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FOREWORD

Any treatment of a subject touching on =
question which cannot be proved by demonstration,
but which depends upon speculation, requires of
necessity some kind of apologetic address.

We are able to present such a confession of
natural limitation on the part of Maimonides, who
8ays concerning the subject of immortality: "Con-
sider how these excellent and true ideas compre-
hended only by the greatest philosophers are found
scattered in the Midrashim. When a student who
disavows truth reads them, he will at firast aight
deride them, a8 being contrary to the real state
of things. The cause of’this is the ecircumstance
that our sages spoke of these subjects in meta-
phors; they are too difficult for the common under-
standing of the people, 28 has been noticed by us

several times."

1.
More, Part I, Chapter 70, Pages 106, 107,




INTRODUC TION

(a) Theory of Xnowledge

In the beginning an understanding must be resched regarding -
the problem of knowledge. Our purpose is not to investigate the
extent or the character of the knowledge of God. When we treat
of the theory of knowledge, the extent, the character, the purpose
and the influence of the knowledge of man will be discussed.
Though we confine the treatment of this problem to the exclusive
knowledge of man, we do not stop there. The theme of immortali-
ty of the soul is something that may reveal the delicate inter-
relationships that exist between man and God. Logically, there-
fore, we conclude that the object of man's knowledge is to know
God. This view is held by Maimonides and it will be brought out
in a later discussion.

Reason is the distinguishing characteristic of men. Reason
is synonymous with the intellect and the intellect is synonymous
with the soul. Maimonides says that man approaches God through
the intellect, and in more picturesque terms declares that the
intellectual perception is the connecting link between God and

1.
man., "For God is the suthor of the intellect and all ra-

2.
tional bveings."

The human intellect is limited and the intelligence of man
is at first insufficient. Mental perception because connected
with matter is subject to conditions similar to those to which
the physical perception is subject. He "possesses perfection

only in potentia”. The human intellect must not exceed its

T. Yore, Part 111, Chapter 51, Page 386.
2. More, Part II1I, Chapter 43, Page 352.
3. More, Part I, Chapter 34, Page 45.




powers, else in doing so it will become weak and imperfect.

The intellect should not reject as impossible things which have
never been proved to be impossible, nor should it reject things
which, in fact, are possible, although their possibility may be

very remote, Through the study of metaphysics the intellect
may obtain perfection. ~ The intellect is incorporesl and living.
"Intellect is neither a corporeal object nor a force residing in
a8 body. It acts intermittently snd yet whatever the cause may
be why it does not act, we do not say that the Active Intellect
has passed from a state of potentiality to that of actuality: or
> that it implies a possibility of (change), or that an agent must
exist that causes the transition from potentislity to actuality."s.
Active Intellect "is the lowest of purely spiritual beings".4. Man
> has the attribute of hylic intellect which appertains to no other
living being.
"It must be obvious to you that when the intellect is fournd in
action, the intellect and the thing comprehenied are one and the

same thing; and also that the function of all intellect, namely,

the act of comprehending, is its essencs. The intellect, that

which comprehends and that which is comprehended, are therefore
5.
the same, whenever a real comprehension takes place."

According to Maimonides, man's task and purpose are the for-
mation of ideas. "The best and the sublimest among them is the
idea which man forms of God, angels, armd the rest of creation,
according to his capacity. Such men are always with God, and of

1. Yore, Part 1, Chapter 32, Page 42,

2. More, Part I, Chapter 34, Page 49,

3. More, Part II, Chapter 18, Page 182,
4., More, Part III, Chapter 11, Page 168.
5., More, Part I, Chapter 68, Page 10l.




IIT.

them it is said: 'Ye are princes and all of you are children

of the Most High',"

It is of particular interest to know what Maimonides thought
concerning the disciplines of knowledge. He says: "So it is with
all sciences and knowledge man may learn. Conc erning those
which lead directly to this 522;: there is naturally no question,
but such subjects as mathematics, the study of conie Ssections,
mechanies, the various problems of geometry, hydraulics, apd many
others of a similar nature, which do not tend directly towards
that goal, should be studied for the purpose of sharpening the
mind, and training the mental faculties by scientific investiga-
tions, so that man msy acquire intellectual ability to distinguish
demonstrative proofs from others, whereby he will be enabled to
comprehend the essence of God." |

As far as possible an attempt has been made to indicate
Maimonid es' theory of the intellect, the vital faculty peculiar
to man, called Reason. It is essential that a clear understasnd -
ing be attained of this faculty since through it, in our opinion
of the views of Majmonides, man achieves immortality. There are
various stages of development of this process. We could dwell
at length upon the significant parts that imagination?.prophecy%.

law; angels; and virtue play towards the accomplishment of the

T. Wore, Part 111, Chapter 8, Page 262.
2. Shemonah, Chapter 5, Page 71. *gosl s perfection of the
instruments of the soul.
3. More, Part II, Chapter 36, Page 225,
Ibia, Part II, Chapter 38, Page 230.
Ivid, Part III, Chapter 22, Page 298,
Shemonsh, Chapter I, Page 41, Note 1.
4, More, Part II, Chapter 32, Page 220,
Ivia, Part II, Chapter 36, Page 225,
Ibid, Part III, Chapter 51, Page 385,
5. More, Part III, Chapter 27, Page 312,
Ibid, Part III, Chapter 33, Page 328.
Shemonah, Chapter 4, Page 65.
6. and 7. (see next page).




iv,.
goal of intellectual love of God, which is the quintessence of
1ife. However, we are only permitted to suggest these features.
In fine, it is appropriate that we include Maimonides! de-
lief that would summarize for us his concéption of the function
of knowledge. His words might he compared with the popular
Spinozistiec phrase: "Amor Dei Intellectualis™. "When you are
alone by yourself, when you are awake on your couch, be careful
to meditate in such precious moments on nothing but the intellec-
tual worship of God, viz., to approach Him and to minister before
Him in the true menner which 1 have described to you - not in
hollow emotions. This I consider as the highest perfection wise

1.
men can attain by the above training.” Maimonides interpreted

2.
love for God as the intellectual worship of God,

6. More, FPart I, Chapter 49, Page 65.
Ibid, Part II, Chapter 4, Page 158, Attention is invited to
the similarity of opinions in the doctrines of Aristotle and
Maimonides regarding that force which acts as & mediator be-
tween God and man. There is actually only a difference in
terms; there seems to be little difference in character.
Aristotle calls his force Intelligences, llaimonides, Angels,
Ibid, Part II, Chapter 6, Page 160,

7. More, Part I, Chapter 2, Page 15.
Ibid, Part I, Chapter 34, Page 47.

1. More, Part II, Chapter 51, Page 387.
Cf. Shemonah, Chapter 8, Page 102.

2. More, Part III, Chapter 28, Page 314.
Ivid, Part III, Chapter 51, Page 386 ("Man's love of God is
identical with his knowledge of Him.")




