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DIGEST 

During the thirteenth century, and for hundreds of years 

afterwards, the Church frequently required Jews to publicly 

defend their faith. It developed many tactics to either 

persuade, or coerce Jews to adopt the Christian faith. One 

innovative method, developed in the thirteenth century, was 

the use of Rabbinic texts which refer to the Messiah, or the 

Messianic era. According to this school, such texts 

demonstrated that the early Rabbis believed in the 

trinitarian Christian faith, but that their perversity 

caused them to continue to adhere to the Jewish faith. 

The classic textbook for those of the Church who adopted 

this position was the Pugio Fidei. Completed by Raymond 

Martini around the year 1280, it was the culmination of 30 

years of study of Rabbinic texts. In it, Martini collected 

nearly one thousand passages, some of them very lengthy, to 

bring proof for his thesis. Ever since its completion, the 

book supplied the groundwork for public disputations, and 

polemical tracts against Judaism. 

The Pugio is of value to the modern scholar of Rabbinic 

texts. It contains significant variant readings among its 

nine hundred and sixty pages. In addition, we find in it 

passages from works which no longer exist. I have collected 

within this thesis those twenty midrashim which are cited to 

a work variously called Bereishit Pabba maJor, Bereishit 

Rabba ha-Gadol, Bereishit Rabba antiqua. I have included an 



English translation, reference t □ parallels in the classical 

literature, and an index of ~eferences to Scriptural 

passages. 
My introduction presents a synopsis of the 

controversy over the authenticity of Martini's textual 

citations. 
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This; book consists of twenty lost ,~assaqes on GQne~1· = 
- I-- •• ·- - ,'I 

gleaned from Raymond Martini's Pugio Fidei adversus Judaeos 

Martini ascribes these passages to 

The 

Bereishit Rabbati □ f Rabbi Moshe ha-Darshan (11 th 

century>, first published by Chanoch Albeck in 1940, 

contains many of these citations. From Martini's system of 

citing these midrashim, and the number of times that 

parallels are found in the Bereishit Rabbati, it appears 

that these various names refer to one Midrashic 1/alkut, a 

Ber2ishit Rabba by Rabbi Moshe ha-Darshan of Narbonne. 

Martini cites such a text more than sixty times, and both 

Rashi and Yehuda Gedalia refer t □ it as well, under various 

titles .. Furthermore, both the Bereishit Rabbati and the 

Midrash Aggadah are the work, or part of a larger work, of 

the sch □□ l □ f Rabbi Moshe ha-Darshan. Thus, these texts are 

all excerpts from a huge compendium of homilies by Moshe 

ha·-Darshan. 

thousand citations from all branches of Talmudic and 

Midrashic classics. Martini believed that he had found 1n 

these texts proofs of the trinitarian Christian faith. 

Except f □ r the twenty passages reproduced here, Martini = 

citations are extant in the published editions. {,l though 



extant, the citations in the Pugio Fidei remain valuable 

since they sometimes supply more authoritative readings than 

are found in the classical editions. Because of Martini's 

motives, some scholars have suspected that Martini altered 

or fabricated Midrashic texts to suit his missionary 

purpose .. This suspicion is groundless. In ·=:-pite of his:-

misuse of these passages, the texts themselves are 

absolutely authentic. 

This thesis is the first effort to collect those 

pass.ages. I have added an English translation, and 

references to classical works. My introduction presents a 

synopsis of the controversy over Martini's veracity. It is 

hoped that editors of Rabbinic texts will make fuller use of 

the citations found in Martini's volume than has hitherto 

lost passages collected here deal with messianism and 
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INTAQDUCTIDN 
J. MARTINI AND TIE PUS10 FlDEl 

Raymond Martini devoted his life to the conversion of 

Jews and Moslems to Christianity. Born between 1210 and 

1215, M.rtini Joined the Dominicans after 1237 and before 

1240. Ten years later -- in 1250 he was selected to be 

in the company of the first group of friars sent to Tunis to 

study Arabic. Martini returned to Barcelona in 1262, was 

appointed a censor of Jewish manuscripts in 1264, and in 

1281 he became the director of the "studium hebraicum." He 

died sometime during the five years following 1285. (1) 

Through his studies Martini became accomplished in 

Arabic, Hebrew, and Aramaic. Eventually he composed polemic 

works in Arabic, Latin, and Hebrew. Quetif detailed his 

literary career in Scriptores Ordinis Praedicatorum: 

He first composed several treatises against the 
Saracens. It was known as Contra /:H coranum 1 egem 
Saracenorum ("Against the Koran, law of the 
Saracens>, as Lusitanus translated it. It ... was 
written in Arabic, and has been completely ignored. 

Afterwards, he wrote -- entirely in Latin -- a work 
which was brief, and was called Capistrum 
("Bridle"). Lusitanus added ~7udaeorum ("of the 
Jews"). It is also completely neglected, for no one 
mentions it. 

Finally, because the Jews, in their evil perfidy, 
considered that work of small weight, since it was 
published in Latin, he published a work which he 
titled pugionem ("Dagger"). It was well written in 
Hebrew and Latin. (2) 

Thus, Martini demonstrated facility with several languages: 
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Arabic in the Contra, Latin in the Capistru•, and Hebrew and 

Aramaic in the Pugio. Furthermore, in the Pugio, he proved 

himself to be not only adept at translating the Hebrew and 

Aramaic languages, but conversant with the corpus of 

Rabbinic literature as well. Martini believed that he could 

show that the sacred texts of the Moslems and Jews proved 

that Christianity was the one true faith, and that their own 

revered texts would affirm and recognize this truth. If 

they were blind to this, it was his task to show them how 

this was so. 

languages. 

It was for this purpose that he studied these 

The Pugio is the embodiment of all that to which 

Martini devoted his life. In the Pugio Martini demonstrated 

his mastery of Rabbinic texts as well as polemic. Even 

today his work is still studied for its philosophical 

content and structure. (3) It contains more than one thousand 

citations -- many of them quite lengthy -- from Rabbinic 

texts. He displayed his erudition by selecting texts from 

every area, among them the Talmud, Midrash, and such 

medieval scholars as Rashi, Ibn Ezra, Maimonides, Radak, and 

the Targum literature. Furthermore, Martini translated all 

of these Rabbinic texts into Latin. To be sure, here and 

there his translations are erroneous, but these errors are 

insignificant compared to the amount of material he 

translated, and the overall quality of his translations. 

In the Pugio Martini states his purpose: (4) 



It has been enjoined upon me, that from those books 
of the Old Testament which the Jews accept and even 
from the Talmud and the rest of their writing 
authoritative among them I compose such a work as 
might be available like a dagger (pugio> for 
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preachers and guardians of the Christian faith at 
times for feeding to the Jews the bread of the 
divine word in sermons; at other times for 
confronting their impiety and perfidy, and for 
destroying their pertinacity against Christ and 
their impudent insanity. (5) 

This work is written for the members of the preaching 

orders. Their activities were divided into two areas: 

delivering sermons to Jews, and holding public disputations 

with representatives of the Jewish communities. Their 

sermons were attempts to convert the Jews by entering the 

synagogue and delivering proofs of Christianity from the 

pulpit. Such a sermon was given by Raymond de Penaforte and 

King James I of Aragon on the Sabbath following the 

disputation of Barcelona in 1263. The disputations on the 

other hand were public spectacles organized and sponsored by 

the Church. The Jews were ordered to provide their eminent 

scholars and leaders. Once there, they had to defend the 

Jewish religion against "proofs II addLtced by representatives 

of the church. A loss meant conversion for the Jews. 

Martini wrote the Pugio at the request, presumably, of his 

order, or perhaps even of Raymond de Penaforte(6) as a 

"yalkLtt" Can anthology) of Messianic te>:ts, to be used by 

Christians in these debates for convincing Jews of the truth 

of Christianity. 



I I. ■I&NIFICANCE AND DPLUIENCI OF THE l'UllO IN 
C.,..ISTIAN DISPUTATION AND MISSIDNMV W0R1< 

Martini's hopes for the Pugio were indeed realized. 

Following its composition, the Pugio became a de facto 

standard outline for use in Christian polemics. Pacios 

Lopez (7), in his introduction to the protocol of the 

disputation of Tortosa, describes the importance of the 

Pugio: 

4 

But that which had the greatest influence of those 
proofs used by Hieronymous [Joshua ha-Lorki ibn 
Vives] in the Disputation of Tortosa was Raymond 
Martini, whose Pugio Fidei, was probably the most 
important of the materials of the Jewish-Christian 
Polemic, which almost all later Christian 
polemicists followed. All, or nearly all of the 
Talmudic and Midrashic texts used by Hieronymous in 
Tortosa were taken, more or less literally, from the 
Pug i o. C 8 > 

Indeed, the list of those Christian scholars who rely upon 

or quote from Martini is quite extensive: Nicholaus de 

Lyra, Abner of Burgos, Pablo de Santa Maria, Arnold of 

Villanova, Hieronymous de Sancta Fide (Joshua ha-Lorki ibn 

Vives), and Peter Galatianus. (9) Thus Martini's work 

achieved the goal which he set for it; it did indeed become 

a standard text with which later disputants were conversant 

and upon which they relied. 
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Williams, too, gives a brief summary of the better 

known writers and works which relied on the Pugio. (10) He 

includes several authors who neglected to cite Martini as a 

source, as well as some who did not realize that texts to 

which they referred were originally taken from Martini. In 

fact, Joseph Scaliger, in 1604, did not know that Martini 

was a major source for Galatiani's De arcanis catholicae 

veritatis. It remained for Bosquet to "discover" Martini's 

work in a manuscript in Toulouse. He recognized it as the 

work from which Galatiani's texts were taken, and so 

described it to Voisin, who later published it in Paris in 

1651. Indeed, it took some effort for Bosquet to identify 

Martini as the author of the Pugio. 

III. HA-LDRKI, ABRAVANEL, AND THE DISPUTATION OF 

TDRTOSA 

One of the most famous medieval debates occurred in 

Tortosa, from February 7, 1413 until well into 1414. A 

convert, Joshua ha-Lorki ibn Vives, argued on behalf of the 

Church against such reknowned Rabbis as Astruch ha-Levi; de 

Alcaniz; Joseph Albo (author of the Sefer ha-ikkarim>; 

Matityahu de Saragossa; Ferrer; Bonastruch Desmaestre; and 

Moshe Abenhavec. (11) The protocols for this exhibition 

cover more than 600 pages recording the 69 sessions held. 
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Ha-Lorki's role in the disputation was grounded in the 

Pugio. He relied upon it to provide the outline and agenda 

for those 69 sessions. Furthermore, he depended almost 

completely on it as a sourcebook of proof-texts. In fact, 

in the first 45 sessions, ha-Lorki referred to only one text 

which is not found in the Pugio. His purpose, like that of 

the Pugio itself, was to demonstrate that Rabbinic 

literature contained within it proof of Christian dogmas. 

On several occasions the Rabbis objected to citations 

of ha-Lorki which are found only in the Pugio. However, 

their objections were limited to glosses ascribed to a Rabbi 

Rachmon. In session seven, on page 49 of Pacios Lopez's 

edition of the protocols, the following comment appears: 

"Indeed that authority, Rabbi Rachmon, who is recorded in 

the Genesis Rabba of Rabbi M. ha-Darshan, mentioned in 

public, whom the Jews denied, saying 'we have no such person 

in our te:-:ts. • 11 (12) Again in session 18 (page 128) ha-Lorki 

refers to Rabbi Rachmon, and in session 19 (page 133) the 

Rabbis responded, "Auctoritatem vero rabi 'Hamon <E. 

Rahaman> non habemus" -- "We don't have any such authority 

as a 'Rabbi Rachmon•. 11 Thus, Pacios Lopez notes: (13) 

In the Disputation it was claimed, wrongly, that the 
words of Rabbi Rachmon belonged to the work of 
[Rabbi Moshe ha-] Oarshan, and, naturally, neither 
the Jews found it there, nor could Hieronymous show 
them when he had received the books. This explains 
why, although the authority of Rabbi Rachmon is 
cited many times in the Pugio, Hieronymous could not 
bring it into the Disputation, because he had no 
book of "Rabbi Rachmon," and the Pugio, from which 
he knew his comments, was not an authoritative 
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source for the Jews with whom he was debating. 

Following the Disputation and the publication of the 

official protocols of the sessions (which were examined by 

the participants -- including the Jewish participants -­

prior to publication (14)), a number of polemic tracts were 

written. Ha-Lorki first edited a text in Hebrew, the Sefer 

ha-Pikkurim, and later completed a work in Latin, the 

Hebreomastix, in which he recorded many of the Rabbinic 

texts which he had cited in Tortosa. Jews, too, wrote 

apologies on the Rabbinic texts which had been used by 

Christians. Rabbi Astruch and others referred to these 

damaging passages from the Midrash and Talmud, explaining 

their context and true meaning. 

Rabbi Isaac Abravanel. (15) 

One late apologist was 

Don Abravanel composed the Yeshuot Meshiho. This text, 

like the other Jewish apologies, explains the meanings of 

the texts cited by ha-Lorki in the Sefer ha-Pikkurim. For 

the most part Abravanel cites them with commentary. 

However, Abravanel uses another argument as well. In the 

Yeshuot Heshiho he makes the claim that ha-Lorki resorted to 

forged texts; indeed, he charges that ha-Lorki had forged an 

entire work: the Bereishit Rabba v~Rabbi Moshe 

ha-Darshan. (16) This accusation became the basis for a 

great deal of speculation concerning Martini's sources in 

later centuries. 
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IV ■ DID MARTINI IICIMETIMI:■ ~ORM TEXT■? 

In 1887, Dr. Schiller-Szinessy (17) repeated the 

accusations made by Abravanel. But he went much further. 

He not only claimed that no such work as a Bereishit Rabba 

d'Rabbi Moshe ha-Darshan existed; he alleged that Martini 

was not the author of the Pugio. In his article, 

Schiller-Szinessy classifies his evidence and his proofs 

into several "types": Midrashim which are proof of outright 

forgery, translations which are proof of the ignorance of 

the translator, texts which are proof of a combination of 

both forgery and ignorance, and finally citations which are 

proof of the "irreverence" of the forger. 

