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Zionism & Jewish Religion

By Dr. Judah L. Magnes

In thanking you for the opportunity
of addressing the Philadelphia Sec-
tion of the Council of Jewish Wom-
en, I would at the same time con-
gratulate you upon the progre in-
dicated by your desire to give a hear-
ing to the Zi heresy. It was not
a0 long ago that Sections of the Couon-
cil of Jewish Women extended invi-
tations to speakers known to be Zion-
is : z them to speak on any sub-
lect other than Zionism. In view of your
own liberal-mindedness, I shall endeav-
or to keep my remarks as free from
partisan rancor as ig possible in the
discussion of a subject that, very prop-
erly, continues to stir up sharp con-
flicts among latter-day Jews

I shall not deal with » gquestion
of Zionism from its practical aspect,
although it might, perhaps, be inter-
esting and startling news to you to
learn of the aectual achievements of
the modern Zionist movement. The
hopeful signs of the development of
*alestine are in no small measure due
to the propaganda and the initiative
of the FZionist organization. Chibas
Zion—TLove of Zion—and this is the
fundamental element of Zionism—is
go deeply rooted in the Jewish soul
that it is not surprising that Palestine
today should be in the beginnings of
a1 remarkable development at the
hands of Jews. The practical achieve-
ments of Zionism extend also to all
the countries where Jews dwell. It
would be a very interesting task fo
show what Zionism has done for
Judaism in America, for instance;
what ideas it has contributed, what
forms of organization it has devel-
oped, what newspapers and other pub-
lications it has inspired, what schools
and synagogues it has brought into
existenice, what individuals it has
given spirit and power to what chords
of idealism it has struck in the com-
mon people, how it has helped
in bringing about unity between Jews
of various lands, and the democritic
principle into Jewish organizations,
lliow it has strengthened a love
for Jewish things and increased the
number of our spivitual possessions,
what its influence, direet and indireect,
has been upon Judaism in America;
and, in addition, upon Judaism the
world over. It would also be of in-
terest to give you information as fo
the Zionist organization, its funds and

its institutions,
ganda, its leaders and its plans.
I shall leave all this, and I shall ask
you to bear with me I attempt to
discuss one phase of Zionist theory
which, I trust, I shall he able to place
hefore you in not all foo absiract a
way. And in this place and in this
presence, it is fitting, I think, tha
the discussion concern itself with the
relation of Zionism to Jewish religion,
particularly to that aspect of Jewish
religion known as Reformed Judaisn.

When I use the expression Reform
ed Judaism, I would ask you to notice
that the term “Reform” is for me a
very plastic one. I distinguish be-
tween an Of 11 ‘and an Unofficial
Reformed Judaism, Official Reform-
ed Judaism has by this time assumed
a definite shape and has almost fc-
quired the rigidity of an established
Sect, It is expressed in the Tinion
Prayer Book, and it is opposed to
Zionism. Naturally, I am not an ad-
herent of this canonized Reform. 1
am a Reformed Jew—if we must use
the word Reform at all—because I be-
lieyve in the principle of development,
of change in Judaism; but not because
I believe in this or that definite ch :
as fixed by Official Reform. Indeed,
it would seem to me, that the great
nijority of the Jews of the country
are of the unofficial Reformed type.
They are by mno means. orthodox, and
yet ihey are ever so much more Jew-
ish in the traditional sense than are
the Officially Reformed sectarians.
Unofficial Reform is not as yet organ-
imed, but there cannot be much doubt
that it will eventually exercise consid-
erable power in the Judaism ofi this
country. Nor will you misunderstand
me if perchance I speak eritically of
cortain phases of Official Reform. 1
recognize the historical necessity that
has brought it into existence, and I
linlieve it iz sheer blindness to contend
that it owes its existence to any par-
tisan or individual caprice. It is in the
Lope that Official Reform is not alto-
sother closed to new influences, to the
refreshing force of national, of living
Judaism, that I consider it at all in re-
lation to Zionism.

