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I 

INTRODUCTION AND DEFINITION OF THE PROBLEM 

It is not far-fetched to regard the many prescriptions 

issuing from the Torah as a positive law applying to a par­

ticular group, the Jewish people . Certainly , in autonomous 

J ewish societies, the positive law of the people was derived 

from the Torah, and in modern times the conception of the 

Torah as the revealed positive law of the Jewish people has 

formed an important part of Orthodox Judaism. 1 

However , any given text or body of teaching can in 

principle be construed in more than one way; all texts have 

in principle more than one level of meaning. Therefore, we 

may legitimately inquire concerning the teaching of theTorah 

for mankind as a whole. In such an inquiry, we would nec­

essarily devote considerable attention to the "seven com­

mandments of the Noacbides , " which represent the most thor­

ough presentation in the rabbinic literature of a position 

concerning the duties of all men. These seven commandments 

are , according to the most widely accepted version , the 

prohibition of idolatry , blasphemy , bloodshed , eating a 

limb from a living animal , sexual misconduct, and robbery , 

and the injunction to establish laws . The locus classicus 

for this subject is Sanhedrin 56a- 59b ; there these command­

ments are developed as a rabbinic ius gentium, applying to 
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non-Jews living under Jewish jurisdiction. 2 The systematic 

exposition of the Noachide commandments in theMishnehTorah, 

ill• Melakim 8:10 - 10:12, ie also in these terms , but the 

que stion still arises, whether we may not learn from the ma­

terial on the Noachide commandments something about a Jewish 

doctrine of natural law. 3 It is to this question that we 

shall address ourselves here. 
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II 

BACKGROUND uN THE THEORY OF NATURAL LAW 

When we wish to consider the Noachide commandments 

from the aspect of natural law, we must touch upon the prin­

cipal characteristics o! natural law as it has been generally 

considered, while recognizing that the rabbinic doctrine m~ 

well have special features of its own. First, natural law 

must be applicable to all mankind , not just to a particular 

group or nation. Some sources , in fact,4 consider natural 

law to apply to l ower animals as well, although that feature 

is presumably not a necessary one. Natural law i s also gen­

erally supposed to be unchanging, although there is some 

question concerning the extent to which it may accomodate 
~ 

different circumstances • .,, Another characteristic of natural 

law i~ its accessibility to man without a special revelation 

or particular promulgation ; it must be accessible to man's 

natural reason. Actually, this characteristic could be de­

rived from the universality of natural law, if we adopt the 

premise that a l aw must be known to those who are obliged to 

follow it. A revelation which embraced all mankind and all 

generations equally would hardly deserve the name as it ie 

generally applied.6 

In searching for the origins of the concept of natural 

law, we may mention Plato's rejection of legal positivism 

in Book I of the Republic . We should note also Aris totle 's 
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concept of natural justice as distinct from legal jus tice 

(Nichomachean Ethics, v, 1134b ) . While legal jus tice ma,y 

be understood as something like conformity to positive law 

( as long as this l aw is not itself unjust) , natural justice 

appears to involve conformity to a natural l aw. 

The Stoica are often thought of in connection with 

natural l aw , and as a representative or this school we may 

cite Cicero: 

Att i cus : Then you do not think that the science of 
law is to be derived from the praetor's e dict , as 
t he majority do now, or f rom the Twelve Tables , as 
people used to think, but from the deepestmysteries 
of philosophy? 
Marcus: Quite right . We must explain the nat ure of 
Justice , and this must be sought for in the nature 
of man ; we must also consider the laws by which 
states ought to be governed ; then we must deal with 
the enactments and decrees of nations which are al­
r eady formulated and put in wr i t ing, and among these 
the civil law, as it is called , of the Roman people 
wil l not fail to find a place •••• 
• • • the most learned men have determined to begin 
with Law , and it would seem that they are r ight if , 
according to their definition, Law is the highest 
reason , i mp lanted in Nature , which commands what 
ought to be done and f orbi ds the opposit e . This rea­
son , when firmly fi,ed and ful ly developed i n the 
human mind, is Law. 

The Stoic concept ion of natural l aw is t t at of a rational 

order inherent in nature , with which man should s trive to 

put himself in harmony. 

In Christian scholas tic thought t he concept of natural 

law is quite i mourtant ; we may take 'l'b.omas Aquinas as the 

outstanding example here . In the Summa Theolmgica, I - II, 

qq o 90-95 , he distinguishes four k inds of l aw: the eternal , 

toe natural , the human , and the divine . This last i s divid-
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ed into the Old Law and the New Law. Aquinas mentions also 

a "law of the 'fomes ' ". 8 At q9la2 natural law is defined 

as "the participation of the rational creature in the eter­

nal law. " It is the same in all men and forms part of the 

teleological order of the universe, which may be apprehended 

by natural reason. According to Aquinas at q94a2 , the nat­

ural law prescribes the preservation of self , regulation of 

sexual activity toward the perpetuation of the species , reg­

ulation of other activities which man bas in common with 

other animals, knowledge, and social virtue . 

Among later writers, we may note Hugo Grotius and John 

Selden, who, in the seventeenth century, each mentioned the 

Noacbide laws as one of the sources of the idea of natural 

law. 

The writings of Spinoza are relevant to our inquiry in 

two respects. For one t hing , in the Ethics Spinoza puts 

forth a view of nat ure and ethics which recalls t hat of the 

Stoics. Each being, including God ( who is , in fact , alter­

natively designated as Nature) , naturally acts in such a way 

as to perpetuate itse lf ; the chief principle of ethics is 

that perturbations of this natural order are to be avoided. 

Second, in the Theologico-Political Treatise he propounds 

a theory of the secular state at the expense of the idea of 

the theocratic state, the prime example of which is the an­

cient Hebrew commonwealth. In this connection Spinoza sin­

gles out f or criticism a certain doctrine of Maimonides 
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which we shall discuss below (Chapter IV) . 9 

Our intention in this section bas been to give a brie! 

survey of the general background against which the Noachide 

commandments are to be studied. We may now turn to a con­

sideration of those commandments themselves , a s they are pre­

sented in the Bible , Talmud , and other sources. 
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III 

DEVELOPMENT OF THE 

CONCEPl' OF NOACHIDE COMM.ANDT1ENTS 

1. Bible 

11 And the Lord God collllanded the man, saying , ' Of every 
10 tree of the garden you are free to eat ;• " ( Gen. 2 :16) . 

This verse is used in several rabbinic sources as a basis 

for the derivation of the Noachide commandments, and we shall 

d iscuss that derivation in the section of our inquiry devot­

ed to the rabbinic literature {Sect ion 3 bel ow) . We shall 

observe here onl y that the commandment in question is direct­

ed at Ad8l1 , not Noah, a.,d t hat- the cotlllland deals with the 

specific situation of the Garden of Eden , and is not related 

to the seven Noachide commandments with which we are famil~ 

The covenant concluded between God and Noah after the 

£lood is described in Genesis 8 : 20 - 9:17. God guarantees 

the eternity of the natural order and illposes on mankind , 

represented by Noah and his f amily , certain duties. The se 

are to abstain from eating a limb f rom a living animal (per­

haps also to abstain from eating blood - see Sanhedrin 56a 

and Section 3 here below) , to refrain !rom bloodshed, and 

perhaps to pr ocreate.11 We might note also that the two 

transgressions mentioned in connection with the f l ood are 
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" lawlessness" (Gen. 6: 11 ) and that "all flesh had corrupted 

its ways on earth" (6:12) . These are interpreted by later 

tradition, not implausibl y , as r obbery and idol atry , and 

sexual misconduct , respectively. 12 

Since this passage brings us the actual Noaehide cov­

enant, it is worthwhile to consider its significance . Into 

what new state has mankind entered here ? We 11ay note two 

points. The first i e that here for the first ti.11.e the ex­

istence of the entire world is put into an ethical context ; 

there is no reason to suppose that Adam and Eve were made 

aware of anything or anyone beyond their own lives . Second, 

it is with Noah that the concept of covenant first appears. 

Adam was given coramands (in the firs t i nstance , not to eat 

the fruit of the tree of knowl edge , and , according to rab­

binic tradition , other commands as well) , but we may ques­

tion whether he had a fully developed moral personality . 

Indeed, the command not to eat of the tree of knowledge is 

accompanied by the threat of death , and we may suppose t hat 

Adam obeyed the command for as long as he did only out of 

fear . 13 With Noah , a true ethical obligation first appears ; 

it ,nay be accompanied by sanctions , but is not conditioned 

on them. 

We would sugJ est the folliowing interpretation of the 

Flood s t ol.'y . ~efore the Flood , 11an may have t hought of t he 

eternity of the world as a natural fact , having no ethical 

implicatio~s . In the Flood , this eternity was put into 
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question, and when it was reaffirmed after the Flood , it 

appeared in a new context . The endurance of t he natural or­

der was now recognized to depend upon a promise , mpon a 

moral personality. Thus the existence per se of postdilu­

vian man necessarily i nvolves him with another ethical Being , 

and therefore presupposes certain obligations . 14 

There are many other passages in the Bible , not ex­

pl i cit l y connected with Noah, that presuppose, however, a 

universal standard of behavior. We may mention , for exam­

ple , the enWl!eration o r the transgressions of the nations 

in chapters 1 and 2 of A.mos , and the Hook of Jonah as a 

whole . 

2. Pseudepigraphia 

The Book of Jubilees , which dates , at the latest , from 

the end of the second century B. C. E . , 15 contains a signifi­

cant passage , in which a number of "Noachide commandments" 

are given : 

And in the twenty- eighth jubilee Noah began to com­
mand bis descendants , the teaching, the commandment , 
and all the laws which he knew; he enjoined upon his 
children that they do justly and behave modestly, 
praise their Creator , honor their father andmother , 
and love one another, and - this was vital - beware 
of all l icentiousness and violence ••• • 
••• For anyone who sheds human blood , and anyone 
who eats the blood of any living thing , all of them 
will be wiped orf the face of the earth. Not a man 
will rema i n who eats blood or spills blood on the 
earth; nor will there remai n any descendant of such 
a one under the heavens , but they shall go to Sheol 
and desc end to the place of j udgment , and they shall 
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come to the darkness or the depths , all with a hor­
rible death. So let there not be any blood at all 
seen on your account whenever you slaughter any wild 
animal or beast or anything which flies over the 
earth; do justice to yourselves, burying whatever 
is suilled on the earth •• • • 
•• : See, you will go and build cities for your­
selves, and plant every kind of plant by them, and 
every kind of fruit tree . For three years its fruit 
may not be gathered for eating; in the fourth year 
its fruit may be gathered, and the first fruit must 
be offered before the Lord our God, who createdheav­
en and earth and everything that is in them , so that 
all the first of the wine and the oil and the fruit 
may be cffered on the altar of the Lord, to satisfy 
Him; what is left shall be eaten by the servants of 
the house of the Lord, acceptably , before the altar. 
In the fifth year you shall call a respite , andshall 
leave the fields; in full justice , you s~~ll be just, 
and shall desist from all your planting. 

At the beginning of this passage the .following com­

mandments are mentioned: practice of justice, modesty , prais­

ing God, honoring parents, loving one another, and avoiding 

l icentiousness, impurity, and violence . Later, an extended 

warning against bloodshed and eating blood is given , and cov­

ering the blood of an animal after it is slaughtered is en­

joined. At the end of the passage cited, a number of agri­

cultural laws are given , corresponding, with some differences 

in detail, to orlah, neta' ~, ! , and shemitt;ah. We may 

set aside these agricultural l aws , for, while they are per­

haps connected with the conception of Noah as a pioneering 

agriculturalist , 17 they are not relevant to the main thrust 

of our inquiry. 

Guttmann, 18 Ginzberg, 19 and Finkelstein20 have noted 

similarities between these Noachide commandments and those 

of the familiar rabbinic concept. I ndeed , Finkelstein has 
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attempted to use this source: as an aid in determining the 

or i gi nal f orm of t he Noachide commandment s. I am not cer­

tain that s uch a deter mination is t o t he point ; i n any case, 

however , when we note that the practice of justic e may cor­

respond to the commandment of l aws , that stealing is in f act 

covered by that commandment, that the common expression for 

blasphemy i s the euphemistic "pr ais ing God , 11 21 and that R. 

Rananiab ben Gamelie l (in Sanhedrin 56b ) adds the prohibition • 
of blood taken from a living animal to the Noachide laws , 

then the similarity between the two conceptions is quite ap­

parent . At the same time, the formulation of the command­

ments here in J ubilees recalls the flood pericope in the To­

rah, where bloodshed , eating a l imb from a living animal, l aw­

lessness , and licentiousness are proscribed. 

3. Talmud and Midrashim 

Let us turn now to the rabbinic sources, and begin 

with t he baraita in Sanhedrin 56a: 

Our sages taught• ' The Noachides wer e charged with 
seven commandments : laws , blasphemy , idola try, sex­
ual mi sconduct, bloodshed ,22obbery , and e ating a 
limb from a living animal . 

This view is to be found also in the Tosefta ~bodah Zarah 8 :4: 

The Noachide s were charged with seven commandmen~s : 
laws and idolatry , blasphe~~ and sexual miscondue t , 
and b loodshed and robbery. 

