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Report .on ‘the thesis of Judith R. Beiner:

SBefer Maalot Hamiddot: A Model for Jewish Character Education
It is time for a 'new approach to Jewish ethical education.-
socially, sin has proliferated and become- more evident in the
Jewish ocommunity. , Worse, it is‘ increasing acceptable.
Intellectually, the/, ethical consensus which once made it almost

—unnecessary ‘to teach ethics directly has disappeared; so has the

inteXlectual foundations which gave it a firm foundation. 8ince
‘this is an 2American phenomenon Christian thinkers, most notably
Stanley Hauerwas, have suggested that the struggle to resurrect
philosophic or theological ethics, should be acocompanied by the
claseio from of Christian ethical . education, the inculcation of
virtues. '

Ms. Beiner's devotes itself to the two significant aspects of

" this suggeetion--firet, the classic Jewish concern with virtues,

and, second, how 'we, utilizing this material, might Gcarry on

Jewish virtue education today. For each, she wisely 1limits

herself to a significant sample worked with in some depth.

- Her investigation of classic Jewish teaching on virtues is
taken from Befer Maalot Hamiddot by Yehiel ben Yekutiel Anav of
Rome, the earliest known Jewish work devoted to the Jewish
.virtues. Its author 'indicates that his primary purpose is
educational and his tone and content point toward this. Moreover,
this is an anthology of prior writings (to his own time), one
enriched by his also treating the vices which oppose the virtues.
~Both'are made more relevant by his interweaving of his own
| realistic understanding.

- Ms, Beiner has translated three chapters of this work, p73
- ."Generoeity," "Humility," and "A Good Name," providing each with
- a running commentary explaining her reactions to and  struggles
with the text. For more synoptic topics, she adds a general
' commentary after each chapter. This is followed by a brief - survey
- of the contemporary attitude toward "character education" giving
. particular attention to Stanley Hauerwas, an ethician, and to the

few Jewish educators who have dealt with this topic. 8he tl;en'

provides an adult -or' high school sample lesson plan for each

chapter, complete with the -textual selections she propoeep<

utilizing in each. These are eeeentially free standing lessons
rather than part of a course.
The translations show a good feel for the ambiguous; often

elliptical Hebrew and convey much of the tone as well as the
content of the material. The two commentaries are.thoughtful,

honest and confront some of the.realities faced. in living with
these virtues. The lessons show the professionalism of some years
- of experience teaching and give every promise being successful in
the hands of a variety of teachers. There is much promise in this
project and I hope that Ms. Beiner continues her _intelligent,
- thoughtful, creative work in this area. When she does some minor
problems require attention. (Ms. Beiner's thesis was done in
absentia preventing prior correction.) The date of 1407 for this
volume (without source ibution) is unlikely, Yehiel dating his
scribal manuscripts i

! ;

the late 13th century. Occasn.onally, too, .




the work speaks of Yekutiel as the author though he iszYehiel's

father. It would be helpful; too, to give some attention to the

problem that people often know what is

& ~ 73 cons ]
yet act otherwise. B8ome education on ptemptntiigei‘:& virtuous
virtue seems desirable. _ Q.givan

These small matters aside, I am |
. _ . le
~ Tecommend Ms. Beiner's thesis foé acceptaggefsed t9 .
« Eugene B. Borowitz . - o
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Sefer Maalot Hamiddot:
A Model for Jewish Character Education
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. Introduction LT

Judaism has a system of ethics.whose lourtdation is found i.n'the.'ll'orah' These -

t

ethics include guldelines for “all aspscts of our Iives. our relatlonships wrth people, our

-3

- dally conduct and our. relatlonshrp to God The particulars oi this’ ethical system can. be

[}

ey called values. or for the purposes of this work vrrtues Vlrtues ‘or. values are those

elements of proper conduct which each of us rs to strive for, and are seen as belng

necessary above and beyond mattars of. reltgrous behavrors The»strength ol our

O N = -

community . depends upon the gxistence of members who demonstrate our unlque virtues ‘
. t? ' e
Throughout Jewlsh history, there have been a number ol attempts to create and‘
o
"cedify virtues, based on those found in the Bible Talmid and Mldrash These attempts

! |
L §

beginning in the medieval world angd contrnumg |nto the early 20th century beeame

r

known as: works oi Ethrcal therature They were wrltten to assrst Jews in attalmng
B spintual and. moral pertectlon Works ol Ethlcal therature took on many dilferent

: iorms For example. Classical Ethlcal Literature reiers to those writmgs in book form,

dtvlded according to the component parts of l:he ldeal way oi Iile (The subject ol this

; thesls. : |s a work of Classrcal Ethical th_[atyre) Other forms
. . . . ) ‘ ] ‘!
e Include Ethical W,Llls and Poetry. and Homilehcal therature The ldeas found in. works

.‘\Q- r o™y
-~ of Ethical therature parallel dlstinct ldeological and theologrcal movements in medieval
o p

. --Judaism. and resulted in lour. dllierent types ol' Iiterature 1) Phllosophlcal Ethical
".'therature whlch began in the 9th century Spain struggled wlth the spiritual problems
. of the day. 2;\Fiabblnlcal-ethical Liteyature . ol the, 13th century developed in Spain. ,

\Provence ant Uy, and applied tredltronal Jewish ethlcs to the- Medieval world (Seter
e -‘ ".f'Maalot HaMiddot is a work of. Flabbinrc-Ethical therature) 'B)Askhenazw-l-lasidic

: .
o .,"'therature of 'the 12th and 13th centunes in Germany sought to dei‘ ne the spiritual, -

1.' \..n

. : e 'fessence of religlous and moral beWor 4) Kabbalistic-Ethical therature developed [ I

r16th century Saleg uslng the Zohar and'other earlier works to teach mystical reasoning_..

ft [

. e e s AR N ~-; - TN
[T IRE TR AT A S T Ay ] !v.
R Vet .'“iw"?#‘"""w'”ﬁ" ES ! \l ( I AH{M«-M "*.'.."‘_1....\ klt “‘" “ 'ﬂ\ Eh "-’“WH H;."‘ “'A

B Works;.o thical Literature continued to: deve lnto;the ;19th and 20th centurlee. i

. ] St ae T '
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giving rise to the Musar movement, which introduced the study of major ethical works
into the yeshivot and taught that.moral behavior was man's greatest.aspiration. !

- S_a_i.e_LMaalg_LI:laﬁiddp_t isa particularly useful model for a study of virtues

today. As a work designed fo educate for character. its goal is to'instruct: readers in
religious and moral behavror Wfitten In 1407 by Jehiel b. Jekuthiel of Rome, S_Qt_e_[
Maalot HaMiddot has 24 chapters, -each of which describes a virtue in its positwe and
negative aspects. The justification for acting morally is, according to this’ work, to
serve God. Each chapter str.esses that the positive should be emph‘asized. and the negative
a\roided. Proof texts are?'drat'vn trom‘;BibIe,’ :‘I""almud, Midrash and other works ot Ethical
Literature. In studying tiiis work. today, the reader is struck by how 'on target'
Jekuthiei's, assessments of virtues are for us. While many of the circurnstances of life
have changed from his time to our own, we see that the same virtues and vices still
operate today. S '

The construction of Mlgj_ﬁgmggt also gives us some-insights into the
purpose and method of Character Education The book itself is trghtly 'organized, wrth
each chapter containing similar elements. A chapter begins with ‘a discussion of the
positive-aspect"of the virtue, noting‘ its pmisewonhiness._ In‘the middi.e. there is a set
paragraph which marks the tran'sition' in ithe discussion irom' the positive aspect of the
virtus to its negative vice -'-"I'hfe"second-hali of the ch'apter.-al\veys"deale'with that which is
to be avorded The author’ aiso\discusses the excesses of edch virtue. advocating the
'medlan behavior Throughout each chapter. Jekuthiel defines the: virtue or'vice'in as .
many ways as he can think of, a taw of which are not easily understood It is clear that

™

he experiments with ‘the: Hebrew,‘i’anguage, and in some cases creates new meanings. The
OO
structured nature of the book I, tself a lesson about ethical or Virtuous behavior -The

message s that if one‘is to behave in-an-appropnate_ manner-, he‘orf shé then'must follow- |

-
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consulted-_the1971 Hebrew-Englrsh-Sonclno ‘version.. For references_to the Midresh -

certain patterns. Just as each chapter of §§I§.LMBQ]9_LE|£MJQQQ_I is predictable, so too
should be one's virtuous behavior. The book is organized much like a recipe: A recipe is
always orgamzed so than the ingredients are listed in the- order that they are needed.
When a cook goes to use a new recipe, he or she already knows the form, and only must

absorb the details. So too with Jekuthiel's book: After reading one or two chapters, we -

‘know the form and what to look for: We only need to lea)n the particularities of each

chapter. When it comes to acting with regard to a particular virtue, the form and the

details ascertained lrom,mmm_gm_ﬂawgij can help establish patterns. in one's life.
.This~pro]ect has tocused,on several aspects of Character Edutation, based on -

QQLQLM.EQIQLI:IQMMQQI as a model. Part One contains translations and commentaries of

three chapters from wm_uﬁmm Each translation includes explanations of

particular word usages, meanings and guestions and comments. Following each

translation is a comrnentary in which | have discussed the virtues 'in Iight oi. our
contemporary understanding | have also discussed aspects of the virtue found in
Rabbinic. Literature. not dealt with by Jekuthiel. In many cases, | found strlkmg

comparisons with contemporary situations. In each case, the commentaries are meant to

explore and expand the various issues, and put them into a modern perspective. Part . = |

One ends with a discussion ‘of definitions of virtues and character, and their relevance to
a contemporary relrgrous community. ln Part Two l have\explored the questlon as to'
how to educate for character today Using the matenal from ngg_r_mm_ﬂgmmm 1
have created three diﬂerent lessons designed to explore the vlrtues of generosity.
humility and a good name.

Notes on-"Trenelatlon | o, .

1. English translations of the Bibllcal material are based on, but not exclusively taken

from the 1985 JPS version of the Tanach. In translatlng the Talmudic references I

- . PN -
. Coe B R

I

‘} J“A';al
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Rabbah, the 1993 English Soncino edition was my guide. Pirke l—\vot translations are
from Siddur Sim_Shalom, ed. Rabbi Jules Harlow, 1985.
2 Jakuthlel -quotes extensively from-two other works of Ethlcal Literature by |bn

. Gabirol: .Choices of Peatls (Mivhar HaPenimim) and thelmnmmm_gf_tm_mgml / o
Qualities (Tikkun Middot haNefesh 1045). | consulted a translation of 'The )

w

Improvament* by Wise, 1902 =

+

3. One of the difficulties in the translations was how to best handle the words i

+ Maalal/Maalot and Middah/Middot, Middah/Middot was the easier one, and it'madg most

sense to translate it as ‘virtue' or virtues throughout. Yet,| translated maalah and. maalot
in several different ways, depending on the context. Maalah or maalot can be virtue of

J {
- virtues, ‘or it can also-meah level or measure. The phrase Maalot haMiddot is most easily

.

understood, as levels of virtues, or in the singular "maalat Middah. . ." as "measure of

the virtue® ... Throughout-the translations, | have made an attempt to footnote |

\} : \

explanations: of the translations., ‘ | B
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Part One o
- Chapter 1: The'Vlrtueof ‘Generosity
Sefer Maalot HaMiddot Ghapter 12 '
My children come and | will teach you the virtue2 of generosrty Know my .
chrldren that the virtue of generosity is one of the important and distinguished virtues,
found only in important people, and beloved by God.: For the world was not built until He

ey
included in it a virtue of generosrty as it is said, "These are the generatrons of the heaven

. andithe earth when they were created When God made the heaven and the earth.” (Gen.

2:4)3 How do we know that the virtue of mercy is a part of the virtue of generosity? |t
is said, " The generous man-is bIessed4. for he gives of his bread to the{poor.

(Proverbs 22:9) And.not only this, but through the virtue of generosrty. man acqurres

- life in this world, and inlthe world to come, as it is said:- 'A man's gift eases his way and.

Ieads him before the great,” (Proverbs 18:16). A man's gift eases hrs way," in this
world that he will be honored and important before’ kings and rulers and mtmsters of

the state. “And Ieads hlm before the: great' that God dlrected him to the world to come

—-with, Abraham, Isaac and Jacob who were called great. How do we know that they were

caIIed great? About Abraham itis: wntten. *The great man. among the Anakites." (Joshua
14 14) And about Isaac it is wntten. l‘hnd the: man grew greater and greater until he' . |
was very great (Genesis 26: 13) And about Jacob itis written, “*The boys became
great, and Esau became a skiiliul hunter a man of the outdoors. but Jacob was a mlid
man who stayed ln camp (Genesis 25:27): Because Esau went astray and he sold his -

birthright to Jacob it is. said about him. 'l will make you Ieast among natrons. you shall |

f._. . :
L.‘ L

v . ' o
2 Maalah and Mtdah are oiten rnterchangeable ln this case, it makes sense to translate
‘maalah’ -as’ virtue. - :

~ 3t is.not:clear:how: this verse. expialns the inciusron oi generosity in the world v el S
 according to the previous line, _

4Tov ayin means kind or, generous rHGl'G |t means generous. | ST
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| David, peace be upo/n him, asked lrom God to sustatn him with the virtue of generosrty.

- ;l v ;.‘.. e e i el e (,t-.‘-t' A, ,T;,
: Sl ST L R Ll R R A R S S L TR L I

, | —~
be most despised.” (Obadiah 1:2) Thus the name of greatness was taken from him and it

fell upon Jacob. And not just thls. when someone gives some of his wealth in acts of

charity® and lovingkindness they, (the acts) will precede him to the day ol judgement

.and testify on hls behalf as it says: *Your charity shall march before you* (ISalah

¥

58;8).
+  Great is the virtue of generoslt;r which is ascribed to Abraham our father,
peace be‘upon him, as it says, *For | have singled him out that he may instruct his
children and his posterity to keep the way of the Lord by doing charityand-justice"-
(Genesis 18:19). And it says, "The generous of the beoples are gathered togather , the
retinue of Al:)raham's God" (Psalms 47:10). And' he is call-ed generous because he |
possessed a charitable nature and lovingkindness. The sdges said, may their mentory be a
blessrng "Anyone who possesses these three good thrngs, is one of the d:sc:ples of
Abraham our father: Kindness?. modesty, and a humble spirit.” These (qualities) are
(possessed by) the disciples of Abraham our father. "Kindness" how do we ltnow? tis
written, "Let me :fetch ajnorsel*of bread that you may refresh yourselves; then go on -

seeing.that you have come your servant's way." They replied. *Do as you have said" '

Abraham hastened to the tent to Sarah, and said, "Quick, three measures,ef. chbic’e flourl. -

T

Knead and maké cakes! Then Abra t\ém ran to the herd, took a calf, tender and choice, and

| gave it to a servant-boy, who: hastened- to prepare it* - (Genesls 18 5-7).: Thus we -

already learned that he was kind, whlch ls a part of-the virtue of generosuy And 50 100
/

v F
because it is an important vrrtue, as it is said: "Let me again I’B]OICB in you help. leta

“,*-. 1- o0

splrlt ol generesity sustain me (Psalm 51 14)
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| <3Here Tov ayin ls:translated as klndness :/' B VLR

| 1
i i‘ | ‘ II ' | . .
. ~
.

_ 5Tzedakah is translated here and threughout the work as’ chanty Charltys |ela marker of

gerierosity, i:.
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| My children, if you have a request for anyone, ask it of the generous man, for
he will rejoice in your request and will try to fultill it with generosity.” And don't
make e" re'quest of one who'is etingy8 for he will be saddened'by your-request and will
tum his back on you They asked the sage, "What kind of wound has no clire? * (Cholce of

Pearls 47:3)." He ‘said, ‘When the generous has need of the fool9 .but holds back from

him." A sage Gsed to pray-to God saying, "O ty God, don't make me need the wicked among

men. And |l you make me need one of your creatures, may it be one of the best of them,

the most generous soul-among them, and the sweetest tongue among them. and the one

amono them'whoiwill not remind me of his Evor"(Choice .of Pearls.‘47:6).1°- A . '

generous man was s'ayin-g to his friend, "When-you need something from me; don't ask me

face to face, because |- don't want to see you, only the question.- Write me your request in

a note*11 -(Cholice' of Pearls; 47:17). ﬂ
' My‘chlldren come and" learn g’enerosity-from'the‘ rooster.. Look and see-whet

this rooster.is doing.” When any tood comes: before- hlrn. he calls the hens to come eat with

him aid from time to trme he gathers and lays the food belore them. "So too you my

children, if you have a pleasing meal, don't eat. it by yourselves. Instead, invite the poor [

or néighbors and loved ones to eat with you, or send.it to: them ln their homes, for this is

a path of generosny 1 Go out and seg that there.is not ln all of the virtues one as good as

generoslty 12 Even ll a man perlorms all ‘of the commandments in the Torah' but doas not L

J".

do them with: generoslty, they wrll not be: considered In the accotmtlng of. mitzvot l!:' he .

10 PR

f (- 30 ‘: ! N b i
7Tov,rayln-generous T T W S S P
.8The word kil means greedy or strngy Cd A e D T e

OThg' word nével means scoundrel or fool. The meaning ot thls sentence is not clear ,
10The person who is known to be generous only wants'to have:dealings:with other/people’

* - of quality. He wants to limit his mteractlon wrth people who are greedy and stlngy. S0 as

"~ . not to tarnish his own reputation. i s senGR H Eaniaed e e
11The generous man wishes to save the one who ls maklng the request from any R
~embarrassment. . e e e “anr,l,‘; b P ! ';--:--';‘-r;,.;_ L
12Ayin tova =genérosity *+ =~ . wieau; 3 nw (;m‘t gt JERET
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was feeding a por man fattened calves and great delicacies and he was miserly13

[V

towards him, it would have been better not to feed him, as it is said, “Better a meal of
_ .y.eg_etable,s where there is love, than a fattened ox where there is hate" (Proverbs
15:17).14. And f he gave him food 'generously', 'h'e‘is blessed as it is said, "The generous , .
man is blessed; for he gives of his‘ bread 'tolhe poor" (I;’roverbs 22:Qi. And not only
this, he is exalted and-greatened’like the flowing spring that becomes stronger and never
ceases, as it says, "With his bread given .and his water assured"® {Isaiah 53:16).‘5

Great s the virtue of generosity, for Moses our teacher, peace. be upon him-
\ .

maintained the virtue of generosity and kindness.1® How can we say.this? It is said:
¥

“Single out Joshua son of Nun, an inspired man ‘and lay your hand upon him* (Numbers

27'18) 17 'One Hand' (Numbers Rabba 21:16). But he: (Moses) behaved towards

him(Joshua): wrth generosity and kindness as’ it is said, "And he laid his hands upon him* '
(Numbers 27:23). That is,.two hands.18 And thus we find that God blessed Israe! with B
klndness-‘and. generosity ‘as it-is s_aid, 'May'ilhe;Lord the God of ydbr‘fathers-incre‘as_e your

n'ur‘nbers like them a thousand times and bless you as He promised you (Deuteronomy

=

t: 11) ‘The sages said,  may their’ memory be blessed in° the Aggadah, "Come and see how L
\ :

| iar the blessings of Moses extend from one end of the world to the other".: "One L
thousa_nd'--isnot written here, rather. one-tho_usand times", And what s 'Iike thenl,
| (kacherni?:'lesrael cpuld -haVe'-said_::‘-"-'Our tea'cher‘rMoses.'- are we.‘guilty o'r.any_-o_ne (of the S B

‘ _sins) ‘with ‘which:you chargé us?-: And iyet-'-'i.ve : ac_c'ept your rebuke." But tﬁeyfi_rvere silent.

t
) o . . . N |
Vi s e ety e Sy e R |
RLE -2 EEL R ER ! Loy L PR L

: 13Tsar ayln is lranslated here as mlserly The lmage 1s ol one who acts wrth clenched |
\ “Sts "‘::_.. B AR SHRNTE ,_ i 3" P

14The point here is that ii a person cannot gwe or serve food generously, than it is 5
{better not'to give at all.’ Generosity i’ more than an act |t must also be ddne wrth the i

- proper intentions. - e ;
- 15The {saiah text emphasrzes the point that rewards will come fo- those who are properly

~_"generous. ~ I
~ 16Ayin tovah when written \mth nedrvut makes more sense if translated as kindness '
-17God commianded Moses to lay his hends upon Joshua

. 1"-"Desprte the initial command to ‘Méses' that ke lay' ore hand on Joshua in Numb 27 18 o
we find in Numb 27:23" that Moses used=two hands mdrcatlng hlS great generosity Co A
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| people even as you are “like them" (kachem) who accept rebuke in silence”

(Deuteronomy Rabbah 1:13).19

- And what is generosity? That a man will forego some of @ea}t_h to do with it

.t

I Therefore, Moses said: “The Holy one Blessed be He, will raise up among you righteous

acts of charity and lovingkindness,-that he will do business with his fellow men in

faithfulness, aJad will give to them from his own,-and not take anything of theirs. As the

whom it is fitting to give, and.withholds from whom it is frttmg to withhold, and spends

sages said regarding Job: " Job was generous with his wealth, that he used to leave a

" pruta (small ‘change). wlth his merchant and paid his bills as required , and gives to

his r_noney for God's sake, and hates decsitful dealing, oppression and robbery* (Baba

Batra 15b).20 Andif a oommandment came to his hand, he extends his hand to do it

with generosity, and in a modest way, so as not to receive his reward for it out of
pridefulness of heart and self-aggrandizement among men: And the _w_e_alth of his friend

will be as dear to him as his own.21" For it is known that no one who respects the wealth

of his friend as his own will come to rob, steal or ¢heat. And anyone :who-'r‘e_so_eot:s his

<

friend's .wealth, is truly one of the generous and‘kind. And as such, he is ‘f“?“t.é.“‘. with

" because he is. happy wrth his portion which the. creator bestowed upon him.

