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PREFACE.

T is a truth evolved from the experience of
authors, that prefaces are written to remain
unread. The Preface is but the outer hall

of entrance, and the guests are not pleased to be
received in éuph ‘unstately manner, and the well-
bred host hastens with eagerness to have his
well-beloved guests ushered with all due speed
withini"theé well‘ordered chambers of entertain-
‘ment. Zhe E¥hics of the Fathers, the commen-
tary upon the first section of which I herewith
introduce to’ the public, could well dispense: with
a preface; for suich. brilliant aphorisms that may
well be foltowed, need, at least, no mtroductory
-commendation, to be considered.

If, therefore, I do not deem these few pre-
fatory lines superfluous; it is for two reasons.
First: 1 wish to remind my worthy reader:that
‘the critical study- of the Pirke Aboth has demon-
strated that, beside. the ethical value of these
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TRANSLATOR'S NOTE:
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s for publication in the- colum'ms
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of Tue AMERICAN HEBREW,

f Dr.

mething of the fervor o ; - o
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e of publication which pre-

corrected owing to the exigencies

yvented proper revision
THE TRANSLATOR,

The &thucs.

S God pursued the work of creation, He
A gave to everything its distinctive func-
tion. To the trees, for instance, he pre-
scribed that they bear seeds within themselves,
YD AR M YY yielding fruit, whose seed is in
itself. The same is true of all nature, N%19WNR
meS owbx being determined that all the forces
of nature should renew themselves and should
develop by force of innate power.
Metaphorically the Zkora is called a tree.
m o wn ovn py
A tree of life for those who abide thereby. And
on- that Jewish tree of life have blossomed lovely
fruits, beautiful in the sight of God and man,
serving -in all times, in'moments of grief as in
hours of joy, to give the needed word of warning,
or warm the heart of Israel. Under the shade of
this tree of life, Israel rested in the storm-stress
of persecution, in the parched heat of hatred.
Israel has nurtured it with the sweat of a life—
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labor, with the heart’s blood of three thousand
years of martyrdom. Would you learn to know
the most beautiful of the fruitage of this tree ?
Would you acquaint yourselves with the most ex-
alted of its teachings? I will produce them for
you in a series of observations, God willing; and
your patience serving, we will wander in the gar-
den to pluck for you the fruits, I will not weary
to go to the depths of Jewish ethics to gather
pearls of wisdom for you; not weaken in my
efforts to delve in the mines of wisdom, to bring
forth nuggets of gold, to transmute them into
negotiable coin for use in every-day life.

In short, my object is to deliver a cycle of re-
ligious discourses, each complete in itself, but
interrelated each with the other, upon the Mar pb
the Ethics of the Fathers.

I am incited to this not only by the beautiful
old custom of delivering, in public and private,
_discourses on this worthy theme during the sum-
mer Sabbaths, but also as an acknowledgment. I
find to the delight of my heart, that those who
visit this beautiful Temple, men, women and
youth of both sexes, are imbued with the religious
spirit, and it is due to them that vital ethical
provender be secured for them. The sages are
accustomed to compare God’s word to the manna
of old. As that nourished and strengthened man,
woman and child alike, so the gvord of God should

7

operate vitally, must serve for each sex, for eve
age and every station, and be a wel , it to
28 come gift to
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ted it to Joshua, Joshua to the Elders, these to
the Prophets, the latter to the men of the Great
Synagogue. The historical and literary view of
this Great Synagogue, 1 reserve for future con-
sideration. It suffices now to remark in general
that these men of the Great Synagogue were the:
representatives of the newly-developed Judaism
at the time when a portion. of the Babylonian
Jews went forth from their exile to the Holy
Land, and there established themselves anew,
and determined upon matters of highest import
to Judaism for.all time; laying, sO to speak, anew
foundation upon which Judaism should: again:
flourish.

The chain of tradition continued: unbroken
from Moses throughthe intermediation.of Joshua,
the Elders, the Prophets and the men of: the
Great Synagogue, to the latest times. Upon this
tradition rests our faith, which Moses first. re~
ceived from God on Sinai. On this foundation
rests yet to day the Mosaic-rabbinical Judaism.
On this foundation we stand, or thither we should
place ourselves. Whosoever denies this; denies
this on principle, disclaims his connection with
the bond of community of the house of Israel.
Let, it be well observed; I say depies on. principle,

because. there are many who da not observe this-.

or that ordinance of the Mosaic-rabbinical Juda-
ism, who cannot Or will not apply it to the ex-

9;

igencies of life, but they do yet granmt that those
laws belong to the conditions of existence. For
themselves, these laws are not applicable, 'M‘ore»
oyer-, we cannot observe every one, even the most
pious *W cannot observe all of the six hundred
and thirteen laws together with the complementar
forms of application and amplification. ’
Man'y laws, mandatory and prohibitory; lapse
by-their- very- nature or by the decree of Géd un-—
der- certain - designated contingencies; So the
number of laws of the so-called Ny W NN the
laws-w.hose validity-is- limited to the:- conﬁm’zsv of
Pal.est-u.xe‘; as-the-Sacrificial, Tithe and First-born
leglslatlc?n. Even of the so-called ™NT2) M
law.s .whlch‘ are personal, and:possess continuou
validity; even of these: universal ordinances, n X
alll;I not everything can be maintained. o
n connection herewith I woul
whose hearts-should'throb ‘beeausc;-i 0(;?:?12?;(:: 0}516
that they cannot fulfil the whole: of the larwg ;
would: give them- a' large minded explanati(')n’-of
the great Maimonides, and I offer it' with-the:less'
reluctance because of its utility in-explainin .th'
sentence which invariably closes each sectign (;
Fhe‘sEthicsoffthe Fathers. This recurrent*clmio :
is the beautiful saying of R. Chananja-: e
ey n Bnb a3 1eb 3
The Holy One, prais-led ls)esi;lus” ::n?gﬂ?‘:;ﬁiﬁ’:?:
wards for- Israel; made-laws for its?observfnci
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Maimonides remarks that it is with this, as in the
story of the Talmud, where it is narrated that in
the time of the persecution of the Jews under the
Emperor Hadrian, when death was suspended
over the heads of those who endeavored to fulfil
the Law, R. Chananja ben Teradjon was discov-
ered teaching, and sentenced to be punished by
being delivered over to the flames. Before the
sentence was executed R. Chananja was oppressed
with gloom. ‘I am inconsolable,” he said to his
friend R. Jose ben Kisme, “ not that my earthly
existence is to be curtailed, but rather that I may
be deprived, which God forbid, in my share in the
future life.”

«But tell me,” said his friend reassuringly,
“tell me, have you ever fulfilled, be it but one re-
ligious obligation, out of purest, noblest mo-
tives?”’

«Truly,” answered R. Chananja, X)W1 Op7¥ 'R
« have gathered moneys for the poor, and the
funds for the widows and orphans were intrusted
to my care. It happened once that my own not
insignificant funds were inextricably mixed with
the money for the poor, without any chance of
stating the amount of either. To ensure the wi-
dows and orphans against every danger of loss,
I applied to the use of the poor the entire fund,

including my own money.”
« Then,” said R. Jose, “if you acted with

Iy

conscientious unselfishness, and observed God’s
law without any interested motives, you will sure-
ly share the future life.”

From this Talmudic tale Maimonides demon— -

strates that he is a true ™ and he is assured of
the future life who observes one rm¥», one
command with an honest and pure motive,

_without any interested ‘purpose. The same is

meant by R. Chananya ben Akaschya. Because
God wished Israel many rewards, He multiplied
the laws, so that from the many some could be
chosen for observance by every one ; not that one
should have the preference over another, rather
at .le.ast one law should be observed in the’ purest
spirit.

This digression has served to manifest that not
every one should be condemned who cannot ob—
serve all the laws with equal vigor ; taking for
granted, however, that he recognizes the binding
nature of the Law. Only he who denies this, who
turns away on principle from the standpoint of
the validity of the Mosaic-rabbinical tradition
such an one has banished himself from the caml;
of Israel; writes his own epitaph : “I am no Jew;
no adherent to the faith of my fathers.” Ir;
point of fact, he denies that “Jo» a1 53p men
Moses received the Thora on Sinai. MM and
transferred it to Joshua, he again to the Elders
these to the Prophets, the latter to the Men ot,'
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the Great Synagogue, and so onwards to the
Soferim, the teachers of the Mishna, and thé
writers of the Talmud. Whosoever breaks
through the verity of tradition has ceased to be a
Jew, and is a Karaite.

"This Jewish sect formed in the ninth century,
recognized only the validity of the written law,
anaaw 7N but not that of the oral law BY3Y mMiN.
And what did that sect accomptish ? It decayed, it
disappeared ; its absurd inconsequence caused its

decadence ; no, we cannot mairitain Judaism

without the tradition as it has beén orally be-
queathed to us from the time of Moses. With-
out the oral teaching we canmot comprehend the
written, of which it is developed, commentary and
iilumination. It served to lead the infant steps of
Judaism, and when later Israel stood in manly
maturity, it was the safe path on which Israel
undertook its historical developnrent. This staff,
then, this secure support, we do not wish to, we
never will remove from our hands.

Such a reform which seeks to progress without
the Mosaic-rabbinical tradition, such a Reform'is a
Deformity : is a skeleton of Judaism: without flesh
and sinew, without spirit and heart. Without
tradition there is no life but only vegetation;
without it we have a tying of the wheels of life,
—a suicide. And suicide is no Reformh.

We desire a Judaism full of vitality 'n°n
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U3 P we desire to worship the living God in
forms full of life and. beauty, Jewish, with the
fresh breath of the modern spirit.

Only a Judaism true to itself and its past, only
a Judaism which does not disown the character
of its worthy antiquity, but is receptive of the
ideas of the present, and accepts the good and
the beautiful from whatever source it may come;
only such a Judaism can command respect and
recognition,

But let us guard carefully against heresy-
hunting. ‘The first and foremost moral truth of
the MR *PID says on this account M3 3NH W1
Be circumspect in judgment. We believe, and
strive thereafter, that we represent true Judaism.
But let us not excommunicate those congrega—
tions about us, with their members and leaders.
While we may deplore that each swings his cen-
ser of separate religious views, we must realize
that every one should strive after truth, in his
own manner..

Let us learn tolerance of those old unjustly-
condemned rabbis who are decried as intolerant
who say: NP7 o™i nbe> Israel is like the pomei
granate; ™ M¥HI DINOD DR3P DYP™ even the
seemingly insignificant is full of virtue and hu-—
manity, as the pomegranate is full of seed.

See how much good, how much that is
humane, is practised by the Reformers. Our
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false Orthodox; for the sincere and honest
Orthodox are folerant; our false Orthodox;
who are so ready to dispense forcible words
U i Jenp and: pINR DY they who deny the
Jewish character ofevery one whodiffers from them
in opinion, they should judge with more lenity
upon the Jewish' heart which dispenses charity.
Where the Jewish heart stili beats; there is piety
and understanding of Judaism not yet- entirely
extinct. Therefore, slow in judgment, DA N
M3t

r But on the other hand we call to those of more
liberal - tendencies, in the further words of the
ethical sentence N ovrebn ImYn ¢ train up
many scholars;”” and TWn> "D wah place a fence
around the Z%kora. How glorious would the
prosperts of American Judaism be, if these two
behests were fulfilled. Train up many scholars ;
many who will aggressively struggle for the old
Jewish faith.

I know but too little as yet of the Jewish sta-
tistics of this great country. Nor do I know
whether New York has 9o,000. or 100,009 or
even 120,000 Jéws: I ohlysay oby o nowbN ‘N
D3NN N3YM miay the Almighty muktiply and bless
them ; but this I -am sure of; that there are not
90,000 OF EO0;000; much less 120,000, members
ot Jewish congregations: I would be content
with a third or a fourth patt. Thisis an anomaly.

35

The an.cient Jewish congregational status ¢
sidered it a moral obligation: mayn ™ ¥Aven >xodn -
not sever your connection with the congregati :
I do not know whether it be my forturgle aonr;
my.l}onor t0 possess your sympathy with m
p051t.10_n; my religious standpoint of Mo o
rabbinical Judaism freshened with the spiristalc:f
progress ; at all events, to maintain the healt}(l)
golden mean; I do not know whether I ha :
your acquiescence with this. I hope for it -vi
plead forit; yes, I expect it; spread out your ba;n
ner of TEMPERATE progress. You will you mus;
if you respect the third of the ethical, sentences

TN MDA AzIn o
TSN VIO m
around the 7%ora. n make a fence
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THE HEDGE AROUND THE LAW.

HAVE hitherto endeavored to demonstrate
that the existence or non-existence of Judaism
. is intimately identified with the belief or non-
belief in the tradition which dates from the time
of Moses, and has grown together therewith ; I
have striven to prove that Judaism stands or
falls, as long asit is or is not based upon a Mosaic-
rabbinical foundation. And now we will under-
take to comprehend how the maintenance and
development of this tradition is to be understood,
In other words, is Judaism concluded for all
times, or has it the capacity for, the need for
development ? .
In the first case, we would not dare depart by
a hairbreadth from the limited intellectual sphere
of our ancestors, and would be compelled to

.accept the warning =% 1 »on S disturb

not the limitations put by the fathers, by the
spiritual lords. According to this, our stand-
point would be one of petrefaction; we would
resemble that R. Elieser, whom the Pere# cele-
brajes as one who was NBW 7380 N TD M a
calcined cistern, which does not permit a drop
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to pass ; like him we would only transmit that
which has been taught us by our teachers; we
would be doemed to ,slpir,itual instability, to
mechanical thoughtlessness. In that case, this
question would be justifiable: are we in general
Jews yet? For the most orthodox of the ortho-
dox cannot say of himself that he stands confineg
to-the intellectual attitude of the ancients, and has
never passed outside of the sphere of that attitude.
In that case a smile should never play upon the
lips of a believer in the Talmud, for the most
solemn earnestness has been commanded; and
not the brightest bon-mot nor the cleverest play
of wit should move the lips to laughter, because
sy WD MRS DN P2 39 DY since the de-
struction of the sanctuary at Jerusalem the truly
pious should not laugh.

Why, the unlearned would not even dare to eat
meat, because it has been taught WOR YN 2V
a2 S1omt> the Jewish ignoramus shall not enjoy
meat. He dare not even drink water, much less
wine, because formerly libations of wine and
water were used at the altar -at Jerusalem, -and
with the cessation of the D" MDY with the in-
terruption of wine and water sprinkling, the pious
are forbidden the use of wine and water.

Whither then would - the one-sided letter-
worship lead us? It is clearly apparent from the
drastic examples cited that it would lead us to

19

that point whence we could no more say with the
first Moses, Moses ben Amram "3 DM P DY PO
mn 5?‘1::1 a wise and reasonable people is this
.desplte its great number. Rather at. such rid-
1cglous hobby-riding we would have to exclaim
w1Fh the second Moses, Moses bea Maimon, in a
spirit of travesty M qpn MA 501 523 :w'p-\ a
foolish and stupid people is this despite its small
numbers and insignificant intellectuality.

LeF us.view the reverse of the picture: “ Not
cleavu‘lg. to the letter, but the spirit, grasping only
the spirit, and refining Judaism, so refining 1t as
to remove all attached non-essentials,” That is
the \‘wfitchword of Reform, the Reform without
conditions, without presuppositions, Whither
dogs this conception lead us? Precisely to that
point attained by the Alexandrian Philo 2000
years ago. He, the neo-platonic-Jewish philoso-
Rher, supported by the symbolizing spirit of his
:;mte;, lla;l‘d/down the principle that the biblical

uths, historical a s ethi
iruihe, meoric s well as ethical, were merely
. Yom Hakippurim, for instance; or the Sabbath
is only the -idea of the supremacy of mind ove;»
matter. Passover is the idea of abstinence. So
even the- patriarchs, Abraham, Isaac and Jaeob
are no more than the ideas; Abraham represenm’
tative of mind ; Isaac, of suffering; and Jacob,
of labor. According to this the bibliecal lav;
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evaporates into mere ideas. Before all tl}i§ spirit,
the body disappears. But a bodiless spm't is as
little comprehensible as a spiritless body 1s vttal
and potential. This purely spiritual conception
leads us as far from pure Judaism as the
mechanical unthinking method.

Whether Judaism is evaporated, or is flattened
to a dead level; whether it is so refined that
nothing remains but a shadow, or nought but
empty phrases, or transparent ether;—.-c?r whether
it is taught with such coarseness, that it is blasphe—
mously asked by the ) MPY, that is, hoYv lar_ge
ig God’s beard! In both cases Judaism is mis-
understood and the apprehension of it clouded.

Were Moses ben Amram and Moses ben
Maimon to arise from their graves; and were
these two, the greatest sons of Israel in whose
laps Judaism was nurtured; were they to look
upon our modern Judaism, they would not
recognize our Orthodox, much less our Reform-
ers. Neither the Mosaism of the Reformers, nor
the narrowmindedness of the Orthodox would
permit the two Moses’ to say; 0¥ D¥Y DYBI NN
“ran 2w, this is bone and meat of the essence
of religion as we taught it unto you. ’

They would say to the former; you who seek
only the spirit, only the idea, lose thereby the
kernel of religion, because the kernel needs the

protecting shell, cannot dispense with forms.

21

You however, who take only the husk, the shell,
can for that reason never penetrate to the inner
pith.

How then shall we find the pure and true
Judaism. Only by the happy reconciliation of
both aspects. The men of the Great Synagogue
discovered the accurate method, m™MNY ™D WA,

- place a hedge about the law.

Whoever possesses a beautiful garden, with
fruit trees and fragrant plants, fences it round
about so that .neither human nor animal trans—
gressors can tresspass therein and carry on their
work of destructian. So too, must the garden of
the Thora, which is enriched with noble trees and
lovely plants, be encircled by the protecting
hedge, the defensive enclosure.. And do you
know what title this hedge has? It is called,
Reverence;—not to touch and handle without
respect; with clumsy, unskilful hands the flowery
domain of the Divine Law  Reverence and
honor is the security for the preservation of the
plants which have been entrusted to our keeping,

o by Mo AR R Dpnn D O3 Sy by S
N Mp cast off the dust which clings to your

feet when you tread the holy ground of religion.
Would you approach the pure glory of divine
ideas with the earthly dust of your daily life?
You with your limited mental faculties, you
would seek to discover the final cause of the




22

Divine Law, and not only that'but model it after
the designs of your convenience! Do you not
know that Religion even by its very etymology
is the consciousness of being bound ? ¥¥PBN3 Ny
mb xn", says the Talmud.

The slave loves license and would break the
chains which bind him. License is however no
liberty. Religion however, which also would
make man free, free from the enslaving senses;
Religion stands for freedom within bonds. With
Religion, in Religion, are you in fetters, free!
Without Religion you are though unbound, yet
fettered, MY &0 I &pN 5. Buried within
you, within your soul, the Word of God, the Law
of God, makes you free; but blot this divine
inscription, then MN1 MMMa YR, then will the
heavenly token of the divinity of your new birth
flee from you, and you will remain what you
were at your birth, Sy pn Mg "ra wild, un-
tamable animal, dangerous for yourself and all
about you. But, it will be asked. shall the hedge
around the garden, shall the Reverence be ex—
tended around everything that the Past hedged in?
Are there not mayhap, too many fences already ?
Yes, ™D5 D did not they, the over—pious ones
draw around the fence so many other fences that
access to the garden of religion was nearly
absolutely cut off? Should we strike the same
key with them as they in their flight through

23

the world, in the 2o 52 now "1, which they
struck within the four yards of their Halav/m;
trzfding Pilpulists, who held as their highest
_principle; M7 M9 N3N ORLA 53, “ Whoever can
c9nceive of even but one new difficulty, upon
him shall fall the blessing.” Shall we never dare
xto':say with the Talmud, §™ X*NTI NS, the
'.'cplr«it of explanation which lightens the burdens
is to be preferred? To all this 'my answer is

nwnd D Wy, Make a hedge around the T/zbraj
Not everything that is exhaled, that is' hatched

-by one who in his leisure hours seeks to win for
himself” the name of a "M, a scholar who
creates difficulties; net everything which vis
published as M NN, is in reality the teaching of
Moses; nor is everything which strives nvwa mmp

Yn, to relieve from all burdens; rather we must

conceive of the ZT%ora as that whichis command-

et? us in the teachings of Moses, in accordance

with its spirit and its significance for the culture
of mankind.

In this teaching Moses lays it upon our hearts
W WI ALY U2 D‘}‘w Ny, “Remember the
'days of your fathers, and search in the mutations
of each generation,”” From the well-preserved
teachings of our ancestors we must indeed make
our st,a,rr'ting-point. But search up, too, in each
generation what is of use, and what is needed in
each,
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the rightful starting-points, obw nw, Bind your=
self closely to the past, to the law of Moses,
received on Siaai from God; for your develop-
ment, for your perfect’on, for he kne\:v "1 m::‘w
-, that every generation would have its domi-
nant ideas, its peculiar ideals, t.hereflore he per--
mitted you, believers in Mosaism, .lf you hz.we
chosen the proper starting-point, if you bind
yourself to Moses; then can you Pursue your
goal of perfection, not rashly but with courage,
-1 91 N, In the progress of each g.eneratlf)n,
its needs must be kept in view. Thatis a §a:v1qg
thoughnt for us, as it was for our ancestors. This
thought was conceived by the Talmud and Frans-f
ferred into a saving reality for the salvation ?
]udaism. Therefore the Talmud‘ says: 1“‘!51§
rman e o 858 The judge flemdes from his
point of view, so as he finds fitting, and gccord-
ing to the best of his knowledge and belief, and
his decision is well done. o
Moses in the divinity of his inspiration would
not have us confined within the narrow sphere.of
long past centuries; he wished onl.y to establish
In the same manner the Sopizenr{z proceeded,
so the Tanaites; SO the Talmudlsts.; so the
framers of decisions; and so- the. c.odlﬁers; all
took their departure from the dw'me ?vords c?f
the Jewish writings, hedged th?m in with 1.:he1r
npRY AN, with their preventive regulations,
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their defensive methods, but always with fullest
consideration for the times and changes that
were become urgently necessary in the tendency
of the times:

And as the elders did, so can, may, yes, must
wedo, the later Epigoni. “Why, ’asks Maimonides,
¢“Why did the Omniscience of God set the eyes
of man in the.front of the skull of man? So
that we should see that which lies before us,
always forwards ?” Yes, but what was permitted
to the elders, is it not granted unto us? Itis
said that they were giants; we are, as regards
intellectual force, as compared with them, but
mere pigmies. It is true, this is my own view as
well. But let us not forget that when the dwarf
exalts himself upon the shoulders of the giant,
then is his view further than that of the
giant. :

And now we may revert to the question raised

~at first; Is Judaism definitively closed for

all time, or is it capable of, in need of develop-
ment? Yes and no! Yes, because man, and
only for man has Religion been given,—as long
as he lives, can and must be perfected, therefore
he must modify the forms for religious satisfaction
in sympathy with the dominant spirit of the
times. No, however, in so far as concerns the
word of God, which cannot be imperfect, as

-what issues from God must be perfect T3 rmmn
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wmwn. But you, Israelite, imperfect, seek to
perfect yourself in the image of your perfect-
God.

Hold in honor His unchangeable Law. Let it
be ‘the soul of your soul to generate new force
for the outward manifestation; to renew the
garment; to change the husk. For instance:
oy MY since Ezra’s time the women have
in the house of worship been separated from the
men. Why? So that the synagogal propriety
should not be sacrilegiously disturbed through
unbecoming conduct. But where quiet, rever-
ence, piety and religious fervor are found in
men and women, shall I strive against it ?

