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JE:WISH PARALLFJLS TO THE S1rOIC SAGE 

Introduct 1on., 

"Whatis man,that Thou art mindful of him? 

And the son of man,thqt Thou thinkest of him? 

Yet Thou hast made him but Uttle lower than the angels!" 

--Psalm viii . .i:f-6. 

When the curtain rose on the scene of ancient Hellenic 

pbi.losopby,natur(~ was the all-•arsorbing surject of inquiry~ It might 

have been quite accidental; it might have been the natural expression 

of an intellect determined by geographic conditions; or influenced by 

a forei~n civilization~ Not that the Greek mind failed to tti~n to a 

more immediatt~ realm of interest, to man 1 as the object of observation 

and corrn:oenL Praotlcal human intercourse resulted i.n the outgrowth of 

codes, standards> types and models of character and conduct., Mythology 

and folk-lore fixed in the mind and·in the heart of the people certain 

heroes and vjJ_Ja,tns;oertain object-leJ:somi of the commendable and the 

objeot:i.onatle~ But in the field of purely theoretical pursuits:,the 

Ionian thinkers sentered all their inquiaitiv~ effort at the cosmoa, 

the phys:loal world,. A marked revolution was inaugurated with the app

earance of the Sophists in Athens .. 'I'bey seleoted Man and Man's fac

ulties as the center of study. Socrates was little concerned with the 

elements of matter. He was untiring in ~is queries as to the elements 

of society~ Inst~ad of atoms and motion, we hear then of virtue and 

knowled~e~ As Cicero put it: "Socrates called phil~sophy down from the 

heaveni to earth)and introduced it .into the houses and cities of men, 

'\i 
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compelling men to enquire concc~rning li.fe and morals and t hinf!S good 

and evil"
1

; And that .interest in man,once aroused,continued t~ grow 
-

in depth a,nd scope:, until philosophy became :i.mrnensely pract.:i.cal, spec-

ulation flamed with an .intese fervor, systems. as to the h!}man place 

and duties and destiny in the world were advocated dogmatically and 

enthusiastically~ The various philosophic isms assumed all the dist

inguishing earmarks of reliJious doctrine~ Teachers and students and< 

laymen sought and strove for the ideal typa,the Sage,whose character 

and. life would present toth the goal of philosophic enquiry and the 

achievement of practical happiness.,. To be sure, the study of nature, of 

physics, and of kindred subjects;, continued to draw the at tent ion of th('-:, 

wise. But unquestionably the anthropocentric motive and view predomin~• 

ated; and science and theory were organized on the baais of the p~in

c~plfJS enunciated by the strict humanists of the Greek world.~ 

Hebrew literatura,on the other hand1 at J~ast the portion of 

ancient Hebrew literature which weathered the stormed of time and sur

vived to our dai,was throughout the product of a passionate and unin

terrupted interest in human values, Whatever thought and belief and 

science and tradition was transmi.tted through .the ancient scrolls of 

.Israel~breatbes the spirit of morality,is taught from the point of view 

of social or individual human protlems. Jewish philosophy clearly en

throned Man in the palace of its great Eook~ And the finest product of 

Judaism is not even a conception of God1certainly not a system of the 

world here or of the world hereafte~1 tut the contribution of .its ideal 

.huma,n type)the Jewish Sage,under whatever designations we may meet him 

in Jewish letters or in Jewish lffew 

What\4$ the :ideal type:,the Sage,as the Greeks called him;or 



the Zaddik.1 as he was f:irst techn.ioall,y known among the Hebrews? By 

what standards was he auided; by what modes of action was he .idealized? 

by what traits of personality was he characterized as the blessing and 

goal of humanity? D:Lfferent peoples and dj,.fferent ages gave d.iff<=irent 

amswers to the above q_u6st.ions~ The v.iciss.itudes of fortune,tqe almost 

spasmodic and intermittent changes in historic ciroumstancea,accounted 
---.. -

for the variation of values .in the Hellenic and Hebra.io worlds:?and in 

the various per.ios.s wh:i.oh those two worlds passed through~One must bea:r 

in mtnd also the .influence of ind ivi.d ual temperament and Jd.iosynorac,y., 

and the fact that eve.n the varying moods of an indi.vid.ual are frequently 

responsible for many a note of discord in the song of h.is life, Net:, for 

tecbnical purposes:, if not for reasdns of strict accuracy, we are jm,ti•• 
7'",.-.,,c.~::..::,:co-..--.., .. - .. - .,_ .. .--.-,,_ . .,,,.~-----~~ 

fied in distinguishing a·stoic Sage in the realm of Greek moral phil

osophy, and in pointing out; a number of salient features generally char

aoterisiio of tht:i types held up as eth:i.oal models by succetisive gene-r

at:ions of representative Jewish thinki'lrs~ It, is a matter of speculative 

interest,and,so long as the ethical forces of the ancient world are still 

potent factors in our world of morals to--day, it is also a matter of J 

practical value,to trace the currents of ethical ideals in the history 

of Jewish culture running parallel to those of Stoic culture; to comp

are the two,and observe the po:ints of contact and of oontrast:.,of s.imi.l

ari.ty and of difference existing 'cetween the two, Many a ·beautiful 

J'ewish thought was expressed most beautifully by a Stoic philosopher; 

many a noble Stoic principle was most eloquently lived by a Jewish saRe~ 

Or one looms most wise where the other failed in part.icular t6 satisfy 

the human sou,L Whenever the Hebrew mind saw visions of moral ideals 

and busied itself with the study of rnan-•and that flowed on in a con-
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stant stream--we can f.ind looming up parallels to the flower of 

Hellen:ic ethical acitievement:,to the Stoic Sage~ That .is the subject 

of our present thesis~ 

The extent of the natural influence actually exerted by 

Stoioi.srn and Judaism on :one a,not her is a contested g uestionw Some 

see in the general invasion of oriental cultures into the homeland 

of the Ht>'..illenes whi.ch f' ollowt~d in the wake of the Persian Emp:l.re., .in 

the bodily contact .into which 'the Macedonian .invasion of Aaia Minor 

brought the men and civilizations of the neighboring continentE, in 

the reported travels of Greek and Semitic scholars in one another's 

land~, in the Eastern ori~in of many of the founders of qreek Schools, 

and particularly of Stoicism,in the spirit of cosmopolitanism which 
• 

permeated the atmosphere of the Med.iterranean basin, during the period 

of the Roman Empire, in the proselytizing passion which dominated vast 

groups of religious zealots; in the numerous actual agreements .in lan

f~uagf; and in thought between elements of parallel movements---~~some see 

in all these facts ample proof for the Semitic origin of Stoicism or 

for the Greek origin of many Jewish principlesw Of course~history and 

anthropology have repeatedly proven the aimilarity .in expression on the 

part of the human mind throughout the world,wven where no direct phys

ical relation tetween the societies that bear those simila~it.ies can be 

traced~ The doctrines tbemselves,at leiast those, wh.dch are truest to the 

general spirH of Jewish and. Hellenic thought:,are deeply rooted .in the 
Q 

Boil of their respective spheres: Yet:,th<::l't; can be no doubt :,judg.ing on 

the basis of the historic facts which h~ve come down to ua,that the two 
<;,,.,,, 

war lds,-• ... t he Jewish and the Stoic concept ions of rnan~•-d.id come in rnut ual 

contact.Certainly tha two drew inspti~tion from the common sources of 



, the surrounding .oiv.iliz,ati.on and of the past; knew and .inf luenot1d one 

anothe~,espeoially when Macedonia became a highway for the exohan~e of 

i1olden Eastern and Western civilization; and,of cours~, tHeAperiod of Jewish 

phiiosophy, the one .in which we are particularly interested in our pres

ent study., the med.:i.aeval period of Jewish literature:, was based on a 

Juda.ism saturated w.i.th the s:pir.it of Greece.)mod.if.ied as .it was b,v 

Roman and Arabic and other influences~ However.,in our paper,we are not 

directly interested in this particular phase of the prot lem~ In order 

to sift through the vast storehouses of Jewish and Stoic .ideals and 

truths for comparison or for contrast., we may lc~~ve out of consideration 

altogether the question as to the orj_g.:ln of' those .ideas or the mutual 

influence of those two spheres~ 
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:In Search F1or A Man .. 

:It is told of the Cynic philosophe~,Diogenes (4th Century), 

th.at he carried a lantern with him in the broad daylight.., When asked 

to explain his queer practice:, he replied that. he was in search for a 

mant That anecdote characterizes the perennial quest of the anc.ient 

moralists and theoreti.cians,the quest for the man,the .1.d1::1al type .. Some 

thinkers thought that the ideal was to be found in a oharacte~, in a 

man's natural d.isposition,and they looked for the Sage . ., Others thought 

that what they were after was to be discovered in a mode of lifa,in 

achievement.,and they asked what was the good in life,the end of man's 

existence? At bottom these were two aspects of the same question,and 

were frequently pronounced by the same scholars in almost the same 

breath~ It was this problem) expressly raised or tacitly implied., which 

led the r~presentative minds both among Jews and Sto.ics to propound 

th&ir theories as to the conduct of life anj the .ideal man~ Thus we 

meet with different points of attack and of view; the .ideals were 

grouped and graded on the bJsis of differ~nt crite~ia; the highest 

figure was dubr-ed by differ·ent names. But under the surface of those 

intellectual and moral researches}we can distinguish two parallel 

currents of thought 1 the one Jew.ish,the other Graeoo-•Roman,b'oth tend:i.ng. 

to the same 6oal.the man. t:j ~ 

'.l'he Sto:ios looked. for their Sages in the old annals and lists 

of p~imitiae heroes~ Hercules,Ulysses,and ev0n CyruK,were sufficiently 

remote from them to fit for the exalted position of an accomtliehed 

Sa,ge~ In thl.:i Roman period they found their ideal also in some men who 

were almost contemporary,. 'rhe oase was very s.tm:i .. lar with the Jewish 



mind~ Already the most anc.ient literary remnants of Israel bear acc~

ounts of the national ancestors:, the Sages:, if ,you w.ill, of an heroi.c 

Jntl~uity. They were held up for admitation and emulat.ion by the un

known authors of those aocournbs ~ Success.ive generations of J.Herar y 

me turned to ~hos~ pri.mordial patriarchal fig,ures as specimens of the ,n .• , . t, '-· - -

finest realizat.ion of man~ ihat was also the popular judgment of the 

masses~ A good illustration of a later ,Jewfr;h book of that kind.,clearly 

the product of a mind influenced by Greek thought,is the Book of the 

Twelve Patriarchs~ Here every son of ,Jacot is held up as the champion 

of a particular virtueJround which the pat~iarob's whole car?~r is 

organized :into one harmonious life. Philo., in the same spir:i.t, looks tack 

on Abraham as the "wise man~' ana;Bartioularly untiring in his admir

ation of Isaac)the "self,.-:1.nstructed~' So in 1'almudic and in Mediaeval 

literature, these priiitive Jewish heroes loomed up as men who approached 

God ne1;),r'eBt ,, A Pit- lical Sagr:-o, highly cosmopolitan .in nature ar1d drawn 

from p6pular fiat.ion rather than from national history is met with .in 

the Book of ,Jot~In the Talmud WE, f.ind the concept of the Sage as tht~ 

center of the world referred to a contemporary: "Said R,,Judah :i.n the 

name of Rav) each day a heavenly voice issues forth (from Mount Horeb) 

and proola:ims: 'AJ.1 hum1:-),D:i.t y is sustained· t y merH of Haninah rny son; 

and Haninah my son is sa tJ.sfJi"'d with just a jug of carobs from SaN, at h 

eve to Sal-bath eve!"f In another :insta~oe the Talmud bewails the loss 

of Jose the Small on the ground that with his demise there was left no 

Rasid~~a term implying grace or kindness and corr~sponding to Saint or 
2 

Sage., That that 'I'a1rnudio passage v.irfiers to llasid as a type of character 

bather than as merely a disciple of an histo~ioal party,is born out by 

the continuation of that passqge where is tiven an account of other 

great men,every one distinguished for som8 particular· virtue,suoh as 



holJ.ness:,modesty,the fear of sin,etc~ At t.imes the rabbis refer to 

thE'; "former Hasidim.f as the mr:)n who rose to a perfect relationship 

with God~ 
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There are still. cJ.earer and more direct parallels in 

Jew.mmh literature1 to the problem so prominent i.n Greek letters, 

namely,Who is the Sage? As already remarked,the question was raised 

in the forms,Who is wise,or Who is just,or Who is happy? correspond

ing to the Greek and Roman inquir:i.es into the mean:i.ng of wisdom:, or 

the re:a.l good, or ultimate happiness .. 'rt1e Pook of Psalms iB replete 

with assertions .in that direction~ "Happy the man" begins the first 

chapter:, which continues to descr :i.be~ the person whose way 11 t he Lord 

regardeth~ 
11

Who .is the man that desi.reth 15.ftti:,and loveth days that 

he may see the good therein?" ~xol.aims the author, of another psalm~ 

"Whoso fa w1se,let him obsE,rve these things;' tells us the singer of 
1, 

still another. TheBe are:1· just t.ypi.oal of a great number of' similar 

passages t hrou,ghout the, Psalnis, To quot(", t ht'! language of Professor 

Neumark, "Deducting less than thirty special Pealms,it may be said 
' 

that all the rest of the one hundr~d and fifty Psalms which make up 

our oolJ.ection,have f'or,,their sole pop.tic the problem of Justice ..... 

Ag~in and again it is the defense of the doctrine of the happiness of 

the just,in spite of all hard facts of real life seemingly paint.ing 

to the oontr·ary,what the Psalmists in the pious outpourJngs of the.ir 

deeply st:irred souls are pr:imari.ly concerned w:i.th ••• And the same .is 

to be said of Proverbs!'
5 

Let us remark here, parntheiti.ca.Jly that the 

Just :i.s a Hel:l'E":W equivalent for tht::1 Sage,. Precisely as the Gree.I{ used 

the t<:)rm Sage to denote a i:erson who possessed all th€) v:i.rt ues and not 

that of wisdom aloner-th&re being no other term inoluaive of all the 
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C<:J,rdinal v.Jrtues-•so the Hebrew term Zaddik implied all the virtues 

' and not merely justice (Zeciek) ~'l1hat all .inclus.ive) connotatJ..on was true 

also of the later terms llaham (Wise):> or Has id (K:i.nd), although .:lm many 

particular :instances those words were expressly limited .in their mean

d.ng"" The early use of the names Zaddik and Tlasid:,and their oppos.ite 

Rasha. 1 is perbaps indJc3,:t ive of the greater. prominence gi.ven to soci.al 

rAlations :in the Jewish moral oonsc.Jousness. 

We note in the other Books of the Bib le the same conscious 

endeavor on the part of the Hebrew mind to find the real value of life, 

and the man who may be said to ~rasp that value~ The injunct1on of 

holiness on the ind.ividual and on the community is a deliberate effort 

at a general standard seit up by the Holiness Code to denote the human 

·a J 6 
1I1 1-. 

1 ea.... be fa.it hful 01.' servance of the Law is s uggestt:ld i.n another code 

. 7 
of the Pentateuch as a criterion for the truly wise nation~· The fact 

that here,as elsewhere in Jewish culturR,we meet with the conception 

of the nation in terms of an inctivi.dual,.is again i.ncticati.ve of the 

keener social inst.inct of the Jew. In a still older code (JE) of the 

Bib le, whe,re dJvinat ion is regarded as a distinguishing feature of t hei 

~reat man,Moses is reported to have wished the entire people to earn 

that dJstinction ana to have proclaimedJ"Would that the entire people 

of JHWB. werf: divi.m')rs! 118 

A favortie method employed in some of the later Books of 

Scripture is the discussion of the true fear Qf God--that quality 

baing identified with wisdom,hence characteristic of the Sage, At 

the very opening of the Book of Proverbs,the compiler addresses him-

self to the Wise, and po::-i::i.te his idtrnt if joat.ion of the two vfrt ues ~ 

That Books :!.s avowedly and primarily irrLE·rested. in the character of 
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the llaham,or Sage.,and. 'the: depraved nature of his oppos.ite:,the, Kesll:, 

or Fool-b~he two terms correspond~n~ to the Just and Unjust of other 

books, It givC"rn many lengthy enumerat:i.ons of the characteristics of 
g 

the ideal man; andits ~eeoription of the ideal woman ie one of the 

most brilliant literary gems in the whole of Scripture~ 

The1 .thread of the. same d.iscussion is takEin ~p by the author 
,,. 

of Eoolesi.astes~ The latter, however, in h.j_s extreme pessi.mism, despairs 

even of the Sage, "What advantage has man in all his to.11 under qJJ,d.ert .... 

the sun?
1110 

asks Koheleth in his characteristic rnood~"Fo~~the wise man, 

even as of the fool,there is no remembranct: for ever; seelng that in 

the days to come all will long ago have been forgotten~And how must the 
u. . 

wJse man die even as the fool! 11 How well might a frd.thful Stoic have 

been compelled r y the logic of his belief in timexorab1e fate .and in the 

com in~ Conflagra.t ion, t9 give ut t.erance to these words! Indeed we dox.m.__ 

meet wi.th th.is sentiment very often· in the circles of the, Epici1reans ... 

Koheleth,following on the Greek trail for the "good" and jhe "g~od-

that-is-beautiful",tells us in true Epicurean wise: "There is no good 

fat man but that h~ should eat and drink,and make his soul enjoy 
12 

pleasure for his labour~ "~ know they have no good tut to rejoice 

, II 18 
and get plea,sure so long .as they l1vf~., At the, conclusion of th<:"l 

chapter he remarks: "And 1 perceived that there is no gre~ter ~ood 

than that a man should rejoice in his• works,for that is his portion; 

for who shall tring him to see what shall be after him?" 14 Again in 

a later chapter he adds: 11Behols that which I have seen: the &!OOd 

which is comely is to eat and to drink,and to enjoy pleasure in all 

one's lat our." 
15 

In a sEinse, that. is also tbe problem of the Book of 

Job.The techn:i.que of that literary mas'Lerpi.e.oe carries the ernphas.is 
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on parti.oul~r problems with which the Sa,ge has to wrestlev Yet the 

soul of the hero of that immortal drama,the so~~~n its absolute 

nature and in its bearing under particular oiroumstanoes,is so pivotal 

a feature in the whole construction and progress of the work,that _the 

poem may be properly called an enquiry concEl:rn.:Lng the heart of a Sage .. 

'.I' he sefe,c h for the Sage c on.t.in uei s tin the A poor ypha>' and .i.n 

Hellenistic ,Jewish litera:ture« We may select just one example of each 

to .illustrate the wa,y the prot lern i.s treated~ The Book of ·the W.i.sdom 

of Solomon defines wisdom:, the distinguishing virtue of the ideal· marr, 

as g~dlinesa,the effort at piety and justioe,whioh is the supreme 

good,the source of all truth and virtue,and the surest means of leading 

those who lay bold of it to true happiness ~nd immortality~ We noted 

the attempt of Phi.Ito to dra,w a pi.ct ure of the "wiBe man~ 
16 

He desor:i.be,s 
1'7 

the exact characteristics of the"good man: and takes special pains . , 

18 
to define for us the eu.wt meaning of the highest happineeis:, the "end 

of the pa.th of the wlse and virtuous!'
19 

the nature, of a "pt~rfect life'!
20 

> Similarly we find in the Talmud ever recurring observations 

on the character of the highest type of man. Of some of the leading 

men in that "ocean of J.earnj_ng" it :i.s avowed that they stud.ieid Greek 

wisdom; of others that may te surmised. They all frequently asked 

themselves the question in which we are .interested at presenti~To one 

of them,Ben Zoma,.is attributed the direct statement: "Who is a wise man? 
21 

He who learns from everytody~1
·' .c.~•almost as if that scho1a.r ha.d hi.s eyes·. 

f:i.x.ed not' a.lone on the experience of life but likewise on tha.t immortal 

sage of Athena1 Soctates,whom all subsequent Hellenic schools regarded 

as their master,and who was forever seeking knowledge from everybody, 

'r'he s@,me thought :lr:1 reiterated .in the dictum of R~Joi:ihua b~Levt, "He 
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who learns from his companion one chapter, or one· 1aw, or one verse., or 
22 

even one letter is bound to do him honor" as he would to his master~ 

Jn the s~me tra~t i~Meir attempts to penetrate into the mystery of the 

Zaddik-llasid.1 the type "for. wbos.e sa,ke the entire world .is worth wh.i.le~
28 

Even the note of haJpiness (eudaemonia) is struck in that book,when the 

24 
· 11 way of the Torah!' the "only good:;' is defined. for the benefit of the 

25 
rijbb.inio st udenL The end (Bf life is sought and found by R~ Johanan b., 

Zakkai when he ma:!.nta.ins that one need not boast of having stud.Jed much 

. "2 6 111] H Torah because!: "for tha.t end wert~ you. created., r!..l .. eazar a-K.a,ppar ex-

pressed it as follows: "The living are here to recogntze., to know and 

2? 
to make known ..... that He i.s Godf Our problem was in the mind of R. 

Hiyya b~ A~i when he attributed superiority and greater happiness (.in 

his conception of retribution) to the man who earns his livelihood by 

! 

: i 

l 

1 "' i l . " ' l d f' "f' f h "
28 

his .. a1..·o:b over trie man wio is d.1Stingu1s1e ·or mere .ear o: .ea.ven... i 

We can 4eteot an appreciation of a "perfect life" in R.Johanan b~Zakkai's 

glowing tribute to the "happy" J!D.eaz,ar t....Araoh, whose liff~ was d:i.s'tinguis hed 
29 

for both s pee ulat ton and good deeds~ It was as a protest a,gainst a 

distorted conoept:i.on of the extreme p:i.et'ist,that R,,Joshua poured forth 

his invective against the "foolish Has id" and placec him in the same 
30 

category with the unjust and the unchaste; or against the wouJ.d ... bc-;; 

S . t l 1 1 . 1· • t . t d h. }f' . . 131 
rJ1 a.in w 1ose on .y o .. a.1m ·rn vir · ue res· e on 1.s se .. · --•d.en:1a. .• 1. he same 

problem,as to who is truly wise 1 is found agaJ.n in the 1:i.tera.ry heritage 

f th . - s2 . sa o e Amora1m,R~Johanan and Rrlssi b~Judah. Trua)the term Sage did 

not always carry its full and cB'.m.dt:inctive philosophic connotation, .It 

was used often merely as a generic name fior scholars. That is clearly 

the sense of the term even in certain passages where ethical standards 

a d f. 84 re e .1ned. But the evidence is sufficiently bulky to prove that 

Jewish thinkers looked for the Saga)for the end of lifem,and for happiness. 

. ' l 

ii 
r l 

Ii 
I. 

i I 

i 
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Lazarus.,who ruilds his theory of Jewish ethics on the basis 

of ab solute idea.li.sm, c].ai.m.ing that the Jewish S1;1ge was never motivated 

by the hope or fear of retribution,of course maintains that Judaism is 
36 · 

opposed to the entire .idea of eudaemonism~ We disagree w.:i.th that the-

ory and fully indorse the contention of Professor Neumark who refuted 

86 
the arguments of Professor Lazarus on that points~ But whether or not 

,Judaism con.ce:i.ved of duty as autonomous. 1 whether or not .it held up the 

11 fruH" for tl'l('-" present world and the "pr.inc.ipal". for the world to come 

as a motive for right aotion,wbPther or not it thought that the highest 

happiness was identical with a virtuous life and mairrtained that true 

blessedness was achieved in the process of inieniing or acting the 

right and not in the consequences of the same,the fact remains that .it 

prescrited. the way of the wise and held up some kind of bliss:,intrinsic 

or extrinaic or 1:oth with respect to the duty,which the wise would 
8 '/ 

realize on his way tbrou~h life. 

Furthermore,the exact meaning of the term 'eudaemonia',as it 
' . 

was understood by the St o:Lcs:, allows for an exact parall<.:;l lff etween their 

mot.ive and that of the Jewish Sage,even if we grant Professor Lazarus' 

contention that the ginuinely Jewish spirit excluded the consideration 

of happiness ,:ts a reward, F'or the~ Stoic concept of eudaernonia embodied 

the idea of 'sucess' rather than of material welfare •. It conveyed the 

not ion of the highest sel:F.-•realizat ion1 of essential perf~;ctJ..on, rather 

than of hafpiness in the sense as we ordinarily understand it. A Stoic 

would achleve eudaemoni.a wh n h I oul d 11 th h · c1 t 1• 'b J d .. ,v-e ,. e v ... a.. ow · . e 1 0 1es·~ poss1 .e "' 

elopment and play to his reason,which was his essence,in the same sensA 

,...-C-.~----'--~- aa an arti.st,working for art's Sfl:kF: (his· t"issence):,mi.ght attain the 

highest self ~_•realization, or "success:',' in 111· "',~ wo.·rtr ~-
8 Wh n t 1 1· , ., " . e , · 1e re.: ore:, many 



14 

a Jew t bought · of pr act is.ing., or perf ect.ing himself in, his Jewishness:, 

l j f 1·.ts own sake (i7t.WJ7) or:. which meant the same:, for "the LS essenoe:f., or , , 

sake of heaven" (D'CW cw'?),he was attaining suocesa,or happiness .in 

that sense, or eudat~monia~ It was preoiseiy with that meaning of fterm 

that many a Rat b j_ used the word happiness~ .. :•as., for instance., when Rav 

called R.!Dleazar b.,Shamua "the happiest of the sages" (,,.:i,.::,n1. !{.P:nr~) 

because he had Buooeeded in having his opinion adopted as the cj_nding 

3Q 
law; or when a later sa~e,Albo of Spain,speaks of"human success" 

(n,w, _rn;, i1t1"?'.'Si1i1)~
O

. Taken in that sense,eudaemonia is not d:i.soardt~d .(_ 
..----

from Je~wish circles t·eoause pleasure, or happiness: 1 or even life might 

be saor.:ificed for the moral ideal .. And even tht, statement of R~Jaoot 

in Aboth1 "Better is one hour of repentance and good deeds in th.is 

world than all the life of the world to oome,though one hour of bliss 

tn the world to come is better than all tht~ life (which includt~s happ-

) . · · J 11
41 

· t d d iness J_n t h1s war .. d -~-even t h1s statement d.oes no is par age eu -

aemonism1 when by the teirm is m~:ant the h :ighest self-realiz,at :i..on of 

man,whioh,aooording to R.Jaoob is implied .in "repentance and good 

deeds:The Stoics generally looked askance at the idea of esobatoloiioal 

ret~ibution,or even at reward and punishment in this worli,as conceived 

by the crude worshir;jercThey would aoq_ui.re virtue or harmony and COi'lt. .. ~ 

sistenoy in the whole of conduct,or that natural disposit.ion of soul 

which would co-operate cheerfully with nature1 for its sake rather than 

for the sa.ke of placating a deity who held out f!,:i.fts 'in the one hand 

an.d whi.ps in the otheri12., Yet.,in a higher sem,e:)the Stoics aott:d with 

a view at retribution} because their mot.iv(') -was to make the test of 

life and the best of one's self, In the same sense,the Jewish moralists 

who rose to the hi~heet idealism considered the "reward of a good deed 

is a good deed"
43 

and yet thought of retribution because they were 

i 
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•anxious to make the best of life and of their character~ 

If the discuss.ion of the Sage .is but f'ragm(:intar y and casual:, 
I 

thou~h the interest in .it is evidently keen,.in the literature of the 

rabbis., we meet with an altogether direct and compl<~te expos.it.ion of 

it .i.n the med.iaeval literature~ Saadia devotes the tenth chapter of 

his treatise "Nmunoth ve-Deoth" to a discusaion of the proper con

duct of man,wherain he carefully add compactly draws the picture of· 

the "Righteous Man 11 (P'1'.$ 01~):,tht~ Sa~e:,his duties:,b.is rt-)actions,his 

pleasures and accomplishments~ He defines the category of the Sage:, 

and takes it no longer a,t:, the common title for all scholars,but the 

d.istincti.on of the person whose reason or will controls his emot.ions 

and pissions:
4 

Jud~h Barzilai of Barcelona,too,determines the llaham 

t, y bis dispos :i.tion and character as well as by his soholarshi.p and 
45 

devotion to th~~ Torah,, aHheugh he has n0t wer>lfed out as eles..r-cut 

a theory of the nature of the llaham as d.id Saad.ia~ Solomon b"Gab.irol 

II ;, 46 f" . , spokt~ of the "ultimate aim 0.1. man,, e the purpo_se o.-f the:; existence 

4? . 48 
of the human soul: and he determined the "essence of happiness~ 

Similarly Bahya b. Pakkuda looks for the most f i.t worshipfer of God:, 

and finds him in the person of the prophet or philosopher who had 

acquired a C(➔rtain degree of wi.sdom!
9 

Ht-:i feels the need for a certain 

harmony in the religious expresaion of man,a harmony between the man's 

body,intillect and heart,all employed together in the true service of 
. ,6 0 ,, 

God. Certain conditions are found to be prerequisite for that .ideal 

type,ahd Bahya enumerates them carefully,,He gives an exposition and a 

orit i.cisrn of the theories of the Sufi.s as to the character and oond. uct 

of the truly religious man, and t hi1s r u:Llds up a Sage of hiis own~ There 

are similar efforts on the part of almost all other Jewish authors of 

i I 
I 



that epoch~ TlJe finest examples are those of Jehudah Halev.:i. and of 

Ma.irnonides .. Wi:,"J shall havt~ occasion later on to examine the· views of t 

these two thinkers in detail. They discuss the highest type of man, 

the end of life:,the true ha:i:piness of the souL Albo cons.iders the 

"perfect man" as the leader of humam:i.t y towards an ever~•higher goal; 

for although man cannot raise other animals to his spritual standards, 

the "perfect man".,who .is perfiaps above the ord.inary man as the latter 

is abovt, the brute:,can nevertheless impart of his perfect.ion to all 

' 51 
mankind,because they all share in the same essential nature of man~ 

fhat corresponds to the concept of the Nation-Sage~which is to lead 

all oth~r peoples to an ever higher appreciation of God's revealed 

Word~ 

11 he search for the ideal oonti.nued in Jewish life and letters.

Spinoza descri~ed the Sage which he conceived as the highest type of 

human aohievement,anci the intellectual love of God which he regarded 

a.s the hip,hest v.irtue or truest happiness., He admitted that there 

were not many actual examples of the wise man,for as h(:'i puts .it:,"all 
, 02 

things excellent are as difficult as they are rare~ Other 1ea(j.ers of 

Jewish thought and founders of Jewish religious movements likewise 

interested themselves in that prot lem., .In many a system the Zadd ik 

assumed an all important and determinin~ position in the cbsrnos~ He 

became the support of the worJ.d,the blessJ.ng of manking, the end and 

goal of creation, Like the Stoic Sage he was even endowed with divine 

powers.,given the i.nfluence to annul even God's decrees:)or rather to 

determine by his will the w:i.11 of Prov :idence, No J·ewish wrHer:, r.iowever:, 

ever had ·the audacity to go the full length of Seneoa,who raised the 

s I 53 
age even above th(:"! Creator,. '!!heir never-abating religious humili.ty 

1: 
i 
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' I• I. 

' i 

I 



'L 
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made them clin~ pretty steadily to the feeling that man has a di~nity 
' 

because he is subject to God; and tht3Y never went beyond the philos

ophy .implied .in the rt~mark of the Psalmist: 

"What is man,that Thou art mindful of him? 

And the son of man,that Thou thinkest of him? 

Yet Thou bast made him but a little lower than the an~elsi
54 
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.III.r 

The Virt Ut:"lS ~ 

In the literatures of both the Greeks and the Jews:,the 

v-irt ueis of man and the virtues or attr.ibutes of God:, of which the 

former are copies:, are so promimllnt a factor., that they r1::iflect the 

philosophy,the ieniua,the soul of the people who dealt with themr 

The virtues are personified:) arei even. a,potheosized and dt1ified; and. 

in that process exert a tremendous influence on th(:! developtnent of 

religion as well as of ~ractical ethics. 

1 
Like the Cynics and Sto.:tos., Jewish thinkers considered 

vlrtue as the supreme good,the end of life~ F'reg_uently expression 

18 

ts given in Heb~~:i.c letters also to the other Hellenic view:
1 
or.iginally > 

2 
propounded by the Sophist Hippias of Elts:, · that virtue .is al1-suff~~ 

icient and self~suffiQient for the highest happiness,irrespective of 
3 

efft~cts or retribution,. As a later Jewish thinker put .H:, f'or him who 

is truly wise, "Blesse1ness is not the reward of virtue:} but v.irt ue 

:i.tself ;'
4 

or as he expressed it :l.n a not her paEJBage:, that "virtue .is to 

be desired for its own saka,and that there is.nothing more excellent 

f 1 t f h l f' h. h h ] - d . 't 115 or more use. u. · o us, · or t e saKe o. w. 1c we s ou .. ct. es1re .l. · .. 

Maimonides assumes t be same ps ycholog ica.l basis for virtue 

6 as the Stai.cs did:;and called a permanent disposition of the soul) a 

habitus (61&0ec::ns},although the two differed .:in their final definition 

of disposition 1 the one interpreting it as body,since the Stoics held 

~wen the soul to 'ce tody)and the other regard5ng it as a non~4 materi.a1 

quality of a spiritual souL 

Because of thetx common element .in their definitions of &®Ml 

1: 



virtue~Maimonides a~rees with the Stoics in laying stress~so far as 

virtue i.s concerned:,on the state of mind,on the hatit of soul,on the 

intention (nl1~) rather than on the particular act~ But that was also 

the prevailing ~Jew.ish attitude throught9ut the a·ges:,and did not by any 

means o~iginate with the Stoics, The Pentateuchal codes enjoinin~ 

sacrif.icial atonement for .unintentional s.ins.,d.id so primar.tly not 

because they held the offender responsible but because the ill effects 

of the deed had to be offset for social and reli~ious reasons~ The 

purpose is especially clear .in the case of the Cities of Refug~,insti

tuted for the purpose of prote'cting,rather than for the sake of' pun:isl:l

in~,the unintent.ional murderer.In the case of the sacrificea,further

more the proper intent.ion and frame of mind was a prerequis.ite .in rend

ering the offering valid, The Psalmist praying to be released from the 
'1 

responsibility of "hiiden things" similarly impiie$ his innocenca,and 

hl.s conviction of' that :i.nnocence) :tr. matters .in which be could not poss

ibly intend anything improper.It was the so~ial effect of a deed,and 

the fear of the community suffering as a oonseguence thereot,that led 

R,Johanan b~Beroka to affirm that in cases of the desecrat.ion of God's 

name (t.1ttti1 "n7n):Jthe law cannot aft:ord to ciiscr:irn:inate between the 

intentional and unintent ional•·•••for in suoh cases the safety of society 

is at stake; and in spite of hie reason,his opinion was not accepted 

by his colleagues~ :Io faoh,th~ sacrifioial means of repentance was 

meant solely for the unintentJonal offender) accordJng to a. Talrnud.:i.o 

statement;· a sin wilfully committed could not te atoned for except by 

Proper physical punishment? Similarly.)R,J~banan (b~Napaha) declarl:.is 

that one's vindication by God depends on one's effort to keep oneself 

just in the world~
0 

It is only when the intention was evil,that the 
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rabbi.s took a lenient attitude and .in their good-will to _man allowed 

· e e .. 1e: o ., , th b ] · f t P.a,c,s that "the Holy ,one:._blessed be He:,does not account 
11 

.it (the intention) an act!' That v.fow .is maintained by the Sohool 

of Hi.llel also in cases of cJ.v.il law; whereas the School o:f Shammai, 

known for .its seve~ity,insists on the gui]~ of a person for his evil 

12 
intention even .i.f he had not executed the crime, .It .is .in(& cons.ider~-

at.ion of the value attached to intent.ion:, that we can understa,nd fully 

the meaning of R~Nachman 's dictum that a si.n committed for .i.~m~,.2!./l, 

13 
saln'.l .fo like a duty fulfillc:'\d w:i.th an ulterior motive~ So:,i.n a later 

age.,Bahya lays much stress on the wiJJ., for"no act :is complete w.ithout 

14 
th~ soul desirin~ it~ He stresses th~ importance of proper intention 

in the performance of our r&ligious duties and in the funotioning of 

our virtues 1 and trings proof for that contention from Sc~ipture,from 
Hi 

tradition,and from logical inference~ In fact,his entire work,rhe 

Dutles of the Eeart,is one grand attempt at oonvinain~ his people of 

the prime signifioance of a proper frame of rnind,or a proper dispos

H ion of t be soul, a rd.Jg iom; .bea1~- for withou.r 0, rJ.ght intention of 

the heart.)the duties perforrnPd t·y the limbs a,re mE,an:i.r:.gles.s and void. 

And it was not from the Moham~edan Sufis alone that Bahya inherited 

that great veneration for the heart!
6 

H® iru~dhadiits meanin~ from the 

Jewish atmospherH,from the spirit of Jeremiah,from the Psalma,from 

the ratrin:i.c A1~adah and 8.ala.eha,in wh:i.ch he '.~rew up, F~ven Jehudah 

Halevi,who was so keenly interested in bis nationalistic forma,in the 
-

oeremonialism µer se,also speaks continually of the mot.ive behind it 

~nd of the intention whieh should re thE· guid:i.ng pr:1.nciple of th€1 act~ 

When he t(-,lls us that one must reflect on the meanin&5, of the laws, 

that fasts and feasts are equal meijns of getting nearAr to God provided 

(., 

I 

I 
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one J.s inspired with the proper and pure1 motive of honoring God. th(~rel:y:, 

we certainly get an inkJJ.nfJ, into tbll} value attacht"ld to .intention on the 

part of that immort1:Ll poet~ Alto~too.,ma,kes the right kind of intent.ion 

ind.ispensable to a perfect soul,when he identifies that with the s~ir-
1'7 

itual understanding,which is the noblest part of man~ It .is still more 

clearly expressed by Crescas when he maintains that in belief and in 

conduct one is not rewarded and punished for beliefs ~nd deeds directly 
18 

but for the intention and desire which accompany the same~ It .is the 

same thought as expressed by Cleanthes the Stoia,when he tells us 

thijt good and ev.il are set in the intention and w.:U.l and are not dep, .... 

19 
endent on the action, In fact:) Stoics identHied virtue with will as 

20 
the,y identified .it w.ith reason, That was the clue to thEd.r bt~lief .in 

the self-sufficiency of vi~tue,t~oause virtue consisted wholly in the 

aiming at the mark (i.ntention) and not at all in the hitting it (a.ct); 

hence the truly virtuous cannot te disappointed even when o~tside con

ditions and happenings are not congenial21~ 

<Jew1sh literaturt; ia,on the whole,i.nspirt,d by pnwtJoal 

motives. The Prophets were ohap:!pions of valrn:;s and standards wb:i.ch 

they dreamed of seeing enthroned in the place of existing unjust 

condit:!..ons~ The ratb:is werf, atove aJ.1 praoU.oal legislators •. It was,

t he ref orfa, only natural t bat the v lrt ues upheld i.n prophetic and 

·rabbinic literature isero more concrete than those espoused .in Stoic 

and in later Jewish writingss Of oourse,even the Greek moralists and 

the Jewish philosophic writers;oonce:i.vecl of their pursuit as immensely 

practioal,anct actually telieved that their suggestions should be taken 

as guides in daily and d~tailed duties. But these had a philosophic 

framework and v_iew wl.15 .. ch)the:i.r authors admitte"d t·o bei · 1 "Ll" "bl f.'01· lll'l;t':J. 1g.1 . €l 
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were; ' l t · · th 1 to the select few only, and whi.c h :w.a.s entire. y wan· 1ng .1n ·· e ear. y 

li.terat ure of the: Hebrews ... 'fhe vi.rt ues of the Bib le and Talmud?\are:, 

therefora,as a rule,those sirnpl~ moral principles recommended in every 

ethical system,with varying emphaais. Those early virtues are also 

hig'hly soc1al, hailing as the~y do from an age when the indiv1dual was 

dealt with largely heoause of his membership in the cornmunitysThey 

possesB a warmth of feeling and an emotional degrea,which at least the 

Stoics never experienc~d in their virtuess For those early virtues 

were not as logically,not as atstactly,philosophio. They were rather 

products of the human heart. 

