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Lenet Lo DIGEST OF: THESIS
Lo, THigostudy 4s based upon the assertion that immortality is
one ‘of: the universal concerns-of mankind. . The particular manifes-
bations of Shig conoérn within historicaleewish«religioua.experienEG
Have: undergone slgnifidant. development. . With the Reform Movement
there ‘came -an important ‘reorientation to ideas of Immortality: resur-
rec¢tion was: denled, and the eteérnality of the soul, alone, was affirmed.
v The ‘major means. of communicating the ideas of immortality, as
congelved by Reform ﬁhedlogians, is ‘through the ritual texts which
the peopleread and:hear. By analysing the ldeas of immortality and
the modes by which they are expressed in American Reform ritual, we
have attempted to approach a.clearer understanding of how effecbively
andjhonestly'we are:dealing with the concerns of .our congregants in
thls area of  thought.

“The major portion of the: thesis is devoted o an investigation -

of the Union Prayer Book, Newly Revised.  We have seen how ideas of

immortality are expressed; primarily, through (1} the Gevurot bene-
diction, (2} prefaces to the Kaddish, (3} the Kaddish, and (L)
elaborate Memorial Services. There are two major categories into
which the ideas of immortality fall: ‘*heavenly® and "earthly."
Within these we find descriptions of or, more often, allusions to
"passive! and "active" states of existence. The "heavenly" immor-

tality is only vaguely defined., "Earthly" continuance is more

specifically spelled out.
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An investigation of the major anbecedents to the present
prayer books reveals the‘source$;forﬂﬁany of our present forms and
ideasa However, we find that in the prayer books produced by com=

mitieelggﬁgpt@ath@neﬁishanrQver increaging tendency o increase thé

sumber. of. words on.the :subject of immortality, while at the same
Jbime reducing the substance of what is said. What once could be
'describ@dlas_cle@r.ﬁdoctrings“ have become suggestive "ideas."

The preblem of Divine patr;bution»is,increasingly glossed over or

igpored,;,ldeasvpf‘?earthly":uqntinuance in memory and influence;
@%Qngfwith;bhpﬁg;Qf;VGQSmicﬁ,eternality,-have,alowly-but surely
haken&prgcadgncg,ovafvaarliér‘dobtrines of the conscious immortality
of the soul.. . . . .

- : We suggest thab the real concerns. of our people for conscious
immortality and some eventual justice are not being dealt with ade-
quately in.the present liturgy. We wrge that the problems be investi-
gated with theological and phllogophical honesty; and that the editors
of the rituals share more fully their convictions with their congre-
gants, who look to the prayer books for inspiration and comfort.

Finally, we have provided appendices in which the significant

portions of the antecedent German liturgies are given in English

translation.,




An,investigation of the major antecedents to the present
prayer books reveals the sourggslfor’many of our present forms and
ideas;‘ However, we find that in the prayer books produced by com-
mit£ee.qfﬁqrb; there is an ever increasing tendency %o increase thé !
number. of words on. the subject of immortality, while at the same
bime reducing the substance of what is sald. What once could be
deseribed as. clear "doctrines" have become suggestive "ideas."

The problem of Divine ratributionvis increasingly glossed over or

ignored. Ideas of "earthly" conbtinuance in memory. and influence,
al@ng‘Withlthggg;ofvvcosmic" eternality, have alowly but surely
taken precedence ovef earlier,dobtrines of the consclious immortaliby
A of the soul.

. We ﬁugggst that the real concerns of our people for consclous
immortality and some eventual justice are not being dealt with ade-
H quately in the present liturgy. We urge that the problems be investi-
gated with theological and phllosophical honestys and that the editors

! of the rituals ghare more fully their convictions with their congre-

.

gants, who look to the prayer books for inspiration and comfort.
r Finally, we have provided appendices in which the significant i

portions of the antecedent German liturgies are given in Inglish

translation.
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INTRODUCTION

/one of‘tﬁéfﬁhifefééi;cOméerns of Ménkiﬁd

not really:his. umtimate'goal, ths complete ‘temination of svery aspect
of his belng. gMgngreﬁusgsqﬁgﬁpemﬂmgpt@;u == he strives to be “immor-
tala" He w@n@s&tagﬁlxveﬂasomeh@w,.gvan after his. apparent "degth."

siThereare - many -neasons Wy men yearn after lmmortality . after

BOMB;: centinuation ef their essential selves beyond the grave, There
is the gimple: fear of being.ultimately.alone. -~ unknown and unknowing,
unlovedagmd'unloVing;mﬁTher@.iswthﬁ frustration of hopes unfulfilled,
}q,i;,.géals:fn@t yet attained, of potential not.fully realized, of work
rngcgmpleted@iuﬂndgbhsmw;is~$bedpa§sion‘tq_know,that somehow , somewhere,
the terrible injustices of earthly life will be‘rgctified,l

- Different cultures,: primarily through their religious.beliefs
and. instdtutions, have sought to deal with the concern for immortality.
Various ideas and.doctrines have been brought forth through the cen
turies in an attempt to satisfy‘the hearts and minds of men with regard
to their ultinate destmy. | | |

Judansm, too, hag had to deal, in one. Way or anoth@r, with the

concern for immortality, In Kdufman Kohler's Jewish Theologz we

find a fairly compmhensive surmnary of the long and varied coarse of

Jewish idaab on the subject.
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e o, wﬁiblical Judaism evinced such a.powerful impetus
haward a complete and blissful 1ife with God, that the
ag¢enter and purpose of existence could not be transferred
 to the hereafter, as in other systems of belief, but was
fouhidsdnsthetdesire’ bo work out the life here on ‘earth

tovdts. ‘&1est possible doVelopment B oy

In the course of time, however, the question of exist.
- endelafterideath:demanded more and more a satisfactory-
answer, Under the severe political aml social oppression
s hbhaboeaiesupon: the. Jewlish people;ithe plous ones failed
to see a just equation of man's doinga and his destiny in
&‘bhi&i 1ife¢ ik LI,? BORTES TRA SR R

And's0 began:the: process which" led to-the Pharigees' adoption
P ‘
(ﬁwomﬂtheaPersians)i of the:doctring of resurrection, In spite of its

lack of solid Scriptural support, thls was to r@main a cardinal ar-

ticle of faith even into the present cenbury.

Through the  centuries, as Judaism developed, many ideas of
immortality were. expressed, both on the level of folklore ani of
phllosophy. But not until the publication of Moses Mendelssohn's
Phaedon in 1767 was the doctrin@ of resurrection challenged 50 strong-
ly, and tha imm@rbalitv of th@ soul set forth 80 persuasively, as to
bring about a real change in thought on the subgect by a significant

4 group within- the Jewish community, With Mendelssohn began a new era
in the Jewish treatment of the concern for immortality.:
~Mendelssohn's purposeful rejection of Jewlsh tradition
and concentration upon eighteenth century philosophy do

not disqualify him as the pioneer Refom thinker upon the

subject of immortality. On the contrary, it is probable

‘that he set the pattern for the Reformers who succeeded

him, 6

Jack otern (see nobe above) p01nts out that the theologlans

of the Reform Movement, whlch arose in nineteenth century Germaqy,

based their ideas of immortality on both faith and reason, While

they felt that resurrsction involved a supernaturally induced phe-

nomenon on the order of a miracle, yet they saw the lmmortality of
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the. soul..as: being: bound . up with the workings of natural law,  Kohler

11 1-Resurpection ‘of the body waw the belief of. former
ages.,.but immortality of the soul is the hape of the
enldghbened, . 7 o oo e S

widnd. Igaac M. Wise.gave a serles.of Friday night lectures “in

Whi@hwh@w@@ﬁ&id@rad"thee1@§gg9§,;mmortality as a tenet of Judaism in

8
the, light ofsetentific and philesophical principles,

By:the time of the Philadelphia Conference in 1869, the Ameri-
can-Reform rabbinate was ready to adopt as. one .of ‘its principles:
v The belief ‘in bodily resurrection has no religious
foundations, and the doctrine of immortality refers te
the safter-exigtence of the soul only, -9 : v
oopid in 1885, the seventh ™plank® of the Pittsburgh Platform
was adopted as followss. -
o We rveassert the doctrine of Judaism that the soul of
' man is immortal, grounding this belief on the divine
nature .of the human spirit, which forever finds bliss in
righteousness and misery in wickedness, We reject, as
-~ jdeas not rooted in Judaism, the beliefs both in bodily
resurrection and in Gehinna and Fden (Hell and Paradise}
. as abodes for everlasting punishment and. reward, 10
- But let us return again to our initial premises  men yearn after
immortality., Not only theologians and philosophers, but laymen, too,
are concemed with what happens to them when they die, Yet the average
layman does not read Maimonides or Mendelssohn or Kohler or the Year
book of the C,C,A,R, How, then, is he to know what the theologians
have determined to be his ultimate destiny?

The answer, through the ages, has resided to a considerable

extent within the pages of the siddur, the prayer book., For here

the theology of the Jews has been set forth for the everyday use of




the neveryday" Jew, (Not that the prayer book could be considered a
theological brac‘t, hut certainly its prayers arrl affirmations of faith
exp'.l icitly or implic‘ltly con‘bain the essenblals of Jewish doctrine , )

e the average American Reform Jew, the only c¢lues to his

Ammortalityidie dn-the texts of his pitusls - be they the simple
prdyer recited over: the Yahrbzeit. candle, or the elaborate Yom Kippur

Memorial Serviee, <. i

-wi THerefiore ;4 ‘one wished to investigate and evaluate the ways
i whieh Anerl can: Reform Judaism s dealing with the concerns of its
adherents vis & visdmmortslity, then one must turn to the prayer -
books: ‘and’ nenuals which actually come within the sight or hearing of
the: people -

. This is precisely what we wish to attempt in this thesis, We
shall try to find 4nd evaluste both the ideas of immortality and the
words and ceremonies through which they are -Aexpresser'd'in American
Reform ritual, Hopefully our efforts will bring us closer to a reali-
zation of what we are doing, and what we must yet do, in order to deal

effectively and honestly with the concerns of our congregants with -

regard to the purpose and ultimate destiny of their lives,
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; WS iea oei tiei.. o CHAPTER T
{ | THE UNION PRAYERBOOK, NEWLY REVISED, VOLUME T
| INTRODUGTION 1t e e oo

~. .« The most important source, for our purposes, is the current |

edition of the Union Prayer Books, - These are the prayer bocks used
by ‘almost all Reform JewswinLAmﬁriaa., The -1deas of immortality exe
pressed in these volumes are, then, of greatest significance for -

today's Reform Jews., In later chepters we shall investigate, :compare,

and contrast ideas and modes.of expression of the antecedents to the

currenteedition.:vI@wthese'first-chaptars we shall look carefully at

each service, Not only ideas. of immortality per se, but other ideas

which touch on immortality will be noted, - (F.g.s the soul, retribu- o
tion, punishment, death, redemption, salvation,)
- Rather than cataloging our findings under véfious~headings and

noting the pages where specific references may be found,; we shall at-

tempt to take the ideas as we find them in the various services,
¢ (Frem-a liturgical point of view, the setting of the idea within the
E service may be of as much importance as the idea itself,) So these
first chapters will procede more or less geriatim through the pages , |

of the prayerbooks, In a later chapter our findings will be summare

ized and evaluated,-

EVENTNG SERVICES FOR THE SABBATH

"ﬁight is the symbol of the divine in man. The spirit of man

4 is the light of the Lord,™ (Proverbs 20:27) Here on page seven, in
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Pradnpipialieor Lightihg Sabbath” Candles, we touch on an-idea which

4’13%’&5‘5«%‘”%’0 the: Jewish-sonsern: with- i’r’n{fib'r«’oal'i‘by; “This sentence is one
of seversl’®h théthens’ of« Mlight'4sl, " © But the idea’ expressed has
Geeper shphil fiante’ than' iers poetic’ symbolism. ' The concept of the

AAVIRS" spaitk (e ®1ighth ) withih man, which is- the Mepiritt or -

Hgsnigniiaiiatt the Hoart of tahy argiinents for the immortality of ‘that

Spiriti f 66d 45 eternaliy) ard Wthe spirit: of man is the light of

A ’ohe OF iphe phat spitil; oo, mus b participate in eternitys for
“how-Sould the Wlight of the' Lord® ever be. extinguished? ' Within its

wontext ourphrage Wonld seefi’ innvtent of ‘any reference to immortal-
Ayt buttwitliin the: déntext of an individual worshiper's feelings,

the agdoeiation”might easily be suggested. Also there is this conw
‘wilerationy after Yeury of repetition: through regular Sabbath worship,
“thilg® 4dea,’ g maﬁ& others, probably bscomes engrained in the sub-con-
s¢ious ‘of tlie ”iﬁdiiriduél »-and may support unconsdiously more direct

statements about immortality found later in the prayer book,

U9 fPhe idea of the divine in men is agein expressed on page 10

in the invocation, ' We ask God to Yenlighten our eyes to behold Thy
guiding power in all nature from the remotest star to our inmost soul. .
Then, in the same ﬁaragraph, another idea is introduced which-
geemg bto be assoclated with our major theme, ' The invocation is closed
with: the prayer that our meditations and prayers "be acceptablé unto

2 .
Thee, our Creabor and Redeemer,*  The words “"Redeemer" and "“redemp-

tion" are found repeatedly in the Union Prayer Book, each with ap-

propriate synonyms, Often the liturgical setting makes At clear what’
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YRedeomertmeanss. but in other places, such as the present prayer,

thejcontext doss ﬂ@&msupplmuapéingle;iﬁt@rpretationa4

134 srDivine  redemption as expressed.in the Union Prayer Book seems

49, fallidnto two majon categoriess deliverance of individuals or

nations fron various-evils-in this, lifes -and that-ultimate rescue

firom.eanthly;Life which .is eternal life. In this prayer; offered at
thebeginning of Sabbath worehip, either category might be applied.

Y tor vand .Redeemer could ibe taken..as being descripbtive of God's

g}_;,l;lzqgnqgmpiassi ng-v,@inv,olvemntwi;ﬁ our “lives, : As it is He who causes
us.to.come into,the.life of the world, so:it. is He who, at the end,
nav, Omy rvedemption.can be.seen here as a gontinual process, as is
creation, . ("Thou .renewest daily the,work of c reation,") « Bach week
we gather. to honor .the Sabbath, the day which is, in itself; a re~ .
dempiion from the Mdifficulties and ... confliptS“ of ‘the daily work
routine, Most likely it is the latter interprebation which most of -
us would accept in this i.nstance. But again, as we shall see in 80O -
many. pl aces within the 1iturgy, the situation and mood of the in-
dividual worshiper will usually determine the meaning of a word or
passage for him, This particuler pagpage is illustrative of the phe-
nomenon that we find in Jewish worship: the ideas expressed in the
ritual are often only suggestive; their deeper meaning and signifi-
cance are dependent upon the interpretation of the individual worshiper.
In the responsive reading on pages 10.11, which is a compila-

tion of verses from the Psalwms chosen for Kabbalat Shabbat in the

siddur, we find a number of references to God's Ysalvation,® Tt is
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difficiltto interpret precisely what salvation means here, . It is
‘tiéd“ib'wi%hvthe~idéafof3Godﬂs'aschatbiégical.judgment, the theme of

tlie E%igiﬁaﬂ}péhlmS-iﬁvplvedo Our theme of immortality may be averred
to in the'verse| "0 &eﬁ$ﬁhmﬂlowevtheﬁLOTd,vhateyevil; He preserveth
the' sotle of His' sefvants,®  Now preservation might be understood as
sither earbhly or ebertisl preservation. . The original verse runss

Ohave' Adonal ‘sin'u rah; shomer nnafshot chasidavs miyad r'shaim ya.

t%iiem>(Psalmf9?$10);“wﬂereftheu"b“ part of the verse states exw .
plicitly what the Mal part means: "He delivers them from the hand
(power) Tof ‘the widked," However, by omitting the datter phrase, the

editors of ‘the Union Prayer Book have made vague that which was once

¢léar, “As we find the sentiment in the service now, it could be taken,
without' oo much-difficulty, tovm@ap.thaﬁ God preserves the souls of
his-Sérﬁanté~(WKOxhabefevil) unto eternity, . This would leave us with
the problem of the destiny of those who do not "love the Lord," But
this would not be unusual, for we shsll see that this precise problem
comes up quite a number of times as one snslyses the pages of the Union

Redemption is the theme of the geulah responsive reading on
pages 14-17, But both the Hebrew and the English meke it clear that
it is God's saving power in history, not in etemmity, which is being
praised, The future redemption petitioned for the oppressed of the
world is compared to Israel's deliverances Min life,™ not in a here-
after,

But when we come to the Tefilah benedictions, the word "redemp-

tion" again retreats into a theological ecloud, and its meaning becomes

obscured, Also, we are presented with two texts, Hebrew and English,




| iﬁEathersgwﬁEmémEéﬁiﬁgwtﬁé*"devﬁtioﬁ""bf the patriarchs, "bringest re- Q
demption: to thelr descendsnts ;" we say, We dall God our "Savior," |
anWi&hiﬂwthéﬁgénerglﬁcpﬁtéﬁﬁ%of*%hé*pésﬁagé;faﬁd"with“dﬁ aye to the | i
. participisl’ fobm (unevi == bringest) the ot 1ikely meaning of re- |
+demption As-some kihd. of ‘aid within this life, Of course, the Tra-
vditionhalitext; re :;r&i-ﬁg“ goel w« vedeemer is more explicit,” and one
might.reason that since the former reading”called for earthly re-
-~ demptidn;, so does the present version, (Haﬁever, this 1s not always
a safe agsumption; as“there ére’numerous places where slight changes
~dn text al ter meaning considerably,) ‘
And now-we coms to oné of the key passages relating to immor-
tality, the Gevurot benediction, - This paragraph has played an irm-
portant role in the history of Reform theology and liturgy; and 1t

preachivof iwhich migt be ‘sarefully 'scrutinized, since the "translation®
Hﬁxsfnonﬁamwayswex&@tﬁﬁand*a'@ranslation'must“always be, ‘to some extent,

Hian inrterpretation) el s tlonani s calnny

tey oThithe “Avot ‘benedibtion Wwe vecite our praise of God in a modest

wiay: (according s Talmidie dnstiictionl), He who was God of our

deserveés careful attention, In subsequent chapters we shall see what |
changes have been made over the yesrs in both the Hebrew text and its

vernacular interpretation., At present, however, our concern is with

the passage as it stands -- as the worshiper reads and interprets it
today . |

This passage has aptly been calledpggzgggg -- Powers, because
in it are enumerated some of the ways in which God is, eﬁernally, a

(ibbor -~ a Mighty, Powerful One. We should note that this paragraph

is, in a way, an explication and extension of the Avol passage which
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precedes:. L, .. In eagh, God is being spoken of not, as Creator, not as
Mastex QitheUniveme ,-,-;.-,‘put’ a8 Mour: God/and Ood of our fathepsi™ We
are. speaking, of the .relationship betwen (od and the individual, the
Fatherﬁandghis gp%ldrengauTheqﬁpowers" here mentioned are all those
which God;exer@iﬁéﬁuin3Hisurelat19nseﬁith his children, such as heal-
iugﬁhhe;ﬁick;euphaldigg thosggwho,fhllsBH
e w.The major theme. of this paragraph. is the. life~gliving power of

God., : . We .rehearse thadabilitygof'dad,vas E&Eﬁgg,'to,save,‘sustain,
preserve, uphold, heal, free, keep falth ﬁith the dead and to implant
withquuS(éterngl;1i£e¢T=True,awexadmittt0~God's power to cause death;
but only-within a cheerful conmtext of immortality, Here we state with-
out, reservation (yet without elaboration) that we are endowed with
eternal life, - . |

Instead of Yredemption”. we use "save! and Ysalvation" in this
paragraph, ' The precise difference between the two terms is never clari-
fied in the liturgy itsaif. Agaln, there is some ambiguity in the
phraseology.  There seems to be a gradual bulld-up within the hene-
diction: First we speak of God's saving and pressrving power during
1ife; then we affirm His salvation,beymnd death, But upon closer
examination, we see some difficulties, A comparison with the siddur
would show how these difficulties have resulted from the editing of
the traditional texts but here we must take the words as we find them,

What are we to do with the phrase, "in the multitude of Thy
mercies, Thou preservest all"? Is it intended to be understood as

the second half of a couplet, repeabing the sentiment of ™gustainest

the living"? Or .does "preservest" iwmply immortality? If the worshiper
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Sdd underetana ‘Hobbiw, He i1l sée that there is a clear difference
pétwbsiichdlkel andemchaye, ‘Tt wolld seem more reasonable that
theila bbr v Berpretation I8 inténded, because it is quite obvious

that Godledgds notrpraseivelthe Living = 'people do die, .

pretabinnistinterpretationt (Mpregervestt referring to immortality)

WoULe - Elsoreit i ewith the vpattert Whist the next two sentences follow,
Tﬁ@%ﬁan%ﬁ@fﬁﬁ@fﬂ@ﬁo@ﬁuphaldeétﬂwspeaks of “earthly life, the "b¥ part
o ifmsFtalityy r (Adstming that Ykeepest féitﬁ with Thy children in
déﬁtﬁﬁﬁé@iﬁﬁliﬁéﬂ;ﬁéﬁfbéﬁﬁékénEasfan“ékpféssion‘ofiiﬁmortality;‘;Acﬁ‘

HUELIY P EhiE 48 14 pathed vaghe statensht iniits preset context,) -

“'*‘333"ﬁﬁ%ﬁér“6f$iiféﬁaﬁd@déﬁtﬁi’sourcéﬂéf galvationt “séemns to be a
ﬂéé£iéﬁmmﬁﬁibﬁﬁofﬂﬁhéféxteht“of“Gdd*é powarss 1ife, death and eternal
Life (salvabion) “ape Hig, v oro® fon e ol

LY Mo hast implantéd within<us eternal life% finslly. comes out
and sayé”directly=wﬁétAWﬁ?havereenﬂhinbingwat\ébove;f'The past tense
wbuMitsuggést“tﬁa%~immortality*isﬁa-certain“thihg;"dne might ‘ask at
what point this implantation took place’;ﬁ‘is one born with eternal
life'already thuilt in;" or does CGod’ especially implant it within us?
~e This question'is particularly significant whenone compares the
English with the Hebrew and finds that noteah is a participial form,
and ¢onld be taken to mean that eternsl 1ife is not something implanted
once and for all, but is sdmething whichvGod'contihually grants, or has
the power to grant. There might even be possibility for question here
as to whether immortality will be, actually, implanted within each of
us, After all, the chatimsh of Sim Shalom on p, 1h1 which pralses God

as ogeh hashalom is not taken to mean that peace is an accomplished
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fagt =~ which it obviously is not, One wonlers whéther‘"Implanter
of eternal.-1ife," understood in the sahe way as "giver of peace,"
might not open up quite a new idea of immortalityi

:We: also find. in.looking at the Hebrew text that further inter.

pretations and understandings are possible. M'chaye hakol could be

taken not -as Mpreservest” but Mrevivest" or "makest live" -~ hakol
might refer to all mankind, or even to the indestructibility of matter,
0f course the more literal "sleep in the dust® is more specific, What

undergoes OOﬂSLdBT&bl@ change in translatibn is melech memit um'chaye

umatsmlach yeshuah "King who causest death and revivest, and caus-

st salvatlon to sprout;@ does‘nbf fit the‘pattern established by the
editlng and the hng]ish The idea of immorﬁaiity involving a specific
act of "r@viving" or "qulckening" (as the old translation rendered it)
on the part of God is carefully avolded in the transTatLon,

Tn summary, it would seem that even what we still have of the
tréditmonal text has been edlted through translation to such an extent
that ﬁe héve'no c]éarbidea of what immbrtality is or might:be.
Dbarnal life is preu@rvation, salvation, a state wherein God keeps
faith w1th His children in death, It is left to the Worsh:per to |
supply What@ver explanation may satisfy him as to what fhese general
torms actua]ly‘mcan, if anything.,

The special Sabbath prayer on pages 26»21 givés intimations of

immortality. ﬁHeavenly Father, we rejoice that amid the ceaseless
cares.,,bf our earthiy life, Thy holy Sabbath has been given us as a

day of rest and refreshment of soul," WEarthly life" would easily

sugpest its opposite, Yheavenly' or Weternal! life -~ especially coming
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4 mediately afiber «thé Gevuret ‘benediction, Also, we have here

5a'faﬁht‘”sm1nmscenceuof the tradmtiona] idea of the Babbath as a fore-

aste Qf;ﬁhe WERLA Mo 'come ;s Here-:as in other places in the liturgy,

orﬁ%ﬂmmyMappean

gmuch likeia«shyﬁ“wallfiﬁwer“”ka-uneasilyfpresent

‘@fbutLunwilling w0 ook he worshiper ‘square ‘in'the eye and accept the

a&nviﬁéﬁianw@gometime%n%he:éarnesﬁﬁﬁmea) 1o come ‘out into the Light

] iﬁi@hem-;:ifsuswzﬂeaiaumf*sa ey, be' better defined;

Probably novpart of the llturgy bett@r illusbrates the way in

SRR

which conbext‘and mood ‘can determine meaning than does the twenbywthlvd

Psalmal This paalm‘is found 1n several places in the Un1on Prayer Book

In each, Lhe cetting in wh;ch jt is placed

doesﬁMuoh to‘determine our understanding of the purpose ami intention

of the ancienb words.