We not i ce i mmediately that only six commandments are speci­

fied . The missing one, eating a limb from a living animal , 
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appears in the Vienna manuscript of the Tosefta and i n the 

f :.rst printing, Venice, 1521 (as well as in the printed ed­

itions of Romm, Vilna) . 

The seven commandments are derived from Genesis 2:16 

in Sanhedrin 56b : 

What is the basis for this ? R. Y:o>tanan said , '.!l:t i s 
from a Scriptural text : And the Lord God commanded 
the man, saying , "Of every tree of the garden you 
are free to eat" . ' And • • • co.mmanded'; those are 
the laws , for, e i milarly, ' For I have singl ed him 
out, that he may instruct his children,' etc. 'The 
Lord'; this i s blasphemy , for , simil arly , 'If he al-
so pronounces the name Lord , he shall be put to death. ' 
' God ' ; this is idolatry , .ior, similarly , 'You shall 
have no other gods' . 'The man' ; this is bloodshed , 
for , similarl y, 'Whoever sheds the blood or man, : etc. 
' Saying' ; this is sexual misconduct, for , similarly , 
' SB.J'ing, for if a man should send away his wife and 
she leave him and bel ong to another man' . ' Of every 
tree of the garden'; this is robbery. ' You are free 24 to eat'; this means , not a limb from a living animal .' 

An alternative derivation immediately follows, attributed 

to R. Isaac , which ass ociates "And • • • commanded" with 

idolatry and "God" with laws. In the Pesil,fta derab Kahana 

12 :1 , 25 Genesis Rabbah 16:6 , and Midrash 2!! Proverbs to 

Prov. 31:29 , this verse Genesis 2 :16 is used to derive six 

commandments supposed to have been given to Adam. In any 

case , such a derivation should not be regarded as the actual 

source of the concept of the Noachide commandments 4 the 

Kesef Mishneh to Melakim 9 :1 makes, in fact, that observa­

tion. 

In addition to the sources just cited, there are a num­

ber of pass ages which put the seven Noachide commandments 

in the context of a developmental process , culminating in 
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the revelation at Sinai. Such a view is to be found in the 

Yaltut Shimetoni to Exodus 19: l (Section 272) and toProverbs 

31:29 (Section 964) . 26 The source of these two passages 

would seem to be the Pestjfta mentioned above: 

R. Yudan bar Simon began his discourse : " 'Many maids 
have done valiently, but you have exceeded them al l .' 
The first man was charged with six commandments, name­
ly, idol atry and blasphemy, laws and bloodshed , sexual 
misconduct and robbery, and all of these in one verse 9 
as i t is written, ' And the Lord God commanded the man , 
saying, "Of all the trees of the garden you may freely 
eat" '. 'And ••• commanded'; this is idolat ry, for , 
similarly, ' Since he bas gone after a command•• ' The 
Lord'; this is blasphemy , for, similarly , ' And if he 
also pronounces the name Lord• . ' God•; these are judg­
es, for, similarly, ' Do not curse judges' . ' The man'; 
this is bloodshed, for , similarly, 'Whoever sheds the 
blood of man'. 'Saying'; this is sexual misconduct , 
for, similarly '(Saying,] if a man should send away his 
wife '. From every tree of the garden you may freely 
eat• ; this is robbery, for , similarly, ' But as for the 
tree of knowledge of good and ~ad, you must not eat of 
it' • Noah was commanded concerning eating a limb from 
a living animal , as we have it, 1 Flesh with its l~e­
blood in it,' etc. , Abraham concerning circumcision, 
as we have it, ' You ••• s hall keep my covenant •. 
Isaac was trained for the eight days , as it is said , 
'And when his son Isaac was eight days old, Abraham 
circumcised him ,' Jacob concerni ng the thigh muscle, 
as it is s aid, ' That is why the children of Israel to 
this day do not eat the thigh muscle,' Judah concern- . 
ing the levirate , as it is said, ' Then Judah said to 
Onan , "Join with your brother ' s wife and do your d uty 
by b.er as a brother-in-law, " ' but you have exceeded 
them all; you at Sinai were27harged with six hundred 
and thi»teen commandment s." 

We may mention in 1:his connection also this passage from 

Sanhedrin 5Gb: 

Has it not been taught! At Marah I srael was charged 
wit~ ten commandments: the seven that the Noachides 
had accepted plus laws, ~8e Sabbath, and honoring 
one ' s father and mother. 

To ret urn now to the commandments i;iven Noah , we find 
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that there were some alternative versions of the enumeration. 

Thus in Sanhedrin 56b we find: 

Rabbi ~ananiah ben Gameliel says: also eating blood 
from a living animal. Rabbi ~idlta says: al so cas­
tration. Rabbi Shim<eon says : also sor cery. Rabbi 
Yosi says : Noachides have been warned concerning 
everything mentioned in the ' section on sorcery• 
CDeut . 18: 10-12): ' Let no one be found among you 
who consigns his son or daughter to the .fir e , or who 
is an augur , a soothseyer, a diviner , a sorcerer, 
one who casts spells , or who consults ghosts or fa­
mili ar spirits , or who inquires of the dead , etc . 
[sic] an~ it is because of these abhorrent things 
that the Lord your God is dispossessing tbembefore 
you. ' He would not punish unless He had warned. Rabbi 
El eazar says: a l so mixed kinds ; Noachides are per­
mitted to wear clothes of mixed kinds and to sow di­
verse seeds , an~9are forbidden only cross- breedingand 
grafting trees. 

We find there the fol l owing view as wel l: 

It has been t aught in the school of Menasheh, 'The 
Noachides have been charged with seven commandments: 
i dolatry , sexual mi sconduc t , b loodshed , robbery, 
eati ng a l im~0rrom a living animal , castration, and 
mixed kinds . 

Incidentally, the later authorities were divided on the 

question of the r esponsibility of Noachides i or carrying 

out t hese commandments beyond t he seven which were generally 

accepted. ~1 

The exact scope of all these commandments , and the de ­

tails of t heir enforcement, are not the same as in the case 

of the corresponding commandments as they apply to Jews , 

but that mat t er is not central to our purpose, and wil l be 

treated of briefly in Chapter V below. 

There apparently was , i n addition to the tradition of 

the seven Noachide commandments , e t radition of thir ty s uch. 

14 



~ 

We find this tradition in ijullin 92a-b : 

' And I said to them , "If it please you, give me my 
payment, and if not , cease ; so they weighed out my 
payment , thi rty pieces of silver. ' ••• 
• • • 'Ul a said, 'These are the thirty commt.:1dments 
which the Noachides ac cepted , of which they keep 
only three: one, that they do not wri te a marri age 
contract between males; one, that they do not weigh 
out human f l esh on but3~ers' scales; and one , t hat 
they honor the Tor ah. ' 

An interesting variant of this tradition is to be found in 

t h e Jerushal mi i .~. 2 :1 : 

It is as t ~at which Rab Huna sai d in the name of Rab , 
'"So they weighed out my payment, thirty pieces of 
silver ; " t hese are t he thirty commandments that the 
Noachides will accept .• • • • 
• • • R. Hiyya bar Luliy-.n.t · said in the name of R. 
Hos h'ayah; ' The Noachides will accept all the com­
mandments, for what els e can be the meaning of "Then 
I will pour out to the nations a pure 33ngue, " but 
ultimately they will go back on them. ' 

Krauss bas found traces of this coneep~ion i n Hellenist ic 

and early Christian literat ure.34 I n this connection we 

s hould also ment i on the idea35 that the seven commandments 

s hould be regarded as general principles, which have many 

subordinat e commands under them. 

Certain other groups of c ommandments singled out in 

the Talmud shoul d be mentioned , because t he concepts in­

volved in such distinct ione are r e levant to our inqui ry. 

First , we have t he Sitra 86a ( to Leviticus 18:4): 

' M;y rules ~lone shall ;you observe ; ' these are matters 
written in t he Torah t which , if they bad not been writ­
ten , still should have been, such as robbery , sexual 
misconduct , idolatry, blasphemy , and bloodshed . The~ 
should have been written even if t hey had not beeu. 

This passage appears (with slight variations in language) 

in~ 6'7b , where these 11rational 11 commandments are con-
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trasted with commandments ''to which Satan raises objections , u 

such as the pr ohibition of swine's f l esh and of wearing 

c l othes made of mixed linen and wool. The point of thie 

pass age is that both groups of commandments have the same 

c l aim on our allegiance , since they have all been revealed 

by God. However , we are especially interested to note that 

five of the seven Noachide commandments are mentioned in a 

context w~i-11 s ugges ts that they may be known i ndependently 

of the revel ation at Sinai , and that they might therefore be 

considered (in the Talmud) as a natur a l law. ' 7 

The Pesi§ta Rabbati 21 :l reports the following conver­

sation between the em_peror Hadrian and H. Joshua ben ~naniab. 

(a pupil of R. Yo~anan ben Zakkai ) : 

(fiadrian] said: The Holy One , praised be He, did the na­
tions of the world great hono~. The first five com­
mandments • which he gave to Israel , have His name men­
tioned in connection with them , as if to sa:y that if 
I srael should sin , Be will acc use them. The latt er 
five commandments , which He gave to the nations [ae 
welll, do ~gt have His name mentioned in connection 
with them. 

Rabbi Joshua answers that it would not have been fitting for 

God ' s name to have been mentioned in connection with murder, 

adultery , etc . In any case , the d istine tion here is between 

those among the ten commandments concerning man and God , 

which apply onl y to Israel , and those concerning man and his 

fellow , which appl y to everyone . 

rhere are a number of other r e f erences in the Talmuds 

and Midrashim to Noachides , various of the Noachide command­

ments , etc., but they do not appear to present any new 
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ideas. 

4 . Maimonides 

Among the post-talmudic authorities , the one whose 

treatment of the Noachide commandments is most significant 

is Maimonides . For one thing, the method of the Mishneh 

Torah is such that it deals with even commandments such as 

these, which were perhaps never a matter of actual law; for 

another, the Rambam's philosophical sophistication enables 

us to regard questions of the proper understanding o.f these 

commandments in a sharoer light . 

There is no t reatment of the seven Noachide command­

ments per se in The Guide of~ Perplexed, although some of 

the doctrines propounded in that work will be of value to us . 

The principal Maimonidean treatment of the Noachide command­

ments is in the Yad, }ielakim, 8 : 10 - 10 : 12. Most of the 

eighth chapter of Hil. Melakim deals wi th the laws of the 

beautiful captive woman. Tlll'ning, presumably, to other mat­

ters regarding conquered peoples , the Ra.mba.m writes : 

Moses our teacher did not transmit the Torah and com­
mandments to any except Israel , as we have it, ' an 
inheritance of the congregation of Jacob ,' and to all 
t;hose who wish to conver t from among the nations, as 
we have it, 'for you as for the stranger' . However , 
one should not force someone to accept the Torah and 
commandments who does not wish to do so . Yet Hoses 
our teacher commanded on divine authority to force all 
that dwell ou the earth to accept the commandments 
with which the Noachides have been charged, and one 
who does not wish to accept these should be killed. 
One who does acce nt them is r e ferred to everywhere as 
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a resident alien; he must accept them before three 
learned men. Anyone who has agreed to be circumcised , 
and after twelve months stil l has not done so , is to 
be regarded simpl y as one of the nations . Everyone 
who accepts the seven commandments and is careful to 
observe them is one of the pious of the nations of the 
world , and he has a portion in t he world to come . 
This applies, however , only it he accepts them anddoes 
them because the Hol y One, praised be He, commanded 
them in the Torah, and instructed us t hrough Mosesour 
teacher that the r.oachides had previously been so com­
manded, but if he does t hem on the basis of his own 
judgment , he is not a resi dent alien, nor one of the 
pious of the na3~ons of the world, but rather one of 
their wise men. 

This passage contai ns several celebrated problems . First 

of all, the Venice print i ng of the Mishneh Torah (1550)read~ 

i nste ad or "is to be regarded s imply as one of the nations, 11 

"is to be regarded simply as a heretic of the nations," a 

strange expression w~ich has been given various interpreta­

tions . More important for our purposes here , most of t he 

texts of t he Yad conclude the pas::age thus : "nor one of the 

pious of the nations of the world, nor one of their wise men . " 

Indeed, while I have for the most part followed t he printed 

tex t of Romm, Vilna , I have emended this final passage , f ol­

lowing the suggestion of Dr . At las, who bas pointed out (in 

conversat ion) that the correct reading may be found in the 

manuscript of the Yad in the Bodleian library.40 While this 

opinion of Maimonides , that i n order to be counted among t he 

pi ous of the nat ions of the world and to me r it a por tion in 

the world to come one must observe the Noachide comlllandments 

out of r es pect for the Sinaitic revelation in whi c h they are 

contained , would seem t o prevent us f rom interpreting the 
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commandments as natural law, I do not believe that this is 

in fact the case. We shall discuss this question in greater 

detail below in Chapter IV. 