There are numerous tnsta.nces in the E:i.ble :in which lists of 

virtues ar~ given. The method of selection ana arrangement varies acc

ording to the tempera~ent of the author and the crying need of the 

time,. In later 8od.ptu:ra1 works, as well as .in e.xtra,-BibJ.ioal and post

Bitlical writings,whioh come directly or indirectly under the influence 

of the Jewish contact with Hellenic cultur~,we begin to find the char

aoter5.st ic.l al though not at solutely t lind.1 adherence to t her f orrnal Greeik 

olaxsjfication of the virtues., In the, early Hebr!-)W records it appears 

most prorr,inently :in the guise mt· div:ine attrfrutes., In the later li.t

enature it is posited expressly as human qualities, But ev~n throughout 

MEidiaevaJ. 1Herat ure, we oan ot Sf'rve the clai:rn.io systerna.t :i.zat :i.on of the 

Virtues J.n the theor:Les of divim:, attr:i .. tutes, 

· The Stoics adopted the four cardinal virtue~,ae elatorated by 

Plata) Wisdom, Courage 1 Soternees and ,Just icE·. There were slight modi.f'i

ca tions in deftn:i.t ion by one phj.losopber or a not her., but on the whole 

the original meaning h0ld good throughout the active development of 
8t

ofo thought, 'I'he B:l.rle tegan, as we h8NE) already obsf,rved::,;,with lists "'> 
· L. r f 
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of simple duties:-, personal and soc1al~ whi.oh i.t regarded as the dtst.in

guishes virtues of .its heroes.Thus,to illustrate from the life of 

Abra.ham, we have emphas.is la.id on his ~vlmost blind f'aH h:, sacri.f i.c.i.al 

devotiona,praotical sagacity~loyalty,ohast.ity,spirit of independence, 

geniality.,valor,hospital:ity.,juEStice,etc., The virtues are not analysed 

and. classifi.ed. They are presented in b.iograpbical stories.As t.ime 

passes and social problems begin to vex the heart of the people more 

and mora,ernphasis is laid on justice or love or mercy,the one or the 

other of the great mora,l qua.lit :i.es so passionately preached by the 

Pcophets. Dr~Neumark distinguishes in ·the Macoa,bean Biblica.l wr.Hings 

the influenoe of the Platonic works, and sees fN®: ~reflect.ion odi the 

22 
Platonfo treatment of the v.irtues, He calles tbe Book of Koheleth 

the Jewish Phileboa,the two works differing in the moral deductiona, 

Plato choosing Wisdom (Phronesis,Sophia) as over against Pleasure 

(1Iedone ), whereas Ecclesiastes deolart::s "van.it y of vanities:, all .is 
. 29 
vanity~ " 

;,In connection with the theory of' the vtrtues:,we may allude 

to the pa,rallel thought so prominent in Prophet5.o and in Academic 

philosophy,namely,the thought of man's interest in God's attributes 

as models for human cond uot,, 1111'0 walk in His ways.;' "to cling to his 

virtues" (1,n11c~ pj1n,,1')71j n~,,},»to resemtle Him" (homoioais 

theo; imitatio dei)
24

--are stock phrases .in the ethical literatures 

of both nations.That will explain the intense zeal with which men of 

God sought H:i.s attributes and exerted themselves "to know fU.mJ 11 he 

Bt:ible :is replete w:i.th allus:i.ons of that nature; and the samei is true 

of most works of the ~poorypha, In the anthropomorphisms of ratb.inic 

writings,that purpose for applying human desoript.ions to God .is fre-
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quentlp stated in direct terms~lndemd,man was created in the .image of 

God:,and needs to maj_nta.in his moral re:>semblance to the Creqtor-r We 

25 26 
1 1 expr"'•ssed by R.Hama b.,Hanina and by Abba SauL· he.ve it most c. ear .. y "" 

".A.s I am merci.ful:, be thou merciful, etc w "; and "As God bur.ie[-l the de,ad., 

so do thou burv the dead:,etc~" It is that re·semblance to God:,that ki.n-

ship with Him,that.,in mystfo lorer,becomes the agency whereby man r.i.ses 

to the: heights of the an ima al t_a and i.s ult.i.mately united with God.: '7 

whereby man was led to believe that the soul came from God. lara~li 

claims that that is in fact the whole purpose of philosophy,to imitate 

God, to acquire the h:ig hest wisdom of the true real it y:,Jdentical with 

His attributes, and the,ret y merge tbe human spirituality with the 

liQht of God~
8 

"And man i~ otlig~d to accustom himself thereta,and 

to rese:mc1e Him according to his atUHy;' posits Maimonj_des as an 
29 

ethical law in hie code. Th~t .iaw is ~l&in exp•essed by him in his 

philosophic treatiee,when he asserts that"the perfection of man 

whereof one· may truly boast is~~. to imitate t be acts :of God !1~£.~'.Hence 

:in many a Bit: lioeJ. and rabb inio d iso ussion of the attributes of God:,· 

we may discern a discussion of the human virtues, 

The enumeration and·cla.ssH'ication of the four card5.na1 

virtues are, of course, met w:i.th t hroug bout HelJ_enist io Jew.:Lsh li.ter ... 

at ure, including even the apooryph~l and apocalypt.io writings eman-
1 

atingVHebra.ic Palestine-an sou.roes, which stood under direct Greek 

influence.Many ·of these :ideas, h.owever 1 ma.y te traced tack to a contact 

with Stoic channels rather than with Platonic sourcesr As an .instance 

of that we may tak~ the enumeration of the four cardinal virtues in 

the Book of t-:te W.isdom of Solomon~9~ 

1
1

be Talmud 1 too.,eGhoes the Greek ctoctr.i.ne of the v:i.rtues, 
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although always .i.n some modtf.ied for,yi.,, "The Sheohi.nah does not rest 

1181 on one unless one .is wise, courageous., wealthy., and of good stature, 

occurs in one instance,and .in the absence of any qualifying definit.iona, 

we must assume that tbe terms were heed here in their literal meaning~ 

A sim:i.lar statement occurs again in the name of R ... Johanan: "The Holy 

One,blessed be, He,oauses His Sheohinah to fall only on the brave:,and 

82 f the wealthy,and the wise,and the modest~ That Rabti conceived o· 

the Sage realized in toto in the person of Moses~ Modesty.,or humility, 

occurs later again as a cardinal virtue in the 6Zam Katon of Joseph 

ib n ZaddJk,. The author enumerates four princ.:i.pal qualities oonst it ut ing 

goodness or virtue,namely,knowledge of God's attrjbutes)just5oe or 

rig hte;'lousness, hope., and humil:it y ~ Dr,. Busi.k recognizes .in these qual

ities "modified descendants of the four Platonic virtues~ 38 It is 

clear.,however)tbat while :i.bn Zaddik feels still bound to four card.inal 

virtuea,in Greek fashion,he is on thoroughly Jewish ground with res

pect to the kind of ~irtues which h' adopts. His humility as his wis

dom,are thoroughly religious qualities; his hope is exceedingly pract

ical a virtue;his justice is no theoret.io or esthetio barmony,but the 

hard; social k:i.nd of r.i.g hteousness, Another characteristically ,Jewish 

version of the four virtues is found in the statement of R~Zutra b~ 

T·ob tas wh<'lre Rav is quoted to ctesor:il'e the ten instruments of creation~ 

The number ten is.) of. course, myat foal and mechanioa.L ·r be q uali ties men

tioned are readily reduoeable to ik® four cardina1 virtuea, wisdom, 
. t. . 84 Jus .lce.oouraQe and kindness. , ., The ••m•J unknown author of the Toroth 

lianefesh. 1 o<)p:ie·,i;,f tl1°1 ,':!. ·,.·,,.,,,.~k olas"',.1f·'1·cat·1·0 of th · t · ct- t ·1 __ ., -.. ,.,,.-...,. . ( '"·· . , . n · e v1r ues .1n e a1..;
1
even 

to the point of ass:i.gn:tng each to i.ts proper "fa.cu1ty"-l!.The virtue of 

the vegetative sou]. i.R terr1·p9ranc9,• of' ·th0 ar•1·mal sou] o ll ~ f' tl ~ , '" c •. , .• , o.ragej o. 1e 



rat.i.onal sou, wi.sdom/., When these are harmoniously comb.ined .in the in

dividual, and the two lower souls are controlled by the highe~,there 

results the fourth virtue,which is justice,and which gives its posse 

"¾,1 "85 essor the privilige of bein~ a leader and a teacher of his peo~rne~ 

2 6 

Maimon:i.des, in his descr.iption of the Sage, who has risen to the h.:i.ghest 

degree of human attainment,ta propbecy,endows him with the three baaic' 

virtues,wisdom,tempera.nce and courage~ "When the spirit(of' prophecy) 

rests on him,his soul roams dn the stage of the angels called lshim, 

and he is transformed into a different individual; he becomes conscious 

of be.i.ng not the sapie: 1 but raised over and atove the stage of the other 
36 

human sages'.! 

111 
I 
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Wisdom~ 

The virtu.e which we are to eonsider first underwent a long 

and complicated history~ Although the term was fairly fixed,the con

cept, for which it stood.,ohanged. frequently,ani at U.mes was taken to 

imply different ideas in the literary works of even the same authors. 

We must bear in mind. that toth among GraecoMRornan and Jew.ish' phtlos, ... 

ophers,Wisdorn (¢p6pricrt~:,Prudentia,no.:rn) si,gni.f:i..ei frequently a part-~ 

iou~.ar v:i.rt ue, or the h:i.15.hEist and the aJ.1-embraoinfJ, virtue:, or ,just 

virtue,as a generic moral abstrao~ion. It is teoause of the latter 

meaninQ,8 that the highest tyD.e of a virtuous perso11 w~A c· J]Dd 0 a~ .. • r • , .. ~ a . .e:, . o · 5 e:, 

a term adopted ty many Jewish thinkers~ 

Socrates taught the paradox that virtue .is knowledge or 

wisdom. Xenophon,Plato,Aristotle--all the aooounta,emphasize that 

proposition as characteristic of his pojnt of view~ "The supreme 

wis:lom was to distingulsh l:etwe,en 2,ood. an;l evil~:J.,,Tbe virtues are mere 

2 
forms of ~eason~ He 1 therefore 1 deduces the two corollary propositions, 

that no one sins know:insily and w5_ttingly 1 an:i that v5.rtlie oan be 

taught.HencA,the Sage alone,the man of Knowledga,is truly virtuous 
3 

and happy, 

'l' he Cynics aocepte:i the Soc rat i.o paradox, However:, they 

interpreted wisdom as meaning instinctive and intuitive appreoiation 

rather than intelJ.ect.ual :insight or scientif:ic investigation; Con~//'" 

at ion assumed the all important pos :l.t ion of cogn:lt ion, Wi.ll~•power 

~~---rather than reason or knowledge determined virtue. 

The early Stoics 1 too 1 adopted it. Even when they spoke of 
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the four virtues,,they reiJ.ard.ed wisdom as the dominant v.irtue~ 

Panaet.ius of Rhodes,,who is mostly respons:i.tle for the establishment 

of Stoicism in Rome} taught it in hits School, Aga.in his wisdom or 

knowledge is not the same as is generally understood by these terms~ 

In one sirnse:, hi.s definitions are rroader, and in another:, they are 

narrower,than thei ordinary connotations. On the one hand,Panaetius 

maintained that the performance of "the simple and daily duties 

(1-<.cx01Kov·,cx,o(f'ioia) which come .in the way of the ~ood cit.:i.zen" .is 

a sure vehicle ori the road to wi~dom; on the other hand he taught 

that science (which we would certainly inc:lucte in knowledge, and 

therefore ihould identify with virtue) is not an end of life,but 
5 

merely i permissible recreation: This attitude was tt~ generally 

accepted r y the Stoics., Wisdom:! th0::: first and the ground•-•rasis of 

all vlrtuea,runKt maintains its lofty position only when .it shows 

pra,ctioal results .. But stucty,whioh iB a means of lead.i.ng men,es

peoially children,to virtue,when indulged .in for its own saka,or 
6 

when carried to excess/is a vice .. 1'he Stoi.cs: 1 too.;involved wi1.l in 

wisdom~ When they called virtue knowledge and .identified .it with 

good acts, they had in mind) and laid stress on., the practi.oal choiee:, 

analogous to intellectual judgment or decision,which is involved in 

each ac:t, Hence,,virtue is wis~iom; reoause when the de~isive wiJ.1 .is 

wise,when it is true to its natural self,when it is constituted with 
'7 

proper physical "t.C!n~~' the decision or act is virtuous. Ih·:rnce.}the 

truly wise never sins; the truly virtuous never errs; because when 

the wil.1. j_s oo~ .. LC)re.d, ty ·ti1•~_, prop~r 1'riteJ1 ·ot 1•,rht o d t f' 11 - 1., __ e_ .. ,_ .. ,(~ ,: 1 r l::. · c n .uo· · o ... ows, 
. . 

Virtue,in the strict sense,can 1 therefore,be possessed by the wise man 

only. Only reflect.ions of virtue can be characteristic of the plain 

)I 

! 



29 

manw The Socrat.ic deduction was recognized by the Stoics: since vir

tue is knowl.edi~e, and knowledge can be imparted and acg_ ui.red, v.irt ue can 

b(, taught~ IProm the moral stadpoint that was a highly si/l{n.:ificant ded-

t . r-1 for111e-d the basis of the whole theory of the "probationer:~ UC 10 n" . 1: . , 

the man jbo ty zealous learning and practice .is daily nearini his goal 

8 
of virtue,for that .is acquired by trainin~,not by birtt~ With Seneca, 

the effort of the "probat.toner".,tht: prOf5ress to vi.rtue.,becomes vtrtue 

" 9 
itself" 

The Sto.ics enterta.ined also the doctrine of the Logos. 

Wisdom or knowledge was personilied,or rather deified,and looked 

upon as a cosmic pr:i.nc:i.p.le,, Reason was invested w:i.th theistic att .... 

ributes and endowed with the g:Ui'.t of self~40onso.iousneBs, There was 

a universal reason, a rational law in the cosmosw Heraclitus had 
• l .10. . ~ 

already cherished it when he spoke of the Nord. w~en Socrates spoke 

of wisdom,he appealed to individual reason as the best guide to 

actJon; and he ident if:i.ed that wH h self-cons istenoy., with being true 

to one's own nature which is rational. Zeno accepted this teaching,

and mainta:i.nc~d that to "follow nature" meant not to oppose tradition 

and fall a slave to licenee,as was implied in the th~ory of the 

Cynics, but to enthrone reason and be self••••oonsi.stent; and that re~son 
. 11 

was cosm10~ He inherHed .hfa faith .in the universal mind, in the 

actjve principle of creat:lon called Logos, from h:i.s Academic tt<:?acher 

Polemo and from Heraclitus. Logos teccmes for him the power which 

pervaeds,and gives shape ta,the universe; it is identical with the 

deity.,w:ith primitive and creqti.ve fire; i,t is divine reason:,.the 

~~uide to right reasoning,the law which prescribes what ts proper for 

·t "l" <::<t t d f' l . , " " 112 1L o·a··e an ·or t 1e 1n11v1ctua, 
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11 he Stoics believed that body,wh:i.oh to them was the substra

tum of mind and matter alike,contaihs the "seed" which has an unchkn

ging plan for crt~at i.on, ~rowt h, purpose., and so forth~ These seeds are 

sp:Lrits.,or de.ities.,f'.i.ery .in their nature:,spn~ad throoght the universe:, 

and working through "tens.ion" (Tdvos., intent io )-~<~n its highest develop

ment--originally tension signified muscular activity; the Cynics un

derstood t: v it th~~· acttve oondit.ion of the soul, a.nd la.ter .it became • , I • 

associated among the She:i.cs with "spi.rit" or ,,thrill!' The seed ':s plan 

I 
or purpose .is called its "reason,, or ,,word" (Aoyo~. Zeus the Creator 

ts the One Spirit:, or Word., or Seed-power (Aoyos (f'Tffff{ant?bs) of the 

universe, comprehendilll~ in himself all the ind.ividual seed-powers:, of 

which hhey are be~otten,and to wh.ich they shall in the end return! 8 

'i1h/il.t rat iona,l creative pri.nc.iple:., God's £op,ios., is the ba,s.:is of order a,nd 

harmony in the universe (Cleanthes). Stoics identify Logos also with 

F
1

at1-:.,although Cleanthes would not attritute ev:il,the work of ·}rate:,to 

1. 4, 
te also a product of God or 6f Logos. The term stands sometimes for 

G d d t . .. 1 h . t · J' G d 15 · o an some .1mes J: or ; e reason emana 1ng :rom ::iO· • Logos fa further-

more the most powerful social bond among the wise,the unwritten law of· 

good-will which grows up among Sages by virtue of tht':! fact that they 

all jl!iartak~; in the reason of the un:iverse~·
13 

Individual liuerty is 

implied .in the concept,tut not in §ynic sens~,which would lead to an~ 

~rchy,but in a sense conaistent with the highest rational life and 

d . t -h - lf · t 7 ') • con uc1ve o t (~ deepest se. ·-consistency. t bed1ence to the Logos:,· 

harmony wHh nature,self~.consi.stency:,all praoticalJ.y rnean.:i.ng the same 

in Stoic dootrine)becomes the prime duty of man,the real virtue,true 

Wisdom;and that becomes the guiding principle of Stoic philosophy. For 

the individual man the ethical problem is to be:ing himself:,a part of 
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( 
> I ) nature,into harmony wi.th the whole<t'rhis harmony :is virtue cxpnr,:1 virtus 

18 and .i.t .is an active and firmly est ab lis bed. d .. isposi tion of the soul. 

It .is consi.stenoy i.n life; its opposHe is continuous restlessness and 

the indeciaion of the man jn the crowd~ The individual must £eel his 

role .in the universa,and subordinate his partic~lar expressions to 

19 /. 
the general movement of the wh.ole., 'I1hat iB tht:i virtue of wd.sdlom,tht'l 

dictates of the universal reason~That which we now consider as the 

memning of the first virtue .is in reality the definition of v.irtue 
20 

in general,tecause wisdom is its baais~ 

Jewish literature presents a similarly complex evolution 

of the concept of wisdom~ Already ln the Bible we find its applic

ation to good deeds even more characteristic than to intellectual 

aoumen,which reminds us strongly of the Staie parallel~ The term 

Hochma,like its English equivalent,oonnotes,of course,pract.ioal 

sagacity and a1so /manual skill., It oc~curs in that sense repeatedly 

in Scri.pturt-=~ AlthOUf.~h such terms as the "spir:l.t of God" appear in 

connection with it (as., for example, in the stories of Jmseph:,BezaJ..el, 

etc.}, there is• not religiolls pi.et y necessarily involved., since e_ven 

skill was a manifestation of God's spirit~It .is in that sense,toa~ 

that Ecclesiastes condemna,in Stoic fashion,exceesive ~isdom meaning 
. ' 

21 . 
bookishness or science. Koheleth fears evil emotions,phyaioal pain, 

mental agony,and the neglect of material needs to result from over 
• . 22 
lndulgenoe in stud.ies per- se. It is in view of this krelief of the 

author of that Book,that the exaltation of "human wisdom" .in Chapter 

8,whether it be an original ingredient or a later interpolation,does 

not contradict the former depreciation of wisdom on the part of the 

author .. Here wisd.om is parallel to "otsf!rver of the law" (i1l~D inltti) 

I 
! 
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and whatever might have been his opinion of scienoe,the writer of 

the Book certainly treasured the observance of law of the pt:;rformanoe 

of duty~ Still,even with respect to moral and reli~ious duty,the 

composer of Ecclesiastes remains the pessimist that he .is throughout~ 

Ht; voices:, th(~ri§6or<f}., the. generally accepted Jewish content ion that 

man,being what he is,is always subject to a certain admixture of sin 

and weakness~ "There 'is no Zaadik on earth who does not ein:he tells 

us!
3 

ln this respect he agrees with the general Jewish ~urrent of 

thought., and disagrees with the Stoios who claimed that the wise nevesr 

errs., j; hat the Sage never s.ins ~ Even Moses showed h.:Ls hurnan weaknesses.~ 

Even Abrahani at one time fa]:t;ert"'d in hid f'a.Hh~ But whereas other 

Jewish thinkers would state fact as a past experience and not as a 

goal for the .:i.ndivict.ual 11 probationer 11
; whereas authoritative Judaism 

knew of the means whereby aina,especially in the case of the less 

perfect among men,would be forgiven; whereas Jewish tradit.ion recog

nized Moses and others as true ideals in spite of their sina,Ecclesi

astes argues that there is no possibility of acquiring perfection,and 

therefore no need to aim at it. Since we are human,anyhow,we may as 

well fore go the pres urn pt ion of l:Ed.ng too righteous or too wise,. Above 

all,there is no incentive for that effort.,tecause there .is no retribu

tion; one fate befalls the righteous and unrighteous; "all is vanity~ 

In 'kio.~ other Bfrlical Books we find. clear definitions of 

wisdom, lt is the 11 orah 1 tt1e Jewish Law:, accord in;~ to the author of 
28 

Deuteronmmy. It :f.s the .t'Eiar of God.;.~ .. another expression for religious 

and moral piety--accoriing to the Psalmist~ 4 It is a synonym for 

rig· hteOLlSness 'in another Psal.rn,wl1•".-!'(" ·L·,c_, -h~Jct· t· t-1 h -· , . - ~ e. ... ,. up as one o.. · 1e c ar~-

aoterist ics of the Zaddik~
5 

The Book ofl Proverts defines wisdom in 



exactly the same way1,•·•d.t .is the fear of God,ilb is an equivalent· for 
26 

justice and ~ighteousness~ Howeve~,Proverbs mf makes of wisdom a 

central themE1~ It becomes with him the end of li.fe:,the goal of 

2'7 happines~,or to go back to a Greek parallel,it .is virtue par exoelleRce. 

We find here a beautiful l:i.terar y allegory,.i.n which wiBctorn is called 

"Sister~ a guardian an~el protecting man from the snare of the othe~, 
28 

the wio.ked woman.. A~ain, Wisdom is described as staed in~ next to Ii'oJ.ly 
· E'aoh 

on the parting of the waya,k®Jk calling for the passers by to join 
29 

her., The desor:ipt'ion of wiEidorn in Chapter 3 in one of thE~ finest ~-.... ~ 

J.iter~ry treasurea~mtt~xwis® ~kmm•iim~ in that great book which 

abounds in rnnay masterful descriptions of the elements of happiness. 

When the author speaks of Wisdom as an instrument of creation,as 
30 

the tasis of tbe wor1d, we _ha.VE; onE• of tlw earliest instanoes of 

the doctrine of the Logos in Pitlical literature. 

It was the prophet Hosea who first ~ave special prominence 
,., _31 to the attritute of wisdom as applied to ~oct. It was taken up with 

.. 32 added stress ·ty Isa.iah,,Jeremiah,and especially Ezek.1eL In the 

Priestly Code:, the essence of God is _i.dent:ical w.ith the s pJ_ri t of 
83 

wisdOUJ, Put the compiler of the Priestly Code· WaB an extremist in 

his conception of monotheism and in his rejection of angels. It was, 

thc~rc'lfore; latt'ir that the elaLoratfon of the Lo~,os theory of wisdom 

was adopted and developed in Jewish 'thought. The Apocryphal authors 

wert~ deoi.cte .. ct-ly .1"nJ''J.,·i.•~_n.c,,ct i..y· 3··t J-ts ·· PP"'ar re· · P i.. h - _ ~, •. , L . ,- · . 1;1, .. ,:<c . a 1 e 1n roverL s:, we ave 

already noted •. In' Philo :i.t rPoe.tf!ved :i.ts very highest devealopml'uit,. 

Arnold sees in it the influPnce of the Stoics: "Throu~h the Stoics 

• the dootr:ine of the Word pa.ssf,d :Lnto the systEims of Judajsrn and 

Christianity,t~ perform in each the like service by reconciling 

-ii 
i 

i' 
' 
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doctr1new apparently contradfotory~
34 

A~Ed.n, "In phys.ics and logic 

alike Posidonius upholds the doot~ine of the Logoa,and .it i~pears 

that it pa.ssed d.ireotly from him to. PhJ.].o of Alexanclr.ia.,and so into 

• · • 
1185 r W f S 1 l ' h h ,Judaeo....Chr:i.stia.n speicu.Lat1on., • he isctoni o.' o omon,wnc we ave 

used for illustrations of the spirit of the Apocrypha because it is 

one of th0 Apocryphal books which stood most strongly- under Stoic 

influenot~:, gi veB us ht':re a.not her <:nample of wha.t wisdom becarne in 

some of the Jewish WPH:i..ngs dnrin~t the HE:11enfatfo perj_od., Let us 

quote what Emil Sohuerer says on .this point: "But while like the author 

of the Book of Provf·rbs and ,Jesus Sirach, he starts from the asBert.icm, 

that this Wisdom is first of all present with God,.it becomes .in his 

conception almost an :i.ndependent person bes.:i.dei God. His utterr1D..noes 

:i.rrdeE'ld do r..ot seem to really exceed what we already react in Proverbs 

viii-ix~ But what .is there more a poetic personification becomes with 

.. • l J I ) him a phiiosophic theory. Wisdom is according to him a breath ~T~rs 

~ I ) ( 

of God's power)a pure efflmrnce (OITTDfflct )from the glory of the Al-
> I • 

mighty, tlw b r:i~htness (C(m:rnyO\cr}t~) of the everlasting light ( viL 2l5:., 26). 
f - N . It is moSt intri.nsioally uni.ted with God ((f'VfAf3tW(J'TV 0fOV tJOVCT0<)., is 

:lr:it ia ted into the knowledge of God (1-1 J(]' T 15 T~5 TOV 0<:-ov fff/(fr1t1115):, 

is a ehoos~)r of 

eesb:ox on (fod Is 

( ' .... ~, , I"\ 

His works (<l.1.fEH5 TW)I ffywv e1.uT,ou) vLLL3,4, u.is aae--• 
. . . 

• ( (,., ,.,nl I .l') 
throne :i.xA:}1 TWY <T&JY flfWVWY Tr3/>fopos ~ 11 'ro~1ether 

< r , ' ' therewith 'tne· almi;ibty word of Goel' (o 71~Yro- ovYrA,µos CJou Aoyoc;) is 

also personified in a manner which approaches hypostatic union (xv111w 

1~ sq.)~ Thus we have here alreaay the elements 1 from which the Philonean 

d ' / ) octrine of thf:• t\oyos (=rna.son and word of God as a hypostasis media-
~. 3 6 
·.,1ng between God and the world is formed~ H1ti eontil'iU!f'S.

7 
"The influence 

of Greek P~ilosophy is mor~over shown in the details of exeoution~The 

formulae,11w:i.tb whfoh tht.-) rule of wisdom in the world i.B described 



(vii.24:8t~Ker,xwp<':t; viU,,t1:dtol~€t),recall tbt'.J Stotc doctr,ine of 

the world-spir,it of God as tht:'l w:isdom of thei world immanent in and 

pervadtng it:
3

? ln the first four chapters of the book,wisdom is 

interpreted as godliness and is held out as the means whereby the pious 

W-i11 ~,t·ta··tn to r1,1·vJ' .. r1•~ r·etribution.,Solorn6n,who is supposed to 'be the -'· . a, "· • -i . " . 

author of the book:j asserts in ChaptE:rs 6~-9 that ceca.use he was att~• 
' . ., 

achEid to d:i.v:i.ne wisdom he atta:i..ned to glory~ It was wi.sctom,toa,vol

untarjly accepted by Israel and rejected by Egypt,that assured ble3~

edness (hence eudaemonia) to the former and proved to 'be a source of 

purdshrnent fob the latter, Hence "Divine w:i.sdorn is the supnlme good:, 

38 
the source of all trpth;virtue and haprinees~ Like among the 

Stoioa,it is the source of virtue,and the first and the baais of the 

virtues. 

Ph11o sees the basis of universal harmony in the Loioa,sinoe 

the individual soul or mind is tut a reflection of the cosmic Reason~ 

All thin~s are ty nature oppos:itE· to one another:,he tells us:,exoept 

39 the reasoni.nr, powf'!r in us ,and the divJne Word al:'ove us .. The same 

cont.rad iction in expressJ,on 1 oharacterist :i.c of the Graeoo-.. Roman wrHers:, 

is found also in Philo, In one jnstanoe,wisdorn is almost akin lo Go~, 

and takes His place in the universe; at anothe~,it teoomes a tool of 

creation or itself a creature. Thus in his treatise on the Migration 

of Abraharn,the Word is the atode of God,the; mind of the uni.verse,the 

oldest of creatures 1 the means by which He created and rules the worlctt 0 

As with the Stoics) so with Philo. 1 virtue is wisdom,and wisdom :i.s bar-• 

many w:i.th natur~~"The goal of philosophy is to know how to live in 

accordance with nature 1 which is identical with a life of reason and v 

,virtue or a life following the divine word or law. 'The words of God 
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are the actions of the wise manJ
41 

Like the StoioR1 Philo included in 

the concept of wisdom intuitional as well as intellectual moralst To 

know God, t hroug~p the faculty of prudence or tbe "sight of the mind'':, 

42 
is to reach the summit of' ba,ppim":Bs~· In fact.,tht, two are id.entJfied: 

wisdom is happiness; when you are absorbed in the one,you enjoy the 

other,, 11The man who g1.ve1s up all .Jassions and who departs from the 

opini.ons of the: created be:i.ng to those of the Cause and Creator., from 

the sensus.1 to the .inte,llect uaJ:,:, is promised happ:iness.,J.~ e •. ; a lidi'.e of 
43 · 

wi~dom~ Like most Stoics 1 too,altbough unlike Seneca,he would not 

recogniZt" as wisdom the: state of a person engaged in a struggle 

against the passions, even though that person may master the passions .. 

Like most Sto:i.os.> he would maintain that tht,:, moment of convers.ion to 

rt.he state of true wisdom comes suddenly>ncrt gradually,at the point of 
l 

absolute release from evil,not during the performance of little 

virtues while :i.n the struggle against ev:i.L "Wisdom is possible not 
~- .u, '\•·· .. 

to a soul destitute of experienc~,not to one ruled by passiona,but to 

.. 1144 one en.joying health of body ar.d mrnd. He re:~ards w:lsdom as that 

quality,posseseed in its highest degree of perfection,which ~~ve the 
45 

prophets the power to "see:i' He also accepts the theory that s.ino~I} 

virtue is knowlddge,it oan be taught~ "Some followers of the wise 

. "t t d I • . ,,46 I / ... 
1m1 a e an reaco w1sciom~ That ced.ng the case;Philo feels that if;;,,,-,••" 

take the trouble of working for the sake of gf:l,in,they surely ought 
to exert t hEiruselves for t be sake of tba.t which is more, va.lua,t- le than 
wealth~ 11 s ureily my soul will travel- for the sake of " -. II 4 '7 w1sctom, · 

Rarb:f.nio wrH:Lngs reflect the same- valuation of the v.irtue 
/1 

~--of wtsdonjas we witnessed. in the other pa;;r-ts of tlew:i.sh litera,ture. 

There are signs here and ther~,scattered thrqughout the bnok of a 
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thousand yea,rs:,of the same theor.:i.es and fanc.ies having passed through 

here as elsewhere,. Aft~r all, allow.i.ng for national differences and 

mod Hi.cations:, wisdom i.tself .is cosmopolitan and .its worship universal~ 

Men in Judae::a knew of intellectual curre;nts in other ooa,st-lands of 

their sea,and spoke of them inf familiar terrns~althougb later gener

ations might attempted to weed them out,neglect them,miainterpret 

them~ And so we find in the most prominent ethical treatise in the~ 

Talmud,in Aboth,wisdom applied to pract.ical common-sense and to an 

elaborate conception of the Logos alike. The streq.rns of (Jew.i.sb and of 

Greek influence join and mingie here .in one mighty ~iver of tradit.ional 

wisdom. Simeon b.Gamaliel was wont to cionsider silence as the most 

laudable characteristic of the wise; and he adde~,"not atudy1 but 
48 

practice is essential: We find R.Akiba maintaining the same position, 
49 

that the fence for wisdom :l.s silence~· That pra,cti.oe counted more than 

theory,as was also held ty the Stoics,may be gleaned from many other 

passa.ges in that Mishna and throughout the 'ra.1.mud~ A statement att

ributed to R~Ha.nina t~Dosa declares that the only kind of w:i.sd.om whfoh 

is lasting and substantial is the kind tased on fear of sirr,or the 
50 . 

kind wh:i.oh is supported by a multitude of good aots~ Anoth(:H' Tanna;, 

R~Eleazar b.Azaria,express~d it in more literary style: "Whoever has 

more wisdom than good d~eds is like a tree of many branches and few 

roots; but whoever has more deeds than wisdom is like a tree which 
51 

no wind can shakt~ Wisdom,when taken in the restricted sense of for-

mal knowledge or study, loses much of its oharm and halo, It rega.ins 

its prestige when it is defined as fear of God or proper conduct~ It 

~~-- is in that sense that it became the basis of piety,of reverenc~,and 

of 52 respect. But,of course 1 study,espeoially study with a pure ideal-

istio motive (which was . on 
lookedAwHh utter disfavor by the Sto'iosr., 

I 
I 

: . 
I. 
I. 



remained a prominent virtu~e with the Sages of the Talmud. Ana so:, 

~lthough wisdom included pnctice, H d.id not ty any means ex.e-lude 

formal theory and a formal E~xercise of the mind~ R .. Me:ir sees ide-• 

alistic devotion to the Torah--in itself a ratson d'etre fer the 

universe~--•as a sure means of arming one with the practical assets 

of humility and fear,and thus preparing one for the exalted rank 

08 
of the Sage. That wisdom cannot go hand in hand with haughtiness 

38 

is frequently declared in the Talmud" We havt':l it also .in a tra.d.itiion 

54 
of Rav handed down t y R~ Judah.. Freguently the :tirn concepts of 

wisdom and Torah are identified,and then we may detect even the 

Logos theory applied to w.isdom (Torah) 111 rabbi.nic sources~ R~ 

Akiba'oonsiders a special mark of dj.vine love for Israel that tb 
" instrume:r.t 11 55 

them was vouchsafed that treasureftwnerety the world was created~ 

R. Zutra L 'l'ot ma implies the same when he quotes Rav that w.isdom 

56 
was one of the means wherety God created the world. Almost a 

complete code of conduct for the Sage,and an exemplificat.ion of 

the broadness of the concfpt of wisdom 1 js found in the passage where 
57 

the means are eeumerated by which one may aqquir~. the Torah~ 

"A gem" is transm:it ted also "from the mouth of R1~1l a/I' he end of w.tsdom 
58 

is repentance and e:ood deeds'.! By R~Kmi Ra,mi b,Abta, it ts directly 

59 
called repenta11oe and good deeds~ 11 Not he who just gives charity:, 

but he who gives charity wisely,is to find happinessf implies R~Jonah:o 

Of oourse,frequently the term is used with the meaning of common-sense 

t. l 61 62 63 or prac .10a. exped.ence, so ient ifio knowledge I intellect ua.l acmr1e n, 
64 

or clever speech) as well as moral aptness, Wht~n the Jew prayed for 

~-__ it three times a day;in the special benediction for tisdom .in the 

Shemone Esre,he thought of wisdom in all its implications. And that 

I, 
1 
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prayer was placed first in the series o: week- ay ened1c ions · f - d b . t . J 65 

1
1

he paradox of R~Johanan that God grants wi.sdom on1y to the wise-,, 

66 reminds us of Stoic paradoxes even in the terseness of st,\lle~ But 

1n its meaning: too:, it ftnds Hs test interpretrotion wHh a v.iew of 

Stoic philosophy.The oneness of virtue,the all-inclusiveness of wisdom, 

the sudden converaion of the ri2hteous and patient "probationer" to 

the rank of the wise,makes R.Johanan's statement meaninP,ful:Y. •. It is 

al.so in exact parallel to tbe Stoic doe-tr:i.ne that virtue oan te 

taught and that man should always endeavor to teoome proficient in 

67 H,_, that R~ Ishmael b nJose claJms that w isd.orn grows with age., or when 

for the same reason the term "elaer" ( lPT) is ta1t@fi to des.i.gnate only 

"one who acquires wisdom~es although in these and similar instancea, 

w:isctom is used in its n·strfoted sense of scholarship.Almost Stol.o 

sounj two other paraioxes 1 which stand nevertheless on solid Jewish 

,ground.; the one. is attributed to Ara.ye and asserts that one i.s poop 

only with reference to knowledge €lfcompare it WJHh "'The wise man is 

a king"~©); the otht:1r goer1 tack to Resh Lakish, 11 No rnan sins except 

t 71 · hrough a spirit of folly~ 

In Mediaeval Jewish literature the tbrm Wisdom is again 

used in various sensea. Saadia recognizes in .it purely intellectual 

endeavor,an1 h~ warns hi~ ideal ~an from overjoing it. "It is fol!y 

to devote oneself exolusively to ju.st one of the human interests: te 
72 

.it wisdom,pleasure or tusinAss: "The lo~e of wisdom and the love of 

the world should be complementary to each otht~r; one w:ithout the 

oth · 11
78 1· -er J.s not 2ooct,, '.'hus; wht'reas he ohe::-rtshes his ~Jewish sense of 

respect for education and intellectual p~rsuit,he maintains that it 

is folly to be one-sided 1 to devote all en~rgy to mere bookishness, 
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which .ls aftt,r al1 a means and not an end .:i.n life~ Then, ag·ain, Saadia 
, 

has another virtue which he designates by the same term,wisdom,and 

.that is reason. One's life must be rationally guided~ Hurnaniti,and 

especially Israel,finds an invaluable aid in the Torah,wisdom revealed~ 

• 
Outside of t hat-~•Torah and trad:i.t ion-~•in::l :i.vid ual reason or w.isdom is 

the guid.:i.ng_pr:i.nciple of amoral life~ Thus 7 the virtue of wisdom,i.nclu

ding more than mere bookishnesa,is enthroned t6 a supreme position ty 

Saad ia,, too., 

Earzilai,standing under the influence of the mystic Book of 

Creation,tegins his commentary on that work w.ith an explanation of 

Wisdom,for it is,next to the Torah,the chief means of knowing God 
?4 . 

and attaining to the glories of tbe hereafter. Reason .is indeed a 

divine g:ift to man-~-tut in order to possess it.,one must earn :I.ti 

Barzilai's thought here runs parallel to that of the Stoics which 

we ocserved before~But he admits that hert":dity/'the mer:i.t of the 
. 

fathers",as well as one's personal piety,tear their influence in 

determining the depth and endurance of one's wisdom,or how quickly 
. 75 

that virtue should be vouchsafed to one. At any rate,saintliness 

and ex(-,,rt:ion constitute two prerequisHes to the atta:inmc~nt of 

wisdom~ In this mystic theory the elements of the Logos theory are 

take~ up and discussed elatorately~ "Wisdom is the foundation of 
'7 6 

heaven and earth~' for the sake of wisjom an::l t y means of :i.t., or 

of the Torah which is identified with it,the world was createct?
7 

Wisdom was the first tote oreated,for it was to heoome the.basis 

for the deeds of the ri.ghteous for whose sake God crei:r:ted the uni-
'7 8 

verse~ Thus wisdom teoomes the tasis of all virtue,precisely as 

in the scheme of many Stoics, Here it :i.s., of course.) i.dent Hied wi.t h 

I '. 
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the Torah. The motive for wisdom .is not as pure and .idealisitic with 

him as with Saadia~ He compares it to good fellowship and states that 

j_ust like the latter;, it ,lea,ds to prominence and should re cher:i.shed 
1"/g 

on that aocoutit~ The purity of motiv~,tbe self-sufficiency or auto-

nomy of virtµe,is not as prominent here as in Saadia or as in many a» 

another myst.io rook~ Barzilai gives us a clear definition of the con~ 
t 

tents of wisdom,· It is divided into knowled1~e and art; the former be-

ing sul:divided in three classes: the f.irst dea)::tng wtth God and the 

Torah; the sec(md,whfoh ts also next to the f.5..rst in .importanoe:,in~4 

eludes the sciences of eth.:i.os,logic.,politios,etc .. ; the third:)and low

est of the tranches of wisdom, emtraoes all the physical. sciences~
0 

The -tHl)ibpe.rattve • value of these classes of w:i.sdorn d i.f f'ers., but together 

they constitute the one virtue of knowledge,understandin~,w:lsdom. 