Schiller-Szinessy draws several conclusions from the 

material he discovered in the Pugio. Based on the mistakes 

in translation, he concludes that Martini was completely 

unlettered in Hebrew: 

We shall trace some of the forgeries Cof the Pugio], 
bringing proof positive that they are such. We will 
then show that Raymundus Martin, owing to his 
ignorance of Rabbinic and even Biblical Hebrew, 
could not have been himself the inventor of these 
forgeries, and we shall finally show that the 
perpetrator of these forgeries was not merely a 
rogue but a buffoon. (18) 

It is difficult to determine whether, by this comment, 

Schiller-Szinessy means to say that Martini was actually the 

author of the Pugio and the translations. However, it is 



clear that he thinks that Martini himself could not have 

composed or forged the texts which fall under suspicion. 

9 

Next, Schiller-Szinessy deduces that someone else more 

learned and less "reverent" must have authored those 

suspicious texts. This person, according to 

Schiller-Szinessy, must have been a "rogue and a buffoon." 

From these and other facts he concludes that the author of 

those passages, and perhaps even the entire Pugio, was Pablo 

Christiani, the apostate who argued on behalf of the Church 

in the Disputation of Barcelona of 1263, in which Rabbi 

Moses ben Nachman defended Judaism. As evidence of roguery 

Schiller-Szinessy directs attention to "Rabbi Rachmon." 

This, he claims, is the "signature" of the forger of the 

texts: "This enigmatic Rachmon is no rabbi, but is none 

less than Rachmon, i.e. Ramon or Raymund, in full, Raymundus 

Martin himself, the supposed author of the Pugio Fidei in 

its totality.!" (19) 

Finally, based on the character of the author of the 

texts and the number of outright forgeries which he believes 

exist within the Pugio, Schiller-Szinessy determines that 

those sources cited as coming from the hand of Rabbi Moses 

ha-Darshan of Narbonne are forgeries. This book, he feels, 

did not e>:ist: he denies the speculation circulating at 

that time that recently discovered manuscripts which were 

being attributed to ha-Darshan were not actually from his 

hand. As he writes: 
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Through the kindness of Mr. S. Buber of Lemberg, we 
have before us a copy of the so-called Bereishit 
rabbathi of Rabbi Moses Haddarshan. We can 
~ositively assure the reader that the late learned 
Rabbi S. L. Rapoport, in this respect, first 
deceived himself, and then deceived Zunz, who in his 
turn deceived many others in declaring the contents 
of this MS. to be Rabbi Moshe Haddarshan's, although 
it is no doubt an early Midrashic commentary on the 
book of Genesis. In a general way we must caution 
the reader against the conjectures into which 
Rapoport's genius led him, against the notices of 
Zunz founded on these conjectures, and against the 
buildings reared by the idle on their idol's 
foundation. At all events, this so-called Bereishit 
rabbathi does not throw the least light on the 
Pugio; the only piece it has in common with it is on 
the death of Moses ... (20) 

Thus according to Schiller-Szinessy there was no such 

collection as a Bereishit Rabba d'Rabbi Moshe ha-Darshan; 

those texts which are alleged to be from it are forgeries, 

and the forger who authored those texts was Pablo 

Christiani. 

Yitzhak Baer attempted to reinforce the conclusions of 

Schiller-Szinessy. (21) Unlike Schiller-Szinessy, who based 

his study on his own independent investigations, Baer 

reaffirmed the arguments found in the Yeshuot Meshiho. His 

discussion is an attempt to substantiate the allegations of 

forgery in a "scientific" fashion. He concludes: "After 

further examination, I arrived at the conclusion that in 

almost every instance that they [the Rabbis] made a charge 

of forgery, it is possible to strengthen their opinion 

through a modern scientific approach."(22) Baer repeats 

Abravanel's conclusions about the use of the Bereishit Rabba 

d'Rabbi Moshe ha-Darshan. Baer contends that texts ascribed 



to such a collection were obviously so Christological that 

no Jewish scholar could ever have authored them. Finally, 

Baer turns his attention to the mysterious Rabbi Rachmon. 

Building on Schiller-Szinessy's arguments, he too contends 

that this "Rabbi" was none other than Martini himself and 

was the "signature" of the forger. 

Besides repeating the arguments of Abravanel, and 

modifying Schiller-Szinessy's theory on the authorship of 

the texts, Baer confronts the problem of Rabbi Moshe 

ha-Darshan, since the publication of the Bereishit Rabbati 

confirmed the authenticity of the citations in the Pugio. 

11 

He still maintains that Abravanel was correct in his charges 

against Martini. Thus, Baer tries to account for Jewish 

texts which are identical to those ascribed to the Bereishit 

Rabba D'Rabbi Moshe ha-Darshan in the Pugio. Baer e:-(plains 

this in two ways. To begin with, he acknowledges that not 

all of the texts currently found in the Rabbathi are 

authentic: certain texts, obviously Christian in origin, 

must have been inserted by Jewish copyists who had heard of 

them or had seen them in Christian polemical literature and 

did not know that they were forgeries. (23) Thus Baer 

accepts that some collection of homilies ascribed to Rabbi 

Moshe ha-Darshan of Narbonne had indeed existed. It was 

known to the Rabbis of Tortosa, although it was subsequently 

lost and so was not available to Abravanel. However, 

according to Baer, it did not contain many of the texts 

which Martini claimed he found in it; as he writes: 
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••• and it only remains to add, that in every 
instance in which the disputants raised the 
objection "we have not seen," or the objection of 
forgery, ha-Lorki answered them that it appears in 
their books, and that they must bring their 
manuscripts. But, truly, he did on no occasion try 
even to show them the locus of the citations which 
were protested from which they were taken. And the 
reason is simple indeed: every one of these 
citations was written only in the book Pugio Fidei, 
and in no other place. (24) 

Y ■ THE AUTHENTICITY Ot=' MARTINI'S TEXT■ 

In spite of these arguments, quite a few modern scholars 

regard Martini's textual citations as authentic. In 1888 

two works appeared by Abraham Epstein(25) and Adolf 

Neubauer(26) examining the question of the authenticity of 

citations in the Pugio. A re-examination of the evidence 

led Neubauer, a competent scholar who served as the 

librarian of Judaica at the Bodleian library at Oxford, to 

reject the charges levelled by Schiller-Szinessy against the 

Pugio. After a thorough examination of each of the 

arguments, he concludes that the charges are totally 

baseless. To the charge that Christiani authored all or 

even part of the Pugio, Neubauer counters that Pablo 

Christiani died in 1274, while the Pugio dates itself at no 

earlier than 1278(27), and was probably completed around 

1280 < 28) . Therefore, according to Neubauer, it is simply 
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impossible to contend that Pablo Christiani was the author 

of all or even part of the Pugio, since it was written well 

after Christiani's death. 

As to the charge of Martini"s supposed ignorance, 

Neubauer finds Martini to have been quite learned. He shows 

that it is impossible to build a case against the Pugio 

based on claims that Martini has no skills in Hebrew or 

Aramaic. He emphasizes that Martini had stayed in Tunis. 

He had been sent there along with seven other monks 

specifically selected to study Arabic, Hebrew, and Aramaic 

in the new school of Oriental languages established by 

Raymond de Penaforte. (29) Neubauer also cites the Cronicae 

of Peter Marsilio, who wrote at the end of the thirteenth 

century, and who was a contemporary of Martini. (30) Based 

on these facts, Neubauer contends that, far from being 

ignorant of Hebrew, Martini was well educated in Hebrew, 

Aramaic, and Rabbinic literature. 

Finally, to the charge that R. Rachmon was a "nom de 

plum," Neubauer counters that "Rabbi Rachmon" was a 

Kabbalist well known among 13th century Jews in Catalonia. 

So, for instance, Rabbi Azriel, the author of the Bahir, 

often quoted "Rachumai, 11 as did the Zahar. (31) Furthermore, 

those comments of Rachmon "are really of so little 

importance for Martini's purposes, that he would not have 

cared to invent them if they had not been there."(32) 

Of all Neubauer's arguments, the most convincing, 

particularly in light of modern manuscript evidence, is his 
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question to those who impugned Martini's texts: how is it, 

he asks, that Martini should have known which text would not 

be preserved, in order to insert into it all of his 

forgeries? For had Martini ascribed his forgeries to a 

well-known and widely used work, Jews would have immediately 

known that no such text existed: "it is curious that most 

of his forgeries are reported to have been in this Midrash. 

Why did he forge on this and not elsewhere? Did he by 

chance know that this Midrash would be inaccessible to the 

Jews of the future in consequence of its loss?''(33) 

Epstein's article is a detailed discussion of the 

Bereishit Rabbati. Newly discovered, there was a great deal 

of speculation concerning the identity, nature, and author 

of this manuscript. Epstein identifies it conclusively as 

the product of Moshe ha-Darshan. He further connects it 

with a number of literary references to various collections 

of homilies of Genesis: the Rabba d"Rabba of Yehuda Gedalia 

(9 citations of a Bereishit Rabba d'Rabba), a fragment of a 

text, Rabba D'Rabba which is found in the Bodleian 

collection(34), and citations in the Pugio to Ber. Rabba 

d'R. Moshe ha-Darshan, Ber. Rabba major, etc. Through an 

examination of similar texts occurring in these different 

citations and manuscripts, he concludes: 

Our Bereishit Rabbati is the abbreviated version of 
a longer ... Midrash on Genesis, which was called 
Rabba Rabbati, and took much- from the work of Moses 
ha-Darshan. Martini and other authors cite this 
Mi drash. (35) 



Epstein lists seventeen instances in which texts 

mentioned in the Pugio appear in the manuscript of the 

Bereishit Rabbati. From this evidence, Epstein concludes 
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that the work mentioned by Martini had in fact existed, and 

that he had it, or a version of it, in his hands. Thus, 

Epstein demonstrates that Martini had not manufactured an 

entire book. Next, Epstein examines the argument that 

certain of the texts are simply too Christological to have 

been written by a Jew. He shows that such texts could be 

found in the manuscript of the Ber. Rabbati. (36) 

Finally, Epstein examines the problem of Rabbi Rachmon. 

Like ha-Lorki, Epstein misunderstands Martini's citations, 

and believes that Martini had claimed that Rachmon was cited 

in the Bereishit Rabba d'R. Moshe ha-Darshan. He looks for 

some mention of a Rabbi Rachmon in the Ber. Rabbati, and 

notes that he is unable to find any such Rabbi cited. 

Saul Lieberman likewise defends the authenticity of 

Martini"s citations in the Pugio. (37) In his book, Sh€ki'in 

, he examines the claims of forgery which were brought 

against Martini. He notes the number of charges brought 

against the Pugio, and finds that as time increased, so did 

the suspicions against him. He discusses the claims that 

Martini had forged texts, and states that while Martini was 

certainly far from illiterate in Hebrew, nevertheless he was 

not nearly educated enough to forge texts in a variety of 

styles in both Hebrew and Aramaic. Leiberman also outlines 

the problems in Martini's citations at length. He finds 



that the references ta the Bereishit Rabba, and the 

Bereishit Rabba d'Rabbi Moshe ha-Darshan fall neatly into 

two patterns: at times, the Bereishit Rabba is called the 

Bereishit Rabba minor or k'tanna, and at other times it is 

called simply the Bereishit Rabba. Similarly, Moshe 
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ha-Darshan's work is variously called either Bereishit Rabba 

d'Rabbi Moshe ha-Darshan, Bereishit Rabba maJor, Bereishit 

Rabba antiqua, or Bereishit Rabba ha-Gadol; at other times 

however, it is simply called Bereishit Rabba. 

Lieberman goes ta great lengths ta shaw the many errors 

Martini made in translating selections from Rabbinic 

literature into Latin. According ta Lieberman, Martini made 

numerous errors: same of them "simple" mistakes, and all of 

them errors which Jewish-barn scholars were not apt ta make. 

Based an this, Leiberman concludes that Martini's Hebrew 

could certainly never have been goad enough ta forge whale 

te:-:ts. Next, he shows quite a few instances in which 

Martini's readings are clearer than those found in the 

printed editions, demonstrating that deviations from printed 

texts are not forgeries, but superior readings based an 

manuscripts available ta Martini. Fram this, Lieberman 

concludes that the Pugia is a valuable document far lost 

Rabbinic sources, serving as a witness far Rabbinic texts as 

they appeared in Spain in the thirteenth century. 

Lieberman also contends that because of the volume of 

material cited by Martini and the mediocre quality of his 

Hebrew, he could not have gathered all of the texts himself. 



r 

17 

Instead he argues that he must have had the help of several 

apostate Jews. These Jews gathered the texts, at times 

appending notes of their own to the texts. Martini then 

received these, translated them, and inserted them into his 

work. Based on the two patterns of citation of the standard 

Bereishit Rabba and the work of Moshe ha-Darshan, Lieberman 

concludes that there must have been two converts working 

with Martini. One referred to the Bereishit Rabba and the 

Bereishit Rabba d'Rabbi Moshe ha-Darshan, the Ber. Rabba 

maJor, Gadol, etc. distinguishing the larger work of Moshe 

ha-Darshan from the standard collection on Genesis. The 

second convert referred to the Bereishit Rabba minor and 

k'tanna, and the Eereishit Rabba. The prior reference was 

to the standard collection, called the "small" because of 

its brevity in contrast with the greater work of Moses 

ha-Darshan. (38) 

After this conclusion, Lieberman turns his attention to 

the problem of "Rabbi Rachmon." Lieberman determines that, 

based on the way in which certain citations were made and 

instances in which glosses crept into the body of the text, 

Rabbi Rachmon must have been one of the converts working 

with Martini. Rachmon inserts glosses in his own name, to 

explain texts for Martini. Martini mistakenly translated 

t~ese texts along with the authentic material. 

The most recent author to examine Martini and defend 

his texts was Pacios Lopez. (39) 

the claims of Baer extensively. 

