INSTRUCTIONS FROM AUTHOR TO LIBRARY FOR THESES AND PRIZE ESSAYS

R )
TR Dvzyen  Anan  Dau 4844
TITLE  [c¢st MDRASHIC DASS/} £ES ow Gepeses Frort THE
7FQV15)¢({\OHS a y\(’{ NO\/(O

PO610 ZUDE(;'TQAS

.

TYPE OF THESIS: Ph.D. [ ] D.H.L. [ ] Rabbinic X

Magter's [ ] Prize Essay [ ]

1. May circulate ?(f] . ) Not necessary
) for Ph.D.
2. 1Is restricted [ ] for years. ) theslis

Note: The Library shall respect restrictions placed on theses
or prize essays for a period of no more than ten years.

I understand that the Library may make a photocopy of my thesis
for security purposes.

3. The Library may sell photocopies of my thesis. Zéy

yes
\-/i,Q A ~C i7 * J;}ﬁ%ﬂﬁ/-\\\
/) d \ N i 1 <((7 / N j A
Da?fj 7 Signature of Author
Library Microfilmed /% /fé
Record Date

il Loosn.

Signature of Library Staff Member




LOST MIDRASHIC PASSAGES ON GENESIS
FROM THE PUBIO FIDEI:
Texts, Translations, and Notes

Steven Ballaban

Thesis Submitted in Fartial Fulfillment of the Requirements
of Ordination

Hebrew Union Collazge—-Jewish Institute of Religion
Febhruary 21, 1984
Referes —— Dr. Ben-Zion Wacholder




1902w BYNYANAY BIVAY DYIY0NT YhNBWS Y312 YOY
+ON%M2  DYPYYINY DYINXRIN OWS DWITP VY DWn)
nIwYY 1923 n1oaR»Y 1Yp 0DYOwIn L1791 RY DnhInan
IRY 0y N2IwY DYA%K DIOTY LDOIX YBMY DIYp 11X

: a1y pox

To all the members of my family, those loving,
upright, and blameless ones, who laid down their
lives for the sanctification of the Divine name,

who were lovely and pleasant in their lives, and

in their deaths were not divided; swifter than eagles,
stronger than lions to do the will of their Master and
the desire of their Rock. May God remember them for
good with the other righteous of the world.




ACKNOWLEDGMENT

Xam ob»iya oMY IN*an 290 VIADY 137

(x"> '3 mion yoxn xa1a)

(and his teacher, who has taught him wisdom,
has brought him into the world to come.
-Baba Metzia, Mishna 2:12)

I wish to thank Dr. Wacholder for his help in pre-
paring this thesis, and for being my "teacher"
during my years at Hebrew Union College. I would
also like to thank John Reeves for his help with
translation, and for editing my manuscript. Finally
I thank my wife, Julie, for her help and support at
all times.

i
&
%




1w

CONTENTS
DIGEST vi
FREFACE viii
INTRDDUCT ION 128

< Martind and the FPugio Fideid 1
IT. Significance and influence of the Fugio
i Chr ian Disputation and Missianary wark 4
I1T. Ha-~Lorki, Abravanel. and the Disputation of
Tartosa 5
IV, Did Martini
Ve The Authentic
Conclusion =
Motes 24

TEXTS 27

1. The Ssasz as Hell — Gemn. 1:22 2
Fe The Decond Temple -~ Gen. P26 3
Zo Jacob Alone iz Abraham’s Seesd -~ GsEn. 12015 IR
4, The Sobriguet "Malcochiseddeg" - Den. 14:18 5
e Abraham’s Eschataological Vision - fren. 15217 =7

bH. The Incestucus FPedigree of the Messiah — Gen.
1954 a6

The Futuwwrs World - Gsn. 21812 41

The Foewair i |

Den., 25:2

.

PR L0 (A

L v

.y -y
£l

11. Moses” zzent Lo Heaven

12A. Messiah Born on the Day of the Destruction
of the Twm;ie - Ban. Z0:41

12E. The Dest tion, and the EBirth of

L &l - Gen. S0:dl

—

N d’ El This world — ben. :
L4, The Trials of Joseph and Daniel -~ Gen. I7:24 25
lal a8

e Messiabh as the Tenth Hing ~ Gen.

ih. &
darn’s Blessing in the End of Lays -
[} -

17.

T
15, Torah in the Messianic Era - Gen. 4
T
1
d

4Fe 10 2

el
18. Judah®s Blessing in the End of D: ~ e
L




12, ITssaschar’s Blessing in the End of

4% 14
Bleamsi

GCer.
Dan’sg
49: 1 4

20

al bt

.
i
[T}

Notes

BIBLIOQGRARHY OF

n

WORKES CONMSULLTED

INDEX OF SCRIFPTUAL REFERERNCES

100

102

14

104

108




Vi

DIGEST

During the thirtesnth century, and for hundreds of years
afterwards, the Church frequently reguired Jews to publicly
defend their faith. It developed many tactics to either
persuade, or coerce Jews to adopt the Christian faith. One
innovative method, developed in the thirteenth century, was
the use of Rabbinic texts which refer to the Messiah, or the
Messianic era. According to this school, such texts
demonstrated that the early Rabbis believed in the
trinitarian Christian faith, but that their perversity
caused them Lo continue to adhere to the Jewish faith.

The classic textbook for those of the Church who adopted
this position was the Pugio Fidei. Completed by Raymond
Martini around the yvear 1280, it was the culmination of 3¢
vaears of study of Rabbinic tests. In it, Martinmi collected
nearly one thousand passages, some of them very lengthy, to
bring proof for his thesis. Ever since its completion, the
boolk supplied the groundwork for public disputations, and
polemical tracts against Judaism,

The Pugio is of value to the modern scholar of Rabbinic
texts. It contains significant variant resadings amaorng its

nine hundred and sixty pages. In addition, we find in it
passages from works which no longer exish. I have collected

within this thesis those twenty midrashin which arese cited to

A work variously called Bereishit Rabba wajor, Fersizhit

Rabtibha ha—Gadel, Rereishit Rabba antigua. I have included an




English translation, reference to parallels in the classical
literature, and an index of references to Scriptural

passages. My introduction presents a synopsis of the

i

controversy over the auwthenticity of Martini®s textual

i

Ciks
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g}




Vi1l

FREFACE

This book consi

of twenty

. [ - e o [t e . oy o 5 ;o
gleaned from Raymond Martini s

= ot

et Maurosr f(ra, 17

3. Martini ascribes thess

BH
it
-
]

passages

Midrashic compendia now lost: Bereishit Rabbha m»ajor,

Rereixhit Rabba antigua. The

Moshe ha-Darshan (119
century), first published hy Chanoch Albeck in 1540,

contains many of these citations. From Martini®s system of

citimg tie midras

ard the nunbser of times that

2
4

parallsls fxhit Rabbati, it appears

in the Fer

that these variou

namss refer to one Midrashic Yald

Bereizhit Raebia by Fabbi Moshe ha-Darshan of Narbonne.

Martini cifes such a text mores than sixbty times, and both

Rashi and Yehods Dedalia refer to it as well, under various

titles., Furthermore, both the Bereishid Rabhafl and the

Midrazh Aggadaeh ar

1T

the work, o part of a larger work, of

the

Moshe ha-Darshan.  Thus, these

all excerpts from a huge compendium of homilies by Moshe

Ra-Darshan.

{"Dagger of Falth"! contains nearly one

from all branches of Talmadic and

Midrashic

LS. Martini beliszved that bhe hhad found 1in

these texts

of the trinitarian Christiamn faith.

Except for the twenty passage

i}

produced nere, Martinit s

Ccitations are extant in the published editions. Al tnough



extant, the citations in the Fugic Fideid remain valuable
since they sometimes supply more authoritative readings than
are found in the classical editions. Because of Martini’s

motives, somne scholars have that Martini altered

or fabricated Midrashic texts to suit his missionary
purpose., This suspicion is groundless. Im spite of his
misuse of these passages, the texts themnselves are
absonlutely authentic.

This thesis is the first effort to collect those
pPASEAgES. I have added an English translation. and

references to classical work

ey
HiH
a

My introduction pressnts a
synopsis of the controversy over Martini’s veracity. It is
hoped that editors of FRabbimio texts will make fuller use of
the citations found in Martini s volume than has hithesrto

besen the ca

i

[0

Firmally, I call attention to the facht fthat most of the

mollected here deal with messianism and

eschatnlogy.




INTRODUCT ION
I. MARTINI AND THE PUBIO FIDEI

Raymond Martini devoted his life to the conversion of
Jews and Moslems to Christianity. Born between 1210 and
1215, Martini joined the Dominicans after 1237 and before
1240. Ten years later —— in 1250 -—- he was selected to be
in the company of the first group of friars sent to Tunis to
study Arabic. Martini returned to Barcelona in 1262, was
appointed a censor of Jewish manuscripts in 1264, and in
1281 he became the director of the "studium hebraicum." He
died sometime during the five years following 128%5. (1)

Through his studies Martini became accomplished in
Arabic, Hebrew, and Aramaic. Eventually he composed polemic
works in Arabic, Latin, and Hebrew. Guetif detailed his

literary career in ZScriptores Ordinis Praedicatorum:

He first composed several treatises against the

Saracens. It was known as Contra ARlcoranum legen
Saracenorum ("Against the Koran, law of the
Saracens), as Lusitanus translated it. It...was

written in Arabic, and has been completely ignored.

Afterwards, he wrote ~- entirely in Latin -- a work
which was brief, and was called Capistrunm
("Bridle"). Lusitanus added Judacorum ("of the

Jews"). It is also completely neglected, for no one
mentions it.

Finally, because the Jews, in their evil perfidy,
considered that work of small weight, since it was
published in Latin, he published a work which he

titled pugionem ("Dagger'"). It was well written in
Hebrew and Latin. (2)

Thus, Martini demonstrated facility with several languages:
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Arabic in the Contra, Latin in the Capistrum, and Hebrew and
Aramaic in the Pugio. Furthermore, in the Pugio, he proved
himself to be not only adept at translating the Hebrew and
Aramaic languages, but conversant with the corpus of
Rabbinic literature as well. Martini believed that he could
show that the sacred tents of the Moslems and Jews proved
that Christianity was the one true faith, and that their own
revered texts would affirm and recognize this truth. If
they were blind to this, it was his task to show them how
this was so. It was for this purpose that he studied these
languages.

The Pugiec is the embodiment of all that to which
Martini devoted his life. In the Pugio Martini demonstrated
his mastery of Rabbinic texts as well as polemic. Even
today his work is still studied for its philosophical
content and structure. (3) It contains more than one thousand
citations ——- many of them quite lengthy ——- from Rabbinic
texts. He displayed his erudition by selecting texts from
every area, among them the Talmud, Midrash, and such
medieval scholars as Rashi, Ibn Ezra, Maimonides, Radak, and
the Targum literature. Furthermore, Martini translated all
of these Rabbinic texts into Latin. To be sure, here and
there his translations are erroneous, but these errors are
insignificant compared to the amount of material he

translated, and the overall quality of his translations.

