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"Dinkum Liberal: The Development of Progressive 

Judaism in Australla,M examines the religious history of 

Australian Jewry in order to explain the limited but growing 

impact of dinkum (Australian English for Ngenuine,N> Liberal 

Judaism, a movement sponsored by the World Union for 

Progressive Judaism since the 1930s. 

The approximately eight thousand Australian Jews who 

affiiate with the Australian and New Zealand Union for 

Progressive Judaism constitute ten per cent of the 

community's Jewish population. Most Jews, if they choose to 

affiliate at all, belong to nominally •Anglo-OrthodoxN 

congregations. Since-Australian Jews are fairly well off and 

highly assimilated, one would predict that they would flock 

to the Liberal Temples. Yet, while the Progressive movement -~ 

shows steady gains in membership, recognition, and influence, 

its acceptance on the part of Australian Jewry is far less 

than one might expect from modern Jews in a religiously 

tolerant society. 

In order to appreciate the context for the current 

situation and to provide a backgound for the emergence of 

Liberal Judaism, the opening chapter reviews Australian 

Jewish history from its foundations as a British penal colony 

in 1788 to its rejuvenation by the refuge~ immigrations 

surrounding the Second World War. Chapter two discusses the 

short history of the nineteenth century reform movement in 

Melbourne and notes parallels between thls flrst attempt and 



I 1 . 

the current sltuatlon. The two chapters that follow 

chronologically trace the development of Liberal Judaism from 

the 1930s to its Golden Jubilee in 1980. Relationships, both 

within the Liberal community and between the Liberal and 

Orthodox communities, form the focus of the fifth chapter. 

An evaluation of the Liberal movement and an assessment of 

its future prospects conclude this thesis. 
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INTRODUCTION ---------~--

"Dinkum Liberal: The Development of Progressive 

Judaism in Australia,• examines the religious history of 

Australi•n Jewry ln order to explain the limited but growing 

impact of dinkum (Australian for "genuine,• "true,• or 

·fair•> Liberal Judaism, a movement sponsored by the World 

Union for Progressive Judaism since the 1930s. 

The approximately eight thousand Australian Jews who 

affiiate with the Australian and New Zealand Union for 

Progressive Judaism constitute ten per cent of the 

community's Jewish population and twenty per cent of its 
1 

affiliated community. Most Jews, 

affiliate at all, belong to nominally 

if they choose to 

•orthodox" congre- ... _ 

gations. Since, Australian ,Jews are fairly well off and 

highly assimilated, one would predict that they would flock 

to the Liberal Temples. Yet, while the Progressive movement 

shows steady gains in me~bership, recognition, and influence, 

its .~·,ceptance on the part of Australian Jewry is far less 

than one might expect from modern Jews in a religiously 

tolerant society. 

Definitions ------------
"Reform," "liberal," and "progressive" are the labels 

used to describe this new movement. John Rayner, Rabbi of 

London's Liberal Jewish Synagogue, differentiates between the 

1 



terma aa £ollow5; ureformu 1rnpl1es that changes have been 

made, "progressive" implies a process of development and 

change, and "liberal" implies all of the above and "affirms 
i 

freedom for every generation of Jews to adapt its herl tage in 
2 

its search for truth. " Nevertheless each term has 

geographic associations. "Reform" is associated with North 

American Reform Judaism, and to a lesser degree, the more 

conservative English Reform movement; NLlberal" is linked to 

the radical English Liberal movement; and "Progressive" ls 

the term used outside of North America and England for the 

constituents of the World Union for Progressive Judaism from 

South America to Europe to South Africa. 

Besides the geographic associations, these terms, 

especially "liberal," often have political connotations. In 

the Australian context the terrn "liberal" can indicate 

membership inane of the major political parties. For this 

reason, many early Australian reformers favoured 

"progresf; le II the term which appears in the name of the ;- , 

umbrella organization, the Australian and New Zealand Union 

for Progressive Judaism <ANZUPJ>. Nevertheless, both the 

Progressive Zionist organization, ARZI <Australian Reform 

Zionists> and the youth movement, Netzer (a Hebrew acronym 

for Reform Zionist Youth> use the term "reform." To 

complicate the matter further, most of the Temples were 

incorporated and originally known as the "Liberal congrega-

tion of . --.... Therefore, in conformity with current usage, 

these terms will be used interchangeably. 

2 
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According to Alvin R~ines, an American Reform "Jewish 

philosopher, 

affiliation. 

Liberal Jews may be defined in terms of 

Thus, any member of the Australian and New 

Zealand Union for Progressive Judaism or the Council of 

Progressive Rabbis and Cantors of Australia and New Zealand 

is a Liberal Jew. As nominal membership ls frequently the 

only. factor differentiating between Orthodox and Liberal 

Jews, this definition by affiliation is imperative. A 

Liberal Jewish ~ommunity is defined by him as an "association 

of persons who affirm the radical freedom of one another and 
3 

~ho pursue a dialogue on the ultimate nature of existence." 

Defining the Orthodox community is complicated by the 

spectrum in ritual observance between the left-wing Anglo

Orthodoxy and the right-wing Eastern European type Orthodoxy. 

They both sh~~e a belief in the veracity of Scripture and its 
I - ' 
' } -~ 

interpretation by the Rabbis, but the Anglo-Orthodox tend not 

to act on these beliefs. 

Presentation Format ----~-----~- --~---
In order to provide a context for the emergence of 

Liberal Judaism, the opening chapter reviews Australian 

Jewish history from its foundations as a British penal colony 

in 1788 to its rejuvenation by the refugee immigrations 

surrounding the Second World War. Chapter two discusses the 

short history of the nineteenth century Reform movement in 

Melbourne and notes parallels between this first attempt and 

the current situation. The two chapters that follow 

3 
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chronologically trace the development of Liberal Judaism from 

the 1930s to its Golden Jubilee in 1980. Relationships, both 

within the Liberal community and between the Liberal and 

Orthodox communities, form the focus of the fifth chapter. 

An evaluation of the Liberal movement and an assessment of 

its future prospects conclude this thesis. 

Surprisingly little research illuminates the field of 

Liberal Judaism in Australia. While a few isolated Temple 

histories exist, no one has examined in detail the movement's 

origins and development. In light of this the author has had 

to rely extensively on primary sources: archival material, 

contemporary publications, field visits, and interviews. 

Three archives were drawn on for primary documents. 

Firstly, the WoPld Union for Progressive Judaism Collection 

(WUPJ>, housed at the American Jewish Archives in Cincinnati, 

Ohio, contains conference reports, correspondence, and 

miscellaneous documents from the founding of the World Union 

in 1926 until 1961. Secondly, the archive of the Australian 

Jewish Historical Society (AJHS) located at the Great 

Synagogue in Sydney, New South Wales has a wealth of 

newspaper clippings and other material on individual Temples 

as well as a full collection of Australian Jewish 

periodicals. Thirdly, the closets, cupboards, and boxes that 

4 
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informally constitute congregational archives at the various 

Liberal Temples, furnished valuable minute books, 

correspondence, and similar items. 

The Australian Jewish News (Melbourne) and the 

Australian Jewish Times (Sydney) provided a forum for the 

articles, replies and letters fanning the Orthodox-Liberal 

debate. They also give details of congregational ·special 

events and tribulations. 

Institutional publications--bulletins, newsletters, and 

annual reports-•give glowing accounts of Temples' success and 

hint at their deeper problems. Particularly noteworthy 

for their quality are The Progressive Outlook of Temple Beth 

Israel, and later, The Australian Jewish Review. 

periodicals, touching on virtually every area 

congregational life, present a fascinating avenue 

These 

of 

for 

exploring the complexities and dynamics of the Progressive 

Movement in Australia. 

Between September 1983 and September 1984 the author 

conducted a series of interviews in Sydney, New South Wales; 

Melbourne, Victoria; Adelaide, South Australia; Cincinnati, 

Ohio; Louisville, Kentucky; and Toronto, Canada. Among the 

interviewees were present and former rabbis and leaders of 

the Australian and New Zealand Union· for Progressive Judaism, 

5 
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the former Executive Secretary 0£ Sydney's Temple Emanuel, 

and the Director of the Canadian Council of Liberal 

Congregations. Tapes of these interviews may be found at the 

Klau Library of the Hebrew Union College--Jewlsh Institute of 

Religion in Cincinnati, Ohio and are available to researchers 

on a restricted basis. 

Written correspondence. with leading Liberal figures 

supple•ented the interviews. In addition, the author had the 

privilege of visiting ten out of the eleven constituent 

congregations of the Australian and New Zealand Union for 

Progressive Judaism while worki~g as a student rabbi at 

Temple Shalom in Auckland, New Zealand from June to September 

1982 and as a rabbinic intern at the North Shore Temple 

Emanuel, Sydney, New South Wales from June to November 1983. 

These visits greatly amplified the author,s familiarity with 

the area. 

The use of the above primary sources presents almo~t as 

many problems as it does opportunities. The objectivity of 

the interviewees is questionable owing to their intimacy with 

the subject matter. Likewise, on more than one occasion, the 

author was advised to disregard most of the material in the 

Temple bulletins and minute books, because the Nreal issuesN 

6 



were at best glossed over, and at worst ignored. 

The almost total absence of other research on this topic 

made it impossible to accept this advice. Written sources 

had to be used cautiously. Composing a work in a new field 

ls both exciting and frustrating. While the potential for 

insight is great, the absence of secondary sources created 

serious limitations. Hopefully, other researchers will use 

this thesis as a springboard fbr a more ln~depth analysis 

than has been possible here. 

7 
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On 26 January 1788, the First Fleet docked at Botany 

Bay, New South Wales with everything needed to establish a 

British penal colony. As John Levi and George Bergman wrote 

in their classic work, Australian Gene~is: Mon most convict 

ships which carried Britons to Australia, there were Jews who 

shared their fate, In this bizarre, haphazard way Abstralia 

became the only community of European people in which Jews 

were present from the moment of its establishment. It was a 

Jewish 

Jewish 

prelude to 

emancipation, 
1 

ex per i e nee . " 

lowly origins 

history's mildest struggle for 

unique and the beginning of a 

Australian Jewy has come a long way from its 

as a colony of convicts. Today Australian _ 

Jews can be proud of their rise to positions of authority in 

their country. From their ranks have come a head of the 

army, a head of the judiciary, and twice, a head of State. 

Yet the patterns of this vigorous community first appear in 

its penal origins. 

To appreciate Australian Jewish history, one should 

examine British history of the late eighteenth century. 

England was overcrowded. London teemed with the unemployed--

human by-products of the Industrial and Agricultural 

Revolution. Poor Jewish immigrants flooded in from the 

Continent, giving the established Jewish community a bad 

name. These itinerant Jews were given neither apprenticeships 

8 
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nor jobs, partly due to their religious observances, for 

example, Shabbat and partly due to British xenophobia. Some 

of the Jewish newcomers turned to crime in order to feed 

thelr families. Joseph Levy stole a copper kettle worth 

eight shillings; Esther Abrahams two· lengths of lace; Bernard 
2 

Walford, a basket of laundry. London's ja·11s were over-

flowing; convicted convicts were sentenced to transportation 

to penal colonies half way around the world from seven years 

to life for their •crimes.• Who were these hapless Jews? 

They were lower to middle class workers, such as, clerks, 

tailors, hatters, peddlers, and prostitutes, who possessed a 

tradition of communal and family life--a tradition quickly 

weakened by the harsh conditions of convict settlements in 

Australia. 

Conditions at the outset in the young penal colony 

were miserable. The main problem was how to keep the-~ 

convicts, soldiers, and officials alive. The Mother country 

failed to send enough food to the far off colony. Drought 

and floodings took their toll. Starvation prevailed •. The 

struggle for mere physical existence became the dominating 

in Jewish life. Religion, family loyalties, and factor 

communal development were submerged to the need to put bread 

on the table. 

In addition, the rigid colonial hierarchy sought to 
3 

preserve religious hegemony. The Church of England stood 

supreme in Australia. All convicts, regardless of their 

religion, were forced to attend chapel which included a 

rigorous inspection with punishments distributed for 

9 



dirtiness. Resentment towarda the Church followed, 

Religion served the authorities as a tool to reduce the· 

rampant immorality and drunkenness that prevailed due in part 

to the lack of women in the colony. Before 1800, for 

example, there were more than three times as many males as 
4 

females. The shortage of women in the Jewish community made 

intermarriage unavoidable. The same shortage reulted in many 

women becoming prostitutes and mistresses. 

fell upon unwed mothers. 

No social stigma 

The Protestant clergy served as the "moral policemen" 

of society rather than lts teachers. 

servants, and frequently became corrupt. 

They were civil 

"By continuing to 

counsel subordination and to urge the poor to accept their 

lowly station in life, they prostituted their station to the 

service of the social needs of the classes ln power in 
5 

the 

Australian colonies and ln London.• As Rev. J. D. Lang 

wrote in his 1852 History of New South Wales: "In other 

countries the clergy have often been accused of taking the 

fleece, but New South Wales ls the only country I have ever 

heard of in which they were openly authorized under a Royal 

Commission to take the hlde also, or to 
6 

alive." Respect for the clergy accordingly 

flay the flock 

plummetted. A 

popular pastime was--and remains--recounting the current 

scandals of the clergy. 

The ineffectiveness of the clergy enabled the Roman 

Catholics and Protestants to co-exist following the large 

influx of Irish convicts in 1791. Nonetheless, Catholics 

10 
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were viewed 

aspirations of 

with 

the 

prejudlce--as agents of 

Irish people and a foreign 

the 

Pope. 

world 

If 

~Roman Catholics wanted to enslave all mankind," wrote 

Manning Clark, one of Australia's foremost historians, "Jews 

belonged to a limbo between the Protestant paradise and the 
7 

Roman Catholic hell." Others were viewed less favourably 

than the Jews. 

While the first recorded instance of Jewish public 

worship had the misfortune of being final prayers at the 
8 

gallows, the first communal activity revolved around the 

burying of the dead. By 1820, five Jewish convicts had been 

buried by the Jewish Burial Society in a corner of a 

Christian burial ground. At that time there were about 200 
9 

Jews ln the colony--only one of whom had landed voluntarily. 

True Jewish communal life would have to wait until the 

arrival of the free settlers and pardoned convicts. 

Upon hard work, convicts could earn a "Conditional" 

follow&d by a "Full" pardon. Some Jews were able to quickly 

ascend the socio-economic ladder and turn the.Lr .exile into 

prosperity. Upon earning their freedom; many Jews chose to 

move to a larger metropolitan centre such as 

pattern of rapid socio-economic mobility 

Sydney. This 

trend towards 

urbanization laid the foundation for the current demographic 

situation of Australian Jewry. 

The Australians are, as Clark terms them, "sound 

Conservatives,• and "in a choice between the status quo and a 

mild change, they Coptl very clearly for a conservative way 
10 

of life.• For example, during the first thirty years of 

1 1 



transportation, no attempt was made to reform the prisoners 

or to systematize the transportation system. This tendency 

appears again in the stlff opposition to Liberal Judaism. 

By the end of the first difficult thirty years of the 

penal colony,. ~he patterns for ensuing Jewish communal life 

had been tentatively set: immigration, isolation, socio-

economic mobility, urbanization, and conservatism. 

By the end of the 1820s, the •worldly conditions of the 

Hebrew in the Colony had imp~oved" with the economic success 

of the ex-convicts and the arrival of an increasing number of 
1 1 

free settlers ln search of opportunity. In 1828 two key 

events occurred that helped establish Judaism in Australia on 

a firm basis. Firstly, as a result of a public meeting to 

discuss Czarist oppression of Russian Jews, regular services 
12 

began to be held in the homes of Sydney Jews. Secondly, 

Rabbi Aaron Levy, a member of the London Bet Din, the Jewish 

Rabbinical Court, was sent by the Chief Rabbi to Tasmania in 

order to arrange a Jewish divorce. Although early statistics 

are uncertain, George Bergman estimates that there were then 
13 

between 120-130 Jews living in Sydney. Of these, free 

settlers and recent immigrants took the lead role in 

establishing the infant congregation. The convicts were 

often illiterate, apathetic, and assimilated; before 1820, 
14 

none had married within the faith. As a result, Jewish 

convicts were socially and religiously stigmatized by their 

12 



co-religionists. And yet Jews were needed to form a quorum 

for worship. The Hobart Hebrew Congregation went so far as 

to inquire of the Chief Rabbi ln London, 1£ convicts could be 

counted as part of a quorum or receive the honour of being 
15 

called to the Torah. The Chief Rabbi replied that while 

convicts could certainly be counted in a mlnyan, it would be 

inappropriate for them to receive an aliyah. 

The first regular Jewish services split over the issue 

of Jewish status. A Jewishly knowledgable free ·settler, 

Phillip Joseph Cohen, held one set of services in his home; 

an intermarried former convict, James Simmons, held another 

mlnyan · in a rented hall. Simmons felt slighted that hls 

children were not regarded as Jews. Rabbi Aaron Levy 

resolved the early split and sought to bring harmony to 
16 

the 

young community. 

By the 1830s, the relatively large numbers of British 

freemen immigrating, coupled with the increasing percentage 

of the colonial born, had radically changed the nature of the 

Jewish population. The Londoners brought with them the 

traditions of Anglo-Orthodoxy 

characterized as Horthodoxy and 

which V. 

efficiency, 

D. Lipman 

piety and 

dignity, modernity of method with strict adherence to 
17 

tradition.• Early nineteenth century Jews were closely 

attached to their religion. It offered them prestige and 

social standing. Renegades from the Jewish community were 

severely - ostracized. Anglo-Jewry kept the dietary laws, 

attended synagogue on the High Holy Days, and shared an 

13 



intense aversion to intermarriage. Even today there ls a 

great emphasis on belonging to the Nrtghtm synagogue among 

Sydney's Jews. 

Most Australian Jews were shopkeepers, tavern owners, 

and small merchants. There were also a few farmer~ among the 

recently.freed convicts who knew no other occupation. By the 

end of the 1830s, there was already a prosperous Jewish 

establishment of well connected Jews, who formed the basis 

for an indigenous Jewish aristocracy. The founders of this 

Jewish community were educated and deeply cultured. In 1846, 

the Sydney community could take pride ln being the first 

community in the British Commonwealth to found a Jewish 
18 

library. 

Despite their knowledge, the leaders.of the synagogues 

lacked expertise ln Jewish ritual. For this they turned to 

the Great Synagogue ln London and the institution of the 

Chief Rabbi-~an institution which evolved, in a typically 
19 

"English" way, out of a matter of tradition. The occasion 

was the establishment of Britain's first "Reform• congrega

tion, the West London Synagogue of British Jews in 1841. 

While Ellen Umansky indicates that the significance of this 

new synagogue was social and political since it •established 

neither a new religious movement nor an ideology to sustain 

it," its 
20 

dramatic. 

effect on Anglo-Orthodoxy was 

Rabbi Solomon Hirschell of the Great 

nonetheless 

Synagogue 

excommunicated the "Reform" followers, and obtained the 

formal consent of the British Empire congregations to 

recognize the Chief Rabbinate. The result was a "closer 
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unity and militancy among Orthodox synagogues under the 
21 

leadership of the Chief Rabbinate." Rabbi Hirschell died 

soon after hls pronouncement 0£ che.rem. One of the f irs.t 

actions of his successor, Rabbi Nathan Adler, was to confirm 

the ban against the "Reform" congregation. 

Australian Jewry became aware of the growth of the 

Reform movement in Germany. As a result it incorporated the 

oppo_sltion of the Chief Rabbi towards Reform into the Sydney 

Jewish newspaper. It carried an account of the dissenters' 

congregation, and the declaration of cherem, and followed 

these with an editorial deploring the "split" in English 
22 

Jewry. 

Dissent was not just limited to the home country for the 

Orthodox community in Australia was ritually lax. 

Traditionalists struggled to build a m1kvah, while liberals 
23 

campaigned for "modernization" of the service. An extended 

controversy broke out between the Chief Rabbi and the Sydney 

Synagogue over the issue of granting Sydney the same 

authority as Melbourne to establish a bet din. The President 

of the congregation was forced to write: "So far distant as 

we are, Rev. Sir, from your guidance, and considering the 

nature of our Congregation, you cannot expect we are very 
24 

orthodox in all matters relating to our faith N 

Similar ritual laxity typified Melbourne's Jewry. With 

the discovery of gold in 1851, Melbourne rapidly grew to 

become the dominant Jewish community in Australasia. The 

Jewish population increased ten times in as many years. The 
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community developed 1n much the same way as Sydney did. Thla 

ls not surprising, since many of the migrants who came to 

Melbourne were originally from Sydneyi or directly from 

England. Jews formed a benevolent society, their first 

communal institution, to help indigent migrants. This 

evolved into regular religious services, and the building of 

a synagogue. 

The Melbourne Congregational Society chose the 

Hebrew name Shearlth Ylsrael Nthe remnant of IsraelN--a 

fitting name to describe the isolation implicit in being at 

the edge of the Antipodes. The first congregations in both 

New Yo~k (1654) and Montreal (1777) chose the identical name 

for the same reason. Later, the congregations in nearby 
25 

Geelong and Ballarat, Victoria followed suit. 

The dearth of Jewish women in Australia left few 

options available for the Jew desiring matrimony to one of 

his faith. The inevitable result, was either intermarriage, 

illicit relations with Gentiles, or efforts to proselytize 

Chrisitian spouses. Conversion could only be done through 

authorization of the Chief Rabbi, who. insisted on a bet din, 

mlkvah, and (for non-Jewish men> ritual circumcision. The 

Chief Rabbi adopted a strict view that one should not allow 

conversion for the sake of marriage alone. Popular opinion 

held that such marriages would have a negative effect on the 

Jewish community, and antagonize the Gentile community. 

Melbourne's small congregat1on discouraged 

intermarriage in a variety of ways. Firstly, they 

instituted two different classes of membership, privileged 

16 



and non-privileged, in order to penalize those who had inter-

married. Coupled 

intermarrleds to 

with this, they 

the Torah for an 

refused to 

allyah. 

call up 

Orthodox 

congregations later applied these same sanctions to males 

whose wives had converted under Liberal Jewish auspices. 

Secondly, in keeping with established Anglo-Jewish practice, 

there were two divisions in the burial ground. A special 

portion min hatsad ~from the side," was set aside for those 

Jews who had mmarried out.• Due to the permanency' of the 
26 

social stigma, none were ever burled in this area. This 

suggests a desire to be "llbera1•--at least at the moment of 

death. Thirdly, the Board copied Anglo-Jewish custom by 

passing a resolution "that no application for conversion to 

.the Jewish 

entertained 

faith be received by this 
27 

in any shape.• Finally, 

congregation or 

the congregation 

tightened up the rule stating that anyone who "married out" 

could not be an office bearer, to include the category of 

lived ln "concubinage." At the same anyone who 

congregations petitioned the Chief Rabbi for a bet 

facilitate conversion. 

In describing a parallel situation in the 

time, 

din to 

Jewish 

Community of nineteenth century New York, Hyman Grinstein 

pointed out that the entire controversy over membership 

privileges and burials could have been avoided had synagogues 
28 

religious leaders qualified to accept proselytes. Without 

such a mechanism, theory and practice diverged. Some sought 

harsh rules to prevent intermarriage, others sought lenient 

17 
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Each side rules to keep lntermarrleds within the fold. 

believed it waa working for Jewry's best end~. This 

ambivalence over the acceptance·of converts and the resulting 

ostracism, was to have profound consequences in the estab

lishment of Australasian Progressive congregations. 

Lay leaders ln Australia assumed great responsibility in 

deciding matters of Jewish law and ritual because there were 

no rabbis ln the colony for many years. As a result when 

rabbis did arrive, they were placed in the position of having 

the congregation boss. For example, Rabbi Rintel of the 

Melbourne Hebrew Congregation advised a committee that he had 

no objection to performing a circumcision on the son of a 

Jewish father and non-Jewish mother. When the rabbi later 

realized the ramifications of his hasty decision and 

retracted, he received a s~rong .letter from the 

congregational President: ,. It ls not for you ln your 

capacity as our Reader to interfere in any matters of Civil 
29 

policy .. L . M. Goldman continues to document the . . 
dependency of the rabbi upon the congregation: "Rintel, as a 

descendant of the priestly family of Cohanim, was not 

permitted according to Jewish law to visit a cemetery, yet he 
30 

performed funeral services.• In England, a rabbi under the 

Chief Rabbi's supervision probably would never have assented 

to such requests. In Australia, rabbis obeyed orders to 

Please their congregations. Committees ran the synagogue. 

This pattern of a strong lay leadership, according to Levi 

and Bergman, "still excludes Rabbis from the inner councils 
31 

Of every orthodox synagogue in Australia." 
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Although the Anglican religion was specially privileged, 

it was not a "State Church.• Other denominations had equal 

rights to exist, and could petition for flnanclal support 
32 

from the government. Therefore, in the various states, the 

Jewish communities petitioned for and, more often than not, 

received state aid for synagogues, cemeteries, schools, and 

even salaries for their rabbis. The historian Rabbi L. M. 

Gol~man notes that the discrepancy in receiving state aid 

was fought on the principle of the enactment of the 

law and the desire of the Government in England to retain the 

colonies, as in England, as Christian States. It was not 
33 

fought on an anti-Semitic issue." While this situation did 

not last very long, it laid the foundations for strong 

centralized institutions, such as, the vigorous Jewish school 

system which ls today among the largest in the world. 

Goldman termed the benevolent feelings of the Gentiles 

towards the Jews, "Pro-semitic" characterized by "sincere 
34 

brotherhood, friendliness and the desire for co-operation." 

Since Jews were counted among the nation's •founding 

fathers,• the Australian Jew's loyalty was rarely questioned. 

This unique state of affairs moved another historian, Rabbi 

Israel Porush, to write that Australian Jews •harmonized 

outstanding service to their country with fearless devotion 
35 

to their religious institutions." The flip side of 

Australian society's openness was, and ls, the danger of 

asslmllatlon. 

Assimilation manifested itself particularly' in the 
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continent's smaller centres. Two key problems accentuated by 

geographic distance, were the difficulty of obtaining 

spiritual leaders and teachers from abroad and the lack of 

qualified local Jewlsh resources. These problems were only 

enhanced by the typical self-reliant Australian behaviour of 

the budding Jewish communities in Perth, 'Adelaide, and 

Brisbane. Like the various far-flung Australian colonies, 

who, influenced by their isolation and rivalry, tended to act 

independently of one another, these communities fpr many 

years failed to pool their resources. It was only at the 

beginning of the First World War that these small Jewish 

communitl~s developed any ties with the communities of Sydney 

and Melbourne. 

The discovery of gold coincided with the British 

decision to acquiese to the wishes of the colonists by ending 

transportation of convict labour to Eastern Australia. The 

legacy of convict transportation remained: a male dominated 

society, a hostility and resentment to authority, and the 

alienation of the upper class of landowners from the rest of 
36 

the community. 

The first half of the nineteenth century was the Anglo-

Jewish template through which later developments in 

Australian Jewish history may be seen. 
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EMIGRANTS ON DECK. 
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Scenes on board an Australian emigrant ship. From the mustrated London News of 20 January, 1849. 
Library of New South Wales T30 
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Victoria officially became a separate colony from New 

South Wales on 1 July 1851, yet this day all but passed 

Qnnoticed. People only talked about gold. The gold rush 

brought eager immigrants from the world over, to tease the 

glittering mineral from the abundant goldfields surrounding 

Melbourne. 

Victoria's Jewish population rocketed from 364 to 2208 

between 1851 and 1861; New South Wales' growth increased, but 
37 

less dramatically, from 979 to 1759 in the same period. 

Victorian Jewry thus came into her own. "With increasing 

wealth and stability, the communities became more solidified, 

congregations grew, the practice of charity [became] more 

widespread, 
38 

general." 

and political consciousness Cbecamel more 

Few Jews were diggers. Many sol~ the miners supplies, 

bought their gold, enticed them with fine merchandise, and 

acted as pawnbrokers. From continental Europe came .young and 

ready work~rs prepared to stay; from California, energetic 

and risk taking adventurers straight from the goldfields· 

there; and from England, unskilled and poor individuals 

seeking their fortunes. The Jewish Emigration Society 
39 

frequently helped the latter group. 

Before 1851, Anglo-Jews made up ninety per cent of the 
40 

Jewish population; ten years later they made up only half. 

As Charles Price notes the extent of Anglo-Jewish leadership 

in Austral la has been exaggerated; indeed Anglo-Jewry ltself 
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was influenced by lmmigrants~-one of the most notable being 

the previously mentioned Chief Rabbi, 
41 

Germany. 

Nathan Adler of 

German Jews comprised about three-quarters of the non-
42 

British total of immigrants between 1830-1880. In 

America, the German Jews settled in the Mid-West and beyond 

as dealers and traders. 

towns as businessmen. 

Gradually, they congregated in the 

In Australia, Anglo-Jews had also 

ventured into the hinterland where towns flourish~d, and 

vanished, within a short span of time. The key difference 

lay in the significant numbers of German Jews who remained in 

the major metropolitan areas; thus, their effect on 

Australian Jewry as a whole was substantial. 

The gold rush was a bench mark in Australian Jewish 

history: the Jewish population tripled, the scarcity of 

Jewish women was alleviated, and the fledgling congregations 
43 

established in the 1840s, became self~sufficient. 

The origins of the infamous "White Australia PolicyN may 

be traced back to the conflicts that arose from importing 

Chinese coolies to work on the goldfields. Hanning Clark, 

one of Australia's foremost historians, points out that the 

Nsentiments of mateship tended to be reserved for the native

born, and the ideals that were the offspring of their 

loneliness and isolation became in turn forces to strengthen 
44 

their provincialism and their xenophobia." Immigrants 

were increasingly resented. This culminated in the 

"Immigration Restriction Bill" in 1901, which included a 

"dictation test," and other measures designed to discriminate 
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against Asiatics, Aborigines, and Pacific Islanders. 

The response of Anglo-Jewry to the new demographic 

reality alternated between altruism and aloofness. In the 

wake of the gold rush, came many poor immigrants with high 

aspirations 

community 

of instant material success. The 

completely reorganized the ~Melbourne 

Jewish 

Jewish 

Philanthropic Society• ln 1853 to take into account the large 
46 

numbers and poverty of the recent immigrants. Many of the 

indigent who could not bear the condescending help of the 

welfare agency or who enjoyed the company of fellow 

countrymen banded together to form mutual aid societies, such 

as, the United Friendly Jewish Benefit Society. 

Rabbi J. Danglow recounts the story of a Jew from 

Ballarat, Victoria who was a~ked to be an interpreter for a 

recent immigrant at Court. Unable to understand the·• 

Continental Jew's tongue, the Ninterpreter• proceeded to 

recite the Hebrew alphabet with dramatic gestures. He then 

told a plausible story to the judge, and got the immigrant 
47 

off .with just a warning! Not all Anglo~Jews were as 

tolerant. Many proud, autocratic, strong willed leaders led 

tightly disciplined communities, where fines were imposed for 

infractions! For example, anyone arriving late for Shabbat 
48 

services had to pay a fine. The culture gap created the 

frustration that precipitated this comment at a Ballarat 

communal meeting: •ram an Englishman whilst you are a mob 
49 

of foreign refugees." 

Within a short space of time, Melbourne and Sydney, and 

24 



later, Brisbane, had an identifiable "English Shul" and 

"Foreign Shul.• Anglo-Jewry prevailed at the Melbourne 

Hebrew Congregation, while at the appropriately named East 

Melbourne Synagogue, the Eastern European immigrants felt 
50 

more at home wlth a rabbi of Polish parentage. Of course, 

they also followed different liturgies. The congregational 

rivalry, tempered by periods of cordial relationship, was 

obvious. 

Another reason for the proliferation of congr~gations 

was the perennial problem of intermarriage. 

again, was the status of the children. 

At issue, once 

Should a rabbi 

circumcise the child of a Jewish father and a Gentile mother? 

In 1859, the Macquarie Street Synagogue seceded from the 

York Street Synagogue over Rev. M. R. Cohen's refusal to 
' ~1 

perform such a ceremony. A Ballarat Synagogue committee 

censured their minister in 1875 over the same sensitive 

point. A year later, however, they rewarded the same man 

with a purse of fifty sovereigns on his retirement. This may 

have reflected the congregation's ambivalence about their 
52 

splrltual leader's conduct. 

The intermarriage problem also brought about the 

founding of the East Meibourne Synagogue. As soon as Rabbi 

Rintel left the Melbourne Hebrew Congregation, he began to 

convert Gentile women for a fee supplementing the modest 

income that he 
53 

clergy. An 

received as a member of the Australian 

Australian rabbi received a salary "which 
54 

would just cover his bare necessities." Rintel continually 

had to put hims~lf in the degrading position of asking for 
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ralses~-a problem faced by many Australian congregational 

rabbis to this day. 

Conversion had long been a source of contention in 

congregations# since whoever possessed the power to determine 

~who could be a Jew, 00 exercised control. Be fore several 

Melbourne rabbis formed a local bet din in 1864, synagogue 

committees had grudgingly recommended the admission of 

proselytes. These committees, which campaigned against the 

admission of any converts, resented the establi~hm~nt of .a 

local bet din which would supercede their authority without 
55 

removing their responsibility to the community. A Board 

for Admission of Proselytes, which existed in Melbourne 

during the 1890s, did have lay representatives and a 

reconstituted MGuerim and Gueros" Board of Victoria fun• 
56 

ctloned between 1905-1910, also with lay members. The-~ 

issue of proselytes provoked great controversy and agitation 

in the Jewish community even before the advent of Liberal· 

Judaism in Australia. 

The World Wars affected Australian Jewry profoundly. 

In the First World War, thirteen per cent of the Jewish 
57 

population enlisted. In the Second World War, over eighty 

Per cent of Jewish men between the ages of 19-30 joined the 
58 

militia by 1938. Many Jews were decorated; many died. 

The experience of going away from home and mixing with 

others led to increased assimilation and intermarriage. The 
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small numbers of Jewish chaplains, try as they might, could 

simply not reach many of the 
59 

soldiers to offer them guidance. 

weakened. 

widely dispersed Jewish 

The .fabric of Judaism was 

Australian Jews felt the same need as American Jews to 

prove their loyalty. Thus, the veterans produced an 

Austral Jan Jewry Book of Honour detailing their contribu,tion 

to the war. They built Jewish war memorials, and joined 

Jewish servicemen organizations. They then nursed -we fought 

.•• therefore, we deserve• type argument to seek entry into 

Gentile society. By the end of the war, Australian Jewry 

could feel justlflably proud of thelr patriotic record. One 

of their number, Gen. John Monash, rose to be the General 

Officer who commanded the Australian Corps, and became a folk 

hero to Jews and Gentiles alike. British Prime Minister, .• 

David Lloyd George, called hlm the •most resourceful General 
60 

in the British army.~ 

Indirectly, war impacted upon Australian Jewry most by 

stimulating immigration from the Continent. According to 

Susan Rutland, immigration •revitalized the very conservative 

and assimilated community and, particularly the CGerman

Jewishl migration of the late 1930s, laid the basis for the 

communal reconstruction which took place ln the post World 
61 

War II years." The first immigrants, around World War 

Ope, came from Russia. German Jewish immigrants came later, 

before and after, World War II. What was the impact of these 

lmmtgrants on communal development? How dld the Jewish 
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community react to them? 

In his article entitled "From Russia to Brisbane, 1913," 

S. Stedman claimed that NJewish life did not begin to 

function properly until about 1910-1918 when immigrants from 
62 

Eastern Europe began to arrive ln substantial numbers." 

While this statement overlooks a century of vigorous Jewish 

life ln Australia, it does indicate the importance of Eastern 

European Jews' impact on communal llfe. "These migrants 

brought with them the spirit of Jewishness and inf.used a 

stream of new blood in the slow acting local community,N I. 

Kahan reports. created new institutions, 

Landlslmanshaftn, strengthened and developed the communal 

organizations and the cultural life of the people. The 
63 

prepared the cultural ground for the young generation." 

Along with the world of Yiddish culture, came new ideas 

reg~rding Zionism and socialism--ldeas that frightened those 

Anglo~Jews who were out to preserve· the status quo. 

Immigrants felt themselves to be outsiders. Their emphasis 

on Yiddish theatre, press, and culture set themselves apart 

from the native born and in organized religious life, they 

kept to themselves as well. They felt alienated from the 

Great Synagogue because of their fear and disdain for its 
64 

Chief Minister, Rabbi Cohen." 

Partly because the established synagogues were often 

hostile to the newcomers and partly because the immigrants 

Preferred their own familiar customs, the Eastern European 

Jews built thel~ own shuls closer to where they lived. On 

Deshon Street in South Brisbane affectionately known as 
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"Little Jerusalem~" they were able to keep the traditional 

Orthodox Judaism that they had practised in Russia. These 

synagogues followed the Polish ritual, instead of the 

~watered down" version of Anglo-Orthodoxy. Thus, it is only 

with the advent of the immigrants that traditional Orthodox 

Judaism came to Austral la. 

The high point of Eastern European immigration occurred 

during the 1920s when approximately two thousand Jews 

arrived. During the 1930s, over seventy-five per cent of the 
65 

non-British immigrants were from Central Europe, 

were termed the NRefos•--refugees from Nazi Europe. 

These 

They 

were primarily responsible for doubling Australia's Jewish 

population from 23,533 in 1933 to 48,436 by 1954, and for 
66 

tripling it to 65,985 by 1961. 

Most of this growth centred in Melbourne and Sydney.·~ 

Because of chain migration, where one member of a family sent 

back for others from the same place, the less populated state 

capitals received a much smaller (but not negligible) 

proportion of the immigration wave. Palestinian Jews went to 

Perth~ Egyptians to Adelaide, and Russians to Brisbane. 

The Jewish refugees who came to Australia from Germany 

and Austria were a highly educated group of professionals and 

successful businessmen--not like most immigrants. Many were 

financially well off. Most came with at least £200 or more 

"landing money." Since they ranked "high" on the socio-

economic scale, many could afford to move straight lnto 
67 

suburbia. Religiously, most were Conservative or 
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Orthodox. 

How were these refugees with foreign ideas treated? Aid 

to the refugees came under the jurisdiction of the recently 

formed Australian Jewish Welfare Society. Rev. Katz, a 

Ge~man refugee who helped found Sydney's North Shore 

Synagogue, faults the Society for their lack of sensitivity 
69 

in assessing the needs of the immigrants. According to 

him, the Jewish Welfare Society gave money, but withheld 

dignity. While the immigrants felt mistreated, established 

Jewry did in fact try hard to assist their co-religionists. 

Zionism became a bone of contention between the 

European immigrants and Anglo-Jewry. Although Palestine 

appeals drew generous support among Australian Jews as far 
70 

back as the 1850s, established Anglo-Jews were suspicious 

of any movement which could call into question their loyalty 

to Australia. Early Australian Zionism was further hindered 

by the split in the Zionist movement between the 

territorialists who favoured a Jewish state anywhere, and the 

purists who dreamed of a state in the land of Israel. When 

plans for an autonomous Jewish state in the Northern 

Territory and in Kimberly, Western Australia failed, a 

serious division formed between the Australian Zionists and 
71 

the Anglo-Jewish Australian Press. Just as in Europe, a 

negative reaction to the territorialist plans prompted many 

Anglo-Jewish leaders and institutions to take public anti-

Zionist stances. Thus, ln 1938, Rabbi E. M. Levy was fired 

from his position at the Great Synagogue because of his pro-
72 

Zionist position. Immigrants' Zionist sympathies thus 
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further alienated them from Anglo-Jewry. 

To meet their needs for dignity and acceptance, the 

refugees helped form and joined new ·suburban synagogues and 

temples. The German refugees assimilated more quickly than 

any other group. They quickly rose to positions of 

leadership. In reply to the comment that the refugees had 

taken over the Congregation, Rev. Katz sharply retorted: 

ffThank God, otherwise the Congregation would no longer be in 
73 

existence!H 

Under the influence of German immigrants, the North 

Shore Synagogue voted against putting themselves under the 

jurlsdlction of the Sydney Bet Dlni · they were used to the 

German kehlla system, where the rabbi was the authority. At 

the· same time the synagogue instituted many HliberalH 

innovations, such as, English prayers, calling out pages, and .• 

a mixed choir. For the High Holy Days, it used the Silverman 

machzor, sponsored by the Conservative Jewish movement in 
74 

America. Yet the synagogue called itself Orthodox. The 

liberal measures adopted by Orthodox congregations, hindered 

Liberal Judaism's development at first, but created the 

foundation upon which it would later stand. 

The German Jews wanted representation in the Jewish 

community. In 1933, the heads of the three major 

congregations in Sydney and their rabbis formed what they 

called the NNew South Wales Jewish Advisory BoardN which they 

claimed represented the Jews of Sydney and which was modelled 
75 

on the similar patrician organisation in Melbourne. 
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Concerned citizens wrote an open letter to the Jewlsh 

community advocating a democrat1c1 equal and direct franchise 

for a truly representative councllo The lines were drawn 

between the "establishment• and the "newcomers.• This debate 

ended in a compromise that broadened the council's 

membership, and instituted a partial direct franchise. 

Immigrants were accepted into the decision making process as 

part of the diverse, but united Jewry spoke with one voice as 

the NExecutive Council of Australian Jewry.• 

Perhaps the finest tribute to the adaptiveness of the 

German Jew was the short life of The New Citizen, a paper 

published by the refugees. In its last issue in 1954, the 

President of the Association of New Citizens, Mr. M. Joseph 

wrote: 

we said: 

•when we founded this Association ·eleven years ago, 

'The happiest day in the life of this new 

organization will be when we can end it, because it will no 
76 

longer be required.'• That day had arrived. 

In the 1960s, the Jewish demographer, Walter Lippman, 

assessed the contemporary Australian Jewish situation. The 

spectacular growth of Australian Jewry had slowed to a dead 

halt. The Jewish birth rate had declined below replacement 

numbers. As more Jews became native born, the i mm igran t 

texture of the community had changed. 
77 

increasing markedly. 

Intermarriage was 

The smaller communities had all but vanished. "The 

concentration of the Jewish community in the capital cities 

ls today more pronounced than ever, and the smaller centres 

Of Jewish life still extant are, unfortunately, only 
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vegetating and moving towards complete disintegration.~ 

Anglo-Jewry had evolved into Australian Jewry--a product 

of a.unique historical and geographical experience, Charles 

Price, author of the definitive, Jewish Settlers 

Australia, points out that the central question in a nation 

of high assimilation was how to maintain freedom and 
79 

identity at the same time. Australian Jewry needed a 

dinkum approach to Judaism if it was to meet the challenge of 

the Post War era. With the development of Progressive 

Judaism, Australian Jewry met this challenge. 
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Even before the establishment of Australia,s first 

Progressive congregation, there existed in late nineteenth 

century Melbourne proponents of reform who worked within the 
1 

so-called Orthodox community. These religious pioneers, 

such as, Isaac Jacobs and Rev. Raphael Benjamin, inspired 

reforms in the synagogue and paved the way for Progressive 

Judaism in Australia. 

Despite statements to the contrary, such as, "our 

worship is carried out in the most Orthodox Manner without 

innovation of any kind in disregard of Laws, whether 

Scriptural or rabbinical," Jewish religious observance was 
2 

indeed in flux in nineteenth century Melbourne. One need ·• 

only read the reply to Rev. A. T. Boas of the Adelaide Hebrew 

Congregation from the Melbourne Bet Din regarding his 

proposal for a country wide rabbinic conference: HThere are 

tendencies of many delegates summoned to attend the 

forthcoming Conference to be antagonistic to the vital 

principles of orthodox Judaism, and an attack is likely to be 
3 

mad~ upon the ritual in material points N The Bet Dln 

feared the community's instability and disunity as a threat 

to their authority. 

Even the nominal authority of the Chief Rabbi did not 

compare with the tight discipline that Jews had once 

experienced in the ghettoes of Europe. _ Any infringement of 
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Jewish law there, would cause the religious authorities to 

mete out the dreaded weapon of cherem, excommunication. In 

Australia, religion was a voluntary choice. The freedom to 

secede was always implied. As Sefton Temkin, the American 

Jewish historian, succinctly states,· "the complete freedom 

of religious expression and association in a vola~lle pioneer 

society opened the door to extravagant novelties in religious 
. 4 

life and schisms within existing denominations." 

In Germany when the ghetto walls fell, Pro~ressive 

Judaism flourished. Thus, as early as 1810, Israel Jacobson 

introduced an organ, and prayers in the vernacular. In 1818 

the Hamburg Temple Instituted these innovations, plus minor 

changes in the liturgy. In the New World, Reform Judaism 

struck deep roots beginning in Charleston, South Carolina in 

1824, and continuing at a faster pace in the middle decades 
5 

of the nineteenth century: 

Paralleling the American experience, Australia received 

many German Jewish immigrants 
6 

nineteenth century liberalism. 

who 

They 

brought with them 

assimilated rapidly. 

Familiar with the progress of Liberal Judaism in Germany, 

they frequen~ly stood at the forefront of similar innovations 

in Australia. 

Isaac Jacobs is a typical example of such a Reformer. 

He was a founding member of the St. Kilda Hebrew Congregation 
7 

in 1871, and later President in 1873-75 and also 1877-79. 

Like many of his countrymen, he felt snubbed by the Anglo

Jews of the Melbourne Hebrew congregation, and alienated by 

the Eastern European element at the staunchly Orthodox East 
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Melbourne Congregation. St. Kilda Hebrew Congregation 

presented the logical alternatiye. There, Jacobs led the pro 

reform faction. A prominent manufacturer and philanthropist, 

he was highly respected in the community, and helped lend 
8 

prestige to the Liberal Jewish movement. 

Before detailing the innovations that Jacobs 

facilitated, it ls useful to comment on the sociology of 

"Reforms." While the philosophical basis for Reform grew out 

of eighteenth and nineteenth century intellectual 

developments, by far the greatest push came from the actual 

conditions of Australian life which encouraged people to 

conform to society. All too often, the changes arose from 

accommodation and laziness, rather than from ideology and 

conviction. Frequently, creative inn6vations or Hgimmicks" 

became ends in themselves. They reflected the Australian-~ 

·Jews, discomfort or unfamiliarity with their heritage. 

What were some of these "Reforms"? In 1871, at the 

instigation of the former members of the Reform movement in 

Germany, the St. Kilda Hebrew Congregation omitted the 

repetition of the Musaf Amidah, used a cornet instead of a 

shofar on the High Holy Days, and on the first day of 

Passover read a part of the seventh day service in English. 

Each of these HReforms" provoked such outrage in the 
9 

Australian Israelite that they were promptly discontinued. 

Reforms gradually evolved. Twenty years later, with Jacobs 

Still on the Board, ritual circumcisions were moved from the 

_eighth day to any convenient time, the prayer for the Royal 
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Family was read in English on Shabbat mornings, and a mixed 

choir was introduced that remained until it was abolished in 
10 

1983. The congregation debated which customs to follow. 

At one point they contacted Professor David Woolf Marks, the 

~father of Anglo-Jewish ReformN who served as Minister at the 

West London Synagogue for British Jews for sixty years, with 
1 1 

respect to establishing a Reform congregation in Melbourne. 

But. they hesitated when he suggested that the first "Reform" 
12 

could be the observance of Shabbat. Not long afterwards, 

a proposal to reform Shabbat surfaced at the Annual General 

Meeting. The proposal to move services from Saturday to 
13 

Sunday afternoon was defeated. Evidently, the reformers 

were not prepared for radical Reform. 

Perhaps the largest reform concerned the issue of being 

under the jurisdiction of the Chief Rabbi. The result was a 

compromise whereby the Chief Rabbi was to be advised of all 

moves, and his advice sought, but not necessarily acted upon, 
14 

or taken as law. Congregations remained autonomous. 

The Boards of Management of the various congregations, 

not the Rabbis had the final word. Even Rev. Elias Blaubaum 

who served the St. Kilda congregation for over twenty-five 
15 

years had little say over spiritual matters. Perhaps for 

this reason, both Blaubaum and Abrahams who was the minister 

of the East Melbourne Congregation, despite their strictly 

Orthodox orientations, indicated that they Npersonally did 

not altogether oppose some reforms.N 

both permitted mixed choirs. 

16 
For example, they 

Jacobs campaigned endlessly for the modification of 
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ritual and services •. This included the •regular publishing 

of long letters [in The Jewish Heraldl--some even taking up 
17 

two whole columns--advocating for reform.• He initiated a 

meeting in December of 1902 with a dozen prominent communal 

leaders with the alm of •introducing more reverential and 
18 

devotional feelings by Worshippers at Divine Service," 

While the meeting's goal did not come to fruition, a petition 

later signed by thirty St. Kilda res~dents presented to the 

Board of Management did lead to the recitation of additional 

prayers. in English there, and later at the Melbourne Hebrew 
19 

Congregation. 

Jacobs published two pamphlets to promulgate what he 

called "Conservative Reform in Jewish Observance• in 1910, 

and "American Reform Judaism" in 1912. In the first pamphlet 

Jacobs published the sermon by the then Ch le f Rabbi of the ., 

British Empire, Dr. Herman Adler, against the establishment 

of the New West End (Liberal) Synagogue; naturally~ he also 

published numerous replies! In one reply we get a glimpse of 

Jacobs' vision for Australian Reform when he writes of his 

interest in the practice of the Jewish Religious Union under 

the leadership of Claude Monteflore who advocated "English 

together with Hebrew, instrumental music, men and women 

sitting together, shorter and more convienient hours, English 
20 

hymns, revised ritual." Perhaps these publications were 

part of a plan to establish a Liberal Temple. 

succumbed when Jacobs died in October 1913. 

These plans 

It was poetic 

justice that his son-in-law, Governor-General Sir Isaac 
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Isaacs, was chosen a quarter century later, to lay the corner 

stone of Temple Beth Israel. 

While a laymant such as Jacobs could advocate for 

reform, this was not tolerated for the clergy. Rev. Raphael 

Benjamin demonstrated the vulnerability of a minister holding 

Liberal Views. He came to work at the Melbourne Hebrew 

congregation in the 1870s as a Second Reader, and Headmaster 

of the religion school. Despite his popularity and musical 

talents, he was nev~r appointed Senior Minister bec~use he 
. 21 

"did not lean towards Orthodoxy." Thus, Benjamin decided 

to leave the musical work and pupils he so loved, as he knew 

that his Liberal views would hamper his success in Australia. 

He left for Cincinnati where he eventually succeeded Rabbi 

Max Lilienthal in 1882 as spiritual leader at the prestigious 

Bene Israel congregation. The Australian Jewish press 

commented that NBenjamin had never been looked upon as 

Orthodox and it was thought his religious views, if he had 
22 

any, would just suit America.N When Benjamin's friends 

in Australia protested, the press retracted the offending 

remark. 

Liberal 

Benjamin's career illustrated one of Australian 

Judaism's foremost problems--the difficulty of 

obtaining and keeplng qualified leaders. 

Presumably this lack of leadership and apathy caused a 

group advocating for liturgical reform to disappear. They 

published an eighty page pamphlet anonymously in 1876 

entitled, "The Jewish Prayer Book as It ls and as It Ought to 

Be.N Judging from the style of writing this may have been yet 
23 

another of Jacobs' efforts. 
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The groundwork for the vigourous Progressive movement 

that developed in Melbourne in the 1930s, was laid a half 

century earlier. The same pattern of events occurred in the 

establishment of Temple of Israel in the 1880s as in 

Liberal flagship congregation, Temple Beth 

Israel: controversial origins, radical Reforms, Orthodox 

opposition, and then failure. 

Late nineteenth century Melbourne Jewry teemed with 

controversy--partly due to the views of Rev. Dr. Dattner 

Jacobson. He had served previously as a mohel, chazcn, and 

Torah reader in Vienna and was thus, familiar with the 

tradition of Progressive Judaism in Germany. After his 

unsuccessful trip to America in search of employment, 

Jacobson appeared in Melbourne to belatedly apply for, and 

receive, the position of Minister at the Melbourne Hebrew 

Congregation in 1877. 

Within a short space of time the eccentric Jacobson came 

into disfavour, principally for his stand on intermarriage~ 

By the close of the nineteenth century, a quarter of Jewish 

men and nearly a tenth of Jewish women married out of the 
24 

faith. Jacobson thought the best way to combat the 

situation was to encourage conversion; the East Melbourne 

Congregation fought vehemently against this. They felt the 

best way to discourage intermarriage was to eliminate the 

Possibility of conversion; thus, they voted against the 

acceptance of two applications for conversion which had 
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_already been approved by the Chief Rabbi, the Melbourne Bet 

Din, and the Melbourne Hebrew Congregation. Subsequently, 

the following announcement app~ared in the local newspaper: 

~Rev. Dr. Jacobson will deliver a lecture in support of a 

mov~ment which has recently been inaugurated for the 
25 

conversion of Christians to Judaism." 

While no movement actually materialized, Jacobson 

frequently converted Gentiles for generous Nhonoraria.H The 

East Melbourne Hebrew Congregation complained to the 

Melbourne Bet Din regarding certain Nanomalies in Jacobson's 

conduct,N specifically the circumcision of a non-Jewish child 

for £50, and the Nprivate" intermarriage of the boy's 
26 

father. They even went so far as to censure Jacobson in 

their Annual Report of 1881. This precipitated increased 

tension between the rival congregations. 

Allegations 

congregation. 

also came from within Jacobson's own 

A former friend, Julius Mathews, made strong 

statements which Jacobson admitted to be partly true. An 

NinqulsitlonN by the Board into the charges was followed by 

an advertisement for a new minister. 

launched a libel suit against Mathews. 

Jacobson resigned and 

A scandalous trial, 

plagued by publicity in the non-Jewish, as well as Jewish 

press, ensued. A local daily commented: "What is the 

meaning of this new and widespread interest in the ancient 

people and their religion whose origin is all but lost in the 
27 

deep recesses in the heart?· Despite the decision of the 

special jury in favour of Jacobson, awarding him £300 in 
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damages, the integrity of both litigants and the community as 
28 

a whole suffered. 

The intensity of the controversy reflects, among other 

things~ the community~s concern over intermarriage and 

conversion. Most probably Jacobson~s lenient attitude 

towards accepting proselytes (especially those accompanied by 

monetary gifts) offended a large enough faction of his 

congregation to have him removed. The Melbourne Hebrew 

Congregation chose not to be the community's lnter~arriage 

"safety valve." 

In the wake of this turmoil, Abraham M. Samuel called a 

meeting to introduce "sincere Judaism" to Melbourne in 1883. 

Samuel had lived in the United States for a period, and had 

been impressed by the growth and. vitality of Reform Judaism 

there. He advocated services in English on Sundays, when men 

and women could sit together to enjoy musical accompaniment, 

and a stimulating lecture as part of their 
29 

worship 

experience. 

Only a·few fringe members of the community showed up. 

Without broad support, the idea seemed slated for an early 

demise. Nevertheless, some of those who attended Samuel's 

initial meeting formed a committee to determine •how far they 

should go," by investigating Progressive Judaism in other 

countries. 

After three months, the first step at establishing a 

Reform Temple died a "natural" death without ever holding a 
30 

Pr-oposed Reform service. But they had laid the 

foundations for Melbourne's first Reform service a couple of 
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years later under Samuel~s chairmanship and 

guidance. 

Jacobson~s 

After leaving the Melbourne Hebrew Congregation, 
31 

Jacobson was unemployed between 1882-85. When the position 

of Minister opened up at the East Melbourne Congregation, 

Jacobson expressed interest. 

supported his nomination. 

Many in the congregation 

qthers opposed it because of 

Jacobson's notorious views on conversion. A debate raged 

within the congregation as to the suitability of Jacobson,s 

application. Congregational leaders constantly resigned. 

Jacobson resolved the controversy in a bizarre manner. 

He placed an advertisement ln the Jewish newspaper inviting 

the community to come to a meeting to discuss the founding of 

a Reform Temple. At that gathering he announced the 

withdrawal of hls application for the East Melbourne -.. _ 

Congregation position. 

On Sunday 7 July 1885 about fifty people "mostly out 

of curiosity" met at Protestant Hall to hear Jacobson give a 

Ngarbled address" showing his Orthodox tendencies. For 

example, in reply to a proposal to have services on Sunday, 

Jacobson burst out: "It ls ridiculous! How can you change 
32 

the Sabbath to Sunday?" 