In his work, he examines 

While his discussion is too 
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lengthy to cite here, it is worthwhile to note several of 

the points which he raises. To begin with, Pacios Lopez 

demonstrates that at no time had the Rabbis claimed that 

t~ey had no such work as the Midrash ascribed to Rabbi Moshe 

ha-Darshan. He cites several occassions on which the Rabbis 

accepted a text brought from the work of Moshe ha-Darshan, 

and even corrected it: 

In the Disputation, the Bereishit Rabba or Genesis 
Rabba of Rabbi Moshe ha-Darshan is cited some 18 
times. And the Rabbis, in their responses, neither 
deny the existence of this book even once, nor [do 
they question] its authenticity. Is it possible, as 
Baer says, that such a book never existed, but was a 
mere creation of Raymond Martini? Is it possible 
that it did not occur to even one of the Rabbis 
there to say, ''we do not know of any such book, nor 
do we recall that Ha-Darshan wrote it?" It seems 
obvious to us that the conduct of the Rabbis, who 
deny with frequency (not always) the misquoted texts 
from this book, saying that such a text is not so in 
our books, but who never placed in doubt the 
existence of this same book, is good proof that its 
existence was recognized by all, and that its 
authenticity was also recognized by all. (40) 

Furthermore, Pacios Lopez answers Baer's charge that one 

reason that no objections are recorded is that the people 

whom the Church appointed to transcribe the protocols lied. 

To this he replies: 

In opposition to Baer, we know that the one who 
copied the protocols did not lie. Baer appears to 
forget that this protocol was revised by a mixed 
commission of Jews and Christians, and never did the 
Rabbis bring against the protocols any accusation 
either of lying, or even of error. Not one 
insinuation in this respect can be found in the 
memoirs of Matityahu, Ferrer, or Astruch, who used 
the protocols liberally in order to carry on the 
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controversy. (41) 

Pacios Lopez also notes that in fact the Rabbis did voice 

objections, and that these objections were recorded. 

However, their objections were to the citations of material 

of "Rabbi Rachmon." His commentaries, and not the work of 

Moshe ha-Darshan, were unknown to the Rabbis of Tortosa. 

Pacios Lopez refers to several such instances, and shows 

that ha-Lorki mistakenly referred to Rachmon as an authority 

in the Bereishit Rabba d"Moshe ha-Darshan, and not Martini. 

In the Disputation it was claimed, wrongly, that the 
words of Rabbi Rachmon belonged to the work of 
[Rabbi Moshe ha-J Darshan, and, naturally, neither 
the Jews found it there, nor could Hieronymous show 
them when he had received the books. This explains 
why, although the authority of Rabbi Rachmon is 
cited many times in the Pugio, Hieronymous could not 
bring it into the Disputation, because he had no 
book of "Rabbi Rachmon," and the Pugio, from which 
he knew he knew his comments, was not an 
authoritative source for the Jews with whom he was 
debating. (42) 

Thus Pacios Lopez determines that the Rabbis never had any 

doubts concerning the existence of the writings of Moshe 

ha-Darshan. Furthermore, he explains that had there been 

any suspicions, there would have been ample opportunity to 

voice them both during the disputations and following. 

Pacios Lopez also speculates on the disappearance of 

the Bereishit Rabba of Moshe ha-Darshan. Precisely because 

its texts were so alien to the Jewish tradition, it was 

deemed a liability; in time, it became lost to the corpus of 

Rabbinic literature entirely: 
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We are in accord with Dr. Baer when he affirms that 
the cause of this disappearance could not have been 
the Church, since it would have no interest in 
causing the disappearance of a book with which it 
could demonstrate many of truths of its faith to the 
Jews. But as to the suspicion of Baer that this 
book never existed, and therefore, was never lost, 
is false, as we have seen; we need no other 
explanation for its loss than to say that this book 
contributed to the embarrassment or discomfort of 
those same Jews. But why did they allow it to 
become lost? No better explanation occurs to us 
than that which the Jewish Encyclopedia give (vol. 
i:<, pp. 64-65) .•• "probably, the failure to preserve 
this work was a result of an excess of extraneous 
elements in its make-up, because of which it was 
viewed with disfavor."(43) 

Thus Pacios Lopez concludes that it made absolute sense for 

this book to disappear. Given the number of times that 

Martini cited it, and the very unusual content of its 

homilies, it was a most likely candidate to be lost with the 

passage of time. 

Jeremy Cohen in his book The Friars and the Jews 

presents summaries of Baer's arguments that the Pugio 

contains Christological forgeries, and of Lieberman's 

defense. He is confident that Lieberman and those other 

scholars who defend the authenticity of Martini's texts are 

correct. (44) In conclusion, it seems that the arguments of 

Adolf Neubauer and Saul Lieberman are decisive. Many of the 

texts that seem suspicious have been authenticated. A 

single example will suffice: Martini cites a passage on the 

reign of the ten kings, beginning with God, and returning to 

the Messiah at the time of the eschaton. Baer cites this as 

proof of Martini's forgeries. In fact, however, the passage 



can be found in this form in a manuscript in Prague. 

Martini, moreover, could not have been both ignorant in 

Hebrew and at the same time a forger of Rabbinic texts. 

CONCLUSION 

The evidence weighs heavily in favor of the scholars 

who defend the authenticity of Martini's citations in the 
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PL1gio Fidei. There is nothing to substantiate the charges 

of Abravanel, Schiller-Szinessy and Baer that Martini ever 

manufactured Rabbinic texts. Indeed, Martini was too clever 

a missionary to resort to such tactics. Forgeries might 

have misfired, and a lifetime of work would have been 

wasted. From his own point of view, he had no need to forge 

texts. Many of the authentic texts demonstrated, from his 

perspective, that the Midrash and the Talmud -- properly 

understood -- affirm the divinity of Jesus. Martini's 

knowledge of Hebrew, as Lieberman notes, sufficed to copy 

and translate Talmudic and Midrashic writings adequately, 

most of the time. However, he did not posses the ability to 

make up such texts himself. Indeed, in the seven centuries 

since the publication of the Pugio Fidei, there is not a 

single instance of proven forgery. 

The Pugio Fidei is an important source for the study of 

rabbinics during the Middle Ages. Christian Spain contained 
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a prosperous Jewry in the thirteenth century in contrast to 

the impoverishment of Franco-German Jewry of that time. The 

Rabbinic manuscripts of the Talmudic and Midrashic texts 

produced in Spain were famous for their technical 

superiority and literary accuracy. Beginning in the 

thirteenth century, the Church declared war against Jews and 

Judaism. The systematic confiscation and burning of 

Talmudic texts and rabbinic manuscripts account for the 

relative paucity of Rabbinic texts. 

when this process had barely begun. 

Martini wrote at a time 

He had acquired all of 

his manuscripts from Jews who had studied these texts. The 

citations in the Pugio give us, indirectly, a key to the 

education and culture of Spanish Jewry during its zenith. 

As a result, Martini's excerpts from this rich 

tradition represent an important resource for the students 

and editors of Midrashic texts. In numerous instances the 

readings given in the Pugio are superior to those found in 

the printed editions. Martini's citations deserve greater 

attention than they have received so far. 

On the other hand, Martini's compendium of texts was 

very much biased. His understanding was completely 

prejudicial. Any Rabbinic allusion to the Messiah or to the 

Messianic age proved to him that the Sages and the Medieval 

Rabbis were aware of the truths of the Christian faith, and 

of the falsity of Judaism. By making these texts, 

inadequately recognized for their importance, available, 

Martini forged new weapons for the medieval preacher in his 
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war against Judaism. The fact that Martini never wittingly 

misrepresented Rabbinic texts served to confirm to him his 

own bias, and to convince him of the truth of his 

misrepresentations of the Midrashic texts. 
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cuando afirma que la caousa de esa desaparicion no pudo ser 
la Iglesia, ya que a ella no le interesaba hacer desaparacer 
un libro con el que podia demostrar a las jUdios muchas de 
la verdades de su fe. Per6 coma la suposicion de Baer de 
que ese libro nunca existio y, por consiguiente, tampoca se 
perdio, es falsa, segun hemas vista, no queda otro remedio 
que decir que la perdida de ese libro se debio a la incuria 
a descuido de los mismos jUdios. Pero par que estos lo 
dejaron perderse? Nase nos ocurre explicacion meJor que la 
que da The ,7ewish Encyclopedia, (i:<, pp. 64-65) ••• 
'Probablemente, la no conservacion de la obra fue debida a 
un excesso de elementos exstranos en su composition, siendo 
ello ausa de que fuera mirado con disfavor'." 

44. Jeremy Cohen, op. cit., p. 135. 
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TEXTS 

TEXT 1 

F",. F. h09 

[And God blesssed them, and ·csaid, "be ft-uitful and multi.ply, J 

and fill the waters in the seas~ [and let birds multiply on 

the eat-th]. (Gen. 1:22) 

The 1•,c:ir-·d 11 /ami.1r, 11 1T1ear,·:;; nothing bt.\t HE-?11, :sir,ce 11 s€-?-=1. 11 (''-..;am'') 

c.'llso c:a.llf.?c.i .3b·/s-s,-~ ·for- it S-::'<.\''3, ''in the a.by·:SsE-?S of Hell a.r-e 
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:::i ":, K n, VK, :::i 

(:::i":, K ',:::i) ••• C'Z:l'::l C'Z:lil nK 1K?Z:l1 

acip C'Z:lil i11pZ:l?1 JW pz:,~ ilT C'W 'D? Clil'l K?K C'Z:l' l'K 1 

?1lC'a7 'P1Z:l~::l l'a7 pz:,~ K1pl Clil'l1 ( ', K 'i:::i) C' Z:l' 2 

(n"' ~ ~z:,) il'Kiip 3 



TEXT 2 

PF 381 
Gen. 9:26 

31 

The Second Temple - Gen. 9:26 

Bl.E~ssecl be the L.OFW, the Goci of Shem; [c.".nd let Caria.a.n be his 

slc~ve. God enlarge Japheth, and let him dwell in the tents 

"Many ( l) of U1e F't--· i £·?St and the Levites and the c:h i ef s 

of the families, the old men who had seen the first Temple, 

wept loudly at the sight of the founding of this sanctuary. 

Many others shouted joyously at the top of their voice (Ezra 

3:12). Why were the old f □ lk weeping? Because they 

realized that the Shekhina did not dwell in the second 

And since t~e Shekhina did not dwell in it, why 

then doE~s Sct-iptur·e sta.tf.:'!: ''the qlot-y· of this latt,'.2r· Temple 

shall be greater than that of the former one'' (Hag. 2:8)? 

Rabbi Jonathan and Rabbi Elazar [both offered an 

the str·uctut-e. 11 



32 

, 
1"~ 8 n•••il 

(,"~ ~ ~l) aw •n,1 n,n, ,,,l 

1iwa,n n•~n n• ,1, iw• a•l~Tn n,~an •w•ii a,,,n, D'ln~n~ a•~, 1 

, , 
nn,w a,w ,1,w •m, D'l~Tn a•~,~ ,,n n~, (~"• l TJ) ,,p a•in, 3 

,,,l ,~1l n~, nl•~w 1l nn,w a,w ,,.,n, 11,n•n n•~~ nl•~w 4 

~, tnli' ~ ( ~ ~ ~n) 1iwa,n T~ 1,,nan nTn n•~n ,,~~ n•n• 5 
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TE/T 3 

PF 378 
GEN. 13: 15 

Jacob alone 1s Abraham's seed-Gen 13:15 

''Unto you ·:;;;h.::.'111 I qi··-/e it, ci.r-,d to yout- ~;eed. '' (Gen 13: 15). 

''And tCJ ·/our· ,5;:_.,,ecj'' -·--· yciut- seed whic:h rest:-?mblE:>s you~ -Fo,-· i.t 

And Amos asked for merc:y on this 

[-~,E~F,c1J 1>-,1her1 he s,.:::,id 1, ''HhD 1>-iill ·st2.nd ·for- J2.cob, ·for- he is 
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7Y7T71 ;,JJnt<: 77 

(n":J J."7 '::11) :::ipy, 7'>' 11:::i nt>:::i 7111:7127' 1:J127'1 'J127 77 □ '1J11;, 7y1r 1 

':J :::ipY' □ ,p, 'i'J t<:J n70 ;,,;,, 'J127 □ '1Jn1 127p:::i1J 011Jy ;,,;, ;,r 7y1 2 

(':::i 'r '1JY) nt<:T 7Y ;,,;,, □ n'J 111:1;, 71t>p 3 



TEXT 4 

F'F 285 
Gen. 14: 18 

The Sc:Jb1·-ic:p_tE:'t "M2l.chizeddeq" -- Gen. J..c'J.: 18 

--,,.,:::­
•..:•-...J 

In 6enes.is Pai::1 bci en thE: pa.·,:;~,-c:1.qe, ''M2lchi;::eddeq, the fC::ing o·f 

Salem, brought out bread and wine; he was a priest to the 

God of the HE·?a\,.,er·1!'', 11 (Ger·1 ll+: 18), this is what is wr·itten: 

"Thu~:; ·:5i:~i.c:l the !._ot··d: obst:erve 1'-lhat is t-ight (mishpat), anc:l c:lo 

-,J tE\ t i s j Lt-,,. t ( t zed a i: a ) . . . " ( I s . 5 6 : 1 ) • Rabbi Brachya said, 

'commandments lmishpat is made equivalent to mitzvot) and 

good deeds (tzedai:ah refers to ma'asim tovim). ' ..• for my 

salvation shall come ~uun, and my deliverance (tzidkati' 
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M"' i", n'~K1J 

i"n (n"' ,", ~J) c,~ ,,~ p,~,~;~, 7Y KJ1 n,~K1JJ 1 

n,~,J i"K ( ~ i"J ~') np,~ iwr, ~~~~ ,,~~ n,n, ,~Kn~ 2 

n,,ln7 'np,~, KJ? 'nr,w, nJiip ,~ C'Ji~ C'WY~, n,~~ nT 3 

(,"~ ~ ~,) c,~;,y p,~ K'Jn,, Jin~w n,w~n ,,~ (cw c~ cw) 4 



TEXT 5 

PF 377 
Gen. 15: 17 

At-Jr··ah2m's Eschatological \!i.sion - Gen, 1.5:17 

"The sun had St~t, and darknes·s en··•/eloped the ear-th ... " (Gen 

[This will happen again] when(3) the Anointed king will 

come, for it is written: 'His throne shines as the sun 

At that same time darkness will 

envelope the nations, for thus it is written: 'Behold' 

darkness shall cover the earth, and thick clouds the 

nations, but the Lord will shine upon you, and his Glory 
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T"' i"o n,~.,~ 

(T"' i"o ~~) n,n no,y, nK~ ~~~n ,n,, 

nn, • (T"? o"~ ~n) '1ll ~~~~ i•c~ ,~ ~,n~~ n,~~ K~,~ ny~~ 1 

,~,y, rii nc~, ,~nn nln ,~ ~,n~ 1~~ n,~iK, no,y n,nn ny~ 2 

( ~ ~ ~,) nK ,, ,,,y ,,,~~, n,n, n,,, 7'?Y1 c,~., 3 



TEXT 6 

PF 7l4 
Gen. 19: 34 

The Incestuous Pedigree of the Messiah - Gen. 19:24 

II .The older one said to the younger, see, I lay with 

39 

Father last night; let us make him drink wine tonight also, 

and you go and lie with him, that we may conceive a son 

(zera) t.t1t- □ugh our fc:d:het-·" (Gen. 19:34). 