Zrepayment?z Ftather the generous one is one who is generous towards one who was not
.generbus to"him, or draws near the one who pushed him away~ (Choice of Pearls 28:14).

:And he sald "The one who is freely generous will be- master And whoever s greedy he

r

" what he has, whether 'great.or little, and fi nds'satistaction.andpleasure for his soul,

, .

One sage sard "A generous one is, not one who is. generous to one who was

\

_ ;.19Jekuthrel paraphrases the Mrdrash Even after hawng looked at a translatron\the y |

.meening is not clear.

72°Jekuth|el tekes great Ilbertles wrth the gemerre text. but the grst of the two texts is

rr 13;~
¥

rstrpilar

21This is frorn Avot 2 17 yet not noted by our edrtor.
- 22This sentence refers to a tit tor tat srtuatlon ‘
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will be contemptible® (Choice of Pearls, 38.7). And they said, “Once a generous man
entered the presence/oi one of the kings. The king said to him, ‘Tell me a little about
your generosity The generous man said to him, 'It is better that you hear this story
from someone alse rather than.from me.* ~The king said to him. "l decree that. you )
speak." He said to him, "Never hes a man sat with me while | flaunted my wealth before
him."23 He said to him, “And why?" He said to him, "Lest he see that | exceed him in

- status.24 .| have never recompensed with evil one who has ever harmed me." He said to

' -him. *And why?'.' -=I-l_e.said to him, "Because if a man was importan: it is appropriate,.
and I.am required. tc: p.ardon an importar'tT man. Butif he be a scoundrel | wiil not.del' le

~ myself with him lest the scoundrel speak to me. And never has a man requested from me -
anything for WhICh | didn't fulfill his request. And | saw hrs face fall as a result of what |
gave to.him even if | exempted it (what | gave him) from ail my rights of possession.”
The king said to him, "It is .right for you to be master among your people and over |
others" (éhoice of, i5earls 38:14-end of paragraph).2® .

-So too acceptance ofan apology is one of the ways of generosity, As a, sage said,

'When a Ioved one apologrzes to you with a plaus'ble reason, or a confession, don't seize

" him’ but pardon hlm. as pardon is. 1 part of the, vrrtue of generosity” (Choice of Pearls.
27 4) And another said 'Accept an apoiogy from whoever comes to apologize before you,
whether it be the truth ora Ile For whoever Irkes you openly. respects you.. And

, whoever is~rebeil|ous towards -you,: honors you -in secret (Choice of. Pearis 27 8) And tt

is said 'One man apologlzed to his loved one .-And hts Ioved one said to him' "Indeed the-

. N .o . .
Yo ok b . . e e .- . Dot Ta LI R . . :
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: 23The meaning of the hebrew phrase pashattle raglai®, here means to’ t

24Given this context, the word ‘maalah’ means status, related to the mea Yotes
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| hatmed him, pardoried an important man and fulfilled requests Only the Iast element is
not clear. Perhaps it means- that thls generous man also was able to renodnce any claim
to things that h?’gave away. . PR
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Creator did not require you to apologize, as we judged you innocent, nor had we need to

.
. .

think evil about you because -of our love of you® (Choice ‘of Pearls 27:5).

Know my children that generosity is a median behavior.26 It is a praiseworthy

J 3.
]
H

and honorable virtue. People gather around the generous and praise him for his

generosity and the gifts of his hand, as it is said: "Many court the favor of a great man,

and all are the friends of a dispenser of gifts" (Proverbs 19:6).

And everyone who-accustoms himsalf to this praiseworthy virtue and gives

.

" when it is fitting to give and to whom it is iitting to give, his generosity is like a hidden
treasure,. which cannot be exhausted and will not perish even over a long time. And thus
Solomon commanded about the virtue of generosity as it is said, "Send your bread: forth *
upon the waters, tor after many days you will find it'(EcoIesiastes 11:1). ‘Thus said
David about the virtue‘rpi.‘ge_nerosity, "He gives freely to: the poor; his charity*iasts
forever, his horn is exalted ifi honor* (Psalms 112:9). o - | r - 2

- And know my children that generosity is indicative of distinction and piety.2? .
Just as avarice Is indir_:ative\.of!baseness,-.inieriority'and the wioked.-- One sage said:" He

| yvhom the Creator favored with a.good soul, he is among the children of the ~'.wqrid to come.
And they said, V\ihat is the: greatest distinction? He said: . Acts of lovingkindness towards
people. . Gt et |

Generoslty aiso includes the one:who speaks out of modesty and concrliatlon and

,contentment and. good wrll, and aII oi his. interests and hls advlce are in the path of

-

generosity. as it is said 'The generous adwses generously (lsatah 32 8) And not only

v
.

- this.—:but.- he'exists jn the world because of his generoslty as it says: . 'And he is constant
inr his generosity E:i:saiah 32 8) IR E R

: LS P
o ..' £ Yoot
. ‘ ~

And know my chtldren. that generosny is-a vrrtue that comes to a man joyiully

irom hls heart that hé is happy |n his heart when he gwes irom hIS wealth to

2‘3Extreme behaviora are;not ther |deai .
: 27There is;a: oonnect]on between,the virtues. .
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respectable people and with a whole heart generously does charity and acts of
lovingkindness as it is said, "You shall take gifts for me.from every person whose heart

makes him generous® (Exodus 25:2). And it says, "Everyone generous of heart shall

bring them . . ."(Exodus 35:6). | | o '

I

t
- So too generosity mcludes the man who is mercrful and is mermful towards all
mankind. And if he perceives that a man needs to-ask for something from him, he should

precede him and give him (that which he needs) before the request.28

My children; even though | cautioned you about.the virtue of generosity, L will

_ wam you not to overdo this and go beyond the boundaries of generosity to squandering and

. irresponsibility.  Rather, (remain) on the median path and give acco'rding to your

- | ability to do-acts of Iovingkindness. and be generous to people from that which the

o Creator has hestowed;upon-you, so that you do not come to im‘ooverishment and penury on b‘

o account of excessive generosity. This is the virtue of generosity through which a man |

H_:_ comes to meril and a good name. But for a man to squander his money irresponsibly, to

- . .give to someone who does not need it and to give from his wealth where it is not sur(able -
- giving from. his money expansively, more than what is ﬁttlng. even more than what his
": | means allow. - It is:not enough.that this is not aocounted to h|m as:the wrtue of LY .
"? generosity, but also it is consudered h|s shame and dlsgrace. and people will speak
: dlsrespectiully :about him and talk.about him behind. hlS back.: And more. than anything, - _‘ .
. he will become impovenshed end have need of other men.and- he wrll be humlllated

! : - Have. you not heard my children, what'happelnedhto a generous one who was an

i artisan, .—andwas s0 generous that he,would’do'his ‘work for all who came -to‘him .without SN

- _ taking his wages irom them. He did. this. regularly 80 that when people came:to him: ior ’ '“ .
% '_work. & hen he f nlshed their work they did not say o him. 'How much is the fee for. the |

work cyou drd ior me?' Instead they took his work and said to him, I is beautriul!'29

:' : YT i r‘~ v Ry,
I el “* l,i"" HEN I ,1 ,5,‘\

, 2'E‘This is to avoid any embarrassment on the part of the one making the request
2“Thrs expressiomis]iound\tn Zechartah 47 :_J oy w*f of fiw fains)
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.and they went away with their craft. And he became accustomed to this manner until he
became helpless and impoverished. Nevertheless, he was embarrassed to ask people for
his fees, for he was used to doing the work for them out of generasity. Now what did this
poor-one do? He" took a dog and .tied itto the"legs of the pench that-he'\-..ras sitting on to do
his craft. And when someone-came- as before to take his work and say to him, "It is
beautifull”, he would say to him, 'Throw down before this dog this benefit of enjoyment
that you give to me. *30 And he.did not feed thrs dog anything until it died. And when the
dog dted people were Zoming as before to take his work wuthoanoney saymg, to him, "It
, is beautlfull" He would say to .them. *Hold your comphments! Pay me my*wage, for my
dog has already died from the bensfit that you gave to me; that you threw down before
him. And just as my dog was not sustained from the benefit that you threw down before
him, so too a man is not sustained from the beneﬁt that people give to hlm without
another benefit." And the people answered, 'Certainly, take money- according to your ‘
will."--And’ after that, they paid him for: his:work. - | |
Therefore my chrldren be careful not t6 exceed the boundary .of fenerosny to
.squanderlng end irrespon51blllty Just as generosny is pratsed by the'sages, so are
squanderlng and |rrespcn5|btllty loathed. by the sages and alI ordmary men And it is
: said31 "The generous is rich even |f hei is poor And the squanderer poor. aveniif he is a-
.. rich kmg *And. 1t~|s. said *The. miserly one. ts better.thanthe one who squanders For the
one who squanders wnll find favor in; the eyes of the people as Iong as his hand is open to ‘
glve to them. And when he mthholds h|s hand from them they will. become h|s enemies.
And ;the;generous_one who is cautlous is -master over them." =And:|t» is. satd ‘:'Generosuy is
,\aopleasant vurtue and found among prous sages. And squandenng end irresponsrbllrty.

i\-. i

are not a created trait or virtu bdt rather a crazy and foollsh epirit that comes to the

£as D A by
"3°0bv10usly a: sarcastid‘ remark The artlsan |s askmg hrs patrons to give the dog the ;
“payment*: which: theyrgrve to him.:m e s OUT LU Sedt eyl
31We are not gtven references fort the tollowmg statements of the sages ReLh
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man who squanders his money. And avarice is found in a man of little heart who fears he
will loose his money and does not trust the One who graciously bestowed it upon him.82
My children, be careful of the vice33 of squandenng ant irresponsibility, and

don't expend your money without purpose, but rather for things- that cannot be avoided,

" like matters of eatlng and drinking and clothing and all the rest ol the things you need,

but only enough for sufficiency; not in the way of irresponsibility, but enough to supply

whatever is lacking. And when you earn two coins, spend one and hide one away, so that

you will always have a sum of coins in your hands. As the,makers of parables say, "The

-

value of a man is according to what he has*. And if he has nothing he‘is not considered °

important. 34- - | “'\

Do you not see my chlldren how the poor are desplsed |n the eyes of some ol the N

L]

rich and how low they are in therr eyes. even so as ndt_ﬁt‘o think anythlng of their
N
wrsdom Solomon said, "A poor man's wrsdom is scomed. and his words are not heeded'
\
(Ecclesiastes-9:16). -And moreover. the brothers and relattves ot the goor man hate him
- . .

_and, all the more so, - hls friends and loved ones drstance themselves from hlm as it rs

\

said, 'AII the brothers ofa poor: man despise him; How much more is: he shunned by hIS

lrlends (Proverbs 19:7). - And even more so, that they brmg up lalse charges and

»

well- known reasons so that he wrll not benelrt lrom their. money atall. As r?ls said He

who pursues .words,: they are ol no avail® (Proverbs 19 7) 35 7. . DT

Therefore. my sons. ‘be carelul about thls péuseworthy rvirtue of generosny
and accustom yourselves to it, and keep yourselves frqm squanderlng and. -

|rresponsib|llty and gltts For:all who accustom themselves to squandering and

l

R
T
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32| thrs paragraph we are grven the extremes of generosity.squandenng and a .
'rrresponsrbllrty and |ts Opposlte. avanclousness These’ negatrve ql.rallties are all to be h
avoided.: - R

- 33THg negative ol mtdah" A FPUE T TP RIS Y x?.‘z;?i**;---a- SIS

_3'34According‘to this; if & man is poor, he is fi nancrally and socrally WOrthless. It mustbe™ .
‘betause it is assumed that'a person: became: poortout of: theinown’lrresponslbihty w

"35There> is not eympathy*for,the poor in: th:s contextz.,, S e e e e
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no escape for tham.

irresponsibility. come in the end into poverty, despoilment and basedness, and there is
'May our God in his mercy open his wide and ample hand toward us. “It is better
to take reiuge in the Lord than to trust |n the: generous (Psalms 118:9). |
' And after we have reached this point speaking in prarse of the virtue of -
generosity and those who possess it, let us speak about the detestabi ity of the vice of
avarice and its adherents, in order to habituate them in doing the praiseworthy virtue of

generosity with the help of the Almighty.36

-Know my children that the vice of avarice and stinginess37 is a very detestable
vice, and there is not, in all of the detestaple vices one more inferior and detestable than

it. And it is fitting for évery important man to distance himself from this detestable

vice, for.the Sages all agreed and they said: There is no importance with avariciousness
and no faith with greed. And everyone who accustoms him_self'to this inierior vice, will
not be mentioned among important people. as'it says.-' No more shall a villain be called
generous nor shall 'gentleman’ be said of an avaricious one* (Isaiah 32:5) And'one'sag_e
said, "Avarice Is an inferiority, and.decisiveness33 is'a loss and hasteis a
mistake"(Choice -of Pearls 4‘7'9) |

‘And know my. chiidren that the avaricious one is like the dog Surely you will

" see: a dog stand on the corpse of a beast which could sustaln several (dogs).: ‘But if: :

another dog comes to eat with him, he challenges hlm and sends him away, because he '

does not think he would be- able. to satlsiy h|s soul And thus it says. *The dogs afe’

greedy. they never know: satrety (Isaiah 56: 11) L
| The avanctous and stmgy arg so detested that the avaricrousunan is expelled

irom this world and from the world to come Thus sard thé sages may thelr memory be

36This paragraph is' Jekuthlel's transitton trom the positrve to the negatrve It is found
. ln GVBW chapter Of his bOOk YR O :‘:'ii_‘ iy v‘l 1 g_,‘ Wovn T ‘».s,.r:i,-; Y

- 3Here tsar ayin, the. opposite- pf tov. ayin. w'l' saf ayin and ktlai rare olten synonymous B :‘
| \.33The meaning ot this word |n this context was:not clear. o DY
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blessed, *A man will go out from the world becﬁe of the evil eys, the‘ evil inclination
and hate of one's fellow men" (Avot 2:11). And about this Solomon cried out and said: "Do
not eat of @ greedy man's food; do not crave his dainties. He is like _one-kee'ping accountSE
Eat ar'id drink he says to you, buthe does not really rhean it" (Proverbs'23'6 7.

Thus the sages said, may their memory be a blessing, Whoever accepts the
hospitality of stingy men transgresses two negative commands: 'Dont eat,'and don't
lust*(Sota 38b). And when it says, 'Don't eat the bread of the stingy", why. does it say,

"And don't.lust after his dalnties'? To say to you, when you. know that he is stingy, you

. are-not permitted to enter. his house. Even if hg lays out before you several kinds of

Y ,
delicacies and several delicious foods. And why? He is like the one who keeps an account.

~ Becausé he is stingy, he stands and thinks to himself about what you are eating and

' drinkihg.39 Because of this there is not-a’blessingi for -what is.in your beliy;f for his evil

eye devours it, even inside~your belly as it is said, “The morsel you eat you will vomit®

(Proverbs 23:8). It is not digested in your belly. And not only this, anyone who eats

and drinks from the bread of the stingy, is as if he eats and drinks poison. There is no

enjoyrhent in it, -rather it injures him as it-is said, "His.food in hi§ bowels turns into

.asps. venom within him* (Job. 20:14).: And one:sage said, "The avaricious innkeeper will

41Ay|n harah is: used -as; a;synonym forx tsar aym

¥

hot.,faar‘.from nausea :and wili:'not'need'a druggist* (Choice. of Pearls. 47:13):- -And.one
said,- *The guest of the avaficious; his beasts will be afflicted, and he does notneed to
|eave 40, SRS ‘

My children. come. and see how harsh are the ones who practlce restraint and

stlnginess ‘One whose eyes are. e\nI“1 |s like.one who spills blood Thus said the sages,

- may thei;_-,gmemory:be-a;-h_lessing.'!;;The__,_n_ecessityzfop the.redhelfer. is.-needadon_iy. on

s .1.' CLr " ’ Sl N Y S L3 o :
J'”"c""j\\ - L e,

39The glfts, onhare foods of the sting are spoiled Co s L

+-40The Aunderstandifig: here: isdhat»ﬁissguest»wnli check in® yet will not need to check
oltY for he iwill be: ponsoned by his* assoclahon wnth the avariclous. '
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~ 43The meaning of the, Sotah:passage:is.not clear.in-this context.
~ 44Birds: recognize greed because they too exhibit this trait,, o
_'450verzealousness ttowards money is: llkened to: idol worshtp s gt aht

account of greed".42 |t is said, "And they shall make this declaration : Qur hands did not

| shed this blood, nor did our eyes see it done® (Deufenﬁmy 21:7). Is it possible that the

elders of the bet din were murderers? But we couldn't help, and we tumed him away
without 'food, and didn't see him, and left him without an escort®(Sotah 38b).43

Moreover, even.birds of the heavens recognize a greedy one, about this said the sages,

may their memow be a blessing in the Aggadah. *How do we know that even the birds of

the heavens recognize him as a greedy one?" It is said, "In the eyes of. every winged
creature the outspread net means nothing. But they lie in ambush for their own blood.
These are the greedy ones" (Proverbs 1:17,18).44 And one who is avaricious and

greedy with his money and loves it too much and does not do with it charity and deeds of

~ lovingkindness, in the end his money wilt be diminished and vanish as it is said, "A man

- with an evil eye runs after wealth, He does not realize that loss will overtake it

e -~ 4
(Proverbs - 28:22). : : SRR : e

Know my children, that the one who is crazy about money and covets it too
much, in the .endhis desire'fgr it brings him -to robbery, stealirng-and .violen_ce.‘doing_
business with-men without good faith, defrauding them and scheming against' them taking
their money-.every-cha_nce that he can. His.degre and his Iongtng for.money-,prevents

him from acts of cha'rity? and trom=|ovingkindness and trom commandments because his

greed ‘causes him to dlsbelleve that money will be enough for: him even if he.is: very

rich. “And the fnoney of others. even if: rt is a little, will appear to. be a lot in his eyss,

v

and he attaches: the evul aye to it covets it. The oné who is greedy lt is not enough that he

Al

removes his trust from God; instead he places hls trust in money | quote to him thls

text, 'Gods of sllver and Gods of gold you shall not make for yourselves (Exodus

".“‘tfy.-.” t?: .w...".‘- .';--.-'- '-"'. "»‘.'0“ ‘ v ERCRY ST,
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42To atone tor a murder whose perpetrator is unknown. Thls reterence |s trom Deut 21
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.‘-43An avarlcious person was obviously known, and could‘therefore be avoided, If e |
. intentionally has.contact with hlm. this is look_ed upon untavorebly

S S e e e e T
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My children, don't make a request of the avaricious, for it is not enough that he
will withhold it from you but also, he will hate you. And one sage said, "The one who asks

a question of the. avaricious is inferior to him (the avaricious one)* (Choice of Pearls

47:12).46.. And another said, - "The one who makes a.request from the avaricious is like -

the one who requests fish in the desert."47 It is said, "For the avaricious, it is not
enough for him that he is greedy of his money, but he also hates the generous and the

honorable, and speaks behind their backs with his contemporaries.” And if you want to

recognize the avaricious man, examine his deeds and see: If a man vows somethingto..

another but delays his vow and ﬁnds schemes and reasons not to fulfill the vow, and even

it he fulfills it after a time, think of him as villainous and avaricious. Like one sage
said, "The vow of the generous is the speedy gift. And the vow of the avaricious is datay .
and the parched ear."48 And so, there are three types of greed: You have a man who is
greedy for himsalf and indulgent to the memh'ers of his household. And there is the one
who ls-indulgen.t for himself and greedy towards. the membersot.his hous’eh.old,'sand'all
the more s0 to the rest of people. And there is the one who is greedy for himself and
towards all people.49. ‘

-+ And | praise the greedy in one: thing, for he. will. withHold his h'and_-.frem‘;kt‘he = i
villainous just as he withholds his hand fro'm'.the,ganerous and honoted.50- 'Indee‘d-'l san' a
majorlty of: the people who practrce restratnt bestowmg their inherltance on' their
chlldren. wealth gathered from greed and- restramt' And their children rose up after

them and wasted |t by means of of squandenng and mesponsrbihty R have already

»
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t-is .impossible_for. the request to.be. fulf' lled. | ettt B . s , o |

48With this: reference to vows, we can see that avarrclousness has to do wrth intantion as IR
well as action.- .. ST e

48The nature of, greed is. that it can, effect aII people who deal with a greedy; pereonN L

regardless of therr relatronshrp e s st gotime iy o ol G Wt e 0 n

5°Here the fact that a greedy person |s not selectwe is seen ln a pesrtrveillght
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welghed all the people on & scale and | have not found anyone lighter than the.avaricious
one himself, and the lightest of the light is the one who wastes and squanders his
money.51 ‘

All who ‘are'passionate about money-are not satisfied from it as it is said, "Sheol
and Abaddon cannot be satisiied; nor can the eyes of-\man‘be'fsalisfied' (Proverbs 27:20).

