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The first century of the common era saw the beginnings
of a great rallglous revolutilon, which in a relatively short
period of history--400 years--was to encompass the then
cilvilized world., During these four hundred years the new

religion known as Christienity grew from a handful of

fanaticel, yet dedlcated followers, to become the officilal

h raligion of the Holy Roman Impire. ‘
; The early followers of the Chrigtian religion came mainly
d

from the eastern extremities of the Holy Roman Empire--this
area encompassing tho country of Palestine, which was not

j only the homeland of the Jowlish religion, but also the cradle
of Chrigtianity. Like a locomotive, picking up steam, this

i new religlon began to grow. It spread out 1ts tentacles

both near and far, encompassing all who would Tisten and
partake of itg message. It preached of a One God, who had
let his only son be sacrificed for the sing of man. It

| preached of a new covenant by which all of mankind could be
! gaved. =-=And people listened!

| Lo deny the fact that there were some Jews who also
became interested in this new religlous concept, would be

s an entlroly false ildea. For some dild become intercsted, and

many of these turned their backs on the religion of thelr

forefathers, to partake of the Christian religion. Mogt
of the Ffollowers of the Jewish religlon, howaver, did not

convart. They remained true to Judaism, and even turned
: 9




et g e S et g

against those of their brethren who chose 4o convert.

This thesls concerns itself with those Jews who did
not convert. It attempts to answer the questions "Why?" and
"What?" wwWhy didn't all of the Jews convert to Chrigtianity,
when not only some of their brethren, but also most of the
peopleg living around them, were finding a new home in the
teachings of Christianity? What was there about the religlon
called Judaism that made most of its followers romain
faithful?

I believe that this vaper answers these questlong,
With the aid of the historian, Josephus, a contemporary of -
this period, and several modern day scholars of history,

I believe that I have been able to develop- in thiS'paper

several significant ideag concerning these questions,
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CHAPTHER I
{

A we The Problem

Eight years ago, while I was attending Miami University,
in Oxford, Ohlo, T was given the onportunity to be a Sunday
School teacher at the Reform Temple, in nearby Hamilton,
Ohlo. One of the subjects which I was asked to teach wasg
"Comparative Religion', which I was to teach the Confirmation
class, Throughout that year and the next two years as well,
the subject of comparative religion was put Into my hands to
teach.,

Each year, during the month of November, we would begin
the section in the text which was entitled Ihe Bilirth of

Christianity.® The material with which I was to begin to

ingtruct the class, dealt with the beginnings of Christianity
-=itts growth and development from a radical handful of
individuals ihto the great religlous institution that 1Lt has
become today, with its millions of followers and its hundreds
of sectsge

It never gseemed to fall that at some time during thecse
early sessions on Christianity, that someone in the class
would ask: "Mr., Astrachan--when so many peoplée of the
pagan religlons were turning to the new Christian religlon,
why didn't the Jewlsgh people also convert?" The first time
this question was asked of me L was at a loss for an ansver,

and I vaguely remember saying, "that's a very good question,

(1)




but I'm not sure whether I can give you a proper answer."
But I proceaded to expound wha#® L thought to be a satig-

factory reply, rather than be caught without any answer at

all. The subject, however, was not left to rest, because,
gach time during the following two years that I taught this
course, sometime during the early weeks of our discussion
on Christianity, a simllar question was raised by one of”

my students, and as in the first instance, I was unable to

give a satlsfactory answer.
It bothered me quite a blt that the answer that I had
glven them might have been wrong, or possibly misleading,

for I was not at all satisfied with my responge to them.

I made upmy mind, that 1f the opportunlty ever presented
itself, I would attempt to find an answer to what I consider

to be an important question.

The opportunity finally presented ltself during the
winter of 1965, when I was asked to decide upon a subjaect
2 for my Rabbinic thesis. After consulting with my advisor,
é I decided that at long last I would search out the answer
to the questilon which had been bothering me for several
yearss "WHAT WAS THERE ABOUT THE RELIGION CALLED JUDALSM,
DURING THE IFIRST CENTURY OF THE COMMON ERA, WIICH ENABLED
ITs FOLLOWERS TO SURVIVE AS A RELIGION, EVEN THOUGH MANY

PROPLE WERE TURNING TO THE NEW CHRISTIAN RELIGLON?W

B e Why Josevhus:

After a thorough search and after several consultations
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f with my advisor, I decided that the best way to approach this
problem was to go directly to the writings of someone who
lived at this time and who wag a witnegss to the evants and ;
to the people of the first century. I found what I was:
looking for in the writings of TMavius Josephus,2 an historlan
who Llved during the first century. Though several of our
modern day historiansd consider Jogaphus a "burncoat™ from
Judaism, I could find nothing in his writings to make me
believe that such wag the case. Although he was patronized
by the Roman govermment, and although he was awarded the
rights of Roman ci‘tizcm.s:hj.p,)"F he remained loyal to the
rallgion of his forefathers throughout hig life,.

Muring his earlier years he was a shtaunch suvporter of
the Pharisees, one of the three major schools of thought
within Judailsm of the first century. Josephus in describing

j these early years statest

* At about the age of sixtesn [?3@54 AQ] I determined
to galn personal experience of the several sects
into which our nation is divided. Thege...are three
in number-~the first that of the Pharisees, the
i second that of the Sadducees, and the third that
i of tho Egsenes. I thought that, after a thorough
i investigation, L should be in a position to select
: the best. So I gubmitted mvself to hard tralning
and laborious exerclses and passed through the three
courses. ...Belng now in my nineteenth year [56~57 AQ]
I began to govern my 1ife by the rules of the
; Pharisees, a sect having points of resemblance to
% that which the Greeks call the Stoic school

When he had grown older, and was accused by his fellow
Jews of being a traitor to Judaism, for his having rcceilvaed
the pralsas of Rome, 1t was then that he set about to write

his CONTRA APIONEM , which
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seosuccessfully rebuts the malignant and absurd

fictions of the enti~Semitesy and concludes with

a glowing defense of the lawgliver and his code

his lofty conception of God heing contrasted with

the ilmmoral ildeas current among the Greeks.

Would a man who had forsaken his religlous heritage, and
turned against his brethren have written such a defenge of hig
religion? I think not., His loyalty, as I interpret his
writings; ls twofold. ¥irst of all, he is loyal to the
religion of his forefatherg=~namely Judalsme. Secondly9 he
is loyal to Rome==-not to the p@opl@Ff Rome, nor to their
religion or ideals, but rather to Roman power, for Josevhus
readlly admitted to the power of Rome. It is thils latter
point, which has caused some contempory historians to question
the loyalty of Josephus. I would suggest, however that they
have confused lovalty with awarenesg=-Jogephus's awareness of
Roman power and 1ts inevitable affect upon the Palestinian
rebellion againgt the Roman occupation.

