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The purpose of this Thesls is to present the
arguments employed by the parties noted in
the title-page, an estimate of the materials

used, and personal reactions.




PREFATORY NOTE TO JOSHUA LORQUI

The following letter is the one sent by Joshua

‘,Lorqui to Paul of Burgos, in 1390, after the latter's conversion

to;Ohristianity.

There are somé who claim that this Joshua Lorqui

later beoame the convert, Joshue Lorqui, also known as Geronimo

de Santa Fe, the infamous instigator of the Tortosa disputation -
1 ,

in 1413,

The source for this account is to be found in
Eisenstein's'"Ogaf'W1kuhimﬂ, Pp. 98-103, teken from Landau's
"Iggereth R. Jehoshua Helorki,




THE TETTER OF JOSHUA LORQUI

(i

Jbshua Lorqui writes Peul of Burgos in en at-

;ltempt ﬁo_discpver fhe reasons why thé latter converted to

.Christianity; Tt must have been done for some reason, he ar-
gues. Was it for honors or riches, or the satisfaction of a
Jaded;appetite? Was 1t induced by the attractiveness of the
Gentile women, or because of pure‘philosophical interest? Did

he betake'himself outside of the fold because of the many

‘troubles that had befallen the Jewish people, or wes he able

Yo fathom those secrets of prophecy the answers to which had been
denied all men, and choose that religion which he found to be
absolutely true? To the solution of these queries Lorgqui sets
himself.

He dlsmisses the first, which he terms the world-
ly srgument, by recalling that his friend had riches, and had
been highly regarded because of his piety. As for the philo-
sophical reason, that also does not stend inspection. Paul had
been an able student of philosophy, distinguishing always between
the kernel of a truth and its outer shell; knowing how to accept
the former and rejedt the latter. The persecution and poverty
of the Jews, then? It is known, says Lorqui, that there are
many non-Christian countries in which the Jews dwell, where they
suffer no hardships and live happy lives. The Jews who live in
Christian lands are of the poorer element who ceéme back with
Ezra and Nehemiah? hence they are so destitute. And granted,
that even if all the Jews in the Christian lands would be des-
troyed, there still would be many Jews left and there would be
no weakening of the Jewish spirit.




5o there is really nothing left to do but attack
the problem from the last standpdint: that Paul had been led to
conversion through enalysis and knowledge of religion and pro~

pheey.

Lorqui writes that Paul has'the advantage over oOther
Jewish sages in that he knows Ohristian'theology, whereas the Rab-
bis did not. ‘Moreaver, Joshua had come upon a document written
in Papl's hendwriting and stating the fact that he (Paul) be-
lieved in "that Men", Jesus, who lived at the end of the Becond
Temple and who claimed that he was the Messiah for whom the people

had waited; Paul, the document sghows, seems to understand all

the details of the birth, death and resurrection of Jesus and
| elaims that they agree with the pattern for the Messiah.

ﬁ And so, 1in his anxiety and doubt, he turns to
Paul for enlightenment on several points, and to discover the
reasons why Paul deserted the faith of his fathers. To facili-
tate matters, he divides his questions as to subject matter;

having two divisions with two queries in the first and eight in

the seocond; the first division dealing with the Redeemer him-

self and the second with the oconsequences of his coming.

Torquits statement of the first question is: It is well-known
3
that the Messish will be of the "Ysprout of Jesse™, the multi-

tude of passages on this point testifying to the legitimacy
of that belief. Even if the Christian claim were true; that
this men, Jesus, was the son of God, and that the husband of

4
his mother was Jospph of the seed of David, how can the geneal-
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ogy of Joseph, who is not his fether end has no relationship bo
him et all, be applied to him since the Christians acknowledge

~_ that Joseph had no sexual relationship with his (Jesus') mother?

And even if his mother be of the seed of David, is it not stated
4 5 |
in the Torah that the mother's femily is not counted in matters

of‘genealogy?

The second part of the first division deals with
the belief that the Messiah who comes Will’be a king and a ruler,
as is writvten, "Behold, deys come.,....That T will raise untb
David &s....8h00t, And he shall reign as king.....and execute
Justice,...and Israel shall be saved.Q.{ﬁ.' Bzekiel, also, said,
"And David, My servsnt, shall be their prince foreverz. This
versé refers to the Messiah only; because after the time of
Ezekiel who stated this and who lived during the Babylonian
Exile, no Davidiec king reigned, and none of the rulers who fol-

lowed was of Devidic descent: the Hasmoneans were Aaronitish, end

the Herodians were not Jewish. This man, Jesus, whom the Chris-

tians deified, did not rise to the rank of prince, let alone
king. And how could he be called by this title, quesitions Lor=-
qui, if thé people did not acknowledge him as king? since if
there be no people, there cen be no king. Furthermore, he was
out off in the midst of hié days and left no offspfing to con-
tinue his dynasty. Hence, in what manner does Jesus, as Messish,

fulfill the condition that the Messiah must be a king?

The second division brings forward further prob-

lems, the first of which is: It is well-known that the Redeemer




will come to save Israel, the people of God. "Wbuld thet T

knew how this mén saved Isrgel", (says Lorqui. None of Israel,
gxcept a'few worthless people who were insignificant because of
their numerical poverty, believed in him, he continues to say.
And 1f one should claim that the neme "Israel" is given to every~
one; be he of whatever nation, who follows the belief of Jesus,
‘would that neme designate the saved people? Isaiaﬁ already had
said thét the saved will be actual Israelites. Furthermore, |
the prophets mentioned that redemption would come to all who
believed in the Radeemer, whether they be Jew or non%Jew. From
the vefse, "And many netions shall oomeAto the Lorda, it is evi-
dent that the main body of the peopie will be of Israel, and

the rémainder will be from other nations. Today, Lorqui contin-
 ues, the situation is reversed, since the greater part of those
who believe in the Redeemer are not Israelites, and hence, that

- condition set forth for the coming of the Messiah has not beep

fulfilled.

The second point in this division deals with the
belief that when the Messiah comes he will gather the oppressed
of'Iérael, scattered at the ends of the earth, from under the
rule of the Christians; for Isalsh mentioneéothat all the sheep
will be gathered. IEzekiel also, who lived at the time of the
Second Temple, had promiseélreturn from Exile to the Children of
Israel scattered throughput the earth. But only a small portion
of the peopde who were in Exile were gathered in. Shortly after
the coming of Jesus, however, the people were again in exile
and dispersed among the nations. Needless to say, also, that

there were many Jews in other countries ¥heocwere not gathered
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unto Jerusalem at that time; hence it can be seen that the above-

mentioned requisite of the Messigh's coming had not been fulfilled.

‘The third condition of the Messiah's coming deals

with the sgttlementAQr Jerusalem and Palestine after his arrivael;

1and the land's eternal peace and prosperity: Jeremish promised
. , 12 , _

thattheigity will be rebuilt, and that it shall never again b614
destroyed. Furthermore, those who populate it shall be of Israel
andy explicitly, "They shell dwell upon it foreverﬁ%s But the
reverse of this had occurred: After the coming of the Messieh,
Jerusalem was destroyed and remalned so, but the lands about 1t
were all settled. Very few Jews are in Palestine now, says Lor~
qui. The land is not "flowing with milk and honey". There is

no prosperity in the land, end & Davidic king does not rule over

it. And even 1if it be acknowledged that the Christians should be

‘called iﬁg_lsraelites‘to whom the lend will be given, how does it

happen that they do not rule the land at all? Or, even if it be
granted that Titus, Vespasian, end the HEmperors of Rome believed
in the new religion, Ohfistianity, (which feot, says Lorqui, he
has never found recorded), can these men be called Prinoes of the
house of David? They ruled over the land a short time, end,

at that, after its destruotlon, contrary to the testimony of

the prophets. Lorqui claims that he canunot be comforted over the
factithet the land, called & "holy and besutiful thing" by all
nations and peoples, should be ruled over by the Moslems. And
more astbnishing ig that the Christians do not deny this. The
Mohammedans control the land; but nowhere in Palestine is there
to be found the sovereigniy of those redeemed by Jegus whom the

Christians claim to be the Messiah.




- The fourth question is: It is olaimed that after
the sppearance of the Messiah, the understanding and knowledge
of, and the seeking*aftér, God will be spread throughdut the
‘world because all the peoples shell believe in His religion and
follow His true principles; gnd all men shell know God, as is
written, "And they shall no longer teach one another about Goég;
"And the knowledge of God shall fill the earth as the waters'eover
thevseiz. But the opposite of these‘oonditions is to be seen;
for immediately after the coming of Jesus, only & few followed
him; end those who did, did so only after the exhorgpetions of
his diseiples who went from center to center of population. TFup-
thermore, how has the prophecy, "They shall no longer learn %gr",
been fulfilled? As to the prophecy that the entire earth shall
be filled with the knowledge of God, we find that a mejority of |
the world believes in Mohemmedenism. This does not include the
Jews and those who worship the sun, fire, snd wind. 8o, according
to the opinion of the Christeins, all those pepples that consti~-
tute a greater part of the world, are, without doubt, non-

knowers of God.

The fifth deals with the promise of the rebuilding
of the Temple Dby the Méssiah and the return of the Temple service
to its original state with the priests of Levitical descent of-
ficiating, as is written, "Behold the man....and he shall build
the house of the Lord%? and, "The smelter and purifier shall cogg".
It is seen from this that the priests and Levites will not be
distinguished from the rest of the people until the Messish come
and seperate them, and cause them to enter into the Service and

" offer secrifices, But, in actuality, the opposite is to be found:

At the time of the coming of Jesus, the Temple was already built




’»upon its agfined_plaee; end the priests and Levibes functioned

as their wohb' but after his coming sll was destroyed; the Levites
returnea to the rank end file of the people with but thelir neme
and tit]e themsé%§es to distinguish them from the rest. More-
over, the followers of Jesus created for themselves priests and
singers from gll who came to offer thekr services; and they did
not concern themselves with the heronitish descent of the eppli-

cants,

- The sixth point deals with the olaim that efter the
advent of the Messiah aﬁgfincrease will be noticed in the world
of the influéhce of the’Godly spirit end of prophecy. The prophet
saigf "...,én& it shell come to pass.....that I will pour My
spirit upon ell flesh;....your sons and daughters....your old
MEMNe s s s JOUY YOUNE meN....shall see visions", and he added hyper-
Jbolically, "and also upon the servents..,..will I pour My spiiit"
The meandng of this, claims LorQui, is thet even the most boorish
men will be learned and be so influenced by true ildeas that they
will be prepared to accept a Godly influence and a prophetic-
like spirit, just as in the case of the Israslites at the time
of Moses. But the realization of events has brought an opposite
picture, for, after the coming of Jesus, prophecy ceased for every-
one. It cannot be argued that the intention was not to place
His spirit upon all., It is known that prophecy 1s extreme per-
fectability and the most precious that is in men, following after
the greatest goog? The prophets transmitted this good to indi-
viduals after being certain that these individuals were fit,
from the standpoint of their natures, to accept the truth. Yet,

argues Lorgui, at the time of the supposed salvation through




Josus~~---thet salvation whose intention it was to meke man com-
pletevbymgivingrh;m_f;nal perfectability, the gift of prophecy,
so that he could inherit eternal life~--e-how did it happen that
prophecy, which formerly had been so precious, should be lost and

deétroyed?

The seventh point under discussion in this divie-
sion handles the question of the peoﬁle of the world and the in-
crease in'peace, in general, after the coming of the Messiah: .
Isaieh saigf "And the lion and the lamb shell lie down together™,
and in case one should question this and call it a parable, the
prophet seid specifically, "They shall beat their swords into
bPlowshares.....and they shall know no more waiﬁ. And today,
notes Lorqui, the situation is reversed. T¥or, from the time of
the appearance of Jesus, wars and querrels have increased im-

measurably in the world. As for the Mohammedeans, all their re-

liglous zesal is expressed mainly with the sword and spear.

In the eighth and final point of the second di-
vision, Lorqui takes up the stetements in prophecy of wonderful
events thaby will teke place after the coming of the Messiah and
his establishment in his kingdom. These are: the‘war of Gog
and Magog? Zachariah's prdpheoy’of, "Behoéld, a day cometh for the
Lord..... and all those who remain....shell celebrate,...the
feast of Suoootﬁz; and that of Isaiah who said, ".....monthly
shell they bow down before%ﬁe...". All these things have never
heppened because they are not minor matters, bul major events
pertaining to the advent of the Messiah., Had they occurred at
any time in history, it is impossible that some record of them

should not have been found in any book or story.
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., But Iorquil is not quite through; he is disturbed
by other doubts., :

Oneaofrthem hes to do with the compulsion to ob~-
serve the Torah as it is, without edding to its laws or subtract-
ing from them; the statutes of the Torah are eternal. Jesus came
and nullified‘moét of the commendments in the Torah, and added
some that had not existed prior to his coming. Granted, that
after he beceme the Messiah he had the right to institute new
holidays fo commemorate the miraecles that happened'because of
himgelfy=just as”Mbrdeoai and Esther did in establishing Purim--
lét'it_not be fofgottennthat he established baptism as a covenant
in his new religlon in order to liken the latter to the Law of
Moses which also has covenants. But why did his followers fail
to nullify the covenant of circumcision? Jesus did ﬁot nullify
it for he was slready circumcized and baptized; and specifioally,
he said, "I come not to destroy, but to fulfill (thesgaw)". If
this be so, then how did he dare to nullify those commendments
whose null?fication involves excommunication? Such matters ad
eating #%%én on Passover and eating on the Day of Atonement come
in this category. And how could he allow the egting of the for-
bidden foods in general, and the fat snd the blood; and other
matters which involve severe punishment; the keeping of which
should have been dictated by the intelligence of the disciples?
And even if the above matters weré not written in the Torah,

they are fit to be included In it, because of the great good that

is derived from them for the benefit of body and soul.