In the Pugio Martini states his purpose: (4)




It has been enjoined upon me, that from those books
of the 0ld Testament which the Jews accept and even
from the Talmud and the rest of their writing
authoritative among them I compose such a work as
might be available like a dagger (pugio) for
preachers and guardians of the Christian faith -- at
times for feeding to the Jews the bread of the
divine word in sermons; at other times for
confronting their impiety and perfidy, and for
destroying their pertinacity against Christ and
their impudent insanity. (5)
This work is written for the members of the preaching
orders. Their activities were divided into two areas:
delivering sermons to Jews, and holding public disputations
with representatives of the Jewish communities. Their
sermons were attempts to convert the Jews by entering the
synagogue and delivering proofs of Christianity from the
pulpit. Such a sermon was given by Raymond de Penaforte and
King James I of Aragon on the Sabbath following the
disputation of Rarcelona in 126Z. The disputations on the
other hand were public spectacles organized and sponsored by
the Church. The Jews were ordered to provide their eminent
scholars and leaders. Once there, they had to defend the
Jewish religion against "proofs" adduced by representatives
of the church. A loss meant conversion for the Jews.
Martini wrote the Pugio at the request, presumably, of his
order, or perhaps even of Raymond de FPenaforte(6) as a

"valkut" (an anthology) of Messianic texts, to be used by

Christians in these debates for convincing Jews of the truth

of Christianity.




11. SIGNIFICANCE AND INFLUENCE OF THE AU8I0 IN
CHRISTIAN DISPUTATION AND MISSIONARY WORK

Martini®s hopes for the Pugio were indeed realized.
Following its composition, the Pugio became a de facto
standard outline for use in Christian polemics. Pacios
Lopez (7), in his introduction to the protocol of the
disputation of Tortosa, describes the importance of the

Fugio:

But that which had the greatest influence of those
proofs used by Hieronymous [Joshua ha-Lorki ibn
Vivesl in the Disputation of Tortosa was Raymond
Martini, whose Puglio Fidei, was probably the most
important of the materials of the Jewish-Christian
Folemic, which almost all later Christian
polemicists followed. All, or nearly all of the
Talmudic and Midrashic texts used by Hieronymous in
Tortosa were taken, more or less literally, from the
Pugio. (8)

Indeed, the list of those Christian scholars who rely upon
or quote from Martini is quite extensive: Nicholaus de
Lyra, Abner of Burgos, Fablo de Santa Maria, Arnold of
Villanova, Hieronymous de BSancta Fide (Joshua ha-Lorki ibn
Vives), and Feter Galatianus.(9) Thus Martini’s work

achieved the goal which he set for it; it did indeed become

4 standard text with which later disputants were conversant

and upon which they relied.




Williams, too, gives a brief summary of the better
known writers and works which relied on the Fugio. (10) He
includes several authors who neglected to cite Martini as a
source, as well as some who did not realize that texts to
which they referred were originally taken from Martini. In
fact, Joseph Scaliger, in 1604, did not know that Martini
was a major source for Galatiani’s Pe arcanis catholicae
veritatis. It remained for Rosquet to "discover" Martini’s
work in a manuscript in Toulouse. He recognized it as the
work from which Galatiani’s texts were taken, and so
described it to Voisin, who later published it in Paris in
1651. Indeed, it took some effort for Bosguet to identify

Martini as the author of the Pugio.

I1I11. HA-LORKI, ABRAVANEL, AND THE DISPUTATION OF
TORTOSA

One of the most famous medieval debates occurred in
Tortosa, from February 7, 1413 until well into 1414. A
convert, Joshua ha-Lorki ibn Vives, argued on behalf of the
Church against such reknowned Rabbis as Astruch ha-Levij; de
Alcaniz; Joseph Albo f(author of the Sefer ha—ikkarim);
Matityahu de Saragossa; Ferrer:; Bonastruch Desmaestre; and

Moshe Abenhavec. (11) The protocols for this exhibition

cover more than 600 pages recording the 69 sessions held.




Ha-Lorki’s role in the disputation was grounded in the
Fugio. He relied upon it to provide the outline and agenda
for those 69 sessions. Furthermore, he depended almost
completely on it as a sourcebook of proof-texts. In fact,
in the first 45 sessions, ha-Lorki referred to only one text
which is not found in the Pugio. His purpose, like that of
the Pugio itself, was to demonstrate that Rabbinic
literature contained within it proof of Christian dogmas.
| On several occasions the Rabbis objected to citations
of ha—-Lorki which are found only in the Pugio. However,
their objections were limited to glosses ascribed to a Rabbi
Rachmon. In session seven, on page 49 of Facios Lopez’s
edition of the protocols, the following comment appears:
"Indeed that authority, Rabbi Rachmon, who is recorded in
the Genesis Rabba of Rabbi M. ha-Darshan, mentioned in
public, whom the Jews‘denied, saying “we have no such person
in our texts.’" (12) Again in session 18 (page 128) ha-Lorki
refers to Rabbi Rachmon, and in session 19 (page 133) the
Rabbis responded, "Auctoritatem vero rabi *Hamon <E.
Rahamon > non habemus" —-- "We don®t have any such authority

as a "Rabbi Rachmon’." Thus, Pacios Lopez notes: (13

In the Disputation it was claimed, wrongly, that the
words of Rabbi Rachmon belonged to the work of
fRabbi Moshe ha-1 Darshan, and, naturally, neither
the Jews found it there, nor could Hieronymous show
them when he had received the books. This explains
why, although the authority of Rabbi Rachmon is
cited many times in the Fugio, Hieronymous could not
bring it into the Disputation, because he had no
hook of "Rabbi Rachmon," and the Fugio, from which
he knew his comments, was not anm authoritative




source for the Jews with whom he was debating.

Following the Disputation and the publication of the
official protocols of the sessions (which were examined by
the participants -- including the Jewish participants —-
prior to publication (14)), a number of polemic tracts were
written. Ha-Lorki first edited a text in Hebrew, the Sefer
ha-Pikkurim, and later completed a work in Latin, the
Hebreomastix, in which he recorded many of the Rabbinic
texts which he had cited in Tortosa. Jews, too, wrote
apologies on the Rabbinic texts which had been used by
Christians. Rabbi Astruch and others referred to these
damaging passages from the Midrash and Talmud, explaining
their context and true meaning. 0One late apologist was
Rabbi Isaac Abravanel. (15)

Don Abravanel composed the Yeshuot Meshiho. This text,
like the other Jewish apologies, explains the meanings of-
the texts cited by ha-Lorki in the Sefer ha—-Pikkurim. For
the most part Abravanel cites them with commentary.

However, Abravanel uses another argument as well. In the
Yeshuot Meshiho he makes the claim that ha-Lorki resorted to
forged texts; indeed, he charges that ha-Lorki had forged an
entire work: the BRereishit Rabha D Rabbi Moshe
ha-Darshanrn. (16) This accusation became the basis for a

great deal of speculation concerning Martini’s sources in

later centuries.




IV. DID MARTINI SOMETIMES FORGE TEXTE?

In 1887, Dr. Schiller-Szinessy (17) repeated the
accusations made by Abravanel. But he went much further.
He not only claimed that no such work as a Bereishit Rabba
d"Rabhbi Moshe ha-Darshan existed; he alleged that Martini
was not the author of the Pugio. In his article,
Schiller—-Szinessy classifies his evidence and his proofs
into several "types": Midrashim which are proof of outright
forgery, translations which are proof of the ignorance of
the translator, texts which are proof of a combination of
both forgery and ignorance, and finally citations which are
proof of the "irreverence" of the forger.

Schiller—-Szinessy draws several conclusions from the
material he discovered in the Pugio. Based on the mistakes
in translation, he concludes that Martini was completely

unlettered in Hebrew:

We shall trace some of the forgeries [of the Pugiol,
bringing proof positive that they are such. We will
then show that Raymundus Martin, owing to his
ignorance of Rabbinic and even Biblical Hebrew,
could not have been himself the inventor of these
forgeries, and we shall finally show that the
perpetrator of these forgeries was not merely a
rogue but a buffoon. (18)

It is difficult to determine whether, by this comment,

Schiller-S:zinessy means to say that Martini was actually the

author of the Fugio and the translations. However, it is




clear that he thinks that Martini himself could not have
composed or forged the texts which fall under suspicion.

Next, Schiller-Szinessy deduces that someone else more
learned and less "reverent" must have authored those
suspicious texts. This person, according to
Schiller-Szinessy, must have been a "rogue and a buffoon."
From these and other facts he concludes that the author of
those passages, and perhaps even the entire Pugio, was Pablo
Christiani, the apostate who argued on behalf of the Church
in the Disputation of Barcelona of 1263F, in which Rabbi
Moses ben Nachmon defended Judaism. As evidence of roguery
Schiller—8zinessy directs attention to "Rabbi Rachmon.®
This, he claims, is the "signature" of the forger of the
texts: "This enigmatic Rachmon is no rabbi, but is none
less than Rachmon, i.e. Ramon or Raymund, in full, Raymundus
Martin himself, the supposed author of the Fugio Fidei in
its totality.!"(19)

Finally, based on the character of the author of the
texts and the number of outright forgeries which he believes
exist within the Pugio, Schiller—-Szinessy determines that
those sources cited as coming from the hand of Rabbi Moses
ha-Darshan of Narbonne are forgeries. This book, he feels,
did not exist: he denies the speculation circulating at
that time that recently discovered manuscripts which were

being attributed to ha-Darshan were not actually from his

hand. As he writes:
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Through the kindness of Mr. 5. Buber of Lemberg, we
have before us a copy of the so-called Rereishit
rabbath: of Rabbi Moses Haddarshan. We can
positively assure the reader that the late learned

Rabbi S. L. Rapoport, in this respect, first
deceived himself, and then deceived Zunz, who in his
turn deceived many others in declaring the contents
of this MS5. to be Rabbi Moshe Haddarshan’s, although
it is no doubt an early Midrashic commentary on the
book of Genesis. In a general way we must caution
the reader against the conjectures into which
Rapoport®s genius led him, against the notices of
Zunz founded on these conjectures, and against the
buildings reared by the idle on their idol’s
foundation. At all events, this so-called Berecishit
rabbathi does not throw the least light on the
Fugio; the only piece it has in common with it is on
the death of Moses... (20)

Thus according to Schiller-Szinessy there was no such
collection as a Rereishit Rabba d*Rabbi Moshe ha—-Darshan;
those texts which are alleged to be from it are forgeries,
and the forger who authored those texts was Fablo
Christiani.

