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| Studies in the Development of Conservative and Reform
Judalsm in the United States: A Comparison of the Views
of Isaac Leeser and Isaac Mayer Wise with Respect to the

Megsiah and Mission of lsrael.

é‘ Few doctrines lend themselves better to a study of

the development of Conservative and Reform Judalsm in the
United States than a comparison of the respective views
with regerd to the Messiah and Misstion of Iarael. Isaac

? Leeser, nineteenth century exponent of orthodoxy in
America, looked forward to the redemption of his people
and the salvation of mankind through a Messiah. Tsaac

Mayer Wise, nineteenth cehtury leader of reform, could

not reconcile the Messianic concevt to a democratic
world. He believed in the Mission of .all ¥srael, wherein :
farael @s a people would continue to preach and seek a
better world through divine truth,.

L{saac Leeser regarded the Messlanic bellef to be a

"matter of credence," "ordained as the will of God." Both

Seripture and prayer book testify to his coming. Isaac
Mayer Wise, on the other hand, asserted thet a pélitical
‘view of one ége 13 not an article of faith for another.
It 1s inconceivable, he decl&res, how one can believe

o

that the Miassion of Israel 18 the function of one mqﬁ.

)

Both Wige and Leeser emphasized the value of coremonies

in Jewish 1life. But while expressing agreement with the




(2).

doctrine that Israel has a destiny as a veople, Isaac
Leeser bitterly attacked reformers who wOuld gtrlp Judalsm
of its forms In order to convert the world. Rather, he
declared, let the nations adopt the forms of Judaiam.
Whereas Wise bellieved that when the natlons would accept
divine truth as preached through Judaism, the Jewlsh
people could dlspense with its distinctive religious
forms, beeser termed this a heresy. A Mission of Israel
must recognize the distinctiveness of Judeism in contra-
distinction to the pagan world.

Lganc Leeser took the Bible as his final aubhority
in Judaism, Wise; though willing to argue on Scripbural
grounds, recognized the spirit of the age a8 the deter-
mining factor in the adjustment of Judailsm to the American
scene. Therein lies the basic difference between these
leaders in Judailsm. Therein exists the basic difference

in the orthodox and reform approsch to the Messlah and

Missgsion of Xarael,
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Studies in the Development of Conservative and Reform
Judaism in the United States.

"A Comparison of the Views of Isaac Leeser and Isaac M, Wige
With Respect to the Messiah and Mission of Israel",
Prefaoc &
In undertaking "Studies in the Development of “Yonservative and
LReform Judaism in the United States", our first task was to confine
;this subject to a manageable scope. It was therefore decided to se-
|lect exponents of the various philosophies of Judaism,present their

iviews, and indicate wherein they agreed and wherein they disagreed,

|This writer chose, after a survey of the field, to compare the views
lof those arch foes of 19th'century “merican Judaism,Isaace Leeser and

%Isaao Mayer Wise., Isaac lLeeser, the chazan of an orthodox congrega-

gticn'in Philadelphia, is alternately referred to by historians as
%orthodox and conservative, The differences in the terminology were
évague in this'period, and we shall not discuss this question,except
linsofar as we treat the kind of reform Leeser favored for Jewish

ilife. Both Leeser and Wise, who launched the battle of reform

EJudaism in America, interested themselves in every aspect of the
H '
§American Jewish picture. We have therefore felt compelled to lim-

R
:
5

1it ourselves %to one specific phase of their controversy - their

%Lnglish writings of Leeser and Wise on this subject during the life
%time of the former have been read. We trust therefore that this study
é'ill be of benefit and interest to the reader not onleinsofar

Eas it offers an insight into orthodox and reform viéﬁa on the
imesaiah and lsrael's Mission, but also to the extent that it sheds

;light upon Jewish adjustment to an enlightened environment and the




problem of establishing criteria of authority in American Jewish

lifes SUROR U

The 19th century was an epoch pervaded by the spirit of revo-
lution and freedome The divine right of kings was constantly being
challenged. The rights of the people to self-government were freely
asgerted. The Jewlsh immigrant to America found himself blessed
with freedom of religion and freedom of speech. America was his home,
He was a citizen and was entitled to all of the rights and privileges
attached theretos

It is no wonder then,amidst such an enlipghtened atmosphere fol~-
1dwing centuries of Iuropean oppression,that many of our people felt
the need of a change in our doctrinal view of life. The Janhedrin
in France had already blazed the trail in pledging Jewish alleglance
to the State and in rejecting the hope of a Messianic restoration io
Palestine. Amidsf the new birth of freedom it was considered by some
not only senseless and sinfulkbut actually dangerous for the Jew to
mouth prayers for redemption from exiles

The struggle therefore developed between those who would eliminate
the Messianic belief from Jewish doctpine and those who adhered to the
traditional viewpoint. Both sildes sought to establish sanction for ,
their point of view, Their vigorous, stimulating broadsides marked the
opening volleys in a battle which rages unto this day in American
dewigh Life. Perhaps a study of their bitter arguments may enable us
to observe our picture with a more éalm and. objective, eys. it is
with this hope in mind that we present a "Comparisonwof the Theo=-

logical Views of Isaac Leeser and Isaac Mayer Wise with respect to

the Messiah and Mission of Igrael®




The Views of Isaac Teeser,

Isaac Leeser wag the banner nearer of Jewish conservatism in the
nineteenth century. He lived in an America that was turning away from
tradition,in a Jewish commnity which was torn between traditional
ordinances and the lure of environmental license. Isasc Leeser's
answer to the Jew,who wished to alter tradition in conformity with

the New World,was that every Jew is required to adhere to the letter

of the laws The Jew who does not conform to this formula is not only
not orthodox,He is "unJewish", We shall see in the course of thisg
study that his belief was not altogether irrational, He did not pos-
sess a blind faith in Scriptures. He too, from the Conservative poinﬁ
of view,endeavored to adjust Judaisp to nineteenth century America.

To do soshe was quite willing to draw upon the forces of reason and
of science, But in the last analysis,Scripture was his authority.The
following study of Igaac Leeser's Messiah concept - but one phase of
the anservative~Reform conflict - will enable ug to document Leeser's

convictions as expressed in hisg literary effort.
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Chapter Ones
Nature of the Messiah.

Isaac Leeser's Messiah is quite vividly pictured in his Discourses.
| This ig the only source where he depicts the Messiah in such vivid
terms. More often than he treats the nature of the Messiah,we have

{found him to attack the Anti-Mesmianistss This is quite natural and

Hunderstandable., Most Jews knew what the Messiah "was) and what He mean®

1in Jewish life. During the centuries of persecution their fathers had
1prayed desperately for the scion of Daﬁido But now in an "enlighten-
2]

ed" world and in an even more enlightened America the question was

{being raised repeatedly as to the necessity and wisdom of a2 Messiah.

It ig therefore understandable that Isaac Leeger wrote much more pro-
lificly in attacking the new "heresgy" than in positively stating the

nature of the Messiah,whose function was almost self-understood in

Jewish life.

Agcording to Isaac Leeser,the chief personal characteristic of
Ethe M@@gi&h is his lineal descent from David,the son of Jegmse of
! Bethlehem, While the Bible refers to the Messiah as David,prince or

1
kingshe is never referred to as god or son of god. The man Messiah,

';Leeser indicates,with Scripvtural analysis,must be eminent in all the

%virtueﬁ which adorn man, His mental ability will correspond with his
i high office, One of the Biblical passages which ascribes anta him

| siuch a character is the extract from the eleventh chapter of Igaiah,
| Wherein we learn that upon the Messiah shall rest the "spirit of the

A

P Lord...of wisdom and understanding...of counsel and of might...of

" f knowledge and of fear of the Lord." The Redeemer will not be an ordi-

gnary man,not merely as wise as others are,but particularly Cfitted for

| the requirements of his glorious mission. He is to have three
(8]

o

{ characteristics




1). Extensive knowledge, Matever any one knows or can acquire shall
be familiar to him,

2)s The spirit of nrophecy or knowledge of hidden things.

3)s He shall be eminently wise and a dispenser of justice., Hvil
doers will find in him an unflinching judgesand he will fear
neither the great,nor be terrified by the mighty.

"Such a one has not as yet been seen on earth," declares Leeser,

"and consequently we yet expect his coiiug".

Taunted by his opponents with expecting a mere temporary king,

a warrior and & conqueror,the exponent of Bonservatism fepiiesy

"we expect in the Messiah a two fold character, - the one is purely

spiritual,as has been shown already...but the other characteristic

is certainly temporary,end no one...can be the Messiah,who does not
unite both in his oWn person, - “pom Bzekiel especlallys,and also

Obadiah and Zachariah,it appears that great wars will be waged iﬁ

Palestine at the time of the endsand farther than this will be a

period of great tribulation to Israel.'"Our people will,by the aid of

God,escape from the threatened extirpation,this aid of God will be

rendered through an agenthswho iﬁ the‘Messiah. He will be a warrior.

Suoh.a characteristic does not detract from his high dignity,but

offers further proof of the goodness of God,in protecting his people

from destruction.
After presenting these two characteristics of the Messiah,lsaac

Leeser reminds his readers thaﬁ the provhet also depilects.the Messiah

as "lowly and riding on an ass." Tor he will be humbile and teach

humility and love of God. And then,after the wars are over,peace

shall reign and man shall dispense with their weavons. "So that the |

temporal actions eof our future hope shall redound as much to the




T penefit of mankind as his spiritual gifts will besd for tbose will
pave the way for peace and happiness, ~= thege will establish the
game on a Ffoundation which shall never be moved$ Yanac Leeser's
Messiah is thus an excevtionally gifted personality,who will not
only benefit_lsrael,but bring peace on earth through his temporal
3' achievements. Leeser éxnyesses the hope that these opinions re-

% garding the Messiah will vprove to be "altogether founded on the
word of God,and are conformable to the dictates of reason." For in

| dispatching the Messiah God "works through natural means and natu-

ral agents,and consequently these will always be resorted to in

some measure,even at the performing of great miracles."
Leeser's view of the nature of the Meegiah must not be considered

| Lo be the theoretical property of one man's ﬁhimse Leeger,as the

representative of the orthodox point of view,established his premises

through Scrivtural interpretation.le was thus justified in formulating

them into a catechlem, And this he did.His catechiem reiterates

in simple terms his beliefse Ve read,for examples

o )
5) . Through whose agency will the Divine reign on earth be

| establzshed?
Through the Messiah,or the anointed of God,wht is to descend
from the family of Davids it is therefore also called the reign
. of or kingdom of the Messiah. ( Isaiah 11:1~10),
| 6). Wnat do you understand by "the king Megsiah!?
- The Messiah is to be a person,s human being, sent.by God to do
those acts which he purposes should be done on garth at thé time
of the redemption...his government ié to be terrible only to

the wicked,but veaceful and benevolent to the Justyno matter

how poor or humble they may be!
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The Messiah and God's law:

"The Messiah is to be entirely the servant of the Lord,under

the law,just as every other Israelite; he is to do nothing which

the others are mnot permitted to doj and his duties will be point=-
ed out and strictly defilned. As such therefore he is himself ac=~
countable, and can accordingly have no power to be a mediator
between. God and mans farther than Moses and the other prophets and
pious men of our people were! (Hzekiel 37:24) .,

During reign of Mess?ah:

"The only pure faith,the law promulgated by God,will spread
itself in its utmost purity,free from all admixture which, in
process of time,may have been mixed up with its precepts,over
all the earth,and be the only governing principle of all hearts:
all men will then acknowledge the Only One, the everlasting God
as the sole subject of their worship,and love each other as
friends and brothers." (Joel 3:1-2). Thig point that the law will
be spread "free from all admixture" was to be perverted by the
extreme reformers who believed that the kingdom of God was al-
ready at hand.

Mes&iah_and Israel:

"IIe will be the meansg of the making of a new covenant between
the Liord and Israel,and through his agency the conversion of the
whole people to righteousness will be effected,in consequence of
which the Lord will forgive their sins,and be no morewangry with
them for their former misconduct." (Isaiah 54:7,8). £ 
Other cbnsequences to Igraels ’

"The people of Israel,now scattered over all the earth,are %o

be assembled again into one state in the land of Palestineswhere
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they are to be governed by the king Messiah,und@r the rule of the
divine law,..The divisions and- the quarrelsg of the different gec=
tions of the country are to cease forever; and the outcast s even
of the nalkion,they who have lost the name of Israel,no matter
where scaftered,shall be brought back from the most distant coun-
tries to the land of Canaan,which shall then be free from the
plague of feroclous beasts and noxious reptilessand be blessed
with fruitfulness and plenty,end no one shall make afraid or dis-
turb the peopleswho have so oflten been the object of scorn and
contempt Lo theilr enemiest for these too will acknowledge that
the children of Israel are indeed the beloved of the Lord",
(Dets 3031=5),
_ 10

Religion of the Bibles The universal Religion:

"To judge fromAprobabilitﬁalonea.ethe law made known alt Sinail
would be the law of all the world at the time of the divine rule

on earthe. For in the Lord there is no change of purpose,no want

of Ffirmnegss and what he therefore declares to be right at one
time must be so always. But Scripture actually declares that our
religion, at least a part thereofl,shall be the sole Yaw and re~
ligion of all men; and it is thig chiefly which will make the
time of the Messiah the period of universal blessing and pesces" -
(Isaiah 213,4),

' 11
The Time of the Messiahs

"The prophets speak of the time as surely coming,but have not
given us sufficient means to fix the precise period;s¢£e day 1s
known to the Lord alones but it is in our pbwer to hésten its
coming, through virtue and the fear of the Lord. But even if we

& i E e . ) — .
j Should persevere in our wickedness and be undeserving ¢ still

N PR .
¥od will bring about the fulfilment of his word at the time




beyond which the redemption of the world is not to be delayed."
(Isaiah B5631,2),
12

Advent of the Messiah: How are we to recognize when he does
arrive?

