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INTRODUCTIO

In studying the cheracters as portrayed in the minorvmidrashim,
one is ptruck with thelr essentlial human qualities. They are rough,
crude, and at times selfish. Throughout the field of Jewish 1it-
erature, one is impressed by the fact, that wnlike the Christian
heroes, these old Jewish characters are not saints, Their earthly
qualitles are always paramount. If the midréah plays up a good
quality, it is usually & general trait, such as wisdom as in the case
of Solomon, or faith in the case of Abraham,

The theology is never complex, God is alweys interested in the
deeds of men, and in general seems to favor the cause of the righteous,
He is willing to rescue them from trouble, and is paternally inter—
ested in the doings of men, At times the ideas are primitive, and
more often than not, the maracles are rather pointless, But always
there is u stern moral lesson hidden in the text,

These legends could well be utilized in the field of child
education, Por they are bold, imaginative, and original. They leave
the reader with a sense of faith; they are red-blooded and human. Above
all they are human;'leéing, hating, fighting, and dying, the char-
acters rivet our attention. When a man sees the devil, he fights
him; when a man chooses the wrong path, he is punished. There is no
nmiddle path, no easy road, for the righteous. They must ever cleave
to the straight and narrow path of morsl justice and truth. The simmer
is doomed, and loges mot only his place in this world, but he forfeits

his chances in the world to come,

In presenting the Biblical charscters as portrayed in the minor
midrashim, the method has been to give the full translation of gome




of the midrashim. Others have been outlined or merely suwmmarized.
-In places, the translations are rough and perhaps imperfect. Certain
liberties have been teken with thevtext: Some have been edlited, others
eliminated; depending upon thelr usefulness to the larger plan of
the thesis.

| The characters are treated in their chronological order. Nach
is given a limited amount of space. Before each midrash ls given,
comments are made concerning the type of midrash, the idea mobivating
its origin, and the type of personality of the Biblical character
involved., Some charscters are drawn at length, others are merely
outlined,  Abraham, Mbses, and Solomon are treated in deteil. Many
gtordes are translated or explained. Other characters are barekf
mentioned.

Qbviously, the minoxr miﬂr&ahim, here treated, barely touch the
surface of the veat fleld of midrashie Yiterature, Tt 1s only, as
the neme inmplies, a short Sollection of midrashim that perhaps have
been set down in other collectién&.

The thesie is divided inte chapters, each dealing with one
Biblical cheracter. The conolusion summerizes the various chapters and
compares and analyzes their contents., The translating was done
without the aid of written translations that may exist, and the form
of the thesis is popular rather than technical.

Ellte type print has been used in order to prevent the thesis
from becoming too bulky.
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ENOCH

The character of Enoch is & sbudytbf'perfect plety. The ideal however,
is not typleally Jewish, but Christian. Fnoch is an extremist, therefore un~
Jewish. Yet in the midrash, he ig unable to stey out of the world, He is
commandded by God, to enter into the world and teach the children of‘men. To
Fnoch, study end perfect solitude are indispensable to true happiness. Torah
is the cenwrai\pillar of his faith, He 1g the 1deai'monk, the soul that craves
gseparation from all that is profane and impure. Yet his duty is obviously to
his generation. 8o this pure soul, made up of all that is purest and most
noble, re-enters the world, and amazingly enough is able to rule all the peoples.
Thig in fact 1s more of a miracle than his entering heaven in é chariot of flame.
His death and departure, are in a way the ideal solution of the confllet of body
and soul, of pure and impure. For in reality there can be no compromise between
the two,

Enoch is a person difficult to wnderstand. The character is too finely
drawn, we have nething but the ideal of a pious souls Unlike the gtern founders
of our faith, Enoch, in spite of the Fact that he maintained his political
leadership for meny years, is only an ideal type that is inconcievable to under-
étand or follow, Therefore, in the midrash, the character in no wise adds or
detracts from the larger concept of Torah and plety.

Enoch is not holy enough to die by the kiss of God, as are the three
patriarchs Moses, Aaron, end Mirismw, but he still maneges to leave the earth
without bodily pain in the heavenly chariot. Enoch demonstrates that justice,
righteousness, plety and Torah can be made into real ways of life that can be
followed by all the people.

(1) Vol, IV page 129f.
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(1)
1% _LIFE OF FNOCH

. Gen. 53 82,23

"ind Enoch walked with God, after he bagat Methuselah". And he.served 4
the Lord.‘ And he rejected the ways of evil men, and the soul of Enoch clung
to the instruction of the Lord, and to knowledge and wisdom. And he understood
the ways of the Iord. And in his wisdom he meditated secretly many days. And
after o long time, while praying before the Lord, an apgel called to him from
‘the heavens, and he answered and said, "Here am I."

And the angel @aid, "Go out frem your house and from your place of hlding,
and go to all men, in order thal you may teach them the way of life and the
deeds necessary in ordér to walk before the Lord." And Enoch rose and left his
house, according to the word of the Lord., And he taught the people the. ways
of God. . |

And meny pepple.gatherfd sround Enoch, and he taught them of God. And a
voice wag heard, "Whosoever is desireth of hearing the word of God, latvhim

' jQin Endchu "

And Enoch ruled over the peopls aecording to the word of the Lord. And they
came and bowed down to him, and all together they would listen to his voice,
and his teachings.

And the gpirib of the Lord was upon Enoch and he taught the people, and they
served God all the days of his life, Even the kings and prineces, from the former
and the latter generations, the judges and lawgivers, all came dnd harkened to
the wisdom of Fnoch. And there were a hundred and thirty kings besides the meny
noblemen and princes that came to place themselves uﬁder the.dominioh of Enoch
and to learn the ways of the Lord. And throughout the life of Enoch, peace
reigned in the land.

(1) vol. IV page 129 f.
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And Enoch ruled for 243 years. And he saw that justice and righteousness
ruled throughout tha,lénd, aceording to the word of the Lord.

These are the geperations of PEnochs Methuselah, Eleshus, Abemelech,
and the davghters were Milka, and Naomi. "And"méthuSelah lived a hundred and
elghty seven yoars, and he begat Iamech.". And in the 56th yesrs of the life
of Iemech, Adam died, and at his death he was 730 years old. And his two sons
buried him with the help of Enoch and Methuselah; with much honor, as one buries
a king, according to the word of the Lord, And all the people mourned greatly,
which started the custom that is kept up to the present day. "And Adam died,
because he ate of the tres of knowledge, he and his sons, according to the
word of the Lordv.

After the death of Adamflﬁnooh separated himself from men and communed with
God, From time to time, he would come out of his solitude and teach the people the
ways of God. However, when he retired, he did not retire suddendly, but little
by little; so the people would become accustomed to the ldea., For example,
first he would teach once a weeck, then once a month, and then once a year. The
people were awed by Fnoeh and always listened very carefully to his messagea
One day an angel appeared to him while he was teaching, and told him that he
was called from the earth to rule over the beavenly hosts. So he told the people,
and agreed to teach them'gs much a8 possible before he was forced to leave.

One day while he was busy teaching, the people saw the image of a
gigantic horse. Inoch.told them that the horse had come to waft him to heaven.
"And the horse descended to earth and stood by Enoch'", Enoch mounted the animal
and all the people gathered about and followed him, After the first days Journey
he urged them to returm to their homes, bubt meny feﬁuﬁed to leave him, for he
was beaching them of God while riding on the horse. After six days he ordered
the few remaining faithful to go back, but some gtayed, though he told ﬁhem that
it would cost them their lives. On fhe geventh dey, Inoch ascended to heaven
“in a fiexy chariot erWn by horses of fire, midst the storming of the elements.
(1) vol. IV page 131
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On the eighth day, all the kings and the people went out to see whab
had happened to the few who refused to leave Enochy and et the spot of his
aseension they found snow and hailstones. And beneath this they found the
bodies of the faithful. And they sought Enoch, but they were unsble to find
him, "For he had: gone wp to heaven,"

And after the desth of Enoch, all the people annointed his son Methuselsh
a8 ruler, and he combinved in the ways of hls father, and tamught the peéple the
ways/of the Lord, - "And God looked on hig dayg and saw that he did not stray
from the correct path, neither te the right nor to the left.n
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@

The midrash called by the name of Noah has little or nothing to do with
gither his personality or character, ANcah is merely used as a springboard to
enter the larger subect,

The midrash itself deals with the hilstory of medicine. "The Book of
Remedies" being transmitted from generation to generation and from»people to
people. It is a rather dry accoumt of ancient people's specialization in var-
ious branches of medicine, | |

In the second part of the midrash, &n én&imely different attitude is taken.
From a dry account of medical properties, a passionate religlous prayer is
ofrered. ‘Biblical language ls used and a fine spirt is portrayed, The preyer,
however, is weak from a technical polnt of view, as no cemtral thought is por-
trayed and the authors religlous bias.is projected too openly upon the framework
of the biblical character, For example, after a prophetic outburst concerning
God's power and majesty, Adam then complains of eating of the tree of knowledge.

” But then just as auddenly the narrative is again taken up with an account
of the handing down from generation to generatioh of the Book of Knowledge and
an explanation of its contents is given.

The midrash strives to point out that just as the Torah came from God, so
did the book of medical remedies. It is a constant chein of tradition, much
&8s ‘the "BEthics of the Fathers'.

Due to the afflictions suffered by his children, Nosh entreats God for
belp. Wharaupoﬁ Nooh 1 given the books of remedies and medicines, the various
grasses and herbs of healing quality were revealed, and the angels helped Nozh
drive forth the evil spirits and cﬁra the children of men.czimoah recorded all
these medicines and remedies and transmitted the book to his son Shem. All
(%) Vol.lIII page 155f.

(2) Vbl.‘III page 155
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the people in turn derived their mediecal knowledge from this book. For

example: The Hindus became experts .in uﬁderstanding the special qualities of
barks and spices, The ﬁyameane in seeds and‘spices. The Mac@donians were the
first who actuslly went oub and practiced medicine, while the Egyptians used
magie and astéology. Medical skill and knowledge spread far and wide tilk
Aepcalapiusy the Macedonian, gathered forty maglelans and traveled from land

to land seeking for the original tree of life, They went beyond India and indeed
found the tree, but as they gtretehed their hands to gather in the fruit,

their plan was frustrated, for God sent the angel with the ever.turning sword
and they were degtroyed. Thus all knowledge of medicine was lost until the

reign of Artaxerxes under the Macedonian Hypocrates.




This is the prayer of the first man, which he uttered when he was driven
from the garden of Eden, before he was given this holy book. And he pleaded
‘before the Almighty and said, "Lord God of the world, you heve created the unive
erse to glorify Your splendor. You do as Yow wish, Your kingdom is everlasting
and Your greatness is for all generations. Nothing is hidden from before You
nor is there anything conealed from Your eyes, You have founded man among

the works of Your Hands, and have caused him to rule over all Your ereatures and

to govern allk Your works. You know that the cunning and curged smake enticed me
with the frult of an exceedingly desirable tree. ZEven wy wife persuaded me‘
without telling me of the results not only to me, but to all futlire'gqnerations.
I know and understend that no man is totally righteous before You, I dare not
angwer You, nor raise my eyes to You, for I have sinned and cldn_e perversly and
have been driven awey for my own faults, |

And tol_ﬂay s I split and till the earth and cultivate it in order to take
food from it. The animals of the earth no longer fear me, For from the time I
ate from the tree of knowledge and transgressed Your words, wisdom has removed
itself from me, and T am & boor and do not know, and I am a fool and understand
not. And now O Mexeiful and gracious God, return in Your mercy to the chief
of Your ereatlong; to the spirit You infused, to the soul You have bequeathed;
Greet me with Your kindness, for You are gracious and long suffering; let my
prayer ascend before the throne of Your glory, vand ny pleading reach the seat
of Your mercy. And grant me grace, Mey the words of my mouth be acceptable
in Thy sight; tum not from my prayer.

