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The purpose of this Thesis is to present the 

arguments employed by the parties noted in 

the title-page, an estimate of the materials 

used, and personal reactions. 



l 

PREFATORY NOTE TO JOSHUA LORQ,UI 

( ' 

The following letter is the one sent by Joshua 

Lorqui to Paul of' Burgos, in 1390, after the latter's c.onversion 

to ·ohristia.nity. 

There are some who claim that this Joshua Lorqui 

later became the convert, Jo.shua Lorqui, also known a.s Geronimo 

de Santa Fe, the infamous instigator of the Tortosa disputation 
1 

:in 1413. 

The sourae for this aooount is to be found in 

Eisenstein's "O~e.r Wiku'.Q.im0, pp. 98 ... 103, taken :from Lande.u•s 

"Iggereth R. Jehoshua He.lorki ". ' 
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THE LETTER OF JOSHUA LORQUI 
I I 

Joshua Lorqu;t, Writes Paul of Burgos in an at ... 

·te~:p,t to discover the reasons why the latter converted to 

Ohris,ti!ani ty. It must have been done for some reason, he ar

gues. Was .. i:_t for h9nov-s or riches, or the satis:f'a.otion of a 

jaded appetite? Wf;l.s it induced by the e,ttract1veness of the 

Gentile women, or because o:f' pure philosophical interest? D14 

he betake.himself outside of the fold because of the many 

trouble~ that had befallen the Jewish pwople, or was he able 

to fathom those secrets of prophecy the answers to which had been 

denied all men, e.nd ohoos.e that religion which he found to be 

absolutely true? To th.e solution of these queries lorqui sets 

himself. 

He dismisses the first, which he terms the world

ly argument, by re9alling that his friend had riohes, and had 

be.en highly regarded because o:t' his piety. As for the philo ... 

sophical reason, that also does not stand inspection. Paul had 

been an able student of philosophy, distinguishing always between 

the kernel of a truth and its outer shell; knowing how to accept 

the former and rejedt the latter. The persecution and poverty 

of the Jews, then? It is known, says Lorqu1, that there are 

many non~Ohristian countries in which the Jews dwell, where they 

suffer no hardships and live happy lives. The Jews who live in 

Christian lands are of the poorer element who oeme back with 
2 

Ezra and Nehemiah; hence they are so destitute. And granted, 

that even if all the Jewa in the Christian land$ would be des

troyed, there still would be many Jews left and there would be 

no weakening_of:the Jewish spirit. 
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So there is really nothing left to do but attack 

the problem from the last standpoint: that Paul had been led to 

o.onversion through analysis and kµowledge of reJ.:1.gion and pro ... 

pheoy. 

Lorqui writes that :Paul he.s the advantage over other 

Se.Wish sa,~es in that he knows Christian theology, whereas the Hab

bis did not. Moreo-wer, J'.o.shue had come upon a document written 

in l?apl 's b.e.ndwri t.ing and stating the faot that he (Paul) be• 

l;teved in ttthi;;.t Mt;tn", Jesus, who lived at the end of the Second 

Temple and who claimed that he was the Messiah tor whom the people 

had waited. Paul, the document tfh·ows, seems to understand all 

the details of the birth, dee.th and resurrection of Jesus and 

.claims that they a.gree with the pattern for the Messiah. 

And so, in his e.n:,ciety and. doubt, he turns to 

Paul for .enlightemnen·t on several points, and to discover the 

reasons why paul deserted the faith of his fathers. To :f'acili..

tate matters, he divides his q,uestions as to subject matter; 

having two divisions with tw<l'I queries in the first and eight in 

the second; the first divis.ion dealing with the Redeemer him.

self and the second with the consequences of his coming. 

torqui 's statement of the first q,uestion is: It is well-known 
. 3 

that the Messiah will be of the "sprout of Jesse", the multi-

tuder of passages on this point testifying to the legitimacy 

of that belief. Even ii' the Christian claim were true, that 

this man, Jesus, was the son of God, and that the husband of 
4 

his mother was Josi,ph of the seed of David, how can the genecll-
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ogy of Joseph, who is not his father and has no relationship to 

him at ail, be a:pplied to him si!lloe the Christians acknowledge 

t,hat J"ose;pl:!. he.d. no sexual relationship with his (Jesus')' mother? 

A.nd even if his mother be of the seed of David, is it not stated 
ts 

in the Torah -that the mother's family is not counted in matters 

of genealogy? 

The second part of the first division deals with 

the belief that the Messiah who comes will be a king and a ruler, 

a.sis written, "Behold~ days oome, •••• That I will raise unto 

David a ••••• shoot, And he shall reign as king ••••• and execute 
6 

justioe •••• and Israel shall be saved •••• ". Ezekiel, also, said, 
7 

"And David, My servant, shell be their prince forever". This 

verse refers to the Messiah only; because after the time of 

Ezekiel who stated this and who lived during the Babylonian 

Exile, no Davidio king reigned, and none of the rulers who fol

lowed was of Davidio descent: the Hasmoneans were Aaronitish, and 

the Herodians were not J'.ewish. This man, Jesus, whom the Chris ... 

tians deified, did not rise to the rank o:t' prince, let alone 

king. And how could he be oalled by this title, questions Lor

qu1, if the people did not acknowledge him as king? since if 

there be no people, there oe.n be no king. Furthermore, he was 

out off in the midst of his days and left no offspring to con

tinue his dynasty• Hence, in what manner does Jesus, as Messiah, 

fulfill the condition that the Messiah must be a king? 

The seoond division brings forward further prob

lems, the first of which is: It 1s well-known that the Redeemer 
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will oome to save Israel, the people of God. "Would that I 

knew how this man saved Is:rfJ:el", 1says Lorqui. None o:r Israel, 

except~ :f'ew worthless people who were insignificant because of 

their nurner1oal poverty, believed. in him, he continues to say. 

And if one should claim that the name "Israeltt is given to every

one, be he of whatever nation, who follows the belief of Jesus, 
8 

would that name designate the saved people? Isaiah already had 

said that the saved will be actual Israelites. Furthermore, 

the pr.ophets mentioned that redemption would oome to all who 

believe.d in the ~edeemer, whether they be Jew or non~Jew. From 
9 

the verse, ttAnd many nations shall oo:me to the Lord", it is evi-

dent that the main body of the people will be of ,Israel, and 

the remainder will be from other nations. Today, Lorqui oontin ... 

ues, the situation is reversed, since the greater part of those 

who believe in the Redeemer are not Israelites, and hence, tl1at 

condition set forth for the coming of the Messiah has not been 

fulfilled.. 

The seoond point in this division deals w.ith the 

belief that when the Messiah comes he will gather the oppressed 

of Israel, scattered at the ends of the earth, from under the 
10 

rule of the Christians; for IseJ.ah mentioned that all the sheep 

Will be gathered. Ezekiel also, who lived at the time of the 
11 

Second Temple, had promised return from Exile to the Children of 

Israel scattered throughput the earth. But only a small portton 

of the peopme who were in Exile were gathered in. Shortly after 

the coming of Jesus, however, the people were again in exile 

and dispersed among the nations. Needless to say, also, that 

there were many Jews in other countries Wb.<i,)cwere not gathered 
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unto Jerusalem at that time; hence it oan be seen that the above

mentioned requisite of the Messiah's ooming had not been fulfilled. 
I 

Th~ third condition of the Messiah's coming deals 

with the settlement of Jerusalem end Palestine after his arrival; 

and the land•s eternal peao~ and prosperity: Jeremiah promised 
. 12 

that the city will be reb\lilt, and that it shall never 
. 13 

again be 
14 

destroyed. Furth~rmo:re, those who ,populate it shall be of Israel 
·15 

and1;1 explicitly, "'J;'hey shall (!well upon it forever''• But the 

reverse of this had occur1~ed: After the coming of the Messis.ht 

J'e:ruee.lem was destroyed and re:rne.ined so, but the lands about 1·t 

were a.l.l settled. Very :few Jews ~re in Palestin.e now, says Lor ... 

qui• The land is not ":t'low1.ng with milk emd honeyn. There i~ 

no prosI?erity in the land, and a Davidio king does not rule over 

it. Ano. even 1:f' 1t be acknowledged that the Christians should. be 

called the Isrelelites to whom the land will be given, how does it 

happen that they do not rule the land e.t all'? O::r, even if it be 

granted that Titus, Vespasian, add the Em.perori ot Bome believed 

in the new religion, Ohristianity, (which :re.ct~ says Lorqui, he 

has never found reoorded.r, oan these men be oaJ.J.ed Princes of' the 

house of' David? They ruled over the land a short tirae, and, 

at that, A,fte.r its destruction, eonti•ary to the testimony ot 

the prophets. Lorg_ui claims that he cannot be comforted over the 

faott'tlhat the land, called a "holy and bee.u•tit'ul thing'' by all 

nations and peoples, should be ruled over by the Moslems. And 

n1ore as·ton:Lshing is that the Christians do not deny this.. Th,e 

Mohammedans control the land; but nowhere in Palestine is there 

to be :f.ound the sovereignty of those redeemed by Jesus whom the 

Christians cl.aim to be the Messiah. 
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The fourth question is~ It is claimed• that after 

the appearei.noe of the Messiah, tl}~ und.erstanding e.nd knowledge 

of, and the seeking after, God will be spread throughout the 

world .because all the peoples shall believe in His religion and 

follow His true principles; and all men shall know God, as is 
16 

written, 0 And they shall no longer teach one another about God"; 

;,And the ·knowledge of God shall :f'ill the earth e.s the waters cover 
. l 7 -

the sea". But the op:posi te .of' these oondi tions is to be seen; 

for immediately after the· coming of Jesus, only e. few f'o!lowed 

him.; and those who did, did so only after the e:x:hor/!l,ations of. 

hiei disoiples who went from center to center o:f' population. Fur-
18 -

tb.ermore, how has ·the prophecy 1 "They shall no longer learn war", 

been fulfilled? As to the prophecy that the entire earth shall 

be filled with the ltnowledge of God, . we find that a majority of 

the world. believes in Mohammedanism. This does not inolude the 

Jews and those who worship the sun, fire, and wind. So, e.ocord.ing 

to the opinion or the Oh~istains, all those pepples that consti

tute a greater part of the world, are, without doubt, non-

knowers of God. 

The fif'th deals with the promise of the rebuild1;ng 

of the Temple by the Messiah and the return of the Temple service 

to its original state with the priests of Levitioal descent of

ficiating, as i.s written, "Behold the man ... ,. .and he shall build 
19 20 

----------, 

the house of the Lord", and, "The smelter and purifier shall come". 

It is seen from this that the priests and Levites will not be 

distinguished from the rest of the people until the Messiah oome 

and. separate them, and cause them to enter into ·the Service and 

offer sacrifices, But, in actuality, the opposite is to be found: 

At the time of the coming of Jesus, the Temple was already built 
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upon its defined place, and the priests and tevi»es functioned 

as their wont; but after his oomi1ng all was destroyed; the Levites 

returned to the rank and file of the people with but their name ~·,, 
and ti tJ.e themse'ives to d istingu1sh them from the rest. More .. 

over, the followers of Jesus cree.ted for themselves priests and 

singers from~ who o~e to offer their serv;i.oes; and they did 

not concern themselves with the Aaronitish descent of the appli

cants. 

The sixth point deals with the olaim that after the 

advent of the Messiah a{ increE1se will be noticed in the world 

of the influence of' the Godly spirit and of prophecy. The prophet 
~l 

said., n ..... an~ it shall come to pass ••••• that I will pour My 

spirit upon ell flesh; •••• your sons and daughteirs •••• your old 

men ••••• your young men •••• she.11 see visions 0 , and he added hyper• 
1 22 

.bolically, "e.nd also upon the servants •••• will I pour My sp:lf:t:tt". 

The meandmg of this, claims Lorqui, is that even the most boorish 
• 

men will be learned and be so influenced by true ideas that they 

will be prepared to accept a Godly influence and a prophetic~ 

like spirit, just as in the case of the Israelites at the time 

of Moses. But the realization of events has brought an opposite 

picture, for, af·ter the coming of Jesus, prophecy ceqsed for every• 

one. It cannot be argued that the intention was not to place 

His spirit upon all. It is known that pr,ophecy is extreme per ... 

fectability and the most precious tl;lat is in man, following after 
23 

the greatest good. The prophets tr~nsmitted this good to indi-

viduals after being certain that these individuals were fit, 

fron1 the standpoint of their natures, to accept the truth. Yet, 

argues Lorqui, at the time of the supposed salvation through 



9 

.Tesus .............. the.t salvation wgose intention it was to make man com

plete by giving him final perfect~bility, the gift of prophecy, 

so that he could inherit eternal life•-·•-how did it happen that 

prophecy, whi.oh formerly had been so precious, should be lost and 

destroyed~, 

The seventh po1.nt under discussion in this divi

sion handles the q,uestion of the people of the world and the in ... 

crease in peace, in general, after the coming of the Messiah: 
24 

Isaiah said, "And the lion and the frunb shelll lie down together", 

and in case one should question this and call it a parable, the 

prophet said speoifioallY, "They shall beat their swords into 
26 

x,lowshares ••••• and they shall knovv no more we.rn. An.d. today, 

notes Lorqui, the situation is reversed. For, from the time of 

the appearance of Jesus, wars and g_uarrels have increased im,.. 

measurably in the world. As for the Mohammedans, all their re

ligious zeal is expressed mainly with the sword and speer. 

