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Digest
{

The major part of this thesis is the presentation of
four commentaries to the Book of Jonah in English transla-
tion., Of the four commentaries,two are by Jewish commenta-
tors - Ibn Ezra and Radak - and two are by Christians -
St. Ephraem and Ishodadh of Merv.

In addition to the translations, I have provided notes
for each commentary which help to make the comments more
lucid. I have attempted to indicate in the notes if there
is an earlier source for individual comments. And I have
attempted to find parallel material, both in other writings
of our authors and in the works of others.

I have also prepared an introduction in which I cover
the following three subjects:

1) The importance of the Book of Jonah in both the
Jewish and Christian traditions.

2) Speculations concerning the interrelationship of
the two traditions in connection with the interpretation
of the Book of Jonah. Here, I presented three possible ex~
amples of where the two traditions influenced each other.

3) A very brief introduction to each of the four com-
mentaries. I included in these minimal biographical infor-
mation and indicated the texts I used for the preparation
of the translations.

I have also provided an extensive bibliography in Eng-

lish and Hebrew of works which relate to all the various




areas touched upon in this

In addition, there is
Syriac text of the section
Prophets. This work is an

commentaries.

thesis.

{
an appendix which contains the
on Jonah of The Lives of the

important source for the Syriac
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INTRODUCTION

{

Jonah in the Jewish and Christian Traditions

The Book of Jonah is unique among the prophetic books
of the Bible. Unlike the books of all the other prophets,
Jonah is entirely a narrative. The prophetic utterance of
Jonah constitutes one sentence out of the whole book of
four chapters, the rest being an account of a particular
episode in the life of this prophet.1

However, the uniqueness of the Book of Jonah is not
limited to its form, it is also distinguished by its con-
tent. So much so, that Midrash Numbers Rabbah (XVIII, 21)
states that the Book of Jonah is a book by <tself, and not
part of the 0V A0 (the twelve minor prophets).z As Radak
points out in his commentary, It is entirvely concerned with
the gentile city, Nineveh, having no mentfon of Israel, and
there is none other like it among the prophetic books.

The faet that it is concerned exclusively with a gen-
tile city is essential to the Book of Jonah. Its message
is founded on this peculiarity. In the opinion of Harry M.
Orlinsky; both Ruth and Jonah were written in the post-
exilic period as a reply to the view of the priestly esta-
blishment in power at that time (the view represented in
the books of Ezra and Nehemiah). Both Ruth and Jonah are
reactions to the extreme nationalism which followed the

restoration of Judah. They both take a friendly position

vis-a~vis the nations. Orlinsky states,...omne can assert




with some confidence that the primary purpose of the author
of Jonah was to demonstrate thattthe entire world, man and
beast, is God's creation and concern.

It is this favorable view of the nations which makes
the Book of Jonah an interesting focal point for a compari-
son of Jewish and Christian exegésis. For Christianity,
Jonah's preaching to the Gentiles makes him a kind of fore-
runner to its Messiah. The fact that God sent a prophet to
bring a gentile city repentence was a sign that His spe-
cial relationship with Israel was being abbrogated and, in
the future, the Gentiles would be the true Israel. The
speedy acceptance by the people of Nineveh of his prophetic
message was a reproach of the stiff-necked Jews, who do not
repent despite all the prophets who had been sent to them.
The Book of Jonah is a foreshadowing of the acceptance of
Jesus by the Gentiles and his rejection by the Jews. This
view is alluded to already in the New Testament. In the
Gospel of Luke, Jesus says to the crowds, This generation
18 an evil generation; it seeks a sign, but no sign shall
be given to it except the sign of Jonah. For as Jonah be-
came a sign to the men of Nineveh, so will the Son of man
be to this generation... The men of Nineveh will arise at
the Judgment with this generation and condemn it; for they
repented at the preaching of Jownah, and behold, something
greater than Jonah <1s here (Luke 11:29,80,32).

From the Christian point of view, the Book of Jonah

is more akin to its own views than perhaps any other 0Old




Testament book. 1In no book of the 0.T., remarks Bleek, is the all-
embracing gfatherly Love of God, which has no respect for person o
nation, but 48 moved to mercy on all who tuw to Him, exhibited with
equak Imoressiveness, on An a manner 40 nearly approaching the &t
oéchm&thuuigﬁ’ 5

From the perspective of the Jewish tradition, the pri-
mary importance of the Book of Jonah is its illustration
of the efficacy of true repentence. God will revoke even
an already decreed punishment, if the evil-doers sincerely
change their ways. The story of Jonah is well-know to Jews,
of course, because it is the Haftarah reading for Yom Kip-
pur afternoon.6 The example of the Ninevites is meant to
spur us on to repent before the close of the Day of Atone-
ment. In the Mishnah, already, it is recorded that the Nine-
vites were held up as an example of true repenters. As part
of the procedure for public fast days which were enjoined
upon the community in order to bring needed rain, the Mish-
nah prescribes that, The eldest among them uttered before
them words of admonition: Brethren, i1t is not said of the
people of Nineveh, And God saw thein sackeloth and thein fasting,
but, And God saw thein deeds that they twwned from thein evik way...'
The Babylonian Talmud amplifies the sincerity of the Nine-
vites, What is the meaning of, From the violence that L4 Ain
thein hands (Jon. 3:8)? Samuel said: Even 1f one had stolen a
beam and built it into his castle, he should raze the en-

tire castle to the ground and return the beam to i1ts owner.

In the Mishnah, the admonition to the people to follow




the example of the Ninevites makes no mention of the fact
that it is the example of a non-Jewish city. However, in
other sources9 the fact that the Ninevites were Gentiles
is considered detrimental to the Jews. One of the reasons
given in the midrashic literature for Jonah's flight is
his desire to protect Israel from being unfavorably com-
pared to the Ninevites; Jonah argued with himself saying,
I know that the nations are nigh to repetence, now they
will repent and the Holy One, blessed be He, will direct

10

His anger agdinst Israel. According to the Mekilta,

Jonah insisted upon the honor due the son but did not in-

11

sis8t upon the honor due the Father. That is to say, that

he disregarded God's honor by disobeying Him, in order to
protect the honor of Israe1.12
The aggadah even uses the Ninevites to rebuke Israel,
Oppressing (Yanah) city:  ought she not have learnt from the
city of Jonah, viz. Nineveh? One prophet I sent to Nineveh
and she turned in penitence; but to Israel in Jerusalem I
sent many prophets...ls
It is interesting to note that Ibn Ezra attempts to
nullify the significance of Jonah's mission to the gentile
city. He explains that the Ninevites, though not Jews, were
also not pagans. They were a people who already believed
in God, but had gone astray in the time of Jonah. Had they

not been already devotees of God, He would not have sent a

prophet to them, according to Ibn Ezra.

In the next section, I will discuss a less prominent




view found in traditional sources which attempts to tarnish

the image of the Ninevites as true penitents.

The Aggadah on Jonah and the Christian Tradition

It is my intention in this section to note a few as-
pects of the aggadic literature on Jonah which might be
indicative of some interaction between the Jewish and
Christian traditions. The speculations of which I make

mention here have been gleaned from the literature I have

used in the preparation of the annotated translations, and
they need (and I think deserve) a much closer examination.

I. The only real research I have found on this subject is

an article by Ephraim Urbach entitled, 773%3 SH3¥ Daseh
YNII-YTINNT 099N (The Repentence of the Ninevites and

the Jewish-Christian Argument).l4 Urbach specifically attempts
to show Christian borrowing of Jewish material on the re-
pentence of the Ninevites, and, in turn, Christian influ-

ence on subsequent Jewish sources. He points out that the
Palestinian Jewish sources contain an antagonistic view to-

| wards the repentence of Nineveh which is in opposition to’

both the Mishnah and the Babylonian sources.,

In the Jerusalem Talmud (Taanith Ch.2 halachah 1, 65b)15

we find the following remarks:

Resh Lakish said, The Ninevites repented
fraudulently. How did they do so? R. Huna
said in the name of R. Simeon ben Halafta,
They put the calves on one side and their

L mothers on the other, the foals on one side
and their mothers on the other, so that
these (the offspring) would low from here




and these [the mothersl from here. They said,
14 You do not show mercy to us, then we shall not
have mency on them., So it is written, How the
beasts groan! The hernds of cattle are bewildered, ete.
(Joef 1:18). R, Aha ‘gsaid, Thus they do in
Arabia.16
And they shall be covered with sackecloth,

man and beast, and shall cry mightily to

God (Jon. 3:8). What is mightily? R. Simeon
ben Halafta said, He who cries out most de-
mandingly can prevail over the hardhearted-
ness of a wicked man,17 and this being so,
can all the more easily win over Him who <s
the Gentleness of the world.18

Let everyone turn back from his evil ways

and from the injustice which is in his hands.
R. Johanan said, What [robberyl they had in
their hands, they returned. That which they
had in the safe, chest, or closet, they did
not return,

Urbach accounts for this difference in the aggadic tra-
ditions by pointing out that Christian writers were using
the Book of Jonah and even Jewish aggadic sources against
the Jews. He particularly cites St. Ephraem's sermon, The
Repentence of Nineveh. Ephraem, who is noted for his unre-
served hatred of the Jews (In passionate hatred of the Jews,
in contempt and active hostility towards the people of the
covenant, Ephraem of Syria surpasses all the Church Fathers
who came before and all those who went after him.lg),was
eager to show that even before the advent of the Messiah,
the Gentiles in ancient Nineveh, which was not far from his
birth place, Nisibis, surpassed the proud and stubborn
Jews.zo In his sermon, St. Ephraem goes to great lengths
to cast'disparagement at the Jews. After the conclusion

of the events in Nineveh, he describes how the Ninevites

escorted Jonah back to his land. Embarrasséd. by his peo-




ple's misconduct, he fabricates an excuse so that they were
disuaded from crossing the border with him. But, they found
a mountain from which they could view the whole country.
After enumerating all the abominations upon which they cast
their gaze, Ephraem has the Ninevites say:

They think they are righteous children,

On account of their father Abraham;

But that they have on them the name of Israel,

Is but the pride of words.

Their whole boast is this,

That they are circumcised, although they are
sinners;

But their manner of life does not resemble

That of the true children of Abraham. .

The name of Abraham is greater in their esteem,

And his circumcision is far greater

Than the faith which he possessed.

The Sabbath which God gave them,

Is exalted by them above God. (The Repentence

of Nineveh, pp. 123-124.)

Turning away in disgust, the Ninevites say to one another:

Come let us escape from this place,

Lest we be swallowed up with its evil deeds,

For this is a rebellious people.

. In Nineveh we may have good confidence,

E But here there is great peril.

j Perhaps this people is about to be extirpated

In place of Nineveh which has not been over-
thrown;

But in truth it is already

A nation plucked up by the roots;

For these are not the once fair people,

Since they have arrayed themselves in our abomi-
nations.
As to'this blessed prophet,

His memorial shall be great among us;

For he was the cause of our salvation,

And obtained for us all this benefit.

Having said this where they stood,

They turned and descended with fear;

Those happy men departed thence,

And returned home rejoicing. (The Repentence

of Nineveh, p.133.)

Urbach maintains that Ephraem drew heavily on Jewish




aggadic sources in his effort to indict the Jews. The bulk
of Ephraem Syrus' material is found in the various versions
of Midrash Jonah which we have and 1t 18 even LiKkely that
motifs which have not been preserved in our sources, are
derived from rabbinic midrashim.21 I agree with Urbach
that motifs derived from rabbinic sources are to be found
in The Repentence of Nineveh. However, I can find no support
for his statement that, we find whdle sections from Jewish
aggadah in this sermon.zz’ 23
Urbach, therefore, accounts for the disparaging of the
Ninevites as a reaction by the Palestinian sources to the
Christian polemic. Due to historical circumstances, the
Palestinian Jewish community was under pressure to respond
to the Christian writers, whereas, their:Babylonian col-
leagues were not. Thus, the latter continued undaunted in

their praise of the Ninevites and their rebuke of Israel,

despite the fact that their views were being picked up and

turned into anti-Jewish polemics.

IT. There are certain references in the aggadic sources

which suggest a messianic role for Jonah. This role is no- ]
where described in a straight-foward manner, instead, we

must depend on a remark here and there and then piece things
together. For this reason, any speculation about Jonah as a

kind of messianic figure is very tentative, but still wor-

thy of consideration.

+ First, several of the midrashic sources contain an e-

laboration on the biblical account of Jonah's stay in the

|



belly of the fish. Pirke d'Rabbi Eliezer (ch.10) states:

The fish said to Jonah;, Do you not know
that my day has arrived to be devoured in
Leviathan's mouth? Jonah replied, Take me
beside 1t. Jonah said to the Leviathan,

On your account I have descended to see
your abode. For, in the future, I will tie
a rope about your tongud, and I will bring
you up and sacrifice you for the great
feast of the righteous.

In the Talmud, it is stated that the meat of Leviathan will
be served to the righteous in the world to come. Rabbah
said in the name of R. Johanan: The Holy One, blessed be
He, will in time to come make a banquet for the righteous
from the flesh of Leviathan...(Baba Bathra 75a). Leviathan

is often mentioned in the aggadic sources in connection

with the advent of the Messiah. The Talmud assigns to Gab-
riel the task of arranging the hunt for Leviathan in the
time to come.24 Thus, this future task, as the hunter of
Leviathan suggests a part in the world to come for Jonah.
Gerald Friedlander, in his translation of Pirke d'Rabbi
Eliezer, makes the following comment; Our book ascribes
certain Messianic functions to Jonah in connection with
E‘ the Leviathan and the Day of Israel's salvation. Perhaps
he is a type of the Messiah ben Joseph who is to overcome the
Anti-Christ or Satan (i.e. the Leviathan).25

The Messiah, son of Joseph, 'is a messianic figure
mentioned in rabbinic literature. Although first mentioned
in the Babylonian Talmud Succah 52a,b, it is the later rab-
a binic writings which describe his role in some detail. Ac-

cording to these sources, the Messiah ben Joseph will ap-

% :
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pear prior to Messiah ben David. He will gather the child-
ren of Israel and march to Jerusalem. There, after defeating
hostile powers, he will reestablish the Temple worship.
Thereupon, the Messiah ben Joseph will be slain. There is
some justification for making a connection between Jonah

and the Messiah ben Joseph. Jonah is identified in several
sources as the son of the widow of Zarephat whom Elijah re-
vived according to the account in I Kings chapter 17.26
Midrash Tehillim states, ...the son of the widow of Zare-
phat, that is to say Jonah the son of Amittai, was a com-
pletely righteous man. He was tried when the fish swallowed
him and was tried again in the depths of the sea, but he
did not die: The Lord spoke fo the fish and Lt vomitted out Jonah
upon the dry Land (Jon. 2:11), so that Jonah, while still alive entered

27 “This is of interest be-

into his glory, in the Garden of Eden.
cause there is also a tradition that the son of the widow
of Zarephat is the Messiah ben Joseph.28 Nowhere in the ag-
gadah is the connection explicitly made between Jonah and
the Messiah ben Joseph. However, there are aggadic refer-
ences to Jonah as the son of the widow of Zarephat and
others to this personage as the Messiah ben Joseph. The
statement in Midrash Tehillim does mention that Jonah en-
tered paradise alive29 in addition to identifying him with
the widow's son.

Louis Ginzberg in The Legends of the Jews (Vol. VI,
p.351, note 38), remarks, It s, however, possible that

the Messianic part attributed to Jonah (= the son of the
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widow of Zarephat) is a Jewish adaptation of the Christian

view which considers him a prototype of Jesus, The article

on Jonah in the Jewish Encyclopedia (Vol.VII, p.227) states:

In the assumption that Jonah is identical with the Messiah,
the son of Joseph, the influence of Christian thought is
discernible.

Therefore, the aggadic sources do suggest a messianic
role for Jonah. We see this in references connecting him
with Leviathan and with the Messiah ben Joseph. Given the
fact that the Christian tradition has seen in Jonah a fore-
runner of its Messiah, it may be that the Jewish tradition
has been influenced by this view.

ITII. ©Pirke d'Rabbi Eliezer (ch.10) states:

Why did he [Jonah] flee? Because the first
time, [God] sent him to restore the border
of Israel and his words were fulfilled,

as it is said, And he restored the terri-
tory of Israel from Lebo-hamath (II Kings
14:25). The second time, [God]l sent him to
Jerusalem to [prophesy that He wouldl des-
troy it. But, since they repented, the Holy
One, blessed be He, did according to the
abundance of His mercy and relented of the
punishment, and He did not destroy it.
Therefore, Israel called him a lying prophet.
The third time, [Godl sent him to Nineveh.
Jonah argued with himself, saying, I know
that this nation is nigh to repentence. Now
they will repent and the Holy One, blessed
be He, will direct His anger against Israel.
And is it not enough for me that Israel
should call me a lying prophet, but shall
also the nations of the world [do likewisel?
Therefore, behold, I will flee to a place
where His glory 1s not declared.

According to this explanation, Jonah was sent on three

missions; 1)Regarding the restoration of Israel's border,
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2)To proclaim destruction against Jerusalem, and 3)To pro-
claim destruction against Nineveh.SO The last of these is,
of course, the subject of the Book of Jonah. The first is
found in II Kings 14:25. However, the second of these lacks
any scriptural basis. Gerald Friedlander, in his translation
of Pirke d'Rabbi Eliezer (p.65, note 6) comments, It Zs as-
sumed by our Midrash that this prophecy 18 referred to by
Jonah (IV, 2), Was this not my saying when 1 was yet Ain my country...
gor 1 knew that thou art a gracious God... and repentest thee of the
evil, This is an excellent midrashic explanation, but it

does not appear in the sources. The statement that Jonah
was sent to Jerusalem is nowhere given any foundation.

Elias Bickerman suggests an explanation similar to
Urbach's, that is to say, that it was a reaction to Christ-
ian writers who used the repentence of the Ninevites as a
basis for their denegration of the Jews. Bickerman says,
Thus taunted, the Jews tried to rebut the charge. They ima-
gined that Jerusalem also, even before Nineveh had once
returned to God after admonition by Jonah.Bl

This would, therefore, be another example of how the
Jewish aggadic tradition was influenced by the Christian

use of the Book of Jonah.

The Commentaries

The two Jewish commentators which I have selected to
8 translate are the two most prominent representatives of the

Sephardic tradition of biblical exegesis. It was among the
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Sephardim that the study of the Bible, based on a sound
understanding of Hebrew grammar land against the backround
of a rational, scientific, world view, reached its apex.

Abraham Ibn Ezra (1089-1164) was born in Tudela, Spain.
He travelled widely, living the life of a wandering scholar.
He was a poet, grammarian, philosopher, astronomer, and
physician, He is reported to have written over a hundred
works, though most of these are no longer extant.

In his commentary to Jonah, we find the characteristic
features of Ibn Ezra's exegetical method. His overriding
interest is in determining the literal meaning of the text.
He explains the meaning of words, dealing with etymological
and grammatical problems. He does not quote the midrashic
literature extensively, however, he does discuss the views
of other scholars. Much of the presentation is in the form
of reasoned arguments, where he attempts to reach an under-
standing of the events which accords well with the critical
mind. He also includes a long esoteric discourse which dis-
cusses some aspects of prophecy in general, intended for an
elite readership. Thus, it can be said, that Ibn Ezra's com-
mentary is a commentary for scholars. It is difficult, de-
manding a reasoned approach. It reviews the scholarly lit-
erature and even goes off»on a philosophical discourse.

The text which I have used as the basis for the trans-
lation of Ibn Ezra's commentary to Jonah is that of the
1524 edition of the rabbinic Bible printed by Daniel Bom-

berg in Venice. I have also used, for comparitive purposes,
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the text which is printed in Jonas Illustratus, which was
voclaized by Johanne Leusden. I have two editions of this
work, one dated 1656 and the other 1692. This book also

contains a Latin translation of the commentary.

Rabbi David Kimhi (RaDaK) was born in Narbonne around

1160, his father, Joseph Kimhi, having migrated to there

from Spain. Provence was the meeting point of the two very
different Jewish centers located in northern France and in |
Spain. Therefore, the scholars of Provence were a mixture

of the traditional type of learning which dominated the

north and of the sceientific learning of Spanish Jewry. We
see in Radak's commentary this blend. He, too, comments ex~
tensively on grammatical and linguistic features. He at-=
tempts to explain things in a logical fashion. Yet, his
commentary contains much more midrashic material than does
Ibn Ezra's. He quotes long passages from the aggadah.
Radak's commentaries were very popular, which is shown
by the large number of manuscripts which are still in exist-
ence. In addition, he was also a great Hebrew grammarian,
? as was his father and brother. The three of them made an
enormous contribution to the study of the Hebrew Language.
The text upon which my translation is based is the
Soncino edition of 1486. This was the second printing of
Radak's commentary to the later prophets. I have also refer-
réd to the edition in Jomnas Illustratus (1656 and 1692),

which also contains a Latin translation.

In the notes to these commentaries, in addition to ex-
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plaining difficult comments, I have attempted, as far as
possible, to indicate the sources of individual comments.
To this end, I have searched the traditional sources (Tal-
mud - and midrash) and the works of other mediaeval com-
mentators and grammarians. I have also made an attempt to
find sources and explanations in other works by our two

commentators.

The two Christian commentaries which I have translated
were both written in Syriac, the language of the Syrian
Church.

St. Ephraém (306 = 373) was born in Nisibis. He is the
most prominent Father of the Syrian Church. His parents may
have been pagans, however, he was reared in a Christian en-
vironment. He came under the influence of three well-known
bishops of Nisibis, Jacob, Babu, and Walagash. Nisibis was
ceded to the Persians by Jovian in 363 and the Christian
population was allowed to leave. Ephraem settled in Edessa.
He refused advancement to high ecclesiastical office, and,
according to legend, he worked as a bath attendant. Never-
thelesgs, he was an active preacher and acted as an adviser

to the leaders of the Church of Edessa. Living the life of

a hermit, he was a prolific writer. He wrote many metrical
hymns and homilies, commentaries and polemics. His works !
were translated into Greek, Armenian, Coptic, Arabic, Ethi-

opic, and Latin. His influence spread beyond the Syrian

é Church to all of Christendom.

In His commentary to Jonah, Ephraem concentrates on indi-
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cating those points in the Book of Jonah which can be seen
as types or symbols for aspects of the New Testament. He
also goes into a long discussion of a variant reading in
the Septuagint.

Duval, notes that some are of the opinion that this
commentary of St. Ephraem is not authenticgaAs mentioned
above, St. Ephraem also wrote a sermon on The Repentence
of Nineveh.

The text which I have used for the basis of my trans-
lation is that found in Sancti Ephraem Syri Hymni et Sermo-
nes, edited by Thomas Josephus Lamy, Volume II. This book
also contains a Latin translation. I have also used the ed-
ition in Bibliotheca Orientalis by Joseph Simonius Assemanus,
Rome, 1719.

Ishodadh of Merv (9th century) was a Nestorian bishop.
Not much is known about his life. He was born at Maru or
Merv in Khurasan in north-eastern Persia and became bishop
of Hedhatha on the Tigris{ He is known for his commenta=
ries in which he attempted to reconcile the allegorical
method of the Monophysites with the more scientific approach
of Theodore of Mopsuestia and the Nestorians.

Ishodadh is interested both in the Christological re-
ferences and in the literal meaning of the text. His com-
mentary owes much to Theodore of Mopsuestia.

In the notes to these two commentaries, I have given
some of the sources. I was particularly interested in com-

paring them with The Lives of the Prophets and with St.
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Ephraem's sermon The Repentence of Nineveh., I have also in-

dicated where there are parallels with rabbinic literature.
This is not an attempt to show that this was the source for
the comment, but only to allow for a comparison.

The text upon which I based the translation of Ishodadh's
commentary is that found in Isodadh's Stellung in der Ausle-
gungsgeschichte des Alten Testamentes, edited by G. Diet-
trich, Giessen, 1902. The commentary also appears in Com-

mentaire d'Tsodad de Merv sur l'Ancien Testament. IV Isatle }

et les Douze, edited by Ceslas Van Den Eynde, Louvain, 1969.




NOTES TO THE INTRODUCTIiON
{

1, For commentaries on the Book of Jonah, see the ICC on Jonah and
M.M. Kalisch, Bible Studies, Part II The Book of Jonah (which frequently
mentions the traditional commentaries).

2. See the Soncino translation of Midrash Rabbah, Numbers, p.734,
note 4. Also, see The Legends of the Jews, Vol. VI, p.351, note 38.

3. Harry M. Orlinsky, Essays in Biblical Culture and Bible ITrans-
lation, p.108. :

4. S.R. Driver, An Introduction to the Literature of the 0ld Test-
ament, p.32k, i

5. For more on Jonah in Christianity see, Duval, Le Livre de Jonas
dans la Littérature Chrétienne Grecque et Latine.

6. T.B. Megilah 31a.
7. Mishnah Taanith 2:1,
8. B.T. Taanith 16a.

|
|

9. For summaries of the aggadic material on Jonah and for the refer- |
ences for finding it in the traditional sources, see the following: i
Louis Ginzberg, The Legends of the Jews, Vol. IV, pp.246-253, and Vol. E
VI, 348-352; Otto Komlos, Jonah Legends in Etudes Orientales, pp.hl- \
61; Strack and Billerbeck, Kommentar Zum Neuen Testament aus Talmud }
und Midrasch, Vol. |, pp.6L42-651.

