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JEWISH PARALLELS TO THE STOIC SAGE
I.
Introduction.

"Fhatis man,that Thow art mindful of him?
And the son of man,thgt Thou thinkest of him?
Yet Thow hast made him but little Lower than the angels/”

~=Psalm viii. 5-6.

When the curtain roge on the scene of ancient Hellenio
philosophy, nature was the all?absorbing subject of inquiry. It might
have teen quite accidental; it might have been the natural @Xpression
of an intellect determined by geographic oondihionﬁg~or,influenoed by
a fo:eign civilization. Not that the Greek mind.failed to turn to a
more immediate realm of interest;to man,as the object of obs&rvatién
and comment., Practical human intercourse resulted in the outgrowth of
oodes;standards;types and models of character and conduct. Mythology
and folkflore fixed in the mind and in the heart of the péopl@ certain
heross and villains,certain object-lessons of the commendable and the
objectiocnable. Bult in the field of purely theoretical pursuits,the
‘Tonian thinkers eentered all their inquisitive effort at the CosMos,
the physical world, A marked revclutidn was inaugurated with the app-
earance of the Sophists in Athens. They selected Man and Man's fac-
ulties as the center of study. Socrates was little concerned with the
elements of matter., He was untiring in his queries as to the elements
of society. Instead of atoms and motion% we hear then of virtue and
knowledge¢>As Cicero put it:_"Soorates called phildsophy down from the

heavens to earth,and introduced it .into the houses and cities of men, -
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compelling men to enquire concerning life and morals and things good
and @vil"i; And that interest in man,once aroused,continued té grow
,in depth and scope{until philosophy became immensely pr&atical{spéof
ulation flamed with an intese fervor,systems. as to the hjgman place
and duties and destiny in the world were advoocated dogmatically and
enthusiastically. Thevvarious philosophic isms assumed all the dist-
inguishing earmarks of religious doctrine. Teachers and students and <
laymen sought and strove for the ideal type,the Sage,whose charaotep
and life would present btoth the goal of philosophic enquiry and the
achievement of practical happiness. To be sure,the study of nature, of

physics,and of kindred subjects,continued to draw the attention of the

wise,. But unquestionably the anthropocentric motive and view predomin-
ated; and science and theory were ordanized on the basis of the prin-

e@plés*enunoiated'by the striot humanists of the Greek world.

Hebrew 1it@ratura;on the other hand,at least the portion of
ancientxﬂebrew literature which weathered the stormesd of time and sur-
vived to our day{was throughout the product of a passionate and uninf
terrupted interest in human values. Whatever thought énd belief and
science and tradition was transmitted through the ancient scrolls of
.Israel,breathes the gpirit of moralityéis taught from the point of view_
of social or individual human protlems. Jewish philosophy clearly en-
throned Man in the palace of its great Rook. And thé finest product of
Judaism is not even a conception‘of'Godicertainly not a system of the
world here or of the world h@r@after?but the contribution of its ideal
Jhuman type,the Jewish Sage{under'wh&tever designations we may meet him

in Jewish letters or in Jewish life.

What wbs the ideal type,the Sage,as the Greeks called him,or
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the Zaddik,as he was first technioally known among the Hebrews? By ‘
what standards was he guided; by what modes of action was he idealized?
by what traits of personality was he characterized as the blessing and

goal of humanity? Different peoples and different ages Qave different
amswers to the above questions. The vioissithdes of fortune{the almost
spasmodic and intérmittent ohaﬁges in histon%gmpircumstances{acoounted
for the variation of values in the Hellenic and Hebraio wo?lds{andAin
the Variods periods which those two worlds passed through.One must bear
in mind also the influence of individual tempefamentland,idiosynoraoy,
and- the fact that even the varying moods of an individual are frequently
responsible fér many a note of discord in the song of his life. Net,for

technical purposes,if not for reasdns of strict accuracy,we are justi-

fied in diStinguishing a Stoic Sage in :ﬁéwféélmrof'Greek moral phil-
osophy{and.in pointing out a number of salient features generally ohaff
acterisfiic of the types held up as éthioal models by successive gener-
ations of representative Jewish thinkers. It is a matter of speculative
int@rest{and,so’long as the ethical forces of the ancient world are still
potent factors in our world of morals tofday?it,is also a matter of »
practioal'value;to trace the currents of ethical ideals in the history
of Jewish culture running parallel to those of Btoic culture; to comp-

- are the two,and observe the points of contact and of contrast,of simil-
arity and of difference existing tetween the two, Many'a beauﬁiful
Jewish thought was expressed most beautifully by a Stoic phiiosopher;
many a notle Stoic principle was most eloquently lived by a Jewish sagew.
Or one looms most wise where the other failed in particular to satisfy
~the human soul, Whénever the Hebrew mind saw visions of moral ideals

and busied itself with the study of man--and that flowed on in a con-




stant stream—-we can find looking up parallels-to the flower of
Hellenic ethical achievement,to the Stoic Sage. That is the subject

of our present thesis.

The extent of the natural influence actually exerted by
Stoicism and Judaism on one: another is a contested question. Some
see in tﬁe general invasion of oriental cultures .into the homeland
of the Hellenes Whibh followed in the wake of the Persian Empira{.in
the bodily contact into which the Macedonian .invasion of Agia Minor
brought the~men,énd civilizations of the neighbo:ing oontinentg?—in
the reported travels of Greek and Semitic soholafsvin one another's
lands, in the Fastern origin of many of the founders of Greek Sohools(
and particularly of Stoiciswm,in the spirit of cosmopolitanism which
permeatedjthe atmosphere of the Mediterranean basin during the period
of the Roman Empifa{'in the proselytizing passion which dominated vasti
groups of religious zealots,in the numerous actual agreements in 1an7
guage and in thought between elements of parallel movem@nts?fsoma see
in all these facts ample proof for the Semitic origin of Stoicism or
for the Greek origin of many Jewish principles. Of courseqhistory and
anthropology havé repeatedly proven the similarity in expression on the
‘part of the human mind throughout the world,even where no direct physf.'
| dcal relation Eetween the societies that bear those similarities can be
tracedn.The doetriﬁ@s themgelves, at least those whdch are truest to the

general spirit of Jewish and Hellenic thought,are deeply rooted .in the

b

soll of their respective spheres. Yet,there can be no doubt :;judging on

the basis of the historic facts which have come down to us,that the two
Sorpitn,

rworldsﬁmth@ Jewish and the Stoic conceptions of man--did come in matual

contact.Certainly the two drew inspikation from the common sources of
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. the surrounding civilization and of the past; knew and influenced one

R

another,especially when Macedonia became a highway for the exchange of

' . M 4 . golden, , )
Bastern and Western civilization; and,of course, the,period of Jewish
phijosophy, the one in which we are particularly interested in our pres-
ent study,the mediaeval period of Jewish literature,was based on a

Judaism saturated with the syirit of Greece,modified as it was by

" Roman and Arabic and other influences. However,in our paper,we are not

directly interested in this particulaf phage of the protlem, In order

to sift through the vast storehouses of Jewish and Stoic ideals and
truths for comparison or for contrast,we may legve out of consideration

altogether the question as to the origin of those ideas or the mutual

influence of those two spheres.
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IT.
In Search For A Man.

Tt is told of the Oynic philosopher,Diogenes (4th Century),
that he carried a lantern wibh him in the broad daylight; When asked -
to explain his queer praotica{he replied that he was in search for a

1man, That anecdote characterizes the pe:ennial quest of the ancient
moralisfs and theQretioians{the‘quest for the man{the ddeal type.Some
thinkers thought that the ideal was to be found in a charaoteﬁ,.in a
man's natural disposition,and they looked for the Sage. Others thought
that what they were after was to be-disoovered in a mode of life,in
aohievement?and they asked what was the dood in life{the end of man's
axistence? At tottom these were two aspects of the same question{and
were frequently pronounced bty the same scholars in almoét the same
breath, It was this problem{expressly raised or tacitly.implied{which
led the rgpresentative winds both among Jews and Stoics to propound
their theories as to the conduct of life and the ideal man. Thus we
meet with different points of attack and of view; the ideals were
grouped and graded on the basis of different criteria; the highest
figure was dukted by different names. Bat under the surface of those
Aintellectual and moral researches,we can distinguish two parallel
currentg of'thoughtgthe one Jewish;the other GraeoofRoman,bbth tending

to the same goal,the man.

The Stoics looked for their Sages in the old annals and lists
of primitive heroes. Heroules3Ulysses,and even Cyru&,were-sufficiently
Afgmote from them to fit for the exalted position of an accomplished
Sage. In the Roman period they found their ideal also in some men who

AP @ g v . \ o . . .
were almogt contemporary. The case was very similar with the Jewish
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mind, Already the most ancient literary remnants of Israel bear acc-
ounts of the~national ancé%torq the Sages 1f you w1ll,of an her01o
anticulty* They were held up for admitation and emulation by the un -
known authors of those accounts. Successive generations of literary

men turned to those primordial patriaerchal figures as speéim@ns of the

_ S

firest realization of man. That was also the popular judsment of the
masses. A good illustration of a later Jewish book of that kird,clearly
the product of a mind influenced by Greek thoupht ig the Book of the
Twelve Patriarchs. Here every son of Jacot is held up as the chawpion
of a particular virtue,round which the patriarch's whole carcer ig
organized inlo one harmoniqus life; Philo,in the same spirit, looks tack
on Abraham as the "wise many andiﬁérticularly untiring in his admip-
ation of Isaao?the "s@lffinstruotedS So in Talmudic and in Mediaeval
literature, thege primitive Jewish heroes loomed up as men who approaches
God nearest., A Biklical Sage, hlohly cos mop011tan in nature and drawn
from popular flotzon rather than from rational history is met with in
the Book of Job.In the Talmud we find the oonoch of the Sage as the
GCPt(P of the world referred to a contemporary: "Said RwJudah.in the
nare of Rav, eagh day a heavenly voice JSSU( forth (from Mount Horeb)
and proclaims: 'A1l humenity is sustained'by werit of Haninah my son;
and Haninah my son is satisfied with just a'jug of caroﬁs from Sabbath
eve to Sabbath eve!") In another instarce the Talmud b@waiis the loss
of Jose the Small on the ground that with bT% demise there was left mo
Ha>zdwwa term 1mp1y1r5 grace or k1pdne 88 and corresponrding to Saint op

ﬂﬁe That that Talmudic passade refers to Hgsid as s type of character
hather than as merely a disciple of an historical partiy,is born out by
‘the continuation of that passagge where ig given an account of other

great Wen, every one distinguished for some: particular virtue,such ag




holiness 5,modesty, the fear of sin,etc. At times the rabbis refer to
the "former Hasidim] as the men who rose to a perfect relationship

with God.

There are still clearer and more direct parallels in
Jewddh literature to the problem so prominent in Greek 1etters,
namely,Who ig the Sage? As already reﬂarked,the question was raised
in the forms,Who is wise, or Who is Just,or Who is happy? correspondf
ing to the Greek and Roman iﬁquinie;,intq the meaning of'wisdom?or
the real good,or ultimate happiness. The Rook of Psalms is replete
witﬁ agsertions in that direction. "Happy the wan" begins the first
chaptergwhichkoontinues'to describe the person whose way "the Lord
regardethy "Who is the man that desireth life?and loveth days that
hevmay gaé the good therein?" eéxclaims the author of another valna

"Whoso is wise,let him observe these thing s? tells us the singer of

still anothern These are just tproa] of a dreat number of similar

passages throughout the Psalmsg To quote the language of Professor

Neumark,-"Deducting less than thirty special Psalms,it may be said

that all the rest of the ore hundred and fifty Psalms which make up

our collection,have for their sole popic the problem of justice..,,

Again and again it is the defense of the doctrine of the happiness of

the just,in spite of all hard facts of real life seemingly pointing

to the contrary,what the Psalmists in the pious outpourings of their

@eply stirred souls are primarily concerned with...And the same is
to be said of - Proverbs" Let us remark here partthetically that the

Just is a Hekrew equivalent for the Sage. Precisely as the Greek used.

- the tern Sage to denote rerson who posse essed all the virtues and not

that of wisdom alonew-there being no other term irclusive of all the
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cardinel virtues--go the Hebrew term Zaddik.implied all the virtues
and not merely justice (Zedek).That all.inolusiv& connotation was'true
also of the later terms Hahonm (Wisek{ot Hasid (Kind),although im many
particular instances those words were expressly limiﬁed,in their me an-
ing. The early use of the names Zaddik and Hasid?and their opposite

Rasha,is perhaps indicative of the greater prominence given to social

relations in the Jewish moral congeiousness.,

Wé note iﬁ the other Books of the BRible the same conscious
endeavor on the part of the Hebrew mind to find the real valuevof lifed-
and the man who may be said to grasp that value. The injunction of |
holiness on the individual and on the communihyiis a deliterate effort

al a general standard set up by the Holiness Code to denote the human

idealf The faithful observance of the Law is sugdested in another code
of the Pentateuch as a criterion for the truly nise nationZ>The fact
that, hera;as elsewhere in Jewish culture,we meet with the conception
of the nation in terms of an individual,is again indicative of the.
keener social instinct of the Jew, In a 8till older code (JE) of the
Bible{where-divinatidn is regarded as a distinguishing feature of the
great man, Moses is reported to have wighed the entire people to earn
that distinction and to have provlaimed{"Would that the entire people
of JHWH were diviners!"a
A favortie method employed in gsome of the later Rooks of

‘Soripture is the discussior of the true fear of Godffthat qqality
being identified with wisdom, hence characteristic of the Sage, At
the very op&ning‘of the Book of Proverbs,the compiler addresses himg
self to the Wise,and posiite his identifioaiion of the two virtues,

That Books is avowedly and primarily interested in the character of




’ ' 10,
the Haham,or Séga,and'the depraved nature of his opposite,the Kesilz:
or Fool--the two terms corresponding to the Just and Unjust of other
books. if gives many lengthy enumerations of the characteristics of
the ideal man; andits description of the ideal woman® is one of the

most brilliant literary gems in the whole of Scripture.

The thread of the same discussion is taken up by the author
of Feclesiastes. The 1atter,however{in his extremewpessimism{d@spairs
even of the Sage. "What advantage has man in all his toil under under
t he sun?"lo asks Koheleth in his characteristic mood,"FogEthe wise man,
even as of the fool,there is no remembrance for ever} geeing that in
the days to come all will long ago have béen fofgotten,And how must th@
wise man die even ag the fool!"11 How well might a faithful Stoic have
been compelled by the logic of his belief in drexorable fate .and in fh@

.ooming Oonflagration{tp give utterance to these words! Indeed we doxu_
meet with this sentiment very often in the circles of the, Epicureans.
Koheleth,following on the CGreek trail for the "sood" and the "gbodf
thatfisfb@autiful",tells us in true Epicurean wise: "There is no godd
for man but that he should eat and drink,and make his soul enjoy
pleasure fdr hisg 1abour¥12 "I know they have no good btut to rejoice
and get pleasure so long as they liva?ia At the conclusion of the
~ohapter he remarks: "And I perceived that there is no greater ¢ood
than that a man should rejoice in his works,for that is his portion;
for who shall tring him to see what shall be after him?""* Again in
a later chapter he adds: "Behols that which I have seen: the good
which is comely is to eat and to drink,and to enjoy pleasure in all
one's latour." " In a sense,that is also the problem of the Rook of

‘JwaTh@ technique of that literary masierpiece carries the emphasis




s their master,and who was forever seeking knowledge from everybody.

11 |
on particular problems with which the Sage has to wrestle. Yet the
soul of thé hero of that immortal drams,tbe sod;-ﬁn its absolute
nature and in its bearing under particular circumstances,is so pivotal
a feature in.the whole construction and progress of the work{that,the

poem may be properly called an enquiry concérning the heart of a Sage.

The se@@ph for the Sage continues dn the Apocrypha, and in
Hellenistic Jewish fLitcex'ezl,"ture‘f.r We may select just one example of dach

to illustrate the way the problem is treated. The Book of the Wisdom

of Solomon defines wisdom,the distinguishing virtue of the ideal man,
as godliness,the effort at piety and justice,which is the supreme

good,the source of all truth and virtue,and the surest means of leading

those who lay hold of it to true happiness and immortality. We noted
the attempt of Phiko to draw a picture of the "wise manl'i6 He describes
the exact characteristics of the"good manglq and takes special pains

to define for us the exact meaning of the highest happin@ss;s the "end

- . . 19 ) 20
of the path of the wise and virtuous) = the nature of a "perfect lifel

o Similarly we find in the Talmdd ever recurring observations
on the character of the highest type of man, Of some of the leading
men in that "ocean of learning” it ig avowed that they studied Greek
wigdom; of others that may be surmised. They all frequently asked
themselves the questiorn in'which we are interested at presentf,To one
of them,Ren Zomafis attributed the diregt gtatement: "Who is a &ise~man?
He who learns from @veryhodyfziefalmost_as if that scholar had his eyes;
fixed not alone on the expﬂriénoe of life but likewise on that immortal

Sade of Athens,Sockates,whom all subsequent Hellenioc schools regarded

The same thought is reiterated in the dictum of R,Joshua b.Levi, "He
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who learns from his companion one chapter,or one law,or one. verse, or
even one letter is bound to do him honor™ as he would to his master?z
In the same tract R.Meir attempts to penetrate into the mystery of the
Zaddik-Hasid,the tybe "for whose sake the entire world .is worth wh.ile.f,"g'3
fiven the note of ha;piﬁess (eudaemonia) is struck in that book,when the
"way of the Torah) the "only goo&f24 ig defined for the benefit of the
rebbinic student:  The end 6f life is sought and found by R.Jobanan b.
Zakkai when he maintains that one need not boast of having'éﬁudied much
Torah because “for that énd were you created!”° Bleazar Ha~Kappar ex-
presged it as follows: "The living are here ﬁo recognize, to know and
to make known...that He is Godi’27 Qur problem was in the mind of R.
Hiyya b. Ami when he attfibut@d{superiority and greater happinegs (in

his conception of retribution) to the man who earns his liﬁelihood by
his labor over the man who is distinguished for mere "féar Of}.uazzt.ve;vlml!z8
We can detect an appreciation of a "perfect life" in R.Johanan b.Zakkai's
glowing tribute to,the"happy" fleazar bfArach{whose Life waS'diéfinguiShed
for both speculation and good deedsfg It was as a protest against a |
distorted conception of the extreme pietist,that R.Joshua poured forth
hisg invective against the "foolish Hasid" and placec him in the same
oategofy with the unjust and the unchastego or against the would-te
saint whose only claim to virtué¢ rested on his selffdenﬂalfl The same
problem,as to who is truly wise?is found again in the literary heritage
of the Amoraim,RfJohananggnd R, Issi b,Judah?3 True,the term Sage did
not always carry its full and &ﬁdtinotive philosophic connotation. It
was used often merely as a deneric name Bor scholars, That is clearly
the sense of th@.term even in cgrtain pasaagés where ethical standards
are defined?4 But the evidence is sufficiently bulky to prove that

Jewish thinkers looked for the Sage, for the end of lifem,and for happiness.
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Lezarus,who tuilds his theory of Jewish ethics on the basis
of absolute idealism,claiming that the Jewish Sage was never motivated
by the hope or fear of retribution,of course maintafins that Judaism is
opposed to the entire idea of eudaemonism?5 We disagree with that the5'
ory and fully indorse the contention of Professor Neumark who refuted
the arguments of Professor Lazarus on that pointsfs But whether or not
Judaism conceived of duty as autonomous,whether or pot it held up the
"fruit" for the present world and thé "principal™ for the world tb Cone
as a motive for right agtion,whether or not it thought that the highest
happinesé was identical with & virtuous life and maintained that true
blessedness was achieved in the process éf.inﬁending or acting the
right and not in the consequences of the same,the fact remains that it
prescribed_the wayvof the wise and held up some kihd of bliéa@intrinsic
or extrinsic or toth with respect to the duty%whioh the wise would

7

realize on hig way througsh life.

Furthermore, the exact meaning of the term 'eudaemonia',as it
was ﬁnderétood by the.Stoicsjallows for an exact parallel fetween their
motive and that of the Jewish Sage,even if we grant Professor Lazarus'
contention thét the genuinely Jewish spirit excluded the consideration
of happiness ag a reward. For the Stoic conoépt of eudaemonia embbdied
the- idea of 'sucess' rather than of material welfare. It conveyed the
notion of the highest selffrealizationaof egsential p@rf@ction;rather
t han ofvhappiness in the sense as we ordinarily understand it., A Stoic
would achieve eudaemonia when he would allow the highest possible dev-
»&lOpm@nt and play to his reason,which was his essence,in the same sense
.88 an artistéworking for art's sake (his essence),might attain the

hip ‘ 1 T 3 e X ) 38
ighest self-realization, or"success] in his work, When,theretore, many

. |
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a Jew thought of practising,or_perfeoting~himself in, his Jewishness,
' - ]
his eﬁsenc@,fof its own sake {(rinw?) on€which meant the samaffor "the
sake of heaven" (nonw QW?)?he wag attaining suooeéa,or happiness in
that sensge,or eudaemonia. It was'preoiseiy with that meaning of[gérm
that many a Rabbi used the word happinessfgas,for.instance?when Rav
called R.Eleazar b.Shamua "the happiest of the sages™ ("n an7 xysain)
becauge he had succeeded in having his opinion adopted as the binding
1aw?9 or when a later sage,Albo of Bpain,speaks éf"human success"
(nowy ang nn?xﬁﬁ)fo,Taken in that sense,eudaemonia is not discarded &
[
from Jewish circles btecause pleasure,or happiness,or even life might
o v
be sacrificed for the moral ideal. And eF¥en the statement of R.Jacob

~in Aboth,"Better is one hour of repentance and good deeds in this

world than all the life of the world to comé,though one hour of bliss

in the world to come is better than all the life (which includes happ-
iness) in this world"41ffeven this statement does not disparage'eudﬁ _ &
aemonism;when by the term is meant the highest self?realization of
m@n,whioh,acdording to R.Jacob is implied in "repentance and good

deeds!The Stoics generally looked askance at the idea of eschatological

retribution,or even at reward and punishment in this world,as conceived -
by the crude worshipger.They would acquire viriue or harmony and cCopl -
sistency in the whole of conduct,or that natufal disposition of soul f
which would oofoperate»oheerfully with nature,for its sake rather than
for the sake of pl&oating a deity who held out gifts in the one hand
and whips in the otheresz. Yet,in a higher sense,the Stoics acted with

a view at retribution,because their motive -was Lo make the test of

life and the best of one's self. In the same sense,the Jewish moralists
who rose to the highest idealism considered the "reward of a good deed

4 . 43
48 & good deed" " and yet thought of retribution because they were
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anxious to make the best of life and of their character, ‘

Jf the digcussion of the Bage is'bup fragmentary and oasuala-

though the interest in it is evidently keen,in the literature of the
rébbi&,we meet with an altogethér direct gnd complete exposition of
it in the mediaeval literature. Saadia devotes the tenth chapter of
his treatise "Emunoth ve=-Deoth” to a disoussion of the proper con-
duct of man,wherein he carefully add compactly draws the picture of -
the "Righteous Man" (p>73 DTN){the Saga{his dutiés,his reactions,his
pleasures and accomplishments. He defines the category of the Saga{ 
and takes it no longer as the common title for all soholarsTbut the

distinction of the person whose reason or will controls his emot.ions

} 44 . P . .
and passions. Judah Barzilai of Rarcelona,tooc,determines the Hahan

by his disposition and character as well as by his scholarship and

5 . A
devotion to the Torah? altheugh he has not worked out as elearwcut

23

{
|
a theory of the nature of the Haham as did Saadia. Solomon’baGabirol ' I
spoke of the "ultimate &im".of manfb of"the purpose of {he existence 1
of the human soul§4q and he determined the "essence of happiness¥48 ‘
Similarly Bahya b.Pakkuda looks for the most fit worshipper of God,-

and finds him in the person of the prophet or philosopher who had

acquired & certain degree of wisdomlfg He feels the need for a certain

harmony in the religious expression of mamn, & harmony between the man's
‘deY{intélledt‘and.heart)all employed together in the true service of

Gédfo Certain conditions are found to be prerequisite for that ideal

type,ahd Bahya enumerates them carefully.He gives an exposition and a
oriticism of the theories of the Sufis as to the character and conduct

of the truly religious man,and thus builds up & Bage of his own. There

are similar efforts on the part of almost all other Jewish authors of
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}‘ that epoch. The finest examples are those of Jehudah Halevi and of

Meimonides. We shall have occasion later on to examine the views of %

,&h@se two ihinkers in detail. They discuss the highest type of'man(

the.end of lifa,ihe true ha;piness of the soul, Albo considers the

"perfeét man" as the leader of humanity tqwardé an ever-higher goal; :
for although man cannot raise other animals to his spritual standarda? |
"~ the "perfec; man",who is perBaps above the ordinary man as the latter 1
is above thé brutaecan neverthelgss.impart of his perfection to all
mankind{because they-all share in the same essential nature of man?1
fhat éorrequndx to the concept 6f the NationTSag@?which is to lead

all other peoples to an ever higher appreciation of God's revealed

Word.

The search for the ideal continued in Jewish life and letters.
Spinoza describved the Sage which he conceived as the highest type of
human achievement;and the irtellectual love of God which he regarded

as the highest virtue or truest happiness. He admitted that there

were not many actual examples of the wise man,for as he puts it,"all ]

things excellent are as difficult as th@y‘arevrare¥52 Other leaders of
Jewish thought and fouﬁders of Jewish religious movements likewise
interested themselves in that problem. Tn many a system the Zaddik
assumed an all important and determining pogition in the cosmos. He
becamg the support of the world,the blessing of manking, the end and
80&1‘Q£ cfeationg Like the Stdio Sage he was even endowed with divine
Powerﬁ{given the influence to annul even God's decreas{or rather to

determine by his will the will of Providence. No Jewish writer, however,

ever had the audacity to go the full length of Seneca,who raised the

! 63
Sage even above the Creator. theip never-abating religious humility
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made them Qling pretty steadily to the feeling that man has a dignity
becausg he is subject to God; and they never went beyond the philos~-
'Ophy‘implied in the remark of the Psalmist:

"What s man,that Thou art mindful of him?
And the son of maanhatyThou thinkest of him?

.
Yet Thou hast made him but a little lower than the angels! -
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.III:
The Virtues.

In the literatures of both the Greeks and the Jews, the
virtues of man and the virtues or attiributes of CGod,of which the
former are copies,are so prominent a factor,that they reflect the
philosophy,ﬁhe gmnius,th@'soul of the people who dealt with them.
The virtues are personifiei{are even apotheosized and deified; aﬁd
in that process exert a tremendous influence on the developpent of

religion as well as of practical ethics.

N . 1 . . . g .
Like the Cynics and Stoics, Jewish thinkers considered

virtue as the supreme good,the end of life. Frequently expression

is given in Hebraic letters also to the other Hellenic view,originally >

propounded by the Sophist Hippias of Eliaf~that virtue is all-guff-

dcient and selffsuffioient for the highest happinesa?irrespeotive of
effects or retribution?»As a later Jewish thinker putlit{for him who
is truly wise;"Blessedness,is not the reward of virtue,but virtue

itself§4 or as he expressed it in another pamsage,that "virfue‘is to
ke desired for its own sake,and that there is nothing more excellent

. . . , B
or more useful to us,for the sake of which we should desire it!"

Maimonides agsumes the same psychological bagis for virtue

R . - - 8
as the Btoics did,and called a permanent disposition of the soul, a
havitus (S1a €qis),although the two differed in their final definition
of disposition,the one interpreting it as body,since the Stoics held
even the soul to te tody,and the other regarding it as a non-material

quality of a spiritual soul.

Because of theix common element in their definitions of mmuk




virtue,Maimonides agrees with the Btoics in laying strass&so far as
virtue is concerned,on the state of mind,on the hab it of'soulfon the

intention ({312) rather than on the particular act. But that was also

the prevailing Jewish attitude throughxout the ages,and did not by any

means originate with the Stoics. The Pentateuchal codes enjoining
sacrificial atonement for anintentional sins,did so primarily not
because they held the offender responsible but because the ill effegts
of the deed had to be offset for social and religious reasonswahe
purpose is especially clear in the case of the Cities of'Refuga{instie
tuted for the purpose of protécfing{rather thar for the sake of punishf
ing,the unintentional murderer.In the case of the saopifices{furtharf
more the proper intention and frame of mind was a prerequisite in rendf
ering the off@ring valid. The Psalmist praying to be released from the
responsibility of "hiiden things"v similarly implies his .innocence,and
hig conviction of that innocence,in matters in which he could not poss-
ibly intend anything improper.It was the social effect of a deed,and
the fear of the commﬁnity suffering as a consequence thereoﬁ{that led
R.Johanan b.Beroka to affirm that in cases of the desecration of God's
name (nwn 919m),the law cannot afford to discriminate between the
intentional and unintentionalfffor in such cases the safety of society
is at stake; and in spite of his reason,his opinion was not accepted
by his oolleégués?lIm fachfhhﬁ sacrificial means of repentance was
neant solely for the uniptentional offend@r;aooording to avTalmudio
‘statement;‘a sin wilfully committed could not be atoned for except by
Proper physical punishm@nt? Similarly,R.Johanan (b.Napaha) declar@s
'-.thﬁﬁ,one's vindication by God dep@nds on one's effort to keep oneself

i 3 10
Just in the world. It is only when the intention was evil,that the
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rabbis took a lenient attitude and in their goodfwill to man allowed
the B@li@f'to pass that "the Holy,On@{blessed be Ha,does not account
it (the intention) an aot?ll That yiew‘is maintained by the School
of Hillel also in cases of civil law; whereas the School of Shammai,
known for its severity,insists on the guilt of a person for his evil
intention even .if he had not executed the onim@fz.lt.is.inm oonsiderf
ation of the value attached td,intehtion,tbat we can understand fully
the meaning of R.Nachman's dictum that a sin committed for its own
sake is like a duty fulfilled with an ulterior motive}8 Sa{in a later
age,Rahya 1ays'muoh stregs on the will{for"no act is oompi@te’without
fhé soul desiring it?14 He stresses the importance of proper intention
- ’. “? .
in the'performance of our rdlisious duties and in the furctioning of
our virtues,and trings procf for that contention from Scriptura{from
tradition,and from logical inferenoejB In faotqhis entire work, Phe
Dut tes of the Heart,is one grand attempt at convinaing his people of
the prime significance of a proper frame of mind{or a proper disposf
ition of the soul,a r@ligiou$ heaﬂ?’for withour a right intgntion of
the heart,the duties performed bty the limts are meaninglegs and void.
And it was not from the Mohammedan Sufis alone that Rahys inherited
that great veneration for the heart}e He imhﬁbedmihs‘méaning from the
Jewish atmosphere,from the spirit of Jeremiah{fram the Psalnms, from
the rabbinic Aeadah and Halaéha,in'which he grew up. fven Jehudah
Halevi{who was so keenly interested in his nationalistic form&,in the
Cceremonialism per se,also speaks continually of t he motive tehind it
and of the intention which should te the guiding principle of the act

;&

~When he tells us that one must reflect on the meaning of the laws,

that fasts and fessts are equal megns of getting nearer to Cod provided
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one ig inspired with the proper and pure motive of honoring God therely,

we certainly get an inklingvinto the value attached to intention on the
part of that immortal poetm Alto,too,makes the right kind of inten@ibn
indispensable to a perfect soul,when he identifies that with the spirf
itual understanding,whioh.is the noklest part of maniv.ft‘iﬁ atill more
clearly expressed by Crescas when he maintaing that in belief and .in
conduct one is not rewarded and punished for teliefs and deeds directly
tut for the intention and desire which accompany the samef8 It is the
vsame thought as expressed by Cleanthes the Stoic,when he tells us

that good and evil are set in the'intentiop and will and are nét depﬁ
endent on the act.i.on,l'9 Tn' fact,Stoics identified virtue with will as
they identified it with-reaaon?o That was the clue to their belief in
1 the selfwsuffiéienoy of virtue,bécause virtue consisted wholly in the

: aimirg at the mark (intention) and not at all in the hitting it (act);
hence the truly virtuous cannot bte digappointed even when outside con-

ditions and happenirds are nol congenialzi.

Jewigh literature is,on lhe whole,inspired by practical
motives. The Prophets were chappions of values and standards which
they dreamed of seeing‘enthroned.mn the place of existing unjust
oonditions; The ratbis were atove all practical 1egi31ators* It was, -
‘therefore,only natural that the virtues upheld in prophetiorand_
rabbinic literature apem more concrete than those espoused in Stoic
and in later Jewish writings. Of course, even the Greek moralists and
the Jewish philosophic.writers,eonceived of their pursuit as immensely
practieal{and actually telieved that their sudgestions should be taken
&s guides in daily and detailed duties. Rut thesé had a philosophic

framework and view which,their authors admitted to be intelligible for
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to the select few only,and which wax entirely wanting in the early

literature of the Hebrews. The virtues of the Bible and Talmudaare,
therefore,as a rula{tho se gimple mora] prmnomp]es recomngnded in every
ethical gystem,with varying emphasis. Those early virtues are also
highly sooialfhailing as they do from an age when the individual was
dealt with largely hecause of his membership in the community.They
possess a warmth of feeling and an emotional degree,which at 1e&st the
Stoics never experienced in their virtu&st For those @aply virtues

were not as logically,not as abtstactly, philosophic. They were rather

products of the human heart.

There are numercus instances in the Pible in which lists of
virtues are given. The method of selection ang arrangement varies acce
ording to the tempera@ent of the author and the crying need of the
time, In later Scri@tural works,as well as in éxtrawBib]ioal and pos tm
Biklical writings, whlch come dwrootly or indirectly under the influence
of the Jewish contact with Hellenic oulturaqwe tedin to find the char-
acteristi&aalthough not atsolutely tlind,adherence to the formal Greek
claxgification of the virtues. In the early Hebrew reodrds_it appears
most prominently in the guise of divine attributese In the later litw
erature it is posited expressly as .human qual1bles, But even throughout
Mediaeval literature, yWe oan otserve the classic systematization of the

virtues in the theories of divire attributes,

The Stoics adopted the four cardinal Vthues as elaborated by

P]ato,Wlsdom Courage, Soberness and Justice, There were sllﬁht modifi-

cations in definition by one ph110b0pher or another,but on the whole

the original meaning held good throughout the active development of

Stoic thought, The Ritle baganwas we have already obéerved?with lists 7
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of simple duties,personal and social{whioh it regarded as the dist;nf
guishes virtues of its heroes‘Thua,toviliustrate from the life of
Abraham,we have emphasis laid on his z¥lmost blind faith,saorificial
devotions, practical sagécity?loyalty?chastityQSpirit of,independencej
geﬁiality,valor,hospitalityajustioa,etc, The virtues are nol analysed
and clagsified. They are presentad.in.biographical stories,As time
paéses and social problems tegin to vex the heart of the people more
and more,emphasis is 1aid on justice or love or m@rcy{the one or the
Other of the great moral qualities so passionately preached by the
Ppophets. Dr.Neumark distinguiéhes in the Maccabean Biblical writings
the influence of the Platonic works{and sees %h& Areflection of the
Platonic treatment of the yirtuesfz He calles the Book of Kohel@tﬁ
the Jewish Philebos,the two works differing in the moral deductions,
Plato choosing Wisdom (Phronesis, Sophia) as over against Pleagsure
(Hedone),whereas Bcclesiastes declares "vanity of vanities,all is

¢
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vanity!