Our worpen are indeed by far more pious than
the men, they are ever before the men as exem-
plars. I believe indeed if my powers of persua-—
sion were to win a conquest over the hearts of
the piously-inclined women, so that they would
appear at the Friday-night service in the Temple,-
I am sure the attemtive men would soon follow
them thither movh pramoes 85 Pt and inas-
much as they would come seeking their wives,
they would remam seeking after God. Here
then you have a modern interpretation of the
NS D Wy Make a fence around the Law,
for the sanctification of the Sabbath. :

Another example! After our wives what is
dearest to us? Our children! We have well-

-
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organized religious schools with disciplined
teachers and volunteer teachers both male and
female, and yet if parents attended as by rights
they should attend, the examinations which have
been going on several weeks past, they would
with regret have discovered, that the children
whose spirits are imbued with piety, can read the
beautiful Jewish prayers only with the greatest
difficulty. Why? Because the home does not
support the school. - Strive at home, morning,
noon and night to keep your children at reading
the Hebrew portion of the prayer book. Es-
pecially if you yourself set the example, because
children love the “object-lesson” method;—then
you would find what is meant by aMn> M0 WY
place a hedge around the Law, you will prepare
the way for that which I would gladly attain;
that your children should early gain the power to
understand the Jewish writings in the original
text. Were the Jewish Bible-spirit to permeate
your homes, your children would become your
teachers, and awaken your memories: “Father
and mother, the law of Moses tells us to observe
dietary laws,” and in time you may have once
again the Jewish home life? Pursuing this, you
will acquire an affection for the Mosaic—Rabb’ni-
cal Judaism. .
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THE FOQUNDATIONS OF JUDAISM.

for the salvation and happiness of humanity, .

from that day is dated the national existence
of Israel. Before thatdaythe children of Abraham
were 51mp1y members of al arge family, an inan-
imate mass, a slave-herd without self-conscious.
ness, without any intimation of the Higher Pow-
er which rules and directs mankind’s career.
In Egypt but a body of men without purpose,
spending its energles in the treadmill of forced
labor, no ambition, no yearning for loftier ends ;
moved only by the iron rod of the tyrant ;—only

FROM the day of Revelation, the day destined

- at the foot of Sinai did they erect themselves to

a sxgmﬁcance worthy of humamty ; to a compre.
bensmn of themselves.

_Only after the lightning flash of Sinai spread,
ammatmg and inspiring, through the dead mass ;
only after the loud thunder awoke the tOI‘pld,
were they imbued with the consciousness that
thenceforth they were not to be mere lifeless,
Rurposeless tools, but messengers of a great
;msqxon of religious and ethical ideas.
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The first, spiritually illuminating, 338, I am
the Eternal your God, gave them the sense of
self-consciousness. Again intoned from God the
creative word, and light was in their minds,
which so long had been encompassed by the ter—
rors of spiritual darkness; light was in their
hearts, which had so long been insensible to the

religious feelings which bring happiness ; the

breezes of springtime were wafted, soothing and
animating, through their souls so long depressed,
for on Sinai’s heights there arose the sun of
clearer comprehension, bearing health for the
sickly spirits wasting in the marshes.

N3 PIRM 'ﬂ'? DYoOY DM MR 179‘?\37 NXR 7apn R0
~5rer e o S wogd S wpaws o a2
annnb oarbya e oovsyn Sx onnna v

«In the beginning when God created the
world, it was supposed that heaven was God’s
heaven,and that the earth remained for the chil-
dren of men! But when the Z%ora was given to
Israel, it was declared thenceforth that those who
are below should lift themselves on high, and
those above should descend to earth, which is
that that is written, what God wishes he does in
heaven and on earth.”

How shrewd and yet how elevating is this
saying of the ancients. Before revelation, they
would say, only the earth belonged to the chil-

* dren of men, they cleaved to the clod, they moved

N
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only in the sphere of their senses and the worship
of nature, and could not rise to the bright height
of the idea of God. Only on the day at Sinai
heaven opened itself to man, from out of the
heights the All-merciful lovingly stretched out
his hand to the falling dust-born and lifted
them forth to a moral atmosphere. No more
was man orphaned, bound and confined, for
from out of the close cavity in which it had been
compressed, his soul made its way to the knowl-
edge of the Only One.

The lowest among the people made a discovery
at that time which could not be excelied by the
greatest spirit of the future centuries—the disco-
very of the fact that there was a moral force, an

_inconceivable higher power, which alone is entitled

to say "8, I am. Man found his God, and with
the discovery an end was begun of the errors and
confusions of vacillating, fluctuating humanity,
and stability was assured.

So it was verified "Naan YIR- MUY b YR DY)
oD AvDY whereas beforetime the earth swayed
and its inhabitants were unsettled, the *2)3%,which
resounded sonorously through the world, and
sank as a higher moral force into the heart of
man, cemented the foundations of earth and se-
cured ‘gﬂtemal stability to its pillars. And what
are those pillars upon which since the day of
Revelation the Jewish world is based ? A sage
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has answered thus: 5 W obwn oMY nvdw Oy
ovon Mo S mmapn S mnn The ethical world
of Judaism rests upon three things: the Law,
worship, and living love.

Let us approach nearer to those three founda-
tions and examine them by the light of the Ten
Words.

Crempr DN DD 90N MWND TR DY 1°3pR RN
DS 2T "N XS DY PP AR TN 1O3P
W yind
~ « Earth and heaven were only created condi-
tionally. The condition upon which their exist-
ence depends, God said, is the acceptance of the
Thora by Israel. Should Israel decline it, iow-

‘ever, you may return to your original = Zoku

Vabohu.” o .
What an inspiring thought lies hidden in this

_sentence! The first divine creative thought and

the final cause of creation was the moral perfec-

tion, the impulse toward which ‘is implanted

deep in every human being. The recognition
and realization of the filial relation to God, is the
moral nobility which is inscribed upon the brow

_'of man created in the intage of God, an ‘inscrip-

tion which should never be obliterated by man,
unless he wishes to sink once again to spiritual
Tohu Vabohu, and be relegated to moral chaos
and anarchy. .

“This ‘moral anarchy, the essential characteristic
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of the pre-Sinaitic period, :has -been beautifully
illustrated 'by the .sages. God proffered .the
Thora to various of the wild tribes, before He
gave it -to ‘Israel. “ What is there in this so
-highly-lauded Z#oraf”

““Thou shalt not steal; the property of stran—
gers must be sacred unto you.”

At such a price they.could not afford to secure
the Law which should master and restrain them,
thought the wild sons of: the desert who lived by
depredation.

Then God applied to the Ammonites,who led

Jdissolute lives: ““ What is then.the contents of

this Zhora?”

¢ Marriage must be sacred to you.”

¢“Is that the case? Then we can make no.use
of the proposal. We will not be restrained.”

And so all the peoples declined .the Z4s7a, un-
til it came to Israel’s turn. = Israel asked not, nor

-deliberated, rather exclaimed with one voice )
<y we will do and understand the commands of
- the proffered Law. Ordinarily we listen and then,

after investigation, accept and obey. ;. Israel, how-

~ever, in its enthusiasm-for the word of God, sent

forth- before the Iwwn the MwY).:. It. promised..un
conditionally to obey the commandments. of God,

-and then its word to immerse itself in.the study.
- 'So [srael -saved mankind, 'which .threatened to
- reyert to- moral depravity, . And.because it man-
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ifested good-will and compliance, it was rendered
capable of comprehending and grasping the word
of God.

R1 SNpE 7 8Ow Mo DR SY AN Y and as at
the sea-shore, so at the foot of Sinai a profounder
conception of the nature of God was given to
even the most insignificant, than to those of the
later days, rich in inspiration. And because Is-
rael was the only people which manifested such
comprehension, therefore it was addressed with
1*.1'?& 41v53% 1 am the Eternal #y God in the
singular number, because united into a unit was
the people which was prepared to break the
shackles of spiritual bondage ; to press forward
from instability to firm ground ; and to behold in
the 7ora the foundation of the moral world, and
to cling to it for all futurity. :

The first world-redeeming Sinaitic Word 218,
I am your God, supplements the second ¥
YN make unto yourselves no other gods be
fore Me, from that which is in the heavens above,
or upon the earth, or beneath the earth. Have
you, O man! once conceived with your intellect—
ual vision the necessary existence of a God, then
must that God be One, an only One. Read fur-
ther of God’s wondrous work in the script of the
stars, the planet-sown heavens; wander ever
amid the manifold beauties of nature ; work ever

. down to the depths of the earth; meditate, probe,
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search, classify, experiment, but do not deify the
work of the Master, above the divinity of the De-
ity, the workmaster! Well may you, should you,
stand in awe of God’s creative power as seen in
the towering heights of the mountain, as in the
grain of sand that slips through your fingers ;

. in the heaving, billowing, foaming ocean, as in

the trembling drop of water on the edge of the
bucket; in the giant mammoth, as in the flutter-

"ing gnat! Man! with your world-combining

wisdom, bow yourself down to the dust in awe and
worship of that Inscrutable Wisdom, which hath
brought forth and maintained all this! Do not
deny Him who hath produced it all, for D' DN
YIM 7252 30 AN 1OR 1M 135 YO8 when re-
flection is turned back upon itself, no more em-
bracing the Paternal loving kindness in His cre-
ation, then is all flesh doomed to perish, then
were all creation crumbled into fleeting atoms !

Do not deny! Ah ! that is the cancer which is
eating ever deeper into the sap and marrow of
modern Judaism. Yes, to this has it come ; be-
cause man received freedom of thought asa
divine free gift, because he has learned to guess
at the highest truths concerning God, he in im-
measurable conceit presumes to deny this God,
or patronizingly declare that He can only operate
as a limited force.

Therefore the second Word commands )
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Awyn make unto yourselves no Gods, neither

from that which is in heaven, upon the earth, nor
underneath the earth., And as this your God,
One and Only One, purely spiritual, and abso-
lutely not to be represented, is only disclosed to
your profoundest research, so is He too the em-
bodiment of all moral perfection. Hence the
third Word, xen NS, utter not the name of the
Lord your God in vain. Moral truth is the seal
of Divinity; do not desecrate it by deceit and
hypocrisy. Seek rather to perfect yourself by
the development of your natural talents and your
wonderful faculties.

Thérefore, Nawn DY N 3! remember the day
of rest. Do not labor exclusively for the trivial-
ities of the earth. You are a citizen of .two
worlds.  Let, therefore, the divinely:spiritual
portion of your nature secure its rightful share
in Sabbaths' and hely days. naw 37p3 SSemmwn Y3
napb ame meys YoM e Who labors six days
and ‘can say on the-Sabbath 15!:‘\,‘ I :have com-
pleted the work of my hands, to take up now the
labor of ‘my soul, he becomes a co-operator with
Divinity, for God-gave man only a physical exist-
etice, and a possibility for the spiritual. To
develop these possibilities is in the power of man,
he'is responsible for the creation of himself into
a spiritual, moral, ethical being, and. if he thus
Becomes the creator of his- better self, he be-
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coties conjoined with the Deity in the creative
wotk. :

Thus in outward form and inmer contents
the first four Simai-words ‘hang close :together,
forming-elevating means towards the great end
of self-sanctification and moral perfection. They
constitute the substance of our spiritual - con-
sciousness, and “prescribe our relations with, and
duty towards, -God ; that is, they indicate our
service to God, our form: of worship, and as such
they are the second foundation upon which the
moral order rests, without which no support, no
firmness is conceivable,

An aneient teacher, R. Akiba, wishes to indi-
cate the same symbolically: v wasb Wines
T N2 ND WY T R KD D IORN S e
Y when you ‘see white marble pillars, do not
say that ¥s'only show and idle prétence like the
hither and thither flowing of the waves. When
you have gone so'far that you'think you can dis-
pense with'the stability which the Divine idea
can grant, when you consider religgious worship as
superfluous ballast, then be on ‘your guward, then
have you lost your bearings, and you wander and
divagate like unto the hither and thither ‘lowing
waters, confuved amid moral ‘ertor. Therefore
let the Divine service, the seeond pillar, be our
stronghold, our:support.

The third pillar which beats the edifice of the
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world 1s practical love, and it possesses a great
supporting power. Only through it the other
two bases, knowledge and worship of God, are
really rendered steadfast. Hence the basis of
the first Sinai Word, I am your God, because I
am He DMY¥n PIND PRNNT WK who brought
you out of*the land of Egypt, out of the house of
bondage. The divine act was an act of benevo-
lence towards Israel. And if the Israelite en-
deavors energetically to extricate himself from
spiritual slavery, and in the strength of the ac—
quired means of culture strives to perfect him-
self in the service of God, then is this too an act
of benevolence which the Israelite manifests to-
wards himself, for a mighty force streams thereby
through his decaying, feeble limbs, and ‘he gains
courage to carry on the holy contest against the
arch-fiend of virtue. Therefore is such a divine
service, a service towards one’s self, and the
duty to God, at the same time a duty fulfilled
owed to self. But man has also holy duties to-
wards his fellow-men, whase fulfilment is of
equal importance as those to God.

Hence the fifth Word: Honor thy father and
thy mother, that thy days may be long in the
land which the Lord, thy God, giveth thee This
Word is in one view the closing point of the line
of duty towards God, and at the same time the
transition to the new sphere of duty to human
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society, Hence with the command of. honor to-
wards parents, God’s name is mentioned, as He
who implants within our hearts such hoy emo-
tions ; not simply an instinctive affection, which
is felt as well by the hyena for its mother, is here
commanded, but such a profound love inter-
woven with respect, as the animal is incapable of;
and how bcautifully says the Talmud:

Na7 D‘PW:‘I MO YTIDY DD VAND H‘DND "
One is at such pains to furnish his parents the
choicest viands, and yet loses his future reward;
NRI7 D‘PW‘? N NN N B another
child does not relieve its father from arduous
toil, and may yet be considered a good child, for
all depends. upon the disposition, the love, the
veneration with which it treats its parents.

Respect for the person and property of the
stranger is equally of the highest ethical import—
ance, hence follow the further five holy Words on
the second of the two stone tablets of the Cove-
nant, :

AN 25, mhpn 5,230 85 axon 85, men
Sacred be unto you the life, the domestic purity,
the property, the good name, and every pos-
session of your neighbor. ’

The last five words, with the fulfilment of
which, we practice true and righteous practical
love,—so long as reason remains, so long as the
moral law is not -infected by the mildew of false
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philosephy ; so.long these five Words form the
substance of the highest ethical truth, first taught
by Israel, and whose honor and fame it will re-
main as having first placed them.as the basis for
a code for the individual as for the: community;
for society as for: the State,

The second half of the Decalogue, obvious to.

everyone, demonstrates that the more. abstract
first portion is an outcome of the highest Divine

truth and wisdom. Intellectual indolence might

say of the former portion &1 8 ¥y M35 that
God established the laws relating to His exist-
ence for His glory. Butthere follow.close on them
the latter five, relating only to the weal and. wel-
fare of mankind, and they lead to but.one con-
clusion : that & D58 ‘1 The Eternal, your
God, is truth. Truth speaks in the wise com—
mands which direct His. will toward us. May
they.guide our relations to Him, our relations to
ourselves, and to our fellow-men, and be the
means of now firmly establishing the three-fold
basis upon which our moral existence rests, viz.:
A AMAY.AMN Law, Divine service and practical
love. In these wise ordinances, in the fulfillment
of these essential truths, we: must find the real
purpose.of the holiness. of our lives, and .nourish
and. passue it with .unremitting love. In view of
this it is that our sages say that the Z%ora should
be to us as if revealed to us anew each day.
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An ancient writer asks: how-was.it that.the joy
in.and with the Z%ora is celebrated at the end of
the Sukkoth festival, as a separate Simchat Thora
nearly half a year later than would be expected ?
Would it not. be more proper if. Simckgt Thora
and Shebusth were celeprated together as the
Matan Thora?

But, it is answered, it is with this as with the
union of hearts between a newly-married couple ;
they have learned to love one another, and vow
eternal fealty. But how often does.it happen that
this fealty though assured for eternity,is broken in
the lapse of time, and even the bonds that sym
bolize the union are cast asunder! They have
found on closer study that because of dissimilar
tastes, ideas and expectations, they do not fit
together, and they speak the pitiful words P DN
ns‘ND?)m if you go to the right, I go to the left.
But if by reason of perfect sympathy and heart.
harmony not only the honey-moon, but month
after month in ever increasing joy pass by in
rapid flights, and they feel themselves happy ;
day by day revealing to each new virtues and
graces, then they are filled with greater joy than
on their wedding day.

So with Israel. On the day of Revelation our
ancestors exclaimed ypwn MY we will obey and
understand, fulfill and comprehend, the word of
God. How, if this Law had antagonized its
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character, would then the oath of fealty not have
been over-hasty? But Israel has gone to the
depths of the Zhora; has day and night, week
by week, month after month brought forth pre-~
cious pearls out of its immeasurable profundity.
As they worthily celebrated the finding of this
treasure, so six months later they rejoiced at the
knowledge of its worth.

LOVE AND FEAR IN-THE SERVICE OF GOD.

and considered the foundations of Juda
ism, we may now enter particularly upon
the Ethics of Judaism. To this end ‘we have at
our service the apothegm of Antigonos of Socho;

“Be not like servants who serve their master
for the sake of receiving a reward; but be like
servants, who serve their master without a view
of receiving a reward and let the fear of heaven
be upon you.”

In relation to this sentence we are told by an
ancient authority that the scholars of Antigonos
misunderstood the meaning of their master and
particularly two pupils, Boethos and Zaduki, who
hit upon the erroneous view, that the master had
forbidden divine service in hope of reward,—
because in fact there was no reward to be hoped
for.

The sects of the Boethusians and Zadukites,
which at the time of the second Temple pfayed
a great political part, established a peculiar reli-
gious system, with the particular characteristic of

*denying on principle the doctrine of rewards and
punishments in the future life. ‘

HAVING completed our introductory view,
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Turning from this historical view, we have
however urged upon us the question: What was
the design of Antigonos, when he set up -his
thesis?  For thus much is certainly considered
by the sentence: the necessity for future rewards.
This world below has too much of inequaity,
too much of seeming injustice, that we sheultl
not rightfully assume, there must be a time in
which these inequalities will be adjusted, -and
the injustice rectified. ‘

In the course of Maimonides’ thirteen articles
of faith, which Joseph Albo reduced to three,. the
acceptance of @M 23 of God'’s reconciling jus-
tice, is undisputed. Let us:be just to ourselves!
It would fare ill with the intrinsic faith of even
the most .picus Israelite, .if not animated by that
hape; if.much here on earth were not . dispensed
with, because of the trust .that at some time
LW ¥25P2 in the kingdom of truth it'-would be
recompensed.

What manner of God indeed,.would .that -be
who in the domain of retribution would not call
to account individuals and commurities for the
crying injustice and revolting violence which
they are guilty of in this world ?

That is a beautiful teaching of the Talmud
X800 8T T NI TR Who will ‘accuse
God of ‘not securing-without trial and judgment, *
the right for Truth, the victory for Justice. This
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divine justice, at some time to be executed; this
accomplishment of recompense as the reconcilia-
tion of inequality is the rock of our faith.

How then could Antigonos without offense
against this fundamental doctrine,’ declare that
the Lord should be served without hope of re-
ward ? I believe that this difficulty can be solved.

Maimonides has in his Jead Hackazaka ex—
pounded the two methods by which God may be
honored. The lower degree he designates (and
he is followed by all the moralists) X" AM2IY
the honoring of God through fear. The higher
degree is mamm 713y honoring God through love.
Upon the undeveloped stage stood for instance,
Job, whose piety was not entirely without doubt.
For Satan said, that is, as $mdel ben Chofni ex-
plains, it was said by personal enemies of Job,
obN 2R 89 DI Does Job fear God without a
purpose ? M YN WA now nnR 851 Thou pro-
tectest hirr and his house. But stretch out, Oh!
God! Thy hand of punishment upon him xb on
9992 B Ly and see then if he will not loudly
blaspheme Thee before all the world.

And the event proved the truth of the charge
abundantly, for though at first he stood steadfast
under the divine visitations which fell upon his
devoted head, and held out against the despon-
dent, rebellious voice of his wife mbasn nnx 9315
apa RS IIT NNY DYIONTT ARD 5P 2N AR D) N3N
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“Do you too, speak as those that are cast off? Shall
we accept only good of God, and not misfortune?”
But this firmness did not continue long MMB > ™MK
WM AR 5PN B N M Job soon raised his blas-
phemous voice against God.

This manner of pigty may be called the slavish
fear of retribution. This fear is not a reverential
awe. The stave is not amenable to such anemo-
tion. The slave metes out his service by the
standard of reward and punishment; standing on
the lower level of relation to God.

On a far higher plane stands Abraham. He
the sorely tried childless one, to whom is pro-
mised the most brilliant future, that his descen~
dants shall be g thg stars in heaven and like
them shall shine;—and this is promised though
an old man of g9 years, to whom no offspring
had yet been granted, and yet WM T2 MM
Mm% ' he trusted in ‘God, and deemed this trust
in God ‘the greatest virtue. Surely he honored
God manxn 1Ay from pure love, as the child loves
and honors its father. Surely an Abraham may
be exalted as a brilliant example, as a contrast
to slavish fear. 1 %8> W iy 2aNy Eyen to-
day, even to our present ‘time, may Abraham
setve as an exemplar worthy of ‘emulation, for
genuine veneration of God, moved by Love.
Only one could excel an Abraham who'in his love
for God was willing to sacrifice that which was
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dearest to him, his only son; and that one was
Israel’s greatest product, Moses, who brought a
sacrifice even greater. Not in deed that sacri-
ficed himself to the weal of his beloved people,
but that he L1vED for them. His courage to live
was the bravest sacrifice,

Ta lay down one’s life for a great idea is by no
means so exalted as to Ziwe for it through a career
of deprivation, and despite calumniation, despite
failure, to resume ever anew, and /ive for the
great idea. The founder of the religion which is
the daughter of Israel, became great only through
his death. The greatness of Moses is by nis /ife,
by his unremitting striving to develop the nation
of slaves into a nation of moral men.

His example, which he held as a mirror before
his people, must, of necessity, therefore, have
exerted the greatest influence in developing hu-—
manity, inasmuch as notwithstanding the unpro-
pitious time, despite a world of adversaries, this
people, torn from its national soil, cauld maintain
itself by the strength of the rehigious idea. And
how did Moses teach the people to gain love for
the religious idea? S wbx ‘n mo Sxer Anpn
3 1977 533 mabh pade n e e oy 3 o
703 5321 7235 533 e 4 AR Ay s < And
now, lsrael, what doth the Lord thy Gad require
of thee, but to 4enor the Lord thy God, to walk
in all His ways, and to Joze Him, and to serve the
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Lord thy God with all thy heart and with all thy
soul.”

But, it will be asked, is not too much herewith
required 7 Can more be demanded than that
God shall be feared and loved with entire heart
and soul? Our talmudists were already struck
with this view, and asked: NXnPw DM PR DN
8NN Is, then, honoring God so small a
matter that Moses makes use of the expression
“what doth the God require of you but that you
should honor Him?” They answer: mem 2 Py

XT.RP XNOMD Yes, in the eyes of Moses, the

fear of God was an easy matter.

I must admit that the answer at first sight
seems unsatisfactory, and all thoughtful persons
will feel embarrassed at it. And even if the
Talmud is proverbially familiar with the expres-
sion : XY MM MY 53 WX Is the whole world
composed of learned men? So we may ask in
the present instance: Is the whole world of Israel
composed of spiritual masters like unto Moses ?
If, then, the fear of God was so easy a matter in
the sight of Moses, which he was justified in re--
‘quiring ; could, however, every one in Israel
aspire to the high level of culture, and the deep
inner faith of a Moses?

But after what has been said, the problem is
easily solved. The lower grade of divine wor-
ship, the slavish fear, this, at least, could be
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expected of every one, by Moses. Even the low-
est among the people who saw and heard God’s
wonders, the countless deeds of benevolence,
must at least feel the primitive fear, the servile
awe which slaves entertain for their masters.
Even the dullest must have perceived that trans-
gression of the divine command, drew upon
itself a well-deserved punishment. How could
the worm, called man, groveling in the dust,
dare to contravene the commands of its God, the
Almighty, and not fear the lightning of His
wrath, the rolling thunder of His retribu-
tion ?

Hence Moses said : 5w pro 11 mo Ssever mmpn
e ox 9 ¥ What less can the Lord, thy
God, the All-powerful require of you than to fear
this your God? Accord'ng to this view the Tal-
mudical question : ““Is the fear of God so small”
a matter ?” is well answered ? Yes, in the eyes of
Moses, the lower degree of divine worship is
indeed an easy matter. So much every one could,
must every one feel and know that servile fear is
the earliest, lowest stage of honor to God, and
that it is a bounden duty to every one 523 nath
377 to walk in the ways of God. i

But the thinking Israelite having reached this
stage, and seeking to emulate his great exemplar,
whom he can admire in Moses, will soon strive
to lift himself from the undeveloped stage of the
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ANTYA AV to the P2ARD AN he will press far—
ward from fearing, ta revering because of lave.