And practice is part of .it. There is no wisdom without m6rality an~ 

no morality w:i.t bout wisdom-•4 t he two are mutually dependent and t ound 
81 

up, 'l'hi.s virtue tecom~:-s so prominent with Barziilai that:, in Socratic 

form,he regards it as the only oondit.ion to 1 and characteristic of, 

virtue par excellenoe,the only essence of perfection, "When w:ledom 
82 

and understanding meet in a man 1 thc:!n that man .is perfect~ 

In the works of Gat:irol 1 wisdom ts raise1 to th('; summit of 

poetic-philosophic heights. in the Crown of Royalty he names .it as 

an attr.ibute of GoditJand a source of creative power~ "Thou art wise:,· 

and wisdom,which is the fountain of ltfe>floweth from Thee;.,.From 

Thy wisdom Thou d:i.dBt cause to emanate a ready will.,an agent and 

artist as. it were, to draw ex:lstence• out of nor.H.'ixistence! as light 

88 
rrroceeds from the eye: Bahya opens his Duties of the lli,art with 

an assertion that wisdom,which he regards as including the sciences· 

' 11 

( ! 



42 

and the wisdom of God,is the greatest gift of the Creator to man~ In 

the Toroth llanefesh,a book aso~ibed to Bahya,Wisdom~personified, 

Wisdom as a synonym of the Shechtnah,is an emanation of God~4 Wisdom 

85 
is alsdl the virtue of the rational souL · Thus we have here the Plato~• 

nic doctri.ne comb.ined with the Lo~os theory,and a Stoic may well 

build on that the harmony of the world and the goo-wJ.ibl of the w.ise. 

In Bahya we have also t~~ stress laid on the theory of the "unity of 

cond uot 11
• On e must establish that harmony b .v a w.b].ing co-operation 

with God., a submission to H:is will, and a willing inner snbercLinat.ion 

86 
to one's own reasonas a guiding force in life~ Another parallel to 

the Stai.a posi.tion of w.i.sdom among the v.irtues .is found i.n Joseph b ~ 

Zaddik's Miorooosm~ It comes first and forms tbe basis of all the 

v.:i.rt ues, for retrib uti.on Is based on ma.n's godliness) and godlim:iss is 
87 

based on knowledge. 

New concepts confront us in the philosophy of Jehudah 

Ha1evi., He sees the essence of all wisdom in the 11 orah,and those 

88 
who possea~ the Torah are the true Sa?es, Hence., faHb beoom<::s a 

primary element in the acquisition of wisdom.89 Because of it,toa, 

wisdom cannot be acquired by learning only. One must be born with 

thi~ dispositj,on for it, Hence:) h:i.s theory that only the people who 

are the historical recipients of the Torah can attain to the highest 

manifestation .of wisdom. With Abraham brEzra,tbat virtue assumes .its 

Ar:istotelian def:l.niU.on of a f'orm•·•prinoiple of the soul, Hence:,it .i.s 

immortal, and necei.ves a quasi•••hypostat fo aspect. 'I'o acgu:ire wisdom· 

means to attain to eternity. In fact,the soul was put in the body 

for just that purpose 1 to learn the wisdom of God.,the meaning of his 

Torah and his world. Without the acquisition of that lnowledge)the 

i 
: 
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soul cannot return to its source~ .It Js man's highest purpose to f'ulf 

fil that purpose; and he acquires wis:liom throu~h his soul • .A prelim1~· 

nary knowledge tif tht1 sciences prepares man best for that function· of 

his sou1:
0 

It is only when one has acquired w.isdom that one can rise 

to the stage of the ft'lar of God~
1 

Thus., theoretical and practical w:is~ 

dom become the aim of life,the criterion of virtue<! The same is true 

of the wthios of :Ibn Daud, Dr~Husik discovers a contradiction in the 

system o~ that philosopher between the varying expressions as to the 

end of H.fer., believing it at one time to be conduct.
1 
and at a not her time 

92 
to be wisdom. But as a matter of fact:, the two are the same., for w.isdom 

includes practice as well as theory--virtue is knowledge,~nd the hi~h-

. est knowledge is the knowledp:e of God, which means a moi•al and rel:ig.i.ous 

Maimonides makes wisdom the ideal even of the world to come<t 

Reason is the highi:rnt factor in the system of that great rationalist .. 

Even God,so far as we can know Him)is pure reason,and the means where

by we can know Him is again reason. Maimonides attempts rof to ration

a].1.ze the revealed knowJ.ed.ge of God.) too, The cosmos .is one grand con

stellation of intellects,and man's highest ambition is to join his 

mind w.ith those higher up, He quotes a 'ialmudi.c pa~3sage to prove on 

traditional grounds that the highest reward in the hereafter for the 

righteous,the Zaddikim,will be to enjoy the Sheohinah,another name 

.in his vocabulary, for the Active Intel.J.eot., He calls h:i.s Sage not 

Zacidik (Rightf.'~ous):,nor flasid (Kind),t-ut llaham (w.:ise); and the prophet

the re~l Sage,who ri.ses al:ove th<➔ Hasid,does so by virtue of a higlH..')E 

ooriso:i.ousness and a high~~r wisdom~ Of courfie:, sinoe the prophet has 

all the characteristics of the Sage before he can ris,< to prophecy:, 

i 
I 

' . ' 

Ill 
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wisdom is an essent.ial of the highest reach of the human being,even 

where there is no pro·pheoy vouchsafed~ Prophecy is defined as an 
93 

5.ntellectual achievement; and Moses, llthe cho:icest of the human 

klil.Jiid..., .. rose above the stage of man until he reached that of the 

angels~~-and he remained mere intellect.,," 

.According to Averroes., evt~r y human soul is absorbed by the 

~ Active Intellect at the death of the person,wise and fool alike; and 

tha,t is the essence of human happiness, According to ,Jewish thinkers:, 

wisdom is an a ttai.nment., free--wi.11 1:'eing a ctetermim ·ng factor:, and 

retribution :ls a goal toward w_hi.oh K>ll!XJ :tK11rs® all are tend in~:, but· 

only the wise will find in it the spiritual ~r intellectual bliss 

of union with the Divine or Active lntellect. Spinoza came nearer 

than Ma:imon:i.des to the truly Jew.ish- appreciation of prophecy,
1
when 

he stated that the "Hebrew prophets were distinguished by no superior 

. ' · " 
94 

Of' .:i d h wisdom,but by superior virtue,, . course
1

w.iswom is use ere i.n 

.its narrow .intellectual sense~ Spinoza cherished that conception of' 

the propheta,however,not because he underuatedJ their intellectual 

capaoities:,but bt"!Cause he had a higher estimation of the popular 

mind.,and beoauge he included in h:is oonc,~pt of mind also the mani.f.,. 

estat ions of our int uHion, "He relieved in the immortality of the 

mind,in so fat as the adguate ideas are expresaions of God who is ete 

ernal; and knowledge implies St~lf--knowledge,; self•-oonsciousness.~ "Know••· 

ledge of the third or 5ntuitive kind is the source of our highest per

fect ion and blessedness;_ even as H forms part of the infinite m:ind of 

God) so also does the joy w:i.t h which it ts a.ocompani.ed~-the .intellectual 

love of God~·~·f orrn part' of the infinite intellect ua.1 1ove:
1 
wherewith God 

, 95 
regards Himself! · Thus Know.ledge becomes even with him the highest 
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acquisition,the safest way to happiness~ And because of it,toa,Spinoza 

recognizes the postulate that wisdom or virtue may be ti~ght~ "And t 

thou~h the way thereto be steep,yet .it may be mi»i found--all thin~s 

£16 excellent are as diffi.ou1t:, as they are arare.~ 

I ' 
I 

ii ·, 
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v. 

Courage., 

We shall now point out the salient features of the Stoic 

conception of the second virtue.,of Courage (&,YcSfH
1

~,fortitudo,i1il':JJ, 

n::i), as we trace the growth of that concert .in Jewish thought. 

11 he Biblical heroes.,with few exceptions.,aie all men of valor;< 

Their meekness,always recognized as a virtue,does not consist in shirk

in~ a duty., or in self-abaisement:, espec.h1lJ.y before enemies:, or in .in-

c,i.ct ivH Y~ They were possessed of:, what in Greek o ircle.s was known as:, 

"Socratic strength and force~' even .H they could not always wield a 

triumphant sword or maintain a championship for a never sutduect physi•d 

cal prowess~ We must bear in mind that the :ideal man in the earlier 

parts of the Bti.biltl, and the t bought j_s maintained by the larger numrer 

of the prophets,was .in the service of Jo±,fighting his battles not 

alone tut with God's he1p,and therifore could not otherwise but win. 

If one lost, one was not truly a Sage~ That was the ihilosophy under-• 

lying their view of the- sufferings of their pe:~ople.,or of the pain 

befalling an injividual~ There are instances of the displaiy of 

strength and courage in the case of the patriarchal heroes,even of 

.Jacob "the me0k!l1 whc:>n at the first :i.rnpu&.se of love he rolls the stone 

off the mouth of -t,Jw welL OI' whf-r 1fd.c'·r rff WTr·stl12s with a.n angeL 

The [ife of' Moses :is,of oourse,replete with E·xploitEl of perrrnnal f'oroe 

and brave•ry, T1he wato0word he paGs0d on to his suocessor was "Be 

strong and of good courage~ Ind~0d to invest a man with the qualjties 

of leacterBhip, to prc·pare him ae an idra1 for the people\; irr;pljed an 
. . 1 
inculcation of strength and courage. "Do not fear nor fret" is pass0d 

!IJl 
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on as a national motto throughout the accounts of •he early history 

of IsraeL 

:In the flroph~:ts:,w~~ ·observe the same prj_nc;iple of "doin{L_ 

for God" as we find 1 mutatLs mutandia,in Soorates~A fire flaming 

within his treast,storming his will and his sensea,breaking forth 

in the most passionate outbursts of eloquencelof teaching and of 

self-forgetfulness. The courage to denounce kin~s and princes in 

their very presenoe, to defy the obst,i.cles of time and place:) to remain 

unflinchin~ in their devotion to ideal and to people in the face of 

death:, :i.s as characted.Btic of every one of tbt'l prophets as of the 

nob leBt of the ~,reek sages ,Cicero's def 5-nit ion of courage as "virtue 

2 
fighting in the frorrrt rank in 6.efense of justice" found no better 

realization than in the life of those imroortal spi~itual leaders of 

lsrael's past. The Stoics saw in the virtue of courage two distinct 

aspecta~or expressions of character: the one paesiv~,which cons.isted 

in ignoring the onslaughts of fortune; the other active, which meant 

enthusiasm,broad vision.and a spJrit of enterprise.I The Jewish heroes 

showed the two aspectB of nature; in the case of some..: ..... J.ike in most 
"·· .... ' 

Prophets--~he former aspect was the dominat.ing characte~istic; in othels, 

as in the popular ideal of David 1 the latter aspect was emphasized~ A 

~est striking example of a character coTutining the twa,is afforded by 

the descriptiond in Psalm 149 of thf heroes in whom warlike valor was 

coupled with "God's exaltation .in their mouth~ In later Jewish history, 

when tbe sad experiences of a world demoralized taught the Jews the 

value of caution and tbe fre,quent futility of effort:,the pass.Ive char;-

aoter of' · d • · courage increase•. 1n prominence. It was then,toa,that the 

tendency to lay stress on the pnaining of the pasaive character increased 

ii 
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with the: Stoi.cs., Epictetus then gave the rule:, ''bear and forcee,r:;' 

endure grief with heroic resignat.ion, te sober and rnodera.te., 

i. e. , 

Wht:in we glance at the attributes of God:,we find that m:i.~ht 

was a>lways cons:i.dt~reid an essEintial attrfrute of Providence~ Courage 

appears also among the v.irt ues of the God~-fearin&( ruler descri.bE~d by 

Isa:i.ah~ Jerf'rniah numt,ers it among the most prorn:l.nent attributes of 

JHWH. With Macoabean history)valor of all ki1:1,ds t'eoame a lead.ing 

JewJBh vi.rt ue ~ Under certain specifted definitions) .it t hein grows 

lWt:;n into the lead:i.ng and the basic virtue .. AJ.ongnide of w.isdom,i.t 

was that with the Cynics,anct also with many Stoics. 

Philo has nothing but contempt for cowardice,from which 

the good man flees. I "The virtuous was not only peaceful and juet 

4 
but also courageous and warlike~' .In dep:i.ct:i.ng the "wise man;' 

Atraham,he considers boldness rof as on~ of his "most admirable 

. n5, v1rt ues ~ 

In tbe Talmud.,couragE· appears among the essential qual-~ 

ifioations of the Zaddik. It .is one of the assets of the ideal man 

R ·1 d h f O S ... J 1 
•
6 

as described by .,Simeon t.,., u ah in t e name o · nd :i.meon t, ona.1. .. 

:It was Judah's courage at th8 Red Sea that won for his trite the 

futurE: royalty in the Promised Land? Other rabb:Ln:i.c legends of tbEi 

,,,,,.,, 
courage displayed at the Exodus point to the va1ue of a strong hear) 

R, Zutra h. Tor :Las quotes Rav' s statement that fort H ude was of the 

:i.nstrmnents of creation, in other words., lilrn: wisdom 1 it is one of the f 

£3 
t' our v irt u.es on the which the world is f oundect ~ Like wisdorn 1 too., ccrnrage 

was sometJ.rr,es defined as jesignatz:i >ng one of t11e other virtUElS~ "Who 

• 119 i.s a. hero?" asks b.,Zoma:,and he an\,'.wers: "He· who subdues his passions~ 

It is what the Stpios called the passive aspect of courage; and un-

I ~ 

i: 
! 



fortunately,the only aspect to be remembered by the thinkers of a 

sub sequent epoch~ 

The Jews of the Middle Age know of courage.,but not of the 

spirH of brave enterprise on a large scale., 'rheir faith .is unbroken; 

their- endeavor to pr1:1serve :Israel's ideals unremitt.tng. But the tr 

sufferings in the dark centuries and the limitations set on their 

activit:i.es:,tratned the:i.r coura~l'l dm only one dfreotion--~martyrdom~ 

One is strongly tempted to parallel their concept of courage with 

10 
Zeno'B def:ini.tion of it as "wisdom .in suffe:rj_n~~• It is for that 

re,a,son that.,although we heiar of courage as a cardj.nal virtue .in the: 

wrHfogs of the Mediaeval Jelwisb philoso:i;:hl~r&
1 
it is but a faint 

echo af the courage as understood by former generationsr Barailai 

11 
quotes a Talmudic passage to the effect that the five men who were 

endowed with perfetbt physical strc-:.,ngth or beauty~~-•refleoti.ons of the 

12 Ideas in hEi~:tven .. ~were all deBt ro_yed t· y t be same quali t.i.es.. Gab irol 

speaks of oourage in his 'I'ikkun Nidoth llanefesh as a virtue emanat:i.n~ 
1B , 

from the sense of touch. Poth Ibn Daud and Maimonides consider courare 
_, 

a.s a functi.on of the emotional faculty of the souL Maimonides sees 

in courage a prerequisite quality of the prophet)beoause prophecy comes 

only· to a Sa 06e.~tn other words 1 to one wi1cl · tr f ·11th · t 
_ , , , 1. :ts mas e o.:. a.. ·; e, V.J .. r . ues.; · 

including courage. 
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VI,. 

Temperance" 

There is quite an overlapping between the conceptions bf 

courage.,especia11y in .its passive aspe:ct:1 and that of tht, third of the 

( rl. I • • cardinal v:i..irllm"-'s, namely, temperance or Soberness <f'<'R)f,PotruY~., temperant ia). 

n,~,,E). This virtue refers to the"lower appetiteff~ and .is frequently 

defined as a f.(ght d:ispos.Hion of tbt:, soul in relation to pleasure., 

Zeno def ine:d it as wisdom in enjoyment; and Cicero) as the prJ.noip.le 

regulating our natural appetites so that they are neither in excess 
' 1 

not 1.n defect~ Wheras the .illpic ureans mai.nta,ined that pleasure is t"he 

only good in life of which we are sure:,all Sto.i.cs corisj_dered it as llin

differentf a thing not to be sought as an end in jtself,as neither good 

nor bad~ Some Stoios,however,suoh ae Zeno,Chrysippus and othera,sub-

sortbed to the Academic standpoint that pleasure may neverth~less be 

an advantage,and the seeking after it natur~l; while others,e~g~ 

Cleanthes,maintained the Cynic standpoint that pleasure was not 
2 

rmtural, and thereJfOrt'J worthless., 'l1he general Jewish view took the 

stand. of tbe for mer., True value; of course:J cannot bei aor.itred to phys

ical pleaeurew Howeve~,it is natural and should be indulged in to 

a reasonable,Lc:3, 1 moderate degree., We have then aotJve sobeirneEJs:, 

a healthy activity of the soul in matters such as eatin~,ct~inking and 

the re~ations of s~x,reoomm0nded ty the Jewish moralists. It is prom-

inently treated in Jewish literature,but not so adequately dealt with 
;,3 

by any Stoic wr.1.ter, 

The early strata of _the Bible contain the .injunction of 

temperance in the form:/. or tat oos and other similar restri.cti.ons.of 
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the primitive worldot Necess.ity and ex.pe,rienoe forced sobriety on the 

man of that age. .. The wisdom of heroes established the restr:i.ctJons .in 

permanent oodea,whioh were strengthened .in •uthority by the basis of 

religious fear~ Thus certain kinds of foofr,oertain sexual relationa, 

and so forth,were prohibited under all circumstanods~ Other prohibi

tions were partly qualified by considerations of season,plaoe,and other 

cireumstanoes~ What was due to the poor,to the priest or th God:,was 

tat oo~ Consumption in me;2s ures or mi:x:t ure:s similar to those presorib ed 

for the ritual,waa fort.idden. Priests and Levites were under special 

injunctions. The prohib tt ion of wine for them is expressly stated .in 

4 
Levi.ticus~ The denunciation of drunkenness is reprc.1ated t:i.me and again 

b 'I) l P b 5 
11 l f' '[jl 1 y i:rop 1ets and .in rov1-:ir e,,' 'lht~ aut 1or o. i:Loc es:Lastes :i.s :i.nfJ.uencf~d 

by Epicurean do~mas in connection w.ith that v5rtue. "The best phil

osophy of life,aocording to Koheleth,is not to hang after delasiona,to 

enjoy everything within one's reaoh,but with temperance and judgment 

under the ~uidance of certain practical rules of life~ His philosophy 

of life betrays the disposition of the Stoic Sage,with quite a per

cepti.ble woof of Epicurean.ism in l'(,,tween~ There :i.s nothi.ng that can 

cla:i.m t be title of at solute value:;i tut man should bear it resignedly .. 

This is the irnmutat le course· of t h:ings in which man may,, as rest he 

can,modeatly fit in his own little existence,and make up his mind to 

d.o it cheerfully at that (Stoic)~ '.fo enj~y life'? Yes,a.s much as you 

can~, but in a way guaranteeing your safety aftinst self-destruction~ 

( 
r,i ) II 6 1Gpio urean < 

Jt was the absence of that virtue of sot~iety,which Philo 
7 

ascribed as the cause for the destruction of Sodom, Temperance is 

that kind of life which expresses religious idealism,looking upward to 

r 
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8 I 

God,Pbilo tells us in another essay of his~ Alongside with contem-

plation, temperance .:i.s the only oond.ition of freedom and of nat uralne1:3s 

to one's life.,for there is no ,£!.~.~E slavery than that .inflicted by 

one' spass i.ons ~ .It was Philo who po.inted out the d u.aliam i.n man's 

composite nature; the du~lism k®iW®®R of body and soul,in their 

technical ethical m:ning. One must be very careful in not heeding 

too much the needs of the body at the expense of the soul~ The 

pleasures of an .idle and i.ntemperate life spell the death of a roan, 

10 
according to Dosa b~Harcynas~ According to another rabbinic statement1 

11 
the temperate is the beloved of God~ Bahya gives beautiful expression 

to the standard .Jewish attitude of man's duty to participate in the 

Joys .of life, to attend to, the needs of the tody., to help in maintaj.ning 

the world,but in all to be guided by the principle of sobriety. 

Asceticism as well as over-indulgence are equally harmful extremes:,· 

never recommeded by the Book of true re vela t :i.on.~ If one needs must 

pz:cact:i.se self'-deni.al~~-and tha,t ts a good quality wherever legitimate--• 
tt . ont:i 's 

let one pract:i.se .it in oases where ti®J will promote kxs personal 

and the general soc:ial welfare., Let 01.~e atstain from superfluiti.es:, 

let one keep one's hours of rnE:d.i.tat:i.on and seclusion:,but let one live 

in society and engage in the ordinary occupations which help the 
. 12 

progress of civilization. Atraham b~Daud speaks of temperance,which 
13 

he derives. from the appetitive faculty. 

We have notea before how courage was recognized by one 

Jewish thinker as nothing else than temperance when in its highest 

. t4 J rnan1festation~ W0 must rPmmmt er that temperance was upheld by a .. 1 

Jewi.sh writers of the M:i.ddle Age as a fsuicting pr:inoipil1e and a card

inal virtue in life., Wh:tle ChriBt:i.an soc.iety presented -~O&{.)promineht 



extremes and was held in chains by brutes who demanded all and by 

mollycoddles who wanted nothing, Jewish lHe actua]J.y marched along 

5,3 

·to the even tune of temperance., Scientists to-day tell us that that 

was one of the chief cause for the survival of the Jewish race through 

the dark period of its exU.fo history~ Tt wa.s partly for that reason 

that the v:i.rt ue was not at s olutely de fined and continually stressed 

to ~he same extent as in Stoic and in Christian literature. There was 

no need for it~ .In lif~,howeveri,it was a leading virtue. janaetiua, 

amoni[ the~ Stoics,was the or..e to teacb that sobarness.,whioh h<'l defined 

t5 as_ decorum) was by far the most important of the vi.rt ueB:, · !Us def.in-

Hi.on was generally upheld ty the Sto:i.os, The standard was a heal t by 

state of soul) to te judged ty the cancn of symmetry,tecoming I 
('tr f-' r:: TT 0/(, 

'd,~cqr11--mL In th(~ application of this princi,ple;t10wever,we.rnay easily 

find an entirely new departure,that is if the criterion is made to 

depend on the artistic taste of the individual. Henoe,Cioero's"decorum" 
. 16 1s not characteristically Stoic, 
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V.II~ 

Jmrticw. 

Mor(-) important than valor or moderation, more urgent than wis

dom or temperanoe:,i.s the virtue of justice (J11<(;(.100'Jvr, 1 iust itia, pi~). 

Hesiod,one of the earliest Greek forerunners of the Stoioa,had already 

1 ' . given expression to that valuation~ Fo~,in a senee,justioe is each of 

these qualities; or is all .of them combined~ It certainly is the high

est motive and most i.deal spur to the the realization of those other 

virtues •. It was a strict adherence to this trait of justice that raised 

Hercules to the rank of Sage.Zetio defined it briefly as "wisdom in 
2 J'.;,,, 

d:i.stribution~ We'may retain that aB a workatle de.f:lniti.on for the 

general Stoic o~ihion. 