R AT

.J We flrst find it on page 2u as an alternate se]ectlon for tsilent

Prayar " Within thls context, fo]lowing prayers for Sabbath rest and

for peace, it seems unlikely that any concern Tor immartality 1s inu

tended "He restoreth my soul" would more likely be taken to refer to
a state of inner composure thdn to the afterlife, Hven the "foreverh
of the last phrase could be tak@n as a restabement of “all the days
of my 11fe,“ Basxcaily it is, in bhis plaue in the 1iturgv, an af—
firmation of’fajth and trust in God's comforting presence. As we meet
this psalm elbcwhere in the prayer book, we shall 1nd10ate how ideas

of meortality appear w1thin it. b

Before going on to the latter part of the Sabbath live service

which is the same (except for introductions to the Kaddish) for all
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Caver ethiyry :
variations, we shall see what the variationa of the Servige have by
. ﬁ,‘?’.’ Nifg,., 3 rhyfﬂ g e G / - 7 1

“Way of - refarence to immortalitv‘ o 7 V

ek Ak o

ﬁpon‘the mercy okaod‘u- His salvation, Hio teaching, His strenpth

‘
o wy gl gi

His comfoft, Bis Vight,

waevem, the cJue to the ultimate emphasis

T

1d“‘apa1n, in the context The "theme" oE this ser-

i ¥ ; ,“1'5
here is ta
St in B Wy

vice, as kevnoted in the invocation, is stimulation of awareness of

b ., X , N ,. i
God, dependence 1p n Him. Therefore in the responsive readlng, the

.\ (3

case is rather‘overstated 1n order to keep the theme going. (aurely,

' "Whomih f“ I 1ﬁ heaven but Thee” And having Thee I desire none else

Fo e ,(

upon earth," would hardly be baken llterally by any but the most uttern
1y desolate of ouv congr@gants ) Though one might "Wait for the ’Lordm

-as a hope for immorta]ity, it is unlike]y in this conbext.

? o Anothev 1dea of immortality 1s inbroduced in the Silent Pray@r
on page hé The Worshiper asks that God,help hlm to make H:s bidding

s & "familiar way of life, g0 that I may ]ive on in deedu that bless

other 1ives and 1eave behind me the heritage of a good name." We

sha]l find varlabions on this idea elsewhcre in the 11turpya Tt is

not necessarily exclusive of the idea of Weternal 1ife." It eould be
understood as a companion to the immortallty of the soul, or, on the

other hand, as an éxplication of what it is, In either case, we have

here a definite comnection made between conduct and immortality, The ;g
worshiper wants to lead the proper life "so that I may live on in
deeds,® One could take thils to imply that the only Jlmmortality is

in "deeds that bless," Just as easily it could be inferred that the E

congregant is expressing his preference for this kind of immortality ?
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Qver othersywhmph might be open bo hlm,

TR

pressed here is that one establishes, mﬁth God's help, one's immor-

tal%ty through deed» performed whlle 1iv1ng,, So it could be sald

'tha ﬁln this way, God implants within us eternal life. .

o In the prayer, "Praised be the Lord by day,w on page 68 we

nphraae which 's‘often repeated in ‘the 1nturgy._ "In His hands

are, thg‘souls of all the living and the spirits of all flesh " Ih
generaluthls wpuld,se@m to be an expressmon of God's providential -
care' but when looked at ‘more closely, it provokes questloning.

]n the context of thib night prayer, and in the llghb of the

prayer which follows asking for mercy and protectlon, we can probably

, assume that God's temporal pravmdence, rather than His oternal care

;Ls__:t.r‘nplied0 ‘waevgr,,we shall see that the same phrase, used_ln other
contéxts, will rgnder'a”different interpretation,. The same might be
sgid‘fpr the phrase: ;"iﬁ ﬁis héqis, we entrust our spirit." Here it
is meant as anvexpression’of trust at night, in the same spirit as
the last stanza of the Adon Olam. , .Elsewhere we shall find‘it rerera

ing to falth in immortality.

Perhaps the major source of ideas of immortality in the Union

Prayer Book is to be Hund in the pages immediately preceding the

Kaddish, Here are a series of paragraphs desipned to give comfort to
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the mournensy,whe,ressll thelr departed loved ones at this moment,

'llllﬁmifs e.officially. necognized. time' for congregants. to give thought

T death and dmmorbaldbyi o o wior e e ne

Yhiw wome of Athe.paragraphs ave.direct addresses to "all you who

- mowrRikhe 1058 08 Loved oneg,” Qthers :are statements of belief, .One

‘than .one, of vthege Yavagraphs g to,.allow for a different one at each

of .bhe, five Sebbath Eve.services, thus allowing for the variety in
tended. ..But, there,is another, reason, (or result) which becomes clear

uponanalysis. of sthe separats perigopess. - There arve different ideas

of immortality.expressed in, these pages -« the variety is not-only: -

stylistic,,

silens Tngthe fierof .these prefaces-to the Kaddish, on pages ,72«73,
there are included several of the major ideas of immortality, "Only
the body -has, died and has been laid in the dust. . The spirit lives in
the shelterﬂof God's love aﬁd>mercy,ﬁ,,ﬂhia,is an_expréssionjof vhat . -
we. will call "heavenly" immortality,. Somehow -~ no details are given --
the spirit:continues.to "live" in assoclation with God, No activity
of any kind is suggested for the spirit, so we might classify this
1dea of immortality as "heavenly-passive."

.. But then another idea is offered. "Our loved ones continue,
algo, in the remembrance of those to whom they were precious," This
kind of immortality we might describe as Yearthly-passive," since,
again, there is no active life involved -- the remembrance is on the
part of the living. The word "alsot makes it clear that, at least

within this paragraph, "heavenly” and "earthly® immortality are con~

gidered as coincident, not exclusive of each other, .
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i .o ThentWremembyance 15" elaborated upons "Their deeds of

vib%ihgkinﬁneés,”%héﬂmwué5and*beautifuIKWOfds’they gpoke are treasured

ﬁ@wﬁsiﬁhcéhm&Vaﬁﬁtﬁ“ébnductﬁby?whichvthé living honor the dead,"
This adds s further dimension to earthly immortality. Anc. Mactive®

element 1s'present, Deeds and words of the deceased serve as incen-

¥ives Lo the livihgvhence a kind of Mearthly-active" immortality is
achieved; ﬁTheréVisfén éxtension'beyond.death'af the sphere of influ-
etice”bf the deceased, Tmue, this is not self-conscious Pactivity,®
but bhere is certalnly a difference between the ldea of "conthuing"

by wa of a loved one’ 's remembrance, and ”continuing" as a conqcious

or subconscious influence on the conduct of that loved one, Certainly
bhe idea exprpssed here is a refleotion of the hope expresqed in the
bllent Prayer on- page hé "that I may 1ive on in deeds that blesa other
Iives.n o

The rest of the paragraph deals wlth comfort and rasignaiion
iér ﬁhe mourner, concludjng with a reaffirmation of “heavenlynpassive"
immortalityz "All soulq are in Hi- ke@ping."

In the paragraph a$slgned for trm second service, we fjnd quite
another approach to 1mmortalihy.> The vagueness of this section is
even greater than thab of the one preceding it, Here we speak of the

"eternal plan" and affirm that Mgrowth and decay, life apd deéth all
reveal His pufpose," (webarébnot told how,‘thbugh.)_ immortality is,
h@re,_not a.dpctriﬁe? ﬁotveven an idea, "He who 1s our support in the
étruggles of life is also our hope in daath,"’

We hope and trust in God, We assume that His plan is somehow

all-encompasging, and that our lives are part of "nature's ebb and

flow," The most we can say is that "in His hands are the souls of all
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thga_,,.liv-i’ﬁg ‘diid the 8pivits ‘of all’ flesh. " This 1s the same phrase

i smféuﬂd on'page 68 But what“a” 'different interpretation we
glive “he Words Wi ehits ‘contexts - Yot s “1871b ‘necessarily so different?
T Would ‘et ‘be G allvdifficult to agsumé thal the phrase is meant
here to Péfdr o thé “lonély mourner; rather than'the departed sowl}
Hewd ligain , “Sr ‘Mdes of immoptality® is #n elusive wisp, whose very
éxtstércd miy ‘only be ‘dué to out ‘desive, 'and not at dll to the suthor's
i‘.ﬁ'bé'ﬂ‘b‘, ‘ £, e wonilers *\ SN :

In _the thlrd prefacar ’c.o the Kaddish, e return to 'the "heavenlv-

passive" “ide;s:a of inunortality. ) lndeed, though in the i‘orm o:E‘ a prayer
to Crod ;c:his m ac'bually an argument ;f‘or Lhe necessity of spimtual
immorba‘l.ity,_ﬁ "For sur@ly Thou wilt not abandon us 'bo de.apa"i.r, nor
those we lové to Lhe eternal midnighb of the tomb "" Immoz"bality is,
ai‘tef all s “Lhe only reasonable consequencev oi‘ lif@. H ‘“Thou hast p‘l aced
man upon ths earbh, bestowed upon him a mind 'Lo seek tru‘th, a heart to
perceive love and beauty and Thou mlt not crush it al‘L forevar," Al-—
though eluewhere :Ln the ]iturgy we shall fmd lengthy expressious of
thea Blblical notn.on of the i‘raﬂ.‘by of man's ex: stence » yet here we
assertt “’Our life 1 s more than a wat(,h in ’c.he nigfht than yesterday‘
when it is past, for Thau dost establivh the work of Thy hands "

And now, havmg ingigted that there cannot be an end to life,
we declare thab "'the spirit born of Thy .«npirit brea‘ched into the
clay to animatea and 130 enmblea, returns unto Them, i*,he I‘oun’oainhead

of all spirits - And 80 the words of the ritual for lig;h'bing the

Sabbath cardles are brought to their logical conclusion: "The spirit

of man is the light of the Leord," so, naturally, it “returns unto Thee,
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tho particular actmvity is described for the returning soul,

b thet it mqy be supposed to retu?n in & "lone joumey through

the valley;of;ahadowsp;s

Wherein,God!s Meverlasting arms uphold us"

as they did in the “vicissitudes of life.vyt,_

. ?MFinally, we ask that God teach.us to speak the words (pre-

gu ably) of the Kaddish "gngh‘usftqyaqknowxedge/Thy soverelgnty

and Thy wisdon with perfect trast, thet death s bub the portel wto
?ﬁ“?ﬁ?%wliﬂ?fﬁJ,Q“33¥9949r$fwh¢ﬁhe?,it Wéulq; then,:baypbssible to
recite the Kaddish without such & perfect trust, yet still with ac-
knéwiedgmgqptgf the sovepelgnty and wisdom of God,

o, e qLQég with thg_summgnsg',"Létﬂus,‘then, give praise unto
God who is, the source of our salvation snd our abiding hope." Sal-
vatiqn!}p{;hiﬁwcqptegtJygg_qpvious%inp;matigps of immortality‘which
W?hh37?_53¢“.th?t.th3,°9“999§ does not;alwafs have in other places in
the prayer book, _ |

‘ So the third preface is an elaboration on the rational basis
of why we haveaetgrnal_life, though it is not too clear just how and
wbgt this life is to be, |

Inkthe fourth prpfaqe there is no mention at all of any "heav-
enly" immortality, Here the “Qarthly" eternality of man is elaborasted
upons —
Though absent, the departed still minister to our
spirits, teaching us patience, falthfulness and
devotion, ("Earthly-active" immortality.} In the
remembrance of their virtues and affections, the
best and purest part of their nature lies eternally
enshrined ("Barthly-pagsive,)
Tt is interesting to note that the "departed" are pictured

here as teachers of the highest sort of virtues. Though we a1l have

a tendency to emphasive the good rather than the bad side of those we
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FéienBr “Lovingly, ‘Yot ofe ‘might “question how, through having become

GG op CR TR R R Y - / TR .
Wdeparted" the ‘dead become guch paragons of virtue,

U abereStingly ) “the ‘real bmphdsis here is ‘on the moumer, not
{4 “depaitéd. - ‘Tn i1 these prefacss, imortality 1s, to sone extent,
fibite "68a Hidhnd "EHER 4R énd |’ We sy "there, tHere, dor't fret to the
néubner; using immdttality as 8 kind of ‘spiritual’ agpirin tablet, -
WALGH Has no real value,iﬁ itself as an end, It is not a goal towards
which mah sErive,  “Rather 4t {¢ 4 part of the "faith and confidence®
which Moén*lighten the héavikess of the heapt,t i

el Wpieb11y; dn the £ifthipreface paraghaph, we are reminded that

d#ath sy "after dll; "He $ummons that 'sounds for all vien," And here

are Both Wheavenly® and vearthly" immortality, yet expressed in a way

somehow’ different’ in’ spliit’ from those in previous paragraphs, "The
deeds of ‘the righteous enrich the 1lives 'of men as the fallen leaf en-
riches the soil béheéﬁh.““This is’ Mearthly-active" continusnce of the
most general kind, wheveln the individual merges with;history, as mat-
ter merges with;ﬁhe*"Stﬁff"*of'thé'univerﬁe. (of CourSe,*ﬁe do not -
mention the fate of the wicked,}

" uThe spirit lives on with God's eternal years"; and the dead
fshine oh in the untroubled firmament of endless time," This is a
sort of "heavenly" §0ntinuanoe; but 4t is certainly not of the same
order as living "in the shelter of God's love aml merey.” This seems
to be ebout as far as one can go in the opposite direction from self-
conscious life-after~death, without denying immortality altogether.

As if in resignation to the fact that there is no real, conscious

immortality, we are bidden to "be thankful Ffor the companionship that
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continugs. in love that is stronger than death and spang the gulf of
@geggggygfﬁacpgrgsp;ng,yygirgmgmoryo.fﬁ After what has gone before,
this oanpgtﬁpgmaqtgrgébput_whioh,implies,that the deceased are cap-
gp}gﬁogxﬂ;gyeﬁ?;wﬁaﬁh@r‘}t”capﬁgnly;be{anqthar'wayvofAinsisting that
&ggggglgupgg;'igmgrﬁglipy;wyhe only personal immortality, is to be
found, in the sentiments: of love still held for the dead by those re-

m*aining‘ .".""-‘“ﬁ‘":‘& T

st hnd, sowe come to. the Kaddish, TIp a later chapter we shall
go into.some of the history.of this doxology, especially as it devel-
gpgdﬁwipgigﬁthe_nibuglqleth@;Reformwmovément.‘,But here we are pri-
ma;ily,intﬁ?gﬁted@in the texts, English and Aramaic, as they stand,
and as the worshiper-uses them, .

Though the rubric directs that "Mourners rise," yet it has.
pegqmelﬁhe practice in a considerable number of Reform congregations

in this country for the entire congregation to stand: elther to listen

“to the rabbi recite the Kaddish, or to join in as a body, #lso, it is

usually the‘practice‘féflihé‘ﬁfémaic éldﬂé to be réad aloud, with the
last two paragfééhs iﬁ.English_beiﬁg;‘in many p1aces, inserted by the
reader., Anothéf interesting practice is the omission, by several
rabbis known to this author, of the al Yisrael péfagraph frdmvthe'
récitation, This 1atﬁér practiée, as we shall see, has particular
bearing on our subject of ideaé of immértalityo

| To begin, the ngranslation" is not a translation. In the First
paragraph and the response; the essential intent of the Aramaic is
retained, if not the pfecise translation, Howeﬁer, from the second

paragraph onward, we find more than mere paraphrastics. From this

point onwayd, the congregant who is following in the BEnglish is in-




L]

Catane of Ctherpeace of 1ife eternsal,  ("Heavenly-passive" im-
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rolved with ideag:quite:different from those of his neighbor.who may

' be, f@ll@ﬁing (aﬁdxunderstandlng) ‘the Aramaic text,

4 Thew eoond paragraph: of the: Engliqh, after expressing the ese-
EéﬁééiofﬁthemAramaicwimwitsafirsb;Sentence, adds on a sentiment . -
whillly absent fromsbthe Aramaiéwtext: "ur guide is He in life and

our redeemérrthroughsalloeternity . The: latter half of the- sentence. :
sanibnly beier to thesredemption:of-immortality,- To this the congre-
gation.respondds: "Oir-help:cometh: from Him,;the;craatoriof.heaven
andmeﬁmtbgﬁg &nHelp“ahéré could-be understood in. a double way, as
referrlng both toithe departed:and to:the mourners, The only cone

nection betweenath1$ phra$e and the Aramaic text is the term, reator

of heaven and@earbh,” Whﬁoh ls in the Aramaxc.

Then oomes the hnglish paragraph ofien inserted into the Ana_
malc by our rabbls: : | |
Lm‘The departed whom we now remember have enbered into

mortality*,)  They still live on earth in the acts
- .of goodness they performed (“earthly-active") and
in the hearts of those who cherish their memory
. ("earthly-passive}, May the beauty of their life
ablde among us as a loving benediction ("earthlje
- active™) . g , ‘
This paragraph -hag almost no relationship to the Aramsic one
which appears on the page opposite it.
+Finally we pray,.in a paraphrase of the Aremaic: "May the
Father of peace send peace to all who mourn, and comfort all the
¥
bereaved among u.ss.ﬁ

The total effect of the English "Kaddish" is a prailse of God

plus a review, by way of comforting mourners, of the major ideas of

immortality expressed in the various prefaces to jthe Kaddish, In-
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terestingly ‘enbugh, even with ail'the talk about immortality, there

i L O 1‘“‘ it Jo e G E C oy o ! T o “ .
te, in the Bnglish, no actusl prayer for the dead! The petitionary

aspect 15 on behalf of the mournsrs. The beauty of the departed's
1ife 45 toabide &b & Toving benediction -= for the living; God is
asked to &end peace ‘to the mourners.’ | '

AR for the Araiate text: ‘with'the exception of the &l Yisrael
section, “there is ‘no mention whatsoever of either the dead, immor-
tality, 6r comfort of mourners. ~(Peace is invoked as a blessing
dpon s’ and a1l Tsrael," net for Mall who mourn, "y

Aaﬁ'Whéﬁ“ééﬂéérﬁs?ﬁs”ﬁéféwié tHe “section al Yisrael,

‘For Tsrasl ‘#nd for the righteous and for every person
_ who has departed from this earth according to the will

“of God, may there bie great peace and grace ‘and loving-
:~kindness from the Mast@r of heaven and -earth,

Thig'i the lmteral translation of the words, Here we find a direct
ppayer:fqruthq:degd,“a_pgtltion,asking that they be_gr@nﬁed a certain
state of being in sternity, The implications of this prayer are con-
glderable, | | | |

In the first place, it assumes that Jews, righteous people, and

indeed, all who have died, are in need of -some prayer for their bene-

fit on the part of the living, So there must be some kind of #heavenly".

immortality:in_which they are participating; and there must be some
question as to their exact condition in that immortal state Also im-
plied is the belief that prayer on the part of bhe 11vinv can mn some
way affect the condition of the departed, by influencing God to grant
them certain status. All this is very‘vagu¢; bﬁt it certainly can be
drawn from the wording and the very presence of this prayer in this

part of the service,
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W b tust e obvious that - the idea of immortality conveyed
byt Wthe! dbparted whom' we’ now remembel’ have entered into the peace
of? 19te ‘ebenal; i ot the same a5 that which the framaic petition

oy the" ghintiny of Divine peace expresses,  OHe is a’statement, the

& bdifest , ' On Leaves the mourner comforted s-the other involves

Hiti‘actively in' the" fate' of his beloved and could easily ledd to a

doncem ‘st HHe equest: might mot be ‘granted, or that the "peace of

Tif¢’ etarnal® wag ‘sofiething achieved in part ‘through the recitation

of this 'Prayer By the mourner.« (A not vunf"amiliasr!* idea in the history -

6f it 14 tirgidal vole 6f the Kaddi sh')

Al Sl

A further conSeqxi&nce (poten’oially) of this prayer; would be

- fHat " the courde ‘of ‘the ‘actual recitation of the Kaddish, the vather

divergent ideds of immortality expressed in the English ahd in the -
Npamaic might Be‘-1f-‘s:’i.mﬁltaneouslyva‘o:i;ced-?by:“wher game congregation we
Briglish readers “4nd ‘Aremaic ‘readers, What is more likely, under the
prégent ‘clreumstantes, 1s that the -congregants are busy comforting
themselves with thoughts of sure immortality, while the rabbi, alone
in the Apamaic, is pleaé’di’iig for good treatment of the departedl The
only thing that keeps this from happening is ‘the practice among some
rabbis of omit‘bi‘ng the al Yisrael, thus avoiding the problem alto-
gether, ' However, the fact that the text remains in print, as it is,
leaves the problem unsolved, It is one thing when ideas of immor-
£ali‘1:yf differs but quite another when they directly contradict each
other on opposing pages. -

- 0f the Rabbath Ive prayers, there remain to be examined those

 special prayers which are inserted during or near the various holidays,




~*w3 Qn§page 79¢thére is a responsive reading for the Sabbath
durmng Pa$sover. This is composed of”psalm verses and its sentiment

is one of thankfulness for God's redemptlon. Of partlcular interest

h'ompassed me,.,.He saved me," ando "For Thou hast dellvcred my soul

;from death....I shall walk before the Lord in the l&ndo of the live

‘ing, Here there can be no questnon but that redemption io in this
{lif@, not in another» Life, not death, is mowt pr901ous.
R On the nex% page, in the third paragraph of the Passover prayer,

vthera is an- interpretaﬁion of redemption whidh also fits the qpirit

of the hollday. Hére the idea is expressed that the redwmption of
man'a seui cons lotS in his bccoming a servant unto God alone, beinp
‘freed . from servitude to men, "qu we strive for the redemption of
our souls and thus bacome messengers of freedom to all Thy chlldren,"
Wé note thls concept of redamptjon in order bo contraﬂt it with other
ideas we shall find, where redemption is found in death arnd immor-
tality, rather than in 1ife.

