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SUMMARY 

Using the concepts and vocabulary of modem psychology, contemporary scholars 

have come to understand that a significant identity change takes place during the 

conversion from one religion to another. However, much of the existing textual 

interpretations have not yet searched for evidence of an implicit psychological awareness 

within classical texts. This thesis therefore explores the psychosocial aspects of the 

conversion process, searching for evidence ofan awareness of this major identity change 

in both classical texts as well as current conversion processes. 

Chapter One looks at classical halacbic texts: the Babylonian Talmud, Halachot 

Gedolot, Mishneh Torah, and Shulkhan Aruch. These texts are analyzed both for content 

as well as for evidence ofa consideration of the internal, psychological processes 

concurrent with the prescribed conversion rituals. These texts are primarily found to be 

concerned with rules and order, and thus give little attention to the convert's inner world. 

Chapter Two takes a similar view of classical aggadic texts: Torah, Prophets, and 

Writings, Babylonian Talmud and Midrashim. The aggadot offer a more personal, human 

look at converts and conversion, which naturally allows a deeper perspective into the life 

of the convert. They demonstrate an awareness of many of the challenges faced by 

converts, as well as the reality of allowing conversion in various political situtations. 

Chapter Three outlines three contemporary models of the psychosocial aspects of 

the conversion process, then examines what each major Jewish movement (Orthodox, 

Conservative, and Reform) is currently providing and requiring of its prospective 

converts throughout the conversion process. Chapter Four culminates with an assortment 

of autobiographical writings from contemporary Jews-by-Choice. 
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INTRODUCTION 

"Entrances to holiness are everywhere. Ascent is possible at any time." 
Rabbi Lawrence Kushner, Honey from the Rock 

I have learned to be open to opportunities for growth and knowledge whenever 

possible. For me, my entrance to holiness was found in Brandon, Florida, in a small 

congregation of which I was the student rabbi. Congregation Beth Shalom had 

approximately one hundred fiunilies, many of whom had left the major synagogue in 

Tampa for more ofa "homey" feeling in a smaller community. Most of the families were 

young, with young children (there were over ninety children emolled in the religious 

school). In existence for ten~ they had flnally buih their own building, and were 

proud to be a growing community. 

My two~year experience as their spiritual leader brought with it many challenges, 

insights, and memorable encounters. The part I will remember furever, however, is my 

work with a prospective convert, Tammy. In the middle of my first year, she approached 

me and wanted to discuss the possibility of conversion. She had read quite a bit about 

Judaism already, on her own, and really feh that Judaism was her true home. 

I gave her a few more recommended resources, and we began to meet regularly 

(based on my visits, it was usually once a month) to discuss holidays, lifecycle, 

observance, and all the other personal issues that arise dwing this process. It was quite 

exciting for me to learn something new at school, and then be able to share this newfound 

knowledge with Tammy that weekend. 

While chronic health issues prevented her from traveling to an Introduction to 

Judaism claa, her commitment never taltered. Her enthusiasm about Judaism was quite 
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apparent. Tammy quickly became an expected attendee at Shabbat services, and also 

attended all the adult education classes that I offered. She made many fi.iends throughout 

the synagogue, and came to be a well-respected member of the community. 

An exciting part of the experience was my participation in the Oerecht Family 

Outreach Institute, offered to third-year rabbinical students on the New York HUC-JIR 

~ as well as in the Denver Outreach Intenwhip, offered to Hebrew Union College 

students of all three U.S. campuses. The information gathered at these two intensive 

conferences shaped my months workin& with Tammy in a more serious way. I was able 

to hear from a number of Jews-by-choice, their fiunily and mends, and other Jewish 

clergy regarding the conversion process as a whole. I brought home invaluable resources, 

including myriad texts and resources, as well a copy of Divrei Giyur, the new guidelines 

for conversion published by the CCAR. 

Unfurtunately, due to time constraints, I was not able to see Tammy's conversion 

through to fruition. Through correspondence, I have learned that she moved to a new 

community, and has been working with a rabbi there. I hope that, when the time is right, 

she will feel ready to complete the next stage of her Jewish journey, and go through the 

conversion ritual. 

Besides my general work with her, it was one comment that she made that got the 

gears turning for this thesis. During a discussion of images of Jews in popular culture, she 

expressed to me that she did not understand what was so funny about Seinfeld She knew 

that it was a hit television show that many people found funny, but she just didn't get it. 

She attributed her reaction to her southern upbringing, but I began pondering a larger 

question: If Judaism is a religion and a culture, how does one truly take on all aspects of 
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living Jewishly? And, per our conversation, how would one develop what might be called 

a "Jewish" sense of humor? 

It was at this point that I realized that there is so much more to conversion than 

just learning rituals and rules - a total change in identity was required. An exposure to, 

and comfort with, all things Jewish (holidays, food, humor, literature, sacred texts, 

stories, and much more) was necessary for one to feel truly at home in Judaism. I began 

to wonder what the different modem Jewish movements did with regard to these 

psychosocial changes inherent in the conversion process. Moreover, had the tradition 

recognized that conversion was more than just a status change or change in group 

membership? And thus, this thesis was born. 

As many learned topics move from theory to practice, and from impersonal to 

personal, so, too, this study. The examination of conversion in classical texts begins with 

the laws and rules of balachah, then continues with various aggadot that tell the stories of 

individual converts. An exploration of the manner in which modern Judaism incorporates 

these texts and rules takes pJace in the third chapter with a look at contemporary 

conversion processes across the denominations. Finally, first-person accounts of actual 

converts will be found in the fourth chapter. 
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Chapter One: 
CONVERSION IN HALACHIC TEXTS 

The Babylonian Talmad 

Conversion is mentioned throughout the Talmud primarily in one-sentence 

comments or short stories. The debates reflect the common style of the Talmudic period 

(3n1 -7t1J century CE), which took place post-Mishnah in the Diaspora. However, in 

Yevamot, many rulings and discussions take place reprdins the status of converts in the 

community and what constitutes a proper conversion. The first major discussion is fbund 

in Yevamot 4Sb. Rava declared R. Mari b. Raebel was a legitimate Israelite and thus he 

was eligible tbr appointment among the pursers of the Babylonian community. This is 

significant because his mother, Rache~ had been held captive earlier in life and, during 

her captivity, manied an idolater. This marriage led to the birth of Mari. Interestingly, 

Issur, Mari's father, embraced Judaism during Rachel's pregnancy, and is referred to 

throughout the Talmud as Issur the Proselyte. Therefore, Rava fek that the child of a 

Jewish woman and a converted man was not only a fbl1 Jew, but also worthy of a position 

of power over the Jewish community. 1 

This ruling about Mari then leads to a discussion of other gentiles and their status. 

The servant ofR. Hiyya b. Ammi made a certain non-Israelite woman bathe fbr 

matrimonial purposes. R. Joseph declares that this woman could therefore be called a 

legitimate Jew, and her daughter could also be called legitimate. Thus, the mere act of 

immersing oneself; presumably in mayim chayim, could be enough to constitute a 

conversion to Judaism. 



This is directly followed by two other examples that confirm R. Joseph's 

viewpoint: 

"A certain pason was once named 'son of a female heathm' Said R. Assi, 'Did 
she not bathe for the purpose of her menstruation?' A certain person was named 
'son of a male heathen.' Said R. Joshua b. Levi. 'Did he not bathe in connection 
with any emission of his?'" 
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It is apparent, therefore, that these sages did not feel that any other process was necessary 

in order to become a full member of the Jewish community. 

However, a few pages later, Yevamot 46a-b contains a large debate over further 

ritualistic requirements. Specifically, they disagreed over whether or not both 

circumcision and ritual immersion were necessary components of conversion. The first 

case: circumcision without immersion. The Tannaim believed that this was valid, citing 

Abraham ts conversion to Judaism (circumcision without immersion) as proof In the case 

of hnm,:rsion without circumcision, the Tannaim found this to be valid as well because 

the women In the bible were able to convert without any type of circumcision. The Sages 

disagree with these prior rulings, and say clearly that both immersion and circumcision 

are required for the conversion to be valid. However, a bit of doubt is added into the 

discussion from some individual rabbis, leaving the Talmud to conclude, "all agree that 

ritual immersion without circumcision is effective, and they differ only on circumcision 

without immersion." 

Yevamot 47a begins an interesting section regarding perceived motives fur 

conversion. The Tannaim bad taught that, in the Jand of Israel, proof of proper conversion 

must be provided when a convert joins the Jewish community. From this R.. Judah 

1 This discussion of Mari is interesting particularly when taken in opposition to Avodah :ZO,ah 59a, where it 
is decided that the child or an idolater and a Jewish woman is a mamzer. The text above is noteworthy 
because it demoostrates the import of the father having converted prior to the birth of the child. 



deduces that, outside oflsrae~ the conversion need not be proven in order to accept the 

convert. However, the Sages disagreed, stating that proof needed to be provided both in 

and out of the land of Israel R. Judah's remark seems to stem from an assumption that 

converts in Israel may not be trusted with regard to motive. In Israe~ a material 

advantage was to theoretically be gained by joining the Jewish community. Yet, outside, 

motives could be assumed to be pure, since there was no obvious advantage to being a 

Jew. 

This thread about proof then adds a third component to the conversion process: 
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the presiding presence of the Beit-Din. A quote from Deuteronomy l :16 (" ..• judge 

righteously between one person and his brother, whether Israelite or ger [translated either 

as stranger or as oonvert ]") leads the Sages to associate ivdaina with conven,. R. Judah 

ruled that a person who becomes a convert in the presence of a Be it-Din is a valid conven, 

but a person who does so privately is not valid. 

Next, a fourth requirement is added onto immersion, circumcision, and the 

presence of a Belt-Din. This section ofYevamot 47a-b delves deeper into the study 

process that takes place be:fbre the actual conversion by including a baraita that 

originates in the 1st-3rd century CE. It is to become the highly copied prescribed 

curriculum throughout the rest of the balachic codes: 

Our Rabbis taught: If at the present time a man desires to become a proselyte, he 
is to be addressed as follows: "What reason have you for desiring to become a 
proselyte; do you not know that Israel at the present time arc persecuted and 
oppressed, despised, harassed and overcome by aftlictionsr If he replies, "I 
know, and am yet unworthy," he is quickly accepted and is given instruction in 
some of the minor and some of the major commandmems. He is informed of the 
sin of the neglect of the commandments of Gleanings, the Forgotten Sheaf, the 
Comer, and the Poor Man's Tithe. He is also told of the punishment for the 
transgression of the commandments .... so is he informed of the reward granted 
for their fulfillment. He is told, "Know that the world to come was made only for 
the righteous, and that Israel at present time are unable to bear either too much 



prosperity or too much suffering." He is, however, not to be either persuaded or 
dissuaded too much. 

Ifhe accepted, then he is circumcised immediately ... As soon as he is healed 
arrangements are to be made for his immediate immersion, when two learned 
mean stand by his side and acquaint him with some of the minor and some of the 
major commandments. When he comes up from his immersion, then he is 
deemed to be an Israelite in all respects. 

In the case of a woman proselyte, women make her sit in water up to her neck, 
while two teamed men stand outside and give her instruction in some of the 
minor and some of the major commandments, 
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This relatively detailed description of the prescribed conversion ritual reflects many 

different aspects of the world of the Sages. It can be inferred that they were skeptical of 

anyone who desired to become a part of the Jewish community at a time when Jews were 

so disliked and threatened. Therefore, asking about the person's reasons for conversion 

was necessary. If the person seemed to truly admire Judaism, and wish to become part of 

the Jewish community despite all the apparent hardship, then the convert was acceptable. 

The Sages also seemed quite hesitant to overwhelm, or even frighten away, the potential 

convert by telling him or her too much about the required mitzvot. While the pwtlshments 

for transgression are clearly taught, the Sages are quick to mention that the rewards must 

be stressed as well, thus making Judaism seem all the more appealing. Once the convert 

has completed the requirements, he or she is quickly circumcised and/or immersed, and 

made a Jew without delay (due to the idea that the performance ofa mitzvah is never to 

be delayed). Interestingly, no timeline is provided for this complete process, which could 

theoretically take place in a single afternoon. 

This is followed by a very problematic sentence ftom R Helbo. He is quoted as 

saying, "Proselytes are as hard for Israel to endure as a sore." He comes to this 

conclusion based a verse ftom the Bible as well as word play. He uses Isaiah 14:1, ~'And 

the ger shall join himself with them, and they shall cleave [v'nis 'p'chu] to the house of 



Jacob." The root of the word for cleave, S-P-Ch, is also found in the word for sore, 

sapachat. Thus, a convert is seen to cleave onto the Israelite connnunity just like, 

accordins to R. Helbo, a detestable, leprous sore upon your skin. 
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Yet, R. Helbo is in the minority when it comes to condemning conversion with 

such strong language, Rabbi Ammi makes it clear that, in messianic times, converts will 

be gladly received. 2 R. Yose b. Chalafta and R. Simeon b. Elazar both agree that, in the 

messianic era, converts will come to fully acknowledge God3 The minor tractate entitled 

Gerim, in addition to detailing procedures for circumcision, ritual immersions, and 

definitions of other terms, goes so far as to remind the Jews that they were to have a 

welcoming attitude toward conversion. 

The final part of Ynamot's halacbic discourse is found on 47b, when they bring 

in the popular verses from Ruth ( 1: 16-18) and use them to interpretively glean further 

rules, of a qualitatively different nature, to impart to the prospective convert. The Sages 

teach through an trnagin~ conversation between Naomi and Ruth. 

"We arc forbidden," Naomi told her, "to move beyond the Sbabbat boundaries." 
.. Where you go, I will go," the other replied. 

"We are forbidden private meeting between a man and a woman." 
"Where you lodge, I will lodge." 

"We have been commanded 613 commandments." 
"Your people will be my people." 

"We are forbidden idolatry." 
.,.And your God, my God." 

"Four modes of death [stoning, burnins, stransuJation, sword] were entrusted to 
the Belt-Din." 

"Where you die, there I will die." 
"Two graveyards were placed at the disposal of the Seit-Din." 

"And there will I be buried." 

Hence, more specific mitzvot are conveyed, as well as moral statements. Also, the Sages 

anachronistically infuse the text with a great deal of support for their role in the Be it-Din. 

2 Avodah Z.arah 24a 
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What began in the Talmud with a discussion of the fimdamental requirements for 

both study and uhimately conversion grew in the resultins literature of the law codes. 

The Talmud functioned primarily on a theoretical or rhetorical level, interested in 

intellectual discourse and logical argument. While there is some doubt expressed over the 

motives fur conversion, they principally focus on status issues and process. They seem to 

be more concerned with the effects of conversion 011 the extant Jewish community, not on 

the convert him/herself The subsequent balachic literature sought to take these 

sometimes vague rulings or inconsistencies and codify them into law that could be 

fullowed and enforced in various Jewish connnunities, while also expanding the entire 

discussion in many directions. 

Balachot Gedolot 

The Geonic period (1"'-11 th century CE) brought with it a desire to take the 

disparate source materials of the Talmud and begin a codification process. Thus, 

Halachot Gedo/ot was created in the 9* century by Shimon Kayara, based on the 

Babylonian Talmud. It comes out of the Jewish community based within the Muslim 

world, meaning ft stems from a minority population that struggled with issues of 

assimilation, acculturation, and also a fear of those wanting to join into their community. 

With this in mind, it is apparent that much stricter rules were necessary than those 

set furth in the Talmud. Boundaries and standards, applicable in the "here and now," 

must be set into place so as to maintain the integrity of the Jewish community. In Hi/chat 

Mi/at Gerim, much is added to the basics. The earliest noteworthy addition is that of a 

blessing to the immersion ritual, making it appear to be a much more official and critical 

3 Avodah Zmah 3b and Berachot 57b, respectively 
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part of conversion. The text then recounts the discussion from the Talmud regarding 

whether or not both immersion and circumcision were needed to be a valid conversion. 

Ha/achot Gedo/ot decides that these vague rules are no longer sufficient, and says clearly 

that both immersion and circumcision are required, as well as the presence of 3 witnesses, 

a Beit-Din. The text even goes so far as to say that a person who has done one component 

but not the other is "like a goy in every way." The text then asserts that a convert that is 

located either in the land of Israel or outside is reqwred to bring proof that an inunersion 

took place before three witnesses. 

Interestingly, while Halachot Gedo/ot aims to be a strict code of law, it does not 

believe that motives are relevant to the conversion process. Four cases are listed: a man 

or woman who converts tbr a spouse, one who converts to sit at the table of kings, one 

who converts because of a dream, and one who converts out of tear. Despite these varied 

motives, all are deemed valid conversions. 

Halachot Gedolot makes an addition at this point in the discussion to mention 

who constitutes an unacceptable convert. Specifically, a deaf mute, a mentally 

incompetent person, and a child are not acceptable because they are deemed unfit to 

affirm their beliefs on their own behalf. Thus, it is stated that anyone detennined to be 

unfit will not be accepted for conversion. 

The text then returns to the Talmud's section about the prescdbed course of study. 

It copies it nearly verbatim, but then adds in a section about ''bad" converts. For instance, 

i( after you tell a potential convert about how Israel is despised, etc., he wants to leave, 

then you are to let him leave. It also states that it is important to differentiate the demands 



of Jewish law from those ofNoahite law. Then it mentions R. Helbo's notorious quote 

about converts being reminiscent of"sores." 
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Halachot Gedolot next repeats of the Talmud's inclusion of the conversation 

between Ruth and Naomi, which teaches how to go about teaching a potential convert. 

Naomi demonstrates how exactly to go about teaching "not too much and not too little." 

Ruth's answers show her willingness to join the Jewish community, and thus she was 

immediately accepted. It concludes with a reiteration of the importance of a Beit-Din to 

the conversion proceedings. 

Like Talmud, Halachot Gedolot does not seem interested in the internal world of 

the convert. As a code, it seeks to set forth law and procedure. However, the inclusion of 

possible motives shows a leaning toward a consideration for what exactly brings someone 

to want to convert to Judaism. While the text believes that motives are irrelevant in terms 

of validity, that they are mentioned at all demonstrates an awareness of different reasons 

one may seek out inclusion in the Jewish people. 

Misbneb Torah 

Rabbi Moshe ben Maimon, also known as Rambam or Maimonides, wrote his 

Mishneh Torah in 12th century Cairo. As the idea of codification of law bad already taken 

hold by his lifetime, he sought to enhance the laws even further by including his 

philosophical and medical background. He also ties the laws back to the Torah, rather 

than the Talmud, using biblical quotations as proof texts. 

Rambam deals with the laws surrounding conversion to Judaism in chapter 13 of 

the Mishneh Torah. The very first thing he does is include what appears to be a 
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procedural change - he states that three rituals must be completed for a valid conversion: 

circumcision, immersio11t and sacrifice. Though it is his not his innovation to include 

sacrifice in general, 4 Rambam is the first to state it clearly as a requirement. Two verses 

from Exodus, 19:lo' and 24:s6, serve as his proof that immersion and sacrifice were 

taking place in conversion situations in biblical times. Moreover, Rambam is the first 

codifier to see the Revelation at Sinai u a major, communal conversion to Judaism, in 

that it was completed through circumcision, Immersion, and sacrifice. Citing Numbers 

1S:157, he claims that converts in his time must complete the three acts as well. He even 

specifies that the sacrifice must consist of a burnt offering, or two turtledoves, or two 

doves. 

Yet, in Rambam's time, there were certainly no sacrifices, since the Temple had 

not stood in over a millennium. He recognizes this, stating that the sacrifice requirement 

will have to be delayed until the days when the Temple is rebuik. In the meantime, 

converts must complete both immersion and circumcision. He reiterates Halachot 

Gedolot 's statement that one ritual without the other does not constitute a valid 

conversion. He agrees that the conversion must take place in front of three witnesses. 

Rambam seemingly goes against the rules about proof inside and outside of Israe~ 

stating that proof is necessary only outside of lsrae~ for every person living in the land is 

assumed to be an Israelite. However, this is only true during times when the majority of 

people living in Israel are Jewish, and Israel is prosperous. In those times, requiring proof 

4 Precedent for the inclusion of sacrifice is found in the Talmud in Massechet Kritut 9a. 
5 "The Etemal said to Moses: 'Go to tbe people and consecrate them today and tomorrow. Have them wash 
their clothes.'" 
6 "[Moses] sent youna men of the people oflsrael, who offered burnt offerings and sacrificed oxen as 
offerings of well-being to the Eternal." 
7 "As for the assembly, there shall be for both you and the ger a single statute. a perpetual statute 
throughout your gmerations; you aod the ger shall be alike before the Eternal." 
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outside of Israel ensures the purity for Israelite descent. In current times, proof is required 

of all converts due to the level of uncertainty involved with Diaspora life. 

In Hilkhot 14-17, Rambam engages in a discussion of Biblical figures with 

questionable behaviors. This leads to his opinions about motivations, through which he 

disagrees strongly with Halachot Gedolot 's feelings toward motivation. Rambam states 

that convens must be "checked" in terms of what exactly led them to pursue conversion. 

