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Replacing Paganism.

Paganism and idolatry are easy to distinguish from Judaism. The
Deity in their case takes a corpore:\f form, or there are many deities, and
they each have a form and characteristies of their own. The forin is sonie-
times human, sometimes, and more rarely, it is an inanimate body, such as
Fire in the religion of Iran. Where the godhead asssumes a human form,
he also_usually assumes human emotions and passions and even wenk-
nesses. He is frequently eaprieious, and is prone to care more for his own
sacrifices and personal aggrandisement than for the welfare of his devotees.
It has been the glorious and undisputed achievement of Judaism in the past,
that it has uprooted Idolatry with its debased morality, its eramping super-
stitions and its repellant rites. and has set up in its place the idea of a
sole and eternal Creator, all of whose acts and commmands are righteous,
such, that is, that the best reason and instincts of the highest of mankind
recognise that they are just and good. Nor was {his consummation the
work of a few gencrations, but slowly and not unswervingly the Israelites
assimilated this lofty conception. TFrom the patrinrchal d of their
nomadic existence down to the time of the Babylonian capt y, we see
the idea of the worship of the Universal Father making headway inte the
hearts and minds of Israel, carrying on an ineessant war with the alluring
paganism of the surrounding nations, sometimes overcome by it. and
sometimes victorious, yet always persistent. After the return irom the
captivity the Jews never again lapsed into their old sin. Iellenism might
win over the younger spirits for a time, but it meant a change of eivilisa-
tion only, of manners and dress, but not a change of ¢reed. It is hardly
an exaggeration. therefore, to say, that to Judaism and to the Jews, every
Christian and Mohammedan direetly owes his ciancipation from idolatry.

The Gap between Judaism and lslam.

The religion of Mohammed has a good deal in common with our own.
Not that there is anything remarkable in this fact. For Judaism and the
Talmud had (as has been frequently shown) a considerable influence on
the bheliefs of the various seets in Arabia beiore the preaching of the
Prophet. Moreover, it was to the Jews that Mohamed first turned with
the greatest confidence, and it was among them that he hoped to find his
readiest adherents. Not till they had finally rejected his prenching, and
after his victories had definitely secured his position, did he vent his
pent-up spleen upon them. Islam taught that there was one God, all-just
and all-merciful, whose Will must be the rule of life, and that to it all
must submit themselves. * God is great. There is no god but God, and
Mohmmmed is his prophet.” The last proposition alone is the one that
Judaism cannot accept. And yet Mohammnied never c¢laimed to be more
than man. “Is it ithen Mohamied,” asked Abu Bakr. his successor in
the Khalifate of the weeping Moslems as they irantically mourned the
death of their prophet, “or the God of Mohammed that we have learned
toworship ?” Nevertheles, the other articles of Islam, the prominence
given to the belief in angels, the nature of the belief in the future life. con-
stantly and prominently holding out, as it appears to do, n mere material
reward in the shape of a2 somewhat sensuous exaggeration of the
pleasures of life upon ecarth, and the fatalism, induced by 1ts doctrine of
predestination and ingrained in all those who profess the faith, place it
at a considerable distance from Judaism. Greater still is the gap which
we find between the two religions when we examine the positive side of
Judaisin and compare it with the teachings of Mohanunedanism. and
when we contirast the formalism and exclusiveness of Islam with the
mystical sublimity of the Hebrew prophets.

The Ethics of Christianity.

Of far greater interest and moment is the comparison of Judaism with
the great religion of Western civilisntion—Christianity, in its different
furms. At the vutset, it cannot he too clearly "emphusised, the
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ol the mountain-peak to a dweller on the plains. Whether this be the case
or not, the fact remains, that Theism does not take the working part of
its religion from the Bible, or from any other book or tradition. Therein
alone it differs materially from Judaism. .