"Whenever all the signs given by~the prophets take place,
and all the predictions are accomplisghed,then,and only then,has
the Messiah actually come; and the person who is gifted with the
spirit of God ag laid down by Isaiah will be known as the true
anointed..sBut the time of the Megsiah will algo be distinguished
by the Previous coming of Elijah the vprophet,who will prepare
“the way FTor the renovation of mankind," (Malachi 3:1) (Malachi
C23124) .,

Thus we may conclude that Igaac Leeser believed in a man
Messiah,in contradistinction to the Christian view,a Messiah
who would bring peace on earth,through war if necessary,a Messiah
who would restore Igrael to Palestine'where he would govern as
king. Through himyat least a part of our religion would become
the universal religion, (This moderate statement ig an uninten-
tioned invitation to reform, for it leaves the guestion open as to
which are the eternal and which the tempbrany pr@ceptﬁa)
Righteousness would sveed the coming of the Messiahsbut,even if
Israel is wicked,the Messiah is destined to come by a certain
time. And sosamong his Thirteen Principles of Faith,lsaac Leeser
reagssertss "I believe with a firm faith in the comiqg of the Mess

aslahs and though he tarry, still will I daily wait fﬂf his

-

coming,."
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i requisites,they produce contests,schisms,and alienation of feel- ]

10

Chapter Two?l

The Messiah and the Law,

Txbremely important to the discussion of the Méssish is the
emphasis to be placed on Scriptural authority. Isaac Leeser was
not opposed to Reform as such. He did not believe that reforms
ghould be introduced by "people under suspicion",nor to keép
tqoubtful converts" and thereby lose many others. Reforms,to be
useful and permanent, must be firgt lawful,universally so acknow-
ledged; secondly, they must ?3 graduals and third,they must be ad=

mitted only by general conseﬁt. If they fail of either of these

ingse. "To intreduce reforms,therefore,merely to satlisfly the
clamour of some malcontents,is the worst possible policys and
thig ldea,policy,is unfortunately one which many understand better
14 .
than pginciples"
: 15
Leeser mainbained that "no reform can ever be successful

which does not proceed from within." Reform,he contended,must

proceed out of the center of Judaism,based wpon the law and tradi-
tions and whatever militates against fhese is error. Vhen ¥é11
such reform take place? The exponent of Conservatism repliés:
"it is gradually taking place now; it is the silent working of
reason acting in concert with religion; many unsightly though
innocent cusfoms have already disappeared,and all that can be !
dispensed with will be left unobserved as fast ag th@s.m@y be
safe and practicable," | .
A légitimate question at this point ist What mey be dispensed

with? What reforms are acceptable,safe and practicable? Leeser en-

dorsed the reforms of Rabbi Adler,chief rabbi of Great Britain,
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to increase the decorum in the 3ynagogue. Dr. Adler had abridged
the time of the duration of the serviceynot by cutting down the
prayers themselves,but by abolishing the sale of the Mitzvot and
the limitation of the Misheberagg to a single person,except on
special occasions. Leeser declafed, "Dr. Adler has based his
reforms upon admitted legal principles of Jewish polity and
ancient custom; he has endeavored to carry back the Synagogue
to ite simplicity,and thereby taken an energetic step to stop
the mania for mere change,which hag taken such deep root in many
communities," |

Adler's reforms were thereforé acceptable because they con-
;, formed with custom ag%Alegal principlee.

L@éser later writess"If our Reformers would take their stand
on Scrintures,look into the Talmud for authoritys,and then endeavor
to decide the question of the day according to Bcripture and tradi-
tion: there can be no doubt but that absurdities end trifles which

have crept in during the course of mges imperceptibly into our

practicesand were nerhans unconsciously borrowed from the various
systems which have borne rule over us, could be easily laid aside
without exciting opposition from any guarter,except perhaps from
the unthinking to whom everything is gaored which is the produet
of by~-gone ages,though it may have been an innovation only a few
centuries ago,and this introduced against the advice of men of
undoubted learning &ndwbiéﬁYe" -
But reform,we are réminded,has ite limits. Judaism is not a

B creature of circumstance; it is a positive fact,a revelation. We
have ancestral customs which are inseparably connected with our

duties. These too must stand. Thus 1t 1s possible to deltermine

a’ e [ - . oy . o4 . 5 "
at once, though we are for progress,what reforms we will always
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pe opposed to."
18
Leeser says unlesitatingly, " the whole of the Hamburg temple,
its music,its banﬁéhing the reading of the law durimg the cycle

of twelve months,its German hymns,its preaching of an ideal MNes-

Siahgité oppogition to the bodily coming of the son of David,
! ite viewing Germany as our Fathérland in a permanent sénse,itéf
é repudiation of the gathering of the captives...are rahk heresies,
i which we,in common with millions of Israel,condemn asg inimical
éto the religion of Israel."

Among his list of heresies Isaac Leeser includes non-belief
in a Davidic Messiahe. In volume eighteen of the Occident he re-
/ affirme the rglationship between Messianism and divine legisla-
E tion. As he sgﬁs:"the Messianic doctrine is one intimately cone-
| nected with the belief in the supremacy of the divinevlegisla—

tion,its rejection identical with a desire for the extinction .

of Israel, and the cesgsation of the Bible laws asn the chief

| arbiter of human rights." The implication of this statement

Do is clear: the Messianic belief is sanctioned and ordained by
Sacred Scripture. By rejecting this belief,one renounces respect

j for scriptural authority. |

' This point is emphasized in an editorial "Jewish Creed",where
-~ " § Leeser declareﬁjthat faith in Scripture demands adherence to the
Messilanic beliéfo One may not doubt the Messiah if he believes
| in the Bible. "The God who revealed Himself to mane ¢ s21s0 made
known through his accredited messengers these his in%entions;

and consequently they have become a matter concerning which no

one can consistently entertain any doubt who truly believes in

»  Q the truth of the Biblical records." It will not doswe are informed
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to assert that because the Jewish religion might be true withouﬁ
the coming of the Messiah,we will not believe in his coming; for
gince the promise has been made,it has become an integral portion
of the things concerning which we hawe been instructed,and as
guch it has become a matter of credence..sjust as the Sabbath and
other commandments ...from no other reason than that they have
been ordained as the will of God." To présume even to cast &
ghadow of a doubt upon the hope of Israel in the ultimate ful=-
filment of all the good the Lord has promised unto His people
throuéh means of the son of David,simply because this mission

is not an event absolutely necessary to the existence of the
divine law," is a refusal toobe taught by the Lord,the only
source of all wisdom and tru%i."

Isaac Leeser's assumption that rejection of the lMessiah is a
concurrent rejection of Sacred Scripture must be predicated on
the assump tion that there is adequate Scriptural proof for the
advent of the Messiah, Some of this proof has already been cited.
Additional proofoof a2 minute textual character may be found in
Leeser's Discou.ﬁgesw |

Let us now,however,turn to various other Scriptural and tradi-

tional proofs offered by Leeser with regard to the Messiah.
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é Chapter Threet
g Seriptural and Traditional Proof for the MHessiah,

In Septenmber,l850, Isaac Lesser formulated his views on
"Ju%aism and Tts Principles" in an editorinl article in the Og=-
; cigént, One of the stated purposes of this article was to il-

% lustrate the idea of the Messiah on Scriptural grounds.leeser
§ saiﬁerWe mean to take our stand on Scriptural grounds solely,
| in which mode of arguing neither philosophical knowle@ge nor a
deep acquaintance with antiquarian lore is required." Leeser
failed to abide famthfully by this promise,but there is n@verm.
the;ess an attempt made throughout his writings to bage his views,
if not on Scripturg itself,nt least on the prayer book. Leeser,for
; example,asse?gs:_"Both history and the Soripturea support our
belief in a Messiah." He then proceeds to illustrate: the prajers
"Val ken nekaveh","hakol yoduchoh" and the formula "@s Zemach
David". These prayers,he writes, maintain three ideas:
1), Fhat there nust come a change over the spirit of the world,so
that all will acknowledge God as their sovereignj
2)e that this will be done through a specilal messenger whom we
call, for distinction's sake,the Messiahg
3). that this same anointed one shall be scion of David's royal
line,a descendant of the king of Israel,who had been chosen
to feed the flock of the Lord,and whose kingdom was never
to cease while the laws of day and night should .endure.
_ These were the prayers and hopes of the children of Israel

for 2,000 years. Let the Anti~Messianists,challenges Leeser,

try to deny that the Jewish people for 2,000 years did so inter=

Pret the Scriptures,so as to evoke therefrom the expectation of
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a peréonal redeemer, a descendant of Davi@,under whose sway the
entire earth was to be brought to a knowledge og,Truth, while
Igrael, as a people, was to be esneclally benéf;ttgde The masses
of the people were not satisfied with Jesus as a Messiah., Rather
than accept Jesus, our ancesters suffered. And still they con-
tinued to pray throughout the centuries for the conversion of\

the world, the coming of the redeemer, and the appearance of

the son of David, to grant them liberty,'and open to mankind the
portals of everlasting truthe. This belief in the Messiah, contrary
to what our opponents may'say, did not lead the people to em=

brace Christianity in any of its phases, shapes or sects. Our

ancesters were persecuted but they survived. "Our memory is not

f viottea out from the nations."

On April 5,1860 a Milwaukee Jew, a member of Rabbi Isadore

; Kalisch's congregation, complained to the Occident that a convert

§ was lost to Judaism when Kalisch told him that he did not believe

27

% in a personal Messiah., Leeser immediately took Kalisch to task
éjand expressed surprise that one who believes "in the literal mean=-
.ling of the'Soriptures" oould be a party to a prayer book (Minhag
# America) which rejects the hopé of a Messiah. In a subsequent ex-
| change of views, Leeser refuted Kalisch's charge that the doctrine

B of the Messiah ben David is not mentioned in the Pentateuch and

28

f prophets, e referred the Milwaukee rabbi to Dét,. 3083 and 41,

SRS s s

. 19 s .. - o,
B ‘his shows,he said, that the Pentateuch means to prediét the future

; gathering together of Israel, That the P entateuch t&aches Kibe

buts Galuyoth, and that Moses did not refer to America, Ingland

Or Germany as the place of redemption, mat be derived from Dett.
3015,

"And the Lord thy God will bring thee into the land which
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thy fathers possessed," This verse may be interpgeted to mean
Palestine,in accordance with the promise to the fathers of Ig=
reel in Genesis (Gene 13:17).

Té Kalisch's charge that the Pentalteuch speaks of an event
which moy be accomplished with or without Ben David, Leeser

answers that "the prophets speak of David by name." lizekiel

34824, for example, reads, "y servdﬁﬁ;glall be a prince in S
their midst,."”

Rebbi Kalisch then terms as incorrect Leeser's statement
that the "restoration of Israel to Palestine as a people,one
and entire,is more clearly laid down than reward and punishment
after deaths for gge latter is taught by inference and the for=-
mer in direct terms." Leeser's evidence (Deuts 35:3=5), he asserts,
does not actually mean that Israel will be restored one and entire,
For Rabbi Akiba (%anhedrin P. 110) 'believgg that the ten tribes
of Israel will never be restored to»Paléstineu

Leeser answers Kalisch's attack point by point. With regard
to the restoration of the entire people of Israel to Palestine:
Such a restoration is not so impossible as it would seem. For

‘R though many critics may be disturbed as to the whereabouts of

L

the ten tribes, it is probable that "numerous members" of the
ten tribes may return, since many of them "were incorporated

i with the kingdom of 3udah,and were thus among those carried to

‘ Z
% Babylon when Jerusalem was destroyzia" ( 11, Chronicles. 30: 5, |
%, '11). Leeser therefore concludeglthat "under the most unfavorable
? clrcumstances, as now exist, the remmant of Judah and Lorael
i cam be restored to form a people one and entire; since the
=

Y mass of Jews, now known as such, embraces men of nll tribes,




17

and perhaps, for all any one can know, of every family...that
ever descended‘from the loins of Jacob."

Tith regard to Rabbi Akiba's point of view, Leeser offers
a two fold reply: not only did Akibe not mean in Sanhedrin that
the ten tribes of Isreai would never be restored to Palestine,
put four teachers, Rabbi HBlazar, Simeon ben Judah, Rabbi Simeon

{ 32
| and Rabbi Judah "controverted -Rabbi Akiba's assumption." Rabbi

§ Akiba did believe in the restoration, "though he erred in

| regarding the pseudo-Megsiah, Bar Cochba, ag the God chosen

%] 4 )

i 33

H ) . : . .

: instrument to effect thisg." He trusted in the maintenance of the

identity of Israel through the part then contending for its in-
dependence, while Rabbi Blazar, for exampleiﬁﬁiaced the ful-
filment in the"distant, yet unrealized perigé"e Various Midra-
ghim in Makoth confirm.AkiPa's faith in the temple restoration,
-
Consequently, Leeser conciides, YAkiba did believe in a third
temple, with the son of Daviid as God's messengers and in his
coming, too, all faithful Israelites believe, and do not acknowledgé
as Mr, Kalisch avers, that Zerubabel's rule represented the
fulfilment of the prophecies," Instead of"sticking to Scripture,
for from Scripture only he wished to prove the truth of the
Messianic doctr?neg" Leeser says, Kalisch "puns ng to Haggadothv
which only prove that cerfain men thought so‘anddao@"' Falisch's

references, Leeser suggests, also have been wrongly stated. His

Anti-NMessianism may not be considered valid. His interpretations
R are erroneous, his authority not Scriptural., For Both Prayer
Book and Sacred Scripture, leeser avers, support this thesis:

Israel shall be restored to Palestine as a people through the

intervention of the Messiah ben NDavide
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Chapter TFour: : ’

Ei TLeeser: The Mission of Israel and the Spirit of the Age.

A, The Migsion of Israel and Ceremonies.

It had been claimed by the extreme reformers that,in order
_g to achieve the NMission of Isgreal, it would be necessary For lg-
! rael to purify itselkf, to be cleansed of the accumulation of

0
% gcenturies of ceremonial and practice. Only thus, it was asserted
r‘g, .

»g would the peoples of the world be intrigued by Judaism. Only
b in its pure state could Judaism appeal to theme
§ , Tsanc Leeser, who advocated both belief in a Messieh and

a Mission of lsrael, opposed this extreme poiﬁt of view, Conm=
sclous of the destiny of Israel as God's witness and extmple

to the nations, he declares, "the destiny of Isreal has always
beén, and can never be any other, than to bekwitnesseﬁ of God's
existence and POWEresss wherever the professing Israelite turns
his steps, he carries with him the tokens of hig being evidence,
in the observance of the ceremonial precepts, no less than in
the confession of his religious ideas," Leeser regarded the
Missioq's fulfilment as possible only ég israel were held to?
gether by ceremonial preegepts, He argued: IT the Tsraelite
"values his hereditary mission, and is conscious of the value
of the part assigned to him %o acty; he will not be agpamed to
show himself in all his peculiarities before the §£§§M°f the o
Wworld. It is his province to prove by his outward condust that

he maintains the same relative position to other nationalities
which n

is fathers ocoupied. In other words, the various changes
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of civilization, however théy may have modified the mamners
and customs of other peoples, have of right no influence on the
Jew; andlhe is pfecisely what he was, or rather he should be
what his forefathers were, when the rest of mankind were either
idolaters or savages." If witnesses were needed to prove to
"others the éxistenoe of the Almighty , it is not for us to
gay that this necessity is done awey with by any event in
ancient or modern times; for, in the first place, we are nét
certain that the whole family of man as yet acknowledge God
alone, as the sole governing and saving Powers and, secondly,
we had never yet heard the voice of Authority, which had said
that we are no longer required tp pursie our sourse geparately
and independently of other sons of Adam, Cefemonies will be‘
necessary so long as God is not acknowledgeqnlsrael, in her
divine mission, musﬁ pursue s éeparate course.