Lorgqui adds that he will mention nothing (sic)
of the olaim that Jesus was born of the word of God without in-
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“tercourse of mal§} or of the matters of his death end resurrection,
“since he feels, so he tells Paul, that they are matters over which
the divine power has rule and which he dare not discuss. Hven
the matter of the Trinlty, says he, must be mentioned with the
‘seme delicacy; it is ancient knoweldge, and even Aristotle had
something to say concerning it in his "Heaven and Earth%2
All these matters mentioned above, continues Lorqui,

granting that the Jews o&nnot believe in them, are yet possible

of belief by one who so0 inclines his mind towerd them. But what
. shall one seay to the cleim that the Messiah is of flesh and blood,
eats and drinks, dles and lives, and that he himself is the true
God, the First Cause, the Highest Thing; from the nobility of
whose being are drawn the various senses that are not bodily, and
have no power in the body,"aﬁnghose dwelling is not with the
flesh%%

There ard other questions which the intellect

also cannot fathom, says Lofqui cleverly in order to cmst sus~
picion upon Christien beliefs. Tt is further stated, he says,

by the followers of Jesus that the principle purpose of his

coming on earth was to atone for the original sin of‘Adam. "Doth
God pervert Judgment?%4he asks. Was not the punishment for the
crime already pronounced when Adem was driven from the Garden

of Eden, and the earth cursed because of him? If this punish~
ment does not suffice to atone for his sin, then Adem will re=
ceive the rest of it in the world to oome. Shell the "fathegg

eat sour grapeb and the teeth of the children be set on edge"?

The Torah says that the fathers shall not be put to death be-

f‘

36
cause of their sons, or the sons because of the fethers.
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Shall ell menkind suffer because of the sin of one man? Shall

all humenity be condemned as gui%ty for a crime it did not commit?

ILet 1t be agreed, continues lorqui's argument, that
the souls of all the righteous went to Hell until Jesus receilved
death, and the sin was stoned for. It seems that the mein reason
for Jesus assuming e humen form wes to die, and so atone for that
sin committed by Adam. If that is the case, then why was his
death so harsh a'thing? "And how they mourn over that death!
ind hate us because of it! until they have come to 8ay that be-
cause of the erime of that death, we are in'so long an exile, and
it shall never be atoned for. And yet, by killing him, the
early people fulfilled the intention of God and brought great

salvation to the worldl"

The doubts concerning Jesus! birth, death, and
resurrection, together with the details of Jesus' discussions
with his disciples and the men of his generation; and the great
difference menifest between the marvelous miracles performed by
the prophets openly and before all, and the miracles which are
attributed to Jesus by the Christians and which cennot be displayed
openly because of the many doubts connected with them; all still

trouble lorqui.

There is yet another question troubling him., I&
it required, he asks, or is it proper, for a religlonist, be~-
ceuse he is a religionist, to inguire into, and investiéate the
cornerstone of his religion and belief in order to determine
whether 1t is his religion that is the true one, or whether another

aside from his is; or is he not obligated or permitted to do

this? If religions are compared, with the object in view of
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{5‘§}pd;ng_a'common denbminatér between one's own religion and other
re;igions,_(aa’it seems that Paul may have done, notes Lorqui),
then it Wwould heppen according %o this belief, that no religionist
" in the world would et all be firm in his belief, but would be
forever in doubt. and distracted. FEach man would form his own
' religion based;upon his own opinions and no one would follow trea-
dition, Then the word "belief" would not at a1l apply. This
condition would necessitate Paul's being in that doubtful state
now, ingtead of heving definite opinions as required by Christi-
anity.; Paul hag yet to investigate Mohammedanism, and might
53possibly come to the conclusion that not'all of thése three re-
ligioné aré di#inity,“and thet divinity is differént in each

case,

From the¢ other point of view, continues Lorqui:
if it is proper that & man is not obligated to meke the abeQ«
sort of investigation into his religion, two things will happen:
one, that every religioniét will be saved through his religion,
‘because no religion will be considered better that the other;
or, two, that God will act unjustly and punish everyone who does

ndt believe in a certain specific feligion. Now, argues Lorqui,

if & religlonist is not permitted to investigeye the principles
of his religion and compere them with those of other religions,
but must believe in the religion into which he was borh, be that
faith true or otherwise; and if he is forced to worship God
sccording to the precepts of his religion; perforce, then, he
must be saved and succeed through that religion. If this success
did not occur, then the ways of God would not be just. TFor how

can God punish a man, should he follow evil paths, if he be forced

to do so, and cannot thwart it?
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} From the foregoing argument, concludes Lorqui,
it can be seen that Paul did not do rightly in what he did; and
that he was not permitted téﬂit, sincerhe wes a religionist.

Lorqui adds enother argument %o his barrage: lLet

us imagine, he says, a Christian in Engiand, far from contact
with Jéws or Mohemmedens, and a Mohammedan living away from con-
tact with Jews mnd Ghrist%ﬁgﬁ. Eech one of these was born and
reared on the cornerstone of his religion and has never heard
of other religions but his own. ZXach prospers in end with his
| ‘religion. Each worships God through it according to his teaching.
Burely oge of these men is treeding the evil path; and his fore-
bears have bequegthed to him falsehood. How can either say that
God will come and punish the other because he does not return to
the true religion? Yet the paths to repentance are closed to
him because he does not know of any other religion. The Chris-
tiens solved the puzzle, claims Lorqui, by decreeing that he whé
is not baptized is not saved by any other means. And the truth
be known, it is a strenge thing, Lorqui wonders; how can God
punish with eternal destfuotion & countless people that has been

erring end not realizing 1ts error.

These are the matters which have perplexed him,
says the writer of the letter; and especially the last two points

udder discussion.

He begs for a speedy answer end hopes that his

doubts will be quelled.
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CONCLUSIONS

Lorgui's 1ettér gives every evidence of being clever.
The thinly~disguised attempt at naivete adds to this impression.
There 1s an ailr of kindly maliciousness, a gentle teasing, that
seems to say that the author is swre there is no escape. The
questions he sets forth ab the beginning, in an attempt to discover

the reasons for Peul's conversion, have a sarcestic touch.

One feels certain thab his feeling is that Paul
was attracted to Christienity by the material things which he
enumerates, and not by philosophic speculation. His argument
that a religionist who investigates his'religion must necessarily
be always in a state of doubt (which condition Paul does not find

himsfl T in) lends assurance to the above opinion.

A Lorqui's principal method of attack is to show that
the conditions to be fulfilled wikh the coming of the Messisah
have not come to pess. Thus he brings conclusive proof that the
claims made for the Messiah have not c¢ome true. He uses one of

the strongest forms of refutation--~-refutation by fact.

At times, he does not express himself openly, but
merely hints at what he wishes to say, thus casting his doubts
upon the matter without openly saying so. Thus it is, when he
merély mentions his doubts concerning the birth, death, and resur-
rection of Jesus, along with his queries on other matter not in-
telligible to him. He probebly felt that the mere statement of
a fact alongside of arguments used in refuting other facts of
the same class, would be ehough to drag the first fact into the

mire.
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His argument concerning the inhabitant of a land
that 1s not Christian, is olevér,/;ﬂis mentioning of it, and the
'&oknowledgment that these ppople, too, have prosperity is enough
%o mgke Paul ponder the théught that salvation can be had oniy
Athrqugh Christienity. He shows phe fallaey of the Christian
-doctrine of bnly one kind of selvation and only oﬁe kind of a

~ belief in adertain God.

Another hemmer-like blow at Christian doctrine
~§coneerns the'questions of Jesus' coming to sarth. lLorqui argues
that the Christiens olaim that Jesus assumed humen form to atone
fé@fthe gdng of menkind through'his death, If this be the case,
then Christianity should be glad that Chrsit was killed. Phey
should thank the Jews for aiding Christ to fulfill his mission
on earth! He shows that the views of Christianity on this subject

are directly contradictory.

Lorqui's remarks concerning the Moslem rule of
Palestiné seem to be wetted with orocodile tears. Mbsl?é rule
of the land probably was ohjeRtionable to the Jews. But.in
‘this case, Lorqui seems to mehtion it in order to meke Paul feel
uncomfortable; since a thorn in the side of Christianity was

the great Moslem power which it couldnot break.

Lorqui makes a plea for traditiol) in religioy. He
reslizes that without it, religion loses a powerful factor. He

a
also holds the view that religion is/social end not en individual

matter.

Joshua Lorqui must have possessed a fine education.
Hig historical references are fairly acourate, and he is able 1o

o @400
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quote from Aristbtlenin the Arab?g. !@e also wrote that he never
found recorded that the Emperors of Rome believed in Christisnity.
This is evidénee of:knowledge of géharal history. It can be
-SGen, in his refefences to the fine things that he had formerly
found in the_housé'of'Paul,‘when the letter was Solomon Levi,-'

that he was & man of culture.

Tre hws man The two men must have been close friends before
Paul's convarsion took place; hence, Lorqui's ability to be
thinly sarcastic without fear of harm. it is a privéte letter,

‘and he oan afford to be outspoken.
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PREFATORY NOTE TO PAUL OF BURGOS

2

Solomon Levi; known later as Paul of Burgos, or
Paul Burgensis, wés born in 1352 and died in 1435, living eighty-
three_years. |

- 38

Greetz claims that he became converted after the
massacres of 1391, ‘Steinschneider statgg that the conversion
took place in Solomon lLevi's fortieth year, on July 21, 1390,
One is ineclined to accept Steinschneider's opinion as the correct
one since he cen quote the exact date from the MS. at his dis-

posal.

The following letter was written by Paul of Burgos
in answer to,maﬁd in defense against the letter written to him
by Joshua Lorqui, which letter has 5een dealt with in the pre-
ceding section of this thesis.

The beginning of the letter is missing. But we
can safely assume that not much has been lost, since the letter
gives evidence of nof heving been much longer than what we have
left. Lt commences with an enswer to the second part of Joshua

Lorquits letter. ,

‘ ' The source for this letter is to found in Blumen-
feld's "Ogaf Nepmad", pp. 5«63 and also in Eisenstein's "Ozar

Wikuhim", pp. 103-104.
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THE ANSWER OF THE APOSTATE PAUL OF BURGOS
-, | ,
Paul of Burgos replies to Joshua Lorqui and says

£hat he will not write about the elght questions about the coming
of the Messieh thet were mentioned by Lorqui. However, he will
devote himself to the last pert of his friend's letter wherein

he 1s asked to concern himself especially about certein problems,
Therefore, it is his intention to set down in whet menner every

believer should investigete the tenets of his own religion.

He holds that it is proper for one who "believes
in the Torah of Moses, our mastef?"tmo'investigate’Soripture and
tradition as to who 1s the true Messiah; since one of the funda-
mentals of the Toraeh is the beliefjﬁn‘thaccoming of the Messieah.
This sort of investigation does not oppose belief, but strengthens
1t, and was the gate of hope through which Paul and his friends
passed. Mohsmmedenism, he says, in answer to Lorqui'’s question,

cannot be discussed in this connection because such investigation

as mentioned above is not allowed in that religion.

A false religion, continues Paul, does not require
an inner obligation; and because of thet, no men is duty-bound
to follow thet kind of religion blindly end without gquestioning.
Hence, & man born into a false religioh is at perfect liberty to
investigate the tenets: ¢flhiss¥eligion to see whther they eare true

or not. .

After the coming of the Messish, says Paul, all

the nations of the world will be required to adhere to his law,
i5les 40
as it is sald, "And the isled& shall wait for his teaching".
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As to the question of how a man is to know whether
the religion he is born into is false aer not, sincevallvthe ro=
ligions mentioned& ascribe divinity to themselves, the answer to
this 1s found in Maimonigis who saild that aécurate knowledge

concerning the Universe come from God; and that certain laws tend

" to improve the faith of mén; thése laws are divine. énd according

to this fundementeal Ghristian'point,lit is not proper for the ine
hebitant of fngland, already mentiongg, to investigate his‘ren
ligion, since, as Paul assumes "a priori", he already possesses
the divine religion, Ohristianity; and since hé néed not investi-
gate his own religion, he need not investigate the fundaments of
the other false religions whose tenets do not prescribe such
searching. But since the obligation to investigaté the require=
ments for the coming of the Messiah is required by all religions,

then even the Mohammedan must investigete concerning the Messiah.

