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DIGEST OF THE THESIS

The thesis is an analytic examination of the dominant
literary and theological themes found in the early Rabbinic
material bearing upon Amalek, the symbolic arch-enemy of the
Jewish people. Though the study is subdivided into seven
major headings, the whole actually separates into two dig-
.tinct partss sections I and II deal with literary aspects,
and sections III through VII with the theological motife.

The first chapter explicates Amalek's genealogy as
fofmulated in the early aggadic literature, tracing Amalek's
heinous character traits to his ancestor Esau, The genea~-
logical analysis continues as we note that the vanquighers
of Amalek also must possess speclal lineage: namely, from
Rachel the Matriarch. We then proceed to examine in detail
the various character formulations of Amalek, and the spe-
cific qualities of evil, which the Rabbis ascribed to the
enemy. We then present the view that "Amalek" was used as
a metaphor for .Rome during an early stage of the Aggada,
but that the term “"Edom" gradually replaced it.

In the brief second chapter, we explore the associa-
tion of Amalek with Purim and the 8croll of Esther, Haman,
the Agagite, being the offshoot of the King of the Amalekites,
becomes the embodiment of Amalek., Thus we find the view that
the public reading of the Book of Esther in fact constitutes
a recounting of Amalek's nefarious deeds. Haman, being the

remnant of Amalek, serves as a reminder to generations that




the Jews have struggled against enemies more powerful than
themselves and have prevalled,

With chapter III we enter the theological realm, We
here discuss two major concepts of divine retribution: Meas-
ure for Measure and the alternate view that there exists no
direct cbrrespondenoe between sin and suffering. According
to the firgt theological tendency, Amalek acts as a chastis-
ing strap toward sinful Israel., The enemy’serves thelend bf
urging Israel back to the ways of the Torah. According to
the secénd view, God and Israel suffer together when the
enemy approaches, |

| We note that the victory over Amalek at Rephidim as
described in BExodus 17 served definite teleological purposés.
The specific roles of Moses, Joshua and Jethro during the
battle all relate to that teleological direction,

" Since the halakhic aspect of Rabbinie thinking con-
cerning Amalek also bears upon his treatment in the Aggada,
we turn our attention to the mitswot regarding Amalek and
discuss their aggadic amplification.

of paramounf significance for the understanding of

the totality of passages 1s a grasp of the two great poles

which shape the Amalek literature: Midat Ha-Din and Midat

Rahamim, the attributes of strict justice and mercy., There-

fore, in chapter VI we analyze a variety of germane passages
which clearly reflect those tendencies.

In chapter VII we address ourselves to two questions:
who is ultimately respongible for the final extermination of




Amalek, and when is the final end of the dreaded people to
come about, These questions take us into eschatological
considerations.,

In our final chapter, we attempt to pull together
all the literary and theological strands in order to arrive
at an over-all (restalt for the character of Amalek and'the
theological notiong which surround him in the early Rabbihic
literature. We then relate that configuration of elements
to the question of the Nazi holocaust and to the problem of
how the Jew is properly to relate to his enemy.
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Shlonsky's poem first came to my attention as I sat,
during the Seder meal, among the members of Kibbutz Lépav,
a settlement in federation with the Shomer Ha~Tsa'ir move=-
ment located in the northern Negev. It surprised me to dis~
cover that even among Jews ascribing to the most secular of
ideologiés, the symbol "Amalek," saturated as it is with
connotations from the Tanakh and Rabbinic literature, con-
tinues to convey rich meaning. In modern Israel "Amalek"
has become once again a living metaphor for the perennial

enemy of the Jewish people, and refers flrst and foremost
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to the Nazi regime which decimated Buropean Jewry and gave
the Jewish State its raison d'etre in the sight of the na-
tions of the world,

This study represents an attempt on my part to come
to terms with the last thirty years of Jewish history
through a re-examination of a group of early Rabbinie
texts which address themselves to the symbol of the per-.
ennial enemy, Amalek. My purpose was to search for notions
and symbology which could assist us in our search to bind
past to present, to develop a theological attitude toward *
the holocaust appropriate to its mystery and organically
related to Rabbinic categories of thought. |

This study is motivated in no small measure by the
fact that I have been deeply influenced through the years
by stories of the Germany of the 1930's that I have heard
gince early childhood. The desire to turn my interests in
suéhra direction was amplified by a year's exposure to the
life of our people in the Land of Israel.

I wish here to thank my thesis referee Dr. Jakob J.
Petuchowski and his family for the support and encourage-
ment necessary to complete this study. ,

This work is dedicated to the memory of Benedict and

IdaiBaruch. my grandparents, who perished during the dark

years,

-
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CHAPTER ONE
The Identity and Character of Amalek
A, Introduction

Enemies have threatened the existence and way of life

of the People Israel in virtually every period of their ex-

istence. Inasmuch as Rabbinical literature of the Tannaitic
and Amoraic periods is generally indifferant to pfecise éhro—
nology, it follows consistently that the Aggadic literature
shouid group all enemies from disparate'periods undér éﬁfew
highly charged, symbolic designations.‘ The nation Amalek
serves as one of the most generative of these symbols in the
Aggadic sources. "Amalek" designated the hatred of the na-
tions for Israel, and, like all Lsrael’s misfortunes, this
nation becomes the eternal "Chastening rod” which lashes
Israel at various junctures in their Bistory,® In fact,
accmfding to one source, the very inception of Amalek was -

in the teleological~higtorical framework of the Aggada -

punitive in intent:

oo tLotan's sister was Timna®' (Gen. 36122).
Who was Timna? 8She came from royal lineage,
as it is writtens ‘'The chief of Lotan®

(Ibid., ve.29), 'The chief of Timna' (Ibid,
vs.40), - now, every 'chief' (aluf) desig-
nates an uncrowned ruler, - she (Timna) wished
to become a Jew., So she went to Abraham,
Isaae¢ and Jacob, but none of them were wil~
ling to receive her, She then became the con-
cubine of Eliphaz the son of Esau, for she
thought: it would be preferable to be a ser- |
vant to this people than a mistress to any i
other. Amalek came forth from her, who vexed
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Israel. What was the reason (that this ocw
curred)? They (the Patgiarchs) ought not
to have driven her off.

Amalek thus comes into existence because an important

mitswah had been violated, that of properly receiving conw

verts., We clearly recognize that in this aggadic statement

the term "Amalek" is metaphories it is a connotative word

meaning "that which vexes Israel to chastise them." Often,
as we shall see, the context of a passage will not give us
nearly so clear a notion of the referent for the word "Amalek"

as the above, We shall need clearly to differentiate between

those aggadic strands in which "Amalek" indeed denotes a par-

ticular nation - either the historical Amalek or another SpPe =

cific national group - and those strands in which the word

connotes something much broader. At the outset, however, it

is necessary to clarify the function of the name "“Amalek" as

we find it among other protagonists in the aggadic “cast.”
Be. Amalek as the Offspring of Esau

We have already noted that Amalek, according to one

source, was born to Timna, the concubine of Eliphaz, the son

of Esau. Amalek is thus Hsau's grandson, This information
is stated already in Genesis 36, where we concommitantly
learn that Esau was the progenitor of the Edomite nation

(Edom), which dwelt in the vieinity of Mount Seir (Gen. 3618f).
That Esau is the progenitor of Amalek is of great importance




for the Midrashic development of the latter's character.