The newly formed NTemple of Israel" held its first 

service on 26 July 1885. The ritual was similar to 

contemporary Liberal worship except for taking up a 
33 

collection, and Sunday evening services. The liturgy was 

conden-sed, the ale-lnu prayer modified, the ke-dusha omitted, 

43 



and an organ accompanied the _non-Jewish soloist. 

More radical change followed. As Goldman wrote, KAfter 

one or two services, Jacobson, though rather uncomfortable, 
34 

overthrew all semblance of orthodoxy.N He published a flyer 

which outlined the changes he sought: to modify the liturgy, 

to wage war against Rabbinic laws, to admit Gentiles to "full 
35 

communal rights" as Jews, and to return to Palestine. The 

most contentious issue was Jacobson's call for a return to 

Zion--a call sixty years ahead of its time for the ~ajority 

of Australian Jewry. Jacobson envisioned building a 

Republic, a Belgium of the East, in the wake of the crumbling 

of the Turkish Empire. He saw it as Nthe logical sequence of 

current politics and ls the message that the Angel of 
36 

Progress has for Judaism.• The Jewish press mocked 

Jacobson's Palestine as a pipe dream. They suggested that he 

pack his bags, and go to Jerusalem as ·"hls cause for Reform 
37 

ls dead in Australia." 

The Jewish press and its editor, Rev. Blaubaum, the 

staunch orthodox rabbi of St. Kilda Hebrew Congregation, 

strongly criticized the fledgling Temple. In an editorial, 

he compared Jacobson with Korach, the paradigmatic figure of 

sinful rebellion in the Pentateuch, and concluded with: "Keep 
38 

away from Dr. Jacobson's proposed congregation." The 

criticism contained little substance; the main argument 

against the new Temple seemed to be the strong German accent 

of the Rabbi, and the bad grammar of his main "Apostle." 

Besides vlllfylng the reformers, the press erroneously 

reported that Jacobson changed the Sabbath day. The Temple 
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\ 
I' , I held the daily ma'ariv service on a Sunday, and not the 

39 
Sabbath service as readers were led to believe! 

The reaction of the Orthodox community at large was 

equally hostile. Rabbi Abrahams. of the Melbourne Hebrew 

Congregation lost little time in thoroughly denouncing the 
. 40 

Progressive congregation from the pulpit. 

Isaacs deduces from a •few obscure comments in' the 

Jewish Herald" that the Temple of Israel probably dissolved 

in mid November of 1885--a short, but exciting, four and a 
41 

half months of life. 

Lily Montagu, one of the founders of the World Union 

for Progressive Judaism in London in the 1920s, offered an 

interesting explanation for the resentment of the Reform 

Temple. "Cruel things were said about us by the pseudo-

Orthodox whose official conscience made them fear our · ... 

rel lg ion lest 
42 

edifice." In 

it should overwhelm their own 

other words, the non-practicing 

flimsy 

nominal 

"Orthodox", projected their discomfort over their own 

religious laxity onto Reform. A local newspaper humourously 

illustrates this by commenting that the Jews who broke the 

Sabbath to attend the horse races came from a "good class of 

Jew. In England only the lower or vulgar class go to the 
43 

races on Saturday.~ 

Why did Reform Judaism fail in nineteenth century 

Melbourne? Many factors combine to explain Temple Israel's 

early dissolution .. The congregation "died from lack of 

support" both ln terms of finance and of membership. 
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Secondly, Reform leaders, such as Rev. Benjamin, and later, 

Dr. Jacobson, found well paying Reform congregations in 

America more tempting. Jacobso~ moved to Congregation Gates 

of Prayer in New Orleans where he wrote that he was 
44 

"appreciated." Thirdly, opposition by the Jewish press 

and Orthodox Rabbinate hindered credibility. Fourthly# the 

"progressive nature" of the so-called .. Orthodox"' 

congregations made the practical differences between 

Orthodoxy and Reform less substantial, and thus, less 

appealing. Fifthly, the general communal apathy and 

conservatism inherent in Australian society, inhibited 

participation in the new "radlc~l" movement. Finally, the 

foreign nature of the movement led by a rabbi with a teutonic 

accent transposing ideals from American and German Reform 

went against the strain of Australian nationalism. In order 

fo~ Progressive Judaism to succeed in Australia it would need 

to become dinkum "Aussie." 
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gHafIEB fQYBi E~B~X QBQ~Itl QE I~Hf~E ~~IH !§EaE~~ Mmb~QYBHE aNQ 
IEHf~E EHANQE~~ §XQNEX 

World -----

Up until the Second World War~ when an Australian, even 

of the third or fourth generation, talked of •home," it could 

only mean England. Thus~ it is not surprising that the 

impetus and encouragement for Temple Beth Israel, Australia's 

first and largest Progressive congregation, came from London. 

According to John Levi, Australia's first native born 

rabbi and later Senior Rabbi of Temple Beth Israel, the Jews 

in England always tried to be more English than the English 

themselves. Anglo-Jewish Orthodoxy paralleled the structure 

of the High Church of England~ complete with its own. 
1 

ecclesiastical hierarchy of the Chief Rabbi. While the High 

Church of England "stressed the ecclesiastical, liturgical, 

sacerdotal aspects of Anglicanism,• the Low Church 
2 

minimized these differences. In the 1840s, "Reformers" of-
F 

the West London Synagogue for British Jews modelled their 

services on the Low Church. 

At the start of the twentieth century, Lily Montagu and 

Dr. Claude Montefiore founded the Jewish Religious Union 
3 

paralleling the Dissenting Church. To quote from the 

matriarch of the new movement, "The cry was no longer for 

changed externalities such as were secured by the Reform 

Synagogue already established for seventy years, but for a 
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re-statement of Jewish doctrine in the light of scientific 
4 

truth.'" They began to offer services in English on 

Saturday afternoons after work. In 1910, they established the 

Liberal Jewish Synagogue which later moved to their present 

location at St. John's Wood. 

After the First World War, Montagu, Montefiore, and 

Israel Mattuck who was the first rabbi of the new movement, 

sought to hold an international conference of "Progressive" 

congregations. Thus, in July of 1926 "because men and women 

were ready for an organization which should give dynamic 

power to their spiritual influence in the world, the World 
5 

Union came to birth.• Both the more traditional Reform 

congregations and the more radical Liberals affiliated with 

the newly formed World Union for Progr~ssive Judaism. 

Adopting a typical nineteenth century English missionary 

stand, they advocated seeding, nurturing, and supporting 

Progressive Jewish congregations the world over. 

Shortly thereafter, on a trip Nhome" in 1928, Mrs. Ada 

Phillips of Melbourne attended Shabbat services at London's 

St. John's Wood Liberal Synagogue. Impressed with the beauty 

and dignity of services in the vernacular, she met with Rabbi 

Mattuck, and later, the Hon. Secretary of the World Union, 

Lily Montagu, to discuss establishing similar worship in 

Australia. The World Union for Progressive Judaism promised 

support both ideologically and financially. Rabbi Mattuck 

became the mentor and guide, while Montagu offered 

administrative and emotional support. 

Initially, the World Union for Progressive Judaism 
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helped subsidize the salary of the liberal group's first 
6 

rabbi. Subsequently, there has been little input from the 
' ' 

World Union except for the initiation of scholarships for 

Australian rabbinic students to study at the Hebrew Union 
7 

College--Jewish Institute of Religion. Had it not been for 

these efforts, Australian Progressive rabbinic students might 

very well have trained at the Jewish Theological Seminary in 

New York under Conservative auspices (and perhaps have 
-. 

received better training for the more traditional Australian 
8 

milieu!>. 

On the first of August 1930, fourteen people gathered 

at Mrs. Phillips' home to formally.found what was to become 
9 

Temple Beth Israel. Ada Phillips was born in 1862 in 

Castlemaine, Victoria. Her family had been members of the 

St. Kilda Hebrew Congregation. She had a strong Jewish~ 

identity, but was an Australian first and foremost--to the 

extent that she never deigned to recite the "next year in 
10 

Jerusalem• refrain at the end of the Passover seder. •she 

was a most amazing lady, strong-willed and intelligent, she 

had a decisive way of speaking, dominating, yet charming,• 
1 1 

recalled Rabbi Herman Sanger's secretary. 

What were her motivations for introducing Progressive 

Judaism? Were they a genuine desire for a fulfilling 

religion, or a convenient avenue for converting her Gentile 
12 

daughter-in-law? The answer cannot be known, but we shall 

see both of these factors surface repeatedly in the origins 

of the ten other congregations that constitute the Australian 
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and New Zealand Union for Progressive Judaism. Some Liberal 

adherents were dissatisfied with what they called "the 

hypocrisy of Orthodoxy," others were completeli distanced 

from the Jewish community. One member summed up this 

commitment by saying, "I wanted to be a conscious, rather 
13 

than an unconscious Jewess!~ 

From the beginning, the Liberals sought "to supplement 
14 

and not to compete against the· Orthodox.~ An eminent 

Australian political scientist, Peter Hedding, wrote.: "The 

Melbourne Jewish community in the early part of the 1920s 

doubted its ability to survive, and Orthodoxy was at a low 

ebb." The Jewish communal leadership pursued a policy of 

00 non-distinctiveness," the "minimumization of differences 
15 

between Gentile and Jew." Having been forced to anglicize 

his name as a prerequisite for employment at the St. Kilda 

Hebrew Congregation, Rev J. Danglow, resigned himself to the 

reality that the religious leadership could never Hraise in 

this community 
16 

a Jewish community which is strictly 

Orthodox." Orthodoxy was for the assimilated Australian 

Jew on the way out of the faith; Progressive Judaism offered 

a way back in. The Liberals aimed to attract the 

unaffiliated half of the Jewish community, not to make 

inroads into Orthodox membership. Their success can be 

deduced from the tripling of attendance at the Temple 

religious school. "Many of these children--of ages ranging 

from 9 to 14 years of age~-had not previously received any 
\ 17 

religious instruction whatsoever." Perhaps this accounts 

for the initially sympathetic response by the Jewish press; 
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one editor wrote that "lt was evident that the people here 

needed more than they were getting in the way of spiritual 
18 

encouragement." 

In May of 1930, Ada Phillips cabled Lily Montagu 

accepting the World Union for Progressive Judaism's offer of 

a rabbi for the new congregation, and noted confidentially 

~that any ultra-American accent or methods might not enhance 
19 

success." The selection of rabbi Jerome Mark diregarded 

both suggestions. Rabbi Mark came from a radical ·Reform 

temple in Selma, Alabama. He quickly earned a reputation 

that was difficult for- his successors to overcome. Rabbi." 

Perry Nussbaum, his successor, wrote· how Mark was infamous 

for ~parking his unconsumed cigar on the porch of the Great 

Synagogue in Sydney on Shabbat morning" or "talking to the 
20 

Melbourne Rotary and extolling the virtues of ham!" Mark 

propounded the ideal of Nethical monotheism" whereby the 

•weighted outgrowth of antiquated regulations" could be 

discarded in favour of the universal truths of prophetic 
21 

Judaism. 

Still, Rabbi Mark made a favourable early impression on 

the congregants. His first service on Rosh HaShanah was so 

Popular that the congregation had to rent a larger hall to 

accomodate the three hundred and fifty worshippers that 
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attended on Yom Kipur; those who did not attend ln person 

could have heard pa~t of the service and sermon broadcast on 
22 

the radio. Of course, part of this response can be 

attributed to the novelty of the occasion and the curiosity 

of the community. On the other hand, the Progressive service 

did have many drawing cards, not the least of which were 

mixed seating and aesthetically pleasing services. 

Progressive Judaism's position on religious equality of the 

sexes appealed to women who felt discriminated against by 

Orthodox Judaism. A non-Jewish musician not only played the 

organ~ but sang the hymns as there was "not the slightest 
23 

hope of obtaining a co-religionist for the post.• There 

were regular Shabbat morning services with the sermon as the 

climax, and an abbreviated Sunday evening service with a 

discussion following. 

and democracy prevailed in the young Discussion 

congregation. For example, after debate at the annual 

general meeting, the congregation as a whole decided that 

they should all stand for the Kadish. 

The Orthodox quickly incorporated some of these changes 

into their own synagogues. They began to recite the Kadish 

slowly and deliberately with the Minister facing the 

congregation. They copied the communal seder which they had 

pronounced as trefah the year before, and adopted Sunday 
24 

evening services with lectures. 

The Liberals were growing and expanding in influence--

albeit slowly because of recurring finanqial problems. Mark 
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sought expansion, yet recognized that Ndistances are so great 

here, and traveling so expensive, that we must bide our tlme, 
25 

but not allow the opportunity to slip away.R Such an 

opportunity arose almost 3,000 kilometres to the West in the 

former goldfield town of Kalgoorlie, ·west Australia. At a 

general meeting, on the 16th of November 1931, the Kalgoorlie 

Hebrew Congregation passed a resolution to write to Temple 
26 

Beth Israel for information about affiliation. They had 

already introduced an organ, and had conducted much of the 

service in English so that affiliation would be a formal 

recognition of their liberal practice. They felt that such a 

step would attract the younger members of the community. The 

Board of Management approved the application, and suggested a 

contribution of £2:2:0 in return for four prayer books, and 
27 

an invitation to become subscribers of the Temple Bulletin. 

The half year of correspondence eventually came to nought as 

the Kalgoorlie Jewish community dwindled so severely during 

the depression that there were "barely sufficient Jews to 
28 

have any religious practice, let alone changing." 

Twenty-eight Jews, including children, could not survive as a 

community, Progressive or otherwise! As a footnote, the 

Kalgoorlie Hebrew Congregation's ritual objects ended up 

twenty years later at Perth's Progressive congregation, 
29 

Temple David. The lesson of the Kalgoorlie "affiliation" 

ls clear: as in physics, there must be a critical mass of raw 

material for a reaction. Although Progressive Judaism may 

appeal to these tiny isolated communities, it does not 

guarantee viability if the numbers do not warrant communal 
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survival. 

Winds of another possibility for expansion drifted in 

from Sydney. Towards th.e end of· his stay in Austral la, Rabbi 

Mark received a request from one of Sydney's most respected 

and wealthiest Jews, Sir Samuel Cohen, to come to Sydney to 

investigate the possibilities of starting a Liberal group. 

Both he and his father were staunch supporters and past 

Presidents of the Great Synagogue. 

story of children marrying out. .. 
The reason was the "old 
30 

Both Cohen's sons 

had married Gentiles who had never accepted Judaism. Whether 

Mark realized the inappropriateness of such a beginning, or 

was simply preparing to repatriate, Progressive Judaism in 

Sydney had to wait another five years until the arrival of 

the Liberal rabbi from Germany, Rabbi Sanger. 

Nevertheless, the issues of intermarriage and .. _ 

proselytism continued to be hotly debated within both the 

congregation and the community. The Board of Management 

called a special general meeting to discuss a proposal to 

amend the constitutional provision for membership in the 

Temple to be any Nmember of the Jewish Faith or being married 

to a member of the Jewish Faith, ls desirous of accepting 
31 

such Faith and maintaining a Jewish Home.N The amendment 

lost. This discussion reflected the high degree of 

intermarriage within the congregation. 

Even more intense controversy arose from the rampant 

intermarriage within the community at large. According to 

Rabbi Mark, the reaction of the Orthodox to rampant 
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intermarriage, was to turn their backs on the problem and 

•absolutely ban all entry into the Jewish faith, and let it 
32 

go at that.M Consequently, many potential converts who 

had been summarily refused by the Orthodox, showed up on the 

steps of the Liberal Temple. This situation prompted Rabbi 

Mark to write: "If I had my way I should have almost been 

inclined to convert on a 1 wholesa1e~ scale. But we had to be 

on. our guard and act cautiously. Although lt might have 

proved a splendid source of income to our depleted treasury, 

we refused to commercialize conversion. Then, in spite of 

all our applications and worthy cases, we only have four 

conversions to our credit to date Cln two years 
33 

operation]!" 

of 

Despite the Temple's cautious stand, the Orthodox 

rabbinate heaped criticism upon the Liberals for making 

converts t~a easily. While the Orthodox could not 

excommunicate the Liberals since there was no Australian 

Jewish central ecclesiastical authority, they did threaten to 

refuse them burial in the Jewish cemetery. This perturbed 

the Temple membership greatly. The Board of Management then 

instructed Mark to "supervise a period of probation for each 

applicantN and later set up a special Conversion Committee 
34 

"to subject all conversions to investigations." 

what the Liberal Temple did, rumours about 

conversions~ continued to fly--as they do today. 

No matter 

"quickie 

Another 

inception 

recurring frustration was finance. The 

the of Progressive Judaism coincided , with 

Depression which hindered the early growth immeasurably. 
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Additionally, religious business in Australia was conducted 

by overdraft. 

rabbi noted, 

As Rabbi Max Schenk, Sydney's first Liberal 

in comparison with affluent and generous 

American Jewry ~the Australian Jew ls miserly in his support 

of Judalsm.N "No one actually lays out any money; and where 
35 

there ls no money sacrifice, there can be no true loyalty." 

The Australian financial situation is more similar to England 

where the state, supports religion in~tead of the citizens. 

The early Liberal rabbis faced deeper and deeper cuts 

in alr,ady meager salaries. For example, ln 1930 a Temple 

financial sub committee recommended a salary of £1200 

annually for the Rabbi; two years later, in an emergency 

meeting the board reduced his salary to £500 with the 

possibility of a £150 augment from the World Union for 
36 

Progressive Judaism. There can be no doubt that this·~ 

austere financial situation contributed to Rabbi Mark's 

decision to return to America in August of 1933. 

In September of 1933 a young and inexperienced Toronto 

lad arrived in Melbourne from the Hebrew Union College in 

Cincinnati. Dr. Julian Morgenstern, President of the Hebrew 

Union College, had enticed the impressionable ordainee, Perry 

E. Nussbaum, that as a British subject he could become 

another Isaac M. 
37 

excellence. 

Wise, Reform Judaism's organizer par 

Unlike Rabbi Mark, Nussbaum came from a more traditional 
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Jewish background and felt comfortable with. many Orthodox 

ceremonials. He introduced many innovations, such as, moving 

the Sunday evening service to Friday night, addressing non

Jewish groups, reorganizing the Religious School, suggesting 

the formation of the Ladles' Guild, and revamping the Liberal 

Synagogue Bulletin into a superior monthly journal, The 
38 

Progressive Outlook. 

The Temple magazine published controversial articles 

reflecting the concerns· of the rabbis and lay leaders. For 

example, they expressed ho~ror at the impending Nazi menace, 

support for the Zionist cause, and a desire for a 

representative council for Australian Jewry--years before 

other publications joined the bandwagon. 

With Nussbaum's traditional orientation on the one hand, 

and the "Progressive" nature of the so-called Orthodox·• 

congregatlQns on the other, Nussbaum concluded, as he put it 

in a letter to Lily M~ntagu, that "there is not much to 

distinguish us from St. Kllda [Hebrew Congregation]; we might 

point to our English services, but St. Kilda is gradually 
39 

introducing English.• 

Despite the similarity in services, many unaffiliated 

Jews viewed the suggestion to join the Liberal Temple as akin 
40 

to changing their religion. Liberal Judaism remained 

misunderstood by the majority of Melbourne Jewry. After 

three years, the Temple still did not have any efficient 

membership committee. Member after member resigned. Few 

people joined. When one Board member was asked about 
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obtaining new members, he replied that he ~wouldn't approach 

a particular individual because he happened to be a personal 
41 

friend and that he didn't want to lose his friendshipw! 

The apathy extended into all aspects of the Temple. All 

of the activities from the Ladies' Guild to the Young 

People~s Group, were poorly attended. The Adult study 

attendance jumped from its average of four people to ten, but 

that was only when they had heard that the Rabbi was 

resigning. Nussbaum desperately asked whether he should rely 
42 

on that to augment attendance?! 

After only eight months Nussbaum asked to be released of 

his contract. What precipitated Rabbi Nussbaum's failure? 

According to the congregants, the source of Nussbaum's 

problems came from his "inability to empathize" with Temple 
43 

members. Nussbaum himself attributed his downfall to 

•inexperience, 

frustration, and 

youth, idealism, distorted 
44 

sense 

personal factors." Lacking much 

congregational practical experience, he did not know how to 
45 

handle people, especially, machers. 

He also grew increasingly lonely--a condition augmented 

by communal prejudice, the death of his father, and what he 

called a "reluctance to become a hand-holding, tea-drinking 
46 

visitor to old ladles." 

Rabbi Nussbaum left to become a rabbi in Amarillo, 

Texas. The congregation cabled London to request a German-

speaking Liberal rabbi, but were told that none were 

available and they should contact Rabbi Stephen S. Wise in 

New York. He arranged for another youthful Canadian to fill 

58 



'· 

. the post. 

Rabbi Martin Perelmutter (who changed his name soon 

after his arrival to Perley>~ commenced leading the congre

gation in July of 1934. According to his congregants, Perley 

was •more a dreamer than a fighter, with no explosive 

oratory, an intellectual with a very radical Reform. Jewish 

background, but not strong enough to build his Congregation, 
47 

unable to rally people around." 

Perley reverted again to Sunday e~ening services in his 

effort to "activate• the congregation in worship. He read, 

as opposed to chanted, from the Torah, and read the Hafta:rah 

in English. While he wore the same garb as an orthodox 

minister, that is, a kipah and talit, none in the 
48 

congregation followed suit. 

Like h1s two predecessors, and for similar reasons, 

Perley grew discouraged and resigned. He cited the 

depressing lack of attendance, the apathy in both the 

congregation and community at large, and the lack of a large 
49 

American Jewish community's "cultural atmosphere." He 

left for America almost two years from the date he arrived 

with the. parting words that "in spite of all shortcomings he 

believed that the Liberal Movement had a great future in 
50 

Melbourne.'" 

At no time in between rabbis did regular services lapse; 

dedicated lay leaders carried on. And yet the future for the 

59 

,. .... 
!·' 



r 

young congregation remained tenuous. Despite the Temple's 

burst of enthusiasm and growth with each new raQbi, the 

momentum quickly slowed. Lacking a building of lts own 

added an air of impermanence to the congregation as did the 

repeated rabbinic resignations. Since the latter two rabbis 

looked upon their experience •oown Under~ as a training 

period to further their careers in America, they established 

the Temple upon the model of radicai American Reform or 

English Liberal1sm--both inappropriate far the A~stralian 

milieu. 

Orthodox-Liberal relations.may be divlded into roughly 

two periods: the first, from 1930-1953 which saw some 

cooperation between the two groups on non-religious issues, 

and the second, from 1953-present, marked by a growing 

deterioration of relations and opposition to Reform by 
51 

militant Orthodox. Generally, in the first period, the 

laymen and Jewish press followed the rabbis' lead in 

Orthodox-Liberal relations. Tensions arose on doctrinal 

grounds. 

socially, 

Still, the rabbis, to varying extents, as~ociated 

cooperated on Zionist and welfare agendas, and 

worked together in areas of mutual concern of a non-religious 

nature. As the Temple grew in influence and leadership, 

communal representation naturally followed. For example, 

While the Liberals were excluded at the "united services" 

when Gen. Sir John Monash died, two years later in 1934, the 
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President of the Melbourne Hebrew Congregation invited. the 

President and the Rabbi of the Temple to a special service 

where both sat on the blmah, and Nussbaum read a Psalm. A 

high point occurred in 1936 when the three Orthodox 

congregations invited the Liberal Temple to help form the 
52 

•Melbourne Jewish Advisory Board." 

Personality played a )5ey. role in Othodox-Liberal 

relations. Orthodox rabbis refused to meet with Rabbi Mark, 

but Rabbi Nussbaum enjoyed "quite friendly terms with the 

ministers of St. Kllda's and Toorak" and "rather intimate 
53 

terms with the newly arrived Eastern European rav.N On 

his arrival in Sydney, Rabbi Nussbaum read maftir at the 

Great Synagogue and was entertained by both its rabbi and its 

This positive reception led Nussbaum to President. 

speculate: ·"If I had gone down there three years earlier, I. 

might have made more .of a success in presenting Reform's 
54 

image to the general community." 

Equally enlightening is the Liberal reaction to 

Orthodox criticism. The Board of the Temple decided time and 

time again not to get involved in any rebuttal. The Liberals 

bent over backwards no~ to offend their Orthodox relatives 
55 

and friends. Perhaps they lacked confidence in 

themselves and in their intermittent spiritual leaders. They 

needed the strength of conviction that arises from 

perseverance. 
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When Rabbi Perley left in 1936, the Temple President, 

Dr. M. D. Silberberg wrote to Lily Montagu requesting a 

person ~with a pioneering missionary spirit, who would be 
56 

socially adaptable and a good leader." 

Englishman or an English-speaking German. 

He suggested an 

Montagu took this 

suggestion to heart. It solved a pr6blem in London of what 

to do with the ritually observant German Liberal rabbis 
57 

arriving as refugees without possibility of emplo'yment. 

Thus, Montagu persuaded a young Liberal rabbi who had escaped 

from Berlin to London in 1936 to take up the position in 

Melbourne. 

Rabbi Dr. Herman Saenger Clater changed to Sanger) was 

born in Berlin in 1909, 
58 

the seventh in a line of rabbis in 

his family. Dr. Sanger was a highly cultured man, and a 

scholar of romance languages. He studied at the Sorbonne, 

University of Geneva, Cambridge, and Wurzburg--he obtained 
59 

his Ph. D. there in 1932. Ordained at the Rabbinical 

College at Breslau at the age of 24, he worked in the Berlin 

community at the Oranienburger Street Synagogue as a Liberal 

rabbi before fleeing Nazi persecution. 

A brilliant and charismatic orator, Sanger was the right 

man in the right place at the right time. "He became married 

to the Temple and it had to grow because he wanted it to 
60 

grow,N remarked a congregant. 

"Well do I remember my first service," Dr. Sanger 

recalled on the occasion of the Golden Jubilee of the Temple. 
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Mit was indeed a heartbreak. As I stood at that rickety 

little pulpit on a not much more stable platform, I couldn't 

help remembering the kind of synagogues in which I used to 

officiate. I promised myself, as.I looked around me, that I 

would build my future synagogue somehow in the image of the 

one I had left in Berlin and provide services along lines 
61 

similar to those I had always known." 

His successor, Rabbi John Levi, summed it up succinctly: 

"When Dr. Sanger came and told men to keep their h'ats on, 

that was the real beginning of the Reform movement; the other 
62 

years had been crying in empty fields.• Unlike Rabbis 

Mark and Perley who modelled their radical Reform services on 

the American paradigm, Sanger chose to pursue the more 

traditional path of German Reform. Sanger called a special 

Board meeting to ratify his suggestion for those congregants .• 
63 

called up to the Torah to wear both a kipah and a talJt. 

They used the American Reform Union Prayer Book with each 

English reading followed by a Hebrew one. Dignity and 

· decorum were the hallmarks of his Germanic services. 

Sanger introduced many changes in outreach, youth 

programming, and education. He instituted a weekly broadcast 

on the radio and increased the circulation of The Progressive 

Outlook in an effort to adopt a higher profile for the 

Temple. A energized Liberal Youth group lald the foundations 

for increased Temple participation in the future. Temple 

Beth Israel could boast of having the first regular children 

and youth services which were well attended throughout the 
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year, and especially on the High Holydays. Sanger brought 

new textbooks from the Union of American Hebrew 

Congregations, and the latest teaching techniques into the 

Religious School. In addition, the school offered extra 

curricular activities, such as, Arts and Crafts, Choir, and 
64 

Drama Clubs. 

With these innovations, and the recently completed 

Temple building, membership swelled. In Sanger's first five 

years, approximately one hundred new members annual~y joined 
65 

the congregation. Rapid growth necessitated moving to 

larger facilities for the High Holydays; thus, in 1943, the 

Congregation rented the St. Kilda Town Hall with room for the 

more than a thousand worshippers, a number which grew to 1600 
66 

by 1945! 

Where did all of these members come from? Many new 

congregants shared a similar story of German Liberalism and 

Nazi persecution that Dr. Sanger exemplified. While 

Australian born Jews originally started the Temple, refQgees 

from Germany and Austria solidified the growth. Almost four 

out of every ten German Jews in Melbourne joined the 
67 

Temple. The Temple became a link with their past. 

Refugees from countries where Progressive Judaism was unknown 

and foreign, failed to join; therefore, three-quarters of 

Polish Jews and about half of Hungarian and Czech Jews 
68 

affiliated with Orthodox synagogues. 

Although these pre-war German refuge~s assimilated 

quicker than any previous migrant group, prejudice both from 

clergy and laity alike made their welcome in their new home 
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anything but gracious. An editorial in the Jewlsb Herald 

reflected this ambivalence: KWe shall want to ensure that 

only the 
69 

here." 

right type shall come and make 

Rabbi Danglow of the St. 

their homes out 

Kilda Hebrew 

Congregation told the refugees not to speak German in public, 

to shorten their coats, and to carry briefcases. He hoped to 
70 

protect the Jewish community from discrimination. Such 

unsolicited advice infuriated the new comers and drove them 

to the Germanic Temple. 

Following the outbreak of war, the immigrant Jews' 

status changed to that of "enemy alien." This entailed a 

whole host of restrictions from a prohibition on owning 

radios and city maps to a requirement for written permission 

to travel. This latter restriction led to hardship if, for 

example, one wished to go to services at the Temple, but-. 
71 

lived in a neighbouring suburb. 

The newcomers banded together to form the "Association 

of Jewish Refugees Clater changed to Immigrants)M in October 

of 1942. They elected Dr. Sanger .chairman; many other 

executive members came from the ranks of Temple Beth Israel 
72 

as we 11. 

Sanger also took a leadership role in Zionist circles. 

In 1948, reflecting his Zionist commitment, Sanger became the 

first to change the pronunciation of Hebrew from the German 
73 

ashkenazic to the Palestinian sephardic. Rabbi Max 

Schenk, another passionate Liberal Zionist who was to become 

the first rabbi of Temple Emanuel in Sydney, even became head 
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of the Zionist Organization of Australia. 

Temple Beth Israel, headed by its Berlin born rabbi 

dressed in German style, with a Berliner cantor accompanied 

by a Prussian organist, became the bridge for immigrant Jews, 

many of whom had strong Zionist sympathies, into established 

Sanger had vision. He saw Liberal Judaism not ~ust . in 

Melbourne, but in all parts of Australia as destined to 
74 

replace the decimated Liberal Jewish movement in Europe. 

When Cecil Luber failed in hi~ attempt to become President of 

the Great Synagogue, he invited Sanger to visit Sydney in 
75 

order to establish a Progressive Temple. Sanger quickly 

offered his full support. In March. of 1938, Sanger met with ... _ 

an organizing committee to plan the first Progressive service 

in New South Wales for Sunday the 15th of May 1938. Over 

five hundred Jews attended what the Jewish press reported as 
76 

a "sincere and beautiful" Liberal service. 

Learning from the experience of Temple Beth Israel and 

its rabbi, the newly formed Temple Emanuel matured quickly. 

This enabled the Sydney Temple to reach the same membership 

figures as her sister congregation in half the number of 
77 

years. Once a month, until Sydney got its own rabbi, Dr. 

Sanger flew the six hundred miles to conduct Sunday evening 

services, followed by popular discussions. Melbourne loaned 

the new Temple a Torah scroll, gave ~t copies of their 
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Constltutlon, membership forms, etc., and shared with them 

The Progresslve Outlook magazine. 

Together the two Progressive congregations formed the 

"Jewish Religious Union" (late~ named the Australian and New 
78 

Zealand Union for Progressive Judaism). At their first 

combined meeting in April of 1941, they agreed to establish 

an Australian branch of the World Union for Progressive 

Judaism. They further resolved to establish The Austral !an 

Jewish Review as the official organ of their union, and to 

facilitate a pulpit exchange, regular conferences, and an 

educational committee. 

After only six months, Temple Emanuel appointed its 

first rabbi . A graduate of the Jewish Institute of Religion 

in New York, 

congregational 

Max Schenk brought with him 

experience and a traditional 

valuable 

Reform 

background. On 10 September 1939, at the age of 34, he was 

inducted as Rabbi of Temple Emanuel by Dr; Sanger--a fitting 

tribute to the man who played such a pivotal role in 

establishing the Sydney congregation. 

Rabbi Schenk astutely noted that "abstractions are not 

the particular fort~ of Australian Jews. They must have a 

concrete object with which they will associate their 
79 

membership." Within two years of writing that letter, 

Schenk helped dedicate a large Temple strategically situated 
80 

in the prestigious Sydney suburb of Woollahra. Two years 

later, Temple Emanuel's membership had grown so much that the 

Board had to call a special general meeting to decide whether 

they should rent a larger hall for the High Holidays. Luber 
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urged that NTo prevent ourselves going backwards, we must not 

remain static, but go forward by taking in all unaffiliated 
81 

Jews possible as members.~ 

What enabled Temple Emanuel, within five years, to 

become Australia's second largest congregation? A pamphlet 

published by the Temple entitled NWhy 1400 Members Have 

Joined the Temple," lists three drawing cards: first, the 

public relations work and understandable religious services 

of their dynamic Rabbi Schenk; second, the auxiliary 

functions, such as, Religious School, Temple Youth Group, and 

a dozen committees got people involved; and third, the Temple 

complimented and enhanced Jewish life. 

Of course, just as in Melbourne, the large number o( 

German refugees greatly contributed to the congregation's 

phenomenal growth. Although the founders came principally. 

from established Australian families, the immigrants played a 

key role. The refugees' contribution was acknowledged in the 

minutes of a Board meeting: "We are happy -to welcome amongst 

our membership an increasing number of our refugee co

religionists, many of whom have taken prominent part in the 
82 

Temple activities during the year." 

Both the Rabbi and the President went out of their way 

to cater to the immigrant's needs. For example, Rabbi Schenk 

suggested easier terms of payment for Temple dues for 

refugees, and President Luber complained to the government 

against the introduction of laws affecting their civil 
83 

status. The Board of Management decided to circulate a 
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"letter to all newcomers welcoming them to Australia and to 

Temple Emanuel and offering them honorary membership for one 
84 

year lf they so desired." 

Always in great demand as a speaker far bath Jews and 

Gentiles, Schenk frequently spoke on Palestine. His downfall 

arose out of his zealousness in pursuing the Zionist agenda-

even when it conflicted wlth the policies that Great Britain 

implemented under her mandate there. So unpopular did Schenk 

become among the Angla-Jews that the Board dec\ded "ta 

request the Rabbi ta desist from attacks an the British 

Government and Sir Isaac Isaacs Ca rabid anti-Zionist] and to 

discontinue socialistic sermons from the Pulpit; further that 
85 

" the 

To 

Rabbi should not take part in party politics 

understand the force behind that directive, the power of 

Australian congregational Boards bears repetition. In the 

wards of Schenk, "The custom here has been far a Board of 

Management ta awn, control and run the Synagogue. The con-

gregation was there merely ta pay far upkeep, and then 
86 

annually ta rubber-stamp the decisions of the board." 

Schenk, and his dynamic and very popular wife Faye, took the 

hint and left for New York in February of 1949 in order to 

make their way to their beloved Palestine 
87 

establishment of the State of Israel. 

with the 

By the end of the Second World War, Progressive Judaism 

flourished in both major Australian centres under gifted, 

traditional Liberal rabbis. American-style Reform Judaism 

had failed. The stage was set for the expansion .of dinkum 

liberal Judaism ta the far earners of the Antipodes. 
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QliAfIEB ElYE1 E~fAN§lQN EBQH ~QB~Q ~aB 11 YNII~ IHE 
QQ~QEN ~Y~l~~E QE ~!~gEa~ JYQAl§H IN !~~Q~ 

According to his assistant, Rev. Claude Schwarz~ Dr. 

Sanger ~was the magnetM for the growing Liberal movement in 
1 

Melbourne. By the end of the Second World War, almost one 
2 

thousand members flocked to join Temple Beth Israel. In 

order to adequately fulfill his pastoral, educational, and 

communal responsibilities, Sanger needed help. Finding 

qualified assistants presented a problem. Once the depression 

ended ln the United States it became difficult to attract 

American rabbis to Australia for very low rabbinic salaries. 

The sheer distance also augmented the problem. Up until 

1957, the only way to travel to Australia was a lengthly-. 

journey by boat--a precarious undertaking during World War 

II. Inevitably the German trained rabbis who did appear were 

rather conservative and insecure; ~most slipped into orthodox 

congregations when they had stopped teaching bar mitsvah boys 
3 

at the Temple." Joseph Ansbacher, George Ruben, and Cantor 

Gunter Hirschberg were the exceptions. 

Rev. Joseph Ansbacher Clater, Asher) was one of the two 

thousand German refugees hastily sent over from England 

aboard the infamous S. S. Dunera in the early years of the 
4 

Second World War, to be interned in the Australian outbac-k. 

Finally freed, he became the Minister of the tiny Hobart 

congregation. It decided to install an organ, and to conduct 
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the 1 r serv l ces along the 11 nes of the Reform Un 1 on P1-~a ye-:r 
5 

Book. Perhaps for this reason, Temple Beth Israel decided 

to hire this refugee whose rabbinical studies had been 

abruptly halted by the outbreak of war. Rev. Asher was 

inducted ln 1944 as Assistant Minlster--a position he held 

only until the end of the war when he returned to London to 

resume his rabbinic studies. Following his private 

ordination, he returned to Temple Beth Israel as Associate 

Minister. Soon afterwards, in 1948 he resigned in qrder to 
6 

accept a fellowship at the Hebrew Union College. 

Another Dunera internee succeeded him. Originally hired 

as a teacher at the Religious School, Rev. George W. Ruben 

assumed the role of Assistant Minister when Dr. Sanger.went 

on vacation. Ruben left for the Hobart Congregation 1n 

1949 where he was engaged on the condition that services 
7 - .... 

would be "Orthodox." He stayed there for several years 

before leaving to become the first rabbi of Temple David in 

Perth. 

Meanwhile, the Temple searched overseas to find a second 

rabbi. In July of 1948, it appointed Rev. B. Wrescher 

Assistant Minister. From the beginning, the mismatch was 

obvious. According to Schwarz, Wrescher "had no 

understanding of the Temple type of service" and tried to 

introduce a more traditional form of worship, including 
8 

altering 

functions 

the funeral procedures. He missed 

approached 

Temple 

other without explanation, 

synagogues regarding employment. 

1950. 
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Rev. Claude Schwarz was originally hired by the Temple 

as a soloist for the choir in 1948. He bec·arne Cantor 

shortly thereafter. It appolnved htm Assistant Minister in 

1951 and Minister in 1955. Coming from Germany, Schwarz 

himself "conservative, leaning more to 
9 

considered 

Orthodoxy." Like Rev. Michael Deutsch, the Hungarian-born 

Cantor of Temple Emanuel in Sydney, Schwarz quickly 

assimilated the Liberal customs, and took an active role in 

teaching at the suburban branches of the Temple ~eligious 

School. 

Sanger did not receive a qualified rabbinical assistant 

until a Hungarian, Rabbi Tennen served as an assistant 

between 1957-1959. One of the Temple's own members, John S. 

Levi, suceeded him. He was ordained in 1960, from the Hebrew 

Union College in Cincinnati to become Australia's first 

native born rabbi. Liberal Judaism had come of age. 

After the Second World War, many congregants moved to 

the eastern and southern suburbs of Melbourne. As the 

driving distances to the Temple Religious School increased 

parents organized branches. Thus, in 1948 classes were held 

in a member's home in the Eastern suburbs. By the next year, 

the parent's support group formed the nucleus of a separate 

branch congregation which culminated 10 March 1950 with 

fortnightly Shabbat services conducted by Dr. Sanger and 

Cantor Schwarz in a rented hall. A year later the Eastern 

suburbs branch purchased a house with the help of a loan 
10 

from Temple Beth Israel. By 1955, the Eastern Suburbs 
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Congregation (later named the Leo Baeck Centre when they 

moved in 1971 to Kew) could boast over one hundred students 

at the Religious School, and a membership of two hundred and 
1 1 

fifty families. 

The Southern Liberal Congregation <now called the 

Bentleigh Progressive Congregation) formed in 1952 as a 

Parents' Association for the Religious school branch. They 

followed a similar pattern of development from a branch 

school to an independent congregation. Unlike Ameripa where 

there was a strong push for people to affiliate in order to 

be respectable, Australian Jews did not need to go to 

synagogue, but they did desire their children to be Jewish. 

Since the parents were dissatisfied with the traditonal 
12 

cheder system they formed religious school committees. 

The importance of these suburban religious schools for 

the Progressive movement cannot be stressed enough. The 

Liberals established these schools in the Neuter" suburbs-

areas ignored by the Orthodox who tended to concentrate on 

the inner city and well-off suburbs. Thus, many suburban 

Jews joined the Liberal Temples because of the conveniently 

located religious schools. In 1961, six hundred pupils 

enrolled in the three Temple schools with an additional large 
13 

number attending the High School department. 

Initially, the two suburban branches were completely 

dependent on the NmotherN congregation for everything from 

rabbinical services to financial subsidies. Later, because 

of a growing membership which enabled them to procure their 

own rabbis and buildings, the two branches became 
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independent. Thus, on 12 September 1976, the three Melbourne 

Temples (and later, the Progressive day school and youth 

movement> established the Victorian Qnion for Progressive 
14 

Judaism as a roof organization. Originally, the 

congregants paid their membership dues directly to the 

Victorian Union which later divided up the monies. It 

officially employed the rabbis of the three congregations, 

the Jewish studies staff at the Kin~ David School and the 

Netzer shaliach. Working as a team, the rabbis rotated 

pulpits. the congregations favoured greater 

independence which resulted in a substantial contraction of 

the Victorian Union's role. 

Liberal Judaism in Sydney followed a similar course of 

development. ~fter Rabbi Schenk's ten years as the founding 

rabbi of Temple Emanuel, the congregation faced the awesome .• 

task of choosing a new spiritual leader. They chose a 

German-born rabbi, Dr. Rudolph Brasch who had previously 

served World Union for Progressive Judaism congregations in 

England, Ireland, and South Africa. At his induction on 1 

July 1949, Rabbi Brasch articulated his philosophy: "My 

watchword ls servlce•--service to youth, the religion school 
15 

and the interfaith community. He kept his promise. 

According to the Twelfth Annual Report of the Temple: 

establishment of the Menorah [social and cultural club], his 

regular Wednesday night Cultural "At Homes" and his 

successful re-introduction of the Onegel Shabbat further 

added to the dynamic life of our Congregation. Due to his 
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cont lm.\ed enthusiasm and zeal the Rel lglon School has 
16 

increased considerably, both in numbers and work achieved. II 

While he worked hard in his pastoral role, Brasch 

exhibited a unique flair for interfaith work. He broadcast, 

spoke, and wrote extensively. Among his works The Star of 

David and its companion volume, The Eternal Flame, were the 

first books an Judaism ta be published in Australia. These 

efforts furthered the understanding of Judaism in the general 

community. In sum,· "he gave the title Rabbi a completely new 
17 

dimension among the Australian people.• 

Such effortsa however, took their· toll on the Rabbi's 

ti me. 
18 

book. 

Brasch frequently went overseas to promote his latest 

Many people resented Brasch's ~showman" role. For 

example Erle Silbert, one of Temple David's founders, 

pointedly wrote that Brasch's "writing, although prolific, 

dominated his role as a spiritual leader, plus the fact that 
19 

he was always in the shadow of the towering Sanger." This 

rivalry and personal animosity among the rabbis, played a 

large role in hampering the effectiveness of the fledgling 

Australian and New Zealand Union for Progressive Judaism. 

As in Melbourne, finding capable ministerial assistants 

presented a constant problem. Many assistant ministers were 
20 

appointed and dismissed within a short time span --the 

longest appointment being that of Rev. Mandel. He later 

accepted a position with the Anglo-Orthodox Strathfield 

Congregation and went on to become the rabbi of the Melbourne 

Hebrew Congregation and Di rector of' the Me 1 bourne fh~lts 

}S~disha. ------ His departure left the popular Cantor Michael 
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Deutsch to take up the slack and carry the bulk of pastoral 

duties at the Temple for over thirty years. 

Working 

challenges. 

at the under staffed Temple presented 

According to the President of the Temple Board, 

there was little cooperation between the ministerial staff 

and congregational 
21 

officers; suspicion and jealousy 

flourished. Rabbi Brasch played Temple politics by 

keeping "secret" his knowledge of just who was a proselyte 
22 

and in return, received the members' support. Si'nce many 

mistreated the converts, he respected their status by keeping 

the information confidential. At the same time, Brasch 

manipulated proselytes' stigma in order to augment his power 

base with respect to the powerful Board. 

resented the Board's machinations, resigned. 

Members who 

This may have 

accounted in part for the minimal growth in Temple membership . . - ~-

for the thirty years of Rabbi Brasch's ministry. Part of the 

explanation for the membership plateau involved the 

allocation of membership according to available seating. One 

could only become a member if there was an available seat in 

the sanctuary. In addition, many members left to join the 

highly 

Emanuel. 

successful suburban branch, North Shore Temple 

When the new extension to the Temple opened in 1955, and 

the decision made to hold services in the Temple, instead of 

in the Sydney Town Hall with its unlimited room, membership 

became limited for the first time. Why the Board made this 

myopic decision is unclear, perhaps financial considerations 
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necessitated utilizing their own facilities. Whatever the 

case, membership growth.decreased. The Annual Report of 1955 

indicated that the net increase in membership for that year 

to be eighty-one--a number which filled up the available 

seating in the 1150 place Temple. The result was "new 

applicants for membership have, of necessity, to be placed on 
23 

a waiting list.N The next report announced the formation 

of "Provisional Membership" with seat allocation ensuing when 

they became available, that is, when someone resi9ned or 

died. 

In 1966, with the opening of the newly built adjacent 

free chapel with unassigned seating up to one hundred and 

sixty people could attend High Holyday services--without 

becoming members. While the "overflow" chapel could serve as 

a way "intoN the Temple for the curious unaffiliated, it also 

served as a way "out" for members who no longer felt like 
24 

paying! 

The final cause for the lack of Temple Emanuel's growth 

was the establishment of the suburban branch of the Religious 

School, and later Temple, on the northern side of the 

harbour. Six pupils in 1956 received religious school 

instruction on the North Shore. Three years later sixty 

children in four classes studied there. "School for our 

children. has been, and is and will be, the basis and the 

centre of our Congregation," wrote the North Shore Temple 
25 

President' in an annual report. Today the Religion school 

is the largest of its kind on the continent, with an 

enrollment of two hundred and fifty students. 
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In 1959 regular Sabbath services began. Borrowing the 

constitution of Temple Emanuel ln almost every detail, the 

congregation incorporated itself in 1960. The following 

year the Temple building became a reality. Rabbi Brasch took 

the responsibility of leading services at the new Temple 

which included •rushing across the [Sydney harbour] Bridge to 

and fro to preach sermons at both Temples with a tight 

schedule and even to have our (rushed) Yom Tov meal in a milk 

bar to enable 
26 

congregations!" 

us to officiate on time at' both 

In 1963, the Executive of the Australian and New Zealand 

Union for Progressive Judaism, met in Melbourne in order to 

arrange for Rev. Claude Schwarz to become North Shore Temple 
27 

Emanuel's first minister. Lacking the financial resources, 

the leadership of the new Temple proposed an •amalgamation• 

whereby Temple Emanuel Woollahra would pay two thirds of the 

cost of the minister the first year, one third the next year, 

and nothing the third, and by the fourth year, only the small 

con~ribution towards the choir whlc~ they gave 
28 

thre.e years. 

the first 

North Shore Temple Emanuel grew rapidly until its 

minister resigned for personal reasons in 1967. This 

precipitated a year and a half crisis which ended with the 
29 

appointment of Rabbi George Ruben as the new minister. 

During this time an awkward incident occurred when Temple 

Emanuel Woollahra made an offer to engage Rev. Schwarz for 

the High Holydays as Rabbi Brasch was overseas. The North 
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Shore Templets President, Dr. M. Joseph, wrote a strong 

letter to· Temple Emanuel's president warning that such an 

action would be a ~blow to the prestige of this Congregation 

and would destroy the public belief and confidence in the 
30 

unity of the two Liberal Congregations in New South Wales. 00 

With that incident, North Shore Temple Emanuel had moved 

from dependence on Temple Emanuel Woollahra exemplified by 

the 00 amalgamation" to independence. After Rabbi Ruben was 
31 

retired for reasons of ill health in 1978, Nort~ Shore. 

obtained their dynamic Rabbi, R. G. Lampert1 from South 

Africa. Their membership doubled in five years to almost 

seven hundred as a result of his hard work. Now the 

burgeoning North Shore branch was ready for interdependence 
32 

with their "mother~ congregation. The combined executives 

of both Temple boards regularly sit down to discuss mutual 

concerns. For example, both congregations decided to share 

the services and expenses of a student rabbi from North 
33 

America. 

At the same time that the North Shore group began, a 

Western Suburbs group formed for similar reasons. They began 

with a Religious School Committee which organized classes in 

Campsie. In 1958 the Board of Liberal Jewish Education was 

"formed for the three schools under one administration to 
34 

coordinate the activities of the three schools." Temple 

Emanuel Woollahra later helped coordinate the occasional 

social activities, and furnished a minister to lead the well 

attended annual Passover seder. Despite growth and some 

success the Western suburbs group faded out. 
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According to Mrs. Edith Dryer, Temple Emanue 1, s 

Executive Secretary for twenty-seven years, the branch failed 

because there was not the effective leadership that the North 

Shore had under their foundation President, Dr. M. Joseph. 

Secondly, many of the Western suburbs members moved to the 
35 

East, to be in the heart of Sydney's Jewish area. A third 

reason concerns the close proximity, both geographically and 

religiously, 

congregations 

of 

in 

the competing nominally "Orthodox" 

the Western suburbs. Besides being 

physically close, these Anglo-Orthodox synagogues were open 

to innovations. For example, the Bankstown synagogue 

·approached the Temple board asking for a special committee to 

meet with them in order to "make their services more 
36 

interesting ... The same synagogue permitted Rabbi Brasch 

to officiate at a wedding there--an unthinkable possibility_~ 

at the synagogues of the Eastern suburbs! Perhaps the 

Western suburbs group will eventually revive, as more and 

more young people move there in order to find less expensive 

accommodation. 

Besides initiating both the Western suburbs group and 

the vigourous North Shore Temple, Rabbi Brasch helped many 

other Progressive congregations in Australasia <Australia and 

New Zealand). He preached sermons by tape from Perth to 

Auckland. In 1960, he dedicated the sanctuary of the first 

Progressive congregation in New Zealand, Auckland's Temple 

Shalom. He also led the first Liberal services in the 

Australian Capital Territory of Canberra in 1959, and in. 
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Brisbane's Temple Shalom in 1972. 

With increasing age, Brasch slowed down. Upon his 

retirement Brasch declined the title •Rabbi 

Emeritus" and left with bitter feelings~ the Temple that he 
38 

served thirty years. 

Born in England, Rabbi Fox was raised in Auckland where 

he became bar mitsvah at Temple Shalom. Graduating from 

Hebrew Union College in 1971, he worked at the Leo Baeck 

Centre in Melbourne and then became the Chief Minister of 

Temple Emanuel in 1979. The Temple president summed up the 

dynamism of its new rabbi by writing "In the past three years 

Temple Emanuel has probably seen more changes than in the 
39 

previous thirty.• He introduced the New Union Prayer 

Book,· the Selichot service, new adult education courses, 

student rabbis, etc. Rabbi Fox "revitalized communal life 
40 

with greater involvement for our younger generations." He 

dld this through incorporating two Melbourne success stories: 

a Progressive Day School~ 

movement. 

and a Reform Zionist youth 

In Melbourne, over two thirds of the Jewish children 

attend day schools; over half of the thirteen year old boys 

study at these parochial schools for their bar mitsvah. 

Congregations were losing contact with their members' 

children. About fifteen to twenty per cent of the three 

thousand students at the traditional Mt. Scopus day school 
41 

came from Liberal homes. The establishment of the 

Progressive King David School responded to this situation. On 

7 February 1978 King David opened its doors with one hundred 
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and ten pupils from Kindergarten to grade four. Since 

then, the student population has tripled and classes go up·to 

grade eight. The King Davld School has become the most 

visible Liberal organization in Melbourne, creating a 
43 

tremendous loyalty to Liberal Judaism among its parents. 

The opening of The Emanuel School on 2 February 1983 at 

Temple Emanuel Woollahra, will likely have a similarly 

stimulating effect on Sydney's Progressive community. 

Many of the Progressive day school students participate 

in Netzer, (Noar Tzioni Reformi> the international Reform 

Zionist Youth movement. Before N~tzer, the Temples had 

difficulty in attracting and maintaining post religious 

school youth's interest in Temple activities. In the 1960s 

and 1970s, however, an active "Temple Youth Council" operated 

in Melbourne, coordinating the activities of the three 

temples youth groups, and planning city-wide camps and 

conferences. 

activites, 

Undoubtedly, in its centralization of Youth 

the council provided an important enabling 

foundation for Netzer, and for many years provided a solid 
44 

programme for Melbourne Temple youth. But while groups at 

Temple Beth Israel, such as, ~Temple Teens" or "Atid" or 

Temple Emanuel's MTentN were initially successful, attendance 

fluctuated dramatically in proportion to the quality of the 
45 

groups' leadership. Netzer solved this problem by sending 

the best of their youth to Israel for a one year leadership 

training seminar, and then using these counsellors as the 

basis for the movement's leadership. In addition, shllchlm, 
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special Zionist youth workers sponsored by the Israeli 

government, Netzer Olaml (International), and the local 

Temples, advised the youth run movement. Although the 

youngest, Netzer has become the fasted growing Zionist youth 

movement in Australia. Despite successful weekend conclaves 

in Adelaide and Perth, Netzer's growth is primarily limited 

to Melbourne and Sydney because of the understanding that 

only one Zionist Youth movement should exist in the smaller 

communities. 

Not only the Progressive youth are committed to Zionism. 

At the 1979 T~lennlal Australian and New Zealand Union for 

Progressive Judaism Conference "ARZI" (Hebrew for •my land"), 

the Australian Reform Zionist movement, was officially 

founded. It has given a Liberal voice in the State Zionist 

Councils, raised the consciousness of Progressive rights in 

Israel, ind magnified Israeli and Progressive issues in the 

Liberal community. Despite its rather large membership, few 

ARZI. members are actively involved in its activities except 

small groups in both Melbourne and Sydney who·fight hard to 

overcome the apathy that threatens the existence of the young 

movement. Perhaps the initial reluctance of Liberal Jews to 

support Israel at the expense of their native land, lies 

behind this apathy, Nevertheless, most Liberal Jews today 

remain committed to Israel. 
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Despite heavy immigration in the post war period, the 

Perth Jewish community received few immigrants. The 

assimilated community feared an increase in antisemitism that 

they thought the arrival of decidedly ethnic European Jews 

would precipitate. Thus, when the ships docked at Perth's 

harbour in Fremantle, officials of the Jewish community 

greeted their co-religionists with passage money to Melbourne 

or Sydney--loslng the opportunity of augmenting their meager 
46 

numbers (less than three thousand Jews in Perth,) Only 

later did Liberal leaders realize the importance of 

immigration to communal vitality and seek to publicize 
47 

Perth~s potential. 1 

Nevertheless, the Perth Jewish community was more 

substantial than those of Adelaide or Brisbane. The 

attraction of gold brought out the Jewish immigrants and the 

sheer distance from the major centres, kept many from 

leaving. Many of these Jews came from Palestine duiing the 

turbulent years of the British Mandate there. Why they chose 

Perth is unclear, but once the first families had 

successfully established themselves, their relatives and 

friends followed. This large percentage of Palestinian Jews 

arising 

closeness. 

from chain migration intensified the communal 

Finally, Rabbi D. I. Freedman, guided the Perth 

Hebrew Congregation from 1897-1939 providing continuous and 

tactful spiritual leadership. This led to a tight Jewish 
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community with a lower degree of assimilation than any other 
48 

state except Victoria. 

A set of "push and pull" ·factors contributed to the 

founding of Perth's Progressive congregation, Temple David; 

the trickle of Western European migrants accustomed to 

Progressive Judaism who arrived in Perth after World War II 

provided the occasion. The shortage of seats in the Ladies' 

Gallery at the Brisbane Street Perth Hebrew Congregation 

literally "pushed" people away. Many daughters and wives of 

members could not obtain seats at the crowded High Holyday 
49 

period. 

v lee. 