»In connection with the theory of the virtues{we may allude
to the parallel thought so prominent in Prophetic and in Academic
philosophy{namelyzth@rthought of man's int&rest in God's atiributes
as models for human conduct."To walk in His ways, "to cling to his
virtues" (venyIny paTas, 10573 n:??),"to resemtle Him" (homoiosis
theo, imitatio dei)zéwfare stock phrases jin the ethical literatures
of both nations.That will explain the intense zeal with which men of
God sought Hig attribﬁtes and>exert&d themselves "to know Him! The

Bible is replete with allusions of that nature; and the same is true

of most works of the Lpocrypha, In the anthropomorphisms of ratbinic

¥ritings, that purpose for applying human descriptions to God is frew
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quently stated in direct tepmselndeed?man was created in the inmage of
God,and needs to maintain his mbral resemb lance to the Cregtor. We
havé it most clearly expr@;S6d by R.Hama b,Haninazs and bty Abba Saul?s
"As I am merciful,be thou mercifulqétc,"; énd "Ag God buries the deadf
80 db thou bury the deadgeto," It is that resent lance to Godqthat kinf
ship with Him, that,in mystic loraqbeoomes the agency whereby man rises
to the heights of the anima alta and is'ultimately.upit@d with God?v
whereby man was led to believe that the soul came from God, Israeli
claims that that is in fact the whole purpose of philosophyato imitate
God,to acquire the highest wisdom of the true reality(id@ntical with
Hig attributes,and therety merge the humen spirituslity with the

Light of Godf8 "And man is obliged to accustom himeelf thereto, and

to resemtle Him according to his abilityf posits Maimonidés as an
ethical law in hig codefg'That.iaw is again expressed by him in hig
philosophic treatise;when he asserts that"the perfection. of man
whereof onevmay truly toast is...to imitate the acts of Godﬁgﬂwﬁence
in many a Biblical and rabbinic discussion of the attribufeS'offGodq~

we mey discern a discussion of the human virtues.

The enumeration and classification of the four cardinal
virtues are,of course,met with throughout Hellenistic Jewish liter-
&ture Jncludwng even the apocryphal and apocalyptic writings eman-
atingbﬁ@brmjo P@] stinean sources,which stood under direot Greek
1nf1ueno¢¢Many‘of these 1deas, however, may te traced tack to a contact
with Stoic channels rather than with Platonic sources, As an instance
of that we me.y take the enumeration of the four card:nal virtues 1n

30
the Fook of t'he Wisdom of Solomore—

The Talmud,too,echoes the Greek doctrine of the virtues,
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although always in some modified form. "The Shechinah does not rest

‘ ' 31
« . "
orn one unless one is w1se,courageous,wealthy{and of good stature{

cccurs in one instance,and in the absence of any qualifying definitions1»

we must assume that the terms were heed here in their literal meaning.
A similar statement occurs again in the name of R.Johanan: "The Holy
One, blessed be He,causes His Shechinah to fall only on the brave?and
‘the wealthy,and the wise,and the modgst?az That Rabbi conceived of

the Sage realized in toto in the person of Mos&aw'Modesty,or humility,
occurs later again as a cardinal virtue in the Olam Katon of Joseph
ibn Zaddik. The author enumerates four principal qualities constituting
goodness or virtue, namely, knowledge of God’s attrjbutes,jﬁstioe or
righteocusness, hope, and humility; Dr.Husik recognizes in these qual-
ities "modified descendants of the four Platonic virtuesQES‘If is
clear, however,that while ibr Zaddik feels still bound to four cardinal
Virtuésain CGreek fashionéhe is on thoroughly Jewigh ground With res-
pect to the kind of virtues which he adopts. His humility as his wisf
dom,are thoroughly religious qualities; his hope is exceedingly practf
lecal a virtue;his justice is no theoretic or esthetic barmony,but the
hard{social»kind of Pighteousn@ss‘ Another characteristically Jewish
version of the four virtues is found in the statement of R.Zutra ©b.
Tobias where Rav is quoted to describe the ten ingtruments of creation.
The number ten is,of course,mystical and mechanical.The qualities me -
tioned are readily reducesble to kke [our cardinal virtues, wisdom,
Justice,courage and kindn@ss?4 The aEmry unknown author of the Toroth
Hanefesh,oopies_the.Greek classificafion»of the virtues in detail,even
to the point of assigning each to its proper "faculty"f&The virtue of

the vegetative soul is temperance; of the animal soul,courage; of the
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rational sou,wisdomf.When these are harmoniously_combined.in the din-
dividual,and the two lower souls are controlled by the higher,there
results the fourth virtuaawhich is justioa?and which gives its posse
esgor the privilige of being a leader and a teacher of his peob&e?ss
Maimonides{in his description of the Sage{who has risen to the highest
degree of humah attainment;to propheoyaendowg him with the three bagic’
virtues,wisdom, temperance and courage,‘"When the spirit(of‘prophecy)_
rests on him,his soul roams dn the stage of the angels called Iahima
and he is transformed into a different individual; he tecomes conscious
of being not the same,but raised over and atove the stage of the other

36
human sages!




JV.
Wisdom,

The virtue which we are to consider first uﬁderwent a long
and complicated history, Although the term was fairly fixed,the-oonf
cept, for which it stoodzohanged frequently,and at times was taken to
imply different ideas in the literary works of even the same authors.
We must bear in mind that toth among GraecofRoman and Jewish philosN.
ophers,Wisdom (¢P6qulﬁgprudentia,nmnn) signified frequently a part-
icular virtue,or the highest and the allfembracing virtue,or just

virtue,as a generic moral abstraction., It is tecause of the latter

. meanings that the highest type of a virtuous person was called Sage,

a term adopted by many Jewish thinkers.

Socrates taught the paradox that virtue is knowledge or
wigdom. Xenophon, Flato,Aristotle--all the accounts,emphasize that

proposition ag characteristic of his point of view. "I

he supreme
w - " 5 3 - J Hi - ‘
wisdom was to distinguish btetween good and evill "The virtues are mere
g . X z ) : -
forms of reason. He,therefore,deduces the two corollary propositions,

that no one sinsg knowingly and wittingly,and that virtue can be

“taught.Hence, the Sage alone,the man of knowledge,is truly virtuous

3
and happy.

The Cynice accepted the Socratic paradox. However,they

interpreted wisdon as meaning instinctive and intuitive appreciation

o

. . : ' R . AP . .4 -
rather than intellectual insight or scientific investigation, Conj&

ation assumed the all important position of cognition., Will-power

—rather than reason or knowledge determined virtue.

The early Stoics,too,adopted it., Bven when they spoke of
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the four virtues,they regarded wisdom as the dominant virtue.
Panaetiua of Rhodes¢Wh6 is mostly responsitle for the establishment
of Stoicism in Rome,taught it din hdés Sohool,vAgain his wisdom or

knowledge is not the same as is denerally understood by these terms.

In one sinse,his definitions are broader,and in another,they are

narrower,than thei ordinary connosations. On the one hand{Panaetius
maintained that the performance of "the simple and.daily duties
(Kdﬁﬁﬂovfu,offioia) which come in the way of the good citizen" is
a sure vehicle on the road to wigdom; on the other hand he taught
that science (which we would certainly include in knowl@dge?and
therefore ghould identify with virtue) is not an end of life,but
merely a permissitle reoreation? This attitude was %he denerally
accepted ty the Stoics. Wisdom;thevﬁirsi and the groundﬁ‘asis‘of
all virtues,musx maintains its lofty position only when it shows
practical results. Put study,whichvis a nmeans of leading nemn, s
pecially ohildren2to virtue{when.indulged.in for its own sake,or
when carried to excess{is a, vice? The Stoios%toc,involved will in
wisdom. When they called virtue knowledge and identified it with
good acts;thay had in mind,and laid stress on,the practical ohoica{
anologous to intﬁlleqtual judgment of decigion,which is involved in
each actg'Henog,virtue ig wisdom; recause whenlthe decisive will is
Wise{when it is true to its natural self,when it is constituted with

proper physical

"tone)

- . . 7o
“the decision or act is virtuous. Hence,the
truly wise never sins; the truly virtuous never errs; because when
the will is colored ty the proper intellect,right conduct follows.

V%Ptue,in the stricl sense,can,therefore,be possessed by the wise man

only. Only reflections of virtue can te characteristic of the plain
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man. The Socratic deduction was recognized by the Stoics: since vipr-
tue is knowledge,and knowledge can be imparted and acquired,virtue can

be taught. From the moral stadpoint that was a highly significant d@dﬁ

uction. It formed the tasis of the whole theory of the "probationery

the man who by zealous learning and practice is daily nearing his goal
e TS - S

of virtue,for that is acquired bty training,not by birth, With Seneca,

the effort of the "probationer”,the prosress to virtue,vecomes virtue

9
dtself.

The Stoics entertained also the doctirine of the Logos.
Wisdom or knowledge was personified,or rather deified,and looked
upon as & cosmic principle, Reason was invested with theisfic att-

ributes and endowed #ith the gift of self-consciousness, There was

a universal reason, a rational law in the cosmos. Heraclitus had
already cherished it when he spoke of the Wordza-wuen Socrates gpoke
of wisdom, he appealed to indiVidual reason asg the best guide to
action; and he identified that with selfmcansistency%With bteing true

to one's own nature which is rational. Zeno accepted this teaching,-

" and maintained that to "follow nature" meant not to oppose tradition ;
and fali a slave to license,as was implied in the theory of the
Cynics,but to enthrone reason and be self-consistent; and that reason

- was cosmicfi He inherited .his faith in the universal mind?in t he
actgve principle of creation called Logos,from his Academioc teacher
Polemo and from Heraclitus. ngos beccmes for him the power which

Pervaeds,and gives shape to,the universe; it is identical with the

deity,with primitive and cregtive fire; it is divine reason,the
T guide to right reasoning,the law which prescrites what is prbper for
t . e 12
the State ard for the individual.
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The Stoics bvelieved that bodyawhich to them was the substraT
tum of mind and matter alike,contains the "seed” which has an unohhnf
ging plan for oreationagrowth{purpos&{and 80 forth.These seeds are
spirits,or deities, fiery in their nature?spread thfought the universa,
and wofging through "tens 1on (TO&OS,intentio)f%n its highest develop-
ment--originally tension signified muscular aotivity;'th@ Cynics un-
derstood by it the active condition of the soul,and later it beéame
associated among the $heics with "spirit" or "thrilll The seed's plan
or purpose is called .its "reason" or "word" (Ad§08)w:Zeus the Creator
is the One Spirit,or Word{or Sﬁedfpower (Adyos ovrgqya11ﬁ6ﬂ of the
universe,comprehending in himself all the individual seed-powers, of
which they are b@gottenzand to which they shall in the end réturnfa
That rational creative principle,God's Logos,is the basis of order and
harmony in the universe (Cleanthes)ﬂ Stoles identify Losos also with
Fata,althoughv01eanthes would not atirlbute evxl the work of Fate, to
be also a product of God or ﬁf.bogosfz The Lerm stands sometimes for
God and sometimes for the reason émanating from'God&5 Logos is furtherf
more the most powerful nOClﬂ] tond among the wise,the unwritten law of”’
goodfwill which grows up among Sages by virtue of the fact that they
all partake in the reason of the universefs Individual likerty is

mplied in the concept,but not in €ynic sense, whlch would lead to ane
arohy,but in a sense consistent with the hlphest rational life and
conducive to the deepest selffconsistencyeq Obedience to the Logdos,:
harmony with n&ture,selﬂhoonwlstency a]l practically meanlns the same
n Stoic doctrine, becom@s the prime duty of wan, the r&al,virtua,true
wisdomjand that becomes the guiding prinoiple of Stoic philosophy., For

the individual man the ethical problem is to being himself,a part of
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nature,into harmony with the whole.This harmony is virtue (&peTﬁguirtus)
' - . . 18
and it is an active and firmly established disposition of the soul.

It is consistency in life; its opposite is continuous restlesgness and

the indecision of the man §n the crowd. The individual must feel his

role in the universe,and subordinate his particular expressions to
19 . . . ko

the general movement of the whole. That is the virtue of wﬂs¢om,the

dictates of the universal reason.That which we now consider as the

mewning of the first virtue is in reality the definition of virtue

A . B0
in general,because wisdom is its basis.

Jewish literature presents a similarly complex evolution
of the concept of wisdom. Already in the Bible we find its applice—
ation to good deeds even more characteristic than to intellectual
acumen,which reminds us strongly of the Stoio.parallel¢ The term
Hochma, like its fnglish @quivalent,oonnbtes,of course, pract.ical
sagacity and also manual skill. It occurs in that sense repeatedly
in Scripture. Although such terms as the "spirit of God" appear in
connection with it (aa;for example,in the stories of Joseph,Bezal&i,
etc. ), there is not religious piety éeoessarily involved, since even
skill was a manifestation of God's spirit.It is in that sense, toay
that Ecclesiastes condemns,in Stoic fashionqexoessive wisdom meaning
bobkishnessior science Koheleth fears evil emotioﬁs;physical pain,
mental agony,and the neglect of material needs to result from over
indulgence in studies per ser” It is in view of this belief of the
author of that Book, that the exaltation of "human wisdom" in Chapter

v8?wh@ther it te an original ingredient or a later interpolation,does

hot contradict the former depreciation of wisdom on the part of the

author, Here wisdom is parallel to "observer of the law" (;1yp mIw)
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and whatever might have been his opinion of science,the writer of
the Book certainly treasured the observance of law of the performanoe
of'dﬁty, Still,even with respect to moral and.religiousAduty,the
oomposef of Ecclesiastes remains the pessimist that he is throughout.
He voicesgth@r@ﬁora,ﬁhe'génerally accepted Jewish contention that
man,being what he is,is always subject to a certain admixture of sin

=

and weakness. "There "is no Zaddik on earth who does not sinjhe tells

¢
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us.  JIn this respect he agrees with the general Jewish current of

thought,and disagrees with the Stoics who claimed that the wise never

errs,that the Sage never sins. Even Moses showed his human weaknesses.

Jewish thinkers would state faot as a past experience ahd not as a
goal for the individual "probationer"; whereas authoritative Judaism
knew of the means whereby sinsqespeoially,in the case of the less
perfect among men,would be forgiven; whereas Jewish tradition recogﬁ
nized Moées and others as true ideals in spite of their sins,Eoolesif
astes argues that there is no possibility of acquiring perfection,snd
therefore no need to aim at it. Since we are human,anyhowqwe may asg
well forego the presumption of’being too righteous or too wise. Above
all,there is no incentive for that effort,tecause there is no retribtu-

tion; one fate befalls the righteous and unrighteous; "all is vanity

In kke other Bitlical Books we find clear definitions of
wisdom, It is the Torah,the Jewish Law,according to the author of
Deut@rnnmmy?B.It is the fear of God--another expression for religious
and moral piety--according to the Psalmist?4 It is a synonym for
- righteousness in another Psalm,where is held up as one of the chap.

iy e s 2, B0 ; . .
3cteristios of the Zaadik. The Rook of Proverbs defines wisdom in
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eXaotly the same-wangit.is the fear of God{i$ is an equivalent for
Jjustice and rthteousnebu? However;, Proverbs »f makes of wisdom a
central theme. It becomes with him the end of life;, the goal of
happiness,or to go back to a Greek parallelfit.is virtue par exaellence?
We find here a teautiful literary allegorﬁ,in which wisdom is called
"Sister) a guardian angel protecting man from the snape of the.other
the wicked womanf Adajn Wisdom ig desorjbod as vtavd7p4 nexi to Folly

~on the parting of the wa yq km%g oa111v9 for the passers ky to join
herf The - description of wi isdom in Chapter 8 iﬁmon@ of the finest
lit@fary treasures pXRERNiER akmmmdimg in that dreat book which
abounds ir mray masterful descriptions of the eloments of happiress.
When the author speaks of Wisdom ss an irstrument of oreatiouaaé

the Ttasis of the woer we have one of the earliest instances of

the doctrine of the Lodos in Pitlical literature.

It was the prophet Hosea who first gave special prominence
to the attfibute of wisdom asg applied to Godfz It was taken up with
added stress by Isaiah, Jeremiah, and es pecially’ Eéole1, Ia the
Priestly Code,the essence of God is identical with thevspirit of
Wisdom?8 But the compil@r of the Priestly Code was an extremist in
his conception of monotheism and in hig rejection of angels, It wasg,
therefore, later that the elaboration of the Lowos theory of wisdon
Was adopted and developed in Jewish “thought, The Apocryrhal authors
Were decidedly influernced by it. Its appearance in Prbverbs,we have
already noted. In Philo it recédved its'vary highest developmert,
APEQld seeg in it the 1nJiuopoe of the Stoics: "Through the Stoics
the doctrine of the Word passed into the systems of Judaism and

Chrlstianity,tp'p&rform in each the like service by reconciling
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doctrines apparently contradictory[.'a4 Again,"In physice and logié
alike Posidonius upholds the doctrine of the LOQOﬁ?and,it appears
that it b&ss&d directly froem him to Philo of Alexandnia,and 80 into !
Judaeo-Christian sp&culation¥85 The Wisdom of Solomon,which we have
used for illustrations of the spirit of the Adpocrypha because it is
one of the Apocryphal books which stood most strongly under Stoic
influence,gives us here another example of what wisdom became in
some of the Jewish weitings dpring the Hellenistic period. Let us
quote what Bmil Schuerer sayé-on,this point: "But while like the author
of the Book of Proverbs and Jesus Sirach?h@ starts from the assertion,
that this Wisdow is first of all present with God, it becomes in his
conception almost an independent person besided God. His uttermnces
irdeed do not seem to really exceed what we.already read in Proverbs
Viiifix, But what .is there more a poetic personification‘becém@s with
him a philosophic theory. Wisdom is according to him a breath GfﬁM/s)
of God's power,a pure effluence (dﬂqutQ)fPOm the glory‘of the Alf 3

e

mighty, the brifhtness (EMavyasms) of the everlasting light (vii.25,26).

. s . » * 2 2L 3 / - X 2 >
It is most intrirsically united with God (TUMBIwaty Beou exovrw), ig

iritiated into the knowledge of God (MvaTis Tis Tol Beol g"”TﬁﬂWﬂq
is a chooser of His works (Gf/aelﬂs TWY Z}Jywv ONJT\OO) viii,.?s,.4.!. cels an@-
esstox off God's throne (ix.4:0 T@Y g@y @9dv&W "@ﬁEQPOSN!"Tbgether
therewith "the almighty word of God ' (5'W“VT0"5UVdﬂ6ﬁ gou Adyoﬂ is

also personified in a manner which approaches hypostatic union (xviii.

15 sq.). Thus we have here already the el@ments%from which the Philonean
doctrine of the Ady05(=reason and word of God) as a hypdstasis med ia e
ting between God and the world is fprmed286 He eontinues,"The influence
Of Greek Prilosophy is moreover shown in the details of execution.The

formulaeAwith which the rule of wisdom in the world is described
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(viie24:6(ﬁuéc,xwpef; viiiwlzétokﬁef‘f,recall the Stoic doctrine of
the world-spirit of God as the wisdom of the world immanent in and
pervading itﬂsv In the firstvfour chapters of the book,wisdom is
interpve%ed ag godliress and is held out as the means whereby the pious
will attain to divine retribution.Solomon,who is supposed to be the
author of the book,asserts in Chapterg 8-9 that because he was atte
ached to divine wisdom he attained to glory. Tt was wisdom,toa,volg
untarily accepted by Israel and rejected by Egypt,that agsured bleas§
edness (hence eudaemonia) to the former and proved to bte a source of
punishment fop the latter.Hence "Divine wisdom is the suprene good,
the source of all tryth,virtue and hapginess?as Like among the
Stoiosdit is the source of virtue,and the first and the tasis of the

virtues,

Philo sees the tasis of universal harmony in the Logos,since
the individual soul or mind is tut a reflection of the cosmic Reason,
All things are by nature opposite to one anothen{he tells us, except
the reasoning power in us and the divine Word ab ove us?g The same
contradiction in expression,characteristic of the Graeco-Roman writers,
is found also in Philo. In one instance,wisdom is almost akin go God:,
and takes His place in the universe; at another, it tecomes a tool of
creation or itself a creature. Thus in his treatise on the Migration

of Abrahamathe Word is the atode of God,the mind of the universe,the
oldest of creatures, the means by which He created and rules the worldfo
As with the Stoics,so with Philo,virtue is wisdomzand wisdom is hafﬁ
mony with nature."The goal of philosophy is to know how to live in

- accordance with nature,which is identical with a Life of reason and v

Virtue or a life following the divine word or law.'The words of God




41 . s . . o .

‘are the actions of the wise man!  Like the St01oa?Ph110 included in
the concept of wisdom intuitional as well as intellectual moral$, To
know God,througqr the faculty of prudence or the "sight of the mind"q

' 42 _ . y -
i to reach the summit of happiness. In fact,the two are identified:

wigdom is happinéss; when you are absorbted in the one, you enjoy the
other,."The man who gives up all pssions and who departs from the

- opiniéns of.the created being to those of the Cause and Creator,from
the sensual to the intellectualéiis promised happiness1i.efga lifle of
wiSdom243'Like nost Stoios;toojalthough unlike Seneoa{he}would not
racognize as wisdom the state of a person engaged in a struggle
against the passidnsieben though that person may master the passions.

Like most Stoics,he would maintain that the moment of conversion to

I(‘t;he state of true wisdom cones sudd@nly@not graduallyaat the point of
fabsolute release from evilenot‘during the performance of little
¢ 1 virtues while in the struggle against evil. "Wisdom is possible not
to awsoul destitute of experience,not to one ruled by passions?but to
onebenjoying health of hody ard mind344 He regards wisdom as that
qualityapossassed.in.its highest degree of perfection,which gave the
prophets the power to "s&e?45 He alsd accepts the theory that since

virtue is knowlddge,it can be taught. "Some followers of the wise

- . Y . : s . . .
imitate and reach wisdom! ~ That being the case,Philo feels that if 4~

take the trouble of working for the sake of gain,they surely ought
to exert themselves for the sake of that which is more valuatle than

- Al = i * i ) - j 4’7
wealth. "Surely my soul will travel for the sake of wisdom!

Rattinic writings reflect the same valuation of the virtue
» 2 R i,/'l 6 - |
—of wisdomas we witnessed in the other parts of Jewish literature.
. i ) .

There are signs here and there,scattered throughout the book of a
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thousand years,of the same theories and fancies having passed thfough
here ag elsewhere. After'all{allowing for national diff@rances and
modifications,wisdom itself is cosmopolitan and its worship universal.
Men in Judaea knew bf intellactu&l currents in other ooastflands of
their sea,and spoke of them in% fawiliar terms,although later gener-

ations might attempted to weed them out,neglect them,misinterpret

them. And so we find in th@‘most prominent ethical treatise in the
Talma&,in Aboth,wisdom applied to practical Common -5 nse and 1o an
elaborate conception of the Logos alike. The streqms of Jewish and of
Greek influence join and miﬁgle here inrone mighﬁy river of traditional
wigdom, Simeon b.Gamaliel was wont to consider silence as the most
laudatle characteristic of the wise; and he added, "not study,but
practice is essential?48 We find R.Akiba maintaining the sane position{
that the fence for wisdom is siil.ence‘::}‘9 That practice counted more than
theory,as was also held bty the Stoics,may be gleaned from many other
passages in that Mishna and throughout the Talmud. A statement att-
ributed to R.Hanina b.Dosa declares that ihe only.kind of wisdom which
is'lasting and substantial is the kind tased on fear of sin;or the
kind which is supported by a multitude of good acts. Another Tanna,
ReEleazar b.Azaria,expressed it in more literary style: "Whoever has
more wisdom than good deeds is like a iree of many branches and few
roots; but whoever has more deeds than wisdom is like a tree which

no wind can shake?51 Wisdom,when taken in the restricted sense of for-
mal knowlgdge or study,loses much of its charm and halo. It regains
its prestige when it is d@finéd as fear of God or proper conduct. It
48 in that sense that it became the basis of piety, of reverenoegand

of respeotfg But,of course,study,especially study with a pure_id@aif

18tic mat 4 . : .on o
lstle motive (which was lookedwith utter disfavor by the Stoics ),
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remained a prominent virtue with the Sages of the Talmud. And 80,
@lthough wisdom‘inoluded pr&ctioe{it did not ky any means.@xalude
formal theory and a formal exercise of the mind*‘R,Meir sees ideT-
alistic devotion to the Torahf7in,itself a raison d'etre fer the
unjverse--ag a sure means of arminé ore with the practical assets
of humility and f@ar{and thus preparing one for the exalted rank
of the Sagefa That wisdom cannot go hand in hand with haughtiness
is frequently declared in the Talmud. We have it also in a tradibion-
of Rav handed down by RwJudah?4 Freguently the xke concepts of
wisdom and Torah are identified,and then we may detect even the
Logos theory applied to wisdom (Torah)Ain rakbinic sources. R.
Akiba’ oonb1ders a special mark of divine love for lsrael that tb
them was vouchgafed that"treéna%gaﬁﬁerety the world was oreated"
R.Zutra b.Tobtia implies the same when he quotes Rav that wisdom
was one of the means wherety God created the world.?6 Almost a
complete code of conduct for the Sage,and an exemplification of
the broadness 6f the cénc@pt of wisdom,is found in the passag@ where
the means are enumerated by which ore may agquire, the,Torahfr7

"A gem" is transmitted also "from the mouth of Ragba,The end of wisdom

0

-

. . yb8 s e ca .
is repentance and pood deeds! By R.Xmi Rami b.Abta it is directly

59
Oalled repentance and good dP@du, "Not he who just gives charity,:

but he who gives charity wisely,is to find happiness! implies R,Jonahfo

Of course,frequently the term ig used with the meaning of common-sense
‘ . ©oe1 83 ' 63
practical experience, scientific knowledde, intellectual acumen,-

64 .
or clever speech, ag well as moral aptness. When the Jew prayed for

At three times a day,in the special benediction for wisdom in the

Shemone fsre,he thought of wisdom in all its implications. And that
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prayer was placed first in the series of week-day benedictionsl

The paradox of R.Johanan that Cod grants wisdom only to the wise,
remindé ué of Stoic paradoxes even in the terseness of style?6 Put

in its meaning: too,it finds its test interpretation with a view of
Stoic philosophy.The oneness of virtue1the allfinoluﬂivenéss of wisdom,
the sudden conversion of the rishteous and patient "protationer” to

the rank of the wise,makes R.Johanan's statement meaningfull. It is
also in exact parallel to the Btoic doctrine that virtue can te

taught and that man should always endeavor to tecome proficient in
it,that R.Ishmael b.Jose claims that wisdow grows with a@a?v or when
for the aéme reason the term "elder" (jpr) is takemn %o designate only
"one who acquires wiad0m¥68 although in these and similar instanoea;
wisdom is used in its restricted sense of scholarship.Almost Stoic i
sbdnd two other paradoxes,which sﬁanﬁ nevertheless on solid Jewish
ground; the ore is attributed to Araye énd ass&rtsithat one is poor

1

|

- , 9 | . . I
only with reference to knowledge (compare it %ﬁth "The wise man is f

%0 : : . . '
a king" ); the other goes tack to Resh Lakish,”No man sins except

, L 71
through a spirit of [olly!

In Mediseval Jewish literature the térm Wisdom is again
uged in various senses. Saadia recognizes in it purely intellectual j
endeavor,and he warns his ideal man from overdoing it. "It is folly
to devote onesell exclusively to just one of the human interests: be :
it wisdom, pleasure or businasa?72 "The love of wisdow and the love of
the world should be complementary to each other; one without the
other is not good',,'vB Thus,whereas he cherishes his Jewish sense of
respect for education and intelleotual pursuii, he maintains that it

18 folly to be one-sided,to devote all energy to mere bookishness,-
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which is after all a means and not an end in life. Then,again,Saadia
has another virtue which he designates by the same term,wisdom,and

that is reason. One's life must be rationally guided. Humanity,and

especially Israel,finds an invaluable aid in the Torah,wisdom revealede

v
Outside of that--Torah and tradition--individual reason or wisdom is
the guiding principle of a moral life. Thus,the virtue of wisdom,inclu-
ding more than mere bookishness,is enthroned to a supreme position by

Saadia, too.

Rarzilai,standing under the influence of the mystic Rook of
Creation,begins his commentary on that work with an explanation of
Wisdom, for it is,next to the Torah,the chief means of knowing God

: - . A C el
and attaining to the glories of the hereafter., Reason is indeed a
divine gift to man-—-tul in order to possess it,one nmust earn itl
Barzilai's thought here runs parallel to that of the Stojcs which
we observed before.RBut he admits fthat heredity,"the nmerit of the .
fathers",as well as one's personal piety,tear their influence in
determining the depth and endurance of one's wisdom,or how quickly
that virtue should be vouchsafed to one. At any rate,saintliness
and exertion constitute two prerequisites to the attainment of
wisdom. In this mystic theory the elements of the Logos theory are
taken up and discussed elatorately. "Wisdom is the foundatdon of
W76 . -
heaven and earth)  for the sake of wisdom and bty means of it,or
o it . " P P . . . 7y
of the Torah which is identified with it,the world was created.
Wisdom was the first to te created,for it was to become the basis
for the deeds of the righteous for whose sake Jod created the uni-
g o . . . ;
verse., Thus wisdom tecomes the tasis of all virtue,precisely as

in the scheme of many Stoics. Here it is,of course,identified with
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the Torah. The motive for wisdom is not as pure and idealisitic with
him as with Seadia. He oompafes it to good fellowship and states that
just like the latter,it jdJeads to prominence and should be cherished
on that acoduntfg The purity of motive;the salffsuffiuiency or auto-
nomy of virpyezis not as prominent here as in Saadia or as in many ax
another mystic book. Rarzilai gives us a clear definition of t%f con¥
fents of wisdom, It is divided into knowledge and art; the former be;
ing subdivided in three classes: the first deafihg with God and the
Torah; the second,which is also next to the first in importance:, in-
cludes the sciences of ethios{logia,politics?efcx;‘the thirdqand Low~
est of the branches of wisdom,embraces all the physicallsoiences?o
The goihparative value bf these classes of wisdonm differs,but togéther
they constitute the one virtue of Knowledge?understanding{wisdomg'
And practice is part of it. There is no wisdow without mbyality and
no morality without wis&omffthé two are mutually dependent and b ound
up?1 This virtue hecomes so prominent with Barziélai‘that{in Socratic
form, he regards it as the only condition to,and characteristic 6f{
virtue par excellence,the oﬁly‘@ssenoa of perfection. "When wisdom

. . o o . 83
and understanding meet in a man,then that man is perfect!

In fhe works of Gabirol,wisdom is raised to the mummit of
poatiofphilosophio heights., In the Crown of Royalty he names it as
an attribute of Godwand a source of creative power. "Thou art“wise@»
and wisdom,which is the fountain of life,fXoweth from Thee;...From
Thy wisdom Thou didst cause 1o emanate a ready will,an agent and
artist ag it were,to draw existence out of nonﬁexistenoe,as Llight
“Hroceeds ffom the ey@283 Bahya opens his Duties of the Heart with

an assertion that wisdom,which he regards as including the sciences’

”

|
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and the wisdom of God,is the greatest gift of the Creator to man.}In
th@ Toroth Hanefesh,a book aécribed tovBahya?Wisdomapersonified7'
Wisdom as a synonym of the Shechinah,is an emanation of God?4 Wisdom

is albm the virtue of the rational soul,5 Thus we have here the Plato~

nic doctrine combined with the Logos theory,and a Stoic may well

build on that the harmony of the world and the goofwibl of the wise,
In Bahya we have also kka stfess laid on the theory of the "unity of
éonduoé“,On e must establish that harmony by a widling oofoperation
with God;a submissién to His will,and a willing inner suberdination
to oné's own reasonas a guiding force in 1ifé?6 Another parallel to
th@ Stoic position of wisdom among the virtueé is found in Joseph b.
Zaddik's Microcosm. It oom@s.first and formg the basis of all the

virtdea¢for reiribution is ¥ased on man's godliness{and godliness is

_ 8
based on knowledde.

New concepts confront us in the philosophy of Jehudah
Halevi. He sees the essence of all wisdom in the Torah,and those
th poSsess the Torah are the true Sages?8 H@nce,faith becomes a
primary element in the acquisition of wisdom. 89 RBecause of it;too,-
wisdom cannot te acquired by learning only. One must ke born with
the disposition for it. Hence,his theory that oply the people who
are the historical recipients of the Torah can attain to the highest
manifestation .of wisdom., With Abraham b,Ezragthat virtue assumes its
Aristotelian definition of a formfprinciple of the soul. Henca?it is
,immortal;and geceives a quasi-hypostatic aspect. To acquire wisdom
means to attain to eternity. In fact,the soul was put in the body
for just that purpose; to learn the wisdom of God,the meaning of his

Torah and his world. Without the acquisition of that knowledge,the

ey |
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soul cannot return to its source, It is man's highest purpose to ﬁulﬁ
fil that purpose; and he aoqu1reb wisdom through his soul. A prelimiT
nary»knowledge 6f the scienceé prepares man best for that:funotion'of
hig soul?o It is only when one has aoquired wisdom that one can rise
té thé stage of the fear of God?1 Thus,theoretical and practical wis?
dom gecome the aim of lifﬁjthe criterion of virtue. The same is true
of the wthics of Tbn Daud. Dr.Husik discove?s a contradiction in the
system of‘that philosophef between the varying expressions as to the
end of life,believing it at one time to be conduct,and at another time
to be wisdom?p Put as. a matter of fact: 1he two are the sane, for wisdom

includes practmc@ as well as theorymvarLue 1is knowledﬁe,and the hlﬁh“

o8t knowledge is the knowledge of God,which means a moral and religious

Life.