10. Pirke d'Rabbi Eliezer, ch.10. This idea appears also in Mekilta
p.3, Tanhuma Vayikra 'n, T.J. Sanhedrin ch.1 halachah 2.

11. Mekilta p.h.

12. The Mekilta speaks of three prophets; Jeremiah insisted upon the
honor due the Father and the honor due the son (meaning both the honor
of God and Israel), Elijah insisted upon the honor due the Father, but [
did not insist upon the honor due the son (the honor due God, but not
that due Israel), and Jonah, who insisted upon the honor due the son,
but did not insist upon the honor due the Father (the honor of lIsrael,
but not the honor of God). (Mekilta p.4)

13. Lamentations Rabbah, Proem 31.

14, In v227n, Vol, 20, 1949,
15. Pesikta de Rab Kahana (ed. Buber) 161a.

16. See Braude, Pesikta de Rab Kahana, p.37h, note 23.
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17. Following the reading in Pesikta de Rab Kahana.

18. For this quotation, | have relied on the translation by William
Braude of Pesikta de Rab Kahana, p.374.

19. S. Krauss, The Jews in the Works of the Church Fathers in J4R,
Vol. 6, 1884, p.88-89.

20. Urbach, p.120.
21, Ibid., pp.121.
22, Ibid., 119-120.

23, On the matter of the relationship of St. Ephraem to aggadah see,
Lengerke, De Ephraemi Syri Arte Hermewneutica; Gerson, Die Commentarien
des Ephraem Syrus im Verhalitniss zur judischen Exegese; Gratz, Hagadische
Elemente bei den Kirchenvaterwm; Ginzberg, Die Haggada beil den Kirchen-
vatern und in der apokryphischen Literatur; Krauss, The Jews in the
Works of the Church Fathers.

24, See T.B. Baba Bathra 75a.
25. Pirke d'Rabbi Eliezer, transl. by Gerald Friedlander, p.73, note 1.

26. See T.J. Succah 5, 55a; Gen. Rabbah XCVIII, Il; Midrash on Psalms,
p.220; Pirke d'Rabbi Eliezer, ch.33. See also The Lives of the Prophets
and the commentary of Ishodadh of Merv. (The references in Genesis Rab-
bah and T.J. Succah are primarily concerned with Jonah's tribal affilia-
tion.

27. Midrash on Psalms, transl. by Braude, p.363.

28. See Exxlesiastes Rabbah VIIl, 10; and Seder Eliahu Rabbah ch.18,
pp.97-98.

29. ... the statement that Jonah was permitted to enter paradise alive
s very likely to be understood in the sense that he awaits there the
end of times to start on his Messianic mission. The Messiah, the son
of David likewise entered paradise alive, and awaits there his Zime.
(L.Ginzberg, The Legends of the Jews, Vol. VI, p.351, note 38.)

30. This same explanation is found in Midrash Jonah and Midrash Tan-
huma, Vayikra 'n.

31. Elias Bickerman, Four Strange Books of the Bible, p.17.

32. Yves-Marie Duval, Le Livre de Jonas dans la Littdrature Chré-
tienne Grecque et Latine, Vol. Il, p.488.
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CHAPTER ONE

{

This prophet prophesied concerning Jeroboam son of
Joash, and so it is written, Which the Lord had spoken
through His servant Jonah son of Amittai from Gath-hepher
(II Kings 14:25).1

One must wonder how it could occur to an intelligent
man who knows God and His deeds to think of fleeing from
Him, since he is in His power and everything is full of His
glory.2 And how could someone who disobeys God act as a
prophet? Yet, it is written that indeed he is the prophet.>
The Gaon4 said that he did go to Nineveh and proclaimed to
it, but the text did not mention it, just like, Invite him
to break bread (Ex. 2:20).5 However, I maintain that the
two are not the same, for there is no reason to mention
whether he ate or not. If they did not invite him, [thenl
he [Reuell just met him and spoke with him.6 And moreover,
if Jonah had fulfilled the command of God, why would he have
fled, &ince he did say, That is why I fled beforehand to
Tarshish (Jon. 4:2)?7 Now, we have seen that Moses did not
want to go on God's mission to lead His people out, and
all the more so, Jonah did not want to go to lead Nineveh
to repentence. That is why our sages said, that he sought
the honor due the son (Mekilta p.4).8 And now, I will hint
to you an esoteric explanation. Some may write poetry natu-

rally, without instruction, while others require instruction,

and upon receiving it, they still may not accept it. And
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the latter is easier than the former. And all the prophets,
except for Moses after the glory of God passed before him,9
all of their prophecies were by means of visions or dreams.
Therefore, I said concerning Abraham, our father, God's
test was in respect to prophecy; He picked up the knife
(Gen. 22:10), while inclining his ear to hear quickly.lo
And when I searched the entire scriptures, I found the word
fleeing always attached to the word from [v3®Bn], such as,
I flee from Your presence [7v390]1 (Ps. 139:7); So Jephthah
fled from his brothers [1918 3101 (Jud. 11:3). However, in
the prophecy of Jonah, I do not find that he fled from [“3Bnl
the Lord, but rather, from before [v39%°n] the Lord. And it
is written, As the Lord of Hosts lives before whom I stand
(II Kings 3:14). Whenever he is receiving [prophecyl, he is
13970, before God. Thus, Cain went away from before the
Lord (Gen. 4:16). Therefore, And from You I will be con-
cealed (Gen. 4:14),11 for the face of the earth (Gen. 4:14)
is before the Lond. And moreover, it is written, They shall
enter the clefts in the rocks and the crevises in the cliffs,
from the terror of the Lord [‘f1 Tnb 3801 (Is. 2:21). But,
it is written, To go with them to Tarshish from before the
Lord [’ v3p%°n1 (Jon. 1:3). And the intellectuals will un-
derstand.lz’ 13

19393 ...09P The capital of Assyria, however, today
it is destroyed. And the Jewish scholars of Greece main-

tain that it is that which is called Urtia, but I do not

know.
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And at this point, He did not command him to say,
14

Forty days more (Jon. 3:4), byt only, For their wicked-
ness has come before Me. And the commentator who explained
that he was apprehensive of being called a false prophet
when God would relent of the evil, has not stated the case
correctly.l5 For this is the reason that He told him [the
proclamation] only the second time, since there it is writ-
ten, The proclamation which I tell you (Jon. 3:2), which

\
J
16 |
And furthermore, how k

is, Forty days more...(Jon. 3:4).
could the prophet disobey God on account of his apprehen-
sion that the Ninevites would call him a false prophet?
For how would this harm him, since he would not continue
to live among them? And moreover, the Ninevites were not

fools, for why did God send His prophet to them other than

that they should turn to God? But, if they would not re-

pent, the decree would be carried out against them. And so,
unless they knew this to be true, that if they would turn
to God, He would relent of the evil, [why would He have
sent a prophet to them?] So, how could they call him a
false prophet?l'7 Thus, the correct [interpretationl is what

our predescessors, their memory be for a blessing, stated;

that it grieved him that they would be saved on account of

Israe1.18’ 19

But, we find it written, 4 Zarge city of God L[i2373-97%Y

neiteR?l (Jon. 3:3), that is, they were God-fearing from of
old. However, any commentator who explains that it was too

great and glorious a city in the sight of God to destroy,
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misses the correct linguistic usage. For it is written,
May the Lord value my ZierO(I Sam. 26:24), loWg S3vyal
and not OW?. But here it is written, pyreRe .21 And it is
written, ALl the nations are as naught in His sight (Is.
40:17), so He does not care if they are a multitude.gg So
the meaning of 0Y?R? is that they were God fearing in
former times, but only now, in the time of Jonah, they be-
gan to do evil. Were it not for this, that they were origi-
nally Godly, He would not have sent His prophet to them!
And, indeed, we see that they did turn in unparallelled
complete repentence, yet you will not find it written that
they broke the altars of the b'alim or cut down idols. And
from this we deduce that they were not idol—worshippers.23
1DY Ty ...0pYY  The Gaon24 said that Tarshish is
Tarsus,25 while Rabbi Mevasser26 says that it is the city
Tunis in Africa.27
a2 7h"Y  Not the fare for the whole ship, just what
he had to pay for his share.z8
20 49%Y  He threw it in a figurative sense. And the
meaning is that He thrust it from the shore. That is why
they were not able to regain the shore (Jon. 1:13),29 for
this was exactly at the point where the sea and the river
merge, close to the shore, which 1s always a rough spot
for ships. And the proof is that he said thus, You cast me

into the depths, into the heart of the sea, the river en-

gulfed me (Jon. 2:4).

mawm Y380 Similar to, If a land were to sin against




- 25 -

me (Fg. 14:15):30

RYmeniT 989%1  The ship's navigators, like, J9m%n

31 32

said that they were

Th°an (Ez. 27:27). And Japhet

transporting salt.33

139807 I059% 28 To one of the lower part834 of the
ship, similar to, 4nd he was buried in one of the towns of
Gilead (Jud. 12:7).55

0T9%3 20y Because of the distress of the sea and
its raging. Perhaps he had never been aboard a ship before.

22917 29 ...29P77 The chief of those who were nYva3rm,
that 1s, those who raise up the ropes[nv?anl, the ropes of

36 said, [the word »an] is der-

37, 38

the mast. But, Rabbi Moses

ived from Dy?amn (Prov. 1:5)
nwyny  Like, His plans came to nothing (Ps. 146:4).

And similar to it, Eleventh (Num. 7:72), because this num-

ber is like two calculations, general [10] and particular [1]39

And similar to it, May God devise [deliverancel for me (Ps.

40:18) .40

190K8YY  Some say that there were other ships which

were able to go, and this one alone was in peril.41 There-

fore they said, Let us cast lots. i

42 Because of whom. And similar to it, 2w 2V

3

ki alrdiiga}

(II Sam. 6:7).4
7908%Y  Any commentator who explains that they tried

to ascertain his people and his country, because perhaps

death had been decreed against them by heaven, is incor-

rect.44 For 1f God decreed [somethingl against a people,
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11.
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if one of them, who was under the decree, was not in the
city, but was somewhere else among other people, why should
the others fear that they might be involved in the decree
of death which was against him alone? But, the rule among
the majority of men is to live from their occupation. And a
man's occupation is instructive of his affairs and why he
would embark to go to another place.45 And there are coun-
tries where the majority of the people are good, as is well
known even today.46

N8y  He answered the last one47 for them, [sayingl
that he is a Hebrew [N12y S32n] (so called because they fol-
low the faith of the first Eber [92V], ancestor of all the
descendents of Eber (Gen. 10:21)) and that he fears only
God from before whom he fled. And he mentioned heaven, the
earth, and the sea, the meaning of which is, I know that fle
A5 hesponsible, for He nules over everything.

189%9Y  Since he had said, I fear [89Y Y381 (verse 9).

ngy-mn 489% 99pRYY  Their intention being, fow could
you do this, to {Lee from beforne God? For he had revealed his se-
cret to them.

JWY3I AR ... 9908YY  The meaning is, Give us advice as o
what we should do.

DY pPabwyy  Like, They rejoiced when all was quéet49
(Ps. 107:30).

aNYY  He was desirous of and asked to die so that
Nineveh would not return to God. But, he would not have

50 to them if he had not heard them say that they

said so
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14.

15.

16.
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would throw him over.

190n°Y Its meaning is they had rowed. And the word
1901y is because the oarsmen resemble dLQMMA.Sl

I¥PYY All of them believed in God and then they im-
plored Him,

W33 [The Bet stands forl on account of [9312yal, as
in the case of, So Jacob served seven years for Rachel
[21192]1 (Gen. 29:20),

D¥HI AWRD  TFor it had become clear to them that be-

cause of Him the sea was storming.

IBYIN ... IRWYY  Figuratively, like, distraught [DYBYIT]
(Gen. 40:6).
72Ty L. 8990 After they had left [the shipl.
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CHAPTER TWO

1YY Like, appodnting.

139% %1 A human cannot stay alive in the belly of
a fish for even an hour, how much the more so is this num-
ber52 miraculous.

??HNYY  The commentators wanted to devise an original
explanation. Ignoring the literal meaning, [they saidl that
Jonah prayed only after reaching the dry land, since they
found from the belly instead of it saying .n the belly. But
did they not notice that further on it is written From the
belly... I ceried out (verse 3)? And similarly, Out of the
depths I call You, O Lord (Ps. 130:1).Furthermore, the word
I e¢ried out is an indication that he had prayed and had
cried out to God before the fish spewed him out. And, like-
wise, And my prayer came before You (verse 8). Otherwise,
why would it not have been written, Jonah prayed after Leaving
the belly of the §ish? Also, it is after his prayer that it is

3

stated, The Lord commanded the fish... (verse 11).5 And He

brought them into this peril for the sake of You brought
Lmy 1ifel up from the pit (verse 7); And my prayer came be-
fore You (verse 8).

Now, notice that every prayer or blessing of a prophet

is in the spirit of prophecy. So Jacob said, Which I

4

wrested from the Amorites... (Gen. 48:22).5 For something

which has been decreed to be is spoken about in the past

tense.55 And, likewise, He bent his shoulder to the burden
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6 7

(cen. 49:15);°0 4 star rose from Jacob (Num. 24:17):°7 so
Jeshurun grew fat and kicked (Deut. 32:16); The Lord saw
and was vexed (Deut. 32:19); Thus Israel dwelt in safety
(Deut. 33:28). And in the prayer of David, When he fled

58 und He answered me from His holy mountain.

(Ps. 8:1)
Selah (Ps. 3:5). For the text says When he fled and not
agter he gled. And in his [Jonah'sl prayer, But, I will again
look upon Your holy sanctuary (verse 5),59(Which refers to
heaven; The Lord is in His holy palace (Ps. 11:4)60) And
many others.61

And there it is written, Deliverance is the Lord's
(verse 10), for so he was hoping, as if [he saidl To ask the
Lond's deliverance.

And it is said that a female fish swallowed the male

fish.62 But this is not necessary since 137 and 37 are the

name of the species, like PT¥ and HPTE.GB
DIRW .. .ONRYY A deep place. The opposite of heaven

which is on high.

oYnY L. 30PN Like, Over its river [OMY1IRY] (Ex.
7:19).64 And Japhet said that the Reed Sea mixes with the
Joppa Sea.65 And 8430 (verse 6) is like, She placed him in
the reeds (Ex. 2:3),because of its being close.66
7939 7330 0wl ...0381 They [9°3%Y] are the heavens.
WOy JY ...939998 Until my life [“#53] had reached
its death.

53%p? The places where the mountains are cut off.

From the root, And he cut off a stick [¥Yy-1¥p>31]1 (II Kings
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6:6).

And the earth closed its bars upon me, 40 that I will
not be able to reach Land.

anynna  Like, When he is faint (Ps. 102:1).

e onwn ?ynhy Used figuratively for his soul, which
is truly his vital power.

7 with reference to the men

DY A causative verb6
of the ship who were calling out and encouraging one another.
And the word 70T [is usedlbecause they thought that

they were doing goodness. Or, its meaning is like, It <s
a disgrace (Lev. 20:17).69
TI09T3 WY ...2387  In the belly of the fish.

ANRYY  Used figuratively [to meanl that they forced

him to do God's will.

68
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CHAPTER THREE
{
4 second time,

This indicates that he did not go further away

from Nineveh, so if He would send him again, he would go.

R. Jeshuah70 said that the men of the ship had

gone to Nineveh and told Jonah's story. That is why they

believed.

And T have already explained the word DY"?¥

71
?.72

A three days' walk, around the city, but it is a One

day's walk from end to end. Or, he only went a distance

of One day's walk in order to make the proclamation, and
therefore, [it saysl Started out.
Some say that Overthrown means that it was overturned
by its evil deeds. However, this homiletical interpretation
is not correct. Rather, the matter is like, One moment I
may decree...(Jer. 18:7).7
13Y08Yy  Like, 4nd the people were convinced (Ex. 4:31).

And the intention is, [They believedl the word of God.

Q92YY%37 Removed.,

Covered, his {Lesh Twithl sackeloth, since it is a trans-

itive verb.

just as, When he disguised his judgment (Ps. 34:1).
IRAPYY L L0020 Man.,

Whoever is knowledgable, or, whoever knows that he has

73

4

This preceded the wearing of sackcloth.75

76

..PYT1Y7 By his counsel, knowledge and intelli-
77, 78

79
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done evil, or, it is like pethaps, with the word turn back

said with reference to God.80 (

10. 81D5h78 87"37  That they would believe in Him. And, like-
2

wise, with regard to Jethro, Before God (Ew. 18:12).8

0m3*y The Torah spoke in human language.83




-~ 33 -

CHAPTER FOUR
{

Y19%  That God had renounced the punishment,

??un*Y I have explained it.

0137 A participle, which is why it is vocalized with
a Qamats according to the rule of the entire Niphal conju-
gation.84

vy Since he saw that Israel did not repent, he
feared that evil would come upon them. Therefore, he prayed,

5 and Jjust

Take my life, similar to, Erase me (Ex. 52:52);8
as Elijah did regarding the annointing of Hazae1.86

AN .. .ARYY Like, I broke it to bits and ground
it thoroughtly... (Deut. 9:21). That it is ground completely
and totally. And the meaning is, Why are you giieved s0 much?
And Japhet87 said, Are you grieved because I do good to
whom I pZease?88 But this is nonsense.

8¥9Y [Scripturel returns to state Jonah's speech and
what happened to him prior to the end of the forty days,
as in the case of, He came upom a certain place (Gen. 28:10);
and also, Joseph took the two of them (Gen. 48:15).89’ 90

91175PP ...7M7%7 The scholars of Spain maintain that it

is a cucmber or a pumpkin. But, there is no way to know
what it is. 92

IOV 3% ?Y¥i?  From the intense heat of the sun. And

some claim that because he had remained in the belly of the

fish a long time, his skin was tender and he was unable to

tolérate-.the heat.
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namm? ... [After] his day of happiness with the
gourd. |

vIRP mn ... From the east.

newyam R, Marinu393 said that it was strong and pro-
duced such a noise that the ears were deafened.

neynyy  Like, Shall faint:(Am.8:13); Covered her face
with a veil and wrapping herself up... (Gen. 58:14).94 For
he wrapped himself in his clothes.”®

IRYY  God made a parable for his prophet since he was
grieved, because God had renounced the punishment.

AMARYY Scripture spoke in such a way so that its list-
eners would understand., For God does not labor over all His
creatures.96 But the meaning is, You cared about something which

youw did not make, s0 how will I not care about My creations?

The word 72 is with a Hirik, like, Bin-Nuwn (Deut. 34:9

and others); If the guilty one to be flogged... (Deut. 25:2).

He enjoyed the gourd only one day from morning till evening.
It grew from the beginning of the night till the morning,
and towards evening it began to dry up. And about dawn, it
was entirely dry. Therefore, it said, Which appeared over-
night and perished overnight.

NY20 Oy ool .. .%38Y  Who have not sinned, also cat-
tle. We may conjecture that Overthrown (Jon. 3:4) is Like

the overturning of Sodom (Deut. 29:22), for this thing was

known throughout the world.97




NOTES TO IBN EZRA'S COMMENTARY

1. This is a paraphrase.

2. See Pirke d'Rabbi Eliezer Ch.10, nx1 X7y mign%? 2% m1a 21727p
...0V 171120  |bn Ezra says here, 17122 X7n 723m1.

3. So it says in Il Kings 14:25, ?naN 711 117 172y 771 12T N
«X?110 This word is missing from lbn Ezra's quotation of this verse
above (see note one).

Lk, Saadia Gaon.

5. Saadia, in The Book of Beliefs and Opinions, (translated by
Samuel Rosenblatt pp. 153-4.) argued that Jonah did indeed fulfill
his first mission, since nowhere does it state explicitly that he did
not. And, even though it also does not state explicitly that he did,
this would not be uncommon in Scripture. I find Scripture saying con-
stantly, And the Lord spoke unto Moses, saying: Speak unto the child-
hen of Ishael. Yet, it is only in a few instances that the command is
made that the command was carried out, as it is done (in the state-
ment): And Moses spoke s0 unto the children of Tshael (Ex. 6:9).

Invite him to break bread, is analogous to, Speak unto the child-
ren of Israel, because it is not stated in the text that they invited
him, nor is it stated that he ate with them. On this verse, lbn Ezra
explains that the text is elliptical and leaves out 17 naNIgn1, since
it is to be assumed by the reader as a logical progression. According
to Saadia's point of view, the case of Jonah is analogous. God com-
manded him, Go at once to Nineveh, and even though it is not stated
that he went, this is the logical assumption of the reader, thus the
text does not include it. lbn Ezra's objection to this line of reason-
ing is that the two cases are not analogous, in that the missing
action in the first case is of no real consequence.

6. It is to be assumed that Moses was invited to eat. If not by the
daughters, then Reuel invited him personally.

7. Saadia's position is that Jonah fled from the possibility of
being sent a second time. The first mission he considered to be a warn-
ing, but the second would be a threat. And if the Ninevites repented,
then the threat would not be carried out, resulting in their saying
that Jonah had lied.

8. He disobeyed God (the Father) in order that the repentence of
the Ninevites would not make Israel (the son) guilty since they do not
repent.

9, See Ex. 34:6

10. |bn Ezra is saying that the Akeda (Gen. 22) was in order to test
whether Abraham would accept prophecy or not.




11. On Gen. 4:14, Ibn Ezra states, NimMygn v?¥ 7008 7728n1 TYVI
.17125 Rbp b5p ONY ,0OPA 171124 12 ARIMY N2 7277 See also his comment
on Gen. 28:16, X71 ,07Dp1 0P I8 NIMPR INXN?Y 12ya Qyvn L, ‘o @7 7oK
X1 N78910 TID 72 AT AnY% w1ey 721X

12. The T1D seems to be that the Land of Israel was particularly
suitable for prophecy (see note 11) and that Jonah fled because he
hoped to escape the call to prophesy in 7"1n. See na7nih 21X 780,

p. 153. Radak states the same thing without a T1D (see his commentary
to 1:3; also see, Talmage, The Rationalist Tradition II: Literary
Sources, p. 459).

13. This entire comment is difficult and open to different interpre- ;
tations., See M. Friedlander, Essays on the Writings of Abraham Ibn ‘
Ezra, p.56, where he translates a large part of this comment.

In my view, the passage is to be understood as follows: ibn Ezra
poses two related questions; How could Jonah have thought he could
flee from God? And how could someone who disobeys God be,a prophet?

He gives Saadia Gaon's view and refutes it. He then reminds us that

even Moses tried to avoid obeying God's command to him to lead the
Israelites out of Egypt. How much the more understandable is Jonah's
reluctance to go on a mission to the Ninevites. Ibn Ezra goes on to
make a comparison between prophecy and writing poetry. There are peo-
ple who possess a natural gift, and for these it Is not a matter of
choice whether to have the gift of not. But most poets need instruc-
tion in order to obtain the ability, and these may refuse the gift. We
learn from this comparison that the prophets (except for Moses after

Ex. 34:6)were able to accept or not accept prophecy, since they are

all of the type who need instruction. The Akeda was a test of whether
Abraham would accept prophecy. |bn Ezra proceeds with an argument to
show that Jonah did not flee from God, but rather from prophesying.
Since the Land of lIsrael is particularly adapted to prophecy, he thought
that by leaving it he would avoid receiving the prophecy to go to Nineveh.

14, Forty days more, and Nineveh shall be overthrown.

15, See Pirke d'Rabbi Eliezer Ch.10.

e e e

16. lbn Ezra's first point against the view that Jonah fled so as
not to be called a false prophet, is that Jonah was not informed of
the decree of destruction in 1:2. It was on the second time (3:2) that
he was told that the proclamation is, Forty days more and Nineveh
shall be overthrouwn (3:4). Therefore, Jonah could not possibly have
fled out of fear that the decree of destruction would not be fulfilled
and that he would be labelled a liar, since he did not know of this
proclamation at the time of his flight.

17. lbn Ezra's second point is that it would be illogical for Jonah
to think that the Ninevites would call him a false prophet if the de-
cree were not carried out. First, because he was not going to remain
— with them, so why should he be so concerned about what they think?
Second, because the Ninevites knew that if they repented God would not
destroy them. If this were not the case, it would have been pointless




to send a prophet to them.

18. See Mekilta p.3; T.J. Sanhedrin Ch.11, halachah 7, 30b; Pirke
d'Rabbi Eliezer Ch.10; Tanhuma VaYikra 'n.

19. In the aggadah, there are two explanations given for Jonah's
flight. 1) Jonah knew that the Ninevites would repent and as a result,
God would not destroy the city as he had decreed. Thus, he would be
called a lying prophet. 2) Jonah believed that if the Ninevites re-
pented, it would cause God to be angry at lIsrael, since they do not re-
pent.