The Rabbis gave BEsau a quite well defined disposition ag a
thoroughly evil and corrupt personality, and as such he be-
came Amalek's archetype. That Amalek is asgociated closely
with Bsau is clear from the following Brief statement: "And
Amalek came® (Ex. 17:18). Rashi says: they came from the
mountains of Seir."®l Seir is the home of the Edomites,
who, according to the Torah, are the offspring of Eeauj

thus Amalek must have come from Seir. What stamp of charac~
ter did wicked Bsau imprint upon his descendants? The follow-
ing story from the Iangum&%z gives us a clear notions

"Remember what Amalek did to you" (Deut. 25117)

voo"Now the lads grew ups; Esgau became a gkilled

hunter, a man of the field, but Jacob was a per-
feot man (ish tam), who dwelled in tents" (Gen,

25127)., Both went to school and both returned

(home together)., No one epuld distinguish be~

tween them for fifteen years. R, Levl sald:s

What were they like? They were like a myrtle

and a. thorn bush. While they were small no one

could distinguish between them. But when they

grew up - one turned out his thorns while the

other gave forth his sweet fragrance,

The juxtaposition of the Amalek verse beside the
gtatement about Esau, gives us the clue that what holds
true for the archetype (Esau) holds equally for the de-

scendant (Amalek). Esau's character traits are clearly
defined; then the aggadist projeets those traits onto
Amalek.,

The Rabbis utterly blackened the image of Esaun. He




b

sinned against God by burning the Torah.’? He sinned against
his brother by plotting to kill him.u He managed even to
wrong Abraham, his grandfather, inasmuch ag his murderous
and incestuous behavior caused the old man much bitterness
of heart and thus shortened his life; similarly, he grieved
hig father Isaac by marrying idolatrous women and by himself
comnitting idolatry.S Perhaps worst of all, Egau was hereti-
cal. He denied the fundamental dogma of the Resurrection of
the Dead: |
While Joseph acknowledged the (truth of) the
Regurrection of the Dead...Esau denied it
" "(Then Bsau saids) Lo, I am going to die (so
what §Q8d is this birthright to me)" (Gen.
25332 v :

8

The Targum Pgeudo~Jonathan™ presents an unusual view

when it ping the blame for Amalek's enmity upon both Jacob
and Esau

¢eolt was because of the hatred between Esau

and Jaecob that (Amalek) came and waged war

against Israel at Rephidim...
The line of influénce from Esau to Amalek is not‘ccnsistently
drawn in the aggadic literature, According to Deuteronomy
Rabbah{ Eliphaz, Amalek's father, was a righteous man, while
Amalek received the full brunt of Bsau's influence. Another
sourcel? claims that Eliphaz actively participated in this
procegs of bad influence.

The connection between Amalek and his ancestor Esau




also manlfests itself in the concept of Amalek as Esau's
agent. According to one gource, Esau labored unsuccesg-
fully to eliminate Jacob, and the tagk fell to Amalek to

continue Egau's efforts by vexing Jacob's descendants:

Esau said to Amalek: Oh how hard I tried to
kill Jacob, yet he slipped through my fingers.
Concentrate your efforts on exacting vengeance
for me! He (Amalek) said to him: "How can I
attack them?" He (Bsau) replieds "This ad-

vice I pass on to yous when you se? them stricken
by pestilence - ‘then strike them!"il

More specific is the order from Esau directed to his grand-

gon Amalek found in Numbers Rabbah:

Why did he (Amalek) see fit to station hime
self on the border where Israel was to enter
into the Land? Esau, his grandfather, had
thus commanded - that he (Amalek) removed
from his place and ensconced himself on the
ways "Then the Amalekite and the Canaanite
(Who dwelt in that hill ocountry) came down,
and gmote them and beat thaTzdown. even uf~
to Hormah" (Numbers 14:45),

We see, then. that the relation hetween Esau, the pro-

genitor of the Edomites who dwelt in the region of Mt. Seir,

and Amalek is 8o intimate that whatever applies to one,
generally applies to both. Therefore any prophéey concerning
Edom, such ag we find in Ezekiel (Chapters 35~36), can be
applied, in the Rabbinic schema, to Amalek as well., A good
example appears in the Mekhilta in its exegesis upon the
verse "(And Joshua discomfited Amalek and his people) with

the edge of the sword (1'fi harev)" (Ex, 17:113):




Others say the followxng gsoriptural verse

was fulfilled (by this discomfiture):

"therefore, as I live, saith the Lord God,

I will prepare thee unto blood, and blood

shall pursue thee; surely thou hast hated

thine own blood, therefore blood shall

pursue thee." (Ez. 3516),

The exegetlcal possibilities surrounding the Amalek
passagea expand greatly because of his descent from Esau -
Edom, Virtually all aggadic material bearing upon Amalek's
particular identity relates itself to this lineage, as will

become clear.

Cv The Offspring of Rachel as the Appointed Vanquishers of
Amalek

We have now established that the archetype Esau and
his offegpring Amalek are frequently telescoped into one unit:
Amalek's first vanquisher, as recorded in Exodus 17:13 was
Joshua, We learn from Numbers 13:8‘that Joghua was an
Ephraimite, and as such the aggadic material considers him
the direct descendant of Joseph, one of Rachel's itwo sons,
This connection with Rachel is of the utmost sigﬁifieance,
for the Rabbis. basing themselves on Jeremiah 31115, portray
Rachel as the great intercessor on Israel's behalf, as the
tender gupplicant whe wins from God the promise of Israel 8
regtoration when even the patriarchs rail,1H

A passage from the Pegikta de-Rav Kahanall clearly

establishes the role of Joseph's line as vanquisher of Amalek:




It is written: "Then Moses said to Joshua:
"Select men for us (and go forth and bat-
tle against Amalek')"(Exodus 17:19). Bew
cause he (i.e. Joshua) proceeded from the
trive of Joseph., It is further written:
"And the housge of Jacob shall be a fire,
and the house of Joseph a flame. (And

the house of Esau for stubble, and they
ghall kindle in them and devour them; and
there shall not be any remainingcof the
house of Esau; for the Lord hath spoken)"
(Obadiah 1:18)., Let the flame go forth
from the house of Joseph and consume the
stubble of the house of Esau - this means
Joshua who killed Amalek, ag it is written
MJoshua vanquished Amalek..." (Exodus 17:13).

In the foregoing passage there is an ellipeis bhetween
the initial quotation and the response "Because he (Joghua)
braceeded from the tribe of Joseph." Here the missing
guestion would probably have beens Why was it Joshua in
particular whom Moses chose? The answer ig satisfactory in
terms of the prophecy which comes from Obadiah concerhing
the destruction of Edom, o

In the Midrash ﬂngado;16 we encounter a different
question and response which introduces the matter of Rachel,
Joseph's mother:

", . .and go forth and battle against Amalek"

(Exodus 1719). Now would Moses stand there

and tell Joshua: "Make war with Amalek!" (!%)

Rather it is an established tradition (ma~

soret) that the descendants of Egau fall only

at the hands of the descendants of Rachel.

The whole point here is that Moses appears to be abandoning

his responsibility to Joshua. It would seem reasonable that




Moses, the recognized leader of Israel should command the
battle against Amalek, the enemy who endangers the very
existence of the wandering people. Apparently the masoret
with which we are here dealing, reflects a strong sentiment
for the power of intercession which Rachel exercised and
bequeathed to her descendants, The same tradition is stated

in the Midrash Tanhuma (Buber)17 with the introductory words

magoret agadah hi (It is an aggadic tradition) by R. Pinhas
in the name of R. Shemuel bar Napmani.