Josephug was born in the year 37~38 A.D. and was a son
of a priest with royal blood in his veins on his mother's
side.’ Throughout hils early vears there is 1ittle reason to
doubt his lovalty to Judalsm and to hls co=religlonists in
Palestine. BEven when Vespasian, the great Roman goneral was
advancing upon the city of Jotapata, Josephus stood with his
brethren against the Roman seige.8‘ When Jotapata fell, it
was then that Josephus fell into Roman hands, and though the

Jows hated him for his good Ffortune and Ffor the filne treatment

e recelve ndor th Roman Imperors, he nevertheless remained
he received under the Roman Im )

true to Judalsm, as far as I can determlne, for reasons that




I have depicted above. The date of his death is unknown?

but he must have lived into the early'séoond century because
Josephus i found questioning the historlan Justus, concerning
hls belated and erroncous history of the war, by asking him
why he did not publish hig history while King Agripoa and his

family were yet alive. The date given for thig ihguiry is
after 100 A.D.1°

Those then are%he reasons I have chogsen to depend upon
the writings of Josgepbus as my primary gource for thig paver.
Although L realize full well that every higstorian who writes
about the events of hls lifetime will record those events
which he congiders important and delete those happenings
vhich he considers of less importance. And though he writes
from a certain perspective, I find that I must depend upon
Josaephus to help answer the question which I have posed, for
lack of any other authoritative work of this time. For

though there were other historians of this period, their works

hawe nolt come down to US.
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CHAPTER IT

TH JEWISH PHOPLI

(]

A - Who are the Jewish People of the First Century C.I.?

ity S7ies

Before we can cope with the question ag to why the
followers of the religilon called Judaism were not on the
whole tempted by th%new Christian religion, I feel that we
must flrst understand and know the People who followed the
Jewish religion. We must know who they were and what they
beliaved and why they believed ag they did. Thig chapter
will concern 1tgelf with the psople--those who gwore by, and
wvho were willing to lay dowrn thelr liveg for their religious
heritage.

There were three major religious schools of thought

within the Jewlsh religion and all thres were distinct entities

within the whole of Judalsm. Each claimed that thelrs was the
correct way to observe the Jewlsh religion, yet each was more
than just a religious sect within a religilous whole. Rather,
each represented a religlous phllosophy to which it was bound.,
These thres schools of philosophy were known as the Pharisees,
the Sadducees, and the Essenes. Josephus, as I have already

1

mentioned above, chose to align himgelf with the latter

school of thoughte.

R

Josephus 1s one of only three authorities on the Fsgenes.
They are describad by him as having had a reputatlon Ffor

cultivating peculiar sanctity.

(6)

T
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They shun pleasures as a vice and regard tempw
erance and the control of the passions as a
specilal virtue. Marriage they disdain, but they
) . i I 2 ( » A ,_. E
adopt other men's childreh, while yet pliable
and doclle, and regard them ag their kin and 11
mould them in accordance with thelr own principles.'-

The FEssenes rejected the idea of private property and
Ttherefore,

»s o they have a law that new members on admission

to the sect shall confiscate thelr property to the

order, with the result that you will novhere sce

aglther abject poverty or inordinate wealths the

individual's possessions join the common stockyand

all, like brothers, enjoy a single patrimony@1+

The Egsenes did not live in any one particular city,
but rather chose to live in large numbers in nearly every
town. When a member of the sect was on a journey, he could

stop in any community and expect to be welcomed with open

arms by other members of the sect. In gach of these commu-
nities one member was appointed, with hils sole purpose being
to attend to strangers and to provide them with the necessitles f
of life.

The Bssene never changed his garments or his sﬁoes
untill’ they were torn to shreds or worn threadbare with age.
He would never buy or sell to another Fssene, but when
another Bssene was in need of anything he would give him of
his own in exchange for something useful to himself. But, 1f
he needed somethinhg and had nothing to gilve in return, he
could accept the needed article without feeling any obligation
s to give in re'l:rmr.u-T15
"After God they hold most in awe the name of their

Iawgiver,v6 any*blasphemer of whom is punished with death."17
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According to Josephus they were stricter than any other sect

of the Jews as regards abstalning from work on the seventh |
day,. for not only did they prepare their food on the day

bafore, to avoid kindling a fire on the Sabbath, but they

!

dldn't even "...venture to remove any vessel or even Lo go to

stool, 10
Not everyone was permitted to join the sect. He who
was anxious to jJjoin had to prove himgelf worthy, by succegse
fully passing a series of tests. For one yvear he served a
probationary perilod,. during which time he was under close
scrutiny. If he passed this test, he was then tested For

two more years, and only then if he was found worthy, was

he enrolled In the society. |
Ag regards their attitude toward death and that which
lies beyond, they believed that death, if it came with honor,
. . . . E
was better than immortality. They belleved that the body !
[
was corruptible and its constituent matter lmpsrmanent, hut
that the soul 1s immortal and imperishable. Josephus states
that they shared the bellef of the sons of Greece, who
maintain that
«oofor the wvirtuous souls there 1ls reserved an
abode beyond the ocean, a place whlch ls not opnressed
by rain or snow or heat, but is refreshed by the
ever gentle breath of the west wind coming in from
| the oceans while they relegate base gsouls to a
murky and tempestuoug dungeon, big with never-
ending punishments.19
Concerning Fate, they declared "...that Fate is mistress
of all things, and that nothing befalls men unless 1t bhe

in accordance with her decree.,'"eO

R
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The Sadducees, the second of the three orders, did
away wlth Fate altogether. They held that there was no such
thing and
«osthat human actions are not achieved in accordance
wlth her decree, but that all things lie within our
own power, so that we ourselvesw are responsible for
our well heing, whilile we quffer mlsfortune through
our ouwn thoughf] ssne s '

The Badducees, according to Josephus were a very

argumentative group, even to the extent of argulng among

22 and considered

themselves. They observed only the laws,
1t a virtue to dispute with the teachers of the wigdom that
they pursueda23

Jogephus, obviousgly did not think very much of the
Sadducees, because In all hils writings, he devotes very 1ittle

space to them, and when he does sneak of them it'es not in very

complimentary terms, In one passage he says of thems

"they accomplish practically nothing....for whencver
they assume some office, though they submit unwille
ingly and perforce, yet submit they do to the formulas
of the Pharisecoeg H &1nce otherwise the masses would not
tolerate them,"2
The Pharlsees, the third of these religlous philosophical
groups, were held in great asteem by Josephug-~so much go,
that he himgelf joined the movement. What little ha wrote
about the Sadducees, he makes up for, by fully spelling out
for us the make up and the beliefs of the Pharisces.
The Pharisees made up the power group among the Jews,
and this power came into theilr hands because of two happenings.

Flrst of all, they had the complete confidence of the masses,

so that whatever they sald and against whomever they spoke,

e
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. o s . ¥ : .
their words gained immediste credence.2r Saecondly, in

76 B.C.E., Alexandra, the Queen of Syria and the daughter-
In~law of Hyrcanus, gave much of her power to the Pharisecs.

«eeshe permitted the Pharisees to do as they liked

in all matters, and also commanded the people to
obey themj and whatever regulations, introduced

by the Pharisees in accordance with the tradition

of their fathersg, had been abolished by her father=

In-law Hyrcanus, theose she again restored. And

g0, while she had the title of sovereign, the

Pharisees had the power.2
Because of this power, the Pharisees

M. ..dotermined what the laws were to be and how

the Aaronides were to carry out their duties.

They created novel institutions for legislating

new laws, ggotecting old laws, and carrying out

all laws,"<

The Pharisees had a simple standard of livihg and made
no concession to luxury. They followed the puldance of
that which their doctrine had selected and transmitted as
good, and they observed those commandments which thelr
doctrine had seen fit to dictate to them. Though they
postulated that everything 1ls brought about by fate, they
gtill did not deprlve the human will of the pursult of what
1s in man's power, since they believed that it was God's
pleasure that there should be a fusion and that the will
of man, with hls virtusms and hls vice, should be admitted
to the councll=chambers of fate.

They believed, also, that the souls had the power %o
survive death, and that there were rewards and punichments

for those who had led lives of virtue or vice. Bternal

Imprisonment was the lot for the evil souls while the souls

L] - » . ,)
that had been good received an easy passage to a new 1ife .27
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It wes because of thege views that they gained such a pop=

unlarity among the townsfolk.