In the eighth.and fin.al point of the second di

vision. Lorqui takes up the statements in prophecy of wonderful 

events tha:t: will take ple.oe after the coming of the Messiah and 

his establishment in hi.s kingdom. These are: the war of Gog 
26 

and Magog; Zachariah's prophecy of, "Beh(!)ld, a day oometh for the 

Lord ••••• and all those who remain •••• shall oelebrate, ••• the 
27 

t·east of Suoooth"; and that o:f' Isaiah who said, " ...... monthly 
28 

shall they bow down before me ••• ". All these things have never 

happened because they are not minor matters, but majoJ:> events 

pertainin.g to the advent of the Messiah. Had they occurred at 

any time in history, it is impossible that some record of. them 

should not have been found in any book or story. 
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.• But .Lorqui is not quite through; he is disturbed 

by other doubts., 
( ' 

One of them hELs to do with the compulsion to ob

serve the Torah as it is, without adding to its laws or subtra.ot

ing from them; the st.atutes of the Torah are eternal. Jesus crone 

and null.i:fied most of the oomm.andmen.ts in the Torah, and added 

some that
1
had not existed _prior to his coming. Granted, that 

after he became the Messiah he had the righ·t to institute new 

holidays to commemorate the miracles that happened because of 

him~elfT"ltus.t as '.Mordecai and Esther did in establishing l?urim ... -

le.t it not be forgottennthat he established baptism as a covenant 

in his new religion in otter to liken the latter to the Law of 

Moses which also has covenants. But why did his followers fail 

to nullify the covenant of circumcision? Jesus did. not nullify 

it for he was already oiroumoized and baptized; and specifically, 
30 

he said, nI come not to destroy, but to fulfill (the Law)". If 

this be so, t)l.en how d.id he dare to nullify those oonune.ndments 

whose nullification involves excommunication'? Such matters a.$ 

(,{/ 
eating leven on Passover and eating on the Day of Atonement come 

4 
in this category. And how could he allow the eating of the for-

bidden foods in general, and the fat and the .blood; and other 

matters which involve severe punishment; the keeping of which 

should have been dictated by the intelligence of the disciples? 

And even if the above matters were 'not written in the Toreh, 

they are fit to be included in it, beoau.se of the great good that 

is derived from them for the benefit of body and soul. 

Lorqui adds that he will mention nothing (sic) 

of the claim that Jesus was born of the word of God without in-

-



ll 

·· · 3l 
teroourse of male, or of the matters of his death and resurrection, 

since he feel.s, so he tells Paul, r that they are matters over which 

the divine ~ower nas rule and which he dare not discuss. Even 

the matter of. the Trinity, says he, must be mentioned with the 
I • 

same delioacy; it is ancient knoweldge, and even Aristotle had 
!32 

something to say concerning it in his "Heaven and Earth". 

All these matters mentioned above, continues Lorqui, 

gran\ing that the Jews cannot believe in them, are yet possible 

of belief by one who so inclines his mind toward them. But what 

shall one say to the claim that the Messiah is of flesh and blood, 
,, 

eats and drinks, dies and lives, and that he himself is the true 

God, the First Ce.use, the !Ughest 'I1hing; from the nobility of 
,:' 

w~.ose being are drawn the ve.riou~ senses that are not bodily, and 
If , 

have no power in the body, and whose dwelling 1s not with the 
33 

flesh n1 

There are other questions which the intellect 

also cannot fatb.om, says Lorqui cleverly in order to cast sus.,,. 

pioion upon Christian beliefs. It is further stated, he says, 

by the followers of Jesus that the principle purpose of his 

com:1.ng on earth was to atone for the original sin of .Adem. "Doth 
34 

God pervert judgment?" he asks. Was not the punishment for the 

crime already pronounced when Adam was driven from the Garden 

of Eden, and the earth cursed because of him? If thts punish

ment does not suffice to a tone for hi.s s:t,n, then Ade.in will re ... 

ceive the rest of it in the world to come. Shf!ll the "father.a 
36 

eat sour grapes and the teeth of' the child.ran be set on edge"? 

The Torah says that the fathers shall. not be put to death ·be-
36 

cause of' their sons, or the sons because .of,the fathers. 
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Shall all mankind suffer because of the sin of one man? bhall 
' 

all hUl:llanity be condemned as guilty for a crime it did not commit? 
I 

Let it be agreed, continues Lorqui•s argument, that 

the souls of all the righteous went to Hell until Jesus received 

death, and the sin was atonE?d for. It seems that the main reason 

for Jesus assuming a human form was to die, and so atone for that 

sin commi tted
1 

by Adam. If that is the case, tjlen why was his 

death so harsh a thing? "And how they mourn ove<t' that death! 
' and hate us because of itZ until they have come to say that be-

c~use of the orime of that death, we are in so long an exile, and 

it sha11 never be atoned. for. And yet, by killing him, the 

early people fulfilled the intention of God and brought great 

salvation to the world1" 

The doubts concerning Jesus' birth, death, and 

resurrection, ~ogether with the details of Jesus' discussions 

with his disciples and the men of his generation; and the great 

differenoe manifest between the marvelous miracles performed by 

the prophets openly and before all, and the miracles which are 

attributed to Jesus by the Christians and which cannot be displayed 

openly because of the many doubts connected with them; all still 

trouble l.orqui. 

There is yet another question troubling him. IS 

it required, he asks, or is it proper, for a religionist, be

cause he is a religionist, to inquire into, and investigate the - . 

cornerstone of his religion and belief in order to determine 

whether it is his religion that is the true one, or whether another 

aside from his is; or is he not obligated or permitted to do 

this'? If religions are compared, with ·the object in view of 
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., :t'in.ding a common deno:minat6.r between one's own religion and other 

religions, (as it seems that Paul may have done, notes Lorqui), 
( 

then it would happen according to this belief, that no religionist 

. 1,1?. the world would at all be firm in his belief, but would be 

forever in doubt and distraotea. Each man would form his own 

r.eligion based upqn his own opinions and no one would follow tra-
: 

d:i t ion, !I'hen the word "belief" would not at all apply. This 

condition would necessitate Paul's being in that doubtful state 

now, instead of having definite opinions as required by Christi• 

anity. Paul has yet to investigate Mohemmedanism, and might 

.possibly come to the conclusion that not all of these three re ... 

ligions are divinity, and that divinity is diffe.rent in each 

case. 

From the other point of view, continues Lorqui; 

if it is proper that a man i:a not obligated to make the abov~

sort of 1nvesti.gation into his religion, two things will happen; 

one, that every religionist will be saved through his religion, 

because no religion will be considered better that the other; 

or, two, tha.t God will act unjustly and punish everyone who does 

nd>t believe 1n a. certain specific religion. Now, argues Lorqui, 

if a religionist is not permitted to investigajre the pri.nciples 

of his religion and compare them with those of other religions, 

but must believe in the religion into which he was born, be that 

faith true or otherwise; and if he is forced to worship God 

according to the precepts of his religion; perforce, ·then, he 

must be saved and succeed through that religion. If this success 

did not occur, then the ways of God would not be just. For how 

can God punish a man, should he follow evil paths, if he be forced 

to do so, and cannot thwart it? 
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From the for·egoing argument, concludes Lorqui, 

it can be seen that Paul did. not do rightly in what he did; and 
'll I' 

that he was ·not permitted to it, sincehlle was e. religionist. 

Lorqui adds another argument to his barrage: Let 

us imagine, he says, a Christian in England, far from contact 

with Jews or Mohammedans, and a Mohammedan living away from con

tact with Jews ·and Christ~. Eaoh one of these was born and 

reared on the cornerstone of his religion and has never heard 

of other religions but his own. Each prospers in and with his 

religion. E~oh worships God through it according to his teaching. 

surely oue of these men is treading the evil path; and his fore

bears have bequeathed to him falsehood. How can either say that 

God will come and punish the other because he does not return to 

the true religion? Ye·t the paths to repentance are closed to 

him because he does not know of any other religion. The Chris

tians solved the puzzle, claims Lorqui, by decreeing thet he who 

is not baptized is not saved by any other means. And the truth 

be known, it is a strange thing, Lorqui wonders; how can God 

.punish with eternal destruction a countless people that has been 

erring and not realizing its error. 

These are the matters which have perplexed him, 

says the writer of the letter; and especially the last two poi.nts 

udder discussion. 

He begs for a speedy answer and hopes that his 

doubts will be quelled. 
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CONCLUSIONS 

Lorqui 's letter gives every evidence of bei.ng clever. 

The thinly ... disguised attempt at naivete e.dds to this impression~ 

There is an air of kindly maliciousness, a gentle teasing, that 

seems to say that the author is sp:re there is no escape. The 

questions he sets forth at the beginnin(%, in an attempt ·to a.iscover 

the reasons for Paul's conversion, have a sarcastic touch. 

One feels certain thai his feeling is that Paul 

was attracted to Christj_e,ni ty by the material things which he 

enumerates, end not by philosophic speculation. His argument 

that a religionist who investigates his religion must necessarily 

be always in a state of doubt (which condition Paul does not find 

hims~ in) lends assurance to the above opinion. 

Lorqui "s principal method of attaclr is to shpw that 

the conditions to be fulfilled wibh the coming of the Messiah 

have not come to pass. Thus he brings conclusive proof that the 

claims ma.de for the Messiah have not come true. He uses one of 

the strongest forms of refutation--~-refutation by fact. 

At times, he does not express himself openly, but 

merely hints at what he wishes to say, thus easting his doubts 

upon the matter wi.thout openly saying so. Thus it is, when he 

merely mentions his doubts concerning the birth, death, and resur

rection of Jesus, along with his queries on other matter not in

telligible to him. He probably felt that the mere statement of" 

e. fact alongside of arguments used in refuting other facts of 

the same class, would be ebough to drag the first fact into the 

mire. 
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', 

His argument concerning the inhabitant of a land 

that is not Christian, is clever. 
1

, Hi's mention:Lng o.f it, and -~he 

· acknowledgment that these ppople, too, have prosperi•ty is enough 

to me,ke J?aul l)on(.ler the thought the.t salvation can be had only 

through Christian1·ty. He shows :blle fallacy of the Christian 

·doctrine of only one kind of salvation and only one kind of a 

beliet in aoert~in God. 

Anothtr hammer-.like blow at.Christian doctrine 

,":o.oncerns the questions of Jesus• coming to earth. torqui argues 

that the Oh:rist.ians claim that Jesus ass1.uned human form to atone 
' for the §1~A~§ of me.nkind through his d.eath. If this be the case, 

then Christiani•ty should .be glad that Chrsi t was killed. 1'hey 

should thank the Jews for aid'ing Christ to fulfill his mission 

on earthl He shows that the views of Christianity on this subject 

are directly contradictory. 

Lorgui's remarks ooncerning the Moslem rule of 

Palestine seem to be wetted with crocodile tears. Mosl~} rule 

of the land probably was objettionable to the Jews. But in 

this case, Lorqui seems to mention it in order to make Paul feel 

uncomfortable; since a thorn in the side of Christianity was 

the great Moslem power which .it oouldnot break. 

torqui makes e. plee. for traditio~in religio:o., He 

realizes that without it, religion loses a powerful factor. He 
a 

also holds the view that religion is/eocial and not an individual 

matter. 

Joshua torqui must have possessed a fine education. 
His historical references are fairly accurate, and he is able to 
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quote from .Aristotle in the Arabic. ~e also wrote that he never 

found recorded that the Jtru.perors of Rome believed in Christianity. 
I/ l' 

This is evidence of"knowledge of general history. It can be 

seen, in his references to the fine things that he had formerly 

found in the house of Paul, when the Le.tter·was Solomon Levi,

th~t he was a man of ·culture. 

~rha ·two men must have been close :t'riends before 

Paul's oonrersion toolc place; hence, Lo:rqui 's ability to be 

th.+nly ~.arc·.astic without fear of harm. 

and lie oe,n e.fforo. to be outspoken .• 

±tis a private letter, 
·' 
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PREFATORY NOTE TO PAUL OF BURGOS 

Solomon L~vi, known later as Paul of Burgos, or 

Paul Burgensis, was born in 1352 and died in 1436, +iving eighty

three years. 

38 
Graetz claims that he became converted after the 

39 
massacres of 1391. Steinschneider states that the conversion 

took place in Solomon Levi's fortieth year, on July 21 1 1390. 

One is inclined to accept Steinsohneider's opinion as the correct 

one since he can quote the exact date from the MS. e.t his dis

posal. 

The :following letter was written by Paul of' Burgos 

in answer to,nand in defense against the letter written to him 

by Joshua torqui, which letter has been dealt with in the pre

ceding section of this thesis. 

The beginning of the letter is missing. But we 

can safely assume that not much has been lost, since the letter 

gives evidence of not having been much longer than what we have 

left. lt commences wtth an answer to the second part of' Joshua 

Lorqui's letter. 

The source for this letter is to found in Blumen

feld•s "Oze.r Nehnlad. 0 , pp. 5 ... e; and also in Eisenstein's nozar • • • 
Wikuhimtt, PP• 103-104 • • 
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THE .ANSWER O]' 'rHE APOSTATE PAUL OF BURGOS 

Paul of Burgos replies to Joshua Lorqui and says 

that he will not write about the eight questions a.bout the coming 

of the Messiah that were mentioned bf Lorqui .. However, he will 

devote himself to the last part of his friend's letter wherein 

he is asked to concern himself especially about certain problems, 
... . 
Therefore, it is his intention to set down in what manner every 
+, 

believer sgould investiga.te the tenets of his own religion, 

He holds that it is. proper for one who 0 bel1eves 

in the Torah of Moses, our me.ster~ 11 ·t:tbo investigate· Scripture and 

tradition as to who is the true Messiah; since one of the funda

mentals of the Torah is the belief in theocoming of the Messiah. 

This sort of investigation does not oppose belief, but strengthens 

it, and was the ge.t.e of hope through which Paul ana. his friends 

passed. Mohe.mrnedanism, he says, in answer ·to Lorqui 's question, 

cannot be discussed in this connection because such investigation 

as mentioned above is not allowed in that religion. 

A false religion, continues Paul• does not require 

an inner obligation; and because of that, no man is duty~bound 

to follow that kind of religion blindly and without questioning. 

Hence, a man born into a false religion is at perfect liberty to 

investigate the t.enetstcHtHh:U3;13jeligion to see wnther they ere true 

o:r not. 

After the coming of the Messiah, says Paul, all 

the nations of the world will be required to adhere to his law, 
ISff!.S 40 

as it is said, ff.And the isles shall we.it for his teaching". 



l 

20 

As to the question of how a man is to know whether 

the religion he. is born into is fa~se er not, since all.the re

ligions mention.eel e.sori be d.i vini ·ty to themselves, the answer to 
41 

this is found in Maimonides who said that accurate knowledge 

concerning the. Uni verse come from G-od; and that certain laws tend 

to improve the faith of man; these laws are divine. And according 

to this funde:m.ental Christian·point, it is, not proper for the in• 
42 

habitant of England, already mentioned, to investigate his re-

ligion, since, as Paul assumes "a priori", he already possesses 

the di vine religion, Christianity; and since he nee.d not investi• 

gate his own religion, he need not investigate the fundaments of 

the other false religions whose tenets do not prescribe such 

searching. But since the obligation to investigatdl the require

ments for the oominC of the Messiah is required by all religions, 

then even the Mohennned.an must investigate concerning the Messiah. 

