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Report on the thesis of JUdith R. Bainer: 

Safer Maalot Hamiddot: A Model for Jewish Character.Education 
It is ·time for a ·new approach to Jewish ethioal education.• 

socially, sin has proliferated and become- more evident in. the 
Jewish ·community; , Worse, it is·· increasing acceptable. 
Intellectually, thei, ethical consensus which once made it almost 

-----· ··- unnecessary 'to teach ethics d·irectly has disappeared; so has th.a 
intel'lectual foundations which gave it a firm foundation. since 

· this is an American phenomenon Christian thinkers, most notably 
Stanley Hauerwas, have suggested that the struggl~ to resurrect 
philosophic or theological ethics, should be accompanied by the 
classic from of Christian ethical. education, the inculcation of I • . . . 

virtues. · 
Ms., Beiner•s devotes itself to the ·two significant aspects of 

th~s suggestion:·first, the classic Jewish concern with virtues, 
and, second, how--we; utilizing this material, might carry on 
Jewish virtue education• today. For each, she wisely limits 
herself to a signifi"cant sample worked with in some depth. 

Her investigation of classic Jewish teaching on virtu,es is 
taken from 'safer Maalot Hamiddot by Yehiel b_en Yekutiel Anav of 
Rome, the earliest known Jewisl;l work devoted .. to . the Jewish 

. virtues. Its author · indicates that ~is primary purpose is 
educational and his tone and content point toward this. More_over, 
this is an anthology of pric;,r writings (to his own time), one 
enriched by his also treating the vices which oppose the virtues. 
Both · are made more relevant by his interweaving of his own 

• r~alistic understanding. 
· Ms. Bainer ·has translated thre~ chapters . of ~his work, p73 

. "Generosity," "Hwnility," and "A Good Name," providing each with 
a . . run1.1ing commentary explaining her reactions to and · struggles 
with the text. For more synoptic topics, she adds a general 

· commentary after· each chapter. ~pis is followed by a brief · survey 
_of the contempora:cy attitude toward "character education" . giving 

. particular attention to Stanley Hauerwas, ~n ethician; and to the 
few Jewish educators whd have dealt with this topic. She t~n· 
provides· an adult · or' high school sample lesson plan ~or each 
chapter, complete with the -textµal ~selectibns she proposo13 . 
utilizing in each. These are· ess~ntially free standing· 1essons 
rather than part of a course. · . · . 

' ... 
The translations show a good feel for the ambiguous; often 

elliptical Hebrew and convey much of the tone as well as the · 
content of .. the material. - The two commentaries are . thoughtful,· 
honest ~nd confront· some of the. realities faced. in living with 
these virtues. The lessons show the professionalism of some years 
of experience teaching and give every promise being successful in 
the hands of a variety of teachers. There is mucµ promise in this 
project and I hope that Ms. Bainer continues her _intelligent, ) 
thoughtful, creative work in this area. When she does some minor 

- • •· problems require attention. (Ms. Bainer' s· thesis was done in 
absentia preventing prior· orrection.) The date of 1407 for this 
volume (without source =-.1..ibution) is unlikely, Yehiel dating his 
scribal manuscripts.i the late 13th century. occasionally, too, 
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. the work speaks of Yekutiel as the author though he is Yehiel's 
father. It would be helpful; too, to give some attention.to the 
problem that pe~ple often know what is p73 considered virtuous 
yet act otherwise. some education on temptation and· a given 
virtue seems desir'able • 

I These small matters aside, 
r$commend Ms. Beiner•s·thesis for 

, Euge~e:B. Borowitz 
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Introduction --. 
' . 

Judaism has a system of ethi~whose fo1111~atlon i:S found in•the Torah: _These '· 
. . . . . . 

ethics Include guidelines· for ·au aspj!cts of our lives; our reiattonshlps · with peqple, our 
.·· ·_ .. · .. -. . -_ .. ·, ... ' · •. :,.· :.# ... -:·•· ... ,.,~ .· 

dally conduct, and our relationship.to God. 'l'he particulars of.this-ethical. system.can-be 
, . . ! . . '\.. . . . . . ' 
' . . . .........., ) . . . 

.. . . . . . ' ' . . "' . " . . ' -, .- . 

1 called values, or for the purposes of this work, virtues. Virtues "Or values- ar~ those .. 

.. ,. 

·-, 
. I : • -.• : V •. 

_elements of proper conduct which_ e~ch ot_us is to ~trive for, and are sei!n as belnO .. · 

necessary above and beyond mattE1rs of. religious behaviors. The•strength of our . . "' . 
'. 

community _9epengs upon the ~iste11,ce of members who demonstrate 01,.1r unlq~e vJrtues: 
•• .. •• • . • • ~ . •. . • • . . ci' I 

. . . • . . - I 
Throughout Je~ish history, there ~ave been a numb.er 'of att8~P1:i t~ ~re~te .and 

.. . ... . .,,,.,,, . . : . .. . . ' 

.. codify virtues, based on those found In the Bible, Talmud and Mldra~h. ·t~es~ attempts, 
. . . . . ~ 

beginning in th~ medieval world anp contin1.1ing 'into the ·early 20th century became 
• 1 • , . ' . .... . . . . : 

kn~wn as works. of Ethical Literature: . Th~y were written to assi~t J~ws' in attaining 
. . . • . . . • .I . • . 

· · , ·splfitua~ and;,moral perfection·. Works•of Ethical Literature took on many different. 
- . . . . . . . . . . ' ·. '• 

. · forms. For· exampie-., C~sslcal :~thical Literature refers to those writings i~ book,form, . . ' . ,. . . . . ·- . .. 
• \ • • ' • • ,J,. • • ' 

divid99 according to the <io1pponent parts of the Ideal.way of life. (TheJsubject of:thls . 

th~~is, Se~·[ Maatot HJjddot is a ~~k.~f~l~ical_Ethlc~I Li~re) •. ··ot~er~·to~ins. 
:. ._·--~_ .· . ./. -- ·· .• -· .... J 

• • f ,.._ . • / ' • . • • 

. . . ! .. Include Ethical wpts and Poetry, and Homlletic~I ~µ~rature •. The Ideas foundOln.wo~~ · 
~ . . . .... :· .. ' . . . ,,• •. . . ,-,, . . . ' . 

: -~ ·:. of Ethlcai .Literature' parallel distinct ide~loglcalimd theological movements In medieval 
• , : • ' '-• I ' •_. • " . . • •. • • • • • ' -~ .•• • • . . • . . .' • • . • • • 

· - · ~udalsm/~nd re.sutted in four. ~ifferent fypes; of. literature •. 1) Philosophlcal;~thlcal ;. ; .. 
. : ' ·, . . ' .' . . . :· . . . " . . ' . . ; . . :. ' . :· . •· ' ' 

· · Ll~era~; wblcfi .be~an tn· th~ 9th century Spain. str~gQle~ with th_e ~pirituaJ_pr.o~lems · 

. of_ th~. daY,, . ~~R~filit~lcal-ethlca!·· Llt8(8tur;. pf. th~.:.13!~. cEfnt~ry. ~~v~l~pe~ }ll j,pal~·; . 

Pro~~oce .. ~n~-~Yl · ~nd applied, tt~dftioni:11 _Je~lsh·.e~lcs to the Mediev~I world:. (~efer-
... I . . . . ~ • •• . : • I • • • • • , • • • • • •· '• . • ' 

. • .·. :·Maal<?t Ha~igdot .'is: a :Yio~k of Pla~binic-~th_lc~I .· ~i~era~ur~_:) . ~)l\skhe~azic~l-lasl~ip ·; i ... 
,,.,, '"": _,. ·. , ..... · ·.·· .. \ .. : ··-. :· _ ... :· ... -~-~.::·.-: · ... · .. ·,.,,--- ·. .. . 

, . . : ·Uteratul'e.·<?f -1he. 12th an~ .13th centuries ·.tn Germany .. squght to defin~ the1l3pJrlt"'al "~ . . . 
. ., .,. • • . . I - , . •· • . . . t.. . : . . . . . . . \:: . 

l.'. •'· .. :: :~ssen,c~ .. ~f_.Jelig.lou~-;and ~oraLbe~°.~· 4)_ Kab~~ll~tlc'.Ethlcal Uteratu~e· -~~~13l9p~ -~n · 

. : · .· •~,~-~ ·~e~~~i -~~-ush1_~ :the Z~~ar ~~th.er, e:a~lle~ w~rJ<s to teach ~ystlcal re~,s~ttln~. 

: . .. : ,~i,~~~l;~ia;-::nlj~~~ _1o d~~.lhlo,the119thand 20th •~•turias: . ·• . 
..... :· ·./ '. : .. •, .. .,;·_.,·. :,. -~--- .... .'-·~····,· 

•. • .• ;-_·f•. ~-··_ .·· ·1• _··•.",r 't": .•........ ..~::. 
' • • .. \ .. ,;.-, '· . .. • • • ... ""' • .. • . ,: f . '. •, . . . . ·. \ .. . ' . . ., . . 1 .. ~.. : . . . . . ·: ,.,·: ·. . . : . . , . I . i -. . : . .·.· . • •·~ . . . . . . 

. --~. ,• ~- :~-:~·-.. :~;-~. ~,: :., ~- :· -'\ '.; :.: ~:~ \::: .. \: .• : __ , . ,', __ : .: ·:~. <·· .. ;; ,}~::. ·~ \ ---~' .. !.,:~ ~ ... : ~> ,:.) : · i • • :- ,~: > .. >-- ~ .- ·_,: :: : .. :~· '... :'.='.:.:~ --< : ):-~~.-/}i ·-1'- ,,:~ -~.: .. ;_'.")-i\-::~~ ,~<-.. ·.'_, __ .>:., 
>··••"'J:.'1>•,"·"···,1·,.,._,~i•• {;::..mt.'"i·lJ•<'1,\_ · . '\'~-,·-J•- ·~'••·~ •• -,.·.,.,:1,t-J.,_.,,.·,·•~1."'":J}•,$•:r \._"/-•/··•·~• · "-,_.1; , • ._,.,,.,, •,i·,i1;,o/ !-.r~·r,,1'<0<,,\;)-'0:.;.J·,'\,\.f'rf:..-\•r .. n,t-;;::.;·:C:'~;.-,,,..,;,.•;. ·· .. ,·, 
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giving rise to the Muser movement, which introduced the study of major et~ical works. 

Into the yeshivot and taught th~i moral behavior was man's greatest.aspiration. 1 

· Sefer Maatot HaMiddot. · 1s a particularly useful model for· a study of virtues 

today: As a work designed to ~ducate tor' character, Its goal I~ to'instruc·t readers In 
. l , . . . 

religious and moral behavior.' ~,itten in 1407 by J!)hlel b. Jekuthiel of Ro~e, Sefer 

Maalot HaMiddot has 24 · chapters, -eadh of which describes a virtue in its positive and 

negative aspects. The justification for acting morally Is, according to this· work, to 

serve :God. Each chapter· stresses that the positive should be emphasized, and. the negative 
- . 

avoided. Proof texts are'drawn from Bible, Talmud, Midrash and other works of Ethical 
- ' \ ' 

Literature. In studying t~i~ work. today, the reader is struck by ho'« 'on target' 
. . 

Jekuthiei's. assessments of virtues are for us. While many of the circumstances ot life 

have changed from his time to our own, we see that the same virtues and vices still 

operate today.· 

The construction of Safer Maatot HaMjddot also gives us some·inslghts into the 

purpose and method of Character Education. The book itself is tightly ·organized, with 
• I 

each chapter containinQ similar el,ements. A chapter begins with ·a discussion of the 
I 

positive a~pect·of the virtue; noting· Its praiseworthiness.. In ·the middle, therQ is a set . ' 

paragraph which marks the transition· in the discussion from· the positive aspect of the . . 
virtue to its n~gative vlce/T~e · se~ond half ·of the chapter. always· ·deals with that which is 

to be avoided. The author 'also;dlscu~es lhe'excesses of each_ virtue;~ advocating the 
, . . 

median be~avior. · Throughouteach chapter, Jekuthiel ·defines the;virtue or vice In as 

many ways as he can think.of, a fe.w of which are not.easily unde,rstood. It is clear that 
. . (', I . . . 

he ·experiments with 'the·Hebrew.:i'anguage, and in ·some cases creates new meanings. The 
. l •· -

. . .. ·. . ' . . ' ' . ' . ~ LI 
structured nature of the book ls~ltselt a lesson aboufethlcal orvlrtuous:tiehavlor.; The 

' . ' . . 
'· 

message Is' that If one Is tti behave ·1n;an 'appropriate manner; he'or she then·must follow . 

. ·1 EncycJOl)edie Judeica Vol.· 6 "Ethical Uterature" by Joseph Dan 
. . . . . . ,, . . . 
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-
certain patterns. Jus"t as each chapter of Safer Maalot HaMjddot is predictable, so too 

should be one's virtuous _behavior. The book is organized much like a recipe: A recipe is 

always organized so than the Ingredients are listed in the-order that they are needed • . . . 

Whe·n a cook goes to us~ a new recipe; he or she already.,knows the form, and only must 

absorb the details. so· too with Jekuthiel's book: After reading' one or two chapters, we 

know the form and what to look for: We only need to leayn the particularities of each 

chapter. When it comes to acting with regard to a particular virtue, the form and the 
• 

details ascertained from can help establi~h patterns- In one's life. 

peels of Character Edut:ation, based on · 
-

. This-proje~t has f~used,on several 

S'efer Maalot HaMiddot as a model. Part One contains translations and commentaries of 

three chapters from Safer Maalot HaMiddot. Each translation includes explanations of 

particular word usages, meanings and questions and comments. Following each 

translation is a commentary In which I have discu~sed "the virtues ·in light of our 
. . 

cont~rary understan~lng. I have also discussed aspects of the_ virtue _found i~ 

Rabbinic Literature, not dealt with by Jekuthlel. In many cases, I found striking 

comparisons with contemporary situations. In each case, the commentaries are meant to 

explore and expand the various issues, and put them into a modern perspective. P.art 

On~ ends with a discussion'of defi~f virtues ~nd character, and their relevance to . . . . . 

. \. .. 
a contemporary religious community. In Part T.wo, I have explored the question as to · -

how to educate for character today. Using the material from ~efer Maatot H·aMiddot .I 
• 

have created three different lessons designed to explore the virtues of ge_nerosity, 

humllity and a good name. _, 

. . . . 
Notes on · Translation 

•. ~ , .. , ;• 

1. EngUsh translations of .the Biblical material are based on, but not exclusively taken_ ::· · 
~-~ j ' ' • • ~ •. J . 

fro·m the 1985 JPS version of the Tanach. In translating the Talr:nudic re·fer~nces; I· 
. . . . . . ': . 

' . . ' 
consulted the -1971 Hebrew-English-Soncino version. for references to the Mldrash · . . ' . . .- . : ' . 
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Rabbah, the 1993 English Soncino edition was my guide. Pirke Avot translations are 

from Sjddur Sjm Shalom. ed. Rabbi Jules Harlow, 1985. 
' .. 

2. Jekuthiel-quotes extensively from ·two other works of Ethical Literature by lbn 
. . . ' . 

Gablrol: . Choices of Pearls (Mlvbar HaPenimlin) and the Improvement of the Moral 

QuaUties (Tikkun Middot haNefesh 1045). I consulted a translation of "The 
f' 

lmprovQment" by Wise, 1902;i 

3. One of the difficulties in the translations was how to best handle the words . ~ 

• Maalah/Maalot and Middah/Middot. ,Mlddah/Middot was the easier one, and it made most . ,. 

sense to translate it as 'virtue' or virtues throughout. Yet_l. translated inaalah and.maalot . . 

in several 9ifferent ways, depending on the ·context. Maalah or maalot can be~e of 

virtues, ·or it can also-meah leyel or measure. The plfras~ Maalot haMiddot is·~ost easily 

understood, as levels of virtues, or in the singular "maalat Middah. ; ." as "measure of - . . ' : . '. . . . 
. . ) 

the virtue" . . • Throughoul-,the. translations, I have made an attempt to footnote 
. . . ~ 

explanations· of the translations. 
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Part One • 

Chapter 1: The· Virtue of Generosity 
1 

Sater Maalot HaMiddot Chapter 12 

My children, come and I will teach you the-virtue2 of generosity: ,Know my 
' 

children that the virtue of generosity Is one of the Important and distinguished virtues, 

found only in important people, and beloved by God., For the world was not built until He 

included in it a virtue of generosity as it is said, "These are the generations of the heave~ 

- --_ and)the earth when they were created. When God made the heaven and lhe earth." (Gen. 

2:4)3 How do we know that the virtue of mercy is a part of the virtue of generosity? It 

is said, • The generous man-is blessed4, for he gives of his bread to the poor. • 
i 

(Proverbs 22:9) And. not only this, but through· the virtue of generosity, man acquires 
/ ... . . 

. ·ufe in this world, and in~.the world to come, as it is said: "A man's gift eases his way and. 
. . 

leads him before the great,• (Proverbs 18:16). -"A man's gift eases his way,"_in this 

world; that he will be honored and important before· kings and ,rulers and ininiste~ of 

the state. ·•And leads him b~fore the grear: that God directed him ~o the world to come 
' .. ' .- . . 

-with. Abraham, Isaac and Jacob who were called great. How do we know ~bat they were . . ' • 
called great? About Abraham.-it is written, ~The great ma11 among the Anakites.• (Joshua . . 

. . 
14:14) And about. ~saac. it Is writte~,· "And the man·grew greater and. greater _until _he· . 

. . . . , ,~ ' ' . ~ 

was vel'1/ great.■ (Genesis 26:·13) And about.Jacob:lt Is wrltten,'Ifhe boys became 1 
· · 

great, and Esau became .a skillful hunter, a man of. th, outdoors; but Jacob was a ·mild ·,. . . . . . 
. . ~ . . . 

man who stayed In camp;•, (Geoesls 25:27): Because Esau went astray and he sold his . ~ . . .. .. . .. . . . 
bl,rthrlght ~o Jacob;)f Is Said about him, •f Will. make you leastainong nations, you shall 

• • . . . . . '-. ·• !· . . 
I • . 

, . . . . \ ) , ... - . . .• r- ._ -•· • 

2 Maalah and Midph . are often'.interchang;able; In this.case,' it makes sense to translate 
'maalah' ,as' virtue.- · • -·· .· · . · . · · . · · · · · . · · . · 
3 It. Js ... nqt.:clear;how' this: verse, explains, the , inclusion; oi ,:generosity In th~ .world : , >;· 1 i; i. ' ii I 

. ac~rding to the previous line. . . · . . . - . . · · - ... · · · . . . . · · - . . 
- 4Toy-ayln means kind.or, generous.1°Here.it means generous • ., .. : . 
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. -be most despised.■ (Obadiah 1 :2) Thus the name of greatness was taken from him and it 

fell upon Jacob. And not just this, when someone gives some of his wealth in acts of 

charity5 and lovingkindness they, (the acts) will precede him to the day of judgement 
,· 

. and testify oh his behalf as it says: "Your charity shall march before you• (Isaiah 

58:8). . 
~ 

., Great is the virtue of generosity which is ascribed to Abraham our father, 

peace be'upon him, as it says, "For I have singled him out that he may instruct his 
. 

children and his posterity to keep the way of the Lord by doing charity and-justice" 

(Genesis 18:19). And it says, "The generous of the peoples are gathered together , the 
• 1\• 

retinue of Abraham's God" (Psalms 47:10). And he is called generous because he 

possessed a charitable nature and lovingkindness. The sages ~aid, may their mem'6ry be a 

blessing: • Anyone who possesses th·ese three good thing~ •. is one of the disciples of 

Abraham our father: Kindness~, modesty, and a humble spirit:" These (qualities) are 

(possessed by) the disciples of Abraham our father. "Kindness• how do we know? 'It is 

written, "Let me fetch ~orsel of bread that you may refresh yourselves: then go on -
. ' 

seeing that you have come.your servant's way.~. ·They replied, "Do as you have said" 

Abraham h1:1stened to the tent to Sarah, and said, "Quick, three measures of choice flour(. 

-Knead and make cakes! Then Ab~rn..-ran to the herd, took.a calf, tender and ch~ice, and 

gave:it to a servant-boy, who: hastened to prepare It" ·(Genesis 18:5-7). · Thus we . . :.,- . · 
I 

alrea~ learned that he was kind,.which is,a part of-the virtue of generosity; 'And so too 
. . . .·. 

~ • .I 

David,. peace be upo"n him, asked from God to sustain him with the virtue of generosity, 
. ' . I 

because it Is an important virtue, as It is said: · "Let me again rejoice. in you: help, let a 
. . . . . 

.' '. : .. ~-~ ,-.·.··._'.;· 1, ..- : .. ' 

spirit of, generosity sustain me" (Pisalm 51:14). 
•:·,(., •·.'•~ ., :·•.·I' ..... "•,•·_,, •. '; ••'• ,,',_ ;J}_' . ', 
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My children, if you have a request for anyone, ask it of the generous man, for 

he will rejoice in your request and will try to fulfill it with generosity} And don't 
• ( 

make a request o! one who is stingyB, for he will be .saddened'by your-request and will 

tum his back on you. They asked the sage, "What ~ind of.wound has no cure? • (Choice of 

Pearls 47:3). · He ·said; ~When the generous·has need of the .fool9,. but holds back from 

him.• A sage 6sed to pray-to God saying, •o my God, don't mak~ me need the wicked among 

men. And if you .make me need one of your creatures, may it be one of the best of them, 

the most generous soul among them,·and the sweetest tongue among them, and the one 

a{Tlong them who :will n~t remind me of -his favor•· (Choice of Pearls, 47:6).1 O · A ... 
generous man was saying to his friend; "When·you need something from me, don't a~k me 

face to face, because·.ldon't want to see you, o_nly the question.· Write me your request in 

a nota•11 (Choice· of Pearls; 47:17). ' , . ' . 

My" children, come and learn generosity from the· rooster. Look and see-what 

this rooster. is doing. · When any food comes before'hmi, .. he calls the hens to come eat .with 

him f froin time to ti"!• he galhe~ and lays lhe .food ~.~,. ~em: ·So too you my / .. 

children, if you have a pleasing meal, don't eat it by yourse_l,ves.' Instead, invite the_poor l. 

or.neighbors and loved ones to eat with you,:or send it.to,thern In their.homes,> for this Is 
. ' 

a path of generosity/ Go out and ~ee that there.ls not,:fn all of the virtues ~ne as good as 

generoslty.12, Even If a man perf~rms all 'of the commandmeilts in ~e T(?~h. but' d~s not . 

do them with' generosity,::they .will·not be considered lo the accollnti~g-of,~J~ot. .. ff he . 

I 
i. · .. · .... ·· ·. ·.· .... . .., •· 

i .• 

• 7Tov,,ayin=ge~erous·;., ... · . · • .. ,.1 ·.:· :,., 

.BTheword kilal ineans greedy or stingy.· . .. :, .(', ;_ ;',,., .. ; · ... , .. ,:, ,J · " • .,, . 

9The·word navel means scoundrel or fool. ThJ meaning ofthI$ senten~e Is not clear. · · 
10The person who is known to be generous only wahts'to h~Y•fdeallngs wlth 'other!people' 

: · · (?f quality. He wants to limit his interaction ~th· people who are greedy and stingy; so as 
. not to tarnish his own reputation; •·< ,,::·•1:,,i ;-; t:;,1c-i,'it",r , .. , :- ,, ,: ,,,·.c.• · 

~ 1The generous man wishes to save the one who Is making the request from any . . 
embarrassment. -. . . . . .. · : , .. •.• ;,~,,; ,i.8n-..; ,in ·J,-•.t•.-._, ,. ,·, _: ,.i, .. ·,..,, - •.-··· :,, 

•• •' •.~• •.,••~ •··•-•,• ... •.•-l•\•~•,•,11,-iJ,~ ...... 4.wf.•• . .'~•' 

12Ayln tova =generosity · ·. :, _<, • ::: ii:.l:t,•,-~i:1i9 hif 1}c<"1: ·6-~1;ulc::.,;y • · 
, . . . ' ; ., . ., .. .. ·.. .. 

; ..... ·• •• _.,_ ' ✓ • ,.... • • ' '·: 
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was feeding a pqor man fattened calves and great delicacies and he was miserly 13 
(,., 

towards him, it would have been better not to feed him, as It is said, "Better a meal of 

. yeg_~table_s where there Is love, than a fattened ox where there is hate• (Proverbs 

:15:17).14 And If _he gave him food generously, he is blessed as It is said, "The generous 

man is blessed,. for he gives of his bread to the poor" (Proverbs 22:9). And not only 
...__ 

this, he is exalted and,greatened"like the flowing spring that becomes stronger and never 

ceases, as It says, "With his bread given .and his water assured" (Isaiah 33:16). 15 

Great Is the virtue of generosity, for Moses our teacher, peace be upon him· 
\ . 

maintained the virtue oJ generosity and kindness.16 How can we say. this? It is said: 
t 

"Single out Joshua son of Nun, an inspired man ·and lay your hand upon him~ (Numbers 

27: 18). 17 "One Hand" (Numbers Rabbe 21 :16). But he (Moses) behaved towards 
. 

him(Joshua) with generosity· and kindness as it.ls said, "And he laid his_ hands upon him" 

(Numbers 27:23): That ls,..two hands.18 And thus we find that God blessed Israel with 

kindness and. generosity as it-is said, "MaY:the Lord the God of your fathers-increase your 
! • . . . . . .. 

n.1Jmbers like them a thousand times and bless you ·as Re promised you• (Deuteronomy 
.... l , ,.. • • . • 

1:11).' The sa·ges said, may their me.mory be blessed tn·th~ Aggadah, "Come and see how 
. \ 

far the blessings of Moses extend,' from one·end of the world to the other".: "One . 

thou~and" ,is -not ~ritten her~, rather, "one· tliousand times". And what is ~like th'e~ 
. . .• . . . . . . . 

(kachem)?; --Israel cpuld -have•said; · ,•our teacher Moses, are we guilty cif · a·ny ·one (of the 

· sins). with whl~h,you charge-us?: And:yet we acpept your reb~ke.•' But theylwer~ silent. 
• . t ' •••. 

· .. ~; . ' 
:, : ,: ' ' 

· 13Tsar ayin is translated here as miserly. The ima°ij'e is of one who acts with clenched 
fiSt};·/··:•: .. ::. __ ': .. ::· ;, - ; -: ... ~·,. __ ·.·,_·.·:~: ;::'.~ .(\/:,: • .. ": ··i;·n,.'~:-, : -· ... -· . ,,. .,,. -,r ..• "<·:· ,/ >,!•_i·•t:,<.: . 
14The point here ia. that If a person cannot give or serve food generously, than It Is .. 

( l>etter' nor'to give. at all. Generosity' is' mcire' thar(ar{ act,. it musf also' ~e don;e v'iith' tiie • . 
proper lnten~lons. . . · e:. · .. ; · · · ... ; . . 
15The -Isaiah text emphasizes· the polnfthat -rewards ·will come to ·those Who'.are. properly 

· · . generous. · .. · · . · · · · 
16Ayin tovah when written with nedivut makes more sense if translatecl 'as kindness' • · 
17~cid commanded Moses to lay his hands ,upon Joshua. . · • • . · . · .. · . .-· . · 

. 18O.espite the inltial_'command to ·Moses't~at He' lay1one hand on Joshua in Numb. 27:18, 
we· find in .Numb· 27:23·that Moses" u~ed rtwo. h~nds; indicati_ng his· gr~at generosity. · 

q ' \. · ... ,. ... '. 
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-1 Therefore, Moses said: "The Holy one Blessed be He, will raise up among you rjghteous 

people even as you are "like them• (kachem) who accept rebuke in silence" 
. ' 

(Deuteronomy Rabbah 1:13).19 

And what is generosity? That a man ~II forego some of fllswealth to do with it 

acts of charity and lovlngklndness,·that he will do business with his fellow men in 

faith;ulness, ~ will give to them from his own,,and not t~ke anything of theirs. As the 
' 

~ sages said regarding Job: • Job was generous with his wealth, that he used to leave a 

pruta (smalJ '.Change) . with his merchant, and paid his bills as required , and gives to . . . 

whom it is fitting to give, and.withholds fr.om whom it is fitting to withhold, and spends 

his rnoney for. God's sake, and hates deceitful dealing, oppression and robbery" (Baba 

Batra 15b).20 And if a commal}dment came to his hand, he extends his hand to do it 

' 
with generosity, and in a modest way, so as not to receive his reward for it out of 

. ' 

pridefulness of heart and self-aggrandizement among men~ And the .wealth of his friend 

will be as dear to him as his own.21 For it is known that no one who respects.the wealth 

of his friend as his own will come to rob, steal or theat. And anyone who respects his 
. .. . . ' ' .· . . . ' ·., ·.; .' '. ·••.;:;, . . ._, 

'- . 
friend's ,wealth, is truly one of the generous and kind. And as such, he is content with . • . , . • . . . I . . . • . . . . . . • , . .· 

. . 
what he has, whether great or little, .and finds satisfaction. a11d pleasure. for his soul, 

• . •, ,• • l '• .• • 

I .-

' because ~a Is happy with his portion which the c~eator bestowed UP<?!lhim. . ·. 1 . 
• • ' . . • .I r , • • . . . . 

.. · . . . . One SElge ~aid, "A generous one is.not on~ wl1() .i~ genero~ to c,ne ~~o was 
. . . ' . . . : . . . ; . 

g~~erous._to. him, ~,r o~_e ,w~o. dr:aws n~ar to one l!ho draVJS _near tc;> ~Im_,. for thl~ is just 
. . . . .. . . . . .. . ' 

·;repayment-22: Rather~the, generous_one ·is one wh~ is generous tb~a~ one who ,W'1S not 
. . : .. . . ' . . .. ' ' .. ,' '' ·~' . . ·. . . . . . ' 

. . 
. . . . / 

gen~rous to"hirn, or draws near the one who pushed him away• (Choice of Pearls 28:14). 
,. ~ . . . .. . \ ' 

And he said, ~T~e one who is freely gener.ous·will be mast~r. And whoever'is greedy, he 
. . . . . ' ' . . ' ---- - .. ' -· - . ' ' . . 

'!.Ji'ri~·; r..,>•.•.:··'·, {; .· °: .... : ::; •,;: .-~·- ,-~- ,_\ .··.' .•. ;· .... :·.1'·:; , .. _ .. •,·. ,,. __ ... · ··--•.·:~1_: '.·.<Ir,·', J ·>·r,) . 
:1/:JJekuthiel paraphrases -the Midrash. Even after· having lookExfat" a translation;->the . 