TR 5am 7235 53 Proa T N Ay M 2N
To love the Lord his God, with all his heart and

soul, as the child its father. This thought is ,

touched on with clearness by the last of the pro-
phets, Malachi, wha recalling Moses, saying :
Ay M NN NSt ¢ Remember the laws of my
servant Moses,” and goes on ta admonish his de-
generated contempararies in the following wards:
‘1 513" IORN DN NKON DA “ Your eyes have
seen ; you speak it yourselves; God is great!
and yet you do not conduct yourselves accord-
ing to that consciousness.” He then proceeds :
“A son honors his father, a slave. his master ;—
am I your Father, then where is the tender re-
verence towards me, am I your Lord. then where
is the fear for me ?” ’

Now we can understand the saying of Antigo-
nos, D™D N 2K, be not like slaves who honor
their master far fear, rather as such who serve
without expectation of reward. And when will
you manifest such hanor towards God which seeks
no selfish return DY DM ¥ ™ M? When there
shall be constantly uponyou the fear of God; when
you in all and everything shall be dominated by
the thought that an All-seeing Eye rests upon you;
and you let deep roots of God’s love sink within
you. The fear of a retributive hand-may be the

-
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first incentive for the most uncultured idolator, the
object for which he honored his idols, But an
awe of God which like that of Job, rests only
upon anxious fear of punishment, cannot with-
stand temptation. For if Jnbb3 Jn& N0 only
your fear sustains your hope; 5377 DM AMN ex-
pectations of reward your virtuous tendencies,
then must it lead infallibly as Elifas closed his
admonitory words: (a3M2 85 M D3 DI YOI KSR
When at last the rupture comes between conduct
and the imagined advantages, then such people
are irredeemably lost, and they who began so
bravely, end in despair. Therefore away with
the slavish, primitive fear, and instead thereof the
honor of God and the filial love confirmed by
Abraham, taught by Moses and recalled by An-
tigonos of Socho, that in all your thinking, feel-
ing, doing and being, you may realize the appeal
of Moses: Be ye as children of the Lord thy
God.



THE LEARNED AND THE POOR.

THE following. two sentences from the Ethics

have an intimate connection, and are there-
.fore here treated tagether ; that of  Jose-ben
Joezer.and.that of Jose ben:Jochanan. The former
said: ¢ Let.your house be a.place of assemblage
for the:learned, cover yourself with the dust of
their feet, and drink in. thirstily their-words.”
Jose ben. Jochanan.said : ¢ Let .your house be
widely open so that the poor shall be .your
domessics.” =
Manifestly thefirst of:these-expresses #keoretical
Judaism, while the: latter speaks for: practical
Judaism. That which:is expressed by our pro-
verb,: ¢ Tell. me with whom you: associate, and . I
will tell you what:you are,” is to a certain degree
the explanation of the sentence: *Let  your
house be.a house-of assembly: for the- learned.”
The measure of the culture of any people is the
support .and: esteem . it:metes to art and-science,
In the-degree-in: which it. honors and venerates:
itscgreat. men,. in that: degree:is.a people ranked:
among. civilized nations, )
Monuments- of bronze and - stone  have:been
reared which perpetuate the: memory of men of
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genius, and high in honor is held the memory of
those by contemporaries and those of the younger
generation. . .. .. . R

‘The monotheistic nation of Jews, whichhad for
its highest ethical ideal, its God, could not and
dared not present any image or sensual concep-
tion. As its highest ideal put to shame every

attempt at material presentation by means of

chisel and brush, so it was concluded that neither
could its great men be righteously immortalized
by national memorials; and yet, more than any
other, this nation understood how to honor its
great men—>ay the perpetuation of their thoughts

- and deeds.

Is not the memory of Moses, is not the me-
mory of the Maccabees more truly preserved in
the grateful hearts of the people than could have
been accomplished by means of monuments,
however artistically executed? That is also
what is taught in the Talmud; Dp*185 mwn perypr
LMD 1 0 e ¢ No monuments are erected
for the great men in Israel ; their deeds are their
memorials,”’

The Jewish literature, which in contents and -

form can hold its own with that of every civilized
nation, owes its existence and development to the
reverence which the Jewish people have ever ob-
served towards the bearers of learning.

This all too zealous, pious care to conserve

§5

everything that ever a sage had spoken, has had

" in a certain way its disadvantages. A glance into

the gigantic Talmud work will certify to this,

"This work, upon which was labored more than

six hundred years, by men of the most various

:degrees of culture and spheres of life ; this work
‘has perpetuated some Hagadistic utterances which

had better not have been immortalized. Not,
indeed, that morality would place its veto upon
even one of the utterances. But because some
are only of antiquarian interest, and of signifi-
cance only for the history of culture, -a signifi
cance whose personal and other relations are
closed to us, the key to which has been lost.

Only the extravagant honor in which the
authors of those-utterances were held, has secured
a place and perpetuity for one or the other
dictum, although, according to our sthetic-
tastes, they may be deemed é&izarre and pecu—
liar. : o

Even in the present time this .pious tendency
towards the Jewish printed sheet and manuscript
is so strong that the pious of the old school

‘would not, for anything in the world, surrender a

loose leaf inscribed with Hebrew letters, to pro-
fane uses; and rather burn or bury the sheet
which might possibly contain the mpw, the name

of God, and be subjected to profanation, If
.then the products of Jewish learning were so
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highly henored, how..much more the men of
learning !

Although there. was mever in Judaism any
justification: for a class distinction of professorial
or professianalimen of leaming, as little:as at-an
earlier period a hierarchy could ‘be develaped
in aceordance with the Mosaic command:;

AP " D noben A5 rn o “ Ye shall be wnto
me a Kéngdam of preests, and an ’ioly -nation ;"

yet in :the Talmud and.in the consciousness -of
the ;people; the distinction between the -position
of a:y W Dpand that of a DINTHON was never
effaced.

The -essence .of: all veneration was compre-
hended iin the title Zuwimud Chackom, while the
Am Hoerez the beorish, untutored clown, sprung
from the common herd, is looked upon with .con-
tewapt. '

He who does not. sespectfully:arise from his
seat in the presence of a scholar is adjudged .as
ope of rude manners. The Talmud says: “The
ssupid Babylonians stand reverentially ‘before the
dead parchment of the Thora and kiss it'as it is
carried past;.but not before the Jewish sages, the
living upholders .of the Zhora.” :

“ Whoever,” says another, “commits a breach
against the honor .of a Jewish -sage, and deliber-
ately treats him depreciatingly, transgresses the
honor of God. Butto him who receives a sage,
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-and shows him honar, it:is reckoned :as if -hehad
extended hospitality to the majesty of God.”

- This glorifying. of learming does not tike ifs
source 'from -extravagant self:admiratior of welf-
satisfied vanity of ‘the Jewish sages, rather from
‘the righteous ‘veneration for Jewish learning,
flowing from a Divine source; saying : el
AW 5% D 0w MM N 1B TN, “Great iis
wisdom, ‘taking-its-place between -the ‘two Divine
attributes.” .

And because the Jewish sage, having an
-gthical principte (for without it hewas not deemed
a scholar, ‘but a X0 {Pt, one who rebelled against
‘Ged), securing all honor; ‘because the Jewish
-sage 'when he religiously taught ashe dealt, ant
lived as he taught, as a D™PP NN T NN, ithe
best ‘guide for the religious life, being in his own
person the best moral beacom and rule of life;
therefore was the reward of the greatest, for in~
tercourse with the learned ; therefore Jose ben
Joeser taught oma3nb T 3 3, ‘¢ Let your
house be a place of assembly for the learmed, and
seat yourself in the dast at their feet, and drink
-eagerly their words of wisdom.”

And yet, glorifying Jewish learning, amd
association with its disciples and ‘the ‘sopporters
of the 7#hora, embodies only the shsvretical esti-
mation of Judaism. Rt is-imperfect, unle s com~
pleted by the practical.
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This completion is implied by the other Jose,
the son of Jochanan when he said : nva ™
73 %33 ooy Wi owanb n, “ Let thy house be
wide opened, that the poor be thy dpmestics.”

Let your intercourse be with the wise, but not
at the expense of the poor. Not only to the
former, but to the latter as well, your -house
should be opened wide.

1‘? PR TN BN TN TN OINT 93 ;¢ Neither has
he Thora, who only exclaims ¢ T/ora ! Thora!!’
He who only spea/s ¢ Thora! Thora!!’ but does
not act according to its humane behests; he who
only theoretically, but not practically practises his
Judaism, though his mouth be never so full
with its praise, has but little of Thora in his
heart.

DYy N2 ynab NNRA AN P NARD 2PN
“You have considered me, with but one eye,
that is, when you observed me, with one eye; but
when you act, then you have looked upon me
with both eyes.”

- He who views his Judaism, his God, only with

one eye, who looks upon the Z%ora only as ab-
stract philosophy, has but a narrow comprehen—
sion of the demands of religion. Only he who
conducts himself in accordance with its teachings,
exercising practical virtue, grasps in its entirety
the divine teachings, looks upon God with both
of his eyes.
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" Beautifully have the ancients expressed this:
5% 33 8pbo DY DY 13p3 DY AR B0 MR 5D
myn 853 oy

Whoso grasps the Z/ora naked will be buried
naked.  What is meant here by the “Thora
naked?” It is without its practical commands !
He who holds in view only the pure theory,
deems the Z%ora only as a subject for study, but
neglects observance of its commands; in his
hands the Z%ora is naked ; he has stripped it of
its most beautiful garment, and he goes hence
naked, and his soul is disrobed of its finest array,
which preserve the D'2w DWmY NS,

Hence among the best of the ethical sentences
is that Jn*2 %2 0™3Y WM, the poor shall be your
domestics, members of your family. How  is
that to be understood? Shall the beggar have
the right to place himself among the members of
your family ? Shameful and shameless beggars
should share the daintiest delicacies, the finest
raiment, the last coin, with the members of your
household ? '

No! Here, too, nwon NS naym nwen, ‘ask
not too much, so that too little be not given unto
you; call not all your own, so that everything be
not withheld from you ! ”

The meaning, however, may be found. Your
business often rompels economy in your expendi-
tures. Honestly speaking, where do you begin
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with your. economy ? Is it in that you.limit the
gratification: of your own. desires? No! Your:
own table is as luxuriously -set as before ; your
own extravagance of dress; and of those of yonr
family is- as. undiminished, be the: business. de-
pression.never so weighty. In fact, it is frequently
the case that the outward show is heightened to
cenceal the inner rottenness! Do you know.to
whom you curtail your expenditures first of all,
even if before you had not been all too.liberal?
The poor! It is in view of this the ethieal
teacher said.: “ Let the.poor be your domestics,.
members of your- family.” ]

Let us.view the reverse. Say that your busi-
ness. circumstances have changed:for-the better,
prosperity has entered your house. Your Zedakat,
however, remains the same; the old, shrivelled-up
pauper:; -your. hand. of - charity: knows: no. change
for the better ! That. is, says-an old interpreter,
as it.is. written : ¥ NPT AN e A,
Riches and. prosperity: are. in 44s. house, when he
has acquired riches and prosperity. Elegant
furniture~adorns . A4s- house; splendor. and super-
flnity mirror themselves in his.appurtenances, but.
Wb NV NP, the Zedakak, charity, that remains
ever the same, poor and contemptible !

American, Judaism has in its.generosity.afforded
illustrations for the saying. of both. Joses, by. the.
maintenance of religious schools, in.which thou—
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sands and thousands of children of both sexes
are instructed in the principles of our holy
religion. There the youth enjoy intercourse with
the supporters of Jewish learning. In living pic-
tures they behold Israel’s spiritual heroes, and

~ are inspired with the ambition to emulate them,



i

. APPOINT A TEACHER, PROCURE. A FRIEND.

. of. experience, whose applicability is not
. limited .to. such cases and circumstances
which inspired their utterance, but may be per-

’ l ‘HE Ethical teachings are,. in general, truths

. tinently extended.as well over such as lie out
.side and beyond. .Such an one is the sentence

of Joshua ben Perachja; “m.1an 75 mpy a7 ey
Mt Aob BT 20 Nk 1T, “Appoint thyself a teacher,
pracure a friend; and . judge all mankind favor
ably.”

Whoever is acquainted with the career of thc

-author .of this sentence will recognize it as an
.outcome of his own . experience. But it has a
. significance and applicability far. beyond the nar-
. row limits of Joshua ben Perachja’s individuality.

It is an incontestable truth; that every man of
whatever sphere in life, or of whatever degree of

.culture, sets up for himself some. model to shape
_his career.

. Originality is a fine thing. It is a sure.passage
to fame, when one is not only a follower; does

-not simply tread beaten paths;: stands on one’s

own feet ; thinks and acts according to one’s.own
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methods ; and possesses independence of judg-
ment.

But it were ventursome indeed it we would
so far distend the force of originality as to

become operative in all and everything ; that
self should be its own model, and naught be
accepted that is proffered by another.

Carried to their logical sequence, such princi.
ples were incapable of being executed. He who
would carry them out, would not dare to speak
as others, nor dress and eat like his fellows. He
must expose himself to the merited ridicule of
mankind, and be treated as an eccentric.

Certain traditions have been accepted for the
guidance of human society which serve as rules
for conduct without constant investigation as to
their source and origin. Enough that they are
in force, and cannot with impunity be trans-
gressed. To this the Talmudic saying agrees

M N Y oy Ypdpw w3y s oy
‘““The world goes on in its normal course, and

the fool who would go against it will be called to
account,” and laughed at by the world.

If such rules of convenience are recognized as
valid rules of conduct in the ordinary affairs of
life, why should they be excluded from the reli-
gious relations ?

What would become of us if everyone in his
blindness, in his shallow conceit, would recognize
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only himself as highest authority, and force his
views upon the world, saying: *ny3153p “ Whether
they be good or evil, whether tried or not, accept
my ideas and enforce them as the guide of life "’
No wise man speaks thus, only the dullard, 7™
DI Y5 PN 1Y et S, «Only the ways of
the fool please him; the wise man listens to the
opinions of others.”

Particularly in matters in relation to religious
ideas the past centuries must be considered ; the
opinions of the thinkers, the directions of the
leaders must be received, especially.as for so
many centuries they have served as staff and sup-
port ; sure guide, solace and comfort for a whole )
nation in its dispersion, under all conditions of
existence and exigencies of fortune,

If we would burn the bridges behind us
break off the communications which unite the
past with the present: if we would desert the
paths which our forefathers have broken for
us, and rather pursue the untrodden tracks,
although through brambles, thorns and thistles,
that lead to religious chaos, then could the sage
well say of us: N Y979 ANMIMN LN IBY MY
“Some paths please some although the end of the
paths is death; that is, results in moral, religious
death.” ,

Our religious guide is ¥ nNMn the law of

Moses interpreted and applied in the light of
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Tradition. - But. as the opinion and individual
expaosition: of each -one.can not be valid for the
. whole ~community; - therefore it .behooves indi-
viduals and communities to appoint:only.recog-
. mized. authorities as teachers ; that . is, such-as do
- not; disdain ‘the : belief. in; authority;:but: at.the
- same- time with -, profound comprehension .and

careful tact and conscientious criticism, consider -

. -‘what may be approved in respect far the exigen-
_ cies of the times, for the refined, sesthetic. taste,
_and what. may be discarded without " altering:the
nature and character of.the foundations of . faith.
_‘This is.the impression which is..made by. the

- gentence of Joshua ben Parachja: ‘¢‘Appoint”a

" . teachex.for yourself.” A teacher, recognized by

you as an authority wha; is bound :by the moral
obligation: and. is .empowered with the: right to
meet your moral . needs .according to the circum-
- stances of time and- place. - While the congrega-
- tion . appoints: :its - teacher: with.. competence:. to
_labor for the weal of: the congregation aceording
to_his.best knowledge and :ability;: and the teach-

_er.esteems it his highest duty.to further.its inter—

ests; the congregation on its part. must recognize
it as _its obiiggation 29 1 neto yield unto: its

appointed teachet the authoritative power, and to
be guided by his teachings whether they be diffi-
.cult or convenient. in nature.*

" 1.Kethuboth 105, a
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It may sometimes happen that a teacher of the "

peopte who is universally beloved, is so because

he surrenders himself to the will of ‘the people,

letting the crooked be straight, the straight -

crooked; 'just as the ‘whim of- the" congregation
may dictate.

The conscientious teacher will not swerve
from, nor veer in innermost religious convictions
according to the transient and spasmodic fancies
of his congregation. It should be noted that.
with clear foresight Joshua ben Parachja said:
1 > Ny, Appoint unto yourself a teacher, recog-.
nize him as binding authority; but that he did not
say, 30 7S n3p, Purchase a teacher for yourself.

However large the salary might be, it shall not.
serve - to. purchase: his religious .counvictions, to
bribe .conscientious scruples.” I would the times .
were again so. fashioned that the Rabbi; as in
former years, should receive no compensation.

In the thirteenth century, it was necessary to
procute the permission of the great Talmudist,
R. Meir Rothenburg, to espouse the new arrange: -
ments for the payment of a salary to the congre--
gational officer, which had become necessary by
the change of -circumstances. -

If our rabbis of to-day were, like the Levites of
old, uncompensated teachers, it were better not
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only for the financial condition of our congrega-

tions, but for their religious condition as well,
Congregations would no doubt g]adBr see the

ancient dictum of the Talmudists carried out :

DINA NNR AR DI R MY, ¢ As the Lord your God-

gave you the Z%ora without price, so should you,
teacher of Israel, expound it without recom-
pense.”

But though they would gladly see it, yet
X2 D10 RDR, “ A physician, be he a physician
for body or soul, who cures without pay, is not
of much value.” It is questionable, however,
whether congregations would as gladly see an
uncompensated Rabbi who would not be a Re-
form Rabbi.

The sages have already indicated with shrewd
wit : 5 » ooy, «“His staff teaches him;” the

same: 15 115 Spon 9a- Only the Reform Rabbi
is favored, he who only teaches from the point of

view of easy performance, who never threatens

- with the staff of rebuke.

The converse conditions apply to the” acquisi-
tion of a friend. If the teacher is the authority,
the friend must be the conscientious counsellor,
must constitute an indispensable mine of comfort,
to purchase which, all your wealth is not too
much. Hence 72n ‘]5 i13p, Purchase, procure your-
self a friend. Left to yourself, you would be-

2 Pesachim 52, b. -
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come the most miserable creature, to perish in
wretched solitude : 8MN"M W XNMIN W © Either
joined with a friend, or physical and moral
death.” )

The teacher cannot follow your every footstep;
your friend can. Furthermore, DR no% 930 M PN
'nbb‘;, “You cannot learn from every teacher.”
Either your receptive faculties are limited, or the
teacher’s method is not suited to you. Your
true friend, however, can always be relied on.
For, “If a friend teaches what you may, your
enemy what you skowld.” Therefore, procure
a friend; have and hold at every price, a
friend.

But all the aid which the teacher can give in
matters of conscience, all the wise counsels of the
friend in worldly matters, cannot secure you
happiness, unless your heart is moved with tole-
rance and feelings of love for humanity. Hence
the Ethical teacher adds the third phrase to his
sentence: M3t 735 DN Y3 Nk 11 M« Judge
everyone favorably.” mat 535 11 w1 mewn prva
“You cannot form a judgment better than by
considering the better nature of your fellow-
man.”

If you seek, like that Talmudist, something of
good in every man, you will not entirely condemn
any one. Not even the most wicked is so entire-
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ly abandoned as to have altogether lost his title
as a child of God. On the other hand, how
many have sunk in the pool of sin, only because
you have allowed them to fall further and deeper
down the steep path of crime by means of preci—
pitate intolerance, instead of striving to restore
to them their self-respect, by mild and charitable
judgment. .

And you, who beat your breast with pride,
saying, “I am pure, innocent ; I have remained
guiltless.” Who knows how many faults an-
other could find in you? For every one, says
a thinker, carries his burthen of sin upon hic
back. He himsell sees it not. But his neigh-
bor who follows after, behind him, he sees.
Hence say the Talmudists: Ym& P37 Mot 735 11
faiis a:s, “ Whoever judges others charitably, will
be judged tolerantly by others.”

Therefore let us learn, and form the resolve to
do as that Talmudic sage, who deemed his long
Jife a gift from God as a reward "an nb5p by x5
sntm 5y, because he never despised any fellow—
man, and never closed his eyes in sleep unless he
had forgiven his enemy !

Only with a teacher in authority over us; a
friend beside us, charity and humanity within us,
then only can we tread the arduous path of life
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in peace of soul and spirit, looked upon with
favor by God and man, and to the blessing and
weal of Israel and mankind.




THE DANGER OF THE WICKED NEIGHBOR.

mand validity and application in every case
without any exception. As little as any man
can from one point of view see everything that is
spread out round about him ; just as little in the
sphere of morals, of ethics, in the criticism of cer-
tain manifestations, can all possible phases be
focused to one point of view.
However, the exception usually confirms the

THERE is hardly a proposition which can com-

“rute. We can experience this now, when we

place in juxtaposition the sentence of the Mishna
which we last treated of and that which follows,
to be discussed here.

We explained latterly the necessity, and the
resultant rule, formulated by wisdom, and des-

"tined for happiness ! “ Judge everyone according

to his better nature.” .
. And we arrive at once at an exception, and we
cannot but exclaim with Nitai the Arbelite :

My o wenn S Pend aannn Sy jsem pmin
« Hold yourself aloof from the wicked neighbor ;

do not associate with evil companions, and think
not that you will evade punishment.”
We cannot therefore practically execute our
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tolerance and humanity under all circumstances,
as all are not deserving thereof. I may be
inspired by the purest motives; to what end,
however, if they are rendered. futile by the
wicked neighbor or the evil companion who
shadows our footsteps? Our hearts may overflow
with love of humanity ; of what use is it if vitiated
through the instrumentality of the wicked neigh-
bor ? We may be imbued with the worth of the
inalienablé sacred possessions of freedom and
human rights, but what can we accomplish if we
dare not pursue the paths directed by our hearts;
if the tyrant swings his retributive rod over our
heads, and with rude hand and uoprighteous vi-
olence, snatches from us the unfurled banner of
our Ideals, and ridiculing and scorning it, casts
it into the. dust, to tread it under foot?

The same holds true of our religious inspir—
ations. We have, for instance, enjoyed a reli-
gious training, and "arrange our household
according to the ritual ordinances. We observe
our parents, our grandparents existing in the
same sphere of ideas, and we note that they live
happily and contentedly within the restraints dic-
tated by Religion. .

We emulate their example. On Friday nights
we assemble our children around our tables, for
the Sabbath angels seek: with their soft lights
those who enter to -dedicate the holy day. We
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let our children sing the prayer of thanks in
Hebrew choruses and responses. We converse
with those of the younger generation on religious
topics, tell over for them the pious story of Isra—
el’'s glorious career ; we awaken the enthusiasm
of the children of Israel’s joys and sorrows.

With the elder children ; daughters and sons-in-
law we speak of our family traditions. We direct
their attention to the God who was ever ready
to save; who freed our parents and grand-
parents from various critical situations in life.
We direct their view towards those . heights
PINY DYDY RAY T DI Ny, whence we may ever
anticipate succor. We are in the bosom of our
family, comfortable and happy in the religious
atmosphere which pervades us, when a knock is
heard at the door, and our neighbor enters.

*“Ah! do I.disturb you, perhaps?”

Etiquette commands the answer: ‘By no
means, Pray be seated. I was just narrating,”
the head of the family explains to the new-comer,
“T was just narrating to my children concerning
the beneficent influence of the Sabbath, and how
it generated for our ancestors the force for the
culture of the people ; how it upheld their spirits
and sustained their souls; how it retained ever in
its purity the domestic life. For, when the father
bending throughout the week beneath the bur-
thens that labor puts upon his shoulders, casts off
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with panting breath the load when Friday night
approaches, and, praising God, betakes himself to
the synagogue; whence coming home where the
pious housewife has already assembled the chil-
dren to receive the blessings from the. re-
turning parent; what joy for father, mother and
children reigns in that household! And all,
thanks to the noble Sabbath-idea.”

“But, y dear friend,”” begins the neighbor
who had just dropped in for a visit, “ my dear
friend, how can you reason in such an antiquarian
fashion ? Who would remain bound by such
prejudices, and even immerse his children there-
in? Freedom is the watchword of the times !
Free religious views are the ornaments of youth !
What would you with the cobwebs of antiquity?
What profit can you procure from the old lumber-
room of antiquated ceremonies and ritual ordi-

nances? The very preachers from the pulpits.

hold them up to ridicule! And you dwell in
this misty atmosphere through which no fresh
breath, nor ray of light, can penetrate? I must
tell you a good joke :

“ Recently a Reformer met a Conservative ; as
he saw him, he exclaimed in surprise :

“¢ Do you live yet ?’

“¢That is a cheerful question,” said the Con-
servative ; ¢but why do you ask it?’