He calls three motives "false": money, fear, or desired status. If one of these false 

motives is not found, then you are to stress how heavy the yoke of mitzvot is, and how 

difficult it is for gentiles to follow, and thus the potential convert in encouraged in a 

number of ways to change his/her mind and walk away. If she accepts what she is told, 

and if it is clear that she have given up her idolatrous past, then you may accept her. 

Despite this discussion of motive, Rambam states, in 13:6, harei uh ger, the imperfect 

convert is still a convert. 

Rambam is also not as strict when it comes to being converted before a Beit-Din. 

He states that it is indeed ideal, but a convert who completed the proceu in front of three 

ordinary witnesses has still converted. The convert's status is questioned for a short time, 

until his righteousness can be proven. 

Continuing his discussion of false converts, he states that they are like tzora 'at to 

Israel, since they converted for filtse reasons and then led Israel astray. This differs from 

Halachot Gedolot in that Rambam differentiates between righteous converts, whom he 

welcomes warmly, and false converts, whom he condemns in strong terms. He even goes 

so mr as to say that the mixed multitude in the wilderness were responsible most of the 

trials of the Children oflsrael before God, including the golden calf incident. 



17 

When no mlse motive is fuund, the potential convert is asked. ''What inspired you 

to become a convert" before the convert is told that Israel is oppressed, despised, etc. 

This question demonstrates Rambam's consideration for the internal world - the 

inspiration for the act is important to him. Once the potential convert says that he is "not 

worthy'' of Judaism, and he is accepted for the conversion process, Rambam states that 

the convert is to be informed of the essences of the religion, which are the oneness of 

God, and the prohibition against idolatry. Rambam not only specifies these two topics, 

but also implores the teacher to expound upon them greatly. Some minor and major 

mitzvot are then taught as welt But, Rambam writes, the convert should be drawn closer 

only with pleasing and soft words so as to not frighten him away. He is the first to show a 

consideration for how the convert will feel throughout the process, and encourages the 

teacher to be kind and gentle throughout the course of study. The teacher is even to teach 

relevant verses to show affection for the convert. 

Rambam seems to view the conversion process through a completely different 

lens than the codifiers that came before him. His personality and background, especially 

his interest in the mind, the intellect, and the internal workings of human beings, lend 

themselves to the perspective on the convert's inner process throughout the conversion. 

He truly seems to be concerned with how the convert views the conversion procedures 

and rituals - in met, he wants the process to be enjoyable and careful. 

Shulkhaa Aruch 

Rambarn, along with the Rif and the Rosh, forms the basis fur the next major code 

of law - the Shu/khan Aruch. Joseph Caro wrote this code to satisfy the needs of the 
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entire Jewish community, though in actuality his halachot were primarily applicable to 

the Sephardic community alone. Because of this limited audience, Rabbi Moses Isserles 

(Rama) writes a gloss to the Shu/khan Aruch which provides the Ashkenazic customs as 

well. This text goes on to become what is today called "Halachallt" and no other law code 

bas surpassed its import among the traditional Jewish community. 

Caro's emendation of the previous codes does not look very diffetent from those 

that came before him. His discussion of conversion is found in Yoreh Deah 268. He 

includes Rambam's idea of teaching the "essences of the religion" to the potential 

convert. He stresses that the process should be undertaken by the convert out of love. The 

three witnesses must be "kosher," which builds on Rambam's idea that a Beit-Din would 

be ideal. 

Caro's primary concerns seem to revolve around how this person's status will 

affect others. He discusses the children of the convert, as well as what is specifically 

required in order to many a daughter of Israel (the rules are strict in that all components 

must be in place in proper &shion). He focuses on various cases and what to do in each 

case. 

ln the Shulkhan Aruch, Caro eliminates one of the Mishneh Torah's best assets, 

the biblical proof texts. What results is a cold, methodical listing of rules and procedures. 

Little, if any, consideration of the psychological state of the convert is therefore 

encouraged by Caro. 

Conclusion 

This examination of the principal classic halachic texts regarding conversion 

points to a trend that is not at all surprising - the authors focused on laws, status, and how 
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their rulings would affect that which came after them. Each author, or group of authors, 

wrote within his contemporaneous environment and from his own individual viewpoint. 

Tahnud began to gather various viewpoints on the topic, but its goal was not to codify 

their opinions. Halachot Gedolot bravely started the field of Jewish law codes, but left 

many components out. Maimonides brought together his fields of expertise to provide the 

most human code, and Caro simplified that which came before him into something 

simple and usable. 

In terms ofan awareness of psychology, Rambam stood out with regard to a 

consideration of what was going on inside the potential convert. Others saw the 

conversion process as a change in status and nothing more. The laws were merely that -

rules that govern. Rambam infused his rules with a sense that he was creating them for 

individual human beings, not just a community that needs to be controlled judicially. 

It is perhaps a limitation of the literature genre which causes the texts to appear 

disinterested in the psychological underpinnings for the soon-to-be Jew. Aggadic texts 

will indeed provide more insight into the various eras. Case studies and midrashim will, 

by nature, place a human face onto the rules, and allow the rabbis to show their creativity 

in a different manner. 
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Chapter Two: 
CONVERSION IN AGGADIC TEXTS 

Classic halakhic texts offer insight into the common practices and beliefs 

smrounding the conversion of non-Jews into the Jewish community throughout the past 

two millennia. The central Jaws and considerations become apparent by studying the 

processes delineated in the texts. However, the codes material, by its nature, denies the 

reader access to the human beings and actual stories behind the codified Jaws. Aggadah 

allows a more personal view into the lives of the rabbis and students living during 

Talmudic and Midrashic times. Beginning with the types of stories told in the Bible itself: 

the subsequent tales become even richer. 

Biblical Sources: Torah 

The Bible text begins the process of teaching through stories. Throughout the 

Bible, there are many cases of non-Israelites joining the Israelite community. There is no 

actual ceremony or course of study preceding this event, other than circumcision for 

males, and the focus is enjoining the community. "The termger in the OT [Old 

Testament] designates an alien or immigrant in the process ofbeing assimilated. In 

primitive Semitic society all rights were based on blood relation, but a relationship like 

consanguinity could be artificially contrived ... i 

The matriarchs of Genesis, such as Sarah, Rebekah, Leah, and Rachei are 

presumed to have become part of the Israelite society solely because of their maniage 

into it. Gerim, once they have joined the group, are then responsible for following 



Israelite customs and performing the required mitzvot. ~~ince political and religious 

rights were inseparable, the [ger] could not be admitted to full rights in the host's tribe 

apart from participation in the cuh. Thus the immigrant would tend to become an 

adherent of his patron's cult. ,,2 
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This is seen first in Genesis 12:5, when Abram and Sarai depart from Haran to go 

to the land that God had shown them The text reads, "Abram took Sarai his wife, Lot his 

brother's son, all their substance that they had gathered, and the souls who they had made 

In Haran. and they went forth to go into the land of Can,.an .•• " Rasbi believed that the 

souls they had procured in Haran were people who had converted and joined Abram's 

familial community. Abraham converted the men, and Sarah converted the women. 

Naturally, Abraham himself was not bom Jewish, but became Jewish in later adulthood 

through his covenant whh God. 3 

The Exodus from Egypt is the next significant occurrence of "conversion." 

Exodus 12:38 refers to a "mixed muhitude" that left Egypt along with the fleeing 

Israelites. Rashi interprets this multitude as a mixture of converts made up of various 

peoples. The Revelation at Sinai is also viewed as a massive conversion of the wandering 

Israelites into actual Jews. The exodus served forever as a reminder that Israelites should 

love the strangers (gerim) in their midst, for they themselves had been strangers in the 

land of Egypt. 4 

1 .. Proselyte." The /nlerpreter's Dictionary of the Bible. New York: Abingdon Press. 1962. p. 921 
2 "Proselyte ... Interpreter's Dictionary of the Bible. New York: Abingdon Press. 1962. p. 922. 
3 Many commentators believe that Abraham was the first official .. convert" to Judaism. While Abraham 
could certainly be called a Jew-by-choice. Rabbi Daniel Gropper, in bis HUC-JIR. rabbinical thesis entitled, 
Jethro: Rabbinic Paradigm of a Male Proselyte (1998), contends that conversion only applies when one 
enters into an already existing tradition. 
4 Leviticus 19:34, Deuteronomy 10:19 
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Immediately following the Exodus, Jethro, Moses' rather-in-law, heard of the 

miraculous redemption that took place in Egypt. Jethro responded quite favorably to the 

news, as Exodus 18:9-12 demonstrates: 

"And Jethro rejoiced over all the kindness that YHWH had 
shown Israel when God delivered them from the Egyptians. 
'Blessed be YHWH.' Jetltro said. 'who delivered you from the 
Egyptians and from Pharaoh, and who delivered the people from 
wider the hand of the Egyptians. Now I know that YHWH is 
greater than all gods, yes, by the result of their very schemes 
against the people. And Jethro, Moses' father-in-law, brought a 
burnt offering and sacrifices for God, and Aaron came with all 
the elders of Israel to partake of the meal before God with 
Moses' father-in-law." 

Jethro is set forth as an example ofa male proselyte to Judais~ who witnessed God's 

power and feh compelled to join the Israelite community. Rashi interprets this episode as 

a conversion, as he writes in his commentary to Exodus 18:1, "He was called by seven 

names: Reue~ Yeter, Yitro, Chovav, Chever, Keini, and Putiel. Yeter, because he added 

one more parashah to the Torah. Vitro, because when he converted and fulfilled the 

mitzvot, they added a letter [a vav] to his name." Modem commentator Martin Noth 

feels that Jethro's words and actions in verses 9-12 refer to a conversion: "The 

recognition of a 4polytheistic-comparative' exahation of Yahweh over 'all gods' such as 

still occurs occasionally in traditional language, especially in Psalms, is here put in the 

mouth ofa Midianite whom the divine acts have led to 'enlightenment.",s Jethro's 

actions illustrate a passion for YHWH, as well as a renunciation of belief in other gods. 

He then follows his speech with deed-he brings sacrifices to Israel's God. 

Throughout the Torah, it seems quite easy to become part of the burgeoning 

Israelite community through assimilation. One must merely proclaim a belief in the God 

5 Noth. Martin. Exodus. The Old Testamem Library. Philadelphia: Westminster Press, 1962. p. 149 

I 
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oflsrae~ and perhaps perfonn a small ritual act of circumcision or sacrifice. Henceforth, 

the new member of the community is a full-fledged part of the group. 

Interestingly, psychological motivations do seem to be included in some of the 

examples. While the matriarchs become Israelites by maniage alone, the "mixed 

multitude" that joins following the Exodus could be joining for a variety of reasons. 

With the best of intentions, it is pos.,ible that they are now cogni7.ant of YHWH' s great 

power, and would like to believe in Israel's God. In tenns ofa possible uherior rootive, 

they may also see an irresistible opportunity to "jump on the bandwagon" of the next big 

thing. The Exodus provides this "muhitude" with an excuse to leave slavery and Egypt 

behind in search of something new. 

Jethro's motivations seem to be nothing but honorable. He describes his 

impression of the divine redemption from slavery, and swears allegiance thereafter to the 

God of Israel He even goes so filr as to offer sacrifices. One may wonder whether the 

met that this was the religion of his son-J.n..law and grandchildren had any impact on his 

enthusiastic decision to "convert." It is possible to doubt his full conversion to Judaism if 

he instead just incorporated YHWH into his pantheon of gods, but precedent certainly 

exists for reading the text as a conversion. 

Bibtical Sources: Prophets and Writings 

Pre-exilic prophets, such as Amos and First Isaiah, focused much on God being 

the God of the entire world, not just the God of Israel This may have been due to the met 

that many cultW'es lived among the Israelites. According to II Chronicles 2:17, Solomon 

took a census of all the gerim living in the land, and found the number to be 153,600, 

quite a significant amount. This positive regard towards foreigners as well as 

I 



universalistic message probably encouraged others to join the Israelite national 

community. 

However, the exile changed the Jewish connection to location and nationalism. 

The exile had many significant effects. It destroyed the tribal 
structme of the Israelites. The severing of national identity of the 
people made the religious elements of the people paramount. The 
rabbinate based on scholarship replaced the priesthood based on 
lineage, synagogues and academies replaced the Temple, and 
Torah study and prayer replaced sacrifices. The Israelites, a 
national people, became Jews, the followers of a religion. 6 
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Post-exilic prophets like Jeremiah struggled to reframe Judaism without its 

nationalistic components. Since Jeremiah encouraged the exiles to pray for their welfare 

in the land of Babylon, this showed them that Judajsm could survive outside of the land 

oflsrael. Thus, you did not have to live in Israel in order to be Jewish and this allows 

more non-Jews to enter into the community. Instead, practice and ritual allow for entry 

into the Jewish community. Jeremiah also expressed hope that the idolators of Babylon 

would one day find their way to YHWH and become part of Israel (Jeremiah 3:17, 4:2, 

and 12:16). 

Other prophets confront conversion in their time. Some books call converts 

nilvim, or those who "attach themselves" to God (Isaiah 14:1, 56:3,6; Esther 9:27, 

Zechariah 2: 15). Ezra chose the term nivdalim, or those who "separated themselves" from 

the non-Jewish world in order to join the Jewish community. Zechariah (8:20-23), at the 

dedication of the second Temple, announces a program to convert people to Judaism in a 

concentrated manner. 

6 Epstein, Lawrence I. The Theory and Practice of Welcoming Converts to Judaism. Lewiston, New York: 
The Edwin Mellen Press, 1992. p. 59. 
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However, Ezra (particularly chapters 9 .. 1 O) and Nehemiah (chapter 13} promoted 

a heavily particularistic approach to reconstitutina the Jewish community after the return 

from Babylon, so conversion essentially stopped during their time. The books of Ruth 

and Jonah are commonly viewed as in opposition to the rhetoric of Ezra and Nehemiah, 

for they speak highly of conversion and the converts themselves. 

The Maccabean victory ( 164 BCE) brought with it a renewal in Jewish power and 

sovereignty, thus once again sparking conversion, sometime11 forced, efforts in the 

community. 

In Palestine itself the military and political successes of the Maccabees 
revived Jewish nationalist pride and may have enhanced somewhat 
Jewish prestige in the Diaspora. Jolm Hyrcanus and his successors 
attempted to create a new Jewish empire. Jolm conquered the Edomites 
and forced Judaism on them ••. Alexander Janeus massacred the 
Moabites of Pella who refused to convert to Judaism ..• This policy of 
forced conversion was motivated more by political considerations than 
by religious or missionary zeal. The concern was for cultural uniformity 
in the interest of political conformity ••• 1 

In these situations, the psychology of conversion was irrelevant - conversion to Judaism 

was forced, and took place in at atmosphere of fear. There was no concern for proper 

observance, it is not even clear what exactly took place in these conversions (in terms of 

circumcision, immersion, etc.). What is clear is that conversion at this time was not a 

religious event, but merely a political strategy. 

Hence, it is difficult to say whether the Prophets and the Writings feel one way or 

the other regarding conversion and assimilation. As time progressed, and societal 

situations shifted, reality seemed to require a changed attitude toward the willingness to 

welcome converts into the community. The enthusiasm we see in the Torah and books 

like Ruth and Jonah are countered by the trepidation exhibited in Ezra and Nehemiah. 
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Later Jewish texts will attempt to confront and interpret the various opinions expressed in 

theTanach. 

Convenion in the Talmud 

Most of the mentions of conversion in the Talmud are Halakhic in nature. 

However, there are scattered mentions with more ofan aggadic approach to the topic. In 

Pesachim 87b, Rabbi Y ochanan states that God exiled the Jews from Israel for only one 

reason: to increase the number of converts to Judaism. 

Menakhot 44a contains a fascinating tale of a sinful act that leads to conversion. 

A certain man, who scrupulously observed the Jaw of tzitzlt, heard of a 
prostitute in a far-off land who demanded four hundred gold coins as her 
price. He sent her four hundred gold coins, and set a date to meet ha-. 
When the day arrived, be waited by the prostitute's door. Her maid came 
and told her, "The man who sent you four hundred gold coins is waiting 
at the door." The woman replied, "Let him come in." When he entered, 
... the prostitute went to her bed and lay down upon it naked He too 
started toward her bed when, all of a sudden, the four ritual fringes on his 
garment flew up and struck him across the face; at that point, he moved 
away from her and sat down on the ground. 

The prostitute stepped down from her bed and sat down on the ground, 
opposite him. "By the head of the Roman Emperor," she swore, "I will 
not leave you alone until you tell me what blemish you saw in me [that 
caused you to leave my bed]. He replied, "Never have I seen a woman 
as beautiful as you are, but there is a commandment which the Lord our 
God has commanded us. It is called tzitzit.,. [He goes on to explain the 
relevant laws.] "Now the four fringes of the tzitzit appeared to me as four 
witnesses [testifying before God about the sin I was about to commit 
with you]. 

The prostitute said, "I will not let you leave here until you tell me your 
name, the name of your town, the name of your teacher, and the name of 
the school in which you study Torah. t, He wrote all this down and put it 
in her hand. Thereupon [the man departed for home] and the woman 
divided her estate into three parts, one third to the Roman government, 
one third to be distributed among the poor, and the final third she took 
with her. The linens on her bed, however. she kept. She then traveled to 

7 "Proselyte." Interpreter's Dictionary of the Bible. New York: Abingdon Press, l 962, p. 924. 



the yeshiva headed by Rabbi Hiyya, and said to him, "Master, instruct 
the rabbis to convert me to Judaism." 

"'My daushtcr," he replied, "perhaps you have set your eyes on one of 
my studentsr' 

She took out the paper the young man had given her, and handed it to 
Rabbi Hlyya. "Got said he, "and enjoy your acquisition.1• [The woman 
was quickly converted, and immediately married the young man. And 
~ the Talmud concludes:] The very linens she had spread for him for an 
illicit purpose, she now spread out for him lawfully.• 
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This lengthy story, while cenainly an exceptional case, allows for much interpretation. It 

presentS what could be considered an uherior motive: the prostitute "set her eyes" on a 

Jewish male she wished to marry. The sages typically saw conversion for the sake of 

marriage not to be a valid reason. One therefore wonders what made this case different. 

Perhaps it was the conviction with which she pursued conversion. She disposed of two

thirds of her belongings, thus giving up her home, career, and income. Something 

significant had apparently compelled her to act in this manner, and then travel to become 

converted. 

Delving deeper into the story, the prostitute most likely led a life without either 

stability or conviction. Her income was derived from submitting her body to abuse by 

anonymous strangers. Yet, one day, a man walks into her bedroom with the intention of 

being a customer of her "services," yet he experiences, before her eyes, a spiritual 

reawakening. Following the fringe incident, he is able to tell her about forces more 

powerful than either of them. The incident proves that there is goodness and Divinity in 

the world. One can believe in God, righteousness, and justice. Thoughts like this may 

have influenced her, and literally changed the course of her life. Judaism, with its 

1 Translation counesy of Rabbi Joseph Telusblcin. Jewish Wisdom. New York: William Morrow and 
Company, Inc., 1994. pp. 380-381. 



emphasis on choosing life and good, must have been incredibly appealing to her. The 

rabbis saw this - not that she was converting for marriage, but that she was pulled 

towards Judaism, the religion. Becoming Jewish would allow her to love, and thus she 

could subsequently marry the man who changed her life. 

There are two tales of righteous gentiles in the Talmud who arguably convert to 

Judaism. Avodah.larah 10b discusses the first story, that ofKetiah bar Shallum, a 

Roman minister. 

What was the story of Ketiah bar Sballum? There was a certain Caesar who 
bated the Jews. He asked the dipitaries in his kingdom: "If dead flesh 
develops on someone's foot, should he cut it off and be healed, or should he 
leave it and suffer?" They responded to him: "He should cut it off and be healed.,. 
But Ketiah bar Shallum advised them against doing so, for two reasons: "First, 
you will not be able to overcome them all, because they are scattered around the 
world" ... The second reason given by Ketiah bar Shallum to the Caesar: 
"Furthermore, if you eliminate the Jews that are under your authority, you will 
be called the ruler of a severed kingdom, bcc:ause part of its population has been 
eliminated. 
The Caesar said to Ketiah: "You have indeed spoken well. However, the law 
dic:tates that whoever prevails apinst tbe king is cast into the round chamber 
[a death sentence]." As the Caesar's men were taking him and aoins to the 
chamber, a certain matron called out to Ketiah: "Woe to the ship that aoes 
without having paid its taxes." So Ketiah fell on the top of his foreskin and 
cut it off. He said: "I have paid my tax. I shall leave this world and pass into 
the World to Come." As they were throwing him into the chamber, he said: 
"All my possessions should go to Rabbi Aldva and his colleagues.,, 
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Thus, it seems that Ketiah began with an intellectual reason for defending the 

presence of Jews in the Roman Empire, but ended by desiring to become a member of the 

Jewish community, even if only in his final moments of life. Ketiah was obviously a 

highly placed member of the Caesar's court, which makes his actions all the more 

compelling. What could he have seen in Judaism that drove him to convert befbre death? 

The matron is also a questionable character. It almost seems as if she is a messenger from 

God, suggesting that Ketiah fulfill his dedication to the Jews by becoming one of them. 

I 
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Just as "paying taxes" bas rewards in this life, becoming Jewish before death would have 

rewards in the world-to-come. 