Lorqui hed written thet he hoped:he would find

and answer to all his doubts and questionings. +eul enswers this

plea by saying that a man's intelligence and knowledge are the
factors that reveal to him that a drmuly divine faith leads to
eternal life; this 1s the.reason why a place was given to corie-
tical investigation in religioho Hence, implies Paul, all

Lorqui need do is to exercise his critical judgment and he will
discover the divihe faith, “hristienity. Then, all his questions

will be answered fully.

Lack of faith, continues Peul, embodies two views.
The first is: a complete rejection (of faith) as happens with
children before they attain intellectual majority. These do

not have, in their lack of faith, a transgression which mmounts
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to & sin; but they have a punishment only. ihey are set aside
without'merit. The second: acquisition of faith, as heppens with
older people who have attained tlieir intédlectual majority. With
these, the\lack of faith becomes a great transgression; for in
the hegrt of each man there is planted the desire to preserve
whatever he can. The opinion of the sages of religion is, that
every intelligent men should understand his religigg as best

he can; tottry to the utmost ofvﬂis ability, and without re=-
laxing, that his religion bring him happiness. 4And even though
he be at the other ends of the earth,'he shall npt desist from
influénoing»others concerning the (Christian) religion end the
salvation of the soul. Thus Paul wesakly gnéwers the clever
charges of Lorqu?% ‘ B -

And, continues Paul, even if the man not be baptized with holy
water, due to leck of understanding, he shall be purified by
beptism with the Holy Spirit; but if he intentiomally omits this
baptism, he is a wicked man, and shall die because of his sin.

fhe ways of God will be established, for the ways of God are
upright, and the righteous shal] walk therein.

He closes with a plea to Lorqui not to consider
the literary structure of the letter, but merely the sentiments
embodies, since, ih truth, he is turning away from his Hebrew
sﬁudies and 1s busy with hils new work so that he has not the

time to write in a better style.

"This be my ending: Solomon Levi, who became

unfit in his first serving and is seeking a second, and will
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be sanctified through the holiness of Aaron. Formerly, in Isreel,

God did not know Solomon Levi; but now that his eyes have beheld
’ . (i e

God, he is called Paul of Burgos.”
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CONCLUSIONS ON PAUL OF BURGOS

Paul does not ensweltthe elght questions asked
him by Lorqui, but he devobes himself to the two final questions
asked and over whiech Joshua shows much concern. Paul attempts

to justify his position, but he does not seem to do so., His

~exouse for not writing a longer end better letter,idue Lomdacke.

of time, is a leme onse,

His olosing senténqe concerning his former non-
consequence and his present recognition, give a clue to the reason
for his conversieén. We can recognize the cause as a desire for
selfmaggrandizément. Furthermore, an acceptance of the 1390 date
for his conversio§BWQuld strengthen this opinion, and would refute
the belief that he turned Christian because of the 1391 measgores.
And edded support for our opinion is gotten from the fact that
Joshua Lorqul, in his letter to Paul of Burgos, lays very little
stress upon the misfortunes of the Jews as the cause for the

conversion, and is more inclined to give the reason as personal

embition.

Paul's insistence upon the necessity and obliga-
tion of investigation,by a religionist, of hisreligion, seems
suspicious. It strikes one as an apologetic for the step he

had teken.

His statement,that lack of faith in children is due
to non-majority of intellect, is not true. Psychologically, we

hear of "faith simple as a child's",

His speaking of "Moses, our master", is & very

clever touch if done intentionally. It disarms suspicion.

e
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It indicetes that Paul does not consider himself completely de~
a

tached from his former religion, /If it is mentione, unconsciously,

it would Bhow thet he had not as yet completely shaken off his

former surroundings.

The answer of Paul is not convincing. ﬁe does not
reply to the qubstions direotly. His style is the stilted theo~
logical menner we are accustomed to assbciate with rote answers
to theological questions. There does not seem te be the fresh-
ness about it that one would expect from a men who has just
achieved a great experience, such as he claims to have so recently

acquired.
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PREFATORY NOTE TO TORTOSA

f

The famous dlsputation at Tortosa began on
January 9, 1413, end lasted until November 12, 1414, The affair
wes spread over simty-nine sessioﬁg. This information is
gleaned fpom the account in Rodig%h de Castro's "Bibliotheque
Egpanole", pp. 207-814, not availa le to me, but quoted in
Loe%? in Graeti? and Kobak's "Ginze Hanistoroth", v. 45, note 1.
This latter work contains an eccount of the disputationrat Tor-
tosa, edited by Halberstemm, which seemingly was unknown to |
Graetz, end was dicovered later, being mentioned in the Hebrew

translafion of Graetz.

The latter account of the heppenings at Tobtosa
is a fuller statement of some of the Jewish arguments during the
disputation. It is a short account breaking off in the middle,
and differs from the Avenstruc account (see below) sllghtly in

regard to names and chronology.

The account used as the basis for the following

text of arguments is the one by Avenstrue, to be found in "sgevat
0

Yehudah" of Ibn Vgrg&’ and quoted in Eésenstein, "Ozar Wikuhim",

These two texts were used as the basis for this work.

The Avenstruc account includes only a few days
of the disputation. Whatever else is known concerning the affair
is gained from the abovedmentioned work by de Castro, and the
"Annales d'Aragon"™, vol. 3, D. 206,(Quoted by Greetz in his
notes, but unavailable to me), which carry the Christian account

of the affair in its entirety.
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THE TORTOSA DISPUTATION
f

The Jews Yere brought to a disputation through the
efforts of Joseph Lorqui, who had become converted to Christienity

from Judaism, and had assumed the neme of Geronimo de Sante Fe.
52

‘He was also called "Megedef". %His thesis was that the Messish

hed already come and that he was Jesus; and he endeavored to
prove these propoéitions from the Telmud. Avenstruc states that
his own purpose in writing of the affair is, "so that ye shall

know what to answed the unbeliever'.

THE DISPUTATION

Twenﬁy~twordelegates reached the appointed place,
Tobtosa, on Jenuary 1, lggs, or a little thereafter. Among them
werevthe delegates from Aregon, Whom Lorqui had esked thab they
especlally come under any circumstences. The list of representa-
tives and their cities is given as follows:
Seragossa: R. Zerachiah Halevi, Don Vidal Beneviste, R. Mattathias

Hayizhari.

Calatajud: the Nasi Don Samuel Halevi, R. Moses ben Moshe.
Huesca: Don Todros Mordecai Alkustentin.
Alceniz: Don Joseph ben Ardut, Don Meir Alchagjua.
Daroca: Don Astruc Halev?% '
Monreale: R. Joseph Albo.
Monzon: Don J&seph Helevi, R. Yom Tob Oarcosa.
Montelban: Bon Avigenda.
Belcite: Don Joseph Albg%ag, R. Bangoe&.

Gerona: Todros ben Yechia.
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The delegates met among themselves and decided
who was to be their spokesmen end, who wes to be the first speaker.
Thelr cholce fell upon Don Vidal Beneviste of Saragossa because
he was learned end knew Latin well. They also agreed not to
interrupt each other during the debate but to let eéch men speak
his piece; to keep calmj not to become overwrought; and to lend
‘moral support one to the other.

56 '
On Februery 7, 1413, the delegates presented them~

57
selves before the Pope in his palace at Tortosa and were well-

received. The Pope asked them whence they ceme and ordered their
nemes be recorded. The delegates were suspicious of this pro=-
cedure, and upon.inquiry from the secretary, they were told that
this was éustomary and that thé Pope did this as a record for

~ his archives,

T The Pope thencéddressed the delegates seying, "Not-
ables of the Jews-~--a nation chosen of the Creator in former
times,'and now despised through its own feult----do no% harbor

gear of thé disputation because you willvnot come to harm at

my hands., Let your minds be at ease, and speak with stout hearts...
Behold, Maestro Geronimo said that he wishes to prove that the

Messiah has already come, and that the proof is teken from your

Talmud; and he will rpove before s whether he speeks the truth
or.fancies a dresm. And as for you, 4o not be frightened of the
debate, for in it, you are all equal. Now, go rest in your
lodgings, and tomorrow come to me". He immedlately commanded
that they be supplied with lodging and whatever food they were

Yy permitted to eat. Some were joyous over the words of the Pope;
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others were sad, ("as is dhe way with Jews", significantly

remarks Avenstrue). f

On the second dayp thab is, February 8, 1413,
the delegates‘oame vefore the Pope and found the entire court-
yard, where the Colloqium was to be held, hung with tapestries.
Seats had been arranged for about seventy Cardinals, Bishops
and Archbishops. Ferdinandsﬁ, King of Aragon, was also there.
‘A large crowd had sssembled, composed of soldiers, officers and
the populace of the city. This was the setting for the dis- |
putation dﬁring most of its duratiog?

The Pope opened the assembly by addressing the Jew-
ish delegates, saying in papt, "Know, you wise men of the Jews,
that you did not come here, and I did not send for you, in order
to prove which of the two religions is true. I well know theat
my religion is the true one, and that your Torsh once was true,
but was nullified. You ceme only because Geronimo has claimed
that he will pprove from your Talmudists, who know more then
you, that the Messiah has already come. <+herefore you shell

spesk before me of thils alone". He then turned to Geronimo

commaending him to begin the debate.

Geronimo began by quoting, "Come, let us reason
60

together......and if ye refuse, ye shall receive the sword".

Thereupon, Don Videl Beneviste begen the "erenga
(forum) in Latin and the Pope was well-pleased with his wid and
lenguage. During his speech, he murmurred against Geronimo,
claiming that it was not proper for one who came to debate to

enter the fray with hatred and malice; for Geronimo had explicitly

anid "Tf ve refuse. ve shall receive the sword". and as vet.
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he had not proven & thing and was already acting the part of

Judge and avenger. :

The Pope answered that Don Vidal was right, but
that he should not mind this evil, since Geronimo himself had

been one of the Jews.

Don Vidal commenced his speech by saying, "We
have come to you, because you are our lord". Don Samuel Helevi
said, "Our lord, give us of your graeiousnéss and salvation™.

At the finish of their speeches they both begged bf the Popé
gthat he release them from this debate since the Jews were not
accustomed es ®as Geronimo, who was expert in this fashion, to
argue aocdrding to @nalogy (hekesh) end 1logie (higayon); for
the matters of the Jews were all settled aceording to tradition.
They were asked by the Pope whether their objection was dug to
the fect that they were afraid, and if so, he reminded them theat
he had already given them his promise of safety. DBut if it was
merely becasue they did not know the procedure of "hekesh" or
"higayon", then he empowered them not to answer Geronimo should
he base his arguments on this method. But should he bring proofs
from traditioy, then they should answer with the procedure of

traditione.

After this, becemse the preliminaries took so
long, the Pope ordered that they go home and return the next
morning; and so they did. The Pop8 ordered an escort. %he
delegates only hoped that end would be llke the beginning.

They then went to the Synagogue where there was a large crowd

gathered, and prayed to God that He bring them out of darkness
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into the light; and that they should not say enything that would
prove to be atumbling-block before all thise lions ready to

'pounoe upon them. Then, before a large crowd of heavy heart

and drooping spirit, R. Zerachiash Halevi began to preach, and

ended with a prayer and supplication.

The disputation proper began on the third day,

' February 9, 1413. Geronimo was the beginning speeker. He

61
stated: "The Talmud says that the world will exist for six .

thousand years, havimg two thousand years of void, two thousand
of Torah, and two thousand of the days of the Messiah. From
this statement i1t is clear that the Megsiah has already come in

the last two thousend years. Who is he, but the Savior, Jesus?"

Geronimo expatiated on this at will until the
Pope said to him, "Maestro CGeronimo, I have known for a long
time that you are an orator and an expounder, but keep to the
subJecﬁ". Then he bade the Jews to answer the statement dn the

Talmud .

Don Vidal Beneviste answared: "Let us Tirst
decide upon the conditions necessary for the coming of the
Mgggiah; for if he had slready come and it is found that the
conditions have been fulfilled in him, then even we'will‘will
acknowledge 1t". To this the Pope answered saying, "This is
not the answer to the question, for the subject was not con-
cerning the condiiiond of the coming of the Messiah, but as to
whether he has‘already comeé. You are beginning to act like
typical Jéws in a debate, for if one question is asked of you,

you exchange it for another?.
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Don Videl spoke up and said, "We commence as

- learned men do; for first it is proper to discuss the main point
{

end then its details.....but if you do not want us to, we will
proceed with your way. And we reply that Geronimo took from that
statement that which pleased him and that which supported his
argument, while diggiss}ng that which is opposed to it. At the

“end of the statement it is said, 'Because of the multitude of

our sins, such things happened as did happen'. This proves

conolﬁsively that he has not as et come".

Geronimo retorted, "Either you did not understand
my statement or pretended that you did not @omprehend the phrase,
'"Two thousand years are the days of the Messiah'. This is the
estimate of Elijah the Prophet, who told it to his disciples;
who, in turn, seid it in his name, as the language of Tanna de
bal Elijah shows?5 This is well-known to the Tamudists; and
these men of the Talmud, who gave a definite place to it in
their books, seid, 'Because of our sins which were many'; Tnis
they said because of their denial of Jesus as the Messiah, But
Elijeh, who was a prophet, and knew the truth, said that two

thousand years are the dey of the Messiah as was revealed to

him through prophecy.”