Of those who did attend, few understood the ser

Many were dissatisfied w'ith the Naliyah racket" 

whereby honours were sold to the highest bidder. 

On the other hand, "pull" factors enticed people to join 

the Liberals. In both 1946 and 1947 Temple Beth Israel's Dr.•• 

Sanger was the United Israel Appeal's Western Australian 

emissary. The respect for the "silver tongued orator" 

influenced many. Another distinguished Liberal spokesmen 

arrived in the late 1940s. Sir Basil Henriques, active in 

the English Liberal movement, spoke at a meeting organized by 

Harold Boas, who later became one of the congregation's first 

vice-presidents, and Hon. architect. 

The final pull came from the leadership of Dr. Ronald 

Taft. An active member of Melbourne's Temple Beth Israel, he 

came to Perth to join the philosophy department at the 

University of Western Australia. He initiated a meeting of 

interested people on 12 May 1952 who drew up plans for the 

85 



inaugural service in July. Over one hundred people attended 

a service characterized by Hslmpliclty and dlgnityM and lis-
50 

tened to Dr. Taft's address on Progressive Jud~lsm. The 

next month the Liberal group invited Dr. Sanger to Perth to 

conduct a service at the •1ittle shul" on Palmerston Street 

which three hundred worshippers attended. On September 

first, one hundred and thirty-seven people signed up as 
51 

founding members; Temple David was born. 

After buying property, the next hurdle Temple David 

faced involved obtaining a spiritual leader. The smaller 

congregations of the Australian and New Zealand Union for 

Progressive Judaism all shared the ongoing problem of trying 

to attract a qualified rabbi to an isorated and financially 

modest Liberal community. Dr. Taft echoed the rabbinical 

experience of Temple Beth Israel when he wrote to Lily 

Montagu: 00 The right Rabbi could lead our congregation into a 

reasonably large 
52 

untold damage.K 

one, the wrong one could do our new 

In May of 1956, they hired Rev. 
53 

w. Ruben for £1,000 annually. According to 

Group 

George 

"Rabbi 

Ruben was not a suitable person to pioneer a congregation 

where initiative, energy, and social esteem were required 
54 

N . . . 
Ruben had served as an assistant to Dr. Sanger before 

leaving for the Hobart Hebrew Congregation. In order to 

improve the position of Temple David's new minister in the 

Jewish community, Lily Montagu with the help of Rabbi Maurice 

Eisendrath, the President of the Union of American Hebrew 

Congregations who had been impressed by Temple David's growth 

86 



on a visit there, arranged for the Hebrew Union College in 
55 

Los Angeles to grant him an honorary rabbinical degree. 

Relations with the Jewish community at large have always 

been delicate. Temple David strove -to cooperate with other 

Jewish organizations and to avoid public controversy even in 
56 

the face of frequent provocation." An early example of 

this policy of appeasement occurred when the Liberals looked 

fqr a property and considered using the "little shulN of the 

Perth Jewish Association. During the inter war period a 

small splinter group of ultra-Orthodox formed the Perth 

Jewish Association because they felt the Perth Hebrew 
57 

Congregation "was Liberal in outlook.a However, by the 

end of the Second World War most of these staunchly orthodox 

founders had died off, leaving a questionable future for the 

"little shul." The As&ociatlon suggested that some Liberals. 

should join the 1 ~little shul~ in drder to obtain early 

notification should the building be put up for sale. 

the Perth Hebrew Congregation learned of the 

When 

Liberal 

"infiltration,N some of the members, including a senior 

executive, promptly joined the Association themselves. They 

forced through a constitutional amendment stating that 

membership was open to ~Every Jewish male over the age of 

thirteen years who ls not a member of a Liberal or Reform 
58 

movement 
59 

withdrawal. 

element. 

N Outvoted, the Liberals made a strategic 

They did not wish to alienate the Orthodox 

The status of the children of Liberal proselytes became 
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another critical area of controversy between Liberal and 

Orthodox elements in Perth. These children have not been 

allowed to attend the only Jewish Day School, yet the School 

has enrolled the non-Jewish ch 1 ldren of its faculty 
60 

members. The services of the local bet din were likewise 
61 

denied to the Liberals. But standards occasionally did 

change depending on one's economic and social status. For 

example, a poor relative whose mother had been converted at 

the Temple was not allowed to stand under the chupah at a 

wedding at the Perth Hebrew Congregation, but when a wealthy 

memb~r of the Establishment married, his cousin, also 
62 

converted by the Liberals, could stand under the chupah. 

The seriousness of this problem is augmented by the fact 

that today there are more childre~ of con~erted parents than 
63 

Jewish ones in the Liberal community. In its first ten 

years alone twenty-three people were converted under Temple 

David's auspices. Of these, only three conversions had no 

marital implications. Fifteen people converted in order to 

marry Jewish spouses--all of whom came from Orthodox 

families, and five gentiles, already married to Jews, 
64 

converted. Clearly, the Temple offered "discredited· 

Orthodox Jews who had "married out" a way b~ck into Judaism. 

Across the Tasman Sea, the situation with proselytes 

proved even more dramatic. In New Zealand's first 

Progressive Jewish congregation, Templ~ Shalom in Auckland, 
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only an estimated ten to twenty per cent of the women were 
65 

born Jewish. Most men were former members of the 

Auckland Hebrew Congregation whose wives converted at the 

Temple, and remained there because of social and religious 

Orthodox sanctions, for example, bring refused the honour of 

an aliyah. 

Both New Zealand and Australian J~wry share a similar 

history: 

dangers 

•the same problems, the same heartaches, the same 

of assimilation and intermarriage, 

disappearances of smaller communities and the 

Synagogues, the same signs of disintegration, 

sociological structure of the community, and 

the 

closing 

the 

the 

same 

of 

same 

same 

wrangling for recognition by the authorities for the purpose 
66 

of obtaining State Aid.Q A critical difference between 

the two neighbours is their post war immigration record. 

While Australia admitted more than 25,000 Jews during this 

period, New Zealand all but closed its gate~. 

exhibited myopia and covert antisemitism. 

New Zealand 

Thus, while 

Australian Jews make up one half of one percent of the 

general population, 
67 

New Zealand Jewry comprise only a 

quarter. Many New Zealanders, Gentile and Jew alike, 

migrate to Australia in search of opportunities. This 

results in the curious situation at election time in New 

Zealand when the candidates fly over to the Sydney suburb of 

Bondi in order to campaign! Out of New Zealand's population 

of three and a half million, there are only five thousand 

Jews, principally living in equal numbers in Auckland and 

Wellington. The Liberal Jewish population numbers about two 
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68 
hundred families. 

Progressive Judaism came to Auckland following a well 

attended meeting and Lecture by the North American Director 

of the World Union for Progressive Judaism, Rabbi Ferdinand 

M. Isserman in 1956. He promised, if asked, to send a 

minister from the United States to conduct High Holyday 
69 

services at the Union's expense. 

In reaction to Isserman's visit The New Zealand Jewish 

Chronicle., in a front page editorial, wrote that New· Zealand 

cannot risk the establishment of a new religious group 

because of the smallness of its Jewish community, and the 

potential for inter-familial strife and hardship. Many 

members, it charged, would join the new group out of spite or 

to try something new rather than out of any real convic-
70 

tlon. Since its establishment, Temple Shalom offered a-~ 

viable alternative for the committed Jews who were alienated 

by incompetent rabbis preaching an unyielding Orthodoxy and 
71 

leading incomprehensible services. 

Many members of the Auckland Hebrew Congregation have 

taken out concurrent membership in Temple Shalom; some have 

switched over completely. Since its humble beginnings in 

1956, with the help of ministerial visits from Australia and 

energetic student rabbis from North America, Temple Shalom 
72 

has grown to almost one hundred members. 
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According to John Levi who as a student rabbi acted as 

the catalyst for the new group in 1959, the Liberal 

congregation in Wellington began with fewer problems than its 

sister congregation in Auckland because t~e people who began 
73 

it were all born Jewish. This enhanced the credibility 

and popularity of Temple Sinai in the Jewish community. 

Temple Sinai held a second night seder which sixty 

people attended ~-many of whom later applied for membership. 

The Orthodox felt threatened by the Liberal innovations. 

Edward Kranz, Temple Sinai's Lay Minister, wrote that Nthe 

Orthodox congregation have, for the first time issued a 

Congregational Bulletin on practically the same note as ours. 

For the first time too, their Minister arranged a 'Communal 

Seder night' on the first nlght of Passover which was. 
74 

attended by sixteen people.• 

At the same time, the Wellington Chevra Kadisha, 

sponsored by the Orthodox congregation, wrote a letter to the 

Liberals stating that the Rabbi of the Wellington Hebrew 

Congregation must wholly officiate at Burial Services under 

their auspices. This led to the formation of the Liberal 
75 

Jewish Burial Society with its own cemetery. Besides 

offering Progressive services, the Liberal Burial Society 

allows cremations--a unique feature that ultimately prompted 
76 

some members to join Temples. 

In a Conference Report to the Australian and New Zealand 

Union for Progressive Judaism Triennial, Temple Sinai summed 
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up the hopes and disappointments of the small Temples: "It 

ls very essential f6r us to view matters from a realistic and 

practical basis though often we note that there may appear a 

thin line of demarcation between realism and what can be more 
77 

readily, or conveniently, regarded as a negative outlook." 

A key to the problem of isolation--compounded by the extra 

distance from Australia--is qualified leadership. 

Possibilities include, student rabbis, ministerial visits 

from Australia (paid for. by the Aust·ral ian and New Zealand 

Union for Progressive Judaism), rabbis on Sabbatical from the 

United States, retired rabbis, and establishing a Chair of 

Religious Studies for a rabbi to teach at the local 

university. Both New Zealand congregations are trying all 

the above with varying degrees of success--the most 

successful avenue has been student rabbi visits for the 

summer and High Holydays (some of which have been extended in 

duration for up to fifteen months). These visits have 

transformed the Liberal Temples into viable congregations. 

While similar in size to the two New Zealand Jewish 

communities, Adelaide in South Australia fared better, partly 

due to a refreshing wave of English and Egyptian Jewish 

immigration after the Second World War. Many newcomers 

joined the Temple in an attempt to break the German hegemony 
78 

in the community. 

In 1963, HKnowing how impossible it is for anything to 
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be done in Adelaide,• the Headmaster of the Adelaide Hebrew 

School, J. R. H. Cook, wrote Rabbi John Levi in Melbourne 
79 

concerning the possibility of an interstate conversion. 

Rabbi Levi explained Temple Beth Israel's policy of 

converting Temple members only, and challenged Cook to form 

a Progressive congregation if he thought the local situation 

unjust. Cook and others accepted the challenge, and under 

Rabbi Levi's tutelage, within five years one fifth of the 

practicing ~ewish community of South Australia a{filiated 
80 

with the Liberals. 

Mr. D. A. Kater, the first president of Temple Shalom 

and a former executive member of the ~ssociation of Reform 

Synagogues of Great Britain, wrote that "over this period 

they had to face a virulently hostile Orthodox opposition 

with social and business ostracism incurred by people who 
81 • 

jo.ined them." The Adelaide Hebrew Congregation passed an 

amendment which refused membership to anyone who was a member 
82 

of any non-Orthodox religious organization. An attempt at 

a combined Sunday School failed because the Liberals were not 

considered "real Jews." At the communal day school where the 

Orthodox children were in the majority, the Liberals were 
83 

made to feel illegitimate and discriminated against. Not 

until Temple Shalom obtained permanent rabbinic leadership 

did these feelings begin to dissipate. 

After four student rabbis, the congregation had grown 

enough to support a full time rabbi. In the first three 

years of their first full time rabbi, Jeffrey Kahn, Temple 
84 

Shalom grew by a third to almost two hundred members. 
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Today people do not come to the Temple because it is 

easier and less time consuming to convert there than under 

Orthodox auspices. People are joining the Temple out of 
85 

ideological conviction and social factors. 

While Temple Shalom in Adelaide consulted Melbourne's 

Temple Beth Israel for almost twenty years on all matters, 

there has been almost complete independence on the part of 

the two newest members of the Australian and New Zealand 

Union for Progresfflive Judaism both named Temple Shalom. They 

are situated about one hundred kilometres apart in Brisbane 

and in the Gold Coast~ Queensland. Rabbi Brian Fox suggested 

at the Council of Progressive Rabbis and Cantors of Australia 

and New Zealand held in 1983, that regular pastoral visits "· 

be instituted to establish some control in the smaller 

centres without rabbis. He expressed dismay at the situation 

in Queensland wh·ere some laymen wore robes while conducting 
86 

services and were called MReverend" or MRabbi." 

Progressive Judaism began in the state capital of 

Brisbane in March of 1972 with the first several monthly 
87 

Shabbat services conducted by Sydney ministers. Six years 

later Temple Shalom purchased its own building. Since then 

the Temple's membership has remained relatively constant at 
88 

about eighty members. Owing to deaths and families leaving 

Brisbane, maintaining membership remains a high priority for 

the smalle-t congregation in the Union. 
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Although established four years later, Temple Shalom of 

has surpassed in nQmbers her sister the Gold Coast 
89 

congregationo The reason for Temple Shalom's growth lies 

with the tremendous popularity of Australia's Surfers 

P~radise tourist area. Many Victorian Jews retire up North 

to enjoy the balmy climate, and to take advantage of the 

Queensland state law that abolishes inheritance tax. The 

dedication booklet that commemorated the opening of the 

Temple hall on 23 May 1982 included a "Prayer for Older 

People"--an inclusion that testified to the importance and 

predominance of the elderly that constitute this congregation 

of retirees. The leadership ls conservative. While there is 

a weekly cheder for half a dozen students, 

a very small role ln congregational life. 

more young people move into the area. 

young people play 

This may change as 

About three hundred Jews live in the nation's capital of 

Canberra, located approximately halfway between Sydney and 

Melbourne. Public services began there during the High 

Holydays in 1951 under Orthodox auspices. Although a handful 

of Liberals were pre~ent, according to the Orthodox Rabbi, 

Israel Porush, "everybody understood that the predominant 

will of the congregation was to follow the traditional 

customs, that only traditional Judaism could gather under its 
90 

flag the diverse elements ~f the Community . h 

With time, according to Rabbi John Levi, these Liberals 
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desired their own services more out of ideological conviction 
91 

than out of intermarriage expediency. Thus, in 1959, 

Rabbi Brasch conducted the first Liberal service (and later, 

the first bar mitsvah# and wedding) in the Australian Capital 
92 

Territory in a public hall. 

When the government presented the growing Jewish 

community with a grant of land on which to build a suitable 

place of worship, the community decided in July of 1965 on 

the idea of a Jewish War Memorial Centre. Yet the components 

of _the proposed community centre provoked controversy. The 

Orthodox wanted to establish Orthodox worship exclusively, 

and to build a mikvah. The Liberals wanted an assurance that 

the Centre would be available for their services. One Jewish 

newspaper, in typical jou~nalistic hyperbole~ wrote of the 

factions.~ 

row raging between the orthodox 
93 

and liberal 

But the Orthodox and the Liberals co-existed 

harmoniously ln the tiny local community. Besides the small 

size of the community, most Jews work for the Commonwealth 

government and possess high educational levels that make 
94 

pluralism more acceptable. Tensions arose from the 

interstate Jewish community who promised material support for 

a •National• Jewish Centre. The planning committee had to 

mediate between the bate din of Melbourne and Sydney and the 

Australian and New Zealand Union for Progressive Judaism. In 

the resulting compromise between the Liberals and the Sydney 

Bet Din, they established only one consecrated Orthodox 

synagogue for the Centre, but provided for the Liberals to 
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use the auditorium for services whenever they so desired. 

The Melbourne Bet Dln withdrew its support ln protest; thus, 
95 

no mlkvah materialized. 

The Jewish War Memorial Centre is particularly 

significant today as it is the sole place in Australasia 

where Liberals and Orthodox may attend separate services in 

the same building, yet come together afterwards for a joint 

oneg Shabbat, kldush, and break fast on Yom Klpur! 

The frequency of and attendance at Progressive services 

increased with the arrival in 1978 of Rabbi Uri Themal, 

formerly of Perth's Temple David, to work for the Department 

of Immigration and Ethnic Affairs. For a time he led the 
96 

Liberal group and taught at the communal Hebrew class. 

Tod~y, the Canberra Progressive community sends obser

vers to the Australian and New Zealand Union for Progressive 

Judaism's conferences and receives occasional ministerial 

visits. It is only a matter of tlme before the Liberal group 

officially forms a congregation. The delay can be attributed 

to the small numbers. 
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In 1941, the first Progressive congregations in 

Melbourne and Sydney formed what was.to become the Australian 

and New Zealand Union for Progressive Judaism CANZUPJ) as an 
1 

umbrella organization to look after their common needs. 

The ANZUPJ became the local branch of the World Union for 

Progressive Judaism CWUPJ). At·one of the first conferences 

of the ANZUPJ, the Chairman acknowledged their debt: "The 

WUPJ proved to be a tower of strength not only in the 

original organization of all congregations now belonging to 
2 

the ANZUPJ, but in many other respects as well.N It 

provided financial support and rabbinical services for the 

early critical years of Liberal Judaism in Australasia. Yet 

since then, its presence has been minimal, whether for the 
3 

congregational president or the typical congregant. 

Ideally, the WUPJ should give encouragement and help relieve 

the isolation felt so deeply in the.Antipodes. The executive 

director of the WUPJ, Rabbi Richard Hirsh, made two trips to 

the area financed by the ANZUPJ which, while well received, 

had questionable long term value. At the 1983 WUPJ 

Conference in Jerusalem, a contingent of fourteen 

Australlans--the 
4 

ANZUPJ. Perhaps 

largest 

this 

number ever--represented 

experience will give the WUPJ 

higher and more active proflle Down Under. 
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Besides subsl~izlng visits of notable Progressive Jewish 

leaders, such as, Rabbis W. Gunther Plaut, Alexander 

Schindler, and Joe Glazer, the ANZUPJ finances pastoral 

visits from Melbourne and Sydney to the smaller con-

gregations, grants scholarships to Australian rabbinic 

students overseas, and helps establish and advise new 

Progressive congregations. 

But the Union does not plant Temples unilaterally. 

Almost ten years before the establishment of Queensland's 

·first Progressive congregation, the ANZUPJ Triennial 

discussed the appropriate time to found a new Temple. Mr. 

Cecil Luber, the ANZUPJ President, stated that Hthe desire 

for the establishment of a Liberal movement must arise from 

the local population and unless this was forthcoming, it 

would be a mistake on the part of the U~ion to force this. 
5 

The Union preferred to act in an advisory role. 

New congregations needed careful preliminary research and 

planning. 

Through the Triennial Clater increased in frequency to 

Biennial beginning in November of 1984) ANZUPJ Conferences 

and the intervening Council meetings (comprised of the 

executive of the ANZUPJ and one representative from each of 

its constituents) congregations can share information. The 

similarity in constituent congregations' constitutions is 
6 

just one example of the cross pollination of ideas. 

Union Conferences necessitate great expenditures of 

funds owing to the vast distances entailed in transporting 

99 



representatives across Australasia. The high cost of air 

fares makes the holding of meetings in the smaller centres 

prohibitive and limits the number of delegates who can 

attend. Since transportation expenses make up the bulk of 

Union costs, it is significant that Mr. Hans Jensen, ANZUPJ 

President, obtained a fifteen per cent discount on Trans 
7 

Australian Airlines for Union business. The Union raises 

its funds by leveling an annual capitation fee on each 
8 

congregant. This means that Melbourne and Sydney_pay the 

bulk of the Union's expenses, as well as furnish most of the 

rabbinical services. 

One of the chief, if seldom publicized, tasks of the 

pastoral visits to the smaller centres, ls to examine and 

convert proselytes who have been recommended by a 

congregational committee and have successfully passed an 

Nintroduction to JudaismN course taught by Temple volunteers. 

Visiting rabbis convert an average of two to three proselytes 
9 

a year in each of the outlying Temples. If the candidate 

ls successful, they receive a special ANZUPJ conversion 

certificate in English and Hebrew; another copy ls kept at 

the •ANZUPJ headquarters. Both the document and the 

registration are designed to protect the proselyte should 

they desire to make aliyah. Under the current Israeli 

immigration law Progressive Jewish converts are not 

discriminated against; however, should the Law of Return be 

ammended the ANZUPJ wanted to give its proselytes as much 

back up as possible. The Union of American Hebrew 

Congregations' certificates were not considered serious 
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. . 10 
enough. The standardization of documentation ls also 

designed to protect potential proselytes from pseudo-rabbis 
11 

who purport to convert people for a fee. 

The ANZUPJ congregations have long requested a set of 

guidelines for both the conversion course and the ritual. 

While the ANZUPJ sponsors no specific "Introduction to 

Judaism• course, there are specific policies regarding the 

process. Circumcision is mandatory for men (except, of 

course, for medical reasons), but the symbolic ceremony of 

tipat dam (the taking of a drop of blood from a male who had 

undergone circumcision, 
12 

but not brlt milah) is not 

required. • Women eonverts are not required to undergo 

ritual immersion~ although in Sydney many do choose it at the 

communal mlkvah. Regardlng the children of mixed marriages, 

the ANZUPJ is un~quivocal. Almost twenty years before the 

historic Central Conference of American Rabbi~s CCCAR) 

decision, the 1964 Triennial reluctantly passed a resolution 

that the "children of mixed marriages be accepted as Jewish, 

if they have received full and adequate Jewish up-bringing-

regardless of whether the mother or the father is the Jewish 
13 

parent.• Whatever the case, Orthodox rabbis do not 

recognize Liberal proselytes as Jewish. And unless formally 

converted by an Orthodox bet din, adoptive children are 
14 

similarly not recognized. 

Despite a difficult application process, and at least a 

year's tuition, it was generally agreed at an ANZUPJ 

Triennial Conference that the "majority of persons entering a 
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conversion course were a failure as members of the Jewish 
15 

community.• Out of almost six hundred people converted 

under Liberal auspices in New South Wales between 1955 and 

1980, only ninety-one are currently members of Temple 
16 

Emanuel. The attrition rate can be attributed to a 

variety of factors: the inadequacy of instruction, apathy on 

the part of the Jewish spouse, lack of follow up, 

mistreatment by Jews, etc. 

The ANZUPJ recognized the importance of communicating 

with members to give a sense of belonging not just to a 

congregation, but to a world-wide movement. Thus, in 1962, 

the Union established a newsletter to act as an educative 

guide to Liberal Judaism, and as a forum for information 
17 

exchange and news update of ANZUPJ and WUPJ activities. 

•Regrettably~, wrote the ANZUPJ President Hans Jensen, the 

ANZUPJ newsletter has not been published for a long time 

inspite of many attempts to get it off 
18 

the ground 

regularly." The lack of such communication contributes to 

the impression of the ineffectiveness and unimportance of the 

Union. 

Nevertheless, the ANZUPJ initially helped its member 

congregations by procuring Jewish books from abroad and 

distributing them through their Book Distribution Centre in 

Melbourne. Obtaining a sufficient number of prayer books 

presented problems because until 1970 American dollars were 

not obtainable for such luxury imports and the rate of 

exchange made the costs prohibitive. Yet more than financial 

problems of made the American prayer books unsuitable. The 
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Unlon Prayer Book for the H1gh Hol ldays "dld not have enough 
19 

traditional material.~ according to Rabbi John Levi. 

Following the granting of the copyright by th& CCAR, the 

Union published an Australian edition of the Union Prayer 

Book· II in 1952. The principal difference lay in the 

addition of more traditional liturgy in both the Hebrew and 

English in the Musaf, Yizkor, and Ne'ilah (AdditioIJ,al, 
20 

Memorial, and Conclusion) services for Yom Kipur. 

Similarly, in a creative way the ANZUPJ adapted the CCAR's 

Union Songster in order to publish in 1963 Our Prayer Book 
21 

for use in the Temples' Religious Schools. 

While the general consensus is that the ANZUPJ was very 

important initially, "If it disappeared tomorrow, there would 
22 

be little effect." What prevented the efficacy of the 

Unlon? Until about 1960,· the ANZUPJ was a way for the·• 

Melbourne and Sydney Temples to get together to exchange 

ideas. During the next twenty-five years little happened 

because of the poor relations between Rabbi Brasch and the 
23 

other rabbis, notably, Rabbi Sanger. 

Rivalry between the rabbis of the two major 

congregations can be traced back to 1947. At . a special 

committee meeting of Temple Emanuel, Rabbi Schenk and Rev. 

Hirschberg complained that their messages were not published, 

and that Temple Emanuel only received a minimal amount of 

publicity in the joint Australian Jewish Review, published in 
24 

Melbourne by Temple Beth Israel. 

About ten years later, bitter feelings resulted over the 

103, 



lack of consultation regarding the itineraries of visiting 

overseas Progressive leaders. Rabbi Brasch felt slighted 

over Rabbi Sanger,s "unilateral" actions: "I do not intend 

to put up any further with Rabbi Sanger's continued 

condescending behaviour and would like to make it clear once 

and for all that unless the Union becomes a democratic body, 
25 

its existence is futile." 

From the rabbis' point of view the ANZUPJ was 

undemocratic as the Constitution did not grant clergy 

automatic votes. The Chairman of the Council of Progressive 

Rabbis and Cantors in Australia was the only rabbi to have 

voting privileges on the ANZUPJ. For many years the rabbis 

requested additional representation. In 1983 the ANZUPJ 

agreed to allow rabbis to sit in on the deliberations of the 

Executive and granted a second rabinic vote so that both 

Melbourne and Sydney could have meaningful rabbi.nic• 

representation. 

Part of the tension between the rabbis and the ANZUPJ 

Executive lies in its source of leadership. The ANZUPJ 

Executive is derived from the past presidents of the various 

constituent congregaiions "which is not necessarily a 

qualification for the executive, but it certainly helps," 
26 

said the ANZUPJ President, Hans Jensen. The length of 

their experience of service to the various congregations may 

lead to a degree of independent thought which sometimes 

clashes with the rabbis, vision. 

As far back as 1964, Mr. R. A. Samuel, the ANZUPJ 

President, "deplored the fact that many resolutions passed at 
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the last. Triennial Conference had not been carried out or had 

been watered down so that they became almost 
27 

unrecognizable ... WhUe many ideas are circulated at the 

Conferences, few came to fruition. For example, the idea of 

a "circuit rabbi" to serve the smaller centres in Queensland 

and Canberra never materialized though it received publicity 
28 

in the Jewish press. 

Perhaps due to the perceived ineptitude of the ANZUPJ, 

both Adelaide and Auckland approached WUPJ leaders directly 

for financial subsidies; thus, circumventing and undermining 
29 

the ANZUPJ's authority. 

Still in recent years, the ANZUPJ shows greater promise 

now than it has had at any time in the past because the 

Progressive rabbis who sit on it enjoy amiable relations. 

The ANZUPJ's current president, Hans Jensen, works hard at. 

communicating with all of the Union's constituents. He is 

the first ANZUPJ President ever to visit New Zealand where he 

went to help dedicate Wellington's renovated Temple Sinai. 

The ANZUPJ is now a member of the Zionist Council (along with 

ARZI). Although the ANZUPJ is not a member of the Executive 

Council of Australian Jewry, since the Union is not primarily 

involved in the political arena, the ANZUPJ participates 

indirectly through its representation on the state Jewish 
30 

Boards of Deputies. The ANZUPJ is now recognized as part 

of the team--a vast improvement over the situation in years 
31 

past. 

Currently, the ANZUPJ acts as the symbolic centre for 
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the eleven constituent members, and keeps them in touch with 

events in the larger international Progressive community. As 

well, the ANZUPJ helps nurture fledgling congregations by 

providing them with rabblnical and moral support. Biennial 

Conferences help give focus to Progressive Jewish ideology 

and direction. And yet, if the Union were to fold1 few would 

miss it since it provides little in terms of the three main 

concepts of Jewish life: study, worshiP1 and social action. 

The ANZUPJ remains a loose federation of independently 

established congregations rather than a strong union of 

Inter-related communities. 

External Relations: ~-~~-~-- -~~-~-----
Rabbi Sanger frequently made consessions to Orthodox 

sensitivities in order to further communal unity. For• 

example1 

government 

before the Second World War, the Victorian 

made a move to ban sbechitah (Jewish ritual 

slaughter) within.the year because of Its alleged cruelty. 

Judge Trevor Rapke established the Kashrut Commission to 

defeat the proposed ban. The Judge remarked that "with th~ 

splendid help of Rabbi Sanger, we saved Kashrut and 

Shechitah. The late [Orthodox] Rabbi Gurewicz condemned much 

In Liberal Judaism . he never wavered in his personal 

admiration for Herman Sanger whose many compromises at 

Gurewlcz's request taught orthodoxy a lesson In tolerance 
32 

N . . . 
participated 

During the War, Rabbis Sanger and 

in several "United Services" at 
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33 
synagogues. The Temple worked closely with the community 

by sharing ln the cost of a new killing-pen. Fearing a Nazi 

influx after the war, they also supported a campaign against 
34 

unrestricted German immigration. One of the Temple,s 

highly respected delegates to the Victorian Jewish Board of 

Deputies (VJBD) became its President in 1951--a tribute to 
35 

the active cooperation of the Temple in communal life. 

Cecil Luber, then President of Temple Emanuel, explained his 

concern for communal unity simply: "because we are going 

from strength to s_trength, we want al 1 groups to be strong 

with us. We need a strong orthodoxy to work side by side 
36 

with our liberalism." 

Not everyone felt so magnanimous. Since the early 

1950s, friction developed in Orthodox-Liberal relations. The 

change can be attributed in part to the appointment of Rabbi 

Dr. I . Rappaport to the Melbourne Hebrew Congregation, and 

as head of the .Melbourne Bet Din. He adopted a policy of 
37 

strict non-cooperation with the Liberals. 

New demographic realities following the Second World War 

increased tensions between the two groups. The Liberals who 

now constituted about a quarter of Melbourne's affiliated 

Jews, demanded greater representation on the VJBD, and 
38 

greater recognition in communal endeavours. Refusals to 

cooperate provoked a flurry of letters in the Jewish press. 

The Orthodox community also increased in quality and quantity 

following the immigration of observant Jews from Europe. The 

more moderate Orthodox tried to placate the extremists. Some 

Orthodox rabbis also feared that the Liberals might attract 
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the. many non Orthodox that constituted the bulk of their 

·orthodox" congregations. They reasoned that any 

recognition of the Liberals might nudge their fence-sitting 
39 

congregants over to the other side. 

All of this led Orthodox rabbis to refuse to share 

public platforms with Liberal rabbis (although they did 

appear with Christian clergy), lest their action be taken to 

imply "acceptance" of Liberal Judaism and do "violence to 
40 

their conscientious convictions." They distinguished 

between religious issues where no compromise was possible, 

and secular ones where all might work together for the good 

of the Jewish community. However, as Peter Medding, an 

Australian political scientist and Orthodox Jew, wrote in 

1968, this distinction "has broken down in the last ten years 
41 

resulting in much bitterness and ill-feeling." An• 

emotionally charged example in recent years of this breakdown 

occurred at the communal Holocaust commemorations in Sydney. 

In the end, although many rabbis attended, only laymen 

participated in the ceremony. "Because of this inability of 

rabbis representing different relgious observances to work 

out a modus operandi for commemorating our greatest modern 

Jewish tragedy, both major community commemorations were 
42 

without rabbinic participation." 

Non-participation in communal functions was not limited 

to the Orthodox alone. In November 1959, Temple Beth Israel 

left the VJBD. The Temple felt slighted that a VJBD's 

delegation to leading Churchmen excluded their rabbi, known 

108 



for his lnterfalth work for a quarter century, but included 

two Orthodox rabbis who had been in Melbourne from only a few 
43 

years to a few months. According to Medding, ·This rela-

tively insignificant incident assumed major proportions for 

the Liberals, who saw it as a conclusive proof that the VJBD 

was controlled by Orthodox elements in the community, intent 

upon treating them as a second class group [they were) 

projecting the prejudices existing at the rabbinical level 
44 

into the lay sphere.~ In actual fact, the VJBD had a 

balanced record in its dealings with the Liberals. Far from 

being a "united front," many of the Orthodox laymen openly 

disagreed with their rabbis. Despite rabbinical protest, the 
45 

Liberals had been invited to speak at public occasions. 

The Liberals made several demands for rejoining the Board. 

They wanted to be officially recognized as a separate entity. 

These demands entailed the proper definition of the movement 

Cle. no more references to the NLlberal trend"), the 

establishment of two Congregational Committees (One Orthodox, 

one Liberal), the inviting of their Chief Minister to civic 

and governmental functions, the supporting of applications 

for Liberal Jewish chaplains in the armed forces, and the 

appointment of Liberal teachers for the religious instruction 

classes in the public schools. Because the Liberals sought 

public recognition by non-Jews, they demanded participation 

in all civil and governmental functions. They hoped to gain 

communal recognition as a result. In the end, the VJBD 

established two congregational committees, but refused to 

intervene in matters of the chaplaincy or education. 
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Nevertheless, Temple Beth Israel rejoined the Board claiming 
46 

a significant victory for religious pluralism. 

Liberals couched their dema·na·s in terms of "democratic 
47 

principles" and "communal unity.M Examples of both these 

types of arguments appeared in an article by Dr. Sanger 

entitled, NJewish Ecumenism.~ In it he advocated for a 

democratic synagogue council representing all streams of 

Judaism warning that "The appearance of Nazi uniforms on the 

lunatic fringe of Australian political life ls a stern 
48 

reminder that Jewish unity is a necessity, not a luxury," 

Both these arguments were invalid. Liberals faced no 

discrimination because of their affiliation, and con-

gregations occupied equal status in relations with Jewish 
49 

representative Boards. The "communal unity" norms ignore 

the almost complete lack of antisemitism in the history of. 

Australia. According to Medding, both arguments "serve 

mainly polemical purposes," The issue was not discrimination 

or external threat but a power struggle between the 

outnumbered Liberals and the entrenched Orthodox who feared 
50 

giving up their monopoly in the community. 

The "Marriage Bill" controversy, which began in 1960, 

exemplified the 
51 

fight for power within the Jewish 

community. In order to register the marriage celebrants 

of each denomination, the Federal government consulted the 

Executive Council of Australian Jewry (ECAJ) as to how best 

implement the proposed act in the Jewish community. The ECAJ 

wanted to nominate the celebrants since it viewed itself as 
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the representative organ of Australian Jewry. Both the 

Liberals and the Orthodox objected. The Orthodox did not 

want the ECAJ to "certifyu Liberal rabbis, marriages which 

they viewed as contrary to Jewish law» while the Liberals 

feared losing their religious independence. The Attorney-

General received separate delegations from both gro1Jps 

stating that marriages were a religio1Js matter 01Jtside the 

jurisdiction of the ECAJ. After six different proposals 

were rejected, the Attorney-General,s office in 

presented a compromise solution which all accepted. 

1962 

Each 

congregation was entitled to nominate its own celebrants 

individually, or th~ough a group, as they desired. Only two 

Orthodox synagog1Jes registered through the ECAJ; the rest did 

so through the Federation of Or~hodox synagogues. The 

Liberals used the ANZUPJ. 
-.. _ 

The "Marriage BillN ill1Jstrated the tension faced by 

Liberals who were torn between wanting to be represented 

like all Jews, but at the same time, desiring to be treated 

as a separate denomination. The Liberals believed that 

Judaism needed reforms in order for full societal integra-

tion. Medding wrote that "Liberal Jews are more closely 

identified with non-Jewish society and its values and norms 

than probably any other group among Jews except outright 
52 

assimilationists." Therefore, they needed recognition of 

their uniqueness by the non-Jewish civil authorities, 

otherwise their rejection of particularistic Jewish 

behaviours was in vain. They agreed to the "Marriage Bill" 

compromise solution, as it allowed them recognition of their 
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distinctiveness, while preventing separation from the Jewish 

community. Hedding concluded: "The Jewish community's 

organizational framework does not seem able to cope with a 

full-scale religious pluralisms which includes a number of 

kinds of Judaism with separate institutional frameworks, 
53 

claiming equal status as separate denominations." 

Orthodox 

because it 

rabbis cannot cope with Jewish pluralism 

denies the fundamental tenets of their belief 

that Orthodoxy is the only legitimate expression of Judaism. 

Yet they need the services of their Liberal colleagues to 

overcome certain halachic problems. Thus, in Melbourne a 

tacit symbiotic relationship exists between the Temple and 

the bet din whereby certain problems of personal status are 

Nlooked after" by the Liberals. The Liberals on the other 

hand, are careful not to marry people who should have a get .• 
54 

(religious divorce). 

While in private, Orthodox and Liberal rabbis often 

enjoy cordial relations, 
55 

in public, vehement rhetoric marks 

Brasch blamed the sensationalist their debate. Rabbi R. 

publicity on the "vigoµrous independence" of the Jewish press 

which considers "differences of opinion among the rabbinate" 

to be "good copy" and immediately brings them to public 
56 

attention. For example, The Australian Jewish Times 

published a "Private and Confidential" reminder from the 

Sydney Bet Din regarding the sharing of platforms with 

Liberal rabbis. Rabbi 0. Abrahamson, head of the Bet Din, 

wrote: "By publishing this confidential reminder without 
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permission and printing the unholy· correspondence on it, 

coupled with Dr. Brasch's statement and an editorial comment, 

the editor and reporter were after a sensation and are to be 

blamed if a breach developed in what superficially appeared 
57 

to be unity." 

Newspapers notwithstanding, Liberals feel that they are 

ill-treated by the Orthodox. They adopt a defensive position 

in response to Orthodox overtures. Typical of this, is the 

statement in an annual report of Temple Shalom, Brisbane 

explaining its hesitation to get involved with the Orthodox: 

•experience has taught us that we are not always acceptable 

on terms of fµll equality. In some cases it has eventuated 

that an invitation to serve on a committee would compromise 

us~ requiring in effect substantial adherence to Orthodox 
58 

doctrine." When conciliatory statements appear from the 

Orthodox, Liberals thus react with suspicion. 

Recently the President of Sydney's North Shore 

Synagogue called for a change: "We see no useful purpose 

being achieved in carrying on the 'throwing of stones' that 

has gone on in public for too long . . We are prepared to 

work together with them [the Liberals] on a lay leadership 
59 

level on matters of mutual concern.• With in the year, the 

North Shore Synagogue, Masada School, and the North Shore 

Temple Emanuel j_ointly hosted a North Shore United Israel 

Appeal Rally which saw "the Rabbis of the two congregations 

and the Presidents of the three organizations working 
60 

together in harmony," Hopefully, Orthodox-Liberal 

relations will follow this bold lead--for the benefit of all. 
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A Princeton scholar once remarked that an active, 

healthy ·person does not try to predict his own future, he 
1 

creates it. Most of Australian Jewry is preoccupied with 

predicting its own future, Progressive Judaism strives to 

create it. Studies such as "Is Australian Jewry in Crisis?" 

and Can Sydney Jewry Survive? make gloomy predictions 

pointing out the increases in intermarriage, assimilation, 

secular education, and affluence, and the decreases in birth 

rates, Jewish commitment, communal affiliation, and Jewish 
2 

identification. 

How has Progressive Judaism created its future in 

Australia? In the half century since 1930, the Liberals have" 

grown from one congregation of sixty·members to a movement of 

eleven congregations with over eight thousand members. Much 

of this growth comes from "middle ground people who find the 

values of Liberal Judaism (for example, the equality of 

women) more acceptable in these modern times than the val ue·s 
3 

of Orthodox Judaism. " Through Netzer, the dynamic Reform 

Zionist Youth movement, not only have the youth been 

maintained in congregational life, but they have taken on 

significant leadership roles. ARZI, the Progressive Zionist 

movement, has succeeded in combatting the negative stereotype 

of Reform as anti-Zionist. Finally, Liberal kindergartens 

and day schools, Melbourne's King David School and Sydney's 
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Emanuel School, are laying the foundations for an educated 

laity steeped in Progressive Judaism. This ls especially 

important since the Liberals have no access to some Jewish 

day schools. 

Of course, all this progress has had its concurrent 

share of frustration. Progressives have failed to attract 

most of the dissatisfied Orthodox or unaffiliated Jews. 

Despite Netzer's success in the two major centres, youth 

participation in congregational life peaks at bar, or bat 

mltsvah and then declines dramatically. Some Orthodox still 

stigmatize the Liberals as religiously and socially inferior. 

Partly as a result of this, the Liberals have little 

communication or participation with other Jewish religious 
4 

groups, e~pecially in the larger centres. Finally, the 

largest failure, by no means unique to the antipodes, is the 

perception of the Temple as a "service centre" instead of as 

a place of significant communal and spiritual learning 
5 

experienpes. Dr. J. Shilkin, a Temple bulletin editor, 

details the spirit of this malaise: individual 

allegiance to the Liberal movement has become somewhat 

nominal ... there are probably Temple members who continue 

to associate themselves with Liberal Judaism for reasons of 

social inertia and some even who would admit that whilst they 

find religion 
6 

dispensable." 

tolerable they could find it quite 

The limited extent of Progressive Judaism's impact in 

Australia is surprising. There are at least three reasons 

wh,y one might have expected its influence to have been 
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greater. 

refugees 
7 

Temples. 

First, many of the large wave of German Jewish 

from Nazism had worshipped in German Liberal 

Second, the rapid growth of Reform Judaism in the 

United States (and to a lesser degree, Canada) might have 

been expected to have been matched in Australia since these 

nations' Jewries 

family 

share many parallels 

size, urbanization, 

in education, 

and type of occupations, 
8 

community. Last, Progressive Judaism permits members to 

integrate into society without having to give up their ethnic 

identification; in other words, for a Liberal Jew, there is 

no guilt with respect to mixing with non-Jews. 

Both internal and external factors explain the limited 

growth of Progressive Judaism in Australia. Internally, the 

Progressive movement needed to contend with the problems with 

its institutional value system, assimilationist "marrying~ 

out" origins, dearth of leadership, and financial problems. 

Peter Medding notes that the Liberal value system is 

Noriented towards social integration and conformity" in a 
;9 

pluralistic society. Liberal Jews tread a thin line 

between their commitment to Jewish values and concerns, and 

their commitment to active integration in Gentile society. 

In his study of Melbourne Jewry, Medding found that the 

Liberals sought to perpetuate their ethnic identity and 

distinctiveness "but at a lower level of visibility than the 

Orthodox." He attributes this to the Liberal belief that 

Nlessened ethnic distinctiveness will relieve the tension of 

Jews inherent in their social situation in a non-Jewish 
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10 
society." Liberal Jews tend, therefore, not to "stick 

together" to the same extent in the "gilded ghettoesK as do 

the Orthodox. In a comparison of the residential -locations 

of the Jewish community in Perth, Roger Hill found that over 

three-quarters of the Orthodox lived within a major Jewish 

settlement area compared with less than half of the Liberals; 

the unaffiliated scored between the two extremes. He found 

that Jews with high NJewish IdentificatlonM scores tended to 

live in a concentrated area supporting L. Wirth's statement: 

~where the Jew lives is as good an index as any other as to 
1 1 

the kind of Jew he ls." The net result of thls 

·1ntegrationalist· approach may be heightened assimilation 

and intermarriage, factors which ultimately work against 

group cohesiveness and continuity. 

The fact that, outside Melbourne and Sydney, many 

Liberal congregations arose as a "rescue for 

marrying out" gives the Progressive movement a 

[those) 

large 

proportion of Jews by choice. While the consequences for 

Judaism of such a membership are debatable, some Orthodox use 

this as a basis for religiously stigmatizing the Liberals as 

lnferlor--in the smaller centres this may have 
12 

social 

implications as well. For example, the children of Liberal 

converts are still not allowed in Perth's Jewish Day School, 

and men whose wives have converted under Liberal auspices are 

not allowed to be called up to the Torah ln Orthodox 

synagogues. 

Liberal rabbis are likewise perceived as not being real 

rabbis. This, along with the isolation from family, relative 
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scarcity of Jewish resources, and modest salaries may partly 

account for the difficulty in attracting and keeping skilled 

rabbinical leadership. By North American 
13 

standards, 

Australian Temples are under-staffed. 

A major drawback for the prospective rabbi in Australia 

is the relatively modest salaries paid them by their 

congregations. Like the British rabbinate, Australian 

rabbis receive less than their North American or South 

African colleagues. Financial problems, which have plagued 

Australia,s Liberal Jews ever since the beginning of the 

movement, amidst the worldwide depression, have set a 

psychological pattern that continues today. This situation 

is particularly acute for the smaller congregations who wish 

to build a Temple or hire a full-time rabbi, A vicious cycle 

ensues: fledgling congregations need money for building or k 

spiritual leadership which would in turn bring in more 

members who could pay for the increased cost. The situation 

ls compounded by the relatively modest subscriptions that 

Temples request from their membership. In other words, even 

lf they have the money, Australian Jews are not used to 

paying high dues. This may be a reflection of the respect 

and control Australian congregations have for their rabbis. 

Yet the main factors which limited the growth of Liberal 

Judaism are external to the movement itself: the 

identification of the Liberals with their American Reform and 

German immigrant origins (a stigma ln Australia), the strong 

nature of Anglo-Orthodoxy, family traditions of Orthodox 
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membership, and.the Australian's apathy towards religion and 

general conservatism. 

Many Australians react to America negatively, and view 

"Reform Judaism" as a symbol of American extremism. Some in 

the community view Liberal Judaism as Nlmperialistic." The 

first rabbi of Temple Beth Israel, a radical reformer with a 

strong American accent, 

sentiments. 

exasperated these anti-American 

The perception of Liberal Judaism as foreign ~ncreased 

after 1937 with the flocking of the new German and Austrian 

refugees to the Liberal Temples. Hedding found that because 

of the very different cultural origins of the Liberals 

<German) and the Orthodox <Eastern European>, the children of 

each group will more than likely become members of their 
14 

parents' religious group. Many members take great pride 

In their families' tradition of membership at a particular 

synagogue-•even to the point of keeping the same assigned 

seat in the sanctuary over the generations! This is 

different from North America where many children of Eastern 

European immigrants join Reform Temples. 

The "progressive" nature of Australian Anglo-Orthodoxy 

accounts for some of these differences. As detailed above, 

services at the nominally Orthodox synagogues have much in 

common with their Liberal counterparts. The Orthodox 

frequently borrow Liberal ritualistic or programmatic 
15 

innovations. This similarity between the Anglo-Orthodox 

and the Liberals extends to the religious observance of their 

respective laity. Medding,s study revealed only a slight 
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difference in patterns of religious observance between the 

Orthodox and the Liberals, in contrast to that of the mostly 
16 

religiously lax secular Jews. In other words, Anglo-

Orthodox Jews could worship and observe Jewish traditions in 

much the same way as their Liberal co-religionists without 

joining a Progressive congregation. 

The Australian Progressive movement never had the 

status that the American Reformers had. American upper-class 

Jews vlewed membership in a Reform Temple as essential. In 

England, as in Aust~alia, however, belonging to a Liberal 

Temple was looked down upon. 

"Actually, the problem wasn't clinging to Orthodoxy so 

much as the innate British Conservatism and resistance to 

change," 
17 

Perley. 

wrote Temple Beth Israel's third Rabbi, Martin 

Australians tend to preserve the status quo, be 

it religious or otherwise. One need only glance at the 

rabbis, dressed in their distinctively English formal 

ministerial garb, with robes and hats, or at the lawyers in 

white horsehair wigs to appreciate the full extent of this 
18 

conservatism. 

The religious apathy characteristic of all of Australian 

society also helps explain Liberal Judaism's situation. Dr. 

Rudolph Brasch, Australia's most prolific Jewish author, 

states that "Affiliations to the synagogue and active 

participation in religious life are diminishing. The 

influence of spiritual leaders has been minimal. In spite of 

the Jews' presence in Australia ever since the establishment 
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of the colony, only two [now, four] ·of its rabbis serving the 

community are Australian-born .. And even these had to go 
. 19 

overseas for their rabbinical studies." Overcoming apathy 

ls a constant struggle for any new movement, but Liberal 

Judaism's need for energetic leaders and enthusiastic 

followers is particularly serious. 

Is Liberal Judaism a movement at all? Many Liberals 

feel that they are just a collection of members joining 

Liberal Temples. Even after fifty years the formidable 

question remains: Is there such an entity as "dinkum Liberal 

Judaism"? Judging from its organized work in fostering 

leader·ship, producing liturgy, building institutions, and 

establishing policies, Australian Progressive Judaism is a 

distinct entity. The senior Liberal rabbis in the three 

largest cities, Melbourne, Sydney, and Perth, are all 

products of Australian and New Zealand Union for Progressive 
I 

Judaism (ANZUPJ) congregations which helped sponsor them in 

their studies at the Hebrew Union College in the United 

States. 

The ANZUPJ's first attempt at producing liturgy resulted 

in modification for its own use of the popular Union Prayer 

Book II of the Reform Central Conference of American Rabbis. 

The Australian edi-tion ls notable for lts more traditional 

content, consistent with the more conservative nature of 

Liberal Judaism in Australia. The Union's next effort 

borrowed heavily from the Union Songster to produce the Our 

Prayer Book for the Temple Religious Schools, also more 

traditional in orientation. In addition, various Liberal 
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rabbis have published impressive liturgical and pedagogical 

contributions to Australian Judalca, including a creative 
20 

chlldren's prayer book and a Hebrew primer. 

Institutionally, the Liberal movement has grown from the 

two congregations that constituted the original Jewish 

Religious Union to the eleven members that now make it up. 

Delegates from the congregations come together for triennial, 

and now, biennial conferences in order to discuss areas of 

mutual 

Cantors 

interest. Additionally, The Council of Rabbis and 

of Australia CCRACA) meets annually. These 

organizations have produced rabbinic policies such as the 

prohibition on officiating at mixed marriages, and religious 

materials such as special conversion certificates designed to 

standardize procedures amongst· the ANZUPJ constituents. 

Other institutions such as Liberal Boards of Education, day 

schools, kindergartens, the Zionist organization, and the 

youth movement are also creating a distinct dinkum approach 

to Progressive Juqalsm. 

All of these institutions suggest a promising future for 

the Movement. Hedding terms education •the most significant 
21 

indication of a Jewish community's desire for survival. " 

Thus, the establishment of the Liberal day schools, first 

in Melbourne, and then in Sydney, represent a new commitment, 

both qualitatively and quantitatively, 

heritage and values of Progressive Judaism. 

the dynamic Netzer youth movement 

to teaching the 

Together with 

which sponsors 

comprehensive education programmes of weekly meetings and 
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popular camps, these Liberal day schools wlll provide a 

strong foundation for an educated laity. Because Liberal 

Judaism implies choices based on knowledge; education is as 

important for adults as it is for children. Dr. Jack Morris, 

a Deputy President of the ANZUPJ, noted that the Nabsence of 

any sort df progressive programme of adult education is our 
22 

most serious weakness.N Hopefully, the new generation of 

Liberal Jews will demand and attend continuing education 

programmes. 

A measure oj education's success can be claimed when 

Australians train for positions of Jewish leadership. Native 

Australian rabbis are preferable to foreign rabbis both for 

their knowledge of dinkum Liberal Judaism and for their sense 

of permanency and continuity. With an Australian rabbinate, 

rabbis will be perceived as committed people instead of as ·~ 

Americans who come for a short period to sample life Down 

Under and then return to the United States. The calibre of 

the indigenous leadership holds the key to the future of 

Liberal Judaism in Australasia. 

When one refers to Australian Jewry one means primarily 

Melbourne and Sydney, where over ninety per cent of Jews 
23 

reside. The prognosis for the smaller Liberal 

congregations outside of these two centres is more somber. 

Rabbi John Levi, the senior Liberal rabbi in Melbourne, has 

"grave doubts about any Jewish community that numbers less 
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24 
than 10,000" surviving. While in America, communities of 

less than this size flourish, they usually can count on 

having the resources of larger Jewish centres nearby. In the 

Australasian context, the sheer distances between the 

isolated communities prevent this. Assimilation out of the 

community and migration to the larger centres decrease the 

already meagre numbers. In submitting a report on their life 

cycle statistics to the 1982 Triennial Conference of the 

ANZUPJ, · Adelaide,s Temple Shalom summed up the problem it 

faces: ·rt is a sad reflection of a difficult situation that 
25 

during that (three year] time there have been no weddings." 

These congregations face yet another problem besides the 

ones elucidated above: if someone is dissatisfied with their 

Liberal Temple, there is no other Temple to go to; such 

members simply drop out. The one Temple in town has the • 

awesome task of trying to appeal to everyone who is not 

Orthodox and inevitably pleases no one. While both Perth and 

Adelaide have full-time rabbis, the Queensland and New 

Zealand congregations will find it difficult to attract and 
26 

to support spiritual leaders. Nevertheless, these 

communities may yet become viable if there is a wave of 

immigration 'from such places as Russia, South Africa, or 

South America. 
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In evaluating Liberal Judaism in Australia, it. is 

useful to compare it with other examples of Progressive 

Judaism. A country which has much in common with Australia 

is Canada. .They share innate British conservatism, 

geographic vastness, and an ambivalence to America. Like 

Canada, Australia may also be said to be "one generation 
27 

behind the American degeneration." 

S i m i l ar i t i es between the two British Commonwealth 

nations' experience of Progressive Judaism might well then 

have been expected. Historically, Liberal Judaism in 

Australia 

Canada. 

mirrored the development of Reform Judaism in 

Although Canadian Reform began in the late 

nineteenth century, as late as 1953 there were only three 

Reform congregations in Montreal, Toronto, and Hamilton, 

matching the three Liberal Temples in Melbourne, Sydney, and 
28 

Perth. Today 20,000 of Canada's 325,000 Jews affiliate 

with the nineteen congregations that constitute the Canadian 

Council of Liberal Congregations, the northern region of the 
29 

Union of American Hebrew Congregations. 

According to the Canadian Jewish historian, Michael 

Brown, the urge to Americanize influenced the development of 
30 

Reform. The close proximity of the United States 

facilitated the importation of American rabbis, prayer books, 

and institutions. For Australia the sheer isolation hampered 

the transference of the Reform Jewish institutions. Up until 

recently, trips to Australia from America took several weeks 



by ship--even today, it takes over twenty hours to get there 

by air! Canadian Reform became part of The Establishment. 

Progressive Jews along with those from the more traditional 

Conservative movement, now outnumber the Orthodox, and many 

of the community's leaders come from Reform or Conservative 

backgrounds. For example, Rabbi Gunther Plaut of Toronto's 

Holy Blossom Temple has been President of the powerful 

umbrella organ, the Canadian Jewish Congress. In Australia, 

while the Liberals have assumed similar prominent positions, 

the highest offices inevitably fall to the Orthodox--although 

this is changing. 

In assessing the state of Reform Judaism in Canada, 

Arthur Grant, the Director of the Canadian Council of Liberal 

Congregations, noted the successes and failures of the 

move~ent--most of which could be equally applicable in the • 

Australian context: membership numbers are increasing, the 

quality of leadership is improving, and the public image of 
31 

Reform Judaism is improving. 

A unique aspect of the Canadian movement is the large 

number of rabbis produced, proportionally greater than from 

any other region of the Union of American Hebrew 

Congregations. Many of them return to Canada. Of course, 

Canadian rabbinic students have the distinct advantage of 

attending a rabbinic seminary within easy proximity of home. 

The Australasian movement has produced three rabbis with a 

fourth currently in rabbinic school, who have all returned. 

Perhaps the influence of Netzer will help to foster sources 

of dinkum rabbinic leadership. 
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Liberal Judaism in Australia (and its American 

counterpart) likewise shares many of the failures of Reform 

Judaism ln Canada. According to Grant, the Canadian Movement 

fails to teach the laity about Reform Judaism. Laity should 

be· grappling with the challenge of questioning instead of 

blindly accepting dogma. Reform Jews frequently fail to 

appreciate the positive points and overlook the fruit~ of 

their movement. This contributes to feelings of insecurity 

and a low self image vis~ vis the Orthodox. While some 

congregations actively pursue social action, little is done 

as a movement. Unlike the American Reformers which can boast 

about their -Religious Action Centre in Washington, D. C. and 

active Social Action Commission, "The map of Reform Jewish 

social positions in this country is a veritable wasteland, 
32 

populated by outposts of individual commitments.h Finally, 

the movement fails to reach out to the sixty to seventy per 
33 

cent of the Jewish community who are unaffiliated. 

of the above problems could have been stated 

truthfully about the Australian community. 
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Despite these failures, the future looks promising for 

both Progressive movements. Liberal Judaism is experiencing 

remarkable growth. The Australian Jewish community is 

tending to polarize between the Liberals and the ultra

Orthodox; the Anglo-Orthodox are losing ground in between. 