You have been and You will be forever., You have ruled, and will rule; have
‘mercy on the work of Your hands, and grant me wisdom. Tell me what whill happen
~ in the future to. my descendents, and hide not from the the knowledge of Your
help, |
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After this prayer, the angel Razael comes down and tells Adam
how to t1ill the soll, and points out various géographical facts to him.
He explains the changes of season, how to discern future evente, such as
clinate, plagues, wars, ete, He algo gives him a book In which is
written all gorts of knowledge.

After four years Hsnoch, the righteous man, learned in a dreanm
the hiding place of this book. Concerning this same Hanoch, one day
" he went into & cave at noon during the heat of the dey, and there God
appeared to him; and from that time on he gradually became purer and
purer, until one dey Yhe was no more',

In the book of knowledge he learned so much that his understanding
caused him to realize that the peoples could not leain all these things
and 8o h@, ooy hid the book, and it remained hidden tillk the rige of
Noah.

After 500 years, when Neah saw the perversion of all the earth, the
angel appeared to him and told him how to escape, and then showed nim
the book, and exglained ite contente. The angel instructed him cone
- cerping the ark and the evil of his gemeratlon, no goomer did he read

it then the spirit of the Lord came to him and he constructed the ark
according to its proper dimensions,

After the ark rested on Ararat, Noah gave the book to his somn.

And his son Shem held it till the time of Abreham, and Abrahem gave it
to Issac, and Isaac to Jacob, and he to Levi, and Levi to Moges. And
Moses to Asron, and he to Phineag, and he to hlas son, and then it was
handed on from generation to generation.

The book was written distinetly upon stones of Saphire. And it

contained unusual knowledge, humble thoughts, and secret things, all that

wes in the heaven was ineluded; the zodiac and the nemes of all the
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gtars with their properties.  The knowledge of the seasons, and the
understending of good and evil. Interpretations of events, past and
future-, and wisdom of all things. _

This book enabled Noah to construct the ark, and after its con-
struction, and he put the book in a golden chest, - After the ark
landed he hended the book on for future generations, till Solomon
acquired it. “ |
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ABRAHAK

There are five major divisions of the midrashim concerning Abraham,
namely s
1. The birth of Abreham
2. Abraham?sjdiSGovery‘of God
5.. Abraham justified before the adversary
4, Abrahap demonstrates the One and Oply God
5., Abrehem in the fiery furnace.

T™wo of the three midrachim deal with*anxy one or two of these
incidents. The f£ive accounts given above are found only in the midrash in
Volume I.. Yet there is a close affinity in the various accounts, there-
fore the full translation hes been given of each; in order that they
may be cempared in full., Two of the midrashic accounts speak of the

birth of Abrehem. The details are different, but the basic idess are
the gsame. - They agree that the heralded child would bewunusﬁal, and
destined for greatness. The natural courses of the heavens are dis-
rupted, as a portent of the earth shaking consequences of his birth.

In a way it is the death rattle of the old order of sociaﬁy.and the
birth of the new. For as one star swallows the others, so the future
world of Aprahem is to destroy the status quo, |

' The midrashic technique ie interesting throughout the Abraham cycle.

Abraham, the servant of God, congtently provokes fights and trials of
strengﬁh. However, when in trouble, he calls upon God to rescue him,
and 1s always saved in the miraculous faghion. Fven as a tiny child,
he is faced with the armed might“of & regimented society. Yeb the
material power of the king cannol conguer Aprsham when he 1s dified by
God, At thé erucial moment, like a fairy tale, he is saved in the nick
of time. His vhole 1life 1s a long series of miracles, The midrashim

however, uge the vehlicle of the miraclke to good literary effect. Before
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Abrahanm is delivered, the reader is forced to wait in suspense while his

merit is debated on high.
He is:bempted~eonatantly by Satan to choose the easy way, Bub
through his faith in God, he is able to resist and discover the tempter.

 Batan is used ag & foll. He first advises the king how to destroy akl

thé ohildren, then how to destroy Abraham. He then changes his form and
tempts Abreham. Satan is nothing of himself--he merely aids the midrash
to develope and take form.

Abreham is above all a representative of the church militent. He
congtently converts people to the trﬁa-faitha Some suffer mertyrdom for
their principles, but some ere seved through their falth. In his break-
ing the idols, Abraham demonstrates thet Jews too, 1f given the chance,
would resct exactly as the Catholic church, For when Abreham fails to
win the people by reason, he does not hesitate to use force. Abrahem is
no recluse,; he deoes not withdrew from society to study Torah. He knows
God instinetively, and then goes out and smashes the idols. ﬁe does not
try to show the people an ideal government, but expects mankind to be
cleansed and purified through their faith and righteousness, If he were
traeing the origipsl crime of humenity, he would bidme Adem, or Tve, or
the serpent, he would not think of removing the apple, the root of the
trouble.

In the accounts of Abrahm in Volume I and II, Abraheam discovers
God, The accounts are almost identicsl, both in language and content.,
Both are masterful demonstrations of the first cause argument of God.
Other then the miracles that constently help»abrgham in his time of need,
these are the only proofs of the existence of God that are atitempted
in the Abrehamie cycle,
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The midrashim constaptly exploit human emotion. When Abrahaﬁ
ie tied upon the catapult and the king orders him thrown into the fur-
nace, his mother comes and begs him to accede to the request of the
king, Bubt Abraham vemsing firmffo'his mother’s appeal. Ridicule is
frequently used, especialxy.in dealing with the ldols.

Abrahamlé character is simplicity itself, He'iaﬂabove all the

sinple, unthinking man of faith. The wan who refuses to meke any sort

of compromise.- Apove all he-is‘militant; he ig ever ready to use the

- elub Yo gain his viewpoint. For him, there is no half-way merk, no

middle road. A person is eibther totally good, or tobtally bad. If
man hag not parfect faith, then he will be destroyed.  Thus, in one
midrash, Haran, because he was not perfeet in his faith, was consumed.
But the JailQr because he- trusted completely was saved. He is the
iconooléat, the man WhO'debunks'andvsmashﬂs idois'and false ideals and

ideas. A mangis.either an enemy. or & believer, Hw~is'£he~first true

' reformer, ‘the first man who is vielently righteous. He is mo philosopher,

he guesses intuitiwrely rather than reaaonﬁput his heliefs. He is
robust in a purely physical semse. His dynamic convietions makes him

the firsgt true missionsry to the peoples.

The style and the Hghrew is éxoeli@nt, and the thought content flows

smoothly, the midrashic authors demonstrate a rare senge of irony and
saracasm, the taunts, the reagoning, the undenisble logic, Abraham
shows his opponents! weakness and exhibite the true faith of God.




19,

ABBAHAM(l)

The sages tell that there were 65 kings sitting before NMimrod,
the mighty hunter at the time- that Ayraham ouwr father answeréd a
diffioult question. For Nimrod had msked him, "y did you rebel
against me in breaking my idols?" Abreham answexred him, "This ade
- which is in my hand ghattered them.” And Nimrod asked, "And is there
strength or knowledge in the axe to do thus?" And he answered, "Is
there gtrength or knowledge in your images that you should call them
your ged&,whydi@they not prevent their being broken?" And the king
angwered, "I-am-the 'Eéltﬁ, and I ereated the universe,? ».

And Abraham saild, "If you ;*),ra a god, change the sgensons, and
make the sunshine in the night, that it may rise in the west and set
in the east. By these sgns, 1 shall know that you are a God, Or
at least let me know the imnermost thoughts of my heart.!

"And with these words; Ayraham leaned forward and grofsed the
beard of Nimrod and said, "Wou are no god, O pon .of Cush. For if you
were why did you not deliver your father from death? And so in the
guture, you too will die."

Nimrod then asked his noblemen for advice, how to deal with
Abraham. They sadd that as he hed destroyed the -iciola s 8o should he
be punished. And ‘80 Ayrahem was to be burnt in fire, He wes bound and
dpent twelve years im prisom. And all the kings gathered woed from the
grovincea round about. And after twelve years Abraham was brought out
of the prison, and they bound him and surrounded him with great quan-
tities of wood. Yet when the wood burned, the kings saw that Abrahmm
vas not touched by the flame. Whereupon they sald, "The brother of »
Abraham is a maglelen, and is saving him from the fire." Immediately,
(1) Vol. V page 41f,
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a tongue of flame ghot out and congumed Heran, the brother of Abraham.
As 1t 1s written in scriptures, "And Harvan died at that time.®

And then Gabriel asked God if he might go down into the furnace
" and deldver Abrahan. Bﬁt God said "By my honory I will deliver him.
And his descendants, Mishael, Hammeniah, and Azairia you will deliver.”

And when Abraham weht 6u$ of Ur Casdim, all the kings bowed
down to earth before him, and they cut down eedar trees and built
him 2 big house, And they brought forth their children, and said,
"Tleach us your ways, fhat we may be establighed in this life, and in
the life to comes For you had no teacher-to instruct you, other than
your imnermost thoughts, as it is written, "I will bless the Lord,
who counsels me, yea even in the night, He instruets my reins." And
all the kings were converted, and entered under the wings of Schchius
and concerning.them is it written, "The princes of the people are

gathered, the people of the God of Abraham®,
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_ )
THE BIRTH OF ABRAHAM

Befors the birth of’Abraham, Nimrod the idolqﬁggﬁsy saw through
his knowledge of the stars that a child would be borm who would rebel
againgt him and destroy his religion. He took counsel with his
princes and advisors. They told him to erect a huge building, station
guards at the entrance and then proclaim throughout his kingdom that
all pregnant women must enter the strudturegand stay there'until their
children were born. Then 1t was the duty of the midwife to slay the
child if it wevre & boy, bub if it were a girl, the mother was to be
given gifte and loaded with honors. This counsel was approved and
accepted by Nimrod, the blasphemer,

And the chronicler tells us that more than 70,000 boys were mure
dered in this fashion. Finally, the angels appeared before God and
sadd, "Doyou not see thet Nimrod,; the blasphemer, is slaying the
innocent babes?"  And God answered, "I know and I see, for I neither
sleep nor slumber, I behold and know, both the hidden and the vev-
ealed, and you will pee what#I shall do to this blasphemer, for I will
streteh forth my hand to destroy him."

At this times Terah married and his wife soon became pregnant.
After a few months her body becane large and she grew pale, Her
husband asked her the reason and she claimed she so suffered every years
But Terah fearing the ediét of King Nimrod insisted she was pregnant
and demanded a view ofher body. Upén his pagsing his hand over her
body a mirscle ocoured. The child rose until it lay under her breasts,
aed Terah was foreed to acknowledge the truth of her stotements, and
géll the day of hgr delivery nothing was visible.

(1) Vol. I page 85 £,
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When her time came to bear her child she left the city in her
terror and went iﬁto the wllderness. There she found a cave next to
& river. She entered and there Abraham was born. At his birth the
cave was filled with light as Eﬁeﬂsplendor of the sun.

