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The Function of Judaism. 

. It has be~n said that Judai sm is not a religion but a mh;furtune. There 
15 nt least Uus graiu oi truth in Heine's bitter aphorism. that the avowal 
and practice of Juda ism involve a se rious mnterinl sacrifice. Even in a 
tolerant country like our own, they entail obvious disudvnntuges; for we 
fo!m a small but compact min ority which rig idly refuses lo mingle its blood 
w.1th that of the land of i ls adoption, and which, though composed largely 
01 . a he_n e~ements, is yet solid within itself, and solid also with the same 
mtnonty 1n every other country. That we should be regarded, at least by 
s:Hne, with a certa in deg ree of s uspi ci on and dislike is nn inevitable result 
~H these ccmJitions. ln ad dition. there are the restraints we ourselves 
Impose up on our liberty uf action by conforming to religious ceremonies 
and observances. And since these trammels-if such they be- can be 
shak ~n off in a day by giving up the profession of Judaism 1 the Jew wbo 
~2ma1ns a Jew- n ot through the compulsion o[ others, or his fear of shock­
Ing them, nor yet frmn rnere lethargy and inanimity-must (it might Ue 
a_s~ mned) nece.ssarily have so me great cogent reasonnbehind hin1. The repe­
!Ition oI so me half-digested formula i s not, und cannot be sufficient motive 
H~r a man or woman, adult in mi nd a11d experience. To the investigator of 
!11story it may possess the merit oi antiquity; to the student it may afford 
a cut-and-dried answer suffic ient to satisfy nn examination-paper; but tu 
men oi fle s h and bl ood, ancl for the practical work of life, it lacks altogether 
thl! conclusivene ~s which a decluction arrived at by a process oI self-urgu-
111eutation and seli-cun\'i ctio n can al un C! produce. 

Have Jews a Mission? 
':l1lrn question we set ourselves to an swer is this: \Vhat object du we 

oerve by remaining Jews? In other word5, what is the function of 
Judaism? I suppo~c we have all answered the question in our own 
wny, and t hi.s es:aay, therefore. professes to do no more than to formulate 
the answer as it presents it self tu the mind of the writer. and in its brand 
outlines, to that oi the other members of the circle whose deliberations 
have given rhie tu this publication. 

:i\ow to point to the past and tu show what we-or, rather, our pre­
decessors- have achieved centuries ago, is plainly irrelevant. Ha,·o we 
any work now? Or have we had a. mission, un<l is it nccomplishe<l? If 
we are to Lelievc even so friendly a writer as Renan, we must think thut 
we are the tragic survivors. of our dest iny. In other words. huviug pro­
duced Jesus, we .should by rights have been put long ngo on the world's 
1-,crap-hcap with the other useless an~ <liscn~<le<l in~tr_un_1ents of n p~st. 
or, at be,stJ huve earned a place as an 1nte_resting_ exl11b1t _In a theologicnl 
mus eum. \Ve ask ou rselves, then, what IS the ideal wluch we have set 
up ns being worthy of eternal perp2tuntion? \Vhcrcin _does th~ teaching 
of Juc]nism excel thnt of other eree<l.s? To nnswer this quest10n, let us 
fur a moment compare our own religion with the other great religions of 
the world, and attempl to differentiate it from them. 



Replacing Paganism. 
l'aganism and idolatr;• are easy t o di sti ngu ish from Juda ism . 'l 'he 

Deity in their case take s. a corporeal fo rm , or there nrc many d eit ies, nntl 
lhey each h aye n form and rharncteri stics of th ei r ow n. 'l'h e fo rm is son1e­
timcs human, sometimes, and more rarely, it is an inanimate hody, such ns 
Fire in the reli gion of Iran . " ' here the go<lhcn<l n~ssumes a human [onu. 
he nlso us unlly a~sumcs human emotions and passions and even. weak• 
ncs ses. He is frequently capricio us, a n<l is p rone to care more for l11s own 
sacrifice s nnd perso nal uggrand isemc nt thnn fo r the welfare of his devotee s. 
It has hecn the glori ous nn<l undi sp ut ed arhieve111ent o( J u<lnism in the past, 
th_11 t it has up_rooled I ,lolatri: with its delrn se,l morality, its cramping sup~r­
shtrnns and its rcpellnnt rites. and has set up in its place the idea 0 1 a 
sole and eternal Creator, all of wh ose acts nn<l cmumnn<ls are r1ghteou s, 
such, that is, that the he~t reaso n and instincts of the highest of nrnnkirnl 
recogm sc that they arc 3ust and goocl . Nor wns thi s consum111nt 10n _the 
wo~k of n few ~enernti ons. hut s lowly and not unswer\'ingly the Israelites 
nss1111ilatcd . tlu s lofty concept 1011. From the patrinrcha l clay_s of thetr 
noma<ltc cx 1stc11cc dowu to the lime of the Bahyloninn rapt1v1ty. we sec 
the idea of th_e worship of the Universal Father making headway into the 
hearts and mm <ls o[ I s rncl, ca rryin g on nn inccs,:,; an t war wi th the alhHlllJ.! 
paganism of the surround ing nat ions, ::5omctimes 0 ,·crcomc l1y it. anti 
someti m es victo riou s, yet alway3 pe rs isten t . Aft er the ret urn fr om . the 
capti\·ity the J ews never again lapse<l into thei r ult\ ~in . H e llen ism. n.11.1-{ht 
win ove r the younger -5 pirits for n ti me , hut it m eant n chnnge 0£ c.•1v1li:-a• 
tio11 on ly , o ( nnttutcrs an<l c.Jress, hu t not a change of 1:rcc<l. It is hardly 
an cxag,.;era ti on . therefore. to say , that to .Tudai sm and to the Jews. ever)' 
Christian an<l i\Iohn mmec.l an directly owes hi s c u1a11cipnt io11 from id olatry. 

The Gap between Judaism and Islam. 
The religion of i'ilohnmme(l hns a goa <l deal in comnwu with our own 

~at that there i ~ anything- remarkahlc in this fad . For Ju<lai sm a11d the 
'l'nlmud had (as has hcen frequently shown) a ronsi tlura \1le influence nn 
the beliefs of the vnriuus sect s in ,\rahia heiorc the prcal"hing of the 
Prophet. illoreover, it was lo the Jews that i.\luha111mecl first turned w1th 
the ~rcall!st confic.lcncc, anc.l il was amon g: them that he hoped to find hi s 
readies t adherent s. Not till they had fin all y rejected ~li s prcnching, nn.d 
nftcr hi s victories had definitely secured hi :; p11si ti un 1 did he ven t . Ins 
))Cllt-u p spl een upon them. Islam taught th at there was one God, nil-J ust 
and nll-mcrci!ul, whose \Viii must lie t he rule.! of lilc, and that t o it. nil 
must s uhmit themselves . " Goel is great. The re is nu gncl h u t G oel, and 
i.\loha111111ed is his p ro pbet." 'l' he la st propositi on alone i., t he one thal 
,Judai sm cannot al'cep t. And yet l\I oh:mnnecJ n ever cla im c(l to he more 
than man . " ls it then 1'loham111ed," askccl Alm Ilak r. his suCl•csso r in 
the Khalifatc of the wccpin~ ~l oslcms ns they ira nticall r mourned thn 
clenth of their pro11het. ·· or the God of i.\lohammetl !hat we h:l\·e learned 
t,, worship?" Ncvcrthclcs, th e other artidcn of h ;1a111 , 1he prom1nciu·c 
give n to the hclicf in angel s , the nnturc <1f th e belief in the futu re life. co11-
Hl:m tly and prominently l1 oldi11g out. H F, it app ears to do. a mere mntcrial 
r~ward in the sh1q1c of n som cwliat se ns uous cxng-gc ration ~f the 
r,lcn sures of life up on earth, and the fal11 lis111, inrlur r. cl 1,y 1\s rloctrmc of 
prcdc!-ilination and ingrained in nll th ose who profc ~~ the iaith, pln r c it 
nt a crmsi<leralilc clh-;1.a ncc from Judai sm. Greater s till is the gnp which 
\\'~ find hetwccm the two religi ons when we cxnminc th e positive side of 
,Juclai~m ancl r:ompa re it with the teach in gs o! ]\fnham111ednnism. nnc.) 
when we contras t the fo rmali sm antl exclusivcnc~s uf I ~lam with the 
mystical subli111ity of the Hebrew prophet s. 

The Ethics of Christianity_ 

<JI lnr grea t er intcresi anrl nw mcn t is the rom parison uf Judaism with 
the great rclhd on cJf " ' cstcrn civiliRm ion-Chri ~tianity, in its different 
foru1 s. At the uu lsel. it cann ot he t oo clearly · emphusised, the 
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!Cligion ~i _.Jc:; ns, or even thnt of his enrl.r followers, musl h :.? kept abso­
lutely thst111ct a11d ,·iewcd ah:;olutcly separately, frum thal of m odern 
chur~hcs. l•'or to one who uttemvts to regard the quc:itiou with the cool 
111,1d 1,mpartinl judgment proper to a purely historical investigation, the 
,.hvcrgcm cies arc e11ormous . 1t has l1ecn pointed out 11y many comp~tenl 
scholar~ n11<l-though it has been contested with great heat by innumerable 
theo!ogrnns-the C'U1Jl1 lusion does not nppear above the range of the normal 
111Y mtellcct, that, the lair result oi the three earlier gospels is to show 
thnt Jesus did n ot himself lay claim to a divine or even a superhuman 
!rnturc, but nt the most Leli~,·crl himseli in the Inter stages of his preach­
ing, tu Ue the long-looked-for :i\[essiah. '11hc worki11g oi miracles anc.1 cures 
Wns a power equally ntlributcd to many of his contemporaries, who ne\'er ~?1emsel\'es drvm_uc<..I. _or wen~ imagined hy others, to Le more than men. 
lhe whole teaching 01 Jesus 1s fuunc.Jed on the Law nnd the Pro11het;:;, and 
the . .Tew of to-clay who turns from the Gospels to the doctrines o~ 
Clmstianity, is !empted to wonder what Jesus himscli wouhl .ha,·e thou1:ht 01 
_the supcrsession hy hi:; fo llowers oi rhc Snhhath,• that must ::;acri.!d of Jewish 
institutions, or of the replace m ent of the \'ery key-st one of Judaism. its 
un~o1_Hp ro mh:d11g monotheism, l,y a triparti te go<lhea<l, to which he him­
sch ts mndc to contrilmte, ancl to speculate on how he would ha\'e 
:e~nrded the distindio11 drawn hy some oi the less tolerant of his modern 
tollowcrs. hetwe e11 h is G oel and the God oi the Ohl Testament.· It is one 
thinl', thcrcifor~- he it ~aid with all the reverence which such a subject 
<lem:i.nd~-t n speak oi th~ rdi~iun of Jesus. and another of Christinnity 
But irom the 111nral mu.I ethil•al precepts, which he expounded so forcibly 
and eloqucutly, h ow can we <lisa~rcc? 'rhey are e~sentially Jcwi~h. They 
were tau~ht by some ni the liest nnd noblest o( the Jewish Habliis. 'fhe 
surpri s ing extrnt to whil'h this is the case has hewn shown by \Vunsche, 
who goc ;-; through c,·cry sentence oi th~ Ser111on on the :\lount. nnd for 
nlmost CYery phrase finds a .Jewish pnra11el. Thi s process has been ca11cd 
menn. nncl so it might lie if its object were merely to detract from the 
uri~dnalitv or l'haractcr of their utterer . But for us there is a iar deeper 
nnd m ore· important olijc r t in the enquiry . For we arc told that Christian 
ethics nre something cliHercnt in nature from, and trntBcencling nught to be 
fournl in .Jnd nism; autl if we aclmit (what, as fair-minded persons, we 
should p rohnl,ly ,lo) !hat the elhical teaching nl Jesus is right and noble, 
in that it commends it.,;;clf to our inn:ite sense of truth and equity, nnd 
our d esi re for the welfare of others, we should ha\'e to go further and admit 
the superiority oi the Christian faith in a most important respect over 
our own, if the as~ertion were well founded . But this we deny. 

The Jewish El<m<nts of Christi~nily 
We say, in the first place. thnt all that is \Jest in J esus' teaching is to 

lie found 111 the utt era1ll'e.-. of the prophet:; of the Old 'L'e~tamcn t. He 
may have cmlindied the sub:;tan t• e in m o re modern . and perhaps son1e­
timcs in 111 <"Jr 0 stri king langua.~c. ye t it was l'o111111entary that he vrcached 
and nut 11ew matter. Secondly, it must nut lie forj.!ottcn that the HaLbis, 
even before th e U.l{C ui Jesus. wcr~ constantly en~n~etl in hringing- out- the 
moral truth:; of the Iliblc, and in showing how th~y could he applied to 
the circumstnnces <Jf the day. 'l'hey. tun, pre;u•lh!d homilies and sur­
rounded thc111~clve,-, with dbwiples. 'l'he li\'es nnd recorded ~ayings of 
mcn like Hille l. the Yery founder of Hahhini~m, sch nlar nnd ~mint, yet 
humble t owards nil, to1L~rnnt oi oppmdt io n, gentle with the wenk. and sym­
puthctic with the lowliest n11d lcast-edul'ni eLI wh n approached him, these 
are abiding and irreiutable prnufs whil1 h demonstrate how nnfnir and 
inaccurate it would he to regard .Je!-,us· tenchi11g- as sotnethin~ o[ a Lliffcrent 
dnss from that of the .Jcwi;:;h HahUis, :ind to ignore the fact that it was 
moulded by . and illllcL'd lia:-.ed upon. their own . " The impression con­
veyed to the Hahhinic slutknt." says a hi~h authorit)' on the snl,jectt, "l,y 

• It Js tru e th:1I J~1~ d tho righli1y of chc lfahhinlc rul~ rcl:l1i11g tu th" ,11,::,·nancc oC the 
S.'1. Lb:uh, liut )11• neve r illllll'an& lo hu.votktmcletl frn111 11~ e:a ncticy. 

t Prlltl·ssor ~h1•ch1l'r, ~ludiu iu Judui ... 111. 



the perusal of the Xew Testament, is in mnny pnr ts Jik~ that. gained by 
readmg an old Rubbinic homily." "The Lord,; Prayer '"! - and I think 
t.hnt no-one has ever doubted the sublimity ol its compressed earnestness- · 
is Jewish in every word and phrase. What is perhaps the most s triking 
(and some would say the most characterisl.ic) sentence in i t: "Atlll fo rgive 
our debts as we nl so have forgiven our debtors," is an cxaet p11rnllel with 
if, indeed, it is not II reminiscence of. the words of an other Jcsus-Jcsu ~ 
ben Sirach: "Forgive thy neighbour the hurt he hath clone thee, so \hut 
thy sins also be forgiven when thou praycst.9 Whether or nut R11bhini sm 
is the sordid nnd arid dogmatism which it Jrns o[ten been represented to 
be, can only be refuted by studying the Talmud and the i\lidrash. But let 
these two quotations alone speak for them selves. 

"Who is strong? He who changes an enemy into a friend." (A both 
d'Rahbi Nathan, S., 23.) 

"Our Rabbis have learned: they who prefer to be the oppressed mt her 
than the oppressors , who hear an insult with out retorting_ with a~1 irnmlt , 
who do all for the love o[ God and rejoice over the suffcring-s which th ey 
endure for His sake, it is they who are the ir iends ni Gncl, und who will 
yet shine forth ns the sun in his strength ." (.Talmud Bahli, Sol,/10/lt , 88 h.) 

It may be true, t herefore, on the on e h nn<l. that J esus emphas is~ll 
the s piritual s ide .of the religion to n o small a degree. it may he that 
he directed his preaching largely to the uneducated . who ti ll then ""'" 
h:l\·e been left too much in the cold-women in particular. and .. puhli,•ans 
and 'Sinners "-and it may be, on the other hantl , that we hn\'e uot always 
been tru e t o the best oi our teach ers, and t hat we ha\· e nt tim e:; forgott en 
their t eaching, yet the se facts would in no wav warrant the asHertion that 
the morality of the Gospel is un-J ewish . · 

An Unbridgeable Gulf. 
Where, however, there is an unbridgeable gull hetll'_een the t11·0 rel igio ns, 

is in the matter of d ogma. The mys tery oi the Trinny and the a pparent 
arithmelicnl paradox which it predicates . l e1w e on ly one cl ear nn<l int elli­
gible impression upon the Jewi sh mind; that it is not m_on otheism . It 
would lJe unfitting [or us to exult in the superiority . obv rn us to us , nf a 
pure mo nothei sm O\'er any alloy of it ; yet we C' :tnn ot but icel that ort hn­
c.lox Ch rh;tiani ty, being what it is, it would he i<l lc t o say that the mi ssion 
o( the preac hing of Gnd's unity is a thl11 g nccomplishe<l, or to ass Qr t that 
it is a t\1ere philosophic speculation tha t separates our fait h from t he 
<lomi11 a11t religi on. Not a whit less im porta nt, I ven tu re to t hm k. is u 1e 
divergence pru<luc e<l hy the d octr ine oi mediati on . Th ~ whole noti on is 
utterly nnd rndi caHy foreign 10 Judai s m, in essence an<l cficct. l t impli es: 
(l) that man does not stand in direct relat io n to Goel. hut that he needs 
an inlcrce<lc r through whom he may a pp roac h h im i 1_rnJ (2) that Gotl ca n­
not or <loes not di spense mercy gratuitously nntl withou t consi derati on 

Judnism , on the other han d, tench es- th nt every man is so lely mHi 
entirely responsible to hi s ?,fak er_ for his though ts and act ions. H is justi­
ficati on cannot be obtmned by fanh al one , but mu st lie \\'o n hy good <lze!];-; , 
If he meets with l ess thnn his desert s fo r hi s sin, it is becau se of the un­
res trninec.1 1nercy of his Crentor who "rememhereth t hat we are (lus t ," 
and who "delighteth not that the wi cked should di e, but that he should 
return fr om his ways an<l live." Repentnn ee has thereio re liulkecl large in 
our religi on; for by it nlone we nre taught. if indeed it needs ~eaeliing, thnt 
the divine attribute of pardon may lie calle ,I forth. Ji prov ide s th e grout 
incentive which every human mind needs to direct it, nrnl to keep it in 
the path of right. At th e snme time, the noti on of u H e ll, wh et her ns n place 
of purgatorial suffering, or ns a mere chamber of torture, hu~ never found 

! c.~~~,f~Y~; ?i?c~1{,~t'~}1~::c IS1!il~~,~~ck~~:~1 ~? 1(1;~):n?t'~•.hf::~1:: ,11~~;~,'i1;rfi1~1 :li~t~f°J;~\~:~,1. ~\~,~ 
world nnd the world to come, in. nccurdnucc with IJ!i; will nn1l the wlll uf thl'l!l .tha~ rrar llini." 
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~ore t.lrnu n transitory n11d very partial acceptnnl'e nmong Jewish heliefs, 
t ut.I _the UL!st teaelli11g nmung us has always Ueen. that the true mnth·e for 
.ending !L virtuous and 111oral life, s hould lie neither fear nor precaution, 
iiut love, the lo\·e of God which impels us tu draw ourselves nearer to him 
11Y oheyiug his co111111:111Cis. ·· Be not like sen·nnts who sern.~ th~ir 11111:;tcr 
ll_})Oll l'Ondit io 11 of rl'wanl."11 It. is in this spirit that the contcmplntiu11 
?l the lmck-slidi11g Hahlii \\'ho repented t oo late. :ind tu whom nil sharo 
1~1 the fuiure life was sup11oscd tu have he~n d eni ed. evoked the exelamn­
;ion :_ "\Vhnt nn opportunity of showing his love for God hy ~erving Him 
lor Ins own sa ke !' 