Lot me try to prove my . point right
at the beginning, in rather quizzical
tashion, by quoting Zionist words
from an anti-Zionist work. I shall
tell you the name of the learned au-

its methods of propa-
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thor only when I shall have finished
the gquotation. Feor the present, as-
sume that I, a Zionist, had been priv-
ileged —to—express —myself —in—words
such as the following: (I am translat-
ing from the German on page six).

“In Judaism, race (Stammesgenos-
senschaft), constitutes the basis of the
religions community, (Glaubensgenos-
senschaft), to such an extent that
even the unbelieving Jew continues to
be a member of the Jewish people.
(Judenschaft).) On page seven:

“It is no easy matter to define the
term Judaism, since it is composed of
two entirely distinet, yet inextricably
interwoven elements. Now the one
element, however, now the other, is
so unduly emphasized as to hide
Judaism itself from us in its com-
plefeness and distinctiveness. Relig-
jon and peoplehood (Volksthum) are
in Judaism an indissoluble unity. Jew-
ry (Judenheit) and Judaism are to
each other as hody and seul, The peo-
ple (Volksthnm), which is the rem-
nant of the ftribe of Judah.....con-
stitutes the national body, wherein
Judaism abides and endures.”

But these good Xionist propositions
are not mine. They are from the
recently published Dbook on Jewish
Theology by the President of the
Hebrew Tinion College at Ulineinnati.
Dr. Kohler merely expresses what the
Zionist's first proposition is, namely,
that Judaism consists of two main
elements, of the Jews and the Jewish
religion. It may be that some Zion-
ists resolve the Jewish religion into
its component parts, of which they
accept only the mational or cultural
elements. But no Zionist has ever
committed the absurdity of attempt-
ing to deny the existence of Jewish
religion. Oflicial Reformed Judaism,
however, has not always agreed with
Dr. Kohler's statements, for it has
npon numerous occasions seen fit to
deny the existence of a Jewish race
or people or nation. You will under-
stand fthat T recognize the difference
hetween the terms, race, people, na-
tion, although in every people or na-
tion there is a racial substratum. But
for all practical purposes, I follow Dr.
IKohler's illustrious example in using
these words interchangeably. Should
you aftempt to underline the passages
in which the learned author speaks of
the Jewish raee, the Jewish people,
the Jewish nation, your task would
perhaps be gquite wearisome. To give
a Yionist paraphrase of Dir. Kohler's
propositions,  let us say, that there
can be no Jews without Judaizsm, and
there can be no Judaism without the
Jews.

Permit me to quote another distin-
guished anti-Zionist, the Reverend

Doctor Emil G. Hirsch, of Chicago,
who cites with approval the following
words of his fathér: “Wir sind eine
religinese-Nationatitaet;~ " YWeare a re-
ligious nationality.” I e¢an quote you
passages also from the Union Prayer
Book, the official expression of Offi-
cial Reformed Judaism, in which the
word “people” iz used, as for example
in the blessing before the Torah,
“Who hast chosen us from among all
the peoples;” although you may be
interested to know that in the Kid-
dush, as it oceurs in the Union Prayer
Book, the editors, instead of putting
in the wordg “Who hast chosen us
from among all the peoples,” merely
state “Who hast chesen wus” From
among what?

Indeed, can any unsophisticated ob-
gerver doubt that there are the Jews
of flesh and bleood, call them race,
people, nation; and that there is Juda-
ism, call it the spirit, culture, religion
of the Jews, as you will. They are
as inseparable as fire and flame.

So far, so good. We find Zionists
and anti-Zionists beautifully agreed
upon a thing that every man can see
with his own eyes, although to whis-
per a secret, not all anti-Zionists agree
with the gentlemen I have quoted,
and even they are human and are
very apt to disagree with themselves
hetween page seven and page two
hundred and ninety-four of the same
hook, and from one speech to another.

Wherein, however, lies the differ-
ence? It is of a twofold nature.
Mirst, in the varying emphasis given
the one element of Judaism or the
other, and second, in the varying use
made of each element by Zionist and
anti-Zionist.