And yety, "the men of modern progress have, under cover
of proposing reformy in the externals of the Synagogue service,
endeavored to strike a deadly blow agsinst the creed of Israel,
and this in two main points; ...the permanence of the obligator-
‘iness of the precepts, and secondly to the idea of a personal
; Megsiahs and the denial of both points is based upon the assump-
‘tion which has been advanced...that the Israelitish nation
themselves were to be the Messiah, or rather the Messianic
beople who were destined to reform the world, and iq?roduce
a sort of heavestly millenium on earth, where an imgyoved Judaism,
on the modern reform pattern; was to perfect a cer%ain dhange,

andggring the rest of mankind to an acknowledgment of the pure
Unity, " '

There is no question in Leeser's mind that the "people
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of lsrasl, as an.entire mass, is deptined to enact the most
imporggnt part in the history of the world, which 'has yet been
witneésedo" He says this not because we conceive ourselves
to be "much wiser and better than other pwtions of mankind,
put only because the prophets have predicted 1t. The faction
which now endeavors to obtain the mastery over the minds of
Israelites, and calls itself +the true expounders of Judaism,
gan, in his opinion, have no other reason for its belief in the
glorious destiny of our people than the same prophets.

"Whny," he asks, "did the Lord impart to us ordinances?
The ordinances imparted... had another tendency besides impar-
ting to us a good moral gulide, On the contrary, to judge from
the many distinctive precepts, and the ideals of the early
fathers and teachers down to Moses and onward, "the uppermost
principle in the whole legislation confided to our care, was
to erect an insuperable barrier between Igrael and all other
nations, so that whatever might be the moral elevation which
the latter were to attain, the former should have ceremonial

41
marks by which they should at once be digtinguishable." And so

wéll Was'this principle recognized in the earlier ages, that

Jacolk and hisvsons declared it a disgrace to give a daughter

of theirs in marriage to one who. did not bear the impress

of the covenant of Abraham. Ceremonial precepts were thus to

serve as an instrument of separating Israel from other  peoples.
In the early agés there was need to restrain,i%y a strict

code of moral laws, our rebellious nature, and prevent us from

becoming conteminated bs the opinions and acts prevailing : nd
T and acts prevailing around

USe St11l what  does this prove? lLeeser's answer to his own
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rhetorical question is blunt and revealing: "Not that Israelites
should recede from their past, give up their practices, yield
their opinions and hopes; but that if any change is td be prod-
woced, it is only to be obtained by a movement on the part of
the unJewish world in the right direction of the law of Moses)
to adopt therefwem all the necessary practigeg and to enable
them to join lgiﬁurﬁkly the "kingdom of priests and the holy
people", which the Israelites have been chosen to become,

T™is, says Leeser, "ig g part of what we comprehend under
the government of a personal Messish, the conversion of all
menkind to a law of the Universal God". This could never take
place if We'strippéd ourselves gradudlly of our peculiar laws,
and endeavored to resemble the gentile world. Instead we would
find that those who cast off the distinctive garb of our faith
would assimilate with the gentile and our Faith would lose
the strength of their support.

The Bditor of the Occident demonstrates through histoérical
example that the reduction of external precepts may actually
lead to zisimilation and the weakening of our faith. "There",
he inquifés, " aré the enlightened men of Spain and Portugal?
the philosophers of Germany? the politicians of England, france
and America? even the singers,dancers,painters,actors,lawyers,
mathematicians..eWhoseethought it best to assimilate to the

world? have they preserved for their families the distinctive

~Taith in which they were born? Noj; even if they themselves re-

mained nominal Jews, their families are not known among us;
they are ,.. utter strangers to the belief in one God, and as

inimical to our race and its hopes as the veriest enemy to Is-

rael can well be under the prsent circumstances of the world.
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In a word, it is impossible to maintain a Jewish faith without

a practical demonstration thereof by outward actsj and therefore
we should inculcate the necessity of observing the precepts,

if we are true to our God and faithful to His Law". v

Isaac Leeser distrusted reform in America because he feared
that it intended to confoém entirely with the splrit of the age.
Reformers, he asserted, "have an idea that they will be able to
effect a new conversion of mankind from Christianity, Mohamedan-
igm, and the various Pagan superstitions, to such a form of the
Jewish faith as they suppose to be in congonance with the gpirit
of the age. Hence, they imagine themselves called upon to strip
it of all its repulsive features, so as to transform it into a
religion of the worlde..s eine Welt-religion. The idea is certain-
ly a great one...only there is one thing which they lack, the
needful reverence for the word of God to fit them for their
apostolic work",

In another article on "Unioq of Igraelites", Leeser reit-
erates his condemnation of refoﬁg. To maintain the word of God,
he asserts, requlres no pruning process of the moral reformers,
and will not suffer thelr mutilating it to render it palatable
to the outside world. We are not called upon to‘leﬂsen the sum
of observances to render them acceptable to those for whom they
were not intended,..lf others join us, it does not lessen our
dutys; and if they do not, this does not augment our“obligation
eseeaB to the allegation that the spirit of the agﬁ'is a sort
of pope capable of binding and loosening , of prohibiting and
permitting, we have not discoYered any scriptural grounds for

the assumption; it is the creature of gome excited or Ffanciful

eh: BTV ; S
brain, and deserves no more notice as a moral principle, than
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would be the revenge of & ManifCeeee"

In an article entitled "The Doctrine of the Messiah",
Leeser continues his attack_concerning the concept that
teaches "the more mankiﬁd appro;ohed our standard of acknowl-
edging the unity of God, the more might we freely lessen the
number of duties, which would gradually losevtheir meaning,
and therefore their oblifatoriness....lMen, according to this
agsumption, can be very good Jews without being practical Jews
at allsy in fact, they would show their viety to the greatest
extent, the more they exhiblted an outward course of conduct
which gentiles would find no difficulﬁﬁ%\jn.adopting and follow-
ing. In other words, it would be a duty to have but few obser-
vances , say Sabbath anf perhaps circumcisgion, and reject preyer,
fasting, the prohibitions as regards food, the onerous restrictions
of & rabbinical Sabbath,ShOpggﬁ& Tephilin, ITulab, Sukkah, and,
in brief, whatever could show us to be a separate PeopPlesccss
we would require no research to learn the nice distinctions
as to where the permitted thing commences and the prohibitioh
endSsecee NO Po@?ekim, no Talmud, no Mishnah, and, Tor that
matter, no part of Hhe Bible," except for a few passages., This
would be reducing religion to a simple base, without a creed,
without duties. Another benefit would spring from ites.ethe
greatest ignoramus would be the best JeWo;ao ‘nis is being
consigtent, Leeser asserts, Ve reject theoretically what we

had rejected practically. It will be claimed that™we have mig-

represented and exaggerated the views of the "m#@n of Progress',

Byt tm e : :
ut to what will their constant appeels to our convenience lead,

if not to an abandonment of practical rellgion? ... there is only

3
RS

%
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one legitimate result of such teaching, ' that with an increosse
of enlightenment and the closer the gentiles approach to the
doctrine of the Unity, the less will the observance of the
precepts become nebessary.' It is alleged that Judaism is to
convert the world; buit just as by the apostles of old it is
neld that Yudaism, with its Babbaths, festivals, onerous re-
strictions and duties, 1s not fit to become the world-religion,
wherefore its modification is a duty, so that it may be reduced
to such a shape as to make it universally acceptable, NoWeeooe
in what manner is Judaism fo remain what it always has been,

if the dutiis itwequired hitherto are struck away as useless
and bdrdenéome?“ Though many a nominal Christian might be ad-
mitted to Judaism, who would have no hesitation coming to 3yn-
agogue if nothing distinctively Jewish were agked or needed,
what, Leeser demands, becomes of the Jews under such circumm
sbances? could they retain their identity when theyiare no
longer distinguishable from the other men who surround them?

Let us not be deluded into thinking, he warns, that uniform-
ity of dJoctrine is possible in our days "the world is as diverse
in the opinion entertained of the Godhead as ever, and the
rate of progression now pursued woulde..s Tegquire an indefinite
number of generations to vproduce the least avproach to a uniform-
ifY. hat, then, is to become of the Jewish religion in the
meanwhile, when you strip it of its externﬁ?s?“ This question
iz anmswered with a quotathon from Levitious 20:26:;G6d says?

"And I have separated you from the nations that you should be

e N do M " .
nine."Now, thenycan we remain God's own, if we are not separated,
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so long as the others are not like us accepted and aoknowiedged
as being in the same position towards the Creator? Externals

are needede Obsolete? No, Our religious customs, he remarks,

are not obsolete, "We know not one which can be dispensed W?ihee.v
But what, iﬁ the meanwhile, it may be asked, is to become
of Bhe world? Leeser does "not in the least doubt, that the
world will ultimately be reformed by and to igdaism, though

not to all the observances ,a; Incunbent on ﬁs," But "reformed
Judaismess can not be the means to effect the regeneration of
mankind, since not a prophet has ever thogihlt us that a naked
belief in the highest truth is the chosen divine instrument.ees
We nave no sympathy"s he confesses, "with any efforts which are

50

mainly caleulated to influence others outside of our.pale,"

Lg
it likely or probablfs, at any rate, that this lessening process,
thig feducing of the whole Law = to win the gentile -~ to eleven,
seven, three principles, or one, will induce others 0 join us?
Experience, on the contrary, has shown, he says, thgt L.;]Jews
51

lapse into infidelity or apostasy by lessening their duties. In
addition, it may be stated: Reform, can not show a greater prop=-
ortion of converts then orthodoxy. 5o

"Is it our business," asks the exponent of Coser;gtism,
"to shape our religion to maké it a favorite one for those who
seek a peofession of faith? Is Judaism in any wise g@iqulated
to become a popular system? And if it be possible {o render it
80, have we any Divine'warrant to do it?eceelt is evident thst

the proceeding of the reducers of Judaism is unwarranted on

the ground of common sense no less than ancient practice.”

R
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lgaac Leeser relates a story to illustrate his belief
That Israel has been entrusted with a treasure that must not
be squandered piecemeal. "We shall not rg%ieve the mental dig-
3O .
tress of the world,"concludes Igaac Leeser,"by giving to one
proselyte the Sabbath,to another the Passover,to another some
third precept as the sole.emblem of Judaism,and so dismember the
religion, that we, the true descendants of the guardians
of God's treasure, have nothing digtinetive lef't by which
we can be known among menkind, Nothing lemws than the whole
line of Biblical duties will diptinguish usi we must have
prayer, Tephilin, Shophar, Lulab, Sabbath, Mitzvot, with Circum=-
cision, and Day of Atonement to render our presence evident
in the world; and if we give up these, we chall, in inducing
mankind to adopt a part of our religion, leave them still
in a state of spiritual destitution, and we would, at the same
time, be nothing but heathen among them alle.e.shen the time
comes Tor the great final develonﬁent of the divine scheme of
the world'é regeneration, the many will be surmmoned to guard
with us‘the Divine gift, not to dismember it, but to hold it
sacred for ever as the richesgt bestowal of God to his creaturest
There can be no question, in the congervative leader's‘mind,that
‘the main body of brecent§4is constituted as an everlasting ob-
ligation to be kept forever.Thoms whn ncacot Tudaism must there-
flore accept these precepts. Judaism may not reduoelgtself to
win their loyalty. -
) 55
In a final plea Ipaac Leeser declares: "We want no American

sect, no new reform, no new fangled doctrines indigenous to the

soul; the banner of Judaism is broad enough to wave over all its
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@hildren,and its shield wide enough to proﬁect all of them
againsgt the assaults of creeds differing from itself. If we

have been able to struggle against the persecutions of

eighteen centuries, with the belief in the coming of the son

of David as the fixed hope of our life, we need not now hasten
to throw it aside as a sacrifice to the advancing civilizgtion

of the age,in order to ward off the imaginary danger of our

being gradually absorbed thereby into Christianity. This fear,

though advanced with arguments agsinst thé'posaibility of a
Megsiah, is however nothing but a portidn of the plan of intro-
ducing the new mongrel religlon, whereby both Judalsm and Thrist-
ianity are to be forced out of existence. Leeser says,we have
no time or means "to spare on the fancies of humanitarian ree
formers, who desire to embrace all mankind in their wide spreadm
ing schemes, while we have go much to do to consolidate our
own affairse"

The exponent of Conservatism was thus opposed to any scheme

which would involve the change of # e precepts of Judaism in

order to attaln the conversion of mankind.
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B Isaac Leeser:s The Messlah and Patriotism.

Isa&y Leéser, with the same forcefulness with which he
opposed any "Mission of Israel" which entails depriving Israel
of her distinctive garb, defendel) the right of the Israelites
to hope for a Messiah, Belief in a Messiah would not, he claim-
ed, prejudice the patriotism of the Jewiéh people.

Leeger asserts that there is no conflict between o
looking forward to a Mesgiah and patriotism for four reaggns:

1) The Messiah may not come for thougands of years. Mean-
while Tgraelites may continue to serve the countries
wherein they dwell and contribute to their progress,

2), We are not responsible Tor our doctrines tb any civil
authority.

3)e fxperience proves that Jews who have believed in the
Messiah have served thelr country well,

4) As history proves that no form of government is perfect,
and as all is subject to change, the Jew can not be accused
of a corime for thinking that in all probability no mere

human ingenuity will ever succeed in perfecting a system

in which injustice shall not lie heavily on some portion
57
of the governed,
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1e Day of the Messiahe

Some of our faint spirits allege that Israelites would
pe ungrateful if they wished to be considered otherwise than
finally incorporated with the states in which they live,
“wherefore they must yield the hope of a Memsiah, not to
mention the expectation of our being gathered from the various

countries into Palestine, to form again an independent and

(o

58
soverelgn state, governed by the Divine Law which we now possess!

Where, Leeser challenges, is the evidence for ingratitudev
in this? Buch an assumption would seem to presume that Jews
who enjoy the rights of cltizenship, for instance in ¥rance,
cannot love france enough or be sufficiently grateful for the
rights thus enjoyved, "if they believe that a time will come,
gsooner or laters hbut perhaps distant one or two thousand years
or more or less, when it will vplease the Almighty to convo]:ceg8

v 5
by means known to himself, and at o time known to himself only"
all those who profess the Mosalc religion, and act according
to its precents. "Cbserve', Leeser feminds us, "Jews do not
gsay that this restoration will,. take place this year, or in
twenty years, or a hundred years hence, simply because they
have no knowledge according to their belief of the period fixed
for their return to thelir former state." For all, therefore,
our sojourn "in all countries under the sun may endure longer

than any now existimg form of government will lashy And still

we look forward to the time when Israel shall again be o nation
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among nations, as a mgtter which to:: a suretyPMtake placel

If it then depended on the Jew‘s,idea of the restoration
of the God~governed commonwealth, Frandé, for instance, loses
nothing of his services ag long as she makes use of them in
her present circumstances, Congequently she has no right to
withhold any privileges f&om him which other citizen enjoys
because of his hope that "either in his life, if God so wills
it, or after his death," the Jewish descendants @hall be brought
by acts directly emﬁnating from the Creator, to be again what
they were before France existed, a people one and undivided,
"in a land Lo which they have the same righgoas the French
have to Frances; and the Dhglish to Englandeese”

Though it is possible that thougand of years may elapse
before the son of David comes, Leeser admits: it may be this
or the next years no man knows. But up to the moment .of the
oceurrence of this mighty event we are vequired by our religion
"to seek the peace of the city where we sojourn." Preparation
for the Messlah's advent will not interfere with our usefulness
to our country. For prepabation "should be only in the spirit,
in virtue, in good deedss in other resvects, we should nlant
vineyards, nlough fields, build houses, though we may be coms
pelled to leave them to others@‘This does not concern use e
are directed to follow out the plan of Heaven, and whatsoever
be the way this leads us to is right; and whatsoever we have

e

been taught on the subject is trueecee” 2

~
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2 : Jewish Doctrine and the State.