20, mn? 232ya *wnd 977an Literally, May my life be great in the Lord's
stght.

21. | Sam. 26:24 has, m1n? 217yl and not mIn? 21?y7, whereas, our
passage has 07787 na7171a 17y,

22, lbn Ezra has two points in his argument against the view that 17y
n?n787 n717A means, A great city 4in God's sight. First, 070787 is not
the way Hebrew would express this idea. From the example in | Sam. 26:2L,
Mn? 721?7ya1 7pEa 77TAn, it is understood that the preposition 'a would
be used. But, here, it says 0?0787 which would indicate possession, 0§
God. Second, language aside, the size of the city is of no consequence
to God since it is stated in Is. L0:17, ALl the nations are as naught
in His sight.

23. |Ibn Ezra eliminates any discussion of why God sent Jonah to a
gentile nation. For, even though non-Jewish, they had originally been
believers in God. This is indicated by the phrase 0?n7x87 n7711a 17y and
also by the lack of a report that in their repentence they destroyed
their idols and altars. So, Jonah was not sent to convert Gentiles, nor
does it mean to imply that God has pity on those who repent from what-
ever people they be (Radak on Jom.1:1), but that God sent a prophet to
this people of believers to return them to their former goodness.

24, Saadia Gaon.

25. See Saadia's translation of the Pentateuch, Gen. 10:4, where he
translates v?pan by p1pWw,

26. Rav Mevasser Halevi. See,nmd 'ny ,'N D720 ,'n 91ann o0721wR75 71707,

27. The identity of the biblical Tarshish is an old problem which is
still unsolved (see The Encyclopedia Judaica, Vol. 15, p.825). Here
the Targum renders Tarshish by sea. Elsewhere, the Targum translates
N7?1BN. See Tarshish in the Jewish Encyclopedia, Vol. 12, p.65.

28. Against the view in B.T. Nedarim 38a.

29. Since the storm stood between them and the shore.

30. Where land refers to the people who occupy the land, so ship
refers to those on board the ship.




31. The new JPS translation has, Your sailors and your pilots; The
RSV has, Your mariners and you pilots. lbn Ezra would reverse the order,
making 1?n7n Your pilots. {

32. Japhet ben Ali the Karaite. Not having access to the original of
Japhet's commentary, | have relied on the work 2wyn 7avo (edited by Firk-
ovich). The 7wyn 180 was composed in the second half of the eleventh
century or the first half of the twelvth century by Jacob ben Reuben.
According to Philip Birnbaum, The Arabic Commentary of Yefet Ben AlL
the Karaite On the Book of Hosea, p.XXXIX, Of the numerous compilers
of Yefet, the best known 1s Jacob b. Reuben... His work entitled 7120
wyn 18 a Hebrew compilation of Yefet's commentary. He reproduces the
latter in a very condensed form... Also Samuel Poznanski in the Jewish
Encyclopedia, Vol. 7, p.41, It is, in fact, chiefly an extract of Jefet
b. Ali's work from whom Jacob borrowed most of his explanations... But
Jacob also drew upon later Karaite authors, the last of whom is Jeshua
b. Judah. ..

Japhet himself was an eclectic, so his commentaries are a treasury
of Interpretations, many of which are no longer extant. Japhet's in-
fluence on Ibn Ezra seems to have been significant. Ibn Ezra cites
Japhet more frequently than any other exegete. In his commentary on
the Minor Prophets, Ibn Ezra quotes Japhet forty-four times, whereas
he mentions Saadia Gaon only five times (see Birnbaum XLII1).

33. n7n and therefore they are called 0?n7n, This explanation is not
in 7wyn 290, .

Concerning the word 0°n7n, Rashi in his commentary to Ex. 30:35, says
that the expression n'7nn means mixed and ©?n7n are called thus, Because
they churn the water with the oars when they guide the ship like one
who turns over with a spoon beaten eggs to mix them with water. The
Ramban, on the same verse comments, In my opinion, the skilled among
satlores are called 0in'1n because they know the taste of the sea, as if
they feel its saltiness or sweetmness, that is to say, they know when
it 18 sweet and suitable for sea travellers or when it <s bad and bit-
ter for them. But the oarsmen are not called n°nIn for it is written
concerning Tyre, The inhabitants of Sidon and Arvad were your rowers. ..
Gibal's eldens and craftsmen were within you, making your repains. ALL
the ships of the sea, with theirn vrndn were in you (Ez. 27:8-9). Be-
cause the elder sailors who know the sea, they are n?n'1n..The Ramban's
understanding of n2n' is in accord with lbn Ezra's comment.

34. The problem is that 21217 is in the plural.

35. Ty7a ?7ya 1ap?, where 27y is plural even though he can only be
buried in one of them.

36. Moses ben Samuel Ha-Kohen Gikatilla.

37. Also Prov. 11:14 and 12:5.

38. See Poznanski, Ibn Chiquitilla nebst den Fragmenten seimner Schrif-
ten, p.103, n172ann-21TARD 7an 21, On p. 154 Poznanski explains the deri-
vation of 72an from n17ann which is taken to mean decisions and hence




71nn 11 is a decision maker. He traces this etymology back to Ibn Janah.
See his o7w9wn 780, under 71an, p. 140, where he states, %11nn 19

*A?NAn On (Bz., 27:87) 75an1 qondn (Bz. 27:28) 775an npyx 51ph (Jon. 1:6)
75 Avyn mbianna (Pr. 1:5) nap? n1b12nn 77227 1A ATA] NI1N1 0?72 n1178D7
ANV N2 773ya O71W magnnt m7ianm .aapnnt Xy am (Pe. 24:6) npnbn
177210 22 7y NN L (Pr. 12:5) npan ©7yw7 0151200 pawn DIPITY n13awnD
«(Ez. 27:8) 775210 nnn 72 120 71¥ 77020 19AK N11A00R 1TAD,

39. See Num. 7:72. There lbn Ezra comments, 102 7nwy nyv1 1wy 27wy
71TA TID NIMY T?7I0 Apyn 182 ,17Mapnn 1127179 n oL 7907a00,

[n n1n¥ 780, 1 X'"N, he states, ©07n5RnN Awym? NITAR 2nyT ?78Y% 27wy D73
07¢? Aywn '8Nl 7D 21172 YT 13YT? O1INANY L, D12pnna 1777170 0 1p1178 791N
0?7P17P1 ,MIwy 71w On 73 072¥ 10D 07IWYY ,TAN 1D AABY nanl o, 112enn 72
M7 7211 X7 73 ,mwy NXIno71apn D 23 71ayan L,o7yen Ty ool L nwiw n17TAn
712200 AT 177710 nwyn nanl L0717 Wy TAN TRANIT ,0RY aRYen Ty TN,

Lo. 2% awn? 217X, Ibn Ezra is saying that nwyn? has the same meaning
as awn? in Ps, 40:18.

L1, Pirke d'Rabbi Elijezer Ch. 10.
L2. 2n%wa2 is problematic in Hebrew. It is an Aramaic formation.

43, See naznab 71K 720, p.153, 7" 712Y2 10D bwa n%h oY 21 p19? 1IN
1708 7X8APY 0N 172N AP 112y ‘

4L, See Rashi's comment.

L5. Explaining why they enquired of his occupation.

L6. Explaining why they asked him his country.

k7. Of what people are you?

L8. The masoretic text has 177K,

Lk9. The text is problematic. This edition of Ibn Ezra has 171021 1nnp?1,
whereas Ps. 107:30 has, 1710w? 223 wnhw, Jonas Illustratus (1656) has
the quote correctly.

50. Heave me overboard.

51. The literal meaning of the Hebrew word here translated row is dig.

52. Three days and three nights.

53. The Lord commanded the fish and it spewed Jonah out upon dry land.

5L, There, Ibn Ezra comments, 7N¥1? 1NP? ¥N nnpd R QYD

55. Even if the matter has not yet been accomplished.

56. There lbn Ezra comments, X71 ,077112a 177 X%¢ 12ww? 7Yy Qyva Tl




- 40 -

IN INXY? N7 7NP7 a7 pnoorania ' ... ,OM1FR 21TyY ann'aY%7 oy 1x1?
.On?%7y on7nY7 18117 87w 071a%
{
57. There, lbn Ezra comments, T1T 7Y nN1210 ANT 72 Targum Onkelos has,
«.od7Y70 N270 DIp? T2

58. lbn Ezra says there, 22277 7y NY1? XI1ap N1ina® X121 7772 11ATM
2p528n0 71758 Ran1 N117 n778n3 wTp 10

59. Which is stated in the future tense, indicating that the prayer
was uttered while Jonah was in the belly of the fish,

60. lbn Ezra has, 177 73702 'A1 which would be an exact qubtation
of Hab. 2:20. However, this verse does not prove his point. Most likely
the reference is to Ps. 11:4, 18D D nwa nin? ,1wTe 73702 nn?

61. In verse 9, 121y?, and in verse 10, nh7Yx, NNATN.

62. Since in 2:1 it says, 71TAa AT m1n? in?1, and in verse 2 it says,
nATn 2ynn. See Midrash Yonah, p.98.

63. See Wilhelm Bacher, Abraham Ibn Ezra als Grammatiker, p.83.

64. Like m7n?, in Ex. 7:19 mn?11x? is in the plural, even though Ibn
Ezra understands it to refer to one river. In his commentary there, he
states, Used in the plural since the river is in many places.

65. See 7pyn 790, TUW 'ny,187 07 7N 170710 17?77 91D 07 72 »12n 91D
The merging of the two seas would explain why O07n? is in the plural.

66. And Japhet... being close. In Jonas Illustratus (1656), this
comes in the comment to verse six where the word 91D occurs in the
text. Yet, the comment might belong here as an explanation of why
07n? is in the plural, namely, there are two seas - the Reed Sea and
the Joppa Sea.

67. Literally, trhansitive. See Radak's commentary note 53.

68. See Friedlander, The Commentary of Ibn Ezra on Isatah, Vol. 1,
p.284, note 4.

9 7 )
69. There the usage is an Aramaism; ?- , @ shameful thing. This

usage also occurs in Prov. 14:34, 25:10. See lbn Janah, p7vawn 190,
under TDN,

70. Jeshuah ben Judah. A Karaite exegete.

71. See T"w 'ny ,97wyn 790, OnY% TATM 1ynY 72 N1IANA AT DNADY 13710R77
AIND 1T?ANT O27R10071 07A7AQ TR N1171 77y2 0N 7D PI?71::NINA

72. See his comment on 1:2.

73. lbn Ezra is explaining why verse three says, 07n? nw7w 17nn, while




- 41 -

verse four says, TNN 017 17an 17y2 X117 n11? 7071, He offers two pos-
sible explanations. First, Three day's walk refers to the circumfrence
of the city and One day's walk to the diameter. Second, the diameter of
the city is Three days' walk, but Jonah only walked into the city a
distance of One day's walk, This would also explain why the verse says
17ya X117 117 7

74. The whole verse is, At one moment I may decree that a nation or
a kingdom shall be uprooted and pulled down and destroyed; but if that
nation against whom I made the decree turns back from its wickedness,
I change My mind concerning the punishment I planned to bring on it.

75. The story is somewhat problematic since verse five states that
the people of Nineveh put on sackcloth, while the king learns of the
proclamation in verse six and orders the wearing of sackcloth in verse
eight. Ibn Ezra indicates that the king learned of the proclamation
prior to the wearing of sackcloth. Perhaps the explanation is similar
to that in 4:5,

76. Since D271 is a transitive verb, it must have an object. It is
not stated here, but the object is his §Lesh according to Ibn Ezra.

77. This verse is based on the account in | Sam. 21:11-16,

78. oyv as a decree is an Aramaism. It is used only here in the He-
brew Bible, but is common in Ezra and Daniel. Ibn Ezra is explaining
the meaning of the phrase here according to the more common usage of
ayvy in Hebrew.

79. The verse says, NyInNl 0?a%78% 78 INA7?1 ARNANY OTNA D?PY 1DIN?)
Ibn Ezra is clarifying that INI7?1 only refers to the people and not
to the beast.

80. The subject of the verb 211¥? is ambiguous. [f either of the first
two explanations of yT1? ?h is allowed, then the subject of 21¥? is 7h,
But, if Y117 ?n means perhaps, then D?n7XN is the subject of 11w7,

81. The masoretic text has D?n7NN.

82. In pa7nab 718 780, 11 1217ANAY ,DYTA KUAR ,07a5K80 7385 1107 ('B1) 00

83. See his comment to Ex. 32:14, 71172 n71n n12T 71 ,0wn onaa? a77'7n
(Ps, 104:31) 17wyna 71 nnwr ,(Gen. 11:5) 17171 ,(Gen. 35:13) by71 1101 ,0TN 712
.(Gen., 6:6) 125 br avyn1i

84, See Sefer Sahot de Abraham Ibn Ezra, p. 166, 2awi n7m 1wy 10
n70 ON1,PBYNRY 717TA NNB1 NIND Q707 PIPD §1D2 1IN NAANL N70 K7 ON 071y7 17yavw
(Job. 80:14) 17nR7 a3 v19> ,(Isa. 60:5) 122b 2p31 7neT 1773 YRR A7A7 ANIND OV

85. Moses went back to the Lord and said, Alas, this people Ais guilty
0f a great sim in making for themselves a god of gold. Now, L§ You will
forgive theirn sin lwell and goodl; but if not, erase me grom the fecord
which You have wiitten! (verses 31-32).
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See Mekilta p. 4; 782 7y DAXY D72011 170 D?X?2101 N1AND NXRD 1)
N1VY) nans PR 17800 RI 7anp 77K OKRT ONRUND Rwn OR Anr1 RN NID NN apna
(Jb 15 {

86. See Il Kings 8:11,
87. See note 32.
88. This explanation does not appear in 7wyn 290,

89. lIbn Ezra states on this verse, NP7 1131 He had taken, (in verse
10) .

90. The chronology of the events is explained by Ibn Ezra and Radak
according to differing understandings. Radak takes verses 4:1 and 4:5
as being prior to the end of the forty days (see verse 3:4, Forty days
more, and Nineveh shall be overthrown). Ilbn Ezra sees verse 4:1 as
stating the situation at the end of the forty days and 4:5 as a {Lash-
back to the events prior to the end of the forty days.

91. The masoretic text has 11?777,

92. In editions of MY17TA NINWR, There is no need to know which it
18,

93. This quotation of R. Marinus is problematic. R. Marinus is in
all liklihood R. Jonah Ibn Janah (see M. Friedlaender, Essays on the
Writings of Abraham Ibn Ezra, p. 169; Also, n21nn 7217758 ,1T?771 YN
P. 63 ,82Ty 72K ©A72R 127275) Yet, in o2pr1wn 200, under vAn Ibn Janah
states, P19 XNIAY P?A0n 12 A?R? YK pbn YN ONIX onay L N0 07TP N1
17712 aAB?2D1 ARA?Y Al X1an N1a an?qal pa?l oy

Not only is this not what Ibn Ezra cited, the two are mutually ex-
clusive, The root ¥1n has two distinct meanings; 1) cut in, engrave,
plough, Ar. &_>; 2) be silent, dumb, speechless, or to be deaf, Ar. w_>.
The various attempts to explain n?¥?7N connect it to one of these two.
See the discussion in B.T. Gittin 31b. Radak derived it from the meaning
to be deaf,According to lbn Ezra, R. Marinus derives it from this
meaning of wIn as well. However, from what Ibn Janah states in 7280
o7w1wp, he connects it with the first meaning of wan,

94, Ibn Ezra comments there, (Jon. 4:8)9b5vp21 7121 ,A?19 A10DaY 1nyD
172TA11 172D 1?npn

95, The root 97Y means both wrap and faint. Here, Ilbn Ezra takes
q7yn?1 to mean, wrapped himself, just like the meaning of g§7ynn1 in
Gen. 38:14, His comment on Amos 8:13 does not indicate specifically
how he understands the usage of the word there.

96. From verses 10-11, one might think that God puts forth effort to
create His creatures. God says to Jonah, You had mercy on the gourd
for which you did not labor, and which you did not grow, which appeared
overnight and perished overnight. And should I wot care about Nineveh
that great city, in which there are more than a hundred and twenty




thousand persons... The conclusion would seem to be, For which T did
Labor. 1bn Ezra wants to point out that the Bible spoke in a manner of
speech so that its point would be clear, but one must not think that
God actually labors in making Hiis creatures.

97. Indicating that what had indeed happened to Sodom is that which
had been intended for Nineveh. The Ninevites understood the full mean+
ing of Jonah's decree because they knew what God had done to Sodom.
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CHAPTER ONE

{

QR YNYAR 13 133% PR Y7 92T Y793 We have no written

prophecy by this prophet other than this one which he pro-

phesied concerning Nineveh. However, we do find an unwrit-
ten prophecy by him recorded in the Book of Kings, It was he
who restored the territory of Israel from Lebo-hamath to the sea of the
Arabah, in accordance with the promise that the Lord, the God of Israel,
had spoken through His servant, the prophet Jonah son of Amittai from
Gath-hepher (IT Kings 14:256).

And there is, concerning this matter,l a disagreement
among the statements of our sages.2 They said, Jonah insisted
upon the honor due the son, but he did not insist upon the honor due the
Father (Mekilta p.4). That is to say, he feared for the honor
of Israel and therefore fled outside the Land [of Israell
(which is not a place of prophecy) in order that God, bles-
sed be He, would not send him to Nineveh. For he knew that
they would be likely to repent and there would be in this
[their repentencel punishment for Israe1.3 But, he did not
fear for the honor of God, blessed be He, and this is why
it says of him, The word of the Loid came fo Jonah a second Zime
(Jon. 3:1), He spoke with him a second time but not a third (Mekilta
p&U4. And they [the sages] asked, but is it not written,
had spoken through His servant, the prophet Jonah son of Amittail (II
Kings 14:25)? However, they explained that concerning the af-

fairs of Nineveh He spoke with him only a second time, but not

a third. But some of them said that He did not speak with
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him regarding Nineveh, nor regarding any other matter, other
than twice. And as to the fact that it said, had made through
His servant Jonah son of Amittai (II Kings 14:25), it means to con-
vey that just as for those in Nineveh calamity was changed
to good fortune, so in the time of Jereboam son of Joash ca-
lamity was changed for them to good fortune.B’:6

And this prophet was apparently from the tribe of Zebu-
lun. For Gath-hepher was the name of his city which was in
the porticn of Zebulun, as it is written, t¢o Gath-hepher, to
Eth-kaszin (Josh. 19:13)7’ 8

One might ask, why was this prophecy written in the
holy scriptures since it is concerned entirely with Nineveh
(which is gentile), having no mention of Israel and there
is none other like it among the prophetic books? But it is
possible to explain that it was.written to be a reproof of
Israel, since a foreign non-Jewish nation was likely to re-
pent and, the first time the prophet rebuked them, they re-—
turned in complete repentence from their evil, whereas. Is-
rael, which the prophets rebuke morning and evening, do not

9 Also, to make known the great

turn from their wickedness.
wonder which God, blessed be He, did with the prophet, for
he was in the bowels of the fish three days and three nights
and yet lived. And also that the fish spewed him up. And
also to teach that God, blessed be He, has pity on those

who repent from whatever people they be and pardons them,

and all the more so when they are a multitude.

Y3IBY? DOYT A0YY YD YRy RAPY ...1193%3 PR 7?2 DIp But
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He did not write down what he should proclaim to it. How-"
ever, from what he proclaimed to it in the end, and Nineveh
shall be own%hrmmz(Jon.;h4),ﬂ) we learn that this is the pro-
clamation which He told him to proclaim to it.l1

For their evil has come before Me, teaches us that God,
blessed be He, takes notice even of the Gentiles when their
evil doing is increasingly violent, and so it was with the
generation of the flood and with the people of Sodom, for
the earth 1is filled with violence (Gen. 6:13).12 Forviolence de-
creases the population while God, blessed be He, takes de-
light in the population of the world. However, with regard
to the rest of the transgressions they [the Gentiles] are
not important enough to Him that He should take notice of
them, but [He takes noticel only of Israel, as He said, You
alone have I singled out of all the families of the earth...(Amos 3:2),
as I explained in the prophecy of Amos.13

/71 93D%n FWNWAN MIN2% 7131% 0pYY But how could he be
able to flee, for David said, erecmn.fj?eej%mnl4 Your
presence (Psalm 139:7)?15 However, from before [v38%0] is
not like from [v35n], for the prophet was full of wisdom and
knowledge, so how could he think of fleeing from God? Ra-
ther, he thought [to fleel from before God,for the meaning of
from before is, {rom something which 48 before God, namely, the pro-
phetic spirit. For he thought that if he left the Land of
Israel [and wentl outside the Land [of Israell, the pro-
phetic spirit would not rest on him. And he refused to go

on this mission, for Jonah thought, the Gentiles are Likely Lo
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repent and Lf 1 go to them on God's mission, blessed be He, they will
turn grom thein evdl ways and they will make Isnael guilty, since I and
the othern phophets are constantly goting to them [Tsraell on God's mis-
sdon, blessed be He, yet they do not tun grom thein evil way. That
is why he refused to go on this mission. And thus did our
sages explain, because of this he avoided [the missionl];
for he thought that the Divine Presence does not rest out-
side the Land of Israel, and because the Gentiles are
likely to repent, so in order not to make Israel guilty, he
fled. The Holy One Blessed Be He said to him, I have l[others]
Like you, But the Lord cast a mighty wind upon the sea...(Jon. 1:4).‘16

R. Berechia said, Someone who tries to escape should escape
to where he can stand firm. Would anyone escape to another escapee? The
sea escaped, since it is said, The sea saw them and fLed... (Ps. 114:3),
und you escaped to the sea!

And Jonathan translated, from before the Lord as before
he would prophesy in the name of the Lord.

99" 79%%  Either from his city, which is Gath-hepher,
or from Jerusalem, he went down to Joppa which is on the
seashore and is a port.17 And one who goes to sea is called
one who goes down, as it is said, Others go down to the sea in ships
(Ps, 107:23). For the seashore is a low place relative to
the dry land. And my father, of blessed memory,18 explained
that he is called one who goes down 1in relation to the ship
which is deep, so he goes down iﬁ it, as it says, 4And found

a ship... and went down in itlg (Jon. 1:3). And sO it says, Jonah

had gone down into the hold of the vessel (Jon. 1:5), and similarly,
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Others go down to the sea in ships (Ps. 107:23).

WYWIN 82 738 ¥¥NYY The accent of 182 is on the last
syllable,zo that is to say it was ready to leave to go to
Tarshish.

79o% (hYY  The proper fare for him to pay for it [the
shipl, either he thought to give it or did give it in ad-
vance.21 And in a midrashic interpretation, he paid the
fare for the whole ship22 so that it would hasten to leave
and not wait for the merchants and merchandise, since he
wanted to flee quickly. And this is their scriptural sup-
port [for the statement] that prophecy rests only on the
Wealthy.23

Qaln? gawm . ..PYn 97y Using the words figuratively.,
It means to say that the ship's men thought the ship would
break.

DY PR I8TYYY These are the oarsmen.

739D NOaY P8 To one of the inner partsz4 of the
ship. And similarly, And he was buried in the towns of GiZeasz
(Jud. 12:7); And on a donkey foaled by a she-ass°® (zech. 9:9).

©a977 29 99%8 29pYY  The master of the sailors. The
sailors are called 09?2710 because they pull and release
the ropes [0v7anl of the mast according to their skill;
and 2231 is a collective noun for 0Y?2331. And thus Jon-
athan translated, chief of the saihn@.27 It is a noun in the
pattern of, 3NN YT DRI, 28 and-also it is-a collective

noun for 0Y%3477. And he is the chief who steers the ship.

On his command the sailors pull and release the ropes.




nwyns  He will be reconciled, and so, his plans [19n730wy]
came to nothing (Ps. 146:4). The plans of his will. And so in
Aramaic, And the king considered [N WY1 promoting him (Dan. 6:4),

9 And Jonathan translated, will

it means to say plans [:mnn].z
have mercy.

032933 729537 107 ...3°08%3 It is a curious thing
that they thought that there was a great storm at sea be-
cause of the men of this particular ship, for were there
not other ships at sea? Do the men of all ships which are
in a storm at sea cast lots to see who is responsible for
the misfortune? But I found in Pirke d'Rabbi Eliezer;so A great
storm came upon them at sea, but to their right and to their left all
the ships were going and coming peacefully and in quiet seas?j'whereas,
the ship which Jonah boarded was in such great peril, that it was in
danger of breaking up (Jon. 1:4).

They said, on whose account this misfortune has come upon us -
who has brought this misfortune upon us (verse 8) - Let us find out...
who has brought this misfortune upon us, [which means] who is re-
sponsible for it.32

Y9 Y% R 3% NI A7Y30 ...990R8YY You who are re-
sponsible for this peril having come upon us.