In the ninth chapter of Hil . Melakim, the Rambam begins 

a systemat i c exposition of the detail s of the Noachide com­

mandments, and opens with his own view of the development 

of these laws : 

The first man was commanded concerning six things: 
idolatry , blasphemy, bloodshed , sexual misconduct , 
robbery , and laws . Even though we have t hem all 
through a tradition which goes back to Moses our 
teacher , and one's thought inclines toward them , it 
ma,y be inferred from the Torah that he was command­
ed concerning these . Eating a limb from a living 
animal was added for Noah, as we have it , ' But do 
not eat flesh with !is life- blood , ' which makes 
seven commandlnents. 

This view-• we may observe , fol lows the tradition from the 

Pesi},fta derab Kahana which we have mentioned above ( p. 13) . 42 

After continlling to trace the growth of the Torah up 

to Sinai (in a fashion which the major comme ntators find not 

unproblematic.), the Rambam begins to codi_fy the laws of the 

Noachides . At 9:10 , discussing the prohibition of eat ing a 

limb taken from a living animal, he per mits to Noachide~the 

consumption of blood from a living animal , thus deciding 

against H. Hananiah ben uameliel , whose opinion in Sanhedrin 
• 

56b we have mentioned above , p. 14. 

The exposition of the commandment of laws a t 9 :14 is 

of particular interest . Maimonides writes: 

In what way are they commanded concerning laws? They 
are obliged to set up judges and magistrates in each 
province to judge the other six commandments , and to 
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admonish the people. A Noachide who transgresses one 
of the seven commandments shall be decapitated. For 
this reason the masters of Shechem incurred capital 
guilt , for Shechem stole; they saw and knew it , but 
did not judge him. A Noachide may be executed on the 
testimony of one witness, and by the decision of one 
judge, without formal warning, and on the testimo~of 
relatives, but not on the tes t~g_ny of a woman, and a 
woman may not judge Noachides. 

The requirement that Noachides set up a system of 

judges in every province is derived from a ba.raita in~­

nedrin 56b , and the Tosefta 1!•~•8 :4. This v iew puts the 

commandment of laws in a c ategory different from that of the 

ocher commandments, making it an auxiliary to the others, 

so that it might , it would seem , have been omitted from the 

enumeration of Noachide commandments and included in the 

formula "they and all that appertains to them" (Sanhedrin 

74b).43 

The manner of execution of Noachides is disputed among 

tannaim (Sanhedrin 57b and Tosef t a ',!.~. 8:4), and the Ram­

barn decides acconding to the "sages". Some other points 

mentioned in our text are also matters of controversy in the 

Talmud and among the later authorities, but a d iscus sion of 

those details is not r e levant to our purpose her e. 

The tenth chapter of liil . Melakim opens with a dis­

cussion of the case of a Noaehide who transgresses one of 

his commandments inadvertently. The Rambam writes that a 

Noachide is not punished for a.c accident al transgression, 

but that pers onal vengeance f or an accidental murder is per­

mitted; the cities of refuge are not availabl e to Noachides. 
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The Kesef Mishneh and Leoem Mishneh express surprise at this 

judgment, notin.g that Noachides may be punished without f or­

mal warning . Indeed, Rashi t o Makkot 9a explains that Noa­

c~ides are executed for even accidental off enses. What i s 

of particular interest t o us here is another aspect of to: l : 

What do we mean in this case·? That he accidentall y 
broke one of the commandments , transgressingwithout 
intention ••• but if he thought that this thing 
was permitted him ••• t l.i s is c.1ose to a deliber­
ate offense , and he is executed. It is not to be 
consi dered an accidental a!fense , because he should 
have l earned and did not . 

This interpretation of what constitutes an accidental of­

fense follows the view of Raba in Makkot 9a- b. The princi­

ple of the obligat ion of Noachides to l earn what thei-P duties 

are is enunciated explicitly by R. Samuel bar Nal]mani i n the 

name of R . Yol}anan at Makkot 9b and Baba Jiamma 92a. We are 

now confronted with toe question of how a non- Jew is supposed 

to learn what is prohibited him and what is permitted. The 

context in Makkot, and in the~' presupposing as they do 

a Jewish society , may imply that the Noacbide is supposed to 

learn f rom his Jewish neighbors , but such a conclusion is 

not the only possible one , and one may say that perhaps the 

Noacbides should be able to discover their duties through 

t he exercise of their own moral faculties. 

In the rest of Chapter .10 , t he Rambam mentions vari­

ous other matters relating to Noachides , such as their not 

being obligated to suffer martyrdom, the r egularization of 

t heir obligations if they ~should become f ul l proselytes, and 
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execeptions to the general rule of execution by decapitation. 

He foltows the opinion of R. Eleazar (mentioned above , p.14) 

that Noachides are forbidden mixed breeding of animals and 

grafting of trees, and the opinion of R. Banina in Sanhedrin . 
58b that they are desarving o! death for striking a Jew, but 

that the death penalty is to be inflicted only i n the case 

of the seven basic commandments. It would appear that the 

logic here is that , while t hese various other rules .:are 

111entioned in the Talmud and not rejected , whenever punish­

ment is spoken of, it is in the context of the s even com­

mandments ta.ken as a unit. 

We may mention also that the Arabs t as the descendants 

of Ishmael and Je~u.rab) are held r esponsible by the Rambam 

for circumcision on the eighth day. 

The last fou.r sections ( 9-12) of Chapter 10 deal with 

the r elation between the Noachide law and the Torah4 t his 

relation is one of clear subordination of the former t o the 

latter. Non- Jews are prohibited from studying the Torah be­

yond the seven commandments, and f rom observing other com­

mandments exeeot f or reasons of convenience ; they are pro­

h i bited in particular from obser ving a sabbat h or holidays. 

The J ewish courts are given the respons ibility of seeing t o 

it t hat courts of Noacbide law are established for the r esi­

dent aliens; t hes e courts m8v7' have either J ewish or non­

Jewish judges. 4 5 

The clear subordination in this passage of the law of 
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the Noachides to the full Torah_hea been taken by some ( for 

example, Fox46 and Fauer,47 as evidence that the nat~;al l aw 

interpretation of the Noachide commandments is incompati ble 

with the Rambam's position. We shall address ourselves to 

this problem below in Chapter IV. 

The Rambam discusses t he Noachides also in the ill• 
<Abodat Kokabi.m 10:6. In the first five sections of that 

chapter , t he Rambam has explained the proper way to deal with 

idolators, t hat is, that one should behave c i villy, "for the 

sake of peace" . However , he proceeds: 

All thes e things apply only to the time that Israel 
is in exile among the idolaters , and the idolators 
are mor e powerful than I srael, but when Israel i s more 
powerful than the idolators, we ue forbidden to per­
mit idolaters among us. Even if one of them wants to 
live with us temporarily or pass from one place to an­
other on business , it should not be in our land , un­
less he accepts t he seven commandments with whichthe 
Noachides have been charged, as we have it , ' They 
shall not l ive in your l and,' this means even for a 
short time . If he has ac c epted the seven commandments 
he is considered a resident al ien; however , resident 
aliens are not accepted except at a time whe n the 
Jubilee is observed , but 4St other ~imes only complete 
proselytes are accepted. 

Here the connection of the Noachide commandment s with the 

Jewish state of the ideal past and Messianic fut ure is 

quite clear.49 

5. Other post-talmudic sources 

Among other rishoni m who nave contribut ed to the dev­

elopment of the concept of t he Noacnide commandments , we may 

mention Nactl.Wnnides, who , in his commentary t o the Torah at 
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Oen. 34:13 , gives an interpretation to the commandment of l aws 

diSferent from that of Maimonides: 

But t hese words [of Maimonidesl do not appear to 
me t o be correct for if so , our f ather Jacob s houl d 
have been the first to obtain the merit of c ausing 
their death, and if he was afraid of them, why was 
he angry at bis s ons and why did he curse their 
wrath a long time after that and punish them by 
dividing them and scattering t hem i n Israel? Were 
they not meritorious, fulfilling a commandment and 
t rusting in God Who saved themY 
In my opinion, the meaning of 'laws' which the Rabbis 
have counted among tbeit' seven Noacbide commandments 
i s not just t hat they are to appoint judges in each 
and ever y d i strict, but He commanded t hem concerning 
the l aws of theft, overcharge, wronging , and a 
hired man ' s wages; t he l aws of guardians of property , 
forceful violation of a woaan, seduction, principles 
of damage and wo~ndi~g a fello~'Illan ••• and their like , 
s imilar in scope to the l aws with which Isr ael was 
charged , and involving the death penalty for steal­
ing , wrt nging , or violating •• • &lld their like . And 
it is also included i n this commandment that they 
appoint judges for each and every city, just as 
Israel was commanded to do , but i f they fail ed t o 
do so they are free of the death5aenalty, since t his 
is a positive pr ecept of theirs . 

This construction of the commandment of laws would seem to 

be more in harmony with the idea of the Noachide command­

ments ' providing for the establishment of a civil socie ty 

t han is the view of Maimoni des , for , even given the broad 

scope in t he ~oachide l aw of such commandments a s stealing, 

it is unlikely that all cases r equiring legal judgment would 

be covered by the six commandments . At the same time , the 

-tal mudic mat erial cioes not make explicit t he content of the 

commandment of l aws. The Let;em r1ishneh to Mel aki.m 9:14 

considers t he objection of Nacbmanides , noting t hat t he dis­

cuss ion of t his commandment in Sanhedrin 56b leaves us with 

t he impression that t he establishment of judges is "also" 
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part of the commandment of l aws , therefore not the only part, 

and that the discussion at 58b of observance of t he Sabbath 

by non-Jews implies that only commandments which have prohib­

itory force are included in the basic seven commandments. 

The Leqem Mishneh believes that t his second problem can be 

dealt with b,-.1 saying that Noachides are commanded not to al­

low their fe llows to transgress, but he believes that the 

first problem weakens the position of Maimonides.51 

First , I would observe that t he case of Shec bem men- ~­

tioned cannot really be used as an example here , for while 

it does reveal something about ethical concepts in the time 

of t he Torah or of the patriarchs, there is no reason to 

suppose that Jacob or his sons were working within the devel­

oped system of Noachide l aw. With regard to t he passage in 

Sanhedrin 56b, I would venture to say that t he whole discus­

sion is inconclusive as between t ne Rambam and t he Ramban. 

'l'he only statement that clearl y implies that Noachides have 

any obligation of laws beyond establishing judges is t hat of 

Rab A.J?.a bar Jacob , 11 this [addition of 'laws ' at Marah] was 

necessary only to establish judges in ever y p rovince and 

city," and i t is rejected. 

R. Menfil¾em Ha-meiri, in bis novellae ~ !!_!-begirah 

on the relevant section of Sanhedrin, makes a number of ob­

servations on the Noachide commandments which are worthy of 

note . Entering into the controversy between the Rambam and 

the Ramban on the proper interpretation of the commandment 

of laws, the Meir1 writes that laws constitute one command-
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ment , and the setting up of courts another (presumably not 

one of the seven) . He explains t he i ncident of Shechem by 

saying that Jacob berated his sons Levi and Simeon because 

he wished to deal with the inhabitants of Shechem with s u­

pererogatory kindaess . This explanation is like that of 

Maimonides in that it assumes that the Shechemit es were de­

serving of punishment from the point of view of (Noachide) 

law, but it is like that of Nachmanides in holding the Noa­

chides responsible for establishing a system of civi l law. 

The Meiri draws a very interesting distinction in 

connection with the question of the responsibility of Jews 

to respect the property of non-Jews:52 

But a Jew is permitt ed to rob a non-Jew, as long as 
no disgrace to Judaism is involved , if the latter 
does not observe the seven commandments , for then he 
is an idolator . However , if he observes t he seven 
commandments this is forbidden , for a Noachide whom 
we have seen accept the seven commandments is one of 
the pious of the nations , a r eligio~ person, who 
has a portion in the world to c ome . 

It would appear from this passage that the Meiri does not 

hold with the Rambam that only those who accept the seven 

commandments on the basis of Sinaitic revelation merit a 

portion in the wo~ld to come. 

The Meiri explains also the prohibition of t he study 

of Torah (beyond t he seven commandments, unless for the pur­

pose of conversion to J udaism) mld t he observance of the 

Sabbath on the part of Noac bides in terms of the danger that 

such a one might appear to be Jewish and mislead others. 54 

Two concepts from the Jewish philosophic al literature 
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deserve some attention here, for they might be taken as aiming 

at the same notion as doe■~the concept of the seven command­

ments . The first of these is the concept of rational command­

ments in the Book of Doctrines and Beliefs of R. Saadia Gaon • 

Near the beginning of Chapter I II, Saadia distinguishes be­

tween those laws that "specilation c onfirms as necessary"55 

and t hose "regarding which Reason passes no judgment i n tlle 

we:y either of approval or disapproval so far as tbeiressence 

is concerned. 1156 In the fkmer group he numbers 

humbleness before God, worship, standing up in His 
presence, etc •••• the prohibititn of idolatry, 
swearing falsely ff ~Bis name , describing Him by 
derogatory at t ributes, etc •••• the practice of 
justice, truth-tell ing, equi ty, and impart iality, 
the avoidance of homicide, adultery, theft , tale­
bearing, and t rickery against one's fellowman; also 
the command that the Believer should love hi s neigh­
bor as he loves5,imself, and whatever is i nvolved in 
these precepts . 