The Zionists have up to the present
time placed most emphasis upon the
element of the race, the mnafion, the
people, whereas the religious oppo-
nents of Zionism, (and T am speaking
now only of the “religious” opposi-
tion), have laid most stress upon the
element of religion. When you are
mightily interested in something, yon
are apt to emphasize it to the exelu-
sion of everything else, although this
everything-else may also be dear to
you. This is parficularly tfrue of the
discoveries you make. Hit upon a new
idea and that obsesses you for the
time. When the people of Israel and
Judah lived in their own land in the
midst of animal saerifices and lux-
ury, the TFProphets threatened them
with  chastisement and destroction.
Yet when the people were in exile.
the Prophets of Consolation promised
them the return of their captivity and
of the Shekinah's glory to Mount
Zion., If, then, we find Zionism and
anti-Zionism over-emphasizing the one

=

element or the other in Judaism, we
may, perhaps, conclude that they have
been somewhat unfair to themselves;
and we may be sure that the explana-
tion ig to be found less in unworthy
motives, than in the force of surround-
ing conditions.

It would lead me too far afield to
analyze the emphasis Zionism has
placed upon the people, or anti-Zionism
upon the religion. It must be under-
stood, however, that both for Official
Reformed Judaism and for Zionism it
was a4 discovery to realize that it was
at all pessible to resolve Judaism into
its component parts. In traditional Ju-
daism, the particular and the univer-
sal, the national and the religious, the
people and the spirit, were absolutely
interwoven. Harly Reformed Judaisin,
however, made the amazing discovery
that the one could be separated from
the other:; and, in accordance with the
Aufklaerung spirit and the political
exigencies of the times, the religious
element was abstracted from the ma-
tional element. Instead of the Jews
being the standard-bearvers, the Trae-
ger, of Judaism, we find them sub-
stituting Humanity in their place. In-
stead of Judaism being a specific, de-
tailed system of religious living, its
central theological doctrine—that of
ethical monotheism alone—was em-
phasized. In accordance with this
view, any man is a Jew who lives a
righteous life, and that Jew is no Jew
who does not live a righteous life.
In other words, the exclusive empha-
sis of the idea of religion was intend-
ed to pieture the Jewish Community
as the “Universal Chureh,” and it
tended to make of the Jewish religion
a creedless ethicism, bf which, indeed,
the Society for Ethical Culture, or at
the most Jewish Unitarianism, is the
unvarnished, logical outcome. To be
sure, the gentlemen I quoted before
do not take this logical step from
some of their own premises. So much
the worse for their logic and so much
the better for their Judaism. In fact,
the bark of Official Reformed Judaism
is often worse than its bite. When
the over-emphagis of Official Reform-
ed Judaism is avoided, we have the
pleasure of agreeing again with Dr,
Kohler, who says: on page six:

“Fle who denies the doetrines of
the Christian Church ceases to be a
Christian. . . . Birth, not belief, obli-
gates the Jew to champion the eternal
truths, for whose banner-bearer Israel
has been chosen.”

The Xionist, on the other hand,
made another kind of discovery which
he in his turn proceeded to emphasize.
The Zionist found (he Jewish people.
To his honor, let it be said, he made
the discovery at a time when,

within the ranks, the very existence
of a1 Jewish people was being denied
by many Jews who called themselves
religious; at a time, also, when the
Jews of Russia and of Germany were
being mocked at or murdered by ene-
mies without, as children of an infe-
rior race. I am inclined at times to
think that many Jews have not even
today found the Jewish people, And
yet, the discovery of  this people
breaks in upon you with wondrous
freshness and surprise. To turn asgide
from the quibbles as to whether or
not there is a Jewish people, and
to come nearer to the beating heart
uf this people, to know the meaning
of the old phrase “Yisrcoel rachamim
b'mai rachamim hem,” swwhat wondrous
pity lsrael has, to partake of its joys,
ils sorrows, its hopes, to delight in
ils keen mind and sharp wit, -to fight
its fights, to love its traditions and
aspirations, to feel yourself a child
drawing sustenance for your spirt
from your people’'s mother-breasts, to
join ‘in prayer to the God of your
Ifathers—that means fto live Judaism.
Is it any wonder then, that when
you discover the Jewish people, you
cinphasize your love for it? Add to
thiz the uncertainties which modern-
ity has fastened upon religious belief
in general, and the radicalism of the
Jewish mind, particulaviy of the Rus-
sian Jewish mind, and you will under-
stand another reason why Zionism
has laid particular stress upon the
element of race, of people and of na-
tion in Judaism. -