From I Bamuel 9:1f we learn that Saul was a Benjamite,
and since Benjamin was Rachel's second son, Saul's lineage
justifies his warring against Amalek. That Saul inherited
Jogshua's credentials with respeet'to Amalek becomesg clear in

a passage from Pesikta ggpbati:la

And no sooner did Baul become king, than the
Holy One, blessed be He, sald: a descendant
of Amalek can fall by the hand of none other
than a descendant of Rachel...The Holy One,
blessed be He, saids this tribe stands eter-
nally prepared to requite Amalek. What is
the scriptural proof? The verse wherewith
the lesson in the prophets concludes:l? "oOut
of Ephraim came (Joshua), one who would

pluck them up ~ them of Amalek ~ by the roots;
after thee, (0 Joshua, Saul man of ) Benjamin,
with thy many soldiers" (Judges 5:14),

The aggadic tradition which establishes Saul the Benjamite

as Joshua's successor in the struggle against Amalek receives

even more precise formulation in Targum Jonathan to Judges
$11420 ) which justifies the foregoing rendering of that verset




From the house of Ephraim arose Joshua the

son of Nun who, for the firet time, battled

against (the house of) Amalek. After him

arose King Saul from the stock of Benjamin

and killed off (the house of) Amalek.
The last statement in our passage from the Targum Jonathan
raises the question of whether or not the line of Amalek did
in fact meet its end at the hand of Saul, a subject to which
we ghall have cause to treat at lengthoal Of significance
for our discusgsion here, however, is that Joshua's deed is
continied by Sauwl, and that both warriors stem from Rachel,
the kindly matriarch.

David, however, we may surmise from I Chronicles 2118,
I Samuel 16:10f, and Ruth 4118~22, was the offspring of Jesse
the Bethlehemite and hence not explicitly of the pffepring
of Rachel, There does exist one aggadic tradition®? that
David descended from Miriam, Moses' sister, but nowhere do
we find an indication that he possessed the necessary yilhus
to qualify as a vanquisher of Amalek. Thus we have a seeming
contradiction with the verses I Samuel 30:17f "And David
smote them (the Amalekites) fwom the twilight even uhto the
evening of the next day..." A resolution to the problem is
proposed in the collection Agadat Estlh ri?3
esnand g0 you find in the cage of David ~ that
he did not war againgst the descendant of Hsau
until he joined forces with descendants of Ra-
chel, as it is8 stated: "As he went to Ziklag,
there fell to him of Managseh:s Adnah, and Joza-

bad, and Jediael, and Michael, and Jozabad,
and Elihu, and 2illethai, captains of thousands
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that were of Manasseh" (I Chr. 12121). There-

fore it is sailds ("If Mordecai, before whom

thou hagt begun to fall, be of the seed of

the Jews,) thou shalt not prevail against him,

(but shalt surely fall before him") (Esther

6813)0
Though David requires the aid of. members of the tribe of
Manasseh in order to vanguigh the Amalekites, we see that
Mordecai qualifies to battle against Haman the Agagite.
Meordecal, the son of Jair, is identified in Esther 2457
as both yehudi and igh ye-mini, which the Aggadist took to
mean that he was at least on one side of his family, a Ben-
jamite., Mordecai's role as the vanguisher of the Agagite
must be fully discussed, as we shall subsequently preceed
to do.2¥ | o
o The merit of Rachel is so highly esteemed'by'some df
tﬁéfaggadic authors, that her descendants virtually guaran=
tee the People Israel their survival, when threatened by the
line of Esau at any juneture in history. According to one
source in the Pegikzauggggggl?s when Jacob "was greatly
afraid and distressed" (Gen. 32:8) in anticipation of his
imminent meeting with Esau, God Himself counseled:

What, the descendants of Rachel are with you

and you are afraid? By your life, they will

in the future réquite him (i.e. the descend-

ands of Esau) at every occasion when they

threaten your sons.

Jacob is comforted, places Rachel and her sons in the rearw-

ward section of the camp, and says:
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Even if they (i.e. Bsau's host) should kill
all my sons (lit, "his sons") ~ and only Ra-
chel's son shqgld survive, I (that is, the
People Israelé®) would be rescued by Rachel's
son: “the company which is left shall be for
deliverance" (Gen., 32:19), :

) One is here inclined to question whether the Rabbis
were positing a kind of rigid dynagtic succession in regard
to the vanguishers of Amalek, or whether other merits charac-
terized the descendants of Rachel beside their yihug. Further,
one may inguire whether distinctions. are to. be drawn among

Rachel's descendants with reference to greater or lessger

merit. Numbers Rabbag27 makes a bold comparison between

Joshua and Sauli

One finds that the Omnipresent loves him who
cleaves to His Word, as was the case with
Joshua who tenaciously battled against Ama-
lek, acting toward them according to the
commandment of the Torah, as it is saids
"Joshua vanguished Amalek..." (Bx. 17:113),
The Omnipresent gaid to hims From your tribe
will I raise up a perennial requiter for

. Amalek: "Out of Ephraim (will proceed one
who) will uproot them, (that is, them of)
Amalek" (Judges S5i114), Saul, too, tena-
ciously battled (against Amalek) but was
not found true to his charge, but rather:
"But Saul and the people spared (Agag)...” Y
(I Sam. 15:9), He (Saul) was turned back : H
(heh-zi-ro le-aha-rav) and the kingdom was i
taken from him: "After you (0 Josmhua, in
gbfﬁ%ence.) is the Benjamite (Saul)" (Judges

1] .

In the preceeding passage, the emphasis iz clearly on Joshua's
obedience rather than on his lineage from Rachel, Other :

aggadiste developed the magoret concerning the descendants
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of Rachel, questioning the meaning of this tradition and
replying with assertions about the moral superiority of her
descendants, The following passage clearly outlines this

prosess:

Why do Joseph's descendants (have the privilege
of) requiting Esau? Now, Joseph's brothers
hated him, as we know from the verse "And they
hated him" (Gen. 37:4), but he turned hatred
into love., Esau, on the other hand, turned
Jacob's love to hatred., The Holy One, blessed
be He, said: Let Joseph come and requite him, 28

The question we must ask regarding this passage, of course,

ig: Are we here confronted with a separate "Joseph tradition"
or is this a variation on the "Rachel theme". William

Braude draws our attention to Psalm 80:3 and 18 for a yosgible
bagis for this Joseph @mphasis.29 Though these verses do
mention Joseph, Ephraim, Benjamin, and Manasseh in connection
with the seeking of God's salvation, the line of Esgau is
nowhere cited in this psalm; ite value for usg, therefore, in
finding a basis for a separate "Joseph tradition" would seenm
negligible.,

In the preceding passage, Joseph's epecial merit con-
sisted in his penchant for turning hatred into love. Benja-
min sharesg another Rabbinic merit with Joseph according to
another passag@330 namely, lowliness, humilitys
Andther interpretation of "we-yerd" (Numbers
24419) The Holy One, blessed be He, sald: Not

from the greatest sons of Jacob but rather
from the lowliest (ye-rudim) (will come the
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requiter of Edom). Who were the lowliest of
the tribes? These were Joseph and Benjamin,
The Holy One, blessed be He, sald: I shall
turn ‘the wicked nation (mal-khut ha-righ®ah)
over to the lowliest of Jacob's line, And
why 807 The Holy One, blessed be He, said:
I know what I am doing. I Myself counseled
that 1t should be thusy as it is said: "Who
hath degiaed this against the adversary
(tzor)32,,." (Isaiah 23:8), I am He who de=
vised againet them: The Lord of hosts hath
deviged it" (Isalah 23:9).