Zera: son(4) is n □t written here (ben>, but zera. This is 

the Anointed king, who will be 2 descendant of both of Lot's 

dau.ghters. David descended from Ruth, the Moabite, and 

Rechavam from Na'amah the Ammonite. And the Anointed king 

1s from their descendants. That is what Zopher meant when 

you d::.·=::.covet ... the limit of the P1lmightyr;,•• (JDb 11:7). 

you going to object to Divine mysteries? If a case of a man 

who had a child with his daughter-in-law came before you, 

HE• 

said to him, "And if a ca~;e of a man ,•Jho ha.d a. child with 

his daughter came before you, what would you decree for 

hi mr;," He [ZopherJ said to him 

He; Lot and his daughters, as well as Judah with his 

daughter-in-law (Tamar). The Blessed be He took from these 

and these, and appointed them kings in this world, and the 

Redeemer fot- the future; this is the Anointed kir,g." 
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il?'?il Cl 1'' iJpWl ,~. nK ~~- ,n~~w lil il1':Vlil ?K n,,~~il ,~•ni 

(1"? O"' ~~) :,iT il'~•~ il'Mli ,~:, '~~W 'Ki~, 

•~w M'W~il ,,~ il T ,,1 K?K ~,n~ 1'• 1~ :,it il'Ml K~inJn i"• 1 

M'W~il ,,~, n'Ji~:,il il~:Vl~ c:,~n,, n,~.,~il n,,~ -~ ,,, lil'nw~ 2 

n,,~n ,, CK K:t~n il, ,. ,pnn ~,,., , 
, !Ii J ~•w 'il T i Dil' l~ 'l~~ 3 

,,~,, wp~~ nn• il "~pil ?W ,,n,,,pn ?:Vil ( ', , 
'•) [•:i~nJ •"' ,,w 4 

?"K ,,,, itil n''il il~ [,n,~J c:, ~~~w C1K 1'1 1'l!I? -~ ,,K 5 

,1[,]l n''il il~ [,n~J c:, ~~~w c,1 1'1 1'l!I? •~ ,,., il!l'1W 6 
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TEXT 7 

PF 379 
Gen. 21: 12 

The Future World - Gen. 21:12 

''Th·/ ~,-eed sha.11 b":~ ,::::-=:1llE-?cl Isa.:::l.c'' (Gen 21:1'..:?) 

'Remember the wonders which He has done, the miracles, seed 

of Abt··3_ham Hi.s;; ~:o-€?.r··,.;:,1nt., :a,ur1:~ c1f ,Jac:oti !·-!is:; chc:;sen one•.'' (F's 

1 ()5 ~ 5) 

siqn to those from whose mouth comes the acknowledgement of 

tw□ worlds (this world, and the world to come); • ••• Thy seed 



:i", IC":, n,w.,:i 

(:1"' IC":> 
1

1:1) 11T 1? Kip, pM:J':1 ,:::, 

'0!>WZl Pn!>iZl i1W:V iw1C P n i IC?!> l i 1:::, T :i, n:::, c,,w , " :i 1,,, 1"1C 1 

( 
, , 

i1n) i1'" :i p i1 1ZllC i1 j1 II p , , , , n:i :ip,, , l :1 , ,:i, Ci11:l.lC 11T ,,g 2 

nil!l?i1 'liri:l i11 ,Z) IC i i1iri , Z) ,~ , , !> 1inl!l 11t•:SiZliri , Z), ,nnl ru,Zl 3 

( :l'" , .• "-~. 
, 
,::i) ., nill?i:V 'liri:l i11i2l i l 'Kl? , Z) , :::, , 11T ,, IC 1 p, 4 

11T ,, IC 1 p , 5 



TEXT 8 

F'F 398 
Gen. 25:28 

The reward of Esau for feeding his father - Gen. 25:28 

''And Isa.ac lovF'!d E·::;.3u, becaui;:;e he bt-oucJht \/enisDri to his 

hoc.:;ts, 'a-fter·· honor- hi:::i h.,J.~, ·,:;ent me.''' (Zech. 2: 12) (7). 

Great is the honoring of parents, since as a reward for 

Esau's honoring his father, Israel was unable to conquer 

them (Edom), and it gives them lengthening □ f time in this 

world(8l as well as postponing the time of salvation which 

shc1.l. l pl E1c::e I •••.• 
!...'/ And \•Jhence do you 

43 

learn that Israel did not inherit their land because of the 

honor which Esau accorded his father? 

have gone around this mountain long enough; [now turn 

nor·th ... ]" (Deut. '.?:3). 

Why did God command Israel. tog□ around this mountain? 

Because Esau went around this mountain as he was hunting, 

while Jacob showed no concern, sitting in the academies, as 

it is written: ''bu.t iJacob wc:I·=· a mild man, sittinq in ter·,ts'' 

But Esau repeatedly became weary going around 

and around the hills and high places~ searching and hunting 

venison t □ make tasty dishes to pl.ace in his father's mouth. 
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Tt·1eref or·e ~ "You have c_:ione arour1d th i ·s mount.ai n l ,:::m,;i enouqh; 

[now turn north ... J'' (Deut. 2:3); because Esau went around 

this mountain. 

Arid wherice do you 1 £·? at- r1 that th i ~; honor· (Esc1.u's honor-) 

delays the time of salvation which wi 11 CCJme throuqh the 

Anoi ntf-?d ~::: :i. r·1 ~J? " -- it ~;tate~;: "Thus ·:Says the LCJRD o·f Ho·:Sts: ~-! => 

'a·ftE?r- honor- he hE .. s sent me" (Zech. 2: 12) "a·f ter·· the Holy 

One Blessed Be He will repay to Esau the reward for the 

reverence which he showed his father, He sent me (to redeem 

you). 11 And thus David says in reference to the Anointed: 

"You guide mt2 b·r' yc:iur counsel, arid a·f te1·- honor you take me" 

Whence do you learn that Esau honored his father? For 

A good piece of meat for his 

mouth, a qo□d cup of wine for his mouth. 



4 c:­
·.J 

(n"J il"J ~:::i) ,,~:::i ,,x 'J ,w, na pnx, ~i1'1 

,i:::iJ ,,,l ( ~ ~ ~,) 'ln?w ,1:::iJ in• n,a~J i11il' ,~• ilJ i"ilil 1 

D31K ,.,w~ ,w,, ., 1'::lK ,w, 1::lJ~ niJT:::1~ ,0, ilnK l''l~, M'W~il 4 

n~, ,,n n• :::i:::icw :::ic nc, ( ~ ~ ~,) ilTil 1ilil n• :::ic DJ? :::i, :::i'nJ, 5 

:::i~,, en W'K :::ip,,, ::l'nJ, n,w,,~ ,n:::i:::i :::iw,, il'il~ :::ipy,; il'? n~J• 6 

,1J? wp:::ic n,1:::il:::11 D'1il:::1 Yl'nc, ,,,n ,~,, (T"J il"J ',:::i) D'?ilK 7 

n• :::i:::icw ( ,l ':::i ':::i,) :::ic DJ? :::i, '1il 1'::lK ?W l"'' D'CYl>:11 n,w,, ,,l 8 

,c,a ,,, 7J1 'ln?~ 1'::lK i:::iJw ,,~J 1JW ,w,, il"~Pil D?W'W ,na 11 

l'l~, (i"J l"Y ~n) 'lnpn ,,:::iJ ,na, 'lMln 7n1i:::i M'WCil illJ 12 
, 
lW ,,:::ia i:::iJ ,w,w n,c, 13 



TEXT 9 

F'F 3ff3 
GEN 27:27 

Isaac's Vision □ f the Messianic Temple - Gen. 27:27 

4-6 

"See, thf:? smell □ f my so, .. i is as the s.mell of the field which 

This(9l teaches that the Holy One Blessed Be He showed Isaac 

the Holy Sanctuary built, destroyed, and rebuilt. 

":?e.~_'l..,_ the sff,t:~,11 of the of ·fer- 'u1qs of mv 'Son": Bui 1 t, ·for it 

Z i on Hi. J. J. b ,';;;_, p J. ,'.::; ,,,.J E· d a,;; E,1 f i. F,• 1 d 11 
( Mi. c . 3 : 1 2 ;, . ( l O ) 

11 1•Jhi.,:::h thE?. l_o_,·-,j h.,,?.s blc::·:::.::d' 1
: F.:ebuilt and per·fectE?d fo,- the 

it 1s 1 for brothers to dwell together. It is like fine oil 

on the head~ running down over the beard, the beard □ f 

Aaron, that comes down over the collar □ f his robe. 

the dew of Hermon, which falls upon the mountains of Lion; 

ther-e thE? L .. OF'.D h.,,:1s commar·,decl blessing, li.·fe e·-..;ei~la·,;tin,:J 11 
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T":> T":> n"wac,: 

(T":> T":> ~:) "l: n.,, n1, 

"l: n.,, [tt]Ki .,,l:, :,n, .,,l: wipe~ n": n":p~ ,, n1,nw ,c,c 1 

n,w n"i:> ( ~ n":, ~:) ,,~wn .,n,n"l n.,, :"n:>i:> .,,l: (cw cw cw) 2 

11"K (:"" 
1

l '.,,;,) w,nn n,w iPJ C:>??l: ?:>? lW :,n (T":> T":> ',:) 3 



TEXT 10A 

PF 287 
Gen. 28:10 

Jacob's Rock as the Rock of Zerubavel-Gen. 28:10 

"In the day~, of tho~se f:::i ng~;, The God of Hea.ven wi l 1 

establish an eternal Kingdom which shall never fall ... it 

48 

shall shatter and make an end of all the other kingdoms 1 but 

it shall exist for all eternity. This is the meaning of 

your vision, in which you saw a stone, not dislodged by 

human hands ... grinding the iron .. II (Dan. 2: 44 ff ) , 

I t ( th 0? v- CK k ) :i. s th e Ano i n t e d fC:: i n ,:;i ( 1 1 ) , ~ .. s i t i s s a i d 

in Genesi~0~ Pabf.:,a: "(iftt:~r-· punishing Esau, the Anointf.~cj HilJ. 

the idol shall become a lofty mountain, covering the whole 
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'"::ip ,:i IPZ>?:l7? nn,:i?z:> T' ?K , :i 
, 

,::innn cipn IP i1 i 90n, pin , l, 2 

, l, K?T1!J npin, 7,,,::i K? ,, T :lK n1TlnK K1Hlz:> ,, 
n'Tn ,, 3 

, 
7,z, (, "z:> 

, , 
li) 371,!J n'WZ>i1W 1 n Ki , II :l :l zpni i1 Z) :i "'WZ>i1 n ::i 4 

1Hl? n,n i1Z)?:lt? nnz, ,, i1 l :l 1,C, , "i1i1 ?iil 7 ?Z) i1WY l 1,n iwy T z, 5 
, 
i1i KY1K ?:J nK?Z>i ::11 6 



TEXT 10B 

PF 341 
Gen. 28:10 

Jacob's Rock as the Rock of Zerubavel - Gen. 28:10 

Jacob went out ft-om Be' er Sheva ••• 11 (Gen. 28: 10) 
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After the Anointed departs from Esau, he will become a great 

king, as it says_;, 11 and the stone which st rue k the idol shal 1 

become a lofty mountc::d.n, and shall fill the whole earth" 

( Dan • 2: 35) . And wh.,::1.t do the words "a 1 oft y mountain?" 

meci.n? 1'~S i.t ~5E<.ys (ZE-?ch. 4:7) "Who ar·t thou, 0 lofty 

mo1...1.ntai n? 11 



~ ◄ 
... .JJ. 

,, Ml~M, lW ,,,l ,,~ ilWYl Miil iwy T~ ,,,~ "'W~il ,,~w inK 1 

,,o, anil ii~, (ii"? •~ 
1

li) KY1M ?:> n1e,~, ,,o, n,n M~?:i? nn~ 2 

( '1 ', ':,1) ,,ilil iii ilnK ,~ ~'n:>i::i ~, 3 



TEXT lOC 

PF 389 
Gen. 28: 10 

52 

Jacob's Rock as the Rock of Zerubavel - Gen. 28:10 

"Jacob went fol'"th out Df Be' et- Sheva •• (Gen. 28: 10) . 