“¢Well,” answered the Reformer, ¢because
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with your freakish and torturing usages you .
belong to the thirteenth century and not to our
modern times ; therefore I am surprised that you
still live !’ _

So spoke the neighbor, and the children
laughed loudly, while the father’s brow was
wrinkled. Falsely-conceived hospitality com-
pelled his silence. But we call out :

MBI D PNN DN Y2 N3NNN DR N P prnn
‘¢ Hold yourself aloof from the wicked neighbor.
Do not consort with the godless scoffer, for do
not imagine that you can evade the punishment.’

Retribution comes all too soon! The reli-
gious views of the children will quickly be poi
soned by the snakish seed sown by the scornful
neighbor, who mocks and jeers at the piety of
others, - The children begin to be ashamed of
their ancestral religion. Little by little they
relieve themselves of the practices and customs
prescribed by a pious adherence to the Law.
The former eager learners become in time the
teachers of their parents, whom they overawe by
their accounts of the much-lauded Progress and
the saving power of Reform. So that ultimately
the elders soon cast aside their former views, and
the word of the Prophet is verified in that fam-
ily: “The son dishonors the father ; the daugh—
ter strives against the mother, and the people of
the liouse are the enemies of the house.”
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“Hence, keep aloof from the wicked neighbor,
who would overshadow the purity .of your soul
with the darkness of his words, who would dis-
turb the peace of your spirit with cold, distract-
ing doubt.

See what was said of those pbeanaw nyIn wpy,
that the honest and religiously-thinking men of
Jerusalem never associated intimately with any
one whose upright character and pious life was
not of general repute. Observe the talmudic
proverb: WaKS " Pend MR, Woe unto the repro-
bate, and woe unto his neighbor, for in the com-
pany of a reprobate, the most honest, upright
and pious will be led astray. Hence the first
verse of the Psalm teaches : “ Blessed is the man
that waiketh not in the counsel of the wicked,
nor standeth in the way of sinners, nor sitteth in
the seat of the scornful.”

That is, as explained by the sages; if he only
goes to the place of meeting of the wicked, he
will at least stand and listen, and finally seat him-
self among them !

And not only in the religious relations, but in
the political as well, we must observe the admo-
nition : “Shun the wicked neighbor, ally yourself
not with the tyrant, or you will not escape pumsh-

ment.” Contact with the wicked neighbor is not

e

1. Talmud Aboda Zara 18,
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only dangerous to our religious conceptions and
the performance of pious obligations, which are
ridiculed by him, but also in our political relations.
The best illustration of this is afforded by the
history of the struggle for American Indepen-
dence against English violence, ‘

It is a familiar story: this glorious history,
which deserves to be written in golden letters,
traced in glowing ineffaceable lines, in the annals
of our magnificent country. It is familiar that
the Briton was the wicked neighbor who sought
to embitter the lives of our fathers more than one
hundred and nine years ago. No one could
write a letter here without stumbling against the
infamous stamp act. No housewife could serve
a cup of tea, without paying a tax thereupon.

This could no longer be endured by the liberty-
loving people of America, and the desperate
struggle of the few was begun against the over-
whelming numbers of the British, to cast off
their tyrannous yoke:

After various skirmishes, a battle was fought
at Lexington, on April 18, 1775, and thanks to
the .energy, the lofty wisdom, and splendid
generalship of the commander—in~chief, George
Washington, the Englishmen were beaten in the
field as early as March of the following year, and
the land was rescued from the clutches of the
tyrant, although many battles had yet to be won
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before the country was ridden of the wicked
neighbor who sought to enter by force, and the
power of the tyrant was broken.

Yet, as in the struggle for freedom of the
Maccabeans, Judas Maccabee restored the sacri-
leged Temple, and solemnly proclaimed the inde-
pendence of the Jewish people even before the
final deliverance from Syro-Macedonian power ;
so in the struggle for American independence,
although eight years of contest were yet to
transpire before peace was restored, yet on the
Fourth of July, 1776, just 109 years ago to-day
the Declaration of Independence was solemnly
pronounced by the Continental congress.

The memorable principles of freedom were
enunciated in the main, in the following words:—
«That all men are created equal; that all have a
natural right to liberty and the pursuit of happi-
ness; that human governments are instituted for
the sole purpose of securing the welfare of the
people ; that the people have a natural right to
alter their government whenever it becomes de-
structive to liberty. And. that, therefore, the
United Colonies of America are, and of right
ought to be, free and independent states.”

These principles of inalienable human rights;
in whose behalf America’s brave sons stood up in
battle array at Lexington, can and should be
celebrated in this Lexington Avenue Temple, on

ey
T
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this national holiday. Not only because we are

patriots, but because we are Jews, as those
principles are pure biblical thoughts, which were
carried on to victory in more than one century.

Does not the Law of Moses teach from the
very beginning that man was created in -the
image of his Maker, and is, and must be free?
Does not the Law of Moses first teach that
““One law shall ye have for the stranger as for
the native-born, for I am the Lord thy God.”

As God is the Father of us all, so each one of
us has the natural right to liberty and the pursuit
of happiness, and whoever trespasses upon thiss
natural right, transgresses the will of God, “for
the right is Gaod.given,” and whoso encroaches
upon the one violates the other.

As often, therefore, as the tyrannical Kings of
Israel outraged the welfare of the people and the
national fortunes, so often God sent men gifted
with burning eloquence in the persons of the
Prophets, who - with the keen-edged sword of
their withering speech, prepared the downfall of
tyranny. -

And, obversely, as often as a just government
wielded the sceptre in Judah, the approval of
God was proclaimed by the mouth of the Pro-
phets So, for instance, the prophet Isaiah terms
the pious King Hezekiah: ‘“ Wonderful counsel-
lor, hero of God, constant father, prince of peace,
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‘to enlarge the sovereignty, to make peace lasting,

and establish the kingdom, by means of right
and justice, unto eternity.”

These words of the prophet are as if coined
for that wonderful counsellor, that hero of God,
who was a constant father to this great country
and may be termed its prince of peace; George
Washington, who based the pillars of the United
States of America upon Right, Justice—and
Liberty, and gave the impulse for further deve-
lopment and constant growth. :

We see, then, that the ideas of liberty have
flowed from the same source as the principles of
religion ; from the will of God. The pious
observer of God’s commands is supremely quali-
fied to be a good patriot.

We see too, with true joy, in this land of
liberty, that fidelity to religion in the various
denominations, holds pace with glowing patriot-
ism. By so much is it to be desired that we
Jews, who do not remain behind * others in
patriotic feeling and activity, should be of like
strength and fidelity as regards religion, as those
of other faiths.

It were high time that the unprofitable pen and
pulpit contest, which certainly was not begun by
me, were discontinued, especially as some re-
porters,’ with but limited judgment, have reduced
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the warfare to a very caricature, considering the -
holy cause as a matter of business, and give no .
truthful picture of the situation.

It were time, instead of the sterile fencing with
words, concerning Reform or Orthodoxy, that
with united forces and means, true and genuine
Judaism be strengthened in the hearts of the
hosts of Israel.

If, however, we do struggle, let it be against
corruption wherever it may be found; as Pinchas
did, of whom the weekly portion of the Zkora
says : ‘ Because he in holy zeal struggled zeal-
ously against the moral destruction in the midst
of the people, and thus turned away God’s wrath,
therefore such human deed is crowned with
peace as God’s reward.” As it is said; [Numbers

(25, 12.] D@ N3 NN Y5 I 4237 TN 125

“Therefore announce, that I present him with
the covenent of peace.” To this the ancient re-
mark mp oo The Vav in the word Skolom
is broken in two, and leaves .Sko/em, which means
perfect.

He who struggles for peace struggles for civi~
lization, for the development of virtue and the
perfection of human society, and its welfare.
Such an one was George Washington, therefore
he won lasting prosperity and the blessings of

.civilization for his country, and may be called

for all time the prince of peace.
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With warm hearts of .faith, with glowing

- patriotic impulses and courage, we will cherish

the legacy Washington has bequeathed to us,
and to aid in fostering to fuller blossom this
nobie Fatherland, is our most fervent yearning,
and to this end may the Almighty strengthen us.

BE GUARDED IN YOUR- TEACHINGS.

cal sentences : those of Judah ben Tabbai, -
Simon ben Schetach and Abtalyon. The
first taught: Be not a partisan judge ; and when
the contesting patties appear before you consider
them guilty ; but when you have given your
verdict, deem them innocent.
Simon ben Schetach adds: Scrutinize consci-
entiously the testimony of the witnesses, be cau-
tious in giving judgment, as false views might be

IN intimate connection stand three of our ethi.

deduced therefrom. And Abtalyon voiced the

like caution, saying : “ Ye learned, be guarded in
your teachings, or you may lead exiles astray to
unhealthy waters, and scholars that follow you
may drink therefrom, and sacrilege might easily
be committed against God’s name.”

Golden teachings sach as these fit not only for
the halls of Justice in which and for which they
were first enunciated, but in getietal for all the
circumstances of life they find application, and
particularly for the attitude which we assume in
religious questions,
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Tempting as it is to present pictures of life in
relation to which these wise rules may be applied,
we will limit the course of ideas. We will leave
untouched business establichment, the domestic
hearth, the school house, the judicial bench; on
all of which should be appended in lustrous let—
ters : “ You merchant, in your affairs ; you father,
in your conduct ; teacher, in your vocation ; judge,

. in your rule; remember all, ¢‘Be guarded in your _

EE 1)

judgment.

But we pass by all these spheres of life and
enter the heuse of God, look upothhe audience,
listen to the sermons, and recall to the listeners,
to the preachers, to those receiving the teaching,
and to those who give the teaching, the word of
our three ethical teachers, for constant warning.
So far as concerns the people, they who regularly
attend Synagogue and Temple deserve credit in
view of the strong tendency to free-thinking, and
especially here in the new world. Without ex-
pecting as a premium that their names will be
recorded in the public prints, men, women and
children attend the houses of worship, certainly
in the first instance to gratify the needs of their
souls. These people, however, with their needs
and wishes, must be gratified.—How ?

One portion would be entertained by hearing 7

apt anecdotes ; another by explanations of the
holy writings ; a third by spirited lashings of the
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abnormal outgrowth of the times; a fourth, cer-
tainly the smallest portion, requires only a feast
for the ears, caring less for personal edification
than for criticism of the preachers. One Sab-
bath in one synagogue, another in a different
house of worship,—to institute a comparison be-
tween them which pleases him best, and which is
most free in thought.

As therefore the degree of culture varies in the

different auditors, as also the motive which leads .

them to the synagogue is different in many,
though all are imbued with the desire of dedicat-
ing a number of hours to the elevation of their
souls, what course shallthe preacher pursue to
utilize these hours to the most beneficent and
fruitful advantage? In reply to this we receive
good and sufficient counsel from the three sen-
tences we have cited above. They bid the
preacher take to heart- “Be. not a partisan
judge;” that is, do not adjudge as an advocate
for one or the other, but be rigid in searching the
equity for both parties, as if both were guilty,
and when they are gone, your decision having
been rendered, consider them as reconciled.
Which are the two parties in action to be tried
by the conscientious judge, in our case the up-
right Rabbi, and then after judgment rendered,
to be tolerably treated? They are the two reli-

‘gious parties, Reform and Orthodoxy. To
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approach the trial of them with prejudgment,with
partisanship, would be committing a sin against
truth,  YWOND NN T R M wRYRM S R
« Whoever,” says the Talmudists, “ would sit
conscientiously in judgment, must judge of truth
according to the truth.”

What is meant by the phrase ¢ Judge. of Truth
according to the truth?’ Let us take a religious
truth, for instance ; the validity of the Law of
Moses and its rabbinical interpretation.

If a rabbi wished to express himself according
to the tastes and religious. views of his bearers,
he must know every one of them, must have
studied closely the mode of  life of each one;
must have prosecuted research into the thoughts
and sentiments, of all of them, and were he pos-
sessed of this superhuman psychological know-
ledge, and did he treat his theme as the attendant
audience required, then he would not be judging
Truth according to the truth, but in accordange
with. the, ascertained wishes of his. hearers. As
often as he should learn how they would prefer
to have the subject treated, so often he must
change his views on the same subject, which
must. also occur when he has other listeners with
views diverging from: his former auditors.

That then is no essential Truth, but a personal
aspegt of it ; not abselute, but telative ; Truth
which the rabbi has not secured from personal
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conviction and frowm study of the related facts,
but rasher has. been forced upon him by others,
borne in upon him from without.

But the rabbi should encompass the truth from
himself ; from the Divine Book and combined
development of Judaism; not receive it from out-
side agreeably to the variable, fluctuating princi-
ples of changeable Fashion.

Hence the rabbi should observe the behest:
¢« Be not the advocate of your listeners.” Not
as they wish, but as you understand it, and as it
corresponds to the matter of fact, you must dis-
pense your teachings. The Mosaic-rabbinical Law:
has been till now for so many ceaturies the elixir
of life which has preserved Judaism sound and
healthy, in body and spirit, that it cannot at once
have degenerated into an opposite character as a
poisonous decoction. If for many, preachers and
laymen, the Law has assumed this ‘character, it
is. not to be charged to the law but to its ex~
pounders, as the Talmud has already observed;
poya 2 pY 931 89 99, « The law should be no
shallow thing for you.” DIDRWIPIDR, « Is it
however so, then it is through yourself and in
yourself that the shallowness is found.”

No rabbi, if he is proud of his title, and if he
would be a teacher of a Jewish congregation, dare
assume the robe of a Ham, and uncover the
nakedness. of his father. If he sees aught at
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fault in the religion of his fathers, he must rever-
ently cover it, and not expose it to ridicule
before all the world.

And then there arises the question, whether
that is really a fault which he deems as such.
The sentence of Simon ben Schetoch should be
ever before his eyes: “Scrutinize carefully the
testimony of the witnesses.” Not every hap-
‘hazard suggestion which you set up as revealed
truth, and to morrow as quickly pronounce am
error; not every whim of fashion in the defense of
which you are to-day deified, and to—morrow
stoned ; not these should serve as the basis for
your judgment add determine the nature of your
teachings. .

Examine the witnesses who lived before you ;
search after what your predecessors thought ; let

the thinkers, poets, sages and heroes of the faith v

pass in review before your mind’s eye ; consider
the moral courage with which your ancestors
bore persecution and misery for the sake of ideas
which were dear to them, in whose behalf they
were WB)IOW, sacrificing their lives; enduring
torture at the stake, and you a more fortunate son
of happier times in a country of liberty freely
acknowledging the beautiful religion of your
fathers, you accept no witnesses, listen to no
voice but your own, and enunciate your teachings

as those of Judaism ! Oh! my brother, observe .
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the -sentence of Simon ben Schetach : ¢ Weigh
carefully your words, for how may of the
untutored deduce error from your teachings!”

This warning applies particularly to the teach-
er of Israel. Because of the various modes of
perception, degrees of culture, and methods of
training which prevail among the auditors, how
often is not even the clear and with unambiguous
definiteness-expressed word, the subject of mis-
apprehension? More than by others, curious
motives of which were not dreamt of by the
speaker, are ascribed to the minister ; personal
allusions are sought and supposed to be found,
which the speaker never had in his mind, How
much more, then, when the message is dubious in
phraseology and open to misconstruction,

Hence Abtalyon’s warning is sent to the pub-
licly teaching interpreters of God’s word, to the
Rabbis: Ye learned, be guarded in your utter—
ances; you might easily be condemned to banish-
ment to a place where bad water is, and the
scholars that come after you, might drink thereof
and die, whereby God’s name might be subject to
sacrilege,

The word of God should, like the smoothly-
flowing waters of Silvah, teach us gently, and,
like fresh spring water, should refresh us, not
like the slough, lead us to poisonous weeds.
Distorted teachings, heretical doctrines are, how-




|

92

ever, such poisonous elements which mingling
with the healthy juices ruin the strong organism,
The scholars, the listeners eager to learn, may
easily with such -erromeous teachings become
imbued with such poisoning ¢lements, and die,
that is, becorre lost to the real and genuine Jada-
ism, :

The prophet sends forth the invitation to hear
the word of God with the phrase, “Come all ye
who are thirsty and drink of the waters.” 53"
owb 1oy MY, The sages ask' : Why is the word of
God compared with water? . :

"7 AR T Dpd PaSM M) DD (D B M

.55 Y 3 KON POWPI PR 1IN
As the water possesses the peculiarity that it
flows from above and seeks the lonely places, so
the word of God becomes fruitful only in and
through him who descends from the heig‘hts of
his conceit to lowly modesty.

He who in his self-deification and in the con-
sciousness of his own infallibility, reviles against
the Jewish antiquities ; describes as men of dark-
ness the shining lights of Israel; holds up to
public scorn and ridicule the Laws which have
been for so many centuries piously observed, he
ledds his pupils to bad waters. And when this is

boasted of, and the public prints are filled with

t—

1. Taawith y, b,
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such teachings, then he directly or  indirectly
tends to the desecration of God’s holy name.
Consciously, however, no good Jehudi would
commit such sacrilege, Our sages consider the
Chillul Haschem as the greatest sin which an
Israelite can commit, 227 220" 9X) 1Y T3P 20WM:
“ Rather idolatrous practices than public dese-
cration of God’s name.”? ~#3 AR MX PV 3OMW

wwSnny5%y TNt ;< Rather remove a letter

from the Holy writings, but do  not desecrate the
name of God.”s ‘581 npa My 22y oSS M
xomEa T w5y : “He should rather sin in
secret than create public anger, and thus dese—
crate God’s name.”+ PR D@ Yon P DPn 55
DN i‘pSm: ‘“ He, however, who desecrates
God’s name has no title to rabbinical honors,” s
and ‘he was not recognized as a rabbi. Ob-
versely he who zealously strove ‘to reconcile the
altered - views occasioned by changing ten.
dency of the times -with the teachings of
former sages, and thereby honors God’s name
and the venerable Jewish religion, he was highly
lauded.

Tt is said of a great teacher of the Mishna,
o'an M1 NOYpY ANR M 0dn: “You may be

2. Synhed, 107, a.
3. Jeban. 79, a.
4, Kiduschin 40, a.
5. Berach. 19, &




94

~.called a great scholar, for you seek to confirm
‘the teachings of the learned who preceded
you.”’6

Such scholars may we be ! Ours be the ambi-
tion tosustain, not to abolish; to remove the lax
religious views and preserve the ancient Jewish
spirit ! .

I pronounce these warnings not to any one
individual, but to all, myself as well. Oh ! might
we all, rabbis and laymen, but heed the words of
the great Maimonides, 24P DY M¥D DXL N2 55
Sxaps 33 TiN3 NP o N S own ¢ ¢ The
whole house of Israel is bound to honor the name
of God, for it is said, I would be honored in the
midst of the children of Israel.”7

But if we carry our internal domestic affairs

outside and give our enemies occasion for malig-
nant joy, then we dishonor God’s name. Within
our lines we must fight out the mooted points,
but when the contesting parties are separated,
they should be considered as reconciled, and not
give cause for hatred from without. In the halls
of learning the warfare—in life, peace. So it
was in the time of Hillel and Shamai, so may it
be with us!

6. Negaim o, 3.
7. Jesode Hatauroh v., i.

EXPIATE THE YOUTHFUL SINS.

of higher value, is the sentence of Shemaya

who said: 5% maaan ni soes narbon N ans
M2 IMNN  Love labor, shun the possession of
power, and avoid office-seeking.”

Seldom is this sentence so well observed as
here in America. Labor! Labor is the watch-
word of all classes, As much as one labors in
his vocation, be it with hand or brain, with ham-
mer, shovel and axe, or with pen, chisel or brush,
so much is he worth, _

And dread of power, too, is a characteristic of
the American citizen. Jew and non-Jew alike
have been imbued in blood and flesh with the
principle of equality. Class distinctions be-
tween great and lowly have for long been non-
existent here, and as the religion of the Amer-
ican is labor, D'MI XD "N B M Fan 51‘!: as
here he who supports himself honestly by the toi!
of his hands,is of ‘greater importance than the man

OF unquestionable worth, and in this country

" of piety, as here has been verified the counsel of

the Talmud, X\ 8 8% bpen pywa xnbvas owe
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XN5™ 12 XD 37 872 NN NI “Perform even
the most menial labor and receive the wage
therefor, and do not say, I am of priestly birth, a
great man, such labor does not befit me,”* even
so. has the:principle: of ‘equality become:a tri~
umphant axiom. ‘
Power, office of honor and trust, is not the
exclusive possession of .any distinctive .class, but
the highest good which the people have to con-i
“fer; and anyone wha.can.prove himself worthy
is endowed therewith.
" By so much as. the sentence. of . the ancient
Mishna:-teacher has.been . fulfilled. in the new
world, by so much. it finds here peculiar appli-

cation, and as well .to the Sabbath of mourning

the prelude to the ninth of Ab.

The ninth of Ab! May it yet be mentioned
without being decried as retrogressive? Can it
be called a shame that the mature man recalls
his youth, considers its. many perversities,: re-

members _ also. his .youthful :sins, remembering

them all the more if by rigid introspection he
discovers that he has. not yet liberated himself
from them entirely ? And he who now stands.on
such..a_ plane of happiness..had..in his youth so
many perversities!

Who can describe the-agony of a man, who

1 Pesachim 113a..
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reared in poverty, toiling by the sweat:of his brow -
day and night; hoarding. his savings .and invest-
ing them when sufficient has been amassed, in a.
dwelling-place to be beautified into home: for his
family,. and then,—after a time, fire breaks out
and reduces  the house to. ashes, scarce giving.
time to save himself and his dear ones from the.
flames; who would attempt to describe the pain
that pierces his very marrow, the soul-destroying
agony of him who is -so suddenly reduced to the
beggar’s staff ?

And yet, time heals all things. The shattered
energies gathered themselves together anew; the.
depressed spirits  arose again; once more the
hard-used man begins his running and risking in
the race after fortune.. And after years of tire-
less toil and unwearying thinking. and endeavor
he, under . fortune’s favor, amasses once again
sufficient .to erect upon the ashes of the burnt
edifice another even more beautiful than the first.

Gradually he forgets his former woe. He
drinks with gusto from the cup of joy, when he is
startled by the shrill cry of ¢“fire,” and thick with
smoke .the flames. burst through the gable win—
dows. In.afew hours the proud work of years
of tedious toil is reduced to naught; the man of .
competence is once again a beggar.

Who shall depict the misery of soul now
heightened thousand-fold, of the man who has
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twice been thus ruined! There he sits upon the
smoking ruins of his happiness burnt to ashes,
and wringing his hands, he laments: ‘Whence
shall aid come to me ?” A stream of tears flows
from his eyes, his soul weeps in secret. At last
the spring of salt tears dries up. His eyes have
no more tears to shed, and as he pitifully sobs
MM N2 PR, “Whence shall aid come unto me ?’
there comes to him the Divine echo in his heart,
PR DO Ry ‘Nopn M, “My aid comes from
the Lord, the Creator of the heaven and the
earth!” This answer soothes and comforts him
wonderfully. He begins anew and in his hands
of toil the beggar’s staff blossoms wonderfully
into a wand of fortune.

For the third time our hero attains prosperity.
But taught by painful memories and experience,
he is fearful of risking, for the third time, all his
possession in a house of stone and wood. Even
the vicinity of the place which twice was witness
of his misfortune, fills him with dread. Far from
this scene he seeks a home out in the wide world,

But before he leaves the spot where so many
joys were his, and, too, so many sorrows, he re-
gisters a solemn vow, that each year he would
return thither, so that there may pass before
his vision his past, and enter within his soul the
consolation of trust in God.

Who is this child of misfortune of whom we

.
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have been speaking? Was it a romance or
reality ? poetry or truth? Truth, though not a
man, but a people, It is Israel. Twice it saw
its politico-national independence strengthening,
and twice it crumbled to pieces. Twice it lamen-
ted in agonized outcry, N3T™ "NBYYI BN MY DIBH
“From above He hurled down glowing fire in my
limis, ah! how it blazed and raged!” Twice was
Israel permitted to see its beggar’s staff of wan-
dering; “its yoke of sin blossoming in its hand."

In fulfilment of the prediction of the prophet
of grief, Jeremiah, Israel had twice to weep for
the two-fold night of misfortune of the ninth of
Ab, in which God ‘“‘emptied the shell of his
wrath upon wood and stone.” The walls of Zion
have fallen, the holy place has been reduced to
ashes, but the Highest God yet remains to them,
and with Him, the Unchangeable, is Israel’s exis-
tence bound up.

