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ABBTRACT

The yedrs of Joseph Krauskopf's minlstry were years

of great transitlon in American life. Darwlnism had
shattered the old theology and relligion wasg struggling
to £find its positlion ln contemporary life, Krauskopf
ilmmediately allled himself with the liberals and ac-
cepted in a modifled Torm all of the implications of
the evolutlon theory. His concept of God wasg the trad-
1tionally thelstic one that God is the Flrst Cause,
Lord of nature and history. Thoroughly conslstent in
his philosophy of Judalsm, Krauskopf held that prayer
wag aspirational 1n character and that lawortallty must
be accepted, 1f oniy on psycnologlcal grounds. He

was a stern critic of Orthodoxy and ites authorltarian
doctrines. Krausikopf declared thut the misslon of Is-
rael, for which Isrsel must kecep 1lts identlity, was to

protest agalnst the present evilis of the world.....

gect@arlianlism, injJustlce, prejudice, irrationallsm, chauv-
gnlsm. Israel had a universal ethic which it sust

teach throughout the world 1ln the hope that having ful-
filled ite task of brianging avout a unlversal relilglon
and a united humanlty, 1t could ldentify itsell with

the new world. Thils concept influenced nis position on
Zionlem, The place ol the Jew was not 1ln Palestine but
throughout the world spredding its gospel of the trother-
hood of all men and tne fatherhood of one God,

Krauskopf was the sworn enemy of the lalssez-falre doc-
trine of economics. He fawored, througnout his minlstry,
a modlfled form of capltalism., He was a powerful flgure
in all agencles worklng toward the betterment of the po-
gition of man. He personally establlsned socletles Odr
the improvemeant of homes, food, educatlion, and employment
for the impoverished masses in the slum areas, His great
liope was to settle lndlgent lmmlgraats on agricultural
colonles, He cstabllisnhed the Natlonael Farm School for
the speclflc purpose of moving the lmmigrant Jew out of
the city onto the larm. He was a bltter antagonlat of
the Spencerian-Sumner school of economics and was a lead-
er in advocatlng tne Ward-Rauschenbuscn philosophy of
governmentbal and rellglious role in soclety. Hls pro-
German sympatnles involved hlm in many lecture series
decryling the immoral position of the United Btates in
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breaking its neutrality pact with the belligerant
nations. Krauskopf, though interested in goclety in
general, felt thot the individual must be improved be-
fore soclety could be bettered, He, therefore, devoted
much of hls preaching to individual morallty and ethlcs,

He was first and foremost the protector of the rizghts
of the Jew and was a dominant flgure in the rield of
apologetlcs and polemlcs, He did not limit himself

to the protectlon of the Jew but his philosophy of
moral benaviour and humanitarianlism involved the moral
imperative in man's actlon toward his fellow-man,
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Jogseph Krauskopf's dedicated ministry spanned a period
of almost four decades., From the year 1885 to the year
1923, his stirring voelce, courageous mesgage, and dap-
ing dream became part of the lives of tnousands upon

thousands of men, women, and chlldren, Jewish and non-

Jewlsh,

Biographlcal sketches and critical evaluations of

Kroauskopf's minletry are numerous .

He was known to

the world as a courageous and brilliant preacher, as

an untiring soclal workef, executive, organlzer, and

leader. His amazing success‘in everything he under-

took le%d to the creation of the legend of "Krauskopf
luck".® But those who knew him intimately were well
aware oI the enormous amount of energy and work he

devoted to each of nlsg many prograns.

In addition to the regular Sabbath services, Krauskopf,
upon accepting the call to serve Conzregatlion Knesseth
Israel.in Philadelphia, established a Bunday service,

It 1s the Bunday Lecture Series that has been preservadﬂ
These Bunday Lectures ln whilch Krauskopf tobok speclal

pride embraced every concelvable subject, Writing pri-

marily in the filelds of religlon, ethicse, and soclal
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sciemce,"5 he nevertheless preached vigorously con-
cerning the politlcal scene; could delight and en-
lighten nle congregatlion conéerning extenalve Jour-
neys which he took through the Orient and the Middle-
East;4 would, at times, analyze the novel, the play,
the poem of the moment, and the great classics of all
‘time.5 Hisg was the abllity to consume, digest, pop-
ularize the most intricate of subject matter and
through a gpectacular memory use hilis extensive Know-

ledge in his preaching.

Although Krauskopf had sound knowledge of the Bible
and Rabbinic literature, he seldom used elther in his
Sunday Lecture Serles. He was aware of the fact that
very few of uls congregants were conversant with the
Bible and therefore used the Bilble rarely, and then
only as 1llustrative material. On very rare occasion,
Krauskopf would use a Biblical text and bulld his sepr-

® His forte was his-

mon Irom what the text suggested,
tory, and he used nis extensive knowledge of history
to great aGVantage in developlng the many themes als

preaching encompassed,

Had Krauskopf limited uls ministry to preaching, he
would stand with the immortals in the Refofm rabbin-
ate; but thls man of supreme ablility was also an ln-

defatligable communlty worker, organlzer, and executive,
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"Dr. Krauskopf is the one man in the Amer-
lcan Rabblnate wno does not stop in his
ministrations with the mere expression of
a Wish. He translates wish into will and
an address lnto a call. His vigorous per-
sonality 18 as inexhaustible in persuasive-
negs as it 1s 1in physical strength and in-
genlous resourcefulness.'y

There were few movements for the lmprovement of soclety
which weré not blessed with Krauskopf's energy and dls-
cretion.8 He was a man of vision and falth, with the
congtructive genius to translate uls dreams into reale
ltieg and the powsr to enlist others to carry on his con- i

, (.9 |;¢
gtructlive work,

Krauskopf concelved of the synagogue as more than a house

of' prayer. He envisloned 1t as an instltutlional center
of education and soclal and philanthroplic activities,
The synagogue 1ltselfl must translate creed ianto deed, pl-

ety into righteousness, and spilrituality into soclal ser-

vice, In accordance with this philosephy, Krauskopf

organized a society of "Knowledge-Seekers", ostensibly

to study literature, history, and current toplcs, but in il
reallty to draw the younger generatlon to the synagogue V
and make them feel that the temple should be part of J

their everyday life and thought. In 1888, he was ﬁﬁjéﬁﬂﬁfw

@mental in organlzing the Jewlsh Publicatlon 8ociety of
Americsa; in 1892, he established the "Personal Interest ;
l




Society" which did excellent work in personally visit-
ing the needy, in helping and advising them in theip
domestlic problems, thus bringing the personal touch to
goclal service and charitable endeavor; in 1893, he was
regponsible for the establishment of the Model Dwelllng
Assoclation which ailmed at providing decent homes for
the working classes; in 1893-1894, the Model Dwelling
Kltchen which provided food for those in lmmedlate need;
ln 1894-1895, after vislting Russila and viewing a model
farm operated near Odessa on which graduates of the Or-
phan Asylums were taught Tarming, he founded the Natilon-

al Farm Bchool.lo

No fieldd of endeavor i1f it would better the 1life of man
was left untouched by Krauskopf. Be 1t soup kitchen,
personal sympathy for those finding life particularly
difficult, an opportunity to relleve men\and women and
children from the degradation of the slum, Krauskopf was
invariably the driving force leading the crusade for a

better and more noble life.

Krauskopf had little use fob the Rabbl who saw hils con-

gregation only on a Friday night or a 8Saturday mornlng.
He could not ablde the ravbhl who devoted hibself to his
favorite studies on the grounds that scholarship was the

most important function of the rabbil.
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"I am far from objecting to people makinz of
the study of Hebrew or any other languagze a
life-occupation. I honor thelr labor and
prize the resulte of thelr researches..... !
providlng they keep out of the pulplt. The ;
pulplit of today cannot use bookworms, gram-
marlans, lexlcographers, encyclopedists., It |
mugt have live men, for it has live work to }
do., Home and gschool, factory and shop, cap-
ital and labor, cilvic and natlonal govern-
ment, all turn to the pulpit of today for ‘
their most valuable aild., It must do the |
vork of which all are in need and speak the i
language all can understand., Instead of be- ;
ing a closet-student, the minister must be v N
put in the world, must mingle with people, ]
must know thelr virtues and vices, their
weaknesges and falllnzs, must kanow the carss y
which beset them, the temptations that lure ‘

1

them, he must know from personal dlagnosils

the sanitlies and insanitles of soclety, be-
fore he can adminlster the medlcine that ;
shall eifect the cure, - &

On, the crimes of wminlisters, who ghepherd
themselves and sufler thelyr flocks to stray
in want of food! And oh the sin of people
who belittle the minlstrations of those Rab-
bis who, mindful of thelr divine calling,

and obedlent to 1ts demands glve it all thelr
heart and soul and mind, all their time and
all their labor, even though that often

means surrender of literary ambltlions, sacri-
ficing of fond dreams of special researches
along special lines!

The pulpit 1s no longer a sine cure, where,
in return for a certain salary) the winis- ‘
ter mumbles a few prayers a week, or repeats 4
some 1lnane phrases before empty benches, or ;
performs some doctrinal or lingulstic gynm- 4
nastice, and then sinks back ilnto his closet I
to continue, for another week, the pursult

of nils favorite studles, There ls today no
more responsible place than the pulpit.

Words of Tlre must be spoken there today;
buruing truths mugst there be enunciated. Its
creed must be the message of deed; 1ts deed

& prophecy of the Meggslanic Age. A




There, 1n the pulplt, 1s located the moral
imperative of the Natlon; there the public
consclence of the people ig made to stand
guard, Thence must issue the living streams
of domestlec and gsoclal and national reform.
There the powerful must be shown thelr duty,
and the weak their privilegeﬁ,”ll

These are the words of a man, who despite hls zeal and
great work in the social fleld was able to write a 1lit-
erary gem every week for his Sunday Lecture Series and

turn out books such as: The Evolutlon and Judaism,(lBB?),

Soclety and Its Morals,(1900), A Rabbi's Impressions of

the Oberammergau Pagsion-Play, (1901), to 1ist only a few.

In these few paragraphs we have seen 1ln broad lines the
scope of Krauskopf's minlstry. It 1s the purpose of

thils work to examline nls preasciling and thus see and

understand his influence in the soclety of hls time,
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THEOLOGY and PHILOSOPHY of JUDAISM




Upon entering his ministry the young Krauskopf was con-
fronted with the explosive power of the theory of evolu-
tion, the Darwlnlian hypothesis which placed orthodox re-
liglon and theology in the most vulnerable position

they had Peen in since the time of Copernicus' helio-

centric theory.

The most lmportant specific congequence of Darwinlsm was
that 1t colllded wiﬂh the theory of special creatlon
which not only was explicitly taught by the Bilble, but
also had geemed harmonious witn the available blologl-
cal data, Darwlniem substituted a naturallistic view of
man's origin and nature, holding that man is filrst cous-
in of the anthropold apes, and that he 1ls descended
with them from a coummon ancestry through & process of
natural evolution. Tals conceptlon, to many who ac-
cepted it, not only deprived man of nls distlnctive
dignity as a speclal creatlion of God and placed his or-
lgin and development under natural‘lawr’buﬁjalso -

moved one of the prime evidencesg for the reality of a

gsupernatural Creator possessing the lntellectual and
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moral quallties characteristic of man. A8 long as man
had been viewed as the object of a special creative act
and the nighest product of divine power it seemed nec-
eggary to attribute to his Author all the distinctive
perfectlions which man at his best exhibits. But when
nilg existence became intellligible as the outcome of
purely natural forces, operating according to the same
biological laws as the gimpler creatures that constitute

1,

hlg ancestry, a wise and good Creator no longer appear-

ed needed to explaln the facts.l

Theré were two reactions to this revolutlonary theory:
that of the fundamentalists and that of the liberals,
The fundamentalistes found 1t lmpossible to reconcille
the theory of evolution and 1ts view of man with ortho-
dox doctrines wihlch were egsential to thelr point of
view, The basic irreconcllability lay in the fact that

a literal interpretation of the Bible.....whlch for the

fundamentalists constitutea the way to religious truth.
es. could hardly fail to find in it the doctrine of the
gpeclal creatlion of man. Furthermore, acceptance of
the theory of evolution seemed to lnvolve abandonment

of the i1nfallible revelation of divine truth found in

the Bible. -
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The liberals, however, found it possible to reconcile
religlon with the theory of evolution. The liberals
had become persuaded that modern scientiflec methods of
investigatlon are essentially valld, Thus, the two ma=-
Jor assumptlons of the newer sclence,....that the world
12 an lantelllglble order and that the ultimate test of
truth i1s detalled emplirical verification.....seemed‘to
them sound. Assuming that the major concern of sclent-
ists was not hostility to relilglon, but rather devotion
to truth, they felt that theology was doomed 1f At op-
posed elther the results or methods of gclence, The
liberals reasoned that though certaliln reaajustments
would be necessary in accepting the theory of evplution,
the facts and values that are really central in relig-
lous experience remaln untouched by 1t and what nugt be
surrendered never was religlously egsential at all., We
shall see that thls ls essentlally the view which Kraus-

kopf took in his approach to the problem.

Evolution wag not flatly inconsistent with belief in
God; for 1t was possible to propound a divine purpose

gulding that long natural procegs culminating in man.

It mugt be noted that for many thinkers, the evolution-

-

ary interpretation of religlous ulstory sugpllied an an-
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gwer to many of the dilstressing difficulties that the

likerals had always felt in the orthodox view,

Consldering the entire Blble as a revelation of the

one true and eternal God, it was compelled to accept
everything in it as expressing the divine Will. This
led to uncomfortable if not irreooncilable descriptions
of God.....on the one hand, a God of cruelty and ven-
geance, on the other, of love and mercy. The liverals
were led, by their acceptance of the basic truths of
emplrical scleunce to an investigation of the Bible,
They accepted the rindlngs of the Hligher Criticlsm of

the Blble, and of the sclentific studles of Comparative

PO

Rellglon.

The eftfect of Darwlinlsm on rellgious thinking was,
therefore, threefold. Firetly, the theory of organic
evolution came into direct conflict with the doctrine
of specilal creation as expressed 1ln the first chapter
of Genesis.,  8ecoundly, Darwin'svhypothesis reduced the
omnipotent, oanlscient, omnlpresent, personal God of
the theologlcal tradition to a remote First Cause,
which set the unlverse in motlon, then left 1t severely

alone. Flnally, Parwinlem, by bolsteriang the general

evolutlonary argument, cast serlous doubte on the
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deriptural accounts of creation and of miracles, on
Biblical chronology, and on the posgitlon of man 1in the

z
world.”

II

The founders of Reform Judalsm were deeply affected by
nineteenth century liberallsm. Men of the caliber of
Abraham Geiger, David Einhorn, and Samuel Hirsch reveal
thelr intlmate acquaintance with the thought of Hegel
and Schlelermacher, They applied the rationalism of
thelr teachers to the basic concepts of Judalism, and
evolved a religlous platform adapted to the intellectual

climate of thelr day.

To be sure, more conservative points of view found ex-
pregsion in the Reform rabbinate, particularly under
the leadership of Max Lilienthal and Isaac Mayer Wise,
In the Cleveland Rabbinical Conference of 1855 they
were able to exert thelr 1lnfluence in the adoption of a
thoroughly conservative posltion with regard to revela-
tion. The Bible was held to be of lmmedlate Divine or-
igin and was to be expounded and practieed according to

the Talmudle comments. Degplte this oppositlon, the
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more radlical element led by David Einhorn and Samuel |

Hirsch succeeded in 1885 in having the estremist Pitte- ?

burg Platform adopted, The Pittsburg Platiorm was the {
moat succlnct expreseion of the theology of the Reform
Movement ever to be published to that time, and its

. . 4 |
effect 18 stlll evident in our own‘day.}

The adoptlon of the Pittsburg Platform meant recognlz-

ing truths in every religlon, whille holding that Jud-
alsm pregsented the highest conceptlon of the God-idea

as taught in the Bible and developed by the Jewish teach-
ers, "in accordance with the moral and phllosophical
progress of thelr respective ages", The Bible was ac-
cepted ag a historical record of the Jewlsh people and
"ite mission as the priest of the one God"., It held

that modern sclentific discoveries were not antithetlcal
to the doctrines of Judalsm slince the Blble reflected
"the primitive ideas of its own age, at tlmes clothing
1ts .conception of divine Providence and Justice in mir-
aculous narratives", It meant that Reform Judaism ac-

cepted as binding only the moral laws of the Bible and

maintained only such ceremony as was meaningful in mod-

ern clvilizatlon. Tt dispensed with dietary laws, W

priestly laws, and many 1f not most ceremonial observan~ H
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ces., It declared once and for all that the misgsion of
Israel was the establishment "of the kingdom of truth,
justice, and peace among all men". In effect this

meant that Israel was no longer consldered a natlon,
and_natﬁrally a return to Palestine, to sacrificial wor-
ship, or any of the laws concernling thne Jewlsh state
were thereby abrogated, It put an end to speculation

on geparatlsm for it openly stated that all faitha could
work together in establlshing the reign of truth and
righteousnesg among men. The soul was declared lmmort-
al; the concepts of bodlly resurrection and of Hell and
Paradlse as abodes for punishment and reward were reject-
ed, Finally, "in the spirit of Mosalec legislation,

which gatrives to regulate the relation between rich and
poor," they concelved 1t to we thelr duty "to particil-
pate in the great taskz of wmodern times, to solve, on the
basis of Justice and righteousness, the problems present-
ed by the contrasts and evils of the present organiza-

tion of soclety."