His mother lamented the death of the 70,000 babes for it was
Abwéham~f9r‘whoae~sake'thﬁy were slaughtered. It were better for
Abrohan to die din:-the cave“than“deliverthim ﬁo Nimrod, and so she
left him with~the'§rayer, "May- the Lord be with you, may he not fail
you hor desert you And so she left the cave.

And Abrehanm wes left in the cave without a nurse and at his
welling God sent Gabriel down to nurse him and give him nilk. It
flowed from s finger on his right hand, And Abrahem sucked It until
he was ten days old.

Aftaf ten days Abraham left the cage and walked along the edge
of the river. And when the sun sank and the stars arose he said, .

"These are the Gods". But the dawn came, and the sters disappeared.

He said, "These eannot be the Gods", and then the sun rose and he said,

"his is my God and I will extol him." But the sun gank and Abraham

turned to the moon to worship. But the moon too wag overcast, and

Abraham cried, "There is a Bying who has motivated all these." Searcely
had he fihiahed speaking when' the angel Ggbriel met him, After greoting,
Gabriel led him to a spring of water, and there Abraham washed his hands

and feet and worshipped God.

Finally the mother of Abrham became worrled concerning her ehild,

and returned to the cave. Bub Abraham was not there. She loft weeping

bitterly. By the river she met her son, whom she failed to recognize

because he had grown so large. They greeted each other, and Abraham

asked her why she wag erying. She told him the whole story. Abraham
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then cross-examined her as to the truth of her stetements, asking the
exact age of her sén and why she deserted him. Finally, he reveals him-
gelf to her as her son, She was both amezed and inquisitive as\to how
he survived. Abraham then teaches her the truth concerning the one

True God, "Know my mother, that there is in the world a God, great,
mighty; living and fearful, who sees, but 1s not seen, and He f£ills the
heavens and the earth with his glory." And Ag;aham then ordered his
mother to take this message to Nimrod,

Abrahamfa mother told Terah all about finding her son. And as he
wag a great prinee in the court of Nimrod he went hefore the king and
bowed down before him and told Nimrod the events concerning Abraham,
Nimrod was dn mortalrtemror, but his advisors reassured him, and taxed
him with‘baiﬁg afraid of a tiny infant. But when they were informed
of the miracles of Abraham's size and birth, they too were abjectly
afraid. However, Satan appeered in humen form and advised Nimrod to
arm all his hosts and go out and fetch Abraham and bring him back as
a captive, .

When Abraham,saW'this'mighty host approaching he 1ifted up his
head and cried to God, Go@ heard his prayer, and caused the angel

Gebriel to deldiver him. "Why are you orying Abrabam?" And he said,

"] am afraid of these men who are coming to slay me." And Gabriel said,
"Fear not, neither be afraid, for the Eord Thy God will deliver thee from
the hand of thipe enemy." |

God commanded Gabrlel to place a thick cloud of dariness between
Abraham and his enemlies, and when they saw it fhey became afréid and
returned to Wimrod, and left his realm., In fear he also gave all his
princes and servdnts money- and presents, and they departed for the

province of Babylon,
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And after they had journeyed to Babylon, God commanded the Angel
Gabriel to order Abraham to follow the enemy there., Abrsham objected
for he had neither food nor equipmgnt to undertake the trip. However,
Gabriel said, "Thouw hast no need for horseS'pr~soldiars or food for
the Journey; ride upon my shou@ders." And so Abrabham rode upon the
shoulders of the angel Gebriel, and in the twinkling of an eye he was
in Bahylon.t And the angel commanded him to enter the city and proclaim
in a loud volice, "The Lord He is God, in the beaven above and in the
earth beneath, there ls none else, He is perfect unity and there is no
gecond. He has neither form nor body, and He is the Supreme Being,

And know ye also thal I am Abrabam His servent, the trusted steward of
Hig hougel" And Abraham ehter@d the city and so declaimed.

Abreham met his parents there and the angel Gabriel told him to
reygeal the true falth to them. And so Abrshem sald,; "You are serving
a man such as yourselves, an& you worship an image of Nimrod. Know ye
that 1t has a ﬁouth but dows not speak, and eyes and sees not, ears
and hears nob, neither does it walk up on its legs. It can help neither
- iteelf or others. ’ |

When Terah heard all these things, he invited Abraham into his
house, and there Abraham told him all that had happened to him since
they had last seen each other. Then Terah went before Nimrod and told
him how Abrehem had mede the long journey in one dey. And when Nimrod
heaxrd this, 8 great'terror came upon him, and he sent to his nobles
and princes for advice. With one veice they advised him to proclaim
a seven day's feest, and each man was to wear his best ornaments and
apparel and appear before the king. And the king so proclaimed throughout
the land of Babylonia. |

And it ceme to pass alter these things that Nimrod sent for Abraham




and oxdered him to appear'baforE'him. And so Abraham and Tersh arvived
in the palace, And Abraham laid hold of the royal throne and shook it
* end proclaimed in a loud voloe. "0 Nimrod, blesphemer, weho denies the
living and only God, and Abraham His servant the trusted one of his
household} Acknowlsdge God and say with me that God, He is the Lord,
One and there i& not anothery He has neither form nor body and lives
for ever, He neither slumbers nor sleeps. Confess algo that I am His
servant and that He has oreated the universe,”

And when Abrabam thus proclaimed in a loud voicé, behold the idols
fell upon their faces, And when the nobles and princes saw this, they,
too, fell on their faces; with their king Nimrod. And the heart of
Nimrod melted within him, and his breath deserted him, and he lay
senseless for two hours, And when his- soul reburned to him, and he
askeds "Was that your voice, Abraham, or the voice of éod?" - And
Abraham enswered and said, "The voice you heard‘was the voice of the
 lemst of God's creatures." And then Nimrod acknowledged, "Werily thy
God is great and powerful, He 1s the King of Kings." And Nimred
commanded Terah to lesve his presence with his son, and so they returned

to thelr eity together.




And it came to pass after these things, that Abraham attained

the age of twenty years, And Terah became ilk, And he sald to his

sons Haran and Abrahem, "Aa yve love me my song, go out and sell these
two idols, for I do no} have enough money to meebl our expenses,®

Haran went out and did as his father wished. Bub Abraham took two
other idols, and tled & rope about thelr necks, and dragged them through
the streets, and cried; "Who would purchase~aﬂﬂfidol.that‘has gyesy yeb
se?s~not, ears and hearsg not, a mouth and'spéaksrnqﬁ, that belps neither
itself or others?" All the townspeople were asoézgad at Abraham's he-
havior. Bubt one old lady approached him and asked for sn idel to serve
and to love., Abraham said to the old lady, "And the idol you bought

from wy brother, what happened to it?% And she said, "Hobbers entered

my house during the»night and stole the idel." And he said, "If bhis

from thieves, how can you expeet it to deliver otherws?® After more
questions and explanations; the woman asked Abrahumin what she mlght
believe. Whereupon he told her of the One und only God. When she
discovered the thieves, she broke the idol into pieces herself and weunt
through the streets proclaiming the Tuwe God. And the Midrash points
out that the woman converted many people to the true faith.

Finally, the king heard what the old woman was doing, and he sent
for her and asked, "hy do you not serve me, how do you dare serve
another man's God?" 4And the old woman mﬁswered, "Tou are & liar; you
are o blasphemer of the One and Only God, to whom thére is no second.
You live by his goodness, but you worship another, hYou rapudiate.ﬂim,

Hig Torah, and Abreham His servant. 4nd when the king heard these words,

- he ordered her slain. Nevertheless, he was in great fear, because more

and more pqoﬁle were believing in the té&ohings of Abraham,
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And when ‘the nobles and the princes saw the state of thelr king,
they advised him t o arrange a.seven deyet feast, and allk the people
were told to appesr in thelr robaes of office, their gold and silver
apparel. Thus, when Abrabm saw guch power and wealth he would be
afraid, andvthus retﬁrn'ta‘his faith in the king. And Nimrod made such
a proclamation, end Terah, the father of Abraham'waé ordered to bring
his son to the festival., But Abraham refused to appear before the king
and agreed Yo take ocare of his father's idels and the idols of the king
while his father appeared at the banguet.

And when Abraham gaw that he wasg left alone with the idols, he‘
took axe in his hand, and saying wver and over, "The Lord, He is God",
he threw the idols to the ground, and laild about him Justily ﬁith the
axes One's head he out off, and another's feet. He demolished the
eyes of oney and otherts hands he crushed, He starbted with the smallest
end £inished with the largest. And then he placed the axe in the hand
of the biggest idol of them all,

When the king returned from the feast, he saw all his idols broken

in pleces. Agking who had done the outrage, the people, orying, answered

that it-was Abraham., The king summoned him and asked why héd had shattered

the images. Abraham denied the deed and asserted that the largest idol
had committed the atrocity, Furthermore, if the king doubted his word,
he mighf ask the idol himself and hear it from his lips. The king was
furiocus and ordered Abr&ham to be cast into the prison house. And he.

commanded the warden to give him neither food nor water,

e g




ABRAHAM_ IN THE FURNACE

The preacher goes on to say, that when Abraham our father was shut
in the prigom, he 1ifted his eyes to heaven and prayed, "0 kord My God,
Thou knowest the hidden. Thou knowest that but for wmy faithfulness, I
would not have come tq this sorry state." And God hearkened to the preyer
of Abraham,; and senﬁ‘tha~aggel[§;griel to rescue him from the hand of the
tyrant, After greeting the angel advised Abraham, "Fear not, for the
Lord Thy God is with thee." And the angel showed him a spring of living
waters, and steyed with him and fed him for a whole year, And‘aftar the
year was eomplet@d,;the&adﬁiserS“ef'the-king eounseled him to command

all his followers to bring wood and build a huge fire, and then cast

Abraban into-ite midst. And so the king commanded all his people. ALl

this time Abraham was in the prison.

And the king ordered the furnace lit; and the flames éhot up to
the heavens. And all the people were sore afraid because of the greatness
of the fire,; and the king sent to the warden of the prigon to bring
Abraham before the king, The warden remindedjthe king that Abrahsm had
nelther eaten or drunk for a year and wag therefore dead, nevertheless
the king commanded to call him. And great waes the wonder of the warden
when Abrsham answered him, Abrsham further told the warden that God
had fed and given him waters And when the warden heard this he believed
in God and in Abrahem.

When the king heard thie deveiopment, he gent to the head warden
and asked him concerning his actions. The warden acCused the king of
blasphemy, Whereupon the king commended his men to kill the warden.

And the warden testified to the unity of God apd prepared himself for

the executioner. And the preacher recounte that when the hangmen tried
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ta cut his.thrnat, the gword broke into many pileces.