Lorqui had wri tte~ that he hoped,,ihe would find 

and answer to all his doubts and questionings. ~aul answers this 

plea by saying that a man••· intel11genoe and knowledge are the 

factors that reveal to him that·a ~vuly divine faith leads to 

eternal lite; this is the.reason why a plaoe was given to cri

tical investigation in religion. Hence, implies Paul, all 

Lorqui need do is to exercise his critical judgment and he will 

discover the divine faith, 0hr1stianity. Then, all his questions 

will be answered fully. 

Lack of faith, continues Paul, embodies two views. 

The first 1s: a complete rejection (of faith) as happens with 

ohildren before they attain intellectual majority. These do 

not have, in their lack of faith, ·a transgression which :mmounts 
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to a sin; but ·they have a punishment only. 
I 

... 
;hey are set aside 

without merit. The second~ acquisition of faith, as happens with 

older people who have attained their inte.lhlectual majority. With 

these, the. ,laok o:f' faith becomes a great transgression; for in 

the he~rt of each man there is planted the desire to preserve 

whatever he oan. The opinion of the sages o.f religion is, that 
43 

ev~,1:'Y intelligent me.n should unde:tstand. his religion as best 

he can; to"ttry to the utmost of his ability, and without re

laxing, that his religion bring him happiness. And even though 

he be at the other ends of the e$rth, he shall not desist from 

influeno ing others concerning the ( 0·1irist,ian) religion and the 

salvation of the soul. Thus Paul weakly answers the clever 
44 

charges of Lorqui. 

And, continues Paul, even 11' the man not be baptiz-ed with holy 

water, due to laok of understanding, he shall be purified by 

baptism with the Holy Sptri t; but if he i.nt:e:j;lt't~n~1ly omits thii3 

baptism, he is a wioked man, and shall die because of his sin. 

the ways of God will be established, for the ways of God are 

upright, and the righteous shal+ walk therein. 

He closes with a plea to Lorqui not to consider 

the literary structure of the letter, but merely the sentiments 

embodies, since, ih truth, he is turning away from his Hebrew 

studies and is busy with his new work so that he has not the 

time to write in a better style. 

"This be my ending: Solomon Levi, who became 

u11fi t in his :first serving and is seeking a second, and will 



be sanctified through the holiness of Aaron. Former.ly, in Israel, 

God did not know Solomon Levi; but now that hdl.s eyes have beheld 
( ' _( 

God, he is called Paul of Burgos." 

I 

, I 

:I 

' 
' I 

'1:: 
' ' 
' : 
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CONCLUSIONS ON PAUL OF BUBGOS 

Paul does not a.nswer·~the eight questions asked 

him by Lorqui, but he devotes himself to the two final questions 

asked and over which Joshua shows much concern. Paul attempts 

to justify his position, but he does not seem to do so. !is 

e:x:.0use for not writing a longer and better letter, idue tomilaokf;)., 

of time, is a lame one. 

Mis olos:t.ng sentence concerning his former non

consequence and his present recognition, give a clue to the reason 

for his conversion. 

self~aggrandizement. 
46 

We can recognize the cause as a desire tor 
I 

Furthermore, an acceptance of the 1390 date 

for his conversion would strengthen this opinion, and would refute 

the belief that he turned Christian because of the 1391 maasaores. 

And added support for our opinion is gotten from the fact that 

Joshua Lorqui, in his letter to Paul of Burgos, lays very little 

stress upon the misfortunes of the Jews as the oause for the 

conversion, and is more inclined to give the reason as personal 

ambition. 

Paul's insistence upon the necessity and obliga

tion of investigation,by a religionist, o:f' hisreligion, seems 

suspicious. It strikes one as an apologetic for the step he 

had taken. 

His stetement,that lack of faith in children is due 

to non-majority of intellect, is not true. Psychologically, we 

hear of "faith simple as a child'sn. 

His speaking of "Moses, Ql!t master", is a very 

clever touch if done intentionally. It disarms suspicion. 
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It indicates that Paul does not consider himself completely de
d 

taohed from. his former religion. If it is mentione unconsciously, 
I "'\., 

it would show that he had not as yet completely shaken o.f'.f his 

former surroundings. 

fhe answer of Paul is not convincing. 
.. ... lfe does not 

reply to the que$tions directly. His style is the stilted theo

logical manner we are accustomed to associate with rote answers 

to theological questions. There does not seem to be the fresh~ 

ness about it that one would expeot from a man who has just 

achieved a great experience, such as he claims to have so recently 

acquired. 
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PREFATORY NOTE TO TORTOSA 

The famous disputation at Tortosa began on 

January 9, 1413, and lasted until November 12, 1414. The affair 
46 

was spread over si~ty-nine sessions. This information is 
l,,, 

gleaned fvom the account in Rodigrz de Castro's "Bibliotheg_ue 

Espanola", PP• 207-214, not ava.il~Iie to me, btit quoted in 
47 48 

Loeb, in Graetz, and Kobe.k's "Ginze Hanistoroth", P• 45, note 1 .. 

This latter work contains an account of the disputationrat Tor

tosa, edited by Halbersta.mm, which seemingly was unknown to 

Graetz, and was d.ioovered later, being mentioned in the Hebrew 

translation of Graetz. 

The latter account of the happenings at Toitosa 

is a fuller statement of some of the Jewish arguments during the 

disputation. It is a short account, breaking off in the middle, 

and differs from the .A.venstruo account (see below) slightly in 

regard to names and chronology. 

The account used as the basis for the following 

text of arguments is the one by .Avenstruc, to be found in "Shevet 

Yehuda.h '' of .r£~ ~rg~J, and quoted in Edisenstein, 0 0~ar Wiku~i~u. 

These two texts were used as the basis for this wol!'k. 

The Avenstruo account includes only a few days 

of the disputation. Whatever else is known concerning the affair 

is gained from the above-mentioned work by de Castro, and the 

"Annales d'Aragon", vol. 3, p. 206,(quoted by Graetz in his 

notes, but unavailable to me), which carry the Christian account 

of the affair in its entirety. r. 
I ' 

' i 

'' 
i 
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THE TORTOSA DISPUTATION 

The Jews were brought to a disputation through the 
51 

efforts of Joseph Lorqui, who had become converted to Christianity 

from Judaism, and had assumed the name of Geronimo de Santa Fe~ 
52 

· He was also called 0Mega.def0 • .rl1s thesis was that the Messiah 

had already come and that he was Jesus; and he endeavored to 

prove these propositions from the Talmud. Avenstruo states that 

his own purpose in wri.ting of the affair is, ttso that ye shall 

know what to answe:b the unbeliever". 

THE DISPUTATION 

Twenty~two delegates reached the appointed place, 
63 

Tovtosa, on January 1, 1413, or a little thereafter • .Among them 

were the delegates from Aragon, Whom torqui had asked tha» they 

especially come under any oiroumstanoes. The list of representa• 

tives and. their cities is given as followst 

Saragossa; R. 2,e:raohiah HaJ.evi, Don Vidal Beneviste, R. Mattathias 

Hayifhari. 

Calatajud: the Nasi Don Samuel Halevi, R. Moses ben Moshe. 

Huesoa: Don Todros Mordecai Alkustentin. 

Aloaniz: Don Joseph ben Ardut, Don Meir Alohagjua. 
54 

Darooa: Don Astruo Halevi. 

Monreale: R. Joseph Albe. 

Monzon: Don Joseph Halevi, R. Yom Tob Oaroosa. 

Montelban: Bon Aviganda. 

Beloite: Don Joseph Albalag, R. Bangoa. 
65 

Gerena: Todros ben Yeohia. 
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The delegates met among themselves and decided 

who was to be their spokesman andrwho was to be the first speaker. 

Their choice fell upon Don Vidal Beneviste of Saragossa because 

he was learned and knew Latin well. 'I'hey also agreed not to 

interrupt each other during the debate but to let each man speak 

his piece; to keep calm; not to become overwrought; and to lend 

moral support one to the other. 

66 
On February 7, 1413, the delegates presented them-

67 ~ 

selves before the Pope in his palace at Tortosa and were well-

reoeiveds The Pope asked them whence they came and ordered their 

names be recorded. The delegates were suspicious of this pro

cedure, and upon inquiry from the secreta:1;y, they were told that 

this was customary and that the l?ope did this as a record for 

his archives. 

The Pope thenei.ddressed the delegates saying, "Not

ables of the Jews----0. nation chosen of the Creator in former 

times, and now despised through its own fe..ult----do not harbor 

iear of the disputation because you will not come to harm at 

my hands. Let your minds be at ease, and speak with stout hearts ••• 

Behold, Maestro Geronimo said that he wishes to prove that the 

Messiah has already come, and that the proof is taken from iour 

Talmud; and he will rpove before ~s whether he speaks the truth 

or fancies a dreern. And as for you, do not be frightened of the 

debate, for in it, you are all equal. Now, go rest in your 

lodgings, and tomorrow come to me". He immediately commanded 

that they be supplied with lod.ging and whatever food they were 

permitted to eat. Some were joyous over the words of the Pope; 

{ 
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others were sad, ("as is :bhe way with Jews", significantly 

remarks AvenstrucJ. 

on the second da.Yl,l the.:b is, ]'ebruary a, 1413, 

the delegate~ came before the Pope and found the entire court

yard, where the Colloqium was to be held, hung with tapestries •. 

Seats had been arranged for about seventy Cardinals, "ishops 
58 

and A:rohbishops. Ferdinand I, King of Aragon. was also there. 

·A large crowd had assembled, composed of soldiers, officers and 

the populace of the city. This was the setting for the dis-
69 

putation during most of its duration. 

The Pope opened the assembly by addressing the Jew

ish delegates, saying in part, "Know, you ¥1'ise men of the Jews, 

that you did not come here, and I did not send for you, in order 

to prove which of the two religions is true. I well know that 

my religion is the true one, and that your Torah once was true, 

but was nullified. You came only because Geronimo has claimed 

that he will ppove from your Talmudists, who know more than 

you, that the Messiah has already come. '11heref'ore you shall 

speak before me of. this alonet' • He then turned to Geronimo 

commanding. him to begin the debate. 

Geronimo began by quo·ting, "Come, let us reason 
60 

together •••••• a.nd if ye refuse, ye shall receive the swordu. 

Thereupon, Don Vidal Beneviste began the "arenga" 

(forum) in Latin and the Pope was well-pleased. with his wit, and 

language. During his speech, he murmurred against Geronimo, 

claiming that it was not proper for one who came to debate to 

enter the fray with hatred and malice; for Geronimo had explicitly 

ad. "If ve refuse. ve shall receive the sworl". and as vet. 
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he had not proven a thing and was already acting the part o:r 

judge and avenger. 

~he Pope answered that Don Vidal was right, but 

that he should not mind this evil, since Geronimo himself had 

been one of the Jews. 

Don Vidal ooll1ttlenced his speech by saying, ''We 

have come to you, because you are ou1~ lord O • Don Samuel Halevi 

said, ''Our lord, give us of your graciousness and salvation" • 

At the finish of their speeches they both begged of the Pope 

gthat he release them from this debate since the Jews were not 

accustomed as ias Geronimo, who was exper·t in this fashion, to 

argue aocording to inalogy (hekesh) and logic (higayon); for 

the matters of the Jews were all settled aooording to tradition. 

They were asked by the Pope whether their objection was du~ to 

the fact that ·~hey were afraid, and if so, he reminded them that 

he had already given them his promise of safety. But if it was 

merely beoasue they did not know the procedure of t'hekesh n or 

"higayon", then he empowered them not to answer Geronimo shou.ld 

he base his arguments on this method. But should he bring proofs 

from traditiou, then they should answer with the procedure of 

tradition. 

After this, beca~:se the prelimj_naries took so 

long, the Pope ordered that they go home and return the next 

morning; and so they did. The Popi ordered an escort. 'J.'he 

delegates only hoped that end would be like the beginning. 

They then went to the Synagogue where there was a large crowd 

gathered, and prayed to God that He bring them out of darkness ( 



into the light; and that they should not say anything that would 

prove to be a.tumbling-block be:t'or~ all thise lions ready to 

pounce upon them. Then, before a large crowd of heavy heart 

and drooping spirit, R. Zeraohie.h Halevi began to preach, and 

ended with a prayer and supplication. 

The disputation proper began on the thi-rd day, 

February 9, 1415. Geronimo was the beginning speaker. He 
61, 

stated: "The Talmud says that the world will exist for six 

thousand years, havimg two thousand years of void, two thousand 

of Torah, and two thousand of the days of the Messiah. From 

this statement it is clear that ·the Messiah he.s already come in 

·the last two thousand yea.rs. Who is he, but the Savior, Jesus?n 

Geronimo expatiated on this at will until the 

Pope said to him, "Maestro Geronimo, I have known for a long 

time that you are an orator and. an expounder, but keep to the 

subject". Then he bade the Jews to answer the statement l.hn the 

Talmud. 