Carholi~ism and its Efft:cts 
~, ~ _h:n:c so fnr d eal t on ly with the newer ?r reformcJ . U_rand1 of 
Lhnstia111ty that gn e . ..; liy the name of Prot ~~tant1sm. Cn1ho11c1sm, huw­
C\' e rJ contains addi:i onal divcrgc1a•ies fr om the (·arJinal prinL•iple::; of 
,J_udnism. It is true th a t tl1e ''irgin ~Iar:r has ne\"er been raisct.1 to the 
('Jrcl~ of the Trinity, a nd ot·cupies a theoretically s ul JO rdinate position, 
rf! t (1 f one may speak irurn oliserniti on) she is. worshipped with us great 
ler vour, and perhap~ e\·en greater assiduity. than the less i11telligilile God­
head. And tlie obje c th·e reality assigned to 1he in11umer:il1le ::: ai11ts of the 
Calendar .-.ecms inedtnhly :llld n1mo:,,;t universallv to h,n·e led tu a si111il:1r 
rc~u lt. Il ow ca11 it appc.ar to an impartial n11d -unprejudiced mind to lie 
oth e r than a logical cn11~cq11ence that the authority and !-:iUpre111:1cy assign~d 
to the Dei ty slw~dd 1i~~ iu 1pairC' d hy such a diYisi on of alleginuce? 'l'he 
Pne:-;th on d, ag-n111, n11d 1lw d oc trines oi abs olution ~under us Yiolently 
apart. At fir::;t sight. thos e in s titutions might n ot appear particulnrly 
repugnant to Jmlnisn1. but it i s hy their effect that we mu:,,;t judge of them. 
It is tr ue that alisolmi ni 1. in order to be effe ct iY ::> . mu ::.t h~ acco111p:111ied 
liy repentancc. and that re11e11tnn r e entails reparati 11 n whereYer reparation 
i:; po~s ible ; ~u (ar, there b 11othing- li ~tween u~. But that th~ .,riest 
:-.. hould he till' keeth ' I' n f the layman's con .science, that he ::ih ould lie Ci-nd's 
\' ic e-reg-en!, and tha t nwrcy .-; hould 11 01 li e obtainable sa\·e through him. 
these are rn 1t in 11~ utterly fo reign and nlmost incumprchensihlc lo us. '!'lie 
great nes s of the Dl'1ty ~ccm~ to 11:; to lie in no degrQe r12pu!Jn:mt to hi:; 
acness i\Jility.•~ 011 the ('cmtrnry. to declare the :::ecmid qunlity to be i11cun­
~istent with the fir:,;t, i:,; to a scrihe one of m a n's characteristics-if n ot 
nne of his short rnm i11g-~- 10 hi s l\I:lkcr. 

There a re ot lier rC'lig-i on :, and qu a:; i-religi ons which, perhaps, we ou~ht 
n nt to leave out oi <H.·i·ount in arri\·ing at the di::;tincti\'c qualities of 
Judai s m. 

Unbiblical Character of Theism. 

Theism i5. a v:iglW !Prill by wh ich 110 d oul1t dific r~nt p('rso ns would 
understand d ifferent thi1J1_,; ,..; . ]II the 11nli11. ilowen:r, I suppose it den,1tc3 
the belief in 011c G od and s ub . ..;e r \'ienec to Hi s will. Yet how i s the latter 
to be rna11ifestecl? :\Ir. Yny.-;ey apparently take:.; the prumptin~s of the 
individual a~ his gnidl'. a ,;:. m11ing that we h:l\"C all n suflicient nucleus 
of ideali~m within u::; t u make that guide safe and pf1il'ie11t. The s alient 
feature abo u t 'l'hci.::.m se e m:,,; 10 he that it lin?s in :md nu th e pre:3c11t. 1t 
t· nuf essPs lo licirn.-:- i111perft•t·t. _It has 1w past. It wuuld lie imposs ible tn 
say that then~ ('Xi st ed n 'l'hPi:;t1e morality. 'l'lie Thei s t is lh C' refore 1hrown 
conti11ually up ou hi111scli.. H ~ mu s t work out f_or l_1im self n ot only h i~ lirst 
principles, lllH e\·ery_ :ippl1c11t101_1 _o f them tc_> h1:,,; hfo. He hns no external 
nuthorif\• in r~velat1on ur t rad 1t1 nn tn wluch he can nppe:il. E\'en the 
cnnse11sl1s of the liest opinim1s nf his own time cnnnot serve him a.,; a 
safe guide. Ile lins ~me ~Olll'l'C of inspiration 011ly--;-his i11di\'idunl con­
S<•ience. One wnuld 111111glllL' , therdorc, that th ough Ill the ca:5e of a iew 
grcnt souls, 'I1lwi :,; 111 might proYide a rcnl impetus to ri.1,!'ht livilH,!. yet lo 
tile av£~1'il .''l' 111;111 wi_th n11 ll\'Prage mind and avernge in~tinct:,,,, it wnuld 
be found J1:ii11iull)· 111ta111 . .dlilc and inadequate, l\ke wate_r as n lll~ldim_n 
of Iocom olillll would he tu a man who cannot swim, or l1lrn the tl1111 air 

II A111lg-01111H of Sorlio 111 A llo lh I. 
'! C!. P ,;alm c:-.iii, 5-li. 
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o{ the mountain-penk ton dweller on the plains. Whether this he the cnse 
or not. the fact remains. that Theism does n ot tnke the work111g part uf 
it::.; religion from the Bible, or fro m any other Uo ok or tradition. rl'hercin 
alone it <liffers materially from Judaism. 

An ethical cult is perhaps rather a philosophy than a religion .. It 
followers do_ not profess to obey a diyine will, or to worship a d1v1nc 
power. Whilst not denying the existence, or, at least. the p oss1b11Ity 
of the existence_ uf a Deity, their attitude seems to he thnt _1t_1s l<? be 
!egar<letl as an 1m_ma!erial factor in life; for s uch higher Powe~ (1f 1~ ~x1st~) 
is assumed to be md1ffercnt to human action. The rule of nght-!Ivmg is 
sought for in man himself. In other words, the centre of gn1Yity is shiftell 
from <3:ml to man. lt follows with even greater certainty thnn_ in t~rn case 
of Theism, that man must work out hi s dutv for himself. but 111 tlus case, 
it is the mind that is appealed to, and not" the soul- the brnin, and not 
the conscience. Tu Ethics as to Theism ns n guide in life there is attached 
the inevitable drawback, that there can, ex-hypothesi, be no "norm" or 
stan<la!<l of. c~n<luct-. . It is the judgment of the individual ai~<l not 
~oll~et1ve opn~10n that is set up as an arbiter of right and wrong_. bo that 
!f e1(l\er doctn_ne became general, all that p ortion oi the commumty whose 
n~tu1t10n _of nghteousn_es s i~ imperfectly developed, or wl10~e p erc.cpt~un 
ut the_ ullunate gou<l or all 1s oliscuretl hy their oYer-graplnc r~ah sat1on 
oi their personal a<lyantnges-all these , in stead of rising to the .1Ll_eals ~et 
up by the greatest an<l noblest workers in the cause oi rehg10n, its 
prophets antl misfi ionaries, would sink to the dea<l level oi their own 
natures. In the case of Ethics, there is not even the force whi ch exist s at 
th~ b~1ck of Theism_ to keep it::. adherent s true to th e practice of their own 
pr1ne1ples: there 1s no sanction and no authority to deter th e wrong­
doer from evil. There is no higher Power he ne ed fear to offend or can 
h ope to propitinte. 

The Positive Side of Judaism. 

-~o sum up in a few words the result oi the compari son we have been 
makmg, we may say that Judaism means the wor::. hip of an incorporeal 
a~1d in<livisi!Jle _God, who is righteous antl requires. righte ousne ss ui man­
km<l, who is Ju~t. and at the same time, merciful. an<l whose mercy 
requires n o mediator. :i\Iorality i:5 part of man's worship of Him; it 
possesses a definite character, an<l its foundati ons rest on the Bible. 

Thi s mornlity is the positive side of JuJaism. I venture to think that 
the tendency of modern ti mes is rather to lose sight of this and to wh ittle 
our religion away nlm ost to vanishing }J oint. Judai sm is n ot a mere 
negation. Our creed is not, "There a re not m ore Gods than one "- an 
assertion that is compatible with Atheism- hut "the Lord is our Goll · the 
Lord is One." Nor can thi s sentence be divorced from the next verse 
of this nil-famous passage : "An<l thou shalt love the Lord thy God, with 
nil thy hea rt and with all thy soul and with all thy might." There are 
positive and nctive duties enjoined by .Judai sm, quite apart fr om all cere­
monial observances, and they are not, less important liecause they can 
only begin when the negative p roposition is es talilishec.l. 1'he reverence 
n£ God and the love of mankind is the sum of Juda ism. [)\O~ nt!i~ 
on the other hand, nnd □•ion mn:-l 0 11 the other. 'l'he latter phrase is 
hard to translate. The nearest equivalent in English woul.d p~rhaps be, 
"(foing another a good turn." Its very difliculty of translnt1on JS perhaps 
due to the fnct that it contains so much that is chnracteristically Jewish. 
The Mishnah calls □•ion n1?'!:l one ni the foundat ions up on which the 
world rests. One of the earliest Jewish prayers nsk s for □•ion rn?•~i 
from Heaven. 'ro make the meaning of the phrase concrete iH easy, if 
we may proceed by illustration. rro save another from danger, to ransom 
him from l,un<luge, to clothe the nnkecl nnd to feed the hungry, nre obvious 
exurnplcs. To sh nw hnspitnlity to a wayfarer. tlwn~h he be neither 
~tan·in~ nor naked, tn keep a friend from lemptntion by n timely rebuke, 
tu help him lial'k if lie succumbs to H. to assist him to <lower his <laughter. 
to wnlk with him on n lonely rand, to reconcile him with his enemy-all 
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1; sc nrc ins_ti!nccs vr what the Hnlihis thought were _the duties_. or rather 
y ~.1°lll>ur~un1ties, of a good Jew. Each of them constitutes a ,,~10 and the 
; 1~turnsh 1,s neve.~ tired of _puinti11g out how they ull come within the ?,olden 
r,- e of M1cnh; To do Jllstly, to love mercy nnd to walk humbly ,nth 
, ~ad, or the even briefer injunction oi the Pentateuch, to lo\'e our neigl1-
;~our ns our:-rnlf. 'l'he Jewish embodiment of the~c quhlities wns J\nrun. 

'.1he Wenk Hll(J human J\aron, who followed the people into Idolatry, and 
'~ 0 ~ou_ltl not dismiss his private grief from his public uflice. "De oi 
inc. d1sc1plc::i. of Aaron," said Ilillcl, "loving peace ,nnd pursuing pcal'2, 
l~JVIIJg ma11kind and bringing them nenrer to tlw Law." lt is a licautiful, 
!lloug-h_ during legend which tells thnt Aaron's death cnme i1 ~ pi1 7t:I in;,·c;•JD 
uy a kiss from the divine lips , 

Judaisrr, and Brotherly Love. 
Judai.sm lays great stress on the res pect which we owe to the feelings 

~f others . Thu:; we arc to ld that three men haYc no i:drnre in immortality: 
the adulterer, the man who puts hi s neighbour to the blush in public, 

and he who attach es a malicious nick-name to him." There is a quaint 
pnss_nge in the Talmud,•• which interprets the words, "Happy is he thnt 
cons1c~ereth the p oor," in the forty-first Psalm, as meaning: Happy is he 
Who takes care tu show l'onsidcration to the object of his charity. It 
relates how thb was th ~ prnl'tfre oi a certain Rahbi .Jonah. If he saw 
anyone of good ia111ily who had fallen on e\"il dnys, he would in\·ent some 
cxcu:-ie ior giYif!,.~ him p ec uniary niisistance, such a .:, that he had just heard 
t!iat the nthcr had come in to alegacy abroad, !mt that as it would take 
tu11e fo r him to recc~ i\'e the money , h e prupo~eJ t u letHI a :mm which he 
could repay when hi:; s hi p ca me hime. HaviI1 g thus induced him tu 
acC'ept the money, he would tell hi111 later of the p iouo iraud he had prac­
tised, n11d insist on h is keeping the sum a s n present. 

Regard for th~ bro t herlw ocl of Israel is an other corner-stone uf Jm.Jai~111. 
".\ll Israel arc brethren." The closeness, too, of the family tie and the 
sacred ness of the home are constantly impres :::i ed upon the Jew.and tile 
large part which ads oi ia111ily worship bear i11 his life has constantly 
[n:- tercd this ideal. On the hig-hcst pinnacle stands the duty which father 
a11d mother owe tc , their <.·hildre11 in bringing them up tu a sense of true 
religion , nm! in fittill_!..(' the11 1 liy a 11radical education iur the work uf life 
".Jlay the .:\11-nierciful hles:i my father, 111r te:w hcr, a11d my rnother, my 
tenchcr." n111s the Grn l'e after 111enls. Tlie Hnlihis 1111\"C even said that nu 
man hns done Iii~ duty hy hi :-i l' hi ldrcn who has n ut taught them how tu 
swim. An d 011 th e ot her ~idc the ch ild is required tu repay this care hr 
a full mea:--urc ui respect and venerat ion . Xor docs filial olicdicnce cease 
wilh his parents' death . Fo r a year he repeats in public worship the 
exalted words oi the Ka<ldi~h. and once every year. on the anniversary 
ui their Ueath he keep s that day in t he Calendar as sacred to their 1nemor\". 

The: Cheerful Note: in Judaism. • 
The m os t l' harnderL-;tic feature uI Judaism is its joyousness.tt "Serve 

the Lord wi th n~ joi cing-," is it :; kcyn1!tc. It does n ot tench that life is a 
burden; it kn ows nothing of the_ d u~· tri n~ of original si n . Th e llody, though 
i t mnr not hecon!e 1hc mn~tcr. 1:-i_ likew1se n ot 11 ~I a n~. Natural pleasures. 
taken in mndera_lion , arc gifts wl11ch 1111111 ~hc:>uld take as freely _ns thl!y are 
given. •ro the p10us Jew, every one of them 1s hut nn opportu111tr of show­
ing- his gratitude for his Creator's li ountr. To s1rnrn them would be to 
insult the Giver. Food aiHl drink. the hearing of good news , the ~ight 
of.the fiea, flowers arnl even new clothes , have en<·h of thc>m their appro­
nriate blessings. Sahhu_th urn! fo!,jtivnls are dnys ol rejoicing nnd rcl'rca­
iion 36 well ns of s'.1~1ct1~y; the)' nre hm_wure<.! hy helter fnre and lif:tler 
raiment. The 111ort1hcat1on of the flesh 1s an 1den ahhorrent to Judaism . 
It i!i harmlul as well as useless. for it impedes the body's eflh•ienl'y. And 
sin~e the al't:-i of every Llay nre reg-arded n ot a:i unavoidable snl'rifices t o 

•• Hu/111 llnt/u-11 !I h. Tt ~,~
11
:~::i/~-~l~~:;r.by ~Ir. liil.ldhi un ""l'hl'bm and J111l11ism" in Lht• J~wi~li Q1111rtcrly R,·1•i,:1u !nr 
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mortality, but as needs or pleasur2s. neithcl· cunt.:mptiblc nur unw urthy 
Judaism has sanctified the whole of life; for it enter~ inw its every <lelaii 
and becomes, not a fitful spur tu progress , but a c:llm and wcll-regulall'd 
rule oi conduct. ·· When thou \\'Ulkest it shall kml thee; when thou liest 
down it shall watch over thee; and when thou ,rnkest it shall talk with 
thee." 

Jewish Attitude to othe:r Rcligil)ns. 

It is said that Judaism ignores the Gentile, and there is at least some 
substance in the accusation. The earlier hooks of the Dible (loal, no doubt 
primarily with the duties of Jew tu Jew. ,The reason is uhviou s . Th~ 
Jews were confined t o their own country then. Relations with the non~ 
Jew were limited to war and commerce. H e was. e ither an irreconcilable 
heathen, or he was a naturalised prose lyte. But the ill'ophc tH, living ill 
a luter age, <lreamec.l of ~he extens ion_ oi the worship uf the_ true Gutl 
heyond the narrow bound:mes of Judma mto the whole wurltl, without dis­
tinction of race or tribe. :Kur in ~rneh saying:-i a:,; that of 1--liilcl which l 
have alremly quoted, arc Jew s r eL~rrc<l to, but tli e Yery widest word jll 
the Hebr~w language is employed: J7,,1J "fellow-crea_tures." It could 
not l,e expected that the alm ost uninterrupted centuri es ui persecution 
arn.l isolation to which the Jew s were afterwards -subjeete<l, wuul<l foster 
the spirit uf tolerati on or u11ivers:1l brotherhood au11rng thern. The v ictims 
of Hadrian's ruthless p2rsecutions , the martyrec.l hunclrccls of York, the 
communities m~~ ssacred by the Crusaders, the hunt ed quarry of the Inqui­
sition were not likely to proclaim. or t u inspire those that were kit, t o preach 
the duties which they owed tu their masters ; nor in the lull ui oppression 
<lid the Ghettu open its i ron gates to allow oi th at free intercourse between 
Jew and Chrh;tian under whi l• h al one the J ews might have learnt t o put 
intu general practi1.:e the principles whh:h they practised townrds one 
another. Instead, the religi on grew inwards. Cin·uml:i tan ~es , of course 
have n ow entirely changed, and with hi s wider liberty the J ew rna; b~ 
expected to broaden to its older. and heyu nd its olde r. limit s the asp ,ct cf 
his obligations tu tlro.::e ui ut her creeds. 

The Jewish Mission Stated. 