Maimonides makes.wisdom the ideal even of the world to come,
Reason ig the highest factor in the system of that great rationalist
Even God{so far as we can know Him?is pure reason,and the means wheré~
by we can know Him is again reason, Maimonideg attempty € to ratlonw
alize the revealed knowledge of Cod too. The cosmos is one grand con-
~stellation of intellects,and man's highest ambition is to join his
mind with those higher up. He quotes a Talmudic passage to prove on
traditional grounds that the highest reward in the hereafter for the
righteous, the Zaddikim{will te to enjoy the Shachinah,ahother nane
in hig vocabulary, for the Active Intellect. He calls his Sage not
Zadaik (Righteous),nor Fasid (Kind)4but Haham (wise); and the prophet-
“the regl Sage ;Who rises above the Hasid{doeshso by virtue of a highes
'oonsciousness and a hl6h9P wigdom,. Of coursge, since the prophet hag

all the Characteristics of the § Sage btefore he can ris:cto prophecy,
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wisdom is an essential of the highest reach of the human being, even

where there is no prophecy vouchsafed. Prophecy is defined as an

'y

93
“intellectual achievement; and Moses,"the choicest of the human

kifd...rose abové the stage of man until he reached that of the

angels...and he remained mere intellect.”

According to Averroes,every human soul is absorbed by the
Active Intellect at the death of the person,wise and fool alike; and
that is the essence of human happiness. According to Jewish thinkers,

wisdom is an attainment, free-will teing a determim'ng factor,and

retritution is a goal toward which priy tkmge all are fending,but

only the wise will find in it the spiritual or intellectual bliss

of union with the Divine or Active Intellect. Spinoza came nearer

than Maimonides to the truly Jewish»appreoiation of prophecy,when

he: stéted that the "Hebrew prophets were distinguished by no superior
hisdom{but by superior virtue¥94 Of course,wisdom is used here in

its narrow intellectual sense. Spinoza cherished that conception of
the pfophetéqhowever{not tecause he underpatedd their intellectual
oapacitiasgbut tecause he had a higher estimation of the popular
mind{and because he included in his concept of mind also yhe manif
estations of our intuitionm "He telieved in the immortality of the
mind,in so fat as the adquate ideas are expressions of God who is ete
ernal; and knowledge implies se.'Lfmknowl@dge%s,efelf-f-consc:i.cmsneas;s,.r "Knowse
ledge of‘thelthird or intuitive kind is the source of our highest per-
fection and blessedness; even as it forms part of the infinite mind of
God?sm also doeé the joy with which iﬁ,is aooompaniedwgthe inte1l@otual
love of God--form part of the infinite intellectual lova,wheréwith God

4

, 95
regards Himself! — Thus knowledde becomes even with him the highest




acquisition,the safest way to happiness. And because of it,t00,8pinoza
recognizes the postulate that wisdom or virtue way be taught. "And x
though the way thereto be steep,yet it may be mymd found—-all things

ipea - 96
excellent are as difficult,as they are arare!




46
Ve

Courage.

-

We shall now point out the salient features of the Stoic
conception of the second virtue,of Courage (a¥dpel, fortitudo, m1aa,

nn),as we trace the growth of that concet in Jewish thought.

The Riblical heroes,with few exeeptionﬁ,aie all men of valor.

Their meekness,always recognized as a virtue,does not consist in shirk-

ing a duty,0r in selfmabaﬂementqﬁspecially befdre enemiea,or'in.inw
activity. They were pogsessed of,what in Greek circles was known as,
_"Sooratid gtrendgth and force?-even,if they could not always wield a
triumphant sword or mainﬁain a championship for a never subdued physj-
cal prowess. We must tear in mind that the ideal man in the earlier
parts of t he Ribdé,and the thought is maintained by the larger number
of the prophets,was in the service of Goigfighting his tattles not
alone btut with God's h@lp{and theréfore could not otherwige but win.
If one lost{one was not truly a Sage, That was the philosophy under-
lying their view of the sufferings of their peopla{or of the pain
befalling an individual. There are instances of the displaky of
gtrength and courage in the case of the patriarchal heroes,even of
Jacob "the meek“{when at the first impudse of love he rolls the stone

?

ater he wrestles with an angel,

of f the mouth of the well.or when I
The Tife of Moses is,of oourse{repleté wiéh exploits of personal force
and bravéry, The watdpword he passed on to his successor was "Re
strong and of good courage Indecd to irvest a man with the qualities
of leadership,to prepare him as an ideal for the people,implied an

; . . 1.
inculeation of strength and courage. "Do not fear nor fret" is passed
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1

"on a8 a national motto throughout the accounts of dhe early history

of Tasrael.
I}

In the Erophetﬂ,we'observe the same prinoiple of "doind
for God" as we find,mutatis mutendis,in Socrates.A fire flaming
within his treast,storming his will and his sensésgbreaking forth
in the most passionate outbursts of eloquenoeaof teaching and of
self~forgetfulness. The courage to denounce kings and princes in

their very presence,to defy the obstacles of time and place,to remain

unflinching in their devotion to ideal and to people in the face of
deathgis ag characteristic of every one of the prophets as of the

noblest of the ureek sades.Cicero's defirition of courage as "virtue

P

. . . 4
fighting in the fromt rank in defense of justice” found no better

realization than in the life of those imnortal spiritual leaders of

Israel's past. The Stoics saw in the virtue of courage two distinct

aspects, or expressions of character: the one passive,which consisted
in ignoring the onslaughts of fortune; the other active, which meant

enthusiasm,broad vision.and a spirit of enterprise.X The Jewish heroces

showed the two aspects gf nature; in the case of somefflike in most
Prophetsﬁfth@ former agpect was the dominating characteristic; in othe&s{~
a8 in the popular ideal of David{thm latter aspect was emphasized. A

most striking example of a character conbining the two,is afforded by

the d@sofiptionﬁ in Psalm 149 of the heroes in whom warlike valor was
coupled with "God's exaltation irn their mouth! In later Jewish history,
when the sad experiences of a world demoralized taught the Jews the
value of caution and the frequent futility of effort,the passive charp

acter of courage increased in prominence. It was then,too,that the

tendency to lay stress on the pmainirg of the passive character increased




48

with the Stoics. Epictetus then gave the rule,'bear and forkesr) i.e.,

endure grief with heroic resignation,te scober and moderate. .

When we glance at the attributes of God,we find that might

was always condidered an essential atiribute of Providence. Courage

appears also among the virtues of the God7f6aring ruler d@soribed by %
Isaiah? Jeremiah numters it among the most prominent attributes of ‘
JHWH, With Maccabean history{valor of all kinds tecame a leading

Jewish virtue.Under certéin specified definitidns!it then grows

even into the leading and the basic virtue. Alongside of wisdom,it

was that with the Cynics,and also with many Stoics. .

Philo has nothing but contempt for cowardice,from which
the good man flees. X "The virtuous was not only peaceful and just |

_— X . .
but also couragecus and warlike! In depicting the "wise man)

At raham, he considers koldness »f as one of his "most admirable

) 5
virtues! "™

In the Talmud,courage appears among the essential qual-

ifications of the Zaddik. It is one of the assets of the ideal man
_ X 1

ag described by R.Simeon b.Judah in the name of R.Simeon b,Johail

It was Judah's courage at the Red Sea that won for his trite the _
o . |
future royalty in the Promised Land. Other rabbinic legends of the =

courage displayed at the Exodus point to the value of a strong heaqﬁ”ﬁ
R.Zutra n.Tobiag quotes Rav's statement that foftitude was of the
ihstruments of creation,in other words,like wisdom,it is one of the f
four virtues on the whioh the world is founded? Like wisdomitoaicourage
was sometimes defined as designatiSng one of the other virtues. "Who

, 9
wers: "He who subdues his passions!

is a hero?" asks b.Zoma,and he ang

It is what the Stoics called the passive aspect of courage; and un-
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fortunately,the only aspect to be rememcered by the thinkers of a

subtsequent epoch.

The Jews of the Middle Age know of oourageqbut not of the
épirit of trave enterprise on a large scale. Their faith is unbroken;
their. endeavor to breserve Israei's ideals unremittiing. But their
suffefings in the dark centuries and the limitations set on their
activities,trained their courage dn only one directionffmartyrdomw
One is strongly tempted to marallel their concept of courage with
Zené's definition of it as "wisdom .in SufferinQ?lo It is for that
r&ason_that,although we hear of courage as a oafdjnal virtue .in the
writings of the Mediaeval Jewish philoso;hers?it ig but a faint
echo af the courage as understood by former generations. Parzilaj
quotes a Talmudic passageil to the effect thaf thé five men who weré
endowed with perfe¢t physical gtrength or b@auty«ﬁrefleotions of the
Ideas in heavenffwer& all destroyed ty the same qualities}g Gabirol

speaks of courage in his Tikkun ¥idoth Hanefesh as a virtue emanat.ing

0

from the sense of touch,® Eéth Ibn Daud and Maimonides consider courage
as a funotién of the emotional faculty of the soul, Maimonides sees

in courage a prerequisite guality of the prophet4beoause prophecy comes
only to a Sage, in other words,to one who is nagter of all the virtues, -

ircluding courage.




Vi. .
Temperance.

There is quite an overlapping between the conceptions of
courage,especially in its passive aspecﬁ?and that of the third of the
cardinal vittues,namely,temperance or Soberness (fw¢¢oaJV4{tempérantia).
niwsan). This virtue refers to the"lower'appetit@s? and is frequently
defined as a,ﬁéht disposition of the soul in relation to pleasure.
Zeno defined it as wisdom in enjoyment; and Cicero{as the principle
regulating our natural appetites so that they are neither in excess
not in d@fect} Wheras the Epicureans maintained that pleasure is the
only good in life of which we are sureQall Stoics considered it as "inw-
different;'a thing not 1o be sought és an end in.itselfkas neither good
nor bad. Some Stoics,however,such as Zeno{Chrysippus and oth@r&{subf
‘scribed to the Aoademio standpoint that pleasure ma.y nevwrtheléss be
an advantage,and the seeking after it natural; while others,e,g.
Cl@anthes,m&intain@d'the Cynic standpoint that pleasure was not
2

I'be general Jewish view took the

’

natural?and therefore worthless
stand of the former. True value,of course,cannot be acrived to physf
lcal pleasure. Howevenait is natural and should te indulged in to
& reasonable,i.e.,moderate degree, We have then active soberness,
a healthy actiﬁity of the soul in matters such ag eating,drinking and
the relations of sex,recommended by the Jewish moralists. It is prom-
inently treated in Jewish literature,tut not so adequately dealt with
by any Stoic writer?

The early strata of the Rible contain the injunction of

temperance in the formg of tatoos and other similar restrictions.of
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the primitive world. Necessity and experience forced sceriety on the
man of that aée.Th&iwisdom of herces established the restrictions in
permanent oodes;whioh were sfrengthened«in suthority by the basis oﬁ
religious fear. Thus certain kinds of food,certain sexual relations,
and so forth,were prohibited under all circumstancds. Other prohibiT
tions were partly qualified by considerations of s&aéon{plaoa{and other
circumstances. What was due to the poor,to the priest or th God,was
tak oo, Gonsumption in me.zsures or mixtures gimilar to those prescribed
for the ritual:,_was.forbiddanw Priests and Levites were under special
injunctions. The prohibition of wine for them is expressly stated in
Levitious% The denunciation of drunkenness is repeated time and again
by Propheis and in Proverbs?‘The author of Foclesiastes is influenced
by Epicuréan dogmas in connection with that virtue. "The best philf
osophy of life,according to Koheleth,is not to hang after delasion&(to
enjoy evergthing within one's reach,but with temperance and judgment
under the guidance of certain practical rules of life. His philosoephy
of life betrays the disposition of the Stoic Sage,with quite a per-
ceptible woof of Epicureanism in tetween. There is nothing that can
claim the title of abtgolute value,but man should tear it resignedly.
This is the immutable course of things in which wan may,as best he
oan?mod@stly fit in his own little éxistenoe{and make up his mind to
do it cheerfully at that (Stoic). To enjky lifé? Yes?as much ag you
oanma but in a'way guaranteeing your salety afainst self-destruction,

8
(Epicurean)!

It was the absence of that virtue of sobriety,which Philo

| _ : y .
ageribed as the cause for the destruotion of Sodow. Temperance is

that kind of life which expresses religious idealism,looking upward to
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God, Philo tells us in another essay of his? Alongside with contem-
plation,temperance is the only condifion of freedom and ofjnafuralnegs
in one's life,for there is no other slavery than that.inflicted by
dne' spassions? It wag Philo who pointed out thé dualism in man's
composite natuf@; the dualism kxkuwxgr of body and soulrin their
technical ethical mgning,~0ne must e very careful in not heeding

too much tﬁe needs of the body at the expense of the soul. The
pleasurés of an jdle and intemperate life spell the death of & marn,
according to Dosa bgﬂarcynasgo According to another raktbinic statem@nt{
the temperate is the beloved of God}1 Bahya gives beautiful expression
to the‘standard,Jewish attitude of man's duty to participate in the
joys of lifefto attend to.the needs of the body,to help in maintaining
the world,but in all to be guided by the principle of sobriety.
Adceticism as well as over-indulgence are equally harmful extfemes}~
never reooﬁmeded by the Pook of true revélatioq, If one needs must
practise selfwd@nialffand that is a good quality wherever legitimateff
let one practise it in cases where k%%x will promoteoﬁ§;8personal

and the general social welfare. Let ore abstain from superfluities,-
let one keep one's hours of meditation and seolusion{but let one live
in society and engage in the ordinary occupations which helplthe
progress of oivilization%g Atraham b.Daud speaks of temperance,which

: 1
he derives from the appetitive faculty.

We have noted before how courage was recognized by one
Jewigh thinker as nothing else than temperance when in its highest
- . 14 ' _
manifestation. We musl remenker that temperance was upheld by all

Jewish writers of the Middle Age as a guiding principle and a card-

inal virtue in life., While Christian society presented oW prominent
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extremes and was held in chains by brutes who demanded all and by
mollycoddles who wanted nothingaJewish life actually marched along
*fo the even tune of temperance. Scientists to-day tell us thaf that
was one of the chief cause for the survival of the Jewish'raoe through
the dark period of its exilic historyg:lt was partly for that reason
that the virtue was not absolutely defined and continually stressed
to fhe same extent as in Stoic and in Christian literature. There was
no need for it. In life, howevery, it was a lead ing virtuewaana@tiqs,
among the Stoios?was the ore to teach that sobdrnessjwhioh he defined
as_decorum,was by far the most important of the virtues}a Hig definf
ition wasg g@nerally upheld by the Stoics. The standard was a healthy
state of soul,to ke judged by the cancn of symmetry?beooming'0D0¥#0%
dgecorum). In the applicatior of this prinoiple{howeV@r{we.may eagily
find an entirely new departurejthai is if the cfiterion.is“madﬁ to
depend on the artistic taste of the irdividual. Hence,Cicero's"decorun"

. 16
18 not characteristically Stoio.




. centered, we must confine our present review of justice to its
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VIT.
Justice,

More important than valor or mcderationzmor@ urgent than Wig-
' . . / , A ’
dom or temperance,is the virtue of Justice (&K«aoouvq;,zustztza,pTX)g
Hesiod,one of the earliest Greek forerunners of the Stoics, had already
- N i jﬂA ) . ] ’ﬂ .
given expression to that valuation, For,in a sense, justice is each of
these qualities; or is all of them combined. It certainly is the highw
est motive and most ideal spur to the the realization of those other
virtues. It was a slrict adherence to this trait of justice that raised
Hercules to the rank of sage, Zeno defined it briefly as "wisdom fin
distribution? We may retain that as a workar le definition for the

general Stoic opinion,

Inwlsfael it wes more than a virtue; it was a passion, It
was the iéadiﬁg motif of its internal history,of its spiritual
achieveﬁéﬁt;ofjjts literature.lt dave the tone to the whole social
philosophy of the Hebrews. Recause we shall deal with the relation
of the Sage to society in-subsequent ohapters?'anﬂ because we are
coMparing the Jewish type with the Sfoic'which was deeply S@lfﬁ
individual application to the Sage. We must tear in mind at the
same time that that mechanical segfegation of the individual from
the group is unnatural and oertainiy va-Jewigh. Of course,aside from

all other considerations, the social life of the Jewd had its keen

influence on every aspect of his individual character,So much so,

_that,as we have already ot served, the Bage por excellence,the one

Who rose to excellence in personal conduct as well ag in relation to

wrd



one's fellowwmén,was known in Hebrew by the name of Zaddik (Just).
This‘term has persisted in the people's vooabulavy,so that even téf
day it implies much more than mere righteousness. It is a title for
one who is just,and pious,and godlyz&nd t@mperaté,and,l@arnedfein

'shorf,for'whateyer.the people may hold up as an ideal.
L Justice was always regarded as on e of the leading attri-

butes of God. It is stated or implied in every book of Bitlical and

post-Rikldcal literature. God is called Zaddik; the coming of the

gsodly period will bte characterized by the prevalence of justice.

It is even for His name that "He will lead me in the paths of

. 3 oL .. o, . 4
righteousness! He delights in it more than in sacrifice. On the
tagis of that Riblical expression,a legend is wowen in the Talmud
to the effect that God took more delight in the justice practised

A . s , ) h )

b’y David than in the sacrifices offered by Solomon., The virtue
5 .
’

appears prominent in the Formula of Thirteen Atiributes, and in

every subsequent definition of God's essence or works.
Justice is also defined as the only kind of fear of God,

r

the only real wisdowm,»f which is characteristic of the ideal man.

It is for the righteous a veritable source of joy, a sure means of

9
attaining happiness.

»

Philo reveals his Academic influence when he declsres -that

Jjustice comes after repentance,i.e.,aftier man exeércised his other
. 10 ) , e P
virtues. At the same time,he stands on traditionally Jewish ground

&

in that respect. He stales &hat justice in a personal life is that

—--condition which comes after one has subdued hig passions and realized
’ [y |

. , 11 _ , , ,
an inward moral victory., The absolutely and ideally just is God alone} ‘

-
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The world,which is based on His Word,is based on the quality of justice.

It was as a consequence of the veneration of qutioeqthat
'Tgrael developed the deepest respect for law. The legal and ethical
parts of rabbinic literature are-the»greatesi monument erected for
that principle. And well might Israel be proud of that historic fact,
for,all the superficial condennation of a biased world nothwithstanf
ding,the Jewish law and the Jewish instinct for law was one of the
finest practical stepping stones toward the goal of the Sage. This is
not the place to enter in apologetics of any kind,or to point out the
redeemning features of the stress laid on law in Jewish histnryt Sufff
ice it to say that justice was regarded by thé Rabris as a matter for
th@S'world,and as a btasis for peaceflov&{and personal dignity. "Let
not your passion persusde you that you bave a refuge in the grave!
tells us a rabti when speakind of Ged's absolute justice-—a statement
which contrasts very favorably with the opposite Stoic teaching at
the sanme time}4 "One who increaseth justioé{inoreas&th peace" is
another of the curt rabbinic paradoxes reflecting their conception
of that virtue}B'Impartial judgment,tells us another rabbi,is like
a Qoo@ man with a good hea}t who will certainly live to have the
wh&rgWithall of doing gooii”and to him applies the verse, *Rlessed
is the man who.trusteth.in God,etc! (Jerem.17:% f)i’16 To do justice

_ . 1
means to create an atmosphere of kindness,according to R.Eleazar.

R.Joshua b.Karcha applies a Biblical injunction of fearlessness {o
the defense of justioa?8,whﬁéh reminds us strongly of Cicero's
d@finitioniof courage, mentioned tefore,as "virtue fighting in the
froml rank in defence of'justioeflg R.Bleazar and Rwﬂanina,idéntify

[

both courage and justice with temperance, Justice is also almost




57
hypostasized in the statement,referred to before,in which it is con~

; 21
sidered as one of the tools whereby God created the world.

In Mediaeval Jewish literature,the term of justice is
applied to two distinct conceptsﬁfalready appearing in the Talmudff
- benevolence and legal justice. Frequently we read of justice also
in the Greek sense of virtum{br of one of the cardinal virtues.
Thus Itn Daud defines justice as such conduct which allows every-
thing its dua{neither.in,exoess nor,gn defect;whioh remninds us of
Cicero's definition of sobterness which we quoted above%g Jbn Daud
considers justice am the leading virtue,and expressly étates that
it is not merely a social principle buf also a virtue to guide an
- individual in the proper wmoral adjustment of his inner qualities
and needs?g In his discumsion of the virtues,he does not follow
Plato. He defines justice as a distinct virtue,with its seat in
the ' rational soulathus taking the place of wisdom which he omits
mltogether? On the other hand{Maimonid@s looks upon wisdom as the
highest viftu&,because that alone is truly and eSsentially_intellf
ectualt'H@ considers justice aizm as a distinct virtue,with its seat

in the spirited soul,rather than as a harmony of the other virtues,

(9] g

: . , o 5
fusk ike ABm thus adopting part of JTtn Daud's,theory. Justice will

be one of the glorious conditions of the Messianic era for which every
) g .

. \ . s ) . <O , ok .
pilous Jew is waiting most impatiently. The performance of gstice is

natural with a soul trained and guided by wisdom,a soul that has reached
or ' )

real perfection. Spinoza accepts that theory of Maimonides,and main-
o e 28 e e

tains that justice is tased on reason. [iven social justice, peace,
harmony,the spirit of communal life,are based on the rational experience

[}

of man that there is nolhing more useful to him than his fellowmen.
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In fack,justice is one of the tests of reason and faith,for the

latter are judged by Spinoza according to their influence and eff-

ects on the character and conduct of man,




VIIT.

The Emotions.

Before we may complete our review of Jewish parallels to
Stoic conceptions of virtue,as realized in the ideal of the Sage,
we must examine the place of emotion in the psychology and ethics
of the Jewish thinkers. The popular opinion is that the Stoics were
bent 6n suppressing all gigns of.impulsegethose affording pleasure
as well as those affording pain. However?that wgs not the philosophy
nor the intent of the Stoics. With but few exéeptions,they agreed
ﬂhat the emotions are to te considered natural; and because of
theirl legitimate appearance they must te guided and_controlled by
gome more reliable psychic force., Upon a carefﬁl study of the Hebrew
clagsics,we shall discover that that was precisely the attitude assg~
umed by Jewish'think&rs{although the latter might differ in detail -

. 1
as to what was the btest kind of rule or control of the emotions.

Movement of the soul toward an object,which they called
"appetite" (é@“ﬁdcgcerowmappetitus; Seneca--impetus),or away from

+ A 7 = J - . " ' k ]
an ok ject,called "aversion" (a¢g@uﬁ,allena%5),1s the general def-

inition applied bty the Stoics to all the conative and affectional

states,which they crudely zmpileeked grouped together under the
term‘"impulqaﬁr They recognized several kinds of impulse or emotion:
viciaus emotidﬁ,i.e.,aoting against nature,which kind is applicable
only;t0=rational beings, hence children,animals and the Sade are a11~
free from it; rational emotiongwhich is also determined bty the.inf
dividual will, Like viaious emotion,but which stands for a state in

harmony with nature,and which is therefore shared bty the Sage; in-
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evitable-embtion,not dependeﬁt on the human will,and wh%ggﬁﬁg%aral
andrgood,e.g.,love.of'nature or of friends,whiah,is also shared by
‘the Sage; and sensuous feeling,which .is alsoinvoluﬁtary,and théref
fore shared by the Sage,but over which the Sage should not show any
mental elation? We see thus that emotion was natural even with the
Stoic Sage. Aristotle defined the emotions as diseases (Tnxgﬁﬂqu)
which should be purged oub of the bBou} (Kd@mpavs)% But ha?tod?allowed

for exceptions. He was never quite consistent and\iho’bugh in his

R T

treatment of that problem. The same was to a large extent true of

the Stoice. Cleanthes saw the emotions come in whenever the "tension”
.
l.) — - - »

of the soul was relaxed;  Epictetus thought that "the true philos-

opher is not a man devoid of natural feeling,but on the contrary

. . . . i D
affectionate and considerate in all the relations of lifel

Tn the Jewigh writings we find no instance of condemning
emotion as such, Certain impulses are to be checked; others are to
te controlled and guided; others are to te ehcouraged and stimulated.
The Bikle condemns the impulse of anger,and yet holds it up in good
light frequently,especially when it appears in the form of righteous
indignation; just aé the'Peripétetioajwhb maintained that anger may
serve useful ends,and should therefore te controlled rather than eX-
tirpated? That emotion is condemned in the character of Joseph's
bréﬂhren;and the absence of it is hailed as a mark of piety.in the
life of Joseph. It is cursed by Jacot on hisg deathbed{when?femembers
how it dominated the heart of his sons?.ln'the Psalms{Proverbs,and
other &aﬁe Ritlical wnitings?anger is associated with sin and evil,
it is the characteristic of the fool,gnd the instruction is repeated.

. i 9 o
frequently, "abstain from anger! Patience is a sign of wisdom,and he
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who controls his emotions and passions .is superior to him who can con-
quer a city}Q On the other hand,anger is one of the attributes of God, -
although He is also "slow to ang@nﬂll In the experience of the wilderf
ness God's anger is kindled very 6ft@n against Hid people; and that
remains a prominent f@ature‘of Jewish history as conceived by Biblical
and ratbinic literature. It becomes the tagis for retribution and suff-

ering, and consonant with justice and the spiritual conception of God.

Philo has nothing but contempt for those who are slaves to
12 . . o " . A i
anger., In rabbinic writings,we find both views represented,as in the
- , ’ o y 13
Bible. "Do not be quick tempered" is Eliezer's dictum in 4both. By
his wrath,a mar is judged,and the one who is least susceptible to it
. 14 ATt e e g -
is the Hasid. The character of Hillel is so favorably contrasted with

A ' . , 15
that of Shammai tecause of the sweet disposition of the former. Pagsion

is the tarne of man,which shortens one's happiness ani one's life, It

4 ry ¢ *

~dis sure to lesd ore to the fires of Geherna, Rliss in the world to
" come j conpistd fp one's emancipation from all the petty emotions of
, _ - ' .8
hatred and jealousy anftd of all the lower appetites. On the other hand,:

o . 19 )
it is congidered an essential characteristic of the scholar. CGod Him-

1

self experiences anger each day at a certain moment,and Balaam's gift

consisted in knowing how to sirike just that particular moment at which

20

-

S

to prorounce his curse. Jod's anger is frequently alluded to by the

, 21 - ' : .

Rabtis,  although¥ they generally insisted that God is rot pleased to
(5

see thal quality in man, To sum up,we way redard as the Jewish view

@ those days that anger is neither good nor kad in itself; it may

spell the ruin of one or serve for religious and moral ends,depending

on ite quality,the person who experiences it,and other circumstancés.

Precisely the same.attitude is taken to the impulse of fear,
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23 . . . .
Aristotle regatded it as a disease. According to the Bloics,it is
v ’
the first of the sinful condition of wan. It is defined (¥9B0S,for-
mide, metus) as a case of a future disadvantade being mistaken for
24 , s . . . .
a future evil, and is to te distinguished from caution which is a
"good(affeotion? alwost a virtue,and is possessed only by a select
‘ N 25 o .
numker of wise men at changing intervals. " The Jewish thinkers rec-
. -
ognized fear as a natural phenomernon; claimed that it hadﬁ?aison
d'etre when one relied on CGod; and yet did not condemn the person
who cherished fear. Fear tecame an important element in religion,
and in time assumed all the earmarks of a virtue. In that sense,ag
religious fear,it was also upheld by the Btoics. The fear of God
was indeed & duty, because it presupposed fearlessness of man,to
a large extent. Those who fearlessly faced the most trying ordeals
for the consecration of God's name were the most exalted saints.
Already in Genesis,the fear of God is the basis of morality,and
btecomes the highest expression of faith., It figures jn the life
, S ’ : - . 27
of the patriarchs,in the story of the exodus,and in the moral codes.
To approach God with fear,and through that to have no fear of man,are
stock phrases in the Psalms and Proverts. The man who cherishes a
sincere fear of God is truly wise and bappy. It occurs even in a
" ; ny ) - 1128 -1 . R
quaint paradox,"Happy the man who fears always!  Fear is morality.
. o
a . ) - 3 oA * A . » ~
It is the glory of a woman, It is the distinguishing mark of Judaism.
But only when it is fear of sin,or fear of heaven, Philo,who comtines
the influence of the Hebraic and the Hellenic trends of thought,con-
demns fear when be contrasts it with hope,and then admits that the

o . . . i 30
fear of God is to be considered a virtue rather than a vice.

In the Talmud there are voices raised against fear,even

[ e
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against the fear of religion; but the majority opinion.is that»the
latter is to be encouraged and fostered.Thus we have the wellfknown
statement of Antigonos in which he recommends the fear of heaven as
the highest religious motiveig1 It must be tased oneducation,on the
Torah, just as the latter is founded on it?g‘Wh@n identified with
religion and»morality,;ﬁ becomes the purpose of creation,the quintf

33 . L ch e
essence’ of the universe., In another passage,it is describted as the

imnediate antecedent to piety,the condition which renders one fit

for the Holy Spiritf Atba Hanan, quoting R.REleazar,prefers the love

of God to the fear of God{and although he recognizes the pedagogic
value of the latter,he does not btelieve that it has any intrinsic
ualue§5'Tha contrast between the two affections,dealt with by R.
Hanan, is further discussed by the rabtis in connection with Job;

and varying opinions are adduced to prove that the two are the same,
or that the one is superior to the othar,or that although different
both forces are equally fit to render one a perfect Zaddik:6 The
impulse of the fear of sin‘and the sense of modesty or of shame are
usually classed together?7 Wher fear is inspired purely by personai
haughtiness, it is condmned as opposed to the fear of God and the

e 38
dignity of man.

Occasionally the Stoics found a redeeming feature also in
the emotion of grief (Aénn,aegritudo){which they defined as a pre-~
sent disadvantage mistaken for a present evil. But as a rule,it was

a psychic phenomenon to te avoided. In Biblical writingsasorrow and
grief are condemned only when driven to excess. When indulged in
A,moderat@ly as a duty to the deceased,or as a state of mind strugg-—

ling against temptation, or in contemplation of the wonders of God, -
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‘it is regarded as a pioué and meritorious act. Phila{in the passage
alluded to befora?adviseé the wise man to flee from it?g but that

is because he defined grief as extreme sorrow. He does not d@ny it
the character of virtueﬁwhen it implies the Riblical restriction of
moderation%o The same attitude is maintained also in rabbinic books.
The shedding of tears on the departure of a pious man,or on the
troubles of the oommunityris touchingly described as very meritoriouéh
.Indeed¢it ig a duty to participate in the ¢rief of society.The rabbis
explain the troutles which befell the family of Naomi{in the Book of
Ruth{to have been due to her husbtand's and sons' unwillinghess to
undergo the sorrow and suffering df their peop@e during the famine

. . b \
which struck their land. He who does not share in the sorrow of his

_ 43
people will not te blessed to gee in the comfort of his people.

The passion of hatred dis akin to that of angen{and the
Jewish view of it was the sawe as that of anger. As a rule it is
inspired by aﬁ evil heart,and as such it must bte avoided. It is
eépeoially reprehensible when the person against whom it is directed
is innocent,or as the rabbis called it "hatred without cause"
(nan nR3v). The Pentateuchal codes prohépit it as wwll a8 the spirit
of rév&nge%4 The Psalmist frequently complains that he ig hated for
no oausw,which is the heisht of injustiO@%B'"Jealousy{passion'and hatred
lead to death" remarked RJJoshua%6 It viastecause of hatred ﬁhat the
Second Temple,which was a center for &h& practice of all eihex virtues,
wag destroyedqwhich'belief conginced the rabbis that thab feeling
nust be as vicious am the three sins of idolatrygadultery and murdet%

God retuked the angels who gave vent to their feelings of vengeance

at the downfall of the Egyptians on the banks of the Red Sea: "My
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creatuees are drowning,and your are singing?l" said the}Almightyqeven
when the disaster was well earned by the victims%8 The beautiful spk
story depicting the superior wisdom add piety of Beruriah over her
husEand;R¢Meir¢beoause she prayed for the annihilation of sin instead
of for fhé annihilation of sinners,is illustrative of the spirif of

49
kindliness and love which permeated the atmosphere of the Talmud,'

Yet,there are times when such emotion may be justified and
even admired. Th@'rabbis-sought to justify the hatred which the brof
thers bore tb Joseph on the ground of the latter's improper conduct.

Even the Bible hints»at it in the remark put in'th@ mouth of Joseph
himself,that course of events wwas providentially ordained by‘God
for the salvation of the world during the -years of famine. Jealousy,
hatred and revenge are all prominent motives and attributes of Godg
especially in the early records of the Jews. These are aiso motives
of heroes{of the People of Isrﬁel; are stimuli ato moral idealism;
are charaoteqistic{mﬂ‘to a certain extent?of rabbinic scholars. A
staiemant.of Samuel the Smallepreserved in Aboth,is characteristic
‘of this attitude: "'When thy enemy falleth do not rejoice'...lest
God will see and He will regret it and remove His anger frémAhimESO

One statement declares that David wrote his most reautiful songs

, : ‘ . . . 51 :
when he witnessed the downfall of the wicked. Especially a scholar
may find absolutely necessary to resort to anger and fanatic perse- “
s - , h . . _
cution,” although if a scholar attains his end without recourse to
. A 53
harsh measures,he is all the more praiseworthy. "

In gereral,the game attitude is assumed ty Stoics and Jews
with regard to the passions and emotions which reflect the brighter

8ide of human nature,tut which sre none the less dangerous to the
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‘ment "and thou shalt love thy neighbor as thyself" is considered as

66

individual. Aristotle calls pity a disease; and others thought of
1ove as medness. According to the prevailing Stoic conception,pity

was a form of grief,and such must be be shunnedé“4 Yet,Stoles looked

on both as springs of action that may cause muoh good to humanity.
Love,in a pure form,is to te the dominant principle throughout the

ideal State, acoordlng to Zeno's conception of the Ut0p1a§5'and Epictetus
described the phllosoph@r as affeotionateéf Th&y spoke of"qober love"

as the basis of happy marital relations and of friendship?v_The Bible
bears fond examples of extreme love among many favored hefoes. It takes

us even into the personal relations of happy wedlock,and extols true

and pure love as a thing to be treasured and ghépddhed. The GOmm&nd~ | )

the basic principle of Judaism. Love,even mof& than fe&n{is commanded
a8 the foundation of human relation 1o God. And God's relation to

His people ahd His children is tased on.love,even in Prophetic wrif L
tings. God chose Israel because of love?8 The Almighty had special &
love for the downtrodden and the persecuted of the land¢ Although

one rabbinic statemonh ropudetes the notion of pity as a divine

eid g o
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aitrlbut@, yet another authority maintains that "whoever shows

e,
i TS—-—
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mercy to men will receive mercy from heaven. It is admitted that

Y
pity renders life miserable. The same emotion is one of the three N

y 62 :
characteristics of the Jewish race. Poundless love for one's wife,
. ' . , ‘ 83
is suggested as the surest foundation of a happy home. For that
reason a man nust not tetroth a woman unless he had seen her, lest
he would not loveﬁﬁvJust as man is bourd to thank God for every
bpleagure and enjoyment in life,so mwust one pronounce a benediction

.. BB
on love at a wedding.  One must love all the creatures of God; cer-

o . 66
tainly one must pity even animals.
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The discussion of these few &ypical emotions will suffice

to illustrate the Stoic and early Jewish attitudes to emotion in
general. Let us now ohserve briefly how the Mediaeval Jewish philf
ogophers reacted to that phase of human behavior. "There is a great
difference between an idea e?pressed with personal @mphasis,faoial

interpretation and joy and one ultered with anger and gloom" said

57

Jspaeli in his Book of Elemenfsl That is not merely a pedagogio

t;uth,but'also'one of immeﬁse psychologic value‘ The emotioné as well
ag their physical eXpressions afe not things “indifferent? but are mi
either to be avoided or to be cherished,rather are to be guided. .In . g
the Middle Age as in previous epoohﬁa"the ethioal doctrine of Judaism

demands that man's natural impulses shall be curbted not denied, purged

, . 68
not rooted out,chastened not suppressed!