And it is said, "A lover of money will never be satisfied from money" (Ecclesiastes 5:9).

Moreover, it causes him to lose his soul, as it is said, "I set my mind to 'study and to

- probe with wisdom all that happens under the sun. for it is an:evil mattet52; which, God

gaVe men to be concerned with® (Eociesiastes 1:13). And the sages, may their memory
be a blassing, said in the Aggadah, "This is the judgment concerning.money"(Ecéiesiastes

Rabba 3:12).53 If he is worthy and u?s his money for charity and deeds of. /

'l\ovingkindness; he can answer for it, that is he caﬁ‘oallrto‘?th_e Holy One Blessed be He and

He will answer. If he is not worthy, it will accuse hirn ‘(aots:,oi-unwonhiness) asitis
said, "It answers with :evil testimony against him" (Deut. -19:16).: Furthermore,
everyone who is a\iar'icio'us‘ano_greedy,With' his rnoney and does'n"t:-distribute?it in acts of
charity and actsiof’ Iovingkindness:' divine justice brings :‘ohar'ge'suagainst'vhim;-f‘ and causes
his-soul and his money to: pertsh About this the scrlptures say. "And those riches pensh

by evnl dlSpOSItlon (Eoclesnastes 6: 13) And our: sages sald may their memory be a

blessmg in’ the Aggadah 'The nch man: answered the poor; man in an evul disposltlon

saying to hlm. Look at those thtghsi Look.at those Iegs, that iat body ‘Why don‘t you: go

out and get workito eatl Said the Holy One, Blessed be: "It is not enough that you have not

given him: anything of: yoiJr own, but‘must you set:ain’ evil eye upon that which | have

-
..........

e {', P

51 Squandenng is certamly seen on the same ievel as greed in that they are equally
“undesirable. - - R

- 52Meaning greed ' =i o v "L A ¢ ,is\?“ et e
53An‘interesting textual note.@ I the"introduction “16"the’ 1983480ncino Editon o the ¥~ -

- Midrash Fiabba, ‘the’ author'hote's‘*that there is‘notcomirf’e’htary” to ‘gEccl?a.tz‘in**the extant" el
:_verston! SRR M v ,
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‘harvested the_ fruits of their trees from above, so that there-wrll not- be

given him?" (Leviticus Rabba 34:7). Consequently, “If he begets a son, he has nothing

in hand" (Ecclesiastes 5:13).54 _/
Woe to the miserly and the greedy, who cause their money to perish in this

world and expel their 'souls from Iaie in the world to come. So too we find, in the people

of Sodom that leuId not have been lost from the world were it not that they were greedy .

"

with their money. They were very rich and they did not allow others to benefit from
what was theirs. - Thus our sages said, may their memory be for a blessing, "The people
of Sodorn prospered from the good and tertile’ earth, They settled upon it, and every need

in this world came forth from it. Gold came forth from-it as it says, "And dust of gold are

his* (Job 28:6) What |s “and dust oi'gold are his?" One of them says to his slave, go to

the garden and get for me an issar's worth of green vegetables. And he went to gst it and
found gold in the earth under-them" (Leviticus Rabba, 4:1, 5, 2, Pirke d'Rebbe Eliezar

25). ‘Silver was coming forth from_it. It is said, "There is a mine for silver* (Job

.28:1). -Precious stones and pearls go forth:from it as it says, "Its rocks are a source of

sapphire]s' (ilob:28:_6).‘ ‘Bread came forth from it-as it says, *Earth’ out of which bread -

cama'iorth'." (Job28:5)..‘And they'd'id hot trust in the:shadow of their Creator.-'rather--'in
the proteotlon of their riches, tor wealth overndes fear of the heavens in- its owner as it
is sald "Men who trust in thelr richés, are boastful of their great wealth® (Psalms
49:7): 55 And aven more so that they. didn't trust'the honor of their God to purchasexiood’ |
for-the' guest And the stranger, as it: is said "A nver burst forth far from. where men

Iive, forgotten by wayiarers. deshtute of men' iar removed' (Job 28:4); They e\ren
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| _54This Midrash is in the context oi a dlSCUSSIOi‘I of how. =the poor sometlmes try to' solicit o
. money: and sympathy.> The:words here: are'the‘response ‘of-a’ greedy rich-man;’ obvlously o
o dlsgusted yrrth the pooreThe meamng oi this last quote l‘rom Ecclesiastes is unclear. e
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i | 58Here -ayno tsara.is translated llterally to clanly the analogy

&

enjoyment from Sodom. for the bird of the heaven as it is said, "No bird of prey knows
the path to it the falcon's eye has not gazed upon it* (Job 28:7).56

My children. see what the one who practices restraint and greed doas. Suppose

- " a commandment comes'upon him, such as sukkah and lulav and tsitsit and the like. He
s | will be greedy with his money.? saying to himself. "Why loose my money and take from
- what | have for the sake of this commandment, when | can fulfill my obligation with that
o belonging to others?" The attribute of Divine justice brir]gs charges against him before
: t’.-iodand says to him, "Master of the universe, this 'one-is.honoring you.with another's
- money.' It is just that you ;distrib.ute-his wealth among others. And bechuse of this his
s wealth disappears and is diminished. What is the cause of this? That he Iooked at his
- o possessions with an evil eye And thus if he were.required o do a commandment he
- o | would be: meticulous in doing with the'least little bit of ‘money -and would not trouble to do .
T: it nlcely and say, I am fulfi llrng my obllgation in this just as if | had done it with 1000
- zuz. - Why should | spend my money for nothing, only:to do a commandment in. the best
- wayl * The: attrlbute of\Dlv:ne-justice-brlngs charges . against hfm before God that he -

scorns the mltzvah that he doesnt do it in the best way or: spend on: |t in order.to make-
-y

hlmsell pleasmg before God in good commandments Because of this his money.is lost and

vill

&

his: rlches destroyed 57 s e e

Avance and greed are very detestable vuces. Each: time ones eyes are narrowsa

l
i

towards his fellow men, the Holy One Blessed be He. gtves h|m fatllng eyes .measure for

\
i

measure Thus we fo f\lnd in, Bllaam the w;cked that because he requested that: the ewl eye

. . . .
a R L e I L AR VIR TR & SR LS LR a - - oY - LI E O A ST R
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53The people of Sodom Were so greedy that they denled needs of strangers and the blrds
~ In other words, they went out of.their way to be greedy! . .

i

1

\
i

- will be: pumshed intheend. . - .

g

57The: rimplication here is that by doing the commandments in the .best way possible one. ..
- pleases God. The ane who is greedy and has mappropnate mtentrons towards the rmtzvot._ o

M3 n, ..::;._:. L




to be brought over lsrael, one of his eyes was closed up as it says, “Word of Bilaam, son

H

of Beor, word of the man whose eye is closed" 59 ? (Numbers 24:3).

The avil eye is a harsh thtng. that it is welghed against all of the s1cknesses

> ‘.’

together as it is said, "The Lord will ward. off from you all sickness® (Deuteronomy
7:15).. -And the sages say , may their memory be a blessing, "This is the evil eye" (Baba'

Metziah 107b). They said, "99 died from the evil eye-and one from natural causes® -

- (Baba Metziah 107b). Every time that the eye rules over him, it consumes us. And lest

.. you-say the ev:l eye is not harsh except when |t is directed towards other people But |

the evil eye that a man directs towards himselt and towards his property, does not
consume him and is not damaged. the text says. "My eyes devour my soul from all the
maidens of my city' (Lamentations 3:51). As if to say, my evil eye (towards myself) . ~
consumed me more than the evil eye of others consumed me 50 .

And because the evil eys is such a very harsh thing and consumes every place

that it enters tnto. accordmgly. the Holy One, Blessed be He commanded to Moses and said

to him.'When you ‘want to preside over the’ census. oi lsraei don't count yourselves (the

| people) Because every tlme that there is a census,. there wiil bea plague because of the

avil eye that consumes it (the people). Instead collect shekels to atone for them. and

you count the shekels and preside over census’ (Yoma 22b) 61

Accordingly. everyone who directs the evll eye ‘towafds his fellow , it is

‘considered as if he krlled him. And whoever does not have an evil eye towards fellow

men no evrl eye will rule over hlm From where do we Iearn this? From Joseph the
nghteouswhp.drrd .n_ot cast his eye towai'ds. _something that.was not his, to look at the wife

. N Y P Y
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. 59Th|s text uses a play on words Satam wrth a samech and satam w:th a srn e
- 60This:text is a bit confusing, but the gist. oi |t seems 10 be that the evnl eye |s seli— .

destructlve and destructive towards other.

81God s directing Moses to use a more, surrept]trous method to count the census. s0. that _—

ito equate the evtl eye wuth greed _l ‘ '* N
_' Yet in this case, the oonnectron to greed is not clear S R ff?_‘_ DR

the evil eye. will avoid them. .Previously, it made: sense
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of Potiphar.52 According to this, the evil eye did not rule over him or his descendants as
it is said, 'Joseph is a wild ass, a wild ass by a spring” (Genesis 49:22). He was wild
and wet from the spring, and there was no eye causrng damageLto him.63 And lest you
say, "Was he not greedy (were,hlseyes not narrow towards) with his own money?® The

text says, "Joseph brought the money into Pharoh's palace® (Genesis 47:14). He was a

_faithful treasurer and didn't steal anything.54

o .

Those who are gr;edy never see a sign of blessing. Thus said our sages, may
their memory be a blessing, “Traders in market stands end those who reise thin beasts,
and those who cut down beggjful trees and those who cast their eyes at the better:
porlion{ they never see a srgn of blessing.” (Pesachim 50b)85

-And everyone who is generous with his money and gives from it to charty and
acts of lovingkindness and feeds bread to the poor and satisfies them; He is prosperous
and is himself sated from everylhirrg Qooe: Asitis said. "A generous soul enjoys
prosperity and he who satisfies*eth_ers.shell.also be sated' (Proverb's 11 :25).:

Therefore -my children, be careful : that you do not accustom yourselves to the
vice of greed and avarice. In order. that.you be blessed from the mouth of God and from
the mouths of fellow men.. And our,God thatis in the.hee.vens will:save.us from this - -

detestable vice, and will cause us.to succeed in loftier virtues. But by God's mercy, a

spirit of generosity . will sustain us. .
;

A . b
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‘732Joseph did not let himself be entlced by Potiphar R R *-:*'e»fc-w';‘??' R (153

X

s 63Thls senteqce tumns the verse into a word play Ayln means. sprmg or eye,h gnd thé’w : 4
| phrase pareh veraveh is taken to mean pru urvu. With the word play, the meaning is ™"

that, because of the eye/well, he was able to procreate The avil eye that’Joseph avorded
prewously_actually served him waell.|

‘84Joseph.was not greedy, despite all of the. temptatrons surroundmg h|m ‘ S

.35Today. we could add many examples of those who are greedy and undeserwng of God s
blessmgs . T :
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- "cannot say no to others‘twh.en |t comes to domgttavors,ton
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Commentary
According to the author, being generous is among those virtues which are

important for people to follow. -Not only does it lead to respect and favor while one is ,

alive, but it also'wilkgran‘txat pe_rson',lile' in the ‘world to come. : The focus in this chapter’

is on the effects.of being generous with.regard to.. one's fellow-man. We have m'odels for
this virtue in the Patriarchs. Abraham, Moses, David and Joseph all exemplify a
particular aspect of generosity;- Being generous includes not only the typical acts of

.- i . l.'

unsolicited Tty,'but in ad ition, giving anonymous.donaﬁons. welcoming others into

our homes‘.‘"acc"pting'ap‘ologies'and perlorr'ning'?'-mitzvot- out of one's generosity. The way

in which one is generous reveals-a person's intentions. if one is-g'enerous, then he can be

\

' considered benevolent-as-well. Generosity also includes a number of different qualities

including .piety.“ modes_ty.: hospitality; good will towards others .and a.merciful. attitude.- -

A - -
_, A

towards the creatUres.-.» : SR
. +.:;The point ‘ls"?stressed that :.generosity-comes"-irom the: heartf ‘From this we. .
understand that itis-not'a ratlonal quality, instead it is'an emotronal virtile: that: must be:

internalized..-We: certarnly can Iearn about. bemg generous, partrcularly by: example. .

Yet it is not a: qualtty whlch all peOple demonstrate..u Some are. srmply -are: more generous

than' others.z 2 We probably leam about it; best iromsthe people we ltve wlth and we

develop our inclmatrons as a: result of- thelr 1nf|uence. " ml .hlu:-':- R B

\ : : ! ‘
This work emphasizes that one must f nd a balance when it comes to belng

generous A person should grve only that whtch they are able, and never glve s0: much

that they will then suljer bacause of it. *We are not to Iet others take advantage oi usy’ ‘nor . )

are. we permrtted to put ourselves into the poor' hOUSB.let is dllilcult to imaglne tpday,»

" that we would be excessrvely generous wrth our moneyi to the potnt that we:would suﬂer. . R

-\“\
.

Yet people do allow themselves to be taken advantage oi ln other ways. Some people

being?hospitable to the point
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“sacrif;ced he must bring another.f.

- hlsmbllgatlon is: over.a i ln“ dint ¢ :’1 srcd Sond W e

| '*_\'as'rthe

that they can become overwhelmed and resentful. Balancing one's own needs in light of

_others requests is the key.

The opposite of generosity, greed or avarice leads to a number of unpleasant

i oonsequences..‘The greedy are.expelled from this world and the world to come, and the

one who is a miser will in the end loose his money. Association with the greédy is also
. - , /7
frowned upon, most likely because it would rub off on us! Greed also prevents us from

doing mitzvot with the.proper intention. Avarice is.also- a form of idol worship, for the
oné who loves his‘money too' much will.not be devoted to God.

[}

One slement of generoslty found the Talmudic Ilterature not covered in §§_Le_|:

-

Mgglm_lj_aMngt where the focus is on a ditferent angle of the relatlonshlp between man

’

and God..- There are references which deal with the details of the sacrificial process. A
nadlv ‘or a nidvah refers - to a free will oﬂenng. one which is not Iegally binding, done out
of. generosrty This is dlﬂerent from a neder, a vow which is considered a legally Tblndmg
oral contract, The lollowing discussion is based on: Deuteronomy.23:24,:.;‘You:must

fulfill what has orossed.'youri lips:san_d:perform what you have vowed voluntarily (nadarta
Iadonai elohecha-nedava) to.the Lord .your:_God .having made the promise with your own.
mouth.":- Zevachim 2b. states, 'Surely it |s a free" will. vow? (nidvah neder) The meanmg

|s thls. | you have:acted in. accordance with your vow, let it-be the lulhllment ol your

.. \
vow.. But if not, :let it- count as:a lree-will oﬁerlng (mdvah) wNow asra lree wrll

oﬁerlng, is’ |t permltted 1o make a change ln it The dlSlll'ICthn between the two is

dlscussed :A .vow:-is:when one. says. "l undertake to bnng a sacnhce. A free-will

Y \

offenng is: mdrcated .when one: says, 'Thrs anlmal is for;a. sacrillce In the former, if

| one 3subsequently dedicates an an'_ i"_'al:mrpursuance of hls,vow and |t rs lost belore |t is

-ln the latter case. rfuthe anlmal becomes unllt or Iost

L LS Y
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L]

e
i

5y ﬁrs RE 1::.»|t is clear why our author dld not use thts or any othercreference to saonflce. o o
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\-f':'We might like to thmk that the Fiabbrs reacted wlth sympathy towards 'Iegrtlmately

N poor people. regardless oi how they came to be rmpoverished To thrs day. we still Iook

' .' ,i down upon those of meager means. w?lher they be homeless-waris"re;ected by the

principle in this selection: The notion of liability or being bound to an act (of
generosity) There is a wonderful contemporary |Ilustrat|on in the method by whrch our
federations raisdmney One is solicited either by telephone of in person and requested
to make a pledge. Are we committed to donating this sum of money and can we be held
liable..lor it? Since sorneone technically asked us for it, is it co idered. a free-will
donation or a v_ow? Yet if we sign a pledge card, is this considered a binding contract?

Dapending on who's perspactive, it is both. The solicitor could make a case for it being

~ both a vow/pledge and hold-the ‘giver to his promise. The giver, from the point of view of

his or her tax return:certainly: will. consider it a'charitable (free-will} donation.

The reason for the free-will offering was to expiate one from sin. In Nedarim

-

10b it states, “The early Hasidim were eager to bring a sin offering, because the Holy
One, Blessed be He never caused them to stumble: Whi\t did’they do?r.They rose and made
a free-will vow (mitnadvlm nezirot) to the Omnipresent.” Our author addressed this
subject only indirectly,‘i.n that association with greed and greed itself leads one to sin.
But he doesn't discuss that-gene_rosily exempts or expiates one from sin. .- This is a
diliicult. concept for. modernity, but\t; re is:a parallel. - We don't give:of our-time or”our
money today because it will.absolve_us from sin. Yet.we do grve. because we feel gurlty if

v,
we:do not.- . Por some reason, perhaps just our; human nature. we need to particlpate rn

-~

‘good acts Who can Iook a glrl scout in the eye and say no wrthout ieallng a pang of guilt?

It we don't glve from our hearts then we olten glve to relleve our conscience \
! This matarrals drscussmn of the treatment of the poor is mteresting in that it

hd .

details a speclf ic method by which one becomes poor By squanderrng one 's wealth If

_ _one becomes rmpoverlshed ll'l thrs manner, he is to be dasplsed and conSrdered unworthy

~

poor people it is dlff‘ cult to imagrne that our ancestors did not fee! th|s way about most

N

\ A,
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* systam or just poor schleppers. It is very difficult to be revered and influential
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without any wealth or means at all. This attitude prevails simply because this is how the
world wdrks!, It is a good thing that Western Religions contain doctrin’eﬁ to how to’
help the poor, and that these ethics éan serve as a balance for the unfortunate existing

O
sentiment. = -

[ 4

Another element of generosity which was not discussed in Sefer Maalot
HaMiddat is that qf volunteerism. In addition to or in place ’of money, people often
volunteer 'their time for various causes. This is a very important virtue, partlcularly
for the Jewish: commUmty at all levels, which could not function without volunteers.
Volunteering one's time not only assists in gettlng a particular task completed, it also
helps to create community as people come together to work. The motivation for
volunteering can be to champion a cause, tc‘t strengthen an organization, or to help those |

in need. Regardless of the reason or causs, the one who volunteers is exemplifying an act
of ‘generosity Lo : T

a

_The virtue of'generosity. is certainly:.retevant for us today.: In all ‘sectorsof'.

soclety. the notlon of gwmg freely of one's time, money or talents operates in such a way

\

that it is not cons;dered to be a: quury. but a. necessny - The challenge Iies in. mstllling

wnhin people a sense of duty.or. obltgation to glve,‘ “AS Jews, our tradition obligates us to
. . I e
pertorm generous acts o | . | ' ' ~
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69The Hebrew here, hltbayesh is, synonymous wrth boshet panlm Dy )
-70Again here humility and avordmg sin go hand in hand. The last sentence rndlcates that

T1Here hitbayesh means to be ashamed of oneself,

| humllity and does not repeat the srnful deeds

Chapter 2: The Virtue of Humility
Sefer Maalot HaMiddot Chapter 10 !