P ‘ : Agaln on pages 85-86, where Psalm 30 introducéq prayers for

Hanukkah, the victory over death is glorified, Here the typical

biblical abtitude towards immortality is stated: "Shell the dust
praise Thee? Shall it declare Thy truth?" The stfength of this liné
is som@what weakened though, by the omission in the bngllsh (not the
Hebrew) of the preceding lines "What profit is there in my blood,
when T go down to the pitéﬁ The literary "nicenessh of the prayer
book version is obvious; but more subtle is its effect on the total \
approach to immorta]ity. for the stronper our Bible guotations 322322

immortality, the harder put we are to make immortality "sell" when we

AN I desire it,
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'I‘he; PONINg pnayerofbhefirsb fb'abbath moi‘x’l“‘i.ng éeﬁricé on \
pﬁge i();l.,;;g;i..,s‘:g;ﬁgp %-éﬁi'*{ii?ﬂlai},;i.oﬂg: of .thei.sonl and Ats immortality: "Thou.
-Q@s?t;i‘sE@??&W%@a&jﬁ-ﬂﬁ@m this:body and, at the appointed time, Thou wilt
@ﬁ%&%iﬁﬁﬁangthiﬁh&@;thwﬂhaﬁ it.may: enter upon life everlasting,"
This, ‘llg»:vg‘ﬁhe&,.,’lﬁheavaﬁlywp\a,ss:fi;ve:&'.-;‘ziLd,ea‘.v-—: ~Though we do not express belief
in.any. speeific.place to which the soul is to be taken, yet it will

be."from this: earth,": .If this were a sonsistent doctrine thvoughout
) ~

tthe. Union: Prayer: Booky :dt.would at: least clarify the idea of earthly

inmlorta{liﬁ;gmg This-latter kind of- conmbinuance camnot, then; involve

.“c,lzxgi,‘!ig}seu;l.‘,"é‘? gince we. affirm the idea that the soul is-Mbtaken from.this

eartholt ova oo r ol G T To e T , y
.,:..»;Howa}rer,. if .we admit. that the body 're‘tums-tordﬁst, and ther |
soul to-God, then what part-of the individusl is it that "lives on
in deeds*? . j;s', this Yearthly" fmmortality really a way in which a
person may continue his. existence beyond death?

- Again we find the ’phrasel:_. BIn whose hands are the souls of

all the living and-the spirits of all fresh," And again, the context

mekes the meaning clear, .

On the same page, the Reform adaptation of the Ribon kol haola-

’ﬂm,again affirms the soul, It is intereasbting to see the progression
of thought in this prayer. First we declare that we have no merit,
but come before God "irusting in Thine infinite mercy alone,® Before
God we are as naught, "our days pass away like a shadow," But' then,
following the example of the Spanish and Portuguese liturgy (end elabo-

rating upon it), ‘wé change the course of the thought ,
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Wi Ouivi Jdife would be.altogebher vanity, were it not for

‘the soul which, fashioned.in/Thine own image, gives

h et assurshee: of our higher destiny. and imparts to our
f]eeting days an abidjng Value. '

the destinywa the soul is "llfe everlastlng." In either case, the

divxnity of the soul is underscored, if not defined~ and the idea of

1r o Cat

“heavenly" immertality is given additional strength

¥, gvx‘« g

Though#the soul is menhioned in various wav% Ln other opening

i ’,’, ‘:: !._‘ 3 \_.‘w,«

prayers for th@ variations on the Sabbath,MOrning service, yet there

is no further reference to immortality +0 be found before the Gevurot

rpassage. There are numerous references to Wsalvationﬂ* but in the

.r,f, Q. w

same vexﬂ as those of the Sabbath Fve qervices, whnch we hava indi-
cated to be fairly dmvoid of any otherwwcrldly connotatlonso |

_ However, 1t is in the intermediate paragraph of the Tefilah
the prayer for the Sabbabh, that we find, as in the vening Service,
further reference to ideas of immortality.

On page 128, in the selection for the first service, the Sabw
bath is glorified as a haven of rest and peace in the "storms of
earthly 1life," But in emphasizing the value of the Sabbath, the pas-
sage manages to make life itself seem rather distasteful., We conclude
with what amounts to an ultimate rejection of life, and a welcome of
death and immortality!

As week follows week and man gives no heed, so pass the
years away, and the end of our work draws nigh, Heap
us to live that our souls may look upon these transient

scenes with calmness and contentment, assured that at
lagt we shall rest in the light of Thy countenance and

rejolce in Thy goodness forever, (emphasis mine)




thus far} :the "heavenly-active® state wherein we will "rejoice in ¥

‘ThyGoodness " ' Here is again the traditional concept of Sabbath as

28

<7 Within the totel context of this page, we are given the idea
of ‘death and immortality as thab ultimate Sabbath of the soul towards i
which we ar@ﬁmoving*andryearniﬁgaf True to its Sabbath-like image, “
this idea of immortality involv es not only the "heavenly-passiveh |

notion of Mpest," but (and this is the first time we have found it hﬁ

a foretaste of 1ife in the wor1d~tomcoma,-

This passage and mts idea of 1mm0rtaLi+y become even more nobe-

worthy when seen in eontrast to th@ other sal@ctions offered in the
payes folLowing. Only this flrst prayer turns the wnrshlper to thouéhbs
of immortallby, away from earthly 1ife. A1l the othors make use of

the Sabbath theme in ordpr bo turn man back to 11fe -= albeit a more
holy type of life -=- and the "foretaste of the world-to-come" idea

is removed, ‘Thé Gﬁfious effect of.all this is thet the ideas of im-
mortality in .Aznel"i;:an 'Refohn f‘l‘buai depend, to a greal extenbt, upon

what Sabbath of the month one is attending worship!

Once égain; on page 138 and 139, in the Modim section, we
render thahké for God's providential care., And again, though the
primary intent seems to be thanks for protection in this life, yel
there are hints at eternal divine care which could be well taken by
those searching for them, "Our lives which are in Thy hand,...our

souls which are ever in Thy keeping," could easily be interpreted as

an indication of both earthly and heavenly providence (hence immore

tality in additlon to this 1ife)¢8 Indeed, the English leans in this
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direttion by supplying Msouls which’are ever in Thy keeping,® the

ﬁzmerﬂ%beimgmabséﬁfiiﬁftﬁe berew&VTvlﬁl-nishmotenu hap tkudot lach,

‘Here:as.elsewhere, the idea is expressed in such a way as would
enable the Worshiper:to'Mtake it or-leave 1t guickly in passing,

without éxpressing aseleari:tdoctrine’ one way -or the othep,

il We next encouhter ‘an' fdea of immortality ‘on page 1L6, in the
beriediiction re¢ited after the reading of ‘the: Torah, - -

!« Prafged beiThou,,,who hast given us the law of-
trubh and has’o i,mplanted within u=s everlasting 'Liie;-.

: (’3 TR s

' Thics is no invesn‘l'ion of th@ Reform 1i‘ourgis‘c 'l‘he bsnedu.tion

s

as the sevemth cearxtury,9 Here we find Lha-b t,he idea of‘ immortality-

is linked with Lha’b of ’.[‘mfaa]n.a Hertz explains the connect’i_on in this

W_‘?.W" ’; e
The second Beﬁediétion expressés lsrael's g}rati'budle
© -for-the Law of Truth entrusted to it, and for the =
everlasting lifa whic,h ther'e'by became Igraelts
- portiony 10 o '

“'In the Hemburg prayer book, the tran.slation itself indicates

this interpreatabiom

Who hast g,iven us the Torah of‘ tx'uth and given us
through it (durch sie) eternal 1life, - 11 ‘

" New this is an idea which has not been expressed on previous

pages of the Union Prayer Book, The implications of this concept

ave several, If immortality and Torah are somehow related, then whatl
is the status of those people who do not have Torsh? How ere they

to achieve eternal life? And has the act of mattan Torah by God auto-

matlcally insumd'immorteﬂ.ity, or is there implied some necessary

activity on the part of the recipients? Then, too, how are we to
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.relate thig.d ea>with that.iof: the. immortality of tha soul derjvvd

from its iﬁn e diVin &" "'eﬁllﬁurgical text does not suggeet any ;
answers, ‘ T P | |
Bﬁm&bﬁéﬁ@‘iaw““°ﬁhﬁﬁfiﬂberpratabian:whidhueoulduremove the
1deacofl inmortaldtyias e have been thinking.of it, MEverlasting
liﬁ@p%ne&@ﬁnﬁﬁénef@rrﬁofaﬁ@onb*“”anﬁe*ﬂfbar;dga@hlab;alljv Tt could
§imply.be:taken bo mean that :Israel, through the Torah, has been im-
~ planted i tieverlasting lif@%&SL& people (religious community)., With
,aﬁd thrmugh mﬁr&hy:x@f@elwﬁill-1i“9ﬂfﬂreverﬂinggigggxx,,Qm carth -
‘ nﬂb@ﬁeﬁessarfly‘1ﬂﬁéﬁﬁﬁﬂiny;“i“<som@?Spiritual}abada.-u- SRR ?

« Whateveydinterpretation we may wish to give the words, they

remadnte challengebo,.any congregant who pauses over them long enough
to wondéry« From.a practical point.of -view, however,; we must recog-

nizerthat}this»bﬂnediction is-not_so placed 1n,phe~1iturgieal struce
ture s to. invite meditation upon:its meaning. 'Fven a troubled soul

in geaprch of thoughts on his latter end would most likely pass over

this: short passage enblrely. . -

| As in the Sabbath ﬂve serviceb, there is a preface to the

W Kaddish, on page 151 Hawever the edibors chose to offer only one
.selectlon for thls 3erV1c@, as opposed to five for the evening ser-
vice. The most reasonable explanation for thl% phenomenon is that

thera are really five separate services for Sabbath fve, whereas only

one serV1ce, wjbh introductory varlablons, is provided for the Sabu 1
bath Mornlng, | | 4

Th@ peneral nature of this preface is like the o+hers; it
offers comfort to the mourners and urges them to 1@81gnation to uodfs

will, Only the "heavenly" immortality is mentioneds
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it wiliebiuss gald, tocmind those who have finished their
earthly course and have baen gathered to the eternal
vl e pOMey v Though - vanished  from: %odily gight, they have
~ not ceased to bey they abids 1n the shadow of the
Sasbien, "rMost Highy.. i - -

Actua]ly, these ideas are so vague that one could take them

" :-:‘.ﬂ‘ l

fﬁb m@an almost anythmng,‘ They do not speak specifically about the

soul or the spirit; but the idea of CQSmlG eternality fcund on pape

o T eThlT ﬂ . $ R
75 dwes not sugge t itself, either. Th@ most definite statement

et B ,{1 yad

S
hare is.

ey'have not ceased to be."

§é4a

What 15 really puzzling, if one looks at it c]osely, ls hhiu

U B

fIn the div e‘order of nature both 1ife and death joy

Ws'atement:

b efﬂv,s‘}

4and sorrdw serve beneficant ends, and in Uhe ful]nesabf tims we shall

hy”we are trled...

‘ First, Jugt how does death serve beneficent ends? Granted, we
“may say thab a death whlch comes after 1ong 1ife or intense sufferin?
Yis a "blassing."y BuL it is rather far fetdhed to expect thoge of our

congregants who have lost loved ones through accidents, particularly

échlldren, to accept such an ideac Second, the 1dea is even harder to
'accept b@cause ra+her than giving some exp]anation for this statement,
the writer has merely said, Min the fﬂlness of time we shall know...
'(so) wait patient]y all ye who mourn, and be ve of good courage,"
"“ln the fullnebs of time" cauld mean almost anythings but one
thlng 1t c]@arty indicatesz ﬁhe prayer book is not prepared to jugtifv
its own declarab1on that death serves ben@floent end There may be
a hint at something here which is absent from the pages of the prayer
book Whidhwﬁé have studied so far, that is; divine‘retfjbution; There
may be the germ of the idea that in some way there is revealed to us

in "the eternal home® the answers to such questions as how death

serves beneficent ends, Bub this idea is never spelled out; and we
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are left with a very unsatisfactory sentence, The editors might have
done better: by ending the paragraph with the affirmation of God's

justice, "Lhough no man can comprehend His ways,"

EVENING SERVICE FOR THE FFSTTVALS
Th:s service (aotually thr@e bervices) contains almost no

referenc& to immortality, On page lﬁh, at the close of the invoca-
tlon "for Succos," we find the petitionx "Help us so 0 ]1ve that
when we shall have gatherad our anaJ harvast, many shall rise up and
call us blesaed,“ The'euphemism for death is in keeping wlth the
theme of the festiﬁal.- The #earthly-passive" idea of immortaiity is
apparent. here; but the real emphasis is on life, not immortality.
Here, as in a number of similar instences, immortality is mentioned
more as-a kind of pleasant by-product of goodness than as a consciously
sought-after goal,

- The Gevurot passage remains the same as in the Sabbath services,

and would require no mention except for one curious fachb, Both in the

evening service (page 192} and in the morning service (page 22l the
cloging words are "immortal life" ag opposed to Yeternal life® in other
versions, One might wonder at the inconsistency; but for our purposes
there is 1little to be gained by belaboring the question. Though "im-
mortal® may seem to be more precise a term than "eternal¥ as regards
the intent of the benediction there is no appreciable difference bew
tween the two: the "heavenly-passive' factor remains operative,

- In the preface to the Kaddish on page 203, we find expression

of both our basic immortality ideas, The opening sentence affirms
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again the "heavenly-passive" concepts
Thou, O heavenly Father, bestowest the blessing of
life ‘and recallest the soul bo Thyself in Thine own
good tima. ' ‘

o Aga:n, ther& is no attempt to spell out the m@anﬁng of the
"recall ﬁ In Lhe next sentence we imply'both "earthlympassnve" and
"heavenlyupas31ve" life: "We ﬁhank Thee fornthe sweet memory of our
laved ones whose earthly 1ife has anded‘" And then the "earthlyni
actlve“ idea is expressed and.expanded upons

- May their hallowed influence continue to be a joy and

source of stiength and comfort to us, May they inspire

~us to a more useful life, to higher hopes and graater

" conterithent of spirit,
- Notice that it is the Mearthly-active" idea of immortality

which allowsifur'fhe greatest elaboration and specification, Within
‘the cohtext of‘the‘KaddiSh preface, this is perhaps the most fitting
thing to do, Aftér'all, immortality is spoken of here primarily for
the benefit of mourners who*are]still'duite mortal, What may be of
greatest comfort is an idea of immortality which somehow involves a
continuing relationship between the deceased and the bereaved, The
Neapbhly-activet idea does more than give assurance of a continuance
of the beloved dead: it assures the bereaved thalt he has not been’
left alonel

The next paragraph asks directly for God's consolation, con-
cluding: “eomfort them with the thought of Thy fatherly love, vouch-
safed unto Thy trusting children,®  Now this Wfatherly love" could be
taken either as directed towards those still iiving or towards the
souls of the dead, or both, It is one of those soft, hazy phrases
which, like marshmallow, seems to be neither solid nor quuid, bt

1
somehow manages to satlsfy onefs needs anyway.
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¥ OTH BAgsage cotclidess

In filial svbmission to Thy will and in joyous hope
viof life everlasting, we:praise Thee in whose hands are
the souls of all the living and the qpirit of all
Cofleshy el vk T

Thia ®loyous hope’ of Life everlasting" is the "heavenly" immortality

Ldeayrbutitidgs soundéd in’ anew-keyyrand it leaves some que s‘L*Lon ag

 to whethier 1t is Mactive op Hpassive™ in nature, We had hints in

- thigwdirection in-somé!of the'Babbath Eve prayeérs, in which we noted

some vestig“*of“bhﬁrf'”‘“ ‘ abbath a& A for@taste ‘ofthe world to

come, But! "3 rGus hope" goes”a step beyond this, It would seem to

anticipate” “lifeu

| Y

everlasting" as a gaal to be happily‘awaited This

cannot refer bo immartaTJty for those alveady dead o th:s we have

A

affmrmed; hot hoped for, So this must be &hope fov the worsbipers

themselves. "1n filial submjssion to Thy w111 (in having taken ouf

beloved)_and in govous hope of 1ife everlasting (for uo, too)....
In contrast td thls eager expectation, we might reca]l the

seoond prefaca to the Kaddish for &abbath EVe- "He who 1s ovr supm

. port 1n the struggles of 11?@ 1s also our hope in deafh. ‘We have

set Him before us and shé]T nat despalr " (Page 73 ) e would submit
at this pomnt that thls labter %entiment is c?oser to the "normative"
attitude towards one's own lmmortslitv found in the present Refonn
llturgy than is the idea of 1joyous hope wl2 |

We note, aluo, the ublqultous "...in WhOhe hands are fhe souls

of all the living and the spirits of all flesh" whioh can serve, in

this imetance, as a coveralj for hoth the present and the dpparted
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MORNING smvmm FOR THE FESTTVALS

o A91de from the Gevurot benedlctlon, there is nothing to be
Iound beiore Lhe Memorial Service which has direct relation to ideas
6f immortality, However, there are two observations we should like
to make which bear indirectly upon our subjeot,

The first observation is regarding a certain genre of psslm
verge - found in the Hallel section, pages 149-151,.

' The' dead praise not the Lord, neither any that go
‘down into sllence (Psalm 115:17)

" T-shall not die, but'live, and declare the works
of the Lord,

- ~The Lord hath chastened me sore, but He hath not
givvn ne over to death (Psalm 118 117, 18,)

“We clte these verses ag being typical of an attitude quite
contrary to that of "joyous hope of llfe everlabting“ Whlch we found
in the Kaddish preface on page 203. Th@y repradent what mjght be
called the #normative! attitude tqwards death found in the Bible,

which is rather devoid of any expectation, no less hope for, immor.

tality. Of course, the mood of the Ha]le]lis not the mood established
A by the Kaddish preface,13 Qne would not expect to find the same

feeslings about death expressed Butb what we are trying o pojnt out

1s‘that beyond the dictates of mood, there is a basic,"doctrinal“

difference inherent‘in the contrast. The‘E§££§¥ "T shall not diéﬁ

is bagically a biblical idea; the "joyous hope in life everlasting®

ig dndebted to rabbinic thought., It is interésting'bo ses how the

iiturgy (or rather, the liturgists) have made no atbempt to reconcile %

these views, but use them intierchangeebly, depending upon the need of

the hour, We are not necessarily arguing with this procedure; but .L
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Teel it worthwhile. to point out:this testimony to the fact that one

¢annot: expect to find. complete theologlcal consistency within the

]L
Union Prayer-Book,:

MEMORIAL SPRVTCF TOR THF SFVLNTH DAY OF PASoOVER

On page 266 jusb before “Returning the %croll to tho Ark" we
flnd é rubric 1n small bypee 'W(If memorial service is used, ins@rt
here)o" And bhen on pages 268~273, there is the memorial service,
The rubrlc implies that the memorial serv1ce is opblonal* and the
title indicates that 11 used, it is only intended for use on the
sevenbh day of‘Passcver. Though we are not attempting a comparative
or historical approach Lﬁ thiu ohapt@r, it shoqu be ﬁointad ouL that
ther@ is good reason for the rubrlc and Lit]e to b@ as they are,
o Flrst, there is 1o memorlal service included in the @arlﬂer

edltlons of the Union Prayer Book for any of the PestJVals. The

R@form prayer book followed the mlnhag Ashkenaz in th1r respecb, as

well as that of the oephardic rlte. The inclu ion of a memoridl ser-
vice for the seVenth day of Passever, as an optional service, Wbuld
indicate a concession of a gort to the wishes of the ever-increasing
number of Reform congragants whose ancestral experience was with the
Polish minhag --  which included Yigkor on the last day of each Pes.
tival.,

Second, the choice of Passover as the time for a memorial
service (if ab all) is clearly a matter of logic., This Festival
comes at a point about half-way between successive Yom Kippur memor-

15

izl services,

The memorial service opens with Psalm 23, assigned to the
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choir, Weé have discussed this pealm snd the mistranslation of

Brgstralnavet ‘sarlier, ' But undoubtédly the use of the psalm

(ﬁfﬁﬁﬂmtstfanslatibﬁiﬁa$-é“mOGdusEtter for the wemorial service, as
well as in tHe i‘umral service ; has Hdalped to implant it firmly -
wlthiin ‘Refoimd Yradition ‘ds a fuieral psaln, 8o phrases like "He -
meketh ‘me to ‘Lie-down ‘inpreen pastures,, /He restoreth my soul.,,
 thotigh 1" walk ‘through the 'valley of the shadow of death,..I~shall
dwell inthe house of ‘the Lord forever," car edsily be taken by the -
 wopehiiper as conforting dssurdnces of ‘inmorbality for oneself or one's
Beloved, @ auwvr fopmd samindegs Gt
©LTheén' £ollows a ‘prayér of in’vo“d‘ét‘ié'n, ‘b which ‘an-idea of 1\~
‘Mheavenly passive immortality is affirmed (or, more accurately,
argued) . The “theme is -appropriate to Pagsover, comenting on the -
reawskening -6f nature in the gpring from the Yseemirig death of ‘winter,"
With ‘épring ‘s awakening,; " -
© A renewed faith and confidénce suvge: through ‘our hearts,
The clouds that darkened our spirits are dispelled by
the miracle of reviving nature, The gloom of the valley -
of the shadow is pierced by the Inght of Thv pre%ence.
This sentiment might Wel] speak to the hearts of al] of us, after a
“typica]" gloomy Winter. How much the more so might it nom touch the
feelings of those who had, dur1ng the past months, seen a 1oved one
laid to rest? | |
BSo the "argument! ﬁhich follows hasvbeeﬁ introduced‘by the
ageless identificatién of thé cycle of natureiwith the cyﬁle of manfs
career.. | |
Beyond the winter of death smiles Thine eternal
springtime, It cannot be that in a world of unending
life, we, Thy children, are given over to destructions

that fashioned in Thine image we are doomed to anni-
hilation, The spirit, implanted within us, cannot be

only a passing breath, Thou art our dwelling place
in life and in death.
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Gen(Immorbality, herey is an "eternal springtime.! Two basic
arguments are contained. in.this passages the indestructibility of
m@@&ém == hence.of "Ihy .children; jand the eternality of the soul, .

’%mééﬁ@rn@ﬁﬂéﬁgﬁamha&Q§mqf:&heaekgrn§¥ihxvof,ﬁheaDivinam ‘The argu=.

ments an%A@&££@qu%& to.pefutes but the yltimate conclusion is as am-
bigugusas any to be found on this subject in this prayer book: "Thou
art our dwelli g 1 e in:life and in death w E‘lsewhere we have af.

firmed everlas_ng_lﬁmu 2 Sylth" God, return i to“ God' but here We are

talking about life,

1 :G0d. ... Perhaps, the:ir;ature_ :theme has gone too

far, and weyha gued,. oursel&restint - Spinozistic-pantheism wherein

we will evenuaLy Endléﬁ" bu'b merely bevabcsorbed, Tnto the Deity
which 1g.the gosmos. »\ viw “uoi wlet tie fntant o

1. We have seen this "cosmio" immortality expressed before,. vmore_u
dlrectly, In our present passage,. however, ‘the Wordlng is. just vague
enough: as: to -allow - for both a "cosmic" and "heavenly” interpretation,
depending upon the disposition.of the congregant. .1t would not.take
too much rearranging, for instance, to.let this pray.;er,_ as it stands,
conclude with an affirmation of belief dn the resurrected Christ, in.
whom. our. own immortal life is to be found!