It is possible that he began to react when seeing the callousness with which the 

Caesar was willing to eliminate the Jews of his kingdom. He may have known that 

Judaism celebrated life and heartily followed the commandment, "Thou shah not 

murder." K.etiah may have merely desired to protect a threatened people, but then why 

convert? One must wonder what the "back-story" is here, in terms of his prior encounters 

or studies with Jews. In the end, we cannot know exactly what led him to this decision, 

but his actions reveal the depth of his feelings. 

The second story about a righteous gentile is the story ofOnkelos the Ger, found 

in A vodah Zarah 11 a. 

Onkelos the son ofKelonimus converted to Judaism. The Caesar 
sent a troop of Romans after him. But Onkelos enticed them by 
citing verses of the Torah, and they too converted. The Caesar then 
sent another troop of Romans after him. He told them: "Do not say 
anything to him." But as they were taking [Onkelos] along with 
them, he said to them: "Let me tell you something trivial. The 
nifyora bolds the torch in front of the pifyora, the pifyora in front 
of the duksa, the duksa in front of the hegmona, and the hegmona 
in front of the king.9 Now, would the king hold the torch before 
ordinary people?'' They answered him, ''No!" Onkelos told them: 
"But the Holy One, Blessed be He, holds a torch before the Jews, 
as it is written: God went up before them by day in a pillar of 
cloud, and by night in a pillar of fire to give them light. [Exodus 
13 ;21 ]" They all converted to Judaism. 

The Caesar then sent another troop after him, and instructed them: 
"Do not discuss anything with him." As they were taking 
[Onkelos] along with them, he saw a mezuzah that was fixed on a 
doorway. He put his band on it and asked them: "What is this?'' 
They answered him: "You tell us." Onkelos explained to them: 

9 According to Rasbi, these are titles of Roman dignitaries in ascending order of rank. Those of lower status 
carry a torch for those above them. 



"The way of the world is that a kins of flesh and blood sits inside 
his palace and bis servants guard him from the outside. But the 
Holy One, Blessed be He, His servants are inside while He guards 
them fiom the outside, as it is stated: God will guard your 
departure and your arrival, from this time and forever. [PsaJms 
121:8]" They too converted to Judaism. 

The Caesar did not send after him again. 
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As a well-known Roman who converted to Judaism, Onkelos10 posed a threat to Caesar 

and the Roman government. It makes sense that Caesar would have sent a number of 

troops to mest, detain, or even kill this controversial member of the Empire. Again, in 

this tale, we see a leaning toward the Intellectual - Onkelos is able to convert Caesar's 

troops with his wit, charisma and intelligence. 

Delving deeper into the story, his chosen verses are. in tact, quite an appeal 
'l .~ ! toward the emotions of the visiting troops. His verses demonstrate the power and 
i 

•! 

compassion of Israel's God as opposed to the bJerarcbical imperial reign found in the 

Roman Empire. God cares and protects the people, not the other way around. By 

highlighting the unhappiness inherent in many aspects of the Roman culture, Onkelos' 

verses show that a Jewish life is much more pleasant, wann and happy, and this 

appealing fact is what uhimately converts the troops. 

In contrast to these positive comments and stories about converts, the infiunmu 

quote from Yevamot 109b stands out: ''Rabbi Helbo says that converts are as 

troublesome as a sore." Later Talmudic commentators wrestle with this quite a bit, but it 

is important to take it as a statement of political fact. It was dangerous at Helbo's time to 

accept converts into the community. 



Opposition to proselytes and to prosclytizina. which finds expression 
in the Talmud, is probably to be auributed to the intensified antiforeign 
feelinp gc:ncrated during the rebellions against Rome, the destruction 
of Jerusalem, and the rise of Christianity. The sayinp of the Tannaim 
and Amoraim date &om the second~fourth centuries, but they reflect 
conditions and attitudes that obtained already in the flrst century. 11 

Rambam, perhaps In an attempt to soften Rabbi Helbo' s statement, interprets the 

comment as a reference only to converts with ulterior motives, which are not the great 

majority of what he calls righteous converts. 12 
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From a psychological point of view, Shabbat 88a includes an intriguing agadab 

regarding the circumstances under which the Israelites accepted Torah. The Gemara 

begins by quoting :&om the Torah! '7hey stood at the tbot of the mountain "1' Rav 

Avdimi bar Chama bar Chasa said: This teaches that the Holy One, Blessed be He, 

covered them with the mountain like a vat. And God said to them, "If you accept Torah, 

fine. But if not, your burial will be there!" This story seems to retell the mass conversion 

of the Israelhes into Jews. for they were now taking on religious obligations that went 

beyond cuhural or societal norms. This aggadah implies that the Jews were coerced, even 

threatened with death, betbre receiving Torah. It is easy to wonder what this means about 

the proper manner in which one becomes Jewish. Tosatbt explains that this may have 

been neceuary to counteract the terror the Jews would have feh upon viewing the great 

fire tbat accompanied revelation. Tanchuma later states that na--aseh v 'nishma, "We will 

do and we will hear" only referred to Written Law, and God needed to coerce the Jews 

into following Oral Law (which is much more stringent) as well 

10 IncideataJly, this is the same Onkelos who is believed to have authored the Aramaic Targum to the 
Torah. 
11 "Proselyte." The Interpreter's Dictionary of the Bible. New York: Abingdon Press, 1962. p, 931. 
12 Misbneh Torah V,i chapter 13, no. I. 
u Exodus 19: 17 
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Thus, when consulting the Talmud for an aggadic stance explicating the Sages' 

stance on Conversion, it is difflcuh to come up with one solid point of view. Overall, they 

seem to be quite positive when discussing conversion. However, they also admit that 

reality and society make certain precautions and hesitancy necessary when considering 

how to welcome a convert into the Jewish people. Conversely, they include stories of 

righteous converts who risk, or even lose, their lives in order to remain Jewish. These 

stories seem to temper the warnings found in the Halakhic literature. 

Convenion in Midrasb 

The vast material contained within centuries of midrashic writings offers many 

different sides to the conversion subject, usually in conversation with the biblical text. 

Genesis Rabbah 39:21 discusses a belief that Abraham was a missionary who entered the 

land of Canaan attempting to alter Pagan beliefs to a monotheistic belief in one God. 

Genesis Rabbah 49:2 explains that, upon receiving Torah, Moses translated it into 70 

languages, so that all would understand. This seems to counter the Tower of Babel story 

by saying that, in theory, all cuhures and peoples can reunite under the words of Torah. 

An assumption behind this midrash may be that all non-Jews are merely waiting for the 

light of Judaism to be made available to them. The Rabbis assume that Judaism is so 

superior that merely translating it for all to hear will bring about a great number of 

converts, and perhaps eve~ the Messianic age. 

Tanhuma B, Lech Lecha 6 contains a statement by Resh Lakish: "The proselyte 

who converts is dearer than Israel when they stood before Mount Sinai. Why? Because 

had they not seen the thunders and the lightning and the mountains quaking and the 

sound of the horns, they would not have accepted Torah. But this one, who saw none of 
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these things, came, surrendered himself to the Holy One, and accepted upon himself the 

Kingdom of Heaven. Could any be dearer than heT' 

Numbers Rabbah 8:2 offers a beautiful interpretation of what the convert must go 

through in order to convert: 

The Holy One, blessed be He, loves converts greatly. To what may this be 
compared? To a king who had a flock which went out to the fields evt:ry 
lllOl1UD& and came in again in the evening. One day, a stag came in with 
the flock. He went along with the goats and grazed with them, and the king 
was told, "A stag has joined the flock and is srazins with them every day .•. " 
The king felt great affection for the stag, and when he saw him going out to 
the fields, he gave orders, "Let the stag graze in whatever pasture be likes: 
let no man beat him, and let everyone treat him with great care." When the 
stas returned from the fields with the flock. the king would orda', "Give him 
water to drink." 
The king's servants said to him, "My Lord, although you possess so many rams, 
sheep, and goats, you give us no special instructions about them. Yet when it 
comes to this stag, every day you give us special commands, Why?" 
The king answered: "It is natural for the flock to graze in the field all day 
and to sleep in the yard at night. But S1ap sleep in the wilderness; it is not their 
nature to enter the places cultivated by men. Shall we not be pleased with this 
stag who has left behind the broad, vast wildcmess ... and bas come to stay in this 
yard?" 
In the same way, should we not be gratetbl to the convert who has left behind 
his family, his nation, and all the other peoples of this world, and has chosen 
to come to us? l'ha-efore, God has given him special protection. "14 

This mid.rash clearly shows an awareness for all that a convert must lose in order to gain 

entrance into Judaism. Here is an example of definite knowledge of the internal 

difticuhies associated with conversion to Judaism. Moreover, it acknowledges that it can 

often be a strange, if not entirely unnatural, life change. The convert nmst, in some senses 

at least, leave fiunily, culture, and a familiar land before truly becoming a Jew. This 

midrash shows surprising sensitivity to the struggles of a convert, but also teaches that 

the incredible reward for the hardship is special protection and consideration from God. 

'" Translation counesy of Rabbi Joseph Telusbkin. Jewish Wl.rdom. New York: William Morrow and 
Company, Inc. 1994. pp. 378-379. 



Ruth Rabbah contains, perhaps, the most extensive discussion of converts and 

conversion. One Midrash for Ruth 1 : 16-1715 is quite familiar: 

I am fully resolved to become converted under any 
circumstances. but it is better that it should be at your hands than 
at those of another. When Naomi heard this, she began to unfold 
to her the laws of conversion, saying: "My daughter, it is not the 
custom of daughters of Israel to frequent Gentile theatres and 
circuses," to which she replied. "Wherever you go, I will go. " 
She continued: "My daughter, it is not the custom of daughters 
of Israel to dwell in a house which has no mezuzah, " to which 
she replied, ••wherever you lodge. I will lodge. " Your people 
shall be my people refers to the penalties and admonitions of the 
Torah, and your God, my God to the other commandments of the 
Bible. 16 

34 

In this imagined conversation between Ruth and Naomi, Ruth's words from the 

original Biblical text are viewed as positive responses to Naomi's teachings about 

Judaism. While Ruth says that she is determined to convert under any circumstances, she 

then clearly states that Naomi is her preferred teacher of Judaism. This would seem to 

imply that Judaism is most likely tied to Ruth's relationship with Naomi. "Even Ruth, the 

Jew-by Choice par excellence, may have made her decision as much out of devotion for 

Naomi as out of love for God, Torah, and Israel " 17 Perhaps Ruth preferred the kind of 

Judaism that Naomi practiced, and wished to learn more about this type of observance. 

Naomi teaches Ruth about proper behavior for an Israelite woman, as well as 

commandments and punishments. It is notable that Naomi mentions practices that are 

noticeable by others~ Ruth must refrain from attending gentile events (for fear of being 

seen there, or influenced by what she herself witnessed there), and then must also affix 

15 .. But Ruth replied. 'Do not mge me to leave you, to tum back and not follow you. For wherever you go, I 
will go; wherever you lodge, I will lodge; your people shall be my people, and your Ood. my God. Where 
r:,u die, I will die, and there I will be buried •• ,. 
6 Ruth Rabbab Il:22 

17 Wasbofsky, Mark. "Conversim to Judaism: The Question of Motivation." lnlroduction to Judaism: 
Instructor', Gulde andCu"lculum. New York: UAHC Press, 1999. p. 97. 
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the mezuzah to her doorpost, an external declaration of her Jewishness for all to see. 

Thus, Naomi seems to be emphasizing that those around her will notice Ruth's 

conversion to Judaism, and she must be willing to accept the reactions of others. This is 

indeed true for converts of all eras - the fear of the reaction of fiunily and friends can be 

quite frightening. 

An ahernative version of this conversation seems to focus more on ritual acts, but 

contains one striking response. 

Another interpretation: Wherever you go, I will go: to the tent of 
testimon(s, to Gilgal, Shiloh, Nob, Gibeon, and the Permanent 
Temple. 8 .And wherever you lodge, I will lodge: I shall lodge 
overnight with the sacrifices. 19 Your people shall he my people, 
in that I will destroy all idolatry within me, and then your 
God, my God, to pay me the reward of my labor. 20 

What could it mean for Ruth to destroy the idolatry within her? In the context of other 

ritual acts, it is easy to dismiss it as a reference to a change in religious action. However, 

it distinctly refers to a change that must take place internally- a simple change ofbelief, 

perhaps, but it may include much more. Taking these two midrashim together, it is 

interesting to note that the fir&t midrash focuses primarily on what external changes must 

take place, while this midrash emphasizes an internal change in belief and practice. A 

change must take place within - not just a change in status, label, or external action. 

Destroying the idolatry within her could intimate a shift from one idea of self to another. 

Ruth may be acknowledging that a change in religious practice requires a change in self

image and self-identification as well. Additionally, Ruth may no longer feel satisfied by 

11 These names refer to the different places where the Sanctuary stood until pennanently settled in 
Jerusalem. 
19 Deuteronomy 16:7 was interpreted to mean that one was to lodge overnight in Jerusalem on the first 
night of the Festivals, following the offering of the sacrifices. 
20 Ruth Rabbah 11:23 
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the idolatrous Moabite tradition, and may associate the Naomi's welcoming nature with 

her positive perception of the Israelite religion. 

Ruth's pledge in the original text is quite significant, for it involves a verbal 

agreement, not just a change in ritual practices. The midrashim reflect this importance by 

placing her pledge into an actual educational context. Jewish tradition views her 

conversion quite positively, as is especially clear when considering that King David is 

one of her direct descendants, and, through him, the Messiah as well. 

Jethro 

While Ruth provides a strong female model of conversion, Jethro is her male counterpart. 

Mekhilta D'Rabbi lshmael21 begins by explaining that Jethro leaves his comfortable 

realm of material wealth in order to wander the wilderness with the Israelites whom he 

has now joined. This is to perhaps emphasize his honorability as a convert. When 

discussing a conversation between Jethro and Moses, R. Eliezer, in God's voice, says, 

"when one comes to you to convert, and he comes in the name of heaven, you should 

draw him close and do not repel him.'~ R. Eliezer's comment refers to both a willingness 

to accept potential converts, and a concern over proper, pure motivations. 

Once Jethro officially joined the Israelite community, Mekhilta explains that he 

was greeted by Aaron, Nadav, Avihu, the 70 elders oflsraei and the Shekhinah. This 

serves as a model for properly welcoming a convert into the Jewish community: mends, 

family, the entire congregation, and God gather to greet the new Jew. 

21 Horowitz-Rabin edition, pp. 192-195. 
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Tanhwna22 uses a teaching, "There are those who hearken and lose their reward 

and there are those who hearken and are rewarded" to shed light on what the Rabbis 

believe about Jethro. Jethro is an example of one who hearkened and was rewarded: he 

heard the news oflsrael's redemption, swore loyalty to Israe~ and was rewarded by 

having a parashah named after him. The Rabbis make Jethro into the male paradigm for 

a convert, pointing out that he loved Torah study and promoted the fear of God. 

Coneluion 

Aggadah allows us to delve deeper into the personal motivations and stories 

behind the converts of Biblical and Rabbinic times. We hear the actual words spoken by 

characters like Ruth or Jethro, and also witness the brave actions of Ketiah bar Sballum 

and Onkelos. The human filces of these stories demonstrate a sensitivity in our 

predecessors to recognize that conversion was mtjust a status change. Otherwise, 

Halakbic rules would have remained the only mention of conversion, as this keeps the 

rules intact and impersonal. 

Instead, the inclusion of these stories implies an acknowledgment that the 

individual's journey to Judaism was significant not only in his/her own life, but also in 

later generations (as is the case with Ruth and the Davidic dynasty). Hesitancy on the part 

of the Sages to welcome all converts is excusable - it was a very real fear in their lives 

that converts would either infiltrate the Jewish community or convert for insincere 

reasons, thus potentially spoiling the whole community's experience. 

The stories are complex and not without differences in interpretation. However, it 

is easy to glean a lesson about the righteous of those who come to Judaism for true, 

12 Vayisbma Vitro: Piska 2 (Buber, p. 310) 



correct reasons, and this tradition of welcoming personal stories exists even to this day. 

Next, an examination of what each major Jewish movement is doing with resards to 

accepting and preparing individuals for conversion to Judaism. 
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Chapter Three: 
CONTEMPORARY CONVERSION 

Following an assessment of the rich history of conversion in both halachic and 

aggadic works, an examination of the current views surrounding conversion becomes the 

compelling next step. Each of Judaism's three major modem movements (Refonn, 

Conservative. Orthodox) approaches the topic of conversion from different standpoints. 

The movements each have differing philosophical and theological perspectives that 

influence the ways in which they incorporate, dismiss, or amend the classical 

understanding of conversion. This, in tum, affects how they then welcome the potential 

convert, carry him/her through the process of conversion, and then finally convert the 

new Jew-by-choice. After a discussion of three different understandings of the 

psychosocial conversion process, a look at each individual movement will followt with an 

eye toward the consideration of the potential convert' s internal, mental state at any time 

during the process. 

Three Models or the Conversion Process 

While the study of the psychosocial aspects of conversion remains a relatively 

new pursuit, three theorists have proposed different lists of stages that the convert must 

go through for a successful conversion. Every hwnan being goes through similar changes 

and transitions throughout their lives, and the conversion process follows stages that 

could be seen as markers of any major life change. As William Bridges points out, there 
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is a "theory of personal development that views transition as the natural process of 

disorientation and reorientation that marks the turning points of the path of growth. " 1 

These stages go from the first inclination that one's religion must change through 

complete identification with the new religion. James Fowler, Diane Centole11a, and Sherri 

Alper provide models through which greater understanding of the internal conversion 

process can be found. 

James Fowler is famous for his work, Stages of Faith: The Psychology of 

Development and the Quest/or Meaning (HarperSanFrancisco, 1995), in which he 

explicates the six stages of human taith development.2 Later, Fowler combined theology 

and psychology in an examination of conversion. Stephen J. Einstein, et al.,3 explain that, 

in Fowler's work, Faithful Change: The Personal and Public Challenges of Postmodern 

Life (Abingdon Press, 1996), conversion to a new religion tbllows a common pattern: 

1) A precipitating event or realization 
2) Disidentification with the birth religion 
3) A period of disorientation 
4) Reintegration with the new religion4 

1 Bridges. William. Transitions: Making Sense of Life's Changes. Cambridge, Massachusetts: Perseus 
Books, 1980. p. S. 
2 His six stages are as follows: Intuitive/Projective Faith (ages 2-6, involves the growth of faith and the rise 
ofimaginadon); Mystic/Literal Faith (ages 6-12, with use of narrative, child evaluates imaginative faith of 
younger years); Syntbetic/ConveotiooaJ Faith (age 12-adulthood, corresponds with Piaget's formal 
operational thinking. involves bringing ideas together. creating interpersonal relationship with God); 
lndividualive/Projective Faith (For those who reach this adult stage. focus on concerns about boundaries 
between self and others, between self and God); Coojunctive Faith (Around ages 3S-40, person becomes 
aware of unconscious, of mystery, of unknown in self and in God. Aware of"paradoxical tension" in self 
and world); Universalmng Faith (For those few who reach this stage. self is no longer center of universe. 
Center is .. participation in God or ultimate reality.") [Straughn, Harold ... My Interview with James W. 
Fowler on the Stages of Faith." Accessed January 4, 2004. 
<http://\,""''·-lifespirals.com/TheMi,ndSpiraJ/FowJer/fowler.html>J 
3 In an article entitled, 1be Psycho-Social Component oflnttoduction to Judaism ... Einstein, Stephen J., et 
al. eds. Introduction to Judaism Instructor's Gulde and Curriculum. New York: UAHC Press, 1999. p. 30. 
4 This list is very similar to the transition process outlined by William Bridges, in which be points out that 
major life changes follow these stages: "(]) An ending, followed by (2) a period of confusion and distress, 
leading to (3) a new beginning ... " [Bridges, William. Transitions: Mating Serue of Life 's Changes. 
Cambridge. Massachusetts: Perseus Books, 1980. P. 9.J 
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Thus, some type of event must take place in someone's life, or at least an "epiphany" of 

sorts, that causes them to reevaluate their religious ties. This leads to a break from the 

birth religioIL Einstein, et al., caJling the third stage the "midbar stage of the journey," 

point out that this stage is the most difficuh in that the potential convert bas let go of a 

previously secure foundation, mourn, that loss, but bas not yet established a new identity. 

Finally, the person finds a home in the new religion, and is reintegrated into it. 

In her doctoral dissertation, Diane Centolella presents the stages that she 

identified based on her doctoral research. 5 She examined the experience of converting to 

Judaism, studied how exactly it took place, and then sought to identify a primary pattern 

of experiences or stages that take place during the conversion process. Following her 

research, she found the ibllowing stages to be common to all those who bad converted to 

Judaism: 

1) Lack of Connection with Childhood Religion 
2) Questioning ofBeliefs 
3) Exploration and "Discovery" of Judaism 
4) Commitment (actual conversion ceremony) 
5) Adjustment to Jewish Life 
6) Jewish Identity 

The potential convert, therefore, already feels disconnected ftom the childhood religion, 
~ 
~- but at some point, finally feels comfortable questioning his/her beliefs. This questioning 

leads to an examination of other religions, culminating in the discovery of Judaism. Study 

and further exploration leads to a firm commitment to Judaism, yet it takes time to adjust 

to Jewish life, i.e. what it means to be and do Jewish. Finally, there is a new Jewish 

identity. 