Let us assume. then, thai. we are convinced that Judai s1 u is diiferent 
from other religicms, that its teachi11g is noliler than rn1y of tl ieirs, nnd 
that its worship is purer, why (u nc n aturally at-::k :-:) do we 11 ut try to s pread 
it? I s our function simply tu live our ow n rclig irm , or arc we to try to 
influence the world-and how? 1Ii~sio naries, in tl1e ordinary sense, we 
certainly cannot claim to he. ::\I.i::s iunary work ha s. at tl111cs been ea rned 
on by our vcoplc and not without success. Yet we have gcn~rally felt that 
no permanent goud cuulcl be effected liy this mea11:-;, anti it. has seldom 
had enthusiasts among u:-:;. The reason i8 no t far to seek. T o Jews their 
mL;.:;ion has constantly been held up a~ a nati onal a1Hl not an indivi<lual 
undertaking. We think ihat our duty lies in prea chin g to the world as n 
nati on. They might refuse tu li~te11 tu our wonb;. They c:unnot di s re­
gard our existence. The individual dies, \mt the nati on has a lile of 
indefinite duration. \Ve believe tha t ,Ye are a ·· Ki11 gd o1u of pri ests," 
cho:~cn liy Providence, not fo r our own gl ory, !mt tu serve as an olijel't­
lesfion to the world, by which it may lean1 the tru~ wurship of the One 
God. Our function is to live as a nation, eml1rnlyi11g in our lives mid 
thought s the highest ideals oi hunrnnily. '1.'u fullil that ol,ject the first 
requisite is tha~ we retain i_t di s tin~t lndividunlity am011g~t the nati on s, 
and the 8Ccond 1s that the hves whu·h we eaeh of us lead :-il 10uld be such 
as to win the respect ancl admiration rJ f those of otl1er faith s for the itlenl 
which inspires us. In nrder to remai11 separate, we possess and olJey­
more or less- a eocl :.:! of ohservances , valueless many nf th c- m if p crinnued 
without t he .::;pirit ;;11.5hrined in them, but invaluable if we reganl them 
as the ~acriii ce we are required to make of our pcrsnnal de :-:i ircs and lilierlics 
tcJwar<ls the purpo:-;ivc separation which is enjoined upon us, and wliil'h 
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◄llone cnn ennble us to iulfil the mission of nll thes~ years. \Ve do r:ot 
seek th'.,t the rest of the world should hecome J ews. It would need a pro­
~ess nk,n to wlwlesnle nnturnlisntion for !lint to tnke pbce. But we do 
look fonl'llrd to the clny when they will believe what we have been sent 
to te1~ch '!hout the nnturc of God nnd our duty to Him. .-\s !or us. we must 
rimtu_n \\'Ith the lrndgc of uur tribe upon us, prepnred, H need he, when 
1 \C hde sets against us, to be despised and rejected al men. That is 
part of our work. and it hns been our fnthers' work before us. Al.-eady 
sects like the U11iturin11H nnd Theists have sprung up .. whose wor:;hip is 
n pu~e 1\[onothei sm, nor nrc signs wnnting both Jn this country nnd i11 
Amcrtcn, of the progress of thnt muve111ent . 

. At that rnte, it may be objected, our mission will one day he nccom­
plished and done with. It may be so, though we need lrnrclly concern 
?Urselves with the di stn11t future, when so much work reJ'nnins to lie tlo11e 
1~ the prc~cnf. And we nsk, too, whether the labourer mny not cease from 
Ills toil when the evening blows cool and his allotted tnsk is done. Perhnps 
I srael, loo, mny rest when•· The earth shall be lull uf the knowledge of the 
Lord as the watcr5 <' OYer the sea." 
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The Worth of the BibJe~ 

In this paper an attempt i,; made to estimate the value of tho 
Bible for our generaliun. I shall endeavour to show that, while the claim 
for its literal infallibility can 110 louger be ad111ittcd, its authority has still a 
ba,;is as real .is ever; that , al though it is a me:;sage delivered by meu. 
these men spoke under an inspiration whieh demands obedience for all 
lime. 

'l'hc popular old conception of lhe Bihle as a work composed under an 
infallible inspirnlion from Heaven by certain.writers aL the times and under 
the circu111,;tanccs mentioned by Habbinie tradition, and consequently as a 
work of ab;;;olute Divine authority in every department of human life and 
t lwuglii, i:; 110 longer accepted l,y scholars. 'l'he i11 flucnces that have 
militaled a6aiust it in the last 1111.U-century are of two kinds: they arc 
external and internal. 

lnlluences in Favour of Criticism. 
'l'he external eauses are the advances made in the physical and hislol'i­

cal sciences,and especially in the former. Geology, for ex.:imple, gives us a 
theory of the cartli's formation which differs in some esse11t.ials from that 
found in the fir:;t chapters of Genesis. Still more .:intagonistic lo biblical 
teaching is the Law of Evolution, whic:h, professing as it does to tr:ice the 
lines of growth followed by organic beings at every st.:ige of their existence,· 
is tacitly opposed to the biblical idea of God's relation to the world, and, in 
the extreme fo rm to which it has been pushed by many scientists, denies 
even the cxiste1fre of a G1Jcl apart from the world. Histo rical science again 
proves dec iaively that the bihlic.:il writers went astray in numerous details 
•Jf fact. Indeed. if ,n1 regarded the Bible from the standpoint of strict 
scieuce, we should pronounee it to be a series of works composed in an 
age of darkness, or at best in a twilight of intelligence. 

And no less potent is the internal cause of the discredit of biblil'al 
nutl1ority, the results of the philological, literary, and historical examina­
tion of the text of the Bible itself. '.I.'he negative outcome of this has been 
to make it probable that the traditional doctrines as to the dates and 
authorship of certain biblical books are incorrect, and especially that the 
"Pentateuch," the foundation-stone of Jewish traditional religion, is to a 
considerable extent a compilation made after the age of :Moses. The posi­
liYe fruits of these studies are much more doubtful; but they are often very 
plausible, and equally opposed to traditional doctrines. ~ 

Thus we see the authority of the Scriptures on questions of concrete 
fact traversed at almost every slep; and it. is suicidal to ignore lhis oppo-

1 sitiou and walk complacently along the "ancient wllys." Our generation 

I 
U1inks, or at least thinks that it thinks, in scientific form; and we are the 
children of our age, no matter whether we are satisfied with our parentage 

, or not. Truth, says the Talmud, is the seal of the Almighty; and our firsL 
duty is to acknowledge its authority. We have therefore a double task. 

I 
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1-'irstly, we must in principle admit the neces,;ity o( applying e,·ery avail­
able touch:;tone o( .scientiJic inquiry to Scripture in order lo lenrn all tirnt 
science c1111 tench us ahout it-about its statements as lu historical and 
scientific facts, and about its lunguage and mode of technicnl composition. 
This is the province uf Henson. Secondly, when we hnve accepted these 
results, we must nsk ourselves whether they touch the pillnrs uf uur sltuc­
t.ure; and if they touch them, we must build anew, for u house divided 
ngninst itself, a religious system resting p1utly 011 acquiescence in tradition 
and partly on discredited doctrines, cannot 8tand. 'l'hii:; is the province 
of :Faith. 

I 

I 
I And whnl shall we say if Lhe first inquiry leads ui:; lo the cunclusio11 j 

that the biblical writers were in many respel'ls the children o( their a~c. 1 

possessed by mnny uf its errors, and voicing their moral and religioui. idcaH f 
often crudely and imperfectly? Ahove all, whnt shall wc suy i( wc find 
ground for believing that the Tornh itself \\'IIS not delivered i11 exuctly the 
manner in which it declnres itself lo hnve been delivered to l\loi;ei; ~ 
Must we, therefore, concludo-ns mnny, nlns, have concluded-thnt the 
Bible hns no claim lo our alleginnce, and that its fou11dntio11s urc laid 
upon n quicksnnd? 

l\lost assuredly not. 'l'he fncls do not in the least jusf.ify these 1 

inferences. Though it may contain certain erron; and misi;tatemenls, the 
Bible has the same authority over us as it had over former genernlium;. 

Continuance or Biblical Authority. 
For the Bihle is a religious book, a work designed hy its writcri,; to 

show in various ways lhe dealings u( Goel with His creatures und the duties 
of men to Goel. It contains miMLakes of fact. as we now know; even its ' 
modes o( expressing religious truths nre sometimes inadequate. But in its ' 
1cacling idcm1, il.s religious purpo1·t, it is perfectly cleat• ancl clh·incl~· 
inspired, more su than any other message of God to mankind. Its valne a:; 

1111 utterance of the most exalted 1111d true Faith is 11ot at all lessened hy 
the occasional errors of its writers' reasun. Even if its liternry and hi,-­
torical worth were of the lowest, it would be our duly to accept its religious 
principles with hu111ble reverence. For the moral value of nny clocumcnt I 

written in good faith is in no wi1,e dependent upon its scientific exadnc:,;i; '. 
or its literary perfection . "The 1\-lerciful One requires the heart; ·• and j 
the heart-cry of lhe hu111blest tu Him mny have a religious worth that is f 
not to be found in the wisdom o( the sage or the grnce o( the poet. N.iy, 1 

e\•en the inarticulate cry may sometimes find acceptance when wordi; arc · 
powerless; •· when the Gates of Prayer are closed, the Gute of Tears is still I 
open."• I 

But the Bible stands in no nee<l o{ such nn apology. Jt is lilcrnlm·c or l 
the very first order; almost every pnge is ablaze with magnificent beauties 
o( thought and expres.sion. l\loreuver, it is inci<lentnlly n most valunble 
historical document; there seems to be nu reason to doubt the mntcrinl 
{ruth of most of its statemeuts, nn<l it often coincides in essc11tial pointi; 
with data from other sources. We shall therefore consider only two 
problems. The first is the general question-the relntion of :Faith, ns 
embodied in Jewish thought. to the Reason, represented by criticism 1111d 

ecienlific analysis. The second is the que:.:;tion of the peculiar worth, or, ns 
we may boldly call it, the divinely inspired purport of the Bible. 

• Talmud Yer., llcrakhoth 1 J2b. 
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Criticism 2nd Faith. 
Criticism. the rational determination of values, does not touch the 

,Axioms of Faith. For these-the intuitive knowledge of n Supreme '"-ill 
·wielding a rule of power nnd grace within 1he heart and without, con­
isciousness of the Being that is above all personality and yet must be 
1grnsped through the emotions of intensest personality. surrender of the 
,rnrnnl self to the guid:mce of !he Law which is the soul's higher self, clear­
,eyed recognition of the life beyond, for which the life here is the prepara­
. 1-ion- these ideas, which logelher mnke up the sense of God in the world, 
are realities which are not and never can he weighed in the balance of 
reason. They are n ,,·1,,kJ,i11""· a mnnifeslation of Godhead, dwelling in the 
soul. nnd establi;;hing the .Kingdom of Heaven within it. 

This !-piritual se11!-e. which in truth is the substance of which mornlity 
is the sh:ulow, is intnitiYC ; it has clircct knowledge of its object. 'fruc 
no mortal po,,·ers can penetrate the inward mystery of Godhencl ; hut to the 
spirit of Faith the Godhead clirc:-ctly reveals Its will and Its love in the 
human soul. The nttribules of Goel are purely mirrored in the heart of the 
pure worshipper. On the light of this consciousness reason and doubt can 
cast no shadow. 

Such F:iith. mh:htily active in thou~ht. word, and deed. is indeed the 
"Holy Spirit" of which pious Jewish ,niters love to tell. The narratives of 
the Biule bluntly speak of God re,·enling Himself to man ; but the finer 
sense of the Tannnim and ~\moraim refused to interpret these words. 
literally. It is not the Almighty Himself , but His Spirit, the Word, or the 
Presence, that is manifes ted to them that nre faithful in spirit and deed; 
their faith is the prc:ient grace, the ·Glory' of God, uplifting them high 
shove the clim half-knowledge of earthly things to that clear consciousness 
of the Supreme reality which mnkes them warriors. prophets, or saints, 
"dwi>lling in the covert of the :Most High, abiding in the shadow of the 
Almighty." 

Faith and ExpcTicncc_ 
The mind of man build5, up its knowledge of the world of experience 

upon three pillars, the conceptions of space, time, and causality. Faith 
removes these, and pince;, in their stead the iden of a single infinite Will 
of love and power. It declares that the world known to us is in the highest 
sense not real nt nil, that it is true only in relation to man's thought, which 
the Di\·ine wisdom bas mysteriously limited; but it also tells us that the 
soul, which thus has sight of half-reality only, is itself wholly real, and thnt 
from its vision of the world, illuminated by divine grace. it may gather a 
clear knowledge of its dut.y in this life and a foreshadowing oi the greater 
light sown for the righteous in the life to come, where the seeming 
inequalities and injustices of finite being vanish in the harmony of the 
infinite Righteousness. 

These issues are not speculative fancy. but tremendously real. For 
what is sin, and what is righteousness ? Sin is a delibernte assertion by 
the human soul of its rigbt to follow the impulses of desire and hate which 
arise from the natural limitations of its consciousness ; error consists iu 
unthinking obedience of the soul to the;;e instincts. On the other hand 
Righteousness, the right state of the soul, is Fnith-Fidcs, willing and loyal 
.obedience-the conscious submission of the finite will and understanding 
to a higher Law, a submission in which the will is not slavishly paralysed 
lmt active in cheerful service. It is of this union of man with God, the 
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true and only "snlvation," that the prophet spenk5 in the words , "the· 
righteous shall live by his faith"; for faith, loyal obedience, is righteous­
ness. The divinity of man's soul lies in its freedom to surrender itself to 
the Supreme Will, nn<l thus to become, as the Rnbbis sny, n fellow-worker · 
with the Most High. 

Faith in History. 

In Faith the moral forces of mim culminnte, in critical Renson his in tel-· 
ligent fnculties. The former has intuitive vision, and proceeds in nccord- · 
ance therewith to nction without regnrd to other considerntions; the 1ntter 
is discursive, ndvancing by slow synthesis to induction, thence to tenlntive 
deduction, then again to induction, and so onward for ever. And hence it 
is that, whilst civilisation rises in a steadily flowing tide of intellectunl 
progress, the religious consciousness is no deeper to-day than it wns three 
thousand years ago, nay, rather it seems for the moment to be ebbing. 

In a certain sense , all thought is in essence above time. For the im-· 
perfect ideas slowly and pninfully evolving themselves in the mind of man 
there exist perfect ideals "in heaven," as Pinto would sny. But whereas 
intellectual idens follow always a strictly regular course of evolutionnry 
development in time, the religious consciousness moves with seeming irre­
gularity down the paths of history. Until a certain grade of culture is 
reached, it appears to grow with the same logical regularity as intellectual 
ideas; and then the harmony ceases, and the revelation of God and the 
Good to men takes place in varying degrees that seem entirely incalculable. 
We see the wild idolatry of India constantly associated with an intense· 
religious insight little inferior to that of a Jewish prophet; we see the rude 
nations of Northern Europe rising to spiritual heights never trodden by the· 
more refined Latin races; most wonderful of all, we see the enrly Hebrews. 
one of the lenst cultured of nil the Semitic peoples, receiving nlmost ot the 
beginning of their history a revelation of supreme worth, and struggling to 
embody it in their historical experience, while the intellectunlly finer soul 
of the Greeks remained in outer darkness. 

Th£ Ccd-ldu. 

Thus the idea of God is a miracle, and a fact. It dwells in the soul of 
every man, noy, it is the very essence of his soul and pledge of immor­
tality. It may often happen that men and communities of men fail to· 
realise it, that they imperfectly perceive it, or wholly stifle it . But none 
the less it exists as the prime law of the soul's being. The sun shines 
always, whether clouds hide it from the eyes or not; and ench of us bears. 
in his heart the sun of righteousness. 

In a certain sense, however, the laws of growth which we group­
together under the vague name of "evolution•· npply to religion. The 
central facts of the latter-the attninment of a sublime God-consciousness 
by certain marvellously gifted spirits, and the potential existence of a 
similar though less intense insight in the soul of every civilised man­
are wholly distinct in origin, in operation, and in character from the pro­
cesses implied in the word "evolution." But their action in history mny 
proceed on similar lines. The great finders of God hand over their ideas 
to other less gifted men. to whole societies, who make them part of their 
daily life of thought and deed, a substructure on which is built an ever­
growing edifice of social habit, rites, ideas and ideals. Thus the life of a 
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community like Israel devoted to the service of God is renlly instinct 
with the ideals of its prophets, though its living voices be those of its 
rnbbi,;;_ 

And it is from this stnndpoint thnt the believer will judge his Scrip­
tures_ His idea of God is its own critic, its own criterion: he accepts no 
revelntion save that which is alrendy revealed to himself. But for this 
snme renson he knows nlso thnt God's message to mnn is published by the 
mouth of man, nnd therefore that its utterance is crossed by the voices of 
the thoughts aud customs of the age wherein it is henrd . These voices of 
the nge it is for Henson-historical and philological study-to distinguish 
from the grand dominnnt note of timeless verity, the Voice of God, with 
which sometimes they sound in harmony and sometimes in discord_ And 
Lhis hnrmony between the spirit of the age and the Ideal nbove all time 
-a relation comparable to that in the physical world between the generic 
type and its modifying environment-is maintained in each generation by 
the influence of Jewish tradition_ 

The: Principles of Tradition_ 

This is not the pince to dwell at length upon the part ployed by tradi­
tion in Jewish history; it must suffice to point out its main principle. 
And this is pithily snmmcd up in the words of the PRalmist, which chnr­
acteristically enough form the maxim o[ that typicn1ly "pharisaic" code, 
the Shulchan Arukh: "I ha,·e set the Lord before me nlwnys." Tradition 
stro,·e to unite the historical experiences of each generntion with its ev~r­
lasting ideal of God's tiervice, and thus to weave each age into a "living 
garment of Godhead." Often blind, perverse and uncritical in details, it 
seldom erred in its principle; "nnd ye that have cleaved to the Lord are 
alive all to-day." The Ideal, clothed in the thoughts nnd works of suc­
cessi'\•e generations. snved them from destruction nbroad and at home. It 
is only in modern times that it has been driven from this dwelling. and 
Israel threatened with ruin. 

Trndition thus dealt with the Ideal, as a. rule, in a "reasonable" 
manner by bringing it into the daily life of the people. In one important 
respect, how(',·cr, we feel that its instinct went astray, in theory, at any 
rate. Setting itself as its main task to make a "fence for the Law," it 
blindly followecl the Great Synagogue in its uncritical acceptance of the 
Torah as an objecth·e and liternlly inspired revelation. But in truth the 
Torah, both the written and the oral law, is in kind the same os the tra­
dition that begins with the Great Synagogue. It is a mass of traditions. 
some earlier than l\Ioses, some later. some doubtless his work. which have 
all grown up in organic obedience to the law of Israel's national being a:; 
a " kingdom of priests and a holy people," and these were taken over­
somewhat too uncritically, it must be confessed-by the doctors of the 
Mishnah and Gemnra, the Geonim and later Rabbis, who built upon them 
new customs, new adaptations, and new dispensations in every age, 1n 
order thnt each generation might be able to envisage its idea.ls in every 
net of its life. It is obvious that such a process of evolution, carried on 
for the most part under conditions unfavourable to healthy social develop­
ment, must have the defects of its virtues, entailing ofien an inordinate 
growth of ceremonial and occasional survivals of t!1e unfittest, and ending 
in hypertrophy; it is, however, equally obvious that in principle it was 
the only course possible for those who were loyal to their ideals, and that. 



under more wholesome conditions. such as the Jew might rensonnhly 
demnnd from the Gentile, the results might have been far more satisfactory 
even than they were. 

Authority of Scripture. 

It may be objected thnt by treating the written Tornh as n series of 
traditions like the unwritten Law, and nt the snme time denying its literal 
inspirntion, we nre levelling down and culling at the roots of authority. l( 

this reproach were true, we should be compelled to bear it, for tru t h is 
greater than authority. But it is not true. On the contrary, we are level­
ling up, raising the mornl level of the religion. There are hundreds of 
statements in Scripture which good men in all ages hn\'e tortured their wits 
lo justify ns n direct utternncc of God. The,.:c, viewed hy themseh·es, we 
cannot believe to be God's word . As we have said. the sacred mc,.::;age to 
man is conveyed by the mouth o( mnn, nnd often imperfectly, so thnt its 
true meaning is hardly u11derstood by its hearers, nnd e\'en by the speakers. 
1hemselves. And thus Scripture is the counterpart or the believer's soul; 
in ench is the light. of God's revealed will, in each are the l:ihadows of 
humanity. 