In the llght of the development of Reform Judalsm, there-
fore, the problem of evolutlion was not so difficult as

it was for many of the Protestant creeds, Evolution

did not preclude creation; 1t implled 1it. The puroose

and design 1n llfe was not elimlnated, but rather led to
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a higher conceptlon of God. Reform Jewlsh theology was
riot concerned to defend the belief 1n miracles based on
a literal constructlion of Biblical passages. Quite to

the contrary, the concept of evolutlon gave the more V
liberal rabbls a gound basis for defending thelir polints

of view,

IIT

ITn the winter of 1886~1887, Krauskopf delivered a ser-
ies of popular lectures at nls tempie under the gener-

al title, Evpolution and Judaism. In the preface Kraus-

kopf explicltly states that he has the ''needs and cap-

il

acitles of the LAYMAN always 1n view." The purport of ;

the series was to "help to enlarge the LAYMAN's know-

1
|

ledge, thereby "linking him to a ratiounal falth'" and en~ l

abling nia to "reallze fully the object of religion." L
I

tremendous intellectual abllity for assimilatling mat- i

The bibliography gives us an insight lnto Krauskopf's
|
erials, for it ls a verltable "who's Who" of the sclen- 1

tiflc and religlous glants of hile day. Matthew Arnold,

I
|
H.W, Beecher, Charles Darwin, John Fiske, Trnest Haeck- ”
{
el, Thomas Huxley, Hermann Lotze, James McCogh, Moses ”
!
|
\

8. Wine, Herbert Bpencer, John Tyndall, Isaac Mayer
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Wise, are only & few of the great minds represented in

Krauskopf's search for an answer to the problem.

The first sermon dealtiwlth the two great forces con-
gstantly at work in nature: the dynamlc and the statlec.
Thegse two forces are also present in rellglon and have

been operative in religlion from its very beglnning.

"Thelr power extends stlll farther. They
rule not only Matter but also Spirit; they
control not only our punysical nature but
also our psychical modes., We need but
trace the gradual unfolding of the relig-
dous conceptiong of the human race.....
which 18 the earliest of man's intellec-
tual gtrivings.....t0 prove thelr supreme
sway over the gplrit's domains. From the
very dawn of time, when man flrst began to
think, when he flrat get hls lntellect to
work to ferret out thg origin of things,
to peer through the viil of mystery, to
postulate an adequate theory of creation
and its Creator, and of man and hils des-
tiny, to formulute bellefs and artlcleg of
creed, down to thls very day, the dynamic
and static forces have ever been actlve 1n
the domains of religlon; there have always
been the progressives and retarding forces,
the force pushing Iorward and onward, and

o : the force keeplng 1n check, holding on, con-

. servative, pulling back, lmpeding, develop-

ment. RBach age has seen new beliefs and

new theorles ana new solutlons spring into
life, wnich exerclsed a spell over the in-
tellects and the hearts, broadened the con-

ceptions of men and lmpelled the more ilm-

petuous and the more courageous Lorward and
onward to stlll broader conceptlons,- and to

st1ll more gtartling conclusions, add each
age has had, slmultaneously wlth 1ts pro-

gresslve spirit, the checkling influence of
the congervatlive, the cautlous, the clrcum-
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apect. EKach succeedling age agaln, witness-
es a wonderful change, the dynamic [orce of
thie preceding «#e becomes the static Lorce

of" the succeeding, while the preceding stat- i
lc force ceasesg altogetner; 1in obther words, ,
the proaressive bellef of one age becomes !
the conservative doctrines of the next, |
whlle the congservatlve teacning of the pre- i
ceding generation is inadequate to the spir- {
itual wants of the next genefation.% |

From the above quotation alone, we can sece that Kraus-
kopf had a definltely evolutlonary philosophy of reli-
glon; but with one Ilmportant reservetion: the need was 3
for controlled change., Our clvillzatlon would ruln it- ﬁ
self,‘man would be carried swiftly back to uis primit- m
ive state, were there no statlc force to act as a bal-
ance agalnst the dynamic, Beglnning with the premise k
that men differ in intellect, he inegists that there be .
varylng degrees of religlous development, for rellgious J
ldeas can only lead to ethical living when they are mean-

ingful to the believer, ‘

"Religlous precepts must be vividiy realilzed
to exercise a gulding influence upon con-
duet. Thinkable, but unknowable and unim- |
aginable abstractions may satisfy the re- ]
ligious craving of the highly intellectual,
but the untutored must have creeds which
they can grasp and vividly pilcture to.them- L
gselves. And so each age, made up of the |
Inteilectual and the untutored, has €xpon- ;
ente of the mental status of the past and |
of the coming age. The one 1ls in harmony i
with the Religlon of the Past, and the o-
ther witn the Relizion ol tne Future.

£y
L
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whlle the one ls eagerly pressing forward,

the other appllies the statlic break, it pre-
vents the forward course from belng too rapld,
and the gap between the two from becoming

too wide, and at the same time afforde thoge
8till more behind, the opportunity for reach-
ing up. Where these two forces are egual in
strength and equally active, religion is in

a very healthy state., Where the one acgulres
supremacy over the other, religion Suffers.”6

FPinelly, Krauskopf asserts that "pure Judaism stands un-

shaken by pure Evolutiom.”( For certainly evolution can
only account for gradual succession; it cannot account

for Origin.,

"It (evolution) i1s forced to confess the ex-
istence of some Power behind matter and
force, which hag brought them into exlst-~
ence and has glven them thelr eternal pro-
pertlies and laws, and that Power, Judalsm
names the Final, Creating, Intelligent Cause,
and worghips ag 1te God. Hence, there ls
nothinz to be feared from evolutiofNes.... it
comes to purify and to streagthen, for a i
falth based upon falrly demonstrable sclen- “
tifie facts will ever have greater valldity ;
than that walch rests wholly upon demonstra-~
ble metapnysical abstractions.'g

Krauszopf's acceptance of a modifled evolution is clearly |
geen in nls concept of God, ..
"We name hig God. His place is the Yniverse.

His essence permeates 1teg every atom, dead
or living. We have seen him under wlcros-




cope and tarough telescupe and with the
naked eye. We have seen Him wherever we
saw law, order, reason, regign, purpose,
forthought, adaptation, provision, life,
thought, emotlion, aspiration.......We have
hawe geen alm breathe into matter the pog-
gibllity of progressive life, into brain
the posglblllity of progressive thought,
into heart the possiblility of progressive’
morality, Ilnto soul the possibility of
worship., He 1s the Knowable and the Enown.
He is the Lawziver, He the Oreator."g

Far from being antithetical, sclence has enabled man to
know God. From a Personal, Man-Magnified, God-concept,
man nas passed to an Iancorporeal, Unthlnkable Ultimate
who reveals Himself in the eternal and immutable laws
‘of nature as the Creatlve Cause, an Intelligence, a
Power~8upreme.lo
Even 1n nls serles of lectures on Bvolution and Judailsm,
the young Krauskopf had difflculty in presenting a con-
glstent conception of God. At one moment in hls think-
ing, God was a remote control, operating through the
laws of nature which He nad establighed;ll at another
Kraugkopl states that natural law 1s not merely God-
created; 1t 1ls God.

", ....this sum of Supreme Governing Power,

Bupreme Will, Supreme Intellizence Iig
named by evolutionlets 'Natural Law'; by

theologlans 1t is called 'God'”lp
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Krauskopf had gucceeded in making religlon and sclence
agree upon one God-concept., But 1n the process, Krsasus-
kopf wase developlng not one but two concepts of God: as
the creator of natural law; and as natural law itself,
His inconsilstency was to be even greater., For desplte
his insistence on gclentific analysis of the exlstence
of God, Krauskopf could not be satlsfled with a God
found only in nature or in natural law. Just as there
is law 1ln nature, so there ls a moral law, and Just as
one sulfers by transgressing the law of nature, so one
guffers by transgressging the moral law.lB As God nas
instilled man with reason to know that he must not
touch fire, nor stand in the way of a bullet; so has He
given man reason to know right from wrong and has gilven
him the free will to choogse between the two. Moreover,
God has glven man a consclence to draw him toward the

right and from the wrong..?

Krauskopf's conception of God may not have been philos-
opaically the most consistent but 1t was the honest
searching of a brilliant and devoted mind., Caught in
the dllemma of nle age, Krauskoepf struggled to bring
the gclentiflc method into the study of theology, to
find God empirically, to guell the doubte of his lib-

eral oongregation and unaoubtedly to quell hils own




doubts, He found a way: God was the Origin, the Creat-
or of the universe, yet was also a personal force in the
Lives of the lndividual man. He had not been totally
depersonallzed, for within man was the spark of the di-

-
vine . 1?

In direct conjunction with hils God-ldea, Krauskopf faced
the problem of theodicy. There ls evil in the world,
but it is‘not God-~created evlil. Man 1s responsible for
all the evils that face him in hls world. God has im-
bued men with Reason and Free Will, and it 1s man's con-

stent fallure to use thege powers that leads to the evil

present in our world. "There is not an evil in the world

which man cannot control, 1f he would only choose so to
do.”lé Krauskopf nad outlined 1in detall the scope of
God's work which was, in effect, to assure that "the
stars never left theilr course, the sun never ceaéed to
shine, nor the rain to desceﬂd”.17 The evil in the world
was not of God's dolng; it Was man's. It was when man
violated the moral laws of the universe that evil en=-

tered his life.l’(3

"While 1t is true: that the exlstence of
-evll brought man to God, it 1s no lesgs
true: that the continued conception of
God as an Evil-Dispenser, of a God, who
dellghts in human misery, and makes uge
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of sufferling as one of his agencles to
accomplish his ends, has driven many a
man from God. It was natural and even
logilcal for primitive man to identify e~
vil wlth God, when he saw and enjoyed but
little good on earti. It was absurd to
contlnue assoclatling evlil with God when
the maturer mind has learned to trace
gome of the evlls to natural and conguer-
able origlns, had learned to recognlze
beneflcial influences in former hogtile
powersa, had become consclous of the abun-
dant good that existed 1ln this world and
o' the abundance more within the reach

of man, had grasped the 1ldea that the
purpose of 1life was happlness and not
misery.' g

The views expressed by Krauskopf concerning his con-
ception of God and the problem of Theodlcy naturally
influenced nis attitude toward prayer. He could not
accept the concept of prayer that turned God ilnto a
constant worker of miracles, making Him set aside the
eternal and lmmutable laws of nature because of one's

20

personal and special entreaty. Krauskopfl violentiy
denounced "the substitution of prayer for medlcine in
cagses of sickness'" and deplored the use of "loud~pray~
Ing preachers insﬁead of expert dmctors....;reducing
man to an ldle beggar instead of making him a noble

strivep,"et

The prayers of form and fashion, of duty ar compulslon,

of charm and tallsman, prescribea by custom, by soclety,
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"the unreverentlal and unmeaningful and unnecegsary
brayere, the Political~Convention Prayer, the Exhib-
ition Prayer", Kfauskopf opposed violently.222 The conw
cept of prayer that lrriltated Krauskopf more than any

other was the prayer "that makes men appear before God
not only with thelr entreaties but also with thelr su-
perlor knowledge which enables them to assure God: how
much better they could manage thils world than He does.,

«o.They tell God where and what the evil is and how He

.
shall remove it."22

Krauskopf saw prayer ag the result of man's being over-
awed by the grandeur of the Unlverse and its Creator.
Grateful for the many bleseslng lavigshed upon nilm, con-

templating thelr source, man could but turn to God in

24

thankaglving and 1in pralse, It was thils prayer that

enabled man to lead a more noble life,

"I belleve in the prayer that is the result-
ant of the minzling of the human soul with
the goul dilvine, that after & complete ab-
gorbtlon in the Divinlty of God, after an
intelligent contemplatlon of Hls sacred at-
tributes, returns cleansed of worldllness,
laden with gplrituality, congclous of short-
comlngs, prepared to see better, Lo tnink

_clearer, to live nobler.'sg
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One ol the most cherlshed concepts in Krauskopf's the- ﬁ
plogy was his beliefl in Immortality. Belung dedicated

to sclentiflc proof and emplrical investigation, he had
gome difriculty with harmonizing the traditliomal beliefl

of imwortallty with hls own sclentiflc poilnt of view,

Reform Judalsm had rejected bodlly resurrection as belng I

a thought not central to Judalsm. The Plttesburg Plat~ M
form did, however, assert the doctrine of immortallty of {

i
the soul, “

Krauskopf asserted that the Hereafter, Immortality, was
a very difficult concept to understand; much more diff-
icult to prove. However, "to reach a conclusion that a
Hereafter 1s an impossibility because reason ls perfect-

neb

ly silent is unnatural. Though we know nothing of

the hereafter or of the poseibllity of immortality, we
are lncreasing our <nowledge in all fields and the an-

gawer to thls perplexing problem will arise sooner or

¥ later, Already, sclence whispers: "Matter may perish

but life 1is immortal.”gr Knowledge'of lmmortallty was

merely incomplete and no negative conclusions were to

be drawn from thle lack of information. -

Krauskopf repeated time and time again that although
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pnilosophy had not been sble to furnish conclusive
proof for a belief in ilmmortallty, nelther had sclence
disproved 1t. On tne contrary, sclence in lts probing
in the realm of life and soul, was awed as 1t stood in
" front of the mystery of mysterlies., From time immemor-
1al man has dared to belleve "in the deathlessness of

life, in lite's elevatlon to a higher sphere for high-

28

er work"; and the sclentists far Lrom causing doubt

have gtrenghhened thls bellef, There are those who

doubt, but Krauskopf ls not among then.

"Believe it who will, believe it who can, I
Will not, I cannot. God ls, and he 1ls Just
and belng Just He will not bulld up 8o mag-
nificent a plece of work as man, endow him
80 admirabliy, breathe the highest aspira-
tlone into his soul, stamp the lmpress of
His divine origin upon nis mind, and then
puff him lnto nothlngness as cihlldren do
thelr soap~bubbles, He will not create so
marvelous, so Ilnfinite a universe as thils
only for the brute that cannot appreclate
1t nor ite Maker, and for man, who the mo-
ment he catcheg the rirst faint glimpse of
the all-pervading, over-awing majesty, has
the light extlngulshed before him, never to
be rekindled anymore, '

I am not unmindful of thne difflculties that
beset thls bellefl. I know the mystery re-
mains the same as before. I know I have
not offered ocular demonstration nor math-
ematical proof. I know that my arguments
In favor of the Immortality-Doctrine are
based on inference only, still though- in-
ference, they are reasonable, and guite asg-

suring to me, and I trust to you.”29
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Above all, Krauskopf found reason to advocate the be-

Lief in immortallty in the basic numan need for such
30

falth. As much as possible, he had attempted to put

Immortallity on a sound sclentific basig; then on a phll- -
ocgophlcal basis; finally upon a psychologlcal basls,
Sclence had not disproven Imcortallty, rather 1t would
in the future bring more and more proof to bear on the
valldlty of our belief, Phllosophy nad not completely
proven lmmortality, but by inference we could assume

the valldlty of our bellef. Psychology declared that

lmmwortallity was a baslc need of man providing hilm wlith

hope and courage and that only "evil could come of un-

gsettling man's hope of immortality.”ﬁl

Krauskopf was the mortal foe of orthodoxy, whether Jew-
f; ish or Christlan. For him, liberal Judalsm was the one
religlon whlch had escaped the pitfalls which made o-
ther religlons defective. It had, from 1lts beginning,
freed itself from mystliclsm, from authoritar;aniem,

from unratlonal behaviour. Reform Judaism had discard-

-

ed the Shulchan Aruch as binding and scorned Kabballsm

ag a wori whlcn had "metamorphosed a once living and




T

-tomistic religion, was the direct antlithesls of Christe-

productive religion into a dead and barren cefemonn , !
ialism.“32 It viewed the Talumud as a literary product- :
ion which had little application to modern life. A |
work which included the "most beautiful aphorisms of ;
truth and maxims of ethiés; a veritable Moral Philos~-
ophy", but also "some of the most absurd notlone ever W
concelved by numan brain."33 Liveral Judaism had avold- !
ed dogma and creed and waé concerned, as the Jewish

Prophets had been, with the conduct of life in accoprd- i

ance with the highest ethical and moral ideals. "Liber- “

‘ . . , %4
al Judalsm was not creed; 1t was deed”.j*

Krauskopf contended that Literal Judalsm, belng an op-

lanity. The Christian had his doctrines of Original:

3in, Total Depravity, Vicarlous Atonement, Hell and

Damnation to keep nim in constant dread and alarm; he

fled soclety, domestlc happlness, and worldly vooation.35

Judaism had none of these doctrines., Judalsm had only
one central doctrine: "One Common God, one Common Good,

one Common Broﬁnerhood.”36

Kraugkopl, the strong advocate of Reiorm Juualsm was
not loath to attack his Orthodox brethren. .He referred
to the advocates of Orthodoxy as reactlionaries who

wished to make medlaevallism, romantlclsm, and pseudo~
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mysticlsm take the place of good plaln common Americann |