An ethical cult is perhaps rather a philosophy than a religion. Tt
followers do not profess to obey a divine will, or to worship a divine
power. Whilst not denying the existence, or, at least, the possibility
of the existence of a Deity, their attitude seems to be that it is to be
regarded as an immaterial factor in life; for such higher Power (if it exists)
is assumed to be indifferent to human action. The rule of right-living is
sought for in man himself. In other words, the centre of gravity is shifted
from God to man. 1t follows with even greater certainty than in the case
of Theism, that man_ must work out his duty for himself. but in this case,
it 1s the mind that is appealed to. and not the soul—the brain, and not
the conscience. To Ethics as to Theism as a guide in life there is attached
the inevitable drawback, that there can. ex-hypothesi, be no “norm™ or
standard of conduct. It is the judgment of the individual and mnot
collective opinion that is set up as an arbiter of right and wrong. 3o that
if either doetrine hecame general, all that portion of the community whose
intuition of righteousness is imperfectly developed, or whose perccption
ot the ultimate good of all is obscured by their over-graphic realisation
of their personal advantages—all these, instead of rising to the ideals set
up by the greatest and noblest workers in the cause of religion, its
prophets and missionaries, would sink to the dead level of their own
natures. In the case of Ethics, there is not even the force which exists at
the back of Theism to keep its adherents true to the practice of their own
prineiples: there is no sanction and no authority to deter the wrong-

doer from evil. There is no higher Power he need fear to offend or can
hope to propitiate.

The Positive Side of Judaism.

To sum up in a few words the result of the comparison we have heen
making, we may say that Judaism means the worship of an incorporeal
and indivisible God, who is righteous and requires righteousness of man-
kmdI who is just, and at the same time. merciful, and whose niercy
requires no mediator. Morality is part of man's worship of Him; it
posseszes a definite character, and its foundations rest on the Bible.

This morality is the positive side of Judaism. I venture to think that
the tendency of modern times is rather to lose sight of this and to whittle
our religion_away almost to vanishing point. Judaism is not a mere
negation. Our creed is not, “There are not more Gods than one”—an
assertion that is compatible with Atheism—Dbut “the Lord is our God - the
Lord is One.” Nor can this sentence be divorced from the next verse
of this all-famous passage: * And thou shalt love the Lord thy God, with
all thy heart and with all thy soul and with all thy might.” There are
positive and active duties enjoined by Judaism, quite apart from all cere-
monial observances, and they are not less important hecause they can
only begin when the negative proposition is established. The reverence
of God and the love of mankind is the sum of Judaism. D' s
on the other hand, and D™Dn ML) on the other. The latter phrase ig
hard to translate. The nearest equivalent in Euglish would perhaps be,
* doing another a good turn.” Tts very difliculty of translation is perhapg
due to the fact that it contains so much that is characteristically Jewish,
The Mishnah calls DMDN M>'L) one of the foundations upon which the
world rests. One of the earliest Jewish prayers asks for D00 M>w)
from Heaven. To make the meaning of the phrase concrete is casy, if
we nay proceed by illustration. To save another from danger, to ransom
him from bondage, to elothe the naked and to feed the hungry, are obvious
exumples. To show hospitality to a wayfarer. though he be neither
starving nor naked, to keep a friend from temptation by a timely rebuke,
to help him back if he succumbs to it. to assist him to dower his daughter.
to walk with him on a lonely road, to reconcile him with his enemy—all
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true and only “salvation,” that the prophet speaks in the words, “the
righteous shall live by his faith”; for [aith, loyal obedience, is righteous-
ness. The divinity of man’s soul lies in its freedom to surrender itself to
the Supreme Will, and thus to become, as the Rabbis say, a fellow-worker
with the Most High.

Faith in History.

In Faith the moral forces of man culminate, in critical Reason his intel-
ligent faculties. The former has intuitive vision, and proceeds in accord-:
ance therewith to action without regard to other considerations; the latter
is discursive, advancing by slow synthesis to induetion, thence to tentative
deduction, then again to induction, and so onward for ever. And hence it
is that, whilst civilisation rises in n steadily flowing tide of intellectual
progress, the religious consciousness is no deeper to-day than it was three
thousand years ago, nay, rather it seems for the moment to be ebbing.