Don Vidal Beneviste answered! n1et us first 

decide upon the conditions necessary for the coming of the 

Messiah; for if he had already come and it is found that the 

conditions have been fulfilled in him, then even we will will 

acknowledge it". To this the Pope answered saying, 0 This is 

no·t the answer to the question, for the subject was not con

cerning the condttiond of the coming of the Messiah, but as tp 

whether he has already come. You are beginning to act like 

typical Jews in a debate, for if one question is asked of you, 

you exchange it for anotherp. 
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.Don Vidal spoke up and said, "We comrnanoe as 

learned men do; for first it is proper to discuss the main point 
( 

and then its details ••••• but if you do not want us to, we will 

proceed with your way. And we reply that Geronimo took from that 

statement that which ple~sed him and that which supported his 

argument, while dismissing that which is opposed to it. At the 
62 

end of the statement it is said, 'Because of the mu.ttitude of 

our sins, such things happened as did happen'. This proves 

conclusively that he has not as tret come 0
• 

Geronimo retorted, 0 Either you did not understand 

my statement or pretended that you uid not gomprehend the phrase, 

'Two thousand years are the days of the Messiah'. This is the 

estimate of Elijah ·the Prophet, who told it to his disciples; 

who, in turn, said it in his name, as the language of Tanna de 
63 

bai Elijah shows. This is well-known to the Tamudists; and 

these men of the Tqlmu(l, who gave a definite place to it in 

their books, said, 'Because of our sins which were many'. This 

they said because of their denial of Jesus as the Messiah. But 

Elijah, who was a prophet, and knew the truth, said that two 

thousand years are .the day of the Messiah as was revealed to 

him through prophecy. 0 

Zerachiah Halevi spoke up before the Pope and 

s.aid that it is required of anyone who comes to prove anything, 

that he do so by persuasive proofs and evidence, and not by means 

of anything that is subject to'.:;Several interpretations. Geronimo 

said, he claimed, that the Talmudists made the le.st part of the 

statement. Geronimo interpreted this according to his own 
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opinions, while his opponent claims that both the end and the 

middle were both said by Elijah, q,on•tinued Zerachiah. Now, 

Geronimo set up his opinion of the statement as opposed to that 

of his adversary; and if neither of them b~e a proof or even 

an indicati9t1nas to the verity of his opinion and interpretation, 

then, at all events, let the matter rest in doubt. And how then, 

can Geronimo prove from that which he wants to prove·? For be'.t>l!).h 

parties have their own interpretation, "And if you ask me, 

•Where do you get yours?•, I will answer, 'And where do you 

get yours? n, Furthermore, since Geronimo uses the Talmud as 

a weapon, he knows :f'ull well that the method of the Rabbis is as 

follows: It the interpretation given is not persuasive, they 

set up in opposition that which is against it, and say ttAnd 

perhaps ... "; and if it is not answere4, then the matter remains 

deferred until the interpreter goes and seeks another support 

for his contentions. Alee, it is more proper that one man be 

credited with a s.te.tement, ·than two; since it is known that the 

Talmudists we:ee accustomed to say, "R. Ashi said ••.• " or, "So

and-So said •••• " that •])ace.use of our sins did whatever had 

happened happen'"· It is because of this, Zerachie.h Halevi said, 

that the delegates had asked at the beginning whether he that 

has come has fulfilled the conditions of the Messiah or not. 

]'or if there is found fulfilled in him the conditions for the 

iessiah, then the interpretation is according to Geronimo. 

And if not, then the J'ewiah interpretation is oorrec·t. 

The delegates' interpretation is this, he con

tinued: "Tow thousand years of void" refers to the time that 

was without r11orah or knowledge of God, even though some of the 
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men in that gene~,a:tion,we:ueh as Methuselah and Noah, were 

righteous. Many people afterwards, fulfilled the commands that 
I 

were given to the sous of Noah. Therefore, there was not complete 

''tohu", or confusion, It is true that the Tann de bai Elijah 

wishes to say that from the time of Creation, two thousand years 

passed during which most of the people followed lb.he "tohu" and 

tlle majority o:f' &hem did not recognize God; un:bil Abraham came 

at the beginning o:f' the second two-thousand-year period and 

called upon men to worship God and to spread His name among the 

multitude. And then time w~nt on, until God appointed Israel, 

redeemed him from Egypt, and gave him the 'l.'ore.h in the year 

2448. Time passed a.gain, until the Temple was destroyed in 

3828. This Tanna believed that the length of time of the Exile, 
64 

from the time of the Second Temple, would be 172 years, even 

as the Babylonian Exile was of 70 years• duration. 1his is 
' 

opposed to the belief of the Christians who hold the.t their 
65 

lessiah was born in 3760, or 240 years before that; which are 

not the 11de.ys of the Messiah O • mherefore, Jesus is not the 
I .. 

Messiah because he came before the specified time, according to 

tp.e1r calculations. And according to the Jewish calculations, 

it is claimed that he was born at the time of King Alexander 
68 67 

Janna1 and was the pupil of Joshua b. Perachiah; and if we figure 

his days, we find that his death came 120 years before the 
68 69 

Destruction; he lived 36 years, so he was born in 36??. ~here-

fore, he came 328 years before the :t'ot1r-thou.s1;1nd period which 

is the date of the coming of the Messiah. And this is decidedly 

opposed to the belief of the Christians. 

Zerachiah Halevi went on further to say that just 

JIili 



l 34 

as in the first two ... thousand-year period of "tohu? some righteous 

rnen liv•ed, so did some idolators live during the two-thousa.nd-
1 

y'ee.r periodr·1of' the Torah. 'I1he days of the Messiah are not complete, 

but are merely a. pree.pration for the Messiah who is to come if 

1srael be worthy of it. But before that time, there was no period 

of the Messiah, and there was no hopv, that he would. come. For 

it is a t'almud:l.oa.l principle that if one shouiltl oome and se.y, "I 

am the Messiah", he is not believed; for the time of the coming 

of the Messiah is not before the four-thousand-year period; and 

he would not be yielded to or listened to. But after that, 

in the last two-thousand-year period, if a Messiah fulfills ~11 

the oondi tions laid down by ·the 'J.'oreh and th~ Prophets, then 

he will be believed in, and hi.s deeds will test:l.fy for him. 

(IAnd as for the two-thousand-year period of the Messiah", concluded 

~erachiah Halevi, "I wish to say, that they could really be the 

days of the Messiah if only we repented and were worthy of tt". 

The Pope agreed with the speaker that whoever 

wishes to prove something must do it with evidence that does not 

suffer several interpretations. Geronimo said that he. did not 

depend on that statement only, sirtQe he had me,ny other~, Of this, 

the :i?ope said concerning Geronimo, "He had already ceased to be 

a Christian disputant and has agatu become a Jewish disputant 

who flees to the other side when his first position becomes 

weakened. Geronimo must &f1swer the Jews ~>n this statement". 

Geronimo a.gain began, ttMany times did Elijah oome 

before the Jews were exiled. And perforce, we must say that the 

end of the statement, 'And because of our sins which were many', 

\ 
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was said by one of the Talmudists in Exilen. 

Don Vidal was willing to grant this, and took 

up the statement of Elijah: "And the days of the Messiah shall 

be two thousand years". He claimed that if the Messiah had 

already comet Elijah should have said, "At the end. of the 

year 4000 the Messiah will come", or, "At the beginning o1' the 

year 5600, the Messiah will comett, or, "At such ... a.nd ... such a 

time, the Messiah will come". But what Elijah actually said 

was that the days of the Messiah will be in the two--tbousand

year period t so it is possible the:t he will come at the end 

of this period. 

To this Geronimo answered that he (Geronimo) 

had meant to say that all the period of the two thousand years 

will be the time of the (coming of the) Messiah; and that at 

the beginning of the seven-thousand-year period, the wo:o.l:d will 

be destroyed. 

Joseph Albe answered that this point was already 

settled since the Pope had acknowledged. that there was another 

interpretation and that Geronimo's interpretation had no force 

to it. Furth.ermo1•e, the Talmudists, from whom Geronimo dr·ew his 

arguments, fixed this statement .in the Talmud; and they surely 

would not have included anything that was contrary to their 

beliefs and opinions. They said that the Messiah had two periods 

in which to comell either that time of whioh God promised Israel 

thar IIe would redeem him, or, the time that Israel shall be 

desirous ( of redemption) and repent. ·•·here fore, the ste.teq1ent 

> 
i 

I 
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sets no definite time, but merely says, ''the days of the 

Messiah •••• ", that is to say, preJ?mred for the days of the 

Messiah. 1t the Jews are not ready for him at the beginning of 

the. period, but Will be ready at the middle, he will come then. 

But those two thousand years will not pass without his coming. 

The Pope then asked concerning this last state

ment, "Why don't you say that if the Christians will be ready 

for it, he will come immediately; and if not, then the period 

will be prolonged un:bil the end of that two thousand years?" 

The delegates answered by saying that the Redeemer will come 
70 

only to those dwelling in exile and slavery. Of this, Geronimo 

queried, 11Why don't you say according to m![ interpretation"i'" 

Tij.e delega.tes countered with the same questicm, adding that the 

. l?ope had supported. them in their contention that non-persuasive 

evi4enoe:could not be used as proof. Furthermore, Rashi, whose 

merit Geronimo recognizes, interprets this phrase as the Jews 
71. 

a.o. 

Geronimo then said, "I say that the Messiah has 

already come, and you say that he has not; therefore it is up 

to you to prove it". 

The delegates answered, 11 Let the prelates, the 

understanders of the truth, decide who has to bring proof. lfor 

on the contrary, we have received the Law of ¥oses so long before 

that he who wishes to take it ou·t of our possession must be the 

one to bring proof". The prelates agreed with the Jews and ex-
. ~t the beginning 

pressed their astonishment wttb Geronimo who ·had promised/to 

bring the proof. 
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the Jews reiterated their pleasure at the gracious 
I 

reception given them by the Pope and the prelates in contrast 

with the threatening words of Geronimo, aiding, "It is thought 

·that we have insisted upon :tkB upholding our religion because 
l_ 

of the successes and rulership that woula. accrue to us throught 

its preservation. But.you have all this and have reached the 

heights of greatness, and yet yo~ do not accept our Torah". 

The Jews, they continued, cling to the Torah because it was 

given to them by God with signs, before sixty myriads of people, 

and_ they have no right to fore sake it except if the G1 ver Himself, 

among the it:lentioal ciroumsta.noes, came to them and said, "Believe 

in So-and~So". But surely they will not foresake it because 

Geronimo comes to them and say, "Lee.vetit1°. "And his (Gero

nimo's) intention i:a saying it is that. perhaps he will receive 

honor from your Highness; but He Who searches the heart knows 

what is in his hearttt. Geronimo again repeated, "What is in 

my heart is exactly what I he.ve said, that the Messiah he.a 

already oome''. He also claimed to have other statements in 

support of his contention, but the Pope reminded him that a 

good argument needed no support. The session was Dhen dismissed, 

and the Jews left for dinner, happy, for on that day Geronimo 

had received no encouragement ~from the Pope). 

72 
On the fourth day, February 10, 1413, Geronimo 

73 
began the discussion by citing the following passage: Elijah 

74 
said to Rabi Judah, brother of Rav Sala, the Pious, tThe world 

76 
counts no less that eigh·ty-five jubilees, and in the last ju-

bilee, the Messiah will come•. Geronimo was asked whether the 

Mess:i.ah will come at the be.ginning or end of this period, and 
I 

FWI 



he answered that he did not know. 

R. Mattathias Hay:ICzhari spoke up saying, ttThis 
• 

does not at all prove that Jesus was the Messiah, sinoe he ·did 

not come at all in 4250 f323 C.E. ) 0 • 

Geronimo answered that he did not say that Jesus 

was the Messiah but that the Messiah had already come, and were 

it for ten years or ten days it·would all be the same. The dele

gates appealed to the Pope asking him to decide whether it was 

not Jesus who we.s regarded as having all the signs of greatness; 

and if not hirnn:. was it then DEx:t:t ,a.ny other person by whatever 
?6, 

name he went? To which the Pope replied that he we.s surprised 

that they did not understand that Geronimo, who was one of their 

own people, had come to them ·with a serious charge; and that 

if the Jews say that the Messiah has already come, then the 

dispute is ended. int if they say that it is possible that he 

has already come but is not Jesus, then Geronimo would have the 

. ~J-g-ht~ .. ~to question them as they did him, sajring, "Is it anyone 
·-, 

"'thb.such ... and--such a. neme?H. The delegates acknowledged the cor-

rectness of this and ad.ded that they 19did. not ree.J.izewwhat hatred 

and bad counsel demanded". 

Then R. Mattathias said to Geronimo, "Before 

bringing proof from the '.L'almud that the Messiah has al.ready 

come, bring proof to refute the opposite of that statement; 

for it is written, •May the breath of them that think about 
77 

the ind be blown ou·t t n. '.l.'he Pope said that he had always 

wanted. to know the meaning of this statement. It was explained 
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to him that· the 11 teral interpretation is taken, and. thELt is, 

that he who calculates ana. announces when the Messiah is coming 
I. 

is cursed, for through him great harm oomes to the nation. for 

:l.f the time arrives for the Messiah's coming and he does not 

appear, then the people will give up hope of redemption and the 

hearts of those who hope for salvation will weaken and theynwill 

be bereft of all hope. Furthermore, God has hidden it from all 

the sages and prophets, and this man, Geronimo, wishes to reveal 

it. 

~he Pope became very angry with this and cried, 

0 Woel nation of fools and despicable people; woe: foolish Tal• 

mudists; can it be said of Daniel who calculated concerning the 

End, that his breath will be blown out? Now in truth, it can 

be seen that both you and the Talmudists are transgressors and 

rebels". Don Todros then asked the Pope that if the Talmudists 

were so foolish in his eyes, why did he use them to prove that 

the Messiah had already come? One brings no proof from fool~, 

1- he added. rrhe l?ope became more angry at this, and was appeased 

only when Don Vidal tactfully suggested that 1 t was no·t f'i tting 

for his Holiness to·become angered during the dispute, and that 

the Jews had not been careful of their speech; it was because 

of such things they had ask4d the Pope, "Show us, our lord, 

thy kindnessn. But the Pope insisted that they answer the 

statement, t1May the breath •••• be blown out". Don Vidal ex

plained that the word "meche.shve'' in the verse, indicates one 

who calculates; but a prophet who speaks with the Holy Spirit 

is not termed a "meohashevtt but a. "roeh", for it was said 
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76 
concerning a prophet, "Is this the home of the •roeh'?". 

Pope was satisfied. 

The delegates left, but a strong quarrel broke 

out between themselves and R. Mat·tathias and Don Todros because 

the latter were not careful of what they said. 