4
Jewlsh sense.)7 As 1n nature, so too in religlon, there

were two forces at play: the static, which was the re-
stralning and conservative element, and the dynamic or
progressive force, Krauskopl would not even consider

orthodoxy as a statiic force. Orthodoxy was completely

pbeolete; a force attempting to push Judalsm back into
"a ghetto of formalism and melevalism, mysticism and

romantioism.”38

By the year 1904, the large lumigrations of Bast-Eu-

ropean Jews had begun to make thelr presence felt by an

ingletence on the validlty of tnelr orthodoxy and a

concommitant attack on liberal or Reform Judaism, Kraus-

kopf wag merclless in his attack, _ ‘ ﬁ

"With ilttle achlevements of 1ts own, in its
.two~hundred year nlstory in the Unlted
Btates, with little else back of 1t than
faillure and desertlon, neglect and apathy,
it has grown suddenly arrogant, and in
certaln quarters, insolent, and largely
because it obtalned from a few well-mean-
ing people, who are far from orthodox,
large means for operating a galvanic bat-
tery that shnall glve Amerlcan Orthodoxy
1 ‘ a sembl%ﬁoe of mediaeval ghetto-life, It
would sé¢lze within 1ts grasp the Jewlsh
] Publication Boclety, the Jewlsh Encycle-
; pedla, the Jewlsgh press, though the gup-
porters of these are, for the most part,
reformers.”39 ’
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Krauskopf continues by quoting Zangwill's vitrilolic def-

inition of Orthodoxy:

"Orthodoxy is inextricably entangled with
ritual observance; and ceremonlal relig-
lon 1s of the anclent world, not of the
modern.....lt creates hypocrites and
Phariseeg.....We nmust make broad our
platform, not our paylacteries.",,

In direct relation to hls attack on orthedoxy, Kraug-
kopf defended his form of Judalsm, Reform Judalsm, and
in defending Reform Judalsm, honored the founder, Isaac

Mayer Wise:

"Wherever you see Judalsm honored and the
-Jew proud ol hils falth and people, where-
ever you sce Judalsm made attractive and
Intellizent not only to Jew but to Gen-
tlle as well, wherever you see prejudice
of Jew and CGentlle amalnst each other
slowly passing away by reason of a pet-
ter understanding and sopreclation of each
other.....there you see, for the most part,
the work of Rev. Isaac Mayer'Wise.”4l

True religion meant honestly living in accordance with
the standards of the rellgion and the only religion

which made tuls possible for the American Jew was Lib-
eral Judaiam, Llberal Judalsm, salid, Krausgopf, would
continue its growth and development desplte those reac-

tionaries who bellttled Reform Judalsm and its Rabbls
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because they have accomplished so much with "the aid

of a language other than Hebrew, with the agslstance h

ol books, other than the Shulcuan Aruch, and by means h
. R \ Lk Ao

of forms and liturgles other than those in vog in the L

ancient orlent or in the medleval ghettoa”42 i

Kraugkopf argued throughout his ministry that wherever
Jews were [ound discarding thelr Judalsm, Lt was not

because of an outside attraction, but a repulsion from

within, However, where Judalsm was fostered in a ration-

al form and In a llberal splrit, obedlent to the modern

tendency of reform and progress Iln all bhings, then the

game people who would have discarded it, were found to

be 1ts most zealous advocat@s.43

With thls conception of reform and progress came an acc-

4
eptance of the most radical of Biblical criticisms.+}

"Ag & workz of human hands it (the Bible) suffers
from the limitations of all that 1s human,
To look for perfection in a collectlon of
writinge of many dlfferent minds and of many
different times, that has come down to us
from the hoary past, largely by oral trad-
ition, that has suffered from migstransla-
tion and yet more from misinterpretation,
of whilch much ls patched and pleced, much
fragmentary, much prehistoric, much anti-
dating the birth of exact knowledge ahd of
empirical sclence, to expect to find perfec-
tion in a literature such as that ls absurd.

e AT A SR OR




It (the Bible) never intended to serve

as a text-~book on sclence. It never an-
tliclpated that its attempted solutions of
problems of the unlverse, problems of the
origin and destiny ol man, problems of
good and evll, problems of here and here-
after, would be accepted a9 axiomatic
trutha. It never anticlipated that some
of ity allegorical, filgurative, orilental
poetry would be translated Ilnto occldental
prose and accepted in a literal sen&e”.45

Kraukopf's attitude toward ritual and ceremonial was esg- :

gentlally that of the most radical element in Reform

i i
ié ‘ Judalsm. HKlaborate ceremoniallisas was reougnant to his J
| nature. It was not only unessentlal to religion, but “
] even a hindrance. In the powerful oratory that typ- W
§ 1fied Krauskopf's great pulpit abillity, he saild: L
I
1 "Relegate your systems and theorles and |

.8peculations to your lecture rooms, and :

your forms and ceremonies to your draw-

lng-rooms. They have no place 1n the l
|
i
|

Church,....Duty, Justice and Humanlty,
Love, Hope and Charity, these nave thelir

ik

ﬁ legitimate place there. BSee you not how

1 these contentions about baptlsm with water

i or ln water, about hats on durinz services

1 or hats off, about shoes and wigs on op ;
i off'y, about with or without communion wine

] or prayer-scarf, are turning men's atten-

1 tion away from the real lmport of religlon,

are thlnning and decimating the churches
- and are making far too many of those that “
remalin mere repesters of creeds, slaves to
forms, instead oi performers of godly il
deedg? Xnow ye not that thousands of forms
and ceremonles, wilich, at one time, were f
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regarded 1ndispens@ble, have been lald aslde,
and Rellgion, pure and simple, instead of
dyilng nas become all the more allve for
thelr removal? Bee you not, how this un-
due empnagis upon empty and meaningless
forms and ceremonles separate people, mul-
tiply lactlonal churches and interpose in-
surmountable obgtacles to the brotherhood
of man% BSee you not unow forms maxe schilsms
and schisms make lesms? Let tne people have
humanity in their heart, Jjustice in thelr
tongue, love in thelr eye, charity in their
hand, and they have the whole of relliglon;
Gods, and sons of gods, galnts and prophets,
never had more; pletlstes and literallsts,

" formalilsts and ceremonialists, never had

as much.”46

Krauskepf's plea for more and more reform ol had left
him with é problem. He had made religion an ethical
reglme but he had to ind a reason for organized re-
ligion, for organlzed gervices and temple worshilp. He
did find a reason I'or [ormal worstulp and ceremonial,

but in & peculiar manner, Hls bellef that men nad dif-
ferent intellectual capacitles and therefopre dilferent
rellgiong needs led nlwm to the point of view that al-
though cultured minds were sometimes "aroused to stammer
words of pralse and thanksglving in the pregence of over-
awlng phenomena of nature, the masses needed the con-
secrated placeg, the sacred environmants, the accessopr=-
ies of lmpoging architecture, ineplring art,;uplifting

. 48,
music, plcturesque vestuents, stately ceremonials."




Ceremonial was not in ltself an evil; it was the sub-

. . . . . 4C
gtltution of ceremonial for relliglon that was the ev:Ll.U

Krauskopf's insistence that religlon must be in accorw
“ance wlth the lives of the people led ulm to instltute
the Bunday Service. It Ls not surprising to note that
of all the reforms ilnstlituted by Krauskopf, thls one met
the greatest registance not only from the more conser-
vative element in Judalsm, but frowm his Tellow Reform
rabble, In the conference of 1904, when Krausiopf sooke
in Iavor of the Bunday Service,‘the opposition volced
tne opinion that'nis words had no valldity because

the success of his Sunday Bervice was due to his own
oratorical powers and personal magnetiam.so In 1911,

In reviewlng twenty-five years of Bunday Lectures,

Kraugkopf stated:

"The Sunday Service has not only strength-
ened our Saturday Bervice but it has al-
gp greatly intenslfied our loyalty to Jud-
alsm. It has enabled tunousands, who owlng
to business exactlions, could not attend
the Saturday b:z:rvlice, to come here on Sun-
day to worshlp and be instructed. It hag
enabled non-Jews to come here and learn
what the Jew lg, and what Judalsm stands
for. It has necesslitated the bullding .of
this mugnificent Tenmple.....lt has nec-
esgltated the publlshlng of wore than’'a
milllon coples of our Bunday discourascs
which have cilrculated far and wide in our
country and abroad, and nave brought to
many & heart and mind a different concep-




tlon of Jews and Judalem than they had

before.“Sl
Among the many reforms which Krausxzopl innovated and
spondored were the change of the day of conflrmation
to Simchath Torah,”> the llmitation of preaching to the
English language, the shortening of the Yom-Kippur Day
services, the abandomment of clrcumcision as a rell-
glous rite; and the relnstitution of the Seder in the

home.53

In 1888, Krauskopf compiled a Service Ritual to supp-

lement exlsting prayer-books wlth appropriaste mater-

lals for nkls Sunday Service., It had thirty’different

, o
services to avolid monotony, and was entirely English
n

- “"/. !

with the exception of a sinzle Hebrew sentence in each
gervice to give 1t a pecullarly Jewlsh note., In place
of the K.adlsh, Krauskopf sucvstlituted Biblical verses of
a consolling nature., The prayers were largely original;
the hymns of a universallstic nature, composed by the

v 54
mogt renowned writers of. the day.b*
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One of the central doctrines in Krauskopf's philosophy
of Judalsm was the mlsslon of Isprael, H@‘held that the
mystery of the contlinued exlstence of the Jew through
his long and often palnful nistory could be explalned
only on the basis that "God had chosen the Jew to spread
abroad his moral law. @or this task, He endowed nim
with speclal intellectual and moral gifts., For it, he

=g an
preserved him, despite a world in arms against him,"--

For Krauskopf the object of Judaism was the "continuous
development of the highést and best within 1te follow=-

ers, until the God-like is reached,"2°

The duty of the
Israeclite was to mingle freely with other people, to make
filsg moral law that of all the world, hilg lofty God-con-
cept, that of every other falth and hls form of wprshilp
inteillgible and attractive to all peoples. The purpose
of rellglon was not, argued Krauskopf, to separate man,

but rather to link man in & commnon brotherhood.Sr

Krauskopf's belief that the mlssion of Israel was to
promote bfotherhood by miﬁgling freely with other peo-
ples and rejecting all bellefs, cugtoms and gbservanm
ces different from those of the pedple liviné around him

[2eg
greatly influenced his attitude toward Zionism, 0
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Krauskonf had traveled tnrough Russla and had secen the

cruel destructlion of the property of the Jews, and the

wholegale slaughter of Jewlsh men, women and children,

A solution had to be found but it was not to be found

In the doétrines of Her%ﬂg}or Nordau or Zangwlll. Ra-
ther in the teachings of Gelger, Einhorn, and Wlse would
rellef from oppression come. The Jew had to throw off

the yoke of the Shglohan Aruch, free himself from the

rellglous ceremonial and ritual that separated him from
his fellow-man, worship as he wilished in nis synagogues
but live and strive as other people 1in the outside

Wworld.,

"Instead of entreating Emperor or Czar, Sultan
.or Pope for the opening of the land of Pal-
estine on which both Christian and Moham-
edan have sacred claims, let nlm plead wlth
them for a more cordlal and fraternul re-
latlonship of non-Jew toward Jew, even as

he pleads with Jew for a more cordial and
fraternal relatlonship towards non-Jew.

Let him do thls, and there wlll be no need

of Zienism nor of any other ism.”59

|

Lt
The migasion of Israel, Krauskopf preached, could not W'

|
be limited to one people or one land no matter what the i

prevallling circumstances.
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Thrqughout his ministry, Krauskopf ascended the pulpit
to hurl vitriolic statements in the face of those re-
lligions and the proponents of those rellgions who clalm-
ed to have found the "true way to God". Any denomina-
tion that claimed to be the chosen of God, the sole de=-
pogltory of God's truth, the only soul-saving, world-
redeeming dootrine; that held that all other doctrines
were elther false or sinful or both; that 1lts Redeemer
the only and true savlor; that was pledged to go into
the world and eradlcate, by argument or by force, all

other rellgions was anethema to Krauskopf.6o

The church had remained medieval. It's concern was too
much with the Hereafter, with abstractions, with wmilr-
acles; with worsnlp of God, with creed, and wlth pll-~
pulistic speculations, rather than with the Here, the
real, with servlice to man, with deed, with the solving
pf problems within reach in relation to the needs and

welfare of society.6l

Krauskopf held that all rellgions had the same purpose

and goal; were, ln essence, one,

"Strioped of myth, the 0ld Testament becomes
the history that is distingylshed,the Code
of Ethice that 18 sublime, Stripped of
Myth, the New Testament becomes a hlstory
equally as distinguished and a code of




ethics equally ag sublime. Both the 0ld
and the New Testament stripped of their
Myths, and the Bacred Lilterature of the
Jews and Christlians 1s one, one thelr
hlstory, one thelr God. Stripped of
thelr Myths, a Jew and Christlan are
brethren and their religion.....the re-
ligion of Humanlty.'g,

Krauskopf, caught in the optimistic splrit of hlis age,
gaw the eventual merging of all religlions into one great
rellglon, 63 Krauskopf's term for a co-religlonlst is
one that was accepted bj the most radical of liberals.
For Krausgopf, & co-religlonlet was one "who had falth
in &od, believed 1n rlght, pursuéd 1t wiéh all‘ﬁis might,
no matter what hils ancestry, no matter what nls secter-
lan creed, who nls medlator, how long or short hls con-

fessiwn."64

Krauskopf's hope that in the neasr future all religlons
would merg@, coupled with his deep antagonlism for sec-
terlianlsm, was expressed most forcefully in a serumon
delivered in 1895, This sermon is Krauskopf's ultimate
declaration of unlversallsm and his ultimate attempt to
gulde religion, esgpeclally Judailsm, 1n the path 1t must
take to bring about this messlanlc goal. It 1is the sepr-
mon of a young, impressiocnable rabbl and we can accept

ltg message as a purely ldealistlc vislon. "In this meg-

]

gage we see an atteupt at justifylng the most radilcal




reforms of llberal Judalsm, In effect 1t meant an al- f

most complete decimation of all customs and ceremonles i

pecullar to Judalsm, Any festlval, any rite, wihich was |k

dlstinctlively assoclated with the natlional aspect of

eliminated. Restrlctlons on intermar-

Judalsm must be

riage aust be done away with for the common good:

"Furtnermore, both lsraclite and Christ-
lan must freely lend and take, one from

the other. BEach mugst complement the
other's deflclencies, and each must ac-
cept the other's advantages. The Christ-
lan must accept and follow the religicus
and ethical precepts of the 0ld Testament,
the Israelite those of the New Testament.
The Christian must accept and observe the
Babrath of the Israelites; the Israellites
must accept and ovserve the day whilch foupr-
hundred mlllions oi Christicnsg have con-
gsecrated for ites observance, The Christ-
lan must accept the Jewlsh wode of obser-
ving tuoe New Year; the Israellte must ac-
cept the day set for 1t by our modern cal-
endar.”65

In esgence this was total capittulation to Christlanlty.

But one must keep in wind that Krauskopf was speaking to

Jews who were almost totally assimilated into the Amer-

lcan way of life, Jews wno were closer to thelr Christ-

ian nelghbors than to their Orthodox bretaren, Jews

tareatened by the wmass lmmlgration of East-Buropean Jews

Who were flooding tuhnelr cltlies and settling 4in Impover=

ished ghettoes, thus threatenlng the soclal gsecurity of
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the well~established, well-integrated, Americanized

Jewy,

VII
Despite the 1ngplred attempts by scholars llke Fiske66
to reconclle religion to the theory of evolutlon, the
many difficulties involved led inevitably to the bank-
ruptey of theology. Although theology and theologlcal
gpeculatlions were on tne decline, relliglon was enjoying
8 vVery prosperous era. Relilgion and religionlsts had
turned their attention from theology to soclology. The
new "raison d'etre'" for religion was social justice,
The fundamentallsts concentrated on such obvious goclal
problems as lntemperance and vice; the more liberal
churches ralsed awkward questions concerning the ultim-
ate regponslbility for the malaotenance of these and o~
ther immoral institutlons, So liberal religion turned

Ltes attention to the slums, political corruption, the

labor question, the responsibilities of wealth, the evils

of the cartel and corporation.

Liberal Judalsm was not loath to follow its Chrlstian
neighbors in thils soclal trend. Henry Berk*%itz, an asg-

opciate of Krauskopf spoke of "the coming religlon': a
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religlon manisfested in the removal of the emphasis from
thneology to soclology. The chief concern of 'the com-
ing religzlion will be the development of charaéter, the
@gg%lement of life, the equitablevadjustment of hunean
relatlonships, thne conguest of dlsease, poverty, and

w67

vice,

Krauskopf maintained tne functlon of religlon to be no
lonzer the dogmatic spokesman of theologlcal concepts;
it was to be a vibrant force 1in the moral and ethical
1lfe of the community.68 The need for religlion was
great. The founding fathers had been succesgful in
thelr struggzles to establlsh a new land because of thelr
great reverence for rellglon and of thelr moral behav-
iour wilech followed from this falth. Washington bellev-
ed,‘préached Krauszopf, that of all things tributary to
political prosperity and to public and private happln-
ess, religion lsg of the foremost lmportance; for without
religion patriotism; honest cltizenship, awe of law, re-
gard for sacredness of the oath, Justice and right, are
.impossibilities. The soclal vices, and the corruption
of society in als day, argued Krauskopf, was caused by

a lack of religious commlttment. Unless peopie once a-
gain realized the ilmportance of the church,;the evlls of

soclety were bound to grow worse untll human llie would
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be held worthlesé and a decent soul would not dare to

69

walk the streets of the city.