‘“As L” explain our sages,z “ have never
changed, and never can change, so you, house of
Jacob, have never perished and never will perish.
As you are united to the Eternal your God, so
you shall remain forever.”

Misfortune, too, is for Israel a will of instruc—
tion, Y3 5w xer 39235 3 It is beneficial for
aman, if he have taken up in his youth the

2 Derech Erez, Sutta 11
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yoke of misfortune.” And year after year on the
return of its day of misfortune, Israel, scattered
like rose leaves in every direction, makes-its pil-
grimage -at least in thought, to the scenes of “its
sorrows, recalls the sins of its youth, and makes
‘holy resolves to free itself therefrom.

s 13 Sy ober xpn xon, “Jerusalem
committed a ‘two-fold sin, ‘therefore was hurried
upon it the two-fold' punishment by God. The

first Temple ,was destroyed, as. the . Talmud
teaches,3 because of the prevailing vices of idolatry,
murder and incest.” But why was the second Tem-
ple destroyed? Obedience of law, piety and
charity were observed at that time.

“The second Temple 2 7w OO, why was it
‘destroyed, DI PR 12 AN B0 because of the
-party hate which was dominant in Israel. ‘I'IDP‘J
SN P 1Y IR 39200 DN now e <“That
may teach you that in the divine scale of justice,
party hate weighs as heavy as ‘the three great
sins of idolatry, murder and incest.”

The first youthful sins have, thank God, long
been expiated from the camp of Israel. A re-
fined sense of honor to God, the sacredness of
the' home, and domestic, holy possessions of
modern Israel have long consigned to forgetful-
ness the three capital sins of the period of the
first Temple.

—

3 Joma gb.
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But how is it with the sin which brought the
Israel of the second Temple nearly to the verge
of extinction? How is it with the groundless
party hate? Has the mature Israel expiated this
youthful sin as well? Or does not rather frater-
nal hate yet rage, and party contentions storm
to-day as was its wont aforetime?

Orthodox and Neologians, do they not stir up
the burning embers of fraternal hate, do they
not glow with animosity one against the other;
are not the unholy flames destroying the life pos-
sessions of Israel? Yes: the fierce element of
the flames seizing all about them, would reduce
to ashes the holy of holies if it were placed
within the power of the flames for the third time.

Israel! aged youth! When will you finally lay
aside your ancient youthfulness? Are you not
yet content with your unexcelled school of life,
with the old cry of pain, Wy 1AM, “Tam
the man who saw the injury accomplished by the
terrible rod of His wrath,”

Has the rod of party hate not given you
wounds enough ? Brought enough devastation
into your spiritual, religious and social life?
For how long yet shall the old complaint with
justice be made, DN WBR WMAR, “Our fathers
sinned and were by party hate destroyed,” 13X
13530 DY “but must we accept also their sins
and their punishments?’ Shall the lament ever
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more be heard ? As long as we sin against our-
selves, a% long as we continue the fraternal con-
tention, so long, Oh! God, Thou canst not
forgive us! Here is room for the application of
the proverb: “God helps those who help them-
selves,” and the sentence of Shemaya, “Love
labor.” Not simply the physical labor which
strengthens the limbs and imbues the muscles
with the power of steel, but the religiously crea-
tive spirit. "“Shun lust of power.” None should
wish' to demonstrate his superiority over others,
but with considerate loving co-operation, labor for
the communal religious weal,

But if our teachers, and particularly those who
have the fortune to have their light shine ‘in
larger congregations, compete with each other in
their efforts for separate action, each going his
own way, proud only of his well-endowed Rabbi-
nate as of a fat benefice, then it might easily be
Avp3 NR MspoR nuanb Ak that a great disaster
may attach to the high position, and that with
all the plenty, they who seek for religious nourish-
ment, may famish, ,

At the doors of the rabbis it must be laid if
among those of their congregations religion is
not operative in life and in the home, because we
have neglected to urge upon the hearts of our
hearers with all the requisite impressiveness, the
Jewish religious life. So, too, it was at the time
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of the national independence, the great ones in
Israel who exercised the power, failed to utilize
this means of strengthening religious life.

R. Charina was right when he taught:+ 1230 xb
M AR o x5 Sawa xox Den, “Jerusalem
was destroyed only because the moralists did not
pursue their vocation with sufficient rigidity, and
did not correct themselves.”

Hence it is our rabbinical duty to utter forth
the truth with all impressiveness; to search to the
very root of our truths, and pull up the weeds of
religious laxity to the end that better things shall
come forth, as R. Simon ben Lakish teaches:
mY 12 e o prme > 532 i Ay 53, “To him
who speaks the truth with religious courage and

_the strength of his faith, to him will open the

gates of Paradise,” that is, he paves the way for
happier times, prepares for a more beautiful
future. _

Be not ashamed of your past! Hold sacred
that which was sacred to your ancestors. Be
joyful with their joys, and grieve at their times
of grief. Fast on the great national day of
mourning, the ninth of Ab, for it is becoming to
the fortunate man to recall the days of misfortune
of his youth.

w3 Mo on obean S baxnon 53 “He who

4 Sabbath 119b.
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mourns for Jerusalem will, at some time, rejoice
at its glory.” Oh! May the, spiritual Zion, the
Jerusalem of true and glorious piety soon be
rebuilt!

THE PRIESTLY PEOPLE.

and one of the most influential produced
by Judaism, taught :

nR MR 22 AT D'I‘PW AMR PR P 1"!‘?3’?]1?3 i
N5 139Dy AR ¢“Be as tke scholars of Aaron,
loving peace, pursuing peace, a friend to human-
ity, and leading mankind to the 7%ora.”

This thought, worthy of him who uttered 1t,
can be best understood in connection with the
Sabbath of consolation. The Sabbath which
has received its title from the initial words of its
Haftorah, "y wmwmm, ‘“Console! console my
people,” this Sabbath forms an expressed con-
trast to its precedent Sabbath of mourning. Whilst
it recalls to us the blood-red setting star of Israel’s
political independence; the other Sabbath reveals
to us ApYM AM3 T how another star of spiritual
brilliancy, arising, gleaming in the firmament of
Jacob’s history of dispersion. If our tear-be-
dimmed glances were cast on the Sabbath of
mourning and on the national Day of Grief, the
Ninth of Ab, over a field, of death covered with

HILLEL, one of the greatest of the Tannaim,
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the parched bones of men, heroes who fought
bravely for liberty; then we hear on the succeed-
ing Sabbath, the voice of consolation TN ",
your dead arise to new life and await with re-
joicing those who are now grovelling in dust.

If welistened last week to Jeremiah, the prophet
of affliction, voicing the grief of a people, send-
ing to the sons of Judah scattered over 'the
universe the mournful dirges to bhuried liberty;
then we hear to-day another divinely appointed
prophet exclaim, 1y man by, “Go forth to
the mountain top, messenger of peace te Zion!
and lift up your voice strongly in comfort to
Jerusalem. Lift up your voice and speak to the
cities of Judah: your God the All-merciful, He
is here.”

How beautiful is this voice of consolation,which
is directed to the heart of Jerusalem, soothing it
that after its two-fold punishment, the repeated
destruction of national existence, it receives the
two-fold consolation, for the BN NN for the
double sin and punishment a WRIWRI a two-
fold comfort. The sages have already observed
omb 'nxa MR 525 because it reads comfort ye!
comfort ye my people po%HR WK your God wwdl
speak, instead of the grammatically more correct
your God Aas spoken: it follows that God through
this prophet of consolation wished to console us
for all time.
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For his times and for the long exiled Jewish
people, the words of the great clear-sighted
prophet, have certainly proven themselves as
soul-soothing words of comfort, but are they
that for our times; for the entirely different cir-
cumstances of the later Judaism ? Certainly !
and why? The prophet explains this himself,
71977 1D 13 NMP Mp “A voice calls: in the wil-
derness prepare ye the way of the Lord, make
straight in the desert a highway for our God!”

That is a consolation, and at the same time a
glorious acquisition. United to its soil, under its
national liberty, Israel had not fulfilled its mis—
sion; by no means lived up to its name: Israel,
Champion of God! It berame such only after

- culture in the school of suffering in banishment;

after it had been refined in the crucible of a
thousand miseries. The same people which in the
fulness of its strength of national life, sur—
rounded by pious men, eloquent prophets, psal-
mists and thinkers forget its origin; the same
people became transformed in the midst of
heathendom, and attained a realizing sense of its
mission to the world. The same people which
under the shadow of its vine and fig-tree, had
neither desire nor inclination to think of its vo-
cation, voices under the shadow of its willows of
Babel elegiac strains of yearning for its native
land, and swears to forget its right hand, ere
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Jerusalem be forgotten, and alas! its oath has
been faithfully kept.

In the midst of the desert of its homelessness,
a new Jerusalem has been established upon the
granite foundation of its divine monotheistic
conception. Only the Israel living in dispersion
viewed a comprehension of the prophetical
demand, 15K5 7DD N33 ML N9 B N3
“In the wilderness prepare ye the way of the
Lord, make straight in the desert a high way for
our God!”

In the wilderness of superstition and unbelief
of the people around them, Israel prepared the
way for the Eternal One. In the desert of
moral desolateness Israel cut the paths for Right,
Truth and Humanity! Its watchword during
the centuries, long lapse of time was, 13ND 2D
“From the wilderness to the camp,” 5%5m3 mammn
“From the camp to the divine patrimonial
estate ” w3 S05nw “and from divine heritage
to the Heights.”

These were the single stations in the long
wanderings of Israel and of its development. Its
traveling staff in one hand, the Thora in the
other, Israel betook its way through the wil-
derness of barbarism; through the desolate de-
sert of spiritual life. Through its teachings it
procured for the world the patrimonial estate of
the divine idea, and lifted humanity to the heights
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of civilization. Learning, it taught; teaching, it
learnt to understand D" X how to become a
light to humanity, to spread the beams of light
for the illumination of the world. To spread
these truths is the sublime aim of Israel and the
purpose of its mission. Nobly say the sages:
MYD 5 PO NP DM “On the day of the
destruction of the sanctuary at Jerusalem, the
Messiah was born,” extinction of the Jewish

state, gave birth to the messianic vocation of

Israel, for the salvation of the world. E
The Jewish nationality was carried to its grave,
and from it grew Israel’s universal citizenship.
How was this revolution accomplished ? By what
means did Israel so changed, still wield so
mighty an influence on the history of mankind ?
It heeded the words of its prophet of. consolation:
“A bruised reed shall he not break, and the
dimly burning wick shall he not quench,” while
1t strove for the truth, quietly living and working
as a priestly people for humanity. Apt applica-
tion is here found for Hillel’s words, not only for
single individuals, but for the individuality of
the whole Jewish people. The whole Jewish
people have become studious pupils of Aaron,
loving peace and pursuing peace.
797N DY PP XIT 072 3Y D M3 1D mYdn S
IR DIPHD RTM Jpn2 plal vkl

1. Nasso Jalkut § 711 ; Jer, Peah L 15d,
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By other commands and ordinances we are
not directed to seek out occasions for exercising
such duties, but to practice them when occasion
offers. But of Peace it is said: Seek and pursue
it. Seek it where you are, and, if unsuccessful,
pursue it onwards.

Such is Israel’s course. Wherever a seed-corn
of life was scattered, there Israel planted its
divine truth, and nurtured them to quietly work-
ing, but none the less effectual, activity. Moving
from place to place, Israel was the wandering
memorial of theteachings of peace, demonstrating
by example hew the stubborn must be reduced
to obedience ; the immovable be softened ; the
intolerant be reconciled. Despised and perse-
cuted, Israel never ceased to be a disciple of
Aaron, not only to love peace and pursue it,
but to love mankind and bring them nearer to
the 7%ora. By means of the unexampled en-
durance which Israel evinced in its vocation as
teacher of law and peace, the persecutor was
often forced to acknowledge hisvictim as an ally.
The enemy became an admirer. The influence
of Israel upon the thinking, feeling, judging and
acting of those they lived with, constantly in-
creased, so that rigid justice, kindly benevolence,
refined piety were the results of the teaching of
the priestly people, even if all peoples are not
sufficiently grateful to recognize and acknowledge

ITI

the teachers, at the same time that they adopt
their teachings,
But we can only successfully progress with

" this priestly work by heeding the further admoni -

tion of the prophet of consolation: ¢ Every
valley be exalted; the crooked be made straight:
and the rough places, plain”’ Wherever a vital,
sanctified command of God is cast down and
appears lowly it shall be lifted up, and by being
placed in its religious right, exalted, where, on
the contrary, an ungainly custom, as a crooked
path, hinders the way in the path of God, e~
fined taste must be given: the power to remove
it!

When we shall have a Judaism, thus strength-
ened: internally, and externally organized in a
representative and authoritative manner, work -
ing harmoniously and with brotherly love, with
aspirations and hopes for tlie future, then we
shall have founded the new Jerusalem to which
may be applied the coasoling thought of R.
Akiba.2

R. Gamaliel, R, Eliezer ben Azarya, R. Jehosua,
and R. Akiba were walking' once in the vicinity
of Jerusalem. On the Temple mount they saw
a fox. 'The first three teachers began to weep
bitterly at this sign.of desolation. But R. Akiba

——

2. Fndof Maldkoth.
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began to laugh. Rebuked for this, he answered:
“We see the fulfilment of the preliminary portion
of Micah’s prophecy : Zion is desolate and wild
animals inhabit the sanctuary. This dreary
fulfilment is, however, the surest guarantee to
me, that the prophecy of Zechariah of the new
life of Jerusalem shall also be fulfilled.” Then
the other rabbis exclaimed : ¢ Akiba, you have
consoled us!”

And we too are consoled ! The ancient Zion
with its sacrificial altar is no more, the new Zion
with its thousands of humane institutions, is at
least a present substitute. The older Jerusalem
has fallen, but the new Jerusalem, uniting the
sons of man, attaining to a knowledge of God,
that will and should be erected on the ruins of
the other. Be consoled! Awake and stand
erect, my people ! If you remain true to your-
self and, by Hillel’s advice, true to your priestly
vocation ; if you would be true even in the
freedom-breathing Present, true to the fundamen-
tal teachings of the Past, to prepare with its aid
a Future, beautiful in the sight of God and man;
serving the holy cause of religion with a broad
culture, but with a warm heart as well ; then
would the Sabbath of consolation prove of un-
usual significance for the future of Israel and all
mankind. '

From this Zion the law will go forth; the word

-
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of God from this Jerusalem. The Law, a law for
all the world ; the_word of God, the common
property of all mankind !




HILLEL'S GOLDEN WORDS.

precious ones have been preserved for
us, viz.:

“He who would exalt his name, loses it: he
who acquires not, diminishes that which he has;
he who learns nothing deserves death; he who
would make the crown an object of trade, will
disappear,”

His other saying is:

. “If I am not for myself, who will be for me; if
I am only for myself, what am I; and if not now,
when?”,

Never has a man so expressed his individuality
in_ a proverb as is here the case. Hillel whose
name has become proverbial for patience and
modesty as for love of learning and activity for
general good; Hillel indeed could only teach
this, could only subjectively reveal himself in
these maxims; and only he was justified in com-
mending these words of wisdom for our emula-
tion, An incident in the life of Hillel will
emphasize this. '

OF the séyings of Hillel, two particularly




116

While yet a poor youth, so we are told, he
could not on one occasion give the doorkeeper of
the house of learning the requisite fee that was
generally given. He sought a window, climbed
up, and, seated there, heard the lecture and the
discussions. It was a bitter cold winter’s day,
the snow covered him over and the frost be-
numbed until towards morning he was discovered

unconscious. Brought into the room he was -

however soon revived.
Who then would be more entitled to say as
Hillel said: “He who would exalt his name, will

“lose it”? For if he had only intimated that he

could not enter for lack of the small coin due to
the doorkeeper, hundreds would have flocked to
procure him admission. The modest Hillel,
however, did not wish his name to be praised, as
that of one who though pressed by poverty yet
seeks the house of learning. Furthermore he
did not wish to utilize the Z4ora, the crown of
his life, as an object of barter, to secure him an
advantage. Rather expose himself to danger,
than gain a personal benefit by means of the Z%ora.

If such principles were dominant among our
present disciples of the Thora, we would not
indeed, have so many world-restorers and savers
of humanity, but we would have so much the
more animating peace in which to live in the spirit
of our ancestors.

ny

Many spring up in our days, like the builders
of the Tower of Babel, exclaiming “we will make
us a name!” They press themselves forward
with' their strangs and estranging ideas that
excite wrath, with' their alleged impfovements
which' should' in reality be called defacements,
and create confusion as those at the tower of
Babel so that 1y by ¥at waser o5 e one does
not understand the language of the other, that is;

as explained by the sages b'% x2% M 335 S vy

YMDIRNe YD) o} ny AN one asked fot bricks, and
*the other brought him mortar, and the first arose
against hinr and dashed out his brains.

For building’ purposes: brick and mottar are
certainly esyential.. But if ore is substituted for
the other, if instead: of hard durable brick add
stone for the:fouridation of Juddism, the laborer
brings only mortar and cément: which may be

utilized: for decorative purposés tb beaiitify the

surface, as if that could ghtard the edifice against
sttess and stbrm, . and:if added  to-the- diverging
views- of the: laborers who”do not: or will not
understasnd: one. arother, theheroes of the pen

fall upon them with their ready weapongand-crush:

them, at-leakt-manifest their willinganess-to crush;
is not then this a confusion of Babel? and caused
by the watchword ‘“Let us make ourselves a
name?”

Therefore let us heed Hillel’s wise- counsel:




118

“He who would exalt his name, will lose it.”
Many a one enjoys a good reputation, who
quietly and modestly pursues his vocation, but
when his name is made the shibboleth of a party,
it may easily happen, he loses his own good name,
to secure which he strove arduously for many
years.

To rabbis especially Hillel’s wise word should
be -a guiding star; leading far from false ambi-
tion, - unjustifiable eagerness for honors, and
harmful yearning for fame The injury is greater
than the blessing which follows from a love of
fame. But if thirst for fame is to be disparaged,
that does not commend inactivity or suggest
remaining ‘in the ‘ruts. For he who does not
acquire will lose that which he possesses.

As long as man exists he must exert energy,
and only as long-as he is active, does he live.
qatR D wawn oy (Jer. Ber. ix, 14.d), “If
you desert me one day,” says the Zhora, I
will desert you two.” . You move and I move, if
you go backwards one day I go forward one, so
are we two days’ journey asunder. No progress
means retrogression.

13> e 3“3 i ey s nman o pr nen
; © 2.5n 5S¢ Smn
The disciples of learning have no rest either

1 Berachoth’ G4
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here or there; they proceed from development to
development of strength. The question is what
we shall call Progress in Religion, and how we are
to conserve our energies. If this manifests itself
only by destroying and not by building up; if it
cuts off and gives up ancient venerable, worthy
customs, that have been honored by long usage,
and bring comfort to the soul, and proffer noth-
ing as substitute, then every well-meaning Jew
must designate such progress as dangerous re-
trogression, as litile adapted for the practical
demands as for the spiritual edification of Israel,
and we must justify the saying of the elder rabbis:
Capn S vy oo PUnD ‘R NG Ay NYDD
«The vision of man is apt to become beclouded
when taking too great paces.”

In the raging haste to abolish time-honored,
important Jewish customs, our historical vision
becomes befogged, and our clear-sightedness
which should distinguish significant and insig—
nificant between more and less important, loses its
power. Hence Hillel teaches: “He who learns
nothing is deserving of death.” He who learns
nothing from Israel’s rich and glorious historic
past, and does not distinguish between the eter—
nally valid and unalterable, and between that
which is subsidiary and subject to the circum-

2 Berachoth 43,b

|
|
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stances of time and place, such an one condemns
the fresh pulsating life of Judaism to stagnation
to death,

It is true that the @sthetic form was mot of the
greatest value to our anesstors, for the fulfilment
of the law in communal and domestic life was
the essential important factor, but even among
them was voiced the sentiment: Ynm yman: ‘o nr
M¥B3 “This is my God, Him I will glorify,”
“this is,” they explain, *seeking a beautiful form
for the fulfilment of the commandments.” But
the form may submerge the essence; the super-
fluity of forms may screen the kernel from view.
Hence we may take to heart the saying of Hillel:
“He who utilizes the crown as an object of
barter, will disappear.”

The fulfilment of the Law, is the crown of
Israel’s life. It must illuminate our spirit, warm
our hearts; to humiliate it to the service of mere
form, of unthinking formalism, whether it be of
partisan orthodoxy or partisan radicalism, that
is to utilize the crown as an object of harter.

Envelope the erown worthily, provide the
essence with an expressive form, then you will
demonstrate that you have learned, and not for-
gotten; that you have learned to combine and
harmoniously to blend the piety of the past with
the modern sense of beauty. To produce this
harmony with profound comprehension and in-

i
!
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spiring love for the holy cause of Judaism is
the grateful task of the present day. And here
we are confronted with the words of Hillel teem-
ing with inspiring impulse: “If I am not for
myself, who will be for me.” ’

If we will not put forth with the fetvor of our
spiritual conceptions, with the intensity of our
feelings, with the force of our will, with all the
fulness of our means and instruments, to pre-
serve the transmitted spiritual inheritance from
the past, to guard it against digfigurement and
deformation, and to deliver it as a ptecious
heritage to posterity, if we ourselves wlll not
undertake it, who will accomplish the great task .
of regeneration for us?

Surely evety one recognizes the necessity of
imbuing modern Israel with new life. Buton the
question of how it is to be done, views diverge,
and alas, so widely diverge, that we are nearly
forced to despair of success in the needed task.
And yet Hillel teaches us what method to pursue,
for he places before us the golden axiom: “If I
am only for myself, what am 17"

What we have does net entirely belong to us
alone. We can only proceed from where the
preceding generations ceased. Before a great
discovery, a practical or social idex can become
the common property of mankind, hundreds
before us must have labored on the fundamental
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facts and the separate elements, labored with
beads of sweit at the midnight lamp, unceas-
ingly at the web of thought and science.

We should live for ourselves alone! mywr 3
431 5985 np x¥mw 1y pesan D Py “How much
toil Adam must have expended upon one piece
of bread! He must have sowed, reaped, bound
sheaves, threshed, sifted, ground, kneaded and
baked; if he wanted a garment, he must have
sheared, washed, fulled, spun, and woven. For
me,” says Ben Soma, “it is finished on the
morrow when I awake.”3

And should it be otherwise with the bread of
the spirit and the garment of the soul? Moses
has already said, Dmwn 135 ordn S 85 3,
“Man lives not merely for bread alone, but for
what goes forth from the lips of God.”

This bread of the spirit must be prepared by
means of the cooperative labor of all who are

‘autliorized. The dress which is to enclothe the

soul, that is, the form, the religious external of
Judaism, must enlist the active service of all
who are authorized. But if every one lives and
strives only for himself, each going his own way
pursuing after his narrow conceptions, and his
personal advantage, by NIR A AN what s to
become of Israel’s Thora, of its religious unity,
of its uniform congregational service?

4 Berachoth s8a.
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The glowing fanaticism of one, the nerveless
indifference of the other permits the priceless
treasures of Israel to trail unheeded in the dust.
Though the thought of union 1s certainly strong
in this country of freedom and vigorously pul-
sating life, yet it is not a dominant or universal
thought, for the evidence of separatist tenden—
cies are easily traced.

Only when the rabbis of this country shall be
impelled to a communal endeavor for a wise
moderation; shall not be affrighted at the “Back-
wards,” which may indicate a beneficent pro-
gress; when it shall be possible to elevate reli-
gion in the home where it now lays in sore
straits, then when conservative progress and not
the violent, unruly, unsystematic rapid march,
shall characterize the religious movement, then
only can we hope for communal and mutually
beneficial results.

That in which we should take hasty steps, is
the accomplishment of these results, therein it is
said: “If not now, when then?” Never were
times and circumstances so happily situated for
a regeneration as the present times in this coun-
try. In all civilized countries the Jews are held
in honor without any distinction because of
creed. Indeed, the orthodox, or perhaps more
properly the conservative Jews, if they are
otherwise in sympathy with the spirit of the
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times, stand. in as.high esteem, to say least, as
those of radical reform tendencies. A Sir Moses
Montefiore enjoycd the esteem of royalty. A
Sir Nathaniel Rothschild who; like all aof the
beneficently, active: family, clings to:consesvative
ideas. in, matters pertaining to religion, in very

truth, QM2 QwN P, honored God’s name,when:

on taking the oath of fealty in the House of:
Lords he covered. his head on uttering the name
of Goed. Who will: maintain that Sir Nathaniel

Rothschild, despite his conservative ideas, does.
not. stand. as. high. in esteem as. our reformers.
who during: public divine services remain with-
uncovered heads, heedless. of the words of the-

Talmud.