Zerachiah Helevi spoke up before the Pope and
said that it is required of anyone who comes to prove anything,
that he do so by persuasive proofs and evidence, snd not by means
of anything that is subject toygeveral interpretations. Geronimo
sald, he claimed, that the Talmudists made the last part of the

statement. Geronimo interpreted this according to his own
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opinions, while his opponent claims that both the end and the
middle were both sald by Elijah, continued Zerachiah. Now,
Geronimo set up his opinion of the statement as opposed to that
of his adversary; and if neither of them baé a proof or even

an indicatigrnas to the verity of his opinioﬁ'and interpretation,
then, at all events, let the matter rest in doubt. And how then,
can Geronimo prove from thet which he wants to prove? For bothn
parties have their own interpretation, "And if you ask me,
tWhere do you get yours?', I will answer, 'And where do you

get yours?'" TFurthermore, since Geronimo uses the Telmud as

a weapon, he knows full well that the method of the Rabbis is as
followé: If the interpretation given is not persuasive, they
set up in opposition that which 1is against it, and sey "aAnd
perhaps...”; and if it is not answered, then the matter remains

deferred until the interpreter goes and seeks another support

.for his contentions. Alse, it is more proper that one man be

credited with a statement, than two; since it 1s known that the
Telmudists wepe acoustomed to say, "R. Ashi said...." or, "So-
and-So said.,.." that "Because of our sins did whatever had
happened happen'". It is because of this, Zerachiah Halevi said,
that the delegates had asked at the beginning whether he that |
has come hes fulfiiled the conditions of the Messiah or not.

Yor if there is found fulfilled in him the conditions for the
M@ssiah, then_the interpretation is according to Geronimo.

And if not, then the Jewikh interpretation is correct.

The delegates’ interpretetion is this, he con-
tinued: "Tow thousand years of void" refers to the time that
was without Torah or knowledge of God, even though some of the

men In oo
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men in that'genema$ion,wsnch as Methuseleh and Noah, were
righteous, Many people afterwards, fulfilled the commands that
were given to the soys of Noah. éherefore, there was not complete
5tohu", or confusion, It is true that the Tann de bai Eiijah
wishes to say thet from the time of Creation, two thousand years
passed during which most of the people followed hhe "tohu" and
the majority of shem did not recognize God; unbil Abrasham ceme
at the beglnning of the second two-thousand-year period and
called upon men to worship God and to spread.His neme emong the
multitude. And then time went on, ﬁntil God appointed Israel,
redeemed him from Egypt, and geve him the Yorah in the year
2448, Time passed sgain, until the Temple was destroyed in
3828, This Tenna believed that the length of time of the Ixile,
from the time of the Second Temple, would be 172 yegis, evgen

as the Babylonian Exile was of 70 years' duration. ?his is
opposed to the belief of the Christians who hold thet their
Messiah was born in 3760, or 240 years befors thag? which are
not the "days of the Messiah". @herefore, Jesus is not the
Messiah because he ceme before tﬁe specified time, according to
their calculations. And according to the Jewish calculations,

it is claimed that he was born at the time of King Alexander
66 67

- Jannai and was the pupll of Joshua b. Perachlah; and if we figure

his days, we find that his death came 120 years before the
Destruotiog? he lived 36 years, so he was born in 3672?, Lhere-
fore, he ceme 328 years before the four-thousend period which

is the date of the coming of the Messiah., And this is decidedly

opposed to the belief of the Christians.,

Zerachieh Halevi went on further to say that just

I
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a8 in the first two-thousand-year period of "tohu) some righteous
men lived, so did some idolators live during the two-thoussnd=-
year periodnof the Torah. The da&é of the Messiah are not complete,
but are merely a preapration for the Messish who is to come if
lsrael be worthy of it. But before that time, there was no period
of the Messiah, and there wes no hope that he would come. For

it is a Falmudical priﬁciple that 1if one should come and say, "I
em the Messiash™, he is not believed; for the time of the coming

of the Messiah is not before the four-thousand-year period; and

he would not be yielded to or listened to. But after that,

In the last two-thousand-year period, if s Messiah fulfills all
the conditions laid down by the “orsh end the Prophets, then

he will be believed in, and his deeds will testify for him.

#And as for the two-thousand-year period of the Messish', concluded -

Ferachish Halevi, "I wish to say, that they could reslly be the
days of the Messieh if only we repented and were worthy of #t",

The Pope agreed with the speeker that whoever
wishes to prove something must do it with evidence that does not
suffer several interpretations, Geronimo sald that he did not
depend on that statement only, since he had meny others, O0f this,
the Rope said concerning Geronimo, "He hed elready ceassed to be
a Christisn disputant end hes agaby become a Jewish disputant
who flees to the other slde when his first position becomes

weakened. Geronimo must ggswer the Jews on this statement".

Geronimo agein began, "Meny times did Elijeh come
before the Jews were exiled. And perforce, we must say that the

end of the statement, 'And beceuse of our sins which were many',
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was said by one of the Talmudists in BExile".
f

Don Vidal was willling to grant this, snd took

" up the statement of Elijah: "And the deys of the Messiah shell

be two thousand years". He claimed that 1f the Messieh had
already ocome, Elijsh should have said, "At the end of the
year 4000 the Messiah will come", or, "At the beginning of the

- year 50600, the Messieh will come", or, " At such-and-such a

time, the Messiah will come". But what Elijeh actually sald
was that the days of the Messiah will be in the two-thousand-
year period, so 1t is possible that he will come at the end

of this period.

To this Geronimo answered that he (Geronimo)
had meant to say that ell the period of the two thousand years
will be the time of the (coming of the) Messiah; and that at
the beginning of the seven-thousand-year period, the wonld will

be destroyed.

Joseph Albo enswered that this point was already
settled since the Pope had acknowledged that there was another
interpretation and thet Geronimo's interpretation had no force

to it. Furthermore, the Talmudists, from whom Geronimo drew his

~ arguments, fixed this statement in the Talmud; end they surely

would not have included smything that was contrary to their
beliefs and opinions, They said that the Messiah had two periods
in which to comes either that time of which God promised Isrsel
thaer He would redeem him, or, the time that Israel shall be

desirous (of redemption) and repent. *herefore, the statement
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sets no definite time, but merely says, "the days of the
Messieh....", that is to say, prepared for the days of the
Messiah. 1f the Jews}are'not ready for him at the beginning of
the period, but will be reasdy at the middle, he will come then.

But those two thousand years wlll not pass without his coming.

The Pope then asked concerning this last state-
ment, "Why don't you say that if the Christians will be ready
for it, he will come immediately; and if not, then the period
will be prolonged undtil the end of that two thousand years?"
The delegates answered by saying that the Redeemer will come
only to those dwelling in exile and slavezg. 0f this, CGeronimo
queried, "Why don't you say according to my interpretation?"
The delegates countered with the seme question, adding that the
~Pope had supported them in their contention that non-persuasive
evidence could not be used as proof. Furthermore, Rashi, whose
merit Geronimo recognizes, interprets this phrase as the Jews
G0,

Geronimo then said, "I say that the Messiah has

already come, and you say that he has not; therefore it is up

to you to prove it".

The delegates answeréd, " Let the prelates, the
understanders of the truth, decide who has to bring pfoof. ¥or
on the contrary, we have received the Law of Moses so long before
that he who wishes to take it out of our possession must be the
one to bring proof". The prelaetes agreed with the Jews and ex-

. ~ at the beginning
pressed thelr astonishment with Geronimo who had promised/to

bring the proof.
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The Jews reiterated their pleasuré at the gracious

- reception given them by the Pope and the prelates in contrast

“with ‘the threatening words of Geronimo, adding, "It is thought

bhat we have ingisted upon tk= upho]ding our religion because

of the successes end rulership that would accrue to us throught
its preservation. But you have all this and have reached the
heights of greatness, and yet you do not accept our Torah'.

The Jews, they‘oontinued, ¢ling to the Torah because it was

given to them by God with signs, before sixty myriads of people,
and they have no right to foreseke it except if the Giver Himself,

among the ifentical circumstances, came to them and said, "Believe

in So~and#So", But surely they will not foreseke it because

Geronimo comes to them and say, "Leavelit!". V"And his (Gero-
nimo's) intention im saying it is that perheps he will receive
honor from your Highness; but He Who searches the heart knows
whet is in his heart". Geronimo again repeated, "fhet is in

my heart is exactly what I have said, that the Messiah had
already come". He &alsc claimed to have other statements in
support of his contention, but the Pope reminded him that a

good érgument needed no support. The session was bhen dismissed,
and the Jews left for dinner, happy, for on that day Geronimo

had received no encouragement (from the Pope).

72
On the fourth day, February 10, 14157 Geronimo
3
began the discussion by citing the following passage: Xlijah
74
said to Rabi Judah, brother of Rav Sala, the Pious, 'The world

75
counts no less that eighty-five jubilees, and in the last ju-

bilee, the Messieh will come'. Geronimo was asked whether the

Messiah will come at the beginning or end of this period, and

1
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he answered that he did not know.

R. Mattathias Hayizhari spoke up saying, "This
does not at all prove that Jesus was the Messiah, since he did

not come at all in 4250 323 C.E.)".

Geronimo answered that he did not say that Jesus
was the Messiah but thet the MesSiah hed alreedy come, and were
it for ten years or ten days it would all be the seme. The dele-
gates appealed}to the Pope asking him to declde whether it was
not Jesus who was regarded as having all the signs of greatness;
and 1f not himr was it then wmsxix uny other person by whatever
neme he weZ%? To which the Pope replied that he wes surprised
that they did not understand that Geronimo, who was one of their
own people, had come to them'with a seridus charge; and that
if the Jews say that the Messiah h#&8 already come, then the
dispute is ended. HBnd if they say that it 1s possible that he
has already come but is not Jesus, then Geronimo would have the
~right to question them as they 4i1d him, saying, "Is it anyone
wﬁ&ﬁhsuchmand~such a neme?". The delegates acknowledged the cor-
rectness of this and added that they "did not realizewwhat hatred

gnd bad counsel demanded®.

Then R. Mattethias said to Geronimo, "Before
bringing proof from the Yalmud that the Messish hes already
come, bring proof t0 refute the opposite of that statement;
for it is written, ¥YMay the breath of them that think about
the &nd be blown ouzz". Lhe Pope said thet he had elways

wanted to know the meaning of this statement. It waes explained
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to him that the literal interpretetion is teken, and that is,
that he who calculates and annougces when the Messish is coming
1s cursded, for through him great harm comes to the nation. Hor
1f the time arrives for the Messiah's coming and he doegs not
appesar, then the people will give up hope of redemption and the
hearts of tﬁose who hope for salvation will weeken and theynwill
be bereft of all hope. TFurthermore, God has hidden it from all
the sages and prophets, end thés men, Geronimo, wishes to reveal

it.

The Pope became very angry with this and oried,
"Woe! nation of fools and despicable people; woe! foolish Tal-
mudlsts; can it be sald of Daniel who caléulated concerning the
Fnd, that his breath will be blown out? Now in truth, it cen
be seen that both you and the Talmudists are transgressors and
rebels". Don Todros then asked the Pope that if the Talmudists
were so foolish in his eyes, why did he use them to prove that
the Messiah had already come? One brings no proof from foolg,
he added, The Pope became more angry at this, and was sappeased
only when Don Vidal tactfully suggested that it was not fitting
for his Holiness to become angered during the dispute, and that
the Jews had not been careful of their speech; 1t was because
of such things they had askéd the Pope, "Show us, our lord,
thy kindness". But the Pope insisted that they answer the
statement, "May the breath....be blown out"., Don Vidal ex-
‘plained that the word "mechashve" in the verse, indicates one
who calculates; but a prophet who spesks with the Holy Spirit

is not termed a "mechashev'" but a "roeh", for it was said

T
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C 78
concerning & prophet, "Is this the home of the *roeh*?". ?he

Pope was satisfied.
!

The delegates left, but a strong quarrel broke
out between themselves and R. Mattathias and Don Todros because

the latter were not% careful of what they said.

When they returned to the debate, they said to
Geronimo, "Our wise lord! Before bringing proof from the Amo-
ralm that the Messiah hed come, why not bring prodf from their
| last leader, Rav Ashi, who said, 'Until now, do not hope for
him; from now on, hope for hzz'. From this it can be seen that

he had not come up to that time".

Geronimo repeated that proof cennot be brought
from one who does not believe that the Messiah has come, for
he spesks according to his own belief. But the first stetement
was meade by “lijah who was & prophet, and therefore he knew the
truth. ﬁhe delegates then asked Jerome to tell them if Rav
Ashi wes a wsie or wicked man, righteous or foolish; to which
Geronimo answered that there was no question but that he was a
wise and plous man. If so, quesgtioned the Jews, how dared he
then contradcit the words of Elijah the prophet? Then perforce,
one of two things must be deduced: either‘that Elijeh was not
Elijah the prophet-and Rav Ashi became confused in that opinion;
or, that he is Elijah and that Rav Ashi understood the meaning
of the prophet's statment end that his interpretation of it is
correct; for were he doubtful about the matter, he would have
beenuinelined to the stricter interpretation of the prophet's

statement. And why should enyone seek to be wiser than this man?
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The faithful will hold with Rav Ashi who compiled the Talmud,

and who said that the Messial has ﬁot come.

