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hesis Sunpary

The general Messlanic expectations during the
first centuries of the Common Bra and prior assume
two basic patterns which are distinguished from one
another by virtue of the emphases placed upon one or
anoﬁher aspect for a Messiah and Messianic Age.
These emphases were either on the national restore-
tion of Jewish independence or were more apocalyptic
and eschatological in character, The problem of
this thesis is to try to link these two fairly dis~
tinct manifestations of the Messianic hopes with two
distinct schools of Jewish thought, This problem is
dealt with as folloust

First we try to establish thet Akiba viewed Bar
Kokba as the Messish who wes to usher in an imminent
Az i which was to effect Jewlsh independence
from Roman domination,

Jecondly we try to establish that both Akiba

and Ishmael represent different classes in their

soclety; namely, Akiba, the plebelan as opposed to

Ishmael, the patrician,

On the baslis of this, we conjecture the
followings 8ince for Akiba the 4 y» /v ilnvolved
& political and soclal upheavel (i.e, the national~

political view), we should expect that Ishmeel will




hold to an opposing view (i.e, the apocalypbice
eschatological view), more in line with the
interests of his class, Our conjecture, among
other data and agsumptions, ls based upon a state=-
ment of difference between Akiba and Ishmael N
regarding the A.» pA&j and ;1§a>;v&;fe Tshmael
thinks in terms of just these two contrasting
worldss Akibe makes room for én additional one =
the A yp 4 » wWhich constitutes a distinet

period bétween the twoe
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Introduction

A general statement of the plan of this thesis is
already contained in the summary above and in the con-
clugion below, However, it remains for us, in this
introduction, to make some additionsl remerks concerning

the use of sourceg and bo make necesgsary acknowledgments,

To invegtigate ldeologically and theologically the
éoncepts s 2 ofy and A Oy - involves a field of
inguiry so enormous as to ﬁlace it beyond ‘the ability'of
anyone other than a scholar who is an authority in the
vagt ocean of Talmud and Rabbinica, Fortunately, our
sphere of investigation is limited speeifically to the
egtablishing of an historical point, Where, however,
the ideological and theologicai aspécts are relevant to
the development of our historical point,'we have natur-
ally relied on a recognized authorify in the field. In
this cage we have accepted ;g;gggg the definitions and
schematizations of Strack and Billerbeck, Although we
are aware'that their work is not universally accepted
and other scholars and awthorities have expressed dif-
ferent atltitudes, we obviously feel it beyond our pure
pose to try to reconcile the conflicting attitudes and
certainly beyond our ability independently to arrive ab

definitions aﬁd gschematizationg of thege conceplts. We

feel it as unnecesgsary to challenge any statement of




Strack and Billerbeck as we find 1t unnecessary to
dispute any statement of either Sehllrer or Moore, The‘
first chapter, therefore, is nothing more than a
slightly modified translation of Strack-~Billerbeckts
fgeneral view of the World to Come and the Days of the
Megsiah¥, although the rendering into aceeptabia end
understandable English of the technical, intricate and
highly involuted Germen sentences was, in itself, a
tasks From their exhaustive notes, we have culled only
sufficient examples to make their points clear., These
notes have been compared with the sources and are

quoted in Hebrew in the notes to Chapter I,

Our thesis preper, then, begins with Chapter I1I,
where Akiba is linked with Bar Kokba aend the political
motivations of Akibals view of the A-y» /v are
developed. In this comnection we must add our indebted-
negs to Dr, Isaiah Sonne, whose seminar on the Bar Kokba
revolt not only‘exhaustively treated the sources
inwnl#ed, including thogse made use of in the beginning
of our second chapter, but alse suggested a possible

line of further investigation, which we have attempted

to develop in the succeeding pagese




Chapter I

Qlam Hobe and Y'mot Hemashiah in Tammaitic Literature

In this chapter we shall concern ourselves pri-
merily with defining the terms 415 fWJ; and A5 MW

as briefly as possible,

In the Tannaitic literature prior to the year
70 CeBey we £ind bub few references to the term ;kzﬁvF%&
and its contrasting concept » 4% pJ}.l In two of these
references we find the twoe worlds associated with the
ideas of Resurrection and Retribution,® From the year
70 GoB. on, however, we find increasing examples of the
use of these terms, due to the general increase of

Rabbinic source materisl from the Palegtinian schoolse

The view of thé Rabbis concerning the two worlds
and concerning the Messianic Age are essentially the
same as that of IV Ezre.> The Messianic dge which the

Rabbls called ,y» 4/ could ne longer be applied to

the ultimate, eternal eschatological age, because the
MND 2! were too intimately linked wp with the
present era ( 54» o/17) to be able to bring about a
complete salvation, The ultimate eschatologilecal aée,
therefore, had to come about in a-complétél& different
age, following the 4.y5» /v’ « This new age was called
A orm pﬁ;, and the 4.5 ' was but a transitory

period of selvation preceding this new age.4




Unlike the Apocryphe and older Pseudepigraphe which
set up an 75 p/j7 in contrast to an eschatological
AN UM s The Babbis of the Taennaitie perilod set up
an D55 PJ/Y and an Azﬁuﬁ%;;ﬁs the great antithesigs?
The present era of misery and conflict will last but a
limited time until it is relieved by the coming era,
This new era will come about at the same time thal the
Resurrection and final World Judgment will take place.6
In this new era, the righteous will be given the full
measure of happiness.in a /97/@ which wil; be sltuated
near Jerusalem. The 1g>;y(§,ﬂthen, was the ultimate
eschatological age, the scene of whlch was to be Earth,

Such wag the dominant view of the Tanmaim,

There were, however, Rabbinie eireles in the
Tannaibic period who concelved of the Aym» 4 as
being of short duration, Rabbi Akiba (died ce 135 C.E,)
‘thought them to be of no more than forty years! dura-
tion,7 He saw them as a parallel to the forty years of
wandering through the desert, Jugt as these forty years
were a transition period full of struggle and hardship
which finally led to the possession of the Promised
Land, so Akiba saw in the forty-year Mbasi@nie Age a
period of stress and strain which was to prepare the way

for the advent of a more perfeet fubture through the

overthrow of the hostile nationg of the world.




It is obvlous that such a Messlanic Age, being too -
much bound up with the present world order, could nob
bring about the fulfilment of the earlier Biblical
prophecies, HRabbi Akiba, however, saw no difficulty in
applying the term k21» p//Z— to the perfect future which
was bo follow the brief A~s» /' and bring about the
fulfilment of the earlier px't:»]phec:i_cas,‘,;8 The term /oﬁi’

/s 27> which originally referred to the final
eschatological age following the r/» A“AW , was now
broadened to inelude a large part of that period which

heretofore was congldered as part of the 4404» W «

We conclude, however, from the few Baraitol which
express thig view, that the foregoing conception of the
K2R p,/rY was apparently shared by only a fow,? The
majority of Tamnaim conceived of the ,{0s») 4 as being
in sharp contrast to the present world order, However,
they still believed that the A{y» W' were to fulfil
‘the early prophecies and culminate in the establishment
of God's Kingdom on earth, However, since the Kingdom
of God on earth had nothing in common wibh the kingdom
of this world, these Tannaim, therefore, also made a
clear distinction between the Au») v’ and the ,ofz
k27 o They no longer saw one great antithesis == the
AP p%’ on ‘the one hand and the /L) pﬁ on ‘the

other = but they now conceived of three distinet

apheress (L) the k2% ofl7s (2) the A ply) » 804
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(3) the 5Z%D;Dﬂ; + The distinction between the AN
h i and the 55 p//7 1s similar to that expressed in
the Apocrypha and older Pseudeplgrepha; +he Rabbig, how
ever, for whom the h{~¥% U/W no longer consbituted the
ultimate eschatological age, divided the A =5 /v’
again, in order to allow for an k515>F4;;which would be
the ultimate eschatological age, In other words, what
lay on one side of Resurrection and World Judgment
belonged to the ;0.7 /N’ 3 whal lay on the other side
belohged to the k1» iy«  The N> AV were acw
counted nelther to the »Hs» p//7 nor to the 4.5 pﬂ ’
but were an independent period dividing the two.10 We
can Find this majority view-point expressed wherever (1)
the war of Gog and Magog follows the Aieﬁahjlv'll and
(2) wherever the s+ u5» sl is set in opposition to both
‘the N0 pﬁ and the £ 2% ,ofj 12 ag a third independent

period of time,l?