. m'e'arilng Is nofclear. ' . · '-' _:·,. --· 1 
•· • ' ·• ·, '' ,, ·:·· .·: 

1
"···' ':·,r,11'\' ,_ .:•: ·• ,--· .. . ' .. : ' ' . . . . ' 

2PJekuthiel takes great liberties with-the gemarra text, but the gist of tlie two t6Xts is ·:s1~!Uar~·: . ·'. -~\:; ~.•·. _ .. ;~"-· , .. · ::·.: :.'.'"~/--:•·.·:· :;,,::_'\· . .':•.·:.i~··:j,:;~~-:,·:.n;:;ft~f:t,~L:;i,;:: ;::>· 

;_2_1fhis-i~ froril Avof 2:f1 'y;(ngf~ot~~:i' by' ou~\3dltJr:: ; . .' :•· <_;,,.}; \i;·• L;-_;' -;:.,.;;;;\ :.· 
'.'~!'~( .,,·.. . ,, :' ,.,.· .. t,,';;l~I,. :.1:,·t1. \.PJ~• •-.,1-:}0 1,:,_•~;;.• jii,,;1 ,: ',-~.>:.:·~:.~'.,:_'._~;-.,,'it~ '.{;,,.,r;,:.i 1,hr•.,~·1 ~:·'.{;) c:nI:i:i·• 

·: . This ,sentence refer.~.,'? :a tit for tat. situation. · 
. -~ 

.. . I•. .. 
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will .be contemptible" (Choice of Pearls, 38:7). And they said, "Once a generous man 
/ 

entered the presence of one of the kings. The king sal~ to him, 'Tell me a little about 
·' .. 

your generosity." The generous man said to him, "It is better that you hear this story 

from someone else rather than. from me." The king said to him, "I decree that you 

speak." He said to him, "Never has a man sat with me while I flaunted my wealth before 

him/23 He said to him, "And why?" He said to him, "Lest he see that I exqeed him In 

status.24 .1 have never recompensed with evil one who has ever hanned me." He said to 
.... 

him, "And why?" · He said to him, "Because if a man was Important, It is appropriate, 
'). ~ 

and_ I am required to pardon an Important man. · But if he be a scoundrel, I will not· defile 

myself with ~Im lest the scoundrel speak to me. And never has a man requested from me · 

anything for ,which I didn't fulfill his request. . And I saw his face fall as a result of what I 

gave to. him· even ,if I exempted it (what I gave him) from all my rights of possession." 
. 

The king said to him, "It is ~ght for you to be master among your people and over 
. 

others" (Choice .of Pearls 38:14-end of paragrapM.~.5 . . . 

· =. .So too acceptance of an apology is one of the ways c,f generosity. As.a.sage said, 
. . 

"When a loved one apologizes to you with a plausible reason, or a confession, don't seize 
' . ' 

\ 

him;~ut pardon ~im,·as "pard~n• is i part of,the,virtu_e of generosity~ (Choice of·Pearls, 

27:4); And-another sald·"Accept an apology from whoever comes to apologize before you, 
. . ' . . 

whether it be.the,truth or a lie.•. For:whoever likes.you.openly, respects.you;: ·And ; , :'.," · .. . . ' . . 

whoeveris.'.re~elli9us towards:yoU,, honors ,you ,in sec.rat (Choice of. Pearis 27:~)(: And it .. 
. _._:._ .·.· ... - ·.·. ·_·. · .. ·. ' . ' . . _.: __ · .. ·-~:: ;~·---~: .}~.:-~~·;.,·· . 

·is 1:1aid "One:man apologized to his loved one."•.·And his loved one said to'hlr/l, •I~~e~_.t!i&.i . . . . . . .,:,. . . .. ' . . •.' .. 

.. 
' 

,1,, :•.;,_. ·:;,·:~·, .'·r:,c,: ;,••-- I • ,. -,_. . . 9 

' . .: . . . . 

. . :~ ,.~ '• ..... ' .... 
·.· ·~. '. . . ~I·.\.. ·. ' . ii •... 

. . . . [ ! ·- • . ' ·' .. • . ;--~~- ~ ••. .- .... ···_ . 

23The meaning.of the hebrew. phrase ."pashattie raglal",.here means.to'f tli '1': · • ... •: · 
' · '·\' \.\ ,:•.·•· '·• , ,: -~ \ !•i ~• -.~·.'.•,a,~.:;,, :,._ .' , ',l • •·• •••·. ,, ' .'~t'.•:~ :·•, .. • ' .·, ~ 

24Given-this context, the word 'maalah' means status, related to, t~e meaJ ni'aalah'..· .. ·. 
as)evei .. . · .• , •*., .. • ,· . . . · .. · · ·•. · . ,.· . 

· 25This man was generous because he did not flaunt his wealth, did'not'harm.someorie.'who :_: 
h~rrried him, pardoned a.~ important ~an, an9 fulfill~q .requests. Only·.tti~ last _ele~en(is.. · 
n~t cl~~r; Perl!a~s it,rneans-that this. generous man also was able to renounc.e any·claim· · 
_tothingsthathr~aveaway. ,·."·, :·,, c_:,,. - .,) .. 
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Creator did not require you to apologize, as we judged you innocent, nor had we need to 

think evil about you because of our love of you" (Choice ·of Pearls 27:5) . 
• 

Know my children that generosity is a median behavior.26 It is a praiseworthy 
. . 

and honorable virtue. People gather around the generous and. praise him for his 

generosity and the gifts of his hand, as it is said: "Many court the favor of a great man, . . . 

and all are the friends of a dispenser of gifts" (Prov_erbs 19:6). 

And everyone who-accustoms himself to this praiseworthy virtue and gives 

· when it is fitting to give an~ to whom it is fitting to give, his generosity is like a hidden 

treasure,.which cannot be.exhausted·and will not perish even over a long time. And thus 
{'-

Solomon C(?mmanded about the virtue of generosity as it is said, "Send your bread· forth 

upon the waters, for aft~r many days you will find it"(Eccles[astes 11 :1 ). Thus said 

David about the virtue.pf g\nerosity, "He gives freely to the poor, his charity lasts 

·forever, his horn is exalted in 'honor" (Psalms 112:9). 

· And know my children that generosity is Indicative of. distinction and piety.27 
J . 

Just as avarice is lndl~ative of baseness,.inferiority and the wicked. One sage said:· He 

whom the Creator favc;>red with a, good soul, he is among the children· of the w~rld to come. 

And they said, What is the greatest distinctio~? He said: Acts of lovingkindness towards 

people. 
\ 

'. 

) • •• ,1" - - : --
.. !~• . 

• • • : , , Generosity also Includes the one who speaks out of modesty and conciliation ana 
• . . . ~ i· I . 

. • ,· . ' ~ 
. . . .. ' ....... 

. contentment and.good will; and all ofhls lnterests·and his advice are ln·the·path•of' 
. . 

g~nerosity; as it is said; · ~.The generous advises generously • (Isaiah 32:8).' And not only 
' . . . . . 

. . 
, .. And know my children; that generosity is a virtue that collies to a ·m'an joyfully . 

. . . . . ' 

. . . . . . . . ~ 

from his heart, that he Is happy in his heart when he gives from'his,wealth to.,,. 
. . . . . . . .. . . . . . . . I . . • . · . ... . . 

_26Extrem~_behavlbrs:are;"not th~iideal,, .·.,. .··-• ' 
. · 27.Ttiere, ls1 B· 09nn'ection1betwee·n, thei vlrt~es. · 
.·, :-·' --. ·. ~ ·_- ' . ·:·.'_ .. --··_-: ·-;._ ;{· ;··:.-..·>·._·< ,._. · ... :·; 
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respectable people an~ with a whole heart generously does charity and acts of 

lovlngkiridness as It Is said, "You shall take gifts for me from every person whose heart 
!· 

makes him g~ne!'Ous" (Exodui; 25:2).
1 

And it _says, "Everyone generous of heart shall . / 

bring ttiem ••• "(Exodus 35:6}. 
' I 

· So too generosity includes the man who Is merciful and Is merciful towards all 

mankind. And if he perceives that a man needs _to ask for something from him, he should~ 
( 

precede him and give him (that which he needs) before the request.28 
.•. 

My children; even though I cautioned you about._the virtue of generosity, J,..will .... 
warn you not to overdo this and go beyond the boundaries of generosity to squandering and 

. 
irresponsibility. Rather, (remain) on the median path and give according to your 

ability to do--acts of lovingkindness, and be generous to people from that which the 

Creator has bestowed. upon you, so that you do not come .to im~overishment and penury on 1,' 

account of excessive generosity. This is the virtue of generosity through which a man 

comes le;> merit and a good name. But for a man to squander his money irresponsibly, to 

give to someone w~o does not need it and to give from his wealth where It is. not s·ui(a~le, • 

giving from.his money expansively, more than whatj§, fitting, even more than what his 
. I 

means allow. It is not enough.that this is notaccounted to him as,the virtue-of· • ., . ' . 

generosity; but also it I~ c~n~idered his shame an1:I di~grace,• and people,will .~pe~k.· . ,,. 

disrespectfully:about him and talk.about him behind; his back., And .more than ~nythlng, f 
\ . . 

he will ,become impoverished and have neel~f other nien-and,hEI will be humiliated •.. 
, • I •• _ _. . • 

Have you riot heard my childrerl, what'happe1Jed to a generous one who w~s an 

artisan, and ~a.~ so generous that he wo~ld. do his work for all who came to him ~ithout· . 

taking-his ~ages from:them. ::He.did. this regularly so that,~en pe1ople came.to him for 
. . ' . '• 

. . . . . . -. ~ . . . 

• work, <fhen h_e .finished6thelr, work they did ~ot say to hlm;·:"How; much is the Jee ·for the_ 
. . . . ·, • • . . ·, . . . •, . i 

work you did ff)r me?" · Instead, they toqk his work and said to him, "It Is beautifui1•29 
. --· .. . •. ,. • ••·· --, • •·. • . ~ . I . . . . 

. . .. 
• ' ' ' ' ., • • • ' ,• • ,, '')'', ',"' "•' 1 ~•••1 \,.;_. 'j~•;,f •·,,~ I'• •1 1, •I • •• ~ ••· ~ , ·••\ 1 1 ' tJ. \"-w,J l, !.t...i .tl, I ., h h .. ,,:! ·• , r \ 1·: " ,I,,\, It t,~ (l~n'.•• h l n .~ , h,:, ~ t, .. · , t t,;' 1,;. \ • 11, , ~~ ... ', , '. !,. ' 

• ' • • ' • • • ,, ~" ' l, 

2,BT_hls ls:to.avold any ~mbarrassment on the part of the one making the request. 
...• 29ihis:expre~lontls ,t~unddn,Zecha~iah:4:7. ::! :.:.i/,!9t:',)nts ,_,/ 1: 1,1 :;,i_;,;p:: .. ·. . . . . . . ·-- .. . . . . ' .. 
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and t~ey went away with their craft. And he became accustomed to this manner until he 

became helple.ss and impoverished. Nevertheless, he was embarrasse_d to ask people for 

his fees, for he was used to doing the work for them out of generosity. Now what did this 
~ . . 

poor one do? He took a gag and tied it to the·legs of the bench that he.was sitting on tb do 
. - ~- . . 

his craft And when someone-came as before to take his work and say to hirn, "It is 

bea.!Jtifull", he would say to him, "Throw down before this dog this benefit of enjoyment 

that you give to me.■30 And he did not feed this dog anything until it died. And when the 
I 

~og died'. p~ople .were 2°61ing as b~fore to take his work withotrt)mon~y saying. to· him, "It 

. is beautiful!". He would say to them; "Hold your compliments! Pay me my-wage, for my . . 

doQ has already died from the benefit that you gave to me; that you threw down before 

him. And just as my dog was not sustained from the benefit that you threw down before 
• 

. . 
him, ~o too a ~an is not sustained from the benefit that people give to him without 

' ' . 
another benefit.• ~nd the people answered, :certainly, take money according to your ' 

will."· Ancf after that, they paid him for his, work. · 

· • · · Therefore my children; be care!ul not to ex.ceed the boundary of f en~rosity to 

.squandering a'nci irresponsibility. ·Just as generosity is praised by the;sages, so are 

squandering and irrespbn~ibility loathed.by the'. sages and .all ordi~ary, ~en. And it is 

said31,.,"Jhe generous is rich even'if,he:is poort And the squan~erer.poor; even,if he is a· 
. ·"' •·, .. . . 

. , ~ . - . . . 

.. , rich. king.":And.it-is said "The.miserly one:is better.than the .one who squanders.· For the 
' . . 

one who squanders will find favor in:the eye~:of the people as long as-his ·hand is open-to 
. \ - - .. ' . . . . ' . . 

give to. them. And when he withholds his,hand from them, they will:become his enemies • 
• . • ' .· • ~ ·. ' • - • . ~1 > 

And th~ gene·rous.onewho is cautious is master over them/ 1And,it issaid,"Generosity is 
. . . . 

~ pl~a~~nt virtue .and found a'mong. ~ious: sages.• . And ·squandetjn~ an~;trres_ponsibility, 

ar~_)h,8(a :#rijat~d: ~i{o'r :v!rtU~~ 1btli"rath:e(~ "ri,r~ ',ahd foolisti 'spl~if)haf ci>fues. to. the 
1 i.':,.:,-.1• . .J1,· . .,.,.•,_;.:,, ·--~•'-1· ,;-'. !_•J;.-.1.-:.,1:.:, 1~d,rL.,,v•.1 -•:•· -.;_ •.. 1;. ·_. L:,•.:_1 .i.-t.-· .,, i.>' c_.;._:.~ .. , ,._ -- , __ .... -.. 

. i 

.. 

• -'.~•-.:••···.· ,·, ., •• 1 • . ··.. . • . • ' ~: ., .. :· ·., ••. ·.,. 

. 30obviously
0
: a, sarcasticf rei:nark. /rhe ,artisan i is; asking his patrons-:\o,glv~ the .dog, the · : ,_. • 

"payme!)tiiwhic:h:theyrgive:to ~im;~,r;·.}.,1.'•:"'.;-:1h:. ;_,r,:,;' ,)ui ,:,[ liti!i; 1':i1 lil{flf,:;-:-,;,;h,l::r .. ·· . 

"31Wei'are' not giv~n,refe_~ences'_forf t11e:f?llo_wirig.'statertients of the sages.-. · · · · 
. . .. . . . '. . . . . . ' . . . ·. . : : :-.< : . :_ ' _.· 
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man who squanders his. money. And avarice is found in a man of little heart who fears he 

will loose•his money and does not trust the One who graciously bestowed it upon him.l32 

My children, be careful of the vice33 of squandering and irresponsibility, ~nd 
• 

don't expend your money without purpose, but rather for things that'cannot be avoided, 

like matters of eatirig and drinking and clothing and all the rest of the'things you need, 

but only enough for sufficiency; not In the way of irresponsibility, but enough to supply . . 
whatever Is lacking. And when you earn two coins, spend one and hide one· away, so that 

. 
you will always have .a sum of coins in your hands. As the,makers of parables say, "The 

, . . 

value of a man is according to what he has•. And if he has nothing 'he 'is not considered · 
) 

important. 34 · 
..... 

Do you not see my children,,how the poor are ·despised in the eyes of some of the 
II - • • • • .. ' • V . . ' 

'• .·. •) .• ~. l.· 
rich, and how low they are in their.eyes, even·so•"'-s·ndt.{o thmk anyttung of thel~ . · 

. . . . ~ . . . . '\ . . . - ,_, 

wisdom. Solomon said, "A poor man's wisdom is.scor'ned.,_and his words are not heed~d· 
. \ . • • . . ' • . t . \ •• . • 

(Eccleslastes-9:16). And moreover, the br~thers a'?,d relatives of.the~~r man h~te._hlm 

. ·and, all the more so, -·his ;;~nds ~~d loved ones distanc~-themselves•fro~ hini as it is · • . . . . ' . 
~ . . . 

said;, • All the broth_ers ot' a poor ~ary d~~im; How mu~h n:io~e -is ·he sh~nned by his .,. 
' . • I ' ' ' • • • • 

\ friends" ·(Proverbs 19:7). · And eve~ mo_re so, that.they brin,g up.false 91iar.ge~·~nd 
'" • I • 

.. . ' ' ' 
well~~r.iown reasons so that h~_ wil~ not _be'nef_it:tr~m· their. money at all. As ~.is said "He 

who pursues .words; .they, are of n_o avail" _(Proverbs.19:7).35 .~ · . · :i · · . , · . . . 

Th~refore,: my: sons;, be. careful :'abo~t th'rs P,rili~e~on~Y ,virtu~·.of:~enerosity 
. . . 

. . . -
, and accustom yourselves to It, and k~ep· yourselves frQm•.squanderin1f4lnd: · 

" 
irresponsibility and gifts.-· For:all who accustom thems~ives to squandering and 

. . 
.· • . t',. . .· . :. : :, ·' f: {) .. : , , .i [:,:> :•:: i:>•.'•.;':' ''.Y ... ·., . _., · . 

;3~hi this paragraph,we.are given the.extremes of generosity.squandering and . •:·. ", 
irresporisit>ility an'd 'its'o1iposite~· av.ariciousnesS: These''negative. qli~liiie's 'are' all to -be ,. 
avoided.· · · • · ,·. :. 
33The negative·ofmidah:' . : :·. I; .. , : ... -~" i;~ \;:_,. 1::.':J,i .,: :, ,,; : ,iii'; 

3~According1to' thls/,ifa,m'an is poor, he is financially and socially worthless. - It must blf' 
_· becl:iuseJt is assumed:thafa person' becariie:poor,out•of :f!ieir~oy.rn 1irresponsi~ility;,:,,,. ·. 
:35There·is not.sympathy:for,the'poor,inithis,context)L1!.5: ... :, .. ··· -. , 
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Irresponsibility, come in the end into poverty, despo~ment and basedness, and there is 

• 
no escape for them. 

· May our God in his mercy open his wide, and ample hand toward us. "It is better 
. .. ' . 

to take refuge In tti~· Lord than to trus~ In the genero,us• (Psalms 118:9) • 

. And after we h~ve reached this point speaking In praise of the virtue of 

generosity and tho~e who possess it, let us speak about th~ detestabl~f the vice of 

avarice and its adherents, in order to habituate them in doing the praiseworthy virtue qf 

generosity with the help of the Almlghty,36 

. .. 
· Know my children that the vice of avarice and stinglness37 Is a very detestable 

vice, and there is not, in all of the detestaj)le vice_s one more inferior and detestable than 

it. And it is fitting for every important man to distance himself from this detestable 
' . 

vice, for, the sages all agreed and they said: There is no importance with avariciousness 
. . ( ) 

and no faith with greed. And everyone who accustoms hlm~elf to this inferior vice, will 
. . 

«.-i not be mentioned among important p~o~le, as it says, • No more shall a villain be called 

generous nor shall 'gentleman' ·be said of an avaricious one" (Isaiah 32:5) Arid one ·sage 

said; "Avarice ·ls an inferiority, and decisiveness38 is· a loss and haste is a · · 

mistake~(Choice •of Pearls 47:9). · 

· And know my children that t~e avaricious one ls;like the dog,; Surely you.·wIU 
( '. 

see·a dog stand on the coipse of a beastwhich could sustain several (dogs),, But if: ': 
.. I . • -· . 

another dog comes to eat with him, he challenges him and sends him away, because he 
,• . • I \ . . 

does not think he would be ~le to satisfy his: soul; And ·thus it says, ~The dogs are• ,; ' 

greedy; they. never·know satiety"(lsaiah 56:11); °' , · '' ' '.... ; ' . ; \ . 
• < • '• _, ••• 

·· ? The:avaricio'!,.s and·stingy a~ so detesled:that the'.avarlcioutJ"an ts expelled· 
. ._ '. . . . . . . . , . . . . . 

~om this w6rld and from the ·world to come. Thu~ said-the sages, may their memory be. 
. . . . . . . " 

' . 

.._._:>."-:,._·:_ :;· _\·: 1-:<~.:.•:\·/}_'.<: ;·:_ ,\_ . 
• 

-~.'. .• .. ; .. :~: .. .. . . . . . ., · i: '· ·c·. ·. · · ( · 

·, :, ;~i,i:'i:?:i~d:i;~~\~~~iti~.~~i;,;~J ~·-. • .. :; .•. ;: ,tf i1~:.i~~i~~i~~~~i?i~iir~i,~t;J~{i~J~~¾~itiJ~~i~i~!]~i:·<: i:' . 
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blessed, "A man will go out from the world becfue of the evil eye, the evil inclination 

and hate of one's fellow men• (Avot 2:11). And about this Solomon cried out and said: "Do 

not eat of a greedy man's food; do not crave his dain.tles. He Is like one-keeping accounts; . . 

• 

. (' . . . . 
Eat and drink he says to you, but he does not realty mean it" (Proverbs 23:6,7). · 

. 
~ Thus the sages said, may their memory be ·a blessing, Whoever accepts the 

• 
hospitality of stingy men transgresses two negative commands: "Don't eat, ·and don't 

lusr(Sota 38b). And when it says, "Don't_ eat the bread of the stingy•, why .does it say, 

"And don't.lust after his dainties"? To say to you, when you. know that he Is stingy, you 
• 

. are not permitted to enter his house. Even if ht, lays out before you several kinds of 
)' . . 

delicacies and several delicio~s foods. And why? He Is like the one who keeps an account. 

BecausJi he is stingy, he stands and thinks to himself about what you are eating and · 

· drin~ing.39 Because of this there is not a blessing for what ls.in your beliy; for his evil 
- ' 

eye devours it,· even inside your belly as it is said, "The morsel you eat you .will vomit" 

(Proverbs 23:8). It Is not digested In your belly. And not only this, anyo11e who eats . .. . 

and drinks from the bread of the stingy, is as if he eats and drinks poison. There is no 

enjoyment in it, ·rather it Injures him as it is said, "His. food in his bowels turns into . --
' ' 

_asps. venom within him" (Job 20:14),• And one sage said, "The avaricious innkeeper will 
) ,, .. 
not.fear.from nausea ,,and will not need a druggist" (Choice of Pearls. 47:13),, .And.one 

said, ~The guest of the avaJicious; his beasts will be afflic~ed,. and he does not need to 
•' 

<,; :: .,~ children, come and see how.har~h are the ones who practice restralntand 
. . . . . .. . 

stinginess •. One whose eyes are evi14\ is' like:one who spills blood. Thus said.the sages: 

. may thetr~memory·be a'blesslng,~~The.necessl~ for the red heifer ls.,needed.only on 
. . . . . . 

' . 
. . 

. 3,91'he gi~~; ?r)he~e, f~~(bf the:stln~t~r~ ~P.o!led._; .•: , . ·.· .· .. \:,:,, '<''. •'-'. ·, 1
·: :, : • • 

· .10The ,Understandmg:here' ls"that,this"guest:;w1II "check m~ ·yet will. not need to "check 
·out~l;for ,he ,\Viii be[i>oisoned:by,;hts' a~ociation :with:the avarlcjous·. . '· . . . . . 
41Ayfn:i\ariihiisiused;as,aisynonym for, tsar.:ayin.i~! :1: .·:: ·<. -:'·. · -. · . ·• 
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account of greed~.42 It is said, "And they shall make this declaration : Our hands did not 

· shed this blood, nor did our eyes see it done• (De~my 21 :7). Is it possible that the 

elders of the bet din were murderers? But we couldn't help~ and we turned him away 

without 'food, and didn't see him, and left him without an escort"(Sotah 38b).43 

Moreover, even.birds of the heavens recognize a greedy one, about this said the sages, 
. . 

may their memory be a blessing in the Aggadah, "How do we know that even the birds of 

°'e heavens recognize him as a greedy one?" It is said, "In the eye~ of ~very winged 

creature the outspread net means nothing. But they lie in ambush fcir their own blood. . , 

These are the _greedy ones• (Proverbs 1 :17, 18)·.44 A_nd one who is avaricious and 
• 

greedy with h1s money and loves it too much and does not do with it charity and deeds of 

lovingkindness, in the end his money wil~ be diminished and vanish as it is said, "A man 

. with an evil eye runs after wealth. He does not realize that loss will overtake _it" · 

(Proverbs 28:22). 
• j 

Know my children', that the one who is crazy about money and covets it too 
. 

much, in the end his desire f9( it brings him-to robbe~, stealing and violenc~, doing_ 

business with men without good faith, defrauding them and sche!lling againsf them taking 

their money.every chance that he can. His.desire and his longing for money.prevents 
~ 

him from acts of charitf' and fromdovingkindness and from.commandments, because his 
. . ' . 

. . ' 
greed cau~s hlll,l to disbelieve .that money wil.1 be enoug~ for, him, even if he. is,very 

rich; ··And the fooney·of others, even if:it is a little, will ~ppear.to b~ a lot in his eyes, 
\ . . . 

- .. •.: 
and he attachet.the·.evil eye_to it covets it. The one\vho is greedy; it is not enough that he 

removes his trust from God; instead he places his trust in money. I quote to him this . . , . . . 

. text,_ ~~,<!~ .?,f 1 sil,y1:1r.~n.d,:~?'!s 9f_,gc,I~ ~~~ ,sAa~I · ~~t ~,~~ !°.fYC>µ_~s~tyes• .. _(!=><odus ._ . __ . 
:2o":'2·o>'>d; ., ,. / '-'':·:.,,, . .' '· i_;, ''. ,·:· ' / \\.' : : :·~;:.i~i · ; ;,. · •. · : ---~,.' · -

,:, '; '''!';_~:••• 1;•,I•~. >,: 7'.-,f,.\ !l•:•.-•,1•,•, • • 'c•,_ : ~<•••.l• • 
'.','\, ·: i .. ii;::. ::·.•:.;·; ;),_.;•'. •;,~; · .. ',-"' 't .. _•i,: ', i,";· ._,' .:, :~/,);,•,· ,d',\.:~ ~-~•,•-:,1. • .. • ::., . .,•,;~ :.:-. ·•.·_;,·,• :···, 

f~To atone for a murderwhose perpetrator is unknown.I Tbis reference is from Deut 21, 
43J.he rrteanjng qf _th_e, Sotab.;P,~age;;s,notcJe~rJl')·tNs. CC>IJ\~~: :, ,, :,: :: .',; ;, .. · 

1 
,; , 

-~Birds, recognlze;greedbecause_ they too exhibi~ this trait> · · . . . · · · -
45overzealousne~itowardsi!llQneyJs ·likened toildol•Worshipii;: ;i ,·r,:i-11\,. '·/·< 

• • • ., ' • • • • • ' < •• ,' •• • • • • • 

. . . . 

. ' 
; ' 

, .. _ 

• 



tll 
,,. 
1
11 1:, . 
ll 

'• 
'• 
'• 
'• 
'• 
'• 
'• ( . 

1• ,. 

I 
(. 

1' 
• 

1• 
I 

• . . 

, 

< 

My children, don't make a request of the avaricious, for it is not enough that he 

will withhold it from you but also, he will hate yo1;1. And one sage said, "The one who asks 

a question of the, avaricious is inferior to him (the avarlciou~ one)" (Choice of Pearls 

.47:12).46 .. And-another said, · "The one who makes a request from the avaricious Is like 
, ' \ 

• 
the one who requests fish in the desert.•47 It is said, "Forthe avaricious, it Is not 

enough for him that he is greedy of his money, but he also hates the generous and the 
• 

honorable, and speaks behind their backs with his contemporaries." And if you want to 

recognize the avaricious man, examine his deeds and see: If a man vows something ~o •. 

another but delays his vow and finds schemes and reasons not to fulfill the vow, and even 

if he fulfills it after a time, think of him as villainous and avaricious. Like one sage 

said, "The vow of the generous is the speedy gift. And the vow of the avaricious is delay • 

and the parched ear.•48 And so, there are three types of greed: You have ·a man who is 

greedy for himself and indulgent to the members of his household. And there Is the one · . . 
. . . 

who is Indulgent for himself and greedy towards the members of his household,,and all 
' ' 

the more sa to the rest of people. And tbere is the one whq is greedy for himself and 

towards all people.49 . 

· .·• And I praise the greedy in one thing,·for he will.withliold ~is hand from the . . .... , . 

villainous just as he withholds his h~nd fro·m-.the generous and honoted.so Indeed l_saw a 
. . .. •· .. 

., 

majority of :the.-people who practice restraint;bestowing theirJnheritan·c~ on their~ • 
. . . . . . -

• children; wealth gathered from greed:,and restrai~t::.And their. children rose,up atier; 
I . 

. . . . . . • I . ; 

them an9 .wasted it by means of of squandering a'1d irresponsibility. d have already: , ., : . 
' . 

, 
46An avaricious person was obviously kno~, _and coulcf.therefore be avoided. If one 

·• intentionally has contact with him, this ii[! lopk,9d upon unfavorably. · · ·._• · · .. 
47J~Js)ITIP,OSSjble_ for, thf3 rf3qUf3St to .. be,Jt,ll~lled°.J n·;:; )rd/:<.' ;:;,\ :, ,, ;'s,"{:,:'1/ · .· . 
48With: this reference to vows, we can see ·that avariciousness has to do with intention as 

C, 

well, as _action. \ · . . . · . · · · · · · 

49:J:he nElhl~f3 pf, greed_ Is, ~a~~ it ,can, effec;t ;~II. p~plf3J w.~o d~~!:with ,a .gre,f!dyi p,e~ol);\\ · _; •.. ··· ·• · 0 ; 
regar.9less j>t,.~heir rf3Iati9nship. : . ". 1 :'. :ti:-i: ;,_ i!r;f i;-;;,1, ,:·;;e r.;i'w: ', :\:t-1 ·ri-. 1 t i7i thu ~,~:,,ii 
50Here,:the fact that a greedy person is n9t selective I~ seen.in•a p~itive,Jight •. · · ... ·.· ;, - , _: •. · 

. : .· . " . . . 1k< 1 , · ..... · .....•. • :.@\j\i(~f;,~.(Jf . 
'. '. ' ' ... ' ·--~ . . . .,. •,_ ': : ·.•· . 

. . . , . . .. J - . ' : ·•· 

.. ~ -~ .: ~·:·.,\~//-\·_~:\<;.--~ :::· .. \: · .. ~:-.:·.: .' ~. ~ ·-' :_ .. ,. '• ~,-:._.-~- ·.: . .:_./_, .. __ ;··•:;~,:~ ·/\-:/{·_:.·.~;~: : . ;.·> :· .. ··::·:_:_-/,;\•:~:\.~·:-:,::~:;.;\~: .. \)_.)~; __ /; ~-.}i~:·:::_=I~,:.-:;t~}~~:~;L:·-,:~~-.:\-'~.-:~-- ~--:.·:~_ .. :. 
· \·: .... ~~1h'i;;i!i~i;~~~t1r~~ ... ,:_-.-, J; ·.1 

~/ · '~~-;~ :..<~·.;,' -~)1·;;·;:.it:£fJ)U~ik\t..~~~~~~JlJ~~:;t;_~y~~~!~~\Wi,~·~,.fc~~:l~J~~~;J':.-*-~, ~ .,. : 
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weighed all the people on a scale and I have not toung anyone lighter than the.avaricious 

one himself, and the ligh~est of the light is the one who wastes and squanders his 

money.51 
. . . 

All who are passionate about money are not satisfied from it as it is said, "S.heol 

and Abaddon cannot be satisfied; nor can the e_yes of-,man·be'saisfi~d• (Proverbs 27:20). 

And it is said,. "A lover of money will never be satisfied frcim ·mciiley• (Ecclesiastes 5:9). 