Yitzhalk Baer attempted to reinforce the conclusions of
Schiller—-8zinessy. (21) Unlike Schiller-8zinessy, who based
his’study on his own independent investigations, Baer

reaffirmed the arguments found in the Yeshuot Meshiho. His

discussion is an attempt to substantiate the allegations of
forgery in a "scientific" fashion. He concludes: "After
further examination, I arrived at the conclusion that in
almost every instance that they [the Rabbis]l made a charge
of forgery, it is possible to strengthen their opinion
through a modern scientific approach."(22) BRaer repeats

Abravanel’s conclusions about the use of the Bercishit Rabba

d*Rabbi Moshe ha-Darshan. Baer contends that texts ascribed
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to such a collection were obviously so Christological that
no Jewish scholar could ever have authored them. Finally,
Baer turns his attention to the mysterious Rabbi Rachmon.
Building on Schiller-Szinessy’s arguments, he too contends
that this "Rabbi" was none other than Martini himself and
was the "signature" of the forger.

Besides repeating the arguments of Abravanel, and
modifying Schiller—-Szinessy’s theory on the authorship of
the texts, Baer confronts the problem of Rabbi Moshe
ha-Darshan, since the publication of the Bereishit Rabbati
confirmed the authenticity of the citations in the Pugio.

He still maintains that Abravanel was correct in his charges
against Martini. Thus, Baer tries to account for Jewish
texts which are identical to those ascribed to the Rereishit
Rabta D7 Rabbi Moshe ha—-PDarshan in the Pugio. Baer explains
this in two ways. To-begin with, he acknowledges that not
all of the texts currently found in the Rabbathilare
authentic: certain texts, obviously Christian in origin,
must have been inserted by Jewish copyists who had heard of
them or had seen them inm Christian polemical literature and
did not know that they were forgeries. (22Z) Thus Raer
accepts that some collection of homilies ascribed to Rabbi
Moshe ha-Darshan of Narbonne had indeed existed. It was
known to the Rabbis of Tortosa, although it was subsequently
lost and so was not available to Abravanel. However,

according to BRaer, it did not contain many of the texts

which Martini claimed he found in it; as he writes:




.«sand it only remains to add, that in every
instance in which the disputants raised the
objection "we have mnot seen," or the objection of
forgery, ha-Lorki answered them that it appears in
their books, and that they must bring their
manuscripts. But, truly, he did on no occasion try
even to show them the locus of the citations which
were protested from which they were taken. And the
reason is simple indeed: every one of these
citations was written only in the book Fugio Fidei,

and in no other place. (24)

V. THE AUTHENTICITY OF MARTINI'S8 TEXTS

In spite of these arguments, quite a few modern scholars
regard Martini’s textual citations as authentic. In 1888
two works appeared by Abraham Epstein(25) and Adolf
Neubauer (26) examining the question of the authenticity of
citations in the Fugio. A re-examination of the evidence
led Neubauer, a competent scholar who served as the
librarian of Judaica at the Bodleian library at Oxford, to

reject the charges levelled by Schiller-S:zinessy against the
Pugio. After a thorough examination of each of the
arguments, he concludes that the charges are totally
baseless. To the charge that Christiani authored all or

even part of the Fugio, Neubauer counters that Fablo

Christiani died in 1274, while the Fugio dates itself at no

earlier than 1278(27), and was probably completed around

1280 (28). Therefore, according to Neubauer, it is simply



impossible to contend that Fablo Christiani was the author
of all or even part of the Pugio, since it was written well
after Christiani®s death.

As to the charge of Martini’s supposed ignorance,
Neubauer finds Martini to have been quite learned. He shows
that it is impossible to build a case against the Fugio
based on claims that Martini has no skills in Hebrew or
Aramaic. He emphasizes that Martini had stayed in Tunis.
He had been sent there along with seven other monks
specifically selected to study Arabic, Hebrew, and Aramaic
in the new school of Oriental languages established by
Raymond de Penaforte. (29) Neubauer also cites the Crornicae
of Peter Marsilio, who wrote at the end aof the thirteenth
century, and who was a contemporary of Martini. (30) Based
on these facts, Neubauer caontends that, far from being
ignorant of Hebrew, Martini was well educated in Hebrew,
Aramaic, and Rabbinic literature.

Finally, to the charge that R. Rachmon was a "nom de
plum," Neubauer counters that "Rabbi Rachmon" was a
kabbalist well known among 13th century Jews in Catalonia.
So, for instance, Rabbi Azriel, the author of the Bahir,
often quoted "Rachumai," as did the Zohar. (31) Furthermore,
those comments of Rachmon "are really of so little
importance for Martini®s purposes, that he wéuld not have
Ccared to invent them if they had not been there. (32)

O0f all Neubauer® s arguments, the most convincing,

Particularly in light of modern manuscript evidence, is his
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question to those who impugned Martini®s texts: how is it,
he asks, that Martini should have known which text wogid not
be preserved, in order to insert into it all of his
forgeries?T For had Martini ascribed his forgeries to a
well-known and widely used worlk, Jews would have immediately
known that mo such text existed: "it is curious that most
of his forgeries are reported to have been in this Midrash.
Why did he forge on t%is and not elsewhere? Did he by
chance know that this Midrash would be inaccessible to the
Jews of the future in consequence of its loss?" (33
Epstein’s article is a detailed discussion of the
Bereishit Rabbati. Newly discovered, there was a great deal
of speculation concerning the identity, nature, and author
of this manuscript. Epstein identifies it conclusively as
the product of Moshe ha-~Darshan. He further connects it
with a number of literary references to various collections
of homilies of Genesis: the Rabhba J Rabba of Yehuda Gedalia
(? citations of a BRereishit Rakhba d Rabba), a fragment of a
text, Rabhba D' Rakbka which is found in the Bodleian
collection(Z4), and citations in the Fugio to FRer. Rabba
d;R. Moshe ha-Darshan, Rer. Rabba major, etc. Through an
examination of similar texts occurring in these different

citations and manuscripts, he concludes:

Our BRereishit Rabhbat? is the abbreviated version of
a longer...Midrash on Genesis, which was called
Ratbha Rabbati, and took much from the work of Moses
ha-Darshan. Martini and other authors cite this
Midrash. (35)




Epstein lists seventeen instances in which texts
mentioned in the Fugio appear in the manuscript of the
Rereishit Rabbati. From this evidence, Epstein concludes
that the work mentioned by Martini had in fact existed, and
that he had it, or a version of it, in his hands. Thus,
Epstein demonstrates that Martini had not manufactured an
entire book. Next, Epstein examines the argument that
certain of the texts are simply too Christological to have
been written by a Jew. He shows that such texts could be
found in the manuscript of the Ber. Rabbati. (36)

Finally, Epstein examines the problem of Rabbi Rachmon.
Like ha-tLorki, Epstein misunderstands Martini®s citations,
and believes that Martini had claimed that Rachmon was cited
in the Bereishit Rabba J°R. Moshe ha-Darshan. He looks for
some mention of a Rabbi Rachmon in the Rer. Rabbati, and
notes that he is unable to find any such Rabbi cited.

Saul Lieberman likewise defends the authenticity of
Martini’s citations in the Fugio. (Z7) In his book, Zhekz in
y he examines the claims of forgery which were brought
against Martini. He notes the number of charges brought
against the Pugio, and finds that as time increased, so did
the suspicions against him. He discusses the claims that
Martini had forged texts, and states that while Martini was
certainly far from illiterate in Hebrew, nevertheless he was
not nearly educated enough to forge texts in a variety of

styles in both Hebrew and Aramaic. Leiberman also outlines

the problems in Martini's citations at length. He finds
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that the references to the Bereishit Rabba, and the
Bereishit Rabba Jd Rabbki Moshe ha-Darshan fall neatly into
two patterns: at times, the BRereishit Rabta is called the
Bereishit Rabba minor or k”tanna, and at other times it is
called simply the Rereishit Rabba. Similarly, Moshe
ha-Darshan®s work is variously called either FRereishit Rabba
g Rabbi Moshe ha—-Darshan, PRerceishit Rabba major, Bereishit
Rabba antiqua, or Bereishit Rahbba ha-Gadol; at other times
however, it is simply called Rereishit Rabba.

Lieberman goes to great lengths to show the many errors
Martini made in translating selections from Rabbinic
literature into Latin. According to Lieberman, Martini made
numerous errors: some of them "simple" mistakes, and all of
them errors which Jewish—-born scholars were not apt to make.
Rased on this, Leiberman concludes that Martini*s Hebrew
could certainly never have been good enough to forge whole
texts. Next, he shows quite a few instances in QAich
Martini®s readings are clearer than those found in the
printed editions, demonstrating that deviations from printed
texts are not forgeries, but superior readings based on
manuscripts available to Martini. From this, Lieberman
concludes that the PQgio is a valuable document for lost
Rabbinic sources, serving as a witness for Rabbinic texts as
they appeared in Spain in the thirteenth century.

Lieberman also contends that because of the volume of

material cited by Martini and the mediocre quality of his

Hebrew, he could not have gathered all of the texts himself.
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Instead he argues that he must have had the help of several
apostate Jews. These Jews gathered the texts, at times
appending notes of their own to the texts. Martini then
received these, translated them, and inserted them into his
work. Based on the two patterns of citation of the standard
Rereishit Rabba and the work of Moshe ha-Darshan, Lieberman
concludes that there must have been two converts working
with Martini. One referred to the Bereishit Rabba and the
Bereishit Rabba d° Rabbi Moshe ha-Darshan, the Fer. Rabba
major, bGadol, etc. distinguishing the larger work of Moshe
ha-Darshan from the standard collection on Genesis. The
second convert referred to the BRereishit Rabba mwminor and
k*"tanna, and the Bereishit Rabhba. The prior reference was
to the standard collection, called the "small" because of
its brevity in contrast with the greater work of Moses
ha~-Darshan. (I8)

After this conclusion, Lieberman turns his attention to
the problem of "Rabbi Rachmon." Lieberman determines that,
based on the way in which certain citations were made and
instances in which glosses crept into the body of the text,
Rabbi Rachmon must have been one of the converts working
with Martini. Rachmon inserts glosses in his own name, to
explain texts for Martini. Martini mistakenly translated
these texts along with the authentic material.