In a certain sense, all thought is in essence above time. TFor the im-
perfect ideas slowly and painfully evolving themselves in the mind of man
there exist perfect ideals “in heaven,” as Plato would say. But whereas
intellectunl ideas follow always a strictly regular course of evolutionary
development in time, the religious consciousness moves with seeming irre-
gularity down the paths of history. Until a certain grade of cullure is
reached, it appears to grow with the same logical regularity as intellectual
ideas; and then the harmony ceases, and the revelation of God and the
Good to men takes place in varying degrees that seem entirely incaleulable.
We see the wild idolatry of India constantly associated with an intense-
religious insight little inferior to that of a Jewish prophet; we see the rude
nations of Northern Europe rising to spiritual heights never trodden by the
more refined Latin races; most wonderful of all, we see the early Hebrews.
one of the least cultured of all the Semitic peoples, receiving almost at the
beginning of their history a revelation of supreme worth, and struggling to
embody it in their historical experience, while the intellectually finer soul
of the Greeks remained in outer darkness.

The God-ldea.

Thus the idea of God is a miracle, and a fact. It dwells in the soul of
every man, nay, it is the very essence of his soul and pledge of immor-
tality. It may often happen that men and communities of men fail to-
realise it, that they imperfectly perceive it, or wholly stifle it. But none
the less it exisis as the prime law of the soul's being. The sun shines
always, whether clouds hide it from the eyes or not; and each of us bears
in his heart the sun of righteousness.

In a certain sense. however, the laws of graowth which we group
together under the vague name of “evolution” apply to religion. The
central facts of the latter—the attainment of a sublime God-consciousness
by certain marvellously gifted spirits, and the potential existence of a
similar though less intense insight in the soul of every civilised man—
are wholly distinet in origin, in operation, and in character from the pro-
cesses implied in the word "evolution.” But their action in history may
proceed on similar lines. The great finders of God hand over their ideas
to other less gifted men, to whole societies, who make them part of their
daily life of thought and deed, a substructure on which is built an ever-
growing edifice of social habit, rites, ideas and ideals. Thus the life of a
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community like Israel devoted to the service of God is really instinct
with the ideals of its prophets, though its living voices be those of its
rabbis.

And it is from this standpoint that the believer will judge his Scrip-
tures. His idea of God is its own critie, its own eriterion; he accepts no
revelation save that which is already revealed to himself. But for this
same reason he knows also that God’s message to man is published by the
mouth of man, and therefore that its utterance is crossed by the voices of
the thoughts and customs of the age wherein it is heard. These voices of
the age it is for Reason—historical and philological study—to distinguish
from the grand dominant note of timeless verity, the Voice of God, with
which sometimes they sound in harmony and sometimes in discord. And
this harmony between the spirit of the age and the Ideal above all time
—a relation comparable to that in the physical world between the generic
type and its modifyving environment—is maintained in each generation by
the influence of Jewish tradition.

The Principles of Tradition.

This is not the place to dwell at length upon the part played by tradi-
tion in Jewish history; it must suffice to point out its main principle.
And this is pithily summed up in the words of the Psalmist, which char-
acteristically enough form the maxim of that typically *“ pharisaic” ecode,
the Shulchan Arukh: “ I have set the Lord before me always.” Tradition
strove to unite the historical experiences of each generation with its ever-
lasting ideal of God’s service, and thus to weave each age into a “living
garment of Godhead.” Often blind, perverse and uncritical in details, it
seldom erred in its principle; “and ye that have cleaved to the Lord are
alive all to-day.” The Ideal, clothed in the thoughts and works of sue-
cessive generations. saved them from destruction abroad and at home. It
is only in modern times that it has been driven from this dwelling. and
Israel threatened with ruin.