Moreover, it causes him to lose ~is soul, as it is said, •1 set my mlrid to study and to 

probe with wisdom all that happens under the ~un 1 for it is an evil maiter52; which. God 
~ . . ~ 

gave men to be concerned with" (Ecclesiastes 1:13). And the sages, may their memory 

- . 
be a blessing, said in the Aggadah, "This is the judgment concerning money• (Ecclesiastes 

Rabbe 3:12).53 If he is worthy and uses his money for charity and deeds of. I 
' / . 
lovingkindness, he can answer for it, that is he c;n call to the Holy_ One Blessed ~e He and 

. 
He will answer. lf'he is not worthy, it will accuse him 1(acts:_of unworthiness) as it is . .. 

said,. "It answers with evil testimony against him" (Oeut. .19:16),, ·. Furthermore, 
. . 

everyone who is avaricious and greedy with his money and doesn't,distribute :ft in acts of 

charity and actsloflovingklndness: divine justice brings ,charges•against•him;.and causes . ' . ' . . " 

his soul and his 1noney to .perish. -About this· the scriptures ·say;,,~At1d those riches peri~h 

by evil- disposi;irin/ (Ecclesiastes,6:13). And our: sages said, may:their. n,l81J1Or}'. be a 

blessing in' the ·Aggadah; , "The'• rictii mani answered: the! pcior, mah, in: an evil :disposition .. · · 
. ~ 

saying to him: Look at those,thighsl, LookJlfthose: leg~(ihat fat.body;/Why don't you ~ 

out ·and get.work to eat!\ Said the Holy Orie; Blessed be•~lfls 'n6tenoiigll· th~t'you have not 
, . . . . . . 

. . . .. . . ·. . . ·'' '. : . . . 
given him: a~ythlng of your own;:bulmustyou set:ail eviFeye upon that.which· I have 

. •·. . ,· . '\ . 

. ~/··t;·.si·i~:~~f((,. '.;:~8iid)2ilcl.~~it~j:i(;f:i(~J.<{;5i0l~,.-i2;_:~.{_· 
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given him?" (Leviticus Rabba 34:7). Consequently, "If he begets a 'son, he has nothing 

in hand" (Ecclesiastes 5:13).s4 
) 

··woe to the miserly and the greedy, who cause their'111oney to perish in this 
. . . ' . \ . 

world and expel their souls from life in the world to come. So too we find, in the people 

of Sodo·m that would not have been lost from the world were it not that they were greedy · 

"' 
with their money. They'were very rich and they did not allow others to benefitfrom 

what was theirs. Thus our sages said, may (flair memory be for a blessing, "The people 

of Sodom prospered from the good and fertile· ea~. _They settled upon it, and every need 
. . 

in this world came forth from it. Gold came forth from·it as it says, "And dust of gold are 

. his" (Job 28:6) What is "and dust of gold are his?" One of them says to his slave, go to 

the garden and get for me an issar's w9rth of green vegetables. And he went to get it and 
' I ' • 

found gold in the ea_rth Linder them• (Leviticus Rabbe, 4:1, 5, 2, Pirke d'Rebbe Ellezar 

25). Sliver was coming forth from. it. It is· said, "There is a mine for silver• (Job 

. 28:1 ). Precjous stones and pearls go .forth from it as itsays, "Its rocks are a source of 
' -

sapphires" (Job 28:6). : Bread came forth from it- as it says,• "Earth· out of which bread 
I . . . 

came: forth" (Job 28:5). And they did noftrust in the• shadow of their Creator, rather- in 

the protection of their riches, for. wealth overrides. fear of the heavens in Its owner as it 
. . • • ' s . ,.; 

' . 
is said; ."Men.·who trust in their riches, are· boastful of their great wealth" (Ps·alms · 

. . . . • . J 

49:7);55 An~·even·more so that they didn't trust-the 0honor.of th_eir God to·purch~e1food. 

for-the guest,~nd the stranger;-as .. it,_is· said,i,•A iiver burst'forth ~r from where:men · :, 

live, forg~tten;by,wayfarers,:destitute of rrien'.far r.e'moved~ (Job 28:4); They even·:··,, 
. . . ""' . . 

. harvested the fruits of their tre.es from above, so that there will not be 
. . . . ' 

. . 
.: • . ~.,'.'1i .... ,· :-·-r/ ;·::-,:r~,, c• .. '.~'!·,::i···: 

54Thl~· Ml_d~js' i~. th~.con'text'of _e:discussi9n.-of how1theip()()r ~metimes--try•to s611cit · .. 
mon~y:11nd,sy~pathy.c. The',W0!981here: are'thefrespc,nse1cif· a'greedy tlch mani 'obvlously1\. 

disgb~ted:;Yfi~tt,µu1:-r,oor.r.The meaning of thts· lastqu9te from Ecclesiastes ts unclear. . . . 
.. ~~Chasi~g'efter'. rnoriey: is'more,tri,portant tha~:1fe~rlng·God}d(;(. ;: ... · .... : . . /_. : . 

. . -. .~. . ... -- "' ·• ' ...... · "'. .· ·. ·t •_.<: _. .-, . -

' . 20··, .. · 
' . . 

·_._'. ·. :, ": '. 
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enjoyment from Sodom, for the bird of the heaven as it is said, "No bird of prey knows 

the path to it; the falcon's eye has not gazed upon it" (Job 28:7).56 

My children, see what the one who· practices 'restraint and ·greed does •. Suppose '\ 
. ' . 

.. a commandment comes upon him, such as sukkah and lulav and tsitsit and the like. He 
. . 

will.be greedy with his money,: saying to himself, "Why loose my money and take from 

what I have for the sake of this commandment, when I can fulfill my obligation ~ith that 

beionging to others?" The attribute of Divine justice bri~gs charges against him before 
., 
God and says to him, "Master of the universe, this ·one is. honoring you, with another's 

money.• It is just that you di!itribute his wealth among others. And becftuse of.this his 

wealth disappears and is diminished. What is the cause of this? That he looked at his 
• 

ppssessions.with an evil eye •. And, thus.if he were.required to do a commandment, he 

would be meticulous in doing with the· least little bit of money encl would not trouble to do . 

· it nic·ety and say, "I am fulfilling my obligation in this just as if I had .done it with 1000 

zuz. Why should I spend ,my inoney for nothing, only to do a comma~dment'in the· best 

way! " T~e_· att{ibtite of:Divine. justice brings charges .agai~st him before God that he. 

scorns the mitzvah, that-he.doesn't do itin. the best way or spend on:it, in order.to make 
... . 

himself pleasing before God in good commandments. Beca~se of this his money is lost and . . . ' ' , . 

his, riches destroyed.s? •. :: ;. 't:: •· ,., , , .. , . :1, . . : ; . ·,::·:•' ''. 

. Avarice and gree~ are very detettable vices; · Each1,time one's eyes are narrow58 
. .. . . . ' ' . . 

toWElrds his fellow nien; the Holy,OneJ31essec:I be H~ gives him failing eyes:~,measure for 

.measure: Thus we',fti\Jnd inJ3ilaa~.the. wJcked,,that because hereq~este~ that:the evU eye . ' . . 

. . . 
. ; ~1.~•- ;:;·1; .:::.,·.~.,'\01 · ~t.}1.'..':.:: L: .-· 1 -.~- "'(:)' , ,_, ·• -·~·:! ', 1·· 

I 

. . . . . . ;, . ' 
. '.§.6The· people of Sodom.were-~ greedy that they denied needs of strangers .and the birds.· 

In qther words, they went.out of their way to be .greedy! •. • · .. •.. . ·1 •. '"'· :: • . 

.5~Theeimplication here is that by doing the commandments in the best way possible, one 
· pl9~~~s ,Gqd. The one who is greedy and has inappropriate intentions towards :tile ,rriitz'{tjt. . 

wi!I b.!3 ;p_unishe~ in the end. . · . ~: . . ···• .. : .· ; ~ ; . . ·.· , ,;, ~,, or :.i::•:\. .. 
~~Here ayno tsara is translated literally to clarify the analogy. - • ·. ., · : ::.: ·,.. _ ,,. . 

. ':,, .. , .. 
':"": . -~-- ', , .. - ·, 

,, ', ' •• 1 _:'._ '..' • : <.:{~_·;.~:J>;4};}i~)~:;<,~\~<~\<-~-.):.:>.\ _;~~'.,., .:.t:/ .-. -.. _.-
\ ,.,. '_.• ~ ·/;,. :~ · ,--· .• •· 1,/...: .. ·•·~1·\o·.:. .. ,~,J!..~·P~\t~v·~ii~JJt.'i',~;i.iJ.~.~"'~;t..;~~-.-~·;~':~;;,:. · .. •·;~·" .• ,.- . .-
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to be brought over Israel, one of his eyes wa~ closed up as it says, "Word of Bilaam, son 
l 

of Beor, word of the man ~h~se eye is cl_o~ed" 5~ (~umbers 24:3). 

. · The evil eye is a harsh thing, that it is weighed against all of the sicknesses . ' . ( .. \. 
. ,- \ , r 

together as it !s said, "The Lord will ward.off frqril .}IOU all sickness" (Deuteronomy 

7:15). And the sbges say , may their memory be a blessing, "This is the evil eye• (Baba . . 

Metziah 107b). They said, •99 died from the evil eye-and one from natural causes" -

(Baba Metziah 107b). Every time that the eye rules over him, it consubsus. And lest 
j . 

. . you· say the evil eye Is not harsh,, except when it is directed towards other people. But 
' . . . . . . . ' '. ; 

. . . . 

the evil eye that a man directs towards himself and towards his property, does not 
. . . . .·' : 

consume him and is not damaged, the text says, "My eyes devour my soul from all the 

maidens of my city" (Lamentations 3:51). As if to say, JT\Y evil eye Oowards myself) ~ 
t, . . . 

consumed me more thcin the evil eye of others consumed me.60 
. . . . ( .• • . . . ' . ~ ' • . • t.": .. 

. . 
And because the evil eye is such a very harsh thing and consumes every place 

that it enters into,_ accordingly, the Holy One, Blessed be He commanded to Moses and said 
• ./. ;• · ·' • • - " -. ·. ·• , . , ·,:.' , l · t, : . ' • ·• • '. 

. . • . ' t 

to him,"When you want to preside over the census of .Israel, don't count you_rselves (the 
' . ' . ' . 

people). Because every time that there Is a census, there will ~-e a plague b1:1cause of the 
. . . ' . . , ·, . . • • • - ' ' ' ' -. . ' • , ·. ; . ,. . • • ~ I ' • . 

. ' . ., . 
evil eye that consumes it (the people) •. lnste~d, col!ect she~els to atone tor then,,_ a_nd 

. • . • ' . • • • . : ' ' . . ' .. ,, • . . '. J ' .• 

you count the_ shekels and preside over cens_u~~(Y9~a ?.?P),6_1 
. . , ., . 

. Accordingly,· every~ne who directs the evil eye. towa'rds his fellow I it is 
. . . . , ···. . . . 

·considered as if he killed him. An~ whoever do_es not have an evil eye towards fellow 
. \ . . . . 

men, no evif.eye ,will rule over him. From where dp we learn this? From Joseph the 

righteous whp.did not cast his·eye towa)ds something that was not his, to look at the wife 
. . . • . ' t' ' . • " . . .• 

. ' 
·. ,· -· ·-:,·:;-;,'..' -~---:::';~'\:, -·; •',' · .. : ' ' . . ... , .. '' -- .. _· .. ·,-:.• ,,·,( -•-'\~,·· ,, ·. ,. . . .. ·, ... 

59This textuses a play ol\ words: Satam with a.sarr1ech,''.an'd satam witli ii··sin.:,,_, •' · 
.. · .. • .• •. • •.· . ,·, "· :·, :.; ,.,;~• l,.'-,.1'.. l·c•,'·< ••. • • _:~·-.••t j1(1 ,,' 

60jhfs,text is a_ bit confusing, but the gistof it,seem~ to.be. th~t_the evil eyeJs ·self;; , 
_destructive and ,destructive fowards other. · · · · · · · -- · · : ·· ·1 • · • . · • · · ,,.,. ~ 

6.1 God .ls ·directing Moses to use a more. surreptitious method to count the census; so that._ •"•· ,, ••, .. . . • . _,·· _,,.,•, ...... , r,,,,1-~·1.,.,.,.,,_ .. ,_,.'l.~ ,,,.,t.t~- : ,_-. ._ -'' •, ·~ . 

the:eviteye. will .avoid them •. Previously, _it 111.ad~: ~~-~~~ tRi~.9~~t~ t!1~
1
~,vil .. ~Y;, i,yit~,Qr~~ed. ," 

·Yetln _this_ case, the connection .to greed 1s not clear. ·: ~'-: . 1 . . J. H _ ·.: ::··'' _ iJ.)l _.,_.,~'.''.',; _ :. ••- · 
....... · _. .. · . . , . 
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of Potiphar.62 According to this, the evil eye did not rule over him or his descendants as 

it is said, • Joseph is a wild ass, a wild ass by a spring" (Genesis 49:22). He was wild / 
. . . L • 

and wet from the spring, and there was no· eye causing Jamage to him. 63 And lest you 

say, "Was he not greedy (were his eyes not narrow. towards) with his own money?" The 
• . 
'• 

text says, "Joseph broug~t the money into Pharoh's palace" (Genesis 4~;14). He was a 

_faithful treasurer and didn't steal anything.64 

• J ' 

Those who are greedy never see a sign of blessing. Thus said our sages, may 

their memory be a blessing, "Traders in market stands 'and those who raise thin beasts, 
' ' and those who cut down beautiful trees and those who cast their eyes at the better· 

' ' • 
portion( they never see a sign of blessing." (Pesachim 50b)65 

·And everyone who is generous with his l)'loney and gives from it to charity and 

acts of lovingklndness and feeds bread to the poor and satisfies \hem: He is prosperous 

and is himself sated from everything good. As it is said, • A generous soul enjoys 
i ' 

prosperity an~ he who satisfies0others shall also be sated" (Proverbs 11 :25),: 

Therefore my children, .be careful that you do not accustom yourselves to the 
. 

vice of greed and avarice. In order that you be blessed from the mouth. of God and ,from 

thEi mouths of fellow men. And our; God. that :is in the heavens will s_ave. us.from this • · 

detestable vice, and will cause. us to succeed In loftier virtues. But by .God's mercy, a 

spirit of generosity, wiU sustain us. ·. · 

I 

1· .· ··-.... ~ .v ..... , 
.1• 'q'ir,t ... . 

!) :. 

•'~';t; •:"•I, 
• -!'- ~ 

··a2Joseph' 'dld·'not let himself be enticed by' Poti'ptiar;' · l. 1 ;'.' ,, :'.:\ \..· "'; · . .,,,.,,.,. '.•;t~~\ .. 
. . ' . ..~,. ' ... 

· · ~.~T,hi~.s~ni1:1rice tu.r.ns tl:te verse into a word play: Ayin m.ear:is.flprirtg.or eye, arid.-th.t:•: 
phr'as'e pareh veraveh is. taken to mean pru .urvu: With the' 'word 'play/the meaning is '·• 
tl'!l!lt,because of the eye/well, he was able to procreate •. The ,e\'.il eye .tharJ~ep~ avoided 
previouslyJctually served him well.I . . . . ·. . .-:- .• ./ . ' - I • • ' . . 

. ~1~~~ph .was not greedy, despite all of. the t~_rQptatio~~<~urroµUdir:ig,_hir,rF,, ,} ,I.:,, ;Ci .r:: · · 
65T ~ay, we could add many examples of those who are ·greedy and undeserving of ~ad's 

.. blessings.-
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Commentary 
. 

According to the author, being generous is among those virtues which are . 
important for people to follow; · Not only does it lead to respect and tavor while one is , 

alive, but it al~~ will-grant .a pe_rsonJlfe In the world to come. , The .focus In this chapter \ .i 

is on the effects of being generous with regard to one's :fellow man. We have models for 
' ' 

this virtue in the Patriarchs. Abraham; Moses, David and Joseph all exemplify a 

particular aspect of generosity •. Being generous includes not only th~ typical acts of 

unsolicllod ~•rity, but In .l~_on.- glvl~g rnonymous d9nali9<ls, wet'.:...inQ ~!hers Into 

our homes;·acdepting apologies and performing:mitzvot:o'ut ofione's generosity. The way 

in which one is generous reveals a person's intentions. If one is generous, then he can be 
( 

\ 

· considered b'enevolent as well. Generosity also includes a number of different qualities 

including piety, modesty,. hospitality; good will towards others ,and a merciful. attitude. • 

towards the creatures .. · 
. 

, ,,.,The p·oint ls:stressed .that generosity comes from the heart.' :Frorn·this we .. 

understai:td·that;lt is,not ·a rational•quality; Instead It is·an emotionaPvirtlle that• must be: 

internalized,,.·. We ,certainly can learn about: beirig: generous, particularly by, example;', 

Yet it is not a qua.lity: which .all people demonstrate;i, Some :a.re: simply ,are more generou~; 

than othersh,We(probably leam·abciutltbest,f(om1the.pebple we live with,.and we.,· :• 
. . . . ' . . 

. . . 

develop ,our lnclinations,·as:a result ·of theirAnfluence,,:, ;.,ti·,_ r+,,,. ;,·, . :;, .. .-, ·1 ,.: . 
. . . ' 

·, . , \ . ' . . · .. - .. ·--· . . . 
: :• ::: ,: . · Thls·work em·phaslzes that:one,mustfirid 'a:~!ilance\when.lt com~s.to being., 

. ·.. . . ' . '.\~ . ~-. . . 
: I. 

. . . . . . ' . \" . . . . 

generous;·. A·person should give only that whit::h•they:are':able,:and ·never give so.much . 
. . . . . . . . . . 

thatthefwlll therntilijerbecause· of· it. :We· are not to Jet .others ,take .advantage(of, us,i, 'nor . . . . . ... ···, ...... ··--: •:· ·.·· - ·• ··:.,•·--::. :·· .. · .. ,- . - .. - .. ~"" ·:· -··.·:·,. :·. ····· .. _ .. ··-··. •,"'•·•. 

'· _:,._ ·,• ._:.·' .. ·.. .. . . ' . _. .. ,•:-;.~ ·,,.,.··; ; __ ,,,:.,,..,•.,· .. -, ':. _. ' ...... • ·. : ,_ 

are, we .p~n:nitted· to:pute>urselves' Into the:poor! hoUs~;l~lt ls1 diff_icult, toJrnagine .tpday i: .. 

that· ~e, wo~ld be .. e><~~ssiv~;y: gener~u·s :with: our, rrioniyi ~~::the;~int. that·.we;.woti.ld •suffer/. :.· ... 
. . . . . .. . . . . . . . . . . . • ·. .· . . . . . .. : I :·. . . . ·. , ·• . ·.. . . . ' . . . . . . . ~ . . . . 
Yet 'people do aUow thems_elyes to be taken adva~tage of In other ways; Some people• 

. -.:.• ... ·,.\ . 

· .. . :• ::~J:~":~:i:;•:i;;z.&itk1J111.~~L½ ;.-· 
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that they can become overwhelmed and resentful. Balancing one's own needs in light of 

others requests is the key. 

' • The opposite of generosity, greed or avarice leads to a number of ,unpleasant 

con~equence~. The greedy are.expelled from this world and the world to come;·and the 

one who is a miser will in the end loose his inoney. Association·.with the gre~dy is also 
I 

frowned upon, most likely because it would rub off on usl Greed also prevents us from 

doing mitzvot with the-proper intention. Avarice is_ also- a form of idol worship, for the 

one who loves his•money too much will not be devoted to God. 
I 

One ~lament of generosity· found the Talmudic literature not covered in Sefer . ~ 

Maalot HaMjddot where the focus is on a different angle of the relationship between man 
, 

·and God. · There are references which deal with the details of the sacrificial process. A 
' . 

nadiv or a nidvah refers- to a free. will offfring, on; .which is not legally binding, done out 
. . . 

of. generosity. This is different from a neder, a vow which is considered a legally pinding 

' oral contract •. The following discussion is bas~d on Deuteronomy 23:24, ,"You must 
, . 

fulfill ;whatihas crossed yo!Jr. lips:iand,perform what you have vowed voluntarily (nadarta 
. 

ladonai elohecha nedava) to the Lord yourGod,. having made the promise with your own 
> 

mouth.•> Zevachim 2b ,s_tates, ~Surely; it is a free ''A'.!ll, vow? (nidvah neder). · ·The meaning 
.... ' , . . '. . 

is, this: ·,. If you: have: acted in. accordance ,with· your vow,·• let it- be the· fulfillment_;of. your 
. .,~ 

\. 

vow: ,,But if not, let it countias1a·free-wm offering (nidvah).F'Now, as, a free will ' ,; ., . 

off~ring;- is: it· permitted 10·,ma~e a. change': indt?_~." The .distinction between the two is 
' ' ·. . ' . 

. . . .. . . -a. 

discussed.' A vow is,When one 'says; "I ,undertake to bring a· ~acrifice·/: •A ~ee~will. :: 
. . ' 

. ' . . . '' . . 

off~ring is indicated :whe'! one •say~;: "This ·animal· is for a. sacrifice.':; In, the_Jor!"er ,· if 
,' ' ;- . . . ' 

_one !subsequently dedicates_1an{~~irin1plirsuance of. hi~}JOW and itd~•lost before: it is'/ . 

. 's~br;~jced,: he. m'ust ~·ilng·;-~~o~~t;Jn~ ie .·tatter ~a~e;:j;; the;\~~ima_Lbe~~me~: u~fit. or :,lost, 

.. ·,hiSiObligati0nlis:.-over.: 1.•'1 ,; .. ,,c;,,··,,.-,,;:',:),::\ (::,1•:y;: ,.·>,,,,. .>·1 :::,t (:,, i 1,:,,- _, ,.'J.' ;,;,·,.1: ;·,,c;.,,, 

. f0r.•i' plt:r, It is ,clear: why :our1author did·not;tise :thjs:~r 1any;other<referehce to;sacrifice; .. 
.... · _:.;._:•:': ·_.,· ... ·.,._·_ < :_._ ·_··.i ·· .. ' ': ! < • 'i. ; -....- _·, .->- _: ... ·-- .'. - ·. _·>; ·.-'-:_-... .-·.:.:<: .<_.. '. ~· ,: .. _'. · ........ , . .-·-: .· .. .-·,.:_ ,_:_:'. :",',_.~:_.:_,_\':'• .-. .-:::.r...,,t - . \: ,--.._.· '-·~- .. ·'. 
,'ils~th~}sacrificiat·system:,wasidefunc~1by)thetti111~:oflour,,work.~·;Yet th.ereds.~ri important. 
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' principle In this selection: The notion of liability or being bound to an act (of 

gen~roslty). There is a wonderful contemporary illustration in the method by which our 

Federations rai4',oney. One Is solicited either by telephone o~ in person and requeste.d 

to make a pledge. Are w~ committed to do_nating this sum of money and can we be held 

liable .for it? Since someone technically a_sked us for it, Is it co~red. a free-will 
. .. 

donation or a vow? Yet if we sign a pledge card, is this considered a binding contract? 

Depending on who's perspective, it is both. The solicitor could make a case for it being­

both a vow/pl~_dge and ~old the ·giver to his promis9. The giver, from .the point of view of 

his or her · tax return ·certainly· will- consider It a ·charitable· (free-will) donation. 

The reason for the free-will offering was to expiate one from sin. In Nedarim 
.... 4' 

10b it states, "The early Hasidim were eager to bring a sin offering, because the Holy 

One, Blessed b·e He never caused them to stumble: What did they do? They rose and made .. I 

a free-will vow (mitnadvlm nezirot) to the Omnipresent.• ··our author addressed this 
. -~ 

subject only indirectly, in that association with greed and greed itself leads one to sin. 

But he doesn't discuss that generosity exempts or expiates'.'one from sin. -This is a 

diff!cult concept for. -modernity, buN~: a parallel.·., We don't. give: of o~r time or our 

money today because itw.illabsolve.us from sin; Yet-\ye do give; because weJeel guilty,if 
. . ) . . 

we do not;•. Fbr some reaso11, perhaps just our, human nature, we need ·to participate in 
. ' . .,. 

· good acts. ;'.Who:can look a girl scout in the eye and say no \\'ithout feeling· a pang of guilt? 

If we don't give from ~ur hearts, then we. often give to rel!~ve our conscience. 
• I • . \ 

I , 

This_ material's di~cussion of the treatment of the pcior. Is . interesti~g in that it 
"' , \.. 

details a specific method by which one becomes poor:· -By squandering one's weaith. If . : - ·-. ' . . 

one <~_ecqmes impoverish~d in this maniier, he. is to be de~plsed and_.~on:Sidered _unworthy. 

. :•We ~ight. like to think th~t the: Rabbis react~d With sympathy towards ~le~iUmately" . '. . \ . 
. ' 

poor people. It is d_ifficult.tci imagine that our ancestors did not feel this _way about most· 
. . . ·. -· .· ,. . •. . ._ .. ,' . . . ,· _· .- .. ' •. -·. ' . ' : .. ·, I. . .- . 

.. 

" 'I 

. " 
' 

poor people, regardless of how they came to be impoverished .. To this day, we still look , . : •. 

$Wn upon thos~ of .;.~~r +~ wrer th&ybe hom81 ... ~J~ ~Jecied by ~ • - •. •·•·. >.. , , ·,··, ; ; 

• . .· .. ' •. ·: ;· •,·1·''..~.'/.. . ·'}.' .: :.< .. -_· .. 1.·,_·_: -.:_•_.,·:'··: · __ :_/·11, 

'. 

· .. ; .·,: .. -:. - ' ' ,. -· 
.- .. ; ·_: :,-:· i. :·,· ,· ' '·· •·:}.· .. ::.- _:·2·s .,·<··.· -.,·.·· 

' . . ' ' . --~-. ' -_ . . ~- ·- . -.· '• .. ... · l. . . 
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system or just poor schleppers. It is very difficult to be revered and influential 

without any wealth or means at all. This attitude prevails simply because this Is how the 

world works!., It is a good thing that We.stern Religions contain doctri~e~ to how to· 

help· the poor, and that these ethics dan serve as a balance for the unfortunate~existing 
\. . . .. 

n 
sentiment. · ~ .. 

Another element of generosity which was not discussed in Safer Maalot 

HaMidd~t is th~t of volunteecism. In addition to or in place of money, people often 
I 

voluntee_r · their time. for various causes. This is a very important virtue, particularly , 

for the Jewish community at all levels, -which' co~·1d not function without volunteers. . . . ' 

Volunteering one's time not only assists in getting a particular-task completed, it also 

helps to create commuhity as people come together to work. The motivation for 

' . . 
volunteering can be to champion a cau:~e, to strengthen an organization, or to help those 

(' 

in need. Regardless of the reason or cause, the one who volunteers is exemplifying an act 
' . 

of generosity • 

The virtue of generosity. is certainly relevant for us today., In all sectors of. 

.society; the notion of giving freely of one's time; money ortalents operates in such a way 
• I ., . 

I . 

that it is not consi~ered to be a ·1uxury, b!,lt a necessity., The -challenge . lies· in instilling 

~ithln, people a sense of duty: or obligatio~ to give.: ;. As Je'tY~, our tradition obligates ·us to 

p~rf9rm · generous acts. 
•.1·:ir'i.'::··.;_:_;/ ;·_.;·;- ;::•: 

. . 
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Chapter 2: The Virtue of Humlllty 

Safer Maarot HaMiddot Chapter 1 o 
) 

My children, come and I will teach you ·the virtue66 of humility67. Know, my 

children that a measure of the virtue of humility is a very important measure, that the 

one who is humble is saved from sinning and transgression. As it is said, "Moses_ said to 

the people,-'"Be not afraid, for God has come only in order to test you, and in order that 

the fear of him may be ever with you, so that you do not sin" (Exodus 20:17). And our 
• r . , 

sages sa!d may .their memory be a blessing, ~In order that there will be fear of him on 

their faces", this is h~mility:" "Sc{thatyou do not sin" teaches that humili~ brings one 

towards fear of sin. From this they said, "It is a good sign if a man is humble" (Nedarim 

20a).68 

· One sage said, "The· sign of proper sons is the humility that appears on their 
I 

faces• (Tikkun Midot haNefesh); A. measure of this virtue i~ only found in the pious and 
) ' 

thos~· who fear slri as the sages said,.may their memory be a blessing;'iNo man who . 

~xperiences humiiity69 wll! easily sin. And as for· one. who has '90 hu~Hity; it is certain 

that his ancestors were riot preserifat· Mt. Sinai" (Nedarim ·2oa)?0 

·· My children, corne'~ri~ see hfw great is the ~irtue of~hamefacedness_before God .. 
', • - • •. r - , ; •. • ~; I .: .... , -- ,: . . ., . ',; :, ,,.-· ';.·.·. ' ' " •:, , 

"If a man commits several.sins and is ashamed71 of them and does not repeat them;12 God 

'' -.: 

' ' ' 

66Maalah here translated as virtue. . . . . · . . . , . , · · . . . . 
67i=o'rthe word boshet dr'btish~Cpanlm, i h~ve t~ied to ,;tirik't6t~e't~~n~i~ti

1

on 'o.f -'h_~·mble 
or h~miliw.. However, in several places the words, humility, embarrassmen , shaine,. 
shainefacedness or humiliation ~ave been used •. As Jekuthiel defines. the virtue he uses 
the word in man~ different situations, so· that the tran.slation is adju~ted for te s that 
we can understanct . .., · . · .. . . .. . · 
'68i=earing God 1s an attribute· of humility, the demonstration of which .indicate that. one 
is less likely to sin. , . · . ~ . ': · . · ·. ·· · . 
69The Hebrew here, hiibayesh. is. syn9nymous with. boshet p~~.i.•A·,:- ,·L,,.,. · · , ,, . , ~ , ., , , 

· 70Again here humility and avoiding sin go hand in hand. The last sentence indicates that ., . 
the,one who has no humi(ity is not a member ~f the Jewish people.'. . ,, . .,, ;,,•: . , , 1 . , , . 
71 Here hitbayesh means to be ashamed of oneselt. . · ·. · : · .•· , . . · · . · · · . ·. .- .. · 
72These words in italics are not in our standard edition of~ur.Gemarrah; They add·· .. · 
~m'p'~asis to the point of the passa~e:, 011~ may be forgive,~J(h~}>r:~.hei shows pen!tence or. 
humility and doE1s not repeatthe sinful deE1ds. ;·-, ~ :~r.1' :~ 4(}~_~:•· '.' ·· 

./ '•' ,.,,: . ,.'-, 
.. I' 

' l'j, ' ·, ' .• 2a· ..... , .... , ... 
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,, ·,1 
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pardons him for all of his transgressions" (Brachot 12b). As it is said, 'Thus you shall 

remember and be humbled, and you shall be too abashed to open your mouth again, when I 

have, forgiven you for all that you have done, declares the Lord God" (Ezekiel 16:63).73 

• 
For we find In Saul, when-Samuel was brought up'by the wcman, the 

.. . . . 
necromancer, and said to Saul, "Why have you disturbed me and brought me up?" And 

. . 
. Sau.I answered, "I am in grJt trouble. The Philistines are attacking me and God has 

turned away from me. He no longer answers me, either by prophets or in dreams. So I 

have called you to tell me what to do" (1 Samuel 28:15). But he 
1
was embarrassed to . , 

mention the Urim and Thummim , because he kille~ the priests in Nov. And'God pardoned 

him, as it Is said, "And tomorrow you and your so_ns will be with me under my .,_ . 
.... 

protection~ (1 Samuel 28:\9)?4 And our sages said may their memory be a blessing, 
, 

"Whoever commits a sin and feels sorry for it is forgiven" (Hagigah 5a). As it is said, 

"But I will step forward in judgement against you and I ~ill act quickly' a~ a witness 
. ·~ ~ 

against those who ,Pia?tice sorcery, commit adultery, swear falselY,, and cheat Jhe wide)" 
-,.,·-~' .. . . .. ' ~, 

· and the orphan of tlieir.hire, and who subvert the stranger, who do not fear m~ (Malachi 
•.·· .. ' ,; '. • > 

3:5). But those that fear me are forgiven. And thus·it says, "He wh~ confesses and gives 
•• ,,,_...r• • '"I • • • • 

them up (his faultsj° will find mercy" (Proverbs. 28:13).75 , i 
\ 

. One sage said, "Be careful regarding this virtue of humility, because humility. 
,' . . . . ' . . . ' '• ,_. . . 

is Indicative of the generous" (Choice of Pearls 12:1),76 . And It says, "He whom the 

Creator clothes in a coatof ·humility, his defects will he ~oncealed from ~an" (Choices 

of Pearl~ 12;2).77 ' 

,.- (''1·, -. 
•,_• • • •·, ,: • • ,: • • • • • • o •~~ ' • • • •.' •: C • ; •, ' •: < ;, • • '• •• • • • • • • • • 

73Jhe idea here ls.that one.should learn a lesson'by' being a~hamed of oneself, and for this 
one will be forgive. . . . . . . ·. . . . : ~ .. ·. . ·. \ . . . . 