-

Man's soul has three fokcesg,tells ug Saadia., One is desire

(passion); another is anger (emotion); the third is counsciousness or

N i st AR

reason.The moral principle is to establish the third force or faculty
as the regent over the entire soul."Bvery man who lets his reason do-
minate his desire and anger is in the category of the Sage! The e~
otionsg in themselves are neither good nor btad; they were planted in us
each for a special purpose, Let ug allow each to function just in the
proper place,time,degree and measure,so that each will fulfil its pur-
pose best. For axakﬁﬁ}greed for money should not be stifled,but en-
couraged 1o such an extent as will inspire us with ambition to accum-

ulate enough for our materijal needs and for purposes of charity,but no

more. It may become the source of oppression or of benevolence,of evil

or of good; it is for our reason to decide. The same ig true of dove,

or anger,or grief,or any other emolion--each has its time and place
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and purpose and dangers, Our mental or psychic life is the product of
God;, hence fbere.is nothing in it which should be against the spirit

of God,provided we use these forces wisely.

Tt was God who ordered that we should fear Him{says.Barzilai;
r
and it was He who planted in our heart the love of the world. Hence,
‘our emotions are natural,are godly. Even impudence,which is a quality
ordinarily disliked by God and mam,is of value when uged for a notle
cause, according to Gebirol.He,too,regards the emotions as natural
qualities of the senses:' Emot ion fecomes still more prominent in the
system of Rahya,who lays so much stress on the heart,on one's congci-
ousness and feelings in matters of relision and worship. One must shun
N .
flattery and cheap popularity{but fill one's heart witl the fear of
God.An unselfish love of God is the highest spiritual goal;whioh is
attained ty allowing reason fuwll control over the other psychical
forces of man.Similarly Jehudah Haleviqwho was himself sctuated vy a
passionate love and by fiery emotion which énly the highest of poetic
souls cenld experience;felt that the test service of God was fhe ful-
filment and realization of every phase of'man'g life. He dpzs mak
expregses his thirst for the "joy of life and the lkve of the world"
in his Xuzari,which mean the fullest possible realization of the em~
S 1 ) . . . . R
otions. The Bage which he btuilds up in his imagination, is, like himself:,
a volcano of religious and national enthusiasm, a prince who subdued

every fibter of his being,including his emotions,to the service of the

ideal.

Abraham Ikn Daud sees in the fear of God,btased on wisdom,the

p.
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truly valuable end in life. Translated in different words,it means that

reason and experience,the Light of the intellect and of the Torah,must




determine the nature of bre's highest experience .in lifeffthe reli-
gious feeling., He gives the exact definition of the fear of God,
"Seripture commended us to fear Him when it said: the Lord thy God
shalt thou fear (Deut.10:4).It is reverenoa{aWa,not fear of harm.
There is a great différenoévbetween.th@se two kinds of'fearﬂ,‘ The
emotion of reverence is to be fostere&,fgﬂbrop@r reverence is4indeéd
love of God. One must learn to overcom@langer and the other impulses
75 ”
which lead to hatred and harm.  When we arrive at this period in
Jewish philosophy,we are right in the heart of the Aristotelian,inf
fluence,and we encounter a new ethical criterion,that of the mean.
The philosopher who dave it the best Jewish interpretation and develw-

opment was Maimonides.

Maimonides interpreted the passage 6ff Antigonos in 4both
as a rebuke againsf ulterior motives in religioneand he reoommended b}
pura;idealistio léve of God. That love of God was less of an emotion
with him than with his pfedeoessorgwlt was all rationalistic.It was
an intellectual love of God.He was so dominatgd ty the hegemony of
intellect that he saw no v&lﬁe in the emotions at times,"He who subw
dues his desires by intellectual hatyits,his deed is commendable; but
his soul is ihferior to the soul of him who never yearned for such

78 |

desires at alll = We can see him lator under a difficulty and employ
a mechanical means of reconciliation{when he states that the Talmudic
passag&,"@n@ who subdues one's desires is superior and destined for
greater reward?»refers only to when traditional laws are involved,
Maimonides removes all traces of emotion from the formula deﬁining
God., A trait unWorthy of man, he would, of course,not allude to the

Creator.God is not sutject to any of the bodily modifications,hence
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cannot wve said to be angry,or joyous,or full of remorse. Such anthf
ropomorphistic allusions in Scripture must be taken figdratively?

Yet Maimonides did not believe in the absoluta eradication of emotion
from the Eﬁgx,pious man. "The right way is the middle odursa?'he
suggests as a guidingﬁprinaipke‘in conduct. "gne should not be quick-

tempered, nor should one be as feelingless as a dead body,but one should

choose & middle course!  But Maimonides is not quite consistent with

his principle of the mean. He admits that "there are cases in which a
man must not adopt a middle course but go to the very extreme of the

one or the other end,as for instance in the case of haughtiness...and

" 79 " a” - - .. )

anger!  Excesgive himility and the complete absence of anger are the
virtues,instead of the middle course in these qualities. Thus,Maimonides
may be taken to agree with the general Jewish view,that emotions are

in themselves neither good nor bad; tut that gertain emotions are good,-

others sre tad; and most emotions should te juédded by the criterion

. of the mean,determined byvhuman reason, Hillel b.Samuel,who followed

Maimonides, had kim a different psyoholdgy altogether. He ruled the

emotions completdly out of the soul,and attributed them to the changes

80
and mixtures of the humours in the tody.

*

Crescas rebtelled against the excessive rationalism df
Maimonides. He came back to the more genuinely Jewish idea that the
dévine'purbose in the world is test realized by man in his love and
fear of God.He dfined the essence of soul as feeling and not as
reason?i Love became still central a force with Jehuda Leo Abarfanel
(Dialoghi di Amore). Spinoza goes back again to the "intellectual

. - 82 _
love of God" which rises atove the emotions.” It is shared ty God

Do

and man,for God loves Himself,or love is the self-centered godly
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process in the universeggqone;m acts are to reveal ﬁhe gmotions of
benevolence and kindnesé,even though these are nominally to flow from
the mind instead of from the heaptw Like the Stoioa{Spinoza recognized
ineiitable emotions,coming as a result of man's role in the universe,
of man being part of nature. But he maintained thaﬁ an emotion can be

conquered only by an emotién{and hence the reason?whichAis to rule

or éontrol all the faculties of the soul{mustiin itself be "touched
with @motion¥84 Yielding up one's emofions,as well as yielding one's
reason, means ceasind to be a man. To study the nature of the emotions
is a worthy oocupation.For these "folldw from this same necessity and
effioaoy of nature; they answer to certain definite causea{through
which they are understood.and possess certain properties as worth of
being known as the properties of anybhing else;Whereof the comtemplaT
tion in itself affords us delight?gg Spinoza gives us his rationalisf
tic definition of emotion: "Emotion{whioh.is called a passivi?y of the
soul?is a confused ideaﬁwhereby'tbe mind affirms conoerning.its bddy{
or &hy part thereof{a force for @xistende{(@xistendi vis) greater or
less than btefore,and by bhe presence of which the mind is'detefmined
to think of one thing rather then anwther?87 "An emotion, which .is a
passion{ceases to ke a passion:as soon as we form a clear and distinct
idea thereofiﬁThere is no modification of the body (emotion)zwhereof
we cannot form some clear and distinct conceptionrin other wordsqwhich
we oannot“destfoy or control. S7K long as we are not assailed by emo-
tions contrary to our naturegwe have~ihe power of arranging and assg-—
ociafing the modifications of our tody according to £he intellectual

88 o
order. Splnoza'belleved that one must rule and check the emolions

which are contrary to nature,and the failure to do that he éalled
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bondage?g He differs from the Stoics in thal he maintained that we
do not bosseas absolute dominion over the modifications of the bédy.
He misterpreted the Stoic view when he considered that the Stoics
made all emotions depend absolutely on our will?o Yet Spinoza himf
self held that the mind may influence all the emopions to be referred
to the idea of'God?1 Since emotion is a wrong form of knowledgﬁ,it
is under the mway 6f'th@ mental pe or rational facultiegfespeaially
of intuition (the third kind of knowledge); and iﬁ{in go fap as i@
is passion{it cannot be absolutely destroyed by itQit can be made to
dcoupy a very small part of the mind?z As one of his propositions
states: "In proportion as the mind understands more things by the
seoknd and third kinds of Knowledga%it is less subfect to those em-

‘otions which are evil,and stands in less fear of death?ggCertain
emotionszhe believes;such a8 ehvy{hatred and pity can never be good.,
Others,such as hope and feargaannot be in-themsalves good?5‘ln a
world of true reason%humility and repentance would be ncthing less

.9
than sin.

certain
In the moralist books of the age;of’cours&&emotions were

denounced. For example,in the Gates of Holiness of Chayim Vital we
read: "Prideqaﬁgerqpetulanoeqdespair,hatreddjealousy,dissipation;
covetousness,desire for power and self-assertion helong to the ugly
qualities of men,making man's communion with God impossitle,and hence
. . . . : . 2 "9'7 5

are incompatible with saintlinesg! Fut the good emotions were up-
held with equal enthusissm: "Let man love all creatures,including

: .98 ,
Gentiles,and let him envy none! = The emotions,again,were not condemned

ag a class. They were divided into good feelings and bad ffelings.

The Stoics did find a purpose and useful meaning in the




emotions. They urged that impulse be guided and controlledynot supp-

ressed.'They admitted certain emotions to be natural to the Sage.They
'praiseﬁ the love of God.Yét{on comparing the two literaturés?one cannot
help but feel the Warmeﬁ,more human atmosphere of the Jewish atiltude.
Though slightly exagg@rated{William James' judgment contains muoh
truth: "If we compare Stoic with Christian ejaculations we see much
more than a difference of doctrine; rather is it a difference bf em-
otional mood that parts them. When Marcus Aurelius reflects on the
aﬂernal reagon that has ordefed thingsqthere is a frosty'ohill alrout
his words which you rarely find in a Jewishaandlnever in a Christian
piece 6f religious writing.The universe is accepted by all these
ﬁriters; kut how devoid of passion or exultation the spirit of the
Roman fEmperor is! Compare his fine seﬁtenoe: "If gods care not for
ne or my ohildren{here is a reason for it?~with Job's cry: 'Though
he slay me,yet will I trust in Him!" and you immediately see the
difference I mean. The anima mundi,to whose disposal of hig own per-
sonal destiny the Stoic consents7is there to be respected and submitf
ted to,but the Christian God is there to ke loved and the difference
between the emotional atmosphere is like that between an arctic climf
ate and the tropics,though the outcome in the way of accepting actual
conditions uncomplaininsly may seem in atstract terms to te much the
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same)  Let us note that James quotes Jewish examples to illustrate
the Christian mind*'That is significant,for although the Christian
imitated the‘Jew{Patber than the Stoic,in his apprechation of thev
emot ions, and ingssuming an emotional view of the cosmosvﬁahfollowed
the Stoic rather than the Jew in his atlitude to another class of
psychic forces,namely the desires or appetites., We shall now turn to

compare the Jewish and Stoic reactions to "externalg!




IX.

The Desires.

The Stoics based their strength on their personal lack of

interest in anything exterral to character or virtue. Their argument

o, L

Was'that,if'your’happinéés.is nat ﬁade to depend on anything materiale
e L e
‘anything perishatle,then your happiness is insured against material
loss. They agreed with the Buddhisté_in holding that happiness is

found only in the subordination of the individuas] desires to the
Universal Reason. H@nce?sensual pl@asure;wealth,reputaticn,health,

even life,in short;all things not deperndent on your gwn reason or
will,are things "irndifferent! The doctrire goes tack té'an early
Sophist{Prodious of Céoa,who also argued away the dread of death

on the ground that since it does nol come into existence urtil after

we are out of existence,it really should te of no concern to us}
Zenoawho adopted the Cynic view,as opposed to the Academia,that>

these external advantages are "indifferent",ye! waintained that when
these things are"natural” they are also valuable O@oonyﬁGQQ; when

they are not "natural" they are of "low value" anqpquM(Vd), Since
happiness or virtue consists in a harmony with nature,we can‘see how
important some of these "things indifferent” actually become. For Zeno
did not retain the restricted Cynile interpretation of "natnnal" asbanyf
thing undetermired hycustom or authority. There was many a Stoic wﬁo
frankly rejected Keno's "valuak le" externals as inconsistent with the
theory that advantages are indifferent. The greal number of Stoic
think@rs{however?acoepted Zeno's modification as the authoritative dp-
inion of their School. They agreed that all externals were dispensatibopa

of Providence; that some way te rationally used to gsood advantage; but
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that one's happiress or virtue was ultimately dndependent of any of
these externalg. It is in view of this attitude that we appreciate
‘thé'apﬁarmnﬁly contradictory teachings of Epictetusﬂin regard to the
Sagégvs'duti@s to himself. Although hé does not preach ascaticism?he
irculecates a passive attitude to the external goods of dife. He teaf
ches cleaplinéss,an appreciation of personal beauty{although he grimly
jokes sbout his lame Llimk and shows no grave concern for his head. He
hag a keen sense of personal dignjty{and yet he does not day down any
such rules abkout dresseor about diet{as Musonius did.He decried the
extravagance and luxury of his day,and would have even no comforts of
Llife; yet he permits servaﬁts;wﬁne ard art. He telieves that where there
is character there is morality{in pomp and splendor as well as in dire
pqvertyw'ﬂénce wealth is not to te d@nouncﬁdgexcept where it is amassed
at the sacrifice of a moral principle. Asceticism may be occasionally

necessary as a disciplinary means to gecure moral freedom.

The Jewish view in regard to these externals is entirely
different,although it was not uniform throughout the ages. The Rible
congiders material prosperity as a good] and even holds it out as an:

end for which to strive,s reward for obedience. The injunction in

- Deuteronomy ageirst multiplying horses,tuilding large harems,and
amassing wealth,is pronounced tecause of the danger of degeneracy,

not because such pursuits,when indulged in wisely,are in themselves

‘evil, Some of the most envied blessirge in the Pertateuch given to

9
£

favored sons anrd harkered after by others,consisi of a promise of

LS . . , . .
material prosperity. Rven in as late a book as Proverts,wisdom is held
\ . . ) _ 4
up as an ideal tecause”it holds length of days,wealth and honor?

Of course,the material power must e used with discretion and piety.
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"There are some who squander a@d gain ﬁhag@by"; ap@ "one who pu@s his
'f;itg:in his Qealth wil} fa@l&ﬁfﬂ&%ﬁﬁg&-is a little accompanied by the
faagvokaod than a ggea@_@réa;q?e;fu}l ¢f confusion;...betpgp & mga;
of vegetables and Love therewith than of & fattened ox with hatred to
1t1° 10 sum uﬁ,th&n{whi}q the Stoics looked on the ob jects of human
'deéire as things to be avoidediup;ess~there was no mora; prinaiﬁlg
brokén; the Biblical view was that such advantages enhancgd the value
‘and joy of 11?@ unless-?hes&-wgrefpggotﬁap gt gome ge}igiouS'my mo?a;

sacrifice.
, | P
The Bible has no trace of asceticism. Twue Levites and

v\?ries§8'uno were not to shure @n-thevinheritanée of“ﬁha Lang, were
not hermits, Th@ir lot was the Lord;7 they were to ba occqpifed
sqlely-withaﬁim;and to have their minds free from wor}d}y interests
‘not bacaﬁse‘these were evil per se but because they were needed to
de&qte all théig time and energy_égwﬁéligious‘affairs¢ In fac?ith@
?riests dgvelaped'into the aristocracy of the ;andijﬁ& singl§ fast
 ‘inﬁ§itu§ad in the Eentatauoh is proof of the ngs'ropposition to
se}deenial rather than of the cont:aryx'The value of this world
and_its externals is especi&}ly‘appreciét@d by the author of Bco=
lesiastes,<"A man to whom God gi?ébh riches,wealth and honor,so
*?hat he wénteth nothing for his soul of all that he d@sireth,y@t
God giveth him not power to eat thereof,...this is vanity and an

o . 8
evil disease"

Scrigture shows a much keener appreciation of beauty
ﬁhan what is generally supposed. The fact is that all heroes,and

‘8specially heroines,are described as excelling in physical stature
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and "beauty of countenanceiy No Biplical w?it@r imagin§d his idaa;

“as anything but handsome.‘éeauﬁy is a qua}ity desired Gf‘GDd? It was
only when ph&siaal'excelience became a source of vanity and ;e§e1110u37
ﬁe;s*that'ifrwas considered as phe-véfvagapon dipeofgd against‘xhg
its possessor.

The most significant distinection between Biblical and Stoic
values remains.in their respactiva'attitudes io‘life.itself..It W&S
heée that the genius of the H@b?aia sgu} roge to its highesg. Whatgvgg
eschatological and mystical notions Eilter@d into the Jew@sh‘min&ilif¢
remained‘the most saorg&{#he most traasqped asset, Vir@uwﬁihappin&s&{
aye, even God{must be fouﬁd and @xperienoed here. ihei;=aimalambitions |
and effort were directed at'the attainment of pﬁrar and<nob;er and
more veluable standards of life in this world.Tue Stoics considered

‘nothing of true valueiwhich was not dep@ndent”oﬁ one's own moral
character. They recognized the ﬂtruddla for self?preservapion as @hg
first natural law with each animal., But happiness was disjointgd frmm
temporal duration; hence,tbe continuation or cessation of life was of
ne grave concern{of no real valua{and might yationally depend on one's
free choice. Suicide became a "natural exitgAwhich one might resort to
whenever life was'fmlt to be somewhat too burdensome. Heraclitus and
?osidonius even eXalﬁed deathffthus accepting #he Gefsiah rather than
the Jewish view??peoause the soul was{in their'taaching,&tuits lowest
ebb while pent up in our body}O The earlier Stoics bﬁll@v&d in the re-
uniting of the soul with the all~p@rvadinﬁ cosmic splrlt and 1nd1v1dum
d}ly awaited daath{the moment of that union,with joye Their theory

perfo?med & great service in alleviating the human foar of death; but
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at the same time it robbed men of their valuation of life., It was
precisely that attitude which Christianity adopta&zand whieh cagsed
the worid to drown in darkness and be set back a thousand years.

éut whé£@a§AGhristianity made deaﬁh a matﬁgr of persona} conoerﬁ{
,beéausémth@ world to come was a continuation of the world her@t~
§£oiéism was more successful ‘in robbing death of-its s?ing but a}sq
6ffits glor,ies}1 ‘vhe lat@r Stoiqs'apt@mp§§d to discoupage suioidg;'
Epictetus and Marcus Aurelius were uncertain of the ?ru;h'efﬁimmo;;~

3
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ality}, But even their valuation of life was not higher than that of

the eéylier leaders of their‘Sch001, C0mpare with this the personal
j¢yiﬁhe po?entiality for heroic achievemgntathe hidden spvingS'of

a sénotifying morality which lay_in the Jewish glorification Qﬁ'life.i
Scripture is even frqe to-claim that"there is no mention of"$h¢$»in “

€

13 i .
. death; who will praise Thee in Sheo}?" There -is no denlal of the

hereafter; but there is love of this world. Man weeps for the deceased;,

giving vent to the natural emotion; yet feéld comfort in the protecting
wing ofﬁthe all~embracing Deity. The only exception again is the Book
of Ecolesiastesihighly oolor@d~With'the influence of the Gpeeks.j"I
prefer the deadgﬁhat are already dead more than the living thatvare
'yﬁt-alive; but 5é£ter"than‘they both ‘is he that hath not yet beem,who
hafh-nqt seen the-evil work that is done under the sun¥}4 In fact,-
with his }aok of comfort in life or in death{with‘his‘breference'ﬁf

non-being,he approaches the Stoics nearer than any other Jewish writerl

The Talmud inherited the world view of the Scriptures,and
—We may be prepared to find in it a continuation and a deepening of

Biblical philosophy. But the history of the people had in the interval




 79
given the rabbis a much sadder'picture of raa@ityiand thusiuneogga?T
ousiy they shaded thei?'oonceptions with meny Staic-ideaa. Th@;g'
phiiesephy of the human attitude to desipevis indicative ﬁot alpng

6f the profound wisdom but also of the profound pathos that filled
the life of Israel in the days ¢f the Talbud. They cherished the

same love of Life and of beauty and of comfoft ag thair predec¢ssors'
had done; butvlife was not as 1ovagletpgauty not as rea}icomfo?t»noF
as extant aS'in‘previous.days*'ngl might a rapbi sa& in the bldody
days of Heroiithat “he who inéreasgph posgessions -increaseth caresﬁla

Thg pious treasur3 their wealth, frankly admits R.Eleézar b@oause "

. 16 “
they do not wish to resort to robbery. In Usha the &uthorltles set

a 1im1t ot twenty per cent to one's charlty,so as not to impoverish

‘the populaticn any further}7 Ben Zoma and R.Meir express a Stoic
‘ghought iin their dicta that contentment is the only real wealth}a
.Indifférance to pleasure is régardad as a condition for the aoquisitiop'
;f Torah}9 But there is no bad feelingvexpr@ssed»against pkgasure:in,
,its&lf*ﬁéhr@e things give -a man comfort: a'beautifwl homeia beautiful
Wiﬁa,ahd beautiful olothes?go A prayer,rocorded in the Mishna;implores
God to send matevial prospévity'to Lhe people and the land?1 In pags-
ages quo@ed'before?wealthrand physical attractions were coﬁsid@rad as
condltlonal to fitness for the Sheohlnah?P @ndeed,one must possegs
-wealthvin order to observe the Law best; and for that matter'the~poor
’are']ike’the dead?gl"WLthout bread ‘there is no Torah" was a popular
-say1ng?4 RabVa prayed for wealth as wall as for wisdom and modesty,

and he admitted @hat he received more of the first than of tha lagt

. 25
v1rtu@.”-Even the recluse R.Simeon b.Jochat,who was forced to live

'in a oav¢itaught that bgauﬁy{st?ength,wealth'and other advantages are
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‘are proper er Zaddtktﬂ?é ?ove?ty'is condemne&ialthougﬁ @he poop ar?
favored%? R;Alexandrai‘ﬁsed to pray that God radeem'Israei from pov-
er£yrané frém foreign political sub jection,because those: two oondiT
tiégs wade it diffioult for the people to do G@'““?ﬁs When pov-.
e:'.b,;_y was. exnoued,l’c was dc;)?? as & psychologlcal O}?S?I;'Y;«ti(m:?hat
the poor ar§'mqp pa}igioqa{?ather:than ag a gqpuipg 1ov¢ fbg itias
'wasvthe'case.in Ghtis#ian'qi?clesgg Qn th who}gipovatpy waé ﬁb@g

s prevalent;thst owoe R.Eappe seid, it people bring you news of
Jour friend’s death believe it,but if they bring you news of your
triend having grows rich,don't acoept it hastily es' s fact?  hus
the pgop@@ were as a rule advised to enjoy their wealth or;thair
ppssgssidns,'“My spn{" sald Rav to R,Hamnunéi-"If thou hast the
whe?ewifh t& do thyse@f good{do S0 fér in tha g;ave'thgyg is no
piqésu?a,and there 1is no fixed tima'foy'dgath* An%fthou shqu}dst
wish to say: 'I Wi1; leave my chi}dren:sufficient to live on when

I am in my grava{vwho can assure thee that they will kee@-?tc’Mgn
are }ikg grass in the ﬁieldfﬁsome sﬁring up and have~QV®rything
’py@paygd foy'?hgm while otherS“fada and have nothing! 81 Even in

thg d&?kesﬁ days of‘Is:al§S'hisﬁory{joy and pleasuteiwas the rule

on thg Sabba#h and f&stivals; and in oggpgcgion with @ver& religi-
oqs19?'important family and oommunél affait{the Jewg waS'commandeé
yo enjoy the’material gifts of'God?gin gpite of'the opinion thét
'thg primary wotive of the commandments was not pleasure?g One must
q&g-qne's will and the'help Qf'the'Torah to control the‘passionS'w
‘and dgsirgg Qf thg body:f4 but if oné fe@ls~absolutely conquered by

one qf'the-ﬁodily appetitesiba it even the lowest,one is advised to
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indulge in itybut in a way as not to call forth pu?};q scandal, * A%
least, that isrthe opinion of one ;abpi."RiAkipa tells that thg,Io?ah
éfov;;éd ;mplé meaﬁs for one's inclina%ioﬁ to sé}deqnial in the
inst;tution ;E véwé,and that thereforg one must not @hdglgg:én any
@ota?SATﬁeArabbié a;teftainedfa gnanimoqs opinion g;Athg question'¢f
thé“ﬁazin,andﬂgaintained that one who abstains from the pleasures of
-life'iséﬁgiﬁnan,although.in qertain cases that may ba justifi¢d§
fh;reiwere,of course,many rapbis whq exp@rienqed an-inolinat@on.%owagd
a‘é§fe rigorous and less p}easaq@ view Qf‘l@fe.FWe hga? of one yabb;
who was himself a Nazapiﬁe?B R.Meir implied in‘thg tit}e Hasid one
who was somewhat aseetic aﬁd iﬁdifferenﬁ to pleasuraia;though he

would not recommend fasting,flagellation or the break;ng up of the

‘home§9 R.Eleazar looks on fasting as one of the virtues of a saint{and

‘another rabbi regards it as a condition for being a Hasid;althougb phgye

is a third authority quoted in the same passagejwho oalldSOne whq
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fwsts a sinner. FEspecially in connection with students of the Torah

‘a note of ascetic rigot is struck.lhe crushing of personal ambition,:

gonteptment with a "life of pain?fselfthabituatiqn to hardshipsitha
dul}ing Qf ong's appetites or craving for oomfortiare'yeoommmnded‘to
the scho}ap%l These sugdestions might ha&e apisen as pedagogig\prinT'
qip}gs'and a8 practical observations in’days when the study of the

Torah actually entailed much risk and saorifice,fona rabbi,who does

‘not refer to abstention or selfudenial,speaks.iﬁ'very vehement lang-
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‘uage against gluttonous students, On the other hand,R.Jeremiah ex~

reésly sfates that a student must not fast,for it involves a loss of

?im@ and energy for the Torah; and there is no dissenting soice to
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nis judgnents” Frivolity,of course,is condemned in the Talud as in
the Bﬁble?é éhe fabbis mainpa;ngd an apppgqia#ion of ?eautyiand-they
prided th%mse@ves ofi the beauty of their people and their }and._Je:T
usa}em received.n@ne t@nﬁhs of all the physiqal qharm gyanted %o the
qiti@s of the wor}d%5‘R;§ahma§l d@clared with a brgkeﬁ h§art that the
"daqghtets of“Is;aei aré pre?@y{only the abjgot poverty rendeps ﬁhgm
gyaoelesa246 and two"g;héﬁaAmoraim shed tears &hen they thoqghﬁ of
beauty whéqh was to perish%7 B@auty is a quality des@:?d Qf qu%B

One must be particularly céreful-in performing'religious dutias'very |

g?aqefullyfg The Bapbis frequently show§ a fine pogtic sense and an ‘
appgeo;atién of nature?p They always advised ;he nost extreme care |
of health. In fact{a mén was fopbidden to live in a tﬁon without a
sag@ﬁa:y équipmgnp?4 Most rabbis looked on life as a gift of Go&;of

Wbigh we must forever be gladwwe find a statement that "it were |

pettgr for man not to havg been oreated.at.ally»but which is not

p?onounced ;n the samg'spirit as tha similar statement in Egcleaiastea,

W@ can feel here that-if it were not fop the extréme'misery éf tﬁe |

people in that period,they would not have passed that judgment; and

even under the circumstances -in which they lived +they did not despair

' , ’ 52
but were determined to lead a woral and repentant life.” Even the idea

of death the Rabbis utilized for the promotion of a better lifa;whieh. E

wag done by the Stoics in a similar manner. To think of death was one

of ‘the means sudgested whereby td subdue ohe's evil pasgions and app~

etitesg-But death was not a thing ihdiff&rant?g Because God's delight
'vwas oQﬁoaived to be in the livingilife was todbe 'l;raz—wurec‘l?"4 There

Was a man who applied the Stoic principle of "the open door" vo his
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own daughten,wh@n‘he thggght hqp~@@f@ Was & detrimgn? tq soeigtyland
he pronounced his effective curse on her, for whiehlhe was universally
condemned by the rabbia?ﬁ'ln the world to come,however,men will ot
be troubled by the buydép of agp¢t1t¢~and desi:giand phus wil}'pe
appiey,no‘mattgr how mugh one may indqlg@ in qne's pleasqras in ;his
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wor ldw

Life became sﬁill darker and gloomia: during ph% Middl¢
@gggand thus we hear many a voice crying out from that wilderness
againgt the “vanities of this wgrldE'Bu? the stronger spirits of
even that apooh':eeoho the Jewishvnéﬁe of the joy and the sanctity
of lifa{and of man's dqty tovdevelop all the faculties of soul and
?gdy. ;syagli defines the aim of philosophy as the ideal of bging
likgkupto ng{i.e;inot to centralize all attention on the body in
animal wise,not:Fé devote oneself to desires and pleagures which
are meraly of the kmﬂxflesh{but to attain @hg highest :aional;ty
and Bpirituality§7 Qavid a1 Mukammas recowmmends selfjcontrqi heres
so that infinitanjoy nay be one's lot in'the hereaft§fég Saadia |
a@plies thg'sam@ prinoiple which he utilized with refefgnqe‘tg the
'emotigns¢'Man's soul'is threefold; reason{guided'by revelation and
?yaditién{is to guide the other two faoultieﬁ{dasiravand impulsa,
buto?he 1att@r must not be’suppressedw'ﬂe condemns the ascetics who
claim that the wordd is bad and for that reason qummit the error
qf'ieaepting civilized sooiety?sglor who maintain bhat the body is
by its very nature the source 6f evilw”A qgmﬁiﬁ&@ 1ife involves both
body and soul. Indeed{selfrdenial is é vi:tue; but it becomes a

menace when overdone,or when it thwarts the prodress of civilization.
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Then there is plenty of opportunity to practise se}fjdgg;al while in
‘the course of peyfqrming our duties,without needing to resort to ex-
‘treme means.Here we have an exact parallel to the actial realization
of the Stoié Sag&;ﬁe QQnsid@:s the advanﬁages a8 ;eally “ind@ff&rant"
yeF "valgable" ?n.so far as thesg help to pyomote ?hg welfare of sow
ciety. A proper measure of food and reoyeation.ia hecessary ‘fo main-
tain éq: hemlbh; a proper amount of wealth{to do charity.and support
Qg@Self and oné's d@pendeﬁts; of'sgxda%‘§ptercoursg,to continue the-
race; of 1Qvé ﬁo.ipsure the happiness of home. Saadia approaches al-

most the Stoic view when he does not look on life itself,the physical

Qqnt@ngation of our existence,as an end; but like the Quristian, rather

than like the Stoio,he regards it as a means for another life., "And
the love of it (life) has been put in the heart of manso-thatvhe”would
not Qommit suioide in time of trouble?59 True worship is wheﬁ we-"fu1~
£il our duty to all‘the intefgsts of iife{and"not merely when we pray
‘and fast&sov“To,sum up, man should aoquire in'thfis wotld as8 wuch as
13’propef for him,eat and drink whatever is permissible ﬁith a vigw;g;ﬁ
his needsjand oonductvhiS'life wikkxa aocording to wisdom%iabor'and
pub}ic opinion;partake of all the appetitealas we mentioned thﬁmieqch
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one in its proper season!

A Stoic phrase 'is found in Barzi@%i's book,when he saye,:
@And‘thereforé He created the world like a vestibule,so that man
naed nqﬁ'be forgeﬁ in it and whoevet wishes to depart{may do 80362
He.aggegs with $aadia in holding that those~wh§-suffer and contfol
'?hgir'passions énd dasires-in this worldéwill enjoy étepnal and
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%nflnlt@ bliss in the world to come,and vice versa, The Sage der-

L3




ives all the pleasures of life from one mere hint .in the Tqrah?4 Bahya
shovs the sane attltude as Seadia.Nolther asostioism,nor self-indulg-
ence are‘thg proper ways,vﬂowevgn;s§gg¢ pbdy tendg constantly tq gat-
isfy its cravings, our will and reason must tend sgmewhat.in the oppos-
ite direstion in order to restors the equilibriua, The same is trus

of society in general,which neads a fgw asagtics'in oydgy to keep
humanity in the middle course. The ideal way is the middle Way{and

not the asaetic.?he bgst q:itérion-is the T@yah;wh@ch ppescy;bgs a;;
Athat is best fo%”poth body and soul.“Tyust.in qu is ofwﬂdvantag¢~
religiousiy in giving a person peacé of miqdiiniependegce and fregdgm
to dgvgﬁe himgelf to the service of God without_being worried by the
careg of tﬁe worla,;;lf he has money he can make good use of it in
fulfilling his duties to God and man. If he has notihe'is.grateful

for the freedom from cape'which this giveS'himu;He,is sgqure'@gaigs@
matarial worries,'Hé does not have to go to diétant lﬁnds to look fop

' su}popt,or tp engage iﬁ hard and fatiduing labog{or to’éxpl@ip.o?hgr
peqplaﬂéB“ihis way of philosophizing reminds us 8o mqgh of'?hg Stg@gsf
anj p?;HgSik'S’estimaﬁ@ her? of:thg Sage's attitude to ext@;nals%as
dgsqriﬁed by Bahya{whioh we have just quotedisounds a1most }@kg an
exﬁpaqﬁ f:om Epictgtus,A man's trust-@n God must,not,exempt him f?om
doing his#duty with‘;aference to his ownvlifeihiS’bealth{his familys-
@tq.vﬂe.must-satisfy all his inolinations{so fat as they are in conson-
an@é with reason. The highestv“love of God" is attained when reason :is
allowgd tp cpntrél t he desirest'The autho? qf Toroth Hanefesh,ioq, main-
: taigs the doctrine of the mean expressed in Bahya., On the other hand,

@@raham biHiyya Ee}ievgs that the man who is altoéether free from any
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of thevdesires is supgp;pr ;o the man who oontro&s them,for as long
a8 there are evil passions in & manhe may bo guilty of evil bhoughts
a;phpugb.ﬁnnoqgnt of'ev@l dggds?é Sim@lar}y Josph ibn Zaddik beliavés'
@hat @he firs@ ppingip}g,ig a ?%u}y r?}iQiOQS and ppi;osOphio wind )
;39 to deaden thgvanimal d@sires?v He denies any value at all to plea-
sure.