Tradition thus dealt with the Ideal, as a rule, in a “reasonable”
manner by bringing it into the datly life of the people. In one important
respect, however, we feel that its instinct went astray, in theory, at any
rate. Setting itself as its main task to make a “fence for the Law,” it
blindly followed the Great Synagogue in its uncritical acceptance of the
Torah as an objective and literally inspired revelation. But in truth the
Torah, both the written and the oral law, is in kind the same as the tra-
dition that begins with the Great Synagogne. It is a mass of traditions,
some earlier than Moses, some later. some doubtless his work, which have
all grown up in organic cbedience to the law of Israel’'s national being as
a “kingdom of priests and a holy people,” and these were taken over—
somewhat too uncritically, it must be confessed—by the doctors of the
Mishnah and Gemara, the Geonim and later Rabbis, who built upon them
new customs, new adaptations, and new dispensations in every age, mn
order that each generation might be able to envisage its ideals in every
act of its life. It is obvious that such a process of evolution, carried on
for the most part under conditions unfavourable to healthy social develop-
ment, must have the defects of its virtues, entailing often an inordinate
growth of ceremonial and oceasional survivals of the unfittest, and ending
in hypertrophy; it is, however, equally obvious that in prineiple it was
the only course possible for those who were loyal to their ideals, and that.
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under more wholesome conditions. suech as the Jew might reasonahly
demnnd from the Gentile, the results might have been far more satisfactory
even than they were.

Authority of Scripture.

It may be objected that by treating the written Torah as a series of
traditions like the unwritten Law, and at the same time denying its literal
inspiration, we are levelling down and cutting at the roots of authority. 1f
this reproach were true, we should be compelled to bear it, for truth is
greater than authority. But it is not truc. On the contrary, we are level-
ling up, raising the moral level af the religion. There are hundreds of
statements in Scripture which good men in all ages have tortured their wits
fo justify as a direct utterance of God. These, viewed hy themselves, we
cannot believe to be God's word. As we have said. the sacred message o
man is conveyed by the mouth of man, and often imperfectly. so that its

true meaning is hardly understood by its hearers, and even by the speakers.

themselves. And thus Scripture is the counterpart of the believer's soul;
in each is the light of God's revealed will, in each are the shadows of
humanity.

The authority of a sacred book is the necessity of believing it. Now,
according to orthodoxy, the necessity of Lelieving in the Bible arvises froin
a statementi as to historical fact, the delivery of the Law in its present
form to Moses. But, with all reverence be it said. this alleged fact is open
to doubt; it therefore cannot serve any longer as the final sanction for the
authority of Seripture. We must look clsewhere. And we find that the
real authority of the Bible is a “ threeiold cord that may not be divided.”
The Bible conveys the ideals of inspired thinkers. These ideals are
revealed to the soul of every seeker afier God as axioms of faith, and thus
the divine message within bears witness to the divine message without;
‘““deep calleth unto deep.” And lastly, the legends, historical narratives,
laws, and customs conveyed by Scripiure are all modes of expressing
Israel’s consciousness of his historical mission to realise and earry onward
these sacred thoughts. To a lesser dcgree. the same may be sanid of the
post-biblical literature beginning with the Mishnah.

Scripture and Revelation.

The supernatural modes of revelation described in the Bible, and
especially the Giving of the Law, can neither be affirmed by us as historteal
facts, nor denied. But of one thing we may be assured—that they mark real
occasions when the consciousness of a divine mission was raised to cer-
1ainty in the hearts of great leaders and their followers. The Biblical
“ Revelations” were confirmatory; they did not teach entirely new truths.
they strengthened the inspiration of already existing beliefs. On this point
Jewish teachers speak distinctly. Even the giving of the Law on Sinai
was no new revelation, they said, for already Abraham knew and observed
the whole Law;+ and the Midrash labours to show in deiail that all the
ordinances proclaimed on Sinai were practised by the patriarchs,I while
one Rabbi actually explained Exod. xix. 19 to mean that the Almighty
did not declare His commands until Moses said to Him, “Speak, for Thy
children have long ago taken it upon themselves.”§ The miracle was not

t ‘falmud Babll, Yoma 28h,
% Yaikut Exod. 276 on Exod. xxiv. 7.
§ Yalkut Exod. 284.
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iin the thunder of Sinai, but in the still small voice of Israel's conscience.