When they retu:rned to the debate, tJ:1ey said to 

Geronimo, "Our wise lordJ Before bringing proof from the Amo-

raim that the Messiah hat come, why not bring pro~f from their 

last. leader, Rav Ashi, who said, 'Until now, do not hope for 
79 

him; from now on, hope for him'. ]'ront this it cen be seen that 

he had not oome up to that time". 

Geronimo repeated that proof cannot be brought 

from one who does not believe that the Messiah has come, for 

he speaks according to his own belief. But the first statement 

was made by .£!,tlijah who was a prophet, and theref'ore he knew the 

truth. The delegates then asked Jerome to tell them if Be.v 

Ashi was a wsie or wicl{ed man, righteous or foolish; to which 

Geronimo answered that there was no question but that he was a 

wise and pious man. If so, questioned the Jews, how dared he 
\ 

then contradoi» the words of Elijah the prophet? Then perforce, 

one of two things must be deduced: either that Elijah was not 

Elijah the prophet and Rav Ashi became confused in that opinion; 

or, that he.!§. Elijah and that Rav Ashi understood the meaning 

of the prophet's statment and that his interpretation of it is 

cor:t•eot; for were he doubtful about the matter t he would have 

beenninclined to the stricter interpretation of the prophet's 

statement. And why should anyone seek to be wiser than this man? 
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The faithful will hold with Rav Ashi who compiled the Talmud, 

( 

and who said that the Messiah has not come. 

Geronimo answered: "iven if I acknowledge that 

this is the meaning of that statement, what will you say about 

the second statement concerning the jubilees; for it has no 

other interpretation than that which I gavt1h:Jit1t. 

Joseph Albo became excited and said that th.e meaning ot :Lt was 

that the world will not exist less than ·this number of years 

but perhaps more. For instance, he argued, if a man says that 

he will not se&l an article for less than a certain amount, let 

us say, twenty coins, it is not required that he should not sell 

it for less than forty or fifty; but it is possible that it could 

be more and more. In the last jubille the Meseiah will come. 

The prelates then asked, "Then according to this, 

there is no definite time for the Messiah's coming?". 'l1o which 

R. Mattathias answered that that was no wonder to .the Jews, for 

even according to the first statement there was no definite 

time mentioned, it merely stating that the days of the Messiah 

will be two thousand years. 

In the midst of all this the delegates noticed 

that the secretary was copying carefully what they were saying; 

and they became very frightened. They feared that the secretary 

would falsify their remarks, and. that later the Pope would accuse 

them of saying certain things, and they would be ensnared by 

their own words. And if so, they could not accuse the secretary 

for he was trusted by the Pope. They decided from then on to 
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be very careful of what they said and to speak as little as 

possible. But they could not do1 that because they were com~ 

manded to answer Geronimo; and if they did not answer alike, they 

would be kfl,led. So they decided that only one of their number 

would speak. If they:Popa accepted his statement, all well and 

good; if not, they would then say that 11s was not the opinion 

of the entire group and that he had made a mistake. 

The next day, the delegates appeared with fear 
81 

in their hearts. Geronimo started with another passage: A Jew 

was plowing his field when an ox snorted. And Arab happened by 

and told him to put aside his ox and plow, for the Temple of 

the Jews had been .destroyed, and the reason he knew of it",•was 

because the ox had snorted. While they were yet talking, the 

ox made a sound once again. The Arab told the Jew to tie up both 

his ox and plow, because the Deliverer of the Jews had come. 

Upon being asked what the latter's name was, the Arab answered, 

"Menachem", (comforter), and that He oame from Bethlehem in Judea. 
82 

R. Yudan, continued quoting Geronimot ole.irned that proof (of the 

Destrucj}ion and the Messiah's coming) need not be sought from 

the Arab since there was an express statement in Scripture which 
83 

says, "And Lebanon shall fall by a mighty one 0 , a,nd directly 

after it is written, "And there shall come forth a shoot from out 
94 

of the stock of Jesse 0 • Geronimo Olaimed that it could not be 

denied from this that in the daynof\the Destruction, the Messiah 

was born. 

As·t:ruc Halevi explained that this matter had already 
86 

been discussed in a disputation between Naohmanides and Pablo 
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86 87 
Christiani before King Don Pedro, during which Christiani at-

tempted to prove that it was correct to call the Jews Canaanites 

because they had taken over some of the Canaanitish civilization 

and dwelt in the Canaanitish land; hence, it is also correct 

to call the Christians Jews because they supplanted the latter, 

Naohrnanides had answered that if one takes another's place, it 

is correct for him to take the other's belongi~gs also; but if 

that be the case, then why hadn't the Chrisit~ans taken over 

Prophecy, Fire from aeaven, Urim and Tummim and the like? There

fore it is seen that the intention of the @iver was to keep these 

,f things un:bil He saw whether the Jews had repented, and then He 

would return them to the Jews as at the beginning. Astruc Ha-

levi also claimed that Christiani did not answer Na.ohmanides on 

this point. The Pope then commented that neither the King nor 

Pablo were wise, since they could have answered that the Uhristians 

had no need of those things after the Savior had arrived end 

promised salvation of Souls. But whatever these arguments, said· 

the Pope, they do not answer the contention that the Messiah has 

laready been born. 

Vidal answered that ~achmanides did not interpret 

it to mean that Jesus was born in labor; and even should it be 

acknowledged that he was born in labor, it is possible that he 

was born on the day of the destruction of the Temple and lived 
88 

in the Garden of Eden. Also, Maimonides wrote that the Messiah 

was not born on the day of the Destruction; but he wished to say 

that from that day on, in,;each generation, there is a man born 

who is fit to be the Messiah if Israel be ready for nedemption. 
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The purpose of this statement was, to awaken their hearts to 

repentance, e.nd to point out to them that the Messiah a.oes 
I 

not depend upon a specific time as does Dhe Babylonian Exile. 

The Pope, angered, told them the.t he dlil.d not care 

what the others had said, but what they themselves were saying. 

0 What have I to do", he sathd, 11wi th the last scoff.'ing inte:rpreta

tHJn that says he was born but did. not come? For, if the matter 

depends upon the Jews, why was he.born ahead of. time? Let the 

matter be delayed and he be born on the day that they are ready 

for him". To which the delegates answered. that if today were 

ready :f'or it, and he would be born today, could a day ... old baby 

lead them? And Moses at eighty needed. the help of God, his brother, 

and seventy elders. The Pope answered that the Israelites at 

that time were so numerous that they neede seventy elders and 

even. more. 

A slight digression tookqplace concerning the 

need for wisdom and judges, which discussion was b:rought toae. 

halt by the Pope. 

Solomon Ma1mon of Tortosa arose and begged permis

sion from the Pope to discuss a point. His colleagues tried to 

dissuade him, but the Pope bade him speak. His discussion con• 
89 

earned the word, "d'isyalid"t found in the Agada under disouss1on, 

in which he attempted to prove that there was the )-ntent_iOJl that 

"e. shoot shall come forth" after the •'Lebanon shall :f.'al.1 might 1ly11 • 

It is not necessary, he added, that it happen immediately; but 

it has the possibiltyno:f happening in days to come. Scripture 
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crune to comfort Israel upon the loss of the Temple and to say 

that they still will return to their former state. If this be 
I 

the interpretation of' the verse, he asked, who then gave Gero-

nimo permission to say that the Messiah will corne immediately . 

(upon the fall of the 'remple)? But it is seen that the Messiah 
90 

had the inten•tion to be born. And so said the 'ra.lmudists,. that 

seven things preceded the creation of the world, and one of them 

·was the name of the Messiah. They spoke of Creation, and it was 

not yet in the world; but they to denote by it that the intention 

for creation was there. So it was with the Messiah on the day 

of the destruction, argued Maimon; the intention was for the 

creation of the Messiah, but Isr~ael was not prepared that he 
m come immediately, fro Israel still needed release from the Exile 

for their first sins, and to bring to an end all iniquity and sin. 

The next day the delegates reurned bringing ad

ditional proof that the meaning was intention, quoting, "Behold, 
91 

a son is destined to be born to the son of Jesse". This will 

happen after three hundred years. Geronimo answered saying,that 

that the word nno;l.e.d", in question, could not be taken as an in

dication of time, :ror it wishes to say "shall be born" or 0 ha.s 

been born 11 • 

The Jews immediately claimed that what Geronimo 

had said was evidence for their contentions; that its interpre

tation was "shall be born"; and that now thereww:as no force to 

Geronimo's interpretation and that his entire structure had fa"L len. 

Geronimo tried. to correct himself;~ ,but could not, realizing what 

he had said. 
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When ·the delegates realized that they had the upper 

hand, they tried to break away, 1:tnd sought to bribe to Pope's 

retinue to get Geronimo to cEmoel the debate. But they were un

successful. The prelates contended that Geronimo would have to 

prove what he hadpromised to prove. 

On Saturday morning, Pa.rashath Zaohor, the Pope 

declared that the Jews spolce confusing hhings, for what intelli

gent man would believe that the Messiah was born and lived in 

Eden fourteen hundred years? He was answered that Christiani 

had already asked the same question and was replied to by Nach~ 

manides who said that Adam lived a thouse.no. years, and if it is 

possible to live a thousand years, it is possible to live a few 

hundred years more. According to tradi•tion, Enoch and E11jah 

are still living in Eden. The Pope retorted that this was like 

answering one question with another one, for even this was the 

result of analogy. 

Astruo Halevi jumped up and said, "Lord Pope: just 

as you believe many far~fetched things about your Messiah, permit 

us to believe of our Messiah one thingZ". The Pope became wroth 

with them for this, and was appeased with difficulty only after 

the delegates had claimed that his opinion was not their own .. 

When they got home, they turned upon Astruc and 

accus.ed him of placing a weapon in the hands of the enemy, and 

reminded hitn ·to.:rroi bllty that they had promised each other not to 

talk the way he did.. Up to then, everything had been going fine 

and even the Pope was inolijed toward them; now, with the Pope 

JI 
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liable to be angry, there was no one to guard them except God. 

But "there is no relying on a miracle in a place where merit is 

in doubt". 

The next day, Geronimo attempted to prove that the 
92 

Messiah was already revealed, bringing proof' from Isaiah and the 
93 

Targum thereto, as quoted in the Talmud by R. Samuel. The delegates 

countered that the words of R. Samuel and the Targum were not on 

an equal plane 1 and that the intended meaning was that when the 

Messiah will come, he will come suddenly, like a woman giving 

birth suddenly; and this was the intention ~f the Targum and also 
94 

of the Talmud. The Pope said that he interpreted the statement 

of the delegates to mean that they believed that the Messiah had 

already come. They protested this, saying that they were mis

understood, and that the belief of the Jews everywhere is:that 

if someone should come and gather the scattered of Israel and 

rebuild the Temple, and all the nations be gathered unto him, and 

all call in the name of One God, then he would be acknowledged 

as the Messiah. ll1urther, the Statement quoted by Geronimo said 

that the Temple shall be built; and where is the Temple built in 

the time of Jesus? Geronimo could not answer this, and seized upon 

other things to speak of at length. 

The proceedings were suspended until February 

fifteenth. 

The Pope sent for them once more, and the Apostate 
96 

commenced with the sta·bement of Samuel which said that the Mes ... 

siah was already born. The Pope then said ·that he had been think

ing about the matter end realized that he had been misled by the 
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statement of ·the Jews that the word, 0 nolad", had a double meaning, 

e.nd that its meaning was ttshall be born" or 0 was bornn. How can 
( 

that be, when it is a fact that Jesus was born much before the 

Destruction, he asked? He was born in 3760 and the destruction 

of the Temple was in 3828; hence he was born 68 years before 

the Destruction. Don Vidal answered that the Jews had an agree-
96 

ment in the Talmud that even if there be ever so many interpre-

tations of a verse, there is never a chance for anyone to deny 

the literal meaningt and that no Biblical verse is taken outside 

of its literal meaning. Geronimo cannot deny this. The ~ope 
97 

was invited himself to examine the verses in question and see 

that thp-y do not speak conoerliigg the Christ~an Savior. ]'urther-

more, how could it have been stated, "Ye shall be comforted in 
98 

Jerusalem", and after Jesus' birth ,Jerusalem was destroyed? 

Geronimo, the Megadef, then offered to prove his 

point from Scripture. • fte quoted, "No sceptre shall depart from 

Judah nor the ruler's staff from between his feet as long as 
99 

men ~ome to Shiloh",which the Targum translates as, 0 until the 

Messiah comes". And the Sews have neither sceptre nor lawgiver, 

then how can it be said that it 0 shall not depart"? R. Astruc 

answered that they had previously claimed that every verse had 

several interprete. t ions, and thelt· there. was no compulsion to the 

truth of an opinion or belief. Two explanations are offered. 

The first, that the sceptre will not depart from Judah forever 

but that at i;times Judah will have it, and at other times, another 

will have it; this condition continuing until the Messiah comes, 

and then thell1Jt there will no longer be an interrupt ion. 'I'he 

sc(;ond 
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second, deals with the halting adea~t, ("y'siv"), found under 

the word ''ad" in the text, which :J.ndicates that the sceptre shall 
100 

never depart from Judah until the Messiah comes. Geronimo re-

fused the latter explanation, arguing that one is not :required to 

acoept the accents of the Torah since ·they were not given with 

the Torah. To which Don Vidal answered that Geronimo believed 

only that which he wanted to believe; and he b:r.ough proof from 
101 

another verse to show that '~.a.d 11 means "until"J It is like a 

a king who says to one of his servants, "I will not leave you 

until I have made you an important officer", the meaning of 

which is not.. that he will leave him after he has done this. 

Hence, the m~aning of bhe verse i~ that no ordination or ruler

ship will depaiet from ·the Jews until the time comes that the 

Messiah reaches Shiloh and "unto him shall the obed.ienoe of the 
102 

nations be". Geronimo insisted that he would rather believe 
103 

Moses the Darshan as quoted in Rashi to this verse1 and who 
104 

claimed that the "sceptre of' :Jludahtt was the Chamber of Hewn Stone 

given to Judah, and that "lawgivertt means t.he Sanhedrin; and 

since the Sanhedrin, which was in the chamber. departed, so 

did the sceptre depart from Judah. 