The authority of a sncred book is the necessity of helieYin~ it. ~ow, 
according to orthodoxy, the necessity of bclicvi ng in the Bi hie al'ises from 
a statement ns to historical fact, the deli,•ery of the Law in its present 
form to :Moses . But, with nll reverence be it said. this alleged £net is open 
t'o doubt; it therefore cannot serve auy longer ns the final sanction for the 
authority of Scripture . \Ve must look elsewhere. And we fincl that the 
real authority of the Bible is n "threefold cord that mny not be divided." 
The Bible conveys the ideals of inspired thinkers. These ideals nre 
revealed to the soul of every seeker nfter God ns axioms of faith, nnd thus 
the divine message within benrs witness to the divine message without; 
"deep cnlleth unto deep." And lastly. the legends, historical narrntives, 
laws, and customs conveyed by Scripture are nll modes of expres.sing 
Israel's consciousness of his historical mission to 1•c..1lisc and cnrrv onw111·1l 
these sncred thoughts. To a lesser degree, the same may be snid of the 
post-biblicnl literature beginning with the Mislmah. 

Seri pture and Revelation. 

The supernatural modes o( revelation described in the Bible, ao<'.I 
especially the Giving of the Law, can neither be nffi.nned by us ns historictil 
facts. nor denied. But of one thing we mny be assured-that they mark real 
occasions when the consciousness of 11 divine mission wns raised to cer­
tainty in the hearts of great leaders and their followers. The Biblical 
"Revelations" were confirmntory; they did not teach entirely new truths. 
they strengt.hened the inspiration of already existing beliefs. On this point 
Jewish teachers speak distinctly. Even the giving of the Law on Sinai 
was no new revelation, they said, for already Abraham knew and observed 
the whole Law ;t and the Midrash labours to show in detail that all the 
ordinances proclaimed on Sinai were practised by the patriarchs,! ,vbile 
one Rabbi actually explained Exod. xix. 19 to mean that the Almighty 
did not declare His commnnds until l\Ioses said to Him, "Speak, for Thy 
children have long ngo taken it upon themselves."§ The miracle was not 

t T:ilmud R:ibll, Yom:i :!llb. 
! Yalkut Exod. 2ili on Exod. nlv. 7. 
li l"alkut Exod . 284 . 
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iin the thunder of Sinai, but i11 the still small voice o[ Tsrnel'i; conscience. 
The practical outcome of these rcflcctiurns may be summed up in a few 

·words:-
1. Judaism is a religious creed inseparably associated with disti11clive 

rites and ceremonies. 
:!. Its Cl'cccl is clefinitin-ly cmhocliccl in the Old 'festam<'nt, and to some 

tleg:ree in pusl-bihlit•,ll literature; ils rites and ceremonies urc traditional. 
and may vary within certain limits from age to age. 

:.1. 'l'he adaptation of the ritunl and ceremonial tradition lo the cir­
cumstances of cnch age needi; the widest knowledge thnL lhe age can 
furnish. 

The Forces of Faith. 

I now }Jrocced to show how certain of the 1\xioms of Fuith, or funda-
111c11tal 11l1.1scs of the religious iclea, nre represented in the Old Testament. 

The familiar wurds n,nn i1::l~1no:::i i1e'VO 9m may be taken in one i;e11se 
a,- summing up a principle ol metaphysic, which ngain is in opposition tu 
the cardinal doctrines of e,·olution . In the physical world the germ, with 
all its potentialities of future dc\'elopment, is but n feel,le thing. But a 
mural thoui.:ht comes into the world f11ll-g1"0w11 1 with all the strength of 
creali\"e power whid1 is displayed in its later development; fur the develop-
111cnl of thought is only 11111nife:;tati11n in clearer cletuil. ,The fresh ins}Jirn­
tion of a great it.lea works with titanic force, liken flood breaking its banks. 
The struggles u( its young energy nrc the index of the powers in opposition, 
uf the olcl order . \\'hen it has as,;erted itself in this i;tri(e, it proceeds 
111ore pcncelully tu develop its content; the earlier poweri; of opposition 
arc nu longer equally manifest. 

The Bihle is 11 record ol new and powerful ideas breukini{ forth in this 
11ia1rncr fru111 111e11',; hearts; and the legendi; with whit·h their riHe 1111d estul,­
Ji,;J1111ent are narrated show most forcibly the energy of the struggles which 
they hacl to w11ge against the old order o[ evil. A typical instance is the 
:;t.-iry of the sacritit-e of Isaat·, a story which is in shnrpest o()position tu 
the idea of Mosaism, and for that very reason is }Jlainly in its ei;sentials 
true. ~o true that if it were not told to us we should be forced tu inveut 
it oursch·es. 

The Dawn of Religion. 
111 the 111ic),;t o[ n city of Mesopotamia. already old in the typical 

Semitic civilisatiu;1 which in social culture lifted men up tu the stnri;, and 
in its religious side brought them down to the cornpnny ul swine, there 
arose a man who had rccci\"cll an inspiration telling him ol the One God 
who must he worshipped in purity of thought and deed. Unable tu tolerate 
the spiritual abominations which he had no puwer lo refur111. the man 
withdraws into the wilderness, where he lives the life ol n Bedawin Sheikh, 
the ,\siatic counterpart ol the English country genllen11111. Lute in his life 
a son is !,urn to him by his wife. Now begins the conflict between the new 
inspiration and the old tradition. On the one hund, the universal custom 
of his rnce and his own inherited instinct bid him sacrifice the child to 
the God who gave him; on the other, the new .voice within him forbids 
bloodshed. At length the struggle comes to nn end; mercy prevails, veiled 
under the legal fiction of nniwal sacrifice, and thus the new creed asserts 
its first practical principle, the sanctity of human life. 



David. 

The story of David again is another precious chapter in the hi.story of 
I he human suul. A new struggle was fought ouL here, a struggle of t.hc 
neart; and it:; issue was the new message of forgiveness for the penitent, 
sinner. It was in truth a new rcvel11tio11; and it could come onlv after 
fiercest couflicti; in u great and greatly sinning :;oul. Immensely i;ti:·ong in 
the pas:;ions of love and hatred. David wns pos:;esi;cd alway:; by nn equally 
intense conviction that .. the Lord was with him," that hi:; whole power:; uf 
thought and deed were inspired und guided by a holy and righteous Will. 
111 the words of the Psalmist, he took up the cup of welfnre and called u1wn 
the 11nme of the Lord. And when again and again his pas:;ionate humanity 
led him into the ways of sin, his sense of estrangeme11t from his God was 
sul'h 11s no other man could feel. And thm, he wns the tyJ)ical J)Cll itent. I he 
cry of whose heart ca11 force open the closed gotes of hca,·en, whu,;e nne hour 
ul repentance and righteousness in this world is fairer than the whole of 
life in the world to cuwe.11 

The Ethics of the Bible. 

:Mul'h of the worth of the Bible lies in its wealth of sturie:; of thi:-; kine!, 
ll•J less thai1 in its dired preaching. Its ethic11l issues are quietly statecl in 
aphoristic form by the Rabbis; but the Bible tells us, with its mar\'ellous 
\'igour of style. of the strnggles within 1111d without the soul:; of men which 
had to take place hefore they could rench these issuei;. lt touches our 
imagination, as the h11ld rabbinical axioms do nul; for in the soul of cnl'li 
one of us there must be like conflicts and labours, ending-if so it please 
God-in succes:;ive revelations of the power and love of the Father 
in Heaven. 

"The value of the (Biblical) history," says a Christ inn critic, "does not 
depend upon its scientific accurncy in detniled incidents in this remote 
1mst. The que:slion to consider is whether the historian is right ur wrong 
in liis interpretation of human history, whether God is in His world of 
men, whether Jehovah is tu he reckoned with in national policies. whether 
moral forces ure to be taken account of hy wise men in the world·s 
aclmini .. tration; or whether might makes right and God is only on the 
side of the strong battalions . . . The purpose of the historical 
writers of lhe Old .Testa111ent wns not to secure infallible nccurac-y in date,-, 
numbers, statistics, and historical incidents, but to interpret their national 
history as Jehovnh's dealing with his people. Diel they interpret it aright? 
and does this interpretation give us a clue by which we can iI1terpret also 
the history of our times? If so, the Bible history is true, and its truth 
is not impugned. um! not even a suspicion is cast upon its truth . hy tho 
conclusion that certain of the incidents recorded in it are unhistorical, 
and mn11y of the moral judgments which it records arc to he corrected in 
the li!l'hl of u later moral develupment, and by the standards of a latN 
revelation."~ 

The Real Nature of the Torah. 

We do well to make the Shemn the centre of our ritual; for it contains 
the essence of Judaism. It first declares the unity of the God of Israel. the 
Almighty King ; and then it bids us love him with all our heart, and all 
our soul, ond all our might. For the Almighty demands a service of pas• 

I: Pirke Aboth, Iv., 17. 
,i L. Abbo11, LUe and Literature o1 tbe Hebrews, p. :iO. 
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!sionntc love for nil time. He revealed Himself in n law o( love. not 
0011ly to n sin~le generation, lmt likewise to all lhc unborn agei; of Isrnel, 
.aH the :i\lidra.,;h finely sny.s. Fur His ~race and power 11re rc\'cnled in the 
)heart ol c,·cry seeker; nnd His dispcnsntion o( love-whether we hold it Lu 
Ille embodied in the whole of the trnditional Lnw or in but n pnrt of it-
1must. be learned nnd taught by each generntion, as the inheritance of Israel. 

The Law which is the peculiar possesi,ion of Isrnel is not merely n 
Gromman<l to worship one God and nrcept certain elementnry nbstrnct prin­
G<.·iples: were this so, Judaism might at once abandon its millennial struggle 
.:a11tl sink i11to the obsrurity o( the Theistic churche!'.. Nor is it simply a 
!sen·ice of the One God in lo,·e; for then there would be nothing to distin­
u:ui.sh us from a dozen Hindu sects. It is more thnn even this. It is the 
,consecrntion of a chosen people's whole being through nil ages of the 
TWurl<l to a siugle idea. the lo,·e and worship oft.he Father in Heaven "with 
:nil ii:; J1t.>art. and all its soul. and nil its might." The duty o( the Jew is to 
1rea<l the pre::-ence of the Father in every net of life, to see the light of His 
,counte11a1w~ shining in simple humble things, to judge every moral net 
m11flinrhi11gly l.iy the standard set up by His prophets. It is n nation's 
iinterpretntion of its nationnl li(e, nnd ullimnlely of nil history, in terms 
,ui God's re,·elntion. 

Therefnre it is that the Law, the emhodiment of Israel's inspired con­
ti!rious11e;;s of his rail, is eminently a law of conduct, inwnrd n1H.I outward. 
·11 l:iys as lhe foundation of the Jewish life n spiritual truth-the know­
lledgc buth of the unity of GoJ and His perfect Godhead-and it bids every 
U{<'t1erntio11 of Israel apply thi . ..; knowledge to purify and sanctify its whole 
I liie . The \1 ill is to be freely surrendered to the ser\'ice of the Supreme; 
tthm- it 1,e,'omes truly free, nnd in the highest sense moral. 

Tht: Will in lr:wish Morality. 

It is n current superstition that the morn! wiJl in Judaism is "heterono­
:mous." duminated by external motives surh as fear or desire. If we 
::ir,'e))t the trnJitionnl standpoint of orthodox Christianity 011d Judaism, we 
:shall hn,·e to nJmit that this charge is not wholly unfounded. But we do 
111ut accept it, and the ac.-usation foils to the ground. From our defi11ilion 
•of the Law of Israel it follows that it is n growth, and ns such is rom-
pl)sed of two elements, an inwnrd principle and nn external investiture of 
temporal ideas . The fountains of the spirit within us are never wholly 
rnnnife,-ted lo u,;: the motives to which we ascribe our own mornl acts nre 

: always innLlequate. Thus it was with the Israelites. A simple. half-rultured 
people, conscious only of a Divine summons. they cast about them to find 
m111i,·es for their mis.;:;ion. ond they found them, not always wisely or well. 
How utterly these imnginnry motives sometimes contradicted the true 

•spirit of their summons mn)' be seen from rommands such ns the bidding 
to help the enemy in his need (Ex. x......:iii., 4-5). or the words. "thou shalt 
not ::\\"enge nor hear n grudge" (Lev. xix .. 18). The idenl wns present from 
the first, but centuries of gathered experience and suffering had to pnss 
before it rould be plainly realised to the ripened conscience of Ism.el. 

Rr:ward and Punishmr:nt. 

The s:ime knowledge will give nc; n deeper insight into the second 
section of the Shem:i. The bounties of Nature. ns we now know, nre by 110 

means the inevitable rewnrds of man's service oi Gud; and indeed we are 
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forbidden lo serve hen,•en for their sake ... But yet they are blessings of 
God-dispensed indeed ns He in His wisdom thinks fit. but nevertheless 
l,)cssings, revelaLions of the Divine love poured forth in free grace to His 
creatures. l\lnn cannot earn them, but he can 1,e, :md must be, conscious 
of them, grnteful for them. Such consl•iousness nnd gratitude arise most 
surely in the henrts of those who ol,ey n Low which mnkes them 
"remember their Creator nil I.he days of their life," hallowing the dnily 
round l,y simple nets o[ thanksgiving nnd rites of loving de,•otion. Thu,. 
the writer o[ Deuteronomy, though wrong in his logic, wns right in his 
heni-t. His words need only the addition of n link to render them n per­
fect ulternnee o[ pure ,Jewish thought: "And it shall come to pass that if 
~·e hearken dili~ently unto my eommnnclmenls which I command you thi!'; 
day, to love the Lord your God, nnd to serve Hirn with nil your hC>nrL nnd 
nil your soul, thnl ye shnll rejoiee in the Lord; for I am he that giveth the 
rain of your land in its senson." And Bo likewise with the reverse of the 
picture. 1'he divine vengennce for wrong-doing mny not always he rn::mi­
festecl in the order of nntnre. Bui "the Lord giveth nnd Lord taketh 
awny." His judgments nre t)erfect, nnd the heart cnnnot (!really err whid1 
sees in His guidance of the world ll rule of mnnifested justiee. 

Judaism and the Biblr. 
The Bible is the religious history of the nnC'ient Jewish pl'ople. It j,: 

religious. for it. is n collection of bookfi in whiC'h the greatest thinker.; of 
om· rnce expressed in mnnifold ways their thoughts upon the nature or 
God nnd man and their relation one to nnolher; it is n histor~,. for its 
writer;; found in the fortunes of their fellow-men nncl in the rise and fall 
<,[ their own an<.1 other stnles the nnswers to these questions . This power 
of trnc·ing the hnnd of God in the world wns not possessed to nny com­
pnrahle degrees by Inter writers, who merely dl'ew their inspiration from 
Scripture: hence SC'ripture must remain for e\'er the fountain-head of 
spirit unl id ens. 

It does not tench a single uniform system of doctrine: for it is the 
work of n long line of thinkers whose ideals ns they trnvelled down the 
ways of time were throughout coloured by the vnrying moods of renl experi­
ence. But assuredly their chnnging forms are hut modes of more and more 
perfeC't expression for the one divine truth revealed in the Covennnt to 
the newly opening eyes of the Pntriarrh. None of them eontrndicts the 
others; the later only supplement nnd enlarge lhe earlier. There is one 
God, lieside whom the gods of the heathen nre ns nnught. sn~· the 
patriarchs; there is one God. beside whom there is naught else. say the 
prophets. God is n spirit of perfed righteousness, who demands of men 
obedience to the law of His own nnture, said the patriarch:;; nnd the 
prophets preach the snme message. Sacrifice nnd formal rite nre good ns 
r;;ymhols of nccompnnying penitence nnd return to God's wnys, says in 
effect the Leviticnl law; yes, liut tl1e need for them is ns nothing in com­
pnrison with the need for repentance and return, sny the prophets . And 
the nn<'ient Law-giver who bade his people lo\'e the stranger because they 
had themselves borne t.he same burden in a strange lond whence the di,·ine 
grnre had . redeemed them, was the forerunner of the prophets who told 
of God's universal love which through suffering redeems from the servitude 
of sin nnd gathers the whole world into the fold of His illimitable grnce. 

•• Pirke .'\bo1h 1. 3. 
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The N ecessity for ;,, Judaism. 
CeremoniaJ J 

------ wc•·~r \ult)", cun inUu-
.. Xo religion," sa i<l James Darmcstdcr. ".1'.~ it " nwu_hl_ ca_Pablc or 

rncc mankind withuut external forms whid1 gt'._,i; i 1 oi sP1,~~tJ it waulJ 
resi•tanee. Ii JJrophc,·y had renrnine<l in the_ \ the world: The ~n,rs 
no,·er ha,·c penetrated Isrncl and through h 1•1e,hc 1,~d-rock o~ Juda1_su1, 
,,f Exodus nnd. Deut:rnuomy han always been ' 

011
1y the_ U~IYCrsahscd 

and the teachlll gs 01 an I saia h ur a )licah nr~ ,1 •d a nu~takc lo tl1111k. 
pror\amation ui the lessons or the Tornh. It is 11':i· t\Jai it is a mere co\. 
as is often <lone, thut Judaism has nu creed , 311 <ls of Leroy-Beaulieu : 
lcction L'r lorms and ceremonies ; 1hat. in the ~o~octrinc, ~ cul:, a n1ass 
"it _is nut ,;o much a _!nilh as a divinely _re:·c'.'~eleLC coucepuon 01 Judabn, 
of ntcs and pracl1~c~. Against such an 1n._tH-1) 

1 
that tllc e~5Cncc of lu~ 

we may set the <l1cn1111 of a Rah l.J i, who uedare, l,c found m the words 
religion . and its supreme commandment. "'".c -~f , ,riuciplcs of llrn ~ewi,;h 
ul Amos :" Seek the Lord and \in ." The cn ruui. _ •-ouccived God who is 
creed nrc \ll the cxislencc ol one pcrs011.''