The practical vutcome of these reflections may be summed up in a few
*words : —

1. Judaism is a religious creed inseparably associated with distinctive
rites and ceremonies.

2, 1lts creed is definitively embodied in the Old Testament, and to some
degree in pust-biblical literature; its rites and ceremonies are traditional,
and may vary within certain limits from age to age.

3. The adaptation of the ritual and ceremonial tradition to the ecir-
cumstances of cach age needs the widest knowledge thai the age can
furnish.

The Forces of Faith.

I now proceed tn show how certain of the Axioms of Fuith, or funda-
mental phases of the religious idea, are represented in the Old Testament.

The familiar words Q2NN A3¥NDI ACYD NPD  may be taken in one sense
a~ summing up a principle ol metaphysic, which again is in opposition to
the cardinal doctrines of evolution. In the physical world the germ, with
all its potentialities of future development, is but a feeble thing. But a
moral thought comes into the world full-grown, with all the strength of
creative puwer which is displayed in its later development; for the develop-
meni of thought is only manifestation in clearer detnil. The fresh inspira-
tion of a great idea works with titanie force, like a flood hreaking ils banks.
The struggles of its young energy arc the index of the powers in opposition,
uf the old order. When it has asserted itself in this strife, it proceceds
more peacefully to develop its content; the earlier powers of opposition
are no longer equally manifest.

The Bible is a record of new and powerful ideas breaking forth in this
manner from men’s hearts ; and the legends with which their rise and estal-
lishment are narrated show most forcibly the energy of the struggles which
they had to wage against the old order of evil. A typical instance is the
story of the sacrifive of Isaac, a story which is in sharpest opposition to
the idea of Mosaism, and for that very reasum is plainly in its essentials
true. so true that if it were not told to us we should be forced to invent
it ourselves.

The Dawn of Religion.

In the midst of a city of Mesopotamia. already old in the typical
Semitic civilisation which in social culture lifted men up to the stars, and
in its religious side Lrought them down to the company of swine, there
arose a man who had reccived an inspiration telling him of the One God
who must be worshipped in purity of thought and deed. Unable to tolerate
the spiritual abominations which he had no power to reform. the man
withdraws into the wilderness, where he lives the life of a Bedawin Sheikh,
the Asiatic counterpart of the English country gentleman. Late in his life
a son is born to him by his wife. Now begins the conflict between the new
inspiration and the old tradition. On the one hand, the universal custom
of his race and his own inherited instinct bid him sacrifice the child lo
the God who gave him; on the other, the new wvoice within him forbids
bloodshed. At length the struggle comes 1o an end; mercy prevails, veiled
under the legal fiction of aniiaal sacrifice, and thus the new creed asserts
its first practical principle, the sanctity of human life.
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David. -

The story of David again is another precious chapler in the history of
the human soul. A new struggle was fought out here, a struggle of the
Tiearl; and its issue was the new message of forgiveness for the penitent
sinper. It was in truth a new revelation; and it could come only after
fiercest conflicts in a great and greatly sinning soul. Immensely strong in
the passions of love and hatred. David was possessed always by an equally
inlense conviction that * the Lord was with him,” that his whole powers of
thought and deed were inspired and guided by a holy and righteous Will.
In the words of the Psalmist, he took up the cup of welfare and called upon
the name of the Lord. And when again and again his passionate humanity
led him into the ways of sin, his sense of estrangement from his God wius
such as no other man could feel- And thus he was the typical penitent. the
ery of whose heart can force open the closed gates of heaven, whose one hour
of repentance and righteousness in this world is fairer than the whole of
life in the world to come.||

The Ethics of the Bible.

Mucli of the worth of the Bible lics in its wealth of stories of this kind,
no less than in its direct preaching. Its ethical issues are quietly stated in
aphoristic form by the Rabbis; but ihe Bible tells us, with its marvellous
vigour of style. of the struggles within and without ihe souls of men which
had to lake place before they could reach these issues. 1t touches our
imagination, as the bald rabbinical axioms do not; for in the soul of each
one of us there must be like conflicts and labours, ending—if{ so it please
God—in successive revelations of the power and love of the Iather
in IHeaven.