When we cone to Jehudah Ha1¢Vi§WQ ?gach aga?p a morg ?hQ?PQth
ly Jewish philcsophy.JNot.s&lftd@n@a%ibgt th@ Joy of life and the lovg
of thé world are tha*true worship of God. A hermit's solitude was good
fg;fmen 1ike Enoch or Elijah who yedrned“fo;'the company of angelsﬁgp'
f9f g§ilosophers and prophets at the fime whenm all the conditions were
ﬁa#orable fgr the‘pr@valence of the Holy Spirit. Those people found r
human sodieﬁy too'burd@nsomé{althoqgh even philsophers-naed@d disoipl@si~-
and prophets,too,were not in absolute seclusion. But the Hasid,namely,"
the gimple worshipper of God,he mu@tﬁdbserve a}i the commandments,
and must be oafaful to devobe himself to all the.iqter¢sts of 1ifé§8
"The Hasid is like a wise rulgr who supplies al} ?he nen qf'h@s léhd
wi££ %heir nouvishment and all their needsito gach Qna“his dgezno
less and no more; so the Hasid-allBWS'each genge and edach physical
and psychical ﬁamqlpy whatever it yequirestﬂe'feeds poﬁh his soul
and his body269 God even reoommgndgd the.iﬁdulggnoe qf ?he*desires
as methods of worship; and when one's motivgfis purgifgasting is as
proper a means of'ugPQing God as 1s rasting. Heitooimaintwinaiof
jqqupse{phap,the Torah is the‘bestgqritetionﬁof canon of qqnduct¢'

Wben ope»qpserveﬁ the Torah faithfully{One does not neg}ggt any'of

th@ funetionsg,nor does one tax any of the senses to the'point.of"




of dulling or wearying it. To do Just whst the Torsh comanded;no
more -and nc-lésa,is the n;args; way to ch?O X"Wha§ mak¢s ;@fg-gsf
peoiaily plgasant are th@ Q@ned;q@;ons,oveé-thg»enjoyman@s of'tp§s
worli,for here wé combine‘phyaical-and spiritual elation?; This
peetmphllosopherupa@?%gt had no fear of death elther 60 strong was
‘hig fa;th«;n God: "When I am fay from thee my death is in my.}}fgg
When I éleave tosthga,my-life:is-in my death?72'Wheﬁ Llove 'is the
gqiding mgﬁiyaigygn hardships Qvapo:atesgnpo'nothingnesa{naw{?qyn
.%éto p}easupg}."ﬂy SOul would delight to walk naked and barefoot

on the dssoldth ¥atoh were thy palacest he exolained in his patriotio

enthusiasm to his beloved fatherland, 73

f;n MOSQS'Ibn Ezra we'rgﬁuyn'to ind a soul with ascetic
.inclinations,'The~aim of philssophy-is to rise’abqve th@ qoypo;?al
‘senses -and wérldly desi:es.’The end of }ife is to acquire a true
knowledge of'the soul and of God,and that may be achieved'by supp-
?egsigg the desiy@s of tha“body?4-é moderate degree of'asqgt;oism
,is ygngmqugd also by Abyéham'lbn EzrawAll the thyge fagq}ﬁies are
@q §§ given ph@ir due;'but”the reason must not only'master'thev |
che?'two bqwers{@v,must even'qheok‘and ourb the pasdions,so as to
insupg the soul's freedom f:@m the tyranny of the body?5‘Abraham
,;pn Daud appreciates the appetites muqh mofe deeply. Hé finds that
?h§# Tgn Commandments warned us against.allowing frée‘play to the
deéiresw'True piety;even for 1 he dreatest of the phi10%0§h9r3,~is
oontentment in one ‘8 own possessgions w1thout coveting those of |

_ 76 be
anotheru Appatlte is toﬁoonfuned to its proper llmitq by means of

‘Fh@ pp}nc;ple of the mean, Thus reason is to control the whole soul,-
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the middle course,determined by raason,égps@@tutgs foy pim,aa it did
for Aristotle andrfor Maimonides, the essence ef virtue.

Maimonides believed that our appetites were }ggitimate 80
long as they were directed towards what was natural and good for the
body?7 H@ appli@d the Talmudio verdict of sinner to an asoet1o? In

the world to come, when we shall be transformud 1nto 1ntellect,we Sh&llléf
neither appetites.not emotions. Simllarlyrln the:ldeal Messianic pevi~
od when reason W1ll be the rule of the land wisdom rather than pros—
pgyity>w1}; b@ 1ts greatest_g}ory?g At present too,we muqt endeavor to
rise toa as high an.intel%eotgal éeg?ee dé possible. Yet,while in
th@s ??f?gw@'a??‘human and limited by bhdyiﬁenc@,wé must not curb our -
ipq}inap&gnsabut use~§he midd}@ ooursatasﬂ%nistotle recommends and as
;bn Daud éaggests?o Liberality is a mean between niggardliness and
wasteful squanderihgw Courage is a mean between rashness and coward-
igg,and Dignity is.the middle course between haughtiness and self- |
ahaéemgnt; contentment between the love of'money and idleness,ete.
In connection with the ru}e of the meaniMaimonid%ﬁ'made uge of thé
principle of ﬁhe"oontrary twist?.which figures in the philosophy of
ﬁhe Stoics as well as of Bahya and Ibn‘bau‘dw Hab it alona,acquired
through training and practioe{will insure for us the middle course.
if our nature tends to one extrem@éiﬁ is tharéfor of pedagogic
vakue to realize that we must:exert ourselves towardS'the opw@aiﬁg
extreme for some time,until we are thus gradually hébituated'to the
meéﬁ¢ "It was for that reason that the Hasidim would not a}low th@ir
habifs to be bound to the m@an{but would agog precaution sake tend

<

82
somewhat to the extreme! The Torah is the best code deviged in
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accordance with that pninuiplq{"that.man should be natuyallshould
waikrin ;he‘middle COoUrsees«and you may reason & fqyﬁiqrggsinae
one who infliged on oneseif‘only the abstehtion frgm-wine needed
aﬁonement,one who inflicts on onesglf more':adigal se}ffdenia}
will all the.more be cqnsidergd sinfu}fgs The laws of the Torah
point to an exact middle course{aﬁd oné who follows thei? guidapog
geed never tend to gi?hgr thr@m@§4 Wiph all that{man must not forget4
that the proper iﬁtention and motive.a?@_impqrtant. Whi}e one must
devote dus attention to physical negdsiong mus@ nof oonvg?t and wgllj
being into an end of life. That would not be the act of a Hasid.

Wg must bear in mind thatrwith al@ his Aristoteli&n materialism,ﬂéimOw
nid§s was.a rationalist and a spiritualist{and that he believad th¢
highest achiévement.of man to be hig graduation into pure intell@ct§6
Wg noticed with :eferenoe to the ewotions,that Maimuni did not follow
hisg principle of the mean throughout his discussions. So{in the

case of the desires:he believes that the satisfaction of gome of
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them,even when not allowing the extreme,is a necessary evil., 1In another

passage of hig Guide,he claims that we eannot be proud of aﬁy perfection,

be 1t in healthiwealth or moralsiexcept of kke perfection in true

wisdgmiip the knowledge of God?S The appetites are a nmoeésary evil;
the truly godly man is stimulmfed by.wisdpm,by innate inclination to
do the right; and such a man is superior to oné who has desires with
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which t ¢ wage constant warfare.
Hillel b.Samuel regarded desire along with sense perception

as the twoeinstruménts of the rational soul,and a proper'training of

these as the basis for the influsnce of the Active Intellect on yeat
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son and_imagination?o Albo accepted the mean as th@ c;iterimn of t he
géod; and also éstaﬁlished th@ 1@ality and:duration of plaasqr¢ oS
as a measure for the doodness of an agt?l Naqhmanid@s warng us ?hat
even the fo?ah.ié for purposes Qf detaii insuffioient ag a guid? fop'
%he appétités $§ainst excass:indu}ggnom. We must take the geheral
érinoiple of holiness as a jrecaution for keeping aloof from all
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animal desires., Spinoza follows Albo in acceplting pleasure asg a

-

criterion for éood? He oa;1¢s the natural pursuit Qf one'quwn
interest a¢ viftué,but he does not identify it withiselfishpess?4
The safest and most radical means pf @Eggq?ming our passions is Ey
gaining a clear and distinct idea of thes&{whereupon these cease to
be passions?5 Like Maimonides{he'postulates as a rule that it is
good "to indulge ourselves with pleasures only in so0 fay as they are
necessary for preserving healthi96 "Lastly{to endeavor to obtain
6nly gufficient money or other dommodities to enable us to ppesérve
our life and health,and to follow such general customs as are con-
sistent with our purposei’g7 He condemned suicides as weak-minded;and
‘acting against nature?a He agreed wifh the Stoics in claiming virtue
ta be action in accordance with nature,and for that raasgn.hg called

. ) 99 .
s#lf~love and selfwpreservation a virtue., "Everyone without ex-

[

ceptign maygpy sovereign right of-natureido whatsoever he thinks will
advance his own interest?io Hence{he defined pleasure as a good and
pain as evil¢"As%thereﬁorefthose thinds are good which assist the vari-
ous parts of the bodyiand enable them to perform theifyd functionsy and
as pléasure consists In an increase of?or aid to man's'poweh,in S0

far as he is oombosed of mind and body;it follows that ali those things

Which bring pleasure are ngd, But seeing that things do not work with
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the object of giving us pleasurgiand that thoir power of action 1is
no? tempered to shit our advantaga{aniilastly{that p;easure is gen-
erally referrgﬂ to one.part of thc body more than to the other parts;
therefor&{most emotions of pl@asure (un}@ss reason and watchfulneas
be at hand){and consequently the desires arising therefrom,may becone
exogssive?lOI "Ther@fora{to make uée of what comes in our way,and to
enjoy it'és much as possibl& (not to th@ point of satiety, for that
would not be ¢njoyment) is the part of a wise man.I say it is the
pa?t of a2 wise man to ref?esh and recreate himself with moderaﬁe amd
pleasant food and drink{and also with perfumas:with the soft beaﬁt% of
g?owing plants{with dress!with mﬁsicgwithmany sports,with B
.the like!suoh as every man may make use of without injﬁry to his.nﬁ#
neighborﬂloz "Buﬁ they who know the true use of money{and who fix th@
measure of wealth solely with regard to their actual needsyliv& con~
tent with littla¥103 Of course{when Spinoza speaks of pleasures and
appetites in a géod strain, he does not refer to lusts;for these abe
| not true pleasures. In fact,it is the characteristic of the ignorant
man,as distinet fném the Sage{that he is driven by lusts amd has no
agquiescenoe of spirit304 Spinoza- tells us also that "a free man
thinks of death least 6f all thindgs; and h;s wisdom is a medidhidon

not of death but of 1ife¥195

The Middle Ageyﬁroduoed many ascetics among the Jews as
well as among the Christians. The extrem cases were all the broduct
of the ignorance and misrey df the time,and of the influence of the
outside worldi The ordinary Jew of that era was as moderate and sober

as befitted the ohild of the genuine Jewish spirit%os

thatres ang
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Pain¢

Closely akin to the Sages's indifference to externals is
his bearing undef physidal suffering. The Stoics held that thg end
of man was a life conformable to nature. They recognigzed Fate as a
force,even superior to the deity{whioh contyols natur@, mt was the
- law of providenc&{ the p;inoiple determining the univgfse. When the
Cynics said "follow nature? they meant'to break the shackles of trad~
ition and-authoritY§of human convention; it was a sorp~of anaychism}
Thg Stoics implied by that phrase subordination to reason,a oheerful
aoceptance of whatever nature of fate would nele out. Furthermor&{the
Stoics viewed the entire cosmos as a single organisméand prdvidn¢c¢
extends to the smallest details of life. Hence to follow nature in
the daily duties was a verjtable ooTOperation with the plan of the
whole,and an acknowledgment of the voluntary subservience of the
individual to the weal of the whole. "All that befalls t he indiviT
dual is for the good of the whole...On two groundskthen you should
accept ﬁith acquiescence whateverbbéf&llsT?first{beoause it happendd
to youjwas ordered for you{affeoted you as part of the web issuing
from the primal caﬁsation; secondly{beoause that which comes upon the
individual contributed to the welfare,the oonsummation;yea;and the
survival{of the power which disposes all things?g Thus spoke the
Stoic emperor of Rome.We must bear in mind that the universe is per-
- meated by a law of inner oaﬁsality,whioh is both following reason
and working for the best.Our personal reason is pért of,and therefope

harmonious with{the Universal Reason, Hence, it is rational for mar,
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,it is natural for him,and it is therefore virtuousito résign to the
éourse of destin%to submit to the universal order.That is rational
freedom; that is the prbper end of lifa. Now{painland suffering come
to every individual in the course of hié 1ife.They accompany all our
.endeavors and pursuits. The natural and ratioﬁal attitude igﬁ??éw pain
as part of ﬁhe‘cbsmic éystem; to consider it as "indiff&r@nt" since it
is not in our control,does not depend on our williand since virtue

or hﬁrmony with natur&ris in no way compromised by it. Since nature
sends me pain{it is best for the cosmos &s a whole thét I have pain,&
and it were futileiunf“natural"iunquOperativgirtational{to rabel
against the pain.Some Sﬁoias 4id not stand the tesﬁ, Dionysius of
Heraclea deserted for the Cynrenaics afier he had'peen infliotad with
a painful eyavdisease? Panaetius of Rhodes (c¢189?109 B.C.E.) hesT
itated to say that "pain is no evil;4 although in a detefminéd{
rational;ﬁarmonious cosmos, there ghould be no room for evil, Marcus
Auralius held up muprexz firmness of oharactag as the'supremg good :
"Be like the headlandion whioh the billows dash themselves continu-
ally; but it stands fast,till about its bage the boiling brakers are
lulled to rest.Say yqu,'How unfortunate for mwe that this should have
happened'? Nay rather, 'How fortunate that in spite of this, I own no
pangiunopushéd by the present{unterrified at the future!' The thing
might have happened to any one{but not every one could have endured
it without a pang!ﬁYet{witbal there is in him a melancholy strain of
resign&tion to the cosmos. He fails to experience the joy of active
co?@peration with natureicharaoteristic of the earlier Stoics?’lt

wag because of that indifference to pain and reliance on natufa,that

the Stoics looked with ease and no perturbation on death, "Death put
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and his stable boy on a par. Either they were received into the sem-

inal principles of the universe,or were alike dispersed into atoms¥7

When one faces pain,just as when one is confronted with any other

situation involving choice;the will is.called into play. But the will

is colored by the intellect; and when it is warped to false judgnent

and weakendd by slackness of tone, it erre and sins; when it has the

proper tone and self-control,it rises to a true decisionydetermines

. 8 I
a virtuous act. The ethical problem of the individual is to bring him- I

selﬁga part of’nature;into harmony with the whole of nature. This

7’ 9 . . . . ) !
harmony is virtue (qf@rﬁgvirtus). Ulysses was considered a Sage large- E
. ’ _ kel i

1y because of hié power of endurénca and his vifgor,;thus never falt-

ering in his duty of helping the plan of the universe,of showing true

frae-wille This philosophy explains the Stoic paradox that "the wise

: 10
man is happy even on the rack! We may recall that Zeno defined the

|
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virtue of courage as "wisdom in sufferingl! Indeed,one must endure

pain on the same bagis as one must control emotions and embdue desires.

"It makes a tremendous emotional and praotioal difference
tod one" says William James,"whether one'accept the universe in the
drab discolored way of stoic resignation to nacessity{or With the

passionate happiness of Christian saints. The difference is as great

as that between passivity and activity{as that between the defengive
and aggressive mood...."For when all is said and done,we are in the :
end absolutely depéndent on the universe; and into sacrifices a.nd

surrenders of sonme sortfdelibarately looked qﬁ and acoapted{we are &g

drawn and pressed as into our only perwanent poSitions of repose. Now

in those states of mind which fall short of religion;the surrendér is




e e R e o 2 A B e T A i

95
gubmitted to as an imposition of necessity,and the sacrifice is underf
gons at the very best without complaint.In the religious Iifa,on tbg
contrary,surrender and sacrifice are poéitively equused{aven unrece-
ssary‘givinggmup are addéd in order that the happinesé may ﬁncrease.
Raligioud thus makes easy and ?lioitous what in any coese is neqess&ry.
ceeThere is dignity in both these PRICEZSRE forms of resignation (StoT
iéism and Epicureanism). They represent diétinot stages in the sob@ring
process which man's priﬁitive intoxication with sensefhappiness is sure
to undg?go..,(B@t) compared with the complex ecstasies which the auper7 
naturally fegenerated Christian may enjoy{or the oriental pantheist
indulge‘in{their receipts for equanimity are expedients which seem
alwost crude in their simplicity?ii The same may be said as.to thg
difference between Stoioism and Judaism with fespect to their_respgch
tive reactions to pain. There are in the Bible traces of the faeling
of cbmplete helplessness and belief in fatalisw., There is something

of it even in the blind obedience of Abraham qgwtne voice of God,

¢

e ‘ . 12
;even when against his will he is forced to expel Ishmael, when even

against his reason he is on the point of sacrificing Isaac; or in th¢
cha:ac?eristio remark of Labanf"The thing proceedeth from the Lord; we
cannqt'speak unt ¢ thee bad or good¥13 There is resignation to a power
revered and feared; there is ooéoperatiOn with the plan of fata;&erbﬁ
to speak. We find the same reaction in Aarcn at the moment when the
sudden cétastrophe befell his two s&ns}4 It is implied in the choice
of Isr&el and in their duty to be holy?in order to conform with the
plan 6f the Almighty}5 Seripture indeed looks on pain as eviljbut as
an evil which must be received with gladnéss,for God punishes in-the

- 18 L _
same spirit as a father. The Bible,too,clearly express&f the belief
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in human free@willgv but freedom is at its highest and best when in
conformity with thé'godly laws of the universe. The Prophets looked

on their own mission as well as on lsrael plaoé in the world as mere
incidents in the divine plan of the oosmos}8 The Psalmist prays con~
tinually £xem for exaltation and relief from pain; but no amount of
suffering will bend his faith in God and his allegiance to the moral
law. "Bven though I walk through the valley of the shadow of dgath,

I will fear no evil,for Thou art with me!lg In facti"tha man whom God
ghastiseth ié happy" for he learns in thét manner of God's Torah?o

The Psalmist prays{"Teach me,O God{to do Thy will" with'the same;eonu
viction as the Stoic that a life conformable with the highgst will is
the true gnd of man?1 The same spinit‘is prevalent in Proverbs: suff-
ering is a token oerod's love;22 reliance on Goi{on the absolute
goodness and wisdom of the cosmwic forc&,in spite of whai may happen to
us'individually;is the source of real happiness%8 Kohelsth is again
the dgrand exception. In fpicurean styla;be denounces pain and suffT
ering,and since all is vanity,let us flee from it and embrace pleasu?e.
Job,the great epic of sufferinglis‘probably the finest product we h@ve’
of the Stciéflike attitude to pain expressed by a Jewish author. Job
refuses to blame himself for the evil that befell him; he regards it
28 a part of a divine plan which he adwittedly does not comprehend, yet
althouih he: wrldﬁles in pain and curses the day of llm blrtn,np refuses
to g@b@l againgt dod. He is suffigiently human to feel the sting of
Satand blows; he: is sufficiently frank to admit that he regards it

as bad; but he is sufficiently faithful and courajeous and wxee to
recognize that he may not und@rstdnd the meaning and thP dood hidden

in lt and that,therefors, he must submit .
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The books of the Apocrypha continue in the same straing
Eain is part of the divine plan??to punish; to tryito hold up goeé
in bold religf therebyfTand man must overcome it with profit. Phile,
toaisums up that the "goal of philosophy is to know how to 1ive in
accordance with naturm{which is identioal with a 1ife of rgagon and
virtue or a life following the divine %iﬁ% or law¥24 But here again
there is the differenée as well as the resemblancé with Stoic paréw

llels. The wige course is to endure and to resign, But that did not

imply revellion; and was in no way incompatible with an aggressive
attitude towards the avoidance of evil,the alleviation of pain, the

co-operation with nature in such a manner as to call forth the ad-

L1

vantages réther than the disadvantages of nature. At leagt the later
Stoics d8id not show the same religious cowfort{the same willingness
té profit by evil. Philo tells us that both Moses and the Chalﬂeang
conceived of the world as a symphony; but whereas with the léttar it

led to buse materialism and fatalism,with the former it spelled

35 . :
active harmony and service and comfort. The same is true with respect

to the Jewish and Stoic teaching &bout pain. At bottom the same;yet
because e the differing world-view,it led to different expressions

which made all the difference imaginable.

Thg rabbis of the Palmudic literature continued the same
view., "The Rabbiniqal notion is that misery and listress exist
ohiefly to be alleviated by the good among men?6 The fates of human
beings are not alike; they differ as to strengfh{possessions,and the
events of their lives, 'so that love and beneficfénoe may have the
opportunity to translate themselves into aoté:"27‘Nath§F6% Arbella
radviges ua 20t by

4
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adbises us not to despair of punishmant?8 Gamaliel b.dJudah gives'thg
formula: "Make His will thy willfao thaf He Will make thy wjll Hja
will!ggvThere is an echo of the Biblical teaching that pain is a token
of God's love in R.Janai's observation that the pious suffer most?o
The ordeals througﬁ which Abraham passed»ﬁhre-indicative of God's love
to him as well Aé of Abraham's love and devotion to God?l If a man
can find no personal guilt to account for his suff@ringilat him congider
it as "pain of love232 There is an express Amoraic sta?ement that
whoméoever the'Almighty loves he pqniaheatand that the vewérﬂ<is gp@at
for those who accept such puniahmant with 1ove?8 Such suffening is
' called"pain of love" because it givds a man etérnal freedomland prep-
ares him fop the hizhest reqard§4 A braitha is quoted in the name of
R@S;meon b.Jochai to the effect{that "the Holy Gna{blgssad be Hez
pf@sentud israel with three precious gifts{and all of these He gave
wifh the accompanimenf of pain,namely t he Torah{Palestin@ and @ha
wordid to oomg?gs There is a note of Stoic pessimism in the passage
that one's birth ani death and moral responsibility areall d&tarmined
for us against our will?g There is even the spirit of rebellion in
a fdw passages: R.Johanan protests that he would have neither the
reward nor the pain which prece&ds it?7 A life in physidal pain is
no 1;fe at a.ll?8 But these instances are very rarm{and they are most
Likely direota& against the dlorification of suffering and the self-
infliction éf pain which was prowminent in the philosophy and uractiée
of many a raligiéus sect at the time. On the whole,resignatian‘to
the evil dromSIQf life and a cheerful acceptance of whatever God
netes outiis the age recognized religious attituda?g That is a cone

y s . 40 -
dition for the acquisition of Torah, "A man must recite a benediction
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for evil as well as for good¥41 The recommendation that"a wan should
be in the habifvof saying 'whatever the AlL Merciful dosth is for
good'" is attributed to may rabbis%z We are told of R,Hanina and his
School that they would cherish and’weloome @poubl@%g E;en R*Amizwho
fooked upon pain and death as the consequence of sin:would hamg us
accept these cheerfully as an atonement for our sins%4 Egequantly
the ﬁraisa,is repeated of "those who are insulted and do not,insultz
who hear themselves reviled and do not retort,who act out of love
and rejoice in suffering245R,Jose was even supposed to have prayed
for‘kidney trouble,because moét Zaddikim die of that ailmgntéS én
extreme case of complacency undef the most excruciating-painuis'that
~of R.Nahum of @inso. In the course of a visit;R.Akiba once remarked
to himt"Aias[ that 1 see you in this oonditiong‘to whioch R.Nahum
rgplied{"WOe is me that I do not see you in the same condition?

"Why do you curse me?" asked the duest in astdnishment,"Why do‘you
object to suffering?" remarked the sick man in similar‘surpriseé

The "Gamzo" ledend was,indeed a floatingvmyth attriputed to man&

a pukiig hero{which is evidence that the philosophy of it was much
admired, A bright aspect is discovered évn in the dreatest of all
catastréph&a{keenly felt by allfttbat of the destruction of Jerusalem.
I@ was the great opportﬁnity given Israel to convert th@ world, said
one rébbi%a Man should never @totest againgt the decrees of heaven,
remarkéd R.Eleazar%g Whoever‘takes delight in his pain brings salvén
tiop to thé worldiéaid R,Joshuq b.Levi?O A keen psychological obser;
ation is recordad ﬁg Abba Hanan in the namne of R.Eleaéar: Proselytes
ngwadays‘suffer bgcausa they are motivated by feér rather than byr

1ova{f9r were the opposite the case,they would not regard their or-
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deals as sourges of suffering?i‘lt'becomes a joy to suffar for the
‘great ideals of the Faith. It‘becomes a source of happiness to co-
operate with the will and the plan of the Greator{and all incidentalk
pain is ignored. Evgn God Himsgelf prays "May it be my will that my

: 2
children accompoish my willfb‘ And in that plan and will of Goizgain

is an element,and must not tberefore be repudiated.

In the Middle Aga%fgé éame Jewish power of endurapce and
joy in-sufferipg for the cause of the Most Highfcnaractarisﬁig of
the Biblioal and Talmudical periodﬁtis maintainei,although thg
peoéla show 1éss courage in their reaction to.personal{individual
afflictions,The purpose of philosophy,the object of tradition,the
iny mganiné of revelation is to teach man the egaence of God's
will and in%ﬁire man with the desire to do 3od's will. With all
his opposition to asceticiSmISaadia maintains that evil is not the
fault of body alonaj'that pain may be due to'the nature of the soul,
may bg a condition imjosed by God fqr man's own good?‘3 Barzi}ai
posits fr667will as a chggiven gift{which implies that man is to
uge it f® in a way to imitate the will of God§4 God is the source
of evil as well as of good; but it is man's pfivilige and duty to
chqgse the latter by means of his fraefwillés The greatest gift to
man is wiédom{tells ug Bahya{because thap leads us to the will of
God?e Humility?which he regards as one of the most impor?ant elements
in right qondﬁct{impli@s "the endurance of misfortune with resig- |
nation$57 His own strength of soul and power of endurance is manifest
in his prayer offered -in the depths of the night: "My God;Thou hast

broughp upon me starvation and penury.c Into the depthu of darkness

Thou hast driven me{and Thy might and strength hast Thou taught me.
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But even if-thgy burn me in firg;all the more wi;l I lovg Thee and
rejoiu& in Thm@{for 80 said the Prophetf'And thou shalt love ﬁhe

Lord thy God with all thy heart!"gB Jehudah Halevi's Hagidthanks

God even when he lacks all pleasurm; and“he is always happy¥59 "But
even during his struggles” says Sohechterzéin refer@nqe to ﬁalavi.
"the fgar of the éaint is not for punishmenttfor suffering is looked
upon by him as another token of God's lovegindeed,as a §ift of heaven;
nor is his hope connected with rewa:i%which he would consider uﬁwmrthy

60
and mercenary.Death has no terrors for himy

Maimonides' solution of the problem of fr@eTwill is akin
in method to that of the Stoics, In the last of his Bight Chapters,
he tells us that God estéblish&& the harmony of natur@!but man :etf
ained his freedom to do sertain aota{which acta{whan donaiwill bring
the inevitalile results in conformity with the laws of nature. Thus,
man may or may not touch fire; but if he touches it,he will ﬁeap the
inavitable consequence. It is similar to the Stoic barmonization of
human free will with the kke theory of the cosmic Law of harmony.
Man controls inward atéitudas,and therefore outward acts or expréssiogs
of those attitudes,by his will.But wan will regp the consequences of
those acts which will follow the laws of nature. Moses byMaimon
guotes the Talmudio dictum{"éll,is d@termined in heaven{éxcept the
fear of haaven“ (man's oonsoiencaicharaotervand motive),.Thus man has
the choic¢ even of his inward reaction to pain and willﬁ as fer as
the consequ@nc@,that will ﬁa&&am rroceed .in harmony with the pre -
astablished order. Man cannot determine his temperamentqbut he can

determine his acts. Gersonides laid so much stress on God's free-will
. e S
(4
{ et )
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that he sacrificed even God's foreknowledge for fit. "A man's freedom
wa.y suoceed in counteracting God 's crder,;sThis.is'signified by the
expression 'God repents'"61 The Karaite Aéfon b.Elijah of Nicomedia
insists on th@ principle of "Chastisement of QOQQ" and shows his
sec?'s superiority over the Rabbanites who held the opinion that
"th@ra.is no d@ath without sin,nor suffering without gu11t262 of

course,we hal ample evidence of the Rabbanites' belief in fhe same

g"grace"of pain. Albo sees nothing but evil in painyand that should

be shunned§8 szooursa,one ig not to surrender ideals for the sake

A e e S I 2 s e e S T S T

| ‘of avoiding pain; but one should avoid guilt or carelessness or
whatever else may bring about suffering. Simllarly Crescas who

'%i s beliested that the essence of the soul.was love and desira{claimeﬁ

that pain might destroy it?4 Spinoga believed in the compact harmony
of the cosmosf?everything is determined by law. Man's chief good is
to realize this harmony and his place and duty in it?S‘He taught

that pain in itsélfw%g bad;66 that superstition is félsa becausa Wit
seens ﬁg acocount as good all that brinss pain¥67 But he 4id not dgfine
Dain as inclqsive of what we ordinarily term under it, By a clear un~
dgrstanding we are all able to lose sight of nainéand'"the hetter part
of ourselves will surely acquiesce in what befalls us,and in such ac-
quiescence will endeavor to persist¥68 Spinoza's view{like the genral
Jewish viewiiﬁ based on the same philosphy as cherished by the‘Stoio&,
which we way briefly summafize in the words of Lazarus,that "the - |

. . rs 6
moral neither is,nor grows out of,opposition to naturel




103
XI.
The Joy of Life,

In discussing the virtue of couragafw§”ﬁoted that with the
Stoics it had both a positive and a negative.implication‘ It meant a
gpirit of entedprise as wall as a wise and .brave rgactioﬁ against the
ouslaughts of nature against our body and mind. Activity and energy,
nore than ¢émot ion and feeling{werg the oonstitﬁent el@menps of a natuu
‘ra; and harmonious 1if®}‘"To keep quiet and enjoy wgs the maxim of thg
Epiaureans. Sense was their guide; The Stoic taught that man was s@nt
here to beétir himself and liVQﬂg The Epicurean God enjoyed rest; while
with the Stoiosidivinw qualitieé implied.activity? The Sage was SuDp-
osedly an optimist. Even Marcus Aarelius had faith in the goodness of
the universal ordef% And to do one's bit actively and fdroefully wa.s
a way of expressingione's participation in nature. That spirit went
baok to the Socratie example of virility and streﬁgth of character.
(swKpxTLkN lagis) They even identified virtue with this will-power,and
siﬁce virtue is sélfTsufficient{that became the all sufficient qualiﬁv?
Virtug-waszof Course sa disposition rather than an actgbut it was a
disﬁosition for activity. Howaver{that apirit was not as prevalent with
thqviater Stoicsa., They &dopt@d the stress laid on cont&mplation by the
Academicians and'Eeripatetigs{and regarded that as the source of the
highest‘satisfaotien? God himself contemplates creation. The change
in emphasis led those Stoics to la} more strass on the gelf-restraint
(KpsTO9) o}i}:gocratic character than on its strength ((7XUs); on the
hlamglessness more than on the acComplishments of life? Senéca's Sagg,

er example, lacked all ambition and was distimguished for a “simple
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lif@? fbr a spirit of quietism and reaignation? On the other handﬁ
Epictetus returned to the older conception of étrmngth of charactwr?
Hand in hand with th& epirit of aotivity{went the f@eling of joy in'
lifa,whioh was experienced by the earﬁier Stoics. i? was a joy in
onopepatihg with naturetad joyf%gvgﬁ@?g a partnér of Godias thg
Jews expressed it. The later Stoics missed that,as we have already
had ococasion to oéservefo The @atli@r Stoics awaited even d¢ath with
ujoyﬁfor ?hey realiz&d that it was one of the big S@aps in one's per-
gonal harmony with hhe universe; they knew it meant the reuniting of
the soul with the all?pervading cogmic spirit, The later Stoics
awaited thatitooewith resignation rather than‘w%%giggyfl "Qn t he
whg}e{Greaks and Rowans looked on those as Jages who worked hard for
gbod of the world,ware‘untiring in their efforts,and led virtuous

&

lives; shunning personal advantage?ld This activitylwhich they expgll@d,
should not be confused with restlessness?wbich they regarded és-an |
expression of QPi@f%B Calmness and rest are indeed gualities to b@
sought and used to good purpose by the Sagaffbut these are not incomf
patible with assiduous activity. Recognizing this trait in many Stoics;,
it is tharefor@ wrong foerames to generalize and claim that all

Stoics 1¢okeﬂ on acti;;;y and service as avyokaié or thaththey all
lacked completely an enthusiasm for the world. Their jow{not as keen

and not as lasting as that inspired by the relidious impulse of the

Hebrews,was a joy and an enthusiasw nen the less.

Judaism was an optimistic world-views The ancient elders
telling the tales of creation,repeated the refrain that whatsoever

- God did "behold,it was'gcodE‘Their hero was equally a man of strength




and activity. In a previous chapter we pointed out that they looked

on Providence and fate to bé working always for the best-salways
"God had planned it for éoodfls'Bqth labor and fest{eaoh in its proper
time, were equally oonditioné of happiness. We gﬁmamber that "with the
sweat of thy brow thou shalt'eat bread" was & curse pronounced in
punishment for an offence. But another Biblécal account tells us that
Adam was originally plaoea in the Garden.“to till it and guard ity

And the prevailing Soriptural.spirit is respect for labor. At thei
same tinme, it recognizwds'tha-importance of rest,of l@isuré@of the
calming influence of the Sabbath and festivals: It is most likely
that the Jews derived their Sabbaths from the Chaldeangz but whereas
with the latter those were days of taboojwith the Hebrew they became
days of rest in our modern sense of material and spiritual recreation.
It is also to the credit of the Jewish spirit,we may remark ino.iaep-;{
al@y{an Erofassor Lazarus has already pointed out?that whereas ArisT
totle justified slavery on the ground of the importance of I@isure!
Israel invented the universal Sabbath%G Once in a whilg we hear the
voice of the Psalmist or Prophet hankéring after the idea}ig? the
desert. But that passion of the idealists was the result not of their
hatred of the city and its requirements,but'of‘thair outraged conscience
against the social injustice which pervaded the city. "Would that I

had wings dike a dove! Then would I fly away{and be ét':est. Log then
wmuld I wander far offfl would lodge in the wildernessii;For I have

seen violenee and sttif@ in the c:ityl’l'7 Ana eveh in the.desert;their
ideal was not to be found in a herwit's cellgbut in company of the

whole nation,es in the days when God led his people out of Egypt.