~ My children, come and 1 will teach you the virtue86 of humility67 Know, my
children that a measure of the virtue of humlllty is a very important measura, that the
one who is humble is saved from srnning and transgressmn As it is said, "Moses said to
the people."“‘ge not afraid, for God has come only in order to test you, and in order that
the fear of him may be ever with you, so that you do not sin" (Exodus 20:17). And our
sages said may their memory be a blesslng. In order that there will be fear of him on
their faces®, this is humilityi”""'sd’that'-'you do not sin" teaches that humility"brings one
towards fear of sin. From this they said. "It is a good sign if a man is humble” {(Nedarim
20a).68 | ‘ ”

" One sage said, "The'sign of proper sons is the humility that appears on their
: . | ‘

faces" (Tikkun Midot haNefesh). A measure of this virtue is-only found in the pious and
, .

those who fear sin as the sages said, may their memory be a blessing, *No man who

.experiences humility6® will easily sin. And as for-one ' who has o humility; it is certain

that his ancestors ‘were not present at'Mt. Sinai® (Nedarim 20a).70

l' ) ‘ R R T T N T U R S R
“If a man commits several sins and is ashamed’" of them and does not repeat them,72 God

¢

VLN 0 ) ' »'—“' vt e

GGMaaIah here translated as vrrtue .

v

. 67For the word boshet or boshet panim, I have tned to stick to the translatron of 'humble

or humility. However, in several places the words, humility, embarrassment, shame
shamefacedness or humiliation have been used. As Jekuthiel defines the virtue he uses

. the word in many different situations, so that the translatlon is’ adjusted for te s that

we can understand.

'ﬁaFearlng God is an attribute of humillty, the demonstratlon of which rndrcate that one

is less likely to sin. N
the,one who has no humility is not a member of the Jewish people. T N .,,_A; .

N

72These words in italics are not in our standard edltron ot\our Gemarrah They add
emphasrs to the point of the passage:One may be forgrven |f,he._or she shows penrtence or

.‘q"j:‘k }1
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My childien, come"'é‘rié see 'h‘ew great is the irirtu'e'ot‘sham_efacedness before God.

L




pardons him for all of his transgressions" (Brachot 12b). As it is said, 'Thus 'you shall
remember and be humbled, and you shall be too abashed to open your mouth again, when |
have, forgiven you for all that you have done, declares the Lord God" (Ezekiel 16:63).73
For we find in Saul when'Samuel was brought up‘by the woman, the
'necromancer. and said to Saul, 'Why have you disturbed me and brought me up?* And
_ Saul answered.. ‘Il am in gradt trouble. The Philistines are attacking me and God has
tumed away from me. He no longer answers me'. either by prophets orin dreams. So |
have called you to tell me what to do" (1 Samuel 28:15). But he/was embarrassed to
mention the Urim and Thummim , because he killed t_he priests in:’Nov. And\Go.d pardoned
him, as it is said. “And tomorrow you and your sons will be with me under my
protection® (1 Samuel 28:19). 74 And our sages said rr;ay their memory be a blessing,
'Whoever commits a sin and feels sorry for it is forgrven (Hagrgah Ba). Asitis sa|d
“But | will step forward in judgement against you and | wrll act qurckly as a witness
agalnst those who ___practIce sorcery. commit adultery, swear falsely, and cheat the wrdo}y
- and the orphan‘. of th‘eif .hire* and who subvert the‘stra'nger. who do not fear rrie-(Malachi
3:5). But those that fear me are forgiven. And thus it says 'He who confesses and gives

-

them up ‘(his faults) will find mercy (Proverbs 28 13) 75 {
One sage said "Be careful regardrng thrs vrrtue of humrlrty because humlllty

is indicatwe of the generous (Choice of Pearls 12 1) 76 ~And it says. 'He whom the

Creator clothes |n a coat of humllity. is defects wrll be concealed from n}an (Chorces

of Pearls 122)77 “_- - SRR

- D N
Tl

73The idea here is. that one should learn a lesson by being ashamed of oneself and for this | '
one will be forglve R S 3 v

74The discussion. up to this polnt is. found in Brachot 12 b lts meamng here is not clear.
"-75Confes8|on and fear are portrayed as aSpects of humllity ', LTy N
- 78As we have found in other chapters; the'virtues are: connected | ;-5_- _r‘_.f: R T
‘_,77If a person is properly humble. only thelr good side’ wrll be preSented AR
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Great s the virtue of humility, in that because of it man merits good deeds. And

not only this, he merits the Garden of Eden. Thuis our sages may their memory be a

blessing, said “Those who are insolent go to Gehenom, and those who are humble to the

T

garden of Eden” (Avot 5:20).78 -And one sage said, "Humility and faith are attached.

When one withdraws, its partner withdraws (Choice of Pearls 12:3).79

. What is shamefacedness?ﬁo A man will be shamed from his soul and from his

deeds by himself, and he will be shamed also by others. And he will be modest in all his
N

ways and all his matters and be meticulous in them so that nothing bringing reproach.and

L

things of disgrace will be engendered;' so that if others see or hear after. him, he cannot

he shamed by them. And at the beginning of. something he will look before doing it, so .

( that he try to do it so that shame will not come upon him. And he will be modest in his
eating and*drinking. so thatr\he' will not be ‘disgraced and shamed and degraded before™his

fellow ‘men. "And he will refrain'from shameful deeds and their like" (Hullin 44b). The

general princlble is he \'NiII:be.shamefaged.before the Creator, and thus;the.virtue of

. | shametacedness will befco'mpletgd_ in its wholeness. . As one sage said, "When youdo

Ly

something inside your houss, you will be:shamed by the people in your houss. :And when

. you do. somethlng in-the.market; you wrll be shamed by the people And if not you wrll

i i

-be ashamed of. yourself And if: you will. not be ashamed: of yoursell you wrll be shamed

| by your .soul.: And if you wrll not be shamarLby your soul, you will be shamed from the

| moment the Creator sees you. 81

My chrldren. be careful in thts vrrtue ot humllrty. for- when a. man may be

Siliiis -‘.J« A PSR i {,, o ~

humbled before people, he is car,eful about all reprehensrble and ugly thlngs, and wrll

S
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& '73Humihty wi]l get you life in the world to come, whlle msolence wllf prevent you from
" this future bliss-and commit you to the underworld. -

, '79The virtues are dependent upon one ancther.and are a *total packags X it 1 4 ot

80|n this paragraph, how pne comes to shame is discussed. The opening word boshet

_ miust be connected to mitbayesh; thus the translatron shamefacedness i is used to make the
" proper connection to shame. - . cinhin s b nRiAR e WOk coing,

. #

o
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shamed before God.

RTINS r‘ \.H' ""IL.L

. 8l yYltimately if you are hot ashamed of yourself or shamed by those around you you are " L




not 'be ensnared by them. And all the moreso if he is qhumbled before the Creator, then he
will be ensnared by transgression and sin.82
*And the one who is not humble, the Torah is already nuliified in his eyes"

(Derech Eretz Zuta) ‘AS one sage said, "When' you are not abashed (when you have no
humility), you will'do what you wrsh concerning everything we have received throtrgh
.prophecy*.83  And he said, 'Susplcion will not touch the_humble one, just as the call of
robbery and stealing will not touch the faithful" And they asked the sage, "What is
humility?" He said "intelligence®; And they said to him,.*And what is intelligence?” He
said, "Humility." - Another said, *Humility is the-way'ot long life* .. And one said, People '
live 'many years by virtue of faith and fear and afterwards, tive in the virtue of -humility
and meekness and abashedness"84 (Tikkun Middot HaNefesh 1:13, 19).85

. My children,: be careful not to. humiliate86 your friends, even_if it is only
between you and them. -:And all the moreso, take care not to humiliate them in public,
because this is among the gravest transgressions of the Torah. Thus said our sages may
their memory be a blessing,*He who publicly humiliates8’. his nelghbor. it is-as-though
he shed blood": (Baba Metzia 58b).88 -*| have-seen it, the redness coming -and the
whiteness' Ieaving.!r(Baha'=Metzia 58b).8%. And further: they said, *The ohe who
" humiliates:his.friend, in:the-end: he will be:humiliated (Kallah): -And riot only this, the
ministering :angels wrll knock .-hirn:do_wn and s'how his disgrace to all :‘hu'man beings. -

1 '1] e Lfreo e vyt cpty e o ST S 2. P
AR BT RIS § A !ir- B I e O A S F R IR L PR SO

' -
82The. rdea hereis. that after,having once been humbled.or: shamed one should-have .
learned a lesson and be caretul to avoid being shamed agaln

83The.meaning of this passage is not claars + s bt ot Ted v SR
'84Boshet ‘anavah and shifloot are all synonyms here

"35The one who demonstrates humrlrty has wrthrn him at Ieast one trart which wﬂl .Serve
him well in life.

86Levayesh here must mean humlllate The same translation is used in the rest ot the
verse for the word mitbayesh.

87 jterally *whitens the face of * . . N
88This person who publicly shames hIS nerghbor also has no part |n the world. to come. |
(Baba Metzia 59a), - . G S manstate huﬁ “\, e i il v*w"- ;

39Th|s is the graphic desonptron ot bloodshed
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. Furthermore they said, "All who descend into Gehennom descend and reascend, except for

three that descend and don't ascend. And they are: he who commits adultery with a

married woman, fastens an evil epithet (nickname) upon his neighbor and the one wio -

publicly humiliates his nelghbor (Baba Metzia 58:b).. You know that because they

humiliated®? Bar Kamza in public, God assis®d him in (revenge which led to the)

destruction of the Temple"'—‘ (Gittin 65b, 56a). |

Although | cautioned you about the virtue of humility, | will warn you that if

you err in any way, don't be embarrassed®1 to go back and confess the truth. For anyone
who is embarrassed to go back end confess the truth, is called impudent without a doubt.
And if you sin, whether unintentionally or on purpose in any part of the Torah and the
mitzyot, don't be embarrassed to confess it before God. Thus when you-have doubts
concerning -words of Torah or tradition, or about any commandment. don't be -

~ embarrassed to ask about iteven from someone Iesser-than you in the virtue or rank or
year. -And dont be embarrassed to say about somethtng that you don't-know, "We dont
know" and about what you didn't hear. to say, 'We didn't hear® or-if you heard and you
forgot and‘you don't remember it to say, “We heard and we forgot." Fér Moses our
teacher,~ peace be upon him'gives thanks and is not ashamed to say, | didn'thear‘-',fas it
is'said,‘:"And when'wioses heard-'this,h'e_ approved":'(LeviticUS 10:20):92 .- .o e

+Our sages' said :may their memOry'be'abIessing.' -".The'\shamefaced one. oannot

|eam. and: the strict cannot teach® (Avot 2:5); In ‘Tanna Debe Ehyahu it-says;: A'man: will

ask the verse even though all will Iaugh at: htm, and about he: halacha aven though aII

Iaugh at him LA:man should bring htmseli |nto the text oi-:Torah even.if he is:not- :

prot' cient in the Iaw at all. As it says, "It you heve been wllemous in boasttng and |f you

@ ‘H TN r* 1 ‘:'==‘]s* _‘ Ll '-:s't"x,'-‘.:-.s}:.:-?':;‘« G LI e to frate; \.‘ i IR EhE -‘"'-?-.".“v;;‘:-_‘.i SN
!‘}-_ﬂ‘.-~,.‘" e e, el e & ’ ‘ :
RS “ ; o i f -.’\“f‘_}"-.!‘ S v Lo L . . Lo
. 9°Literally"whttened the iace of‘ G :.«*:;s::;t I ey c‘i‘i?a:}(—‘ SRR S NS “."!‘u?‘t-t'a:":; .
. ‘91HitbaYesh here'is: embarrassed BERECRL e

. 92From thls passage we' understand that the abiltty to admtt Wrongdomg and request a
_ repetition of something for-one's ownabeneﬁt demonstrate humility Hereﬂwe are toid not
to be embarrassed to ask a questlon! e . o _
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you have been a schemer, put your hand to your mouth® (Proverbs 30:32). Don't be
ashamed?3 to caution your fellow and lead him in a good path, because this matter is not
from among the ways of complete people in their virtues. And thi/s type of

shamefacedness, is more evil than insolence,® C -

-

Therefore my: children, be careful regarding this virtue of humility in order
tha‘t a fear of God will always be‘ on your faces so that you will not sin. May God in his
great mercy cause us to succeed in it.

And after we have arrived here in praise of the virtue of humility and those
who possess it, we will speak about the evil of insolence and those who possess it, in
order to lead you to the Ivirtue of humility, with the help of God.95

Know my children that the vice of insolence is a vice hated in the eyes of God
bacause it is like idol worship. And not only this, *That because of insolence the heavens
are stopped from lowsring de:.:v and rain” (Taanit 7:2). As it is said, "'»And-when the
showers were withheld and the late rains did not come, you had the brazenness of a
prostitute; you refused to be ashamed"(Jeremiah 3:3).93 And our sages said, may:their
memory be ia blessing, "Jerusalem.was not destroyed only because they. were_net ashamed,
of 'one anGther *(Shabbat 119b).87. A it says, *Yet they do not feel_sharhe“.'they cannot
be '-_linel_JIted'-l (Jeremiah 8:12).. And this detestable vice is not found in"'t'he?rig'h'teet]s;and'
people of deeds, only in the wicked as it'ie.said ' about them. ;They*made' the‘irr'fac'es e
harder than rock they refused.to:turn back' (Jeremlah 5:3).::And- our sages eaid‘ may
their mefnorybe.a-blessing,: 'Every man that is insolent\ itis acceptable to caII him evil -

to ‘hIS face" (Taanit. 7b). It says, "The wicked man is |nso|ent'(Prover_bs 1_:29). And

IFENCER VN - : "
93Here tltbayshu is translated as,ashamed o failow from the opening quote L ©
’ 9"‘Not exhibiting . the proper:degree’ ofahumihly‘ Is: equuvalent to anvevil, -

95Th|s is the author's:transition paragraph used in’ every. chapter:r:It: indtcates a change
in: the discussion from the positive virtue to the negative vice. -

96The word metzach or brazenness:is a'form:of insolence. i A -- e
97The hebrew. is boshet panim 3 II' hey were not ashamed of havmg .commrtted rn t i .f.':-_r_% |

abomlnatlons e d o 1, mr i gnr, 1




furthermore, it is a cmmandment to hate him as it says, "And the strength of his face
will be dissembled® (Ecclesiastes 8:1). Don't read "will be dissembled" (yeshuneh),
instead, "will be hated (yesuneh).'gB He whd is insolent, his end is to break and to fall.
In Tanna Debe Eliyahu. it says, *The powerful and the haUthy. and the insolent and

hoodlums®. About him the scnptures say, "For the arms of the wicked shall be

broken"(Psalms 37: 75—99

I 4
My children, come and see how harsh is the vice of insolence, that when a man

is insolent he approaches evil as it is said, “The wicked man is insolent® (Proverbs

%

21:29). Furthermore, “"Anyone who is insolent, knowingly stumbles into sin (Taanit

r

7:2, Yalkut Shimoni Part B 268),\As it is said, "And you had the brazenness of a

prostitute® (Jeremiah 3:3). It doesn't say "you will have®, rather,” you already

had.*100 5

And our sages may their memory be a blessing, said in the Aggadah, "Four are
called wicked,.and these are they :101 1) The one who stretches out his hand to his
neighbor to-'hi_t him. - Even though he doesn't hit him, he is called avil as-it says, "And he
said to the wicked one, why:do you: hit your fellow?" (Exodus,2:13).‘ It doesn't say "you

. bttfhim', instead, “hit". (as:a.command). 2) The one who lends.and doesn't repay as it

says, "A wicked man borrows and.doesn't repay (Psalms 37:21). Andra) the one who is

'hsolent as it says. '{The wrcked man is insolent (Proverbs 21 29) 4) The one who is

argumentative. asit says. .'Move away from the tents of these wtcked men" (Numbers

16:26); 102 Two‘of them (the characterrstlcs) were in Dotan and ‘Aviram:- insolence )

P

99A Play on: words here It's a stretch! S e .
_99Insolence rot:only' prevents needed natural phenomena from occumng. it Is also seen
as‘an evil.::-The ones.who possess:this:trait will in the end be punrshed

1‘?'ansolence is a tralt that one must know he or she has thus |t must also be. -
‘preventable. . o

~ 101The four: types are . from Numbers Rabbah 18 10 — t s

- 102pgople‘were being urged to move away from Dotan and Awram. two lnsolent men S0,
) that they not be endangered of belngzrnﬂuenced e :

F AR SN LR S I 2 P
eI TR LR




~

and argumentativeness. And you are not insolent if you don't have a blemish of
descent.193 Thus our sages said, may their memory be a blessing, "Insolence." Rabbi
Eleazar says: "bastard.” Rabbi Joshua says: “Son of the menstruant.” Rabbi Akiva says:
"Bastard and son of the menstruant* (Kallah Rabbati 2).104 °

And what is insolence? The one who commits a sin before his fellow men and is

not shamed105 before them is called insolent.  The one who commits a sin and does it

.again.106 The one who goes nroudly and in insolence and is not shamed by others. The one

who is insolent and is not shamed, he is like the one who worships idols as it is said,
"They have acted shamefully, they. have done abhorment things. Yet they do not feel

shame, and they cannot be made to blush. Assuredly they shall fall among,the failing.

- They shall stumble at the time when | punish them -said the Lord" (Jeremiah 6:15).

says, the end of i'nsole_nce is irgumentativeness. And the end of argumentativeness is
contrition. And it says, "The one who is insolent has a grave disease. And his.cure is (to
mest) an insolent one like him,*107 _
Surely, to stand in insoten'ce againet the wicked and the ones who abandon the

Torah, in order: to edmomsh them and to r’émonstrate them thls is a very. good thing. As
it is sald | meke you: th|s day, a fortlfled city and .an:iron pillar and bronze walls
(Jeremlah 1:18).108 “And about this Solomon commanded and said, "Answer a fool in
accord -with his folly" (Proverbs :26:6).199 .

: Therefore_,_my, chlldren, be :care_f_ul_-_ebqut' this_ gdetestehle_., vice and dilstance_ G

yourselves from: it. -Don't.participate. in it, in.tl'ne_e\ien,t.thatydu will-not be able to ; .

\

10e'The meamng of this phrase is not clear o .
1041 of-these characteristics are taken to'be. forms of insolence A
105The hebrew is hitbayesh, -~ - '

1060n6 ‘who cléarly has no fear of punlshment n"' DRI G BT Dk

_1°7The one who is insolent has no remorse, . and wull only be eble 'to understand hIS or

her actions. when someone treats them in the same way. g
108ere God speaks to Joremiah tellmg hlm that the W|cked will not overcome the

prophet and his people. = " RS

109Or, do unto. others as they have done to you i tr;—\. e +4; i

O
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conquer it. For all who have in them this detestable vice, these people will distance

* themselves from us, and they will be admonished on account of it.

S
May God save usfrom this detestable and deprecating vice. With His gréat

.mercy and benevolence, let us rise to the loftiest virtues. e

/i‘.:ommentary |

The notion of humility has many different taébts according to-this chapter. As a
positive virtue, humility is depicted as an attitude which affects one's behavior. The one
who is humble exhibits moderate behavror, will not sin, quI be forgiven and will
display a reverence for God.' Humility also means that one should never. be embarrassed
to ask a quesﬂm or to admit the truth. The negative aspect of~humlI|tyr to be |
embarrassed or shamed. The reader is instructed not to shame his fellow in public, as
this is among the gravest of-all transgressions, compared-to bloodshed. : Despite that the
author discussed the concept of humility in both its positive and negative aspects. he also |
included an opposite of this. concept of humility; insolence. ' Insolence m this chapter is
defined in terms of ido! .'Wors'hip,'and evil-nature and-wicked deeds. SRR

The notion of humility as a: display of a fear of or: reverence for: God is an -
interestmg one,whose reIeVance is somewhat questionable today Many today do not have
‘a'deep sense of reverence for God For. Jews reverence for God is demonstrated ina
commltment to a life- of Torah |nd|cat1ng a way of actmg and thlnklng l SRTENE

-

This is a commitment whrch most Jews today do not or cannot make for lack ot knowledge

‘ +

'or deslre. ‘But it'seerms: that this notlon of reverence for God. is an |mportant one in this '

' ’world ‘Itisa model of respect. If we can have a deep sense of reverence l‘or God so much

the moreso can we respect our feliow human bemgs The one who reveres God as a being |

2

fgreater and even more powerlul than oneself does not thu]k of»humans*as being s b

ommscrent or omnrpotent A reverence tor God also mdrcates that we can allow ourseives /_\

to bellevealn-a system@ot divine retrlbuuon tlfa there |s some intanglbie»and ,rw* ri .
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imagine. A reverence for God is an understandin'g that our lives serve some higher

. purpose. The well known verse from Micah: "Do justice, love mercy and walk humbly

with your God" (Micah 6:8) gives us a summary of what we as Jews should do. The first

two, are given.emphasis in our lives by stressing the importance of.the deeds that we do

and the manner in which they are done. However, the third element, walking humbly”‘
with God dictates an ideal for which we must strive.