Jhofen mmn .?.ﬂﬁﬁlﬂ For what crime have you been caught?
What is your business? Perhaps it is a dishonest and violent
occupation and for this you are guilty.

8an 7°8NY  Perhaps you fled because of some evil which

you did there.

And J¥98 0 Perhaps your countrymen are wicked.
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ang oy nTn-"83  The formative mem seems to be inverted,
as 1f it said, 708 OV 778Ny, or, it can be explained with-
out this inversion, the people that you come from, which 48 Lt7
15 At a people despised by God, blessed be He, because of theirn evil
deeds ?

Rty He answered their question33 with two phrases;
when he said to them, I am a‘Hebrew, they knew his people
and his land, and when he said, I worship the Lord, the God |
of heaven..., he answered their question, What <& your bu-
sinegs. Since his could not be a dishonest business, rather

he is God-fearing and does no wrong.

And as for his having said, who made both sea and land,
this is because they had a storm at sea. He said that, God,
blessed be He, made the stomwm and He will calm it when He wills it and
Wil take us to shore., And in connection with the heavens, he
said, God of, because He is their leader and their judge.
But, in connection with the land he said, which He made,
its meaning being, 4ef up, for-at the outset, it was not

created arranged for the needs of living things, until the

waters were gathered into one place.34
i =
DT> 73T 99 ...98197°°  When he said to them, I wor-
ship the Lord, the God of heaven... (verse 9), they said

to him, 4§ 40, how can you be responsible for this storm? He told
them, I am a prophet and God, blLessed be e, would have sent me o
Nineveh, but it grnieved me to go to them. So I ran away because of Zhis

and Left the Land of Ishael which 4s the place of prophecy.

9UIDY JPIN DY YD L. 0IRRYY Foa we have no hope that the
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sea WLE ealm, for behold, it 48 ghowing moire stormy,

And the sea will calm, l[referring to] the place of the
roaring of the waves, and so, They rejoiced when all was
quiet36 (Ps. 107:30).

o ... NRYY Because of me, that is to say, because vf

my A4Ln.

13. 7907 They took hold of the oars to take the boat
back to shore. For he who rows and drives it [the shipl in
the sea resembles someone digging in the sea. And Jonathan
translated, rowed.37

And it said, 2%%71?, because the boat sailed from the
shore and when it goes back to the shore it is returning to
it.38

14, I8Py Y It is clear.

AaX With a 73.°5°

8YpP3 With an aleph, on the pattern of final aleph

stems, [such asl H*jj, H*m3.40
15. INW S It is clear.
16. M2t 93799 ...I189%%%  How could they offer a sacri-

fice on a ship? Rather, its meaning is as its [Aramaicl
translation, And they decided to offer a sacrifice before
the Lord.

0Y173 317%71 The other vows besides sacrifice, such

as to give tsedaka to the poor.
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CHAPTER TWO
{

127  The meaning is appointing, as in, who appointed
your food (Dan. 1:10). And God, blessed be He, appointed
it [the fish]l for the urgency of the moment. For the moment
Jonah was thrown into the sea, He appointed the fish which
swallowed him and so he did not drown in the sea. And this
was one of the miracles. And in Pirke d'Rabbi EZiezer,41
Rabbi Tarfon said, The fish was appointed from the six days
of ereation to swallow Jonah.

1371Y-2%8097 It was a great miracle that he remained
alive in the belly of the fish three days and three nights.
And it was another miracle that he was not in shock, but
maintained his presence of mind and rationality and prayed.

1377 Just like, JTﬂ%z And it occurs in both masculine
and feminine gender, like, And the fish in the Nile died
(Ex. 7:21). However, there is a homiletical explanation
that it was female:43

And the Mem of from the belly is not in place of a Bet,
rather, it intends to say that from the midst of the peril

he prayed, and likewise, from the belly of Sheol I cried

out (verse 3); Out of the depths I call You, O Lord (Ps.

130:1); In distress I called on the Lord (Ps. 118:5).44
T33V97 ...98%1 Since he had remained alive,45 he
46

knew that he would leave the belly of the fish safely.
¥322790Y q773% .. .7?9¥n v305%°%nY The river which enters

into the sea. And Rabbi Abraham Ibn Ezra explained that
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this was at the point where the sea and the river merge.47

7?33 JYNaMn ?O  Due to the breaking of the waves of
the sea during the raging storm, they [the waves] are
called breakers.

TIOWN33 YhONR Y3R8Y For I thought when they threw me
into the sea that I was going to die and [thatl I was dri-
ven away from your sight, that is to say, f§rom Your providence
over me, even to thinking that You had concealed Your face and Your
eyes grom me. But, now that You have done this great miracle with me
and T am 8L alive in the belly of the §ish, 1 know that T will again,
gaze upon You holy sanctuary, 4An the Temple, and that You will
yet return me o the place of prophecy and the place of Your providence,
even though 1 §Led from £t. And theimeaning of to gasze is %o
pray before the sanctuary.

WHI TY nYn 13995 The waters suvwounded me to the point
that T almost expined, until the §ish swallowed me. And, likewise,
for the waters have reached my neck [WH3 TY1 (Ps. 69:2).

TWRT? W20 A0 The reed [A19] is the bulrush. And
some of it grows along the edge of the Nile or of the sea.
Therefore, it is called the Sea of Reeds [RI0 DOv], because
much reed grows along its edge. And some of it grows in the
sea bed at the mountain bases and it is this which is called
glgae in the vernacular. And it is thin and long and it
clings to the heads of fish. So this is what is meant by
reeds twined around my head. And the meaning of my head is

the head of the {ish which swallowed me, for it was like his head

all the while he was in the belly of the fish. And there




are those who identify reeds with the Sea of Reeds48 and

they say that the Sea of Reeds enters into the Joppa Sea.49\
And along these lines Jonathan translated, The Sea of Reeds
was wrapped around my head.

1079 DYa§T "axpY To the end of the mountains which
is in the sea, that is to say, to their bases which are the
sea bed. And 2¥p and YpP are the same. And as Jonathan trans-
lated, I descended to the roots of the mountains.

oYYy YTV 7190v92 YART At first I thought that the
earth (which is the dry land), Zts bars were about me [591993
YTval, that is to say that A was g§leeing from me [YTa nnwwj],
50 that T would never reach Lt again, that the sea would be my grave.
But, after 1 have remained alive in the belly of the §ish, 1 know that
You have brought my 1ife up from the pit (and the pit is the
grave), and T will yet retwwn fo the dry Land.

0 Lord my God, who fjudged me rightly.

And Jonathan translated, ...the earth powerfully pulled
over me forever, yet You are about to raise my life from de-
struction.

BRI YYY RYDTa This phrase is said concerning most
peril which man is unable to endure. And so, Their spirit
failed (Ps. 107:5). He said, When my Life was in peril, because
the fish had swallowed me, at ginst T thought that 1 was going to die.

But, nonetheless, I remembered the Lord, blessed be He, and I

prayed to Him.

“p?YBn Y%K Rant  And sdnce T have remained alive in Zhe

belly of the §ish, 1 know that my prayer has come Lo you45o
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JWTP 7?2977 ¥ Namely, the heavens. And, likewise, it
is written, The Lord is <in His holy palace, the Lord -His

1 And along this line it

throne 1s in heaven (Ps. 11:4).5
is written, And their prayer went up to His holy abode, to
heaven (II Chron. 30:27).

Ry 9227 pYanwn  The men of the boat who were worship-
ping idols and they cling to empty folly. I know that after
they have escaped from the peril, they will forsake thelr
faithfulness - that they revered the Lord and cried out un-

to Him and made vows - and they will not keep what they

vowed, but they will return to their pagan worship. But I

am not so, for <mn loud thanksgiving I will sacrifice to You.

pYanwn  is not a causative verb,52 rather it is like

Dﬁﬁmﬂm.BB And there are those54 who explain Yatyy DI007 from

1t 18 a disgrace L8371 70N (Lew. 20:17).55 That is to say,
they will forsake their idols which are a disgrace and a
disgraceful folly. And so it is in Pirke d'Rabb< EZiezer,56
Since the sailors saw, when they arrived at Nineveh, all
the miracles which the Holy One, blessed be He, did for
Jonah, they stood up and each one threw his god into the
sea, as 1t 1s written, They who cling to empty folly forsake
thein disgrace, (in the sense of At 45 a di/sgnaae).57 They re-
turned to Joppa and went up to Jerusalem and circumcised
the flesh of their foreskin, as it is written, The men feared
the Lond greatly and they affered a saciifice...(Jon. 1:16). Did they

offer a sacrifice? Rather, this is the blood of circumeci-

sion which is like the blood of sacrifice. And they vowed
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each to bring his wife and children and all that he pos-
sessed to revere the Lord, the Gbd of Jonah. They vowed and
kept their promise. And about them it says, Upon the proselytes,

the proselytes of fz/éghieowsne/s/s?s

And Jonathan translated, Not
as the nations who worship idols, who do not understand the
source of their well-being.

7790 PP 3wy T will thank You An Loud thanksgiving in the
midst o4 a congregation and I will sacrifice to You a saciifice
04 thanksgiving as 1 vowed.

‘a7 movawy Its explanation is, And T will say that delive-
rance 45 the Lond's alone, who saved me by a gheat wonder which He did
forn me.

377 ‘70 NRYY  He aroused its will so that it would
59

spew him [Jonah] out onto the dry land.




- 58 -

CHAPTER THREE

{
nYyst 739 P8 /57 929 097 We already explained above
the meaning of a second time.
9297 Y038 WR L..o P For T already spoke to y0u60 and now

again T am Lelling you to proclaim to Lt [Ninevehl that Lt will be

ovesthiiown 61 because o4 their wickedness . &2
DYA?8? 71°373 99y ...0PYY  Anything that it [scripturel
63

wants to magnify, it attaches to ?¥. [It is] a way of
[expressing]l magnification, such as, Iike the high moun- :
tains [28-2997121 (Ps. 36:7); mighty cedars [28-9798]1 (Ps.
80:11); a blazing fire [ivnangett]l (Song of Songe 8:6); of
deep gloom [f1vev8nl (Jer. 2:31).

1399 211 For the city was a three days' walk across
(verse 3) from end to end. And Jonah made his way into the
city a distance of one day's Journey and as he walked in
the city, he would proclaim, Forty days more and Nineveh
shall be overthrown. That is to say, like the overthrowing
of Sodom and Gomorrah,64 since its deeds were like theirs.

913908y Because the men of the ship were in the city
and they testified about him [Jonahl; that they had thrown
him into the sea and all his story as it happened, therefore,
they [the Ninevites] believed his prophecy and returned in
complete repentence.65

DY 989PYY  They did repentence from themselves and

afflicted themselves and wore sackcloth, prior to the king's

warning [in verse sevenl],




10.

92777 V3971 The news which the prophet had spoken and
proclaimed concerning the city.:

1IN1T8  The robe which was upon him. And Jonathan trans-—
lated, his precious garb.

PY793 He had a herald circulate in the city concerning
the repentence, even though the people had heeded the warn-
ing on their own~,66 he added still the affliction of the
cattle and the returning of stolen goods.

Jenim bynn  That is to say, by his counsel and his wis-
dom. He and his mobles all concurred in this. And likewise,
And takes away the reason of elders (Job 12:20); When he
disguised his judgment . (Ps. 34:1),67 and others similar to
these.68 And Jonathan translated, By decree of the king.

PYNa L. .7050YY With a whole heart.

VI 901712 The rest of the transgressions.69

onmim (03 It is equal to all of them, on account of
which the edict was declared against them,

YIIY YD Maybe God may turn and relent, when we repent
from oun evil deeds. Or, its explanation is: He who knows the
ways of repentence, let him repent and God, blessed be He, will re-
Lent. And Jonathan translated, Whoever knows that he has

sing, let him repent from them and we may be pitied by the

Lord.70

on3y  [Vocalized withl a patah because it is a verb in
the past tense changed to the future because of the Waw.
And it is from the Niphal conjugation.

YT DoaTn .. .89 Including all the evil things.
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They returned in complete repentence from the injustice,
just as our Rabbis of blessed memory said,Someone who had
stolen a beam and built it into a great castle, he should
raze the entire castle to the ground and return the beam
to its owner (T.B. Taanith 16a).72
DYPPRT DM3YY  For everything He says that He will do
to harm mankind is on condition that they do not repent.
However, if they do repent, He sill forgive [theml. And
this is one of His attibutes, blessed be He, as He said in
73

the Torah. And so Jeremiah said, At one moment I may de-

eree, etec (Jer. 18:7).74 And, likewise, Ezekiel, And 1f a

wicked man turwns back from the wickedness, etec (Ez. 18:87).

5
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CHAPTER FOUR

{

Y993  Its root is y7vy and so, Was displeasing [V9a37]
to the Lord (Gewn. 38:10); Shall be too mean [VINI1] (Deut.
28:54); and likewise, all verbs of thisirpattern. But not in
accordance with Rabbi Judah.76

But how did Jonah know while the forty days. had not yet
passed?77 God, blessed be He, told him through the spirit
of prophecy that He had turned back from what He had de-
creed against them, since they had turned from their evil
way .

37 'y As we explained,78 on account of Israel who
had not turned from their evil way.

1139 ?%eNYY  Jonah prayed, Please take my life (verse
3). At the beginning of his prayer, he said, 0 Lord! Isn't
this just what I said...., what I was pondering and saying £o my-

9

Aeﬂﬁ,7 forn T was apprehensive that they would repent and You would

nelent ¢f the evdil and thein repentence would cause hawm to Israel.

M38  Written with a Heh. o0

0N 7Y While I was still [ phi 7ival, and so, This
one was stiZZSl speaking...(Job 1:18).

m19a2%? YnRTP Bedore Your prophecy concerning this would come

to me a second Lime.

o3y [Vocalized withl a gamatz because it is a parti-

. . . 8
ciple from the Niphal conjugation. 2

TWH3I DX 83 1P ...V So that T will not see Isrnael harmed.

Just as Moses our Rabbi, peace be upon him, said,Erase me
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from the record (Ex. 52:52);83

me (Num. 11:15).84 {

and likewise, he said, K717

T? AT 2MYA0 ‘0 NK8Yy He did not say more to him, but
He meant to say, stiLL T will show you a sign that it L8 LLoglecal
that you should be anghy at My forgiving hepenters.

And 2anv57 is for emphasis, and so, I broke it to bits
and ground it thoroughly [anYyg (WMl (Deut. 9:21); Smashed
to bits [2aWyg Y92l (IT Kings 11:18). But there are those
who explain it, Does the good which I do for them grieve
you? And Jonathan translated it lie veny - very.

OYYY DIpPn L. .8¥Y7 He sat in a spot which was east of
the city until he should see, perhaps they would not per-
gsist in their repentence so that the decree would be rein-
stated against them.

127 He made it sprout for the need of the moment,
even though he had made a booth for shade.85 Perhaps the
branches of the booth had dried up, for he had sat there
until the forty days were completed. And He performed this
sign for him to make him understand86 the decree of the
Lord and [to make him understand]l that His mercies are on
all Hie creations (Ps. 145:9).

And (7p"p is a plant whose branches are long and tall
and it makes shade. And in the Mishnah (Shabbat 2,1), And
not with kik o<1l [pyp (nl... And it said in the Gemara
(Shabbat 21a),% What is kik o0il?.... Resh Lakish said: 0%l

from Jonah's kikayon. Rabbah bar bar Hanah said: I myself

have seen Jonah's kikayon, 1t resembles the ricinus tree




- 63 -

[8aY237%8] and grows in ditches;ss

The explanation is, Be-:-:
tween the dikes of the waten it ghows.S° It is set up at the en-

C
trance of shops;30 The explanation is, AL the entrances of

stones they raise Lt up for Ahada.gl From its kernels oil is
§ made; The explanation is, From its seeds thqlmahecuﬁ.gz And
R. Samuel ben Hophni explained that it is a plant which is

93

called elkirwa® in Arabic. And the meaning of R¥2aY?712¥ I

i’ound,94 in the responses of the geonim, a shade tree

[P (28], And there are many in our area, and it produces

seeds and they make oil from it. And anyone who suffers

muech from cold, drinks 1t and i1ts name in Arabic is eﬂb&w}a.95

nyan  From the heat of the sun which was beating on

% him, because the branches of the booth, which had shaded
him, dried up.

7. 17°7 He appointed the worm for the need of the moment
at the spot of the gourd.

nYYYS With a Bet. 20

17°P P D8 O Worm is a word of feminine gender,97
and so in, For the worm shall devour them [OY?2N1 13725801
(Deut. 28:39).

7 It means to say, it cut it at the bottom, so that
after the moisture of the earth was cut off and it was se-
vered, its leaves (which served him for shade) dried up. m
He had happiness one day, but the next day, at dawn, it was

smitten and dried up.

] 3. 1MY3 ...91%1 He appointed the wind for the need of

the moment to add to his distress with the heat of the sun.
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And the explanation of nYWYanm is strong, for people are

98 And Jénathan translated, silent.

deafened when it blows.
And an east wind must be hot.

wnws 03 The wind and the sun.

n?ynYy He was exhausted and greatly dismayed to the
point that he was unable to stand it because of the intense
heat and he almost expired, like I explained shall faint in

the Book of Amos.99 And, likewise, in rabbinic usage, Lest

he faint (Shabbat 9b, Nidda 69p).100

WYY Tt is clear.t01

TIYPYRPIT PV non ok ‘51 9MRYY Even though he cared
about the gourd only because of his own suffering, so God,
blessed be He, cared about Nineveh because of His glory.
For His creations are His glory, as it is written, His
glory fills all the earth (Isa. 6:3). And all the more so
is humankind, as it is written, And for My glory I created
him (Isa. 43:7). Even though we explained this regarding
Israel, He is speaking, at any rate, about humankind, as
He said, I formed him, I made him (Isa. 43:7). But, because
Israel recognizes God's glory, blessed be He, more than the
rest of humankind (except for the sages among them), the
verse speaks about Israel.lo2

NPT R?I 2 nPny KNP iR Because the loss of some-
thing for which man toils is more saddening. And even
though God, blessed be He, did not toil with the creation

of His creatures, the Torah spoke in Human terms to teach

its listeners.
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TaR APYY 1v2% 07 ARYY (haw 192193 i5 1ike 72, and

thus, son of Nun [773-73] (Deut! 31:25). And A?v% 193 is

like §2%% 12, as in a month-old [Winm=-3121 (Num. 3:15 and
others); twenty years-old [haw oYy 121 (Lev. 27:3 and
others). And the meaning of 5?%? 72 is that in one night
it sprouted and the next night it perished at the end of
the night, for at dawn, it was smitten and dried up.lo4

11. DTN 87929 2" e9p 7997 ... 098 R? Y3I8Y  More than [n 1anyv]

one hundred and twenty thousand persons. And 83729 is ten

thousand. And in the word o "dwn, the Mem has a metheg and
the ©Shin is without a dagesh. &

D78 Including men and women.

YIY R? 8  TFor there were minors who did not know
their right hand from their left. And they had no sin and
were not deserving of punishment other than because of
their parents, and since their parents repented, they were
not culpable. And likewise the many beasts which were in
the city. And beasts are not culpable nor meritorious, and

upon these it is fitting to pity and to have mercy, and the

more so upon a multitude.
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NOTES TO RADAK'S COMMENTARY

{

1. The question is whether the prophecy in Il Kings is accounted to
Jonah or not.

2. See T.B. Yebamoth 98a.

3. See T.J. Sanhedrin Ch.11, halachah 7, 30b; Pirke d'Rabbi Eliezer
Ch. 10; Mekilta p.3; Tanhuma, Vayikra 'n.

Lk, See Rabbi Akiba's statement, T.B. Yebamoth 98a.
5. The word of the Lord... to good fortune. See T.B. Yebamoth 98a.

6. In Jonah 3:1, after he was spewn out of the fish, God again com-
manded Jonah to go to Nineveh. Jonah 3:1 say, The word of the Lord
came to Jonah a second time. This is the second time since in 1:1-2,
God commanded Jonah for the first time to go to Nineveh. However, Il
Kings 14:25 reports that God had spoken to the prophet Jonah son of
Amittai., If this be the case, then God spoke to Jonah three times al-
together; First, in Il Kings 14:25, second, in Jonah 1:1, and third,
in Jonah 3:1. If so, why does Jonah 3:1 say, The word of the Lord came
to Jonah a second time? The question is discussed in T.B. Yebamoth 98a.
One solution is that Jonah 3:1 is referring only to God's communication
with Jonah concerning Nineveh. An opposing solution is that God only
spoke to Jonah regarding Nineveh and the mention of his name in Il
Kings 14:25 is only to draw an analogy between the events in Nineveh
and those described in Il Kings. Radak does not seem to agree with
this latter view since he had commented above, we do find an unwritten
prophecy by him recorded in the Book of Kings. He does not comment on
the Talmudic discussion, however,

7. See verses 10-16.
8. See T.J. Succah Ch.5, halachah 1, 55a.

9. See Tanhuma, Vayikra 'n.

10. Jonah started out and made his way into the city the distance of
one day's walk, and proclaimed: Forty days more, and Nineveh shall be
overthrown.

11. Rashi, in his commentary to Genesis 22:2, cites this as another
example of how God delays telling the righteous specifically what they
must do. This is not Radak's point, but only that the content of the

proclamation was not included in the text.

12. Referring to the generation of the flood.

13. Radak states elsewhere his position that God concerns Himself
with the nations only on account of Israel or when their misdeeds are
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violent. He states (Amos 1:3), Behold, He does not look after the na-
tions of the world, for good or for evil, except on account of Israel,
unless theve be great violence involved such as in the case of the gen-
eration of the flood and of Sodom and Gomorrah. For violence decreases
the population, whereas God, blessed be He, desires the population of
the world. In his comment on Amos 3:2 (which he alludes to here), Radak
states, Because I singled you out and chose you of every nation, there-
fore will I visit upon you all your iniquities. For you have seen and
known all My signs and portents which I have done for you. And I have
favored you, therefore it is appropriate that I will visit your iniqui-
ties upon you. For a king will be angrier at his servants who are near
to him if they transgress his commands than at those who are more re-
moved from him. So, He does not worry about whether idolaters will do
good or evil, unless it involves great violence, like the case of the
generation of the flood..... But, Israel, since they are close to Me,

I will punish them for their iniquity...

The reason for God's concern for lIsrael is spelled out in the com-
mentary to lsaiah 43:7 (see Jonah 4:10 where he mentions this comment),
And for My glony 1 created him. Like He said, Your creaton 0 Jacob,
and your maker Israel, for they recognize and know that God created
them and created the world. And they are witnesses concerning this.

And they were created for the glory of God for they confess His exis-
tence and make known that God created man ex nihilo. Not from actual
nothingness, for he was created from dust, but since he was not created
from his own material (which ie flesh), it was as if he was created
from nothing. The creating [1?n1X?] refers to the affixing of his limbs,
the making [11n2wyl to arvanging for his nourishment and his bodily
needs. Therefore He said, 1 made him. Thus man ought to observe closely
the form of the body and how his limbs were formed in wisdom and how
his sustenance is provided from birth. And this wisdom brings man to
recognige his creator and to praise Him and thank Him... Therefore He
said, Israel whom 1 cheated forn My glorny. For they observe My deeds and
confess My unity...

Talmage states in his article '""David Kimhi and the Rationalist Tra-:
dition", Briefly stated, his view concerming this question lof provi-
dence for Gentilesl follows his understanding of providence in general.
In other words, while there is generally no special providence for gen-
tiles, it exists for the sages among them. Thus the fact of special
providence for Israel ig due to their being a nation of sages and not
to any arbitrary decision on God's part. (Also see Talmage's article
MR. David Kimhi as Polemicist''.) See Radak's commentary to Jonah 4:10.

14, 772190, whereas Jonah has 'n 718%n,

15. See Mekilta p.3, lines 10-11.

16. See Mekilta p.3, line 18 - p.4 line 1.
17. See Yalkut Shimoni 1"yn 7'n.

18. Joseph Kimhi.

19. The meaning is and went aboard.
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20. Therefore it is a participle.
21. See Pirke d'Rabbi Eliezer Ch.10u

22. B.T. Nedarim 38a.

23. Ibid.

2L, The problem is that ?n21? is in the plural. Radak brings similar
instances.

25. Towns is in the plural even though he could only be buried in one
place.

26. She ass is in the plural even though a donkéy is foaled only by
one.

27. Using the plural, sailors, whereas the Hebrew has the noun in the
singular.

28. | Samuel 15:15, Both Radak and Ibn Janah made a point of stating
that "n1?n  is not a Qal participle but rather a noun, apparently in
response to Yehudah Hayyuj. See Sefer Mikhlol (Lyck edition) p.22a and
Sefer Rikmah p.133. (See Chomsky's translation of the Mikhlol p.197,
note 116.) The point here is that 7ann is a noun of the 9y19 pattern.