And the Erophets themselves,with few exceptions,were men of storm and




sfress,men of true strength of characier. Gontamplationias the day

of rest,was extolled. Meditation of God and the universe was a virtue;

but these were not exclusive of a vigrous,enerdgetic participation

in life. Joy was also the great qualiyy of the Law: "Light is sown

for the'Zaddik,and joy for the upright in heart..;Rejoiqe ye righteous

e 19
in the Lord218 "It is a joy for the Zaddik to do justicel  "Worship

B O o .
the Lord with joy"z is an expression of the best religious gpirit

of Israel. "Go to the ant,thou sluggard; consider her wayé and be wise"

: 4 , . ... 21
is a sugdestion in Proverbs to those who lack in enerdy and ambition.

"fiven one that is slack in his work is brother to him that is a
| 22 -
destroyer! The ideal woman.is known for her strength and untiring

’ 23
zeal in the management of her‘household. A joyful heart is a great

2
asset,

- Philo said that the good man loves mankind and solitude?5
He gxtollgd contemplation Qni{ther@fore,retirement; "for what 1ifé
can be better than that which is devofed to spe»culationl'z6 But he
advised at the same time to keep an interest in human affairs. Philo
himself dévided his career between solitary contemplation and‘pbblic
activity., He speaks of the joy of serving God. In his ecstasygman
attains the highest happiness of life. He even declares that excess
of joy makes the mind greater?v He condemns the lazygand places

idleness in the same category with all the other evils?8

Strength of character and an enthusiastic joy in life ame
‘the dominating characteristic of the Rabbis. Tbergigﬁe moments of
extreme suffering and despair, of hopes blasted and vitality sapped.

But most fraguent&y{ité wag the spirit of unconquerable couragde and”
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joy that filled the heart of the Talmudic heroes. The spirit of en-
erdy and socia} cofopegation breathes through the terse remark of
Hillalz "If I am not for mysélﬁ{who is for m¢? And if I am for myself
alona{what am I? And if not m:mz,hvmen'_?"29 Joy must be the possession
of those who devote themselves to the Torah?o Oontamplation ig rec-
ommendedfbut first one must attend to the more astive duty of study?l
Wiﬁhout the joy which should dgccompany the performanca of the r@ligious
duty!thare can be nho emanation of the Sdh@chinah.SB‘Said ReJudah b,
Tema,Be fia:aw as a leopardzénd light as an eagléiquick asAa deer énd.
strong as a 1iongin the pexfprmancge doing ﬁhe will of thy Father in

33
heaveny  This saying was incorporated ir as the preamble in the codes

f#‘of the’Middle Ag?& The future wprld may be full of sad and sgrious
conditions; butyih thé pdresent world a dew must endage in joy.
Activity is the first step on the way to a higher and bmtter péalization
of the religious life,said R«Phinehas b.Jaif§5 Joy should distinguish
the Jewish festivals{and fdr‘that purpoée the pdious observer receives
an extra soul on the Sabbath?6 The spirit of rest and joy made the
Sabbath one of the most beloved features of the raligionfand the day
wag described as the mate of Israel?v Those who help to cheer up the
sad are assured of their share in the world to come, Was 8 haavenly
report brought by the prophet Elijah?S The statemen£ of Raviquote&

by Re.Hiyya b.Ashi,that "scholars of the Toarh will have no rest u&en
in the world to come" is taken to mean that they will continue in an

v 5ctiv¢ pursuit of the TQrahioontinue to mark progress in their calking
even aft@r they will have passed through 1ife?9 Activities of a publio
nature and for the weal of the community may go on on the Sabbath day,

is a statement in the literature derided for its pettiness ind form-—
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alism in discussing the status of an egg lald on the Sabpa?h, Ve

have special benedictions for all kinds of joye On weddings it would
be r&cit@d,”Eraised art TbougO_Lord our Godtwhé created mirth and
gladness,bridegroom and brideljoy and song and exulpa;ioq and daligh?{
love andfraternity and peace and friendship. 0 Lord{our Godimay soon
be heard in the skxeeks cities of Judah and’ in the sireets of Jeruﬁalem
the sound of mirth and the sound of dladness; the goice Of the bride-

41
groom and the voice of the bride,etc." \

Even in the dark and gloomy Middle Ag@%ﬁhen all effort on
the part of the Jew was stifled by restriction and all avenues of s
activity were cut off by discrimination,we hear the same voice of

joy and sound of strength,which characterized the character of the

Jew in preceeding centuries. Effort in well~doing remained a distin-

: 43
guighing mark of the religious consciousness of the time. Philosophy

. , 43
involves also actione~to do as God does-~tells us lsraglie Trangui~

7

lity of soul and infinite joy is the reward of a virtuous‘lif&;tells .

g 44 ‘ .
us David al-MukawnSs, Sasdia held up rest and joy as great ideals.

Even the bliss of the herefifter consists of tranquility.‘But rast is |
6n1y such "which comes after work and the attainment ofvthe nemdsf45
Barzilai expressed it véry clwarly in his Commentary on the Rook of
Creation: "™Man's wisdom and kncwledge and understanding emanate from
Godgbut man must exeft himself and work with these gqualities in order
to obtain the reward of vossessing them...for thus decreed the Holy
Qne,blwssed be Haftc grant his precious gifts to man through cause
and endeavorf46 The same erudite scholar,imbued with the spirit of
his people{tells ué that the Sabbath "is a double day,of double food,

of double reward,and it is all rest and joy. The Sabbath is the Tordh,
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for he who observas it properly is as if he obsorved the whole Torah¥47
%o@?yhat later he adds,"And theréfore this world contaﬁns effort. Bvarv~
body who exerts himgelf and practises th@ commandmentaéwill received

of the fruit of his deeds in the world to oom¢?48 After praising

effort and energy so highly{he identifies the bliss of the.hereafter

e o s . 9 .
w:th infinite tranquility and Joy? In his introduction to the Duties

of the Heart{Bahya confesses that he almost committed the error of
"choosing rest and dwelling in the abode of idleness." The Sage must
must be quick and active in matters of the Torah as well as in all
interests of life?OFWe notioaygéforegduting our diécussion of ais
attitude tb ascetioism,that he disapproved of the 1ife of the recluse,
Pdrtloipition in 11fd and in all its aothlt&es is the end of man and
tha best means of attaining to true virtue. Joseph ibn Zaddlk counted
hope as one of the four cardlpal virtues.lln Jehudah Halevi we find
the finest and most proncunced exaltation 09°¥g&§1% g o%t%he Saint.
He identifies the love of the world and the jay of Life with true
worship of G‘uo‘d?ga The Sabbath and the festivals are means by which

we can acquireithat'joy and love?? His Sade is alwagg joyous§4 His
ideal type of man is full of enthusiasm{full of vigor{is conscious

of the immanenoe of God in every aspect of life and is most eager

to ¢give expression to every prompting of the soul. Abraham ibn

Ezrs and alse Maimonides thought that the'highest'oommunion with

Godfas-that of the prophet{was in solitudg{in restiv&{oalm dontenplation,
The latter prescribves joy as the mean betwe@n hilarity and sadness,and ' 1
adopts the Talmudic view that it is a prerequisite té a truly religious
atmosphere as well as to happiness?ﬁ‘But the joy which he prescribgs

is not necessarily social.Contemplation is experienced best in seclusion,



s Ty Y A O g

110
Therefore, "every Hasid seeks to sépaﬁat& and seclude himself more and
more and not to associate with men eXO&pt for absolute necessity¥58
The "divine plaasantngss* concomitant pp all godly deeds"” is an ideal
sought by Albo“?7 Con¢emplation becomes the source of virtue with
Spinoza, "And while we contemplate the world as & necessary result of
the perfect nature of God%a feeling of joy will arise in our hgarts?
"Mirth cannot be excessive,but is always good" he tells us in his
@thica?g "Thus will men be stirred not by fear,nor by aversion,but
only b} the emotioﬂbf joy,to endeavor,so far as in yhem lies,to live
in obedience to reason?go That joy he ddentifies with mental acqui~
escencst, He pities the.ignérant man because he never realizes.the
true jo& and mental aoquiesc¢nce which he misses?1 In this mattef{
than;too{Spinoza gtood on solid Jewish groundiwhén he oallmd for
joy and endeavor as to charaeterize life, His joy and his endeavqr
w&ra;howevan{l¢ss gimple and lessloonorete thah that pr@saribed @g

by the popular literature of the Jews in former generations.

58
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XI1I.
The Sage To Himself,

We noted many oharacteréstics of the Sage,as viewed by the
Stoics and by the Jews. Let us now point oub briefly{ﬁg additional
traits which present auoommon appreciation or a st;iking contrast in

the two philosophiess First as to the Sage in his duties to himﬂelfv

The Stoios had a high regard for the individual. The Sage
was a king. That implied a dignifi@d bearing of oneself in body and
in spirit.hTrue,it was immat@rial what condition natur& vouchsafed
to our boav* But we owe it adl respect, That did not imply a pamp-
ering of wollifying of the body. It meant that in cleanliness;in
neatness,and in austerity,we must assume a royal hearing. That was
especially true of the aoul or spirit{the real royal principle in us.
The Sadge wag so dignifi@d,that he'woulﬁfgow to natureain the sense
that he wouldosonsider himself defeated. The Jewish attitude to
- one's personality and person differed at different %imeafand was
largely influenced by the two complementary views that man was in
the imaga of God,anﬁ that humility was a relidious duty. "Six things
are unbecowing for a scholar" talls us an old traditioniin the Talmud@
"He should not walk out in phelic in p@rfumes{h@ should not walk alone
at nighp§h9 should not appear in shoes covered with patches;he shoula
not converse with a woman inV the str@et{he should not join in the
company of the ignorant{and he should not ba the lagt to come ta the
house of study. Othe:s added that he should not take long strides ahd
that he should noté%ith erect b_odyl'1 A scholar who allows a spot of

rease to remain on his coat ds worthy of death,tells us R.Hiyya b.Abba?
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ReElsazar tells us that a man should never humildate himselﬁiexcept
when 8k the xiakxof his life is at staké? Another rabbi allows one

to wash his garment of the week day of auholidayggf he has no other
means of procuring a ol&an qarmmnt% "30 great is the dignity of man
that for its sake a Biblical prohibition maxiﬁm waived25‘R*Johanan
b.Zakkal gives a humorous explanation for the Biblicallspgéificatian
of the fine imposed on a thi@f of cattle: "Come and see how important
is human diginityffo: an ox,that walked ak on foot he is fines with
fiv¢ pieces (of cxen)twhereas for a sheep which he had to carry on
his shouldar{he is fined with only four¥6,1t was quite a problem

as to whenlone mdyht forego one's digniiy in details of social eyif
qu@tt@? Maimonides devotes much attan@ion and many special paragraphs

to a détail@d discussion of the same question as well as to the

8
problem of human dignity in deneral.

It was because of human dignity that bath Stoics and Jews
condemned all manner of obscenity and nudity. The Sioics clearly ad-
mitted that it was‘pureiy a matter of convention{and t hat therefore,
it dpended on our standards and on the taste of the individualyin
thg 1ong rungwhather it was semmly or unseemly for him, As a Jeneral
principle{the Stoics were not Oppoeed to convantion{ané upheld these
standards of dec¢noy? We have prohibitions against nudity and other
obscene practices in the Bible%o We know that in the contact between
Syrian and Jewish civilizationimuch blood was shed when the Jewish
sense of propriety was frequently outraged by the Greek games which
filled the Palestinean land.A Talwudic statement expresses "that thers
is nmtbing more ahnoxious and abominable befcfe God than the sight of

., . 11
one who parades naked in the speny = Our ears and fingers are Shaped
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g0 as to afiow us i give.us the means of preventing our ears from
hearing the improper remarks}g "Put the costly on thee,and the cheap
Jn thee" reamrked a rabbi inﬂéomparing the valhue of good oloth@s
and.good fooa}a'"By four signs a scholar.reveals his aha;acte:z by

his money,his-drink,his anger and his attirefl4 "Under all ordinary
circumstances the unda:lying motives which iﬁspired J@wish ideas on
costume were a sense of peﬁsonal'dignity and a kegn rggard for decency.
vv.The mediaeval Jews were mosgt sensitive on this subject.’Accustonm
Qéﬁrselves and wives{yqur sons and daughters{always to weér nice and
glean clothes{that God and men may 1ove and honor you'f?is the advice
of a Jewish parent to his paxgnk children in the fourteenth centurjy}5
Two centuries earliar,the famous translator of Maimonides wrote to his
son: 'Honour thysalf thy household and thy ohxldran,by prov1ding proper
cloth1n5 as far as thy means allow,for it is unbeconing 1n a man, whmn

he is not at work,to go shabbily dressed.Withhold from thy belly and

1
-put it on thy back? 6

It was also as a consequence of that spirit of dignity that
standards of chafity were set{that the duty of ¢harity in a oertain
manner was presqribed as a protection to the life and dignity of the
poor,and that the taking of charity was disoodraged, We find in the
biography of Abraham a recurrence of his spirit of absolute independf
enceﬂqf othar men in a material way. He does not wish Malkizedgk to
appear as having enriched him&? and he does not wish people to say
that he heoaived the Cave of Machpelah as a gift}g He who detests gifts
wiml enjoy 1ifa;is a BEroverb in Soripture}g We have already qﬁoth that

the needy who does not resort to charity will be bl&ssad?o Similarly

'R,Akiba‘enjoined on his son R.Joshua that he should curtéil his needs,
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even when in connection with religisus‘duties{rathar than becomq a
publio eharge?l The rabbis pitied the man who was materially depT
endent on his'naighborsgg ReNechunia tells R Akiba with pride that
he has névar racﬂivgd ahy pfasents§30ne mustéhowevergp?bt@ct thg
dignity of others who take oharitv; Good charity is when given in
a manner compatible with the selfTEGSJect of giver and rgcipienf;
?ad charity is when given without regard to the feelings of the
people concern@d?a Similarly Maiménidastwho devotes so much space to
‘the laws of alms‘and thae duly of helping those in need{decidas that
whosver determines to devote himself exolusively to the Torah and
fhua dgpgnds on others to maintain him "has dasecrat@d the name of God
and heaped scorn on the Torah®..It is a great virtugvto live of on¢'s
own tgilfzs So Spinoza tells ﬁs'that "the free maﬁ{wha lives among
the ignoﬁant{strives as far as he can{to avoid reoeiving fave;s from
2k hers them?26 And in spite of the strict application of this principle
Qf independence and the checking of pauperism £o one's selﬁtit must not
,intgrfere with the duty of charity to others. "D@apfrooted in the
Jewish h@art }ay the sentiment that paverty had rights as well as
disabilitigsl’z7

Another corollary of man's dignity;and one of the most‘
impqrtant of man's duty to himsalﬁ{is that of eduqation.ﬂ¢r¢ we
may point out a difference in emphasis on the part of Jéws and Stoios.
Bath encouraged education; both oonsidered it a duty, But while with h
Fh@ Grgeka it was a means to a hidher lif@{and therefor& reoomméndad,
with the 5§ws it became aomoat an eni{to which they devoted thems&lves
Dassionataly{and which they never tired of urging on all men., ?hjle

the Stoic taught that virtue is knowledge, he stressed the lafger




importance of practice over theory to such an extent phat 1eapning

was almost neglected. Panaetius,the father of Stolcism in Romeip¢r7
mitted the study of science as a recreation?a There were Stoics who
advised y@uthé to study logic and physics; énd gtill more urggdvthe
study of the human soul. But none of ihem fglt the ardo? and enthuaiasm
for studyjzas was experiénead in Judea, Zeno maintained that phﬁ trainf
ing of @he ybuth in érammat{music andigymnastics was warthlass;for,
the true education was virtua?g and virtue was not a matter ofvthecry
but of prictice, The first virtue they-held to be wisdomlbut we have
already seen thag that meant przctical sagacity more than learnﬁng,

In Qne respgct they assumed a broad view. They recommended phe samé
education for boys and girls. Both Musonius and E@ictetua defended

the right of wowen to eduoation?o Bhe Stoic commandment of pransf
mitting'a knowledge of the duties and virtues to posterity was re-
Deated time and again.in all parts of Jewish literature. But in addib
tion we mewt here w1th 8, dlrect expwotatmon of study and knowledde, |

T A

One of the king's dutles r&cord@d in Deuteronomy,is to write a oﬂpy

of the ccd&?l Tgnorance is one of Philo's worst horrors?2 The first
cggggquﬁnt-in the Mishna of 4both is to get pupils and gstablish
Schoolsy and the rabbis well fulfilled that cowmandjeven when at the
risk and the sagrificw of their life. The whole Talmudic era is

one grand chapter of the firmest‘persistenoy and 1oya1ty men have ever
shown for a'thousand years to an ideal of learning. Every tpact of

that "sea of learninq? contains an exhortation to étudygto learn;to
spread the Torah{bo remain loyal to it. We have seen before thatrmerely

- studying was not sufficient; that the manner and motive of studying

were alwaps taken in consideration. There were also times when scholars

!
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were not DOpuLan{and through their bad judgment called upon themT
gelves tha hatred of the people. But thése were exceplional instan_
ces. On the whola{learning atd the learned were held in the highast
@stéém.'Babya's remark that " he who refraina from @rom studying

is desﬁieable" was the commonly accepted view thraughout the hiatory

of the peopl¢?3 But whersas in Talmudic days{dﬁg to historiggéonditiong
and nrejudiceé;stuﬂy was frequently confined to the Torah gxolusively{
in the Mediaeval period the scope was fraquently very much broad@r@

The study of all soienegs ,and especially of Geod aﬁd of man; was made
the basis of our knowledge of God and of the Torah by Joseph .ibn |
Zaadik§4 "Nature has put in us the agility as wgll as thé desipe to
speculéte withour r@ferenc@ to practical resultse;;Theoretical studi&s
mugt therefore have some vwlue? so thought R.Levi!B*Gerson{to use the
languagg of Dr,ﬁusik?s"x HER Every religious'man should investigatg

the principles of his religion and faith” tells us Albe?g Restrictions
against the study of science and philosophy become mor@fand more ngm-
erous és we advance in the Middle AQ@%EOW&rdS the gli;mier ana darkgr
c@nturies of persecution. But the zeal for 1earning,ner s@;and particm
qlavly the fire of the Térah was kept up in spibe of all hindrances and
suffﬁring.,ln one resgpect the Jewish view remained inferior throughout
those ag&éffand that was the denial of the womdn's %%&%n to learning
and the Torah on a par with man. Bhe was not denied the right to learn,
howaverﬁand instances are not wanting of . individual women who rose to |

a very high stage of scholarship.

: . 37
Seneca fells us that the Sage must have & conscience, In the
Jewish consciousness throughout the ages,conscience formed an integral

part of every man's moral equipment; Already the Priestly Code "prod-
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ucgd that fear of sin and rlgorlstty of 00n8010n0$ Whlch at alI t1mes
have been the d1st1ngulsh1nd marks of Judavam.38 It wag through

their conscience that the Prophets became oonsclous of God?g The
Psalmist d@soripes tkg 4 his pangs of ramorsa%whan.id%he dépthd of
gight he would review hisg deeds?o A clear oonéciencéiis t he bagisg

for a clear record with God?i A fine conscience is included ip
Bahya's conception of humility%g Indeed, Judaism,lmke other rellgions
which championed the cause of the poor and endavored to bring man
with a pure heart nearer to aOd,lG primarily an evolutlon of the
standards and eont@nt of conscience.That was therefore a primary

principle with the Jewish Sage,

Self-examination is an important duty of the Sagﬁ{espeT_
cially in the conceptions of Senaoa and Epictetus?g It may assume the
form of\ppayer{particularly before sleep. But thai quality or virtug
or duty of prayer never ueant with the Stoics what it meant with the
Jews, We have already allmded to the Stoic arrogance as to the pOSitipn
and ﬁole of man.Seneca oonsiﬁered man even superior to the Gods%and
Epiotetus;althoﬁgh more conscious of Humzn faimingﬂ;consid&r@d man not
infgrimr to the d@ifyf4 Prayer or sslfT@xamination meant for th@
S?qios no remorse; impligd no broken épirit. It was a cool{rational
sort of calculationlto determine which was the yct of the wisaiwhat
should be coatinued andf;hould be halted,'Self?axamination in the
Jewigh sense implies atonement for past deeds, a frame of mind ani
heart which should prepare man for a new attitude in the futurel
The Esalmist was continually s§arohing his heart and pouring it’out
bgfo?e God with & prokan spirit. Philo insisted on rapentanca%s Pen-

AR LIS .

itence is accounted a protection against punishment aongside with
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good deeds,by R.Eliezer beJaoob%6 and anothef rabbi stated that "an
hour of repentance and godd deads in this wqud i worth all the
life of the world to comezr'/l“7 "When a man sees that suffaring isA
comping to him,let him 'gi@@in&lhis deeds,advised Raba (or R.Hisda)¥
Raba was also attributed with the saying that ﬁtha end of wisdom is;

49 .
repentance and sood deeds? Some rabbis would even wmaintain that

: . . 0
repentant souls are by far superior to those which had never sinnad!s

Self-examination is also recommended by the combined opinion of

[3 . . 5 -
the Schools of Shammai and Hillel as the best thing for men.1 ReSimeon
b.Jdehai said that one who was &n absolutely unrighteous.anﬁ thén

repenied;all his former sin is obliterated, Let man constantly

%ﬁ ’ examine himself whether he can priy with héartfelt devotion; if not,

{ let him not ﬁ@&?af RBahya tells us that because of his composite
naiuf@,containihg conflicting pvinciples{man is sinful and must
continuall& repent. Self examination he recommends as conducive to
r@péntance§4 SelfTexamination is al&é&@commended by Halevi, It is
another naﬁe for man's progress to true wisdom and a p@rfeét knowledge
of God,according to Abraham btﬂiyya§5_Maimuni devotes a whole tract

of his code to the duty of reﬁéctanée,which includes that of selfT
examination. Spinoza alona{of all Jewish thinkers{claims that "repgntf
ance is not;a virtue or does not arise from reason; but he who repents
of an action is doubly wretched or infirm?56 But hegtoo,adds the note
fhat "As men seldom live under thg guidance of raason{thesa two emo~-
tionsgnamely{ﬂumility and Repentance{as also Hope and Fear,bring more
good than harmj hence as we must sin{we‘had bettar sin in that dirmctimnf57
Aotuallyiin"No pious Jew sought his couch without first seeking to sur- ‘

vey the even@s of the past twenty-four hours,without first confessing
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his sins,not to a priest,but in the silence of his roow to his God.

Sincerity and truthfulness are urged ag personal assets by

both Stoics and Jews, The former warned kings to allow people to speak

the truth and not tov@noaurage insincegity by repressive measuresé
At the same time,some Stoics advised adainst speaking out one's

mind witheut regard to persons or‘oircumstances;that t he wratb of
tyrants ought not 1ight1v to be provoked,and that it was a matter of
self-control to use one's discretion in expressing freely and frankly ..
one's opinion or reserving it. The Jewish sources are unanimous in
their ipsistance on sincerity,and candor{and likewise maintain that
in certain cases of emergency one may act or speak with reserve .in
order to save one's life, We must remember the tyrannioal ocnditions
under which both Stolcs and Jews were forced to live, The virtue of
truthfulgess is especially stressdd in the Psalws: The chief camplainﬁ
is against the lying tongue{the false witn@sa%etc; The Prophets'exf
amplified on many occasion the most extreme daring in sbeaking the

truth even in the presence of kings,when that might have, meant;or

~actually 4id mean,death, Philo considers "the most admirable virtues

are boldness and freedom of speech at suitable times towards one's
bgtters?iand he strongly stwongly urges the same right be granted
to sltaves:
| "If & slave is always dumb%
He is gscarcely worth a crumb:

Let hin,freely told,boldly speak?so

"God bestows & blessing also on these who bless ¥he wise man; he tells

A
us;"but not on hypocrites,such as Ralaam! 1 The rabbis extolled the
82

L

virtue of truth@Candor and sincerity,and called it the seal of God
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Hypoorites are especially detested by Gode The Talmud quotes with

approval the dying words of King Janasus;vé his wife, "Pear not the

Pharisees,and fear not the Saducees,but those hypocrites who pretend

to be Pharisees,who dod the déed of Ziwri and demand the reward of
'fhineha3264 R.Simeon b.lakish was in hiding for fear of the Patriarch
whom hgagold an unweleém@ truth!and’when freed,and on the point of
reccneiliation, he dared tepeat the samevtruth. in a ;ate Midrash we
raad;"Tﬁ@ Messiah will come only when the world will have Pea}ized

that to speak an untruth is as heinous a cfim@ as adultary¥65 Barzilai
insists that one nust have freedom of belief in sci@ntifichfhaoniqs% i
although he would not grant it in matters of religious traditicﬁ?e

Sincerity is a prominent feature in Bahya's theology, The heart énd

- e a7 =
the tongue must agree as to religious and moral principles. The act

. - 88
and the intention must coincide in aiming to fulfil God's will,

The prohibition of flattery and lying is{of cours&Qincluded in'
Maimuni's code?g Albo would nﬁﬁéi@hngﬁﬁﬁ the privilige &f penitence
to the hypbopife?o Spinoza's views on this matter are very intarasting,
In some respects they are as mddern as if they had just been uttered. |
"The mind is not subject to Btate authority” he tells uai"Therefg;@>in
general languadge should not be.d man who disapprpves of a Jaw%g;bmits
his adverse opihion to the juddment of the authoritiesywhile acting in
accordance with the the law deserves well of the Stat@?71 He also
saystﬁThe most tyrannical dovernments are those which ﬁakwd crimea of
obinions;foy everyone has an inalienable right over his thoug hts++nay,
such a state of thinds leads to the rule of popular passidn572 Dr “

Schechtar quotes from the Little Book of the Righ Pious an 6pinioﬁ

which illustrates th horror with which an untruth was regarded: "Be
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careful not to utter an untruth,for against the most mighty sins we
are wgrned in the Bible with only one prohivitive command,whilst ghe

law forbidding the speaking of untruth is ever so many times repeated

in tha Soriptuesu73 Again{from the Ways of the Righteousg"Th¢ soul
is extracted from the place of the Holy Spirit,hewn out frow a place
of puritye;.He who will medi&&be over these thing&{that his soul is

) extracted from the very source of truth,will do fruth; never a lie an

74
inlet into the place of the holiness of truthi = Inde¢ed "truth is one

g

"E
of the spscialties of the Jewish saint? >
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The Sage As A Neighbor.,

"While in-Greek ethics emphasis is laid upon the virtues
and duties which tend to the perfection of individual lif&?l in
Jewish ethics the social r@lations of the individual radeiva by
far the wost prominence. Yel the Stoip Saga{as well as the Jewish
Zaddik,was not a recluse, In both philosophies of lif&{th@ ideal
man moved in society anl came in continuous intercourse with men
and women who endeavored to realize the same type of character in
thair‘own personality. Many of the topics treated before in this
paper contain the implication of how the just individual is to
react to his neigbfors,We,shall now point out some of his speoiu

fically social traits.

lThe Jewish Zaddik or Hasidﬁfas the very terms.indicqteTT
was a social beingg The finest part of his life was spent in comp-
any of his ffiendsi The Jew's highest selfTr@alization was through
the community of which he was a member, The Prophets had their
schools of disciples. The Psalmists and the writers of the Proverbs
were in constant drmad of evil company and longed for the right kind
of companionship? Jose b.Joezer said:'"Lat.thy house be an assembly
for the wise! R.Joshua b.Perachia included in his will,"Obtain a
friend? and”Nitéi of Arbela admonish@d,"Do not associate with the
Wioked¥5'When Abta Saul asked what was the most valuable human asset,

no less than four out of the five answers diven were of a social

6 .
nature. It was considered highly improper for a scholar to® associate

With the @gnorant;conside?inq that by ignorant they implied more {hsan
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the nere absence of information? "Said Rabba b.R.Hana..;Just as a
fi:@ doeé not burn at its best when alonafso tﬁ@‘wqrdé‘éf thg Torah
are not permanent when akmesx in a secluded person}'8 and R;Naoﬁman
b.Isaac added in the same connection "Just as a li£t1¢ wood kindles
the big one, 80 little scholars sharpen the mind of the big ones, and
that was what R.Hahina referred to in his statemgnt,Muoh hava»l
laarn@d from my teachers,and_more than that frow my colleagues,and
most of all from my pupils? The rabbis warned us that care in fhe
selection of friends wi}l insure us against wiﬁ? The same social
consciousness is shared by most of the Mediaevai Jewish authors,
Maimonides did not believe in wasting time in sociability; yet ﬁ@
believed in the importance of having good friends{of a strong
'éommunity life,and certainly in one's duty to neighbors and society.
His imagination was fired with enthusiasm at the picture of the
"community of Zaddikim" in the world to'comefo Since a man's charf E
-actef is formed lardely through the influencé of environment,a man
must seek the company of the righteous in a good land%1 Spinoza
concurred in that b@lief{"for wan in the preservation'of his being
and the enjoyment of his rational life there is nothing more useful
than his fellowman who is led by reason?ig lazarus sums up his app%
reciation of the Jewish secial consciousness,thus: "Sympathetic in-
tercourse with others,spiritual communion,in the normal, healthily
organized human beind is a need whose satisfaction is one of the
most refined pleasures of life. The angels,say the Rabbis,are called
'companionsg because neither envy nor malevolence di&i&es them, and

hence they are closely bound to one another. So should it be among
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wen. @honi,the bero of Talwudic legend who slept for seventy yaarsé
on éwaking found that he knew not a single pﬁrsonfand that/noﬁne
knew him. Then he wished that he might diafbécause he was beyond the
pale of épiritual communion. And,therefore,it is said{the proverb

14
runs: 'Either companionship or deathl”

How far,then,should an individual go in adjusting his own
self to the needs of others? It is well known that the Jewish found-
ers of Christianity and others demanded absolute altruism as a basis
for social life.The Golden Rule,in its positive form as it appears
in the New Testément?is its classic sxampis formula}B‘Authoritative
Judaism never aceepted that JudeoTChristian attitude{and in its
philosophy of social relations inclined rather to the Stoio view,
Hecato of Rhodea;one'of the disciples of Panaetiua?laid stress oh
the doctrine of "relations"-(oxétrem)?i,ea,simpl@ duties to those
avout us. In connection with that,he says: "In order to be in a
position to perform these duties a man is entitled to care for his
own life and property. He need not be too @areful to provide for
.-his slaves if provisibns are dear; nor should he too hastily give
up for another his chance of escapd from a shipwreck;' The Jewish
Hasid was much kinder to his slaves?rand so was the étoio,as a rules
than what was i?p%?ed in that quotation from Hecato; but with respeét
to the lastvpart of the passage,he was in totad aéréem&nt with that
Stoice The Biblical command raads{"And thou shalt love thy neighbor
89 thyse1f917 Similarly the Mishnaic &3gmﬁgimruns: "Let thy neigh-
bor's honor be as dear to you as your own? and "[et thy neiéhbbr'g

property be as dear to you as your ownl 8 It is the duty of the
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Zaddik to rescue another's Life or wealth as if &e would his own.But
when it is a question of saving another by losing one's ownithen'
Judaism and Stoicism suggest that another’s life is not more precious
/‘one's own life., There is a y%aitha which gives us a striking parallel
to the statement of Hecato: "When two men are on a journey{and oné 6f
them has a pitcher of water; if both should drink of it they would
both die,and if one should drink that one whould have enough strength
to reach an inhabited place. Preached Ben Petura it is better that
both should drink and die,rather than that one éhould}éhe death of the
other. Till R.Akiba came and interpret@dVthe'v&rsef'And(thy brother)
shallblive wiih thee' (Lﬂvgﬁxv“35)5thy Life takeg pre@ad&noe to thy
pfother's life¥19 The samé principle determines the Rabbinic decision

(3

as to finds and other legal and moral situationsfo Yet that that
principle waé not g@n@rally meant to be lived uprto strictly,and
that gelfishness even in that emergent circumstance was not to be
1egalized’R;Judah in the name of Rav added the remapk{"Whoever

Tives up to.it,Will come to it (trouble and 10@3)921 Bahya had quite
a utilitarian interpretaioﬁ of 9001010gy, He beliéved that all cases
of se;vioa aﬂd kinin@ss between men were motivated by egoistic prihf
ciples inherent in haman natuve?g Howevermfh@ baliaved that with the
aid of reason,we may attain to f@al disinterestedness., Maimuni beT
lieved in the possibility of absolute altruism,espeoiélly in the
idealism of one's redation to God,because he had even more faith in
the power of human reason that what Bahya'haifg although he realized

that it was exosedingly difficult for the great mass of people?4 To

quote the words of [azarus again,"figotisw is necessary=~wnot only as
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21’“
necessary evil,but an integral element! “ But that edotism of the
individual is to be checked by the equally salutary egotism of

other indidviduals?by considerations of justice and of the law,

Of course,;both Stoios and Jews maintained that amiability
and gsood will must be the basis of social intercourse. Both bad the

same philosophic foundation for it. The Stoics held that the spirit

of friendship was natural among the wisefbecause of the common reason

of the univefse.in which they partook. Hance,evgn if there wére no

States and constitutions,men would 11%@ happily together by virtu& of

the natural 1aw{of the [;c:?.ws?{5 They knew of men who work@i hard for

the good of tbe'world,shunning peréonal advantag@{evwn without any
guggestion of being urdged on to it by a mechanical law. Those men
th@y,called'Sages?7 That disinterested spirit of fri@niship and devotion
to the cause of humanity was even rewarded with the highest possible
gift=-that of raising the heroes to tha sky and giving them a seat

. 28
among the Gods,which was an accepted Stoic belief. The Jewisgh doctrine

of'brotherly love was founded on the same principla;of all men parfw
dking in a common Power{in having one Father, Congeniality and amity
are prominent features of the heroic takes of Soriptur@fﬁe;ga;in
Abraham and Lot,David and Jonathan,etc. One must show & spirit of
helpfulness even to an enemy?gThe Bibla{too{contains instances of
good and godly me n being raiéed to the skyfwe,g$,Enoch and E1lijahse
which were literally believed by successive generations, The ideal
kingjyas lescribed in Fsalm 72{will be distinguished for his kind

and g@nial gpirit as well as for his righteousness ani poWer, Mercy

was one of God's attributes,and on that basis the rabbis ascribed
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that quality to man and to Israel?o Receive every man with a pleasant
countenahoe,was a suggestion of nb lesg quaters a teachmr than
Sham@éi,and‘was repeated by many another authority?l Hill@l saidﬁ
"Do notrjuﬁge youb neighbor until you are in his pbiaition232 Inﬂaed;
one must alwasy seek to justify one's neighbor;BB hencg{a ﬁan may be
acquitéed in his abs&noe!but not Qon?icted§4 The very word in Hebrew
which we translate by Kek neighbor,ﬁauén7really meang companion,fniend,
For that reason,that every man must be looked upon aa{at least pot@ntft
ially a friend,one's f@alings must always be scrupubously_respeoted{
and he who'puts his friends to the blush in public has no share in
the worli to come,even if he has Torah and food deeds to his credit§r
Even a servant was not to be put to s’name?6 We have already observed
how careful one should be in dealing with the_poon{lest he offend
their sensibilities. One must be very careful about the feelings .and
digaity of one's pupil{said ReBleazar b@vShamrmua:?,7 There was a report

that R.Akiba lost twelve thouéand disciples at one time,because they

P
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did not treat one another with due respect., The School of Hillel

merited that its decisions should be accepted as law,bécauee it was
permeated with the spirit of geniality and respect for others?g R.
Janai# was partioularly fond of his pupil who would ask him questions
every day;axCept when his master would lecture in publiq{in order not
to embarags him%o Only he who respects others is himself to be respscted,
tells us Ben Zoma%1 It was forbidden to visit a person at a time when
that person might be embarassad%g of course,there were men who were
driven by the gxigencies of their days to recommend intolerance and
persegttion against those whon they regarded as wicked?g but the

higher and finer ang more commonly accepted lesson wag that oane
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should pray for the abolition of sins rather than for the destruction

of sinners. R.Johanan gave the reason why prayers are to be recited in

silanca{in order not to oféend the sinners%4 Redphanant The Talmud
never tires of telling those beautiful talés of bits of kindness

shown by plain mwen and women{whose names are seldom rememberei{whosg
reward was to be infini'be%5 ReJoseph's remark that the study of the
Torith is more important thanthe rescuing of lifa§6 was not generally
accepted,for the Rabbis repeatedly put the latter above all other
duties,and state that it is proper to interrupt the study of the
Torah even for the purpose of participation in a ﬁedding or funepral--
two important social duties,according to the Eabbis%7 Let us paren-
thetically remark{that with the Stoics,bubial was a'mqr@ convention,
and therefore not so-sﬁgnifioant;48 whereas with the wasiit was an’

| act wopthy of God.Himself%9 Rabba b.Idi said that there was such a
character a8 a bad Zaddik{and that was a man who was punctilious in
his duties to God,and negligent of his obligations to men (compare
that with the "foolish Hasid“)?o "The love end merciful deeds of the
heathen are elements of atonement ani expiation,as the sin offering
had previously been for I“rael"51 Abayi was in the habit of saying*
"Man should be inV@ntlve in the ways of fearing Jod,should be gentle
of speechfshould contyol his wrath,and promote peaceable intercourse
with his brethr@n?with his friends,with all men,evén with the strangsr
in the market place,that he may be boved above ani below,and be accepts
able to all éreétures?52 Bahya say kindness implied in each case of |
true hﬁmility,whioh quality was a condition to that harmony of soul

and expression which a trus worshipper of God must possess, Slmllarly

Ibn Zaddik and Nalmonid@s t@ll us that a man must in his conduct
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imitate God's way which is based on kindness. Malmonldgs had 8 pe~

‘ . . 54
cial lawg for kindness,mutual respect,and other social dut1¢s,4

Spinoza maintgins the Stoic argumsnt for lovgéon th¢ ground of men's
common participation invthe unjversal raason§5'1t was that common
devotion to the principle of love;as manifested in the works of God
Himgelf, that taugh%khe author of the Little Sefer ﬁasidim to say:

% : "Refrain thy kindn@ss and thy mercy from ndthing which the Holv Qn@.z
é plessed be He,created in this world.Never beat or inflict pain on any
| animallbeasttbi:d or insect; nor throw stongs at a dog or a cat; nor

ne

kill flies or Wasps! Because the Stoics despised pity,they never

reached the depths of kindness fathomed by the Jewish soul,towards
‘human beings or towards the dumb animals. The Stoic maintained an

attitude of misanthropy,because of his reluctance to show grief

R R A i s e S e

and shed tears at the sufferings of others as well as Sfmﬁjmgeiﬁ?7
However,Stoics and Jews agreed on the mildness of punishm@nt{whmfever
such was considared necessary, Cruelty was regarded by the Stqics

ag a form of greed,which was one of the four sinful conditions.