5 Centolella, Diane M. Sou/8 in Transition: The Psychosocial Process of Comers/on to Judaism. 
Dissertatim. Ohio State University, 2001. 



Centolella expounds on the conversion process more intensely than Fowler. 

Centolella,s stages (1) and (2) could be viewed as similar to Fowler's first two stages. 

Yet she more thoroughly delineates the three stages that follow, all of which could be 

included in the midbar stage of the journey. Finally, they both conclude with total 

identification with the new religion. 
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Sherri Alper offers a developmental model for becoming Jewish. While her list 

applies to converts, she explains, "it can also be considered descriptive fur mature 

religious development in generaL,,6 Alper points out that they are not a rigid sequence of 

events, rather a continuum within which people may move forward and backward. Her 

sequence is as follows: 

I) Symbiosis: Excitement of discovery and intense bonding between individual 
and community. 
2) Differentiation: The Jew-by-Choice begins to define his/her own boundaries 
and typically asks hard questions at this point. 
3) Practicing: Jew-by-Choice starts to make decisions as a Jew with more self
confidence. There is typically a deepening of emotional attachment to Judaism in 
this stage. 
4) Rap_prochement: Jewish self is now defined, thus it is now safe to make 
conscious connections between the "doing" of Judaism and the emotions 
involved. More clarity involving "me" and "we." 
5) Mutuality: This final stage is characterized by "constancy and 
interdependence, in which the ideal is reconciled with the real." The foundation is 
one of continued growth, rather than one of need. 7 

In contrast to Fowler and Centolella, Alper seems to focus primarily on the process that 

occurs once the individual has decided to pursue conversion, and has already preswnably 

questioned his/her beliefs and discovered Judaism. Written primarily for the person 

converting in the context of a new or upcoming maniage, she outlines what may take 

6 Alper. Sherri. .. Becoming Jewish: A Developmental Model." Introduction to Judaism Instructor's Guide 
and Curriculum. New York: UAHC Press, 1999. p. llS. 
7 Alper, Sherri. "Becoming Jewish: A Developmental Model." Introduction to Judaism Instructor's Guide 
and Curriculum. New York: UAHC Press, 1999 .. , p. t l 6. 
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place for an individual as he/she becomes ready to build a new Jewish life. It is not clear 

when exactly the ceremonial convenion to Judaism may take place within her 

framework. The spotlight is instead on the self within a new communhy, with 

interdependency and self-confidence the ultimate goals. 

Alper's stages differ from the other two lists in that Fowler and Centolella 

approach the entire convenion timeline, ftom the dissatisfaction with the previous 

religion through integration of the new religion. Fowler's list stops at the point of 

accepting the new religion, while Centolella's continues past the actual conversion 

ceremony until a feeling of true Jewish identity is developed. Alper's stages were also 

written at a time when convenion were performed mostly for the sake of marriage, 

whereas CentoleUa's subjects converted on their own accord or much later in a marriage. 

These rubrics can be utilized to analyze accounts of conversion both ftom biblical 

thnes through today's Jews-by-Choice. They can also be applied critically to the current 

conversion processes of each modern movement, with an eye towards each program's 

approach or recognition of the different stages involved in the joining ofa new religion. 

Orthodox Judaism 

Orthodox Judaism adheres to the halachic rules set forth first in (what they view 

as) the Divine revelation of Torah at Sina~ and its subsequent transmission and 

interpretation by Mishnah, Talmud and the Codes (also known as Oral Torah). According 

to Orthodox beliefs, these later texts are equally divine in origin. Therefore, they believe 

that following the commandments and fulfilling mitzvot is, in fact, not a choice, but 

rather doing God's will. 
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Orthodox8 Judaism is similar to the other movements in that it is always difficuh 

to say, definitively, what the movement as a whole believes or practices. It differs from 

the other movements in that it is significantly less centralized or unified. There are many 

different groups and organi:mtions that fall under the category "Orthodox Judaism," but 

"Modern Orthodoxy," which is predominately an American group, will be the primary 

focus of this section. 

Modern Orthodoxy9 is active in such imtitutions as Yeshiva University. Many 

Modern Orthodox Jews were inspired by the 20th century example of Rabbi Joseph D. 

Soloveitchik. Rabbi Soloveitchik, and the movement in general, has sought to bring 

together ''Torah u'Madah" - religious studies and secular studies. Halachah and 

theological concerns remain at the center of what they believe, but, as opposed to the 

Haredi movement, which believes in maximum separateness from modernity, Modem 

Orthodoxy aims to recogniz.e the benefits of incorporating modernity and secularism into 

Jewish lives.10 This can indeed be a struggle: 

The Modern Orthodox experiment begins with the assumption that 
Orthodoxy can preserve its integrity and passion, and even be enriched, 
by its intersection with modernity, and that the interaction will allow 
Orthodoxy to bring to the broader world a clearer vision of the grandeur 
of Torah. On the other hand, this approach does not deny that there are 
areas of powerful inconsistency and conflict between Torah and modern 
culture that need to be filtered out in order to preserve the integrity of halakha. 11 

8 An invaluable guide to the many arms of Orthodox Judaism (including Chasidism. Mitnagdim, Religious 
Zionism, etc.) can be found at <http://www.ucalgary.ca/-elsegal/363 _ Transp/08 _Orthodoxy.html>. 
9 "American 'Centrist' Orthodoxy." Accessed January 11, 2004 from 
<http://www.ucalgan·.ca/ ..... elsegal/~6~ Trruisp/Onhodox,·/Centrisl.html. > 
10 Berman, Rabbi Saul J. "The Ideology of Modem Orthodoxy." Accessed January 14, 2004 from 
<http://www.shma.com/febO 1/berman.btm>. 
II Ibid. 
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The movement is represented by the Union of Jewish Orthodox Congregations (started in 

1898), commonly referred to as the Orthodox Union; or the ''OU." The rabbinical body is 

known as the Rabbinical Council of America. 

A sampling of nineteenth century Orthodox responsa12 shed some light onto the 

issues facing the Orthodox community, and the variety of their reactions. Rabbi Jakob 

Ettlinger ( 1798-1871 ), in his Binyan Tzion 149, wrote a responsum in which he declared 

his discomfort with rabbis who were more lenient with converts, and who allowed people 

to convert for marriage alone. He stated that some rabbis based their leniency upon the 

Beit YosefofYoreh Deah 268:12, in which it is written that the proselyte will in the end 

come to convert for a selfless purpose, even if it appears to be an uherior motive at the 

present. Despite this, Rabbi Ettlinger did not want to consider the possible motivations or 

reasons behind someone's conversion outside of whether the motives were pure or 

ulterior. 

In contrast, Rabbi Elijah C-nurnacber (in Aderet Eliyahu, Yoreh Deah, #87), in 

1858, examined a case in which man wanted to convert so that he could marry a young 

Jewish woman. The man had already studied quite a bit about Judaism, and the inquiring 

rabbi was ready to perform the conversion; with Rabbi Guttmacher's approval. Citing the 

story of Timna in Sanhedrin 99a, in which Timna asked the forefathers to convert her, 

only to be turned down by all three. Timna then left and became the concubine of 

Elipbaz, Esau's son. Amalek, Israel's uhimate foe, is said to have descended from her. 

From this, Rabbi Gnttmacher concluded that it is a greater sin to reject converts than to 

accept them, even if the accepted convert is not ideal 

12 The following responsa were fbund in Rabbi David Elleoson 's collection, entitled "Modem Orthodox 
Responsa on Conversioo." 
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Reacting to contemporaneous trends in the more liberal Jewish communities of 

his time, Rabbi David Zvi Hoffinan (1843-1921) in bis Melanuned l'ho 'ii Yoreh Deah 

#8S, deals with the question of converting someone who wants to marry a Jew. Because 

of the rise in civil marriages, as well as Reform and Conservative conversions (which 

"apply lenient standards or fail to apply any traditional standards in matters of 

conversion"), he instructs the inquiring rabbi to convert these cases as well, so as to 

ensure a proper, balachic conversion. 

Rabbi Shlomo R.iskillt formerly a professor at Yeshiva University and now Chief 

Rabbi of Eftat, lsrae~ was ordained by Rabbi Soloveitchik. While still in the United 

States, Riskin wrote an extensive article on CODVa'Sion in Jewish law and within Modern 

Orthodoxy.13 He mentions some of the more troubling cases of potential converts that are 

typical in Israel: 

The secularists agonizingly cry: Is the Russian emigre married to a 
Christian, who has risked life and limb to leave the "Communist paradise" 
and re-establish historical ties in Israel, to be told that his children are not 
Jews and cannot be married in a religious caemony? Is the Israeli laobutznik 
who was born to Christianparmts but who bas placed her destiny with Israel's 
future and who has worked and fought for Israel's development to be denied 
the status of a Jew merely because she did not paform some proforma rite of 
acceptance? i• 

These dramatic, emotion-laden cases would seem, at least to the secularists to which he 

refers, to demand that exceptions be made to the haJacbah. However, Riskin immediately 

follows these cases with a strongly worded statement that summari7.es his approach to 

would-be converts: "We must maintain the sanctity of Israel! Our faith commitment is 

based upon a precise legal system which has been responsible for the preservation of our 

people these three thousand years. We dare not compromise our balakhic standards." 

13 Riskin, Steven. (1974) "Conversim in Jewish Law." Tradition, 14. (6) 29--42. 
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He explains, however, that there is still confusion and disagreement within 

Orthodoxy as to what constitutes, "conversion in accordance with Jewish law." He 

presents some authorities who require that the conversion candidate will become a God

fearing Jew and will scrupulously observe the mitzvot Yet other authorities do not 

require assurance that these two requirements be met. 

Riskin begins his examination ofhalachab by going back to the Talmud's simple 

requirements that the male be circumcised and the male and fi:male ritually immerse. He 

reviews Rambam's statement in the Mishneh Torah1' that, "A proselyte, after whom the 

Beit Din did not investigate or to whom they did not inform the particulars of the 

commandments and their punishments, but who was circumcised and ritually immersed 

before three common judges, is considered a convert." According to this statement, one 

may assume that following the commandments is not necessary fbr conversion, but 

Riskin sets out to prove this assumption incorrect. He believes that, in general, following 

the mitzvot is the "very definition of conversion, the statement of purpose, the matrix 

from which circumcision and ritual immersion must fbllow ... Similarly circumcision and 

ritual immersion without the concomitant acceptance of commandments become 

meaningless mechanical perfonnances and are to no avail as fill' as conversion is 

concerned. "16 

Rabbi Riskin believes that the proper question when it comes to conversion is not, 

"who is a Jew?" but "what is a JewT'17 Psychologically speaking, he feels that, in the 

"Age of Anxiety," it is common to go through identity crises, and he bemoans the &ct 

14 Riskin, Steven. (1974) .. Conversion in Jewish Law." Tradition, /4. (6) p. 29. 
15 Mishneh Torah. Issurei Blab, 13:14•15. 
16 RiskJn, Steven. (1974) "Conversion in Jewish Law." Tradition, 14. (6) p. 34. 
17 Riskin, Steven. (1974) .. Conversion in Jewish Law." Tradition, 14. (6) p. 36. 
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that Judaism is often involved with these crises. "With this backdrop, it is no wonder that 

ten lectures devoted to Jewish History and Culture with a signed certificate and name

giving ceremony can make any WASP into a HASP (Hebrew Anglo-Saxon Protestant) 

within a few short months."18 With this comment, it becomes clear that Riskin is 

responding to more than mere halachic issues. Rather, he seems to be reacting to what he 

sees as conversion trends in the other moments, which he essentially condemns. Most 

likely, he is responding to the tact that the other movements, in his op~on, are producing 

"less-than" Jews, in that they are not properly educated about laws and mitzvot, and thus 

these converts are not meeting halachic standards. 

Riskin concludes his article by suggesting a regulated course of study, held under 

the auspices of the Rabbinical Council of America, which wouJd provide "a proper 

course of study as well as practical guidance in the observance of commandments for the 

would-be convert."19 The course would thus ensure a focus on lrabbalah mitzvot, the 

accepting and receiving of the obligation to fulfill the commandments. 

Rabbi Shlomo Riskin is just one rabbi (albeit a well-known one) among the 

countless Modem Orthodox rabbis. Yet, his article is featured as the definitive article 

discussing conversion in Modern Orthodoxy on the Edah website. Edah, which states 

that, ''The mission ofEdah is to give voice to the ideology and values of modem 

Orthodoxy and to educate and empower the community to address its concems,"20 must 

therefore see Rabbi Riskin as representative of the movement as a whole. Thus, it is 

possible to take his comments as such. 

11 Riskin, Steven. (1974) "Conversion in Jewish Law." Tradition, 14. (6), p. 36. 
19 Ibid., p, 38. 
20 "Edah." Accessed December 23, 2003 from <l\ww.edah.org>. 
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The Orthodox movement, by virtue of being a strictly halachic movement, does 

not allow flexibility when it comes to the rules of conversion. Conversion is a stringent, 

mitzvot-based process, culminating In circumcision and immersion. One may wonder 

where the psychology of the individual enters into the picture. Since the rabbis and 

leaders are focused on the importance of proper observance and :fulfillment of the 

mitzvot, there is not much opportunity to fbcus deeper on a psychosocial level. 

Perhaps the only entrance of "self' into the discussion is the traditional 

questioning of the potential convert that is found in Yevamot 47a: "What reason have you 

for desiring to become a proselyte; do you not know that Israel at the present time are 

persecuted and oppressed, despised, harassed and overcome by afflictions?'' ~ to 

the text, when the convert answers that he knows all this, yet is still unworthy of becoming 

Jewish, he is quickly accepted. This humility in approach to the study of Judaism may be the only 

indication of the consideration of the intaDa1 process for current Orthodox. conversion. In 

contrast, perhaps it is presumed that the potential convert has already completed the 

"soul-searching" involved in conversion prior to seeking out a rabbi and beginning the 

conversion process. 

There are many positive aspects to pursuing conversion in an Orthodox context. 

One can be sure that all Jewish communities will accept his/her conversion, all over the 

world. For those who crave structure or clarity, it is much easier to embark on a process 

that plainly tells you what is expected of you, what to do, and when to do it. Rules and 

strictures can be comforting when other areas of life feel out of control or chaotic. Others 

may be drawn to the depth of filith and conviction often found in Orthodoxy. Answers to 

the unknown, when life presents challenges or even tragedy, can help to rebuild a 

foundation of assurance and confidence in the world. 
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Conservative Judaism 

Conservative Judaism originated in Germany in the mid-nineteenth century in 

response to what were viewed as excesses in the Refbrm Jewish coonnunity. Zecbarias 

FnmkeL one of the early primary tigura of the movement, seceded &om the rabbinical 

conference active in Franldbrt, Germany, over a diagreement concerning Hebrew in the 

prayer service - be felt it was a required part of the service, and the other rabbis found 

Hebrew ,mntte"8:l'y.21 The founders of the Conservative movement sought to find a 

compromise between modernity and tradition. "They knew that a living organism cannot 

remain static, and that change, leading to growth or decay, is Inevitable. Hence, they 

sought to guide Jewish life in a IIJ8.DDel: that would allow for necessary changes without 

destroying or impairing the essential tradition and the bistorica1 oontinuity of Judaism " 22 

The primary bodies of the Conservative DX>vemeot me the United Synagogue of 

Conservative Judaism (originally United Synagogue <'f America), founded in 1913, and 

the Rabbinical Assembly. The Jewish Theological Seminary is the piilnary decision 

making body of the movement. The USCJ web-site provides a number of resources 

regarding conversion which address such issues as "Should I convert to Judaism?'' "How 

to discuss conversion to Judaism," "Considering Conversion," and more. USCJ' s 

resources are created by Dr. Lawrence J. Epstein, a member of the Joint Commission on 

Intermarriage oftbe Rabbinical Assembly. Dr. Epstein also participates in the 

maintenance ofa website called www.convert.org. which provides a number of other 

conversion resources D'Om the Conservative movement. 

21 .. Zecbarias Frankel" Accessed January 14. 2004 from <bttp://cn.wikipedia.org/wiki/Zecbarias_Frankel>. 
zz "USCJ FAQ." Accessed January 11, 2004 from <m,·w.usc:j.org/USCJ_FAQ201.html>. 
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On web-pages entitled, "Should I Convert to Judaism?"" and "Considering 

Conversion to Judaism, ,.a• the USCJ addresses some of the possible modvations and 

reasons that one might convert to Judaism. Examples vary from "Belief that J11daism is 

an attractive religion," 14Lildng Jewish worship," and "Feeling that Jewish beliefs make 

sense," to "Desire for a Jewish wedding," and "Desire to shan faith and practice with 

partner." The potential convert is advised to ponder what his/her motivations might be, 

and then begin the jomney of making a "profound religious decision." Creating a unified 

Jewish home seems to be the primary reason that the USCJ encourages conversion of the 

non-Jewish partner m a relationship or marriage. 

The USCJ website also provides a sample conversion curriculum. 15 The 

euni~ consists of six primary areas: weekly class attendance, required readings in 

Tanach and other resources, attendance at two Shabbat services a month, basic Hebrew 

reading, bimonthly appointments with the rabbi, and implementation of learned rituals. 

Perhaps psychosocial issues would be discussed in the private sessions with the rabbi, but 

they are not set forth as a topic for class time. 

While these resources seem rather conventional in nature, Conservative 

institutions in both Los Angeles and New York are currently creating programs that are 

much more progressive. The University of Judaism currently offers the Miller 

Introduction to Judaism Program. Instruction covers all of the integral areas of study 

(such as holidays, lifecycle, texts, anti-Semitism, etc.), yet also provides individual 

2• Epstein. Dr. Lawrence J. -Should I Com·ert to Judaism. - Accessed June 11. 2003 fi'om 
<www .uscj ,org/intmar/shouldi.html>. 
~4 "Considaing Cm¥a"Sion to Judaism." Accessed June 11, 2003 from 
<"i,·w.uscj.org/intmar/consider.html.> 
~~ Englander, Rabbi David . .. Bnai Torah Con~ion Program." Accessed June II, 2003 tom 
<mn\'.uscj.org/soeast/bocabt/com·ersion.htmi>. 
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weeklong intensive course does not explicitly require halachic observance, but does 

expect some level of commitment to the mitzvot. 
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One Conservative rabbi, Ed Feinstein, spoke very highly of people who choose to 

convert to Judaism. Rabbi Feinstein, at Valley Beth Shalom in Los Angeles, is quite 

active in outreach on a national level He cunently organi~ a mentoring system which 

encourages congregants to mentor and invite conversion for the non--Jews in 

intermarriages. He wrote: 

Personally, I believe that conversion is a remarkable act of personal 
courage and commitment. I believe that the Jew-by-Choice is a hero 
to us all. I hold with Maimonides in regarding the Jew-by-Choice as 
a living symbol of Abraham/Sarah's struggle for faith and truth. 26 

Rabbi Feinstein then artfully discussed what he felt concerning those who are not as 

warmly welcoming of potential converts: 

I resent all the barriers and obstacles our communities put up in the 
path of the one who comes to us out of spiritual searching wishing to join us. 
And I believe that, absent those barriers, there would be many thousands who 
would find their way into Judaism. The barriers are themselves remnant of the 
traumas of the past ages of Jewish histmy. We need, as a community to heal 
those wounds. Once healed, we will discover a treasure of spirit and energy in 
those who would join us. 27 

It is difficuk to ascertain whether Rabbi Feinstein is reacting to the traditional Orthodox 

"barriers" to oonversion, such as strict rules, sending the person away 3 times, questions 

of motivations, etc., or whether he refers, instead, to the Conservative movement's 

previous attitudes towards conversion. It is most likely the latter - before Rabbi 

Feinstein's active role in outreach, the only other major figure in the Conservative 

26 Feinstein, Rabbi Ed. Email to Author. December 23, 2003. 
27 Feinstein, Rabbi Ed. Email to Author. December 23, 2003, 
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movement was Rabbi Harold Schulweis,21 also at Valley Beth Shalom in L.A. The 

Conservative movement has otherwise been relatively quiet with regards to conversion 

and intermarriage, perhaps hoping that, if no attention is paid to it, it will go away as an 

issue or concern. 

Rabbi Feinstein represents the next era in Conservative Judaism with regards to 

conversion. His enthusiasm, as well as the existence of programs such as the Miller 

Introduction to Judaism Program, allow potential converts to learn in warm, encouraging 

atmospheres that acknowledge the internal as well as external changes that will take 

place. Candid discussions with a rabbi, as well as support group opportunities, seem to 

provide the best possible outcomes in tenns of the integration ofa new, Jewish identity. 