While during the Tannaitic period this concept
{Whose basic pattern is simply (1) 5.» ,0/7 s () v
KA and (3) 5215 Pﬁﬂwas prevalent, two other con-
cepts made bhelr appearance at the begimming of the
Amorale period: Ome follows in the tradition of Rabbi
Akiba and is represented by Samuel (died ¢, 254 CaBe)e
But unlike Akiba, Samuel did not believe in a short-term

N AT -l buk rather thet it will last four thousand

years, Iurbhermore, Samuel explained that the sole




difference between the /5 y» /7' and the present period
(5355 PﬁB’) is that in the former ers Israel ﬁill not
be subject to forelgn powers.léd Thus, for Samuel the
Messianle Age throughout bears the impress of the present
world order and belongs to the 57j5>pﬁ}¢ The result is
that the same dilemma which faced Aklba arose now again
regarding the fulfilment of the Biblical prophecies. It
could only be solved by relegating the time of fulfilm
nent of these prophecies to a period following the /v
KA o17 Thus, we again encounter the same extension
of ‘the idea of 52/a>pﬂ; that we found earlier wlth

Akiba, |

The second of these two concepts evolved to a

gimllar eonclusion although in an entirely different

mamners In the beginning of the third century the idea

_arose that the dead of Israel will arise in the _ /v
Au7) « This opinion found a strong support in the
| famous statement of Johaman (died 279 C,B.) that, "ALL
g the prophets prophesied only in respest of the Messianic
x Age," which 1s to say that the prophecies will find ful=-
'%_ filment in the AAL@o\ﬂLdf.lé As these prophecies ine
3 clude also the Resurrection of the dead, so it follows
that this (Resurrection) will also take place in the

§

T H
%‘” Messlanic Age. Thus, the formerly held oplnion concerns
5 ing the sharp line of demarcation between 4 -¢uy» /W’ and

k95 pffx has vanlshed: The Resurrectlon of the dead,




which had been plaeed on the other side of the dividing
lina; is brought forward from the /<27LP/} to the /v
Al g and the Messianic Age is placed on such an
olevated level that it is difficult to distingulsh it
from the final eschatological age (k »» fvf;). In
popular usage the concepts were confuseds One oflen
referred to the A< ve) /W a8 koo ,Oﬁ and one spoke of
the k1m ;Oﬁ when he actually meant the Ay W A7
Although in some contexts it is possible to decide
whether a Rabbl used the term k27 p%; in the narrow
gsense as veferring to just the final eschatologiceal age
or in its broad sense as including also the ;U5 /v »
in many cases, however, a clear-cut delineation of the

term 1s impossible,

This above~mentioned broadening of the term Pﬁ
k27 did not preclude the further extension of this
concepb, Sometime during the middle of the first cenw
tury CeB., the Hellenlstic belief in Immortality found
recognition and acceptance in Rebbinle circles, and the

Rabbls used the term k2» pﬁ in reference to the
heavenly world of souls as well as to delineate the
ultinate eschatological age.l8 This striking fact can
only be explained by assuming that the heavenly age of
the souls and the eschatological age on earth were con-
gidered as two phagses of the same great L ,» pﬁ « This

great Lo pﬂ hes now its place in heaven, where the




souls of the righteous go at the time of death to a
temporary Immortality, This is the first phase of r/7
K17 whiéh is defined as the world of the souls
(repository of souls), The second phase beging with the
Resurrectlon of the dead, which brings them into a com-

plete earthly bliss.

If we now take the above-menbionsd extension of the
concept of L1m ol ag 1t includes the s+ s/v we find
that the temm Lo P/;’is used by the Rabbig in a trie
partite sense: (1) the ultimate eschatological. age,
which is its earliest meaning, (2) the Messianic Age, a
meaning given to the 42/ p/g;during the Tannaitie |
perilod, but used more generally from the third ecentury on,
and (3) the heavenly world of the souls, an Intermedlate
(Between~times) Ajgﬁ‘fw7;, a meaning which arose in the
middle of the first century C.E, The colorless term
}<I1r®\’/\7m is used as a synonym for 4, » pﬁ in the
same tripartite sense, except thet this term is even
more vague and can refer to almost anybhing that belongs
to the fubure.ld

It has already been pointed out above how difficult
it is to decide in many cases whether klaa,g/; means
Messienic fge or the final eschalbological age, It is

often even more difficult to determine in any given

reference whethen,@z&>fu2; refers to the world of the




souls or the Age following Resurrection., Sometimes the
context can help determine what is actually meant, The
period and the view=point of the subhor of a statement
can help one to decide, For example, when Hillel the
BElder (ce 20 ByC,B.) said, "One who has acquired Torah
hag acquired for himself the life of the world to come,"
he referred to the life that will be earned through the
Resurvection, at the beglnning of the ultimaté eachatom
logicsl 417 pfif 5 for in his time the doctrine of Immore

tality had not yet enmtered Rabbinle circles.<0 Or when

Rabbl Johanen, who denied the doctrine of Immortality,

sald, ",eebut as for the world to come, ?IThe eye hath
not seen, O Lord beside Thee, what he hath prepared for
him that waiteth for him, " he did not mean the world of
gouls bub the Age of Resurrection ag the time and place
of thig reward,<l

The several meanings for klﬁ?Fﬁ;(whieh meke the
term ambiguous were a difficulty for the Rabbis as well
as they are for us, They, therefore, tried to substitute
more accurate expressions. For the k26>f%§ which means
world of souls, they used the expression /i/»7 @Mﬁ;or
ka]7 Kipm YThat world!, a term already used in the
Slavonle Enoch,22 as well as /Qkﬁ'ihere'. In one place
we find the term [Z;& Ihe; 9}4/; » 'The world whither
ono goest, bult more often the world of the souls is

referred to as 'The world which is completely goodl.

| A I




Similarly, the eschatological 4279 plY is called Viorld
that is very long's In contrast to this, the expresgsion
World that is completely Sabbath! can refer to both the
Botween~time (intermediate) as well ag the ulbimate Pﬁ;
k2%« The single term k2% 2/7 wes applied to both the
world of souls as well as the Age following Resurrection,
The confusion which this entailed made the Rabbis seek
two distinct terms, each to express one of these cone
copbss They, therefore, called the world of souls the'
'Grave or death condition! and retained the expression

}{¢?>/Oﬂ; for the Age following Resurrection,? In

other cases they did just the reverse, calling the world
of souls the éiﬁ)fﬁf} and the Age followlng Resurrectilon
kﬁzf/QUAZ?) or (=25 ﬂfg;(ﬂew World),

In attempting to define the ﬁerms k:}ﬁ>f%&; and W

hi 7 and in trying to see what views concerning them
were prevalent in the Tannaitic period, certain facts
which will be expanded in the subsequent chapters have
already been indicated; namely, that dkiba held to a
view of the 447 /4 which removed it from the larger,
eschatologicél Y70, pﬁ} and set it up as an independent,
though short, interim period of great activity on earth
‘between thls Age and the ultimate eschatologleal age,
This view of AW y» /4 which was a minorlty opinion was
in sharp conflict with the more acceplted view which conew

ceived of the /45 ., merely as an indistinguishable




part of a greater 479 /O/z/ s Which in general was a
perlod antithetical to the present world order or /off

‘@5@ ®

In the next chapter we shall try to investigate
the political motivations underlying Akiba's minority

view of the /) 4 e




Chapter II
& Bar Kokba and Rabbl Alclba

There are many interesting, if historically obscure,
aspects of the Bar Kokba revelt such as, for example,
the very name, Ibts origin and significance, of the
leader himself, For our purposes, however, we need ine
vesbigate bub one aspect of the rebellion and that is to
try to establish, with as much certainty as possible,
Just what was the attitude of Rabbl Akiba to Bar Kokba,
This Akiba~Kekba relationship is so cenbral to the
development of our thesis thal we are obliged to analyze
in some greater detail and reevaluate those sources
which at present seem to be almost universally accepted

as sound histcrical data.

Before proceeding to an examination of this
material, however, we should say something concerning
the general nature of the available source materilal for
this peried in Jewish historys

The peaueity of historieal source material for our
period in Jewish history of the bype which Josephus!
histories provide, or even of the sort which many seg-
tions of the Bible yield, is a recognized fact,l and we
are left to cull from the wealth of legends the kernels
of historical truth, But for us and for our specifie

ares of investigatlon the problem of sources is even




more complicated, TFor unlike Bar Kokba himself of whom
mention iz made in Fusebius, Jerome, Syncellus, Orosius
and Justyn Marbyr in comnection with the rebellion, and
unlike the very fact of the rebellion to which reference
is made in Dieo Cassius and other non~Jewlsh sources,2 of
Rabbl Akiba and his commection with Bar Kekba or with
the revolt itself, there is no coerroborative evidence to

E be found outside of the Rabbinic literature, Further-

more, this material consists solely of three different
versions of a particular legend about Bar Kokba and
Akiba, It is these versions which we shall now proceed

to analyze,

In Talwud Jerusalmi we find the following version

of this legends3
Tq'@ ¢n3 »n 20 PpT p) s //7/% CIY,
NPT 2D APIN k24l Dn3 ~—7:/>“/'A/ 20l
/«:f/m (’o) Kk DB DRSS 22 Ub D» 3

// L’V KADA JL/ Jhh 20 wf ok KhA
ko kI zla > ?7//mhrf’1ﬁz
The thres elements in this Haggadah arez