Though we are atill dealing specifically with the offspring
of Rachel, the preceding two statements merit Joseph and
Benjamin for their own qualities, gulite separate from their

yihugs The emphasis and reasoning changes; the basic re-
L]

iy

gquirement for vanguishing the line of Esau (of which Amalek
ig an integral link) remains constant: the vanguisher must
proceed from Rachel's stock.

The opposition between Esau's line and the stock of
Rachel extends beyond earthy combat, according to the aggadic
schema, Both Bgau and the heads of the tribes have "heavenly

counterparts";

Rabbi Jochanan said: ALl the (heavenly) chiefs ,
stand (in readiness) to come into conflict with?3
Esau's chieftain but he does not fall into thelr
of them with a retort (about their moral defi-
ciencieg)..s« When Jogeph's officer comes to
take him in he (i.e. BEsau's chief) immediately
falls before him, for he (Bsau's chleftain) has
nothing with which to accuse him. That is the
meaning of the text: "And the house of Jacob
ghall be a fire, and the house of Joseph a
flame, and the %gu&e of Bgau for stubble,,."
(Obadiah 1:18),77
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That this matter of "chieftains" ls in fact dealing with an
ésehatoldgical line of thought comes to light in other pas-

sages:

Rabbi Joshua ben Levi said: Even in the leg=
glanic future (le='atid la-vo), the heads of
the tribes will meet in debate with Hgau's
chieftain; yet he will not fall into thelir
hands. DBut when Joseph's chieftaln comes and
entere into the debate with him, he (i.e,
Esau's chieftain) will immediately fall be-
fore him,35

The introduction of the eschatological dimension casts the
entire lssue of xg%gﬁ into a different light, for when we
enter the realm of messlanic time, blologlcal succession ag-
gsumes a new aspect. Indeed, a third pas&age36 considers

the entire Joseph (Rachel) - Esau (Amalek) antithesis as an

issue to be relegated to the eschatological future:

Said the Holy One, blessed be He, in this world
I told you to blot out the name of Amalek, but
in the messianic future (le-'atid la~vo) the’
tribe which I have prepared for him will requite
him and root out his stock (m'sha-resh be-tsa=-to)
from the world: "It is of me that Ephraim pluck
them up -~ them of Amalek - by the roots; alter
thee Benjamin® (Judges 5:14),

Not only does the above passage shift the whole issue of
x&@g& out of the realm of world time, but also does it not
even mention the specific tribe (except subtly by means of
the verse citation). A further ramification lg that God
Himgelf éssumeﬁ ultimate responsibility for the extermina~
tlion of Amalek, leaving to Israel the responsibility only of

blotting out Amalek's name in this world.37
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It has so far become clear to usg that, though the
thread of lineage from the Watriarch Rachel, twines con~
glstently through the above~quoted aggadic excerpts, the
Importance assigned to that factor varies greatly from page
sage to passage, assuming greater or lesser significance in
terms of the vanguisher of Amalek, hisg character, and his
mode of conguest, It now would be well to turn our atten-
tion to the enemy himself: Amalek, We must gee what helnous
gualities he possesges that make his eradication of such un-

flagging concern to the aggadists,
De The Particular Character of Amalek

The aggadists attributed to Amalek a plethora of
heinous characteristics, which characteristics fall into
several more or less distinct categories, It will here
best serve our purposes first to enumerate Amalek's less
gerious character blemishes and then to proceed to the more
vicious, criminal tralts attributed to him.

We must inguire at the outset, however, whether "Ama-
lek" in +the Rabbinic typological schema, exists'as an actual
human personality, or whether the term "Amalek" does in faect
represent the Amalekite nation, ‘the prototypical enemy of
the Jewigh people. Still a thifd possibility would be that
"Amalek," like "Jacob - Isprael," 1s a term denoting concom-
mitantly a personality and a nation.

In a significant pagsage from the Mekhi;§3,38 both R,
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Joghua and R, Eliezer Ha-Moda'il clearly intimate that Ama-
lek the personality was present at the battle with Joshua

at Rephidim:

"And Joshua discomfited Amalek and hig peoplesss"
(Ex, 17:13). R, Joshua says: He (Joshua) de-
gcoended and cut off the heads of the mighty men
who were with him (i.e. with Amalek), those who
were standing in the battle lines. R. Bliezer
Ha~Moda'i interpreted the word (vavahalosh) asg

an acrostic: He made Amalek to be siék, to trem-
ble, and crushed him., Meaning Amalek himself
Literally...39

Here we see that Amalek, though closely identified with the
collectivity, nevertheless remains a distinct personage.

Ag a descendant of the patriarchs Abraham and Isaac =
even though corrupted by Esau's baneful influence - the agw
gadiets hold Amalek responsible for infringements upon Rabwe
binic values. Among the most dominant values of Rabbinic

thought, is the praiseworthiness of hospitality (hakhnasat

orhim)é”o In the Birkat HawSha?ag of the daily prayers,

among the Rabbinic passages one finds hakhnasgat orhim ligw

b1 L2

ted as a primary duty. And in the Pirke Avot =~ we re=

aeive the admonition:

Yosi Ben Yohanan, a Jerusalemite, says: Let
your house De wide open, and let the poor
be like your own family...

We shall consider Amalekt*s breach of hospitality according

» » (] P W » e (3 }*
to two passages., The first, from the Pirke De-Rabbl gllq&ggfa

clearly enunciates the halakhah concerning the recelving of
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guests, and describes Amalek's infringement of that halakhahs

“"Then Amalek came..." (Ex. 17:8)., He came
to requite them (i.e. Israel, for thelr mur-
murings at Massah and Meribah). But one is
required to greet the traveler with food and
drink. Now he (Amalek) saw them exhausted
from their slavery in Egypt and the hard-
ships of the journey but paid no attention.
Rather he blocked the road, (vicious ag) a
bear bereaved of its cub, to slaughter wo~
men and children; as it is written: "how

he met thee by the way...” (Deut. 25:118).

R. Joshua b. Korhah, the sage to whom the above passage is
agcribed, here maintains that even though Israel "had it
coming to them,"uu Amalek's ignoring of the rules of hos-

pitality constituted a grave sin. Rabbi David Luria, a com=

mentator on the Pirke De~Rabbi Eliezer, points outu5 that

"ot was not enough that they refrained
. from greeting Israel with food and water,
for which sin of omission the Amonites and
Moablites were banished from entrance into
the congregation (of Israel), but he in
fact received the Israslites with swords!"

A complex passage from the Seder Eliahu Rabbah fur-
ther ramifies the issue of Amalek's inhospitality. According
to this second passage, Amalek could have utterly transformed
his own character and would have inherited the world to come
had he only performed the mitgwah of hakhnasat gg@im properly:

Eliphaz the Temani had a son. He asked him:
Amalek, my son, who is it who will inherit
this world and the world to come? He should
have answered: Israel are the inheritors of
this world and the world to come, Now, (sald

o
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Eliphaz), dig (water) pite for them, and pre-
pare roads for them. What will it profit you
if you do this? You will have the merit of
inheriting the world to come., But he (Amalek)
did not act according to Eliphaz' request.
Rather when he (Eliphaz) told him the hidden
meaning of the matter he (Amalek) remained
gilent. Immediately, Amalek went out to
destroy the whole world, as it is written:
"Then came Amalek and fought with Israel in
Rephidim" (Ex. 1718).