Reform Judaism 

The movement of Reform Judaism has taken a number of measures to ensure the 

warm welcome of converts into the Jewish community. 1be movement, represented both 

by the national umbrella organization, Union for Reform Judaism (formerly the Union of 

American Hebrew Congregations), as well as the rabbinic body, Central Conference of 

American Rabbis, have taken steps towards a comprehensive approach to the inquiring 

potential convert that continues through the complete acceptance of the Jew-by-Choice 

into the community. 29 

The movement's stance is first apparent in two important programs conducted at 

the Hebrew Union College-Jewish Institute of Religion, the Reform movement's 

28 Rabbi Schulweis is quite prolific in lhe area of Outreach. Samples of bis sermons, many regarding 
intermarriage, balachah, and conversion, are available at <http://www.vbs.org/rabbi/hshulw/>, 
29 Including the June, 2001, CCAR "ResoJution on Rabbinic Commitment to Keiruv," in which the CCAR 
reaffirms its commitment to converts, intermarried couples, and all those seeking a spiritual home in 
Judaism. 
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seminary. Student rabbis at HUC-nR are encouraged more and more to meet the 

challenges of contemporary Jewry by attending the requisite third-year retreat, the 

Gerecbt Family Outreach Institute. This Institute is an intensive weekend, in which the 

study of texts, practicalities, and issues SUffOunding conversion, with many guest clergy 

and converts adding personal stories throughout, offers a unique, in-depth education in 

conversion and outreach. Students also have the option of taking part in the Denver 

Outreach Intermhip, a five day long program offered by Rabbi Stephen J. Foster, a 

leading force in conversion and intermith programming in the movement. In Denver, 

numerous panels and text-studies provide an extensive look at all sides (parents, children, 

spouse, clergy) of the conversion process. 

Perhaps the two most central resources provided for clergy and congregations by 

the Refonn movement are the Union's requisite Introduction to Judaism class and the 

CCAR publication entitled Divrei Giyur: Guidelines for Rabbis Working with 

Prospective Gerim.. Both clearly exemplify the movement's attitude toward converts, 

conversion, and the reactions expected from the Jewish community. Both pay close 

attention to the psychosocial issues and implications of conversion throughout the 

process. 

On December 2, 1978, Rabbi Alexander Schindler30, president of the Union of 

American Hebrew Congregations from 1973-1996, brought outreach to interlaith families 

and l,X)tential converts to the forefront of Refonn Jewish concerns. He implored the Board 

and members of the UAHC to remove the "Not Wanted signs from our hearts.',31 His 

30 The Union for Refonn Judaism provides a site dedicated to Rabbi Schindler's biography, speeches, 
legacy, etc. It can be accessed at http://wmuiahc.org/schind1er. 
31 Text of Rabbi Schindler's speech is available at http://uabc.org/outreach/schindler.shtml. 
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provide outreach resources to the congregations and leaders of the movement. 

Introduction to Judaism 
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One of the major advances to come of his charge was the Introduction to Judaism 

class32• An official textbook of resources was created in t 983, with a second edition 

published in 1999. Prior to the publication of this book, 

It was feh then that previous UAHC Introduction to Judaism courses 
were almost entirely cognitive in nature. Students heard lccturc.1 about 
theology, philosophy, holidays, and history. When students completed 
the c~ they often lacked practical skills and did not know how to 
begin their own pc:nonal Jewish lives.33 

According to the "Goals and Methodology of the Introduction to Judaism Program,',34 the 

course seeks to recognize both the cognitive and affective aspectS of taking a class of this 

nature. In the cognitive domain, students gain both intellectual and practical knowledge 

of Judaism. In the affective domain, students are encouraged to confront their feelings 

both about being Jewish and doing Jewish. Both these areas are approached through the 

study of the Jewish holidays and lifecycle. 

Integral to the Introduction to Judaism class are a minimum of 2-3 "Psychosocial 

Sessions." These sessions are held throughout the course, allowing the participants time 

to personally relate to the issues presented in class. There are multiple goals to these 

sessions, such as affirming the fact that choosing Judaism is possible, highlighting 

32 It is important to note that the Inttoductioo to Judaism class is not merely a "conversion class." The 
Jewish partners of potential converts are encouraged to attend, as well as Jews who would like a "refresher 
course" in Judaism. and those who are seeking more knowledge about Judaism in general. The course is 
designed to addr~ all of these populations. (Introduction to Judaism: Inmuctor 's Guide and C""iculum. 
New York: UAHC Press. 1999. pp. 15-16) 
33 lntroductton to Judaism: Instructor's Guide and Curriculum. New York: UAHC Press, 1999. p. 11. 
'" Ibid. p. 13. 
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conunon issues or concerns of the conversion process, building a sense of community in 

the class, and more. 35 The sessions aim to address both internal issues ( such as ''trying 

on" Judaism) and external issues (what will my partner's/my own parents think?).36 

The inclusion of psychosocial sessions in the course of this class is significant. 

Ahhough the potential convert is theoretically meeting regularly with a sponsoring rabbi, 

the course provides an outlet in which the potential convert can discuss concerns with 

others in a similar position. In fact, in situations where a majority of class members are 

potential converts, some facilitators recommend holding separate "support group" style 

meetings before or after class, where these issues can be discussed more deeply. 37 

All of these actions by the movement and the individual teachers deliver a 

message of inclusion and understanding to the potential convert. The needs and concerns 

of each person are thus recognized, acknowledged, and addressed in some way. The 

course identifies that conversion is not just a label change or the taking on of new actions, 

but rather a complex change in identity and self-image. 

Diw-ei Giyur: Guidelines for Rabbis Working with Prospective Ger;m 

In early 2001, the Central Conference of American Rabbis adopted a new set of 

guidelines that would delineate the ideal conversion process to be undertaken by Reform 

Rabbis. The creation process began in 1996, when the Conunittee on Conversion decided 

to develop guidelines to assist Rabbis with the giyur process. The final product looks 

almost like a page of Talmud - the central section contains the primary guidelines, yet it 

is surrounded on all sides by commentary, discussion, and alternatives. 

35 Introduction to Judaism: Instructor's Guide andCu"iculum. New York: UAHC Press, 1999. pp. 31•32, 
36 Ibid, pp. 33-36. 
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The text comprehensively guides Rabbis through each stage of the process: Initial 

Co~ Preparation (including Academic, Spirltua4 and CommUDBl). Concluding 

Rituals and Ceremonies, Follow.up, and Recognition (of other CCAR Rabbis' gerim). 

Many considerations are made regarding the psychosocial aspects of the entire process. 

Even from the initial contact, rabbis are encouraged to, "share with the prospective 

gerlgiyoret our joy at and encouragement of a decision to pursue the possibility of 

gerut. "38 This simple sentence reflects the general attitude of inclusion and compassion 

for the entire process - the Reform rabbis warmly welcome the potential convert, 

acknowledging the poasibility_of conversion in the future. Nothing is set in stone at this 

initial meeting, nor is anything permanent until the final ceremony. This allows the 

potential convert to feel comfortable pursuing this new life path. 

In the section entitled, "'Preparation: Spiritual," the rabbi is encouraged to hold 

group meetings with all current prospective converts. 

The purpose of these meetings is to explore those issues that 
virtually all prospective gerim have in common, such as the reaction 
of their family, the support of and 8(:.Ceptallce by their partner 
and their partner's family (if applicable), acceptance by the 
Jewish community, the psychodynamics of a change in identity 
(including possible feelings of inadequacy), identification with the 
State of Israel, and the like. 39 

Here, echoes of the Introduction to Judaism guide are~ such that rabbis are 

called to acknowledge the importance of exposing the potential converts to each other, 

and to allow them to share their common experiences. Individual tutorial meetings with 

37 Introduction to Judaism: Instructor's Guide and Curriculum. New York: UAHC Press, 1999. 
31 Ibid, p. 3. 
39 Divrei Giyur: Guidelines/or Rabbi Working with Prospective Gerim. New York: Ce:otraJ Cooference of 
American Rabbis, 2001. P. 6. 
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untraditio~ are seen as equally important to a successful conversion. 
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The private sessions with the rabbi are opportunities for the prospective convert to 

ask more personal questions, raise other issues, and otherwise continue the course of 

study. The relationship with the rabbi is an entree into other types of participation in 

synagogue life. 

With regards to readiness, a list of 13 commitments-40 is included, which the rabbi 

is told to use as a means fur discussion and exploration, then as an evaluation of 

readiness. This list is an expansion and modem version of what the balachah had put 

forth centuries before: 

a. An acknowledgment that the prospective gerlgiyoret is freely choosing to 
enter into the eternal covenant between God and the Jewish people. 

b. An acceptance of Judaism to the exclusion of all other faiths and practices in 
his/her life. 

c. K'lal Yzsrael: sharing in the fate and faith of the Jewish people. 
d. Home and synagogue observance of Shabbat, chagim, and yamim noraim. 
e. Creation and maintenance of a Jewish home. 
£ Tikkun Olam, tzedakah, and gimilut chasadim. 
g. Some element of Jewish dietary discipline. 
h. Personal and communal tefillah on a regular basis. 
i. Continued ta/mud Torah. 
j. Affliliation with a synagogue. 
k. Marriage to a Jew (if not currently married). 
L Raising future children as Jews. 
m. Medinat Yisrael. 41 

The exact nature of these commitments varies according to the individual convert 

and rabbi. For example, "dietary discipline" can mean anything along the lcashrut 

40 Divrei Giyur: Guidelines/or Rabbi Working with Prospective Gerim. New York: Cmtral Conference of 
American Rabbis, 2001, p. B. 
41 Arnold Gluck adapted a list originated by Stephen E. Foster which contains ten commitments. This 
altf'lilate list consisted of: Yom Kippm Observance; Mezuzah; Kindle Sbabbat Candles; Tzedakah; 
Worship; Dietary Laws: Affiliation; Education; Love ofisrael; Raise Children as Jews. (from lnJroduction 
to Judaism: A Sourcebook, edited by Stephen J. Einstein, et al. New York: UAHC Press. 1999. p. 74) 
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spectrum, from matzah on Pesach and msting on Yom Kippur all the way through 

complete, strict kashrut. Creating a Jewish home refers to displaying Jewish art and ritual 

objects, as well as practicing home rituals, such as the bedtime sh 'ma. 

Interestingly, these commitments refer primarily to faith, action, and ritual. There 

is nothing in these thirteen commitments related to psychological readiness. Perhaps it is 

assumed that the rabbi would have an internal sense of when the potential convert is truly 

ready. According to the commentary on page 7, "Some colleagues wait for a candidate to 

begin using 'we' instead of 'they' when refening to Jews." This change in word choice 

would seem to imply an identity change - the person now feels like part of the Jewish 

community, inside and out. 

Regarding the text itself; it is important to note, that, consistent with the 

movement's flexible ideology, this resource is called guidelines and not rules or Jaw. The 

Committee states, on page 2, "Our goal is not to force requirements upon individual 

Reform rabbis, but rather to be able to speak as a community with a unified voice on 

matters so crucial to our self-definition. The document is intended to be used by rabbis 

with intelligence and understanding: following the approaches delineated herein 

wherever possible and desirable; altering and adapting them in those circumstances 

where it is necessary." The Committee recogni7.es the individual autonomy of Reform 

rabbis, and that some will require even more from their potential converts, and others, 

much less. 

Using these two resources as representative of the Reform movement's attitudes 

toward conversion and converts, a Jarge amoW1t of attention is paid to the psychosocial 

aspects involved in the process. Much sensitivity, on the part of teachers and rabbis, is 



encouraged by both the Union for Reform Judaism and the Central Conference of 

American Rabbis. The Refonn movement seems to be at the forefront of an integrated 

curriculwn - one that academically and ritually prepares the person, while still 

recognizing and addressing the myriad changes that must take place within. 

Discussion 
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As presented above, currentTesearch allows us greater insight into the conversion 

process for the individual choosing a new religion. The three lists have much in common. 

They all recognize that many changes must take place throughout. These changes are 

different for each individual, but they occur to some extent in each case. Importantly, 

each list emphasius the fact that conversion is not just an academic process, or a name 

change, or a status change. Instead, grand shifts in identity and self.image take place as 

the individual finds a new home, a new foundation, and a new community. 

Additionally, conversion does not end with the ceremony. Instead, the conversion 

ceremony ritual is just one step along the continuum of conversion, which bad stenuned 

from the start of the questioning and unrest with the birth religion, all the way through 

truly feeling Jewish. Being able to say that "I am a Jew" with confidence and dignity 

does not come easily for many reasons, such as a feeling of academic inferiority, a lack of 

childhood memories of Judaism, or feelings of guilt towards the biological family. 

Accomplishing the ability to identify as Jewish must be a source of pride for all those 

who choose Judaism (including those born as such!). 

The Reform movement's attitudes towards conversion, and the suggested 

course of study as outlined in both Introduction to Judaism and Divrei Giyur, are the only 

ones to reflect the research. In met, the stages outlined in Divrei Giyur appear to directly 
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correspond to the stages of conversion. More specifically, the Initial Contact can be seen 

as the end of the "questioning stage," just as one has come to find out more about 

Judaism. The Preparation of a potential convert covers Alper's "Symbiosis" and 

"Differentiation" stages, Centolella's exploration and discovery of Judaism, and Fowler's 

disorientation phase. Readiness and the Concluding Rituals/Ceremonies can be seen as 

relating to A)per's stages of "Practicing" and "Rapprochement," and Centolella's 

"Commitment." Finally, it is significant that Divrei Giyur includes "Follow-up" as a key 

component of the ~ acknowledging that the conversion does not end with the 

ceremony alone. Follow-up recognizes Centolella's stages of"Adjustment to Jewish 

Life" and finally "Jewish Identity.'' Alper's "Mutuality" and Fowler's "Reintegration" 

also seem to be represented here. 

The Conservative movement's Miller Introduction to JudaisnrProgram seems to 

also be moving in the direction ofa comprehensive (cognitive+ ritual+ affective) 

conversion process, but it is difficuh to say, otherwise, whether or not the movement 

incorporates an awareness of the entire psychosocial process. The conversion re,ources 

available on USCJ's website certainly acknowledge that questioning and seeking take 

place at the start of the process, but the sample curriculum appears to be primarily 

academic and practice-oriented in nature. 

Psychosocial components of the process do not appear to be relevant to the 

Orthodox movement. Motivations for conversion are important, as it was in the halachic 

texts. However, once the process commences, it follows the halachah through conversion. 

An interesting complication to this discussion is the continuing "Who is a Jew" 

debate in Israel. This debate, over who is eligible for Israel's Law of Return, has resuhed 



62 

in greater stratification between those who convert in the Orthodox community and those 

who convert either in Reform or Conservative contexts. The battle rages on, and is too 

lengthy for exposition here, but it bas tremendous impact on North American Jews-by

Choice. Refonn and Conservative rabbis find it essential to inform potential converts that 

their conversion, if completed in either of these two movements, may not be recognized 

in either Orthodox or Israeli contexts. Most Jews-by..Choice who convert in Reform or 

Conservative communities find the stratification unimportant, but it must create concern 

for others. When someone already feels marginalized due to their conversion status, the 

"Who is a Jew" situation could possibly exacerbate these feelings. 

What may ultimately prove incredibly influential is the proliferation of books 

written by Jews-by-Choice. These books provide detailed autobiograpbicai experiences 

through prose, letters, and poetry. Greater awareness of what the conversion like for the 

Jew-by-Choice can only enhance the process for all involved in the present and the 

future. The next chapter will provide examples ofa variety of these writings, all of which 

are insightful accolDltS of many steps of the jomney. 
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Chapter Four: 
AUTOBIOGRAPHICAL TEXTS 

The texts of the preceding chapters only truly come to life when grouped with the 

texts of people's lives. Rules and Jaws only go so far; they must be then put Into practice. 

This alone shows the value and worth of the rules. Hearing the reactions and impressions 

of the Jews-by-Choice teaches us much about the efficacy and meaning of the conversion 

process. Though poetry, epistle, and essay, we learn what the experience is truly like for 

those who go through it. 

The Poetry q[Barbara Jackson 

A Jew-by-Choice who documented much of the process through poetry, Barbara 

Jackson is one of the voices that stands out fiom the crowd. We learn much about her 

inner experience in her poetic words. The following selection will illumine a few of the 

key aspects of the conversion process. Two ofher poems seem to capture what it must 

feel like to be lost in the midbar, wandering between birth religion and chosen Judaism. 

An Unbroken Thread 1 

Someday I'm going to walk under the sun 
Wlth the wind at my back end a Star of David at my front 
It won't seem strange to the flowers 
And it won't seem strange to me 

I'll walk into the synagogue 
With my old trembling vanished like a childhood fear 
Speak a tongue no longer foreign. Who needs to understand 
The words, when feelings are so clear? 

I'll leave at the end and the same birds will be singing 
Under the same sun. My metamorphic needs will all be gone 
Finally, through and through, as natural as blowing wind 
Or singing bird - to be a Jew. 

1 AU of Barbara Jackson's poetry is eounesyofDru Greenwood. 
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Here, Jackson speaks of nature as a goal - she wishes that her Jewishness will feel as 

natural as the wind on her back. She looks forward to a time when the Hebrew spoken 

during services will be familiar to both her mouth and her ears. Yet, she also recognizes 

that there are plenty of things in nature that will remain the same (like the bird, the sun, 

the wind) though she herself will have changed so significantly. She seems to find 

comfort in nature's constancy as she continues to embark on her life change 

Untitled 

My fear is not by day 
It comes at night 
In dreams of Jewish objects 
And Catholic stained glass 

In dreams I am a half-life 
Part me, part Jew 
My parents own these objects 
And are impassive. 

What? What? What meaning here? 
These dreamy fingers sifting through my hair 
A gesture so kind, but with those hands, so cold 
Ifl go on, will this black memory shear my life? 

God - I'll be there again, You know that 
We'll fight some more, until you flee with light 
Then my lame mind will try to fit the pieces 
As it limps down the road. 

This poem speaks to her fearful conflict between past and present. She must wrestle with 

what the future place of Christianity and its symbols will have in her life. She also much 

go through the difficult process of reconciling her new identity with her family. The "part 

me, part Jew" phrase seems to point to the met that she does not yet feel complete in any 

way-neither the "old" Barbara, nor the "new" Jew. She finds herself rather in the 

middle, as her parents stand impassively. 
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Yet, Jackson eventually nears readiness for conversion. The following shows less 

fear, and much more comfort in Judaism, 

Untitled 

I stand on the brink of a heady birth 
Almost I am a Jew 
To Israel may I be of worth 
For I have chosen you! 

You gave me your hand that I might not fall 
A foreigner in your land 
Now you are seems me straight and tall 
You who have helped me stand. 

The best I am I bring to you 
Who give so much to me 
The joy of living as a Jew 
The aift which makes me ftee. 

This poem, nearly a love SOD& demonstrates her devotion to Israel, the people, land, and 

tradition. She speaks of receiving much strength and support from Judaism, and 

presumably trom its leaders as well, and she now hopes to be able to return that which 

she received. 

We next bear from Jackson as she waits for the Beit Din to decide her fate. Two 

poems share much about what she felt as she awaited their words of welcome or 

rejection. 

Untitled 

Now the rabbis talk without me, 
Deciding my fate, alone. 
I want to shout, "I am no mere chimera! 
I'm a Jew!" But listening time is done. 

How can one weigh a human mind? 
A human life - I'm only sure 
Because I'm here. No one outside 
Knows certainly. 



I should be feeling, "What can 1 give this people, 
This communityT' But the tangential is a bore. 
I am impelled, not by potential, but by feelings 
I am too Jewish now to walk away. 

What do you say? 
Schooled in the humans soul 
What light is in my eyes? 
And will you bid me enter? 
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This poem beautifully shares the way in which she views the rabbis as gatekeepers to the 

faith, and the pleadings she wishes she could tell them. The stream of conscious style 

shows the variety of thoughts that she is experiencing as she waits. Yet, she herself states, 

she is too Jewish to tum away, to give up on this process. This theme is also present in 

another poem from this moment. 

Untitled 

My destiny, a dreidel spinning 
In a once known. but now an alien band 
You see my feelings? Do you understand? 
Why is my patience thinning? 

I stand and knock: who answers at the door 
To say that I should enter or should go? 
Please say "come in," for I would have it so. 
Else what was all this transfurmation for? 

How c.ould you cast me from so near to you? 
When all our dreams are finally realized. 
Waiting can't hurt, for finally I've surmised 
Whatever your decision, I'm a Jew. 

More frustration and anger comes through this poem. One realizes that she must have 

been made to wait for a long while. This offers insight into how the convert feels as the 

Beit Din convenes privately to discuss the imminent conversion. While it appears to be a 

difficult period of time for her, it also seems to allow her to clarify ever further her 
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feelings about Judaism. She assuredly states that she is Jewish no matter what the rabbis 

decide, and maybe only her waiting would have allowed her this clarity. 

Finally, the conversion is successful and complete. She dutifully writes her 

thoughts surrounding this momentous occasion. 

I wanted to record the last sigh, the final passage 
To make these poems a journey now complete. 
My goal, still resting out beyond my hands 
Prevents the final chord from being struck. 

This poem must be as open as the first, 
As tinged with doubt, but with more fervent hope 
For goodness and for peace, but, like my life, 
Unfinished, transient, non-absolute. 