Or as Rabbi Brian Fox aptly remarked: "When the yeshivah 

takes over the Anglo-Orthodox synagogue, the number of 
34 

weddings increases at the Temple!" 

A Russian immigrant sums up his experience of being 

rebuffed by the Orthodox and welcomed by the Liberals this 

way: "My son was immediately accepted into pre-bar mitsvah 

class, and my wife and I, we had our chupah in the'presence 

of our children and friends. It was something denied us by 

the Soviet system, 
35 

and, I'm sorry to say, by Sydney 

Orthodoxy." Only a revitalized Judaism that is flexible 

and creative will help immigrants, dissatisfied Anglo-

Orthodox, and the unaffiliated majority to tread the "fragile 

border dividing Yiddishkeit from assimilation." 

If Australian- Progressive Jewry finds its own 

distinctive character suitable to the local conditions, then 

it can flourish in the major centres. The ability to develop 

a strong and native leadership holds the key. The philosophy 

and practice of dinkum Liberal Judaism have the 

potential to create a dynamic future for the Jews of 

Australasia. 
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APPENDIX A: Reform Judaism Editorial, The Hebrew Standard 

16 January 1925 

\.ti;SR~ 
j }Tl-IE ONL:V ' JEWISH , WEEKLY 

I
'', NEWSPAPER ''' ' 

! ~RINTED ,•,:·1111 AUSTR:ALASIA 
( :::1, ,, ; 

~; l!ffl.b■eription ••••• , . • • • 10/6 per year 
~bed Every ··Friday fo the IDtereetil 

or .Australian Jud~ism 

REFORM 

THE HEBREW STANDARD. 

JUDAISM. 

During the past twelve months, this subject h'as been more in the public' eye 

than ever before, and again, as In all such discussion in the past, the opinion has 

been almost unanimously against those violent ch~nges in Jewish rites and cere

monies which have come to be the distinguishing mark~ of refom or, as It is some

thing called, Liberal Judaism. 

The Jewi6h people is a conservative people, violent changes of all kind have 

even been fiercely resisted, and the new has always been treated with suspic,ion; 

but in spite of these cautious traits in our general outlook, we have never been at a 

standstill and Judaism has ever been a live·religion, with those two characteristics 

of the living, the power to breathe and the power to grow, 

The Synagogue service, as It is cond'ucted In the Great Synagogue, Sydney, 

or in any other modern orthodox Synagogue, differs from the· service as conducted 

by our brethren only a generation ago 1n many lmpoMant features, and we venture 

to affirm, that not one wonshlpper in our Synagogue, though he might pride himself 

on being ultra-orthodox, would tolerate for a moment, the service as practised in 

our Synagogues but one hundred years ago. 
'>1i 

We must all recognise that changes there must be in our religion, as there 

must be in anything that lives-and Judaism surely is a living religion-but all 

changes, all reforms must be tested and retested, and must gain the approval of the 

majority slowly evolving ,frqm present usages and customs. 
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APPENDIX B: "The Reform Movement" Editorial, 

The Jewish Herald tea. 19301 

011 Jftle 11t all fradi11q !,o,,(slails 11111:f' Rni/,way Statipm. 

THE REFORM MOVEMENT 

· · 'Th·e n~Vf~: · ~hich. ha5 just c~me 
fo h'and, of +h~ est~blishment. of 
a- Reform Syncigogue in. Mel
bourne will ·come as a great sur
prise to our read~rs in all States. 

EDITORlA6 .. 
practice for chorister~ to ride .to 
Synagogue · on the ~abl:iath I 

· Here ln . .Austr'alia. this· would 
call . for no special comrren't, and 
indeed, this particular practice is 
not. confin~~ to choristers alone I 

tha~ la~k ofi~terest~and :the fact 
that Sof!le. of .ou·r .co-religionists 
have gone. so far as· to appoint a 

.Minister (we understand he is ac
tually on his way to Melbourne) is 
a pleasing de,monstration of their 
love• for th~ir religion and. their 

Further, it would be''-~nthinkabli rac~(- i :•. , ,:'. , .. > . ·, . 
Up-t6-date, · Ati•str~lia· has be~n for an/con~reg,1nt of an orthod~x :- : We '\~y~· · no··· qua.rr~I with any 

singularly : free · frqm _schisms .or ~ynagogu7 in L9~d~n to· a[low ~1s movemen-~ • which aims' a·+ satisfy
"splits" within .its camps •. This was . c,a, r _ to w. a,t for him . and pick h,_m_ ing. t_he_ religiou~ :· needs, 0_ f our_ 
due. -to -two main reasons. ·· t d th S up ou SI e e yna~ogue · ?" a br~threri-,-e-ven . -fhour1h those 

ffi i ( I j Th~ original. founders of the Sabbath or on cl J~w1sh Holiday. needs. diffor from -~Ur. own. 
~ ·1 communities in the capita! Yet it is often done: ~ere. in Aus- Further ·although the results' of the 
~ ·1· f Aust l'a w ~ 'o t I' t I th•· " nd" ·' , 1 c1 ·1es 0 ra I ere r- ra ta, no ~n y on e seco Reforr-D Movement in Engtand, in 
' ' thodox Jews of the . strict day of Holidays but even at the America . and on the Continent 

·==:_:==:_=_; '. ~onforming type-and in e.n.Wd eo•farteh·e+h··.e".rKeoflo·r·Neifd~rrec'.e' dset.rovitcfiee. indicate that they have· been n~ the main· no import ant de- IT]Oria successful in satisfying the 
par rure fr...-,m the strict ritual religious needs of, modern . youth 
was ever fNrmiHed, and conclusion · that this: q~esticin of than orthodoxy has been-in fact, 

(if The va:.t majority of our co- orthodoxy and reform is a relative it is claimed that they' have been 
rdigionis'is have been and one-relative not only as between far less ·successful-still it is an 
still are indifferent towards person and person, but relative atttempt to do something in Aus-

1• • · tt · also as between communi:J and I re: 1g1ou~· tT'la ers. · tra ia for our people never before 
§'·,:~-:- community. We are strict y or- attempted. · · 

Hence, the ritual practiced iri thodox to some communities yet 
most of our Synagogues conforms quite reform • to others. It may. be . that the· present. , 
to the orthodox kind with varia- moment-the: period of economic· 

,. Hons peculiar. t6 our own local There is, however, one satis- depression . thrc,ugh which the 
} coriditions-but which undoubted- factio~ -to be gleaned from· this country' is 'now passing-is hardly 
= ly 'indica+·e ",reform.'' For . ex- news-that ii that it ·does defi- the wisest'and most opportune oc-

•~ µmple, in ··a. recGnt issue of. the. nitely. pro~~ that Hie 'supporters ca~i~n--for ,this experimeriti b'ut it 
London Jewish . Chronicle there of this movement are at least not is certain that the Jewish people 

;'
8

_=:'=:,_::· ~"as an Editorial· complaining· of indifferent to· Judaism./. Nothing of ~ustralia Yfill watch with. evary 
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United Syna

0

gogues it, was the kills d community 11,1ore quickly this Mo.veme~t.-. ,' '. , ' j 
. ,.[ ' \ .. ' ,, ' ... · .' ' :, ·.~ ' . ~ .' '.. 

= G] 1111 :11111111111 II 111111111°1111tlll II lltll~IIIU;; .. ,.Oiu II I I I IU
0

lll~IUlt1UU UU•ltll 11 l1111 ll&1ll~lllll lllfll UI II ~UHi IIIIHIUII ,:,,. ~lltltllll Ullf~l;U·i,11'1111_J:ltllO~~tll
0

ll;UU~llll~ ......... ~:1,1 :-,~\-, .. ;0 '' 

131 
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JLJl]BlElRAlL S'YNAGOG1U]E 
or-r-1c1AL ORGAN OF JB 1UlLlLlElrllN MEU3OURNE. AUSTRALIA 

THE LIBERAL SYNAGOGUE. BETH ISRAEL. 

No. 1. 

A NEW VOICE. 

J ESS than six months ago Liberal Judaism in Mel
L bourne was an aspiration, an experiment still to 

be attempted. To-day a congregation has been 
formed, services have been established, and this little 
Bulletin is now issued in the hope that it will bring 
about a wider understanding of Liberal Judaism. Its 
aim is to present matter not otherwise available in this 
community, although there is an existing Jewish press, 
and, while reporting the activities of the congregation 
Beth Israel, to promote the development of Liberalism 
generally. 

Liberal Judaism does not set out to interrupt the 
Orthodox in their self-satisfying adherence to ancient 
customs; customs too often of no religious significance; 
customs •.vhich strike the questioner as anachronisms 
when exercised in a British community during these 
enlightened times, 

Why should we be forced to accept the dogma that 
religious interpretation is changeless; that what de
veloped in Palestine and the ghettos of mediaeval 
Europe has evolved, partly through the suffering it has 
undergone, to an ultimate, impregnable perfectibility; 
that, in a word, an ideal rirual has been achieved 
which is synonymous and co-equal with religion itself? 
We live in an era too pulsating with scientific achieve• 
ment, too challenging in its literary and philosophic 
tendencies, for us to escape the urge to question. 

To such as do question, and consequently weaken in 
the sincerity of their religious practices, has come the 
opportunity of satisfaction through Liberal Judaism
which is true Judaism relieved from the weighted over
growth of antiquated regulations. 

Liberal Judaism stands for co-ordination between the 
fundamentals of our ancient Faith and modern life. 
Rabbi Mark came here at the invitation of a small but 
enthusiastic group to help us to see things differently
lest we become unable to see anything at all in Judaism. 

What are the external innovations? Services are 
shortened, most prayers are in our vernacular language. 
an organ supports the choir. men and women sit to
gether, and men please themselves whether they cover 
or bare their heads. 

As in every other young movement, there is an urgent 
need for more members; but these are not sought from 
ai11ong. the existing members of the traditional syna
gogues, but from among those many Jews who at 
prl!~ent foil to obtain spiritual satisfaction from that 
other form of Jewish worship. Our very serious con· 
ccrn must incli.ne towards the children ,vho, through 
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the indifference of their parents, may be spending their 
most impres.~ionable years in an environment which en
compasses no form of spiritual atmosphere. We can 
accept, without question, that "Yorthy citizenship pre
supposes an ethical foundation which in its turn is de
pendent on some cultivation of the spiritual side of 
man's nature. 

The Liberal Synagogue Beth Israel does not sponsor 
any rebellious movement; there is no suggestion of 
wilful disregard of all tradition. Some traditions and 
customs possess beauty which raises them to a plane 
worthy of regard as being inseparable from religion 
itself. No one but would urge, for instance, the continued 
veneration for the Friday evening meal; the family 
gathering, the lighted candles, the serene atmosphere, 
the "something different" to other evening meals. The 
Liberal Synagogue does not hold its evening service on 
Friday solely because Friday is not a convenient even-
ing for communal worship. ., 

It is important to realise that Lihf'ral Judaism has 
been established in Melbourne, and that a permanent 
congregation has been formed. · 

Services are held in the Memorial Hall, St. Kilda, on 
Saturdays at 11 a.m., and on Sundays at 7.30 p.m. 

CARLYLE AND DISRAELI. 

M. J. Landa, in the "Jewish Chronicle" (Lon
don), recalls the story of Carlyle's "ShQOting 
Niagara" and its sequel. The Sage of Chelsea 
thundered against Disraeli's Reform Bill of 1867. 
"A superlative Hebrew conjurer," he wrote, "spell
binding all the great lords, great parties, great 
institutions of England to his hand in this manner 
and leads them by the nose like helpless, mes
merised, somnambulant cattle to such issue." 

Seven years after this outburst Disraeli became 
Prime Minister. Very early in his administration 
he offered Carlyle the honour of knighthood with 
a pen3ion ,vhich would enable him to sustain the 
proffered rank. Carlvle refused on the score of 
his age, but was deeply touched. He told a friend 
that "the letter of Disraeli was flattel'ing, generous 
and magnanimous; his overlooldng what r have 
said and done against him was great." And the 
histol'ian, Froude, drew the moral. "Accept such 
honour he could not; but he was affected by the 
recognition that of all the English ministers, the 
'Hebl'e\v conjnror' was the only one one who had 
acknowledged his services to his country." 
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2 THE LIBERAL SYNAGOGUE .BULLETIN 

PROGRAMl\lE OF DIVINE WORSHIP 

For February, 1931. 
List ol Sermon& to be given by Rabbi Je,•ome Ma.rk, M.A. 

Sat., Feb. 7th - "The Ten Commandments,'' 
(Biblical portion, Exodus XX.). 

Sun., Feb. 8th-"Priest and Prophet." 
Sat .. Feb. 14th-"The Waters of Life." (Biblical 

portion, Exodus XXIII.•XXIV.). 
Sun., Feb. 15th-"The Spiritual Aspect of Per

sonality." 
Sat. Feb. 2lst-"The Sanctuary of the Lord." 

(Biblical portion, Exodus XXV.). 
Sun., Feb. 22nd-"The Jew as an Idealist." 
Sat., Feb. 28th-"Leade1·s Without Followers." 

(BilJlical portion, Exodus XVII.). 
Sun., :\fa1·. 1st-Special Purim Service. 

+e-11'111......,IICI ,1 II ---!111-1111-•-----~-1111-11111.,..,,,l!e-cict_llll_lttl_lllt 
i I f A. H. SPENCER PTY. LTD. I 
1 NEW, SECONDHAND & RARE BOOKSELLERS 

1 Hill of Content 

:

•:: 86 BOURKE STREET EAST, 
MELBOURNE, C. 1. 

Tel., Cent, 8856 "Books wind into the heart." 

• No pursuit in life is as delightful as the gathc:r
lfl ing together of a collection of books that is one's 

very own! In many book shops it is necessary to 
wade through much scock of an insignificant char, 

:,1 acter in order to find one gem. How different J.t 
the "Hill of Content" Bookshop, where every 
book is worth while. Come here and dream, and 1 
hear the gods walking in the woods. Politicians? I 
Forget them and their paltry scheming. Come to ':ti 

the "Hill of Content" and have speech \Vich your• 
self in meditation. So shall the shoutings and 
schemings of false leaders become dimmed and be ! 
forgotten, and the message the peace of our book· I 
shop ,1vill strike into your soul is that truth shall I 
prevail. ! 

+-·------------------------,+ 
Announcements 'w'edding Invitations 
Invitations Visiting Cards 

efsonoft; 
NOTEPAPER 

obtninnble only from 

PEACOCK BROS. PTY. LTD. 
FINE PRINTERS 

Ne.al'ly opposite Menzies' Hotel 

Peacock Hous'e, 490 Bourke St., 
MELBOL'RNE ' 

An int~restinbl' brochure al nutogn11>hed samnles, showing how 
celebrated women exp,•ess thei1· individuality in Notepnpet·, 

wm be sent free on request. 
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THE FATE OF A PROPHET. 

(Being a Sermon delivered by RablJi 
Jerome Mark during January.) 

I T is a~ old truism that the fathers condemn 
the prophet to a martyr's grave. and the 
children erect shrines over his tomb. Through 

pain and disappointment the seer is permitted to 
rise to the noblest heights of inspiration; anguish 
of soul purifies his vision. Walking through "the 
valley of the Shadow of Death." the Psalmist in
dites the twenty.third Psalm. 

It seems to be the common trngedy of all who 
dedicate their lives to human salvation. \\'ho con
sec1·ate their vision to relieve the anguish of m:m
kind. Like ~doses, they are th wartecl, be1·eft of 
light and hope, the tyrant remains deaf, incl'eas
ing· the burden of the oppressed, who must make 
bricks without straw. Sooner or late1· they all 
ask, with Moses: "Lord, wherefore hast Thou 
dealt ill with this people, why hast Thou -;ent 
me?" Or, with Job, they utter the most despair
ing cry of all literature: "Wherefore is lig-h t 
given to him that is in misery?" 

Israel's very history is a chronicle of such 
frustation. Well might we say with the Psalmist: 
"I am all peace; but ,vhen I speak, they are for 
war." 

Hov,' long must we bend our back under the 
yoke and turn our cheek to the smiter'? Ho,v 
long before our centuries-old martyrdom will bear 
the only fruit for which we hope? Namely, the 
fruit of righteousness shall be peace. Or, will the 
fate of the prophet foreve1· be frustration and 
disillusion? 

If our faith is firm and our conviction unyield
ing that there is a Righteous Judge of the 
Universe, then we dal'e not give way to deo1pair. 
Moses ultimately triumphed. If Moses failed to 
enter the Promised Land, he was still permitted · 
a vision of it from the heights of Mount Nebo. 
The fire within the prophet's soul never permits 
him to lose. courage. He prefers, with Moses, the 
freedom of the bleak desert to the fleshpots of 
Egypt. 

As a prophet people, Israel has learned patience. 
Their keen vision taught them that "Though the 
mills of God grind slowly, they grind exceed~ ' 
ing-ly fine." The divine plan of universal creation : 
must find its \\'ay, although a thousand yea1·s in:, 
the sight of infinity is as but yesterday, as a 
watch in the night. 

This is esperially the hope and the self-imposed 
task o.f Liberal ,Judaism. Our interpretation of· 
religion is not simply to possess a more purified 
and a more attractive faith. Ours is a return to 
p1·ophetic l\fonotheism, which imposes upon us the 
obligation of being a light to the nations. At this 
period new values are being established, new in~

1 

spiration is sought. This is a most critical era.I 
for nll the nations of the world. Where can man-: 
kind find a new inspiration if not in the ancient: 
storehouse of its spiritual treasury? Nations will 
yet learn to walk by our light, for "out of Ziod 
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shall go forth the Law, and the ,,·01·d of th(; Lord 
from Je1·usalem." 

Liberal Judaism in our midst must rekindle the 
ancient fil'es of prophecy. Let not the martyl'dom 
of our past 1•ankle within us. But let the true 

'prophetic spirit of which we are the heirs and 
guardians speak forth in divine words of human 
Jove and brotherhood. Leave the outcome to 
Providence, Our fates, as prophets, lie in God's 
hands. Dut our dedication and om· work will live 
most gloriously. 

COMMUNITY NEWS. 
In appreciation of her services as the 01·1gm

ator of the existing Liberal movement in Mel
bourne, ~frs. Ada Phillips was, at a General 
::\feeting held on December 7th, 1930, appointed 
an Honorary Life President of the Liberal Syna
g·ogue Beth Israel. At the same General :Meeting 
the following Board of Management was ap
pointed to act until the First Annual General 
Meeting :-President: Mr. E. S. Levinson. Vice
Presidents: Dr. M. D. Silberberg, Mrs. H. Cohen, 
Treasurer: Mr. S. P. Ellis. Members: Dr. Isa
bella Phillips, Mr. S. Keith, Mr. W. Kino, l\Tr. H. 
W. Levy, Ml!. H. Rothberg, Mr. V. Simmons. Hon. 
·secretary: !-riiss M. Phillips. 

At a meeting of the Board of Management it 
was decided to invite Dr. S. Phillips to join the 
Board. Dr. Phillips, who has actively helped in 
the movement, has accepted the invitation. 

Rnbbi and ::.\frs. Mark and their two daughters 
are staying at "Elenara," Fitzroy Street, St. 
Kilda. 

Mr. and :Mrs. E. S. Levinson have invited mem
bers of the congregation of the Liberal Synagogue 
Beth Israel to meet Rabbi and l\Irs. Jerome l\'fark 
at a Reception at their home in Kew on Saturday 
afternoon, 7th February. 

Mrs. G. Rothberg and Mr. H. Greenberg are 
presenting the Synagogue with a Sefer Torah. 
Mr. H. W. Levy and Mr. H. Rothberg are donat-
ing a Pulpit Bible. . 

Thanks are extended to Mrs. Hayes for the 
Bridge Party held at her house, which was the 
first private function organized for the benefit of 
the Synagogue funds. Over £12 was raised 
thereby. 

Members will express their sympathy with Mrs. 
Hnrl'is, one of our congregation, in her recent 
bereavement. 

The Bridge Evening held at Carlyon's Hotel on 
December 13th proved a social and financial ::;uc
cess. The efforts of the committee and of Dl·. 
Polack, ,vho conducted a Dutch auction, were 
much appreciated. 

During the last few weeks many visitors from 
o~her States have shown interest and app1·ccia
hon of our services. Visitors have included Sir 
Lewis Cohen (Adelaide) and Rev. Isaac Morris 
( ~ ewcastle). 

Enquiries 1·egarding the Liberal Synagog·ue 
BJth Is1·ael can be made to ::\Iiss M. Phillips, 184 
Watt1etree Road, Malvern, S.E.4. Tel., U .2925. 
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j "THE SECRET OF BRIGHTER KITCHENS ... " i 
l HSILVAn SINKS I I I 
• w 
I MADE FROM I 
j MONEL METli.L, SILVEROID, WHITE MET.o\L j 
j 1. Need no scrubbing. j 
1 ~- Do not stain. 1 l 3. Sturdy construct:011. Guaranteed against deicct1vc l · 
I workmanship. I 
•, 4. Do not chip like porcelain or enamel sinks. j 
1 5. Practically indestructible. 1 

I 6. Absolutely hygienic. labour saving, and an adornment I 
1 to any kitchen. j ! ; . Can he readily fitted co replace yom present unsiµh:!v 1

1 I sink. 
1 j SEND FOR A BEAt:TIFULLY ILLUSTRATED C\TALOC:l'E I 

j WITHOUT OBLIGATION i . ---- ' 
I I 
j R.H. MYTTON & CO. PTY. LTD. j 
j 125 YORK STREET, SOUTH MELBOURNE, S.C.5. j 
1 Telephone, M.1183 1 
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lAftlYiE PEARLS 
Certified Creations by Crat'ts, 
men who are conscious of the 
beauty they create. 

Perpetually guaranteed. 
Necklets from £"1./2/· for 16, 
inch length. 

A full range of other artistic 
Jewellery now being displayed. 

"LAFAYE"· 
Block Arcade (Collins Street entrance) 

MELBOURNE, C.l. 

·-+•---·-·--------·------------------_,_+ i l 
I HAPPINESS REGAINED I 
I I 
j Fretful, worrying, sleepless nights are over now J 

baby has Prescription (Humanised) Glaxo l 
with its adJe<l "Ostelin" Vitamin D. 

The bones, teeth and constitution your baby is build· f 
ing ~O\V have to lase him all his life. Do not 1 

expaimcnt. :•:' 
Prescription (Humanised) Glaxo contain, the ri)Z!:c 
materials in the right yuantity to huild ,ound bone. 
yuality teeth and a strong consticutwn. 

ASK YOUR DOCTOR 

PRESCRIPTION 

GLAXO 
Hurnanl!ed and Moderni,ed with add1•d "O•telin" 

I 
i 
I 

I 
! 
I 
I I Vitamin "D." I 

• I +111 _______ .,._,__ ... _,__,.._Mll_ll!l_"~-111-•-Wl-tffl_..., ___ ,+ 

, 
\' ; 



4 THE LIBERAL SYNAGOGUE BULLETIN 

RELIGIOUS SCHOOL. 
At the opening of the Religious School on 

October 26th, there was an attendance of 21 
children, who were divided into three classes. in 
charge of Rabbi Mark, l\Iiss Jacobs and Miss 
Pyke. The names on the roll had increased to 49 
\Vhen the school went into vacation in December. 
This splendid increase will necessitate the forma-
tion of further classes. . 

The presence of Mrs. E. S. Levinson, who· has 
consented to act on the teaching staff, is a 
valuable addition to its efficiency. 

The schedule includes instruction in Bible, 
Jewish History, Jewish Religion and Ethics, as 
well as an Elementary Course in Hebrew. 

Althoug·h it is anticipated that the school will 
re-open on Sunday, February 15th. a definite an~ 
nouncement on this point will be made at one of 
the forthcoming services. 

HANUKKAH PLAY. 
A hig-hly creditable performance of a morality 

play, "The Enemies of Israel," was presented as 
a Hanukkah Entertainment by the children of the 
school on December 21st. The success of this 
was largely due. to . Mrs. Levinson and l\'.Iiss B. 
Simmons. 

ANSWERS TO QUESTIONS. 
During the Sunday Night Discussion Hours 

questions may be asked, which are ans,Yered by 
Rabbi :Mark. Some of these will be quoted as a 
regular section of the Bulletin. 

1. Is Judaism a Nationality or a Religion? 
It is undoubtedly both. The theory of the purity 

of blood of any race has been exploded by the lead
ing scientists. There is no Jewish National ex
istence to-day in the accepted term of nationhood. 
It is, consequently, only our religion which gives 
us the stamp of individuality and differentiates 
us from other peoples. In the political interpreta
tion of nationality Sir Isaac Isaacs is entirely and 
solely an Australian. But our Jewish religion is 
a spiritual entity. consequently requiring a body 
for its articulation. As they e::-..-press and carry 
the ideal of our faith, the Jewish people form a 
spiritual nationality, requiring no territory or 
flag. The ,vorld is our home, and the Bible our 
flag. 

2. Is Liberal Judaism in favor of mak111g 
proselytes? 

All of Judaism is in favor of proselytes. ~Ve 
dare not refuse anyone admittance to our fel!o\v
ship who seeks for it with purity of heart acid 
sincerity of pm1)ose. 

This is not Liberalism or Orthodoxy. This is 
traditional Judaism from the very days of Abra
ham, whom the Talmud compliments ·with the 
n~me of "Ger Tzedek." the Proselyte of 
Righteousness. Ruth, a woman of :;\foab, ,,.,.as 
David's great-grandmother. Abrv.ham and Sarnh· 
~re 1•epol'ted in our sacred traditions as engnged 
in making· convel'ts. The N' ew Testament speaks 

of JeYvish missionary efforts and zeal. Many of 
our great and noble teacherf:. were men and 
women who embraced Judaism in adult life. 

3. Do you believe in the Ten Commandments, 
and the manner of their revelation to 
Mo:;es on Sinai? I 

It is not a question of how they were reve:1led. 
They are certainly of divine inspiration if they 
retain their inspirational value to us, regardless 
of the exact history of their revelation. As to 
whether I believe in them, I must say that I 
rather try to obey them and to live up to their 
injunctions; for they constitute the basis of all 
human morality. · 

-!. If we give up cel'emonies, cu:-;toms and ob
servances of traditional Judaism, whv not 
join the Unitarian Church? · , 

I am a "Jewnitarian," not ·a Unitarian. Liberal- ; 
ism has not discarded everything that is charac- { 
teristically Jewish. · We retain Sabbath, Holy ! 

days and festivals. We retain Hebrew in our 
ritual, We retain the Covenant of Abraham. As 
a matter of fact, we retain so much that it is 
easier to record the few things which we regard 
as obsolescent and uninspiring. 

We are not Unitarians, because their historical 
anc! traditional background is Christian, while we· 
are most Jewish in essence. The only break v,rith 
the Orthodox Synagogue to which we o,vn is in 
regarding ceremonies not as ends in themselves. 
but as means of discipline to train us in spiritual 
obligations. We retrace our religion to the v:sion 
and the demands for svcial and ethical righteous
ness as taught by the prophets of Israel. Nor do 
we abrogate any time-honored ritual custom or 
ceremony-we merely refuse to insist on those 
which have outlived their usefulness. 

5. Why do we step back three paces at the dose 
of the Kaddish prayer? 

When we recite the Kaddish prayer, and the 
eighteen benedictions, we regard ourselves especi
ally as standing before the divine ::vlajesty. When 
leaving royalty one bows one's way out b~ck
wards. 

FROM THE OVERSEAS PAPERS. 
The King of SYveden personally presented the 

Nobel Prize for medicine to Professor Lanstdner 
in the presence of the Cro-wn Prince and minis
terial and diplomatic representatives. 

Permanent police h.we now been appointed to 
keep order at the Wa1img Wall, in Jerusalem. 

A pi1grimage in twentieth-century comfort may 
soon rank among the attractions for tourists. The 
King David Hotel, which was opened in Jerus~t:em 
last December, by the syndicate which controls, 
among others, Shepherd's Hotel in Cairo, contains 
200 bedrooms, each of which is fitted with run
ning water. There are 1~0 private bathrcom,~. 
Tennis courts are an aclinnct, and from the iront 
of the hotel there is an extensive view of the 
Jordan Vnlley and the Dead Sea. 

Wholly set up and printed in Austrnlin bl' Pe1Lcoclc Bt·os. Pty. I.td., •186.,100 13ourko ::iL., Mc!boul'ne 



LIBERAL SYNAGOGUE BETH ISRAEL 

Hon. Life President: 

lVIRS. ADA PHILLIPS. 

President: 

MR. E. S. LEVINSON. 

Vice-Presidents: 

MRS. H_. COHEN, DR. M. D. SILBERBERG. 

Hon. Treasurer: 

MR. S. P. ELLIS. 

Hon. Secretary: 

MISS M. PHILLIPS, 
184 Wattle Tree Road, Malvern, S.E.4, Melbourne. U 2925. 

Members of Board of Management: 

MR. S. KEITH 
MR. W.KINO 
DR. S. H. PHILLIPS 
MR. H. ROTHBERG 

DR. I. A. PHILLIPS 
MR. H. W. LEVY 
DR. J. POLACK 
MR. V. SIMMONS 

Hon. Auditor: 

lVIR. I. S. ALEXANDER. 

Hon. Solicitor: 

:i.\IR. S. I: SILBERBERG. 

Minister: 

RABBI JEROME MARK, M.A., 
Marne Court, Marne Street, South Yarra, S.E.1. Melbourne. 

Win. 720. 

-~ 

:i:::o 
'1:1 

' '1:1 
First Annual Report and Balance-Sheet ~ 

OF THE 

LIBERAL SYNAGOGUE BETH ISRAEL 
YEAR ENDING JULY 31st, 5691-1931. 

Ladies and Gentlemen, 

0 
txJ 
X 

0 

• 
:i:
:::, 
:::, 
C: 

The Boar9- of Management of this Congregation has Ill 
much pleasure in submitting its first Annual Report. ..., 

At a meeting held on Sunday, October 12th, 1930, it ~ 
was resolved that a Liberal Congregation be established in 'O 
Melbourne. This achievement represented the culmination ~ 
of the efforts of the Organising Committee, which had been c-t 
functioning since August 9th, 1930. 0 

Those who acted on the Organising _Committee were:-· tt. 

MRS. ADA PHILLIPS .... President. ~ 
MR. S. P. ELLIS .......... Treasurer !I) 

MISS lVL PHILLIPS . . . . . . . . Secretary 
Messrs. E. S. LEVINSON, W. KINO, L. 
VAN STRATEN and H. SAMUELSON. 

t"' .... 
tr 
!I) 

By Resolution at a General Meeting held on Sunday, ~ 
December 7th, 1930, it was decided that this Congregation I-' 

be known as THE LIBERAL SYNAGOGUE BETH ISRAEL. 
00 

The same meeting appointed a Board of Management ti 
to function until September 1st, 1931, and also adopted a Ill 
Constitution. 'g 

The office:.bea:rers were then· elected for the ensuing~ 
year, and Dr. S. H. Phillips, who had presided most capably !I) 

on behalf of Mrs. Phillips vacated the chair in favour of the tel 
newly-elected President. - co 

The first act of this Board of Management was to ~ 
unanimouslv elect Mrs. Ada Phillips as Honorarv Lifa 
President of the Congregation in grateful appreciation of~ 
her activities as pioneer of the Liberal Movement in Aus- '"S 
trnlia. % 

Since its inception this Boanl of Managerne1it has held~ 
ten committee meetings, at which the attendance of it~ 
members was as follows:- ~ 

MRS. ADA PHILLIPS (Hon. Life President) 
MR. E. S. LEVINSON (Presidentj .... 

(now on leave of absence). 

10 
7 
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DR .. JL D. SILBERBERG (Vice-President) 
MRS. H. COHEN (Vice-President) .. 
lvIR. S. P. ELLIS (Treasurer) ......... . 
MISS lVI. PHILLIPS (Hon. Secretary) ... . 
lVIR. H. W. LEVY . . . . . . . . . . . . . . . . . .. . 
MR. W. KINO ......... . 
MR. H. ROTHBERG . . . . . . . . . . . . . . 
DR. ISABELLA PHILLIPS . . . . . . . . . . 
MR. S. KEITH . . . . . . . . . . . . . . . . . . . 
DR. S. H. PHILLIPS (now in Healesville) 
DR. J. POLACK (joined Board in April) 
lVIR. V. SIMONS . . . . . . . . . . . . . . . . . . 
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Our Membership· comprises 110 financial members,. 
and there are several ladies and gentlemen not included in 
this list making yearly donations. 

Divine Worship has been held regularly at the 
Memorial Hall, St. Kilda, every Saturday morning at 11 . 
o'clock, and every Sunday evening at 7.30 o'clock. All the 
important Jewish Holy days have been observed, and the 
attendances on all occasions have been most satisfactory. 
These services have been splendidly directed under the abJe 
leadership of Rabbi Jerome Mark. 

The Board takes this opportunity of expressing its appre
ciation to Rabbi Mark for his intellectual and eloquent· dis
courses, as well as his general conduct of the impressive 
services. 

The generous donation of a handsome Pulpit Bible, 
dedicated on July 5th, 1931, the gift of Mr. H. W. Levy and 
Mr. H. Rothberg, we appreciably record with our thanks. 

To Mrs. G. Rothberg and Mr. H. Greenberg our sin
cerest thanks are due for the promise of a Sepher Torah to 
be donated in memory of their late father. 

In the meantime our· services have been complete 
through tl)e courtesy of Mr. S. Schwart?: in permitting us 
the use of his Scroll. 

vVe also tender our thanks to Mrs. Minnie Harris and 
Mrs. Ada Phillips for their gift of coir matting. 

The Reports given below from the various sub-commit
tees will convey to you how widespread our activities are 
becoming. 

:, 

.REPORT OF RELIGIOUS SCHOOL SUB-COMMITTEE. 

The Religious School opened on Sunday, October 26th, 
1930, with an attendance of 21 children. At the close of July, 
1931, the number enrolled had increased to 60. Many of 
these children-of ages ranging from 9 to 14 years-had not 
previously received any religious :instruction whatever, and 
this fact added very materially to the difficulty of organising 
the school. The curriculum includes instruction in the 
Bible, Jewish History, Jewish Religion and Ethics, with a 
sp~dal course in Hebrew for those· desiring it. 

. Rabbi Mark has had chal"ge of the school, and the 
teachers have included Miss K. Jacobs, Mrs. E. Levinson, 
Miss M. Pyke, Miss B. Simmons, Miss J. Simmons, Mrs. 
Mark and Mrs. lVI. Silberberg-to all of whom the warmest 
thanks of the congregation are due. 

The sub-committee wishes also to mark its appreciation 
of the services of Mr. Hawley, who has regularly attended 
the school sessions and has added considerably to the edu
cation of the children in Jewish music. 

We wish further to record our grateful thanks to those 
ladies and gentlemen who have assisted so willingly in the 
transport of the children. With the increase in the number 
of children the difficulty of transport became extremely 
acute, and the assembly time was altered from 10.30 a.m. 
on Sunday to 2.45 p.m. This change was instituted on July 
12th. For the four months prior to this the average.month
ly attendance had been 80.7•%, but during July it fell to 
69.1 ~~. Much of the decrease in attendance has been ac
counted for by seasonal ailments. Still, it may become 
necessary to effect a further adjustment. 

During December the children presented a Chanukkah 
play in a very capable manner. The success of this was 
largely due to the efforts of Mrs. E. Levinson and Miss B. 
Simmons. The organisation of the Religious School helped 
materially towards the success of the Community Seder 
Service. 

On May 24th the first Liberal Confirmation Service in 
Australasia was held. Twelve children were confirmed:
Ella Ciddor, Norman Ciddor, Emanuel Greenberg, Marie 
Keith, Peter Jacobs, Anthony Levinson, Rosalie Myerson, 
Valda Myerson, Margaret Polack, Peter Polack, Elise Roth
berg and David Simmons. They had been most ably pre
pared by Rabbi Mark, and the ceremony compelled the ad
miration of those privileged to witness it. The confirmants 
subsequently organised themselves, under the guidance of 
Mrs. Mark, into an Alumni Club, ,vhich will become the 
nucleus of a junior congregation. 

~ 
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The production of Chanukkah aml other plays imbues 
in the children the true spirit of Jewish loyalty, and to fur
ther that end we have in preparation an entertainment in 
connectiGn with the Nev; Year Festival. The children .are 
also being prepared to participate in a special Atonement 
Day Service, and one for the Feast of Tabernacles. 

During the year Rabbi Mark has conducted a teachers' 
training course, for the better equipment of those who act 
as instructors in the school. 

The distribution of prizes, which have been kindlv 
donated by memters of the congregation, will take place on 
the afternoon of Sunday, October 4th. 

Respecth·ely submitted, 

Rabbi Mark, l\L Levinson, I. A. Phillips, 
G. Rothherg, M. D. Silberberg-Committee. 

REPORT OF PH_ILANTHROPIC GROUP. 

The Sewing Circle formed in connection with this 
congregation has held fortnightly gatherings at the 
home of Mrs. Phillips. In order to raise funds to 
procure material for the continuance of this good 
work, Mrs. Phillips held hvo card afternoons, one 
in conjunction with JHrs. Minnie Harris. The first realised 
£9, and the second £12 5. -. Parcels for distribution were 
forwarded to vairous groups, and letters of acknowle~gment 
were received from Mrs. R. Hallenstein, lVIiss Salmon and 
Miss Edith Onians, of the City Newsboys Association. 

Mrs. Phillips wishes to record her appreciation of the 
excellent services rendered by the ladies who have worked 
so cheerfully in this connection. 

The amount collected on behalf of the Hospital Sunday 
Appeal was £6,14/-. The amount collected for the Blind In-
stitution was £106/17/6. · · 

ENTERT AINJHENT SUB-COMMITTEE. 

During the year this sub-commitee, consisting of the 
following ladies and gentlemen, have worked at great pres
sure. 

lVfrs. H. Cohen, Mrs. iVI. D. Silberberg, Mrs. H. W. Levy, 
Mrs. S. Keith, Mrs. V. Simmons, Miss M. Phillips. 

Dr. J. Polack, Mr. S. P. Ellis, lVIr. H. W. Levy, lVIr. R. 
Cashmore, l\lr. H. Rothberg, Dr. L. Phillips. 

i l
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Their first effort was a bridge evening at Carlyon\;, held 
in December, 1930. This proved a very ·successful function,· 
and was followed by others of an equally sociable nature, 
including a Purim Bal Masque, a Purim picnjc for the chil
dren of the Religious school, a Community Seder Servic,:; 
and Dinner, and recently another bridge evening at Car
lyon's. 

Of these functions the Seder. celebration, held on the 
First night Passover, was the outstanding success. 14-1 
guests attended, Rabbi Mark officiating, and the Choir
Master leading the singing. It is hoped to make this ser
vice a yearly fixture in our Liberal calendar. . . 

This sub-committee expresses its sincere thanks to the 
following ladies who held card parties in their homes :-1\frs. 
Hayes, Mrs. Lednson, Mrs. H. Cohen, Mrs. E. Levy, Mrs. E. 
Kaye and Mrs. Keith, in conjunction with lVIrs. M. D. Silber
berg. 

It is the desire of this sub-committee to form a dramatic 
circle. 

At the result of the Confirmation Service the recent 
Confirmees have formed an Alumni Club, and we wish them 
every success. 

The Choir, consisting of Miss Gibbs and lVIr. R. Rad
cliffe Hawley, as organist and choir-director, has done 
excellent work, and we are most grateful for their voluntary 
services during the Holyday Season of 1930 to the following 
ladies :-Mrs. H. Frankel, Mxs. V. Simmons, Mrs. S. Ben
nett, Mrs. lVI. Coveney, Miss D. Levin, Miss F. Menk Meyer. 

The Location sub-committee has made strenuous endea
vours to find suitable and permanent premises for holding 
our worship-so far without success, although hopes are 
entertained for something tangible in the near future. 

During the year the publication of an official organ of" 
this Congregation, entitled "The Liberal Synagogue Bulle
tin," was undertaken, and this magazine has proved both 
valuable and popular. Our grateful thanks are due to 1\-Ir. 
Alan Gross as editor. 

To our Hon. Solicitor, Mr. S. I. Silberberg-, and our Hon. 
Auditor, Mr. I. S. Alexander, we express our gratitude for 
their valuable ,vork and assistance. 
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The Celebration of Anzac Day w.as observed in a most 
fitting manner. For the occasion we were fortunate enough 
to secure the Hon. Colonel Harold Cohen, lVLL.C., as guest
le<.:t urer in our pulpit. Colonel Cohen delivered a most 
interesting discourse, which ,vas greatly appreciated by the 
large audience. 

The Board of Management desire to express their 
thanks to Dr. Claude G. lVIontefiore, The Hebrew Union Col
lege, The Union of American Hebrew Congregations and 
The Central Conference of American Rabbis for the pub-
lications they have forwarded to us. 

The Board wish to convey their deep indebtedness to 
The World Union for Progressive Judaism and The London 
Liberal Synagogue, also their personal gratitude to The 
Hon. Miss Lily H. Montagu, Rabbi Dr. Israel l\fattuck, and 
to Mr. W. Ah Ket of Melbourne, for their interest in this 
movement. 

The Board of Management feels that the Foundation 
Year of the Liberal Synagogue has more than fulfilled ex
pectations, in spite of the difficult economic period through 
which we are passing. 

Liberalism has made an appeal to many co-religionists 
who were, to put it mildly, becoming disinterested in ortho
dox organisations. It makes for full spiritual satisfaction, 
and offers a religious service which has delighted all partici
pants. 

Launched under the auspices of the World Union for 
Progressive Judaism, now the time arrives when the leading 
strings must be cut, and we must rely on our own strength. 
To fully establish the movement we need your enthusiastic 
support, your moral encouragement and guidance. If you 
are in sympathy with us, we need in addition your financial 
assistance, however small-it will aid us in our efforts to 
maintain the work. 

Bring your friends to the services, and let them see 
and feel for themselves what Liberalism stands for, not 
only as a i·eligious entity, but also give them the opportun
ity of becoming conversant with Jewish literature, history, 
culture and ethics. 

E. S. LEVINSON, President. 
lVI. D. SILBERBERG, Acting President. 
M. PHILLIPS, Hon. Secretary. 
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MEMBERS FOR THE YEAR 19:30-19:H. 

}fr. L. L. Aarons 
}fr. S. Abraham 
)fr. C. Abrahams 
i\Ir. A. A. Bancroft 
l\'Irs. A A. Bancroft 
Miss Mary Bloustein 
i\'Ir. R. Cashmore 
Mr. L. Ciddoi· 
11rs. L. Ciddor 
Mrs. H. Clements 
Mrs. M. Coveney 
:t\-Ir. E. B. Cohen 
:.\Ir. H. Cohen 
:i\frs. H. Cohen 
i\Ir. M. Cohen 
Dr. C. Ellis 
Mr. S. P. Ellis 
Mrs. S. P. Ellis 
:.\Ir. H. Frankel 
:.\frs. H. Frankel 
::Hiss N. Gans 
}Ir. M. Van Gelder 
Mrs. J. Goodheim 
Mr. A. Gross 
Mrs. L. Gross 
Miss N. Gross 
Mr. H. Greenberg 
Mrs. H. Greenberg 
Mrs. M. Harris 
Miss R. Harris 
Mrs. F. Hayes 
Mr. V. Hyams 
Mrs. V. Hyams 
i'llrs. J. W. Isaacs 
1Ir. W. B. Isaacs 
Jfrs. W. B. Isaacs 
l\Irs. T. Isaacson 

Mrs. P.A. Jacobs 
Miss K. Jacobs 
Mrs. F. Johnson 
Mr. E. Kaye 
Mrs. E. Kaye 
Mr. G. Kaye 
Mr. S. Keith 
Mrs. S. Keith 
Mrs. E. Kino 
Mr. G. Kino 
Mr. W. Kino 
Mrs. W. Kino 
Mrs. A. Lawrence 
Mrs. M. Levin 
Miss D. Levin 
Mr. E. S. Levinson 
Mrs. E. S. Levinson 
Mrs. E. Levy 
Mr. H. W. Levy 
Mrs. H. W. Levy 
Miss L. Levy 
Mr. W. D. Levy 
Miss I. Lewis 
Miss M. Lyons 
Miss R. Lyons 
Mr. E. Marks 
Mrs. E. Marks 
Mr. 11. E. Marks 
Miss R. Moss 
Mr. L. Myers 
Mrs. E. B. Myer 
Mr. lVI. Myerson 
Mrs. M. Myerson 
Mr. B. Nathan 
Mrs. B. Nathan 
Mr. J. E. Nathan 
Mrs. J. E. Nathan 

Miss V. Nathan 
l\frs. A. Phillips 
Mr. H. Phillips 
Dr. I. A. Phillips 
Mr. J. Phillips 
1\Irs. J. Phillips 
Dr. L. L. Phillips 
Miss M. Phillips 
Dr. S. H. Phillips 
Mr. S. Phillips 
Mrs. S. Phillips 
Dr. J. Polack 
Mrs. J. Polack 
1\Ir. S. Raphael 
1\Ir. B. Redapple 
l\frs. B. Redapple 
Mr. G. Rothberg 
Mrs. G. Rothberg 
Mr. H. Rothberg 
Mr. L. Ruben 
Mrs. L. Ruben 
Miss C. Samucls0n 
Mr. A. Samuelson 
Mrs. K. Scott 
Mrs. L. M. Shappere 
Dr. M. D. Silbe1·berg 
Mrs. M. D. Silberberg 
Mr. S. I. Silberberg 
Miss B. R. Simmons 
Mr. H. C. Simmons 
Mrs. V. Simmons 
Mr. V. Simmons 
Mr. B. Solomon 
Mrs. B. Solomon 
Mrs. F. B. Suhr 
Mr. J. Wars 
Mq. J. Wars 

NON-MEMBERS WHO HAVE MADE DONATIONS. 

Miss F. Buckley Mr. Kozminsky 
r1Ir. M. Harris Miss D. V. Moss 
Mr. & Mrs. W. Joseph Mr. L.B. Myer 
::\Ir. A. Kaye Mr. H. C. Pittman 

Mr. S. Rothberg 
Mr. H. Selby 
llfr. H. C. Seymour 
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APPENDIX E: 

"Temple Beth Israel Leaves 
Board of Deputies," 

Australian Jewish News 

13 November 1939 

Temple Beth 1-srael has disaffiliated from the: 
Victorian Jewish Board of Deputies. . -. I 

'.rlrn 'Jewish News' has re- Gutnick and Dr. Herman, and i 
C!eived u copy: of 11 letter sent cliscussion centrecl on "a num- ! 
to the VJ•BD President (Mr. ber of mutters of joint concern: 
X, Jacobson) making this an- to the Christian and Jewish 
nouncement as setting forth communlties". · 
the reasons. The letter was "The Board of Deputies. 
si;;med by Mr. n.. A.. Samuel must be well aware that the 
!'resident of the Temple, and Temple, through its Rabbi, Dr,: 
tlle Executive, Board of Man- H, M, Sanger, has been doing ' 
ngcment and Council of the pioneering work for twenty-, 
Li-oorai C-Ongi·egatlons, Mel· four years !n the field of ln- · 
bourne. terfaith relationships_ As our 

The lettel' stated: Rabb! came from Europe, he 
had . personal experience of 
anti-Jewish activities on a 
vastlv planned scale and of 
the most ferocious kind: Since 
his arrival in Australia, he 
has made the work of public 
relations, and quite particular. 
ly the cause of better unde~·
standing between Ohristlans 
and Jews, one of his chief en
deavours - a course which 

"We understand from su<b
stantlated reports ln the Jew
ish Press that a Delegation, 
instigated by your E_;x:ecutive, 
was received by a leading 
churchman, Tllis delegation 
was led by yourself, and com
prised members of the Board 
of Deputies, and Rabbis Ch, 

141 

has been criticised ag_ain. and 
agulrv by certain Orthodox 
sections of the community. · 

''In all this work Dr, Sanger 
always pi·esented a point of
view that was broadly Jewish, 
and never yle!u.ed to the temp.. 

; tatlon of merely advocating a 
'sectional Liberal Jewish point 
of view. It · 1s, therefore, all 
the more incomprehensible- that 
out' Rabbi should not have 
'been Included· ill' your delega
tion, and we must · protest at 
this gratuitous slight to our 
llahbi and the gross discourte- · 
sy offered to our C-Ongrega- · 
tion, The discrimination be
tween Rabbi Sanger and other 
Ra<bbis is all the more obvious I since~ you did.:lnclµde ,w ,yoµr 

I delegation one -~bbl, who h.as 
1
,been llere .·but. a.~J~JV.: years 

I and anoth.er who;~as 1,10-t,be;en 
here. more thli.n;:,4,·_few.: ll/,Qnths,.. 
while Dr. Sanger. Jug, ... ,serv:ed 
the Vlctorian · ·an~.:;k-~t~allp.n 
Jewish communmes" for· oiz:e1• 
twenty-four years;-· 'a!itr-":'is 
certainly the Senior -·Ra·bbi 
holding office in Me1bourne ~t 
present. This treatment ac
corded to o.ur Ra:bbl, and our 
C-Ongregatlon;: coming a_fter 
years of co1,1tinuous;,,C!_iscr1m/

· nation ·agatnst Llberaj;.Jews 
in this community, cannot be 
overlooked, .-

"The record of the Liberal 
Congregations of Melbourne in . 
the· matter of .. co-operation · 
with all sections of the Jewish 
community is clear and above 
any 'hint' of reproach. We ,. 
Ila ve, in the interests of Jew- :. 
!sh unlty, ; often subordinated 
our Liberal Jewish views, in 
matters of communal import
ance, to the majority of Or-. 
thodox .opinion. Just as Dr. 
Sanger has always endeavour
ed to present the viewpoint of 
a united Jewish community in : 
his many contacts·· with- the 
non-Jewish' world, iri particu- •,; 
lar the Christian clergy, so it · 
is now a matter of the gravest'. 
concern to us that the unltecl _; 
representation of the Jewish 1. 

community should have .been· . 

l
@Ht by t~s 1ate11t:.;ptJ()~ of •. : 
the Board' of Dep.uties,,v,:,.,. · · '.,if · 

"Under these; circumstan1.:es: ;, 
I "'.e·. re~~J;.; ~;~t;i}.:w~!· see/ no, ·' 



. ' 
Ralph Samuel Esq, J.P., 
President, 
Temple Beth Israel. 
Dear Mr. Samuel, 

I acknowledge your letter 

Orthodox Congregational Com. 
mlttee and Liberal ,Congrega-
tional Committee. · 

!My Executive's view was as 
follows: · 

of the 26th November, 195&, The Executive opposes the 
and desire to advise you that abolition of the Congregational 
my Executive will ·be prepared Committee as It desires the 
to arrange a round-table con- closest possi·ble link with the 
terence and suitable arrange- Congregations for obv,lous rea
ments will be made as soon as sons. The Executive favours 

· you are ready. the establishment of two Con-
I . 11lso desire to place on .gregatlonal Committees. If and 

record the dlst.'USsions which wheo. two or more Liberal 
, have taken place between Congregations afflllate dlrect
yourself and me, and between ly with the Board, the Execu
representatlves of my Execu- tlve will Initiate the constitu• 
tlve namely Messrs. A. J. t!ona! amendments necessary 
Blashki, A. Bloch and myself to form a committee of Liberal 
and representatives of your or Progressive Congregations 
Board, namely yourself and whose Chairman will have a 
Mr, Alfred Ruskln. In your seat on the Executive on the 
discussion with me you made Board. Until such a committee 

· certain requests and those re- is formed a spokesman of 
· quests were replied to at the Temple Beth Israel will be in
meeting between the repre- vited to attend meetings of 
sentative referred to. the Executive of the Board 

I record also that at the whenever Congregational mat. 
conference which took place on ters are discussed unless some 
the 22nd November 1959, M:r. other member of the Executive 
Ruskin and ,you indicated that has been duly approved as a 
you had no authority to nego- spokesman for the Temple in 
tiate on behalf of the Temple, such matters. 
and that you attended me1·ely 4, You requested that when-' 
Lo order to hear the replies of ever official repl'esentatlons 
my Executive to your requests. are made by the Board to 

'l'he matters raised were us official quurte1•s by a delegu• 
follows: tion which includes clerg-y, u 

1. You requested an ap• Liberal 1I!nister must be In• 
p1•011ch l>y m,v Iloard to the elU<led In ;;uch delegutlon. 
Civic urnl Govurnmeut Autho1•- Q\fy Executive's views were 

,,lttes uoncerued wit!1 u request conveyed us follows: 
that invitation to official ' 

; functions be extended to tile This request as formulateu 

I
, Clllef Minister of your Temple would of course necessitate a 

011 bebalf of the Liberal i\!ove- similar right on the pa1·t of 
ment, the Orthodox: Cle1·gy, The 

My Executive's attitude wns ~xecutlve is not prepared to 
conveyed to ·you as follows· give any one section of the 

The Executive is not 111' a ·Clergy powe,r to l:l'Ul:itrute the 
position to make sucll ap- proper activities of the Board, 
proac:hes to the Government and is therefore not prepared 
e!the1• on behalf of the Tern~ to concede to the request hi 
pie or on behalf of any other Its present form. The Execu
Congregational section of the tlve states that it ls of the 

.Community but If an enquii• op!nlol). that in principle when 
is received· by the Bourd 0~ representations are made by 
Deputies fl'om official quarters the Boa1•rl to outside quarters, 
regarding the position of the if the delegation making such 
Liberal Con"l'e"atlon in the representations include mem
Vlctoriau Je~vlsli Community bers of the Clergy, It is neces. 
the Board wlll advlse tlla~ sary to include in such uele
Temple Beth Israel is one of gatlo~ representatives both of 
the largest Congre"'atlons In the Liberal and Orthodox: Rab
the Community and ~-epresents •!J!nate In order ta achieve full 

, a "Ll!Jerul" or ''Progressive" representation, 
trend In Judaism. 5. You requested tllut out• 

2, You requested an ap- standln_g, Overseas personall
Proach by my Board to th ties vis1trng Australia, who are 
A1•my Authorities with a r:. eut!tled to co=unul recep
Quest t11at one of your .\linl ._ tlons, should not be deprived 
ters be appointed Ohup1lln ;0 of such receptions by virtue : 
the Forces of the visitors' associutlo11 

~Iy Exec~tlve's view u with the Liberal movement, 
, follows : w s as ::lfy Executive's view was as 
l 'l'he mutter of the 11p io!ut- fo~lows: 
Feut of Chaplains ls comblete. rhe Executive understands 
~ outside the proper activitle· that this request was neces
o ~the Board, and ls com let/ sit a ted by only one incident 

·iY/1 matte1· for the· Ecc!gslas: ;;hlch occurred two ,veurs ago, 
,: '-~~ul Autlto1•1tfos c:oncernc<J The Executive agrees to this 

.o.owove1• In the f ·-·· -request without 1·ese1•v11tlon 
e11qulr b' event o an G y . - . -- .. . B Y eing received b th • ou l'<."Questell that ·m:,, • 

. oni•d of Deputies fro~ 
0

/_ E!xecutive arrange for addi
·. ,J.lflcl

1
ul quarters regarding the ~on.al cla?ses to !Je coudur.ted 

,0s tlon of the Liberal C 111 Stnte Schools by your ~11n-
. :rg.·i•eguctou in the v'1 t ,?11

• isters. • 
.. 0IV!sh c o11uu .\1 E - . h , \VII! community the Boaru · Y 'xecunve us never 

I$i•//d~Ise that Temple Beth ta(rnn anr action in such mat
· .. oon:, is onu of the Ianni"t te1s. ,Tew1sh Clergy lrns a rig-lit 
i:'lty legations In the commun- or ~ut1•y to ::itute lcld1001~. ullll 
\,01, .1~<l ,1:epreseuts a "Liberal" it 1s suggested thut should 

,,. l'og1•e~.~lve" trend In Ju- your Board desire to p1·ess 011 
t- :· .. 1"

1 
•. , ·"\ w1 th tills ma tteL', upproaclws 

· 11t~ \ou ret\~~led either the s!10,u1,ct be ruall!1 uircc£1;' co the 
•\\li)\\t\n\\ ,1t t\1\Butu·ll's Cou- l; u1tetl Jew1~h lv 

~·'il\Hl\ L\)~jttPt·~ n,· : 111• hoard. 

um confident that had, Mr. 
Alfred Ruskin accepted the In
vitation to serve on the 
Board's Executive, which wus 
extended to him twelve months 
ago, the present mLsundet·· 
standing would not have 
urlsen, and the Executive uncl 
I would have been aware ot' 
dissatisfaction prior to the 
Temple taking the drastic step 
of disaffilratlon. Indeed I hope 
I may say that there are no 
Issues . ln this Community 
which . carinot be. solved be• 
tween !ts lay leaders in good
will and harmony, 

.As I propose to l'eport on 
the above mutters at the An
nual Meeting of the Board on 
Sunday next the 6th instant, , 
and since under my Board's ' 
Constitution your purported 
d!saffll!ation Is not effective 
at this stage, I do hope that 
your delegates will attend' the 
.A.nnual Meeting and exercLse 
all the rights to whlc:h they 
are entitled. 