..Here Amalek acts willfully to hie own detriment. He has
been clearly informed in advance of what lis expected of
him, yet his desire to perform evil is so great that he
forfeits the world to come purposefully. It is interesting
to note that when the author of Seder Eliahu says that “Ama-
lek went out to destroy the whole world" he affirmg the cog-
mic centrality of the People Israel, for whose sake the
world exists on account of their possession of the Torah.
Aocording to this conceptualization, Amalek as enemy of
Israel becomes the enemy of the entire world,

The aggadists also portray Amalek as ungrateful,

This motif reappears in many 3ources=u6

"Let the ungrate~
ful Amalek come and requite the ungrateful people." In what
does Amalek's ingratitude consist? He had re¢eivedvthe inw
heritance of his ancestor Esau, the region of 8Seir (Deut.
2:15), a divine favor of the first order.*7 As for Israel,
that they had forgotten God's kindnesses is quite clear

from Ex, 1731~7, but the issue of Amalek as "chastening rod"
will be dealt with at length elsewhere,uB

A quality, which the Rabbis attributed to Amalek, which
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indicates to us that they considered him an enemy par gggg;—
lence, is extraordinary enthusiasm for warfare and the ten-
dency to violate the "international law" of his day:

"Until the going down of the sun" (BEx. 17:12),

Because we have learned about all other king-

doms that they engage in battle only during

the firgt six hours of the day, this wicked

kingdgg, engaged in battle from morning to eve-

ningc »

This is one indication of an almost magical quality which the
aggadigts impute to Amalek. We shall see that Amalek's
supernatural powers influence his entire character as por-
trayed in this literature.

That informers were hated and feared among Jews dur-
ing various periods of history is expressed clearly in the
establishment and retention of the twelfth benediction of the
Amidah. the malediction against informers (malshinim).>°
Some of the Rabbis charge Amalek as an informer:

"And it was told to the king of Egypt..." (Ex.

1435). Who told him? The guards whom he sent

with them. Some say he had regglar post-guards.

And some say: Amalek told him,-

We are informed furthermore that Amalek acts like a
robber, his host like a band of highwaymen:

"oeoby the way as ye came forth out of Egyp

-t"
(Deut, 25117). R. Levi said: He (Amalek >
pounced upon them like a hoard of robbers .,

His character is fundamentally inauthentic and deceptive,
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like the rest of his antecedents and descendants:

To what could we liken Esau the wicked, Eli~
phaz the Temani, Amalek his son, Jereboam ben
Nabat, Nebuchadnezzar King of Babylon and Ha-
man the Aggagite? To one who found an article
of clothing on the road close to a city. He
grabbed it and brought it into the city. He
would then announces Who lost this? Who lost
this?" All the denizens of the city gathered
round him and said: "Did you see so-and-go?
How righteous he is! How fit he is! There~-
upon they appointed him as munieipal head.

In the course of one, two, three years he

laid wagte all the countries; in fact, the
whole worldq.l"

It would seem, then, that according to the parable, Amalek
agsumed leadership over his host deceptively, that he is
more culpable than they, for they chose him out of foologh-
ness and lack of discernment. |

According to several sources, Amalek is not only
shifty, but also perverse. He is guilty of pederasty. Sodomy
is expressly forbidden in the Torah (Lev. 20:113) and is pun~
ishable by death, The Rabbis prescribed death by stoning
in the case of a Jewhgiilty of sodomy.54 In the case of a
Noahide, slaying with the sword is the prescribed punishment.55
That Amalek was guilty of perverse acts is adduced by the
aggadist, here specifically R. Nehemiah, by exegetical mani-
pulation:

"How he met thee (kare-kha)by the way" (Deut.

Puk Advantage of Tho miachance whieh beresl

thee (kere~kha). The mischance of thy noc-
turnal emission of semen which required thee
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to leave the camp -~ "Any man that is not clean

by reason of that which mischanceth him (mik~-re)

by nlght then shall he go abroad out of the

campess” (Deut, 23:11) - and this gave Amalek

the opportgglty to seize thee and pollute by

pederasty,

The character descripition of Amalek continues with
plays on the name "Amalek" itself: “Amalek (Deut. 25:17) -
a people of locusts {am yelek) quick like the zahla (species
of locust born without legs)57 Another play on the name,
this time emphasizing the perverse, vicious personality ele-
ment: “Amalek" - that is a "licking people" ('gm lak) - 2
nation which came to lick the blood of Israel like a dog.58
The enemy nation is further compared to a fly:

Rs Levi in the name of R. 8imon b. Halaftas

What was Amalek like? This is a fly with a

passion for (an openm) woung9 20 anxious was

Amalek to war with Israel,

Elsewhere,®0 as we shall see, Amalek acts also as a murderer
in his dealings with Israel.

The aggadists thought that Amalek in faect exploited
every possibility to torment Israel. Amalek is not only
vicious but also intelligent. The following passage will in-
troduce themes, which we shall need to develop in depth.
(King) David said to the master of the universe:

They (the Amalekites) perpetrated against us
everything that was pessible: They desecrated

the sign of brit milah which was of your choosing.
They turned your House and your Torah. 8o You

dickated that it be written in the Torahs "Re-
member what Amalek did to you..." (Deut. 25:17),.60a
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oy I, Amalek's Wily Tactics

Amalek, the enemy par excellence, is marked by a high
degree of cunning and intelligence. His cruelty, one might
say, was analogous to the special kind of political evil
which marks twentieth century demagogues. For Amalek knew
how to use the resources at hand and formulated his plans
systematically. The first step in his plan was to cleverly

enlist the ald of other nation groups:

R. Jose b, Halafta says: "Then came Amalek..."
(Ex, 17318)." That is, he came with a plan.
Amalek assembled all the nations and said to
them: Come and aid me (to war upon) Israel!
They replied to hims We could not stand

- against them. PRarwah did not stand up
against them., Why the Holy One, blessed be
He, drowned him in the Reed 8ea, as it is
saids "And he overthrew Pharokh and his host
in the Reed Sea" (Ps, 136:115)., As for us,
how could we stand against them? He replied
to them: Come and I shall counsel you about
how you should act. If they should vanguish
me, then go ahead and flee. But if not, come
and aid me (in warring) against Israel. And
go it is writtens "And Amalek came..." He
came with a plan.6

One may asks How could Amalek be so cock-sure that he had
the ability to vanquish Israel, when the past evidence
Seemed to indicate that Israel was well-protected by God.
Here the heathen prophet Balaam comes into the picture.
Balaam, according to the Rabbis, aquired a position among
The heathen as exalted as that of Moses among the chosen
people,®2 That heathen kings allegedly consulted with him
When affrighted by the tremors precipitated by the Sinaitic
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revelation is recorded in the Talmud Babli (Zeb, 116a).

Furthermore, Balaam most often receives the epithet "ra-

sha" (wicked one) in the Rabbinic sources.®3 It is there-
fore not surprising that Amalek would be likely to consult
with Balaam in planning his stratagem against Israel, which

is, in fact related in one az;ouurcec&P

R. Kruspedai in the name of R. Johanan saids
He (Amalek) came up to Balaam the‘Wicked. He
came to receive advice from him. He (Amalek)
said to hims: I know that you are a competent
counselor, also that you specialize in wicked
thoughts; anyone who takes your advice will
not fail. He (Amalek) continued: Look what
this nation did to the Egyptians who had (from
time to time) done them some favors. Now if
they dealt thus with the Egyptians who had
done them favors, how much the worse would the
other nationg fare. How do you advise me?
Balaam said to him: Go and make war with them,
for if you do not you will never vanquish them,
because they are sustained by the merit of
Abraham their Patriarch., But you too are a
descendant of Abraham and strengthened by his
gerit. Immediately he began to wage war upon
hem.,

Amalek thus took preliminary steps to make certain that his
enlistment of other nations was in fact a viable act. The
special merit of Abraham, according té the disclosure of
Balaam, would give Israel no special military advantage
over Amalek.