' . . _, ' ' ' . 
74Jhe discussion up t':) this point is found in B~~hot 12:b. Its meaning h~re is not"_clear. 

'7Sconfession and Jttar are portrayed as, aSP,eC~S of ~u~llity. :. 
76As we hav.e found in other chapters; the'.-Virtues ar~ c1:>nri

1
~9ted;" .. _. ~- ;_ · 

·. ~7If a persoh is p_roperly humbl_e,. only their goo~ side wii(be pr9cs9.nted •.• · ... 
. . . . . ' ; . : . ! . ' ' . •. . ,": : · ' . . . . . .· . . w, .;· ' 
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Great Is the virtue of humility, in that because of it man merits good deeds. And 

not only this, he merits the Garden of Eden. Thus our sages may their memory be a 
::, 

blessing, said "Those who are insolent go to Gehenom, and those who are humble to the 
' ' 

garden of Eden" (Avot 5:20).78 And one sage said, "Humility and ·faith are attac~ed. 

When one withdraws, its partner withdraws• (Choice of Pearls 12:3).79 

What is sha~efacedness?BD A man will be ,shamed from his soul and from his 

d_eeds by himself, and he will.be shamed also by others. !'nd he will be modest in all his 

' ways an_d all his matters and be meticulous in them so that nothing bringing reproach and 
.. . ,,, 

things of disgrace will be engendered; so that if others see or hear after him, he cannot . 
... 

be shamed by them. And at the beginning of. something he will look before doing it, so . 
t . •• - •• 

that he try to do it so that shame will not come upon him. And he will be modest i~ his 
~ . 

eating and c;lrinking, so tha~ will not be disgraced and shamed and degraded before-his 

fellow men. "And he will refrain from shameful deeds and their like" (Hullin 44b). The 
.) , ' 

general principle is he will be.shamefaced.before the Creator, and thus the virtue of .. ,_ . 
shamefacedness will be1completed in its wholeness. As one sage said, "When you do ;; . . 

something inside your house, you: will be :shamed by the people In your house. \And when 

you do.something in the market, you will_ be ·sh_amed by ,the people. And if not; you will 
• 

. . 
· be ashamed of yourself. Ard ifyou will.not be ashamed of yourself,.you will be-shamed 

by. your ,soul; :,And if you will not be sham.ed..by your soui, you will he shamed: from the 
. . . . . . ' . (. . . .· . 

moment the Creator sees you.81 
. ·•· · . 

. . ··• ,. __ .,... ,_,. __ .. ' '· ,• . 

I . ; ' n • : .: :~y,children;i be·:careful- hi:th_is 'virtue',ofhuniiUty, .for when· a man•rriay be 
P. ·:;rc1:,: :l ;:.:s:_,:_··t ~,\·1:-~ ~- .:: ··-:·,_ \ .. ' t,:; ;;•_· . .-,'.):: __ ; t:.~,.~·;,:_ :.-::·:·-::: ·,:_· -: ·_1,::: ... ···: 

humbled, befo~e people, he is cateful about all reprehensible and ugly things, and will. 
~{,:i •, •' • • • ,•-•~ >' ' I I";'(\•~,;;• • I 

78Humi\ity wiJI get you life in the• world to, Q~me, 'while insolence w11(1 prevent ·you ·from 
this future-bllss-and commit you to the underworld. . · . 
79Tha virtues are dependent upo11 one another-and are a ."total 'packagett:;1.1 ri\:it ,,ti:; . 
8~1ri th

0

is paragraph, how one comes to shame. is discussed, The opening word. boshet 
I) , ' , , , . •·_• . 

must be connected to mitbayesh; thus the translation shamefacedness is used to make the 

!, 
' I 

· proper connection to shame. · . ·,, s iqh, 1; ,,;,:,, ;,.,;, ·,\').;;:,i,."l./t\ ;f\t:· :,vtirlt't-t(, ;;,}\W\ 

~1, l:Jltimateiy if you are hot ashamed of yourself, or shamed by th~se a~uncl you~. you are 
Shamed b f God . . ' . ' ' ' . . . . . . . ' . , . . . ' . . eore · : :, 11 ••• --···t.f:F•r::{11:nr{• ... - · .. · .·· _.;: ... ·;,~- -- , · ,._. • · .. ·. • ·•• ' ' ..... , .. , .. :·~,~!,· -· ..... ,,-: . 
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not be ensnared by them. And all the moreso if he is humbled before the Creator, then he 
I,' 

will be ensnared by transgression and sin.82 

"And the one who is not humble, the Torah is already nullified in his eyes• ... -(Derech Eretz Zuta). • As one sage said, "When·you are not abashed (wh_en you have no · ....., 
4 I i, 

humility), you will· do what you wish concerning everything we have received thro~gh 

. prophecy•.B3 And he said, "Suspicion will not touch the.humble one, just as the call of 

robbery and stealing will not touch the faithful" And they asked the sage, "What is 

humility?" He said ~intelligence•. And they said to him,.•~nd what is intelligence?" He 

said, "Humility.• Aiigther said, "Humility is the way-of long life" •. And one said, ~eopie 

live many years by virtue of faith and fear and afterwards, !jve in the virtue of-humility 

and meekness and abashedness•84 (Tikkun Middot HaNefesh 1:13, 19).85 

My children, i be careful not to. humiliateB6 your friends, evenJf Jt is only 

between you and them. And all the moreso, take care not to humiliate them in public, . . 
because this is among the gravest transgressions of the Torah. Thus said our·sages may 

their memory be ·a blesslng.-:~lie who publicly humiliates87. his neighbor, it is iyi though 

he shed blood"• (Baba Metzia 58b),88 "I have-seen it, the redn(!ss co·mlng-and the 

whiteness leaving." .. (Baba Metzia .58b); 89, And further, they said, ~The ~ne who 
. . ' 

humiliates. his friend/ i~ ,the, end• he will. be, humiliated (Kallah); And not only this, ·the 

ministering 1angels •will knock him down and show his· disgrace to all human beings. · 
' . . \ 

. . . .· . . . -'9. 
i\.- 8~TheJdea here·ls:that.after,having once been ,humbled,onshar:ned;oneshquld h_ave ,:' 

learned a lesson and be careful to avoid being shamed again. 
83Jhe.meanlng·of_thls passage is not clear.", i' ·, , r,,, ,: .. i' ,;,,· . 

84Boshet, anavah and shifloot .are all synonyms here. . . 
. B5Tiie aria who demonstrates humility Aas'withiri'hlm'ijt lea~fo·~·e '~aifwtiicih will\s~rve' 
him well in life. · · · · 
.86Levayesh here "must inea~ humiliate~ The same translation lsused In, the ~est of the 
verse for the word mitl:iayesh. 
87Uterally "whitens the face of • . • . . . . . . • 
88This pers~n who, publicly shames his neighbqr:,a,lsp} ~l!_S;n_O,·P~rt}D~\t!~. WC>r.ldJ~ .C?.OIJl~. . 
(Baba Metz1a 59a). · · . , ... · ... , . :;,:;; ci::mon$1.rat.<• h(irtd:ty .. 't!,.,::,1 ,_.,;: ,-,,,J t; 1;l nu{· . · 
B9This is the graphic description of bloodshed. · . . · ·. · . •· .. · •· · ·.• ., · · • .·· : •. 

~ - , . ' . . .. ' . . .. 
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. Furthermore they said, "All who descend into Gehennom descend and reascend, except for 

three that descend and don't ascend. {\nd they are: he who commits adultery with a . . . 
married woman, fastens an evil epithet (nickname) upon his neighbor and the one ~ 

: . ' 

publicly humiliates pis neigh~or" (Baba Metzla s·a:b) •. You know that because they 

humillated90 Bar Kamza in public, God asslslil.d him in (revenge which led to the) 

' 
destruction of the Temple" (Glttin 55b, 56a). 

~!though I ~autioned you about the virtue of humility, I will warn you that if 

you err in any way, don't be embarrassed91 to go back and confess the truth. For anyone 

who Is embarrassed to go back aad confess the truth, is called Impudent without a doubt 

And if you sin, whether unintentionally or on purpose in any part of the Torah and the 

mitzyot, don't be embarrassed to confess it before G9d. Thus when you-have doubts 

cci~cerning wor~s of Torah or tradition, or about any commandment, don't be 

embarrassed to ask abo~t It even from someone lesser than you In the virtue or rank or 
~ 

year. And don't be embarrassed to say about something that you don't know, "We don't 

know• and about what you didn't hear to say, "We didn't hear• or-if you .heard and you , 

forgot and you don't remember it to say, ,•we heard and we forgot.• For Moses our· 

-
teacher, peace be upon him gives thanks and is not ashamed to say, •1 didn't hear•, as it 

is said,'"And when Moses heard ·this, he approved• (Leviticus 10:20);92 · . •·•"· : · 

'Our sages said,: may their memory be a blessing,'. ~The·shamefaced one cannot 

learn, and, the strict cannot te·,ach" (Avot·2:5): ;ln·:r:anna ·Dabe. Eliyahu it:says; A' man will 
·, 

.•. ask the·verse even though;all_ will laugh at:him,; and about:he halach·a even.though :all·· v: . . ·, . 

laugh at·him.1 A·man'.should bring himselfdnto'•the text of.:iTorah even.if he is"not• :),, .' 

proficient in the law ~t all. As it says, "If you have been viliainous in boasting and if you 
,·>1-1;·,1;, ,;•!. ·,):,":- :,,; :r\-,t;' :, ; ii :--.-:'.,::•>d, to i,.,,::.,, 1:r)m. \::,~, •·:·;::':0 1,>:: :"'.,h• . · . :'.J. · . 

(l_"i.'. ·,'·, .. :,·· ·~-" ~--\_:;:,"'•!'.;·1-..:. t·.< t" .... ; •. i.!~· .. 7;_,;\:;·:,! r.:. ,1·-•; ._: ;· ' . ,., ' ~ ..... , .... ,,., . 

90L1terai1y::whitened the face·of' ; • / ;,;, :,.:,u ,,: . ·.,.,:'- ,: •\:•,i,;: ,. , ·· ·. :•• · :'nn1:, 
9,1Hitbayesh her'eiis .embarrassed · .i:/ ···\ 11·,,; ri1,:1vi:,·-:• ·,: ,,;, . . . 

' i}~Frcirii'i~hi~ passag'e _w8:unders~nd'.that"-ttie abilify1to~admit wrongdoing and request a· ,: . 
repetition':of'som'ething for:one'1fown•benefit'cJemonstrate hurrilllty;,.:;•Here1w~ are.'told not. 
to be·'embarrassed to ask~ question! · · · · · · · · 

:: '<"·r <>--:·.·_- ... • 

·. -.32-·:"};/.:\.: 
. . • · .. <· ·_·'.· · .. 
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you have been a schemer, put your hand to your mouth" (Proverbs 30:32). Don't be 
, 

ashamed93 to caution your fellow and lead him in a good path, because this matter is not 

from -a~ong the ways of complete people in their l?irtues. And thi~ type of 

shamefacedness, is more evil than insolence,9'1 . ~ -

Therefore my children, be careful regarding this virtue of humility in order 

that a fear of God will always be on your faces so that you will not sin. May God in his 

great meccy cause us to succeed in it. 

And after we have arrived here in praise of the virtue of humility and those 

who possess it, we will speak about the evil of insolence and those who possess it, in 

order to lead you to the virtue of humility, with the help of God.95 
. . 

Know my children that the vice of insolence is a vice hated in the eyes of God 

because it is like Idol worship. And not only this, "That because of insolence the heavens 

are stopped from lowering dew and rain" (Taanit 7:2). As it is said, "And when the ' . 

showers were withheld and the late rains did not come, you had the brazenness of a 

prostitute; you refused to be ashamed"(Jeremiati 3:3).96 And our ,sages .said, may:their 
I 

memory be a blessing; •Jerusalem.was not destroyed only because they. were. not ashamed , 

of ·one amstner "(Shabbat 119b).97. Ai it says, "Yet they.do not feel shame, they cannot 
. . . 

be insulted" (Jeremiah 8:12) •. And this detestable vice is not found in' the' righteous'and 

people .of deeds, only in the wicked as it is.said, about them, "They•made their faces··. . . 

. . . ~ . . ·. 
h~rder than rock, they refused.· to:turn back" •(J~remiah :5:3).-, ,And our sages. said' may 

their: mefnory':be. a: blessing,•,"Every man: that ls· lnsolent,Ht Js acceptable to cam hlrrr. evil · 

to his face• (Taanit. 7b). It says, "The wicked man is insolent"(Pr'overbs 1 :29): And . • 
,-

...... .c: '• .•,.· ' .. ••· .. , : ., _';'_:.; .. '••-' . . . . • . . . ··, (. 

93J;tere. ,~tbay~h~ .is ,r~~s.lat~ct iis.i~sh~m __ ~.-)iq ~qttow •f,:c>IT). ,the, :o_ p:e .. ntng.· q. u_ote.,-, ,, i. ~.. , y--. .. .J 

· 94Not exhibiting -the proper,degreeiofJhummtyqs, equivalent,to ail:'evil. · .. ·. / 
95This -.is the aut~or's•transition paragraph used in' eve,y: chapter:rdt Indicates a change 
in, the discussion from the positive virtue to the negative vice. -- · · 
96The word metzach or brazennessJs a',form:of Insolence. . ' · . · 
97The h_ebrew·I~ boshetp!3nlm;) Jhey, we·re_;not ashamed of havl~g;cornmrtt~i~iti !,,,.':ii, (·.· 
abominations, ;;:·,1;·:::•c/,J',,ct :)i 1.t::inn<,n111,,,;-.r..id, . . . . . • 

, ..• '·. ',, . . .,. . ' ' 1·. 

. .. ·.·::·:::.-: ~- .·•; ~- ' .. · ·.- ' 

. •. ' :· : ::\~·-.3;3(:. ' 'I.' 
\~ :- ,.. . ., ' ;'- ... _.;;, . ·. ~ 

· .• ;.:,,,.:;c;;~;,;,L;:.~·:~::.01ri's{,J.,_~"'~i~,~~~;,,aif,~.)~t~~,4:~I~~.l~,;f,;,~,l0~;/fil:J-~¥i;;~:i-~~~;~~:~.;.~',;i:·;:~,;/•~•3,;,,f,'.! :;·•,,,.,, · -\ · · ~ · • · 
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furthermore, it is a c8mmandment to hate him as it says, "And the str~ngth of his face 

will be dissembled" (Ecclesiastes 8:1). Don't read "will be dissembled" (yeshuneh), 

instead, "will be hated (yesuneh),■98 He who is insolent, his end is to break and to fall. 

In Tanna Dabe Eliyahu. it says, "The powerful and the haughty, and the insolent and ,_. 

hoodlums•. About him the scriptures say, "For the arms of the wicked shall be 

broken"(Psalms 37:7f.99 
,. 

My children, come and see how harsh is the vice of insolence, that when a man 
. . 

is insolent he approaches evil as it is said, "The wicked man is insolent" (Proverbs 

21 :29). Furthermore, "Anyone who is insolent; knowingly stumbl~s into sin (Taanit 

7:2, Yalkut Shimoni Part B 268)\As it is said, "And you had the brazenness of a 

prostitute• (Jeremiah 3:3). It doesn't say •you will have•, rather,• you already 

had,■ 100 

A!ld our sages may'their memory be a blessin·g, said in the Aggadah, "Four are 

called_wicked,-and these are they :101 1) The one who stretches out his hand to his 

neighbor to'\iit him. ·Even though he doesn't.hithim, he is called ~vii as-it says, "And he 

said to the Yficked •one, why do you hit your fellow?" (Exodus 2:13). It doesn't say "you 

. bitffiim•, instead, "hit". (as ,a.command). 2) The one .who lends .and doesn't repay as it 

says, "A wickea man borrows and .doesn't repay (Psalms 37:21). And 3) the one_ who is 
- ' 1 . . 

rrisolent as .it'says, ,~The wicked man is Insolent• (Proverbs 21 :29). 4) The one who is 
' . . . 

argumentative .asJt says; .~Move'away from the ·tents of these wicked:men"._(Numbers 

16:26); 1_02 ,'. Two""of .them ,(the characteristics) were in Dotan and ;Aviram -. insolence • 
__,. 

98A• play on. words' here> h's· a stretch! ·· · , : ; .. · .: . ,. ,; , • . 
991nscilencEfliotionty prevents needed natural 9henomena from ·occurring, it is also seen 
. -- -. ., . ' . . . . . . ., . -· ' ,, .. ;) . . . ' ' . 
as·an evil; The ones.who pbssess,this:trait will In the _end be pimished. 
1 OOtnsolence ls ·a trait that one must know, he or she· has, thus it rriustialso be·.· 
preventable; : · · · . .i : : ,; ,_: . . · . . · · · · 
101The· four:types are from Numbers Rabba·h ·18'10 .'.- ··'· • .. •' · .... •· -· ·" · · · ·· ·. ·· .. -_ ._ . _ :. . . .. -~- •.•.. _ ... ,,a;-·.::-._,,.,~.;)_._ .... ;.!~. ,,.,.,·~·~r.~_:•<: .,.\: . 

' . -- •1,0~Pe6ple!were' beif!Q urged to move away from Dcitan an_d Avirarn/two i11solent men; _so 
. . thafthey•notbe endangered of.being,influenced; • . _ ,:_ _·. . , -~ . ._· ·._.. -•· 

' ' 
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and argumentativeness. And you are not insolent if you don't have a blemish of 

descent.103 Thus our sages said, may their memory be a blessing, "Insolence." Rabbi 

Eleazar says: "bastard." Rabbi Joshua says: "Son of ttui menstruant." Rabbi Akiva says: 

"Bastard and son of the menstruant· (Kallah. Rabbati 2).104 ' 

And what is insolence? The one who commits ·a sin before his fellow men and is 

not shamed1 OS before them is called insolent.· The one who commits a sin and does it 

_again.109 The one who goes proudly and in insolence and is not shamed by others. The one 

who is insolent and is not shamed, he is like the one who worships idols as it is said, 

"They have acted shamefully, they. have done abhorrent thing~. Yet they do not feel 

shame, and they cannot be made to blush. Assuredly they shall fall among the failing. 

· They shall stumble at the time w~en I punish them -said the Lord" (Jeremiah 6:15). It 

says, the end of fnsolence is-'argumentativeness. ~nd the end of argumentativeriess is 

contrition. And it s~ys, "The one who is insolent has a grave disease. And his-cure is (to. 

meet) an insolent one like him."107 

Surely, to stand in insolence asainst the wicked and.the ones who abandon the 

• Torah, in order, to admonish theni and to femonstrate them, this is. a very good thing. As 

it is said, "I make you this day, a-fortified city and.anjron pillar and bronze walls• 

(Jeremiah .1:18).108 ·And about this Solomon commanded and said, ~Answer a fool in 

accord ,with his folly" (Proverbs 26:5), 1}l9 .. 

• Therefore my. children, be careful ab~ut this ,detestable. vice and dista~ce ,·, . 

yourselves from it. Don't.participat~. in it, in the event. that you .will not be: able to ; . . . 

: • \-. I i_ I > l, , • ' , • • • 1,' • •~ :,,: ) 1.'• ~ , ; 

103The. meaning of this phrase is not clear. • · . 
104AU of:these characteristics are taken to be forms· of insolence; ,· • , : , , 
105The hebrew i~ hitbayesh. · . . · :- · · . . · ·.·.. · · . _ . 
106dn~ \vho;clearly has no fear o(p'u11fsHm~nl:0" ;,,:,; ,: ':,!\.<:hi ;,,_ '~, :.,.: , ·. •(<' · ·. _ · ' . 

.107The one, wh<> is insolent has no remorse,.and.wiU only.be able,lo .understand his or 
her actions ~hen'someone treats thrm iri ih~,'sam~'·way:·✓•''···· ',I'. ' . 

0
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10~Here God speaks to Jeremiahtelling him that.the,wicked.willnotovercome the 
proptiet'and his people •.. , ..... ''•'•:·· :·•·. ''. ,,,";, .. , :-:',.'•''"'-;} Ii• ··.•-•,;M•;' .,,·-r ~ . '.··. 
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conquer it. For all who have in them !his detestable vice, ~ese people will distance 

themselves from us, and they will be admonished on· account of. it. 
~ 

~ 

May God save us,Jrom this detestable and deprecating vice. With His great 

. mercy and benevolence, let us rise to the loftiest virtues. 

/commentary 

The notion of humility has many different fa~ts according to- this chapter. As a 

positive virtue,' humili_ty is depicted as an attitude which affects one's behavior. The one 

who is humble exhibits moderate behavior, will not sin, will be· forgiven and will 

display a reverence for God;, Humility also means that one should never be embarrasse,~­

to ask a ques11m or to admit the truth. lhe negative aspect of humility to be 

embarrassed or shamed. The reader is instructed not to shame his fellow in public, as 
I 

t,his is among the grave,st of-all transgressions, compared to bloodshed. , Despite that the 

author discussed the concept of humility in both its positive and negative aspects, he also . 

included an opposite of this concept of liumility; insolence. Insolence in this chapter is . . 
defined in terms of idol'worshlp, and evil.natureand·wicked deeds.·• 

The notion of humility as a:display of a f~ar of or reverence for•God is an 
' . 

interesting one,whose·relevarice is somewhat questionable today. Many today do not have 

·a deep sen~e ot"reverence for God. For;Jews, reverence f~r God is demonstrat~d in a 

commitment to a life-of·Torah,!j~dicatin'g a way of acting and thinking;_-:',:·, ·. ' 

This is a cominitrnetit which ll)ost Jewsifoday do·notor cannot:makeJor'lack-of knowledge ·- ' . \. . . 
. ' 

or· desire; ··But it· seems .that this' notiomof reverence··for Go~ is ari important· one in this , 
' . ' . . 
world;r-lt is ·a model of.respect ·lfwe:can·have a deep·sense of reverence· for God, so_ much 

' . . . . 

;the1moreso can we respect our fe!lciyJ,humairbeirigs. The one who reveres God as:a·being 
• .. ·:. __ · ... ·. "~. :· ,, . ;~-.,· ... :\• .. i _.· {):>:-\· .. -,:._ ..... · ·:_:- ·- --~ ·. ·· __ ·. :. -.:::·_··>• .. ··.:/_:''.'-.:·'~----'- ,'.:. 

; greater., and;even' 111ore powerf~l:tharro_neself do~~-not thi1k'of,_hiip,an~~~s being?.;.,, r: : !<_ , 

. . . .· . . -~- . . .. ·• ,·. . . . . . 
omniscient or omnipotent.,: ·A 'i'everence:for: God :also•indicates·thatwe ,can ·allow ourselves 

C a'• • 0 • ,• 0 0 • • 0 - •• • 0 0 • • 

_to'.believei ih1 a-system1of,divine/retrib'ution.,,:;.ilf, there ,is :scinie intangi~ie/andri,i.:.::!; A ·· 
. . : ~,.-,••' ·: :: .'. :_ --- : .. .'_ \/: ·\:: _.. .- . -· ·~-- . :\/·>. ' :.f • {;,. ~.:·:·.:· :· ·.': ,::-· ... '-':,· .·· '\: .::,.:/ ' ,·: ":,_,. ,'._,'·_:·/' .:,:-<:-:· ·.;_?./::i'-· ···\ _·. .-- ... ', .. ,: _: '. .. · ' ' 
. 'unexplainable 'reason. :to. betlave'.pfoperly;\then ( a)eward1 exists iwtji611;w~1c:Einnot, see Or' . 

. . ·•· ......• ' . . . . . . ; : . ./ i~\I:rio. . . . ) ,: ? I~:~:,~·,::: .... ' . . . ,: ' 
..... ,• ~· '· ; ; :·· l I . 
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imagine. A reverence for God is an understanding that our lives serve some higher 

purpose. The well known verse from Micah: "Do justice, love mercy and walk humbly 

with your Gpd" (Micah 6:8) gives us a summary of what we as Jews should do. The first 

. two, are given emphasis in our lives by stressing the impo~ance of the deeds_ that we do 

and the manner in which they are done. However, _the ·third element, walking humbly,.• 

with God dictates an ideal ·for which we must strive. 

Safer Maafot HaMjddot emphasizes that the one who is humble will be forgiven 
'-

by God. This aspect of. humility indicates ari ability to apologize for wrongdoings,' and to 
I ~ I . 

. I 
have an appropriate sense of one's own limitations and abilities. Yorn Kippur is one time 

' 
in which we consider God's forgiveness necessary arid take stock of our doings and our 

faults. Other than this day, we usually apgjy} the-notion of being forgiven to our ._,,,, . 

relationships with people. We do not relish the idea of anotlier holding a grudge against 

us, whether it be profess.ional or personal, so we often ~aka l:l point of cdtiering our 
' 

tracks and apologizing for what we hav~ done. those.who are not concerned with being 

forgiven, no matter.what they have done are considered arrogant and unfeeling. In many 
, 

instances,·it takes a,great.deal of courage to confess,.but in most cases, the reward is 

great. A s~nse of the need to be forgiven by God could p~rhaps help one to avoid 
\ 

wrongdoing. in ,the first place; by imposing a 'watchdog' over each of us. 

·· · . The notio~ of· humiliating another. in public•deserves som9: discussion, for .it is, . 

one that is unfortunately not often considered in our society. One wciuld.think that a.deep 
\ : 

respect .for humankind is, what drove the rabbis to :~mphasize this trait, and develop such 

harsh punishme~t for,those who commit this, ac,. Today, in many ways it is evident that 
' ' 

people. no longer have such respect for one another. Consider .the t,ecent Presidential , .. 
:-::· . ·:-·. ' .. - :. : •,. . . . . . . (::, .' - . .. :·. ·.,. . ... _· .. ' ': '. . . 

'campaign/.iThe ;most pre'valent ·campaign strategy was ·tc:>'try to•dig up as inucti.•dirf orrthe 

• 

• . I • . 

opponent in:an1 effort,to•humiliate., and disci'edit1iim ·before th~ ,voting public.• What kirid • 

of exarpple, is1 ~isifor. :oiJr;~ountry? ·: The mediajn <>l,lr'.society.lmodels,Jor us'a lack of.;•/'· · .. · 1 
. . . . .· .. ',. '' . : . . ._ ' . . ; ,- : . ' .' . . . ' '\ ', ; . : . : ' .. ) ,•, "' ', ·. 

respect fo,ritl)e:prlvate'1iv~s:~f p~ople,'.and in,d~in~ 1
~ cau~e~trriany··~greafdeal 'of undue, .•.. : 
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shame. Somehow, we have been led to ~elieve that we are entiUed to know and see 

everything, regardless of the price. On a different level, how many of us have seen a 

parent publicly reprimand a child, or a teacher reprimand a pupil in front of his or her 

fellow studen_ts? Most of us have probably been a victim of this at one time or another,· 

and we know how it feels to be publicly humiliated, whether it he for a small or great . . . 

infraction. When we are violated, an element of our humaneness is somehow.lost. The 

crux of this issue is that we must keep in mind a sense of respect for one a~other as 

humans, and an understanding that public humiliation is not something that can be taken 

lightly, for some never recover from it. • · · 

· There are a few aspects of humility which our author omitted that are discussed 

elsewhere in Ra~binic literature that will add some more important insights. .This 

conclpYof ,humility was so important for the Rabbis that it was in~luded in a number of 

. blessi,!lgs. In the blessing that a guestsays for his host, "May it be· God's·:will that our 

host-should never be ashamed in this world nor disgra9ed in the next world" (Brachot 
. , ... 

46:1);;·And another, "May it be thy-will, 0 Lord our God, to look upon our.shame:and . '. ~ 

. .. ' 

behold our evil plight, that we ,don't .sin or bring upon ourselves :shame or. disgrace· _- .. , 

, befor~ our: fathers" (Brachot 16:2).• · These prayers are irrelevant to•those. who dq not 
. '-

pray, butforthose who do, they can certainly be quite. meaningful,,. The .constant:. :,1:,, 

repetition, of these :words 'hopefully can: instill: the .proper ,attitudes and behavi1Jrs. within 
. ' . ... . 

the person°who recites them,t; .. Additionally;,: it is:written;· ,.~Why:was it instituted,that1 . . . 

. . . . \ . . . . . ' · ... · .. ', .... 
thefprayer'shouldbe recited softly?.;; So.:as,.not to put transgress1Jrs to shame",!(Sotah.·· .. 