“The value of the (Biblical) history,” says a Christian critic, * does not
depend upon its scienlific accuracy in detailed incidents in this remote
past. The question to consider is whether the historian is right or wrong
in His interprelation of human history, whether God is in His world of
men, whether Jehovah is to be reckoned with in national policies, whether
moral forces are to Dle taken account of by wise men in the world’s
administration; or whether might makes right and God is only on the
side of the strong battalions. . . . . The purpose of the historical
writers of the Old Testainent was not to secure infallible accuracy in dates,
numbers, statistics, and historical incidents, but to interpret their national
history as Jehovah's dealing with his people. Did they interpret it aright?
and does this interpretation give us a clue by which we can inlerpret also
the history of our times? If so, the Bible history is frue, and its truih
is not impugned. and not even a suspicion is cast upon its truth. by the
conclusion that certain of the incidents recorded in it are unhistorieal,
and many of the moral judgments which it records are to be corrected in
the light of a later moral develupment, and by the standards of a later
revelation.”§

The Real Nature of the Taorah.

We do well to make the Shema the centre of our ritual; for it contains
the essence of Judaism. It first declares the unity of the God of Israel, the
Almighty King; and then it bids us love him with all our heart, and all
our soul, and all our might. Tor the Almighty demands a service of pas-

|, Pirke Aboth, v, 17.
4 L. Abboit, Life and Literature of the Hebrews, p. 30.
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ssionate love for all time. He revealed Himself in a law of love. not
conly to a single generation, but likewise to all the unborn ages of Israel,
sas the Midrash finely says. ¥or Mis grace and power are revealed in the
Iheart of every secker; and His dispensation of love—whether we hold it to
Ibe embodied in the whole of the traditional Law or in but a part of it—
nunust be learned and taught by each generation, as the inheritance of Israel.

The Law which is the peculiar possession of Israel is not merely a
scommand to worship one God and accept certain elementary abstract prin-
wiples; were this so, Judaism might at once abandon its millennial struggle
sand sink into the obscurity of the Theistie churches. Nor is it simply a
sservice of the One God in love; for then there would be nothing to diatin-
gguish us from a dozen Hindun sects. Tt is more than even this. It is the
sconsecration of a ehosen people’s whole being through all ages of the
"world to a single idea. the love and worship of the Father in Heaven “ with
aall its heart. and all its soul. and all its might.” The duly of the Jew is to
iread the presence of the Father in every act of life, to see the light of His
tcountenance shining in simple humble things. to judge every moral act
mnflinchingly by the standard set up by His prophets. Tt is a nation’s
linterpretation of its national life, and ultimately of all history, in terms
wi God's revelation.

Therefore it is that the Law, the embodiment of Israel's inspired con-
esciousness of his call, is eminently a law of conduct, inward and outward.
It lays as the foundation of the Jewish life a spiritual {ruth—the know-
Hedge both of the unity of God and His perfect Godhead—and it bids every
tgeneration of Israel apply this knowledge to purify and sanctily its whole
[lite. The will is to be freely surrendered to the service of the Supreme;
tthus it becomes truly free, and in the highest sense moral.

The Will in Jewish Morality.

It is n current superstition that the moral will in Judaism is “heterono-
imous.” dumminated by external moiives such as fear or desire. Tf we
:aceept the traditional standpoint of orthodox Christianity and Judaism, we
:shall have to admit that this charge is not wholly unfounded. But we do
mol aceept it, and the accusation falls o the ground. Irom our definilion
-of the Law of Israel it follows that it is a growth, and as such is com-
posed of two elements, an inward principle and an external investiture of
temporal ideas. The fountains of the spirit within us are never wholly
manifested to us; the motives to which we ascribe our own moral acts are
;always inadequale. Thus it was with the Israelites. A simple. half-cultured
people, conscious only of a Divine summons. they cast about them to find
natives for their mission. and they found them, not nlways wisely or well.
How utterly these imaginary motives sometimes contradicted the true
+epirit of their summons may be seen from commmands such as the bidding
to help the enemy in his need (Ex. xxiii., 4-3). or the words, “thou shalt
net avenge nor bear a grudge ” (Lev. xix.. 18). The ideal was present from
the first, but centuries of gathered experience and suffering had to pass
before it could be plainly realised to the ripened conscience of Israel.