To this interpretation, the delegates took ex

ception, claiming that Moses the Da:rshan was not_ a Talmud·mst 

and that the real interpreatation is •••••••••• , 

("Thus far was it written, and the rest was not 

found. But tradition has it that ·the delegates went; forth with 
106 

great honor despite the fact that many hardships passed over them; 

... 

\ 
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and the communities hoped for theit salvationn,..,.. ___ Editor's 

Note). 
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CONCLUSIONS ON TORTOSA 

The Disputation at Tortosa, at least as far as 

the Christians we!e concerned, was a gale. affair. The "arenga" 

as it was called, or forum,• wa_s opened with pageantry. 'l'he Princes 

of the Church arrayed in their finery; the soldiers aflame with 

the colorful uniforms of the time; the crowds that attended the 

opening; all point to a SODt of holiday for the populace. 

As far as the actual speaking is concerned, we 

do not gain the1mpression that the disputation was along formal 

lines. It was the older version of the modern "round-table" 

discussion, but on e. gr_and see.le and the threat of compulsion 

to distinguish from its modern :r·elative. !e find that the 

delegates interrupted whenever they wished, even though they 

had been commanded by the Pope tb answer any question brought 

by de Sandia Fe. The "hegmonim0 or prelates, we see, interrupted 

the discussions at any time. The delegates turned to them at 

times for approval. The Pope himself said that this was not to 

be a disputation but merely an opportunity to show that the 

Talmud explicitly says that the Messiah had already come. 

The principal players in this tragic drama with 

all of its elaborate scenery,were three; the Pope, the apostate 

Geronimo, and the Jewish delegates. 

The purpose of the Pope 1n calling the assembly 

was the expression of a hope. He was the anti-Pope Benedict XIII. 

He oast about for means with which to strengthen his claim to 

the papacy. If, by a. "coup d'etat", he could. gain the conversion 

of B great 
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of a great number of Jews, and the leading Jews at that, his 

cause would. gain handsomely. Therefore, we can understand why 

he was so solicitous about the w~lfare of the Jewish delegates 

and saw to it that they were lodged comfortably end given proper 

food. He tntentionally treatedtthe~ well, for he had need of 

them later 

The ~ope was kindly disposed to the Jews at the 

beginning of the sessions. We do know, however, from the reports 

of the en~ of the meeting, that he turned against them and even 

ordered the confiscation of the Talmud. But this only after he 

failed to achieve his ends. 

We gain the impression from Jilil.s opening remarks, 

in which he sets forth the purposes of the debate, that he was 

arrogant. He brooked no opposition. Such arrogance is not 

surprising, though, when we realize the power he commanded and 

the aspirations he cherished. This is borne out, also, by the 
106 

statement that he had been accused of several heinous crimes, of 

immorality, bloodshed, piracy, and traffic in penances. 

The Pope toqk part in the dispute, more as a 

matter of prerogative, it seems, than as an evidence of knowled~e. 

Not that he was ignorant-----for very o('HJB.ai.1:lone.lly he would 

interrupt to get the meaning of a phrase. From the accounts 

that we are dealing with, which we :m_l.ls·t remember, tell only of 

the first few days, we gather that he was quite fair to the 

Jewi sl:l. d.il:lfu@,ge.d;,es. We are disinclined to e.ttri bulll.te this to 

a· sense of fairness, but rather to one of two causes, or both. 

They are: his deli berate attempt to gq.in ·the favor of' the Jews; 
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and a probable dislike for Geronimo de Santa ]'e, the apostate. 

Of the latter point, more later. 

\\, 

The Pope was easily aroused in anger. Several times, 

during the course of' the discussions, when becoming displeased 

at the turn of an answer or an attitude, he plaihly showed it. 

No doubtt he was easy to anger; as a person lusting for power 

usually is. And no doubt, his natural tendency to anger was 

added to by his slow realization that the Jews were not such 

easy prey as he had imagined. 

The opening words of Geronimo indicate his own 

attitudet as well as that of the public, against the Jews. They 

show a bellicose mien, boding evil. Jerome could not afford to 

show favor, even should he have wished to do so. He himself was 

under suspicion, as we shall see. 

Despite the fact that the Church openly sought 

converts, once i•t had acquired them, 1 t looked upon them with 

distrust. It is evident from the material at hand that the 

apostasized Solomon Levi was not ~ocepted whole-heartedly. 

He had ·to prove his worth. 

Geronimo waa not the hero of the day even with 

his own side. The Pope too of·ten reminded him of his Jewish 

origin, and accused him of employin so--c:ntlled Jewish tactics. 

He speaks to the Jews of Geronimo e.s, 11 one of you 11 • r.rhe refusal 

of the prelates to get de Santa Fe to cancel the debate, (after 

the Jews had carried e. point), insisting that he would have to 

prove what he set out to prove, indicates that they were just 

\7 
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as much interested in seeing Geronimo prove his contentions as 

in seeing the Jews lose. Geronimo still had to prove his worth 

to them, despite his high office. The feeling among the Jews that 

up to a certain juncture the Pope had been well-•inclined toward 

them, indicates that the affair was just as much a test for 

Geronimo as it was for the Jews. 

Geronimo, at times, gives the impression of being 

petulant; especially with his insistence that since the Jews had 

contradicted his statement, they would have to prove it. Or, 

when he cries, "What is in my heart is exactly what I have said ••• 11 

His petulancy shows a realization of the weakening of his position. 

The manuscript in Kobak indicates that Geronimo 

had written, some time before, a book concerning the coming of 

the Messi,ah. This would account, perhaps, for ·the reasons of 

his selection of the question of the Messiah for the debate. 

It was the subject with which he was most familiar. 

The Jews, as to be expected, did not look favor

ably upon this former Jew. Their statement to the Pope that 

they "did. not realize what hatred demanded", shows their. atti

·tude toward him. 

The unwilling actors in the drama, the Jews, came 

mainly from Aragon. Geronimo had specifically requested this. 

The reason for it may have been that the power of Benedict was 

concentrated in this region. Me was the Avignon anti-Pope. 

The delegates must have been men well-versed in 

~' 
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secular culture, non Vidal ma.king his opening speech in pure 

Latin, which even the Pope commended. They showed a fair know

ledge of non ... ,Jewish history. 1rhe
1 

language used was the Spanish 

dialect, hence these aie:rencters of' the faith must he.ve had a 

faoiltty with the language; and attendant upon that, e.n acquaint

ance with secular culture. 

A great part.of the group must have been formed 

of men of strong characters. A group, having one or two strong 

me.:o., e.nd the rest weaklings, would not have to decid.e first among 

tlbe:ell:;ro'lwlle should be its spokesman, nor have to promise themselves 

to keep calm. The very character of the men. in the group would 

determine the leader. Wi·th a weak group, and one or two strong 

personalities in the group, there would be a natural selection 

without having to agree upon the man. There would be no need 

of a decision for oalmness; the even temper of the group would' 

do away with 'bl1e necess;ity for such an agreement. 

The delegates were not meek men. At times, during the debate, 

they flared up at a statement, and could not hold their tongues 

in check. 'I1hey were no ev-en-tempered men. • They quarrelled among 

themselves. Unity was a hQ.rd thing to keep. They spoke out of 

turn, contrary to their agreeme~t with one another. Don Todros 

spoke daringly, and almost brought disaster upon the group, 

The deoision of the delegates to keep calm, not 

to interrupt one another, and not to become overwrought, may 

indicate the the Spanish Jews were an excitable people. 
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An indication of the attitude of tl1e popular mind 

to the Jew is found in the remark made to Geronimo by the Pope, 

in which he says that Geronimo he{s ceased to be a Christian 

didputant and had turned into a Jewish disputant who flees to the 

other side when his first position is weakened. The Pope sayd 

this so glibly, that we can accept it as a popular conception 

concerning the Jews. The Pope's speech shows that the belief 

was very evident among the Christians that the Jews were a des

pised people. 

The Jewish delegates found themselves in no easy ..,. 

situation. r.rhey had. come because they dared not refuse. They 

were forced into a debate intended to change their minds upon 

a subject that for them was already settled. 

A lesson learned through long race-experience 

told them what to do e.t the beginning. They flattered the Pope. 

They asked of him to show them•his mercy and kindliness. This 

was both earnest prayer and sychophanoy. They certainly did 
i 

desire that a kndly attitude be shown by the Pope; but they 

also knewwthat flattery was their necessary weapon, since they 

were dependent upon his favor. 

Fear and suspicion mingled in their hearts. They 

knew not what the next day would bring. They o·nly hoped that 

the end would be like the beginning. The expulsion. from 1rrance 

was fresh in their minds. They knew not when su.ch a fate might 

strike them; they were suspicious of. the very debate. Who knows 

but what it may be a trap? rl1hei.r expression of fears, when they 

noticed a scribe carefully taking down their words, clearly shows 

r 
_1 
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this. And yet, they dared not refuse to answer, for if they 

did so, "they would surely die 11 , says Avenstruo. This remark 

may be an exaggeration, but stil1 it show plainly their haunting 

fear. Though they were well-received, they could not remove 

their suspicions when they were asked to register befo:i;-e the 

disputation began. The;v could not trust . to the good graces of 

their host. They were at a highttension, fearing evil at every 

turn. 

There are other notices of their nervousness. Astruc 

Halevi's rebuke of the Pope, given near the end of our account, 

shows that the happenings so preyed upon him, that he could not 

help but blurt out, even though he knew that he was endangering 

himself by doing so. A man under stress will attempt to seek 

relief no matter at what cost. The quarei1ling among themselv-es 

is another indication of the high nervous Pitoh at which they 

were. Each man was afraid that both he and his neighbor would 

not be careful, and say the wrong thini. They realized that 

they were under a terrible responsibj,lity to the rest o:f' Jewry. 

~~here is no doubt, that at the beginning, the 

Jews felt that they had more to fear from Geronimo than they 

did from the :Pope~ But they thought to take the sting out of 

his bite by getting into the good graces of the Pope. They 

were reassured by the Pope, that in this debate, bmth they and 

Geronimo were equal. The fact that the Pope had to reassure 

them of this, shows that they felt that they were not considered 

equal. 

They resolved among themselves to lend "moral 
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support one to the other". It was a realization and knowledge 

that their task would be difficult and heartbreaking. But they 
( 

gathered cour1ge to meet the situation. Though the underdog, they 

had enough spirit to protest against Geronimo's bellicose atti

tude, and to defend themselves valiantly. 

There is an interesting sidelight on a supposedly 

Jewish characteristic. The Pope accused the delegates of ube

ginning to act like typical Jews in a debate",. when they countered 

one question directed at them bp: another. This is a statement 

made concerning Jews even to this day. 

Avenstruc also makes a l3$mark concerning a Jew:Ush 

characteristic. He speaks of the delegates returning to their 

lodgings, "sad, as is the way of Jews". This sadness seems to 

be a part of the universal Jewish psyche. Avenstruo recognized 

it as a common and persistent trait among Jews. 

ihere is another interesting point to be noticed 

in the accounts as we have them. 

There is one meeting for the purposes of debate 

that took place on a Sabbath. The accounts given in "Shevet 

Yehudahtt and in Eisenstein, say merely that a meeting took place 
oustomarily 

on that day, even giving the title of the Torah portion/read 

on that Saturday. The aooount in Kobak, however, adds the sig

nificant words, that they went to the meet&ng on that day, "be

cause the Pope desired it". 

If we assume that the Sabbath was very important 

to the delegates, and that theybwere bab~ath observers, surely 

/ 



!!L Xt; 

.1 

I 
! 
I 

I 

59 

Avenstruc would have mentioned the fact that they were forced 

to attend a session of the disputation on that day. There would 

have been some mention as to how 1they held their prayer-service 

on that day. It surely can be agreed that had there been some 

opposition to such a meeting on that day, on the pa~t of the 

delegates, the matter would have been stated by Avenstruc. Since 

the accounts that we have are interested mainly in presenting 

the Jewish side of the affair, surely there is nothing of more 

Jewish interest than a forced violation of the Sabbath. Even the 

account in Kobak does not aid us, since it indicates a ma·tter-of ... 

fact acceptance of the meeting on that day. Hence, one come to 

the conclusion that the delegates were not ardent Sabbath obser

vers, and that the keeping of the Sabbath did not rest upon them 

heavily. And if this be the opinion reached concerning the 

leaders of the Jewtsh comm.unity, then one must be forced to con

clude that the observance of the Sabbath among the rest of Jewry 

was not very punctilious. 

It was only with the greatest difficulty that 

harmony was kept among the delegates .. Disunion threatened many 

a time. But, even wi•th all this, they were able to present 

their arguments well. 

The Jews must have had experience with the question 

of the debe.te beforehand, or at least knew of it, because they 

were able to argue fluently and to presnt n:ames and chronologies. 

It may be, that if it is correct that Geronimo had written a book 

concerning the coming of the Messiah sometime before (as men• 

tioned above), then the Jews were able to prepare their arguments 
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be.sing_ ·them on this book. Whatever the c iroumstanoe s, we must 

ad.mi t, ·that according to our accounts, the Jews were well-prepared. 

Needless to say, of course, than
1
Geronimo was prepared with what• 

ever he had to present. 

The arguments presented do not show much origin

ality. There are references back to Nachmanides, indicating that 

few or no new arguments had really cropped up. The Jews endeavored 

to trip up Geronimo as he tried to catch them. He succeeded once, 

when the Jews were forced into the admission that the Midrashic 

interpretation of a verse is not accepted, and thus to a certain 

measure causing them to deny ·tradi.tion. 'J.'he Jews also forced 

Geronimo into a situation from which he could not escape. !he 
but 

word in question had two meanings; /at the outset of the sessions, 
had 

the Jews/insisted that Jerome not bring any evidence that was 

subject to va.rious and several interprete.tions. 110 mention is 

made at all that this word in question, and ·the meanings given 

to it, viola.tea the conditions set down. 

The impression is, though, that the Jews used 

a much more clever line of questioning that did their adversary. 

At times, they asked simple questions thtt were innocent by 

themselves, but assumed a greater importance in a different 

context. The arguments concerning Bav Ashi are a case in point. 