"Religlon has become a tabooed subject in
thousands of our households. Grace at
meals 1s not thouzht of; children's night
prayer lg ceasing.....prayerbook prayers
to be offered by the minister at the be-
quest of betrothed or newly-wedded cou-~
ples, for newly born children are never
asked for.....only in time of dire 1ll-
ness.....then 1s there a recognition of
God.,

Even in our pulpite, the presence of God
is made unwelcome. Preachers knowing of
the unpopularity of religious subjects
are fast replacing them by cateny, racy,
gplcy, sensatlonal themes,

The conseqguences are plaln enough. Rog-
uery fegters openly and uncontrolled on
the very surface of polltical and comm-
erclal 1life., Vice has entree into the
boudoirg of even our so-called best soc-
elty. Divorce courts have never been so
busy; penitentlarles nave never been so
full; lnsane asylums, never 8o crowded.”7o

Krauskopf held that rellgion had often falled to do 1ts
duty. It had failed in France wnen 1t had noﬁ come to
the defense of Zola; in Germany, by blessing the army
going to Ghina;‘in Russia, by not condemning the Kilshe-
neff massacre.....bhls was the fallure of rellelofecece

this and no more.(l -
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For Krauskopf the "raison d'etre"for religion was to
make men adhere to the ethiéal sfandard. Thig deg-
cribed the need sgoclety and its individuals had for
religion, Tuls the reason for‘faith..,..happiness,
peace, safety and progress, Refute rellgilon and you
‘invite revolutlonary ldeologles and the rule of power

pver the rule of right.72
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III
HIS SOCTIAL MESSAG



Jogeph Krauskopf's thirty-eight years in the active

rabbinate, from 1885 to 1923 were a period of intense
change in American life. A new America was being form-

ed. PFirmly established institutions, deeply cherished

conceptlons, an entlire way of l1life waned and dlsappear-
ed under the powerful lmpact of new sgoclal forces and
revolutionary intellectual discoverles. An America in

repose was becomling an Amerlca in transition.

"Bigger and Paster" was the new watch-word of the day.
Exploitation of naﬁural regources: forest, mineral range
and farm land, by larger and larger corporations; the
transfer of political and economic control from country -
to clty; the concentration of manufacture, communication,
transportatlon, and banking ln trusts, monopollies, and
cartels; the concommitant emergence of labor troubles,
agrlcultural problems, slums, corruptlion in politics and
business, the maldlstributlon of wealth involving class
conflict, and the rashlonlng of new legal and political
weapons gave the lmpression that Amerlca was undergoing

a period ol utter bewllderment and distractlon rather
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than a period of great prosperity. The vast dilsplay of
economic, pollitical and intellectual energy was creatl- w
ing as much dilscontent as satlsfactlion. Tnles should

have been an age of self-confidence for the past was w
reasguring and the future limitless, yet the mood of

optimiem, which hada for so long inspired the conduct

and stimulated the energies of the men of America, was
succeeded by a mood of skepticism which inepired con-

fusion and stimulated doubt.l ’]

Durlng the latter half of the nineteenth century, in-

dustrialism had advanced with mighty strides in the

Unlted States., The Rockefellers, the Carnegles, the

Morgans, the Venderbilts found justification for the

creation of thelr ilmnense business emplres in "social

Darwinilsm." The overwhelming effect which Darwinian

thought had had 1n sclence and rellgion found 1lts coun-

terpart in economics. Herbert Spencer had combined the

doctrines of lalgssez~falre with the Darwinlan concept-

fon of "survival of tae fittest" and nls thinking was ac~

cepted as a rationale lor the operations of the lndug-

trial tltans., Spencerianlsm condemned soclallasm and

trade~unlionism on the score that such aberrations clasp-

ed rigid fetters on the natural process of economic life.

The greatest advocate of Spenceriandsm was Willlam Gro-
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ham Sumner, an Eplscopalian rector turned sociologist.

"He elevated lalssez fiare into a sociasl and economlc

law and assigned it the gsame standing a8 the law of

gr'avity,”a Bumner proposed an entirely new moral s8yge
tem in which competitlon became a virtue and regulation

a vice, Thusg were all restraints on individual power

and greed removed leaving soclety and man in the hands
of evolution. It is not difficult to imagine what this \
doctrine of lalsgez-falre-gurvival of the fittest meant

in terms of the llves of the people,

On one slde of the tracks lived "soclety": the Vander-
bilts with a home of 110 rooums, 45 baths; and a garage
capable of holding 100 automoblles; the Morgans wilth a F
gteam yacht capable of crosslng any ocean; the Rock &~ -W
fellers with a nome for each season of tne year; the Mar-
ting with tneir $369,200 (rougnly equivelent to one mil- w
lion dollars today) ball given during the grievous de-
pression of 1897. The life of the soclety girl was not !
a strenubus ohe: riding, tennis, in the morning; lunch
on a magnificent yacht; pole in the afternocon; dinner-
parties; perhaps a ball in the evening. The wealthy
found no expenge too great to satlsfy theilr "artistic”
longings. Artisans were bpought from China;bimdia, and

Turope, to construct special nouses; gervants might num-
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ber rifty or sixty; and 1life was conducted as though
the world had been created for the amusement of those
who could afford it, Boeclal climbing became the nat-
ional sport 1f not the religlous deaire of the nouveaux
;;ggg.B Adwmigsion to one of Mrs., Astor's dinner par-
tles was more deslrable than admisslon to Hegven and

much more difficult to obtain.

On the other side of tune tracks llved a people who labw
ored over machlnes twelve to fourteen hours a day for
three to four dollars a week, Chlldren of twelve were
required to work from filve 1n the morning to elght in the
evenlng with barely enough tlime ®ff to gobble some mig-
erable scrap of bread twlce a day. This 1life went on
for alg days a week, ln 1ll-llghted, lll-ventllated fac-
tories; These people did not znow the meaning of recre-
ation or education; even sunlight was a rare event in
thelr lives. Thege 1Individuals were doomed to thelr po-

glitlon in life,

The vision that there was gold around the corner, the
Horatlo Alger success storles, had become blurred. There
was no more west to run to when labor condltlons became
intolerable, There was little hope of ralsing wages

-

for throughout the century Amerlca had been importing




“-_59*-

cheap labor from Burope., ilrst tue Irish, the ditch
dlggers, levee-bullders, mill workers who would and did

labor elgnty-~four hours a week for inadequate wages.

Then as the Irish lmpproved their condition, the Ital-

lans arrived. Then the Jews and Slave from Kasgstern Bu-

rope poured Into the country.

What of governmental interference? Spencer and Sum-

’

ner had taken care of that. lLalssez-falre, the supr~

vival of the fittest, social darwiniem , "a man's bus-

iness 18 his own, these, coupled wlith the power and

wealth of a Morgan whose wealth was almost supporting

the government, wasgs enough to keep government inter-

ference at a very low ébb,

Between the wealthy and the poverty-stricken was a vast
populace known ag the middle class, These people lived

comfortably, accepting the dictates of "soclety", admip-
J y

ing the tycoons on Wall Btreet, and scornlng the work

ing classes, These were the people who attended chur-
ches Talthfully, saved thelr money, had fewer servants

than the extremely wealthy but treated them 1n the same

way, and were perfectly content with the gtatusg guo.

This was the "backbone of Americ&”.4 oL i

But these "dog-eat-dog","survival-of-the-fittest'" doc-
g
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trines which had lead to poverty, slum areas, class con-
flicets , and maldlstributlion of wealth were not to go
uhchailenged. Lester Frank ward led the new opposition
to Boclal Darwinlsm. ILalcsez falre, Ward argued, was in-
coherent, insincere, not at all consilistent with the law
of man, He understood that lalssez falre was a ratlon-

allzation for bilg business. His attachment to the govern-

ment made 1t ilmposslble for him to accept the curious
theory tinat a pecullar lnigulty attached to government-

al activitlies Trom whlich the comparable actlivlities of

corporations were miraculously free. Blg business clalm-

. i
ed that suprvival of the fittest, free competitlion was the '

natural law of .ife; yet the Rockafellers, the Morgans,

were doing all within thelr power to eliminate compe-

tition and lastall mbnopdly.

Ward was one ol the [lrst advocates ol soclal regulation.
He believed that true liberty could flourlsh only where
the state undertook: to egbabllsn equallty of opportun-

1ty and of bargaining power, to insure economic security,

and to 1ifd up the general level of’intelligenoe. This, 0

he argued could be done only through wlse legislation.

The work of Ward, the wrltinzs of Bellamy, the depres-

sion of 1897 with its traumatic effect on the middlew

class thinking and security, the subsequent rise of the




Popullst party, the advent of a Bryan who declared that
democracy could not endure if the iivelihood of the
vast mass of people coatinued to be controlled by the
moneyed element: these, and the gradual rise of a wmore
poverful gevernment, were the elements which were to

bring further change to a changing America,

Rellglon was 1n tnhe processg of transition., Seculari-
zatlon wag the domlnant force in liberal relizion. The
church recognlzed 1ts soclal dutlies and obligations., It
began to examine the problems of labor, slums, predatory
wealtin, political corruption, and the power of the
corporatlion, There aroge a young Chrlstian clergyman
who was bto have a declded effect on the role that reli-
glion was to play in soclety. Walter Rauschenbusch wrote

in 1907, Christianlty and the Boclal Crisis. This was

a powerful indictment of capitallsm not merely as antl-
social but as antl-Christian. Rauschenbusch accused cap=
itallsm of stunting the physilcal growth of men and wom-
en and of corrupting soclal and political life. He call-
ed boldly for a revolution in economy a8 well as 1ln mor-
als., He held that no "itsm" which would replace canital-
lsm could cause more injustice, physlcal suffering, or
heartache than the process by whilch c&pitaliam had come

to power., Llberal relligion rallled around thls soclal
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reformer. No longer were llberals ready to walt for A

the Messilanlic Age.....they would hasten lte arrival!

Rauschenbusch and his thought had been antlcipated by

the Reform rabblnate., In 1885, the Pittsburg Platform

was drawn up. Point Eight of the declaration gtated:

"We deem it our duty to participate in the great task

of modern times, to solve, on the bassis of justice and
righteousnessg, the problems presented by the contrasts

end evile ol the present organization of society." The
vice-president of the conference and one of the men most é?

regsponslible tsor the drawing up of the Pittsiburg plat-

form was Josepl Krauskxopf. He wss the one man in the

Reform rabblnate who was to carry out this soclal program !
to its frultion. 'Although the prosperous profegsional
and buginess men who dominated most Relorm synagogues f
managed to keep Polnt Llght de-emphaslzed, they did not

entirely succeed, As carly as 1905, the central body of

Reform Judalsm had an influentlel committee which, under e
a succesgsion ol nammes, continued to deflne the mlssion
of Judalsm in a way baslcally similar to Rauschenbusch's

& it
!
1 5 ’ Y"

concept of Protestantlesm,

The moral 1life of America had been fireatly afiected by

the profound changes taking place ln religidbn and soclety.
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The [abulously wealthy lived amoral lives. Drinking, i
promisculty, zamblling, thoughtless marriage were the opr-

der cof the day. In the slum arcas, a driven people

lived a similar life on a much lower economic level,

The divorce courts were filled with the cases of those
who went to the trouble of formaliy endling marrlage; for y
pthers, descrtion was the answser to uaworkable marriage. i
The home had lost all sanctity; 1life any semblance of

morality. Oniy in the middle class were the coaventions
of the past adhered to. The middle?/iéﬁss merchants and

professional men faced life as hey had &ced 1t before

the great transition in America.é i

It was with these goclal problems that a young Krauskopf

had to cope. These problems made up the bulk of nis

preaching and of his actlve duty 1n the ranksg of the | M

soclal reformers. Krauskopf was influemced‘ﬁnd in turn wz

illips.....a8 ¥ Il

influenced a Rauschenbusch, a Parker, a Ph
liveral Chrigtianity bezan to see 1ts mlgslon as one to ’
humanize soclety rather tnan insure salvation ln tne

world to come:

"We cannot join economic inequality and pol- it
itlcal equallty,' Rauschenbusch wrgued, much ‘
in the mamner of Henry George. 'Progress i
gslackens when a siagle glass appropriates 1]
the goclal results of the comuon labor, and i
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fortifies 1ts evil rights by unfalr laws..

.eeo8UCh wWas the condltion of America and

it had been sanctified by dogmatizing the

laws of God into support of 'an unregen-

erate economic system.' The truth was

that Christlanlity affirmed no unchanglng

economic ayatem, 'Translate the evolu-

tionary themes ianto rellglous failth, and

you have the doctrine ol the Kingdom of

God, ' Rauschenbush declared in a sentence

that was quoted and paraphrased across

Protestant Americea.'s
Ag Christianlty began to address ltself to the problems
of soclety; so dld Reform Judalsm turn to a simllar mis-

glon.

With the growth of slums, poverty, lnsecurity, the long
hours, the Llow pay, the misery and nopelesgssness came an
intolerance, Immlgrants became suspect because they
meant lonzer wnours and less pay. For the Iirst time 1in
America the cry of "forelgner" became common. There had
always been rivalry among men of different origlns but
with the turn of the century words like "wop" and "kike"
- permanently entered the American langusage, FPeople be-
zan to trace thelr ancestry and took great pride ln ogw
tablishing that a progenitor had plloted the Mayflower,
The wealtn of an individual or hils poverty were not the
only lines to divide men gsoclally.....there were wealthy
Americans, and poor Americans and wealthy forelgners and

o
poor forelgners. An anti-imumigrant felling swept the
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country . HEven the progressive element could not en- i

tirely dilsavow an anti-immigrant policy. 1

"The progressives did not entirely drop
Populism's anti~immigrant feﬁﬁing. One
of the country's best-known progressive
gpokesmen, the soclologist, Edward A, y
Rosg, publicly denounced, 'The lower o
class of Jews of Rastern Europe (who¥ I
reach here moral crilpples, thelr souls
warped and dwarfed.' Many of these Jews
Ross went on, had a. '‘monstrous and re-
pulsive love of gain.....The Bast Burop- |
ean Hebrews feel no revercnce for law
ag such and are willing to break any
ordinance they find in thelr way. ''g

One of the most urzent and difficult problems iacing

Krauskopl wag to explain the Jew to the Jew and to the

Gentile~American. America wasg undergoling the “"big

change', Educatlon was fast becoming the hope"of the
Liberal in imppoving general condltions and thus edu~ - i
cation became a political and relligious football., The 4
mogt liberal minlsters, led by men like Krauskopf, fought i
desgperately to improve the educational facllities of the o
natlon and to keep sectarianlam out of the gchools. Wo- b
man was coming into her own, In soclal welfare agzencles i
she would soon becoms iudispemsﬁgle. This was the Amer-
ica in traunsition wolch confronted Joseph Krauskopf v
upon ordination I'rom the Hebrew Unloa College, This was H

the America in transition over whlch Krauskopf was to
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ponder, speak and act.

IT

The Jews had entered Amerilca in'successive waves of‘
immigration. Krauskopf's Philadelphila congregatlion was
composed of American-Jdews of German lummlgration who had
emigrated to America in the 1840's. The congregation he
faced, therefore, was made up of Jews #ho had been suc-
cessfully asslmilated into American culture: Jews who
were American in dress, speecn, and hablt. They had
been extremely suoceésfuL, for the wmost part, economice
ally, and since there ware very few Jews 1n Amerlca the
sting of anti-Semitism was aot snown to them. They were
acceptable 1ln soclety not as Jews, but as successful

Amerdcans of the Mosailc failth,

With the cominz of the Hast Eurocpean Jews in the 80'sg
and 90's, however, the position of the Jew in America
changed radilcally. Having been driven Ifrom Hurope by
the moat horrible cruelty known to man in hlg history,
Bast-Buropean Jews came to Amerlca lmpoverished, often

physically 1.1, and with a vision of limltless posglb~

-

1lity and grandeur before thelr eyes,
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Betilnd them in Europe lay the Kishenef[ massacres, the
Dreyfus éases, poverty, mlsgery, oppression and death.

In America they were to find the slums, the sweatahopf,
a milder form of anti-Semltlism stemming both from Gen-
tile and (German-Jewlsh sources, Having known the in-
gecurlty of poverty, they worked and struggled and fought
for economlc securlty in the "land of freedom". BSo
frenzied were¢ thelr efforts that they incurreé the dlg-
trust and hatred of thelr fellow workera and tenement
nelghbors; and when fortuhate enough to bé succesasful,
they were confronted by the snobblshness not only of the
wealthy Gentlle but of the radically different, Amepr-

lecan-born Jew,

One of the major outgrowths of antl-Semlitlsm in Europe
wag the birth of political Zlonism. Disheartened by hils
failure to be accepted 1ln the countries of Eurcpe, the
Jew had turned his nope on Palestine the land of his
origin. The lssue of Zionlsm split American Jewry into
two violently opposed camps, The East~Eurcpean Jew en=-
thusiastically embraced Zlionlgm; the thoroughly Amer-
icanlized, Reform Jew of German descent violently opposed

Zlonism,

This, 1n short was the general scene that Krauskopf con-

fronted in his minlstry. His work was cut out for nim
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and he set upon 1t with & declsivness that was chapr-

acterlistic of his entlre minlstry. i
ITT w
f

Jogeph Krausikopfl entéred his minlstry at a tlme when ;
the great industrialization of Amerilica under a "lalssez-
faire'" economy was bearing its most bitter fruits. He
was a bitter opponent of the economlc dbctrines which
were being advocated by Spencer and nls prophet, Sumner.