29. The verb nwyn? is an Aramaism. |t means to think or to plan. lts
use here is like ?7-awn? in Ps. 40:18.

30. Ch. 10.

31. In Pirke d'Rabbi Eliezer, 4 mighty tempest on the sea arose
against them on their right hand and on their left hand, but the move-
ment of all the ships passing to and fro was peaceful in a quiet sea...

32. ,125 aRTH npIn 705 MWR2D ... 13D DRTH AYIN pdp2 1NN
NI 70 11aya L1127 ARTA Ayan ?n% awNa ayl1a
Radak, by juxtaposing verses seven and eight, is indicating the
equivalence of the two phrases ?n7wa and »n%7 wxa., 7n7wa is problema-
tic in Hebrew (it is an Aramaic formation). After making the equiva-
lence, he substitutes ?h7 wNa for 7n7wa in a restating of verse seven
and then further says that 7n%7 "¥X2 means ?h 11aya, In his comment on
verse eight, Radak also explains ?n% wN2 as 111ayay ?n. Also, see the
note in the ICC volume on Jonah, p.37, 7h%7 N1 g the Heb. equivalent
of n7wa, but it <s so singular and clumsy that it can only be regarded
as an explanation of n7w1, and since the whole sentence nyIn 7h7 WN1
117 NN <8 merely a repitition of v. 7, we may be sure that we have
to do with a marg. n. which found its way into the text.

33. Their question had four parts: What is your business? Where have
you come from? What is you country? Of what people are you?

34, Gen. 1:9,.




35. OQur text of Radak has 1X1?1, the masoretic text has 1X1?71.,

36. 1pnw? (in the plural) is taken to mean that it is the waves which
were quieted, and see verse 29.

37. The literal meaning of both the Hebrew and Aramaic words, here
translated row, is d{g. The explanation here is that the action of
rowing resembles digging in the water.

38. 17'wn%7 is used instead of 11¥? because it is the sailors who re-
turn it,

39. According to the Masorah nIN with a Heh occurs only six times.
See the Sefer Mikhlol 189b.

4O, 271 occurs here and in Joel 4:19 with an Aleph.
41, Pirke d'Rabbi Eliezer Ch.10.

42, In verse one AT is used, while here we find nNaT. Only here is the
feminine form used to signify a single fish. Elsewhere it is used col-
lectively, Radak misses this distinction in his comment.

43, See Midrash Yonah p.98.

L, Radak is disputing those who argued (on the basis that it is writ-
ten from the belly and not in the belly) that this prayer of Jonah's
was said afterwards and not while he was inside the fish.

L5, After having been thrown in the sea and swallowed by a fish.

L. .... and He answered me would seem to indicate that the prayer
of Jonah was post factunm. Radak attempts to show that this is not the
case, but that Jonah was certain of his rescue because of his already
miraculous survival, and therefore spoke as if the fact were already
accomplished.

L7, See Ibn Ezra's comment on 1:4.

48. In Pirke d'Rabbi Eliezer it says, 7NI®? 12101 112yY 11D 07 1R
.7UN75 $9an 970 1ANAY See also Rashi.

49. See lbn Ezra on verse 4, ... 197 07 Oy 27ynn 71p 07 ?3 AN 19?7

50. And my prayer came to You would seem to indicate that the prayer
of Jonah was post factum. See note L46.

51. The text in Radak is, IXDD 71720 ©?hwl1 'n wTp 72?01 'A. The se-
cond part of Ps. 11:4 is, 1NDD ©w°nwa 'n, The phrase IXDI 71?20 07hwl 'n
is from Ps. 103:19. Since Radak is attempting to prove that the meaning
of 727n is o?np, it is logical that he would quote Ps. 11:4 which men-
tions both. Ps. 103:19 does not refer to 73°n. it appears then, that




there is a slight error in the quotation of Ps. 11:4 due to its simila-
rity with Ps. 103:19.

52. Literally a transitive verb.

53. In Sefer Mikhlol, Radak states that verbs which are intransitive
in the Qal become transitive in Piel and Hiphil. 71V TRIY A7R7 PR
VAT 7ym N7X1n 0TIy D27y8 DAp OA2717am 750 7op 1hD 770 1722 K1ap AT
...?1%7 OAn 77y9n X And verbs which are transitive in Qal become causi-
tive in Piel and Hiphil. @n?772an1 bys 5ox 102 RX1? 790 1722 1707 1PN
... ?P?77U7 DA DAR 77yDn 1IN WATA 7yD X?X10 07RXA? DP7y10 onw (Sefer
Mikhlol 20b). Radak, therefore, is indicating that m?Inpn is not causa-
tive, but is merely transitive in the same way as B?2n1¥. |bn Ezra, on
the other hand, says, 1?97X 07117 17AY n128Dn ?PaR 7y Oyva1l XX1?7 7y19
AT AN AT N?217?1, that is that the sailors were encouraging each other.

In the edition of Radak in Jonas Illustratus (1656), the text is,
«ee 7U7707 NX17 7yD 117X D770RA

54. So, Ibn Janah in o7w7wn 750, under the root Tpn. Like Radak, Ibn
Ezra gives this as a possible alternative.
5 ”
55. There, the usage is an Aramaism; I*FmaAA , a shameful thing. This
usage also occurs in Prov. 14:34 and 25:10.

56. Ch.10. This quotation varies slightly from the standard text of
Pirke d'Rabbi Eliezer.

57. Indicating that Pirke d'Rabbi Eliezer understands IDn as it is
used in Lev. 20:17.

58. The Eighteen Benedictions, number 13, 7y1 ©2T?Dnn 7y1 m7?p2TX¥a 7y
vee 1277¥1 PTXR 772 7Y1 DATDID Qw0 Yyl 7XAR? nra Ay AT

59. See Maimonides, Moreh Nebukim |1, 48, ,n117 AN Xp?1 AT7 ' AN
«ee RIAN T1¥2 A7Y0 WK X0 OVAY IR From the similarity of expression
it seems clear that Radak is following Maimonides. The point of the
Moreh is that, The Lord commanded is the Bible's way of expressing
that God is the cause of volition in animals. |t does not mean that,
He turned the fish into a prophet and sent it a prophetic revelation.

60. See 1:2.

61, This is the proclamation which Jonah proclaims in verse four.

62. The reason for the proclamation is given in verse 1:2, Go at
once to Nimeveh, that great city, and proclaim judgment upon it; for

their wickedness has come before Me.

63. The use of divine names as superlatives is well attested, see
Psalms 1~50 in the Anchor Bible, p.220.

64, Deut. 29:22.
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65. lbn Ezra attributes this view to R. Yeshuah. See his commentary
on 3:3.
{
66. See verse five.

67. This verse is based on the account in | Sam. 21:11-16.

68. Oyv as a decree is an Aramaism. It is used only here in the
Hebrew Bible, but is common in Ezra and Daniel. Radak is explaining
the meaning of the phrase here according to the more common Hebrew
usage of myv.

69. Other than pnn, since it is mentioned separately.

70. There are three possible ways of construing this phrase mentioned
by Radak; 1) Who knows? Maybe God may turn and relent. 2) He who knows
the way of repentence, let him repent and God will relent. 3) He who
knows he has simned, let him repent and God will relent. The third
seems to be the traditional understanding. So, Rashi, Targum, Tanhuma
Vayikra 'n. Also, The Kuzari, 4, 5 has, 0nil 112 yT117 2n 0778 NP2
.07717N80

71. See note 82.

72. The beginning of the quotation varies slightly from the Talmud.
In the Talmud, the statement is intended to explain the phrase, From
the injustice that is in their hands.

73. Perhaps referring to Ex. 34:6.

74. At one moment I may decree that a nation or a kingdom shall be
uprooted and pulled down and destroyed; but if that nation against
which I made the decree turns back from its wickedness, I change My in
mind concerning the punishment I plamned to bring on <t.

75. And 1f a wicked may turns back from the wickedness that he prac-
ticed and does what is Just and right, such a man shall save his life.

76. In o?p7wn 790, under Y17, Radak gives citations of y171, 1y1?,
yan, and y1?, He states there, But Rabbi Judah included under this
root only 15 nyn? 1wea (Is. 15:4). And his opinion concerning these
Lothersl is that they are from the root Y11 as ewceptions. However,
they should be put with 15 npn? 1woa. Judah Hayyuj in nan n1771R 7180,
under y17, cites (as Radak said) only 15 np77 1p83. Under the entry
11¥, Hayyuj states that 721% y17 891 (Deut. 15:10), 17 yax 871 (1 Sam.
26:21), and 729 1y1? X% y11n (Neh. 2:3) are from the root Y11

Modern grammarians give the root as yyn.

77. Since Jonah's displeasure was due to the reversal of the decree,
it seems that he was aware of God's decision. The forty days, at the
end of which the decree was to be fulfilled, however, had not yet pas-
sed, nor is it reported that God told him, so Radak offers an explana-
tion of how Jonah was made aware that the decree was reversed.




78. In the commentary on 1:3.

79. Radak says this because nowhereis it reported that Jonah had
said this.

80. This is a masoretic note. In the Sefer Mikhlol, Radak notes that
NIN appears in the form niaX six times according to the Masorah.

81. Radak has 12Th AT T1y, yet the masoretic text of Job 1:18 is Ty
12T AT The Biblia Hebraica notes that many manuscripts have T1y in
place of Ty, or Radak could have been quoting verse 16 or 17, which
have 12Tn nT T1yY. However, he is attempting to explain the usage of the
word Ty, so it would make sense that he would want to cite another
verse with Ty. Perhaps our text of Radak should therefore be emended.

82. In prw7wn 790, Radak makes clear that On1 with a Patak is Niphal
past tense, but ©N1 with a Qamatz is a participle. See verse 3:9.

83. See Ex. 32:30-32. And see Mekilta p.A4.
84, See Num. 11:10-15,

85. Radak is explaining why the gourd was needed for shade, since
verse five said that Jonah had made a booth for shade.

86. Our text has 1778vn%7. However, here | have followed the text
found in Jonas Illustratus and in editions of m1717a minapn, which is
1772¥n%. The Pe and the Xaf can be easily mistaken.

87. Radak quotes the gemara with Rashi's commentary.

88. There is apparently a variation in the manuscript editions of
the Talmud. Radak has 2271 ?pwa 72N, while the printed edition of the
Talmud has 721 2pwaTm,

89. The quotation is not exactly the same as the printed text of : =
Rashi.

90. In the Talmud, the singular RN110 is used.

91. Rashi has 210 7771 Y¥% 10N 12770 N172110A 019 7y. Radak seems
to be following this, 7¥7 1nIx 17770 n1713nn 2nng 7y.

92. Rashi just has, from seeds.

93. gasl

94, See the Arukh under NX212797X. It is possible that Radak is quoting
from here.

95. And in the Mishnah.... eﬂhinwae, is found with a slight variance
in arrangement in oywawn 780, under P77,




"96. In Sefer Mikhlol, 0% 1?7171 TATA IR 12Ta DIPR NINIAY popn n?am
.?70n nv'7a

{
97. To explain ni,

98. Radak is linking n?p?an with ¥n, It is so strong that it is
deafening.

99. Amos 8:13. The explanation is the same as here.

100. See Rashi on Hullin 3b.

101. The difficult element of this verse was explained in 4:4,
102, See note 13,

103. Radak perhaps had a manuscript which read 7172. The masoretic
text has 71a.

104, See verse 7.
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THE COMMENTARY

OF

ST. EPHRAEM




1-2.
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St. Ephraem's literal and, in places, spjrituall com-
mentary on the Prophet Jonah.

Jonah was from Kiriath—jearim.2 But upon his return
from his mission: to the Ninevites,3 he took his mother and
left for the land of the Hernah tribe, that is Tyre. For he
thought, 1In this way T will avoid my disghace, since 1 Lied in the

proclamation Lo the Ninevites.t
CHAPTER ONE

The word of the Lord came to Jonah son of Amittai: Go
at once to Nimneveh, that great city... Now5 Jonah had
prophesied in the time of Hezekiah, before the House of
Senacherib came up and attacked Jerusalem.

Go at once to Nimneveh. The Lord wanted to send him

to Nineveh for two [reasons]. First, by means of his pro-
clamation He would convert them to His worship, even

though they were pagans who did not recognize God. But,
when they heard of their and their city's utter destruction,
they were terrified by the dread of what was prepared [for
them] and converted to the worship of God. Second, He would
put Israel to shame by this, since Gentiles, who did not
recognize Him and who had not heard the Law of Moses and
who had not even seen mighty acts as they had, repented at

6, 7 Further-

9

the proclamation of Jonah and recognized God.

more, the city of Nineveh is a typeg for this world.

The prophet Jonah, however, fled to Tarshish. Jonah's




7-16.
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flight to Tarshish was because he thought, in his naivete,
that the holy place of God is in Jerusalem.10 And further-
more, his unwillingness to go to Nineveh to proclaim re-
pentence has a hidden meaning;11 for prophets had not been
sent to the Gentiles, so it hurt him and he was vexed be-
cause he perceived that the blessing of prophecy was shift-
ing to the Gentiles, as if Israel was driven away from 1its
special familiarity.12 |
And there was a storm in the sea. And the ship reached
the point of breaking.... Jonah had gone down into the ship
and fell asleep. The sailors saw that the sea was at once
agitated and peaceful - agitated for them, but peaceful

for the ships around them.13

14They cast lots and the lot of Jownah came up... for the
sea 18 growing more stormy agdinst us. Thus the sailors
satd among themselves, Come Let us cast Lots that we may know on
whose account this evil has come upon us. They cast lots and be-
cause i1t came to Jowmah, he said to them, Take me and throw

me into the sea and the sea will be quieted. And the men feared...
and offered sacrifices... and made vows. And the sailors
called upon the Lord and said, Lord, Let us not perish because
of the Ligfe of this man. The fact that the sailors called

upon God and asked that they not perish on account of Jonah
and that they not be held responsible for his death, is a
symbol for the holy prophets, who, while they were prophe-

sying the passion and death of the Messiah, made petition

that they not be considered as persecutors, since they had
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portrayed the death of God. And as to Jonah's saying, Take
me and throw me (verse 12), this is a great symbol. It
teaches us that suffering came to Immanuel by His own will.
And the fact that the sea was quieted from its raging after
Jonah was thrown in it, describes this world from which

the evil spirit was silenced after the death of Immanuel.

CHAPTER TWO

The huge fish which swallowed Jonah is a type for the
death which swallowed our Lord. And the passage, Jonah was
in the belly of the fish three days... refers to our Lord
who was in the nether world three days and three nights.15
The fact that Jonah remained. . alive in the belly of
the fish, refers to our Lord who remained alive even when
He was placed in the Holy Sepulcher.

And the passage that he prayed in the belly of the
fi8h is a symbol that the Messiah, too, continued speaking
with His Father. Even though He was confined in the nether-
world, He was alive, strong and risen up.

And the passage that says that Nineveh was a three
days' journey across (Jom. 8:5) does not mean that the
city was three days' journey wide, but rather that in
three days the entire city heard Jonah's proclamation.16
On the first day, the people heard; on the second, the
nobles; and on the third, the king and all his attendants.

Or, alternatively, on the first day, the perfect ones




- 78 -

heard; and on the second, the righteous; and on the third,

the penitents were convinced. And Nineveh is a type for

this world and Jonah represents for us the son of God who
came to reconcile the world to His father and to proclaim,
through Himself and His disciples, salvation to the world.
And the perfect ones, who are not attached to worldly
things, were the first to heed His Gospel and to fully ob-
serve His commandments and they crucified themselves for
the world and followed Him. The second category are those
who were bound by worldly occupations and by the guardian-
ship of wives and children. When the Gospel of the Messiah
descended upon them, they accepted it and believed in it,
they worked righteousness by fasting and by prayer and by
alms from their labors. And the third category are the
pagans and the Jews and the rest of the other peoples who
believed in the Messiah, but [continued]l to live simply and
innocently in this world.

3. In my trouble I called to the Lord. This is the
prayer which Jonah prayed inside the fish. The prayer was
together with a prophecy. And He answered me; And He17 |
heard my voice, this is a prayer. However, I will gaze

again upon Your holy Temple (verse 65), this is a prophecy.
CHAPTER THREE

4. Jonah started out and made his way into Nineveh a

distance of threelg days' walk and proclaimed, Within fornty




days, Nineveh shatl be overthrnown. However, in the Septuagint
it says, Within three days, Nineveh shall be overthrown.
And both [versions] are truthful. Thus, it is written in
the Hebrew, Jonah started out and made his way into Nineveh,

19 It is obvious that it was impos-

the city, forty days.
sible that this city would be a distance of forty days'
walk., It is not even possible that Jonah would remain there
forty days, until he would see what happened,zo because
where would Jonah be staying? And since the sun beat down
on his head hotly, so a gourd rose up over his head which
provided shade for him; if he remained for forty days, how
would it provide shade for him from the heat? Why, then,
did it say, In one night it sprang up and in one Inightl

it withevred (Jon. 4:10),21

if he endured forty days to see
what would come to pass?22 Therefore, the translation of
the Septuagint is preferable, Three days more and Nineveh

23 While the [referencel to forty days

shall be overthrown.
informs us of [the time span] from when Jonah was spewn
from the fish and the duration of the journey until he ar-
rived in Nineveh. The reference, Within three days Nineveh
shall be overthrown, indicates to us the [three daysl of
his proclamation in the city, and are a time limi{ that is
to say, the limit of time that was given to them to repent.
Thus, both of them are substantiated; That of forty, refers

to the journey, and that of three, refers to the proclama-

tion and to [His] patience., And, so, Within forty days and

Nineveh shall be overthrown, is said in prophetic style, so
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for I would rather die than 1live. The prophet said

this since he knew that he would proclaim ruin and over-
throwing to the repenting Ninevites, while the Lord, be-
cause of His mercy, would accept their penitence and for-
give them. And I will be comsidered a false prophet, 29 and there-
fore he thought, T will §lee Lo Tashish, gon 1 prefer fo die ha-
ther than prockaim fatsely.>C

The Lord ordered a gourd to sprout up over Jonah...
But the mext day, at dawn, the Lord God ordered a worm
which attacked the gourd and cut it. And the sun beat down
on Jonah's head... After Jonah had proclaimed the over-
throwing of Nineveh, he left it and sat outside the city
to observe the destruction of the devastating overthrowing
which would suddenly overtake the city. The city, however,
by penitence, made the decree null and void and God was re-
conciled to them. O divine kindness! When He saw Jonah who
was grieved because of the delay of the overthrowing, He
perceived his mind which wanted the Ninevites to perish so
that his decree not be discredited. He first prepared oppor-
tunities for his consolation and He commanded a certain
young gourd plant and it sprouted up immediately and it
provided shade over the prophet's head so that he would not
suffer from the heat of the sun. And Jonah was exceedingly
happy with it. But, forthwith, the same day, the Lord com-
manded a worm to cut the roots of the young plant. Immedi-

ately, a sultry wind dried it and its beauty was extin-

guished and it withered. And Jonah's happiness with the
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that they would turn from evil.

24

Until he should see what hgppened (Jon. 4:6).

Those

of the school of Aquilla and Symmachu825 translated, Forty

days more and Nineveh shall be overthrown. Where, therefore,

was Jonah staying? How did he know that it would not be

overthrown? And since the sun beat down on his head
so a gourd rose up over his head and provided shade
if he remained for forty days, how would it provide

for him from the heat? Why did it say, In one night

hotly,
for him;
shade

1t

sprang up and in one [night] <t withered, if he endured

forty days to see what would come to pass? The translation

of the Septuagint26 is preferable; Three days more and Nine-

veh shall be overthrown.27

They cleared the confusion with

the forty [days], [indicatingl that it was said with refer-

ence to the journey, (as is our view).28 And as they ex-

plained it by the duration of the length of the journey,

they untangled the knot of words and clarified the three

days.

The king of Nineveh who took off his crown and

put on

sackcloth, describes for us a type of mind that, through

the Gospel of our Lord, comes down from its pride and puts

on humility on account of the original sin.

CHAPTER FOUR

0 Lord! Isn't this Just what I said when I was

in my own country? That is why I fled beforehand to Tarshish.

still
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shade of the young plant changed to sadness since the sun
shone extraordinarily hotly above his head. The Lord now
made an inquiry and entered into discussion with Jonah. Now
you, 0 Jonah, you are deeply grieving over the destruction of this
worthless young plant, which did not sprout up grom your Labor on at-
tention, but all at once sprowted and now Lt L6 withered; but 1, who
in My goodness, created human kind, and watched over [theml Ain My pro-
vidence, and sustained [theml by the nowuishment which comes grom My
care, ought 1 not have pity on them when they repent? On, when they
sdn, should T not be patient with them and wait until one day they
would repent? Theregore, how cowld Lt seem proper for Me to destroy
this populous city! Behold, by means of your proclamation, At did for-
sake L8 evil behavior and put on garments o penitence. And you ought
to be happy that through youwr proclamation, they did tun away §rom
evwoh, while were they fo perish, nothing would have been gaéned.31
With these and similar [words] the Lord consoled the pro-
phet who was grieved because his proclamation had proved
false.

The booth which the prophet Jonah made for himself
outside the city represents for us, spiritually, the symbol
of the Synagogue which is outside of the Church. Isaiah
bears witness that the Synagogue is called a booth, 4nd
the daughter of Zion is left behind, like a booth in a -
vineyard (Is. 1:8).82

The young gourd is a symbol of the people among whom
33

the prophets lived and prospered.
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NOTES TO ST. EPHRAEM'S COMMENTARY
{

1. Ephraem often comments with the intention of explaining the
typological or symbolic meaning of the words and events in the Book of
Jonah, as opposed to their literal sense.

2. Our text has 71?11y, It should be corrected to 1?7¥3, in line with
the Latin translation Narin. This is the Syriac equivalent of ©?3y? n»3y,
See The Lives of the Prophets, (the edition of Torrey p.27, note 41;
and Chabot, Vol. 1, p.76, note 8) where 1?1y? n?1y is a variant reading.
On Jonah's place of birth in The Lives, see 1?77 .V, Prophetarum 71800 by
Vitae, in 7a715p 790, p.199,.

Both the commentaries of St. Ephraem and Isodadh of Merv contain ma-
terial vrom The Lives of the Prophets. Here, this introductory paragraph
(which perhaps does not belong to St. Ephraem) is entirely based on
The Lives. | have found Syriac editions of The Lives in the following:

E. Nestle, Syriac Grammar with Bibliography, Chrestomathy and Glossary,
pp. T'g-1"8; J.B. Chabot, Chronique de Michel le Syrien. The Syriac of
the section on Jonah is in Vol. IV, pp.4Lk-45, and a French translation

is in Vol. I, pp. 76-77; Ernest A. Wallis Budge, ed., The Book of the
Bee. The Syriac text on Jonah is on p. 1"y, the English translation is

on pp.70-71; There is an English translation of a Syriac manuscript of ;
The Lives by lsaac H. Hall in the Journal of the Society of Biblical

Literature and Exegesis, 1887, pp.28-40,; For further bibliography on _
The Lives, see James Charlesworth, The Pseudopigrapha and Modern Re-
search With a Supplement, pp 175-177. In Appendix |, | have provided
the Syriac text of Torrey with an English translation.

3. Jonah's return from Nineveh is mentioned in {1l Maccabees 6:8
and in The Lives of the Prophets, but it is nowhere mentioned in rab-
binic literature.

L. Compare The Lives of the Prophets. This paragraph, with some dif-
ferences, appears at the conclusion of Ishodadh's commentary.

5. In the Syriac, the quotation of the verse is followed by Eﬂ which
stands for &3 &) . This introduces the commentary.

6. Compare with the statement in Tanhuma, VaYikra, 'n, nii» Inx 1179%
NP LINIP? 7Y NIN-1172-R1TEA 7P 1TAT N7A7Y NATYA 1RY? TR 071AN
an?7y 1T1A 7IKP nya L,OPUEPRAT 077N OAY7 ?7And R7P 071A0 L, N1-1112-@1TE0
,7N722 §A%7 n7iy 2aN ny 72ap 12 K% 7Nw?1 072w On T°R L,0°YTI? 001 NN7TA
.1y 77p7 om Also, see the Mekilta, p.3, A¥102 2?7 77N 112 AR K7N
JINAW? DN 2770% NP TN N21wn 72177 071A0Y 079722 n272pn 17NP 03FR YN

7. In The Repentence of Nineveh, St. Ephraem states,

Then they all sang distinctly,

While sincerely rejoicing,

This song of praise to God,

Who was reproving His people by the heathen,




Who were justified from their sins.

8. tdnog. See the article on Typology in The Interpreters Dict-
tonary of the Bible, Supplementary volume, pp.926-927; and see J.N.D.
Kelly, Early Christian Doctrines, pp.69-75.

9. It is a type for the rejection of Jesus by the Jews and his ac-
ceptance by the Gentiles.

10. Compare Mekilta, p.3, 1?RY D1pn YIN7 axina 2% 998 0112 X N7X
.. .017721 N272v0

11. N1 Is difficult to translate by a single word. lts basic meaning
is a secnet. Ephraem uses it to connote a symbol, a meaning that is
under the surface, or a clue to the understanding of sometning in con-
nection with Jesus.