The experience of the ¥rench Jew with Napoleon and the
eagernegss of the French Jewish Sanhedrin to placate the IEmperor
were fresh in lsaac Leeser's mind. He was conscious of #he rapid
change of I'rench governments and the consequent alteration in
the condition of the Huropean Jew, While modern governments
were mutable; Leesér looked upon Judaism as something eternal-
ly true and stablee One could not know today what the government
would tomorrow decree. One could not know who would fomorrow
be enthroned or dethroned. And so, Leeser could not sympathize
with those who regarded service to the state as their highest
 duty; evem‘paramounﬁ to their religion. On the contrary, he
Goﬁ%d " gee nothing so fixed in anything, which human ingenuity
can devise to believe in its permanency."”
This point is borne out by history. When Napoleon came to ThE®
”throne of France, the Jews thought that the lessiah had arrived.
’They vowed with other French citizens true and devoted attache-
: ment to his imperial Majesty, and they expressed fond hopes

for the future prosperitg of the infant king of Rome. "Of coursel
: Leéser saréastically writés, ”oﬁr mode rn reformers needed no
.“LMeS$iah, when such a hero as Napoleon the Titst ruled over them,
rfaﬁd they desired none for the time when the second of that name
ﬁhﬁhduld assume the nurnleo”'ﬁut the great conqueror‘h&d to yield
 ffEtﬁeWsoentre to the restored Bourbons, and Louis XYIiI. XS
?ﬁhailed king of France. The king of Rome was sent tg Vienna. But,
-Oficourse, our people had a néw Mesesiah in the restored Louis;

.'their parasitical praises of the dethroned Corsican had to
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w be transferred to a new claimant of theif ardent love, Depicting
the changing course of events, the ascengion of TLouls Philippe
to the throne, Leeser declares, "no matter what were his measures
of policy, For church or state, our reformers decreed no other
HMessiah than the king of the French., They had under the tri-
color flag all that they desired, our Palestine had no charms
for them, the commonwealth of Israel in Asia was a dream they

did not wish for themgelves, nor degired to see realized for

othersa
Then Louis' governmentrfello Within a period of forty
years flatterers of governments based on human invention have
seen their phantom appear and dilisavpear; and each time it was
such as left them nothing to desire, nothing to hope for beyond
that of being French subjects or JFrench citizens ?? the case
G
“happened to be. Vhat we must have, Leeser asserts, is a "pure
Judaism unconnected with and not asking anything from govern-

ments beyond being left alone, a favour which it has not en-

Joyed in any part off the world except America, since it ceased
to rule in Palestine. We contend, accordingly, that we are not
respohsible Tor our doctrines to any civil authority; we are ;
émnowered to believe or disbelieve in a restoration as our
convictions may teach us; and if we think, as we individually |
do, and nearly all israel with us, that we shall be restored
as a meonle, the state has no right to concern itself&with it
in the least.s.esour sojourn in all countries under_%he sur

may endure longer than any existing form of government will

lasts and still we look forward to the time when Israel shall

again be a nation among nations as & matter which will of a

Surety take place,"
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Be Meassialh and Publie Service.

Experience proves that Jews who have believed in the change
of worldly things comprised in the idea of the advent of the
gon of David, have heen brave defenders of thelr adopted country
on the field of battles; they have served it faithfully in counclils;
they have aided it cheerfully with liberal loans from their hard
carnings. They have enriched it by thelir commerce, been kind
to all its sects by thelr beneficences "If such can be the
ooursevof men thus thinking and believing, the state hag the
safest guarantee that they are friends to public order, enemies
only to vice and its fruits; and that they are able to serve
their country, 1if only their services are requlred, without
attaching to thelr admissibility to equal rights the degrading
condition of renouncing any portion of that which they believe

63
is a part of thelr faith."

-




, Messiah and Government,

Many Israelites seem to think that they would be guilty
of a species of treasom, especially to the liberal governments
of Turope and‘Amgﬁica, to look forward to the reestablishment
of the Jewigh stafea They verhaps fancy that if they do not
disclaim all right and inheritance in David the son of Jesse,
the various governments would deny them perchance the right
of citizenshin and an equality of privileges. They ought to
realize that the utmost limits of good government have been
nowhere attained. “hy, therefore, a Jew should say, from a mere
‘gpirit of complaissance, that he does not believe in a bodily
Messiah, and does not wish such a bne to be sent on earth, is
beybﬂd our comprehenslons..s it only argues that he would sooner
sever his connection with the present and future Judaism, than
forego a single advantage which a conformity to the opinions
of the world may by chance provide for him,... these factionists
throw away their heavenly hovnes, fa@ging that they will meet
a political, national death, inasmuch as the lands of our exile

will never see the captives return to their ancient home.
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Coe The Messiah and Reason.

It is ﬁXiQ@nt from the evidence thus far presented that
though Isaac Leeser béééd his Messienic belief on Bacred
Scriptures, he also called upon reason and history to point
point out the deficiencies in his opponent’s arguments. But
though he felt justified in meeting his attackers with their
own weapons = just as they called Scripture to witness against
him = nevertheless Isaac Leeser had a scorn for those who would
establish reason and philosophy as the predominagﬁ standard
for the acceptance or rejection of Jewish doctriném He ridi-
culed those who claimed that the Messiah was to be an instrument

of mercy for the Jewish people in their misery, source of hope

in days of persecution , to be cast aside in the rebirth of

freedoms The Scriptures foretell a Messiah - no matter what

the state of the Jew, this prophecy will be fulfilled: it
would be difficults.e. if not impossible... to expound the
Seriptures so as to exc}gde the doctrine of the redeemer and

the restoration of Isragl"e To say that we ghould only view
Judaism as compatible with vaclillatory reason, or the changing
spirit of the age,-wo?%d be to strip it at once of its permanence
and persistent oharadéer@" Te do not say that we wish to

strip religion of the sanction of reason, or that we desire

to prevent its harménizing with the outward state of

&

progress

of society, where this is possible without doing wviplence to

-

- great and vermanent principles, Bubt we boldly maintain, says

Isaac Leeser, that relipgious truths do not depend upon the

sz |
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. circumstarnces which influence mere human inventions; but
"even these at last are true, if vnroved by experience, what-

ever theorists mey advance to the contrary."

G R S o R 3 e T R R N TS




e T e e

ol e S

ot

i)

Summations

Isanc Leeser believes firmly in the advent of the Messiah,
as predicted in Sacred Scriptures. There is no conflict between
such a bellief and our resyonsibilitie% to our country. Ve may
beiieva in the Messiah and still be good citizens, deserving
of all the privileges and rights of citizenship. To those who
believe that Igrael has a destiny - with which premise we
agree - we would saye let us not endeavor to dissgeminate
Judaism or to win converts to our Falth by unacceptable alter=-
ations. The Mission of Isreel to win the world to recognize
the One God may be achieved only through an insistence upon
the retention of most of the Scriptural commends. Lo speed the
day of the World's conversion and, in conformity with the

¥al

proohecy of Serivtures, we look forward to the coming of the
Megsiah ben David. Nothing has occurred - not even the recent
events in America show us freedom ig advancing ;Bthat would
Lele

vestrain us from praying for the Messiah ben David, We look
to him Tor redemotion from the misrule of the proud and insolent,
For ug the sun of righteousness has not arisen; and though
our bonds may be lighter, etill our faith is suffering from
the digerimination of those who dominate us.

Jith the vehemence that characterizes his style Igasc
Leeser concludes his lifelong battle againstﬁ Reformg 8,88
serting: "Let others follOW'the.idols of the hour, and quit

the fold where our veople so long found securitys we are for

Judaism, that brave old stock of Heaven's own planting; we

<.
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are Tor orthodoxy, the true exposition of the Word off Godg we
are for the law as it was gilven to us from Sinalis we are for
211l the hopes of our race, trusting in its regeneration, in
the restoration of the. temple, the rebuilding of the altars
and in the reign of universal peace only and alone, under the

68
beneficient sway of Mosphiach ben Davidseces
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Port Two:

The Views of Igaac M, Wise with Respeaet to the

Messiah and Misgion of Israel.

a3

Lgaac Mayer Wise, the exponent of Reform Judaism in
America, wag g0 enthused with the spirit of America that
he could not imazine why any one would wish to pray for a
Messiah to restore the Jewish people to Palestine. W%se planned
to reform the world. As he confesses in his Reminiscénces,
"L need not say that as idealist, dreamer and enthusiast I

P

had shaped 21l things as they ought to have been, “he world

appeared to me rost excellent, just as I wished it to be. The
reforming spirit was innate in me..se.ktn addition to'thiss I
wags an enthusiast on the subject of America and freedom, and
was convinced that everyone thought and felt just as I dide

Co sequentiy I could begin to reform and t® improve the world.®

It was when lsaac Mayer Tise discovered that everyone

did not think and feel just as he did that he undertook the

task of answering his ovponents and vreaching reform to the

pes

Jews of America. To do this, Wise was

.,

“orced not only to state

et
bt

what he believed, but what he opnosed, compelled to #isht hisg

o

opnonents with hisg own criteria of suthority and theirs. Thus,
yhile arguing that Jewish l1ife must be regulated in accordance
with sclence and reason, he wasg careful to justifly nis beliefs
and deeds on the basies of Scripture. e realized thgﬁ he was

in the minority and thet reform might split the Amerivan Jewlsh

community. He therefore constantly sought Jewish unity., #His




nlan was not to destroy the authority of Icriptures or Talmud,
but to create a modern Synod to nerpetuate and reinterpret
the teachings of our fathers,

3

In the specific guegtion of the Messiah and Migsion of

Israel, we shall note that these general questions of
authority and principles of Jewish adjustment to the environ-
ment are raised. Upon what basis may we disbelieve in a leg-
gliah? Thy do we believe in a Mission? Is the Mission of Israel
actually & result of God's punishment? These are but a few

L

of the guestions to be answered, as we take up our first topic

p

of Tise's attitude toward the Vessialh,




Chapter

Isasc Mayer Jise

The Messiah,

the anointed ones

One @

and the Hessiah,

denotes

occurs in the Bible the political head; the

wherever the bterm

king of the Is-

2

raelitish nation. There is no passage in the Bible where thisg

word has another sipgnification. 30 declares Isaac M.Vigse in

volume four of the Israelite. Cyrus is called by the Irophet

I}

"His Messiah", because he was then the king over Israel. The
Alexandrian school, and afterwards Christianity end Cabalisn

attached td the term extraordinary and extraveagant ideas of a

supernatural stamp. The Talmud, however, always sober in its

commentaries on the Bible, knows of no other Messiah than the

political head, the king of Israel and of no other national

redemption than the political restoration of Israel to an in-

dependent nation., So Maimonides and other authorities understand

the teachings of the Talmud in this respect.

The avpearance of Bar Cochba in the time of Rebbi Alziba,

and his claim to the Messiahshin then ac’nowledged by the ~reategt

men of Israel, notwithstanding his natural and worldly character

only,; and his mission to restore politically the Jewish

nation, is a historical fact, and demonstrates whet the Rab=

bis thought of the Messiah., The orthodox Jew can not believe in

any other Messiah than the political head, the king ,of Israel,

for Cabalism is no Judaism as little as Christianity is.

Thicdls Tige's picture of the nature of the Vessgiah -
a vnolitical head,

a king of Igsrael. This 1s how he conceives
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the orthodox view to bes this is therefore the connotation

the term has for hime"SurDrisinglyy Wise writes; "we do not

remember, thalt anybody investigated into the historical books

of the Bible, in order to ascertain the merits or demerits of

a claim which religious creeds agcribe to the Dovidian dynasty,

A :

vize to rule forever over Israel! (Both Christian and Hebrew

doctrine of & personal Messiah are founded on this belief,)
Wi§e proposes to make such a study. A8 o basis, he makes

two poihts:

1). The historical books of the Bible must be understood

literally, and

2)s The historical records of the Bible are unguestionably

correct,

Hle thus intends to meet his opponentsy on their own grounds

by using Scripture as hig authoritv,




A. The Davidic Dynasty's Claim to the Messiahshipe g
In discussing the subject of the claims of the Davidic ;

dynasty to the Messiahship, there are three questions which ;

. {
3 must be answereds andh\which'we shall discuss individually. i
l. Wag David promised a hereditary crowng also, if 3

his succegsors violate the laws of God?

The fact stated in I. Samuel 16:13 that the Brophet .

“Samuel anointed David to be king of Israel, gives no right

to the dynasty; for the game prophet anointed Saul in the i
4

game manner, (Ibid, 10:10), Scripture gives us no more than H

) o
he promise, that David and 3olomon should be kings over ;
Israel, that God's grace should not depart from them as it ¥

did from Saul during his lifetime, and that the immediate i3

successor of David should build a temple. There is no fore to T
-

it than this, : :w
The proﬁise of a hereditary crown to David was made only M

on condition that th8 descendants of David observe strictly ﬁ
l“ it

the laws of Moses, l.e., govern the people according to the ﬁ
will of fod expressed in His Law., And so reads the Law pre- g
cisely, when speaking of the king, "In order that he (the king) ;
may learn to fear God his Lord, to observe all the words of &
’ o

~thig law and these statutes to do themj that his heart 1ift Ek
itself not up above his brothers, and that he depart not from w

the commandment,to the right hand or the left - in “order that h
his days may be prolonged wpon his Kingdom, he and his sons i

among Iasrael, L

"This, however, is no hereditary monarchy proper, for it




is bound to a condition, which if not fulfilled,gives the
people a right to depose the king or his heir, for if it
should not grant this right,we do not see to what purpose a
oonditioh was at all,"

And then Isaac Mayer Wise cites the historical books
of the Bible to prove that the people had a right to depose
the ging or his heir, if they violated the laws of Moses.,
"ﬁistory", he declages, "informs us,that the people of Israel
have deposed several dynasties, when thelr representatives
became derogatory to the interests of the péOple by violations
of the national law. This was done almost invariably with the
consent and not infrequently by the instigation of the prophets,
go that the divine sanction was not missing. The dynasty of
Saul was deposed with the sanction of Samuel!

Soiomom was told by Gods "I will surely tear the kingdom
from thee and I will give it to thy servant®, (I,Kings 11:11),
Only after the prophet Ahijah tells Jeroboam in the name of
God (Ibid. Verse 37) that he shall be king over Israel in place
of David, only then do the people desert the house of David

~and anoint another king. In the kingdom of Lgrael several dynasties

were deposed in the same way. We therefore may justly say, it
was customary in Israel to depose a dynasty, if its representative
became derogatory to the interests of the people by his viola-
tion of the national lawj furthermore, that this cus@gm was con-
gsidered just and righﬁ, a8 the prophets sanctioned y§ iﬁ the name
of God. ’

~ fThe law sanctions no violent revolutions. it provides legal

means for deposing a ruler. The King was subject to two high
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authorities: a supreme tribunal (Deut. XVII,3-13) and the
_prophet who speaks in the name of God. The king is not excepted 3

from the laws. Wise asserts, "if the supreme tribunal and the

prophet concurred in condemning a king and déposing his successors

from the royal office, there was no legal power in Israel to -

annul this decision, nor does the Bible contain any provision -
! 5 !

to the effect that such a decision should or could be annulled."