V.
(b} God Conception

A study of metaphysical struggles to discover that PForce or
Power or Spirit which may be called the First Cause of Determiner
of Destiny, or God, customarily occupies itself with a project
to prove the existence of God. It is significant for us to real-
ize that Maimonides does not concern himself with the task of
proving the existence of God. For Maimonides - God is.

Fof this reason our work will not be with the common proofs
for the existence of God, viz., the cosmological, the ontological
and the teleological, since we have now decided that there is no
doubt concerning the truth of His being. However, Maimonides is
tremendously interested in the nature of God. He is eager to
understand that God is so awful and so mejestic that He cannot
be described or comprehended. He confirms this with & proof of
the limitation of man's intellect, which we have already discussed
in the previous section. Man may only apprehend the existence of
God and all positive attributes of Him are inadmissible. ~ Prom
this we are given to believe that Maimonides plans to rid his God
of any human form, - that is, he will combat all conceptions of
ant hropomorphism. This is his first task. His aéconﬂ task is
to prove that God is a process of thinking, intellect in action.

We shall treat of these two tasks independently and not exhaust-
ively. We shall just touch the subject.
The question of an anthropomorphic God is definitely settled

for Maimonides. We intimated in our section on knowledge that

?. man might attain immortality through the intellectual development

1. More, Part I, Chapter 58, Page 82,
2. More, Part I, Chapter 60, Pages 87, 88,




vI.

of the soul. Since the pure intellect has been described as
a matter of reason, devoid of imagination and any masterisl form,
God, who is the Creator, the Author of intellect, must also be
devoid of imagination and of any material form. God is Pure
Reason or Pure Intellect. The perfection in which man ean truly
glory 1is attained bj him through imitastion of Go&.l' Cons e-
quently, it is of exceeding importance that Maimonides firmly
establish the fact that God is not a body but that He is Intel-
lect. All perceptions of God related in the Bible are of a
spiritual not of a material character. Furthermore, each addi-
tional proof that a certain thing must be negatived of God brings
one a step nearer to the knowledge of God. "In this sense some
men come very near to God and others remain exceedingly remote '
from Him."z.

Drawing from a well chosen parable, we are able to produce
a clean connection between God, the intellect, snd man. 1In our
treatment of man in the previous section we outlined the fact
that man, the intellect, and the thing comprehended are one and
the same thing. (See above)., The intellect is the 1link that
connects us with God.z. Proceeding we ascertain that God and
the intellect are synonymous.4. This fact would strengthen our
theory that immortality is achievead th:_'ougl; intellectual love
for God. However, at this time we are involved in the proposi-

tion of the nature of God.

1. More, Part III, Chapter 54, Page 397.
2. More, Part I, Chapter 60, ﬁ'age 87.
3. More, Part III, Chapter 52, Page 391.
Ibid, Part III, Chapter 51, Page 385.
4, More, Part I, Chapter 72, Page 119,
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VII.

On the topic of the soul and its faculties, in Chapter
68 of More there is found a fine argument leading to the be-
lief that God is the Intellect. God is the intellect which

is always in action. God is the intellectus, the ens intelli-

1.
gens and the ens 1nte11:'Lgrn.uA‘.Z Also "God is identical with

His attributes and His attributes with Him, so that it may be
sald that He is the knowledge, the knower, and the known, and
that He is the life, the living, amd the source of His own life

2.
the same being true of His other attributes.™

It is noteworthy that Aristotle treats of a form that is
physical, not a purely intellectusal one.z. This is auch an
imperceptible leap from God to man that we are prone to accept
the pure intellectual concept and defigi&ixg}y declare that God
and intellect are one and etermal.

Our next problem will concern itself with the relationship
which God, as Pure Intellect, has with man who has the capacity
to understand God through that emanation from God which is
likewise called intellect. Any explanation of free will is

subject to violent contradictions. HNevertheless we shall sub-

mit the ideas which we have found.

1. More, Part I, Chapter 68, Page 10l.
2. Shemonah, Chapter 8, Psge 100.
3. More, Part I, Chapter 69, Page 103.
Cf. Ibid, Part III, Chapter 13, TPage 272.




VIII.

(c) Free Will

If God is God, He rmust be omnipotent. If God is omnipo-
tent, He must likewise be omniscient. Nothing can occur in the
universe which is His creation unless He has willed that it
should occur. Consequently, in any systematic attempt to under-
stant freedam of the will, one must grasp the relationship that
exists between God, the all-powerful, and man. If man is to-
tally deprived of free will, is he responsible for his actioms?
If he is not responsible for his actions, we must conclude that
there are no criteria for judging those who mmy become immortal,
We would be compelled to state that all men are immortal or
that man 28 a genus is immortal. It is of prime importance that
we note the exact condi tions unier which man lives. "It is
wrong to suppose that when a certain part of the earth is thrown
upward God wills at that very moment that it should fall. . .
We. « o believe that the Divine Will ordained everything at
creation, and thet all things, at all times, are regulated by
the laws of mature, and run their natural course, in accordance
with what Solomon said: 'As it was, so it will ever pet.n

A careful review of this statement would lead us to the
belief that since msn is composed of the same elements as na-
ture, he likewise is subject to the inexorable laws of nature.
However, we hasten to present our theory of the intellect,call-
ing to mind the fact that the intellect or the soul of man is
not a natural product but like its fountain-head, God, is
spiritual and endowed with freedam to comprehend. It was the

1. Shemonah, Chapter 8, Page 90.
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IX.

will of God that mmn should be different from the rest of
creation and that he be privileged to enjoy the benefits of
Divine Providence.l.