- The king then commanded them to bring Abrsham out and cast him
into the fiery furnace., When the princes brought him forth; the king
comnanded thew to throw him into the fire, o one of the men tried to
throw him in, but the {lames lgEE“OH£ of the furnace and burned him
ingtead, And many other hablemen~were'thu3 consumed,

Pinally Satan came disguiged ag a man, and begged the kihg to take
some advice, He advised the king to. construct a catepult and cast him
into the flames. Thug the princes would not be burnt. The king was
vory happy to get this advice, and:ordered them te build a catapult.
After its construction they tested It with big stones and found it good.
Then they bownd Abrabam hend and foot and prepered to throw him into the
flames. And when Abrsham saw his plighty he lifted his eyes to heaven and
prayed, "Lord my God, Thou seest what these evildoers would with me."
The angele also petitioned God concerning Abraham, And God answered the
angels and assured them that he knew the plight of ﬁiﬂ gervant,

And the preachers tells how~8atan, in the guise of a man, appeared
ﬁo Abrham to tempt him., He adviiged him to bow down before Nimrod, Bub
Abrehem rejected him with the words, "May God punish you, vile, contenpt,
blasphemeri" And so
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ghall I save you from the fire?" And Abraham seid, "The Loxrd in whom

I trust, the God of heaven and earth, He will deliver mwe." And when
God saw his inclination He favored him in His mercy, and commanded the
fire that it shouwd cool, and do no harm to Abmham,

The fire was quenged without water, end the wood put forth buds,
and then frult, each after its kind. And the furnace was transformed
into a garden, like that of kings. 4nd the aggpelﬁ gat therein, and
donversed with Abrhham, And the king said to Abraham, "Behold this
is a great miracle. You have made it known that the fire has no power

over you, and furthermorey; you show yourvself to the people in the

midst of a pleasant garden." 4nd all the noblemen sajd to Nimrod, "No

our Lord. This is a great miracley but it is the work of a great and
powerful Gody the God of Abraham, beside whom there is none else.

And Abrehem ig his sorvant." And at that time, all the princes of
Nimrod, and all his people baiiavwd in the God of Abrahem aﬁd together
they said, "The Lord He is God, in the heaven above, and on the earth

heneath; there is none else.n
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(1)
ABRAHAM

When Abrabem our father, of blessed memory, wap born a star in the
east swali?d four other stars in the corners of lmven. The soothsayers
of King Nimred said to him, "A son is born to Terah who will gﬁther
a nation which will inherit thie world and the next. If you wish, we can
give his father & house full of silver and gold to kill him." TImmediately,
Nimrod sent to Tersh saying, "A son was born to you yesterday. Now give
him to me and ket me kill him and I shall £ill your house with silver
and gold.¥ And“Terah replied, "Let me tell a parable, A horsge was once
asked, 'Let us cub off your head, and we will give yom a house full of
oats.’ Anpwered the horse, 'Fools, if you cut off my head, who will
eat tﬁe oats?! And so it is, if you kill my son, who wilk inherit the
silver and gold". And the king answered, "From your words, it is evident
that you have a son." And Terah replied,"a son was born to me, but it

ig dead." And Nimrod said, "I am speaking of a living, not a dead son.”

And then Terah hid his son in a cave for three years. 4nd the Holy One

Blessed be He, made two windows. Fpom one, flowed oil, and from the
other flour.

Now when Abraham was three years old, he left the cave and wondered
to himself, "Who created the heaven, and the earth, and me?" He prayed
all day ©o the sun, but in the evening the sun senk in the west and the
moon roge in the east. When he saw the moon; and the stars around i,
he said, "This is the creator of the heaven and the earth., And the stars
are his nobles and'servants;" So he prayed all night to the moon. In
the morning the moon set in the west, and the sun rose in the east, Said

Abreham, "These have no power." There is a lord over them and to Him

(1) vVol, II pmge 118
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I ghall bow and pray." He went to his father and said, "Father, who
has created heaven, earth and myself?" - His father told him, "My God has
~created Heaven and earth and all these." Said Abrehem, "Show me your
God. Perhaps He has the creative power." Immediately Terah showed
Abreham idols. Abrabem returned to his mother and said, "Mother, cook
me some fine savory dlshes that I mey bping them to the gods of my
fathers. perhaps they will accept my sacrifice." His mother then prepared
fine foods and he took them before the gods of his fathers and pub them
before the biggest, but there was no sound or response. He returned
them, and he brought them before the idols agein finer dishes which his
mother had prepared, and -still there was no response. Then the Divine
presence deseended on himy and he applied to the idols the verse, "A
mouth have they, and they do speak not, eyes, and they wsee not." Where-
‘upon he grapsed a torch and burnt them. And he put the biggestioutﬁide
and placed the torch in his hand, |
When his father réturned home and found his idoels burnt, he sald to

Abrahem, "My son, why have you burnt my gods?"  Said he, "I didn't burn
them,. The biggest was angry,aand burnt them." His father asked, "Silly
éon, have they power, or the breath of life, that they are able to do
all this? Have not I made them of wood?" Said Apraham, "ket yowr éars
hear wigt your lips utteri If they have no power, why did you tell me,
"My gods have created Heaven and earth?t" Andko Terah went to Nimrod
and said, "My son has burnt my Gods with fire." Ninrod sent for Abraham
and asked him why he had done the deed. Abrabam repeated, "It was the
biggest idol that burnt theme"‘ And Nimrod said, "Have they breath of
1ife that they are able to do this?" And Abraham said, "Let your ears
hearken to the utterance of yowr mouth, If they have no power, why do

you neglect the creator of heaven and earth and worship wood?" And Nimrod
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said, "I have cresated the heaven and the earth with my powes," Said
Abraham, "Are you able to create? When I got out of my cave, I saw the
sun rising in-the east and setting in the west. Now you cause it to
rige in the west and set in the east . and I willjworwhip you. And if
you cannot, He who has given me strength to burn the idols, will help
me kill youl" 8Said Nimrod to his wise men, "What 1s to be done with
him?®  And they told him, "This ig he, about whom it wag said 'a nation
would stem from him, ﬁh&t‘will inherit this world; and the world to
comes And now, as he did, let that be done to him." 8o they threw
Abrshem in & fumace,

Then the Holy One,_Blassed be He, £illed with compassion, and He
delivered him, as it is sald, "] am the lord, who brought you out of

 the Ur (furnace) Casdim."
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.{49..‘?&(1)

The midrash of Jacob has little or nething to do with the character
of that Patriarch. The Biblical verses are utilized by the midrashic
authors as & peg to hang their tale. They use Jaccb as & jumping off
gpot to take a view of the future, and to speak of things to come.

The technique is that of pseuwdo prophesy. Had the midrashic authors
not found the verses dealing with Jacob acceptable to their purposes
they mwight have taken apo#l®r other verses just ag easily. Jacob as a
personality is not treated in any of the midrashim.

In ‘the midraah,‘Jaeqb wishes to reveal the secret of the future
to hls gons. However, he 1s deterred by the presence of Gode In its
running eomﬁantaxy; the~Midwa$h seeks to find in Jacob's blessing the
prophesy and the foresight of those t?ingS‘whioh traditionally came to
pasg. Another purpose was 1o give an apolegia for such misdeeds as they
have been, traditiohally,accused of« For example, Rgbben was accused
of incest. The NMidrash however pojnte out that this was a fiction. That

the true gtory was that after the death of Leah, Jacob had intercourse

-with Bilah, Rubean, thinking the time. too close to the tragedy of Leah's

.death; stole Into the room, and turned the bed over upen the two. The

midrash proves this point, by quobting the,bleasing'af Moses before all

- the tribes. When he said, "Cursed be he who defiles the wife of his

fathery, all Israel knew that ReWden was considered immocent, this was
inferred by the use of the word ¥ ;71; " to go up,

Judeh is given much consideration, and is obviously a favorite
of the midrashic authors.

In this midrash, use is made of corresponding words in the text.

Mogt of the arguments are hung on the texts They are very flimsy and

unworthy of much consideration. However & sample has been given,
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(L)
THE_BLESSING OF JACOB, OUR FATHER, MAY HE REST TN PEACE

"And Jacob called his sons." The Seriptures should have sald,
Mand Fsaw called", for he was the eldest. Why did it say, Jacob?
Because Soriptures also states, "The dead do not praise Thee.," Then
who acknowledges God? He who is living worships the living God. As
it ig writben, "The iiving praise Thee,"

.gabbi Hannineh said, it is customaxry that a slave may not draw up
the will of hig master., Then who drawsit up--a free men? Then why
wag not Esau allowed to meke the will of his father, It ig shown that
Fsau was not Jiving, for unless & man recognizes the living God, he is
not to be mecounted as living. Therefore it is wriltten, "And Jacob
called to his song," | |

That which Seripture says ﬁHe retraing the spesch of the faithful®
is written concerning Isasc and Jacob. For they both sought to reveal
the seorets of the Almighty. Isaac called Esau in order to tell him
- about the @nd of time and the Almighty hid Egsau from him, As it is said,
“"Andﬁhe called Esau his eldest"., And Jacob gought to reveal the end
of time to his sone as it is written, "Gather yourselves, and I will tell
you." To what is the metter likened? To & servant appointed by the king
over all that was his, When the gervant was about to'die, he called
hig song ih order to free them and to tell them how they c&n'acquire an
inheritanée. The king knew about it, and went and stood near him; and the
gervant saw him and changed what he was going to tell them, Instead he
said to them "I ask of you, fopr you are gervants of the king, %o honor
him as I honored him all wy days.? 8o Jacob our father said, "I'I}l call
my sons and tell them when the end of days will come." Immediately the
Almighty appeared and gald to him, "You.call,your sons, but not Mev, as
(1) Vol. II page 75 £,




Isaish said: "You haven't celled me, O Jacob." As soon us Jacob saw

him, he saidrto hig sons; "I ask of you, wy sons, to give honor to the
Alnighty as my father honored him" as it is written: "The God before
whom my fathers welked." They sald to him, "We know what is in your
heart. Hear 0 Isracl, the Lord our God, the Lord is One.," When Jacob
heard this he bowed, as it is written, "And Jacob bowed at the head
of the ﬁ%gd," He began to whisper, "Blessed be the glory of Hie kingdom
forever snd ever " The Almighig said to him, "the glory of God is a
secret; the attributes aie not yours; as it is said, "The talebearer
reveals secrebs. And another explanation, "And Jacob called his sons."
that is what Seriptures says, "I will call to the Almighty on high, 'to
the God who rules over me,'". Rabbi Joshus ben kevi suid, three things,
the earthly courts decreed; and the Almighty agreed, and these are they;
one was in the days of Ezra, when the Jews returmed from Babylon; the
Almighty wanted to free them from ﬁithes, what did they do? They wént
and decreed tlthes over themselves, for so it is said, "The first of
our produce and frult of all trees and vine and oil and so forth." VWhat
did they doy they wrote it in a book and sealed it and placed it in the
Temple. On the morrow they entered and found it sealed, And from whence
do we know that God'agreed to this?. For we seal this, and write an in-
seription on it. And the second,uaﬁ the time of Mor%ﬁ%ai and Ksther, as
it is written, "And the Jews arose and aceepted." How do we know that
God agreed to thig? For it is npt writtén, "They acceplted”, but "He
accéptad". Hence we know that God agreed, ‘

The third one wagfin the days of Joshua when the Jews entered Palestline,
Joshue spoke to them and the city was set apart for God, Jéshua did

this on his own authorlty, and how do we know that the Lord agreed to this?
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For it is written," "Israel simned and they transgressed my covenent",
hence we know that God agreed to it. Therefore, it is written "I will
call to the Lord on High, to the God who rules over me." e
When the sons of Jacob entered his room, he began to ?ﬁ:ﬁ ;hem
ingtructions., And how do we know that God agréed to these words,
for we find that later Moses repeated the same blessings to the children
of Israel in the wilderness., We also learn that the Lord agreed with
Jacob on every blessing that he gave at the time he departed from the

ecarth. Hence, Y"And Jaoob called his song,"
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MOSES

Moses is the outstapding character and personallty ever produced
in Jewish history. And the legends dealing with his figure are rep-
resentative of this greatness, He is always shown as a leader of men.
He is a glent of body and of spirit. With one blow of his fist he kills
an oppressor; he argues with the Almighy Himself, In ull our history
he is the only man to speak to God face to face.