(1) R, Simeon b, Yohai relates that his teacher
Akiba uged to interpret the phrase frem Numbers 243117,
"A star [jkokaé] will arise from Jacob," as referring to
Kozlbah, That is to say, Kozibah will arise from

Jacob's house and Edom (signifying Rome) will become his

inheritance,

(2) When R, Mkiba would see Bar Kozibsh, he would




exclaim, "This is the King-Messishl" end
(3) Re Johanan ben Torta said to him, "Akiba,
grass will grow on your jaw-bones and still the son of

David will not come.%

In Lementations Rabbah appears the following ver=

sion of this Haggadah:lP
Y i) ~2 (njm ®»®» 1o /J/’)/i 20 MK

»LpYy 2D 2.4/0 Aﬂ a5l oA K L'/W'/\/
) ) YK ’5)/'5) 7)31'_j/._’) D /'QESK ’/D'ﬁ "AH »lm 3D
1/7 /“—‘)V KA /'z. /J/»/: Y /f?j//{ ,’7/»%/r m//'v_
The three elements in thils versiohka)}ébsk / ) f hh P8t
| (1) Rabbi Johanan says, "Rabbi used to interpret
the verse, "A star will arlse from Jacob, ! [[in the fol=-
lowing mazme:cg Do not read tetar! ( 2.o/o ) but rether
11iar? ( Ub)‘nﬁ
(2) When R, Akiba would see Bar Kozibah he would
say, "This is the King-Messishl" and
" (3) R. Johanan ben Torta sald to him, "8kiba,
grass will grow on your jaw-bones and still he [King-

Massiah_j will not have come."

The: third and finel version which we must consider
appears in the Buber edition of Midrash Eicha Rabbah as

follows:6
» 2D /’lf @1'?7 o ple 2o /Jn/' oY

2974 k23lo T%‘; ,2p74 2010 70? wk ko
/ﬂ 531.'/37 J LYY /z /J/)/’ e IS &ﬁj
k2 y'/f 3/3 > /1137/ f,,hﬁ' paly




The elements in this Haggédah ares

(1) R. Johanan says, "When Akiba would see Ben
Kozibsh, he would say, 'A star [:kokgé] goes oub of
Jacob,! Kokba goes out of Jacobe

(2) This is the King-Messishi! and

(3) R, Johanan ben Torta said, "Akiba, grass will

grow on your jaw=bones and stlll the son of David will

not have come,"

A comparison of thesge three versions reveals
several significant variations both textually and
stylistically, For our purposes, however, we need but
concentrate on the story itself and indicate the common
elenents contained in &ll three versions:

Element (1), that is Akiba's expounding of Numbers
24317, although in both versiens I and IIT asserts the
favorable attitude of Akiba to Bar Kokba, is reported by
two different Rabbis = in the case of version I it is
R, Simeon ben Yohai, in the case of versien III it is
R, Johanan., In version II this first element is
reported by R, Johanen, but does not even mention Akibag
it merely asserts the unfavorable abttitude of Rabbi
(Judah Hanasi? my toacher?) toward Bar Kokbae!

Element (2), the reference to Bar Kokba as the
King-Mpsgieh by R. Akiba, appears virtually alike in all
three versions except for minor textual differences (l.e.

Palegtinian Aremalc is used in version I, Babylonian
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Aramalc in version II and Hebrew in version III).

- Element (3), Rabbi Torta's reply to Akiba's
declaration concerning Bar Kokba appears substantially
the same except that the term sk [L is lacking in ver-
glon II and the phrase k2 A//appears as A2-17¢1 in
versions IT and III,

Having analyzed these three versions we arrive ab
the follewing'conclusion:

Since element (1) reveals contradicting attitudes
toward Bar Kokba as well as confllelbing in other basic
detalls in the various versions, we shall entirely
eliminate this element from any further consideration.
This does not imply in any way that we consider this
element as unhistorical in itself; merely thab in order
to nge it we ghould first have to reconcile the difw-
ferences and establish the correct interpretation -- an
investigation whose results will meke such little dif'-
ference to the one fact we are trying to establish as to
meke any effort in dealing with this problem unnecessary.
For example, if we accept the interpretation of Sehllrer
as opposed to that of Bacher® and thereby face the probe
lem of Akiba's negative attitude toward Bar Kokba, il
would gtill not invalidate the fact that for a time at
least Aklba did conceive of Bar Kokba as the Messiahe
We eliminate this element, however, in order to avoid

unnecegsery complications and problems,9
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8ince elements (2) and (3) appear substantially
the same throughout the various versions, we accept
these as valid historical data, For although we can
find no supporting evidence in non-Rabbinic or in non=-
Jewish sources, there is nothing in either of these
literatures to contradiet this tradition, nor even to
neke it appear unreasonable. In fach, fkiba‘s connection
with the Bar Kokba rebelliog,lo vhether activelyld or
merely as a passive sympathizer,l? would make a denial

of this tradition most unressonable,

We can therefore egteblish the following fact on
the basis of what at present is an uncontradicted and
reasonable tradlibion, which is in absolute agreem@nt
with what little we do know about the lifle and era of
Akibes namely, that fkiba considered Bar Kokba as the
Mesgieh, a view which was not shared unanimously by

his colleagues.
Be Akiba's View of the Yimot Hemashish

We may now proceed one step further and state the
firgt part of our thesis; nemely, that Akiba, since he
viewed Bar Kokba as the Messiah, must have held to bub
one of the two current ideas concerning the Messianic

Age ~~ that it is to be an imminent one and national in

character.
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To esbablish this fact we can adduce the following
tradition as corroborative evidences:

Commenting on the verse, "Make us glad according to
the days wherein Thou hast afflicted us," Midrash
Tehillim proceeds from Z/\,« ]7/ I Eo /\»éf/ov A and ‘then
asks the question, "What is the duration of the /W
pAD 2 In the catalogue of the verious Rabbinic
opinions that follow we find that, "Rebbi Akiba says
forty years, according to the.[zgumber q@] days wherein
Thou has afflicted us =~ the forty years Israel served
in the wilderness, as it is written, 'and He afflicted
thee and suffered thee to hunger (Deut, 8:3),%"13 This

game tradition is also found in another source.i4

In his study on Messilanic speculations, Silver
points out the significant fact that the Rabbis who
lived before, during or immediabely after the Bar Kokba
revolt, all conceived of the Messiasnic Age ag being of
comparatively short duration, whereas those who lived
after the uprising end in the succeeding generabions
ageribed relatively long terms for bthe duraklon of the |

Measianic Age. The reason for this, Silver suggests, is

that the earlier Rabbis took the term 4 (Jy5» 4/y to mean
the days preceding the advent of the Messiah and
expected the Messish to appesr in the very near future
beceuge their calendaric calculations led them to believe
that they were living in the final cycle of the fifth
millenium,1?
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Forthermore, the belief was popularly held that the
Messianic Age was to begin at a time when the fortunes
of the people were at the very lowest, The social and
political conditions during the first and early second
centuries were such as could eagily f£ill this require-
ment and seo lend suppor®t to what their millenarien

chronology already led them to believe.l6

Akibe, too, believed that the Messianic Age was
near and he is quoted by Rabbi Nathan as basing this
hope on the text in Haggal (2:7), "et a little while
longer and I will shake the heavens and the earth,"l7

Having established the fact that Akiba viewed the
Messianic Age as being very near at hand, we proceed to
try to establish thalt the nature of this Messianic Age
was political in character and involved the restoration
of Jewish independences

Meyer Friedmamn sbebtes thabt, "In the first genera-
tion after the destruction,,.the hearts of the leaders
and seges in Israel were filled with hope that in but a
short time the visions of the pgephets will be fulfilled,
such as those of Ezekiel and the rest of the prophets,"8
The significance of Friedmann's remerk lies in the
character of the Messianic hope prgvalent in the second
century, If it was to fulfil the prophets! dreams, bhen

the national characteristics of this hope become
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{ apperent, Certainly there were elements of a universal
or ethical nature inherent in Prophetic Messianism, butb
the national or politicel aspect predominated as is

' emply demonstrated even in the few prophetie quotetions
which Friedmem extracts,l9 This view is confimmed by
Schiiver who gtates, "The older Messianic hope.s.is

nothing else than the hope of a better fubure for the

nation, oecfiven in later times, the old hope of a
glorious future for the nabion maint@inéd the supremacy."20

Moore also states, "The national, or as we might call it

the political, expectation is an inheritence from
prophecy. Ibs principal features are the recovery of
independence and power, an era of peace and prosperity,
or fidelity to God and His law, or Justice and falr
dealing‘and brotherly love among men, and of personal
rectitude and piety. The external condition of all this
is liberation from the rule of forelgn oppressorsi the
internal condition is the religlous and moral raforméw

tion or regeneration of the Jewish people itself,"<l

That the Méssiahic-hope that prevailed among the
Rebbls of the first and early second centuries was
nationsl in character amnd thet the ;4 y»n s/ soon to be
ughered in was indicative of a redemption from Roman
domination and a restoration of political independence
is also apparent from the Talmudic statements of second

cenbury Rabbls which characterize the demoralized
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political and soclal conditions of their times as being
Messianic in character., The fall of Jerusalem, the de=-
fealt, of Bar Kokba and the subsequent Hadrianic persecu~
tions were regarded as the A/ /;b s the travail paing
which prefigured the imminent birth of the Messianie
Age 22