Who at-·t thou, 0 lo·fty rnount.2:..i.n .•• " (Zec:h .. 4: 7). "Lo-fty 

mountain" means the Ar1oi nted ~:::i ng. And why does it call him 

11 LCJfty mount-:::..i.n'::- 11 Because he is highel'" than the pat!'"ial'"chs. 

Fm- :i.t -,,,-::0.ys (I-=s. '52: 13), "Behold my se!'"var1t v-Jill become 

wise, [lifted up and carl'"ied aloft and towe!'"ing exceedingly 

high]. II 

[ 11 m··/ SE':.•r····/c1nt 11 :J t-f.?-fE•r·==· to the Ar-,ointed l<i.ng. 11 L.i.--Ft2d 

my h 2. n cl b e ·-F or-· f= (~, o d 11 ( Gen . 1. 4 : 2 2 ) • "LiftE':.'d up"----- higher·· 

my bo·5om, liked nur-·se cat-r·i.E-?s a s,.uc\.::li.ncJ';:" 11 

higher than the ministering angels, for it says, 

"V'GAVEYHEM" <Ez. l: 17) -·- their- hei.qht.. 

means when it says, "Whc, ar-t thou, D lc,·ft·.,- mourd:.ain." 

Anothel'" intel'"pretation. Why does it call the Anointed 

one "Mountain"·-::- Becau.·se he ,'Iii 11 come thr-ough 2. mour-i-t .. :J.i nous 

road. 

of good ne,.Js, the annDunc:er u·F pe.ac.:e, upon the mount.a.ins. 11 

says, "I 1 i ·ft my eyes to the mountains, wh1::?nce wi.11 cc:ime my 



helper? [My helper comes from the Lord, maker of heaven and 

earth]" (F's. 121:l). This refers to the Anointed, who 1s 

called "helper," a.:S it says, "He will ·:;end '/our- helper from 

the Sanctua.i--··"/ [c~ncJ your-· suppor·ter from Zion]" (F's. 20:3). 

And whence does he come? From the Holy One Blessed Be He, 

3ncJ earth" (F's. 121:1). And scripture also says about him, 

[whos,e help is in the Lewd his God] (F's. 146:5). And it 

says ft.tr"t.het··, "the U]FW 1--iil.l br·ing my helpE'?r·, and I ~,hall 

look upon my· enemies (in victor--y)" (F's. 118:7). 

This may be stated in a parabable. Some people came to 

judgment, and they were afraid of the verdict. F'eop le s.=1i d 

So likewise Israel will stand in judgment 

before the Holy One Blessed Be He, and they will be afraid. 

The ministering angels will say to them, "Do not fec-1r- the 

judgment; He 1s your townsman, for- it says, 'he will build 

Don't ·/DU 

r-ecogni;-:.£'? Him~) He i·:5 your r·i:'?li::ition, as :i.t ·,,.c:\ys, 'fo,~ th£'? 

children of Israel, who are his r-elatives, Hallelujah' (Ps. 

148: l 4) • II 

the judgment; l··k~ is your br-other-, for· it ·,say::, 'fot- thE· ·";ake 

of my brothers and companions I will say, Peace be within 

you (F's. 122: 8) . Furthermore, he is your father: 'Is he not 

This is what Shlomo said concerning the congregation of 
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Isr-ael, "O that ·,--ou wer-e 1 i ke a br-other- to me ... " <f3ong 

8: l) • Like what type of a brother-? Not like Cain was to 

Abel, nor- Ishmael to Isaac, nor- like Esau to Jacob, nor the 

br-other-s of Joseph t □ Joseph. No; r-ather-, "like Dne who 

s u c k 1 e d at the b r- east -5 -::3. l on g v-J i th me " ( I b i d ) . It must be 

like the brotherhood of Benjamin, whom he loved in his 

heart. That is what it means, "1 i ke one 1•iho sue k 1 ed at the 

br-easts along with me. I shall find you out~;i.de" ·····- this-; 

r-efers to the wilderness, which is outside of the settled 

ar-ea -- 'I wi 11 kiss you, and they wi 11 not despise me" 

(Ibid). 
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' lW Kiil C:J'nK 7'1i1 ll'J ,ac,,n ?K Cil? 20 
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TEXT 10D 

PF 413-414 
Gen. 28:10 

Jacob's Rock as the Rock of Zerubavel - Gen. 28:10 

"Jacob went forth OL1t of Be' er Sheva ... " (Gen. 28: 10). 

As it says, "I lift my eyes to the mountains, whence comes 

my help? •.. " (F"s. 121:1). And it says, "Who art thoL1, 0 
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lofty mountain ... " (Zech. 4:7). "Lofty mountain" means the 

Anointed King. And why does it call him "Lofty moL1ntain? 11 

Because he is higher than the patriarchs. For it says (Is. 

52:13), "Behold my ser-vant will become wise, [lifted up and 

carried aloft and towet--ing e;<C€:c>edingly high]." 

[ "my servant" J r-e·fers to the Anointed King. "Lifted 

up" -- hiqher· than Abraha.m, about whom it says, "I lift high 

my hand before God" (Gen. 14:22). "Lifted up" --- higher 

than Moses, for it says (Num. 1 l: 12), "Shall I c:ar-ry them i. n 

my bosom, like a nurse carries a suckling?" "And towet-ing" 

higher than the ministering angels, for it says, 

"V• GAVEYHEM" <Ez. 1: 17 l -- their height. This is what it 

means when it says, "Who art thou, D lofty mountain." And 

from whom does the Anointed descend? From Zerubavel, who is 

himself a descendant of David. For· it says, "the sons of 

Jeconiah, the captive: Shealtiel his son, Malchiram, 

Pedaiah, Shenazzar, Jekamiah, Hoshama, and Nedabiah; and the 

sons of Pedaiah: Zerubavel and Shimei. And the sons of 
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Zerubavel [: Meshullam and Hananiah ... and the sons of 

Hananiah: Pelatiah and Jeshaiah, his son Arnan, his son 

Obadiah, his son Shecaniah. And the sons of Shechaniah: 

And the sons of Shemaiah: Hattush, Igal, Bariah, 

Neariah, and Shaphat, six. The sons of Neariah: Elioenai, 

Hizkiah, and Azrikam, three. The sons of Elioenai: 

Hodaviah, Eliashib, Pelaiah, Akkub, Johanan, Delaiah, and] 

Anani seven" (I C:hr-·c.m. '.3:1.7-24). 

Up until this point scripture has given the 

geneolc:igi.c:c~l line, up to "And Anani, S£=ven." 

,0inan i ~ He :is the Anointed One, as it says: "I saw in the 

night visions, and behold with Anani of heaven there came 

one like a son of man, and he came to the Ancient of Days, 

and was presented before him. [And to him was given dominion 

and glory and kingdom, that all peoples, nations, and 

languages should serve him; his dominion is an everlasting 

dominion, which shall not pass away, and his kingdom one 

that shc~.11 not l::,£e destroyed J" (Dan. 7: l ::::,) . 

Because it is written about the 

Anointed (Zech 4: 1.0) 

small things, shall rejoice when they see the plumb line in 

the hand of Zerubavel; and these seven [are the eyes of the 

LOFW which r· ange throuqh the whole earth J. 11 
( 1) 

(Zech. 4:7). Because the Anointed King will descend from 

II (Ibid) because in the 
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will judge the poor with righteousness, and he will judge 

the destitute of the ecH""th 1,Jith E~quity" (Is. ll:L~). 

shall bring forth the the head-stone ... " (Zech. 4:7) 

"And hi? 

which he had placed beneath his head [and erected as a 

pillar·, ar·,d pow··ed oi.1 on top o·f itJ" (Gen. :28:1.8). 

This 

"Teshuot" ··--- becau~;e in the futi_we, the Holy One 

Blessed Be He will. wreak destruction upon Esau the wicked 

1•1i th this stone. And so Daniel says, "As you watchc-ed, a. 

stone, dislodged by no human hand smashed the idol on the 

feE?t v-Jhich wer-e of ir·on ... " (Dari. 2:45) 

supplications to Israel, as it is written: "And I will pour 

out upon the house of David and the inhabitants of 

Jerusalem, a spirit of compassion and supplication [so that, 

when they look on hi~ whom they have pierced, they shall 

mourn for him, as one mourns for an only child, and weep 

bitterly over him, as one weeps over a first-born]'' (Zech. 

After the Anointed departs from Esau, he will 

become a great king, as it says, 'and the stone which struck 

the idol shall become a lofty mountain, and shall fill the 

whole earth' (Dan. 2:35). P1nd what do the ,..;or·d·::; ••.,~ lo-fty 

mountain?" mean? As it says (Zech. 4:7) "Who art thou, 0 

lofty mountair1--:=- 11 



59 

YJW 1KJZl JPY' lC~,, 

1it itnK 'Zl ('K K"::>p 
1

itn) '1TY KJ' l'KZl C'1itit ?K 'l'Y lCWlC 1"itit 1 

K1it itZl?1 111 lJ n'~Zl itT ?11lit 1it ('r ~ ~T) ?JJ11T 'l!>? ?11lit 2 

~~) '1JY ;,::,w, itlit l'27 niJKit lZl ?11l K1itW ?11lit 1it ,n,K K11p 3 

,n,Zl'1it 1J Jin::,w Cit1JlC lZl (011 CW cw) c,,, "'WZl itT (l"' J"l 4 

, ::, , J 'l 77 it w7 Zl 1 Zl ( l " , J II l 'w, ) Kw l , (J " ::, 1 11 , ', J ) it , it , , K , 1 , 5 

it:l, (J"' K"' ~J) pl1'it nK 1Zl1Kit K77' ,~K::> 1P'"J 1itKW '?K 1ZlKn 6 

?JJ11TZl ( 
, , 

1Y1TZl K 1 itW K 1 it 'ZlZl1 T 1 
, 
::, T ) ?11lit , it it n K , Z) 1ZllCl 7::,, 8 

it, 1 !) 'lJ1 it'1!>1 c,,::,;Z), 1lJ ?K'n?KW 1'CK it' l ::,, 'lJ1 lW 1,1 ?W 9 

( T II , 

, , 
it" 1) ?JJ11T ?JJ11T Jin::,it '01!> pc:, 1Y l K itYJW 'llY 1Y 10 

,,., tc'?'? ,,rnJ n, , it it T n l'27 n'WZl it T 'llY lC 1 it , Z), itYJW 'llY 1Y 11 

(l"' 
, 
T 

1

l1) 
1

1l1 un, IPZl1' P'nY 11, i11 it 't nK WHt 1J::> lC' ZlW 'llY DY 12 

1nZl'271 nu"Op c,,, TJ , Z) , ::, [tcll'n1] i1 Z)::, "'11Z)J J 1 n::,TD itYJW it Z), 13 

'l!>? 1ZlKl 7::,7 ( ~ ~ ~T) it?K itYJW ?JJ11T 1'J ?'1Jit TJlCit ntc 1lC11 14 

lC1itW (c~ c~ c~) 1,~'Z)? ?JJ11TZ) lC31' K1itW '!>? ( ~ cw cw) ?JJ11T 15 

'1lY? ,,w,ZlJ n , ::, , it , 0'?1 p13J '0 !) !D 1 KZl'n1 it Z)::, ,,11,Z)J "'::>1it? 1'nY 16 

( 
, , , 

::, T ) ( 
, 

'w,) T1K Jpy, ?W l: K 1T T 1 itWK1it l JKit ntc IC'31it1 1 lC", 17 
, , , 
::, T ) nitciwn (n"' n II j 1J) ,,nwtc1Zl CW iwtc TJlCit nK np,, Zl'n1 it Z)::, 18 

'Tn 1Zl1lC ?tc'l1 l::,, YW1i1 1WY? itK 1W niwy, it "JP it ( 
, , 

1,ny CWZl!D T 1 19 

lC?T1!) '1 'it1?l1 ?Y KZ)?3? nnll, l'1'J K? '1 TJlC n1Tlnit '1 1Y n,,it 20 

1n 1nil tciitw ( ~ ~ ~T) it? 1n 1n (1 11
, ~ ~1) 11Zlit np1iti tc!>cn, 21 
, 
Zl'n1 itZ)::> ?K1W'? D'l1lnn, 22 

, ?Z) ( 
, 

cw) itWYl K 1 it iwy l Zl Y11!> n'WZl'27 ,nae, , 
J "' D'l1lnn, 1n 23 

, , 
J l1) lCY1K , ::, ntc?Zl1 Ji 11 '0? n, it KZl?3? nnll '1 IC l JlC 1 1"itit ?11l 24 

( 
, , 

':>T) 
, 

?11lit 11'0'1 25 T 1 1 l 1 , it it n K , Z) J ,n::,1::, J1 it Z), 
~-. 



TEXT 10E 

PF 428 
Gen. 28:10 

Jacob's Rock as the Rock of Zerubavel - Gen. 28:10 

"Jacob went for-th out of Be'er- Sheva .•. " (Gen. 28: 10). 

Who a r· t thou , C l. CJ f t y mo u n ta i. n • • • " ( Zech • 4 : 7 ) • "Lofty 
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mountc.,i fl" means the Anoi nti:ed ~,::i ng. And why does it call him 

"l_ofty mountain":'" Because he i.s higher than the patriarchs. 

Few it says (Is. 52:13), "Behold my ·,;er··•,'.:\nt will become 

wise, [lifted up and carried aloft and towering exceedingly 

hiqhJ." 