's_ei_e_[_M_agjgt_lngjggth emphasizes that the one who is humble will be forgiven
by God. This aspect of. humility indicates an ehrlrty to apologize for wrongdoings;'and to
have an appropriate sense of one's own limitations and abilities. Yom Kippur is one time
in which we consider God's forgiveness necessary and take stock of our doings and our
faults. Other than this day, we usuallygp‘d__@ the notion of being forgiven to our
relationships with people. We do not relish the idea.of another holding a grudge against
us, whether it be-professional or personal, so we often make a point of cdlering our R
tracks and ‘apologizing for what we have done. 'i'hose,who are 'not concerned with being
forgiven, no matter. what they have done are considered arrogant and unfeeling.: In man‘y
instances, it takes a:great deal of courage to confess, but in-most cases, the reward is
great. A sense of the need to be forgiven by God could perhaps help one to avoid
wrongdorng in the first plece by i rmposmg a ‘watchdog' over. each of us,

.- The nouon.ofrhumlliatmg another. in:publrc-'deserves:some d:scussion .for'it“isn-_
one that is: unfortunateiy not often considered in our society One would think that a. deep

v

respect for humankind is: what drove the rabbis to- emphastze thls trart and develop such

-harsh punishment for:those who commlt.thlsact. T oday.A in many ways itis evrdent that

people no longer have such respect for one enother Consider the recent Presrdentlal

'\

3

cempelgn The most prevelent campalgn stretegy was to try to dlg up as. much dlrt on thé o
opponent in‘ant eﬂort to humllrate and dlscredlt'hlm before the:votmg publlc What klnd | o
' of example is: ihlS‘fOﬁ our country? The medra tn our society*models for us a Iack Ofm. o

-- resmt '°' "‘° p""a“' ""93 of P°°P'°- and in doing s0 cause&many d‘great deal oi undue PR
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shame. Somehow, we have been led to believe that we are entitled to know and see
everything, regardless of the price, On a different level, how many of us have seen a
_parent publioly reprimand a child, or a teacher reprimand a oupil in front of his or her
fellow students? Most of us have probably been a victim of this at one time or another,:
“and ,we know how it feels to be publicly humiliated, whether it be for a small or great
infraction.: When we are violated, an element of our hurrianeness is‘somehowviost. The
crux ot this issue is that we must keep in mind a sense of respect for one another as
humans, and an understanding that public 'humiliation'is not somethingathat can be taken
lightly, for some never recover from it. . B

| - There are a few aspects of humility which our author omitted that are discussed
elsewhere in Rabbinic literature that will add some more important insights. -This
conc g!)of;humility was so important for the ;Fiabbis that it was included in-a nimber of.
. blessings. Inthe biessing that a guest:says for his host, "May it be: God's':will'that our
host-should never be ashamed in this world nor disgraced in the next world" '(Braohot
46:1):: And another. "May it be thy will, O Lord our God to look upon our. shame and
behold our evil plight, that we. don't sin or bring :upon ourselves: shame or. drsgrace
before.our* fathers: (Brachot 16:2).:- “These prayers-are rrrelevant tofthosewho*do?not
pray,: but for those who-do, they can certarnly be qurte meanrngful The constant
repetrtron of these :words. hopefully - can |nstill the proper attrtudes and behaviors wrthrn
the person ‘who recrtes them Addltronally, itis wrrtten ~"Why; was rt instrtuted that
_the prayer should be. reclted softly? So as. not to put transgressors to shame *(Sotah
'32b) When a person -confesses to:a transgression, the\y are to;be- glven complete~ ‘s

. . - ) , : .
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e b Another aspeot brought out rn the Talmud is that a: person should not be shamed

o

because of that whrch he does not have 'The daughters of Jerusalem used to walk out in_
Bt

_ white garments whrch they borrowed |n order not to put to shame anyone lWhO had nonea

(T aanrt 26b) 38 rAlso Formerly.(theyoserved drinks ln aihouse
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white glass vessels and the poor in colored glass and the poor feit shamed. They
instituted that all should serve drinks in colored glass, out of deference to the poor”
‘(Moed Katan 27b). _This is then,-an issue of uniformity, as distinctions are erased
between-the rich and the poor. Our contemporary understanding of this, issne can be seen
-through the Jewish.prac'tice ol burial in-a plain pine-box: " At the time of death, all are
gqual. Additionally.‘school uniforms also serve the purpose of eliminating any -
distinctions between the rich and the poor. All too often today we are so focused on
flaunting that which we do have, that we fail to Tonsider those who are not as fortunate,
and in the process we-are'likely to-cause others shame, albeit intentional or

S

unintentional:

-The notion of openly giving charity to a poor person and thereby causing him
shame was not.explicitly: stated in this chapter, but one given attention'by the Rabbis.
"R. Jannai once saw.a-man glve a zuz to a poor. person publicly, so he said to him "It
would -have been better had you not given him, than not that you have given him publicly
‘and put to shame (Haglgah 5a) Malmomdes extended this notion of anonymlty in his
ladder of Tsedakah. One of the * ‘rungs" notes that the person gefting the gift does not know
who gave it; and theagwer;\does.not«know the recewer.'--.Withcomplete anonymity,. the
recewer of the chanty in no way wull be subjected to shame -Today, we get around th|s
whole. issue:by givrng to cause“s and instatuhons‘ rather than mdrvrduals This is
certainly not theimam reason that we: glve money to organrzatlons. yet it.is one which we
‘certatnly should conslder The only problem wuh thls ethlc ol grvmg is-that |t doesn't
. account for.the: one who openly asks for money; the beggar It |s lmpossrble to glve to
everyone who asks, partrcularly today when there are: so many who are openly in need '
3 'Yet the lesson to be Iearned rs that regardless of{ow poor one |s and how he recerves
'charlty, they are to be treated wrth drgmty and respect it
g Humllity also has relevance for the Flabbrs @er academro matters "What was

E

it that entitled Beth Hlllel,to have the Halacha flxed in agreement wrth therr rullngs?

!




Because they were kindly and humble and they studied their own rulings and those of Bet
Shammai® (Eruvin 13b). Here the word ‘aluvim' is synonymous with our concept of
'bushah’. This.is certainly relevant for us. Learning to cdnsider another's arguments
and work is a mark of our own humility, and can lead to mutual respect and
understanding. The-Rabbis also caution us Iagainst‘shaming a scholar in public by
questioning him about something which he or she does not know: *Do you ihterrogat_e me
in the house of study on a matter about which the ancients gave no reason, in order to
shame me?" (Baba Batra 81b) . An expert on one subject is to be given the due respect
for the knowledge of his subject, and should not be challenged in other areas so that he.
will give the appearance of being ignorant. -Sadly enough, people do this in all kinds of
situations. Young students often challenge teachers, not out of a great interest in a
‘subject, but because they hope to catch a teacher off guard and embarass him or her.
Adults also do this, often for purposes of self-aggrandiz.ement. By making a scholar or
their opponent look bad,‘ they hope\to look better] Respact is also the key here in that
the one who respects another for what they know and what they think-will not be -
confrontational.

One other aspect of our concept of humility that indicates the timelessness of
these texts is that shame is a sexist issue. "The shame of a woman is greater than that of
- a man" (Ketubot 67b). The context of this comment rs in a situation where a grrl orphan

‘rs to be mamed before a boy Women were then and are still now held to d|flerent
standards One of the best contemporary |Ilustratrons ol this issue is the' HllllThomas
heanngs It was assumed that Anita Hill was wrong and Clarence Thomas was m the
rrght lnstead ol hIS credentlals bemg marred her integnty was compromlsed and she

_)

'was put to shame before the publrc by a Senate commlttee of men Women are. always

el

judged more harshly, because soclety sees us as bemg out of place when we reach

B posrtrons of power and authorrly The higher we go the harder we wrll falll

. ( )
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This notion of being humble is an important guideline by which we should all
live. We must learn to balance our own sense of self worth along with our limitations. In
doing so, we can be satisfied with the best that we are capable of, and fesl positive about
our acfions‘without-needing to:degrade another in the process.: . Through fthis virtue, a

person can cultivate and demonstrate a sense of respect for our fellow.




Chapter 3: The Virtue of a Good Name

Sefor Maalot HaMiddot Chapter 15

. My children, come and | will teach you the virtue110 of a good name. Know my
'children' that the virtue of a good name. which proceeds from a man through an act of
devotion to God is a special virtue. It is iound only in the righteous and people of deeds
and those who fear God. whose good names through‘their service to God, spreads out to
distant lands. Even God himself goes around to acquire a good name in his world as it is
said, -"Whom Gofcl went to redeem-unto himseli for'a people, and to mak_e him a nams" (2
Samuel 7:23). And our sages said may their. memory be a blessing in the Aggadah, "We
found that Ged went around 500 years to-acquire for himself a good name in his world."
(Ecclesiastes 'Flablba 7:2).111 Itis said, "Whom God went to redeem unto himself . .

(2 Samusl 7:28). All the moreso from the land to the heavens, he went around 500

“

years.112

My children, be careful to acquire_the\virtue:oi ajg@od narne in -devotionxto God
and in good deeds, because it is one of the Ioitie'st virtues of all. And thus Solomon in his
wisdom praised.it; as it'isﬁsaid, "A good name'is-better. than fragrant oil* (Ecclesiastes
7). s |

And our sages,maytheir: memory be blessed said in‘the Aggadah,. "Fragrant oil
is. ior an hour, and a good name is’ forever (Ecclesiastes Flabba 7 1):. ‘As rt is. said 'May
-his name be etemal" (Psalms 72: 17) Fragrant Oll ceases to exlst ‘and a good name rs
sustamed as it is sald "And | will glve to: them |n my house and in my walls a monument-

and a name better than sons or daughters | \mllfglve them_ an everlasting name whrch

"it( .' (L“ ""‘"
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| :”°The word Maaiah here is used asa synonym of Mtddah

: _'-1“Aocord|ng to the Rabbis; the: dlstance between;heaven and earth is 500 years
A 12We rthen are to emulate God in our. quest ior a good name



shall not perish® (Isaiah 56:5).113 Fragrant oil is bought and a good name is free.
Fragrant oil descends and a good name ascends. Fragrant oil is put on the backs of the
dead and becomes putndJass it is said, “The flies of the dead turn the perfumers orntment
fetid and putrid” (Ecctesrastes 10:1).- A good name falls on the dead and doesn't putrify
as it is said, "And he placed himself.on the child;.he warmed the flesh of the child* (2
Kings 4:34). Fragrant oil, for life, and a good name, for Iife and death. Fragrant oil is
for the rich and a good name is for the poor and for the rich.114 Fragrant oil desceuds
into water.and is érased. A good-name, descends into the water and is not erased. Thus we
find in Jonah who }Jas\.sent into the sea and ascended. Fragrant oil descends into the fire
and.is burned. - A good name descends into the fire' and is not burned. ‘Thus we found in
Hananiah Mishael and Azaria that ascended from the furnace of fire. Fragrant oil, how
far can its-smell go?- From the bedroom to the drawing room. But a good. name can be
perceived from one end of the world to the other, as it is said, *The Lord was with Joshua
and his fame sp\read-throughout,the: land® (Joshua 7:27). It says, "For-Mordechai was
great.in:the house of the king,-and his fame. spread throughout the kin"gdom-". (Esther
0:4):115 e |

.. My-children; tome and see hov’vr'great is the virtueof‘_agood-name;ﬁ ‘Thus our
sages: said, may. their rnemory; be a blessing; "Possessors of fragrant-oil"ent'ered a place
of life:and cafie out buried. And who were they?. Nadav and 'Abihu' 'An’d.tﬁose who posses
a good name, they entered a- place of death and came out allve And who are they?

Hanamah Mrshael and Azanah'r(écclesrastes Rabbah 6: 1) 116..

R RN o~
' - &

P e N LT O N SR S
S AT I B A T v IS T [ N G S S S T L

- 113)gkuthiel uses this passage twice in this apter He (purposely) misreads the

- Hebrew /Yad veshem tov mi:banim omrban DY elrminatrrrg the'comma:between, shem

and tov.to get his phrase shem tov:; However, in this paragraphy: the emphasis is; on the O
.second half of the verse, emphasrzing that:a (good):name;will:not perrsh 75 ‘-;:

- 114Every person regardless of hIS or. her status has the potentlal to acquire a good
name.. ;. SN | ot C o
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115The |mages here clearly present the case for a good name
| 11‘30bwouslysa good name has the power 1o resurrect |
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Our sages said, may their memory be a blessing, “There are threr\ecrowns: A

crown of priesthood, and a crown of prophecy, and a crown of kingship. A crown of

[ cur | priesthood was metited by Aaron and he took it. A crown of prophecy was merited by

= | Moses and he took it. A crown of kingship was merited by David and he took it. A.crown
.. of a good name is Iett aside. To say, anyone who merits it, | wil consider it as if the
i**"" -‘ three of them were set before him and he was worthy of 'atl of them. And for someone .
- who does not deserve it, | will consider it as if the three of them are befors him and he is
i:; not worthy of any one of them. 117 |

o - Greater is the virtue of a good name, than all the: silver and gold that is in the y
iw.:.a world as tt is satd,‘-'A good name is choicer than great wealth; Grace is better than silver
i;:- and gold" (Proverbs :22:1). |
R A - My:children, try to acquire a good name in the world in which you stand,

h through fear of the heavens and in devotion to God and love of fellow men. For the'good

=‘ name will,testity-. for you in this world and in the worid to come. The good name is the

|:_m greatest ot dlstmctions as one sage said, "The greatest ot distinctions: the good name"

= ~ (Choite ot Pearls 14; 1). 113 ‘Nothing shuts- off lust like'the closing of the eyes. 119,

Another said, "It'is an- honor to the' soul that man will haveimercyfon'h_ls memory and

that he willlaoguir'e '_a':goo'd?.‘_name and trust in God, this is complete faith" (Choice ot |

Pearls 14:8) 20 et iy o e e e N T _'
Beloved is the vrrtue ofa good name, most of aII on the day ot death as itis sald |

R "A good name is better.than fragrant oil and: the day of death than the day. of blrth"

(Eccles1astes 7 1) And our. sages may their memory be a. blessmg. said in the: Aggadah, -

kS
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11"Jekuthtel has paraphrased this from Ecclesrastes Ftabba 7:2. tn the Mldrash the
_ three crowns are klngshlp. prlesthood and Torah. In this’ chapter, both prophecy anda.
g good name are Used instead of Torah;" In both casas; it makes sense that Torah and a good
-~ name are those things left for us. -Our task i is to-be: worthy of both,

+118Pgople are distinguished by thelr good name, both in this world and the world o e
SOOMBL T gt i
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11E‘Dlscretlon is aIso an attnbute of a good name. .




"A man is called by three names, one that his father and mother called him, and one that
he calls himself, and one that the Holy one Blessed be He calls him in the book of
generations"120 (Midrash Samuel 25:7 and Ecclesiastes Rabba 7:3,4). It is said, "This

is the book of the generations of man . . . * (Genesis 5:1). And what is he called? Man.

- But you do not know which among them is beloved. Solomon came and explained, "A good

name which is on the day of death, is better than the day of birth* (Ecclesiastes 7:1).
"When the Holy one Blessed be He said to Mosés: Appoint for me a High priest. Moses said
to him: From what triba shall | appoint him?. He said to him: From the tribe of Levi.
At the same time, Moses was happy and said: How beloved is my tribe!- The Holy One,
Blessed be He sgl‘d to him: The names of the tribes are oeIOVad by me than tha anointing
oil by which the great priest is anointed by.121 For the High Priest worship is not
acceptable, and he does not enter to atone, unless the names of the tribes are placed upon
his heart:122  And even .if they were lacking one letter or one dot, the priest wouldn't
enter to atone” (Midrash Shmuel 23:4, Ecclesiastes Rabbah 7:2). It is said, "Six of
their names on one stone, and the names of the remaining six on the other stone, in order
of their birth*. (Exddus 28:10). So that their names :will be pure. ‘When.they were
living; they did not merit to hear this, and at the -time that.they_died.' it-is written, "Six
of their:names® (Exodus 28:10). .~ o' T

And thus our sages said, may thelr= ‘memory. be a blessung,'More balovad is the
death of. Saul than the hour of- his birth": (Mldrash Samuel 23; 4) At the: tlme of hls
birth,. tt was not.announced that he-had:a- part in the world to come. But at tho hour of his
death they. announoad.;!'Andtomorrow yo,u\and.your sohs will be with me" (1Samuel

28:19). They announced that he had a part in the world to come. 23
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-._12°ThlS rofars to tha namo whlch one: gains.as a rasult of one's conduct in ||fo
‘_121Th|s is another, companson of- sham tov to shemen tov -

1227 his+ re_fors to the broastplato T LT , iy for b
123(Dne orily morlts life i in the world to come aftor having Iwod and creatod a good namo .
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It 127Here the ldea be|ng that one good deed begets another

'Furthermore they said, * More beloved are the deaths of the righteous than the
hour of their births" (Ecclesiastes Rabba 7). For at the tim_e of their births, none of
God's creatures care about them, but at the hour of their death, everyone cares. At the
time Samuel was born, no one sensed it. But at the-time that he died, it is wrttten 'And
Samuel died" (1 Samuel 28:3). And so you may say, And better the day of death than the
day of his birth® (Ecclesiastes 7:1).124

Happy is the one who grotvs up with a good namé and dies with a good name.
What does mankind satr about it? Happy is so and so, who grew up with a good name, and
who busied himself with Torah and_commandments and with good deeds all of his days, and
was righteous, pious and God fearing, loving God and his fellow, loves righteousness and
justice.' Just as when mankind testifies for him so too, the Holy One, Blessed be He
receives him with kindness and pardons him for all of his transgressions. Thus our
‘sages said, may their.rnemory be a blessing, *“Which man has earned the world.to. come?"
(Shabbat 153a). As is said, "And your ears will hear the command from behind you125
saying . . .° (Isaiah:‘:‘.tO:ZJ)""?F-:urthermore they said, "From the -funeral 'eulogy |
pronounced over a man it may. be known whether.the world to come is his"(Shabbat
153a). And about this Solonton.-said_-in his wisdom, *A good name is better than fragrant
oil and the day man the dayof birth" (Ecclesiastes 7:1). 126 .

- |f aman has: merlted the acquisition.of a good name:in thts world by a deed of
-.’dIVIn&-WOt’ShIp. and because he.is- involved: with his fellow man: and -is not boastful over
-tthem,the will try to add to the Ievels of virtues add;tlonal vrrtues in order that his good

name will ascend higher until the day of his death.127

.
.
. .

- 124'l'he idea in thts paragraph is that the lmpact of the brrth of a'baby. evenkone who will
be a tsaddlk is. not oomparable to‘the. rmpact of the death of a tsaddik.

125The connection of this verse to_the precedlng questlon is not olear .

e ."A

>1260ne's good deeds are summed up 'in a: eulogy. thus |nd|cat|ng one's smtabtlrty for the

Wworld:to, come. s, -+ st
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My children, be desirous of a good name in dgvotion to God and love of fellow
men in honor of heaven, not for self-honor and not for the sake of worldly authority.128
When the fools did lustful things to acquire a good name in this world, to honoring
themselves in-vain oleasures. they did not honor heaven. '_ o

My children, if a good name‘goes to you for a virtue you do not have, do not

+~become excited in your hearts, and do not be boastful about yourselv'es as if you had this
virtue, and: don't wrap yourselves in it. .Instead, try to acquire in any way that virtue
* for which.you are praised, ih order to glorify the Name and magnify it.