Throughout his ministry he attacked the eviis whlch this

"freedom" had brought to American society.9

"Political corruption is a gericus evil,
but 1t 1s not tne ounly one for which the
lalsgsez falre splrlt of the American peo-
ple ls responslible.

Because of thiés apathy we suffer pollut-
ed drinking water to enter our homes,
diseased meats and milk to be sold as
food, all manners of adulterated food
to polgon our system. Dally we read
the harrowlng accountsg of the slaughter
of the innocent, through preventable
diseases, avoldable accidents, colllig-
ions, explosions, fraudulent archlitec-
ture, luproper exits, unprovided fire-
escapes, expoged electrical wires, and
vthers.

There la apathy conceruving the soclail o
evils. Degplte the vastnegs of our i
area, and the abundance of our produce, b
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the cry for bread, for shelter, for work,
lg loud 1n our land, and the spectacle of
the migery in the wretched filtay, over-
crowded poor-quarters of our larger citles
ig fest rivaling in horribleness any which
much poorer and much more crowded Europe
can display."qq

Kbauskopf was no stranger in the teneument districts of
Philadelphlia. He was not a man to gtand in the pulpit
and merely exhort his congregants to pour funds into
varlous charities. He saw the lnequities of his soc-
dety firsthand. Sweatshops, slumg, and the vice and
crime of these areas aroused hils anger, He proposed

to "make sweatshops unlawful, and child-labor criminal;
to emanclpate the working woman fprom the thraldom of
slavery, and free her Prom the temptations thut beset
her; to lncrease the nours of rest, and add to the num~

ber of the working' man's holidays. nll

Thus in 1892, he organized the Personal Interest Soc-
lety, a prototype ef the soclal service agencles whlch
have become prevéﬁént gince nils dy. In 1893, he wasg in-
strumental in eétablishing the Model Dwelling Assocla~

tion in an effort to rid his clty of the tenement dig-

tricta,

Krauskopf's social thinking was in consonance with that

of Ward, Henry George and Walter Rauschenbusch. He could
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not ablde the injustlce oif equality in Dolitlcs but not
ln labor. The dispurity between the very poor and the
very rich was not unavoldable. The gowrnment and the

church had a duty to perform:

At no time in the puast did eilther the govern-
ment or church look upon poverty as a pre-
ventable and curable disease, and set ltselfl
to work to effect ite extermination., At no
time in the past did elther the one or the
other seek to trace the origin of the sco-
urge to any other source than divine dlsg-
pensation, Had they done so, they would

have stumbled upon base, grasping consclen-
celess greed ag the source of nlne-tenths

of all our poverties.';,

Krauskopf firmly believed and unflinchingly stated that
gelflahness and greed were tne sole reasons for poverty

and misgery in Amerlca, There were thoge to whom the lab-

oring man wasg but a human machine, a slave, exlisting for

the sole puroose of having all the labor of whilch he was
canable pregged out of him at the lowest posslible wage
and for the longest posslble hours. When no longer able
to produce, this sluve was flung aslde to become a vic-
time of gtarvation, or an inmate of a charltable Instit-
utlon, The}gossessors of wealth were for the most part
unscrupulous men who by corrupting politles, bribing leg-

lslators, and manlpulating stock, debauched everything

thelr hands touched. ALl thls solely for the purpose of
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obtaining more wealth.l3
But Krauszopf was not a hot-headed radical who could see
only the evils of the wealthy classes, He viewed with

a Jaundlced eye the violent attempls of labor to equal-
lze matters, The early attemots of labor to uniohize
were met with the practiced hand of professional thugs
hlred by the manufacturers and owners. The early strikes

were always accompanied by violence and bloodsned. The

/
demande of the unlon were e%ﬁorb;tant. Krauskopl', as

much a8 he dlsliked the tactics of the wealthy, could
not side wilth the revolutlonary unlon organlzers. He
aid not "approve of the attempt by the laboring class to

unionize completely and win control of the national e=-

conomy.”l4 There was a sgolution to the problem of the

lnequilty between management and labor:

"If Democracy means anything it means the
right of the Llaboring peuvple to unilonize
thelr forcesg, the rignt to decent wages,
the rizht to decent hours and placeg of
labor, the risnt to a decent hearing when
difficulties arise between them and thelr
employers, the rizht to an equitable ad-
Justment of these difficulties, And 1t
also means the rlght of the employer to
employ whom he pleases, when he pleases,
for how long he pleases, at a wage in -’
consonance wlth the lawg of Justice, with
the conditions of the market, and with
the laborers aesert, the right to demand
that a contract eantered into between nim-




gelf and his employee shall be regarded as

binding upon the latter as it is upon him~

self.”15
Thle was not his only solution., There were much more
practical measures that must be taken immediately. Kraus-
opf was not a man to talgs In vague generalities. He
gtudied tne conditions of the soclety and then turned to
past nlstory and current events in other nations to find
a solution that would be equitable. He began to advo-

cate ilndustrilal insurance for slickness, accldent, old

4

age. He urzed that the "Ellienfeld 8ystem" be attempted
lo America., This system, used successlfully in BEurocpe,
proposed that a clty be divlided on an economic basis in-
to philantarople districts, wards, and precluncts just asg
they were divided Ior politilcal purposésg Coummittees
composed ol respected and capable citizens would ilnveg-
tigate the sgoclal problems of the city, Tind jobs for the
unemployed, afford lmmedlate relief to ﬁhe destitute,

and most of all, stamwp out ill will. Relief stations

and nome shelters to provide food and clotiing, for short
perilods of tlme, to those 1n need would be establlished
under zovernmental supervision.lé This proposal by Kraus-
gopf meant governmental intruslon 1lnto economic 1ife;

and hls actlon, which was not anlisolated ode, meant the

certein deatn of the'lLalssez-falre', "survival of the fit-

f
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test"school of economics.

The evlils of soclety and the reforms necesgary were leg-
lon. Eariy in nhls ministry Kraussopf turned als attenw

tion to the problems of the individual rather than to

soclety as a whole., He bellieved that a great moral
movement could proceed oniy from the lndividual, and

through the individual to the mass.l7 Man had to begiln

to feel responslble for nhls fellow 1f soclety was to

lmprove.

"Our penal and correctlive and eleemosynary
lnstitutions are full to bursting with our
criminal and defected and dlseased classesg;
for them who directiy or indirectly are res-
ponsible for it, we have palaceg and distline-
tlons and smiles, And so 1t will cecatinue
untilil gchool and church and public opinion
wlll be honest enougn and independent enough
to create a consclence, and sufficlently
strong to bring the wronged and wrong-doer
face to face as crimlinal and juror, and ask
the gulltless to cast the first stone.'jg

(4

Boclety could not contlinue to existsunder the present con-

diltions. Krauskopl was Incensed with the selfishness o f
the wealthy. He could not ablde the egoism of the for-
tunate and nis volce was poften ralsed ip vitriolic de-
nunciatlion of thelr conduct. He fearlesslyﬁéttacked

every posltion in soclety and under the cold logic of hils
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analysls many a congregant stirred uneasily. He vive
1dly portrayed eoclety ag it was, omitting none of its
sordidness. His pet hatred was the "so-called Fash-
ionable" society. Hie disdain of the men and women,
gsound of mind and body, empowered by nature and edu-
cation to éssist In the uplift of the human famlly, who
wagted thelr time in bed, on dreas, entertalioment, and
é?%ravagance, while others worked endless hours in att-

le rooms and sweatshops, struggling to sustaln a family

on a crust of bread, was made evident from the pulpit.l9

The utter callousness of the men and women of "fashion-

" was lntolerable to Krauskopf. Their im-

P e

mofXality meant tne certaln death of soclety. The home

able soclety

was beglnning to lose its sanctity; marriage was losing
1te meaning. The well-to-do man was partlally gullty

for he was beginning to make the club his major interest.
Hig wife was equally gullty for her love for independence
and gelf-direction were leading her to many pursults and
driving her from the art of homemaking. The woman "who
finde domestlc labor irksome and degrading, who isg in-
terested only in pe:sonal dlsplay and self-lndulgence,
running from extravagance to extravagance, {rom dlsel-

pation to dissipation, from recklessness to-recklessnesgg




5w

untll marrliage spells for her and her husband fin-

“ancial and physical and moral ruln"?°  were anathema

to Krauskopf.

Kraugkopf began a series of lectures on the homely vip-

tues of the individual.zl He extolied and pralsed sim-

oot B
e R

ple living. It was time [or hls congregants to denounce

the extravagant luxurlies about them, to turn to their
duties as parent, husband and moral cltizen in thelr

community. The tyranny of soclety was that it held man
@ B /(ﬂ.‘;{ .
-

18 grasp desplte his own consclence, The fops, par-
asltes, the merely wealthy could not exist without the
labor of "the common man", yet 1t was they who set the
standards of behaviour, dress, and culture.22 The ellte
"Four-hundred" werevrespomsible for a deciine of intell=-
éctual interest, a total surrender to physical pleasure,
and the corroding of socliety. It was the soclety woman
who made sport of religion, who classed the Bible with
Juvénlle literature, Bhe confined hersell to the light
novel and magazine of the day, never holdlug a deep
thought or carrylng on an inteilectual discussion. For
her, and through her, "shallowness passed as virtue, un-
bellefl as wisdom, frivélity a8 egprit, and extravagance

as good taste,"e” S

Thls attltude toward life was exgressed in the current
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writing. ZEKrauskopf felt tnat he must combat the new

schooi of writling tnat chose for its subject matter the
immoral, the indecent, the degenerate, and the corrupt.
The "Fleshy School" of writing was odlous to him and he

went 8o far as to propose censorﬁhip.24

Krauskopf held that man must find a balance between his
private life and his social llfe.25 Man must find peace
within hlmself and hisg place in hie goclety, for in hils
haste to please gell and others, he indulged 1n excesses
which were nelther pleasing to himself nor to those about

" tut a torture to self and a

n26

him; excesges wonlch were
gource of envy, hatred and melice, slander in others,
The answer, to Krauskopl, lay in the proper acceptamcé
of the role of tne home and the family. The evils of

soclety were a direct outgrowth of the rejectlon of the

home and the respongiblilitles of famlliy life.gf

"Woe to the nome in which society life has
‘a hilgher claim than parenthood, in which
the desire to outdo and outstrip in licen-
se even the unmarrled, to be anywhere, to
be everywhere, day and nlght, except in
the home.....parents dead to thelr home,
deaf to children's appeal, blind to child~
ren's posselbllites, and even though they
are the most congplcuous at the opera,
balls, and receptions, the most regular
and active at the club, they are but”
breatnlng coffing...,.thelr heart within
them, thelir consgclence, thelr wmoral nature
is dead.'"ng
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wose ln Life,

showing genuine
nls club.29 As
Krauskopl hewed
lzed that woman
eer; but

lal or buslness

gave
lety

that

Fatherhood, Krauskopf preached, was a most responsible
The [ather was bbhe one to whome the cnild
looked for comredship, courage, and guldance and pur-

The fatner had the responsibility of

was comling into her own in soclety, that
she had the right to vote, to choose marrliage or a car-
she could not chooge bobh marriage and a soc-
career,
and the care of the home and children, She was
guardian of virtue and modesty and purity,BO
woman her due ghare of respect Tor her work in soc-
and in religlous institutlions,
woman had been of great help to ministers,
aglng them to do what they had never belleved them-
gelves capable of dolng.
Jabbath Bchool and 1ln personal charity service; but
primary concern must be the hofle and the upbringing
moral and decent and happy children.
could not ve evaluated golely in terms of technologlcal

advancement, but rather in moral development.

interest in nis cunlldren rather than in
for the role of the woman ln the home,

a gtralght and narrow path. He real-

Her primary duty was to marrliage
the
Kraugkopf
He acknowledged
encour-
Woman was ilnstrumental ln the
hep
of

51 Progress 1n life

-

-~




' 8= , 3

"Phe clting of Corrupt Pre-natal Influences
must be a warning to parents so to live
that future generations may nbdt curse them
for having gilven them life. The citing of
Corrupt Home Influences must stimulate pa- 9,
rents to make home the sweetest, purest, ‘
happlegt spot on earth. The citing of A
corrupt literature must induce parents to i
keep a careful watch over the books their il
children read, over the plays they sece, ﬁ
over the agsoclates they keep, over thelr,

public and private habits and passtimes., !>~ i

One of Krauskopf's moest cherished beliefs was that de- w

votlion to the simple lire, the simple virtues, the home &
and parentnood could and would eltevate civilization to W

a helght of morality never before achleved. Thls was N

the cure he prooosed for the 11ls that beset our soe~ I

lety. 0

IV ! ‘

In the lagt two decades of the nineteenth century, ed-
ucation had become the hope of the liberals. The only

way to escape tne lalgsez-~-Talre economy walch in effect

allowed large capltal to suppress the laboring masses

was throush mass educatlion., The public scunool system
of America came under the close scrutiny of.liberal

clergymen, Krauskopf was very laterested ln understand-
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ing the school system and ferreting out its evils,

He held that tne publilc scnool system was the bagls of

Amerlcan Democracy. As long a8 the public school was
A
gafe, the American way of Llife wag saf@.i4 The public

gchool system was beset by two evils, Firstly, the

teacners had bcome the tools of the stute's political

machinery. Tne salary pald to the achool teacher wasg

shamefully low. This unwise economy was crippling the
school and through the school, the c‘nild.35 Becondly,
‘the public scheol system was belng threatened by the
rise of the private school. The wealthy were snding
thelr children to selected schools, and thus the entire

meaning of democracy was belng thwarted,

The ridiculously low pay ol teacners and the congequent
hiring of poorly tralned teacners neceessarily had a harm-
ful effect on children., The poorly equlpped teacher
nelther could nor wished to understand the Ladividual
problems of chlldren, and often inilicted tortures more

cruel than those of the Inguisition on helpless luanovcents

‘disabling them for the rest of their lives. It was the

duty of the state and the parent, Krauskopf urged, to i
take cognizance of this evil and correct it duickly and
declsively. Hle love and understanding of ehlldren and

their problems are clear when we readt 4
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"When the nursery child is physically out w
of order, the speclalist, the physicilan ﬁ
1s sent for to set it right., When the H
nursery c¢hild is psychically out of op- i
der, the most serious of all nursery dlg- I
orders, of all human disorders, the send- M
ing for a speclalist is not even remotely ki
thought of. Those who would never think Lk

‘ of mendinz the clock or easy chalr, pro- U
ceed without the slightest fear or con- s
cern without the slightest preparation b
or xnowledge, to set arlght a psychical i

dlsorder, the mogt difflcult, the most o
gubtle of all disorders.....one that re- J
gquires the profoundest, the wisest, the |
moat experplenced of all speclalists, the |
phygicain of the 3ou1.”36 i}

Krauskopf held that these disorders, the warping of 4
the soul ol the child, were prevalent because of 1Lhe I

. ' ‘ {
neglect of the public scnool and the teachers to which i

we entrusted our children. ' i

As Krauskopf insisted upon the separation of church and h

: . ; . N \
atate, so dld he insist ubon separation between church i
and public school. The fundamentallst Protestant cler- 1

gy was slowly succeeding in having 1te rellgious doctrines I

taught in the sshools. Slnce mogt of the teachers were ‘
religiously affiliated to fundamentalist churches, this :
did not prove difficult. If anythlng angered Krauskopf, ﬁ
it wags the encropachment of a rellglous faith'ugon public
domain, He argued that the 1llegzal libertles which the

Protestants were taking were certaln to grow lnto total
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intolerance of all other bellefs and that one day every
non-Protestant child would be told either to leave or

to conform.37

He based hils arguments upon Amerlcan higtory. Reoélling
the herolc struggles of the cblonia;\fathers for sep~
aratlion between church and state, he gpoke feeclingly
about their great deslre to allow to every cltlzen, re-
gardleas of hils falth, the right to belleve as he chose
and the freedom not to contribute toward the support of
other men's creeds or to llsten to devotlonal exercises

whlich were not in accordance with hils own oreed.38

"Having recalled these fundamental truths in
-the history of the United States, enter one

of our publlc schools, You will see child-
ren of tax-paylng citlzens obliged to list-

en to the reading of a Bible of a partlcu-
lar, rellgious sect, which Bible a consid-
erable portlon of the pupiles are taught in
thelr homes, or 1ln thelyr regpective rellgious
gchools, as not representling the whole truth,
or as not representing the tmwuth at all. You
will hear children asked to sing hymns con-
talning doctrinal teachings of a particular
religious sect, in whlch doctrines a con-
glderable number of the puplls are taught %9
by thelr respective cnurches not to believe.”j

3

There was a need, an lmportant need, for rellgious teach-
] ] -

ing, but the place for thls teaching was in-the religlous




gchool not in the public school., It was the duty of
each aect to teach lts adherents the demands of the
falth; 1t was the duty of the publlic school to refraln
from advocatling auny partlcular faith or teaching any

particular doc@rine.qo

The problems ol peace and war were problems that had not
been consldered In America since the advent of the Civil
War. The nope of everlastlng peace to be quite real-
legtic until the last flve yeurs of the nineteenth century.
In 1898, the United HStates stumbled into a war with

Spain., Krauskopf was lntensely interested in the pro-
blemg of diplomacy and understaanding beﬁween nations.