The Phariseas

g «semade personal, individual salvation the central
‘ doctrine of Judalsm, and the Halakah system the
means for its achievement. It Iinternalized the
laws and bullt them into the conscience. The indi~
vidual could know where he stood with God only

by looking into his individual self and by scrube
inlzing his individual deedsS....2

In other wordsg, the Pharisees made the individual and his
i porsonal salvation through the laws the ultimate concern
of Judaiem. I will return to this subject at a later £ime o 29
There was, besildes these three major philosophical
schools, a fourth school of thought, which was established
| by Judas the Galilaean. According to Josephus,
This school agrees in all other respects with the
5] p
opinionsg of the Phariseecs, except that they have a
passion for Liberty that 1ls almost unconguerable,
_ ' since they are convinced that God alone ig their
! leader and master. They think 1ittle of submitting
‘ to death in unusual forms and permitting vengeance
to fall on kinsmen and friends 1f only they may avold
calling any man master .30
These then were the people who called themselves Jews,
and who lived In the 1ande Palestine during the Mirst
Century. Yet, even though they all practiced the religion
called Judaism, each in their own way, they nevertheloss
found it diffilcult to live in harmony with one another. This
next section will deal with thelr conflicts and problems,

not only among themselves, but also with outside forceg.

B e The Struesle For Power ~ the Strucele For Fraedom

There were three major problems with whilch the Jews
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of Palestine had to cope, during the first Century. The 1
; first of these, and perhaps thﬁ most grievous, was hetween
. the Phariseecs and the Sadducees, the two major Jewish
5; philosophical schools of the first century.

The conflict that arose batween these two groups was
caused, for the most part by each group vying with the
other for power. Hach tried to preach itsg philosophy to the
masses, and to have the masses accept thelr doctrines as the |
doctrines: that they must llve by.

Josephus makes 1t clear that the Sadducees werse made
up: and supported by the wealthier elements of the Judean
soclety, while the FPharisees had the support of the masses. |
He emphasizes this fact in hlg deseription of how the Pharlsees
handed down the regulations of” the former generationg to
thelr followers.

"Por the present I wish merely to explain that

the Pharisees had passed on to the people certain

regulations handed down by former generations and

not recorded in the lLaws of Mogses, for which reason

they are rejected by the Sadducaean group, who

hold that only those regulations should be conslderm

ed valld which were written down in Scripture,

and that thoss which had not heen handsd down By

former generations need not be ohserved. And
concarning these matters the two parties came to

i have controversies and serious differences, the
) . - . . e
Sadducees having the confidence of the weaithy'

i alone hut no following among the populace, whlle

| TR A 1 AP A 37

» the FPharisees have the support of the masses.o’

Tho love by the masses came about hecause the Phariseos
instituted into Judalsm many new reforms, which the Sadducees
were very much against. The Pharisees instituted a new legal

concept’ of the Lawy, by preaching a two-fold Law. They

|
il

! y

i !

] |

)

!

|

!
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believed that God gave a two=fold Law on Mount Sinal-—hoth
the Written Law and the Oral ng. "They did not see them=~
selves a8 the creators of the Oral lLaw, but as its trans-
mitters."5% The Badduceas, prior to this new innovation
had preached only the Written Law, and not the Oral Law.

The Sadducees were the followers of the Aaronide system
of authority, while the Pharisees felt that thelr authority
was from Moses, Joshua, the Blders, and the Prophets. The
Sadducees were governed by the Priestly class who bhelieved
that they were descended from Zaddok, the high priest, who
had lived at the time of Solomon.

Another bone of contention between these two groups
was in the courts of law. There were two courts of law
during the first century--the Bet Din which QaS‘made up
only of the Pharisees, and the Sanhedrin, which was made up
by the High Priest and the Sadducees, Those who make up the
Sanhedrin were called Judges.33

The Pharisees were much more lénient in thelr inbterpra~
tation of the Laws, while the Sadducees were much more strict.
This 1s one of the major reasonsg why the masses turned in
thelr allegiance to the Pharisees.. One example of Pharisalce
leniency concerned ltself with walking on the Sabbath. The
Sadducees preached that the Sabbatical boundary should bhe
2000 cubits, which 1s ordained in the Written Law, while the
Pharisees permittod walking on the Sabbath anywhere in the
cltye

Bacause of these open contradictions in their inter=-

i .
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pretation of the laws, and because of thelr differing systems
of authority, the conflict which existed between these two:
philogophical schools of thought, in their striving to gain
ultimate power over the masses, produccd a very serious
problem for Jewlsh prestige during the Ffirst century.

A gsecond problem that developed during the first century
was a conflict which came about due to the Roman occupation
- of Palestine. Though ncarly all of the inhabitants of
Palestine, both Pharisees and Sadducees, were agailnst the
Roman occupétion, the conflict which arose wa#due to the fact
that there were two prevalling attitudes.

On the one hand were the revolutilonaries, who wanted to
force the Romans out of Palestine by means of force. On
the other hand, and equally determined, were the conservatives,
who realized that Rome was so powerful and her leglons so
mlghty, that any rebellion would be disasterous for Palestinian
Jewry. The conservatives were looked unon ag cowards by those
who advocated open rebellion, and the revolutionists were
Lloocked upon as fools by those who felt that an all out
rehellion would be lost before 1t began.,

Jogsephus was himself a conservative. Although he was
very much for getting rid of the Romans, and freeing hils
country from the Roman persecution, he nevertheless realized
that an open rebellion agalinst the powerful Roman Jlegilons
would be a foolhearty venture, and that those who advocatad

rebellion could not succeed. His firm belief in Roman

Invineibllity came about, when as a young man of 26 or 27,
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he visited lFRozmc-uglF When he returned to Palestine he found
hig countrymen heading for reyolﬁ, and tried in vailn to
pacify those who were advocating the rabelllon.

Thus began the third vroblem with which the Palestine
Jows of the first century had to copet the rebellion against
Rome, and the consequences thereof. In his seven books on
The Warg, Josephus attempts to show the develovment of the
Palostinian rebellion and how eventually, as he had vnredicted,
the armies of the rebellion were overthrown and their leaders
imprisoned or killed..

The rebellion, for all intent and purpose ended in the
year 70, when a large Roman army led by Titus beseiged
Jarusalem, and through continuous attacks destroyed the
heart of the resistance movement. Jerusalem fell, but not
before 1ts defenders and the inhabitants of the clty suffered
horrible sufferings. Because of the selge, a great famine
had enveloped the city, and the people within 1ts walls had
turned to acting like beggsts and wild animals 1n their attempt
to find a morsel of food to sustain them. Josephus described

thesa horrors very vividly, one account appearing as followss

out the city were droppilng in countless numbers
and enduring sufferings indescribable. In every
house, the appearance anywhere of hut a shadow of
food was a signal for war, and the dearest of
relatives fell to blows, snatching from each othor
the pltiful supports of 1life...The very dying were
not credited as 1n wantsy nay, even those expiring
were scarched by the brizands, lest any should be
concealing food beneath a fold of his garment and
felgning death. Gaping with bhunger, like mad dogs,
these ruffians went staggering and roeling along,
battering upon the doors in the manner of drunkaen

Meanwhile, the victims perishing of famine through-
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men, and in thelr nernlexity bursting into the

same houge twlce or thrice within a single houre

Necassity drove the vietims to gnaw anything, and

objects vhich even the filthlest of bhrute beasts

would reoject they condescended to collect and caty

thus in the end they abstalned not from belts and

shoeg and stripped off and cheowed the very leather

of their bucklas.s

Those then were the people who lived in Palestine
during the first century. Though divided into three
religio=philosophical schools of thought, and though in
open conflict with each other for the support of the masses
to 1ts way of interproting the Jewish heritage of their
forefathers, they nevertheless had one common goal in mind.
They all wanted to sce Palestine free from Roman persecution,
which was very harsh at this time. Yet, just as they were
in open conflict regarding the validity of their three
religlous sects, so they were in conflict over how to end
the Roman persecution. The revolutionaries won the conflict
but losgt out in their hope of gaining frecedom by overt
rebellion. The Roman garrisons of well disciplined soldiers
were too much for the untrained but gutty revolutionarias,.
And so thelr cause was lost. Judalsm, however, continued to

survive, and its laws prevalled. Ag to what thecge laws

were, and why they were able to hold the Jews together, will

be dlscusged in the followlng chaptor.