Following the invocation is a series of psalm verses to be
read responsively. The general theme is the longing for and depen-
dence upon God, Phraseg such as "Thou wilt guide me with Thy, counsel,
and afterward receive me with glory," might be teken as vague refer-
ences to a "heavenly-passive" lmmortallity; but no clear idea is ex-
pressed,

" The choir is then assigned Psalm 16¢8-11 -~ Shiviti Adonai

linegdi temid, This is basically an affirmation of the joy found
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‘in God's protection in life, - The flesh as well as the soul, "dwelleth
‘in ‘safety." As these verses stand, tHey have no reference to remems
brance of the dedd; ot to’immortality, However, within the context
‘of the wmemorial ‘service, one mlight expect that there would be a ten-
dency for people to take part of the selection as a reference to im-
mortality.
“For Thoti wilt not abandon my soul to the grave
(1ish'ol); neither wilt Thou suffer Thy faithful
~to'-gee degtruction,.
(Bxactly the sentiment expressed in the invoecation,)
" Thou'makest me to kiow the path of 1life (eternal).
In Thy presence (in the after-life) is fulness of
+ joyy-at Thy right hand, bliss forevermore, -
- As with Psalm 23, the Tact that the intention and even the
' tran slation of the psalm have been altered or are altered in the minds
of the readers is interesting to notes but from a liturgical point of
view it changes nothing,
Now follows a léng passége for the reader, in which the 'memor.-
121" part of the memorial service is introdwed, Reverent mention is
made of departed loved ones, congregants, and heroes of Israel, named
and unknown,
"ransfigured by memory, ouf dear ones stand again before us
in this sacred hour,” This is as clear a statement of the “earthly-
passive" idea of>immortality as one can find in the prayer book, And
it is the only mention of immortality in the entire passage which can
be clearly-defihed as such, except for the final sentence: “Mayest

Thou - remembeér them for blessing among the righteous of the world,®
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wa::henefeive-“arei given what is, in this study, a new aspect of the
Yheavenly-passive': idea, = Asking God t¢ ™remember them for blessing"
indicates a gpecific.way in which -tﬁq- soul may -achleve. immortality:
one: Jives . on in sthe memory. of. God,

‘ I fact,cthe central prayer of this whole serviecs, from which
i;;bmtakés‘.ai’os: name, is the ﬁfﬁi?l’ prayer -- "May God remember,,.."

In the Union -Prayen Book versi on. of this origlnally quiteuohort pOT=

tion of the ahaéharit serv:i ce, more at"tention is pa:,d to Lhe mourners,
~and their remembrance of the dead Yet, in the flnal analysis s i‘o is
_God's remembrance which is most crucial.

The 'bheme o;f' 1)1vine remembrance is not reserved. for the dead
alone, Tt is found throughout the H,Lgh Holydav 1:Ltux'g5r, With refor-
ence to *bhe deeds of the living. (Here,of courqe s Bome appeal to the
Divine capacmy for fow*getfulness is made, )y Indeed, a separabe study

of the meaning of.‘ t.he theolog'y' impliclt in Y:Lz,kor Tlohrl.m wnu‘ld be

helpful to a fuller understanding of our ideas of immortality; but
this 1s beyond the scope of the present project.  Within the context

of the liturgy itself, there is little more than the plea, "remembert

which would indicate to what specific benefit thls petition is intehdmd.lé

‘ -,Th;f\.-memorial service reaches its climax, anmd its conclusion,
'ﬁiﬁbh,‘bhe silent prayer Yizkor, in a Hebrew and English version; and

with El Male Rachamim, which is assigned to the cholir, and asppears both

in Hebrew and English,

It must be noted that the English paragraph beneathithe Yizkor
-is not a tranglation. It begins as a paraphrase and ends as a com-
pletely new prayer for the mourner, One reason for this is immediately

apparent when we see the Yizkor in place just before El Male Rachamim,
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Exact translation would result in a repetitiousness of certain phrases
found..in.both prayers, We can also se(e » in- comparing the original
with bhe . English; .that the. Fnglish-version combines: both theavenly"
and "earthiy" immortality,:in what one could suppose. to be the "idealt
mede. of Yexistence®. after death;. .Trenslated quite literally, bhe
pn?y@r,would\f Teadt v e woionn P
e, May., Godremember the soul ,,of:..-my_;revered, father, who -
has gone to his eternity, Oh may his soul be bound
o+ poneh cAn the bond of 1ifey and may his rest be glory, . In-. .
“T Thy presence is fulness of joy, at Thy right hand,
-bliss for evermore,
This  is the. prayer ag it-appears on page 272 of the prayer book,
soieh b onRemembery. O God, unto-life eternal the soul of . my . .
: beloved who has gone to his (her) repose and shelter -
‘him (her) beneath the wing of' Thy love and grace for « -
evermore, Strengthen me in my loss, O CGod of mercy,
v that I may honor the memory of my departed by kindly
deeds unto the livirg, Help me to continue the noble
- tasks which gave meaning to his. (her) life,:and to
contribute in his (her) spirit to the well-being of
our fellowmen and to the sanetification of Thy name,

- The: significant difference is to be found in the addition of .
the ideas found from "strengthen me in my loss" onward, What 1s really
impilied here is the Vearthly-active" idea. If the mourner is able to
"continue the noble tasks which gave meaning to his (her) life? and to
"eontribute in his (her} spirit," then the deceased does partake, in
some measure, of an active "existence" beyond death,

This Yearthly-active" kind of imnlortality is found, interest-

ingly enough, combined with a ®heavenly" existence which seems com=-

pletely passive, Both in the Yizkor and El Male Rachamim, the soul

is tz'rurah, bound; we wish it m'nuchsh n'chonah, perfect rest; and

our final hope is: v'yanﬁchu bishalom al mishcavam -- may they rest

in peace (upon their resting place}.
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Again'we are left without direction as to how these phrases

afie to ‘be interpreted, What is m'nuchdh nichonsh? The translation 4

15 #pépfect résts but this- fails to convey the implications of the
-term: ‘Perhaps this is deliberate: the individual may determine for g

himself th@”@énpéﬁaﬁiégﬁofz?pérfégt_réstﬁﬂf But then, this is not a 4

new Lasa = the prayer(in vevious foms) Ls fairly old. Certainly
it cannot ﬁ%lggéerﬁﬁoodwinwthe?samé-wéy’as‘ordinary "réSt," (Sabbath ﬁx
m'nuchah iéléiréédﬁ'understood to be in a different category from Ei
ordindry rest,y |
Ao, whatever our understanding of mimichsh n'chonah is, it

b

must”be‘feébnéiled“ﬁitﬁ“dﬁrxihterpret&ttdﬁ5bf*fitzfor b!tzror hachayim we

boutid up in the bond of eternal 1ife‘"“This;ftdé)”is}an’id@é“wﬁich’

could uze considerable explanation,? /i Lo | I
© Of covirse, many of thé questions we have ralsed are of greater

concern to the ‘student than to the av@rage:GOngregant. For the Memor- i

ial Service as a part of the ongoing conduct of the ritual (not as an

object of study) does not provoke questions, It‘helps create a mood,

4 It directs the thoughts and. feelings of the congregant towards death,
immortality and remembrance, shedﬁﬁg:a light on these subjeqts which
is intentionallj soft and diffuse, rather than sharp and clear (as
the student might desife it,)

The Mémorial Service concluded, the Festival Service continues. "
We should point out that the prayer forrrain and dew, page 265; is a | ;ﬁ
compleﬁe_reinterpretation ﬁf the traditionalliggilgﬁwggi. The original i
prayer was a compound of ideas including dew, ngtional restoration and

resurrection of the dead, The reinterpretation could have spoken of i

immortality, but ignores it,
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The servlce ends W1th the Kaddish and its preface on page 275,
Here the main emphasis ia on comfort aﬁd resigndtion; and in one short i
paragraph, bhe magor ideas of immortality found in the prayer book are
stateds ' ) o _ _ :
Deéﬁh iévnét the end; the eérthly'body vanishes, tha
dimmortal spirit lives oh with God.("Heavenly-active ) -
In our hearts, also, our loved ones never die, Their
+love ahd memory ablde:as a lasbing: inspiration, moving
us to noble deeds ani blessing us evermore, ("Earthlym
cactive, M) - S T ST = :
RVENING SERVICE FOR WEEKDAYS
Kelde from the: Geviuroet benedietion there is no:mention of im-
mortality inthis Berwvice up to the Kaddish preface,  The rubrle’
directs one to: page 27l :for the Adoration and:Kaddish, so the Kaddish
preface:is the same as for the-festival morning service, (However,

this would not preclude:the use of other Kaddish prefaces in'the

prayer book, if the leader of worship so directed,)

VENING SERVICE AT THT HOUSE OF MOUUNTNG

This is rather a short service, compared.w1th otherﬁ in the

Uhion Prayer Book. For the most part the prayera are concentrated
on the mourners, rather than God, Barecbu and Sh'ma arve retained,
and the ma'arlv benediction is given in paraphrase, with direct refm

erence to joy, sorrow and death, The Avot passage is replaced with

a responslve reading on God as comforter, follewed by the Gevurot
(in English only), Psalm 23 ks suggested for the sllent prayer; and '
the service concludeo W1th the Adoration, preface and Kaddlsh

It is interesting to ncte that in this entire gservice, with '
the exception of the Gevurot, ‘there is not one direct reference to

immortality, The preface to the Kaddish, page 307, only hints at

1life eternalt
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s Let Thy Jdght shine on us in the night of our sorrow .-
that we may find the path of life and follow it to-
sepponal s wards the. goal: which Thou hagt appointed to each of
T Thy children,,.. Calm Thou our troubled spirits that
< abthwart rour-tears.may. arch the rainbow of Thine eternal
promlseo ' '

W@ might safely assune thaL the "goal“ and Weternal promibeﬂ
are alluslons Lo immortality. Yet it strikeq vs as belng »omﬁwhab
odd that the editors of bhis service choqe to v1rtua]1y elim]nate

any idea of 1mmortallty as a ‘source of comfort to the mourner.»

MORVING SERVICE. FOR WEBKDAYS -
~L,The;onlyiaddiﬁianal.material.to;befdiscussmd here is found in

“the: four preﬂaags;togthe,Kaddish,lpag68~3663369; The firstvcombinés
a'kind of -vague cosmic. immortality idea with a rather weak version of
the»?earthlyeactiveﬁ‘idaa.:,Death_usualxy overtakes us with our work
“ unfinished, "yet we:lift up our souls to Thee, that oux 11@#&@@My may..
 find its permenence as part of Thine ebernity and our,wqu its come
pletion in Thee," The existential problem which often leadg to a
longing for immertality is well stated in the opening sentences of
the paragraph, Bub the assurance of ™permanence" and "@Bompleteness
18 not very convineing as an answer to the individual's desire for
his own,uindividﬁal ful fillment in eternity,

Mnd even the idea of immortality through memory ies “watered
down" here, as compared to other expressions we have found in the
prayer bcoka.,"éyjiévé are they remembered and’in memory they livet;
but then it 1s not thé dead bﬁt "the noble purposes which inspired
them and the high«ideals which they cherished (which) endure in cur

thoughts and live in our actions.," Now certainly one cannol deny that

this is what is implied in other "earthly-active" statements we have




disétssed;”ﬁYetfhera the idea of the immortality of the individual
personality is givenaa.distinc@‘shqvgito the rear, There is a dif- i
férence-betweenrf“Thoughmabsent,ithe_departed»still minister to our |
spirits,.." (page 7L} and the idea expressed in our current passage.
~Tn thBVSéCQnd“prafaQszp&gef367, we find the first reference i
to another fworld." . As we.némember our loved ones, “they whisper to |
ug of -a:world where years amd horizons have no meaning and where the
heart!s desires come abidingly into their own," Certainly. this is, for
‘all'itS“Vagueness, oneaof-bhe'clearestA"definitions“ of ®heavenly®
immortality'we.hafe found so far. -Actually there is a close rela-
tionship between this idea and that expressed. in the first paragraph
' dfvthe=first~prefaee-on'page~366; -Bach does what few of the. other
passages on immortality inathegprayer book .dot glve voice to some of
the ‘reasons why an individual wants immortality for himself. The need
for "completeness,“ and the hope for achieving at last the "heart's
desires" are very real, yet are usually'ignored in the ritual¢
Then, too,‘there-is.somefhint at “earthlyuactive",immortality
rs here, For how do the dead‘“whispef to ué" sxcept through some kind
of 1ife;éftermdeath?
Tp, the third preiace we return to the more standard version of
“heavanly" immorbalxty found earlier in the prayer book:
Though the dust returns to the earth as 1t was, the
spirit returns to God who gave it, Death is not the
end, Our dear ones have passed through the gateway
of the grave inte the peace of life that endureth
always,..our beloved whom Thou hast taken unto Thyself,

In the fcurth pr@face we find no mention of the departed or of

immortality. It is simply a prayer for comfort and strength for those

who mourn.
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PRAYERS FOR PRIVATE DEVOTTON .

l
In the back of the Union Prayer Book, Part I, there is a

short section devoted to miscellaneous prayers for various occasions,
most of which take place outside the synagogue. Tt may be of some
interest to note, 1in passing, that in the experience of the writer,
very few of the people who use the prayer book are aware at all of
this section's existence, So our discussion of the ideas of immor-
tality contained herein may be, to a great extent, academic, since
the influence of prayers contalned here is probably quite limited.
On page 38l there is a "Prayer on the Amniversary of a Death."
The rubric indicates: "It is customary to burn a small light for
twenty-four hours on the anniversary of a death,® The prayer text
presupposes the light., The ideas of “heavenly-passive,® *earthly-
passive® and "earthly-active! immortality are all touched upon,
‘Help me to feel that my dear is in Thy peaceful
keeping,.,.My dear is gonej but all the goodness,
the sweetness and nobility of that life I will remember,
As this light burns pure apd clear, so may the blessed
memory of the goodness, the nobility of character of my
dear illumine my soul,
One cannot read this prayer, which comes near the end of the

prayer book, without thinking of those oft-repeated words at its

beginning: "Iight is the symbol of the divine in man, The spirit

"of man is the light of the Lord." It might well be that this phrase,

at our prayer book's beglnning, and the "small light," near its end,
express together an ldea of immortality more eloquent than any other
to be found on the pages between them,

The final expressions of immortality to be found in this volume

of thé prayer book are on page 335 in the "Prayer in the Cemetery
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offered when dedicating a tombstone,

{
Thou dost grant us the blessed comfort of prolonging
on earth the living memory of our dear ones., ("Harthly-
passive™)

May the soul of our departed be bound up in life ever-
lasting. ("Heavenly-passive") Praised be Thou, 0 God,
who givest life and takest it away,
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CHAPTHR 1II
THE UNION PRAYER BOOK, NEWLY REVISED, VOLUME IT

INTRODUCTION

Our treatment of the material in this volume of the prayer
book will be less extensive than that of the first volume, The major
ideas of immortality have already been introduced and commented upon,
Mogt of the general observations made about the ritual, the importance
of context and so forth need little further elaboration, So the bulk
of the material in this chapter will be more in the nature of descrip-
tion and documentation,

There is, however, one major consideration which must be held
in mind throughout this chapter, That is the fact that this volume

of the Union Prayer Book is read by a much greater number of individu-

als than is the other, For many of our congregants, the twice-a-year
(or even once~a-year) worship experience with this volume constitutes
their.only formal religious experience. Henée, we may assume that
whatever ideas of immortality are to be found in this prayer book may
well be the only such ideas that many of our coﬁgregants will ever
know, |
Also to be remembered is>£he fact that the general mood of the

High Holy Day services, especialiy the Memoridl Service, is unlike

- that of the Sabbath and Festlvals., Not only the words of the prayers,

but the very emotions with which the worshiper enters the temple are
changed., And so we may find that an idea of immortality which appears

even banal. to the Sabbath eve congregant, may evoke an altogether dif.

ferent response on Kol Nidre Eve,
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EVENTING SERVICE FOR THE NEW YEAR
: 'Immortality is not a subject for concern in this service,

The responsive reading of verses from Psalm 90 on page nine does

. speak of the shortness of man's life, and one might expect a petition
: for immortality. However, the prayer is for "a heart of wisdom," and
:.for God's establishment of the "work of our hands," This is alto-
:geﬁher h fitting note with Which‘to introduce the Rosh Hashanah ser-
fvide, whése themesiare centered on earthly life and its proper con-
Cduct. Not uniil the service for Yom Kippur morning will we find any
;apprepiable interesﬁ in the "world to come"™ (excepting the usual

{G@vurot?benediction and Kaddish preface},

There is an additional phrese inserted in the Avot, benediction

“for the New Year, It is identical with the insertion made in the

traditional liturgy.

Remember us unto life, O King, who delightest in life,

and inscribe us in the book of life, for Thy sske, O

God of life.
There can be no doubt that "life" in this context can mean only
earthly, mortal life -- one of the central themes of the whole High
Holyday liturgy. |

We call attention to this insertion, with its. clear reference

to mortal life, in order to help clarify another insertion found in

the Gevurot benediction., Just before the chatimah we read, "mi

chamochah av harachamim, zocher y'tzurav lachayim -- who is like unto

Thee, QO merciful Father, who rememberest Thy creatures unto life.%

Now here, again, "life" is generally understood to mean mortal life,

agven though the next phrase speaks of "“eternal life," We note this
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because the translation is not consistent throughout the High Holyday e
liturgy. In the Tefilah for Rosh Hash;nah morning, and for the con-
cluding service of Yom Kippur,}(on pages 52 and 328 respectively,) 4
chayinm is translated as "life et@rnal;" The meaning of the insertion

is then considefably dltered, but for no apparent reason, Upon looke

ing at earlier editions of the Union Prayer Book we find that "eternal

life"* is the consistenttranslation given, o perhaps the current

inconsistency is a result of incomplete revision, rather than con-
fused theology. As in a number of other cases we have seen, ib is
highly unlikely that anyone other than a rabbinic student would even
notice éuch a mathter, no less become concerned over it.

The Kaddish preface for this service picks up the theme of the
introductory prayers:s the transience of life, hence the need for a
proper life, so that death may find ue “prepared.® Into this theme

is woven the "heavenly-passive" idea of immortality, 'We read, on
page 312
Our life is but a fleeting gleam between two eterni-
ties,,.Only the dust returns to the earth, the spirit
returns to God who gave it, OQur dear ones have passed
through the gateway of the grave into the endless peace
of life eternal.

The only new aspect of this idea which we find here 1w thab
of "two eternities."  One famillar with the rabbinic ideas on the
pre=-existence of the soul% prior to infusion into the just«born

infant, might read a great deal into this phrase in the prayer book,

What was actually intended to be conveyed by the author of thig prew
face is not certain; but it seems unlikely that any complicated

theology of pre-existence is brought to the mind of the worshiper,

The emphasis is on the "fleeting gleam® which is this life,
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{

There is little new material to add from this service, On
page Ll, among the introductory prayers, there is a paragraph en-
titled "Atah hu,* Tt is an adapbation based on the two prayers be-

glaoning with those words found in the traditional Birchot Haghachar,

The baéic theme is the eternality anl power of‘God; but in making |
the point we affirm: "Thou aft our God in this life, and Thou art
our hope and.refuge iﬁ the.life to.cbma." The latter péftvof the )
senﬁénce_folloﬁsrthe pattern of mén& other."heavenljupassiﬁe" refer.
énces; indicaﬁing immortality as some vague haven beyond the grave,
It is interesting to compare the version here with the simple Hebrew

v 2
of the original texts Atah hu baolam hazeh, viatah hu 1lJolam habah -

Thou art (God) inlthiS'world, and Thou art (God) for the world to come,
We have already spoken of ‘the insertion in the Gevurot bene-
diction which reads, in this service: "Who rememberest Thy children
unto life eternal v ‘
In the preface to the Kaddish,-we'find an expfession of a kind
of Yeosmich immortality,

On this solemn day of the New Year, we see life.as
through windows that open on eternity. We see that
love abides, the soul abides, as Thou, 0 God dost!:
abide forever, We gee that our years are more than
grass that withers, more than flowers that fade, They
~weave a pattern of life that is timeless and unite us
with a world that is from snd to end the abode of Thy
love and the vesture of Thy glory, Tn life and death
we cannot go where Thou art not, and where Thou art,
all is well, S

One might be tempted to conclude that this prayer on page 89

is a direct contradiction to the responsive reading from Psalm 90 on
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page 9, where we declare:
In the morning they are like Egrass which groweth up,
In the morming it flourisheth and groweth pp, in the
- evening 1t 1s cut down, and withereth,
However, the respective contexts in which these passages are found

make it clear that the "con‘lbradiction" is really a deeper insight

into the human situation, We might say that the worshiper is ex- F

pected to have a somewhat greater perspective on his existence after
attending two New Year services, than when he first entered the
synagogue, So, too, the idea of man's years as “grass® grows in its

pérspective s from one end of the service to the other,

BEVENING SERVICE FOR ATONEMENT DAY

Aside from the Gevurot benediction, there is no reference to
immortality in this service before the Kaddish preface, Tn the Kad-
dish preface, page 1.61, we affirm again a faith in the "heavenly
passive" idea of eternal life,

Thou wilt not suffer Thy children to see destruction;
our beloved, who have passed through the portals of

death, live on with Thee, Into Thy hands we commit
our lives, as we entrust the spirits of those we love,

And finally, in the closing hymn, Yigdal, on page 164-165, we
note an iﬁsignii‘icant , yet interesting situation, The Hebrew of the

closing stanza traditionally reads, "metim y'chaye E1,"  God will

revive the dead. The Reform version, following the pattern of the

new Gevurot chatimah, reads, "chaye olam natah b'tochenu," But the

Fnglish on the opposite page reads, "He redeems the dead to life that R

endeth never," Forced no doubt by his rhyme scheme, the poet has

translated more in the spirit of the traditional Hebrew than the Reform, "
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This observation may shed little light on the subject of immor.-
tality; bub perhaps it may serve to illﬁmine somewhat the problem of
ftranslation" which we have encountered from time to time in this

study,

MORNTING SERVICE FOR ATONEMENT DAY
In the introductory prayers we find, on page 17}, the passage
beginning, "the soul which Thou, O God, hast given unto me." We have
already discussed this prayer in chapter one, with special reference
to ¥Thou wilt take it from this earth that it may enter upon life
everlasting ,® We mention it again, because in this service, on the

opposite page, the Hebrew text of "Elohai N'shamah? is printed,

Now if we compare this Hebrew text to that found in tha'§igdur,3

we find thal the Egﬁtimah has been eliminated,  There is good reason
for this, in terms of Reform theology, for the chatimah concludes,

®hamachazir n'shamot lif'garim metim." (Literally, "who restoreth

souls to dead corpses.") Now in terms of rabbinic theology, this is
an unmistakable reference'to the doctrine of resurrection of the dead
in the Messianic time.h Since the foundérs of Reform specifically
rejected this doctr‘ine,5 we would not expect to find it expressed‘
in the prayer book,

However, upon re-reading the Hebrew text in our prayer book,
we find that a glaring reference Lo resurrection has been retained:

“ylatah atid 1itt'lah mimeni ul'hachagirsh bl leatid lavoh,® which

means, literally, "and Thou wilt in future take it from me and restore
it within me at a future time," Now it stends to reason that 1f only

the soul is immortal, there can be no "me" within whom the soul can
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be M"regtored" at any time. 8o the Hebrew as it stands does not belong

in the Union Prayer Book, (

A new idea on the subject of ilmmortality is introduced in the

®enosh mah yizke® prayer, page 210~211.6.‘ This passage. serves ag a

preface to the silent confession on the pages following, Here we
£ind for the first time in our study of these prayer Woks the idea
that there is a connection between a men's conduct on earth and his
eventual immortality,

The major theme of the prayer is God's judgment of human con-
duct; but the sub-theme of rewardv(not punishment)7 is. added,

But why should man murmer at his lot?. Though he be: -
called to toil and to trouble, his faithfulness sh&ll
not fail of reward, Happy, therefore, is the man who
maketh dlvine wisdom his guide, and whose reverence
for God is from the heart,

For all things stand revealed at lagt, and all men will
be called to render account for their doings, Then
truth. will he made manifest, and deception will be ended
forever, He who worketh righteousness and showeth mercy
wlll find everlasting peace, His reward surpasses all
earthly treasures and honors, A good name is his here
below, and the crown of immortal life beyond., For him .
the day of death is better then the day of birth, There-
fore until the day of a man's death, Thou dost wait for
him to repent so that he may livVe the life eternal,.