The most recent author to examine Martini and defend
his texts was Pacios Lopez. (39) In his work, he examines

the claims of Baer extensively. While his discussion is too
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lengthy to cite here, it is worthwhile to note several of
the points which he raises. To begin with, Facios Lopez
demonstrates that at no time had the Rabbis claimed that
they had no such work as the Midrash ascribed to Rabbi Moshe
ha~-Darshan. He cites several occassions on which the Rabbis
accepted a text brought from the work of Moshe ha-Darshan,

and even corrected it:

In the Disputation, the BRereishit Rabhba or Genesis
Rabba of Rabbhi Moshe ha—-Parshan is cited some 18
times. And the Rabbis, in their responses, neither
deny the existence of this book even once, nor [(do
they questionl] its authenticity. Is it possible, as
Baer says, that such a book never existed, but was a
mere creation of Raymond Martini? Is it possible
that it did not occur to even one of the Rabbis
there to say, "we do not know of any such book, nor
do we recall that Ha-Darshan wrote it?" It seems
obvious to us that the conduct of the Rabbis, who
deny with frequency (not always) the misquoted texts
from this book, saying that such a text is not so in
our books, but who never placed in doubt the
existence of this same book, is good proof that its
existence was recognized by all, and that its
authenticity was also recognized by all. (40)

Furthermore, Facios Lope:z answers Baer®s charge that one
reason that no objections are recorded is that the people
whom the Church appointed to transcribe the protocols lied.

To this he replies:

In opposition to Baer, we &inow that the one who
copied the protocols did not lie. Baer appears to
forget that this protocol was revised by a mixed
commission of Jews and Christians, and never did the
Rabbis bring against the protocols any accusation
either of lying, or even of error. Not one
insinuation in this respect can be found in the
memoirs of Matityahu, Ferrer, or Astruch, who used
the protocols liberally in order to carry on the
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controversy. (41)

Pacios Lopez also notes that in fact the Rabbis did voice
objections, and that these objections were recorded.
However, their objections were to the citations of material
of "Rabbi Rachmon." His commentaries, and not the work of
Moshe ha-Darshan, were unknown to the Rabbis of Tortosa.
Facios Lopez refers to several such instances, and shows
that ha-Lorki mistakenly referred to Rachmon as an authority

in the Rereishit Rabbha d Moshe ha-Darshan, and not Martini.

In the Disputation it was claimed, wrongly, that the
words of Rabbi Rachmon belonged to the work of
{Rabbi Moshe ha-1 Darshan, and, naturally, neither
the Jews found it there, nor could Hieronymous show
them when he had received the books. This explains
why, although the authority of Rabbi Rachmon is
cited many times in the Fugio, Hieronymous could not
bring it into the Disputation, because he had no
book of "Rabbi Rachmon," and the Fugio, from which
he knew he knew his comments, was not an
authoritative source for the Jews with whom he was
debating. (42)

Thus FPacios Lopez determines that the Rabbis never had any
doubts concerning the exigtence of the writings of Moshe
ha-Darshan. Furthermore, he explains that had there been
any suspicions, there would have been ample opportunity to
voice them both during the disputations and following.

Facios Lopez also speculates on the disappearance of
the Rereishit Rabbha of Moshe ha-Darshan. Frecisely because
its texts were so alien to the Jewish tradition, it was

deemed a liability; in time, it became lost to the corpus of

Rabbinic literature entirely:




We are in accord with Dr. Baer when he affirms that
the cause of this disappearance could not have been
the Church, since it would have no interest in
causing the disappearance of a book with which it
could demonstrate many of truths of its faith to the
Jews. But as to the suspicion of Baer that this
book never existed, and therefore, was never lost,
is false, as we have seeni we need no other
explanation for its loss than to say that this boak
contributed to the embarrassment or discomfort of
those same Jews. But why did they allow it to
become lost? No better explanation occurs to us
than that which the Jewish Encyclopedia give (vol.
i, pp. 64-65),.."probably, the failure to preserve
this work was a result of an excess of extraneous
elements in its make-up, because of which it was
viewed with disfavor." (43)
Thus Facios Lopez concludes that it made absolute sense for
this book to disappear. Given the number of times that
Martini cited it, and the very unusual content of its
homilies, it was a most likely candidate to be lost with the
passage of time.

Jeremy Cohen in his book The Friars and the Jews
presents summaries of Baer’s arguments that the Fugio
contains Christological forgeries, and of Lieberman®s
defense. He is confident that Lieberman and those other
scholars who defend the authenticity of Martini®s texts are
correct. (44) In conclusion, it seems that the arguments of
Adolf Neubauer and Saul Lieberman are decisive. Many of the
texts that seem suspicious have been authenticated. A
single example will suffice: Martini cites a passage on the

reign of the ten kings, beginning with God, and returning to

the Messiah at the time of the eschaton. Baer cites this as

proof of Martini's forgeries. In fact, however, the passage




can be found in this form in a manuscript in Prague.
Martini, moreover, could nmot have been both ignorant in

Hebrew ahd at the same time a forger of Rabbinic texts.

CONCLUSION

The evidence weighs heavily in favor of the scholars
who defend the authenticity of Martini®s citations in the
Pugio Fidei. There is nothing to substantiate the charges
of Abravanel, Schiller-Szinessy and Raer that Martini ever
manufactured Rabbinic texts. Indeed, Martini was too clever
a missionary to resort to such tactics. Forgeries might
have misfired, and a lifetime of work would have been
wasted. From his own point of view, he had no need to forge
texts. Many of the authentic texts demonstrated,(¥rom his
perspective, that the Midrash and the Talmud -— properly
‘understood —— affirm the divinity of Jesus. Martini's
knowledge of Hebrew, as Lieberman notes, sufficed to copy
and translate Talmudic and Midrashic writings adequately,
most of the time. However, he did not posses the ability to
make up such texts himsel f. Indeed, in the seven centuries
since the publication of the Pugio Ffidei, there is not a
single instance of proven faorgery.

The Pugio Fidei is an important source for the study of

rabbimics during the Middle Ages. Christian Spain contained




a prosperous Jewry in the thirteenth century in contrast to
the impoverishment of Franco—-German Jewry of that time. The
Rabbinic manuscripts of the Talmudic and Midrashic texts
produced in Spain were famous for their technical
superiority and literary accuracy. Beginning in the
thirteenth century, the Church declared war against Jews and
Judaism. The systematic confiscation and burning of
Talmudic texts and rabbinic manuscripts account for the
relative paucity of Rabbinic texts. Martini wrote at a time
when this process had barely begun. He had acquired all of
his manuscripts from Jews who had studied these texts. The
citations in the Pugio give us, indirectly, a key to the
education and culture of Spanish Jewry during its zenith.

As a result, Martini’s excerpts from this rich
tradition represent an important resource for the students
and editors of Midrashic texts. In numerous instances the
readings given in the PFPugic are superior to those found in
the printed editions. Martini’s citations deserve greater
attention than they have received so far.

On the other hand, Martini’s compendium of te:xts was
very much biased. His understanding was completely
prejudicial. Any Rabbinic allusion to the Messiah or to the
Messianic age proved to him that the Sages and the Medieval
Rabbis were aware of the truths of the Christian faith, and
of the falsity of Judaism. By making these texts,

inadequately recognized for their importance, available,

Martini forged new weapons for the medieval preacher in his




war against Judaism. The fact that Martini never wittingly
misrepresented Rabbinic texts served to contirm to him his

own bias, and to convince him of the truth of his

misrepresentations of the Midrashic texts.
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TEXT 2
FF 281

Gen. 9:2

The Second Temple - Gen. Y:3246

Blessed be the LORD, the bod of Shemy [amd let Canaan be his
slave. God enlarge Japhsth, and let him dwell in the fents

of Shem, and let Canaan be his slavel] (Gen F:r26).

"Many (13 of the Friest arnd the Levites and the chiefs

of the families, the old men who had seen the first Temple,

wept loudly at the sight of the founding of this sanctuary.
Many others shouwted jovously abt the top of their volice (Ezra
- | P I Why were the old folbk weeping? Because Lhey
rgallzed thalt the Shebhinag did not dwesll in the second
Teample. Arid since the Shekhinz did not dwell in it, why

«

s Soripture state: "the glory of this lattear Temple

T
T
3
o
8]

shall be grs than that of the former one” (Hag., 2:68)7

Fabhi Jonathan and Rabbi Elarar [both offzrasd an

explanationl. Ore says irn years' (that the seco

3
o
iF
3

T
hy

-~

lasted longer in years) (2) and the other says, im size of

the structure.”
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FF 37
GEN. 13:15

(=4

Jacobh alone i Abraham’ s seed-Gen 123:15

-

giwve it, and to your sesed." (bGarn 173:15).

-

"Urto you shall

"Ard to ovowr ssed" - ovour seed which resembles yvou, for L

"arnd Israsl dwells in safety, the fountain of Jacob
"o Deut. I3 280). Arnd Amos asked for mercy on bhis

saiad, "who will stand for Jacob, for he is

it " {Amos T2,

T T
PN
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TEXT 4

FF 28%
Gen. 14:18

The Sobriguet "Malohizeddeg" -~ Gen. 14:18

In Senexis Rabbha on the pa "Malchizeddeqg, the King of

Salem, bhrought oot and wine; he was a priest to the

God of the Heaverns" {(Gern 14:189), this is what is written

"Thus sald the Lord: observe what i1s right (pishpat), and do
what 1s just {(fredaba)...” (Is. S6:11). Rabbi Brachvyva said,

feommaridment

equivalent to pitrevod) and

good deads (fredsbiah refers hto ma’asip toviel. Te e for my

salvation shall come oy, and my deliverance (Sxidkati:
will be revealesd...” {(Ihidl; the Anointed king, for it is

3 f -

Al truth {(fredeb ol s

i
o
b
H
o
—~
o
.
=
-t
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Abrabam™s Eschatological

"The sun had selt, and darkness

15:17).

LThis will happen ageainl when (3 the

for it i

COMmeE, z writtern: "His throne

baefors me' (Fg 29:37) At that same

envelops bhs thus it is

darkne the

O R garth, and

mations a

Lord will shine wpan

will be visihbhle o

&HOe Y,

AR

enveloped the earth..

i

n

on Gen. 1

Arnointed king will

<

shines as the sun

time darkness will

written: “Behold!

ik clouds the

i
i

arnd his

4

.
Wil (8} y

Loy
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TEXT &

FF
Gen.

714

19: 74

The Incestuous Fedigree o

e The older ame sald to the

ast %=

=

Father 1 qlohts let us mak

T

HE

and vyou go and lie with him,

.

4

(rera) through ow fabther" (G

Zerg: son(dy is nobt weitten b
the Anointed king, who will b

daughters. David descended f

froom Ma® amah the Amm

their descendants. T

""" o Tk, Voan o Fath

o
h;

YL cver the limit of the

VI f to objesct to Divine

Cjid.