-Thus one sage said, “When menpraiseyoe. for what you do not have, worry and
don't rejoice” (Choice of Pearls 43:34). It says; 'V\then you see '(hear) a man speak’

, about good that is not within you, do not trust him" (Choices of Pearls, 43:34).129

Therefore my children, be very careful in this important virtue, to ‘conduct *
yourselves in it (the virtue) in devotion to God, in‘order that the Holy One, Blessed be He
will give to yotl\.f"lh"my .hoUSe and in my walls, a hand and a name, better than sons or
daughters® ‘(Isaiah’ 56:5).130

~.May God in’ hisgreat mercy cause us 1o 'sucoe”e"d init,

And-after.we have arrived here to speak'in praise of the virtue: of a good' name
which comes to a man: from devotlon, we w:ll‘(eak in denigration of the good name which
comes to‘a'e'man" from ‘the: vanities ‘of the w0rld-’-‘.wh'en'-ihe‘-‘|s honored and gloried in it I
order to aooustom to the complete vurtue of the good name, with God's help, for'the sake

of-Heaven;’ 131 R T NI I B e ':':~-":’-'-. lf?-z--%; RN S
B
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28005’ should want a good name for the nght reasons. to benet’ { and please othars,
1291t you, don't really possess a trait that people tthlnk you have. the idea is: to try4to,,
-acqmre it at all costs, quietly! ' :
130The author reads the masoretic text without a taam matslk between the words shem
and-tov in order to use this verse as a prooftext However, it is understood from thls
vérse that a name inscribed on'a monument is meant:to' ‘be etemal

- 131This is the obligatory transmon passage. ‘Where:ws’ inove frofi the posntlve wrtue to
Zthe negative vice. -t - simrd iR d ol nt s ‘*’s:c TR d gy, KBS e R

.- Ly P L L AR P AP Cepd A 7 e pEtL T N AR ‘,
BP0 LK WS St SR QIR R SRR R N AL T



Know my children, that the good name which comes to a man, by means of vain

pleasures when he honors himself and is boastful about it; it is not enough that this is

- not aécounted to him as a good name.and a good trait. 132 Instead, it is accounted to him

. /
in the name of disgrace and shame, and drives him away from life in this world and from

life in-th_e'world to come. Thus our sages said, may their memory be a blessing, |
"Jealousy and desire and honor release the man from the world' (Avot 4:28). Go and
learn from the ﬁrst man, that beoause God sent hi'm out from this world, that he name_d
all the oreatures of the world in his wisdom, he was.hoastful’and arrogant about it. He
sought a lofty virtue for which he wasn't suitable. And because of this, the ministering
angels- were jealous of him and they drove him from the world. Thus our sages. may
their memory be a blessing, said in the Aggadah, 'When the Holy One Blessed Be He came
to create man, the ministering angels said before the Holy One, Blessod Be He, "Master of
the Universe" (Pirke de Rabbi Eliezar- 13). "What is man that you should care about
him?" (Psalms 144:3). *Man is like a‘lkath' (Psalms .144'4) He is compared with |
none other than the dust The Holy One Blessed Be He sald Just as all of you sanctify me
in the, upper,-_worlds:‘so too he singles me out.in the lower world. And not OI!'Y!.@hIS-

surely you are able to stand and to name:.all.of my.creatures that |.created,.;And they.

stood.and they weren't able. (to do it). Immediately.the first man stood and named all of

‘ the creatures as it is said, "And Adam gave names to-all the beasts- '~', (Ghenesis,2'20)

And.he was boastful and arrogant -about, it.133 When the mmlsterrng angels saw thls, the

: mlnlstermg angels, sard "If we, don't adwse the ﬁrst man that he has. slnned before his .

creator we, are.not able-to-endure -And |t was Samael .a great mmrster in'the-heavens

;Whereas the anlmals and: angels were wrth S|x wrngs Samael. was with. 12, wrngs - What

- did he do?nHe took hls group and went down and saw all of the oreaturos that the Holy One

‘-;132Here Maalah seems to be sort of a subset of a wrtue a trait . JRETANE
- 138There-is @:sortiofiaspun hare.,wrlh Adam:giving:names to all of the anlmals. The

name or reputatron‘that he .earmned\ .;.3 a\result of dorng a good thing in a negatrve}vay

’
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Blessed Be He had created and didn't find one who was cunning to do harm like the snake,

as it is said, "The serpent was the most cunning of all wild beasts" (Genesis 3:1). And

his form(the serpent's) was like a camel, and he (Samael) went up and rode on it. And

the Torah cried out and said: Samael: Now the world is created, and now is a time to

revolt against God, like the time "On high she will soar* (Job 39:18).

Master of.the

Universe, *You scorn the horse and its rider* (Job 39:18). 134 A snake made a rule -

between him (Samael) and between himself and sard "If you speak to Adam: | know that

he won't listen to me because man is always harsh. So | shall speak to the woman, for

women listen to every.thing,-e'Folly and not knowing anything" (Proverbs 9:13). The

snake went and spoke to the woman:- You are also accustomed to the fruit of this trea?

She said to him: yes, "And 'from the fruit of the tree in the middle of the garden. . . *

(Genesis 3:3). From Eve's words he found an doorway. to-enter it.135 He said torhe'.'r:

This command is not anything except the evil eye. Because when you. eat from it, you

. will be like God. Just.as he-created the world, so will beable-to create. Just as he causes

death and bnngs llfe so you are:able to cause death and bring Ilfe asitis sald "But God

knows that as soon as you eat oi it your eyes will be opened and you will be Ilke God who

knows good and'evil (Gene3|s 3. 5) 'Eve rmmedrately percerved the. words of the snake

and she was pleased with them.: JAccordmgly it-ls said; *And. you. wﬂl be Irke God who

knows good and evil® '(Genesrs 3:5): Accdrdrng to: this "And she took irom lts fruit and

she ate of it and gave: some: to her husband and he ate" (Genesus 3 6) They were desrrous

of another higher \nrtue. and this took them out of the worid The scrlptures say, "A

man's pnde w1|| humillate hlm (Proverbs 29; 23). When he gave names to all the

creatures and brought forth hls name (reputatlon) he was proud of hrmself and ate irom

nrr‘r; :'.g

. -\—*\ \n N ri y 'i

the tree and asked to be I|ke God. And because oi this. he causei:l his de\th and that of aII
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13“The meaning toi these reférences to’ Job rs not.clear. it, .
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his creatures 136 as it is said, * had said you are divine beings and sons of the most

JUFWMI' 1.
/

high, all of you" (Psalms 82: 6) *But you shall die as men do" (Psalms 82:7). 137

valetmminlly

And since Adam is passronate for honor and authonty in the world, he is not

iy

= sensitive to honor God. He sins easily in Gods eyes, and does not consider in his heart

— from where he came and where he is going, and before whom he will be in the future to.  _
i i give an account. And because of this, his soul was driven out from life in the world to

wlln

come. 138

-

e
3

My children, know that every time a man intends to glorify his own name in the
_ . world, his name becomes smaller and it perishes. ‘Thus said our sages, may their

- memory.be a blessing, "He who seeks his reputation loses his reputation® (Avot

1:13).138 And'about this,-Solomon in his wisdom said, “The wise shall obtairi honor, but

- fools get disgrace as their portion® (Proverbs 3:35). Elevation of the fools is a disgrace.
:— i Why? Because \they exalt themselves and they make themselves great. As it is said,

: "Pride:goes before ruin, arrogance before failure" (Proverbs 16:18). .‘ And this .negati\re
-:..! virtue is found in the wicked as it is said, *On-every:side. the wicked roam, When
e | baseness'is exalted among men" (Psalms'12:9);‘. These wicked o.nes, when they get a

= reputation concerning the vanities of this ,v_JerId. they: exalt themselves and. boast about
a2 themselves. . They. parade around and we'r‘uf_to‘shewforf'tetheir- fellow men their eie'ltat'ion
o .

»and honor.In the end the-Holy One:Blessed Be He humbles them-and derides: them before

1 . r 0
men 140 oo 0 o TN Ty RUL W s T vy g

¥ L 1
i
!

. - LY i

N . L) L 4 . . . ' -
. e W ek ae e e e e T T HE N S U e G et PR P
. '." .'L".,}‘I-nr-' PRI S T . . TR JoaT S e A ERSSE L B . d ! ' o . .

]

. P I .
cepe g RO P
LR T .

e g ety S ‘;' :‘_:;‘1,1
136Here briot could mean creatures ‘as well ag’'men, e TN

13"Both Adam and Eve were too eager to achleve the next step They were pumshed
becaiise of the reputations they had achieved.'

138adam's selfish desires not only earned.him a bad; reputatlon. they prevented hlm
from life in Paradise. He exemplifies the behavror whlch we are not jo follow
139These are the words.of Hillel. The meaning is that one cannot pursue a good
reputation intentionally, just for the sake of achlevmg it Lo

140This type: of behavior is considered wrcked and wrll only bnng or’re punrshment ,. gy '-: Q
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Go and learn from Bilaam the wicked, on account;;f the reputation that he had in

the world as a prophet, he was proud of-himself and pursued honor and authority and was
expelled from the world. And how do we know that he was proud of himself and would
pursue honor and authority? Because when God said to him "Who are these people with
you?" (Numbers 22:9?: He answered him, "Balak king of Moav sent for me® in the
words of authority and vulgari'_ty ‘(Rashi Numbe\rs 22). As if to say that-he is a man
honored and important in the eyes royalty. Likewise he answered in authority and
vulgarity to the messengers of Balak and said to them, "For the Lord will not let me go
with .you“-iNumbers 22:1_3).‘ As if to say it is not honorable for him to go with inferior
people fike them. What did the Holy One, Blessed Be He do? He showed everyone that he
(Bilaam) was not under his control and aid, "That which God puts_in my mouth | will
speak faithfully® (Numbers 2.'3:1?6:E he said, "If Balak were to give to me his house
full of silver and gold ! could not doanything; against the word of God"- (Numbers 22:1é).
What happened in the end? Balak was angry at him (Bilaam) (Ftashi Numbers 22) and
said tohim, "Back with.you at-once to your own place! | was going to reward you richly,
but:God has 'denied you the reward_'~(Nunjrbers 24:11).141

‘Any student of the sages that has merited a good name because of his Torah and is
proud ‘of it and is authoritative. over his fellow man, thus he.profanes:the Name of the
heavens and profanes the Torah and its students It mrght ‘be more comfortable for him to
'not study Torah Even more so, he is takrng away his life trom the world (to come)
Thus sard our sa;;es may their memory bea blessrnvg, “He that makes unworthy use of the

crown142 shall perish®(Avot 1 13) When ‘a'man makes unworthy use of the crown of

Torah he has already recerved“hls reward from rt beoause he honor_s hrmself and

,‘derrdes the Torah The one who Interprets Torah m order to' honor himself wrth |t ‘and to-

Y

take a crown for’ hrmself doesnt mterpret it for the'Name of heaven ‘and for the honor

J't 3 _’\_‘, }‘5 [ -.’“_f{:‘
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of the Torah'or in order to reprove and to rebuke the masses. Instead to honor himself
and to exalt his own reputation in order th‘at he be called a good darshan,143 | call to
him, "I gave them laws that were nt?éood and rules by which they could not live." |
(Ezekiel 20:25) And about this our sages said may their memory. be a blessing, *He who
treats the judicial process lightly is a fool, wicked and arrogant® (Avot 4:9). Further
theu said, "Whoever honors ttte Torah will himself be honored by others . Whoever
dishonors Torah will himself be dishonored by others"(Avot 4:8).144

Instead, this is the way of wise students who are modest with their Torah : To
honor tiod and his Torahin their good virtues, and direct all their ways and all their
interests towards devotion to God for the sake of his great name. Not in order to acquire a
virtue in this world and to increase his nanjte.145 Anyone who honors God by means of
the honor which: God gave to him, the Holy One Blessed Be He himself increases his virtue‘

and honor. It is said *For |-honor those who horior me” {(1Samuel 2:30).

. Itis a great disgrace for the student of ths sages to boast about himself and to

‘praise himself before his fellow men. Solomon rebuked in his wisdom  and. said, "Let the

mouth of another praise you, not your-mouth; The lips: ot a stranger, not yours"

(Proverbs 27:2).- Every:time that a-man glorifies and praises himself,’ he'deg‘rades

himself. And every-time a man degrades and belittles himself, he exalts himself.146-

. i it - Y [ DRI
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143D.arshan--c:ne who. mterprets the Torah - |
144The reward for the study of Torah is study ltself One who tnes to make use of the

. study. of Torah for other means, partacularly to .use, for self aggrandizement is a dlshonor N Al
> to the Torah and all who study’it.

1450ne should study Torah for its own sake and to honor God not in order to mcrease
one's own reputation.

1465¢lf-aggrandizement only leads to dlsgracs But itis not certaln that if a man
degrades himself, he exalts himself. We tend not to. look. well upon someone who is self- DR

defacing.. Obvnously, thei medtanfﬁehatnor is: the best! ' Hv fEN wn rt $uss w



Therefore my children, don't ask for greatness and don't desire honor. If you
are worthy of this and you honor God in all your ways, in the end honor will come to
you. 147

Ahd God will save us from the inferior virtues, and in his great mercy he will
cause us to succeed in a good name and good deeds, |
Com mentary )

This chapter is concerned with the rewards and effects of a good name and how
one can come to loose their'go-od name. One eams a good name by devoting himself to God
and by doing good deeds. One looses a good name by:being boastful and chasing after vain
pleasures. The rewards which come to the one with a good name are emphasized.

| Several of the ideas in this chapters bear further discussion. But first, it is
important to define the concept of a good name in modem terms. We understand this
concept as that of a good reputation. The person who has a good repo‘tatio'n is one . who is
known to be kind, tair, honest, considerate,'generous etc. The qualities vary depending
on..‘the person and the situation. . There is-no'question that having a.good reputation is
_ important tor us today; it simply makes our. lives: more pleasant and also in.some cases.

A

more. profrtable. -One with a good reputatron in busrness has an easier time making the

proper, contacts and one who is has:a good reputatron in. other areas can be: well -Jiked: as

’

well as’ respected -and enjoy the benefits of having onal friends and colleagues.
Fleputatron can also-apply.to.rnstrtutrons.and »orgamzatrons.- “A-university can.thave a ..
reputatlon tor academic excellence. ‘A polltlcal orgamzatlon can- have a: good reputatron
‘tc)r champlomng a worthwhile cause, and a synagogue can have a good. reputatron for
bemg a warm and carlng commumty Consumer products and servrces also have,r

reputatxons whrch are emphasrzed through advertrsements The. notrontot reputatron |s

relevant at many; Ievels of ‘our.society.. i, .:-n.-:;; R T IR R LT
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‘The author of s_ejg_LMgglgl_tl_a_de_dgt sets the tone by telling the reader that
even God had to work to acquire his good name. From this we learn that one is not just

given a good name. A good name is eamned: The lengthy comparison of a good name to

fragrant oil points to the eternality'{of,.-a' good name. In life and in-death.a good name is not

tamished \and both the poor and the rich can earn-a.good name. A good-na'me transcends
time, and status. A. good name is oonnected to a life devoted to Torah, righteousness and
good deeds. Having a good name also means not boastrng about oneself. Dlsgrace of a good
comes about.through self-aggrandlzement The fall of Adam and Eve i is used to
demonstrate how the quest to be all: knowmg can lead to dlsgrace. (AS’ wrth the other
virtues the one, who possesses a good name wrll be granted ltfe in:the world to come.
Sﬁ_ig.r_Mgalng:laMdep_t brings up the |dea that a person has: three names in his
lifetime. - The-ilrst one -glven-by-hrs:parents :the one -thatrhe:callshrmseli‘-'and the thrrd-"
one: glven by God.-. Thrs is to say that dependlng onthe perspectrve oi others. we mdeed
have.more. than one reputation Vi Our parents who know us ior the Iongest perlod ol time
have a certarn view oi us and a perceptron ot 8 reputation whlch they pass on to others* :

Ty
We also descrlbe ourselves in ourrown words and have a, sense of our reputation based on

"'.

how we percelve our capeblhtles strengths and weaknesses The thrrd perspective that

of God.,we can understand as our reputatlon as. a resuit of:oundeeds in this world

. Certainly we are known byrothers l" rst and foremost ior what and how we do thmgs. h
: Everyﬁchlld and everyfadult has arreputatron which is rformed at a very,.early age* Our -----
‘reputation .certalnly changes as we fgrow older and are sub]ect to .drtierent ‘situations. -
. ._-The results of our actlons live on. and attest to oumntentions and reputation in Irfe
Wi erhB reierence in the text to the euiogy as somethlng whlch rndrcates a rnan 's o

~_ chances ior\Iite in the worId to come |s an rmportant one lor us.r Atl its best a eulogy

descrrbes alI ol the contrlbuttons tone has made and attests to the kmd ot person the £

| deceased was throughbut hrs or her Ilie At death |t IS proper only to speak well ol a:

person (at least msoiar, as. a eulogy rs concemed), so that he or she |s honored Thoughts




- n =

1

L
&

H

:

=% e e -
- ¥ ;l ) 1 E

,_.
7

b

2
TR

S .

.‘ -"‘-, brought up rn ‘the‘ﬂTorah"and who has grven pleasUre to his Creator and who grew up.,wrth

o good name'and'departed the World W|th a good name.mThrs comments on the- i K

have a good name, at Ibast in the eyes ofrthe Ftabbrs. and probably God as well! In *.j &
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of a persons good rsputation at the time of their death should be a comfort to mourners.
This also attests to our understanding that 'someons who is deceased is treated with the
utmost respect.: ~Even1if."a_person was disliked-and'had'a' poor reputation while alive, at
the time of death %'e:yeryohe‘:merits at Ieast one' chance at being seen in a positive light
For us, the idea that the content of the' eulogy determines whether or not the' deceased
inherlts the w:ﬂd to come does not. necessarrly focus on the concept of etemal life. We
look upon this tomean simply that the extent and type of a person's deeds’in life - \
determines':how they are.remembered after they die." " -

| Aiso in relatron to death this text mentions the importance of a tombstone, with
the passage from Isaiah 56 “The verse from lsaiah=mentloning “Yad veShem is
particularly meamngiul»in- light of the Holocaust‘and-:thetmeaning'that this verse has S
taken on." Judarsm prohrbits cremation on the: grounds that our bodles beiong to God and
also that we are to be burred in’ the earth S0’ that we: may be'l resurfected when the v

;o

Messiah comes. : Because so many ofour, brethren were rnclnerated dunng the- Holocaust

‘there is no trace ieft of them. ,The'importance of the institution Yad Veshem i Israel |s‘

_'that wrth thls monument these people. - and their names have been granted an. etermty | .

Addrtionai Fiabbrnic texts on thrs subject not iound rn S_e_iQ_LM.aglg_t_H_anddg_t do

| not add anythlng new to our understandrng oi the concept oi a good name yet a few texts

| do rerterat some"*ofrthe chapters themes.uBrachot» 17da‘state8' 'Happy is he who Was .

relatronshrp to a ||t‘e' oi-Torah-to a good name. iOne who follows~ the commandments wrll

.....
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| explanatron for sustarning therr good name

. =thlng or, another Addrtronally, we know that these orgamzahons have good or bad

- e e B

Our text's discussion about how one comes to loose a good name is also relevant.
Great emphasis is placed on the negative effects of being arrogant, selfish and boastful.

Itis probably a safe bet that.if we were asked to charactenze a person who had a bad

"‘reputation these traits would be. mentioned ‘The drscusslon oi vanities ls also -
| slgniiicant -Many. do indeed chase aiter trrvolous things. rather than spend their money

_ and tlme in more- worthwhlle pursults We live in a society whrch promotes this -

selﬁshness. as there is. always somethmg newand better to acquire, and we have grown

accustomed to.thinking only about ourselves and-how the world effects us. The one who is

. "selirsh certainly is not Iooked upon as havrng a good reputation BRI

Wy

A person ¢an. spend his or her whole lifetime ,working to develop a good

-

reputation, yet it-can'be-lost in a. second People who are not cnmrnals. yet who have one

. lncldent from their: pnvate Irves revealed can |mmad|ately be toppled The world of
pollt:cs provrdes a number of examples Amta Hill and Zoe Baird suffered a loss of therr
o ‘good namas asa result of the publrcrty surroundlng them.;:In: trma they wrll regaln thelr
- I"-reputatrons but it is” devastating:torthink about how these two prominent women came to
. :{ba disgraced 5 ‘ThIS fall ln Denver.ta :physrcian was accused of fondlrng a chlld under
"..'.'-:,".anesthesra in: the hospltal 1The dootorl was eventually cleared of all charges.tbut there is:

no doubt ithat susplclon will remainfwnh him for a very |ong tlme ?Hypothetica“lh A ‘l

i -when suspiclons are aroused tha teachers reputatlon Wlll be andangered Tha I:st of

A

| -‘_:'"'.ifexamples could go on yet the pomt |s that no matter how long or hard one works to

L

Another aspect worthy of some thought |s the nohon that orgamzatrons hava

. '_."'reputatlons For anyone involved in Jewush communal Irie, thrs |s relevant ,;‘How' many ERR

: of us could say that we joined a partrcular synagogue becausa lt has a reputatron for one f S

PN

Q/




reputations basad in farge part on their leadership. One person can make or break the

reputation in any organization. Consider.the synagogue. whose Rabbi is let go because he

was accusad-of:-having an axttamarital affair. - His actions tarnish the reputation of that

particular:community.-— : ln.anotheraxamplo -a local Bureau of Jawish Education raplacad :

thair dlractor who was not wall Iikad The actlvitias of. tha agency continued to be the

same, yet with’ naw Iaadarship. the agency's raputahon suddanly soared in.the .

‘community, simply because of tho presence of a new dlractor. Conversely, a well

established and \uolt. liked synagogue-educator left his job:to move on to'ancther. position.