Our times,, then, which have gradually disen-

tangled themselves from the meshes of anti-semit,
ism;, have.disarmed the revolutionary attempts in
the city of Berlin, and there where as.in;Hungary.
defence was.dependent. on great, sacrifices,, and
was successful, thanks. to the cultured and liter-

ary loving Premier, Tisza Kalman, in- securing,
respeot. for.the Jews; our times make -upon us the:

urgent demand:. “Bring order out of your inter—

na] chaos, which has.so long been:the subject of-

dispute.”
Especially. the. Judaism- of this: free: countryy

the. rabbis: of this.remarkable land of America;.

should say with Hillel: ¢If not now, when then?2”
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If by such happy circumstances of time and place
we do not attach ourselves to the rapid flight of

" time and hang upon its wings significant deeds,

who knows if we ever will have other opportun-
ities; for in matters of mutual interest we must
well consider the saying of the Talmud:4 pmii1 93
DA 7Y N BN R0 22 MpMT Y PR nR
yaen “He who urges thé hour will be hurried
by it; he who is urged by time, conquers time.”’
The opportune moment cannot be created,
cannot with violence be brought about, but when
it has come, and demands great deeds of us,
then we must not weakly submit without having
accomplished great things. :

4 Berachoth 64,0,



PERSISTENCE IN THE STUDY OF THE LAW.

ITH a violent, at least to us incompre-

&/i/ hensible break in the golden sentences

\ of Hillel, which only find their continua-
tion in the second section of the Ethics of the
Fathers, the editor of the Mishna leads us from
Hillel to his expressed antithesis and renowned
antagonist, Shammai. His sentence is as follows:

53 P bapy N A3 A 1y MoK Y3 MR Y
P DB 9203 DN,  ¢“Constitute your Thora as
something enduring; speak little, do much, and
greet everyone with a friendly countenance.”

In this too, as in that of Hillel, the individual-
ity of the author isindicated. In contrast to Hillel
who endeavored to render easy the fulfilment of
the Law, Shammai is possessed of the inflexible
_principle which does not shape itself according
to the plastic material it accidentally comes in
contact with. Shammai is neither pliable, flex-
ible, nor submissive. For him the Law is stub-
bornly immovable, incapable of concessions,
Hence he conceives of no consideration as re-
gards literal obedience to the Law. Characteris-
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tic of him is the report of the rigor with which
he would have insisted upon his young son’s
carrying out the behest of the Law of fasting
on the Day of Atonement, but that friends had
to intercede in the child’s behalf.

And yet Shammai was not the grim granite
that legend portrays him, which pictures him npt
otherwise than armed. with a rod in his hand to
chase the kill-joy from the house.z In the sen-
tence we have quoted, he utters the contrary
sentiments: “Greet everyone with a friendly
countenance.” The oppressive, rigorous, well-
nigh painful views of Shammai, succumbed in
the course of time in the houses of learning,

where two strong parties were found, one pursu-’

ing the method and teaching of Hillel the other
grouping itself about Shammai.. Although the
voice of a child of heaven, a species of divine
revelation had announced: BN VISR M37 158 158
“The views of one as well as of the other man of
learning, are the words of the living ‘God.”
Rather the final clause of the phrase was heeded:
45 nvas nsbn SaneBut in religious practices judge
according to Hillel.”s _

This rule found all the more willing acquies-
cence, as gradually the rigor of the Shammaites,

1 Tosefta Yoms, ¢4
9 Shabbath, 312,
3 Erubin, 13b.
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grew nigh unto eccentricity and it could not be
concealed that practical wisdom demanded not
to overburden the people with heightening of the
difficulties of fulfiliing the Law. In relation to
this, the rule held good: Ma%N by o pma et
412 Tapb PoTSY MR I R ¥R “The commun-
ity should be given only such regulations as
the majority can carry out without being over-
burdened.”

By all of which it would appear venturesome
to take up the defence of Shammai’s views.
What! exclaim the great majority, that which
was not accepted by the rigorous people in Asia
in the eatly ages, that should be rehabilitated for
the recognition and acknowledgment of the nine-
teenth century, in the atmosphere of free relig-
ious tendencies of America!

Not as if 1 would contravene the former legal
decisions and Halachic rules whose validity was
secured by the Beth Hillel. But rather that I
would restore the words of Shammai Jn™Mn rwy
72p “Constitute your Thora to something endur-
ing,” to their supreme importance for this new
world.

Do 1 know this new world particularly in itsre-
ligious relations, its lsaders and congregations,
that 1 presume to pass judgment? Well then, 1
will not utter any judgment as I must apprehend

—

4 Baba Kama, 79b.
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having. turned upon me the saying: 55 Soa
1o “If I attack every one, all could with all
the more justice attack me.”

But in this free land of free opinions, I may,
according to gathered experiences, permit myself
the expression of an individual opinion of which
I am convinced that after calm and deliberate
discussion it would not be entirely discarded, but
rather if generally encouraged and supported
would work beneficently.

To a stranger, after a transatlantic voyage
arriving in this cosmopolitan city, there is forced
upon his vision immediately a beautiful sight
which he would seek for in vain in the old
world; the architectural peculiarity of the resi~
dences, the methodical sameness and grand regu-
larity of the rectangular streets. = Stepping into
one of the dwellings, he would find at once the
regularity of the street repeated in the house, in
the methodical arrangements of the rooms, con-
venient appliances for comfort. Everywhere
provision is made for the three principal elements
of comfort: light, heat and water.

If now we go into the Jewish temples and sy-
nagogues, school houses and houses of worship
we find at once a fearful contrast to our street
experiences. Of similarity of arrangement there is
no thought; as if method strove to manifest itself
through dissimilarity. And too, the three- ele-
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ments, light, heat and water, with which we can-

not dispense in the house of God, are found dis--
tributed disproportionately, often one or the
other not provided at all. Here, only light,
much light, glaring light but not any warmth-dis-
pensing fire of religious emotion; at another place
only heat, all too much heat, the consuming heat
of fanaticism, and far too little of the illuminat-
ing Light for nourishment of mind and thought.
In the infrequent case of the light of a refined
divine service being joined with the fire of re-
ligious emotion, there is wanting the third ele-
ment, the soul-cleansing laving in which the
hosts of worshipers emerge purified for practical
Judaism, from the dust of week day worldliness.
" «Ag the streams rush onward,” say the sages
in amplification of the Biblical expression, o5
"3 ““as the streams cleanse the batbers” ‘N3 73
P s NS PDI3) IR 3 IPDII NI M
P POD prYM MY “So is it with Israel’s houses
of worship. They wko enter therein covered
with the dust of daily life, stained with spots of
sin, leave it spiritually purified, and strengthened
for the fulfilment of God’s command.”s

Whose is the fault that the Judaism of the new
world is so characterized by dissimilarities and
differences, by so many various points of view,
forming to the eye as many dark spots ? I believe

5 Jalkut Balak, § 771.
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in the greatest degtee' the fault is to be attributed

to the Rabbis.

R YIYI Wn R w3 o PR oAt v,
‘“ In those days there was no king in Israel; every
one did what seemed best in his own eyes.”’

With these words the holy Scriptures portray
a mournful episode in Israel’s histary. The dis-
sensians and cententions which prevail in our
religious relations, appear to me to find their
source in the circumstance that we recognize no
authority in matters of faith and religion. Par-
ticularly in this country, he who is merely able
to show his contract, even if only a jin of his con-
gregation plays 31 according to his own caprice,
preaches what and as he pleases, does what and
as he wishes, and his congregation lets him pur-
sue his own path as long as the members and
seatholders are kept together sufficiently to
guarantee the support of the Temple.

To this must be added the fact of overpreach-
ing. A great preacher was asked, how often
sermons should be delivered? He answered
that a good preacher should deliver a well di-
gested, thoughtful sermon once a month; a medi-
ocre preacher, fortnightly; and a poor one should
speak every day. Be it observed that the princ-
ipal occupation of the Rabbi from the earliest
times has been the culture of Hebrew learning,

6 Judges, 17,6.
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and that therefore only particular occasions have
in former times called him into" the pulpit. If
we compare with this the custom which has
grown of constituting oratorical display as the
main task of the rabbi, manifestly in imitation of
non-Jewish churches where weekly sermons are
prescribed, then we may conclude that truth lies
between the two extremes. Not simply as in olden
times, a sermon only on Sabbath Haggodol and
on Sabbath Teshuba, and, at most, one on each
of the holidays; nor, on the other hand, as is here
the custom, to preach every Sabbath, but rather
one sermon every two or three weeks.

Why? To ease the labors of the rabbi? On

- the contrary to increase them, to insure his pur-

suing more assiduously the study of the Z%ora. so
that he should be able “‘to sit and learn,” as the
ancient phrase had it. And here Shammai’s words
acquire additional weight: DR Yap NN "RY
a0 e oyw, Make the study of the Law the
principal occupation of your vocation; speak
little but act much. This rule was universally
observed in former times, when there was no
class distinction of clericalsand laymen, hence the
duty of every Israelite to pursue the study of the
Law; when it could not be conceived ooy wm prvaD
T M3 PpOYN 7 how any one could set aside all
thought of the eternal life, and occupy himself

Sabbath, 1wa.
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entirely with the transitory existence; when in eve-
ry house of Israel were heard the echoes of study
of the Thora; and wherever the material neces-
sities required constant attention during the
day, there the nights were brought into requisi-
tion, and in the spirit of faith it was said: n'3
39m3 3% 553 N e “A house in which the
sounds of Thora study are heard at night, can-
not, will not, be destroyed.” '

In the present day, however, when 877 7228 xb
the cirrumstances are not constituted so that all
may indulge in a profound study of the Law,
and when Rabbis are appointed to pursue re-
searches 1nto the Thora, it should at least be the
holy obligation of these salaried representatives
to fulfil Shammai's requirement: ¥3p TnMn MY
make the study of the Thora your principal oc-
cupation, and consequently D} R preach less
nan e and do more. Only occupation with
the Thora invests the Rabbi with right to exer-
cise rabbinical functions, for here too the Tal-
mudical proverb has validity. {on) 3 AMN b
NP3 NN NIX 73 9 “If occupation with the Thora
is not the condition upon which the honor of the
position is based, then any one can assume the
honor.”

If our congregations would see to it that their

8 Erubin,s8a.’

¢ Kiddushin, 33a.
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spiritual guides are supplied, if not with all the
equipments necessary to bearing the title “Rever-
end,” at least profound Talmudical knowledge,
and therewith should demand a religious life as
highest rabbinical characteristic, then there would
be brighter prospects for our Jewish congrega-
tions; Sn DR NX S v b3 XM o then would
not every one who styles himself “reverend” be
permitted to teach God’s word, and exercise
rabbinical functions. Furthermore, small con-
gregations would care less for independence, and
with cramped resources rather ally themselves
with larger congregations, and thus more worthi-
ly serve the holy cause. If instead of twenty-five
independent congregations we should have but
five, the lesser in this instance would be the
greater. o

With strengthening of the congregations, and
abstaining from waste of time on the part of the
Rabbis, the cause of humanity would be much
better served than is otherwise done. Shammai’s
demand would also thus be better met: “Greet
every one with a friendly countenance.” Whom
particularly should we greet with kindly wel-
come? Certainly those who are dependent upon
our aid. The control of the thirty-six charitable
institutions supported by the community require
a cooperative energy on the part of the con-

ro Berachoth 48
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gregations and Rabbis. If the congregations
would organize a .communal union, and the
rabbis not devote themselves exclusively to the
preaching of sermons, both would largely gain in
usefulness, but especially the cause of humanity
be mightily forwarded.

Arethere then the means and methods for pro-
viding for the future? Yes! Granting that these
propositions be carried out, these ideas realized,
what result may be anticipated? The rabbis
would form a Union, the congregations would
form a Union, the benevolent institutions would
form a Union.

The Union of Rabbis would not simply con-
sist of a loose and formless bond which should
bring them together once a month for discussion
and interchange of thought and views, but should
consist therein that NN N3N DB NN, the
zea) for research which they develop through the
study of the Thora, that Jewish learning which
lies in such sore straits, shall receive a huge
impetus. This zeal for teaching honestly, true
to conviction, and genuinely Jewish,and worthily
to live in accordance therewith would further re-
sult in doing away with all manner of petty, jeal-
ousy; would check the careers’ of the unauthor-
ized, ignorant and arrogant ones who assume to
themselves rabbinical honors, as the Talmud
speaks of Eldad and Medad who without author-
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ity would prophesy, going about preaching, and
Joshua asked Moses to forbid them oiba e v
that is, says the Talmud b3 jm 3% 7% oy Son
,rowm o “Give them really duties to perform
and they will disappear of their own accord.”

If the vineyard of the Lord were cleansed of.
the n*mpn'&mw the small foxes which ravage
the vines, those plants that were tended by
authorized gardeners would bloom more brightly
and flourish better.

The Union of the Congregations should be
one not simply on paper, but in reality as a
vital factor, then we should have the first actual,
important result that the congregations, the sy-
nagogues and the temples would acquire once
again their right, and power usurped from them
restored. A great wrong has been done to the
congregations by the various charitable organiza-
tions and Orders, which are not content with pro-
viding for the needs of the living, but spread
their shelter over the dead, and provide for their
burial which is a trespass upon the province of
the congregation.

In our times there lives one, if not the only
one, certainly in his way he stands unique, who
lives in accordance with the principles we have

1t Synh. rpa.
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here displayed, and fulfils the requirements of
Shammai: Make the study of the Law your con-
stant occupation, speak little, do much, and be
friendly in your greetings to all.” This Sy o
D'p¥3 as man and Jewish scholar of gigantic
stature is Dr. Zunz, who on the tenth of August
attained his ninety-first birthday. j¥oB 2w Dy
he is called, and that day ninety-one years ago
on which he first saw the light of day in the little
town of Detmold, should be returned and cel-
ebrated as a 2w - by the whole world of Juda-
ism, whose bright ornament he is, as he has been
long acknowledged as the father and re-creator
of Jewish learning.

2N DM DY IR 1D RN e Sxw ben “Life he
asked of thee, O Lord, and Thou givest him long
life.” Life he asked, to dedicate it to the ser-
vice of God, to the glory of Judaism, to rebuild
its neglected literature. He fulfiled his holy vow
and God has given him immortality. As long as
Jewish learnifg shall live, so long in its firmament
shall Zunz shine as one of its brightest lumin~
aries.

e 0 1 Great is his name through
the aid of the Lord; may he also give him health
of body and mind to the very end of his earthly
career. Only a Zunz can console us for the loss
of Montefiore. One was the heart, the other the
brains of modern Judaism. From the one the
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warmth of love streamed out; from the other the
light of intellect. May that light long pour out
its rays to the weal of Israel, to the blessing of
mankind !




DOUBT AND SUPERSTITION.

sufficient force nor whose commendation be
impressed too frequently. Such a truth is
that uttered by Rabbi Gamaliel :

MW S Nann S pepn m ponom 31 15 ney
«Appoint for yourself a teacher, withhold yourself

from doubt, give not-tithes continually according
to conjectural assessment.”

Why did the sage repeat the first portion of
his saying? Joshua ben Parachia had already
dwelt upon the obligation to appoint over us a
teacher. The commentators explain this by
saying that R. Joshua ben Parachia pointed out
the teacher as a contrast to the friend, and as one
from whom we should learn; while R. Gamaliel
considers him as one awthorized to feach. This
explanation we may accept as far as it goes, but
I believe the solution is better to be found in an
historical episode. In connection herewith an-
other difficulty must be alluded to. .

The previous aphorisms were prefaced by 53p
onn, this or the other author received the teach-
ing from some previous teacher, In this manner

THERE are truths that cannot be urged with
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the chain of tradition is formed from the men of
the Great Synagogue, to Hillel and Shammai.
In due course then we should now have Rabbi
Jochanan ‘ben Sakkai, who received the tradition
from Hillel and Shammai, as is also made clear
by the eighth section of the second Perek. But
as the Patriarchate wished to give reference to
the followers of Hillel the editor ignores geneal-
ogy, and breaks through the chain of tradition.t
With this we have explained not only the ap-
pearance in this place of Rabbi Gamaliel, but
also some light shed upon his aphorism. As the
religious controversies of HMillel and Shammai
created party differences in Judaism, which later
assumed such dimensions that it was sorely be-
wailed: M™Wn Na R Yy, ¢ There seems to be
two Thoras,” for what the one permitted, the
other prohibited; as further it was to be feared
that the capricious interpretation of the Law
would indefinitely open the door for everyone to
expound the Law, according to his own whim and
desire; therefore Rabbon Gamaliel, the grandson
of Hillel, recognized the necessity to repeat the
enunciation of a principle which had been
uttered before under other circumstances by an-
other authority, viz., “Appoint unto youself a
teacher,” and added thereto its cause and pur-
pose, that you may be withheld from doubt.

1 See also Tossafot Yomtob.
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That the teacher as highest authority may direct
you, according to which Halachic rule you shall
be governed. '

If these precautionary measures were necessary
in those times when the knowledge of the Law
was so widespread, when the study of the Thora
was the essential element of life, how much
more in these later days, when alas, the lament
must be uttered, moEesn 1‘)D3, the supporters of
Jewish learning are ever decreasing, and occupa-
tion therewith ever diminishing, so that as was
recently to be read, public journals declare? in
proportion as Israel ceases to pursue Hebrew re-
searches, by so much more it is pursued by non-
Jewish students.

Is it then to be wondered that mediocrity. and
superficiality (in all that concerns Jewish anti-
quity) spread themselves? And that everyone
who has but entered the threshold of Jewish the-
ology feels authorized, Sxera nxen D, to set
himself up as a teacher in the Israel of the new
world? To such circumstances we may well
apply thesaying of theTalmud, n58n 850 B3
Many wounds indeed have been made by un-
authorized companionship, INW IR x5 nn
T3 that is, he who exercises functions as a
public teacher without qualifications has insti~

2 See THE AMERICAN HEBREW editorial, July 17th, 188s.
3 Sota, 22a
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tuted much damage, 7197 5 DM, and many
mighty ones have fallen victims, MW RN 3t
70 R AXMd, which refers to those who are
qualified and authorized, but through false mo-
desty and lack of courage fail to encounter the
ignorant and shallow impostors. In former times
righteous indignation, public opinion, kept from
the puipit those who were not fit. Rabbi Jehudah
in the Rab, taught, W m*“n S nmbua maonnn 5
77Apn S NN K PO PR NN+ He who at-
tired himself in the garb of a scholar without
just title thereto, dared not approach the Divine.
Conversely, who excelled by virtue of learning
and other qualifications, and by reason of a pious
course of life served as an example for others,
was distinguished with the praise: R W N
w He is a worthy sage, and is deserving of the
robe.s In accordance herewith, it served as a
universal rule: 130% TIM @3 W, A man should
first learn something thoroughly before he under-
takes to teach others.¢ Furthermore, assiduous
students were formerly urged: NN XIPYD DM
72337 Wp Y YT,7  Study thoroughly before you
attempt to appear before your teachers. For
this reason it was considered well, OWR W =d

4 B. Bathra, g8a
5 B. Bathra, 1r1a.
6 Schabb, 63a.
7 Kerith,, 6a.
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137 DpoY,8 to make one’s domicile near that of
the teacher, as questions would arise which could
not be solved without the aid of a higher wis-
dom. Many a one acknowledged that his intel-
lectual attainments were due to the fact of liv-
ing near his teacher to whom he applied when
confronted with difficulties. 97" NIRMNN PP M
Keep your eyes steadfastly fixed upon your
teacher. Itis then with profound comprehension
that Rabbon Gamaliel teaches: “Appoint unto
yourself a teacher, that you may be withheld
from doubt.”

How necessary were a Rabbon Gamaliel for
our times! In these times, when half-educated
men most quickly catch the public ear, regardless
of the Talmudical maxim, WY wrb e PR,
«“Half learnt, is no learning.” In such times
when everyone feels justified in setting up tran-
sient suggestions that occur to him as unques-
tionable truths, regardless of the Talmudical
warning:™* “Only when yow know a truth as
thoroughly as your own sister, dare you venture
to give it public utterance.” In these times that
are eaten into by the worm of Doubt, sickened
by the hollow phrases of cheap learning; in our
times indeed a double blessing would ensue upon

8 Berach., 8a.
9 Erubin, 13b.
10 Schabb., 72b.
11 Synh,, 7b.
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a recognition of R. Gamaliel’s words: “Establish
over you the authority of a teacher, to hold you
from the clutch of Doubt.”

But the latter portion of his sentence is of great
importance as applied to our times: “Accustom
not thyself to give tithes by conjecture.” Our
condition resembles in many respects that in
which the physician Benjamin lived, when it was
scorntully said of the Rabbis: D5wm 1337 15 »smefan
1 5 oK &5 83 P 1 &b “Of what use are
such Rabbis, who will not permit us to eat
ravens, and cannot prohibit the indulgence in
pigeons.” ‘

If the Rabbis pursued the duties of their voca-
tion with diligent conscientiousness according to
the dictates of the law, preached in sympathy with
its spirit, renounced all claim to thetitle of Innova-
tor,and took pridein maintaining the good of olden
times, then would be heard in many circles the
above reproach against the Rabbis. We do not
need such men of learning, it is said by such
people of whom one lived in Jamnia, concerning
whom the Talmud says: N2 153%2 %0 P 19N
D'DOYY DWOM IR P20 AR NLY,  There was a
scholar in Jamnia who permitted the use of a for-
bidden animal, and accompanied the permit with
a hundred and fifty reasons.”

Posterity has not learned who this scholar was.

12 Synh. g9b.
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His name is not mentioned, as he who excites
public wrath, incites others to wrong-doing and is
not deserving of a place of honor in the Pantheon
of Jewish history. He, however, who exerts his
energies. to produce reasons whereby the per-
mitted and the prohibited shall be substantiated
in permission and prohibition, earns recognition.
Hence, on the same page of the Talmud, where
we read of the just-mentioned scholar, there is
mentioned a celebrated pupil of R. Meier, who
advanced forty-eight reasons for the permitted,
and a like number to demonstrate the justice of the
prohibited. In this instancethe name of the scholar
is honorably mentioned. It was Symmachos,

Intellectual power, then, is only productive of
lasting renown when we utilize it in the service of
legitimate research, Hence there is addressed
to us the direction not to be governed by conjec-
ture, but by the standard of the Law, neither too
much nor too little ; inasmuch as y™M3 §'DWaN 93,
‘“he who is too much in one case, is too little in
the other.”*

This is demonstrated by the example of Saul,
who was so considerate towards Amalek, but, on
the other hand, so cruel against Nob, that the
Divine voice was heard in remonstrance: ‘¢ Be
not so pious that ye become wicked.”:s

13 Erubin 13, b.
14. Synh. 2%3.
15. Joma z2|
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Do nothing by guess-work, upon conjecture ;
for, in some measure, you wiil commit injustice ;
either giving too much or too little. So likewise
in your religious relations, abstain as mueh from
doubt as from credulousness, It is as wrong to
wrap one's self in agnostic self-deification, to ac-
cept only that which is comprehensible to his own
mind, and perceptible to one’s own senses, doubt-
ing and rejecting all else, as it is an intellectual
narrow-mindedness to believe everything. Soto-
mon, in his wisdom, has already expressed the
thought : the fool believes everything without
judgment.

Peace of soul and heart’s ease will best be
found in hearkening to the voice of an authorized
teacher; freed from doubt and far from supersti-
tion ; neither adding aught to the Word of God,
nor taking aught therefrom.

SPEECH AND SILENCE.

p——

ruler to engage in a debate (as was then the

custom), upon the question, whether speech °
or silence was of the greatest use and advantage.
The first, a celebrated speaker, sought in an
eloquent oration to demonstrate the service of
speech, how by its means the sorely afflicted are
consoled, the calumniated defended, the doubting
convinced, the seeker after wisdom supplied with
knowledge, how, by means of the inspiring word,
the leader of armies can spur on his troops to
victory.

The other debater then stepped forward, and
in a carefully considered address endeavored to
produce arguments against those of his opponent.
He defended the position that silence was of
greater use, as through its instrumentality man-
kind is saved from much misery, many faults are
avoided, and in particular, that by silence, men
never betray themselves. At this point he was
interrupted by the other, who rudely insulted

TWO men once appeared before a Roman

“him. Called to account for his unruly conduct,

by the ruler, he vindicated himself thus:
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When I, by means of my oratorical powers,
sought to prove the utility of spuech, I was within
my legitimate sphere, availed myself of a proper
weapon, and did not swerve from my province,
If now my opponent would prove his position
he should have utilized the appropriate means,
and demonstrated the virtue of silence by re-
maining silent. Inasmuch, then, as he has made

" use of my arguments, for the purpose of proving
his thesis, trying to show the superiority of silence
by means of speech, he has usurped my province
and deserves punishment.