Al

whicg had a child with his

~ 1

what would decres for him®

said to him, "And if a case o

his daughter cams hefore

YL,

Rim?"  He said to "stoni

Fiim,

LJab1,

Lwn Cases

CAame

He; Lot and his daughters,

as

daughter—in-1aw The

(Tamar) .

and these, and appointed them

Redeemer for the future; this

daugt

2
)

f the Messsiah - Gen. 19

YOG, I lay with

e
i

SEE,
e him drink wine tonight also,

that we may concelve a son

-

er. 1%:347.

ara (hen)y, but rera. This is

] both of Lot s

2

he Moabit and

"M

]
HH

1

oril bes. Arg the Anointed king
at is what Zopher meant when
om the mystery of God? Would

Almighty?" (Job 11:7). Are

mysteries?T™ I+ a case of & man

fter—-in-law cams before vou,

tor Bime Mhburnmiog. ' M

it

el

Hes

f a man a child with

what would vou decres for

ng." He [Zopher] satd te him

pefore the Moly One Blessed BRe

wall as Judah with his

Bl sssed He took from thess

kings in this world., and the

iz the Anointed king.”
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TEXT 7
FF 272

Gen. Z1:12

The Future World -~ Gen. 21
"Thiy shall be oalled I (laemy 21:
FRabbi Yudarn (5), son of Rabbi Shalom, said

=g

TRamsmber the wond which He has done,

~
B

of biraliam Mis Jacobh His

He said,

S0 mizuth comes thes

i and the world ho
& all those

Come)

41

=1
1%
s it ois writhen,

the miracles, sesd

chosen one’™ " Fa

"1 have given a

ackrnowledgement of

n
b

t

)
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TEXT B

zee

25: 28

F-
Gen.

The reward of Es fat

feeding his

"And Isaac loved Esau,

~e, e
SRR

ale b

)

i &

5=3

15

ThHa whiat wiritten: "Thus sa

Fosts, "aflber honor he sarh me.’

Great is the honoring of parsents,

2

Lin

Ezau’s honoring his father, Isre WAS

them (Edomd, it mogthenin

weze el (80 the time o

poring

shall take thie Gl nted A

place by

thatl did not inherit their

Ford

Isras

lz=arn

horor which Esau accorded his father? I

have gorne arournd this mountain long enoug

rnorthie. . 30
Why did God

soammanid s

ar o

Because Esau wert around thi mourtailn as

|

while Jacobh showsad no 1T

comTarn, sitting

a

it is written: "but Jacob mild

i

a

Mal ,

TRET

AR i,

(Gen.

sy

and around places. sea

veni s T

T

I mak in

to place

L Tie}
PRI R

her - Den.

vaenison to his

vs the LORD of

I D

(7).
reward for

able to conguer

ot

g in this

£ vation which

whence do

ol WAL

hecause of the

wrlttern: "You

Cnow turn

.
vy

wnd this mountain™

he was hunting,

the academiez. as

sittinmg in tents"

i

i d

Qoing

rotiing and hunting

His father™s mouth.
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Therefore, "You have

In

jone around this mountaln long enowghs

i
=)
+

Cnow turn north... 1" (Deut. 2:3): because Esan w AP O

this mountain.

And whence do you learn that this honor (Esau’s honoe)

delays the time of salvation which will come through the
Ancinted King? As it states: "Thus savs the LORD of MHosts:

Tatter hanor he has sent me" (Zech. 2:132) ~- "after the Holy
One FBlessed Be He will repay to Esau the reward for the
reverence which he showsed his father., He sent me (Lo redeem

YOUY . Arnd thus David says in reference to the Anointed:
"You guide me by your counsel, and after honor you take me!

(Fs. 73:224%,

Whernce do you learn that Esau honored his father

it mays, "lsasc because he brouwght venison to
his mouth" (Gen, Z5:282. A ogood piecse of meat for his

mouth, & ¢ af wine for his moubth.
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A1l on

i
4

the Messianic Templs -~ Gen. 2727

n

mell of the fisld which

See, the sm=ll of my som 1s as the s

the LORD has bhles

This (%) teachss that thes Holy One Blessed Be He showed Isaac

the Holy Samctuary bDuillt, destro arnd rebuilt.

"Swa, the smell of the aofferings of my son':s Buillt, for it

e
i
o

ul
%
dey

1a wrrd s

‘wrring the offerings pleasing in

crdor !

Of the fielad": This refers Lo the sanot

written, "therefore, f  yOoul

Zion will bs plowed as & Fisld” Mic. D12y, 0100

Pl the | o

s FRebuilt and perfected for the

fulure,

it odls wrilitten, "[BRBehold how good and how ples

it is, for brothers to dwsll together. It i= like finme oil

orn the head, running down o

the beard, the beard of
Aaron, that comes down over the collar of his robe. Like

the dew of Hermorn, which falls upon the mountains of

Lhere thse LORD has commanded blessing., life sverlasting®
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TEXT 10A

FF 287
Gen. 28:10

Jacobh™s Rock as the Roock of Zerubavel ~Gen. 28: 10

"I the dave of those Fings, The bod of Heaven will

48

establish an etermnal Fingdom which shall never fall...it

=hall shatter and make an end of all the other kingdoms, but

it shall esist for all eternity. This is the meaning

ot

vour wvision, in which you saw a stone, not dislodged by

Ruman hands. «.grinding the iron. .. (Dan. 2:44 £F).,
It fthe rock) is the Anointed King(ll), as it is
i Genexis Rabba: "After punishing Esau, the Ancinted

becomse a great king, as 1t says, "and the stane whioch

the idol shall become s lofty mountain, covering the whol

sald

wWill

struck

o
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TEXT 10BR

FF 241
Gen. 28:10

Jacob™s Rock as the Rock of Zerubavel - Gen. 28:10
Jacob went out from Be'er Sheva...'" (Gen. 28:10)

After the Ancinted departs from Esau, he will become a great
king, as it says, "and the stone which struck the idol shall
become a lafty mountain, and shall fill the whole earth"
(Dan. 2:35). Ard what do the words "a lofty mountain?!
mean’? fs Lt says (Iech. 4:7) "Who art thou, O lofty

~an

mountain®
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TEXT 10C
FF =89
Gen. 28:10

Jacob™s Rock as the Rock of Zerubhavel — Gen. 228:10

"Jacob went forth out of Be'er Sheva...! (Gen. Z28B:10).

Who art thouw, 0O lofty mountain..." (Zech. 4:7). "Lofty
mountain’ means the Anocinted Fing. And why does it call him
"Laofty mountsin®” Because he is higher than the patriarchs.
For it sayvs (Is. S32:17), "Behold my servant will become
wige, [lifted up and carried aloft and towering exceedingly
highl."”

["my servant"l refers to the Anointed Fing. "Lidfted
up' —— higher than Abraham, about whom it says, "I 1ift high
my harmd before God" (Gen. 14:22). YLifted up" -— higher

than Mozes, for it says (Muam. 11:12), "Shall I carry them in

II H

my bozom, like a nurse carries a suckling?"  "And towsring"
—= higher than the ministering angels, for it says,
"VITOAVEYHEM" (Ez. 1:17) - their height. This is what it
means when 1t says, "Who art thou, 0 lofty mountain.
Arother interpretation. Why does it oall the Arointed
one "Mountain'"? Becauze he will come through s mountainous
road. A it smavs (Is, 52:7) "BEehold the feet of the bhringer
of good news, the announcer of peace, upon the mountains.
At that time, Tsrasel will twn to the mountains, for it

SAys, "I lift my svyes to the mountains, whence will come my




[
et

helper?™ [My helper comes from the Lord, maker of hsaven and
earthl" (Fs. 121:13. This refers to the Anointed, who is
called "helper," &z it says, "He will send youw helper from
the Zanctuary [and your supporter from Zionl" (Fs.
Arid whence does he come? From the Holy One Blessed Be He,
for it says, "My helper comes from the Lord, maker of heaven

and sarth® (FPs. 121:1). And scriptuwre also says abowt him,

"Fortunate is the one whose helper is from the God of Jacob
[whose help iz in the Lord his Godl (FPe. 1446:5). And it
says further, "the LORD will brirmg my helper, and I shall

look upon my enemies (in victory)" (Fs., 118:7).

This may be stated in a parabable. Lome people came to
judgment, and they were afraid of the verdict. Feoplse said
to them, "Do not fear the judgment, becausse the judge is
vour friend, HSo likewise Israsl will stand 1in judament
before the Holy One EBlessed He He, and they will be afraid.

The ministering angels will say to them, "Do not f=ar the

0y

H
0
-

judament: He is youwr townsman, for it v, Che will buwild
my city, and set my exiles fres’ (Is. 45:173). Don’t you
Fecogrnlize Him? He is youwr relation, as it says, “for the
children of Israel, who are his relatives, Hall=lujah®™ (Fs.
148:14)." And they will say it to them again, "Do not fsar
the judgmsnt; He is youwr brother, for it says, "for the sake
of my brothsrszs and companions I will say, Feace be within
you (Fs, 122:8). Furthermore, he is youwr father: " Is he not
Your father, who created YOUL W« " {Deut. ET2r&).

This iz what Shlaomo said concerning the congregation of



Israel, "0 that vyvou were like a brother to me..." (Song
B:1). Like what type of a brother? Not like Cain was to
Abel, nor Ishmael to Isaac, rnor like Esauw to Jacob, nor the
brothers of Jozeph to Joseph. No: rather, "like one who
suckled at the breasts along with me" (Ibid). It must be
like the brotherhood of Benjamin, whom he loved inm his
heart. That is what it means, "like one who suchkled at the
breasts along with me. I shall find you outside” —— this
refers to  the wilderness, which is outside of the settled
area —— "I will kiss youw, and they will not despise me"

{Ibhid).
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TEXT 10D

FF 412-414
Gen. 28:10

Jacob®s Rock as the Rock of Zerubavel - Gen. 2B:10

"Jacob went forth out of Be’er Sheva..." (Gen. 28:10).

As it says, "I lift my eyes to the mountains, whence comes
my help?..." (Fs. 121:1). And it says. "Who art thou, O
lofty mountain..." (Zech. 4:7). "Lofty mountain"” means the
Anointed King. And why does it call him "Lofty mountain?®
Because he is higher than the patriarchs. For it says (Is,.

52:13), "Behold my servant will become wise, [lifted up and

carvried aloft and towering excesdingly highl.®
L"my servant"l refers to the Anointed King. "Lifted

+

up'" =- higher than Abraham, about whom it says. "I lift high
my hand before God" (Gen. 14:232). "lLifted up" ~— higher
than Moses, for it says (Num. 11:12), "Shall I carry them in
my bosom, like a nurse carrises a suckling?" "And towering"
== higher than the ministering angels, for it says,

"V GAVEYHEM" (Ez. 1:17) =~ their height. This is what it
means when it says, "Who art thou, 0 lofty mountain.”" And
from whom does the Anointed descend? From Zerubavel, who is
himself a descendant of David. For it says, "the sons of
Jeconiah, the raptive: Ghealtiel his son, Malchiram,
PEdaiah, Shenazzar, Jekamiah, Hoshama, and Nedabiah; and the

Sons of Fedaiah: Zerubavel and Shimei. And the sons of



)
~d

Zerubavel [: Meshullam and Hananiah...and the sons of
Hananiah: Felatiah and Jeshaiah, his son Arnan, his =on
Obadiah, his son Shecaniah. And the sons of Shechaniah:
Shemalah. And the sons of Shemaiah: Hattush, Igal, Bariah,

Nezarial, and Shaphat, six. The sons of Neariah: Eligenai,

b

Hizkiah, and Azrikam, thres. The sonse of Eliocsnai:
Hodaviah, Eliashit, Pelaiah, Akkub, Johanan, Delaiah, andl
Ananil seven" (I Chron. 3317-24).