Reward and Punishment.

The same knowledge will give us a deeper insight inlo the second
section of the Shema. The bounties of Nature. as we now know, are by no
means the inevitable rewards of man's service of Goud; and indeed we are
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forbidden to serve heaven for their sake.*® But yet they are blessings of
God—dispensed indeed as He in His wisdom thinks fit. but nevertheless
blessings, revelations of the Divine love poured forth in free grace to His
creatures. Man cannotl earn them, but he can be, and must be, conscious
of them, grateful for them. Such consciousness and gratitude arise most
surely in the hearts of those who obey a Law which makes them
" remember their Creator all the days of their life,” hallowing the daily
round by simple acts of thanksgiving and rites of loving devotion. Thus
the writer of Deuteronomy, though wrong in his logic, was right in his
heart. His words need only the addition of a link to render them a per-
fect uiterance of pure Jewish thought: “ And it shall come 10 pass that if
ve hearken diligently unto my commandments which I commmand you this
day, to love the Lord your God, and to serve Him with all your heart and
all your soul, that ye shall rejoice in the Lord; for I am he that giveth the
rain of your land in its season.” And so likewise with the reverse of the
picture. The divine vengeance for wrong-doing may not always he mani-
fested in the order of nature. Bul “the Lord giveth and Lord taketh
away.” His judgments are perfect, and the heart cannot greatly err which
sees in Tis guidance of the world a rule of manifested justice.

Judaism and the Bible.

The Bible is the religious history of the ancient Jewish people. 1t ix
religious. for il is a collection of books in which the greatest thinkers of
our race expressed in manifold ways their thoughts upon the nature of
God and man and their relation one to another; it is a history, for its
writers found in the fortunes of their fellow-men and in the rise and {all
of their own and other states the answers to these questions. This power
of tracing the hand of God in the world was not possessed to any com-
parahle degrees by later wrilers, who merely drew their inspiration from
Scripture; hence Scripture must remain for ever the fountain-head of
spiritual ideas.

It does not {ench a single uniform system of doctrine: for it is the
work of a long line of thinkers whose ideals as they travelled down the
ways of time were throughout coloured by the varying moods of real experi-
ence. But assuredly their changing forms are but modes of more and more
perfect expression for the one divine truth revealed in the Covenant to
1the newly opening eyes of the Patriarch. None of them contradicls the
others; the later only supplement and enlarge the earlier. There is one
God, beside whom the gods of the heathen are as naught, say the
patriarchs; there is one God, beside whom there is naught else. say the
prophets. God is a spirit of perfect righteousness, who demands of men
obedience to the law of His own nature, said the patriarchs; and the
prophets preach the same message. Sacrifice and [ormal rite are good as
symbhols of accompanying penitence and return to God's ways, says in
effect the Levitical law; yes, but the need for them is as nothing in com-
parison with the need for repentance and return, say the prophets. And
the ancient Law-giver who bade his people love the stranger because they
had themselves borne the same burden in a strange land whence the divine
grace had redeemed them, was the forerunner of the prophets who told
of God's universal love which through suffering redeems from the servitude
of sin and gathers the whole world into the fold of His illimitable grace.