We are irresistibly reminded of this anecdote,
when we endeavor to elucidate the saying of

‘Simon ben Gamaliel. He says: “During the
days of my life I have had intercourse with wise
men, TP I quS NINED x51, and find for the
human being nothing better than silence, ™5
APUDT NON PN MT; learning is not the prin-
cipal thing, but action, for he who speaks much,
conduces to sin.”

The author was, if any one, justified in utter-
ing this beautiful sentence. Although he was a
marn of learning and president of the Sanhedrin,
he vacated his chair of learning and participated
actively in the struggle against Rome, and it is
believed he fell a sacrifice to his high courage.

Men of action will surely coincide with our
epigrammatist. But itis just the closet-student,
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holding aloof from the surging stream of life,
whose intellectual activity is 1a»n >& ndX 3, con-
fined within the four yards of his study chamber,
whose vocation, or let us call it by its right
name, whose means of sustenance is speech, will

" certainly not accept the first phrase of Simon ben

Gamaliel’s sentence, as a maxim for the conduct
of life,

The orator would often, alds, too often, prefer
silence to speech, and recall the advice of the
Talmud,* DB ‘P DWIN? PN N, silence be-
comes the sage, how much more the fool. As
Solomon says: “If the fool is silent, ke is thought
to be wise.” And yet there are times when
silence is no virtue, when speech is worthy.
This is true, particularly of religious teaching,
DAL NOINT ] al2) B 74 B Y ol l] L/'J.z “A useless
stream of talk 1s never to be commended, but
when religious instruction is to be imparted,
fluent speech is of service.” But many preachers
speak without saying anything; make a great
show of words but never a thought or an idea,
holding with the great diplomat, that speech was
made to conceal thought. They who thus think
and act, deserve censure as much as he who in the
anecdote was reproved by the advocate of speech.
Certainly if convenience and personal comfort

1 Pesachim, goa

2 Jer. Berach. X, 14d.
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are to be considered, silence is preferable, as
the prophet has said: D &nnnya Soenn b
N ANy D, He who is shrewd will keep silence,
for these are bad times. Silence has seldom
caused so much unpleasantness as bold denun-

ciation of the spirit of the times, courageous

criticism of the customs of the day; and brave
exposure of the dominant moral spirit. Silence
may be the course of shrewdness and prudence,
and may be conducive to personal convenience,
which is alluded to by Simon ben Gamaliel’s
sentence: PN w6 Aub MRYD 85, for the body
there is nothing more comfortable than silence,
than abstaining from all controversy.

But, whether this attitude whereby all things
crooked shall be as it they were straight, whether
this quiescent position is honest and worthy,
that is another very different question.

In worldly affairs we may observe Solomon’s
counsel: Be not hasty in entering ifto contro-
versy; and may follow the advice of the Talmud:
nyw3 vy nx ohaw w Sawa wox ompnn oy pr
13w, The world exists through him who in con-
tention keeps silence. But the same Talmud
guards against silence when the holy cause of
religion is in question, and a victory for the
wider dispersion of its beneficence may be
gained. Then it says: P73 5“n AN a5 ax S
M2n, Is silence concerning religion to be com-

153

mended? No, then must be gpoken, and with
all the force of religious conviction, stand must
be made for the truth as it is understood and
believed;s then it is said: mmer erx 353 MmNt
omnsd e, When an important subject fills
your mind and lies heavy on your heart, then
be communicative and speak out your thought.+

In this connection another phrase of the sages
possesses cogency : MM 5m e N b
M3 ‘71,5 He who learns Thora and does not
teach it to others, has treated with contempt the
word of God.

For admonition to the performance of religious
duties speech is praiseworthy. ~Omission on tl}e
part of him whose obligation it is to instruct. in
those duties is a sin of omission. But there is a
merit in speech, even higher than instruction.
The most perfect art manifested in an address,
well-ordered, finely conceived, richly draped in
rhetorical vestments, profound in thought, and
wonderful in fluency and rhythm of phrase,
does not approach in value the inspiration to
deeds. The art of speech often consists of
silence, in concealing some phases of fact, and
certain circumstances, whose exposition would
cause the speaker personal unpleasantness.

3 Chullie, 8ga.
4 Joma, 754,
5 Synh, 99.
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Then discretion, bids careful shunning of the
object of attack; then the words of the Talmud
are utilized: ™3 NB* PMPNY,S ¢ Silence pays
better than speech.” And many speakers can
utter that other phrase: N3 N Y503 nbo,7 «“If
speech is worth a se/a, silence is worth double.”
And many a preacher of our times is paid more
for what he does not say, than for what he would
dare to preach in censure of religious inconse-
quence. But that sermon may be the noblest and
most successful in all respects, which is delivered
by means of action. The religious deed, the
practise of the divine commands, is to be valued
higher than the rarest eloquence. For that
reason our ethical sentence says: )P ¥IDN xb
N NID D37 2300 59y neyon NN, not  the
preaching but the searching, Theory is not the
main thing, but the deed, for he who talks much,
can cause error; he who uses many words does
not shun error, but he whose good deeds speak
loudly can contribute to the ultimate uprooting
of error.

And Judaism is primarily and supremely a
religion of deed. Not emotional raving, not ful-
ness of phrase, not jingling of words, but the
deed, the living act, the unambiguous pious
practise of religion was valid in all times as the

6 Jebam., 6s5a,
7 Meg., 18a.
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true expression of genuine Judaism. At a time
of great political activity, at the time of the perse-
cutions under fladrian, when discovery at the
study of the Law, or at the practise of its behests
was punishable by death to the offending Is-
raelite; at that time a number of the most re-
nowned men assembled at the house of one
otherwise unknown. They considered the grave
question: Syma merpm ¢ 5173 bR, Which is worth-
ier: Theory, as embodied in biblical researches,
or the practice of the commandments of the
Law? If martyrdom must be the consequence
of religious confession; for adhesion to Judaism,
shall it be courted for the theory or the practice?

Opinions varied. R. Tarphon emphasized the
practise of religion. R. Akiba maintained that
the theory was most essential: 720N 130N B5s Wy
mepn 5 avan bR S, After discussion and
vote, it was established as a rule: that only those
studies were worthy which incite to religious
practise, - The wisdom of his decision was most
brilliantly manifested by R. Akiba himself, in
that, though he maintained that theory was the
mother of practice, yet he never ceased to relax !
his personal efforts to encourage the exemplifica-
tion of religion in life. He traveled to many of
the large cities of Asia Minor to awaken the Jews

8 Kiddushin, 40b.
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from their lethargy, to bring them to a realization,
and the proud consciousness of their obligations
to Judaism. R. Akiba sealed his inspiring labors
in behalf of the religious truths of Judaism by a
painful martyrdom. Should we not be edified
by his glorious example ?

We, the fortunate sons of a happier epoch,
how should we rejoice in the divine commands,
for the fulfilment of which our ancestors offered
up their lives, and how should we obey them of
our own free will and volition, and thereby fulfil
upon us the words of Moses: When the peoples
of the earth shall see that the name of the Eter-
nal, your God, is spoken among you in venera-
tion, when they shall hear of this wise Law,
on'esh bnanen, which you practice and obey,
they will praise you as a wise and sagacious
people.

But alas in certain Jewish circles wisdom and
enlightenment is sought just in the non-obser-
vance of the Mosaic Law, in the disregard of
religious statutes which are of the very marrow
of Judaism. Great as have been the exertions
to arrange a religious service, great as have been
the sacrifices of the elders to place the altar of the
Lord in worthy condition, yet an honest Rabbi
cannot, none the less, conceal the truth, that the
exercise of religion in the home and in life is not
as 1t should be.
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It is true, a Rabbi dare not assume to himself
judicial functions concerning the religious con-

science of the members of his congregation,

ox ‘nb INDR; it is said at the present "day,
that what is done in private, whether Jews live
Jewish lives, or not is no concern to the preach-
er, that is God’s affair, and is to be settled by
individual consciences, and we must be satisfied
with such settlement.

To a certain extent the justice of this must be
admitted. Freedom of conscience cannot be
trifled with. But let this concluding phrase be
considered: 53 nx mepd phy Ty pman w5 monm
DRI amnn 37, Freedom of will and of con-
science belongs to us and to our posterity, to
fulfil the words of this Thora. ,

That which is done in private is of private
concern, and is to be accounted for between the
individual and his conscience, between the soul
and its God; but that which is done in the home,
in the presence of children, to them you are
accountable and through them to the world to
which your children belong as well as to you:
that is, the accountability to which you are held
to execute the commands of God.

To acknowledge this duty only in theory, and
not fulfil it in practise is a glaring contradiction,
a dangerous hypocrisy. '

The words 1125 125 are literally punctuated, and
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the Talmuds ‘explains this by the query whether
Israel was punishable for private sins, or accord-
ing to some, whether amenable more for public
than for private offenses, before crossing the
Jordan, for, after having crossed the Jordan, Is-
rael had withstood tke sore trials of the wilder-
ness, and no obstacles were in its path for the
due observance of the Law.,

We, too, have crossed the Jordan; hvmg in a
free country we can with joyous complacency
pursue the will of God without fear of encounter-
ing hostile forces. Let us then, too, accentuate
the words 1525 15; let us emphasize them. Let
it, to the weal and happmess of us and our chil-
dren, be ours to establish ourselves ever more
firmly in the Jewish religious life, against inter—
nal and external dangers, that it be to us, as to
our ancestors, a strong bulwark, and never for-
get nwpon 20N P 2o 85, that not abstract
theories, not abstruse philosophies, nor contemp-
lative speculations make up the sum and sub-
stance of Judaism, but the vital religious deed.
This be our wisdom' and our spiritual strength
before all the world, now and for all times. '

¢ Sysh., . 43b

TRUTH, JUSTICE AND PEACE.

A S the travelles- who after having overcome
A’ many obstacles encountered during his pil-
grimage, is glad when he reaches a rocky
eminence whereon to rest after his fatiguing jour-
ney, and whence he can with complacency survey
the stretch of territory he has traversed, although
he is well aware that he has hardly covered a fifth
of the road reaching to the goal of his journey,
so with us, We have had many difficulties of
exposition to conquer, before we have completed
the explanation of a fifth of the object which we
had in view, the illgstration. of the Ethics of the
Fathers. v
We may be pleased at having reached a resting
place, in order that in surveying.the intellectual
pathway we have trodden, we may measure that
which yet stretches its length before us. In-
voluntarily our vision strays backward to our
starting point, and gladly finds, despite the
various divergencies we made during our jour-
ney, an intimate connection between our point
of departure and our resting-place. Such a con-
nection is formed by the sentence of Simon the
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Just, according to which the moral world is based
upon three supports: the Thora, worship, and
practical virtue, considered with the sentence of
Simon ben Gamaliel who taught: ™33 mwbe Sy
b S0 1R o3 npRA Sy avp DR “Three things
maintain the moral world, truth, justice and
peace,” and it is said: D3NP WHY D>Y DO NDOR
“truth and the peace of justice be the standards
of judgment within your gates.”*

Between these related proverbs the connection
is formed in that Simon the Just determines the
foundations of the moral world 7z general, while
Simon ben Gamaliel discovers in particular the
determination of them by means of the practical
exertions of man unto man, for although the
Thora is a support to the world, it is such only
by virtue of its being based on truth 77N NOX,
The Thora must be expressed in Truth.? Wor-
ship in the narrower or broader sense, honoring
God, manifests itself only then as main support
of the world, when we judge ourselves rigidly,
TroND NXIM 13 N 355 MoK 933 99, Everything
that is beyond the jurisdiction of the law of the
land, and is restricted to the surveillance of
conscience, is ever accompanied by the voice of
warning, Fear God!3 Finally, practical benevo-

1 Zacharia 8, 16.

2 Berach,, 5 b.
3 Baba Mezia 58b.
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lence can only be secure of its position as the
third principal pillar of the moral world, when
its ultimate aim is peace. -

In this manner the saying of R. Simon ben
Gamaliel explains and complements that of
Simon Hazadik. Approaching then in detail
we will find the ideas of Truth, Justice and Peace
intimately connected, and one complementing the
other. Foremost stands Truth, which of a verity
may be ranked as the highest and most indis
pensable means of sustaining society. In the
Talmud,+ a story is told of a city which was
called aoenp, Truth, because no inhabitant ever
toldsan untruth, and as a result of this virtue, no
death ever occurred in the city. At one time,
however, two children died. The unusual oc-
currence incited to investigation which led to the
discovery that the mother of the children had
been guilty of an untruth, The inhabitants were
urgent in their pleadings to her, P'd T XmMBdLA
X3 12 13N 89 pankp, “We beseech you to leave
the city lest the punishment for your sin fall
upon the city, and death come unto us.”

Many poetical beauties are embodied in this
story. If we would however utilize it for ethical
purposes, we find that by the stringent obser-
vance of moral and religious truths we would

4

e

4. Synh. g7a
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have no need to deplore moral decadence. nor
the dying out of the Jewish religious life. If we
should in all and everything, in deed and con-
duct, in thought and conception base oursebves
upon Truth, no power on earth could move us
from our firm foundation. Our wise men have
expressed this symbolically, considering the for-
mation of the letters that form the word n® and
contrast therewith its opposite, 9p®. They say:
113D 1350 PN ORP TIND NINR NP5 “Sheker
stands on but one foot. ZEmeth has a broad
foundation.” The three points of ¥ run to-
gether and connect in a top-heavy manner, as if
on one foot. The P runs down with its one
useless limb below the limb, and the 3 has only
one feeble support. Not so the nuN, the con-
nective links of the &, the respective two solid
supports of the ©® and the n demorstrate that
even externally while Zmetk rests on sure ground,
Sheker stands on only one leg. RWPW WD RO
wp 85, Truth stands eternally, untruth decays.

For mutual support the men of untruth asso-
ciate together, hence our symbolical expositors
proceed to explain the three letters 2 ,p ¥, are
taken close together from their place. in -the
alphabet, while Truth retains its secure place
though standing alone ; hence the letters which
%,

5 Bcbabb, 104a.
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form rmN are taken from widely dispersed places
in the alphabet, being grouped from the begin-
ing, middle and end.

The juxtaposition of the letters 9, p, ¥, .and the
scattered places of N, ¥, N, also point to the fact
mow &5 XD MY XYW, that the lie is more
frequently ‘met with, than the truth, A truth
that is learned by experience, by everyone in
even the most ordinary problems and in common
intercourse with man. It is even more painful
when Truth is banished from her own home,
from the Temple, for as there can be but one
manner of truth, so one and the same truth could
not assume so many various colors as in fact it is
made to do from the mouths of its. expounders.
How does it happen that what is here set forth
as truth, is by others declared to be exactly the
contrary? It is said: NOR 73°p bomns God’s
seal is truth. With one seal inumerable impres-
sions can-be made, without ‘a single error being

made visible. How is. it then that so much

counterfeit of God’s seal of trath, is current? An
answer to this 1s furnished by the idea of v,
which should serve as complement to nwR-

The second: world-sustaining power is based
upor ‘1, the forms ‘of justice. If we would
administer justice according to the forms laid

6 Bchabb., 55a.
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down for-us from ancient times, if the judicial
rules had validity for us, as they lad for
our ancestors, then indeed we would soon
arrive at an understanding concerning truth,
But when the proposition is laid down as a
starting-point: that Moses had only his times in
view, and would have written entirely different
for our days; or to speak in the words of the
Talmud: 7 PN NOX NNM DO W2 D MowD
numa M Ns 072 MM AN %20 AR Y T O
“They who say our teacher Moses gave his
legislation from limited human- understanding,
and that if he had had a broader vision would not
have commanded or written this, that or the
other;” they who set forth with such false pre-
mises, must arrive at false conclusions.

But if we honestly pursue our task, and let
justice be the judge, and maintain with immov-
able firmness that nBSm 7% AMN the Thora as
God’s teaching cannot be altered, as it has been
demonstrated by the religious philosophers, then
our conclusions would be different, and we
would join in the expresssion NHX MMM NOR L
872 28,8 Moses is true, his teaching is true, and
we who rebel against it, are in error, and would
furthermore agrees that *ab rSDPD PR DUpY ND

B. Mezia 75 b.
B. Bathra, 74 a
9 Bota, 42a.
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72N, the class of those who teach untruth dare
not approach the divine. .

But if we would not have NIy RN NPNM,
Truth lacking in our teachings; if we will place
ourselves on the immovable standpoint, ™Y fB
N7 NOR 2D, 1 “What Moses under divine inspi-
ration saw, that was made visible to him as
absolute truth;” if we have secured such firm
ground for our foothold that we can, and at
times must, make concessions on such matters as
do not compose the vital principles of Judaism,
then we can approach the third principal support
of humanity, the :nSw, Peace, and in accord
with the usage of the elders D% 577 “apm,
Permit some things for the sake of sweet
peace.

Here we require honesty, love of truth, and
pastoral tact, so that that which is really permit-
ted be not hindered, and to reconcile differences.
The Talmudists have explained the verse: "
=200 mva YW 27PN M 127 WD I DY BnoMd,
“Who is so wise and understands how to effect
a reconciliation?” as. referring to God. He
therefore is praised as a Peacemaker in the
heavens, who establishes peace between the
planets, that they do not cross the orbits one of

10 Bota, 49b.
11 Synl;, 111 4.
12 Berach. 102
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another, that every planet may unhindered pur-
sue its path.m

So we here below, in the course of fleeting
time, who have our ordained spheres of action,
can establish peace NDW 27 D37 NPMDN 2N,
That we reconcile ourselves at the juncture of
the two ages, that the departure of the modern
from ancient finds some moderating of the diffi-
culties for our times without violating the funda-
mental principles of Judaism. In this- spirit it
was said ™7 MOD WD N3 NBY's A peaceful re-
conciliation is worthier than stubborn justice.
Just in behalf of reconciliation as against rigid
justice, the verse from Zacharia is quoted in our
Mishna, asking, it is said: YobY Db voRH NOR
oo™y, if we are told to judge according to
truth and the judgment for peace, then it is re-
markable, ¢ Dpn Db P BBED P DPRa XO7
D A KON L e pr Db, if it s
strict justice according to which we are to judge,
then there can be no peace; if peace, however,
shall be the standard, then justice cannot obtain.
How shall the two be reconciled? By means of
peaceable adjustment. Strict justice must not
stand upon its stubborn self-conceit, but must
concede somewhat to peace: Peace must not be

13 Rosh Hashana 23 b,
14 Nedarim 8a.
15 Synh. sb.
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mere careless, thoughtless indulgence, but must
have a judicial basis; then through the harmo-
nious commingling of both, emerges the legal
adjustment.

The highly important question then presents

. itself; when can and should we secure an adjust-

ment, that is ™1 "M DES, within judicial lines?
The Talmud=¢ supplies us with an answer to this
query: 722N ‘)N‘l TP NER N2 NBR 12 N0 ann
3 2003 85T M1 R R e Ry 1P R
™ nn 0WBs ey 13°ph NN, “The fundamental
truths of the Thora admit of no accommodation
or adjustment; there the unmistakable voice of
truth is the only standard, but in judicial inter-
pretation adjustment may be utilized.”

Such judicial decisions are those which have
not eternal validity, for the conceptions of the
world is not always the same, except as con-
cerns the unalterable ethical conceptions. With
broader culture, more refined taste, and widening
of the asthetic consciousness, our ideas of the
world and of men, and of our relations to the
universe, change and are sensibly modified. Ac-
count must be taken of these altered conditions.
Let us take a striking example. The great con-
gregational strife centres more or less about the
Siddur, particularly in more recent times, and

16 Aboda Zara 4b.
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especially in America. Around this rage the
hosts of combatants and teachers,

One would pluck out from the prayer-book
all trace of Hebrew, another would mercifully
permit the retention of some pieces endeared to
memory in the original Hebrew, so to speak as
a 12531 another fmproves the good old bib-
lical expressior, and thus to the end of the list of
prayer book makers, )

If we could develop a Siddur, which should
appeal to modern taste, upon the lines and in the
language of the old Sid#ur, made acceptable to,
and be adopted by all the congregations, then
we<ould make concessions to adjust the olden
spirit with the modern consciousness, doing
homage to the Talmudic principle,7 ™30n N
omeh 135 Maw 93521 BYeBn N, “ Whether more
or less, that only his purpose and motive be
good.”

And give our adhesion also to that other prin-
ciple,”® D™D WANAMI NN, “In the obser-
vance of the commandments, only the honest, pure
purpose is to be considered.”

A number of pieces in the olden Siddur could
be given up by cuncession, in consideration of
the sentiment expressed of old /13 nm3 xb3 m>'on
Mow) 803, A prayer without devotion is like a body

17 Berach. 17a.
18 Meg., 20a.
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without soul.” Especially in this field would the
BN Y have opened for it a profitable sphere of
labor, by pursuing the beautiful and liberal words
of the Talmud in relation to this, ‘

A uniform prayer-book would at one stroke
close the congregational strife and put an end to
the contentions which now distract us, and the
principal preliminaries to a lasting peace would
be perfected. And Peace is so often praised in
the prayer-book. Every prayer, every blessing
ends with 5®. The Mishnajith conclude with
:152/, the first section of our ethics concludes
with mSw, and so I too conclude with the beauti-
ful words of the Mishna,™ p'm ¥53 1“/apn Nxv 85
WY AR T2 D b ny 7w coben by 2
D\SW:, “God found no vessel that could contain
more blessing for Israel than Peace, for it is said,
whzn God granted strength to his people, then
he blessed his people with peace.”

As the peaceful development of the faculties is
the greatest blessing, so without peace this bless-
ing cannot be secured.

DS s b mbwnw mbwn Sma, “What yeast
is to the dough, that is peace to the earth.”=

- Peace is the productive, energetic impulse to all

the great intellectual creations which elevate in
the various stages of development to spiritual

Fa ]

19 Uksin 3, 12
20 Perek Hasolaum.
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and moral perfection. To labor at this, to par-
ticipate actively in the structure of Judaism be
our task, In the degree in which a Rabbi whose
vocation it is to forward this spiritual structure,
is capable of solving the problems connected
therewith, in that degree he deserves title to the
name of a NN, the name of a Jewish sage, by
which the master of the moral and Jewish re-
ligious world are designated, 3

a1 Berach 64a.

Beth Elohim.




Beth Glohim

Unjer Tempel ein Gotteshaus,

—

Grwiger unjer Hort und Grlojer! dfne meinen PMund,
baf idy Tiinde Deiner Gnavewaltung Wunderthaten,
welde Du an diejer in Andadit verjammelten ®otteage-
meinde beriejeft, indem Du ifr, vex numitterijdy nur ge-
ringyabligen, vod) fo viel Krajt verlieheft, dag fie Dir
eine Stitte der Andacht fich gur Grhebung, 3u Deiner
Berberrlidung erciditen Fonnte, Segne Ddieje Feftes-
funve nimm in Woblgefallen auf, die Weihe unferes
Herzens, die Lehren unjeves Munbdes und la§ frudytbrin-
gend in unfer Gemiith fallen vas belehrenve Wort Dei-
ner Walrbeit, auj daf es nicht leer verballe, fondern
jegenverbreitend in ven Hergen der Subirer fortwirfe,
Wanen,

Wenn idy vantbaren Hergens Gurem midy efrenden
Rufe folgend in Gurer Mitte an Diejer gebeiligten
Gtitte erjchien, um fle ibrer geweiditen Swedbeftimmung
entgegenjufithren und idy um mich blidend den sudenden
Breuvenfteall Gurer Augen gewabre, die Suiriedenbei
und freudige Genugthuung ob ves ®elingens Gures herr-
lichen Wertes an dem Yeiteren Glan Cures Antliges
viidgeftrablt jebe, dann fiibrwabr fann idy nidy umbin,
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an Gudy bewdhrt yu fehen vag einfeitenve TWort der died=
widyentliden Sivva:

,S0 Tu fommen wirft nacy dem Lande, weldyes ver
Ewige Tein Gott Tir jum Bejth geben wird, dann
jollft Tu Deines Bovens Critlinge vorzeigen an jener
Stitte, ,Welde ver Ewige Tein Gott ermiblen wird,
um feinen Namen vajelbit thronen ju laffen.”