Isaac Mayer Wise therefore concludes, "we:are warranted in saying, ¥
the law grants the power of deposing the king and his sons to | ;
the supreme tribunal and the prophet, or rather to the prophet
the right was granted tohﬁpeﬁﬁ publicly of the king's misdemeanor,
‘and to the supreme tribunal to render judgment onsit.“

On the basis of these premises, "if we are correct,the

claims of the Davidian dynasty were forfeited, and legally

declared to be_so,'during the réign of Xing Solomon, and im- ﬁ
5 : 3
mediately after his decease," 7 g

This bringes us to our second question which is based upon

the prineciple of the first regarding the forfeiture of the ¢rown

upon the violation of the laws of God,

2. @id Solomon not violate the principle and fundamental

laws of God?

Wise illustrates,how King Solomon violated the law; for o
example, with regard to wives and horses,rﬁe had too many of |

both. "However wise and great King Solomon was, it chn mot be

denied, that he violatedveé%y law which the organiéflaw pre-
scribes to the king, hence also every condition, made to David

according to his own words, to secure him a hereditary ctrown. N




The people therefore had a right gfanted to them by God and
common sense, to annul the claims of the Davidian dynasty, a8
the conditions by which this prerogative! was claimed were violat-
ed.," With an obvious reference to Isaac LeesengESe'writes:
“None who admits the veracity of the historical books of the
Bible can gainsay th?s."
Se Did not the vast majority of Israel reject the Davidian
heir? Did the people annul the claims of the Davidian
dynasty? For if they did not, the successors of Solomon
heid their rights de facto, to which they were not en-

titled de Jure.

The people, with the exception of Benjamin and Judah,
appointed Jerobeam king over all Israel, According to the words
of God, the message of the prophet and the will of the people,
(it is a divine law that the majority should rule) the Davidian
dynasty was legally deposed "de jure" and "de facto" by our three
authorities - God, the prophet, and the representatives of
the pqule. | o ' o

This dccounts for the fact, that during the next two
centuries we hear no more the voice of a prophet in Judah, all
the prophets are in Israel, ‘ o

"Another and most remarkable fact is also that none of the
successors of David was called any more the Messiah of the Lord,

until four oentﬁries after Solomon, Jeremiah called King Joash
6 . A
the Messiah of the Lord."

Therefore, "the historical books prove beyond a doubt that




) ‘
therDavidian dynasty had forfeited all is c¢claims on the crown {
of israel'with the transgressions of Sologon."'The vastomajority &
of Israclites had fejected the Davidic dynasty. "Acharei Rabim 1

9 Lhatos" being the law of God, it is obvious that the promise |

of a héreditary crown to Davi@ could not be fulfilled bevause
Bolomon vidlated its condition, and this violation could not be |
forgiven by the people. Thus Wé‘have proven, according to Isaac

Mayér Wise, that the Davidic stock is not necessarily the kingly
stock in Israel, and hopes for a "Messiah the son of David" are
not congruentvwith the facts of JewiahnhistoryAas revealed through ]
Seripture - namely that the people of Israel had rejected the son

of David - and not in accord with the law of God, whose precepts

the House of David had transgressed.
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B, The Pifty Third Chapter of Isaiah.

" Thev53rd chapter of Isaiah was looked upon by Christians
as referring to the alleged sufferingd of Jesus, and by the
Cabalists and some rabbis as referring to the supposed Messiah
from the tribe of Joseph, Who would die previous to the advent
of the right Messgahe,The greatest commentators of the Bible,
Igaac Mayer Wise asserts, Rasghi, Ibn Hzra and Redak maintain,
this chapter does not refer to the Messiah son of David,vbut
‘to the people of Israel, L
| gise indicates that the author of}iaaiahrfrom chapter 40-
66 regarded Israel as the "servant of the Lord" - the “chosen
of God" whose mission it is to bring salvétiqn to the nations
in the three-fold form of “"truth, justice, and virtue"(Jer. 4:82)
The honorable}epit@aph of the "servant of the Lord", formerly
given to Moses only, is applied by this prophet to all Israel
to such an extent that it becomes evident, wherever he says
plainly, "my servant®, or "my chosen one", he could meanhongs
less except the nation of Igrael, the "covenant people, the light
of nations? |
After a presentation of further evidence, Wise arrives at
the following conclusionss ,
1. "My servant" can not refer to a Messiah, Christ, Redeemer,
or to any one who died for the iniquity of others; whereas all
these ideas are foreign to the prophet. (Is. 44:6) (i;.‘43311)
| (Is. 45:19). | N

~

2. This prophet calling "my servant", either himself or

Israel, he could refer only to either.
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3« Israel appearing to the prophet suffering in the captivity,
and belng the messenger of God to the nations, and since it can

not be expected that the prophet would speak of himgelf - in g

manner as he does in the three ooncluding verses - "my servant"

can refer to ‘arael only. (Is. 53:1-9),

lﬁaac.Mayer Wige thus pnoves to his saﬁisfaction that the
prophecies in Isaiah 53 refer not to a Messiah, but to the
people of Igrael, And the editor of the Israelite bases his

proof on Soripture.
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Ce 5 The Maimonidean Oreed,

In 18'62.I'saae Mayer 3"?183 wrote an important article in the
Tgraelite setting forth his objeqfions to the fundamental doctrines
of the Maimonidean Creed. In this article the editor of the
Israelite dhallenges the twelfth art%ole of faith by Maimonides,
wherw he requifes of the orthodox Isgaelite,

"1, To believe that the Messiah of the house of David

7 will come,
- 2. That this doctrine is taught in the Pentateuch,
3. To pray for the coming ofrthe Messlahs
4. That the Messiah must be a descendant of David and
BSelomon," |
. Whoever denles any vart of this article of faith is "One
who‘denies the Lord and the words of his prophets;""he has no
part in the future world," "he is excluded from the community
of Israel," "he is damned here and hereafter."

Wise profoundly disagrees with this article of faith 3
He‘demlégess "If one believes the whole Bible, practices its
laws and lives conscientiously according to its precepta.all
the days of his life; but unfortunately he does not expect
8, Meesiah} as the Israelitas at all times of political
prosperity did not; or he does not pray for his coming, as our
fathers never did as long as the temple ofvmerusalem,lasted. or
he believes not that the Messiah must be a descendait of David
by Sglomon, &s the people of .. Israel and the Masccabees together
with the people to the period of the destruction of the second
temple didj that poor man together with millions of our forefathers
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is exeluded from the community of Israel and is lost here and
hereafter, Yould one", demands the leader of American Reform
Judaism, "advance a more unjust doctrine? History and the Jewish
conception of the grace and justice of God protest revolt against
ite" o
"Maimonides, Wise reminds us, states thezmessiah doctrine
is contained in Nﬁmbers 23 and 24 and Deut. 30, without regard
to the words of Hillel. (Hillel had a&i@; "Israel has no leg-
siah", To which Rasfhi remarks, as Isaiah said, "But God him-
self redeems them"), Ibn Hzra, Wise states, was of the opiniom
that Numbers 24 speaks of no Megsiahe Deuterénomy 30 "contains
not one word that could be expounded by inference even to
prophecy the coming of the Messish. There it says in plain terms,
if Israel on account of its sins shall be dispersed in foreign
lands, vepent its sins and return to God; He shall bring them back
to their own land and blesé them agéin more than their fathers.
The regathering of Israel and the coming of the Megsiah from- the
house of David and S@lomon, are evidently two different doctrines
which can not be confounde® without admitting that God is the
Messiah and the Messiah is God, a dootrine which Maimonides was
far from admit%gmg»" |
Maimonides' article of faith, Wise asserts, is sanctioned

by neither Pentateuch nor Talmud. The "Pentateuch itself saps

~nothing at all of a Messiah, especially not of a D@vidian prince.

If the Law imposes no such duty on Israel, who nad a right
to do it, if the provhets themselves were not allowed to add &

commandment to it? But this be as it may, how sb ig one an atheist
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eee 1f he does not believe in the Messiah of the house off David? .

v+ neither the Bible nor the Talmud says any such thing," M¢

A political view of one age, declares the editor of the
9 Israelite, is not an article of faith for another generation. »
According to both the prophets and the Rabbis of the Talmud, ﬂw

the Messish is a political personality. Maimonides also takes "
Do 10 :
this standpoint in hig "Yod"¢ "How in the world", asks Wise, - h

"ecould he make here & religious and fundamental doctrine of a i

political idea of by-gone ages? If to..deny the political

claims of the Davidiang ie synonymous with "dehying God and

the words of His prophets", what was Ahijah the Shilonite who

in the name of God anointed Jerobeam King of Israsel? (I.Kings
11329 etse) Why did God command Eliah to anoint Jehu King of
Igrael and not a Davidian prince?... ?et Maimonides ", says Ilsaac

Mayer Wise, "admit that the history of Israel testifies to the

fact, & political view, or even a political institution of one
‘age is no article of faith at any time, and no everlasting ob-
- ligation: The prophets only were allowed in matters of law &
temporary authority’(jﬁi‘mﬁﬁgﬁkﬂ) but never had they a right
to establish a law or doctrine for all generationg. Judaism",
concludes Isaac Mayer Wige, "is in the Pentateigh."_The
Article of Faith of Maimonides with reference to the Messiah _ ﬁ}

ig therefore illegal and the_punishment for non~belief in the ¥

Mesgiah ieg likewise baseless.

"o
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Ds The Messiah and Hoyalty.

The following statements are typical_of'&ise's}antagonism ﬁ
to the concept of the Messiah on the basis that it is contrary

to the SPirit of our age of enlightenmenﬁ, wherein we cherish

a republiean form of government and regard with distate the
: FOLIMLG . : :

monarchy. In 1859, in an edi%brial entitled, "The Purpose of
Réfqrm"g Isaac Mayer Wise wri%és: "Our age has new Views ...
which resting on scientific grounds can not be changed." For
example, according to ancient conceptions of thé government
of soclety, a good and pious king was the best fortune of a
nation: hence the coming of a Messiah-King to make Israel a
happy nation, could be‘believed. But according to modern con-

ceptions, when all civilized nations agree that an enlightened

community must be a republic on the broadest basis of legal

~ liberty, the belief in the final advent of & Messiah-King is ﬁ

an absurdity.y

Again in 1861, in an editorial entitled,"Rogpalty in Israelj

The editor of the Israelite attempts to demonstrate that the |

‘ ingtitution of royalty as such is contrary to the spirit of the i
‘ 12" . . 7. , ' ﬁ
Mosaic Codes "The fundamental idea of the Mosaio dispensationy J

Wise asserts, "is: A nation must be governed by laws based on the

principle of absolute justices God is the lawgiver, and the ad-

ministration of those laws is to be entrusted to sugh men as the
people chopse...s" If the abdve is true, then "the dnstitute of

royalty in the shape which it afterwards agsumed, is not only

not intended by the Mosaic laws, but is directly contrary to the
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spirit and tenor of the whole dispensation," Presenting Biblical
quotatigns, Igaac Mayer Wise describes the institution of royalty
as beiié "againgt the laws, institutions and the very nature
of the Hebrew people, and in less than one century probably it
will be against the nature of all intelligent nations, and w111
successfully be rejected. Therefore we feel surprised,"” he con-
Afesseg, "when Christian journals by force, want us to wait for a
'Messdah' which signifies nothing in the world éxcept a king, a
“political head. Much moré surveised, however, we are on hearing
pious men talk of the divinity of the royal institutiom. It is
a violation of the Law and repugnant to men's natural feelings
of 1ibérty“. We can not believe, in Wisse's opinion, either in a
political king Messiah or the institution of royalty itself,
‘This point is again made in another editorial, which Wise
wrote for the Israelite in 1863, Under the caption "Union _
Propositions", Wise admits his insbility to appreciate how we can
pray for a Messiah when living in this blessed land of 1ibe§gy.
"We have come into this country", the Israelite editorial reads,
"that is four-fifth of the HQPTGWS.hGTE - within the last thirty
years; Fhe change was sudden and dazzling. We came from the heart
of despotic mon@rchy and exceptional laws into a free land. Can
we be expected to pray in our synagogues here in the same manner
as our ancestors did in the Ghetto synagogues? Can we continue
our cries about affliction, oppression, persecution,‘%hére there
are nones or, as republican citizens, fully'satiafiéﬁ with the
land and its laws, can we pray God to bring us speedily back to

Palestine, and give us a king of the race of David, when we do
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know well we would not go to Palestine, and would break forth in
open revolt if a king should be forced upon us?”

The spirit of the 19th century militated against the Messianic

ave
- hope. "We emancipated soscially, politioally,and_mental}y? an

14
article in the Israelite declares, "our rights are acknowledged

and our prineciples and;dgctrines are appreciated by the best,

_noblest, and freest men", This is our Messianic consolation, our

hope and our expectation; to the raalization“of'whieh all history
testifies and the 19th century bears witness. We are living in

a republic, free and enlightened. We cannot, we would not hope

for a kingdom, ruled by the son of David,.
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Ee © The Megsiah and.the Migsion of Israel.

In many of his writings, Isaac Mayer Wise not only ridicules

the concept of the Measiah, but together with such criticism

_proposes an alternative to the Messish - a Mission of Israel, the

conversion of the nations to the will of God and the achievement
of peace on earth. | ‘

Wise felt not only that Scripture and the spirit of the age
were agginst the MessianiC~hope, but that the plight of the Jew
himgelf was an argument against_acqeptance_of;%he’Messianic con-~
cepte. In an article entitled "Reform and Its Prineiples", Wise
writes, it was chiefly the doctrine of a Messiah king, as fabricat-
ed and finished by the Cabalists, which deprived the Jews of the
last spark of self-esteem and self-confidence. All the hopes'of
Israel and the glory of its future were taken from the nation, and
the individual, to grace the head of an imaginary being. The in-
dividual, the nation was forgotten, and the Messiah King was
exalted to the ideal of excellency. Israel was deprived of its
immoytal_ideal; of the diadem set on its head by Mosea_gnd the
prophets; it was depriﬁed of the elevating consciousness, that
God appointed it to be the banner bearer of»divine_tr@$h, the

teacher and reformer of the nations, the advocate and defender

~of God's sacred words; the proud hope of the final triumph of

truth, the redemption of Ilsrael by thks triumph, and the libera-
tion’and fraternization of mankind, was eradicated ,from the cong
sciousness QfAthe people, and all that was excellent and glorious

was concentrated ar@und the Messiah-King, and the nation deprived




19

~

of its divine ideal, lost 1ts self-esteem and self-confidence",
The obstacles, declares Wise,"must be removed, the fglluemapcipa—
tion of the Jews must be effected. the Jew must become acquainted
with history and aware of his divine mission to the nations, his
destinations in moralé, intellec$ and scholastic abilities, of
his just olaims on the respect and gratitude of all nations, and
the hopes of its futqré.rlspag; must again be raised from the dust
to self-esteem and self-confidence,

Only the surrender of the lMessianic hope and the restoration
of the Mission idea may enable Israel to recover this self-con~-
fidence and esteem, This thought is expressed in a later editorial
by the editor of the.lsraelite, in which he asserts thé% “Especially
néoessary at home is to raise the Israelite again to a proper
estimation of himself, to elevate him to a clear conception
of his historicecal mission to mankind, Centuries of misfortune
and misery have'depressed the mind of the Hebrew, he haarfbrgotten
his own value, righte and duties as fthe memsenger of God; he has
lost sight of the historical influence he exercised on the progress
of humanity and the part he has yet to enact on the stage of life.
The Hebrew could not find the powerful element of his religion
among the he&pa ofkleaﬁes, dust; ice, and other materials that
covered it. Priests and potentates frightened them td expose
it to the worldeses What was excellent and great in the Hebrew
nation was ascribed to few individuals, and the who%éﬁpéople
were condemned., They themselves," Wise asserts, "tofé the divine
crown from their heads, and ascribed their own mission, their
duties, their hopes to one person, to a royal prince, to a Davidian

Messiahs so that the Israelite himself sunk very low in his own
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estimation, To elevate him again in’his own eyes, make him con- N
geious of his vocation....to recognize his missionshis worth, ik
his relations to God and man - is the permanent duty" of Israel's {
leaders.