What is actually being said here is that “heavenly" immortality
is the reward for righteous conduct and/or repentance, This is an
extraordinary idea, because it is practically the only place in the

Union Prayer Book where it may be found, It ig true that within

its context, serving as an introduction to set the mood for confes-
sion, it may be useful as a means of stimulating the worshiper to

gsincere repentance, But we seriously cquestion how any person can be

expected Lo believe it.9 Al yese 'round the prayer book leads us

EH
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to affirm and reaffirm our faith in immortality as the natufalr"end“
to all human life, "The soul returns 0 God who gave it,” is what
we are told, not ™the repentant sodl retums to God{* Yet now, on
Yom Kippur morning, we find ourseives reminding God that he waits for
man to "repent so that he may live the life eternal . |

There is more involved here than a mere academic demand for
textual consistencyjand it is more than a matter of new emphasis in
order to bring home the message of theHoly Days. If we redly believe
that Pheavenly" immortality is dependent upon right conduct and/of
true repentance, then this idea ought to find its way into the liturgy
again and again, throughout the yemr. We should not be dlllowed to fore-
get for eleven months out of the year that our entrance upon "life
eternal” is not an automatic affair,

Now oue may say that this is far fetched. One may pﬁint out
that during most of the vear the references to lmmortality are made
for the benefit of those mourning persons slready dead, Under these
clroumstances it may be unwise to provoke doubts in the minds of mourn-
ers as to whether their loved ones are actually "with God" or not,
Whereas in the present context, the worshiper is concerned with his
own immortality, and perhaps will bevpersuaded to live that kind of
life which might earn him eternal life,

One answer td this line of reasoning wguld be simply stateds
this is theologically dishonest, It is true that ritual and the words

which accompany its practice are basic "tools" with which organized

religion can bring both comfort and challenge to the worshiper, But
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in the case we are considering, it seems to us that the use of immor-
tality most of the time as a comforting(promiﬂe, and once a year &as-a
threatening (implied) rewsrd, is a gross misuse of the "'l',ool."l0

Needless to say, there is a theologlcal gap in the enos enosh mah
yizke as it stands, What happens to the man who does not work
righteousness and who dies unrepentant? What 1is the alternative to
¥yeward" and the "eprown of immortal life®?

This question asserts itself again as we look at the "con«

fession' and find on page 2132 "ln all my doings make me recognize

every day and every hour that I am shaping for weal or for we the

destiny of my immortal soul.“ Once more the idea that conduct in-

fluences iﬁmortality; and now the alternalives are laid out for us in
magnificently archaic English: "For weal or for woe," If this is
the best that the prayer book can offer, it might be better to elimi-
nate it altogether in future editions,

This theological dishonesty 1s found égain in the special medi-
tation for the aged, on page 216, In the penultimate paragraph the
older person 1s supposed Lo pray:

I crave the power to see ever more clearly that other
half of life's plan, which youth cannot discern,
Sustain me with the faith that wrong, cruelly and
injustice cannot prevail but that the right, the pure

and true shall endure, And may the imperishable worth
of 1life uphold me in the deathless hope of the hereafter,

Now the usual affirmation of sure immortality has been wiced,
But the editors of the prayer book will not let this suffice., The

prayer concludes:

Let me not be afrald] As one by one my bodlly powers
weaken, may my soul enter into greater freedan and be
purified and atoned in Thy sight., Tet me die the death

e unseses

of the righteous and let mine end be like his,




There is a deep theological problem involved here,  The most

{
we can do at present is point it out. We hope that some day i¥will

be grappled with honestly and that some evidence of that struggle will

be manifest in the pages of the Union Prayer Book,

AFTERNOON SERVICE FOR ATONEMENT DAY
There are two passages in thls service which need attention,
The first is a poem by Meshullam ben Kalonymous, on page 255, The
poet calls upon man to exalt God and His wonders., He concludes:
But of man ~-ah! the tale is another,
. His counsels are evil and vainj
He dwells with deceit as a brother,
And the worm is the close of his reign,
Not so God! =~ ITn 1light He is clad as a raiment:
His greatness no eulogy needss
" Yet exalt, 'tis your only repayment,
His msrvelous deeds,
The idea here seems to be that exaltatiqn of God is man's highest
reward, There is no intimation of immortality,

Again in the unttane hokef, pages 256-259, we find that "man

1s but flesh and blood, his origin dust, his end dust,® Both the
Hebrew text and its English paraphrase speak of man's frailty anﬂ of
God's providential power over men's destiny. A great deal is sald
about_death, especialiy in the Hebrew; but no mention of life beyond
death is present, This is actually quite reasonsble, since the emn-
phasls here ig oh death as a decree which we hope to avoid, We do
not think about immortality when in the midst of trying to "avert

the stern decree,”

MEMORIAL SERVICE FOR ATONEMENT DAY

The custom of remembering the dead on Yom Kippur is not a

Reform innovation.ll However, the position in the liturgy and the
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length and content of the material included mark this Memorial Service
as being a significant departure from,the traditional format, (In a
later chapter we shall trace the evolution of this service iﬁ Reform
liturgy.}

Placed after the Torah reading of the afternoon serﬁice, and
before the concluding'service, the memorial service ls actually a
separate fitnal‘in itself, Indeed, in some of our congfagations it
is printed‘separately in a booklet which also contains the names of
those departed whom the members wish femembered,lz

The dominant theme of the Pirst part of the service is the
shortness of life and the inevitability of death, Through psalm
veréés and original prayers this theme is stated and restated for
elght pages prior to the second pari of the service, which 1s the
actual "memorial® section, | | |

vaen into the dominant theme are the sub-themes of 1mmortality

and retribution. The openlnp @donai mah adam (a compllatlon of psalm

verses) concludest:

Mark the perfect man, and behold the upright; for the

end of that man is peace, The Lord redeemeth the soul

of His servantsy and none of them that trust in Him

ahdll be desolate

On page 309 there begins a series of passages on the inevita.

bility of death, with the refrain, ™Oh, what is man, the child of
dust? What is man, O Lord?" The passage opens with the following

words, which clearly express the connection between the Day and im-

mortality, between moral conduct and eternxty.

0 Lord, God of the spirits of all flesh, who givegt
life and takest it away, Thou hast appointed this Day
of Atonement that we might saentify our lives on earth
and athin unto life eternal,
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The extended theme of death s not pointless, however, for we

see that, (
The speedy flight of life, and the gloom of the grave
should not dismay us, but should teach vs wisdom, It
should prompt us to put our trust in Thee, who wilt not
suffer Thy children to see destruction, For only the
dust retums to the dustj the spirit which Thou hast
breathed into us, returns to Thee, its everliving
source,

Yot our feelings of assurance are not without some doubt,
which leads us to pray further: :
0 thatvwe might die the death of the righteous and our :
end be like theirs, Suffer us not to pass away in our
gins, O Judge of 1life and death,
Again we have found the idea that immortality is somehow %o i

be earned -~ that something different is in store for those of us ’ L

who, unfortunabejy, "pass away in our 31ns." : | }w
Then follows Psalm twentyuthree, which has been discuﬁbed ‘ f
already, and a meditation, "0 soul, with storms beset,™ In the latter
the soul is told to accept the inevitability of death:
| Thus mayest thou save ‘thVo@lf and win high aid
To profit thee,

For, like a bird, unto thy nest away, yf
Thou wilt bake flight, 13 '

The c¢oncluding lines might be taken as referring to the "grace® which
is the reward of etermal life, ' il
&
\
Make pure thy thoughts from sin, .
And bring a contrite heart as sacrifice |
His grace to win, - ' ol

Finally, on page 31k, there is a summary prayer which brings

this section of the service to a close and "clears the field" so to

speak, for the memorial part of the service, It is interesting to
note that in this prayer the idea of immortality is in no way comnected ‘

to an idea of retribution, Indeed, the idea of "heavenly" immortality A
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is expressed as a "hope," a "vigion" implanted within us, rather than
a sure "doctrine® of the faith, Iven God is described as Your hope

in eternity," Hence we find now a new variation on the ldea of immor- %
tality: we feel assured that we will live the life eternal because we |
have the idea “implanted within us,"l o | ' |

Beginning on page 315 with the responsive reading, "Let us call
to remembrance the great and good"l5 the actual *memorial™ prayerﬁ'are
found., And here, to a cerbtain extent, we find again the overtomes of
Yearthly" dmmortality. (Which idea has been totally lacking heretofore
in the High Holyday liturgy.)

Some have left a name behind., Their "remembrance is sweeb as
honey in all mouths.," Others have no memorial, yet "the goodness of
their lives has not been lost and their work canmnot be blotted out ! w

There is a'sectidn dedicated to remembrance of our martyfs.
Though they be nameless and their resting places ﬁnknown, "they shall i
not be forgotteh; We teke them into our hesrts and give them place i

beside the cherished memories of our own beloved, They now are ours," i

Now the choir sings shiviti Adonal 1'negdi, which as we have

previously'notad,'takes its implication of immortality from the cone
text -in which it is found,

Finally, just before the section entitled Yizkor, a summary
prayer links together the first and second parts of the Memorial
SBervice: |

This hour of memorial bids us be mindful of the
~supreme hour which will call us to the realm of

eternal rest and gather us to our fathers, to all
the unnumbered generations that have gone before us,

What appears to be an idea of some kind of heavenly reunion

here is more likely a figure of speech, borrowed from the biblical
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vocabulary, The prayer ends with another "push" towards righteousness:
Grant, O Lord, that when the' time of our departure
comes, we may look back without sorrow upon the life
we leave, and with trust in Thy mercy enter that life
which Thou hast prepared for the righteous,
The Xig&gz section consists of a series of six silent devotigns
"in memory of* father, mother, husband, wife, child and brother, sister
or friend; a brief prayer introducing the reading of the memorial list,
end the Kaddish, ‘
This format is quite different from that found in the Yizkor

for the Seventh Day of Passover, which contalns an actual yizkor prayer

in Hebrew and the El maley rachamim, without the Kaddish, We shall

see in a later chapter that the reason for this difference may lie pri-
marily in this fact?: the‘Passover Memorial Service is new to this

edition of the Union Prayer Bock and has direct ties to the Siddur,

The Yom Kippur Memorial Service, on the other hand, has a long and
varied history within the liturgy of the Reform movement, and its con-
nections with the Eﬂgﬁgﬁg are ‘tenuous at best,

These memorial prayers are all in the first person and are
directed not to God, but to the departed person who is being remem-
bered, All follow the same pattern:

1., T remember you,

2, Your image lives on in my heart,

3. May God reward you with eternal peace, bliss, etc,
0f course one may raise a significant theological question at this
point: what is the purpose of the memorial prayers in their present

form? TIs the form of direct address to the deceased an indication of

a belief that they can hear the prayer, or is it more a manner of
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speaking? (The traditional Yizkor prayer is addressed to God, thereby e
v ( ‘
avoiding this confusion.,) #Also, why continue to pray for the welfare
of the departed? How long, if st all, do the dead require that their
16

posterity invoke God's Preward" on their behalf? There seems to be

a contradiction inherent in these memorial prayers -- a contradiction

of Reform's denial of the power of special prayers to affect the status

of the departed within the after~life.17 ' :
When we look at the history of his Memorial Service within

Reform liturgy, we may find that there are contained in the present

service a combination of several views on immortallty and modes of

expressing them, Some seem to be in keeping with hisborical Reform )

theology, Others are more likely the remnants of one man's plety,

which we might be well advised to cast off,

CONCLUDING SERVICE TOR THE DAY OF ATONEMENT “
There is little which remaing to be sald on the subject of
immortality, The Gevurot benediction brings its message, with the
insertion now reading "life eternal® for chayim. And in the closing
pages we find two final manifestations of the belief in immortality.
The first is homiletical in form, the second catechismal. On page

34k-345, cued by the pftach lanu sha'ar we pray:

And still another dwelling Thou hast destined for

us, O Source of life; an eternal abode to which we
shall pgo after our brief stay on earth has closed,
Open unto us the portals of eterndl peace when the
gates of our earthly home shall have closed behind
us, Be Thou our guiding star on our homeward journey.
Let thy light shine in the night of our death as the ‘WW
daun of a new morning, that from our grave may sprout
not the barren thistle but the fragrant myrtle, a
blessed memory redounding to Thine honor and glory.
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And on page 347 we affirms

In man, the son of dust and the child of heaven,
Thou hast blended the two worlds, perishable earth
and immortal soul; finite matter, fettered to time
and space, and infinite spirit, which endures through
eternity,
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CHAPTER TIIT

RABBI'S MANUAL'

INTRODUCTTON
There are a rumber of prayers and services not found in the

Union Prayer Books, These are primarily rituals of an occasional

nature, which do not require congregational participation, We find

them, along with other pertinent materials, in the Rabbi's Manual.

The editlon now available was arranged in 1928, A new edition is now

being prepared, but unfortunately its publlication will be too late

for inclugion in this study,

Ajthough the average congregant never reads the Rabbi's Mamual, e

he hears ils words as often ag he may be present on an occasion when

1t 1s used -~ particularly at life-cycle ceremonies, Our chief in-
terest is, of course, the funeral service, ard other ceremonles con-

nected with death,

PRAYERS FOR THE DYING

There are two versions offered, The first, on pages 57-58, is ”

. |

mostly in Bnglish, A brief confession is followed by a prayer in
which the dying person (or the rabbi reading on his behalf) says:

Fervently do I pray and sincerely do I trust that J
Thou wilt show me the path of life so that cleansed
through Thee, my soul may enter life everlasting...
into Thy hand I commit my spirit, mayest Thou redeem
it, O God of mercy and truth,

- We see again here the idea found in the Yom Kippur confession,

indicating that lwmortality is somehow conditional rather than auto- “ ﬂ

matic, The idea of God as redeemer ls, in this context, an ummistakable
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reforence to an "other-worldly" deliverance,

In the Hebrew Viddui, pages 59-6€3, there is no mention of a
future life, It is a confegsion of sin and a testimony to God's
power to know all and forgive all. One prays for God's protedtion
of the beloved relatives to be left behind; and finally, in resigna-

tion to the decree, the dying person declares: al ken blyad'chah

afkid ruchi, paditah oti Adonai, El emet, (therefore into Thy hand

T commit my spirit, Thow hast redeemed me O Lord, God of truth),

FUNERAL SERVICE

The funeral service is divided into three sections: in thé

home, the funeral chapel (or temple), and the cemetery. There is

nothing new to be found here by'way of ideas of immortality. I

anything, the funeral service has less emphasis on immortality than

5
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we might expect! The primary theme is one of comfort and consolation
to the mourners. o - o S ¥

In the prayer to be read at home (pages 63-6L) we find these 1

sentiments:

Now his earthly end has come, We give him back unto
Thee,...in Thine encompassing love gather him unto
Thee, Forgive him his errors, for there is no man
that liveth and sinneth not, and vouchsafe unto him
Thy heavenly peace, Make our true love a constant
inspiration,..that his memory may live on through us...

The service in the chapel opens with the same psalm verses

used in the Yom Kippur Memorial Service (Adonal meh adam); and there

are several selections offered, none of which touch on immortality.

The main idea is resignation to deathvamdtrust in God, In the prayer
"For a Young Parent" and "For a Child" only the"earthly-passive" idea

of immortality is found, Not until the Bl maley rachamim, in English
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and Hebrew, do we see evidence of a belief in “heavenly" life after

death, This prayer, which concludes th&s part of the service, has
been discussed in chapter T under the Memorial Service for Passover,
In the cemetery verses from Psalm 91 are to be recited as the

coffin is taken to the grave, At the grave the tziduk hadin is read.

No translation is given, though we cannot understand why, Certainly
the déclaration of God's justice is worthy of understanding by those Y
who do not comprehend the Hebrew. The same key phrases are found in
this version as in other, traditional services, (We were unable to
find any two versions exactly alike,) Specifié reference to cheshbon,

however, is not found in our version, as in others,

The benediction pronounced as the coffin is lowered is an
adaptation of the traditional one:

Praised be Thou,,,who forms us in His image, who
nourishes and sustains us in Hls goodness, who causes
us to die in accordance with His law, and who implants
within us immortsal life, Praised be Thou O Lord,
Judge of truth, :

After the coffin is lowered there ave a series of comforting |

prayers and psalms, including the Gevurot in a slightly different W
translation, The most interesting part of this is the phrase, ™Thou
wilt fulfil Thy promise of immortal life unto those who gleep in the
dust." 'Thig is a far less ambiguous translation of the Hebrew than
we find in other versions of this benediction throughout the lituregy,

Several selections of closing prayers before the Kaddish have fﬁ
the phrase "the dust returs unto the earth as it was, but the spiri$

wnto God who gave it,®

The Kaddish text in ATemaic is slightly different from the one
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found elsewhere in the llturgy. In the al Yisrael paragraph we find

the words, v'chulkah tavsh 1l'chaye alma(d'ate ("and a good portion

for the 1life of the world to come"}, Up to the present edition of

the Union Prayer Book this was included in every Kaddlsh; and its in-

clusion here is probably due to the age of the copyright of the Manual,
Thus the English translation, which differs somewhat from those in
the current prayer books, is also a product of an earlier era, and
was at one time used in the prayer bosk, too, We shall discuss it

further in the next chaptler,

AFTERNOON SERVICE AT A HOUSE OF MOURNING
This is a simple service with nothing significant to add by way

of ideas of immortality.

DEDICATION OF A TOMBSTONE

The prayers are, in the maln, devoted to the comfort and in-

spiration of the mourners, The phrase, "t'hi nishmato,..tz'rurah

bitzror hachayim ~- May his soul be bound up in the bond of eternal

life," is found on page 96, immediately after consecrating the memor-

ial, Kaddish and El maley rachamim conclude the service,

SERVICHE FOR THE CONSECRATION OF A CYMETERY

The major ideas of immortality are expressed in the prayer on

page 1203

The spilrit returns to God who gave it,.,.He has implanted
eternity in our hearts, and has made uws sharers in His
unending life, He redeems our life from the pit,.. The
goodnessg, ., .with which our lives are linked, do not die,.,
Living in His presence, even this place of mortality
ghall be unto us as a House of Life,
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And on page 121, the "earthly-active" idea is very nicely

puts (

Thoﬁ who hast ordaiﬂed that our deeds live after
us,..may what of us lives on beyond the grave, be

for our honor for strength and for courage to those
after us, and thus for the glory of Thy name.

ANNUAL, MEMORIAL SERVICE AT THE CRMETERY

The stress in these prayers is laid on good deeds which live

on, rather than on spiritual immorteality.

S0 let us set our hearts to gain wisdom,,.that we mey
faithfully discharge our duties, ...thus, 1life shall
become a song of immortality, sanctifying the name of
God and glorifying our human existence, 1




69

CHAPIER IV
(

ANTECEDENTS TO THE UNION PRAYER BOCK,

INTRODUCTION

The ideas of immortality found in the Union Prayer Book and
the forms in which they are expressed often differ (in varying degrees)

from those found in the traditional liturgies, We might summarize

NEWLY REVISED

the differences in this wayy

l, Tdeass

a) Removal of references to physical resurrection,

b) Addition of ideas of spiritual immortality slone
("Heavenly" or "cosmic"),

¢) Addition of idess of Wearthly" immortality.

2, Forms:

2) Changes in the Gevurot benediction,

b) Addition of prefaces to the Kaddish,

¢) Removal of all but the Mourner's Kaddish from the
liturgy. :‘ |

ad) Changéﬁ in the Kaddish text,

¢) Memorial service for the Deventh Day of Pa3$ov§r.

) Memorisl service for Day of Atonement, |

g) Addition of references to immortality at various

h)

points in the liturgy.

The funeral service,
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~ These chuanges and inmoyations did not‘cemg about de nove,
" mmerican Reform ritual as we find it today}is a product of almost
150 years of change and innevation on the part of both German and
American liturgists withinAthevﬂfradition” of the Reform Movement,

In this chapter we shall attempt to outline, briefly, the
major lines of development which have led to the ideas of immortality
in the current prayer books, We shall try to show how both ideas and
forms have undergone changes in emphasis and intensity from one Reform
prayer book te its successor (or competitor).g

A detailed anslysis of each prayer book published prior te the

eurrent Union Prayer Book would be beyond the scope of this thesis,

We have selected those few prayer books whose influence hag been
greatest (directly or indirectly) upen our present liturgy, Within
these books we shall examine four specific parts of the ritgala

(1) the Gevurot benediction; (2) prefaces to the Kaddish; (3) the

text and “translation® of the Kaddishg and (L) the memorisl services,

THE SPANISH AND PORTUGUESE PRAYER BOOK

There can be no doubt but that the Hashecabah of the Spanish
and Portuguese rite ﬁas the basis upon which the early Réferm memorial
services were built., We invite the reader's att@ntiom to the appen-
dices, where a few mements! comparisen of texﬁs will confirm this
assertinn.‘ |

There may be reason to believe that the custom of mourners

reciting the Kaddish in unisen with the rabbl stems, too, from this

rite,
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2 »

THE HAMBURG FRAYER BOOK, 1819 ' ,ﬁ-
{

This first YReferm™ prayer bock was, by present standards,

not too different from the traditional ritusl it purperted to replace, 5

However , it contained certaln imnovatiens which remain te this day as
a part of therRai‘m";m liturey, N
unchanged, The Hebrew was i.dentic-al to that of the siddur, The
German tranglation offered no mew interpretation, rendering mfchaye
metim as Previvest the dead" (belebst),

.Howeve:r, saﬁe‘bhi:ng new had been added, Just before the mourner's
Kaddish there was a paragraph in Hebrew, with a translation, entitled A
"iebet fur die Abgeschiedenen - Prayer for the Deceased.," A note in- |
dicated that ™this prayer is said only when the mournmers are present
in the temple," The "Prayer® (see Appendix B) is actually a cempila-
tion of rabbinic statements which give assurance that Mall Larael have
a share in the future life,® The emphasis, though, is upon righteous-
ness, wisdom and the study of Torah whese "reward® is Win the land of S
eternity.,"

This same "preface" is used whenever the mourner's Kaddish is

over the yearsy bub te the editors of the Hamburg Prayer Book we owe

il
recited, The kind and mumber eof prefaces to the Kaddish have changed
the eredit for originating the practice, }

Idea~wise, the kel Yisrael preface is still reflected in our RN i
present prayers., The major idea is one of assurance te the mournmer |
that the departed share in some kind of immertality, The theme of }

righteousness, however, is reserved almost exclusively now to the
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Yom Kippur prayers, We might indicate that this is a significant
change in emphasis, “ |

The text of the mourner's Kaddish itself is an innovation with
- this prayer beok, (See Appendix B} 1In the first paragraph we find

inserted the words, "d'hu atid 1'chaddtah almah ul'schalsh metayah mm

who will remew the world and will revive the dead,” This insertion
is found only in this Kaddish, and in none of the other Kaddeshim
found in ether parts of the liturgy., It is clearly intended as a
means of sebting off this mourner's Kaddish frem the others, The
words themselves are not new, though, They are the first part of a

longer ingertion found in the traditionsdl Kaddish 1'chaddtah, the

3
Kaddish recited at burial, Tt is hard to know just why this par-

ticular phrase was inserted, since the Kaddish 1ltchaddtah insertion

speaks specifically abeout the Megsiamic resurrection of the dead! This
particular usage was never carried beyond‘the Hamburg liturgles,
Another innovation in the mourner's Kaddish was carried else-
where, however. With one chénge it remaing part of our Kaddish to
this day, This was the new paragraph beginning al Yigrael, The
text is composed mainly of phrases taken from the traditional Kaddish

d'rabbanan s and from the Hashcabah of the Spanish and Portuguese

e

rite,g The German text is a fairly litersl tramslation of the Ara-

maic, (as opposed to the current practice which we discussed in
chapter T).