A study of the spheres and their powers has produced
an 1lluminating contribution to the subject of free will.
Man's actions are controlled by the spheres.z. From this we
might be led to infer that men is under the sway of the spheres.
Yet there is still another doctrine that relieves us of the
difficulty. The spheres move by their own motion, and only
animate beings like the soul have motion. The human body is
moved and that which is the cause of the motion, though it
does not move itself, is the soul. There is, therefore, free
will exercised by the soul.z. In another place we find this
statement: "But do not imagine that the Intelligences and
other spheres are like other forces which reside in bodies
and act by the laws of nature without being conscious of what
they do. The spheres and the Intelligences are conscious of
their actions, and select by their own free will the objects
of their influence. . ."4.

A bold declaration of the freedom of man is made.s.
Maimonides is confident that man possesses freedam of choice.
Man has the privilege of fearing eod.."  He is mot compelled
to do so. "Everything is in the power of heaven, except the

fear of heaven", forms a central doetrine with Maimonides as

it does witk the Rabbis of previous generations. The great-

1. More, Part III, Chapter 17, Page 288.
2. More, Part II, Chapter 10, Page 164.
3. More, Part II, Chapter 1, Page 150,
4, More, Part II, Chapter 7, Page 162,
5. Shemonah, Chspter 8, Page 86,

6. Shemonah, Chapter 8, Page 89,
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est punishment that can come to man is to be deprived of
free will.l.

This is a stimulating idea. We derive from it the
feeling that there is an immortality for those who have not
been deprived of their freedom to worship God throuwh tﬁe
intellect. We might state that while msn has free will,
it is within the power of God to revoke this privilege, if
man proves by his own choice that he is unfit to use it.
This is closely associated with the matter of Divine Provi-
dence and also with the subject of the 1nte11ect.2. When
one has exercised his choice in such a way as to enable'him
to spend his time for the most part in the contemplation of
the works and the glory of God, that one has fulfilled the
purpose of 11fe.3‘

Out of this confident exposition of the belief that
man has free will, there comes the still more interesting
fact. The soul which is the seat of the intellect amd the
intellect, which in turn has the power to choose, must be
as eternal and, therefore, as immortal as the Pure Intellect
of which it is an emanation. Else how is it possible for
any thing to be free unless it partook of the nature of‘that

which of necessity is free - God or Pure Intellect?

1. Shemonah, Chapter 8, Page 96.
2, More, Part III, Chapter 17, Page 288,
3. Shemonah, Chapter 5, Page 69.




1.
CHAPTER I

Substantiation of the Soul

Up to this point, in our introduction to the theme of
immortality,we have taken the existemce of the soul, the
~ seat of the divine intellecf, for granted. In this section
we shall offer those ideas from the writings of Maimonides
that seem to us to be arguments proving or substantiating the
existence of the soul.v In addition it shall be our purpose
to demonstrate whether the soul, which Maimonides reveals, is
a substance, or if not, what its nature is.

Frankly and simply, we have no concrete evidence of the
existence of the soul as a substance that may be measured,
tasted, or something which has color or produces sourd,
Reason alone, - that rational faculty of man - must be relied
upon to establish for us the existence of the soul designated
as intellect. Here we have an attractive paradox. Human
reason, which is itself sadly limited, will attempt to prove
its own existence. In & word, it is the same unhappy problem
of knowledge that perplexed the philosophers armd found its
great champion in.EEpnual Kant. Notwithstanding these dif-
ficul ties we shall proceed to explain as rationally as pos-
8ible the words of Msimonides, who presents his problem as
follows: ". . . what is the nature of the soul; how it enters
the body; whether it has an indepemlent existence, and if so,
how it can exist independently of the body; by what means and

1.
to what purptse., . ." Also, "in which respect the soul

1. More, Part I, Chapter 34, Pege 45.
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1.
is immortal or whet the thing is which ie immortal."

What the thing is which is immortal? So we shall rlunge
into the subject and describe as. sensibly a8 possible the
strueture of the soul. "So I say that the soul has five
faculties; the nutritive (also known as the 'growing! facule
ty), the sensitive, the imginative, the appetitive, and the
rational."z. It is claimed that the faculties of the soul
of man are altogether different from the same faculties in the
soul of an animal, Animals have no rational faculty. This
is the distinguishing and also the all-important faculty of
man. Now that we have this definitive exposition of the
structure of the soul and find that the fifth faculty of the
soul of man is the rational faculty, we arrive at the first
outstanding theory = the soul is intellect.

Consider that we have emphasized the belief that God,
intellect and soul are fairly well synonymous. If we an-~
nounce that intellect is closely akin to soul and to God, we
would be confronted with a dilemma were we to come upon a
statement that would compel us to reconsider this view. Such
a statement is found wherein Maimonides declares: "We must not
suppose that in spesking God employed voice or soumd, or that
He has & soul in which thoughts reside, and that these thoughts
are things super-added to His essence; but we ascribe and at-
tribute to Him thoughts in the same manner that we ascribe to

Him any other attributes.™

1, More, Part I, Chapter 74, Page 137.
Cf£, Ibid, Part I, Chapter 72, Page 119,
? 2. Shemonsh, Chapter I, Pages 38, 39,
? Cf. More, Part II, Chapter 4, Page 156.
3. More, Part I, Chapter 65, Page 97.




3.

This does not frighten us away . For later we come upon
Something that explains.  Then we come to the question
of the nature of the soul. Is it substance that is like
matter, which is subject to change through decay or des-
truction? If we believe that the soul is intellect and if
we affirm that intellect in man is limited and subJect to
changes and, therefare, is not perfect,z.and also if we be-
lieve that angelsz.hecause they are dependent upon God and,
therefore, inferior to Him have had beginning, consequently,
being subject to destruction, inevitably we come to the
conclusion that the soul is a fom principle, subject to
change, not because it is by nature helpless, but because
the body or matter upon which it, as form, impresses itself
is ever seeking to take on another form. There is flux.4.