11 t h~ uni,•erse and in mnu ; 
~r~nscc1_1tle1~t. and at the . s~n~1c tim e rc,·caleJ 1~1 God':; rcn~~atiun to man 
•.:!J mans chrec1 rcspuns1b1hty tu G,,u . ancl 13/ rthh· t,hss. But while 
ul a lnw ol righteousness l,y which he may att~iu ell -urcr creed than other 
Ju~a.ism t..y ~t,; c,J1H.:e1l\i~n _of ~oU i~, .1s we t:h~t.11:, ~'"fiich hno us _its ubjcct 
~·chg1on~. 1t. 1s also ~1 U.1st n11.~_tn~c ~y.:tc m 0_L .11 f \;\Jll~retc prnct~ccs. .:\utl 
the rcah ;al10n of the prophets Hkal by iuc,1115 •

0 
• rcligiQn wluch origin­

here it is mark.cdly_ cliffercntintcil lrom 1he C,1'.r,1st"'~; the 'fornh, the Jewi, h 
ally separa ted 1tseh lrom Judaism uy the reicct ion . 1 s)'nods and council s 
way of li!c. l'.i~l cast. awn,- the lnw. 11 11d . th; .1'.~';;

1111 
world . \Ybnt eerc­

sct IIJJ ar11clcs 01 uehe1 as the bonil of ti!'" \.au•,uccle<l with the rituul .,, 
monies th e _Church 11.osscsses nu\\: arc nuuul,) c~\~r htnl<l , nffect. daily life. 
Ui,·inc serv1ce : Jcw1~h ccremon1cs, 0 11 th t.: 0.l. 1• .. n mould cupal.Jlc uf 
nntl Lll'C th~ external forms._ which gi\'c !he_ rcllb,1: 11~\niu 011 dogmus a~ " 
resistance.' Our sages rehe<l on prnctl~('.:) iuoie ., . ,d the nntitlu.!6i~ 
1net\ll:i to ri~htcousncss; i"IC't:t)i1 il,~ ipu c,,:,oil_ ~ ti l~cw 'l,eshuneut a:; 
lictwccn faith an<l works wh ich is rcprc,enk,1 "1~0 ~

11 d i~· col the twu rcli­
the contrast hc '.wecn Spirit auu Lei ter ha~_ rc•;1"~:~sm\~'as uound together 
~iuus •Y~lcm, since lhc tune or the ApL•stle s .. ·. u. linuit . throughout ull 
its adherents III cnch age, mid n1a111talneil 11• "°'\JC lli~l.; and tradition . 
the ages, by u body of cc1·cmo111al lnw loundeu ~11 ~ our morn\ nnd ethicnl 
The Gcut1lc world \rn s taken O\'Cr II large p31 l 01 c:i,,:iu, n\1U) 
laws (C't:i~•r:1 C'j:)M) uut our ceremonies and ouservnnccs ' 



remain the peculiar expree,ion of our relati on to God, lhe distincti,·e mark 
of our religious attitude. So that while we hold thnt Judaism hns u spccinl 
er~ed of its own, and a special conception of God, we mny, to some extent . 
a11rce with Leroy-l'cnulieu thnt "without its ecremoninl, it runs the risk 
ol spending all its moral force in a vague Deism." 

The Uses of Religion. 
The simplicity ol its beliefs and the importance set upon practice 110 1 

only preserrn Judaism from !hos~ conflicts between reason and clo!;ma 
"hich cnntinualli· threaten d?gmahc creeds, but render ii more cnpnbk u! 
pcrfonning the highest funcll_on of religion in life. :For that func!l on i• 
noL only to give m_on a true 1~eu Ill G~d, but to make him lend II moral 
!He and pursue r1gh!eousness. As Sp1uoza pointed out. ·· there uro but 
,·cry few compared with the aggregat~ of humanity who can acquire the 
habit of ,•irtue under the unaided guidance of reason : "·t and the Jcwioh 
religion, lay ing down laws which prescri be the habitual performance ol 
good action&, eeeks lo do for the _whole. community wha t philosophy can 
onlr do for the few, The re~somng. tlunkcr, loo, needs religion 110 less 
than th~ common mn.n. for "ilh~ut it 111 the lirst pince he c,mnut bring 
hi- lower instincts into subordmution to the higher, a11J without its 
u;;otioual influence lllroughout his lile, his reason tcnJs to bernme arid . 
Each pairt of our nat,urc reqmres education l,efore it attains its proper 
dcYelopmenl. We l~a:~'ac"t~~/:~•on ~y lllcntal .st_udr , nm! we nmst. train 
our moral nature b) ! .. , . d cu.tom. Religion 1n one nsped is the 
educationa l •rstei_n _b} "Inch ,~e bm!d up habits of 1·i r lue, ancl tu pcriorlll 
this !unction rehg1on require, hnb1tual obsen·anccs. The H ebrew and 
tha Hellene, the uphotlder dof coBtluct nnd the upholder ul int ellcl'I. an' 
at. one in holding tha · gool nc;s depends on guod habit. anJ "ood 1,abit 
' d stoms wlnc I regulate d·,il, 1·i . . 0 

. on laws an cu I 1 .d ' l I e. Lall' 1s ulle11 ,•u11 ,•c1n·d as 
~omcthing iJnpose~c >\~: ~~ ~: :•n;eSiril'tin~ frce<lum ; Inn that is a low 
and impe:rfec_t con ,~mething ~e~·,· ld~he law of the nihle. "" interprete,i 
~r the Ra~ ••, 15 man 's moral id~nl 1_fferent.. It Is rather the external 
representahon_ or.alise the di\'ine in' t'd 11 .. l~ hr aclherpn,·e Io !lie )all' 
that man mu, l r .

11 
er God nor b t .. 1un. r nr he 1s neither ahon- no r 

below the t,w, ne1 i . cas . 
Judaism as a Discipline. 

I
•nl i (!inn then in it El fullc~~ c~qirc~~iou iij a <li .. ci11linc ·1~ well "l "' 'Ill 
'"" 0 • - • ('ng our OWCI' 111,tincts t - •. • ,. • 

ideal sull~rd1na ~ ·eloped Judai-m . . i°, renson; anu our teachers 11,"·r. 
r<!<:ognised and r 11' people and -a k!11 ~ HS sense. '!'he Bible expression 
that Ierael !~." t1;" ;,.as lo 1,'e s."nct\~~d 0 ~

1
• of _Pricst.s" was taken tu 111ca_1'. 

that 111s d~1l. bco0me a sarrmnent. In i l ~l mliohcnl oh<l'frnnccs, In> 
every meal 1: ure,, religion has two nlter~a~t'.itudc lo bodily desires aml 
material pie .

1 
anti preach renunc iation : es .. It may re1ert them ;is 

nltogetl1cr c~~ '. to control them . Alter (;J~,r. 11. m'.1y rcc,,;p11se their pln<'r. 
in li !c and . 

1
;

110 
it was tlri\'en to the lon 1•tt~n1ty had uhandoncd th•i 

Je'l'-·ish di5ciP , rcnsonablc desire3 .. d ~le t c uur~e. and cume 1nto et111· 

llict "ith m~~1~.11
r,; obsen·11necs 1,;1, ~l~, .• ~:~111 · on t!1e othe r hancl , by it ~ 

8y~tcm of O ,ccill~ thul titer can Le inOue;,1'.<mt tr1c1I lo rcgulnte 1_hc:<.c 
d~~irc:o;, _unJ ;tilll <le,·.c lupcd the c:cn:rnonial 1lcc_l o11ly _hy ('1111trctc ad111~1:-, 
ha:-. cJcvtf~ jrnpr~~~tumtlJlc 1,J; r,utw:ird r. 1

,
1
'~ t,~ tlus end. The Jcw1:-h 

c!ti ld, w!1cll cuL-C 0[ ceremony, that the 1} .. ~.\h;es, was to lie so 111 0111,k•l 
IJ)· t!1c u1fl~

1 
,i; t,y all inner pJiutipJe tJf rc7i~c:"11 _nrnn, whL•JI 11~ _ ca1~1c to 

consider th\ tec<lolll unuer the law. 'l'he c 11 • sh~uld !encl a Inc 01 c•on· 
se:ious ni_~r~, ~f right~~ s~, l,ut .,_ IUeans 0~r~mon1~1\ was not an enl: in 
~ract21t l'h. j_ - - - •-- _ _:~11ress111g tl~.:.:_P etl11cn~ 
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pri_1wiplc~ which i[. cmho<lic<l u~on the unrefic<'lino mind. The ,·ir'.uc 01 
clultlren 111 1111 l'ilSCS nnt.l ~he \ irtu~ ~Jf many men th ron!!twou t t cir live 
is not the consl'ions pursui t o! whnt IS r~cogni sed ns !he "highest end, bu~ 
anl)' llw hah1tual prad1cc o( ccrtam acl1ons that '" ~ recognised as r ight 
011 the authority u( ~thcrs without deeper refiectiun. Ancl 1 he grown man, 
though he has alta111 ctl tu rcasou, must net rightly, none the less, fr om 
hnhit , i111mc,liatcly and spo_ntaneuusly without reflection ; for if he can: 
sciou, lr goes back to uu<lcrlyi11~ reasous he will foil at ll cri ;; is. The inwn rd 
yirlue , or the y irLue ul the spin I, comes_ onlr when lhe rcn,on has matured, 
and it comes then through th_e muul_<1 111g 111flucncc upon character of the 
observance ul the letter. II, lll uotlung else, a purely ethical creed must. 
break clown in its rel_ation . to cluldren, who requi re ethi,•al ideas to 1,; 
cn1hodietl for thcn1 either 1n. cercm~u lal, as they arc in Judaism, or in 
n mo,lcl of lilc as they nrc Ill the 10un<lcr ul Christianity. Althou~h. 
however, t he thoui:ht tha t .. we must live lor our children·• is one al th~ 
grent nr~umcnts ior the obscn·nn~e of the ceremonial. it must not be 
thought tha t the ol ,scrrnncc 1,; w11hout value lor the :i,lnll who rcco~­
nises the spirit a n,I mca 11 i11i; underlying il. The iorm remain~ the srnib~I 
of the !<lea; onl y It 1s seen in its true light. And the good con<luct to 
which iL condnecs a c<JlllfCo a deeper mine in that it is supported bv 
reas,lll a,; well ashy halHI. Some words oi Philo-Jml rcui;, the J ewish phil~­
sophcr. who dc,·,1tc<l 111 s li ic to re,·cal111i; the spiritual conceptions which 
the )Iusat~ law r~flectcd. hnng out th e true relation of practice :md feelino 
•• Although tile Sabbath 15 n lesson to teach us the power of the immortal 
Goel, ;Hi<l 111a11 ·s right to take rest £r o::, n1 his labours, it does not follow on 
that account. that we Ulay <liscanl the laws which are cst1~bli:.he<l ~•~u .. 
cern ing it, so as tu hght a fire or cnrry burdens, etc. Xor 1.locs it follow 
becnusc the iPasL is the sylllhol ol the joy of the so ul an,l its ~r,1ilude ta 
God. tha t. we can re1111c.li ate the a::semblies or<lnined at spc,,: ial st!asonf. \\"e 
mu6 t consider that the ccn~HHlnies TC5l'ntble the holly. :uul their ::.piri tual 
menning the . .:oul ; nnd a::; \\'-.! tnkc l':lre oi the body bci..: nu:;c it ts the a11ode 
o( the sou l. ~o must we take care of the literal ob, errnucc oi the laws. 
For. ii ,he laws ~re respec ted, the idea , oi which they arc the s,· mbals will 
also be more clearly nndcratood ."·; 

His.t("ric:i1 V:1lue of Cerem,Jni:il. 
The cercnionial. thcreiorc, in one aspec t inculcates ethical i<l••s. and 

temls 10 ennoble liic. ln another 11>pel'l it idealises history. i\lunkind 
is the chi lli oi 1he past ns well ns ol the present. an,\ Judaism gi,•cs this 
concept.ion n religious value hy mean~ of sym\Jolic 0L~e r\"a11crs whi~h make 
the [e~ti\·als 1nc 1nurials oi the gn~at cYcnts u{ our hi ;:;tory. 'l'ht! pnrticular 
obserYonces, too, arc the product of a continuou::; tradition, 1he 
outward sig11 ol the historical e\'oln l ion ul our faith. Xot 
only that, hut the ccL·c111mlial u~ n whole form .:; a hond of unity 
which co uncds the .ltulai s m of diHercnl ages and lliH~renL couu. 
tries . Lacking a vo tmhy , 11 l h 1litical :wdcly an<l au ccl'l~~ia:;tial hierarchy, 
the Jews have ri~t ain C'1l t1H~ s cparaknrs:; o[ the nntiun nrnl the catholicit y 
o[ the religion liy mca11 :; ol a 1rn1.•uliar mnm1cr oi liie . ~o doubt in di{~ 
iercul ng"C•s they ha\'e in tcrprctl'll the CC' rt~monic:; in different ways, but 
their common prad icc~ ha\'c Hav\!tl thcn1 hom ~plitti ng up into ~mall 
imlcpcndcut gr1mps, whih would not have rl.!si:;tl'.'d fo r long the lcn\l~ncy 
to merge into the ~urrounding population . 'l'hroughout the Diaspora they 
ha,·c wcl<lccl togtii her a people scattcr~d in cYery par t 11 i th e globe int11 
a close hroth!.:?rhood , and they have given to the p~r~t!cute\l :mt\ lkspi:- ed 
Jew oi the Ghcll tJ. who was exclndc,~ lrom the ~rne ral l'"liti.-11\ liie. " 

- ! lJc '.\Iic r,uimtL', .\t.mh~m l I. 150. 



communal life of his uwn, and made each man feel that be was the inheritor 
01 a gr~at history aud great iJeals. 

The Dangers of Abandoning Tr,dition. 
Wheu to-day auy emancipated Jewish community, considering the cere: 

mouial law ns an obsolete sun·ivnl of Orientalism, and val_uclcss !or it, 
11ew spiritual needs, proposes to recast it in harmony with the !nosL 
approved modern and Occidental conceplions, not on ly- as the cxpenence 
of Germany aud .\merica bns shown-is it endangering its religious wel­
fare and inviting an unlo,·ely materialism, Lut it is cutting itself off from 
the body oft.he iieople. To break with tradition is to break 1\'llh Juu:11s111 ; 
and especinlh· where the Jew is emancipated. anli there is nu strong 
Jewish publi~ upinion to il;sist upon the loyalty oi the individual a11d 
reoist the • tendency towards eccentricity," must each man follow the 
HulilJinical maxim-" Separate not thyself from the congregatioiL" 

This co11siderntion brings us to what may be called the negallYe fnnc· 
lion of the ceremonial. It has \Jecn in the past, and is in the present . the 
fenl..'e of the religion. the saleguan.l oi the sc11arntcncss ol. Israel. ~l 
separateness which had to be maintained if the Jewish concepuon ,,f GoJ 
and lift? were to surdve . Ethical illld spiritual isolation was 11ece~sary 
lo pre;erl'e the existence of our people till the worlcl shoulli he ready lt> 

receil'e our pure monotheistic teaching. 'l'he Saturday-Sabbath nnd the 
dietary laws thus recei\'ed a lresh importance ; they not only provi,lcd a 
mural discip line, but they maintained the Llistinc\.iveness of the people ­
Anatulc France, in one of his nol'els which deals with the ri se of 
Chri5tianity, puts into the mouth o{ a Roman philusoph~r n :,triki1_1g r~­
mark about the Judaism <>f the first century of the conunon era. which is 
true of it in all ages. "A faith su intole;nnt of polytheism and distin­
guished Ly :iO many peculiar cust om:-. i:; not a ' religion,' but rather an 
' a.biigion' "-i.e., not something which hinds men together, but :;on1eth~ng 
Which keeps them apart. h is indeed the unique excellence of Jewish 
~eremunies thnl they serve both ethical and separative purposes. It has 
L•een suggested that tlrn religious miss ion of the Jews has to-day been 
mainly uccumplished, and that it would he lurthered rather by associatiun 
with the Christian world than hr separateness. Were this so-and I 
tluuk _that the world is far from recognising the Hebrew God of righteous­
~,. ~ It~ llis perfect Unity-the ceremonial law would still retain its 
1111r1n•1c Yalue for us; it would still be a lofty manner of life making for 
te111pera11ce, purity, clearness al miml, family affec t ion mul godliness. 
p,.,gresu comCB hy dillercnce. and the merging al distinctive characteristics 
10 •••me comfort and social ease is neither for the good ol Judaism nor 
for the good of the world . Pnrnduxical as it may uppear, the J ew must 
continue to be a varticularist in order to uphold n universal ideal. 

,, . The Spiritu o.l Value o f C eremo nia l, 
u avmg now &el oul the general character of ceremonies, we may pro­

ceed tu """nine them more in detail and to trace in each its particular 
nluc. For !hough it may he admitted tlrnt this theory underlying Jewish 
,-ercmon1cs 1$ g od, still it may he objected that the good theory is not 
reahs~tl '" 1uuctice, thu ' our customs do not renlly possess a spiritunt 
~•;ca_nm_i: •. ai,d do not t'.rudu~c ': mural effect upon the people. And if that 
1~ •°'- 1l _is u very senotui 111d1clmeul . For the mere oLservuncc of the 
letter winch do.,,. not haYe nu e'fie<"t npon moral character is not righteous· 
ne !": , nor \\'tll •ner! cou tin ue for loug tu ol,.scrve ceremonies merely because 
their luthcrn oh,en•cd ll1e111, if they dll 1101 feel any mar;! vnlue in them 
tu the'."_;cl\'es. '!'he_ fin 3t sanclic,n of the ccremr,niul must be its appeal to 
our re,i::ic,111 vur Ceclmg and our consc.'icnc:c: nnd uulcss this is established, 



uboerrnncc m~st die out. l think, however, thnt the objection which is 
frequen_tly raised against the traditional law that it is outworn anti 
deademng tu the soul arises from a misapprehension of the ceremonies 
nud thut if we interpret them aright, we shall see that the)' have valu~ 
fur us as they 11:l\•e had fur our ancestors for more than two thousand 
ycnrs. 'l'he luw is still i"IJ o•p•rno? O"n j'L' " a tree of life to those ll'ho 
cliug to it." 

The Sabbath Ceremonies, 
The obse n•ance of the Sabbath day is the most distinctive of all our 

ul.Jscn·ances, and our most rcmarkul.Jle cu11tril.Jution to the religious insti­
tutions oi the world; yet I think we often fail to realise its true function. 

Some regurd it as a tlay of phyflicnl or mental recreatiuu, I.Jut in its essence 
it is more than lhi::.. It is a <lay given up tu God. on which man is 
released iru111 work-a-day cunccr11s and the tyranny of busi11ess to have 
leisure for higher things, and to realise his higher faculties. It i~ not, 
be it noted, only tlJ,:, a clay uf rest, but ::,,p r1Ji!I a holy clay or rest. 
"Holy" probably suggests something unreal or abstract, but put m less 
lofty language the Sabbath is a clay upon which we should seek some­
thing ab ove material pleasure a11d mere repose from business, and r~alise 
so far as mny l,e that divine spirit within us. Its rest is one of lo\"e auu 
dc\"Otion, ;-,J7;1 ;-,:i;,:,; rinm:,. This cuneeption underlies the particular ordiu­
ances of the Sabbath a bo ut not kindling fire, or 11ot writing e~·en le_tter~ 
which hnve 110 concern with l.msint:~~. for these are the occupations or the 
orllinnry day. But the proper observance of the Sabbath does not con­
sist i11 carryn1g out certain cere111011 ies and avoiding certain k_HH.l.:i 0i 
action. The ccre1nunies inJeed. gh·e a bright colouriug to the prmciple, 
and make the SaLlrnth a day more of joy than of solemnity, ai~d ~urn the 
meaucst Jewish hon1~ ior tlie ti111e into a place of l.ieouty and digmty.; but 
underneath them n1ust be the spi ri t of :;anctification. oi a day dt!dICateLl 
to God., a day on which " it is enough. not to be doing, but to be." 