The political and nabional nature of the Messianie
Age hopéd for in this peried is also apparent from the
expectations of the genmeral defeat of Rome: We know
that speculations concerning the Messiah and the
Messianic Age were rife,%? The book of Daniel particu~
larly ané~Scripture generally were searched for descrip-
tions of his nature and indications of his advent.<4 Ve
have already mentioned thet their calendaric calcula=
tlons basged on a Millenarian Chronology fanmned the flames
of these speculations, Along with these mystical
searchings for "signs of the times", we must also men-
tion the expectation concerning the defeat of Rome.?5
Thus, when Jose ben Kisma, an eye~witness of the Bar
Kokba revolt, was asked by his puplls when the Messiah
was to come, hig answer wes based on his bellef that the
Romang would soon be defeated by the Parthians. Before
he dled he asked his students to bury him In e deep
grave, "for there will be no palm tree in Babylonia to
which the horses of the Parthians will not be tied, and

no coffin in Palestine from which the horses of the




Modes will not feed,"26 This belief is even more
vividly portrayed in R, Simeon b, Yohai'e statement,
"If you see e Persian (Parthian) horse tethered to a
grave in the land of Israeel, keep watch for the coming
of the Messiah. Why so? Becauge it says (Micah 534),
'And this shall be peaée; when the Assyrian (-Persian)

comes into our land and treads upon our 501Lo0es ! 127

The defeat of Rome waes the necessary prerequisite
for Jewlsh independence and the people of Israel
naturally were more than a little interested in whatever
counbry was waging war against Rome. In the second
century, as we have seen, the Rabbis put their hope in
Parthia who at this time was abt wer with Rome,R8

Such being the general conditions, we:might assume
that these atbitudes were also shared by Akiba, We make
this assumption on the bagis of the following reasons:

First; Ak oa, likmvmany others of the second
century Rabbis who speculated concerning the Messianic
Age, had a decldedly mystic bont == he was one of‘the
four who entered the N3 of esoteric philesophy; he
was & student of the theosophical 2994 HiY/ 329 and he
hag been regarded by later generations as the author of
geveral mystical texts.3o

Secondly, Rabbi akiba, like Rabban Gamallel before

him, was very favorably disposed toward the Parthians,31
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probebly becemse they treated the Jeus favorably32 and
certalnly because they threatened the demination of

Rome 33

© Finally, the very fact that the tradition embodied
in the three versions already dealbt with, all agree that
Akiba referred to Bar Kekba not merely as the Messiah,
but as the King-Messiah, indicates too that in Akiba's
mind the term 'Megsiah'! had a decidedly national con-

notation,

Of course, no orve gingle fact of those already
mentioned is alone sufficient to substantiate anything;
but the several facts teken together, plus the fact that
they all £it so readily into an understandable and
reasonable historical conbtext, do provide a sound basis
on which to make a cenjecture; namely, that dkiba held
to a definite view of the 4.{y5 /v as being not only
imminent but alse invelving a complete upheaval of the

existing politicel situation in Palestine at that time,

Having dealt with the political factors which can
reasonably explain Akiba's view of the A,gﬂﬁyjldf, we may
proceed to search for similar motivations in the social
and economic spheres which also affect man's thinking
and wherein we might also expect to find reasonable ex-

planations for Akiba's view, Moreover, we can also now

set up Ishmael as representing that majority view of




AT AW which, as we have seen, was in sharp con=
flict with Akiba's view, The socio-economic factors
provide the first basis for a sharp division between the
two views of 44 y» 4/ which is further to be expanded
‘upon by an actual statement of difference between fkiba
and Ishmeel on this issue in the final chapter,




Chapter III

Re. Alklba and R, Ishmeel as Representabives of
Digtinet Soclo=fconomlc Classes

Jewish as well as non-Jewlsh higtorians have
already indicated and discussed the class struggles and
factional strife in Palegtine prior to and during the
pexriod of our imvestigation,l lLouls Finkelstein sees a
double struggle within Judaism already as far back as
the Maccabean period; first, between the orgenized
patricians or Sadducees on the one hand and the scholars
or Pharisees on the other, and, secondly, within the
Pharisaic Party itself, between the patriclans and
provincials and the plebeians.g He even goes so far as
to trace this secondary cleavage through the schools of
Hillel and Shammai3 down to Akiba and Ishmael,4 Such a
development, however, is beyond our concern, We must
try to examine whatever evidence 1ls available at present
to see whether or not Akiba and Ishmael are distinguished
from one another in regard te social and economic

abttitudes,

0f the few real facts that we know of Akiba's back-
ground, ons is that he was a shepherd”® and another that,
at one time, he was an Cfg kD Py s 8 mortal enemy of the
Rebbiss® 4s for Ishmeel, we know that he was a descendant
of a wealthy priestly family in upper Galilee.! These
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facts, however, are of little significance by theme-
selves, They may with addibional evidence support our
contention. Since, however, there is no direct evidence,
the obvious course to follow then would be to examine
thoroughly all of the Halekhot of both Akiba and

Ishmael and see whether they fall inbto separate patterns,
each favoring a different gtratum in society. Unfor-
tunately no such exhaustive study, to our knowledge, has
as yet been made, Finkelstein does indicate some of
Akibats principles in relabion to eclass differences and

gives examples of their application,s Of these principles

‘and their application, we shall extract only those In

which first both Akiba and Ishmeel express a point of
view and secondly only those examples given by Finkel-

stein which are also substentiabed by the sources,?

Principle It "Whatever be the inequalities which
we find in the world, we must not permit them te intrude
on the worship of God, Hence, ceremonial law must be
interpreted so ag not to exclude the weaker soclal groups
from participation,; or to demand too heavy sacrifices
from them, This implies that.no opportunity may be
given Lo the more fortunate to invent ceremonies or
refinements of ritual which the poorer cannot imitate,
Nor, on the other hand, may expensive devices be utilized

ag ovasions of burdensome laws, "0
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Example as If a man sold his fellow a place to
build him a house (8o, too, if a man received it from
hig fellow to build him a bridel house for his son or a
dower-houge for his daughter), he must build it four
cubite by six -~ go says R, Akiba., R. Ishmael sayss
This is a cattle shed! He that would build a catile-
shed should bulld it four cubity by sixs a small house =
six by eight; a large house = eight by ten; an eating-
hall = ten by ten, The height thereof should he the
(sum of) half its length and half its breadth,ll

Bxample bs Akiba permitted the spending of the
gsecond tithe on such (plebelan) dishes as locusts and

mushroomsy Ishmeel was opposed to thigel?

Example c:  Akiba objected to Ishmael's exhortation
to beautify the commendments by the purchase of a fine
duleb, fine fringes, fine phylacteries and a fine
gukkah,13

Example d: Since the destruction of the Templé,
the Levites had mo more officisl function, Akiba felt
that their tithe should cease to be binding on small
farmers, He therefére ruled thabt grain which has not
been garnered in time is free from the tithe; Ishmael
admits the principle but holds that the yard mugt
actually be unprotedtedel4
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Principle II: "So far as the civil law ig still
fluld and open to inbterpretabtion it is just to use this
as a means for the rectification of social inequalities.
Hence, the rules of law should favor the oppressed
groupsé the plebelan, the ariisan-merchant, the shepherd,

the slave, the women and children,"ld

Brample: The cost of the dally sacrifice in the
Temple was defrayed from the voluntary anmual tex of
half a shekel pald by each adult male Jew, Toward the

end of the second commonweslth there was generally an

~annual surplus which Temple offieials invested in oil,

wine and flour to be sold to pllgrims at a profit, This
wag an infringement on the rights of private traders;
for Temple commodities had the adventage of convenience
and prestige and were in all probability cheaper.16
Ishmeel defends this practice on grounds of precedent,

Akibe opposes 1tel7

Principle ITIs "It is especlally importent that
the prerogatives of the priests be limited, and that the
gross inequaliby between them and the Levites be -
mininlzed, 18

Bxamplet It was customary fof the prilests to bless
the people after the Temple sacrifices, Ishmael remarked
that while the priests are blessing the people, God
Himgelf blesses the priests. Aklba objected to this
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ageription of speciel privilege to the priests and was
not even wllling to agree that the blessing of the people

was entirely dependent on the priestsel?