An asdequate explanation of our signification of form
principle is given. This interpretation gives the clue for
which we hoped. The form principle is the intellect. The
form principle is that whieh is impressed upon matter and.
mkes man. But as we have alresdy decided, the peculiar
and distinctive quali ty of man is his rational faculty or
intellect. The fom principle is intellect. The sogl, the
speci fic formm of man, is his intellectual perception. )

Let us reflect upon the presumption that God is the

form principle. If we could then believe that the form

1. More, Part I, Chapter 72, Page 115.
2. More, Part I, Chapter 39, Page 42.
3., More, Part III, Chapter 14, Page 276.
4., More, Part III, Chapter 8, Page 261.
5. More, Part I, Chapter 1, Page 1l4.




4.

principle of man, which is Intellect, is capable of des-
truction, certain]y God would be subject to the same law

of destruetion. We are confident that what is meant by the
destruction of form at any time is change.l. Thet is, if
& person fails to develop his rational or intellectual fa-
culty, his form will not be destroyed (since this would be
impossible), but its existence will not be & good one.

We shall hold on to this view rather tenaciously. 1In
doing so we shall be able to concentrate attention upon the
intellect. Then we may be able to demonstrate that the
soul is intellect, and as intellect it is perceptibdle and
demonstrable., That part of the intellect which has at-
tained a degree of perfection,compatible to the degree qual-
ifying a man to become a saint or a prophet, is prepared
for the influence, guidance and the protection of Divine
Providence, culminating in immortality.5.

Referring to the statement of the relationship between
good and evil, we perceive an excellent thought. "If man
frees his thoughts from worldly mat ters, obtains a knowledge
of God in the right way, and rejoices in that knowledge, it
is impossible that any kind of evil should befall him while
he is with God, and God with him. When he doces not medi-
tate on God, when he is separated from God, then God is
also separated from him; then he is exposed to any evil that
might befall him; for it is only that intellectual 1link

with God that secures the.presence of Providence and pro-

l. More, Part I, Chapter 69, Page 106.

2, Shemonsh, Chapter I, Pages 44, 45.

3. More, Part III, Chapter 51, Page 389,
cf. bid, Part’III, Page 298.




1.
tection from evil accidents.”

In the treatment of the word Hai °n , We see
something pertinent to the same thought. From the second

. meaning of the word which Maimonides attaches to Hai "R

f viz., the term is also employed in reference to the acqui-

Sition of wisdam, we realize that wisdom is determined upon
2. ;:E
as an important part of the soul. The gathering of 3)1

these threads will produce for us a whole idea, which is
that the intellectusal development of the soul, through the
attainment of wisdom, is a tremendous factor in the life of
E any living organism.
| Good and evil are associated with life and death in

Deuteronomy (30:15). Regarding death, Maimonides reluct-

vV { antly agrees with the Mutakallem%g"that life and death are
’ 5 Y /
! accidents, In another place "the causes of production

ere the causes of destruction", If the four forces which
are present in every being sustained by food were intelli-
gent forces, man would be exempt from those great forces of
destruction. The forces perform their natural functions
wi thout thought amd intelligence, without any consciousness
of their action, sl though they are the direct cause of the

4,
birth and the temporal existence of the human being.

Moreover, intellect is also an accident. With

N

" these hewildering statements,regarding the actual existence
of the intellect, there must be noticed that those things

which are temporal are without thought or intelligence.

l. More, Part III, Chapter 51, Page 389,
2. More, Part I, Chapter 42, Page 57.
| 3. More, Part I, Chapter 72, Page 126.
; 4. More, Part 1, Chapter 72, Page 117.
ﬁ~ 5. More, Part I, Chapter 72, Page 123.
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B.

It would be logical to presume that the ﬁestruction of
these unintelligent forces is to be expected. There is
nothing to wonder about in this respect. But there is
something extraordinary in the deliberate differentiation
that is made. Apparently, those forces which are intelli-
gent are not subject to destruction.

Quite frequently we have used the refrain that the
intellect, which is an emanation from God, is the link
that Joins us to God.l. This is not acceptable since it
is poetie, although we have stated previously that it was
possible to perceive and to demonstrate the existence of the
intellect, Yet we must not fail to include our confession
regarding the inferior quality of the humsn intellect.

Finally we submit the view from Maimonides which in
itself expresses his feeling of insecurity on the argument
regarding the exiatence and the indestructibility of the
intellect, which we have called soul. "We are of the
opinion that the souls of the pious have been created, and
at the same time we believe that they are immortal. Some
hold, in accordance with the literal mesning of the Mid-
rashim, that the bodies of the pious will also enjoy ever-
lasting happiness. Their notion is like the well-known
belief of certain people, that there are bodily enjoyments
in Paradise. In short, reasoning leads to the conclusion
that the destruction of the universe is not a certain
fact. There remains only the question as to what the

prophets and our sages say on this point; whether they

1. More, Part III, Chapter 51, Page 386.
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\ |
i affirm that the world will certainly come to an end, or |
not."” )
T We conclude our presentation of the subjfect of the f
substantiation of the soul with the suggestion that i

Maimonides is compelled to resort to the authority of

the Scriptures for his ultimate solwtion,

4
1. More, Part II, Chapter 27, Page 202.
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 CHAPTER II
Individuality of the Soml

We are now approaching the most delicate feature of
our investigations. Granted thaet there is a state of
immortality for the intellect, which we have announced
to be the link that joins us with God, we are umable to
decide whether intellect is something of a totality or
whether it may bde split up into myriads of integral units.
To be specific, is there individuasl immortality of soul?