The major significance of this new paragraph was (and still is)
that it altered the nature of the traditional mourner's Kaddish and

made it a Wprayer for the dead" rather than s strietly dexelogical

liteny, For meny years the recitation of Kaddish by traditional Jews

Y
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The editors of the Hamburg Prayer Book, and those which followed it,
made sure that what had been implied by tﬁejpe@ple was now made
explicit,

Now what was found in “"miniature” in the new Kaddish and its
preface, was laid ou£ in mich fuller dimensions in the new memorial
service for Yom Kippur, As we have seen, neither the Western nor the
Bpanish and Portuguese rites had ever\created lengthy sections of the
prayer beok devoted to thoughts of death and immertality, The idea of

an expanded Hazcarat Han'shamobt was truly an innovation en the part

of Frankel and Bresselau, (As was its placement in the service fellow-
ing the Musaf service,) ‘

The service in its entirety is reproduced in Appendix B, in.
cluding a translation of the new German meditations and prayers, We

have observed before that the latter part of the service, from mah

rav_tuv'chsh, is basically the hashcabah used by the Sephardim, The

other parts, however, seem to be altogether original with the editers
6

as liturgical fermulatione,

The arrangement of biblical verses comprising Adonal msh adam

remaing preclsely the same in our present Mémorial'ﬁervice. The
prayers of remembrance for parents and relatives are now much sherter,
but they follow the basic pattern established in the Hamburg Prayer
Boeks The prayers are addressed to the deceased, rather than to God,
The major ideas of the prayers have remained unchanged, The chief
differences are twe: we no longer speak so specifically of the "ae-
tivity" of the departed inm "heaven"; snd there is no mention ef a

donation made on behalf of the dead (although such donations are

still offered}).
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The most importent part (and the major innovation) is the
opening prayer, This is at ome time a ﬁrayer, an essay on death, a
philesephical argument and a plea, It spesks of death, the indestrue-
tibility of the soul, the Joys of "heavenlywactive" immortality and,

only in an off-hand way, of some kind of retribution, Moast of the

heavenly-active" ideas are no longer present in the Union Prayer
Books but a careful comparison of texts will reveai certain idéas,
even actual phrases still manifest in our presant Memorial Service,

Though the actual form of the service has undergone a number
of changes, stlll the bésic plan of an elaborate ®gervice™ in whiech
the worshiper dwells at length on life, death and immortality, has
been maintained to the present,

S0 one can see that in a number of ways, the Hamburg Prayer
Book did much te influence the ideas of immortality and the Fforms
into which they were cast, as we find them today in American Reform
ritual, |
THE HAMBURG PRAYER BOOK, 18h57

We find no changes in either the Jevurot, the preface to the

Kaddish or the Kaddish itself in this later edition of the Hamburg

Prayer Book. However, in the Memorial Service (see Appendix C) there
are changes worth noting,

The form of the service remaing the same, However, the opening
prayer is about twice as long as that of the 1819 edition, This is a
new creation, not an expansion on the older one, It is even more

essay-like, giving additdonal "proofst*for the immortality of the soul:
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the argument from Ged's goodness, froxﬁ the need for the spirit to
achieve the perfection unattainable on aar't(sh s fram the divinity of
the soul and frem God's justice. There is an even stronger hint at
gomething less than desirable in store for the wicked of the earth;
but no "punishment" is spelled out, It does not seem likely that the
present Memorial Service prayers on death and immortality are the
Wdescendanta® of this one, 'I'hé first edition is the Yancestor,”

We note a hmpe for reunién with the departed, expressed in the
prayer of remembrance.' This idea is definitely lacking bi.r‘x the present
liturgy. Also, these "memorial¥ prayers aré addréssed ﬁo the Deity,
~rather than to the deceased,

One further note, This edition of the prayer book contains a
brief burial service, In the instructions for the service we find,
on page 430, the term I"gmmggp; o referring to the prayer beginning
on page 313 which we have 8ald is, in essence, the Sephardic hashcabah,
The fact that the prayer b@k itself uses the very term by whiech the
Sephardim designérte their prayer for the dead should leave no doubt
whatsoever as to .it's source, | |
TSRARLITTECHES GEBETBUCH 8

In 1854, Abraham CGeiger published his prayer beok in Breslau,
This was truly a Refomm prayer book -~ 1t was quite radical in many
ways. Gelger did not feel nearly so bound by the traditional liturgy -

as did the editors of the Hmbuz'g Prayer Books; and we can safely
conclude that much of Celiger's basio approach is still reflected in

the structure and style of the Union Prayer Book, (albeit probably

via Einhorn's Olat Tamid),

R N——————
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Consider, first, Gelger's German interpretation of the Gevurot

R,

benedietion, (This is 1llustrative of a(habit now thoroughly engrained
in Reform liturgy -- a traditional Hebrew text next to a vernaeular
wtranslation which is actually an interpretation,)

Thy might, 0 Ged, giveth life, preserveth and reneweth , :
it., Thou refreshest the plants when they whither, and T
when they die Thou causest new ones to sprout, Thou , : |
upholdest the falling, healest the sick and preservest
Thy faithfulness also to those who slumber in the dust,
Indeed, Thy might fulfilleth the promise te the dead
that salvabion may sprout for them in the new, eternal
1life, (Father of mercy, Thou dest! always remember

Thy ereatures and guardest their life.) ' Praised be Thou
0 God, (Praised be God, prailsed bhe His holy name), who
givest 1life here and there, (Pages 38.39.) .

We do not have this kind of interpretation of the Gevuret

i ersh e

today, but we saw the analogy between plant 1life and human life exw

pressed somewhat similarly on page 269v®f the Unien Prayer Book, Part T, i
However, in Geliger's prefaces to the Kaddish (see Appendix D)
W& can see thé geprminal stage of many of our present prayers before
the Kaddish, There is no idea of "earthly" immortality, but there is
the affirmation of God's justice, éome-briéf, unelaborated mention of w
"heavenly® 1life, prayer for strength and submission to Godts will, fhr
Note, too, that these are original compositions rather than cempila-
tions of rabbinic and biblical verses as in the Hamburg Prayer Book,

It is Gelger's approach which has been follewed in the Union Prayer

Book, : ]

Geiger's Kaddish text is not the new one, but that of the tra- fl‘
ditional CGermanad Polish rites, But his "translation" is again, an o L
interpretation, (See Appendix D, end,) Wote the words "imperfect”

and fporfect" which reveal an idea of immertality only hinted at here-

tefore,
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In Gelger's memqriél'service we note further differences from
the Hamburg ritual, Pirst, he indicatesfbhat the service is te be
read during the morning ser@iee, (in the traditional position follow-
ing the reading of the Torah), Second, he assigns the service to be
read net enly on Yom Kippur but on the last day of each of the Tﬁree

Festivale, in accordance with Minhag Polin, Then, too, his order of

service is slightly different anl considerably dhorter than the Hamburg
version, |

His central prayer gives only brief attention to “arguing" im-
God creates, and of the assurance of reunion with leved ones in the
hereafter, The majerity of the prayer is glven over te remerbrance
of the departed == in vari@us‘categorieé. .Héxe Geiger comes closer
to what might be called an “earthly" immortality idea than did either
of the Hamburg memorial services.’

The congregaﬂion's prayer is directed first to God, then to the
deceased, Here we fipd jideas which may semeﬁimea be implied im the
present memorial prayers, but are never clearly stated, The living
pray for thé benefit of the déad, éni then ask‘the depérted to Wpray
for me" and “introduce® me when I j@in:you in heaven, (eiger also
repests a‘number of times the hope that he will find forgiveness of

sin in the next life, The Enosh mah jrizke of the Unien Prayer Boeok

still reflects this idea, but only palely.
Viewed in general, though, we would have to eonclude that
Geigerts prayer book probably had little direet influence on the

Union Prayer Book, at least as far as our area of study is concerned,
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MINHAG AMERICA, 1857

( B
There were a mumber of editions ef Minhag Americas this editien

of 1857 ,was "revised mnd compiled by the Conmittee of the Cleveland
Conference® but it is basically the work of Isaac M, Wise, and the
English ﬁramslation is credited solely to him,

Like the Hamburg Prayer Book, en which it was-m@déledbte'seme
extent, Wise'sgprayer book did net depart too far from tle fom and
content of the traditienal siddur, Bubt-already in Wise's transla.
tions. we can see certain changes takiﬁg place in the ideas of immorw
iality*expres&ed.

Though the Hebrew of the Gevurot benediction was still the tra

ditional formulation, yet Wise translated m'chaye metim as ¥whe

grantest perpetual life te the dead,” This is a step in the direction
away from the vagueness of "revivest® er"Mquickenest® which can be
taken as references te reswrection,

There are no prefaces te the Kaeddish econtained in the services
themselves (daily, 5abbath and Festivals}, However, in the - appendlx
Wise has pr@vided “P%ayers for Mourners and Jahrzelt“ on page 117
and follewing, There ls ne indication given as to where in the ser-
vice these prayers are inserted, Actually Wise has provided a miniaw
ture memorial services

1, Psalm 90, :
2, Adenal mah adam,
3. Three brief memorial prayers for father, m@ther,
relatives,
L, Shiviti Adonai 1'negdi,
5. Mah rav tuv'chah,
Minuchah ntchonahl

7. Melech malche hmn‘lachim.
8, ¥Kaddish Yatom,

.
. Iy

4

yiw_ !
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There are no ideas of immortality of particular interest to
us in these prayers -~ beyond those we(hmre already discunssed, - How-
ever, when it comes to the Kaddish, Wise's translation introduces a
new note,

The #Orphan's Benediction® consists of the traditional text
with the sl Yisrael paragraph inserted, Wise's translation is for

the most part a literal ome, But in al Yisrael (page 33) he becomes o

interpretives
May the Tord of heaven and earth grant eternal peace : ‘ ;
and a full participation in the bliss of eternal life, Cor
. grace and mercy, to lsrael, te all the righteous, and
te all who parted this life im the fear of the Lord,
Now "full participation in the bliss of the eternal life" is

an interesting interpretationbf "chulkah tavah 1llchaye almah dl'ate,”

It is a somewhat different idea, but dees not manage te convey any
more information about the nature of the activity in "heavenly” immer-
tality than dees the Arsmaie, But, "to all who departed this life

in the fear of the Lord," 1is something altegether different, Either

Wise simply mistranslated "bir'ute" as "in the fear of" rather than
"oy the will eof ," or he deliberately 1njec'bed anew idea, Imelther
cagse the result is the samet an;lyérrbar mwt included ameng thé categories
listed is not considered weorthy of praﬁrer on his behalf!l

The Union Prayer Besok sometimes throws a sidelong glance in the S

direction of this ideag but never would come right out and say it!

our present ritual owe very little,

To this editlion of Minhag America the ldeas of immertality in :
j
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MINHAG SMERICA, 1866

This was Wise's prayer book for Rosh Hashanah and Yom Kippur,
He wrote a good many original prayérs and hymns for these services,
including the memorial service, which we shall exsmine shortly.

The text of the Gevurot benediction remained the same in
Hebrew, but mw there was a slight nuance of meaning in the trans

lation of m'!chaye metim which leaned even further toward a clear -

denial of the old resurrection idea, Now on page 12, and elsewhere,
he concluded: *Who grantest perpetual life after death,?
Wise has one "Address to the Mourners® befere the Kaddish on
Rosh Hashanah eve, (page 66-68), Here is where we find for the first
time an "earthlyﬁ,immortality idea aleng with those of “heavenly"
life, Wise takes Psalm 92,1h, "implanted in the house ef the Lerd
they shall blessom in the courts of Ged" as a "prooftext" for eter-
nal life, But ¥the memory of the rightemu$ is te blessing" en earth,
as well, | | |
The righteous and plous ones live in the presence ef
the Almighty in the realm of happinessi they live in
the hearts of Their children and friemds. :
This "address® iz really one ef the prototypes for these pre~-

faces new in the Union Prayer Book, Strip this "address" of its

prooftexts and flowery ianguage, and one can see how easily it would
fit inte the present liturgy. - | »

The Kaddish remains the same as in the 1857 edition, with one
major innevation, The brief "Prayers for Mourners” are now a full-
blown memorial service,

The Seder hazcarat han'shamet, pages 6h~91, 18 mostly a new
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creation by Wise, He took the basie idea of a long memorial service
from the Hamburg liturgy; but the form of the service is new, We
shall not attempt a complete analysis of the service; hewever, ceptain
general. considerations should be mentioned,

It is obvieous that the first section of this service has been
incerperated, with much editing, into the memerial service of the

Union Prayer Book, Cempare Wise, pages G-68 with the present edi-

tion, pages 309-310, We have retained the skeletal outline of Wise's
ereation, Yet much has been emitted; and herein lies the key te
understanding the trend in ideas of immortality which has been epera-
tive over the past century in the development of Ameriean Reform
ritual,

Now & good deal of the "editimgh of Wise's version we can attri-
bute te changing styles in English prése and té a pruaing of excess
verbiage, Bub the major deletions are Wise's rather detailed dew
seriptions of the after-life, For example, on page 663

The bliss which Thou in the realm of eternity bestowest
on the pure and sawtified seul,..the rays from the
luminous palace of eternity, where the sun of Thy grace

radiates eternal felielty on Thy returning children,

Meving en to pérts of his service not included at all im the

Union Prayer Book, we find a long prayer in which Wise "argues”
the rational preoafs for the immortality of the soul, using mest ef
the same reasens given in the Hamburg SGPViceé. Only a few vestiges

of this kinl eof prayer remain in the Union Prayer Beok, Today we

briefly affim our faith in the return of the spirit to God; but we

do not argue the point with God, Wise deoes at least say tha "there

nust be a reward te virtue, which suffers en earth, and a punishment
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to wickedness..,." (page Th)j but he, toe, is reluctant te spell out
the terms of punishment émr further, (‘I‘he individual memorial prayers
are somewhat similar to these we now usejbut they seem t;a‘ center more
on the mourmer than on the deceased, The hashcabah eof earlier prayer
books is gone completely; the service emds with alemu and Kaddigh,
In placing this service at the end of the Yom Kippur eve prayers,

Wise was undoubtedly "berrowing" from the Sephardic tradition, as did
the Hamburg liturgists before him, THe Sephardim read their memorial

list en the eve of Yom Kippur,

MINHAG AMERLCA, 1872
This prayer beek (daily, Babbath and Festivals) dees net bear

Wise's name, The title page indicates that it has been "Revised in

Conference,”" The impertant change for eur purposes Zl.ieas‘ in the Gevuret

benediction,
The standard version, as on pages hOh1, has, for the firat time,

an altered Hebrew text, The words ™n'chaye metim"® have been elimi-

nated from the body of the text; and the last two sentences now read:

"vine'eman atah lachayim v'!'lametim, Baruch  atsh: Adenal, m'chaye

nishmet hametim -~ Theu art faithfultte the 1lving and te the dying,

Praised be Thou, O Ged, who keepeth alive the souls of dying mertals.”
But this is net the extent of the Malteration," Tn the Mug af
service for the Sabbath, which is Mimtended to be recited in the

English instead of the Hebrew," (page 187), there is. an even more

radical departure frem the eriginal, We find on page 189:
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(Congregation), Thy faithfulmess in life amd death
is cheerful hope to wi-in life and death, .

(Hazan), Praised be Thou, O Ged, who guidest the
goul to eternal 1life, - '

Blowly but surely the liturgy was develeping towards its present

forms and ideas,

OLAT TAMID, 1872

After three successful editiens in Hebrew and German, David [

Einhern published an English-Hebrew edition ef his prayer beok in

1872, This was later to become, with seme revisions, the Union Prayer
In Einhom's version ef the Sﬁagiggglbenedieti®n we find the
source of our present reading., It is his chatimsh which is of great-

est impartancezg WBaruch atah Adonal, hanoteah b'tochenu chaye olam ww i

Be préised, 0 God, who hast planted immortal 1ife within us," (page 5.)

Findlly the "metim" have been remeved altegether from the benedietion,

Einhern haa‘nm prefaces fer the Kaddish, He prevides a special
prayer for the dead eon page hS among the‘"Prayefé f@f Spécial Cégas“ ;ﬁ
to be recited on the Ssbbath in comnection with the donation of |
ﬁpieus gifts fer the‘aggrnndiﬁememt of our religious immtitutioﬁs"
in memory of the deceaged. |

The Kaddish text is almost the same as in Minhag America, =

but Einhorn's translation is more literal., The imnevation te be

noted is that the Mourner's Kaddish is the only version of the Kad-
dish in thls prayer beok, all eothers having been discarded, This

practice has been retalned up to the present day im our liturgy,
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Befere discussing the memerial service, we should like to note
{

one other area of the services, We saw that in the Union Prayer_?o@k

the special prayers fer Sabbath and Festivals sometimes contained
vague references te the traditional idea of the Sabbath (er Festival)
as a foretaste of the werld te ceme., As we look through Olat Tamid

we can see that these prayers were once more definites

And, when ence our day's work will be all dene, may (we)
enter upon the inheritance of the eternal Sabbath.(page 7.)

Through the darkness of the temb Theu leadest the righteoué
to the enjoyment of an everlasting Sabbath, of endless
felieity....(page 23,) |

And finally clese our earthly career in true contentment
and in the serene anticipation of heavenly helidays,

full of beatitude and never eniing.(page 117.)

Einhorn follewed the Gemman minhag, te the end that no memorial
services are provided f@fvthe Pestivals, His "Commemoration of the
Dead" comes near the end of the afternoenm service fér Yom Kippur.

The penchant for peetic expression which Einhorn possessed is
newhere better displayed than in thiévsérvice, Hié descriptions of
life, deaﬁhﬂ%@-immertality'are often dazzlings and he uées several
pleces which seem to have been adapted from original Hebrew poems,
He dees not become involved in philesophical arguments far.immarn
tality, asbdid'Wise and his Hamburg ﬁr@decessars. Rather he gees
on, page after page, in rapturous affiﬁmation of the beauties ef the
next life, | |

His epening yrayer, "We are strangers before Thee," has been
retained (much-abridged) im our curremt memorial service on pages

316317, Most of the editing eliminated ideas already expressed in
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the section taken from Wise, er else summarized the mere drawn-oub
ideas, Bubt one idea in particular whigh has been deleted altogether,
deserves our attention, Einhorn is the only prayer book editer we
have yet investigated, who actually attempted te spell out what he
meant by the "punishment! which was te be given teo those who were
not righteous on this earth, |

He who teils enly fer vain thimgs,,.may dread the grave

in which death is to tend him,,.for the record of his

life is =~ an epitath, his monument -~ & mound of clay

.+ ohis place denies him as seon as he is Tern from it,
saying, I have not seen thee, (pages 270=271,)

Einhorn contrasts te this the fate eof the righteous, vhese 1life,

left in the hearts of men, is his recerd; and for whom leved ones
weep at the grave. Im short, he 1s saying that the wicked will
have mm."earthly" immortality, whereas the righteous will, This is
a far cry from a description of Divine retribution in "heaven™; but
it goes farther than any previous (or later} prayer beok would ven-
ture, Of course the facts of histery de net verify Einhornts con-
tention -- the Pharaoh's, Haman's aml Hitler's having been all-teo-
well remembered, while thelr pileus vietims have been fergotten,
Yot on a move demestié level there may be mere truth te the idea,
Following Einhom's pattern, we st111l inelude the twenty-third
Pgalm, as well as the poem, *0 éoul, with storms besat."lg The
individual memerial prayers are like our present emes, but we have
deleted the prayer fer reunion "in the abode of eternsl felicity,"
“as on pagé 279, Alse gone now are Einhom!'s English prayers based
on the haghcabsh and his inclusion, for ne spparent reason, of Fl

maley rachamim in unpeinted Hebrew, witheut translation, fellewing

the Kaddish,
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THE UNION PRAYER BOOK, PART T, 1895 .ka;

This is the first of the three editions in which our prayer
book has been published, under the direction of a committee of the :
Central Conference of Americem Rabbis, As we have said, it is based,

mainly, upon Einhern's 0lat Tamid,

Tdeas of immertality are net feund in overwabundance im this ! ‘

RSl

first edition, The Gevurot benediction was given the Hebrew fomm !
which it ner has ~- the Fnglish differs enly slightly, e
In all there are four separate prefaces to the Kaddish in the

entire volume, Several have been retained in the Newly Revised edi-

tion, with some changes, We note two interesting facts here: first,
the large number of different prefaces feund in the present edition
were felt unnecessary in eariier dayss; secend, the prefaces them-
selves, compared with previcus and later ones, indicate a grewing

tshyness® of speeific statements about the nature of life in "heaven,® %

For example, we might compare the preface on page L9 of the 189 edi-

tion with its revisged version on page 72 of the current edition,

1895: Only the body has died and has been laid in the
dust, The epirit lives and will live om forever in the
land of undisturbed pmace and perfect happiness,

1940t Only the Wody....the epirit lives in the shel‘t@r
of Ged's leve and mercy,

Or compare the ¢ld version on page 105 with its revision on

page 151,

18953  Though vaniszhed from bodily sight, they have not
ceased te be, and it ls well with them; they dwell in
safety with the everlasting Spirit,

19h0: They have not ceased te be, they abide in the
shadew of the Most High,

We do not as yet find the ideas of Wearthly" immortality which

are go abundant in the Newly Revised edition,
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The Kaddieh itself is the same as Eimhorn'ﬁ;lB but the tramg-
lation is really an interpretation, T% an even preater extent than
does the Newly Revised version, the first edition makes every para.
graph of the Wtranslation" refer in some way to death, even if
obliquely. (Ae for example, "Blessed be the Lerd of life and fight»

eous Judge for evermore” on page 50,)

THE UNTON PRAYER BOOK, PART 17T, 1894

In this High Holyday prayer beok there is enly one version of
the preface to the Kaddish, Tt is the same as that found on page L9

of the Babbath prayer boek,

There is one meditation en immortality in the afterneon service
for Yom Kippur (page 208) which was retained in the Revised editien,
but net in the Newly Revised., No doubt both the description of heav.
enly bliss and the asmngeloleogy made it unfit for mid-twentieth century
worshipers,

This is the purpese of my prayers,.,.0 grant when the
seul shall leave its earthly habitation; even though

it deserve amd dare claim no reward, it may trust that
it has been cleansed of all gullt, and may hasten te
Thee, free and glad and pure, Then let Thine angels of
peace receive it, singing in joyful cherus, Pesce be
Thy ceming, There msy it find its habitation in the
blissful light ef the spiritual world ard its pertion
in unmeasured eternity and unending happiness,

The memorial service 1s baslcally the same as the one we have
teday, the major difference being the gection on the martyrs, which
the 189L edition dees not have, However, we can see here the same

trend as we found in our comparisen of Kaddish introductiens, For

example, let us compare the prayer "0 Lord, God of the spirits of
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all flesh" (taken from Wise) in its earlier and later versions.
(Page 294 in the old, page 309 in the msaw.)
18942 Thou hast hallewed this day as a Sabbath of the
soul, so that disengaged from worldly thoughts and in-
terests, we may rise te thoughts ef eternal life, and
taste of the bliss which awaits the sanctified and the
pure,

19h5¢ On this Sabbath of the soul, we seek the strength
which comes frem the contemplation of Thine abiding love,

Md again on pages 296 and 311, respectively, where the earily
edition retains a good deal of Einhern's 1deeé of the Mpunishment
in stere fer the wicked, the Newly Revised prayer tells us nmerely
that Wwhen we become servants of Thy Law,,,.then irdeed do We endow
our fleeting days with abiding value," o

The major difference, then, between the first editiom of the .

Unien Prayer Book and the Newly Revised editioen, is not one of fom ’

but rather of content, emphasis and abundarnce, The editors of the

first Union Prayer Beoks did not find it necessary to speak at length

on "heavenly! immortality; but thenwere not wnwilling to say semething
about it when necessary, The idea of "earthly® immertality was

geldom te be found ab all,

THE UNTON PRAYER BOOK,PART I, REVISED, 1918
THR UNION PRAYER BOOK, PART TT, REVISED, 1922

There are no appreciable differences, with regard to our subject,
between the first and the revised editions of the prayer book, The

two memorial services differ only slightly, and the new materisl has

been amply discussed in chapter two,
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CHAPTER V
{
EVALUATION AND CONCLUSION

A1l through this thesis, in the process of deseribing and
analyzing the material, we have given our evaluation of various
speeific ideas amd prayers, What remains for us is te outline, in

general, our overall views on the ideas of immertality in American

Reform ritual, and to of fer our suggestions for possible fubure work,

We have been using the term "ideas" where one might have ex. -
pected the term "dooctrines.,® Our ﬁennimalogy is, in itself, a kind
of evaluation, For “doctrine® connetes am idea or article eof faith
which has beceme firm, set, "@fficialﬂ in gome way. An Midea," on
the ether hand, is s@mething'not quite se authoritative - perhapsg
mere tentative, more suggestive than directive, It is our centen-
tien that the term "ideas" is thw mere adourate means of describing
(and evalunating) the various ways in which immortslity is spoken

about in eur liturgy -- particularly in the Union Prayer Books.