The latt er group , the existence of whi•h is provided for by 

Beason, as an optional addition by t he Lawmaker to the com­

mandments of the former group, incl ude 

the distinguishing from ordi nary days of Sabbaths and 
Festivals; the selection of c ertai n i ndi viduals to be 
Prophets and Leaders; the prohibition to eat ceptain 
foodstuffs; the avoidance of sexual intercoursewith 
certain people ; 5se abstention enforced duri ng peri­
ods of impur±ty. 

This distinction is not the same in detail as acy that we 

have yet encountere4:!; of the seven Noachide commandments , 

i dolatry , blasphemy, and bloodshed and robbery are included 

i n the former group, and sexual offenses are assigned, some 

to t he former and some to the latter group, while eating a 

limb from a living animal i s not mP.ntioned ~tall • .Altmann, 
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in his notes to his t ranslation of~work,59 suggests that 

the distinction between the rational commandments and the 

others is in principle like that whieh we have encountered 

i n the Sifra 86a and !2.!.! 6'7b. 

The second philosophical concept which we shal l con­

sider is the distinction in the Book of Principles of R. 

Josef Albo of natural law , conventional law, and divine law.60 

Natural law includes those basic principles which are neces­

sary for the maintenance of human society: avoidance of mur­

der and robbery , and observance of justice in general. Such 

a law is called natural because i t is necessitated by man'e 

nature as a social being, but it may be in fact established 

by a prophet or a l awgiver.61 In addition to the natural 

l aw, which is the same everywhere,62 there must be conven­

tional law, set down by the ruler of a particular place, to 

establish conventional justice. This incl udes such rules 

and arrangements which are necess ary, like those of natural 

law, for the order of society, but which are no~ determined 

in every detail by this purpose alone . While these two laws 

aim at man's material good , the divine law aims at his s pir­

itual good as we11.63 The dist inction here between natural 

law and conventional law i s remi nis cent of the Aris~otelean 

d i stinction between natural and conventional justice which 

we mentioned above• p.4; t he distinction between the con­

ventional l aw and the divine law suggests a view found in 
64 

~ Guide of~ Perplexed, II, 40. 

J!'or our present purposes we note that Albo mentions 
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Noah as having been in possession of a divine law, 65 and 

that it would seem that the prohi bition of eating a limb 

from a living animal, i dolatry , and blasphemy would not be 

included in the natural l aw , while the classification of l aws 

concerning sexual behavior is uncertain. 
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IV 

THEORETICAL PROBLEMS 

OF THE NATURAL LAW INTERPRETATION 

We have noted at various points that much of the expo­

sition of the Noachide commandments, in the Mishneh Torah in 

particular, is based on an understanding of those commandments 

a s forming the framewvrk of a Jewish ius gent ium. We are 

particularly interested here, however, in the possibility of 

seeing t he Noacbide commandments as a Jewish contribution to 

the theory of natural law . The quest i on arises of whether 

the Noachide com~andments may be thus viewed under a double 

aspect . One might say that the Torah , or the s ages, or the 

Rambam , must have had one conception or another in mind, and 

i t is that which must be followed . However, there are gener­

al considerations which stand against such an approach. One 

is that it is obviousl y diff icult to ascertain t:he--uneJQ>reesed 

thoughts of people who lived in the distant past . tiecond, 

the concept of the Oral Teaching in Judaism sets aprecedent 

for the inter pretation of a class ical text from a point of 

view other than that of scientific phil ology. Sometimes 

such methods are condemned as arbitrary eisigesis, but it 

seems to me that they are not objectionable , and are indeed 

highly desirable , if the interpretati on of the sources is 

. J d . 66 made i n the light of ideas latent i n u aism. 

The questions before us then are whether Judaism can 
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support a doctrine of natural law, and whether the Noachide 

commandments, as presented in the classical sourceadiscussed 

in the preceeding chapter, are a suitable basis for such a 

doctrine . 

Some have questioned the appropriateness of the att empt 

t o develop a Jewish theory of natural law, with the argument 

that for Judaism the ultimate basis of law and commandments 

is the will~ God , known to us through the revelation at Sinai. 

Thus Fox devotes his article, "Maimonides and Aquinas on llat­

u.ral Law, 1167 to this theme, and writes, for example: 

In ancient Hebrew thought there is only one source of 
the knowledge of good and evil, the commandments of God 
as they are revealed to man ••• 
• • • Albo is still a loyal Jew who can find no place 
for law without God's revelation ••• 
• • • For Maimonides, the Jew, salvation depends on good 
works , leading to rational apprehension of the highest 
trutge There is no natural moral law, only the law of 
God. 

I believe t hat it ma,y safely be said , that for Judaism t he 

ultimate sanction of all obligation is the absolute authority 

of God as ruler of the universe. However, our question is not 

whether there could be morality without God, but ratherwhetl:r 

er, or to what extent , man by his own r eason can apprehend 

God · s will. Even commandments that are clearly represented 

i-. the Torah as having been revealed by God could be part of 

a natural law. First, the knowledge of them mi ght not de­

pend on such a revelation. Second , the concept of revelation 

can support various interpretations, not all of them assign­

ing to man a passive rol e. 
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Some of the biblical passages whi ch imply the responsi­

bility of non- Jews for moral behavior explicitly mention 

God 's communi cation to mani such is the case of Noah, but 

others do not include such mention. An example would be the 

"section on sorcery" (Deut. 18 :9- 12) , upon which R. Yosi 

comments in Sanhedrin 56b , "and [God] does not punish unless 

Re has given warning". We should note carefully that this 

statement of R. Yosi is used as an argument to show that sor­

cery must be included in the Noachide commandments. However, 

no s uch prohibition is mentioned in Genesis 9 , where God 

presumably communicates these commandments t o Noah , nor is 

it generally taken by post- talmudic authorities to be one of 

the Noachide commandments~9nor do other passages in the 

rorah tell us when God might have revealed to the Canaanites 

~hat sorcery is f orbidden. 

There is, in the rabbinic l iterature , a concept of 

prophets of the nations , and we might suggest that it is they 

who communicate God's word to their people. Indeed, there is a 

statement to t he effect that Baiaam was as great a s Moses . 70 

However , such a theory of prophets of t he nations i s no more 

systematically developed than is that of natural l aw. Second, 

there is no indication that the prophets of the nations in 

fac1; tell their people of God's commandments ; on t ne contrary , 

our source indicates that th ~ do not do so.71 Third, even 

if we he ld (as, for example , R. Josef Albo seems to hold) 

tnat all the Noachi de laws were communicated through prophets, 
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it would still be possible and legitimate to develop from 

these commandments a doctrine of natural law, for, as we have 

explained, the same material may well be considered under 

more than one aspect. 

We have noted (in Chapter III above) several talmudic 

passages which se-em to indicate an idea of natural law. Fox, 

in his article cited above, tries to show that these passages 

do not in fact have this meaning. Thus, he argues that 

!.2.!!!.! 67b ("matters which, if they had not been written i n 

the Torah, by right should have been writ t en" ) and 'Erubin 

100b ( "we would have learned modesty from the cat, 11 etc . ) 

show only that certain parts of the Torah were considered 

rational post factum, that "there is no suggestion here that 

human reason could have known by itself that these acts are 

evil."72 Fox ' s interpretation is surely forced, and , ... I must 

say, tendentious . 73 The passages in question clearly imply 

t he existence of criteria for judging actions other than 

those derived from revealed law. It is true that the scat­

t ered passages in the Biblica ... and rabbinic literature which 

suggest that human reason can apprehend the will of God do 

not constitute a developed theory of natural law; our claim 

here i s only that their existence indicates that such a theory 

is not intrinsi.cally alien to classical Jewish thought. 

Natural l aw is , so to speak, something which, even if it is 

not in the Torah , by right shonld be there. (We have tried 

t o show, of course, that elements of an idea of natural law 
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are, in fact to be found in the Torah.) 

We turn now to consider whether those writers are cor­

rect who claim that Maimonides could not possibly have enter­

tained a notion of natural law. Of course, the presence of 

elements of such a notion in the Bible and Talmud would be 

sufficient to establish the legitimacy of our project, but 

the great authority of the Rambam, particularly in matters 

with theological implications, cannot be ignored. The main 

reason for saying that the Rambam could not have accepted a 

doctrine of natural law appears to be that he held morals to 

be matters of convention, thus not the province of reason, 

which deals with universals. The only two types of l aw, ac­

cording to this interpre~ation of the Rambam, are convention­

al law, which has all the defects of contingency, and the 

divine law. As a source for this view , we m03 cite this 

passage from I,2 of the Guide: 

For the intellect that God made overflow unto man and 
is the latter's ultimate perfection, was that which 
Adam had been provided with before be disobeyed . It 
was because of this that it was said of him that he 
was created 'in the image of God and in His likeness!. 
It was l ikewise on account of it that he was addressed 
by God an~ given commandments, as it s ays: 'And the 
Lord God commanded,' and so on. For commandments are 
not given to beasts and beings devoid of intellect. 
Thr ough the intellect one distinguishes between truth 
and falsehood, and that was found in Adam in its 
perfection and integrity. Fine and bad, on the other 
hand, belong to ·the things generally accepted as known, 
not to those cogni zed by the intellect •••• 
• • • So among those generally acce?ted things eve~ 
that which is most manifestly bad , namely• uncovering 
the genitals, was not bad according to him, and he ?-id 
not apprehend t hat it was bad. Ho~ever , when ~e d7s­
obeyed and inclined toward the de sires of the l.lilagi­
nation and the pleasures of the corporeal senses -



inasmuch as it is said: ' that the tree was good for 
f ood and that it was a delight to the e yes' - h e was 
punished ?Y ~g_ing deprived of that; intellectual 
apprehension. 

~lso , in the Guide, III ,54, Maimonides outs mor al perfec tion 

on a l evel l ower than rational per~ection. 

The alternative present ed between convem;ional and 

divine l aw does not , however, reall y rule out toe poss ibili­

ty of natural law. :aather, I would argue that the opposition 

oe;;ween human reason and divine revela'(;ion uoes not exis ~for 

t~e Ram'bam• s o that 1;he commandments of the :orall , an<i ~ 

fortior i the seven Noac~ide commandments, are accessible to 

t uman r eason. Cf course, it is through prophecy t ba~ we 

learn of God·s will , but i f we examine the 8aobam · s t:ieory 

o: prophecy Guide , II , 32) , we shall find that 

prophecy is a certain per fect;ion in the nature of man. 
This perfect~on is not achieved i~ any individual from 
a.Ji.Ong men excep;; af-:e::- a t r a i ning t:iat makes t;hat which 
exists in tbe potentiality of the speci es pass into 
actuality, pr ovided an obstac l e due to ·t:. emper~ent or 
some exter nal c ause does not hinder this ••• 

:this, to be sure , is the ":philosophical" v ie\\' o : propnecy , 

~Jt ~aimonides wr i tes: 

The third opi~ion is the oninion of our Law acd ~he 
:ou.ndation o f our c.oc-:r:.ne: It= is i d.en~ical ;dth tr.e 
philosophical opinion except in one tni~g. ?or we 
beli eve that it may happen ttat one who is f i t f or 
pr ophecy and preparec :or i t sbould no~ become a 
prophet, nace ly , on ac count of t ~e civine will. To 
my mind this is f ike7~ : the miracles a nd takes t he 
same c ourse as tney • 

:ce po. er c f pPOp~ecy, thea, :.s no cif feren f r oc ? hiloso~hi­

ca_ ~i sdo~. God ' s only acti on i s ? reventative , a.~d , even so , 

~~ the same ca~egory as ~iracl es. l~ ~il l be r ecalled t hat, 
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I. 

according to the Rambam• mi racles were built in t o t he order 

of Creation, and do not r epresent a s pecial divine i nterven­

tion. 77 It would appear, therefore, that Maimonides regards 

all commandments as being at t he same time natural and re­

vealed . Thus, the passage cited from II ,2 of the Guide 

should not be taken as indicating a permanent impairment of 

the nature of man. We may say e ither that the l os s of in­

t ellectual perfection applied only to Adam, or that whatwas 

l os t was only the actual power of propaecy; a fter the Fall, 

prophecy must be worked for. Indeed , unless the human spe­

cies retained some intellectual capacity, it is hard to under ­

stand how any commandments could have ever been given. 

In the light of these observations , I be lieve t hat we 

may understand t he controversial pas s age i n 1!.ll• Melakim 

8 :11. We shall r ecall t hat the problem was that the Rambmp 

denies the status of "pious of t he nations" and a portion in 

the world t o come t o someone who accepts the seven command­

ments on t he basis of his own judgment , and not on the basis 

of t heir bei ng i n the Torah. No problem is posed he re to 

the i nterpret ation of the seven commandments as natural law. 

First , no matter what inter pretation of the Ram.barn we may 

~r opose , the text says clearly that i t is poss ible to accept 

the seven commandments on the basis of one's own judgment. 