In Israel it was more than a virtue; it was a passion. It 

was the leading motif of its internal history,of its spiritual 

aohievemint,of Jts literature.It ~ave the tone to the whole SOQial 

philosophy of t~e-Hebrews. Because we shall deal with the relat.ion 

of the Sag'e to soeiety in·subseguent chapters., and because we are 

comparing the Jewish type with the Stoic which was deeply self

centered, we must confine our_present review of justice to its 

individual application to the Sa1e, We must tear in mind at the 

same time that that mechanical segregation of the individual from 

the group is unnatural and certainly UR•·Jewish.Of course,as~de from 

all other considerat1ons,the social life of the Jewi had its keen 

influence on e~ery asp~ot of his injividual character~So much so, 

~~~· that,as we have already olserved,the Sage par exoellenoe,the one 

who rose to excellence in personal conduct as well as in relation to 

_ffl 
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one's fellow•-men,was known in H1::ibrew by the namt'i of ZaddUl (Just). 

This term has pers.isted in the people's vocabulary:, so that even to-• 

day it impli.es much mori:-:, than mere rtghteousnesi3, It .is a t.itle for 

one who .:i.s just:, and pious, and godly:, and temper·ate, and. learned--~•in 

short, for whate.ver the people may hold up as an ideal, 

~Just ice was always regarded as on e of the lead :i.ng at tri

t utes of Godw It is stated or implied .in every book of Bitlioal and 

post•••E:i.tldcal lJterature., God i.s called Zaddik; the coming of the 

godly p~riod will te charaote~ized by the prevalence of justice, 

It ie eiep for Hi.s name that "He will lead me in the paths of 

• ::3 . .. 4 
righteousness~ H~ delights in ii more than in saor1t1ce., On the 

rasis of that Biblical expression,a legend is wo~en in the Talmud 

to the effect that God took more deli~ht in the justice practised 

1-· D ' f f. S ··1 5 
k'Y av.1d than in the 8acri :lees o :fered ry o .. Qmon~ The v:irtue 

6 
appears prominent .in the Formula of Thirteen Attributea, and .in 

every subsequent definition of God's eBsenoe or works, 

Just.ice is also defined as the only kind of fear of God, 

the only real wisdom,rof 
? 

which is oharacteristic of the idea.]. man., 
8 

veritable source of joy, a sure means of It is for the riJhteous a 
-.;) 

~) 
attaining happiness. 

Philo reveals his Academic influence when he declares that 

justice comes after repentance, i.e.,aft~r man ex~rcised hie other 
. . 10 

virtues~ At the same time,he stands on traditionally Jewish ground 

in that respect. He states ~hat just.ice in a personal life is that 

~~--condition wh:!ch comes after one~ haB sutdued his passions and realiz.ed 

an inward moral viotory~
1 

The absolutely and ideally just is God alone!
2 
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13 
The worli,which is based on His Word,is based on the quality of justice~ 

.It was as a consequence of the venerat.i.on of j qst i.ce, that 

·.Israel developed the deepest respect for law. The legal and ethical 

parts of rab t inic literature are the· greatest monument erected for 

that principle~ And well mi~ht Israel be proud of that historic fact, 

for,all the ~uperficial condemnation of a biased world nothwithstan

d.inf5,.,tht1 Jewtsh law and the Jewish inst:i.nct for law was one of the 

finest practical steppin~ stones towRrd the goal of the Sage~ This .is 

not the place to enter in apologetics of any kind,or to point out the 

redeeming features of the stress laid on law in Jewish history~ Suff~ 

ice it to say that justice was re')garded by the Ra'bbis as a matter for 

th&s world,and as a basis for peace,love,and personal iignity. "Let 

not your pass1.on persuade you that you have a refuge .i.n t be grave:~' 

tells us a rabl:: i. when speaking of God's at solute j ustioe-~-a statement 

whj_oh contrasts very favorably with the oppos.:i.te Sto.fo teachin11, at 
14 

the same time. "One who .increaseth justice,increas~th peace" .i.s 

another of tht~ curt rabtinio paradoxes reflect:i.ng the.:i.r conception 

f 15 I ·t . . J J o· that virtue,· .mpartia. judgment.,te .... s us another rabbi,.is like 

a •oorl man with a ~cod heart who will certainly live to have the 

wherewithal! of doing goo~,nani to him applies the verse, 'Blessed 

is the man who trusteth in God,etcJ (Jerem,17:? f)~
16 

To do justice 
17 

means to create an atmosphere of kindness,according to RwEleazar~ 

R,Joshua brKaroha applies a Biblical injunction of fearlessness to 
:1-8 

the defense of justice, ~kl&h reminds us strongly of Cicero's 

definition of oourage 1 mentioned before,as "virtue fighting in the 
. 19 . 

fromt ranlt in defence of justice~,' R.,EJ.eazar and R.,Hanina identHy 
20 

both courage and justice with temperance., Justice is also almost 



hypostaaized in the statement,referred to befora,.in which ,it is con-
21. 

sidered as one of the tools wherebi God created the world~ 

In Mediaeval Jewish literature,,the term of justice ,is 

applied to two ~istinot concepts--already appearing ~n the Talmud-

benevolence and legal justice~ F1requerntly we read of justice also 

in the Greek sense of virtue,or of one of the car~inal virtueatt 

ThuB It n Daud defines justice as such conduct which allows every

thing its dua,neither in. excess rior jn defect,w~ich reminds us of 
22 

Cicero's def in:i.t ion of soterness which we quoted above tt Ib n Daud 

considers justice as the leading virtmr, and expressly states that 

it is not merely a social principle but also a virtue to guide an 

individual in the proper moral adjustment of his inner qualities 
23 _ 

and needs~ Jn his discussion of the virtuea,he does not follow 

j Plato~ He defines justice as a distinct virtue,with ,its seat in 
' -/J ~. the'rational soul,thus taking the place of wisdom which he omits 

V - 24 · f lil:ltogether. On the other hand., Maimonides looks upon wisdom as the 

. \ 

I 
highest virtue:, because that a.lone is truly and essentially intell-

ectual~ He considers justice MiM® as a distinct virtue,with ,its seat 

in the spirited soul1 rather than as a harmony of the other virtuea, .. ,._....,,.,,,.. .. 1-"""".,, ....... 
- 2r-· 

• ::1. ;r- - I ,) a:w,st Aik~ 21.i:& thus adoptJnrJ part of Tt-n Daud s.theory. Justice will 

b~= one of the glorious conditions of the Mess.ianfo era for which every 
26 

pious Jew is waiting most impatiently. The performance of tstioe .is 

natural with a soul trained and guided by wlsdom,a soul that has reachPd 

2? 
real perfect ion, Spinoza accepts that theory of Maimonides:, and main-

t"a:tns that just :tee 2 f3 ,-
1 ::J r ased on reason~ Jjjven social j ustioe:, peace:, 

harmony,tbe spirit of communal lifa,are based on the rational experience 
29 

of man that there is nothing more useful to him than his fellowmen. 

I~ 1, 

I 
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In fact,just:ioe is one of the tests of reason and fa.ith,for the 

latter are judged by Spinoza according to their influence and eff-
30 eats on the charactei and conduct of man, 
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VIIL 

The EmotJ.ons t 

Before we may oomp>]ete our review of JewJ.sh parallels to 

Stoic conceptions of virtue,as realized in the ideal of the S~ga, 

we must examine the place of emotion in the psychology and ethics 

of the Jewish thinkers, The popular opinion is that the Stoics were 

bent on suppressing all signs of impulse-, .. t hose aff ord.ing pleasure 

as well as those affording pain. However,that wqs not the philosophy 

nor the intent of the Stoics~ With but few excep~ions,they agreed 

that the emotions are to be considered natural; and because of 

theirt legitimate appearance they must te guided and controlled by 

somt--'.! more reliable psychic force.,. Upon a careful study of the Hebrew 

classica,we shall discover that that was pre~isely the attitude ass

umed by Jewish thinkers,although the le~ter might differ in detail 
1 

as to what was the best kind of rule or control of the emotionss 

Movement of the soul toward an ol::- ject:iwhich they called 
C. / ' 

"appetite" (Of)1YJ,JC.l.cero--appetitus; Sen~~ca-•-~impetus),or away from 
-- I - - • -

( 

an ol:;ject,called "aversion" (d<fOl'/1~!aliena(o):,.i.s the gent'9ral def-

inition applied 1::-j the Stoics to all the conative and affectional 

statea,which they crudely @roil~®*®~ grouped together under the 
2 

term "impulse~ They recognized several kind~ of impulse or emotion: 

vicious emotion,i.e.,acting against nature,which kind is applioal:le 

only'to, ratiohal beinga,henoe ohildren,animals and the Sage are all 

free from it; rational emotion;which is also determined ty the in

dividual will,like vi~ious emotion,but which stands for a state in 

harmony with nature,and which is therefore shared ty the Sage; in-
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J J d ha,rt alfo 1 evitable emotion,not dependent on the human wi .. :,an w 10 ,.na ·ura. 

and good:,e.g • .,love of nature or of friends:,wh.i.oh i.s also shared. by 

the Sage; and sensuour1 feelinf(.,wh:i.oh .is also i.nvoluntary,and there

fore shared by the Sag~,but over which the Sage should not show any 

8 
mental elation. We see thus that emotion was natural even with the 

Sto.1.o Sage. Aristotle defined the emotions as d.iseases (rr0<0~,«C(ro<.) 

which should be purged out of the sod) (Kd.0°'f'O"l<J )~ But he.,too:,allowt'9d 

for except i.ons. He was never ,quite consistent and. ·¥~~~~·~ .in hi.~ 

treatml'mt of that problemw The same was to a large extent true of 

the Stoics~ Cleanthes saw the emotions come in whenever the "tension" 
F ,) . 

of the soul was relaxed; · Epictetus thought that "the trm3 philos-

opher .:i..s not a man devoid of' nat ura.l fe1::~lingit ut on the oontrar ,v 

]] . ] ]"f"6 affectionate and considerate in a .... the re .. ations of .1 ·e. 

In the Jewish writings we fin~ no instance of' condemning 

emotion as such. Certain impulses are to be cbecked; others are to 

te controlled and guided; others are to t'e ehcouraged and st.imulated~ 

The Bit-le condmmns the impulse of an[4er:,an.d yet holds it up .in good 

light freguently,espeoially when it appears in the form of righteous 

ind:1.gnat ton; just as the Perl pa tet iosi who maintained that anger may 

serve useful ends 1 and should therefore te controlled rather than ex-

t . .7 
1rpated~ Th~t emotion is condemned .in the character of Josephfs 

br•thren,and the absence of it is hailed as a mark of piety in the 

' life of Joseph. It is cursed t y Jacot on his deathted, whenfremembers 

how i.t dominated the heart of his sons~ Tri ·the Psalrns:,Proverbs:,and 

other ilmte Bi'bJJ.cal writings, anger is assoc:i.ated with sin and evi.l, 

it is the charaoterist:i.c of the fool,and the tnstruction .:i.s repf.)ated 
9 

frequently, ''abst~,in from anger~ Patience iB a sign of wisd.om1 and he 

l: 
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6 1 

who controls his emotions and pass.ions .:is superior to him who can oon-

10 
quer a oity~ On the other band~anger is one of the attributes of God, 

1.1 
although He .is also "slow to ange,)r~ .In the exp,.:;r.i.ence of the w.ilder-

ness God's a,nger is kindled. ver,y often against His people; and that 

remains a prominent feature of Jewish history as conceived by Riblical 

and rabbinic literature~ It becomes tht':l bas.is for. retribution and suff ... 

ering, and consonant with justice and the spiritual conception of God. 

Philo has nothing but contempt for those who are slaves to 
12 

anger, .In rabbinic writings,we find both views represented,as in the 
13 

Bible~ "Do not be quick tempered" is Eliezer's dictum .in Aboth. By 

bis wrath,a man is judged,ani the one who is least susoeptitle to it 
14 

is the Hasid. The character of Hillel is so favoratly -0ontrasted with 
15 

that of Sharnrnai because of the sweet. disposition of the former~ · Passion 
16 

is the bane of man,which shortens one's happiness ani on0's life. It 
:17 

:is sure to 1Hd CN' to thf f':lns of Gehenna, 131iBs jn the world to 

come ·.)tt" cbn~Jstsl :tr. one's emand.pation from all the petty 12rnotions of 
:t8 

hatred and jealousy a~d of ~11 the lower appetit8s. On the other hand, 
19 

it ls considered an E'SSE:nUal characteristic of the scholar,, God Him•-

self experiPnoes anger each aay at a certain moment,and Balaam's gift 

consisted in knowing how to strike just that partjcular moment at which 
20 

to pro~ounce hie curse~ God's anger is frequently alluded to by the 
~[) 21. . ,/ 
nae-bis, although),. thE'Y generally :insistf'd tlrnt God :is 1:ot plea.EH:,d to 

th 1 . . 22 T . T see at qua 1ty in man, o sum up,we Tuay regard as the uewish view 

~• those days that ang0r is neither good nor tad in itself; it may 

spell the ruin of one or serve for religious and moral ends,depending 

on its quality,the persori who experiences it,and other circumstanoda~ 

Pr~cisely the same·. attitude is taken to the impulse of fear. 
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28 
Aristotle regaalded it as a disease).. Accordi.n£r to the Stoics:, H .is 

the first of thE-) sinful oond.i.tion of man~ .It .i.s defined (cpd13os.,for

mtde, metus) as a oas0 of a future disadvantage being mistaken for 

a future evil~
4 

and is to be distinguished from caution which is a 

"~ooct' affeotionf almost a virtu~,and is possessed only by a select 
25 

number of wise men at changing intervalsr · The Jewish thinkrrs rec-

. ., t 1 i o J ~ ·1.· • d t h' t 1· t had,//; a i s o n. ··:i. ognized tear as a na · ur11, p11enornenon; ., .. a,. me .a ,, 

d'etre when one relied on God; and yet did not condemn the person 

who cher:i.f1he1d fear~ Fear bwamf'• an lmportant element in religion, 

and :in time; assumed all the earmarks of a v.irt ue. :In that sense:, as 

religious fea~,it was also upheld by the Stoics~ The fear of God 

was indeed a duty, tecause it presuppos~d f8arlessness of man,to 

a largE> exh1nt, Those who fFarless1y faced the most try.i.ng ordeals 

for the consecration of God's name were the most exalted sa:l.nts .. 

Already in Genesis,the fear of God is the taais of morality,and 
. 26 •. .. 

becomes the highest expression of faith. It figures .in the life 
27 

of the patriarchs,in the story of the exodus,anct in the metal codes. 

1'o approach God with fea.r, a.nd through that to have no fear of man, are 

stock phrases in the Psalms anct Proverbs~ The man who cherishes a 

sincere fear of God is truly wise and happyw It occurs even in a 
28 

quaint ~aradox,"Happy the man who fears always: Fear is morality~ 
29 

It is the glory of a woman,. It 1s the distingu:i.shinf.~ mark of <JudaJ.sm~ 

But only when it :i.s ft,a!' of:' s :i.n, or fear of heaven,. Philo, who coml: in.es 

the influence of the Hebraic and the Hellenic trends of thought,con

demns fiear when he contrasts :it w:i.th hope) and then admits that the 
. ~30 

fear of God is to l:~ considered a virtue rather than a vice • 

. In the Talmud there are voices raised against fea~,even 

l 
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against the fear, of rt;ligion; but the majorHy opi.n.ion,.i,s that the 

latter is tote encouraged and fostered~Thus we have the well~known 

statement of Antigonoe in which he recommends the fear of heaven as 
31 

the highest religious motive. It must be tased oneducation~on the 

Torah,~ust as the latter is founded on it~& When identified with 

religion and· morality., i,t becomes the purpose of creation, t be quint-
33 · 

essence· of the universe~ In anoth1:~r passage.,it .is described as tht'l 

irnmed iate! antecedent to p:i.ety:, the cond H ion which renders one fit 

B4 Ai.. I3 • ' R -·,1 f t b 1 . for the Holy Spirit., , ba ]amm, qum, 1n&! . ~ K .eazar, pre .ers e . ove 

of God to the fear of God,and although he recognizes the pedagogic 

value of the latte~,he does not believe that it has any intrinsic 

~alue ~
5

· The contrast between the two affect i.one;., dea]:t w.it h by R~ 

Hanan,1.s further discussed by the rabt:l.s in connection wHb Job; 

and varying opinions are adduced to prove that the two are the sam~, 

or tha.t the one is superior to the other,or that although different 
3(:3 

both forces are equally fit to render one a perfect Zaddik. The 

impulse of the fear of sin and thP sense of modesty or of shame are 
::37 

usually class~d together, When fear is inspired purely by personal 

haughtiness,it is oondmned as opposed to the fear of God and the 
38 

dignity of man,, 

Occasionally the Stoics found a redeeming feature also 'in 

the emotion of gri.ef (A6rr~1 aegritudo))which they deftned as a pre•4 

sent di.sadvantage m:istake·n for a present evtL But as a rule:, it was 

a psychic phenomenon tote avoided. In Biblical writing~sorrow and 

t~r:i.e.f are condemned only when dr1ven to excess,. When .indulged in 

~~ __ moderately as a duty to the deceased 1 or as a state of mind strugg

ltng against temptation, 6r in contemplation of the wonders of Go~, 
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it i.s regarded as ·a pious and meritorious act .. Ph:iJ.o:,in the passage 

39 
alluded to befora,advised the wise man to flee from it, but that 

is because he def j.ned grief as extreme sorrow. He does not Umy tt 

the character of virtue,when it implies the Biblical restriction of 

moder at ion!
0 

The same attH ude is mainta:i.ned also .i.n rabb in.io books. 

The shedd.ing of tears on th~ departure of a pious rnan,or on the 

trourleB of the cornmunity.,.is touchingly described as very mer.:itori.oui~
1 

Indeed, it is a duty to part ici.pa,te :i..n t lrn ~rief of soc.iet y . .,'r he: rab b ts 

explain the troutles which befell the family of Naomi,in the Book of 

Ruth, to have: h:en due to her ·husband's and som1' unw:LlHngfueBs to 

undergo the, sorrow and suffering of their peopite during the fa,:ridne 

.42 
which struck their land. He who does not share in the sorrow of his 

1 1 
43 

pEiop .. e wL 1 not. 'te blessed to see .i.n the comfort of his peop].e, 

1rhe passion of hatred .is akin to that of' a,nger., and the 

Jewish yiew of it was the same as that of angerr As a rule it .is 

inspired by an evil heart,and as such it must te avoided, .It is 

especially reprehensible when the person aga{n~t whom it is directed 

is innocent 1 or as the rat bis called it 11 hatred without cause" 

(t1.ln l7N.l!V)" The Perrtateiuohal codes proh~fi.t it as Wfill as the spirit 

Of. 
4A Tl P 1 · t f' . 1 J . th f- h . h t d f' revenge~ 1e sa mis reguent, .. y comp .. c:nns · e:c e 1s .a e .or 

45 
no oause: 1 whioh is th6 height of :injustice. · 11 Jealousy, passion· and. hatred 

46 
lt1ad to deatb 11 remarked IL.Joshua, It w.asreoause of hatred that the 

Second Temple)which was a center for ~fui practice of all m±tKx virtues, 

was destroyed, which be.1li.ef comzinced the rabb i..s tha.t tha.t feeling 

47 
must be as vicious as the thr~e sins of idolatry,actultery and murder~ 

God retuked the angels who gave vent to the.ir feelings of vengeance 

at the downfall of the Egyptians on the tanks of the Red Sea: "My 

!' 
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creatu!!es are drowning:,and your are singing?!" said the Almi.ghty.,even 

48 
when the disaster was well earned by the victims~ The beautiful zmt 

story depict.ing the superior wisdom add piety of Beruriah over her 

hust·and,R.,Meir.,because she p»,aye_d for the· ann:i.hi.lati.on of s.in inste,ad 

of for the annihilat.ion of sinners,is .illustrati~e of th~ spirit of 
4,9 

kindliness and love wh:i.ch permeated the. atmosphere of the 'ralmud~ 

Yet, there are: times when suoh emotion may bei j ust.i.f.ied and 

even admfred~ The ral,tis sought to .just.:i..fy the hatred which the bro~• 

thers bore to Joseph on the ~round of the latter's .improper conduct~ 

Eve.n the B:i.ble hints at it in the remark put in' the mouth of cJoseph 

himselt,that course of events wwas providentially ordained by God 

for the salvation of the world during the ·years of famine. Jealousy, 

ha.tred and re,venge are· all promi.nent motives and attributes of God:, 

espeoia.J . .ly in the early records of the Jews, -These are also mot:i.ves 

of heroeB, of the People of Israel; are stimuli a.to moral idealism; 

are characte1;istic) «if to a certain extent of rabbinic scholars~ A 
f 

sta,tfime:nt of Samuel the Small, preeierved ln Aboth,i.s cha,raoteri.stic 

· of th.is attitude: "'When thy eneimy fallet.h do not rejo.ice 1
.u ~lest 

,-o 
h

. 110, God will see and He will regret it and remove His anger from im~ 

j 

One statement declares that David wrote his most teautifuJ. songs 
51 

when he witnessed the downfall of the wicked~ Especially a scholar 

may find at soJ..utely neceissar y to resort to an_ger and fa.nat :i.c perse-
52 

out.ion:,' although if a soholar attains his end without re,cClurse to 

. 5,3 
harsh measurea,he is all the more praiseworthy. 

In gene.ral 1 the same attitude ls assumed t y Stoics and tTews 

With regard to the pa$si.ons and ';?motions which reflec.1t the br.ighter 

side of human nature,tut which are none the less dangerous to the 

111 



.i.ndividuaL Ari.stotlt1 calls pity a d.:isease; and others thought of 

love as madnesa~ According to the prevailing Stoic conoeption,pity 

66 

54 
was a form of &.trief, and such must be be. shunned~· Yet., Sto:i.cs looked 

on both as springs of' action that may cause much good to human:i.tye 

Love,in a pure form,is to be the dominant p~inciple throughout the 

55 ideal Stata,according to Zeno's concept.ion of the Utopia;·· and Epictetus 

5 €5 
descrited the philosopher as affectionate~· They spokle of"sober lovt:'l" 

57 as tbe ba,s:i.s of happy marital relations and of fr.iendship,,· .The Bible 

tears fond examples of extreme love among many favored heroes~ lt takes 

us even into the persona.]. relations of happy wedlock, and extols true 

and pure love as a thing to be treasured and 1hiPtih@dr The command-

ment "and thou shalt love thy neighbor as thyself" ia considered as 

the basic princi.ple of Jud.aisrn~ Love,even more than :f.'ear,.is commanded 

as the foundation of human reJ.a;tion to God,. And God's reJ.aU.on to 

His people ahd His children is tased on lcwe
1 
even in Prophetic wri-

58 
t.ings., God obese .lsrael because of love; The AlmJ.ghty ha.ct special 

love for the downtrodden and the persecuted of the: land~ A.1.though 

1 f orie rabbinic statement repudiates the notion of pity as a divine 
{ 59 ··-·~···" ··•··. 

a.tt rib ute, · yet a.not her aut ho.r jty maintains that "whoever shows 

mercy to men will 

pity renders life 

60 
recei.ve mercy from heaven. .It is admitted that 

(-31 
miseratle. The same ~motion is one of the three 

62 
characteristics of the ~Jewish race, Boundless love for one's wife:, 

63 is suggested as the surest foundation of a happy home: For that 

reason a man must. not tetrot h a woman unless he had seen ber:
1 
lest 

he would not,· J.ovef?.4·· J·ust as ma...... b Y . ~ is ound to thank God for every 

pleasure and enjoyment in ljfa,so must one pronounce a benedict.ion 
. 6b 

on love at a wectding, · One must love al]. t be creatures of God; cer ... 

ta1· l t . t . J 66 .. n .y one mus p1 · y even an1ma .s~ 
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The discussion of these few typical emotions will suffice 

to illustrate the Stoic and early Jewish attitudes to emotion in 

general .. Let us now observe briefly how the Med:iaeval Jewish ph:i.1-

osophers reacted to that phase of human behavfuorw "There is a great 

difference between an idea expressed with personal ernphas.ia,facial 

interpretat.ion and joy and one uttered with anger and gloom" said 
67 

Is~1ae]J. .:in his Book of ~:lernents~ That :i.$ not merely a ped.agogic 

truth, but ·also one of immense psyohologi.c value. 'fhe emotions as well 

as their phyaioal expressions are not things "indifferentf but are ~i 

e i.t her to te a.voided or to be cherished., rat her are to be g uide-d ~ In 

the Middle Age as in previous epochs., "the ethical doctrine of Judaism 

demands that man's natural impulses shall be curbed not denied,purged 

. "' "68 not rooted out,ohastened not suppres~ed~ 

Man's soul has three foftoes,tells 
69 

us Saadia. One is desire 

(passion); another is anger (emotion); the third .is counso:1.ousness or 

reason.The moral principle .is to estatlish the t~ird force or faculty 

as the regent over the entire soul,"Every man who lets his reason do

mi.nate his desire arid anger is in tht, category of the Sage~ The em

otions in themselves are ne:ither good nor tad; they were planted in us 

each for a special purpose, Let us allow each to function j uBt in the 

proper place,tirne,degree and measura,so that each will fulfil .its pur

pose test~ li'or e.Ri4{1.e- 1 greed for money should not h~ stifled,but en

couraged to such an extent as will inepire us with ambition to accum

ulate enough for our material needs and for purposAs of charity,but no 

more. lt may become thA source of oppression or of benevolenoe,of evil 

or of g~od; it is for our reason to decide. The same is true of 1ov~, 

or ane:er, or grief, or any other emot ion-•-eaoh has its time an::l. place 
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and purpose and dangers~ Our mental or psychic life .is the product of 

God; hence there .is nothing in it which should be against the spifit 

of God~, prov.:i.ded we use these forces wisely, 

It was God who ordered that we should fear Hlm,says.Barzilai; 
70 

and ~twas He who planted in our heart the love of the world. Henca, 

our emotions are natural,are godly. Even impudenca,whioh .is a quality 

ordinarily dis liked by God and man, is of value when ust'Jd for a nob 1e 

cause.,aooordin~ to Gabirol.,He)too,ref5,a,rds the emot:i.ons as natural 
?l . 

qualities of the senses~ Emotion becomes still more prominent .in the 

system of Bahya,who lays so much stress on the heart.,on one's consc.i

ousness and feelings in matters of reii;ion and.worshipe One must shun 

flattery and cheap popularity,but fill one's heart witft the fear of 

GodKAn unselfish love of God is the highest spiritual goal,which ie 

attained by allowing reason f~ll control over the other psychical 

forces of rnan~EU .. milarly ,Jehudah HalerL,who was himself a,ctuated ~y a 

passionate love and by. fiery emotion which only the highest of poetic 

f.iouls ceule experienoe,.felt that the b::st serv.i.ce of God waB the fnl~

filment and realization of every phasci of man's J.if e, He :i®®Z Hit 

expresses his thirst for the "joy of life and the l~ve of the world" 

in his Kuzart,whicb mean the fullest possitle realization of the em-
l12 

otions, The Sage which he tuilde up in his imagination,ia,like himself, 

a volcano 6f religious and national enthusiasm 1 a prince who subdued 
. . 

every fiter of his reing 1.inelu:Ung his emot:Lons 1 to the. service of the 

ideal., 

Al:raham Ibn Daud seeH in the fear of God,tased on wisdom,the 
73 

truly valuatle end :in life. Translated in different words, it means that 

reason and experienoe,the li~ht of the .intellect eni of the Torah,must 

I 

i 
I' 
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determine the nature of one's highest exper.ience .in li.fe--t h('1 reli

gious f'eel:ing., He g:tves the exact dtef.in:i.tion of the fear of God:, 

"Scripture commanded us to fear Him when it said: the Lord thy God 

slnlt thou fear (:Oeut~10:4)...It is reverenoe:,awe:,not fear of _harm,. 

71 
There .is a great difference tetween these two kinds of fear: The 

ernoti.on of reverence .is to l1 e fostered:, fcyVpropt<Jr reverence is inde~d 

love of God~ One must learn to overcome an;ier and the other impulses 
?t'i 

which lead to hatred and harm~· When we arrive at this period in 

Jewi.sh ph:llosophy.,we are right in the heart of the Aristotelian i.n•·• 

fluenoe.,and we encounter a. new ethical criteri.on,that of the mean .. 

The philosopher who gave it the test Jewish interpretation and devel

opment was Maimonides, 

Maimonides interpreted the passage 6fi Antigonos .in Aboth 

as a rebuke against ulterior motives in religion 1 and he recommended J 

pura,idealistic l~ve of Godw fhat love of God was less of an emotion 

with him than with his predecessors.It was all rationalistic •. It was 

an intellisct. ual love of God, He was so dominated r y the hegemony of 

inte1.leot that he saw no va1lm.~ in the emotions at t:i.mes.,"He who sub~

dues his desireB ty intellectual haqi.ts.,h:i.s deed is oommendatle; but 

h:ls soul is inferior to the soul of him who never yearned for such 
?'' 

d(~sires at all~' 
0 

We can see hwm 1at or under a difficulty and employ 

a mechanical means of reconciliation 1 when he states that the Talmudic 

Passa· ,i,,_1, -"On"'l who sui.·dU"'lS orl"' 's d.t'!q•_1·r,e·•s .1·s "UP"'J0 J·or and ct· si· ·r1 d for 5 ,. , ,. l '" ,._, . ~ . • ., ,., . ... e , 1 . e · 

greater reward~ refers only to when traditional laws are involved. 

Maimonides removes all traces of emotion :from the formula defining 

God. A trait un~orthy of man 1 he would,of oourse;not allude to the 

Creator.,God is not sutjt~ct to any of the bodily mod.ifi.oations:,hence 
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cannot 1.1e said to be, anl~.ry:,or joyous:,or full of remorE;Je~ Such anth-
77 

ropomorphistic allusions i.n Sor:ipt ure must be taken f.iguratively., 

Yet Maimonideis did not believe in the ab solute erad :Lcation of ernotJon 

from the 1~1«.pious man~ "The right way .is the middle coureaf he 

suggests as a guiding _princip]ce .in conduct., "gne should not be quick-:

tempered, nor should one be as feeling less as a dead body, but one should 

· 78 
choose a middle course~ But Maimonides is not quite consistent with 

his principle of the meanw He admits that "theie are cases in which a 

man must not adopt a middle course but ~o to the very extreme of the 

one or the other en&,as for instance in the case of ha~ght.inessg~~and 

79 
anger:: Excess :i.ve hnunilit y and the complete absence of anger are the 

virtues, instead of the middle eourse in thes(!) qualit.ii::.,s~ Thus, Ma.imonides 

may be taken to agree with the general Jewish view,that emotions are 

in themselves neither good nor bad; tut that ~erta:i.n emotions a1r.>e good 1 

others are tad; and most emotions should be juidged by the criterion 

of t be mean, d.eterm:Lned by huma,n reason, Hillel b "Samuel, who fallowed 

Maimonides., had .lilit:s a different psychology altogether, He ruled the 

emotions completily out of the soul,and attributed them to the changes 
80 

and mixtures of the humours in the body~ 

Ctescas rebelled against the excessive rationalism of 

i Maimonides, He came back to the more &5,enuinely ~Jewish .idea that th~~ 

~ I 
\ 

\ 

dmvine purpose :i.n the world is test realized by man in his love and 

fear of God.,He dfined the essenoe of soul as feeling and not as 
81 

reason~ Love teoame still central a force with Jehuda ~o Abartanel 

(Dialoghi di Amore).,. Spinoza goes back again to the "i.nteJ.leotual 

82 
love of God II which rises atove the emotions. It is shared t y God 

and man, for God loves Himself, or love is the self-ctrntered godly 

II 
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process in the universe~~.One'e acts are to reveal the emotions of 

benevolence and kindness., ttcJven t hou~th these art'l nominally to flow from 

the mind .instead of from the heart., Like the Stoics:, Spinoza recognized 

inevitable emot.ions,coming as a result of man's role in the universe, 

of mart being part of nature., But he maintained tha~ an emotion can be 

conquered only by an emotion, and hence the reason, which .is to rule 

or control all the facuJ.ties of the soul,must .in itself be "touched 

.· h · "
84 

Y" 1 d ,• ' -~ . 11· . ] d . ' w1 t emotion., J.e .• , .1..ng up one s emoii,..1ons., as we. . as y1e .. 1ng one s 

85 
reason,means ceasing to be a man.· To study the nature of the emotions 

is a worthy oocupation~For these "follow from this same neoess.ity and 
/ 

efficacy of nature; they answer to certain definite causea,through 

which they are understood.and possess certain properties as worth cf 

being known as the propert fos of an:yhbing else; whereof the comtempla-
86 

tion in itself affords us delight~ Spinoza give~ us his rationalis-

tic definition of emotion: "Emotiorriwhioh .is called a passivity of the 

soul,is a confused idea.whereby the mind affirms concerning its body, 

or any part thereof,a force for existence, (extstendi via) greater or 

less than before1and ty bhe presence of which the mind is determined 

to think of one thing rather than another~ 87 
"An emotion,which .is a 

passion;oeases to be a passion as soon as we form a clear and distinct 

idea thereof>1'here is no mod:if:i.cation o.f the body (emot:i.on):,whereof 

we cannot form some clear and distinct oonoeption,in other worda,which 

Wt"l cannot· destroy or control sf long as we are not assailed t· y emo

tions contrary to our nature..,we have· the power o.f arranging and ass-

Ocie.ting the modff:ic111tions of our l'ody according to the intellectual 
' 
8B , 

ordf'lr~ Spinoza h-'llieved that one JnLrnt rule and check the emotions 

which are contrary to nature,and the failure to do that he called 
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bondage~9 He d.Hfers from the Stoics in that be maintained that we 

do not possess absolute dominion over the modi.fioat.ions of the body .. 

He misterpreted the Stoic view when he conaidered that the Stoics 
. 90 

made all emotions depend absolutely on our w.ilL Yet Spinoza him-

self held that the mind may influence all the emotions to be referred 
91 

to the idea of God~ Since emotion is a wrong form of knowled~e,it 

is un.der the wway of the mental Jll® or rational facul·ties,espec.ially 

of intuition (the third kind of knowled~e); and if~.in so fat as it 

is pass ion, it cannot te absolutely destroyed by i.t:, it can be ma,de to 
92 

occupy a verp small part of the minde As one of his propositions 

states: ".In proportion as the mind understands more things by the 

sec~nd and third kinds of knowledge 1 it ie-; less sut:tect to those em--
93 

ot iom3 which are evj_l, and stands :in less fear of death~ Certain 
94 

emotione,he believes,such as ehvy,hatred and pity can never be good~ 
95 

Others,such as hope and fear,cannot re :in themse.lveJs good~ · In a 

world of true reason,humility and repentance would be ndthing less 
96 

than sin, 

certain 
In the moralist books of the age,of· coursciemotions were 

denounced~ For exarnple,in the Gates of Relines~ of Cbayim Vital we 

read: "Pride., ariger: 1 pet ulanoe., despair, hat red, jealousy, di.ss ipat.ion, 

covetousnesa,deaire for power and self-assertion belong to the ugly 

qualities of men, ma.king man's communion w.it h God .impossit le, and hence 

1 .. - . "9? are i.noompatib. e with sa1ntl1ness.. P.ut the good emotions were up-

held w.ith equal enthusiasm: "Let man love all oreatureff,including 

G • ] . . 1198 · ent1. .es, and let h1m envy none., The emotions:1 again., were not condemned 
. . 

as a class~ They were divided into good feelings and bad ffelings~ 

The Stoics did find a purpose and useful meaning .in the 
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emotions, They urged that impulse be guided and controlled1,not supp, ... 

reseed~ They admitted certain emotions to be natural to the Sage.They , 

praise~ the love of God~ Yet:, on compar.in~ the two literatures., one cannot 

help t>ut feel the warmer:,more human atmosphere of the Jtiw.ish at.t.itude. 

Though slightly exaggerated,William James' judgment contains much 

truth: "If we COJlpare Stoic w.ith Christian ejacul~tions we see much 

more than a difference of doctrine; rather is :it a difference of em-

otional mood that parts them, When Marcus ·Aurelius reflects on the 

e.ternal reason that has ordered things.,thert~ is a frosty chill al:r,out 

his words which you rarely find in a Jewish,and never in a Christian 

piece of religious writing.The universe is aoceptea ty all these 

writers; tut how devoid of passion or exultation the spirit of the 

Roman Emperor isl Compare his fine sentence: 'If ~ads care not for 

me or my children1 her0 is a reason for it.~- with Jot 's cry: 'Though 

he slay me,yet will 1 trust in Him!~ and you imme~iately see the 

difference I meanw The anima mundt 1 to whose disposal of his own per

sonal destiny the Sto:Lc cocsents1 is ther·e tote respected and sul'n1it .... 

ted to,but the C\1ristian God is t_herc to b:: loved and the difference 

between the emotional atmosphere is like that tetween an arctic clim

ate and the tropios 1 though the outcome in the way of accepting actual 

conditions unoompla:inin~ly may seem in atstraot terms to te mu.ch the 
"gg. J 

same.- Let us note that <·ames quotes Jewish examples to illustrate 

the Christian mind~ That is significant,for although the Christian 

his appreciation of the imitated the Jew,ratber than the Stoic,in 

emotions, and i/kss uming an c1mot :i.onal view of t be 
,t 

cosrnos,Je followed 

the Stoic rather than the Jew in his attituae to another class of 

psychic foroes,namely the desires or appetites. We shall now turn to 

compare the Jewish and Stoic reactions to "externals~ 



74 

·r he Des.ires~ 

The Stoics based their strength on their personal laok of 

interest in anything external to character or virtue. Their argum0nt 

wa.s that tf your_ happiness .1.s naxt made to depend on anything material, 

anyt bi.ng perJshat le., then your happiness is ir..sured against material 

lossw They agreed with thA Fuddhists in holctine that happiness is 

found only in the subordination of t.he individuaJl desires to the 

Universal Reason~ Hence,sensual pleasure,wealth,reputaticn,health, 

even life,in short,all things not dep~rident on your gwn reason or 

will,are things "indifferent~ The dootrir.e goes tack to an early 

Sophist,Prodicus of OeoaJwbo also argued away the dread of death 

on the ground that s:i.nce it does not come into ex5.stence until a.ft er 
1 

we are out of ex:i.stence, H really should be of no concern to us .. 

Zeno 1 who adopted the Cynic view, as opposed ·~o the: Academic:, that 

these external advant.a.ftes are n J.nd if fen::nt II, yet ma.J.ntained t bat when 

these things are"natural" tl1ey a.rf) also valuaLle (rrpo11y11/vo<); when 

they are not "natural" they are of 11 low value" (drroTTfOYJYf'JV(){) ~ Since 

happlnerrn or vlrtue consists Jn a, harmony with naturA:,we can see how 

important somf of thef,e "things 5r.differen-t." act uaJJ.y teoome. For Zeno 

~id not retain the restrtctea Cynic intervrAtatj.on of "natnnal" as any

thing undetermined tycustom or authority. There was many a Stoic who 

frankly rejected Keno's "valuatle" externals as inoon&istent with the 

theory t bat ad vantages are indHfc:.rE·nt ~ Tbr, grE0 at nnmbe:r of Sto:ic 

thinkers 1 however,acoepted Zeno's modjfication as the authoritative ~p

inion of their School. They agreed that all externals were ctispensatifuos 

of Providence; tbat some may te rationally used to good advantage; but 
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that one's happiness or virtue was ultimately ~ndependent of any of 

these externals~ It is in view of this att.itude that we appreciate 
,. t 

·th~ ap~arently contradictory teachings of Epictetus .in regard to the 

Saged's duties to himself. Although he does not preach asceticism,he 

inculcates a passive attitude to the external goods of &ife~ He tea

cbE·s cleanliness, an appre-ciatic,n of personal l::eautyi although he &irJmly 

j okt:=:s about his lan;e limb and shows no 1irave concern 1: or his head. He 

h~s a keen sense of personal dignity,and yet he does not iay down any 

such rules at out dresB, or al!rout d Jet, as Mu.sonius did. He deor ied the 

extravagance and luxury of his day,and would have even no comforts of 

l1fei; yet hf• pendts SE:rvads,wim:~ and. arL He telJever1 that where there 

:is character thE:re is rnoraJ.:ity, in pomp a,nd splendor ::1.s well as in dire 

poverty. Hence wealth is not tote denounced 1 except where it is amassed 

at ~he sacrifice of a moral principle, Asoeticiijm may be occasionally 

necessary as a djsojp].inary means to securt> moral freedom~ 

~ The Jewish view in regard to these externals is entirely 
t-

ctJf ferent 1 alt hour;h it was not uniform throughout the ages., The .BJ.t le· 

cons:iders material prosperity as ~. _:gooct;' and even holds it out as an. 

end fbr which to strive,a reward for obedience~ The injunction in 
2 

Deuteronomy a~ainst reuliiplying horses,tuilding larze harema,and 

not because such pursu5ts,when fr.dulf;f-'d ir: wisPly}arE, in Uit:='mse1ves 

evJL BomP of tt;e most envied tlPssings in the Pentatench ~:1.ven to 

favored sons a~i ha~kPr~d aft~r ty oth~rs 1 consiat of a promisP of 
:3 

mater :ial pros pf•r Hy. H:ven ie as late a book as ProvrTt s., wisdom is held 

' lt 11 • \., Jct 1 f ~ 4 
up a.s an 1dea. ·i~causr:· 1t llO.Js .e>nf!th o. days,we,a.Lth and honor.·~ 

Of 6ourse,thB material powFr must te used with dieorption and piety~ 
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"There are some who squand~r and gain ther6)b y"; a11d "one who puts his 

~ '.·,. l'ttI i d b th faith in his wealth will fali.~r '~11!',tte,r is a J. · e a.ccompan•. e y e 
.• 

fear of God than a ~reat treasure .·full of confusion;.,., better a meal 

of vegetables and love therewith than of a fattened ox with hatred to 
• • - • I ~• •• ~ -- - .. 

1t:
6 

To sum up:, then:, while, the Stoics looked on tbe objects of human 
....... .,._ " -~ ~ 

' 
desire as things to be avoided,unless there was no moral principle 

- , -
broken; the Biblical view was that suoh advantages enbanoed the value 

and joy of life unless these were begotten at some relifious or moral 

sacrifice. 

The Btble has no trace of ascettoism~ 'r i1tei Levites and 

. Priests auo were not to shmre :in the inheritance of the Lancl:,were 

7 
not hermits« Their lot was the Lord; they weri to be ocoupiied 

solely with Him/and to have thr.:)ir minds free from worldly interests 

not because these were evil per se but because they were needed to 

dev~te all their time and energy -~/eligious affairs., In fact:,the 

Priests developed into the aristocracy of the land~ The single fast 

instituted in the Pentateuch is proof of the Jews' opposition to 

seH':•denial rather th~n of the contrary., The va,lue of this world 

and its externals is especially appreciated by the author of filcc-

les-tasteis~ "A man to whom God givetb riches,wealtb ,and honor:,so 

·that he wanteth nothing for his soul of all that he desireth,yet 

God giveth him not power to eat thereof,~~.tbis is v~nity and an 

·1 d* "8 ev1 .· 1sease .. 

Scri.yture shows a much keem:w appreciation of bi~auty 

than what is generally supposed~ The fact is that all heroes,and 

·!specially heroines, are descri.bed as excellJ.ng tn physical stat u:re 

• 
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of countenance: No Biblical writer imagined his ideal 
~ , - " 

and "beauty 

as anything ' 9 
but handsome., Beauty is a quality desi:ed of God., ~t was 

only when physical exce~ienoe became a source of vanity and re~ellious7 

nesa·that it was considered as the very weapon directed against ·tta 

its possessor. 

Thei most si.gnifioant distinction between Biblical and Stoic 

values rema..ina in their respeottve attitmles t0 li.fe itselfot It fls 

here that the genius of the Hebraic soul rose to its highest. Whatever 

eschatological and mystical notions filtered into the Jewish mind:;, life 