God knows that the sacred truths which Israel was called
to promulgate could not be taught in the lifetime of one man. i
"A nation only can be immortal on éarth. Jesus died., The Messish 0
of the Hebrews, if he had come or should come heréafter, mst
also dlie, In the lifetime of a man the work can not be done", A

, 17
nation only, says Wise, can perform this task and God preserved

wonderfully His chosen people through all centuries of authentic
hisﬁory, that this mission be fulfilled, that all the nations be
taught and all of them appreciate the divine truth.

"Thé people of Israel consists of all its members, past,
present and.future; hence each of them has the solemn duty to

contribute to this Messianic Mission of the nation. This Messianic

duty is by no means one saparate and distinet from the ofher duties
of & man and a Israelite. On the contrary ; they are identical.

Whoever adheres believingly and confidingly to the con-

gregation~of Israel, cooperates in our Messianic Migsion.ess
Whoever lives as & messenger of consolation to weeping humani-
t¥ees cooperates in our Messianic Missione...eo Hach of them is a
Messiah'", declares Wise, "and many Messiahs are necessary

for tbe redemption of'mankind. Thus every one of us-gan be, and

, ghould be, a missionary, engaged in the sacred work-of converting

souls". The Messiahship is not the excliasive property of one man, }

but of all Israel, whose mission it is to convert the world to
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truth end righteousnesse

But while Isaac Mayer Wise usually refers to lsrael as
the Mess¥ah or Messianic-psOple, he does occasionally seem to
bend over bak wards, in discussing the subject, to indicate
his acceptance of an actual man-Messiah, if he shoukd come,
Israel, we learn for example, was assured that, though mal-
treated, God would not forsake them, mhey schould not be utterly
destroyed, and at last thelr cause should be triumphant all
over the world. "He that will make an end to the bitter
opposition which has been for thirty centuries the source of
horrible ements for the house of Israel, will therefore be
the redeemer of lsrael, the true Messiah, the anointed of the
Lord, not only for us, but for all the world besides, inasmuch
as he will bring unto them truth and peace, and happiness,
and he will be called in truth the father of happiness, the
prince of peace.... The nearer we come to God, and thenearer
and closer the nations of the earth approach us: the nearer
at hand is the time of the Messiahj and when the age will be
énlightened enough, sufficiently prepared to receive &
- Messiah, then the Messiah will be found, and God will send
his messenger to unite all the sons of Adam, to combine all
the nations into ohe great family. And until this happy
period appears in the history of mankind', concludea? Wise, "
"Israel musﬁ stand in opposition to the whole wor%gt,fTHis
passage does indicate, in addition to the obvious iﬁ%orm&tional
aspects, that Wise, at the writing of the article in 1865, was

wklling to consider a Messiah. The point is well made that the
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age of the Messiah 1s predicated upon the achievement of
enlightenment by the people themselves,
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Chapter Twos

The Mission of Israel and Its Achievement,

In two lectures which he wrote for publication in the
Occident, Isaac Mayer Wise defines the two fold path toward
the achievement of the “ission of Israel. "Providence", he
declarig, ﬁhas prepared two different ways for the people of

Imrael to fulfill their sacred mission, that is, to commnicate

the truth to all the world... either Israel must be a holy

natione. . living exelusively in and for God's holy word, and

teach the world, from ﬁheir «ee home, by the living example
which they set to the nations on earth; or that, if they dis- (i
obey the will of God, and forget their holy mission, they must

be scaltered abroad among all nations for their sin and the
sin of their fathers; but that,whithersoever they go, they
must take God's holy word with them, and show it forth to all
nations that all may see it and at last appreciate it".
According to Wise the mission may thus either be observéd
in Paleétine, which is the first choicej or secondly, it may be
fulfilled among thé natiéns. But the latter instrument may also
& ~ be a punishment for sin. The lectures of Wise in the Occident,
which contain these opinions, are not altogether isolated

statements,

20 |
For in the Israelite of August 20, 1858, Wise declares, !

"Our first duty as a 'kingdom of Priests and a holyfnation',

ag the covenant people and Messiah nation must be ... to teach }

by actions generous, just, kind and pious, that ours is the truth, i

the sole truth, the divine truth e... Israel was chosen, and




| when disobedient, it was scattered among all nat¥ons to feach w
by just and virtuous actions, first that there is but one God, “
one truth and one justime,‘one‘and everlastingeeecs" g

On the other hand we hawe Wise's reply to the Christian |
charge that though Isfael was a chosen nation,she had gone astray.

Wise answers: "We can not admit this. Individuals went astray,

kings simmed, the house of David failed to observe the laws of

God; but Israel remained the covenant- people, the light of |
nations...s our fathers sinned, no doubt they sinned; but j

they never éould sink to the how condition of Gentile nations,

who just emerged about 200 years since from the lowest mire of

sin and crime.... yes, after the death of Jesus the Gentile

world grew much worse and more barbarous”, W
Some Christians attributed the dispersion of the Jews ﬁ
‘throughout the world and their oppression to their "stubborn

22
refusal to believe in Christianity$ Therefore, it was declamed,

Christianity is a divine dispensation and dudaism is not, Wise

answers this argument by pointing out that "there is not a family
[l in existence that can trace its pedigree with certainty to any |

- of the ancient nations of Europe." The only difference consists !

in the fact that the Hebrews offered too much resistance to ﬁ
the unrest of nations, and could not be neutralized, while the
others were. lherefore the dispersion of the other n@tionalities :
\ [ is no longer discernable and the Jew's is. The dispgééién of
the Israelite is an excellent argument of the superiority of @

Judaism to all other religious systems", The implication is in-

-herent in this defense that there is nothing distinctive in
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itself in Israel's dispersion (though there may be in its
purpose) . A

Isaac Mayer Wise declares that while it is true that the
Jews had no land and no home for the last 18 centuries, we must
not forget that nohe but the rulers and nobles had a land and
a homes, The great masses of the people in feudal stafes wersg
living chattel, "The Jew was by no means as much maltreated as
the poar and wretched peasant, although the latter class formed
the vast majority of the people in the feudal statessess In the
final analysig", concludes nge, "the sufferings of the Jews
were buf light in comparison tb the gufferings of the Christians
by their own coreligionists"., Thus experience does not show
that the Jew, in being dispersed, is being punished for his
rejection of Jesus,

In another article, in answer to Christian polemics,
Wise asserts ch% "The Israelites are not in dispersion any more
“than any other nation, no fnore than the Romeng, Greeks, Goths,
Hyng eee all of whom are dispersed over the civilized world,
and reckon themselves to the nations in the midet of whom
they live. 80 do we: We are Americans, Fnglishmen... distinguibbeéd
from our neighborsg in religion onlye. It is not true that we suffer
on account of any sins of our forefathers"a

The.Christians gend us missionaries to convert us to
acceptance of Jesus. We gend no missionarles to the lIeathens
and Mohammedans and not even by way of retaliation do we send

any to the Christians, In listing the reasons for our refusal

to dispatch missionaries throughout the world, Wise gives first
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place to the fact that "our brethren are dispersed all over the
habitable portion of the globe, and every one of them is s

misgionary to our cause, by his faithfuk attachment thereto, and

i .
his steady confession of Goa's laws",
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Ag Nature of the Mission,v

In the nineteenth chapter of Hxodus we read, that when God
ealled to Moses on Sinai, he said: "Ye have seen what I have done
unto the Egyptiens, and how I bore you on eagles' wings, and
brought you unto myself., Now, therefore, if you will obey my voice

and keep my covengnt, then shall ye be unto me a peculiar

treasure, above ail nations; for all the earth is mine, And ye shall

be unto me & kingdom of priests and a holy nation:. In these
important words is expressed the mission of Israel, and the

sole object of divine revelation. As it became the priest's duty
to serve his God according to the best of his conviction, and

to promulgate his divine knowledge to his:fellow mens so became

it "Israel's duty to worship the Most High, and to be henceforth

the teacher of all nations, to preclaim God's holy name to the

- whole world.... God is the loving Father of all mankind... in

all the various regions and countries are the beloved objects
of his care, to all of them, Israel should reveal the divine
truth, that they all may hearAit and live: to this end our

forefathers were elected from among all nations, to be God's

peculiar treasure...e But before the Israelites can fulfill

their divine mission, they ought to know themgelves all the sublime
26

truths of the revealed word",
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B. Preparation for the Mission

The editor of the Occident sets forth as an essential
prerequisite of Israel's Mission the knowledge of the law of
God which she is to disseminate, Secondly, and very essential,
we need English preachers to make this law understandable A
to the people. In an article entitled "We need English Preachers
in the Synagogues", Isaac Mayer Wise wriizs;?Israel is the Mesgiah-
nation... ours is the duty to enlighten mankind on the path of
salvation ... we were dispersed among all natioms on earth, that
we instruct, emlighten, convert all of them to the true religion
of the living . God". But, confesses Wise, we are not able to
address the pebple in a tongue they understand. He therefore
calls for English preachers in the Synagogue.This reform was
later to be adopted by even orthodox congregations,

It was Isaac Mayer Wige's conviction that,in order
for the Jews to acquire experience, they"ought to have and
actually had a country of their own, where they could fully
enjoy thelir heavenly property... where they cduld educate
and strengthen themselves for their great miss?gn". They were
"to educate themselves in their mode of thinking, feeling,
acting, and speaking to be the teachers of all other nations,
to be the priests of the Most High... but also to prepare
and strengthen themselves to meet all the oppositions, all

the hardehips and oppressions... that would befall them in the

process of their history, in the fulfillment of their divine

‘mission, if they disobeyed the will of Providence and went
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astray, if they did not pursue the path which the hand of
the Almighty had pointed out to thems.. %o learn to meet y
‘with hardships and oppressions, and still not lose confidence |
in God and His divine instruction, fidr it is evident that | i

we Israelites must fulfill our missioNeses”

While, in one article, Wise may have emphasized the im-
portance of Palestine as a source of preparation, in an _ i
address, at the dedicat%on of a temple in Laf@yétte, Indiana, W
he declared not only thg% "Israel's Messiah has come with |
the viectory of liberty and justice", but tigt "The Mesaiah j
of humanity, the redemption of the nation, goes forth from w
this country, while the law and the word éf God comes out 4
of Zion and of Jerusalem . Israel's sanctuary on this virgin i

goil of freedom is the Zion and Jerusalem", '
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Ce The Psychology of the Mission,

In addition to demostrating through Scripture and history
that Israel has a mission, Isaac Mayer Wise presents a psycho-
logical basls for this mission. In an article entitled "The
Fauture of Judaism", he offers what he termed the "teleological
argument" for the Mission, The argument id as follg$s= "every
human being has a double destiny to fulfill, one to himself as

an individual , and another Lo mankind as a part thereofesss

' The same is in the case with nations who are but aggregates of

individuals and consequently must bear all the characteristics
of the persons of which they are composed. Therefore every nation
has a double destiny to fulfill, one to itself, whiech consists

in securing to itself the greatest amount of happiness within

Tits reach, and another to the human family, which consists in

its cooperation with the rest of mankind in the progress and

elevation of human nature and human affairs. Nations like indi-

viduals are free to undérstandﬁw&prosecute their respective destinies

and make themgelves happy and useful.... Whenever & thing fails
to fulfill its destiny, it is dead, and nature drops it to
transform it into an object which fulfills its destiny.... every
nation fulfills a destiny or it dies".

"Igrael is a nation, It is not a people as we of the United
States are, or as those of CGreat Britaing it is the otrly -nation
which can surely lay claim to this name, it iis not'a political
community, still it is a unit....hence it fulfills & destiny, or

31
else the All-wise and Almighty would not permit it to exist."
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The special destiny of Israel is the cause that Providence
would not permit it tobe submerged in the current of passing
events.ult lives, because it continues to fulfill its destinyes
..@hat is this destiny?.... we know that they have only one

destiny separate from the nations with which they are one in

every other point, and this destiny is to bear, preserve, pr?ctice
B

and promulgate their religion and their religious literature".
Lsfael can not be exftinguighed - three thousand years have
proved this - because it continually fulfills its destiny.

This destiny being the perpetuation and the promulgation of
Judaism, we know that Judaism has a future, and we know it as
certain as we know that the sun will rise tomorrow in the THast
and set in the West", fhe Migsion of Israel sustains Israel with
life,

In én earlier article Wise similarly says that nations
like individuals must have an ideal. Thus only may they
maintain themsei%es "upon the lofty summits of national
strength, moralty, energy, and inspiration. The Mosaic legis-
lation gave an ideal to Israel, the noblest ever given to a
nation, It was every way oalcuiated to arouse their energies,
and to hold them above the level of the roaring ocean of
mutations, They were told to be a nation of priests, the
champions of truth, the consecrated servants of the ‘hord,

Whé were charged to combat against fiction, and to Pear the
banner of truthe. They were not charged to fulfill their
mission by the force of the sword, they should obey and
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practice the law of the Lord in their own country and so éon~
vince the nations by their own pfosperity, that thoee laws
were wise and good, énd they were'a wisé and intelligent
people', Therefore, the most severe punishment for civil
crimes was ‘careth', ' to be cut off from the community

of Israel', to have no part in the ideal of the n&tions

and the most eminent aect could only be to approach nearest

to the national ideal, to become the preacher of truth, &
prophet". Israel as a people dedicated itself to this
national ideal - of truth,

lganc Mayer Wise was firmly convinced of the necessity
of larael's Mission in the modern world. He was of the opinion
thaf revolutions in the various religious systems came directly
or indirectly from the influence of our ancestors, of Yudaism,
"Today", says %?se, "we stand at the eve of a great révolufion
in all religious systems: the orthodox creeds of all systems
must break doWhe...People...will soon long after plain, simple
and resonable doctrines, to liberate themselvew from the bondage
of superstitioNeces”

"In all religious revolutiond history records we healed
the wounds of suffering humanity; we gave the nations something
better for that which they lost; we brethed divine spirit in
the dead bonese.ss this is our mission, the cauae of ‘dur
exigtence, the object of our godly covenant'. v

We have already given to the world important legislation,

literature and mene, To the modern age, says Wise, we have given
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our ®pinoza, Maimon, Mendelssohn, Boerne, Heine, Valentin,

Gans and Maier Hirsch., At all times we gave such men to the world,
From Abraham and Moses down through the psalmists and

prophets..s our sons were the banner bearers of truth, philoso-

phy, mathematics etc.. "we were and are the only efficient

opposition to fiction.,. bigotry and errors in the province |
of religggn". i
If we agree on this, therevery measure must be taken w
to preserve our relhgion, our sacred heritage, our synagogue
schools. "Truth muet be the main object of these institutions
see Truth is the Messiah and instruction is the prophet Elijah
who precedes the formere The triumph of truth is the reign

_ 33,
of the Messiah, the kingdom of heaven on earthscecs ‘ Only thus

~

may Israel redeem the world - through adequate preparation of itselfl,
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Chapter Three:
Ceremonies and the Mission of Israel.