Up wuntil this point scripture has given the

genecloagical line, up to "And Anani, seven. And who s

Anani?

He is the Anointed One, as it says: "I saw in the
night vizions, and behold with Anani of heaven thers came
orne like a son of man, and he came to the Ancient of Davs,
and waz presented bsfore hRim. [ANd to him was Qiven dominion
and glory and kingdom, that all peoples, nations, and
languages should serve himg his dominion is an everlasting
domirion. which shall not pass away, and his kingdom one
that shall not be destroyedl" (Dan. 7:13).

Ard why Y"seven?! Because 1t is written about the
Arnointed (Zech 4:10): "For whosoever Has despised the day of
small things, shall rejoice when they see the plumb line in
the hand of Zerubavel: and these seven l[are ths eves of the
LORD which range through the whole earthl." (1)

This explains why it says, "...before Zerubavel..."
(Zech. 4:7). Because the Anointed King will descend from

Zerubavel . [t says, 1 "oealevel .l l.t {(Ibid) Decause in the

future he will execute judgment with equity, as it says, "he




will judge the poor with righteousness, and he will judge
the destitute of the esarth with equity” (Is. 11:4). "And he
shall bring forth the the head-stone..." (Zech. 4:7). This
is the storne of Jacobh, for it says, "and he took the stone
which he had placed bermeath his head [and erected as a
pillar, anrnd poured wil on top of 1t1" (Gen. 28:18).
"Teshuot" —— because in the future, the Holy One
Flessed Be MHe will wreak destruction upon Esau the wicked
with this stons. And o Daniel says, "As you watched, a
stone, dislodged by no bhuman hand smashed the idol on the

)

)]

feset which were of iron..." (Dan. 2:4
"Her, hen la” —— bhecauss He grants grace and
supplications to Israsl, as it is written: "And I will pour
cut upon the house of David and the inhabitanmts of
Jerusalem, & spirit of compassion and supplication [so that,
when they look on him whom they have pierced, they shall
mourn for him, &s one mourns for an only ochild, st WEEp
bitterly over him, as one weeps over a first-borml” (Zech.
122100, Aftter the Anointed departs from Esau, he will
becoms a great king, as 1t says, "and the stone which struck
the idol shall becoms a laofty mountain, and shall fill the
whole earth® (Dan. 2:2%). And what do the words "a lofty
mountain?" mean? Az 1t says (Zech. 4:7) "Who art thow, O

lofty mountain?®
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TEXT 10E
FF 428

Gen. 28:10

Jacob™s Rock as the Rock of Zerubavel - Gemn. Z28:10

"Jacoh wernt farth out of Be’er Sheva... (Gen. 28:10).

Who art thou, C lofty mountain..." (Zech. 4:7). "Lotty
mountain®” means the Anointad King. And why does it call him
"Lofty mountain®™" Because he is higher than the patriarchs.
For it says (Is. S2:123), "Behold my servant will become
wise, [lifted up and carried aloft and towering exceedingly
Righl."

L'my servant"]l refers to the Anointsd Fing. "Lifted
"

up" —-— highesr than Abrsham, about whom it savs, "I 1ift high

my hand before God" (Hen. 14:22). "Lifted up -~ higher

than Moses, for it savs (Num., 11:12), "Shall [ carry them in
my bozam, like a nurse carries a suckling?" "And towsring®
== higher than the mimnistering angels, for it says,
"VAGAVEYHEM" (Ez. 1:17) - their height. This iz what it
means when it says, "Who art thouw, 0O lofty mountain.” And
why does it Say, "e...before Zerubavel...! (Zech. 4:7)7
Becauze he will descend from Zerubawvel. wWhy does it say,
"e.dlevel..." (Ibich T Because in the future he will execute
judgment with equity, as it says, "he will judge the poor

with righteousness, and he will judge the destitute of the

Barth with eguity" (Is. 11:4).



&1

Another interpretation. Nl lift up my =yses to the
mountains, [whence will come my help?l1" (Ps. 121:1). Or the
day on which the Holy One Blessed BHe Me will judge Israel,
they shall look to the patriarchs to plead on their bhehalf.
wouldn™t a father save his son? Wouldrn ™t & man save hisg
brother?™ It follows that the verse, "I lift up my eves to
the mountain, whencse comes my help” (Ibid) referz Lo the
patriarchs, as it says (Micah &:2) "Hear, mountains
(patriarchs) the judgment of the LORD, [and you enduring
foundations of the earth; for the LORD has a controversy

with hMizs people, and he will contend with Israell.™
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TEXT 10F

FF &Z7
Gen. 28:10

Jacob™s Rock as the Rock of Zerubavel - Gen. 28:10

"Jacob went forth out of RBe’er Sheva..." (Gaen. 28:10).

As 1t says, "I lift my eyves to the mountains, whence comes

my help?..." (Fs. 121:1). And it savs, "Who art thou, O

lofty mountain..." (Zech. 4:7). "LLafty mountain' means Lthe

Arncinted King. frd why does it zall him "Lofty mountain?”

Recauvse he is higher than the patriarchs. For 1t says (Is.

21y UBehold my servant will become wise, [lifted up and

s
i
]
™
-
i
]

1 o aloft and towering excesdingly highd. v

Clmy servant”l refers to the Anolinted King. "Liflec

up' =- higher than Abvaham, about whom it ye, "I lift high

¢

)

my hand before God" (Gen. 14:232). "lifted up® - higher
tharn Moses, for it says (Nwn. 11:12), "Shall I carry them in
my bosom, like a nurse carries a suckling?” "hnd towseing”
-— highear than the mirnistaring angels, for 1Lt says,
"V*GAVEYHEM" (Ez. 1:17) - their height. This is what it
means when it says, "Who art thow. 0 lofty mountain.”  And
why does it say, "...bhefors Zerubavel..." (Zech. 4:7:17
Because he will descend from Zerubavel. Why does it say,
Yeallevel.. " (Ibid)?  Becauss in the futwre he will execute

judgment with equity, as it says, "he will judge the poor

With rightecusness, and he will judges the destitute of the



garth with equity”" (Is. 11:4). "Ond he

the the head-stone..." (Zech. 4:7). Thi

stone which Jacob used as a pillow, for

took the stone which he had placed beneath his head" (Gen.

28:18).

shall bring forth

s refers to bthe

it says, "and he

&4
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TEXT 106

PF 769
Gen 28:10

Jacob®s Rock as the Rock of Zerubavel -~ Gen. 28:10

"Jacob went forth out of Be’er Sheva..." (Gen. 28:10),

As it says, "1 lift my eyes to the mountains, whence comes
my help..." (Fs., 121:1). And it says, "Who art thou, O
lofty mountain..." (Zech. 4:7). "Lofty mountain" means the
Anointed King. And why does it call him "Lofty mountain?”
Because he is higher than the patriarchs. For it says (Is.
52:13), "Behold my servant will become wise, [lifted up and
carried aloft and towering exceedingly highl." Jacob went
out from Be’er Sheva..." (Gen. 28:10). This is what it
means when it says, '"Who art thou, 0 lofty mountain." And
from whom does the Anocinted descend? From Zerubavel, who is
himself a descendant of David. For it says, "the sons of
Jecaoniah, the captive: Shealtiel his son, Malchiram,
Fedaiah, Shenazzar, Jekamiah, Hoshama, and Nedabiah; and the
fons of Fedaiah: Zerubavel and Shimei. And the sons of
Zerubavel: Meshullam and Hananiah...and the sons of
Hananiah: Pelatiah and Jeshaiah, his son Arnan, his son
Obadiah, his son Shecaniah. And the sons of Shechaniah:
Shemaiah. And the sons of Shemaiah: Hattush, Igal, Bariah,
NEaFiah, and Shaphat, six. The sons of Neariah: Elioenai,

HiZkiah, and Azrikam, three. The sons of Eliogenai:



&7

Hodaviah, Eliashib, Felaiah, Akkub, Johamnan, Delaiah, and

Anani seven" (I Chron. 3:17-24).
Up until this point scripture has given the

geneological line, up to "And Anani, seven.” And who is

Anani? He is the Anointed One, as it says: "I saw in the

night visions, and behold with Anani of heaven there came

one like a son of man, and he came to the Ancient of Days,

and was presented before him. [And to him was given dominion

and glory and kingdom, that all peoples, nations, and

languages should serve himi; his dominion is an everlasting

dominion, which shall not pass away, and his kingdom one

that shall not be destroyedl" (Dam. 7:13).

And why "seven?™" Because it is written about the

CAnointed (Zech 4:10): "For whosoever has despised the day of

small things, shall rejolce when they see the plumb line in

the hand of Zerubavel; and these seven [are the eves of the

LORD which range through the whole earthI.” (1)

This explains why it says, "...bhefore Zerubavel..."

(Zech. 4:7). Because the Anointed King will descend from

Zerubavel. [It says,] "...level..." (Ibid) because in the

future he will execute judgment with equity, as it says, "he

will judge the poor with righteousness, and he will judge

the destitute of the earth with equity”" (Is. 11:4). "And he

shall bring forth the the head-stone..." (Zech. 4:7). This

is the stone of Jacob, for it says, "and he took the stone
Which he had placed beneath his head [and erected as a

Pillar, and pured oil on top of itl" (Gen. 28:18).
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"Teshuot" ~- because in the futwe, the Holy One
Blessed Be He will wreak destruction upon Esau the wicked
with this stone. And so Daniel says, "As you watched, a
stone, dislodged by no human hand smashed the idol on the
feat which were of iron..." (Dan. 2:45).

"Hen, hen la" -- because He grants grace and

written: "And I will pour

it
—
o
=
+
=
u

aupplications to Isrs
out upon the house of David and the inhabitants of
Jerusalem, a spirit of compassion and supplication [so that,
wher they look on him whom they have plierced, they shall
mow . for him, as one mowrns for an only child, and weep
bitterly over him, as one weeps over a first-bornl" (Zech.
20103, After the Anointed departs from Esau, he will
become a great king, as it savs, "and the stone which struck

aofty mountain, and shall fill the

7

—

the 1dol shall become a
whole sarth™ (Dan. 2:35),. fArnd what do the words

“3E

ays (Zech. 4:7) "Who akt‘thuu, G

mountain’ mesar AT

- Y

lofty mountain”®
Anaother interpretation.  Why does it call the Anointed
ong "Mountain"? BRecause he will come through a mountalnous
road. Az it says (Is. S52:7) "Behold the fest of the bringer
0f good news, the announcer of peace, upon the mountains.,”
At that time, sirras] will tuwrn to the mountains, for it
Bays, "I lift my eyes to the mountains, whence will come my
helper? LMy helper comes from the lord, maker of heaven and
Barthl" (Fs. 1Z1:51). This refers to the Anointed, who is

Called "helper," as it savs, "He will send your helper from



the Sanctuary Land your supporter from Zionl' (FPs. 20:3).
And whence does he come? From the Holy One Rlessed Be He,
for it says, "My helper comes from the Lord, maker of heaven
and earth" (Fg, 121:1). Arnd scripture also says about him,
"Fortunate is the one whose helper is from the Lod of Jacob

[whose help is inn the Lord his Godl (Ps. 146250,
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TEXT 11

FF 2895
Gen. 28:17

fgucent to Heaven -~ Gen. 28:17

"And he was afraid, and he said, "how awesome 135 this places
it is none other that the House of Bod, and this is the gate

of Heaven" {(Gemn. 28:17).