But at this juncture we are met by
one of those paradoxes in which Jew-
ish life is so rvich. Although Zionism
Lias not emwphasized the idea of re-
lizien, it has been for thousands the
means of their return to Judaism and
to rveligion. What was it that Harzl
saidy “Zionism is the return to Juda-
isin before the return to the land of
the Jews.”" Whereag Zionism has em-
phasized the idea of race, people, na-
tion, aud whereas it accounts every-
one aJew who is bhorn.a Jew, you will
find, I think—take your Philadelphia
Zionists as a random test—that, as a
whole, the Zionig{s are religious men
and woemen. In faet, most of them
are what is commonly and oftentimes
erroneously called “orthodox” in their
relizipus beliefs and practices, There
are other Zionists, also, whose nature
js religious, but whose Intellectual
honesty will not alow them fo say
they are religious in view of the dog-
matic diffieulties they are struggling
with. Yet their enthusiasm for, their
devotion to Judaism, their self-sacri-
fice: in the Jewish eause, which is
for them the most sacred thing in life,
are, in an extended sensge of the term,




distinetly religious. In the Official
Reformed Jewish Tempies, however—
institutions whieh insist constantly
upon the religious test glone—we find
large numbers who are not religious
in whatever sense the term be used.
Yon find, to be sure, many who are
religions, yet among these, religion
manifests itself by calling the Rabbi
only in ease of a death, (and I am
not one who would underestimate the
religions value of such a crisis). In
the Reformed Temples you find com-
parativeiy few spirvitnal struggles. All
problems appeav to be solyved, and
everything is rich and complacent.
Zionism, in its emphasis upon the
race, the people, the nation, hias made
positive conributions, to the sum of our
spivitual treasures. It has inspired
authors, artists, singers, teachers,
geholars, preachers, farmers, artisans,
statesmen. All of this may be sim-
pler and less valuable than distinctly
religions contributions to Judaism. But
{he fact remains that Reformed Ju-
daism, despite its unceasing reitera-
tion of the word religion, hag no such
{hing as a distinetive religious litera-
thre, aside possibly from some of the
Wissenschaft of the last century. And
of thig, the greater part was history,
to which the Zionist historian, Graetz,
contributed perhaps the most religious
of all the Jewish scholarly works in
(terman. It would be reasonable to
expect that after much talk about
and much emphasis upon religion, we
could turn to Reformed Jewish ser-
mons, hymns, confessions, meditations,
filled with the power and piety of the
religious  spirit, Reformed Jewish
lite, however—and I say this with end-
less regret—is almost bare of the
thingg that make for power and for
piety.

In  short, whatever the individual
Zionist may feel about religion, you
will never find by a single word in
all of Zionist literature that any Zion-
jst hag ever denied the existence of
the Jewish religion, and the right of
the Jewish religion to exist for the
Jewish people as a whaole or for such
individual Jews as may themselves be
religious. This is an attitude some-
what different from that of Official
reformed Judaism which every now
and then, whether it be before Con-
gregsionni Immigration Commissions
or upon other occasions, sees fit to
deny the existence of a Jewish race,
of the Jewish people, of the Jewish
nation.

But let us now leave aside all of the
excrescences due to over-emphasis.
and let us agree that most Zionists
and anti-Fionists are in aeccord with
the statement, that Judaism does con-
tain two elements, the Jew and the

Jewish veligion. The question now
presents itself, what use does the
Zionist make of these two elements,
and—what-does—the—Official- Reformed
Jew do with these two elements?