Jackson seems to be acknow1edging that the conversion process does not end with simple 

ritual. Rather, it continues as she grows more and more comfortable with her new identity 

as Jew. As Centolella and Alper explain in their models of the psychosocial conversion 

process (see paaes 40, 41), conversion does not end with the ritual. True Jewish identity 

and mutuality comes later, at a different point tbr each individual 

Letters to the Family 

Conversion does not take place in a vacuum; many other people are affected by 

the convert's decision to become Jewish. Communication can be quite challenging at 

times, particularly when the non-Jewish mmily is having difficulty accepting this life 

choice. Many Jews-by-Choice have elected to share their feelings with either the non• 

Jewish fiunily or the Jewish family through letters. This allows them to compose their 



thoughts in a more organized fashion, and may take some of the fear out of the 

confrontation. 

A Letter to My Non-Jewish Parents 

Dear Mom and Dad, 

I know how surprised your were when I told you of my 
decision to convert to Judaism. I am writing this letter to you 
because I am not sure how much our conversation resolved in your 
own minds. I want you to know that I love you both very much. 
You are my parents and I'm proud of the way you are. You have 
loved me all my life, have been there for me when I've needed 
you, and have given me everything I have ever needed, whether h 
was an advance in my allowance or a shoulder to cry on. You have 
shown patience, insight, and concern. And you have been my 
teachers. You have encourqed me to be everything I could be, and 
have provided me whh every opportunity. You have helped to 
make me who I am. For all this and more that can never be spoken 
or written, I love you. 

Now I come to you to tell you about a path which I have 
chosen and to ask for your support again. The choice I have made 
is very important and one which I believe will enrich my life. 

Being a religious person is central to my life. You taught 
me that through your example, I will always treasure my childhood 
memories. Nothing can or ever will change that, for those 
memories are too precious to me. The path I am on still confuses 
me because it is a little unfimriHar. But it is a way that I have 
chosen after much study and soul searching. It is not a path that 
leads me away from you. Please know that. You must never see it 
as such. Even though I have made a different choice, I will always 
be me, your child. We have so much to sharel Now I ask for your 
understanding and love. I know that this may be difflcuh fur you to 
accept right now, but I know that there is enough love among us. 
Our love will take us a long way. I also know that we can 
communicate and understand one another, just as we have always 
done, because we are a very special family. May God bless you 
both. 

Your loving daughter, 
Amy2 
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2 K.ukoff: Lydia. Choosing Judai.fm. New York: Unkn of American Hebrew Coogregatioos, 1981. Pp. 41-
42. 
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Amy begins this letter stating to her parents what she most likely wants to hear from 

them. She tells them that this process will not change how she feels about them, that they 

are always her parents, and that she loves them no matter what. She probably wishes to 

hear these sentiments spoken to and about her. Then she reminds them about the 

seriousness with which she has embarked on this path, as well as the importance of 

religion in her life. She ends by telling them again how special they are, and how 

wonderful it is to be a part of that fiunily. This positive reinforcement hopefully had a 

positive effect on her parents, and eventually allowed them to fully accept her decision to 

become Jewish. 

The following Jetter was written by a couple, both of whom were choosing to 

become Jewish. They wrote a lengthy letter to both sets of parents, excerpted below. 

Dear Family: 

As you may have surmised, Susan and I have nurtured an 
interest in Judaism since our marriage. We had initially doubted 
that we could ever adopt the tradition as our own in any 
meaningful way. Those were the sentiments expressed in the letter 
to you announcing our engagemem. Since that time though, our 
judgment changed and we decided to affiliate ourselves through 
conversion with a Reform congregation. We sing weekly in a small 
choir during services on Friday evenings and have both taken 
introductory Hebrew lessons. We have also, fortunately, made 
several mends and are feeling increasingly comfortable as time 
passes. 

Our decision was not a hasty one, nor was it one which 
received significant encouragement from fiiends or foes of any 
persuasion. It was of our own choosing and was predicated by both 
our needs to act responsibly and concretely in demonstrating and 
proclaiming our religious selves. We were thinking as well of the 
importance of offering to our children a tradition of religious 
practice and faith with which we both feel comfortable. Such 
would not have been possible for either of us had we remained in 
the fold of Christianity .... 

The question of the holidays is a difticuh one which will be 
addressed throughout the remainder of our lives. It is not an 



enviable task to be a person of religious concerns in our society -
much less one of a minority religion. Thus, in the future when we 
decline wholehearted participation in Christmas or Easter 
celebrations in favor of more ecumenical holidays like 
Thanksgiving or birthdays, it is not a rejection of you but rather an 
affirmation of our own religious yearnings as observant Jews. . .. I 
would anticipate that with the passage of years and the mutual 
gaining of confidence in our intentions that religious holiday 
sharing, whether Passover and Chanukah or Easter and Christmas, 
will not seem as awkward a possibility. Such will come, though I 
am sure not without some tears and anxiety on all our parts. It is 
your choice as much as ours .•.. 

At a clergy institute during the spring, which was aimed at 
fostering understanding between Christian and Jew, a benediction 
was spoken embodying a spirit of dialogue which Susan and I also 
intend with this letter. It included the following words: 

Wrth malice toward none, with charity for all, 
With firmness in the right, as God give us to 
See the right. 

.•. So spoke Lincoln in 1865, so spoke our rabbi last spring, so 
speak the two of us today .... With gratitude for the life and love 
which you have given us, we remain devotedly husband and wife, 
your children. 

Shalom, 
Eric/Susan3 
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This eloquent letter broaches many of the difficuh topics of conversation brought about 

by conversion. Eric and Susan discuss, most notably, the holiday dilemma, which 

presents enormous difficuhies for many JewSaby-cboice. Not only is it difficult for some 

to reconcile that their children will not have Christmas trees or Easter eggs, but they also 

must then tell their families that they are no longer interested in participating in 

observances of those holidays. The convert must also affirm the sanity and clarity that 

went into the decision to convert, for it must be easy for the birth family to imagine 

otherwise. 

3 Kuko~ Lydia. Choosing Judaism. New York: Union of American Hebrew Congregations, 1981. Pp. 42-
45. 
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Letters are one-sided, and deny us the reaction of the other party. However, in 

challenging conversations like these, writing a letter allows the most information to be 

shared, in the most rational manner, before responses cloud the situation. The above 

letter-writers are to be commended fur their bravery and perseverance as they continue to 

ask their parents to love them nevertheless. 

Small Gems 

Many of the recent compilations of writings by converts contain small anecdotes 

or thoughts. These words show the wide variety of experiences and emotions that the 

Jew-by-choice must endure before, during, and after the actual conversion. A selection of 

these are presented below. 

The conversion process is Jaborious and long. That's good. It gives 
you a good chance to truly know what you're getting into. 

Leba Zahava4 

I spent a lot of time reading about Jewish holidays and rituals. 
There was so much, I didn't know where to begin, so I became 
paralyzed. I didn't do anything. But then. one day, I spent two 
hours mem:,rizing the Shabbat blessing over the candles. I spent 
two hours the next day memorizing the blessing over the wine and 
two hours on the third day memorizing the blessing over the 
cballah. Then, on Friday night, I said them! That was the 
beginning. From then on, I knew I could do it. 

Harvey5 

In the middle ofmy son's bar mitzvah service, we were marching 
around with the Torahs and my whole :fiunily was sitting together. 
As we marched around, my uncle took my arm, pulled me aside to 
him, looked at me with tears in his eyes and said, "I am so proud of 
you." And I was delighted and stunned and amazed because it was 
the first time that I really felt that he accepted me on my own 

" Berkowitz, Rabbi Allan L. and Patti Moskovitz. Embracing the Covenant: Converts to Judaittm Talk 
about Why and Huw. Woodstock, Vermont: Jewish Lights Publlshing, 1996. p. 92. 

5 Kukofl: Lydia. Choosing Judaism. New York: Union of American Hebrew Congregatioos, 1981. p. 26. 



terms. That bar mitzvah really marked my own rite of passage and 
coming of age. 

Lois6 

The first Christmas after my conversion, my husband and I anived 
at my parents' house early OD Christmas momma. I knew that 
everyone would be anxious, and that impression was confirmed as 
soon as we walked in the house. My parenta greeted us at the door, 
ushered us into the living room, sat us down around the Christmas 
tree, and promptly burst Into tears. My husband was embarrassed 
and I wished I bad never dragged him into this. 

Carol7 

I gave up trying to communicate with my mother and father. I 
knew that they would never accept my conversion. I thought it 
might be easier t.o oomrmmicate with my siblings, so my husband 
and I made a special trip t.o see them and tried to get to know one 
another better. We spent a marvelous weekend together, and I was 
thrilled. Needless to say, it was a bitter disappointment when, four 
days later, we ieceived a packet of'salvation' materials In the mail 
fi'om them, expressms the hope that we might aee the light and be 
saved. 

Theresa' 

I remember my first experience at a High Holy Day service. I had 
just finished my conversion classes, and about all I really knew 
was the Shebecbeyanu prayer. My wife and I walked into the 
service and suddenly realim:l that we bad forgotten to bring our 
prayer books. I was very embarrassed and teh totally out of place. 
What was I doing here! But suddenly I heard the cantor singing the 
Shebecheyanu. I knew that! I turned and looked at my wife. She 
was smiling. I started to smile, too, because once I heard the 
Sbebecheyanu I knew everything would be all right. A few 
minutes Jater, one of the members of the temple gave me a prayer 
book. From there it was all smooth saiJing. I was officially a Jew. 

A19 

My friends and family have all been very excited about my 
conversion to Judaism, as a spiritual home was really the missing 
link in my 'personhood.' The decision to convert is one of the best 
decisions I ever made. I am at peace with my feelings about God, 
life, knowledge, love, and death. I also feel more at ease with what 
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6 Kuko~ Lydia. Chooaing Jwlal,m. New York: Unloo or American Hebrew Congregations, 1911, p. 37. 
7 Ibid, p. 31. 
I Ibid, p, 40. 
9 Ibid, p. 65. 



is expected of me in this worJd. Being a Jew has completed my life 
and brought with it so many beautiful and awesome things. It is 
something no one can ever take from me. 

Hadassah10 

Long before I became a Jew, I attended a seder at which a woman 
who was present told of her survival at Auschwitz. She had a 
profound effect upon me: I will never forget her. 

This was the seder before I went to Eastern Europe, where I found 
myself in Prague. In a small museum, there were Torah mantles; 
pieces of wood and fabric from synagogues; old books and printing 
presses. And upstairs, there was artwork done by the children who 
perished in Terezin. the Nazi concentration camp in 
Czechoslovakia where 15,000 children perished between 1942 and 
1944. Each picture was labeled with the child's name. I was there 
for hours, crying. It broke my heart. 

That night, after I wrote a brief summary of the day in my little 
notebook, I added this entry: "What a strong connection I feel to 
Judaism. I have to consider making my decision about 
conversion." It was the first time I had put my feelings into words. 

My conversion took place two years later. 
P'ninall 
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The above words are but a brief look into the lives of the convert as they continue along 

their process ofbecoming Jewish. Some are words of hope and devotion, others are filled 

with pain and struggle. Some relate to fiunily and friends, others to the inner workings of 

the individual Jew-by-choice. Feelings of fluency and comfort are crucial for some to be 

able to truly take on the life of a Jew, others find their Jewish home through brief 

moments of revelation or clarity. 

10 Berkowitz, Rabbi Allan L. and Patti Moskovitz. Embracing the Covenant: Converts to Judaism Talk 
about Why and How. Woodstock, Vennoot: Jewish Lights Publishing. 1996. p. 29 
11 Berkowitz, Rabbi Allan L. and Patti Moskovitz. Embracing the Covenant: Converls to Judaism Talk 
about Why and How. Woodstock, Vermoat: Jewish Lights Publishing, 1996. p. 81. 
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In the end, the converts• words reflect the profound, complex process known as 

gerut, the conversion to Judaism. This simple word does not adequately represent the 

variety of rules, laws, lessons, trials, and more that comprise a religious conversion for a 

human being. Parents, children, spouses, friends, and the wider community are all 

affected when one individual decides to pursue conversion. Yet a continued awareness of 

the entirety of the process will further allow the individual to smoothly and happily take 

on a new life as a Jew. Listening to the myriad tales of conversion now being published 

allows rabbis of the present and future to gain deeper insight into the experience of gerut, 

not merely view it as giyur. We will continue to learn. search, and grow as Jews as we 

watch these new Jews show us what is truly means to be Jewish. 
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Exodus 18:1-12 

18 YITRO 
hilluu prit:\l of Midi:m, M<-•~ci.' t:n ht•r

in-1.lW, ht'ard .di th:ll l~0<1 lud ,font: fo1 Mo:.t-.s 
.ind t~,r lsr.1d Hti. pa1plt•, how the loRLI llJJ 
brought hr.ld out from F.g)}'t, ~so fethro, 
Mu~s· fatht•r-in-1.n,-. took Zippornh, ~lll\t~· 

wifo, .lht'f she h.1J ~n ~•nt honw. 'and h~r 
two son~f wht'lnl Ollt' was n.mwJ Gersbom, 
th,11 i!. to •:.ar, "I h,w, .. b~,.'11 .l '.,tr.mgcr-1 in .I 

foh1ign J.md"; •;md the otlwr wJs 11,J.1m.>J 

Elieur,i• nw:ming. ''Th~ Godot my father w:n 

my hdp, .mJ He delin•red Jlll' from tht" swoiJ 
oi Pharaoh." ~J~thro. Mo~i.· fatht"r-in-law, 
hroughr ~loses' :mm and wift> to him in the 
wildt'rnes~. wh-..re he Wa\ eni:.unp~i .n the 
mn11nt:1in of <,o,1. e>f-ft> 'it'llt word to ?lof n\t'\, "(. 

your father-in-1.'\w J~thro .• 1111 (oming to rou, 
with your ,nte .md htr two sons." 'Mo~"-<s Wint 

out to m~ct his father-in-law: h(' bowed low J nti 
kiSSl'<i him: ('31.'.'h ask~ .1fter the otht~r' S '"'"t.'ll;m\ 
JnJ thev wi.>nt into rhe hmt. 

,' 

S~fo54?s. then rl'(ounh.•d ro his fother-in-l.1w 
eve111hing thJt the LoRD h.1J Jone to Pharaoh 
.md to the Ero,-pti,rns tor Isr,1cl's s..ik~. ;ill the 

hJrdships that hJd befall~n th..-m on the w.ty, 
,lllJ how thi.? LOJtD h.ht d~U,·er-.'<i them. l;AnJ 
Jethro r~•,iok«i on1 r all the ktnJness. that the 

lo Ro h.1d shown Israd wht.'ll H~ .. idhW\.'tl them 
from the Egyptians. IO"Blt"ss~J ~ the Losm," 
Jethro ~i<l, "who "leli\'t'ft.>ti you from the Egyp
ti:m-. .lll,.f from Ph.1r.1uh, .111d who d<!tiWrt'tl th{' 

roorlc from UllO\.'f th~• hand of tht £~1,.,ti.11H. 

II Now I know thJt th~ LoRu is gn.•,1kr than ,111 

gods. •·ye~. hy the rcsoll oi th~ir wry ,dwme\ 
,l{:.tinst ltbe rropk•). - .,· l.!J\nd kthro, ~lOS\,'S. 

fath1.•r-in-l.1w. brought ;1 hurnt otfor ing ~mt.I 
\:.Krih(t'S. ior God; and A.lron i:.inw with .all thi.' 
eMim oil md to p:.1rt.1J,t>ofthi: lll'-'J I ~for.:- GoJ 
with .Mos~•s' f.1thN-in-law. 

lf.lM l~W try:, i'i~: l1;:~~ n '1 
n~, o,:,~ n~~ -,~~-i,~ ·nl_< T"T~r.i 

·nK, rrin~ .K.,).'in-,~ i)?l' ?l<1W',7' 
n~~ TDM ',,ry, MiM 1 : C"")~~n ~1\P~ 
: 7:''fTI~ "1tll< T"TW~ n\Pl( nie~-n~ 
tnu-,~ ·,01.<tr ow ,¢,~ ::r~~ :~~ n~13 
CW, " : M!~~ \'11,(~ "'1.,~y iJ '"l~},C "~ 

,,,31~ ·,:,.~ "0~-,~ .,!W"~ ,i,~;:r 
}OM ,;i,, ?<:l!P : 71)!70 .:l1f'l~ '~?~!l 
,~~tr-~ :-rw~-~ ir,~, ,,~, nw~ 
: D"M',.Ki"1 i:, 'CW :-tJM .K'4tr-,Wl( 

., •• 1' ,. .... •• • • ~ 

1<~ 'i"'IJ'.'" ~~nn ".~ tro/))·?N ~~K'l <-

1<~!); : ~V l:t~~ 'itrn 1-:1~1 i"~ 
;',·pw~1 ,nb~!) iJ~r:t ru<-,~? n'P~ 
'U<::l!l Ci?Vf? 1:-t)rl.?-ut"~ 17.K,~!l 

: M?h.K:-t 
t' •• I 'f 

ntpV ,tp~ .. ,~, n~ i.U:,t:f? h~~ "1~t;,~l' 

~,~~ nitt< ',17 c:,~'?, i"Tl7"107 n1n~ 
'TI1~ 'Dl'li,<~ iw~ ·nx,7r;ttT·',;, MR. 

i1~iti;:r~ ?lf ,-,i;,~ 1tf!1 -1 : '1lM~ D~ll!] 

i?"¥1:T ,~ ?tC1~~ rr1n~ M~-,~ 
n1:i~ 1r,; ·;,.r;r -,~x.,, 1ei : O:J~" ,!~ 
1.1.~, t:1"1:a'Y.I ~~ o;,ru~ '-'".¥rt .,~ . . . 

non.r.1 c~;:r·n~ '7,~n ,~~ n:,,7i 
:"fll"r~ ',,,} • .,+.' ,;,!.-'1; 1"1!:\~ 11 : 'C"')~>J1~ 

iit ,~ -,~~ "; D"!f,~y.t,~n 
M?ll Mt.r,•~ p:,n i'iZ:,' Mj?'l t! : 'Ct'f~~~~ 
'~j:?l I 7~1 r,ryt< l<:);l tl"!'f'X?. 'C"D'~'r 
,~~i, nv~ tr.in-tJl! ont,-f:i;,K.'? "x.11(-'~ 

: o~M?KM 
I " ; 

·n~ \.1~\P? il'P~ :nv~J n717n;,p ',iT7l 1.-, . •. 
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Zeclwiah 8:20-23 

intl'gritr 
-'Olhus !.,lk1 th,• l.011.l, cit" Ho'>l!-: P-.'t..lf.'I-.·~ .m,1 

th,• inhabitJllt~ or manv dlie\ shaU vet (llJll(---, . 
~ 1t he mhabit.mts ofon,· sh.lll go to thl'llth,•r .m~t 
\J~._ "'lei us go.Ulll entrt.•~• dh,' r:n-orof th,• l0Rt1, 

l~t U\ \e\'k th\' Loa11 of l-lo!it~; ( will gu. loo." 

.!.!The nun~· pooplt•s .mJ the muhitud" of 1u
tions ~h.1U ~om,• to set•k the Lu111 of I lo\t, in 
l~rusal~m .mJ tl.l t.•ntn.•.11 the favor oftlw lu1u1. 

.!JThus s,1il.t tlw Lu11.t• of Hos.t-&: In tho~ dap;, 
ten men born 11.1tiun-. uf l'Wrr tongue will take 
hol.t-they will t.tk~ hold of ewry Jew b~· a ,or
ner r,f his doak and i:1~·. "l.tt us go \'\'ith ,·ou, 
fo1· W\' ha\·e h~.ud thJt God is with you." 

Jonah 1 :11-16 

told them--llthe}· i,aiJ to him ... Wh~1t must we 

do tn pm to make lhe se.1 ('.1h11 .irountl 11~~ .. Fnr 
the sea w,1s irowing more and more stormy. 
1.!J It- .uuwth.J. "Uc.we m,• ov('rbo.ud. and th~ 
\l'il wiU ,.1ln1 dll\\11 for mu; fo.- I know thJt this . 
rerriblt• storm ,;ame upon you on m~· a,,ount ." 
UN~,·erth~less, the m,•n rowoo hard to regJin 
the shore. but th~y ,ould not. for th~ ~a was 
growing mon.• ~u,d more stormv .1bout th~m. 
1-fJhen th1.~· ,ri1..._t out to th1.• loJw: "Oh. ~lle.1~. 
Lon,. ~io not let LU p-.•rish on l(..:ount ~"\t lhi~ 

man's lite. [>o not holJ us guilty of kiJ!ing .m 
inn ... l(tnt ~""non: ,~.., .. You, 0 L1:,1u•. br You.
will. ha\'e hrou!!hl this about." •~And th,·y 
he.wed Jon,1h m·trbl),m.1. ;md thl' s..-a stopp1.,t 
1:.itdn~. 

1°Th-.• men fo.m."(t th,• LnRJl gre.1th·~ tJwv 
off'-"rt~1 .t S.,ll.'.rili~c to th~ Lu1ttt ,lll-.1 th~y 111.11.lc 

\'O\\~. 