When Aristotle and Maimonides discuss the matter of
Divine Providence they speculate as to whether Divine .
Providence extends over the species alone, or over indi-
viduals. Out of this discussion we derive many con-
flicting ideas. Evidemly the exceedingly significant
statement is this one of Maimonides: "You must bear in
mind that those abstract beings which are neither bodies
nor forces dwelling in bodies, and which in fact are

;id‘_eail.s - are altogether incapable of being represented
as a plurality unless some ideals be the cause of the ex-
istence of others amd can be distinguished from each other
by the specific difference that some are the efficient
cause am others the effect; but that which remains of
Zaid (after his death) is neither the cause nor the effect
of that which is left of Amr, and therefore the souls of

2.
all the departed form only one being."

This statement leads us directly to another which is

1. More, Part III, Chapter 17, Page 282.
cf. fvid, Part’I, Chapter 72, Page 116.

2. More, Part I, Q%Page 137,




2.
of rare moment. Let us observe that Maimonides states
without reserve that for the individual there is immor-
tality of the soul, but that this immortality is limited.
Observe also that the intellect is the fourth principal
force directly derived from the spheres (which relat ionship
to man should be carefully noted).l. "The following are
the four principal forces directly derived from the spheres:
the mature of minerals, the properties peculiar to plants,
the animal faculties, and the intellect. An examination
of these forces shows that they have two fanc tions, namely,
to produce thirgs and to perpetuate them: that is to say,
to preserve the speéies perpetrally, and the individuwals in

each species for a'cer'tain time," Our only present solu-

tion is to accept this temporary form of immortality and
then to proceed on that faint hope.

Yet withal we mey point to other statements which could
serve as testimonials respecting the hope of immortslity
beyord eml. 3Singular aid comes to us from the fourth prin-
cipal force, intellect. Inasmuch as we have established
the affinity of intellect with God, we may feel secure in
stating that at least this portion of man, viz., intelleet,
is immortal beyond computation in the point of time.

Still on the subject of divine Providence, we come upon
the important matter of grace. Maimonides balieves that
grace is extended to individusls. He enumerates Moses,

Asron and Miriam. These have received divine grace with-

1. More, Part I, Chapter 71, Page 114,
2. More, Part II, Chapter 10, Pages 165, 166.
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out doubt, It is to be expected that there is

definite qualification that prepares man to receive this
grace. Consequently, we learn that "He who knows God,
finds grace in His eyea".z.

We have indicated upon many occasions in this paper
that knowledge of God comes through comprehension of His
ways, and comprehension is exercised thraugh the faculty
of the intellect. PFurthermore, ". . . there is no differ-
ence whether a person stand at the center of the earth or
at the highest point of the ninth sphere, if this were
possible; he is no further away from God in the one ease,
or nearer to Him in the other; those only approach Him whe
obtain a knowledge of Him; while those who remain ignorant
of Him recede from Him."so

A consideration of these sentimqnts arouses a feeling
that there have been very, very few individusls who have
been able to achieve perpetuzl immortality. Doudbtless
this is because very few individuals have attained the
necessary high degree of humsn perfection. We are now
able to reconcile our early conflicting ideas. We say, -~
in the degree to which man attalns moral or intellectual
perfection, he achieve_a commensurate immortality. From
this it must follow that life is a constant endeavor on
the part of members of the genus - mar -~ to develop the

maximum powers of the intellect towards perfection. This

1. More, Part III, Chapter 51, Pagea 390, 391.
ct. ibid, Part III, Chapter 51, Page 388 (also Abralem,
Isaac and Jacob).
2. Mdre [ Pdnt ‘I, .Chdpter 54  Page,75,"
3. More, Part 1, Chapter 18, Page 28,
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is a proceass that is slow, perhaps requiring generations
to complete. How many saints and prophets, 1like Moses,
Miriam, and Aaron, have been thus "immortalized by the kiss
of God™ is difficult to compute.

Nevertheless, we derive an effective working idea that
enazbles us te believe that there is an individual immor-
tality which is achieved through high moral perfection.

S0 we read: "The fourth kind of perfection is the true per-
fection of man; the possession of the higheat intellectusl
faculties; the possession of such notions which lead to
true metaphysical opinions as regards God. With this per-
fection man has obtalned his finsl object; it gives him
true human perfection; it remains to him slone; it gives
him immortality, and on its account he is called ma.n."L
Two striking ideas present themselves at this moment.
The firast is that man is not altogether normal without the
use of the intellect. It is the intellect that sets him
above the animal. With the intellect man is able to pro-
vide for all the necessities of life In a most satisfactory
manner. "The intellect is the highest of all faculties of
living creatures; it is wery difficult to comprehend, and
its true character cannot be urderstoold as easlly as man's

2
other facul ties."”

In this regard man is superior to the other animels;

1. More, Part III, Chapter 54, Page 398.

2. More, Part I, Chapter 72, Page 118.
Cf. More, Part II, Chapter 4, Page 156, ("They wrongly
assume that when we ascribe a soul to the heavenly
sphere we mean something like the soul of msn, or that
of an ass, or ox.") .
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since Divine Providence does not extend to any species
1. A ST
of animals, excepting man , for the reason that these
Species have no intellect, we conclude that man as an
individusal poséessing intellect is capable of enjoying
immortality, - which is our second idea. We offer these
ideas for the purpose of demonstrating the belief that the
soul of the individual has ths potentiality for immortality.

We have conducted our research on this prollem in an in-

direct fashion, inasmuch as it is our desire to arrive

| finally at the discussion of the individual man as men,
and in order to ascertain what is the peculiar quality or
 characteristic of man. We have already touched upon this

. in our outline on the matter of the substantistion of the

existence of the soul. We shall now devote our interest
to the study of man a&s man.