The infliction of punishment muét be justfsp@@dy{and édministef@ﬂ wik

without any personal anger or malice,but as a matter of duty.

The Stoics an%éJ@@s had slightly-different attitudes towards
the question of social castes,which did not,how&var,affect much the
social dﬁties of the individual. Plato was an aristocrat in his social
conceptions. Zeno{on the other hani,deolared in his "Republic! that
"the people will not be divided into classes,for all alike will be

- d A

wisg menl »Esp@oially from the Stoic dootrine of the Cosmopolis, it

f o even
follows that differences of caste,wsre of race were hardly perceived
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by the foundgrs'of Stoicisme They held that the capacity for virtue
was found in all,although in séma 10 a greater desree than in others:
and all alike needed philosophic instruction %& that capaaity was

to be fully developedée That was with respaotfto the ideai Sage .

As for the actual genérality of men they had nothing but cont@mbtn
The Jewish attitude to the f#emocratic tendencies vanied with the \
vicissitudes of thengistory. When the political interests dictated
the spread of demooracvzthe beligioua forces followed or eben led

in the movement, In the days of the Rible there were castes in
Israel; although a strongly democratic mote 1s struck by the Prophets.
The universalistic tendency of many of the Biblical accounts and
‘books is very apparent.lt is certain that the spirit of universalisn
was forever growing in the heart of the peoplaialthough they con-—
tinued at the sawe time to rewain loyal to the racial-religious

group consciousness., Then the castes of the first born{priests and
Levites retain only a spiritual meaninz., Philo follows the Stoics

in their gpiritual division of oast@s,aé wall as he follows the

Joewish traditions?o The Talmud frequently saw in ancestry and heredity
the basis for distinguishing different grads of Zaddikim{even with
respect to retribution?1 One of the reasons given for the appointment
of ReBleazar b.Azaria in place of Rabban Gamaliel was his claim to be
a descenient of Ezra?g "S8aid R.Isaac,the prayer of a Zaddik;the son of
an unrighteous man{ié not of t be same effect as the prayar.of & Zaddik
the son of a Zaddik?gg The Mishna transmits a 1iét of the aristocracy
that returned from the Babylonian exile under Ezra?4,A barbaric custom

called Kezazah,is described in the Talwud,whereby the offspring of

an unfit warriage would be distinguished from the other members of
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his family "for génerations¥65 Yot the tendeneyvin Biblisal and Rabb~
inic /Jaw is not to discrimihate between the'Jew and the"stranger".
fducation gives a man the kind of nobility which is superior even;
to that of the highfpriest,tells us the Talmud?6 We know that the

Pharisees wére particularly opposed to the aristocracy of the Priests.

Barziglai regards the "merit of fathers" as an element determining
one's fitness for scholarship,and yet he insists on the supreme imp-
ortance of personal effort§78ahya recognizses only personal qualities
as a basis for distinctions,and a man's standing depends on his morals
. 58 . .
and intellect., Jehudah Halevi who lays so much stress on the arigt~
ocracy of the Jewish race,allows for little discrimination within
the fold,sxcept such as depends on one's psrsonal caliber and God's
choice. The popular witnessing of the spectacle of Revelation at Mt.
Sinai;is the best argument for its veracity,a view repeated by Alboi
. . B9
! and many other later Jewish writers. Similarly Maimonides grants
distinction within the fold only on the basis of personal accomplish-
went,but maintains that few are by their nature ready to rise to the

' 70
highest degree. Adain,the class of prophets itself is subdivided

into various drades depending oh their individual acumen and fitness?l
In the Middle AgefComumon suffering fostered the spirit of democracy |
among the paople:( although beo&use of the strained relations with
their neighbors,the Jews were less enthusiastic about the universal
element of their religion. ﬁowevwn?they still remembered that some
of the dreatest Jewigbh heroes were supposed to have descended from
converts,

Both Stoics ani Jews included gossip and idle talk among

the thingg to be avoided. Epictetus discountenanced it on many
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occasions. The Rabbis sarcastically ascribed nine tenths of all the
gossip in the world to have been appropriated by women,and consid-
L (O '
ered it a source of frivolity and licentiousness. Maimonides rec-
ommended silence as a trait for the wise. A man should engage in
a discourse of wisdom,or in words relating to his needs,but not in
- . : , e

idle talk. The will of an early Mediaeval Jew,quotaﬁ by Schachter,

r@adé: "My daughters ought not to laugh and speak much with stran-

+

gers,nor to dance. They ought always to be at home and not gadding
about.They must ndt stand at the door (to watah what their neighbors
are dding)tMost strongly I beg?mést strictly I commanifthat the
daught@vé 5f my house be not{God forbid{withou£ work to dQ{fO?'idlgw
ness leads to sin,but they must spin,or oook{or saw{and be patient

7Yy

and modest in all their ways?

One of the social virtues very much emphasized inAJewish
literature,which does not figure as prominently in Gra@ooTROman
Stoic lettersgis that of hospitality. It is of course a laading
virtue in the Scriptur@siwh@re much of its oriental color and promin-
rence is retained., It is one of the distinguishing marks of Abrabam.
It is repeated with much force in the Talmudiwh@r@'autboritiﬁs vie
with one ano£her in their praise of‘it?8 The sgigﬁy extreme of that
yirtue is found in tha Sefer Hasidim,where a man applies it even to

o 79
a dog who sought shelter under his rotved.

The social duties of Mhe Stoics and Jews involved,of
course,a sense of honesly,justice in relations to laborers and
the oppressed, peace,and other similar virtues which were indeed

asgets to one's personal self., An iwportant item in the social
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functions of the Sage,was his duty to influence others@ Epicﬁetus
grants an exceptional position to the Cynic preacher béoause he:
attributes to personal example more influence than o all doctrine?o
To exert an influence over others was almost a duty with the Jews.p
"ﬁe who causes other men to do the right will not himself fall suBT
ject to sin; and he who causes others to sin?should‘not be allowed
to rﬁpent¥81 Thé duty of teaching is incorporated in the Bibla{and
is implie& in the Mishna?g R.Johanan used a p&rable with :éference
b@ it: "Whoever studieé the Torah and does not spread it is like a
myrtle in the deser.? and some people who thought that the implication
might not be clear{chmmgei it to raai?"Whoever stmdies the Torah and
spreads it in a place where there are no scholars i3 as beloved as
a myrtleAin the desertﬂgg The advantade of virtue{twlls us Pseudo-
Bahya{is fhat it gives itg possessor the opportunity-to becouws a
leader and a teacher of his peopie?4 It is %r as much of a sin fcr'
a man fit to teach to refraiﬁ frcm'doing his duty in that way ;s it
is for dman unfit for the priviiige to assume the task?B In the éame
connection,Judaism considered a duty to reprove a sinnér. "Do not
regrove thé soofferéfor he will hate you; reprove the Zaddik and he
will léve you'.'g6 Of course,the duty becomes paramount when it relates
to a parent of teacher who is to be a vigilant supervisor of the ghild
or pupi1?7 RaAmramlolaimed that because of the neglect of this duty,
Jerusaleb was destroyad?8 The duty remains in forc&,even when repeated

a hundréd tines,and devélves on the pupil as well as on the teaoher?g

It was because of that regard for one's fellQme@ngthat

both Jews and Stoics treasured r@putation,and}00n51dermd it as a
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great advantage. Zeno included a good nawe among the proegménm{among
the"natural thiﬁgs that are of high value! Sensca had much concern
for it. It did not stand out important toAChrysippus and Diogenes?o
Throughout the Biblioal writings,a good name is held up as a precious
possession for both individual and aation. The prophets are even zea-
lous for the reputation of thei£ Sod. A géod name is more precious
than wealth{not alone in Proverbs buf even in Eoclasiastea?i Philo
counts it as one of the five gdreat gifta of God: "The f@uréh‘gift is
a good name%since perfect happiness is when one combines the quality
of goédn@ss wiih the rebutation for it292 R.Hanina b.Dosa said that
"Whoever is pleasant to mankind is pleésant to Godl"g8 The crown of

a good name is superidr to that of the Torah{of priésthood and of
royaltyéwas the maxim of Simaon?4 To rise in repuﬁation and die with
a good mawe is a condition for happiness with R,Mein;accbrding to a
report handed down by R.Jochanan or R,Ami?S‘A man must satisfy public
opinion as well as God{is the opinion of ahother statenent in the
Jerusalemn Talmud?6 A man's not perform even a righteous act in é
maﬁner which will compromise his own or some one else's raputation?v
The stringent and impressive regulations tearing on the question of

the "desecration of God's name" and Its opposite are laregly called

forth by the urgent need of keeping the name of Israel without ble-

. . 98 .
mishe A dood nawe is a gdoal toward which man should always strivw?

The Stoics and Jews also agreed in their cowmmon ogpositibn
to the institution of slavery. In theory they regarded it as contrary
to nature; in praotioe,th&y'wére the mildest and most considerate

mast@isfoo Lecky regards Stoicism as more respongible than Christian-

1
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ity for the change of slaveéry into serfdom. In the Bibla{the anslavef
ment of Jews is practically abolishad{althéugh héathen Slaves are
still maintained. Philo agreed with the tbaorvlthat slavery was oon~

101

trary to natura,énd gives us the clearest expression of it, = The

Talmud containg instances of the splendid treatment acocrdéd to

‘glaves in the Jewish household; and there is even the remark that

s 102
"he who acquires a Hebpew slave,acquires a master for himself?} ,

In those dayg,the heathen slaveg were treated by Jews with the
utwost oohsideration, The slave of a dentist might ask his master

to extract his tooth,and that would te sufficient ground for him

to obtain his freedom}OB Whatever was the treatment expected of
masters {o sla&esztherJews had nothing but contempt for the man

who would voluntarily choose slavery%04 That was reason enough to
inspir& certain men with hatred against the entire class of slav&sq
although personal experiences might have influenced those private
opinions which eg%%ss enmity to slaves%05'Many were the restriotiona?

placed on them in civil and moral 1ife§ and because of that we must

conolﬁd& that the Stoics went mush further in their liberal attitude

to the slavery question,than their contewmporary Jewish thinkers;
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IV,
The Bage At Hone.

Both philOSOphies of 1if&{under.disoussﬁoniexpress¢d their
high regard for the individual's place in,and dut}i.as to,his family.
Neithen{even in the most extrenme otherfworldliness which any of thair
disciples preachedtlook@d with favor on that type of seclusion which\
'would undermine the highest moral duties and the fery foundations of
society, Chastity was preached by Epictetus as a duty one owes to
on@self}‘By the later Stoi&s,at any rat&,the monogamic family wasg
held 1$lthe family rule. Marriage and the raaring of ohildr&n were
encouraged as in strict conformity with nature. Marital fidelity was
taken ag a virtu@ which needed nb proof to justify its value. While
eroticism was condenmned as madn&ss{comradeship was commendeﬂéand
love was to be the foundation of the entire insiitution of the hone,
The love of parents for their offspring was an ordiﬁanoe of natur@.r
Ghildfen were to give unlimited{yet "raasohabl&? obedienc¢ to theif
parents. The Stoics were known for the respect they paid to woman~-
hood% tﬁeir doctrine of equal education for boys and dirls we have
alpeady pointed out. The equality of the sexes,although at the time
geemingly paradoxiéal{was accepted by the Stoiles in theory and practica?
Their attitudé to slaves{who were then an intggral part of the homa%
we have already observed,and it certainly did credit to the Stoic
conception of they sacred social institution of the homel We may
safely give this.estimatﬁ of the Stoic attituda,;n spit&rof the opinion
that Epictetus looked coldly on one's duties to hbme? and notwithT

standing the statement of Zeno 1in his Republic that "women will
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belong to the community onlye The Stoics suggested that the creation
of the universe was repsated in miniature in the bringing into life

of each individual organism. Hence,procreation is no humble or uns

"

,&.g clean function of the bodytAgggwpriggipéa of regeneration of a part
« [

: B8 . . . .
of the soulf'it is the whole of man. True,the institution of marriage

is a convention and its law is mutable; but within proper limits it

iy A BT 1 i

7 . .
must not be transgressed. Epictetus 1is the only Stomo who found
an advantage in oalibaoy;as it affords an opportunity to devote one-
self to one's own improvement and to that of society; but no other

Stoics agreed with him; and he too recommended it to philosophers

~

%‘ »only? Antipater of Tarsus said that.marriage was both a personal and
a soéiai duty? In Stobaeus we have a remark{met with frequently in
Jewish writings: Sexuhl indulgence is a form of greedgand.like
gluttony and drunkenn&ssfshould be extirpated from one's naturé;

but that would be no reéson for its oomplete axtinction{any moré
than that we should not eat at all,”Men who do not wish to be li-
centious and bad sbuuld congider that gexual relations are dnly
lawful in marriage,and for the begetting of children; such as aim
at-mere pleasuré are 1aw1ess{even in marriageflo With the exception

' 11
of Epictetus,Stoics advocated large families.

In the early strata of the Bible{we find the more typically
oriental attitud@{élthough marked by characteristically Jewish kindf
1iness;sobriety and broadTmindedness, Licentiousness is the sin for
which the flood eisited mankind in the days of Noah. Abraham and
Isaac are models of marital fidelity and purityfyet'they would stake

the honor of their wife when in risk of their life%g Lot would sac~




L e e s
138

rifice his daughtersvrather than gioclate the virtue of hospitality%8
The action of¢ Simon and Levi{in avenging the shame of their g 2hg§g
sister,is condemned by Jacob. In the life-stories of Judah and Joseph
" we have strong plead for ohaétity and for a single standard of morT

ality}4 Moses separated from.his wifeiwhen he entered upon his nation=-
al caf@er; and that act was approved by the Rabbis asg well}5 Modesty{'
chastity,and the rights of the woman{&Ven of the womanfslaéatare to

- - , 168
be protected according to the injunctions of the Pentateuchal codes.
‘The Prophets never tire of railing at the moral offenders of their ﬂ
da}s,b@ they even kinds; and some of them find no better analogy

for their people’'s faithlessness to God,than that of a woman's in-

fidelity to her husband. A man who has a houseful of childrenzwho
upon retﬁrning from work,sits’withrhis wife and family at the tableq
whorli§es to see even grandchildren§that man'is judged truly happy
and blessed}gx tha The oroﬁn of the old is grandchildren{and thé
glory of thé children is their parents}v To enjoy life with Qne's
wifa,that is truly a gift of Soi{is true happiness}B The description
of tﬁe "woman of valor" gives a splendid picture of the Hebrew's
ideal of a wife in the déys of the Proverbsg9 Love between brothergi
obedience tévparents,and the other moral reiations of the homa{ar@
continually enjoined on the individuals in all the books of the Bible.
When Eoclesiastes speaks of woman{of course{he does not find one out
of a thousand?o but{he sugqasts?"the good man" can escape her net.
"A marriage free from injury" Philo calls the noblest reward?1 Sarah
is the ideal wife,beoause she shdred all her husband's trialé and

22 .
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remained for ever loyal. "The virtuous desire chiliren kkak to con-
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tinue the practice of virtus:

In the Talmud we have & number of references to the actual
hone-life of the Jew,and nowhere{not even with reference to the rich
and the.powefful,do we find an exception!fo the rule of monoganmy., In
their theoretical discussionsfpolygamy still figuresqjust as th@r
sacrificial cult remained a liva‘subjeet of study and dispute long
after the Temple had been destroyed. In Aboth we have a direct warn-
ing against taking many wivas,which‘may not at all be a reflection
of the condition of the time;g4 and we are also told in the same tract
that RZarge children are E@coming to the righteouS%S'Children are
promised as a blessing to come in reward for aceepting pain with
10ve§6 A proper attitude at home is rewarded with happiness both in
this world and in the world to com@%7 A Mishanic prayenfreferred to
before,specifies "Ané bless Thy people Israel with sons and daughters?gg
A man who found himself in the anomalous position of halffslava@whioh‘
interfered with his ojportunity for marriage{may force hié master to
free him oompletely{"beoause the world was coreated for generation!
The passages in the Talmud bearing on the sanctity of one's moral:
stgnding are legion.’We may just mention here that chastity was one
of the obligations Which a person might not violate even ét the
penalty ofvlosing life, For that reason?all kinis of laws mere inw
stituted,and also customs which wéré almost as binding as law,to
decrease the opportunities for suoh violation{dr for temptation?o
Obedience to par@nts~is absolutq,only'so far as it foes not confliet
with obedience 1o Godil The Jewish regard for woman is nanifested in

such statements as that of R.Tanhum, quoting R.Hanilai,which appear
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frequently in Rabbinic writings: "A man without a wife lives without
32
joy,without blessing,without good,etec.” R.Eleazar expressed it still

~
a

more strikingly in his remark,"A man Withouea wife is no nnanl'g_‘3 An.
other saying attrihuted to R.Kleazar is that 4 wan dets the Wi@e |
whioh he deservas§4 Ben Azairwas rebuked for having remained sinélw,
and in his feebl@ attenpt to justify it{on the sround of'his devotion
to the Torah;we can reaj a tone of regret?S Marriage is a saorgd and
natural dutytfor the séke of which man even interrupt his studies.
To assist in marrying off a girl was considered an act of‘extreme'
~piety. There is a ﬁéditha which specifies even the proper size of a
famil;. One Qérsion reads that accorling to the opinion prevalent in
the Sééoél of Shammai{it should consist of two sons and two daughtersj
whereas according to the opinion of the School of Hillel{it was one
son and one daughter, Another version reads that the Shammaites
considerel a btoy and a girl as sufficient for a familquher@as t he
Hiilelites thought that a family should have a boy or a girl?gg
A father's minimum obligations to his son are specified as including
the Abrahanmitic rite;tha ritual redemption if the son ig the firstf
bmpn child;the teaching of the Torah and a trad@,and marrying him?
The teaching of the Torah was not imposed an th@}father as a duty'
toward his daughter,although Ren Azzai disagreed with that view and
held that boys and girls were equally entitled to the priviiige of
an eduoation?8 The duty of marrying off a daughter is modified by
& another Rabbi in a statenment,that "a man may not betroth his

39
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daughter until she is sufflolenbly matur express har choice

e to exor
. ldentified
The duty of supporting one's family is @e n&%%@x %Ew virtue of

t




"osontinuous charity" %o whizk th mentioned in Psa}m 106%0 In a
statement of Ula{tha minimum age limit of chiidr@n dapeﬁd@nt on
the pargnts' gupport isg set at six?l A man must make gentleness
and not fear the spirit of his howe and the reason for Qbedience%g
ReHelbo stated that a husband must be very oareful.in his}devotién%wﬁ
aﬁd respact %g his wifg{for all the blessings of a home come fo;

' 43 . A
the sake of the wife; and R.EBleazar asserted that when a man di-

' ‘ . . 44
vorces his*ﬁife,even the altar sheds tears over him.

History tells us that throughout the Midile Age the
devotion and loyalty of the individual to the home remained the
same;within the fold of Israel. We must bear in mind,that the

Jews a@es accepted the Talmud aé their moral andl legal guide.

The injunctions of the individual's duties to family and to“th¢
moral code which arg fill the pages of Mediseval writings,are
Kargely culled from the Talmudic sources., Saadia recognizes that
marriage is a daw qf reason and of nature{and that without families,
there would be no future for wisdow and for Torah%5 Sexual love is
congsidered a good,in so far as it promotes the interests of the race?e
"Let man love the children with which 3od favored him; but there is

e
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no purpose in having too many childrsnl!  In spite of all the broad~
woman in the home,the Mediaeval writers continue the Talmudic tradition
of denying women the duty of education,and of placing them in the sanme
category with minors and feetle-minded for miny legal purposes. Spinoza

expressgd the Jewish view in his observation, "As concerning marriage;

it is certain that §fiis is in harmony with reason,if the desire for




physical union be not engendered solely by Hodily beauty,but also by
the desire to beget children and to train them up Wiselyﬁ48 To return
to a deneral observation of the Jewish view 6f the relation between
‘tha Sexes,we may say that whereas there was considerable progeess

mar kel 1n thb development of Jew1sh life and thought towards the
legal and mental status of the wawan, that phase of her position did
not rise to the height of the Stolc conception, On the other hand

in the moral duties of wan, in hls sanot1ficat1on of home,ln hlB
accentuation of the duties to wife and husband and children and
parentsithe Jewish genius rose by far superior to that ever reached

by the leaders of thought in the Greek and Roman world,
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XV.
The Sage As A Citizen.

In our discussion of the individuél'g relations to mer his
neighbors;we noticed the Social nature of both Stoic and Jewish eth-
ioalvstandafds. Let us now briefly examine the Political sense of
the Sage. )

The démand for oonsistenoy'in 1ife{for the subordination
of the will of the individual to that of the universe, helped to fosf
ter a sense of politicas? loyalty in the heart of the Stoic Sage and
H@brew Hasid. Uulike the Christian saint{these were %g%ﬁiﬁ.oonscious
Qf their'memb@rship in the community and of their obligations to
the social and politioal-insﬁitutions, Arnold{in speaking of the
Stoics{remarked: "It is not perhaps quite g0 clearly stated that
the virtue of the individual is that disposition which will make

him the best possible member of society,that is,the best possible

citizen of the Cosmopolig.Yet this is everywhere impli@d?l Zeno
taught that the wise man shouid partioipéte in publio life? Solitt
'udafof oourse{has its advantages,and so has socliety; both are £0 be
“used to good parpése by one who is leadiﬁg a perfect life? Patri~
otism was consid@rgd a duty. Epictetus held that it was a‘natural
ingstinct to reﬁﬂer faithful 8ervice while in public office. It was
held that the State,no less than the indivilual must be guided by
reason, and one's duty_to the State rested on the latter's conformity
with the rational principle. The ruler wight be a tyrant; but a
rational rule implied that éll subfects of the State aspe free, War

was condemned. The vld discrimination against foreign races was
. - - - = ‘ -
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oonsidgped an anach?onism, Th¢ entire universe follows one divine
or cosmic plan{i$ part of it; and therefor&zall lands and all
nations are part of God, Stoicism flourished at the time when
the Grekk cityTState had been broken upfand when the Roman Empire
was building its worldfdominion. Its Dhilosophy included a compact
system,a oosmopolitan ordanione'city of dods and men. That did not
breo}ud@ one's love to one's particular birthplace or fatherland.
Many a Stoic dreaded the horrors of exile. Buyt thaf was in the séme
relation to the spirit of cosmbpolitanism;as one's love for one's

own family is in conformity with the highest spirit of universalism.

Judaism as well as Stoicism chose their herées-from among

| men who performed faithfully and anergetioal}y their duty to their
people and their country. King David aﬁd Marcus Aurelius were eqgually
examplary of the wossibility of uniting political and intellectual
pursuits, The Bible is replete with expressions of loyalty to nation,
'land@citQ and government., The Davidic fawily has enjoysd the devotion
6f the Jewish people té the present day,even though merely in ideal-
for a londer period than any other dynasty in the history of the
world., "Do not segregate thyself from the comamunity” was one of the
wise diota of Hillal? "Do not segregate thyself from.the commﬁnity"
was repeated again iﬁ the same tract by another rabbi{Zad&ok?'and by
allvgreat leaders in Jewish affairs, The Shechinah rests én a society
of Jews;6 the Law is extolled tecause it fosters the community spifit?
Happiness is depehdant on one's ifentification with the communal lif@'
of his environment? The Court of each age has the same authority as

- . 9 .
that of Moses in its day. "Pray for the welfare of the government




advissd R,Hanina,"ﬁor were it not for fear of it,men would swallow

. . 10 . . ‘
one another up alived  There were saints who made it their special |

busin@ss to take oaré of public plaoesf1 Jehudah Halevi makes comm-
unal life a condition for the highest manif@Station of spiritual |
poW@r and genuine moraiity, The right prayer is only public prayer,
he tells us in the Kuzari{*for'thm Congregation doegs not‘prav for
anybhing ‘which would be of harm to an individual,whereas a single
man in devotion may pray for moething which would entail a loss to

12 . .
another individuall™ The proper social life as well as bodily perfection

are qlaimed as pegenuaky prerequisites for the perfection of goul even

by Maimonides who had the highest appreciation of solitude as conducive
to the growth of one's intellect. Albo devotes wuch attention to the
political needs of the individual%8 The moral standard and purpose

of wan is enhanced by proper political guarantees,in which all men

must partake,for &l1l men £all subject to thewm. Spinozaétoq;taught

that "tﬁ@ man who is guided by reason is more free in a Stata{whay@

he lives under a deneral system of lau,than in solitude{where he

14
is independent?

We have had occasion to refer to the universalistic tendf
encies in both Stoicism and Judaism. We may add here a few remarks
on thad subject. On the whola{the Stoics were worlifcitizens who
fraquently oherished a kesn loveufor their own race or city; whils
the Jews wore arieat patriots who found it compatible with. their
groﬁp consciousness to cherish also a high regard for humanity as a
whole. Stoic cosmopolitanism goes back to Heraclitus and the Cynics,

In Er#tosthenes we find a strong répudiation of Hellenic prejudices
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against barbarians}B' The rootfprincipla of the Stoic State is that
it is world—wideta,coamopolis1bas@d on the democpatic principle that
all hupan beings are capable of attaining virtua{and ag such are'
natural born ¢itizens of the oosmOpolisfs.In Jewish as in Hellenic
literature,we find the literary echo of the deep antifalien pre~—
judice, We have thus the selection 6f Israel,the legal ﬁisorimination
agains£ gantiles,sooial and political barriers espablisheﬁ betwesn
races, But throughout the literature there is an ever growing
opposition to the chauvinistic element; and ever growing feeling
of racial solidarit} with the neighboring tribes{and with whole of
mankindfof reiigious pride which is open to a2ll who would eubrace
the truths of Judaism{and a high sense of hospitalith and justice
to the stranger. M@st of thé prophets reflect the same attitude;and
become the leading champions of the universalistic ideas, Some of
the Biblical Booksﬁmsuch as Jonah{Ruth,ato,ffare written from a
.deepurooted cosmopblitan interest. The vision of universaliam to
which sowe of those ancient Jewish prophets ros&{has remained unw-
surpassed to the present day. Philo extolls Istael as the people
that rose to the highest spiritual realization; but by means of the
principle of the Fatherhood of God,he reconciles with it his broad
casmoﬁolitanism%v The Rabbis gave freguent utterance to their uniT
ersalistic tenlencies,which ﬁever'forced them to compromise their |
natipnalism, Their love for thelir own people,on the other hani,ﬁever
blinded them to &he extent of not seeing Jewish faults or foreign
virtues}B They believe&fhowevergthat all Jews hal some werit even
though it may not be evident to us%g The poor of the gentiles must

be supported together With the Jewish poor?o The tendenoy of uni-
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versaliam waak@nédgof courseiwhen the relations b%tWQan Jews énd
non-Jews became for ever more bitter,which acoounts for tpe many
contridictory statements in Talmudio‘writings with reference to
this subject, On the whole, howaver, when@ver the Jews had the leagt
respite from the oppressive hand of their neighbors there was g jo-
cided growth in the tendency towards a better theorstic appreciation
of the noanewg1 In one respect alone the Jews never gave up the
prerodative of }h@ Jewigh race, and that with respect to prophecy.
Bﬁt again, eve@’gentlle adopting the faith of larael, bevomeﬁ part"of
the Jewish race, They never cherished a strictly physical conception

of the npfion of race. Saadia btelieved that in the lays of the Messiah

prophecy would be vouchsaled dto the magses of the p@ople~fbut only
to those who will form part of the Jewish people?z An idwea found dn
Rafblnlu WPltLﬂ“u and repeated in M@diaeval_booké ig that the whol@
whede world and all nations were created for the sake of Israel?B
Israel is distinguished akove all other nations,tells us Abraham be
Hiyya,but any‘gentile way through khex repentance be counteld in Isfa@l,
Jehula Halevi is the chief extemist in the matter of Pau]al pride,
"No HLtJOH can be compared to us}’z4 and the oaﬁe ‘the ﬁaszd the ldcdl
nan;can be only a Jew. In fact,@van Jewishness is not sufficient,The
real Zaddikim must be of the Jewis h race, th&titantb of Jewu5a1em,
speaktnd the holy tonsue, etoL,bwdr all the characteristicsof tge
absolute Jew1shness?5 It is no less just for Goi to make Israel sup-
erior to other psopls,than it is for Him to make man superior to all
other creatures. Israel is theheart of the nations, Maimonides be

llevad that th@ 09DT11@S too, may produce ideal mwn,whaoh wquld have a

e 4 BR
Share in the world to Come., Albo concurred in that beliaf;but Whll@




he granted that gentiles may atiain happ:neqs,he re%erved a special
27
kind of happiness to Jews alone. Spinoza declared that " the happiness

of the Hebrews 4ig not'cons1 st in the 1nter10pity of the gentjlgs.Nor

in philesophic knowledge or virtue. Nut in their conduct of affairs

of state and escape from political dangersy "The divine law noreover

4 28 ' ') V
is universal! [et us remember that Spinoza regarded the

Prophety
supgrior to éther people only in virtu@,whioh would contradict hig
appreciation of the Jewish pacpla{mgém we would take the’harrow'view
of confining prophets only to the Jewish people{as Spiﬁoza’s belief,
The Stoics belonged to different peoples. Individually they had little
- Prejudices. But on the wholazﬁhay were true cosmopolitang, Thg Jews
were part éf one race and religion only.‘They cherished tﬁ@ most -
b@autiful dream of a unliled world ot a unlfiud huuanlty But on the
whele theyﬁ trict nationalists cherishing whatever was peoulair.to

their own people,gnt ftdmddisznd
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VI,
The Sage and the Cult.