This view of Akiba and Ishmael as representing
different social and economle inberests in séciety seems
most plaugible for it explaing thé very basic facts in
an understandable and familiar pattern., Thus, for

example, it becomes eagier for us to understand why

fkiba Menunciates his convietion that the mode of ex~-
pregsion uged by the Torah is quite different from that
of every other bookese, [ and why Akibé] perceived | in
every peculiarity of diction, every particle, every
sig@i} indications of many importent ceremonial laws,

legel atatutes and ethical teachings,"zo and why

Istmsel insisted pP3 A 2 /ﬁg 15 500 DAL o
That the Bible was used to sanction the established

social order and maintain the difference of levels within

the soclety is an historicel phenomenon already familiar

to us from past history. Zeitlin has pointed out how

the whole Religlous and Secular struggle for leadership

in the Jewisgh state was responsible for the acceptance

by some end rejection by others of the sources of

authority, the Bible and the Oral Law.?* If the Torah

was utilized in Akiba's day for the saﬁe purpose, namely

by one element in society to sancbion its leadership and
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maintain its interests, then we should expect the other
elements in sociebty to strive for a change in the social
gbructure, This would require one of two courses of
action: (1) complete rejection of the Torah, which would
require the setting-up of a new source of authority to
sancltion the new social order, or (2) merely a new ine

terpretation of the Torah that would effect the same

result, Akiba's system of hermensutics was so elastic,
in fact, as to permlt almost any kind of new interpreta=
tion, Ag louls Gingberg characterizes it, ",..convinced
both of the unchangeableness of Holy Scripture and of
the necessity for development in Judaism, he [:ﬁkibél
gsucceeded in reconciling these two apparently hopeless
opposites by meens of his remarkable method [:§f Inbere
pretatioé] 23 Thig weuld also account for Ishmael's
great opposition to Akiba's method.?4 It would also
explaln the statement made about Ishmeel by his colw
leagues; namely, "Ishmael the priest favors the

priests, "5

In view of the foregoing and also in view of the
fact that there is nothing in the literature to contros
vert this contention, we cannot assume with reasonable ag-
surance that Aliba and Ishmael each reflects a differenﬁ
gsocio=econonlc orientation and interests Ishmael, the
pro=priestly and pro-patriclan; 8kiba, the plebeian,

Thus we find still another basis for understanding the
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different points of view of Akiba and Ishmael concerning
the AWND AW « TIn the next chapter we shall treat of
the actual statement of difference bebwaen-them; that is,
the only source upon which we can conclude what our ine

vegtigations thus far have only indicated,
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" proved by the form which eschalbological speculation took

Chapter IV

Akiba and Ishmeel's Views Concerning the
Timot Hemashish and the Olam Heba

Meeeelhere 1s an intimate comnexion between

crushing oppression, which leads to despair of the
present, and the hopes of men for divine intervention,
for the judgment to come (first of all, upon their

oppressors), and a golden age in the future, This is

in Judaism. It was no accident bthat apocalyptiste
dreamed of the world to come under the figure of a
banquet, a Messianic feast, a time of rejolcing and
plenty, of freedom and prosperity, with the'hungry
f£illed and the mournful and disheartened comforted, Or
that they placed in the forefront of their vision, in
times of acute political distress, a divine intervention
and chastisement of their enemies, Or that the more
splritual guides and interpreters of the common hope,
men who realized that thelr 'hope was laid up in heaven!,
and that the consumetion lay in another world than this wwe
that these men retained the ecrude symbolism of the
politicel~economic dream which fired the hearts of the
poor and oppressed, giving it a higher interpretation.
The forms taken by this expectation were no accident;

one of the surest of psychological laws, the very one




that governs all dreams of the hungry and persecuted, of
all persons with repressed desires =~ the prisoner's
dream of deliverance, the feverw-stricken ment!s vision of
cooling waters, the famine sufferer's dream of bread w-
rendered inevlitable their cholce of imagery. And ine.,
[@bsusi] time the people were not only hungry for bread,
and restless under‘the political restraints of the Roman
occupation; they were yearning for the actual realize-
tion and establishment of the first premise of their
priestly religion, the theocracy, the regnum dei in
terra, the actual, tanglble, visible manifestaltion of
God's supreme power upon earth and the conformation of
thiwg world's affairs to His divine and perfect will,
This premise was not yet actually realized. The Kingdom
of God has not yet 'come's And the longer it remained
unrealized, the more vividly, it seems, were its coming
and the consequences of its coming pieﬁured."l Thus en
higtorian sums up the social, economic, political,
peychological and religious stimuli which aroused the
widespread Megsianic expectations prior to and during
the period of our investigation, In his conclusion,
however, he describes only one of the two basic mani-
festations of the Messianic hope -~ the Apocalyptice

egchatological form,

This form, which derives from a monotheistic pre=

mise® is larger in scope and more religious in charactere?
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It is the consummation of the /?w@_ﬁﬁaéz;.God's Kingship
on earth,4 This view is best expressed in the prophet's
words, "On that day the Lord shall be One and His name
shall be One," or as it appesers in'the 8ibylline Oracles,
"Then He will raise up a kingdom to all eternity over
man, he who once gave a holy law to the godly, to whom

he promised to open all the earth, and the world, and

the gates of the blessed, and all joys, and an immortal
soul (voU¢ ) and eternal happiness."® A clear and more-
or-less consistent expression of this view is found in

the Gospels of the New Testament,

The second form which the Messianic expectations
agsumed derives from Biblical prophecy and is the
national-political one which we have already mentioneds®
"The expectation of a golden age of the Jewish nation
attached itself to the prophecies of liberation from
foreign dominion, and restoration of independence under
the rule of a wise and good king of the old line of
kings of Judeh, an age crowned with all the blessings

of GoGeees!

"eeeeThe prophets abound in idealizing descriptions
of the golden age to come, with its political, social,
and economic blessings, The Jews drew on all this
imagery in their pictures of the future, and embellished
them with new traits discovered by ingenious midrash in

other parts of the Soripturesess.t®
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This distinetion between the two forms which the
Messianic expectations assumed is the starting point for
the conclusion of our thesiss

We heave already established with reasonable cer-

tainty that &kibe viewed Bar Kokba as the Messiah who
was to usher in the imminent A+ 4p) 44 which he expected,
a view not shared by all his colleagues, We have also
reagonably established that this A s /v involved a
political upheaval ~= the overthrow of Roman domination
and the restoration of Jewish political independence.
On the basis of this we have concluded that Akiba heid
to bub one of the two current views regarding the /v
"N ﬁamely, the national~political one in conbragt
to the apocalyptic~eschatological one,

Secondly, we have assumed on the basls of Finkelw
gtein's work on Akiba (at present, the only work with
such an approach), the fact that Akiba represented one
gocio~oconomic gtratum in his society and Ishmael

another, We have made this assumption on the validity

-~ of such an approach in other similar historical situa-

tions as well as its plausibility in this one, moreso
than on the actual evidence of Finkelstein, which leaves
much to be degired, In addition, the fact that this
approach 1s not controverted by any of the sources is

another factor in its acceptance.

On the basis of this we shall now try to demonstrabe

our conclusion; nemely, that since Ishmael represents
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the interests of a particular class in society different
from that which Akiba represents, Ishmael also must hold
to a different view of the AN D aly 3 nemely, the

gecond of the two forms which the Mesglanic expectations

agsumed, the apocalyptic~eschatologieal one,

The sole evidenée which we have are two similar

pagseges in Janhedring
3)9 (@ﬂ( %%/Vl A2 KB 37 709(w HKI ////
CADDA DD Pl ANDD ADDA ADDID /UJ\?;

Kl o 1l ok k2P 0 M3 ko _pﬁf
YRR k5 0 oufy 2ls 0l Hand k| 2o kSl

e A A oY | kl@'ﬁ,//}qu‘j@ L) pﬁu,

3K L2 )
'b)lo P JL )

N3 ’L"FD’Z[\)\')QJ\ ADFr AN N/ngo?/'/y\/\O

Ko » ak oak) ~as ko) Kol o *?79/1/
3¢

7 o)l kik J0 v ;)QLE 1) DA 2]
PIk ) )KJ WA DB AN AIID 2DV ~ADDD

These passages reveal an important difference of
opinion concerning the number of worlds or periods of
time, From Ishmael's rhetorical question to Akiba,
"Are there then three worlds?" we can infer that Akiba

held to a pattern described earlierdl -~ one in which

the a9 AW figured more prominently as an independent

period of upheaval and activity. From Ishmasl's intere
pretation of the verses we gather that he held to that
view of the ;.4 45 ,/f) which saw it as part of a greater
A 29) Pﬁ — g majority view which, broadly speaking,
saw one great antithesis between ,4» ,oﬁ and L)m pﬁ/ o2
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That such a distinetion should exist between Akiba
and Ishmeel is understandable in view of what each saw in
the AJwp 4/ » Akiba sew Bar Kokba as the Messish who
was soon to usher in a Mesgsianic Age that would achieve
political independence and effect gocial and economic
changes, and he therefore saw it as a distinet period of
great activity and accomplishment. Ishmael, who would
understandably oppose any social and political upheaval
and any threat to the position of leadership of his

olass, sew the 4447 4/ in the older, more conservative

and traditional light, merely as part of a greater, more

remote, eschatologleal ka5 pﬁ;o

This conclusion is, of course, no more than a con-

jecture. But to repealt an already wellmemphasized prine

e

‘ ciple, since this conjecture ls based on a reasonable

$ . foundation, since it is not contradicted by any of the
sources, but is rather based on a view of history which

time and again is validated by other similar historical

situabions, we make our conjecture with a reasonable
W
measure of agsurance,
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PAIK P C/@'/ Cﬂo/m Y ‘10 Wiy
ol o pBo® plyl nsm phi
Pﬁi[,ﬁﬁ P"«b[/k PRO »@//1 K2/
ekapl Py o130 Akl oakje KD

oy
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oD e DY) KD 0d)» A5
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L (i,e. Those who were killed through Pharaoh!s
decree can be won back for the world to come