Our sense of justice womld dictate to us the feeling
that eiery men is responsible for his actions; moreover,
that every man should be compensated according to his
actions. The furndamental conception o#f the peculiar
specific character of each individual is proclaimed in
Maimonid es' remarkable interpretation of the phrase: "In
the image of God, made He man", We quote here at length,
for we consider thias statement of immense value: "The
term zelem thY , on the other hand, signifies the spe-
cific form, namely, that which constitutes the essence of
a thing 6 whereby the thing ias what it is; the reality of

1. More, Part III, Chapter 18, Page 289.




dOe
a thing insofar as it is that particular being. In man
the "form' is that constituent which gives him human
perception: and on account of this intellectual perception
the term zelem is employed in the sentences, 'In the
zelem of God He created Him'. (Genesiva, verse 27). It
is, therefore, rightly said, 'Thou despisest their zelem’.
(Psalm 63, verse 20); the "contempt®! can only concern the
soul - the specific form of man, not the properties and
shape of his body."l'
More definite advices concerning the struggle which
man must make in order to attain perfection are to be found
in the paragraph describing the vital relation which the
soul beara to the body. According to the habits of the
ind ividual, so the soul develops. "The sufferings. . . of
the soul are two-fold: - First, such evils of the soul as
are the necessary consequence of changes in the body, in-
sofar as the soul is a force residing in the body; it has
therefore been aaid that properties of the soul depend on
the condition of the body. Secondly, the soul, when accus-
tomed to superfluous things, acquires a strong habit of
desiring things which are neith er necessary for the pre-
gervation of the individual nor for that of the species."z.
These sentiments evoke the concept that individual
effort is necessary in order to attain individual immor-
tality. It is difficult to propose the possibility for

a group or a nation to enjoy grace, because one lone indi-

vidual has been sble to attain a high degree of perfection.

1. More, Part I, Chapter 1, Page 13.
2. More, Part III  Chapter 12, Page 270.
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We are aware that the doctrine "that the Merits of the
Fathers™ Ny may will sustain a stubborn
People is a powerful one in many faiths}.

On the other hand, we are more willing to accept
Maimonides' rational assertion that individual effort is
necessary to comprehend God, and we are furthermore glad
to believe with him that: "If a man will always carefully
discriminate as regards his actions, directing them to the
medium course, he will reach the highest degree of perfec-
tion possible to & human being, thereby approaching God, and
sharing in His happiness.” : Thus far we have concentrated
on the problem of individual immortality. We have given
little attention to the contention that many souls exist in
the individusal, This has been widely discussed by many
rhilosophers and Maimonides gives it proper attention. He
says: "Know that the human soul is one, that it has many di-
versified activities. Same of these activities have, indeed,
been called souls, which has given rise to the opinion that
man has many souls, as was the belief of the physicians,
with the result that the most distinguished of them states in
the introduction of his book that there are three souls, the
physical, the vital, and the psychical. These activities
are called faculties and parts, so that the phrase 'parts of
the soul’, frequently employed by philosophers, is commonly
used. By the word 'parts', however, they @0 not intend to
imply that the soul is divided into parts as our body, dut
they merely enumerate the different activities of the soul

1. More, Part III, Chapter 51, Page 388,
2. Shemonah, Chapter IV, Page 68.
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a8 being parts of a whole, the union of which makes up
the soul."l.

As a logical climax to all these ideas comes this com-
prehensive statement: "If there be founi a men who has ac-~

complished this -~ that is one who exerts all the faculties

of his soul, and directs them towards the sole ideal of com-
prehending God, using all his powers of mind and body, be
they great or small, for the attainment of that which leads

directly or indirectly to virtue - I would place him in a
' 2.
rank not lower than that of the prophets”,

1. Shemonah, Chapter I, Pages 37, 38, y
2. Shemonah, Chapter V, Page 73. !
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CHAPTER IIT

Immortality of the Soul o

(a) RESURRECTION

"'Every Israelite has a share in the world to come',
runs a Mishnah in Tractate Sanhedrim. But who is an
"Israelite’ and what is the 'life to come'? These ques-
tions suggested to Maimonides the desirablility of examin-
ing current conceptions of immortality, and forced upon W
him the duty of formulating the ultimete doctrines, belief A
in which made the Israelite."l. This is the accepted ex-
planation why Maimonides composed the Thirteen Articles,
rarticularly why he included Resurrection of the deaﬁlas
one of the dogmatic tenets of his faith.

Much space could be devoted to an interpretation of
Maimonides' views in this matter, since we are for a moment ]

confourded by the strange attitude on the part of one who i
80 unreservedly worshipped the intellect. This desired 1

elaboration may be summarized in the words of the master,
whao 8ays: "Now it may be that Paradise will give to the

f{ righteous all that men dream of delight, and more; amd

§ Gehenns may be a fiery torture for the wicked. The dsys

of the Messiah will fulfill all that the prophets have pro-

pheéied, and Israel will regain the sovereignty and return
.to their land. But our hope in the Messiah is not made up

of dreams of wealth or hopes of Eden -~ a dream of bliass to b

|
1. "Maimonides”, by Yellin and Abrahams, Chapter 5, Page B83. 1
. Cf. More, Introduction, Page XX.
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spur us to righteozsness. Eternal blias consists in
perfect spiritual communion with God. 'He who desires to
serve God from love must not serve to win the future world,
but he dces the right and eschewse the wrong because he is
man, and owes it to his manhood to perfect himself: and
this effort brings him to the type of perfect man, whose
soul shall live in that state which befita it, namely, in
the world to come'."1.

After such a marvelously lofty and sublime declara-
Ation, it is beyond us to conceive that Maimonides was in
accord with the views of those who held that there was a
future life of bodily bliss for the particularly favored
among mcn.z' The revivi%htion of the body,which is ma-
terial substance, seem8 to be an ineongruous belief here,
insofar a8 we have continually advocated the imperishable
nature of the intellect. On this account alsc we would not
be inelined to presume that Maimonides would be willing to
agsent to any doctrine that would guarantee eternsl bliss
of physical aﬁd sensual pleasures8 to those who in this world
had devoted their life to the attainment of intellectu=al
perfection.

Before we reat content with the majestic aspiration -

"eternal bliss econsists of perfect spiritusl communion with

God" - (see above), which expression will serve as an appro-

1. "Maimonides®, by Yellin and Abrahams, Chapter 5, Bgaggg

Cf. Yad Hachazaka, Hilchoth Teshubah, VIII, 1 & 2.