The Value of the Sabbath, 
Unless this spirit is reali scll, the forms ha\"e only half their yalue.: 

Aull of all departures irom J u!laism .. the Snhllathless pursuit of we:~J•t. 
is the most uegrauing. It implies nothing less than the rejectwn tJI t · 
Jewish attitude tu liic i nn<l in n people ~o eage r iur material success ~s 
ours 1 it breeUti a gru!:is 1nateriulism wh ic h is n!:i repulsi\'e to 0th~~ 5

0
t\~: 

is unworthy of our religion. Doubtle5s it will be objected that . ·1 3 

observancr; interferes with .secular liie and becom~s un iut~l~ra~l~ b~a:;~~~ 
cop upon all ~nv e the few st ro 11 11 .Jews and Jewesses. And it ni.l) 

for the poor mun there uriscs at°timC's a ~erious quc:;tion nfiecting the v~ry 
life of his fa111ily i[ he refuses to_wot·k on the ~ablmth-day. 'L'hcL'C is a t1Y

1_ng 
in the 'I1alnrnll: "Live Oil the Sahlmth u~ a w0l·ki11g--day (i.e., h:n·o no d?t~~l~ 
food) allll need no olhc1· help," (l'csac•him l l~a). When a pool' man t~ ''.\,:s 
1·cally co111'l'u11tet.l with the nltl'l'll:ttivc of l1cg-gi11;.; aml :-:;abbath-brcnl..i~ig! 0 

may cxlcml this 111axi111, antl excusl' hi:-; offc11t.'P, provided tha_t h~- l.J.r~,k~ 1~~~; 
the holiness of t,ho day 011ly :-;o far and so long- a~ It i:s tt:~s~~once 
uccessal'y. llut, frankly, the Yiolatio11 o[ the ,;abhath is_ uot h·ll'll cou. 
o[ the po01·, hut of the rich, :tllll tho :tt•guntl'llt ll'Olll · . jthoso 
<litions is 1•aiscll 11ot 11,· I hose who sta1·\·c fo1• IJrcad, but .1~) l 
who staL·\·o in so11l. 'l;he 8ahhalh i!'l anti 11111sl LJC. a sa~i·~~ice'io~·~: 
therein lies much of its religious worth: for it is II sacrifice O 

, ,e lilicnl 
to the higher sell. "Not by bread alune doth man live," nor_ doe\ ~~fe. It 
or sociul emancipation relieve the Jew from the need of. spml~~ 'eculnr 
is the bitterest tragedy oi mollern Jewry that the widening of ie ~pation 
life has implied the dwin!lling of the religious life, and that emnnc 



irom the Ghetto has led on fo the slnvery of :l[mnmon . Against such a 
conception ol lile the Snbbath is our grandest protest and our grcntest 
salegunrd . 

The Festivals. 
The festivals ol the Jewish calendars serve a very obvious !unction, 

marking as they do at once some commanding e,·ent in our history and 
sornc joylul season of the rc_nr.They thus hallow our past 111Hl bring religion 
into relation with nature 111 such a way as lo deepen our i,k:1 ol God"s 
goodness . Their special ceremonies mark the characteristic ol Judaism 
ne,•cr to be content with an abstract ideo, but to clothe it in forms that 
appeal to the senses und lh_e. imagination. The Bible-command, ty pical 
ol the Jewish attitude lo rehgrnn. "nod thou shalt rejoice in thy feasts," 
is throuuh them impressed by means o! the senses on the mind. The 
Seder-night ritual. the l'assover cakes, the Sholar o! Kew Year, to:;clhor 
With the Miuhng of ~he honeyed. nppl~, the booth nnd the palm braneh o! 
Suc•oth admirably illustrnte tins tr:ut; und they illustrate nlsu the i11 1• 
Portunce of the home-worship Ill Jewi~h religion. The cer~111011ia 1 has as 
its result. ii not as its cud, the holiness ol the home: the house rather 
lhun the synagogue is the centre 01 the religion, the parent is its priest, 
lhc Rnl,bi ils teacher. . 

Fnr more dcLnl~Lle is the ob~en•ancc oi the second day oi festivals. 
It i· argnc <l thnl_ 1'. 01 onlyJ~,~-s _L\11 s no ~piritun l value to·day, hu l that in 
the mnJern con<ldions 01 'l I conflict s so se,·erely with the claims oi 
il!••nlar life that it en<langers th e observance o! the least al tu .. ethc r. To 
Uie-;ir,,i ,-scrtion it mny lie answered that the second dny is ~,c svmbol 
,,! 0 ~; ;xilc n\?i ?-:! •i::, _:mi c,, and lhnt. it has hch

0

ind ·It a 1 ,:, ,-,Jition 
01 two tho~snnd year_s. ,i·\~i~h 01 it sel[ should gh·e it a certain t,.,Jd . As 
, .. the ennd 113~erll,~~;dli1;s, ~.1~ .doubt trnc that the ohsen·,11,~c of two 
d1,ys cl the feasts ,s d_ n mo~e , l m~ch Ill England, and to a less degree 
ehewhcre, !Jul u•,11;),; lar er h~~~~r,,I 1110,:emem ior its ahul iliun hns 
ho\\ II ii ell ""'.0"\ . from ~he genc:af1 J e,1 s'. It IS not for any ""c Clllll· 

111uni!)" I n break";\;, e is mainly l,n . dcathohc trod111on: more espec1f,IIY 
wh~n the cry for c \ ~etermines for ;e. upun a passmg expediene)". J he 
incli\"idunl, douht'.cs ;,t to religious ',1m~ell how far he suLordi11ales Ins 
llla•erial :td,·ancclll~liange its cerem~1'.;'cllces, but I-he local and nat1011al 
comm u11 it _!' c_annol Such 11 demnnd 

111
es. 1111 the_ conscience oi the whole 

body de11w'.1os 11hut it has hardly conicnl . curnc JJJ regard to the second 
day of !cslJ\'nls, Th D ) ct. 

. . • ay of Atonement. 
cuod1l10ll6 nrc thrcntenii ti 

\\'!Jlc ,~od~n;hc oh~cr\'nncc of the At 1C le observance of the :;ccontl dny 
or t11e fest1\"i1hi•. _1 crcmonial. The. cl~nem~ut Fast remains to 111any the 
lied-rock "I Jew••, I cwi • co11ce1ilionor i°nnc:s o!_ the da y ~i,·c tl,c deepest 
expre. io11 ,1° 11:~onnl rcspu11si!Jilitl' 10°G Gu,I s direct rclaiion with 111a11, 
and ,,! mans Jl~ s jt; t,asis the idea that ~d !or his action~. '!'he ccrem~ny 
' 1! fa:,ti11g ha0 a. ,ot dnJP :ill lm,Jih, , 11 orU.cr to attain to cornmu11w11 
With God. mn,n_'_'~ un i\'Cr,ali.icd ;11' o~~Uce'.11• whatsocvor : it is, in /act. :I 

Jliece of 111)'5 ~
1c•~0 1Ji;1t saiutly c<mditio:":'l:!0 11 - . On one duy in the year 

:ill Jews aep•rc ci1,..;din1. Butu<1angerJ u ili ,rh is at other times the goa 
o{ the le\\" true ,•isc 1111observaut Jew nttrks 111 lhe superstitious rcverenr.1 
Which the 01h

1
~;' the strict observance ul ,~chcs lo \!lJ 01•. He appear, 

to think th31 . · c,cuse<I- Such au i<.Ie·i . nc dny liis remissness through 
•lut the ye_a r_ 19 i•{ sn lvulion hl' work,: ,i: ;1tterl'.• alien to Jud11is111. ,Tus 
as wc J,clJC'cnJC :itoncment __ must in,·oh•a :~. 11 e ho)d to rc!'cutnncc hi 
Works . •rite t nut Le the sin ollerini: 1 change 111 prnc!Jc<:, and 0111 
<lay of piety c~•~tiJncnt which hns clu~'., n year of materinlism . 

The strong O around the Day ol Atonemcn 



has not. in England, at least, remained to tuc 
.Juwish y,•nr, the l'iin\h u! Ab, which commcniorntc~th0 r ~rcut fo., t in ti 

0 
'iet this day of our calemlur marks events in our h 'our national dow 1 ~ 
j[ Jess huppy than lh_ose m?r.ked by lhe three 

1
~lory not less str~~1;: 

Judaism weaves into its rchg1ous garment 011JC ~rcat festivals.. , ~ 
well ns bright; nncl lo ne~lcct !h_c trnl,lic mood nf'~~olc l~i~lory, dor{ : s 
tho comprchcnsivcnc,s o! its s~mt. Zionism ann;t 10 rchg1on is to mi .. 
Goluth (exile), cut ol! !ram their lull religious cili-z~ lb~ Jews arc still l!, 
focling which is impressed by our day of nntioi ~shin, and this is the 
liturg)' o[ laments gathered !rom the intensest Je i? h lll~urning with its 

11 15 mind 
The Dietary Laws. - s o! the ngcs. 

Ceremonies cunncctctl with special occasion~ ol 
<lbtincti1·e o! Judaism as the ceremonies which th0 )·car, are not so 
these the dietary law, (Kashruth) are the most notew: ~;;ulate daily life. Of 
ru,sed. \\"hat rcligi9us purpose do they sen·e is co $tty and the most <lis­
who fmd them uksomc in social relations, and n a~tll' asked b)" tho,c 
them. First, let us put aside, the doubt[ul reaso:~o:~i gladly be ri~ oi 
adrnnccd t_o suppo_rt them :-1 l~al they are hygi~u ic, anc~i 

1
15 somctuucs 

tain the ntallty 01 the race. No doubt they still • ielp tCJ mam-

j 

to some degree, but it is not their true religious j~=~if~:'.11 
_ tins fuu~lio_n 

therciorc a treacherous cle!cnce. And there is a _ ahon, nnd 1t _,s 
argument- !•Jr them. They are a double sccu;il~~er ; nd _ m,,r~ rnhd 
they provide a pcrsm~al discipline for the intlivinu:; , ~~~~m

5
,~

11
c •~ ~ ~l!;~t 

separati on for t~1e nat10~1. _On the one hand they prouiote morn~ cd~, ~ 
and 1111 unconsc10us habit UI se)!:contr~l; on the other, they are OIIC ~r:~~ 
chief inst.rmn_cnts of ou~ puq~os1; e ,d1st1_ncll,•cness . Ry exercisin habitual 
sclf•mastcry _in the n~o~t_ ne1.:ess,tr) .actions_ o( daily li ie , the Jm~ ac uircs 
temperance. Ill all_ tlungs. 111 the i,ords o1 the 4th &o!-; oi 1Iaccab;cs :-
·: •rhe af!ec\1ons _01 the_ npp;t1te are _resisted by th~ temperate understand­
lllg, and all the impulses. o1 the bo'.l) ~re reu!ed in hy re"sc,ning. Our !av , 
mstruct us in tc1~11~erancc,_ and excrc~ec us m manline ... " It is well ~ai•.! 
hy one o! our rchg1ons pl11losophers that we abstain lrom entiug pork and 
tihell-fish, not \Jecaut-c they are unhealthy, but beeau~ tlwy ::i re the mo~t 
pleasant o~ all. iovds, and we niu st re_struin our sensual pleasures. That 
the sehouhng 111 t:mp?rance hy the dictarr laws ifi nut a mer~ figment o( 
the religious i magnrnhon, ~r a ,·ng1_1e hypothesis o[ the apoll•gh-t is proved 
hy the certain fac ts or .J.c\\tsl: •~bn~ty and Jewish rlcarhentletlnes,, )lore 
than th is-these quaht,_c~ <listmg~1s)1 our people so long unly as they 
remain l oyal to the rchg10n. Ass1m1latiun ilwolYes tkgradntiu11, or, al 
least. levelling down. 

The Ceremonial of P,aycr. 
The lasl aspect ol obscn·ancc with which I shall deal, is the c,•remonial 

ni prnyc1·. Each day Judaism directs a man tu lay aside fur n space 
material cuncems and commune with God; and ii thi, hlea is nu longer 
peculiar to ourselves, we have a peculiarly YiYi<l expre:5siuu o[ it in the 
fsitsilh and the Tephillim. They again illustrntc the principle ol impress­
ing spiritual ideas hy outward symbols, and their spiritual signilicam·c 
should lie clearly brought out !or the Jewish child, in order tu give it 
an cdm:ativc inilucncc and prevent them from :::inkiug iulo formal scn~ice. 
II this is ,lone, their worth is not far tu seek. Judaism docs not bcheYc 
in sensuous aid to wor;:;hip such as incense nnd iwages, but in the~e 
simple memorials hallowed by II lung tradition it lin<ls outward expres­
sions o! its morn! ideal. tile uniun o! man and God- In support of their 
religious value, I may quote a notable passage in Addison: '"Faith is ~ept 
alive nnd gatl1crs s1reng-th from praeticc lllurc than {nim :::.peeul:ttllln, 
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'!'hen, is still auolhcr rncthod which is more persuasive than any of the 
lvr1ner, and that is th~ habitual adoration of tho Supreme llcing as woll 
in rnnsfant. act~ of weutal worship ns in outwaru forms. " 'Ihc 1\lozuzah 
.uggcst, a eimilar iden lo that ol the Talith. God is about our homes, ns 
he is abouL us in our dnily work, and each room, if we have the right 
inl'!i1111tio11, i; a true sanctuary. It is a misapprehension and pcn-cr~ion 
•,! b~au!iiul syinbols which sees in the one or the other a charm agnin~t 
nil .pirits . And it is a pr?saic rntionalism on the other hand which scofis 
;11 thc,n ;is ,•hildisb and tnfhng. 

Letter and Spirit. 

! ua,·~ gone throush the chief heads ol the ceremonial, and ,ui;e:cotcd 
I heir undctlying religious rnluc.s .. But it may be objected that ubscrvnuce 
docs not in fact prudn~e th• spmtual effect which I ha,·e attril.Jutcd lo it. 
" We 311 kn<>"' Jews," 1~, "'~1! oc said'. :· w.ho ?bscr\'C the law strictly, bu! 
who arc not g;;od !''""· . 1.h• lax it 1s rn,gularlr comforting to find 
People uut\i'ardly pious but urnard1Y lacking in goodness! For, illugicnll)' 
cnou"h it sui;ii'sts 10 tltem that outward laxi!Y is the reflex of inner 
spiriht:;lit)'. So that every ~xample 01 barren !oimalism whicl; the\' find 
i~ carclully recorded, nnd•

1 
it may be, unconsci ously generalised· unt,11 

, · taken as t 1c l\'pc Yet t • · lhc cxcepuon 1s . 
1 11 1

- .. · . o some extent the co!llpl:unt 1, 
lru~. and a niechnnica or 10

\ oxi flngulnrly de,·oitl of spiritualih· nia)' 
he pointed to a.rnou3 ~u~n~~~~t~;iti~lus fact .is commonly made to s~n·c n• 
an e:i:cu.;e for,.il !el . s of a bro·,d chm, and 1s used by Jews as well ,15 h) 
Gentiles as. t!1e basis fault, ho,~·ever a;?e that Hie obscrrnncc of the letlN 
kills the ;pirll• The 

I 
current 

1 
. ' ies not 111 the gcncrnl nature of t•cre· 

IT!om·, but. partlY JU_ t 
1
~ nc•s wit:" ' ~fl>reh_cnsion of our ceremonial. partl.r 

in the cxceE~j\·e ni~n}
1
u~ui;m. C~r~:1;

1c}~ 1_ts. de!nil was wor_kctl out in il 
late derclopn11!'11t O [lure ol the on,~, 1cqu1re It, he re-mtcrprctc,l In 
~uit the dc,·eiopi~ll. cif Jews expc~i~;.10, ,\nd rfie su~dcn change n! uut: 
l1Jak which ntO .. e met with :1 ne,~-c ~hr~ugh cn11gn:tt~un to :, 111~'' 
"~untry and ~"t1uence ol politic·,! intcliedual en,·1ru11111cnt. ,111r l 
the distractinf; in I ·• comhiucd w·ti' . freedoltl upun a }leoJJlc rcarcrl 
in the Ghctto-nll : .",~11 um· betll'ccn

1 
!11 '1 lnck «I i:uod tcad1ers. t~ncls t,, 

Produrc n wnn l of 1
'\ of ·the c,·n _10_llgh~ nn,1 prnctice in Jewish co1W 

niunitie:::. ThC r::~s go on O ,scn·ii\
1
:

11
J .· he trared in individual Jcwi:=11 

f~tnilies. Tbc i;:1~:rcnt conditions: the" 11h011 t rcl]Q:ti un the frJ1·111, whirl! 
they lc;trnt iJJ ,. ir:0115 0£ the p;ncnts. n~!;1lUrc11, d1sco,·t1 rll1g th ~ i11suffJ: 
dcney ,if the rc,.t,eneath !he t~nne, ,·case 1 

11i°; , .thc'.mch·cs,. sce1ni;. an), 
>piritu:Jl purp~·:e tu our 111beri tancc uf I·~ o , .. , I\C ,,tall . lhc d1f11eull.1 

is incrcaacd oW!"J\uthle,ti l.1· JJCrsccutcd \~" 'l'atc codes uf law from darker 
.,~cs when Jc11, - I culture-c"i endcd '11 nlincd to " Ghcttu. allll ,le· 
h~rrerl froni r;e11c':'iieY were compiled lb ,c pruphf ladic 5idc nf !he !,~,,·. 
,It the tiwn wllefl t they carry the o;d e codes assisted the prcsen·at10P 
of the religion:, !•

1
° ;,pJlcal to 1he needs ~/1 sanctillcati,'.11 of life 1,,. 1111 

C:\:ce -~ . ncl {:111 t, uolc IIH! wor,h. ,, r , hose Who cnJoy inorc .::: JJat'wll" 
,,ircu~;;;:--{1ancL'F· ~~n:~1gcd fro~ lhc ,;.;,;;dg:~t1 ~o_n.~~rn,t~ve ·HahJ,j, "lsr:,cl 
11:,ving l,ecoll'c e, [onscr cun.siucred the1n ( 1 !ts hie, Inst sy111pat] 1y '>'.ti'. 
the, "< Jfc 110 •h,; jn thc,r l,111~ing , . ll interpretmg 11,e Law. 11tc 
Hat,:'.;/vr 11ic:,C cJlV~ ,tit-d '.,rdinanccs , an·l :~•.~s:i·,·c the laith an~ strcugth,•11 

it, adherents, 11101l;wrY 111her1ts their , 0,,71t•1tc'.I cumluct Ill its 111i11utc,t 
details. )[ut.lC" ~h"Jc!"".1 .\~~ch an _in1,,12 ral,i° 111 th,mt their. 8])irit, ''.';~ 
either finds til e : 1101o·s !I 111tho~t lllsi •ht . e burden wluch IS ca~\ 0 5)••: 
alt I or 10 f .,unule onhnanees ,111<1 !ails to reach the ~p1 ri t 

oget 11.!r, 0,.,·<l o _ __ ---- •- · 
1H11Jenth its cr ..... ______ 

1 
Jlh·~cli i11 " Iii IA.:ttc::----- _ _ ___ _..-

~ 1 f::IJ' .ll 1Jll1c11l";,:jC'J," 
~: Fht,l.dh _r..;;illl~ 
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Spiri1113J DilWlnlism. 