"Lifted 

up"·--- high,2r- tha.n Abr-;-:.:,.1·,am, about whom :it sa·/s, "I lift high 

''Lifted up'' ·······- higher· 

than Mc,·5es, ·for it ·:;ay·s (Num. 11: :1.2), "Shi:3.ll I carr·y th,:?m in 

"And towering" 

higher than the ministering angels, for it says, 

"V'C:,i~'v'EYHEM" (E;-:. 1:17) -- ttit-?ir height. 

means when :it says, "Who a,,-t thou, 0 1 oft y mountai fl. " And 

why d □ £-?S it say, " ..• b£-?f c:,1···e Z£:?r-tJ.b a\.·'£:?l ..• " (Zech. 4: 7) ';' 

Because he wi 11 descend ·from Zer·ubavel. Why does it say, 

" ••• level •.• " (Ibid)":' I-3£:?cause ir .. , th€-? futur·e he will £"i<ecute 

judgment with equi +.:y, a.s it sa.y·;;, "he wi 11 jt .. tdq,2 the poor 

With r i·. g 1·-, t P .... , .. ··-.. ,, ... t ·=-.. -... r··, r:,s_-~·-=-, ar·, d h, ,..,_ ,., i·. ]. J. ·Ltd(' -- i" ,_ I'" d C" st i· t Ltt E" ,-Jf t t-, = CC~-~ C ,-., J. _j~ _.J J::: c:: .. ••. . " • .-

earth with equity" <Is. 11:4). 
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Another interpretation. "I li·ft up my eyes to the 

mount a i n s , [ when c e w i l. l. c D me my he l. p ? ] " ( F's . 1 :2 l : l ) • On the 

day on which the Holy One Blessed Be He will judge Israel, 

they shall. l □□ k to the patriarchs to plead on their behalf. 

wouldn't a father save his son? Wouldn't a man save his 

I t f o 1 l. o (•J s:, t h at t h €,? v er· s E.• , '' I l i. f t up my e y €,? s; t o 

the mountain, whence comes my help'' (Ibid) refers to the 

( patr i :::i.r c:h·s) the j udgmer·,t of the L.OF:D, [ ar1d you enduring 

foundations of the earth; for the LORD has a controversy 

with h:i.·::=, pE?oplE-2, and he will contend v-iith Isr-aelJ." 
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TEXT lOF 

PF 637 
Geri. 28: 10 

Jacob's Rock as the Rock of Zerubavel - Gen. 28:10 

"Jacob wer1t fo,,-th out of Be' er- Sheva ••• " (G 1::?n. 28: 10). 

As it says, "I 1 if t ni--/ £c•/es to the mountai r1s, whence comt:~s 

my help? ... " (F's .. 121: 1). And it say=:;, "Who ar-t thou, 0 

lofty m□ L.trit.c:d.n ••• 11 (ZE:~ch. 4: 7). ''Lofty mount.c:1i. n '' mear,~,- the 

Anoi ntE-?d f,::i n,:J. Ar·id i,,Jhy does it c.::111 him "Lofty mour1tain? 11 

Because he is higher than the patriarchs. 

[''m\' ·,;er--v;::i.nt''J 1-·-e·fet··s to thE? Anointed l<ir1g. "Lifted 

up''-·--· h:i.ghet·· than Abt-·c.:1.ham, about :,-ihom it. ':5a.ys, ''I l.i+t hi~1h 

'' L_ i ·f t 02 d u. p 11 
·-- - h i g h er-

than Mos02s., for· it ·:;a,,,-:s (Num .. ll: 12), ''Sha.11 I cat--,~y thE•!T! ir··, 

higher than the ministering angels, for it says, 

"V'GAVEYHEM" (E;:. 1:17) -- their· hei,~ht. Thi:, i·:s what it 

means when it says, "Who ar·t thou, 0 lofty moL.ir1t.cd.r1." (w,d 

why doE?s it ':,ay, " ••. befon=? Zer-ubavel ••. " (Zech. 4:7)? 

Because he will descend from Zerubavel. Why does it say, 

with r-ighteousness, and he will judge the destitute of the 
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ear-th with equity" (Is. 11:4). "{-1nd he shall br-ir,g for-th 

t~1e the head--stor,e •.• " ( Zec:h. 4: 7) • This refers to the 

stone which Jacob usE-?d as a pillo1>-J, fot- it =sa--;1·:s, "ar,d he 

took the st.one wh i c:h he had p J. ac:ed berH:?.:.:1th his head" ((:,en. 

28: 18). 
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TEXT 106 

PF 769 
Gen 28:10 
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Jacob's Rock as the Rock of Zerubavel - Gen. 28:10 

"Jacob went forth out of Be'er Sheva ... 11 (Gen. 28: 10). 

As it says, "I lift my eyes to the mountains, whence comes 

my help ... " (F's. 121:1). And it says, "Who art thoL1, 0 

lofty moLintain ... 11 (Zech. 4:7). "Lofty mountain" means the 

Anointed King. And why does it call him "Lofty mountain?" 

Because he is higher than the patriarchs. For it says ( Is. 

52:13), "Behold my servant will become wise, [lifted up and 

carried aloft and towering e:-:ceedingly high]." Jacob we•nt 

out from Be'er Sheva ... " (Gen. 28:10). This is what it 

means when it says, "Who art thou, D 1 oft y mountain. " And 

from whom does the Anointed descend? From Zerubavel, who is 

himself a descendant of David. For it says, "the sons of 

Jeconiah, the captive: Shealtiel his son, Malchiram, 

Pedaiah, Shenazzar, Jekamiah, Hoshama, and Nedabiah; and the 

sons of Pedaiah: Zerubavel and Shimei. And the sons of 

Zerubavel: Meshullam and Hananiah •.. and the sons of 

Hananiah: Pelatiah and Jeshaiah, his son Arnan, his son 

Obadiah, his son Shecaniah. And the sons of Shechaniah: 

Shemaiah. And the sans of Shemaiah: Hattush, Igal, Bariah, 

Neariah, and Shaphat, six. 

Hizkiah, and Azrikam, three. 

The sons·of Neariah: Elioenai, 

The sons of Elioenai: 



Hodaviah, Eliashib, Pelaiah, Akkub, Johanan, Delaiah, and 

Anani seven" (I Cht··on. 3:1.7-24). 

Up until this point scripture has given the 

genealogical line, up to "And Anani, st:2ven." And who is 
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A nan i-:, He is the Anointed One, as it says: "I saw in the 

night visions, and behold with Anani of heaven there came 

one like a son of man, and he came to the Ancient of Days, 

and was presented before him. [And to him was given dominion 

and glory and kingdom, that all peoples, nations, and 

languages should serve him; his dominion is an everlasting 

dominion, which shall not pass away, and his kingdom one 

that shall not be destroyed]" (Dan. 7: 1.3). 

And why "seven'7" Because it is written about the 

Anoi nt£:?d ( Zech 4: 10) : "For· whosoever has despised the day of 

small things, shall rejoice when they see the plumb line in 

the hand of Zerubavel; and these seven [are the eyes of the 

LORD l"Jhic:h range through thE? whole earth]."(1) 

This e:-:plains why it says, " ..• before Ze1-·ubavel ... " 

<Zech. 4:7). Because the Anointed King will descend from 

Zerubavel. [It says,] " ... level. ... " (Ibid) b£:?cause ir1 the 

future he wi 11 e;.:ecute jLidgmer1t with equity, as it says, "he 

will judge the poor with righteousness, and he will judge 

the destitute of thE? ear·th with equity" ( Is. 11: 4). 

shall bring for·th the the head-stone .•. " (Zech. 4: 7). 

"And he 

This 

is the stone of J ac:ob, for it says, "and he took the stone 

Which he had placed beneath his head [and erected as a 

Pillar, and pt.wed oil on top CJ·f it]" (Gen. 28: 18). 
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"Te·:shuot" ·--····· because in the future, the Holy One 

Blessed Be He will wreak destruction upon Esau the wicked 

with this stone. And so Daniel says, "As you i.-Jatched, a 

stone, dislodged by no human hand smashed the idol on the 

"Hen, hEc?ri ld" ···-- because He gr·ants gt-·ac:e and 

supplications to Israel, as it is written: "And I will pour 

out upon the house of David and the inhabitants of 

Jerusalem, a spirit of compassion and supplication [so that, 

when they look on him whom they have pierced, they shall 

mourn for him, as one mourns for an only child, and weep 

bitt£-?r·J.··/ Dvet-· him, as one weeps o-...,,et-· a fir·st-bor·nJ'' (Z£c?ch. 

12: 10). After the Anointed departs from Esau, he will 

become a great king, as it says, 'and the stone which struck 

the idol shall become a lofty mountain, and shall fill the 

?'ls it says <Zech. 4:7) "Who ar-t thou, 0 

loft·-.,,. mountain'::''' 

Another interpretation. Why does it call the Anointed 

one 11 MDur-1tain''r? Because he will come through a mountainous 

road. 

of good news, the annCJLlnco:,:!r- of peac,2, upon th;~ mour-1tains. '' 

At that time, Israel will turn to the mountains, for it 

says, "I lift my-- e--;<:?s to the mounti:1ins, whence will com<:? my 

[My helper comes from the Lord, maker of heaven and 

ear-th]" (F's. 121:1). This refers to the Anointed, who is 
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the SanctLtar-y [and your· ·5Ltppo1·-tet- fr-om Zion]" (F's. 20:3). 

And whence does he come? From the Holy One Blessed Be He, 

for- it says, "My helper- comes ·fr-om the Lor-d, maker of heaven 

and ecffth" (F's. 12l:l). And scripture also says about him, 

"Fm-tunate i ·5 the or1e whose helper- is fr-om the God of Jacob 

[whose r,E•lp is i.n the Lm-d his; God] (F's. l46:5). 
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TEXT 11 

PF 385 
Gen. 28:17 

Moses' Ascent to Heaven - Gen. 28:17 

72 

"And he was a·fraid, and he ·:;;aid, 'how awesome is this place; 

it is none other that the House of God, and this is the gate 

of Hf?aver:" (Gen. 28:17). 

Our Rabbi Joshua ben Nun taught(12l: When the death of 

Moses approached, the Holy One, Blessed be He, brought him 

up to the heights of heaven, and showed him rewards which 

were coming to him, and that which was to be in the future. 

The Middat-ha-Rahamim (the Attribute of Mercy) rose 

befc:we Moses and '.3aid: "I will shar-e good nevJS with yoLt; 

r·ejoi.ce i.n it. Turn your face towards the Throne of Mercy, 

ar,d look. 11 

Moses [turned] toward the Throne of Mercy, and saw the 

Holy One Blessed Be He Himself, building the Holy Sanctuary 

with His own hands, with precious stones, and pearls. And 

between each and every stone the Glory of the Shekhina shone 

through, more beautiful than pearls. The anointed King was 

seated upon the throne within, and Aaron, Moses' brother, 

was standing at his feet, his sacred mantle upon him. 

riaron spoke tD Moses: "Do not cornE'? into thE'~ SanctL.t2.t--· y 

yet, for I am afraid for you because of the Shekhina. For 

no man can enter here unless he has tasted death, and has 



given his soul to the Angel o·f Death." 

When Moses heard Aaron's words, he fell on his face 

befcn-e tht? Holy One Blessed Be He and ·:;;aid: "Ma;;tet- of all 

the universe, grant me permission to speak with your 

Ar1oir,ted be-fore I die." 

The Holy C1ne Blessed Be He answered him and said: "Go 

in," and He taught him [the ine·ffable name, so that the 

sword of the Shekhina should not devour him. 
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When the Anointed seed of David, and Aaron, Moses' 

brother saw Moses, they understood that the Holy One Blessed 

Be He had taught Moses His great, ineffable name. [The 

Anointed One, and ~;aron said to him] "Blessed be he l-'lho 

comes b\/ 111£~:::1.ns of the i11eff:=1ble r,ame" (F's. 118:26), few vJet-e 

it not that Holy One Blessed Be He had taught him His name, 

he would not have been able to enter with them. 

Mos.es asked -U1e Anoi r--,ted s.eed of Dc:1.vi d: "I thought that 

God's sanctuary will be on Earth; why does God build it in 

hec:1.ven'::>" ( 13) 

The Ar,oi rited One said to Moses: "Your ancestrn-· J,::1cob 

saw the Sanctuary which will be built on earth, and he saw 

that the Holy One, Blessed Be He, [would build itJ by His 

own hands in the Heavens. And he understood with all his 

might that the Temple which the Holy One Blessed Be He would 

construct in Heaven of precious stones and pearl, and the 

glory of the Sh€khina, will be the same Sanctuary which will 

be f or I s r·· a E~ 1 ·f ,::w eve t- , u n t i 1 t h e e ri d CJ ·f a. l l g en c-? t- d t i CJ r-; s • ( 1 4 ) 

And so he said on the night when he slept upon the 
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stone, and saw the Jerusalem built upon the earth, and the 

Jerusalem built in the heavens. And when Jacob your 

ancestor saw one Jerusalem built upon the earth, and another 

in the Heav,2ns, Jacob said: "this one which is on earth i·s 

nothing (in compat-ison). 11 For it says, 'and was afraid, and 

he said, how awesome is this place. This is none other than 

the House of God" which will ·:Stand ·for ever, that ·.,,-er·y same 

Temple whic:h He Himself constt-uc:ts." 

And so you should not say, that just as the Holy One 

Blessed Be He will build a Holy Sanctuary Himself in the 

Heavens, so He will build it Himself on earth, for it says 

'You will bring them in, and plant them on your own 

mountain, the place which you made your dwelling, the 

Sanc:tu.a.1-··y whict·; your·· h-:::1nd·5 h,3-..,1e este:-1blished'' (E:<. 15: 17) 

When Moses heard these things from the mouth of the 

II 

Anointed seed of David, he rejoiced greatly, for it is said, 

'I rej □ :tCEid whE~n they said to mi'2, "l~::!t u.·";; gci to the Hoi .. \~;e of 

the Lord ... Jerusalem is built as a city which is firmly 

bound tog("2thet-" (F's. 122: 1·<.:;.). 
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TEXT 12 A 

PF ::,49 
Gen 30:41 

Messiah Born on the Day of the Destruction of the Temple 
Gen. 30:41 
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11 As f rn~ the goats, ,"lhenever the m□ t-e vi gor □ Ll":5 were in heat, 

he put rods in front of them at their trough, so that they 

,"lould lon1-;i fot- the 1~ods." <Gen. 30:41) 

Rabbi Samuel, son of r-~ahman, said: 11 From where do you 

claim that the day on which the Anointed [king] was born, on 

th,,;1.t dc:i.y the Temple it-J2.;·;s destroyed? It sc.;ys, ' 11 Bef ot-e she has 

labor, shall a woman deliver; before she has travail give 

birth to a son? Who has heard of such a thing; who has seen 

When the Sanctuary was 

destroyed, they cried out like a woman in labor, for it 

S,3.y'::;;.: 'For- I ha.,/e a voi.c:e like a , .. "l □ man bir-thi.ng; i,1 p,':lin as 
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TEXT 12 B 

PF 350 
Gen. 30:41 
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The Destruction, and the Birth of the Messiah, revealed to 
Elijah-Gen. 30:41 

"As fc:w the !_;ioat~,, whenever tt·1e more vigorous were in heat, 

he put rods in front of them at their trough, so that they 

i-iould long fat·· the rods." ({3en. 30:41) 

It happened that Elijah(15), of blessed memory, was 

walking on a road on the very day on which the Temple was 

destroyed, and he heard a voice cry out from Heaven, saying: 

When Elijah of blessed 

memory heard this, he became intent on destroying the entire 

world. 