Geronimo answered: "gven if I'acknowledge that
this 1s the meaning of thet statement, what will you say about
the second statement concerning the jubilees; for it has no

other interpretation than that which I gaveeit'.

Joseph Albo became excited and said that the meaning of it was
that the world will not exist less than this number of years

but perhéps more, Yor 1nstance; he argued, if a man says that

he will not seidl sn article for less than a certain amount, let
us say, twenty coins, it is not required that he should not sell
. it for less thah forty or fifty; but 1t is possible that it could

be more and more. In the last jubilke the Messiesh will come .

The prelates then asked, "Then according to this,
there is no definite time for'the Messiah's coming?". To which
R. Mattathias esnswered that that was no wonder to the Jews, for
even according to the first stetement there wae no definite
time mentioned, it merely stating that the days of the Messieh

will be two thousand years.

In the midst of all this the delegates noticed
that the secretary was copying carefully what they were saying;
and they became very frightened. They feared that the secredisry
would falsify their remarks, and that later the Pope would accuse
them of saying certain things, end they would be ensnared by
their own words. And if so, they could not accuse the secretary

for he was trusted by the Pope. They decided from then on to
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be very careful of what they said and to speek as little as
possible.  But they.could not do, that becsuse they were com=
manded to answer Geronimo; and if they did not bnswer alike, they
{ would be killed. So they decided that only one of their number
would speak. If theyPope accepted his statement, all well and
good; if not, they would then say that Bis was not the opinion
of the entire group and thet he had made & mistake.

The next day, the delegates appeared with fear
in thelr hearts. Geronimo sterted with snother passage?l A Jew
was plowing his field when an ox snorted. And Ared happened by
end told him to put aside his ox and plow, for the Temple of
the Jows had been destroyed, end the reason he knew of iﬁﬁﬁés
because the ox hed snorted. While they were yet talking, the
ox made a sound once again. The Arab told the Jew to tie up both
his ox and plow,‘beoaﬁse the Deliwerer of the Jews had come.
Upon being asked what the latter's neme was, the Arab answered,

-

"Menachem", (comforter), and that He came from Bethlehem in Judesa.
82
R. Yudan, continued quoting Geronimo, claimed thet proof (of the

Destruction and the Messieh's coming) need not be sought from
the Arab since there was sn express statement in Scripture which

83
says, "And Lebanon shall fall by a mighty one', and directly

> after it is written, "And there shall come forth a shoot from out
‘ 84
of the stock of Jesse". Geronimo ¢laimed that it could not be

denied from this that in the daynof \the Destruction, the Messiah

was born. : |

Astruc Halevi explained that this matter had already
, 85
) been discussed in a disputation between Nachmanides and Pablo
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| 86 | 87
Christisni before King Don Pedro, during which Christiani at-

| tempted to prove that 1t was corrdct to call the Jews Cansanites

because they had taeken over some of the Canamanitish civilization
and dwelt in the Canasnitish lend; hence, it is also correct

to call the Christians Jews because they supplanted the latter;
Nachmanides hed answered that if one tekes another's place, it

is correct for him to take the other's belongings also; but if
that be the case, then why hadn't £he Chrisitdans teken over
Prophecy, Fire from Heaven, Urim end Tumuim and the like? There-
fore it is seen that the intention of the @iver wes to keep these
things unill He saw whether the Jews had repented, and then He
would return them to the Jews as at the beginning. Astruc Ha-
levi also claimed that Christieni did not answer Nachmanides on
this point. The Pope then commented that neither the King nor
Pablo Wére wise, since they could have answered that the Christians
had no need of those things after the Savior had arrived and
promised salvation of Souls. But whatever these arguments, said

the Pope, they do not enswer the contention that the Messiah hes

-laready been born,

Vidael answered that Nachmenides d1d not interpret
it to mean that Jesus was born in labor; and even should it be
acknowledged that he was born in labor, it is possible that he
was born on the day of the destruction of the Temple and lived
in the Garden of Bden. Also, Maimonides Wro%g that the Messiah
was not born on the day of the Destruction; but he wished to say
that from that dey on, inseach generation, there is a man born

who is fit to be the Messiash if Israel be ready for hHedemption.
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The purpose of this statement was, to sweken their hearts to
repentance, and to point out to them that the Messiah does
f

not depend upon a specific time as does bhe Babylonien Exile.

The Pope, engered, told them that he did not care

what the others hed said, but what they themselves were saying.

"What have I to do", he samd, "with the last scoffing interpreta-
t18n that says he was borm but did not come? For, if the matter
depends upon the Jews, why was he born shead of time? ILet the
matter be delayed and he be born on the day that théy are ready

for him". To which the delegates answered that if today were

ready for it, snd he would be born today, could & day-old baby

lead them? And Moses at eighty needed the help of God, his brother,
and seventy elders. The Pope answered that the Israelites at

that time were so numerous that they neede seventy elders and

A slight digression tookmplace concerning the
need for wisdom and judges, which discussion was brought toaa

halt by the Pope.

Solomon Maimon of Tortosa arose and begged permis=-
sion from the Pope to discuss & point. His colleagues tried to
dissuade him, but the Pope bade him spesk. IHis discussion con-
cerned the word, "d'isyalid", found in the Agade under disoussigg,
in which he attempted to prove that there was the Intention that
"a shoot shell come forth" after the "Lebanon shall fall mightily".
It is not necessary, he addéd, that it happen immediately; but
it hes the possibiltynof happening in days to come.' Scripture
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came to comfort Isrsel upon the loss of the Temple and to seay
that they still will return to their former state. If this be
the interpretation of the verse,/he asked, who then gave Gero=-
nimo permission to say that the Messiah will come immediately .
(upon the fall of the Temple)? But it is seen that the Messiah

20
had the intention to be born. And so said the Talmudists, that

~ seven things preceded the creation of the world, and one of them

‘was the name of the Messiah. They spoke of Creation, and it was

not yet in the world; but they to denote by it that the intention
for creation was there. So it waé with fhe Messieh on the day

of the destruction, argued Maimon; the intention was for the
creation of the Messiah, but Isrebel was not prepared that he
come immediately, frénIsrael still needed release from the Exile

for their first sins, and to bring to en end all iniquity and sin.

The next &ay the delegates reurned bringing ed-

ditional proof that the meaning was intentlon, guoting, "Behodd,
a son is destined to be born to the son of Jesse%} This will
happen after three hundred years. Geronimo enswered saying,that
that the word "noled", in guestion, could not be teken as an in-
dication of time, for it wishes to say "shall be born" or "has

been born".

The Jews immedietely c¢laimed that what Geronimo
had saild was evidence for their contentions; that its interpre-
tation was '"shall be born"; and that now therevwwas no force to
Geronimo's interpretation and that his entire structure had fel len.
Geronimo tried to correct himselfa.but could not, realizing what

he had said.
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When the delegeates reslized that they had the upper
hend, they tried to break away, and sought to bribe to Pope's
retinue to get Geronimo to cancel the debate. But they were un-
successful. The prelates contended that CGeronimo would have to

prove what he hadpromised to prove.

On Saturdey morning, Parashath Zachor, the Pope
declared that the Jews spoke confusing hhings, for what intelli-
gent men would believe that the Messieh was born and lived in
Eden fourteen hundred years? He was answered that Christiani
had alreedy asked the same question and was replied to by Nach~
manides who sald that Adem lived a thousand years, end if it is
possible to live & thoudend years, it 1s possible to live a few

hundred years more. According %o tradition, Enoch and £11jeh

.

are still living in Eden. The Pope retorted that this was like
angwering one question with another one, for even this was the

result of analog¥.

Astruc Halevi Jumped up and said, "Lord Pope: jusﬁ
as you believe many fer-fetched things about your Messish, permit
us to believe of our Messiah one thing!". The Popw beceme wroth
with them for this, and was appeased with difficulty only after
the delegates had claimed thaet his opinion wes not their own.

When they got home, they turned upon Astruc end
accused him of placing a weapon in the hends of the enemy, and
reminded him fhm@ibmj that they had promised each other not to
talk the way he did, Up to then, everything had been going fine

and even the Pope was inclijed toward them; now, with the Pope

l



47

liable to be engry, there was no one to guard them except God.

But "there is no relying on a miracle in a place where merit is
/ ,

in doubt".
The ﬁext dey, Geronimo attempted to prove that the
' 92
Messiah was elready revesled, bringing proof from Isaiah end the
93

Targum thereto, as quoted in the Talmud by R. Samuel. The delegates
countered that the words of R. Samuel and the Targum were not on
an equal plane, and that the intended meening was that when the
Méssiah will come, he will come suddenly, like a woman giving
birth suddenly; and this was the intention &f the Targum and also
of the Talmud?4 The Pope said that he interpreted the statement
of the delegates to mean that they believed}that the Messish had
already come, They protested this, saying that they were mis-
understood, and thet the belief of the Jews everywhere is:that

if someone should come and gather the scattered of Israel and
rebuild the Temple, and all the nations be gathered unto him, and
all call in the neme of One God, then he would be acknowledged

as the Messiah., Further, the Statement quoted by Geronimo said
that the Temple shall be built; and where is the Temple built in

the time of Jesus? Geronimo could not answer this, and seized upon

other things to spesk of at length,

The proceedings were suspended until February

fifteenth.

The Pope sent for them once more, and the apostate
95 . .
commenced with the statement of Semuel which sald that the Mes-

siah was already born. The Pope then said thaet he hed been think-

ing about the matter and reallized that he had been misled by the
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statement of the Jews that the word, "nolad", had a double meaning,

and that its meaning wes "shell ge born®* or "was born". How can
that be, when it is a faect that Jesus was born much before the
Destruction, he asked? He was born in'3760 and the destruction
of the'Temple wes in 5828; hence he was born 68 years before

the Destruction. Don Vidal enswered that the Jews had an egree-
ment in the Talmugethat even if there be ever so many interpre-
tations of a verse, there is never a chance for anyone to deny
the literal meaning, end that no Biblical verse is teken outside
of its literal meaning. Geronimo cannot deny this. The Fope
was invited himself to examine the verses in quest?gn and see
that thgy do not speek concernipg the Christian Savior. Further-
more, how could it have been stated, "Ye shall be comforted in

98
Jerusalem", and after Jesus' birth Jerusalem was destroyed?

Geronimo, the Megadef, then offered to prove his
point from Scripture. -¥e quoted, "No sceptre shall depart from
Judah nor the ruler's staff from between his feet as long as
men come to Shiloi%,whioh the Targum translates as, "until the
Mggsiah comes". And the Jews have neither sceptre nor lawglver,
then how can it be said that it "shall not depart"? R. Astruc
answered that they had previously claimed that every verse had
several interpretations, and that there was no compulsion to the
truth of an opinion or belief, Two explanations are offered.
The first, that the sceptre will not depart from Judah forever

“but that at Pimes Judeh will have it, end at other times, another
will have it; this condition continuing until the Messish comes,

and then theny there will no longer be an interruption. The

saeond

. |
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second, deals with the halting adeant, ("y'siv"), found under

the word "ad" in the text, which indicetes that the sceptre shall
never depart from Judah until the Messish oomeé?o Geronimo re-
fused the latter explanation, arguing that one is not required to
accept the accents of the Torah since they were not given with
the Toreh. To which Don Vidal answered that Geronimo believed
only that which he wanted to believe; and he brough proof from
another végie to show that "ad" mesns "until"s It is like a

a king who says to one of his servants, "I wlll not leave you
until I have made you an importent officer", the meaning of
which is not  that he will leave him after he has done this.
Hence, the méaning of khe verse.i% that no ordination or ruler-
ship will depert from the Jews until the time comes that the
Messiah reigges Shiloh end '"unto him shall the obedience of the

netions be", Geronimo insisted thet he would rather believe
103

. Moses the Darshan ss quoted in Rashi to this verse] and who

104
claimed that the "sceptre of Judah" was the Chember of Hewn Stone

glven to Judah, and that "lawgiver" means the Sanhedrin; and
since the Sanhedrin, which was in the chamber, departed, so

did the sceptre depart from Judsh,

To this interpretation, the delegates took ex-
ception, claiming that Moses the Darshan was not e Talmudist

and that the real interpreatation 1Siccecccsccas

("Thus far was it written, and the rest was not

found. But tradition has it that the delegates went forth with

1056 .
great honor despite the fact that many hardships passed over them;
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and the communities hoped for their salvation"-e---Editor’s

Note). .
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CONCLUSIONS ON TORTOSA

/
The Disputation at Tortosa, at least as far as

the Christians were concerned, was a gala affair. The "areﬁga"
as it was called; or forum, was opened with pageantry. The Princes
of the Church arrayed in their finery; the soldiers aflame with
the colorful uniforms of the time; the crowds that attended the

opening; all point to a sort of holiday for the populace.