remained the most sacred:, the mt)st treasured asset, Vi.rtues., happiness:, 

ay,a, even God:, must be found and experienced bert1., Their aims:, a,mbitions 
~ .. ~ 

and effort were directed at the attainment of purer and nobler and 

more va,luable standards of life j_n this world.,T,de Stoics considered 

nothing of trqe value,which was not dependent ofi one's own moral 

character. They re~cognized the struggle for self'"'preservation as the 

first natural l~w with each animal. But happiness was disjointed fr0m 

temporal duration; hence,tbe continuation or cessation of life was of 

nm grave concern,of no real value,and might rationally de~end on one's 

free choice~ Suicide became a "natural exitf which one might resort to 
. 

whenever -life was felt to be somewhat too burdensome.,. Heraclitus and 

Posidonius even exalted death,.:..-thus accepting the Bersian rather than 

the Jewish vtew1--.beoause the soul was., in their teaching:, at its low~st 
10 

ebb while pent up in our body~· The earlier Stoics believed in the re~ 

uniting of the soul with the all7pervading cosmic spirit,and individu

a~ly awaitei death~tbe moment of thai union~with joy, Their theory 

Performed a great service in alleviating the human fear of death; but 
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at the same t.ime it robbed men of the:i.r valuation of life . ., It was 

precisely that attitude which Christianity adopte~~and which caused 

the world to drown in darkness and be set baclt a thousand yea-rs~ 

But whereas Christianity made death a matter of personal concern, 

because the world to come was a continuation of the world here:, 

Stoicism was more successful in robbing death of .its sting but also 
' ' 

of :1ts glories!1 
~the later Stoics· attempted to discourage suicide.~ 

Eplctetus and Marcus Aurt"llius were uncertain of the truth ©f immnrt-
. , r 

12 
ality~ B~t even th0ir v1duation of life was not higher than that of 

the earlier leaders of their School. Compare with this the personal 

jcy;tbe potentiality for heroic acbievement,the hidden springs of 

a sanot:if'ying moralit.Y which J.a,y in the Jewish glorification of life. 

Scripture is even free to claim that"there 1s no mention of Thee in 
13 

death; who will praise tbee in Sheol?" There is no denial of the 

hereafter; but there· is love of thts world,. Man weeps for the deceased:, 

giving vent to the nattiral emotion; yet feel~ comfort in the protecting 

wing of the all-embracing De.ity., 'l'he only exception again is the Book 

of Ecolesiastes,highly colored with the influence of the Greeks. "I 
. 

prefer the dead;tbat are alre~~Y dead more than the living that are 

· yet alive; but better than they both is be that hath not yet bttem,who 

hath not seen the evil work that is done under tbe sun:
14 In fact,

with his lack of comfort in life or in death,with his preference nf 

· ne:rn-b~d.ng.;he approaches tbe Stoics nearer than any other Jewish writer). 

The Talmud inherited the world view ~f the Saripturea,and 

we may be pr9par""d to f·ind 1· n it a o ntJ· "'t · d ct u g o · .nu~ 10n an a eepening of 

Biblical philosophyr But the history of the people had in the interval 

i j 
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givein the rabbis a much saddet' picture of reality:,and thus:~unoo~soi:

ously they shaded their conceptions wtth many Sto.io ideas., Their· 

philes<r>phy of the human attitude to desire is indicative not alone 
- - -

of the profound wisdom but also of the profound pathos that filled 
- .. - •- ·- - . - .. . -

the life of Israel in the days of the Talmud .. They cherJshed the 

same love of ltife and of beautp and of comfort as their predecessors 

had done;. but life was not as lovafl.ll'r,beauty not as re,al·,eomfort not 
- ·- ~ 

as extant as in previous .day~. Well might a rab~i say in the blri0dy 

15 days of Herod:,that "he who incre,aseth possessions inoreaseth cares.~ ' 

The pious treasure their wealth,frankly admits R~Ele~za~,because 
~ ,r- ' 

16 
they do not wish to resort to robber,y.. In u l th 

· 61~! e authorities set 

a limit of twenty per cent to one's oharity,so as not to impoverish 

the populaticn any further~
7 

Ben Zoma and R.Meir exp.ress a Stoic 
18 

thought in their dicta that contentment is the only real wealth. 
" 

Indifference to pleasure' is regarded as a cond~tion for the aoqui.s.ition 
19 

of Torah, But there is no bad feeling expressed against pleasure in 

itself."Three things give a man comfort: a beautif~l hom■ya beautiful 
20 

wita,and beautiful clothes:- A prayer,recorded in the MishnsJimplores 
- -

21 
God to send material prosperity to the people and the landt - In pass-

ages quoted before,wealth and physical attractions were considered as 

d ·t· 1 f'" f h S b' 22 
m con 1 1ona to :1tness or t e hec 1nah~ wndeect,one must possess 

wealth in order to observe the Law best; and for that matterithe poor 
. 28 

are like the dead. "Without bread there is no Torah" was a popular 
24 ' · 

saying... Rabr/a pra,yed for wealth as well as for wtsdom and modesty;,· 

and he admitted that he received more of the first than of tha last 

. t 25, m . • 
vir ue~ ~ven the recluse R~Simeon b.Jooha1 1who was forced to live 

in a cave::, taught that beauty:, strength, wealth and other advantages are 
- ~ 

,i 
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2o 

a.:e proper for Zaddtktm. Poverty is oondemned;ialthough the poov are 

27 . · . .· . 
favored. R.Alexandrai used to pray that God redeem Israel from pov ... 

- ~- •• . - . . ·- . " t 

erty and from f0reign poli tioal sub jeot.iorr,, because those, two condi~ 
' 

1 t ~ G d' · 1128 · · l tions made it difficult for tha peop .. e ·o CAO o s w1' ,. · W.1ien pov-

ert.y was. exto.U.e_d.,i t__ was done as a psychologioal observation, that 
.... ,,., : -· ._ _ . .,.. .. ._ . , .• ,- . - e • · •~ • ·, " · .., - · · • - r ~ 

the poor are mar religi0ue., rather than as a genuine love tor it.,as 

29 
was the oas• in Christian ~iroles~ On th, whole,poverty was then 

so prevalent4that once R~Pappa sai~,if people bring you news ef 
-· ~ - -- ~ - _,. ..... -

your friend's death believe it,but if they bring you news of your 

t 1 
. 30 friend having grown rich,don't acoep it hasti y as a fact. And 

the people were as a rule advised to enjoy their wealth or their 

possessions~· "My son~" said Rav to R~Harnnunp, "lf thou hast the 
t· 

wherewith to do thyself good,do so for in the grave there is no 
- -· - - - -

. if 
pleasure~and there is no fixed time for death~ Anaathou shouldst 

' - ~ .... 

wish to say: 'I will leave my children sufficient to live on when 

lam in my gravaJ who can assure thee that they will keei it~ Men 

are like grass in the f:' ieJ.d.,. .. •some spring u.p and have everyt bing 

31 prepared for them while others fade and have nothini: Even in 

the datkest days of lsrales history,joy and pleasure was the rule 

Qn the Sabbath and festivals; and in connection with every reliti-
- . 

ous or important family and communal affair.,the Jew¢ was commanded 

to enjoy the material gifts of God~8in spite of the opinion that 

the primary moti.ve of the commandment's was not pleasure~3 One must 

use one's will and the help of the Torah to control the passions 
34 

~nd desires of the body, but if one feels absolutely conquered by 

one of the liodily appetites,be it even the lowest,one is advised to 

'· 



81 

35 
indulge .in it,but in a way as not to call forth pu~~-io scandal .. · At 

least,that is the opinion of ~ne ~abti.i .• R.Aki~a te~ls !hat, th! Torah 
'' ,r-, ~ 

provided ample means for one's inclination to self""'denial in the 

institution of vows:,and that therefore one must not indulge :in any 
- ~. -

more.~6 The rabbis entertained a unanimous opinion ~, the quest.ton of 

. 
the Naz'lr.~and_ maintained that one who abstains from the pleasures of 

ht b . t f. d37 
life is a ainner,~lthough in certain cases ta may e Jus i 1e. 

There were:., of course., many rabbis who experienced an inclination toward 

a more rigorous and less pleasant view of life. We hear of one ra.bbt 

who was himself a Nazarite~
8 

R~Meir implied in the title Hastd one 

who was somewhat ascetic and indifferent to pleasure,although he 

would not recommend fastini,flagellation or the breakjng up of· the 
39 home~ RcEleazar looks on fasting as one of the virtues of a saint,and 

another rabbi regards it as a condition for being a !lasid:,although there 

is a third authority quoted in the same passage,who calldsone who 

40 '• · 
fwsts a sinner~ Espec.ially in connection with students of the T'orah 

a note of ascet i.c ri.got: is struok/I1he crushing of personal arnb :i.t ion., 

oontemtment with a "life of pain7 self-habi.t uat ion to hardships:, the 

dulling of one's appetites or craving for comfort,are recommended to 
41 

the scholar. These suggestions might have arisen as pedagogic prin-
, ' 

oiples and as practical observations in days when the study of the 

Torah actually entailed much risk and sacrifice.;· One rabbi/who does 

not refer to abstention or self:-denial, speaks in very vehement lang

uage aged.nst gluttonous st udents~
2 

On the other hand., R* Jeremiah ex

ressly s~ates that a ,student must not fast, for it involves a loss of 

time and energy for the Torah; and there is no dissenting voice to 
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his judgment,!
3 

~rivolity, of c:ourse., is condemned in the Taflmud as in 

t be B·ib1e!4 
The rabbi.s maintained an appreoiat ion of beauty:, and they 

' ,:'• 

prided themselves otl the beiauty of their people and their land,, Jer ... 

usalem received nine tenths of all the physical charm granted to the 
45 

cities of the world,,· Rilshmael declared with~ broken heart that the 

"daughters of Israel are pretty,only the abject poverty renders them 
46 

gracelesa; and 

beauty which was 

two ~t-h~r•" Amor aim abed tears when they t bought of 

48 
is a quality desired of God. 

47 
to perish,, Beauty 

One must be particularly careful in performing religious duties very 
49. J 

gra.cefully.w T.he Rabbis frequently showt3 a fine poetic sense and an 
50 

appreciation of nature; They a1]ways advised the most extreme oare 

of health~ In faot,a man was forbidden to live in a twon without 
· 51 

sanita.ry equipment~ Most rabb:i.s looked on life as a gift of God~, of 

which we must for(:iver be glad,,.We find a statement that ".it were 

better for man not to have been created at all; but which is not 

pronounced in the same spirit as the similar statement in Ecclesiastea~ 

We can feel here that if it were not for the extreme misery of the 

people in that period,they would not have passed that judgment; and 

even under the circumstances in which they lived t6ey did not despair 
52 

but were determined ta lead a moral and repentant life.; illven the idea 

of death the Rabbts utilized for the prornot:ion of a better li.fe: 1 whioh 

was done by the Stoica in a similar manner, To think of death was one 

of the means sug~iested wberl~by to subJue one's evil passions and app-
) 

etitea1-But death was not a thing indifferent~
3 

Because God's deli~ht 
,;:, 

,54 wae oonoeived to be in ~he living,life was to be treasured; There 

was a man who applied the Stoic principle of "the open door" ~o his 
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own daughter., when he thought her l:ife was a. detriment to socd:et y:~ and 

he pronounced his effective curse on her.~ for whioh he was universally 

55 
condemned by the rabbis,,· In the world to come:, however:, men will not 

be troubled by the burden of a.gpetHe and desire.,a.nd thus w.ill be 
• - - -w -

appier,no matter how much one may indulge in one's pleasures in this 

56 
world,,'_ 

Li.fe became still darker an:i gloomier durtng the Middle 

Ag~and thus we hear many a voice crying out from that wilderness 
.• jl',, 

against the "varities of this world! But the stronger spirits of 

even that epoch reecho the Jewish note of the joy and the sanctity 

of lifa,and of man's duty to develop all the faculties 0f soul and 

~ody. !srael:i defines the a:i.ll) of phllosophy as the ideal of being 

like unto God,i.e.,not to centralize all attention on the body in 

animal wise,not. to devote oneself to desires and pleasures which 
- - I . • 

are merely of the luoiiflesh,but to attain the highest raionality 
57 ~ 

and spirituality*· Davi.d al Mukammas reo()mmends self-control here:;· . 
58 

so that infinite joy may be on~'s lot in the hereafter.- Saadia 

applies the same principle which he utilized with reference to the 

emotions~ Man's soul is threefold; re~son,guided by revelation and 

tradition, is to guide t hei other two faculties., des ire and im:pulse:, 

but the latter must not be suppressed, He condemns the ascetics who 

claim that the world is bad and for that reason "commit the error 
59 

of des.erting civilized society.;• or who maintain that the body is 

by its very nature the source of evil~ A c"si.mRl~J~ l:if'e involves both 

body and soul~ Indeed,self-denial is a virtue; but it becomes a 

menace when overdo~e1 or when it thwarts the progress of civilization~ 
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Then there is ~lenty of opportunity to practise self~denial wbi]e,in 

the course of performing our dutiea,without needing to resort to ex-
- T • •• ll 

treme means.Here we have an exaot parallel to the acttal ~ealization 

of the ~toic ~age,.Re considers the advantages as really llind:i.fferent" 

yet "valuable" in so far as these help to promote the welfare of so-
. .. 

ciety,. A proper measure of. food and recreat.ion is necessary "fo main-
- ,.,_ .. 

tain our hes~th; a proper amount of wealth,to do charity and support 

oneself and one's dependents; of sexual ,intercourss,to omntinue the 
.~ ; ...... 

. race; of love to insure the happiness of home. Saadia approaches al-

most the Stoic view when he does not look on life itself,the physical 

continuation of our existenoe,as an end; but like the ®uristian,rather 

than like the Stoic,he regards it as a means for another life. "And 

the love of it (life) has been put in the heart of manse that be would 

not commit suicide in time of trouble~
5
·
9 

'rrue worsh.i.p is when we "ful-

fil our duty to all the interests of life,and" not merely when we pray 

and fast1
60 

"To sum up,man should aoguire in thtis world as much as 

is proper for bim,eat and drink whatever is permissible tith a view at

his needs1and conduct his life wit~xa according to wisdomrlabor and 

public opinion,partake of all the appetites.,as we mentlont1d them,¢q.ch 
61 

one in its proper season: 

A Stoic phrase is found in Barziia.i's book.,when he sa.-ys:,· 

IAnd therefore He created the world like a vestibule,so that man 

, d t "62 need not be forced in it and wbot?Ve1• wishes to · epar :, may do so11 

Be agrees with s,adia in holding that those who suffer and control 

their passions and desires in this world,will enjoy eternal and 
63 

infinite; blolss in the world to come:, and v-:i.ce versa,.· •r11e Sage der-
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64 
ives ail the pleasures of life from one mere hint in the Torah* Bahya 

shows the same attitude as Saadia*Neither asoetioism,nor s,elf-indulg-
• ~• ·- -- - r · t 

ence are the proper ways*. However:~.s~nce body tends constantly to sat

isfy its cravings:,our will and reason must tend somewhat in the oppos-
- <>< •.' ' 1" 

ite direction in order to restore the equilibrium* T,be same is true 

of society in general~wh~oh needs a f~~ asc~tios ~n order to keep 

humanity in the middle course~ The ideal way is the middle wai,and 

not the asoetic*Tbe best crHt-,rion is the Torahr,which prescribes all 
..., - .. ,. 

that is best for both body and soul .. "Trust in God is of idvantr1,ge 

religiously in giving a person peace of mind., in:iependenoe and freedom 

to dt,vote himself to the service of God witpout being worried by the 
.. 

cares of the world'";,.If he has money he can make good use of it :in 

fulfilling his duties to God and man. If he has not,he is grateful 

for tpe freedom from care which this ;ives him. Re is secure fgainst 

mat~rial worries. He does not have to go to distant lands to look for 

sui:port, or to engagt'.} in hard and fatiguing labor, or to
1 exploit other 

65 
people: "Jhis way of philosophizing reminds us so much of the St~iaa, 

and Dr.Huaik's est~maie here of the Sage's attitude to externals;as 
. 

described by Bahya,which we have just quoted,sounds almost like an 

extract from Epictetus.A man's trust in God must not exempt him from 

doing bis duty with reference to his own life,his bealth,his familJi 

e1tot He. must sat:is,fy all his :i.nclinati.ons,so fat as they are i.n conson

ance with reason~ The highest "love of God" is attained when reason is 

allowed to control the desiresr The author of Toroth llansfesh,,oa,main-
-· .,.. ,,.... 1· 

tains tbe doctrine of the mean expressed in Bahya~ On t~e other ban~, 

Abraham b .;:Hiyya believes that the man who .is altogethe1· free from any 
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of tbe·ftesires is superi?r to the man who controls them,fmr as long 

as there are evil q»assions in a. man:~ he may be gu~lty of evil thoughts 

66 
although innocent of evil deeds*. ~imilarly Josph ibn Zaddik believes. 

that the first principle in a truly religious and philosopJlio rot»a 
•• • -• •• - S - •M •• - - • • -- 0.. 

"•u•--="~,,._• 

. 67 
id to deaden the animal des.ires.· He denies any value at all to plea ... ,,,_,,,.,~ 

sure ... 

Wllen we cotne to Je,hudah Halevi,.we reach again a more thorough-
. ..., - - ,. ~ f-

ly J~wish philosophy~ Not self-denial:,but the joy of life and the love 
• ' ' 'J 

of the world are the true worship of God~.A hermit.'s solit~de was food 

for men like Enoch or Elijah who yearned for tht1 company of angels., or 

for f~ilosophers and prophets at the time whem all the conditions were 

favorable for tbe.prevalence of the Holy Spirit. Those people found 

human sooie·ty too burdensome,.aHhough even philsophers needed disciples:,

and prophets,too,w~re not in absolute seclusion~ Hut the Hasld,namely, 

t.he simple worshipper of God, he must: 1dbserve all the commandments:, 

and must be careful to devote himself to all the interests of 1:if::~
8 

"The Hastd is like a wise ruler who supplies all the men of his land 

with their nourishment and all their needs,to each ona his due;no 
~ - ~ 

less a.nd no mort,; so the Hasid allows each sense and each physical 

and psychical f~culty wJatever it requires~He feeds both his soul 
69 

and his body! God even recommended the .indulgence of tbe'desires 

as meth~ds of worship; and when one's motive: is pure:, feasting is as 

proper a means of serving God as is 1asting~ He;too,maint~ina,of 
..., • - - -~ .... r-

·course,that the Torah is the best criterion of canon of conduo~~ 

When one observes the Torah faithfully,one does not neglect any of 

t~e funationa;nor does one tax any of the senses to the point of· 



of dulling or wearying it .• To do just what the Torah oommanded,:; no 
__ • ., ~ -, , • -• .,. • ~- ~' • ..., , , ,. n• • •· - I • ·- .. , • • ' · · -~ "'" ~ , - .- ~ • ., 

70 
more and no less., is the nearest way to God, !"What makes life es-

pecially pleasant are the benedictions .over the enjoyment• of this 
' -

world:, for here we oomb.ine physical and spiritual elation?
1 

This 

poet:---phi.losopher-patriot had no fear of death, either:, so strong was 
~ ' •'•., - ,... - ' - -- • '• ,,_ 

his faith ,in God: "When I am far from thee my death is in my life; 
72 

When .I cleave to thee:, my life .is in my death: , When love is the 

guid~ng motivs,even hardships evaporate ~nto nothingnesa,nai,turn 
, ...... - ~ "t' :" +=~·~ 

into pleasure: "My soul would delight to walk naked and barefoot 

8? 

ruins . 1 11 1 on the desolat•1h1ch were thy pa. aces, he exo. aimed .in his patriotic 

enthusiasm to his beloved fatherlan4w 73 

ln Moses Ibn Ezra we return to iind a soul with ascetic 

inclinatione.,·The aim of philssophy is to rise above the corporeal 

·senses and worldly desire~t The end of life is to acquire a true 

knowledge of the soul and of God,an1 that may be achieved by supp-
~ -- ~ 

74 
ressing the desires of the body~ A moderate degree of ·asceticism 

is recommended also by Abraham Ibn Ezra~All the t~ree faculties are 

to be given their due; but the reason must not only master the 

other two powers;~t must evei check and curb the pasiiona,so as to 

75 insure the soul's freedom from the tyranny of the body~ · Abraham 

~Dn ~aud appreciates the appetites much more deeply~ He finds tbat 

the1 Ten Commandments warned us against allowing free play to th~ 

desires,. True piety, even for the greatest of the philosol).hers:, -.is 

contentment in one's own rosseasions without coveting thos~ of 
76 . 

anotheri Appetite is t&~oonfined to its proper llmita by means of 

the ~rinciple of the meanf Thus reason is to control the whole soul, 
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the middle courseJ:,determined by reasorr,&enstitut~a for him,a.s. it. did 
" ... "~ ~ . ., . ·• 

for Aristotle and for Maimonid~s:, the essence of virtue. .. - . 

Maimonides believed that. our a.ppeti tea were legi timat, so 

long as they were directed towards what was natural and good for the 
~ 

,body?
7 

He appl:Led the Talmudic verdict of sinner to an asoetio?
8 

In 

the world to come:, when we shall be transformed into intellect;:-, we shall//'/ 

neither appetites no:b emotions, Sirnilarly.,,in the ideal Messit-1,nic per.i-

od:, ween reason will be the rule of the land:, wisdom rather than pros-

79 
perity will be its greatest glory,, At present:, too, we must endeavor to 

,.. ,~ 

rise toa as high an intel~ect ual degr!e a's poss:ible. _Yet.:'- wh~Ie ~n 

this life., we are human and limited by b l!!dy. Hence:, we must not curb our . 

inclinations, but use the middle course:, as·, 11:nistqtle recommends and as 

80 
Ibn Daud s:aggeists~ Liberality is a mean between niggardliness and 

wasteful squandering., Courage is a mean·between rashness and coward

ice.&mt Dignity is the middle course between haughtiness and self-
' 

... . t t t t b t th 1 f. · · dl Si a~asemen; con en·men·· e ween , e, ove o money and 1. enesa,etc~ 

In connection with the rule of the mean:Maimonid'l made use of the 

principle of the"oontrary twistr which figures in the philosophy of 

the Stoics as well as of Babya and Ibn Daud, Habit. alone:,aoq\1ired 

through training and practice,will insure for us the middle course~ 

If our nature tends to one extreme,it is therifor of pedagoiio 

value to realize that we must exert ourselves towards the op;~eite 

extreme for some tiroe 1 until we are thus gradually habituated to the 

mean~ "It was for that reason that the Hasidim woul:i not allow thr_'lir 

for 
habits to be bound to the mean1but would &s & precaution sake tend 

82 
somewhat to the extreme! The Torah is the best code devised in 
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accordance with that p~in~iple,"that man should be natural,should 

walk: in the middle course"~ ,,and you may reason a fortiore:, since 
,. 

one who infliied on oneself only the abstehtion from·wine needed 

atonement,one who inflicts on oneself more radical self-denial 
83 

will all the more be considered sinful: The laws of the Torah 

pdint to an exact middle aourse,and one who follows their guidance 
84 

89 

need never tend to either extreme., With all that~man must not forget 

that the proper intention and motive are important., While one must 

devote due at·tention to physical needs, one must not convert and well-- . . 

being into an end of life., That would not be the1 act of a !las td. 
85 

We must bear in mind that with all his Aristotelian materialism,Maimo

nides was a rationalist and a spiritualist,and that be believed the 
' 

h . h t l . • t f' t b h. d t . . t · 1·1 86 
1g es ac11evemen o: man o e 1s ~ra ua ion_ 1n o pure 1nte .. •ct4 

We noticed with reference to the emotions,that Maimuni did not follow 

his• principle of the mean throughout his discussions. Sa,in the 

case of the deaires,he believes that the satisfaction of some of 

them,aven when not allowing the extrem~,is a necessary evil~
7 

.In another 

passage of his Guide,he claims that we aannot be proud of any p~rfeotion, 

be it in health,wealth or morals,except of tt® perfection in true 
.. " 

wisdom,in the knowledge of God~
8 

The appetites are a necessary evil; 

the truly godly man is stimulated by wisdom,by innate inclination to 

do the right; and such a man is superior to one who has desires with 

which tc wage constant warfare~9 

Hillel b~Samuel regarded desire along with sense perception 

as the two .instruments of the rational soul1aBd a proper tralnin~ of 

these as the ·basis for the influence of the Active Intellect on rea-

" 
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90 
eon and imagination,. Albo aocept1~d the mean a.s the cr.iteri~n of the 

good; and also established the ~uality an1 duration of pleasure BS 

- 91 
as a measure for the goodness of an act. Naohmanidea warns us that 

even the Torah is for purposes of detail insufficient as a guide for· 

the appetites ~a1.nst excess .indulgence,. We must take the general 

prinoigle of holiness as a 1recaution for keeping aloof from all 
92 · 

animal desires. Spinoza follows Alba in accepting pleasure as a 
· 93 

criterion for good. He oallis the natural pursuit of one's own 

interest ar/; v:i.rt ue. 1 but he does not id.enti.f .v it with selfishness ~4 

The safest and most ra:i ical means of ,Q11~raom1nfl our pass i.ons is by 

gaining a clear and distinct idea of these,wbereupon these cease to 

be passions~
5 

Like MaimonJdes,he post~lates as a rule that it is 

good "to indulge ourselve~s with pleasures only in so far as they are 

necessary for preserving health~96 "Lastlr,to endeavor to obtain 

only suffi.cient money or other commod:i.ties to e·nable us to preserve 

our life and health,and to follow such general customs as are con-
. . 119? . . 

s 1stent w1 th our purpose~ He condemned suio1des as wea_k-mi.nded:;and 

t . 98 d 
ac J.ng against nature.. He agree· with th<:, Stoics in claim:i.n~l, virtue 

to be action in accordance with natura,and for that reason be called 
--

. 99 silf~love and self+pres~rvation a virtue~ "Everyone without ex~ 

ception may,by sovereign right of nature,do whatsoever he thinks will 

d h . . t ,.100 
a vanoe is own 1n erestv Hence,he defined plea~ure as a good and 

pairi as evil~"As;there~ore,those tbinQs are good which assist the vari

ous Parts of the body,and enable them to perform theii~ funot_ions~ and 

as pl_iasure consists in an increase of,or aid to man's po · 
wer., 1n so 

far as he is com~osed of mind and boiv;it follows that all those thin~s 

Which bring Pleasure are good~ But seeing that thin~s do not work with 

i 
I 
I 
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the object of giving us pleasure.:,and that thair power of act.ion is 

not tempered to suit our advantage,an±,lastly,that pleasure ia gen

erally referred to one part of the body more than to !he other parts; 

tberefora,most emotions of pleasure (unless reason and watchfulness 

be at hand),and consequently the deaires arising therefrom 1 may become 
" 

101 
excessive~ "Therefora,to make use of what comes in our way,and to 

enjoy it as much as possibl1 (not to ihe point of satiet~for that 

would not be enjoyment) is the part of a wise man~I say it is the 

part of a wise man to refresh and recreate himself with moderate amd 

pleasant fomd and drink~and also with perfumes,with the soft beauty of 

g·~owing plants,with drc:1SS~With music.,w.ithmany spor.ts.,witb thatres and 

t_he like., such as every man may make use of without injury to his .ud: 

102 · 
ne:ighbor: "But they who know the true use of money:,and who fix the 

measure of wealth solely with regard to tbei~ actual n~eds;live con-

• »
103 Qf · a• L Si k f 1 d tent with littler cour~e,wDen p noza spea so p.easures an 

appetites in a g6od strain,he does not refer to lusts~for these ate 

not true pleasures .. In fact, it is the otiaracteri.sti.o of the ignorant 

man,as distinct fnom the Sage,that he is driven by lusts aad has no 
104 

acquiescence of spirit~ Spinoza tells us also that "a free man 

thinks. of death ltr':l.St of all things; and. his wisdom is a medicb.atdlon 

not of death but of lif e~to5. 

The Middle AgeVproduced many ascetics among the Jews as 

well as among the Christians~ The extrem cases were all the projuct 

of the i;norance and misrey of the time,and of the influence of the 

outside worldl 'I1he ordinary Jew ofi that era was as moderate and sober 

b . l J . 106 as efitted the chi. d of the genuine ewish spirit~ 
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Closely akin to the Sages's indifference to externals is 

his bearing under physical suffering* The Stoics held that the end 

92 

of man was a life conformat1e to nature .. They recognized Fate as a 

foroe 1 even stiperior to the deity,which controls nature~ It was the 

law of providenoa, the principle determining the universe .. When the 

Cynics said "follow nature~ they meant to break the shackles of trad

ition and authority~of human convention; it was a sort ,of anarchism! 

The Stoics implied by that phrase subordination to reason,a cheerful 

acceptance of whatever nature of fate would mete out~ Furthermora,the 

Stoics viewed the enti.re cosmos as a single organism,and providnece 

extends to the smallest 1etails of life~ Hence to follow nature in 

the daily duties was a verjtable co-operation with the plan of the 
' 

whole, and an acknow .ledgment of the voluntary sub servienoe of the 

individual to the weal of the whole. "All that befalls the indivi

dual is for the ;cod of the whole~w~On two grounds~then you should 

accept with acquiescence whatever bef~lls~~first,because it bappanid 

to you,,was o_rdered for you., affected you as part of the web issuing 

from the Primal causation; secondly,because that which comes upon the 

individual contrJb utes to the welfare, the cons umrnation; yea;a.nd the 

survival,~f the ~ower which d.isposes all thin~s~
2 

Thus spoke the 

Stoic emper0r of Rome~We must bear in mind that the universe is per-. 
meated by a law of inner oausal:ity.,which is both following reason 

and working for the best~Our personal reason is part of,and therefoee 

harmonious with,the Universal Reason~ Hence,it i& rational form•~ 
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,it is natural for him,and it is therefore virtuoua,to resign to the 

course of destinrto submit to the universal order~That is rational 
I 

freedom; th~t is the proper end of life. Non,pain and suffering come 

to every individual in the course of his life*They accompany all our 
~11?'' 

endeavors and pursuits. 1r he nat ura.l and rat ion al attitude is ~iew pain 

as part of the cosmic system; to consider it as "indifferent" since it 

is not in our oontrol,does nmt depend on our will,and since virtue 

or harmony with nature is in rio way compr6mised by it. Since nature 

sends me pai.n,it is best t'or the cosmos ,ill.s a whole that I have pain,
11 

and it were futtle,~un:-"naturalll~unoo:-operativ~rrational,.to rt,bel 

against the pain.Some Stoics did not stand the test. Dionysius of 

Haraolea deserted for the Oynrenaics after he had been inflicted with 

a painful eye-disease? Pa,naetius of Rhodes (c .. 189-109 B.O.fil .. ) hes-
4 itated to say that "pain is no evilf although in a determined, 

rational;harmonious cosmoa,there should be no room for evil~ Marcus 
' . 

Aurelius held up s»~x1~~ firmness of charactee as the supreme good: 

"Be like the headland,on whioh the billows dash themselves continu

ally; but it stands fast,till about its base the botling brakers are 

lulled to rest.Say you, 'How unfortunate for me that this should have 

happened'? Nay rmther., 'How fortunate that in spite of this, I own no 

pa;ng.,uncrushed by tlle present,unterr:ified at the futured_' The thi.ng 

might have happened to any one,but not every one could have endured 

it without a pang:
5

Yet,witbal there is in him a melancholy strain of 

reslgnation to the1 cosmos .. He fails to experience the ,joy of act.ive 

co::,-operation with nature, cbaraoteristic of the earlier Stoics? 'It 

was because of that indifference to pain and reliance on natu~e,that 

the Stoics looked with ease and no perturbation on death. "Death put 

i ! ,, 
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.Alexander 
artd his ~table boy on a par. Either they were received into the sern-

' 
inal pr&naiples of the univerae,or were alike dispersed into atorns: 7 

When one faces pain,just as when one is confronted with any other 

situation involving choics~the will is.called into play. But the will 

is colored by the intellect; and when 1.t is warped to false judgment 

and weakendd by slackness of tone,it errs and sins; when it bas the 

proper tone and self-control, it rises to a true decision,,determines 

a virtuous act~ The ethical problem of the indi.vidual is to bring him

self.,a part of naturei.:,into harmony wlth the whole of nature., This 
g C 

harmony is vir.tu.e («f<nA,.virtus). Ulysses was considered a Sage large7 

ly because of his power of endurance and his vi~or., thus never falt

ering in his duty of helping the plan of the universe,of showing true 

free-will .. This philosophy explains the Stoic paradox that "the wise 
10 

man is happy even on the rack: We may recall that Zeno defined the 

virtue of courage as "wisdom in suffer.in~: Indeed,one must endure 

pain on the same basis as one must control emotions and subdue desires., 

"It makes a tremendous emotional and ~raotioal difference 

loi one~ says W~lliam James,"whether one accept the universe in the 

drab discolored way of stoic ref:Jignat ion to necessity, or with the 

passionate hap~iness of Christian saints, The difference is as great 

as that between ,assivity and activity,as that between the defensive 

and aggressive mood~~~•ttFo~ when all is said anj iona,we are in the 

end absolutely dependent on the uni.verse; and. into sacrifices a:.nd 

surrenders of some sort,deliberately looked at and aooepted,we are ir 

drawn and pressed as into our only p~rmanent positions mf repose. Now 

in those states of mind which fall short of reli.gion;tbe surrender is 

I ., 
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submitted to as an imposition of· necessity,and the sacrifice ia under

gone at the very best without complaint.In the religious Iif~,on the 

oontr,ry,surrender and sacrifice are positively ~spcuaei,even unneoe-
- .- '! 

ssary givings-up are added in order that the happiness may increase. 
' e 

Reltgtoui thus makes easy and fltottous what tn any oase ts neoessaru • 

••• There is dignity in both these JK®~essss forms of resi~nation (Sto

icism and Elpicureanism). They represent distinct stages in the sober.ing 

process which man's primitive intoxication with sense~happiness is sure 

to undergo~~-(B~t) compared with the complex ecstasies which the super~ 

naturally regenerated Christian may enjoy,or the oriental pantheist 

indulge in,their receipts for equanimity are expedients which seem 

1 t d ' th . . 1· ·t 1111 Th b •,;i t t a. mos cru e 1n e1r s1mp._ 101 y., · e same may e saLJ as o he 

difference between Stoicism and Judaism with tespect to their respec

tive reactions to pain~ There are in the Bible traces of the feeling 

of complete helplessness and belief in fatalism~ ·r here is s0met hi.n~ 

of it even in the blind obedience of Abraham o(,,,tbe voice of God, 
' , l'''"'d 

1even\when against 'his wi.11 he is forced to e~··pel Ishmael:;
2 

when even 

against his reason he is on the point of sacrificin~ Isaac; or in the 

characteriatio remark of La.ban., "The thing proceedetb from the Lord; we 
13 

cannot· speak untc thee bad or good: There is resignation to a power 

revered and· feared; there is co-operation with the plan of fateqs© O.f.i' 

to speak., We find the same reaction in Aaron ~t the moment wheri the 
. 14 

sudden catastroFhe befell his two sons~ It is implied in the choice 

of 1srael and in their duty to be holy,in order to conform with the 

plan 6f the Almighty!
5 

Scripture indeed looks on pain as evil;but as 

an evil which must be received with gladnesa,for Jod punishes in·the 
16 

same •.wirit as a father, The Bible,too,olearly expre1 the belief 
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in human free .... will} 
7 

but freed.om is at Hs highest and b$st when i.n 

conformity with the godly laws of the universe~ The Prophets looked 

on their own mission as well as on Israel place in the world as mere 
18 . . 

incidents in the divine plan of the cosmos« The Psalmist prays con-

tinually fr~~ for exaltation and relief from pain; but no amount of 

suffer:i.ng will bend hi.a faith in God and his allegiance to the moral 

law~ "Even though I walk through the vallet of the shadow of death, 

I will fear no evil,for Thou art with 

chastiseth is happy" for he learns in 

19 
me: In fact, "the man whom G©d 

· 20 
that manner of God's Torah~ 

The Psalmist prays,"Teach me,O God,to do Thy will" with the same con

viction as the Stoic that a life conformable with the highest will is 

21 
the true end of rnan~ The same spirit· is prevalent in Proverbs: suf'f-

22 
ering is a token of God's love; reliance on Goi,on the absolute 

goodness and wis::lom of the cosmic force., in spite of what may happen to 
23 

us. indivi::luall.n is the source of real happiness. Kobeleth is aiai.n 

the grand except·ion. In Epicurean style;be denounces pain and suff

eri.ng,~nd since all is va.nity,let us flee from it and embrace pleasure,. 

Job,the great eplc of suffering,ie proba.bly the finest product we have 

of the Stoio~like attitude to pain expressed by a Jewish author~ Job 

refuses to blame himself for the evil that befell him; he regard~ it 

as a wart of a divine plan whicb he adrrrittedly does not comprehend. yet 

altbou~h he, wriggles in pain an:.! cun,t':::; th(• dHJ of' hhr tirth, he refuses 

to rebel a~ainst Joj. He is suffieiently human to feel the stin1 of 

Satani blows; he is sufficiently frank to admit that he regards it 

as bad; but he is sufficiently faithful and courageous and wise to 

recognize that he may riot understand the meaning and the ~ood hidden 

in it and that,therefore,he must submiti 



The books of the Apocrypha continue in the same strain; 

Pain is part of the divine plan--to punish;to tryjtO hold up go0d 

9? 

:ln bold rel:tef thereby-.. -an:i man must overcome it with profit,, Philo:, 

tOOfsuros up that the "goal of philosophy is to know how to live in 

accorda.nce with nature.,whioh ie identical with a. life of r~aaon and 

. t lif f 11 · t·h ct· · WOf
d 1 11

24 
v1r ue or a .. · .e .o ... ow:rng e · 1v1ne lllt&Jl or. .. aw.. But here a~ain 

there ia tht., d:ifferenc,~ as well as the resemblance with Stoic para

llels~ The wise course is to endure and to resig;n., But that did not 

imply re~ellion; and was in no way incompatible with an aggressive 

attitude tDwards the avoidance of evil1the alleviation of pain,the 

co-operation with nature in such a manner as to call forth the ad

vantages rather than the disadvantages of nature~ At least the later 

Stoics did not show the ~ame religious comfort,the same willingness 

to profit by evil, Philo tells us that both Moses and the Chal1eans 
. 

conceived of the world as a symphony; but whereas with the latter it 

led to buse materialism ani fatalism,with the former it spelled 
25 

aotive harmony and service and comfort~· The same is true with resp~ct 

to the Jew:lsh and. Stoic teaching about pain, At bottom the same,,y~t 

because•~ the differing world-vie~,it led ~o different expressions 

which made all the difference imaginable~ 

The rabbis of the ·ralmu:iio literature oon-tinued the sa:rne 

view~ "Tbe fiabbinical notion is that misery an1 iistress exist 
26 

chiefly to be alleviated by the good among men~ The fates of human 

beings are not alike; they differ as to strength,posseseiona,and the 

events of their lives1 'so that love and benef:iofe.nce rna,y have the 
27 

opportunity to translate themselves into actsJ" Natht~rot· .Arbella 
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advises us not to despair of punishment~
8 

Gamaliel b,Judah gives the 

formula: "Make His will thy will,so that He will make thy will Ria 

w111: 29 There is an echo of the Biblical teachin; that pain is a token 
, 30 

of God's love in RwJanai's observation that the pious suffer most. 

The ordeals through which Abraham passed ~~re indicative of God's love 
. 81 

to him as well as of Abraham's love and devotion to God. If a man 

can find no personal guilt to account for his sufferini,let him consider 

32 
it as "pain bf love: There is an express Amoraic statement that 

whomsoever the Alrnight y loves he punishes., and that thtJ rewar::1 is great 
33 

for those who accept such punishment with love~ Such suffering is 

called"pain of love" because it givds a man eternal freedom,and preo-
34 

ares him for the highest re~ard~ A braitha is quoted in the name of 

R.Simeon b.Joohai to the effeot,that "the Holy Cna,blessed be He~ 

pres,,nt~ca Israel with three precious gifts,an::i all of these He gave 

with the accompaniment of pain,namely the Torah,Palestine and the 
35 

woriJ:d to com(:,: There is a note of Stoic pessimism in the ~assage 

that one's birth and death and moral responsibility araall determined 

for us against our wil.1~
6 

There is even the spirit of rebellion in 

a f~w passages: R.Johanan protests that he would have neither the 

.d th . l • h .1.d . t 3? A 1 ' f . l . 1 rewar nor e pain w nc precea s 1 ~ , 1 ~ 1n p 1ysioa. pain is 
38 

no life at all~ But these instances are very rarejand they· are most 

likely directed against the glo~ification of suffering and th~ self

infliction af pain which was prominent in the philosophy and practiee 

of many a religious sect at the time~ On the wbole, resL?,nati©n to 

the evil dro;s of life and a cheerful acceptance of whatever God 
39 

metes out, is the aui:<m recognized religious attitudet That is a con;-
40 -

diiian for the acquisition of Torah~ "A man must recite a benediction 
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for evil as well as for good:
41 

The recommendation that"a man should 

be in the habit of sayin~ 'whatever the All M®roiful doetb .is ftJ:>r 
42 

~ood'" is attri~uted ta may rabbis. We are told of R.Hanina ani his 
· 43 

School that they w·oul:i cherish and welcome trouble. l!lven R.Amt. who 

looked upon pain and de~t h as the consegmrnoe of sin, wouB. ha.YJet ua .-
' . 44 acoe~t these cheerfully as an atonement for our a1ns. Frequently 

the praise is repeated of "those who are insulted and do not insult, 

who hear themselves reviled and do not retort,who aot out of love 
45 

and rejoice in suffering: · R~Jose was ev€n supposed to have ~rayed 
46 

for kidney trouble. because most Z.ctdd ik tm die of that ailment,. an 

extreme case of oomplac~ncy undef the most excruciating ·pain is that 

of R"Nahµm of ~imso., In the course of a visit:,R.,AlHba once remarked 

to him1"Alasl that I see you in this condition: to which R~Nahum 

replied,"Woe is me that 1 do net see you in the same condition: 

"Why do you curse me?" asked the guest in astonishment*"Why do you 

object to suffering?" remarke:i tht? sick man in similar, surpriee:
7 