He continued □n his way, and saw several people who were 

plowing and sowing. He said to them; ''The Holy One Blessed 

Be He became angered at the world, and sought to destroy his 

Temple, and to exile His children among the nations of the 

A Heavenly '-Joice went out and ,~a.:i. d to him: "Leave them 

said to the voice, 11 thr~n 

Bethl£·?hem, ir-1 ,Judea." 

1 ..• - .-_ II 
I It= :" It. said to him "in 

He went there, and found a woman sitting at the entrance 

of her house, and her son filthy with blood [of the 

afterbirth], and lying on the ground before her. He Seti. d to 

her; '1 M--;.,.- claughtf:?I'". 



him, "yes. 11 He said to her, "For what reason is he filthy, 

and lying in blood?" She said, "it is a great evi 1 that on 

the day on which he was born, on that same day the Sacred 

Temple was destroyed. 11 Elijah said to her, "My daughter, 

stand up, and take hold of him. For already there will be a 

great redemption for you through him." 

up, and took the child. 

Instantly she stood 

[Elijah] left them, and went. Five years later, he said, 

"I will go, and see the Redeemer of Israel; if he grows as 

kings do, or as the ministering angels." He went, and found 

the woman standing at the entrance to her house. He said to 

her, "How is that boy?" She said to him, "Rabbi, didn't I 

tell you that his lot was bad(16), since the day on which he 

was born was the day on which the Holy Sanctuary was 

destoryed. Furthermore, although he has feet, he does not 

walk; he has eyes, yet he doesn't see; he has ears, and he 

cannot hear. He has a mouth, yet he doesn't speak. Behold, 

he lies there like a rock." 

Even as she spoke, a wind sprang up from the four corners 

of the earth and threw him into the great sea. [Elijah] 

tore his clothes, and pulled his hair, and cried out, and 

said, "Woe! the Redeemer of Israel is lost!" 

A Voice came out of Heaven and said to him, "Elijah, it 

is not as you think. Rather, 400 years he will dwell in the 

great sea. 80 years he will dwell in the realm of smoke 

With the Korahites. 80 years he will be in the entrance to 

Rome, and the remaining years he will wander among all the 
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gr-edt r1ations, until the final er.::1." 
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TEXT 13 

PF 388 
Gen. 36:31 

God's Reaction to This World - Gen. 36:31 

"Thr..,se are the kings who t-·ulf2d over Edom be·f □ t-e ther-e were 

kings in Israel: Bela, the son of Bear became king in 

Edom ... " (Geri. 36::!.1) 

As it is writter1 (1.7), "So spoke the LORD: you have 
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heard the sound of terror, of fear without respite. Ask,and 

see whether a boy is born. Why have I seen kal gever with 

his hands i:;.:it-·ipping his side·s like a. woman in labor'::'" <Jer. 

This kal gever is the Holy One Blessed Be He, :f it 

were possible, the source of all power, who is anguished 

over this world with all His might. 
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TEXT 14 

PF 802-803 
Gen. 37:24 

The Trials of Joseph and Daniel - Gen. 37:24 

" ... And t.hf?y ca!,;t him intu the pi.t <Gen. 37:24)": 
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As it i~; ~-iritten c:oncerni.ng DanJ.el (18): "And the Babylonii~ns 

assembled against the king, and they complained against him, 

saying to one another; "the king is a Jew. He destt-oyed 

Bel, and he killed the dragon, and he has put all of the 

And they c:ame before the king, and they 

And the king saw that all were against him as one, and 

his hand was f □rc:ed 1 and it was necessary that he give 

Daniel aver to them. They led him off, that is Daniel, and 

brought him and threw him into the pit of the seven lions 

(and they usually gave them 2 human corpses every day, and 2 

lambs per day; but on those days they did not give them 

anything, so that they might eat him and consume him, that 

is Daniel). 

And there was a prophet, Habakuk, in Judea; and he had 

boiled up a stew, and he had put bread in the bowl. And he 

get up and went out to ca~ry it t □ the fJ.eld for the 

h at- v e ~:, t. or s . 

And an Angel of the LORD said t □ him, go carry this food 
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which you have to Daniel, who was thrown into the lion pit 

in Babylon. And Habc1.kuk ':5ai d, 11 sir, I ne\,..er ~==-aw Baby]. c:in, 

and I do not kr1c:H•J i-'Jhef-e that pit is." So the angel put his 

hand □n the head of Habbakuk, and took him by the hai~ of 

his head, and put him in Babylon, above the pit, by the 

power of the Holy Spirit. Habbakuk called out and said, 

"Dani~':l' D-::1ni<-2l' At-iste, take these ·foodstu·ffs which God !-,as 

sent you.. 11 And D,;.=ini.el said, "God has remembered me, and ir1 

His mercy he has not abandoned me, and I know that You do 

not abandon thos.e i-'Jh □ lcJve you." 

took, and ate. 

So Daniel got up, and 

The angel took Habakuk at that same time, and took him 

back to the place from which he initially took him. 

And now the king came on the seventh day, to weep for 

Daniel, because he was like a son to him. 

the pit, and he looked into the pit, and he saw Daniel 

the Godo+ Dani.el 111 And he raised him from the pit. And 

with regard to the enemies of Daniel, those who had eaten 

his crumbs [who had plotted against him] and sGught t □ kill 

him, he threw them into the pit. And immediately, the lions 

ate them in the presence of the king, and in the presence □ f 



87 

l"J t"? n,wail 

(~"J T"? ,~) n,,~n ,n,1 ,n,,w,, 

K? 'K1 ?l'l1 l' C?WI ,. n,, l'1~K, KJ?~ ~l 7,n,K, l1l'?Op 3 

T?KnK, K1nJK 7,n,,J ,,,y ,~p, IJ?~ •tn, ,n,~,, ,, ll'?Op 4 

. ?TK1 ?K'l1? ,,l,,~, 71l'n, ?K'l1? 7,n, n'~?WK "'13?K1 n,, 5 

, 
?K'l1 ?l'l1 ~-, p,p~n .,p, 1w,,p, Kn,,, 11,,~ ll1l l~ ?'Y? 11 

, 
.,, lo?K 7,J,nK ?K'l1 ~K, Kn?K ,, ,,w, Kin 1n,,1w ,,pw c,p 12 

?K'l1 cp, ,, l'~n,, 1~,,., np~KW .,, KlY1'1 'l'~ ,,0n, p,~w 13 

, ~K, •~, 1,p ~n,, ~,n,,J 16 

7131 ,,w• n'?op~, l'Y~, ,,x,p 1?JKi 7,,n ,1,311 l'~~, ,;y~,, 17 

?K'l1 c,p, KJ?~, ,,0,p 1n,,,. l1l'K 1?JK KnYW~ n~, -~1lJ 18 



TEXT 15 

PF 802-803 
Gen. .".l-1: 1 

Torah in the Messianic Era - Gen. 41:1 

As it ssays (F's 146:7), "God will n=:~lease the 
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assurim ... " (F:eading .ls.s-ur.im ·--- "·fo1·-bidden things") All 

those animals which are unclean in this world(19l, the 

Blessed Be He will declare clean, as they used to be clean 

r.:r-eatur-e that movE?f5 5hal 1 be ·food for you; I give you them 

-Just -:?:1s the the 

green plants are all clean, so also were the wild and 

domestic animals clean for them, and in the future God will 

permit all that had been forbidden. And why did He forbid 

them in this world? To see who would accept His words, and 

W h at i s the me a r"i i n g of " God ,,.,, i l l ~- e l e i,1 ·5 e t he 

assurim ... ?" There is no more stringent prohibition than 

that against the woman in mensus; for she sees [her 

menstrual blood] and is forbidden [to her husband. J E:ut in 

the future The Blessed Be He will make her permissible, for 

it says=:,, ''I v-JilJ. al,;:;c:, r-emc-...1e the pr-ophets (uf thE? id,:::;1-;;;) ,::1ri,j 

the spirit of defilement I will cause to be dispersed from 

the €'2ar-th" (Zech. 13:2). The onl·/ "def:ilement" i·5 
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menstruation, for- :i.t ,:;ay·:::; (l_e-..,1. 18: 19): "You ·shall riot 

approach a woman who is in the defilement of her 

menstruation." 

There are those who say that sexual relations shall be 

·fc:J1'-bidch2n [',)J in tht:·? ·futw·-E1, jU•,:;t as He prohibited them 

sexual relations for the three days prior to that day on 

which the Blessed Be He revealed Himself on Sinai. Fat- it 

says ( E ;< l 9 : l 5 ) : " Be n:,2 a. d y b y the th i t- d day ; do not a ppr o a ch 

a won-1an. 11 Because on the third day, God will descend 

on Mt. Sinai.. And if He prohibited them three days for an 

appearance of one day, in the future, in the days of the 

Anointed, when the Shekhina will dwell among them, how much 

more so would it be prohibited. 

Rather-·~ tCJ what due~~ ''C:io,j ,--;iJ.l. r·eJ.ec:<.~:ie the 3ssu1····irn'' 

Those restrained in Sheol, those restrained in 
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l'K1 ( ~ l"' ~T) yi11i1 TC ,,JJK i1KC10i1 n,, nK, D'K'Jli1 nK 8 
, 
C1K K1i1 1~1 i1,l K?II i1KC10 9 

, 
l'D C'ZP 12 



TEXT 16 

PF 397 
Gen. 42:6 

The Messiah as the Tenth King - Gen. 42:6 

"Joseph hta?ld dominion over- the eat-th ... " 
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It is taught(20) that there are 10 kings who ruled over 

the entire world; they are these: The first king is the Holy 

One Blessed Be He, 11 1-.iho spoke and tr1e wor·ld came into 

Rabbi Eliezer says that the world was created 

exclusively through the speech of the Holy One Blessed Be 

~•r ~•1• I S 

. .::, .. ::,: ,'.~) Rabbi Shimon says that God blew the breath □ f 

The second king 1s Nimrod, the wicked, etc. The thin:J 

king is Joseph, etc. The fourth king is Solomon, the king 

The fifth king is Nebuchadnezzar, king of 

The sixth king is Darius, who ruled over the 

Chaldees. 

The seventh king is Cyrus, whose rule extended over the 

who earth, for it says, ''so sa·/s Cyr-us, king of F'ersi,::i.: The 

LORD has qi.ven over .to me all the kingdoms of the eat-th" 

etc:. (Ez. 1:2). And Ahasuerus his son ruled over half of 

[the i.--mrl. d J. Why? Rabbi Nehunia says, The Holy One Blessed 

Be He said to hi.m, "I s;aid to h:i.m that 'he will build my 



-
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citr', and return tht.~ e:,<i1(2s' (Is. 45: 1~::-) _.:,111d he said, 'ever-·y 

one among his people, God be with him; let him go up to 

Jerusalem in Judea, and rebuild the Temple □ f the LORD' 

Theref □re I am dividing the kingdom in the 

han,js of your- s,;on; '' f o,- it. says, '' Ahasuer-u s, who was k i r1,~ 

from Indic~ tc::, Ethipi.9 .... " (Esther 1:U. 

The eighth king is Alexander the Macedonian, who ruled 

,:::cmsi de1·- i ni:;:i, behold, a he--goat came f rorn the west across t.he 

whole earth, without touching the ground [and the goat had a 

conspicuous horT, i:JetwE?E"n his eyF>·s]" (Dan 8:5). The ninth 

king is Caesar Augustus, the king of Rome, for it is written 

''t.hf2r .. e s.h.:;.11 be .:=1 4th ki.ng,jom, ,,;tr-ong ;_.;,,s iron, bec,-'::tu.·se iron 

bre2ks to pieces, and shatters all things; and like iron 

a.nc! cr-u.•:;,h i,:,l l thE?se'' (D.::\n. 

2: 40) , 

The tenth king is the Anointed King, who is destined to 

from sea to sea [and from the River to the ends of the 

And in another place it is written, 

''and the stone which <.str··u(:k the stc1tue l:Jf,?C::c.,me 2 loft,/ 

mountain ancl -filJ...:,::,cl tl"ie .. ihol.e E?arth" (Da.n 2:35), a.nd it 

s E~ y ·=· , '' i ; .. ., t h E-,• t i. me of t h D s E' k i. n c3 <., , t h e C::, o d of h ea v en , .. ✓ i J. J. 

establish a kingdom which will never be destroyed, neither 

shall its rule be given t □ another nation. 

and bring to an end all those kingdoms, and it will be 

And the sovereignty 



shall return to the one who owns it, this, the tenth king. 