At this point, the Official Reformer
takes the offensive. Mo he sure, he
says, we are a nation, but we are a
religions nation. This means, that the
reason for the Jew's existeuce is lis
Judaism, the rveason for the Jewish
nation’s existence is its religion. Or,
to use the eurrent phraseology. the
mission of the Jewish nation is to
teach other nations the Jewish re-
licion. In the words of the Bible, we
are o kingdom of Priests, a Holy na-
tion.

1 personally have no quarrel with
the idea of a mission. On the con-
trarvy, 1 am a firm believer in the es-
sentially religious character of the
Jew as revealed in his history and
in his  present-day uninterrupted
geareh, his constant search after God.
If the world's redemtpion is ever to
come, it will come, so I helieve,
through the agency primarily of the
Jewish people. What a splendid task
for n people. to bring the lizght of joy
to those who git in the darkness of
life’s prison-house.

But as a Zionist, T can find room
within the Jewish people for those
also who do not agree with my inter-
pretation of Jewish history. There is
the Zionist who maintaing that the
Jew exists for his own sake, for the
sheer joy of living, just as any other
nation exists. There ig the Zionist
who puts the question: Do I ask why
the sun shines, why my mother gave
me birth? Why then inquire into the
reason for the Jews' existence? Ac-
cording 1o this Zionist, all such in-
gquiries. are but an indication of the
Inclk of rvobust health on the part of
the Jews. Then there is the Zionist
who has faith In the mystic guality of
race, of the Jewish Dblood, in some
such way as Benjamin Disraeli had
faith in it, when he said: Race id
everything., Then there is the Zionist
who is not a believer, yet wlo seeks
to abstract from that complex called
the Jewish religion all such elements
as language, history, literature, the
beauty and power eof many customs
and observances, the Jewish land,
and upon the bhagis of these, he is
joyous in hiz Judaism, which he de-
nominates national or cultural, Many
such Zionists are eager for the crea-
tion of a newer and finer Jewish cul-
ture than any which the Jews have
as yet possessed. Shall such Jews, be-
canuse, forsooth, they do not believe
in the religious mission of the Jewish
nation, be excluded from participation
in the Jewish Dbrotherhood? Zionism

answers, No. There is, however, a
type of Official Reformed Judaism
which answersg, they must be exclud-
ed. If, however, as we have agreed,
there is a Jewish mnation, a race, a
people, it is not to be expected, my
friends, that in the present develop-
ment of human nature, all Jews can
bhe as pure or as holy as priests. In-
deed, the difference between the Zion-
ist and the Official Reformer is heve
striking. The Official Reformer says
arrogantly, “We are a kingdom of
Priests, a Holy nation.” The Yion-
ist with more humility says, “We are
not a kingdom of Priests, a Holy na-
tion,” but to Le a kingdom of Priests,
to become a Holy nation, that is our
ideal, our ideal since the day it was
spoken by the priestly writer of the
Bible. We are a kingdom of Priests,
a Holy Nation, potentially, not actual-
ly. Meanwhile, there are varying de-
grees and kinds of Jews, up to the
priestly Jews. There are the good
Jews and the bad Jews, the observ-
ant and the lax, the tall and the short,
thie blonde and the black. Some have
the consciousness of race, some of
peoplehood, some of nationality, some
‘of religion, some of all together, But
all of them, like the lulab, which is
compared with Israel, are necessary
to make up the Group, the Jewish
Community. Together they form the
human, frail, sinful, struggling, hope-
{ul Jewish nation. Would that all the
people were prophets, was said of
old. Would that_ all the people were
priestly, holy. But this wish is a high
theological ideal, rather ihan the
standard in accordance with which
fellowship in Judaism can hbe deter-
mined, We find, therefore, that among
the Zionigts there may be Jews who
differ radically in their beliefs and
practices, yet who are united upon
ihe basis of brotlerhood it the Jew-
ish people. Anong the Official Re-
formed Jews, however, it is not un-
usual that an inguiry into a Jew's
religious Dbeliefs is suggested in order
to determine whether or not he is a
“Jew.”