'fhe "Gamzo" legend was indeed a float:i.ni:!. myth attributed t© many 

a t1JJO.td,ia11 hero,which is evidence that the philosophy of it was much 

admiredl A bright aspect is discovered ~vn in the greatest of all 

oatastrophea,keenly felt by all--t~at of the destruction of Jerusalem* 

It was the great opportunity giv(,n Israel to convert the world:,sai:i 
. ~8 

one rabbi., Man shoul:i never 1proteat against the decrees of heaven. 
. 49 

remarked R~mleazar~ Whoever takes delight in his pain brin;s salva-
50 

tion to the world;saii R~Joshua b~Levi~ A keen psychological obser-

a t i(!)n is reo orded li1i1 Abba Hanan in the na.me of R .. IDl19azar: Prosely·tes 

nowadays suffer because they are motivated by fear rather than by 

lovetfor were the opposite the case,they would not regard their or-
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51· 
deals as souro~s of suffering. It becomes a joy to suffer for the 

great id$ala of the Faith. lt becomes a source of ha~piness to co

operate with the will and the plan of the Oreator,and all .incidental 

pain is ignored. Even God Himself prays "May ~t be my will that my 

children accompoish mJ will:
5
·
2 

And in that plan and will of God:, gain 

is an eleroent,and must not therefore be repudiated. 

In the Middle AgJ,"{~e ~ame Jewish power of endurance and 

joy in suffering for the cause of the Most Higb,obaracteristio of 

th@ Biblical and Talmudiaal perioda,is maintainei,although the 

people show less courage in their reaction to_ personal,individual 

afflictions.'l'he purpose of philosophy,the ob,jeot of tradition,the 

only meaning of revelation is to teach man the eseenoe of God's 

will and in,aire man with the 1esire to do 3od 's will,, With all 

his opposition to asceticism,Saa1ia maintains that evil is not the 

fault of body alon~; that pain may be due to the nature of the s0ul 1 

53 
may b~ a condition imrosed by God for man's own good~· Barzilai 

posits free-will as a God~given gift.which implies that man is to 
54 

use it foo in a way to imitate the will of God. God is the smurae 

of evil as well as of ~ood; but it is ~an's privili~e and duty to 
55 . 

ohoos,, the latter b v means of his free-w:ill~ The greatest gift to 

mania wisdom,tells us Bahya,because that leads us to the will of 

r-. d5·6 H · J · ~ h . h b d f th t . t t l t ~o .e um1 .1~y,w 10 e regar s as one o.. e mos 1mpor an e emen s 

in right conduct,iroplies "the en1urance of misfortune with reaig-
. 57 

nation: His own strength of soul and power of endurance is manife~t 

in his prayer offered in the depths of the night: "My Go::i; 'I'hou hast 

brought upon me starvation and penury~•Into th~ depths of darNness 

Thou hast driven me,and Thy might and strength hast Thou taught me, 
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But even if they burn me in fire:;;, all the morll) will I love Thee and 

rejoiue in TheeJfor so said the Prophet, 'And thou shalt love the 
58 

Lord thy God with all thy heart!"· tJehudah Halevi's Hasidthanks 

59 
God even whep he lacks all pleasure; and"he is always happy: "But 

even during his struggles,,. says Schechter ., in reference to Halevi. 

"the fear of the jaint is not for punishment,for suffering is looked 

upon by him as another token of God's love;indeedfas a ~ift of h~aven; 

nor is his hope connected with reward::, which he would consider unwortl}.v 

and mercenary,Death has no terrors for him:
60 

Maimonides' solution of the problem of freei--will is akin 

in method to that of the Stoics .. In the last of his Eight Oh&Pterai 

he tells us that God established the harmony of natu.rt,,but man ret

aine~ his freedom to do eertain aota,which acta,when dona,will bring 

the inevitallle results in conformity with the laws of. nature ... Thus:, 

man may or may not touch fire; but if he touches it.he will reaw the 

inevitable consequence. It is similar to the Stoic harmonization of 

human free will with the t~« theory of the cosmic Law of harmony .. 

Man controls inward attitudes,and therefore outward acts or expressions 

of those attitudes, by his will.But man will re~p the consequences of 

those acts which will follow the laws of nature~ Moses b~Maimon 

f4U©tes the Talmudic dictum, "all is determined in heaven, exoe pt the 

fear of heaven" (man's conscienc•,charaoter and motive)~Thus man has 

the choice even of his inward reaction to pain and will; as fer as 

the conseguence,that will tlieililaw. :i;rooee:i .in harmony with the pre-

$Stab lished order .. Man cannot determine his temperament.;b ut he can 

determine his acts~ Gersonides laid. so much stress on God's free-wilil -· ' ( 1"}1,f,,'ff~ 1~ :i ) 

I .. 
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that he, sa.01tif'iced even God 'a foreknowledge for ·U., "A man's freedom 

may succeed in counteracting God's order.,;nThis is signified by the 
61 

expression 'God repents'" The Karaite Aaron b.Elijah of Niaomedia 

insists on the principle of "chastisement of iove" and shows his 

sect's superiority 0vtr the Rabbanites who held the opinion that 

"there is no death without sin1nor suffering without guilt: 62 Of 

course.,we haj ample evidence of the Rabbanites' belief in the same 

i"graoe"of pain •. Albo sees nothing but evil in pain;and that should 

63 · 
be shunned~ Of course,one is not to surrender ideals for the sake 

·of avoiding pain; but one should avoid guilt or carelessness or 

whatever else may bring about suffering~ Similarly Orescas who 

believed that the essence of the soul was love and desire:, claimed 
64 

that pain might destrby ite Spinosa believei .in the compact harmony 

of the oosmos-;.,-twerything is determined by law., Man's ohiC1'f good is 
61-

to realize this harmony and his place and duty in itw~ He taught 
· w~s 66 

that pain in itself ts bad; that superstition is false because ~it 

seems to account as ~cod all that brin1s pain:
67 

But be did not define 

pain as inclusive of what we ordinarily term under it .• B .v a clear un

derstanding we. are all able to lose sight of pain, and ''the netter part 

of ourselves till surely acquiesce in what befalls us,and in such ao-

11 d • II 
68 s • f 1 t 1 quiescence wi.. en eavor to persist.; p1.noza s view,. ike he genra. 

Jewish view.;it:J based on the same philosphy as cherished by the Stoica:, 

which we may briefly summarize in the words of Lazarus,that '!the 

1 ~ 
mora neither ia,nor Qrows out of,opposition tm nature: 
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The Joy of Life,. 

In disoussinlt! the virtlle of courage.,wj·~noted that with the 

Stoics it ha1 both a positive and a negative implication* It meant a 

spirit of entejprise as well as a wise ani.brave reaction a~ainst the ~ 

onslaughts of nature against our body and mind¢ Activity and anergyJ 

more than $motion an1 feeling.were the constituent elements of a natu-
- ' 

ral and harmonious life! "To keep quiet and enjoy WijS the maxim of the 

Epioureans,e Sense was their guide. The Stoic tau;ht that man was sent 

here to bestir himself and live:
2 

The Epicurean God enjoved rest; while 

. th t St i di i 1 · t . . 1 · ,..J • 
3 r h S w1 he o·oa, ·v ne qua 1 1es 1mp. 1e~ activity~' e age was supp-

osedly an optmmist~ Even Marcus Aurelius had faith in the goodness of 

'4 
th~ universal order~ And to do one's bit act.ively and forcefully was 

a way of expressing one's participation in nature., That spirit went ~ 

back to the Socratic example of virility and strength of character,. 

(fWKf'cXTtK~ {a-xJr)~·l'hey even ident:tfit~'..i virtue with this will':'°power:!and 

since virtue is self-sufficient.,that became the all sufficient qua.litv~ 

Virtue was~Df course,a disposition rather than an act~but it was a 

disposition for activity. However,that spirit was not as prevalent with 

the later Stoics. They adopted the stress laid on contemplation by the 

Academicians and Peripatetica,and regarded that as the source of the 

highest satisfaotimn~ God himself contemplates creation. The change 

in emphasis led those Stoics to lay more str,:~ss on the self-restraint 
I . th. 

(Kfi&'\ TO$) of Jooratic character than on its strength (f irxus ):;· on the 
7 

blamelessness more than on the accomplishments of life. Seneca's Saga, 

fer exampl~1 lac ke:i all ambit ion and was d isti.njuished for a "s imi:i,le 
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life: for a spirit of quiatiem ani resignation~ On the other ban~ 
9 

Epictetus r~turned to the older conception of str8nith of charact~r. 

Hand in hand with the spirit of aotivity,went the feeling of joy in 

11.fe,whioh was exper:lenoe:i by the ear>:ter Stoics .. It was a joy in 
- •- -

co-operating with natura,ai joy_ip ~ting a partner of God,as the 
' · :~~ tv ·l'f.. :,\ ,., {,_· ~ 

Jews expressed it,. The later Stoics missed that,as we have already 
· 10 

had occasion to observeor The earlier Stoics awaited even death with 

jof,for they realized that it was one of the big steps in one's per~ 

sonal harmony with hhe universe; they knew it meant the reuniting of 

the soul with the all-pervading cosmic spirit. The later Stoics 

· ijOtive 11 
awaited that:,too,with resignation rather than w1tn 11 .Joy., "On the 

whole;Greeks and Romans looked on thost) as Sages who worlted hard for 

good of the world~were untifing in their efforts,and led virtuous 
12 

l:i.ves.,shunning personal advantage~ 'rhis activi.ty:,whioh they ex-pellIDd, 

shmuld nat be confused with restlessnesa,wbich they regarded as an 
13 . 

expression of ~rief' .. Calmness and rest are indeed qualities to be 

sought and used to good purpose by the Sage--b ut these are not incom

pat Ible wi.t h assiduous act iv·it y w Recognizing this trait in many Stoics:, 

it is therefore wrong for James to generalize and claim that all 
~ ... ~... . 14 

Stoics looked on activtty and service as a yoke.,. or that tbey all 

lacked completely an enthusiasm for the world~ Their joi,not as keen 

and not as lasting as that inspired by the religious impulse of the 

Hebrewa,was a joy and an enthusiasm nen the less~ 

Judaism was an optim:i.stio world-view .. , Tht\! ancient elders 
.,.,..;_.,,,.,,~,..¢N,~'1" '" ., < 

t~lling the tales of creation,repeated the refrain that whatsoever 

God did "behol±,it was good~ Their hero Jas equally a man of strength 
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and activity .. In a previous chapter we pointed out that they looked 

on Previ.denoe and fate to be working always for the best-,-always 
· 15 

"God had planned it f'or good: · Both la,bor and rest:,eaoh in its J!)roper 

time:, were equally cond it :i.ons of hap.piness .. We e~member t.hat "with the 

swea, of thy brow thou shalt eat bread" was a curse pronounced in 

punishment for an offence. But another Bibl&oal accmunt teils us that 

Adam was originally placed in the Garden "to till it and guard it: 
• 

And the prevailing Scriptural spirit is respeot for la.bar .. At the 

same time,it reoogni~e~s the importance of rest,of leisure~of the 

calming influence of the Sabbath and festivals; It is most liilel.Y' 

that the Jews derived their Sabbaths from the Chaldeans; but whereas 

with the latter those were days of taboo;with the Hebrew they became 

days of rest in our modern sense of material and spiritual recre~tion. 

It is also to the credit of the Jewish spirit.,we may remark incident

ally,a■ Professor Lazarus has already pointed out;that wh~reas Aris-
- ' 

t@tle justified sl~very on the ground of the importance mf leisure, 
. . 16 

Israel invented the universal Sabbath .. Once in a whi1t!l we hear the 

voice of the Psalmist or Prophet hanlerinQ after the ideaf!gp the 

desert., But that passion of' the idetlists was the result not of their 

hatrtd of the city and its reguirements~but of their outraged conscience 

against the social in.justice which pervaded the city" '!Would that l 

had wings il.ike a dove I 'fhen would I fly away, a,nd be at 'rest" Lor., then 

would I wander far off;! would lodge in the wildernessll;For 1 have 

seen violence ~nd strife in the city:
17 

And even in the desert~their 

ideal was not to be found in a hermit's celltbut in company of the 

whole nation,as in the days when God led his people out of Egypt~ 

And the Prophets themselves:, with few ex:cepti.ons., were men of storm and 
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stress., men of true atren~t h of characteir. Contemplation~ a.s the day 

of rest,was extolled. Meditation of God and the universe was a virtue; 

but tbese were not e1clusive of a vigrous,energetio participation 

in life. Joy was also tbe great gualiyy of the Law: "Light is sown 

for the Zaddill,and joy for the upright in heart ... Rejoioe ye righteous 

"
18 ...i , t· "19" in the Lord. "It is a joy for the Zaddtk to ~o jus 1oe. Worship 

· 20 
the Lord with joy" is an expression of th~ best religious spirit 

of Israel. "Go to the ant~tbou sluggard; consider her ways and be wise" 

. P b. t th h 1 k . d b · t · 21 
1s a suggestion in rovers o ose w o ac 1n energy an am 1 10n. 

"Even one that is slack in his work is brother to him that is a 
. 22 

destroyer: The ideal wom~n is known for her strength and untirin~ 
23 

zeal in the management of her houselold. A joyful heart is a gr$at 
24 

asset., 

25 Philo said that the good man loves mankind and solitude., 

He extolled contemplation ani,tberefora,retirement; "f~r what life 

can be better than that which is de~oted to speculation:
26 

But he 

advised at the same time to keep an interest in human affairs., Philo 

himself d&vided his career between solitary contemplation and pbblio 

activity., Re speaks of the: joy of serving God., In his ecstasy.;man 

attains the highest happiness of life~ He even declares that excess 
2? 

@f joy makes the mind gr©ater~ Be condemns the lazy~and ~laces 
28 idleness in the same category with all the other evils, 

Strength of character and an enthusiastic joy in life ,~e 

the dGminatiog characteristic of the Rabbis~ Tber:~f~e moments of 

extreme suffering and despair, of hopes blasted and vitality sapped., 

But most frequently,it' was the spirit of unconquerable coura~e and 

I 

I -
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.ioy that filled the heart of the Ta,lmudio heroes. The spir:lt of en

~rgy and social co-opeeation brfflatbes through the terse remark of 

Hillel: "If I am not fer myself,who is for me? And if lam for myself 
., 

29 
alona,what am I? And if not now,when?" Joy must be the possesaion 

30 
of those who devote themselves to th@ 'rorah. Oontemplat ion ia reo-

ommended., but fir.st one must attend to the more active duty of study~1 

Without the joy which should ~coompany the performance of the religious 

duty,there can be ho emanation of the Sdheohinah,
32

said R.Judah b, 

Tema,Be fierce as a leopard1and light as an eagle,qutok as a deer and 

strong aa a lion,in t~m Jexfexmam~• doin; the will of thy Father in 
33 

heaven: Thi.s saying was incorporated ie as the preamble in the codes 

lli of the, Middle Agf~ 'fhe future world may be full of sad and ser:i.ous 
1 " 34 

conditions; but in the p~reaent world a dew must en~a"e in joy~ 

Activity is the first step on the way to a higher and b$tter realization 
. 35 

of the religious life,sa~d R.Phinehas b~Ja1r~ Joy should distinguish 

the Jewish festivals,an~ for that purpose the piious ~server receives 

S 
36 r · · t f t d j d th an extra. soul on the abba.th., '.he sp1.r1 o res an oy ma e e 

Sabbath one of th¢ most beloved features of the religion., and the day 

37 
was described as the mate of Israeld Those who help to cheer up the 

sad are, assured of their share in the world to come.,was a heavenly 
38 

r~port brought by the prophet Elijah. The statement of RaVituotea· 

by R~Hiyya ~~Ashi,that "scholars of the Toarh will have. no rest even 

in the world tQ cmme" ls taken to mean that they will continue in an 

active pursuit of the Torah,continue to mark progress in their calling 
39 

even at'ter they will have passed through life. Aoti.vities of a public 

nature and for the weal of the community may ~o on on the Sabbath daJ, 

is a statement in the literature derided for its pettiness ind form-
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S 
40 

alism in discussing the etaitus of an egg laid on the abbath. W8 

have special benedictions for •ll kinds of joy. On weddings it would 

be r~cited,"Praised art Thou.a Lord our Got,who cr~ated mirth and 

gladnesa,brideQroom and bride,joy and son~ and exultation and delight, 

love and fraternity and peace and friendship. 0 Lordjour God,may soon 

be heard in the atxe«ta cities of Judah and'in the streets of Jerusalem 

the sound of mirth and the sound of gladness:,the sro.ioe of the bride ... 

"41 groom and the voice of the bride,eto. 

Even in the dark and gloomy Middle Ag~,1,~en all effort on 

the part of the Jew was stifled by restriction and all avenues of 

activity were out off by diaorimination,we hear the same voice ·of 

joy and sound of strength,whioh characterized the character of the 

Jew in preceeding centuries" Effort in well-doing remained a distin-
42 

guishin~ mark of the r·eligious consciousness of the time. Philosophy 

43 
involves also act i.on~-to do as God does ... -tells us Israeli,, Tranqui-

lity of soul and infinite joy is the reward of a virtuous lifaitells 
.. <1. 44 

us David al-Mukamrnas., Saadia hel:i up rest and joy as grea,t ideals. 

Even the bliss of the hereifter consists of tranquility. But rest is 

' 1 h II h. h ft 1• d th tt . t f th d n
45 on y sue ·w 10 comes a er wor~ an ea a1nmen o e nere s◄ 

BarziJ.ai e:qiressed it very clearly in his Commentary on the Book of 

Great ion: '!,Man's wisdom and kncwledge and understand in~ emanate f'rom 

God,{b ut man must exert himself and work wi.t h these g uali.t ies in order 

to obtain the reward of ~ossesslng themor u for thus decreed the Holy 

One,bl,e,ssed be Heito grant his precious gifts to mari through cause 
-

46 
and endeavor~ 'fhe same erudite scholar, imbued with the spirit of 

his people,tells us that the Sabbath "is a double day.,of double food:, 

of double reward:,and it is all rest and joy,, 11 he Sabbath is the Torah, 
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for he who observes it pr@perly is as if he observed the whole Torah:47 

Somewhat later he adds,"And therffore this world contains effort .. IDvery-
' 

body who exerts himself and practises the commandmenta;will receivef 

of the fruit of his deeds in the world to oome:
48 

After praising 

effort and energy so higbly,he identifies the blis~ of the hereafttr 

w ;th infinite tranquility and joy!
9 

In bis introduct.ion to the Duties 

of the Heart,Bahya confesses that he almost oommittea the error of 

"choosing rest and dwelling in the alvode of idleness." The Sage must 

must be quick and active in matters of the Torah as well as in all 

interests of life~O We noticeYbefore .. ,duting our di.s.cussion of ais 

attitude to asceticism,that be disapproved of the life of the realusa .. 

Participation in life and in all its activit,es is the end of man and 

the best means of attainin~ to true virtue~ Joseph ibn Zaddik counted 

hope as one of the four cardinal virtues~ 1In Jehudah Balevi we find 
. joyous ~UG active 

the finest and mast pronounced exaltation or theAl1re or the Saint~ 

He identifies the love of the world and the joy of life with true 

worship of God;:£ The Sabbath and the fest iv a.ls are means by which 
53 54 

we can acquire that joy and love. His Sage is alwaJJ joyous~ His 

ideal type of man is full of enthusiasm,full of vigor,is conscious 

of the immanence of God in every aspect of life and is most eager 

to give expres.sion to every prompting of the soul* Abraham ibn 

Ezra and ad.s<0 Maimonides thought that the· highest communion wi'th 

Goi~as th~t of the prophet,was in solitude,in restiva,calm dont~mplation* 

The latter prescri~es joy as the mean between hilarity and sadness~and 

ado~ts the Talmudic view that it is a prerequisite to a truly rtligious 

at h Jl t h 
. 55 

mosp ere as we. as o app1ness~· · But the joy which he prescribes 

is not necessarily social«Oontemplation is experienced best in seolusion;, 
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Therefora,"every Bastd seeks to separate and seclude himself more and 

. 56 
more and not to associate with men except for iibaolute n11tcess1 t y: · 
The "divine pleasantness* concomitant to all godly deeds" is an ideal 

1 S? l · th f . t "th sought by A bee Con•emp· at1on becomes , source o v1r ue w1 

Spinoza. "And while we contemplate the world as a necessary result of 

58 the perfect nature of God;a feeling of joy will arise in our hearts: 

"Mirth cannot be excessiva,but is always good" he tells us in bis 
59 

illthioae· "Thus will men be stirred not by fear,nor by aversion,but 

only by the emot104of joy~to endeavor,so far as in them lies,to live 
. . 60 
1n obedience to reason~' That joy he identif:i.es with mental acgui ... 

esoence~ He pities the ignorant man because be never realizes the 
61. 

true joy and mental acquiescence wblch he misses,. In th:is ma.tter, 

then, too, Spinoza stood on solid Jewish ground, wh~n he called for 

joy and en1eavor as to characterize life~ His Joy and his endeavor 

were:., bowever:,,1,,ss simple and less concrete than that prescribed lli!IIJ 

by the popular literatare of the Jews in former generationsw 
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The Sa~e To Himself. 

We notei many characteristics of the Sage,aa Vi$wed bv the 

Stoios and b .Y the Jews. Let us now point ou~ bri.efly /" additional 

traits which present a common appreciation or a striking contrast in 

the two philosophies. First as to the Sage in his duties to himaeif. 

The Stoioa had a biAh regard for the,individualq The Sa~e 

was a king. That implied a dignified bearin~ of oneself in body and 

in spiritq True,it was immaterial what condition nature vouchsafed 

to our body. But we owe it a[l respectw That did not imply a pamp

ering of mollifying of the bodv~ It meant that in oleanliness;in 

neatness,and in austerity,we must assume a royal hearingr That was 

especially true of the soul or spirit,the real royal principle in usr 
not 

The Sage was so dign:if:ied:, that he woul:1,.15ow to nature:, in the sense 

that he wou1g~5ons1dc.1H' himself defeated.., 'I'he Jewish attitude to 

one's personality and person differed at different timearand was 

lar,gely influenced by the two complementary views that man was in 

the image of God,and that humility was a religious dutyr "Six things 

are unbecoming for a scholar" ·tells us an old tradition.in the Talmud. 

"He should not walk out in Pbblic in perfumes,he should not walk alone 

at. night.; he shou;l:d not appear in shoes covered with patches:; he should 

not converse with a woman int the street,he should not join in the 

oompanj of the i~norant,and he should not be the last to come ta the 

houae of study~ Others added that he should not take long strides and 

that he· shoul:i not{i~ith erect body~'
1 

A scholar. who allows a spot of' 

grease tm remain on his coat is worthy of death,tells us R~Hiyya b.Abba~ 

'' 

! ': 

j 
'' 
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R~Eleazar tells us that a man should never hum11,at~ himaelf,except 

3 
when 1i iie it1kx~f his life is at stake~ Another rabbi allows one 

to wash his garment of the week 1ay of a holiday,tf he has no other 

means of 
that for 

4 
procuring a alean ~arment. "So great is the dignity of man 

is 5 
its sake a Biblical prohibition N'llJ bloc waived;· R.,Johanan 

b~Zakkai gives a humorous explanation for the Biblical specification 

of the fine imposed on a thi~f of cattle: "Come an1 see how important 

ls human diginitv1for an ox.that walked al on foot he is fines with 

five pieces (of oxen},whereas for a sheep which he had to carry on 
6 

his shou11er, he is fined with onl.V four: lt was qulte a prob1]em 

as to when one mitht forego one's dignity in details of social eti
? 

quette., Maimonides :levotes much attention and many special paragraphs 

to a d~tail®d discussion of the same question as well as to the 
8 

problem of human dignity in general~ 

It was because of human dignity that bdth Stoics and Jews 

oonde.mned all manner of obscenity and nudity .. The Stoics clearly ad

mitted tba.t it was pureil.y a.: matter of convention,and that therefore. 

it dpen1ed on our stardards and on the taste of the individual~ i.n 

the long runJwhatber it was semmly or unseemly for him. As a general 

principle,the Stoics ware not opposed to convention,and upheld th~ee 

standards of decency? We have prohibitions against nudity and other 
10 

obscene practlces in the Bible~ We know that in the contact between 

Syrian and Jewish civilization;muob blood was shed when the Jewish 

sense of propriety was freguently outraged by the Greek games which 

filled the Palestinean land~A Talmudic statement expresses ~that ther~ 

is n0thin~ more abnoxious and abominable before God than the sir.1ht of 
'=' 

11 
<ont, who :Pa.rad~s naked in the epen~ Our ears a.n:i fingers lil,f& sha'Jlieii 
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so as to aii~• mat~ iive us the means of jreventing our ears from 
12 

hearin_g the improper remarks.. "Put the costl,v on thee:_,and the cheap 

Jin thee" reamrked a rabbi in comparing the val.6.ue of good olothss 
13 an~ good foot. "By four siins a scholar reveals his character: by 

his money.his d:rink,his anger and his attir$:
14 

"Under all ordinary 

circumstanoe■ the underlying motives which inspired Jewish ideas on 

costum$ were a sense of personal dignity and a keen re~a.rd for decenc_y,. 

•• ,,The mediaeval Jews were most sensitive on this subject,,' .Acoust.om 

yourselves and wivesJyour sons and daughters,always to wear nice and 

clean olothes,that God and men may love and honor you'--is the advice 

of a Jewish parent to his ,a1~1t children in the fourteenth oentury;
5 

Two centuries earlie~.the famous translator of Maimonides wrote to his 

son: 'Honour thyself:,thy household and thy childrerr,by providin~ proper 
' . 

clothin2 aa far as thy means allow,for it is unbecomin; in a man,wben 

he, is not a.t work:,to go shabbily dreased.~Withhold from thy belly and 

· gut it on thy baok:
16 

It was also as a consequence of that spirit of dignity that 

standards of charity were set,that the duty of charity in a certain 

manner was prescribed as a protection to the life and dignity of the 

poor,and that the taking of charity was discouraged .. We find in the 

biography of Abraham a recurrence of his spirit of absolute independ

ence of other men in a material way~ He does not wish Malkizedek to 

appear as having enriched himk? and he does not wish people to sa:.y 
18 

that he heoeived the Cave of Machpel.ah as a gift .. He who detests gifts 

wi11 enjoy life~is a Eroverb in Soripture!
9 

We have already quoted that 

the needy who does not resort to charity will be blessed~O Similarly 

R.Akiba enjoined on his son R~Joshua that he should curtail his needs~ 
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even when in oonn~otion with reli~ieius duties, .rather than become a 

-public oharge~1 Tht'll rabbis Pitied the man who w11a mat~rially dep-
, 

22 
endent on his neighbors., R .. Neohunia tells R., Akiba. with gride that 

he baa never received any p~esents~80ne must,howeve~,pr~ttot the 

dignity of others who take charity., Good charity is when given in 

a manner com-pat ib le with the: self ... reiqect of giver and recipient; 

bad charity is when given without re~ard to the feelinQs a( the 
21 

people concerned., Similarly MaimonHes., who devotes so much sgace to 

'the laws 6f alms and the ~uty of h~lping those in neej,d@bi~es that 

whoev$r determines to devote hims~lf exolusively to the Torah ~nd 

thus depends Qn others to maintain him "has deaecrated the name of God 

and heaped scorn on the Torah!~ .. It is a great virtue to live of one's 

own to11:
25 

So Spinoza tells us that "the free man,who liv~s among 

the ignorant,strives as far as be can,to avoid receiving f~vors from 

t~~~t• them~
26 

And in ~pite of the strict applioati0n of this principle 

of inde1pendenoe and the checking of· pauperism to one's self.,it mus·t .not 

interfere with the .duty of' charity to others .. "Deep-rooted in the 

Jewish heart lay the sentiment that poverty had rights as well as 

d . b · 11 . '1' 27 
1sa 1 t 1es., 

Another corollary of man's dignity,and one of tbe most 

important of man's duty to himself,is that of education~Here we 

may point out a difference in emphasis on the part of Jews and Stoics. 

Bath encouraged e.ducation; both oonsHered it a duty., But while with 

the Greeks: it was: a means to a higher life., an:!. therefor~ reoco.mmended., 

with the d~ws it became aomoat an end,to which thei devoted th~msilves 

Pass.ionately,and which thtl.Y never tired. of urging on all men,.. While 

the Stoic taught that virtue is knowledga,he stressed the larger 



importance of -praot ice over theory to auoh a.n extent that learning 

was almost nt!!gleo·ted. Panaetius 1 the fat her of Stoicism in Rome. per ... 
~ ' 

. t· 28 Th St . mitted the study of science a.s a :reo:rea ion. ' ere were 010s who 

advised yDuths to study lo~ic and physics; and still more urQed the 

study of the human soul. But none of them felt the ardor and enthusiasm 

for stud,y:.;,as was experienced in Judea. Zeno maintained that the train

ing of the youth in grammar,muaio and gymnastics was worthless~for. 
- -

29 . 
the true education was virtu~, and virtue was not a matter of theory 

but of pr.rotice~ The first virtue they-held to be wisdom,but we have 

already seen t ha~ that mean-t przct ica.1 sa~a.city mor~ than learmitng. 

In one r~speot they assum@d a broa.d view .. They reoommen~ad the same 

education for boys and girls~ Both Musonius and Epictetus defendei 
· 30 

the right of women to eduoationtt $he Stoic commandment of trans-

mitting a knowled~e of the duties and virtues to posterity was re

peated time and again in all parts of Jewish literature. But in addl' 

tion we me.:t here with a direct expectatlilon of study and knowled;!e. 

On$ of the kin~'s dutiea,recorded in Deuteronomy,is to write a 0Qpy 
31 82 

of the code. Ignorance is one of Philo's worst horrors~ The first 

aommandment in the Mishna of Aboth is to get pupils and establish 
"'"~•··"'~, ,.,,, .. 

Sohools;; and the rabbis well fulfilled that command5e:ven when at the 

risk and the sacrifice of their lifew Th~ whole Talmudic era la 

one grand chapter of the firmest persistency and loyalty men have ever 

shown for a thousand years to an ideal of learnin~~ Every tract of 

that ~sea of learnin~! contains an exhortation to study,to learnitO 

s.pread the Torah, to remain loyal to it., We have seen before that merely 

studying was not sufficient; that the manner and motive of studying 

wer~ alwaJs talten in considerationw There wer~ also times wh~n scholars 
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were not popular., and through their bad judgment .called upon them-
- -

s~dves the hatred of the peopl~. But these were exoept.ional instan

ces. On· the whole., learning a.'.lid the learned were held in the highest 

esteem. ~ahya's r$mark that "he who refrains from lrom studying 

is despicable" was the oommonl.Y accepted view throughout the history 
33 ,,w ...... 

of the peopl~. But wherl!HU:I in ·11almudio days.~ dfe to histor},9(condi t ions 

and pr~judices:,stud.Y was frequently confined to the •rorah exolusivel,y:, . 
in the Mediaeval period the scope was frequently very much broader. 

The study of all sciences ~and especially of God and of man;was made 

the basis of our knowledge of God and of the Torah by Jose.ph .Urn 

Za~d:Uc?
4 

"Nature has put in us the afi.lity as well as the desire to 

speculate withour reference to practical results .... ~Theoretical stui~es 

must there fore have some v-z;1lue!' so thought R .. Levi b .,Gerson_, to us" the 
', 35 

language of Dr.,Huaik., "X ~gs Every religious man shouli investigate 
36 

the ~rinciples of his religion and faitD" tells us Albo. Restrictions 

against the study of science and philosophy become more and more n'1m-
t, / C 

erwus as we advance i.n the Middle AQ'.~r/towards the ;zlJomier and :iarker 

centuries of persecution., Bu,t tbe zeal for learning P/N' se.:, and partic

ularly the fire of the Torah was kept up in spite of all hindrances and 

suffering~ In one respect the Jewish view remained inferior throughout 

thOSfJ &ges~and that was the denial of the womt!.n's i~ilt to learning 

an,d the Torah on a pat with man,. $he was not denied the right to learn_, 

however:, and instances are not wanting of individual women who rose to 

a vary high stage of scholarship., 

Seneca ~ells us that the Sage must have a conscience~? In the 

Jewish oonaciousness throughout the ages,consoience formed an integral 

part of every man's moral equipment, Already the Priestly Code ~prod-
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uoed that fear o.f sin and rig9risity of conso:i.ence which at al,J. 

have been the distinguishing marks of Judai~m!38 It 
"' • was throu:1h . <;I 

th•ir aonsoience that the Prophets became oonsoiaus of God!9 The 

11? 

times 

Paalmiat d"soriues U1e a his pangs of r~morse.~when i"'lthe d~pthi of 
40 1 

night he would review his deeds; A clear aonaaienae is th~ basis 

for a clear record with ~od~1 A r1·11•.· ~ • "' conscience is included in 
B h . · 42 

a ya•a conception of humility,. lndeed,Judaiam,like other religions 

which championed the cause of the poor and endavo1·•d "' to bring man 

with a pure htart nearer to Gcid~ia primarily an evolution of the 

standards and eontent of aonsoienoe~That th was erefore a primary 

prino,iple with the Jewish Sa:1e 
' '""'\. ti 

Self-exa.minat ton is an important :iut y of the Sage:, espe-

43 
oially in the conceptiona of Seneca and ffipictetus~ It may assume th~ 

form of prayer, particularly beforl~ sleep .. But that quality or virtue 

or duty of prayer.never meant with the Stoics what it meant with ihe 

Jews., We have already allm.dt:d to thtl:J Stoic arrogance as to the position 

and role of man~ Seneca considered. man even superior to the Gods:, and 

Epiotet us,:al though more conscious of H.um3fn fa.Bings;,oons·idereti man not 

. 44 
inferi0r to the deity'"' Prayer or self, .. exarninat:ion meant for the 

Stoica no remorse; implied no broken spirit* It was a cool,r~tional 

sort of calculation, to determine which was thl"J a:ot of the wis@I, what 

should be continued andtshould be halted .. · Self:--examinat :i.on in the 

Jewish sense implies atonement for past deeda, a frame of mini and 

heart which should ~repare man for a new attitude in the futur~1 

The Bsalmist was continually searching his heart and pourin~ it out 

l,. f ,, d . th i.. k . . t Phil ' i t ,. ., t 45 p 1Je ore •;iO' w1 a; 11J1!'.'0.t:m sp1r1 .. . . o 1ns·.s ,!:)-' on repen ance,, en-

itenoe is aocmuntej a protection against punishment a~ngside with 
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46 
~ood deeda,,by R .• Eliezer be,Jaoob, and another ra.bbl stated that "an 

hour of r$pentanoe and good deeds in this world is worth all the 
4 7 life of the wor11 to come: "When a man sees that s~ffering is 

com,iiing to him, J.et him 'ex.amine his deeds::,advised Rab a (or R .. Hisda}:
48 

• -r,,• ·r ·, c· ~ "'-,,•'It, -

Raba was also attributed with the saying that "the end of wisdom is 
~----....._,, __ _. .. ~-~---~-·· .... _:-~·~----.......... -.."_"" 

49 
repentance and ~ood deeds:· Some rabbis would even maintain that . 
repentant souls are by far. s.uperior to those which had never sinned:

50 

Self-examination is also recommended by the combined OJ!)foion of 

the Schools of Shammai and Hillel as the best thing for men~
1 

R.Bimeon 

b .Jocba:l said that one who was &JU absolutely unrighteous .and then 

52 
repented~all his former sin is obliterated., Let man constantly 

examine himself whether he can pr,zy with heartfelt devotion; ,if not, 
('' 53 

let him not Jay·. w Bahya tells us that because of his oo)llposite 

nature,oontaining conflicting p~inoiples 1 rnan is sinful and must 
. -

continually rep~nt<t Self examination he recommends as conducive t:o 

repentance~
4 

Self:-examination is als1recommended by Halev:i.w It is 

another name for man's progress to true wisdom an1 a perfect knowledge 
55 

of God., according to Abraham b ~ Hiyya., Maimuni devotes a whole, tract 

of &is code to the duty of repectance,which includes that of self

examinationw Spinoza alone,of all Jewish thinkera,claims that ffrepent-
.. ' 

ance is n~t a virtue or does not arise from reason; but he who repents 

of a.n action -is: doubly wretched or infirm~
56 

But he:;too.,adds the no'te 

,hat ffAs men seldom live under the ~uidance of reasorr,these two emo

tiona[namely,Humility and Repentance,as also Hope and Fea~,bring more 

good than harm; hence as we must si.n; we had better sin i~ that directicrni57 

Actually:, iE''No pious ,Jew sought his couch without first seeking to sur-

vey the events of the past twenty-four hours,without first confessin~ 
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his sina:~not to a priest:,but in thfl silence of his room to his God~
8 

Sincerity and truthfulness are urged as personal assets by 

both Stoics and Jews. The former warned kings to allow people to speak 

t t . " . . . t b i 59 
the truth and no o encourage 1ns1ncen1· y Y repress ve measures. 

At the same time,some Stoics advised against speaking out one's 

mind without regard to persons or circumstances:, that t be wrath of 

tyrants ought not lightly to be provoked.,and that it was a matter of 

self-control to use one-s discr~tion in expressing freely and frankly 

one's opinion or reserving it. The Jewish sources are unanimous in 

their insistence on s inoerit y and candor J and likewise maintain that 

in certain cases of emergency one ma,r act or speak with reserve in 

order to save one's liffl<. We must remember the tyrannical conditions 

under whic~ both Stoics and Jews were forced to live* The virtue of 

truthfulness is c':lspecially stresstid in tbe Psalms~ The chief compla,int 

is against the lying tongue,the false witnesa;etc. Tbe Prophets ex-
. 

amplified on many occasion the most extreme daring in speaking the 

truth even in the prt~sence of kings., when that might have. 11 meant, or 

actually did mean,death~ Philo considers "the most admirable virtues 

are boldness an1 freedom of speech at suitable times towards one's 

betters".,and he strongly .st.r..o,ng,liy urges the same right be granted 

to sha.ves: 

"If a slave is always dumb~ 

Re is scarcely worth a crumb: 

Let bim,freely told,boldly speak:
60 

"God bestows a blessing also on these who bless the wise man: he tells 

us, "but not on hypocrites, such as Bala.am:
61 

The rabbis extolled the: 

virtue of truth,oandor and sincerity,and called it tbe seal of God~2 
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· Hypoorit8B arei especially dete:sted by God., The Talmud quotes with 

approval the dying words of King Ja.naeu~}to his wife~ "Fear not the 

Pharisees.,and fear not the Sa.ducees,but those hypocr:i.tea who pretend 

to be Pharisees,wbo do~ the deed of Zimri and demand the reward of 

. 64 S · L · h . h "d. 11 f f. f t ~ P t . Phinebaa: R.L1meon b~ ak1s was 1n 1 lDs or ear o De a r1arch 

had · 
whom he 11 told an unwelcome truth,and when freed.:,and. on the point of 

·rec cnoiliat ion, he dared t:epeat the same truth., In a. ila te Midrash we 

readinTh~ Messiah will come onlJ when the world will have realized 

65 
that to speak an untruth is as heinous a crime as adultery: B-r&ilai 

insists that one must have freedom of belief in scientific th80rie•~ 

althou;h he would not ;rant it in matters of religious tradition~
6 

Sincerity is a prominent feature in Bahya's theology. The heart and 

the tongue must agree as to religious and 

a.nd. the intent ion must coinoi.de in aiming 

l 
, . ·. l 67 . ' 

mora pr1no1p.es. The act 
· 68 

to fulfil God's will. 

'fhe prohibit ion of flattery and lying :i.s, of course:-, included in 

Maimuni 's co:ie~
9 

Albo would nql·~!e~J~~,~ the privilige ef penitence 
. . ?O 

to the hypocrite~ Spinoza's views on this matter are very interesting~ 

In so~e respects they are as m~dern as if they had just been uttered. 

"The mind is not subject to Sta.ti,: authority" he tells us1"Therefore in 
'1 _;,/ 

general language should not be.A ma.n who 1isapproves of a J.aw(s:ubmits 

his adverse opinion to the judgment of the authorities:;while actin~ in 
-

accordance with the the law deserves well of the State~71 He also 

saya,tThe most tyrannical governments are those which make, c~imes of 

opinions:)\for everyone has an inalfona.ble right over his thoughts-rrnay:, 
. ?2 

such a stat~ of things leads to the rule of popular passion: Dr~ 
. . 

Schechter quotes from the Little Book of the Ritt Pious an opinion 

which illustrates th horror with which an untruth was regarded: "Be 

I, 
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careful not to utter an untrutbjfor against the most mighty sins w~ 

art!! WEJrned in the Bible with only one prob.i~itive command:,whilst fhe 

law forbidding the sp¢aking of untruth is ever so many times repeat~d 

in the Scriptues?
73 

Again,frorn the Ways of the Righteous,"The soul 

is extracted from the place of the Holy Spirit~hewn out from a place 

extracted from the very source of ttuth:, will do truth; never a lie an 

1 1 • f ft ?4 II in et into the place of the ho. 1ness o truth. Indeed truth ia on$ 
75 of the sp~oialti.es of the. Jewish saint: · 
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XIII" 

The Sage As A Neighbor. 

"While in Greek ethics emphasis is laid upon the virtues 

and duties which tend to the perf'ection of indivi:iual life.~11 in 

Jewish ethics the social relations of the individual receive bv 

far the most prominence« Yet the Stoic Sa;a,as well as the Jewish 

Zaddtk,was not a recluse~ In both philosophies of lifa,the ideal 

man movflld in society an::i came in continuous intercourse with men 

and women who endeavored to realize the same type· of character in 

their own p~rsonality~ Many of the topics treated before in this 

paper contain the implication of how the just individual is to 

react to his neightors~We_ shall now point out some of his speci

fically social traits. 

The ,Jewish Zadd ik or Has id--as the very terms -indi.cqte ....... 

was a social being~ The finest part of his life was spent in comp

any of his friends; The Jew's highest self-realization was through 

the community of which he was a member. The Prophets had their 

schools of disciples~ The Psalmists and the writers of the Proverbs 

were in constant dread of evil company and lon~ed for th~ right kind 

of companionship~ Jose b~Joezer said:, "Lat thy house bf an assembly 
3 : ' . 

for the wtse~ R.Joshua b~Perachia included in his wilJ:, "Obtain a 
4 . . 

friend; and Nitai of Arbela aimonished,"Do not associate with the 
' 

. k "5 
w10 ed~ · When .Abba Saul asked what was the most valuable human asset:, 

no less than four out of the five answers ~iven were of a social 
6 

nature~ It was considered highly improper for a scholar t~asscciate 

with the ~gnoranticonsiderin~ that by iQnorant they implied more th~n 
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the mere absence of information? "Said Rabba b.R.,Hana, ... ;Just as a 

fire does not burn at its best when alona,so the words of the Torah 