Yet the Moses is the most powerful of men, the midrash portrays
grave faults in his character. His pride is demonstrated, his temper is
revealed; hig haste and at times his selfishness are revealed.

- Yet in his very weakness there 1s strength. We love:and admire
Moses because he is so intensely human, We feel that here is a man who
was by no means parreqt¢ He simmed and made grave errors; yet in the
final analysis he was able to overcome his handicaps and emerge triumphant
in his struggle with life,

Unlike Rather Abraham, who fought regardless of the consequences,
Moses wae alweys reasonéble. He was always able to look ahead and see
the results of his actions, Above all he was a thinker and a law giver,
- Pawerful both of body and mind, he coordinated the two. He insisted on
progress, he always sought the best weans to attain his ends. Abrahem
battled when he might have reasoned. WMoses, just as much an idealist,
reagoned and thonght his wey out of difficulties,

The real beauty of Moses' character is revealed in the midrash
concerning the death of Aaron. With what temderness, with what delicacy
of feelings, does Mpses pay his last respects to his brother., He points
out the timeliness of Aasrons déath; the future bliss in store for his
soul, He tells him of the sorrow of those he leaves in this world, He

personally serves him before his death.

°
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The whole 1ife of Moses is a preparation for the job of redeeming
thé Israelites from the bondage of Egypt. As Abraham came to teach all
manki3§$$;e greatness of God, so Noses might be named as the deliverer
of the Isrmelites. All his training fitted him to be a leader of men.
Raiged in the court of the Pharosh, elected king of FEdom, caring for
sheep in ‘the wilderness, he was made to think and plan not only for him-
self but for others. He was taught patience and gentleness, kindness
and forbearanoé.

Fven the miracles that take place pertaining to his childhood are
treated in o different mamner from the mirscles concerning Abraham.

For even as a child of ten days old, Abraham participates in the miracle;
whereas Moses is & passive creature, The miracle of light £illing the
tent or cave is wsed to illustrate the greatnéaa'of both men at their
‘birth., Both are saved from death, time and again, by the hand of God, yet,
in the case of Moses, the miracle is made to appear more or less reason~
able. In other words, wiracles are divorced from the real character of
Moses and in no wise affect the development of his character,

In the midrash dealing with the death of Moses, the intellectual
honesty and generosity of his nature is revealed. Though he argues with
God—~in the wanner of a Jeremiah or a Job, in the final enalysis, we
realize that he is always reverent and obedient. For example, on one
occasion, when God offers him his life on condition thet the children of
Israel diey; he answers, "Betber the death of & thousand like Moses, than
one man perish of any of the tribes of Israel.”

This same greatness of character is revealed when Moses, told thatl
other men are prophecying sbout the camp, replies, "would that all the
children of Israel were prophets.®

But above all,; Moses is the lawgiver, the man who stormed the heavens
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and obtained the Torah, Because of his moral quallities, and his
strength of character, he is rightly degmed the greatest of all men.
Setting off the character of Moses is the adversary, the arch fiend

. Baalam. This satan-like creature serves as a foll for Moses, He is

the enemy of Israel, a master of the black arts]! He opposes Moses, and
therefore Israel at every step. Agraid of the Israelites' pursult of
moral purity and religious zeal, he constantly tries to lead them astray,

‘Yot the real tragedy of the character is revealed in his attempt to

curse the children of Israel in the Biblical verse of Numbers, Chapter ¥III,
Verses 8~105 "How shall I curse, whom God hath not cursed....Let me die

the death of the righteous and let mine end be like hisi" For knowing

the future of Israel, Balsam yet must constantly atrive_ta overcome thelr
upward climb to the heights.

Balaam it wes who advises the Pharoah to drown the Israelite male
children. For God could not punish them if they destroyed the children of
Israel by water, due to God's promise to Noah after the flood, "I will
no more briﬁg water upon ‘the éarth to destroy the children of earth,.m
However, Balaam did not know dhat God could bring the children of men to
the water and thus destroy them, This was later illustrated in the des-
truction of the Egyptlans at the waters of the Red Sea.

Moses, the ideal leader of men, was proved in the erucible of
adversily. He first had to overcome the machinations of Balaam, escape
Pharosh's wrath, overcome Baleam, as the king of Cush, conquer the will
of- Pharoah by means of the plagues, and finally he had to congtantly guide
and control the outbreaks of the children of Ierasel in the wilderness.
Intensely human, lMopes is no super-man, but in his greatness of aspirit

he overcomes these human weaknedses and stunds as the Jewish prototype of

ideal leaders,
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He 1s the ideal Jew. Wever superhuman, never a saint, he is the
perfect men. The midrashic authors repudiate the Christian ideal, the
monk., Moses is of the people, he never withdraws from their midet, he
never tries to wear a halo., Well has it been written; "and there hath
not arisen a prophet since in Israel like unto Moses, whom the Lord
knew face to face," .

In the midrash of Moses in Volume II, we have a collection of legends
each more or lesgs complete in itself. Whereas in Volume I, the legend
concerns itself only with the death of Moses,

There ore eight different legends in the Moses eycle in Volume ITs

L. Dealing with the background of all the persecutions of the Egyptians
and might be put under the title of "The troubles of the Israelites.

2. Concerning "The leadership of Amram", |

3. '"fhe rescue of Moses from the river!

4. Telling the tale of "Moses and the fiery coals",

5., Speaking of "The Youth of loses", H

6. "The conflict of Balaam and Moses",

7. Desoribing the "Marrlage of Moses™,

8. Moses! meeting with Aaron, and the "Plagues of Egypt"., -

The style and the Hebrew is superior to most of the other midrashim,
and the sense of the dramatic and the beautiful is manifest in each
legend. The order is logical, and the moral and ethical values portrayed,

are of a high nature,

(X) Deut. 34310
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The most complete and perfect portrayal by the midrash of & Biblical
character is in the midrash of Moses. All the well known traits of his
character are portrayed. He is shown as the great law-glver, the fikend
of God, and the leader of his people. Though chosen to perform miracles,
he is at all times human, | |

The midrash ugses Biblical verses to good advantege, and this is
especialky“effective in the passages dealing with Moses' request to the

elements and creatures to pray and deliver him from death.

"hen Moses saw that God refused to hear his ﬁfayers thet he might
live, he tried to invoke God's mercy through the pleadings of others.
To everything there is a season, and a time ﬂo'every purpose under the
sun. As long as Moses was mot yet called upon to die, everything was
in his power, but when the time drew near, he sought the help of others.

So he went to the earth and asked for aid, but the earth said,l"I
am without form and content, and I shall soon wax old like a garment."
The heavens next gaid, "The heavens are not cleen in his sight," and "the
heavens shall wvanish away like a smoke”, The sun and moon made no answer.
"The moon shall be confounded, and the sun ashamed!,

The hills and mountains &nswerid his appeal, "The mounteins shall

depart, and the hills be removed®,

And so all the elements replied to Moses' plea by quoting Seriptures:

showing that they, too, were under the dominion of God's hand.

(1) Volume I, page 120,
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(1)

THE TROUBLES OF THE ISRARLITES

One hundred and thirty years after the children of Israel went
down into Egypt, after the death of Joaeph; Baroah dresmed a dyeam,

And in this dream he saw an old man hqlding a pair of scales in his hand.
In the one side all the princes and‘nobles of Egypt were placed, and

in ‘the other a baby lamb. Yot the lamb outwelghed the Egyptiens. And
the princes of Igypt intaréreted the dream as meaning that a child would
be born to the Israelités who was destined to destroy Egypt, and they
advised Pharabh to kill all the male Israelite children,

Many Isréelite therefore separated themselveus from thelr wives,
but many carried on their merital relations as usual. However, when the
women were ready to bear children, they went out into the fields and hid
their male éhildrenﬁthere. The angels atiended them and wrapped the
infants in the birth stones, and buried them in the earth, One of the
birth stones would give the child milk, and the other would cause the hair

‘of the child to grow down to ite knees, When the child was old enough,

it returned to its family well grown,

To counteract this meesure, the Egyplians in their hatred began
to plow the fields in order to destroy the infants., However, the angel
merely cauged the children to sink deeper into the earth. In Psalm

129: 3, it is written, "The powers plowed on my back."

CONCERNING AMRAN

And Amram, the Ievite, married his aunt Jochebed, And she conceived
and bore a child, and she named it Miriam. Then she bore Aaron a few

venrs later, After this, Amrem told the people to geparate themselves

(1) volume II, page l-li
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from their wives, due to the persecutions of the Egyptians., However,
when Miriem prophesied and declared the future greatness of lNoses,
all the people took back their wives, for it was not right to deprive
the children, not only of this life, but of the life to come.

It was told at thie time that one of the tricks played by the

Egyptians to discover male children wus for the Egyptian women to visit

the Israelite homes with their children, then pinch them, Naturally,
the child would cry, whereupon the Jewish child hidden in the back would

answer the other child's cry, and thus be destroyed,

THE RESCUE ’

‘The midrash then tells the story of Moses! rescue from the wabers
of the Nile by the daughter of the Pharaoh, and how Miriam stayed and
managed to get the king's davghter to engage the Mother of Moses as his

nurse.

When lMoses was still a emall child, he stretched forth his hand and
took the orown of Pharach off his head, The wise men pointed out that
this was a terrible calamity. However, they agreed to test the intell~
igence of the child, They placed before him two bowls, one full of prec-
ioug stones, and one full of burning coals. Moses reached for the stones,
but an angel guided his hanézzgﬂérasped the live coal. Feeling the
intense heatl, he placed the coal to his lipe, whereupon Moges stuttered

all the days of his life,

THE YOUTH OF MOSES

And Moses grew up as a prince in the house of Pharaoh, end he was
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educated In all the secrets and mysteries of that time.

One day, whilevMoses wag walking in the field, anl Iasraelite came
to him and complained that his wif'e had been violated by an Egyptian
taskmaster, Moses looked all about, found no one watehing, end slew the
taskmaster. The next day Noses learned that the deed was known, for when
he interceded in a quarrel, he was taunted by the Israelites of the murder,
And the.thing became known, and Pharaop ordered his execution. BRut when
the eiecutioner'tri@d to kill him, God changed his neck to marble.
This was not ali, but Gabriel, the angel, chénged the form of Moses into
that of the hangman, and thus the hangman himself wee killed,

BALAAM AND MOSES

When Balasam's advice misfired concerning the slaughter of the Jews,
he fled to the land of Egom, and when the king went off to the wars,
Balaam took over the government with his two sons, He fortified it and
hedged it sbout with traps, thep put snakes and scorpions about it. And
when the king and his men returned, they were not permitied to enter,
end meny were destroyed in their attempt to conquer the eity.