The one who wa~ first king, He will be the final king, for 

. +-l ,_ says, ''So sa'/~:; the LORD, the king o+ Is1·-.s.el ~• -::1nd its 

etc. (Is ... 44:6), "and the LOF:D v-ii.11 b,;-2 kin•;J over all the 
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i ::J"z:, n"WlC1::l 

( i ::J"z:, 
1

1:l) 'f1Kil ?;' Cl"?Wil Kiil ')OPi 

7,wi,il 71,Z) 7il ,,Ki i!lio ,;,, c,i;,il IJioz:, ,,wz:i C"~?z:, iliw;, "ln 1 

K?K K1:ll K? c,i;,il ,z:i,K 1T;'"?K ·, c?,;,il il"il, 1Z:,KW "Zl il":lpil ilT 2 
, , , , 

7 i Y Z:, W ,; . (:: i· "l.- ,._, . ii n ) i WY l C " Z:, 'U ii i ii " 1 :l 1 :l l W ii ":l p ii ? W i ., i :Ji :J 3 

cw) CK:l::l ,~ P!I n,,::1, 
1

l'D c,i;,il lC1:Jli P!I n,,:i il":lPil n!IJ ,z:i,IC 4 

7?Zli1 ·,~, ')OP ilT "W"?Wil 7?z:iil ·,~, ;'W1il ,,,z:il "lWil 1?z:lil (cw cw 5 

?:l:l 71,z:, 1lC::ll1~i:Jl ilT "'D"z:lnil 7?z:iil •,~, ?K1W" 71,z:, ilZ:,?'D ilT "Y":l1il 6 

ii T "Y":l'Dil , 1;, z:, ii C"1'D~ n, ~ 1,z:, , ;, 7?z:ii'I 1WK 'DP 11 ii T "W'Dil 7?Z:,il , ~, 7 

n,~;z:,z:, ,~ 0, !) 71,z:, w,~ 1Z:,lC ii~ l 'D i !I , 0 ,,, c, ,;,ii 'I , 0 z:, ?WZ:,'D ,z,,, ~ 8 

ii z:,, ,.,:1n:1 , :l 'O 1,,z, iJ:J ,z,ii,z,nac, ( 
. 

:l K 
. 
T;, ) 

, 
i l i il,il., ., , 

7nl f11Cil 9 

"ni?li il":Jpil ,, , ., ,.,, ill:l" K iii "n 1Z:,K " l lC 1Z:,lC 1z:ii1C K"Jinl , 10 

1,;,.,, ., z:,;, i"il?lC ., ii ., , z:,;, ,~z:, C~:l ., Zl ,z:iac K i ii i ( l "., iT" z:, ·., ~ ) n?W" 11 

"l Ki l 'D HJ ,o ,,, c,i;,il 'I, 0 z:, 1,,z,z:,w 7 ,,pz:i o,i,Jo~,IC K i ii "l "Z:,Wi'I 14 
, 
l 1) 

, ,~ i l i T 1lCil ., l !I 1;,;, ::l1;'Z:,il 7 z:, K :l C"T;'il 1"!1:S illili 7":JZ:, ., n., "ii 15 

c,i;,il , ~:l l:>W!ln"W ., z:i,,, , 1;,z:, K'OOillC ,o., p lC i ii ( 
, , 

"Y"'Dnil 7?Zli1 ii n 16 

p, ilZ:, ? T 1!1 ., , ?:Jp ,~ IC?T1!1~ tc!l"Pn Ki ii n ii";,., :l, n,~;z:,, l 'D ,,~ 17 

( ,Zl ':1 
, 
l 1) 1 ., ? IC .,,.,w;,il 7 ?Zlil ;, , n, p.,, n ,~ ;,;,iz:, ., , IC? T 1!1~ i K?~ 1;,,z,n, 18 
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l1) lC;'1K ,~ nac,z:i, :1, ,,'O, 21 

K? 7 in K C;, 1;, ilni~?Zli ,:innn K? 7., z:,1,;,1, ., , , ~,z:i IC" Z:,W ii? K C., p., 22 

( ii" z:, 
, . 

l1) K"Z:,?;'? acn,~1,z:, 7 ., 1, K ,~ 23 :l c,pn Kiili 'Ion, p., ,n p:inwn 

ii ., ii ., K i ii , 1;,z:, 7iw1Ci ii., il'D ., z:, il?;':l? il~i?Zlil niTin "1"'D;'il ii T ii , ?Z:,:J, 24 

7 iwi, "l K niK:J:!l iliil" i?acli ?lC1W" , 1;,z:, iliil" 1Zl K ii~ lW 71;,z:, 7iinK 25 
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',l, riac;, 1;,:, 1;,y 7??.l? i'liil' il'ili (, i"z, 'w,) ',ll 7,,nK 'llC, 26 

( 'o ,,,, ':,1) 27 



TEXT 17 

F'F 767 
Gen 49:10 

Judah"s Blessing in the End of Days 

''The sceptet- shdll not depar-t fr-om Judah [nor the 1--u.ler·-"s 

staff from between his feet, until SHILO comes, and to him 

shal.l be the obedience o·f the peoples]" (Gen. 49; .10). 

Q, 
,b 

t;.Jh£.-?n v-J.ill this 

when the Anointed king comes. 



't C"Z> M't'DlC1:l 

( ,'t c"z, ',:2) il11iPZ) D:l'D ,,c't lC? 

illC1:ll C't'tpnz, 'tMZ,1 (T"'t 1"~ ~:l) :l1pY'tZ> :l~1~ 711 CY?:l 1Z>lC'D ilT 1 

M't17Z)il 71,z, lC:l't'D~ ( ,'t '0 11 Z> 
1

1:l) il?'t'D lC:l't 't~ 1T 2 



TEXT 18 

PF 346 
Gen. 49:10 

Judah's Blessing in the End □ f Days - Gen. 49:10 

''The scepter- shall not df~par·t fr·Dm Jud.'.:\h~ Cnor· the r-uler-'s 

staff fr-om bPtween his feet, until he comest□ Shilo, and 

the otJedienc:e of the peoplE~s; 1'\lill be to him. J" (Gen 49: 10) 

This is the Anointed King. '' And the obed i. enc1::? of thE~ 
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pE•opl£·?S i-,ill l:Je tn him,'' fcir· he will. jUdc3E! the entir .. ·e wor-ld, 

and decide between strong nations far- off'' (Mic 4:3), and it 

will decide with equity for the mee~ of the earth; and he 

w:i.11. •:=:;tr·i.ke the ei:'1.i~th with hi•,::. 1-·,.:::,d-.... J.i.k,:2 mouth, dnd ,,.,i'c.h the 

hlas;t uf hi·:; lips he i-iill kill the ,•iic.:ked" (Is. 11:4). 

-



, , 
( , O"Z:, 1J) i1?'l!7 KJ' ,~ i1 

i";,;, c,,,;, ,~ nK 7, aci;,w (~ cw cw) c,z:,, n;i;;,, ,,, n,wz:,;, i1T 1 

c,,, pi::iJ O!IW1 iz:,nc, ( 
1

l ·, ',z:,) C'J1 C'r.>1? n,~,;,, c,,li1 7'J O!IW1 2 



TEXT 19 

F'F 413 
Gen. 49:14 

Issachar's Blessing in the End of Days - Gen. 49:14 

( (3en. 49 ~ l 4 \ 

P,s it i~,; wr-·i.tten, ''H3ppy ar·e all ·/ou whc:, SCJhi by mc:1ny 

. l l WJ. •. ,. 

And sowing refers to nothing but 
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merit Elijah and the twc:, Anc:,inted Ones. 
Thi. s i s \,1h v i. t 

Csh □ leach) you the prophe~ Elijah [before the great and 

(Deut.. 33: l 7). 
And Chamor is the Anointed □ f the line □ f 

D .::1 vi d , f o ,~ i t ·,;av''=· , '' r- e j C:) :i. c e , re j o i c 1::2 , d ,:i. u CJ ht. r:2 r- of Z i on , 

coming to you, his cause won, his victory gained, humble and 
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i", c"z, n,w.,.J 

(,", t,"z, ~.J) c,l iiz,n ,~ww, 

npiJ K?K n,,,1 ,,., ( ~ .J"? ~,) c,z, ,~ ~, ,,,,1 c~,,Q'7K i"nn 1 

nw, can ( '• i'T"l.· 'w,J a,z,; ,~, KZ>J ,~ ,,n iz,aclw c,,on n,,,z,li 2 

( ~ ,•~ ~•) ,,ona, ,,wa ~,, •n~wo ,•aa o•n•wo •,w~, ia•~•~ a,,, 1, 3 

IC'.lli'T , iT, ,. na c~, n,w '~l• iT l iT KZ>'ni iT Z) ~ ,n,,ac iT T ( ow) 'M?WZ, 4 
'w,) , , 

,K? z,) , iT Z) ~ 'JO,, 7 .l M'WZ>i'T iT T ( ~ .l", ,,;;,n ?li ( iT , i l i 5 
( T ", l"? 

, 
.l,) ,, ,,, T .J n,i,z, :u ,,z,nn, ,,n ,,,w , , ~.l az,,n, 6 

( 'i::, 
I , 

~T) 
, ,, 'O ili , , z,n .l~,,, 'lJ KZ>,ni ;,z,~ 7 



TEXT 20 

F'F ::::Ab 
Gen. 49:16 

Dan's Blessing in the End of Days - Gen. 49~16 

(Gen 49:lb) 

This(22) 1s the Anointed, who will judge jLISt as the 

Holy One Blessed Be He. 
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Holy One Blessed Be He judges without hearing, so also the 

Pjnointed one, ·fc:.,r- i.t ·:::;a.\/S!, ''he will not jUd•Je ,-::1ccc:1rding to 

th~t which his eyes see, nor will he decide according to 

great God has made knbwn to the king what will be after the 
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T "ti 'O "Z, n "WK 1 :l 

(T"'O 'O"Z> ~:l) ?K1W" "'O:l~ 1MK~ iz,y 1"1" 11 

K?:li n"Ki K?:l 1, n":1pn nz, inK K1pl~ n":1pn~ ,,,, ,.,nyw ""WZ>n nT 1 

""~,., 1"lTK yz,~z,, K?i cgw., ,.,l"Y nK1Z,? K? lW ""'2i'Z>n ,~ nY"Z>W 2 

( l " ? , 0 , " K ) i l " l17 ? Y i 1 " n '2i' " n " ~ i Z, 1l " l " :l W " i ? ( , l K " " •~ " ) 3 

(n"z, ':1 
1

l1) nJ, "1MK Kin, .,, nz, K~?Z,? 1,,n :l1 Kn?K 4 
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ENDCHES 

1. l.-4 Meif?r Ft-i£?.dm,':'<.n, Pesikta Ra/:.•bat:i (')i&?nna: Kaise1·-
F'r-ess, 1880), F'i·sl=c:1 35: 1, p. 160. 4--6 bBaba Batra 3a 
(bottom). 

2. According to the Bavli, Baba Batra, □n this passage, the 
first Temple stood 410 years, and the second stood 420. 

3. 1-3 Chanoch Albeck, Bereishit Rabbati (Jerusalem: Mossad 
h-:::\--Rav f::CJok, 1c?,'.J.O), p .. 71, J.l. 5 .. -7. 

'+ • 1 -- 9 El e _.,.... e i sh .i /: /?a{:, b a t i , p 9 :~:- l J. • 1 ..... 9 • 
in ."8r::··.r-·e.ish.i~~ F:.'al:.Jf).::t~ p. 5~:::7 1. 1(>. 

5. 1-5 Judah Thead □ r and Chanoch Al.beck, Bereishit Rabba, ~ 

\/Ols. (,Jer-u'.36:dE,>m: Wahnn-=1nn books, 1965), F'ar. 53: 12. 

6. :l.'.':>·J.Ll Bere.ii.;'f.;it. Pabba, p. 694 1. 1. 

7. See Rashi on Zech. 2:12 

8. See Num. 20; the kingdom of Edom was destroyed later than 
it would have otherwise been. 

9 . l _ .. 5 Be."' e J .:::· h .i f: F: ab bat: i , p • 1. 0 9. l . 
3.Jso .f.•ere.ish.it Pabba· p. 74l+ 1. 16. 

28 ···- 1 1 (:i J. .. ,.., 
.,;_ .. CCJmp::'tr-e 

10. This is a reference to the Temple mount, which was used 
,'3.S a field. Z:t(J.n, 1.e. it::. Temple. 

l.1. The following 6 t2xts are all selections from the same 
original text, which appears in the 1/alkut Shimoni, Zech. 
4:7, and Shl □m□ Buber, Tanhuma ha-Xadum (Vilna: Romm press, 
18H~i), p. 70. 

12. 1 -<2B 
AlJ.:;;.lay, 

Epstein, Eldad ha-Dani 
Bereishit Rabbati 

13. Meaning of text uncertain here. 

( F' n-2 s ·;:. t.:H,> r· g : 
p. 136 11. 

P1clol+ 
'.:'.:·-20. 

14. I.e. God will t:wing this ·sar,ctuat-y -1.:.o e::1r·-th; then=? ,•Jill 
not be two separate Temples, one in heaven, and one □n Zion. 

16. Read Goralo for Gadlo. Bereishit: Rabbati reads Mazalo. 

1.7. 1 ..... 4 Picc:,::wding to Ep;steir: ("Be1· ... ~~i::;hit R::1bbdti," p. 11), 
this passage is in the Rabba d'Rabba fragment, folio 32a, of 
the Bodleiana manuscript which Neubauer catalogued as number 
2339 .. Compare also bSanhedrin 98b. 

18. 1--:lf.l Ac:c:orcJing to Neub.:?.uer- <Tob.it, p. viii), thi 0,-; te:,-,:t 
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is cited as Raba d'Raba in the fragment of that work which 
is found in the Bcdleiana, number 2339. Neubauer has 
reproduced the entire text in his Tobit. Also. the Peshita. 
The Chronicle of Jer·achmiel (Gaster) cont,;,d.ns a similar 
te:-:t. 

19. 1-15 Shl □mo Buber, Midrash Tehillim (Vilna: Romm Press, 
1889), p. 5;::;5 ( 146 [4] (4)). 

20. 1-27 Pirke d'Rabbi Eliezer, Perek 11. 
on Esther 1:1. See Neubauer's comment on 
1

'.Jeh1is;h Contrc1vet-·:5y .:3.nd the F'u.,:;ii.o Fi.dei.. '' 

:21. 1-2 Bereish.it Rabbati p. 239, 11. 5·--9. 

22. l-···=: .Berc::··.ish.it Pabbati p. 244, 11. 7-9 

Also Targum Sheni 
thi:s passage in 
1.80. 
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