8 . 

ar~ not permanent when aimmex in a secluded person: and R;Naohman 

b~Isaac added in the same conn8otion "Just as a little wood kindles 

the big one,so little scholars sharpen the mind of the bi~ ones.ant 

that was what R.Banina referred to in his statement,Much hav@ I 

learned from my teachers, and more t ban that from my oollt'Hi.g ues:, and 

most of all from my pup.11s~ 'rhe rabbis warned us that care in the 

selection of friends will insure us against •in~ The same social 

oonsoiousness is shared by most of the Mediaeval Jewish authora. 

Maimonides did not believe in wasting time in sociability; yet he 

believed in the importance of having 100d frienda,of a strong 

community life,and certainly in one'j duty to neighbors and society. 

His imaginatioh was fir~d with enthusiasm at the picture of the 

10 S. , "community of Zaddiklm" in the world to come~ inoe a mans char-

acter is for med largely through the influence of environment:, a man 
i 1 

must seek the company of the righteous in a good land. Spinoza 

concurred in that belief,"for man in the preservation of his being 

and the enjoyment of his rational life there is nothing more useful 

than his fellowman who is led by reasion~
12 

Lazarus sums up h:is app

reciation of the Jewish seoial consoiousness,thus: "Sympathetic in

tercourse with others,spiritual communion,in the normal~healthily 

organized human being is a need whose satisfaction is one of the 

mmst refined pleasures of life~ The ang■ ls,say the Rabbia;are called 

'com~anionsJ because neither envy nor malevolence divides them,and 

hence they are closely bound to one another~ So should it be among 

l 
I 
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1s H· 
mt!ln., ~1\oni,the hero of 'falmudic legend who slept for seventy ye:a:rs., 

on awaking found that he knew not a single person,and that1 nofne 

knew him. Then he wished that he might dia,beoause he was beyond the 

pale of spiritual communion~ And,therefora,it is said,the proverb 
14 

runs: 'Either companionship or death!» 

How fa~,then,should an individual go in adjusting his own 

self to the needs of otbers? Jt is well known that the Jewish found

ers of Christianity and others demanded absolute altruism as a basis 

for social life.The Golden Rule,in its positive form as it appears 
15 

in the New Testament:, is its classic 11.xlim~i® formula~ · Authoritat:i.ve 

Judaism never aoeepted t ha.t Judeo-CbrJst ian attitude, and in .its 

philosophy of social relations inclined rat her to the Stoic view ,t 

Hecato of Rhodes., one ·of the disc:i.ples of Panaetius, laL'i streiss on 

the doctrine of "relations" (crx~cn-,s),i.t)_.,simple duties to those 

avout us~ In connection with that,he says: "In order to be in a 

position t6 perform these duties a man is entitled to care for his 

own life and property. He need not be too ~areful to provide for 

, his slaves if provisions are dear; nor should he too hastily give 
"16 

up for another his chance of escap~ from a shipwreck: The Jewish 

Has id was much kinder to his slavesw-and so was the Stoic, as a rule:-

than what was implie1 in that guotaiion from Hecate; but with respect 

to the last part of the passage,he was in tots.a. agreement with that 

Stoic~ The Biblical command reads,"And thou shalt love thy neighbor 
17 

as thyself: Similarly the Mishnaio command runs: "Let thy neigh-
"'-.. --""~ ..... .,,, ......... ~, .... 

bor 's honmr be as :iear to you as your own;' and "Let thy neighbor 18 

18 
property be as dear to you as your own~ It is the duty of the 

i ::i: 
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Zaddik to rescue another's life or wealth as if ~e would his own~But 

when it is a question of saving another by losing on~•s own,then 

Judaism and Stoicism suggest that another's life is not more preaious 

/•one's own life., There is a ff'aitha which ~ives us a striking para.J.lel 

to the statement of Decato: "When two men are on a journey,and one of 

them has a pitch@r of wqter; if boeh should drinll< of it they would 

both :iie,and if one should :irink that one whoul:i have enough strength 

to .reach an inhabited place~ Prea.oh<9d Ben Pet ura it is better that 

' \/, 
both should dri.nk and die:,rather than that one should ythe death of the 

other,. 'rill R~Akiba came and interpreted the vers,~, 'And(thy brother) 

shall live with thee' (Lfw~xxll.35).,thJ lift' take-,s prededence to thy 

brother's life:
19 

The same principle determines the Rabbinic decision 
20 

as to fin1s and other legal anj moral situations. Yet that that 

principle was not generally meant to be lived up to striotly,and 

tbat selfishness even in that emergent circumstance was not to be 

legalized,R~Judah in the name of Rav ad1ed the remark,"Whoever 
21 

lives up to it,will come to it (trouble and loss)~ Babya had quite 

a utilitarian interpretaion of sociology~ He believed that all cases 
,· 

of service arid kin1nese between men were motivated by egoistic ~rin-
22 . 

ciples inherent in human naturec Howev•r~Fhm believed that with the 

aid of reason 1 we may attain to real :l:tsinterestedness .. Maimuni be

lieved in the possibility of absolut~ altruism,especially in the 

idealism of one's relation to God,beoause he ha1 even more faith in 
23 

the power of human reason that what Bahya had, although he realized 

24 that it was exceedingly difficult for the great mass of people~ To 

quote the worJs of Lazarus again, "Egotism is necessary .... ~not only as 



necessary evil;but an integral element:
2

~ But that egotism of the 

individual is to be checked by the equally salutary egotism of 

other iuditfviduals.,by consid,erationS of justice and of the law, 

126 

Of oourse,both Stoics and Jews maintained that amiability 

and good wLJl must be the basis of social intercourse~ Both had the 

same philosophic foundation for it~ The Stoics held that tho spi~it 

of friendship was natural among the wiseibecause of the common reason 

of the universe in which they partookt Hence,ev,n if there were no 

States and oonstitutions,men would live happily together by virtue of 

26 
the natural law,of the £otoa. They knew of men who worked hard for 

the good of the world 1 shunning personal advantage,even without any 

suggestion of being urged on to it by a mechanical law, Those men 
27 

they, called Sages~ That disinterested spirit of friendship and devotion 

to the cause of humanity was even rewar:fod with the highest possible 

gift~-that of raising the heroes to the sk~ and giving them a seat 
28 

among the Gods,which was an accepted Stoic belief. The Jewish doctrine 

of brotherly love was founded on the same principl~,of all men part

aking in a common Power,in having one Father~ Congeniality and amity 

are prominent features of the heroic tales of Soripture-➔e~;-sin 

At1 raham and. Lot, David and Jonathan,etc~ Ont) must show a spir:f.t of 
29 

helpfulness even to an enemy~ The Bible,too,oontains instances of 

good.and goctly men being raisej to the sky--e~g.,Enoch and Elijah~

whiob were literally believej by successive generations~ The ijeal 

kini~as jescribej in Psalm 72,will be distinguished for his kind 

and genial spirit as well as for his righteousness and power~ Mercy 

was one of God's attributes,anj on that basis the rabbis ascribed 
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that qu~l:lty to man and to Israelot Receive every man with a plttasa.nt 

countenance,was a suggestion of no less quater~ a teacher than 

81 Shammai,and was repeated by many another authority. Bill®l aaii~ 

.. h' ... · "32 Id d "Do not judge your neighbor until you are Ln 1s po1s1t1on. ~ee ~ 
33 one must alwasy seek to justify one's neighbor; benca,a man may be 

. 34 
acguit~ed in his abs@noe,but not convicted. The very word in Hebrew 

which we translate I~ Hs~ neighbor,Bauer,really means companion,f~iend. 

For that reas<.)n, that every man must be looked upon as:, at least potent-

ially a friend.,one's feelings must always be scrupumously respected, 

and he who puts his friends to the, blush in public eas no share in 

35 the world to come,even if he has Torah and ioo1 deeds to his credit. 

36 Even a servant was not to be put to shame~ We hav-e already observed 

how careful one should be, in dealing with the poor:, lest he offen:i 

their sensibilities. One must be very careful about the feelings.and 

37 digdity of one's pupil,said R~Eleazar b~Shammua~ There was a report 

that R~Akiba lost twelve thousand disciples at one tim~,beoause they 

38 did not treat one another with due respect. The School of Hillel 

merited that its decisions should be accepted as law,because it was 

39 permeated with the spirit of geniality and respect for others~ R~ 

Janaii was particularly fond.of his pupil who would aslt him questions 

every day;except when his master woulj lecture in publia,in order not 
40 

tm embarass him~ Only he who respects others is himself to be res~ecte~ 
t 11 B Z 41 I 
e., s ua en woma. twas forbidden to visit a person at a time when 

42 
that person might be ernbarassed. Of course,there were men Who were 

driven by the exigencies of their days to recommend intolerance and 

perse~ttion against those whom they regarded as wickei~3 but the 

higher and finer and more commonly accepted lesson sas thst dne 
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should pray for the af,,oli.tion of sins rather than for th8 destruction 

of sinners. R,Johanan dave the r0ason why prayers are to b• ·t di 
Q .., reo1 e . n 

\ 

44 
silenos,in order not to offend the sinners. K~lt~IR~Ri The Talmud 

never tires of telling those beautiful tales of bits of kindn~ss 

shown by plain men and women,wbose names are seldom rememberei,whose 

reward was to be infinite!
5 

R~Joseph's remark that the study of the 
. 46 

Toriili is more important thanthe rescuing of life, was not generally 

accepted:, for the Rabb is re pea t~dly put the latter above all 0ther 

duties,and state that it is proper to interrupt.th~ study of the 

Torah even for the purpose of participation in a wedding or funeral--
47 

two important social dut:ies,according to the Rabbis., Let us paren-

thetically remark,that with the Stoios,butial was a ~ere convention, 
48 

and therefore not so significant;· whereas with the Jewa,it was an 

act worthy of God Himself~
9 

Rabba b~Idi said that there was such a 

character as a baj Zaddik,and that was a man who was punctilious in 

his duties to God,and negligent of his obligations to· men (compare 
50 

that with the "foolish Hasid''),· "The love end merciful deeds of the 

heathen are elements of atonement anj expiation,as the sin offering 
51 

ha.i .previously been for Israel~ Ab ayi was in the habit of saying: 

"Man should be inventive in the ways of fearing God,should be gentle 

of IS~e®oh1shouli control his wrath, and promote peaceable intercourse 

with his brethren,with his friends)with all men,even with the strang•r 

in the market placeJthat he may be aiove:i a·bov@ an!t below.,and be accept~ 
. . .52 

able to all creatures: Bahya sa1 kindness implied in eaoh case of 

trutl hlimility., which quality was a con::l it :Lon to that harmony of soul 

and expression which a true worshipper of God must possess~ Similarly 

Ibn Za:Hik and Maimonidt!s tel1 us tha·t a man must in his conduct 

l 
~ ; 
i 
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imitate God's way which is based on kindness~3 Maimonides had spe~ 

oial laws for kindness 1 mutual respect~and other social duties~4 

Spinoza maintains the Stoic argument for love~on tbe ground of men's 
55 

common participation in the universal reason,· It was that aommon 

devotion to the principle of love1aa manifested in the works ©f God 

Himself,that taugh+be author of the Ltt.tle serer Hasidim to sav: 

"Refrain thy kindness and thy mercy from nothing which the Holv Ona, 

blessed be He,created in this world~ Never beat or. inflict pain on any 

animal,beast,bird or insect; nor throw stones at a dog or a cat; nor 

· "56 
kill flieH, or wasps~ Because the Stoics.despise'.} ptty:,they never 

reached the depths of kindness fathomed by the Jewi~h soul,towards 

human beings or towaris the dumb animals. The Stoic maintained an 

attitude of m:isanthropy.,because of his reluctance to show grief 
57 

and she1 tears at the sufferings of others as well as of himself. 

However,Stoics and Jews agreed on the mildness of punishment,wherever 

such was considered necessary, Cruelty was regarded by the Stoics 

as a form of greed,whicb was one of the four sinful conditions~ 

The infliction of punishment must be just,speedf,and administered xit 

without any persorial anger or malic•,but as a matter of duty~ 

·rhe. Stoics andf.,J~ws ha1 slightly d:ifferent attitudes towards p 

the question of sooiil castes,which did not,however,affect much the 

social duties of the in1ividual~ Plato was an aristocrat in his social 

conceptions~ Zeno,on the other han±,declared in his "Republia; that 

nthe ~eople will not be divi1ed into olassea,for all alike will be 
58 • 

Wise men:· illspecially from the Stoic doctrine of the Oosmopolia,it 
even 

follows that differences of caste,K~X~ of race were hardly percaived 
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by the founders of Stoiciemf They held that the capacity for virtue 

was found in all,althou.~h in some to a gr.eater. ie,gree than in ·others; 

.and all alike needed philosophic instruct ion :lid that capacity was 
f; 

59 I 

to be fully developect.· That was with respect to the ideal Sag~. 

As for th@ actual generality of men they had nothing but contempt. 

Tbe Jew:ish attitude to th~ dlemocratic ten::lench~s vanied with the 

vicissitudes of the:f'history., Wh~rn ·tht, political interests dictated 

the a pre ad of dernocracv, the reli~ ious forces followed or ~uen led 

in the movement~ In the days of the Bible there were castes in 

Israel; although a strongly democratic ~ate is struck by the Prophets., 

The universalistic tendency of many of the Biblical accounts and 

books is very apparent~It is certain that the spirit of universalism 

was forever growing in the heart of the peopls,although they con

tinued at the same time to remain loyal to the racial-religious 

group consciousness~ Then the castes of the first born,priests and 

Levites retain only a spiritual meanini~ Philo follows the Stoics 

in their spiritual division of oastea,as well as he follows the 

Jewish trad it :i.ons ~O The 'r almud frequently saw in ancestry and he red it v 

the basis for distinguishing different grads of Zaddikim,even with 

61 & f respect to retribution~ One of the reasons ~iven or the appointment 

of Re Eleazar b .,.Azaria in place of Rabb an Gamal:i.el was his claim to be 
62 , 

a desoenient of lzra, "Said R~Isaaa,the prayer of a Zaddik~the son of 

an unrighteous man,is not of the same effect as the prayer of a Zaddik 
63 

the son of a Zaddtk: The Mishna transmits a li~t of the aristocracy 

t h t d f h B b 1 . . ] ,, " 64 b at re urne .rom t e a y. on1an ex1..e un.1.er Ezra~ A arbaric custom 

call«~d !(ezazah, is descr ibei in t be Talmud., whereby the offspring of 

an unfit mar~iage would be ~istinguiahed from the other members of 
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his family "for generations: Yet the tendency in Bibliea.1 and Rabb-

inic iJaw ia not to discriminate betw@e.n th$. Jew and the"strangerll. 

Eduoa.tion giv(~s a ruan the kind of nobility which is superior even 

66 
to that-of the high~priest,tells us the Talmud. We know that the 

Pharisees were particularly opposej to the aristocracy of the Priests~ 

Barziilai regards the "merit of fathers" as an element 1eterminin0 
"' 

on~'s fitness for scholarship,and yet he insists on the supreme imp

ortance of personal effort~7Bahya recognizes only personal qualities 

as a basis for distinctions,an1 a man's standing depends on his morals 

and intelleot~S Jehudah Halevi who lays so much str,,ss on the arist

ocracy of the Jewish raca,allows for little discrimination within 

tht~ fold,exoept such as depen:is on one's personal caliber and God's 

choice~ The popular witnessing of the spectacle of Revelation at Mt~ 

Sinaitis the best argument for its veracity,a view repeated by Albe 

and many other later Jewish writers~
9 

Similarly Maimonides -grants 

distinction within the fold only on the basis of personal accomplish~ 

ment,but maint1-1ins that few are by their nature rea:iy to rise to the 

highest degree?
0 

Again,the class of prophets itself is s~divided 

into ~arious graies dapendini on their irtdividual acumen and fitness?
1 

In the Middle AgeVcornmon suffering fostered the spirit of democracy 
?2 

among the people 1 although bec,rnse of the strairn~:l relations with 

thefr lll'li.ghbors,the Jews were 'less enthusiastic about the universal 

element of thl~:i.r Pel:i.g:i.on., Bow(-'Jver. 1 they still remembered that some 

of the gr~atest Jewish heroes were suppos~:l to have 1esoended from 

converts,lt 

Both Stoics ani Jews include:! gossip an:l i1le talr among 

th~ t he avoided« Epictetus discountenanced it on many 
'" things o I,. 



132 

occasions?
3 

The Rabbis sarcastically ascribed nine tenths of all the 

gossip in the world to have been appropriated by women,and conaid ➔ 
74 

ered it a source of frivolity and licentiousness~ Maimonides rec-
7,-

ommended silence as a trait for the wise~
0 

A man should engage in 

a discourse of wisdom,or in words relating to his needa,but not in 

76 
idle talk~ The will of an early Me:iiaeval Jew., q uote:l by Sohewhter., 

reads: "My daughters ought not to laugh anj speak much with stran

gers,nor to dance~ They ought always to be at home and not gaddin; 

about.They must not stan:i at the, door lto watigh what their nr£Jighbors 

are doing)~Most strongly I bet,most strictly I commani1 that the 

iauihtt,.,rs of m~ house be not', God forbid, wit bout work to do:, t' or idle~ 

ness leaJe to sin,but th~y must apin,or oook,or eew,and be patient 
77 

and modest in all their ways: 

One of the social virtues very much emphasizej in Jewish 

literature, which does not t':lgure as prom:inf:it1tly in 3rat,oo-Roman 

Stoic letters; is that of hos~itality ~ It is of course a lea:iinJ 

virtuB in th0 Soripturee,where much of its orimntal color and promin-

, ence is reta:ineL It is one of th~~ 1hitinJuishing marks of Abraham. 

It is repeate1 with much force in th~ Talmud,where·authoritie~ vi8 
78 \ ! 

with on~ another in their praise of H~ The s~injLY ®xtreme~ of that 

virtue is founi in the Sefer Hastdim,where a man applime it even to 
79 

a lo~ who sought l~helter unj,er bis roh:s~ 

'rhe social d uU.e·s of' ~ Stoics an:i ,Jews involv~d:, of ..,, 

oo~raa,a sense of honesty,justice in relations to labor~ra and 

the oppresse~,peace,and other similar virtues which were indeed 

assets to one's personal self, An important item in the social 
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functions of the Sage;was his duty to influence others. illpictetus 

grants an exoept~onal ~osition to the Cynic preacher because he 

attributes to personal example more :lnfluenoe than to all doctr:i.ne~O 

To exert an influence over others was almost a 1uty with the Jews. 

"He who ca.uses other. men to do the ri.ght will not himself fall sub

ject to sin; and he who causes others to sin,should not be allowed 
81 

to repent: The duty of teaching is incorporated in the Bible,and 
82 

is implied in the Mishna. R~Johanan used a parable with reference 

0~ it: "Whoever studies the Torah and does not spread it is like a 

myrtle in the deaertf and some people who thought that the implication 

might not be olear,c~mgei it to reai,"Whoever stidies the Torah and 

spreads it in a plaoe where there are no scholars is as beloved as 

83 
a myrtle in the desert~' The a:ivantage of v :irt ue, tfills us Pseudo-

Bahya, is that it gives its possessor the opportunity to become a 

- 84 I . 
leader and a tt.H:J,cbe:hr of his people~ :-t is &"Iim. as inuch of a sin for 

a man fit to teach to refrai~ from doing his duty in that wayjas it 
.. 

85 
is for irne.n unfit for the pr:ivilige to assume the task., In the same 

oonnection,Judaism considered a duty to reprove a sinner~ ttDo not 

re~rove tht"l scoffer, for he will hate: you; reprove the Zadctik and he 

·11 1· 1186 f w1.. rove you~ 0 oourse_,the!i :.iuty bt1c~omes paran;ount when it rela,t,,s 

to a ~&rent or teacher who is to be a vigilant supervisor of the ,hild 

·187 or pup1 ~ R~Amram claimed that because of the neglect of this duty, 
88 

Jerusalem was destroyedw The duty remains in force,even when repeated 

a hundr~d times,and devolves on the pupil as well as on the teacher~9 

It was because of that regard for one's fe11ow!rnen~that 

both Jews and Stoics treasured reputation1and considered it as a 
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great advantage~ Zeno included a good name amont the proegmena,amon~ 
,' 

the"natural tbings that are of high value~ Seneca had much concern 

for it. It did not stand out important to Chrysippue and Diogenes~O 

'rhroughout the Bib li.cal wri.t ings., a good name _is. held up as a precious 

possession for both individual and aation~ The prophets are even zea

lous for the reputation of their 3od~ A good name is more precious 

th 1 1 P b t . u1 l . 91 · an wea.th,not a.one in roverbs u even .1n wco es1astes. Philo 

counts it as one of the five great gifts of God: "fhe fourth gift is 

a gooj name:, since perfect happiness is when one combines the gualit y 

of goodness with the reputation for 't "92 1 tt R.Hanina b .Dosa said that 

"Whoever is pleasant to ma.nkind .is pleasant 
93 

to God:' The crown 06 

a good name is superior to that of the Torah,of priesthood and of 
94 

royalty;was the maxim of Simeon. To rise in reputation and die with 

a good mame is a condition for happiness with R~Meir;according to a 

d b R h n A · 
9
·
5 

A t 1 report baned 1own y · .. Joc.anan or th mi~ man mus satisfy pub. ic 

opinion as well as God,is the opinion of another statement in the 
96 

Jerusalem Talmud, A man's not perform even a righteous act in a 

97 manner which will compromise his own or some one else's reputation~ 

The stringent and impressive regulations tearing on the question of 

the ~desecration of God's name" and ite opposit~ are laregly called 

forth by the urgent need of keeping tbe name of Israel without ble-
. 1~8 gg 

rn1sJ~ A good name is a goal towijrd which man should always striv~. 

The Stoics and Jews also agreed in thei~ common 01p6siti-n 

to the in~titution of slavery, In theory they regarded it as contrary 

to nature; in praotice,they were the mildest an1 most considerate 

100 
masteis~ L~oky r€,gards Stoicism as morEi reispomdble than Christi.an-
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ity for the change of slavery into serfiomw In the Ribla,the enslave

ment of Jews is practically abolishea,although heath~n slaves are 

still maintained~ Philo agreed with the theory that slavery was aon~ 

trary to natur~,and gives us the clearest expression of it!
01 The 

Talmud contains insta,nces of th~ splendid treatment accorded to 

slaves in the Jewish household; and ther1:1 is even the remark that 

"he who acquires a Hebeew slave~acquires a master for himaelr~
102 

In those daya,the heathen slaves were treated by Jews with the 

utmost consideration~ The slave of a dentist might ask hi~ master 

to extract his tooth,an1 that wouli be sufficient ground for him 

103 
to obtain his free'.iom.. Whatever was the treatment expected of 

masters to slaves,the Jews bad nothing but contempt for the man 
104 

who would voluntarily choose slavery~ That was reason enough to 

inspir~ certain men with hatred against the entire class of slavea, 

although personal experiences might have influenced those private 
,1 105 

opinions which e~~ess enndt,y to slaves~ · Many were the restrictions:, 

placed on them in civil anj moral life; and because of that we must 

conclude that the Stoics went mush further in their liberal attitude 

to the slavery guestion,than their contemporary Jewish thinkers; 
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XIV, 

The Sage At Homee 

Both philosophies of lif~,under discuss~on,expressed their 

high regard for the individual's place in~and dut/ies ta,his family. 

Neither,even in the most extreme other-worldliness whtch any of their 

di~oiples preacbed1looked with favor on that type of seclusion which 

wouli undermine the highest moral duties and the fery foundations of 

society .. Cbastity was preao.hed by Epictetus as a duty one owes to 

oneself! By the later Stoics,at any rate,the monogamio family was 

held 'l.!S the 1;,a1,m!lyc>, rule~ Marriage and the rearing of chlldrein were 

encouraged as in strict conformity with naturet Marital fidelity was 

taken as a v1.rt ue whfoh needed no proof to ,justify its vaJ.uet Wh i.le 

eroticism was condemned as madnesa,oomradeship was commende±,and 

love was to b~ the foundation of the entire institution of the home~ 

Tbe love of parents for their offspring was an ordinance of nature. 

Children were to give unlirnited,yet "reasohablaJ obedience to their 

parentst The Stoics were known for the respect they paid to woman~ 

hood; their doctrine of equal education for boys and girls we have 

already pointed out~ fhe equality of the sexes,although at the time 

2 seemingly paradoxical,was accepted by the Stoics in theory and practio•~ 

Their attitude to slaves,who were then an integral part of the home; 

we have already observei,and it certainly did credit to the Stoic 

cmnception of ihef sacred s6cial institution of the hommi We may 

safely give this estimate of the Stoic attituda,in spite of the opinion 
3 

that Hlpi.otetus looked coldly on one's duties to home, and n<Dtwi.th-

standing the statement of Zeno in his Republic that "women will 
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4 
belong to the community only: The Stoics suggested that the creation 

of th$ universe was rep~ated in miniature in the bringing into life 

of each individual organism .. Hen.ce, procreati.on is no humble or unr 

clean function of the body., The principle of regeneration of a part 
,-•-'--~••~~-- -• • • ••~• • -• ~--••h••••••• -• 

5 6 
of tbe soul, it is thw whole of man., True,the institution of marriage 

is a convention and its law is mutable; but within propltlr limits it 

must not be transgressed? Epictetus is the only Stoic who found 

an advantage in celibacy,as it affords an opportunity to devote one

se,lf to one's own improvement and to that of society; but no other 

Stoics agreed with him; and he too recommended it to philosophers 

8 
only. Antipater of Tarsus said that marriage was both a personal and 

9 
a sociai duty., In Stobaeus we have a remark,met with flrequently in 

Jewish writings: Sexull indulgenc~ is a form of greed,and like 

gluttony and drunkennesa1should be extirpated from one's nature; 

but that would be no reason for its complete extinction,any more 

than that we should not eat at all~ "Man who ::lo not wish to be li.

centious and bad should consider that sexual relations are only 

lawful in marriage,and for the beget~i.ng of children; such as a.im 
10 

at mere pleasu~e are lawless,even in marriage: With the exception 
11 

of Epictetus,Stoics advocated large families~ 

In the early strata of the Bible,we find the more typically 

oriental attituie,although marked by characteristically Jewish kind

lines&,sobriety and broad-mindedness~ Licmntiousness is the sin for 

which the flood ~isited mankind in the days of Noah. Abraham and 

Isaac are models of marital fidelity and purity,yet they would stake 

the honor of their wife when in risk of their life!
2 

Lot would sac-

l 
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13 rifioe bis daughters rather than timlate the virtue of hospitality. 

The action of Simon and Levi,in avenging the shame of their zf t~1,1 

sister~is condemned by Jacob. In the life~stories of Judah and Joseph 

we have strong pleai for chastity and for a single standard of mor-
14 

ality~ Moses separated from his wife,when he entered upon his nat.ion-

15 
al career; and that act was approved by the Rabbis as well. Modesty, 

chastity,and the rights of the woman,even of the woman-slav~,are to 

16 
be protected according to the i.n,j unctions of the Pentateuohal codes., 

The Prophets never tire of railing at the moral offenders cf their 

daya,be they even kints; and some of them find no better analogy 

fer their people's faithlessness to God,than that of a woman's in

fidelity to her husband~ A man who bas a houseful of children,who 

upon returning from work,sita with his wife and family at the tabla, 

who lives to see even grandohildrerr,that ~an is judged truly happy 
16 

and blessed~jJ t~~ The crown of the old is grandchildren,and the 
17 

glory of the children is their parentew fo enjoy life with one's 
18 

wife,tbat is truly a gift of 3oi,is true happiness. The descri~tion 

of the ~woman of valor" gives a splendid picture of the Hebrew's 
19 

ideal of a wife in the days of the Proverbs~ Love between brothera, 

obedience to parenta,and the other moral relations of the home,ara 

continually en;joined on the indi.vi:luals in all tlie books of the Bible,, 

When fEocles:i.astes speaks of woma.n,of course, he does not find one out 
20 

of a thousan1;. but,he sugqests,"the good man" can escape her n~t,, 

21 · "A marriage free from injury" Philo calls the noblest reward,, Sarah 

is the ideal wife,because she sharej all ber h~sband's trials and 
22 

remained for ever loyal. "The virtuous desi.re chi.Hren tmat to con-
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tintie the practice of virtu~: 

189 

In the Talmud we have a number of references to the actual 

home~life of the Jew,and nowhera,not even with reference to the rich 

and the powerful!do we find an exception/a the rule of monogamy~ In 

their theoretical discussions,polygamy still figurea,just as the 
- -

sacrificial cult remained a live subject of study and dispute long 

after the Temple had been destroyed,. In Aboth w-e have a direct warn

ing against taking many wives,whic6 may not at all be a reflection 

24 
of the condition of the time; and we are also told in the same tract 

th t :t 1 . 25· C 1 · a &iXlt chi. dren are becoming to the righteous~ hi dren are 

promisej as a blessing to come in reward for aoeepting pain with 

26 love~ A proper attitude at home is rewarJed with happiness both in 

. 27 A . . f d t thi.s world and tn the world to come., • M1sharnc prayer.,re erre o 

before,specifiee "And b1ess Thy people Israel with sons and daughtere~
28 

A man who found himself in the anomalous position of half-slava,wbiob 

interfered wH h his o wort unity for mar.r :i.age., ma/ force his master to 

free him completely, "because th~) wor li was ore a t'e::i for gr;~nera t ion~ 
29 

The passaies in the Talmui bearing on the sanctity of one's moral 

stsnding are legion, 1 We may just mention here that chastity was one 

of the ob.ligations which a person might not violate even at the) 

penalty of losing life~ For that reason,all kin1~ of laws sere in

stitutei,an1 also customs which ~ire almost as bin:ling as ~aw,to , 

30 decrease the opportunities for such violation,or for temptation. 

Obedience to parents is absolut~,only so far as it ~oes not oonfli0t 

. h 31 
wit. otedienoi~ to God~ The J~)wisb regar:l for woman is manifested in 

such·statementa as that of R~Tanhurn,quoting ReHanilai,which appear 

,l 
'J 
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frequ~)ntly in Rabbin:ic writings: "A man without a wife lives without 

• • 11 B2 . l Joy,without bless1nt,without goo1 1 etc~ R~m eazar expressed it still 

33 mmre striltinglv in hie remark,"A man withou a wife is no man: An. 

other saying attrib.uted to H~Eleazar is that~ man gets the wilffe 

h
. 34 

w.1ch he deserves~ Ben Azai was rebuke1 for having rernaine:i sin;le, 

an1 in his feeble attempt to justify it,on the ;round of· his devotion 

35 
to the Torah~we can read a tone of re~ret~ Marriage is a sacred and 

natural ::iuty., far the sake of which man even interrupt his stu:i.ies ... 

To assist in marrying off a girl was oonsiderei an act of extreme 

piety~ There is a iattha which specifies even the proper size of a 

family. One version reads that aooorlin~ to the) o~inion prevalent ln 

the School of Shammai,it should consist of two sons ani two daughtera, 

whereas according to the opinion of the School of Hillel,it was one 
i 

son anj one dau~hter, Another version reads that the Shammaites =, 

oonsidere:i a boy an1 a girl as sufficient for a fami.ly::,wht'!!reas the 
:)'36 

Hillelites thou;ht that a jamily should have a boy or a girl~ 

A father's minimum ol::·ligations to his son are specif:ie:i as inclu:iing 

the Abrahamiti.o rite,the~ ritua,1 re:iemption if the son is the first-
37 

been child;the teaching of the Torah and a trade,and marrying him. 
. . 

The teaching of the Torah was not imposei sa the father as a duty 

toward his daugbter1although Ben Azzai disa1ree1 with that view and 

held that boys and girls were equally entitled to the privili~e of 
38 

an education~ The duty of marrying off a daughter is modified by 

a another Rabbi in a statement 1 that "~ man may not betroth his 
39 

daughter until she is s~ffioiently mature to express her choice: 

. identifitid with . . 
The duty of supporting one's family 1s ®®Mati~tti tfie virtue of 



"continuous char:i.ty" tl'll K»:hd.1 tJD m19ntione:i in Psalm 106!
0 

In a 

statement of Ula,the minimum aga limit of chil1ren dependent on 

41 
the parents' support is set at six~ A man must make gentleness 
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42 an1 not fear the spirit of his home an1 the reason for obedience~ 

R~ Helbo stated that a husband must be ver: y careful in his devot i~nJl 

ani res peot ~~, his wife:~ for all the blessings of a home come for 

43 
the sake of the wife; and R~Eleazar asserted that whep a man di-

vorces his ~fe, even\ he altar she:is tears over him:
4 

History tells us that throughout the Midjle Age the 

devotion and loyalty of the indivi:iual to the home remained the 

sama,within the fold of Israel. We muat bear in mini,that the 

Jaws ast aocepte1 the Talmu1 as their moral and legal guide~ 

The injunctions of the individual's duties to family and to the 

moral code which ax~ fill thB pages of Mediaeval writinga,are 

Jargely culled from the Talmudic souioes~ Saadia recognizns that 

marriage is a law of reason an1 of natureiand th,t without familiea, 
45 

the~e would be no future for wisdom and for Torah. Sexual lov0 is 

consi1ered a gooi,in so far as it promotes the interests of the raceJ
6 

"Let man love the children with which God favored him; but there is 

' •. 114? no purpose in havln~ too many ch11·.iren, In spite of all the br:oad-

mindedness an1/f~ey i:lsplayej with reference to the po!iition of the 

woman in the home,the Mediaeval writers oontinue the ,ralmu'.lic trad:itton 

of denying women the duty of eduoation,and of placing them in the same 

category with minors and. feetle-rnin1ed for m,my lL~gal purposes. Spinoza 

expressed the Jewish view in his obeervation,"Ae concerning marriage; 

it is certain that ~~!lis is in harmony with reason, if the desire for 
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physical union be not engen:lere::l soJ.ely by tlodily beauty:,but also by 

the desire to beget chi.dren and o rain em up wise Ye To re ·urn 1 t t . th . 1 1148 t 

to a g~neraJ. observation ot' the Jewish view ot' the relation betwet'lin 

the sexea,we may say that whereas there was oonsiderable progeess 

markei in the development of Jewish life and thought towards the 

legal and mental status of the waman,that phase of her position di:l 

not rise to the height of the Stoic oonceptionf On the other hand, 

in the moral duties of man,in his sanctification of home,in his 

accentuation of the duties to wife and husband and children and 

parents,the Jewish genius rose by far superior to that ever reached 

~Y the leaders of thou~ht in the Greek and Roman world~ 
I l 
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xv .. 

The Sage As A Citizene 

In our discussion of the indivijual'e relations to m1m his 

neighborsjwe noticed the SoQial nature of both Stoic and Jewish eth

ical standar.d.s. Let us now briefly eKamine the Political sense ot· 

the Sage .. 

The demand for consistency in life,for the subordination 

of the will of the in1ividual to that of the universe,helped to fos

ter a sense of politica>: loyalty in the heart of the Stoic Sage and. 

Hebrew lias id. Ou.like the Christian saint:, t ht•rne were iii if 1 conscious 

of' their membershi.p in the community anj of the~ir obligations to 

the social anj political institutions, Arnol1,in speaking of the 

Stoics,remarked: "It is not perhaps quite so clearly statej that 

th$ virtue of the individual is that dispociition which will make 

him the best possible member of sooiety.,that is.,the best possible 
1 

citizen of the Cosmopolis~Yet this is everywbere implied~ Zeno 
2 

taught that the wise man should participate in public life~ Solit-

ude,of course,has its advantages,and so has society; both are to be 
3 

use1 to good. parpose t,y one who is leading a perfect life., Patri-

otism was oonsid~red a duty~ mpiotetus he11 that it was a natural 

inatinct to render faithful jervice while in public office~ It was 

held that the State,no less than the iniiviiual must ba gui1e1 by 

reason,and one's duty to the State reste1 on the latter's conformity 

with the rational principle~ The ruler might be a tyrant; but a 

rational rule irnplie:l that all subieots of the State w.eee free~ War 

was condemned. The rili discrimination against foreign races was 

--- -1-_ 
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aonsi::lered an anachoonism* The entire universe follows one iivine 

or cosmic plan, is part of it; and the ref ore:, all lands and all 

nations are part of God~ Stoicism flourished at the time when 
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. the C3rekk oi ty-State had been broken up;:an::1 when the Roman Empire 

was buiJ.:iing its world-dominion., Its ph:ilosophy includ.ed a compact 

system,a cosmopolitan orde~,one city of gods and men~ That did not 

preclude one's lon, to one's part:ioular birthplace or fatherlaml" 

Many a Stoic dreaded the horrors of exile~ But that was in the same 

relation to the spirit of cosmopolitanism,as one's love for on~•s 

own family is in conformity with the highest spirit of universalism., 

Judaism as well as Stoicism chose their heroes-from among 

men who performed f~ithfully and energetically their duty to their 

people and their country~ King DaviJ and Marcus Aurelius were·equally 

examplary of the possibility of uniting political and intellectual 

pursu.its" The Bible is replete with expressions of loyalty to nation, 

land~city and government., The Daviiic family has enjoyed the devotion 

of tha Jewish people to the present day,$ven though merely in ideal~

for a lon~er period than any other dynasty in the history of the 

world., "Do not segregate thyself from the community" was one of the 
4 

wise dicta of Hillel., "Do not segreiate thyself from the community" 

was repeated aiain in the same tract by another rabbi,Zadfok~ and by 

all great lea::iers in Jewish affairs~ rhe Shech:i.nah rests <im a society 

of Jews;
6 

the Law is'extolled because it fosters the community spirit? 

Happiness is depenient on one's ifentifioation with the communal life 

of hie environment~ The Court of each age has the same authority as 
9 

that of Mases in its day~ "Pray fdr the welfare of the government: 
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advised R.Hanina,"for were it not for fear of it,man would swallow 

one another up alive:
10 

'fbere were saints who made it their sweoial 

11 
business to take care of publi.c places~ Jehu.dab Halevi makea comm-

unal life a condition for the highest manifestation of spiritual 

power and genuine morality~ The right prayer is only public praye~, 

he tells us in the Kuzart,"for the Congregation does not prav for 

anybhing'whioh would be of harm to an indivi1ual,whereas a single 

man tn de0ot ion may pray for woe-)thing which woul:i entail a loss to 

another individual~
12 

The proper social life as well as bodi1v perfection 

are claimed as iiitiiiRI prerequisites for the perfection of soul even 

by Maimontdes who ha.i the highest appreciation of solitude as conducive 

to the growth of one's intellect~ Albe devotes muob attention to the 

13 1 . . d political needs of the indivi:iuaL 'rhe mora. stand.a.rd an purpose 

of man is enhanoe:j by proper pol'it:ical guarantees:, in which all men 

must partake,for ~11 men tall subject to th,rn. Spinoz~;toa;taught 

that "th• man who is gui1ed by reason is more free in a Stats,where 

he lives under a general system of law,than in solitude,where he 
14 

is independent~ 

We have had occasion to refer to the universalistic tend

encies in both Stoicism ani Jujaimm. We may ajd here a few remarks 

on that subject. On the whole,the Stoics were worl1-oitizena who 

f'requently oherishe1 a keen love for their own race or city; whi.le 

the Jews were arient patriots who found it compatible with their 

gr<0up conaoiousness to cherish also a high regard. for humanity as a 

whole~ Stoic cosmopolitanism goes back to Heraclitus ani the Cynics~ 

In illratosthenes we fin1 a strong repu1iation of Hellenic prejudices 
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H5 
against barbarians., · Tt1e root-~principle of the Stoic State is that 

it is world-wLle,a oosmopolfo,baae1 on th~ dem11cratic principle that 

all human beings are capable of attaining virtua,ani as such are 
16 

natural born citizens of the cosmopolis., In Jewish as in Hel.lenic 

literaturrt,,w~ fini the literary echo of the deep anti-alien pre .... 

judioe., We have thus the selection of Israel,the legal discrimination 

against gentiles~sooial ~ni political barriers establishe1 between 

races~ But throughout the lite~ature there is an ever growing 

opposition to the chauvinistic eleilient; anj ever growing feeling 

of racial solidarity with the neighborinJ tribes,anj with whole of 

mankind., of religious pride which is open to 3.11 who woul:1 embrace 

the truths of Judaism,and a high sense of hospitalit~ and justice 

to the stran~er~ Most of the prophets reflect the same attitude;and 

become the leading champions of the universalistic ijeas., Some of 

the Biblical Books--such as Jonah,Ruth,eto~--are written from a 

.deep-rooted coamop~l1tan interest~ The vision of universalism to 

which some of those ancient Jewish prophets rose,has remained un

eurpasse:1 to the pr~aent :lay~ Philo extolls Isiael as the people 

that rose to the highest spiritual realization; but by means of the 

principle of the Fatherhood of Goi,he reconciles with it hiB broaj 
. 17 

cosmopolitanism~ The Rabbis gave frequent utterance to their uni-

ersaliatio teniencies,whiob never forced them to compromise their 

nationalism~ Their love for their own people,on the other bani,never 

blin1ed them to the extent of not seeinJ Jewish faults or foraign 
. 18 

virtues~ They believed,howeve~,that all Jews hai some merit even 

th h . 19 
oug 1t may not be eviient to us~ The poor of the gentiles must 

b 20 e ~upportei together with the Jewish poor- •rhe t d f • ·en enoy o. un :t-

I. 
I 
; ·. 