Moses, who had fled Egypty was proclaimed king after the death of
the rightful king of Edom, Moses continued the war against the cily, and
by means of storks he clesred the wilderness of the serpents, stormed the
eity's walls and conquered the city. |

But though the pedple gave Moseg*fthe wife of their former kimg to.
wife he refuged to approach her, so after many years, she organized a
revolt and set her son on the throne. And éo Moges journeyed to the land

of Midian,

THE STORY OF THE STATE

Jethro had placed a staff in the groungﬁﬁ and promised any who were
/
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able to wrest it from its place, his daughter Zipporah in marriage.
Nany kings and princes tried to take the gbaff, but falled, MNomes, how-
ever, merely repeated the name of God, and the staff jumped into his

hand., When Jethro saw the staff in his hand, he gave him his daughter.

THE MEETING OF MOSES AND AARON

After God appeared to Moses in the bugh, he was ordered to meet
Aaron hig brother. Then they met they told euch other of their state of
health and the events of their lives. MNoses then unfolded his plans
to Aaron and later to the eldersrof the Israelltes.

Thé plagues are deseribed in detail in the midrash, The children
of Israel ave delivered out of their bondage, they wander for forty years
in the wildermess. And the legend closes with the death of Moses.

(1)
THE DEATH OF MOSES

The scene of the midrash opens im the land of Igypt, at the time
when Israel was preparing to leave., While they were busy getting gold
and gifts from thelr Egyptian masters and aguaintances, Moses was
oceupied with caring for the bones of Joseph. For this reason, God promised
to be %ée'undertaker of Moses, when he should die,

7.However when the day finally arrived for Moses to die, he refused
to agree to the justice of his death, and argued with God. God pointed
out that all men had died in the past, but Moses proved that they all
deserved death, Adam and Eve were enticed by the serpent. Noah neglected
to pray for the welfare of his generation., Abreham had failed to raise
Ichmeel correctly, Isaac had a bad son, Then God changed his tactics
and accused Noses of manslaughter. To which Moses answered that God

Himself had destroyed all the first born of Egypt at one time, To this

(1) Vol. I, page 115 £
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God reminds Moses not to forget his place, Again God ehanges his approach
and reminds Moses of the many times He has come to his support in time of
need. He reminds Moses of the rebellion of Korah, how loges prayed to
Him, and God had caused the earth to open and swallow Korvah, sccording to
the demand of Moses. Agaln God points out that in enswer to the prayer of
Moses, he had forgiven the whole congregatlon of Israel after they had
sinned in the wilderness. Then God offers to let Moses live, but h@ will
revoke hig past mercy to Israel. Moses then admits the justice of God,
and answers, "Let o thousand like Moses die, but touch not one man of
Isroel",

Moses then asks all the creatures to plend in his behalf,'but they
refuse, for they too are subordinate to God.

Joshua then enters and asks Moses how to deal with the children of
Israel. Moses, now mellow, tells him that God would help him, that he
should naither.worrfmg; be afraid, |

Moses then persumdes the Israelites to pray thet he mey continue to
live, whereupon a bas kol is heard, demanding to know why so much noise
and confusion is being made. At this point, Moses sees that he is waglng
& losing battle, and sees.thwb.he must give in,

He then writes the book entitled"The inzk of the Righteous?, the
"ge’er ha yoshar", and gives it to Joshua; A££E§er§on&1ly serves Jdoshus~
for many deys as a servent. PFinally, he finds that though he can see
Joshue,; yet Joshua is uneble to see him, By this means he wag made to
see that his usefullness wasvfinished, and that Joshua was the real leader.

8till Moses refuses to agree to die, so God sends down the angel
Michael to bring back his soul. However, Michael was unable to approach
the soul of Moses.

Then Satan approached to get his soul, but as Moses was busy writing
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_ the Name of God, he too failed in his purpose bui

48.

Elrmogtl o o
fled from his presence.

Finally God Himself went to Moses and lMoges died with a kiss of the
Almighty.
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Agron is one of the few characters in the minor midraghim that ie

not life-~like. Woses and Mirism are portrayed as dynamic personalities,

-bub Aeron is always the man of peace. He always temperizes to prevent

8 quarrels Thus, even in the midrash that concerns his death; we find
that his character is dominated by that of Moses. In sevéral.places ‘the
stoxry digresses in oxrder to tell of Moses, or even of Ellazar, the son
of Aaron. All in all the midrash paints Agron as & wishy-weshy character
who can be molded to almost any purpose.

However, in one respect Aaron 1ls shown to be more highly loved
than Moses, he was above all the peoplets friend., The nidrash tells
how he personally felt guilty for the fact that the people worshipped
the golden calf; and so he used to spend his time teaching the ignorant
in paying social calls, in visiting the sick, and all in a1l trying to
make amends for hd past mistake.

The midrash itself 1s a charming story of the death of Asron. It
is touching and beautiful in depicting the characters of all the people
involved. Aaron, though definitely out of this world, is still a human
being, still warmly loved for the finer tralts of his character. The
very fact that he minlstered so sincerely to the people, because of hig
feeling of guilt, shows that he felt deeply his past error; He is a
sincere small person, who in his own eyes, failed to measure up to the
high standards set b& the other members of his family. He ig pathetic
in his desire to be a good fellow, yet try as he might, be ever so pepular
a8 he may be; he realizes that he will never be half the man that his
brother is.

It is rather interesting that God is unable to tell Aarom of his |
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approaching death, and Moses 1s appoilnted to break the news. Moses
here tooghows a reluctance to spesk to hls brother concerning his death,
The midrashic authors show with what respect the priestly garmentg

are held, and with what care they are guarded.




(1)
THE DEATH OF AARON

"Then the time came for Aaron to dle, God asked Moses to reveal
the matter to his brother, for God had not the heart to tell him, So
Noses tried by hints to tell Aaron, bub in the end, he had to come out
and tell him man to man. Moses took Asron up to the mountain with his
son,'then persuades Agron to take his priestly garments off and put them
on his son, Eliszar; for they were about to enter a cave that.had opened
before them,

When Meses and Aaron entered the cave, Aaron was consoled that he
had to die, for Moses pointed out-thdt'he was taking care of him, and
that the angels were ministering at his bedeide. SoMAaron lay down
on the bed thalt appeared, and God took his soul with a kiss,

When Moses returned to the children of Isreel, they thought that
Elinzar or Moses had killed Aaron out of envy. For they had remembered
that Aaron had been more loved than Moses, for he had busied himself
more in pastoral duties and in personal teaching than the others. So
Moses, seeing the dungerous good of the Israelites, prayed to God. And

God .split the mountain and the children of Isruel were able to see the

bler of Asron in the cave, And while they watched; the cloud of glory

rested over the body of Aaron, and from that time on the 35§%ﬁ of glory

was no more seen from the camp of Israel.”

(1) Volume I, page 91 F.
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GOLIATH

The midrash entitled "Goliath!" actually deals with King David,
It is a charming story of David's pride and his atteining u sense of
dependency. It is popular, and so constructed as to explain a Biblical
verse, It has little theology, and that little, of a primitive nature.
It deals with the brother of Goliath and his attempt to kill David,
who has been trapped by the mother of the slain champion, Goliath.

This midrash strangely enough 1s the only one in the minor mid-
rashinm that deals with David in any shape or form,

David is depieted as a fun loving monarch who feels he ig
superior to God's moral Jaw, Through miracles and the intervention
of his friend he is recued from mortal danger and thus lesrns that

God is supreme.
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(1
GOLTATH THE GTANT

’lt is written, let not the warrior pride himaelfj%n his strength.
This was sald of David, the King, When David was in battle, he would
throw and kill‘aoo nen at & stroke. And when he sheathed his sword 300
men died. When David saw thiﬁ;_he was very proud, and said, WThere is
none such as I in the world, nor will there be after me," Thé Holy Ome,

Blessed be He, sald to him, "Do not be prouder of your own Strength than

apireciative of God's help." Now you shall see that it is not your owmn

strength.

What did God do? He caused & deer to run before him, And Abishai
was with David at the time, The two followed the deer too far and lost
their way. And the lace of Abighai's shoe became untied, and while he
was tylog 1, David went ahead to & fine tower thet he saw. He entered
and saw an old woﬁﬁg:/ghe mother of Goliath, the Philistine, She was
gitting and weaviﬁg with. the loom, She recognlzed him as the slayer of
her son Gollath, the Philistine, Bub he did not know her. Ae she wove,
she broke her thread, and said, "My son give the spindle which has
dropped, David gaid, "With all good wishes, maam." And when he hent
down to twke the spindle, she hidHQn her hand., And as he Wwas looking
for to=tmke the spindle on the floor, she dropped a leg of the bed,(on
which she was sitting)evdt him, to bresk his bones. Immediately, the
Holy One Blessed be He, before Whom there is mno fdgetfullness or
favoritism, caused a depression to appear under him, into which he fell.
And when the brother of Goliath, the Philistine, returned, his mother

said to him, "Do you know, my son, what I have caught?" And he

answered, "No." ghe gald, "I have caught David who killed your brother,"

He sald, "Mother, what have you done with that wicked one? Give him to

(L) vVolume IV page 140
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me that I may kill him." ghe said, "Go and you may see him under the foot
of the bed. TFor I have broken all his bones." He wen®t and saw hin
sitting in the pit. When he saw him,; he said to his mother, “He is
vet alive." And he went to fetch hils spear. Outside, he stuck his
gpear in the ground with his sword, In order to catch David., Then he
went and took David, andvthreﬂhim upmwto the eair so that he would fall
on the spear. Bul the Holy One Blessed be He caused David to remain
hanging in the air., In the meantime Abishai came and saw what wag
happenipg, he went to Goliathte brother and said, "Give me the spear
that T mey kill him." He said, "Take ibt,", and when Abishal took it,
he killed that evil doer. Then did David fall to the earth. And

they returned to their place, Then did the people say, YThe might is
not Davidis, but of God." And this is the meaning of the verse, "And

Abishai helped David, and he smote the Philistine."
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SOLOMON

In dealing with the character of Solomon, the midrash stress
his worldly wisdom and knowledge. However, ag a whole, they are woven
around him as & central figure, rather then dealing with hig deeds and
character, As long as King Solomon cleaves to (od and His way, he is
. the abgolute ruler of all the earth. ILlke Moses, he commands the
alements. He undergtands the language of mwen and animals. Nature

hides no secrets from his eyes. However, when he deserts God's ways,

he comes to grief, In his trials and troubles, he learns proper respect

for the Divine creations. As in the other midrashim, Solomon was
opposed by an adversary, by Asmodeous the demon., Just as in the
previous Biblical characterizations, the adversary is not powerfully
created, Its real character is difficult to wnderstand. It 1s all
bad, with no good features. It is pure evil, rather than & characher—
ization.