! through Résurrection, but those who follow
Amram's advice preclude the possibility of
the world to come for their unbegotten
children, )

6e In the Migshna Sanhedrin 10: 1-3 (see above note 5)
are enumerated thoge individuals and generations
who are to have no share in the K15 pf/7s Two

f categories are sharply defined in relation to these

peoples Gc;ncerni,ng one group (e.g. the Generation |

of the Flood) it statess k1m P///Zfrﬁx_ /0@[/'/(

|31 /,g)/y/-/ /,K/ s 'They have no portion in the | ‘

world to come, nor will they stend in the Judgment,.!

i The reason for this is that since they have already

received thelr punishment in this world, they are

no longer considered for the final judgment nor fer
the k129 ,oﬁ/j + Later, however, R, Johanan cone
cluded something entirely different, He states
(Gen. Rabbe 28:8 and Koheleth Rabba 9:14) that the

? generation of the flood, having received its punishe

ment, will have a portion in the world to come.

Concerning the second category (e.g. the men of

deom) it states:/,gjy/zg £/< 2¥X) pﬂyfrﬁ pa’)[/'k

’.Q 2 , 'They have no share in the world to come,




but they do stend in the Judgment. ' The reason for
this is that since they have not received their come
plete punishment, they receive the final judgment, but
are thereby excluded from the k1) /ij + These
statements in Mishna Sephedrin indicate the close
connection between A27) Pﬁ and the final judgment:
The final judgment concludes the pregent era and
ushers in the future era in which the rightecus will
have a share, As for the Resurrection, however, thg

Mishna in Ssnhedrin makes no mention of it,

In & parallel passage, the Tosefta [Sanhedrin
13:1£F, (4343 cites all the conflicting opinions to-
gothers 'They enter into the world to come's /2 ¢/ Q-’)

Lo I3 LKL f’f'zfsf qu//s P 5 '74’
This establishes ,. K27 P/;’[fa //Q- omk Yhie» ' ////,V(\

the Resurrection of the children who are under age,
Furtherv on, the opinion of the Mishna concerning the
generation of the flood is repeated /057/ /'/ﬁ 124 /%
k1% f’f/%f P/B , but whereas the Mishna adds / k]
}.’-37, /,9/1//'/ s The Tosefte adds instead /u/) /Jv/{/
kap P ﬂ/[ // + Concerning the generation of the

Tower of Babel and the men of Sodom, the Tosefta

sintlerly statestfy pfjy/ Jh /4l k2 el ph m///h
But when R, &kiba wants to extend this to eover also
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Korah and his band and the generation of the wilder-
noss, R, Judah b, Bathyra retorts (in agreement with
R, Eliezer) K16) pﬂﬂ]ﬁ) ///n.; namely, after they
have taken part in the Regurrection, Thus we gee
that just as the Mishna speaks of the final judgment
in cloge connection with the /(257f72%, so the
Tosefte closely comnects the Resurrection with the
[N p/fj’. Both the Resurrection and the final
judgment presuppose the f;g;>;¢27, for without them
the [(1» pﬁﬁfcannot come upon earth, Whoever then
takes part in the Resurrection and is saved from the
final judgment will enter into the kom p&}; The
converse 1s true regarding those about whom it is
writien J'?/ ﬁ/f/“ﬁ ﬁf:w they will have no share

in the /ﬁ 19 Pﬁf&

7+ See below Chapter II, p. 17 and notes,

8. Bereshit Rabba 44822 (I, 44b=d5)m—
L A2 RPRLK Ak D A2 Klon pha

0] ko3 P. Jﬂﬁ 20 u'ﬁ”ﬁﬂ 9/"9,DWK[’
plitn [k 1ok %j@ pIA» WK 3N Kvpl
Asm Pl 9Kk 0Nk /jjoh/k/,/faﬂ/f///sim

0 RE k2D POYD spk]
Gens 15319~21 mentions the ten nations whose
conquest God assured Israel, According to
Deute 7:l, however, Israel conquered but seven
of these ten. The question then arises, When

will the remaining three be put in Israel's

posgesaion? R, Johanan b, Zaccal believes it

will take place during the latter part of the




present era ( 2J7) P,/fi ), which is the /4"
A ONDY = thus his statement o sm PLZ D
ff 57[): » for herein the prophecies in Gen,
15:19=21 will be completely fulfilled. Rabbi
dkiba, hovever, believes to the contrary;
namely, that the prophecies will find fule
filment in an era beyond the present one,
Babbi Akiba calls this era beyorid the present
one simplyk7y pﬁ o FPFurthermore, R. Akiba
divides the period, which for R, Johanan b,
Zaccai is thef/yp) /s into two periodss The
former period of stress and strain he calls
the Messianic Age; the latter period, which

is one of undisturbed conquest and possession,
during which the ten nations will be possesgsed

by Israel, he calls the k27 /0[/ - thugs his
statement r/ P k2o oo k] avm Plo> 34k o

9. Tosefta Sota 412 (298) ==
o 9ok Pk IhaL] otk s> pHo2k2
”JUI/{J{ k1® f’//_’//_}jl Ak od2 ,réﬁ'

A e iploh) ks ol 99!
TMU/V 2 , .f.f)”fu@' 10k POK

Tosefta Tatanit 4:l4 (221) we
onnd 49 plial ’v/\/u/v@ />

Kk Il Js(, ko Pﬁﬂf@w'x

paplk o »2 rJD'(\’ F"Q/Q’

ol phkye 5 08l suk K4




- 4T -

Mekilta, Exodus 15:26 (II, 96-~97)—
f by f)QNL M, /)Wﬂ 2o />

f/{@f) 9 k0 fa fw/Tf vy
oéf P fo////v Dor) ol Ipan on
ool pm o F?D Ml ”V)}J\ N2
f\/ﬂe)ﬂ P/ //fP”) prh o Ak
20 DN MK owk )i p)f/w”)
/Y/W AN '\/\B PXo) Tﬁ/ﬂgf p: 4
ﬂ/ﬂ@v } 306 DN N B [pa PP /[/1
PR KR T ;/\a/\/@/f)@k o [hi> [>

Mekilta, Bx, 16325 (11, 196 /5> o o) S Pl
2 oh® wl v pho 10/os A w«;
0475 0 ... p3br r@/k@u hfp/ﬂ
PRI OASs K Dsp PITL ik KANOA
Bebe, Batrs, 122a-w"”f> Pl ik P48l ppk Rk Ik
oy I ,\ﬂuﬂ %0 Cﬂm PINT K|
W7 eyt kfF »plhag /ff’vf/ulé P,
wwtr 235 Pl [ ﬁf\lf} /(ﬁ P2l

30 /fQ' P2k 5B Pﬁ”) ko Pl

A%Ql 30 0398 734 1 |k
& /JéTq%jv7@qh/< 7f é/)( /Q/) ,oj? Laf
Ketubot 111b-« PAN] DIGeal o5

179 _ham Pl’z/'v 25 el W ok
k1 el P19l 3 7B 1 f %o
AL Al 5 202K [P Ak DT kA
2N | pe0d” 155) (136 016D Byun po)odl

1oa'p '4 R Jhl Dyl 9 o)
IAA " pA @ /f)/vA fujjw g;f&;}l ’;f{?“’/

o ATk
The above Baraitot expresses those expectations of the

K% 10,// 7 that were to be fulfilled in the 'A!@Ma‘) My
according to Johanan b, Zaccal and the majority of his
colleagues as well as all who shared their point of
view, Rabbi Akiba, however, since to him the N
f\r-Q/v\o') was .hardly a period of calm possession and en-;-
joyment, but rather one of great turmoil and struggle,

postponed the fulfilment of the above expectations to




10,
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a period following the actual Messlanic Age, a period
he called K1 P//7

The Mishna Berakot 1l:5 [and its parallel passages in
the Tosefta Berakot 1310 (2), Mekilta, Gen, 1313

(I, 135), and Sifre, Deut. 16:3 (130, J.Ola.z] is an

oxample of the hJug) Al contrasted with the pf?}

D) AD) e

}\’/"/5 "—--vJHFG-_ P‘OQJ/ JIVQ' 1 DIN
Jk@ o)k 2loan Wl ouki [673]