This point is reiterated a1; 9:1, where we read that "one's 

t hought inclines toward them. " Second, we woul d suggest 

that the person who is denied t he status of one of the pious 

of the nations is one who accepts the seven commandments 
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as counsel s of pr udence only, or , along the same l ines , as 

the conventional mor al ity of his e nvironment . Such a one is , 

according to the Rambam, on a lower rational- spiritual level 

than one who recognizes the trans cendental ground of the com­

mandments. 78 We have tried to show, however, that even 

someone in the latt er category may be spoke n of as being in 

possession of a natural l aw. 

We turn now to the question of the extent to which the 

Noachide commandments may be a s uitable basis for a Jewish 

doctrine of natural l aw. We note immediately that those 

commandments are intended to apply to all man.kind , a nec­

essary condition or a natural law. Also , the seven command­

ments , as distinct from other commands given to i ndividuals 

before the revelation at Sinai, are understood as applying 

to all times and places . We should note , on the other hand. 

a peculiarity of the relation between the Noachide law and 

the Torah. We might expect a natura l law to be a basic 

structure on which other, positive , laws could be built. 

Such is the case , for example , with the natural law and the 

conventional law in Al bo . Rowever, i t cannot be said that 

the Noachide commandments are a basis for the Torah . Rather , 

they are, as Schwarzschil d writes in connection with the 

view of Benamozegh, "what might be called the out- patient 

department of Judaism , rather than the natural law which 

exists outside and independent of Judaism. 1179 One might 

t ry to solve this problem by saying, in the spirit ofSaadia, 
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t hat the rational law makes a provision f or the existence of 

the revealed, without , however, determining its content. 

However, the Noachide laws as ~e have them have no such pro­

vision. Rather, we must remember that the Noachide law is 

not to be understood as the a priori framework of the Torah, 

whose detailed prescriptions are thereby rendered arbitrary. 

The Noachide law when taken by itself represents a stage of 

human development lower than t hat r epresented by t he Torah. so 

In. any event, we s hould r egard this c i rcumst ance as a distinc­

t ive feature of the J ewish doctri ne of natural law, and not 

as an impediment to the development o~ s uch a doctri ne . 

We must now deal wi th the ques tion of whether the 

Noachide commandments, whi ch are indeed represented in the 

•rorah as having been revealed, are conceived of as being 

essentially, or onl y accidentally, r evealed . (We have al­

r eady discuss ed t his point as it applies t o t he concept i on 

of Maimoni des; here we s hall deal with the r abbinic sources.) 

Let us first consider t he Noachide commandments from 

the point of view of t hei r content. The exampl es of r ation­

al c ommandment s ment ioned in~ 67b and Sifra 86a in­

clude five of t he s even ac c epted Noachide c ommandments, 

namely, idolatry, sexual misconduct, bloodshed , blasphemy, 

and robbery. Of the remain i ng two , t he comma ndment of laws 

would seem l ike l y to be access ible t ~ r e ason, but t here may 

be some question of t he status of t he pr oh i bit i on of ea~ing 

1 . h f 1 · . . al Sl a i.m r am a 1v1ng anim • 



Let us now consider a more formal problem. If the 

Noachide commandments are essentially revealed , t hen the 

question aris es of how people who were not present with 

Noah after the flood could be expected to observe them. A 

s imilar question may be asked , of course , with regard to t he 

commandments of the Torah. Here the answer would seem to be 

that there is a continuous tradition which binds Jews of all 

generations to Sinai, not only in t he sense that we know the 

c ontent of the revelation at Sinai , but also in such a wey 

that the experience of Sinai has existential meaning f or us . 82 

Unless some s uch tradition can be f o und for the Noachides , 

it would seem impossible to say that the Noachide c ommand­

ments are ess ential l y r evealed. We should remember , inci­

de ntal l y, that , whil e the Noachi de commandments take ontheir 

full significanc e in the context of the r eve lation at Sina i , 

t~ey cannot be considered de pendent on that r evelation , f or, 

if the y were, we would not be able to account for the obli­

gation of tne generations between Noah and Moses . Our 

question is about the s ignif i cance of the revel ation to Noah. 

The pas s age in Genesis 9 , where the sons of Noah (Shem , Ham , 

and J af et; , part ners in the covenant, are r epresented a s t he 

ancestors of all mankind , could be considered the beginning 

of a theor y of a Noachide t r adition. The rabbis were aware 

of the religious traditions of other peoples , as we see from 

ijullin 13b: 

R. ~iyya bar Abba said in the name of R. Yohanan: 
The gent i l e s outside the Land of Israel are •not to 



be considerea idolators , f8~ they are only following 
t he WSJS of their fathers. 

However , the implication here is that t hese non-Jewish tra­

ditions are , i f anything , anti-Noachide . 

I t would seem that , while the seven Noachide command­

ments are not enumerated e~licitly among those that are 

considered "rational," they correspond roughly "CO those that 

are so specified , the only serious question being in the case 

of eating a l imb from a living animal. At the same ti.me 9 the 

concept of a Noachide tradition , which woald be necessary to 

support t he position that the commandments are essentially 

revealed , is not develope d to any degree.84 
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V 

THE PHILOSOPHY IMPLICIT 

IN THE NOACHIDE COMMANDMENTS 

Just as we may learn much about the basic outlook of 

Judaism by studying the commandments of the Torah , so may we 

hope to learn about the Torah's doctrine of man by studying 

the Noacbide commandments. Such an undertaking, however , 

would have the peculiar consequence of depriving t he other 

commandments of the Torah , which , after all , apply only to 

Jews , of their buman meaning. We would have to say either 

that the Torah does not recognize the concept of humanity 

as something which is held by Jews and non-Jews in common , 

or that the Torah as a whole can be understood only as a 

divine decree . Both of these concl usions are absurd. It 

would rather seem that the development of the commandments 

of the Torah in accordance ·ith certain ideas took place 

without the f ac t that these commandments were to apply to 

one nation only always in the foreground . From a system­

atic point of view one would say that the Noachide law con­

sidered by itself tells us about the state of nature,85 

t hat t he life of the resident alien in the Jewish state 

(whic11 includes such factors as Sabbath observance , according 

to the Torah , and the benefit of certain agricultural laws) 

~ells us about the concept of man according to the Torah , 86 

and that all the other prescriptions of the Torah define the 
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special nature end mi s s ion of the Jewish people . I doubt, 

however , whether this systematic point of view can be main­

tained strictly and consistently. 

In any case, it is with the Noach ide commandments by 

themselves that we shall concern ourselves. We may consider 

the commandments prohibitng i dolatry and b l asphemy toge ther 

as concerning t he religious nature of man. Man's life 

neces sarily raises r eligious ques t ions, t hat is, questions 

about basic values which go, at least in principle , beyond 

the world of natural ex peri ence in search of answers . We 

sho~d note , however, that these commandments are phrased 

negatively; it is forbidden to worsh i p i dols, but not com­

~anded to worsh i p God . Of course, there is precedent for 
-.re gaMing the abandonment of i dolatry as a positive achieve-

ment; 11 anyone who rej ects idola t ... y is considered as if he 

has accepted t he whole Torah. 1187 This statement is pres umably 

not to be t aken literally , but coul d be regarded as express ­

ing the i dea that the uniq ueness of God consists in His not 

being any thing in the universe . Also , in a milieu wnere 

prof essed at heism is rare, monotheism and i dolatry are the 

only t wo real alternatives . In any case, we may say that 

t ne concept of humanity is i ncomplete witho ut the elements 

of moral freedom and intellectual creat ivity , and these are 

excluded when man is ultire~tely bound to any t hing wi t hin 

t;he worl d . 

We must take OU'8 not t o under stand the -p roblem of 
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blasphelllY as one of hurting God 1 s ~eelings , s o to speak. 

Blasphemy is a form of rebellion against God, and is a mani ­

fes tation either of idolatry or of nihilism. The expression 

of suc h attitudes is specially prohi bited because speech is 

~art of the essence of man ( hence the use of the term 

"medabber" to indicate rati onality and humanity), and to use 

the power of speech against God is a parci~ ularly bold re­

bellion. 

We should remember also that , i n the cont ext of a 

Jewish state , idolatry and blasphemy could be seen as t hreats 

t o public order. 88 

The prohibitions of bloodshed and of robbery have a 

clear p l ace in any ethical code . Bloodshed is prohibited 

because man, made in the imas e of God , has infinite value 

e.nd dignity. •r h e prohibition of robbery points to the social 

natur e of man , but it is also an expr ession of the idea that 

a cer tain respect is d ue t o each individual . A pe~son ' s 

property i s in some ways an extensi on of himsel f; he depends 

on it , to one degree or another, for sustenance , he acquires 

~v through his labor , and his i nte rest and happiness are i n 

s ome measure bound up with it . To deprive someone of his 

property is , in a wey , to do viol ence to his pers on. 89 

As is the case wi th other commandments , the c ulpability 

of Noachides for bloodshed is wider- ranging than that of J ews 

under the Tor ah . Tbus , abortion is, f or Noacbides, punishable 

as bl oodshed, as are killing an already dying 



man , i ndirect killing, and kill ing a pursuer in a case when 

che purs ued could have been saved by inflicting an i njury. 90 

The culpabili ty of Noachides extends to such forms of 

illegitimate appropr iation as withholding wages , which is , 

of course , also forbidden Jews, but under a separate category. 

Noachides , unlike Jews , are held responsible for the theft 

of less than a perutah.9l 

The prohibition of eating a limb from a living animal 

teacnes that man has responsibilities toward the rest of 

creation. While killing animals for food is permitted , the 

s atisfaction of our own nee:ds should not be accompanied by 

\\·anton cruelty and i nfliction of pain . 92 

The orobibition of various sexual practices may be 

considered i n a number of connections . !''or one t hing, the 

prohibition of adultery st rengthens the i nst i tution of the 

: amil~. The prohibiti on of homosexual relations and besti­

ality may express the idea that man ' s natura l powers , in 

t~is case t he generative faculty , have specific ends or­

uained for them, in this case pr ocreation, and they should 

not be diverted from that use . 93 Thus, cast r ation i s also 

forbidden. 94 A related idea is that the various species 

have been establ ished by God, and should not be mixed or 

~pset by man. Thus , t he prohibition of mi xed s pecies in 

~eneral may be mentioned i n this connection, as well as 

t he idea expressed in Sanhedrin 57a and 108a t hat s uch un­

natural unions wer e t he cause of the Flood . The prohibition 
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of incest would seem to partake of both the social and t he 

philosophical aspects of these laws, a certain degree of 

exogamy apparently necessary for maintaining a healthygroup. 

The Noachide law of sexual behavior is quite compli­

cat ed , involving disputes among talmudic and among post­

t almudic authorities. We should observe that in this area 

of law the mores of the non-J ewish environment were t aken 

i nto account.95 

The commandment of laws should give us an idea of 

rabbinic political and social philosophy , but the differences 

among the various interpretations of this commandment prevent 

us from gaining a clear and complete picture. We may ob­

serve t however , that the ideal of human l ife presupposed by 

the Noachide commandments is certainly social , invol ving 

mutual aid and respect , and tha~ justice as a n ideal is 

recognized. 

It would be quite difficult to account for all the 

details of the Noachide law in its developed form, but a 

number of considerations seem r elevant. One is that, in 

def ining the scopes of the vari ous categories of prohibit ion , 

some attention was paid to the laws or practices of the 

non-Jewish peoples . On the other hand, the l ack of practical 

application of the laws , together with the conception 

that they were an ideal basis for society, militated 
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against such ramifications as the definition of mi ni mum 

offenses . The idea of t heft , for ex8.lllple , is the same no 

what amount is stolen. Similarly , t he death penalty is 

universally prescribed because the seven Noachide command­

ments represent seven pillars of social life , the undermining 

of any one of which is a mat t er of the greatest gravity. 
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VI 

SUMMARY AN D CONCLUSION 

In this inquiry we have attempted to trace the devel­

opment of the concept of the seven Noachide commandments 

through the bibli cal and rabbinic literature and the import­

ant post-talmudic sources, the writings of Maimonides being 

of oarticular signifi cance. We have not ed as well certain 

o~oer concepts and distinguished groups of commandments 

which might aid our understanding of the idea behind the 

seven commandments. 

We have tried to show t hat the Jewish concept ion of 

God as the ultimate source of authority behind all truly 

binding law in no way excludes the possibility of a Jewish 

doctrine of natural law , and that, in fact , there are~ in 

our classical sources, the bases of such a doctrine . The 

seven Noachide commandments , although they have oft en been 

considered in connection with non- Jews living i n an ideal 

Jewish state , correspond in content to a consi derable degree 

i.·1:ta those groups of commandments which have been expl i citly 

singled out as universal and knowable apart from the Torah. 

Furthermore , t he association of the seven commandments with 

a covenant concluded between God and Noail , a representative 

of humani~y , make them especially suitab le to be part of a 

Jewish theor y of matural law. 

Finally , we have indicated some of the characteristics 



whi ch a doctrine of man based on the seven Noachide command­

ments as a natural law would have . 
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NOTES 

1. We should note that this use of the conception has often 
s erved special interests, for example , that of Moses 
Mendelssohn i n defending his observance of tradition 
despite his view that Judaism bas no distinctive beliefs . 