. . . ' . . . ' .. · . 
. . . .· ~ ... :··. 
32b).:- When a person-confesses to;a transgression, th_,Y:are to:be given c~mplete,~. : .. 
' .. . _. ::,/. . . .· .. .' ppvacy,.· ' .. ' . 5 ,:·:·'. .;:-,, ''. :r_:. i ):''. :.:: :·, .... . :': ·, ., -:;:•.-r,·.~ :;-, '.\;;.,:,·.: 

. . ·- ' . . . . ·. .· .. , . ' ' . \ .•· . . -.: . ' ·-.. . 
· ! ;: r .. · iAitother'aspect brought outifrtheffalmiJd is that-a':person should ·not be,shamed . 
. :._ .. : ·. _--~ -.' .. :.i :_) . . .. ·. ,·· .· ·. - ·.-. •, ·. _•,· . .O.:· ,:., . ... ·- .. -~ .-.... •. : '. '.:· ' . .': ', ... ·. ·. 

because· of ~hat which he does!not• have;'. :"The .daughters'of Jerusalem used to walk out in 
' .- ·-. _·-_ : .. ·. . ~-- ·. -... ". _· .. ___ · .. ·-._: ..... ': ,, ... '.:--: ., _: .: .,_-.:-__: .. <··:--_-_..·-'_ ._-.·. _: 

. white garments:which they borrowed_,in:order notto·putto shame.anyone:1who'had,none~· . 
. •.:-, .•• :... ·, :,}-:'_" • ·- • .• ••. ·•' ·; ·-,•, • 
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white glass vessels and the poor in colored glass and the poor felt shamed. They 

instituted that all should serve drir:iks in colored glass, out of deference to the poor• 

(Moad Katan 27b) •. This is then, an issue of uniformity, as distinctions are erased 

between .the rich and the poor. Our contemporary understan~ing of this, issue can be seen 
. . 

through the Jewish. practice of burial in· a plain pine:-box: ·. At the time of death, all are 
'-

i3qual. Additionally, school uniforms also serve the purpose of eliminating any L.., 

distinctions between the rich and _the poor. All too often today we are so focused on 

flaunting that which we do have, that we fail to ~n~ider those who are not as fortunate, 

and in the process we·•are11ikely ~o cause others shame, albeit intentional or 

unintentional; 

The notion of openly giving charity to a poor person and thereby causing him 

shame was not.expliciUy stated in this chapter, but one given attention by the Rabbis. 

"R. Jctnrai once saw a man give a zuz to a poor person publicly, so he said to him "It 

would have been better. had_ you notgiv~.n him, than not that you have given him publicly 

and put to shame"-(Hagigah,Sa).' Maimonides extended this notion of anonymity in his 
. . ' . ' ~ 

; . 
ladder of Tsedakah. One of the •rungs• notes that the person getting the gift does not know 

who gave it; and the giver does not,know the receiver. With complete anonymity, the 

re~eiver·of the charity in no way ~ill be subjected to shame.-:~:roday/we get around this· ., . . 

whole. issue, by giving to·· cause-s ,and: institutions,· rather than. individuals: This is 
., . ' ' . . 

certainlyrnot the!main,r~asort thatwe:give,money to ~rganizations; yetit.is one which we 

certainly· should .consider. , The ·only problem: with: this ethic ofigiving is that itdoesn't 
. . . . . ' . . . . . 

. r . . . . . . -
. account tor th_e one.who openly asksCfor money; th.e,beggar.: ltis impossible to give to 

everyone ,who asks;,pa~cularly, today.1wheri .there: are:sc:,: many who are openly in need •. 
. ' . '' . . t.,, . . . . . . . . . : . .. . . • ,;",.: 

Y ~i ~e: lesson :to,be:l~~rrl'~d' ~ .. th-~(,r~g~rdless· o~ W poor,one .. i~. an~'ho\Y he receives , 
' . . . ' .. ' , .. -•' ._ . ,,. '·- ·, .... ·• . . . . ·' '.. '. ' ·; .. _· . '-

charity,, they ~are:'to·.oeitreated,wit~~dignity, and. respect:i1 ,:: r•:;;·: \<>,_-:: , , · ·.· · · 

-r . : ,\;.,;,;:. Hurriility.,alsoJhas';;;,ev~ncei:f~r:Jhe.Rabbis,6v~ra~demic·m~tters: "What was 
. \_._:··- .---. · ___ ·· ... ->·,.· ·_. -~:.·.:>>::·_-.',_\'.-..:-~:/;i:::<_:_-;'_._\ .··.:.·:· .:::·.,_:_<.·:·-'-·::~·: ___ /--·.-:,- .:\_. . .-. ·_··.?··_··_/. - ·.-:_.:"· .·' · .. · .. 

it that entitled Beth'I-UJlel .to ·.have the Halacha fixed in agreemen'twith the_ir rulings? -
- . . . . . ,'.' .. •' . .. . . " i.. . ' . . '",~•_·_-I, . . • - . , . • . . .. 

. -.·' 

. . . ... ~ :.· ..... : . ,.•. ~-•,.:·;.: 

'·:··;' ,: ?'.,3;9,: :· .' '. ;: : , :1\\{?'(•;; ·i .. . ', ,' .· · . 
. ' ' ... ~ '' ' - .. • . . ~ . 
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Because they were kindly and humble and they studied their own rulings and those of Bet 

Shammai" (Eruvin 13b). Here the word 'aluvim' is synonymous wi.th our concept of 

'bushah'. This.is certainly relevant for us. Learning to consider another's arguments 

and work is a mark of our own humility, and can lead to mutual respect and 

understanding. The-Rabbis also caution us against shaming a scholar in public by 

questioning him about something which he or she does not know: "Do you interrogate me 
. . 

in the house of study on a.inatter about which the ancients gave no reason, in order to 

., shame me?" (Baba Batra 81b) . An expert on one subject is to be given the due respect 

for the knowledge of his subject, and should not be challenged in other areas so that he 

will give the appearance of being igno~nt. Sadly enough, people do this in all kinds of 

situatiol)~. Young students often challenge teachers, not out of a great interest in a 

· subject, but because they hope to catch a teacher off guard and embarass him or her. 

Adults also do this, often for purposes of self-aggrandizement. By making a scholar or 
\. . . 

their opponent look bad, they hop~ to look better! Respect is also the key here in thaf 

the one who respects another fo'r what they know and what they think-will not be · 

confrontational. 

One other aspect of our concept of humility that indicates the timelessness of 

these texts is that shame is a sexist issue. "The shame of a woman is gre~ter tJ:ian that of 

· a man• (Ketubot 67b). The context of this comrnent is in a situation w~ere a girl orphan ' \ . . , . . ' 
is to be married before a bo·y. Women were then and are still now held to different 

standards. One of the best contemporary illustrations of this Issue is the Hill/Thomas 
. . , . . .. 

hearings. It was assumed that Anita Hill was wrong and Clarence Thomas was iri the . 
. . . . . ' . . 

' 
right l_nstead of his credentials being marred~ her Integrity was comproiTii~ecf and ~he 

·,· .• :":-·.·· .. _·.,. ,. · ... ·_·-"_·. ·_ \:{_ .. \.~' ·.· .. · __ .··· . .-: -.-.··. ~ ,,. . . '. :·. 

was- put to shame before the' public, by a Senate committee of men .. Women are, always . 
. ·. ', : . . . . . . ·.. . .. . . p' 0 ·•· : . 

judged more harshly, because society sees us as being out of place when we reach··.· 
. '. ·: . . . . . . . . . . ' . . . . ' . 

positions,.of po\yer and authority. The higher we go, the harder we will fall! 
• . • ~ I . ., • 

~ . 
•, ', ... ' .. 

·- ... 

• 



This notion of being humble is an important guideline by which we should all 
' 

live. We must learn to balance our own sense of self worth along with our limitatio~s. In 

doing so, we can be satisfied with the best that we are capable of, and feel positive about 

' 
our actions without needing to degrade another in the process •. Through this virtue, a 

. . 

person can cultivate and demonstrate a sense of respe?t for our fellow. 
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Chapter 3: The Virtue of a Good Name 

Sefer Maalot HaMjddot Chapter 15 

. My children, come and I will teach you the virtue 11_0 of a good name. Know my 

· children that the virtu~ of a good name, which proceeds from a man through an act of 

devotion to God is a special virtue. It is found only in the righteous and people of deeds 

and those who fear God, whose good names through·their service to God, spreads out to 

distant lands. Even God himself goes around to acquire a good name in his world as it is 

said, •"Whom God went to re~eem unto himself fora people, and to make him a· name• (2 

• Samuel 7:23). And our sages said may their memory be a blessing in the Aggadah, "We 

found that God went around 500 years to acquire for himself a good name in his world." 
' 

(Ecclesiastes Rabba 7:2). 111 It is said, "Whom God .went to redeem unto himself • ." . . 

(2 Samuel 7:23). All the moreso from the land to the heavens, he went around 500 

years.112 .;; 
. - ' ,' .. . f ' .. . . 

·, , My ,children, be careful to acquire the -virtue of a. good name in devotion to God 

and in good dee~s. because it is one of the loftiest Virtues of all. And thus Solomon in his 
,.,, . 

wisdom praised, it; as it is said, "A good name is better. than fragrant oil" (Ecclesiastes 

7·1)· .. _. . . "' 

,.·• '' , : Andoursag~s,may theirmemory be.blessed, said In the Aggadah,."Fragrantoil 
. . . . .·· ~ . 

is Jo~ im hour,' and a'good name is'forever• (Eccleslastes.Rabba 7:1); . As it ls;sal~. "May 

his, name be' eternal~: (Psalms 72:17);:: Fragranf'oil·ceases ,to exist,:and a good name is 
• ..1 . . • . . '• . . 

sustained, as it is said, "And I will give to them in my house and in my wans a monument 

Bil~ ,~-r~ITT.~•,.~e,~e_r; .~~~~,l;l~~~lLd~~g·~-~~~'.: I, .wm;-~,~e _tQ~"P; l~n-~~er,!~st_irg, -~B!lle}Y~ich 

-f ::'1'.ii' i1:i}~'.\;!"f :'.:;::: S' ' :;r?:, :;:;,; ~~F, '.E~;·:,A;]:(1:''t.i<",·, : ,';>"'. ,, · .!·•.·• , • 
. ··""1,_;~-i. i•'''.''·:':-;:•, ;,;::1.•·•_f\:, ... _·. ··' .t·_;.:: t,:;· i·n:( ./i,1.-:1:.z~,--ltr~~·;·\i!•:.~- fl~.,.1~;;';,i::\: ;_.., l ,_:·, ~--.:_,::-·.· .. _•, 

, 111lThe wordMaalah here is used as a synonym of Middah.:. · . · ·. · .. 
'1-1 1Accordiogito •the,Habbis;,the··:distancE(betwee"1heayeniand earth is 500 years. i: 

• • , . , , l ' , ', • • • ·• • •, : • . • • '·•• ' • •. ,,·• • ... •, •. • • , • , ' , ' ' 

·112We1then;are;to:emulate God in our,quest;fcir:aigood name. . · ··... . . . .' .... _.· ·• · 
,· · ...... _. . .. ,• . ' . . . . . . . . .. . . , .. . 

-42 

\ J • 

' ' 



\ 

A 

shall not perish" (Isaiah 56:5). 11 3 Fragrant oil Is bought and a good name is free. 

Fragrant oil descends and a good name ascends. Fragrant oil is put on the backs of the 

dead and becomes putrid as it Is said, "The flies of the dead tum. the perfumers ointment .,.~ 
i 

fetid and putrid" (Ecclesiastes 10:1). A good name falls on the dead and doesn't putrify 

as it is said, "And he placed himself.on the chlld;.he warmed the flesh of the child" (2 

Kings 4:34). Fragrant oil, for life, and a good name, for life and death. Fragrant oil is 

for the rich and a good name is for the poor and for the rich. 11 4 Fragrant oil desceods 

into water.and is erased. A good name, descends into the water and is not erased. Thus we 

find in Jonah who )Y~ent into the sea and asce~ded. Fragrant oil descends into the fire 

and is burned. A good name descends into the fire and is not burned. Thus we found in 

Hananiah Mishael and Azaria that ascended from the furnace of fire. Fragrant oil, how 
' 

far can its-smell go? From the bedroom to the drawing room. But a good name can be . . 

perceived from one end of the world to the other, as it Is said, 'The Lord was with Joshua 

and his fame spread throughout the land" (Joshua 7:27). It says, "For Mordechai was 
• 

great,in: the house of-the king, and his fame- spread throughout the kingdom" {Esther 

9:4):.115 

My children; eorrie and see how great is the virtue-of.a good name;, Thus our 

sages said, may. their memory be a blessing, "Possessors of. fragrant oil· entered a place 

of llfe:and came out burned. And who were they? Nadav and Abihu;_ And tfiose who posses 

· - a good name', they entered a,place. o_fdeath and came out alive.!iAnd who· are they?•: •,, 

Hal)ania~~~Mishael and Az~riah~i.•(~cl~siastes Rabbah 6:1). ~ 16,., _,,,, , .:, ,. ! >-,, 
. -.. ~ . . ' 

-~ : 

-113Jek. u.thie .. I uses .this pass~. ge. twi~e i.~ thi .. ss AJ~ apt!r.-~ • H~ (purp~sely·)- m. ii.reads the 
Heb_r~wti(ad,ve.shem ,ov.m1,~anl1T1 .011J1ba_n~y,,ehmlnatiog_the·commaibetw.een.-.shem. 
~nc! t.ov; to, get his ph~~se'. ~~em :toy< However, in ,this: paragr~ph,Jhe,.e!llph~lsJs1ori ,the _ o 
s~c<>nl:I half _of the verse, _emphas1zlng•Jhata (good) ;name;.w1llnot pensh:,rs,> :,·,,, , ,.:, 
1,14Every person;'.regardless·of•his or her status has,the pe>tential.to acquire a good' 

·Q~,e~-;'.-:(''. ; . :._.: .:_• ... "--•; ,\. : ::_, . _1 ,: •.•• , :.-,:,i..i~ ,r•; :_:·<:~--~.,.---:-r~·;_~ i.~::~a/~:,_:: ... :.-'-:_';.:~~~; .. _ 
t!SJhe images .-here cl.early present the case for a good _name. 
11 ~Obviously, a g~od name has ,the power:toJesurrect: -

• . . •, . . • I • . - .. •. . . , 
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04r_ sages said, may their memory be a blessing, "There are th~owns: A 

crown of priesthood, and a crown of prophecy, and a crown of kingship. A crown of 

priesthood was merited by Aaron and he took il A crown of prophecy was merited by 

Moses and he took il A. crown of kingship was merited by David and he took it. A-crown 

of a good name is left aside. To say, anyone who merits it, I will consi~er it 'as if the · 

-three of them were set before him and he was worthy of all of them. And for someone 

who does not deserve it, I will consider it as if the three of them are before him and he is 

not worthy of any one of them. 117 . 
..... 

· Gr~ater is the virtue of a good name, than all the silver and gold thllt is in the 
• -world as it is said, "A good name is choicer than great wealth; Grace is better than silver 

and gold" (Proverbs :22:1) . 
.I 

My.children,• try to acquire a good name in the world in which you stand, 

' throu'gh f~ar of the heavens and in devotion to Gpd and love of fellow men. For the good 

nan,e will testify for you in this world and In the world to come. Th~ good name is the 

greatest of distinctions as one sage said, "The greatest of distinctions: the good name• . . . 

(Choice of: Pearls .. 14:1); 11a .. · Nothing shuts·off lust like·the closing cif the eyes,119. 

Another said, ~Iris an honor-to the' soul-that man will have,mercy,on·hjs memory and 

that he· will ,acquire a goocf'name and trust in God, this is complete faith" (Choice of 

. ·• Beloved is'the'virtue of a good naine; most of all'on the day o,f death as itis said, 

~A good name.is better,tha·n,tragrantoil and the.day ofdeath than theday,of birth".; , ·· ',i:: 

(Ecclesiastes,7:1);-\·And 'our'sages; may their memory be a.blessing; said In the Aggadah, 
' . ' ' ' . 

'. 
;·'. ·'.!. ;\, \'/;;;;~~- ~ '~ -:,:)l !\•:• ', .· . 

117Jekuthiel has pa~phrased this from Ecclesiastes_RJbba 7:2. In the Midrash,the 
. thr~!i~.croW!1s ijre kingship;'jiriesthood an~ Torah. In this chapter, both p_rophecy and a 
· good name ·_are used instead 'of Torah:' lri both "cases;, it ma~e~·sense· that Torah' and a· good 
name are those things left for us •. our task is to be'.worthy of both. . · . · 

.• 118People ·are distinguished· by their good name; both in this world. and the world to 

.come•- ··,,· ,,: . .. ••~--,, .. ,1•;_.,(.,- .... ,.·._.,,•··.,-•,.·,1.•;,.:,-t,.,:·..,_.-1.-,..;· . .; .. _ 4 •·-•; ;,1 ~l,, .... ·· 
, ,.., --.-'' ... , . .- -. ui-.-. :,;• .. ·•·•·-'· 1_L_\.,•/-.,:,~., ,(Ht.~_! J•E .. ~,·•'-'J •~_'i'lt~~ ,.1,~.J l.;C~'-1.,n~ 1., '1 f:'-°:-···-~ 1~,,'.h;.: · .. 

11.9Discretion is also an attribute,of a good name. ·.. · . . · • . . · . · · . ' . ., . . '· . . 

' 
'· ·, ·. 
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"A man is called by three names, one that his father and mother called him, and one that 
' 

he calls himself, and one that the Holy one Blessed be He calls him in the book of 

generations•120 (Midrash Samuel 25:7 and Ecclesiastes Rabba 7:3,4). It is said, "This 

Is the book of the generations of man ••• • (Genesis 5:1). And what is he called? Man. 

, But you do not know which among them is beloved. Solomon came and explained, "A good 

-
name which is on the day of death, is better than the day of birth" (Ecclesia~tes 7:1). 

"When the Holy one Blessed be He said to Moses: Appoint for me a High priest. Moses said 

to him: From what tribe shall I appoint him?. He said to him: From the tribe of Levi. 

At the same time, Moses was happy and said: How beloved is my tribe!· The Holy One, . 

Blessed.be He st'd to him: The names of the tribes are beloved by me than the anointing 

oil by which the great priest is anointed by.121 For the High Priest worship is not 
,· 

-
acceptable, and he does not enter to atone, unless the names of the tribes are placed upon 

his hearti 122 And even if ~ey we_re lacking one letter or one dot, the priest wouldn't 

enter to atone• (Midrash Shmuel 23:4, Ecclesiastes .Rabbah 7:2). It is said, "Six of 

their names on one stone, and the ,names of-the remaining six on the other.stone, in order 
' . . 

_ of their birth" (Exodus 28:1 O). So that their names ,will be pure: When. they were 

living; they did not merit to hear this, and at the ·time that they died; it is written, "Six ., 

of. their :name!3" (Exodus 28:10). , ., . 

And thus our sages said, may their, mempry be a blessing,"More b!3loved is .the . . 
death of. Saul than th_e hour of his birth~ (Midrash Samuel 23:4). At :the-time of h.is · 

birth,.it wa_s. not announced that he -had:a,part In. the .world to come. 'But,atthe hour:of -his 

death they. announced,.•~And tomorrow you.and yoLir'sohs will be with me" (1Samuel 

28:19). They announced that he had .a part in the world to come.123 
:'l---• ...... , . J r 

,,' I • (~~,- ' • ' • .; •._) 

. '' ~I••.;. ,• ... --":c.-~-~:-, -.:•i _,: ;:.:. .... ~:(;~i! 1:; '-(i;'\•:\::.c i•::t),t~·:" r,:! f·;: '.:;!;, 1··: ··, _;.~:;;./, 1,: 1/·_:: ._;(!·:·" ·.':··," · 

. ~.2-0.Jhis -refers Jo the na_me,which one gains. as a r:esult. of one's conduct in life. 
121This ls-another,comparisono{shemJov:to,shemen tov.·.·., ··. 
122T.h'1s're·•e·r·s ... to the breas·tp· ·,a···te' · · :,- · '"'···· ·:: .· ·. · · · ,•·.•.,..-. '.· ·.·.•.•··.•.'•.,· .'.'·'•.•' .•.:.·,·,,.,·I·· . ·. !,I . . . . • ··, .. "' ... ''.'· :•.;. '. ·• .• · • . . .;, .. , ','•" .... , 

1~~0n'e' only inerl~ Ufe in the ·worl.d to come after havlng·lived and created a good name. 
fO('On·8s81f! !:I>:::_~}!::}: .i~f ?1 ·:: ·-. -. ~ 1.r: !,t:rr' d:·/:·~-J }✓:~,(.riJs· ;0;:.,:: /\:·: ~· : · · -. -· -. -; : ~...,:- · > · · · 

.... 

... 
" 

" . ·' 11 
.· l! 

<I 

" 
• 



• 
• 
• 1J 

:• 
~ 

.• 
-· I 1, 
! 

ti 
I' . 
J 

1l · ·•· 1,, 
Ii ' 
' 

I 
t·:-'. ::.. r· 

ill 
II ·;• ... ,; 
It qi 

I 
'.'.' ' : : . -. • 

~. 
"' ''' -

-
--

I 
' ~, 

Furthermore they said, • More beloved are the deaths of the righteous than the 

hour of their births" (Ecclesiastes Rabbe 7). For at the tim_~ of their births, none of 

God's creatures care about them, but at the hour of their death, everyone cares. At the 

time Samuel was born, no one sensed it. But at the time that he died, it is written, "And 
-

Samuel died" (1 Samuel 28:3). And so you may say, "And better the day of death than the 

day of his birth" (Ecclesiastes 7:1 ). 124 

Happy is the one who grows up with a good name and dies with a good name. 

What does mankind say about if? Happy is so and so, who grew up with a good name, and 

who busied himself with Torah and commani:tments and with good deeds alt of his days, and 

was righteous, pious and God fearing, loving God and his fellow, loves righteousness and · 

justice. Just as when mankind testifies for him so too, the Holy One, Blessed be He 

receives him with kindness and pardons him for alt qf his. transgressions. Thus our 

sages said, may their memory be a blessing, "Which man has earned the world to come?" 

(Shabbat 153a). As is said, "And your ears ·will hear the command from behind you125 

saying ••• • (lsalah ·~Q:21) · Furthermore they said, "From the funeral eulogy 
. ' . 

pronounced over a man it may.be kn~wn whether.the world to come is his"(Shabbat 

153a). And about this Solomon.said in his wisdom, "A good name is better,than fragrant 
~ 

oil and the day of.death than the day of birth" (Ecclesiastes,7:1).1~~ ; , ... 

If a i:nan has merited the acquisition.of a good name.in this world by a deed of "' . . . . . . ' 

divine-.worship; and because he, is ·involved: with his ,fellow man ,and ·.·is not boastful ov.er 
~ . 

Jhem, ·,he will try to add to the levels of virtues additional virtues in order that his good 

name will ascend higher uritil the day of his death.127 

r,-:.,L ·,·,,;1_; -,,',:.'.·,} >~:·~;•,: r'.-1·.":·,.~,t:-_; .. : :.-·: .:: ,_ .. ·_~/: .. '•.·. :-._·,;:·.'._-: .. -:1.-.f>:A\ii~ >~:i·!;'.}i::~: -:·:: _r,-~;_ !_:\1 :.-.:: · 

· .-,1~tI~e,id~aJn this•pa~agr~ph Is that the impact of the birth.of a baby, even··one who will 
be .a .!_sa.~~i~ •. is:'!Pt ce>mp~ra~I~ to:ihe_ imp,a~t ofJ'1~ ~~~~.,?!.:~ 1~~~-~J~~- ii,··.,. , .... , .. 

J~?The conri~ction of this .verse to, the preq~ding q~estiopJ~r.'19t1~t~.E!~'.~ : .. . i :. \/ , .• 
",:~2~0ne's good deeds are summed ·up :in a eulogy; thus indicating one's suitaqility tor: the 
·world to come · -· · · · . · · · ·· · · .· · · · .· c . : .. ,.-.. ,._ .... • .. :: .•. · -~ . .. -_\:\::.. t: ;-.;;:: . .-:;-::-n _;::-:~:-;z~~J,:\ \\•.t.1-'\·f. 1:<'r:.: ·;:::(:./,.:'. ·ft!._:,_;\i• fh'1.t"··p0r,itiii1G ,,.-:::i, :·;:;. ~c~ -
\'1?7He~e·the idea being that one good deed begets another; · · · · · . ,.. · 

.. ' 

i 
.- \: 

' ·: ' 

; ; '. ,•~• •e ,' ,,: i • • 
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My children, be desirous of a good name in ctevotion to God and love of fellow 
' 

men in honor of heaven, not for self-honor and not for the sake of worldly authority.1_28 

When the fools did lustful things to acquire a good name in this world, to honoring 

themselves in vain pleasures, they did not honor heaven. 
< ; 

My children, if a good name·goes to you for a virtue you do not have, do not" 
. . 

,-'become excited in your hearts, and do not be boastful about yourselves as if you had this 
. 

virtue, and don't wrap yourselves in it. -Instead, try to acquire in any way that virtue 

· for which you are praised, in order to glorify the Name and magnify it. 

· Thus one sage said, "When men praise you, for what you do not have, worry and 
' . 

don't rejoice• (Choice of Pearls 43:34). It says, "When you·see (hear) a man speak· 

, about good that •is not within you, do not trust him" (Choices of f!earls, 43:34).129 

Therefore my children, be very careful in this important virtue, to conduct ... 

yourselves in if(th·e virtue) in devotion to God, in•order that the Holy One, Blessed be He 

will give to yoj; •1~ my ·house and in my walls, a hand and a n·ame, better than sons or 

daught~rs• (Isaiah 56:5).130 

,May God in· his great mercy cause us ·to succeed in it 

And after-we have'arrived h~re to speak·tn.pralse of the virtue of a good'name, 

which comes to a man !from. devotion, we wilf(peak in'denigration of the good name which 

comes to a,inan-from-the vanities·of the world, wherihe'is'·honorect and giiiried in iti In' 
. . . ', ~ . 

. '. . · .. ' . ~ 

order:to accustom·fo,the complete:virtue·of.the goo'd name,'with Goo's helpi fof the'~ake · ,. . . ' 

'12ao~·,,~hri~ld ~~nt .a good' naine to/th~ righ(~~asb~s.i~:b~~efif ~nd pl~ase' ~th~rs. •. · · 
1~~1f 1y~yidon't really pos~ess a. trait_ that ·p~opJe,ithink.Y,ou::have,; theJde~:is,;tpitryHor::.·,;·.<: 
acquire 1t at all q9sts, quietly! · .·· · .· . . · · ·. . · .. · .· . . .• 
1 ~oThe author reads the masoretic text without a taarri mafsik tietween. the words sham 
and,tov in order to use this verse as a prooftext, However; it is understood from this 
v~rse that a name inscribed on· a monument'is rrieant: to' be:eterrial. · ··. · .. · 
131 T_his is ·the obligatory· transition· ~ass~ge;\-vhetefWEi' fu'ot~ :fibn{ th~ ·positive vfrtu·e to 

. the· negative vice. · . · ·. ·' , -_; i, " , 1l:i\.~ !" · n:i:;::ili r:it.,.ki.•f!~:{\y,7.;i..;Xl. tl'ii1,~~1 in r,. n2,.,tl'i.UVe. \'ii~"/;. : ·· 

·c 

'. . 
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Know my children, that the good name which comes to a man, by means of vain 

pleasures when he honors himself and is boastful about it; it is not enough that this is 

not accounted to him as a good name.and a good trait.132 Instead, it is accounted to him 
I 

in the name of disgrace and shame, and drives him away from life in this world and from 

life in- the world to come. Thus our sages said, may their memory be a blessing, .. 
\ 

• Jealousy and, desire and honor release the man from the world" (Avot 4:28). Go and 

learn from the first man, that because God sent him out from this world, that he name_d 

all the creatures of the world in his wisdom, he was boasttui'and arrogant about it. He 

sought a lofty virtue for which he wasn't. suitable. And because of this, the ministering 

angels• were jealous of him and they drove him from the world. Thus our sages, may 

their memory be a blessing, said in the Aggadah, "Wtien the Holy One Blessed Be He came 

to create man, the ministering angels said before the Holy One, Blessed Be He, "Master of 

the Universe" (Pirke de Rabbi Eliezar 13). "What is man that you should care about 

~ 
him?" (Psalms 144:3). "Man is like a t;,reath" (Psalms 144:4). He ls compared with •. 

none other.than the dust. The tioly ()ne Blessed Be He.said, Just as all of YO.ll sanctify 111e 
,. 

in the. upper worlds, so too he singles .me ,out._in the lower .world •. And. n.ot only,t~is, 

surely you are able to stand and to name all, pf iny cr~atures that I create91;;And _th.~y, 

stood: and they weren't able (to do it.).•. ln:i_r,nediately. _the first man ~tOC>d 11nd ,n,11rne,d, all of 

the creE1ture~ as it is said, "And Ad11in gay_e ~arnes to an the_be11sts. ••• r, .{§~ne~is,g:?,0). 

And ~e was boastful and arrogant,ab_out(~1~~' ;When th~ minister,irig al}g~ls/,s~wi.tllis, the 
. . . . . . ·. . .... ··.· ..... / 

· ministering. angels, said, "IL we don't advise1 the, first man that he has. sinned, before •his c 
' • _.... ,, •••• , < ', •• ':' ~--··· .. ~~ -·• '.,.· "'•·· ... ,., ~--•"•:· .. -~ .. ••··'.·-·"·'.t,·. ,, . 

, 

cr!Eitor, we, are.not able to endure. An~ it WllS ,Sam11el,.11 gr~a,t.minj~ter J~ tlle,.~.8ElV8nS. 

Wh.~~eas the:.animals _and,1111gel~, were)vi~h.sl~:Wi,ngs, S.a1:r11~~1 was_.wjtll: ,.2,,W!!'l9~·-"·\VJh.11t:, 
. •. .· . . • . ir.,.. ,. .- . ·: . '·: .· . . . ' '._ ' ! . - • • . • :,;_·. . • •. . t ; ' 

· d_l~ .p~.~c,li l;ieJ99k .. h.i~ group,!)!~~ .w~~•99r(i:i,.~n.d ~~, 111,1 o( .~~.c:r~!t':.tllf~.~,.th~~,t.h~!"!~lyJ),ne · · 
. . . ' . '. ' .. 

132Here Maalah seems to be sort of a s~bset of a virtue, a trait . ,·· . . .• .. . .·. . . . .. 
·.1 33There ,is :a:s6rt1of:a1pun here,·;with:Adam:givi~ginames to.all of the ai'lh~~ls •. The. · 
nNam.~.or,reputaiion;t~at1~!!:.~~--~irn~.~!tqJ,dojng~11,gogd/m,1ng'in' an~g~~~e·._w,ay •. . . . . ._ . . .. ·.• •. . . . .. : ;J: ,,:} ::.:: . 

. . \. . ,· )8:.,,-: .·_.· . . . . . . ·:· .... :> 'i;:',;. •·. ,, 

\. 

- l 

·1 ·,: • ' 1.y~ ... < -. . -~ ,. . :,..,_/;! ;;;:_~~~~:\~''.:.\ _._,,' /,:~ ,. ·;..··,·· ' ··,.:,: ·,.· 

. ,·.• . •.<.-.l;;:;::;: , .. < ;_: ,,, :- : ' .·• ·,,.;;,.:,,,:~·1,"};i;;~i;~t;{i;!ti;.)JZ,\;S::;;./S,,;i/;~•;j,~~;:f\iii1l~iti&1ii;}J~;{,\;%;~k~-✓;,;,.~;' :_;:,f,.>:: .• 
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Blessed Be He had created and didn't find one who was cunning to do harm like the snake, 

as it Is said, "The serpent was the most cunning of all wild beasts• (Genesis 3:1). And 

his form(the serpent's) was like a camel, and he (Samsel) went up and rode on it. And 

the ToraQ cried out and said: Samsel: Now the world is created, and now is a time to 
, ' 

revolt ·against God, lik~ the time "On high she will soar• (Job 39:18). Master. of. the 

Universe, "You scorn the horse and its rider" (Job 39:18). 134 A snak~ made a rule 
II 

' . ' 
between him (Samsel) and between himself and said, "If you speak to Adam: I know that 

he won't listen to me because man is always harsh. So I shall speak to the woman, for 

women listen to everything,, "Folly and not knowing anything". (Proverbs 9:13). The 

snake went and spoke to the woman: You are also accustomed to the fruit of this tree? 