CHAPTER IIIX

O SR

A v Jowdsh Law Vee Pagan Lay

THE ROLE AND COIICHPT O TAW \

The Laws of Moges, according to the Pharisecs, had
been handed down from Moses to Joghua, from Joshua to the
Elders, and from the Elders to the Prophets. In addition
to this the Pharisees believed that along with the Written
Laws, the Oral Laws were revealed at Sinai. This, as I
have already mentiloned was 1ln contradictlon to the bheliefsg
of the Sadducees who helleved that only the Writhen Laws
i werae divinely revealed.36 Speaking of Moses as being the
great lavglver, Josephus states In the Contra Aplonems

"He appointed the Law to be the most excellent and

necessary form of instructlion, ordaining, not that

it should be heard once for ail or twlce or on

several occaslong, but that every week men should

desert thelr other occupations and assemble to

liston to the Law and to obtain a thorough and
accurate khowledge of 1tesse

For the Jews who lived during the fivst century, the
Revealed Law had a speclal place in their lives. Though

over a thousand years had passed since Silnal, the Scriptures |

PRSI . ki . |
“were ¢tlill very dear to the people of Palestine.
"We have given practical proof of our reverence
- + .
for our own Scriptures. For, although such W

long ages have now nassed, no one has venturod
elther to add, or to remove, or to alter a syllables
and it 1g an instinct with every Jew, from the day
of his birth, to regard them as the decrees of God,
to abide _v;%hom, and if need be, cheerfully to dle ‘
for them, "

These Revealed Tlaws must have had a special appeal for

(17 )
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these peopla, for why clee would they have held them in such
raverence? Cortainly they did not expect to receive a reward
of gilver or gold for the observance of these laws, for in
all the generations which had preceeded them, such a reward
was naever forthcoming. The reward for observance was never

a tangible reward, but rather 1t was one of an intangible
naturc. The individual who obgserved these laws was Tirmly
persuaded "...that to those who obsgarve theo laws...God hag

granted a renewed exlstence and 1n the revolutlon of the

Q

agas the gift of a better life. 39

The Laws asg a whole satisfied the religious neods of the
people, so that they didn't have to search elsewhera to be
satlsfied. Josephus, in his summarizing the content of the
Lavs, statess

A glance at them howed that they teach not impilety,
that they invite men not to hate thelr fellows

but to sharo thelr possessionss that they are Ehe

foes of injustice and scrupu?ous for justice,

banlsh ]otn and cxtravagance and Tewcn men to*be
self-dependent qnd+o work with a wi 11? that they

deter them from will for the sake of conquest, but
render them vallant defenders of the laws themselvesy
Inexorable in punishment, not to be duped by studied
words, always supported ov actionss...L would therefore
holdly malntaJn that we have introduced to the rest of
the world a very large number of very boautJLu1 ildeag.
What greater beauty than inviolable piety? What

higher Justice than obed1ence to the laws¥....and to be
convinced that everything in the whole universe is
under the eve and direction of God?H0

The Law provided the people with a sense of gecuritye-

that God cared enough about them to make his

known to them and to them alone. fach indiwvi

feal that God had revealed Hls Tiaws to him al

ravealad word
dual came to

one and that
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God cared about hls very existence, and never would leave |
him to venture out into the world alone. The Pharisees had

a lot to do with having the poonle feel this way. They

", .e.made the individual and his personal salvation through

) . o . L
the laws the ultimate concern of Judaisme" T

But the Pharisees made of God something more. Prior
to the Pharisees, the Diety wag primarily a natlional Gode
3 ¥ :

Due to thelr teachings, He was now envisioned as a cosmlc

God who ruled the entire world. Yet, even though God's
power was now extended to all peoples everyvhere, He vas
still committed to a singlle people and a single land, and
the Jewish peonle felt secure in thig knowledge. Because
of this, they paid their alleglance to this cosmic God by
obeying His Lawsg.

Thig idea of a cosmic God spread outside the boundariles
of Palestine, and others began to seec the value of the Jewish
concept of religion. Whole peoples turned from the pagan
religion of thelr forefathers to take upon themselvesg the
yoke of Judalsm. The impact of these conversions during the
first century must have been quite profound. dJudaism had
lifted the standard hearer of its religlous heritage for all
to see, and many who saw it turned to follow after it.

Josephus was obviously impressed with this fact, and 1t
appears to me to be qulte obvious that he throws up this
point whenever he can in his writings. Not wanting to make
1t too obvious, he incorporates his elation into his historical

recountings of this period. One example of this is given
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in the speech of King Agrippa. In hig trying to disuade
the Jews from rebelling against Rome, he dellvered a long
dissertation to the Jewg who were advocating war,

What allies then do you expect for thls war?

Will vou recrult them from the uninhabited wilds?
For in the habltable world all are Romang--unless,
maybe, the hopes of some of you soar bheyond the
Fuphrates and you count on obtaining ald from your
kinsmen in Adlabene.’?

In a footnote to this quotation, the word "proselytes"
is proposed as a more correct term than "kinsmen',

The dynasty of Adlbene, a region east of the

Tigris on the Parthian frontier, had under

Claudius been converted to Judaism [and] some

membars of tpe royal family fought on the side

of the Jews.*3

Josephus in his Contra Aplonem brings to our attention

many other instances to show how wldespread and accepted
the religion of the Jews had become.

From the Gresks we are severed more by our
Geographical position than by our institutions,
with the rasult that we neilther hate nor envy
them. On the contrary, many of them have agresd
to adopt our lawsy of whom some have remained
faithful, while others, lacking the necesgsary
endurance, have again secededw@

Later on in the same volume he speaks of the great success
of the Jews winning over progselytes.

The masses have long since shown a keen desire
to adopt our religlous observancess and there ig
not one city, Greek or barbarian, nor a single
nation, to which our custom of abstaining from
work on the seventh day has not spread and where
the fasts and the lighting of lamps and many of
our prohibitiong in the matter of food are not
observed. Moreover, they attempt to immitate

our unanimity, our liberal charities, our devoted
labour in the crafts, our endurance under nerse-
cutlion on behalf of our laws. The greatest miracle

|
|
|
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of all is that our law holds out no seductive
Bait of sensual pleasure, hut has exercised thig
Influence through its own inherent meritsy and,
as God permcates the universe, sp the Law has
found its way among all mankind.">

Again, T feel that therc must have been something about
the Laws of the Jews that avpealed to these people. Why
else would they have incorporated many of the observanceg
of the Jows into thelr own mode of living?

The Jewish religlon offered one other incentive to the
non=Jew of the Ffirst century which up until now I have only
alluded toy and that is the system of "Internal Law'", a term

that Dr. Elllis Rivkin uses in his article entitled The Internal

Gity, which I have previously footnoted. Paganism did not
have a concent of "Internal law'" to offer its adherents.
Paganism had only "HExternal Law',

As long as the pagan lived in a particular city the laws
of that clty governed hls every action. He wag congidered
a citizen of that city, and because of this, he was entitled
to all of the powers and protection which these laws nrovided
for its citlzenry. Once he left the domains of this city,
however,. elther on his own accord or by force, he no longer
could expect tho laws to be bindlng or protective, for such
a system of law was no longer operative for him.