He had the unshakeable bellief that the Unlted SBtates would
never engage 1in an unjust war., He reassured nls con-
gregation that the command to go to war would never be
glven by the Presldent unlegs every avenue [or an honor-
able gsettlement with Bpain had been hopelessly barred.4l
He was personatrly certaln that war would not be waged.
On the surface his prophecy seemed quite plausible.
Spain‘had conceded to the wishes of thne United States.

Bpaln had recslled 1lts General Weyler and had granted to




autonomy to Cuba., There was little reason to suppose

that gome compromise would nolt be reached without war.,

But Krauskopf was wistaken. The sensationalist press,

Hearst and Pulltzer and America embarked on an imper-

laligtic war. It 1s in thls political sphere that wé
gee hww a great man must be limited by his ge. There
1s little doubt today that the Unlted Btates undertook
to fight Spain because of the "yellow press" and because

Amerlcan lnvestment Iin Cuban sugar, plantations and
42

mills agltated for war, Yet, Krauskopf insisted that

America was at war, not for the sake of national aggrand-
izement, nor for a disolay of military skill, "but wholly

for the sake of peace among nations, for the agxe of

i3

‘good=-wlll among men,

That a man of the gtature of Krauskopf could be so blind-

ly vpatrilotic seems unbelievable, yet these are hls words:

"1t 18 God's will, not ours, that our army is
.mobilized and that our navy stands ready to
belch forth death and destruction upon Hav-
ana and ite people.....l am convinced that
it is the will of God and not our own free
cholce, that we are $&anding today arrayed
against each other..,...that cruel war has

at length been determined upon by Providence,
as a final and effective measure for the
suppresalon of Spannish atrocity.....The U~
nited States hag been divinely chosen to egw«
tablish the Dominion of Peace on Amerlican
soil."sy
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Words such as these, coupled with nis fame for organ-
lzatlon led to hils belng appointed Special Fleld Come
misgloner of the National Rellef Commission to study

the rellef conditione 1n the various canps of the U-

nlted States Army.

It was not until 1914, however, that Krauskopf began to
devote much of his preaching to the relation of morality
to neutrallty and the various problemg concerning dls-

armament,

In 1914, America, unbelievéngly had to Tace the fact that

war had broken out in Europe., The immediate efiect on

Amerilca, however, was felt only in lodustry. The mun-
itlons manufacturers of the Unlted States had limitleass
markets; all kilnds of goods were manufactured and shilppw

ed to the Allies, The United BStates favored the Allles,

partlially because most forelgn interests held by Amer-
ica were Iin Allied territary, and partlally because the
greut English navy made shippment to the Central Powers

unprofitable i1f not lmpossible. Popular sentiment was

wilth the Allled powers who were engaged in flghting the

THUNY,

Krauskopf was undenlably pro-German in his sympathiles,

This was not unusual in the Reform rabbinate. The unnly
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outstanding rabbl who was pro-Ally before America enw
tered the war was David Philipson.45 Krauskopf was mogt
prolific in his dedication to neutrallty and in urging

the United Htates to remain unarmed.46

"What degree of civilization may we claim
for our ralsing loud crilesg of Iindlgnation
at Germany for violating the neutrallity
of Belglum when we ourselves violate the .
the neutrality pledged to the belligerdnt
nationsg at the outbreak of the war, by
furnlghlne money and means to some of the
belligerght natlons to help them 1in thelr
warfare agalnst theilr opponents?”47

Krauskopf argued that there were times when the law-abld-
ing cltizen must fearlesgly denocunce nis government when
that government erred in its policy. Extreme chauvin-
ism was the geeatest evlil of socliety, Milltariam was the
cauge of the pregent conflict, and militarism wasg Jjust

ags evident in England as in Germany. Xrauskopf clted
Shaw to show thet the gullt for war was as much wlth Eng-
land as with Germeny. Where Germany had spent huge sums
of money building up an army, England had expended slm-
1lar sums 1n enlarging 1lts navy. England had a driving

ambltlion to make 1tselfl unconguerable on land by galning

gupreme control of the sea., Krauskopf held ﬁhat England

had recognized at tne outbreak of the war i1fts long awalt-

ed opportunlty to subdue once and for all its most for-




midable trade rival, Germany.48

Yet, in spite of the president's appeal that Americans
prove themselves lmpartial ln thought and action; that

presg, pulplt, and platform gay nothing and do nothing

that mjght be construed as a prefereac@ of one of the
boLLi&eryntu over the other; Krauskopf heatedly point-
ed out that any casual glance at American papers or ma.g-
azines would immedlately shdw partlality. The vast shilp-
ments of arms and ammunitlon and other war equlpmeant to
the allles excluslvely, polnted to this total discrim-

ination and partiality.49

Krauskopf's argument was a moral one, Neutrality meant

Just that, American partiallty was as much a broken
50

treaty as Germany's entering Belgium. It was the mor-

al responsliplility of the American cltlzen to objsct to

thls violation of neutrality.

"If yet other proofs you would have that
~battles may be fought at bhome, whose vic-
tories will confer greater dlstinction u-
pon the victors than any that have been
won in bloody war you need but think of
President Wilson's neutrality declaration
at the outbreak of tne present world-war,
and our nation's uninterrupted violation
of it from that day to this."s; -
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Kreausgopf soon had to zive up his fight for honest neu-

trallty and turn nle attentlon to convinclng his people

that g;@am@gt was the greatest mistake the United States !i'
could possibly make. He pleaded non-armament on two bae

seg, [Flrstly, the only pro-armament factlons were in- i
timately connected with the armament industry which would

52 SEeCm ‘\!

gstand to make hugh profit in contlnued warfare;
ondly, the deluslon of lmminent warfare and consequent
preparations for war would inevitably lead the Unilted i
States lnto armed cou;bat.53 Krauskopf was uncompromisg-

ing in hls denunciatlon of the armament manufacturers:

"Someday the lnside history of the past year M
.and one~halt will be written., It will re- w
veal a hideous consplracy, hatched by fin-

anclagl interesgts, with no other end in view

than dragaing us into war, for the benefit

of certain bellizerent nations abroad, and

certaln consclenceless money-sharks at w
home. "5y

Fu} Krauskopf bitterly hated the militarlesm which was sweep- |
ing the United States, He maintalined that the milltar- |
: ists were war-mongers, and that as long as they weré
present, so long would there be war. Tanere was llterally r
nothing that Krsusk<opf would not say or do to keep Amerw W

ica out of war and to defend the position of-the Central

Powers., When, in 191.6, anti-German feeling was atbt its
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highest polnt, Krauskopf spoke ol tune meny contributions
wizleh Americans of German origln hed made to our count- :
ry. Wlthin a moral and ethlcal frame of reference, he

protested the liberty allowed tnose who "toasted Eng-

land and wished it victory'"; while German sympatnizers ;

were not aliowed to "say any good wora for the German

. 5
Emperor.,'2?

Once agaln Krausikzool and nls message wag doomed to fall-

i

ure, The United Dtates was gwepnt into war and with the

Allled powers emerged vietorious., Krauskopi turned hils |
attention to the quest of an equltable peace. From the
moment the Unlted States entered the war until the gsuc-
cedgful end of hostllities, he remained sllent; never
uttering a word about America's role in the battle, i

.
With the’igning of the armlstice, however, Kraussopf saw
great possibllities for everlasting peace and he prow-
ceeded to preach a messgge ol [orglivencss and brotner-—
56

hood.

He became a strong advocate of cowplete dlgarmament, the h
International Court, the ewmancipation ol subjlect nations,

the suppression of gecret dlplomacy, tune denlal of ind-

ividuals and individual patlons df the rlzht to manuface

- I

ture war arms, and a constitutional law which would make ‘

a vote of the people necegsary ior a natlon to engage 1in
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gy
warfare,D( The Unlted BStates nad waged a war, but

"not ror military glory or territorial aggrandlzement,
rather for the egtablishment of the supremacy of Dem-
ocracy over Autocracy. The maln lssue was from the very
first a war to the death agalnet degpotlism, absolutism,
militarism, feudallsm, lmperialism, and all the accursed
lame of dark and cruel ages that survived unto our day.

Hed Sermany won toe war, her victory would have meant

4

the spread of autocracy over all the world."?® These

are strange words consldering what Krauskxopf had sald

in the years 1914-1916.

Krauskopl ageln exnlblted nls unwavering trust in the
United States. A war had been waged, e held, that must
change the world. The world nad been made gafe for dem-
ocracy. The Amerlcan had placed nimself at his country's
call and had fought and died on foreign soll to end
gelfish nationallsm, bltter race-=hatred, and brutal lust
for power.59 Krausizonf put his faith in Wllson and the
fourteen points whlch he proposed. Wllson, for Krauskopf,
became the Apostle of peace and righteousness, the opp-
onent of militarism, imperiulism, hatreu, revenge, ln-
justlce; in short, the proponent ol everything Krauskopfl

held dear.QO -

In the last years of his minlstry, Brausikopf was agaln




port for nls policy in als own country.

troyed.

the greed of tne Unlted Btates,

Yo be disillusioned, Wilson proved no match for Clemw

enceu and Lloyd George, nor did he ind adequate sup-

for an eguitable peace were dlstorted and flnally d&s-

tenable and the greed of France and England soon became

dreamsg If'or an equltable and lagting peace desgtroyed.

His utter dissilluslionment 1ls evident 1ln & sermon he

preached in Marcn, 19223

"Why should anyone out faith in the words of
diplomats whcn he contrasts the words of
Lloyd Georse spoken in Parllament on the
day on whlch England entered the World war:
"As the Lord Liveth, England does not seek
& yard of terrlitory; we are 1ln thls war
from motives of purest cnivalry, to de=-
fend the weaz,' with his graebbing at the
Parls Peace Counference wmore than 400,000
gquare mlles¥Y Wwhy should anyone put falth
in the words even of statesmen, wheén he
recatls the promise made by former President
Wilson to thne German people to the effect
that, 1f tihey would overthrow thelr auto-
cratic goveranment and lay down thler arms,
Peace Terms would be made with them in
accordance with the splrit and letier of
nis Fourteen polats. The German peopde did
as they were told.....but not one of the
promises made to them was kept, Wilson's
Fourteen Points were not even brought be-
fore the Paris Peace Conference for consld-
eration. Terms were imoosed upon the con-
quered go cruel that the 1lilke of thedf has
never been Known ln higtory, terms lmpogsi-
ble of execution, terms so drastlc that
they breath®ar instead of peace, world-ruln

instead of world-recomnstruction.”gy

Wilson'e plans

Wilson nidmgelfl found hile positlon no longer

Erauskopl saw his [ond




Krauskopl may have been politically naive, or so bound
aqr
to Germany that he lost aighﬁathe real lssues lnvodved

ln the war, but he proved himself right in his last

predlction, For the most frightening aspect of Kraug-

kopf's complete dlismay with the settlement of the peace

lg that hls prophetic words proved to be true, and

twenty~Live years later the world was once agaln em=-

broiled in a devestating war.




Notes to Chapter IIIX

. Henry 5. Commager, The American Mind, pp. 44450 ,

Ibid., pp. 201-203.

Charleg Beard, The Rlse of American Clvillzation,
VDlo 2, ppn 383‘4].]»-

Frederick L. Allen, The Blg Change, Chapters 2 and 3.

Bric ¥, Goldman, Rendevous with Destiny, pop. 105-115,

Frederlck L., Allen, The Big Change, p. 13.

Eric ., Goldman, Rendevougs with Destiny, pp. 1074109.

Bdward A. Ross, The 0ld World in the New, pp. 150-
154, as quoted in Eric F. Goldman, Rendevous with
Destiny, p. 77.

see the following sermons: "Life-A Tragedy to Them
that Feel", OP, vol. 20, no. 16, Feb, 24, 1907; "The

Aristocrat", OP, vol. 25, no. 15, March 3, 1912;."Nur-
eries of Crime", OP, vol. 3, no. 7, Dec. 8, 1889;

"The High Cost of Living', 0P, vol. 31, no. 7, Dec, 16,
1917; TPhe Gommon Pepple, QP, vol. 25, nos. 18, 19,
March 24, 31, 1912; "Egoism", QP, vol. 17, no. 17,
Feb, 21, 1904; "Our Democracy in Peril', 0P, vol, 33,
no. 2, Nov., 9, 1919.

10, "American Apathy", Nov, 23, 1890, p. 8.

11, "Life-A Tragedy to Them that Feel", QP, vol. 20,
no. 16, feb, 24, 1907, p. 126,




wGBe

"The Common Peoplie', QP, vol. 25, no. 19, March 31,
1912, p. 148. '

"Our Democrecy in Peril', QP, vol, 3%, no. 2, Nov,
9, 1919 3 p. l’? ®

Ibid., p. 19.
Ivid., p. 21.

"The Common People", QP, vol. 25, no. 19, March 31,
19212, p. 152.

"Soclety and Its Morals-Individual Morality", OF,
vol, 13, no. 14, Jan. 21, 1900, p. 3.

Joseph Krauskopf, Qld Teachlines in New Books, pp.

Cop it A

Jogeph Kraussopf, Bome Isms of Today, 1904, p. 7.

"The (¢lub vs. the Home", QP, vol, 19, no. 2, Jan. 21,
lgo 6 9 IJ L4 ’77 L

gsee the followlng sermons: "The Simple Life", 0P, vol.
18, no. 1, Nov., 6, 1904; "Blessed Are They That For-
get'", QP, vol. 20, no. 7, Dec. 16, 1906; "Remember
the Weekday to Keep it Holy", 0P, vol. 18, no, 2, Nov.
13, 1904; "Bociety and its Morals-Social Morality",
02, vol, 13, no. 18, Feb., 18, 1900; "Soclety and its
Morals-Dometic Morality', OP, vol, 13, no. 16, Feb,

4, 1900; "PFar From the Madding Crowd", QP, vol. 11,
no, 24, April 17, 1898; "Blessed PBe They That Reme
ember", QP, vol, 20, no..6, Dec, 9, 1906; "Complaints
and Remedies", QP, vo.. 18, no. 8, Feb. 1, 1905;
"8till Throbs the Heart", QP, vol. 18, no. 10, Jan.
15, 1905; "A Mother's Love', QP, Series 7, Jan. 7,
1894; "A Father's Love", OP, Series 7, Jan., 21, 1894;
"Woman's Power for Godd and Evil", OP, vol. %4, no.

%, Nov. 21, 1920; "The National Council of Jewish Wo-
men', OP, vol. 9, no. 27, April 12, 1896; "Too Much




=9

and Too Llttle Parent, QF, vol. 29, no., 19, May
2, 1916; "Who Will Be Cilvilized?", 0P, vol. 28,
no. 4, Nov. 29, 1914; "As the Twig is Bent", 0P,
vol. 25, no. 4, Nov. 26, 1911; "8tart tae Child
Right'", OP, vol. 25, no., 3, Nov. 19, 1911; "Ghosts
I Have Met', OP, vol. 25, no. 2, Nov. 12, 1911;
"The Responeibility of Motherhood", 0P, vol. 22,
no. 20, March 21, 1909; "The Responsibllity of
Fatherhood'", QP, vol. 22, no. 19, March 14, 1909;
"The Wealth of the Poor", QP, vol. 19, no. 15,
Feb, 15, 1906, :

22, "Mhe Common People", QP, vol. 25, no. 17, March 17,
1912, pp. 129-131.

2%, "Ghosts I Have Met', QP, vol. 25, no. 2, Nov. 12,
1911,

24, "Sermons in Books', 0P, vol. 36, no. 5, Dec. 11,
1922, pp. 57«62; seealso: "The Last of the 0ld Stars
Irvinz and Jefierson", QP, vol. 19, no. 3, Nov. 19,
1905, p. 223. )

25. "Far From the Madding Crowd", QP, vol. 11, no. 24,
April 17, 1898,

26, "gSoclety, Its Morals-Soclal Moralilty", QP, vol. 13,
no. 18, Feb, 18, 1900, p. &.

y 2=

27. "The Simple Life", QP, vol. 18, no. 1, Nov. 6, 1904,

28, "Society and Its Morals-Domestic Morallity", OR, vol.
13, no., 16, Feb. 4, 1900, p. 7.