But let us now argue from the
point of wview of those wlo contend
that we are in fact today a kingdom
of Priests, a Holy nation, with the
mission to communicate our Holiness
to the peoples of the world, How is
this to be done? Certainly, the very
first condition is, that the existence of
the Jewish People, this nation of Holi-
ness be assured. Without the people, the
mission cannot be fulfilled. Can the
people be preserved, however, if it be
held that there is no péople? On the
contrary, those who believe in the mis-
sion of the Jews as a Chosen FPeo-
ple, should be the first among the

Zionists. I'or it is Zionism that is
seeking to preserve the Jewish people,
and those who believe in the lofty
mission of the Jewish people must
welcome every attempt looking to the
preservation of the people. It may be
a question for many as to whether or
ot a Jewish eentre in Palestine is
absolutely essential fto the preserva-
tion of the Jewish people. There can
be no question that such a centre
wonld afford at least an additional as-
surance for the continued existence of
{the Jews. Nor can there be any
gquestion that Zionism is doing more
than anything else to strengthen the
Jewish national consciousness or feel-
ing of peoplehood wherever Jews live
throughout the world. Whatever be
onr interpretation of Jewish history,
the basic elemeni of every theory of
Jewish life is the continued existence
of the Jews, and it is Zionism alone
of all Jewish movements which can
give a guarantee of the uninterrupt-
ed eontinuance of the Eternal People.

But, say our opponents, Zionism
uses political means for the accom-
plishment of its purpose, and its very
purpose to create a Jewish centre in
Palestine lhas a political element. It
iz true that the Zionists have never
denied the political aspects of Zion-
ism. But in this they have been the
only frank Jews. Are the Jews of
any country free from political activ-
ity in their own behalf? Why, as free
citizens of any country, should they
not make use of all the means at their
disposal to obtain and secure their
rights and privileges? Is the activity
of Ameriean Jews in questions of im-
migration not Jewish political activ-
ity? Is the attempt to enable Sab-
bath-keeping Jews to earn a liveli-
hood on a Sunday not Jewish politieal
activity? It Is only a shallow trick
to have opposed the term spiritual to
the term political. For political ideas
may be as noble and as lofty as any
other spiritual forces, o condemn
Zionism for its political aspects is to
condemn all political activity of what-
ever kind.

The disingenuous elimination by Of-
ficial Reformed Judaism of political
activity from the realm of the “spirit"”
is, however, due to a deeper cause. I
thinlk that here we come, perhaps, to
the erux of the situation. There is,
so it would seem to me, a funda-
mental difference between the Zion-
ist way of looking at religion and the
anti-Zionist way. This difference is
due to two distinct conceptions of re-
ligion itself. The one may be called
the Orviental or Zionist way, the other
the Occidental or the Official Reform-
ed way. In Christianity, the Oriental
conception is that of Catholicism; the




Ocecidental, that of Protestantism. Re-
formed Judaism having had its vise
and best development in Protestant
surroundings has naturally taken over

St conceptions of religion,
where Catholictsm, the forerunner
and ' of Protestantism, is sprung
from conceptions of the function of
religion similar to those at the Dbasis
of traditional Judaism. The Oriental
conception makes religion oinecident
with all of life. The Ocecidental concep-
tion of religion makes it but one of
the phases-of life. The Oriental con-
ceplion views everything—mind, will,
conduct, the physical world—through
religious eyes.  The Oceidental eoncep-
tion relegates religion fo theological
discussions or divine services. In the
Oecidental conception, life is like a
great department store, in which re-
ligion ig one of the wvarlous depart-
ments. I can  best illustrate the
Oriental conception fo you from a
fascinating work on Cardinal Newinan
by Charles Sarvolea. His words arve
applicable as well to the Zionist con-
ception of the Jewish religion: “He-
gion is the :a',\-'niln.::- s, the harmony of
all the activities of man: it includes a
metaphysical element in its dogma,
in itg interpretation of the problems
of existence; it includes an ethical ele-
ment in its sanctions and commands;
it includes an aesthetie element (we
Jews might say historical) in its rites
and symbols and ceremonies; it an-
cludes a political element (we might
say national) in the organization of
the Church. It brings into play every
faculty to ftransform the religious
ideal into reality—education of the in-
tellect, education of the imagination,
of the will, of the moral sense, of the
social sense. And all those elements,
metaphysical, efhieal, aesthetic, po-
litical; all those faculties—intellectual,
imaginative, emotional—ave combined
in infinitely varied proportions accord-
ing to race or even according to the
individual Deliever. With some in-
dividuals, religion is purély contempla-
tive and mystical; with others it is
mainly practical. The thinker attach-
es greater importance to dogma, the
gtatesmen to the ecclesinstical organ-
mation, the artist to forms and rites,
the poet to feelings and ideals.” You
will recognize the applicability of the
principle at the bottom of this to tra-
ditional Judaism, in which even the
minor concerns of a man—his getting
up and lying down, his dress, his
appearanuce, his food, are regulated .in
aecordadce with religious injunetions.
It would De interesting to trace the
points of similarity between the Cath-
olic Chuveh and the Community of
Israel. heir main point of diver-
gence, aside from dogma, is, that a