The reputation. of this. man was so highly. built up and indelibly-fixed in ihe. -

ncongra‘gation'a\-mind that nob_ody who-followed was paroai-\i'ed_-asbeing, able to:fill his

shoes, and su’bsaqua'nt talented educators failed. The reputation of the school, once very

highly thought of plummeted as a result. -Just as an. lndlviduals ‘reputation can be

tenuous, the same-is: true: for:an-organization.... . . L e e
- We. are: all concarned m some way: vmth havung a good reputation; for Il goes

hand i in hand wrth bomg llked and respoctad It is. no Ioss important for us than for the:

Ftabbts. .Tha kay dlﬁerance m our concern is: that wa may not ballave that a good

reputatlon wull halp us oarn a portlon in- the:world. to como. However, what we.can learn'

from the: parspactlva of S_e_fg_LMaglgj_tIM is lthat |t is lmportant to contnbuta to

thls world |n ordar to maka it bettar for genoratlons to oomo. IR P R }:;.'r'_
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- Chapter 4: A Loo.k at Virtues and Character with Stanley Hauerwas
é In order to make .use of the previous material dealing with virtues and
; character,-it,.is important-to further clarify these' terms. and.the 'context in' which they
_ operate Stanley Hauerwas, a: contemporary Christran thinker defrnes vrrtues and
— o character accordrng to the values of a relrgrous system. for those’ Irvrng within the
- context ot a faith community. . These views provide us with some useful insights which
= iluminate the. usefulness of Sg_fg_LM_aalg_t_H_and_d_L
:: = ;Webster.s. Drctronary deﬁnes.a virtueras: General moral excellence; right
- 'actron and thlnklng. or a:spacific: moral quallty which is: Iooked upon. as good or: ’
- | merltonous.. The virtues dlscussed in the: prevrous chapters certamly f‘ t: this
Rt _description:. They, are actions, intentions: and predrsposrtions which are Iooked upon
F =

favorably Hauerwas notes - that thrs. simplistic defrnition of: virtues is: short-sighted as.

it leads one to.believe- that:the, fulfi lIment of vrrtues hes only to do wrth human nature It

does notrtake into account the: polrtrcal (communal) context Society determrnexthose

virtues whrch :are: beneficlal and desrrable.. Flelrgrous communrtres determme the merrt

P 1

ot a vrrtue accordlng td therrr tenets Th|s perSpectrve lncludes a conceptron of God The

%: | outcome of berng vrrtuous> then has to do wrth the exrstence of a greaten being ato whom £ | ,3
- "we answer for our actions.. We actilustly nqt only beceuse we know that it is the righL- o . :
j o thing to'fdo‘ but because we belreverthat God wants us to be vrrtuous. God rs the paragon oi | | | :j
: vrrtue,}and”we are to strrve to be lrketGod rn all oi our actrons. xlt rs therefore cfitlcal to .f | 1‘\
! 3 -defrne any systemrof virtues wrthin lts proper; context for thrs;rmpacts onxthe purpose T --'~_:- \fi
i . _' and drrectron of, the vrrtues.m § ' ‘ i ‘Ef’ﬂ ‘ b i | ; 3
: r_~;=.' ;;_}“zrcHauerwas sees vrrtues as a subset ‘of moralrty. as specrt’ c 'ac'ts or qualrtres o ‘..' " ;
i | _,‘which lare;”easrly deﬁned or. recognrzed uVirtues themselves embody |mmed|ate ]udgement ‘ \{t
or prarse.‘fa As noted prevrously, vrrtues are sub]ectrve, wrth both |nd|v|duals and .;l'n;f'- i

: N - ’.F‘ I T S '_ .-_i . -‘gf‘__:‘
' RLAR A EA R * R R AT LI R ~.'..'i-.f..’..;. st t" SR LR et

— 143‘Stanley Hauerwas* ‘ (Notre Dame Umversrty of Notre
Dame Press. 1981) p 112 5
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_ frevealed and molded

society determining their worth. A person of virtue is a bit more ambiguous, for this
involves an .analysis of the.individual. The totality of a person's behavior and demeanor

¥

is judged when determining whether or not a person can be called virtuous." This is
easily iliustr_ated.in'J.evvis.h ‘terms.'-‘ 'We\would_ call,‘a.person of virtue“a -."mentsch'. This:
is 'one‘_oi, those words-?..vvhich we:all use correctly, but mlghtfbe hard-pressed to define
precisely. We all I{tn‘ow"a ‘-'men_tsch' when we see one: someone who‘demonstratesmany
positive virtues, and is.considered to.be a good person.. S_e_f_e_LMaa]m_H_angdp_t indeed
tries to instill .'mentschliklte." '-behavior within - its reader.

Hauerwas def nes character as , "Moral strength:: The capaclty of the person to
speak. for hlmself to determlne beforehand his future conduct not yet under his control,
and therefore to guarantee.for. himself beyond the present moment.'149 This notion of
character has. if: you will past ‘present and : future elements Rather than transcendlng
tlme our character depends on |t -We must be conscious of our. actrons pnor to doing
them and, understand our abrilty to look back and assess our, deeds.: Accordmg to thls

vrew. the responsibility 'for character Iays entrrely on' the indrvrdual Our character is

not completely a result of environment for we do have the capaclty to make changes, and

rlse above adverse condltrons. Thus wntes Hauerwas. 'Our character ts our deltberate

. -
- .

- drsposrtlon to use a certaln range of reasons for our actlons rather than others for It‘ is

| by: havmg reasons and forming our actions accordmgly that our character is at once |

"1.50,‘ Through the process of choosrng irom among a range of

,

| applred. .Jekuthrel's mtentrons are to mstruct and inculcate certaln behavrors ln hls .

- 149Stanley Hauerwas

Dame:. Fides: Publrshing. ,1974) p 53 "
150bid; p:-69 T i v
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creatas a certain moral climate from which individuals, of their own accord choose. The

goal of his system is chara/cter development. .

For Hauerwas, it is a given that these notions of virtue and character are geared
\’~ -

for. and-formulated within a faith community. . The creation of virtuous people.depends on

: individuals who live in accbrdance with the community's history. Western religions

provide .a structur_e.ot morality by which.-indiv‘iduals;are to follow, for the benefit: of the
community.-.'People who are faithful si]bjec{ts contribute to their community by making
theproper- moral' decisions. As a support system. any religious community notes and
rewards those who are virtuous, and provrdes the reason for which we should actin a
virtuous manner Mam_ummm. as a sort of "handbook" ‘of virtues was written
at a time when Jews did- no{ live under their own rule. It was designed,to give mdmduals
the tools for strengthening themselves and therr commumty It rndrcates qurte clearly
rewards and punlshments. and and the reasons one should act virtuou's.

Hauerwas believes that virtuous behavror can be leamed ‘Tobe a. person of

vrrtue |nvolves acqumng the linguistic, emotronal and ratlonal skills that- glve us the

strength to make our decisions and our lrfe our own.'151 Vrrtues themselves are sktlls.

which must be Iearned and rncorporated mto ones life. Our Middot certalnly are meant

to be leamed and practlced As Jews, our commrtment to study and actton gives us the
foundatlon for learntng virtues. o g |

Vlrtues are also tmportant tor the future'- | “An ethlc ot wrtue lS commttted to_'__. -
the emstence of oommunltres oonvmced that therr future depends on the development of _" |
and trust tn persons of \nrtue."152 Our Mlddot are-an example of how the Jewish

cornmumly seeks to develop certarn vrrtues and cl‘taracter. '[hese Mrddot are a part ol a
NJ

N .;greater value system whlch |s meant’ not only "to sustain the current genbratlon. but to :.:. e

.151Idem A_Ggmmy_mm__mmmgte[, (Notre Dame' Unrversnty of Notre Dame Press
- 1981). p. 115. - , w i

152tanley Hauerwas, A Com _Chara (Notre Dame' Unrverstty_. of Notre
Dame Press, 1981). PG T L 0
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lay a foundation for future generations. The future of our religious community does

depend on people who are’committed to Jewish values and virtues.

These ideas from Hauerwas: help-us to see the unique purpose of virtues-for |

7 Judaism:- .They, ara-a part of, 6_ur 'tdtal: value system, which relies on: individual

s » '] . . | . - .
’ participation and commitment. ::As they exist in our texts and tradition, virtues are
_ ~ . ! : .
o . intrinsically a part of our history and -community. “While many virtues can:be.defined in
o terms of our-general society, our task is to elevate these moral tenats to religious
obligations.: A A S B RN ARLET LR S
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‘ -knowmg good rour actions must be good.«i : r it u!- b *

",i,mthout strong communal ties s,, We are certainly

o Part Il .
‘ Chapter-B: Character Education and Jewish Education Today

: ,ContempOrary Jewish education .in the:United States is,.in large part.geared
towards children who' attend supplementary schools. Jewrsh educators face difficult
cholces when constructing a ournculum. for. there:is neiler enough time to- teach all that (
is really necesé‘fary ‘or ‘'desirable.. The subjects which: are ‘covered on.some level are:
Hebrew, Hlstory;.Holidays.'-Bible, Life Cycle, and Israel. So!concerned are we in
teaching studehts the basics about Judaism'that we often‘forgo studies of Rabbinic - -
Literature;’ Phrlosophy, and Ethics Even;-‘ at the‘:‘element'ary and "supplementary levels. of
Jewish: Education. attentron to Jewish ethics is of vital importance. Learning to be a good
Jew also means learning to be a good person. . ...
The part of Jewish- ethrcs which is of most concern here-is Character Educatron.
Barry ChaLzJan-wntes that Character: Education is, 'Educatlon for the good life; for the. lrfe
of Torah and Jewrsh cltrzenshrp "153- For. Jews, Character Educatron means study.and-:
rnvolvement in a lrfe accordlng to Torah. Our,particular texts give 'us ‘a standard of

behawor that We arefto’ follow by whrch we bulld Jersh Character. Further Chazan

wrltes, 'Characteri Educatlon mvolves a concern for doing good mtemalizrng |t-and

_ _understanding |t as part of ones being."'J ;,Character Educatron goes beyond Iearnlng
'texts ethical maxrms and hlstory. ! rAs a: result of*ourr studles. a fundamental change ini 1 |

_‘ our disposition towards the\world and other people is to occur. ‘We are to moVe beyond &

-~

__ior our Jewish Communlty today.r }The. biggestn hurdle is: that we are a dlwdedipeople, i Mr -_,:7 )f':

|b.".. ,'7.—..

153Barry Chazan.' 'Jewrsh Educatron and Moral Devnelopment'

‘,'MQL&LEMQHMQ.KQM@E Ed Brenda Munsey..(Birmlngham' Relrgio_us Educatio::

..154Ibrd

TR ; f‘ll.’-" il 3';'.':;,,._.

Press,™" 1980). p. 304 '-"‘"f'»*-'--
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lt does not seem plausrble that thls dei’ t‘lltan of Character Educatron wﬂl work :" )

rone people \'but we are not ona»fr BT
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ﬁact*155 ~-By piacing text study among the prloritles of 'Jewish Educatlon, we willh”m‘ tir

o Despite what children are taught to do I

) f' ';
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religion. to the degree that we have become factionalized. No longer do most individuals

fesl obligated to live according to communal rules, nor will they suffer consequences for

not doing: so. - Affillation and participation.in the Jewish community is strictly: -
VQluntary and for many, their activities are}m'ar'ginal.-- ‘Many do not have a strong - -
ethical tie to the Jewish‘commur'fity' which mal(es them feel bound to its rules and:

principles.'»,'thus. fertile conditions for Character Education are currently.absent.

»

-Furthermore, many people do not have a sense of Divine reward and

punishment. The inherent reward for a Jew doing good deeds is that God will reward him
or her in the World to Come. - But.this idea is foreign to most people, so.we_can't:assume-

- : , _ w
that people" will act virtuous: for this reason. '

AII too often Jewish Educatronal 1nst1tut|ons are resrgned to:teaching the: most
baslc of! skllls and’ informatlon. with: the hope that chlldren will feel: an obligatron to

attl_ll_ate as'adults:‘ Most children.who:go throughr:Fleliglous School and-Hebrew:ngh. and

c;f

even’ many?adults never look:at-a primary.'ilewish source, even the 'biblle.;_ By depriving

- Stu'dents ‘of-%exposureito primary sources”(eyen in translation) we deny them the essence

of the connection to our: history and our traditlon‘s. and to the foundatlomoi ‘Jemsh

\
Character. But the basrs for. Character Educatron lles WIthln Jewish texts Barry Chazan

notes that there are two sources of learmng' t1) Texts.,whrch provide a total mcral ¢ -r

. | outlook and world view. and 2) Deeds ! Texts and the methods of teachingtthem are used to

".develop an rndwrdual‘s power of moral judgement That is text study |t |tself |s a moral'

R

. subsequently be piaclng Character Educatlon on our Ilst of priorrties. i ' h NI ‘nns 4

| oi, any grven deed unless they are provrdedtwlth proper remforcement*t‘ Family Ilie plays:

"-. i Chazans mentlon of deeds hlghllghts another challenge for Character Educatnon. L

In school they are unable;to*internalize_«-,‘_e" worth,'i-" :
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from Classic Jewish texts :gj,::“‘Bib

an integral part, in that children adopt those behaviors which they see played out at

_home. Parents are the primary role models.

They must. be educated to demonstrate good. character in order to-influence their children.

Herern Iies the case for Famlly Education, which is_just begrnnlng to take: hold'in our .

commumtles In addltron to the iamrly. the commumty also must mode! virtues for

,'people to emulate. ‘The community can-be instrumental.in influencing families and

individuals 'to participate in virtuous behavior, by providing adequate support and
B | | -
examples.; R I R L R
'~ '.--To"be'fair'.s.‘-.it must-;be:__noted that ethics or virtues are not completely absent in
Jewish_ Education .'todaylt'; Students:do study and practice' certain mitzvot;' i.e. tzedakah,

bikkur cholim; and‘other‘-kindfacts: Howaever, that these are'all wirtues, or elements

_deslgned to. build character* in mdrvrdual studeuts is only: |mined it is ‘not. explicitly - -

stated Any attempt to truly huild ‘or instill character, and bring about the kind of

transformatron drscussed above must include an. explicit. statement. of. the goals and

R B

methods to be followed: _,‘__’;‘."!.‘r_.':‘..-;t e .-z,;..'-.'t:i. R TR

With these many challenges the chance of ¢ success W|th Character Education

.
' seems unllkely Yet th|s rs not the case Eduoatron is possrble. whenever the educator is

!
N . _l

_' wrllmg to begln wrth the student where he is. The key to Character Educatlon is makrng

it applicable to socrety today Some of our best models for Character Educatron come )

:;-?I'almud Mrdrash and Musar therature These works

| contarn many aphorisms, ethlcal stories. and Iegal materral all of which teach somethrng

N about character development By studying these texts, one can burld a flrm foundatlon |n

“\

| 'classrcal vrrtues which can then be rmproved and expanded to surt our day = o

SR \-l

Edudation Itis a comprlation of vrrtues whrch quotes wrdely irom many Flabbrnic

L

j‘source"'s Itis. weII ordered and predrctable (makmg Jt relatrvely easy to study). and |ts

: classrc vrrtues can 1 be updated The authors cho:ces oi vrrtues in the book also grves us a

64

' isa good work to use for contemporary Character v L

G
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good basis for the virtues which we deem important today (.e. generosity, modesty,
humrllty. mercy, and a good name): After readrng only a few chapters of ];Lan_d_dgt one
drscovers the trmelessness of the many texts quoted The Flabbrnic texts crted by the |

. author grve the reader a good background as to how these vrrtues were vrewed by our'}"
predecessors and the author‘s own words gwe us a notron as to the |mportance of the i

vrrtues in his day The challenge for the contemporary educator is'to glean from the

chapters of _I:Iangggt_ those vrrtues which seem_most relevant today, puII out the ‘

'clearest and most applrcable texts and srtuatrons, and then place them i ina modern

1

'context whrch can be understood by the student N
3 The followmg three lessons are an attempt to answer this challenge. They each -

de\al wrth one partlcular virtue from S_e_f_e_LM__aLt_lj_aM_gggL usrng the texts as a jumprng

off pornt and provrding a basrs for drscussrons and actrvrtres that wrll hopefully relate to
the Ilves of the partrcrpants. ldeally, these Iessons would be rncluded ina whole
currrculum on vrrtues or character, geared fqr a partlcular age group and type of school

. -The lessons presented here are drrected to Hrgh School and adult students as the nature

' °f the matenal from l:La.MlQQ_l is most approprrate for the upper leveI e '
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Chapter 6: A Lesson on the Virtue of Generosity
Rationale

The concept of generosity is an important one for our times. Not only is it proper for us
to act generously but in addition, our Jewish community depends on the generosity of
individuals for its survival. Rabbinic texis on the subject give us-a perspective on
‘generosity, which when adapted to modem society can be of great significance. As with
any other virtue, the ultimate goal in understanding the virtue of generosity is action.
Knowing and understanding the breadth of the virtue of generosity. we shouid be able to
act.

-4 8=

- /

Goal | Object

. Through the study and discussion of Rabbinic and Wisdom texts on the topic of .
generosity, each participant will-have the opportunity to expand and analyze his or her :
own perspective of generosity, and think about how to transmit this virtue to future

‘generatrons With this broader outlook partrcipants will make a- generosity pledge’ for
-the comlng year. | | -

. Audience and setting

This lesson is geared for Jewish adults. It can be used in a synagogue adult education ‘
class as a part of the reguiar curriculum, particularly if the course includes a section

on Jewish ethics. This eXercise can also be used with a lay or professional committee

seeking to deepen an understandlng of their tasks. One and a half to two. hours are ‘needed.

-,

T —
~

i Paper and pencils, a chalkboard or poster paper, copies of Rabbinic quotes.
i ' Introductlon and warm. up Ali particrpants are drrected to make a Iist of all of the ’
w “acts of generosity which they have done in the past year. The facilitator. muSt be careful '

not.to define generosily, for this will take place as the lesson progresses.
~ After the class has made their lists, individuals will share their actions and the .
fadilitator will. list the acts on a chalkboard or poster paper. Using this list, the class
wril “categorize and label types of generosity (i.e. flnanclal volunteensm, hospltaltty)

'_Discusslon of Rabbinic and Wisdom Texts: The class will read and d:scuss the
. following on generosity, answering questlons about each one: 1)What aspectsof
P * generosity is being discussed? and 2) How is this portrayed today? ‘
_ 3) Are there any new aspects of Generosity being discussed here that we.did not already
. list? The instructor should add the new categories and contemporary examples.-The final -
list of categories should include: flnancral volunteenng. hospltallty, selilessness,
anonymity and good will.

P ]

Al Y

- Transmitting the Virtue ot Generosity Across the Generatlons-' .
1.For-each category. participants will write down an example-of:how to teach that aSpect T

" of generosity to one's children, or how it was taught to_them. (For exampie for’ the .
~category of volunteerism, parents can include their chrldren ‘when’ they do \rolunteer‘,w b’*“:"‘:‘?’fj IS
work.) Everyone should share their answers. R R
2. For each category, participants will make suggestions as to how the commumty can S
model each of these aspects of generosuty Share answers e ' ]

A
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Conclusion and Wrap-up: Participants \:'i" make 2 pledges of generosity for the
coming year and share their answers with the group.
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Texts on the Virtue of Generosity
'The generous man is blessed ior he grves of hrs bread to the poor‘(Proverbs 22:9)

"Let a Iittle water be brought bathe your ieet and reclme under the tree. And.let me
ietch a:morsel .of bread that you. may refresh yourselves; then go on-seeing that you have
‘come your: servant's way. - . ‘Abraham hastened into the tent to Sarah and said, "Quick, :

— three. measures of choice flour! Knead and make cakes! ‘Then Abraham ran-to the:herd,
‘took a: calf, tender and chorce and gave it to a servant-boy who. hastened to prepare |t
(Genesie 4-7) : b A . SIS

"One generous person said to his friend, "When you need somethlng from me, don't
ask me-face to face because | don't want to see you onIy the questron. Wrrte me your
question in:a:note: (Chorce oi ifearls 47 17) : . T,

Sl v e U T : - -
4.:The generous | one is one who is generous towards one who was not generous to hrm
(Choice of:Pearls: 28: 14) R Rt R T R P ST SRS PRI

ir 5‘” RS ‘;-, ety ‘i'""{i' ::‘_‘ T ) C :. '_r-‘,r \4

5.» Generosity is when ai man erl renounce his wealth to do wrth tt acts oi chartty and e
lovingkindness. He will do bysiness with his fellow men in faithfulness and will give to
them: from his own. and not take anythrng ot therrs (Sefer Maalot HaNfiddot). |

:‘ r‘l'-—-‘ e
. : 1 .. - - ,l SN

6' ‘iNhen a loved one apologrzes to you wrth a plausrble reason'or a oonfessron, don't serze
him but; pardon. him.: ,'Pardon is a.part of the virtue of generosrty (Choice of Pearls
27 4) B

t. . . . -
'i“‘ KR

7: . Generosrty includes the .one who speaks out of modesty and conctlratron and
contentment and good wiil, ‘and all of his mterests and advice are-in the path of o :
generosrty (Sefer Maalot ha Mlddot) L . . . . '
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: Two hours are needed for thls lesson. - -

cOnclusIon' Based on the drscussron and outcome ot the class acttvrtres, students wrll .

g

Chapter 7: A Lesson on the Virtue of Humility

B I- I 4
The virtue of Humlllty as discussed in Sefer Maalot HaMiddot has many facets.. It

includes being humble; not being embarrassed to ask questlons. not publicly shaming a

friend, and feeling sorry for wrongdoings. This lesson is designed for teens. As a result -
of their normally intense periods of growth, teens are subject to great pressures from
their peers and parents, and are also plagued by their own self doubts and fears.. The
different aspects of humility that to.be discussed and demonstrated in the followrng

lesson will give students the opportunity to reflect oryd share their experiences with | '
this virtue.