Among the list of Amalek's crimes is kidnapping or

abduction (genevat nefesh). In Talmudic jurisprudence ab-
duction falls into the category of capital offenses; the

eighth commandment is read by the Rabbis ass Thou shalt not
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steal (a2 human being).65 That Amalek was a murderous kid-
napper is asserted in the Mekhilta:66

R. Elazar Ha-Moda-i gayss "Then Amalek came,..?

(Ex. 1718). PFor he entered underneath the

borders of the eloud, abducting Israelites

and killing them, as it ig writtent "how he

met thee by the way, and (smote the hindmost

of thee all that were enfeebled in thy rear,

when thou wast faint and weary;) and he feared

not God" (Deut. 25118).
We must now expatiate momentarily in the notion of "the cloud.™
‘From Exodus 13:21f and elsewhere the Rabbis developed the
image of"clouds of glory" considerably beyond its description
in the Biblical literature.67 These clouds were conceived,
by juxtaposition with the image of the gukkot (booths) found
in Lev. 23343 and the geographical location #ukkot (BEx. 123137
and 13:120), as a divine protection. As we shall see.68 thesge
clouds receded from Israel when they committed sins,

The characterization of Amalek as murderous kidnapper

develops far beyond the above-quoted Mekhilta passage, the

"how" of the abduction becoming of increasingly greater in-
terest, In Tanhuma (Buber)69 we encounter the most developed
description of Amalek's kidnapping stratagem, a description

which emphasizes both his intelligence and his wiliness:

("How he met you (kare~kha)by the way..." (Deut.
25118).) R. Nehemiah sé?ﬁ: He literally called
to you (kera-akha mamash). So what did Amalek
do? He went down to the archives of Egypt, and
lifted out the rosters of the tribes, on which
was recorded the dally task of bricks. Then he
stood outside the cloud and ce%led them (by
name)s "Reuben, Simeon, Levii’Y Come out for I
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am your brother and I wish to do business with
you, When they then came out he killed them.

The Pesikta Rakbati71 deseribes another inecident in :
which Amalek exploited the weakness of the Israelites while f
they were mourning for Aaron, and when, as a result of Aaron's

passing; the protective "elouds of glory" dissipateds72

".eoBut when I halt they rejoice, and gather
themgelves together" (Ps. 35:15). This refers
to Aarons "And when all the congregation saw ¢
that Aaron was dead..."” (Num, 20:29), Now
what is written after (the preceding) verse?
"And the Canaanite, the king of Arad, who
dwelt in the south, heard tell (that Israsl
came by the way of Atharim; and he fought
against Israel, and took some of them cap-
tive") (Num. 21:1).

Friedmann adds the explanations "Now he (the king of Arad)
was Amalek, and when he heard that Aaron had died and that
the clouds of glory had dissipated, he immediately engaged

them in battle,"’2 This identification of Amalek as the
Canaanite king of Arad has far-ranging importance and will
subsequently be examined at :J.emgi:h..wIL

In short, because of his cleverness and ability %o
adapt his stratagem to emergent‘$ituations,”Amalak is_av
formidable enemy indeed, This latter quality &f adapta-
bility to the specific situation of the prey-people-Israel, ,
is reflected clearly in a Mekhilta paasage:75 |
"Then Amalek came..." (Ex. 17:18). He then came ‘
openly. But every other time he came, he came

stealthily; as 1t is written: "Who met you by 1

the way..." (Deut. 25:118), But this entrance
was made openlyse.
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The wily Amalek enjoys the fanfare of an open attack, when
“he thinks it is safe to do so, and when he thinks he can

get away with it. Indeed, in this béttle. his stratagem

almost proved effective; only after a great struggle did

Joghua vangquish his clever enemy.

D. II. Amalek's Desecration of Brit Milah

Lot Bttt

One of the key mitswot of Rabbinic Judaism is the rite

of brit milah -- the entering of a male child into the cove-
nént of Abraham.. In the second paragraph of.thelgggggg‘ﬁgfk
~Mazon (bleaslngs after the meal), the halakhically~orientéd
Jew thanks God “for the covenant whieh you have sealed 1n |
our flesh."76 It seems that the rite aggiirdd SPGClal o
sanctity during the Syrian persecution, at which time piéﬁé
mothers "faced martyrdom willingly to preserve the rite of ;
Abraham among their children."?? -

" Not only is there great reverence for the mitswah of
nilah in Rabbinic Judaism, but there is also great contemph
for any kind of mutilation of the male organ, In a mmnority
opinion, R. Johanan ben Baroke lists castration as one of
the prohibitions which are binding upon gentiles ngng,ﬁgab).78

The sources inform us that, after Isaac's passing,

the line of Esau began to disregard the mitswah of brit
milah, thus separating themselves from the Abrahamic covew |
nant,’? Amalek, Esau's grandson, not only repudiated clireum-

cigion, but also made the mockery of Israel's mark of the
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covenant one of his central econcerns:

8aid R. Haninah ben Shallum and R, Joshua of
Sikhnin In the name of R. Joghua ben Levi:
What is the meaning of the verse: “And ren-
der unto our neighbors sevenfold into their
bosom (el he-kam). Their reproach wherewith
they have reproached thee, 0 Lord" (Ps, 79
12). This teaches ‘that they severed the
circumeised male organ which is located in
~a man's middle (be-hek). Then, throwing it
heavenward, they wolld blaspheme, shouting
at Gods Is this (the thing) that you desire?
See! It is cast before You! What is the Tora-
itic baslise for the foregoing interpretation?
That which is recorded above the matter of
Amalek: "And putteth forth her hand, and
taketh him by the secret partg" (Deut. 251
11). And what follows? "Remember what Ama-
lek did unto thee" (Dewt. 25:17),80

itiis most interesting to analyze the above-quoted passage
in the light of Bettelheim's theory of the relation be-
fﬁeeh'éiraumcision and the "castration complex" and “éésf}
ffa#ioh'anxiety."Sl That cultic themes also enter into

the picture seems clear from the following expansion of

the mattersS2

‘For Israel did not know_the meaning of the
zemorah (phallic rite),83 for we read: (“Then
‘he @ald unto mes ‘'Hast thou seen this, O son
of man? Is it a light thing to the house of
Judah that they commit abominationg which they
commit here iIn that they f£ill the land with
violence and provoke me s$till more,) and, lo,
they put the branch (gemorah) to their nose?"
(Ez. 8:17)., When Amalek came, they taught
them (i.e. Israel)(this cultic practice),
from what he had learned from his wicked
grandfather Esau, who said: "Hakhi kara
shemo" (Gen. 27:36); this is, he hawked
(bikekh) in his throat (to show contempt),
and produced the zemorah (here: phallus).




28

. It is clear throughout these passages that the main point
ié:that the Rabbinic conception of Amalek is marked by a
galient perverse obscene element, The whole matter be-

gins with the difficult word "way-zanev bekhka" - "and

gsmote the hindmost of thee" (Deut. 25:18), such as we find

it interpreted in the Pesikta De-Rav Kahana:84

YAnd smote the hindmost of thee" (way-zanev
be-kha) (Deut. 25118). (Amalek) mutilated
them by smiting the zanav (euphemism for
merbrum virile).