** Pirke Aboth 1, 3.
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sense of 't‘lm ‘3}2’:‘“)’ of ovil, to declave with somo of the Rabbis that “ there
is no (10.‘\33;”\“‘;%“:1“‘“ ‘H:n. no chastisement without iniquity.” None the less
T"e c:\l‘l 1;;“ ,'i, ¢-)r “.l‘l:.()) the operations of divine justice, \\-orkingmysteriousl):
in l-h(, “q; 1-;:\\"\1'11&; 'l\ IIIH :\ml. of men. Many of our actions bring with them
their m‘\ i “.. s an pums_'hmcnts; the character of a nation goes far
towards determining its destiny. Virtue does not always lead to happiness
but it gives men ])n\vc\' to hear the burden which is put upou them. l léo :1l56'
the purpose of sin and suffering is not entively hidden from wa. We c:n\'
understand how t‘hc possibility of sin conditions our l'csistnnx;)'c to sin:
Jeeause Wo may t:\\.l, we have the power to vise. According to the nu:\inl:.
gaying of the Rabbis, “the Torah was not given to the angels of the firma-
ment,” hut to man, who can only achieve virtue by conquering his passions
And of guffering, it has been finely said that whilst some forn?s m;.mu'ln ﬂ:u'k.
and incxplicnb\c, othors ** can be shot through with cxplanatory and ennobling
light which malkes them beavable and even good.”  Although much is hidden,

the gleams of light, shed upon many dark places of the earth, help us to trusts
where we cannot know.

L\'-Ol' need we restriet ourselves to considerations
whielh are hased upon the idea that this life is all.

of the great hope of immortality, which ulti
that God 18 lo
ever.

Account must he taken

¢ v ately depends npon a beliel
ving and mereiful, and that s purpose in eveation endures for

The Brotherhood of Man.

But the thonght _of :\n?ther oxistenco must not ake us forget that carth,
qu well a8 heaven, is guided by Providence, which uses human instruments
to achieve its purpose. Maun ean be a partner of God, say the Rabbis, in the
work of Creation: they veler, 1 suppose, partly to the physical life, which
ghould be regulated by a sense of man's responsibilty to his Maker, and
pertly 1 the movrnl Creation, to the building up of a holier, happier, better
ordered world. Unless the * Mission of Tyracl " is u meaningless phrase, Jews
must take an aetive shave in this work. I the time came for writing 2 new
Jewish creed, one of the articles should be, “Uhelieve with a perfeet faith in
the protherhood of m‘.\n.:' Indeed, the old Jewish ereed, rightly understood,
jmplics a8 l“l\?h- for it vegards benevolenee not as a favour, bub as b
auty- To deprive the poor of gifts is not merely unkindness, but theft.t '[‘l.\o
feeling ol social obligation is characteristic of Jewish orthodoxy, both in
.dmm‘.\' and in practice. Tt has been reserved, however, for modern tholl",."l\t
to rediscover {ho prineiple of tho Mosaic code, that kindiy relations
peiween individuals must he supplemented by legal cnactments, by means of
which {he machinery of the State is applied to the betterment of sacial con-
aitions. The motive power of all sucl social reform is belief in the hrqthcr-
hood Of mam, which can l'(;(\solmh\y he held .only by those who have f?xth n
the ]mgsibilicy of human improvement :I,.l\ll in the coming (.)[ a Messianic 3\:.:0.
Indaism has supplied the seed from which this harvest will grow- -nay, l'loll\
:\'hi’.‘l‘ it has begun already to grow. The development of social cntl\\lsmSI.“
is tho wost striking chavacteristic of our geucration. 1t has brm\ghtlz
religions spirit into the lives of many who \\'ntlhl |||en!3(~l\-cs rcpmll:ﬂlc lot
aame Of religion, although they supply unconseious testimony to the \'.111 ue‘m
the old lebrow teaching. The secial u:\'nnucr of to-day c:\nl Stl[ E\\'s
spiration from the hurning words of Isaiah and \I.'\Oi; the t:n't t <0I ’“;p":
emront in anciont Isracl, will teach statesmen principles of um\c.'ln;;qm o
eation. But no raco can live on ils vemote 1‘)‘.\5(. and the value :l‘ 10;‘ o
the modern world will he judged by the ;_101‘\91~1|mn@s of th'c mmlmn;nc;‘ e
claim to he good citizens of the countries in which we livo; too o

3
PSS

: T ver-boo 201).
+ See " lithies of the Fathers,” ¢h. 5.§ 12 (Authorised Daily T rayer-book. I 01)