'I'o protect themselves, they employed a slp: ruse 

of having one spokesman, who, if he should be judged as wrong 

by the Pope, would be repudiated by the rest of the delegates. 

rrhey were able to employ this situation once, when one of their 

number spoke out of turn. 
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PREFATORY NOTE TO JOSEPH ALBO 

The following section, to be found in Eisenstein, 

pp. lll-115, is from the 0 sefer Ikkarim.n or "Book of Principles" 

wri t·ten by Joseph Albo and completed in 1428. The material fol ... 

lowing is to be found in the twenty~fifth chapter of the Third 

Book. 

The "Book of Principles" is a presentation of the 

roots of the Jewish faith. The section under discussion deals 

with the answers of Judai$n to Christianity. 

There is no clue that this section was written as 

a result of the Disputation at Tortosa in which Albo participated. 

'l1he replies he made there, and the arguments presented here, have 

no similarity. But it may be that the experience he had at Tor

tosa may have induced him to include a section such as this in 

.his work. 

The Husaik ed.i tion of Al bo 's "Ikka:rim", ( Phila

delphia, 1g30), with its careful notes, was a great help in the 

handling of this section, 

[ 
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JOSEPH ALEO 

Albo claims to ha~e had a discussion with a Chris

tian scholar during which the latter s·tated that a thing must be 

tested by its· (l.) material, (2) formal, (3) efficient, (4) final, 

causes. The Torah, the Christian said, tested by these standards, 

proves itself defective in all four causes. 

In elaboration, this man claimed that the Torah 

was defective in regards to (l) me:tter, because the '.l.'orah con

tains stories and other matters which are not rr1orah, that is, 

teaching and instruction. The teachings of Jesus, however, 

are instruction only. As to the (2) formal ea.use, it is defective 

because a law should. embrace three things: a) relation between 

man and God; or, ceremonial; b) relation between man and man;.or, 

judiciary; o) relation between man and himself; or, moral. It 

is defective in all these three, because in the Torah, the a) 

ceremonial, deals wi•th the sacrifices which are dirty; while 

Jesus prescribed bread and wine, which are clean; b~ the judiciary 

permits interest which is destructive of social life. Also, there 

are discrepancies in the application of the laws of unintentional 

homicide, the punishment of one person sometimes not being as 

severe as the second. But in the law of Jesus, all depend.s 

upon the ppinion of the judges; c) in regard to the moral, the 

Torah commands right action only, and says nothing concerning the 

purity of the heart. The law of Jesus demands purity of heart 

and thus saves man from Gehenna. 

Concerning the (3) efficient cause, the Christian 

said that the Torah expresses itself in a very veiled manner about 
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the Trinity; while Jesus clearly taught that G~d is Father, Son, 

and Iioly Ghost, and that all are One. As to the (4) final cause, 
I 

the Torah is deficient beoause it says nothing about spiritual 

happiness which is the purpose of man, and speaks only of material 

happiness. The teachings of Jesus promise spiritual happiness. 

With this as a preface, Albo launches upon his 

answer and refutation. 

All the statements are untrue, he says, and are 

based upon a lack of understanding and in$mght into the ideass 

of the Torah. He sets as his preliminary premise, the fact that 

anything that is a subject of belief must be conceivable by the 

mind. Natural impossibilities, such as the dividing of the Red 

Sea, the turning of the rod into a serpent, are things that can 

be conceived by the mind, and hence we can believe that God hle 

the power to produce them. But a matter of which the mind cannot 

conceive, such as: that a thing should and should not be at one 

and the same ti•e; or that a body can be in two places at the 

same time; or that a number is both odd and even, cannot be a 

subject of belief and hence God cannot be conceived of as being 

able to do it. Since the mind cannot cmnoeive it. God cannot do 

it, as it is inherently impossible. If the mind does not affect 

belief, he argues, then reason would have been given to man for 

no purpose and man would have no superiority over the anumals. 

The statement that the Law of Moses 1s defective 

in regar,tto its matter shows ignorance of the Law of Moses, he 

.claims, insisting that there is not a wort!t or narrf!tive in the 

Torah that is not essential either to inculcate an idea or a moral, 

o:r t 
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or to explain one of the commandments. 

If we exemine the/law of Jesus, Albo continues, 

we do not find that he gave a law. On the contrary, we find that 

he connnanded his· followers to the keep the Law of Moses. The 

Gospels are not law, but an account of the·life of Jesus. The 

miracles he performed are similar to those performed by the pro

phets who did not promulg~te any law. The principles of conduct 

set forth in the Torah are not obscured as they are in the parables; 

this being expressly said by God to Moses, since it was not 

proper that Moses should speak like prophets of an inferior grade, 

beoaaae a statement me.de in allegorical form is no·t perfect, 

since it needs explanation. It is clear that a law must represent 

the very highest degree of prophetic message, and for this reason, 
107 

the _Bible praises the prophecy of Moses. It is evident from the 

Biblicql statement, in which God says that He does not speak 

with Moses in °dark:r.1speeohes 11 , that any legisla•ti ve matter ex

pressed subtly is defective. Bence a conclusion opposite tm 

that of the Christian polemist is come to, 

Albo answers the claim that the Torah is defective 

in regard to efficient cause, because it does not describe the 

attributes of God. He says that the Torah ex,ressly emphasize$ 

the dogma of the unity, incorporeality and physical non-apprehen~ 
108 

sion of God. Also, the Torah declares ·that t.he conception we 

have of God come from the qualities shown in the government of 
109 

his creatures. Moses said to God, "show me Thy ways", and God 
110 

replied with the Thirteen Attributes which man may know more or 

less, dependent upon the individual; but the essential attributes 
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of God cannot be known. 

The Torah says no~hing about the Trinity, continues 

Alba, since it is not true from the standpoint of reasonl and the 

Torah does not inculcate an idea which is not true, such as three 

are one, and one is three, while remaining separate and distinct. 

The only way that the thought of the Christians can be accepted 

is by believing that two contradictories can be true at one and 

the same tim.e; but this is opposed to the primary axioms, and 

inconceivable by the mind. And for the same reason, that it 

is inconceivable by the mind, does the Torah reject corporeality, 
111 

saying, "For ye saJ no manner of form •••• 11 

Concerning the claim that the Torah is defe,tive 

from the standpoint of its final cause, or purpose, becaaae it 

does not speak of spiritual happiness, Albe declares that this 

statement is not true. The Torah, he continues, was given to 

all people, great and small, wise and foolish, and therefore it 

must contain those things calculated to inspire belief and be 

understandable to all. Those things seen by the senses of every

one inspire strong belief; those apprehended by the intellect 

only and not seen through the senses, do not inspire belief at 

all. People say that that which cannot be perceived by the senses 

is improbable and untrue; hence the 1rorah promised explicitly 

as rewards, corporeal things which are perceived readily by the 

senses of everyone. The intellectual things, unders·tood only 

by the intelligence, are received through allusion. The purpose 

is that eqch person may understand according to his individual 

ability, that thBough the 'l'orah are reoei ved all o_orporeal and 



66 

,.,, 

spiritual happiness. More than that; corporeal rewards which 

cannot be gotten through ordinari means, are evidence of spiritual 

rewards. 

Providenoe in this world, Albo goes on to say, 

proves to be happiness in the world to come; and especially when 

extraordinary mire.oles take place in the life of a nation. M1raoles, 

such as continuous prophecy, took plaoe constantly in lb.he life 

of the Jewish nation. The Christians have no continuous miracle 

to prove the truth of thetr belief., However, they bring forward 

the material prosperity of their bemievers as evidence of the 

truth of their belief. This is no proof at all, since we find 

truth of a faith is the continuity of miracles as we find in Israel 

when he lived on his own land. 

The final charge that the Torah is defective in 

respect to its form is untrue. 1t is perfect in all its three 

parts, claims Albo. 

a) The ceremonial, which is the relation between 

God and mEln has as one of its commands, prayer. The Rabbis, com-

menting on ·the verse, "And thou shalt serve the Lord, thy God, 
112 

and He will bless thy bread and thy water", say that the service 

herre means 
114 

of God. 

113 
prayer. Also, the Torah commands the love and fear 

As to the claim that the off'ering of sacrifices 

is unclean, it can be agreed that the ~u~pose of sacrifices is to 

purify the intentions and to keep people away from offering to 
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idols. A further idea is to call man's attention to the fact 

that he will be destroyed in the same manner as the animal whioh 
( 

he now sacrifices, that was once a living thing, but is now burnt 

and destroyed, except for that part which God wishes, except he 

do those things which the Lord wishes·him to do. This makes man 

do good, and achieve for himself immortality, which is the real 

perfection of man. Or, the purposes of sacrifices may be, as 

the Cabala claims, to unite the lower with the upper. Even that 

is acceptable because it is pleasing to God. Fire from heaven \ 
116 

consumed the fat on the altar; fire came down for Solomon in the 
116 

Temple. r.rhe Christians cannot prove such a continuous and public 

sign from God. 

Also, their claim that sacrifices benefit the 

soul is not proved either by the senses or by the intellect. 

The sacrament of bread and wine is not an offering 

to their God, but it is the ,B.9& of their_~ This transaus~an

tiation. takes place at every al tar. 1I'he mind. rejects this idea 

because, 1), it demands a belief in the instantaneous motion 

from the highest heavens to the earth; 2), it requires a belief 

in the simultaneous presence of the same body on two or more 

different places; 3), it necessitates the belief that the body 

of the Messiah goes up and down without breaking through the 

heavens, (and the heavens cannot be broken through); 4), it 

demands the be.lief in the conversion of the b·read and. wine, (which 

do not, in the process, increase or diminish in quantity), into 

tije body of the Messiah who existed from eternity. 



68 

All these things not only deny the first principles, 

but ere in conflict with the senses. 

The Christian claim is that the bread and wine 

are not food and do not nourish the man who partakes of them; 

while Albo claims that if taken in enough quantity, they cer

tainly· will. 'l1he Christians say ·that these articles turn into 

the body of the Messiah; these a.re things, says, Albo, which 

the reason cannot conceive of, nor the mouth utter, nor the ear 

hear. How can they believe those things which the mind rejects, 

and the senses contradict? Therefore, a Jew cannot accept these 

things, since his true opinions are founded upon the Laws of Moses 

which are not in conflict with the senses. 

It is difficult to believe that Jesus was the 
117 

Messiah the son of David; for that is uncertain. Matthew traces 

the ancestry of Joseph to Solomon and David and says he was 
118 

of royal descent; Luke says he was not of kingly lineage. Both 

of these genealogies concern Joseph alone, ana. ·the claim is 

made that he knew not Mary before the birth of Jesus or after. 
lHl 

But Matthew indicates that he knew Mary after the birth of Jesus~ 
J.J. 120 
He also states that Jesus 
1,, 

had brothers, which would lead us 

the san1e conclusion about the relationship between Mary and 

Jospeh. The whole genealogy does not benefit Jesus at all. 

And how, adds Albo, do we know the gen\.logy of the Messiah? 

to 

How oan a Jew believe in Biblical passages per-
121 

verted to prove a point? _"The 'almah' shall conceive" is quoted 
122 

in Matthew to prove the virgin birth of· Jesus. Even a child 
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knows that this was said to Ahaz concerning the destruction of 

Israel and Syria, a.bou·t sic hundred yea.rs before the bi.rth of 

&esus, and that the Kingdom of JJdah would remain under the kings 

of Davidical linea~e. How .could Jesus' birth of a virgin be a 
•" 123 

sign to Ahaz? There are other verses quoted wrongly. 

b) As for the judiciary, Albo claims that the 

Law of Moses is more perfect than any other kind of law. It 
124 125 128 

en.10 ins love of mankind, forbids he:tred, cares for the stranger, 

and allows interest to be taken only from a foreigner who worships 
127 

idols. ±n the defence of the last, Albo says that surely, if it 
~ 128 

is permitted to take the life of 1;1n idolater, it is permitted 

to take his property. 

In other respects, the Torah is more perfe6t than 

other laws. It measures the punishment aoco~ding to the magni

ttil.de of the wrong. The Torah permits the blood avenger to seek 

:be retaliat.e in order that people should be very careful. The 

reasorr for making the return of the murderer dependent on the 

dee.th of the high-priest is that :the high-priest may· pray for 
129 

his contemporaries that no wrong m.ay occur on account of them. 

The womder of it all is that nayone should sa.y 

that the Laws of Moses, which are divine, ere completed by the 

laws of Jesus. The latter ha.s no civil law governing human re

lations. How can man improve on divinely made laws? 

A more important consideration is the.tppeople 

should criticize only that which they know. 1:Che Apostles were 

not familiar with the Laws of Moses. They made several grievous 
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130 
errors. The Jews cannot be accused of falsify4~g the text; for 

this does not concern religious belief, but onlir. the familiarity 

of the Apostles with the Bible. 

And even if the .Apestles changed the civil laws, 

who gave authority to the Pope to change the Sabbath? he asks. 

The Sabbath is essentially holy through the power of God, and not 
1!31 

because 1 t is a day of rest. lt is _one of the Ten Commandments, 

and no man can abolish it. Jesus and his dsoiples observed the 

Sabbath. 

It is clear that the oha.rge of imperfection against 

the true laws of the Torah is not a.:tJe.11 sufficient to abolish 

these laws. 

c) Answering the fourth claim concerning morals, 

Albo states the.t the charge that the Law of Moses pres.otibed only 

correct action, and not a pure heart, is not true. Right action 

is commanded because purity of heart is of no account unless 
132 

practice is in agreement with it. The important thing is the 
133 

intention to.do good, as David said, "Create in mw a olean heart 0 • 

It is clear from the foregoing that the Torah 

is perfect in all manner of perfection and not imperfect as was 
134 

claimed. "The Law of' the Lord is perfect, restoring the sou=!-u, 

quotes Albo. This praises the Law in all its four causes: 

l) "Law" refers to the material cause, and shows that all in 

the Torah was put ·there as rule and regulation and guidance, and 

and for no other purpose. 2) "Law of the Lord", shows that it 

is perfect in respect totthe e:f'ficient cause; and since the 

r 
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efficient cause is God, it cannot have any mf the clefects which 

exist in human law. 3) "Perfect n, means perfection of f'orm. 
I 

4) "Restoring the soul" refers to pertectionJof purpose; the 

happiness of the soul. 