She said to him: yes, "And from the fruit of the tree in the middle of the garden ... •. 

(Genesis 3:3) Fr~m Eve's words he found an doorway. to'.enter it.135 _He said to-he~: 

This command Is not anything except the evil eye; Because when you eat from it, you 
, 

. will be like God; Just as h~ cre!:lted the world, so will be able to create. Just as he causes 

death and brings life, so yeti are, able to cause death and bring life as it is·said, "But God 

knows that as soon as you eat of it your eyes will be opened and .you will be like God who 
• t 

knows· good and:evil (Genesis· 3:5).·: Eve immediately perceived the words of the snake 

and she was pleased with them:iAccordinglyit Is said, "And.you.will.be like God who ,, : . . . . . .. 
knows good and evil~ '(Genesis·3:5)i ·According· to thls,"~And she .,took.from its. fruit and 

• 4 . . • . . . . . . • . . . . • : • 

she ate'of. it and gave some to her husband and he ate" (Genesis 3:6). They were desirous 

of another higher virtue, and this took them out of the world.
0 

The scriptures say, "A 

man's pride will humiliate him" (Proverbs 29:23). When h~ gave names to all tne . . . 

. ' 
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his creatures 136 as it is said, "I had said you are divine beings and sons of the most 

high, all of you• (Psalms 82:6). ~But you shall die as men do" (Psalms 82:7). 137 - . 
And since Adam is passionate for honor and authority in the world, he is not 

_sensitiv_e to honor God. He sins easily in God's eyes, and does not consider in his heart 

from where he came and where he is going, and before whom he will be in the future to . 

give an account. And because of this, his soul was driven out from life in the world to 

come.138 

My ch.ildren, know that every time a man intends to glorify his own name in the 
• 

world, his name becomes smEJller and it perishes. · Thus said our sages, may their 

memory be a blessing, "He who seeks his reputation loses his reputation• (Avot 

1:13).139 And·about this,-Solomon in his wisdom said, "The wise shall obtairi honor, but 

fools get disgrace as their portion• (Proverbs 3:35). Eleva·tion of the fools is a disgrace. 
\ . 

Why? Because they exalt themselves and they make·themselves great As it is said, 

"Pride.,goes before ruin, arrogance before failure• (Proverbs 16:18). And this ri_egative 

virtue is found in the wicked as it Is said, ~On-every side the wicked roam,· when 

basenes~ is exalted among men" (Psalms 12:9).· These wicked ones, when they get a 

reputation concerning the vanities of this world, they: exalt themselves and· boast about· 

themselves;. · They parade around and went to show off to their fellow -men ·their exaltation 

~ ; 

rand honor.· In the end the-Holy One Blessed Be He humbles them and derides them before , 

me·n 140. ·.,,··. 
• • ' • . l • \ 

I. I , I' ,· .".' i ,- •. It '' ., '.' . ·.- . ' ·'' . ' . . . . . . . \, ; ': -· ' . '. 
j -·· 

•··•· .• .; !' 

'·: j '.\-, 

136H~~l 6riot could mean creatures 'as wail' as;rrien;' . · ' ' . c • •· • .. '~ .,; ,:. : " 1 

1_~7,E3o~ Adam and Eve were too eager to achieye thEl.n.e~t ~tap. ,Jhe{~1:1.re pupj~hed. ,. ,; , .. 
because of the reputations they had achieved.' · · ' · · · " '· · 1• ·• • • • • •• _ ... '' • ' ' .r .... · · · 

138Adarn's. selfish desires not only .earned; hi,rn.,a J.>ad;JEIP.~~~t{on, ~~Y; p~E1vei;i~ep, ,hi.~,,,. 
from life In Paradise. He exemplifies the behavior which we. are not Jo follow. · . · 
139These are the wo·rds.of Hillel. The meaning is that one cannot pursue a g~d .· ·. · · 
reputation .intentionally, just for the sake of achieving .it/• . ·. ·. · . . , · . : .. 
140This type:of behavior is consider1:1d wicked, and ·wiU·only bririg one punishment. 

. • I • . : . . . -.· ·. - ·. : _.. . :_ ." : ·. -;•.. ·. . . . . 
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Go and learn from Bilaam the wicked, on account)f the reputation that he had in 

the world as a prophet, he was proud of· himself and pursued honor and authority and w~s 

expelled from the world. And how do we know that he was proud of himself and would 

pursue hon_or and authority? Because when God said to him "Who are these people with 

you?" (Numbers 22:9). He answered him, "Balak king of Moav sent for me• in the 
I• I • 

words of authority and vulgari'w (Rashi Numbe\s 22). As if to say that he is a man 

honored and important in the eyes royalty. Likewise he answered in authority and 

vu!garity to_ the messengers of Balak and said to them, "For the Lord will not let me go 

with you•- (Numbers 22:13). As if to say it is not honorable for him to go with inferior 

people1ike them. What did theHoly 9ne, Blessed Be He do? He showed everyone that he 

·-
(Bilaam) was not under his control~aid, "That which God puts in my mouth I will 

speak faithfully" (Numbers 23:¥,' ~nd he said, "If Balak were to give to me his house 
. 

full of silver and gold I could not do anything against the word of God" (Numbers 22:18). 

What happened i_n the end? Balak was angry at him (Bilaam) (Rashi Numbers 22) and 
,. 

said to him, "Back with you at once to your own place! I was going to reward you richly, 

but·God has denied you the reward~ (Numbers 24:11). 141 • •I • 

Any student of the sages that has rnerited a good name because of his Torah and is 

proud of it and is authoritative over his fellow man, thus he profanes•the Name of the 

heavens and profanes the Torah and its students. It might'be more comfortable for h_im to 
. (~ :, .. ·' . ' . . . . . . 

· not studyTorah. Even more so, he is taking away his life-from the world (to come) •. 
• • I .... J,,•_ .;:,. • • . ,. ,•v' 

··/Thus said_our'sages may their memory ~e-a blessing, "H!;! ,hat ma~es unworthy use of the 

crown 1_42, ::hall peri~fi~''(AJoi 1;~13); . When a /man makes unworthy use of the .crown of 
.'--~r·;_,•,•· '·• .. •'.·•. _,•-'·•·. ,,.,\ ••·.•:•·••~•,l~"t\~::;.:,~,.•: .. ~:,_? ' _• • 

Torah/h_e·has already received his'~eward from it, because he honors himself and 
,.,_.,\ n,i 1:_;-,-,;_:: .: i':'. ,, .: :~, .;:)· _n<: ~:(.•:n ;_~ . .--~.:n.:·.· ,1·-.. ·-: . .11· 'j.r_t·_; i:_, ;\~1·;.:._ ... ·. t;·.:;,_: ·. 

. ~f ~~~~s;~rlf T~r.~:hbt~e:J ~~{;~~~;- IRt~rpre~'Jorah ·_in; orde~' ttfhono/'tfim.self'with.it'·and fo. 

ful<e·'a crdwn'for himself, ··;doesn't interpret it for the Name of tiea'ven'and for'the honor 
1..i:·)::;··.~_; :," .. ·/ .. n .-; :t-''.:;·:"'•.: 1 , · 
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of the Torah or in order to reprove and to rebuke the masses. Instead to honor himself 
• 

and to exalt his own reputation In order that he be called a good darshan, 143 I call to --him, "I gave them laws that were not good and rules by which they could not live." 

(Ezekiel 20:25) And about this our sages said may their memory. be a blessing, "He who 
. . 

treats the judicial process lightly Is a fool, wicked and arrogant• (Avot 4:9). F,urther 

they said, "Whoever honors the Torah will himself be honored by others • Whoever 

dishonors Torah will himself be dishonored by others"(Avot 4:8).144 

Instead, this is the way of wise students whci are modest with their Torah : To 

honor God and his Tor~h in their good virtues, and direct all their ways and all their 

interests towards devotion to God for the sake of hi~ great name. Not in order to acquire a 

.virtue in this world and to Increase his name.145 Anyone who honors God by means of 

the honor which God gave to him, the Holy One Blessed Be He_ himself increases his virtue 

and honor. It is said "For I honor those who honor me• ,(1Samuel 2:30). 

' . It Is a gn~at disgrace for the student of the sages to boast about himself and to 
. " 

praise himself before his fellow men. Solomon rebuked In his wisdom and. said, "Let the 
• 

mouth of another praise you, not your,mouth; The ,lips: of a stranger;, not yours• 

(Proverbs 27:2). Every, time that a man glorifies and praises himself,' he degrades 

himself. And every time a man degrades and belittles himself, he exalts hlmself.1~6· 

t43parsha,n-one w~o.interpre~ the T~rah. . . . . . ,. . ... ,., .. __ ........ , , 
144The reward for the study

1 

ot'Torah is study ·i~elf. , .. One wh~ trier(to"make use of the . ., 
.swdy, oTf J.ohra,h ,_for IOI ther meadn~. part/c:1:1la,rly, !<? ,USEl,J~r)~~l! .~ggr~Q~l_;~m,~~t,ls,:a .. t~i~hcmcir .·. ,''-

::, to the ora and a who stu y it · · ·· ·. . . · · · · .. ··. · ·.· .· ·. ._ · . · · · ·· .· . · · · · . 
114Sone shou.ld study .Torah for its own sake and to honor God{not.in· order to increase 
one's own reputation. '·' . _ .. . . . . · . , · 
146Self-aggrandizement only leads to disgrace. But it is nof certain~thatif a man 
degrades himself, he exalts himself. We tend not to look ,well upon someone who Is se!f• 
defacing. Obviously, the1median{6"ehavior is th~·bestl_ •i>/J;l: ~y,~ d,:i;'.;;,~,~- -.. . _ .... 

52 .,. 
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Th~refore my children, don't ask for greatness and don't desire honor. If you 

are worthy of this and you honor God In all your ways, in the end honor will come to 

you.147 

And God will save us from the Inferior virtues, and In his great mercy he will 

cause us to succeed in a good name and good deeds: 

Commentary 
. . 

This chapter is concerned with the rewards and effects of a good name and how 

one can come to loose their good name. One earns a good name by devoting himself to God 

and by doing good deeds. One looses a good name by. being boastful and ~hasing after vain 

pleasures. The rewards which come to the one with a good name are emphasized. 

Several of the ideas in this chapters bear further discussion. But first, it is 

important to de_fine the concept of a good name in modem terms. We understand this 

concept as that ofa good reputation. The person who h~s a good rep~-tation is one who is 
\• . . 

known to be kind, fair, honest, considerate, generous etc. The qualities vary depending 

o~ the person and the situation •. There is no question that having- a .good reputation is 

' important for us today; it simply makes our lives more pleasant and also-In.some cases 

more profitable. · One with a good reputation in busine~s •. h~s an easier time making .the . 
'• . . . . 

proper.contacts, and one wh9 is has,a good reputation in.other areas can be\welHik~d·~-~ 

well. as· respected,·,and enjoy the benefits- of having loyal .friends and colleagues.<\' 

Reputation can also apply to. institlitipns.and .organizations; A university can h_ave a· .. 

reputa.tlon for. aca~emic excellence. ,.fl, political organization can have'a good',reputation 
. . . . '. . . . •. . . . ' . ' .· . 

for. championing a worthwhile cause, and a synagogue can have a good reputation for . ' ' ' ' ' ' \ . . ' 

being a warm arid caring community. 1
'. Consumer produc~ and services,also have,,,:· 

reputatipns which are emphasized,through>a~~ertisementsr The riotlonlof;repullltionds.' 
. . '. ·, . . . . .' . . ' . . . . '. . . . ... 

' ' 

relev~ntiat'manyilevels otour society;, .. ·: ,, ... 
,, 

' ' . Q 
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·The author of Safar Maafot · HaMiddot sets the tone by telling the reader that 

even God had to work to acquire his good name. From this we learn that one is not just . . . 
given a g~ name. A good name is earned; The lengthy comparison of a good name to 

fragrant oil points to thE! eternality of a ~ name. In life and In death a good name Is not_ 

tarnished, and both the poor and the· rich can earn a good name;·• A good name transcends 

time, and status;; A.good name.ls connected to a life devoted to·Torah, righteousness and 
\ 

good d_eeds. Having a good name also me8!1s not boasting about oneself. Disgrace of a good 

comes aboutthroug~ self-aggrandizement. The fall of Adam and Eve is used to 
~ ' . . . . 

demonstrate. how. the quest to be all: knowing can lead to disgrace. r,;As .wittr the: oUler .. 

vlrtu~s, the one who,poss~sses.~·good.name will be grant~d life'ln.th~ world.to come. 
. ' . ,, . 

. Safer Maafot.HaMiddot_brings up .the idea that a person has three names in his 

lifetime. · The first, one given ,by; his parents,, tl!e one that he ,calls; himself;-and the third 

one given by God.,, ;This is to: ~ay ·that,depending on the perspective of others;,we indeed 
l!. 

ha~e more.than one reputation:1:.Qur parents,.who know us for~theJonge~tperiod•c:,f time 

have a certain.view .of. us. and.a perceP,tion,of.a reputation:which ·they pass on to others.' 

We,.also.des~rjbe o.urselves:ln:04r,.own,YJords and have. a.sense of.our:reputation based on 
' ' . . ~-~' . 

ho~ we perceive our capabilltieststrengthsarid,weaknesses;, ,Th'e:tfiird;perspective;· that 

~f _God;, we .can. J:Jnderstandias .ollr:.~eputa~.on as, a.resul,,of,~ur1;d~_l3ds in :thl,s ;World.·· .1-,,, '' 
. . . . ·-~ . . . . . .. ' . ' ... ,. . . 

Certainly: we are known_iby\othersfirst'.and forernost for what'.a~d :~qv{we'·do•things.:, 
. ~ . - ' - . . . . . . . ' . . . ' -- . 

Every;ch;ld and·, every r aduit-:has ,~ irep~~tiori~which ris :formed-,at ,a -very~~arly ~ge :: Our.,:,. . .\ 
. . . .. . . . ·•· . .. . ....... . . . . . . ·, . . " . . '. . . 
r~putation ,certainly,,changes;as ,we.lgrow :older ·and I ar.e subject, to1different 1situations. 

,/.; · •• ' ' _1_ ·'' :·.'·:. ·-> ... ·.'. ', •.. -·· .. ' •. :.;_··' ·,._·-: .:..-;·· • ·. 

The .results/of. our: actions ,,live,_on;:aridiattest to our,intentions;ahd reputation :_In: life:,:,;, 
. . . • . • . • • . . • ! • : ~. •·; , '. • • r . .-- . ' . . , . ·, .· ·. . • . ·. • . . . . , 

• • • • . • • ·, ' • : • :, ._, • • • •• • •• / S .• • • • . I • 

. . · 1;\, c :, ,i,The~refer.enceJn tha tei~tt9· the :eulogy-as:spmet~ingN.ihicti:i~dicates''a man's 
~ ·• . . . .. : ·. ' :··._ ._ . .- .. •... . . . __ -. ' ', . .-· :· ·. : ·. _: . ·, . . '; :' _.,- . _. .. · .. ·. ·: .; '. . .- . _- .- . . ·. _ .. ··. -.· . ,. . . -: . . . 

· . ch~nce~_Jor1JifeJn ,_the:cworld,to~come .is;ani,important'.one,Jor,uswAti its' best, :a eulogy .. 
. . - . . J .• ' ..• ' ~ • . . • • '. . . ' '. • . . ,, . . ·,,: ' .• ' . . . -· -. . ' 

desc~ibes.:ali: qf ,the, contributions ,one: has made,' ;:ind'attesti;,to'..the! kinda:of person:the , (;•:; ;_,.:, 
. . • . ' . . . • . . ' ', . ; . 'I ' . • . ' ' 

deceas~d,was,th~oughblit,Ns:or henlife.r Atdeath; it isproper1only to;,s'peak-:Well~of a·•· , .• · 
. . ' . . . . . . . . 

I . 

· .:' .. ·,, ;-5·:4• ·: . 
. ,, . ... ,J 
, . . . 
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of a persons good reputation at the time of their death should be a comfort to mourners . 

This also attests to our understanding that -someone who Is deceased Is treated with the 

utmost respect• Even lfa person was disliked-and·had a poor reputation while alive,· at . - . 
the time of death,•everyone merits at least one chance at being seen In a positive light. 

. . ' ~ . 

For us, the ·idea that the content of the'eulogy determines whether or not the deceased , _ 
- . ..., 

Inherits the world to co'mll do~s not.necessarily focus on the concept of eternal life. We 

look upon this to mean simply that the extent and type of a person's deeds· in life 

determines- how they are remembered after they die. , -

· Also in'relatii:m to death, this text mentionsittie importance of a tombstone, with 

the _passa'ge from Isaiah 56. 'The verse froni lsaiah1 mentionin.9- "Yad yeShem" is 

particularly meaningful -in light of the Holocaust and the, meaning that this verse has 

taker\ on. -Judais·m prohibits cremation on the:grounds·that our bodies belong to God; and 
'1 • . . ~ 

. . . . . 

also that we are to be buried in the earth so·thafwe:may-bef'restirrected whei'rthe . " _ ,, 
. • • 1 . . . 

. ~ ~.j . . . 

Messiah comes. 0
' Because- so many·of-our, brethren :were- incinerated dut:ing the Holocaust,_ 

there;'is:nb trace'. l~ft of-them>ffhe !fm~ortance''of:the: lnstltution;Yad-.Veshem in Israel is, 
. . . ' . . ' . . . 

·thafwith this monurri~nt;;these'people,· :andithelr,names:havefbeeri gr~nted:an eternify.- -
, . . . ' ' . 

---•-:',: -; ;_;iAcjditionallRabbinl6'.iexts on ,this subject not·foundJrt Sefer-MaaJot HaMlddot-do --
. . . . . . . ' . . . . . . . . . ' . . . . . . ' 

. ,;. . ·. ' : '_.-,,_ . -: ;, . '. .· ' - '<:- ' .- .. ._ ' . . . ,' ,- :. . ' . . :.. . . ·, ' ': _.. 

rnof add anything tnev.kto our: understanding' of: the" concept 'of a good naine; .yet a feW ,t~xts. . '. . . ' . . ' .. 
. , do(reitefate1isofnel~f 1tt(e~chapter.'s- therri~s. G8rachcit 17;states:-,"Happy·is .he;·who ,Was . 

. · ·. ,·_,_.·.·.·:..-:··.::,,.'.·~·,_.-,,,,_::·-'_:, .. -.·.·:-~·.:;_.·.:·"".-: :.· __ ·,·. \_:·,..--.- .. ~-.-:::.:>·<;i- ..... · ··:·· _ _. . ·_:·- ·_ ·-. --~- .·.:_·. _ 
_ -broughFujf in''the~Torail1'andiwho' has -given pleasUri3:tcf, Hi~:Creatoi: and :who lireviup:with 

.. . • . ' ·: '~' ,-'. ·_ i_' . ·- . ; :.'. ' ' ; • . :, -.... ' ·-. • . ' , • . ' . . . • . . . ' . . . 

. · __ ,•, ___ ,· ' ,·,· .··-•_.:·:It_~-.- _ _':_:_::·,:::· .. ,.-.... _,·. . ··._--•- :· .- .-· ·-_ ,_·. ,.' . -.. 

-· · -- a· goocf riame''anif~ej:iaitei:lithe ~otti:liwith•a good riameJiTHis''comri,ents on the,:: . .,, r.1 
- . ' . ' •' ··', ' . ' .. _. ,- . . . . ' . - . . ,. ,• ··> . . . . . . ·.• . . , 

• ,-:~-. .... ·:' ··, :.'-_-.· •• -:., __ :·· •• 1 •,•· -· • ·.::~ ·.'. '.• ,' :,;_·_. ,·.·. ·.' ·: •• • • • • ' • • • ,. ' ' • '._- • 

relationship-ito·1e:·nre•'of:1c;,~to'·a:good nanie;:(One:who-follows(the commandments,Yt'.111 ·· 
··>\· :_ .'/';.:.·.,,-_,_._:~~:'.<.·'.~: .... ':: .. _,.··.::.--.\-:."- .. _·_--, __ .·· .- :. :..-> .. -.:_.·:-_---·_·-.: _,.-._· .. · __ ·~· ~-. ·, -- .. -. ' . 

lha\ie'a1goocliiiaine}af1reastin the·eyes·of1the'Rabbis, and probably God as well! In , . ' .·.-. '· ... •' . . . . . . ' . . 

-. 
. Ta11chu~~i~a~a1<~i':~ii1pt>hit1 is: also'discus~ed: :~Each •time'a ·m~n: incte~s~s.-in\ fi. i) -~v) .-___ -·-

• : -•. -4,,,. 

\ , 

·• 
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Our text's discussion·about how one comes to loose a good name is also relevant. 

Great emphasis is placed on the negative effects of being arrogant, selfish and boastful. 

It is probably a safe bet thatlf we were asked to characterize a person who had a bad 

reputation, these traits would be,mentioned. ,The discussion of vanities is al~o •. , 

significant. , Many. do Indeed· chase: after frivolous things,. rather. than spend their money 
. . ' . . . 

and· time in more worthwhile pursuits; · We live in a sQciety which promotes this · 
. ~ . ., 

selfishness, as there is always something new'and.better to acquire, and we have grown 

accustomed to thinking only about.ourselves and how the world effects us; ·The one who is 
. . 

selfish .certainly is not'looked,upon as_h.aving'a .good: reputation. ' · ' ;; : :.! .• ' 
• • C • • • • 

. ,: ii , . : A person can ,spend his or, hefwhole lifetime ,working to 'develop a good > . 

reputation, yetit can be· lost in a second.•. People who are not criminals, ,yet who have one 

incident from tthelr'private lives revealed, can imm~diately be,'toppled;.',Jhe(world of 
. . : . . . . . , . . 

· ·. politics,provides:a'number'of examples.>Anita Hill and Zoe Baird suffered a loss of their 
. . . . . .. . ' : .- ., . . • ·. ' . > . 

good- names as a result:of:the publicity,surrounding :them.; ln!time·they will :regain-their . . .- . - . . . ' ' . ,. . . ' . 

, · i'e~utations,' but; it is 'devastating 1to1thlnk ,about i h~w-tJi'e~e, two· prominent ,women 'came· to 
' . . . . . . . . ' . . . 

. . . be 'disgraced. '-;•;This ,fall· In -Denve·r; ia·i physician was .accused?of,fondling,a ctilld u'nder 
'; . . . . . . ' '. ·. ·.· ', ' . . . . -··' . - . . 

.· .· anesthesia tin :the· hospital::, The,doc:tor,was· eventually t:leared1of ,all ,charges,vbutthere1 is· 
• ·,. ·::: ,'.' ., : I : • • , .• •.. :. , , •. "• , •• • • • , • I. • .. . •. • ... _ : •·· •. , ·, .· '. . ·. . . • • 

. ·.· no !doubt :t~at;1;uspicion wllL'remalrirWith}hlm~f6r 'a very; long/ tillle:r:1 Hypothet,lcally,. '~ 

. '' : studeritit:C>uld jokingly,) make: an ;accu~eitionj against a teacher) ,Begardless of the truth ; ' 
',,' •. ' . . ' . . , . ·. : . .. ' . ' - . -;: ... 

when suspicions are aroused, the· teac.her's r~putation will be end'an~~~ed: The list of 
. . . . . . . . ! ' . . . ', . ' ' . . . 

' examples could go on; yet the point is tflat nq matter how lorig o; hard cine wcirks.to . 
. < .. '.':•,\":.' ,·· .·_ .. : .. , ..... .,. : .. : ~· :·.: _·. ,'. '.. ':: -:. ': \_'.·:·•::·--.:: .. :·:_.: ,·_,_'_::- ... __ : ·· __ :>: -_-, .-· :'· ' ---::·_ .:· ' :, ... _· .. \:: ·.,·_· "::.-~: ... ,.:::·::· .:'..·_. _;::· ' :,: ·_ 
develop a good reputation, it is tenuous. Sometimes a person's good fortune is the only . . .. ' . ,'_ ' . . . ' . •· ' : ,•. . . ·.• .. . . ', . . . . . . . .. 

explahation for sus.taining their good name. 
.. , . ... . . . . . . . . . 

. .· , . . 

• • • ', ;_,,_-~ . . • • -~ ,~ . .•, . ' • • •• ·, ' ' l • ;: . 

· - . :·. · ,Another aspect worthy of some thought is'the no~on that org~_,:iizations h~ve, 
.. - -: ., -~ ._ ·: ._ . . . _ . _ ... _ ··:· :·-::1 __ ·--~_:y-~_i:r::~'.·:·?/.·: ... _:'..!>:_.-.,:_- _:,:-.-. .-.: 

. reputations:· For anyone involved in JewJsh communal life, this is relevant :How many· . 
. . . . . . . .· ; ' . . . ' 

· of us could say that we joined a_particular synagogue'because it has·~ rep'utatiori fororie 
. : ·.y.;.~::-;:~;'.:,: ,'.· .. ~.:· >··;,,._··· ·.,,:: 

thing or; another. Additionally, we know that these organizations have g<JOd -~r bad '; ': :· . 
. . ' ' ' ' 
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reputations baslKl in large part on their leadership. One person can make or break the 

reputation in any organization. Consider. the syna110gue. whose Rabbi is let go because he 

was accused of having an extramarital affair. His actions ,tarnish the reputation of that 

particular comm.unity. In another example,.a localBureau of Jewish Education replaced . 

their director who was not well liked. The .activities of .the agency continued to be the 
. i . . 

same, yet with' n~w leadership, the agency's reputation suddenly soared in the . 
• 

·community, simply because of the presence of a new director. Conversely, a well 
. 

establis_hed and wellliked synagogue,educator left his job to move on to'another.position. . . . 

The reputation'. ofithis. man .was so highly built up and indeliblyf1Xed in the 

congregation's,mind that nobody who·followed was perceived as being able to;fill his 
. 

shoes, and subsequent talented educators failed. The reputation of the school, once very 

highly :thought of plummetea as a result; , Just as an. individual's, reputation can be 

,tenuous, ,th& same is:true.for-an organization; : 
. -
· .We are;aU concerned in'some·way with having a;goodreputatipn, for it goes 

I ' •• , • • ••. · •. • • • • 

hand in hand with,.being .liked, and .,respected; ,It is. no less: Important for us 'than for the . 
. \ . . . . . . . 

;Rabbis • .The key:differenc:e in·our concern is:tllat we may,not believe theta good; · •· . 

reputation·, will ,'f1~1p, us earn a, portion in the· .world to come. '. However; what,Yie can learn 
. . . . . 

from the: perspl!ctive, .of, Sefer1 Maaiot HaMjddot-is :thai it Is JmportantJo contrib~te :to : 
. . . . . . . . . ' ' . . . 

thiSiWOrld, in order;to·,makedt,better: for .generationsito: come::.:·, _, i: .. _ ..... ::.,: .· ... : ·. ';-,. ! 
. .. . . . . . . . . . . . . . ' . 

. '' 

. . . 

-:<>~-:,;t_;•i,j,':"; :·:::jt!:; ~,:_:;i)i'~ .:·.-

(:t . ('-;") ·:: .,: ·.,. . ... 
t I·~ ... -.-: c:- _;, '-1~·- ;._, i ;: .. ~- ~, f; ~ ·. ::, -v,., :-. ,. !, . i) ~ \··,. l ~-1 t ·.-.. c' .\- \ :_,..-~: .;. f?·1 ..... ,,;_ .. -~_' ,.. . :.- -/~).I 
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C~apter 4: ft. Look at Virtues and Character with Stanley Hauerwas 

In order to make .use of the previous material dealing with virtues and 

character,. It.is Important to further clarify th13se terms, and the ·context in which they 
. . 

operate. , Stanley, Hauerwas, a contemporary Christian thinker defines virtues and. ,. 

characte_r ,according. to jhe values. of a religious system, for. tho~e- living within the : 

context pf a· faith cpmmunity. :These views provide us with some useful .Insights· which . 

lllumlnatf3 the usefulness of Safer Maalot HaMjddot. 

Webster's Dictionary defines a virtue. as: .General moral excellence; right 
.. 

action and, thinking; or a specific moral quality ,which·lsJooked .upon. as goqd or:·,, , '. , , -
. - . ' . . . . ' ' . . .- . . "' . 

meritorious.•. ,The virtues discussed in the; previous, chapters certainly ·fit' this, . , · · . · · •· · 
• . I 

description:. They-are actions, intentions and predispositions which are looked:upon 

favorably. · ,Hauerwas · nqt~s that this, .slmplistic_,definltlon -of virtues. is' short-slghted/:as 

it leads;one to believe that the. fulfillment of virtues has. only to do. with; human'.nature. It 

does not, take ;Into account. the· political (communal) .context. · Society .deterrriir,e\those -
l • . • • -. • . . , . '_.' .•• 

' ' . . . ' ! . . . . . .. , '. ' ·, ' ' 

vlrtues:which ,are ,beneficial ,and ,desirable. ;,Religious communities :.deter.mine :the:merit 
. . . . '~. ·_: . , . . . . . . . ;·. . . 

of a virtqe. act:;ording .t8 their, tenets • .,: This perspective• includes; a. conception, of: Goc:f ~:.,The '1 
. . .. .., 

outcome.of beingc,virtuousr then hasJo db'.Withithe exist,eilce of a :gre~ter, belngptcS::whom t 
. . ' ' . . . . . .: . . . : ' ·. '. : ._ ' ·.; ' . . ... ' .. 

. W8::an~w~r for,~ur actions.·, ;WeJact1justly .. nqt <>nly,because:we~now•that;lt:1s:.the:rlght'.o 
. . ···.-:_.-__ :': :_<.· ·_. __ . ·:· ·. ·. -·.: ·_. ·-,_··- .. -··_>.:.-.:·.:'..· .-_ .- .. " , .. __ -_·•:-_ ·_:_~-/:_::·., ·:,·::.·:.-:··· .. ·.-.·:\.·•.: ,· 
thjngJ~idp,· buf ~ecaus!! we.bel,[eve1ttiat,God ,wants·u~: t~ be, virtuous;_God,is;the\p_aragon:·of · · 

virtue;;and-.,~e ·are, to 'S~ive·to ,be ·like·JG<>cf :ih,-~11 (of: riu:r;iaci~on~; :1lf is' .u,t;ek;;;::~;iti6~1- to .-···. ·>: _ •... ·: : '>.··. ',., ·.>.\::. : .·· .. ", .•·. /'.,' ...• 
defit1~_iany,systemi.of iVirtues;within :its ,proper.,:context; ·tor, this; impacts! onlthe '.purpose · 

'. ". :. . . ' . . , . ; . '. . . .. ' .... : ;, . . . ' .,, . •". . . . . ·-: . . : 

- . and1di~e~ti~n.,of 1,the virtues;,n: ·,;,;f! · ,;,i 1,\,i:-• ..:,;, ,~; ".\ ;.,:.:; ;t ;; \ : , ,,r '. :,;,: b~;;.x,:/,:j<\c, .. ·_ .• ·Li· hi.,. 
' ~ ' . . . . . . . . ' . . . . . . . . ' . . ' ' . 