As far as the actual spesking is concerned, we
do not gain theimpression that the disputation wes along formal
lines., It was the older version of the modern "round-~table"
discussion, but on a grand scale and the threat of compulsion
to distinguish from its modern relstive. We find that the
delegates interrupted whenever they wished, even though they
had been commanded by the Pope th answer any question brought
by de Santa Fe.' The "hegmonim" or prelates, we see, interrupted
the discussions at any time. The delegates turned to them at
times for approvel. The Pope himself said that this was not to
be a disputation but merely an opportunity to show that the
Talmud explicitly says that the Messlah had already come.

The principal players in this tragic drema with
all of its elaborate scenery,were three; the Pope, the apostate

Geronimo, and the Jewish delegates.,

The purpose of the Pope in calling the assembly
was the expression of & hope. He was the anti-Pope Benedict XIIT.
He cast about for means with which to strengthen his claim to
the pepacy. If, by & "coup d'etat", he could gein the conversion

of & grest
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of a great number of Jews, and the leading Jews abt that, his
cause would gain handsomely, Therefore, we cen understand why
he was so solicitous about the weélfare of the Jewish delegates
and saw to it that they were lodged comfortably andlgivan proper
food. He intentionally treatedtithemy well, for he had need of

them later

The Pope was kindly disposed to the Jews at the
beginning of the sessions. We do know, however, from the reports
of the end of the’meeting, that he turned against them and even
ordered the confiscation of the Talmud. But this only after he

failed to aohieve his ends,

We gain the impression from his opening remarks,
in which he sets forth the purposes of the debate, that he was
arrogant. He brooked no oppesition. Such arrogance is not
surprising, though, when‘we realize the power he commanded and
the aspirations he cherished. This is borne out, also, by the

stataéggt that he had been accused of several heinous crimes, of

immorality, bloodshed, piraoy, end traffic in penaﬁces.

The Pope took part in the disputé, more as &
matter of prerogative, 1t seems, than as an evidence of knowledge.
Not that he was ignorant---~for very coeessionelly he would
interrupt to get the meaning of a phrase. From the accounts
that we are dealing with, which we must remember, tell only of
the first few days, we gather that he was quite fair to the
Jewish dklegsves. We ere dlsinclined to attribuute this to

a sense of fairness, but rather to one of two causes, Or both.

They are: his}deliberate attempt to geln the favor of the Jews;




53

and & probable dislike for Geronimo de Santa Fe, the apostate.

Of the latter point, more later,

/

%

The Pope was easily aroused in anger. Several times,

during the course of the discussions, when becoming displeased
at the turn of an answer or an attitude, he plaeihly showed it.
No doubt, he was easy to anger; as a person lusting for power
usual}y is. And no doubt, his natural tendency to anger was
added to by his slow reelization that the Jews were not such

cagy prey as he had imagined.

The opening words of Geronimo indicate his own
attitude, as well as that of the public, against the Jews, They
show a bellicose mien, boding evil. Jerome could not afford to
show favor, even should he have wished to do so. He himself was

under suspiclon, as we shall sese.

‘Déspite the fact that the Church openly sought
converts, once i1t had acquired them, it looked upon them with
distrust. It is evident from the material at hand that the
apostasized Solomon Levi was not geccepted whole-heartedly.

He had to prove his worth.

Geronimo wad not the hero of the day even with
his own side. The Pope too often reminded him of his Jewish
origin, and accused him of employin so-valled Jewish tactics.

He speaks to the Jews of Geronimo as, "one of you", The refusal
of the prelates to get de Sante ¥e to cancel the debate, (after
the Jews had carried a point), insisting that he would have to

prove what he set out to prove, indicetes that they were just

fEn e

Thgd
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as mueh interested in seeing Geronimo prove his contentions as

in seeing the Jews lose., Geronimo still hed to prove his worth

to them, despite his high office.( The feeling among the Jews that
up to a certain juncture the Pope had been well-inclined toward
them, indicates that the affair was just as much a test for

Geronimo as it was for the Jews.,

Geronimo, at times, gives the impression of being
petulant; especially with his insistence that since the Jews had
contradicted his statement, they would have to prove it. Or,
when he cries, "What is in my heart is exactly what I have said..."

His petulency shows a realization of the weakening of hie position.

The manuscript in Kobak indicates that Geronimo
had written, some time before, a book concerning the coming of
the Messibh. This would aocount; perhaps, for the reasons of
his selection of the.question of the Messiah for the debate.

It was the subject with which he was most familiar.

:The Jews, as to be expected, did not look favor-

ably upon this former Jew. Their statement to the Pope that

they "did not realize what hatred demanded"”, shows their. atti-

tude toward him.

The unwilling actors in the drema, the Jews, ceme
mainly from Aragon. Geronimo had specifically requested this.
The reason for it mey have been that the power of Benedict was

concentrated in this region. He was the Avignon enti-Pope,

The delegates must have been men well-versed in




) 1

55

secular culture, Bon Videl meking his opening speech in pure
Latin, which even the Pope commended. They showed a falr know-
lédge of non«Jewish history. The/language used was the Spanish
dislect, hence these @efenders of the faith must have had a
feollity with the language; end attendant upon thet, sn acquaint-

ance with secular culture.

A great part.of the group must have been formed
of men of strong characters. A group, having one or two strong
men, end the rest wesklings, would not have to decide first emong
ibteelflwhe should be its spokesman, nor have to ﬁromise themselves
fo keep calm. The very character of the men in the group would
determine the leader. With a weak group, and one or two strong
persénalities in the group, there would be a natural selection
without having to agree upon the man. There would be no need
of a decision for calmness; the even ﬁemper of the group would

do away with the necessity for such an agreement.

The delegates were not meek men. 4t times, during the debate,
they flared up at a statement, snd could not hold thelr tongues
in check. They were no even-tempered men. They quarrelléd emong,
themselves. Unity wés a hard thing to keep. They spoke out of
turn, contrery to their agreement with one another. Don Todros

spoke daringly, and almost brought disaster upon the group.

The decision of the delegates Lo keep calm, notb
to interrupt one another, and not to become overwrought, may

indicate the the Spanish Jews were an excitable psople.
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An 1ndication of the attitude of the popular mind
to the Jew is found in the remark made to Geronimo by the Pope,
in which he says that Geronimo ha% ceased to be a Christien
didputant and had turned into & Jewish disputant who flees to the
other side when his first position is weekened. The Pope sayd
this s0 glibly, that we can accept it as & papular conception
concerning the Jews., The Pope's speech shows that the belief
was very evident emong the Christiens that the Jews were a des-~

pised people.

The Jewish delegates found themselves in no easy
situation. They had come because they dared not refuse, They
were forced into a debate intended to change theilr minds upon

a subject that for them was already settled.

A lesson learned through long race-experience
told them what to do at the beginning. They flattered the Pope.
They asked of him to show them his mercy end kindliness. This
wes both earnest prayer énd sychophancy. They certainly did
desire that a k%dly attitude be shown by the Pope; but they
also knewwthat flattery was their necessary weapon, since they

were dependent upon his favor.

Fear and suspicion mingled in their hearts. They
knew not what the next day would bring. They only hoped that
the end would be like the beginning. The expulsion. from France
was fresh in their minds. They knew not when such a fate might
strike them; they were suspicious of the very debate. Who knows
but what it may be a trap? Their expression of fears, when they

noticed a scribe carefully teking down their words, clearly shows
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this. And yet, they dared not refuse to answer, for if they
did so, "they would surely die", gays Avenstruc. This remark

meay be an exaggeration, but st11l it show piainly their hasunting

fear. Though they were well-received, they could not remove

thelir suspicions when they were asked to register before the
disputation began. They could not trust to the good graces of
their host. They were at a highttension, fearing evil at every

turn.

There are other notices of their nervousness. Astruc
Halevi's rebuke of the Pope, given near the snd of our account,
shows that the happenings so preyed upon him, that he could not
help'but blurt out, even though he knew that he was endangering
himself by dolng so. A man under stress will attempt to seek
relief no matter at what cost. The quarekling among themselves
is another indieation of the high nervous pptoh at which they

were. Hach man was affaid that both he and his neighbor would

f not be careful, and say the wrong thing. They realized that

they were under a terrible responsibility to the rest of Jewry.

There is no doubt, that at the beginning, the
Jews felt that they had more to fear from Geronimo thah they

did from the Pope. But they thought to take the sting out of

his bite by getting into the good graces of the Pope. They

were reassured by the Pope, that in this debate, both bhey and
Geronimo were equal. The fact that the Pope had to reassure
them of this, shows that they felt that they were not considered

equal,

% - They resolved among themselves to lend "moral
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support one to the other". 1t was a realization and knowledge
that their task would be difficult and heartbresking. But they

f
gathered courgge to meet the situation. Though the underdog, they

had enough spirit to protest ageinst Geronimo's bellicose atti- o

tude, and to defend themselves valiantly.

There is an interesting sidelight on a supposedly

Jewish characteristic. The Pope accused the delegates of "be=-

ginning to act like typlcel Jews in a debate", when they countered

one questlion directed at them by another. This 18 a statement

made conoerning‘JeWS even to this day.

5

Avenstruc also mekes a Bdmark concerning e Jewidh
characteristic. He speeaks of the delegates returning to their
lodgings, "sad, as 1s the way of Jews". Thls sadness seems to
be a pert of the universal Jewish psyche. Avenstruc recognized

it as a common and persistent treit smong Jews.

¥here 1s asnother interesting point to be noticed

in the accounts as we have them.

There is one meeting for the purposes of debate
that took place on a Sabbath.' The accounts gi#en in "Shevet
Yehudeaeh" and in Eisenstelin, say merely that a meeting took place

' customarily
on that day, even giving the title of the Torsh portionfread
on that Saturday. The account in Kobsk, however, adds the sig-
nificant words, that they went to the meetdng on that day, "be-

cause the Pope desired it",

If we assume that the Sabbath was very important

to the delegates, and that theybwere Yabbath observers, surely
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Avenstruc would have mentioned the fact that they were forced
to attend & session of the disputation on that day. There would
have been some mention a&s to how'they held their prayer-service

on that day. It surely can be agreed that had there been some

opposition to such a meeting on that day, on the pawrt of the
delegates, the matter would have been stated by Avenstruc. Since
the accounts that we have are interested mainly in presenting

the Jewish side of the affair, surely there is nothing'of more
Jewish intereét then a forced violation of the Sabbath. IEven the
account in Kobek does not aid us, since it indicates a matter-of-
fact acceptance of the meeting on that day. Hence, one come to
the conclusion that the delegates were not ardent Sabbath obser-
vers,qand that the keeping,of the Sabbath d4id not rest upon them
heavily. And if this be the opinion reached concerning the
leaders of the Jewish community, then one must be forced to con-
clude that the observance of the Sabbath among the rest of Jewry

was not very punctilious.

It wasg only with the greatest difficulty that
harmony was kept among the delegate8., Disunion threatened meny
e time. But, even with all this, they were able to present

their arguments well.

The Jews must have had experience with the question
of the debate beforehand, or at least knew of it, because they
were eble to argue fluently and to presnt names and chronologies.
It may be, that if it 1s correct that Geronimo had written a book

concerning the coming of the Messiah sometime before (as men=-

tioned above), then the Jews were able to prepare theilr arguments




— x__i‘___ m— "

60

basing them on this book. Whatever the circumstances, we must
admit, that according to our accounts, the Jews were well-prepared.
Needless to say, of course, that Geronimo was prepared with what-

ever he had to present.

The arguments presented do not show much origin-
ality. There are references back to Nachmenides, indicating that
few or no new arguments had really‘oropped up. The Jews endeavored
to trip up Geronimo as he tried to catch them. He succeeded once,.
when the Jews were forced into the admission that the Midrashic
interpretation of = verse is not accepted, and thus to & certain
measure causing them to deny tradition., '“he Jews also forced
Geronimo into & situation from which he could not escape. ‘Phe
word in question had two meaningg?t/at the outset of the sessions,
the Jews??gsisted that Jerome not bring any evidence that was
subject to various and‘several interpretations. No mention is
made at all that this word in questioh, and the meanings given

to it, violated& the conditions set down.

The impression is, though, that the Jews used
e much more clever line of questioning that did their adversary.
At times, they asked simple questions that ﬁere innocent by
themselves, but assumed a greater importance in & different

context. The arguments concerning Rav Ashl are a case in point.

To protect themselves, they employed & sly ruse
of having one spokesman, who, if he should be judged as wrong
by the Fope; would be repudiated by the rest of the delegates.
They were able to employ this situation once, when one of their

number spoke out of turn.

/T
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FPREFATORY NOTE TO JOSEPH ALBO

The following section, to be found in Eisenstein,
pp. 111-115, is from the “Sefer Ikkarim" or "Book of Principles"
written by Joseph Albo and completed in 1428, The material fol-
lowing is to be found in the twenty-£1ifth chapter of the Third
Book.

The "Book of Principles" is a presentation of the
roots of the Jewish faith. The section under discussion deals

with the answers of Judaism to Christianity.