12. This is the hidden meaning; Jonah was unwilling to go to Nine-
veh because he realized that his mission to the Gentiles, being the
first of its kind, was an indication that lIsrael was being supplanted
by the Gentiles.

13. Compare with Pirke d'Rabbi Eliezer, ch. 10, TAy1 INx 017 7700 1979
MIPIAPY 01792 1121 n1N21Y N17380 72 17T 07KRRPRY D27nRTnR 072 a0yD oncey
1717TA NI¥2 AN?A N217 A2 TP N7ANI 070

14. This is to a large extent a paraphrase.

15. See Matthew 12:40. See also, The International Critical Commentary,
the volume on Matthew, pp.138-139.

16, Following the text in Assemani, 111?T nn1T112.

17. The biblical text has, You heard my voice.

18. The biblical text has, One.

19. This is not the Hebrew text as we have it. The masoretic text
has, Jonah started out and made his way into the city the distance of
one day's walk, and proclaimed: Forty days more and Nineveh shall be

overthrown.

20. The text of St. Ephraem is, X?1aT ?ANTNT X1TY. However, the Peshi-
tta has, Nn3?ThY7 A7 YTA NI NTRAT,

21. The text of St. Ephraem is, w17 Tna1 niv 8?77 Tna, whereas the
Peshitta has, w22 n?%77 7111 Ny? 0?97 127

22, The text of St. Ephraem is, NX?1aT 7?07 INNT. See note 21.

23, In The Repentence of Nineveh, St. Ephraem refers many times to
Jonah staying in Nineveh for forty days. Not once does he mention
three days. See; p.72, lines 5-7; p.86, line 7; p.87, line 26 and 42;




and p.90, line 122.
2L, The text of St. Ephraem is, N?1AT 70 N1A NTOT XATY. See note 21.

25. Two minor Greek versions. Aquilla produced a Jewish translation
of the Bible in Greek so that Jews would not have to use the Septuagint
which had been adopted by Christianity. This translation follows the
Hebrew text closely. It is, therefore, not surprising that it has
forty days. Symmachus was an Ebionite who produced a Greek version.

26, 1°7m 1°yap. Above, in the commentary to 3:4, the text read,
17vav.

27. Here, St. Ephraem quotes the Septuagint, X11721 NNN1? ND70 2107
78nnn In verse 3:4, he quoted it thus, N3IAND X11711 770717 XR70 2107

28. See his comment on 3:k4.

29. Compare Pirke d'Rabbi Eliezer, ch. 10, ?0IX 17777 TNy 7T N
op 17120 MNA RYP 01PA7 77 n11a 23730 XMy AN NN Ien K72

30. St. Ephraem links the statement in verse three with his flight
to Tarshish mentioned in verse two. However, this does not take into
account the use of the perfect in verse two, N11%7 2nn1p (in the Syriac,
a% np1y n?in nnTE) . And then verse three begins, X1-ng Mn? anyl (in
the Syriac, ap 771 772n). Indicating that whereas the flight to Tarshish
was in the past, the request to die is happening in the present.

But, see the Mekilta, p.k4, Tax7 ®7x n11? 170 &7 ,amIx 101 727

D701 58 73157001 731RW DN75R I0R77 IANIY 071 TDXY

31. In The Repentence of Nineveh, p.89, lines 86-91, St. Ephraem has
the Ninevites say to Jonah:

For in thy hand we discovered

The key of repentence,

So that from among the divine treasures

A good hope has been given to us.

wWhat would it have profited thee, O Hebrew,
If all of us had perished?

Also, see p.92, lines 174=175.

32, Compare the Targum, ...NR770n3 117XT NAPID NIK Nl

33, The intention seems to be, that just as the gourd arose for a
specific purpose and with that purpose accomplished, it withered, so
the Jews existed to produce the prophets and with this purpose accom-
:1ished, their existence is of no importance.
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CHAPTER ONE

{

Now the commentary on the prophecy of Jonah the prophet.

These [things]l which took place in connection with Jo-
nah are a type for and a culmination1 of all the types
which are in the Law and of those which were to be ful-
filled in the Messiah, to manifest that the Guide of the
old [testament] and the new [testament] is the same and
that their affair looks toward the same goal.2 In that,
whereas, all the prophets prophesied within the people [the
Jews]l, he [Jonah]l alone was commanded to go out to the Gen-
tiles. His going was an indication; first, that the Gen-
tiles will come to be the intimates of the true religion
in the teaching of the One who rose from the grave after
three days (for which Jonah's being in the belly of the
fish three days is the type).B Second, it makes known the
arrogance of the Jews. Fof, whereas, they persecute their
prophets, the Gentiles accept them with joy and reverence,
as the Assyrians were persuaded by the utterance of Jonah,
stripped and bare of signs.4 Likewise, it makes known the
rejection of the Jews from divine intimacy.5 Therefore, the
prophet fled from being the iniator and servant of these6
as if he himself perceived that something hidden was coming
in his mission to the Gentiles.’ [He fled]l not because he
thought that God is not everywhere,8 but he thought in ac-

cordance with the opinions of the Jews,that even though by

His nature He is everywhere, His activity is not everywhere.
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Only in the promised land does He reveal Himself and de-

clare His revelations.9 Therefone, he took himself to where

he thought there was no religion.10

According to the tradition of the Greeks and of Mar
Ephraem, Jonah was the son of that Zarephite widow, whom
Elijah revived.11 When Elijah declared a famine on account
of Ehab, he fled to Zarephat and met the widow and her son

Jonah who was a small child. Jonah was not living among

the uncircumcised.12 And when Jonah died, he revived him,.

God wished to revive him so that he would not be able to

flee from God.18 And following the famine, he returned to

Judah. And when his mother died, he buried her by the date-

14, 15 And three times he tasted death;

first, providentially,16 second, to serve as a type,l7 and

third, naturally.18

palm of Deborah.

He went to Nineveh in the second year of King Uzziah
of Judah, when Sardanapalusl9 was king of Nineveh and of
Babel. Subsequently, Arbagq the Mede made war with Sardana-
palus and when he was defeated by Arbaq,zo he set himself
on fire with a torch. Arbaq reigned for twenty-eight years.
After that, Pul, son of Sardanapalus, reigned and he put
an end to the kingdom of the Medes, and went to war against
Samaria. He took from King Menahem of Israel a thousand ta-
lents of silver.21 And he departed and returned to Babel.
After Pul, Tiglathpileserzg reigned.

Tarshish, to which Jonah wanted to flee, people say

that it is Tarsus because of the similarity of name. And
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it is clear also from the statement, 4nd he found a ship
going to Tarshish. However, it is not likely that it is
Tarsus, considering the fact that Tarsus is not very far
from Jerusalem, whereas, concerning Tarshish it is said in
the Book of Kings, Once e@very three years ships f'romz3 Tar-

shish came in bearing dvory and apes...24 (I Kings 10:22).25

And Jehoshaphat made Tavrshish ships to go to Ophir for gold,
but he did not sail (I Kings 22:49). Therefore, [the opi-
nion] of the commentator26 is correct, that there is no
city by the name Tarshish on the coastlands, rather Scrip-
ture is wont to call all coastal cities by the name Tar-
shish. Like, The ships of Tarshish were wrecked in a strong
wind (Ps. 48:8). That is to say, [ships]l of coastal cities :
which have ships nearby them.

Jonah had gone down into the hold of the vessel and
fell asleep. This was not subsequent to the storm, since
it would be ridiculous if, while there was a tempest at
sea, such as this, he would go to sleep. Rather, he did

this as soon as he boarded the ship, out of his distress.27’ i

28
From the lots which they cast it is clear that the |

storm was not in the entire sea, but only alongside this

ship. Since the rest of the ships were travelling peace-

fully.29
The question can be raised as to how they knew that

he had fled from God. However, it is clear that Jonah in-

formed them, as the Hebrew and the Greek [versions] say,
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For the men knew that he was fleeing from before the pre-

sence of the Lord, because he huad told them (Jon. 1:10).30

16. They offered a sacrifice to the Lord and they made
vows, not at that very moment in the middle of the sea,31

however, they did indeed vow and promise not to worship

idols again, but only God, Lord of the sea and the dry
32

land.
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CHAPTER TWO
{

Jonah was for a long time floating on top of the
water. Thereupon, God commanded a huge fish to swallow him.
God made for him a space in the belly of the fish so that
he could stand and turn around and even pray. It is tra-
ditional that this fish was a whale.

From the belly of Sheol... It is a prophecy, since
he was still in the belly l[of the fish] when he prayed.33
As if he knew spiritually that He would bring him out, he
said, When T was in the belly of the fish, it was Like [being Anl
the depth of Sheot. 1 called You and You answered me.

You brought out my life from... My prayer came... The
Septuagint has, May my life rise up from destruction, and,
May my prayer come before You.34

I sank to the base of the mountains. That is, T was
concealed among the mountains which are in the sea, as Lf swallowed up
into the mountains. And the mountains gathered in heaps above
him, such that he was buried in three graves; in the heart
of the sea, and at the base of the mountains, and in the
belly of the fish.

It can be asked, where did the fish spew Jonah out and
how did he go to Nineveh. Some [claim] that the depths of
the sea are under the land and the fish transported Jonah

in it [the seal and vomitted him into the city of Balad.

And on account of this, it is called Balad - that is Palat

[He let escape].35 And its name was changed in the course
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of time; like Istakhar comes from Esther and Beth Lafet,
etc. Others [claiml that it vomitted him in Lake Shigar.
Others [claiml that it took him around in the sea until
[they camel to Basra and from there it took him up the Ti-
36

gris to Nineveh and there vomitted him. The commentator

decided that where it swallowed him, there it ejected him.

Just as the tradition of the Greeks, [that] near the town |
of Acco, which is Ptolemais, it spewed him out. It is clear

that in that place where it swallowed him, there it ejected

him, from the verse which says, The word of the Lord came

to Jomah a second time: Go at once to Nimeveh... (Jon. 8:1-2)

It did not say, Enter at once to Nineveh, but rather, Go at

0nce.37 Therefore, the view of the commentator is the most }

accurate.
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CHAPTER THREE

{

Nineveh was an enormously large city...BS It is be-
cause of divine providence that it achieved greatness and
numerous inhabitants.

A three days' walk. It is not stating the measure of
the city's length, but rather, if someone desired to go
about in all of it and proclaim in all of its streets, it
would take three days to go about in all of it, and he
would know how big it is.

The Septuagint has, And proclaimed: Three days more

39 When he had completed

and Nineveh shall be overthrown.
one day's walk in it, he began to proclaim. For they did
not simply believe this foreigner who was making a procla-
mation, but signs appeared40 in support of his proclama-"
tion;41 tempest-tossed wind and earthquakes and thunder
-and lightning. And with their cessation, Jonah and the Ni-
nevites understood that they had obtained mercy from God
and were saved from the overthrowing of their city.42

Who knows but that God may turn. Observe their faith
and trust in God, since the prophet had threatened them
without setting any condition for it.43 They were defiant
and did not despair. Who knows but that [God]44 may turn
and be merciful to us. There are those, including the com-

mentator,45 who claim that he [Jonahl appended to the

threat of the overthrowing of the city also some hope for

them, that if they repent, they would be redeemed. However,




- 94 -

this is not likely, considering the fact that the Ninevites
said questioningly, Who knows b#ut that God may turn? And
also considering the fact that it hurt Jonah, since he was
found to be false in connection with them., For while he was
threatening them with punishment, God was reversing it and
showing mercy to them. And from the fact that Jonah said

to God, For I know that You are a compassionate God... re-
versing punishment (Jon. 4:2). (Or, repenting of punishment,

46) It is clear from these

according to the Septuagint.
[words] that God absolutely47 commanded him to proclaim the
overthrowing of the city. Furthermore, one of the reasons
for his flight was that he knew that his mission and procla-
mation were superfluous, 'since in any case He would over-
throw the city. And it would be presumptuous of him to add
on [to the proclamation anything suggestingl their redemp-
48

tion would follow repentence, since it was decreed by God.

‘Therefore, since he was tempest-tossed in these uncertain-

ties, he took refuge in flight.
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CHAPTER FOUR
{

Are you that deeply grieved? Shamingly He rebuked
the prophet because he did not welcome penitents.

He went and sat outside the city,49 waiting, per-
chance he might see something happening, like a portion of
it [Ninevehl being overthrown, or [at least] a wall collap-
sing.

God commanded a gourd. Just as [He had commanded] the
whale. And it arose luxuriantly and gloriously and provided
shade.

Jonah was glad and rejoiced greatly in it,50 as if in
a great thing. Notice his tendency to simplicity. It
grieved him greatly because the words of his prophecy were
not brought to fulfillment and, on the other hand, he was
very glad because of an insignificant plant. It is easy for
a childish mind to turn so quickly to sadness or joy. It
seems, then, that God made the gourd very lovable to Jonah
in order that by means of the analogy He could rebuke him
concerning the Ninevites.51 For he rightly deemed them wor-
thy of mercy.

The sun beat down on his head... and he became faint.
He begged for death. This indicates that it [the heat]l
was unusual, or [thatl this sultry heat was by chance.

Rather, God directed the rays of the sun so that its heat

did not scatter, but all of its blaze was let loose sud-

denly and powerfully, making him boil.
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Who do mot know their right hand... Infants who had
not yet learnt the difference between good and evil, that
is to say, who were innocent of wrong doing, nor defiled
by sin.

And many cattle., Even these deserved to be saved
along with the infants, for, like them, they were innocent
of wrong doing.

These [things] which took place in connection with
Jonah are very amazing. Whereas, in every one of the pro-
phets, those [things] which were to be fulfilled in the
economgzof our Savior are symbolically indicated, we find
them, however, manifestly present in Jonah,53 not by words,
but through deed. As our Savior said, 4n evil and adult-
erous generation seeks for a sign, but no sign...(Matt.
12:39).°%%

It is clear that Jonah described only a part of the
prefiguring of those l[events] which were to take place 1in
connection with the Ninevites from the fact that those who
now converted at his word, a short time later, made war
with God and with His people, etc.55’ 56

When Jonah returned from Nineveh, he took his mother

and dwelt in Tyre which was gentile. He thought, Thus, T will
57

avodd my disgrace sdnce 1 Lied concerning the Ninevifes, efe.
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NOTES TO 1SHODADH OF MERV'S COMMENTARY
{

1. xpmin, Literally seal, The book of Jonah is the seal of biblical
prophectes, meaning the ultimate, the highest form. Much as Muhammed
is the seal of the prophets, *#la==3l pils |

2. The assumption underlying typological exegesis is that there is
a correspondence between the 0ld and the New Testaments owing to their
both being of divine origin. J.N.D. Kelly states in Early Christian Doc-
trines, (p.71):

The typologist took history seriously; it was the
scene of the progressive unfolding of God's consis-
tent redemptive purpose. Hence he assumed that, from
the creation to the judgement, the same unwavering
plan could be discerned in the sacred story, the ear-
lier stages being shadows or, to vary the metaphor,
preliminary sketches of the later. Christ and His
Church were the climax; and since in all His dealings
with mankind God was leading up to the Christian reve-
lation, it was reasonable to discover pointers to it
in the great experiences of His chosen people.

3. See Matthew 12:40, See also the volume on St. Matthew in The
International Cvitical Commentary, pp.138-139.

i, See Matthew 12:38-39 (and Luke 11:29), Then some of the scribes
and Pharisees said to him, Teacher, we wish fo see a sign from you. But
he answered them, An evil and adulterous generation seeks for a sign;
but no sign shall be given to Lt except the sign of the prophet Jonah.
The acceptance, by the Ninevites of Jonah's word without any signs also
is to the disgrace of the Jews in light of this passage.

5. NM1?n?1 -~ intimacy. This is an abstract noun from the word ?n?1,
belonging to the household. Above, Ishodadh used the word X?n?1 - one
who participates in this special helationship. One also finds this
usage in Islam, waadi Jat,

6. The purposes of his mission as given above.

7. Jonah fled because he realized the negative implications of his
mission for lIsrael; 1)1t implied that the Gentiles would supplant Is-
rael as the divine favorite, and 2)The acceptance of Jonah's prophe-
tic mission by the Gentiles implied a rebuke of Israel for their re-
jection of the prophets.

See Tanhuma, VaYikra, 'nm, 73X¥ Nyl 0°U9pn1 077N OA7 2001 K79 021A0
nY1p 2aN ny Y21 13 XY 7Nap?1 Drap Oa TPR 02YT17 OA1 AATA 077y 1T1A
.5773-9¥p 7077 127871 §ay apE oAl 78?11 ORY

8. And he could theréfore flee from God.
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9, See Mekilta p.3 and Mekilta d'Rabbi Simon b, Jochai p.5.

10. In order to flee from receiving ithe prophecy. See Mekilta p.3,
«..N77X1 N2172P 17RP DI7R YIRY AXIN2 77 978 1217 AR K7N

11. See | Kings ch.17. See The Lives of the Prophets. Also, see Pirke
d'Rabbi Eliezer ch.33, T.J. Sanhedrin 5, 55a, Gen. Rabbah XCVIilIl, 11,
Midrash Tehillim (Buber edition) p.220.

12. See the Lives of the Prophets, where it is clear from the con-
text that this refers to Elijah and not to Jonah.

13. See The Lives of the Prophets, where it says, NINIT 174 X1 KX
X178 DT7 TR 71YAT Nown K77 A% He wished to revive him in order to
show him that he is not able to flee from God.

14, See Judges 4:5,

15. Jonah was the son... date-palm of Deborah. See The Lives of the
Prophets, Appendix |. Also, see St. Ephraem's commentary, note 2.

16. Referring to the episode in | Kings ch.17.
17. Referring to the episode with the fish.
18. Referring to his death at the end of his life.

19. A Greek rendering of the name Ashurbanipal, see The Cambridge
Aneient History, Vol. Ill, part 3, p.21. It is curious to note the
tradition found in the Yalkut to Jonah and in Midrash Jonah, p.100,
11171 17n ABADKRYZ 12TR Y?An Ay aniNa That 182DXR is also a corruption
of Ashurbanipal, see &81,'ny 'N 713 n7R8Ipn N?7915PIXIN,

20. This information can be found in the edition of The Lives found
in the translation by lIsaac Hall, Journal of the S.B.L.E., 1887, p.33.
Also, see Chabot, Vol. 1V, p.45 and Vol. I, p.77.

21. Based on Kings 15:19.

22. Pul and Tiglath-pileser refer to the same person. Assyrian kings
who also ruled over Babylonia often possessed two names, one as king
of Assyria and one as king of Babylonia. Tiglath-pileser was known as
Pul in Babylonia. It seems that in the Bible, too, they were incorrectly
identified as two separate kings. For the occurences of these names in
the Bible see Il Kings 15:19,29;:16:7,10; | Chron. 5:26.

23. The Syriac has, ¥?van 1n Nn1?78D. The Hebrew is, w7pAn 71X,

2k, 1 Kings 10:22 has, ... gold and eilver, ivory, apes, and peacocks.

25. This verse serves as a proof that Tarshish was very distant from
Jerusalem, since the ships came only once every three years.




26. Theodore of Mopsuestia. See Hans Norbert Sprenger, Theodori
Mopsuesteni Commentarius im XII Prophetas, p.55.
( :
27. Compare Pirke d'Rabbi Eliezer ch.10, T¥72%1 0T11 1201 nIX1 Na171
17

28. The statement that Jonah went t& sleep is in verse 5 and follows
the report that there was a storm. lshodadh takes, n7 nna 1?7 1117 to
mean, Jonah had gone down (after boarding the ship).

29. Compare Pirke d'Rabbi Eliezer ch.10, miap1 n1121y m2axn 72 11N
«..171TA MY¥2 AN70 1317 N2 TP N7ARAT 070 A1R?Apa 01%7wa

30. The Hebrew is, mn7 T2am 72 n1a N1 N1A? 22870-723 D72RaNA 1YT? 7D
The Peshitta takes the 72 as when instead of because and has it as a
subordinate clause in verse 11, ..,7% Tayl Xan A7 727AX T1IX 2310 1O

31. They did not make the sacrifice on the boat. Compare the Targum.

32. Based on verse 9.

33. Since the prayer is stated largely in the past tense, In my trou-
ble I called to the Lord and He answered me, some explanation showing
that the prayer was said while Jonah was still in the fish is required.
shodadh says that it is a prophecy. He says further down, as if he
knew spiritually that He would bring him out. Compare Ibm Ezra's com-
ment, Now, notice that every prayer or blessing of a prophet is in the
spirit of prophecy.

34, The Septuagint has a jussive (optative),

35. Balad could be efymolégiéally related to Palat since the B and
the P can interchange, and the D and the T also.

36. This does not appear in Theodore.
37. Indicating that he still had to travel in order to reach Nineveh.
38. O7aYRY7 a71TA Yy

39..The Hebrew and the Peshitta have, Forty days more and Nineveh
shall be overthrown.

40. This contradicts the earlier statement that they were persuaded
by Jonah's utterance without any signs.

L1, Perhaps he did not begin to proclaim until after one day in order
to allow for the signs to appear first.

42. Compare St. Ephraem's The Repentence of Nineveh, p.87, lines 28-39:

Jonah stood afar off,
And feared lest he should be a deceiver,
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For the earthquake and the trembling ceased.
At the moment when hope was cut off,

The good news of mercy were afforded,

For they looked upon a token of grace.

By this sign they were made glad

That the earth ceased from quaking;

The lightnings and thunders became silent,
The ear and the eye were refreshed.

The Good, who had looked upon their tears,
Had pity on their lives

See also, p.88, lines 60-67.

43, He left them no reason to hope or to think that if they repented,
they would be saved.

LL. The word God is missing from this quotation even though he had
correctly quoted it above.

45, This does not seem to be the view of Theodore.

L6, The Hebrew here is on11, The Septuagint is in agreement. However,
the Peshitta has 79an1. Note the Targum, NAP?2 ANN?X7D N77n?7R 217am)

L7, Without any suggestion of hope.

48. The view that Jonah's proclamation included something to the
effect that if the Ninevites repented, they would be redeemed, is
countered by five arguments: 1)The question, Who knows but that God
may turn? indicates that they had no knowledge that this was the case,
but were only hoping so. 2)Jonah was disturbed by the fact that his
proclamation proved false. If it had included a condition for their
release from it, then he would not have been false. 3)Given Jonah's
statement, For I know that You are a compassionate God... reversing
punishment, he could not have been surprised by the renouncing of
the punishment unless the original decree told him by God was abso-
lutely unequivocal. 4)0One of the reason's for his flight was the real-
ization that his mission was pointless since he knew the unequivocal
nature of the decree. 5) Jonah would not have added anything to God's
decree.

49, A paraphrase.

50. A paraphrase.

51. lIshodadh is bothered by the fact that the analogy between Jonah's
grief over the loss of the gourd and God's grief over the destruction
of Nineveh seems inadequate. How could Jonah possibly be so moved by
the growth of this gourd? Only a child could be moved to happiness by
such a trivial thing after having suffered depression because of some-
thing of great importance. He concludes that apparently God intervened
. to make the gourd have such an effect on Jonah.
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52. NN11727R J. Payne Smith, A Compendious Syriac Dictionary, p.252,
states, Often used of our Lord's whole doings with mankind esp. His in~
carnation and life on earth... {

53, The distinction is between n7x1T1 symbolically, and nIxgnan mani-
festly. The point is that Jonah makes explicit what is only indicated
through symbolic references in the other prophets.

5L, The rest of the verse (including verse 40) is, ...shall be given
to 1t emcept the sign of the prophet Jonah. For as Jonah was three days
and three nights in the belly of the whale, so will the Son of man be
three days and three nighte in the heart of the earth.

55. Referring to the invasion of Pul. See above.

56. The point is that the Book of Jonah does not inform us ‘as ‘to the fate
of the Ninevites in subsequent times. Compare Pirke d'Rabbi Eliezer ch.
43, K71 .M11727 n117 AR N7pp 017 D7Y1IN TAID L18N onY 778N 1Y 0?YyanN
.. .n70AN 718p2 700D 1y71311 LTNACTY N27A 0711WNI0 0ATPYR7 1ap n1v 07yaan

57. See The Lives of the Prophets and also St. Ephraem's commentary.
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APPENDIX I: The Lives of the Prophets,

The text from Nestle's Syriac Grammar and
an English translation.
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Jonah was from the land of Quryatim, a city adjacent to

the heathen city Ekron, which ig by the sea, And he was spewn

out of the mouth of the fish, And after he had gone to Ninevebh

and returned, he did not remain in his country, rather he
took his mother and dwelt in Sherub, the region of Tyre and
Sidon, He said, Thus I will avoid my disgrace, since I lied
when I prophesied against the great city of Nineveh.