,x~: ,~~ ill ni!.Q:f n}i"t~ ,~ nJ ::.-:
·,~~" 1:,'?~ ::, : n,~, C""'.'.ll .,~w-, D~i 
~;',~ n~7l -,i3J<', nr,,i_<-',t< nt1l( 
i"tl\"17-nt< V:?..~?" n1rr~ ,~,·ntc ni?l:17 
Cl~l7 ,.1<~, J~ : "l,tc•~ M;t?f( r,~~~~ 

i11n~-nJ< tvv;', D"blW, D~l1 ti•~"l 
,~~·nx n1,r,7, ~iip,,,~ n~l<~~ 
r,ix;r M}l"I~ -.,~!$ l"I-' :l 0 : MlM~ 

n1~ ·1?"f'1~ '"I~ ~tr., D"t;I!~ 
'tt,=?::l ip"T'Jttl c:,;1i, n~W7 ":.>~ C"\?~ 
iJ~lf ,:, 0:l~l1 'n;,~~ ,~~ "11:-t~ \trl.K 

o =tQ>?ll c,rr~ 

PM'P:1 "17 nl{,'~~-n~ 1"~ 1,,;u<,1 • 1 

: 1it11 1~il ~tr 1;, 1l"]..VP D!iJ 
o~-!m ")',"t,M] ."11.KW 'QM•'1< -,Dk'] I.? ., .. .. ···•. . .. . . . .. .. ' . 
'+l "~'.< lZ'J1" "~- ~"?~ ta!tr i'l:lir.1 
: ~~'?~ rrri, i,,;,3,:, ,,,,, ,~ 
M\p~?tr~ ~°'¥it'f7 C•W~~i:t '°11:'tm U 

: Dtf•?)I, iv.01 17.'t'"r tl?tr "~ ,',~~ k?'J 
·n1n~ M~,t< ,'i~"! rl!n~-r,~ ,K-,~l u 
·',t<1 ilttt W"J.(;:t ·w~~ Mi~tcl iq·"1_< 
nitr7 npt<-"1 • 1<'P.~ 01 U"?.V l~f:1 
n~;.,-nl< 11<~,115 : .O'~i i,~tr:r ilti}Q 

:i!;)~t~ C!!J i)?l,;~l O~v-~ t1"17\'~l 
-n~ n7;,~ n~-,, c,~~v ,i:c,.,~ ,,., 
: D"11~ ,,-,~1 M'l\"T'ti ·n~i-,n~f!l n1n7 
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Isaiah 56:3-7 

~Ld 1101 the ford~ld ~ir. 
\\'ho has atlJdteJ himwlt lo lht• Lo1w. 

.. Th .. • lo1w wiU ke-.l-i me .ap.ait from I Its ~~o-
1 .. P'-'; 

And lt.>t nut lhe eum11.:h say. 
"l .tm ;1 withered tree." 

"for thus ).tiJ th'-' Lo1m: 

"A\ tt11 the ;wnu(hs. whn kt>t>p \fr ,;:ihh.uh-.. 

Who have chosen wh.1t I <.icsirt' 
And liold faM tu ~Ir ..:ove11.11n-

!IJ \\ill gh·e lhem. in My HouSt' 

And within M~· w.tll~. 
A n1<.,nument and .1 name 
Beth~r th:1n sons or d,1ughters. 
I will gh-o.• th..-m .m t'Vl.'rJ.uting nam.;, 

Whkh \bJU not perish. 
o:\s for ,h,• fon~igne-rs 

Who Jtt,Kh lhem~•l\·es lo the LoRr•, 

To nlinjster to Ham, 
And to love tht• n.rnw of the loRlJ, 

To bt' Hh ~rv.rnts-
AU who k""-'P tho.• s.1bbath JnJ Jo not profanl? 

it, 

And who hold fast lo My ..-ownant-

i{ \\ill bring ahem to .\Ir sal."rt.>J mount 
And let th~m ri:.ioke in ~(y hous,., of f'r,1yer. 

Thtir burnt ottering$ .md ~aaitke(, 
Shall b£' wd~onlt' on My altJr: 
for Mr Hou~e sh.ill N .:,1111..'(i 

A hous~ ut' pr.1~w for .di ~'l\.'opk•\." 

----:n- r 

,~;;:r-1::i ir,J<"-t,.t<l ~ 
i1Jx? ·ni~-',1!< nl?ltf 

i~l,' ',y,, ~:,~ "l?'1~~ ',1;tr 
O""l 1'i1 ~"U:l.K 'l-"1(1 

. 'I • - .. = 

0 : w~: y~ "JI< lTJ 
n;n~ ""'!PK. 1 n:;,-,:, • 

,ftm~w-nx hr.,\U, ,u;x 'c10.,.,0', 
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Ruth 1 :14-19 

thl1 h:mJ l,tth4' Loaoh.1sstlu-:kuut.1g:.1inst an..-." 
i•Tht.~· hroke into W\>epinr; J~in, Jnd Orp.1h 

k&s:1,t.,t h,:r n1t.1th..-r-in-law farewdl. Uut Ruth 
.:lung to h1:1r. l!ISo i.h(' s.tic.1, "Sff. )'"Ur sistt.•r-
1n-l.1w h.,~ rt'turn~d to h~r ~~opl~ :and h~r ~odl. 
Gll folio\,· you, ,i,ter-in-l.1w." l0 But Ruth f'-'• 

plk,t. .. l >o not ur~e me to le.1,·e~·uu.10 tum had~ 
.1nd not follow ,·ou. for wherev~r you go. I will 
gc1; wh-.·re,·er )"OU lodge. l ,,·m lod~\'; )UUr people 
\h:1U ht• my people. ;md ,·our C,od my lind 
li\\'hen.· rou die. I will Jae. :.md there [ will be 
burit'll. 1"Thus ,1nJ mort' m.1y th\' lo11P Jo to 
nw~ it an~1hin~ hut de-.1th rans n1e from you." 
IC-When I Naomi I saw how determint"-1 sht- w:u 

to ~o wilh her. she ~easeJ to argue with her. 
•~nd the two went on until they rea.:hcd &th
lehem. 

Esther 8:15-l 7 

•~l\-ford .. •,.ii left the king's presen,e in ro)·.11 
r~s of blue and whire. with a magniti,cnt 
~rown of golJ and a n1cmtfo of tine linen .ind 
~'urpll.' wool. And the ..:aty of Shush.in ranJ with 
io~·ous ..:ries. l•The.• l~s enjoy\'J lipn anJ glad-
11es5,, hJppine~sand honor. 17And in ~-fry pro\'
i111:~• and in e\·et1· dry, when thf king's ,om
mand .1nJ -.11Xree arriwd. there was gladn\'Ss 
.111J ioy .1111,\lll' the h."'"\, ., fo.1st and .l holid:1~~

And many of the people ot tht land professt."1 
lO ~ J.,."''!I, for thl• fo.u of tht' Jews h.1J fallen 
upon them. 

Fllil:\l ,,lo' :,~~l'.ll l~i' •n~,l'.I]" 
: MJ :-Tw~1 n,i, MJ:'"lr.l~~ 'nt°1f 
l'1'9lf ~ 1J:11?~; 11;.w n~;:t 'i~nl I!> 

=it:'~~ ryr;tc ,~,tU 1'!'~-~, 
~ n,7 ,~-w~.,-',J_c ·n,., ,~nl it-
1?.te "~7J::1 ,~~-~ ~ 1::llJK.7? :11'¥7 
°:1~"2(, ~f ,,~ r~ "l"&,~ i~;i 
Ol!11 n,Dt< ..,nu:u, ,w~i 17 : "tt'15 
";> ll"<," n:n · .. r:, :,,n~ M~! ":,:, '"Qi?~ 
~;, 1<1.61 ,a ; ':\l"~' ~~"~ ,..-,~~ n,,po 
'ni,r:,1 :,_,;a~ M!??~ !t"tf n~~nu:n:. 
~ DF:l"l'.:\V:i n~:;,int 19 : =,,~ ,~1? 

cr,7 n'tJ n;tc:1 
,in;r',~ Cl~JJl tJr;t' n'?, h~ic::q "t:r~l 
,1;).tct;,] 20 :"~~; Ml<l~ Mfltu(.A] 11:1,?~ 

" . -
ut.0~~ ~tf "~~~ I J<f~ ":S'11)11 lS 

n7',~ !l':f? niwn ,u,, n??.r;, 'n,::,7,;, 
"?'7~ wnu ., .. ~ t;>J1l'i y,~ ,..,;,o, 
Mj'U( M,C17tf Cl"1"~7 J• : liOP.qT1 
Mi"i'?-,~~' 17 ~ ,~.., PW! MJ;r~1P1 
..,~, .,~ ·o;pr.i .,"VJ ,"V·,;,=?, ,-,~°'!)?'t 

.Ji1D'~1 \-ll;t)?\p ~.,~,, ~ni, ~tr 
,~~~ c,,i,, ~,~ Ci:! nr;1~~ c·;·m~~ 
D.,,,M~~-itlf ',~r,~ tJ"'"rry~J'.lP ·r,,tery 

: 'Ci1"',y 
h, " I 

79 



~------------------------------·· ···-··-· 

tP i!!i ii il it t t l)!l!l,!iiil'!!Jl!;i1ll'j!11!:t!·!l•t11111nt ,· ,nn t .J11lr. c 
§f J:,: 1:t ~J j~ !i t .. •ptU1t~i,,11J11J!fu1•1~:1l!lJj,i1:11~ ~~1•1 I , eif::! tl 

Id ,~ 1! t:~ J Jf~dbs.Ul!sftlbhll~rH~IJ!dJdi,h:ltu:; :s:JII ! !. t. "I ,..c 
co ~ -~¾!! lfi.1(!111.ll f. 21:u,1:1.r:11aJ.ffJ1i:~111'~lJltl~~,~il Ji~~til-1 

r- I~ I:;; r=;fil:2!t1"111 t':l~:1!1.i.P11t:1.~1r,11fiijlla. 1:11!:ftFEi .:it tllif!}gf 
11 i!1Uti; 1~dfii R r:n h Ui~!!nf!t,.i iilu! 11C d&J ~ht! t!n1 ~ Jll! ! Ii ~ t i· ~JJht"I ,£elJ.i-r:tlG-ll £1!,Jcr, z.lt1t.:J~~th,!f 'fiRt:aefi.s: J l-1::1 n!f!t:1Zf1; 

j 1fff:-·hbiiib;!,f ~tHJ1f!1i1i?.ae.!Ut,;;.i;li!n:;:U1lt:l:~ •1ui11 
[!;1•! Bfl!ll~lt11ilt:1ntt]~~ui;il1~1:111111a1u1Jtf.tl~i!nll 

,.E. J;. -et~~t_-Git"Q-G_lt=fi !.6\ "·1!8iPlil! e"-ltfi-G! ~ire11~"mc~)@liGB.iE. ! 
~ I-bf i;iriftfltUih[1; ... :it.11f U ~f!.l111@1J;1id()J:,9hd•t11b 

-ti;;t !•!tii 1:iitt11!a!l1~:,11~t ia1u1~1iit~iQ;u~iif 11~1 
t!t!!t~f \JtUtf nb1f1f tlils~t!a;ff11'iillt~lhi;tpl!i,le 

'- tbJ--j!}1!Ull~lll!:•t1t!;•u111,1 .11t(itt1t.b!1!blidfj~{E1P;l[tt 
t tl~~.-t!::•1';[!1~;,!lti(!fl 11!f •~t.t11e,sat 1~!t@f i}nUii}i,I! 

i!1t~~!ti,t.'(~itt~ller~,iled[J1 ~!EifinJ~~ rl~P!1;lllit'lt~~,i" 
! »11-c i~tiiit 1~ 1fj i ~ ,:111 t,i1tl1t ! fit 1 !l11 cl 1il1lli i ti ii I li,f ,t, 11 K 

8 E I I ' 11.;1:~,, I I I I I I : 1 : 1 ! I I If I ! ,,., 
Efi q e I t';r:. rt, !l. .. ... • ... • I • a n~ - • ' u., .. 





ITl'l:D 

"" 
7 

l 
• 



------------------------------:----- -------~-------~--~- -A 

~ 

~-

~ r p ! !" r a 'i ~ c: t li!I'?11i11;r•1tt1J!tfit•111111•J!!r''fflllJJJi!J1•Hti•tlt11.1s111:!r.•il"ll1 -1;r•tnt111 
II {l?l ~!f 1: il;~~l~i d:: ! fi;jil1};:1;{i!tp11fi11!=i~ti1llft~:,11Jl1i~!jj(S1::1!i~i;c~ l'"i!;t•i1•i r~1•1l]li1 

Jhf c! i, JM ft dl: liimltibllr!tllr.lefaUlm,e.1,,1t,dli,hshi.a,Ml,1 .. h11UH;a.mw11 ;1•?1:, •. 1 
g e ;1~11tir;ritt!-!tlJ111:t11£JJitf!11:Jrii1;1:i1tflfJ'J~iilllpit!-J.JtJIIl;111 1 ;;j11111f1 s i~£tPPs",at: ,_ lsru,111t~11a;:it1,fl.11J12.1 iliRJ-e.--c.ili11telt1s::. :a11.@'-c.·~Ji1.Jl,-e... .,,1~i .. t1' 

,: ~ ~t!f ;;iu,~~t~i1Ulu1:1 n 1:;; lJ~!iiJJ!ill!tli i!tl!i~JUfl jt!;1tj(! :! l~li!If ~J t gf111 · fi J,E~l)t'~1!11 i:lil!t!;-,f;t.8~.at t 8 Pf 1rc-i1i~a,1t&1 ,~1 P@ 1,,J!1:1,,1 i, 111: ; 1'!: 
,:- I iMh tM 111:tidt:1 ~1 ! ii t utd'l a U tdf-s !iullt B.i: l'i ~.u h-i::!i fil!J fhd}lj Ep1[~! 1;__ ?1!:f tlf~? 

~rt~ i 8.§ 1'~ fi j"i e-e Is; lat,~ P Ji Cil Iii Cai~ fl~~ 3-Q ~~~ f ~ p-r:i. f' l.t,.. fL Ii - 1 -1-g lta •- Ii 

~IP~~g~iP ~~~Biet[Ppti~~~vln§i~Rc~Rf~at !~2 
E~~JJ!ii,JJ112lf~f~~~~Jgjt~U.p2~ 2i~,~it 1tl ta i;.1 R 1i P-2 et.fl-G !r -fi f 1= Jj 11 ! i -o ~1H, P~~ :al ~ fl~ l'ia t 1-6 ! i_ - • °if: fl I: I! Ji Ii~ r - P. 2.ff ~ [ t'g ~g fi i Ji f; 2 ~ ~ p ~ p 1i fi.'S-1!~ '-R[D:R l!i'E'£.ft 

~ i:u litt2t,e;1!f!t:~U11;:~JfU:tnl!{lrf1:~t.h!11 f f! UJU.f .. {If ll?t1 !1 ~JUW!Ji· 
~ ~:tf- Ii 2"i t-Jr;if-tinfi-§~Ps;s:..t!!!f.cie.PEpPt E i!p -J~~~J6L i"1~.ft !!.n9 ►j 5ff t• l!pt;,!u[ 

'~t;. f ti" Jri b -2 epPf I! i U II{ i:: £ 1:-i::i tie.J}: E Ii~ !Ji;~ pi; e-.l! lilillio "';ifh tht-11,,,ll; :t f~~p11 
n fj}Ji)~U1:lhfi:t-2iei11!~J~1iU1:Ut~U112~h:!tiilP;h£ff i1JhliJJi ~ •~diH 
@ hj!{~u1ui•u1H1<JJi!i_fpH!Ul1i:tn!!!l!i!Ut~•;u1i1i11iU ,utibi !1 !Hht;;! 

!! · fi:l 81;f:11 ~J!1jlf 1!1~i~B~ti~Jlf ti~~jP13f 6~i~J{lffJ:f i 11J ~{ 11!1.l::ct: 1~ !liJ!Ji?l 
1!!11 if 11 It! lii!nii:: l!;;il! 1 Jil1;11111:,;, r iUiiJ;il1ilif i 1; I et!! n1 e:f :;i!lltl! 
f ~!f !, h:a dBf'li 11-J! t JP-& Ill §1; ii 1<! I' !Uu1111 ~nu I e ~ iiJIU-d si! ~ !1!; i!" t1 il-i E&! I •t:1;11:: 

i i I ' €~itt1J t .!f:t £' 1 ;bff i' 1t I • t.1 li11J•CJ•i.• ltiJi1' ,z. l i•Jtul1tu 
( c ' ff..Qi;!J;'•~ e!' c• t I cJlftJ!• .le,1ttfl ' lu! a -I 1b.1ll-tJ~ 



84 
D'Wlltra 





....... ___________________ __: ___ ,;,, _ ... ____ _ 
: ,~,!~tf;.fff!r:i ! f 11tU!T; f ~~!:~~:t~11 : 

Jl • f~fJ ,e1:ci1: 1 1 t~f•l1'i ft.ltaJ1~ltt::•11• c 
t,O f f ttlllafds. .. s:lt :dlf .. l.. 1;.c ... c_~,t.11.! ' 

J!Jli-ll.t"ll:111i~f1JJIIIJGt~tP-llj:lf t'!1: :rn~ii ~ ~lif! ! ft r~ P.f; ft ;itt 1111 
E-o• '~{'E. E. ~t .. £1i-'l1it.~ ht Uiii:'R.111l[fiaE d 6 Bl 11 ~i l?.(; ~{ b '8 ... hff!fl eR.11 

l iiHi::f f t!UUijij!i{tliiifitiii!il~t2 ~ if hU!l. i~tlt lit ttHllli!! 
-c, J! ji..11!t4!h .... tii.~.J .. U..aJU..e-a§J1ln.1. f · •· li:.li,,P!tf O·"f@:{ ["fl-Jil!.JUi 

e t iii lt~if-UlU{ ~~!if Efii g tic lfR 1't: ~ 1Jii Ii tt ul~ h El tl ::1!~!-U 
fil di• tf ~l !! ~i~11 ii i111 ti\ ,t ~ t f n }1~ !' 116 ~e b ~ s.s. tli~lf .... s. u 1" ::1 !f.i 
h. ~.Iii~ f-E Li I! e e-E ~t £ta-Pf ti GI x_l' II l!:t:1 I! Ii>' R"fi p 111 ll~ '=I! I! !I I!"~ .. nh I! .. lf i.f £ Iii g 

Ii lilllf fl1?e.d-Q!r-1,,e11r.i t ~:.1r.1!!1ta~t.~J!,~u.Ju~';ittt, :iui;; "' 
~ !~! lifi ~:'11, :1t ! ~ ;u i tf I rt 6i ff t ~if! ;I~ie I i•:d!ti-Q ! t!U! ;!;1 
8 pl l& i.1:!I r.t be.I e.r.-1 Ii p} fi iul :! tr~ Uh 1J" hof! ~ b b ~ u 51 iltiS !P ! l 
t l1t:1ai· au1n1111tJ?lill!f:~!.. !fAIJ e 111.111 2 !;181P.£tf-1:Jtfl\lJir:-e:!11"!t.l 

~£~I' ll I iJ s~~1Rv-~~~,~ ~ J IP.t~f ILi liJil-J~PllBll~t&Ji]~~alJ 

. Ui!!l•dih!~!f:{!ii!!i!~ftt!ifi!i~lii'!i!ijl!;!i!!~IIi;!fii;!;!if!it 
01t:~~~!1a,t.HJlith1iJJ!;liillli ,1.~,1-11~ ~,:li1~1e1,2~t~f!1t!tt~?h!Jt 

1t ... f't t t 1c, •-t e -t il t l'l'HlJi:J'l''tt•i11,v11,..rttl"*'"'lili"l£JU 2 ,,~111•u]•1,11~1,1-1 -e.t'', 
bl f!?; ail ;i;tef f!! ; ■,ifi!tti ,J,t1111:l;le,11i,1:,n,,;j2f111,e.ll,•!t:]!ffau;,tt!!!;~h•1i!?i:!,~ :J.:,, I .... 1 It •-Ht·, ~'I•, .. cf t. t. ,t c1 t; 11.11 U'J,. ulU l.,.u ·-·• ,:prt U"'II I! lif•O!--.••t1: • fl-:, ,~I:. ta .. t.- I#!.,.! ,.,e: .. ,d.1 1tl,i1:ltJh1h.,,,,!i,ri.trt.1di~ef l!d:1hd1h~~a-111i:1u11- , .. ,, · 

-~---~----. 