1 ,1., 

Yours faithfully, 
N. JACOBSON, 
Presidenr. 

APPENDIX F: 

"Deputies 
on Temple 

Answer 
Points," 

Australian Jewish 
News 

18 December 1939 



~f ~~~r ~f ~~~~~ ~f M~~~~[Mrn l 
FORMATION.-In March, 1938. Rabbi Dr. H. M. Saenger. of Temple Beth 
Israel, Melbourne, visited Sydney as a delegate to the Australian and New 
Zealand Zionist Conference and with the co-operation of a few friends 
convened a meeting at the Carlton Hotel for the purpose of discussing the 
establishment in Sydney of a Liberal Synagogue. a branch of the World 
Religious Union. Mr. Lionel Dare presided over a gathering of between 
thirty and forty people. 

FIRST SERVICE.--On 27th April a meeting was held at 72 King Street. 
when it was decided to hold a Liberal Jewish Service on Sunday. 15th May. 
1938, at the Maccabean Hall, and that Rabbi Dr. H. M. Saenger, of 
Melbourne, be invited to officiate. On 15th May the service was held and 
was attended by over four hundred and fifty members of the Jewish 
community; in response to a printed invitation. one hundred and seventy
three present signified their interest in the establishment of a Liberal 
Jewish Congregation. 

PROVISIONAL BOARD OF MANAGEMENT.-On 19th June. 1938, a 
public meeting was held. at which the following provisional Board of 
Management was elected:-

President: CECIL A. LUBER. 

Hon. Treasurer: PAUL A. COHEN. 

Hon. Secretary: LEWIS SOLOMON. 

Board of Management: 

G. S. KEESING. G. deV. DAVIS. L. CIDDOR. DAVID SPINK. 
M. LUSTIG. DR. DORA PEYSOR. MRS. CHAS. UNGAR, 

MI$SES GWEN NETTHEIM and CARA GOLDBERG. 

FIRST SABBATH SERVICE.--On 16th July, 1938, Rabbi Saenger 
conducted the first Sabbath Sencice of the Liberal Congregation in Sydney, 
the Board of Management of the Temple Beth Israel in Melbourne 
co-operating with the loan of a Seier Torah and an Aron Hakodesh, both of 
which are stm in use to-day. For this Service a volunteer choir of twelve 
ladies and gentlemen. had been trained by Mr. Fritz Coper. 

APPOINTMENT OF RABBI.-Such was the enthusiasm engendered 
by this Service that tht· President. Mr. Cecil A. Luber. who was leaving for 
a trip abroad. was authoris<c-d by the Congregation to seek the services of a 
Rabbi; on Mr. Luber's return from abroad h(' submitted the names of Rabbi 
Max Schenk, B.A .. M.H.L.. and Rev. M. L. Perlzweig. M.A., to a meeting of 
the Congregation on 30th October, 1938; the meeting empowered the Board 

~ AMiJ!&lJJl!tl,A----2B.i:S,ffe@~ ►----"-.2·' 
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of Management to make the final choice. and the Board sent the call to 
Rabbi Sehenk, who accepted the appointment. On 4th September, 1939. 
Rabbi Schenk. accompanied by his wife and their two children. arrived in 
Sydney, and on Sunday, 10th September. tbe Rabbi was inducted as 
Minister of the Congregation of Temple Emanuel by Rabbi Dr. H. M. 
Saenger, of Melbourne. in the presence of a vast gathering of represen
tatives of all sections of the Jewish Community. At the reception which 
followed, Rabbi and Mrs. Schenk were presented to members of thE' 
Congregation and to the representatives of the other congregations and 

. organisations. 

..-,. 1939 HIGH FESTIVALS.-These functions ushered in a period of 
activity which has grown in intensity ever since. The Rosh Hashanah and 
Yorn Kippur services of 1939 at St. James's Hall. Phillip Street, Sydney, 
will live long in the memories of those who participated. Approximately 
three hundred and fifty congregants attended, including rather more than 
two hundred members; the remainder comprised Holy Day seat holders 
and a number of recent arrivais who were present at the Board's invitation. 
The Choir under the conductorship

0

of Mr. Fritz Coper and the organ music 
by Dr. Schoenberger created an atmosphere of piety and decorum fitting 
for the great occasions. Rabbi Schenk's powerful sermons brought such a 
message of hope for the future and faith in our destiny as to renew the 
spiritual well-being of all who heard him. Rabbi Schenk's references to 
the outbreak of war, with its threat to the British Empire and world 
Jewry, and his exhortation to the nation to put forth its utmost efforts to 
crush Hitlerism, stirred the patriotic fervour of the Congregation. 

The Board of Management acknowledges with thanks the loan of a 
Sefer Torah by the Eastern Suburbs Central Synagogue for these Services. 

R,ELIGION SCHOOL.-The Simchas Torah Festival was made the 
occasion to inaugurate the Temple Emanuel Religion School; at the special 
Sunday morning service thirty-one children were enrolled. This number 
has steadily increased; the period under review ended with over one 

·"- hundred enrolments. Within three months of its inception the Religion 
School staged a Chanukah play. "The Light That Never Fails." and the 
highest commendation was received on the splendid performance. At the 
conclusion of the play the President gave every child of the Religion School 
a menorah and box of eandles. Three months later the Purim festival was 
celebrated by each class putting on a one-act play on a Jewish subject 
written by a member of the class. one of the plays, "The Story of a Brave 
Jewess." being outstandingl:1r well written and performed. In April a 
model Seder was conducted by the children, and _preparations are now 
proceeding for the 1940 Chanukah Spectacle. When the school resumed 
after the May holidays. the teaching period was extended to permit of the 
introduction of Hebrew lessons. The visual method is adopted. and a 
svstem of word-building from single letters permits e\·en the smallest 
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children to grasp the concept of Hebrew as a living language. Of the 
school period of two hours, forty-five minutes are devoted to Hebrew, forty
five minutes to instruction in history, traditions. ceremonies and customs, 
and the remaining half-hour-is occupied by Assembly, at which prayers 
and responsive readings are led by the Rabbi and the singing of hymns and 
folk songs by Mrs. Schenk. 

SUNDAY NIGHT SERVICES.-8th October, 1939, saw the inaguration 
of Temple Emanuel's monthly Sunday night services, which have become 
a regular feature of the Congregation's activities. These services are made 
the occasion for inviting guest speakers to occupy the pulpit; all who were 
privileged to hear such speakers as the Rev. Dr. C. V. Pilcher, Bishop 
Coadjutor of the Church of England; Rev. E. J. Davidson. of St. James's 
Church of England. King Street, Sydney; the Hon. P. C. Spender. Treasurer 
of the Commonwealth of Australia, realise the value to the Jewish 
community of such contacts. 

LATE FRIDAY NIGHT SERVICE.-The month of October also saw 
the commencement of the late Friday night service; it was realised that 
many of our congregants for various reasons were unable to attend either 
the early Friday evening service or the Sabbath morning service. That the 
inauguration of the late Friday evening service at 8.30 p.m., with choir and 
sermon. was fully justified is shown by the large congregations which 
attend. 

SPECIAL SERVICES.-A special Yahrzeit Service was held on 10th 
November. the anniversary of the destruction of the synagogues and 
temples by the Nazis; Rabbi D. Oppenheim and Rabbi Dr. Alfred Fabian 
assisted Rabbi Schenk. On 11th November a special Armistice Service was 
held. 

YOUTH LEAGUE.-On 12th November the Temple Emanuel Youth 
League was established. A report on its activities appears elsewhere. 

THE RABBI IN THE COMMUNITY.-Rabbi Schenk's fame as a 
speaker has spread rapidly. and he has received invitations to deliver 
addresses before many organisations. both Jewish and non-Jewish. 
Amongst the public bodies addressed by the Rabbi are the Combined Men's 
and Women's Organisations of the Methodist Church, North Sydney; the 
Central Methodist Mission, Lyceum Theatre. Sydney; the Congregation of 
St. James·s Church of England, King Street. Sydney: as deputy for the 
Rt. Hon. W. M. Hughes, P.C., to the High School children at the Empire 
Theatre on Empire Day; the Broadway Business Men's Association; the 
Harry C. Wilson Club; the Rotary Club; the Feminist Club. and many 
others. The Community owes a deep debt oi gratitude to the Rabbi for the 
work he is doing in breaking down that invisible barrier of ignorance on 
matters Jewish which exists in the non-Jewish community. 

~' 

ANZAC DAY.-A special service was held to commemorate Anzac 
Day, and at the invitation of the Board of Management, Lt.-Col. A. W. 
Hyman, O.B.E., V.D .. delivered the Anzac address. 

COMMUNAL SEDER-On 22nd April. Pesach was celebrated with a 
Communal Seder at the Pickwick Club; one hundred and thirty congregants 
participated. 

VISIT TO MELBOURNE.-Rabbi and Mrs. Schenk. accompanied by 
the President, Mr. Cecil A. Luber. and Mrs. Luber, visited Melbourne in 
May; the Rabbi delivered the address at the Temple in commemoration of 
the 100th anniversary of the establishment of Liberal Judaism in England. 
The Rabbi also addressed a public meeting at the Kadimah Hall arranged 
by the Victorian Zionists' Association. Conferences were held with the 
Board and Rabbi of Temple Beth Israel to unite the Australian branches of 
the World Religious Union; in addition. many points of collaboration 
between the two congregations were discussed. 

DEDICATION OF TORAH.-The Shavuoth Service on Wednesday. 
12th June, was notable for the dedication of a Sefer Torah presented to the 
Temple by A A. Marks, Esq., in memory of his late wife. Rose Marks; in 
recognition of his generosity. Mr. Marks was elected the first member of the 
Board of Governors of Temple Emanuel. 

GIFT OF BINOCULARS.-On Sunday, 21st July, Lt.-Col. Wright. of 
the Eastern Command Headquarters, accepted on behalf of the Military 
Forces a gift of more than twenty pairs of binoculars donated by members 
of the Congregation. 

APPOINTMENT OF AUDITOR-At the July Board Meeting. Mr. 
Leslie F. Cohen, F.CA. (Aust.), was appointed Hon. Auditor. 

RESIGNATION OF MR. MYRON LUSTIG.-The resignation of Mr. 
Myron Lustig as a Board Member, Publicity Officer and Superintendent of 
the Religion School, caused by his departure for U.SA., was regretfully 
received at the same meeting. Mr. Lustig had given indefatigable service 
to the Temple and his resignation was a great loss. Mr. and Mrs. Lustig 
were entertained by the Congregation prior to their departure and 
presentations were made to them in appreciation of their great services. 

RABBI FA~IAN.-On Sabbath eve and Sabbath morning of 30th and 
31st August. Rabbi Dr. Alfred Fabian. Assistant Minister. occupied the 
pulpit during Rabbi Schenk's absence on holidays; Rabbi Fabian was 
C"'ngratulated by the Board on the able manner in which he performed 
his duties. 

INTERCESSORY SERVICE.-A special Intercessory Service was held 
on Saturday, 7th September, in accordance with the wish expressed by 
His Majesty the King. 

1940 HIGH FESTIVA.LS.-The Congregation's activities reached their 
climax with the recent High Festival Services, which were held at the 



Paddington Town Hall; the New Year Services on 2nd and 3rd October 
were attended by upwards of 800 worshippers. whilst on the Eve of 
Atonement and the Day of Atonement congregants numbering approxi
mately 1,000 participated. 

The brilliant work of the Choristers under the direction of Mr. F. 
Coper, ably supported by Dr. Schoenberger, the organist, provided a fitting 
background for the officiating Minister, Rabbi Schenk. and the Cantor, Mr. 
F. Brandman. Many letters of appreciation have been received by the 
President and the Rabbi from the vast multitude of congregants who 
attended. Members of the Congregation who assisted the Rabbi with 
scriptural readings were: S. T. Price, Esq .• Bertram Flohm, Esq., G. S. 
Keesing, Esq .. Lionel Dare, Esq .. G. deV. Davis, Esq., Samuel H. Simblist. 
Esq .. and Lewis Solomon, Esq. 

The.Feast of Tabernacles was celebrated in the Communal Succah by 
arrangement with the President of the Great Synagogue, to whom grateful 
thanks are tendered. 

TEMPLE BUILDING.-ln March of this year an appeal was launched 
for funds with which to purchase land and build a Temple. On 20th April 
a block of land, comprising seven-eighths of an acre and situated on 
Ocean Street, Woollahra, was purchased. Mr. Samuel Lipson was 
appointed Honorary Architect for the proposed building. and Messrs. 
Copeman. Lemont and Keesing kindly consented to act as Honorary 
Consulting Architects. Plans have been prepared and it is confidently 
anticipated that building will be commenced at an early date. Some 
diffidence was felt by the Board regarding the building of a Temple in these 
times. but this was completely dissipated by the vast congregations which 
attended the Temple High Festival Services. 

THE RABBI.-The Board of Management acknowledge with grateful 
thanks the untiring efforts of Rabbi and Mrs. Schenk throughout the year. 
They faced their colossal task with faith and determination, and by the 
capable and gracious performance of their multifarious duties have 
endeared themselves to every member of the Congregation and to the 
community at large. 

The Rabbi has through his man~· public appearances and addresses 
brought considerable prestige to the Jewish community; his fearless 
championing of the cause of the oppressed. his public utterances in 
the cause of Democracy. Religion and Justice, have brought him into 
prominence as a leader of his people. · 

ON ACTIVE SERVICE.-The Board reports with pride that many 
members of the Congregation have joined the Australian Imperial Forces. 
The Board established the principle of conferring honorary membership 
with full privileges on all such members and their families. 
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ADVISORY BOARD.-The Board instituted negotiations with the 
Advisory Board for co-operation on secular matters affecting the Com
munity; the negotiations are proceeding. 

TEMPLE OFFICE.-Through the generosity of David Spink, Esq .• the 
Acting Treasurer of the Congregation, the Temple has been provided with 
a city office at Mr. Spink's premises. 250 Pitt Street; the Board desires to 
record its appreciation of this splendid co-operation. Miss Beryl Greenberg 
acted for some time as Honorary Assistant Secretary, and subsequently, 
on account of the greatly increased volume of work, Miss K. Solomons was 
appointed General Secretary. 

THE CHOIR.-The Board is especially appreciative of the services of 
the Choir and particularly of Mr. F. Coper, Choirmaster, and Dr. Theodore 
Schoenberger, Organist. The work and enthusiasm of the choristers has 
materially helped the progress of our Congregation. 

CANTOR-Thanks are extended to Mr. F. Brandman for the pleasing 
and efficient manner in which he performs the services of Cantor in an 
honorary capacity. 

VESTMENTS AND FLOWER COMMITTEE.-The Board cordially 
acknowledges the work of this Committee. which has cared for the 
Vestments and decorated the Pulpit with flowers throughout the year. 

THE WOMEN'S GUILD.-The Board gratefully acknowledges the 
splendid work of the Guild in providing the Vestments and defraying the 
expenses of the Choir and in many other ways helping in the progress of 
the Congregation. 

THE MEMBERSHIP COMMITTEE.-The im·aluable work of the 
Membership Committee in building up the Congregation from the modest 
beginnings to its present vast proportions is acknowledged with grateful 
thanks and congratulations. 

THANKS are due to Mr. Samuel Lipson and Mr. G. S. Keesing for their 
services as Honorary Architect and Honorary Consulting Architect, 
respectively; also to Mr. Lionel Dare, as Honorary Solicitor, and to Mr. B. 
Sugerman. as Honorary Counsel, and to Mr. Leslie F. Cohen, as Honorary 
Auditor. and to Dr. H. Gerson for the gift of a Shofar. 

HONORARY TEACHERS.-The Board acknowledges with deep 
gratitude the work of the Rabbi and Mrs. Schenk, Rabbi Fabian and the 
staff of honorary teachers for their untiring efforts throughout the year; 
thanks are also due to the members of the Administration Committee of the 
Religiou School for their spl,o,ndid organisation under difficult conditions. 

PROSELYTE.-To the end of the period under review one applicant 
for admission to Judaism was admitted. 
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ALMOST a year ago. through the combined enthusiasm of Rabbi Schenk, 
an advisory board of Temple Emanuel members and a strong youth com
mittee, the Temple Emanuel Youth League came into being. The League 
aimed at supplying a general cultural group where young Jewish people 
of all affiliations could meet, discuss their problems, give outlet to their 
latent talents, and. in short. fit themselves for their future responsibilities 
as leaders and citizens of the future. 

The League originally comprised four groups-Jewish Study. Debating 
and Discussion. Cultural and Dramatic-each of which has planned and 
successfully carried out a most ambitious programme. In addition to 
i,everal general League meetings. the attendances at which filled the 
Maccabean Hall. the Dramatic Group gave several public performances on 
behalf of various charitable bodies. 

Guest speakers at Group meetings have included University professors 
and lecturers, stage and radio personalities. as well as leaders of the Jewish 
community. and several members have represented the League in 
addressing the members of similar outside organisations. 

With the development of the more serious problems of the war. and 
the enlistment of a large proportion of Youth League members in the 
fighting and auxiliary forces, the League was recently reorganised by the 
amalgamation of the Jewish Study, Cultural and Debating and Discussion 
Groups into a Cultural and Discussion Group, and the League now has the 
additional primary object of raising moneys for the war effort as well as 

for charity. 
As part of its war effort the League has been conducting first-aid 

classes under the auspices of the St. John's Ambulance and has arranged a 
series of lectures on air raid precautions to fit its members for any 

emergency. 
On the social side the League has held several successful dances, house 

parties. theatre and card parties and novelty entertainments. attendances 
often approaching the 200 mark and on one occasion exceeding 250. From 
the proceeds of these affairs substantial donations have been made to the 
Monash Hut. the hospital ship "Manunda" and to the comforts funds of 
various military units. 

The enthusiasm with which the Youth League has tackled its intensive 
and ambitious programme assures the continued success of its activities. 
and with a following of nearly 120 active and financial members, the 
Central Executive of the League looks forward with confidence to the time 
when it will have permanent headquarters in the precincts of Temple 

Emanuel. 
S. B. COHEN, President. 

~~l~~l~l[~ 
. The aim of our devotion in prayer consists in naughl 

save the soul's longing for God, hwnbl.ing itself before Him.~' 

-BAHIA IBN PAKKUDAH. 

WHEN the gates of the Ghetto were opened during the eighteenth 
century or thereabouts, the Jew emerged into a world vastly different from 
that which he had left centuries earlier. Great changes had occurred. and 
these, naturally, were reflected in. his daily life. Moreover. the mere fact 
of his emancipation, the fact that he had, as never before, some liberty of 
action, effected a complete transformation in his outlook. 

Under these circumstances the Jew was compelled. not for the first 
time in his national history, to adapt his former thoughts to the new 
external conditions. This involved not only his civic consciousness. but 
also his religious thinking, which. albeit bound to the rulings of the 
Shulchan Orach, had itself been distorted by the centripetal life of the 
ghetto. 

The resultant mental conflict led to an epoch of confusion during which 
each congregation attempted to solve its own problems in its own way. The 
natural outcome of this was an endeavour. on the part of a group of 
enlightened orthodox Rabbis, to codify these various local interpretations. 
reconciling differences wherever possible, issuing decisions where recon
ciliation could not be effected. In the course of the consequent examination 
of every single Jewish precept. there soon appeared a natural division into 
e.~sentials and 11011-essentiols. 

Concerning the former, mostly derived directly from the Torah. the 
Rabbis were uncompromising; these, the foundations of the Faith, were 
sacred and inviolable. The non-essentials. on the other hand, were 
compelled to stand up to a test of their spiritual value. their historical 
significance and their applicability to the new conditions of life. Many 
were retained; some. the obsolescences. the superstitions. the customs of 
purely local significance, were discarded. 

The result was a code of Judaism that, stripped of its superfluities. 
remained unscathed in its essence, which showed all the clearer in its 



original purity and beauty. It should be noted in this connection, with full 
respect for the great majority of congregations which did not explicitly 
adopt the new code, that they, too, were compelled to depart to a greater 
or a less extent from the previously prevailing practices. To such an extent 
is this true that to-day, even in Australia, there are to be found congre
gations that, lying within the general category of orthodox, differ from 
each other far more widely than would a liberal congregation from a 
conventional orthodox body. In older countries of large Jewish populations 
these intra-orthodox differences are even greater. 

With such an origin, it should be clear that the liberal movement 
would not be static and would not claim that this codification, which was 
issued in the year 1818, was the last word on the subject. On the contrary, 
right up to the present day, international congresses are held at two-year 
intervals to discuss the impact of the continuous changes of living conditions 
upon existing interp:·etations and doctrines. A most striking instance of 
the importance of this occurred after the Great War of.1914-1918, when the 
many thousands of Jewish war-widows found their personal problems 
incapable of solution by orthodox standards. The prnblem was handled by 
the international congress of Liberal Rabbis in a manner compatible at 
once with humanitarian outlook and the true spirit of Judaism. 

Earlier reference was made to the core of essential truth from which 
the Liberal will not depart. In what does this consist? The full answer 
is to be found in the Torah. but for the purpose of this summary it may be 
stated as the belief that God is One, that our religious life is based directly 
upon the Torah, and that in the Ten Commandments is to be found the basis 
for a complete moral code. If this definition tends to brand the Liberals as 
Fundamentalists, they will accept the stigma with pride. No man and no 
religion can be far in error if they stand by the Laws of Moses and the 
teachings of the prophets. 

THE FORM OF PRAYER 

Judaism has always held it as essential for man to hold daily 
communion with his Maker; with this belief the Liberal Jew is in full 
agreement, and, in consequence, he is provided not only with daily prayers 
for private devotions morning and night, but also with special prayers 
appropriate for all the normal occasions of life, whether grave or happy. 
In general, however, the Liberal feels that a short prayer, couched in terms 
and language comprehensible to the average individual, is preferable to a 
longer and more formal prayer, the very length of which demands that it 
be recited at great speed, even to the detriment of understanding and 
reverence. 

THE LANGUAGE OF PRAYER 

Hebrew remains, for the Liberal, the Lashon ha-kadosh, the holy 
language, and it takes due place in both personal and public prayers. It is, 
however. the usual. although not the invariable. custom to follow the 
reading of any given passage in Hebrew with its translation in English. 
By this means, beauty and poetry of word and thought, present in the 
original but hidden from all but the scholar, are revealed to the general 
congregation. 

PRAYER AND THE CONGREGATION 

It has long been held by the Liberals that the congregant who attended 
the usual conv~tional service took little part in the devotions.. To combat 
this and to give the congregation the feeling that they are, in fact. wor
shippers, the responsive reading bas been introduced. The sections 
included in this alternation between Minister and congregants comprises 
psalms and other litanies. Occasionally a passage is selected for reading 
in unison. No one who has attended a Temple service and participated in 
responsive reading would deny that it gives the service a meaning and that 
it increases its hold on the attention. 

WOMEN AND THE LIBERAL CONGREGATION 

The attitude of the Temple towards its womenfolk constitutes one of 
its most radical departures from strict orthodoxy. It is true that most 
orthodox congregations have departed from the monastic severity of the 
truly traditional outlook which will not permit women to enter the 
Synagogue proper; all Australian congregations have compromised by the 
erection of galleries, and most, but not all, permit women to sing in their
choir. 

The Liberals. on the other hand. have completely discarded as a 
survival from medirevalism or orientalism the concept of the inferiority of 
women. The Bible story makes it clear that our ancestors lived under some 
sort of matriarchal system, and in this. as in other matters. biblical tradition 
has been followed. Women are accepted in all respects as equal to men; 
they may sit with their families or alone in the body of the Temple; they 
may sing in the choir; they are eligible for any office in the management 
of the congregation. · 

HOME CEREMONIES 

Since the survival.of Judaism is a question of retaining the interest of 
the children, and since the borne is the main factor in fashioning the mind 
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,f the child. Jewish tradition has always laid great emphasis upon home 
,bservances; this policy has been wholly followed by the Liberals. 

The inauguration of the Sabbath, always one of the most beautiful of 
·amily celebrations, is presented in a form that retains all the familiar 
:eatures of sanctity and beauty and cheerfulness. The Sabbath lights are 
)lessed, Kiddush (the sanctification) is read and the blessing for food is 
)ffered. A 1:hild reared in a home which paid no other tribute to Judaism 
than this weekly ceremony could still not fail to grow up firm in his 
idherence to his ancestral Faith. 

The kindEng of the Chanukah lights is given especial accent. this so
called "minor festival" having. in fact, major historical significance and 
being a worthy source of national pride. It is of interest to record that the 
gift of a Menorah and candles to the children of the Temple religious 
classes in 1939 gave to this occasion, intrinsically so fascinating, a very deep 
and sincere reality. 

THE SEDER FOR PASSOVER 

Although the Seder is normally regarded as a strictly family celebra
tion, the Temple in this instance suggests that its congregants regard 
themselves as members of one large family by attendance at the 
Congregational Seder which is held on the first night. The Seder differs 
but little from the customary form, being, for the greater part, purely 
tradition; the historical narrative is given in English so that the children 
and their parents may the better appreciate its value. The other features 
of the Seder, especially its music, are. of course, retained in full. 

Many Liberal families who attended the Congrega.tional Seder on the 
first night celebrated the second night at their own table. 

DOCTRINAL CONSIDERATIONS 

The Liberal outlook on the question of Kashruth has been a matter of 
wide interest; in practice, it is quite simple. Involved in Kashruth are two 
factors; the first concerns the forbidden foods; the second concerns the 
preparation of the food and its presentation at the table. 

Of these two, the first, b1eing of definite Torah origin, is regarded as an 
"essential." that is to say, the individual who wishes to be an observant 
Liberal Jew may not eat the flesh of any forbidden animal. The questions 
of preparation and presentation have no rele,·ancy to the meaning and 
spirit of Judaism. 

Another question that has aroused wide interest is the Liberal inter
pretation of the Fourth Commandment, especially in relation to travelling 
in cars or trams and to the kindling, say. of matches or electric lights. 
When, in turn, these questions arose for consideration and decision, the test 
applied was that of the amount of actual "work" (Avodah) involved. in 
view of the fact that the actions concerned could not have been foreseen in 
Biblical days and would. therefore. not be specifically prohibited. 

The Liberal movement aims, above all else, at a realistic acceptance of 
the realities of life. People do ride on Sabbath; people do turn on th<' 
electric light. Can it be held that these actions involve "work" or that the 
avoidance of these actions would increase the sanctity of their regard for 
the Sabbath ? If it cannot so be held, then it seems unreasonable to brand 
these things as technical "sins" when, in fact, they do not involve even a 
technical breach of the Commandment. 

IS LIBERALISM A NEW THING IN JEWRY? 

It has been shown above in brief summary that the essence of the 
Liberal movement is its adaptation to the life of the day. of rules laid down 
m past ages. It may not be known that. until a comparatively recent date. 
this was the common practice of Jewry. Each age had its outstanding 
Rabbinical School, and this did for its contemporaries exactly what thP 
Liberals have done for the Twentieth Century. The most recent pre
Liberal compilation was the Schu!chan Aruch. which appeared in the year 
1565. Its editors, however. declared that theirs was to be the last word 
spoken on the subject and that any future modification of any of their 
principles was to be spurious. By what right they ventured thus to obligate 
their posterity they do not explain, and. in fact, many of their dicta cannot 
possibly be maintained under modern conditions even by the orthodox 
congregations of the day. 

It is thus plain that the Liberals have merely been more explicit than 
their fellow congregations in their determination to restore to Judaism that 
vitality of its past which showed it to be a living organism, and which may. 
in large measure, account for the phenomenon of its survival. Liberal 
Judaism is dynamic; the static cannot survive the stress of changing days 
and years and centuries. 

Above all else, Liberal Judaism is liberal. It seeks harmonv with ail, 
conflict with none. lt has the sole and single 'aim of prom~ting that 
internal goodwill and unity amongst the entire Jewish peoples upon which, 
alone, can depend their peaceful and happy future. 
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tions are denied the o:pportunity to have re 0 

cognised kosher catering at their functions beQ 
caus1:1 kosher caterers are rejecting their business 
for ff;)ar of losing their hechsher from the Mel~ 
bourne Beth Din. i 

This was alleged by Mr. A. Ruskin, Chairman 
of the Liberal Congregations Committee, in his re
port to the Victorian Jewish Board of Deputies 

i-1r. Rusldn snld. that the 
Temrple .cop.gregations went out 
of their -way to meet all con
c-eivnbl~ kashrut requirements, 

However, caterers ·had in
dicated that they --could not 
afford to accept ,business from 
the Temple as .they had been 
given to understand that to 
do so rwas likely to lead to 
withdrawal of their hechsher 
by the Melbourne Beth Din. 

DEPRIVED 
Under these condlt1ons many 

.Jews were effectively deprived 
from participating in Tem-ple
sponsored functions;• Mr.· Rus
kin said. Temple representa

. tions, to the Beth Din had re
n:w.ined unanswered and it 
was .:felt that it would be un
fo.Ir to burden the Orrhodox 
Congregational · Co= it tee 
•with this problem. .. 

T.here:fore he brought this 
matter before the Board at 
larige, with a suggestion that 
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"Kosher Blockade 
of Temple?" 
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Presidents of various organ
isations might" see .flt to use 
their good offl:ces and In• 
fluence to have the situation 
remed.led, · 

The Intlependent Chairman 
of the Board, l\fr .. Moss Davis, 
overruled a point of orde1· 
raised ,by a delegate, o:f the 
Me1bourne Hebrew Congrega
tion who contended that Mr. 
Ruskin . w1:1s referring to o. · 
purely ritual matter. "I. am 
keeping a v~ry close . watch 
on Mr, Ruskin's rema1,k.s," 
said Mr .. Davis. 

TBI SCHOOLS ·1 
,·. 

I . . 

Mr. Ruskin, also repoi;ted 
that Rabbi Levi •had recentty · 
been gazetted as a Jewish 
chaplain, nnd eXJI)ressed ap
pi.-~lation o:f the Temple con
gregations for the Board's 
good o:tlfices in this matter. 

Temple schools had ,no.w be
tween 630 and 850 pupils, in
cludirig 72 girls nnd boys doing 
post-barmitzvo.h classes lend-

. ing to a sort of ·high school 
graduation in Jewish educu
tio'n. Several midiweek: classes. 
-were being run and another 
development wns adult Jewish 
education classes for Temple 
members, and likewise He
brew classes fo1• adults. 

~bbl S. ,Gutnick (who 
is acting-Chairman of the 
Melbourne Beth ·Din) when 
asked by ,the .'Jewish News' 
this week to -comment said: 

·.. uu it were' a matter of 
simply providing kashrus 

. for. members of the Uberal 
Temrple, there. could be no 
question, of the propriety 
of granting lmshrus super-

. vision 111 the 'l"'emple Hall. 
.Rarely, however, can a 
rproblem be tnckled 111 . 
isolation. There are nlwnys 
,Important side-Issues that 
must be taken into con-

. siderntion. 

"A· course of action may 
well seem unreasonable 
when viewed from one 
.angle alone. yet turn out 
to be quite reasonable when 
viewed· in proper perspect
ive. It would not be in the 
,best interests of traditional 
Judaism to encourage or· 
facilitate the association of 
traditionally minded Jews 
wit:h n Liberal Temple. It 
ls not a question of the 
Temple Hall alone. .Afte1· 
aLl. it is only one step from 
the Temr>le Hall to thll 
Temple Synagogue. To al
lo,w kosher ca.terlng n t the 
'l.'emple mny well facilitate 
tile frequenting of the 
'l'eruple by members of the 
,Te,vish community who 
might otherwise refrain 
fl'ow doing- so or lrn,·e no 
occ:asion to do w. 

"~otwithstan ding the 
itbove, this problem has 
been exce-rcisin~ the minds 

, of members of the Beth Din . 
and I fee.I confident that · 
somo fol'111uiu will ho work. 
ed out which, while safe
g-1mrding the leg-itimato in
t.crests of Orthodoxy will 
enable us to Jd:ullv nro\'icle 
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FOUNDERS 

Initial meeting held at the residence of :i\Ir. and I\frs. 

Kurt Cottschalk, fo Coocle Street", I\It. Lawley 

011 .\l'RIL .28th, 1952 

l'RESE?\T ... 

Dr. and ;'.\I rs. Ronal,1 Taft } 

::\Ir. and i\lrs. Kurt Gottschalk 

::\Ir. Harold Boas 

:d r. Roy Burns 

::\Ir. Harry Hoffman 

::\fr. Joe Katz 

::\I rs. 11. Schwarz 

and ( )h:-ervers 

( Convenors) 

L ____ _ 

~ 

-~ 

FIRST SE"R._-V"1CE ·-=·=---- -

Form of first Service held in the Women's Se~ice Guild, 

Sherwood Court, on Friday Evening, J,;ly 18th, 1952 
:i:,, 

Page in Prayer Book 'ti 
- 'ti 

1. Introductory Dr. Ronald Taft t%l 

2. Ritual of Lighting of 
Sabhath Candles -

English 
Hebrew and English 

3. Opening Prayer in Hebrew 

4. Blessing 1 

Congregation reads English 
on page 12 

5. "Shema Yisroel" 
Congregation reads English 

6. "Y oohavto et Adonai" 

7. 'Thou Shalt Love the Lord, 
Thy God" 
Prayer, "Grant us Peace" 
Psalm CXXI 

8. Address-"Progressive 
Judaism" 

9. Adoration-English 
H ebrew-''Veanachnu" 
English 
Hebrew, "Bayom" 

Reader 
Mrs. Ronald Taft ' 

Choir 

Reader and Choir 

Reader 

Reader 

Reader and Congregation 

Reader 
Solo 

Dr. Ronald Taft 

Reader and Congregation 
Choir 
Reader 
Choir 

10. Prayer, "In Nature's Ebb" Reader 

11. "Kaddish," Heb-rew 
and English Readers 

12. Adon Alom Choir and Congregation 

The following members officiated:-

Readers : English-Mr. Harold Boas 
Hehrew-Mr. Kurt Gottschalk 
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Choir Mrs. Jules Lewin and Mrs. Philip Masel 
Messrs. K. Arkwright, V. Gottschalk, 

E. Kesacoff, Vv. Levy 

..... 
a. 
bl 
0 
n, 
C,l 

Ushers Messrs. R. \:Veissenherg and P. Sharp 
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List of Fomul<rtion 1l1embers of the Grou1j enrolled 

<it " (;,,n,,n,I il'1e,~ting held at the North Perth Town 

Hall on September 7th, 1952, at wh_ich approximately 

120 persons attended 

!II r. and .\I rs. R. Arkwright 
1\1 r. K. .'\ rkwright 
.\liss C. Behrend 
.\Ir. and '.\I rs. L Benjamin 
11 r. P. Briner 
Dr. aml .\I rs. H. Briner 
.\Ir. \V. Berliner 
.\liss .\1. Bester 
:,Ir. and .\[rs. H. Boas 
2\1 r. and ;\[ rs. F. D. Book 
.\I rs. E. Breazeale 
'.\Ir. and .\I rs. R. Bums 
.\liss R. Burns 
'.\Ir. and .\lrs. S. Cass 
llr. and .\lrs. H. Cass 
.\Ir. and .\[rs. G. Cohen 
l\lrs. M. Davis 
.\liss J. Davis 
.\I rs. .-\. Einihovici 
.\Ir. and .\I rs. H. Elsner 
.\liss I;'i. Finley 
.\Ir. 1\1. Frey 
.\Ir. and .\!rs. H. Gerald 
.\Ir. and .\I rs. K. Gottschalk 
11 r. V. Gottschalk 
.\Ir. and .\l rs. R Goldman 
Dr. and .\I rs. C. Greer 
;\Ir. and Mrs. H. Horry 
l\lr. ·and l\frs .. -\. Hartz 
1\1 r. and .\I rs. n. Hartz 
ll iss E. Hartz 
.\Ir. S. Hartz 
.\Ir. Syd Hartz 
.\lrs. V. Hannan 
l\l r. and .\I ;s. H. Hoffman 
Dr. J. Hoffman 
.\Ir. and '.\lrs. \V. Hoffman 
.\Ir. and .\I rs. .-\. J. Kosky 
.\I asters John and David Kosky 
.\Ir. and l\f rs. E. Kesacoff 
11 r. and .\[ rs. J. Katz 
.\Ir. H. Kriss 
Mr. L. Kraus 
.\Ir. and .\I rs. M. Kahn er 
11 iss Eva Kalmer 
Dr. and .\I rs. H. Lange 
Dr. C. H. Leedman 
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.\Ir. and Mrs. G. Leighton 
.\I rs. K. Lessheim 
.\Ir. and Mrs. \V. Levy 
1\1 r. and Mrs. J. Lewin 
l\I rs. F. Lewis 
.\Ir. M. Lewis 
.\Ir. and .\frs. L. .\falor 
Mr. C. Masci 
:l\lr. and. Mrs. P. Mase! 
Miss Judith Masel 
.\I rs. R. l\l ascl 
.\liss A . .\lendclson 
11iss F. Nathan 
.\fr. U. 1\1. Nathan 
Mrs. J. Roberman 
Mr. A. Rogers 
Mr. J, Rogers 
11 r. and Mrs. J. Saker 
11fr. and Mrs. E. A. Same 
Dr. and Mrs. A. Samuel 
l\I r. S. 11. Sassoon 
.\Ir. and Mrs. J. Swartz 
Mr. and Mrs. S. Sharpe 
.\lr. and Mrs. P. Sharp 
Miss Joan Sh:i.rpe 
Mr. and Mrs. R. Shilkin 
Dr. and Mrs. A. Siglin 
.\Ir. and :Mrs. E. A. Silbert 
l\Jr. P. Silverman 
Mrs. B. Silverston 
Mr. and Mrs. P. Smetana 
.\-!asters Peter and Felix Smetana 
Mrs. L L Solomon 
Mr. and :Mrs. R. Solomon 
11 r. J. H. Stafford 
.\I rs. S. M. Stein · 
Mr. and Mrs. E. Steinhardt 
Dr. and Mrs. R. Taft 
Mr. and Mrs. L. Tate 
Mr. John Tate 
Mr. R. Woss 
Mr. R. Wise 
Mr. and Mrs. E. Wilson 
Mr. and Mrs. J. M. Zeffert 
Mr. and Mrs. \V. Zinner 
lir. and Mrs. A. Zweig 

,, 
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FIRST PRC>v>cSlCC>1NAL. C.O""--,,,,:"",--rE."E.

At the General Meeting on Septe1nl1er 7th, i952, the following 
provisional committee was formed:-

Prm1isio11al Chairma11: Dr. R. Taft 
Proirisional Hon. Secretary: Miss· Clara Behrend 

Pro·l'isional Committee: 
Messrs. L. ·Benjamin 

· H. Boas 
H. Hoffman 
H. Kriss 

P. Sharp 
R. Solomon 

R. Burns l\I. Lewis 
E. Same 

· R. \Veissenherg 
K. Gottschalk 

MEMBERSHIP 
At the Annual General Meeting in 1953 there was a l\Ieinher

ship of 154. Since then there has heen a steady increase until at 
the present time - 1962 - there is a membership of 379. 

ANNUAL AND GENERAL MEETIN•GS 
AND EXECUTIVES 

The foa.ztgural General Meeting of the Group was held on 
7th December, 1952, at which the following provisional office 
bearers were elected :-

President:· Dr. R. Taft 
Vire-Presidents: Mr. H. Boas, Mr. K. Gottschalk 

Secretary: Mr. R.. Burns 
Treasurer: Mr. E. Same 
Hon. Auditors: Mr. J. Swartz and Mr. W. Shilldn 
Committee: Mr. L. Benjamin, Mr. H. Hoffman, Dr. A. 

Samuel, Mr.· P .. Sharp, Mr. R. Solomon, 
Miss J. Davis (Asst. Sec.), Mrs. ,:v. Levy 

The following suh-committees were fonned by the Board :-

. Finance -and Development (Convenor-Mr. E. Same) 
Education (Convenor-Dr. R. Taft) 
Religions Services (Convenor-:1\fr. K. Gottschalk) 
Social (Convenor-Mr. L. Benj~;in) 
Housing (Convenor-Mr. R. Solomon) 
Cultural (Convenor-Mr. P. Sharp) 

The Board of Management have met once a month regularly 
over the years. 

3 
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~~f$j·:.:.•;jf'<:~~g:, ~ .:ibCT<J:· at:' ,,:1:he _Ce:rltre 
.... _ •1ie:i(.c,I19y.ri1,irwere elected .'to' the Executive:~ 

Pi•}ickizt; Dr. R. Taft 
Vice-/'rcsidn1ts: Mr. E Silbert and Dr. \V. Gould 
Hon. Treasurer: l\Ir.- 1,. Arkwright 
f/011. Auditors: !\Ir. J. Swartz and Mr. J. Tate 
J/011 .• ':;ofirtor: l\lr. R. Solomon 

1f on. .-1 rrhitert: 1\1 r. H. Boas 

Board Members 
l\fr. :\. Cass 
l\I r. G. Glick 
:.Ir. A. Rogers 

1\Irs. S. Cass 
:.Ir. H. Kriss 

-:'.\Jr. J. Swartz 

l\Ir. E. Steinhardt 
Mr. R. Goldman 
l\fr. J. Lewin 

Organising .";e,retary: 
1\lrs. Nell 1\Ialo~ has acted in this capacity since her appoint

ment in 1953. 

:\Ir. Harold Boas was elected an Honorary Life Member 

111 July, 195.J., for services rendered to the' movement in its initial 
stages. In 1961, i\lr. Kurt Gottschalk was similarly honoured 

ior his devoted :cervices over the years. 

CONGREGATIONAL RECORDS 

Bil{THS 

The naming and blessing of hahies has heen incorporated into 
Services on appropriate occasions. 

:\s at 30th June, 1962. 18 habes were blessed and 31 Brith 
Sen,ices were held. 

MA.RR I AGES 
There have been 15 marriages solemnised at the Temple during 

this period of ] 0 years. 

DEATHS 

Thirty-seven Funeral Services have been conducted, including 
19 Cremation Services. 

CONVERSIONS 
During this period 23 persons have been inducted into Judaism 

and admitted as members of the Congregation. 
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Con.grega.tio'J;:ia'l "Records· cor>.t'i:n:u.ed 

'171e following,_ have undergone these religious observances 
during the first -ten years, the first of which took place at the 
Temple in October, 195.J. :-

Jolm Rogers 
:-\Ian Book 
Jeffrey Luff 
Roy Runds 
J olm Goldman 
David 1\iidalia 
Kenneth Holzman 
Philip Rehe 
Paul Rogers 
1\fax Edelman 
Kenneth Solomon 
John Kowarsky 
Ronald Hoffman 
John Schlafrig 
1-fichael Zusman 
Peter Levy 
Phillip Cass 

Lina Schlafrig 
Judith Levy 
Danielle Schaffer 
Gillian Schlafrig 
Evelyn Spittcll 
Svh'ia Gerald 
Vivienne :.\l ill er 
Shelley Cass 

BAR.i\IITZVAHS 
George Sheldon 
John Migdale 

· Daniel Smetana 
John Same 
J olm Steinhardt 
Michael Brown 
Howard Pascoe 
Jeffrey Broder 

· Richard Stuart 
Alfred Offer 
Braham Same 
Kevin Silbert 
:Michael Sever 
David Gould 
Ramon Tauss 
Paul Harris 

BA THMITZVAHS 

Darelle Austin 
Vivienne Lewin 
Lynn Berent 
Diane. Katz 
Ingrid Berliner 
Sandra· Breazeale 
Vivienne Cass 

CONFIRMATIONS 

Ronald Woss 
Clive Hartz 
Vaughan Lenny 
Keith Swartz -1 · 

Ronald \Vil son · · · 
Ian Silver 
Craig Lenny 
Rodney Blievers 
Geoffrey Cass 
David Hoffman 
Gary Enston 
Philip Faigen 
David Perlman 
Rodney Swartz 
John Kat)' 
Colin B,nder 

Dina Rogers 
Sandra Tauss 
Barbara Taft 
Celia Rhine 
Berd Kriss 
Fraiices Lewin 
Pamela Zusman 

The first Confirmation ever held in Perth was at the Temple 
in October, 1954, when the first five girls were confim1ed by 
Rahhi Dr. H. l\l. Sanger of Melhoume. 

Barbara Burns 
Lynette Hartz 
Leta Rogers 
~ary Hoffman 
Vaughan Lenny 
Darelle Austin 
Eveonne Breazeale 
John Goldman 
Evelyn Spittell 
Roderick Blievers 
Kenneth Holzman 
Braham Same 
David Hoffman 
Videnne Cass 
David Perlman 

O1arlotte Berliner 
Beverley Hartz 
Lori Rogers 
Neville Hoffman 
Daniel Smetana 
Lina Schlafrig 
Gillian Schlafrig 
John Steinhardt 
IngTid Berliner , 
Jeffrey Broder 
Philip Rebe 
Geoffrey Cass 
Kenneth Solomon 
David Gould 

Lee Hartz 
Lois Burns 
John Rogers 
Clive Hartz 
Dina Rogers 
Judith Levy 
Keith Swartz 
Lynn Berent 
Celia Rhine 
Craig Lenny 
\Varren Austin 
Boris Sefer 
Raymon Tauss 
Rodney Swartz 
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The first class was conducted in }.fay, 1954, at the home of 
llfr. and Mrs. \i\1a1ter Tauss, under the direction of Mrs. ,valter 
Levy and 1\Irs. \V. Tauss. 

The Religious School, held in the annexe of the Temple 
Building, was started in June, 1954, and opened with an attendance 
of 35. It was under the direction of a school committee consisting 
initially of 1\frs. Nell l\falor and l\fr. and Mrs. Walter Levy 
under the personal direction of the President, Dr. Ronald Taft. 

In October, 1954, Mr. Rupert Solomon was appointed· as 
Convenor of the Education Committee. 

By Fehrnary, 1955; enrolments at the Religious School had 
increased to 55 and are now more than double this figure. 

In June, 1955, arrangements were made whereby religious 
instruction was given in various State schools, under the tutelage 
of Mrs. \V. Levy, and continued by Rabbi Ruben. 

In June, 1956, Rahbi Ruben assumed the duties of Head 
Master of the School. 

The following have acted as honorary teachers over the period 
of the School's existence:-

}.fr. K. Arkwright .\I rs. H. Ball Miss :M. Goldman 
11 r. J. Kosky 11 rs. J. Kosky 11r. H. Kriss 
1lr. \V. Levy l\l rs. \V. Le,·y Mrs. N. Malor 
l.Ir. J. Rogers Mrs. P. Spittell l\lr. J. Swartz 
Mrs. J. Tate I\lrs. \V. Tauss Mr. W. Tauss 
l\Iiss Samira Tauss l\l r. E. Rhine Miss Celia Rhine 
11iss Sylvia Gerald l\lr. l\l. Feldman Miss Barbara Burns 
Miss Evelyn Spittell 11r. H . .\lendelowitz l\lr. M. Feldman 
1liss Barbara Taft 11 r. Nigel . .\tkins 11iss Hannah Spittell 

11 r. Les \ V emle l\lr. John Same 

The children of the Temple School have been trained for and 
have taken part in many Sahhath, Festival and Special Services. 

1\Irs. \\'. Levy, l\Irs. P. Spittell and l\Irs. \V. Tauss were the 
delegates of the Religious School to the Board of Management 
for many years. 
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Rabbi Dr. H. 1\L Sanger, of Temple lleth Israel, Melbourne, 
visited Perth on the foHowing occasions:-

A ugust, 1952, to conduct a Sernce at the Palmerston Street 
Synagogue, and to advise and help in the formation and progress 
of the Group. 

In 1953, to conduct the July Service and attend the first 
Annual General Meeting held on 2nd August, 1953. 

In 1954, to consecrate the Centre at 34 Oifton Crescent, Mt. 
Lawley and conduct the ~rst Confirmation Service. 

In July, 1955, for the first Bam1itzvah Service. 

In May, 1956, Dr. Sanger visited Perth to induct the Rev. 
George Ruhen as Rahhi of the Congregation. 

A great deal of the success of the original Group, and sul1se
qnently the Congregation was due to Dr. Sanger's personal interest 
in and inspiration of the movement. 

Rabbi Dr. R. Brasch, of Temple Emanuel, Sydney, visited 
Perth on the following occasions:-

1 n Marrch, 1954, he conducted an overcrowded public meeting 
at the North Perth Town Hall and celebrated the first two marriages 
within the congregation. 

In February, 1956, he gave a number of well received lectures 
to various organisations and so established the Inter-faith work 
of the Congregation. 

He also conducted our week-end service and took part in 
the Purim celebrations. 

He again visited Perth on his return from a world tour in 1960 
and held an Institute on Judaism for the non-Jewish Clergy. 

At a public meeting at the Centre under the auspices of the 
"'vV.A. Board of· Jewish Deputies and the Temple Congregation, 
he addressed a large gathering of the Jewish Community. 

On his visits to Perth, Dr. Brasch was accompanied by Mrs. 
Brasch and on each occasion both devoted considerable time to 
help the Congregation to establish itself within the general com
munity. 
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····.·. ,;fri.fi : f:n,;.·Fe/JJ;ihry, 7953. · He· conducted a Friday Night
•· ..c.,ci vice foul t<iok a leading part in a "Concert of Jewish lYfusic," 
a,-sisted /Jy well known Jewish artists and the Temple Choir. 

Mr. Jolm Levi, then a· student studying under Dr. Sanger 
of ?d elliourne, visited Perth and conducted Passover Services 
in 195-1. Suhsequently l\l r. Levi visited America for the com
pletion of his l<ahhinical studies, received his Rahhinical Degree 
and is now a l\Iinister at Temple Beth Israel in Melbourne. 

In February, 1958, Rabbi Dr. l\faurice N. Eisendrath, President 
of the Uniun oi American Congregations, came to P·erth. In the 
course of his world tour for "The Religions Peace I\-lovement" 
he and l\I rs. Eisendratfr. were receivecl hy His Excellency the 
Governor, the Lord Mayor and others. The highlight of his visit 
was a Public l\leeting helc1 in the Temple Gardens. 

Subsequently, through this visit, Rev. Ruben ·was invited to 
visit the u.S.A. to receive an Honorary Rahhinical Degree. 

In March, 1953, the late Mr. Gerald de Vahl Davis, a Vice
President of Temple Emanuel in Sydney, and Vice-President of 
the Executive Council of Australian Jewry, visited Perth. and 
addressed memhers on "The Lessons of Pesach Today." 

THE N 1EWSLETTER 

For the purpose of keeping the members regularly informed 
of the activities of the Congregation, a mimeographed Newsletter 
was sent monthly to all memhers, the first of which was issued 
in September, 1952. 

After the issue of No. 29, this mimeographed circular was 
substituted by a four page printed issue, the rear page of which 
was devoted to advertising space to help pay for the cost of printing. 

This Newsletter has continued regularly ever · since, having. 
reached No. 118 this anniversary year. 

10 

The Newsletter has been successfully edited by the following:-

1\I r. l\I. Lewis from 1952 to 1954. 

l\Ir. E. Steinhardt from 1954 to_ 1959. 

Mrs. K. Lessheirn from 1959 to 1961 

Dr. \V. Gould since 1961. 
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COURSE IN BASIC JUDAlSM, uncler the direction of 
Mr. \Valter Levy. This course contin~ed as the 

ADULT STUDY GROUP in Fehmary, 1954, under Mr. E. 

Steinhardt. 

LADIES' AUXILIARY 

OFFICE BEARERS 1952- 1962 

Preside11t 

October ]952-1953 Mrs. !R. :Masel 

1953-1955 l\frs. R. l\'Iasel 
1955-1956 Mrs. S. Sharpe 

1956-1957 :Mrs. S. Sharpe 

1957-1958 l\Irs. K. Gottschalk 

1958-1959 Mrs. K. Gottschalk 

1959-1960 Mrs. Steinhardt 
1\ilrs. L. Tate 
Mrs. Smetana 
Mrs. K. Lessheim 

1960-1961 l\frs. L Tate 
Mrs. R. Taft 
Mrs. H. Hoffman 
Mrs. K. Gottschalk 

1961-1962 Mrs. R. l\fasel 

Secretary 

Mrs. M. Schwartz (now 
resident in i\ielhourne) 

Mrs. E. Steinhardt 
Mrs. Steinhardt and 

Mrs. S. Hartz 
Mrs. H. Bester 
l\frs. H. Bester 
l\frs. H. Bester 
Mrs. H. Bester 

Mrs. N. l\falor 

l\frs. N. Malor 

. Other ladies who during the years have taken an active part 
m the work of the Auxiliary are :-

Mrs. H. Ball Mrs. B. Levy Mrs. E. Sever 
l\I rs. W. Berliner l\frs. W. Levy Mrs. B. Silver 
Mrs. 1\1. Davis Mrs. B. Meyer Mrs. G. Weil 
Mrs. 0. Enston Mrs. A. Rogers Mrs. J. Zusman 
Mrs. R. Goldman Mrs. J. Saker Miss G. Rosenberg 
Mrs. E. Halperin Mrs. J. Swartz lHiss E. Hartz 
Mrs. V. Hatfield 

Delegates to the Board of Management 
l\Irs. R. Masel Mrs. S. Sharpe Mrs. K. Lessheim 
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THE GOLDEN AGE GROUP commenced. October. 1956. 
Mesdames N. Malor, A. Rogers, K. Lessheim, B. Levy, J. Zusman 
and Miss G. Rosenberg were responsible for the continued success 
of this Group: 

LIBRARY.-Included is a foll set of the Jewish Encyclopaedia, 
donated by the Directors of the "Australian Jewish Outlook 
Publishing Co." 

Dr. Brasch's Haggadahs and a Jewish Song Book compilec!, 
by l\Jr. K. Arkwright, were published and distributed all over 
Australasia by this Congregation. 

CHOIR MEMBERS (since inception of Congregation) 

Director of Music-Dr. H. Briner 

Hon. Cantors-Mr. K. Arkwright and Mr. vV. Levy 

X :.Ir. K. Arkwright Mr. V. Gottschalk Mrs. M. Minski 
x l\lrs. K. Arkwright Mr. J. Katz Mr. M. Oxenburgh 
x Mr. H. Ball Mr. E. Kesacoff x Mrs. W. Shilkin 

Mrs. V. Boalch Mrs. Levene X Mr. E. Steinhardt 
x Mrs. H. Briner x Mr. W. Levy x Mrs. J. Zusman 
x Mr. A. Cass x l\.1rs. J. Lewin Mrs. S. Zusman 
X Mr. R. Farago \Ir. M. Lewis 
x Mrs. A. Freedon Mrs. P. Mase( 

x Still participating in the Choir's activities 

DR. BRINER has not only played the organ during these 
years. but has also copied and arranged a great deal of music 
for all services during the year and so saved the Congregation 
considerable expense. 

HILLEL GROUP 

Founded in 1956. soon after the arrival of Rev. G. W. 
Ruben. 