TR I EY 008 ok
o Lowons ' ppon] mlbE pon o o
}<u’22~f f“/\ N o DD PITD A

0f. Sohmwer TI. 2., pe 178, ) §40 M4
where he eiteg this Mishna to identify the
A 4G AW with the [ 15 pff « Strack-
Billerbeck, p. 829, note g. considers this
unfounded, )

For other such examples ‘see references in Strack-

Billerbeck, ppe 826=828, note e,

Sanhedrin 99a (and its parallel passages in
Borakot 34b and Shabbat 63a) provides an illustration

of the /\rQN@ /A used contrastingly with the o/

DD 3
S Ml ouk Kk e Krhoao onk
ik A -l Kk Jk2ja) kf/ﬁB P kx|
fa.@ pah DK kf}'zf krm Py
Also Sanhedrin 91b (parallel passage in Pesachim 68a )=

0 b Dl D> DPorl 2u> wo k=0 22
DA ko k> ok el 3ol R 7/;}
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K[ P g2l 01k ent2ll DD ApD oIk
Gl ken plirl o Mad Al ko k4D
S ahtl wx fAD Al s ) | k3
’yﬂ Dy NA er p'i\-?g D) hA 2 ;Uo }w@p /ﬁf’?v_g

For additional references to the Midrashim see Strack-

Billerbeck, ppe. 828=-829, note f,

Cf. Revelatlons 20:8 and 9, 8ee alse Strack-Billere

beck, p. 833, note r,

We have already seen (see above note 10) that the
Mishne sets the §#G) #/4) in sharp contrast to the
AWEL ﬁ%/ « Turthermore, we have also seen thet in
Sanhedrin 10:1-3 (see above note 6) the |5 /7 be~
comeg clearly diétinguished with the beginning of the
final judgment and thereby assumes the basic patterns
This world, Messianic Age, and world to come,

A tripartite divisien of time is found in the fol-
lowings

Tosefta Arakin 217 (544) =
DAD NS 9oL '/\/J.’ﬁ—Q MWK B 2D

YU RSN IV R SR ARVI T M CECRI TP
7o b K wpin b 8l i mym pas

loA3 388 ol|> B[ 18k ‘1 59473 (k-5 Ykl =2ip7
Zebahim 11.8be J{ (kz ° Mo 4

phe [ dx» Q?p// 5 Il ﬁp@m }{»JJ\J
pIAGY A e ’3«@ 1\Q)Lh> ,»'z/ : quw 4
oho L 25 el112 D% /'/;’ Q6 Nk 20
kod ol m Pl jouo Jal sl Al Ik
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Shabbat 113b==
psw Phiv (a1 [oka) K
Sl i | 6z Al g2l

(kr® pfig2) kI

For additional examples in the Midrashim see Strack—

Billerbeck, pp. 829-830, note i.
14, See above Sanhedrin 91b in note 10,

15, Midrash Echa Rabbati 3166 (140) =

‘gmu ol Do Pl '//w %’aw\

N hN D WK ﬁ!@/v/ el i~
Pl AN ;)4/7/ 204 Nk Dhuak

M@ DD 228 JANGAND Oﬂﬁ/ s [;{///ﬁ
Thus Samuel)) pﬁfq/)/v//f f)%) /0@(1 »hAN

repeats an anonymous interpretation found

in Mekilta, BEx, 17314 (II, 148) ~

olm 324 Dol s ol DD
—(k PI7 m/J | 5% Pl
which is similar to 4dkiba's interpretation,

Both their interpretations (Samuel's and
Akiba's) postpone the total destruction of
Amalek to the kqﬁﬁqoﬁ%, whereas the usual
view expected Amalek's destruction to take
place in the 4 §5) A« Cf, also Revela~
tions 2035,

16, Senhedrin 99a, See above latter half of note 10,

17, In the Mighna Berakot 135 (see above, beginning of
note 10) we have found that the Rabbis interpreted




1 A’ as referring to the D47 ,0//} and >
Phas inoluding the ArN5) /4« In the parallel

passage in the Jer., Talmud (Berakot 3d), however, we

find the following variations ' P 94k Pyl
m@rkqj) Fﬁ?ﬁ’ ’,MA A E’b)jo) ;0//}5) ‘13"/’)
This deviation from the Mishna P Q,y;) NN JK
indicates a later point of view; namely, that the
/\,,QM) \A//V/ already belongs to the (12 p/ffor, ex=
pressed differently, that the k1» pﬁ 7 includes the

h »@/{@ M« It is therefore not surprising to f£ind

thegse two perlods often confused,

For further illustrations of such ambiguous state-
ments see the references cllted in Strack-Billerbeck,

pre 830-832, note p.

18, BSee Moore, Judalsm, 2., ppe 292=93; L, Finkelstein,

Mobo le=Magsekot Aboh ve-Abot diRabbi Naten (New York,
1950), pps 213£f. (Hebrew section) and pp. xxxii and

ffe (in English section),

19, Mishna Berakot 934 indicates how vague and indefinite
indeed is this term /fhf PAY
ankl daoyor ank pue [fom pool oo

Dofor Pl 2ok ik k37 = k3™

~7)9) ')17@[@/(9}@ /J/J/ _’A/ﬂ'g"l— Pl )
/ Tkl e ur

See Strack~Billerbeck, p. 833, note r. for detalled
list of citations,




w B2

20, 8ee above Abot 237 in note l.

21, See above Sanhedrin 99a in note 10.

22, Slavonic Enoch 43:3; 50:5,

23, Mishna Abot 6:9== .
. KAOp ol 2 2K

K 3k oG A7

(7 Fon kI 3Kl I Pild
Alfsoul prutG Pk K ams
svh PG P Do KK
P P AN Sloors ok
J\r@"ﬂ@) f/é’ oY, ”);)@L
NN P PP i PhbA K
f'ﬁ’)/ﬂjl o0 4D PlId> j’vik
(during intermediate state)0~17y>
f’mr?/\'b k@ wg"p@/

k1)
(following Resurrection, which is

the ulbimate age.)
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Notes to Chapter IT

Simon Dubnow, Die Veltgeshichte fun Yiddishen Follk
(Buenos Alres, 1951), Yivo Translation, vols 3.,

Ppe 4694705 Shmuel Yeivin, Milhimet Bar Kokba (Jerue
salem, 1952), pe 5ko

Schirer, II, 2., ppe 297-293 and notes 81-83.
Jer., Talanlt 68d,
Lamentations Rabba 2, 4e

For this interpretation see Scharer, 00¢..81ke, DPe 298,
note 84; A. W&nsche, Der Midrash Echa Rabbati, pe 100;
and J, Shopira, Bishvilel Hageulsh (Jerusalem, 1947),

Pe 42¢ For a conbrary interpretation see Bacher,

Uikibal, Qzar Yisrael, VIIT, p. 120,
Midrasch Echa Rabbati, 2:1 (10L).

For a discussion of this first element see W, Bacher,
Agpadot Ha Tammaim (Jaffa~Tel Aviv, 1920-22), vol, I,
par'b 2., Pe 39, note 2.

See above, note 5, In our translation we have adopted

the one used by Schirer but regarded by him as unhis-

torical, in order to put the problem in sharper relief,
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9« "The part which Akiba is said to have taken in the Bar
Kokba war cannot be historically determined, The only

egtablighed fact concerning his comection with Bar

Kokba is that the venerable lteacher really regarded the

patriot as the Promised Messiah, "==L, Ginzberg, "Akiba",

10, Schirer, oDy clte, pe 375; Dubnow, ope clte, pe 503
Hoinrich Graetz, Highory of the Jews (New York, 1873),
Gutheim Tranglation, p. 109; Bacher, log, gite, pe 284.

11, louls Finkelgteln, Akiba (New York, 1936), p. 271, denies

Ginzberg, "Akiba", JE, I, 305, states, "a sufficlent
ground for refusing credence in any participation by
Akiba in the political anti-Roman movements of his d&y.
is the gtatement of the Baraita (Ber, 61lb) that he
suffered martyrdom on account of his transgression of
Hadrian's edicts against the practice and the teaching
of the Jewish Religion, a religious and not & political
reagon for his death being glven.,! See also above note

9

E any active participation on the part of Akiba, L,
[ 12, Makkot R4a~b indicates the role that Akiba played in

keeping alive the Jewlsh hope for national restoration

and independence, S8ee also Shapira, op, cit., pp. 35~36.