. ~-
·. I_'.,:,· .. :.,'ic ncl;f auerwasi se_es::virtues·. as.:a, sub'set:of 111orality ,1· as ,specific:'acts,:or. 'qualities· 

.-·:_. ·: .... )·.':,.~-->'\· ... ::· .. · .<<>~' : __ · .. ·,-- :".:- .· ~ .... ::~~:·i->·; __ .; · .. _.-_·;_·> .. ,· ··.·.:>:···:: .. . · .. : .. .' ... ·;:,'. ·,-..· .. ·., . 
. . wh!~p:,~~te!is,i_ly-,dtfined ore recognized.f:V!rtlies:themselve~: embody imme~iate jud~ement , 

. , . . . . . ·. I . ·. ; 

or praise: 148 . As noted previously, virtues are subjective, with both individuals and .. 
•... CJ .. ~,•··.·•~···.,•.--·· •• -~···.-- ·••·'• ·. . . . . 

···-~'.• .. ,.~1.:,.i t<hl,•,•/'{-.:..-...,, .. -. -~-·.:,.,',"· 'i;','/1.i:/:.(1::hr'. .. ,.:-..~-.:--~-·'. _;_··.rS:'.·:.··•. ;:. ·-::!'. .. 1/i.:/r.."J" 

., .. -, 14.~Stanley.Jiaueiwas/A Community of -Character. (Notre Dame: University of Notre > -.-.-. 
Diime: Pre~s;r1981) p. 112. . ;. i 

. ' . . . \ 

\ ,). ,, 
' -~ .,¾ • '. . .,. 

";. _.::·:· .. ~ .- · .. ' 

',, ;',•,}; ("t-{i:c.{:~:,i}:i•:;~;;;;>,\,: ',' : ; . ·, · · · ·· · 

. ·. 'I 

D . :I 

., ' 



II 

• ul 
-~1···_ 
.... . ' , 

~] ~, 
.. ·-' 

:1 
1 
. ~, 
"'l•.·• • ,, 
~ . ,,, ' 

-1-
\ '-···,-: 

.,, .: 

~· ·--~ -, 
'~r~ , . ~ ,: 

" 
,. 

•• 
~ 
~ 
'• I 

society determining their worth. A person of virtue Is a bit more ambiguous, for this 

involves an .analysis of the individual. The totality of a person's behavior and demeanor 

Is judged when determining whether or not a person can be called virtuous. · This is. 
, ' 

' '. ' 
easily illustrated In Jewish terms. W~~uld_ call a person of virtue a "mentsch". This 

, , . 
Is one of those words:whlch -we, all use correctly, but_ might-be hard-pressed to define 

precisely. We all know a "men~ch" when we see one: someone who demonstrates many 

positive virtues, ·and is.considered to.be a good person. Safer Maalot HaMjddot Indeed 

tries to instill "mentschllklte• behavior within its reader •. 
' ' . . 

• 

l:lauerwas defines character as ; "Moral strength:· The capacity ot the person to 
. ' ' ' . . . . . 

speak. for himself, to determine beforehand his future conduct not yet under·his control, .,,- , 

and therefore to gu_arantee for. himself beyond the present moment."149 This notion of 
J . 

character has, If you will, past,. present and · future elements; Rather than_ transcending 

time, our character dep~nds on it •. We must be conscious of our actions prior to doing 
I . .· . . . .• . • . 

them and, understand.our.ability.to look back and assess.our.deeds." According to this 
. . ,,'' . . . . . ' . 

view, the .responslblUty :1or ,character lays entirely on: the-Individual. · Our character is 

not co_mpletely a result of environment, for we do have the capacity to make changes, and 
. ' . ·. '. . ' ,· ., - ' . 

rise. above adverse -c~ndition~. • .. Thus ·writes Hauerw~s; "Our ~haracter is our deliberate . ' . ' ~ . . . . . . . . 

·_ disposition- to_. use• a c9.rtal11 '. range .9f; reasons for our actio11s:-ra_ther _than others,. for it is . 
· .. · __ ·_ -. -_. ·- · : . : ,: :-·i_ > ---_-- ·... . I . _·-. . . • . -.• ·_ .· .. _ .. __ ... -.· - .. -_- -·. ·_ . -__ . -
by,;having.t'easonsiand,;ro_rmlng .our actions accordingly that our: character _Is at o,nce 

. -_•··._-.,...._.::.-··.:::··:~:-'::·:.{_-;'>'.-.-,- ·:''.-.'. __ _._:_· .···_·;_ .: :- . .:_···.::·.·._.._, ____ .·:: .. _~·"_ ,· __ -: ·_ ... ·, . 
revealed an~ mol~ed~ •) 7~:-<Thro1Jgh the prpc_ess of.choosing fro,m among a range of :. 
. •,. ' .. · ... _ .•. >. _·:·_•·-. ·:,. ' . ._,.' ,. -,,;, .. ; . ' .· - _ _._, ., . ·.·--_;·: :,,•: ·, -·- ·.-.·:.· ... ;': ,'. ._:.•. . .- . ' 

. reasons,'our:cha~~!fe;:c1evelopi,:-Tur~lng ·bac~ to 6u'r, Middtit{~e, can:s~e Haueiw~s:,.-,· • . 
. . .. . . . . ,'. ' ~ . . '.. . . . . . . . 

applied.--,; Jekuthiei's, intentions . are, to, in~truct and": Inculcate :certain; behaviors., In his 
. . . . ~ . . . . . . . . . . 

.- ... 
. · des?riptlons. of both, the· pos,itive, and negative · aspects ,of a: Y!rtye,: he I te~eals moral : ·,i ·• 

·. _ _.. . : ........... ·,. ·.' . -: · .. : . .-··-.. ··: ' ... ;. ,_ . '·~---· ·-_ •, : . ·:,:;.· :, . ·.:->...-·~- -:.:·-',:: ·, :/:; .·.::._{-:.'-:·.· ~·/· ;:._' ~:.:::> ,•-- ·•.,_· . '; -~< : ·. _;': ·. ,:'.', . 
· cholces;·and ,gives reasons for which, a person should chooseJhe positive path: :·His-work · . . . ·o . . . . .· .-. . . .. . . . -· .· .. . . . . .. , . 

-

:·. •. 
• ...... -. ' ., .. · . 
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· .•.. 
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creates a certain moral climate from which individuals, of their own accord choose. The 

goal of his ~ystem is character development .. 
.,,I 

For Haue.rwas,-it is a given that these notions of virtue and character are -Qeared 
~ . 

for. and formulated within a faith community. The creation of virtuous people depends on 

, individuals who live in accl::lrdance with the community's history. Western religions 
. . 

provide .a structure of morality by which indivi~uals.are to follow, for the benefit of the 
I, .. 

community .. People who are faithful sUbjects contribute to their community by making 
' 

the prop~r morar decisions. As a support system, any religious community notes and 

rewards those who are virtuous, and provides the reason for which we should act in a 

virtuous mann!lr•. Safer Maalot HaMjddot as a sort of "handbook" ·of virtues was written 

at a time when Jews did n' live under their own rule. It was designed.to give individuals 

the tools for ·strengthening themselves and Jheir community. It indicates quite clearly 

rewards and punishments, and and the reasons one should act virtuous . 

Hauerwas believes that virtuous behavior can be learned. "To be a person of 

virtue involves acquiring the linguistic, emotional, and rational skills that- give us the 
. ' . . . ' . .. . 

strength to make. our decisions and our life our own. •151 Virtues themselves are skills, 
' ' . 

which must be learned and incorporated into one's life. Our Middot certainly are meant 

to be teamed, _and_ practiced. As Jews, our commitment to study and action gives us the 

foundation for learning virtues. . .'. . · ... - . . c....· 

•. Virtues ~re also important for the future:. "An ethic of virtue is c~mmitted to 

. the existence of communities convinced th~t their future depends on the d~velo~·menf of · · · • 
• . •• • :- . - . , • . •• . •~ . . • • • . . . • ... , .•: • I . . . . . • ' ' •· • ' 

,~nd·trust in persons ·of virtue."152 Our Middot are an ~xample of how the jewi5h · .. 
. ' : . . . . . 

.. . ~O,IJlm~~ity see~~ to devE!lop certain virtu,es ~nd ~aracter. These Middot.are a part of a 
. •.· ·· ... : ...... '.·J.:..;. ·· .. ,· . · .. ··. · ... ·.·.: .. _..:i··: .. ·.•::·. · .. •·. ·: .·· .. ·:.:·•'.: .. , ... :•...-:. ·.,.:.·• .... 
. . greater value system, which is meant not~ only. to SUStl\inthe curr~nt geri&ratlon;' but to· ' '· 

u .. . . ' . ' ', . . -. '. :· . ,, . . ,· '' . - ' '' : 
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lay a foundation for future generations. The future of our religious community does 

depend on people who are·committed to Jewish values and virtues. 

Thpse Ideas from .Hauerwas, help us to see the unique purpose of virtues for 

·Judaism; ,Jhey. are a part of.our total value system, which relies on: individual • 
. ' 

participation and commitment. ,As they exist In our texts and tradition, virtues are 
...... 

intrinsically a part of our history and community. While many virtues can be defined in 

terms of our general society, our :task Is to eievate these moral tenets to religious 

obligations. 
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• Part II · 

·. Chapter 5: Character Education and · Jewish Education Today 

Contemporary Jewish education in the• United .States is,. in large part geared 

towards· children wh9 attend :supplementary sch_ools. Jewish educators face difficult ; 
' ', ,• ' .. r', ,.'' ·• , .• 

choices when ,constructing a c~rriculum, for. there'.is never ~nough time to teach ·all that ( 

is really neces~ary or desirable.· The subjects which iue·,:covered on some level are: 

Hebrew, History;.Holidays, Bible, Life Cycle, and Israel.• So: concerned are we in 

teaching students the· basics aboutJudaism · that we often '.forgo studies' of Rabbinic · · 

Llterature;PhUosophy,: and Ethics.Ii· Even at the elementary and ·supplementary levels of 
c) 

Jewish Education;•attention to Jewish ethics is of vital importance. Learning to be a good 

Jew also means learning to be a good person. ·. >'o:: · . 

· . : The'part ·ot·Jewish ethics•which is of most.concern here·is Character Education. 
,. .. - , . . ' ' 

l.J .. 

Barry Chazan. write's that Characte;, Education is, ,"Edu·catiQn>for the good life; for_ the life 
; 

of Torah and Jewish citizenship. •15,3-·· For Jews;,Character Education means ·study iand··.: . 

inv~lve~ent i~! a• life :according Jo Torah; ,Our, particular ,texts, give :us :a standard of : · "°· : 
. . . : . ' . . . . . 

behavior that--.we ,are 1to: follow,. by :which. weibuild ,Jewish Character.·: Further.Chazan · .. 

writes,c:~Chafact~r; Education· involves' a concernJ~f dolng:-~od;·, internalizing- itillld ·:· : :- :., J ' 

.. u~ders.tan~ling it. ~s 'p~rt of; one's· b~ihg.~J P4: i; .Cha.ractel'. Educ'ation!goes beyond le~rning ... 
. ,• . -... ' . . . . - . '·. ' . . . ' .. 

texts,ethical:m'axinis'and history;:,, :As B·•result .ofiour:sfu'dies, a flllidafneotalrcha~ge.in1 k· 
-:_ .... • .. __ :·:_· ·._'.:--· '~----·_:_ • ... : .. ' ... /'> .·_._:·_ ... ·. ---·~:-: ._· .·· .- _·.· .· __ .">-·-· ..... ·. · ... 

, o·ur,dlspositlorf.towards ~a-world and otl:ler: people: is 'to occur:·,}We are,'to inove beyond,,/.·. · 
. -"-:~--:-.. ·-- .. :-·_·.:::,~----.: .... -. _ _;·_---\ . .-·<:.-::•.:->··:· , ___ -_._ ·.· ,··_•.=_.':d·.·.-·_· .:' .;_:_,,-_- ... '·:_; .. --__ : .. _. ·_ ·.· .. .-___ .- _• .. •· - ·_. 

knowing goodjkour actions must be good,;,) )-f' )<'iii<•, c.,i ,.)i!:{c'i/ih r:::h . .- 1'. ;> -·?,.) v\:: 

. · ..• ·f •. :·•.· ,,i;,,:.•lti~dles .riotiseem'plau~ibie· th~t'~is __ de~n{io~· i>f:Character,_ Educatlon·'.~m work '' . )• 

. for our Jewis~:C,drnmunityitoday/i).The. ~lgg~st,hurdle'.is :thafwe ~re a'dividedipeople;ih:>J); ·, 
. , . <j_ 'I.:>:-'.'"::.:-;•::,>.:~•-: '. ·, \ - '~- I .. · .·. ,' :·._:. ;•- _: .. ,·_'._' :·.·•: . •: __ \( •.·:: .. ,.:: ·.<~: .. _._·· '.:/ ~ .... .-. ...,_.:_ ...... : :-,' :'/-:. ·;·: . , ._ . . . -••. _-· •·, __ ·_ ·,. ,' , I":••,'_-:. _.:•,:: :, <:. _'.' •' .. 
. With9ut;s_trb.rig communal ties,'.01 We.;are. certai11ly.lo~·e·people;hbut:we. ·are•.' nof on~:i,' j,t>,'.h 

. •,· •' '·, ' . 
'... r .. 

'· ,53'9~~~-,Chai~n; •i~~ish. ·~dtc~\folt ~~clMbi~iib~~~lcip,;,~~~-;' M6;~Fhe~~,~~fuu~-t,r;•:~\)D' ·•' ,• ' 
Moral Education and Kohlberg.·Ed. •Bren~a ~·M4nsey .(Blrrninghain:'• .. Religiqus. Ed.ucatlon·• ...• i, ·; : •. :·., ·· 
Press,· ·1980), p;-·304; : ... :.:~:,.., . . . ' .,·.·.": : . . /@::· :.• '·· . ' -· ..... , '•'< , · · :': 
_1541.b.i.d;:. , l!i - . J . <:;:,:· ·.<; ·;:'./p,\;'-' .-j 
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religion, to the degree that we have become factionalized. No longer do most individuals 

feel obligated to live according to communal rules, nor will they suffer consequences for 

not_ doing so. . Affiliation and participation -in the. Jewish community is strictly, 

voluntary and for many, their: activities are marginal. Many do not have a strong 

ethipal tie to the Jewish community which ma~e~ them feel b~und to its ·~ules and · 

principles: ,Thus, fertile conditions for Character Education are currently. absent; 
' . 

Furthermore, many people do not have a sense of Divine reward and 

• punishment. The inherent reward for a Jew doing good deeds is that God will reward him 
. ,;. 

or her in the World to Come! But,this idea is .foreign to most people, so,we: can'tassume · 
.., 

that people· will act virtuous for this reason. 
• 

. · All too often Jewish Educational institutions are resigned to:teaching the most 

basic oftskiUs and information, withithe'hope-that children will feeltan obligation.to 

affiliate as adults;• Most children Who:go through· Religious School and Hebrew High, and 
' ' . : . 

even' many adulta never look, at a primary Jewish source;: ~ven the bible., ·By depriving 

students ·ofexpol?ure to primary source~ (even in translation), we deny them th·e essence 
. . . , . . . : . . . . . ' .. 

. ,· ~ , ' . . : . . ~ . . . . . . . . -

of the coilriection to ,our histofy•and our,tradltion'S,•and:to the foundationiof Uewish · :-~ . _. . . . .' . ; . . ' .· . . . . . \ 

Character;'· But the basis for, Character Education lies withhi-jewish texts:' Barry. Chazan 
• 

. . -• . ' . . ' . I . •.• ' 

notes tt1art~ere .are,two sources,of leamin,g: T1) Text§1,Which,provide·atotal mo_ralL1: 11:· . 

outlook and. ~orld .view; and 2): tieeds,l J exts :and the in~thods of ,teaching, them ,are use~ to ·,·:.·_ ... ·' .· .· ·• < ··_\. _.· '·:··. _:.-.::: . .:_ __ -·: :, ·:-:•·-·.-·· •:,, : . .,=·. ·, .-_·,..'.-· . .-·: '.'•.•.··.-' __ ·,·. __ ._ .... _. 
.·_develop,an)ndividual's power. of. moral .jtidgement. :Th'at is;text:·study' it itself, is•a.moral 

; ,·, . . . ·' . -. . ,. . .· . ·, •-- ... •' . -··' ' ., .'· .· . 

• ·-,-' '• -, - ' ··:._··. - .• : ,.·_. ,· • .., ,- •· ..• •. •: 1·. :'.. :_::. ' .... _ •. ·, •• 

. · act;t~_s i':By. placing· text .studyramong the, prioritiesrof.'Jewish'lEducatlontwel wlll,ri,;:n ;.,_,. 
.- . . ,_ ' ,' ... \' . ·_ . . : . . ,, '. . ·-,.. . .- . _. \ ,' 

subs~quently 0be,plai:ing Charai::terlEducation• on•ourdist-of-prli:>'rities.-·. 1;1 ''. i;Jl::1r.1: :;,171 1, 
' . . . ' . . . . ' . ' ' . '. . : - ~ . . . . ' ' . . . ,' . 

;. >:,:'./~;:,; ·Chazan's rrientlon' of ,d~eds\ highlights another·chailenge:for Ch~racter. E.,ducationi. 
. . .. , . . ·_ .. :,.:_ -.:· ', i---~. ·._·' ·::_; : ... .-_,,. '•.' . '' -~ ...... .- .. --·-,'. \\'/··.<_;/\ ~:-·/,;~-: ~_-::> .. --~ .. ,:: .< :· .· ' _. .-_· : __ -..... ''. -~·- .. ;_'. .:_· .. -·( '._· ~ --:()·\·:(,_:/:; : -·>,_-'_ ... ·: 

Despite'· wfiafchlldren 1are.itaught. to ;do In ,:sct/601;! the~;'; are . Unabltt.:to1 ilitbm'aiiie~ tfl;e worth .. 
',-·"·.,·.--::··_.1:.;_: .. _ .• -t_· '.--,: .'· '. '_.-··~-.·'': ': .. · "<_·f.:·~.--:·'='. .. , -:_::: . . _ ,·:- .':,·;.- _·._·., •,·:, ·;.•-.-~·;,.·.-:··.·_,/·,.:::·.''..•.·. ··:,_. 

.. 

. ,. 

of; any.igive111deed•unless ,theyare.provided,with ·pr~per:rei11forcement;y Farnllf life plays 

';;{1u1,;;i~(•~- ./i(8 .: l'.''•t· f,;,,!_' ,p:}·t,}\:J Yirrif Jh~ti,~;lf.tjf1rnki:1(f ;,\'~;:i .. i<-,;•:ti_t tirJ!.),:ib .11fttdyJ, i~d, ;;; . ·. · ;:l ., ·' . . '. ' ., :· . . . . . ' ' '. ;·. . . . . ,, ·._. < .:}~ 
1~~1b1ctii1p,~s.o~;::1f;,·11.'.:;o,:.t~•,J,. -r,,"' ii~~~-r~-4 -~l)_,.):~ii·_Fr;y,,t•_.~:;·!i: i~::1 C.".~•k:_~~ffe{Y:i:f:i;,·~.s-~ .... · .. ··., _·.:,:_:1 .·.. •· .. :it :. . < r .,f'i~if;'.:;>: .' ··• i··••·'··. ,, ·?,J: / •· .. ·. , .. i .;~, 

. , . _ ... ,, . . .. ., ..... ,.•.,s-,6G. "· -. . . . .. . .. . , . . . .. . 
. . . >:i:)::.i:}(X'.)i)_._}j:;:)i:){M.·g}i~,\:11i~¼i~fliiJ.?1.J,{ii,\:>--· < : '._ : . . . -,, . I ' ' . • • • . . • '/, 

'i::;;1R;'.~ij•i~~\U~~:~~~i'C0f~;:;f;f{)·~-•~•;l•- .:,,: :_p~·-.(;' -.·'", _. ;·,,'; 
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an integral part, in that children adopt those behaviors which they see played out at 

_ home. Parents are the primary role models. 

They mustbe educated to d~onstrate good.charact~r in order to influence their children. 
. ' . ' ...... . ' . . 

- Herein nes the case for Family Education, which ls.Just beginning to take· hold in our , 

~ommunities; in addition'. to the family, the community also must model virtues for 

. · people to emulate. The community ca~ be instrumental in influenc;ing families arid 

individuals 'to participate in virtuous behavior, by providing adequate support and 

examples. . · · 

··. · · .. To be fair,,.:it must be noted that ethics or virtues are not completely absent in 

Jewish Education today/, Students:do study and practice·certain mitzvot; i;e. tzedakah, 

bikkur chollm; and other kin~ts. However, that these are ·all ,virtues, or elements 

designed ,to build 'characterdri: individual stu~ is only impJied; it'is not. explicitly• 
'. 

stated; Ariy'attempt..to·truly bi.lild:or'instill character, and bring ~bout the kind of . ~ . . . 
•· . ,.:. .... o::'_, _,. .. . . . ·: ; .: . 

transformation· discussed above must, include an explicit statement .of; the goals and · • 

· .·, .·· .. •· ,,, Wittr-thes~ rh'arifc,liallenges, the·chance of success with Character Education 

• 

·. seems unlikely. Yet this is nofthe case. Education is possible, wtienever the educator is 
. ' _., ,'• ' . . . : '·, '; . . ' ' . . ., . •.·. ,• . . ·' 

. . . . . , . _. . - .- . ·. . ·.--· .. •." . . . . • J ·_ . . '- • - . . .. . . .· . , r 

willin~ to begin with the student where he. is. The key to Character Education is m.aking 

it applicable to·society today •.••. some. of our.best models for Character Egucation come·· 

fro~- classic J'e1is~'te~i:: ~i~i~;J~,m~d, ·M~ra~h and: Mus'artiterature;: : These w~rks .. 
,_ . ,. .. . . ;· '. . . . . '\ . ·,. 

• . - ' . ',. . . t ·'' : . ;; .•• ' ,: : .• •. ,· • ,, . -· ' • . ' . -. ' • -· 

con.tain)nany aptiorisins/ethk:al stories, and legal material 'all of which teach. something 
. ' . . . . ' .'· .·.•. ··. :' . o:: ' .' ' . ' ' . . . . . . : . ; '. . . . ' . . . ''. . \ ... · ·. 
~bout character development · By studying the,se texts, one can. l:fuild a firm foundation in · 

. .. : .. ,', -', '- ..... -::··._,_-, ............... · _:_,-:-._~----· .· .. '. .' :-·-·. ', :··. ·-·~_>:;., ... \:.'';,,·_,' .. _.-~.·: ·-~·. '.·. 
classical virtues w_liich.cari then be improved and expanded to sliitour day:· . '.) 
.•• ·-... ,:~· ... ··. :····._:<,.· .-·~:·: _ ... '. :·~_._"~.::,: ... ___ -.·:<- .. •--:i· .<. ·.:'. . --~. :·--._~-'·:-~-~)·.::::.-:'\\~-/ .. :':'<:'•-:~r ··_· .. ·.· 

.. : :Sater· ~aMiddotis a good work.to use tor:c~nt~ni.pcirilry Character .. 
. ··.·•.~-.· .i' . <:: ·:.: · ... ··· . . . . . . . . . . <:: .: __ ,-· .. _'_.·: ,..:.:'_\', · ... ~.;·:.:-:·.-.-·;·.· ... • .. ·,. _·.-•:':· 

. Edudation.: It is 'a compilation, ~,-virtues which quotes widelyJrom m~ny Rabbinic . 
. . . . . .. ' '•. ' ,. . '• . . -., .... 

~ ~ . 

· sources; It is. well order~d and predictable (making jf relatiyely easy to study)/ and its 
. .. . . . . ... , . - . . . . . . _· ·: ··\: '.< .'. ... ·' .; ... :: -_:··<----·:-.. = .. ··., ·.' < ·_ :"'>--: 

. classic: virtues can be updated. The author's choices of virtues in.the book:atso gives us.a 
• ' • •• ... •·. ••• • J 
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good basis for the virtues which we deem important today (.e. generosity, modesty, 

humility, mercy, and a good name); After reading only a few chapters of HaMlddot • one 
. . . , . 

• 
discovers the timelessness· of the many texts quoted, .. · The Rabbinic texts cited by the 

~uthorgive th~ reader a good backgroun~ as to how these yirtues were viewed by.our 

predece~sors, and the author's own words give us a notion as to 1:he importance of the 

virtues. in. his day, The challenge for the contemporary educator is• to glean from the 

chap.ters of "HaMiddot" those virtues which seem.inost relevant today, pull out the . . . 

· clearest and most applicable texts and situations,-and theri place them in a modern . , ' ' . . . . . . . . '' . . . . ' . ' . . 

. . ·.· •. -. .. . . . - I . .. . 

contexfwhich can· be understood by the student. 

' The. '_following three lessons are an attempt to an~wer this challenge. They each 

d~I with one particular virtue from Safer _Maaiot Ha_Middot usin£J the texts as a juinp_in.9 
. .' . . ' . . . . '. . . ·. . 

. . . . . '. . . . . . . . ·• . . . . . . . . . ' ·' ' ._,. . . . . ;_ . . '. •'' - . ''. . ' .· 

off point and providing a basis for discussions and activities that will hopefully relate to 

the lives of the_participants. Ideally, these lessons would be included .in a ·whole 
. . ' - ' -, • .. · ' . ' . . 

curricul_um on virtues ~r character, geared fqr a particular age group and type of school . 
. . '·,. ' ... -~\ ' . . . . . . 

. . ' 

'. I - :~.; ,. ·.".i .. · . 
. i' 

. ;,.-

... \ 

. . 

:-··;:t'·i::;\;}Y}i; 
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Chapter 6: A Lesson on the Virtue of 'Generosity 

Rationale 
The concept of generosity is an. important one for our times. Not only. is it proper for us 

to act generously but in addition, our Jewish community depends on the generosity of 
individuals for its survival. Rabbinic texts on the subject give us·a perspective on 
generosity, which when· adapted to modem society can be of great significance. As with 
any other virtue, the ultimate goal In understanding the virtue. of. gen~rosity Is action. 
Knowing and understanding the breadth of the virtue of generosity, we should be able to 
act. • 

I 

Goals and Objectives 
1. Through.the study and dis~ussion of Rabbinic and Wisdom texts on the topic of · 

generosity, each participant will •have the opportunity to expand and analyze his or her 
own perspective of generosity, and think about how to transmit this virtue to future 

. generations. With this broader outlook, participants will make a 'generosity pledge' for 
. I . 

the coming year. . · . · · · · · . -

Audience and setting 
This les§on is geared for Jewish adults. It can be used in a synagogue adult education 
class as a part of the regular c·urriculum, particularly if the course includes a section 
on Jewish ethics •. This exercise. can also be used with a lay or professional committee 
seeking to deepen an understanding of their tasks. One and a half to two hours are needed. . . 

Materials 
Paper and pencils, a chalkboard or poster paper, copies of Rabbinic quotes. 

Lesson. 

Introduction and warm up: Ali participants are dir~cted to make .a lisfof all of the 
. aqts. of. generosity which th&y have done in· the past year. · The facilitator. must be careful 
not to define generosity, for this will take· place as the lesson progresses. 
After the class has made their. lists, individuals wili share their actions and the 
facilitator will list the acts on a chalkboard or poster paper. Using this list, the class 
will. categorize and la~el types of generosity (i.e. financial, volunteerism,. hospitality). 

Discussion of Rabbinic and Wisdom Texts: The class will read and discuss the 
· following on generosity, answering questions about each one: 1 )What 'aspect\Of 
generosity is being discussed? and 2) How is this portrayed t9(fay? . · · ·. · 
3) Are ther~ any new aspects of Generosity being discussed here that we, did not already 

. list? The instructor should add the new categories and contemporary examples.,The final . 
list of categories should include: financial, volunteering, hospitality, selflessness; .· 
anonymity and good will.· ' 

Transmitting ·the Virtue of Generosity Across the Generations:· . 

• 

1.For• each category, participants will write down an example ·of.,how to -teach that aspect . ) 
· of generosity to one's children, or how it was taught to .th~l!l· (Fc;ir_.!3>tl!!!IPJ~. ·for., th~_: .... • .... .. ,.~ , · 
·category of volunteerism, parents can include their children whe'ri\thi:iy ~O::volunteer:t-:;:., ~t~~;· ·· ,-· . 
work.) Everyone should share their answers. · · ' . . . ' "' . · · - : · · ,..,.. · ,.,,.,., · 
2. For each category, participants will make suggestions as to how· the community can ·. · <' 

• 

,. 

model each of these aspects of generosity. Share answe~. ·. . : . ,).· \-.::;., ,.::":{.• : .. ·, · 
'' . . : ,'.:: ~ :_:, ., 

I 

.,, • • .. • • I 

. ·. .: '..: . '.: -<i_~~.-;.·.;:.·.·.• .. '..-... · .. ::·-.l.;·•···~.· ... ;.·.:.:,}.::_.:.••.· ... •.,:.·.•.·.:.i .• ;·.: ... ·.:.,~.:.· ... :·:':.:,.-'.,·.I.•.···•.•.:_ .. ·.::··: ... ·•.•.·.:· •. •.:.:.:.:.i.:.~····:'::·t:l, . .. .. 'i::>l:{·/·//\':}~•{,- .. ..· . . . ... . ~~ 
. . ' . , , ..., . , •. . . . :: . .... . . 

~ . · .- .... ·~J- !---~-~:1;-Y1-~;,1~~~;~~1-1~x~~~~~~~r~'--~i-i,:·-J:~;.;~ ·1/{, ,).\,_.'.·:: ~:-::-; ;.~h ... ~·; 1 'i~:~t-:?j1?;,~~~~~1£W~'lf◊~t\.1i;}i!i1.~\~- /~·:>~:-1.i:1~ :> •i::-~- ,,:_:, .... , ,..,,-· ::.\·; •'._.: ,,_ .. ,:.: .r,~ 
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Conclusion and Wrap-up: Participants will make 2 pledges of generosity for the 
coming _year and 'share their answers with the group. 
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Texts on the Virtue of Generosity 

1. "The generous man is blessed for he gives of his bread to the poor"(Proverbs 22:9) 

2. -"Let a:Uttle_,water be brought; bathe your feet and ,recline under the tree'. And.let me 
fetchia;mcirsel,of;bread that you. may refresh yourselves; then go on-seeing that you have 
conie your servant's way.•.--~ ·Abraham· hastened into the tent to Sarah and said, .~Quick, , 

- three, measures :of choice flp_url Knead :and make ·cakes! Then Abraham ran to the1 herd, 
took a,calf,.tender and choice, and gave it to a servant-boy who hastened to prep·are it" 
(Genesis· 4~7). :• . ·· · :. · 
. _:· :' : ..... : : \.·. 
3. "One ·generous person said to his friend, "When you need something from me, don't 
ask ine·.face· to face because I don't want to see you, only the question .. Write me your 
question-in:a,note,"(Choice of Pearls:47,:17). - ._ ·• · · . . . , , .. , 
'
. · ... ;~._ .. , ·.,'.·.• ,_·,· .. ·., .: ~-t·, .,,·,: ··,.··.·.',·. ' . ··,· ,., ,, ' ' ' . ' ,- ; 1:;, ,t/'.'• ~:.· , \ , ·•·. ,, ' ••. 