Since the act of brit milah constitutes submission
to the will of a commanding Deity85 who demands this spe-
cial surgery of His covenanted people, any action that

would in any way degrade this mitgwah, would therefore be

congidered a willful act of rebellion and pride:

"A man‘s'pride shall bring him low..."

(Prov. 29:23). This is Amalek who exal-

ted himself above the Holy One, by his

blaspheming and reviling, (but especially

by his.(sggmeful violation) of the male

organ.e."

In regard to Amalek's desecration of milah, we perceive
more directly than anywhere else, the depth of the Rabbinic
obsession with the evil figure Amalek. The Rabbis were here,
as it were, laying bare thelr psyches to the scrutiny of later
generations, and revealed much to us about their personality
make-up. The figure of Amalek reaches down to the libidinal

agpect of ‘the Rabbinic mind, calling up responses of fear and
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hatred. The foregoing passages, in the last analysis, tell
us much that can be universalized about how a man views his

enemy to this very day.

D. III, Amalek as Degrader of Israel's Stature Among the

Nations

Since Israel's security depended largely on the re-
putation they had gained as a result of the wonders at the
Reed Sea, any blemish in their reputation would render them
more vulnerable to the attacks of hostile nations. Thoﬁgh
Joshua in fact vanquished Amalek, the Biblical account (Ex.
1748-16), describes the battle as a nip and tuck struggle,

so that Israel's supernatural image suffers considerably:

"How he met thee (asher kare-kha)by the waye.."
(Dent. 25118). Our Rabbis render the verse:
"cooled them (he-kire-kha) before the nations
of the world." R, Hannaniah said: (The matter
ig like) a pool of boiling water, into which
no one dared to enter. But then this worth-
less fellow came along and jumped into it.
Even though he was severely burned, he cooled
it (the pool) for others., So it was that

when Israel went forth from Egypt, the dread
of them fell upon all the nations of the
world; as it is written: "Then were the chiefs
of HEdom affrighted...Terror and dread fal-
leth upon them" (Ex. 15:15f), When Amalek
came and joined in battle against them (i.e.
Israel), even though (Joshua) snatched victory
from their hands, Amalekg sti1l managed to
cool (Israel's reputation ig the opinion

of the nations of the world,°?

Because Israel is God's covenanted people, according

to the Rabbis, and since God's reputation is consequently
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bound up -with Israel's stature, the degredation of Israel's
fame is tantamount to the abasement of God's dignity. MNuch
of the early liturgy reflects this relation, especially the
section in the Birkhot Ha~Shahar which concludes: "Blessed

are You, Lord, that You sanctify Yowr Name in public."88

D, IV, Magical and Astrological Hlements Surrounding the

Character of Amalek

It is not surprising that around the character of
the primal enemy Amalek revolve many themes that would be
in the category of what Joshua Trachtenberg terms "folk re-
ligion“.B9 The inexplicable tenhacity and meanness of the
enemy nation invite speculation that passes beyond the
realm of natural cause and effect into the world of magic
and astrology. In several sources, Amalek the personality
and Amalek the nation are deseribed as sorcerers and necro-
mancers, That, despite this fact, Israel was able to triw
umph is oconsidered a great feat:

Now the Israelites entered the desert and Ama-

lek, the son of Eliphaz, the son of Esau, came

upon them for battle. With him were 178,000

men, all of whom were gorcerers, hecromancers

and soothsayers, Yet the Lord handed them

over to Moses His servant and Joghua his

(Moses') disciple, andthey smote them by the
edge of the gword,

But the magical power seems to reside not only in the enemy's

hands, as the following late Midrash testifies:
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"Choose men for us" (Ex. 17:9). For Ama~
lek was a sorcerer and chose ags warriors
men who could not die in that year. There~
fore Moges saids "Choose men for ug"ww
like them: Thusg it is said"Joshua weakened
Amalek" (Ex, 17113). But he could not
kill them,91

The astrologieal underpinnings of this mystifying passage
appear more clearly in the Talmud Yerushalmi.92 where Moses
too manipulates heavenly bodies in the cosmological struggle
against the arch-fiend:

R. Joshua ben Levi saids Amalek was a be-

ligver in sorcery and omens (kosh'fan).

Now what did he do?. He set up men on their

birthdays, for a person. does not fall easily

on his birthday. So What did Moses do? He

confounded the order of the planets. Thus

Seripture saygs “"The sun and moon stand

still in their habitation" (Hab. 3:11).
We note, therefore, that both Amalek and Israel employ magi-
cal and astrological means. The former receives censure for
the illegitimate use of such methods, while the latter
(Israel) remains blameless for such procedures. 1In several
sources, we learn that the dastardly Amalek magically tra-
versed an uncanny distance to make war on Israel:

R. Nathan says: He (Amalek) came from the

mountains of Seir, traversing four hundred

parasangs until he reached Rephidim. There

he made war on Israel.
Commenting on the above~quoted passage, the *Etz YosefI¥ notes

that according to the Targum Jonathan’5 the distance was

traversed in a single night. In addition, the commentary goes
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on to say, this was an unnatural deed, accomplished by witch-
eraft and sorcerers.,

Not only did Amalek traverse an uncanny distance to
wage war on Israel, but he also needed to pass through the
territory of five nations, all of whom, it would seemn, wouid
have been hogtile to intruders:

R. Judah Ha~Nasi sayss: Amalek had to make

his way through five nations and came to

make war with Israel; as it is written: -

"Amalek dwelleth in the land of the south;

(and the Hittite and the Jebusite, and the

Amorite, dwell in the mountains; and the

Canaanite dwelleth by the sea, and alon

by the side of the Jordan") (Nume. 133129).=

he (Amalek) wgs in the interior beyond

all of them.Y

Yet the most clearly described use of magical devices
relates to Moses, [The Midrash®’ describes Moses' usage of

the Shem Ha-Meforash (Tetragrammaton):

Before lgrael left Egypt Amalek heard that
they were redeemed and came upon them at
gﬁe_sea. Then he((Moses) pronou?cad the

em Ha-Meforagh (Tetragrammaton) over him
(Amalek) and he immediately panicked; as
it is waldteNThen the chiefs of Edom pan-
iCde$nu" (Ex- 15315)&

We assume that it was Moses who pronounced the ineffable name
for a number of reasons. PFirst of all, it was to Moges that

the knowledge of the Divine Name was vouchsafed, as we learn

in Exodus 3:14; Secondly, the Tannaim took many precautions

to preclude the arbitrary utterance of the name; one statement
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in the Gemara excludes those who pronounce the Divine Name
from the world to come.98 It therefore seems reasonable
that it was here Moses, who, by virtue of his special merit,
employed the Ineffable Name to vanquish the enemy.

In Egther Rabbah?? we encounter a passage which in-
dicates that the enemies of Israel mistook what were actually
acts of God for magical practices. At Haman's behest the
wise men and magicians of Ahasuerus promulgated epistles
against Israel, in one of which was included the following
statement:

What did Moses their chief do? Well, he had

a certain pupil named Joshua bin Nun who was

exceedingly cruel and had no mercy. That

Moses said to hims "Choose men for us and go

out to fight Amalek" (Ex. 17:9). I don't

know whether those men that he chose were

sorcerers or warriorg, What did that Moses

do? He took a rod in his hand. Now I don't

know what he did with it. And when (Amalek)

attacked them, I don't know what (inecantation)

he Whispered against them, but they became

powerless and fell before them; this is the

intention of Seripture: “Joshua vanquished

Amalek with the edge of the sword" (Ex. 17:13).