Church, that is, an Heclesiastical Or-
canization with Pope and Hierarchy,
ig the interpreter of the Law of the
Church; whereas with the Jews and
Wit Juddaisny, it is the very race, the
very peaple, the very nation that takes
the place of the Church and Pope and
Priests as the interpreters of the To-
rah, the Law of the people. Thig will
show you, also, what an essential ele-
ment the nation is in the Jewish
religions system, and it is but another
indication of the all-pervasiveness of
religion in. Jewish life.. The contrast
hetween the Oriental and the Oeci-
dental, the traditional and the reform-
ed conception cannot better be sum-
nmed up than in a thought which, 1

Jielieve, the same Tuathor uses. The

Oecidental conceplion is based upon
religiosity, whatever that may mean;
whereas the Orviental conception is

1 not upon religiosity, but upon
sligjon, In the traditional conception,
you are a Jew from your Dbirth to
vour death, in the house and on the
street, in the synagogue and in your
aaily affairs, in your intellectual, im-
aginative and emotional aectivities.
The traditional conception has no pa-
fience with that fractional Judaism
which siys, as many an Official He-
formed Jewish preacher has said: In
the synagogue I am a Jew, on the
slreet 1 am an American. The tradi-
tional view sees no conflict betyween
Judaism and Americanism. It is only
the Official Reformed Jew who seems
to have discovered that there was a
conflict between Judaisms and Ameri-
canism; and if the Reformed Jew con-
tinues to feel this conflict between
his Judaism and his Americanism, so
mueh the worse for his Judaism and
for his Americanism. :

Now, the Zionist idea of Judaism
ig just this, that it prevades and colors
all—of —a Jew's-activities- from - the
smallest to the greatest. The relig-
fous Zionist will call his Judaism ve-
ligion; the non-religions Zionist will
qall his Judaism a spivit or culture.
But be it religion or culture, Judaism
is for the Zionigt that which charac-
terizes or ought to characterize all of
his life. The ideal of Zionism is the
complete, harmonious Jew. It is for
This reason that.the Zionists are act-
ive on behalf of a Jewish literature,
a Jewish art, Jewish musie, Jewish
philosophy, Jewish political and soecial
ideals.