2. Much of this development is t herefore purely theoretical. 
Finkelstein, in "Some Examples of the Maccabean Halaka," 
JBL 49 (1930), pp. 20-42, notes that large numbers of non­
Jews came under Jewis h sovereignty onl y d uring the Mac­
cabean period , and uses this fact to date the Noachide 
commandments . See al so in this connect ion Michael 
Guttmann, Das J udentum und seine Umwelt, Allgem. Teil , 
( Berlin, 1927) , p.98 nore-1. 

, . Boaz Cohen, in Jewish and Roman Law (New York, 19f6 ) , is 
careful to distinguishoetween ius ~entium and ius 
natu.rale as concepts of Roman law , ut he notes~so 
(p. 340 note 340 ) that they were at times identified. 
He writes also (pp .26-7) that "the concept underlying 
the seven Noachian laws is the nearest approach to t he 
Roman doctr ine of the Jus gentiwn , for both presuppose 
t he existence of certa in l aws , dictat ed QZ natural reason, 
(my emphasis) which all human beings feer-morally bound 
to obey." 

4-. Ulpian, Digest I.1 . 1 , cited i n B. Cohen,, op . cit., p . 27 . 
We may mention i n this connect i on CErubin 100b as well. 

5. AguinS,c ~eals with this problem in t he Summa Theologi ca , 
!•11! q94,a5. The references in the art icle of Ri chard 
Wollheim, "Natural Law , '' i n the Encyclopedia of Philosophy 
are illuminating . 

6. Aquinas deals with this problem i n S. T., I - II q90a4. 
Gratian is cited there as a source ? or the view that 
"laws are establ ished when they are pr omulgated. " 

7. Laws , I , vl7 and vil9 , trans. c.w . Keyes (London and 
Cambridge , Mass., 1928 , r eprinted 1966) . 

5. This law would appear to be of a different sort than the 
others, what we might c all today a '1 law like r egu1arity" 
of behavior, rather than a r ule binding upon our wi ll . 

; • See i n thi s connection especially Gchwarzschild, "Do 
Noacbites Bave to Believe in Revelation?" J QR n. s . 52 
(1962), 297- 308 and 53 (1962) , 30- 65. 
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. ?:>Kn ?JK l li1- T9 7:>0 , , Z>N7 D1K~?9 D'P?M 'il 11 ' 1 

I have used the new Jewish Publ i cation Soc ietf t r ansla­
tion of t he Bible wherever it is av aila ble . 11 other 
translat ions , unless spec ifically i dentified , are my own. 

11 . A-c cord ing t o ~ O"l 11,1i1JO , Noachide s are not c ommanded to 
procreat e , according t o the pr i nciple that every c ommand­
ment t hat was given t o t he Noachide s and then r epeated 
at Sina i applies onl y t o I s r ael . R. A.Qai Gaon , howeve r , 
bolds t hat Noach i des are so commanded (.1"0? n i n'7"NW) . 

12. , Zl-'0 117 OlyZ) '7:> ,'m9011" ,;11 ion - f7Kil nn.?n , : K t " l P71ill 0 
,J"OJ1 , i117 V 7J1 . D' JJ1 J n11:>91 i117Y 7J1 ~7K ll'~ i1nnWi1 

1, n,rwm 1~ , :::i,n:>1 , D' J:>1:> n11:>91 ; 1:>,1 nK , ~:> 7:> n' lil1il ' J 
• ';,o::, on-•11111 

, 1ln1' , 11K ;Y7 Ni1 ?'i 1:>, 1 m, ""P.7J ?:> n'nw1il ':>: M n"? 1"71i1J 
';,y 0 1K1 OlK ';,y ?J~ l i1Di1J 79 ;i,n, i1' n 7Y ilOilJ 19 ' J7 iltl7 1070 

,nJ'7 • ;, 'll>K'1 . , o'lwino y i n ,,rn 071 :>1 , NJil:> 7.J NJK ~ ••ll . '7:>il 
~, iTI7 ,ooo 711 ilnJ ?111 i10 J i1ITT1 la , 1 JnP 7 "K - 'J~? KJ 7'J1J ?J. i? 

o;i,,., i ow!l!l1 iy DJ'1 ,,1 on'?Y onnJ M71 , ?Jil ';,y 17.J.Y 71 .1Zli1 ,,, 
.n'(il nK 0n'liWO 't JJill , Dil' J~Z) oon i 7Ki1 ilK?O 't J ,7DKJ~ ,?TlJ 

1~. This conclusion is not , of course, necess itated by the 
text i t self, but it does not seem to be an illegitimate 
conclusion. We should take care to distinguisn this 
question , of whether the sanction for a command i s the 
t hreat of punishme nt or moral au t hority , f rom the ques­
t ions of whet her punishment is in fact meted out to tE8l3s­
gressors , and of whet her the moral authority behind the 
commandments is necess aril y a Supreme Eeing . 

14 . We might mention here the connection t hat Hermann Uobe n 
drew be t ween the eternity of t he natural world and the 
possibil ity of e thic s , to ~he eft ect tnat ethics as an 
i n.finite task r equires an e~ernal field on which to be 
execut ed . Thus be writes in Ethik des reinen Willens 
(3t e Au.fl . , Berlin, 1921 ) , p . 450 , "'Denn die Logik und 
die Natur m5chten ver6ehen , wenn sie an sich bestanden. 
Aber s ie haben ~e zug auf die Ethik. J etzt tritt d as 
Problem der Wahr beit auf und macht sich zum Grundgesetze . 
Vi eses Grundgesetz vertrit t die Idee Gott es . Gott be­
de ut et , daf die Natur Bestand hat , so gewip dieSit tlich­
keit e wig 1st . " 

15. For various views on the dating of Jubilees , see Otto 
Eissfe l dt , The Old 1.I'estament : An Introduction, trans . 
Peter Ackroycr-(Oi?ord , 1965 , repr i nted 1966) , p . 608. 

16. Jubilees ? :20 , 28- 32 , 35- 39. The translation is mine , 
baseA on the Hebrew _t ext of M. Goldmann in A. Kahana, 
ed.' D'lU"Oil a , , ~oi\('1Q1n l•w,, ., , iliDln ilNllil ) . Charl e s , i n his 
t r anslation , regards the last passage t o be e l l i ptical . 
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17. See Genesis q :20 , the commentary of Ramban ad loc. , and 
l , i •l? ,ilJ., n'IWiriJ.. 

18 . Op . cit ., pp . 105- 6 . 

19 . Le~ends of the Jews , trans . Henrietta Szohi (Philadelphia , 
19 4) , v-, p:Ig3 , note 67 . 

20. Op . cit. 

22 . ni.,,v .,,,.,1 ,,11v ,'il nJ,J.i p l"1 :m ,3J. ,,ou mm>JJ.a7 ,p:n , m 
.,nil l Z> , JMi 7t1, ,o'o, n1J" 9~1 

23 . □Wit n77"v 79 , irlT '11J.9 7Y1 l"l"1it ',y :nl "JJ. 1101J n111Z> 9J.a7 79 
.7Tlil 7Y1 □ "Z>l n1J .,~ 791 01"7Y ,,7 .,1 7/1 

2~. 7~7 D1Kil 79 □"v7K 'it 11,, ,:nv 7 D.~1 ,llnl" ,, 70.~ 7"7 "0 "JilJD 
l"n91't "J ,7Z>1N Klil lJl ,l"l"lil 17M ,,1.,, . 7JKn 7JM llil T9 7JO 
J.viJ, ,,o,~ Mlil l J 1 ,' it nJ7 J. , r ,'il ;•,1, 1'tJJ n.~ illl, ~ 1VD7 

17 il"il" M7 ,,o, N N1il lJ1 ,D"J.J1J n11J.9 l l ,0"~7N ;nZ>1" n , n 'il en, 
01Nil 01 ,~,111 ,,o,K K1it l J l ,D"Z>1 n1J" :>a7 1T ,D1Nil 79 ;a,7nK O"i17, 

nK W"K n?W" lil 7Z>K7 ,7Z>1N K1il 1J1 ,n1"7Y "17"1 1T ,7Z>R7 ;'111 
,7JKn 7JK ;'1n N71 , llil yr; 7J7.) ;7nK IU "M7 iln"ill l nNZ) itJ7i11 H liVN 

•., nil 1 Z> 7JK K71 

25 . Ed. Solomon Buber (Lemberg, 1869 , reprinted Jer~salem, 
1963) , 100b . Buber's ~ext ascribes seven commandments 
to Adam , but the necessar y correct ion is made in note 3 
ad loc . 

26 . The text here opens with a c harge of seven commandments 
to Abraham , an obvious corrupt ion. 

27 . 7Y il1101J l1WK7il 01N ,7"n ,w n1J J. nlJ.7 ,nn9 1,0.,0 , J 111., •, 
791 ,D"l"1il 791 ,OU7il n:>, J. '7571 , T"Y , lit 17K1 [,nun rJNJ ""l) "JJ.W 

•;i 11,, ,.J"nJ1 , ,m, v i o~J. o~n, ,7Tli1 '1:,,1 ,9"1 7y1 ,0.,01 n1J" !)JQ 
'tJ ,K"10J 't "Y 1T , "1", '7JKn 7JK l lil TY 7JO 7Z>K7 01Mil 79 a ,v7i< 
,o"v'nt , 'it w J.ii'1l 1 ,N"10J ,Olm nJ7J , r , 'il , 11 .,,me 1'n1 7"K1it 

,D"Z)1 OlJ" :>.!1 , r ,01Ki1 7Y ''7'1vn 1(7 O"y'nt ,K"1l)J ,a, l""1il 17K 
W"K n'71D" Fl ,K"1llJ ,n,.,,9 "17"1 1l ,7Z>K7 ,D1Kil 01 1 :J i a, ,K"1llJ 

71JK ,Zit T9o ,,~o ,K"1Z>J ,7flil 1t ,7JKn 7:>K llo TY ,~o ,,nwK n.~ 
, JK '79 ollOil nJ, (1lllll 17JKn 1<7 9,1 J.iD OYlil TYZ>l 7"1] '111 

i10K1 7 Z>KJW ,o7" Z>t1 79 Oo7J.I( ,'111 11:>1 1W9JJ. -W,J 1K , Z>KJW ,'no lll 
nK OiT1J.K 7Z>"1 7lJKJW ,O" Z>' itl1ZJU7 1lMJ pnl" ,,1w n ,n.,, ~ nK 

17Jl('t 1(7 lJ 79 'Nla7 ,i'IWlo 1"1 79 J.t'Y"l ,0"0' nl 1Z1.!7 lJ. 1l~ vnl" 
KJ lJ1K7 in1it" 7ZlM"1 'JW ,~llJ"il 79 n11it, , ilUJil ,,1 nK 7M7W" " J J 

o11 0ll ,3,oJ nK 7.JK [,ill71J 79 0"79 nMi] iln1K 0)"1 ,.,nK Sll7K 7K 
. n , 1Z> l" .,,n 

28.19" 0li11 nJ " l.J ,~» fr.:11,,.9Jii7 : iT1Z>J 7K7'11" 1101J nuZ> "TIT'J ,K"Jnill 
.OKl J.K 11J.,J1 nJWl l,l'l l tt'7Y 
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;2. 

33 . 

'ri 9K , o,K Ky1" n '7 ."Oil lZ> 01il 71 'lK , o,K 7 K, 7Dl lJ il'lln '7 
71ZlMil 7J 7 0 11( 'Ol' "J 7 .9lW"Jil 71 'lK 7Dl K llYW " l 7 .o,,,oil 

,wao ,ru, 1lJ ,., JYD 1J KJD, K? :1,79 7i1110 n] lJ 'l1W'J J11779J 
,,J,y1,, l1K '1K1w1 .,Jn ,Jin, .9WJZ>l ,WnlZ>1 ,ll110 ,O"Z)Oy 001v 

, , ,l~D 001N w,,,o 1"P7K 'il i17Kil n1JY,nil 771J1 •,1, o,nzi., 7K 1177111 
" lJ l "7JnZ> ;D"K'nil 7'J 'lK 7ClK 7T97K ,J7 .7"iltil p QI( N?K Wl Y K?l 
OJJii1J1 i1Z>t1J nYJ7ilJ K7K 1"710K l,K1 ,O"K7J 1171 7 1 D"K7J ~1J77 n J 

• l 7 'tKi1 

n1.)'t!7J11 n1"79 .,,,.,1, 1"1 : nl "JJ 1101) nn o YJ iD , i'IWlZl 'tJ1 KJOi 
.D'tK7J1 017"0 ,"0.1 10 7 J K1 7Tl , O" D1 

See t he articl e nJ l:J in the n"11D'm il 1 1~17P 1 1JK , •1 17J , 
notes 274, 275 , 286 , 287 , 299 . 300 , and 301. 

nK ,,.xu,, ; 171n ,K7 OK1 ,,7JW 1:Jil 0:J"l"YJ J 10 OK 0 i1"7K 7011(1 
, l:J li1"''1 rll'm,lr 1J1• D'W?W 17K , 7 !.Jl< K7W • • . C\OJ O" l:l?W '7:»' 

nnKl ,0"7Jt? ilJ1n J l":lff1J l'NW nnK ;ilf?W K7K l'D" "?D l"Kl ,nl 
.i1710il nK l'1JJM OnK1 ,l"71yZ)J noil ,WJ 1"7?1W l"KW 

The biblical verse which opens t he passage is Zech. 11:12 . 
See also 578 il"7J t ' lJIJ 01??", where the authority is Rab a . 