For the early German and Anerican Reform liturgists, immer
tality was a "doctrine®™ which they enunciated at great length and
with great fervor., But we have seen that with the passage of time
and the preduction of new praYer books , what had been so certain,
50 strong, so reassuring, became but a mere shadow of its former
self.b Se that new we have what are really mere nideas”s semetimes
the same, sometimes contradictory, seldem very definite,

We spesk of the Msoul' returning to Geds; but with all the

verblage spent on the subject, nowhere 1s there an attempt made te
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spell out (even as a suggestion) just what is the seul, Actually
there geems to be a tendency to shy aday frem the idea of the immor-
tality of the soul; and we find an increasing number of Kaddish pre-
faces which speak of a "cosmic” sert of immertality., For some this
idea of general absorption back inte the etemal matter of the uni-
verse may. be suitable, But it can hardly be expected te bring come
fort and satisfaction te those peeple who are comcerned for the immor-
tality of their conscious selves,

The ideas of immertality im today's liturgy have little to de
withithe concerns we spoke about in the intreductery pages, In
Kaddish prefaces and memorial services there is an almest studied
aveidance of any selid idaaﬂmf the individual somehow finding ful-
fillment , completion, perfection of his earthly strivings in a future
life, The Yom Kippur liturgy may hint that there is a connection be-
tween immortality amd the ultimate werth and purpesefulness of human
life; yet nowhere is the comnection spelled out in even speculative
terms.' Tt weuld seem that those men who edit the prayer books de net
have strong convictioens sbeutb immortality,‘and are someh@w_umwilling

te share even their hopes for a future life with their congregants,

With every edition of the Union Prayer Beok have come more
references to what we have calied "eﬂffhly“ imm@rtalifwu We are
aggured that owr dabarted naﬁ (or we @urselﬁes‘in.tha future} will
"live"® on in memory, or in the good deeds performmed on eartly, or
ﬁhrmugh ideals which continue to inspire those who remain, Now this

kind of idea is not untrue, and may, indeed, bring considerable com-

fort, But this is not really "immortality" in the deeper sense of
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the word, #Live™ is only a peetic word in this useage, There is
l
nothing here which gives hope to one whose real desire is for some

part of himse]f- *b@ exist self-conseiously beyend the confines of

what appears to: be "mortalt 1if'eo _
Then, toe, the whale pr@b]em of rew&rd and punishm@nt, of
ultimate retribution fer the injustices and unrewarded sufferings
of life -- this problem is almost t@tally ignored, The eardy reform-
ers were reluctant to spe,ll out the fate of the unrepentant sinners
but at 198% they gave ample assurances that those who sought right-
sousness “here" would resp their reward of eterndl bliss "there,"
The present prayer books will seldom grant even that satisfaction,
Of ceurse, in all fairness, it should be pointed out that there
are men in the Reform rabbinate whose th.eolqgical views wou?l.d pre-
el ude) such ideas, Rabbi J erome Malino, for example s must have voiced
the feelings of a number ef his colleag,ues when he said s in his Con»
ference lecture:
The promise of redress, im the world te come, for the
injustices of life is the pie in the sky for which our
generation is likely to have teo little appetite., Tf
the concept of divine Justice is te have meaning it
will have te be understeed in the light of a man's ex~
perience on earth, It will heve te be congistent with
what he knows of history and of the werld in whiech he
lives and will have to pass the test of those rational
eriteria that he is aceustomed to apply te the nonw
religious domains of his thought and experience, 1
But granting, for the mement, Malino's premise, we can see’
nothing in the liturgy of the Reform Movement which attempts te de
something constructively in accordance with this idea, The problem

is only a.voig_ég, which may, in the end, be of greater disservice te

many comgregants than if at least the ideas of the eadly liturgists




had been retained with some consistent pettern., Stern has peinted
oubse !
The revisers have net follewed through in their exeision
of passages which make retribution in the next life an
inducement te righteousness im this life, If they are
convinced of their stand, let them be comgistent,, 2

What ﬁe would hope fer im the next revisi@n of thé Prayer
book would be some ovidence that the editors had reslly come bo
grips with the problem and that their convictions had been consiste
éntly‘exprassed in the liturgy.

Perhaps the most disconcerting facter which we find in the
prayer book todsy is the "middle of the read® attitude which the
material dealing with immortslity seems te display., It sometimes
seems as If the commitiee had decided: let us try to please every-
ene, For those who den't believe in individual immertality, we ine
clude ideas of "earthly® or "cosmic™ immortality; and for those who
are more "old fashloned" we'll keep a few phrases like "bhe soul
returns to God who gave it," which is vague enough te be taken amy .
way the worshiper wants to understand it, TIm this way, no one will
be offended; and the Reform ritual can provide something for every-
body .

It may well be that a "perfeet" solution to this problem will
never be found as leng as our prayer books are the product of com-
mittee effort, However, after a careful amalysis of the present
treatment of immortality, we feel justified in suggesting that a
great deal remains to be dene,; even under the present’eonditimns@

But 1t is not in ideas alone that the present liturgy "misses

the mark," Toeo often the feorm in which the'ideas are cast 1z life-




93

less, unsble (or unwilling} teo stir the hearts of those who worship,
We can only echo the plea of Rabbi.Alén Green, before the Conference
in 1948

Where is the prayer that opens the fle@dugates of our

feelings, and then charts the course for them te subside

and resume their normal channels? I know of none,

Jurely nots 'In the fullness of time we shall knew

why we are tried,! We do net believe that, Someone

hag yet to artieculate the mingled moeds eof this moment,..,

We would conclude, albeit unhappily, that in both the ideas
of immortality and the manner in which they are expressed, the present
ritual falls far short of serving the emotional and spiritusl needs
of our congregants, Words have been piled upon werds in an effort
to provide interest aml variety; but the result has been, we feel,
that the prayer books say more and more abeut less and less,

If the Reform Movement is to remain true to its original spirit
of change, imnovation, re-evaluation, and its willingness to experi.
ment withnew truths, new medes of expression, then let this spirit
and openness be manifest in a new liturgical approach to immortality.
Let there be a wedding of philosaphical'and theological honesty with

a keen awareness of the spiritual needs of the people, that once again

the people mgy find true ingpiration and ecamfort in thelir werds and

ways of worship.
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APPENDIX A

|

The Book of Prayer and Order of Service Aécerding to the Custom

0f the Spanish aad Portuguese Jews.

Volume I
HASHCABAH FOR MEN: pp. 200«20).
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APPENDIX B

( "
The Hemburg Prayer Book, 1819

4 throughout the Hamburg Prayer

MOURNER!S KADDISH AND PREFACE use

Books$
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BepemE BYD 0P ,90RIW KA a¥I¥Y pYn onY we Yuuwr Y9
5 p PRIV BT NN BOYY AN VDPR 22 WK oYW w0 abivh
9nnoka naby wE Ivhyy oBYIFH D 290 ORS WHIT 898 bwd Y3
YRR AW 670 990% .99V BITH ARG BEPY 2IY (YD BY 29w
oB3Y FINYY ucprIz Yw nuow jHD ¥RV HO9E anw 9

HRAKYY K%Y BOTAY TORY RINT LRI Doy wIPROY HeINT
YRawe Nea YT SONRY JIOY0RUONY {ILVORD #oniobm PvhEeY  yRenp
S S YB% YIWRY RSP TRYRY RYAYR

oBo%Y 2a%YYT BYIPY JI9D KA NBw RAD oJon
BYPHOY AYNN®T BWANSY DHAIINTT IRBRYIT RINWEY YNAHY

RANAHN BO9%WY KN093 Y9 1H wHPY oWIN 4799 RYVIPW HbHw %%%m?m
o FOB 92RT ®BYYS §VHRY mnmw

i

TOqN BRYY 12 TUONRT 1B YD Yo Bopan BPY Ynawv By
! : YRRG wo%Y *oRY% KL RPYIHY  Ra% wpYw 74a% BRY BuYR dwm%v%n
7 oIk 1TIDNY x»%m% Boby NYURH mwy W vanis KIend

f? %%%wvwvam%ya %a@%w a%a%a m%%a% %émeym B9 ®RYw mﬁ%

«P=9PF V32%Y BIYW DWPY IPHNYD RN 9259903 LIV GOy
oPRR 9UBRY YRvwe

STBE RS Wk, S




96

MEMORTAL SERVICE FOR YOM KIPPUR: pp. 279;288
Opening Prayer: - (pp, 279-281) !

Great Spirit, whose ways art beyond searching out! Ruler
over life and death! Thou didst call forth the infinite universe
out of nething, Thine almighty word did=! adern it with magnifi-
cence and beauty, Thy breath didet breathe forth living creatures
of innumerable aspects and abeve all, man tewers supreme, Him Theu
hast created in Thine image and hast gifted him with pewer to have
command over the woerk of Thy hands, Thou didst kindle within him
the divine spark ef reason, so that he might redegnize Thy might and

greabtness in all creation, Yet in Thy wise providence it hebh
pleased Thee to appertion to all Thy creatures a finite time, And
so Theun didst set a limit for man, teo, From the mement of his
birth he walks towards death; and as plant and werm fade away, so,
also, man fades inte ~- the grave., But Theu, Almighty, hast not
created Thy werks in erder to give them ever to destruction, No-
thing is destroyed. Nothing will be lest which was! created by

Thy creative hand, Everything dies in order to be newly fbormeds

not a mote of dust will lese its being, since Thy creative breath
hath formed it, How, then, should man, the master work of all
ocreatures, be annihilated through death? Hew wouldst Thou, whe enly
createst, and destreyest nething, destroy the spirit which lives

in him, which is a part of Thine own being? No} . Thou liftest up
the spirit to Thee, amd only the fragile shell which contained God's
spark, only the bedy, which is mertal, rests in the lap of the earth,
will turn into dust out of which it was created, There rests the
entire pre-~world, from the beginning of Creation, There, toe, rest
the members of our family and our friemds, our parents and relativesj
but only their bedies rest in the grave, Their spirit stands before
God the Almighty; and so shall we, too, when our final hour comes te
reunite us with those beloved ones who were our 1eaders and our
friends, ’

~ Through death a purer and better life begins for us in the
blissful abedes of peace. Ne cover of earth limits the pure spirit,
There will appear tewus in illuminated clarity what on earth seemed
to us dark amd incomprehensible, What need we fear frem death?
8ince it leads us te a better lifej and while we leave our earthly
belongings on earth, there, ever-valuable treasures await us, Only
the non-~believer trembles before death, and enly he who dresms away
his earthly career in thoughtless, animsgl~like lust, he who in the
dispositions of this earth dees not recegnize Thy Fatherly hand,
whe will not worship Thee, 0 God, The faithful God-loving soul which
is animated by feelings of Thy presence, sees Thee, O God, in all,
admires Thee in all Thy works, So, too, may death hold no terrer
for us if our heart knows itself free from all reproaches and if
we recognize in death, toe, a wise dispensation of providence fram
the Almighty, Death is a gate which leads from darkness inte pure
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light, where a mew sun will shine for us and will shine for us upon
the wrong ways of earthly life, where the soul, saturated by pure
Joy, will cast its glance inte etemity, and wil‘l acknowledge more
deeply and more ardently the perfection of the Eternal, anl in the
cheir of spirits Thy pralse proclaim, oh Thou Unsearchable}

AMmighty God, Lord of all souls and of all flesh, let us look
towards the hour of our departure with quietness and serenity. And
when Thou dost call us from this life, so let us, toeo, share the
bliss which Thou hast provided for the righteous, Accept us alse
in the shadow of Thy wings, for the source of life is with Thees
Thou art the fountain of 1ife, in Thy light do we see light.

Adonal meh adams (p, 281)

NRT YAAY 0IR L IHIWIND w9 IRe <9 IAYIRY 09IR 0L 29
WISR BB .waey YHepo neph GOHT PORT WPAD LW YED 1vnv
CERY %8927 ARY YRR 9R0h Y oBTB= 20 AV SHRLY %%Wm%w
Bk " i o BNIAD VW WIo-BY  Low mpe Yneen B8 on wén%wﬁ
BT %Y whE Y G9ih oBYPW WORY ROYRR 9 9wy HR9e
033 Q%@%wmm?ﬁ bl

"The German th is a %raightforward translati@n,

For Departed Parents: - (pp, 282-283)

0f thee, oh my beleved father (my beleved mother), I think in
this solemn hour, and of the love, care and fidelity with which thou
didst guide me as long as thou wast around me on earth, Thou didst
depart from me and leave me behindjy but T remember the teachings
which thou gavest me and my heart is deeply touched and beats loudly
and waimly towards thine immortal spirit, which dwells high up with
its heavenly Father, Oh may the Almighty have accepted thy soul inte
His Fatherly protection, united with those who live forever and bask
in the glory of the Divine greatness and majesty, in which thou
mightest hover around me until my spirit, teo, will associate with
thine and im the kingdom of purest light will meet those who wandered
virtuously on thig earth and were so dear and beloved to me., And
Thou, O Heavenly Father, think of the pious gift which T vow te the
benefit of this house and devete to the dear memory of the departed,
Oh that the willing sacrifices of my mouth be acceptable unto Thee,

For Departed Relatives: (p, 283)

I think of thee, my beloved brother,,.of thy faithful love, of
thy warm friendship which made my heart so happy on this earth, T
think with sorrow and emotiont ah, it has vanished, the heart which
they gave mej it is shattered and becone dust! But the spirit which
gave life and leve te this heart lives, Oh, that, purified and pieus,
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this spirit may be accepted by the Heavenly Father above in a
fabherly way, and may it wander in the kingdem of purest light,
ever more blissful and ever hovering abeund those who are left
here behind, and will go heme soon or labe to the Father according
to the will of the Most High, And Thou, O Heavenly Father, accept
favorably this pious donation which I dedicate for the bemefit of
this house in dearest memory of the departed.

h Mah rav tuv'chah: (pp. 283-284) !

P30 A 9D BYBINY NYPD  PRYTY RIDR WE 429D 29 89
TYPIIT LPIOBND JODID WBA BYR PIRT BOAYER 0N WP BB BN
DY 93399 PIADI BYIVOW WEYPY  L0PEDH 0av¢ VNI YRR juim

o B NYAIVD
Ashre adam, sheker hachen: (p. 284)
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M'nuchah n'chonazh: (pp. 284-285) _
BOANBT DOWITP NYPRA NSYOWH ODAD BN HIWDI ANISH
Yue DNRWPHT IR BPAINY DYOWER NUNDY DONORTLY DBOYICHBD YIPIAN TMILD
#Aan ow BAN oRIYE *onY awe pYre na%@ 79% vapYn wsesny nhons
™~ a%on DuN WO NROWSY NSH
(Here the page divides for masculine and feminine versions.)
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Kol Yisrael: (p. 286)
BOPONS BYD BPY NIV VaH oBIyY pYE oaY we PRu9wy Y2
2 ,9%89%% 199 ANI ABYY SMIDR 1PDIY YD PWR oTR Ywaey abapy
INNDRD Gh%w ER I9%YY HBYIFN IO 290 owd 4BHIY 290 boh Y94
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Kaddish: (pp. 287-288) |
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The German texts which acc@mpamy these prayers. are straighte
forward tramrlati ons and their lnt,luqion here would serve ne schelarly B
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APPENDIX  C

{

The Hamburg Prayer Book, 1845

MEMORTAL SERVICE FOR YOM KIPPUR: pp. 306316
Opening prayer: (pp. 306-310)

The day, that we humbly devete te the examining of our life,
at which we recognize, ashemed, that distant as is the earth from
heaven are our thoughts and deeds from God-pleasing thoughtes and
deeds, The day en which we make the humiliating confession that
we have severely sinned before Ged, and dore what is evil in His
eyess this day demands that we regard the picture of our sinfulness
as well as that ef our frailty. Oh, not enly the sky in its splender
and moon and stars which God hath founded ecall to us: What is man mw
how small befere such greatness, how low befere such height! No, .
every leaf falling from the tree, every flewer whithering, every
drop falling -- everything, everything preaches to us this teaching,
and reminds us of the shortness, of the speed, of the end of human
life, BEverything preaches to us the saddening truth: Qur life 1s
like a fragile potsherd, like a vanishing shade, like a fleelng
dream, Yelt more powerfully, more vitally and mere palnfully does
life itself preach to uws this truth, When we in such a selemn hour,
remembering our frailty, glance beyend eur own house, our own family,
upon nearer and farbher circles, and teday count their heads, seek
all members who until recently stood within the eircles, == oh, what
blank spaces we observe in them, Here religlon mourns the loss of
a dear teacher, the wisdom of a worthy disciple, here poverty weeps
for its helper, a congregation fer lts leader, a house for its
father, the lenely orphan for the mother, parents for the darlings
of thelr hearts, sisters and brothers mourn fer the brether, the
sister, and the friend fer the friend of his seul, No, there is no
bend that has net been loosened here or there, no relationship that
is not touched by the hand of death, /MAnd only a little while w and
those who sorrew are summoned, and those iIn grief are grieved for,
And our mouth keeps silent, our eye is clesed, our heart stands
still, and dust cevers us and earth embraces us. We all are perishw
able, we all are but strangers omn earth, we are all destined for
death, we all are soon a prey of death,

Indeed! TIs this the goal and the purpose ef the ereature who
is able te concelve of his Creater and bhelieve in him? And the dark
walls of the grave enclese the belng which measures out the earth,
gtrides over the seas? And a prey of worms the man who looks up to
heaven, glances at the sun? No =~ my spirit, breath of God in wus!
You will not die, you will lives not be enclosed by the grave, but
enter through the gate of the grave to 1life, through the night of
death to light; you will not perish, but raise yourself to your Cod,
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and step before your Creater and worship Him whem we praise here on
earth, of whom we call in deep reverence: Holy, Holy, Holy is Cod,
Lord @ﬁ‘ Hoste, and ‘bhe whole earth is, .full of His glory, '

- We will not die we W@ will 1iveal We want to live, to go teo
Thee, 0 Ged, to rémaiw with Thee, O Father, to dwell in Thine eter-
nal sanctuary, 0 Creater] AMs the hbart panteth for the water-spring,
thus my soul thirsts for Theel And thew, Thyself, O Source of goed-
ness, hast planted in our heart this lomging fer survival, for an
eternal life, Thou didst teach us to look to Thee, to hepe for Thee,
not only on earth, but beyond, And Thou art the one who teakest away

fran uws, callest from here theose whom we leve, to whom we are ate
tached, Thou art the one who lets not become cold our love for
them, lets not extingulsh our memoery in ug, lets net die our wish
and our hope to see them again, Thou dost not take them away frem:
us in order teo destroy them, Thou callest them, and with Thee and
before Thee there is mo death, Thou teachest us to love our dear
ones, and dost not leave owr leve and our loved smes to the grave,
Though flesh and heart perish ~- Thou art snd remainest our portion,
and we and our souls and the souls of all men remaln with Thee for.
ever, We recognize Thy goodness, O Geod, which endureth forever; amd
therefore we know and believe: we shall net die, not be given over
unte death s but we - shall live! E ‘

We cannet end in death, not cease to exist with death; :f‘er we
are Thy work, and Thy werk is the strength which Thou hast glven us,
and from Thee is the seul, which Thou hast breathed intc"us. But
this, Thy work, dees not fulfill its destiny hers on earth, ' But this
strength, ocapable of infinlte improvement, here on earth mvar reaches
it, Bubt our soul feels, bhelieves, what on earth it will never know
and see, And should it be possible that with tkerfthread of our life
there dlso tear the pewers of gpirit and soul? Would God's image be
destreoyed and eliminated? God's breath die in me? The soul, inte -
which Ood impressed the seal of His perfection, the nature of in-
finity, should end In imperfection, as it leaves us and the boedy and
life, and mever reach its destiny, which Ged, God's wisdom, has
detemined for it, miss it forever? Wo, Exalted, Thou art wise, and
in wisdom Thou hast forméd us, teo, and what Thou determinest, that
remaing, and what Thou desirest, comes to pass; and Theu willest
that we remain forever, Therefore we ghall net dle, but live «-
live even after death,

And Thy justice proclaims to us the happy belief in our emdur-
ing existence, Fer how often the godless prospers en earth, in en~
joyment and gladness, whereas the righteeus experienceslife's bite
terness, How often rejeoices he who trespasses Thy commandments,
while he is severely laden who holds fast to Thy word, How often
rejoices he who c¢loses hls ear te the petition of the poor, and his
eye to the tears ef the lonely; whereas he starves and hungers whose
heaprt is rich in mildness and piety, Now the righteous and the god-
less die =~ is new their death their end, and ne justice and no judge,
and all vain? Far be the thought! Hew? S5hall not the Judge of all

o
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the world do justice? We know, O Geds righteeus ave Thy judgments,
and rightecus art Theou in eternity. Therefere we know: all works

of men Thou wilt bring before Thy judgmeﬁt, the good as well as the
evil, Therefore alse we knowt! we will give dust to dust, whence

it 1s taken, bub the gpirit returns to Thee, who hast given it, and
we shall net die, But live =~ live and remain before Thee, our shield
and redeener, :

And in this belief we raise ourselves, If the thought of the
death ef our body humiliates our pride, the thought of the duratien
of our soul encourages our faith, eur hope for (Ged and for His mercy
towards us, We draw the same blessedness which gives to the repentw
ant sinner the certal nty of divine forgiveness when we think of our

death, from the living falth in our immertality, In our immertality ==

and therefore also in the duration, in the salvation ef those who were
80 preclous te us in our lifetime, whe remain clese to us through
their love and through their works, and we to them through the pleus
memory which we devote te them always, and especially in this hour,

Thus mey then, 0 Ged of Life, the memory of our death and that
of our life after death be acceptable to Thee; look faverably upen
the sorrowful memory which we devete te our departed, whom we believe
and know te live with Thee. Gramb that the thought of death make us

live accerding te Thy will and teach us to hepe feor eternal life
from Thee, Help us to loek with trusting eye towards that heur when
we depart from here, have to leave the earth, Teach us to remember
that through death we pass from the moertal 1ife to immortal life,
tha t with the last hour on earth the first hour in heaven cemes for
us; and guide us, O God, through life and death to Thee, with whom
is blessed 1ife, intoe Thy kingdem, the dwelling-place of the pious
and righteoussy and give us a share in the blessedness and joy which
Thou hast stored up for those who leve Thee and trust in Thee forever
and aye, :

-Adonai mah adams (pp, 310-311)

Both the Hebrew and Germsn texts aye identicsl with these of

the 1819 edition,

For the Memory of Deceased Parents: (pp, 311-312)

Tn this solemn hour we ramember before Thee, 0 God, all the
pious end precious souls with vhom we were so closely bound tegether
through the ties which Thou didst sanctify; ties which w- das =m
death has separated and loosened, In deep sorrew we remember the
creaters of our days, the pretecters of our childheooed, the guides
of our youth, who have cared and worked, lived and striven for us,
whe through teaching and example have made our hearts noble, formed
our spirits, have exhorted us to virtue and the fear of Cod, have
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suffered and borne for us, Thus T remember my father,

deceaged in God; my mother, , 5 Geceased in Uodj my parentu,
departed im God, in a child's leve and esteem, whose name and teachw
ing shall ever remain precious and sacred to me, Only the bedily
form reste in the gravej the spirit, the immortal ome, dwells with
our Heavenly Father, in fellewship with those who live forever and
delight in the glory of His greatmess and majesty, Oh, that I, teo,
one day may depart as the good andpious depart! Oh, that my end be
like theirs, that my spirit, too, shen God calleth me, in the realm
of light and truth may meet the soule of tke just and hely who during
thelr life-times bestowed upon me so much faithfulness and care, se
much mildness and kindness!