2. More, Part II, Chapter 26, Page 202,
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priate nexus to our section on spiritual Immortality, we

must include a belief that is wondrously strange, because

it is so fantastic and mystical. "!The arabot, in which |
there are justice, charity, right, treasures of life and !
peace, treasures of blessing, of the sounls of the righteous, |
of the souls and the gpirits of those to be born, and of the
dew by which God will at some future time revive the dead’,

¢« « o« It is clear that the things ermmerated here are not

material, and o not occupy a place - for 'dew’ is not to be
taken in its literal sense,” )

Though Maimonides uses this only as proof, we feel
certain that he attached credence to it. Just what Mai-
monides had in mind concerning the process of resurrection
through the sgency of the dew, used figuratively or literal-
ly, we cannot say. From his zealous attacks npdn those who
insist upon ascribing corporeslity to God, the inference is
drawn that it was impossible for Maimonides to have thought
that men would be revived bodily to appear before a God who
was corporeal like themselves. )

We have it from various sources that Maimonides be-

lieved in some kind of future life which we might call

Messiah. This fact is elogquently voieced in the Thirteen
Articles. (Article 12). As part of his belief in the in-

1. More, Part I, Chapter 69, PagelO6.

2. More, Part I, Chapter 59, Page 84, ("For example, while
I show that God 18 incorporeal, another doubts and is not
certain whether He is corporesl or incorporeal; others |
even positively declare that He is corporeal, and appear i
before the Lord with that belief.") }l;
Cf. More, Part III, Chapter 10, Page 266.
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destructibility and eternity of the universe is included
the belief that ". . . the souls of the pious have been
created, and at the same time we believe that they are
1mmorta1."1. Immediately following this frank utterance
of faith and belief is the statement that bewilders, as it
intimates the disbelief in a Paradise offering bodily

pleasures,

1. More, Part II, Chapter 27, Psge 208.




(b) SPIRITUAL IMMORTALITY

Diadainfully Msimonides repudiates physieal resurrec-
tion, Then calmly amd serenely, like a strong man about to
run a race, he proceeds to describe in glowing, rapturous
langnage the state of immortality.l. The audacity is
terrific and the confidence is heroiec, the conception is
awe-inspiring, gripping and fearful. So grand is it that
we are in our turn bold enough to assert that the master
composed the More under divine guidance, while under the
spell of that all-absorbing thought - immortality, whieh
seems to be the theme of this miracle of intellect, -~ though
the theme is delicately concealed throwhout.

Let us und erstand that Maimonides has no doubts about
1mnmrtality?. For him it is sn assured condition, as we
have pointed out in his econception of God. It will be well
for us to appreciate this invincibleness of belief. Upon
it we shall construct our interpretation of his comception
of immortality. The ardent anticipation manifests to us
the presence of a will, irresistible, a self-conscious
personality, an ego that yearned, strove and finslly seeme
to have become one with the Nirvana of its aspiration, a
dew-drop of mortality that slipped into the shining sea of
gpirituality.

While in search for an adequate éxposition of the idea

which we deaire to formulate in this thesis, we came upon

1. More, Part III, Chapter 51 (entire chapter)

ct. St. Augustine's "Confessions", Book IX, Chapter X.
2. More, Part I, Chapter 40, Page 55.

Ibid, Part I, Chapter 40, Page 56,

Ibid, Part I1I, Chapter 51, Page 384.
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this statement, which we believe is the neareat approach
to the central theme. "It is true,” Schopenhauer says:

"if I were merely an intellectual being, an catward-looking

subject, I should perceive nothing but phenomena arranged in
space and time, and in causal relation. In my om irmermost
consciousness, however, I come face to face with my true,
real, basal self; in the consciousness of activity I become
aware of the thing-in-itself. The thing-in-itself is will;
it is the primary, timeless, spaceless, uncaused activity
that expresses itself in me as impulse, ingtinet, striving,
craving, yearning. I also become aware of myself as a phe-
nomenon, as a part of nature; 1 inégine nyself as sn extended
organic body. I know myself in two ways: as will and as body;
but it iz the one will whieh, in gelf~consciousness, appears
a8 the consciousness of activity amd, in perception, as my
material body. The will is my real self, the body the ex-

pression of the will."

In another place we read: "Life feels itself and wills
itself to be enﬂless".z. We recall Professor James' famous
essay, "The Will to Believe" and’recamnnnd the title for owr
purpose. In a similar vein Maimonides says: ", . . it is only
when a desire arisea for the thing imagined, that we move in
order to obtain it. We have thus shown that both the soul,
the principle of motion, and the intellect, the source of

the ideas, would not produce motion without the existence of

1. "History of Philosophy", Thilly, Page 486,
2. "Religious Consciousness", Pratt, Chapter 11, Page 235.
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a desire for the objest of which an idea has been foma.n]"

Our attention is to be wrapped up in the desire of man
to achieve immortality. Desire gives birth to will; will
pursues its own course relentlessly ard passionately until it

has grasped that which its master desired. Life is a precious

boon. All the joys experienced in 1life tend to intensify the
longing for the eternity of life and for the perpetuation of
the rich experiences. Occasionally man revels in bliss that
is as fleeting as it is ineffable. Occasionally a strong or
good man reflects upon the nature of his actions ard this re-
flective process provokes an ardent wish for the preservation
and also for the continuance of these eternal values, which he
considers to be eternal. Many other intimations might be
indiecated as manifestations of the hope for immortality. But
the mighty one, the supreme tendency, is the will of the indi-
vidual to become one with his ideal, which in most instances
is God.

We continue the argument with reference to the definition
of God as Pure Intellect. To this we add another definition.
"The Active Intellect is the lowest of the purely spiritual
beings."z. Furthermore, ocur conception of a perfect, godly
men is one who has ascquired to some degree this Active Intel-
lect. "Some pefgons constantly strive to choose that which
is noble, and to seek perpetuation in accordance with the di-

rection of their nobler part, = their form; their thoughts are

ergaged in the formation of id eas, the acquisition of true

1. More, Part II, Chapter 4, Page 157.
2, More, Part II, Chapter 11, Page 168.
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knowledge about everything, and the union with the d@ivine
intellect which flows down upon them, and which is the
Source of man's fbrm."l.