Elijah was now rebuking the House of Ahab, and since he
had proclaimed a famine on the land, he fled. He came and
found the widow with her son, for it was not possible for
him to stay with the uncircumcised, And he blessed her and

her son, Jonah. And after he died, God raised him up from .

among the dead through Elijah, He wanted to show him that he

is not able to flee from God. After the famine, he came to
the land of Judah. And after hits mother died; on the way, he
buried her alongside the date-palm of Deborah, He dwelt in
the land of Seir. When he died; he was burted in the tomb of
Kenaz, who was a Judge of a tribe during the time when there

was no king,

And he gave a sign to Jerusalem and to the whole country,

that when they see a stone suddenly cryitng out, the end would
be near, And when they see all the Gentiles in Jerusalem, the

vhole city would be destroyed’to the ground.
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APPENDIX II: The texts upon which the translations were based.
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1 Idem narratur in liheo De Vitis prophetarum in-
ter opera dubia S, Epiphanii, Patrol, gr, XLILI, 407,

PJUSDEM MAR EPHB.EMI
IN JONAM PROPHETAM COMMENTARIUX
LITTERALE INTERDUMQUE MYSTICUM.

Jonas erat ¢ vico Narin. Post-
quam reversus esl a priedicatione
Ninivitarum, assumpla matre sua,
migravit in terram tribns Hernah,
nempe in Tyrum. Dicebat quippe :
sic effugiam opprobrium quo affi-
cior ex mendacl pradicatione con-
tra Il\"iniviu‘xs‘.

CAPUT 1.

1. Et factum est verbum Do-
mini ad Jonam filium Mathe!®
dicens : Surge, vade in Niniven
civitatem  magnam. Predicavit
Jonas in diebus IZzechiwx, antequam
ascenderent Sennacheribi copie et
corruerent n Jerusalem. Surge,
vade in Niniven. Volebat autem
Decus illuin mittere in Niniven
propter duo: unum quidem, ut
per ejus pradicationem Ninivitas
etsi ethnicos et Dominum ignoran-
tes ad suum cultuin reduceret, ut,
inquam, quum audirent imminen-
tem suam suseque urbis ruinam et
excidium, timore futuri istius ex-
cidii corriperentur et ad Domint
cultum reducerentur ; alterum, ut
hoc facto Israelitas confusione ope-
riret, quod gentes quae Deum igno-
rabant et legem Moysi non audie-
rant et miracula non viderant sicut
Israclitee peenitentiam egerunt in’
predicatione Jonwe et Deum agno-
verunt. Porro Ninive figura est
hujus mundi.

2 Hebr, Amathi.
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{ Seriba ovdinem textus perturbavit.

3. Fugit autem in Tharsis
propheta Jonas, Fugiebat Jonas
in Tharsis, quia in simplicitate sua
putabat sanctum Dei habitaculum
esse in Jerusalem (et non alibi),
et quia nolebat ire in Niniven ad
predicandam peenitentiam, ut hac
ratione significaret prophetas ad’
gentes missos non esse. Dolebat
autem et moleste ferebat quod vi-
deret gratiam prophetie transire
ad gentes Israelemque quasi e domo
expelli.

4. Et facta est tempestas in ma-
re. et navis jactabatur ut conte-
reretur, Jonas autem descendit ad
interiora nawvis et dormivit. Vide-
runt autem naute mare turbatum
simul et tranquillum, turbatum
pro eis, tranquillum pro ceteris in
circuitu navibus.

7-14. Et miserunt sortes et exi-
wit sors Jone... Ecce mare it et
turbatur contra nos. Dixerunt igi-
tur naute ad invicem : miltamus
sortes ut sciamus pl'optei' quem-
nam hoc malum venit super nos'.
Et miserunt sortes. Quum awtem
sors in Jonam cecedisset, dixit eis :
Tollite me et mittite in mare. Et
sedatum est mare, Et¢ timuerunt
wiri (i et immolaverunt hostias ct
pvoverunt vola. Kt clamaverunt
naute ad Dominum et dixerunt-:
Queesumus, Domine, ne pereamaus
in anima vivi hujus. Quod invoca-
runt nautee Dominum et rogarunt
ut non perirent propter Jonam et rei
non traducerentur propter mortem
ejus, figura est prophetarum san-
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! Cfr. Matth, XII, 40,

8 Cod, Jaup.. — b Assem, opy O .

ctorum. Hi quippe, ubi propheta-
bant super passionem et mortem
Christi, rogabant ut contemptores
non reputarentur quia super mor-
tem Dei scribebant, Quod autem
dixit Jonas: Z'ollite me et mittite in
mare mysterium est magnum. Do-
cet quippe Emmanuelem sua vo-
luntate passiones in se suscepisse.
Quod denique quievit mare a fer-
vore suo, postquam in illud pro-
jectus est Jonas,significat in mundo
siluisse Spiritum nequam post mor-
tem Emmanuelis.

CAPUT II.

1. Piscis magnus qui deglutivit
Jonam figura est mortis que ab-
sorbuit. Dominum nostrum, Fuit
Jonas in visceribus piscis tribus
diebus ; hac re significatur Domi-
num nostrum tribus diebus et
tribus noctibus fuisse in inferio-
ribus terree partibus'. Vivus per-
stitit Jonas in visceribus piscis et
vivus permansit Dominus noster

‘etiam postquam in sancto sepulchro

conditus futt.

2. Jonas in ventre piscis preces
fundebat ; hac re significatur Chri-
stum, etiam quum esset in inferis
inclusus, cum Patre suo locutum
fuisse ; vivus quippe, fortis et po-
testate resuscitandi etiam tunc pree-
ditus erat.

Quum dicit Niniven itinere
trium dierum [uisse*, non significat
civitatem itinere trium dierum lon-
gam fuisse, sed spatio trium dierum

2 fnfra 111, 8,
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1 ldem ex Ephremo scribil Gregorius Barhebrieus

totam civitatem audivisse praedica-
tionem Jone!. Primo die audivit
populus ; secundo primores civita-
tis ; tertio rex cuin toto suo exer-
citu, Aliter: primo die audierunt
perfecti 5 secundo justi ; tertio pee-
nitentes. Ninive figura est mundi
et Jonas repreesentat nobis Filiuin
Dei, qui venit ut reconciliaret
mundum cum Patre suo, salutem-
que mundo annuntiavit per se et
per discipulos suos. Itaque primo
omnium audierunt Evangelium
ejus preceptaque adimpleverunt
perfecti qui rebus terrenis non
fuerant adstricti, néc animam suam
mundo addixerant, nec ejus volup-
tates secuti erant., Ordo secundus
eos complectitur qui negotiis secu-
laribus implicali sunt per uxoris
et liberorum curam. QQuum eis
allaturn est Evangelium Christi,
fide illud acceperunt et justitiam
operati sunt in oratione, jejunio,
et eleemosynis quas eorura labor
peperit. Ordo tertius eorum est ho-

_ minum sive ethnicorum sive Ju-

deorum sive aliorum qui credide-
runt in Christum et simplices ac
rudes in hoc mundo vixcrunt.

3.5, Inwvocavi Dominwm in tri-
bulatione mea et exaudivit me.
Hec oratio quam adhibuit Jonas
in ventre piscis oralio erat simul
et prophetia. £t cxaudivit me, et
audivit vocem meam. Talis erat
oratio. Verba autem: « [igo rursus
videbo templum sanctum tuwm »
prophetia sunt.

Assemanum,

in Horreo mystertorwin apud J. S,
Bibl, Orient 1, 70,
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t Non ila habetur in hebrwo. Quare suspicatur
J. 8. Assemanus, Bibl, or, I, 71, vel Ephremum
hehraico exemplari psrem accurglo usum fuisse, vel
libegrii incuria factum ut re « quadraginta dies » cum
introitu Jonz in Ninjven civilalem eonjungeretur.
Nam in textu legitur sic : « Kt cwpit Jonas introire
in civitatem itinere diei unius et clamavit: Adhue
quadraginta dies et Ninive subvertetur.

S, Ephriemus sequitur textum griecum cique ad-
hwret, In sermone autem de Panitentia Ninivitarum
adhweret versioni simpliei et docet Ninivitas peeni-
leatiam egisse per « quadraginta dies. » Sic enim
loyuitur (Opp, Syr. lat, 11, 373} : « Jonas numerahat
dies, et Ninivitwe sua delicts ; supputabat Jonas noc-
les, Ninive sua deplorabal mals ; laboravit Ninive
per sex Hebdomadas in fletu, vigilia et gemitibus,
In umbraculo interim Jonas sedebat, dum Ninivile
fierent in urbe. » Similja pluries habet in decursu
carminis.

Ex praesenti loco sequi videtur Ephremum grece

2 Cod, Vat. apud Assem, B. 0, I, 70: . ,

JONAM PROPHETAM, CAp, qif.
CAPUT 111,

4. Et cepit Jonas iniroire in
Niniven itinere trium dierum, et
predicavit et dixit: Adhuc qua-
draginta dies, Ninive subvertetyp,
In graeco autem dixit : Adhuc tres
dies, Ninive subvertetur. Utrum-
que verum est. Sic enim scriptum
est in hebrewis exemplaribus: Ceepit
Jonasintroire in Niniven civitatem
dicbus quadraginta'. Sciendum est
impossibile esse ut ista civitas iti-
neris esset quadraginta dierum et ut
Jonas apud.eam maneret quadra-
ginta diebus, donec videret quid
fieret. Ubinam enim Jonas mansis-
set ? Preeterea, dum solis wstus per-
cutiebat caput propheta®, cucurbita
ascendit super caput ejus obum-
brans eum ; si igitur per quadra-
ginta dies cucurbita mansisset ut
umbra sua Jonam ab estu prote-
geret, quomodo dicere potuisset
cucurbitam una nocte exortam
esse et uno die exaruisse, si per

’

doctum [uisse, Al si attente considerstur nulla talis

- conclusio erui polest, ut ipse J. S, Assemanus, Bibl.

or. 1, 74 fatetur: « Ex quibus, inquit, discimus
Ephricmum grieci sermonis haud ignarum fuisse :
nam versionis LXX interpretum meminit, vel saliem
rersionem illam. in syriacum versam fuisse, » Utique
nihil improbabile hahet quod versio sepluaginlavira=
lis, quam mulli Patres antiqui divinitus inspiralam
esse docuerunt, jam sweculo IV cum aliis scriptis
grecis syriace translaty fueril, Alia conjectura est
quod Ephrwemus aliquo versionis syriacwe codice usus
sit, in quo ad marginem variw lecliones et glos-
semata ex grieco (Liau ©) et ex hebrwo (Lias )
appositee erant. Quam conjecturam post Crednerum
suam facit Ciwesar a Lengerke, Commentatio critica
de Ephreemo Syro S, Scripturee interprete, Halis,
1898, p. 18, sqq. Utique labores Origenis circa
textum veteris Testamenti in Hexaplis non fuerint
incogniti Syris qui Scholam Edessenam lempore
Ephraemi florentissimam frequentabant,
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1 Jon. 1V, 6. Ante ista verba citantur verba
quaedam S, Athanasii et alia ex Epiphanii libro

de pond. et mens. Vitium autem quod oceurrit in
membrana post duo illa citata dubium me reddit an

a Cod, vat, 33 , — b Cod, val, wj0aY

quadraginta dies propheta expec-
tavit ut videret quid fieret? Recte
igitur septuaginta viri interpretati
sunt: Adhuc tres dics et Ninive
subvertetur ; cum illud « quadra-
ginta dies » notet spatium itineris,
a quo Jonas ¢ pisce evomitus (uit
usque dum ad Niniven pervenit.
Illud autem « adhuc tres dies et
Ninive subvertetur » predicatio-
nem ejus in eadem urbe nobis
indicat et prefinitum Ninivitis pee-
nitentiee tempus declarat. Et sic
utrumque comprobatur : illud
« quadraginta » de spatio itineris,
llud autem « tres » de predica-
tione, et de longanimitate. Et rur~
sus : Adhuc quadraginta dies et
Ninive subvertetur, velut in pro-
phetia dicit eam a malis conver-
tendam esse.

Donec videret quid fieret'. A-
quile et Symmachi sequaces inter-
pretantur : Adhuc quadraginta
dies et Ninive subvertetur. Ubi-
nam igitur Jonas remanebat ? Quo-
modo sciebat Niniven non fore sub-
vertendam ? Dum autem sol sstu
percutiebat caput ejus, dum cucur-
bita ascendebat et umbram pre-
bebat, si per quadraginta dies per-
mansisset ita ut umbra el ab wstu
praeberetur, cur dixit cucurbitam
una nocte exortam esse et uno die
exaruisse, si per quadraginta dies
sustinuit expeclans quid fieret ?
Recte igitur illi septuagenta duo
interpretati sunt : Adhuc tres dies
quw immediate sequuntur et in hoc alinea habentur

revera sint S, Ephrazmo adjudicanda. Celerum verba :
« ubinam » et qua sequuntur repetilionem contingnt.
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! )?':D' Karoa respondet Arabico Eil-Kera plantw
e generc cucurbitarum, De bac planta hice habet
Nichuhr, Description de I'Arabie 1, 130-434 : « Je
vis pour la premitre fois & Bisra la plante El-
Kherroa, Elle a la figure d'un arbre. Chaque branche
n'a qu'une grande feuille & 6, T ou 8 dchancrures,
Cette plante éluit pris d'un ruisseau qui humeetail

TOM, II,

et Ninive subvertetur. Definive~

runt enim, ut opinamur, illud
« quadraginta » de via dictum
esse, et, dum implexum illud de
spatio et longitudine itineris in-
terpretati sunt, nodum verborum
solverunt et lucem locutioni « tres
dies » attulerunt, _

Rex autem Ninivis qui deposuit
coronam suam et saccum induit,
figuram nobis exprimit mentis, quea
per Evangelium Domini nostri ab
elatione recedit et induit humilita-
tem propter mala sua priora,

CAPUT 1V,

2-3. O Domine, nonne hoc erat
verbum mewm, quum adhuc essemn
in terra mea? Propter hoc prius
fugi in Tharsis, quia expedit
mihi mori potius quam vivere.

Hee dicit propheta quia sciebat,

post exitium et subversionem ab
ipso Ninivitis annuntiatam, Ninivi-
tas peenitentiam acturos et Deum
propter suam misericordiam accep-
turuin esse eorum peenitentiam et
ipsis condonaturum essc. « Ego,
inquit, ero mihi propheta mendax
et idcirco fugiebam in Tharsis ;
oportet quippe me potius mori
quam pradicare mendacium, »
6-7. Prwcepit porro Dominus
palmiti Karow*, quw crescens as-
cendit super Jonam, Altero autem

sullisamment A la fin d'octobre 1765 elle dtait
monlde en § mois d'vnviron huit picds et portait
i 1o fois des fleurs, des fruits verts et des mirs, Les
feuilles et les fleurs que j'en cueillis se fiétrirent
en peu de minules comme font toules les plantes
qui croissent vite, 1t y a apparence, (ue cet arbre
est connu depuis longlemps des bolanisles, caron
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le nomme 4 Haleb « palma Christi, » On en fail une
huile appelée oleum de Kerva, oleum cicinumn, oleum
Jicus infernalis, Les chrétiens et les Juifs de Mossoul
et de- Haleb veuleal que la Kherroa ne soil point

EPHREMI IN

JONAR PROPHETAM, CAP, 1V,

die preecepit Dominus wvermi in
ascensu diluculi et percussit Ka-
roe palmitem que exaruit, et inca-
luit sol super caput Jone. Ex quo
igitur preedicavit Jonas subversio-
nem Ninivis exivit, et sedit extra
civitatem, expectans exitum excidii
terribilis quod contra civitatem com-
minatus [uerat. Civitas autem sua
peenitentia latum judicium solvit
irritumque reddidit Dcumque sibi
reconciliavit. O Dei mansuetudo !
Qunum vidit Jonam wgre ferentem
excidii dilationem, et animadvertit
mentem ejus expetere Ninivitarum
perditionem , ut ejus prophetia
mendax non fieret, preoccupavit
ei consolatoria preebere, precepto
dato ut palmes cucurbite germi-
naret ct cito exoriretur umbra-
culumque praberet super caput
propheta, ut ille ab @stu solis non
leederetur. Quum autem propheta
magno gaudio afficerctur, illico
eodem dic preecepit Dominus vermi
qui radicem virgulti corrosit, et
statim ventus urens attigit virgul- -
tum, destructaque ejus pulchritu-
dine, illud arefecit, Latitia autem
quam Jonas ab umbra virgulti
percepcrat, exorto sole et solito
acrius super caput prophet® uren-
te, versa est in meerorem. Dominus
autem exinde occasionem sumpsit
ut in judicium intraret cum Jona :
Tu, o Jona, propter destructionem
vilis virgulti, quod absque tuo la-
bore aut cura germinavit et exortum

Ia plante dont 1'ombre couvrit Jonas, mais ils disent
que c'était une sorle de citrouille, El-Kerra’' qui a
de trés grandes feuitles, porte’ un fruil {rés gros
et qui d'ailieurs ne dure qu'environ (uatre mois, »
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t Similia habel in carmine de pwnitentia Ninivi-
tarum, Opp. Syr. lat, 11, 378,

JONAM PROPHETAM, CAP. 1V,

est, quod tam cito aruit quam cre-
verat, haec omnia patieris, ego vero
qui mea bonitate creavi homines
eosque mea providentia servo ac
mea sollicitudine eis vite alimo-
niam prasto, annon oportebat ut
p(xanitentibus eis condonarem, et
in peccantes longammum me prae-
starem de die in diem ut peenitcrent
expectans, Quowmodo igitur opor-
terel me civitalem destruere multo
populo plenam, quee ad tuam pree-
dicationem malos suos mores cor-
rexit et peenitentiee habitum induit?
Oportebat vero te letari quod ad
tuam preedicationem Ninivite re-
cessissent ab errore,quum ex eorum
perditione nihil utilitatis exorire-
tur?, His aliisquc hujusmodi conso-
labatur Dominus prophetam mee-
rore affectum quod mendax evasisset
¢jus pradicatio,

Umbraculuin illud quod fecit
sibi propheta Jonas extra civitatem
spiritualiter nobis exprimit figu-
ram synagog®. Synagogam quippe
umbraculum vocari testatur Isaias2;
Derelicta est filia Sion sicut um-
braculum in vinea. Palmes,autem
Karoe (cucurbite) figura est populi
in cujus medio prophete cum
gaudio sedebant,

Eeplicit conmmentavium i Jo-
namni.

2 fs. 1, 8 juxta vers, simpl,
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Hl, 10: ,,Brechet (schmiedet) eure Pflugschaaren
um (zu Schwertern)“ d. h. Verwandelt eure Ackergerite
in Kriegsgerite,* — deshalb weil sie, als sie aus der Ge-
fangenschaft heimkehrten, arm waren. Es waren aber reich
die vom Hause Gog.?

I, 14: ,, Thal der Entscheidungen® nennt er das
Thal Josaphat, wegen der Gerichtsentscheidung, die iiber
das Haus Gog darin stattfinden sollte.3

IO, 13: ,,Geht hinein, zertretet“ d. h. die Scythen,
die zum Hause Gog gehéren.

m, 18: ,,(Es werden triefen) die Berge von
Sissigkeit, denn wenn es viel regnet, lassen die Berge
hervorsprossen und es giebt viel Honig etc. ,,Eine Quelle
vom Hause des Herrn soll ausgehen etc.* d. h. die
Versohnung und Belehrung wie eine Quelle, die durch die

Priester herabfliesst und sich ergiesst iiber alle Bewohner .

der Stadt.
I, ?: ,,Sie werden die Stadt .... in Besitz
nehmen* d. h. die Edomiter.
Zu Ende ist die Auslegung des Joel

Ferner die Auslegung der Prophetie des Propheten Jona.

(Hierzu sind verglichen die Kommentare von Theodor, Theodoret,
Cyrill, Ephraem, Gregorius Barhebraeus, ausserdem Ephraems Aussagen
iiber 1 reg. 17 und 2 reg. 14 und seine Rede iiber Jon. 3, 21{.).

Das, was Jona begegnete, ist ein Typus und Siegel aller
Typen, die im Gesetz sind und derer, die durch Christus
erfiilit werden sollten, zur Darlegung dessen, dass der
Heilsverwalter des alten und neuen (Testamentes) einer

* Derselbe Wortlaut bei Theodor col. 237 A: Td& +fig yewpylog
Spyava elg Sxdwv perddere xphotv.

2 Auch Barhebraeus pag. 10, Zeile 4 deutet auf Gog (und Magog).
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1 So L, dagegen I & fiir oy Qud,

2 So 1, dagegen L ‘ase,

3 Dies (o steht weder in I, noch in L, ist also von mir erginzt.

4 So I, dagegen L hat dies Wort iiberklebt.

5 So 1 und E, dagegen bei Lee ist diese Stelle iiberhaupt nicht
zu finden.

3 Fast bis auf den Wortlaut, so bei Theodor col. 237 D: KowéSa
Yap Sixng v rob ‘lwoapdar ikGAecev, 6xd tfig nipwplag g adréNn
peldodong Exdyesdor xelvolg napd rod Jeob.
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und derselbe und dass ihr Walten ein Ziel im Auge hat.®
Denn wihrend alle Propheten inmitten des Volkes Israel
geweissagt haben, wird er allein beauftragt, in die Heiden-
welt zu gehen. Es deutete aber (dieser) sein Hingang zum
ersten darauf hin, dass die Heiden kiinftig Hausgenossen
der Gottesverehrung sein sollten auf Grund der Lehre dessen,
der vom Grabe auferstand nach dreien Tagen, worauf die
Thatsache typisch hinweist, dass Jona drei Tage im Leibe
des Meerungeheuers war. Zweitens aber belehrt es iiber
die Frechheit der Juden, die darin zum Ausdruck kam, dass
wihrend sie ihre Propheten verfolgen, die Heiden sie mit
Freuden und mit Furcht aufnehmen, wie die Assyrer sich
von dem gesandten und nicht von Wunderzeichen begleiteten
Worte des Jonas iiberreden liessen. Zugleich aber wollen wir
die Verwerfung der Juden aus der géttlichen Hausgenossen-
schaft darlegen: also auch der Prophet, da er merkte, dass ein
Zeichen in seiner Sendung zur Heidenwelt verborgen sei,
floh, damit er nicht der Herbeifiithrer und Durchfiihrer dieser
Dinge wire. Nicht, als ob er gedacht hiitte, Gott wire
nicht iiberall,* sondern nach dem Glauben der Juden dachte
er: Auch wenn (Gott) wesentlich in allem (iberall) ist, so
ist doch seine Wirksamkeit nicht iiberall, sondern allein im
Lande der Verheissung enthiillt er sich und zeigt seine
Offenbarungen. Also wurde er ergrifien dort, wo, wie er
glaubte, eine Gottesoffenbarung nicht stattfinde.3

I, 1: Nach der Uberlieferung der Griechen und des
Mar Ephraim* war Jona der Sohn jener Witwe von Zarpat,
den Elias (von den Toten) erweckte (1 reg. 17, 22). Elias
ndmlich, als er Ahabs wegen die Hungersnot iiber das Land
verkiindigt hatte;s floh und kam nach Zarpat und fand die

t Fast wortlich so Theodor, col. 317 C: Elg xal abrdg g 1 na-
dadg xal véag Swdfxng drdpxwv Jedg.. ... apdg Eva cxomdv Opdv.
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2 Diese letzten beiden Sitze bietet mit deutlichen Wortanklangen,
wenn auch in anderer Reihenfolge, Barhebr. pag. 13, Z, 11—13.

3 Sachlich dasselbe Theodor col. 332 A.

4+ Weder in Ephraems Kommentar zu Jona (Lamy, Ephraemi hymni
et sermones Tom. II col. 229ff.) noch in seiner Auslegung zu 2 reg. 14, 23
(Opera omnia, Tom.I, pag. 551) noch auch in seiner Rede @iber Jona
3, 2f. (Op. omn. Tom. II, pag. 377 C) steht davon etwas geschrieben.
Um so auffallender, dass Barhebr. pag. 13, Z. 6f. cbenfalls unter Be-
rufung auf Mir Ephraem dasselbe berichtet. Auch das kdnnte dafir
sprechen, dass er I36°'didh in irgend einer Form vor sich hatte.

5 Von hier an bis % findet sich der Bericht fast wortlich in der
Unterschrift zum Propheten Jona im Codex Syro-Hexaplaris Ambrosianus
(Ceriani, Milano 1874) fol. 106r. rechts, Doch steht fir das wwaiudy
bei 156'didh woeuauay = e laudy. Verkiirzt ist der Bericht wieder-
gegeben von Barhebraeus pag. 13, Zeile 6 £,
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Witwe und ihren Sohn Jona, den kleinen Knaben. Denn
nicht wohnte Jona bei den Unbeschnittenen. Und als Jona
gestorben war, machte er (Elias) ihn wieder lebendig. Gott
wollte nidmlich ihn lebendig machen, dass er es nicht ver-
mochte, von Gott weg zu fliechen. Und nach der Hungers-
not kam er (Jona) nach Juda. Und als seine Mutter ge-
storben war, begrub er sie bei der Deboraeiche. x Und er
(selbst) hat drei Mal den Tod geschmeckt. Zum ersten
Male auf (Gottes) besondere Veranlassung, zum zweiten Male
typisch, zum dritten Male wirklich.