Rabbi G. W. Ruben, Mr. and l\frs ... \V. Levy, l\lr. R. Golclman, 
Mrs. P. Spittell, Mrs. W. Tauss, Mr. and Mrs. J. Kosky, Mrs. F. 
Berent, Mrs. S. Cass, have over the years been responsible for 
the success of this Group. 

Office Bearers have been :-Vivienne Cass, John Goldman, 
David Gould. David Hoffman, Gary Hoffman, Celia Rhine, 

John Rogers,. Evelyn Spittell, John Steinhardt, Keith Swartz, 

Sandra T auss. 
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GIFTS IN KIND 

MoYahie Ark .. 

Perpetual Lamp 

Candelabras, Menorah 

Candle Sticks . . . . . . 

Silver Breast Plate anrl \\' ooden Pointn 
Donation towards first ( Reed) Organ 

Velvet Curtain and Torah Covers . . . . 

White Torah-Covei:s .. 

Silver Jod (Pointer) .. 

Shofar . . . . . . . . . . . . . ... 

. ....... Mr. J. Saker 

Mr. ,md Mrs. K. 1-csslicim 

Mr. (llld :Hrs. A. Zrl'ci!J 

Mr. 1111d Mrs. S. Adler 

Ill r. ,md Mrs. S. Sizar pc 

• . Mrs. K. Lcssl,cim 

. . Mrs. K. Gollsclw/1, 

The late llfr. lJ. Taft ( l\.l elb. l 

. ..... 1l!rs. Nathan 

Kiddush Cups . . . . . . . . . . . . . . . . . . . . . . . . ill r. 11ml Mrs. E. Sil/Jeri 

Altar and Altar Cloth. Tablets (Ten Words) and Lectrum 
lllr. ,md Mrs. I<. Goldmmrn 

Ark Curtain for F eslivals .. 

Ark in Memory of the Late George Cohen 

. . . . . . Mrs. St1111rl. Sc11. 

illcssr:r. JI. 1111d N.. Cohm 
I .ight Fittings . . . . . . . . . . ill r. N. c;o/dm111m 
Electrical \\' c,rk . . . . . . . . . . . ............. Mr. F. Fra11I.: 

Altar Cm:tains and Chuppa Cover ........ Mr. ,111d Mrs. K. Gotlsclwfk 

\Vhite Chuppah 

Platform Chairs (2) .... 

Mn. M .. 'itci11l,rr!J 1111d Miss V,•o,rne Rais/oil 

Mr. am{ .I/rs. PJ,il/ips 

President's Chair, Silver Vases and Platform Carpet .. Goldc11 _Ag,· Group 

3 Sets of Silver Bells (Yomrim) and Torah-Covers (for Festivals) 
FiulcJ' Family 

Donation towards Construction of Rabbi's Office .. 1lfr. 1111d Mrs. K. Lcsslicim 

Office Furniture . . . . . . . . . . . . . . . . . . . . 

Loudspeaker Installation . . . . . . . . . . 

ill r. 1111d Mrs .. -1. N.o!Jcrs 

Mr. JI. Gaald 

. . Mr. 1111d ill rs. E. Same Board Room Tables .. 

Entrance Lamp . . . . 

\Vrought Irnn Rails . . . . . . 

Outside "Temple David" Sign 

. . . . . . ill r. and !11 rs. R. So/0111011 

. ..... Mr. aud ill rs . .-1. Zweig 

/Jlc.rsrs. S. S!wrpe mu{ A. Zwci!} 

]\[aterials aud Expenses towards Gwund and Property ~faintenance 

Library Bookcase 

Simchah-Huok .. 

,llcssrs. H. Hoas. I<. Goldmmm. Ji. llo1T111a11, .·I. Ro!lcrs 

.... Mr. J. Saker 

. . .l/ r.,·. K. J.csshcim 

Jiskor (Memorial) lluok .. . . . ........ 1/r. ,md J/rs. K. (;1J//s.-Jwil.· 

For many years flowers for the Services were artistically arranged by 
:Mrs. F. lk1·c11t 

◄ 
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Liberal Te1Uple 
tl.delaide 
ADELAIDE: Soutf'r _'\ustralia's first regular 

· Synagogue Se'fV~ •s scheduled to be held 
1t (Friday). . 

- , Rahb.i John S. Levi, .J/J 
lremple Beth Israel, (Mel~ 
fim N!onduct the service. , 

,"aThls follows the form•··1 

Wednesday of tbe S· ' 
· ustrallan Liberal Jew. 1 

ngregation with l't.lr. M, 
Adelson- as president. 

Services w.fll be held In the 
Freemasons' Hall, North Ter
rnce, Adelaide. 

Rein1hu,- meetings and ser
vices for the time being will · 
be held In the h'all ancl fre
quent visits will be made by 
Llb<mtl clergymen from other 
capital cities. 

A spokesman for the con
gregntlon said this week that 
the estnbll.shment of a Pro
gress1ve Congregation In 
South Australia will hernlu 
an era of much greater acti
vity 1n the religious llfe of 
th~ C'Olllmunlty. -

,✓ 

NOT OPPOSfflON 
"It ls not our intention t.o , 

compete with the existing- : 
Orthodox: congregation, but i 

rather to a.wal<en an active i 
interest in those ,Jews who, 1 

for one reason or another, i 
now fail . to participate . in I 
,Jewish 1,eHgious life", the , 
s1>0lcesma.n said. 

An article ''A Call and u 1 Ch'uilenA"e" was eirculated to 
nil ml'rnbers ot the South 
AuRtrnllan Jewish community 
tnA"etber with un invitation to 
nttend tonight's service. 

The lll'tlcle eXl')lllinR Liberul 
Juclalsm und the objects af 
the new congregation. 

The article claims tho.t un
less II Liberal congregation hi 

JI formded in South Australla 
, i "there will be no ,Jewish com

munity in Adeluide in a. few 
1 years' time", 

non rd of rnunllA"ement of 
the new coni,;re:mtton: ~I. 
,\(lels;m (pres.), D, Knter 
(hon. treas,), J. U. H. C,lol, 
(hon. Sec.), R. Waxman 
(AsRt. ReP.,), ;\I, Ama•ll. IL 
Cn!'!tf, µ~qphbny, S. Ternplu, 

-;;]\11'~'; il;t;i \,~i,t'ln ; . (com-J:tGiWtUt ~ ~ ~ 
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APPENDIX K: Letter to WUPJ Director re Temple Shalom, Adelaide. 

8 Graoe AYenue, 
TRANMERE 'I' S .A. 

21at. October, 1964e 

Tbe Executive D1Nctor, 
The World Union tor Progressive Juda1••~ Ltda, 
a,a Fifth Avenue, 
N1m YORX 21, 
.NEW YORK, u.s .. A. 

Dear Rabbi Roaentball, 

I a11 wrtt1ng in reply to your letter ot the 2nd. July 
and would firstly like to thank you tor the various edited 
senrons which you kindly forwarded and which have been ot 
considerable help to us. 

ram ~eturning the queattonaird duly completed and 
g1Ye you the following brief 1n~ormat1oD on our coniregation: 

Soat,h ~~nstralia Generally. 

The population ot thia state is approximately one million 
and about 60% 1s concentrated in .Adelaida and surrounding areas w 

Th• late■t available statistics ahow that there are approximate! 
1,000 Jawi~h 1ndi vidual11 in the Sta to over 90~ of whom reside 1ti 
the.Adelaide dietriot. The GOIDl'Unity has been served by the 
orthodox synagogua for almost 100 :,ears. T'he Jewiah community 
is compoaed ronghly, ao tollows:-

Auatralian born - lO;i, English aigrants - so~. Pre-War 
rctfugeos t'ro:, Nazi perse.aution - IO%, netut,eae1 trom 
Middle Ea.et •inly EttYPt - 15~, Recent arrival• trom 
South Africa - 55~, Poat-War Immigrant:; from Europe 
( otl1er th.o,n Uni tad Kingdo!IJ) - lO~i. 

Foi:mtion_o:t thiA Con,•v,erra:tton. 

For aomo time there hall been d1saat1afaotion mainly 
numong the Engliah IJigrante at the lack of p,rcgroea1tve thinking 
mnd pr.icttce 1n tha orthoclo:x Congregat1an and there were also 
a nur:iber of co-uplaa with children uho had married out ot the 
faith and for whoa no uope ot conversion tor the non~Gvish 
pnrtner uas held out by the Orthodox Cougrer:.ti,ti on. 
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A small group ot twelve people decided in May ot 196l 
to appeal to the community at large to co■bin• to torm a 
progressive congregation. We reoeived1re■endoua 1upport 
fro■ the Temple Beth Isrnel·in Melbourne and also fro■ the 
sister oongregation1 in Perth and Sydneye The result ot the 
appeal was the formation ot thJs. congregation with a 
membership ot approximately thirty families which has now 
increased to 68 tamilie• covering 162 individuala. 

Progress. 

We have been lucky in having the eemces ot a number 
of excellent lar readers and regular quarterly Rabbinical 
visit• have been made available to ua by the Temple Beth 
Israel Melbourne toge:ber with a visit by the Rabbi tro11 
the. Temple Ba~id Perth. Regular 1ervices are held in a 
hired hall on alternate Fridays and on Sturda~•s when a 
Rabbi 18 in attandanoG. All the High Holy Diy Service• 
have been maintained and the average attendance at Friday 
night services is well over 50 and at High Holy Day services 
approximately 100 which we feel is an exceptionally high 
percentage especially in view ot the lack of proteaaional 
B4bbinioal leadership. We mnintain regular Sunday religion 
claaaea for our children and we -have approximately 35-40 
attonding. Our Ladies Guild also functions successtull~·. 

Our Annunl General Meeting will beheld at the end of 
tbi1111onth and 1 t 1s antioi paim that the new Board d. Management 
will have as its prime objec-t the acquisition of premises. 

Points of Interoet9 

(1) We have received and wtll receive considerable and 
occasionally virulent ognsi tion from the Orthodox communi t~1 

but w• feel that thia will in time die down and that they 
will accept the inevitable, 

(2) We estimate that out of the approximate 1,000 Jews in 
Adelaide tha't 200 would in all events not he membora of any 
congregation ~o tat ~e tlave in effect 1n our congrogat1on a 
good 20~; of the community• and new members ars joining each 
month am wo grow stronger. 

(3) We issue a publication three or four times a year and 
I l~ve noted to send you a copy of the next 1asuo which 
should lJe available ,during tho next few weeks. 

{4) We maintain a oloao contact with the Unitarian Church 
nnd the uriter of this letter lwa been given the opportunity 
to preach in that Church to its own congregation. 
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(5) We will be attending the Triennial Conference ot the 
Australian and New Zealand Union for Progre•siv• Judaism 
in December ot this year to which we have (l>plied tor 
a:ftilintion., 

(6) The writer ot this letter was a founder •ember of the 
Edgeware and District Reform Synagogue in England, Treasurer 
of that Synagogue for six years, and Treaeurer tor three 
ye.era ot the Assooiation of Retorm Synagogue• in Great 
Britain. 

Conclusbn. 

I thint it uould be only tair to state that ·1t 
is my opinion and the opinion of my Board of Management 
that we have brought back into the told a number of.our 
community uho may "Well have been lost to 1 t for.ever and 
that the constant high attendance at services indicate• 
that wo oro nm, able to aatisty a religious need :fo.1•: a 
lorge number ot th.g congregation, which might othernise 
mve boen donied. to 'them. 

Thanking· you tor your interest in our congregettnn 
which is moro than appreciated in view of the unfriendly 
attitude of t1:e Orthodox cotsmunity surrounding us and ot our 
great distance from the other Progreaaive Jewioh Centreo 
in Australia. 
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Yours very sincerely• 

D. A. Kater, 
President. 
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/fl1c founder of the Liberal Jewish Movement on the northern side of Sydney 
:rhm1r w;:1s Rubbi Dr. Brasch. He started rdigious tuition for the children of some 
milers of Temple Emanuel, Woollahrn, on this side in 1956. 
[kccmber, 1956, lhe Board of Management of T.E. asked me to organise a 
rlh Shore Religion School. -1 conwncd a meeting of parents, held in February, 
>7, at the Pymhlc Community Hall, and formed a commillcc. The first chairman 
this first parents' committee was Mr. Lou Rose. 
rl,c classes were held in the Dispensary Hall on Wednesday afternoon by 
chc1:; of the Woollahra Religion School under supervision by Rabbi Brasch. 
fhe parents' commi1tcc held its meetings and social functions in private homes 
I frum time to time cultural functions in the Dispensary Hall. 
In 1958 some Children's Services were held on Saturday afternoons. At the end 
1958 the enrolment of the school was 50 children. 
)n Friday, 5th December, 1958, we held the first Liberal Service on the North 
ire at the Di~pcn~ary Hall-Rabbi Brasch officiating with the assistance of Rev. 
Mandel as Cantor and Werner Baer (on a portable •·organ") with part of the T.E. 
iir. One of the choir members was Jean Grieve, who is ·still with us. 
We decided to organise a new Liberal Congregation in our district, and on 
ih March, 1959 I formed a committee which was called the "Council of the 
,rth Shore Temple Emanuel" for the purpose of holding Liberal Services in 
atswood. Our plans provided for a Children's Service on a Shabbath in one 
,nth and an Adults' Service on a Friday night the following month, and in 
Ji1ion from time to time an Oneg Shabbath. The first regular Friday Night 
vice was held on the 8th May, 1959. 
fhc first Oneg Shabbath took place on Friday, 26th June, 1959, in the home 
r-.-tr. and Mrs. L. E. Bowman, and at this function I collected the first application 
ms for membership of the new Congregation. · 
In December, I 959, we purchased the land 28 Chatswood Avenue, Chatswood, 
the name of lhree Trustees (Mr. Leo Bowman, Mr. Lou Rose and myself); the 
1tracl was completed in January, 1960. 
fhe Inauguralion of the Land took place on Sunday, 8th May, J 960- exactly 
months after the lirst Liberal Service on the North Shore - in a function which 
, altt:ndcd by more than 200 people. Mr. C. A. Luber made the appeal resulting 
pledges for over £4,000. 
<\t this time we had 90 members, and our Religion School had 80 pupils on its 
Is. 
f'hc Incorporation of the N.S.T.E. took place on 15th July, 1960. The constitu
' was - apart from some technicalities - nearly identical with the constitution 
T.E., \Voollahra, with the addition of Article 22 which stipulates that the 
:sident and two Board Members of T.E. shall be members ex officio of the 
Md of N.S.T.E. - which was conforming to a resolution of the original "Council 
N.S.T.E." that the T.E. '"will be considered as the spiritual fountainhead of _the 
v community". 
!'he first General Meeting of the new Congregation was held in the Dispensary 
II on 24th July, 1960. The first office hearers were; President, Dr. M. Joseph; 
:e-Prcsident, Mr. N. Bcrstcn; Hon. Treasm,::r, Mr. L. Port; Hon. Secretary, Mr. 
G. Jensen. 

!!! "1! ,..,,.__,,_""'*"""""" -il!<fr. "'-... - .. w, ...... ,. '-™ 
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In 1960 there were for the first time on the Nonh Shore Libera\ High Holydays• 
Services. They were held on Rosh Hashanah in the Lane Cove Town Hall and 
Jorn Kippur in !he Albert Chowne Memorial Hall, Willoughby. The olliciating 

_ Minister was Rev. M. Mandel, the organist and choirmaster Werner Baer. Rabbi~ 
I Brasch gave a sermon on Rosh Hashanah and one on Jorn Kippur. '1l 

! In ~ovember, 1960, we signed the building contract in the offic_e of our architect,~ 
- Sam Lipson, and on Sunday, 26th February, 1961, the Foundatwn Stone '"for the c:, 

first stage of the new educational, religion and communal centre" was laid by Mr.~ 
P. G. Goldstein (who had donated £5,000 to our funds) and myself. On this day 
we had 81 family units = 150 members; and on the rolls of our Religion School L' 
were 95 children. 

Our Second Annual General Meeting took place on 11th June, 1961, in the 
Dispensary Hall, and the folJowing office bearers were elected: President, Dr. M. ~ 
Joseph; Vice-President, De A. M. Hertzberg; Hon. Treasurer (acting), Dr. M. 'i 
Joseph; Hon. Secretary, Mr. H. G. Jensen. Membership on this day was 170, our c+ 
School: 100 children. ::,-

The New Building was dedicated on Sunday, 3rd September, 1961, in a special CJ) 

Service in the presence of the Jeaders of the Liberal and the General Jewish ~ 
community and q::presentatives of the Government, the Mayors of Municipal 'i 
Councils of the North Shore and the clergy of the churches in the district. Rabbi CD 
John Levi, representing the Temple Beth Israel, Melbourne, took part in the ~ 
magnificent Service. The N.S.W. Jewish Ex-Servicemen & Women Association CD 

presented us with the Australian flag which is permanently placed in our Remem- i5 
brance Hall. ...., 

A week later (Sunday, 10th September, 1961) we held our first Rosh Hashanah CD 

Service in our own new building. From then on all. our Services, including High t:rJ 
Holydays, Succoth, Simchas Torah, have been held in our own building. The :3 
Services, at that time, were conducted by Rabbi Abecassis with Cantor Blits; ~ 
Chalan Torah, Dr. A. M. Hertzberg; Chatan Bereschith, Dr. M. Joseph. c:: 

In 1961 and 1962 we had a Friday night Service every month and one e, 
children's Service every second month - all of them held by Rabbi Brasch with .. 
the assistance of Cantor Blits. 

1962 - First Barmitzvah (John Landau), 13th March, 1962. 
-U) 

01 

First ·communal Seder (on second nlght of Pesach) - conducted by ~ 
Rabbi Brasch with Cantor Deutsch. -

First Batmitzvah on 8th June, 1962, of the following eight girls; 
Jennifer Burger Barbara Jensen 
Janet Buckwalter Dorothy Rosebery 
Vivienne Center Marion Scharf 
Rosemary Hirsch] Mary Waldner 

24th June, 1962 ;:__ Third Annual General Meeting -
Office Bearers: As for the previous year. 

Membership (as at 31st March, 1962): 132 Units= 225, including 
22 Juniors. 

• Religion School: 100 children. 

U) 
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'Ig½Hblid'h;,s' (1962/Services; 
Rosh 1Iasl1anah - licld by Rev. C. Schwarz, who came from 

Mdbournc to give us his service for Ercv Rosh Hashanah and 
Rosh Hashanah. 

Kol NicJre - conducted by Charles Aaron 
Jom Kippur - conducted by Cantor Blits. 
Succoth - conducted by Charles Aaron 
Simchat Torah - conducted by Rabbi Brasch 

Chalan Bereschith; Mr. Lou Rose 
Chatan Torah; Mr. H. G. Jensen 

December, 1962, Cantor W. Frankel was engaged by T.E. Woollahra, 
and from then on he as~isted in all our Services. 

1963 - With the invaluable help of Murray Lewis we engaged our own choir 
and an organist (Mr. F. Hunter), and from May on we held Services 
on every Friday night and one Shabbath Service per month -:-- all 
conducted by C;mtor W. ·Frankel except one Friday night Service per 
month and all Bar Mitzvah Services held by Rabbi Brasch. 

(Tl 

On the second Pesach night (9th April, 1963) we had our Second Seder 
conducted by Rabbi Br.isch with Cantor Deutsch and Cantor Frankel. 
On the 23rd June, 1963, our Fourth Annual General Meeting took place. 

Office Bearers: As the previous year. 
Membership (as at 31st March, 1963): 146 Units = 250 members, 

including 22 Juniors. 
Religion School: 102 children. 

At this meeting l was happy to announce that Rev. C. Schwarz had 
accepted our call and would, as from August, 1963, be the Minister of 
N.S.T.E. 
On Friday, 19th July, 1963, our Guest Speaker was Rabbi G. 
Hirschberg, who had been ordained as Rabbi a few weeks before and 
came from New York to participate in the celebration of the 25th Anni
versary of the foundation of Temple Emanuel. 
The Induclion o( Rev. C. Schwarz as the Minister of N.S.T.E. by Rabbi 
Dr. Brasch took place on Friday, 9th August, 1963, in a Service as 
magnificent as tJ1e Service of Dedication of the new building two years 
before. 
Our Services were immediately extended to every Friday night and 
Saturday morning and every Holyday. 
Our Religion School - up to then held on Wednesday afternoon by 
teachers from T.E., Woollahra - introduced, as from the 3rd term, 
1963, Sunday morning classes with our own teachers. 
The High Holydays' Services were held by Rev. C. Schwarz with Cantor 
W. Frankel and our own new choir. 

Chalan Torah: Mr. G. Lippman. Chalan Bereschith: Mr. A. Bock. 
]5th November, 1963: Dedication of a new organ - donated by Mr. 

and Mrs. M. Ariev. 
13th December, 1963: Second Confirmation Service (11 gir1s). 

i 
I 
j 
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1964- 14th .February:. Dedication of t..be firsr. Sefer Torah - don..a.'\..ed o--::, '-."'o..<e. 

Youth Group o[ ou:c Cong:i:egati.on. . 
The Breastplate for the Se[er Torah was donated by Mr. and Mrs. M. 
Ariev, the Crown (bells) by Mr. and Mrs. Sol Goldberg (members of 
T.E., Woollahra), and the Yad by Mr. and Mrs. Charles Aaron, Seer. 
of T.E., Woollahra. 
23rd March - our third Seder was held, for the first time on the first 
Pesach night, by Rev. Schwarz with Cantor Frnnkei. 
In March, 1964, our new monthly youth journal ·"The Hatikvah" was 
introduced by Mr. Ariev. 
In April, 1964, our Hon. Secretary, H. G. Jensen, donated a Chuppali
in time for the first wedding ceremony in our Temple. 
8th May, 1964 - first "Brotherhood through Music" Service. 
20th June, 1964 - Amandus Abraham Memorial Library was opened 
and dedicated. 

28th June, 1964 - Fifth Annual General Meeting. 

Office Bearers: 
President: Dr. M. Joseph. 
Vice-President: Mr. M. Ariev. 
Hon. Treasurer (acting}: Dr. M. Joseph. 
Hon. Secretary: Mr. H. G. Jensen. 

Membership (as at 31st March, 1964): 181 Units = 333 members 
(including 22 Juniors). 

Religion School: 135 pupiJs. 

10th July, 1964 - Dedication of our second Sefer Torah - donated 
by Mr. and Mrs. F. Garrett. The Yad was donated by Mrs. G. A. Stern 
(mother of our member Mr. Erwin Stem). · 
The High Holydays' Services were conducted by Rev. C. Schwarz with 
Cantor W. Frankel and our own choir; with the whole Congregation 
attending our Temple proved to be too small. 

Chatan Torah: Mr. M. Ariev. Chatan Bereschith: Mr. Paul Mendels. 
In December, 1964, our Congregation was represented by 7 delegates 
at the Tri-annual Conference of the Australian and New Zealand Union 
for Progressive Judaism. 
During 1964 our Congregation joined the N.S.W. Jewish Board of 
Deputies as a Constituent Body. 
At the end of the financial year (31st March, 1965) we had on our 
membership list: 211 Units = 382 persons (including 23 Juniors), 
and our Rcli-gion School: 173 pupils. 
The year 1964-65 - as from now on all following years - will be 
covered by a printed report with financial statements. 

15th May, 1965. DR. M. JOSEPH, 
P!lESIOENT. 

-~ 



APPENDIX M 

FIRST ANNUAL GENERAL MEETING OF TEMPLE SHALOM 
BRISBANE LIBERAL JEWISH CONGREGATION 

Held at the John Oxley Motel 

11th May 1973 

Meeting Commenced at 9.30 p9m. 

In the Chair, Mr5 B. Jacksd 

Apologies were received from: Prof~ & Mrs. Z® Cowen, 
Mrs., Emery, 
Mrs .. R .. Marlow 
Mrs. Bo Keyes 
Mrs .. V .. Roubin 

Mrs. E., Corre, Hon. Secretary read the minutes of the previous 
General Meeting of the Board. It was moved by Mr. H. Silver and seconded 
by Mr. B~ Liberman that the minutes be received. 

Report of Board was then given by the Chairman Mr. B. Jacka. 

"The Board is pleased to report the continuing activities of this 
Congreg~tion. We have been, and will be continuing, monthly Services with 
visiting Rabbis. For a few months we endeavoured to conduct Services 
ourselves, under the leadership of Mr. Cyril Quintner. 'These Services were 
held at the Maon. We found that our attendances were falling, and decided 
to return to the present venue, and to use the services of visiting Ministe~ 

Our Hebrew Educational Classes have been continuing successfully undj< 
the leadership of MrD. Ruth Tarlo. Mrs. Tarlo has received able assistance 
from Mrs. Nancy Silver, and Mr. Ben Shohot. 

The Women's Guild, with a reformed Committee under the leadership of 
Mrs~ Nancy Silver, has been quite active and is taking a real part in our 
communal life. 

By the close of 1972 our membership numbers approached fifty familief 
We have only recently sent out notices for 1973 Subscriptions, and I am ab E 

to report that Twenty families have now already renewed their Subscriptionn 
We will need to form a strong Membership Committee tonight, to .ensure the 
growth of this Congregation. : .[ 

Faith may participate fully in this Meeting. ·• 1 

At its last Meeting, the Board decided that any person of the Jewia] 

I 

Tho Board has met regularly, generally once a month. I take this j 
opportuniti to congratulate the executive officers and Board members of thi] 
Congregation for their participation and activity throughout the year. Thell 
have certainly provided the effort and leadership that we have needed. 11 . 

Moved by Mr. H. Silver, seconded by Mr. J. Beskin. 

The Hon. Treasurer, Mr. J. Beskin 1 s report, for 31.12.72 to 10.5.73~ 
was then received. 

"Income and Expenditure for year ending 31/12/72 was circulated at t 
General Meeting held March 2nd 1973. The total Income balance was $732.54 
with an excess of Income over Expenditure of a99.61. 

I beg to report tho Income and Expenditure for January 1st 1973 to 
May 10th 1973, is as follows:-

INCOME 

Balance Jan. 1. 1 73 b/d 
Subs.(foundation) lx$10 
Ed11cation Fees 
Subs (1973) 2x$10 

13xl25 
Refund potty cash 

99.61 
10.00 
17.00 
20.00 

325.00 
1.07 

EXPENDITURE 

Secretnrinl:Telephone A/c 
Advertising "Shalom" 
Maon Rentals 
Pastoral Aecom/Expenses 
Notices "Duplications p/1 
Drnft: S.A.Union (Books) 

.Purchases 

Cnsh on Hand 
('"""" ,,+ 'R.-,,..,1,-

25.00 
5.00 

20.00 
14.50 
17.68 

115.34 
2.13 

199.65 
49.44 
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APPENDIX N: 

"Roving rabbi for Liberals," Australian Jewish Times 

27 January 1977; 

"UOS Protest Prayer of 'Breakaways' at Martyrs, Memorial,n 

Australian Jewish Times 1 June 1978. 

;Roving rabbi: 
·1• !~~und~a~:~n=~~i!g~br' 

to service smaller Liberal congregations around Aust-

! 
rafia, the newly-elected president of the ~ustralasian 
Union for Progressive Judaism, Mr Morns. Newman, 
announced. . 

Mr Nl'wman said lhe · 
decision was madt" at 
the rec<'nt triennial con
ft>rrucr of thl' union in 
Sydnl',V, 

About 40 delegates 
from all _ mainland 
States and New Zealand 
attended the ·_ two-day 
conference at the Tern• 
p.l e- ... E m a n u e I .. 
Woollahra. -· .. .' 

D u·•.r in g · .. : t h·e 
deliberations the Gold 
Coast congregation of 
Queensland, which had 
observers present, 
requested affiliatjon. 

This is likely to even
tuate as soon:as the for
mality of drawing up a 
written constitution Is 

. completed. 
It was also a~nounce-d 

that . moves are being 
made to formalize the 
activities of the em
bryonic Lib~ral com
munil;v in Canberra. 

'rhcse, together with 
Brisbane, would be the 
tnain. centes of- activity 
fo'. \he proposed roving 
tn1mster. 

The conference also 
resolved to establish a 
scholarship fund for the 
Leo Beck School in 
Haifa, with more than 
l~ pupils one of the 
tnaJor centres of Liberal 
Jewish education in 

· lsrae_l_;: ·,-!. :'<··<· . : 
lhThe ,new president ·of 

e un_19~. Mr Newman.· 
he~ds an executive~ 
which. is otherwise 
~~de Up totally of Vic
orian members. 

• Mr Morris Newman 

The .deputy president 
is Dr J. Morris. the 
treasurer Mr D. 
Lawrence and the 
secretary Mr S. Segal. 

They are all members 
of the Liberal com
munity in Melbourne. 

· Mr K. Emanuel or" 
Wellington, New 
Zealand. was elected 
life vice president of the 
union. in recognition of 
his services tn 

• Progressive Judaism in 
Australasia. 

In spite of having a 
Sydney-based president. 
the union's headquar
ters remain in Melbour
ne. 

Seeking to cut down 
costs and increase ef
ficiency. the council 
meeting scheduled to 
take place in Adelaide 
later this year will be 
asked to consider the 
f e a s i b i I i _t y o r' 
establishing permanent 
national headquarters. 
probably in the Vir
torian capital. 

,... 

"UOS PROTEST PRAYER 
OF ''BRE.A-KAWAYS'' AT 
MARTY·R·S:' .MEMORIAL 

' ' . 
The United Orthodox Synagogues of NSW have issued a statemei-ll 

protesting the invitation o~ Liberal ministers to conduct the rec:i 
Martyrs' Memorial Service., •. 

Rabbi David Lampert of by• people whose code of 
the North Shore Temple religi~~ was anathema to 
Emafll1cl and Rev, Michael them. ., ,. . 
Deutsch of the Woollahra - ... The UOS statement ad, 
Temple Emanuel were the mitted that some of those 
officiants in the ceremony who .. perished in" the,. 
at Rookwood Cemetery• Ho~o~aust were no~-

. . ' religious."~ , . 
which was orgamzed by a •... ·· . · . , :. . . 
sub-committee of the NSW ·aut, while recognizing' 
Jewish Board of Deputies this, the statement branded· 
. - . ·., ... as;,,i'nonsensicar.• any· 

The pro~st, released bye suggestion thafit could be 
U~S pres1den_t Dr Sam justification of having 
Friedman, clauns to be a liberal officiants, - , .. 
reflection of "the refusal of, -~:;,i;,. ·,:. _', -·.-; . ·. • •.· · • .-
th~e Jews loyal to, the- : "·''The.rabbis and, the Or
Torah to recognize ,. this thodox lay leaders have· 
breakaway movement,,just,. been.' remiss.. in. · their 
as recognition has always · obligations· to the com- . 
been. denied to all munity in not bringing this 
breakaway .Jewish issue .to light when first 
~ovements in our: pub~cized. ,-, 
history ,, . . , .. .- :.,c,. . .. . 

.. · ': · ·•. - '. · . ' , :• . .'•,-,.-·'.'Any' service with · a 
~ He described it as an in;_ 'i-~ligious connotation in the 1 

sult to the memory of most· · community should be in thee: ' 
of thnse who perished, "to · hands of · the Orthodox 
have religious services in, religious authority, ,._,_:the 
their · memory conducted ·statement added. . , ,, . · 

.... · .... 

1 C. A 
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FRO·NI THE PRESIDENT 

On Sunday, 16th March, 1980, the Victorian Union for 
Progressive Judaism will celebrate the 50th Anniversary of 
the founding of Liberal Judaism in Melbourne. To mark 
this event our Congregations will hold a Jubilee Service at 
which an honorary degree from the Hebrew Union College 
will be conferred on His Excellency, the Governor-General 
of Australia, by Rabbi Paul M. Steinberg, Professor of 
Education and. Human Relations at the College. 

Temple Beth Israel St. Ki Ida being the senior and by far 
the largest Congregation in Melbourne, is justly proud of its 
contribution, over 50 years, to the growth and consolida
tion of Liberal Judaism in Melbourne which is going to be 
highlighted by the impending Jubilee Service. 

But whatever the achievements of the past, we have got 
to come to grips with the needs of the future, and we have 
to do it urgently. We have to urgently provide faci Ii ties for 
the ever-increasing numbers of our members and their 

··children in a Temple bui !ding which is in a bad state of 
, repair, impractical in its lay-out and inadequate with regard 

to Services, functions and other activities. 
To this end we have prepared plans and drawings for a 

reconstruction of the St. Kilda Temple. We have publicised 
the plans throughout 1979 and exhibited the drawings for 
everyone to see. And now it is up to you, the members. We 
will contact you in due course to ask you for your financial 
support. 

You will be contacted by honorary workers of the 
Temple. They are a small but dedicated group of people 
who for no other reason but for the welfare of Liberal 
Judaism have devoted years of their time and effort to 
conduct the affairs of our Congregation. 

We are looking forward to see you on Sunday, 16th 
March and to share with you the pleasure of celebrating the 
50th anniversary of Temple existence. 

A VISION 
By RABBI DR H. M. SANGER 

Theo Tropp 
President 

cannot describe the shock I felt when we drove to a 
rather dilapidated little building with a large sign outside 
declaring it to be the "Christ Church Parish Hall". My 
attention had even to be directed to a small plaque which 
indicated that it was also the Beth Israel Synagogue where 
the Melbourne liberal Congregation held its services, 

Entering the building, my mood didn't become the more 
optimistic by the condition in which I found the Hall. It 
was as neglected inside as it looked outside, Standing on a 
stage was a small ramshackle Ark, which I opened and 
found it contained one Scroll, which was simply adorned 
without any silver, only a mantle and a wooden Yad. There 
was a little pulpit, in reality merely a reading desk, which 
doubled both as a pulpit and as a table upon which the 
Scroll might rest when it was being read, All this represent
ed the total equipment of my new synagogue, a depressing 
contrast with the massive structure and facili'ties I had left 
in Berlin. 

That little pulpit was to be the place from which I 
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preached the sermons of my first two years as Rabbi of the 
congregation and enabled me to read the Scroll during the 
various services. It took all my self-control, at times, not 
to say to my friends, there and then, that I was not prepar
ed to go on, that I wanted to be released from any commit
ment that I had made or that others had made on my 
behalf, in order that I could return to England and Europe, 

However my mind changed as I came to recognise that 
the people who constituted the early membership of the 
congregation were genuinely idealists. Taiking things over 
with many of them I discovered that I was, in effect, one of 
them. They too had been confronted with the question of 
whether or not they should continue. But they had met and 
decided, by a large majority vote, that they would not dis
honour or disavow their early promises and resolves. Now 
that there had arrived a new rabbi with a completely new 
approach, they were determined to carry on. In view of 
this spontaneous assurance, I felt I must remain and fulfill 
the mission for which I had been sent to Australia. 

I could be the rabbi who would help lead his people out 
of the wilderness of confusion and misunderstanding in 
which for some years they had found themselves. By 
presenting them with a vivid image of Liberal Judaism, not 
something blurred, indistinct or peremptorily negative, but 
calmly and reasonably positive, I would try to give them 
the sense of direction they had for so long been seek1rvr 

In my induction sermon on the first Shabbat th"'+-'1 
spent in Melbourne in my little Hall, surrounded by my few 
friends of the Beth Israel Synagogue, I took as my topic 
"Arrivals and Departures". I told my congregants that I had 
become tragically used to being present at departures. They 
were usually to places far away, because the Jews of Berl in 
and Germany generally couldn't get far enough away from 
Hitler's minions, I recalled the regular departures from the 
station when, at least, once ,a week, on a morning or late 
afternoon, a train would leave with many members of my 
community. They were either going to Palestine, or to 
relatives or to places abroad where they had been offered 
asylum. Those departures that I witnessed were strange and 
yet very encouraging. The young people were full of con• 
fidence and even joy, particularly those going to Palestine, 
They were singing the songs that had already come to be 
associated with the new life in the land of their forefathers. 
They would dance on the station platform in a circle 
clapping their hands, altogether giving the impression of a 
happy occasion. Yet, when you looked at the older people 
standing around, you would see their eyes shining all t"o 
brightly. They were filled with the tears of parents who 1,,,J · 
that the parting was not a hopeful "au-revoir"·'but a hope
less "Good-bye". They were not likely to see their young 
people again. 

To my congregation, who were listening to me for the 
first time, I gave an assurance that this was not a "good
bye" but a "welcome", They were welcoming me and I 
was welcoming them. I would do my best to make them 
feel at home in the Jewish Community and in their Jewish 
life. Welcoming them in this way was the time-honoured 
task of a rabbi. Being their new rabbi, I looked forward to 
helping them, to teaching them and generally to take my 
place as the leader of their congregation, 

Well do I remember my first service, It was indeed a 
heartbreak, As I stood at that rickety little pulpit on a not 
much more stable platform, I couldn't help remembering 
the kind of synagogues in which I used to officiate. I 
promised myself, as I looked around me, that I would build 
my future synagogue somehow in the image of the one I 
had left in Berlin and provide services along lines similar to 
those I had always known, 

\' 
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THE 
FIRST 
SEVEN 
YEARS 

By RABBI JOHN LEVI 

To have begun a congregation in the midst of a world• 
wide financial depression, in an isolated community 
numbering less than 7,000 Jews, took courage. Mrs. Ada 
Phillips was approaching the seventh decade of her life 
when she visited London in 1928 and attended Services at 
the Liberal Synagogue in St. John's Wood Road. Deeply 
'1i.<'pressed by the personality of the American-born Rabbi 
n,·ael Mattuck, the scholarship of the aristocratic Dr. 
Claude Montefiore, and the dynamic leadership of th(• 
Hon. Lily Montagu, daughter of Lord Swaythling, who was 
the Honorary Secretary of the World Union for Progres
sive Judaism, Mrs. Phillips returned to Melbourne determin
ed to established the first Liberal Synagogue in the South· 
ern Hemisphere. 

There is no doubt that Mrs. Phillips was motivated by a 
determination to keep her own family within the Jewish 
community. Yet in the interests of Jewish survival she 
rallied her own family and those of her friends to challenge 
the time-hallowed .religious lethargy of Australian Jewry. It 
was not the first attempt to establish modern Jewish 
religious services in Australia, but it was the first to succeed. 
There had been Liberal Jewish Services in Collins Street in 
the 1880s, and Isaac Jacobs, father-in-law of Sir Isaac 
Isaacs, had published two pamphlets, vainly advocating the 
reform of the Jewish religion, in the years preceding the 
First World War. 

In May 1930 a small provisional committee gathered 
/4out Mrs. Phillips at her home in Wattletree Road, 
Malvern, to accept an offer from the World Union for Pro• 
gressive Judaism in London, through the Hon. Lily 
Montagu, to pay the initial salary of Rabbi Jerome Mark, 
who was willing to come to Australia and begin work in 
Melbourne. On 28th May Mrs. Phillips cabled: "Grateful 
your offer Rabbi Mark. If Union undertakes his salary and 
expenses our small group will gladly use utmost endeavour 
make some refund. After first year our finances would 
greatly depend on whether Rabbi personally popular here. 
Kindly note confidentially that any ultra American accent 
or methods might not enhance success." 

The Governing Body of the World Union evidently 
decided that Jerome Mark's accent and methods would be 
Jcceptable and confirmed the appointment and guaranteed 
the salary until January 1932. On 4th August, 1930, Rabbi 
Mark cabled the news that he would arrive 1n Sydney on 
11th September, 1930. 

The organ1l1ng Committee consisted ot .\llrs. AJa Phillips. 
\-11ss M1ll1e Ph1ll1ps, \llP.ssrs. W. K ,no. E. L8v1nson, L. Van 
St,Jt,111 S. P E! 1,s .1ncf .\;1 Sdmu1!ls,)•1 I nv1tat1on$ ·N•!re ,,i11t 
)1.11 ·o ·n,Jnv .Jr ·11,) ~no1"'1;11,-;11t ·nl~ 1 •·1~~,r,; .)/ 'l1t-! \·1t!!t)<Juint~ 

-
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Jewish community, who were invited to meet the new 
Rabbi from the Hebrew Union College, Cincinnati, on the 
day of his arrival in Melbourne. Four hundred people 
accepted the invitation, All the Orthodox Rabbis politely 
declined. Sir John Monash apologised: "Please bear in mind 
that I am now getting on in years and, while I might in 
my younger days have welcomed and taken up such a 
modernizing movement with some enthusiasm, I feel that 
this work is for a younger generation". Notices in the press 
told of the first Liberal Jewish New Year Service to be held 
on 23rd September, 1930. 

By the time the first year of the Congregation's llfe was 
completed in July ,1931, Mrs. Ada Phillips had been 
appointed Honorary Life President and Mr. E. S. Levinson 
was President. Vice-Presidents were Mrs. H. Cohen and 
Dr. M. D. Silberberg, who in 1934 became the Temple's 
third President and held that post until 1946. The Hon. 
Treasurer was Mr. S. P. Ellis, the son-in-law of Mrs. Phillips, 
the Hon. Secretary was her daughter, Miss Millie Phillips, 
and the Board of Management inc;luded another daughter, 
Dr. Isabella Phillips, a son, Dr. Sam Phillips, and Messrs. 
S. Keith, W. Kina, H. Rothberg,~- W. Levy, V. Simmons 
and Dr. J. Polack. 

The new congregation was obviously deeply indebted 
to the Phillips family for its help and support. Among the 
papers that tell the story of the congregation's first years 
is one dissenting plea: "Far be it from me to criticize the 

.doings of my grandmother, but I think she should remain 
loyal to the Orthodox and not go gallivanting about {at her 
age too) trying to separate a perfectly contented Jewish 
community. God only knows _we need to keep together 
now as much as at any other time during our long and 
chequered history - more so perhaps". 

Obviously, there were many who disagreed with this 
plea for communal uniformity, albeit at the cost ot"inany 
loyal Jews. Writing as "an average Jew" in 1934, Councillor 
A. A. Bancroft, J. P., confessed: "It is quite an ordeal to 
sit out the usual Services, feeling in a sense, a hypocrite, 
and endeavouring to hide from his neighbours that'he is 
ignorant of the prayers that are being chanted ... Can my 
readers imagine with what fear and trepidation a public 
man such as myself entered their synagogue lest he should 
be called up?" 

Not everyone felt comfortable in the new congregation. 
Nathan Spielvogel from Ballarat visited Beth Israel and, 
after attending a Shabbat Service, wrote: "I shook hands 
and said "Good Shobbos" to the smiling Minister, and 
passed out into the street. As I walked along I studied my 
reactions to the service, The first feeling was one of painful 
shock. All my long life had been spent in the atmosphere 
of orthodoxy, and the deviations from the familiar ritual 
seemed to me almost sacrilege. But, as I pondered over the 
matter, another point of view came to my thoughts. This 
new reformed ritual had little spiritual appeal to me but -
there is room for variation. And, after all, the wearing of 
tallisim and the covering of the head during the service, are 
not the essences of Judaism. If the ritual of orthodoxy has 
lost ,ts appeal to the hearts Jnd intellects of some people. 
are these folk to be lost Jltogether to the Faith? I could see 
that the congregants of Beth Israel were lovers of Judaism." 

Looking back over the first publications of the Temple, 
there 1s ample ~v,dence to indicate that the pioneers under· 
stood how profound were the changes they were incorporJt· 
ing ,nto Jewish life. The congregation accepted without 
demur the propos1t1on that women were equal members of 
thfl congregation. thJt they ~hou,d ·;(irve on ,ts Board of 
\l,•'dQernent dnd ')'''" ,t ltiJd~rrn,;J ,:,ft•, 'iP.Jr, later Aus· 
:r.J1 1 ,1 ~till •t~')1 1;ts t~lt~ •~qudl roitl t)f .vorn1)') 1.v1thirl )0Ctetv '.)l) 



many Australian Jewish communities had agonized over 
the issue of the acceptance of converts. Rabbis had been 
dismissed, defied and vilified on this issue.For generations, 
the issue of conversion had provided the fire for many a 
communal conflagration. The new community refused to 
transfer its responsibilities to some distant European 
religious authority. Converts were taught and accepted. 
The floodgates were not opened. The community survived. 
Some converts brought honour to their new fiath; others 
were soon forgotten, but the issue was faced and tackled. 

By the middle of 1931 the congregation could muster 
110 financial members and 60 children in the Religious 
School. For many of the childen it was their first encounter 
with anything Jewish. At Shavuot the first Confirmation 
Service was heid with twelve participants. The pattern of 
Jewish liberation was American. Only the rabbi wore head 
covering; most of the hymns were in English; services were 
held on Saturday morning and Sunday evening. 

In the Synagogue Bulletin that marked the end of the 
first twelve months of congregational life, the editor wrote: 
"Our birthday signalises the birth of a thought, the flash of 
an idea, upon Australian shores ... last year tears of 
anxie.ty dimmed our eyes, but our vision remained clear". 

The Rabbi, who had formerly come from Selma, 
Alabama, and who would shortly return to America, 
quaintly concluded his New Year message with "the heart
felt prayer on behalf of our group and community, for our 
Commonwealth and Empire, and for all mankind." At the 
same time Mrs. Phillips wrote: "Our every step of progress 
was fraught with the danger of error or misguided zeal". 

Other reforms were just as· radical. In the first issue of 
the Synagogue's first bulletin (February 1931), the first 
leading article was quite explicit. "Liberal Judaism does not 
set out to interrupt the Orthodox in their self-satisfying 
adherence to ancient customs, customs too often of no 
religious significance. Why should we be forced to believe 
the dogma that religious interpretation is changeless; that 
what developed in Palestine and the Ghettos of mediaeval' 
Europe has evolved, partly through the suffering it has 
undergone, to an ultimate impregnable perfectibility? What 
are the external innovations? Services are shortened, most 
prayers are in our vernacular language; an organ supports 
the choir; men and women sit together, and men please 
themselves whether they cover or bare their heads ... The 
Liberal Synagogue Beth Israel does not sponsor any rebel
lious movement". 

The congregation's attitude to the rabbi was, in Aus
tralian terms, radically different. For the first time in 
Australia, the rabbi was expected to belong to the Board of 
Management and to participate in the affairs of the com
munity. The rabbi was expected to speak out about the 
social issues of his day. He was expected to be theologically 
literate and not to subscribe to or take a fundamentalist 
attitude to Biblical or Jewish scholarship. 

About ·150 people attended the congregation's first 
Communal Seder in 1931. It was to be the outstanding 
event of that first difficult year. As the congregational 
bulletin wrote: "From start to end, proceedings were in 
such contrast to the High Holydays that it must have been 
apparent to all that the process of welding the scattered 
constituents of six months ago into a congregation has gone 
far. Recalling the celebration five years later, Maie Clements 
Wrote: "The atmosphere of that first memorable occasion 
Was charged with a confused, inquisitive excitement. 
Everone asked the same questions - What does Liberalism 
rnean?" and "How would these new Jews treat the old 
traditional observance?" There were those who had been 
reared in Orthodox homes, yet who in maturity had drifted 
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far from the traditional path. These people brought more 
than inquisitiveness: they brought the militant spirit which 
is part of the imperishable consciousness of Israel. Then 
there were children - many children and adults who had 
never previously celebrated the annual feast." 

Rabbi followed Rabbi in those early years. As Dr. M. D. 
Silberberg later recalled: "The establishment (of the congre
gation) was growing apace. When the effects of the great 
financial depression became manifest, Rabbi Mark and his 
wife and two children were repatriated, and the services 
of Rabbi Perry Nussbaum were secured from America. He 
found conditions much more difficult than he anticipated 
and in eight months requested release from his contract. 
His successor, Rabbi Martin Perelmutter, also from U.S.A., 
fought hard to stimulate the movement but he, too, became 
discouraged and returned to America. 

The new congregation persevered in rented rooms and 
halls for seven long years. The effort of sustaining a congre
gation through bleak economic circumstances in a com
munity that was basically hostile produced a most dedicat
ed band of congregants, Those who look back at this time 
remember names like Joseph, Solomons, 'Wittner, Wars, 
Keith, Levy, Kino, Zucker, Zimbler, Bancroft, Hart, 
Ciddor, Marks, Taft, Phillips, Ellis, Levinson, and, of 
course, Silberberg. They were seven lean years and Board 
meetings were expensive events, where al I those around tl-i(..' 
table were frequently called upon to provide the cash tu 
pay the Rabbi. The rented halls had to be cleaned up, the 
chairs set out, the Torah brought back and forth. Services 
were held at the Parish Church Hall in A eland Street, St. 
Ki Ida, at Gregory Hall in Chapel Street, at Wycliffe Lodge, 
St. Kilda Road, and at the back of the Beer Lounge at the 
Carlyons Hotel in St. Kilda. 

In February 1931 a well printed Liberal synagogue 
Bulletin' made its first appearance i!nd continued until 
1934 when an impressive monthly magazine, entitled "The .,,_ 
Progressive Outlook" began. The pages of this magazine 
make it clear that the new congregation was not afraid of 
controversy. The clearest theme through those early years 
was the community's horror of the events in Germany. The 
Progressive Outlook firmly supported Zionism. It called for 
the establishment of a representative counci I for Austra I ian 
Jewry ten years before such an organization came into be
ing. In 1936 it described the tragedy of Russian Jewry 
striving to remain observant in the face of Stalinist perse
cution and prejudice. 

In 1936 the question of survival loomed large. The co,.. 
gregation had said farewell to its third rabbi. As one~} 
those closely associated with the congregation remembers, 
1936 seemed to mark the inevitable end of the congrega• 
tion. She remembers her husband coming home from a 
Board meeting and telling her that the congregation had 
folded up and that there was to be one last attempt. 

At the time of the building of the first Liberal Synagogue 
in Melbourne, the President, Dr. M. D. Silberberg, wrote:
"The Board of Management was determined to make a 
further and probably final effort. At this time anti-Semitism 
in Germany was in full blast and, because of it, the World 
Union for Progressive Judaism in London, aided by our 
representative and Vice-President, Mr. A. Bancroft, engaged 
Rabbi Dr. Herman Sanger, then rabbi of the Oranienburger 
Street Synagogue in Berlin". The Bulletin of the congre
gation announced, "A new spiritual leader, a young rabbi 
of scholarly brilliance, coupled with nobility of Jewish 
_tradition, will soon occupy the pulpit. We look forward 
with awe and inspiration into our near future." In the same 
issue it was announced that the congregation had launched 
a building fund to build "a temple of our own." 
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On the festive day which commemorates I where Liberal Jewl.sh temples had been 
the rededication of the Temple a.t Jeru- I founded. He explained the departure o! 
sa.lem 'remple Beth Israel In Alm.a rood, I the llberll.l temple trom the orthodox by 
st Kilda. the flrst Liberal' Jewish Temple I the Inclusion of English ln the prayers, 

11n · Austra.'lla, was consecrated la.st night by 1. the use ot the org!\.O a.nd o.t the Cull cholr. 
lthe ra.bb! (Dr. H. M. Saenga.r). The edl- The aim or the temple was to help the 
1 fl •e wa.s presented by the a.rchltect (Mr. modern Jew to face and to solve the new 
i / P!ottel) and accepted by the president problem, of the a.ge, he sa.ld. 
lof the synagogue (Dr, D. M. Silberberg). Jews a.lway8 should be good neighbours, 
i The Lord 11,{ayor (councillor E. Campbell) not only to th06e ot their own faith. but 
i and the Lady Mayoress were pre11ent. to the members of other i;rllg\ons. They 
1 Dr Saengar based his address on Macca- had to ta.ce cruelty and prejudice, but 

I
' bees,' inJWJ.Ctlon to "fight vallJ!.ntly for the should never let their Jdea.J,s be strangled 
• law tor the Sanctuary, for tlle city, for by dl.sillu.slon. Australla. wa.s !Ill "oa.sl.!! 
: the' country, and for the St&te." of peace" 1n which Jews could find con-
i · The dedlca.tlon o! the temple meant t.llat tentment. . 
• 1 !bera.l Judaism hnd been firmly. estab• The Dible wa.s a lastmg link between 

islled In Austra.11:1., Dr. Saengar said. The Jews o.nd the British EmpU"e, Dr. Sa.enga.r. 
,es age of the text was that it behoved added, The gesture o! Bntain in the; 

£ve~ Jew to fight tor Idea.ls, The law meant I Palestine _du;pute had dona much toward I 
, the great law ot humail.!ty, which appeared 'I co.ruollda.tmg good will. 1 

I 
to have been forgotten. 

Dr Saengar traced para.lie! events 1n 
Austra..lla., c:uiada, :uld South Atrlca, I 
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JEWISH FESTIVAL 
TOMORROW 

• Big Ceremony Will La.st 
Until December 22 

THE Feast ot Lights Ol' Dedi<'a-
tion, known in Hebrew nH 

'.jflnukkah, will be celebra.tcct bY the 
J /Wish peo ril~ from tomorro11· eyon
lllg until D"cember ~2. 

One of th~ main t'eat111·N1 of this 
c~remonv will lw, the lightin:.: or 
<·,in,l!e~ in Jt>\\'iHh h111nP~ nn<i ~i·na
g-ui:;ut•~. The n11rn1>er "t "andl<'oi will 
h~l lt1crea~"-t-d hY onH f•:H1 h t>vening-, 

1'hi:,1 rite i~ L'nn1ntt-monu, .. d h., 
,Jt-1\\',-. of ,ctt,\'f;lol'r t'tinl•C ::nd t"t>1•;dl:-. thP 
HtriCL- :tlld IJulllt:':-i 01 lilt• !li:-itu1•11• 
,IL•11•ioh fotl!t•l% 

In ~l••rnnrinl Hull 

Thtl r,~a.<.:t will l,i:,, 1•,•!r•hr·:11,·il ;1: 

:,;L h:ilcl,l .\[1•m111·i:tl fl:ill ill 7.:10 p.111. 
lt1_1llo1·1•0\\', .\I ;1:-;l1't' I ~nu!:-i ,.\ hra lt/11111" 
11 ill k1ndl,• tl1>•• 1/:,nul,kah l.,n,p. 

. :\ ~Jl1•Pi,1 I -;t•t'r)ll11\ 1111 C hP ,..;_itr• 
~: 11~1·anvt~ of tllt1 uet•a:;11111 will l.Jl•/ 
, 11 ••11 hv l(ahld ,/ .. rom,, :ll;irlc I 
\\' (In IJPl'('tntu-.. 1• :.!f), :it 11 il.01 .. ttll'l'nj 
11 

ill h,-. a :--,•r,•iep and ,"'t:t'ITlort. ,111d 
:11', JJpp,-llllJP~ ~I. ,tt S(. l,i:dil 
j I nlnn;..il llo1ll. tl11 1 cllilitr,,n 11:· U11tl1 
;..rnt1 I l'Plh.:.i1111,-. ,,whnol.-.1 will p1·~,..:1•nt 

::1.tl1" 1::1!1_I\ pl,l,\ 1•11tlll1•d Tht• l·:111•1t1lt 1
:,, 

: ... t;p•t, 

JEWISH SERVICES. 

Modern Movement Begun. 
In an effort to make services in Jewi;h 

Synagogues of greater appeal to Jews 
under modern eoaditions, a branch of the 
Liberal Jewish movement has been formed 
in ::\Ielbourne. Services will be held half 
in Hebrew and. l,alf i.n English. Holy days 
will be observed in practically the same 
way as at present, and services will be 
held both on Saturday and Sunday morn• 

. ings. The mol'ement, which is subsidised 
by the World Union for Proi,res.sil'e ,Juda• 
ism, has engaged \Vickliffe House, Esplan• 
ade St. Kilda, for ite ser\'iees. Rabbi 
J er;me ::\fork, who has been trained ill 
the Hebrew Union College, Cincinnati 
(U.S.,\.), is on hie way to A.uatralia, and 
is e::i:pecte9 in :1.1elbourn~ ne::i:t Friday. He 
will be given a reception on Septembt!r 
14, and it ie hoped that services will lJeg1n 
on the first day •oi the Jewish Xew Year, 
September 23. Similar movements in France, 

I 
Germany, and thl\ United States have met 
with su~cesa, The local honorary secreta 
is llise :M. Phillipa, 18-1 Wattletree roaZ 
Malvero. 