Sa, beute nehmet Jhr Befip von viejer beiligen
Stiitte, weldhe Sfhr unter gdttlichem Beiftand mit bem
Strounge Gurer Gevanfen, der Glaubensinnerlichfeit
Eurer, fitr Jivarls angeftamnrte Religion jo warm filh=
{enden, Herzen jum Sotteshanfe weibet, heute funet Jbr,
wenn vor Gurem ®eifiedauge voriberzielt bie BHiille der
Orier, dle Jeglidier bradite {ei e3 an materictien Opfern,
jel e8 an tiebevoller Bemithung, fei e an gutem Rath,
over woblwollender Gefinnung, heute Tonnet Jbr mit
gutem Redyt ter Sivra Worte auf Cudy anwenten
,Siehe | nunmebr haben wir gebradt unjeres Bodens
Grftlinge, vie Du, ol Gett, ung gegeben, Jever von ung
reidite tar feines, wenn nod) jo fpdrtiden Eintommens
entfallenden Betrag, um ibn nach Mafgabe feiner Leiz
‘ fungafibigleit an den Gottedaltar nieverlegen gu fon-
nen, jo nun bivten wir anf die Stimme Ded Herrn, Der
nns bejall | fie mbgen mir evviditen ein Deiligthum und
idh il in ibnen wobren’ urd wenn aud) viejed Haus fein
nenerbauted ift, wenn audy diefe Gemeinde mit der §.
Sdrift ausrujen tann , firwabr, ed wohnte jdhon Gott
fritber an biefem Orte, wenn id) ed aud) nidt exfannte,s
e8 {dlug @ott {don frither feinen Sig auf an diefem Ort
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gur Beit al3 diejer feiner Firchlichen und woch nidst feiner
fonagogalen 3wed beftimmung diente und dieje Gemeinde,
biefe heilige Statte nody nicht ald ven Ausvrud ihrer fii=
Dt § dyen Befenntniffe erfenmen fonnte, jo fann fie aber jegt,
nady angemeffener Avoptivung, mit um jo griferer Freude
audrufen, , Wie ehriurdytgebietend ift viefer Ort, er ift
fidherlich ein Gotteshaus und Gier vie Himmelepforte.”
©o bewalute ed fich bierortd (Menacy 53 a), T N2
TS T Fan, es fomme der ®ottgeliebte und foll
umbauen dad Gottgeliebte dem eliebten, 8 Fomme
bie Beth Slohim Congregation und baue wm vie fdyon
frither gelicbte Stitte fiir ten Gott, ver fein BVolf lieht
und ein lebender Gott aller Bilfer und Nationen ift.

Und o wie jept eine ifraclitijhe Gemeinde an verjelben

Statte thren Gott verelrt, an welder eine nidyt ijraeli-
tijche eg frither that, jo werden audy umgefehrt einft nad
profetijher Berficherung die BVitfergruppen bas Hauz
Jafobs aufjuchen fprediend: , Kommet lafjet uné Hin=
aufgiehen auf deu Gottesberg iu das Haud ved Gottes
Satob!” privn D2 ik 85 3py bR, Wie, iragt ver
Talmud, warum wird das SGottedhaus, ras Haus Jalobs
und nid)t Abrahams over Jizdals genannt? Und die
Antwort lautet 7712 N2 BARIND &S nidt nady Abra-
bam wird taé Gotteshaus genannt, denn vajelbft heifit ed
Gott ift fidtbar an dem Berg; nidt nady Jizdat, venn
e heift bei thm und Jizdal erging fidh auf vem Feld
jondern nady Jafod wird zubenannt vag Gotteshaus
Denn o beifit e, er nannte viejen Ort Haus Gottes.”
{ Pefjach, 88a).
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Laffet und meine A, diefe Auferft duntle Stelle er-
flaven, denn bebt fid ab baé Dunfel, jo erflrablt ung
boffentlidy dad Lidt, in weldem wir vie eigentliche Mif-
fiou eines Gotteshaufes erbliden werden!

M. a. 3. Die Gotterfenntnif evjchlieft ficdh uns in
ver philojophijden Spetulation, in ver Vilfer- und Na-
turfunde und endlid) in den in ung gelegten fittlichen
Walyrheiten, die der Herr am Berge Sinat und geoffen=
bart Hat, ‘

Der erfte der Gott al3 ven Sdybpfer des Univerjums, ala
einen einfeitliden, einig-eingigen erfannt bat war Abra=
bam, mit Abrabam lidjtet ficy dasd Dunfel, welches jo lange
tn wabnbethorter Geiftumbitllung die Welt einfdhlof.
Kraft eigenen Tentens und Sinnens erfafte Abraham die
Tiefe der Gottesivee, fdwang fidy auf die Bergeshihe
vorurtheildlofer Flarer, lauterer, abftracter Gedanfen.
3u vem Bibelausdrud P DOWPoA NX XM, Abr. erz
blidte den Ovt von der Ferne, bemerfen die Alten, (Jalk.
§ 100),7501 737 PR 7173p7 MR PIY DPHI R nSnnn
Fapi A Py oS Der Ort ver Gottesanbeting
war urfpriinglidy in ver Tiefe deé Thals, aber Sott jagte
ed fei ungegiemend, daf ver Konig im Thale vefidire,
woh{ aber auf der Hibe, veshalb echobte ihn der Herr, jo
raf Abr. thn {don von der Entfernung gewabrte. Ent-
fleiven wir diefen Ausfprudy ver bildlichen Hiille, jo er=
giebt fih uns der bereitd errodhnte Gedanfe, daf die
RWelt vor Abraham diber ven Gottedbegriff unwiirdige
Borftellungen hatte, er ward in die Tiefe der Gedanten=-
niederung berabgezogen,
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Crft Abrabam Hob ven Gottedgeranten in die gebiif=
vende Hobe adtungerwedender Berebrungs- und Yn-
Betungswitrdigleit.  Aber felbft Abrabam DIPLA MK N
P Fonnte Gott audy nur von einer gemwiffen Cntiernung
feben.  Der gevantfichen Bernficht eines bejchwantten
Menjchenverftanves, und wire viefer jo gejdhirt auds wie
bet Abvaham, muften fidy viele Hinderniffe tn ven Weg
ftellen,  Yuf ven lepten Urgrund eingugeben, dag Wejen
Sutted Kraft eigener Spefulation aus fidy jelbft erfennen,
ift teinem Sterblichen geginnt. G bleibt vaber ein emig
wabhres Wort WL NDHY 12*“pnd v DV dad Gottes-
wejen alé abftracter ®edanfe bleibt vem Denjcgen fo
lange er in feiner fofflichen Hiille lebt ein ewiges My-
fevium, ein tiefes Dunfel, Es muf aljo felbft fiir den
Denfer die Gotteserfenntnif mehr in dem Walten Glot-
teg, in ver Matur, in der Vilfergefchichte und ver Offen-
barung fich erfilieRen. - Tie Natur mit thren Wundern
filnbet jwar deutlicy genug vas Borhandenjein eines
Sdhdpfers, und dody ift jelbft diejes offenliegende Budy
mit fieben Siegeln verfchloffer und nicht Severmann ift
befdbhigt die Siegel zu lofen und die Chifferjcbrift zu
Tefen.

Daber ift aud) vie Gotterfenntnif, die nur vie Ratur
vermitteln Bilit, eine vefecte, unjureichende, oft fogar etne
betriigerijche.  Mur wenn man in ver Natur vie giitige
Waltung einer Borfehung gewabrt, wird man auf die
Gottesanbetung von felbft hingelettet. Died war ver
Ball mit Jjaal.  Bon Jfaal mwird nirgendd betont, vap
er etwa mie fein Vater ein tiefer Denfer gewefen mdre,
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wobl aber, vaf er, im Gegewjap ju feinem vielgeprititen
grogen Bater, ein glidlider Menjdy war.  Was er that
gelang ibwi, er war reicygefegnet mit Gliidsgiitern, Ter
Boben gab bHundertfaltig belohuend wiever den in ihn
gejentten Samen, {o vaf Jiydat fidy ergehen fonnte auf
Demt Felve, auf Dem Felde der Gottederfenntnif, die ihm
die Natur mit ibrer veicden Fiille erjchlof. Nus ver
ibm gewordenen, durdy die Naturgaben gewonnenen Er=
Fenntnif: ed misffe einen @ott dex Vorfehung geben, baute
iy Jizchaf jeine Gottedvorjtellung auf, vie ihm itbrigens
fhon von Abrabam travirt wurve. Wllein jdon fein
Sobu Jafeb erbte nidt mit ved Paters Segen audy def-
jen ©lidagiter.

Harte Sdidjalsjcplage trafen ihn in ftetiger Aufein-
anderfolge, Jn friibefter Jugend von de3 Bruvers radye-
jhnaubender Wuth verfolgt, mupte er fen vitedlicdes
Haus verlaffen.  Jn Dder rauben Fremde, wenn auddy bet
Bevwandten, mufte er fidy {dyrittweije den Bodeu erz
ringen in dem grofen SKampi um’s Dafein, welden
Kamypi er big jum lepten UAthenmrzug ju fithren gendthige
war,  Jn diejen Kampf wasd er vou den Sdladen, die
ver Menjchennatur anbajten, wie in einem Sdymelstiegel
geldntert und vervolfommnete er fich foweit, vag bie
Ulten ridstig von ibm behaupten fonnten, Jafok war dev
vorgiiglichite ver Patriardien. Jn allem und jedem bes
gleitete iln ver Gottes gedanfe. Bou dem Tag an, a
er unter Goftes freiem DHimmel den Harten Stein um
Riffen nabm, uar docdh von em was ihn Tags iiber
begleitete und erfiilite audin der Radyt traumte: namlidy
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vom feinem @otte, big u dev leten Unfirengumg, vie er
am Tobtenbette madite um fidy sum Empfang jeines
Sobnes Jofef aufyurichten unbder dankend jpradh: Oott,
Der midy gefilhrt und geweidet jeit vem tch bin bia aum
beutigen Tag,” atte Jafob ein Selbjt- [dnterungdmwert
on fidy vollzogen, Rraft ver Gottesidee, die fein ganges
Weijen erfiilite,

Die jdweren Prijungen befiegte er mit viefer Svee,
wie johon die Alten tiltlidy jo (chbn begeichnen, wenn fie
fagen:

»Die Steine gingen einen Wettetier ein, jeder Stein
fagte YRy P o738 5P aui mir folf viejer Gerechte
fein Daupt nieverlegen, aber er nabm alle vieje Steine
sujammen und jobald died erfolgte, ,da fland iber ibm
®ott.

Diete Oteine find Steine ves Anfofes, die
bag raube Gejchict dem Jalob in dem Lebenameg jdlen-
Derte, jever Stein war fo gersudyti, vaf man annephs
men fonnte durdy ihn wird ver Gerechte fein Haupt beu=
gen, durdy ibn werde er gu Falle gebradyt werven, aber
Jafob 6lieh franvhajt, venn ev nahm alle diefe Steine
sufammen, er betradytete fie ald Prifjteine und trat
ibnen entgegen mit vem Gottedgeanten, iiber ibm
ftant Gott, demt in ihm lebte @ott wmd er felbit
ward aué einem Jafob, dem in der Tdujchung-Be-
griffenen, ein I jr a e [, ein Kampfer fiir Gott, RNady
ibm benennt fidy unjer Bolt. Somit it fich tas Dun-
Tel obigen Talmudjpruchs. Ilnjere ®ottesverebrung, mwie
fie im Tempel uns jum Bewuftiein gebradt wird ump
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werden oll, nennt fiy nidht eine fpeculative, das Got-
teshaus beift nict nady vem Borgang Abrabams Berg
Oottes, venn nidst jeder ift berufen fjeinen Gott auf ver
Bergeshobe gevantlicher Abftraction ju begreifen. Unfer
Tempel nennt ficdy nidt nady Jizdhal, denn nidt jever
sermag, wie er, jeinen @ott aud der Natur ju erfaffen,
im @egentbeil, diefe Gottegfenntnif unterliegt vielen
Taujdungen, wohl aber nipft unjere Gottesverehrung
an Jafob an und nennen wir nady jeinem Beijpiel un-
jeren und fveciell viefen Tempel, :'n';s ma, ein Haus
Gottes, venn wie Jafohs Gottesverehrung dvas H a u 3
verfinnbildlidite, fo foll audy diejer Tempel mwie unjer
Haus fein, ung anbeimelnd ein fhered Heim fiir vie Be-
fucher fein,

Hiermit aber haben wir audy tie Beftimmung ves
Tempeld bezeichnet, vas Haus mit feinen mannigfachen
freudigen und fhmerglichen Greigniffen ift audy ein Bilp
fir ttefesd Haud, Traufen ein Hajden und Wagen
vas Glid ju erjagen, rennen wir nady leevem Scyatten,
bauen um u gerftbren, zevftoren um ju bauen; oft
mit ®liid, dfters aber mit Miflingen unjever tweltfhir-
menden Plane jehen wiv gulet ein, daf Aes nidtig
und hinjallig ift und erinnern uns nody bei Seiten, wir
baben fa ein gelicbted Heim, einen freundliden Feuer-
berd,

Boll Enttaujdung und vom Lebensgeniihl braufen
abrendend, finen wir Rube und Seelenjammlung im
Hauje, an vexr Seite einer trauten Gattin und im Kreife
liebenter Kinder, So fei unjer Gottedhaus — ein Vil
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ved Rebend. Diejed mit feinen BVerjdlingungen und
Windungen befriedigt 1und nidt, unjere Jveale, denen
wir, wie Kinver Schmetterlingen, nadyetlen, verfliichtigen
fidy, find itbecbaupt felten erreichbar.  Alle unjeve Pline, -
wenn fie audy im jeltenjten Fall gelingen, find auf Flug-
jand gebaut.

Gine innere Leere, von der Menjdsheit gangem Jam=
mer erfaBt, madt und migmuthig, lebensiibervriijig,
gleidy der Noabstaube, genvinnt unfere Seele Feinen Rube-
punft.  Wohin willft Du geben, Du mit Tir uud ver
Gejelljchaft Serfallener, wenn nidt in vaz Haus Gottes?
Ja,tomume hievher, denn nur hier fann Beruhigung finven
bie jhmadytenve, lechzende Seele. Hier bijt Tu unidt
allein, Die Andadtsjhaar beraujdt Didy, vertlart Didy
und was Du draufien vergeblicy gejucht, Hier finkeft Du
fie wiever, Deine Seelentube. — Da ift ein Anverer,
ein Mann von Bilbung, eine Fran von Belefenbelr.
Sie leben in der Jeit der Auffldrung. Die Religion
gilt nichts, Alles nur BVernunft; fortgerifen von dem
Strudel der Jeitrichtung fommft Du dabin allmihlicy
Didy ju emancipiven von den veligidien Formen, Tu
venfft, forideft, gritbelft und weil Du nidt alle Lebense
vithfel su lojen im Stande bift, leugueft Du — fogar
Deinen Gott |

Bor den Foltern ver Swelfel, wobin Fonntet Du Tid)
wobl flidten, wenn nidt in vas Gotteshaus ? Hier
fiehft Du den Gliidlichen und Unghidliden nebeneinan=
ber, ter Draufien nady Menjdhenjdhipung Gocdhangefehen
i, gilt hier vor Gott nur fo viel wie ver im Scyweife
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jeined Ungejthtes jein Brod Crwerbende und vielleicht
nidit einmal jo viel. Siebe, wie fle am heiligen Tag
ver Berjohunng beive gleidymafig gebeugt unter der
Wudst ibrer Siinvenlajt ftdhnen, um Berzeibung flehen
— und Du jollteft nicht finden wad vie Weltphilojopbie,
die triigerijdhe, Dir nidt geben, wobl aber Dir wegdid-
putiven fann? Ja, bier im Gotteshaus findejt Du
Deinen Gott, Deine Jweifel Bfen fid, Tu
paft Didy wievergefunven, Dein Deffered Jeby erjdilieft
fio Dir son Reuem und in Pir findejt Du wicver
Teinen Gott, ver Thr gurujt, wo warft Dy bigher ?
Sdame Tidh nidyt eingugefteben: Deine Stimme Yirte
iy gwar im Tonner ver Creigniffe, im Jephirhaud) mei-
nes Seelenlebens — aber, ic) verbarg mid, weil i) nadt
war—nadt und entblbt von den mir gebotenen Pflidten,
te idy bisher vermadilaffigte, aber jebt faffe idh heilige
Catidliiffe Tid), meinen Gotf, nie wieder gu yerlieven]

Tort wiever gebit efn Giidlicher einher, eire RKinder=
jegen prefit ibm Freudethrinen aus vem Auge, ein Yn-
verer: fiebt den Erivag jeimer Bemiihungey im Bilde feiner
Kinver reidy belobnt, er gute Fortgang der Crichung
und deren Refultate bevedigen 1w g grofen Hofnungen.
Robin jollteft Du fonft Detne Schitte ridgen al3 nady
vem Hauje Gotted, um ihm fiir feine Gpade ju danten
fiir jokbes Gl Dewn, ®ON NI 35 DMN VI "0
M NN, Leben, Kinder und Rabrung hdngen nidt
vom Berdienft, fonbern vom Ghiid ab!

Wenn aljo Dein Leben Lein Himmerlides, Deine
Kinder nddt oue ber et gejdlagen, joudern wplhge-
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vathen, Tein Nabrungserverd fein jhwerver, jondern ein
leidbtet ift o ift vas Alled nidt Teinem Bervtenite
jusujdreiben, wobl aber dem von Gott perliehenen
@i & und jeinem Segen.  Und Du jollteft Rube finden
ofne gu geben in dad Paus Gotted, um rajelbft aud ju
etfleben den _gliidfichen Fortgang und Sebluf?  Aufer
diefen @elegenbeiten, die das Leben bietet und den Ein=
selnen ins Gottesbaus ju geben aufforvert, bat die Ge-
weinjamfeit an Sivaeld traurigen und freudigen Ge-
fchidtaerlebniffen nothy mannigface Anliffe fih hier im
®ottedhaufe gu vecjammeln,

Die Baftz und Fefteiten, die erbabenden Gejhichts-
pentmale Sivaels, die gemeinfamen Grlebniffe in  der
Borgeit, de wiv in der Gegenwart feiern, ober audy
natiomale -Crinnerungés und Tenftage
vér Gegenwurt rufen die Befenner Jfracls gu defer heiz
ligen Statte, ,Wie fddn find Deine Jelte, Jafob, wie
Berelidy Teine Wolnungen, Jfvael, wie vie Badse fich hin=
fdlingeln, fo tie Aloepflangungen von Gott angelegt.”

Wer vie Gefbichte Jfraeld tn der Vor- und Jeptyeit
Befhvetben wollte, Der miifte die Gefchickte feiner Tem-
vel und Synagogen Hefthreiben. Die bobe Miffion J8-
pareld afd ded Bolfes ver Gotteskimpie, fpieqelt fich treu
th feinen Tempeln. Seine Bet= und Lehridujer waren
feine fefte Batrgen, an renen die feindliden Anqrife ftets
wirfungslos abpraliten.

Mich diefe Gemeinde bat fich erft von beute ab diefen
Stamen mit Rect -evworben, va fle veffen fich bewuft
whd, ‘baf fleden ‘einigeriben Sammel- wnd Mittetpunt
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edt jurtjcher Bejtrebungen in ihrem Tempel gefunten,
Mur groffen Opiern und nody fortwdbrenden Anftreng-
ungen erridbtete fie ober ridtete fle ein dieje Gottes-
ftitte. 3 ift su wiinjdhen, vaf jo wie fie fiir vie Ge-
fammtbeit ver Jugehdrigen verdienflooll gewirlt, audy vie
®ejammtheit ihre Pllidten fenne in nimmerraftenber
Opierbereitwilligeit, ja, daf aud die diejer Seftesftunve
Anmwohnenden ifre Hochhersigleit an ven Tag legen,
auf raj ed wabr werde ,Dein Lidst ift in meiner Hany,
mein Lidt in Teiner Han, stindeft Tu mein Lidt
im Gottesbauje an, jo erhalte audy iy Dein Lebenalidyt ;
fommft Tu in mein Haus mit Deinen Spenden, v
fomme audy idy in Dein Haus mit metnen Segnungen

Jafob, der ven Stein yum Gotteghaus weifhte und da-
relbjt Geliibve that, {dyieft jein jdhones Gebet, ,Was Du
miv gibft, will icy versebnten, aljo nicht blof Geten, jondern
audy jpenven,

Unt in viejem Sinne weibe idy Dicy als Gotteshaus.
€3 wiffe Jever an Teiner Weibe, vie Du ausfiromt,
vaf Du bift ein Haus Gottes, eine Andadytsftatte ver
Menfden, vie im Jnnern den Tempel ved Heren tragen,
Jeb weibe Cudy heilige Gerdthe, sundcit Tidh Tifd
Ded Hevrn. Mige bas von hier emporfieigende Gebet
ftetd ein reines, lauteres, von dem Hergen ver Gejammt-
beit fiir bad Gemeinwobl geridtetes fein. Jnjofeen aber
Tu Tijch ves Herrn audy als Predvigtpult dient
mdge nie von Dir gejagt werden des Herrn Tijdh ift l)er:'
abgewiirdigt durdy Lehren, die jeiner nidst wiirdig find,
Mioge bier vas Wort ber Auftldrung, Erbauung und
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religidjen Belehrung allwodentli) vernommen werden

und in fegendvollen Thaten fidy ummwandeln jeded auf
die Chre und Lehre desd Jubenthams, auf vie Menjden-
liebe und Tugendiibung ficy besiehende Wort. Jdy weibe
Cudy Tempeljipe und ihr werdet mir dann
geweibt jein, wenn cure Bejucher alljabbathlich von eudy
Befip uehmen werden, Ulle, alle bheilige Gerat h-
fdhaften ded Tempeld feiet mir geweilt, jowobl die
painben Rdumen ved Tempeld ald aud
vie an diefer heiligen Bundedlade fidthar find. Blof
Didy beilige T hora braude iy nidht 3u weihen, Tenn
Du bift fdon geweibt, ja durd) Tidy erhalt Alles jeine
eigentlidhe Weike, Didy Fann idy nur fymboliffren] RWo-
vurdy?  Durds diefed Ddiefed ewige Lidst, durd) diefe
befténvige Lampe, Sel mir aljo bejonders
gegritft und Didy anglindend fpredien wiv und Jbr Alle
fprechet 8 mir im Herzen nadh:

,Oelobt feift Tu Cwiger, unjer Gott, der Tu ung,
bieje, Deine in Undadt verfammelte Gemeinde, erleben

- Tiefieft viefen Seitpunft, daf mwir in Ddiefen geweibten

Raumen N MOYAS die ewige Lampe angiinden
fonnen."

Bladere fanit Heinesd Lidt, venn Du bift Symbol die-
fed grofien Lidhts, weldes hier in der Thora ung ewig
Teudtet,  DHier vor dem grofen Lidt bift Tu aufge-
ftellt sum Seichen veffen, vef andfirémen muf bdad
T horvalidt in diefom Haug, in unjerem Wobhn-
baug, in unjerem Leben.

Berhiillt durdy diefe Dede ift vas grofe Licdt, denn




188

ihfer bejdbrantter Menjcienvertany it wie mit eiier
Tede umbiiltt, wir vermigen widit vie QUdtfiile ver 4
Weiaheit ju erfragen, wir Fimen nur Hueftrahlungeu
in und aunelshen, um in ipnen whfer Thun um
Laffen wievetipiegeln su laffen. Gin grelle8 Lidyt vers
trigt vas phyfijde Auge nidit, audy unfer géiftiges farin
dle Rithtjoine vér Thova nidt eifaugén. Begniigen
foir ufts mit vem Heineh R, daf bder glithiienbe
Dotht viejer Lainge hie erlvjche, baf vér Thira Lidt ftéts
janft aber immermabrent in un leudte wund wits erleudite,
So feiéft T nun geiveift Heiliger Tempel und geweift
bie Gehieinde, geémweiht Seglidier, vér Didh autfudit.

_ Du abér Allglitiger! ,Blide in Griaven betad nue
Defner Yimmlijihen Wolriung und jegne diejes Tein
Bolt Jjrael und jegne alle Nationen und Biefes Yerrlide
Rand wiit feinen geiftfien vind weltlidén Bertietern,
LWitedentrigern, feinen HumanititsAnftalten, fefrien
auf allen Gebieten der ®efelltaft, Wiienfdait und
RKunft - emjfgen Arbeltéin barauf foreche Jevérmaiin, |
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