i, 
! 
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veraaliam weakenji;of couras;when the relations between Jews and 

non-Jews became for ever more bitterfwhich accounts for the many 

contr1rliotory statements in Talmudic writings with reference to 

th:Ls subject~ On the whole:,however,wh,rnever the Jew~3 had the least 

respite from the oppressive ban1 of their neighbors there wae a de-

aided growth in the tendency towards a better theoretic appreciation 
21 

of the non-Jew~ In one respect alone the Jews never gave up the 

pr"rogative of yhe Jt:iwish race,an'.i that. w:ith respect to propheoy,t 
I 

But again~ eve1
1 
gentile adopting the ·faith of farael, becomes part of 

the Jewish r~ce~ rhey never cherishe1 a strictly phyeioal conception 

of the notion of race. Saadia telieveJ that in the jays of the Messiah 

prophecy- would be vouchsafed ¢to the masses of t h<:i people--b ut only 

22 to those who will form part of the Jewish people. An id~a found in 

Rabbinic writ:ingt:i an:i repc1ated in Mediaeval books is that the, wholt;) 

28 ~~-QJ.-tir worB an:i all nat lons were orearteJ. for the sake of Israel. 

Israel is :iistinJuisheJ atov~ all oth~r nations,tells us Abraham b~ 

Hiyya,but any gentile may through t~ex repentance be counte1 in Iara8l~ 

Jehuja Halevi is the chief extemist in the matter bf racial pride. 
24 

"No in.:tlon ()an be oompar0d to us~' and the Sage:/the liasid,the ideal 

man;oan be ohly a Jew~ In fact,aven Jewishness is not sufficient*Th~ 

rea.l Zaddilli.111 must be of the Jewtsh raoe,:inha.bitants of Jewusalem:, 

speaking the holy toniue 1 eto,,bear all the oharaoteristiosof tt~ 
25 

absoluie Jewishness~ lt is no less just for God to make Israel sup-

erior to other pe,opl"', than it is for Him to make ma.n superior to al1 

other creatures. Israel is theheart of the natiomi., Maimonides be

lieved that the gentiles; too., may pro::l. uoe i:iE>al men) w hicl:t W·Oll1d have a 
'°" I • •~ ' • 26 share in the worlj to oo Alb 

me., , o ooncurre.d in that b1~lie:t:Jbut whil@ 

j 
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he granted that gentiles may attain happiness~he reserve1 a sp~oial 

kind of happiness to Jews aJ.one~
7 

Sp:tnoza deolare:,d that "the hawp.1.ness 

of the Hebrews jid not consist in the inferiority of the eentil$a.Nor 
~,'.f.!~t"j<-'!J<(!!!i~';, .. ,,,,.N_,-• • 

in philasophic knowledge or virtue~ Nut in their conduct of affairs 

of state and escape from political dangers: "The divine law moreover 

is universal:
28 

Le,t us remeamber that Spinoza re,garded the prophets 

superior to ot tier people only in vi.rt ue:, which would con tr ad ict hts 

"f 
appreoiat ion of the Jewish p~ cple:J wir1rn we ~ouB tak~ the narroW-1 View 

of confining prophets only to the Jewish peofle,as Spinoza's beliefw 

The Stoics belonged td different peoplesw Individually they had little 

prejudices. But on the whola,4hey were true cosmopolitans~ The Jews 

were part of one race and religion only. They cherished the most 

beautiful dream of a unified world,of a unified humanity~But on the 
,( 

./' 

whole., theyJlstri.ct national1sts cherishing whatever was peculafr to 
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XVI,. 

The Sage and the Cult~ 

We are not interested in our present discussion in the ex-

act nature of the religious conoeptione of Stoics or Hebrews~ Let us 

1escriue the religious demands made on the Saf?e or Zaddtk,. Incident-

ally we shall thus 1ather some of the distin~uisbing principles of 

both religions~ T said both religions--.. for in a sense,Stoioism,too:, 

bears all the features implied in the definition of a religion, 

The Stoic Sage was never to be mistak£tm, and for that reason 

never to form an opnion~ In the absence of evidence,he was to suspend 

.judgment~ Were there no evidence for fai.th,tbe Sage woul1:
1
ther¢fore:, 

ha:\.re no faith~ But t be Stoic had evidence for it:, the very best and 

more convincing proof, in the promptings of hi.s own heart~ Man is en-

dewed with "innate notions"; ani one of those primary:,.inborn concep-

tions is bbe idea of 3od~ In addition,there are the rational proofs 

for the existence of God~ It follows that the duty of the Sage is 

to believe in the Dei.ty~ 

'I'hti'. Stoic conception of the deity may be characterized as 

teleological pantheism~ The entire universe is 3od~ Everything is 

part of Him; even matteY, for in a sense God is also matter,or 

rather the substna•am or "body" common to matter and spirit~ fhe 

universal plan 1 or re,ason,or wisdom,the Logos, is also part of God::, 

or is Godt And this who.le, tbis universal ensemble, is rational", is 

purposeful,is providential~ ffivery little element in the cosmos 

works: in accord with the plan of the Wbole/wHb the decrees of 
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Providence., Thus the Stoics rose to an extremely monistio philoaophy
1 

far away from the popular theology of the Greeks., 'Yet they accepted 

the popular myths and concepts as the language f~r their own notiona, 

ans they ad,:justed them to their own world-view,. They accepted Zeus•o-

which became primitive »body" possessej of the universal reason--as 

the eternal,omnipotent;ornnipresent and omniscient deity. When at the 

end of each cosmical epoch, when during the peri.od ical "conflagration" 

of the universe,everything turns into fire,and nothing re~ains but the 

original substratum odr all,Zeus r1:1rna.:i.ns, for he is that substratum:· 

Even Zeno,r©garded as an atheist.,because of his materialism,held that 
2 . 

view~ It was in that kind of a God that the Sage believed. It was 

to that kind of a deity that M/rcus Aurelius paid homage:, although he 
( 

3 had cruder conceptions of theology than other Stoics~ A n;umber of 

Stoics rejected all faith in a deity,for they lacked the assurance 

of that evidence which most Stoics possessedtSuch an agnostic was~ 

f~r exampla,Aristo of Chics (c~250)~ Panaeti~s,too,differed frmm the 

commonl.v accepted Stoic 3od-conoeption~ On the other. hand:;sllch a 

Stoic as Cleanthes rose to the highest and deepest religious enthu-

to heliocentric theory of the universe as an impiety, And his pious 

1 "th t I, f 1:i • t 5 zea. was not w1 ou a iouoh o .. 1go ry~ 

In contrast to this expression of Stoic faith-➔about which~ 

we may repeat·the words of William Jamea~there is a fro~ty chill"➔➔ 

stands the passionate and ardent devotion to God of the HebrewJ Through

out bis literature we notice a steady evolution in the refinement and 



151 

I 
{ subtlety of the theistJc conception. The Sage is a believer.,·that is 

""'"'lll'•lll-,t"<l,......, • . 
taken almost as a matter of course~ In our discussion of the virtue 

of wisdom, we ob served t bat the end of life was thought to be the 

knowledge of God:,and. that implied always the faith :in God. 'rhe, pi©ue 

reader is made to feel 1isappointed when Abraham apd Sarah laugh and 

doubt the word of God,when a son is promised to a oentennarian~ The 

Bib le continues in one strain of firIJJ reliance on God:, character istd.o 

of batriaroh and prophet,~»i of priest and prinoe,of all who are truly 

wise,. Provi:ience takes a parental care of all nat i.ons and in1 ivid ua:ls ~ 

7 He leads His most beloved people,"even as a man carrieth his son: 

Faith in him is the first of the Tmn Words,uttered on Mount Sinai, 

and that becomes the basis and the burden of all teaching for cent-, . 

uries~God is also desciibed as a burning fira,but not in the Stoic 

sense of rnaterial:i.sm,rather in the Jt::iw:i.sh sense of a zealous God:, 
8 9 10 

a Power that can punish~ Re is near to his people; He is merciful; 

He is one~1 He requires mora.lity,the sanctification of life.,as His 
12 13 

truest worship~ He is a God of justi.oe and of trustworthiness. 

Faith in God is the ohief virtue of the Psalrnist.,and the motive and 

foundation and very essence of his morality~"He who relies on God 
, _ . 14 

will prosper" is an oft repeated adage in the Book of Proverbs4 "The 

most perfect of th~ virtues is faith,for it is hard to believe in 

spirit when we live in body" tells us Philo!
5 

"The Chaldeans believed 

in heaven,Abraham in the Ruler of heaven" he remarka;whioh may be 

taken as a valid differentiation of the Jewish an1 Stoic conoeptians 
16 

of God as well. "We must be near God in order to be desirous of the 
17 

good" he tells us in another passage. The view of God's providence 
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and omn;j.science did not affect the parallel view of man's free-will 

and moral responsibility, in those early strata of Jewish literatura, 

and did not annul those parallel principles of iaith at any time of 

the development of Jewish theology~ The Psalmist's confession that"I 

have set God bt'lf ore me always" is repeated in A both in the form of a 

comman:t: "Observe three things,and you will not come to sin;..-there 

is an Eye th~t seeaJan Ear that hears,al. your eeds are recor e • 1 d d d 1118 

It is also repeated in the form,enjo:1.ni.ng God-consciousness, "Know 
19 

. 1 ' t d 1 11 before whom you lab or r 'f he strugg1. e aga1ns . i o. a.try pr act lea. y 

ceased with the coming of the Parseej; yet in the consciousness of 

the Jew the horror ?f' "strange worship" remai.ned~ It included any 

apostasy; and was one of the three sins which one was not to commit 
. 20 

t,Vern at the cost of 11fe~• It was the lack of fai.th which,aocording 

to R~Eleaza~,was alone responsible for withholding the table of the 
21 

her~after from the Zaddikim~ "As often as Israel perceived the Holy 

22 Ona,blessed be He,they became saints" is stated in a Midrash. It 

was to establish the proofs for faith,tbat Saadia wrote his philos-

oghio treatisa,lmunoth ve-Deoth. Faith in God's incorporeality and 

unity constitute for Barzilai the prime religious duty,which is the 

. 23 . the .bn~t.v of .. basis of all other r~iiit duties. Belief 1nn~oa 1s the first root-
24 

principle in the rel~gion of Bahya, and his treatiss~too,is the 

Product of his anxiety to reconcile the be:liefs with. the practises of 

the religious man~ Faith gives man that f~tranquility of soul1that 

independence of spirit and freedom from oaresf.1:i.ch render him fit for 
21=· 

th@ truest and best service of God~~ The wisdom of the 8asid is his 

faith.dells us Jehudah Ha.levi~
6 

Prayer and ~Jiii'igixalone:, Ibn Daud does 
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not regard as sufficient worship. "Ivery one of us must think cont~ 
2!7 , 

inually of Gad and His Torah: He calls faith ode of the larger 

and tbe most important of the subdivieions of religious conduot~8 

His treatise is devoted to "the exa.lted faith~ Maimunt calls faith 

29 
the great dogma, and he accepts the Talmudic view that sceptioa and 

30 agnostics will ha,ce no sharciJ in the world to come~ He and Albo 

define an unbi,liet16lr as one who denies,J not one who cannot prove, the 

dogmatic stand points of Judaism, such for example as the incorporealit y 

31 
and unity of God~ Maimonides defines Providence as a spiritual influ~ 

enoe, which leads him to conclude that only man., in. the sub,lunar world:. 

enjoys it,and among men,there are some who enjoy it more than othera, 

for instance;prophets~ All other animals are ruled by chanc~,as 
. 32 

Ar 1stot le taught.. R .. Levi b .. Gerson agreed that the nearness of a man 

to ®he Active Intellect determiness the amount of Providence he 
33 

enjoys,, and he maintained that there is no opposition between reason 

and faith~
4 

Alba wr~te his philosophic treatise in order to determine 

which were the essentials of belief;and he arranges them in a manner 

whi.ch allows for three root principles:the existence of God~retribut:ion 

and Revelation,whioh must be accepted by every one who is nmt arl 

35 . 
denier of Judaism~ One wbo denies other religious creeds may be a 

36 
11 t· J h . sinne~,but not an agnostic; for a. prac 10~. purposes, oweve~,s1n 

37 
an1 agnostiois~ are identical~ "Faith in 3od and fun His Torah is 

what leads man to eternal happiness and to the adhesion of tha soul 
38 

to the "spiritual essence~ "The only test of faith" Spinoza tells 

us:, are obedience and. good works~As different men are d:isposed to 

abed ienoe by d if f e·rent opinions., uni versa.1 faith can cont a in onl v' the 
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simplest doctrines. Philosophy has no end in view save truth: faith, 

as we have abundantly prove~1 looks for nothing but obedience and 

piety. Again,philoaophy is based on axioms whihh must be sought from 

nature alone: faith·is based on history and languaga,and must be 

sought for only in Scripture and revelation,as we showed in Chapter 

VII. Faith,therefore,allows the gr~atest latituie in philosophic 

speculation,allowing us without blame to think what we like alout 

anythini,and only condemninQ;as heretics and schismatica,thcse who 

teach opinions which tend to produce obstinaoy,hatred;strife and 

anger; whila,on the other hani,only considering as faithful those 

who .persuade us,:as far as their reason and faculties will permit:,to 

follow justice and charity:
39 

Some Stoics believed in daemons and angeilis,with or without 

the allegorical metamorphosis~ They had elaborate systems of spir

itual hi$rarchies,dei.ties and sub-deities graded in vari.ous classes, 

which included practically all the mythological figures of the pagan 

world,and added frequently unidentified powers and even the souls of 

men~ None of the Stoios,believed in one spiritual incarnation of evil, 

like the KlxM:la Persian Druh or the t7ewish Satan,Professor Neumark 

divides the whole of ancient Jewish speculation fnom the point of 

view of this question; those who followed tfie spirit of the Jeremian 

denial of anqels (n,~~,J ;,1~c),and ~hose who followed the trend of 

thought of Ezekiel who incorporated the elaborate Persian belief in 

angels (;,::i::,io ;,~r.m) :in his system of Jewish theology .. However.,autho

ritative Judaism,wnether believin~ or iistelieving in angels,never 

looked upon that quPstion as 1eoie1ve with r11p"0t ta the nature of 
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the ideal man,and in practical mattera,suoh as the.codes,the question 

of angels is se11om if ever raise1. 

The Stoics believed in a human soul~and based their con

ception of human conformity to nature (which is the end of life) on 

the divine nature and the perfection of the soulq The essence of the 

divine in_telli¢gence:,as they calli:d it., is precisely the same~ as of 

the universal reason,the life principle of the cosmos~ The two are 

akin~ After death,the soul will return and reunite with the cosmic 

souliwill be reabsorbed in the ieitv~ Hence1 we hear ~requently the 

Stoic remark that there is a 3od in every man~ Of ooursaithe poss

ible jegraiations of'the soul,reve~l its human aspects.The analo~y 

16 further drawn that just as the the heavenly bodies are maintained 

by exhalations from the ooean 1 so the soul is nourished by the body~ 

The Stoic prayed for health of soul,if he prayed at all,as well as 

for health of body~ Wheras the Stoics fairly a;ree1 on the essence 

of the soul,they differed as to its destiny. Some believed that it 

was corporeal and 1estruotibii. Cleanthes maintaine1 that all souls 

continue an existence after the bojy succumbed to. death; but that 

they will last only until the Oontlagration~Chrysippus believed that 

only those of the gooi w~uld last till that cosmic catastrophe~ 
• 40 

PosHoni.us taugbt the pr(;;-esist<,nce ani the) :immortality of the soul~ 

Seneca wavered, The earlier St©ica awaitei the reuniting of the soul 

with' the cosmic spirit,ani look~1 forwar1 to it with joy~ Aurelius 

followe1 Epictetus in re~ariing immortality as uncertain,as the great 

lnknown;henoe "iniifferent:
41 

On the whole,the Stoics seem fairly to 

agree to these few points,as summarized by Arnold: l~The Suffebstanoe 
!' 
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of the soul ia i.mperisha~le; 2,.the in:HvidLtal soul cannot sur·vive the 

conflagration; 3~It does not of necessity perish with tht1 body~ 2 

Tho most ancient ~wish records •••••l no intereat in the I 
nether worli,and speak verv little of the essence or destiny of the 

¢f. f~et soul .. W:ith the spre.ad of Persian influenoe,the ideas of imm

ortality and ~~w~ post mortem retribution become more and more prom¥ 

ine:1nt t In the Ws idon of Solomon we finj t be pre-•exi.stence and immi 
·, 

ortality of the soul espouaej as positive principlesAaf belier!3 Philo 

seems to combine the Jewish and Stoic beliefs when he tells us that the 

44 
soul consits of blood and the breath of God~ and he believes in the 

45 
immortalitv of the soul .. · The ·ra.lmud speaks of thl~ pre-existence of 

46 
soul, and frequentl~ uries man to return it to Sod in its ori~inal 

purity!
7 

Saadia identifies the soul with the life-fore~ expressin~ 
48 

itself in three psychic phases,desire,emotion and reason~ A similar 

division of the soul into faculties is elaboratej by Paeudo-Bahya, 

3abirol,and others.Bahya frequently identifies the soul with the heart~ 

with the feelin~s;reeyson and psychic forces~ The uniqueness of m~n 

consists in his in~ortality,maie possible by bis connection with sou~ 
49 

tells us Abraham lbn filzra~ Ibn Daud ·adppted the Aristotelian termin-

ology,an:i spok~1 of the-; soul as the form of the body4,Maimuni,too:, 

speaks in the same lanauage,an:i his "diseases" and "cures" of the 

. . 50 
soul are founl in the Philosopher!e wr1t1ngs~ He i~Vdivided the functions 

of the soul into five classes: the nutritivajsensitive~imaginative~ 
" " 

. . 51 
appet1t1ve and rational~ Aaron b~Elijah granted immortality onlv to 

th 1 52 
a sou .. s which attainej wis:tom on eartb. OreHJcas substituted love 

and deijire as the most prominent features of th~ 1' 
u sou essenc~. in place 
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53 
of reason:, which Maimonides aocent uated ~ Sp:inoza believed in immort-

ality of the adequate idea,in s_o far as it is an expression; and he 

makes the proposition., the·t "the human mind cannot be absolutely des-. 
troyed with the bodv,but there remains of it somethini whicbis eter-

54 
nal~ 

In connection with our previous jisousaion of the virtues, 

we touched on the qaestion of retribution~ Whateve~,the motive of 

the Sage is to be,we observed that the JewH expected reward and punish

ment for the acts of the individual,to come in this worl1 or in the 

55 
next~Epiotetus denied post mortem retribution.· Tht~ other Stoics,toa, 

expected no black darkness ~Y await them when 1ead:, no bo1·rors, no 

judgm~nt,no retribution~ That was one of the reasons why death lost 

its terror with the Stoics~ In Jujaiam,the belief in retrinution after 

death was added to that in this war 11, after its contact with the 

Babylonian-Persian culture~ The weakening dft faith in vicarious 

retribution is sunchronoua with the rise of the belief in the other 

world; for if man's personal accounts are carried over to another 

existence,God's justice is eatablishe1 even if the righteous suffer 
- . 

add the wicked thrive in this world, The Psalmist expects the Sage 
56 

to b~lieve in retribution~· A soeptio voice is frequently beard in 

t hei Talmud }'but that is :irownt1)d in the flood of faith of t ht~ great 
-

57 
mass of rabbj_s, ·rht~ reason for the agnosticism of the famous Elhiha 

kl~Abuyah is given as his conviction difi the absence of :iivine ret-
. 58 ,I' 

ributionJ Oth~p'$ rabbis struggled with tht:l sam~ problem as Elisha 

bJAbuyahJwhy rnl':ln who are promised long life in tht~ Bible for certain 

acts which they performa~,should suddenly :iia in their nrime youth, 

I 
" 
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but they do not reach the same conclusions as the ap©atate":"rabbi~ the.v 

infer from that that there must be rtitri.bution in the world to come, 

although the difficulty of the Biblical promise remains~ 9 The Mishna 

60 which never mentions an~ela,believes in retribution after death*. 

David,held up as an ijeal,expresses his faith in God's reward for the 

61 l righteoua,aocoriing to a Rabbinic legendd A rea1y the Talmud main-

tains a highly spiritual canoe pt ion of the retrubt ion a.waiting: the 

dead: "In the world to come there is no eatint,drinkint,prooreation. 

eto.,.,.but the Zaddikim sit with crowns on their heai,an1 enjoy the 

62 
splendor of the Sbeohina: The Mediaeval philosophers continue the 

suggestions contained in the Talmud with reference io tl:ii 9-o/iYtYJ,J?f,TJd 

Wj.¢~~r;y /C/!V/1~¢. /¢¢fl:,l'if.¢.1- /f/,¢/P!,1¢¢/vft~~ /~ff/F/~¢c;t/ ta retribution 1 and the 

63 world to come. Israeli jemands belief mf in retribution of the pious. 

Saadia repeat~ the assertion that there will be no bodily pleasures 
64 . . 

in the world to come~ Barzilai found other T~lmudio passages to 

65 
allow him the belief in material retribution after :ieathi · J-osc.eph 

• 6"6 
al Basie believe:!. in the etern:ity of retr.ibut1on.i- Pseudo-Bah.Yhl 

' 

grades the souls according to their merit and destiny in the future 

life: Some will perish~ other will find no rest; Still others will 

be rewarded or punished in sundry ways~ fhose of the truly righteous 
. 67 

will return to the 3arden of illden and dwell among the angels. 

Abraham b.Hiyya promises both material anj spiritual retribution, 

. 68 dependin~ on the nature of the soul in this world; All the phil-

osophers accepted retribution,and differed slightly in the kind of 

retribution they foresaw,or in the kinds of individuals destined to 

sp,~cial degress of future favor. Maimuni believ(,d in tha purely 
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spiritual natere of the future worl:i.and reserved the physical future 

. 69 ~ . . to the reign of the Messiah on earth. ~ersonidea,as Ma1mon1des, 

70 looked forward to the union of the soul with the Aotive Intellect. 

Albe insisted on tht~ necessity of a pure motive in doin~ the ri;1ht:, 

but in addition he maintained that the righ~ aoti6n is rewarded with 

71 physical reward in this world and with spiritual bliss in the next~ 

Later Jewish thinkers,and also Karaites, rebelled against the intell

ectual retribution of Maimonides an1 Gersoni1ea,and sbbstituted for 

it the truly spiritual reward,which has to do more with feeling?2 

Let us now consider the relation of the Sage to the prob~· 

lem of sin .. We know what an important role it played in the th1ology 

of the Christians .. They taught that Man wae originally created pur~, 

but since Adam fell,sin has become ingrained in man,original with bis 

very nature; an::l. it- required. the mediation of ·3od Himself:,who app

eared in the form of man and suffered execution as a sacrificial 

atonement for sinito bring about the salvation of the race~ Man is 

even now born in sin; but by acoe.pting Christ,he earns his redempti.on" 

The Stoics believed in nothing of the kind.They would not recognize 

sin in their scheme of the worli or of man~ There are moments of 

weakness or error in the life of the individual,brought about by the 

improper tension of the soul~ When one is truly oneself,one does nat 

sine When the will is natural,when it is wise;it cannot possibly be 

mistaken~ All we nee1 to io is to keep the soul,than,in good tone* 

There can be no sin in the worli,becauee everything in the world is 

in a sense part of 3o::L Ji'ear.,gree:i 1 gr:lef' and hilarity.,with all their 

subdividions,are the sinful conditions in man,but they are all due 



ignorance.,an:i may· br!i eradioate:i out of the body by e::iuoatioff,by a 

,P.)ropier adjustment of the soul••tone., 'rhi.s characterization of a.in 

as error.,or as a weak will,Dlakes all sins equal and curable., We 

hav~,th~reeora,the sayini,"Be who has one vice hass though he may 

160 

to all:,.1173 
and "He who is not wise is a fool not be equally inclined -

and a madman~ 
74 

The Jewish mind was neither morbidly conscious of sin,as 

that of the Ohristian 1 nor hatightily aware of its indepenience,as 

was that of the Stoic,. There w1tre many Jews who reai into the Bib

lioAl story of Adam all that the founders of Christianity incorpor-

ated in their theologv .. But authoritative Judaism never accept~d it, 

and the Jewish consciousness was ever free of these obsessions<t In 

the Jewish min:i, let us remember, the greatest s in---•-and it believed 

t,bat there wa~J sin in man--was social rather than striotl,y r@ligious .. 

We hear of Adam being oonsiderej even ae a Zaddik; the truly condemned 

sinner was Oain,who shed innocent blood~ The general view wa~;of 

oourse~,that Adam di.::l sin-~-the Bi.ble says so-· ... and that 3od punishe:i 

the human raoe·,b ut sin was not part of the innate character. of man 

corning as part of the punishment~ Furthermora,sin,or rather crimK, 

cannot te atoned t'or vicariously, acoord:ing to th(~ Jt:iwish view~ It 

cannot even be atoned for by the criminal or sinner himself~unless 

he makes up for bis offence as much as is within his power~ by act

ual reparation.The Jewa,therefore,believed in sin; but not in ori-

ginal sin. They believei in atonement; but not in vicarious atonement~ 
,f_,,:•,,;,./t' 

As against the Stoi.c view, we have thfi statement in illoo.l,,sia.stes~ that 

"there ist~ighteous 75 
fl man upon earth,that <foeth ~ood:,an~i s:inneth n0t!' ' 
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By sacrifioe,ritual,reparatiorr!oonfession~and a "broken spirit: the 

Jew would atone for his sin~,and then again appear"clean before God: 

The fear of sin,as we had occasion to notice befora,was a prominent 

feature of the Psalmist,and the Zaddtk generally.And there was the 

belief that a truly righteous man goes iown to the grave without 

a complicated account of detailed merits an1 1emerita,but death it-
76 

self clears his record and atones for sin. R«Johanan b.Zakkai 

gives a Talmudic parallel to the Stoic doctrine of all sins being 
77 

equal. R~Simeon b~Lakish ives a parallel to the Stoic doctrine of 

sin being error,in his statement that "no man sins unless he is 

' 

,l f II '78 
possesse~ o folly~ Sin does not discredit a man altogethe~,according 

to the acoeptQ:'d Ta1rnu::L1o vi.i,w .. "Why &.«i is a scholar compared to a nut:, 

because juet as that fruit may have its shell bedaubed with mud and 

dirt without its kernel being affeote±1 so a scholar even though he 

sinned, hi:.; wis::iom nt,ed not be ct is pis{'li ••• R. Meir found a pomegranate 

(Elisha b~Abuyah),he ate.the insi::ia,and discar::ie::i the shell,of it~ 79 

Saa::iia opposed the Neoplatonic and ascetic i::iea that the human body 

ie the source of all evil an::i sin. The bo::iy is not unclearr,an1 is 

not the cause of the soul's sufferings~O The injury of sin comes to 

the soul of its own free will~ Bahya,Balevi,Maimuni and all the 

other subscribe to the doctrine of penitenoe,whioh is an essential 

du.·t.y of the J"'w1'sh J · s· rh 1 t j ~i · , h "' re .. 1s,1on~ · e .as· name. ·v nnK<':ir, owever,belm<ives 

that sin is the result of boiy rather than of eoul,an1 for that 

reason he suggests that one should foster the intellect anj have as 

little to jo with the body as is harmonious with the plan of keeping 

it . l ·1 81 
· 1n gooj 1ea. th. We have already alluied to Spinoza's opposition 
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to repentanoe,and his note that "as we must sirr,we had better sin in 

that dieection:82 

One of the great propelling forces in Jewish ethioa,aa well. 

as in the political and religious history of Ierael,one of the moat 

potent influences in the life of the people and the Zaddlk,was the 

belief in prophecy and in Reve~ationvThat is practically wanting in 

Stoioism~The earlier Stoics who broke with the popular oult,loat faith 

in iivinition. Openly and confessedly they believej in lt~as they 

believed in the Olympic gods* But practically it exerted no influence 

on their train of thou~ht~ Panaetius of Rhodes frankly suspended his 

judgm~nt as to the value of it~Poaidonius reintroduced it a generation 

later; and it became important dJa:i.n a:~; one of l:ht; proof:'~ for the 

existence of God and as link in the chain of causation as seen by 

the Sto:i.cs .. The belief in it was then again weakt:ined:,and abandoned 
83 · 

g uietly in the days of the IDmpire. But ),r••'at its bt~st., the bel:ief in 
I.. , ·" . ., • , .. 

exert divina·tJ~or1 ~1·~ noi·, ~y a11y mean.s"~-h~ 4nf1uenc '· h ·~ h d -t -t l .. "' ....... ;. e w,110 Jll1iOp ecy an 

r~velation exerted in Israel. Here the grossly superstitious elements 

in it were fought from the earliest days.But the more spiritual and 

refined aspects of it grew in sign:ifioance with the passing of the 

centuries~ Iabael iteelf1 the whole ceople,beoarue prophetic~ That 

which in the heart of Moses was a fond wisb,in the imagination of 

Halevi was an absolute reality~ All Israel is a Prophet.,The prophet1 
· 84 

nation or individual,is preordained for that specific calling_ In 

1 
.,2) 1 b tl ~ about, i't.

8•5 It :it\. tr1® nsa. ms an:i Prover s Wt': hear no ... 1..1.ng reappears w .. 'ii 

renewed zea.l in the apooalypt ic liteirat ure., In Philo we have a descrip

tion of the four kin:is of trances~,the highest of whioh,a vehement 
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sort of enthusiasrn,is divinely inepired~6 In his inspired momenta~ 

the prophet is possessed of another personality~7 Sceptical words 

and the curtsilment of the Prophet's power are met with in the 

'T 1 d "11h t t t 11 ,. t · t ,. · BB a.m~ ~ e prop1e was no a owe~ o 1n,r0Juce any innovation: 

"R.Jose said that never did the Shecbina come down.nor did Moses or 

Elijah ever ~o up:
89 

But that feelint,although toleratei,was not 

generally shared by the Rabbis~ They believed that with the demise 

of the las~ Prophets,the Holy Spirit,the source of propheoy,departed, 
90 but the ~small voice" (,1p n~) remained~ Somewhat akin to the 

iilla~Eii~5ut not :identfoal with i.t,was the Shechinah,a d.ivine power:, 

or influence,or atmosphere which could inspire,but not to the extent 

of prophecy* That thei Sheohin_a was found only in Israel:,the mm:iue 

central point in the philosophy of' Halevi, is maintained in the 
_ 91 . 

Talmud.. Accord 1ng to H~-Hama b. Hanina, it was £' ound only in the 

aristocratic families of lsrae.l,whereas accor::Ung to R.-Hi.sda.:, the 

- 92 
Shechina was at one time part of the genius of every Jewe The piety 

of the righteous will in time restore the Sohechina,or the Holy 

Spirit,an1 the prevalence of prophecy of the highest order in 

Israel~
3 

Israeli tells us that the people would never &ittmx have 

grasped the! will of God w:ithout the prophets' mediation .. "I1he prophet 

is the Jew in whom the rational soul has separated itsilt from the 

other functions of the soul,and is in direct communion with the glory 
9,1 

of God and the nature of the angels~ All the Mediaeval Jewish phil-

osophers mgree that revelation and the function of ·the Prophet was 
I 

necessary to give man th~highest kind of truth,which the intellect 

alone would probably never have discovered. The Sheohina is identified 
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with the .Activ~ Intellect or Loios.,by many a mediaeval writer~5- Rev-

elation gains in weight a:lith Jehmia Hal~vi, for. it is not only the 

me~ms of iettin~ us knew the highest truth,it is also the proof of 

God's choice of Israel. True we cannot rise to the stage of prophecy 

nowadaya,because there is lacking the tr genuine Jewish atmospher~. 

which is possible only in Pa.lestintt:., etc.,:,b ut we can appro~ioh the 

stage of the Prophet by endeavoring to realize in our life the 

ide~l of the Basid~ After all,every Jew carries within him the 
96 

divine element,potential of prophecy., Maimuni considers the prophet 

as the highest typ&,but like Jehuda Halevt,he recommeds that we 

endeavor to rise to the degree of Hasid,fcr the power of prophecy 

comes directly by the choice of God,and ~does not depend on our 
97 

effort~ Anyhow,the character of Hasid leads to that of prophet. 

Hie defines propheioy as a div:i.ne-, inspiration coming to the rational 

soul and to the power of the imagination thtough the mediation of 
98 

l h h t ' t 1 f:il the Active Intellect, and c.assifies t e prop es 1n o e even 4 

99 
dofferent grades. Acoordin to all the Mediaeval philosophers, 

Prophecy comes only to the man who realized first the other qual

ifications of the Jewish ideal rnan,of the Hebrew Sage~ Even Spinoza 

concurs in the view that revelation is helpful,for it is more uni-

100 
versally convincing and reliable than reason. 

Let us finaiJly consider the :iuty of' tbe, Sage. to ritual 

observanoet Of couree,all admitted that morality was essential ta 

the attainment of the character of Sage~ And so fa~,as religion is 

concerned,morality ii "being like Go1" both in ooQception of Staie 

and of Jew~ The difference of view be~ins with reference ta the 



ceremonial aspect @f religious piety~ In the hymn cf Oleanthes we 

have a Stoic prayer·, which reminds us very much of the Psalms. He 
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expressed his belied that through pra.y®r and praise of' God we ri.se 

to a communion with the dtielity which leads to right knowledge and 

right practice. But this hymn is one of the very few outpourin~s of 

a Stoia heart before 3odw0n the whole1with the conception of the 

deity which th®Y formed,and with the Cynic proclivities which they 

oherished:,they naturally slighted an:i denounced trivi.al ritualis:TJ} .. 

A clear oonsoienoe and morality was all suffi.oient worship for some 

of the Stoios,tEpictetus and his teacher Musonius 1 aocepted the pop

ular cult as well as the belief in jivination,and they recommended 

PBayer~ But Epictetus WijS .in this matte~,one of the few exceptions 

among the Stoicstin Seneca we find a direct denial of the efficacy 

of prayer ... Prayer might b€i ob served by the Sage in the intere;st s 

of c:i.vil law an:1 order--j ust as Spinoza later lie.ld--and as a sym-
,. 

101 bolical expression of a pious frame of mind. Marcus Aurelius 

would rather that we do not pray at all; and if we do give vent tn 

to prayer let it be for the will and the soul bather than for the 

b d 'rh · . ,... ,;i h' lf' limited~ if' o y .. : ere was no use 1n p.r;•ayer since \.:l0,1. 1.rnse. was pa.rt 0x w .Y 

fata,and we are part of 3od., Our duty ls to believe in Him,but not 

to indulge in fbrmai worship~ We may praise Him,but not pray to Him~ 

In Z~no's utopia there were to be no temples or images~That was the 

generally accepted Stoic view.We know the significance of fo~mal 

worship in Jewish life and thought. Even the Prophets who denounced 

sacrifices which were brought without a repent8nt heart,and holidays 

on which the poor and oppressed would not be given respite;were en-

. fl 
\ 
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thisiastic believers in ceremonies when performed prop®rly. To prai
1 

to saorifioa,to "go up to the mountain of the Lord" or dwell "in 

His oourts~ to rest on the Sabbaths.,to medi.iate on His teachings:.,these 

and the hundreds of details in the formalistic observanoe.,were ever 

considered essential in the life of the one who was endeavorin1 to 
"' 

rise to the rank of the Righteous~ Philo himself went as a pilgrim 

to the Temple of Jerusalem; and all his writin~s tell of the duty to 

obey God's commands,. He even wrote down a compendium of Jewish law 

for practical purposes. The Mishna has the same purpose,and it too 

contJins the ~itual as well as the civil law,on which it lays equal 

stress~ Indeed,the distinction between ritual and civil and moral 

la~ is often lost in the Talmu1~0noe in a while we hear even the voice 

102 of' the extremist who would rank the 'ritual· above the moral duties. 

But we know that that was not the acoe pted vi.aw by the pub lie opini0n 

103 of the masses or the general oonseesus of the rabbis~ The Talmud 

contains many instances proving that it was the spirit r~ther than 
104: 

the letter of the law which countej most. Similarly Saadia lays 

stress on the rHual,but not as a substi.tute for the moral duties!05 

106 Even in the world to come,he maintaina,worship will be continued. 

107 
Barzilai recommends prayer in the same spirit. Like Epictetus; 

Bahya believes that only "the prophet of the age or tbe expert 

h·1 h " t 1 h" ~od
1
•
08 

How.ever,worship is not suff-P 1 Gsop er can ru. y wars 1p ~ 

icient unless it be accompanied ·with sincerity of heart~ The same 

principle is implied in¥ the books of the other thinkers~Worshim be

comes all important with Halevi,because it is commanded in the revealed 

Law and be1cause it he lips to engender the proper atmosphere~ Pr.ayer is 
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"food for the soul!'and all ceremonies are means: whereby to cleanse 

the spiritual element of man of all the impu~ities which cling to 

it!09 
Bis ideal man must of omurse observe all the rational lawa, 

but "more especially the divine ceremonies" which are the distinct 
110 

possession of the di.uine p~ople<i Halevi wanted enthusi.asm, and that 

was best effected through worship<i Ibn Daud clearly places ethical 

purity above ritual performanoe,but both are necessary to attain to 

the highest reward!
11 

Maimonid8s and R~Levi b~Gershon established 

a rationalistic princ:i.ple for. every ritual ceremony, even for t h©s:e 

which di.d not present an evid~nt reason~ Spinoma had no use for old 

Jewish oeremony,but he did not reject the ceremonial as such~ He 

·regarded the ceremonial law as partial arid temporary,and not ~art 
112 

of the universal law of God~ But he would have Israel subscribe 

to the ceremonials of the dominant peoples among whom they lived,as 

113 ,,,p that would best serve~ the interests of pub.lie peaoe and. order ...... ,...... C, 

'l1he genera! impress:ion, so far as we may gentilra.lize impressi.ons in 

our study~is that the Stoics practically found no significance in 

oe:remonialism,wherea.s the Jews regarded as, next to the moral law:, 

the m0st indispensable condition for the reaching ~f the goal,for 

attaining the ideal of the Basid. 

I 
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XVII~ 

The stage of the Sage was an ideal,a goal,an end in view •. 

Very few ever attained to it,even according to Stoia opinion~ We 

must.,therefore,add in concluaion a few remarks on th, path to the 

goal,the progress tc it.,and the several stations on the way. 

Since virtue can be taught,life becomes onef long lesson 

which., if properly cond uoted, may realize the ideal .. 'f he constant 

performance of the daily duties,and added to it a certain amount of 

thecret ical learnin~ conderning the virt_ues:~ wi.11 pre Pare a. man·, 
80 

that when be acquires ·a certain fixity,oonviction and stability 

' 1 about his good hauits he will pass into the ranks of the wise., 

The conversion ~s sudden and complete,after a long preparation. 

Panaetius of Rhodes was mostly concerned with tha "probationetn, 

the man who is progressing towards the goal,rather than tith the 

Sage himself~ He too,saw simple acts of duty,rather than acts of 

perfect virtue:, as the means whereby the probationer is led onward to 

his goal~ Seneca deolaaed in one passage,that progress to virtue 

was in itself virtue~.The conception of progress dominates the 

writings of illpiotetua,too~ In the Jewish oonsoiousness,there was 

never such a thing as a remote goal,except the goal of the future 

world .. The Jewish man of piety was anxious to perform an aot of 

piety or virtue whenever it presented itself,or even create opp-

ortunities for itt He was never aware of conversioniin the Stoic 

sense; He· had the idea that"one may lose ani gain the entire 



world in one moment~ But that was merely an ex,fkess i.on to wa-rn a 

person to be ever on guar1,to always io the right.Jewish saints 

evon saw in th~ir childhood an ideal state of i~ral and religious 

life,and in old age would look back with the thought of happiness 

that their early life did not fall short in value to their old age~ 

On the whole:, the Jewish ideal reg uired rna·t urit v., intellect ua;l and 

spiritual equipment,but when that was acquired any mora.1 aai:t situ•-

ation might make and mnmaka saints; whereas the Stoic conception 

was that one needed a long moral pre~~ration,and then,onoe a Sa~e 
3 alwijys a Sa~e. 

Seneca divided those on the road to virtue into three 

classes: 1~oonverts,2¢proficiente,and 3,those whose education 

4 
was complete~ Then came the Sage~ We fini similar divisions in 

the writings of Jewish philosophers. Philo ~ooe~Le1 th0 Stoic 

' . classification of mankind into Sages (~0101),Protat1oners 

(7TpoK<lrrrovT<::>).,anj the unripe (pc<u/101 /~- In Israel:i we find the 

classification on the basis ofi the prominence givdn bo one or 

l t h animaJ..:i . 
1 

. another of the soul faou. ties: · hose w ose r~110~i~ sou. 1s 

predominant,those whole whose rational soul is preiominant,and 

those in whom the rational soul is iietinct and associates with 

6 the divine light which is a ooniition for prophecy~ The grades 

of piety ani mankinj in Bahya are base] the nature of the motive 

7 which accompanies the religioue·aots of the individual~ He would 

also have a small class of injividuala,devotej to a somewhat ascetic 

kini of life,for the purpose of maintainin~ the equilibrium of 

sooietr, Halevi believes in the gradual pro~ress of the individual 
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towar1 the stage of the prophet~Maimoni1ea,as already observei el-

aborates a series of gradt,s or stages of mankind ®B 1d1Ci!!:,t/{ow the 

class of the prophets., 'l1t.le Prophets thernsehres ar.e 8.J:.e- classified 
. . 8 

.into eleven different grades~ With Maimonides,however,it was not 

so much a matter of progress:,as the t 0 h'8~ goal of j:)rophecv might 

n~ver be reached by an individual who rose to the very hiQhest d _ e~ree 

Of Piety; nor might one prophet of his own effort atta1·.n to ah" 1gher 

stage of prophecy than the one he had attained~ There is much mere 

of the idea of progress:,thou,ih .less.of the Hea of grades::1implied 

in the passagi, of the Jeruaslt:nn Talmui,whtlre it is said that one 

virtue lftadsi to another until the attainment of the Messianic 
9 

oonditi.on., 

The Stoics believed in the unity of virtue As Sphaerus 

defined it,"the separate virtues are ~ut appearances of virtue 
. 10 

or knowled~e in different spheres of action~ What we noted be-

fore in connection with the unity or eguality of sin,applies here 

with reference to the unity of virtue~~That view finds its parallel 

in the Talmud in the frequent remark that he who fulfills a parti

cular virtue or commandment is as if he fulfilled the whole Torah. 

Similarly Albe maintains that human perfection can bea ttained 

by observing propirly any one single command of tbe Law of Mose~ 

1l for othmrwise the Liw wou11 be a hindrance rather than a help to mane 

Barzilai speaks of man acquiring perfection by accepting one or two 

f un:Ia.mt'lnta1 pr inc i pl<~s--beoause~ on the bas is of t ht:ise, ht'l wU: acoe ot ....... _.,..,. 
12 

all the otharsv Of oours~,this dootrinn of "either fool or wisa: does 

not contradict tha oonc~ption of Proiress toward. the· goal., 
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