Goethe Huy;; so rn~where ·· that there are two kimls r, f ,1;1 ,, • 

poetry :-He who neglects the indisp~~snble mcehanienl llart . ;;,:i1111
,'.·'. 111 

he hns done_ enough if he shows spmtunl~tr ~nd feeling ; nnn tu rnk;' 
oeelis lo nrnvo nt poetry purely by mechanism lll which he m ~ be tlh ' 
n certain readiness, but is without soul. 'l'hc first docs most h~ ncqui~c 
urt, the Inst to himscli." So is it with Judnism to-clnr On ~- to 111• 
hnnd, we hm·e the spiritual ,1;1,11,111/c who, regarding J~dni sm , nc ~ne 
less lrnmcwork. thinks thnt he hns securer! the true religion if ~: ~l hle­
spiritunlity nnd feeling; on the other hnnd, the mnn of orthodo" .. c 8 1011 • 
who mechnnirnlly obeys the mnniiold precepts of the lnw wi;h~>r;cti~e. 
~ceking 01· finding its spirit. '£he one doc:; more hnrni ~ c,~r 
rdigion, the other to himself. Dctween the two extreme nn 

1
-
0 

lus 
rrue con~eplion of the Jewioh cercmoninl is obscu red, nnd th e 1~, r 

1,i" _r hi" 
attitude to life is io1·gottc11. 'J'hc Judnism of _the pres~nt nnol the •i~~~,:~ 
n,u , t he hke the Judn,~m ol 1hc post. n rehg1011 ol d111ly conduri. ,1,1 
~~r~monie, ordninccl hy _the Dihl_e and early Jewish tradition rem;.";'

1
~ 

mnt!nmcntnls ol the .Tcwrsh rclig10n; and we requ1re a Judnisui , . 1 
,hall recommend it,;cli to mo,lern tl.rnught-:--n Li hernl Judaism, ii yo:;;~/ 
_ not to cul uwuy, hut to reassert their r~llg1ous rnlue, nn<I lo di,·est th;

11
; 

n{ the excrescence ui superfluous . re?ulation_s wl11<"11 has l!row 11 up around 
them and rast n shadow o\"er their Joyous l1g!n. 

The Real Liberal Judaism. 

l'_rO?l'CSS ill . thi_s . direction nlllSt CO!llC by \\'U)• o[ iudi,·idum 
eon,•icllon nnd. 111d1Y~d11al tenchmg, not _t11r?ugh I\ world-confor<>th'e 
'"' a rcin·esenrnt1,·e leg1sl11tn·e hod;- or ecrles1_11s11cal nuthorit;·. Judn ism 
ho:-. ne\'er ullowNl :my l'O ncla\'e or _c o_unc·1_l ti> mnrk out its r~licdrm 
l\(;Yclopmcnt,; ti_hc IIalad~a or w11y Ctt hfe 1s tl~\·elo11eU nhno.:. t ui~, ... l,

11
: 

sciously l,y the 11Jtcrprctnt1011 o[ 1hc gre.at~r ~ahl,_1s, nnd whnl npJl('nb; t,) 
the Cntholic ronsricnrc _becomes l.t\~-- \ ·1u1cu_es ol custcrn nnd ritual nrnv 
well ndsc among the_ cl1ffcrc11t nnt101~al bo~hc~ oi Jcwt; as they aros~ ,:r 
old between ,\shke1111,1111 and Se1ihard11n, lmt there remnins n cntholic ieel­
ing through the whole rnee: ,~h~ch clelcrnuncs th~ hrond lllO\'emcnts. 
Frain time to t1me a great lt1(h\'l_(l~rnl teacher acc~u1re!; general a~know­
leclgment for his work hy rcnson 01 tis holuupon lus generution, nnd thus 
mnrks ant the way ol p~ogrcss; but n lnst11~g d~\·elopmcnt must be true 
to the !unclnment nl pnnc1p\es aud the histo ric lrndilions of Jurlnism. 
'l'hc selection nnd rcnrrnn~ement of cer:n1ony mnclc hr a communitv t,) 
suit the special needs 01 place and tune, or the ~piritua\ reform~ ,,1 
Judnism, pruned of its ce'.emony ns _of some ugly Onentali,m, these nre 
,1·entures oi n clay in winch there 1s no seed of hi~. but m11ch seed ol 
~nischief, both fnr the _in rliYidual :uHl the r:tcc. .'!o effect nny ,·nlunble 
reform of Jewish prncl1,·e thcre must he ,ympnthenc _knowlcd~e. whnt th,• 
Hnhbis cnllccl :iiin 111,,n and wh:11 n modern rd1g1ous teacher cullerl 
.. sweetness urnl light." .luclais111 in Engltmu wants, !\hove nil thing, , 
lcncher;; who know _t he Luw nncl, w_ho. kn o_wi! '!: the Lnw, lo\"c ii. The renl 
evil uf persecution 1s nut the _Phys1c11\ sultenng. hut the _mentnl obscurnn• 
tism which it. procluc l's. .lucl:11,;111, orthodox nml reform, ts suffering to-day 
from imperfect visiu11, wlikh blin,ls men 011 hath sides to the true purpose 
ol the ceremonial am\ the inner meaning of the religion. In n free and 
emnncipnted Jewry there should ue n libernl Jn,\nism. but thnt is 11 
Judaism intcrprctccl in hunnony with modern thought nnd culture nccor,t­
ing to the cardinal principles o[ our trndition, not nccording to false prin­
ciples assimilated from om environment. It must be nt. once rntionnl nn,l 
traditional. reformed uncl conservntive of catholic ob~N\'ancc. 
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Judaism and Faith. 
The Jewish rl'lip;ion can he co11siclet·c,l nn,lct· two aspects. It lays g1•~at 

s t ress upnn c..•thic,,l arnl ccl'cmonial ohser,·anccs. T1·:uliU011al Juclaism, as O\ll' 
fathors nnclc1·stoocl it-., was a systc111 of lil'c nnclc1· (.he Law, which claims to 
ici;nlale thL, smallest an,1111<1sL inLimatc of !111111:111 actions. It is the pul'posc 
~~ othm· css:1~·s in this sm•ics to consider how fat• l11is proposition ran ho 
tightly assc1·tc,l of n1<l<lc1·n ,J,ulaism. B11t, after all ,fll(hism is more than a 
religion or act.inn; it is nlso a 1·cliginn of tho11ght: It must rest upon a 
theory or liml :11ul the univm•sc, 01· it hccomes, 011 its ccl'cmouial side, a mcl'C' 
mn~easnni 11g round of lrh·ial ities. Cet·t:linly it is less easy to discover the 
hd1cfs of Judai sm, past ancl p1•csc11l , Lhan to romlnct a similar enquiry with 
l'Cga rd lo 1·clig-ious pl'acticc, which is ~o often lnanifcslctl in actions, publicly 
pe rformed. 'rh c degree of regt1lari t y in aLtcndance a t syn~gognc, the ex.tent 
to whi ch the 8abb:1th aml the dietary laws arc obse1·\'c<l-such tl1in1:5 can 
almost be 111cas111·ccl hy stati:;Lics aml pict,m•cdou cha1•ts. 'rhC't'c may he much 
do11ht as to h \\'ha t, oug-hc to ho'!'' 'l'hel'e c.111 he no llonbt whate,·er as tn 
'' \Vlw t is." t 'hang(~s in hclici' arc fal· more impalpable; the £':xtcrnal 
obscrYer li11ds thaL t hey elude his attempts to analyse them, aml even the 
hdiCYCl' him:;c lf t·a nnnl 11cHcb-alc into tl1e mvstel'i cs of his own heart. lie 
u1ay ttttc1· his confc:~:;hm al' faith, bv means ~fa Yenel'able (unnul:1, s1u:h as 
thl~ 'l'hi1•tcen Articles ot' lhc Cl'cccl,·bllt in what sense dues he intC'rpret the 
l:rngnage whit·h he uses ? li e docs sn, mosL 1n·otmhly1 in a llifTcrcnt liCIISC from 
that. i11u\11cktl hy .:\faimoniclcs, or even hy himsdf, when . as a l1oy, he sang: 
the rir,ilul hy11111 i11 Llw synagognl'. 

Has Judaism D~gmas? 
Befoi•c atu•mpt ing lo lle lcrminc t he nature of motlct·n Jcwilih l>clicf, it is 

nc~c s:,;1.u·y to l'Ckr to lhl' thcm·y, ,·ei·y 1101rn lar since tho a~c of ~[cmlcls sol111, 
thilt ;1mtais1n has 110 dogma s, that it lays no stress on belief bnt only on 
actions, tha t i t is the" minimum of 1·cligio11." \Yith what sco1·n wouhl ~he o~<l 
H ahbi s ha\"c 1·~1ie tlccl such asse rtions! 'l1hc lJelicl's in the rcsm'L'Cclton, 111 

rcvt•latio11 am\ in h:ulition were (1o~mas, essential lo salvat io~1 . Tl~t"l'O 
mi;ght lie so11m hope fot' lhc \lJ~n? V~1i 1 who only :-;inned bccam;e h1:-; pass1?t1s 
overmastered him, lint thcl'c could l1e nnne l'or t he u•t1:ii1, 11

:,,, who dc111cd, 
arnl c.lcHctl. Now this posHion ol' the 1·ahhis cannot ho ours. 
\vc eaunot hc licYc that notl will sencl hi:; c reatures lu hell on 
account, of au intcllcr-.tnal Cl'L'OL'. At the sa me lillll' it h; a much ~Ym:sc cri:or 

{.0 supJJOSC that_ hcli c rs a\'c ol' no imporlanre . ?." _tho _cont~•;
1
~·y~ ::c:~0:

0!~~~ 
that can t1•ansl1gurc the mo:-:it COlll lllOll}Jlacc h, C!-i, Ui,lt llMlC'!> l or 
m~l'ty t·s , l hat", consti t 11tcs t l1c tl·11c prc-cn,incnrc of 111;\~I aho~·c \

1
:
1
:t~~~~i~coYct· 

this we can llo 11nite su1·c, lhat if Judaism has now no tatlh, it 11 · 

one or quicldy pcl'i s h. 
Faith and Reason. 

. . . .1 i •h tl!ril jud~ment can 
'l'hc great. cause of f,uth ''-. reasnn is one 1~1 ,".' \n n~t .hc oco111plctccl 

llC\'Ol' be pi·nmn1111·cll h_y modal JlHlge; the plc;u~lllt'l'"!i '~ l Uc ri,.,ht. u( 
un til h u11 .... 11 k n1n\"'l f'll ;.{C ant\ insight ate n1atlcvcl'lcct. Rom~ ( cnr a:n· a~tioll~ 
faith Lo nxist, liccanso 1·eason is the s0lc r ighLful so\"7~

01
~

11
• 
0
1• tho S~lpt·cmo 

and lll011h1 ls . 'l'his iilca is so fat• t1•11c that t·cason 11_1·cs1 ~s t~'\arious forces 
cout L of appeal that has to :1<1.imlic:tlc upon thc clall>~~o~it ~~cs not yicl<l to 
whiuh seek to movo u~. 'rhe blirn~cst adherent ~o ~'\lit nsci!\5 m· unconscious. 
aut hority, except as tho result o[ mward reaso111 n°, ~~tl rld within us, ns 
SUH, l'cason shoul<l make no pl'ctcusiou to ,•ulo the lit e wo 



an :ibsolnto monareh. H ea1111ot tlai1n to he 11101·c (han a coiu,;li( 11tin11al 1·111t,,,, 

that 11111st ofteu oooy forces which it canuot, limit or en•n a11:d,1·se. 'J'hc 
greater subjects of SJJccula!ion ancl the whole realm of I he a lkl'!ious arc 
almost cnlirci)' bcyonrl iis control. Despite (he phi Ins, p h<•r, we <'Xis! 
because we feel, just :as much ns because we t.l1i11k. C:1n wc hr inlt'lll'ctual 
searching find out Goel, 01· just-ify duty aucl l'<'111111cia(ion, l'(c-r11:1l h,•111• and 
eternal trust-? In the lo>ng 1'1111 0111· iutcllcct has to art, il il1:1I :i ll ~nd, 
emle:tnJlll'S fail, :11ui wo 11111st cithC"r drif(- into ag-noslic- i,111 nr 1·t>ali-.;' (h.tl 
truth is rcrca lc1l lo 116 by intuitions as well as b.1· ;,111' 1•,•as,,11i11g- po wc•1·s. 

Faith and Creed. 

!;till, i( is ouc thing lo rccoguisc the m•c,l of ra i I h and :a11<1t lwr Io all e111pt 
the formulation uC that fai th in a creed, It i!l oflcn 111ai11tainctl r ha t religion 
ti:liouhl be umlo:;matic. Kow clogma h; a wortl whid1 is ~n11H.•1 inu•-. 11..;t•d :as n 
mc1·e term of a luu;o, applied to lhoi,c ll'lll'I:, of taith, t111itc• a1·liiLl':trily 
sclectctl1 which the i;peakci· lrnppens to reject. Ohil•ctio11 11t <In;.. 11a 111:iy, 
J1owc,·c1\ rest a,1on a more logieaJ fnmulation, for it 111:1 ,· 1J1• a1';.t" t1(•1l that 
Jangu:1ge is altogcthci· inadequate to cx:i11·c:-;s ihc Ycrilics o·r l~til II . whit-11 c:111 
onli• !Jc perceived '·"'·'•ldy _:ual ~·ngucli·. Ju.st as the inll'lle •t t·.11111,,L pro\'C 
tho tt•uths wh iela ln •th <li:sco, ct·s, ~0 also ir C"a11nnt dcUuc I lic·111 in J>l'Cl'ise 

terms. Further, fait!• is, t~, some e xtent, i11divid11al ratlu:1· 1 I u ,·olfcctin'. 
In the words of Bc.'11 Z0111?• •1~\st :1s 110 two }ll•r~ons h:I\ e t hl· -., 11111" f ,11·t•, s11 

the,· ha,·c not tho s:unc icle'.18 '. 1:ach or these l'OJJsick-ra tiou,-. i-. ~11 m,· i1 ·11t ht 
~ho~v that uo :irtic.lei or bcllcl wluch we ma,· <Iran will .... jyc .1 Hu .ii :;11111111,u Y 
of rcliuions truth. H(,ill such :tttcm1its scn=c a useful p;l'fH>sl' , lu •,•.111.sc Lhc)· 
enahlcc us to rt'ali O 01!1' outlook .011 ~he nnive1·~c anll to t•11111p ;11·,· i1 \\ itl1 that 
of o(l1crs, TJ1c objedlOHi.lblc Uung IS Hot a Cl'ccd hut. the 111 is11nt.• of a l' l't'l'tl. 
\\"hen it is cmpJoyc'l , as a :;(autlai·d of ort-hmlo.;:\. In· IIIC':llls of ,diil'f1 we 
!:icparatc the shCCJl 01 onr own yai·ty froru the g-d:i'ts ~f opp11si 11t: p.11·1 it•s, it 
hccomcs a Jl)CJ'C h11;tr111;1c1~~ ot ~ont_cntion a11c1 pcrsce11tio11. - Tiu.• w,U'ril 

c 3rupll'S or '-'recd ' ihn\ ~ct j11~1c set t1onal catch-wm·ds ha Ye :11·i!'-f'II nut-,i clc 

Jewry, I.,ut the hi~t~r:,· 
0
0

, 
1~~~\:~~~t0 ~u111•1i: · waruin~ a;.::1i11-.t I hi-. 111is11s~. 

Tho rh·:tl for11111 l·•~~:l itionalist. aiu . .° ·1nd ~,a1·ailr, of :\lni111011ist :iml a11t1-
)! :iimonii;t1 oC T ~1rilY :uul J>rc,·culc~<' ~01 111er, • have often . a<"r: ••11t ua:,•d 
d1fTcrcnccs 111111~C~111 ho,\·c,·cr, he a mct·c 1~•c cnut11111a 11 c ?f ~•~t11y 111 ,J c•w1sh 
licntimcut It \\O iol; ho,,·c,·cr iuiiicrfcct counsel of desp:u1•, JI w,• t'C:t"-C~ I to 
gh·o so1110 c$prcss rccii 11g arc ,, 10110 re, u;; 10 t_hc foi1 h whil'I , i~ i11 "'· .\ 111 tie 
l111militr ond ll"°'-1•1 t rcspcctin" lhol I r ed, 11 1 ord r 10 c11al,lc us 10 c,111·c,,s 
our own 1,clicf, wh_•·s :1 ~ 1insL nu;thcr ::aol) olhcr,,,. 
. ,vc 111ust gu:u<.

1 
;,~come n mCl'O ,0,.1\

1
~~: to whic·h al'tidcs o~ lu-lil'f a!'C 

li~l, lc. Thc,1·. ''.';\,sent. L:inguagc 110,';' ·. _t~ whith ''.'" pa,\' 1,,, w,11·~111 1•. 
without an)' 1 ~·

1 
j"t oftCII possibJc to give a C~S c s a t:m1..;11l(•1-:d1fo 1h•;:rcc of 

<'lasticif):, :u11I 1-~iul:irY HO as to ~no1ke it ~x.
1 
~~hi_onahlc cxtc•nsi~m of 11:c:~11i 1~~ 

to an nncrcot f~ . . tn i1s :iJIJl)Jcatioi _l_ css 0111· own l1c- l1,.f. /,11(. t lw; 
flJ'iucip!c h:tS JJJll~~:c flc.111," :i< althougJ:· w:' 0 ina.v coJ1ti1111c i.o ;dli1·111 1110 

'
1 rcsurr,?ct ioll of d )Jmly. 011 the otlic. J. 110 l011g01· hope fol' t Jw fut 11r 

re1111io11 ol su111. ~:
1
t h arli_<•lc of hcli~r, <:o'uti;~;1t1, i_t is a mm·c jugg- le of ,_,·~l'lls 

to repeat. tho c•S c "'.\Josa1c a11thorl'il11p of the l~cl HI 0111• PJ"aycr Hook, 11 we 
l'C'jel•t in fart , th :.-

1
, k" 11 . 1 <!ntatcuc:h. 'L1ha t 1 1 

( he w h..nlo 
--.!.. . . 

1 1
,,.:1_,·(!r .,oo . r111, b;l•t·it I.I,· th, , _ _ ~ 

•. Ju the "l 1u~11
1
,cucdicll0!1 ~1l 1~1: .-\111ida1i • •·" 

1
~ _l l•ntr,11 Cour~rt'IIC"t' or .\1m:1.k,111 

J:alil,is, the ,;el•oP h ,J;111ll'CI \\ JlhJII us 11111uui-1aJ life., l,l!l.r lo l"l'atl .. J'ra isl~ he 1u I hC'f', 
1), io.l. ,rho )1:1--t .h,'1~ 1111 n1~•, •· n-110 11111l'ktuc-,t llio tic- '-~~· t:h:111.i.;-.... il'i 11111w1:c:'\sa1y. ru,· 
thl' aneicut )lp1r,.!1l'.~u•IY• ·"1, 11cl1 l 1101 l11q1ly a IJ4..•1ic•f iu ll10 
rc-;urn:ctiuu ul 1hc 



1:n,·: 11 0w in mu• posscssio11
1 

is the same t,llat was ;;iron (o ltloscs,' ' is a l.'atc­
gorH·al sb1tt1111t1 utwhi<.·h <.•:11101tlyhc rig-htly 1111<1crstood in its natural meaning. 

The Negative Side of Judaism . 