A ~c to Rabbi Jerom., Mart i, bow~ 
o~nl..-d by tbe cmrunltt.e.i ot Ult Liberti J•w1•b 
Co~Uoo, to be beld on Sanday, .St:pleDJt~r 
14, ll \VIMclt lie Rouae, tbe E•plan.ade, St. KildJ. 
MPrnben ot the Jewish eomnrnnlty wbo wish to , 
attttnd arr r~ue~tPd to commun1catc with the• 
bono!'ll..,. "'cretary, l(;,.., ',I., l'b1tl<P", l.~4 W■ ttl., 
troe ..-l, \la.Jvuu (~l<-pi>ono C292.'i) oelore 
S.~t,,,t!O. 

LIBERAL SYNA.uOOUE 
F.ORMED 

New Rabbi Elected 
Rabbi Jerome Mark, who arrived 

ln :-J:elbourne two months ago on a. 
mission tor the Libera.I Synagogue 
Beth Israel, was electel! Rabbi of the 

newly - tormed 
synagogue last 
night, and will 
take up perma
nent residence in 
Melbourne, ~!rs, . 
Mark: and ramlly I 
w!ll Join him ! 
shortly ! r o m 
Chicago, i 

Following three! 
business meetings, 
it was decided to: 
!orm a branc!1 of: 
the Libera.I Svna. , 
gogue Beth Israel ' 
In Melbourne, and ; 

Rabbi Jerome officers w e r e 
.:.'l!arlr. elected at the 

night, when the 
completed, and a. 
adopted, 

final meeting la.st 
organlsa.tlon wa.s 
constitution was 

The officers are:-Mr!:, Ada. Phlllips, 
honorary llfe president; Mr Ernest 
Levinson, president; Dr. 111. D. 
S!lberberg; first vice-president; Mrd 
Henry Cohen, second vice-president; 
l\Ir S, P. Ellis, honorary treasurer; 
l\Ilss M, Phillips, honorary secretary, 

For the present the members ot 
the Synagogue will worship 1n the 
St, Kilda Memorial Hall, Acland 
Street, st. Kllda, on Saturdays at 11 
a.m., and Sundays at 7.30 p.m. 

Rabb! Jerome Mark today ex
pressed his gra.trncatton at the .!1'110• ! 
cess of his mission and his election 1 

as Rabbi, / 
"l have been most kindly received,''. 

he said, "and am gra.te!ul tor the 
hospitallty I have !ound. Whlle here 
I Intend to work not only tor the • 
Liberal Synagogue Beth Israel, but '1 

!or Austra.lla, and to co-operate and 
seek tbe goodw!U of all pa.rtJes," 

NRW JEWISH MOVEMENT, 

Welcome !or New Rabbi. 
Xcnrly -WO person• welcomed Ilabbi 

cl eromP. Mnrlc, oi Cincinnati, U.S.A., at 1 

rcccrtion at Wickliffe House, l!:,;pl~adc, 
St. Kilda, yesterday. lfalibi Mark; who 
ani1·cd by the Syducy c:rpre~ yesterday, 
hua come to ,\Icilionrne ns the chief rabbi 
n{ the 11cwly•iormed lirnnth o{ the Li,beral 
Jewish ::'ilol'emcnt in .\folhourne. Services 
will he:;111 on the first dn.v 1,f the ,lewi■h 
:\'uw r~nr, ·2:lrd in~t .. in Wickliffe !louse . 
In an cifnrt to mnke lhcm o{ grc11tcr •P· 
real to those nf the ,lewi,h faith uncier 
modern 1•1111d1tions. rnun.v a!e-ol,l reli~1ou• 
<·11stom• will be <lis1·c!?ardc<l. Service• ,~ill 
he mnst in J,;n~lish, anu hclt..1 on liolh 
Sa111rday nn,I :-!1111rln1· mornings. \Vcarin11 
nf hats nnu pray1ng·shawl• in the syna
~o'!lle will he nptinnal. Thi, mn1·ement, 
whid1 ia suh:<idlsed by the Worltl Unioa 
of !'rn~rcssive ,ludniam, ia •imilar to the 
mo1•1•1ncnts in France, Gcrmnny and the 
r:,dtcd Stntca, whil'i1 have met with :rue• 
l'C!S.I 
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HOPE AND DEDICATION BRING A HEART~WARMINC REWARD 
No pro3ect comes to fruition without dedication 

and hard work and Temple Shalom Gold Coast is no 
exception. 

A handful of enthusiastic people gathered together 
at the home of Mr. and Mrs. Len Spray of Chevron 
Island in October, 1976, as a result of numerous 
requests from those desirous of practising Progressive 
Judaism and to take part in religious functions amid 
congenial surroundings. 

Thus was Temple Shalom formed, with a Board of 
Management comprising of-

Mr. Leonard Spray, president. 
Mr. Ivan Ignace. vice-president. 
Mrs. Adele Knowles, secretary. 
Mrs. June Ignace, treasurer. 
Mrs. Stella Spray, minute secretary. 
Mr. Kurt Ashley. public relations officer and 

newsletter editor. 
And Board members: Messrs. L. Markson, J. 

Gold, A. Adler, L. Cohen and Mesdames Anne Green 
and Martha Hilton. 

A Ladies' Guild was also formed at this time 
comprising of-

M rs. L. Markson, president. 
Mrs: S. Spray, secre.tary. 
Mrs. A. Gilray. treasurer. 
Assisted by a committee of Mesdames A. Green. 

E. Brown, A. Knowles, G. Newman and Q. Cohen. 
It was resolved that Friday Night Services be held 

fortnightly and the first such Service was held at the 
home of Mr. and Mrs. Louis Cohen of Chevron Island. 
It was conducted by Mr. Len Spray and ably assisted by 
Mr. Ivan Jgnace. 

There~ were JO persons present at this Service - a 
promising beginning. 

Services continued to be held in various homes. 
Social functions were given by a hard-working Ladies' 
Guild and the donations received therefrom helped 
generously in those early days. 

At that time the Congregation had no Sefer Torah 
and Messrs. Len Spray and Joe Gold were delegated to 
see about obtaining one. With the funds raised we were 
able to have one which had been saved from the Nazis in 
Czechoslovakia and looked after by the Memorial 
Services Committee in London (Westminster 
Synagogue) air-freighted to us on permanent loan. 

Mr. and Mrs. Len Spray made a corner of their 
home available for the Scroll. and Friday Night 
Services continued to be held there very ably led by Mr. 
Len Spray. 

Church. Brisbane, for the purchase of a piece of land on 
the Isle of Capri and successfully negotiated and 
purchased it. The land was dedicated by Rabbi L. 
Helman from Sante Fe. U.S.A .. and we were pleased 
that Rev. Filmer of the Uniting Church was able to 
attend. 

There have been some changes over the years as to 
executive officers - Mr. Len Spray, then Messrs. Louis 
Cohen·, George Aarons and now Joe Gold as President. 
Mr. Sam Green, B.Sc., and now Mrs. Michael Brandon 
as Hon. Secretary. Messrs. Sam Green, Michael 
Brandon and now Harold Alban as Hon. Treasurer. As 
for the Ladies' Guild. Mrs. ·Lorna Markson was 
succeeded by Mrs. Anne Gilray and now by Mrs. Anne 
Green. Mr. Sam Zelman has come forward as Hon. 
Cantor for the past year. We owe our thanks also to Mr. 
D n..l...L.!_ ,-, I I . • n • • • 

The day came when it was felt something should be 
done so that we may have a more permanent place of 
worship. Mrs. Sylyia Lacey offered the house she owned 
at 3382 Gold Coast Highway, next door to where she 
lived, for use as u Temple. 

A peppercorn rental of $ I a year was most 
generously offered and accepted, with the option of 
purchasing the premises some time in the future. 

The house was completely renovated, with timber 
panelling, carpeting, a Bimah and Ark with all 
appurtenances necessary for a place of worship. 

On "Opening Day," held on Friday, 26th August, 
1977, Mrs. Stella Spray kindled the Sabbath lights and 
Rev. Claude Schwarz (Melbourne). who had 
encouraged us with his enthusiasm, took over for the 
Dedication and Sermon, to a Temple filled to 
ov.ernowing. 

Sir Bruce Small, K.B., M.L.A., and Lady Lilian 
Small were present on this momentous occasion and we 
were also fortunate in having Mr. David Solomon, 
President of the Jewish Board of Deputies. representing 
all Jewish organisations in Queensland, and Mrs Dora 
Wittner. who read a message from the Governor 
General Designate, Sir Zelman Cowan. 

They all wished us success in our future under
takings. 

Iudge Amsberg gave a delightful vote of thanks to 
all concerned. 

It was brought to the attention of the Board of 
Management soon after, that. should there be a death, 
the funeral had to be held in Brisbane, the only Jewish 
Cemetery. Mr. Newman, a foundation member, 
approached the Allambe Garden of Remembrance in 
Nerang and as a consequence a piece of land was 
reserved and soon after consecrated for Jews only. 

Temple Shalom at 3382 Gold Coast Highway was 
occupied for three years during which time Mr. Len 
Spray was president of the Board of Management as 
well us our Lay Reader and Spiritual Guide. 

Over the years the Board of Management and the 
Ladies' Guild shared in such festivities and holidays 
including Bar Mitzvas. High Holy Days, Succoth, 
Simchas Torah, even a 70th. and 80th Birthday and a 
50th Wedding Anniversary. A Communial Seder was 
held every Passover. 

The time came when it was considered desirable to 
own our own premises. Mrs. Sylvia Lacey offered us an 
option of purchase but for various reasons was not 
taken up. Messrs. Len Spray, Louis Cohen and George 
Aarons were appointed to approach the Uniting 

Auditor and Mr. Tom Bence, LL.B., as Hon. Solicitor. 
He was of great help in all our legal transactions. 

Obviously the Temple has been fortunate in having 
a dedicated Board of Management and an untiring 
Secretary, Esther Brandon, and in particular, a very 
active Ladies' Guild. 

. The Temple is now registered as a Religious Body 
with the Queensland Government and is affiliated with 
the Australian and New Zealand Union for Progressive 
Judaism. Mr. Len Spray, who has been a tower of 
strength through the years is registered us a Marriage 
Celebrant and Hon. Life President. 

It is the combined efforts of all these people plus 
the generous donations of members of the Congregation 
and many visitors that has ri>,,iltPrl in th ... h .. ;1rl;n~ ~,· 



APPENDIX Q: Susan Bures, "The real lessons of the Holocuast," 

Australian Jewish Times 21 April 1983. 

At each year's Yorn 
Hashoah the chorus of 
those who sing in 
Yiddi~h the partisans' 
song becomes softer. 

The pure voices of children 
have taken up the memory, 
their chorus swelling in cele• 
bration of the Jewish spirit. 

In simplicity and to the limits of 
their understanding, they believe the 
Holocaust means something to the 
,history of Jews. 

The dozens of children who sang 
Yiddish songs at last week's Jewish 
Day of Remembrance commemoration 
at the Regent Theatre have put the 
leaders of this community to shame. 

We, the religious and secular 
shapers of this community's mora
lity, have betrayed their trust.. 

They believe that Jews must tes· 
tify to horror in order that it should 
never happen again. 

They believe that Jews must learn 
a lesson from the Holocaust, a 
lesson of unity and strength, of 
moral purpose and dedication. 

Yet once again the religious 
leaders of our community refused to 
recognise that on Yorn Hashoah, if 
at no other time of the year, a Jew 
must stand as witness to the Holo
caust as a Jew, stripped of rank and 
privilege as Jews in Europe were 
stripped. , 

Where the Nazis made no 
distinction in murdering Jews 
whatever their religious 
observance, the rabbi of to· 
day finds it necessary to make 
such a distinction. 

Once again also, we the leaders of 
our community allowed this to 
happen. sharing therefore the res
ponsibility. 

At neither the Rookwood service 
in the morning nor the Regent 
Theatre commemoration at night did 
a rabbi participate in the proceed· 
ings. 

Certilinly there were rabbis in 
ilttendance at both functions. and 
certainly the rabbis themselves con
ducted a religious ceremony of 
remembrance in the afternoon. 

Because of this inability of rilbbis 
, representing different religious ob· 
servances to work out a modus 
operandi for commemorating our 
greatest modern Jewish tragedy, 
both milior community commC!mora-

The real lessons 
of the Holocaust 

.TALKING 
.. _;POINT 

tions were without rabbinic par· 
tlcipation. 

The differences between liberal 
and orthodox observances are pro• 
bably unbreachable. 

But on that day of days, when we 
remember the brutal annihilation of 
so many of our people, observer and 
apostate alike, Sydney Jewry again 
betrayed their memory and made a 
mockery of remembrance by its in· 
ability to accept the universality of 
Judaism over its divisions. 

The rabbis of our commu· 
nity are all personally 
honorable men. That should 
not even have to be said. 

They work night and day to 
instruct, aid, comfort, advise and 
console their congregants often to 
the detriment of their health and the 
total destruction of their privacy and 
comfort. 

Yet almost without exception they 
suffer from a moral astigmatism 
which affects totally the performance 
and appearance of the whole. 

This moral astigmatism is in not 
looking beyond the letter of the law 
to its spirit. There is more to 
Judaism which binds us than divides 
us. 

The differences of observance and 
belief are clear and halachic com
promise is not expected. 

But five thousand years of 
Jewish history is just as bind· 
ing as the halacha, centuries 
of anti-semitic persecution 
just as full with meaning as 
the T'nach. 

Year after year we see the ortho
dox rabbinate refuse participation in 
the Yorn Hashoilh commemorations 
because it offends their vision of the 
halacha to share that commemora
tion with the liberal rabbirrnte. 

Yet each year. both at Rookwood 
and at the evening function. those 

same rabbis are content to see ob
servant Jews like Harry Goldman 

· and Gabby Bitton say Kaddish anci 
sing the El Mole Rachamim, sharing 
a commemorative .service with other 
Jews regardless of religious per
suasion, to honor the memory of our 
Jewish dead. · 

If it is unacceptable for orthodox 
rabbis to share such a commemora
tion, why is It not a sin for other 
orthodox Jews so to do? 

Obviously the answer must be 
that it is precisely because they are 
not rabbis that orthodox Jews may 
mingle and pray with liberal Jews. 

If rabbis participate, one 
line of reasoning goes, it gives 
tacit acceptance by the ortho· 
dox to the liberal Jewish 
philosophy. 

Yet Judaism teaches us that, 
unlike the Christian practice, rabbis 
are not ordained by God; they are 
Jews who because of special learn
ing and devotion are honored· with 
the title of rabbi - teacher. 

Indeed in the ghettoes of eastern 
Europe, so finally exterminated by 
the Nazis, most learned Jews were 
called by the honorific "Reb". 

Have we _become so impressed by 
Christian practice that we can accept 
the idea that orthodox Jews can do 
one thing, but rabbis may not. that 
what is kosher for one is treife for the 
other?, 

The Jewish people today noi only 
remember its tragic past, but looks 
forward to a troubled future. 

We need our rabbis to concentrate 
on ways in which orthodox and 
liberals can work together for the 
good of the community, we neec:: 
them to find that modus operandi. 
those platforms on which they ca,~ 
all sit in harmonv for the bettermen: 
of our community. 

Let them look for the things \Vhifr 
unite. without any compromise 01· 

those which divide. 
And let them help us all to 

keep the trust of the children 
who hold in their minds the 
future of the Jewish people. 

-SUSAN BURES 

2 - The Australian Jewish Times, Thurs., April 21, 1983 
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Orthodox rabbinate answers 
challenge of AJT comment 
--By RABBI DAVID ROGUT 

President, Association of Jewish 
Orthodox Ministers of NSW 

T
he article "The Real Lessons of the Holo
caust", a Talking Point written by Susan . 

Bures on April 21,. deserves the contempt of the 
entire orthodox rabbinate and community. 

However, a reply Is 
Imperative lest the· many 
readers assume that 
rabbinic silence . is an 
admission of guilt. 

It appears that the Aust
ralian Jewish Times finds 
great satisfaction in 
exploiting annually the 
tragedy of the Holocaust 
through the Yorn Hashoah 
Remembrance Day ser
vices and ceremonies. 

Articles like that of 
Talking Point must surely 
cause unnecessary enmity 
within our Kehillah. 

Let me outline the 
orthodox-liberal "problem" 
once again and trust (with 
little faith) that this will be 

· the last time that this issue 
will raise its head. 

The emergence of liberal 
Judaism (and its many 
shades) has caused pro
blems world-wide. 

These problems are real 
and serious. 

These liberal Jews will 
always remain Jews fully 
recognised by the orthodox 
rabbinate. 

The lib·eral converts and 
their offspring as well as the 
mamzerim ( offspring born 
from a Jewess who is mar
ried to a second husband 
without having received a • 
gett [religious divorce] 
from her first husband) are 
totally unacceptable to the 
orthodox community. 

Does Talking Point really 
believe that in all con
science (yes, rabbis do have 
a conscience) the orthodox 
rabbis are going to condone 
liberal deviationist theo
logical principles and all 
that stems therefrom? 
Never! 

We are sick and tired of 
being reminded of Hitler's 
definition of a Jew. 

GESTURE 
We are only concerned 

with God's definition of a 
Jew as defined in our Torah 
and Halacha. 

Liberal Judaism has 
rejected cardinal beliefs of 

· Judaism and as such, by 
their own choice, are 
excluding themselves from Our lay-leaders are so 

· being accepted as Jews. impressed by the work of 
liberal ministers and fellow 

!:!
This is the official congregants in the realm of 

· a\achic viewpoint of the UIA, JCA Aged Home, and 
entire world orthodox rab- so on. 
binate and not just that of. This is a magnificent 
Sydney's rabbinate. gesture on. their part and 

Orthodox Judaism is not may they be rewarded for 
Interested in arguing or their good deeds. 

. debating any issues with However, it must be 
· ~ny shade of liberal remembered that all their 

lldaism. outstanding efforts in the 
But it must be made clear realm of charity work and 

that liberal Judaism is not Israel does not and will 
.qnd Wilj never be accepted never automatically bestow 
as Judaism bv the authentic upon them Jewish status. 

;.orthodox J·ewish com- It is so easy for half• 
,Jnun1ty. committed non-practising 

;;:; . In the present day context 
~{M the Australian liberal ·,·ruo : f4,. · veinent, 'he membership 
•~on · '· f~)L sists of manv who were 
:··orn Jews and have joined 

_ral Congrl'gations for a 
H•ty of •·easons ( rnavbe 
' Urlielr, wt11 ,•nm,, .. • ..... 

orthodox Jews to insist on 
unity in the community. 

And of course it is always 
the orthodox rabbis who are 
guilty in wrecking their 
efforts towards a united 
Kehillah. 

,: .. ;·.~::l~);(:.~·:,:-··~--->..... ·:\ :•·,.\ ... _.:;_ <··· :>:.. -~J~!ft?{'.J···<:·-·_:\:t:':."· <?=\' .. 
;.\The dozens of children who sang; :privilege as•• Jews were 
_),'iddish songs at last week's Jewish stripped. . ..... ; : 

.i.pay.of Remembrance commemoration . ;. · Where the Nazis ·~a.de no 
·.' at the Regent Theatre ~ave put the _distinction in murdering Jews 

· leaders· of this community to shame. whatever their religious 
· : We, the. religious and seGular " ·observance, the rabbi of to

. shapers of this community's mora• i day finds it_necessary to make 
, . )tty, have betrayed their trust. ,, such a distinction. " . 

Once again also, we the leaders of 
· · They believe that Jews must tes- our commtinity allowed this to 

, tify to horror in order that it should h. apnon; sharing therefore.•· the res• 
; never happen again. .:.• . r-- • > ponsibility; . . . . ... • 
-: They beli~e that Jews m~~t I~ At neither t~ Rookwood service 
a lesson from the. Holocaust, a ih the morning nor the, Regent 

. lesson of-' unity and strength; , of: Theatre commemoration at night did 
moral pµrpos~ and dedication. a rabbi participate in the proceed-
, Yet once·- again the religious ings.ti(·· . ··•. , . ·, . \ •. 
leaders of our community refused to .·· .•·· · Certainly there were rabbis in 
r~ognise· that on Yoml-Iashoah, if.) attendance ·at both functions, and 

., at -no other time of the year, a Jew { certainly the rabbis themselves con
.:fo must stand\as witness• .to the, Holo.· <,ducted a religtous ceremony of 
,.. t·'.asraJew;,strippedof rank and/}i'. remembrance.Jn the afternoon, .. · · 

not suffer from moral astig
matism as alleged by 
Talking Point. 

We have always been 
compassionate - Rach
manim Bnei Rachmanim -
but we do have to live with 
our beliefs. 

If Jews wish to belong to 
liberal congregations for a 
variety of personal reasons 
- so be it. 

But why does the Aust
ralian Jewish Times use the 
Holocaust issue as an 
excuse to attack authentic 
Judaism? 

Eighty per cent of Sydney 
Jewry is affiliated with 
orthodox synagogues . 

The orthodox rabbinate is 
willing to conduct all the 
Yorn Hashoah services. 

There is no objection if 
liberal ministers attend 
these services. 

We will never officiate 
with liberal officiants, not 
even on an alternating 
basis. 

I fervently hope that 
speculation about ortho
doxy's "moral astig
matism" and the usual 
accusations which flow from 
the attacks on the orthodox 
... •• , ... , .. : .... ,,.. •,...,. •• ,; 11 ,.. .... ~ ... ~-- n. ...,.,--1 r,.. .... 

· ,~l~ ~;~=~¼,-~ ·\:;~~ :: .:~j~fw>.<v·•<._=.-:'.:_::v=<-: .. ::;J~\f;;L.= ,/::;.;~.--

1 7?. 



APPENDIX S: "Liberal rabbi's plea for 'communal unity,'" 

Australian Jewish Times 19 May 1983. 

"lib'itclf'1rclti6tS' plea 
or:1' •commu'na, ~Y~~ly'' 

The chairman pf the Council of Progressive 
Rabbis of Australia and New Zealand, Rabbi 
Brian Fox, this week called for all sections of the 
Jewish community to work together. 

In an answer to the recent state
ment from the president of the NSW 
Association of Jewish Ministers, 
Rabbi David Rogut, he said that all 
sections of the community "need each 
other". 

progressive Judaism have also found 
their way into anglo-orthodoxy. 

"Sinai never heard of batmitzvah!" 
Rabbi Fox said that Talking Point 

was offended by the absence of 
communal unity at the Yorn Hashoah 
Remembrance Day services and 
ceremonies. 

Rabbi Rogut's statement was in 
reply to a Talking Point by Susan 
Bures published in the Australian 
Jewish Times the week following the "·'" '.'So am I," he said. 
Martyrs' Memorial Commemoration "However, I must say that the 
in Sydney at which laymen conducted argument that 'Hitler never dis-
the religious service. tinguished between Jews and 

This week Rabbi Fox said that the therefore neither should we' is often 
Talking Point "is to be commended" used, but rarely convinces. 
for giving the rabbinate a carefully "God forbid that we should ever use 
conceived and thought out challenge. Hitler as a guide! 

"I am unimpressed by Rabbi "There are better reasons than 
Rogut's failure to recognise Hitler for seeing the Jewish com-
progressive Judaism ( in all its forms) munity as a single entity which should 
and by his refusal to debate with mourn together as one community. 
progressive Judaism," he said. "We need each other, our enemies 
""He views history as a straight line love to see us divided and the 

going from Moses on Sinai to himself problems of Jewish life are shared by 
on the north shore," Rabbi Fox said. all rabbis of whatever ilk." 

"And, because he reads history in The Talking Point article appealed 
this way, his treatment of Jews whom for a modus operandi: a way of 
he sees as having broken that straight working together at Yorn Hashoah, 
line is entirely consistent and pre- Rabbi Fox said. 
dictable: he rejects them. "I have come to the conclusion that 

"But what if the straight line from the British system of the ( orthodox) 
Sinai to the north shore does not exist? chief rabbi doing everything will not 

"What if it can be shown that Rabbi work because we do not have, nor 
Rogut is as much a 'deviationist' (his could we have, a chief rabbi. 
expression, not mine) as those he The South African system where 
would reject? lay-people take the service and rabbis 

of both movements sit on the platform 
!'Suffice to say that north shore is together is a fair compromise, but I 

hardly thought of as the repository of cannot see it working here because of 
'Torah-true' Judaism no matter how 
often Rabbi Rogut calls on- 'the entire the attitudes expressed in Rabbi 
orthodox rabbinate and community' Rogut's response. 
to have contempt for Talking Point. "Perhaps we simply have the 

American situation where every 
"The fact is that there are as many movement has its own religious ser-

expressions of orthodoxy as there are vices and the community holds 
of progressive Judaism. secular 'events' like that at the 

"The fact, too, is that Rabbi Rogut's Regent Theatre. 
anglo-orthodoxy is an amalgam of "Dnbb' R d d 'th th f 
Samson Raphael Hirschian theology •~ 1 ogut en e wi e er-

vent hope that there should be no 
and Eastern European practice. more attacks on the orthodox rab-

"His theology and practice have binate. 
from time-to-time undergone change "I end with the same hope: let no 
as a response to the changing rabbinate be attacked, but also let no 
conditions of the day. rabbinate undermine the great gift of 

"It is also true to say that the diversity that is Klal Yisrael. the 
practices that have been adopted by Jewish People,'' Rabbi Fox said. 
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For_ too long the North m~tual ~oncern," Mr munity and not from the tivity as compared to spiritual leadership, ~ ·••. ::,-
Shore_ Synagogue has Te1tler said. outside. the growth of Jewry on "be it of the congre-
tried to look neither to "But for obvious "I would like to see the north shore," he gation or through the 
the _right nor to the left, reasons we do not them as part of the said. Beth Din". -.. 

'O 

.. 
hopmg ~at ot~er forms expect our rabbis to Board of Deputies, to "We have just kept "It is the urgent task :::: = 
of _Judaism. would fade preach in temples, nor adhere to the communal our numbers steady of the new board to ::: 
a\\ay, h~ said. liberal rabbis to preach calendar and not to whilst Masada College relieve the rabbi of ::: ~ 

Mr Te1Uer was speak- in synagogues. operate on their own," or the North Shore certain duties such as ,, ::: en 
ing from a prepared "We see no usefulpur- Mr Teitler said. Templt:_ have exi:ieri- editor of the Bulletin_ a_s / ::: c:-t 

statem_ent, to the con-· pose being achieved in Mr Teitler said that enced phenominal well. as ot~er adm1ru- :;: ~ 
grega~10n s 43rd annual carrying on the 'throw- the new board will also growth. strative duties. ,. .. ::: ~ 
meetmg at Treatts 1·ng of stones' that has "Thi ·11 · h" ' ... r; ❖ 

d · df" Jd s _ . . • make every effort to s w1 give 1m .r.;!;n :-: .... 
Roa '. Lm ie , on un gone on m public for far " FEEL more time to devote to '!\\/;'' ❖: !u day rught. 

1 
secure a new and out- . . . ,.. :-:- .,,. 

too ong. standing chazan"; " pastoral dut_1es, spm- :::: .., 
A copy _ of the state- . Many of our mem- tual leadership and con- , ::;: 

ment, which has been • decide _whether or bers would never tact with members." •: ::;: C.. 
endorsed by the new ACCEPTED not. to contm~e with a resign, but they do not . . • . ;:;: ti> 
executive was distri- chmr for services; feel emotionally in- Mr 1 eitler s repor! :::: lt 

, sa vs that !he new board G M T 'ti ··•· .._ 
buted to the member- "Th · f • retain the Sunday volved. · • eorges · e, er -:•: to . . ere 1s room or a . " wauts the congrega- :❖ 
ship this week. peaceful co-existence Schoo_!, but consider . They. are members lion's youth to show " . , :;:: :::,-

It listed 13 points on and all other Jewish h_andrng control to with their wallets, but initiative. Masada 51:11"~1) has :::: 
which the new executive organisations 'in the e1th~r the NSW B?ard of not with their souls." grov.:n up suffic1~ntly to ::;: ~ 
would concentrate dur- Board of Deputies have Jewish Education of Mr Teitler said that RECOMMENDED run its own aff~irs a!l

d 
:;:: l3 

ing the next 12 months. accepted this," he said. Masada College; there will be a general ?oes n?t re~mre the ::: ~ 

RECOGNISE 

Under the heading 
Liberal JutlaisJII and the 
Yeshiva l\loveJ11ent, Mr 
Teitler said that it is 
time the congregation 
faced the situation. 

"We recognise that 
liberal Judaism does 
exist and we are pre
pared to work together 
with them on Jay leader
ship level on matters of 

. . • establish a Friends • t • t _ parent Nm th Shore :•: en 
Mr Te1tler said that impro"'.emen m a mos But the youth will be Synagogue to look over ❖ 

II ·t - " · ti ... of North Shore Syna- phere 1n the synagogue .. ·•· r. equ~ Y 1 1s pom 1:ss . . · . told that the synagogue its shoulder anymore. :-: .... 
to fight the Lubav1tch_ gogue, _m~orp?ratmg af!d a greater_ mtereSt is not "their communal Mr Teitler added. :;: s:: 
movement "on the other the Ladies Gmld and will be taken m mem- tr ,, d t. k :-: ::, 
side of our religious the Parents' Auxiliary. bers by the board and ~onheyt tehe an no as EXECUTIVE ::: Cl! ., . w a e synagogue ❖ 
scale . tbe clergy. can do for them,. but ::: 

"They h~ve an ~ppeal CONCERNED . At the sa,me ·' time what they can do for the UNOPPOSED :::: u> 
to a certam portion of North Shore Synagogue synagogue". :;:: . CO 
Je:,vry and they_ a~e Mr Teill~r said that wil! "red~fine''. . the It is also recom- Nc-w execulh·e. c-lcclPd :::: :" 
dmi:ig an excellent Job 1!1 the board 1s conc~rned duties of its spmtual mended by the board ur1'.ippos!•d. i~ (;l'uq\l'S. l\l. ;:;: 
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THE VICTORIAN UNION FOR 
PROGRESSIVE JUDAISM 

~-LIBERAL PROPERTIES LIMITED 

The Eighth Annual General Meeting of the Victorian Union for 
Progressive Judaism will take place on Sunday, 16th September, 
1984, at 8.00 p.m. at Temple Beth Israel St. Kilda, 74-82 Alma 
Road, St. Kllda. 3182, 

Notice Is given of a change of the constitution. 

AGENDA 

1. Reception and Adoption of Chairman's Report. 

2. Reception and Adoption of Hon. Treasurer's Report. 

3. Appointment of Hon. Auditor. 

4. Appointment of Hon. Solicitor. 

5. General. 

The Victorian Union for Progressive Judaism. 
G. Levin, Hon. Secretary 

CONSTITUENTS: 

THE LIBERAL CONGREGATIONS OF MELBOURNE.:

Temple Beth Israel St. Kilda, 74-82 Alma Road, St. Kilda 3182. 

Leo Baeck Centre, 31-33 Harp Road, East Kew 3102. 

Bentteigh Progressive Synagogue, 549 Centre Road, Bentleigh 3204. 

ASSOCIATE: 

The King David School, 117 Kooyong Road, Armadale 3143. 

THE VICTORIAN UNION FOR 
PROGRESSIVE JUDAISM 

SENIOR MINISTER: 
Rabbi John S. Levi., A.M., M.A., Dip. Ed., M.A.H.L. 

MINISTERS: 
Cantor Abraham Jacobi, B.S.M., Dip. Music.

Rabbi Seth Phillips, B.A., M.A.H.L 
Rabbi Karen Soria, B.Sc., M.A.H.L. 

Rabbi Harold Vallins. 

HONORARY OFFICERS: 

Chairman: 
Dr. L. Taft 

Honorary Treasurer: 
Mr. A. Ades 

Hon. Secretary: 
Mr. G. Levin 

Hon. Auditors: 
Lowe, Lippmann, Figdor & Franck 

Hon. Solicitors: 
Phillips, Fox & Masel 

T.B.I. St. Kllda Councillors: 
Mr. G. Lesh, Mr. I. Dorey, 

Mrs. I. Benjamin, Mr. H. Birner 

Leo Baeck Centre Councillors: 
Mr. A. McCleary, Mrs. S. Hambur 

Bentlelgh Progressive Synagogue Counclllors: 
Mr. M. James, Mr. L. Korngold 

Netzer Delegate: 
Miss J; Glaser (to October, 1983) 

Mr. R. Hyams (from February, 1984) 

King David School Delegate: 
Mr. A Zylberman 

Shallach: 
Mr. M. Zimring 

Representing ARZI: 
Mr. I. Samuel 

Hon. Life Members: 
Mrs. W. Sanger, Mr. A Ruskin 

Notice Is hereby given that the Annual General Meeting of 
members of the above-mentioned Company will be held at 
Temple Beth Israel St. Kllda, on Sunday, 16th September 1984 
immediately following the Annual General Meeting ~f th~ 
Victorian Union for Progressive Judaism. 

BUSINESS 

1. To receive and consider the Directors' Report for the year 
ended 31st May, 1984. 

2. To receive and consider the accounts of the Company for the 
year ended 31st May, 1984, and report of the Hon, Auditor. 

3. To report and record the composition of the Board of 
Directors in accordance with Article 26 of the Articles of 
Association. 

4. To appoint the Hon. Auditor and to authorise the Directors to 
fix his remuneration. 

5. To appoint the Hon. Solicitor. 

6. To transact any other business which may be brought 
forward in accordance with the Articles of Association of the 
Company. 

G. Levin, Hon. Secretary 
By Order of the Directors 

DIRECTORS' REPORT 

TO MEMBERS: 

The directors have pleasure In submitting the Balance Sheet and 
Profit and Loss Account for the period of twelve months ended 31st 
May, 1984. The Company having been incorporated for the purpose 
of acting as the permanent Trustee for the Victorian Union for 
Progressive Judaism as a non-profit making organization, the normal 
revenues and expenditures of the Union do not appear in the accounts 
of this Company. 

DIRECTORS: 

The Directors of the Company in office at the date of this report are: 

Dr. L. Taft- Chairman of Directors 
Mr. A. Ad"S . 
Mr. G. Levin 
Mr. G. Lesh 
Mr. A. McCleary 
Mr. M.James 

The Honorary Treasurer's Report and the Statement of Income 
and Expenditure for the Victorian Union for Progressive Judaism 
.and Liberal Properties Limited will be available at the Annual 
General Meeting of the VUPJ on the 16th September, 1984, or 
from the offices of the constituent congregations from the 31st 
August, 1984. 

VICTORIAN UNION FOR PROGRESSIVE 
JUDAISM 

ANNUAL REPORT 1983-1984 

FROM THE CHAIRMAN DR.LTAFT 

At each visit I see progres·s in the construction of the Ira and Isador 
Magid Resource Centre. Leo BaEJck Centre celebrated its 
"barmitzvah" displaying provisional plans for expansion. The 
challenge for growth of the King David School at Larnook continues. 
This, despite its metamorphosis, growth in the Union continues, 
through its constituents and affiliates. Appropriately, this annual report 
Is being circulated through Congregational newsletters instead of its 
previous circular. 

II was hoped to present a new constitution to the 1983 Annual General 
Meeting for ratification, however lack of unanimity prevented this. 
Further work has largely solved this, and presentation should not be 
unduly delayed. 

Congregational offices are now well established and handling salaries 
and membership. Our thanks go to Mrs. M. Gonshor for accomolish
ing the last tasks of the Union Office, which has now been disbanded. 
Union business is now handled by Temple Beth Israel St. Kilda with 
the supervision of Mrs. Margot Joseph and assistance of Rosemary 
Rosenthal. The Union budget has dwindled, and funding will be pro
vided by the Constituents. 

"Supplement to Temple Time, Profile, Hakel- September 1984" Page3 
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Binding of the constituents must be through common policies, 
common resources, and common ventures for the benefit of the 
progressive Jewish community. Funding of the Union should be a 
matter of right, to provide power to implement its decisions. Internal 
congregational powers will be possessed by the Constituents, while 
the Union will provide both a forum for, and access to the progressive 
Jewish community for the Affiliates. 

Matters pertaining to the congregations only will be considered by a 
Central Executive with Presidents, Treasurers and the Senior 
Rabbinic representative. Full meetings with Affiliates will concentrate 
on Affiliate problems, and broader policy Issues, e.g. involving the 
Victorian Jewish Board of Deputies, the Victorian Slate Zionist 
Council etc. 

MEETINGS OF THE UNION 

Eight full meetings were held during the year, as well as five smaller 
meetings of Presidents and Treasurers only. Special discussions 
were held on the Constitution, the appointment of delegates to the 
Victorian Jewish Board of Deputies and elections within the State 
Zionist Council. Leo Baack Centre again sponsored an enjoyable 
Warburton weekend for Union members, Here, topics such as 
"Current Liberal Jewish Thinking", "Patrllineal Descent", and the 
"Quest for Authority In Liberal Judaism" were dealt with. Another, on 
"The Ethics of In-vitro Fertilization" became a subject for a successful 
afternoon's Seminar. 

THE CONGREGATIONS 

Congregational reports will be made separately. Autonomy now 
carries responsibility, the provision of reports, statistics, the meeting 
of expenses and adequate accountabllitY. through the Union if 
relations are to be harmonious. 

The Rabbis now negotiate their contracts with their congregations, but 
form a Rabbinical Council. The Senior Rabbi sits ex-officio on both 
tiers of the new Union. Not only do they remain indispensable to the 
workings of all the institutions within the Union, but their combined 
numbers, Influence, expertise and co-operation has never been 
greater. 

Through his work on the Victorian Jewish Board of Deputies, on radio, 
on Zionist Councils and at Day Schools, Rabbi Levi has achieved 
recognition tor his work by the Jewish Community at large, and 
provides a channel for our views. We were fortunate to have Danny 
Schiff with us for the High Holydays, where he set new standards for a 
student rabbi. We also take great pride In the graduation of Rabbi Ian 
Morris, now returned to Australia and officiating in Perth. Cantor 
Jacobi and his musical staff continue to enrich our services with 
music, both new and traditional - musical creativity is never at a 
standstill, and we are indeed fortunate in the quality of our Cantors, 
choristers and musicians. 

THE KING DAVID SCHOOL 

With over 300 pupils the Kooyong Road property is unable to house 
Forms 1 and 2. Accordingly the property Larnook has been purchased 
to house them as well as the primary school. The proportion of Jewish 
children attending Jewish Day Schools is now very high and continues 
to grow. Informed choice of school by progressive Jewish parents is 
incomplete without a careful assessment of what the King David 
School offers by a visit and discussion with the Principal. A Govern
ment grant towards the cost of the School evaluation anticipated in my 
last report has been received. Government funding cuts have not 
inhibited growth of the School, which offers qualities impossible for 
Government to provide except through significant and equitable 
support for it. Congratulations for the past years achievements are 
due to the President, Mr. M. Southwick and his Council, and to Mr. 
Rothman and his staff. 

NETZER 

Netzer provides a regular, diverse and successful range of activities 
for our youth, Regular weekend activities are conducted at the 
congregations and the King David School, of religious, educational, 
and social type. In addition, camp& provide the opportunity for more 
intensive activities, while the Machon program anticipates the future 
leadership requirements of the organization. 

The Union contributes support towards the Shaliach Mikki Zlmrlng, 
who with his wife Tsvia and family stimulates an active, continuous 
and first class program. Facilities, venues and access are also 
provided by the Union, to which Netzer sends its Mazkir, Ross Hyams 
and Mikki Zlmring as delegates, A review of the relationship between 
Netzer and the Union will be necessary as the Constitution develops. 
The Netzer report printed elsewhere is worthy of study, and its leaders 
are much appreciated for their contribution to Union youth activities. 

ACKNOWLEDGEMENTS 

Due to relocation early in the year, Mr. Bob Freidin was replaced by 
Treasurer Mr. Andrew Ades. With Mr. Gerry Levin as Secretary, 
invaluable advice to the solution of many difficult and persistent 
problems was given by them beth. The Presidents, Rabbis and other 
delegates also contributed In a variety of ways on behalf of the Union. I 
particularly appreciate the patience and goodwill extended to the 
Chairman. 

Dr. Leon Taft, Chairman 

REPORT OF THE SENIOR RABBI 

5744 • •• A REPORT BY RABBI JOHN LEVI 

Unlike most other congregations In Australia and New Zealand the 
Liberal Jewish community in Melbourne is served by a team. In the 
past year this has given us great strength, 

Every week the ministers of our three congregations get together to 
share Ideas and to discuss problems. We all attend our respective 
congregational Board meetings and we share in the decision making 
process that governs the Victorian Uniori for Progressive Judaism. 
Some of us represent our community at the Board of Deputies and in 
non Jewish community groups. We are in close contact with our gifted 
Netzer shaliah and we are involved in th'Et King David School from its 
Council to its music lessons. The Uberal congregations do not expect 
their rabbis to live sheltered lives and I am sure that we all rejoice in 
this fact and this challenge. 

There are many events that I am sure Rabbi Valllns, Rabbi Soria, 
Rabbi Phillips and Cantor Jacobi could tell you about far better than I. 
May I pay tribute to each one of them for a wonderful year of achieve
ment. In the past year contractual arrangements have been made with 
each one of them representing our communal Pleasure in having them 
with us. 

From a rabbinic point of view we are able to see many new and 
exciting developments, The Bentleigh Progressive Synagogue with 
Rabbi Vallins has initiated a host of innovative programmes ranging 
from a drama to mark Shavuot to a series of Shabbat dinners and early 
Friday night Services. Rabbi Phillips continues to delight the Leo 
Baack Centre with his special gifts and now our Kew congregation has 
developed some exciting plans for expansion. In St. Kilda we have, of 
course, almost completed the building of Stage Two of .g_ur large 
synagogue complex with the refurbishing and reshaping of the 
Temple sanctuary itself yet to come. And as if this. was not enough 
there was the purchase of the magnificent new King David School 
property In Orrong Road. 

The Temple is proud to be able to welcome back (if only temporarily) 
its third rabbinic son Rabbi Ian Morris who will be inducted as rabbi of 
Temple David in Perth in mid August. Student Rabbi Danny Schiff 
shared the last High Holydays with us and we look forward to seeing 
him again in 1985. 

To my own closest colleagues Rabbi Soria and Cantor Jacobi my 
special thanks. Because of them I was able to visit Israel in 1983 to 
attend a Conference of the World Union for Progressive Judaism and 
to do some archeological work in Jerusalem. In 1984 another journey 
to Israel and Italy enabled me to attend a Conference of our own 
Zionist Movement and an International Conference of Christians and 
Jews. Let me also add that I seem to be in almost daily contact wit~ my 
friends Rabbis Lampert and Fox in Sydney which again, I am certain, 
strengthens our Australian Union for Progressive Judaism. 

Well, with all this what do the rabbis actually do? Actually we are all 
different however we share a great many tasks. 

We share the teaching of our "Jews by Choice", We a~e all involved in 
talking and teaching about Judaism in Churches and Schools and 
Service Clubs throughout the State. We officiate at more than a 
hundred funerals a year and almost the same number of Bar- and 
Bat-Mitzvah ceremonies. We visit the sick and we counsel people who 
come to us for advice. We share standards. We will not officiate at the 
Barmitzvah ceremonies of children who have little or no Jewish 
education. We will not accept as Jewish brides and grooms who have 
no Jewish background and who would only qualify as Jewish by some 
Nuremberg Law. Our voices are heard on the radio and in the class
room. But most of all we care about the synagogue. Rightly or wrongly 
a rabbi judges himself or herself by the way in which a congregation 
and a congregant gathers for communal prayer. It might sound silly 
but whether you are there or not makes a difference! 

·John Levi, Rabbi 
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NETZER ANNUAL REPORT 

1st June, 1983•31st May, 1984 

The past year has been an Important one in the growth and develop
ment of Netzer. We have seen the formation of many new groups 
within the framework of the Movement, and have increased the 
number and variety of activities that we are involved in. 

Winter camp 1983 was held in Pearcedale over Shavuot, and thus the 
festival .formed the basis of our educational themes. About 120 
chaverim were involved, the camps being a great success. Sukkot 
was a very special festival for Netzer, for it was our "Netzer Day" -
not only did we build and decorate a sukkah for the King David School, 
we also held a Sukkot function for Netzer members and the commun• 
ity to which over 150 people attended. Netzer also had a very busy 
August, having madrachim and chanachim involved In the Z.Y.C. 
Hadracha seminar, the Z.Y.C. Jamboree, and the A.Z.Y.C. Bogrim 
seminar, We also held our own Hadracha seminar at Mt. Buller for our 
Year 11 group, and a· madrichim camp, in which we discussed aspects 
of leadership. 

Summer camp 1984 was a big success to begin the year with. We had 
over 250 participants and themes included a look at youth in Israel -
past, present and future, the creation of the State, a look al the 
concept of our "ideal" community, and aspects of Reform ideology. As 
usual, Netzer completely self-catered. 

- This year we celebrated Purim with a talent night. Our Mitzvot 
groups (Grade 6,.Form 1) within the Sunday schools presented 
Purim shpiels for their respective congragations. 

In March, we were invited by the St. Kllda City Council to perform 
Israeli singing and dancing in the St. Kilda street festival. We 
presented two ditterent presentations during the day. Also in 
March, we had our annual Netzer educational weekend, in which 
all the Netzer leaders spent a weekend away discussing and 
establishing the programming and educational objectives for the 
year, 

- In April, Netzer held a memorable meeting in Sydney, in which we 

We remember the members of our congregations who passed 
away during the year. 

1st June, 1983-31st May, 1984 

Ray E. Burns, Andrew Greenhut, Harry Saks, Elka Steinkaik, Wilhelm 
Rosenberg, Felix Pryles, Maurice Wollan, Richard P. Stem, George 
Wagstaff, John S. Komloshy, Rae Brandon, Stanley Forshaw, Betsy 
Lew, Alan S. Rabinov, Erna Curtis, Harry Harris, Jessica B. Kaufman, 
Alfred Schwarz, Lewis Hayes, Thelma 8, Marks, Eva Selig, Gitta 
Godwin, Harry Halperin, John C. Carew, Johanna Engel, Gustav 
Jordan, Armin Benedikt, Fritz W. Heydemann, Sam Banda, Ruth 
Opat, Julie van Engel, Les Braun, Eric S. Pearce, Frank Calms. 

MARRIAGES 

1st June, 1983·31st May, 1984 

Fay Dunn to Harry Nussbaum; Toni Berkowitz to Rodney Paykel; 
Josefine Friedman to Hans Lutwak; Svetlana Kryukov to Boris 
Benyaminovlch; Esther Burns to Bernard Marks; Vera Gorlin to 
Michael Tulchinsky; Sandra Shaw to Raphael Rockman; Tayce 
Goldman to Phillip Ross; Susan Unger to Terry Crothers; Paule 
Tishler to Richard Eckhaus; Kerry Joel to Henry Preston; Gillian Olney 
to Neal Jedwab; Kathryn Campbell to Robert Zucker; Debra Wittner to 
Martin Rosenberg; Dina Solomon to Gerald Sabel: Victoria Liberman 
to Eldar Guseynov; Jenny Kemelfield to Robert Rychter; Carol 
Cameron to Albert Bentata; Cheryl Brajtberg to Henri Mokotow; Reba 
Pincus to Harvey Skoknick; Robin Kenter to Philip Dolan; Helena 
Milechman to Henry Frosh; Keryn Lew to Richard Kornhauser; 
Sandra Emanuel to Leigh Masai: Jacqueline Adler to Leon Gettier; 
Deborah Davis to Stephen Donald; Naomi Heller to Ellahue Cohen; 
Sharon Gold to Darren Sterzenbach; Leora Moss to Alon Cohen; 
Judith Rassaby to Thomas Osborne. 

FUNERALS 

1st June, 1983·31st May, 1984 

Roy Burns, Andrew Greenhut, Alfred Gerst!, Rosalia Fleshel, Harry 
Saks, Elka Steinkalk, Wilhelm Rosenberg, Daniel Santen, Felix 
Pryies, Maurice Wollan, Richard Stern, Elsa Fortin, Lotte Grace, 
Rebecca Ginsberg, George Wagstaff, Leopold Buchner, John 
Komoloshy, Valerie Fischmann, Olga Simonis, Peter Branski, Kurt 
Rappaport, Rae Brandon, Cornelia Entjes, Stanley Forshaw, Keith 
Levy, Betsy Lew, Jan Reisner, Artur Katz, Alan Rabinov, Adolf Stux, 
Erna Curtis, Harry Harris, Jessica Kaufman, Harold Medley, Ana 
lvensky, Alfred Schwarz, Lewis Hayes, Estera Szykier, Bronislawa 
Jaskulska, Thelma Marks, Elizabeth Schrager, John Goldberg, Eva 

became a Federal Movement. At the same time, we had members 
representing us at the Z.F.A. Conference, and the annual A.Z.Y.C. 
meeting. 

Netzer members participated In the community Yorn Hasho'ah 
and Yorn Ha'atsma'ut commemorations this year, as well as being 
involved In the Temple celebration of Yam Ha'atsma'ut. 

Winter camps were held at Mt. Eliza this year, and went extremely 
well. We had over 135 participants, covering themes as diverse as 
community, Jewish survival, relationships, and the Year 12 group 
discussed the possibilities awaiting them in an Israel programme. 

Toe Netzer choir sang a medley of Jerusalem songs at the S.Z.C. 
celebration of Yorn Yerushalayim, and meets weekly to practice
the meetings being held directly after our Hebrew classes, run 
weekly by Mikki and Tsvia. 

- Again, this year we have helped with the fetas and the various 
functions of the Temples and King David School. We have led and 
been involv~ In services a! all the Temples, and as usual have 
representatives on all the Temple boards of management. 

- The two new groups within Netzer that have been formed this year 
are a Limud Torah group, which meets every Shabbat to read and 
discuss the week's Torah portion over a cup of coffee; and a group 
- "Chug Aliyah" to study and discuss Aliyah with the eventual aim 
of going to Israel as a group. 
We have greatly increased our contact and involvement with 
Netzer Olami, our world body, and with the Netzer centres in South 
Africa, Holland and England this year. 

The past 12 months have indeed been busy, but they have also been 
very rewarding. Much of our success has been due to the hard work, 
commitment and great amount of loving care of our shlichim, Mikki, 
Tsvia and Yinon Zimring, who are a much-needed support for all the 
madrachim. 

We look forward to working in a strong and growing Netzer for the rest 
of the year. 

Ross Hyams - Netzer Mazkir 

Selig, Gltta Godwin, Katalina Berenyi, Miriam Felman, Margaret 
Abrahams, Aron Zoureff, Lotte Fisher, Esther Silberberg, Ernst 
Winter, Vida Walsh, Boris Winikoff, RMf'leea Aarons, Ludwig Garrick, 
Harry Halperin, Zelma Vidor, Greg.,, 1 Portnoy, John Carew, Elsie 
lllott, Raie Dabscheck, Leon Zaks, Johanna Engel, Gustav Jordan, 
Zoltan Zved, Peter Caplan, Haidee Sharpe, Armin Benedikt, Fritz 
Heydemann, Solomon Bear, Sam Banda, Ernst Fischer, Victor 
Simkin, Robert Pyke, Olga Meilich, Mark Mason, Ruth Opat,\lulie Van 
Engel, Les Braun, Frank Gorog, Eva Lanson, Eric Pearce, Ivan 
Rosanove, Frank Cairns. 

BARMllZVAHS 

1st June, 1983·31st May, 1984 

Johnathan Singer, David Patkin, Craig Lovett, Ned Rockman, Caleb 
Mortensen, Daniel Cass, Elliott Katz, Gary Rosenberg, Aryeh 
Seligmann, Aaron Bickford, Jarrod Layton, Daniel Markham, Michael 
Bloom, David Yallouz,. Stuart Morris, David Layton, David Ross, 
Jason Pizer, Martin Palmer, Gideon Huberman, Andrew Majzner, 
Daniel Tonkin, Jeremy Freeman, Tony Glew, Steven Davis, Joshua 
Rosenthal, Daniel Lazner, Larnce Leigh, Jeremy Nassau, Ashley 
Stanton, Andrew Tades, Adrian Appel, Pierre Harcourt, Daniel 
Prager, Nicholas Klooger, Adam Bruce, Gary Korn, Michael Levin, 
Steven Meyer, Jason Arnheim, Richard Aarons, Justin Parker, Daniel 
Rechter, Michael Felder, Andrew Weldon, Laurence Mandie, Robert 
Szkarlski, Stephen Nathan, Amir Perzuck, Andrew Maver, Rael 
Solomon, John Krivitsky, Simon Moss. 

BATMllZVAHS 

1st June, 1983·31st May, 1984 

Elana Coleman, Vanessa Eckhaus, Deborah Stanton, Jennifer 
Grunfeld, Caryn Granek, Barbara Henenberg, Andrea Kranz, 
Amanda King, Maxine Piekarski, Belinda Taft, Marianne Taft, Anna 
Davis, Shira Mushin, Luella Salvatore, Suzanne Hartmann, Michelle 
Sweet, Bruna Goidsztein, Rebecca Fradkin, Sarah McCleary . 