There is no clue that this section was written as
a result of the Disputatioﬁ at Tortosa in which Albo participated.
The replies he made there, and the arguments presented here, have
no similarity. But 1t may be that the experience he had at Tor-
tosa may have induced him to include a section such as this in

.his work.,.

The Husgk edition of Albo's "Ikkarim", (Phila-
delphia, 1930), with its careful notes, was a great help in the

handling of this section,
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JOSEFPH ALBO

Albo claims to have had a discussion with a Chris-
tian scholer during which the latter stated thet a thing must be
tested by its- (1) material, (2) formal, (3) efficient, (4) final,
causes, The Torah, the Christien said, tested by these standards,

proves itself defective in all four causes.

s

In eleboration, this men claimed that the Toreh
was defeétive in regards to (1) matter, because the ‘orah con-
tains stories and other matters which ere not Torah, that is,
feaohing end instruction. The teachings of Jesus, however,
are instruction oniy. Ag to the (2) formal cause, it is defective
because a law should embrace three things: a) relation between
men aﬁd God; or, ceremonial; b) relation between man and man;. or,
judiciery; ¢) relation between men and himself; or, moral. It

is defective in all these three, because in the Torah, the a)

ceremonial, deals with the sac¢rifices which are dirty; while

Jesus prescribed breed and wine, which are blean; b) the judiciary
| permits interest which is destructive of social life. Also, there
are discrepancies in the application of the laws of unintentional
homicide, the punishment of one person sometimes not being as
severe as thé second. But in the law of Jesus, all depends

upon the ppinion of the Judgés; c) in regard to the moral, the
Torah commands right action only, and seys nothing concerning the
purity of the heart. The law of Jesus demands purity of heart

and thus saves man from Gehenna.

Concerning the (3) efficient cause, the Christian

said that the Toreh expresses itself in a very veiled manner about
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.the Trinity; while Jesus clearly taught that Géd is Father, Son,
and Holy Ghost, and thet all are One. As to the (4) final cause,
the Torah is deficient because ié says nothing about spiritual
happiness which is the purpose of man, and speaks only of material

happiness. The teaohings of Jesus promise spiritual heappiness.

With this as a preface, Albo leunches upon his

answer and refutation.

All the statements are untrue, he says, and are
based upon a lack of understanding and insdéght into the ideahks
{ of the Torah., He sets as his preliminery premise, the fact that
anything that i1s a subjeet of belief must be conceivable by the
mind. Naturel impossibilities, such as the dividing of the Red
Sea, the turning of the rod into & serpent, are things that can
be con¢eived by the mind, and hence we can believe that God hadé
the power to produce them, But a matter of which the mind cannot
concelive, such asﬁ that a thing should and should not be at one
and the same time; or that a body can be in two places at the
geme time; or that a number is both odd and even, cannot be a
subject of belief and hence God cannot be conceived of as being

able to do it. Since the mind cannot coéneeive it, God cannot do

it, as it is inherently impossible. If the mind does not affect
belief, he argues, then reason would heve been given to man for

no purpose and man would have no superiority over the entmals.

The statement that the Law of Moses is defective

in regar@ito its matter shows ignorance of the Law of Moses, he
.claims, insisting that there is not a worg or narretive in the

Toreh that is not essential either to inculcate an idea or a moral,

or %
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or to explain one of the commandments.

If we exemine the law of Jesus, Albo continues,
we do not find that he gave a law. On the contrary, we find that
he commanded his followers to the keep the Lew of Moses. The
Gospels are not law, but an account of the-life of Jesus. The
miracles he performed are similar to those performed by the pro-
phets who did not promulgete any law. The principles of conduct
set forth in the Toreh are not obscured as they are in the parables;
this being expressly saild by God to Moses, since it was not
proper that Moseé should spesk like prophets of an inferior grade,
beceune a statement made in allegorical form is not perfect,
since it needs explanation. It is clear that a law must represent
the very highest degree of prophetic message, and for this reason,
. the Bible praises the prophecy of Méggs. It is evident from the
Biblicgl statement, in which God says that He does not spesk
with Moses in "darkmspeeches", that any legislative matter ex-
pressed subtly is defective. Hence & conclusion opposite ta

that of the Christian polemist is come %o,

Albo answers the claim that the Torah is defective
in regard to efficient cause, because 1t does not describe the
attributes of God., Ie says that the Toreh expressly emphasized

the dogma of the unity, 1ncorporea11tyvand physical non-apprehen-
108
sion of God. Also, the Torash declares that the conception we

have of God come from the gqualities shown in the govermnment of
109
his creatures. Moses said to God, "show me Thy ways", and God
110
replied with the Thirteen Attributes which man may know more or

lesg, dependent upon the individual; but the essential attributes




of God cannot be known,

The Torah says nothing ebout the Trinity, continues
Albo, since it i1s not true from the standpoint of reason} and the
Torah does not inculcate an idea which is not true, such as three
are one, and one is three, while remeining seperate and distinct.
The only way that the thought of the Christians can be accepted
1s by believing thet two contradictories can be true at one eand
the ssme time; but this 1s opposed to the primary axioms, and
inconceivable by the mind. And for the seme reason, that it
is inconceivable by the mind, does the Torah reject corporeality,
saying, "For ye sawy no menner of form.s.%%l

Concerning the claim that the Torah is defeftive
from the standpoint of its final cause, or purpése, becamme it
does not spesk of spiritusl happiness, Albo declares that this
statement is not true, The Torah, he continues, was given to
all people, great and small, wise and foolish, and therefore it
must contain those things calculated to inspire belief and be ;
understandable to all. Those things seen by the senseé of every-
one inspire strong belief; those apprehended by the intellect
only and not seen through the senses, do not inspire belief at
all, People say that that which cennot be perceived by the senses
is improbable and untrue; hence the Torah promised explicitly
as rewards, corporeal things which are perceived readily by the
senses of everyone. The intellectual things, understood only
by the intelligence, are received through allusion. The purpose

is that each person may understand according to his individual

ability, that theough the Torah are received all corporeal and
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/
spiritual happiness. More than that; corporeal rewards which
cannot be gotten through ordinary means, are evidence of spiritusl

rewards,

Providence in this world, Albo goes on to say, .
proves to be happiness in the world to come; and especislly when
extraordinary miracles teke place in the 1ife of a nation. Miracles,
such as continuous prophecy, took place constantly in the life
of the Jewish nation., The Christians have no continuous miracle
to prove the truth of their belief. However, they bring forward
the material prosperity of their behievers as evidence of the
truth of their belief. This is no proof at all,'sinoe we find
that nations were prosperous even before the coming of Christianity;
and the Moslem certainly is prosperous. The real proof of the
truth of e faith is the continuity of miracles as we find in Israel g

when he lived on hls own land.

The final charge that the Torelh is defective in

respect to its form is untrue. 1t is perfect in all its three

y parts, claims Albo.

&) The ceremonial, which is the relation between
God and man has‘as one of its commands, prayer. The Rabbis, com=
menting on the verse, "And thou shalt serve the lLord, thy God,

112
and He will bless thy bread and thy water", say that the service

113
here %iins praye%. Also, the Torsh commands the love and fear

of God.

As to the claim that the offering of sacrifices

is unclean, it can be agreed that the puepose of sacrifices is to

purify the intentions and to keep people away from offering to

R |
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ldols. A further idea is to call men's attention to the fact
that he will be destroyed in the/same manner as the animel which
he now saorifioes; that was once a living thing, but is now burnt
and destroyed, except for that part which God Wishes, except he

. do those things which the Lord wishes him to do. This mékes men
do good, and achieve for himself immorbality, which is the real
perfection of man. Or, the purposes of seacrifices may be, as’

the Cabala cleims, to unite the lower with the upper. ILven that

is acceptable because it 1s pleasing to God. ¥ire from heaven %
1156 :
consumed the fat on the alter; fire came down for Solomon in the
116 :

Temple. The Christians cannot prove such a continuous and public

sign from God.

Also, their claim that sacrifices benefit the

soul 1s not proved elither by the senses or by the intellect.

The sacrament of bread and wine is not an offering

Yo their God, but it is the body of their God., This transubbtan-

tiation tekes place at every altar. The mind rejects this idea
because, 1), it demands a bhelief in the instantaneous motion

from the highest heavens to the earth; 2), it requires a belief
in the simultaneous presence of the same body on two or more
different places; 3), 1t necessitates the belief that the body

of the Messish goes up and down without breaking through the
heavens, (and the heavens cennot be broken through); 4), it
demands the belief in the conversion of the bread and wine, (which

do not, in the process, increase or diminish in quantity), into

tHe body of the Messish who existed& from eternity.
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All these things not only deny the first principles,

but are in conflict with the senses,
{

The Christian claim is that the bread and wine
are not food and do not nourish the man who paftakes of them;
while Albo cleims that if taken in enough quahtity, they cer=
tainly will, The Christians say that these articles turn into
the body of the Messieh; these are things, says, 4lbo, which
the reason cannot conceive of, nor the mouth utter, nor the ear
hear. How cen they believe those things which the mind rejects,
and the senses contradict? Therefore, a Jew cannot accept these
things, since his true opinions are founded upon the Laws of Moses
which are not in conflict with the senses.

It is difficult to believe that Jesus was the

| | | 117 ‘
Messiah the son of David; for that is uncertain. Matthew traces ;

the ancestry of Joseph to Solomon and David and says he was
118 ‘
of royal descent; Luke says he was not of kingly lineage. Both

of these genealogies concern Joseph alone, and the claim is

mede that he knew not Mary before the birth of Jesus or after.
But Matthéwligdicates that he knew Mary after the birth of Jesus.
ﬁe also statégothat'Jesus hed brothers, which would lead us to
the same conclusion about the relationship between Mery end
Jospeh. The whole geneelogy does not benefit Jesus at all.

And how, adds Albo, do we know the gerhlogy of the Messiah?

How cen & Jew believe in Biblical p&siages per-
‘ 21
verted to prove a point? "The falmah' shall conceive" is guoted
122
in Matthew to prove the virgin birth of Jesus. ZEven a child
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knows that this was sald to Ahaz concerning the destruction of
Israel and S8yria, about slc hundred years before the birth of
fesus, and that the Kingdom of Judah would remain under the kings
of Davidical lineage. How .could Jesus' birth of a virgin be é
sign to Ahaz? fhere are other verses quoted wronglgf5 |

b) Ag for the judiciary, Albo c¢laims that the
Law of Moses is more perfect than any other kind of law. It

124 125 126

enjoins love of mankind, forbids hatrgd, cares for the stranger,
and allows interest to be taken only from a foreigner who worships
idoli?v ;n the defence of the last, Albo sayg that surely, if it
is permitted to take the life of an idolato%,eit is permitted

to teke his property.

In other respects, the Torah is more perfect than
other laws. 'It measures the punishment sccoeding to the magni-
tude of the wrong. The Torah permits the blood avenger to seek
be reteliate in order that people should be very caereful. The
reason for meking the return of the murderer dependent on the
death of the high-priest is that the high-priesf may-prag for

129
his contemporaries that no wrong maey occur on account of them.

4+

The womder of it all is that nayone should say
that the Laws of Moses, which are divine, are completed by the
laws of Jesus. The latter hes no civil law governing humen re-

lations. How can man improve on divinely made laws?

A more important consideration is thatppeople

should criticize only that which they know. The Apostles were

not familiar with the Laws of Moses. They made several grievous
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errors., The Jews cannot he accused of falsifydng the text; for
this does not concern religious belief, but only the femiliarity
of the Apostles with the Bible.

And even if the Apostles changed the civil laws,
who gave authority to the Pope to change the Sabbeth} he asks.
The Sabbath is essentially holy through the power of God, end not
because it is a day of rég%. Xt is one of the Ten Commandments,
end no men can abolish it. Jesus and his dsciples observed the

Sabbath,.

It is clear that the charge of imperfection against
the true laws of the Torsh is not etlall sufficient to sbolish

these laws.

¢) Answering the fourth claim concerning morals,
Albo states that the cherge that the Law of Moses presciibed only
correct action, and not a pure heart, is not true. Right action
is commanded beceuse purity of heert is of no account unless
practice is in agreement with %E? The important thing is the )
intention to do good, as David sald, "Create in mw a clean heig%".
It is clear from the foregoing that the Torseh
is perfect in all mannef of perfection and not imperfect as wes
claimed. "The Law of the Lord is perfect, restoring the igﬁl",
quotes Albo. This preises the Law in all 1ts four causes:
1) "Law" refers to the material cause, and shows that all in
the Torah was put there as rule and regulaetion and guidance, and
and for no other purpose, &) "Law of the Lord", shows that it

1s perfect in respect totthe efficient cause; and since the
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efficient cause 1s God, it cannot have any df the defects which
exist in humen law. &) '"Perfect", means perfection of form.
4) ‘"Restoring the soul" refers to perfectionrof purpose; the

happiness of the soul.