0'111?27 l?'t< " ,'lOJ D'W?W ,~:,u OK 17yiU" 1" : :17 OIV:J KJ1il J 7 7 01 n3 
• • -1 i1 "79 7Jp7 ,,, , n,w n110 

7:Jt'7 nl "JJ 1'1"09 :il"Yll71il "J7 OWJ "l""717 7J K" ' n "J7 . • • 
'll Oll ";iT717J il~l} D" ZlY ?K 11:Jill( rn "I )" Di'O i1Z)1 , nllZ>il 7 J Di1"79 

• l ilJ 7itn7 l"T'nl1 l il 
The second verse cited is Zeph . 3 :9 . Incidentally , t he 
verse from Zechariah nas been interpreted ~lso to refer 
to thirty r ignteo us men on whom t he worl d depends . 

34. ~amuel Krauss , "Les Pr~ceptes Noach ides , " R~vue des 
Etudes J uives 47 ( 1903) , pp . 32- 40 . 

31;. . R. Men ahem Azariah of Fano , in n17Z>KZl iTTl/1 , c ited in 
n.,1,zi',n il,i!>17y~1rn , '1 113, p . 350 , note 56. &ee also 

tbe text of the article there . 

~6. il" il p 1:i n n:JJ K7 171(11 mm:i D"Jln:>il a ~7Jl il?K : 11 1ovn 'C:JiUD nK" 
K? l?Kll7 , O, Zl1 n1:J~~1 O:Uil n'7?y1 K"Y1 01"7Yi1 1 n17Tlil l U::> t .:in:>'7 

.t JI1J7 il~il l~1J 1:ln::>l 

;7. Schwarzscbild , op . cit. , makes ~his connection. Marvin 
~·ox , in "Maimonides and Aquinas on Nat ur·al Law , " Din~ 
Israel 3 (1972) , pp . 5- 36, attempts tv give another in­
terpretation to this and other similar pas s ages . We 
cannot accept Fox ' s arguments ; see below Chapter IV . 
The Maharsha :toK (b KZl1' writes t hat the mat t ers "which 
should have been wri tten" are tlle Noacbide commandlllents . 
He adds , refe rring to the context of Leviticus 18, that 
t hese first commandments are rational ordinances in 
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virtue of which the divine law is distinguished from the 
conventional law of the Canaanites. 

,e. £d . Meir Friedmann (Vienna , 1900, reprint ed Tel Aviv , 
1963) , 9~a: 

n1J1wtnn n,,:n ilWZm 1niKW ,a'11Yi1 n,oiK7 il".JPil p'Jn ,,,1 11::i:::> :,, ,z:>.-t 
~l il ',tnv, 1KOn DKW ,zn'7::> .OilJ J7Wll 1ZJll 'llnl.1"7 Klil 1n::i i//1lpil lnllll 

.OilJ J71 9D 1ZJll l"K 071Yil n,o,N7 1nJW 01J170Nil .,in Dil,70M in,p 

39. n'mi,, i1W"l1D "lZ>NJW .7IOJ7"7 7N ni:so.11 iT.'1111i1 ,,m;i N7 iP::i, ilWD 
K?ili' ,z:, 7Jt( .,1J DJJ ,t)NJ~ .n,01te1 7 KWll ,,,1nil7 ill17il 7J71 .::ipy, 

il71:l.lil "~0 13,::i, iWD illl iJl .n,m, m,n 7Jp7 ,n,K ,,~,::i l"K ill7 
7Jp, K?.' ,z:, 7.Jl .nJ "lJ 110llW n,10 7JP7 D71Y "NJ 7J rn< ~,::i, 
,,;y '7::ip7 ,,,1, oipo '?:::>::i ::iw,n ,1 M"iplil K1il on,~ ?JpDill .1,,,, 
w,n -w,y O"lW ,,;y ,,~, 71D7 ,,;y 7.Jpllil 7.Jl .a,,::in iRhw ,3~ 

,,., 1n1111Y? 7itl]1 n,10 YJW 7Jyl)1 7J :n1D1K.1 lllJ ill,,., ?D K71 
1n,~ 7JP"W Kli11 . KJil 071Y7 p']n ,, w,, .D?1Yil n,o,K ,,,ono ill 

1PJ7 ilWZl ,,, 79 UY"71ill m,n::i il11 JPil lilJ illlW "l!>Zl 1n1K ilWY"1 
71 ilt l"N rlY7il Y7Jil "l ~ll lKWY OK 7JK •lilJ 110ll 01lpC Ol "lJW 

.Dil'CJnD [K7K '1111] K71 D7,Yil n10lt( .,,,one 1l'N1 Jilll n 

uo . This reading is accepted also by J a~ob Katz , in Exclu­
siveness and Tolerance ~Oxford, 1961, reprinted New 
York, l969'T'; p . 1?5, and Boas Cohen, op. cit . Saul 
Berman , in the article 11 Noachide Laws , " in t he Enc1clo­
pedia Judaica ( Jerusalem, 1972), vol. 12 , col . 119, 
writes, surprisingly, 11.hat t he reading "but rather one 
of their wise men" is 11 not supported by any manu.script 
evidence . As Dr . At las (cited by Schwarzschild , op. 
cit ., and in conversation) has pointed out, t he quest ion 
of the proper reading must be dec i ded on t he basis of 
our understandi ng of the Rambam ~s t otal position. Thus 
Fox, op. cit . , and Jose Fauer, 1'191? nuc., ?.I pi,n ,,po 

K ,n11'; ,(1969) y,:i,n ,D"Jzrtil mention the reading in th7 
Bodleian manuscript, but pref er t he more common vers ion. 

41 . n,::i,g,,p ?Y1 .D'Dil nJ,J ?Y1 .t"Y ';y ·11WK7il 01K ~10!] o,-u, iT/ro ?Y 
i1'J7IX> 1P1 "J i17Jp Fl l?i:m 9"YK .D"l'Tol 'n1 nl"-W ,,,,1 7Y 1 .O'D1 
9,0,rr .iTIOll 1?K 7YW ~K7't i171n ,,::i. 77.JC •lil7 i101l nv,~, .1J 1 J7 
.nuo Y-:JrO 1KIZ>] • l ?Jl\rl K7 ,o, 1W~)J 7WJ 1K ,at.JC, ""il l D ,:nt ru, 

42 . The i1JWZ> '}OJ ad loc. connect• t his view of the Rambam 
with the derivation of the commandments from Genesis 
2 : 16 at:i u p,,.,10 , and with J OJ p,,mo, where the 
question oi"'nil lZ> ,:it< is discussed in connec t i on with the 
general prohibition of eating meat before Noah. Observ­
i ng t hat the verse in question concerns Adam, the '}O~ 
ilJWZJ concludes t hat this de r ivat ion is an KnJOON • 

53 

I 



42a. 179 ~JJ D'091W1 l'l"'i J'W1i17 l'J~'n •l'l"1il 7!J lil 1,1110 ,1,J1 
9Jwtl nnK ?9 ,JYw nJ 1J1 .oYn me ,,n,n?1 .17K n110 WJ 11,, 1791 

oJw ,,i'IW .n1,,n oJw ''nJ ?J 1J''nnl n, ,3901 .,,,oJ 1,n, 1'n< n110 
K?J irn< 1"',J1 ,nK WJ 1,nl nJ 1J1 .1n131 K?1 191,1 1K, on, ,,1 

.onJ i1llK 11,n K71 ilWK n119J K7 ?JK l'J,,p ,9 791 nK,nn 

~3 . r his formula is introduced by Raba to explain why , al­
t hough , on his view, Noachides are commanded to suffer 
martyrdom rat~er than transgress one of the commandments, 
this is not included i n the seven enumerated command­
ments . Maimonides , i nc identally , decide~"il ' "9 D"J?Z> ''?ii) 
against Raba. 

44 . • • • ill11J K?J ,.JY, n,100 nnKJ llWJ .a,,,ZJ{ o,,J, illll 
i 'TZ>? Ji, p ill ,,n ••• ,~ 7.n1Z> n, ,J1V7 1J? 7Y 079 K'm • •• 

• 1Z>7 N71 ,,~,, ,, il'ilW "l ~Z> illlW Dit7 ,, J Wnn K71 .1,n11 

t;.5 . rhe terms "idolater" , "Noachide" , and "resident alien11 

are all used in this passage , with some loss of clarity. 
I t would appear that "Noacbide" in the first part of 
section 10 means "idol ater " , while in the second part 
it means "resident alien" . See t he Radbaz ad lac. 

Uf>. Op . cit . 

'-7. Op . cit . 

46. O'JJ1J "1J19il l'J7 ?K,iU' 171W l Z>TJ N?N 0 1 ,,Z>I\ o?Nil o,,J,~ ?J l'~ 
O"lin 1)7 ,,OK an,'7y i19'vn l Z>TJ ?JK ,?trr.11' ?Y il9"y0 D"1JY , ,w 1N 

D1vZ>? 01yZlZ> , J 1Y 1K 'N,Y nJ'W" JW1' 17"9N 1 .1l'l 'J 0"JJ1J '1J19 
nJ " JJ 11013W n,10 9:111 ,,71 ?Jy'W 1V K?N 1lnKJ 71JY" K? ;ninoJ 

ill ,,n n1IZ> YJW ,,;y 7Jp OK 1 . ;ww "97 ,,,~K ,1r1KJ 1JW' K? 7Z>l\l~ 
l Z>TJ N"'11 ?JK ,1n1J ?J1'i'IW lZ>TJ N?N JW1n ,i l"?JPZ> l'N1 .Jwin 7 1 

.1J7J y1l ,i ~7N l'?JpZ> l"N 7J1'il 

~9. Hermann Cohen , in his criticism of Spinoza, (cited by 
Schwarzschild , op . cit ., p. 46) sugges ts t hat the reason 
for Rambam•s theological condi~ion on the acceptance of 
resident aliens is that the copcept of r esident alien, 
as we see from tne passage inDbJ '"il, is a "state con­
cept" ( to use a term which I heard from Dr. Atlas in dis­
cussing this point) . Only someone who gives allegiance 
to the fundamental idea of the state can be admi tted to 
this partial citizenship . 

50. n,,~, J ,,n 1l'JN Jy1" ~'" TJ DK1l7 ,,3,yJ O"l1Jl 177il a,,J, l'M1 
ilZ>J ,nK D~K TIN1 11 JJ 79 DYJ it!)~ OITD ,n~ ON1 ,onn1 m oJ1T1 01, p 

O'P?NJ 1nt>J1 ~11Z> 11891 1JI on ~,n ?01 1 ~n, Dy?n, on,N WJY1 D"JZ>T 
J 1 W1tt7 Ol'N Oi17P n1U> YJWJW nJ 1 lJ? 1l2:Xl7 1'31 ,n , ny, 7 Y1 ?07'lo1 
,p~191 ,nNJ1N1 ,ilJll ,3,1J on,K n, 1 ?JN ,1J7J , , ~, 1?9 ~JJ l'l111 

~Jin, l,v'Tl n1JN1 ,t11'1901 ,Ol1M1 ,o,,o, wn 'l"11 ,,,:>111 7JW1 
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~x li1'79 lTeTl1 ,7M,ll' ,,01JW l'l"lil l'l'Jl ,1i1J KJ1'J1 ••• ,,,Jra 
l'l'"l 1J"W1"W nNTil i11llJo1 ?7J Z>1 •lttJ ~1'J1 •• • Ol K 1K pc;!7y 1 J l l 

. cnJ ~ n1lD ,,w ,l'l,ill ll'K lJ 11W K? OK1 ?K""ID'J 7''11 ,,y 7J l 01 
The English translation used is that of Charles Chavel 
( N. Y. , 1971 ) • 

51. The illWD C]OJ ad loc. mentions the objection of the Ramban , 
but writes only that pt<i 1l'J,'7 01 D'l9 n u,, tnZ>lil p w'n 
7"7Ki17e 

52. S&e it 1~7tt~ K:lJ: 
'Jl'iJJ mn .D'll ,n,, mn ,T"lK 1,,z:,,, 1Zl9 :ITTP 7Z>M i;u_t< ,, , ~ 

.7K"ll7'? 01,w ,,nil, 17J'J ,,o, ,~ K71D 11'J Jnl 'JJ oa,;y i '7Jy~ n, so 
f he biblical verse cited i s Habba.kuk 3 :6 . 

53. Ed. I . Ralbag (Jerusalem, 1970) , p. 175: 
l J l'NW "Tl 79 ,i17" Tll ,n,z:, n,10 YlW D''~Z) 1l 'K OK "1ll Tu"""Jil' 7JK 

n,~z:, 'JJU, O''PZl Klil □KW K7N , Klil 0'7'7K ' 1J1YZ> ' 7iWJ , own , ,,n 
nlZ>lK ,,,ono K1 i1 ,n,10 'J:RJ ,,;y 7J yZ) 1 i11l't(""1.D nl lJ ?-:JJJ ,,,OK 

.KJn o'Jw'7 p'm ,, w,, ,n, "?'JJ ?7JJ1 o,wn 

?4. For more concerning t he views of the Meiri , see Katz , 
op. cit., pp . 114-128. 