We are not interested in our pregsent disqussion in the e X~
act nature of the religious conceptions ofIStoiQs or Hebrews. Let us
ﬁesorihe the religious demands made on the Sade or Zaddik. Incident-
ally we shall thus gather some of the distinguishing prinéiplas of
both religions. I said bcfh religionsfffor in a sensa{StoicismétOQ,

bears all the features implied in the definition of a religion,

The Stoic Sage was never to be mistaken,and for that reason
never to form an opnion. In the absence 6f evidenca{he was o suspend
judgment, Were there no evidence for faith{the Sage woulw{ther@for&;
hase no faith, But the Stoic had evidence for it{th@ very best.and
nore oonvinoihg proof,in the promptinds of his own heart. Man is en-
dowed with "innate notions"; andi one of those pfimary,inborn conce pr-
tions is bhe idea of Jod. In addiﬁion,there are the rational proofs
for the existence of God. It follows that the duty of the Sage is

to believe in the Deitygr

The Stoic oonoeptiqn of the deity may be characterized as
teleological pantheism. The entire universe is Sod. Everything is
part of Him:; even matten{ for in a sense 3Jod is also matter,or
rather the substmatuam or "tody" common to matter and spirit. The
universal plan{or reason, or wisdom{the Logog%is also payt of God;
or is God. And this whoie,this universal ensemble,is rationalgis
purposeful,is providential, fvery little element in the cosmos

works in accord with the plan of the Whole,with the decrees of
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Providence. Thus the Stoics rose to an extremely monistic phllosophy,
far away from the popular theology of the ur&eks, Yet they acce pted
the popular myths and concepts as the language fpr their own notiona,
ans they adjusted them to their own world»view, They acoept@d ZeuSwu
which became primitive "body" possessed of the universal reason-.sg
the eternal,omnipotentgomnipresent and omniscient deity. When at the
end of each cosmical epoch, Wwhen during the periodical "conf1agratlon"
of the universe{everything turnsg into.fire,and nothing remaing but the
original substratum od ailﬁZeus remains,for he is that substratum}
Bven Zeno,redardei as an atheist because of his materiallsm,h@ld ﬁhat
viaw? It was in that kind of a God that the Safe believed., It wag
to that kind of a deity that Mﬁrcus Aurelius paid homaga{élthough he
had cruder conceptions of theology than other Stoics? A nupmber of
Btoics rejected all faith in a ieityzfor they lacked the assurance
of fhat evidence which most Stoics possassed,Such an agnostic wa s,
fkp example1Aristo of Chios (0.250)% Panaetiﬁs,toofdiffered from the
commonly'accept@d Stoic Sochonoeptionw On the other‘haniisuch a
Stoio as Cleanthes rose to the highest and deepest religiods enthu~
siasmfas is manifested by his famous hymn, Cleanthes wag the first
to state the four rational proofs for thehexist@noe of God. He referreq
; to heliocentric theory of the universe as an impietys And his pious
zeal was not without a touch of ﬂigotryé |

In contrast to this expr@ssién of Stoic faithfﬁabout whioh;
we may repeat the words of William Jamesjthere is a frosty chill"f%
stands the passionate and ardent de&otion to God of the Hebrew; Thr@ughf

out his literatu;a we notice a steady evolution in the refinement and
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subtlety of the theistic conception. The Sage is a believer,that is
taken almost as a matter of course. In our diisoussion of the viftue

of wisdgmfwe observed.that the end‘of life was thought to be the
knowledge of God@and t hat implied always the faith in God. The pious
reader is made to féel jisappointed when Abraham and Saraﬁ laugh and
dount the word of Godqwh@n a son is prowised to a oentennarian? The
Bible continues in one strain of firm relianca on Goizcharaotaéistde
of patriarch and prophet,an& of.priest and prinoatof all who are truly

 wise.Providence takes a parental care of all nations and individuals,

iy

He léads His most beloved people{"eV@n as a man carrieth his sonf/
Faith in hiw is the first of the Ten Words,uttered on Mount Sinai,
and that becomes the basis and the burden of all teaching for o@ntf
uriés.God is also desciibed as a burning firaibut not in the Stoic
sense of materialism,rather in the Jewish sense of a zealous Godq

2 Power that can punish? He is near to his peop&a? He is merciful%

He ig one}l He r@quir@s'morality{the sanctification of life,as His
truest wofshipfg He is a Géd of justice and of trustworthiness}3
Faith in God is the chief virtue of the Psalmistfand the motive and
founjation and very essence of his morality."He who relies on God
will prosper" is an oft repeated adage in the Book of Proverbs}4 "D he
mos t perfect of the virtues is faith,for it is hard to b&lieve-in
spirit when we live in body" tells us Philo}5 "The Chaldeans believed
in heaven, Abraham in the Ruler of heaven" hé remark&;which may be
taken as a valid differentiation of the Jewish aﬁi Stoic conceptions
of 3od as wellz6 "We must be near God in order to be desirous of the

: 17 , ,
good" he tells us in ancother passade, The view of Sod's providence
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and omnjscience did not affect the parallel view of man's freeTwill
and morél responsibility, in those early strata of Jewish 1it@raturaz
and did ﬁot annul those ﬁarallel principles of faith at any time of
the development of Jewish theology. The Psalmist's confession that"]
have s&t.God before me always" is fepeated in Abofh in the form of a
comman&é "Obgerve three things;ani you will not come to sin?fthere
is an E&e that seeg,an Ear that hears{all your deeds are recorded?18
It is aléo repeated in the form{enjoining Godfconsoiousnﬁsa{"Knowy
béfore whom you laborylg The sfruggﬂe against idolatry practically
Ceased with the coming of the Parseed; yet in the consciousness of

the Jew the horror of "strange worship" remained. It includeg any

apostasy; and was one of the three sins which oné was not to commit
even at the cost of 1ife?o It was the lack of raith whloh,aocordlnd
to R.Eleazar ,Was alone r@spon31ble for w1thholdlng the table of the
h&reafter frow the /addzkzm?l "As often as Israel perceived the Holy
One blessad be He,they became saints" is stated in g Mldrashzg It

was to establish the proofs for faith, that Saadia wrote hig phlIOSu
ophic treat1se qunorh ue«Deoth Faith in God's 1ncorporaai1ty and
unity constitute for Rarzilai the prime religious duty,whloh is the
basis of all other reiigi duties?8 BPllPFeJnAuOX 18 the first root-
principle in the r@lldlon of Bahya?4 and his treatise;too,is the
product of his anxiety to reconcile the beliefs with. the practises of
the religious man. Faith dives man {hat fatranquility of soulythat
independence of Splrlt and freedom frop car@%%hxoh rwndep him fit for
tha truest and best service of Jod. °. The wisdom of the Hasid is his

28
falth;tells us Jehudah Halevi, Prayer and w%%#gxpxalone Ibn Daud does
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not regard as sufficient worship, "Every one of us mugt think Gontm
inuvally of God and Big Torahfgv He calls faith ofie of the larger
and bhe most i&portant of thé subdividions of religious conduot?a
His treatise is devoted to "the eXaitéd faith? Maimuni calls faith
the great dogma?gand he accepts the Talmudic view that sceétics and
agnostieslwill ha.e® no share in the world to oome?o file and Albo
define an unbelieker as one who denies?not one whé cannot préve,the

dogmatio standpoints of Judaism suoh for example as the incorporealitv

31
and unity of God. Maimonides defines Providence as a spiritual 1nf1u~

ence, Wthh 1eads him to conclude that only man,in the sublunar world,
enjoys it,and awmong men, there are some who enjoy it more than others,
for instanca;proohetsu A1l other animals are ruled by chance,as ‘
Aristotle taught?z R,Levi b.Gerson agreed that the nearness of a man
to &he Actlve Intelleot determiness the amount of Providence he
enJoys?8 and he malntalned that there is no oppositlon between reason
and falth34 Albo wrate his philosophic treatise in order to deﬁsrmlne
which weré the essentials of belief;and he arranges them in a manner
whiohﬁallows for three root principles:the existence of God%retribution
and Revelation,which must be accepted Ey every one who is not af
~denier of Gudaism?5 One who denies other relidgious creeds may be a
sinner,but ndt an.agnosﬁic;86 for all practical purposesfhouevergsin
ard agnosticism are 1'_:1@n’r,ioafl.§'7 "Faith in God and Bn His Torah is
what leads man to eternal happiness and to the adhesion of the soul
to the "spiritual essenoe?88 "The only test of faith" Spinoza tells
us, are obedience and good works.As different men af@ disposed to

obedience by different opinions,universal faith can contain only the




simplest doctrines., Philosophy has no end in view save truth: faith,
as we have abundantly proved, looks for nothing but obedience and
piety. Again,philosophy is based on axioms whibdh must be sought from

naturé alone: faith is based on history and language,and must be

sought for only in Seripture and revelation,as we showed in Chapter

VII. Paith,therefore,allows the dreatest latitude in philosophic
speéulation,allowing us without blame to think what we like about

anybhing,and only condemning,as heretics and'schismatica,thOSe who

teach opinions which tend to produce obstinacy,hatred;,strife and

ander; while,on the other hand,only considering as faithful those
who persuade usyas far as their reason and faculties will permit,to

39
follow justice and charity!

Some Stoics belisved in daemons and angeQS{with or without
the allegorical metamorphosis. They had elaborate systems of spirf
itual hierarchies,deities and sub-deities graded in various olasses{
whioh included practically all the mythological figures of the pagan
world,and added frequently unidentified powers and even the soqls of
men. None of the Stoios;believed in one srpiritual incarnation o% evil,
like the Hruk Pergian Drub or the Jewish Satan.Professor Neumark
divides the whole of‘ancient Jewigh speculatioh fnom the point of
view of this question; those who followed the spirit of the Jeremian

denial of angels (n°wn93 nwyp),and those who followed the trend of

'thought of Ezekiel who incorporated the elaborate Persian belief in

angels (ma>n mwyn) in his system of Jewish theology.However,autho~
ritative Judaism,whether believing or distelieving in angels,never

looked upon that question as deoclsive with regpeet to the nature of




the ideal man{ani in practical matters,such as the codes, the quest ion

of angels is seldom if ever raised.

The Stoics Qelievad in a human soul;and based their con-
ception of human conformity to nature (which is the end of life) én
the divine nature and the perfection of the soul. The essence‘of the
divine inpellidgenoﬁ%as they called it,is preoisély the same as of
the univgpsal raason{the life principle of the cosmos, The two are
akin. After death,the soul will return and reunite with the cosmic
souL?will be reabsorbed in-tha deity. Hence,we hear frequently the
Stoié remark that there is a Jod in every man. Of course,the poss~
ible degradations of the soul, reveal its humaﬁ aspects.The analogy
i§ further drawn that just as the the heavenly bodiesrare maintained
by exhalations from the ocean,so the soul is nourished by the body.
The Stoic prayed for hsalth of soul{if he prayed at all;as well és’
for health of btody. Wheras the Stoics fairly agreed on the essence
of the soul,they differed as to its destiny,.Somm believed that it
wag corporeal and destructibddé. Cleanthes maintained that all souls
continue an existence after the body succumbed to death; but that “
they will last only until the Conflasration.Chrysippus believed that
only those of the good wduld last till that cosmic catastrophe.
Posidonius taught the pre-esistence and the immoftality of th@'soul%
Seneca wavered. The earlier Staics awaited the reuniting of the soul
with the cosmic spirit,and Looked forward to it with joy., Aurelius
fqllowed Epictetus in regardiing immortality as uncertain,as the great
mnknown;hanee "indifferent¥41 On the whole,the Stoics seém fairly to

agree to these few points,as summarized by Arnold: 1,The Suﬁbstance
4
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of the soul is imperishalgle; 2.the individual soul cannot survive the

conflagration; 3.1t does not of necessity perish with the body%d

The most ancient Jewish records reveal no interest in t he
nether worldfand gpeak very little of the essence or destiny of the
df %Mﬁtsoul. With the sprqad of Persian influence{the ideas of imm?
ortality and m3w® post mortem retribution become more and more ppomT
inent, In the Wsidon of Solomon we find the pr@Texistence and immj
ortality of the soul espoussd as positive principles,of belief%8 Fhilo
seems to combine the Jewish and Stoic beli@fs when hé tells uslthat the

44 _
soul consits of blood and the breath of God: and he belisves in the

45 '
immortality of the soul.Q The Talmud speaks of the pre-sxistence of

soul%ﬁ and frequentlu u?ges man to return it to Bod in @ts original
purity%7 Saadia identifies the soul with the lifefforce expressing
itself;in three psychic phas&s{desire{emotion and reason%a A similar
division of the‘sodl into faSulties is elaborated by Pseudo?Bahya?
Gabirol,and others.Bahya frequently identifies the soul with the heart%
with the feelings;regson and psychic forces. The uniqueness of man

consists in his immortality,wade possible by his connection with soul;

-

tells us Abraham Ibn Ezra%g Ibn Daud "adopted the Aristotelian termin~
ology(and spoke of the soul as the form of the body;Maimuni?tooq

speaks in the same lanfuage,ani his "diseases" and "cures” of the

soul are found in The Philosopherls writings?o He gi¥divided the functions
of the soul into five classes: the nutritive;sensitiveﬁimagihative;
appetitive and rational?l Aaron b.Elijah granted immortality only ;o

the souls which attained wisdon oﬁ’earth?g Crescas substituted love

and de ire a 3 "omine . »
gire as the most prominent featules Qf @he soul'ssssnce, in place
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of reéson%whioh Maimonides aooentuated?g Spinoza believed in immortf
ality of theAadequa@e idea{in so far as it 1s an expression; and he

nakes the'propqsition,that "the human ménd cannot be absolutely desT
t;oyed with theabodv{but there rewaing of it something whichis etevf

na17.'54

In connection with our previous discussion of the vi¢tuea,
we touched on the question of retribution. What&ven!th& motive of
the Sage is to befwe observed that the Jews expected reward and punigh-
ment for the acts of the individual{to come in this world or in the

- . . . . 5% o
next,.EBpictetus denied post mortem retribution. The other Stoics;toaq,

& (1

expected no black darkness ¢f await them wh@nvdeai{no horrors, no
Judgment;, no retributioﬁ, That was one of the reasons why death lost
its terror with the Stoics. In Juﬁ&ism,the belief in retrinution aft@r
death.was added to that in this world,after its contact with the

Babylonian-Persian culture. The weakening 4f faith in vicarious

;etpibution is synchronoua'with the'rise.of the belief in‘the other
world; for if man's personal accounts are carried over to another
exist&noalﬁod's justice is established even if the righteous suffer
and the wicked thrive in this world. The Psalmist expects the Sage

- to believe in Petribu‘tion‘?‘6 A sceptic voice is frequently heard in
th@ Talmudfbut that is drowned in the flood of faith of the great
magss of rabbis§7 The reason for the agnosticism of the famous Elisha
h.Abuyah ig diven as his conviction &ff thé aksence ofidivine ret -

o 28 ” , ’
ribution. Otheng rabbis struggled with the same problem as Elisha

bEAbuyah%why men who are promised long life in the Rible for certain

acts which they performed,should suddenly die in their prime youth,
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but they do not reach the same conclusions as th¢ apostatewrabbi; they
vinfer fpom that that there must be retribution in the world to come,
although the difficulty of the'Biblical promise remains?g The Mishna
which never mentions angelslbeli@ves in retribution aftér death?o
Daviﬁ{he;d up as an ideal,expresses his faith in God's r@ward,f&r the
righteouszaccording to a Rabbinic l@Qenﬂ?i Already the Talmud main-
tains a highly spiritual conception of tﬁe tetrubtion awaiting the
dead: "In the world to come there is no eating,drinking,prooreation.
etqufe..but the Zaddikim sit with crowns on their head,and enjoy thé

[y

o . .82 :
splendor of the Shechinal - The Mediaeval philosophers continue the

sugdestions contained in the Talmwud with reference {é.{ﬁé V??%V&/??d

RAFYCuY/ 0/ B (A PUL/RIY /98 /9EBHVIVY /o9 p9ey to retribution, and the
world to ocowe. Israeli démands belief »f in retribution of fhm pious?8
Saadia repéatéathe agsertion that there will be no bodily §1easuras_g
in the world to come?4 Barzilai found other Talwudic pagsages to

allow him the belief‘in material retribution after daath?S'JOS@ph

al Basip believed in the eternity of retribution?B PseudéTBahya
gradas the souls according to their merit and deétiny in the future

Life: Some will perish; other will find no rest; Still others will

be rewarded or- punished in sundry ways. Those of the truly righteous
will return to the 3arden of Bden and dwell among the angels?7
Abraham bJHiyya promises both material and spirithal retribu%ionq
d&pending.on the natare of the soul in this world?8 A1l the phil-
osophers accepted retribution{and differed slightiyvin the kind of
retributiOn they foresaw{or in the kinds of individuals destined to

special degress of future favor., Maimuni belisved in the purely
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spiritual natgpa of the future worlifand regserved the physiéal future
-t0 the reign of the Messiah on @arth?9 Garﬂonidea?as Maimoni&es,
looked forward to the union of the soul with the Aotive Intell&ot?o
Albo insisted on the necessity of a pure motive in doing the righﬁ:
but in addition he waintained that the right action is rewarded with
physical reward in this world and with spiritual bliss in the nth21 "
Later Jewish thinkers{and also Kapaites,raballad againgt the intmliu
ectual retribution of Méimonides ani'Ge;soniﬁ&siand shbstitutad for

it the truly spiritual reward,which has to 4o more with feeling?a

Let us now consider the relation of the Sage to the prob-
l@m of sin. We know what an imporfant role it played in the thgology
of the Christians. They taught that Man was originally oreatgd pure,
but since Adam fellisin has become indrained in manfdriginal with his
véry nature; and.it-f&quired the mediation of God Himselﬁ,who app-
eared in the form of man and suffered execution as a sacrificial
atonement for sin?to bring about the salvation of the race. Man is
even now born in gin; but by accepting Christ{ha earns his‘red@mption.
The Stoics believed in nothing of the kiﬁdﬂTney would not recognize
sin in tﬁ@ir scheme of the worli or of man, There are moments of
weakness or error in the life of the individual,brought about by the
improper tension of the soul., When one is truly oneself,oneAdoas not
sin, When the will is naturaI{When it is wisa;it cannot possibly be
mistaken, All we need to do is to keep the soulzthan,in good tone.
Ther@ caﬁ be no sin in the worli{because everything in the world is
in a sense part of God. Fear,gread(gri@f and hilarity,with all their

subdividions{are the sinful condibdons in man,but they are all due
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ignorance,ani may be eradicated out of the body by educationzby a
proper ;dsustmant of the soul-tone, This characterization of sin
és‘erron,ér as a weak will,makes ail sing equal and curable; We
hava,thééaﬁore,tha saying,"Ha who has one vioe@ﬁzﬁﬁézhough he ma y
not ge aqually“inclined to all?78 and "He who is not wise is a fool

74
and a madman?

The Jewish mind was neither mworbidly conscious of sin,as
that of the Christian,nor haughtily aware of its ind&p@ndence,ag

was that of the Stoic. There were many Jews who read into the BibT

licBl story of Adam ail that the founders of Christia@i;y ingorporT
ated in their theology.But authoritative Judaism ne&ervaocethd it,
and the Jewish consciousness was ever free of th@se Qbsessions, In
the Jewish mind, let us remember,the greatest sianand it belie&ed»
that there was sin in man-—was sooial rather than strictly religious,
We hear of Adém being considerel even as a Zaddiz; the truly oondﬁmnéd
Sinner was(Cain,who shed innocent blood. The.general view waa?of
course; that Adam did sinffthe Biblevsayé Sngahd that Jod punished
tha human raoe?but sin was not part of the innate character of man
oéming as part of the punishment, Furthermora,sin,or rather crima(
cannot ke atoned for vioariously;aocording to the Jewish view, It
cannot even be atoned for by the criminal or sinner himself;uﬁless

he makes up fop his offence as much as ig within his power, by aotT

ual reparation.The Jews,therefore,beliaved in sin; but not in orj-

i 1!4
o
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dinal sin. They believed in atonement; but not in vicarious atonement,

As against the Stoic view,we have the statement in Beclesiastes;that

"there iséé/;ighteous an upon earth,that doety Jood,and sinneth n@t?Vﬁ

RS
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By sacrifioe,ritual,reparationzoonfessioniand a "bpoken spirit? the
Jew would atone for his sin&{and then again app@ar"olgan before Godg
The fear of sin,as we had occasion to notice befora,was a prominent'
feature of the Psalmist?and the Zaddik}generaliy.And pher& wag the
bélief‘that a truly righteous man goes down to tﬁe drave without

a complicated account of detailed merits and demerita,but deatﬁ itT
self clears his record and atones for 51n?r ReJohanan b Zakkai

gdives a Talmudic parallel to the Stoic doctrlne of all sins being

e

equal?/ ReSimeon b.lakish ives a parallel to the Stoio doctrine of

sin being error,in his statement that "no man sins unless he is

¥

78
possessed of folly", Sin does not dlBOfeJlt a man dltOﬁétheP,acoordan

to the accepted Talmu1jc view."Why are is a scholar compared to a nut
beoauqe just as that fruit may have its shell bedaubed with mud and
dlrt without its kernel being affec toﬁ 80 8 sclo]ar even though he

sinned, hlq wisdom reed not be dispised...R.Meir found a pomedranate

79
4(&118ha biAbuyah), he ate the inside,and discardied the shell, of it"

Saadia opposed the Neoplatonic and ascetic idea that the human boﬁy
is ghe source of all evil and sin., The kody is not unclean?ani is
not the cause of the soual's sufferings?o The injury of sin comes to
the soul of its own free will, Bahya,ﬁalevi?Maimuni and all the
other gubscrite to the doctrine of penitence,which is an egsential
duty of the Jewish religion, The last named thinkmr,howeven belédves
that sin is tho reeult of hody rather than of qouL ani for that
reason he suggests that one should foster the intellect ang have ag
little to do with the body as is harmonious with the plan of keeping

. ... 81 ‘
it in good health., We have already alluded to Spinoza's opposition
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to rep&ntanoe{and his note that "as we must gin,we had better gin in

that di@ectionﬁBg

One of the great propelling forces in Jewish athics,ag well.
as in ph@ political and religioue history of Israel,one of the most

potent influences in the life of the people and the Zzaddik,was the

‘belief in propheoy'and in Revedation.That 1s practically wanting iy

Stoicism,The earlier Stoics who brok@ with the popular oulb lost faith

in divination. Openly and confessedly they believed in 1t,as they

believed in the Olympic gods. But practically it exerted no influence

on their train of thought. Pznaetius of Rhodes frankly uuspendeﬂ hig

judgment as to the value of it.Posidonius reintroduced it a generation
later; and it becans important ajain as one of the proofs for the
gxisten@@ of God and as link in thq chain of causation as seen by

the Stoics. The belief in it was then again weakaned;and ab@ndoned
quietly in.the days of the Empire?s But 1t at ltu best the belxei in
divination 4id not by any meS g %he influence which ptopheoy and
revelation exerted in Israel, fere the drossly superstitious elenments
in it were fought from the earliest days,Buf the more spiritual and
refined aspects of it grew in signifioanée with the passiﬁg of the
centuries. Istael itselﬁ?th@ whole people,becane prophetic. That
which in fhe heart of Moses was a fond wish,ip the imagination of
Halevi was an absolute reallty, All lqrael is a Prophet.The prophet
nation or individual,is praordalned for that speoifio oalling?4 In
the Esalms and Proverbs we hear nothing about it?B'It :eappwafs with
renewed zeal in the apocalyptic literature,ln Philo we have a deso:ipf

tion of the four kinds of trancesd,the highest of which,a vehement
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. of the righteous will in time restore the Schechina,or the Holy

_graspaé the will of God without the prophets’ mediation, *I'he prophet
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gort of enthusiasm,is divinely inspirad?6 In his inspired moment g,
the prophet is possessed of another pé.n:'sxona,lity?7 Scepﬁioal words
and the curtmilment of the Prophwt’s power sre &et with in the
Talmud. ﬁThe ptophet.was not allowed to introduce any innovafzionl’88
"R.José said that never dig the Shechina come down,nor 4ig Mos&s‘ar
Elijah ever 3o up?sg But that faeling!although tolerated,was not
generally shareg Ey the Rabbis. They believed that with the demige
of the last Prophetsithe Holy Spirit{the source of proph&oy,departe&,
but the ﬁsmall voice" (%1p n) remained?o Somewhat akin to the
@ﬁ%ghﬁgigiﬁut not identical with it,was the Shechinah,a divine poWers
or influanoa,or atmosphere which could inspir&,but not to the extent
of prophecy. That the Shechina was found only in Isrdelqthe koRe
central poiht in the philosophy of Halevi,is maintained in the
‘l‘aaﬂ.rnuc’i?‘1 According to R.Hama b‘Hanina?it was found only in the
aristoératio families of Israel,whereas according to R,Hiéda;the

- 92
Shechina was at one time part of the genius of every Jew, Ihe piety

Spirit,and the prevalence of prophecy of the highest order in

.9 B, .
Istram.].;,;r3 Israeli tells us that the people would never aikirx have

is the Jew in whom the rational soul has separated itedlf from the
other functions of the soul,and is in direct comwunion with the glory
of God and the nature of the angels?4 A1l the Mediaeval Jawishvphilu
Osophers agree that revelation and the funbtion of the Prophet was
nscegsary 10 give man théhighest kind of truth,which the inteilect

alone would probably never have discovered., The Sheching is identified
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with the Aotive Intellect or Eogosfby many a mediaeval writer?5 RaGW
alatign dains in weight wdth Jehuda Halevi,for it is not Onlyithe |
mexns of detting us know the highest truth,it is also the préof of

God's choice of Israel. True we cannot rise to the stage of prophecy

nowadays{b&cause there is lacking the fx genuine Jewish atmosphere

which is possible only in Palestin@@eto.@but we can approach the
stage of the Prophet by endeavoring to fealiz@7£n our life the
ideal of the dasid. After allievary Jew carries within him the
divine el&ment!poténtial of prophecy?6 Maimuni considers th@ prophet
as the highest type,but like JehudavﬂaleVﬂ?he recommeds that we
endeavor to rise to»the degree of ﬁqsid{for the power of prophecy

comes directly by the choiog of Godiand gdoes not depend on our
@ffort.'Anybdw,the character of Hasid leads to that of propheﬂ,‘u?'7

$$ defines prophecy as a divine inspiration coming to the rational
soul and to the power of the imagination through the mediation of
the Active Intellect?8 and élassifies the prophets into eleven f£d
dofferent grades?g Accordin to all the Mediaeval philosophera?
P:ophecy comes ohly to the man who realized first the other qual-
ifications of the Jewish ideal mwan, of the Hebrew Sage. fven Spinoza
concurs in the view that'revelation is helpful,for it'is more uni-

. s , . 1
versally convincing and reliable than reason.

Let us finally consider the duty of the Sage to ritual
observance. Of course,all adpitted that morality was essential to
the attainment of the'characterlof Jage, And so faﬂfas religion is
conc@rned{morality i8 "being like God" Eoth in conception of Stoic

and of Jew. The difference of view hegins with reference to the
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ceremonial aspect of religiocus piety. In the hymn of Cleanthes we
have a Stoic prayer;, which reminds us very much of the Psalmg. He
axpr@%qed his belied that through prayer and praise of God we rise
t0 a communion with the dééty which leads to right knowledge and -
right pfactioeg But this hymn is one of {h@ very few outpourings of

a Stoic heart Befora Jod.On the whole,with the conception of the

deity which they formed{And with thé Cynic proolivities which they
cherished,they raturally slighted and denou&oed trivial rituélisg,
A c;ear conscience and morality was all sufficient worship for soﬁa
of the Stoics.Epictetus and his teacher Musonius ;accepted the pop~
ular cult as well a8 the belief in 13v1nat10n,anﬁ they recommendeq

brayer. But Bpictetus wegs.in this matter, yone of the few exceptions

among the btoics In Seneca we find a direct denial of the efficacy
of prayer. Prayer might be observed by the Sage in the 1ntcrasts
.of civil law and ordermwjust as Spinoaa later heldfwand as a symu
bolical expression of a pious frame of mlnd%01 Marcus Aurelius
would rather that we do not pray at all; and if we do give vent to
o prayer let it be for the will and the soul tather than for the
body,‘There was no use in prayer since God himself»waslgg% a@f by
fateéand we are part of Jod, Our duty 1s to believe in Him,but not

to indulge in formal worship. We may praise Him,but not pray to Him,

‘In Zeno's utopia there were to bé no temples or inmages.That was thé
generally accepted Stoic view.We know the significance of fopmal
worship in Jewish 1ife and thought. Evén the Prophets who denounced
sacrifices which were brought wibhout a repentent hsart{and holidays

on which the poor and oppressed would not be given respiteiwere en-
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thﬁsiaetic believers in cersmonies when performed properly. To pray,
to sacrific&,to "go up to the mountain of the Lord" or dweil "in
HIS egurts" to rest on the %abbaths to medlaate on His teachinds these
and the hundredq of detallq in the formalistic observano&,were ever
ooneliered essential in the life of the one who was endeavcrlno to ?

rise to the rank of the Righteous. Philo himself went as a pilgrim

to the Temple of Jerusalem; and all his writings tell of the duty to

obey God's commands. He even wrote down a compendium of Jewish law
for practical purpoées{ The Mishna has the same purpose,and it too
¢ontains the ritual as well as the civil law,on which it lays equal

stress, Indeed, the d1 tinction batwean rltual &nd GlVll and moral

law is oiten logt in the Talmud.Once in a while we hear even the voice

of the extremist who wculd rank the'ritual'above the moral duti@s}oz
But we know that that was not the accepted view by the publio opiﬁi@n
of the masses or the general conseasus of the rabbis%os The Talmud
contains many instances proving that it was the spirit rather than

104 ‘
the letter of the law which counted most, Similarly Saadia lays

stress on the ritual,but not as a substitute for the moral'duties}Ob

Even in the world to dOme,he maintains,worship will be continu&d%@6

: .. 107 . -
Barzilai recommends prayer in the same spirit,  Like Epictetu&;
Bahya believes that only "the prophet of the age or the expert

108 .
philesopher" can truly worship God. Howevenlworshlp is not sufff

icient unless it be accompanied with sincerity of heart, The same
principle is implied in¥ the books of the other thinkerscWorshin bef
comes all important with Halevi,because it is commanded in Lhe revealed

Law and because it helps to engender the proper atmosphere. Prayer is



187

"food for the soul:and all oeréﬂonies are meang whereby to'glaanse
the spiritual element of man of all the impurities which cling to
1"109 Hig ideal man must of course observe all the rational laws
but "more especially the divine ceremonies" which are the distinct
possession of the dimine p@opleilo Halevi wanted enthusnasm,and that
was best effected through worship. Ibn Daud clearly places ethicg]
purity above ritual performance?but both are necessary to attain tq
the highest P@ward}ll Maimonides and R.Levi b.Gershon established

& rationalistic principle for every rifual dafemonyfeven for those
which did not present an evident reason. Spinoza had no use for ola
Jewish cer@mony{buf he did not reject the ceremonial as such. He

'r¢gardad the ceremonial law as partial and femporary,and not‘part
of the univeréal law of God%ig But he would have Israel subScribe
to the ceremonials of the dominant peoples among whom they lived,as
that woull best serve the .interests of public peace and Qrder%}ﬁww‘
The deneral 1mpression{so far as we may generalize impressions in
our study;is that the Stoics practically found no significance in
oeramoniélism,whereas the Jews redarded as,next to the moral 1aw;

the most indispensable condition for the reaching &f the goal,for

attaining the ideal of the #asid.
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XVII.
The. Pathrof tdeeSage.

The stage of the Sage was an idéal,a gdal,an end in view,
Vgry few ever attained to it,even according to Stoic opinion, We
must,therefora,add in conclusion a few remarks on the path té the

goalfthe progress to it,and the several stations on the way,

Since virtue can be taught, life becomes onef long lesson
which{if properly conduot&d!may realize the ideal. The constant
performance of the daily duties,and added to it ayoertain amount of
theoretical learning cond@rnlng the v1rtuas w111 prepare a man,so
that when he acquires a certain f1x1ty,oonv1ctlon and stabtllty
about his good habits he will pass into the ranks of the w1se3
The conversion is sudden and OOmpletefafter a long preparatioﬁ,
Panaetius of Rhodes was mostly concerned with the "probatioher“q

the man who is progressing towards the goal,rather than with the

Sage himself, He toq{saw simple acts of duty?rather than acts of
perfect virtue,as the means whereby the probationer is led oﬁward to |
his goéla Seneca declamed in one passage{that progress to virtue

was in iéself virtue. The conception of progress dominates the

writings of Epictetus{too, In the Jewish oonsoiousness!there was

never guch a thing as a rémote goal7exoept the goal of the future

world, The Jewish man of piety was anxious to perforw an act of

piety or virtue whenever it presented ltbelf,of even create ~opp~

ortunltles for it, He was never awar@ of conver61on in the otOlO

sense, He hagd the idea that"one nay lose and Jaln the entire
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worl& in one mowent) But that was merely an exfiression to warn a
person to ba ever on guard,to alwéys 40 the right.Jewish gaintas
even saw in thmir childhood an ideal state of mérél and religious
lif&{and in old age would look back with the thought of happiness
that their early life did not fall short in value to their old age?
On the whole,the Jewish ideal required maturitv,idtellectual and
splrltual equlpmwnt but when that was acquired any moral agk situn
atlon might make and mnmake salnts, whereas the Stoic conception
was that one needed a long mpral pra@wrationiand then,once a Sage

alwgys a Sage?

Seneca divided those on the road to virtue into thiree
classes: 1,oonverts,2fproficients{and 3.those whose education
wag oomplete, Then came the Sage% We find gimilar divisions in
the writings of Jewish philosophers. Philo accepted the Stoic
clasgification of mankind into Sagaé (00¢w/){Probationers
mPoKJ#7vyTef),aﬁd the unripe (WWUAot)§ In Israeli we find the
classification on the basis offi the prominence Jivén bo one or
another of the soul faoultlo ; those whose K%Q%gmﬁ@ soul is
predominant{those whode whose rational soul is predominant?and
those in whoﬁ the rational soul is distinct and a:SOOIdteb with
the divine 1ight which is a condiition for propheoy? The grad@s
of piety and mankind in Rwhya are based the naturakof the motive
which accompanies the religious‘aots of the individual? He would
also have a sm&ll class of individuals,devoted to a Jomewhat ascetic

kind of 1ife,for the purpose of maintaining the equilibrium of

society, Halevi belisves in the sradual profress of the individual




in the passage of the Jeruaslem Talmud,where it is said that one
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toward the stage of the prophet.Maimoniﬂea{as alteady observed el-
abcvates a series of Jrades or Qtages of mankind gr ﬁhm,dﬁow the |
class of the prophets., The Prophets theméelvns are abe clasgified
1nto eleven d:ff@renf 6ra1»s§ With Maimonides, hOWbVer,lt wasg not

S0 much a mdtt@r of prodress ; 38 the the- goal of prophecy might

Never be reached by an individual who rose to the very highest desree

of piety; nor might one prophet of his own effort attain to a higher
stage of prophecy than the one he had attained., There is much more

of the idea of progress,though less.of the idea of grades;, implied

virtue leads{ to another until the attainwent of the Messianic
. .. . 9
condition.

The Stoics believed in the unity of virtue As Sphaerus
defined it,"the separate virtues are but appearances of virtue

‘ | . 10
or knowledge in different spheres of action?! = What we noted be-
fore in connection with the unity or equality of sin,applies hera
with reference to the unity of virtue..That view finds ite parallel

in the Talmud in the frequent remark tbat he who fulfills a parti-

cular virtue or commaniment is as if he fulfilled the whble Torah.
Similarly Albo maintains that human perfection can bea ttained

by observing propérly any one singleIGOmmand of the Law of Moses;

for otherwise the Law would be a hindrance rather than a help tovman§1
Barzilai speaks of man acquiring perfection by accepting one or two 7
fundanental pr1n01p]@bw~buoause on the baqls of these, he w1k accept
all the others}ﬂ Of course, , this dootrine of "either fool or wise] does

not oontradict tha concpption of progress toward. the goal.
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