The Pharisecs had a solution for this nroblem which
encompassed the individual in a rather unique way. Thay
davised a system of Taw vhich involved the rrinciple of

Halachah. "...lnstead of surrounding the individual with

“the lawe of a single city or country, they bad the individual
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surround the laws,"™6 Thig system of law provided the
individuall with an "Internal Ipw"mma law that he carried
within him, rather than a law which was external to him, o
He could now carry this system of law with him wherever
he went,. regardless of how far he would Journey from the
city of hie citizenrv. With this system of law he could
go anywhere and gtilll be faithful to it.

The giver of this law wasg God. He was always with

the individual wherever he was, whether he was in Jerusalem

or Rome or even on the onen highway,

He was always watching with discerning ove

the individual's fidelity to the laws, keepihg
an exhaustive record of his every thought and

‘ dead, and calculating the ultimate distribution
] _ of reward and punishment. God's justice was

| the application of measurement to man's mode of”
* life, the establishment of a set of gtandardss

§ God's mercy, the tempering of tpejquantiﬁative
| princinle with the qualitative,*7

A1l who accepted the concept of "Internal Law' were

linked together in a bond of brotherhood and fellowshii §
The center for affirming this steadfast loyalty was the
Synagogue, an institution created by the Pharisecs. The
institution of the synapogue, once created, spfead rapidly
thrbughout Palostineg, even to citiss in the diaspora. In
contrast to the Temple, which was located ih Jerusalem
until its fall in the year 70, it was nelther limited to
a specifilc c¢ilty nor was 1t dedicated to a sacrificial cult.
The synagoguc was rather a decentralized gathering where
ach individual could go and communicate with God in private.

In the synagogue he could renew his alleglance to the
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"Internal Law", along with all of his co-roligionists and

fellow citizens, [
The synagogue, in underwrliting an unmediated
relationshlip between the single soul and the

gingle God, became the PAIRIA, the cdncrete symbol
of one's commitmant to an internatized constitution
transcending spatlal boundaries. GOd, and not

a fixed temnle, pad become the MAKOM, the P1a669
the A1l Present.+o

Jogsephus affirms the strength of these internalized
laws when he speaks of the loyalty which these laws evoked
1 hen h peak: £ the loyalty which I 1 voked
among the people.

Robbed though we be of wealth, of cities, of

all good things, our Law at least remains lmmortal; |

and there is not a Jew, so distant from bhis country,

so much 1n awe of a cruel deﬁpot, but hag more

foar of the Law than of him.*9

Thig then was the appeal of the Jewlish Law. It'g

Jewlsh adherents, as well ag many outside of the Jewlsh

falth, came to love and revere these laws because of thair
appeal to the individual. So great was this appeal, in
fact, that most Jows were willing to lay down thelr lives
for these lawg and for the God who gave these laws, rather i

than see thelr heritage consumed by paganisme.

B v Joyieh Law and the Jewish God

In the year 26, Pontius Pilate, having been sent by

Tiberius to be the procurator for Judaea, introduced into
the city of Jerusalem the effigies of Caesar which were
attached to standards. Thls vproceeding aroused immense
axcltement among the Jewsy because they felt that their

laws were belng made a mockery of, since those laws

| ,
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prohibited the erection of images Iin the city. When the

Jows came before Pillate to complain, he had his armed soldiers
surround them. Then he proclaimed to the surrounded Jews that
1if they refused to accept these images of Caesgar into their
mlidst he would have them cut down. "Thereupon the Jews,

as by concerted action, flung themselves in a hody on the
ground,. extended their necks, and exclaimed that they were
ready rather to die than to transgress the 1aw.“50' Touched
by their intense religlous zeal, Pilate gave orders for the
immediate removal of the standards from Jerusalem.

In his Contra Aplonem, Josephus speaks of the reverence

which the Jews have Tfor their scriptures.

eoolt ig an instinet with every Jew, from the day

of his birth, to regard them as the decrees of

God, to ablde by them, and, if need be, cheerfully

to-dlie for them. Time and agailn ere now the gight

hag been witnegsed of vprlsoners enduring tortures

and death in every form in the theatres, rather

than utter a single word agalnst the Laws and the

allied documentsg,? ‘
In contrast to this reverence of the Jews, Josephus proceads
to tell his readers about the Greeks, who apparently are
mentioned to represent all other pesonles. What Greek would
andure as much for the same cause? Even to save the entire
collection of his nation's writings from destruction, a Greek
would not face the smallest possibility of sustaining
pe sonal,:T'LnJ"u:r'y9,'52

It 1s obvious from the above quotations that the reverence

which the Jews of the first century had for their laws was

so great and so sincere, that rather than glve up their
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religlous heritage they would rather give up their lives.

) -
i

Thig ig quite a sacrifice when Ve conglder the fact that
other nations were not so dedicatedsy for they would not
even face the smallest of personal injuries for the sake

of their religion. If I were to conjecture the reason for
this Jewigh plety, I would say that it was probably greatly

influenced by their concept of God.

Jogevnhus describes the God of the Jews from a philosoph-

lcal standpoint, when he statest

The universe 1s in Gods' handsy perfect and blessed,
self=mgufficing and sufficing for all. e is the
beginning, the middle, and the end of all things.

By Hig works and bounties He is plainly seen,
indead more manifest than ought elses but Mig form |
and magnltude surpass our powers of descriptlon.

No-materials, howsver costly, are fit to make an

image of Hissy no art has slill to conceive and
represent 1t. The Like of Him we have never seen,
wa do not Imagine, and 1t is lmpious to conjecture.
We behold Hig workss The light, the heaven, the
earth, the sun, the waters, the reproductive
craatures, the sprouting crops. These God creested,
not with hands, not with toil, not with assiatants
of Whom He had no needy He willed it so, and
forthwith they were made in all thelr beauty. Him

must we worship by the practice of virtuey for that
le the most saintly manner of worshipping GOdw53

With such a God concept--the onc and all-powarful
Godm=it is not very difficult to see how devoted a peodle
could be. For when a people have many gods, a true alleg-
lance cannot be expascted of them. The Greeks, for instance

.o or@present thelr gods to be as numerous as they
choose, horn of one another and engendered in all
manner of ways. They assiegn them different
localities and habits, like animal gpecles, some
living underground, others in the sea, the oldest
of all being chained in Tartarus. Those to whom
they have allotted hcecaven have saet over them one
vho is nominally Father, but in reality a tyrant
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and despots; wlth the result that hic wife and brother
and the daughter, whom he begot from hls own head,
conspire against him, to arrest and imprisgon hij

just as he himself had trefated his own fatheregm’

With this type of God concept, it is not hard to understand
vhy the Greeks could have so 1little respect for their laws,
But let us not think that the Greeke were the only ones who
had sueh a God concent, Tor all of the pagan peoples who
lived during the first century looked upon the diety as
belng composed of many gods.

So 1t was, that the Jows of the first century werc
dedicated to the observance of thelr laws--at any cost to
their personal belng. Thelr love of God and the appeal of
the Pharisalc concept of "Internal Law" did more to foster
this allegiance than any other single OCCUrance .,

Now that we have compared the Law of the Jews and
thht of the pagans, as to thelr effect upon thelr followers,
1t would be well to examine the effect which these lawg had

upon the everyday life of itg adherents. Thig I will cover

in the following chapter.