But Thou, Father in Heaven, leb the plous gifts, which I fer
the benefit of this house give te Lthe precious memery of the deceased
becane a blessings and may the willing offerings of my mouth be
pleasing to you,

In Memory @f Deceased Children, Brothers and Sigters, and

Relatives: (p, 312)

Before Thee, O God, T remember the plous deceased, whose fel-
lowship and affection, leve and faithfulness once so dearly delighted
me and beautified the days of my 1ife, I remember the beloved
brother, ,,with deep serrow and affection. Alas -~ teo dust has turned
the faithful heart which beat for me so fondly and wamly!

Yet only the bedy, the visgible, decays; but net the splrit
which God hath created and fashioned im His image, The splirit lives,
cleansed and purified from everything earthly, accepted in the land
of life, where it enjoys the blessedness which Thou hast prepared
for all these who welk in Thy ways, who remain faithful to Thy law,
and who 1tVe and die for Thee, 0 Ged,

Oh, that I, t0o, when my time comes, may imhkrit the lot which
Thou hast prepared foer Thy pious ones who trugt in Thee, And there-
fore bless the pious gift which I, for the benefit of Thy house,
devete to the precious memory. ef: the deceased,

Mah rav tuv'cha: (p., 313)

'I‘hca Hebrew 'Lezxt 19 idem blcal to ‘that in tlhe 11819 editicm. The

P R

Germam translation differu enly slightly.
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10k

Ashre Adam:  (p, 313)

Sheker hachen: (p, 313)°

M'nuehah n'chonahs (p, A3-31kL)

Melech: (p. 31k)
Kel Yisrael: (p. 315)

Kaddish: (pp. 315-316)

Te Hebrew texts are identleal to those in the edition of

The translatiens have only minor, stylietic changes,
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APPENDIX D
{

Israelitisches Gebetbueh

PREFACES TO THE MOURNER'E KADDISH

Before first reoit&tion, merning sexrviee (p. 63)1

Indeed, 0 Lerd, Theu art One and Thy name is Ones enly Thy
kingdom, the kingdem eof truth and justice, is of etemal duration,
Inte Thy kingdom Thou callest us, when we have finishezd our work,

(G 4 aa{On thezday ef death)

In sorvowful. memory I think teday of the deceased —3

- of the faithful leve whiéh s showed me during hi.é life s and of his
pious example, of how in devetion he honered Thy will, Thus will T,
too, praise Thee in ;]‘oy ad 8orrow,

(In the year of meuwming)
’I‘hw hast ecalled slseo my beleved o . Certainly my

heart is serrowful, yet I honer Thy will in humble submission, Thy

name be pralsed forever and ever,

Before secend recitation, (P, 65):

Tndeed, my sowl lengs for".‘ll‘h’eae, 0 God, and f@r the dear , |
d@cea‘éed, wo are with Thee iﬁ Thy heavenly kimgdom, My prayer
ascends to Thee, that in Thy ».-gré‘es"l‘hou wilt give them a li.f@ v.mf
pure blessedness, that their spirit refresh itself and draw from
the wellspring of Thy jey, But to me ,‘0 Fathesr , give comfert and

gtrength and a joyful laber until Thou dost gather me in te the

deceaged,
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Before Kaddish on Festival evenlngs which fall en
- : ( :

Sabbath, (P, 159) |

0 God eternal, in this life as in the life to come! Thy
kiwgd@m is tha‘ ki.ngd@in ’of. eteommal 'ﬁéace , and Thou hast given us the
L”Sabbath aé Ian image of that aalmmassv @f‘the épirit, as an encourage-
-ment,. that we»aifeady here, thr@ﬁgh‘sem@us concentration, gain the
calmness @f the 'spirit., Thef@f@re ’ bé stifli, mjf ‘séurl,’ éﬁd dob net
cmmpiai;n. The déceased have entered the :etar'nai S.ébbathmrést. Evéﬁ

T will threugh plous submission prepare myself for it in dignity.

MEMORTAL SERVICE FOR YOM KIPPUR: (pp. h61-467)
ALSO FOR FESTIVALS:  (pp. 230-236)
Adonai mah‘ adam: (pp. hélwhéiﬁ) ’

AHY Yanh 0% o INIUNNT WYAR-TI IAYIRY OTR 8y 00
e’ 3y o FHIBFH VINT TR peAYRD VYD IBNRT o b By hun 1eno
P4 DOWEY PIANBY YB-HI9  oPR=D3% TIPIH DO VI3°WN Atn 20yuY
ol OORYRG-DE 2900 RI9UT SOSwD TOUWH Py nPR 3wt sP3avun
SRy VAW 0UBY OB 0D P RIW-uL DIDVE BIAD YPR-0D BA  «HIDS
SNIVAN YOPNS APILE JOID HTHR PIBD VIR LPIDNA® ABE JhIY
! : 0 Lord, what is man that Thou dest regard himj or the sen of
man, that Thou dost think ef him? Man is like a breath, his days
are like a passing shadew (Ps, 1hli.34). Yet Thou hastimade him little
less than angels and dost crown him with glery and honor (Ps, 8,6),
Well do T knmoew that Thou wilt bring me to death, and te the house
provided for all living (Job 30,23), Yet the spirit of Cod hath made
me, and the breath of the Almighty giveth me life (Jeb 33.L4), Amd
when the dust returns to the earth as it was, then the spirit returns
to God whe hath given it (Eeel, 12,7}, And though. I walk in the dark
valley, I de not fear evil, fer Thou art with mes; Thy red and Thy
staff, they cemfort me (Ps, 23,L4). T in virtue will see Thy face,
awakening delight in Thy presence (Ps, 17,15},

Prayer by the Rabbis (pp. h62-h63)

Great God, whose ways are beyond sesrching out! In Thine
image Then hast created masm, given him the spirit which strives tew
ward perfectien, Thou hast alletted this earth to him, that man on
it purify himself and work as Thou wouldst have it; and when Thy
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wisdem thimketh it fit, Thou callest him back, and the bedy is given
back to the earth, Yet the spirit is eternal, 1t does not die; the
soul returns to Thee and lives, pure, in Thy semctuary; since Thou,
Lerd, dost net allew any pewer, which Thou hast imbedded inte the
universe, te fade away, Porms and shapes may change, but the pewer
whioh preduces and suppoerts them, it oreates and works eternally,
And would the human spirit, this wonderfully active, invisible pewer,
which teaches us te think which gives us self-consciousmess, suddenly
be cut off? No, we are not afraid of death, for eour noble part
(endures); we part from this life in erder to enter into a bebter
one, Though same bonds, which down here had been tied closely, might
be loosened -~ up there we shall re-umite in Thy kingdem, Therefore
teday we want te remember our dear and precious ores, with calmness
and devotion, who have gone before us intoe the eternal home, We thank
Thee, O Lord, that Thou hast refreshed us by their leve; and the
memory of their kindness tewsrd us shall mever vanish frem our hearts,
The children remember the faithfulness ad devobtien with which the
protecteors and guardians of thelr ehildhoed were concerned and cone
siderate tewards themj how they lived and suffered fer them; how they
went before them with wise counsel, with instruction, cemfort and
example 3 led them in Thy ways, Godj left them their blessing, which
up to this day brings its fruit upon them, Husbands @md wives re-
member the too~early leosened covenant which they entered into before
Thee, 0 God, and vhich they kept in helimess ad faithfulness, as
long ag Thy wisdem wanted to let them dwell here together in the cles-
est fellowship of life., The memory of lovimg tenderness and faithe
ful closeness, to which they adhered in the varying eccurrences of
life, fills their seul yet today edifyingly and refreshingly, The
parents alse remember the precieus pledges which Thou, God, didst
entrust to them, They had rejoiced in' their kimdness and grateful
love, became young with them in their development, and lecked forward
with joy tewards the fulfillment of beautiful hopess; and again teday
the picture of the early departed stands before the eyes of those whew
they preceded into eternsl life, We remember, O Lerd, all men and
women who have leoked upon us with friendly, mild eyes; who have fos-
tered us through their love, kindled the divime 1ight within us,
made us recegnive the truth, strengthened us in falth, eased the
sorrows of life for us, amd made streight eur paths, We honer and
bless thelr memery in this heur; grant, 0 Ged, that it be blessed
also for us, that it wake us te all that is geod and pleasing te
Thee, that it encourage us, give us strength and perseverance; that
the blessing with which they departed frem us werk te our salvation
for us; that we preserve their teaching and their example in c¢hild-
like memory, further their work, keep their name in honor, always are
feund worthy ef them; that they, frem Thy heavenly realm, may look
upon us with kindness, and intercede for the blessings of 1life for
us, &8 we pray fer their eternal salvation,

Not all have emtered Thy kingdem in perfection; there is mo
plous one on earth who would not give room te sim in his heart and
his ways, Yet Thy merey, O Lerd, will wipe off the failure, smnd
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grant a gracious reconeciliation to the weak mertal, Let our plea
find a hearing with Thee, merciful Ged! Many alse have parted frem
us early, before they attained full develepment, before, through
their work, they could make themselves worthy of Thy grace; receive
them, the innecent, into Thy etéitial kingdom! They have not experi-
enced the trials of life, yet Thy grace nevertheless wilt bless them
there, Bub unte us, 0 Father of all, mayest Thou give a cheerful
labor on earth; and when one day Thou wilt eall us, then give us
strergth and courage, and a gracious reception in eternity,

Congregational Silent Prayer:s (pp. L63-héh)

I remember beforé Thee, 0 God, my departed : o in
sincere leve, Remember Theou them also im a gracious heour, Give them
a light, bright seat in heaven, that their soul might enter inte eter-
nal rest, inte eternal jeoy, inte eternal bliss, and that they share
in the blessings which Thou hast promised to the plous and the right-
eous as their divine reward fer all earthly suffering that they en-
dursed, for all their worrying, striving and labering, Give peace
to the trangfigured ¢nes; let their imnermest lenging and hoping and
wondering find a hearing and grenting with Thee on acceunt of the
faith and the leve with which they departed from the werld, Exalt
them and gloyify them, O God, in Thy heavenly kingdom, and alse may
my prayer and appeal be heard, on account of the innemest leve with

which T bring te youw the sacrifice of my heart, Amen! You, my
precions enes, loek frem your heaven dewn upon me in kindness ani
leve, ag you looked uport me in kindness before God took you from me
unto Himself, (Receive my thankfulness for yeur fatherly and motherly
care and love and loyalty, for your patlence #nd mildness which you
exercised so manifeldly! Torgive where I have falled and sinned to-
wards you in youthful thoughtlessness,)  Remember me before God, pray
for me and my own, that God pretect and preserve me from all grief,
And when I myself be called and enter into my eternal resting place,
then may your love receive me, introduce and lead me into the divine
kingdom of truth and peace; that T may find atonement and forgiveness
for every sin and weakness, and find a hearing and granting for all
my wishing and hoping, and share with you in eternal rest and joy!

Msh rav tuv'chahs (p, Lék)

Hebrew text identical to that of the Hamburg Prayer Books,

The German text 1s a straightforward translation,

Ashre adams (p, L6k)
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Sheker hachens (L65)

The Hebrew texts are identical with these of the Epmburg

Prgyer Books, The Germen texts are simply translations,

M'riuchah n'chonah: (p, L65)
Instead of separate hashcavet for individual men and women,

Gelger has a Simgle hasheavsh covering all the departed, The essen-

tial Hebrew text is the same as that found in the Hamburg Prayer
Books, with the addition-éf collective terms of ideﬁtification_of
the departed.

Sure rest is in the protection of Ged, in the circle of the
holy ones and pure, who shine in heavenly bitghtness; there is for
glveness of sins, fallure far and salvatien near, mercy and grace
withEﬁm who is enthroned on high, and there is everlasting life,
There also msy be the share of the werthy,..relatives of those whe
are gathered here in reverence, who have gone home to their fathers;
may Ged's spirit lead them in Paradise] May the All-Merciful let
His grace rest upen them, pretect them in his safe care, that they
may beheld the joy of the hand, May peace guide them, and on their
abode of rest be peace, as it is sald: Peace comes; on his bed he
rests who walked uprightly, Thus may they and all the pious ones
rest in peace, ‘ ' '

Kol Yisroelt (pp. h65-L&6)
The Hebrew text is idemticsl with that of the Hamburg Prayer

Books ,

He who leads a (Godly life and proves himself woerthy ef the
name of Igsrael will inherit eternal life, as it 1s said: If the
people is righteous and pleus, then it will inherit the land ef
eternity, Blessed be he who yearns fer the Tersh, works as it is
pleasing to his Creator, grows in good name, dies with a good namej
of him is true the wise saying: Better is a good name than precious
0il; and the day ef death better than that of birth, Strive on
toward perfection, the reward in the other life will not fail,
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Kaddish: (pp. h66-L6T)

) {
The Hebrew text is that of the regular Kaddish Yatem found
in the German and Polish riﬁ@s.

Thus be blessed, great Ged, (Ceng:  Amen) frem the lips of }
the imperfect, as in the kingdom of the perfect spirits Thy name is
praised with reverence.

Amam. Thy name be praised here and there,

Be praised, All-Cood (Cong: Praise Him) for the life that
Thou dost allet teo us on earth, as well as fer the eternsl life of
the spirit, toward which we go, Amen,

Be praised, All~Goed, for the love with which Thou adornest
this life, for the precious relatives and friends whom Thou hast ;
glven us here, whose spirit delights now in Thy kingdem, Amen,

Thy grace shine upon them and give them glad salvation, Thy
grace shine upon us on earth, until one day we come to them int.m j
Thine eternal kingd@m. Amen. ' ; ]

Lachen samach 1ibi: (p. hé'?)

i . ’ . . i

T —————
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NorEs

Intreduction

1, Rabbi Israel Lebendiger has spoken elogquently on this
subject in "The Need for Belief in Immortality," Coenservative Julaism,
XV N@o l, (Fall, 1960), ppg 35"',.12.

2, K, Kohler, Jewish Theolmpy (N@w Ybrk: The Maemillan Ce,,

1918),
| 3e Ibid;" Pe 281~ ,
L|-o Ibid-, pu 282a ) | ‘

5, According to Kohler, p, 2833 and B, Bamberger, Fallen
Angels (Philadelphia: Jewish Publication Seciety of America, 1952),

p. 55. . |

6, Jack Stern, Jr;, "The Doctrime of Tmmortality ianeform
Judaism" (unpublished Master's thesis, Hebrew Union College~Jewish
Institute of Religion, 1952, p, 13,

7. Ibid,, p. 33, He quotes from Kehlerts Manual 6f Re-
ligious Instruction, p, 13, B e

8, Ibid,, ps 6. | 1

9. Yearbook of the Central Conference of American Rabbis, I,
(1890) i, TS

10, Ibid,, p. 121,

Chapter T

i | 1, BSee the section on the memorah as a symbel of immortality
. in £, R, Goodenough, Jewish Symbols in the Greco-Roman Period (New
York: Pantheon Beoks’, Bollingen Series AKXVIL, LO6L)s iV, P. 78 f£f,

2, This is a parsphrase of Psalm 19,15,

3, In rabbinic theology, the gevurot of God are His powers 1
to give life to both man and nature; ahd These includs the power to |
resurrect, See S, Baer, fAvodat Ylsrael (Rodelheim: Lehrberger and )
Co,.s 1901), p. 89, where he connects um'kayeym emunate to the pro- w

phecy of resurrection in Daniel 12,2,
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h, In the Sephardic ritual for the Sabbath Eve, teo, we find
this psalm, There is little likelihood that it was intended to comvey
Nother-worldly" implications, See M, Gaster, The Book of Prayer
(Lendons Henry Frowde, 1901}, I, p. 89. The principal source of con-
fusion is the mistranglation of bfgey tzslmavet in verse b as #in the
valley of the shadow of death," 1t really means, ™in the valley of
thick darkness "

5, &n ohvious reference to the understanding of Psalm 23,h,
based. on the mistranslation discussed in the preceding nots,

SRR 6. Originally a congregational regsponse before the fingl
paragraph of kaddish titkabal, See Baer, p, 11, (Psalm 121,2)

: 7. Regardless of the English wording, the congregant still
says Kaddish fer much the same reasons s something he 1s doing is
someh@w helping the deceased, o

8. Though this is not th@ eriginal intention of the prayer,

9. J H, Hertz, Authorized Ded Ly Prayer Book (New Ygrks Blech, ‘
1955)’ po ,48_)0 ‘!‘

10, Ibidu, Pe LL86

11, G, Frankel and M, Bresselau, (ed,), Ordnung der Offent-
lichen Andacht des Neueanemp$l~Verelns (Hamburga 181§7, Ds 57,

12. This may be a vesbige of a belief more popularﬁn earlior |
days, See Geiger's Kaddish prefaces in Appendix D, :

13, - Though there is room for congiderable discussion as te
what moad ougz; te be seb pri@r to'and.durimg the Kaddieh,

1k, The same could be sald of the siddur, One can find the
same gsort of juxtlpositlon of opposing ideas,

15, The Italian rite calls for Yizkor en the eighth day of
Passovers but it is unlikely that this had a direct influence upon
our currant practice, i

16 See T Gast@r, "Yigkor: The Living and the Dead," Com- e
mentary, XV, No, 3 (March, 1953), pp, 236 ~2h3. S e |

17, Probably 17th Century, See Rabbi's Manual (Cincinnatis i
CCAR, 1952), p. 205, _ NS

18, For a recent analysis see Harrls H, Hiraschberg, "Some |
Comments on Jewish Prayer,™ C,C, A R, Journal, VIII (Jamary, 1961}, <

P. 19,

19, See T, Gaster, p. 2h2, o
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Chepter 1T

{

1, See Kohler, pp. 21215,

2, Hertz, p. 30,

3 _;E!?iﬁu p, 18,

L, And to the idea that the soul leaves the bedy while one
sleeps, Geiger's interpretation ef the traditional text indicates

this clearlys "Hven today didst Thou give me my soul again, and T
awoke to new life," Israelitisches Gebetbuch (Breslaus 1854), p. L.

5. See Introduction, p, 3.

6, Based on an insertion in the Gevurot in the repetition of
the Yom Kippur morning Tefilah, See H, Adler, Service of the Syna-
gogue (London: Routledge & Sens, 1905), Part IT, p, 50,

7. There is "punishment" in the original., If a man is
unworthy, "his days are eut short,.n

8, BSee Appendices for the contrast with earlier Reform
Jiturgies, where the idea is much in evidence,

9., Kobhler seems to have come to the same conclusion in his
concluding remarks on Uivine Retribution, But a careful study of
his final paragraph reveals to this reader an ambiguity which is
still manifest in the passeges under discussion in the prayer book.,
Jewlish Theolqu, p. 309,

10, Though it has been. guggested that our year-'round congre
gants are all tzadikim, for whom eternity is certain, and that only
on Yom Kippur, when the truly wicked appear at sorvicus, are such
warnings necessary! . _

11, See £, 7. ldelschn, Jewish Liturgy (New York: Sacred
Musie Press, reprint), pp. 230-232, for a discussion of the history
of this custom,

12, Tbid., p. 231, on "Memor-Books,"

13, Bee the article, "Birds as Souls," Jewish Encyclopedia
(New Ygrk: Funk & Wagnalls, 1901), TIT, p., 219,

1h, This is a reflection off Mendelssohn's approach as de-
seribed by Kohler in Jewlsh Theology, p. 295: "Ged,,,cannot deceive
the hepe of the human heart for a continued living and striving
onward and forward, without thereby impairing His own perfection,”

‘15, A paraphrase of Ecclesiasticus Llj,1-1h, "Let us now praise
famous memn, ...
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11h

16, Our practice may yet reflect a traditional belief in the
need for further atonement by the dead., "One recalls souls and vows
plous gifts on behalf of the dead, for there is atonement for the
dead, too, on Yom Hakippurim. That is why it is called Yom Hakip-
purim -« plurdl -~ for the living, and for the dead," Note after
veading of the Terah in Machzor 1'Resh Hashanah v'Yom Hakippurim im

- Korban Aharon v'likute Tzvi (Vilnat 1886}, P. 230,

B 17. Por a full discussion see J, Stolz, "Funeral Agenda," |
Yearbook of the C,C,AR., Vol. VII, (1897), pp. 2T-L7, ‘

Ghapter' TTT ' - : |

1, "in reality this life etermal is not the future, but is
already potentially present and invariably at hand in the spirit of ;
man himself, with its censtant striving tmward th@ high@at."

Maimonides as quoted by Kohler, p. 308.

Ch apher’ Iv

1, 8, Freehof, Reform Jewlsh Practice (Cin03nnati: Hebrew
Union College Press, 1952), Vol, 1i, D. Lib. Jacob Emden reperts in
his Siddur a custem he had observed in Hamburg ({): "How fine is
the custom of the Sephardim here who recite the Kaddish in unison
aml thus all disputes are ended,™

The Reformers of Hamburg admired more than the Sephardi litur-
gy, Many asplred to the aristoecratic station of the Sephardim in the
community; so their "borrowing" had socidl as well as religlous im-
plications, For some time the Sephardic prenunciation of Hebrew was
taken over by Refermers as well ag some liturgical forms, (Tnforma- :
tion comweyed by J.J, Petuchowski,) i

2.' Ordnung der Bff@ntlidhen Andacht des NeuenuTemp91~Vereins.
f 3, S8ee D, Pool, The Kaddish (New Torks Bl@(;h‘, 1929), p. 80 ff, !
L. Ibid., p. 89 f£f.
§ 5. Ipid,, p, 16,

6, See M, Gaster (ed.), The Beok of Prayer and Order of
Service According to the Custom of the opanish and POrLUZUGES JewWs

j (Tondon: Henry Frowde, 190L4), Vol, Ls DPPe 206-206,  There may bHe
? some connection between the Mprayer for parents" and the Sephardic
prayers sald when visiting the cemetery.
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. ¥

Te Gebe'bbuerf%'i@ offentliche und hamsliche Andacht der
Israeliten nach dem Gebrauch des Neuen lsraelitischen Tempels (Hambwgs
ALY

8, A, Geiger, Israelitsches Gebetbuch fur den of fentlichen
Gottesdienst im geanzen Jahre (DBreslaut: 1854 .

9. Though one other change should be noted, The first
m'chaye metim in the benedictlion now reads pode nefesh avadav mimavet ==
Thou redeemest the souls of Thy servants from death, In the Union
Prayer Book, however, this was changed to m'chay@ hak@l.

10, Tn the last twe phrases, Binhorn's unlversalism ig mani-
fest, Tor Yisrael he has substituted achenu and banav - Nour
brothers," Wiis children,"

11, Thus Rinhern was the first to follow through completely
on the resolution by Prof, Sulzer; "The Kaddish is to be recited
once only during a service and a passage should be inserted in the
Kaddish which bears on the demise of the departed," "Resolutions
from the First Syned, at Leipzig, from June 29 to July L, 1869,"
Tearbook ef the C,C,A-R., Vol, I, (850), p, 107,

12, This dates back to an earlier German prayer hook,

13, ZExcept that Yisrael has been restored te the last two
phrases, in place of Binhorn's more universalistic vmsage,

Chapter V_

1, "Creators of Worlds," Yearbook of the C.C.AR,, Vol,
LXVIIT, (19 8y, p, 216,

20 Opt Qi‘ba,’ po 550

3, M"Religious Services ~- How Can We Make Them More Meaning-
ful?* Yearbook of the C,C, A R,s Val. LVIIT, (19)48), p. 23,
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