29, "The Responsibility of Fatherhood", QP, vol. 22,
3!1(3« 19, MaI‘Ch 14, 1909, pp' 118"120 L] ’

30, "Woman's Power for Good or Evil", 0P, vol. 34, no. 3,
Nov. 21, 1920, pp. 47=52,



31. "The National Council of Jewish Women", QF, vol. 9,
ne. 27, April 12, 1896, p. 6. : o

32, "Who Will Be Civilized?", OR, vol. 28, nos. 4, 5,

I
. \
~95- | |
Nov., 29, Dec. 6, 1914,

33, "Nurseriles of Crime", OP, vol. 3, no. 7, Dec. 8, o
1889, p. 11,

no. 11, Jan. 14, 1906, . |

35, gee tne followlng sermons: "Abused Benefactors'
Marcn R4, 1889; Tpublic School Teachers and Thelr
Pay', COP, vol. %2, no. 20, March 30, 1919.

L A9

]
34, "The Private ve. The Public School", OP, vol. 19, i

36. "Our Wrongs to Our Little Ones", OP, vol. 14, no,
&, Nov. 25, 1900, p., 7.

37. "Rellglon 1n the Public Bchools", QP, vol. 8, no. 10, ;
Dec. 23, 1894, i

38, "Secterianism in Public Imstitutlons", QP, vol. 20, | I
no. 3, Nov, 18, 1906. _ |

39, Ibid., p. 23. v W

40, "What B8hall our Cnlldren believe?” QP, vol. 17,
no. 16, Feb. 7, 1904,

March 20, 1898, p. 6. ‘

42, Merle Curti, The Growth oi American Thousht, pp. 669~
67%; Charles Beard, Tne Rise of Americanm Givilization, ,

e Bhc Rascinay

! 41, "Beating Plowshares into Swords", 0P, vol. 11, no. 22,
vol., 2, pp. 367-373, “




4%, "A Time of War and A Time of Peace", QP, vol. 11,
- no, 26, May 1, 18948, p. 1.

44, Ibid., p. 3.

45, David Pailipson, My Life as an American Jew, pp. Q
265-268, : i

!
46. sce the followlng sermons: "Who Are the Clvilized",
OF, vol. 28, no., 1, Nov. 8, 1914; "Who Wi.ll Be Civ- -
1114@d” QP, vol, 28, no. 3, Nov, 22, 1914; "Pat- ’
riotism ve, Humanitarianiem', Qﬁ, vol., 28, nos, 7, 1
8, 9, Dec, 20, 27, 1914, Jan. 3, 1915; "Militarism !
ve. Aerertnan” QF, vol. 28, no. 12, Jan. 24, ;
1915; "Riaghts and Nﬂon<s of Nuuiral%”, 0P, vol. 28,
no. 13, Jan. 31, 1915; "Broken Treaties”, OP, vol.
28, no. 14, Feb. 7, 1915; "To Tue Front", 0P, vol. !
29, no. 1, Nov, 14 1915; "Bethlehen, Judea and F
Bethlehem, Peun.", Qﬁ, vol. 29, no. 7, Dec. 26, 1915;
"To Prepare or Not to Prepare”, oP, vol. 29, no. 9,
Jan. 9, 1yl6; "To Prepare or ot “to Prepare,III", QP,
vol. 99, no, ll, Jan., 30, 19106; "pmericanism Wwaning~
The 01d Time Amerlcan OP vol. 29, no. 16, March
12, 1916, U pnericanism Wuqin&~Tnc German American
Citizen”, QF, vol. 29, no. 138, March 26, 1916,

47. "Wno Will Be uivilec“?” QF, vol. 28, ao. 3, Nov,
22, 1914, p. 26,

48, "Patriotlsm vs, Humanitarianism,IIl", 0P, vol. 28,

y ao. 9, Jan. 3, 1915, pp. 75=76. It
49, "Rights and Wrongs of Neutrals", QP, vol., 28, no. 13,
; Jan 31, 1915, pp. 1l006-107.
! 50. "Broken Treaties", 0P, vol. 28, ao, 14, Feb. 27, t
;' 1955, pp. 112119, . ;
{ 51. "To Tae Front", P, vol. 29, no. 1, Nov. 14, 1915,
Pe T




QT

52. "Bethlehem, Judea and Bethlehem, Penn.", 0P, vol.
29 3 no, I? ) DGG ® 26 9 1,915 s }:).p L) 42""‘4’5 ®

1
ol

"To Prepare Or Not To Prepare", QP, vol. 29, no. 9,
dJan, 9, 1916, pp. 47-49.

54, "Americanism waning-The Old Time American", QP, vol.
29, no. 16, March 12, 1915, p. 109.

55, "Americanlsm Waning-The German-bmerican Cltlzen", QOP,
vol., 29, no. 18, March 26, 1916, ». 123,

56, "A Time to Hate and a Time to Love', QP, vol. 32,
no. 7, Dec. 29, 1918, |

57, "If Wer is to Be No More", QF, vol. 31, no. 9, Dec.
30, 1917.

58. "OQur Democracy in Peril', 0P, vol. 53, no. 2, Nov. 14,
1919, p. 1b.

59, "Light Ahead", QF, vol. 31, no. 10, Jan. 6, 1918,

60, "Who Forges the Sword Wields It", 6B, vol. 35, no. 1,
eb., 19, 1922,

61, "More 8craps of Paper", 0P, vol. 3%, no. 20, March
19, 1922, p. 15%; dee also: "Romain Rolland's 'Cler-
ampault'", 0P, vol. 35, no. 3, Nov., 20, 1921; "For
World War or For World Peace?", QP, vol. 33, nos.
2%, 24, 26, March 28, April 4, 8, 1920,



IV %JJ,J \1‘

;M‘h |
i
i
i

APOLOGETICS and POLEMICSH Wi

|
| .
1 .
| n;il
' i




The last two decades of the nineteenth century and the
Tlrst decade of the twentieth century oresented Ameri- ”
can Jewry wilth a new and serious problemn. Anti-Seml~ ”

tism ia Europe had reached a new hlgh point. The Drey-

fusg case 1In France and the oogroms in Russia were Lnw
fluencing tens of thousands of Jews to leave Burope and
. . . . . ) i
make & new home iln the land of freedom, America., The H
‘V‘

Dreyfus case had so lumpressed a German~Jewlish newspaper

corresondent that he had forpulated the ldea of Zion- |
lsm and the poasibllity of a Jewlah State in Palestine, i
‘Thieg ideal was to have far-reachling ellect and beconme a i
glan poxroms, culminating with the horrlble Kisheneff

massacre, had brought multitudes of imgoverished Jews

I
|
|
major lssue ln tihe Life of the American Jew, The Rus-

4 Lo America.....Jews who sebttled 1in the slum areas formlne u
i )

: *N
& thelr own ghettoes; Jews who labored in sweal-snops and

often became publlc charzes because of i1ll~health; Jews 1
gy N ‘[“
who brought with them tihnelr Huropean customs and cere=- H

monials; Jews who were a definlite problem to the wellw w

asgimilated American Jews of German origln, Tne Reform |

Jew found nlmself in a pecullar Dosition in hits beloved

I
s America, Formerly he had been fully accepted; nad become
i
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well-Americanized; had achleved prosperlity and pog-
1tlon in soclety. Now, he found it necessary to apole
pglze Ior his "brethren" to whom he felt no kinshin and
in some way to prove to the Gentlle thut this new ar-
rival was an altogether different species who must be
_differentiated from himself, an Amerlcan of Mosalc faith.
Krauskopf, the spokesman of the Reform Jew found much
work to be done in this field of apologetics0 He found
1t his duty to explaln hils people and thils '"new'" people
to the non-dJewlsh world and ne found it neoéssary Lo
enlighten the Reform Jew on what hls rellglon was and

what 1t meant.,

Bver a man of declslve action, Krauskopl lmmedlately went
to the source of the problem., In 1894, he went to Rug-
gia to survey the Jewlsh pogltlon and consider possible
remedies., Krauskopf's dislike for Russia was lamediate~
ly intensified when he found dlfficulty ln galnlng entry.
In 1832 the United States and Rusela had made a treaty
which granted free entry to tourlsts and business men 1ln
elthcr country. Russla had broken 1ts treaty by barring
American Jews from 1lts territory. It was cnly after
diplomatic exchuanges between Washington and Moscow that

Krauskopf galned entry to Russia,t -

)

Once in Russia, Krauskopf attempted, by personal appeal




w1Q 1w , |

to the Czar, to bring about a change in the attitude of

the government teward the Jews, so that it might be pog-

gible for the Jews to remaln unmolested 1in thelr native i
]

land . Upon inspection, Krauskopf came to the conclu-

slon that such a solutlon was 1lmposasible. The followlng

years proved him correct. The Russlan Jews were pushed
into the Pale of Settlement without work, room or food.
They were denled educatilon and forced Ilnto conversion.

Remalning in Russla meant death at the hands of barbalre

3

lans ., The Hast-Buropean Jew could find haven only in
the United States. Krauskopf, therefore, reallstically
Limlited hls attention to settlement of these immlgrants
and to winnlng scceptance for them ln the eyes of Ameprw

lca.

Krauskopf clearly saw that the lmamlgrant Jew must not be

allowed to settle in the already congested arecas ol the

egatern coast.4 Krauskopf was a proud Jew and he keen-
ly felt the evil eflect wnlch slum-ghetto life was have
ing on the immigrant Jew, For the first tlme 1n hls-
tory the Jews were suffering from lung disease; Jews were
becoming crimlnals; and the moral sgtandards of the Jewlsh
woman were deolining.5 American Jews and non-Jews were
allke afrald thaﬁ thig great immlgratlion waé\growing be-

yond the power of control; that desplte milllons of dol-
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lars expended in charity, desgpite hospltals and or-
ohanages, the immlgrants would become a qguantitative-
ly impossible publlc charge., SBuch conslderation, and
the fear that the immigrant, in hls terror and want,
would force the Amerlican laborer to accépt lower wages
and longer hours, propelled Krauskopf into a huge un-

dertaking.

During Krauskopf's Journey in Russia, hé met Count Leo
Tolstol. Togethér, they visited the Jewlsh Agricul-
tural Bchool at Qdessa, where Tolstol polnted out the
success of the Jews In agriculsural pursults, Krausk-
opf came to the conclusgion that the only possible reme-
dy agalinst pauperilzatlon by réason of the congestlon
and the physlcal and moral degencracy of the cltles was
the establlishing of agricultdral colonles, not only in

America but throughbut the world,

"1 was greatly alded in arriving at this
.conclugion by a discussion of the Jewlsh
question with Count Tolstoli. 'Make a
bread-producer of the Jew', sald he to me,
'and you wlll produce a change in the
world's attitude toward the Jew,....you
have freedom in the Unlted States, and
the most fertlle sgoll on the face of the
eartn., Why have you sulfered your large
cilties to becowe congested with foredgn-
erg? Wwhy have you suffered ghettoes to
gpring up In your free Ameplcat Why have
you suffered sweatshops to curse the llfe
of the lmmigrant Jew, and to polson the
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publlic mind agalinst the lmmigrant? Re-
pair the wrong winlle yet you may. - Rel- L
leve your congestlon by colonizatlon. |
Start Farm Schools all over your broad
lands. DBring back the Jew to his orig- '
inal pursuits, and he wlll once again

become of the blessers and of the blessed

of the earth."g {

On April 10, 1896, the National Farm School was ilncor- , f
|

porated. Krauskopl devoted mucth of his time to 1lts de- W

velopment., He undertook lecture tours to provide funds }
for the school, gpeaklng endlesely of the great need
there was [or such an instltution and of many more like
1t. Although the lmpetus or the school had criginally
come from the necesslty to flnd gneral acceptance for

the lmmigrant Jew, Krauéxopf began to see lts larger pos-
gibllitles., One had merely to turn to the city slums t o 4
gee huadreds of thousands of umen and women and childran i
morally and physicalily rotting, although nealth awalted 1

them in the country close by. Millisns of dollars were L

belng expended annua.ly to supoort these people, who |

|
might have earned milliomns of dollars in agriculdural ‘
pursults, He expressed amaszement at the "liberals'" who 1
|

seemed to be shuting thelr eyes to the "hotbeds ofrdisu

content in cliy sweatshops and cries ofrmisery in city h

slum»districts.”{ The answer to tne problems of poverty

and misery, of unemployment and labor difflcultles lay

l

ﬂ

|
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: |
In agricultural pussult. FEurope was in need of Amepr- i

lcan produce, and America could provide for thilg need. i

"Such is my conviction, else the National W
Farm Behool would never have been found~ %
ed, and would never have been kept alive )
to this day, in the face ol endless opp-~ |
vsltlion and discouragement. Such i8 my W
conviction else the National Farm School |
would wot have sent eight young men out A
Into the world, successfully and honorab-
Ly following their chosen vocation as pra-
ctical and sclentlific agriculturists, who
otherwlse might have wasted away 1o city
glums. "g

Throughout his Minslitry Krauskopf worked for the National
Farm Scnool seclng 1t grow and produce what he consldered
much needed agriculturists. Thpoughout the year he de-
voted a portion of his lectures to the Iinanclal support

of the National Farm School.”

II

Despite the herolc efforts of Krauskopf to place lmmi-
grant Jews 1n agricultural areas, and remove tnem from
the cltles where they but added to the labor -crisls, pride

and prejudice were becoming deeply entrenched in Americ-

ans, Knowing the serious plight of Buropean Jewry and

thelr need for refuge 1in the Unlited States, Krauskopf did :
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everything within nils power to change antl-Semitic Op-
inlon. In answer to the cries that the country was l
belng Europeanized by vast masgsses of illiterate, un-

deslrable, unessimilated, non-Protestants, Krauskopf

appealed to wan's lowest instinet: Greed:

"To e sure, most of the lmmigrants are
-poor. Instead of iinding rault, the
restrictionists ought to thank God that
lmilgrants are poor, The foreigner's
poverty makes possible the natives's wea-
lth. But for nhls poverty, most of. our
coal mines and mills and factories would
stand idle, sewers would remaln unbullt,
atreets uncleaned, nomes unserved, farms
uncultivated, To bar our gates to fop-
elgners because of poverty would mean
barring, at the ame time, the natives'
door to proaperity."lo -

One imagines that these words must have cost Krauegopf

dearly. But they lndicate the devotion ne had to justice

and to his people,

Krauskoof although principally lnterested 1n anti-Semi-
tism was well aware of the larger evil of prejudlce in
geheral. In 1908, he delivered a serics of sermons which
he entitled: "Prejudice--Its Genesis and Exodus”.ll In
this serlces Krauskopf analyzed the soclal, relipgious,
national and economlc reasons for ppejudicefand tnen of'-

fered solutions to this soccial evil.
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In the year 1900 Krauskopf was laying the blame for the
low estate of the Negro squarely on whlte soclety. The
Negro had been forced into ldleness, driven into the
slumg, denled membership ln churches, refused gtore orp
office room, and tunen accused of belng by nature and in-
gtinct a criminal. Krauszopf took the white man to takk
and accused him of "every besﬁiality_and debauchery of
the Negro with enly himself to blame.....not a soclety

that has tarown him into the mud and then called him

)
dirty.”l“ Krauskopf plctured the Negro as belng by dis-

posltions "kindly, affectlonate and loyal, capable of

gelf control; with a strong religious instinct, brave

) . . 13
and patriotic, eager for education." E

ol

Krauskopl's demands of the winlte man were quilte slmple.
He wanted like opoortunity for the negro in eduication,

work and wages, He placed uls demanas on a moral basis:

"We shall not escape the comsequences of our
injustlce., God ig long suffering, but God
i8 algo Just. We cannot long do evil to
others, or sufrer it to te done, wilthout
in the end, suffering 1t ourselves; when
we lasten one end of a chaln around a
brother's neck, the other end will inevite
ably fasten iteelf sround our own."jyu

-~

Although Krauskopfvdevoted hiimself to the problem of pre-

Judice 1ln &ener&l,lb he felt that hls Loremost duty was
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to combat anti-Semitism. He rirst attacked the problem

:
by worzing with the Jews themselves, to make them more |
attractlve to their Chlrstian neighbors, The vast masg- i

eg of Immigrants recently come to the Unlted States had 1

brought with them taelr European Judalsm. By virtue of
thelr large numbers they were [ast submergling Reflorm
Jewry. They were snug in thelr bellels, perslated in
using ¥Yiddish, and clamored loudly for Zionlsm, which to
the Amerlcan frequently meant that the Jew was nelther
ldentifying with nls new land nor interested in 1ts wel-
fare., Krauskopf insisted that thls type of Jew must be
trangiorined guickly in order to safeguard the lnterests
of the Americanlized Jew, He suggested branch synagogues
and rellgious schools in the ghettoes 1n order to teach

the lorelgn element what they must accept.lé

Another soluticn offered by Krauskopl was the National
Farm 8School program and the transiorumatlon of thé immi-
grant Jews from lndustrial to agrlcultural pursults.
"These colonles, once settled on the fertile bosom of our
broad land, the reproach will te removed'from the house
of Israel, and antl-Semitism will be robbed of its blt-

w17

terest charge,

The need [or protecting the Amerilcanlzed Jew greatly

affected Krauskopf's view on Zionlswm., The appeal of the (
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dew f'or Justice, Krauskopf argued, must be on a moral
basls. Tne Statue of Liberty promlsed haven to all per-
secuted. americans could not prohlbit the "landing of
that handful of unfortumate poor, whom overcrowded and
poverty~-ridden Europe could not support. It is not ex-
cluglon nor restrictlion that the Immlgrant Questlion wants

but thoughtful guldance and wise regulationa.”lS

The problems that tortured Krauskopf's mind and soul- more
than any other concerned nls stand on the Zlonlst ilssue,
He did not s:ze Zlonlsm as the golutlon to the problem of
antiASemitiem.19 He fully understood the problems that
the Jewlsh people faced., He realized thne dangers that
political Zionism held for American Jews. He beliesved
that the lmmedlate answer to the problems of the the Jews
Was not political Zioﬂism, whose principles, he felt,
were untenable, but ratier the colonizatioh pf Jewg 1in
arcas throughout the world. Tals aind of "zilonlem" was

meaninzful to him,

In 1897 Krauskopf clearly stated hile posltion. He had

traveled through the Russlan Pale and along the Gallclan
border and had seen, though\ only as a tourlst, the deep
sorrow of the Jew. He could not Jolm with the heartless