CHAPTER IV

THF, PARTICULARS OF JREWILSI LAW |

[retetosmng

DURING TII INTRST CENTUEY !
| | |

A we The Daily Lifo of the Jews

Though constahtly under the watchful eye of the Roman
procurator, and the Roman legilonsg, the Jews who lived in
Palestine during the first century were able to practice
thelr Judaism with very 1ittle interfercnce from the Boman
government. Whatever other problems the peorle had with the
Roman occunation, they very rarely had problems which
involved their daily lives ag Jewg. They were permitied
to obgerve thelr festivals, thelr practice of abstaining
from work on the Sabbath was respected, they continued to
offer sacrlfices at the Temple in Jerusalem until its
destruction in the year 70, and they were permitted to
offer prayers to thelr God in the tradition of their

forefathers.

1w Ohservancao of the Fastlvale

wubta e

Josephus, éither"bocaﬁée cértain festivals plaved no
major role in the events he chose to write about, or, because
certain festivals played no major role in thse life of the
Jews who lived during the first century, neglects to mention
certain festivals vhich we would consider to be Important
today. In fact, Josephus only rccords for us the observance

of five festlvalst Pascover, Pentecost, the Feast of

(27 )
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Tabernaclas, Chanukah, and Purim. Aside from these, I could
find no-mention, ;

Passover appears to have had the same slgnificance for
the Jews of the first century as it has for us today. It
was celebrated on the fourteenth of the month of Xanthicus,sg
at which time 1t was the custom to serve unlsavened bread,56
dnéthiS’occasion, paople from the countryside would Journey
from the small towns and villages to Jerusalem, for this was
one of the festivals57 at which time gacrifices were offered
at the Temple.58

The festival of Pentacost, according to»Josephus,
" ceoccurs scven weeks after t?assovei], and takes 1tsg
name from the number of intervening daysfgg Although nothing
more 1ls noted by Jogephus concerning this festlval, 1t is
apparent that the datlhg of this festival was done in the
same manner as we ourselves date 1ty that ls, seven wecks
from Pagsover. We do know, however,. that the festival of
Pentacost was also an occaslon for offering up sacrifices
in the Temple, and that all those who were able, gathered
in Jerusalem at this time, Just as they did for the festival
of Pagssovor S0

The Feast of Tabernacles was the third of the "Pilgrim
Fogtivals". Josephus describes to us the advance of the
Roman general Cestius with his entire army from the clty
of Antipatris to Lydda, in 66 A,D, "From Antipatris, Cestius

advanced to Lydda and found the city deserted, for the whola

porulation had gone up to Jarusalem for the Feast of
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Taberracles."®! Besidag offerlng sacrifices to God, during !

thie festival, Josephus relates to us, that it was also
{ -

the custom for the Jewg to bulld tabernacles to Godo.éa

The two remaining festivals are spoken of quite brieflly,
by Josephus. In describing the festival of Chanukah, Josephus
merely denotes 1tg exlgtence..

And from that time to the present we obgerve thisg

festival, which we call the festival of Lighte,

glving name to it, I think, from the fact that the

right to worship: appecared to us at o time when we
hardly dared hope for 1t.03

The same is truo also of the fegstival of Purim. In

fact, in his description of the events which brought about

the festival, Josephus chooses to call the festival by its

oi,6%

Greek name, Phrurai which 1s a transliterationyg just as

we say Purim in English. A4slide from this, Josephus mantions Cod
nothing more concerning this. festlval.
These then were the festivals which apparently had %

some slgniflcance for the Jews who: Lived in Palestine during

62)

the first century. It is obvious, however, that only the

three "Pilgrim Festivals", mentioned above, were of any

real significance, for it was at thesge times that the peovle
were brought together to Jerusalem to celebrata the fostivalse.
Algo, I could find no evidence in Josephus that these festivals

wera In any way disrupted hecause of the Roman occupation.

2 w- The Sabbath Day

The Sabbath was obviously the most important day of
the weel: for the Palestinian Jews who lived during the

first century. It was clearly a day of rest, during which




( 30 ) |

time no marner of work was done. JIn his Contra Aplonem
9

| Jogaphug describes to us the ridicule wlth which the historlan
{
] Agatharcides described the Sabbath day. Bven so, the descrip-
tion of the Sabbath worship by Agatharcides ls very enlightening,
| for it allows ugs to observe the manner in which the Jewg of
this period preserved the Sabbath dayw-to keep 1t holy,

The people known ag Jows...have a custom of abgtaining

from work everv seventh days on those occasilong they
neither bear -arms nor take any agricultural opecrations

S

‘ In hand, nor engage in any other form of public servico,

but pray with outstretched hands in the tomples untll
evening !

Agatharéides apparently falled to qualify one polnt,
however, and that is the matter of bearing arms. In his
Antiquities, Josephus states that "...the Law permits ug
to defend ourselves against those who bBegln a battle and

strike us, but it does not allow us to fight against an enemy

that does anything else',60

In general, the Sabbath day was respected by the Roman

leglongs. When John of Gigchala imposed upon the Roman
general, Titus, in 67 AD, to postpone his attack upon
Gischala until after the Sabbath day,.Titus agread and
removed himscelf from the area surrounding the city.67ﬁ
However, the Jews themselves were very often not guite so
honorable. ¥For example, in 66 AD, the Jows of Jerusalem
massacred a Roman garrison, scemingly ignoring the fact that
it was the Sabbath day.68

\ A It 18 very possible that even at thls carly date the

: Torah wae read on the Sabbath day, though Josephus never

says so in so many words. What he doegs say, however, ic
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that "...overy week men should desert their other occupations

and assemble to listen to the(Law...g"69 I would assume

from this, since reference ls made to deserting other

w

occupations, that Josephus is referring to the Sabbath day.

The Sabbath day was also-a day of assembling at the
synagogﬁe,7@ﬁthough the éxact form of worship is not desg-
cribed by Josephug. |

Thus 1t can be ceon that the Sabbath was very much
revered by the Jewe of the first century. It played a very
prominent role in theilr very existence as Jews, and perhaps
it was this outlet--of practiclng thelr religlon as they

so chosae, that enabled them to put up with the Roman

occupation, ag long ag they dide

Y e Sacrifices ond Praveors

The Jews who lived in Palestine dﬁring the first
century wore very much preoccupied with the pr=ctice of
their religlon. Three times a year--at Passover, Pentacost,
and the Feast of Tab ernacles—~these Jews would make the
journey to Jerusalem in order to present thelr sacrifices to
God, at’ the Temple. It was because of thelr extreme picty
and thelr strict observance of the Laws that bound the

people together in thelr common worship of God.

people. Centuries before, while leading a predominantly

|
" The concept of sacrificing animals wag not new to theso
agricultiiral exlstence, there came into heing the many

1

Biblical laws which dealt with sacrificing, not only

I*‘ o
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concerning when such sacrifices should be offered, but als
how: they should be offered, angd the people adhered to thsse i
laws, as best they could.

In his Antlquities, Josephus describes a selge of

Jorusalem whilch had taken place in the year 6% BC, In the
account he makes a gpeclal note of telling us just how
Important the idea of sacrificlhg animals was, and how
dedlcated the people were to sce that the Biblical ordinances
warae carrlied out.

And one may get an idea of the extreme piety which
we show toward God and of our strict observance of
the laws from the fact that during the seige the
prlegts were not hindered from performing any of”
the sacred ceremonies through fear, but twlce a
day, in the morning and at the ninth hour [3 pmn] 5
they performed the sacred ceremonles at the )
altar, and did not omit any of the sacrifices

gven when some difficulty arose bhecause of the
attacks ./t

The priests, as I have mentloned above, were in charge
of performing the dailly sacrifices. They would enter the
gsanctuary every morning when the Templo was opened, and twice
during the day, in the morning and again at mld-day, they
would offer thelr sacrificess; and so tha cefemony was
continued, untll the Temple was cloged at the end of each day.