Solomon, 18 a public man, Unlike Abraham, the simple man of
faith, he has»a kingdom to lead and guide. Abraham is always the
Endividuel with a mission. Soiomon is always the public leader, the
king. His wisdom is used for public purposes, He iz the judgey he it
is who erects the‘magnificént buildings, who teaches his subjects the
-correct laws and sayings of the Bible,

The midrashim thémswlves are a charming collection of folk-tales
and legends, Most areé§§;§ligious in tone. They all illustrate the
pomp and wisdom of the king. Thelr attitude is moralistic rather than
moral. Wisdom is second only to being at unison with God. |

The miracles performed in behalf of Solomon are not the awe



inspiring type we behold in conjumction with Abraham or Moges., They
are small affairs, He finds the ring inscribed with the ineffable name
in the belly of a fish, True, the demon conjures up a two~headed man,
but the demon finds he ig not powerful té gee him back to the netherworld,
Bolomon is thrown through gpace. Eyen when desoribing the throne of
Bolomon, the midrashic writer keeps it within imaginary bounds, The
real miracles performed, are those‘qﬁvjy@gey?px, and these only because
Solomonts spirituality is at pﬁéwﬁith God, b

Solomon as a man 18 not too well painted, He is the central hero
of the midrash, yel, the story itself is the essential part; Any

character would have served the purpose. The migrashic authors merely

 take advantage of the classical conception of Solomon as a msn of great

wigdom, wnderstanding, and knowledge, Tpue he beats the demon, he solves
difficult law problems, he rules wisely, he loves well, but in the

finsl analysis, we do not truly know him as a man, as we lesrmed to

know the other Biblical characters. He remains the instrument of the

gtory; the sbory never tukes second place to the character.
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P (1)
THE THRONE OF SOLOMON

de?
ey
The sages, of blessed memory, tell that %ﬁ@suerus wished to sit

upon the throne that Solomonm had fashioned for himself, And the
Israelites prayed before the Holy One, Blessed be He., "0 Master of
the Universe, how can you permit such a villein to 8it on the throne
that solomon uged to sit on and judge IsrmeldM

For after the death of Jolomon; Shiskak, the father-in-law of
Solomon, tdok it as indemnity for claime in behdilf. of his widowed
daughter. Sennacherib conquered Egypt, and cerried the tbrone away
with him, bubt marching through Palestine,; he logt it tefﬁgzekiah.
Pharaoh Necho conquered it from Jehoash, And Nebuchadnezzar got it
from Egypb.

The throne had six steps in honor of the 8ix descendants of David,
with lions stending on each step. When the Pharabh tried to mount the
throne, the lions dwelt him such a blow that he limped for the rest of
his life, Therefore, was he called Pharaoh Necho, or the lame,

Nebuchadnezzer also wished to mount the throne, but he too was hit
by the lions, and he never again tried to sit on the throne of Solomon.

Darius, the Mede;tock the throne to India, but he did not venture
to sit on 1t himself, And Ahasuerus later followed him in his cautiq;ﬁF_
policy. Ahasuerus tried to bave the throne imitated, but naturally
failed in this project.

And this is a description of the glory and the beauty of the throne;
six Stepsrflanked with gold rose to the throne, and whenever the king

mounted, the lions would raise their paws and recite some law of Justice.

(1) Volume IT page 83 f.
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Gad and Nathen, the prophets, had a platform on either gide of the
throne. All in all there weré 70 such platforms for the elders of the
tribes. Whenever witness' testified before the King, if they spoke
falsely, the images of the brutes on the steps would make an uproar to

confuse the liar,

AS MQD_}BUS,(l)

Afﬁer the Temple was finished, Asmodeuns was stlll kept in
chains in the palace of King Solomon, Once Solomon ¢uestioned him
concerning the power of the dembns. Asmodeus told Solomon that he would
reveal his seerets if he could wear the royal ring engraved with fhe
ineffable name, Solomon consented, but as soon as the demon had it
in his hands, he took hodd of the king end hurled him far oub of the
country into another land,

Thug, Solomon learned that he was no longer great and powerful,
but one of the poorest of the poor, and he wandered sboubt as a beggar.

And he was finally taoken into the kitchen of the king, and he served

the head cook. After many days he was promoted to head cook, But he wes
unable to convince anyone of his former position and roysl station, He
knew thet he was being punished for Hultiplying women, horses, and
material pogsessions" while he was king in Jerusalem.

The daughter of the king fell in love with- Solomon., The king
threw them both out of the Palace and exiled them to the wilderness.
There, Solomon bought a fish, and in it discovered the ring, which the

demon had oast into the sea., Solomon then was again in possession of

(1) Volume IX, page 86
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the name of God. 8o he returned to Jorusalem, and after many trials,
proved himgelf the true king. When he finally confronted the demony
the demon clapped his wings together and vanished into space,

2 big reception w&s given and the father of SOlQmon's wife wag

reconciled to his daughter. Because of her love and loyalty, ghe

was blessed with a som, Réhoboanm, under whose reign the kingdom split.

(1)
SOLQMON

Once upon & time there was a very wealthy men who had servants

~ and property and all that a men's heart could desire. He sent his

son on a business trip to Africa and doing his absence, died, On

the boy's return he learned that one of his father's servants hed
succeeded in getting rid of all the others, and claimed to be the son
of the wealthy man. As the boy could find no witnesses to testify in .
his behalf, he was In danger of losing his estate. But Solomoen heard
of the matter and he took a drop of blood from each claimant. The
blood of the natural son dyed the bones of the father, and the blood
of the servant was not absorbed by them. And thus Solomon was able to
discover the true son. Therefore was it written, "And Solmmon was the
wisest of all men,"

During the days of Solomen, the king, there was a handeome young
man who went from Tiberias to Bethar to study Torah, A young girl saw
him and agked her father to betroth her to that young man. Whereupon
her father followed him and said, "If you wish to'marﬁy, I will give

ny daughter to you for a wife.," And the young man agreed., They were

(1) Volume IV, page 145 f.
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married and established a home where they lived happily for a year.
At the end of the year, his wife gaid to him, "Please take me back to
my pavents that I may see them." So he provided himself with horses
and food and drink and many dainties, and went with his wife to vieit
her parents. While they were upon the way, a highwayman held them up.
When he saw the young wife, he fell in love with her and she returned
his love. They tied up the young man, and the highwaymen had intercourse
with the woman. And afterwards he sat down to enjoy & good meal with her.
And all the while the young wan was tiled to.a tree and saw what was
going on., Then the highwayman tock a pitcher and pub it under his
head and went to sleep. While he was asleep, a serpent came and drank
- of the wine, and spigyfits own polison therein, When the highwaymen
awoke he drank the cﬁntents of the pltcher and died, And the young
man beheld the miracle that had tsken place, He said £o,hia wife, "please
free me of these ropes," and she answered, "I am afraid that you will
kill me " He swore that he wouldn't, Then she freed him, and they
returned to the house of her father, When her parents saw her they were
very happy and prepared a feast, Bub her husband said, "I cannot eub
or drink till I tellyou what happened to me." He told them the whole
story concerning the highwayman, whereupon her father killed his daughter,
And concorning this Solomon sald, "And a women in all these I have not
found, "
(1)
. LOTALTY

The Seriptural verse, "I have f§und one man in a thouwsand, bub
I have not discovered one woman in a thousand", is explained in this
midrash.,

(1) Volume IV page 146-147



A men noted for the happinese of his famlly life was epproached

by the king who sald, "If he would get rid of his wife, golmmon would

meke him one of the great men of the land, and give him one of his
own daughters for & wife." The man, however, on his return home was
wsble to glay his wife,

Solomon then approached the wife with the same type of propesitlon.
Howevery in her case, he gave her & lesd sword, rather than one of
steel. And during the night, she attempted to slay her hugband, and -
thus the king proved the truth of the verse, "I bave found mme man in

a thousand, but a woman bave I not found,"

Onee upon a time there were three brothers, and they came before
King Solomon in order to learn wisdom. Solomon agreed on conditionm that
they served him for a period of time. At the end of the time, they were
not satisfled with their progress, so Solomon paid them a sum of money
and they left. After travelling for a time, the youngest decided to
return and give the wages back, for he had come to learn wisdom. Solomon
egreed. He taught him three things; always camp before night falls,
never eross a river in flood, and last, never reveal a seciet to & women.

The youngest brother then left and soon overtook hig brothers. That
night he camped early, bub they decided to press forward, During the
night a blizzard aroge and froze them té death. The next dsy the brother
overtook them, found them deed; took the money and pressed oﬁ. Soon he
came to & river in flood, He waited, but some treapure bearers tried
to swim across and they were all drowned, The brother then took the
gold, After he returned héme, he married, and one dey he told his wife

hig secret. Sure enough, in a quarnei he was accused of killing his
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brothers and robbing the cavavan, He was in danger of losing his life,
but he gsent to the king who bucked him up in hig story, Thus he learned

part of Solomon's wisdom.

JTHE-GOED IN THE JARS OF HONBY

In the days of King Saul, emN old men died, and left his young
widow all his wealth, The Philistine overlord locked upon the womsn
and desired her, So she hid her momey in jars of honey, and gave them
to an old friend of her husbend to guard., Whereupon she left the
country. After many days the wan gave a feast, and rumning short of
honey opened the jers, snd discovered the money.\ He stole it, and no
man knew of his theft.

After mexy days the widow returned and discovered the theft. She
dppeared before King Saul, but as there were not witnesses, he refused to
try the case, However, young David heard her troubles and agreed to
represent her, He showed that there were still several coins in one of

the jars, and that therefore the widow was telling the truth. Whereupon

all Israel agreed, that the spirit of God was upon David,

Once upon & time Solomon was talking to Agmodeus who questioned him
concexrning the wisdom of the king, And the demon offered to show hiim
a thing or two, 8o he conjured up one of the inhabitants of the nether
world. A creature with two heads and four eyes. ALl the people were
amazed, and then asked the demon to return the creature to its place.

However, thiz was beyond his power. &o the creature took & wife, and she



bore_seven sons, six normal, but one like the father, Affer the denth
of the creature, the two headed son demanded a double ipheritance, for
was he not two péople? However, Solomon poured hot water mixed with

wine on his arm, and with both his mouths the creature called, "Behold,

I am dying." And so he was granted only one portion, for he hed only

one mind,
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This short widragh ig gimilar to several others given in the
minor midrashim. It i the story of & man who feels that he ls
superior to God, and above all the moral and physical laws of pature,
Hiram is powerful, it is true, yet in the final test, he is found
wentlng. He ends his life in disgrace and suffers a oruel and harsh
death, and all his work was swallowed up as if it had never been,
The king 1s teken as a brototype to show that wealth and power when

employed for profeiwe purposes will always come to nought.



Hirem, the king of Tyre wag s very proud an@ vein man, He
consiﬁered himself a god, and tried to make men belleve in his
divinity by meking artificlel hesvens, In the sea; he erected four
ivon pillars on which he bullt seven hesvens, each larger than the
one below. In the highest, he had pearls and diamonds so placed that
they.gﬁiﬁgggiike stars,

/As Hirsem wag floating above the earth, he guddenly saw the prophet
Ezekiel next to himself, Eéekiel.told him thet God had pub him there,
and demanded to know why Hiram was so proud of himself. Hiram ans-
wered that he had survived many kings and had buried many prophets
and priests, Whereupon God saids "I will destroy My house, and
therefore Hiram will have no reason to be go proud,"

And the end of the matter was that Hiram suffered a cruel and
hargh death. His kingdom was overthrown by Nebuchédnezzar, and he was
taken captive and forced to eat two fingers breadth of his own flesh
soaked in vinegar every dey until he died. His palace was swallowed
up by the earth, and it will emerge in the future world as the habit-

ation of the plous.