Dur Rabbi Joshua bern Nun taught(12): When the death of
Moses approached, the Holy One, Blesssd be He, brought him
up to the heights of heaven, and showed him rewards which

ware coming to him, and that which was to be in the future.

i

The Middat~ha—-Rahamim (the Attribute of Mercy! rozs
before Moses and said: "1 will share good news with youg
rejolce in it. Tiurm your face towards the Throne of Merocy,
arnd look.

Moses [Tturnedl] toward the Throne of Mercy, and saw the
Holy One Blessed Be He Himself, building the Holy Sanctuary
with His own hands, with precious stones, and pearls. And
between each and every stone the Glory of the Skhekfins shone
through, more beautiful than pearls. The anocinted King was
seated upon the throne within, and faron, Moses®™ brother,
Was standing at his feet, his sacred mantle upon him.

Raron spoke to Moses: "Do not come into the Sanctuary

yet, for I am afraid for vou because of the Shekbina. For

i)

MO man can snter here unless he has tasted death, and has

il
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given his soul to the Angel of Death.

When Moses heard Aaron’s words, he fell on his face

before the Holy One Blessed EBe He and said: "Master of all
the universe, grant me permission to speak with your
Arnointed before I dieu"

The Holy UOne RBlessed Be He answered him and said: “"Go
irm," and He taught him [the ineffable name, so that the

sword of the Shekhina should not devour him.

When the Ancointed seed of David, and Aaron, Moses?

brother saw Muses, they understood that the Holy UOnhe Hlessed
Ee He had taught Moses His great, ineffable name. [The

Ancinted One, and Aaron said to kiml "Blessed be he who

i

comes by meEans 9f the ineffable name" (Fs. 118:26), for were
it not that Holy One Blessed Be He had taught him His name,
e would not have been able to enter with theaem.

Mozes asked the ﬁmaiﬁted zeed of David: "I thought that
God s sanctuary will be on Earth:; why does God bﬁild it in
heavern?" (175

The Amointed One said to Moses: "Your ancestor Jacob
saw the Sanctuary which will be built on earth, and he zaw
that the Holy One, EBlessed Be He, [would build itd by His
own hands in the Heavens. And he understood with all his
might that the Temple which the Holy One Blessed Be He would
construct in Heaven of preciogus stones and pearl, and the
Slory of the Shekbina, will be the same Sanctuary which will
be for Israsl forever, until the end of all generations. {14)

And so he said on the night when he slept upon the
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stone, and saw the Jeruszalem built upon the earth, and the
Jerusalem built in the heavens. And when Jacob your

ancestor saw one Jerusalem built upocn the earth, and another

]

in the Heavens, Jacob said: "this one which 1 inoearth is

It

nothing (in comparison)." For it savs, "and was afraid, and
he said, how awesome is this place. This is none other than
the House of God" which will stand for ever, that very same
Temple which He Himself constructs.”

And so you should not say, that just as the Holy One
Blessed Re He will build a Holy Sanctuary Himself in the
Heavens, so He will build it Himself on sarth, for it says
"You will brimng them in, and plant them on your own
mourntain, the place which you made yow dwelling, the
Sanctuary which yvouwr hands have established" (Ex. 15:17).00

When Moses heard thess things from the mouth of the

Anointed seed of David, he rejoiced greatly, for it is said,

I rejoiced when they said to me, go to the House of

the Lord...Jerusalem is built as a city which is firmly

;

bournd together" (Fs. 122:1-3).
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TEXT 12 A4

FF 249
Gernn Z0:41

Mesziah Born on the Day of the Destruction of the Temple
Gen. Z0:41

"Ag for the goats, whenever the more vigorous were in heat,
e put rods in front of them at thelr trough, so that they

would long for the rods." (Gen. 20:41)

Fabbi Samuel, son of MNahman, said: "From whers do you

claim that the davy on which the Anointed [kingl was borm, on

1

1
L

]

that day the Tenples was destroyed? It says, ""Before she has
labor, shall a woman deliver; before she has travail give

birth to a sorn™ Who has heard of such & thing: who has ssen

such a thing?™" (ls. &&6:17). When the Sanchtuary was

they oried out 1ike & woman inn labor, far it
says: “For I have a volce like a woman birthing: in pain as

ore wikth her first child.,” (Jer. 4:313".
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TEXT 12 B
FF 3350
Gen. Z0:41
The Destruction, and the Birth of the Messiah, revealed to
Elijah~Gen. Io:41l

"As foar the goats, whenever the more vigorous were in heat,

he put rods in fromt of them at their trough, so that they

would long for the rods." (Gen. 30:141)

it happerned that Elijah(13), of blessed memory, was

walkimng on a road on the very day on which the Temple was
destroyed, and he heard & voloce ory out from Heaven, saying:
"The Holy Sanctuary is destroyed!” When Elijah of blessed
memory heard this. he became intent on destroying the sntire

world.

He continued on his way., and saw several people who were
plowing amnd sowing. He sald to them: "The Holy One Blessed

Be He bescrame angered at the world, and sought to destroy his

Temple, and to exile His children among the nations of the

44

earth;: and vou are taking care of earthly pursuits

A Heavenly VYolioce went out and said to him: "Leave them

alone, for the Redssmer of Israesl iz already born.” Elijah

s2aid to the wvoice, "then where is he?" It said to him "in

i

Bethlehem, in Judesa.
He went there, and found a woman szitting at the entrance
0f her house, and her son filthy with blood [of the

afterbirthl, and lwing on the ground bsfore her. He said to

an?™" She answered

i

her: "My daughtar, have you deliversd a
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him, "yes." He said to her, "For what reason is he filthy,
and lying in blood?" She said, "it is a great evil that on
the day on which he was born, on that same day the Sacred
Temple was destroyed.” Elijah said to her, "My daughter,
stand up, and take hold of him. For already there will be a
great redemption for you through him." Instantly she stood
up, and took the child.

CEli j&h] left them, and went. Five years later, he said,
"I will go, and see the Redeemer of Israel; if he grows as
kings do, or as the ministering angels." He went, and found
the woman standing at the entrance to her house. He said to
her, "How is that boy?" She said to him, "Rabbi, didn’t I
tell you that his lot was bad(1é), since the day on which he
was born was the day on which the Holy Sanctuary was
destoryed. Furthermore, although he has feet, he does not
walk; he has eyes, yet he doesn’t see; he has ears, and he
cannot hear. He has a mouth, yet he doesn’t speak. Behold,
he lies there like a rock."

Even as she spoke, a wind sprang up from the four corners
of the earth and threw him into the great sea. CEli ;ah]
tore his clothes, and pulled his hair, and cried out, and
said, "Woe! the Redeemer of Israel is lost!"

A Voice came out of Heaven and said to him, "Elijah, it

is not as you think. Rather, 400 years he will dwell in the
great sea. 80 years he will dwell in the realm of smoke
with the Korahites. 80 years he will be in the entrance to

Rome, and the remaining years he will wander among all the

—




great nations,

il th

Fooet

final era.”
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TEXT 13
FF 288
Gen. Z6:31

God™ s Reaction to This World — LGem. 2&6:71

"These are the kings who ruled over Edom before there were
kings i Israel: Bela, the son of Beor became king in
Edom. .." (Gern. 3&:31)

As it is written(l7), "Bo spoke the LORD: you have
heard the sound of terror, of fear without respite. Ask,and

]

sea whether a boy is born.  Why have I seen bal gever with

]

Fis hands grippimg his sidesz like a woman in labor?" (Jer.

jt

i

T0:6).  This ks

be

v
A
-~
it
%

is the Holy One Blessed BFe He, f it
were possible, the souwwce of all power, who is anguished

over this world with all His might.
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TEXT 14

FF 80Z2-803

-

Gen. I7:2

The Triasls of Joseph and DRaniel - Gen. &

~J
3
I

"

e x s ANd they o Fim into the pit (Gen. I7:24)":

As 1t is written concerning Damiel (18): "And the Babylonians
assembled against the king, and they complained against him,
saying to one another; "the king is a Jew. He destroyed
Bel, and he killed the dragon, and he has put all of the
priests to desath." fAnd they came before the king, and they
said to him: "either suwrrender Danisl to wus, or 1if you
don"t, we will k1ll wou, and a11 of your house. "

Ard the king saw that all were against him as one, and
his hand was forced, and it was neosssary that he glve
Darniel over to them. They lad him off, thalt is Damiel, and
brought him amd threw him into the pit of the ssven lion
fand thasy usually gave them 2 human corpses every day, and 2

lambs per davs; but on t

—

i

1o8e days they did not give them
anything, so that they might salt him and comsume him, that
is Daniel).

And thers was a prophet, Habawuk, in Judsa; and he had

arid e had put bread in the bowl. And he
got up and went oubt to carry it bto the field for the
harvestors.

And an Angel o

by
i+
0
iTi
—
i
b}
it
4]
o
+
I
i
-
3
£
jin}
8]

carry this food
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which you have to Daniel, who was thrown into the liom pit
in Babylon. And Habakuk said, "sir, 1 never saw EBabylon,

and I do not know where that pit is. So the angel put hisg
Fand on the head of Habbakuk. and tock him by the hair of
His head, and put him in Babylon, above the pit, by the
powesr of the Holy SBpirit. Habbakuk called out and said,
"Danial! Daniel! Arise, take these foodstuffs which God has

sent vou. fBnd Damisl said, "bGod has remembered me, and in
His mercy hz has not abandoned me, and I know that You do
rot abandon those who love you. " So Daniel got up, anc
took, and ate.

The angsl took Habakubk at that same time, and took him
back to the placs from which he initially took him,.