Barmitzvahs 
Batmitzvahs 

STATISTICS 

1st June, 1983·31st May, 1984 

....................................... , ........................................ 53 
19 

Marriages ........................................................ , ........................... 30 

Funerals (total) ............... , ............................................................ 84 
Funerals of Members .................................................................. 34 
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Membership List as of 31/5/1984 

TEMPLE BETH ISRAEL- ST. KILDA 

HONORARY MEMBERS Mr & Mrs H. Bellin Mrs R. Cabaler Mr A. A. Eger 
Mr & Mrs E. Bence Mr H. M. Caplan Mrs M. Eger 

MrsA. M. Alexander Mr & Mrs R. Beniac Mr A. Caplan Mr A. M. Eger 
Miss B. Burnett Mr & Mrs P. S. Benjamin Mr & Mrs M. Caplan Mr I. M. Eilenberg 
Mrs 0. Finkelstein Mr & Mrs A. L Benjamin Mr A. Carrick MrsG. Eisen 
Mr & Mrs R. Freadman MrG. P. Benjamin Mr & Mrs L Carrick Mr & Mrs 0. Eisinger 
Mrs J. Grinblat Mrs I. Benjamin Mr & Mrs F. Cass Mrs. Elsner 
Cantor & Mrs C. Jacobi Mr & Mrs P. E. Bennett Dr & Mrs M. H. Cass Mrs L. Elsner 
Miss R. Joseph Mr & Mrs E. A. Bennett Mrs G. Catts Mr C. Emanuel 
Rabbi & Mrs J. S. Levi Mr & Mrs A. Bennett Mrs R. Cavallaro Mrs M. Epstein 
Mr & Mrs K. Lippmann Dr & Mrs M. Berah Mr & Mrs Z. Censor Dr & Mrs J. Epstein 
Mr & Mrs A. Ruskin Mrs A. Berendson Mr & Mrs J. Chakman Mr & Mrs L Epstein 
Mrs W. E. Sanger Mrs B. R. Berger Dr & Mrs W. Chanen Mr & Mrs E. F. Epstein 
RabbiK.Soria Mr & Mrs I, 8. Berger Mrs V. Charles Mrs R. Epstein 
MrsG. Wight Mr & Mrs P. Berkovits Or J. J. Chazan 

Mrs E. Berkowitz MrsM. Cherny Mr N. A. Faller 
LIFE MEMBERS Mrs A. Berkowitz Mr & Mrs R. Cherny Mrs A. Falkenstein 

Mrs K. Lustig Mr L. Berkowitz Mr & Mrs H. F. Clark Mr Mrs J. C. Fast 

Dr & Mrs J.P. Morris Mr & Mrs S. Berl Mr & Mrs M. Cohen MrM. Fast 

MrR. Raynor MrF. Berman Mr & Mrs M. Cohen DrG. M. Fast 

Mrs E. L Rose Mr & Mrs A. Best Mr & Mrs I. H. Cohen Mr & Mrs R. I. Faigin 
Mr P. Best Mr & Ms L. R. Cohen Mr & Mrs A. Faigin 

LIST OF MEMBERS Mr & Mrs B. Beville Mr & Mrs S. A. Cohen Mrs A. Feil 
Mr & Mrs S. H. Bierman Mr & Mrs S. D. Cohen MrP. Feil 

Mr & Mrs F. Abraham Mr & Mrs H. G. Bierman Mr & Mrs M. J. Cohen Mr & Mrs J. Feldman 
Mrs M. Abraham Mr & Mrs H. Birner Mr & Mrs J. Conway Mr P.A. Felman 
Mr & Mrs L. J. Abrahams Dr & Mrs C. D. Blashki Mrs K. Carden Mr & Mrs M. Felts 
Mrs M. G. Abrahams Mrs L. Blau Mr L. A. Cowan Mrs G. Fetter 
Mr & Mrs H. Abrams Mr & Mrs G. C. Blick MrsS. Cowen Mr & Mrs L. Fih 
Mr & Mrs S. Abramson Dr & Mrs M. Block Mr H. G. Cowen Mr & Mrs A. Fink 
Mr & Mrs A. M. Adams Mrs L. Blade Dr & Mrs P.H. Cowen MrG. M. Fink 
MrR. I.Adams Mr & Mrs E. Blade Mr & Mrs T. W. Crothers Dr R. Fink-Leser 
Mr M. R. Adams Mr & Mrs F. Blade Mr & Mrs P. Curtis Mrs M. Finkelstein 
Mr A. C. Adams Mrs D. L. Bloom Mrs L. Cwlkiicer Mr & Mrs 8. Finkelstein 
Mr A. M. Ades Mrs E. Blum Miss K. Czydel Mrs 0. Finkelstein 
Mr & Mrs W. Adler Mr S. Blumenstein Mr & Mrs D. M. Finks 
Mrs P. Aird MrsS. Boehm Mr F. Danby Mr & Mrs E. Fischer 
Dr M. G. Alzen Mrs R. Bontschek Mr A. Darvas Mr & Dr P. L. Fischer 
Mr & Mrs C. J. Akkerman Mr & Mrs H. Boon Dr P. J. Davis Mr & Mrs H. J. Fischer 
Mrs V.Alban Mr & Mrs I. Boon Dr & Mrs 8. Davis Mr Mrs E. Fischl 
Mr A. D. Alexander Mr & Mrs A. Borgen Mrs V. Davis Mrs F. Fonti 
Mrs A. M. Alexander Mrs G. Born Mrs A. R. Davis Dr E. Fooks 
Mrs P. Alexander Mr Z. Bornstein Mr.& Mrs E. D. Davis Mr & Mrs K. Forshaw 
Mr & Mrs M. Aloni MrsC. Bram Mr H. R. Davis Mr 8. Forshaw 
Mrs E. Alter Mr & Mrs A. M. Bram Mr & Mrs R. K. Davis Mrs A. Fouks 
Mr & Mrs J. Alterwein Mr & Mrs D. Brame Mr E. J. Davis MrJ. Fox 
Mr C. J. Alison Mr L. A. Bramson Miss M. Davis Mr & Dr 8. R. Fradkin 
Mrs I. Anschel Mr & Mrs J. Brand Mr J. De Gorter Miss R. Fradkin 
MrM. Appel Mr & Mrs P.R. Brand Mr S. De Winter Mrs C. Frank 
Mr & Mrs P. M. Appelboom 'Mr & Mrs S. Brand Mr P. De Winter Mr R. Frank 
Mr L. J. Appelboom Mrs 8. Braun Mr & Mrs I. L. De Winter Mr P. Frankel 
Mr V. N. Appleboom Mrs R. Braun Mrs Z. De Winter Mr & Mrs R. Freadman 
Mr A. I. Armany, Mr & Mrs J. Breit Dr G. J. Dennerstein Dr & Mrs E. Frederick 
Mr E. Armer Mr & Mrs A. Bresner Dr L. Dennerstein Dr & Mrs R. M. Fredman 
Mrs L. Arndt Miss E. Bresner Mr & Mrs T. S. Dery Mrs E. Freedman 
Mr & Mrs F. Ash Miss D. Bresner Mr R. M. Dessau Mr & Mrs A. Freiberg 
Mr R. Asznowicz Mr & Mrs F. Breth Mr & Mrs R. W. Dodge Dr & Mrs J. Freidin 
Mr & Mrs S. Aurutis Mr R. Brill Mr & Mrs F. Dodge Mr & Mrs J. Frey 
Mr & Mrs S. A. Auster Mr & Mrs G. E. Brill Mrs L. Donald Mrs C. Friendlander 
Dr & Mrs M. Balint Mr & Mrs H. W. Bristow Mr & Mrs J. R. Donath Mrs I. Friedlander 
Mr & Mrs G. A. Bancroft Mr & Mrs D. 8. Bristow Mr & Mrs W. Donath Dr & Mrs H. Friedman 
Mr & Mrs J. A. Bancroft Mr & Mrs V. Brooke Dr R. S. Dorey Mr & Mrs A. Friedman 
Mr & Mrs P. A. Bancroft Mrs E. R. Broome Mr & Mrs I. Dorey Mr H. H. Friend 
Mr & Mrs R. D. Bancroft Mr & Mrs M. Brott Mr H. Drucker Mrs S. J. Frieze-Crawford 
Mr & Mrs K. Sandman Dr H. Brous Miss L. R. Dryen Mrs E. Frohlich 
Mr P. E. Sando Mr & Mrs D. Brous Mr P. L. Dryen Mrs H. Frosh 
Mr D. W. Sando Dr P. Brous Mr & Mrs G. P. Dryen Mrs A. Fryberg ~\ 

Mrs E. Sando Mr H. Brown Mr & Mrs S. Duband Mr & Mrs M. Furst K 
Mr & Mrs J. I. Sando Mrs A. Brown Mr & Mrs T. Dunaev i:I; 

\; 

Mr J. L. Basior Mr & Mrs H. M. Bruch Mr & Mrs G. Dunn Mrs G. Gabler t· 
Dr & Mrs P. Sasser Miss A. Bruckner Mrs P. Durlacher Mrs E. Gaster 
Mr E. Bauer Mr E. Brumer Mr F. Durra Mr & Mrs I. Gelbak 
Dr & Mrs F. Bauer Mrs V. Brumer Mrs E. Durra Mr & Mrs G. Gelbak 
Mrs I. Bazar Mrs M. Brunswick Mrs P. E. Durra Mrs H. Gerber 
Miss M. J. Bear Mrs J. Bry Dr G. Gescheit 
Mrs V. Bearman Mr & Mrs B. Burger Mr & Mrs I. H. Earl Mrs A. R. Gild 
Mr & Mrs E. Beer Mrs. Burley Mr & Mrs J. Eckhaus Mr & Mrs V. J. Gild 
Dr & Mrs D. A. Behrend Miss 8. Burnett MrJ. Eckl Dr A. Gininger 
Mrs E. M. Beildeck Mr R. J. Byron Mrs R. Eckl Mrs M. Glance 
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Mr & Mrs E. Glaser Mr G. 8. Hearst Mr & Mrs N, Kemelfield Mr & Mrs P. Levy 
Dr 8. P. Glaun Mr L. M. Heine Mr E. Kempler Mrs S. A. Levy 
Mr & Mrs G. E. Glew Mr & Mrs M. Helmer Mr & Mrs A. B. Kenmar Dr & Mrs J. L Lewin 
Dr & Mrs L. Glowinski Mrs 8. Henenberg DrS.Kennett Mr & Mrs J. Lewis 
Mr & Mrs N. W. Gluck Mrs H. Herling Dr & Mrs H. S. Kent Miss J. A. Lewis 
Mrs L. Gluecksman Mrs H. Herman Mrs R. Kem Mr & Mrs R. Lewis 
Mrs R. Goddard Mr G. A. Hershan Dr J. D. Kiffer Mr & Mrs R. S. Lewis 
Mr & Mrs E. Gold Mr & Mrs R. 8. Hershan Mr & Mrs F. M. Kindler Miss S. Lewis 
Mr & Mrs H. Goldberg Mr & Mrs E. Her.i:berger Mr & Mrs L L. King MrsS. Lewis 
Mr & Mrs C. Goldberg Mrs M. L. Heydemann Mr & Mrs D. M. Kingston Mrs R. Lewison 
Mrs M. Goldberg Dr I. J. Heyman Mrs J. Kingston MrsG. Lewy 
Mr & Mrs E. E. Goldhammer Mr & Mrs M. Heyman Mr & Mrs I. Kiven MrsE.Llcht 
Dr & Mrs R. L Goldman Mr & Mrs J. Hildebrand Mr & Mrs E. Klauss Dr M. Lichter 
Mr A. Goldman Mr & Mrs I. Hlmmelhoch Miss l. Kleiman Mr H. Liebermann 
Mr & Mrs A. Goldman Mr A. Hodenberg Mr & Mrs M. Kleiman Mr & Mrs F. Liebmann 
Mr & Mrs R. H. Goldsmith Mrs R.R. Holan Mr R. Kleiman Mrs J. Light 
Miss E. J. Goldstein Mr & Mrs P. Holcdorf Mrs R. Klein Dr & Dr L. Light 
Mrs M. Goodman Mr H. Horowitz Mr D. Kleinman Mr & Mrs H. Liner 
Dr D. Goodman Mrs L. R. Hudek Miss N. Klempener Mr & Mrs H. Lippmann 
Mr R. N. Goodman Mrs P. P. Hughes Dr & Mrs G. Klempfner Mr & Mrs K. Lippmann 
Mr & Mrs G. M. Goodvach Mr & Mrs H. H. Huppert MrN. Klings MrW. M. Lippmann 
Mrs E. Gooclvach Mrs J. Huppert Mr & Mrs K. Klooger Mrs L. Lipton 
Mrs L. Gordian Mrs M. Huppert Mr & Mrs 8. Kluger Mrs S. Littman 
Mr & Mrs G. J. Gordon Mr & Mrs M. Hurwitz Mrs L. Kobrltz Mrs K. Lobs 
Mr & Mrs A. Gordon Mr A. M. Hurwitz Mr & Mrs A. Kolb MrL. C. Lock 
Mr & Mrs M. Gordon Mr J. M. Hyams Mrs F. Kilieb MrH .. Loewe 
Mr & Mrs G. Gorog Mr & Mrs L. A. Hyams Miss M. Kolleb Mr & Mrs F. Loewenstein 
Mr & Mrs T. R. Gorog Mr & Mrs L. J. Hyams Mr & Mrs P. J. Kolliner Mr & Mrs J. D. Loewenstein 
Mr & Mrs H. Gorr Mr & Mrs H. Hyman Mrs F. Komesaroff Mr & Mrs A. Loewy 
Mr & Mrs A. Gostin Mrs R. Hyman Mr & Mrs M. E. Komesaroff Dr & Mrs P. M. Loewy 
Mrs A. Goslin Mr & Mrs S. Koodak Miss A. Lubin 
Dr & Mrs F. Gottfried Mrs C. Ignace Dr & Mrs M. Korman Mr & Mrs D. S. Lurie 
Mr & Mrs W. Graff MrF. lnwald Mr G. Korn Mr & Mrs K. Lustig 
Miss D. M. Graff Mr & Mrs T. lrlight Mr & Mrs H. Korn Mr & Mrs K. P. Lustig 
Mrs C. Granat Mr P. S. Isaacson Mrs S. Korn Mr & Mrs L. Lustig 
Mrs A. Granger MrY. Israel Mr & Mrs A. J. Kornberg Mrs M; Lustig 
Mr & Mrs L. Granger Mrs M. Kosky Mr & Mrs H.K. Lutwak 
Mr G. S. Green Mrs A. R. Jablowski Mrs E. Kovkin Mr S. L. Lyons 
Mr & Mrs R. Green Mr & Mrs G. Jacob Mrs M. Krantz 
Mr J. M. Green Mr & Mrs R. Jacob Mr H. Kranz Mr & Mrs I. G. Macdonald 
Mr K. M. Green Mr & Mrs T. Jacob Mr Z. Kranz Mr & Mrs F. Magid 
Mr D. Green Cantor & Mrs C. Jacobi Mr D. N. Krongold Mr & Mrs I. A. Magid 
Mr & Mrs L. P. Green Mr & Mrs K. T. Jacobi Mr & Mrs R. G. Magid 
Mrs A. Gries Mrs 8. Jacobs Mrs M. Landers Mr & Mrs F. S. Mahlab 
Mr & Mrs H. Gries Mrs J. A. Jacobs Mr & Mrs J. Landman Miss K. Mahlab 
Mr & Mrs W. Grinberg Mr & Mrs S. F. Jacobs Mr F. Langer Mr & Mrs E. Malinak 
Dr & Mrs H. Grinblat Mrs E. Jacobson Mr & Mrs S. Langer Mr & Mrs 8. Mandie 
Mrs J. Grinblat Miss I. Jacobson Mr & Mrs D. J. Larsson Mr & Mrs E. Mandie 
Mr C. M. Gringlas Mrs A. Jacoby Mrs G. Law Mr L. Mandie 
Mr L. Grodeck Dr& Mrs A. W, Jakobovits Mrs R. A. Lawford Mrs C. Manning 
Dr & Mrs D. Grodski Mr& Mrs M. P. James Mr & Mrs D. S. Lawrence Mr E. H. Marcuse 
Mr N. Grosby Miss E. Y. Jelinek Mr & Mrs M. S. Lawrence Mr M. Margolis 
Mrs L Grosby Dr & Mrs V, J. Jelinek Mr P.A. Lawrence Mrs J. L. Mariner 
Mr & Mrs H. Gross Mr & Mrs R. R. Joachim Mrs C. Layton Mrs H. C. Mark 
Miss R. Gross Mr & Mrs W. Jackel Mr & Mrs T. M. Layton Mr & Mrs A. J. Marks 
Mr A. M. Grossbard MrG. L. Joel Miss M. E. Lazarus Mr & Mrs 8. J. Marks l 
Mrs M. Grosvero Mrs L. Jona Mrs R. Lazarus Mrs E. Marks ~ 
Mr & Mrs S. Grunfeld Hon. Mr & Mrs W. Jona Mr 8. Lebransky Dr & Mrs G. D. Marks I MrsJ. Gubieski Mr R. Jonas Mr F. Lederer Mr & Mrs G. L. Marks 
MrsH. Guest Mrs G. Jordan Mr & Mrs D. Leigh Mrs N. R. Marks m 

Mr H. C. Joseph Mrs E. C. Leser Mr & Mrs P.A. Marks ! Mrs A. Haar Miss R. Joseph Mr & Mrs G. Lesh Mr S. Marks 
Mrs R. Hablnsky MrsJ. Jeske Mr R. Lesh Mr & Mrs S. A. Marks 
Mrs F. Hall MrJ. Juker Mr & Mrs H. Lesh Mr & Mrs H. Marlow ,. 
Mrs L. Hall Mr M. Jungerman MrC. Leski Mr & Mrs P. J. Marlow 
MrP. E. Hall Mrs C. Lesser Mr & Mrs H. H. Martin 
Mr & Mrs R. W. Hallenstein MrJ. Kahan Mr & Mrs 8. J. Lester Dr & Mrs M. Martin 
Mrs V. Halperin Mr & Mrs R. A. Kahan Mr & Mrs M. Lester Mrs C. Marx 
Mrs Z. R. Halprin Mrs I. Kahn Mrs M. E. Levey Mrs$. Masai 
Mrs F. Hamilton MrM. G. Kahn Mr & Mrs C. Levi Mr A. D. Maver 
Mr & Mrs M. Hansen Mrs C. Kalnoky Mr & Mrs D. J. Levi Mr & Mrs A. G. Maver 
Mr G. H. Harris Mr & Mrs Z. Kaminsky Rabbi & Mrs J. S. Levi Mr & Mrs J. G. Maver 
Miss M. C. Harris Mr M.A. Kaplan Mr& Mrs P. D. Levi Mr P. G. Maver 
Mrs S. A. Harris Miss M. Kapos Mr A. J. Levin Mr & Mrs R. 8. McKenzie 
Mrs 8, Hartmann Dr & Mrs 8. Katz Mr G. S. Levin Mr & Mrs H. R. Melzak 
Mrs S. Harvey Mr & Mrs J. V. Kaufman Dr & Mrs J. Levin Dr G. Mendelson 
Mrs G. Hauck Mrs M. E. Kaufman Mr & Mrs L. I. Levin Mr R. G. Mendelson 
Mr & Mrs F. Hauser Mr & Mrs S. Kaufman Miss S. Levin Mr & Mrs E. Mendes 
Mr & Mrs N. Hayat MrG. Kay MrsG. Levit Mr P. G. Maran 
Mrs P. E. Hayat Mrs N. V. Kay Mrs 8. Levy Mr & Mrs A. 8. Messer 
Miss A. M. Hayman Miss P. M. Kay Mrs 8. Levy Mr & Mrs P.H. Metz 
Mrs J. Hayman Mr & Mrs E. Kaye Miss G. F. Levy Mr 8, Meyer 
Mr A. M. Hearst MrW. A. Kaye Mr & Mrs H.J. Levy Mr & Mrs W. Meyerstein 
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Mr & Mrs A. Michael · Mrs A. Phipps Mr & Mrs L. Sack Mrs A. Simons 

i' 
Mr & Mrs H. I. Michael Mr & Mrs A. Piekarski Mr & Mrs M. Sack Miss D. Sims 

I Mr & Mrs D. G. Michaelis Mr & Mrs A. Pilcer Mr & Mrs F. Salcman MissJ. Sims 
I Mrs N. Michaelis Mr A. E. Pinkus Mr M. Salcman Mr & Mrs 8. Slawik 

Mrs M. Micheil Mrs M. E. Pizer Mr & Mrs A. C. Salek Mr A. Slonim 
Mrs b. Michelson Mrs C. Pogany Mr J. P. Salinger Dr B. J. Slomin 
Mr M. Michelson Mr & Mrs J. A. Polack Miss B. Salomon Dr & Mrs M. H. Slonim 
Mr & Mrs H. Milstein MrsM. D. Poli Mrs D. V. Salter Mr N. M. Slonim 
Mr K. M. Milstein Mr & Mrs D. Pomeroy Mr & Mrs D. J. Same Mr A. D. Smart 
Mr & Mrs S. S. Mlnz Mr & Mrs K. Popper Mrs A. Samuel MrsJ. Smart 
Mr & Mrs S. H. Mitchell Mr & Mrs A. J. Popper Mr & Mrs B. R. Samuel Mr R. A. Smart 
Mr & Mrs S. Mahrer Mr M. Potter Mr & Mrs G. J. Samuel Mrs. w. smart 
Mr & Mrs S. Morgan Mr D. A. Prager Mr & Mrs I. Samuel Mr 0. A. Snyder 
Mrs A. Moritz Dr & Dr P. R. Prager Mr & Mrs N. H. Samuel Mr & Mrs A. D. Snyder 
Dr & Mrs A. A. Morris Mr & Mrs G. J. Prideaux Mr & Mrs A. A. Samuel Mrs F. Solomon 
Mr & Mrs E. Morris Mrs E. Pulver Mrs A. E. Samuel Mrs G. Solomon 
Dr & Mrs J. P. Morris Mr & Mrs H. P. Pulver Mrs M. Sanders Mr J. E. Solomon 
Mrs A. Morris Mr & Mrs L. M. Pulverman MrG. Sandor Mr & Mrs L. H. Solomon 
Mrs G. Mosbacher Sir & Lady L. F. Pyke MrG. Sandor Mr & Mrs N. A. Solomon 
Mr & Mrs A. Moser Mrs W. E. Sanger Mr S. S. Solomons 
Miss A. D. Moser Mr & Mrs C. Rabinov Mrs N. L. Saporta Mrs L. J. Solvay 
Mr M. S. Moshinsky Mr & Mrs L. B. Rabinov Mr R. Saunders Mr & Mrs D. J. Somerville 
Mr & Mrs S. Moshinsky MrsP. M. Rabinov Mrs L. Schenk Mrs H. Somogyi 
Mrs J. A. Moss Mr R. Rabinov Mr F. Schlesinger Mr G. M. Sondheim 
MrM. S. Moss Mr & Mrs D. Rabinowlcz Mr W. Schneck Mr & Mrs D. H. Sonenberg 
Mr & Mrs M. Mote MrT. Rado Mrs I. L. Schuimelster Dr & Dr N. A. Sonenberg 
Mr & Mrs M. J. Mote Mr & Mrs A. Radolnik Mr A. Schwarcz RabbiK Soria 
Mrs R. Mushln Mr & Mrs R. S. Rayman Mr & Mrs P. Schwarcz Mr & Mrs M. Southwick 

Mr A. Raynor Mr & Mrs J. Schwarz Mr & Mrs S. D. Southwick 
MrT. Nadel Mr & Mrs B. Rechter Dr & Mrs K. Schwarz Mr J. H. Speiser 
Mr A. J. Nakhamkes Mr D. Rechter Mrs K. Schwarz Mr & Mrs L. Speiser 
Mr & Mrs 0. E. Nassau Mrs F. Redlich Mrs T. Schwarz Mrs E. Spencer 
Dr & Mrs A. Nathan Mr & Mrs M. Redlich Dr & Mrs I. Schweitzer Miss A. S. Spielman 
Mr D. E. Nathan Mr & Mrs A. W. Reitman Dr & Dr A. H. Segal Mrs S. Spielman 
Mrs F. E. Nathan Mr C. 8. Reuben MrD. Segal Mr A. Spivak 
Mr & Mrs G. M. Nathan Mr D. Reuben MrsD. Segal Dr A. Spivak 
Mr & Mrs H. J. Nathan Dr C. G. Riess Miss E. Segal Mr & Mrs S. Spivak 
MrM. Nathan Mr & Mrs E. Riess Mr & Mrs H. Segal Mr & Mrs D. H. Spivakovsky 
Mr & Mrs P. D. Nathan Mr A. A. Riess Mrs J. V. Segal Mrs L. E. Spivakovsky 
Mr & Mrs M. Needleman Mr & Mrs C. Rinde Mr & Mrs N. Segal Mr M. Spivakovsky 
Mr & Mrs A. Neater Mr & Mrs M. Rischin Mr & Mrs S. Segal Mr & Mrs L H. Splitter 
Mrs E. S. Newman Mr & Mrs E. Rochman Mr & Mrs 8. A. Selby Mr & Mrs M. D. Splitter 
Mrs K. Newman Mr I. P. Rockman Mr & Mrs G. H, Selby Mr & Mrs P. Stach 
Mrs 8. M. Newton Mrs S. J. Rockman Miss H. A. Selby Mr M. D. Stanley 
Mr & Mrs G. D. Newton Mr & Mrs A. Rogers MrM. Selig · Mr & Mrs P. 0. Stanley 
MrF. Ninlo Dr & Mrs J. G. Rogers Mr & Mrs P. L. Salton Mrs H. S. Stansen 
Mr & Mrs L Nissel Mr J. J. Ronec MrJ. Sender Dr & Mrs J. H. Stanton 
Mrs F. Nussbaum Mrs V. Ronec Mr H. S. Sessler Miss P. Stanton 

Mr & Mrs T. Rosauer Mrs H. Setton Mrs A. Starr 
Mr & Mrs A. P. Oaten Mr A. N. Rose Mr & Mrs J. Setton Mr & Mrs A. D. Starr 
Mr & Mrs P. H. Opas Mr & Mrs A. S. Rose Mr A. Seymour Dr & Mrs S. A. Starr 
Mr & Mrs D. Opal Mr & Mrs C. D. Rose Mr H. D. Shafer Mrs B. Steen 
Prof & Mrs G. I. Opat Mrs E. L. Rose Mr & Mrs S. Shafer Mr & Mrs F. S. Steen 
Mr & Mrs R. Opal Miss P. F. Rose Mr & Mrs G. Shannon Mr & Mrs P. Stein 
Prof L. J. Opit Mr & Mrs F. Rosedale Mr & Mrs A. H. Sharp Mr & Mrs A. G. Steiner 
Mrs C. Opitz Mr & Mrs J. A. Roseman Mr & Mrs A. Sharp Mr G. M. Steinhardt 
Dr & Mrs K. Oppenheimer Mr & Mrs N. Rosen Mrs 8. Sharpe Mr & Mrs K. Steinhardt 
Mr & Mrs 8. Orloff Mr & Mrs G. Rosenberg Mr & Mrs L. Sharpe Mr & Mrs A. M. Steinhardt 
Mr & Mrs A. Orloff Mrs J. A. Rosenberg Dr & Mrs G. H. Shaw Mr I. Stelnkalk 
Mr & Mrs L. Ornstien Mr & Mrs J. C. Rosenberg Mr P. L. Sheezel Mr L. O. Sterling 
Mrs I. Osetek Mrs T. Rosenberg Mr & Mrs A. E. Shelton Mr & Mrs M. Sterling 
DrJ. Owies Mr & Mrs J. Rosenbloom Mr M. Shelton Mr & Mrs L. Stern 

Mr & Mrs I. M. Rosenfeld Mr & Mrs 0. Shelton Mrs I. Stolz 
Mr & Mrs N. L. Page Mr & Mrs F. Rosengarten Mr & Mrs J. Sher Mr & Mrs D. A. Stone 
Mr & Mrs F. A. Parker Mr G. Rosenthal Mr & Mrs G. V. Shiff Miss C. Strauss 
Mrs C. Parnes Ms A. Rosenthal Mr J. M. Shiff Mrs I. Strauss i 

1: 

Mr & Mrs D. M. Pask Mr & Mrs S. L. Rosenthal Mr & Mrs S. Shinberg Mrs I. Strauss I 

Mr & Mrs S. Pask Mr & Mrs S. Rosin Mr & Mrs J. Shneider Mrs M. Stroh I. 
Mr & Mrs J. Pasmanik Mr & Mrs M. Rosner Mr & Mrs J. J. Shulkin Mr & Mrs Y. Svoray 
Mr 8. Paul Mr & Mrs M. Rosia Dr A. Shulman Mr & Mrs C. M. Sward 
Mr & Mrs L. A. Paykel Mrs.A, E. Rothberg Mrs E. Shulman MrG. Sward 
Mrs S. Paykel Mr & Mrs N. Rothman Mr & Mrs P. Z. Shulman Dr & Mrs A. J. Sward 
MrG. Pearce Mrs I. Rothschild Mr & Mrs A. J. Sicree Mrs L. A. Swart 
Mrs G. Pearce Dr & Mrs L. E. Rothstadt Mr & Mrs J. D. Silberberg Mrs A. Swiderski 
Mrs A. Pearl Mr & Mrs 0. Roubicek Mrs I. Siler Mrs H. Swirski 
Mrs 8. Perl Mr L. Rozner Mr & Mrs C. Silver Mr & Mrs M. Szental 
Mrs C. Philipp Dr & Dr W. D. Rubinstein Mr & Mrs G. Silver Mrs A. G. Szylkrot 

Mr & Mrs H. Philipp Mr & Mrs A. Ruskin Mr & Mrs L. Silver 
Mr K. Philipp MrJ. Ruskin Mr & Mrs J. Simmelmann Mrs M. Taryan 
Mr & Mrs W. Philipp Dr & Mrs L. G. Simmelmann Mr & Mrs G. Tauber 
Miss A. H. Phillips Mr & Mrs A. Rutman MrG. Simon Mr & Mrs M. P. Taussig 
Mrs 8. Phillips Mr & Mrs A. A. Ryan MrM. Simon Mrs S. Taussig 
Mrs M. C. Phillips Mr L. A. Simons Mr & Mrs S. F. Taussig 
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Mr & Mrs S. 8. Taylor Mr C. Van Embden Mrs M. Welner Mrs D. Wittner 
Mr & Mrs G. A. Telkes Mrs E. G. Van Praag Mrs E. Weisl Mrs M. V. Wittner 
Mr & Mrs 8. F. Teller Mr & Mrs D. Veltman Miss M. 0. Weisl MrK. Wohl 
MrsJ. Temin Mr & Mrs P, A. Vidor Mrs 8. E. Weiss Mr & Mrs D. A. Wolff 
Mrs L. Tenenbaum Mr & Mrs A. E. Vidor Mrs K. Welsselberg Mrs M. Wollan 
Mrs V. Tepper MrD. Vinson Mrs I. Wellner Mr & Mrs L. Woolf 
Mrs M. S. Thomson Mr & Mrs J, L Vinson Mrs M. Wellner Mr & Mrs A. J. Wray 
Dr & Mrs E. Thurin Miss M. Vinson Mrs H. E. Werther 
Mrs J. Thurin Miss A. J. Visbord Mr & Mrs D. West MrM. Yahia 
MrF. Ticho Mr & Mrs M. Visbord Mrs B. G. Westheimer Ms A. Young 
Mrs A. Tlomkln Miss S. Visbord MrW. H. Weyl 
Mrs G. E. Togget Mrs H. Vodicka Mr E. Whitbread MrJ. M.Zach 
MrH. Tonkin Mrs H. Vogel MrB. Wicks Mr & Mrs O. Zent 
Mrs. Topper MrsM. Wicks Mr & Mrs H. Ziffer 
Mr E. A. Towers Mrs A. Wachtel Mrs G. Wieselmann Or & Mrs R. W. Ziffer 
Mr & Mrs S. Treygen Mr & Mrs H. Wagman MrsG. Wight Mr J. Zimbler 
Mr P. Tritsch Mrs H. Wagstaff Mrs I. Wildberg Mr P. J. Zimbler 
Mrs D. Tropp Or & Mrs F. G. Warden Mrs R. Wildberg Mr & Mrs E. A. Zimmerman 
DrC.A. Troy Mrs S. Warhaft MrsS. WIiiis Mrs A. Zimmerman 

Mrs K. Wasbutzki Mr & Mrs D. J. Wilson Mr & Mrs J. Zivin 
MrsJ. Ulman MrJ. Waters Mrs E. Windmiller Mr & Mrs A. A. Zucker 
Mr & Mrs C. Unger Mrs J. E. Watson Mrs A. Winter Mr & Mrs D. C. Zucker 
Mr & Mrs J. H. Ungllk Mr P. S. Watson Mrs J. Witkln Mrs F. Zucker 
Mr & Mrs E. C. Upton . Mr & Mrs D. L. Waxman Mr & Mrs J. Wltorz Mr & Mrs R. Zucker 
Mr & Mrs F. Upton Mr & Mrs H. A. Webster Mr & Mrs A. M. Wittels Mr & Mrs A. Zylberman 
MrsJ. Urban MrL. W. Welle Mr A, Wittner 
Mr & Mrs A. Urban Mrs R. Weile Mr & Mrs D. Wittner 

LEO BAECK CENTRE 

HONORARY MEMBERS Miss H. 8rzozek Mr & Mrs W. I. Flack Mrs J. S. Harvey 
Mrs M. Harlem Mr & Mrs S. 8rzozek Mrs 8. Fookes Mrs E. Hecht 
Rabbi S. Phillips Mrs A. Bullen Mr M. G. Frankel Miss A. Heinemann 

Mr & Mrs G. E. Bullen Mrs J. Freadman Mr J. C. Heller 

LIST OF MEMBERS 
Mr & Mrs A. W. Burgess Mrs E. Freeman Mr & Mrs A. A. Heller 
Mr P. Burman Dr & Mrs H. Freeman Mrs I. Herman 

Mr & Mrs B. Aarons Mr & Mrs M. A. Fremder Mr M. S. Herman 
Mr & Mrs A. 8. Aarons Mrs J. Cantor Mr & Mrs E. Fried Mr & Mrs M. Heselev 
MrM. A. Able Mr & Mrs F, P. Carew Mr & Mrs G. G. Friedlander Dr & Mrs C. Holsman 
Mrs R. Abraham Mrs H. Carew Mr & Mrs A. 1: Friedman Dr P. D. Holsman 
Mr & Mrs A. M. Abrahams Dr & Mrs P. Casan Mr A. T. Fuerst Mr & Mrs F. Hopkins 
Mr & Mrs C. Adamson-Pinczewski Mrs M. Catts Mr & Mrs C. Fuerst Mrs M. L. Hovenden 
MrG. Adler Dr & Mrs S. Caber Mr & Mrs A. Furst MrS.C.Hyams 
Mr & Mrs A. Adler Mr & Mrs M. Checkanovitz 
Mrs A. Adler Mr & Mrs G. J. Cohen Mrs A. Gaensler Mr A. P. Isaacs 
Mr & Mrs H. Arber Dr & Dr H. A. Cohen Ms N. Gandolfo Mrs H. Israel 
Mr & Mrs H. G. Arnheim Mr & Mrs H. L. Cohen Mr & Mrs J. Geller 

' Mr & Mrs P. Arnhold Mrs N. Cohen Miss Y. A. Geller Mr & Mrs A. Jacobs ' / Mr & Mrs N. Cohen Mr & Mrs E. Ginsberg Mrs C. Janout 
Mrs C. Barker Mrs L. Cohn Mr P.A. Ginsberg Mrs H, Jedwab 

I Mrs G. Barrett Mr & Mrs L. Coleman Miss 8. Glaser Mr & Mrs N. M, Jedwab 
Mr & Mrs S. Barlak Mr & Mrs A. M. Collard Mrs H. Glaser Mrs L. Jenkins 

I 
Mr & Mrs B. M. Batagol Mrs J. E. Conroy Mr J. H. Glaser MrD. W.Joel 
Mr P. Baxter Mr & Mrs A. L. Cossen Mr & Mrs W, Glaser Dr M. Jonas 
Mrs B. Baytch Mrs N. ,4.. Crafti Mr & Mrs G. Gold Mr & Mrs P. G. Joseph 
Mr & Mrs P. S. Bebarlald Mr J. L. Crossman Dr & Mrs N. Gold Mrs z. F. Joseph 
Mr & Mrs I. Bereson Dr S. K. Crownson Mrs E. Goldman Dr S. D. Joshua 
Mr & Mrs A. Berg Mr & Mrs I. H. Cutler Mr & Mrs M. Goodman 
Mr & Mrs S. Blassberg Mr P. S. Goodman Mr & Mrs S. A. Kallman 
Dr & Mrs P. L. Bliss Mrs Z. Dann Mr & Mrs A. M. Goodrich Dr & Dr A. Kamener 
Mrs G. Bloch Dr & Mrs J.M. Davis Mr & Mrs S. Gorr Mr & Mrs H. A. Kaplan 
Dr & Mrs H. M. Bloch Mr & Mrs A. 8. Donald Miss 8. M. Gottfried Mr & Mrs A. A. Kaplan 
MrJ. Bloom Mrs P. Douez Miss N. F. Gottfried Mr & Mrs W. Kastelan 
Mr & Mrs L. Bloom MrJ. H. Duband Mr & Mrs 0. H, Gottfried Mrs E. Katz 
Mr & Mrs 8. Boas Mr & Mrs M. Duband Miss H. Gottstein Mrs H. Katz 
Mr A. Bohm Mrs M. H. Gottstein MrS. W. Kaye 
Prof & Mrs H. H. Bolotin Mrs V. Eckhaus Mrs L. D. Graetzer Mr Justice & Mrs W. Kaye 
Dr & Mrs D. Bornstein Mr & Mrs P. L. Eisler Mr & Mrs N, Graetzer Dr & Mrs A. Khazam 
Mr & Mrs F. Bourke Dr & Mrs A. L. Eisner Mr & Mrs I. M, Grinblat Mr & Mrs I. Klein 
Mr & Mrs A. W. Braham Mrs L. Eltham Mrs J. A. Grinwald Mr & Mrs M. Klein 
Mr & Mrs P. Brass Mrs M. L. Elvish Mrs I. A. Gross Mr & Mrs H. Knopp 
Mrs M. Braumann Mrs S. Engel Mrs Y. B. Guruich Mr & Mrs D. G. Koskie 
Mr P. Breier Mr & Mrs D. Epstein Mr & Mrs A. D. Kosky 
Mr & Mrs C. Brower Mrs H. Erben Mr & Mrs A. Hacker Mr & Mrs J. Krause 
Mr H, F. Brown Dr S. M. Hacker 
Mrs S. Brown Mr & Mrs A. Felder Mr & Mrs S. Hambur Mr & Mrs K. L. Langfelder 
Miss J. Bruder Mr & Mrs D. J. Field Dr A. D. Harcourt Mr E. M. Langley i Mr & Mrs M. Bruder Mr & Mrs D. K. Finkelstein Mrs M. Harlem Mr & Mrs A. Law 
Miss P. Bruder Mrs L. A. Fisher Mrs G. Harrison Mr & Mrs A. Layton 
Mr & Mrs H. Brzezinski Ms S. Fisher Mr P. C. Harrison Mr & Mrs H. S. Lazarus 
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Mrs M. A. Lazner 
Mr J, Lederer 
Mrs C, Lederman 
Mr I. Lednar 

. Mrs R. Lemke 
Mr & Mrs G. A. Levin 
MrsH. Levy 
Mr & Mrs K. B. Lewinski 
Mrs A. S. Lewis 
Mr & Mrs D. 8. Lewis 
Mrs H. Liebhold 
Mr & Mrs P. M. Linton 
Miss W. S. Lipson 
Mr & Mrs R. A. Langmuir 
Dr & Mrs A. Lopata 
Mr & Mrs A. M. Lowe 
Dr & Mrs J, Lowinger 
Ori. R. Lurie 
Miss A. Lustig 
Dr & Mrs L Lustig 

Mr & Mrs P. Mandie 
Mr & Mrs A. L. Mansfield 
Mr & Mrs P. D. Marcuse 
Dr S. A. Margolis 
Mr & Mrs D. Marks 
Mrs A. L Martin 
Mrs E. Martin 
Mr & Mrs E. P. Masur 
MrJ. Masur 
Mr & Mrs R. C. McCleary 
Mrs F. Meadow 
Mrs A. M. Merkrebs 
Mr & Mrs H. Messer 
Mrs H. s .. Messer 
Mr & Mrs N. Metz 
Mr & Mrs M. Meyer 
Dr P. L. Meyer 
Mr A. Michelson 
Mr & Mrs A. Mon ester 
Mrs B. L. Morrison 
MrR.Mow 
Dr & Mrs D. Mushin 
Dr J. 8. Myers 

Mr & Mrs D. M. Nassau 
Mrs E. Nassau 
Mrs L. Nathan 
Mr & Mrs P. Nathan 
Mrs A. Newall 
Mr & Mrs E. Newman 
Mr & Mrs L. Newman 

LIST OF MEMBERS 

Mrs A. Aarons 
Mr & Mrs C. S. Aarons 
Mr G. M. Aarons 
Mr L. Abramson 
Mr & Mrs W. Adler 
Mr & Mrs J. Aghion 
Mrs D. Agussol 
Mrs F. F. Alden 
Mr & Mrs W. Allenbick 
Mrs A. Alsberg 
Mrs A. Arndtheim 
Mr W. F. Arnheim 
Mr & Mrs M. Arripol 
Mr A. Ash 
Mr & Mrs O. Ash 

Mr D. D. Badrian 
Mr & Mrs L. Badrian 
Mr M. W. Badrian 
Mr & Mrs H. Baron 
Mr & Mrs H. Baskin 
Mr & Mrs P. M. Bass 
Mrs H. Bayer 
Mr & Mrs H. Becher 
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MrP. Newman Mrs A. Samson 
Mr & Mrs 8. N. Novy Mr A. M. Samuel 

Dr & Mrs P. Schiff 
Mr & Mrs M. Oberman Mr & Mrs L. Schlftan 
Mr & Mrs B. L. Ornellas Dr & Mrs P. L. Schiftan 
Mrs A. P. Orr Mr & Mrs P. M. Schiftan 
Mrs Y. T. Osborn Mrs A. Schiller 

Mr J. D. Schiller 
Mr & Mrs H. Palmer Mr & Mrs J. Schinasi 
Mr & Mrs U. Palli Mrs E. Schlesinger 
Mr & Mrs A. Parker Mr F. L Schlesinger 
Mrs M. R. Petterson Mrs A. Schneier 
Mr & Mrs J. Phillips Mrs E. Schonwald 
Rabbi S. Phillips Mr & Mrs J. Schwartz 
Mrs G. Pincus Mr & Dr P. S. Schwarts 
Mr & Mrs I. P. Pohl Mrs J. Schwarz 
Mr & Mrs F. E. Pollak Mr M. Schwarz 
Prof & Mrs D. P, Prinsley Mr & Mrs P. Schwarz 
Mr & Mrs P. D. Pryles Mr & Mrs R. D. Schweitzer 
Mr & Mrs J. L. Pura Mr & Mrs J. Segal 

MrsH. Segall 
fyliss R. J. Quittner Mr & Mrs F. B. Seligmann 

Mr & Mrs A. Shapero 
Mr & Mrs H. Rachkind Mr & Mrs T. Shapiro 
Mr & Mrs B. Racine Mr & Mrs L. J. Sharpe 
MrG. Rajh Mr D. Shavin 
Mr E. Reichman Mr & Mrs H. Sheffield 
Mr & Mrs G. Reiss Mr & Mrs P. Shein 
MrR. Reiss Mr & Mrs C. T. Shipman 
Mrs A. J. Renfrey Dr & Mrs F. G. Silberberg 
Mr & Mrs G. Revelman Mr M. SIiberberg 
Mr & Mrs P. Roberts Miss C. A. Silver 
Mrs B. Roehr Mrs 8. Silverstein 
Mr & Mrs M. Roseby Mr M. Silverstein 
Mr & Mrs E. Rosenberg fy11 s A. Singer 
Dr & Mrs J. Rosenberg Mr & Mrs Z. Singer 
Mr & Mrs R. S. Rosenberg Mr M. G. Sloman 
Mr & Mrs E. Rosenthal Mr & Mrs S. Solomon 
Mr & Mrs G. Rosner Mrs M.A. Sommerfeld 
Mr & Mrs K. Rossdale MrsJ. Sonim 
Mr & Mrs P. D. Rossdale Mr & Mrs G. S. Sostheim 
MrM. P. Roth Mrs G. Southam 
Mrs E. Rothfleld Mr K. Sparber 
Mr & Mrs H. Rothschild Mrs T. Spitz 
Mr & Mrs L Roubin Mr & Mrs V. Spitzer 
Mrs L. Rowles Mr & Mrs J. Spring 
Mr & Mrs J. Rozen Mr & Mrs T. N. Steinberg 
Mr & Mrs 8. Rubenstein Mrs I. C. Stern 
Mr & Mrs D.S. Rubenstein Mr & Mrs D. Sterzenbach 
Mr & Mrs L. J. Rubenstein MrS. Stolz 
Mrs E. Ruffin Mr A. Stone 

BENTLEIGH PROGRESSIVE SYNAGOGUE 

Mr & Mrs M. Beckerman 
Mr & Mrs L Bell 
Mrs D. E. Benet 
Mr & Mrs J. Bensen 
Mr & Mrs A. Bentata 
Mr & Mrs J. C. Bentata 
Miss D. A. Bergman 
Mr G. M. Bergman 
Mrs H. Bergman 
Mr J. J. Bergman 
Mr & Mrs 8. Berkovitch 
Mr & Mrs R. A. Blint 
·Mr & Mrs D. M. Bloom 
Mrs C. Bloumis 
Mr & Mrs L. Bloumis 
Mrs S. Bloumis 
Mr & Mrs A. Bourne 
Miss E. C. Bourne 
Mrs Z. G. Braham 
Mr & Mrs S. Braunstein 
Mr & Mrs P. D. Bridgeman 
Mr & Mrs J. I. Bruce 
Mr & Mrs M. Brumer 
Mrs H. Bude 
Mr 8. Buntman 
Mrs D. J. Burman 

Mr & Mrs J. Burman 
Mr & Mrs A. Bursztyn 

Mr A.H. Cainer 
Mrs L. Cairns 
Mrs L. Catts 
Mr & Mrs A. E. Cohen 
Mrs D. A. Cohen 
Mr & Mrs M. Cohen 
Mr & Mrs P. Coleman 
Mr & Mrs S. Conway 
Mrs F. M. Cooper 
Rabbi J. Cooper 
Mr D. L. Crawcour 
Mr & Mrs M. Crawcour 
Mr & Mrs J. Cyngler 

Miss H. S. Dale 
Mr & Mrs J. Dale 
Mr K. Davis 
Mr & Mrs L. Davis 
Mr L. M. Davis 
Mr & Mrs L. S. Davis 
Mr R. L. Davis 
MrsJ. Dean 
Mrs N. P. Dessauer 
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Mr S. Strauss 
Mrs F. Strover 
Mr & Mrs A. Strover 
Mr & Mrs G. Svenger 
Dr & Mrs A. Sweet 
DrB. Sweet 
Mrs V. Swinnerton 

Dr & Mrs 8. Taft 
Dr & Mrs E. H. Taft 
Mr J. Taft 
Dr & Mrs L. I. Taft 
Mr & Mrs M. D. Taft 
Prof & Mrs A. Taft 
Dr & Mrs A. D. Taft 
Mr B. Tescher 
Mrs C. E. Thomas 
Mr & Mrs H. E. Tisher 
Mr & Mrs S. Traeger 
Mr & Mrs C. Trainor 
Mrs F. Tuckman 

Dr A. Valentine 
Mr & Mrs M. Varon 
Dr R. Varon 

Mr & Mrs H. L Weill 
MrP: D. Weill 
Mr & Mrs S. L. Weill 
Mrs S. Weinfeld 
Mr & Mrs D. Weisz . 
Mr & Mrs A. D. Werth 
Mrs G. Wetheimer 
MrH.Will 
MrsT. Will 
Mr J. A. Winston 
Mr & Mrs D. Wise! 
Mr & Mrs A. A. Wiseman 
Mr & Mrs P. K. Wolfram 
Mr L. Wolkenberg 
Mrs C. Wyn 

Mrs S. E. Young 

Mrs J. E. Zemel 
Mr & Mrs D. J. Zerman 
Mr & Mrs M. Zmood 
MrM. Zoland 
Mr D. Zoureff 
Mr & Mrs H. Zwinger 

Mr A. R. Eisfelder 
Mr & Mrs H. Eisfelder 
Mr K. J. Eisfelder 
Mr & Mrs E. Ekselman 
Mr C.H. Epstein 
Mr & Mrs A. Estraich 
Mr D. Estraich 
Mrs S. R. Eule 

Mr A. N. Faiman 
Mr & Mrs C. Felbel 
Mr & Mrs A. Felder 
Mr H. Felder 
Mr & Mrs J. W. Felder 
Dr & Mrs P. Felder 
Mr N. Feldman 
Mr P.R. Feldman 
Mr & Mrs T. H. Firestone 
Mrs A. Flieg 
Mr & Mrs A. A. Fox 
Dr & Mrs R. J. Fox 
Mrs H. Frank 
Mr & Mrs E. Frankemberg 
Mrs M. Frankel 
Mr & Mrs P. Freedman 
Mr & Mrs E. Freidin 
Mr M. Furman 



Mr & Mrs R. Gandur Mrs U. Kubowicz Mr D.R. Popper Mr A. Weider 
Mrs F. Gattner Mr R. J. Kumar Mr R. Popper Dr & Mrs A. P. Weldon 
Mr &'Mrs R. Gervai Mr & Mrs R. I. Popper Mrs A. Wengier 
Mr & Mrs 8. J. Givoni Mrs F. Lang/elder Mr & Mrs M. Preston Mrs A. Whitbread 
Mr A. Goes Mr & Mrs A. Lang Dr & Mrs A. S. Price Mr& Mrs C. Y. Winograd 
MrD. W.Gocs Mrs E. Lang MrsM. Wolf 
Mr & Mrs A. Gold Mr & Mrs D. A. Langley Mr & Mrs J. Rabin Mr & Mrs G. Wolff 
Mr D. Goldman MrH. Laufer Mrs M. Radlow Mr & Mrs H. Wolff 
Mr T. E. Goldstein Mr & Mrs H. Lazarus MrS.Ramet 
Miss A. R. Gonshor Mr & Mrs A. Lehner Miss V. J. Rassaby Mr J. L. Younger 
Mr & Mrs H. Gonshor MrG. M. Leon Mr & Mrs C. Rees 
Mr P. D. Gonshor Miss K. A. Leon Mr & Mrs D. M. Remocker 
Mrs H. Goodman Dr & Mrs L. N. Lester Mr & Mrs B. Rink 
Mrs A. M. Granard Mr G. J. Levine Mr & Mrs E. J. Roberts 
Mr & Mrs C. Green Mr R.H. Levy Mr & Mrs M. Roberts 
Mr & Mrs G. Green Mrs Y. Levy Miss K. Rogozinski 
Mr &,Mrs D. H. Greenberg Mrs F. Lewis Mr&' Mrs G. Rosenblatt 
Mr & Mrs S. Greenberg MrJ. Lewis Mr & Mrs L. Rosenblatt 
Mrs S. Greenberg Mr P. M. Lewis Mrs A. Rosenfeld 
Mr & Mrs H. J. Gresham Dr & Mrs E. Lowenthal Mr A. Ross 
Mr D. J. Grimm Dr & Mrs G. S. Lubransky Miss F. A. Ross 
Mr & Mrs G. D. Grimm Mr & Mrs G. J. Ross 
Mr J. C. Grimm Mr & Mrs D. Magasanlk MrJ. Ross 
Mr & Mrs H. Grossbard Mr & Mrs K. A. Maine Mr & Mrs S. Rothman 
Mrs A. Gruner Mr & Mrs V. Maizels MrsJ. Rowse 
Mr A. Gurman Mr & Mrs R. D. Maver Mrs R. M. Rozen 
Mrs A. Gurvitch Mr & Mrs J. L. May Mr & Mrs R. Ruben 
Mr P. Guttman Mrs R. McCraith Mrs L. Ruebens 

Mrs P. S. Meagher Mr M. Rulevich 
Mr & Mrs R. T. Hain Mr & Mrs J. Medley 
Mr & Mrs R. Halbert Mr D. Menahem MrG. Sabel 
Mr & Mrs A. Harris Mr M. Menahem Mrs L. Samson 
MrD. Harris Mr P. Menahem Mr & Mrs H. M. Samuel 
Mr & Mrs H. Harris Mr S. S. Menahem Mr & Mrs Saunders 
Mr & Mrs I. Harris Mr & Mrs W. S. Menahem Mrs D. Sax 
'-.11ss J. Harris Mr.& Mrs J. Mendleson Mrs L. Scheidlinger 
Mr & Mrs G. Hartmann Mr F. H. Menke Mr G. Seefeld 
Mrs I. Hartmann Mr & Mrs G. L. Meyer Mr & Mrs B. Segaloff 
Mr & Mrs L. A. Hartmann Mr L. Meyer Mr & Mrs P. D. Selzer 
Mr & Mrs R. I. Hartmann Mr & Mrs H. Michelson Mr & Mrs H. Shaw 
Mrs J. Herman Mr & Mrs B. Miller Mr & Mrs L. Sherwin 
Mr & Mrs W. Herz Mr & Mrs E. Monheit Mr M. Sherwin 
Mr & Mrs A. Heyman Mr & Mrs M. A. Mankus Mr & Mrs P. I. Sherwin 
Mrs 8. Hilton MrR. Montag Mr A. M. Sherwin 
Mr & Mrs C. C. Holland Mr B. F. Moore Mr & Mrs J. Shilkin 
Mr M. J. Holstein Mr & Mrs M. B. Moore Mr & Mrs J. J. Shulkin 
Mrs H. Homers MrP. Moore MrH. Silver 
Mrs B. Horne Mr & Mrs P. Morley Mr & Mrs I. Silver 
Mr & Mrs S. Hyman Mr R. W. Morris Mrs L. Sliver 

Mrs S. Morris Mr & Mrs G. Simms 

Mr F. S. Jackson 
Mrs A. Moscovic Mrs I. Simon 
Mr & Mrs R. Mosler Mr & Mrs L. Singer 

Mr & Mrs H. Jackson Miss J. A. Munroe Mr & Mrs M. Singer 
Mrs S. Jacob Mrs L. Slade 
Mr D. James Mr M. Nachsatz Mr & Mrs P. M. Splitter 
Mr & Mrs M. James Mr & Mrs D. J. Nathan Mr C. J. Stanton 
Mrs S. z. James Mr S. P. Nathan Mr D. P. Stanton 
Mr I. Jarny Mr & Mrs H. Neufeld Mr & Mrs I. P. Stanton 
Mr P. S. Jarny Mr L. D. Norman Mrs C. Starkovsky 
Mr & Mrs F. Jenner Miss M. R. Norman Mrs V. Steiner 
Mrs C. Jeppesen Mrs S. H. Norman Mr & Mrs G. Sussman 
Mr & Mrs H. Johnson Mr & Mrs W. Nussbaum Mrs A. Sweetman 
Mrs R. C. Joseph Mr & Mrs S. Szechtman 
Mrs E. M. Josephs Mr & Mrs T. Ockman 
Mr & Mrs D. J. Judah MrJ. Orbach Mrs L. A. Teicher i 

Mr & Mrs J. E. Orre Mr & Mrs 8. Toshner \ 
~~· 

Mr & Mrs A. Kalman Mr T. C. Osborn Mr G. J. Trytell ,, 
.i'. 

Mr J. M. Kalman Mr & Mrs M. A. Trytell { 

MrJ. Kamm Mr & Mrs M. A. Page Mr & Mrs S. Trytell 'r: 

MrA.A.Katz Mr & Mrs D. L. Pahoff Mrs Y. Tucker 
}; 

Mr & Mrs W. Kaufmann Mrs E. Pantling l' 

MrG. V. King Mr & Mrs M. Parkin Mr & Mrs G. Upton 
Dr & Mrs I. M. Kirkwood Mr & Mrs A. Patkln 
Mr & Mrs M. Kirkwood Miss R. Patkin Rabbi & Mrs H. A. Valllns 
Mr M. S. Kirkwood Mrs D. Payne Mr & Mrs J. E. Van Gelder 
Mr & Mrs E. Kohn Mrs E. Perks Mrs R. Vinnie 
Mr P. D. Kohn Mr & Mrs L. Perlen 

I 
Mr & Mrs H. Kalt MrM. Perlow Mrs R. Wall 
Mrs. Kalt Mr & Mrs M. H. Perlow Mr & Mrs A. M. Walvisch 
Mr & Mrs A. Korngold Mrs J. A. Peston Mr S. Warti;iki 

! Miss D. Krasey Mrs M. Pfeffer Mr & Mrs W. Waxman 
l Mr & Mrs S. Krasey Mr & Mrs J. S. Plicer Mr & Mrs J. Weichman 
\ Mrs D. A. Krynskl Mr A. Pollack Mr P. E. Weichman 
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YOU ARE INVITED BY THE WOMEN'S GUILD OF TEMPLE BETH ISRAEL FOR A L'HAIM IN THE HALL 

AT THE CONCLUSION OF THE CEREMONIES AT 12.15. 

ENTREE 15 ONLY BY PRESENTATION OF THIS CARD. 

In this issue: 
* From the Rabbi's Study 
* The Temple Community 
* The Resource Centre 
.. The Prime Minister of Australia 
" The King David School 
.. Netzer I 



APPENDIX v: ~12~rsl ~~~l~b Q~u!r~~ lu 8~§!r~l~~1~ 121~ 

AUS T·R AL I A 
Adelaide: 

Temple Shalom, 39/41 Hackney Road, Hackney S.A. 5069 
founded in 1962, approx. 170 members, Rabbi Jeffrey A. Kahn. 

Brisbane: 

Temple Shalom, 13 Koolitah Street, Camp Hill, Qld. 4152; 
founded in 1972, approx. 80 members. 

Gold Coast: 

Temple Shalom, 25 Via Roma, Isle of Capri, Surfers Paradise, 
Qld. 4217; founded in 1976, approx. 200 members. 

Melbourne: 

Temple Beth Israel, 76-82 Alma Road, St. Kilda, Vic. 3182; 
founded in 1930, approx. 1600 members, Rabbi John S. Levi, 
Rabbi Karen Soria, Cantor Abraham Jacobi. 

Bentleigh Progressive Congregation, 549 Centre Road, 
Bentleigh, Vic. 3204; founded in 1952, approx. 550 members, 
Rabbi Harold Vallins. 

Leo Baeck Centre, 31-35 Harp Road, East Kew~ Vic. 3102;, 
founded 1n 1950, approx. 530 members, Rabbi Seth Phillips. 

Sydney: 

Temple Emanuel, 7 Ocean Street, Woollahra, NSW 2025; 
founded in 1938, approx. 1250 me~bers, Rabbi Brian D. Fox, 
Rev./Cantor Michael Deutsch. 

North Shore Temple Emanuel, 28 Chatswood Ave., Chatswood, NSW . 
2067; founded in 1957, approx. 750 members, Rabbi Dick Lampert.; 

Perth: 

Temple David, 34 Clifton Crescent, Mt. Lawley, W.A. 6050; 
founded in 1952, approx. 450 members, Rabbi Ian Morris. 
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