Henee it is shown that the Torsh is free from all

defects, and is perfect in all manner of perfection.
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CONCLUSIONS ON JOSEPH ALBO

Theré is & calmness about the polemical poption
of Albo's "Book of Principles™. The argum/ ns were not broughtr
forth attthe moment in the heat of & debate, but are the product
of quiet reflection., He speaks with the sober detachment of a
philosopher, which he is. There is no hurgﬁgg inveotive; merely
even reasoning. Albo attacks each problem separately and without

confusion.

Albo purpoprts to answer a four-ply statement of
& Christian scholar. It is very probable that these statements
had been made to him, since Albo would have no need to felsify

and set up a straw-men for himself to answer.

| There is no evidence that the disputation at Tor=-
tosa influemced his arguments, Théd debatscof 1413 in which he
took part, discussed only one question, that of the Messish. In-
deed Albo does deal with it in this section, but the arguments
are not similar. He treats, though, *of the main questions that
could be asked. His work can be used as a basis for most any

gquestion of a theological nature that .could arise.

His basic statement that the mind oannotvbelieve
what the mind cannot conceive, is psychologiceally true. This
foundation gives a firmness to his arguments. HHe does not speek
out of the vagaries of theologlicel arguments but bases his claims
upon evidence acceptable to conmon sense. This method gives a

wider range to the influence of his words, for they are based

upon the thought processes of the common men. His reference to
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what "people say" is an argument based upon the strongest sup-

port.

/

Albo, in setting down the principle that a thing,
to be accepted, must be amenable to the senses, or the intel-
lectual faculties, repeats that which was the basis for Maimoni-
des' Worki?5 |

His spesking about the Messish impresses one as
being a digression. He could not, though, afford to pass up the
opportunity of expressing himself on.this vital topic. The jus=-
tification for this lies proabely in the fact that it appesrs in

the discussion of the relations between man and God.

Albo mentions one faet, which to us at least, seems
to be overlooked by meny polemists. It is, that the Gospels are

not law, but a biography of Jesus.

Though Albo pemhapkya&dééznothing to what was prob-
ably known at his time, yet he can be said to be important for
these two reason: The first, because he emphasized the primary
prineiple that snything which is the subject of belief must be
concelivable by the mind; and the second, because he classified,
for all who cared to read, the theological arguments against

Judaism, and the answers thereto.
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- GENERAL CONCLUSIONS

The meterial of this thesis covers from 1390

to 1428, a period of close to forty years.

Avenstruc's purpose in writing of the Tortosa
affair, "so that ye shall know what to answer the unbeliever",
méy indicate that the trend of events could be foreseen, Cer-
tainly, conditions for the Jews in the land were not becoming
any better. More of the same sort of trouble as at Tortosa
could be expected at any time. Avenstruc feels reasonably cer-
tain %hat the same stock arguments end questions would arise as

did oceour in the Tortosa debate.

All this may indicate a general literature at the
time, dealing with disputatlions with Christiens. ;t may also .
indicate that the leaders of the Jewish communities felt duty-
bound to be prepared to enter a dispute at any moment. Hence
the necessity of having a handy reference.of the questions that
were sure to arise. The fact that Albo feels compelled to en-
close & refuatation of cértein Christian arguments concerning
Judaism, points to the need felt for such a literature. Further-
more, we know phat anti-Jewish works were being circulated, (Gero-
nimo's book, for instance). It may well be assumed thet the

Jews were not lax in issuing counter-arguments for circulation.

The disputents at Tortosa referred to Nachmanides,
showing that the accounts of the various disputations were stu-

died. There probably were no new arguments brought forth.

It is difficult to say who, of the men or groups

we have
i by LA "l
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we have studied, borrowed from whdm. Sé#eral instances of over-
lapping end repetition can be noticed. The Tortosa disputants
were limited to one question. Joshua Lorqui covered a major
part of the fiedd end included this one questions So qid Albo.
In the theological battlefields of Judaism and Christianity,

the question of the Messiah and his coming is very important.
~Albo's digression to include this subject shows that it was con-

sidered as vital,

From the materiel at hand, we can reach the con-
clusion that there are two main pojnts about which a disputation
can center. The one is the question of the Messieh, as elebora-
ted above and which was the center of attention at Tortosa, and
and written about by Lorqui eand Albo, The other, limited to
these latter two, and Paul of Burgds, is the guestion ofmthe

truth of the Torah, with its eorbllary of truth of faith.

These two gquestions, in one form or another,

still crop up whenever Judaism and Christlienity meet today.
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NOTES

See the German Graetz, ¥ol., 8, note 3, on the two Joshua
Lorquis. The epostate Geronimo de Santa Fe, as a Jew, Was
known by the name of Joshua Alorqui, that ig, of the city
of Lorqgua. The writer of the letter to Paul of Burgos had
the same neme. A.MS. (Leyden Codex, Catalog, P. 354) has

8 superscription on the letter indicating that this Joshua
Lorgqui later became an apostate. Graetz does not bhelieve
that the wwo men were identical, claiming,thet for psycho=-
logical reasons, it is impossible to believe that a man who
wrote such en anti-Christien letter as Lorqui 4id, would
later become converted and become the epostate deSenta Fe.
Furthermore, he claims that the writer of the letter knew
Arabice, while the apostate at ¥ortose showed & knowledge of
Latin but none of Arabic.

2, c¢f. Kiddushin 69b and 71b---"Jews sifted as fine flour".
3, Iseieh 11:1.

4. Matthew 1:6ff; Luke 1:32.
5. Num. 1:20.

6. Jer. 23:5,6

7. _Ezek. 37:28b

8., ‘tsaiah 41:8; 45:17

9. <Zech. 2:15
10, Is. 40:11
11, Ezek. 37:21
12, Jer. 30:18
13, 1ib. 31:39
14, Ezek. 28:25,26
15, 1ib, 37:85
16. Jer., 31:33
17. Ise. 11:9
18, * 1b. 2:4
19. Zech, 6:12
20. Mal, 3:3
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25, Jofer, B1:88 , [

364
37,
38,
39 .
s0.
41.
42,
43,

"

Joel 3:1
ib. v.2 .
Lorqul follows Maimonides on this point.  See "Moreh Nevuchim", |
part II, chapter 36; ed. Friedleender, p. 225. :
Is. 11:6 i
ib. 2:4

Ezek, 39:6
Zach, 14:1, 16
Is. 66:83
D@ut; 4:2
fatt. 5:17

See John 1:1ff, 14 ' %
I cannot locate the source of this, but the translation of
the passage quoted by Lorqui is: "...the roots of this number
ape in nature; and the meaning of it and its answer are &
law unto us; and through (because) of this number, we de-
mend of ourselves to love very much (adore) the One God,

the Supreme Creator of all things".

Danl 2:11

Job 8:3

Deut. 24:16

See p. 11, note 32 of this thesis.

See Eng. Greetz, v. 4, p. 183,

See Steinschneider, #€at. Bodleian", p. 2087.

Is, 42:4

Probably "Moreh Nevuchim" part II, chap. 40.

See p., 14 of this thesis.

An instance of Eisenstein's corrupt text: he pas, 1gdsugpmb‘
"The religion through which he received galvation". —= ;
But Blumenfeld in his "Ogzar Nechmed", p. 6, has more }

corpectly, kes, meaning "carries", or, "professes"; and ‘
changing the meaning entirely.
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45,
46.
42,
48,

49,
50.
51.
52.

53,
54.

55,
56.

57,
58.
59.

60,
6l.

"8

See p. 14 of this %hesis.

See pe. 18 of this thesis.

Margolis and Marx, p. 455; Grastz, Eng. iv:207.

Isadore Loeb in "Revue de l'Histoire des Religions", v. 17.

"Geshichte™ of Graetz, vol. 8, note 3, p. 416, mentions only
two sources: the one indicated and Avenstruc's. The Hebrew

Graetz vol. 6, p. 410, makes = note of an additional source,
to be found in Kobek. BSee text.

ed. Wiener, #40, p. 67ff.

pp. 104=111; the transcription is careless.

Note in Husik, p. xv; Greetz, @er. vol. 8, p. 1287.

Called so by the Jews. The neme mesns "blasphemer" and is
formed of the first letters of his Hebrew neme.

See Kobelk, p. 45, note 2; but see Husik, Introduction.

De Castro, in "The Jews in Spain™, p. 100 claims thet Astruoc
and thirteen others beceme converted at the end of the affair. -
There is no Jewish record of it. *e probadbly took it from
the Christian source. I cannot testify as to its validity,
but 1t seems to be a gloss.

Only sixteen delegates listed. Kobak, p. 45, also states
that twenty-two came, but he does not give the nemes.

Eisenstein had f4n, 1473, obviously a misteke. "Shevet
Yehudah" p. 68, does not have a date.

Peter de luna, known as anti-Pope Benedict XIII since 1394.
Reigned 1412-1416.

Uf ocourse, Avenstruc tekes us merely into & few days of the
debate. But we know that as the debate wore on, even the
Pope failed to appear at times. See Eng. Graetz, ¢ol. 4,
p. 21l2.

180 1:18, 20.

Avodeh Zarsh 9a; Sanhedrin 97a bott; Rosh Heshonneh 3la, &
pertial statement. (HEisenstein lists Avodeh Zarah 81, which
does not exist).

Avodah Zarah 9a; Sanhedrin 97b top.

Avodah Zareh, loc. oit.




64,

65.
66.
67,
68.
69.
70,
7.
72,
75.
74.
75,
76.

774
78.
79.
80.
8l.

82.
83.
84.
85.

86,

87.

88.
89.

79

3828 plus 172 equals 4000, the beginning of the third
two—thousanq—year period. A

That is, before the é,OOO-ygar period.

Reigned as High-Priest end King, (103 B.C,E.-76 B.C.E.).
ca. 135ff. B.C.Ee

i.e., ca. 50 B.C.X,

i.6., 86 B.C.E.

Ssnhed. 984

See Rashi,tocommenting on this, Sanhed. 97a.

Husik, in his Introduction, says ggi;g day, that is Feb. 9th.
Sanhed. 97b top.

Shevet Yehudsh omits this phrase.

i.e. 4250 yesars old.

The names used in the Hebrew text are the equivalent of our
phrase, "Tom, Dick, and Harry".

Sanhed. 97b; should bj/lfjanﬁ noz/bvwas in Shevet Yehudsah.
I. Sam. 9:18 -

Sanhed. 97D,

ca. 400 C.H, »

Talmud Yerushalmi, Krotoshin, 2(5a) and Lementations Rabbah
to v. 1:16b. Only first line quoted in Eisenstein and Shevet
Yehudah. '

Yerush. and Rabbeh have "r. Abun".

Is. 10:34.

ibe11:1

In Barcelona, 1263,

ﬁo mention mede of this statement in Eisenstein pp. 86ff.
See also Kobsk, p. 53, note 19 noting the absence of this
statement in the eccount of the Nacmenides disputation.

Should be, Jayme I

?

See above, note 81



80

90. Pesachim 54a

91, I Kings 13:2

92, 66:7 and Targum thereto.
93, Sanhed. 97b.,

94, loc. cit.

95, loc. clt.

96, Sebbath 63a

o7. -lIs, 66:7ff.

98. 1ib. v, 13.

99 Geﬁ. 49:10.

100, c¢f. Ibn Ezre to above.
101. Gen. 28:15
108, Gen. 49:10Db

103, cf. Rashi to above.
104. Meeting place of the Sanhedrin.

105. Smemiakunffrnowsmigxnxhia. Avegnstruc probaly mesns that
the delegates were honored smong their own people.

106, See Heb Graetz, vel. 6, p. 112
107. Num. 12:8 |

108. Ex, 33:20

109, ib. v, 13

110, Ex. 34:6

111. Deut. 4:15

112, Ex. 23:25

113. Babba Kamme 92b; Baba Mézia 107b.
114. Deut. 6:5; 13; Lev. 19:14

115, Lev. 9:24.

116. II Chron. 7:1

S 117. 1:6




118,
119.
120.
121.
122.
123,
124,
125,
126,
128%.
128,

120,

130.

131.
138,
133,
134.

155.

81

3:31

1:25

ib. 12:46; 13:55
Is. 7:14

Matt, 1:22 ,
See Jer, 31:15 in Mabt, 2:16-18

Lev. 19:18

ibe 17.

Deut. 10:19; 14:21

ib., 23:21

ib. 20:16

The Christian argued that one may be in hiding longer thet
the other if the matter of his release depended upon the
death of the High-Priest. ~Albo does not meet this argu-
ment. (See also Husik, p. 239, note.).

Acts 7:14-16: Joseph brought to Egypt with seventy-five
souls; buried in Shechem in cave b%ought from sons ¢of Hemor.
op. Gen. 46:8-27, Deut. 10:22. Aots 13:21l: Saul ruled

40 years; I sam. 13 indicates 3 or 4 years. This last
sgadement is Albo's; but I Sem. 13:1 says "two years".
Concerning the mannaj; Ex. 16:29

Deut, 10:16; 6:5; Lev. 19:18.

Ps. B5l:12

ib., 19:8

See M. Friedlaender, "Moreh", introd. p. xxv, wherein the
trenslator sets forth “eimonides' views.
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2

3o

5.
6.
7.

8.
9.
104
11.

12.
13.
14,

15.

16.

17.

18.
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