Hence it is shown that the 'I1orah is free from e.11 

defects, and is perfect in all manner of perfectio~. 
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CONCLUSIONS ON JOSEPH ALBO 

There is a calmness about the polemical poBtion 

of Albo's "Book of Principlestt. The argumiittns were not brought 
fi""'' 

forth atT, the moment in the heat of. a debate, but are the product 

of quiet reflection. He speaks with the sober detachment of a 
"' ::r;> 

philosopher, which he is. There is no hurt~in invective; merely 

even reasoning. Albo attacks each problem separately and .without 

con:f'usion. 

Albo purpo~rts to answer a four•ply statement of 

a Christian scholar. It is very probable that these statements 

had been made to hiin., since Albo would have no need to fe.lsify 

and set up a straw-man for himself to answer. 

There 1s no evidence that the disputation at Tor

tosa influe11I.1.ced his arguments. Th~r deba1!1ecof 1413 in which he 

took part, discussed only one question, that of the Messiah. In

deed Albo does deal with it in this section, but the arguments 

are not similar. He treats, though, ·of the main questions that 

could be asked. His work can be used as a basis for most any 

question of a theological nature that ,could. arise. 

His basic statement that the mind cannot believe 

what the mind cannot conceive, is psychologically true. This 

foundation gives a firmness to his arguments. He does not speak 

out of the vagaries of theological arguments but bases his claims 

upon evidence acceptable to common sense. This method gives a 

wider range to the influence bf his words, for they are based 

upon the thought processes of the conunon man. His reference to 



73 

what "pErnple say" is an argument based upon the strongest sup

port. 

Albe, in setting down the principle that a thing, 

to be accepted, must be amenable ·to the senses, or the intel

lectual faculties, repeats that which was the basis for Maimoni-
135 

des' works. 

His speaking about the Messiah impresses one as 

being a digression. He could not, though, afford to pass up the 

opportunity of expressing himself on this vital topic. The jus

tification for this lies proabaly in the fact that it appears in 

the discussion of the relations between man and God. 

Albo mentions one fact, which to· us at least, seems 

to be overlooked by many polemists. It is, that the Gospels are 

not law, but a biography of Jesus. 

Though Al bo p.eivhapsye.dded nothing to what was prob

ably ~nown at his'time, yet he can be said to be important for 

these two reason: The first, because he emphasized the primary 

principle that anything which is the subject of belief must be 

conceivable by the mind; and the second, because he classified, 

for all who cared to read, the theological arguments against 

Judaism, and the answers thereto. 
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GENERAL CONCLUSIONS 

The material of t:tlis thesis oo'lfers f.rom 13QO 

to 1428, a period of close to forty years. 

Avenstruo's purpose in writing of the Tortosa 

affair, "so that ye shall know what to answer the unbeliever", 

may indicate that the trend of events could be f'oreseen. Cer

tainly, conditions for the Jews in the land were not becoming 

any better. More o:f' the same sort of trouble as at Tortose. 

could be expected at any time. Avenstruc feels reasonably cer

tain that the same stock arguments and questions would arise as 

did occur in the Tortosa debate. 

All this may indicate a general literature at the 

time, dealing with disputations with Christians. ±·~ may also 
.1 

indicate that the leaders of the Jewish communities felt duty

bound to be prepared to enter a dispute at any moment. itence 

the necessity of having a handy reference of the questions that 

were sure to arise. The fact that Albo feels compelled to en

close a refuatation of certain Ghristian arguments conce:rning 

Judaism, points to the 11eed felt for such a literature. Further

more, we know ~hat anti-Jewish works were being circulated, (Gero

nimo's book, for instance). It may well be assumed that the 

Jews were not lax in issui11g counter-arguments for circulation. 

The disputants at Tortosa referred to Hachmanides, 

showing that the accounts of the various disputations were stu

died. There probably were no new arguments brought forth. 

It is difficult to say who, of the men or groups 
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we have studied, borrowed from whom. Several instances of over

lapping and repetition can be noticed. The Tortosa disputants 

were limited to one question. 
I 

Joshua Lorqui covered a major 

part of the fi!iA and inaluded this one question~ So did Alba. 

In ·the theological battlefields of Judaism and Christianity, 

the question of the Messiah and his coming is very important. 

Albo's digression to include this supject shows that it was con• 

sidered as vital. 

From the material at hand, we can reach the con

olaaion that there a.re two main points about which a disputation 

can center. The one is the question of the Messiah, as ela.b9ra

ted above and which was the center of attention at Tortosa, and 

and written about by Lorqui and Albo, The other, limited to 

these latter two, and Paul of Burgos, is the question Of"1,the 

truth of the Torah, with its corollary of truth of faith. 

These two questions, in one form or another, 

still crop up whenever Judaism and Christianity meet today. 
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NOTES 

L, See the German Graetz, 'fol. 1 8, note 3, on the two Joshua 
Lorquis. The apostate Geronimo de Santa Fe, as a Jew, was 
known by the name of Joshua Alorqui, that is, of the city 
of Lorqua. The writer of the letter to Paul of Burgos had 
the same name. .A.t'.MS. (Leyden Codex, Catalog, p. 354) has 
a superscription 0n the letter indicating that this Joshua 
Lorqui later becar1e an apostate. Graetz does not believe 
that the two men were identical, claiming,that for psycho
logical reasons, 1 t is impossible to believe tha·~ a man who 
wrote such an anti-Christian letter as Lorqui did, would 
later become converted and become the apostate deSanta Fe. 
Furthermore, he claims that the writer of the letter knew 
Arabic, while the apostate at iortosa showed a knowledge of 
Latin but none of Arabic. 

2. cf. Kiddushin 69b and 7lb---"Jews sifted as fine flour". 

3" Isaiah 11: l. 

4. Matthew l:6ff; Lul{e l_:32. 

5. Num. 1: 20. 

6. Jer. 23: 5, 6 

7. Ezek. 37:25b 

s. Isaiah 41:8; 45:17 

g • Zech. 2 : 15 

10. Is. 40:ll 

11. Ezek. 37:21 

12. Jer. 30:18 

13. ib. 31:39 

14. Ezek. 28:25,26 

15. ib. 37:25 

lo. .rer. 31: 33 

17. Is. 11: 9 

18. ib. 2 :4 

19. Zech. e :12 

20. Mal. 3:B 

fl 
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21. Joel 3:1 

22. ib. v.2 

23. Lorqui follows Maimonides on this point. see "Moreh Nevuchim", 
part II~ chapter 36; ed. Friedlaender, p. 225. 

24:. ls. 11: 6 

25., ib. 2:4 

26. Ezek. 39 : 6 

27. Zach. 14:1, 16 

28. Is. 66:23 

29. Deut. 4:2 

30. latt. 5:17 

31. See John l:lff, 14 

32. I cannot locate the source of this, but the translation of 
the passage quoted by Lorqut is: n.,,the roots of this number 
ane 1n nature; and the meaning of it and its answer are a 
law unto us; and through (because) of this number, we de
mand of ourselves to love very much (ad.ore) the ·One God, 
the Supreme Creator of all things". 

133i • Ba.ml 2: ll 

34., Job 8:3 

36. Deut. 24:16 

37. See P• 11, note 32 of this thesis. 

38. See Eng. Graetz, v. 4, p. 183. 

39. See Steinschneider, nmat. Bodleian", p. 2087. 

40. Is. 42:4 

41. Probably "Moreh Nevuchim"·pe.rt II, chap. 40. 

42. Seep. 14 of tbis thesis. 

43. An instance of Eisenstein's corrupt teX't: he has, ittj ,.,., j"t•' 
"The religion ·through which he :received ~a.lva_t_iQ!!"• ---
But Blumenfeld in his nOzar Nechm.a.d", p. e, has more 
oorvectly, ~e,J, meantng ''carries", or, "professes"; and 
changini the meantng entirely. 

i 
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44. See P• 14 of this ihesis. 

45. Seep. 18 of this thesis. 

46. Margolis and Marx, p. 455; Graetz, Eng. iv:207. 

l.t!Z. Isadore Loeb in ''Revue de l 'IUstoi:re des Religions", v. 17. 

48. "Geshichte" of Graetz, vol. B, note 3, p. 416, mentions only 
two sources: the one indicated and Avenstruc 1s. The Hebrew 
Graetz vol. 6, p. 4,10, makes a note of an additional source, 
to be found in Kobak. See text. 

4~. ed. Wiener, #40, p. 67ff. 

50. pp. 104-111; the transcription is careless. 

51. Note in Husik, P• xv; Graetz, Qer. voJ.. 8, p. 127. 

52. Called so by the Jews. The name means "blasphemer" and is 
formed of the first letters of hi.s Hebrew name. 

53. See Kobak, p. 45, note 2; but see Husik, Introduotiot).. 

54. De Castro, in "The Jews in Spain", p. 100 claims tbat .Astruo 
and thirteen others became oonverte.d at the end of the affair. · 
rrhere is no Jewish record of 1 t. He probably took it from 
the Christian source. I cannot testify as to its validity, 
but it seems to bee gloss. 

55. Only sixteen delegates listed. Kobak, p. 45, also states 
that twenty-two came, but he does not give the nemes. 

,, 
56. Eisenstein had t')l, 1473, obviously a mistake. "Shevet 

Yehudah" p. 68, does not have a date. 

57. Peter de Luna, known as anti-Pope Benedict XIII since 1394. 

58. Reigned 1412-1416. 

59. uf course, Avenstruo takes us merely into a few days of the 
debate. But we know tha·t as the debate wore on, even the 
Pope tailed to appear at times. See Eng. Qraetz, vol. 4, 
p. 212. 

60. ls. 1:18, 20. 

61. Avodah Zarah 9a; Sanhedrin 97a bott; Rosh Hashonnah 31a, a 
partial statement. (Eisenstein lists Avodah Zarah 61, which 
does not exist). 

62. Atodah Zarah 9a; Sanhedrin 97b top. 

63. .Avodab, Zarah, loo. oi.t. 

r 
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64, 3828 plus 172 equals 4000, the beginning of the third 
two-thousand-year period. 

I 

85. That is, before the 4,000-year period. 

66. Reigned as High-Priest and King, (103 B.c.E.-76 B.c.E. ). 

67. ca. 135ff. B.O.E• 

68. i.e., ca. 50 B,C,E. 

69. 

70. 

71. 

72. 

73. 

74. 

75. 

76. 

78. 

79. 

so. 
81. 

82. 

83 .. 

84. 

86. 

87. 

88. 

Le,, 86 B.O.JG. 

Sanhed. 98a 

See Rashi,toomrnenting on this, Sanhed. 97a, 

Husik, in his Introduction, says third day, that is Feb. 9th. 

Sanhed •. 97b top. 

Shevet Yehudah omits this phrase. 

i.e. 4250 years old. 

The nernes used in the Hebrew tex·b are the equivalent of our 
phrase, urrom, Dick, e.nd. Harry". 

sanhed, 97b; should be/,1g/and not(r,-f1 as in Shevet Yehudah, 

I. Sam. 9 :18 

Sanhed. 9?b. 

ca. 400 C.E. 

110.lmud Yerushalmi, Krotoshin, 2 ( 5a) and Lamentations Rab bah 
to v. l:l6b. Only first line quoted in Eisenstein and Shevet 
Yehudah. , 

Yerush. and Rabbah have "r. Abun 11
• 

±s. 10:34. . 
ib.11:l 

In Barcelona, 1263. 

'.No mention made of this statement in Eisenstein PP• 86ff. 
See also Kobak, p. 53, note 19 noting the absence of this 
state:rp.ent in the account of the Nacmenides disputation. 

Should be, Jayme I 

? 

See above, note 81 



90,. Pesaohim 54a 

91. I Kings 13:2 

92. 66:7 and Targum 

'irn. Sanhed.. 97b. 

94. loc. cit. 

95. loc. cit. 

96. Sabbath 63a 

97. , Is. 66:7ff. 

98. ib. v. 13. 

99-. Gen. 49: 10. 

-~hereto. 

100. cf. Ibn Ezra to above. 

101. Gen. 28:15 

102. Gen. 49:lOb 

103. cf. Rashi to above. 

104. Meeting place of the Sanhedrin. 

80 

h, 

' 

105. b.mn.Hm.Em~:!!Ulxm:xm~XJ.P.xmi:12. Ave,enstruo probaly means that 
the delegates were honored among their own people. 

106, See Heb G-raetz, VQl. 6, P• 112. 

107. Nurn. 12: 8 

108. Ex. 33:20 

109. ib. v. 13 

110. Ex. 34:6 

111. Deut. 4~15 

112. Ex. 23:26 

113. Babba Kam.ma 92b; Baba Me .. ia 

114. 

115. 

116. 

117. 

Deut. 6:5; 

Lev. 9:24. 

II Chron. 

1:6 

f •• • ·'1 

~.~; ~- ... --~" 

13; Lev. 19:14 

7:1 

107b, 

- ... 



118. 

119. 

120. 

121. 

122. 

123. 

124. 

125. 

126. 

1211. 

12$. 

129. 

130. 

3:31 

1:25 

ib. 12:46; 13:55 

rs. 7~14 

Matt. 1:22 

See Jer. 31:15 in MaDt~ 2:16-18 

Lev. 19:18 

ib. 17. 

Deut. 10:19; 14:21 

ib. 23:21 

1b. 20:16 

81 

The Christian argued that one may be in hiding longer that 
the other if the matter of his release depended upon the 
death of' the High-J'riest. Albo does not meet this argu
ment. (See also Husik, p. 239, note.). 

Aots 7 :14-16: Joseph brought ·to E~ypt with seventy-f'i ve 
souls; buried in Shechem in cave bfought from sons of Hem.or. 
op. Gen. 46:8-27, Deut. 10:22. Acts l3:2lt Saul ruled 
40 years; Isam. 13 indicates 3 or 4 years. This last 
sdim.isement is Albo's; but; I S:am. 13:1 says "two years". 

131. Concerning the manna; Ex. 16:29 

132. neut. 10:16; 6:5; Lev. 19:18. 

133. Ps. Bl:12 

134 • i b • 19 : 8 

135. See M. Friedlaender, 11Moreh", introd. p. xxv, wherein the 
translator sets forth ~aimonides' views. 
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