The offering of sacrifices was an occasion For prayer.
When the animals were sacrificed, the priests would offer
up prayers to God for the welfare of the community. These
prayers for the community took precedence over prayers for
the welfare of the iIndlvidual, for the pecople felt that the

. . e . e
community as a whole was more Iimportant than any one individual.’=

I



Thisg, then, was the daily life In which the Jews of the

first century lived. Though they found theilr homeland occupled
{

by pagan soldiers, and though tha Roman government could always

Pe found keeping a watchful eye over the citizenry, the people
~lived in relatilve harmony with thelr religlous heritage. Yat,
this would not have all been possible, 1f, when the Romansg
had conquered the land, they had destroyed the Iﬂstitutions,

- for the Institutlons played a great role in kecping the

Jewlish religion alive and vibrant during the first century.

B mm- Jowish Institubions

T we Tha Priesthood

One of the major Jewish Institutions during thls period
of Jewlsh history wasg the organized priesthood. According
to Josephus, there were four priestly tribes, each comprising
upwards of five thousand members, who officiated by rotation
for a fixed period of days. .When the term of one party
ended, othars came to offer the sacrifices in their place.’3
From this notation by Josephus, we learn that one of the
roles of the priesthood wag the offoring up of sacriflces to
God upon the altar in the Temple..

The Pricsthood was made up of individwals who were
set apart from the rest of the people. They were looked
upon with reveronce, and becausge of thelr particular standing
1n the Jewlsh community, certain things were expectad of them,

and they had to live by stilet rules and regulations. The

Lineage of the priests had to be pure, and to insure this
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purlty, a member of the prilesthood, in order to marry, had
to marry a woman of his own ra?e@ He had to investigate her
pedigres, obtain her family's geneology from the archives,
and produce a number of witnesses to thig affcc$@7u Whoever |
violated any of these rules was forbldden to minister at the |
altar or to take any part In the divine worship.

The priest had to be in perfect physical health, because |

The very slightest mutilation of tha person was

a dlsqualification for the priliesthood, and a

priest who in the course of his ministry met

with such an accident was deprived of hls offica.?b

Ag with any other group of individuals, the priaste,

too, had one of their number as their leader. This was the

high priest, whose function it was to supervise and direct

the other members of the priesthood. Josephus seems to

infer, however, in his Gontra Aplonem, that the office of
T ’ ¥

high priest was not a permanent office¢/6

With his colleagues, he will sacrifice to God,

gafeguard the laws, adjucate In cases of dispute,

[and] punish,..those convicted of [a] crime. Any

who" digobey him willl pay the penalty as for impiety

towards God Himself.

But all wag not peace and harmony among the members of”
the priesthood. According to Josephus, there must have becn
geverall high priests and there were occasiongs for open
quarreling between these high pricsts and the ordinary
priests, who-had gained the support of the leaders of the
populous. When, in 59 AD, King Agrippa conferred the high
priesthood upon a man named Ishmael, there was "...enkindled

mutual enmlty and class warfare between the high priests, on

the one hand, and the priests and leaders of tha populous of.
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- " E r o - .’
Jerusalemr on the otheru”78 The violence which followed was

a shameful event in the history of the Jewish priesthood,
In any case, 1t was through the priesthood, that the Jews of

the first century were able to carry on the religious heritage

of Ttheilr forofath@1s, ag regards tholr observance of the

2 wm The Teamnle and the Svnagogue

Ag T haveralready mentioned above, the place of offering
up sacrifices to God was in. the Temple at Jorusalem, The
Temple, until 1ts destruction in the year 70 AD, was the
center of the roliglous worship of the Jews, for 1t served,
not only asg the place vhere sacrificas could be offered up
to give thanks to God for his many blessings, but also as
| the place, when tho Jews had turned im rebellion against Rome,
vhare the Jews could assemble to discuss thelr war strategy@79
| The Temple

»eohad four surrounding courts, cach with its

spoclal statutory restrictions. The outer court

; was open to all, foreigners includeds; women during

i their impurlty werse alone refused admlsulon. To

| the second court all Jews wors admitted and when

uncontaminated by any defilement, thelr wivess

to the third male Jewo, if clean and nurlfieds the

fourth, the priests robed in their pricstly
vastments. The sanctuary was entered only by the

high~prleatg cvad in the ralment peculiar to

chemsolve»mgé

Nothing of the nature of food or drink is brought

wilthin the Templesj objects of thils kind may not

aven be offered on the altar,, K save thoge which are

nranared for the sacrificesn81

But” the Temple in Jerusalem was not the only nlace

where the people could go in order to worshinp CGod. Tven
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though most of the people made the three yearly pilgrimages
to Jc—n:"t:l..‘sa,'Lem‘,.872 there were somg, who for one reason or
anothor, could not make the Journey. Besides, the three
pllgrimages comprised only a few days out of the year, and
the people needed a means by which to worship God throughout
the rest of the year. For these reasons, there were also
established throughout the country synagogues or pfayerw
houses. These werc often built‘outsido oft the towng and
villages, that were near rivers or the seacoast Lfor purie
filication purboses,85

Josephus 1s quite clear concerning the purpose of the
synagogue and what use was madekf the synagogue bullding
during the fi*st century. For instance, the synagogue must
have been used on the Sabbath, for Josephus statest

The Jews in Caesa

rea [66 AD] had a synagogue
adjoining a plot of
L
.f\

grounde. .. hey wanted the
ch the owner refused to sell
following day, which was a
Jews agssembled at the

plot of ground wh
to them. On the
Sabbath, when e
synagogueaa..gF
The synagogue must have been a very large ediflce,
able to accomodate a large crowd, for Josephus describes
such an assemblage of persons in his Vita® "The next day

there was a general assembly in the Prayer-house, a huge

bullding capahle of accommodating a large crovwd ", 87

Even so, the synagogue was not a substitute for the
Temple in Jerusalem. Whereas the Temple wae the place of

offaring up sacrifices to God, the synagogue was primarily

a place of maeting., Although the synagogue must have
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served ag a place of worshlp, since 1t was also called a
prayer~house, and 1t was usad on the Sabbath day, L could
find no evidence, from the writings of Josephus, that there
exlsted in the synagogue of the first century, a "Divir",
or "Holy of Holies"., Therefore, I must conclude that the
synagogue was not a substitute for the Temple worghip that
took place in Jerusalem. Nevertheless, 1t dogs seem to

have provided an outlet for the religlously minded, when ;

occasiong arose that prohibited a pilgrimage to Jerusalem.

3 =~ The Sanhedrin

AT

Although the priests had jurisdiction over the Laws,

there was, in addition, a supreme court in Pdlestine during

o

_ 6
the [iret century, which was called the uanhedrin@“6 Lt vasg

the supreme legislative and judicial body of the Jewish

state, and ite judilcial scssiong were held in Jerusalem.

a7
9

[99]

Those who made up the Sanhedrin were called Judges and

1ts members numbered geventy=one.
The Sanhedrin must have wielded a great amount of power
and prestize, during this period of Jewish history, Lfor

Jogephus states®

« 0 o0 matter who 1t was that came bafore this
Synhedrion for trilal, he hag shown himself humble

andhas assumed the manner of one who 1lg fearful
and secks mercy from [them| by letting His halr

grow long and wearing a black garment.&¢
The Banhedrin disappeared from the Jewish scene about

the same time as the destruction of the Temple, in the year

70 AD, novor to be convensd agaln. Yet, it's exlstence

1 ' |
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during the first century provided the Jews of Palestine

wilith a supreme court which could leglslate and interpret
(

the laws by which the people were to bhe bound.