(1) YVolume V page 311-113,
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‘The character Joneh is the most human of all the Bibliical |
characters portrayed in the minér midrashim. In his pathetic desire
to conform, o bg;/gne of the honest people, well thougiCor and admired,
he refuseg*ﬁo go and warn the peoples of their denger,"lest they
repenty and he be known again ag a false prophet.” Therefore, he flees é
far awsy. The miracles in & way differ from those performed by a stern g
and w;athful.eed. The ship i# brought to port, though it is wiwo

days Journey out" so that Joneh wey enter. There, like a child who

has tricked his parente, he goes to sleep, When he is later thrown
overboard and takeh-within‘the fish, he is so comfortable that he
neglects to repent. He is always the comfortable mun who above all 1
wishes to be left alone. ' There is nothing heroiec or noble in any of
bis actions. Above all, he is concerned with his own welfare, with

the good opinion of the world. However, when he finally is brought by.

God to see the error of his ways and repent, the whole affelir does turn

oub as he had forseen, the people repent, and he is agein the false
prophet.

The character of Jynah ié admirably get off by the unselfish actions
of the pagan sailors., In their solicitude for Jonsh's 1life, they follow
the spirit of the Biblical narrative., The people of Niniveh algo, in
their desire to do that which was right, showed Jonah, the man of God,

to be weaker than they, Thus, in steadfastness of purpose, in strength
of faith, Jonah ig by far the weakest of all the Biblical characters

treated,



67,

(1)
JONAR
Jonah was commanded to go to Nineveh only to show that God is
everpresent, that He rules not 6nly in the heavens and the earth; but
in the sea as well.
Jonsh did not wish to go to that city for he had twice prophésied

-concerning Jerusalem end on both occasions the people hed repented, and
God did not destray the city. And so Jonah became known ag the false
prophet. Fearful lest the same term be applied to him in other lands,
he determined to flee, To test him God went so far as to bring back

a ship to the port of Joppa when upon Jﬁnah's arrival there were none

in port.
So anxious was Jonah to get awey from God that he paid hisg full

passage money in advance. Once on the ship he retired to sleep, and
while he was asleep a great shorm arose, The sailors prayed to no
avails, TFinally, they called to Jyneh and he admitted that the storm had
arisen becouse of him. The men finally agreed to throw him overboard,
but only after several reluctant attempts, and only after they saw that
it wes absolutely necessary to get rid of him.

Jonah was then swallowed by the fish, who told him that at the
creation of the world it was agreed that he would swallow Jonah at this

time. Jonah was o comfortable that God had to send a female fish,

big with swarms of young, she~thraatenéd to put Jonah in her belly.
Whereupdn he agreed to go to Nineveh, As soon as Jonah agreed to go
to Nineveh the fish spewed him upon the land.

When Jonah prophesied concerning the eity, the people repented of
their weys. They even geparated the cattle from their young so that

" their ery also would reach up to heaven. Of their own accord they

(1) Volume I. page 96 f.
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confessed thell Past erimes and demanded punishment for their sing.

And. so God forgave the people, an@f&bnah wes enxious that God
be still angry, Baet he £led from doing his word, go Qod coused a tall
gourd to grow up to chelter Jonzh from the heat of the sune When thia
withered, Joneh leafned'the lesson of God's mercy to mem.

' Thé»ﬁidrash'compares Joneh in the heart of the ship to the soul
of man that is located ih the depths of his body, The captain of the
ship in asking Joneh where he wag from, what was his ebject, and where
was he bound is compared to the good inclination that constantly demands
a man to review his aims and objectives. The storm at sea is coﬁpared
to the troubles of life, that cause a man to reflect on his mothods and
actions, The roeks and the dangers of shipwreck remind a man's soul
of the moral dengers and crises that are ever present, and force & men
to gteer his course carefully.

When Jonsh is cagt overboard and is taken into the belly of the
whale he resembles man's course to the grave, and the three day stay in
the belly of the whale is compared to the period in whieh a man5s body
rots and dee%ysu- Just as there wag pesce and darkness in the belly of
the whale, so 1s there peace and quiet in the grave,

And o just as Jonah found that God existed in the belly of the
whale, so God can rescue from the grave. And just as Jonah was rescued
and gpewed up upon the land, so man may be resurrected in the life to

come .,
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(1)
DANTEL

The midrash makes use of the figure of Danlel as a mere peg
upon which to hang &n apocalypic utterances about things which have
already come to pass. Evidently written after the coming of Mohammed
and Abu Bekr, the story purports to be a prophetic vision of Daniel
after he hadsgeen-the desolation thet hed come upon the site of the
Temple. The biography of Daniel himself is a fantastic condensation
of Jewish History from the time of Zedekish in Jerusalem until the age
of Derius, in which both fact and circumstance are telescoped and dig-
torted into a meaningless miniature, It is a sort of Wengeful thinking
about the fall of the enemy of a later day., It is very similiar to
the political pamphlet and is poor both in content and structure.

I am translating a short sectlion as an example of the style and
content.

"And T Dpniel sew, thet in their days, a king would arise, short
of stature and red in appearance (Red from Edom). Treasure he had nob,
and the written word of God he doeg not obgerve. And he sghall say that

he ie a prophet, and he shall travel on & camel. He shall be a camel

driver coming from the south to conguer the sons of man. He will greatly

- oppress lsraely; and some of them will submit Yo him and to his faith.

But youy Dgniel, warn Igrazel not to listen to him, nor to desert the

. laws of Moses and the true faith of Israel. And as to the men who rides

the camel from the south, saying that he is a prophet, of him tell

. themy Dgniel, that from the south, never shall a prophet come. And

(1) vVolume V page 117-130
(R) Volume V page 124




that which he speeks is falsehoog and‘deceptiqn‘ From him and from
those who cleave to himy, Wilk emanste many troubles for men. Thelr
kingdom shall lagt eleven years ang he shall die in the south. And

after him another king shall arise with g long beard and Iong hadrec..o, "




CONCELUSION

In reviewing the various cherachbers that are treated in the
minor midrashim, we find that there are only four charactere that

stand out in bold relief. The others are obseure and ill-defined;

they fail to leave ws with any veal impression. We feel that we do
AAmensivas

4 | | e
not really understand knew the inmete-personality of the Biblieal

character, K The reason for this vagueness of characterization is due
2t Chad s 2.
to the midrashim usfhg’these individuals ss foils, as a background

for the message, for the ubilization of an idea.
However; in the four that are treated more fully, nawely: Abraham,
Moses, Solomon, and Jonah, we find thelr peculbrities well defined.
We can dlscern their true characters. We can see thelr common tralts.
They register as real personalitles, as veal flesh and blood people.
Thegse four, are first and foremost, wen of this world. They
work with humen qualities, they are realistic and vital. ALl are
called upon to propagate the word of God among people who are mostly
non-recepbive to their ideas. ALl meet trial and temptation in the
pursuit of their office, all are forced to spread the truth, regardless

of their personal reactions. The difference of thelr characters ere

tied up directly with their nearness to Gods Jonah, for example, is
the least God conscious of these men. - He-seeks to escape doing God's ‘
word, and the midrashvdeais with his return and punishment, All are i
prophets, Solomon, Moses and Abreham, all use the‘miraoles o ald them
in their work, All are punished when they refuse to obey. Thus, both

Solomon and Joneh meet punishment because they seek to overrule God's
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volee. Moses is punished for presumption. Working in different ways,
they all illustrate that life 1is tied up with the knowledge of the
Mumighty, Nature, too, is under Divine sway, The nstural courses of
the heavens bend to do the Divine will, WNothing is out of plaée if 1%
illustrates God's power and majesty. As long as ﬁheiﬁharacter ie in
gympathy with'Géd's ways, he prospers, but once he works for other than
the Ende of God, then he falls upon hard times. Thus, Solomon, is the
apostle of God. He sees the larger ploture of the world, He utilizes
his wisdom and power to glorify his relgn, bubt once he rids himself of
ﬁhe ring, inscribed with the name of God, then he is osst aside and
guffers hardships and evil times. As & militant-massenger of‘dod, he
is always in sympathy with the purposes of the world,bﬁﬁ‘once he
forgete these ends, he is of no use: Hiremy too, though a minor char-
acter, sing because, like Solemon, he considers himselftabova‘the

laws of God.

Moses, 1s an unheppy cheracter at times, TFor it is his takk to
harmonize the idea of a wrathful and vengeful God, with a people all
too prone to sin and evil. Yet, unlike Jenah, he dose noﬁ try to run
away from his migsion. He always- reasons and goftens the extremes. He.
uges the golden mean to achieve his ends. His role as the supreme law-
giver of mankin@ is not used to 1ts greatest possibilities, but alweys
in the background is the ideal of the perfect leader, Human, often
erring, often misteken in his ends, but never above our‘underﬂt&ndiﬁg
and love,

Abrahem is the most primitive character in the minor midrashim,

It s his naive, heaithy, UnQUeStioning feith that typifies his char-
acter. It is this unswerving loyalty to his ideal, to God, and His
rodeeming power that makes him.so chlld-}ike and lovable & character,
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He it is who undoubtedly inspired the mediaval martyrs to sanctify

God's name, Lusty, vital, with an eye to physical action, there is

no svbtlety or dishonesty in his make-up, He is always absolutely
honest, breve, and wcompromising. A man who sees things simply,
without complications or ramifications. He is the man who cuts straight
to the heart of & matter. For example: He asks Nimrod one question,
the answer must be a "yes" or a "no", there can be no "maybe', And
Nimrod, the little opponent, is pathetic in trying to answer this
question. He asks what he might do with this simple man of faith?

A1l thege men use miracles to ald their causes Bub Moses! ch&rw
acter is independent of the miracle, whereas, Abraham, from birth, is
directly mided and helped by the miracle, When Abraham fights ldolatry
the idolatﬁbs haventt a chance. It is an uwmeven battle, and as such
we tend té lose interest im the character. Supermen do not hold one's
interept. The fight is a battla ageinst the power of God, noﬁ Abxgham;

As for the minor characters, they are more or less tradibional.
Asxon 1is above all the peace-meker. Theve is little or no% bite in
his make-up, And as the world loves a fighter, he is largely ilgnored
in the mindor midrashim, He.ia a good man, and aé such is dismissed
with a few words, He is lovable in & quiet sort of way, But the
midrashic writers obviously prefer to tell of the fighbing fathers of
our falth,

Enoch, or as he is sometimes called Hanoch, ig completely out of
this world, He 1s so holy and sacred, that when he dies, ha‘merely
chenges his address, He moves up to heaven and guffers no pain or

difficulty in his change of abode. A recluse, saint and ideallst, his
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charactar is negiigible. He is used as a vehicle to demongtlrate an
ideal form of govermment, a way of life,

Hivem is trested only in e superficisl menner. Proud, vain,
small of nature, he is portrayed only to show his punighment, He is
uged as-a device to gpesk of various Biblical verses. The midrash
is itéelf duplicated in one of the Solomon series.

Dayid as & character is not well defined in the minor midrashim.

He is a minor Seolomon. The midrash parallels one of.tha Solomon mid~
raghin, Hg ging, in presuming to be above the moral law, a common
theme in the minor midrashim, and is therefore punished, However, his
adventure with Gpliath's brother could have ocoured to any one of his
generals. He is not distinet, and knowing the high place he holds in
Biblical and midreshic literature, it is rather amazing that he has
not been used as é basis for more legends and midrashim,

The treatment ﬁendared the Biblical characters, their adventures
aﬁd attitudes to the basic realitles are easily seen in the midrashim
themselves, They are well-drawn, they do noﬁ hawve split personalities.
They are popular legends, drawn from different sources. Bub regardless
of their form, they‘reflect the Biblical influence. Though popular and

light at times, they are always bent on pointing a moral lesson.
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