4;, 1The generou~ one'is one who is generous towards one who ~as not generous to him 
(Choice qf;.Pearls ·28:14); . ·· , :· 1, !t. ,., 1 .,,:., .. ,-:'. ·:· :,· .•. ·,,·.•,:, , ..•• .,,,, .• • •··:'', •. ::,, 

~-.::;i:~;:-:1,) hn_'·1\.':j .... :,( ~,'~!.\;;:: ,·-; ,;,;; .. :::-. ·,·,,'··1·.·: >'•,::·•if >s-;, i, :.-:.l .· . '·· ;:,_ \ ·,:i: __ l ~-·-:· :-: 

5;,,Generosity,is when a:man will renounce his wealth to do with it acts of charity and 
lovingkindness. He will do bysiness with his fello~ men in faithfulness and will give to 
them·.frol'n his own, and not take anything of theirs· "(Safer Maalot Ha~iddot). I 
: it; t-.;:-'.':~~n i•:·:;_.'~'._';·\~(.~ :.··, ~---·::·,~·;<:'. .. :·r7C,<-'.. :_;_;•.'.:_;!'\" .·>, <·: :_, -.•·;,.· ·,,, :';.·.~~~- .:-:-.:-_i: ... -~·-, . .,>~·,·d··::·;·1,;,~:• .. ';( 
6. 1.-When: a loved. one apologizes tq you with_a_ plaLisJble rE!ason or a conf!;!ssio_n,_.don:_t:seize 
himbutpardon him • .• ■ Pardon is.a.part of the virtue of generosity" (Choice o( Pearls 

~ 27:4). 
1,}-; ,f ·<~ It'-!.:': 
i :" Geijerqsjty, !~.eludes ,~~ :on~ ;Wh~ -~pe!3~;out9.f_ m9Cf ~~ty, -~-~~ co,n,ci)ia~on a~d 
contentment and good will,. and all of his interests and advice are-in the path of 
gen~rosity" (Safer. Maalot ha Middot).. . · · · · · - ),. ' .. .. ' . 
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Chapter 7: A Lesson on the Virtue of Humlllty 

Rationale · 
The virtue of Humility as discussed in Safer Maalot HaMiddot has many facets~ It 
includes being humble; not being embarrassed to ask questions, not publicly shaming a_. 
friend, and feeling sorry for wrongdoings. This lesson is designed for teens. ~s .a result : 
of th(lif normally intense periods of growth, teens are subject to great pressures from 
their peers and parents, and are also plagued by their own s·elf doubts and fears •. The 
different aspects of humility that to.b~ discussed and demonstrated in the following 
lesson will give students the opportunity to reflect on apd share their experiences with 
this virtue. . t7 

•· Goals and Objectives , 
Based on quotations from Rabbinic texts, students will create and present stories or 
skits ba~ed on views of humility .. Students will have the opportunity to reflect on. their 
owri 'experiences with the different aspects of this' virtue· wlthla:written worksheet. 

.., Through group discussions and individual sharing of personal experiences, participants 
will se& how this virtue operates within their lives. The class will create a Moral Code of I\ 
Conduct for the virtue of humility~ . · 

Setting . · . . , · ' · · · · · ·· .. · , ·.· · · . 
This lesson is geared for High· School students in .a Supplementary ·school, Confirmation 
Program''or·Day School. Ideally this could be used as a part of a course on Jewish Ethics. 
Two hours are needed for this lesson •. • · · · · · · · 

,) 

Materials . . . .• 
Each :student will need copy of the cjuotes on humility and the worksheet. , . -· ' . . .. 

·. •' .. -.,- '., , .. 

Lesson ,., .............. -'~·-·•:··~ ~--•··• ., . ···•··· . .. '. ' 

. • ~ i l ,~ J ,- ·• • • , • ' • .• • _ • • , ". • . ": ' : • • • - , • • .• 

Wai:in~up: The teacher asks-the class to·define: bumjlity, shame, ·embarrassment. In 
a few minutes of discussion with the group, try to come to a general consensus of 
~efini.ti,~n~.:.·, .... , ....... ,., "" .,,k,·• .,, .... ,.1,., .• ,.,.1, .•... • , < ,cl, •••••.••• , •. ,j, '.•, ,, \>,••'•••••I~~',..,,_.!',:~. J",t,, 

Creating Skits ~r Stories: .. .Divide the: class·irto groups, ·and hand 01.1t copies of ·the· 
quotes; Students will be assigried a:quote and asked to create a skit or write a story based . 
011. that. quote; · The·story or·skit should·end witfrthe,quote Itself •. Allow approximately '.10 .· . 
. minutes to complete this task;·· Students·will·then: present·their skits or read their ..... ,, .. , 
stories to the group... · · · · · · 1 

• • • • 

.. ,.,. '''-:" "· -~.·--~---- ., ---~----·- .... : .•.. :---·. ·._ .. : . ..:..; .. :~~ ._ ....... -~_. .. _;.-,:_.'; .. · -~"';·•~;,_ ..... : ... _.. __ .... ,_,.~ ·' 

Conclusion: . Based·on the·.discussion and outcome of the clas;:Scttvities, :~tudents wm.. · ' 
· create·' a· Moral 'Code ·of Qontluctdealing;wt~lf the· issue: ot humility.~• B.e'. sur~ to~includE! :the·. 

various·',aspects of Jhls-vi~u~·: : · / >· . · · · · · · ·· · · · '· ·.'.':}<:<;::<: :: , . :.' · · ·~i · ,·:; , 
., 

' j, 

'·· 
. ' .. -· 

. ,·. ' . '. '.', 

• , .,,' ,,,',:,r\•~:1!;!;',-,,~~•,o·,1••'• i,'1..,-.-.,.~-~•,, ••i •·1.,.~:J•}l,:(\~,, ...... ,.J.,~-,-,,;\.'fYt~ 

·•···· ·" .J:}!~·;!Jttl{;f}g]':t y : , s,:,; t''t:Y:t' ·~. 
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Worksheet on the Virtue of Humlllty 

Complete the following with as much detail as possible, and write down the Rabbinic 
quote that best relates to the situation. .JI 

1. Something I regret having done ..•. ... 
' ---------------·-----------------------------------------------. \ 

' . . . ' . . ' ' ' -------------------------------------------------------------. ' , •' . . . . . . . ' ' '\ . ' , . . ---------------------------------------~-------------------------------------------------------------------------------Quote: ___ :..,.;... __ .:_ _ _;,_ ______________ :._ ___ ;... _________ --.:. ______________ _ 

2. When I did ______ _ I was made to feel ashamed by the people I live 
with. 

• 
When I did _______ _ I '!'/BS made to feel ashamed in public. 

I was ashamed of myself when _ 
I ____ . ____ ,_.:_ __ . ____ ·-----------·--------------· 

When I did _________ , I should have felt ashamed although only 
G:d 

,. 

saw me. 
Quote: __ _:_ ________ · ----------------------------------- · ____ ·. __ _ 

3. I. was embarrassed In public·when 

------------------------------------------------------~-------
---------------~--------------------------_.;.-----------=-------
Quote=-----------------------------------------------~--------

----------------­. 
4. I embarrassed someone else in pubiic when 

---------------~-----------------~~-------~------------------
-------------------------~-------------------------~---------
au"o"ta::---:------:"".----"."----------=----:-.--:----- . . . . 

·---------------------------------------------------------------~--.---~---- • I 

• f ' \ 

5. Discusa at least two situations in which you were emoarrassed to aska question. 

--------------------------------------------~-----------------------------------------------~--------------------~--------
-------------------------------------Quote: · · · · - · · 

. -----------~-':""'"--------------------------------------------
~-------~-------
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Quotes on Humility 

1, If ~ person commits several sins and is ashamed of them, God pardons him for all of 
his transgressions (Brachot 12b). ~ · ~ . • . 

• 
2 . . When ybu • do something in~ide you~ house, you wi!I be s'hamed by .the people; in your 
house.· And·.when you do something in the market, you will be_~hamed by the people.•. And 
if not, you Will be ashamed of yourself •.. And if you are not ashamed of yourself, you will 
be,shamed.by your soul.·. And If you will not·be shamed by your soul, you will be shamed 
from the moment the Creator sees you (Se fer Maalot HaMiddot). 

3. He who publicly shames his neighbor, it is as though he shed blood (Baba Metzia 
58:b). 
~ 

. . 
. 4. The one who shames his friend, in the end.he will be humiliated (Kallah). 

5. When you have doubts concerning words of Torah or tradition, about any 
commandment, don't be em~an:assed.to.ask about i.t even from someone lesser.than you 
In. rank or years (Safer Maalot HaMiddot). 
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Chapter B: A Lesson on the Virtue of a Good Name 

Rationale 
A good name, or reputation as we would call it is something that most of us strive 

for in this world, We wish to be well thought of by- our friends, .family and colleagues, 
and we do things to facilitate tills. We focus on the means of acquiring a good name, and 
how: this will 'benefit, us;·.• But we don't always think about why this· is important on a 
more grandiose level: th~t there are benefits to be reaped from a good name after we die. 
The ultimate reward of.a good name for the Rabbis is life In the orld to Come. We can 
understand this to mean that·the fruits of our good name: our eed~ and contributions to 
the world, will live.on.after we die, carrying on the name th we have worked to create. 
As with the study of any virtue, the goal is for participants o Increase their awareness 
of the presence or lack of the virtue in their lives, and e.n nee their ability to live an 
ethical life. The particular texts and activities were chosen because together, they give 
an historical and modem perspective of the virtu_e of a good name. . 

. !· ,; .· . 

Goals and Objectiyes 
Through the st~dy and discussion of Rabbinic texts and modem Hebrew Poetry on 

the subject- of a good name, participants will be able to deepen their understanding of this 
iruru>rJ_ant virtue. By writing ,an Ethical ·wm, individuals will have the opportunity to 
express to a loved one Jheir own views about how to live one's life in the pursuit of a good 
name. 

Audience and Setting 
This lesson is geared for Jewish adults. It can be used in an adult education 

course as an independent lesson, or as a part of a course of studies on ethics. This lesson 
could also be a~apted for use with lay or professional groups of Jewish organizations and 
agencies, as there are many parallels which can be drawn between the Good·Name of an 
individual and the Good Nam~ of an organization. Two hours are needed for this lesson. 

Materials . 
Each student will need copies of the selection from Safer Maaiot HaMjddot. the poem .E.a£b 
of Us Has a Name: paper and pen. .. I 

' 

Lesson 

Introduction: The i~strt.ictor will give an overview of t_he lesson. 

Text ~tu.dy: · Participants will dlvid_e i{lto groups' and· read different sections of Chapter 
15 , "A'Good Nania" from Safer Maaiot HaMiddot, As they read, each group will list the 
quotes and statements which define an aspect of ,he virtue of a. good name. The lists will 
will be shared and discussed. 

-Study of..Poem: Read ~nd discuss ~Each of Us ha~ a Name" by Zelda. 
. . . . ·, .. ·. . . . . . : () 

· Questions for discussion about the poem: 

1. Thi_s poem does not specifically note that our "name" is good or bad. Why ·do you think 
this is so? · , ·, · · 

2. H~w is Zelda's vl~w different or similar to the ~abblnl_c :view we previously 
discussed?_ . . · · · · ·· · · · · · · 
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3. Is there a particular mood set with this poem? If so, what is it, and how does it 
relate to the subject? 

. ·... ... 
4. Is there anything that you would add to this "list• about how a person acquires a 
name? · 

EthlcaLWllla:, Participants are instructed tci. write an ethical will to a child, 
grandchild or.loved one as to how to acquire a good-name. 

For Information on Ethical Wills, see: • 
1. Ethjcal WIUs: -A Modern Jewjsh Treasury, Jack Reimer and Nathaniel Stam pf er eds. 
Schocken Books, 1983: ., ' 

2. "Ethical Litera,ture• by Yosef Dan Encyclqpedja Jydajca Vol,6, 

Concluston: Participants will share parts of their Ethical Wills with the class. 
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_,.;,, Each of Us Has a Name 

Each of us has a name 
given by God 
and given by our parents 

Each of us has a name 
given by our stature anc;I' our smile 
and given by what we wear 

Each of us has a name 
given by the mountains 
and given by our walls 

Each of us has a name 
given by the stars 
and given by our neighbors 

Each of us has a name 
given by our sins . 
and given by our longing 

Each of us has,a name 
give!'! by our enemies 
and given by our love 

Each of us has a name 
given by our celebrations 

and given by our work 

·Each of us has:a name 
given by the seasons 
and given by our blindness 

Each of,us has a name 
given by the sea 
and gil/E!h by·our death. 

-Zelda· 

• 

\ 

., 

(This translation was taken from Kol Haneshamah Wyancote: Reconstructionist Press, -
1'9.89,)' '' · :.,· :, •:.: t'. ;, · 1 :, . . : 'c, · ·· •. · · · •.. .',, ,_: :>,:, :::·. · · . 
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Safer Maalpt HaMjddot Chapter 15 

My children, come and I will teach you the virtue 156 of a good name. Know my 
. 

children that the virtue of a good name, which proceeds from a man through an act of 

devotion to God is a special virtue. It is found oniy In the righteous and people of deeds 

and-those who.fear God, whose good names through theie,service to God, spreads out to 

distant lands. Even God himself goes around to acquire a good ~ame is world as it is 

said, "Whom God went to redeem unto himself for a people, arid to make him a name" (2 · 

Samuel 7:23). And ·our sages said may their memory be a blessing in the Aggadah,' "We 

found that God went around 500 years to acquire for himself a good name in his world." 
I 

(Ecclesiastes Rabba 7:2). 157 It is said, "Whom God went to redeem unto himself •• • 

(2 Samuel 7:23). All the moreso from the land to-the heavens, he'went around 500 •1c: 

years:158 . 

' 
· My children,'be careful to acquire the virtue ofa good name in devotion to God 

and i~ good deeds, because it is one of the loftiest virtues of all •. And thus Solomon in his . . . . . , . 

wisdom praised It; as it is said, • A good name' Is better- than fragrant oil" (Ecclesiastes 

7:1). · 

· · :- · : : , · And oursages,may their memory-be blessed;.esaid in the Aggadah,: "Fragrant·oll: 
~ .. . . . . . 

isfor:an-hour;iand a good name is forever"·(Ecclesia~tes 'Rabba'7:1);: -As itis said, "May 

his name ,be ,etemal"-·(Psalms 72:17)>Fragranf oll·ceasesl to' exiM, and a good narne is 
. . .. ' . ' _. ~ . . . ' . ,. . . . . . . . . . . . ( ' . . . 

sustained;!~s itcls sald)·~And:I will .give1tctthem lnimy, house and hi,my:wa11s.·~ ·monument 
' . ' . ' . . ' . ' . ' . 

and.a name;b'ette~.than' sons or,daughters,;I will give them an·.everlasting' name which. 

,~hall: not,perish"--(lsaiah: 56:5j.159 ·, F~granion is\bought and a good .tame,is;fr~e~<· 
' . . . _:. ': .. ' . . . .. ' ' ' - . . ' ·- . . ... ' . . . . '. . . . . . . . \ . 

. ·~(.I•···· ·• ,-•·.·• •:··· •. '. • ., -. ·:·•.·--·-··,f~,-._•_--·-•.-••"·~:.°-".'.'-.;··-.,., . , ..... ~ ... _, . .-,':. --•·¥•"' _ _,_:.. .. . -.. . ,, • . . 1 · 
.... i'-• l•.-~- tl.J :;·,:~ "·· ._.,.. ,\; .. -_ ;·,-;;·; :·:\,·• '; :'.·-'' -~'. !":: .. _=:<::;·~-:?·_:1~, jt,\ J.'.:·/'. th1f. 
156The Word.Maalah heie is used as a synonyrrfof Middah;.,, : .• ., ', ::: · .·. . . 1 

• 157 According to the Rabbis, the distance between heaven and earth is 500.years/;ci ~ · 
,1 sawe then are to emulate God in our quest for a good name. · .• _ ,, ·. 
1 ~.9Jektithiel uses thi(passage · twice in ·thls'·chapter. •· He"(purposely) misre_acfs the ,.; · 
He~r.ew "Yad veshem tov ~i banlm om\b~not" by. eliminating t~e ~ bet\Ye,er.·s~f ~ , . 
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. Fragrant oil descends and a good name ascends. Fragrant oil is put on the backs of the 

dead and becomes putrid as it is said, "The flies of the dead tum the perfumers ointment 

fetid and putrid" (Ecclesiastes. 10:1). A good name falls.on the dead and doesn't putrify 

as it is said, "And he placed himself. on the child; he warmed the flesh .of the child" (2 
' . 

Kings 4:34). Fragrant oil, for life, and a good name, for life and d11ath. Fragrant oil is . . . 
for the rich and a good name is for the poor and for the rich.160 Fragrant· oil descends " 

. 
into water and is erased. A good name, descends Into the water and is not erased. Thus we 

find in Jonah who was sent into the sea and ascended. Fragrant oil descends into the fire 

and is bu med. A good name descends ihto the. fire and is not burned.· Thus fe found in 

' Hananlah Mishael and Azaria that ascended from the furnace of fire;· Fragrant oil, how 

far can its smell go? From the bedroom to the drawing room. But a good name can be 
. --> 

perceivedfrom one end of the world to the other, as it is said, ~The Lord was with Joshua 

and his fame spread t~roughout the land"-(Josh1,1a 7:27): ·1t says, ~For' Mordecll~i was 

great in the house of the king,:and hisfame spread throughout the ~ing_dorri" (Esther 

9:4);161 
• I • 

. · ·. , · · ·My children, come and see how great is the virtue of a good name.· Thus our 

sages said, ·may their memory be_.a blessing, ~Possessors of fragrant oil entered a place · · 

of life and came out bum~~-•,An~.'who were they?.• Nadav and At>ihu., And thos~ who posses 

. a·good.name, they e~tered a pl~ce:ofde~th.and came _out alive. And.who are,they? .· 

· Hananiah; Mishael,and-Aiariah\(Ecclesiastes'Rabbah 6:1);1,_62 t.:. _i ·\ · .. • , · 

. ' . . .,. . ·,: .• . . . ·••• ' • _1, 

, , :>1:, 'Our sagesisaid, ·may. their 111emory b~ a,blessing; "There:are;three crowns: A 
' \' . . . 

cro.wn of-priesthood, ·and a crown of prophecy ,c and·a crown of:klngship., A;crown of .. . . . ' 

, ;)•,,i~t,;_t;:- '-_ •. .i.':_/•'• •·~' ,,.,·. ,' \ "', ,,"'' ·. I,('._,·,,,'..' c'•!•'. . \ .. ,,;\>ii, :i.J ___ !n:••:, ~-i;•,',,!tn·.;_:·i\· .. 'l:_V-•--~--~ .. ~.::._-:,-~.:~1H,,,,·f •,:.,,·1•,_.:.;•. 

• ,;~nd ,tovJo. get his phrase sham tov •. However;Jn, this. paragraph;~the :emphasis is 'on Jhe l 
.':second .half of the verse, emphasizing that a (good) nameiwill 'not:perish. ·· · 

. .::::~~ery ,~rson, regardless of his or h~rstatus has the ,potential;to.acquire a:gbod, . 

161Jhe images here clearly present'th~;case for a good name. . . . . . . . ~ 
. '162Qbviously a good narrie has the:pow,er,to .resurrect:: ci' (~i.•,~;'0: i,:r}:'.lf\li,( ;:i Wt:; 

. , . . .· -
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Moses and he took it. A crown of kingship was merited by David and he took it. A crown 

of a good name is left aside. To say, anyone who merits it, I will consider it as if the 

three of them were set before ~im and he was worthy of all of them. And for someone 

who does not <feserve it, I will consider it as if the three of them are before him and he is 

not worthy of any one of them. 163 
) 

Greater is the virtue of a good name, than all the silver and gold that is in the 

world as it is said, "A good name is choicer than great wealth; Grace is better than silver 

and .go·ld" (Proverbs 22:1). 
-

My children, try to acquir.e..._a good n~me In the world in which you ·~tand, 

through f~ar of the heavens and in devotion to God and love of fellow men. For the good 

name will testify for you In this world and in the world to come. The good name is the 
-, 

greatest of distinctions as one sage said, "The greatest of distinctions: the good-name• 

(Choice of Pearls 14:1).164 Nothing shuts off lust like the closing of the eyes.165 

Another said, "It is an ~onor to the soul that man will have mercy on his memory and 

that he will acquire a good name and trust· in God, this is complete ·faith" (Choice of 

Pearls 14!3). 

Beloved is the virtue of a good name, most of all on the day of death as it is said, 

"A good name is better than frag~ant a.ii and the day of death than the day. of birth" ·• 

(Ecclesiastes 7:1 )/ ~nd our sages; may their memoty be a blessing, said in the Aggadah, 
. , 

· "A man is called by three names, pne that his father and'moU,er called him, and one that 

he calls himself; and one that the Holy one Blessed be He :cans him' in the book of : 
' 
' . . . , . I 

generations•166 , (Midrash Samuel 25:7 .arid Ecclesiastes Rabba·7:3,4). It is said, "This 

'1B3Jekothie{ha~' par~hras~d 'this fro in' Ecclesiast~~ ):i~b·b~. 7:2/ 'In the Midrash', the . 
. ,tllr~e,cr<>~ns are kingship, priesthood and,Jorah •. ,l~thi.s.c~apter,,both,prophecy and a 

' . goocf riame are used instead of Torah; In both'cases; itmal<es sense that Toran and a gogd 
. ~me are those things left for us. Our task is to be·worthy of both. 
· 1 4People ~re distinguished by thei~ good nam·e,· both 'in this world and the_ world to 

C0 8,'·; ·. . . · '. • . . . . l . . 

_65Discretion is also an attribute of:a good.name;,,;/·'r;;,_r;.,.;..;,.l :,,~; <>:,1\.·; i: };,:~·.{ ;:•:.,,, ... _, 
166This refers to the name which one gains as a result of one's conduct in life. . . . . . . -~ . . '. . ' 

' . 
l i 
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is the book of the generations of man •.. • (Genesis 5:1). And what is he called? Man . 

But you do not know which among them is beloved. Solomon came and explained, "A good 

-name which Is on the day of death, is better than the day of birth" (Ecclesiastes 7:1). 
' ' \ 

"When the Holy one Blessed be He said to Moses: Appoint for me a High priest. Moses said 

to him: From ·what tribe shall I appoint him?. He said to him: From the tribe of Levi. 

At the same time, Mose&was happy ands.aid:. How beloved is my tribal The Holy One, 

Blessed be He said to him: The names of the tribes are beloved by me than the anointing 

oil by which the great priest is anointed by.167 For the High Priest worship Is not 

acceptable, and he does not enter to atone, unless the names of t_he tribes are placed upon 

" his heart.1 ~8 And even if tlfey were lackirig one letter or one dot, the priest wouldn't 

enter to atone• (Midrash Shmuel 23:4, Ecclesiastes Rabbah 7:2):- It is said, "Six of 

their names on one stone, and the names of the remaining six on the other stone, in order 

of their birth" (Exodus 28:1 O). So that their names will be f)Ure. When they were 
. . . 

living, they did not merit to hear this, and at the time that they died, it is written, "Six 

of their names• -(Exodus 28:10); 

And. thus our sages said, may th~ir memory be a blessing,"More beloved is the 

death of Saul than the hour of his birth" (Midrash Samuel 23:4). Af the time bf his .. ·· ..... { 
birth, it was not announced that.he ·had a ·part in 'the world to come. But at the hour of his 

death they announced, "And tomorrow you and,your;sons will,be·with .me•· (1Saintiel · 
. ' 

28:19); They announced that he had-a part in·the world to come;16_9. ; . '·. ;, , : , .' 

. · .... ·: Furthermore they said, • More belove~ Eue the deaths of the' righteous•thari the 

hour,of· their· births" (Ecclesiastes.·Rabba· 7),,, For at the time of their births, none of 

God's creatures tare about them, but at the hour of .. their dea!h, everyone cares. At the 
l'iCf!;u !tk\'jY \a ~;·~i~\ r.·.: ... ,':.',);i i':" iiHft'if;r:·;,n-·t;~·t.;.:t ~,!-~l-:_,-~· _;,_•,-:~ ... ,··:~- :-i-~1·:;,r\ .. ".,(:\fl~fl {:n:.~ \<'it('/ '.~.rJ 

tim~j ~,rriHe!, ~~~ ~9r11, -~~:or~, ~~nsed:/t: But_~t:,t~e tim~. tha~. ~e.pi~/it is written, "And. 
' ',' ,. .. '' ' 'J ' ' ' ' ' ' 

i ,,1. · 1, .. ,•. •.-. ;._,. .1- ·::. :.rt!;;!Cl -·,\: ··;'',(;-_•;~ ·,. 

167This is,_another,comparison ofshem tov_ to shaman tov.;. , .. , : >r:. . , ;:,,>.,, L-. :, · 
1 ~~T~is"' refers- to the breastplate; · . . • ·. .. . . . . . .· .·.. . . .. . . . . 
_ 1.5:eone;6rily1ifi~rits·, Ufa in 'ilie'wcirld icfcom'e•·atter havlng' lived and created a good name· 
-for.'10ri_e·se1t·:~1!rJ\·.-·1·1~if r: ·.:::•:·;-! !;_.~::·.t/ ~--~,:· ·fr;,:<r\:-~·;?"rc-~'i7:?:>:·~~: /~ ~-.:i1r:b~ir ::~(jdr1·1f.~tt;ti· ()h~:r~~#_.·::.': 
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Samuel died' (1 Samuel 28:3). And so you may say, 'And better the day of death than the 

day of his birth' (Ecclesiastes 7: 1 ).17 O 

Happy Is the one who grows up with a good name and dies with a g()Od nam~. · 

WJlat does mankind say about it? Happy is so and so, who grew up with a good name, and 

who busied himself with Torah and commandments and with good·deeds all of his days, and 
,.J 

was righteous, pious and God fearing, loving God and his fellow, loves righteousness and 

justice. Just as when mankind. testifies for him so too, the Holy One, Blessed be He .., 

receives him with kindness and· pardons him for all of his transgressions. Thus our 
• 

sages said, may their memory be a blessing, 'Which man has earned the world to come?' 

(Shabbat 153a). As Is said, 'And your ears will hear the command from behind you171 

saying •• .' (Isaiah 30:21) Fu,:thermore they said, 'Frorn the funeral eulogy 

pronounced over a man it may be ~nown whether the world to come is. his"(Shabbat 

153a). And about this Solomon said in his wisdom, "A good name is better than fragrant 

'oil and the day of death than the day of birth" (Ecclesiastes 7: 1 ).172 

If a man has merited the acquisition of a good name in this world by a deed of 
, 

divine worship, and because he is involved with his fellow man and Is not boastful over 

them, he will try to add to the levels of virtues additional virtues In order that his good 
. ~ 

n~me will ascend higher until the day of his death.173 
·I 

My children, be desirous of a good name in devotion to God and love of fellow 
) . . -

.., 

men in honor of heaven, not for_ self-honor and not for the sake of worldly authority .17 4 
I . . . . 

I 

When the fools.did lustful things to acquire a good name in this world, to honoring 
. . 

the.mselves in vain pleasures, they did not honor heaveri. 

170The ide~ in this_ paragraph is that the 'impact ~f the birth <>f a baby, even one who will 
.be a.tsaddlk, ls.not comparable to the Impact of the death of a tsaddlk~. · 

._, .. 17,1 The. con·nection of this versa to'. the':preceding question is .. not clear.. . . ..• . .. , . .. 
";·• ,-· ... ~.~ '.-•·•., •. ;, '" /.'•_.t .. -.~· •• -' •. _, ,1·•'• J'--•,, 1·'· .,.·, .. ,. ••:··~ . .,.,, \'1-'·;,'."•,·, .. ,,, ;•,' ··, ·,::; t ,\,• 

:1!~9~~•s, good de~ds are.sul)lmed up in a eulogy, thus indicating one's suitability for the 
. wor!~,ioi.~3n:t!· r·: .' .J~: -{-~·.'r:·. ; r;t'4•~~'~;::·,; ~·;1,:· t(,.)/ ·.:.-.. '.: <.\i{ •' .. l-~- ~-•>:~~ r·; ·. :: :.-: , -:~<·--.:·,1_ ·, . .-:?; l '.l":,'-: :,_ i ,~'., :·::·: :'' ··: ~', ·\ • 

. ~!~J-\1:ReithE1._i~€1Bf-Bingfu.~to~~ gQO:Cl,de~d ~~gets anothe_r.~,r, ;, f; :,·'.J(,;;;_.'.)•.c,i '.1,;'1: !,,;. 

)!~One:shoul~ want,a·goC>d name•~r•.the nght reasons;1to:ben~fitand please others •. 
• • • • - •• ' • • ·: \ -·, • • • -.·.. • ·:· .·,, < ··: • •• ,• '..' ,: • '. 
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My children, if a good name goes to you for a virtue you do not have, do not 

become excited.in your hearts, and do not be boastful about yourselves as If you had this. 

virtue, and don't wrap yourselves in it. Instead, try to acquire in any way that virtue 

tor which you are praised, in order to glorify the Name and magnify it. 

Thus on~ sage said, "When men praise you, for what you do not have, worry and 

don't rejoice• (Choice of Pearls 43:34). It says, "When you,see (hear) a man speak 

about good that is not within you, do not trust him" (Choices of Pearls, 43:34).175 
/ 

Therefore my children, be very careful in this important virtue, to conduct , 
yourselves in it (the virtue). in devotion to God, In order that the Holy One, Blessed be He 

will give to you, "In my house and in my walls, a hand and a name, better than sons or . . 
- .. 

daughters• (Isaiah 56:5).176 
May God in his great mercy cause us to succeed .in it. 

---------.. ·----------- ------ ·------------------

\ 
t 

\ 

0 .. · ,, 
- - I. I, 

- _-_ - - _- - - - . -_ - J - - . - - - - - ' - -
175Ifyou don't really possess a trait that people think you have, the idea is to try· to 
acquire it at aU costs, quietly! - - _- _ _ __ _ _ _ ___ _ _ -_ _ _ -- - _ 
176the author reads the-masoretic text without a taam mafsik between the words sham _-

-- and iov in ord_er•to·use'.this verse as a prooftext,.: However;·it is understood ·tram this'. ·: --
-verse·thafa:·name inscribed on 8 monument is meanfio be eternal. -----•· ' ·. :tr{ >1•:·, \i,t,-:'X-b ' , 

• ~ i • ~ ,_.. • • - • • . /'~~~~\~~~
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