To each individual Yionist, the
(uestion, therefore, presents itself as
to how completely Judaism has taken
holdl of his life. The answer will be
different in Accordance with differ-
enees of training and of temperament,
He recognizes that the completely Or-
thodox Jew, whether Zionist or not,
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is a Jew through and through in every
phase of his being. In faecl, every
Jew who was edueated in a tradition-
al-Jewish school, be he in later life
an observant Jew or not, looks at the
world through Jewish eyes. The
Zionist recognizes also that the Jew
to whom Judaism means obedience io
the moral law of the Ten Command-
ments and nofthing more, has no dif-
ficulty in adjusting himself to Christ-
ian surroundings. But for the aver-
age Zionist who is not completely Or-
thodox, or nurtured at the sources of
traditional Judaism, or completely an-
Jewish, it is usually not an easy mat-
ter to make Judaism the all-pervading
influence of life. If he hecome ac-
quainted with the sources of Judaism,
and he labor persistently, he may suc-
ceed in so saturating himself with
traditional Judaism that his outlook
upen life is that of a Jew. But the
average Zionist sometimes looks in
vain to his Judaism for a Jewish
answer to some of the problems of
life. Ifor, in Golus, that is, in non-
Jewish surroundings, especially where
the Ghettos have passed away, a Jew
usually starts out in life with non-
Jewish conceptions, which, later on,
he may, perhaps, try fo bring into
harmony with his Judaism. The Zion-
ist proposal is the reverse: that a Jew
start ont in life from a Jewish at-
mosphere and with Jewish conceptions
of everything in life, and that, if nec-
essary, he bring these into harmony
with the wisdom of the outer world.
Today the Western Jew gets his phil-
osgophy from non-Judaism or anti-Ju-
daism. If his Jewish feeling, per-
chance, be awakened, he may seek
to Mmterpret Judaism in the light of
his alveady acquired philogophy. The
Zionist contention, however, is, that a
Jew should seek to interpret the phil-
osophies of men in the light of an
originally acquired Judaism, which is
the product of a complete, manifold,
all-pervasive’ mational Jewish 1life.

“The Zionist problem then becomes,
Low best to assure the preservation
and the development of a complete,
manifold, all-pervasive national Jew-
ish life. The Zionists contend that
with the Dreaking down of the old
Ghettos—those reservoirs of Judaism
that are pouring forth their living wa-
ters and are fructifying Judaism -the
world over—it becomes the national
duty of the Jewish people to establish,
insofar as this is dependent upon the
will and epergy of the Jews, new
reservoirs of national Jewish life.
And the Zionists maintain that the
chief reservoir, that to whieh all Jew-
ry must look for fresh inspiration and
hope and authority, is inevitably and

by the force of historie circumstance
FPalestine, the Land of Israel.

There are those who believe that
such storchouses of Jewish energy
can bhe secured without the need of
the mnational centre in  Palestine. I
shall not go into all the reasons fthat
speak for the necessi of having a
Jewish cenfral tervitory in Palestine.
More than this, T would express my
cratification at the faet that Zionists
and non-Zionists are laboring together
throughout the world for the preser-
vation and development of a complete,
manifold, all-pervasive national Jew-
ish life. In faet, all the things that
make for an intense Judaism have the
sympathy of Zionism. But it is ques-
fionable, to say the least, whether or
not such live, powerful Jewish cen-
tres can be maintained throughout the
world. Take but one ingtance, that of
the Hehrew language, Yionists are
among the most devoted advocates
of the preservation and development
of Hebrew wherever Jews may he.
But they are also not blind to the
enormous difficulties in the way of
preserving the Hebrew in Golus, In
Palestine, however, during the paSst
twenty-five years, Hebrew has taken
on new life, and we are witnesses to-
day of the marvel of the ancient
fongue spoken by Jewish children in
the Jewish land. As with Hebrew,
s0 with the other elements of Judaism,
let us hope that they will be preserved
and developed throughout the Dias-
pora. The assurance of their preser-
vation, however, and above all things
their untrammeled development, is for
the Zionist to be had only in the cre-
ation in the land of Israel of a home
for the people and the spirit of Israel.

But whatever be our religions views,
my friends, and whether we be Zion-
ists or not, I trust it is clear that the
Jewish religion, whether it be your
kind or mine, is altogether dependent
upon ihe Jewish people for its ex-
istence. The Jewish religion has, to
he sure, universal rveligious ideas at
its centre. These ideas, however, do
not demand the destruetion of the
Jewish people. On the contrary, these
ideas continue to be Jewish only in
g0 far asg the Jewish people continue
fo chervish and develop them. Our
commaon problem, thervefore, is, how
preserve the Jewish people for Juda-
ism. If you think weekly Ssermons
and eharitable endeavor and the so-
cial club sufficient, do that much of
it well. We Zionists, for our part,
shall endeavor to secure for ourselves
and for the Jewish people such a ful-
ness of Jewish life that Judaism shall
be, if not for us, then for our chil-
dren, as much a part of them, as is
the breath they breathe.