, , .. 00
C wm- Concapts of Immortality®?

For the Jewé who 1ived in Palestine during thae first
century, the ildea of death and dying was'an important part
of life itself. Although life and living were important to
these peonle, they did not seem to have the fear of death
that most of us do today. They looked upon death in a
philosophlcal vane, fully believing that those who led a
righteous 1ife here on earth, and wvho were willing to die,
rather than to forsake the laws of thelr forefathers, would
attain lnmoértality for their souls,?0 It was this concept:
of an afterlife which enabled the people to adhere to thelr
lavws, without fear of Roman reprisals. Jogephus relates
that whon certain Jews were caught cutting down the golden
oagle, which Herod had erected to honor Rome, they wore
brought before Herod, and the following comversation took
place botieen Herod and the captivest '"Who ordered you to-
do go®" "The law of our fathers." "And why [are yq@l SO
exaltant, when you will shortly be put to death?" "Because
after our death, we ghall enjoy greater felicity¢”9T

It wag one thing to die for the law, but it was another
thing to commit sulcide for that same ovurpose. When Josephus,
in 67 AD wasg asked to surrender to the Roman general Vespaslan,

thoge Jews who were around Josephus told him that 1t would be

better to commit sulecide than to give himself up, Josephus

_



( 39 )

turned to his compatriots with gcorn and saids "oy suicide

lgs alike repugnant to that nature which all creatures sharae,
{
and an act of implety towards God who craated us."?2 In the

same vanae, Jogephus shares with his readers the view that
1life igs a gift of God.
And God--think you not that He ig Indignant
when man treats His gift with scorn? For 1t ils
from Him that we have receilved our belng, and it
is to Him that we should leave the decision Lo
take it away.23
\
When a Jew pagsed away certain rites were carried out
by those who were left behind, much like the rites which are
« r s . |
carried on today. Jogephus describes several such rites. !
When Herod died in & BC, his son Archelaus kept seven days
. )N . " |
of mourning for h1m¢9| Whan the clty of Joppa had fallen to
the Romans in 67 AD, most everyone thought that Josephus was
omong the fallen, and the whole populous of the city of”
Jorusalam mourned for him. "Thus for thirty days the
lamentations never ceased in the city, and many of the mourners
vo9 W
3 . . yE
hired flute players to accompany thelr funeral dlrgeso”9)
The actuwal funeral ceromony was carrlied out by the
nearest of kin, but all could sharc in the mourning.
Tho pious rites which Lﬁhe 1awj provides for the
dead do not congist of costly obsequles or the
erection of congpicuous monuments. The funeral
ceremony 1ls to be undertaken by the nearcst relatives,
and all who pass while a burlal 1ls procecedlng musgt
join the procession and share the mourning of the
family. After the funeral the house and its lnmates

must be purified [in order that anyone pguilty of .
murder may be very far from thinking himself pur1].9)

The 1lifo of the Jews who lived in Palogtine durihg the
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first century was a good life, considering the fact that
thelr country was an occupled ¢ountry. Thoey were a pesobla

whogse existence revolved around thelr religlous heritage.
<k:iv

They lived and died trying to observe thesc Laws as be
of the adversitles which entered

[N al

they could, and regardless

into thelr lives, they were not usually disgsuaded from

their loyalty to God.




CHAPTER V

SOMIE CONCTLUSTONS

I have entitled this last chapter "Some Conclusions'

bacause I do not feel that any one concluglon cen be reached
concerning the question which I raised in the first chapter
of thls thesigy that cuestion being: "WHAT WAS TIERE ABOUT
THE RELIGION CALLED JUDAILSM, DURING T FIRST CENTURY OF
THE COMMON ERA, WHICH ENABLED ITS FOLLOWERS 70 SURVIVE AS

A RELIGION, BVEN THOUGH MANY PROPLE WERE TURNING TO THE

NEW CHRISTIAN RELIGION?H

One conclusion which I have reached, is that during
the first century, Jewish Law was such that it was capable
of energizing ilts followers to lovalty. It provided the
people with a reason for existence, and when occasions arose,
which made 1t apnpear to the people that this was indeed
Judaism’s darkest hour, the Law helped to enable the people
to survive, so that they were able to come through the
calamity with the smallest of scars.

The  Law was all encompassing. It was the word of God
gilven to Moses on Mount Sinal and transmlitted to the generae
tions which followed by the great and learned men who- lived
in each generation. The people bolieved that he who obsorved
the law was destined to recelive the glft of a rencwed exigtence
from God. The Law provided the people with a sense of securlity

—=that God caraed enough about them to make Hig revealed word

( W)
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knowm to them, and to them alone. #And this thought leads
me to another conclusion, perhaps even more signifilcant

)

than the first.

Judalsm was a rellgion with which the individual
could identify, for God's word was revealed not merely to
the masses as a whole, but to each individual, and the
observance of God's law was the responsibility of each
individual. Every Jew came to feel that God had revealed
Higs Law to him alone, and that God cared about his very
existence, and never would leave him tTo venture out into
the world alone. Because of thils, the people feolt SECUTE ,
They pald their allegiance to God by obeying His Laws.

The Jewish Law offered something else to i1ts adherents
~-g concept, which no other recligion, prior to the first
contury, could offer its people--the concept of an "Intornal
Law". Instead of a law which surrounded the psople, thls was
a law that was surroundsd by the peonle. The Jew of the firgt
century carried the law with him, wherever he wont, regardless
of how far he would journey from the clty of his citlzenry.
With this system of law he could go anywherce and still be
faithful to it. It was perhaps this ldea, more than any other
single idea, which cnabled the Jews, living outside of the
land of Palestine, to remain falthful to the religion of
thelr forefathers.

Paganism did not offer to its followers an "Internal
Law"s but rather, an "External Taw". Onece the pagans Lloft

thair country, these external laws werse no longer binding.
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The Roman gods were the gods of Rome, and though they wers
glven powers beyond that of mortal men, they did not govern \
the ways of man. Roman laws were binding upon Roman
citlizens, but they were not the lawsg of the godgy rather,
fhey ware the lawg of man. Once the Roman cltizen left his
native land he wag no longer bound by these laws, and was
therefore a frec-agant..
Many people have exnressed the thought,_that the reason

Christianity wes able to galn such a stronghold within the

Roman empire wags becausge "the world was ripe for a new
rellgion". Whatever the reason, the Ffirst century witnessed

the beginnings of what is today the rcligion of mllliong of

people throughout both the Bastern and Westorn llemisvheras.

I am of the opinion that the reacon that Christianity was

able to flourish ag it did during the flirst century was bee ;
canse Christianity wag offering Lo the pagan neonles of the

then civillred world, a new concept of religion,. which E
paganism wos not able to offer.

The Jews who lived in Palesgstine during the first l
century did not fleck to the new Christlan religlon ag the
pagans did. They had no nced tol For Judalsm wag already
providing its adhercents with all that was necessary as far
as thelr religlous needs were concerncds those needs having
beon provided since Sinail. Thig, then, is why, the religlon
called Judalom was able to survive, though many of the pagan
veoples ware bturning to the new Christian religion. Thils,

then, is why, the Jews who lived during the first century,
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did not rush en masse to join this new religion. For wvhy
ronlace what 1ls known and selfﬁsatisfying with that which

could offer the pcople no more than what they already had.
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