Ard now the king camz on the seventh day., to wesep for

Damial, because he was like a son to him. Arnd he came to
the pit, and he looked into the pit. and ke saw Danilel

sitting around, and he gave a loud cry, snd said, "Great is
the God of Daniel!Y And he raissd him from the pit. A
with regard to thse enemiss of Daniel, those who had =aten
his ocrumbs Lwho had plotted against himl and sought to Lill

him, he threw them intog the pit. And immediately, Lthe lions

[H

ate them in the presences of the king, and in the presence of

Danial.
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TEXT 1S
FF BOZ-BOZ
Gen. 41:1

Torah in the Mesgianic Era — Gem. 41:1

T

"Two years later, FPharocah had & dream... {hen. 41:1)

e~

As it says (Fs 14&4:7), '"God will release the

ABBUrim..." (Reading Issurin — "forbidden things") All

those animals which are unclean Iin this world(19), the

Ele

Hi

szed Be Me will declare clean, as they used to be clean
for the sons of Noah, as it says (Gen. 9:3): "IlEvery

creatuwre that moves shall be food for yous; I give you them

alll as onoe 1 gave you all green plamts.”  Just as the the

Y

graen plants are all clean, so also weres the wild and

domestic amimals clean for them, and in the futures God will
permit all that had bsen forbidden. frd why did He forbid

them in this world? To ses who would accept His words, and
who wowld mot.

What 1s the meamning of "God will release the
assurim. .. ?"  There is no more stringent prohibition than
that against the woman in mensus; for she sees [her
manstrusal bloodl and is forbidden [to her husband. I bBubt in
the future The Blessed Be He will make her permissible, for
it says, "I will also remove the prophets (of the idols) and

the spirit of defilement I will cause to be dispersed from

the sarth” (Zech. 13:3). The only "defilement" is



menstruation, for it says (Lav. 18:19): "You shall not
approach a woman who iz in the defilemsnt of her
menstruation. "

Thers are those who say that sswual relations shall be
forbidden [71 in the futurs, just as He probhibited them
sexual relations for the three davs prior to that day on
which the Blessed Be He ravealed Himself omn Sinat. For it
says (Ex 1%9:15): "Be ready by the third day: do not approach
& waman.'" Why? Because on the third day, God will descend
orn Mt. Sinmai. And if He preohibited them three days for an
appearancs of one day, in the future, in the days of the
Anointed, when the Shebbhing will dwsll among them, how much

more so would 1t bhe prohibilited.

Rathasr, to what
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The Messiah as the Tenth King - Gen. 42:46

"Joseph held dominion over the earth...

It is taught(20) that there are 10 kings who ruled over
the entive waorldy they are these: The first king 1s the Holy
One Blessed Be He, "who spoke and the world came into

being." Rabhi Elie=s that the world was created

1]
3
U
L
~
i

xolusively through the speech of the Holy One Blessed Be

"y bhe word of God were the heaverns made.

7

Mz, Ffor it says,

(Fs. 3350860 Rabbi SBhimon says that God blew the bhreath of

Fis mouth and created bthe world, for it says, "and by the
breath of his mouth all the hosts" (Ihid).

The second king is Nimrod, the wicked, etac. The third
king 1w Joseph., etoc. The fowth Hing is Solomon, the king
af Israesl, eto. The fifth king is MMebuchadnezzar, king of
Babylon, stc. The sixth king is Darius, who ruled over the
Chaldees.

The seventh king is Cyrus, whose rule sxtended over the
who earth, for it says, "so says Cyrus, king of Fersia:r The
LORD has given over .to me all the kingdoms of the sarth”
etoc. (Ex. 1:2). And Ahasuerus his son ruled over half of
Lthe worldl. Whv?  Rabbi MNehunia says, The Holy One Blessed

Be He =zaid to Fim, "I wmaid ta him that "he will build my




ez

city, and return the exiles” (Is. 45:13) and he said, "every
one among his people, God be with him; let him go up to

Jerusalem in Judea, and rebuild the Temple of the LORD?

(Ezra 1:73). Therefore I am dividing the kingdom in the

1

hands of youwr song' for it says, "Ahasuerus, who was king

from India to Ethipia..." (Esther 1:1).

The eighth king is Alevander the Macedonian, who ruled
gver the ermtirs world; for it is witten, "As I was
considering, behold, a he—goaht camne from the west across the

whole earth, without touching the ground [and the goat had a

conspicuous hor betwesn his evesl" (Dan 8:5) . The ninth

king Pragustus, the king of Rome, for it is written
"there shall be s 4th kingdom, stromg as iron, because iron

and like iron

these" (Dan.

Dad4oy .,

The i o king 1s the who 18 destined to

Frarle ower all the ea

from

Land from the River to the ends of ths

sarthl" (Fz., 77:87). Ard in another place 1t s written,

"and the stone which struck the statue bescame a lofity

mountain and fillsd the whole =arth" (Dan 2:35), and it

the time of those kings, the Dod of heaven will

a kingdom which will never be destroved, neither

anothier natilion. T will I

bingdoms, arnd it will be

sivecd fForever” (Ibhid 20450, And the soversignty



shall return to the one who owns it, this, the tenth king.

The one who was fir

it says,
redeamer

etc. (Is

Limg, He will be the fimal kinmg, For

n

ina
it

il

b

i

.

"Sao saws the LORD, the king of Israel, and i
the LORD of hosts: "1 am first, and I am last,®

4

» A4rs), "and the LORD will be king over all the

warth, [on that day. the LORD shall be one, and His mame

shall be

orel. (Zech 14:9)
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TEXT 17
FFE 7467
Gen 49:10

Judah's Bleaws i the End of Days ~ Gen. 4910

"The scepter shall not depart from Judah Dnor the ruler’s

statf from hetween his feet, until SHILD comes,

shall bie the obedience of the peoplesl

iy

Thi={21) iz what Bilaam meant: "A star went forth From

from Israell” (Mum 24:17) . bhern will this

" e e e comes to Shilo. ..t e

pr o

whern the Snoint Bing comes.
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TEXT 18

FPF 246
Gen. 49:10

Judah™s BElessing in the End of Dayvs ~ Gen. 49:10

a

"The scepter shall nobt depart from Judakh, Cnoe the ruler’™s
staff from bhetwsen his feel, tntil he comes to Bhilo, and

will bhe to him. 1Y (Geam 493 10)

the obedience of thes pe

This is thes Ancintesd Eing. "And the obedience of the

peoples will bes to him, " for he will judoe the entire world,

wredtten, "and he will o judgs amnong many mation

i

L
and decide between shromng mationsg far off" (Mic 4:3), and it

Dot Witk o

He will judae the poor, and He
will decide with sguity for the mesk of the sarth; and he

will strike the sarith with his rod-like mouth, and with the

filast of his lips he will kill the wicked" $(Is. 11:4).



D |

?%
9 DHD nsw'.':
(> 9"2 73) a%sp gx3v o T

”
I7AN BYI¥a Y3 nx 17 x1nw (@ oo ov) ooy PAP® 1%y nooan ar g

u, ’ 4 ’
T pI¥3 wpowY 21K ( 27 22) 0*31 0%2%% Ny 8117 723 wvowy 2

9 b ]
RN?23% 1°n97 n173Y 1D pawa yaIx a3 TIX 2139% Movipa nesvny 3
()

(7 %" v) pov 4




100

TEXT 19
FF 4173
Gern. 49:124

.

Char T Blessing in the End oFf Davs

5, lying down in the cattle-pens, ..

—
i
i
i
=
i
—_
o
i
7
x
i
s
]
i
—
s
H
L

4

A it im writtearn, "Happy ares all YOuU who sow by mans

waters. ... " (s, Z2r 0y, And sawirg refers to nothing but

wirltten, ALl who ar

tharity and doing good, for i+

Y

. .
iy and i one

S NI R .. p— LS . "l 4
ihie day of the LORD comesl" (Mal, 415y,

this ig +he Ay d it ey

(Deut. 23:17)y.

David, for it

shiout alout,

COML g

moumted
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Aol nted

102

20

T4h
42114

im the End of Davs -

as one OFf the tribss of

473186

wheor will

the Anolnted,

One Blessed Be He. Faor it

Dine Bl e Ees

He

Gudges without

for it =, "he will not judge acocording to

DO,

nor will he decide according to

Bl N
11230,

M e betwesn

=

i

"the

ot of ow

e

[}

oo bhe king what will be @it Dhe

koW

M

the hereafterl” (Dan
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ENGOTES

Yiennas

1. 1-4 Meisr Friedman, Pesiktas Rabbati k. 3
IS21, p. 160, 4-& HBaba Fatra Ja

Fress, 1880), Fi
(hottom) .

2. Acoording to the Ravli, Psfa Fatrs, on this passage, the
first Temple stood 410 yvears, and the second stoocd 420,

I 13 Chanoch Albeok, e § L Rebbat: (Jerusalem: Mossad
a-Ray b e 140, p. 71, M1. 57

4.
i

N
0

. 1%, Also 1. 1 appears

[xs I

greishit Sabba, p.

wah Theador and Chanoch Albechk, Bereishit Rabbz, &

-r k)

vials. (Jerusalem: Wahrmann books, 1943, Far. S3:12.

F. 694 1. 1.

7 D
B 4

8. See Mum. 203 the kingdom of Edom was destroyed later than
it would have obtherwliss bDeen.

-~ 110 1. 2. Compars

mount ., which

: wts are 511 selections from bthe sams
oh appears 1n thes
dub@r, Tanbumpz Sa-Hz

Lut thwenjg Zech.

Fomm press,

AR RS
1885) , p. 70.

Epstein, £lo ha—~Darn

27, Rereishit Rawﬁax' e 134 1. 320,

I,
i ‘4 .

1%, Meaning of text uncertain here.

14, T.e. God will bring this sanctuary to sarth; thsre will
rnot be two separate Temples, one in hesven, and one on Zion

15, Beresishit Rabbati, p. 130 1. 29 - p. 131 1. 25

N S I cgm e b T T o g e f S J T A B I I
acl Soralo for Gadlo. Bereizhid Rabbati reads Mszalo.

17. 1-4 fccording to B it F—bba+1,
thi pAass % in the Ra

the Bodlesd cript whioch MNewbauer
23ER bEambedrin Y80,

D559, Compars &l

18. 118 fAccording to NMeubauwsr (Tobkit, p. wviiid, this text
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ie cited as Raba ¢ Rabz in the fragment of that work which
is found in the Bodleilanz, number 2339, MNeubauer hag
reproduced the =rntire text in his Tobit. Also, the Peshita.
The Chronicle of Jerachmiel! {(Gaster) contains a similar

teut.

<
s
-
=
0
wa

19, 115 BEhlomo Buber, Midrash Tehillip

i Romm Fress,
1889, p. TIE (144 [41(4)

20. 127 ahti Elierer, Ferek 11. Also Targum >
arn Esther Meubausr s comment on this passage 1in
"Jewish Co over sy and the Fugio Fidel " 180,

2l. 1-2 Bereishidt Rabbsti: p. 2239, 11. 5-9.

22, 1-% Rersishit Rabbats p. 244, 11, 7-9
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