We have amply dwelt upon the subject of knowledge, in-
tellect, Divine Providence, and God, aml now we shall seek i
to extract that which we hold to be the last vestige of human
existence upon this earth - the spirit. When Maimonides
states that the Active Intellect is the lowest of the purely
spiritual beings, the inference is drawn that since man
possesses this Active Intellect, he is a spiritual being.

The nature of this spirit is the will of man, the soul, or
the intellect. This is suggested by the combination of "
homonyms, which Maimonides derives from the word nefeshz. ‘
Will is soul or intellect. It is that which resides in man
as the faculty of reason, or the intellect.

It would be well to avail ourselves of the statement

that "The faculty of thinking is a force inherent in the

body, and is not separated from it, but God is not a force

inherent in the body of the universe, but is separate from
3.
all its parts.” Before entering upon the denouement

which throws back the veil of supernatural mystery in a

1, More, Part 111, Chapter 8, Page 261.
Ibid, Part III, Chapter 27, Page 313.
Ibia, Part III, Chapter 51, Page 388,
Ibid, Part III, Chapter 54, Page 395.
Ibid, Part I, Chapter 3, Page 17.

Ibid, Part II, Chapter 37, Page 228.
Ibid, Part III, Chapter 18, Page 289.
2., More, Part I, Chapter 41, Page 56.
3. More, Part I, Chapter 72, Psge 119.
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dramatic fashion, we submit another theory. ". . . the
Soul that remains after the death of man, is not the' soul
that lives in a2 man when he is born; the latter is s mere :
faculty, while that which has a separate existence after
death, i8 a reality; again, the soul and the spirit of n
man during his life are two different things; therefore the
souls and the spirits are both named as existing in man ;
but separate from the body only one of them exists."” )

This clears up the contradiction found in the pre-
vious statement referring to the intellect as that faculty
which resided in the body, not separate from it. In con-
nection with this Maimonides defines the word spirit: "Rush

™A is a homonym, signifying 'air', that is, one of
the foﬁr'elements. o o It signifies also that which remains
of man after his death, and is not subject to destruction."z.
Through a long series of arguments we might be able to ar-
- rive at this important ‘point which we believe to be the
suﬁstantia.l theory of Maimonides: air is analogous to
breath, breath is the expression of the will of God through
the application of which God creates. .  The will or the
spirit of mn is but a part of the will of God. Accord-
~ingly, our decision 1§ that it is the will of man to sur-

render his will to the will of God. This can only result

after man has attained knowledge of God through an under-

standing of the works of God. This surrender is voluntary.

1. More, Part I, Chapter 70, Page 106.
2, More, Part I, Chapter 40, Page 55.
3. More, Part I, Chapter 23, Page 33,
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It is demonstrated by man's constant observance of the
will of God. Wholehearted rational obedience to His laws
is the highest form of humsn comprehemsion, or worship.

We read: "For those who observe the nature of the Universe
and the commandments of the Law, and know their pnrpdse,
see élearly God’s merdy ahﬂ fruth in everything; they seek,
therefore, thét which the Creator intended to be the aim
of man, namely, comprehension."1.

Here we have decided to review the personality of
the chief among prophets, Moges. In his life and death we
find the answer to the yearning for an endless continuation
of spiritual opportunities. Moreover, hecause Maimonides
enume rat es Moses as one of the inmortalg, It is8 of im-
mense significance that Moses was given the law. The
paramount distinction éf Moses over that of all other pro-
phets was that he was given the law.". . . the prophecy of
Moses our Teacher was distinguished from that of other
prophets; we will now explain that this distinection alone
qualified him for the office of proclaiming the law, a
mission without a parallel in the history from Adam to
Moses, or among the prophets who came after him; it is a

~principle in our faith that there never will be revealed

2.
another Law,"

The full wderstanding of the entire argument which

we have advenced may be derived from this epitome of the

1. More, Part III, Chapter 12, Page 270,
Ibid Part II, Chapter 39, Page 232.
2. More Part II Chapter 59 Page 231.
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character of Moses. "Thum, there remained between
Moses and his compr ehension of the true essence of God
only one transparent obstruction, which was his human
intellect still resident in matter. God, however, was
gracious in imparting to him, after his request, more
knowledge of the divine than he had previously possessed,
informing him that the goal (he sought) was impossible of
attainment, because he was yet a human being."L

Enlightenment is immedistely discovered. "The
corporesl element in man is a large screen and ﬁartit ion
that prevents him from perfectly perceiving abstract ideals;
this would he the case even if the corporeal element were
as pure and superior as the substance of the spheres; how
much more must this be the case with our darkened opaque
body. However greast the exertion of our mind may be to
comprehend the Divine Being or any of the ideals, we find
a screen and a partition between Him and ourselves. Thus
the prophets frequently hint at the existence of a parti-
tion between God and us. They say He is concealed from
us in vapors, in darkness, in mist, or in a thick cloud;
‘or use similar figures to express that on account of our
bodies we are unable to comprehend His essence."z.

The vivid presentation and ecstatiec narration run

their courses, and the goal is perceived. We read: "The

philosophers have alrealy explained how the bodily forces

1. Shemonah, Chapter 7, Page 82.
2. More, Part III, Chapter 9, Pages 264, 265,
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of man in his youth prevent the development of moral
principles. In a greater measure this is the case as
regards the purity of thought which man attains throwgh
the perfection of those ideas that lead him to an intense
love of God. Man can by no means attain this so long as
his bodily humors are hot. The more the forces of his
boly are weakened, and the fire of passion quenched, in
the same measure does man's intellect increase in strength
and light; his knowledge becomes purer ard he is happy
with his knowledge. When this perfect man is stricken in
age dnd is near death, his knowledge mightily increases,
his joy in that‘kncwledge grows greater, and his love for
the object of his knowledge more intense, and it is this
great delight that the soul separates from the body."l.

Such is a human portrait of an eternal willl

1. More, Part III, Chapter 51, Pagé 390,
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