L, 2: Er ging aber nach Ninive im zweiten Jahre des
Ussia,* des Konigs von Juda, als Sardanapal Konig von
Ninive und Babel war.? Es fiihrte aber Arbaq, der Meder,
spater mit Sardanapal Krieg. Und als (dieser) von Arbaq
besiegt war, verbrannte er sich im Feuer. Arbaq aber
war 28 Jahre Konig. Und darnach ward Pul, der Sohn
des Sardanapal, Konig und zerstorte das Reich der Meder
und zog gegen Samaria und nahm von Menahem, dem
Kénige Israels, 1ooco Silbertalente. Und er kehrte wieder
zuriick nach Babel. Und auf Pul folgte im Konigtum
Tiglathpilesar.

L 3: Von Tarsis, wohin Jona zu fliechen trachtete, sagen
einige wegen der Ahnlichkeit der Aussprache, dass es Tarsus
sei.3 Und es soll dies wiederum daher deutlich sein, dass
gesagt ist: ,,Er fand ein Schiff, das nach Tarsis fuhr*.
Aber es ist nicht wahrscheinlich, dass das Tarsus ist, weil
Tarsus nicht sehr weit von Jerusalem ist. Und iiber Tarsis
ist im Konigsbuche (I reg. 10, 22) geschrieben, dass ,das
Schiff alle drei Jahre nur einmal von Tarsis Elephanten und
Affen brachte* und (1 reg. 22, 49): ,,Josaphat hatte Tarsis-
schiffe bauen lassen, dass sie nach Ophir fahren soliten,
um Gold (zu holen), aber er fuhr nicht*. Also ist (die

* Diesclbe Zeitangabe findet sich sonst nur bei Barhebr. pag. 13,9f.
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Joole wimas wail oy Dol .08 iois opaas .ol
Sasdo N easim & N\ao .r}.:ol hso L ua
Patul 0 AmIo reiaa N\a o Lzt {leadaN
Nansh uoop wao Jamsy gras @ ) PN PN

1 T und L lesen 7.;1.

2 Diese und die folgenden chromolog, Angaben sind selbstverstind-
lich sinnlos. Aber woher stammen sie?

3 Wartlich so Theodor col. 329 C: Qapoeig. 8¢ ol piv Zpasav
Aéyesdar v Topodv, &d rijc xard v Expdvrov Eyybryrog.
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Auffassung) des Auslegers (Theodor) richtig?, dass es
eine Stadt, deren Name Tarsis ist, am Meeresufcr nicht
giebt, dass es vielmehr Sprachgebrauch der heiligen Schrift
ist, alle Stidte, die am Meeresufer liegen, Tarsis zu nennen,
cfr. (Psalm 48, 7:) ,,durch starken Wind sollen die Tarsis-
schiffe gebrc;chen werden, d. h. die der Stidte am Meeres-
ufer, die da Schiffe zur Seite haben.

I,5: ,,Jona stieg in den untersten Schiffsraum
und schlief*. Nicht nachdem der Sturm (sich erhoben
hatte). Denn das wire licherlich, wenn er, wihrend
ein derartiger Sturm auf dem Meere stattfindet, sich
dem Schlafe hingeben wollte. Vielmehr that er es un-
mittelbar nachdem er das Schiff aus Angst betreten hatte.?

I, 7 Aus ,,den Loosen, die sie werfen® geht
hervor, dass nicht auf dem ganzen Meere Sturm war, sondern
nur um jenes Schiff herum,3 indem die iibrigen Schiffe ruhig
dahinfuhren. )

I, 10: Und man erhebt die Frage, woher sie wussten,
dass er vom Herrn hinweggeflohen war. Aber es ist klar,
dass Jona (es) ihnen gesagt hatte, wie ja auch der Hebrier
und der Grieche also sagen: ,Denn es wussten jene

* Von hier an fast derselbe Wortlaut bei Theodor, col.329C:
Tapadg pév yap mapadadagsic ablig odx Eotv, tiv 8% mposnyopiay
tabeqy elg Sflwowv mapadadacsiov méhewv elwdev § Jela Méyey
Tpagpfj dg mapl & paxapiw Aauid & 'Ev svedpan Pude cuvepi-
VYeg whola Oupoeig’ Smep obv &ml pév tfic sapatadassion wérewe xal
wap’ abeiv &xobong Escdra td shoiw Aéyes¥m Suvardv.

2 Diese ganze Erklirung vom I, 5 fast wortlich bei Theodor, col.
332 D: Obx &n perd 1o éxelva yevisdm eig 1d mholov kareAddv £xé-
devdev: yelolov ydp el rapaxijs rosadeng yevopévac...... el Drvov
gavrdv Exeivog £8{Bouv 'ANNG yép vobro piv ebddc &mBdg memoinke
tov shofov.

3 Bis hierher derselbe Wortlant bei Theodor, col 333B:
ToBro 8¢ #dfikov pij xowdv xard ndong dahdoorg slvar tdv Yapdva,
A& mept adrd ye pévov vd mhoiov..... Sachlich ebenso Ephraem,
cfr. Lamy col. 231.

o1
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T So I und L, dagegen Lee fiigt hinzu [aeye jamms,

2 So I und L, dagegen Lec asaida.

3 So I und Lee, dagegen L mit SEyimé.

4 So I, dagegen L o,

5 So I und 1, dagegen Lee fiigt hinzu ed..

6 So d. h. mit dem griech. Text ibereinstimmend I, dagegen L

lva.
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Leute, dass er vor dem Herrn geflohen war, dieweil
er(s) ihnen kund gethan*.

I, 16: ,,Sie brachten dem Herrn Schlachtopfer
und gelobten®. Nicht sofort und mitten auf dem Meere
brachten sie Schlachtopfer, sondern sie gelobten und ver-
sprachen: dass sie nicht wieder die Gétzen, sondern Gott,
den Herrn des Meeres und des Trocknen anbeten wollten.*

Cap. IL

IL, 1: Jona aber schwamm lange Zeit iiber dem Wasser.
Und dann befahl Gott dem grossen Fische, dass er ihn ver-
schlange.* So sehr gab ihm Gott weiten Raum im Leibe
des Fisches, dass er darin aufstand und sich umdrehte und
betete. Man iiberliefert nimlich, dass dieser FlSCh ein
Meerungeheuer war.

IL 3: ,,Aus dem Schosse der Unterwelt etc. ist
eine Weissagung,? da er ja noch im Leibe (des Fisches)
war, als er betete. Und da er wusste; dass er (Gott)
ithn herausfiihren werde, sprach er: ,»Obgleich ich noch im
Leibe des Fisches bin, wie in der Tiefe der Unterwelt —
ich rief dich und du hértest mich*

II, 7: ,,Du fihrtest mein Leben heraus etc.* und
»Es kam mein Gebet vor dich®. Der Grieche sagt:
»Es wird mein Leben aus dem Verderben herauf-
steigen“ und ,,Es wird mein Gebet vor dich kommen¢.

I, 7: ,,Zu den Griinden der Berge bin ich hinab-
gefahren® d. h. ich bin verborgen zwischen den Bergen
im Meer und wie einer, der von den Bergen verschlungen
wird. Und es kommen die Berge und hiufen sich itber thm,

* Diese ganze Erklarung von I, 16 lesen wir sachlich ebenso bei
Theodor col. 336 C.

2 Fast wartlich so Theodor, col. 336 D: “O pév obv ‘Iovag énl
wAelotov &xi tfig Yaddoong Epepero” npoctrale 5t O Jedc xfTEl pey@w
£xl 1fic Yahdoong Pepbpevov xaramev tov "Tovav.

©1 L3000 .woo o1f Afinaw foray BN o gouda
9] o oo Lo AN\ Loin Liw po @) cang. fad
Bl ey N il oo lusse Lias ol ol sl
=& Ll wany Na i Liv peo g (@36 fol. 219b
Sy bas o @0 abasin o L ojuo L Lisy cusy
IN JeohaN e ool ) .aujoMale Asls odesy N\
< Nl (L (@ b fer @ou Jaage faaug lio lon
0 worasdan ko berd o\ yas (20 Joor o) i
poosy yl basy fois oo Mool o\ o o ~—~
Jias foy +loor L Loy e wadaw o o] o geoho
Mo wor llaas a0 Noa) S0 (07 g~
wany Luoin Wyt B gedo Mo po Soo foio o @
lavasay 4ol by epmias N Mooy A po 0] o
-0 5 @ win Aol W .wubaso Ao Naaay
Noslo flav @ v @amio . Lia. wlad; Aaay

* So I und L, dagegen Syr. hex. (Ceriani L c): e oy Shoe
il syaly Shw nois,y laa caadll Lo, loopo ooy oliag

2 So L, dagegen I 4.

3 So L, dagegen I schickt {Mse, vorher.

¢ So L, dagegen I o

s So L, dagegen I lasst dies Wort ausfallen.

6SoIund L, dagcgen Syr. hex. win flas .

3 Sachlich dasselbe, Theodor col. 337 D: Td upév 87 tic edxijg v00
apopfrov pipara radra und Ephraem (Lamy col. 235): jug, lom fl.u).
) PN -
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indem dass er gleichsam in drei Gridbern verborgen war:
Im Herzen des Meeres, in den Griinden der Berge und
im Leibe des Mcerungeheuers.

Cap. IIL

HI, 1: Und man erhebt die Frage: Wo spie der Fisch
den Jona aus und wie ging er nach Ninive? Einige
(sagen): Die Tiefe ist unter der Erde. Und in ihr brachte
der Fisch den Jonas herbei und spie ihn bei der Stadt
Balad® aus. Und deshalb, so sagt man, ward sie Balad
genannt, d. h. ,er ist entronnen“. Und es idnderte sich
ihr Name im Verlauf der Zeit wie Istakhr aus Esther und
Beth Lephat etc.” Andere: In jenem $eere von éiga.rJ
hat er ihn ausgespieen. Andere: Er fihrte ihn im
Meere bis Basra und von dort fiihrte er ihn im Tigris
nach Ninive und dort spie er ihn aus. Der Ausleger
(Theodor) aber hat entschieden: Wo er ihn verschlungen
hat, da hat er ihn auch ausgespieen.t Und nach der Uber-

heferung der Griechen: In der Nihe der Stadt Akko d. i

Ptolemais hat er ihn ausgespieen. ~—— Und es ist bekannt,
dass er ihn an dem Orte, wo er ihn verschlang, auch aus-
spie, aus der Schrift, die da sagt:

o, 2: ,,Es geschah das Wort des Herrn zu Jona
zum zweiten Male: Auf, gehe nach Ninive“ Nicht
sagt sie nimlich ,auf, gehe hinein nach Ninive“, sondem
»auf, geh's Also ist jene Auffassung des Auslegers
wahrer (als die der Andern).

I 3: ,Ninive war eine grosse Stadt vor Gott®
d. h. infolge der gottlichen Fiirsorge kam sie zu Ehren und
zu einer Menge ihrer Bewohner® | Ein Weg von drei
Tagen‘ sagt nicht, dass die Linge der Stadt so gross war,
sondern, wenn ein Mensch versuchte ganz um sie herum-
zugehen und auf allen ihren Plitzen zu predigen, so konnte

65

facl] & LA Baly colallo il fuladg guoeo
Bial o Wby hd pulo o o Pal Ao
oo N AS) 7..12 —-ia oo Nad cs.oo ad oo
omiane llialy ©ohalso Lxaay oada Joor wauw
N eaelo Qo fios o Lol Laobwo .afior
onhd om0 Jadl Ak Ad p\ fooorly iail JasuiS
P hodao LBl pan womee oo ol
Ao (ot oaa ’&ullo A .3 Do Aol
Naauny ol a0 fod Moo bl o rafel gl
BN o b oiply < Jrinl cwommi gt -

1 So I und L, dagegen Syr. hex. duy flady plab tite, -

2 So L, dagegen I adwlly.

1 Bekannter Ort am Tigris einige Meilen oberhalb Mosul, jetzt Eski
Mausil = Alt-MosuL

2 Dass diecse etymologischen Spielereien wertlos sind, braucht
woh! kaum erwihnt zu werden.

3 Einen Landsee von gigar kenne ich allerdings nicht.

4 Diese Ausserung Theodor’s kann ich in seinem Kommentar nicht
finden. Oder hat er sie in eciner andern Schrift gethan? Barhebraeus
pag- 13, Zeile 14 f. bietet fast denselben Wortlaut und da er dabei die
unmittelbar vorher genannte Anschaunung zuriickweist, so wird sie wo_];l
auch in seiner Vorlage kurz vorher angefiihrt gewesen sein

5 Diese letzten Worte, die ohne Frage 156°didh’s cigene Begrin-
dung der Theodorischen Ansicht wiedergeben, finden sich zum Teil
wortlich bei Barhebr. pag. 13, Zeile 16.

6 Fast wortlich so Theodor, col 340B: Aéyer 6¢ O .5 xb6lig
v peyiforg @ deg* va elrg dn rf Jeix mpovoig elg péyedog
adéndeion.

Beihefte z. ZATW. VI 5
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er in drei Tagen ganz um sie herumgehen und wissen, wie
gross sie war.*

I, 4: Der Grieche?: ,,Und ¢er verkiindigte und
sprach: Noch drei Tage und Ninive wird zerstort
sein“. D.h. Als er eine Tagereise in ihr vollendet hatte,
da fing er an, in ihr zu predigen.3 Denn sie glaubten nicht
einfach dem fremden Manne, der da predigte, sondern
Zeichen waren erschienen zur Bestitigung seiner Predigt:
Wirbelsturm und Erdbeben und Donner und Blitze.4 Und
als sie aufgehort hatten erkannten Jona und Ninive, dass
sie bei Gott Gnade gefunden hitten und vor der Zerstérung
ihrer Stadt bewahrt worden waren.

II, 9: ,Vielleicht lenkt Gott ein“ Siche ihre
Treue und ihr Vertrauen auf Gott! Obgleich der Pro-
phet drohte und sein Wort nicht unter eine Bedingung
stellte, so wagten sie und verzweifelten nicht, (indem
sie sprachen:) ,,Vielleicht lenkt Gott ein und erbarmt
sich tiber uns“. Einige, zu denen’ der Auslegers ge-
hort, sagen: Mit der Drohung der Zerstorung der Stadt

I Fast derselbe Wortlaut bei Theodor, col. 340 B: Odxl <o
pixog abrig fosobrov elvon Méywv. &l d¢ rocobrav fuepdv Seo-
pévov tob adcav abriv Euxemeddelv 18 Ev xdxdo xol xandeiv ola
tig Zoniv Bovdopévov capds. Sachlich ebenso Barhebraeus: pag. 13,
Zeile 17f. und Ephraem, Lamy col. 233.

z Beachte, dass der PeSittd-Text hier gar nicht angefihrt wird.
Oder sollte er nur verschentlich vom Schreiber unserer Manuskripte
ausgelassen sein? Hier lasst sich Gbrigens deutlich erkennen, dass Bar-
hebraeus I136°d4dh in irgend einer Form als Vorlage vor sich hatte,
denn auch er bietet zunichst nur den Text des Griechen. Erst nach-
triglich stellt er den Pedittd-Text daneben und begrindet die Korrekt-
heit beider Versionen.

3 Kliugt an Theodor an cf. col. 340 C: (eloednduddg eig thv bl
O m=poPRTLC) . ... sl doel plav fpépav mexoinke xnpdrrov 18 mad
2éywv. DBarhebr. pag. 13, Zeile 19f. sachlich dasselbe.

4 Nur Barhebraeus pag. 13, Zeile 25 f. bietet hier sachlich und zum
Teil auch wortlich dasselbe.
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r So I und L, dagegen Lee figt sfse\. hinzu.

2 So I, dagegen L Masar'.

5 Dic Worte von &Maa bis 4.oba stehen bei I im Text, bei L
am Rande.

5 Theodor hat diese Auffassung nach Migne nicht vertreten, wohl
aber die folgende, die I36°didh als seine eigene angiebt.




fiigte er ihnen auch die Hoffnung hinzu, dass sie, wenn sie Busse
thun wiirden, gerettet werden wiirden. Aber das ist nicht
wahrscheinlich. Vielmehr, daraus, dass die Niniviten zweifelnd
sprachen: , Vielleicht lenkt Gott ein®“ und daraus
dass (IV, 1) ,,Jona betriibt war*, sintemal er von ihnen
gleichsam als Liigner erfunden wurde, weil Gott, obgleich
er (Jona) das Bose ihnen gedroht hatte, dennoch es ab-
wandte und sich ihrer erbarmte?,

Cap. IV.

IV, 2: und daraus, dass Jona zu Gott sprach: ,,Ich
wusste von dir, dass du ein gnidiger Gott bist und
das Bose abwendest“ oder wie der Grieche sagt,
»das Bose bereust®, daraus geht hervor, dass Gott ihn
bestimmt beauftragt hatte, dass er die Zerstérung der
Stadt verkiindigen sollte. Denn eine von den Ursachen
seiner Flucht bestand darin, dass er wusste, dass,‘ wenn
Gott iiberhaupt die Stadt zerstéren werde, seine Sendung
und Predigt iberfliissig sein werde. Und da es ihm fiir
eine Kiihnheit galt anzunehmen, dass (Gott) ihre Errettung
nach der Busse hinzufiigen werde, obgleich ithm (die Hoft-
nung darauf) von Gott nicht abgeschnitten war, so nahm
er seine Zuflucht zur Flucht, nachdem er mit diesen Er-
wigungen Schiffbruch gelitten.

IV, 4: Denn mit jenem: , Bist du sehr betriibt?«
schalt er in beschimender Weise den Propheten,? dass er
sich nicht iber die Bussfertigen freute.

1 So fast wortlich Theodor col 341 C: Sietapdrrero yap dg
daoredvog kal Yebotov §65av pélhwv dmogpépesdar map’ adrolg, dtt
6 piv elow IOV Hpepdv fmelhnoev Eoeodat thv xaractpopiiv: Eyévero
8E olbbév.

2 Wortlich so Theodor col. 341 D: 'O pév obv Jedg.......
Evepennx®dg Exinpdv 1d xpopfrg @noiv.
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1 So I und L, dagegen Lee lasst &) ausfallen.

2 So 1, dagegen L Seoe und Lee nur Sy

3 So 1 und L, dagegen Lee lasst y\ ausfallen,

4 So I und L, dagegen Syr. hex. {Aaia \M jualbawa,
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IV, 5: ,,Er ging namlich und liess sich ausser-
halb der Stadt nieder*, wartend, ob er vielleicht irgend
ein Zeichen sehen wiirde etwa den Sturz eines Teiles der
Stadt oder den Fall ihrer Mauern.?

IV, 6: ,,Gott aber beorderte den Ricinus* wie auch
das Meerungeheuer und er wuchs frisch und herrlich empor
und gewihrte Schatten. ,,Es freute sich*“ aber und
jubelte ,,iiber ihn“ Jona wie iiber eine grosse Sache.
Seht also, wie er sich zur Einfalt hinneigte. Es verdross
ihn ndmlich sehr, dass die Worte seiner Prophezeiung nicht
in Erfiilllung gegangen waren.

Wiederum freute er sich sehr iiber das verichtliche
Kraut. Denn leicht bereit ist der kindische Verstand,
sich schnell zum Verdruss und zur Freude zu wenden.?
Denn es scheint, dass Gott ihm den Ricinus in seinen Au-
gen sehr lieb machte, damit er ihn aus dem Gleichnis heraus
betreffs der Niniviten tberfihren konnte, dass er sie mit
Recht der Barmherzigkeit wert erachtete.

IV, 8: ,,Die Sonne stach auf sein Haupt und er
ermattete und wiinschte sich den Tod*“ Damit deu-
tet er an, dass jene Hitze nicht etwas Gewdhnliches oder
Zufilliges war, dass vielmehr Gott die Strahlen der Sonne
dirigierte.3 Indem er ihre Hitze iiber seinem Haupte
nicht zerstreute, liess er schnell und michtig ihre ganze
Flammenglut los und stach ihn.

T Sachlich ebenso Ephraem, Lamy col 243.

2 Alles was bis hierher zu IV, 6 geschrieben steht, ist fast wort-
liches Citat aus Cyrill. Es findet sich griechisch bei Migne Tom. 71
col. 636 A und syrisch im Codex Syro-hexaplaris 1. ¢ fol 105w,
untere Rand. Den letztgenannten Text sehe ich als Vorlage an.

3 Sachlich und zum Teil wortlich ebenso Theodor col. 344 B: Sexvig
61 od xurd 1d elwddg obdE 6 xatowv Eybvero dAAE mpootdypan
Jelw Bopurdmy adrd v pAbya Ereprev.

71

oo . ™™ Jashs il fiy Lais as lls Nlpaias
INsoy gl ppso IL] fjans 180y Jamw oo {Aiyw o jaN
vl 3ad y00 oy o\ Nai sdaa o favor s
—eo N\ o {hiome Mlosows «do .woflod ey
Prus Nuoo) cjan .{Aad llasey wl Jou an jole o
Pr N sAob jg o Aex o Ny {lefuas Lod
N Anj ool w0 olaary Dot Indaa o
Fhmsas. Lioa Jioo) iy, o0t wino Jlua .Jams
oo ay, Lo Jlogo Lodo (ABa Led o™ &>
Jaue o0y Ao cworeuins Jiad weeo opnuﬁ Jor\
<o baud @il waal Nloyy <héss s Copumas
By hiors lamw law NLad @iflle .-;,..,;; Jaxan Aoy
im0 fo\ i Joca 051 Joor fapes of sl gl Joor
orad Vo olaxaas iyaw §| oo favay e {ooy
~oiaanlite ol jo oo Afasolo NS johavw
) VENN foly iaa .5 oD (oorsan Ao oy iy <&
Pas. oo xon Aofo enals Maah (Ao Aoy fuades
ea_gl Srnoy fol. 220b {L\m R WV WVES eob.mo Jlo
woteneny N fiaa pa ol g So o

1 So I und L, dagegen Lee agque,
2 So I und L, dagegen Lee schickt fu;% voraus.
3 So I und L, dagegen Lee {l;0, liosad.
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IV, 11: ,,Dicnicht wissen, zwischen ihrer Rechten
und Linken (zu unterscheiden)” d. h. kleine Kinder, die
noch nicht die Fihigkeit der Unterscheidung zwischen
dem Guten und Bosen empfangen haben, d. h. die rein
von Unrecht und von Siinde unbefleckt sind.* ,,Und
eine Menge Vieh*| als welches auch wiirdig ist, mit den
kleinen Kindern bewahrt zu werdent, dieweil es wie sie
von Unrecht rein ist.

Sehr bewundernswert ist das, was sich an Jona vollzog.
Waihrend nidmlich in jedem einzelnen von den Propheten
nur mystisch aufgeschrieben wurde, was sich durch das
Heilswalten unseres Erlosers in Zukunft erfiillen sollte, so
finden wir das bei Jona ganz klar nicht in Worten, sondern
in Geschichte. Wie auch unser Heiland gesagt hat: ,Das
bose und chebrecherische Geschlecht fordert ein Zeichen
und ein Zeichen etc.” (Matth. 12, 39f). Denn dass Jona
unter den Niniviten nur eine Allegorie darstellts, von den-
jenigen Dingen, die in Zukunft kommen sollten, ist daher
offenbar, dass diejenigen, die hier durch sein Wort bekehrt
worden sind, nach kurzer Zeit Krieg mit Gott und mit
seinem Volk anfingen u. s. w. Als aber Jona von Ninive
zuriickgekehrt war, nahm er (mit sich) seine Mutter und
wohnte in Tyrus der Heiden. Er sprach nimlich: So will
ich meine Schande wieder gut machen, dass ich die Un-
wahrheit iiber Ninive aussprach u. s. w.

T Sachlich und zum Teil wartlich ebenso Theodor col. 344 D: Toig
Sid vpmbrnra obx dxpiBf rdv apaypdrov Slkpov Exovrag, o062
&v apapriog ord dg yeyovérag.
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1 T und L Aolsuig.

2 So I, dagegen bei L fehlen diese beiden letzten Worte.

3 So I, dagegen L Lids, fir ;ase.

4 So I, dagegen L ldsst die Worte von f18 ¢y o an bis hierher
per hom. ausfallen.

2 Fast wortlich so Theodor, col. 345 A: ‘Qg év xal rotrwv &BAa-
Bdv purdrrecdm Spedbvrov Sikaiwg.
3 Ist dieses ,nur“ in seinem vollen Ernste zu nchmen, also dass

es die Geschichtlichkeit der Erzahlung ausschliesst?




e,

@;{ wm,v

RS
Ao,

G S




	ArsersMA ad 11
	ArsersMA 12 - 42
	ArsersMA 43 - 59
	ArsersMA 61 - 85
	ArsersMA 86 - 105
	ArsersMA 106 - appendix
	ArsersMA appendix - end