Igaac Mayer Wise regarded the preservation of ceremonies
a8 hecessary to the preservation of Judaism and the achievement
of Igrael's mission, It was not his belief that the ceremonies
were of importance to the nations of the world, but to Israel
herself whom they would bind until the nations accepted divine
truthe

One of the most important geries of articles on this
subject was composed in 1855 following the Cleveland Confer-
ence, In hig Reminiscences fhe editor of the Israelite declares
that the pet project which was continually in his thoughts was
the union of the congregations of America, by firm organization
and harménious cooperation, The first attempt to accomplish this
in 1848 had proved unsuccessful, Yet the ideal remained attrasgtive
as ever to him. He agitated the matter in the public press until
finally the idea assumed concrete form in August,1855, when a
call was issued to the minigters and delegates of the various
congregations to assemble in Cleveland on Oct. 17, 1855. Orthodox
" rabbis joined with reform in signing the call, The Conference
itself agreed to create & Synod, whose leading principles were
to bg the followgﬁg: -

1, The Bible as delivered to us by our fathers and as now

in our possession, is of immediate divine origin, and

the standard of our religion.

e,
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2. The Talmud contains the traditional. legal, and
logical exposition of the Biblical laws which must
be expounded and practiced according to the comments
of the Talmud,.

3. The resolutions of the Synod, in accordance with the
above principles, are legally ¥alid.

4, OBtatutes and ordinances, contrary to the laws of the

. land, are invalid,"

Buch a torrent of abuse met the principles adopted
by the Cleveland Conferenoe, which Wise had hoped would
bring unity into Israel, that he felt compelled to answer
these attacks in detail in the Israelite. In a series of
articles he takes to task bdth "ultra parties" in Israel.
With bitterness he evaluates both groups: HExtreme reformers

'!r

would drop the Talmud, the historical laws, the historical

“bagis of Judéism% They say, "The spirit of Judaism suffices us".

The extreme orthodox would adhere to every iota of the
Talmud. "Inmutable sameness in every minute particularz.
This and only this is true Judaism. Wise comments that &2}
"have just enough of Judaism_in ourselves to know that
extremes are dangerous.... Juddism is a living active

power; therefore there can be nos... stagnationee. ther

must be a steady and incessant progress within thq pale of

"o

,ﬁudamsm. The end and aim of this steady and incessant progress

is, that Judaism developes gradually its universal character,
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divests itself of its peculiarly national garment, in the
same ratio as the Gentiles are saved from their erroneous
doctrines and inherited migconceptions, until there will
be fulfilled the words of the prophet, 'That day there will
be God one, and his name one'ss.. Then there will be no longer
a necessity for the union of Israel: for there will be a
union of mankind in sentiments and conviction . This is
the Messianic idea of the prophets. This is the mission
of Israel. Therefore we were dispersed among all nations
to build up the grand temple in which all mankind worship
the God of truth. Israel must remain, its history and the
voice of the prophets teach it - a distinguished nation,
until the nations hawe received our divine misgsion",

But, say our ultra reformers, "this time has come,
the golden -age is at our door, we only need té pgan
our arms, all menkind will hasten into our embrgge"o
The truth, however, is that mankind stands miserably low
in religious conceptions, The vast bulk of mankind consists
of heathens with ridiculous theories and abominable |
practices,
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But the ultra-reformers say, "we admit the necessity
of a union of Israel for the sake of our national missionj
still'Welneed no forms, no outward sigﬁs to unite Israelites;
we are united by the essence, the lofty spirit, E@e sublime
doctrines of our religion, of which no Igraelite in no clime

and in no zone can be divested., This sounds elegantly”,

comments Wise, "but it is not true. Man... must have
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forms, to give éxpressian to the ideas and sentiments of
his mind«see" If the old forms are removed, Wise declares,
new forms will "develope themselves in the course of time"
and in a few short years "the Jewish congregations would
no more recognize each other than the Protestant sects do
now, The sameness of principles would as little prevent us
Trom such a miserable state of our religious union, as it
prevents now the different Protestanﬁ sects from condemning
each other publicly..ee Israel must and will remain one
peculiar nation until our mission is fulfilled".

Wise thus denounces both extreme groups in Judaism
who block the implementation of the Cleveland Conference
principles. In a second article entitled "No Talmud" Wise
becomes more specific in his denunciation. His editorial
in the Israelite burns with wrath and saroggm : "NodTalmud,
they say; but they confess, Israel has a sublime mission in
the moral'histony of mankind, Union and uqiformity, outward
signs and forms are at least expedient, to ameomplisgh the
‘gublime task which is the end and aim of Israel's long and pain-
ful sojourn among the nations., You will meke us now new Torms
in place of the 0ld? But who will adopt them? How many of Israel
will they unite?" 'None shall impose customs, laws or forms on
‘us which we dislike,

"The ultra~reformers, it appears, are aware of this
state of affairs, and therefore 1t is thelr avowed theory,
that such Biblical forms and ceremonies which are still sacred

in the estimation of the vulgar mass, must be retained: but
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those which are commonly violated must be dropped". Therefore,
concludes Isaac M.Wise, this would mean that the most important
Biblical precepts and custboms - the Sabbath, Milah, Yom Kippur,
Widdah and Tebilah, Shechitah and Bedikah, the festivals and
the laws on unclean beasts, or other Biblical presepts and

ancient customs, should be abolisghed, if there is a congrega=-

tion who violates them. The Talmud, Wise declares, interprets

|
and explains the Bible. Without Talmudie traditions, without w
these "oonnecting links", it is impossible to comprehend . h

Judaism, Christianity or the Bible,

 In a third article entitled "No Talmud", Wise, with &
vigorous pen, epitomizes the two previous essays. "This", he
says, "is the result of our investigation...: Israel is the
messianic nation. The mission requires an outward uniformity
of the religious forms and customs of the whole nation, The
Bibliecal laws, those not relating especially to the land
of Palestine - are the outward means for the protection
of the essence of our religion, and the bonds of Israel's
union, which must last as long until all nations have become
one Israeleses But we maintain@hat this golden age is remotely

distant from us; therefore Israel's union must be preserved

for its messianic aim, which can be effected only by a uniformity

in ites outward religion. The means to this outward Hpifornﬁty
are the Biblical laws which our ultrag-reformers ar§;anxiaus to i
reject, These Biblical laws anly then produce a uniformity,
if they are understood in the same way, in Asia as in America, ]

in Africa and in Australia, to which end the interpretations !
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of the Talmud are independently necessary".
Amidst all of this evidence testifying to Wise's
support of Talmudic authorityy we must not lose sight
of the fact that f
1., These articles were in defense of the principles
he advocated at the Cleveland Conference.
2. The Conference was intended "only and exclusivelyeee
to effect a union of the.Ameriean Israelites",

3s Wise's main emphasis at the Conference itself was on

the Synod, which was to interpret the Talmud in
accordance with modern times., Wise favored reform of
the Talmud, but "legal reform", |
Quite an abrupt change in émphasis is evident in Wise's _
attitude towards ceremonies in the years following the Cleveland
Conference. While in 1858 he still preached that the retention
of religious forms was essential to the fulfillment of the
missigg, in later years he waw inclined t& think less of "legal"
reform and more of universalizing the religion of Israel, despite
the refusal of the extremists to cooperate;
In 1862, in & lengthy article analyzing the "Differences
of Conception" between the orthodox and reform vieWpoint; he
declar22° "We care less for the form than the essence, and bestow
Lless attention onceremonies than the object to be reached by

themsbecause it grieves us to see the servant clalm equal BON=

slderation to the master of the house"., "Is it our fault", he

asks the orthodox, "that you can not see the forest on account

@

of your observarnces, The words of God were entrusted to Israel .
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to perpetuate and promulgate them among all nations, and you
place. the light of truth behind the opaque barriers of your ﬁ
observances and errors. God appointed us to redéem mankind - &
from the burden of... oppressiong but you make slaves of
yourselves, slaves of priests living and dedd, slaves of forms, i
observances and prejudices, slaves of laws and customs w
from other lands and climes and ages, That much is true ﬂ
then", Wise concludes, "only that portion of Judaism which
will and must become the common good of all men, is religious
to us, and only in this respect we are Jews; all other laws, ordi-
nances, customs and usages... have a secondary importance to us,
it 1s the object and not the means we reflect upon”,

In 1866, in a germon delivered at the dedication of
the Temple Bnal Yeshurun of Cinoinnati,‘Wise condemhed the
hope in miracles and a Messiah. He assoclated this hope with
those who desire "ége separation dflsrael from the Gentile
‘world, and lay the chief stress, not upon the elements of
universal religion, but upon laws and observances which
characterize Israel as a peculiar and digtinct people, which

one day will return to Palestine, to be governed by the

Messiah...,HaVing no Palestine, no Messiah, and no miracles,
we have a country where we are...and the mission of Israel

returng to Israel itself. Therefore we put much less stress

on peculiar observances and laws, and much more ,en the
elements of universal religion and the mission of Israel",

‘Universal religion over rabbinism was advocated in'
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even clearer terms in 1868 by the editor of the Israelite.
Discussing "The Judaism of the Future", Wige declaﬁéd:
"Gradually we are'coming out' from rabbinism to the universal
religion of Israel., We have lived sixteen centurie in the

rabbinical formssy it is difficult to forget, although we

 have outgrown them..., The vitality and divine spirit of

Judaism are best demonstrated by this very ability to pass

through all ... changes in all ages of history.... Only

those who 106k upon Judaism as the nafional and exclusive
property of the Jews can mourn the gradual decay of national
forms, and feel no consolation in the triumphs, which universal
religion achieves with every passing yeaf. gs the fruit forms,
the blogsoms fall, The mofe ideas‘and principles become general,
the less can they be pressed into small national forms. The better
the idea is understood and appreciated , the less it needs or

tolerates a form., The idea is breaking the form, that is the

‘pulsation of the age." This rejoicing at the decay of forms

is no little départure in emphasis from a statement XYess than two
decadew earlier, in which Wise declares thatvuntil peace and
brotherhood and truth are established on eartﬁg "Israel's mission
is not at an end, and so long must we uphoid our nationality with
all the signs and tokens with which God has marked us, with

all our Biblical ceremonies by which we know each other in

ail the different parts of the worlds; but we are no@;obliged to
teach them to the gentiles", There seems to have been some

"evolution" in Wise's thought, and perhaps in the state of

mankind,
]
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ihis we may securely say: Isaac Mayer Wise before and short-
ly after the Cleveland fonference supported Talmudie legislation;
but at the same time régarding ceremonial he looked forward
to the establishment of a Synod to pass legal reforms in the
ritual. He regarded ceremonial important for the preservation
of Israel és a people, and for the preservation of Israel's
Migsione. Ceremonial could be relinquished +the closer the
Mission would come to fulfillment. In no case would we expect
the Gentile to adopt the oeremonialblegislation or practices, The
implication is therefore clear: Ceremonies are a means to the
achievement of divine truth and world peace. Once the ethical
laws of God are established on earth, therg is no further need
for ceremonies. As the years passed a doubt seems to have arisen
in Wise@é mind as to the need of ceremonies in holding Israel
together, or even as to the wisdom of separating Israel into
a distinctive people through ceremonial. But his attitude was
by no means as universalistic as that of the extreme reformers

nor as "natlionalistic" as that of the extreme orthodox.
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Chapter Four:
#inhag America.

One of the chief weaknesses of the refoyrm position
during the controversy over the dostrines of Wudaism was

that reformers prayed in one way and preached in another.,

While déclaring their nonebelief, for example, in resur=
rection of the dead, they daily prayed that God might'
effect such a miracle, While asserting their opposition
to any reatoration of Israel to Palestine, thay offered
daily appeals to God for just such a restosation., And
while attécking the concept of the Messiah, the reformers
regularly gave lip service to the hope that he might
deliver Israel from oppression., Both orthodox and reformer

realized the incongruity and hypocrisy of this situation.

A movement therefore arose to revise the traditional
orthodox prayer book., Isaac Mayer Wise, in commenting on
Isaac Leeser's edition and translation of the daily prayers,
shows their "inconsistency® with modern_lgge":

In examining the eighteen benedictions he asks, "what

American citizen can honestly pray to God, ‘0, look upon our

afflictions; we bessech Thee, and plead our cause; redeem us
speedily for the sake of Thy name' etc.3 or 'O send the great
cornet as a signal for our freedom and 1lift the bamner to collect
the captives, and gather us together from the fouf corners of

the warth. Blessed are Thou,0 Lordi who gatherest together

k]
the outcasts of Thy people Israel! ; or what American citizen
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can honestly pray to God, that He reestablish the monarchical
throne of David?... in all these passages there is no trace of

8, spiritual redemption, or the final triumph of truth, or the
approach of the Messianic kingdom of justice, truth and fraternitys
but of the restoration of political liberty, & political king,

a political nationality. |

"Those who wish to live on this free soil are grantéd
every liberty imaginable, and dare not pray for the restoration
‘of a kingdom, or rather, in fact, would not do itj; and those
who wish to return to Jerusalem can do so now quite oonvenien%%y".

Isaac Mayer Wise concludes his comments on the various
prayers with the questggn, "Should not these and similar
rpassages be omitted in our prayers? We think they should,and,
therefore, a revision is necessary. We have as much right to do
80esea8 the Rev, Igasc Leeser had to alter the F'J'6§AI
and to introdué@_a passage asking that the officers of the
United States be kind to us Jews.,

In another article, wherein he expresses dissatisfaction
with praying for the restoration politically of the dynasty of
David, Wise asserts thaﬁ45 "there is no»law-in existence
ordaining, that one must or shouldkpray for the coming of the
Messiah." Therefore, he dec%ares, expediency must be consulted.
"We maintain", he continuegj "that all passages of‘this kind
should have no place in o@r prayer book, and, the{éfofe,‘it
should be revised; becauses ’

1. Two thirde of the American Israelites neither expect nor

wish the coming of the Messiah king, and the prayer book
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should be the common good of all,

2¢ It is a deplorable inciénsistency or hypocrisy , to be a repub-
lican in sentiment and practice, and a roydiist in prayer,

3¢« The oldest prayers extant not only make no hention of
the Messiah, but conclude with the words of the prophet
Igaiahs "Our Redeemer is God Zebaot, the Most holy of
Israel is His name! " The Sabbath prayers, Hakkol Yoducho
etc.y the recency of which is apparent from the alphabetical
order of Kl Adon were the first to mention the time of
the Messiah,

It was Wige's belief thgg "our orthodox brethren can
not induce five hundred persons in this country to pray
sincerely for their return to Palestine, or for the
restoration of a kingdom in Israel, or the restoration of
biooiy sacrifices", "The prayer for the restoration of
a kingdom, and a éersonal king of whatever dynasty,", he
declared, "is sinful and unJewah".