·,re arc 110,,· IL·,1 Lo coiishle1· i11 what lhc l'l'Ccd of ,T11tlais111 ronsists. Some 
liavt~ :rnseJ'tC'll that lhiH l'l'Cctl is 1n11·cly 111•g-ati\·c1 anti t hat om· conception of 
,lnt!aii-;111 Hhnultl l'l'SC111hle I he f'hcory of ~lai1111111ide:; co11ccr11ing the Gotlhcacl, 
whil'h, :is he :-n1pposl•s, t.·an only he k11ow11 i11 so fa1· i\H we tlcny tn it qualities 
that wnul1l lilllit it.s Pss1•ncc. Such thinkers define .Judaism as tho 1·c1rntlia­
t ion or idol a tm•~-. \\\~ 11111st s urely ag1·cc ihat this 1H•gat ivc side or Judai:-;m 
I10s scssPs ~r<.•at. val110, and that II the e,·crlasti11g Nay" h; the Jirst ,;lcp 
towards s:dva, io11. Belter 110 guicl,i than a f:ilNc guide .. Al tlic :,;ame time, a 
rcli~dcm, worthy or the name, nmst contrilrntc some positive tcachi11g co11-
ccrning· a1:Lio11 :m<l thougliL. 11 'I1hc just. lin"!s iJy Iii:-; faiU1i" aml 11ot hy his 
11cg-a ti1111s , although tl1e latt(' L' 111ay well lie the couclition i11·ct•c,tc11t lu his 
fail Ii. I t l1t•co111t•s 1 ihel'(•foi•c•, i111porta11t fo1• ns lo detel'minc the posil h·c 
teachi11g- of J udaism : t h:tl is , or that form of Judaism which is crcllilJle 
lo us. 

Beliefs, Pas, and Pre.sent. 

At this po inL thc1·c 11111st Im a hiatw; in a hl'it'f cs .'l :iy such a.-; lhi::;_ 
Log-it·ally, it woultl he i111possi1Jlc to sketch t:hc l'L'C' C{l or Jmlaism except after 
a Ion:; hislol'i ca l c111p1il'y aml an cxami11:1tio11 of the {logmas 1mt forward fo1• 
0111· aecc-pt :1m•t•. B11L I am not wl'iting a lreati~c nu Jncl:ih;rn, and I 11111st :isk 
111y l'P:ulc1·s to all ow me LO take a great clcal fm· g-1·:rntccl . 'rite all-imporlant 
disLinl'Lio11 hclwccn the JH'esc11t antl the p:ist is the c011scqucnee of the 
t·hangt'd altiuulc towa1·ds rcvclaliun, which is now ~encl'al throughout the 
ecllleatcd wcll'ld. 'l'h c :rnl'icnt. tlwory of Judaism assumed au iufalliblc Bible, 
or a t lease an i11fallih lc Pc11tatc11ch. 'l1liis II clog-ma ol' the Perfect, Immutable, 
a111l Divine ( 'ode" still li11gcrH amongst ,lPWH not atrcctccl hy moclc1·n. thought, 
l1t1L i!i clscw ht.•rc dead. We have come Lo l'Cl'og-11iso that our 8c1·ipl11rcs 
i11d11clc h11111 :111 ;p; wdl as lli\'i11c clements; religious error a::; well :is religious 
trmh. 'J'hc ~rea l doeu•i11c of evolution is seen to :1pply lo the spil'ltual :1s to 
the 111alcri~d wot•ld; t,hc idea or progL'css h:is superseded the ide:i of liuality. 
The hrcalh of (iotl sLirs within the hcat•ts of men ; llis light an<.l truth ]call 
them throu~hout l li e :igcs towal'll s the promised land of pcl·fcct knowlccl::::c, 
'Phc J;ihle is a unique rccorcl of the past ope ration of the ])ivinc Spirit. 
Still, 1 he w rilei·s of that 1·el•nr1l were the e1·caim·c8 ol' their Lime, ~omclimcs 
]ialJlc t o he 111islc1I hy i~nc11·a11L'e ancl s11perstitio11, hy 11ati1mnl 111•cj11<liccs :uul 
oceasiw1al Jils of 111crc passion. It waH Di\'ine inspiration which eausccl tho 
authoi· or 1Jc 11 tc.•r1momy to lcaeh us t lw unity or Gml, and to cxhm•t; ns that we 
shoiild love the l.orll with :1 11 0111' l1ca1•t, :lll{l might. On the other hancl,hewas 
l:u·gely 111 isla lw11 in his ,·iews 011 :he npcratio11s ol' Di\'ill e 111·ovhlc1~L·e. ,v_hilst 
the coHlll'l.'liu11 lwtwce11 tlie l'1ghlcnt1HllC?iH or a \JCOplc :m<.1 ,ts 11.1.tional 
cllil'icm:y is parli,tlly vcriliccl lJy history, the somewhat mecha11ical sel1uoncc 
of evl•nls, 111·cdica ll•d IJy the Uculm•1rnrn11isl, lloc~ 1h1t cxi::;t. Yirtuo mm,t Im 
coulcnt. tu conslilull! its own reward. 'rite rccom11cn:-;c of right-doing iti 

1,cace ul' c11 11Hl'lc11cC', 11ut. 1·a i11 in it:-; tluc Hl'ason and plcutc?uti 
ei·uiis. 111sll•:ul or ht!litwi11µ; lhali inspil'alio11 wa!:i suspc11dccl aftc1· the clo5mg 

11r the Uihlival t·a1u>11, \\'e holtl that new m~5sagcs or tli,·inc lt·nlh reach m.1 11-
l.:intl iu e,·c1·y a~e allll lhaL the l't'l'Ol'S of lhe pa?it a1•c g;l'ad11al1y dissipated. 
rrhc i11!ipiralio11 or the Bible is only a Sll))l'L'lllecxa111plc or the workings of the 
cli\'inc s1,irit lh1·011ghonL human history. 

Tradition. 
It may lJc thought that we a1·c l1·aYolliug somewhat f:tl' from tho Judaism 





sense or tho mystery or ovil, to 1lccln1•e wit 1, somo of the Rnhbis that" there 
i!, no tlcat.h w_ithont ~in, no chastisement wilhont iniqnity.11 None the less, 
we can 1·cc?gmsc dln~ly the operations of divine justice, working mysteriously 
in tho aft'an·H of natmn!i nrn.l of men. Mn.ny or onr actions lH'in~ with them 
tlwil' own i·cwa~ll:'i ai~tl pnnh;Juncnt!i i the ch:ll'nctcl' or a nation goes far 
t.owat·tl~ th~lCl'llllllll\~ 1t8 destiny. Virtue tlocH not always tcacl to happiness, 
hut it g:ivcH men 11owc1• to l1ca1• the hm•dcn which is put u11on them. So also, 
1,hl! tHll'llosc o[ sin aml sulTc1·i11g iH not cmtil·cly hitltlcn from ns. ""c ran 
,mtlt.~r~ta1ul how l_hc possihHily of sin comlitions our t•csist:1ncc to sin : 
hec:H\KC wo may tal_l, we h:i.~·o the 11owc1· to t•isc. Accnt•tling to the quaint 
H:n•iu~ of the H:1hh1R, 0 tho rorah wa~ nnt ~l\·cn to the angels of the liL·ma-
111;mt." hut to_ ma1~, who c:111 only aclucvo Vll'tuc by COtUlUCl'ing his 1inssion.s. 
\nil of s111Tc1·1ng, ,t has been llnely sai,\ that whilst some fo!'tnS l'emain 1hl'k 
:tml inexplicable, othol's h can be shot thl'ough with explanatm·y aml ennohling 
·r ht which makes them 1Jcarahlc and even good." Although much i!i hitlllcn, 

1
/~ "'\ea!IIS of light, shc,l npnn many ll~ll'k places of the c::n-th, help ns to trnst, 

~v\~c~c wt' r:rnnnt know. N_or ncctl we _re~tri~t ourselves to considerations 
l . h are ha~etl n11011 lhc idea that tins life 1s aH . Account must he taken 

w.ll~ic rrre~lt hope or immol'tality, which 11\ti111:1lcly <lc11c1uls upon n l1e\ier 
~~,a~ ao71 i!i lovin:; am\ merciful, antl that llis }HH'posC' in crc;1tion cmhn•cs for 

The Brotherhood of Man. 

Bnt the, thong-ht of anothel' o,istcnco must not make ns fo!'gct that eal'th, 
well as heaven, iA i;uidetl hy Provitlcnce, which uses human instruments 

34 
• hic\"e its pmposr. ~Ian can he a p:tl'tner or Go,\, say the Raliliis, in the 

10 
·•.~- of l't•cation, they rci'et•, I snppose, partly to the 11hysical life, which 

~·or ]tl he rc~nlalc1l l1y a sense of man's 1·cs11onsihilty to his ~fakc1·, antl 
!-II~~\ , to the moral l'l'cation, to the huihliug up o[ a holier, ha1111ie1·, l1cttci· 
l~~~l~ell wm·hl. \ :11\ess the." Mi~sion of Israel·· is_ a meaningless pl_n:a~c. Jew~ 
0 

1,.0:...t tako an aCtl\"C shar<' Ill this wol'k. Ir the lt1ne c:1mc for wr1tmg ~ ne~, 
111 ' \\'i:;h cl'cC' ll, one of the a1·ticlcs shonhl hr, "1 hcliO\'O with a perfect C:u~h 111 

,Jee l~rothc1'11ooll of man." lmlcctl, lhc ohl Jewish crcctl, l'i~hlly untlcrstoo<~, 
~~

11
Jics as much, fo1· i t l'cgat•lls bcnc\·olcnce not. _as a favour, hu\ ~s ,\. 

1 l •L'o tlc1n·ivc t lie 11001· of gift s is not merely unkmdncss, hut theft.~ r1_,o ~lu\t or social ohligalion is charactm·istic of Jewish orthodoxy. both Ill 

·';° 
01

~ au<l in Jlra c l ice. lt has hcen l'C!;Cr\·~tl, howc\"er, fol' 1~1mlci•n _thol~~ht 
we l'~llisrovct• tho p1·inciplc of tho )[os:uc rotlc, that k 1ml\y. 1~~~t

101
~~ 

to , ween im\ivhlu:1ls mu s t he s u1111lcmcntcd by \c~al enactments, h) m~,.rns 
l>O'-. , ti f' n1aC'hi11cry o[ thC' 8l:ne is a11111ictl to the hcttcrmcnt of sncial con­•~h.~~::9 1 

'\'he 111 nlivC\ powt~1· or all such soci~\l reform is lmlic[ in the hr~t~,c~·­
clt~l ~r m:\11, which C'ttll rcasonahly he held _only hy tl~osc who ha_,·~ f~~t~

1
1...,.~l. 

~10 ,os!-iibilitl' nl' human i111111·ovemcnt a_ml 111 _thn com1ug ~1f :t :\lc~K1•1_11 : ~ Ill ~h~.,\~
111 

h:ts ~\l\llllicil the scctl l'l·om wl11ch tlm; h:\l'vcst will g'l'~,, -- n.,y, ~1:m 
"' ~!'::1~ it line; l)cg-m1 all'Catly to g:1·ow. The <lcwclopmc.nt of social. cn~lm;;~ u. 
~'U'.- o 11111st slt·iking charact<'ristic o( nm· ,::cncl'allon. It has h1011lo tho 
,s ~\nns spiri~ inln tho lh·es of umny who m1!1h\ th~m• h·c.s rc1nnl~:ta\uo of 
rel,:: f I' li ~inn, altho11gh lh ~· s11pply 11nco11sc11lll~ t~sthumt~ t~ tho ' II .1l11 
nn111e ~l llohrow lcachini;. 'l'ho Hocl:i l l'Cforiuer or to-cl,1y n1\ st, r I~;, .• 
thO ? t . '1'0111 tho l11tl'lci11" worcl < of 1 ainh aml ,\1T1ns; the ""'" ol . ill'. 
hlll)l ll'-'t""·,neiont Israel will teach statesmen principles of uni\"Ct" "': ln 
t'lll'~'OJl i;;t~t no l''\CO can' li\'o on ils ,•rmotc past. ant\ the value ot '\ ~. We 

ct;c:1~1\1•1·11 worl,i will he jm\g;e,1 hy the pel'l'Ol'lllan~cs or tit IIIOL~~:' ~r~:;, we 
t rn_ n . I rroml citizens of the countt•ics in wluch we ivo i --:;-
r1:11t11 to >C t, . 1 . ·1. Pravcr•tiook. p ... al ). 

:j: Sec .. EthH.:ti o( the L-'nthcrs," ch. 5, § l:? (Authon!;C'(\ ),ll) .. 



strh·c lo snhstnntiatc this claim h~• cxaggc1·atini; t.hc national prc.i_11d lcc" a_ml 
scctimml selfishness of 0111, Gentile nd1'hhom·s. It is true that ,Jc \\'lsh cha1·,1,y 
is still wm·lhy of hnnont•, hut much more is rcquil'ccl of u~ ir w :tl'l' to he t.1•uo 

to our mission. Snci:tl evils cannot he CH1'cd, c:-.ccpt th1•<m~h l Ill' ~pi1·il ol' 
wist\om :Hul .\nslicc, which will l'l'UlO\'C? ahusc~ aiw\ t'CC01'8ti l 1tlP soPiet.y 011 
helter aml snret· foumlatious. ln !-.\\Ch a work, t.hosc w·hn ca lled t hcmsPIYPS a 
C'hnscn 11co11lc1 dare not ln::r hohind. Jly his conduct in all !lw r,•l;ilicm~ cJr 
liCt\ a ,Jew mm;t 1u·,wc to the world that his rcli~ion mala ~s h1111 a ht•ll<'I' :uul 
more scn·i,•~ahlc man. Tims to sanctify the name or 1:011 i~ no ~lllall p:11·1 nf 
bH':ll!l"S mission. \Yhethcr :1s c-nq,lo~•t•i· ~l' worl\nmn, as lam\hll'<l o r h'n•rnl! ,,s 
ilohlor or ercilitol', the ,Jew must ,lisiitay a sense nf honoul' :11111 h11m,rnilr. 
The wm;,;t enemies n1' ,lmlaism arc not t..hc ant i-;i~mitcs, hut our own :-.t~ekors 
after unfair bargain:,;, om· g,-;\~l•ing cmployc i·s amt l'rtu~I lamtl f'll't l"". 0111· hn~k­
makcrs arnl framlulcnt hanli:rntib;. Puhli<' opinion wit hin nur 1•01111~111111ts 

mu~l romlcmn S11t'h persons with 1111111islnlrnhlc c111phasls, i \\C wish Ln 
c!\.CrC'isc a g:ootl :nul ctTcdivc inll11cncc on I he o11lsidt" wnrlc t. ::.: ii11ila1·ly, it is 
nm· tlnty to r:ti!-ic lhc tone in whir.h 1mhlic questions ;H'l~ <1i,1•11s~c"ll. The prin­
riplc.'-< or ,lu,l:l.ism may noL always enahlc 11s t o tkc•idc wlwth.-r WC' a i• t! tn lJc 
('011.sc1·v:1tivcs, or Lihpt•:tls, nr Socialists, hut l hc.'y shonltl c•er l :1i11 ly ~\·a_1·n us 
a~:unst the sclnshnc!--s, the claplmp :mcl nnvei-acitics, which soofu •n th:-.t,1,:m·c 
all 11olitical parties. 

Israel, a Nation. 
Another :tspcc·t of ,ln<laism musL not he i~not•NL ha·ael i!i on l~· one race 

oul of many, and the ideal of OIIL' religion is tho g-oo<l of hmnatti t :,·- . 111 tha t. 
:;cnsc we arc, or OH;_;ht to lJC, nnivcrsalists. "'itho11t ineonsisL<'1WY- nn,,·<?Ycr, 
we ran look forward to the \'Cncw,t\ of om· na1io11:1\ life in Uie :uw il'll l hornP~f 
our race. 'rhc Zionists contend i· i...,htl:v in Ill\' opinion that.. rcsl'1 I lt•11IL'lit Ill 
P,tlcstinc wottlll t•cmnve racial anta;oni~1;1s an;l ct·onomic ,lillic11 l ti<•:-;, a1ul ~~111t 
the JlCl·uliai· genius or the ,icw wouhl he tlc,·elopcll more full)' t 1:111 :111l i<ISl au 
alirn cn,·irn11111c11t. This question is politica \ 1·:tthcr than 1·cli~ious , hi~t mw 
1•~mark ahoui. it is l'Clc,·:int here. .A hc lic\'CI' in 1 he .lcwh;h rcli ;.;-i o11 •"' not 
ncecss:ll'ily a Zionist, hut. I ,to main lain Lhat. a Zionist may hnhl a niu <·••JH io~• 
nr .luflaism, whith is not- less uuivcrsalist, hcc.·:rnse i t is 1t:ti.ional. 'l'hc uh• ~ 
mate i(ICa) of u11i\'0.rs:1.I hrothcrhonfl m:ir well he l'calisell iu a <· 11111 nrnuity '.1 

friendly nations, whnsP. ,·:u·ying l:tslcs • aucl I l'atlii j()ns ,lo 1101 '-lest r oy l lw11· 
mutual S)'lll)lnthy, • 

One final r1ucslinn remains. If thn l'nnccption o r ,Juda isru, i1uii,·at(•<l 111 
th i~ papCl'i he aH•t·cptc<l. h 11w will ,Jewish ohst.?1·,·:utN'!S he a lfo<· lccl :, Ho f ,II' :•" 
rcg-ar,ls mailers nl' ritual, the neccptanrc or historical craiei.-;111 ""1· t:1 in\y 
in,·oh·,•s impoi•lant cn11scqne11ccs. It s11hst itntes reasoned fu ltilm~nt. Ol' 
rejection of these nh!-icn·,rn,·<·s ror uncondilio11al s11r1·t•mler to a ll of I hc•,11. 
We can no lon~cr i\M\('.})l caeh nr lhn (iJ:l IH'CC'epls as a ,1i1·c1· l r• n111111:uHI 

nfCod; o111•at'tiom; must he ~uidcd h~• O\ll' com;ciC'lll'C antl nnt Ii)' an ii1 fall 1h_lc 
11?0k anil infallihlc traditions. As a 1•es11lt

1 
ccrlaiu ritual oh:•w r-Yanee:-t will 

d1sa~t1c:n·1 h~~ausr! they 110 J,m~c•r sen·c a lll')Cful purpose. Still we 111:iy l:C" 
conlnlcnt th:1t most of our rcH~io11s iust i1.11tio11s will just.if\' l11c1rn-m1'•es, wlu n 
1hcy ,u·c fairly :rncl imp:tl'lially ,:onsidP.l'(!ll. 'l'hc 'ro~·ah h~lS supp i it!tl Israel 
~,·ith rit.c~ whose HpiriLual meaning is as roal Lo-clay as c,·c1· it was. fl , 
m<-luclcs prcecpts, whieh :tl'C va\11:tlJIC a!i a cotlc or tlisciplinc :111Ll whidt , wht: 11 

lhcy arc (lCl'foi·mcd in Lhc 111a1111e1• sanclili<!d hy ti·atlilion, constiru t c a I It' 

!>r.twccn the sc:1tte1"c1l 1111its or lho ,Jowi!-ih nai'ion 1 l11·011:.;1io11L Lhe woi•hl. 
rhcrc is r.,·cry ho1,c that ,IH(l.\ism will alwa\'H 1•clai11 ils PSS<•11Lial na t ure ;11icl 
lhat_}l" atlhcrcnls will <·ontiinu• tn 1•cg::1r1l ·as their itleal , a ., lili! u1ulf"r I ht• 
law. 'rhc oltt faith a1Ul Lhu new will in l'C:tlily he 01u~. 