E l I'Ql . I.

Based on quotations from Habbrnrc texts, students will create end present stones or

~ - skits based on views of humility. . Students will have the opportunity to reflect on. their

own ‘experiences with the different aspects: of this"virtué: withia:written ‘workshest.
_Through group discussions and. individual sharing of personal experiences, partrclpants

‘will see how this virtue-operates within their lives. The class wrll create a Moral Code ot

Conduct for the virtue of humrlrty . ' | ‘ s
S_Q_ﬁing . A L : ST

~ This lesson is geared tor Hrgh School students ina Supplementary School Conf rmatron

Program or-Day School. Ideally this could be used as a part of a: course on Jewrsh Ethics.

b
'Each’student will need copy of the quotes on humility and the worksheet. , o e ,

. :'Warm-up The teacher asks the class to- deﬁne° humillty. shame embarrassment n
~afew minutes ot drscusston with the group, try to come toa general consensus of

defmttlons

DR P A O $4 H \-~

gt -‘.‘.,]",‘ iy i lr@( PR . e L. B Lo
gk ‘ }E?-: B Cov e e

Creatlng Sklts or Storles° Drvrde the class mto groups and hand out copres of the
quotes. " Students will be’ assrgned a quote and asked to create a skit-or write a story | based
on that quote. “ The"story or'skit should-end with- the-quote itself. Allow approxrmately 10

‘minutes to complete th|s task:* Students wrll then present their skits or read their b

stories to the group. -

[

WorkSheet Students flll in the v)orksheet on t'he' Vl tig "o 'Hulmﬂity and”share
answers . . . ,,___ ,\ - --,..v,-..., s ..r..‘..‘.._r-_,, ARSI QR --,,_.._1;.
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Worksheet on the Virtue of Humility

Complete the following with as much detail as possible, and write down the Rabbinic
quote that best relates to the situation. J

1. Somethihglregféf‘,'héving done ... | ) | S

Quote: o

2, When | did ' | was made to feel ashamed by the people | live
with. ‘

»

When | did ‘ | was madé fo feel ashamed in public.

A

| wéé ashémed 6f;ﬁ1§seif when

I

When | did ' , | should have felt ashamed although only

w -
saw me.
Quote:__

3. |.was embarrassed in public-when

-— — — -l

Quote: 0

- . - . . »

4. | embarrassed someone else in public when

— o . — [}

Quote:. .

5. Discuss at Iq'a.s't"twc‘?situa'tidns- in which you were embarrassed to ask a question.

—— - ——

oA
.
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Quotes on Humility

1. It a person commits several sins and is ashamed of them, God pardons him for all of
his transgressions (Brachot 12b). - - :

2.\.W'h‘9niyéul;:io something inside your house, you will be shamed by the people.in your

~ house. And:when you do something.in the market, you will be shamed by the peopls.  And

if.not, you will be ashamed of yourself...And:if you are not ashamed of yourself, you wil
be shamed by your soul.: And If you will not:be shamed by your soul, you will be shamed
from the. moment the Creator sees. you (Sefer Maalot HaMiddot).

3. He who publicly shames his neighbor, it is as though he shed blood (Baba Metzia
58:b). : | oL

4. The.one who shames his 'frien'd. in'the end he will be hurniliated (Kéllah). |

5. When you have doubts concerning words of Torah or tradition, about any
commandment, don't be embarrassed to ask about it even from someone lesser than you

in.rank or years (Sefer Maalot HaMiddot).
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Chapter 8: A Lesson on the Virtue of a Good Name =%
T
Rationale ‘
A good name, or reputation as we would call it is something that most of us strive
for in this world, We wish to be well thought of by our friends, Iamlly and colleagues, '
and we do things to facilitate this. We focus on the means of aoqumng a good name, and '
how:this will'benaefit.us.: But we don't always think about why this-is important on a
more grandiose level; that there are benefits to be reaped from a good name after we die.
The ultimate reward of.a good name for the Rabbis is life in the/World to Come. We can
understand this to mean that-the fruits of our good name; our deeds and contributions to
the world, will live.on:after we dis, carrylng on the name that we have worked to creats.
As with the study of any virtue, the goal is for participants fo increase their awareness
of the presence or lack of the virtue in their lives, and enhance their ability to live an
ethical life. The particular texts and activities were chosen because together, they give
. an historical and modem perspectlve of the virtue ofa good name
Soal { Obj !.
Through the study and discussion of Rabbinic texts and modern Hebrew Poetry on -
the subject of a good name, participants will be able to deepen their understanding of this
uuppr;gnt vitus. By writing an Ethical Will, individuals will have the opportunity to

express to a loved one their own views about how to live one's life in the pursuit of a good
name.

~

Audi | Sett . ‘

This lesson is geared for Jewish adults. It can be used in an adult education
course as an independent lesson, or as a part of a course of studies on ethics. This lesson
could also be adapted for use with lay or professional groups of Jewish organizations and
agencies, as there are many parallels which can be drawn between the Good-Name of an
individual and the Good Name of an organization. Two hours are needed for this lesson.

Materials
Each student will need copies ot the selection from M}pmamggj the poem Each
Qms_liee_e_hleme paper and pen

o ] A
| Introductlon' The mstructor will give an ovennew of the Iesson | N
3

Text Study Part:clpants will divide mto groups and read dlfferent sections of Chapter e
15, “A'Good Name" from Sefer Maalot HaMiddot, As they read, each group will list the B
quotes and statements which define an aspect of the virtue of a. good name. The lists will L
will be shared and dlscussed i

Study ot Poem Read gnd dISCUSS *Each of Us has a Name by Zelda. _ . Lo
Q A o _.-‘:‘_': J%

| Questrons tor dlscussion about the poem . e R
\

1, This poem does not specrfcally note that our "name" |s good or bad Why do you. thmk .
this is so? - | RS o | C

-2, How is. Zeldas view dtfferent or srmllar to the Ftabbmic view we prewously
‘dlscussed? IR o LA

RN ' gt g ; : , .
SN rmﬂfﬁ‘:“‘k"ﬂ ﬂ%ﬁm *@h\m‘ ‘h’knw&ﬁrﬁ T



E

Is there a particular mood set with this poem? If so, what is it, and how does it
rolate to the subject? .

.- Is there anythlng that you would add to this "list" about how a person acquires a
name? -

Ethical Wills:. Participants are instructed to.write an ethical will to .a child,
grandchild or. loved one as to how to acquire a good-name.

*

For informahon on Ethlcal Wills, see:

1. ﬂmmwwm& Jack Reimer and Nathamel Stampfer eds.
Schocken Books 1983.

1

'Ethlcal therature by Yosef Dan Emmpggmmw@

A Y

COncIuslon-' Partlcnpants will share parts of their Ethical Wills with the class.

hY

o ©
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Each of Us Has a Name \
Each of us has a name Each of us has a name )
given by God given by our celebrations
and given by our parents - . and given by our work
= : Each ofushasaname = - " .7 - - ‘Each of us has'a name
|5 given by our stature and our smile given by the seasons
= : and given by what we wear ' and given by our blindness
nE Eachiof us has a name : Each of-us has a name
Al given by the mountains given by the sea
3 and given by our walls and givén by our death.
Ty - - : | a8
e Each of us has a name D . L
given by the stars
and given by our neighbors - ~Zelda ° .
Each of us has a name ] -
given by our sins . .
and given by our longing . S
Each of us:has-a name
given by our enemies
and given by ourlove ‘- -

a

(This translatlon was taksn from ]SgLHg_ng_shgmgh Wyancoter Flsconstructlonist Press. N
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Sefer Maalgt HaMiddot Chapter 15 ’

_3 My children, come and ! will teach you the virtue156 of a good name.. Know my
‘%_ _ - ‘children that the virtue of a good name, which proceeds irom' a man through an act of
- .devotion to God is-aspeclal virtue. It is found only- in the righteous and people of deeds

, and those who fear God, whose good names through their,service to God, spreads out to

] {;'; distant lands. Even God himself goes around to acquire a good name n.his world as it is

said, 'Whom God went to redeem unto himself for a people. and to make him a name*® (2

Samuei 7:23). Andour sages said may their memory be a blessing in the Aggadah,: "We

;--51 _ found that God went around 500 years to acquire for himself a good name in his world."

/

= (Ecclesiastes Rabba 7:2).157 It is said, "Whom God went to redeem unto himself . .*
B (2-Samuel 7:23). - All the moreso from the land to the heavens, he'went around"500 '
years.158 .

ity

- 3' S ’--My children,'be careful to acquire the virtue of ‘a-good name in devotion to God

~and i in good deeds. because it is one of the loitiest virtues of all .And thus Solomon in his

-

wisdom praised it as it is said A good name' is better than fragrant oil* (Ecclesiastes

1]

= And: our sages.may their ‘memory be. blessed sald m the. Aggadah 'Fragrant oil
is. for an hour. and a good naime is forever" (Ecclesiastes Ftabba 7:1): As it'is said "May |
his name be etemal' (Psalms 72*17) Fragrant oil ceases "o exrst and a good name |s
sustalned bs it Is sald 'And | will giverto: them ln my house and in: my walls a monument o
and: a name better than sons or: daughters. l will gtve them an everlastlng name whlch |

shall not pensh' (Isaiah 56 5) 158. rFragrant orl |s bought and a good name is iree s

) I I
e e = ..Ar'."j.-.,_ eEe e '., e S e P -.'.- P

.t........'_. ...-»-.'-.-_- o I AT e FTT R R --f‘ Rl lashiats :,-:-‘--ls-'---—.-t
:.‘ . & L
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1'53The wOrd Maalah here is used asa synonym of Mlddah BENEE _' o
157litccord|ng to:the Rabbis, the distance between heaven and earth is 500 years |
-158Weg then are to emulate God in our quest for a good name,

sa 7 o 159]gkithiel uses this, _passage twice in‘this ‘chapter. ' He (purposely) mlsreads the )
) Hebrew' *Yad veshem tov mi banim omlbanot" by. ellmmating the o

s
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b,
'f’ - ,Fragrant-oil descends and a good name ascends. Fragrant oil is put on the backs of the
ih , ~ dead and becomes putrid as it is said, “The flies of the dead turn the perfumers ointment

_r_c* fetid and putrid* (Ecclesiastes, 10:1). A good name falls.on the dead a'n.d doesn't putrify
= ‘ . as it is said, "And he placed htmselt.on the child; he warmed the flesh _offlthe child® (2

Kings 4:34). Fragrant oil, for life, and a good name, for life and daalh. Fragrant oil is

I'4

e - for the rich and a good name is for the poor and for the rich.160 Fragrant oil descends ¢ -

into water and is erased. A good name, descends into the water and is not erased. Thus we

i;":.:: ' find in Jonah who was sent into the sea and ascended. Fragrant oil descends into the fire
= . and is bumed. A good name descend_sinto the fire and is not:hlarnedf Thus wefound'in
e 2 Hananiah Mishael and Azaria that ascended from the furnace of fire.: Fragrant oil, how
? :, .1'i . far can its smell go? From the bedroom to the drawing room. But a good name can be
g

perceived.fram one end of the world to the other, as it is said, *The Lord was with Joshua
and his fame spread:throughout the -land"(Jos'hua 7:27). It says, "For: Mordechai was
great in the:house of the king,-and his fame spread throughout the kingdom*-(Esther

9 4) 161 I “‘ e ;‘r:.;'i.‘- ol C T Co el
\ .

My chlldren. come and see how great is the virtue of a good- name. Thus our
sages said,'may their memory be‘,-\a‘_blessing.r.".Possessors of fragrant oil entered a place -
of life.end came out 'bum'ed.v ‘And who werethey? ‘Nadav and Al:iihu. “And those‘ who posses

j a good name, they entered a place of death and came out alwe. And who are they?

B Hananrah Mishael and Azarrah' (EcheS|astes Ftabbah 6 1)1 "52 _ i Y

: ’Our sages.said may their memory be a blessrng, 'There ere .three crowns: A
f crown of. priesthodd end -a.crown, of prophecy. and: a crown: of kingshlp., A crown of

N .pnesthood was mented by Aaron and he took It A crown of prophecy was mented by

.... el ,1 l , ‘,.i
. - . - i ' - :
- P q i [N it j LEVOT Ay R|(‘L1“ AL T LA e .,.-1‘ ‘w, Tt

- rand tov to get hls phrase shem tov However |n this paragraph the: empha3|s Is’ on the'
_ second half of the verse, emphasizing that.a (good) name,will: not perish. :

”GUEvery person, regardless of his.or her status. has the potentral to. acqurre a gbod

£

*name. R L L
161The images here.clearly present the;case tor a good name. e e SR
162Ob'.nously a good name has the powertto resurrect ¥
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Moses and he took it. A crown of kingship was merited .by David and he took it. A crown
of a good name is left aside. To say, anyone who merits it, | will consider it as if the
three of them were set before him and he was worthy of all of them. And for someone

who does not deserve it, | will consider it as if the three of th'em are before him and he is

not worthy of any one of them. 163 .

Greater is the virtue of a good name, than all the silver and gold t)hat is in the
world as it is said, "A good name is choicer than great wealth; Grace is better than silver
and .gold" (Proverbs. 22:1).

My children, try to aclquire\a good name in the world in which youh“stand,
through fear of the heavens and in devotion to God and love of fellow men. For the--good
name will testify for you in this world and in the world to come. The good name is the
greatest of distinctions as o;e sage said, "The greatest of distinctions: the good-name"
(Choice of Pearls 14:1).154 Nothing shuts off lust like the closing of the eyes.165
Another said, "It is an honor to the 'soul that man will have mercy on his memory and
that he will acquire a good name and trust in God, this is complete ‘faith" (Choice of

Pearls 14:3).

Beloved is the virtue of a good name, most of all on the day of death as it is said,

"A ‘good name is better than fragrant oil and the day of death than the day of birth"

| (Ecclesiastes 7:1).And our sages may their memoty be a blessmg, said in the Aggadah

A man is called by:three names, one that his father: and mother called him, and one that
he calls hlmseli and one that the Holy one Blessed be He calls him in the book of

:generations”as (Mldrash Samuel 25:7 and Ecclesrastes Rabba 7:3,4). ltis said, "This

183Jekuthlel has paraphrased this frofm Ecclesrastes ‘Rabba-7:2, In the Midrash, the
. three. crowns are kingship, priesthood and. .Torah, ' Ifi this, chapter. both prophecy and a
- good name are used instead of Torah. In both’ cases, it makes sense that Torah and ¢ a gogd
ame are those things left for us. Our task is to be’ worthy of both. -

1 4Peop|e are distrngurshed by their good name,’ both in this world and the world to
come. - L ! : A
65Drscret|on is also an attnbute of a good name:.;. fit Gt e e

Aerig F ' RN I P (l AT g

- 166Thjs reiers to the name which one gains asa result of one' s conduot in llfe
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is the book of the generations of man . . . " (Genesis 5:1). And what is he called? Man.

But you do not know which among them is beloved. Solomon came and explained, A good

-name which is on the day of death, is better than the day of birth" (Ecclesiastes 7:1).

N

"When the Holy one Blessed be He said to Mosés: Appoint for me a High priest. Moses said
to him: From what tribe shall | appoint him?. He said to him: From the tribd of Levi.‘
At the same time, Moses-was happy and said: How beloved is my tribe! The Holy One,
Blessed be He said to him: The names of the tribes are beloved by me than the anointing
oil by which the great priest is anointed by.167 For the High Priest worship is not
acceptable, and he does not enter to atone, u.nle‘ss the names of the tribes are placed upon
his heart.158  And even if they were lacking one letter or one dot, the priest wouldn't
enter to atone” (Midrash Shmuel 23:4, Ecclesiastes Rabbah 7:é)> It is said, "Six of
their names on one stone, and the names of the remaining six on the other stone, in order

of their birth® (Exodus 28:10). So:that their names'will be pure. When they were

living, they did not merit to hear this, and at the time that they died, |t is written, “Six

of their names .(Exodus 28:10).

And thus our sages said, may thgir- memory be a blessing,"More béloved is the

death of -Saul than the hour of his birth" (Mldrash Samuel 23:4). At the time bf his

.s.,(‘

birth,.it. was not announced that‘he-.had;apart in'the world to come. But at the hour of his
death they announced, *And tomorrow you and: yOUerOI'IS will:be’ wrth me". (1Samuel
28:19). They announced that he had -a part in"the world to come 159 e

~ -Funhermore.they said, " More'beloved a_re ,the:deaths of the rlghteous"-thar._r the

hour: of their: births" (Ecclesiastesfﬂabba'»:7);,:'.For- at the titne of their births. none of

God's creatures ‘care about them, but at the hour of their death everyone cares. At the

?Ji\:‘ 5] r-”.\‘s ,L ‘ v o {4 ]' \4' ATy ay [ I f ”' A ;\“ “i” 3
trme Samuel was born no one sensed rt But at the trme that he dted |t is wntten, "And
T i

T r— Lot "‘=.-_ g “ 'hr"F '..:‘f'i"-._.:? SRR S
167Thrs is. another companson of shem tov to shemen fOV.i o i e 1::_{:’-‘;'--_. ot
“188This' refers-to_the’ breastplate, | \ e |
1‘?'E'One"only ments lifé in‘ths:world to' come after havrng hved and created a good name

tor oneself Lidd v o ‘_3:: dnama .-:-,-_‘f.:-';r;.- it h LN f:'.':ézi R ; tft LA a...! &, '-.‘ e

78

H’a "‘V"'

]



r

Samuel died" (1 Samuel 28:3). And so you may say, "And better the day of death than the
day of his birth® (Ecclesiastes 7:1).170 |

Happy is the one who grows up with a good name and dies with a good name.
What does mankind say about it? Happy is so and so, who grew up with a good name, and
who busied himself with Torah and commandments and with good-deeds all of his days, and
was righteous, plous and God fearing, loving God and his fellow. loves rtghteousness and
justice. Just as when mankrnd‘testif_ﬁes for him so too, the Holy One, Blessed be He
receives him with kindhess and pardons him for all of his transgressions. Thus our
sages said, may their memory be a blessing, “Which man has earned the world to come?*
(Shabbat 153a) As is said, "And your ears will hear the command from behind youl71
saying . (lsalah 30: 21) Furthermore they sald "From the funeral eulogy

pronounced over a man |t may be known whether the world to come is, his"(Shabbat |

153a). - And about this Solomon said in his wisdorn, "A good name is better than fragrant

"

‘il and the day of death than the day of birth* (Ecclesiastes 7:1).172 .

If a man has merited the acquisition of a good name in this world by a deed of
divine worship, and because he is involved with his fellow man and is not boastful over
them, he will try to add to the levels of virtues additiona| virtues in order that his good
name will ascend higher until the day of his death.173 | N

My chlldren be desrrous ofa good name in devotion to God and love of fellow
men in honor of heaven,,.\not for, self-honor and not for the sake of worldly authority.174
When the fools'did ‘Iustful things to acduire a good name.i_n this world. to honoring '

themselves in vain pleasures, they did not honor heaven. )

17°The |dea in this paragraph is that the impact of the blrth of a baby, even one who will
.be a tsaddik, is_not comparable to the impact of the death of a tsaddik.

“"171The, connection of this verse to, the preceding question is_not clear

1720nes good deeds are summed upina eulogy. thus tndlcatlng ones smtablllty for the
world to, come -

LR ¢ AN

173Here the idea berng ‘tihat one good deed begets another i

s 'i\ b

1740ne should want a good name for the nght reasons.*to beneﬁt and please others U
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My children, if a good name goes to you for a virtue you do not have, do not
become excited.in your hearts, and do not be boastful about yourselves as if you had this,

virtue, and don't wrap yourselves in it. Instead, try to acquire in any way that virtue

-

i

for whlch you are pralsed in order to glonty the Name and magnify it.

-

Thus one sage sard "When men prarse you tor what you do not have, worry and

don't rejoice"” (Choice of Pearls 43:34). It says, "When you,see (hear) a man speak

about good that is not within you, do not trust him" (Choices of Pearls, .43:34).175
Therefore my children, be very careful in this important virtue, to conduct

yourselves in it (the virtue).in devotion to God, in order that the Holy O’ne. Blessed be He

will give to you, "In my house and in my walls, a hand and a name, better than sons or

daughters" (Isa|ah 56:5).176 ,
May God in his great mercy cause us to succeed.in it.
f:‘r
\
‘o
| \
1

175!1 you don't really possess a trait that people thlnk you have. the ldea is to try to
“acquire it at all. costs, quietlyl . | )
“75The author reads the masoretlc text without a taam maf3|k between the words shem PN
" and tov:in order to use'this verse as a’ proottext However, itis. understood trom' thls
- verse that a‘name rnscnbed on a monument is meant to be’ etemal £
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