13, Midrash Tehillim 90:17 (393) —-
[202- /quzfgﬁ PND -L/J‘WJ'//V'J ﬂ/?'%@
CAND Ma> ohk 223 Pl3k2] [l saa
o Ll K 257K >, KN QI Has)
5 oo @ fk ok W o
oh > D MkH UL Josk ko ko

PIWA Wk kep? o .., @j@ Pl ik
280 ol K1l o o gaoka g7 alws oy
1. Pesikta Rabbati 4a— P27l Pyl Swipl

Wk k2P? D2 plad Ul ©> PAS]
Iipd 2851 Drgnd Pyl kil Y PIOK
L pradtk S AN,
O «/'no/; o DNKD )y 4k
(Sanhedrin 99a contains two Baraitot in which this

view of the A5 /A as lasting ouly forty years
is attributed to R, Eliezer ben Hyrecanug., ©8See

Bacher, op. ¢ibe, pe 139£f. and notes,)

L, Gingberg in his article on Akiba in the JE, I,

pe 308, cites this tradition as evidence for his
agsertlon that " [Akiba'q] doctrine concerning the
Mesgleh was the realistic and thoroughly Jewish one,...
He accordingly limited the Messianic Age to forty
years, as being within the scope of & man's life=~-
similar to the reigns of David and Solomon—ageingt

the usual conoeptioh of a milleniuwm," See also Schulim
Abi Todos (= Schulim Oshser), "Akiba", Jidisches Lexikon
(Berlin, 1927), I, 180,
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15,

16,

17,

18,

19+

204

21,

224
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Abba Hillel Silver, A History of Messianic Speculation
in Tarael (New York, 1927), pe 15.

Ibids, pe 18. BSee also note 22 below,

Sanhedrin 97
CMJA/W 317 Aok . k2pr 20 .
nx okl Palo ak Vaon k] k'

Seder Elishu Rabba, ed. M, Friedmamn (Viemna, 1902),
Introduction, p. Rl

Ibide

Schilrer, IT. 2., Dpe 129 and 135, Italies ere those

of Schilrers
Moore, vole Rey Do 324

Sanhedrin 98ame

37 kr 9 K [ouk] €02 0570k 27
R P@GM/ pGoN» & 157

Sanhedrin 970
I B2 2 |od ok ok Rl 0 f f

(L) o ol gysl a0 sy)l aa
UJN\ (07fo N o r&%/f POR!
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5 Kl e A3 Mke] 2[5 90 HIBED
ol 037 b ka3 24 ok otk KO
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Qo@ M//w /Djl/\J 5 K b kA G p

I‘Q)(\’? ME 2P 9] DroA Jlﬂﬁ h kr =zlz
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’ 23,
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25,

26,
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Sanhedrin 98gme
@il oz k> P [jnh > uk

7 er axl kil 150N flo)

Bl 2 le AK> Pk Jh/' s Quk e

Qﬂ}q{ /f NON DY 2 /'F)’:le, S
2 D00l D pi) 27 MDD K D
Mishne Sota 9315w S }!BF K2l f'/lol

- 0N pjy Ik [13am kD
kogol kooos adl kaoh 1L
KN1! R A? KNTD /_sphl KJ3ho
4 pay /.m I K3k5 Kiks

"These teachers,..were not describing. theoretieally,

in an academlec vein, the conditions which would prevail

vhen the Messiah would come, They were concretely de-

plebting the unprecedented conditions which actually

were exlsting in their own time, and they were sincerely

anticipating a swift change through the advent of the
mSSia‘ho""“'Silver, ng gito, pQ 230

Silver, op, eit., pe 21s Moore, vol. 21, p. 354
8ilver, ibid., pp. R1=22, and notes,

Senhedrin 98w
8 ) 'ﬂroﬂ/f A >G9 2902
/"LLn@ f"t;?' (= L ke 1ok
J'H’ h. f)éfpj %}OD@@ qﬁ)/o 'Mr
' Y !
/0 JKe bl %/};}\— Il ﬂso—//f BN
See Bacher, Aggadot Ha Tannaim, I, 2,, pp. 118-119,

and notes,



27, Song of Songs Rabba— o
o e oggﬁp 00 010 Ak pk ko A

[ 1ol 203 Dol Br mpe
W) 1T o4 (9 oM AEN
JGrke Kl o 28k PId 53
o Yoahaoke P o)

See algo Lam Rabba 1:13 in Soneino ed. of Midrash

(London, 1939), vol. VII., pp. 121~122, and notes

5 and 6,

28, See Elsenstein, "0)3", Ozar Yisrael, VIII, 315; also
Sillver, ope.cilte.; pe 28; and Moore, vol, 21, p. 354e

See also below, note 33,

29, Hagglga libew

pik e 2 oh o Kl

0m3 5 Ba» AlH 2 orn
5 o p a3 sReshi)

See also Bacher, Aggadot Ha Tannaim, vol, 1,

10 ;]{Qj )1 L_Jh}t pip) J@ﬁp. 31, note 1,

D N Yo 0 j@F5>89@3 k27

K kK p? Qf)fﬁf@%’m '/U':m /'}

Dz weh gp K 50w o osilh 20

Dk k(T k3 AR DAp Ed

'K)’D”o\ 2 }gﬂ;\ kD) »dh k’,\ /<F®'AI'P

KN '@‘)}S? 2 /ﬂ)' DN }on Kf’;?

' 3ok P opp
Tosefta Haggiga 232 (234 )=

YU o Wk w3 22 0] 0

PO IS L) ’1 /Jh)» i”z’) j@f@@o@

kyJh 701> 'OJQ)F@Q/)@ Kop?

kv p7 a0 J@f@).@m@ 'FJ'D@ |>



30,

31,

32,

33

w 59 w

Jor, Hagglga 57b-u
n o) 0 Ply sp) A )0

J@FINU‘ 1Grm & )

> g0l e 20

’l ' DL Py D O
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See "Akiba ben Joseph, Alphabet of", Jewish 310~
pedia, I, 310,
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See Bernhard Levy, “Persien" digcnmg"Lexikgg, Iv,

863,

Cf. Ralph Turner, The Great Cultural Traditions (New
York, 1941), vole Re, pe 700==!Bar Kockeba.,.aroused
the Jews outside of Palestine and sought the assistance

of the Parthians, the deadly enemies of the Romans,"
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Noteg to Chapter ITT

S. Zeitlin, Who Grucified Jegus (New York, 1947), pp.
61=-67; Ralph Turner, op, eit., ppe 700-702,

Finkelstein, ope eite, pp. 39ff,
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(L, Gingberg, "Akiba", JB, I, 304., states, "Of the
romantic story of Akibals marriege with the daughter
of the wealthy Jerusalemite Kalba Sabué, vhose shep-
herd he is sald to have been, only this is true, that

Akiba was a shepherd,")
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8+ Finkelstein, ope ¢ib., pp. 177ff,, and appendix PP

279292,

9, The difficulties involved in the ugse of Finkelstein's

. work ares

(1) Since he is convinced of Ishmeel's being a Sham-
maite and Akiba a Hillelite, he often makes statements

regarding Akiba and Ishmael for which his only proof

ig a reference dealing with the schools of Hillel and

Shammade
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(2) Unfortunately, the notes which Finkelstein appends
to gtatements for substentiation, often prove nothing,
For example, & statement on p, 291, states, "Akibg
maintained that the Bibliecal prohibition against uniting
of milk and meat is limited to the milk of cattle., But
even such a mixture might be sold to Gentiles, he saidy
it was prohiblited only for Jewss In both these vieus he
[Akibé] was opposed by the majority of his own faction,
as well as by Ishmael," This statement is followed by

a reference to note 43. This note readss "Cf, the
Hillelite opinion in Mishna Hullin 8,1," 4An examination
of that Mishna failed to yield any mentlon of IShmaelbor
&kiba, nor did the reference deal with the case at hand.
Only after searching the entire chapter & of this Mishna
could we find the following statement: "R, Akiba says:
Wlld animals and birds are_not [ﬁncluded in the prohibi-
tioé] o

Despite the difficulties, Finkelstein seems to make a
cage for Akiba as being sympathetic to the plebelans and

as standing up for that class in his halahik statements,

‘His references to Ishmael, though scant and only indirect,

are nonetheless useful—-they are the only source which
views Ishmael as representing the patrician group and as

opposing &kiba on that basis,

Finkelgstein, op, c¢it., p. 177.
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Zur Binleitung in die halachigchen Midraschim (Ber-
lin, 1886-87), pp. 5=12,

2l. See above, Sanhedrin 90b, in Chapter I, note 5,

See also below, Chapter IV, p. 35.

22, - 8, Zeitlin, op, ecibt., pp. 6~13. See also his Beli~

gious and Secular Leadership (Philadelphia, 1943),
Pp_n 7"110 .
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Jotes to Chapter IV

Frederick C. Grant, Ihe Hoonomle Backeround of the Gog=
pels (1926), pp. 106-107, quoted by Ralph Turher, op,

elte, Pe 703,

Moore, Judaism, vole le, ps 228,

Moore, gggg;gm; vole 2ey De 371s

Lbide, DPe 371;372.

Sibylline Oracles, iii, 767ff,

See above, Chapter IL, pp, 7-8, and notes 18-21,
Moore, Judalsm, vols 2., pe 371 |
Ibide, pe 363,

Sanhedrin 64b,

Sanhedrin 90b,

See above, Chapter I, p, 3£,

See above, Chapter I, p, 2f,
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