-

geurrilous, well-tf'ed writers and ratcls wno tLrebted the

problem of Zlonlem with contempt.2o Yet he could not ac~
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cept political Zlonlsm,

"Am I really a Zlonlst? If my belief that
the solutlion of the Jewlsh question lies

in relieving the many congested centres

of Jewish population, (1) by turning the
thousands of Jews,....of thos countries
where they enjoy equal rights.....0rom

the over-crowded and debasing petty-trad-
ing and sweatsnop pursults of the citles

to agricultural calllngs in the country,
bhereby bettering the condition and streng-
thening the positlion of those who remaln and
of those who are transplanted; (2) by set-
tlinz the willlons of Jews.....of those
countries where they are not wanted.....

as agriculturlsts in Palestine, 1f for
gconomlce or other reasons, they [find no
other or nearer country open to them; (3)

by establlshning the hundreds of thousands

of Jews,....0f those countrles where though
tolerated, there Ls no room or semployment
for them, especlally the Jews of strong
Orthodox and oriental proclivities.....

a8 agriculturlsts in Zlon, the land of

thelr sires.....1f, moreover, my bellef

that with Iesrael's return to the agricultural
and industrial pursult of the Zionlsts of old
there would be an end to the fearful physi-
cal and moral and mental decay, into which
the almost exclusive trading and sweatshop
pursuits, enforced and voluntary, have de-
generated the Jew.....then am I a Zionlst and
proud to pe one."nq

At the turn ol the century, Krausgopf felt that the most

S i 5

lamedlate solution of the problen of Jewlsh settlement was
] . not Palestine, but the English offer of a portion of lts
Bast African possgésslons as® the refuge for persecuted

Jewa. This ldea appealed to Krauskopl because 1ts accept-
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ance would mean a lessenling of tne political phases of
Zlonlsm wnlle solving many of the problems walch 1t

o
confronted.a“

Krauskopf bppoﬁed politlcal Zionlism partly because he

felt that it was not practical, but more because to him
the Jews were the adherents of a creed, and not a race
or natlon. "Their mission 1s among the nations rather
w23

thaen in a natlon of thelr owuwn., auvgkopf, however,

did not entertain the fear of certsdn anti-Zionlsts that :
a return of some J@ws to Palestlne would reflect on the
patriotism of other Jews who continued to Live in thne

land of thelr choice. In this, he was almost alone in ’
24 .

the Reform rabblnate,

Krauszopi clearly saw that anbi-Bemitism was not caused
solely by religious differences. "In matters of reli-
glon the cultured American Gentile 1is generally indifd-

1 erent."?® It wes ih soclal requirements that the gen-

tile was very partlcular, It was in tinils sphere that
18 these newly arrived Jews were most gullty of sin. They
were ill-mannered, vulgar, loud, ostentatious, obsessged

by money and tney thrust themselves into places where

they were not wanted.aé his evil nad to be qulckly

-~

corrected or the position of the Jew in America would be
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geriously and permenently lmpalred., The Jew, belng g
small minorlity, was in the limellght and must be better

than his fellow-gentile 1if he was to gain good will and
27

conslderate treatment,

In accordance with his views that anti-semltism must be

combated first by making the Jew more accentable to his
N s
neighborys, Krauskopf began to Ilnfuse ple congregants

o , ‘ - )
wikth the basic tenets of Reform. The Reform Jew had

broken away I'rom tae beilels and oractices of his an-

cestors, Hie concept of right and wrong was different.

His God was no ionger a tribal God of Israel alone; he f
'@' did not hold that Palestine was the only land sacred in
| the eyeg of God; hils servicesg could no lonzer be a hy-

brid mlxture of Urientalism and Occidentallsm, of Kab~-
28

¢

ballism and Rayglonallsem,.
Fi

The Jew had to be made aware of what hig relid

R

i

ion said

conceralng the problems of the way; problems such as Jud- |
alsm's stand on the pogitlon of Jesus, The rlrst step
was logically, the establishment of a Jewlsh Publicatlon
Soclety that would bring to Jews literature informing
them on a wmultltude of relilglous and soclal questiong,

To Krauszopf, the wost natural step was to.ovorganlze such

an institution. On June 3, 1888, the Jewlsh Publication




~112- |

Boclety of America was born. Thls soclety was to place

books on history, relilgion, and Jewlsnh literature in the

nbmes ol Jews throughout the Unlted States, This society

wag to supply the material with which Jewlsh children

couid obtain rellgious education; to acqualnt the adult

wlith the resl difierences that prevalled betvween Jew and

Christian, thus enabling him to see¢ what common grodnd

b bl . ;3
there was bvetween the two faliths,. 9

Krauskopi was not, hnowever, entirery an apologlst., He

gsaw the many laults of the Christlang 1n thelr views of
Jews and Judalsm and his sharp tongue lasned out at the
Christlan tilme aftér time., One of the most vexing prob-
Lems was the Christian contention that the Jews nad cru-

cified the Bon of God and therelore must be hateéd. Kraus-

gopf attacked tinlsg view on a sclentiflc anu hilstorical ba-

f. sia.)o

;4' "Thelr pessimistic view displays Little know=

: ledze of thne tueologlcal cataclysms that
have sheken Carlstology to 1lts very founda-

tions, ever since Darwln and 8Spencer, and
thelyr co-laborers made thelr advent, ever
glnce the mytholozles and dogmas of the

New Testament fell under the dissolving in-
fluences of modern critlclsm and science.“Bl
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Krauskopf used biblical criticism with a devestating
gffect on fundamental Christianity which inslsted that

Lhe Jew must acceplt Jesus. He analyzed the Christilan
belief in Christ. The Christians be.leved that (L) Christ
was miraculously born; (2) performed miracles; (3) wag
mar¥elously wlse, having direct revalations from God

in heaven; (4) at the momeant oi¥ his death the entipre un-

hils wag & vicarlious atonement Ifoxr the sins of man., But

when asiged where in the New Testament thls dozma was

R
found, the Christian was hard put for an answer.)a

"We see from a comparison between the gos-
pels of Bt. Mark and 89t. John, that the
older tne story ol Jesus, the simpler 1t
ls, the freer from super-nstural, the
friendlisr to the Jew; and that the fur-
ther removed the story ls [rom the llie-
time of Jesus, the wore elaborate, com-
plicated, eccleslastlcal, Christological,
1t becomes, and the more hostile 1t grows
towards the Jew."ss3 "

Nor would Krauskopl stand for defamatlion of the gynagogue.
When in 1919, Bargent's Infamous painting "the Synagogue"
wag placed 1n the Boston Publlc Library, Krauskoof be-
came enrazed and demanded that 1t be taken déwm, for the
constvitution of a free America explicltly fSPbade thé

placing of scurrllous, prejudlclal material in a public
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At the turn of the century, an epldemlic of passion

nlays broke out over the iace of Burope., XKrausizopf

attended the Ilnfamous Passlon Play neld at Oberammepr-

PP W g

gau and hls outburst [rom the pulplt was vitriclic in

1te denuncliation of this un-~-Chrristlan drama:

"It being un-Christian to prescn and teach and
-enact even a true story, 1f by 1t passlons
are arousea and prejudlces engendered, what
shall we say when that is done, day after
day, year after yszar, century after century,
in church and in school, 1n press and on
gtage, with a story that ls false, all [alse,
and that leads to results most painful to

to the Jew, and most injurlious to the prow
motion of peace and good will?”35

Thne passion play at Polna also aroused Krausikopl to make
a plea to the Christiam world to stop plays of that

36

nature,

With the birth of the twentieth century, anti-Semitism

rescned unprecedented neights., The Jew was beling at-

tacked as ownlng moslt ol the wealth not only ol the United

States but the entire world; he was suspected of attempt-
ing to g&in control of the world; and most seriously, his

loyalty and patrlotlsm was constantly challémged. Kraus-

kopf met e.ch challenge with a rational and reasonable
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reply. He belleved that the Jew was nelther race, na-
tion nor denominaticn, but rather a combination of the
three.o! He accepted the cry that the Jew was clannlsh
but he replled that this was not by cholce. Hoclety
with its prejudioevforced the Jew to travel in his own
gsocial elrcle. He was discriminated against in the army,
in schools and in hotels; he was defamed in the litera-
ture of the day, and once rejected, on the basls of
Jewlshness, he refused to subject nimeelf to further a-

buse.BS

The Jew must remain a Jew thoughtconversicn to Christi-
anity would be to nls advantage., For the Jew could not

accept Jesus as the Meslah, born of aumun mother and God;
)
: &7
nor could he belleve in the suspenslon of the imautible
£

laws of nature, nor in the cruelty of nis ancegtors. Be-
gldes, Christianity without Christology became Judaism.39
Krauskopf suspected the motlves of Lthose Jews who had

converted to Christianity:

"Remeumpering that a men's rellglous bellef
ls olften the herltage ol generatlons of
ancestry, lnterwoven wilth nig [fibre, there-
Tore, not easily cest aslde, and seelng
that, reliziously and ethlcally, Judalsmn
and Christianlty are the saem, that when
they differ it is cnly 1n a few moot.the-
ologlcal points, which are entirely dla-
pensable for leadlng a true and pure lile
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|

on earth, it becomes evident, that when 3
we see apostasles from Judalsm to Christ- i
lanity, we caannot attribute such conver- |
slion to some sudden dawnlng of a Llight ' 8
that never dawned pefore.....Il believe i
that these conversions are due to other il
motives than those of conviction, elther i
to persuasion or to rorce or to pollcy.

If not due to any of these, then I beileve *
them due to some aberration of the mind, or q
to sheer desperation, in conseqguence of J
pergecution or fanatlical narrowness, with- i
in the fold,"sq

Krauskopf, in a series of lectures, discussed converts :
from Judalsm through the ages to show how some force op |
ther than religlon lmpelled thsee conversions.4l Tﬁis
wag tbue of converts Ifrom Judalsm, but converts to Jud- |
alsm nad an entirely different reason. A convert to ¢
Judalsm was never one iforced to convirt., Rather he was
attracted to "its simple grandeur of doctrine, nobility

of hezrt and scul and mind which it fostered, by the

divine halo walch it sheds about the rights and llitertles
of tue individual”42, despite obstacle, disadvantage, and

contempt .

This was not the ohly time that'Ghristianity came out

gecond best in the comparisons Krauskopl continually

drew, One of the mosi masterful examples was Krauskopf's
interpretation of "Cyrano de Bergerac'. He held that 5

Gyrano was the Jew; of lnner beauty in mind and soul.
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Christian was the Christian, whose ybutward form was
very falr. In the ulstory of’civilization 1t was the
blending of the Jewish‘sgirit and the Christian form
which conquered the heart of Humanity. (Roxane). Yet,
it is the Jewlsh hcart andsaoul and mind that win, even
though Christian secures the prlze; for in those few
moments when ne trles to win the heart of humaaity by

himself, without the ald of the Jewish sould, he falls

digmally.

"Whatever Humanity has loved ag sublimely
grand and glorlous and divine has all
been Jewlsh, It is the Jew wno reached
the heart of Humanlty through the Chrilst-
lan, Western civillgzation all itselfl
Christian, and yet 1ls Jewlshh to the core,
The God it worsnlps, the Christ 1t seeks
to imitate, the Elble 1t cherignes as 1lis
most sacred treasure, the resalms 1t sings,
the Prophets it reads, the Beatltudes it
repeats, the Sabbatih 1tsoyerves, the Dec-
alogue 1t followsg, the moral law 1t makes
the basis of soclal and political Life, |
all these are tne outpourings of the Jews
tieart and soul and mind., And unlike Cy-
rano, the Jew will ultlimately be recognilzed
by humanlity before it is tvo late.,....tne
Jew will ultimate.y recelve the laurel of
his own spotless achievement."43

The scurrllous anti-Semltic propaganda which Henry Ford
prionted in Dearborn was pasged over the Krauskopf 1n his
most devestating and crushing manner: "It is not for the

cobbler to criticlze ought else but the shoe"44
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The equally dangerous assuwptlon that Jews were un-

iversally wealthy was proven a fallacy by Krauskopf.

f 1
He admitted that centuries of compulsory engagement 1in |
tradlng pursults had devoloped in many Jews a superior '
gkill in trading and in finance, but this tralt was an w

acqulired one, not & natural one, He nad little diffice m

ulty in polnting Outwthg great wealth in the Unlted States g

Vbl i
A !1
was not in the hands of Jewg, for the Rockefellers, the H

Astors, the Russel Sages, the Carnegles, the Fricks, w
the Kmusps, the Vanderbilts, the Goulds, the Flaglers, %
the Morgans, the Wanamakers, the Hydes, the Rhodes, the I

W
Wideners and Elkins were none of them Jewish.45 }

As for the Patriotism of the Jew, Krauskopf could not

ih

. \

understand how 1t could for one moment be doubted.46 W
|

|

Though the Jew, throughout history, had never received
what the averagze cltlzen must receive to be patriotic...
. s€quality, guarantee of linallenable human rights, lib-

erty of consclence, peaceful relationsiulps with hils fel-

low citizens, ilrrespective of cre¢ed or race,....the Jew |

had always'been loyal to the country in which he lived, |

whether that country had been Germany, Austria, England,

France, Rusgia or the United States.4{ . '
|

] : ]‘h
{ "While others, enduring but an infinit- i
' egimal part of thelr (the Jews) suffer- y
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ings, lnaugurate Relgns of Terror.....
the Jew permits himgelfl to be spat u-
poun, to be trampled underioot, patient-.
iy te endures, herolcally he suffers,
he continues tue Patrilol, neaps bene-
I'lts upon the people that degrade him
and blesses that hand that smites him.,
The Patrlotlsm of the Jew 1g to me unis
highest virtue.';g

If antl-Semitic feellng could be transformed into pro-
Jewlsh sentiment by the use of rational argument and
proof, Krauskopf was thne man to do it. He fought as

a brave Jew insplring other Jews to be equally brave,
He accepted his Judalsm proudly and invited his felloww
Jew to do llkewise. Throughout nis career, he was al=-
ways faltnful to the creed he formulated for himself in

the early yemrs of his rabblnate:

"Searching in my deepest depth for my be-
~llef, I find this to be an honest state-
ment of my creed: I belleve 1n the love

of man and in the love of God. I belleve
in service human and in service dlvine, I
belleve 1n labor as manly and in duty as
Godly. While proudly acxnowledging my
Israellitish descent, and my and the civ-
1lized world's indebtedness to Judalsn,

and winlle cager to malntaln ny historic-

al ldentlity with that people and faith,
atlll I belleve that all people are my
brethreu, and that my God 1s all peopleg'’
God. I believe 1n extending the hand of
rellgilous fellowshlp to all who belleve as
I believe, nov matter what thelr desgent or
what their orior creed, and the hand of so-
clal Cfellowsinlp to all who think and act

as I do, no matter what thelr creced or con-
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dition. I believe 1in dolnz as I would

ke done by. I belleve 1in obedlience to

the laws of God as written 1n our hearts,
to the laws of mature s lnscribed in the
universe, to the laws ol man as enjolined
in the codeg and scriptures, I belleve
that all men have a right to scclal and
intellectual and moral and rellizious free-
dom, I belleve in a weekly Babbatn for
rest, recreation and worshlp. I belileve
that 1t is all men's duty to acquire know-
ledge, and to Loster 1t, to love progress
and to further it. I belleve 1n the in-
violablility of Llife and property, in the
sanctity of the nome and ol the fanlly-
ties. I belleve that the good of all Bi-
tles may be accepted, and that the evil i
of all scriptures may be rejected. I be-~ ‘
lieve that the good examnple and precepts

of all religious feachers may be followed,

no matter what thidfr race or nationality,

and that thelr evil exaumple and precepts
must be shunned, even 1f they are of our
own falth or folk. I ovelieve that virtue

snd sin will ultimately meet with thelr “
reward., I belleveée in the supremacy of ‘
reason over falth, of ingulry over cred- J
ulity. T believe in forms and ceremonies, |
When they are accessories to awe and rev- 1
erence, wien they stimulate the mind to }
right thinking, and the heart bo right M
feellng, and the hand to right dolng. I |
belleve that lgnorance is a curse and
gshould vce extirpated, that tyranny 1ls a
crime and should be eradicated, that
fanaticlem 18 a vice and should be uprooted,
, that war ils a mortal sin, and ghould be

, expunged., I belleve that happlaness 1s for
the nizhest good, and that peace and good-
will %re the best means for its attain-~
ment. 49

f
|
| 1
|
|
|
|
|
|
|
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