It was in 1846 that Isaac Mayer Wise first undertook
to correct the evils of the prayerbggk. Dr., Max Lilienthal,
beloved benefactor and colleague of Wise during the early
battles of reform, had formed the idea of founding a
synagogal authoritative body, a sort of éonsistory, that
was to go by the old Jewish name of Beth Din, Wige,together
with TFelsenheld end Kohlmeyer, with Lilienthal as head,

were consecrated members of the Beth Din. Work was ap~

portioned among these men and Wise was assigned the task

of composing a Minhag America. Wise worked industriously
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at his task,had plansg ready for it by the spring of 1847,

went to New York to submit it to the Beth Din,only to learn
that it had been dissolved. ﬁorking without the encou ragement
or cooperation of his colleagues, Wise completed the Minhag. As
he declared, "We were forced to a change of the prayer-book,

49
and therefore we did change it",

"Minhag America" signifies the liturgy of the American
Synagogue of which the first part was published in 1857 and
introduced in several congregations. By 1862 the fourth

edition of that volume was already out. 5
0
The impartial reader, Wise reminds us, must admit two pointss

l. There are numerous passages in the old liturgy which,
having been intended for other times and localities,and
written under circumsfances and impressions foreign
t%ﬁhe gcitizens of a free land - musﬁ be omitted or amended.

2. We have the same right to make a Minhag America, as our
ancesters had to meke a Minhag Poland, Minhag Germany,
Minhag Portugal etc.

The Minhag America makes a number of doctrinal changes
in'the prayerbodk. Te shall discuss those rslating to the
Messiah. For example the WMincha Amidah readsol Thou "rememberest
the covenant of Thy ancestors, and bringest redemption to their
descendants on account of Thy great name in 1ove".‘?%edeemer" is

thus changed to "redemption"

L)
58 %

The Minhag America reads "O behold the oppression of
our brethren, and redeem them speedily,for ?hou art a mighty
Redeemer", The "brethren" are oppressed and not we ourselves, as

the orthodox prayerbook states.
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Thirdly, the "Tekah Beshofar', instead of referring to
our freedom and the gathering of our exiles as in the ortho-
dox prayer book,reagg, "Let resound the great trumpet for
the liberty of all nations; 1ift wp the banner to unite them
in the covenant of peacesy and bring them nigh unto Thee, to
worship Thee in truth, Blessed be Thou, who lovest the com~
munity of n&tions:. The prayer is thus broadened to include

not Israel alone, but all mankind,

The "W3 hw3 e " ig omitted in the Minhag America

from the uh&bbas rituak a]Logether. In the Weekday Schacherit

S -5

it ie thus altereds "Let sprout, O Lord, our offsprings with

the descendants of Thy servants, and bend their hearts toward
Thee; that they may walk in Thy ways and promote and glorify
Thy lawd. Increase their strength by Thy salvation; for which
we daiiy wait. Praised be Thou, God, who art our might of
salvation",
55

In the Kiddus¢h for Frlday evening Wise omits the
phrase "from all nations", In the "Uvnuchoh YOM&;E,‘Whlle
including the Megsianic reference in the Hebrew, he omits
the verse in the Engiish translation. In the grace after
m@a,f7 the "FWD JM'§ 1Id4v v ig deleteds

The Minhag ﬁmerica was a milestone in the history of
Judeism in America. As Hdward Talisch wrote in a memorial
tribute to Isaac Mayer Wigg, "As with prophetic vision he
called the prayerbook he wrote 'Minhag America'., It was to
express not only the spiritual ideals, the hopes and

aspirations ,but no less go the patriotism of the American
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Jews", It was also.to serve as one of the bases for the eon~
temporary Union Prayer Book. Due to the resourcefulness

of Isatc M. Wise Reform was able to cast off its hypocrisy
in prayer. Its prayers and aspirations were now one.”

Wise had waited for years to establish a Synod,which
would give official sanction to such a Minhag America. He
nad high hopes for the Cleveland Conference of 18553 but
it came to nothing. The Minhag was all that was left of it,
Wise promised that despite the faot that he %gd Wearied of
waiting for a Synod to establish legal refobfi, "Whenever
the congregations will adopt ﬁhé status quo,and pass laws
in favor of a SynoB to conduct uniformly and lawfully the
developent of the American gynagogue, we shall be the first
to cooperate fully and oonscientiouslyi. That he abided by
this promise is borne out by history.

Igaac Mayer Wise was a plioneer, & courageous exponent
of reform in America. He was not an irresponsible radical,
nor a weak appeaser, He loved his people too dearly to be
either., In his lifetime he sought to achieve reform in
America. But as he himself said, the millenium mey not come
through one man, Through emphasis on the Migsion of all
Israel, he succeeded in reawakening the American Jew to
his task in achieving a just and righteous world orggff
Through his legal approach to the Messiah concept ?gaao
Mayer Wise esgablished Reform Judaism as an integfﬁl part

of the chain of Jewish tradition. Through his support of

ceremonial he inspired men to the realization that practical
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Jewish observance was not inconsistent with universallsm.
We are greatful to Isaac Mayer Wise for guiding reform -

B "['
along the highway tread by Klal Yisrael, for helping the |

il
American Jew to reconcile Judaism with his Amerigan home,
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Coneclusdions
A Comparison of the Views of Isaac Leeser and Isaac Mayer Wise

With regard to the Messiah and Mission of lerael,

Throughout the centuries the Jew has found himself a
member of a mbnority amidst a gentile enviromment. He has
preferred not to assimilate, but to preserve his unique heritages
Oppression and discrimination have not succeeded in altering his
course, For he felﬁ that he had a contribution to make to humanit%
8, missidn to accomplish on earth.

The problem of the Messiah and #igpion of *srael is
actually one of pupose and survival, Lgaac Leeser looked forward
to the redeﬁ%ion of his people and thé salvation of menkind
through a Messiah. Isaac Mayer Wise could not reconcile the
Messianic concept to a democratic world, He believed in the
Mission of all Israel, wherein Israel as a people would con-
tinue to pfeach and seek a better world through divine truth.
This was Israel's reason for survival. |
| Igaac Leeser, who expoundedrthe orthodox or congervalive
point of view, believed in a Messialh, who possessed both temporal
and spiritual qualities, The Messiah son of David would govern
the people of Israel who are to be "assembled agaln into one
state" . Though his rule might necessarily be achieved through
his temporal qualities - through war - his kingshipt%oﬁld be
a period of universa}vblessing. Though he might noéiarrive until
the people>were’ready for his advent, there is a time beyond

which he will not be delayed. Belief in the Messiah, accyprding




to ?saaC'Leeser, is "a matter of oredence", "ordained as the
will of God". Both Scripture and the prayer book testify to his
coming, | L

These assumptiong are vigorously challenged by Isaac i
Mayer Wise who rididules the hope for & political king in this
age of enlightenment,where civilized peoples have a republican
form of govermment. A political view of one age, he declares,
‘is not an article of faith for another generation. It is in-
conceivable how one can believe that the igsion of Jﬁs:c‘s:,e,'L is
the function of one man. In the firest place, the Davidic dynasty
had forfeited its claims on the crown of Israel with the trans-
gregsion of Solomon. Secondly, Scripture preaches redemption
through Israel, not through an individual. This perpetual hope
that some day a descendant of David would miraculously appear
and restore our people to Palestine has been an abomination to
the morale and initiatiwe of our people. The Messlanic hope has
deprived the Jew pf hig self-esteem and self-respect. Under the
delusion that the solubion to his and world problem rests with a
mysterious Messiah, he bides his time, waiting for the Messiah's
advents It is time that he realized that the Migsion can not be
the function of one man. It is the task of the entire people of
Igrael,

How may the Mission of Israel be achieved? Sq;ipture ine
forms us that it may be achieved either through tQQ'example of
Israel on her native, holy soils or, if Isgrael sin;s, in the lands

of dispersions As for Israel's ceremonies and distinctive legis-

|4
lation, it is Wiseﬂs conviction that they must be retained until




the nationg accept divine truth. For they are essential to the i
unity and preservation bf Israel, Wise®s views on this subject
evolved with the years, but he never did relinquish his conviction m
that, though of a secondary character, and not to be hoisted ﬁ
upon the nations as a condition of their "oconversion', yet the w
ceremonies of Judaism were important to the preservafion of the
core of {udaism@ This core, he later believed, might be better !
appreciated if uncovered, dbut the earlier eviidence in behalf w
of ceremonial indicates his deep appreciation of their function. f

While expressing his agreement with the doctrine that

Israel has a destiny as a people, Isasc Leeser bitterly
attacks reformers who would strip Judaism of its forms in
order to convert the world, Hather, he declares, let the
‘nations adopt the forms of ?udaism.whereas Igasc Nayer Wise
believed that when the nations would accept divine truth
‘a8 preached through Judaism, the Jewigh people could dis-
pense with its distinctive religious forms, Isaac Leeserv
termed this a heresgy. As if the ideal Judaism or religion
were one without religious forms! Judaism, he proclaimed, must
not cater to the peoples of the world, If théy wish to accept
~5udaism, they must accept its precepts. Only in that way did
Isaac Leeser favor avMission of Israel, a mission whi ch
wbuld recognize the integrity and distinotivenesg“of.{udaism
in contradistinction to a pagan world, -
One of the chief arguments wielded by Isaa; Mayer Wise

against the concept of the Messiah was that it was both

contrary to the spirit of the age and to our obligations \




ag citizens of a free and enlightened republig. Isaac q
Teeser defended himself againet Wise's attacks by tracing
the history of enlightenment and of liberal governments.
In each case, he declared, foolish Israel placed its gaith
in some king, a Napoleon, a Louis, a Roman puppéé?ﬁﬁ;mﬁ
reigneq for a few yeaps and fhen were toppled from their
throne. Israel's hopes rose and fell with these Messiahs.
Far better, declared Leeser, to put one's faith in the will
of God, as prophesied thrdugh Seripture.
There is, after all, no conflict between believing
in a Messiah, who may not come for millenia, and loyalty
to on@:s country. For centuries Jews believed in the Messiah,
and behold what excellent contributions in men, literature
and science we have made to the world, Our patriotism is
unquestioned. For no conniving is required to prepare
Israel for’her restorations énly good deeds and dedication
to the word of God are important.
| But Wise could not be convinced, Nor could Leeser
be persuaded by the arguments of his reform opponent. Both
besmirched each other viciously in public print. Even in
his Memorial tribute to Leeser, Wise could noﬁ refrain from
&ggting subtle aspersions upon his ability and integrity.
The battle was too important to both men to allow-moderations
To Leeéer, for example, denial of a Megsi&ﬁ donstituted
s denial of Seriptural aﬁthority. Tor centuries the Jew

had prayed for a Messiah - i1If not Scripture, custom proved

the authenticity and legitimacy of this hope, How could one




change the promise of the word of God. How could one alter
prayers which had been the life blood of our people through
ages of persecution! But Wise did. Basing his opposiFion

on Scfiptural and logical grounds, he asserted that he was
prepared to supvort the authority of the Talmud, but that that
authority must_be perpetuated in our lifetime. We too, through
a legal body,must be able to interpret the Talmud in aocordénoé
with our times. If the orthodox or radical reformers will

not support such a synod, we, in cooperation with other

Jewish leaders of similar views, will make the necessary
changes in doctrine and practicee.

The controversy of Wise and Leeser is important today,
because its modern implications are obvious. We pave the
identical questions of loyalty, of forms, of authority,
of the salvation of mankind. Leeser and Wise argued the problem
in their day, Wecontinue, Reform Judsism is still young.

:lt is yet fearéd by the orthodox. It must prove its loyalty
not to America alone but to Klal Yisrael, Oh,that a Leeser
and a Wise might ohce again convoke a Cleveland Conference
and establish for American Jewry a basis of legal reform.
That was the spirit in which Wise approached his attempts

~to adjust Judaism to contemporary life. That was the spirit

to which Leeser gave his ‘temporary approval.

Findis.
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(P. 405) to & "Gentleman Who With Hig Family Wishes to
Dmbrece Judaism': "There is but one truth and this was
revealed to Israel; therefore fgrael is the mountain of

the Lord which all nations must finally amcend,there to learn
of Yod's ways and to walk in His paths, @s God revealed His
nature and will to Israel, so He shall bqballed the nameless
-great first cause of all, iehovah, blessed forever be His
glorious name. Whenever the nations will know God in truth
and light, whenever they y%ﬁ} also know that they learned gim
from Israel.and they shafoﬁim Jehovah, as we claim Him, not
Allah, not Jupiter, not Jesus, not Messiah, but Jehovah, the
God of all... then *His name will be one's, The knowledge and

fear of God will invite all men to know and observe His laws:

this is redemption, there is the fduntain-head of salvation.

this is our Messiah for whom we wait",
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Ibid, Vol, 14, No., 19, P. 4

Ibid, No. 22, Dec. 6, 1867, P. 4

See also Vol. 12, No. 24, Dec., 15, 1865, P, 188
Ibid, Vol, 4, Yo, 15, Oct., 16,71857, P. 116

Ibid, Vole 5, P, 13

Ibid, Vol, 6, No, 36, March 9, 1860, P. 284
Reminiscences, P. 313 ~ 14 |

See Vol., 2, Israelite, No. 24, Dec., 21, 1855, P. 196,
for Wise's defense of the Clevéland Conference. His editorial
is entitled "He is a Traitor",

lgraelite, Vol, 2, P. 172

In the Occident, VOL, 7, No. 4, July 1849, P. 188,

Wise sets forth the thesis that "Only fundemental truths,

the principal dpctrines, the abstract truths, concerning

God and His attributes, concerning man, his duties and hopes,
shall become the property of all nations on earth". On P. 189
he declares:"but the ceremonial part of our faith is the
exclusive property of Israeli it has never been given unto

us to teach it to other nationsg but partly to separate our
forefathers from paganism, from the altar of idols, which

they saw adored in Hgyptsand in all the countrieé'réund aboutb

themspartly to prevent us from being divided and subdivided




35 into an innumerable amount of sects; and partly to stamp us

with the signs and tokens of our faith} and of our nationalityg,

that we, 1f scattered, may remain all over the earth one and
the same nation,Adesigned for one destiny; that we may not
be swallowed up by the overwhelmimg multutude of other nationg,
before all the world shall have.accepted our sacred message,
until all nations adore with us the one and true God -
until our mission is fuifilled:.
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