The intention of this simulated propaganda piece is clearly
to besmirch Israel's reputation, inasmuch as they had used

illegitimate tactics of warfare, i.e. magic and sorcery., What

interests us here, however, is the phenomenon that discussion
about Amalek attracts discussion about magic and sorcery.
Inasmuch as these elements are an integral component of
Jewish folk religion from the Tanakh onward, we may assume

that the figure of Amalek was ingrained in the psyche of the
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ordinary Jew of the Rabbinic Period, just as he was a topic

for learned discussion.
D. V., Amalek as Rome

So far we have been speaking of "Amalek" as equiva-
lent to the proto-typical enemy of the People Israel. "Ama=-
lek," however, also seems to function as a specific metaphor
for the Roman Empire. Schechter expressed the identification
succinctly when he wrote: "...Amalek is only another name for
his ancestor Esau, who is the father of Edom, who is but a
prototype for Rome, "100 Developing the metaphor further, he
remarkd: "The contest over birthright is indicative of the
struggle for supremacy between Israel and Rome."101

Bacher also identified Amalek with Rome in his expli=~
cation of texts put forth in the name of Eliezer b. Hyrkanos
and Joshua b, Hananiah;102

This entire section relating to Amalek with

its intertwining meanings is set in its prop-

er perspective, when one recognizes in the

hated hame of the o0ld extinct people an ag-

gadic equivalent for Rome, just as later on

the denotation generally became "Edom." The

aggadic metaphor of Amalek=Rome also ghines

through in the comment of the Mekhilta to

Exodus 171121 “"But this guldd-laden kingdom

makes war from morning to evening" - where

"the gulit-~laden kingdom corresponds to Rome.

William Braudel93 connects the following passage with

the Hadrianie persecutions which followed the Bar Kokhba re-
bellion (135 C.E.):




("But when I halt they rejoice,) they who are
degraded gather themselves together ~ some-
thing which I do not understand" (Ps. 35:115).
At the time the Sages met in Lydda in the up~
per chamber of the house of Nithzah, they had
to decree (that the Jews, except when they
were called upon to commit the sine of idola~
try, unchastity, and bloodshed, were to sub-
mit to the demands of the heathen nations).
Thus, whenever I slip and fall into heretical
ways, the heathen rejoice as they gather to
attack ~ heathen nations who are themselves
degraded and who are (spiritual) cripples.
Whenever Israel slips and falls into hereti-
cal ways, those nations who are degraded are
always at hand for executing judgment. As
the verse goes on to say, "When I fall...they
tear and cease not" - they tear and tear. ‘
Whereupon Israel says Master of the universe,
shall the degraded execute Jjudgment upon those
who merely slip and fall? Shall the degraded
forever be given permission to sit and wait
for me to stumble into a fall so that they
can set upon me?104

The relation of the foregoing passage to Amalek becomes clear
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when one considers it in its proper context, i.e. the verse

from the Song of Deborah which generates the entire discus-

sion: “Mini Efrayim shor-sham be-Amalek"(Judges 5:14a) which

Braude here renders "Out of Ephraim itsqlglcome those whose

root is Amalek."1°5 for which he gives an alternate transla-

tion suggeated by Prof. Mordecal Margulies:1°6 "Becauge of

heresy, 0 Ephraim, your roots are to be plucked up by Amalek."

The issue of Amalek as an instrument of Divine retribution

will be considered @lsewhere.1°7 " 0f importance for us here

is the liklihood pointed out by Braude that the term "Amalek"

cutions.

may have designated Rome at the time of the Hadrianic perse=~
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Given the assumption that "Amalek," at least in an
early Tannaitic stratum, functioned as a metaphor for the
"wicked kingdom" ~ Rome -~ 1t follows consistently that "Ama-~

lek" would be the destroyer of Jerusalems

Another interpretation of "For there ig a hand
against the Lord's throne" (Ex, 17:116).108 R,
Joshua b. Levi in the name of R. Alexanderos:
When Amalek's hands stretbhdd forth against the
throne of the Holy One, blessed be He (now
"Jerusa%gg will be the Lord's throne" (Jer.
3117).) Y7, he (Amalek) immediately became up-
rooted from the world. One phrase from the
Torah says: “the Lord's war against Amalek"
(Ex. 17¥16b). But another verse reads: "Blot
out the remembrance of Amalek" (Deut. 25:19).
Before he stretched forth his hand against
Jerusalem "(you) blot out the remembrance of
Amalek" but after he (Amalek) had stretched
fcrtglg%s hand « "the Lord's war against Ama-
lek.

As we would expect, "Amalek" is furthermore identified as
the destroyer of the Temple:
"Rembmber (what Amalek did to you)" (Deut.
25:117) s «Did to us? Did he not do it to You?!
“"Remember, O Lord, against the children of

Edom the day of Jerusalem;/Who said: Rase it,
Rage it / Even to the foundation thereof" (Ps,

137:7)
In the Rabbinic schema, it would seem that the Romans' crime
consisted in an attack on Divine property. That is to say
that, inasmuch as the Romans oppressed the People Israel,
they diminished God's chosen possession. (The Rabbis knew
well that this was so from Ex. 15116, where it states: "the

people whom You have acquired"). Secondarily, the Romans de-
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gtroyed Divin@ property in the form of the Temple, God's
chosen house, With reference to the above~gupted text we
ought here to note that "Amalek" and "Edom" function as
int@rehangeéble metaphors for Rome.

According to certain sourcas,ill the study of Torah

wag interdicted during the Hadrianic persecutions which fol~
lowed ‘the Bar Kokhba rebelllon., Given this fact, the Rabbis
add to their list of accusations against Amalek-Rome the

charge of desecration of the Divine Torah:

"And render unto our neighbors sevenfold
(shiv'a~tayim) into their bosom, wherewith
they have reproached Thee, 0 Lord" (Ps,
79112).., Said R, Joshua b, Levi: May
they (Amalek) be recalled for what they
did to us against the Torah, of which it is
written: ("The words of the Lord are pure
words,) as silver tried on a crucible on
the earth, refined seven times (ghiv'a-tayim)"
(Ps. 12:75. So should you requite them |
sevenfold (shiv'a-tayim) into their bosom,,.112

The foregoing passages precisely correspond with Mid-
rashic attributions of sins to Esau, whé, Friedmann notadilB
is none other than "Edom," the most common metaphor for Rome:
He (Bsau) sinned against the Holy One, blessed
be He, in that he burned the Torah and burned
the Temple,ll4
One notes that the sin against the Torah here consistes in
burning (g,r.f.), which would appear not to be precisely

equivalent to interdiction of Torah study, such as was rew

ported during the Hadrianic persecutions,
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As we have seen, "Amalek" and "Hdom" are frequently
employed in the Midrashle literature as synonymous metaphors
for Rome, There is, however, some basis for the conjecture
that in later Midrashic literature, the two appelations be-
came separate in designation, and that at this later stage

only "HEdom" functioned asg the accepted metaphor for Rome:

"Upon Edom do I cast my shoe..." (Ps., 60:10),
What do I do? I draw off my shoe and trample
them with my heel; as the text reads: "I have
trodden the winepress (l.,e, Edom) alone,.."
(Is, 63:3a), There is a well~known parable:
The matter is like an earthly king who built
four palaces in four districts. He entered

the first, ate and drank, but did not draw

off (hle ghoes), And so it was with the sec-
ond and third palaces, When he arrived at

the fourth, he ate, drank, and drew off his
ghoes, He said to them (his courtiers): 'Go
forth and fetch all the great men who reside

in th