55. Trans. and ed . Alexander Altmann , in Three Jewish Philo­
s ophers (Philadelphia, 1960 , reprin.bed New York, 1969) , 
p . 95. 

56. Ibid., p. 97. 

57 . Loe. cit . 

58. Ibid., p. 100. 

c;9. Ibid., p . 96 , note 4. 

60 . n''JJt> n, , n•oiz,, J n, , and n'y7N n, , respectively• 

&1. Book I , Chapter 5. 

62 . Loe . cit. 

63. Book I , Chapter 6 . 

64. Trans . Shlomo Pines (Chicago and London, 1963 , reprinted 
1969) , pp. 383-41 "Accordingly if you find a Law the 
whole end of which and the whole purpose of the chief 
thereoft who determined t he actions required by it , are 
directed exclusively toward the ordering of the city and 
of i t s circumstances ••• and if in that Law attention 
is not at all directed toward speculative matte rs •• • 
you must know that t hat Law is a nomos ••• I f, on the 
other hand, you find a Law all of whose ordinances are 
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to attention being paid , as was stated before, t o the 
soundness of the circumstances pertaining to the body 
and also to the soundness of belief • • • you must know 
that this guidance comes from Him, may lie be exalted, 
and that this Law is divine." The way in which Albo 
compares the divine with the conventional law is remi­
niscent also of Aquinas,§•!•, I - II , q9la4. 

65. Book of Principles , I ,5. 

66. I have in mind here the concept of source used by Hermann 
Cohen in the Religion der Vernunft ( See especially, 
pp . l-4), but I do notc"!aim to be following Cohen's 
methodology in every detail. 

67 . See note 37 above . 

68. I bid., pp. 7, 12, and 36. 

69. Thus the Ramba.m, 1"il M"":> 0"1JY •;., ; the Rabad , however , 
ad loc ., holds that Noachides are so forbidden. 

70. , i 11 '? iD,::Jit rn< t, .,,~o and M ) "~ i07 7::liZl::J. 

72 . Fox, op . cit., p. 7. 

73 . The insistence on a conception of revelation which puts 
a totally passive reason at the peak of religious life 
s erves the interest of those who insist on a passive, 
acquiescent, attitude toward certain traditional author­
ities. 

?4 . Guide, trans. Pines , pp . 24-5. See also the8: 1 lPlilil ni'?Z>. 

75. Ibid., p. 361. 

76. Loe . cit. 

77. Guide , II , 29. 

?8. The Rambam 's stipulation is, in fact, that the seven 
commandments must be accept ed on th basis of t he revela­
tion at Sinai, soecifically, in order for one to attain 
the status of one of the pious of the nations . However, 
we must remember that for the Rambam Mosaic prophecy and 
Si nai t ic revelat ion are not so much pieces of intellectual 
history as instances (the only ones) of an exalted level 
of human attainment . 

79. Schwarzschild, op . cit . , p. 44. Benamozegh , however , in 
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Israel et !'Bumanit~ (Paris , 1914) , cites with approval 
r11arsile7Hcin: "!1 ya ••• uneieligion naturelle, 
patrimoile commun du genre humain (c ' est ce que nous 
appelons l a vraie religion catholique ou noachi de) et 
tous l es cultes ont que lquechose de bon" (p. 614). 
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bO . This view implies no permanent disabilities for non-Jews. 
Someone who accepts the Noachide commandments , recognizing 
t he sover eignty of the God proclaimed by Israel. has reached 
t he same spir itual l evel a s a pious J ew . I take thi s point 
tio be the meaning ofl(":n O"J'7Z> ''7i1. See also Isaiah 56 :6- 7: 

,D"1:l1'7 i', ni"i1'7 ' il C7IJ nK ttJi1K'7i 1rnw'J 'il ',y 0"1?Ji1 , Jlil "lJ1 
D"nnm,, "W"tP ,n '7K D"n,K"Ji11 . .. n.,,J D"~"Tnz>i 177rv.J n.JW , DJJ ',J 

~.,~., il?!>n n"J """J "J ,"nJtD '7y 1in'7 o.,.,nJt i Clil"n?iY .,n,oo n"J~ 
.D"Z>9tl '7J'7 

61 . Since "nil lZ> ,JK was explicitly mentioned in c onnecti on 
wi th Noah in the Torah , any enumeration of I oachi de com­
mandment s would have to include i t . 

62. We may mention in this connection t he i dea that t he soul s 
of all Jews thr oughout the generat i ons were ~resent at 
Sinai . While this idea is usually thought of i n c onnect i on 
wi t h t hat of t ransmigration , s til l i t r epresents an aware­
ness of the probl em of establishing t he obl iga tion of 
l ater generat ions t o keep t he Torah . 

1.1 0"JJ1J .,,:iw i K? T7N7 i1~1nJll'1 □",Jl : p nP , .. N KJK ,:J K""n ., 
oli1"1"J li1"n1JX l illD K?~ 

Benamozegh , op . c it . , p . 678 , mentions an opinion o~ 
Rashi ( l"J', ,,o!{1 il"1 ,:J"Y i1 t "Y ) which se ems t o i mply 
t hat there once exist ed an or gan i zed Noachi de r e l i g i on , 
out this view is surel y entire l y specula tive . 

Compare Summa Theologica I ql02a3 in t his connec t i on. 

For the signi ficance of the Torah ' s legi slation concern~ng 
aliens f or t he development of the concept of humanity , 
s ee especially ~ohen •s Religion !!E.£ Vernunft (2nd ed . , 
1929; , pp . 142- 5 et alibi. 

-,.7 . ;rnnil ',JJ i11 1D:> ;o ,9'\:Jil ',711 [o":JJi:> n, , :iy ;nicn1 :Jt"Y 0 P ~11"P 
. il?lJ 

Benamozegh, op. cito, p . 671, attributes the particular 
s trictness of the Rambam ' s cod i fication of the Noachide 
law on idolatry to this situat i on . See also H. Cohen , 
Religi on der Vernunft , p . 142. 

o9 . The connection between property and person is skillfull y 
drawn by Locke i n the Second ~reatise of Gove r nment . 



Sections 18 and 25-51. We should note that the institu­
tion of property is independent of the particular system 
of ownership and distribution that may prevail in any 
given society. 

90. ,";, O"g O":l?Z) "m ,,., • Urbach, in nu,, nllll:IK .,p,g :',"tn 
(Jerusalem, 1971), p. 215, suggests that the statement 
o.f R. Ishmael in K t"l p,,roo, that feticide is a punish­
able case of bloodshed (which is codified by the Rambam), 
may be explained in terms of the laws of other nations 
of the time which punished feticide with death. See , 
however, R. David Feldman, Birth Control in Jewish Law 
(New Tork and London, 1968 , third printing. 1973), -
pp . 259-60. 

91. In this connection the following pass age is interestin~ • 
• Cil"J9Z) oz:in y,tt.i iTK?l:> ":J ,:::i"n:J ,KnK , .. K ::J"il i"!:> KY"lll KJ.:J "Z>,Wl, 

l"iTl ,l"Olznln ;,l('t',Z) ;,gip l"YO ,P"!:>l Wl ,:::i ;,i;, ?1oon ~.,;, ;,o, 
•l"l""i ::l Kll" lJ"KW ,:::i1 ,rn:>17!) n,wz:i n1ng 1"7~131 l"lll:JnZ> 

92. This idea is expressed somewhat differently by nigoin 
to K"Y K"~ p?ln, where Noachides are held responsible 
for rn"nl, slaughtering animals which they require for 
food . ( ilO"OW, the Jewish method of slaughtering , is 
not , of course , required. ) 

93. Feld.man, op. cit., pp . 21-105, passim, emphasizes that 
procr eation is not viewed as the only j ustification for 
sexual intercourse . The view which 1 have s uggested , 
which does not necess arily con£l ict with that of Feld­
man, may be found i n the Rambam ' s t p,1;,Jo nP Jwo'1 Wl7"9 
cited by Feld.man, p . 92, and i n K''Y n" l p,1i1JO 

This is the view of R. ~id.\{a i n :J"9 , .. J 1 "7,~lo • See the 
article nJ p in the n.,,,z:i',n il"791'7y"l.lll, notes 274 and 
275 for the views of later authorities on both sides of 
this question. 

95. Se e ::l":V 1" J p,,ilJO : 
111"l n) t:i n l",Y 'n KJ. ,'7~-ia7" "l"iJ. 111") 7K'"'F.JI" n1""11 ?9 K'.J 

.m p "l "1:J 

See also B. Cohen, op. cit ., pp . 381- 3. 

' 
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ADDENDA AND COHRIGENDA 

ad p. 11. There is a variant r ead i ng of 1"l""7 for l"l"1 , 
which oc curs in the firs t printing of the Kn!>cnn, 
Ven i ce , 1611 . It is signi ficant in view of the 
c ont roversy between the ~ambam and the Ramban on 
this commandment . 

ad p. 15. The contrast betwe en t he t wo groups of command­
ments is found in the tn~o as well as in NZ)1" • 

ad p. 17. The Noachide c ommandments are mentioned also in 
the ,,1.,'n< •, mwo , ed . Enelow (N . Y., 1934) , p . 121 : 

'7t<"111" .,,.,on . o~iYil n,~,K .,, .,on'? '7tn'J1" .,, , a n l"J W"'l!>il 
n,o, K , , .,on '7JK ,;ninil 7) 1a7Y "W iY 0" 7"0n l"lnPl ll"K 

lil ,lil"?Y nJ 1 lJ ,,01JW n,,10 YJW l'W19 1.nu 1 1 1") ,D7 1jil 
p,z:iitn 1n1K l"WWW) ,K"7J .01 , , on O"lnj?l lil ,1il"P17P7 'J:>1 

,1) 1WY OK1 ,1"W1J 1JK in1J.1il "9Zl nl 1l "JK 1lOK i11lW nJo 
nin::N7il me p,z:mzi 1 J"KW 9"9K1 , '71{"1;1":::l KJ.7 D?Wii 1W'1"" lil .,,., ,,,Zl(, n,,10 YJW , w:v DK ? JK •l il"?Y 1101) K? ,,;r~ ,n,,910.,, 
Dll 1 90"W 1K ,nn:::io 11Y7il 1JIV , 1019 ny10 1K ,,J,ZJP " l1'7~ "90 

ad p . 29 . 

. ilTil O?WJ K?K l7Jq,1 pnp 1'] l"K , .t?1:::l il"110i1 ?:::> 11lT.i OK , l "9 
This passage has been mentioned as a source for 
the Rambam ' s view on t he subject . Opinions are 
d ivided on the question of the date of this work. 
Enelow, in his introduction, holds that it incor­
porates tannaitic material and dates from no later 
than 400 C.E. Herr , on tbe other band , in the 
article "Midrashim, Smaller , " i n the Encyc] ""pedia 
Judaic a (Vol . 16) , suggests that it is f rom the 
e i ghth cent ury. 

Katz , i n Exclusiveness and Tolerance , p. 174 , 
note 6 , mentions t he at£ribut i on of the first 
identification of the Noachide commandments with 
natural l aw to Abravanel . Neta.n,yahu (who is c ited 
by Katz) , argues , in Don Isaac Abravanel ( Phil a­
delphia, 1953 , reprintecl , 1968) , ;,p.· 156- 7 , that 
Abravanel fol l ows Maimonides fsitj in claiming 
that natural l aw has no content, and that the l aw 
given to Noah was divine . Abravanel does , in 
fact say ( in hiSIC'dc, m oo ,.,,,n'7 wi7"!>) that the law 
given to Noah is neither natur~l nor _c?ni:rent i onal , 
but rather divine . However , his def i nition of 
"natural" is "dictated by t he nature of man" , 
whic h is not necessarily the concept with which 
we are operat ing. 
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ad note 4. The passage in p:n-w is: 
,7inrm n,1~Js 1~,o, ,l~~n ;nin nln"'l K7 K7Z>7"'K :1ln,., ~J, ,z:i.~ 

.'79,J 1J ,nK, o~~~m ,?,1J,n~ y,K ,,,, nJ,~~ n,~,1, ~7DlD 7Tl1 

&c note 24. The other biblical verses cited are Genesis 18 : 9 , 
Leviticus 24:16 , Exodus 20:3 , venesis 9 :6, and 
Jeremiah 3:1. 

ad note 27. The other biblical verses cited are Hosea 5 :11, 
Leviticus 24:16, Exodus 22 : 27 , Genes is 9 :61 
Jeremiah 3:1, uenesis 2:17, Genesis 9 :4, 17 :9 , 
21 :4, 32:33, and 38:8. The JPS transl ati on of 
the citat ion from Exodus 22 :27 is 11 Do not re­
vile God1" I have altered it so that t he parallel 
with Genesis 2:16 is clear. TbeTargum, i ncident­
ally , i~vnK7 Kl~"•• 

ad note 53. This opinion of the Meiri is brought also by the 
ni::nvo ilO"'tV toK":9' n"7 Kap ten. 

ad note 35. This view is t hat of the editors of the article; 
R. Menal].em Azario of Fano held that there are 
thirty Noachide commandments. 
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