,....... .. _ 
Vl .• 



.A 

.,. B t: a f.li iei 1•1;; ~,J Ui!Js: ; ,;t.fi? J!liEB1? £ P':fjJi 11 lE s.~~~,; -J Ii i i !,,J! Pf 
.Ii£ • Pl~, -P-Rf--f11.l!fift!i1i1ff Jt1tc:!l}u:~?"ft~itfll1tii~!~-:;!11ii.: ... f~ ~ ps:r i!J1!!1 

1/J ll p1f f gpubi:rEti;~11'::fcili1~;-:~IH!ttaHH'-HdEi!!itta1ir:d : Jd Hi:ii 
s:: "J"' f p~ JAfsaBs:Jfinft-ll;ift;l&~~liJ;:;.:.~;.£.J!l!f?]&'&i;f;~~i;!1§ip1 g _;jf l~!h11 
I! :1,1 Js1li.lt,,~af!fa!Bi:ttJ2fiF~ati~f.ii~1.;~_~j~i°8§E~~;j:~,Jd::~~~ 8 J I t!i ;;Pffn 
2 'I I lil G ·-11'i="i§eJ:"fiu'iUl~ ,. Bi! g ol-:RI'.: .. • ru.~F.iln.:?1~:<.:.-· G~i:s ~C" g.. .. p - li"Ff •i 

~1 p•~r!i .... itifi:Ji1B1jiit;1 ~lliJj~r:!~i~t~;~tji~ii?;i?:ei~j~ ; i11 fr-~t;i .. 
. n.. 1'-i: .t.ff;:fl epi~ .. ll~uf{:~it!t. ~:1ftlt-!iii!·t1il~t11~Gil1!.&.!-itiief~i0t i t~! t!;iii!! 
r-ajli gA ;: J-s6in i !t~ "-•,tr~" 

~ ,1gl it=~i~1 ~ ;titi:;~~tli!J]fJ~ ·fmt11:mi ; u! t~1{?' 
C'; I ti B_lii;]~Pa ~ ~BE f[~RBfic,_!-~~Ec• !R;f11eiifrfi1f: :a tl} i;.:!: 

I J: I 8 r.: !i _. J=. ~JI~ '""' ,C 11 f- a.. P- F I! f J;: ~ J! 'tl..., I; 'f 5, r t ., .,. J: :: ~ ~,.; i1'h~!li , td~ditfic~i!Jli!i;~iil ; i]J;t!Hl;n; 1 ii! !!'!;! 
-.. """"·u- r. RP-ri;f; n.. &JI g,_. Ji-- P'.it:iift"';. 9 n'1 a i=;J•;s;~ ~ .. ~ 't. l_;;: '"nl!_;i,i f i•n;t D J',s.!!,. i ... 1i-f!=~Rn.!lli:;-}~n&~~~i:~p ~ 8 :!£1~·/lf ,1 ... 11 ;.e~t: ,:;-J?n]~ 

?,J1i§ &ft 1~2.l=i 6-"'.f&-"2 i: -E"'i;Jp ~!i?~:; ~:.sf,?_!,!li~ij} J ,:.1:!:!J' al.h~ 
~-!i Ii !I~! .. Jj ~ i -1 ,.r E ~hh! p j f ;-;: i: p C ! i;_I!. ! ~iHJ;li~::1:! 1 !J &{ t pt 

o 1.1ft tf-aliR .. f ~ )-Qj ... c.,. 8!.,J~ a: ttc ·f II jCl!;r£E_Pt> &j f ff! " f!l 
§t 1 •• -1 i~ti:"'RC.£ I' -a.ftoat-t P-~{P~r 2 f1Eii- fi iilli~fili!isf .. i~~ J .. i: 
J: 1-&.i:I I,-= ls-pL l:~i- aj-?0.1: 0 PK-J-i••J: -i;'J5 I B~tg11- =-&-afJ;:."" iir-. ;i.,s 
Gi ll~i r.!ft,,P-" 11.Jili-_f;: ·i:p_~J-S~Pc!l?!5 11 ~!11:tf'J]"ji I Pfii !;!!!. 
h j d.li II J~ 11.l~t -g Ii~ lif =h lJ' i!f.~ ~!Iii' f II: ; !i, ii tb1 ! al! l J ;1 jf!t{ f! ,11i t,,-~P,.r: 1,;;~fJ:.iSp.~.fff-i~tpirt.,fi ;_ ~::r:~,111:~; ;r; ,f~li 

•!1~ t !iiiUji if!tiil~~il~JfEilf H : i1!1i!u:::~ J Hi r!m:~ 
I- f I ? ?-1!1-iffl ?.-Rr:"!RRJ'f-!ii;r..tt.,..iJEf: t ;f~fi;_"E.~1p~ti: tr.i: ttE!gi. 

I Jil lliaiiIHifE n~~blii-f:!;{?.,~~;:•aa•:-.- ! ~i!J:i!:!"fc1!:";. i !:! ilr.!? ~ ! s. ._ If ... Q \.o £. p C IJ !)..,-;~.,.. J!.t' Q j R- f,;" ja.f;;'b t",.. Jc . Ii>;, r. ~ 
. Jl?t ji;-!&1.iJa; lc1r'= 0 gfi!fit2S~tFJ!h.Rft~ J?B!c'lf-iElfE! f !i1• t~,;ti 

'ff! p ! .! R "E i"4>: !=~ p f '!i ;: ! •{ P{ ,: f- • i: fi fif !i a I; rl i? flai.jJ: ".;f '- ff;-: !:t iii 
p ;,, ~e;ii::jJi l- ~! tr!~e:!i:it!ga}:~~~;5- :1!!?il1!il?i~ l!!i !~~;; 
t- IIJ:!i ~; i,.~ ... 1ur£ 11 .,.on!'Cr.,d:'tU~~ -i,tPect..~!' ,gc;1-~•!tJ~~.rt"11t itUIP ~f-fp· 
,. J:f:1 1:.h:f. ... n.iiJ'iJ:;c-;,. Lr.!s.~cn..-or. .x. .:- .. orr.:EGJ' Jl-r,lll,.P...E'P!=~-u.f-, ar.;-;: b- ... ~r.. 



89 
48 



90 

, . mt10 en', 
J")I 11'11111 ~ W ~ W ti-:, ~ :'M Ill!~ '" 'Tr' O'~l U:tp t,~ M:, C: 'Ja, fn:n =fm ,, 'DI '6,p 116 ~ filZICII 'Jlfl )J Ml' .,. ,.. )"'II 
1lb'II\ ')J .. C'l'~ Ill,, ~ :,,, ~ .~ ,"ti IMJ fflll ~)'j) II} Ii:,,... wt r., ,n,i 111n ti-., W llm3 bop ;IM:i Tn 'lrJ u,•r "~ '>ti!'! :"II~ .,. ll"* ,,i:, 601 )•1 17>1 "lJ1 •.>~ p ~ 11"11 'OI m;f)") D'mn _,.~ ~ W, ~"1 Oll'1t D» no, ~m (rJ 't') n1":I P'l") l/ffll ,n;,c !ft 

rh;,i: 

'" ~= ' : tfs i') ;)11:1 Pll . lll'Ma 1ft ~DI,, 'o ~Tb "'l l'l,_,. -q,:, 't"1I ") ha ,,, ~~• p:~ ,.t P'IC W'W. :cb :,no di ,. 'u t"1 ,,., ~ 9 -po/, 
:(,.= ti} fr.~; j» -~~ ,P:: '11 ',; l'ftl \"'= f :: '\,I : (fl 



·, . 

ii 



, 
~ cs 

_..,ill 

, ... 
, • :11 1111 1 ,,,,, i•:•i11-1r1t•••i•1?J :e,i,:111fjBifti-lll;ffF..tJ1e~.:i;~fiiit~I 1 

f; !!I J ,,2.,.,.,.,. .. ~!"~11.I l:1.L fi&"'i -,.{Jl"fnfjiira;it£~ -Ee 1tif_P' ... fiit::F.-5tt\r,,qf.aa : 
"2.lt1: £-: f . ~, ti!!:1-.J If I '!•a· 11 !' '!. 1-11 8:t:Ji'i'f I iiiJ F~i Ir :~-~jt.~ Qjl = fi 8 fi~ !2 ~ ;!' ii l ::' If '18 ~1"-1 111 1..1,s-,.12?.l' 1 .. 1.•I.~ "'.;if-"-p;,!cp.ff ~= b~.,lj-~ ·1'£~i1.i ... r. P.SE. t•.I'! 

A .. ;~ l i!.: 1 f 2 J j .a f .. ,c .a ;n.t i- .. ,. ~ B-li R-a. i:: i IIJ1 IP e '-8 ;-r Li-E ,-.,J; 1:l2 i'.-~-t:1-.at-8 _ .. 3:.F.!-;J £;, .. ~ r: ~ ~ 
F 1.,1. :,P~•P-f2 IP" 1J 1:rnti ~11•s.11t ,i ... 1r;:r.'-'-a~4IIJ1p,1\ J:r"1! J 1:,-efi ig_,g.,. ........ f:L 

e 1.1.a !:i1 i1i! ~ .. :;:;~!11 i ,,1! tai 1l -it !t1 :1 i:i ~ i !1 ~{:~ !:i~tl i! t!a-? it: i: ii~~; r =~ 2 1i111-f; p--'ti?f f.·t~J[ ·~ ~-B!i-111. ... ,1 ,..Gi ,-.jl ,,..,, fl l:,qi§i-~-n~ t'.Ca_t,1 ~J•»i.e. ....... 
i - R •• g .~ Ii I: .... J:i ~ j J"B; a.!?! 2 le.J A? . e e~ 'f:~~-;:1 Q fi jl ~ ~!"'.21 Ii j ~1J ~] 8-2 it g fi"t-aj i f, t 

~~ !I I r.i I.! J: ~ ii "-P,. 1; 1: I~ r: t&.li!I MI il ! Jtt ~ Ji i ,rJ ! (fa,. J-:a! 2 j 6 la:! 1 ~ ~ f t!_;-ri-a i- e ;ti: e- r E~ • , .. pi i's t I g ~ E ,,i C fi EJ! -a i?.·li; s.1 I sf:~.? .. fl;::-! f:p 4 i f1ic t: ._ i; s;1;a I~ I> i !:~ 
~ !1tl f 11 ,;i;; 1: i:il; r. !f iah 1•i!h;tti"!l!~i!:ai1!!l;11!~Hiili H 
~ d1!t ,f-i.ff~,1t~l1t!tE~!ld; !!!~ ehJi~~iul~;il!H~i£!!!~!?;.~~~1ii ~~. 
~ f ~ ,- I; ~ "P !I= if fi fi JI p _. "' J!. °b:? "'r ,i " t .. I! .It~ t.f: J: f- C. ff f! ~... f. " n ,. 'I. £ ::I I' §:F. .a. - •• • ~ 111! & !-.ftp~~a:igF~a .. g .. f&i~ t~t-f ... ;,t,.Pifej.P~~~_;Jf!ffi~~.C~is~li.~~-;~I ~ii 

,:-.--:. OJ' Ii ,: I:; ,. ~ ~ J.t .. l'i" J} _,_ s I ft.... ~ r .. G ,.. .. "~~-if ... ~: C.gf il'I ,,~;; ::.1!"".. r ~ , .. ~ it., d;" J ~ g l' r~-~ Ji; i! ~ · ;Uj °h iH ;.ht ithu F11l!~t ~ll HH,,.r.ufi:.Hll-1i J. f i! 
~ ; 11 : t IE p ~!Ip~: E J; e_:~ p !i!,; I j!ifljt l-!1!111!!~ ;J~]i! 1.lJ;Jfii J.~ ti ~;!~ r- Jl:Jti. l!C~&'-fifl t';i··.::.?t~ ._ci~ ;if-ffl '.!"plti1~f..tl'l1n?ll~~t1-'-i~!!e k f;,f. 

~ :i!: r~t•,11il:i!;iiai&t!~i ?!U m:~HJi:!:iun:;i!::iu~n;: i * r: s. -ai {fi" ,!;;S°£1=!5t.5'ftPa taPJl u:,-11P1l 0 iP1!~1t-p?E§~I l'b.'fi11.j6cidi~ .. 01j ~? 
.,.11 '- r.: J!' ¥ n ¥ I! t r: " ,: a,t-a I II A J- j J:lr B-f:. s .. Q...-if..:; 51 3 - a r: [ 1-a 63~~ 0 ;: ;:: ..: 

QJ:. ~!it fjpr;fg'~[.s~~!ifg~Ji;I ill£& -~~1.;1t-;~~ift!f~!Lf~.j~ft:~!.!ir!t¾lli~!fl: ~~ 
iq·,..,. .c,;; o ~3 p r~ ... ~ J'. 11 ,. 1',-_fffi~>.,,g.85.fiilR~ .• dial;F.-~-fi.z;~ i:.:-

e-:2r :-:'-r•"'":"'-F"~~ .. n~ D P~.iu o_.., -- £ p c- A:\i J! rPc;: ~DlbJ-C ~Jl _ .... 

!l;~!~~;~iF!i~fJ!ii;i El~ l~!l ~iiiii!~}~!l;jl~:!.:tw;:&t~!ifit!ii j~ 
n r.:~-.:t<n~•J!··---•·--~I r;.J;'J(l-§ .... .r--F ti. jlr;.fir..-Dl"•>l•"'ft.),.91fsjp t,g~o .... _,;i;;l'...,,c: -~ 
I?- f,.t;~ti;sffi:;~~ .. ~':pl?-nti§ PrP ri:e Js.f&rp;q-R~'ii ii!:!? 5 1-to 6 ifi;,-;i 11 ~e:.:e f."!! 
L• .l.&~S.,-.tcJ<r.'-';fl .. ~1\a.fifcS• .r-pF Jc.-,.r; -et .l';~~O~t1!:i1P ctf.J~.!'"ge.1'-tc.o~'b ..... l?rcu,-. ! ... 
~ ~!°,:;.itJ;fne .... E~;--ij~s]1j '0 I ~~!n t~i-ffstr~li11.sE;j~11;Bcct-$1~~~1'1[j!_~f.i1~ -~ 
. lf';:.,_,;~u~,...,r:!iii~JtPtG"' i>....:!1 i§~ Ri:j!'J:~_gp1i§~ .. l!llr~it-1-a-~6 .. i~ ·r..e ·I &-s 

,~~i~tii~l~!~i? .. ! 1.8!!12 f ii 11 !lit~ C•EQ1i!-Jii.s.~i 1~Gi~ir~a~111::1-a1l_!f.p.1:a ~ii 
fJ i=-?j!1 t:~11:t!1:1li.j!i[ ~er.~ ij! ~ .8!!tJii .. ~l!Jiiflt1~,~i!a!s!~lff!lt t ii 
io .t~i:.!!~i,~taffi!illt, f- }i ~ ia-l !D-eli.;~Mltfit;.[ff P£-lilif~~f;.lf !r.:n::i1t ;Jt 

~c,:V.f.~~~;· ;-.-~·•"·•;,~.u:tj~•-.~-ZM-~wt;~'U~~~»:a..;;~'!i~:S!lr·rcsrrn, W► tmn ,e-,rvn,;rw:a,omr caeo:oze w-r~-.~~u~,.:.:-.-... 



I 
I 



~ e f jiu GI n 1J.2J;-li I a. l;.,a,: Ji i~ JI:; re-Jf i~ l! j I.fl R':ll fifiil-~ j'lai tit i 
•• JlJ!•H!~:f~;ili!!l~r!~;~!itii~ ~f!3:~'!i~!~~~!~i rr 

~ 

I 

§_Rrg::fi.,.Jif;~ ij~-~.,. ... ftp,~ r;.s.-.-• .. ~j--r:~ gf;n,,_..-rq~.s: § p 
111 ... , .. R.f' -s IJ 0 11.c "~ Jt: il!,., r. g 1i fi .£ f!1; 1:·r.,.. r. th:~J! f I! : li .£ ,:-~: .. ~ P ... !'1! R· . 

s: ,..,... .J!o•• on .. ·- J;° !• f-C'"P lie= ll r..-v.n~UJ,nl'iP. ,.r..& I f' R .... f{ r. lS.1, lijl-ci.Jf ... I>"';; fs J! f< .. ti:>-a.,. r • IP' t> fi r.n .!,,. lt.,. 1i r_4 
• ...__ t p-1:t' IS 

,. ,, ! !" j;. f ::ft ti :ili t!-£ :;1.f; !;'9 i}~ ft~£ ~. g1; S·_; J ~ ~ r:!l; c~ !~p.-~ I:;. a! 
"·r~ .. ft.BI' .,.._fic,, 2-nflF.Fr ►"" •r. fi"r"r, l;- -~ r·R.c.. '5"-E ,._ "'"§ 
t, P. J; t .. ~ g I" t E:. ,a • £ :; t:fl _a [fl~, fl ii E ~ " 8' C}. 1i: 1~ _: r. ij f4 ~ ii .n t ,! ~ 6 a ~ t! i:t -P J~ ~ 8 .c h. 

C ft s- ...., - - u * .c. .S u 141 .w ••• g, ~ "'"' _,. u .c. lt :,, ~-r-~t c §,!lf ·· P .!it£:.. ! :l!.G ~;f:j ~ ft~~ f -;:~J.,. ~ ~ ~ ~ ;! .. r. r. st; a~t: ... I:i! ,,_~::: i:.J; 
"S. .. f-: E.n R ti • ; ~J; ... "~"",..I<~-- Jl Ur. c. ... -:;_!}fl~• c. .,] ;i ~11.~e.;,_ • t il [,2-a_ g - ~,. v; e.?t·,h t tl :d~ g ~ t.~ SF.; 1< ~•!i E ! i- t :--;, 1! r. h·li ~ k ~ ~ .. ~ ~ f:J:~ ~s ... i!-;: ;-.=-

•~ ~ A£..., i\ § £. r H ~ ~ r Ii' ~ li.t:.." r:" V" 

~
J: ti-£~] % fl£..i}FH~}i~t_f-£Qf ; ~;b.n~R·Jf~]i~1,:;;fj~ 

;, • ~ 1; % r n f. 1.." r I != r :-!' i. P. 1i 1 M! il,.. ... ~ r.~ ti:- J' t· ~ i.: g 
f "' ~ ' • - • o il i=: o ~ n.. ... ? i. r. R """ s;, s- .! .8 ,. r. r...- ~ ~ 

: J~ f.fi i: r.: ~ E_:r.; f n n :-J:l..t' re i: c n p Jft.~ P-1: ff-2 'iJh~ ~ !-: f-£ Ii~ 
~ .. a -t, ;;a ~..,.. 9 n ~ n _,-. · u - J n b 8 r _n 1i g n &.J• is 7. s; "-

S: ~ct p 8 J,-,: £.r_..p r r it. R p ~p fi ~~ ~ii~Jtl:11~r!_t'D..,.R~-lf"''f.. S'- 't _ :;i • _ C !J n O IJ !1 i., .._ ~ ,. ~ .:le:.,. r .. .? i:i a:; t;,. r; r,,. ,-'L" b r:- j i:i 
n l'ip.c: a Q r •-1>.r-,-rn ·.r~rb• i~k "11' i'>'•.1:r-.n1-1\.S.., 'ip.2~£P. 6 

i ~ 1"' r ~f.,_.,f,..r•~~(l.. i;~ '·J ·- 4>-1,1 t> u. ,2Jfio ""af;.A 

- --
i!. ~Ji!i?~i!ilJ~;!!i!~IJ e "?sf· i.t@1i1J•~~.ft.li P-ili 
~ ..... J~: ,/1, tel re t fl: 1 n lt;1 .. • ,~,~~~'1•]'~nlh:~i~~giA ll a. nt°' -,.··-f.,_.Ei;rt ~ti p_i1fl1i ~-uEpn~Li~-~e ~ 
~~,i~~~!,ltt1~i~6in:u:~ 
e:; .. J!S:,t[.arrtf.'lo 'b?~'f 0 .,;i:J:P t;i,i 
j-P~J~ ~~~~!~~r:~~!Jna~i 
n~~g• .lt~~tr, ft-a~--~• D 

~~Gf~:~~~8~~,11f~~~i~~1 
r i :2 J! ~ • ~.,. ",E. Ii ,a i ~ n. ~ fl -.? 'fi P 
l ,. a ~ lf • J f it~ r: i r.-:: ~ ... ~ ! ~ J ~ ~~;-lii~r,:1~,ia,fi~tt, 
h. t j ......... t E. - ~ ~ t " •· £, .. I! :- 'f ,. 
0 p I! i;.r 'ti I Ii."" 'ft ll:,. _ i;.., i; ~• "ll • Jt.,. 
~JI t'J'B I 1111t •'«{! ~ f ~\.~~ n i: l:i: v= 

··I! :l,.,. Ii --t' r. ... ~1 2 'j ... L. f-= 1j • a ~ ~, -fl •• t i: A .. a 
..,. "11 #" - ft",;, .. " • ll "-' • Jl • 

I 1• • 11.., !' .. ;c irsi ,.:: ii .. ~ t~J: fl· ": :r-" C'.§t; ··,.~~-.: .cz l! .. • .. a 1).. J'-9• 1_,...,.aRft,1r.f"'lil'-~~;r,. ...... 
C a- 1t~"' flJ!. Q •• ,.~ r .. ,..., 
l!I!, U, ..,E:'fl Ri:C~ii.~!;-Jf~~-:~ 
i,}1ii)~;f~atir~£-~~~~J -C ,...,. ~ .,... n i ,-.1• ?..,;: ~-t· -~_;: E...f. !1 ,:i.- s: r:-•. f P. .. 'fl- p ... .r.j t! _ 1!.p I 

~ l: 5: r. - n D fJ .r- C h il 2/: b r: ~ ~ •- !: s:' ! E ~ p C JLP.--51 ~? f-$1 I'.',.. ...... ti ,~ s., ~ .r: f.J ;r-. :x .- . . -- .... ~'le .- -· IS JS C r-z ~o.J: p C rn.fi~~--~f!.F.f-::.~nn•g~~ l.i ~f.. ~!.fl· jl'.:!L.~te .,,. - o 2 ~ s: r p n - -!-" . z Ir'· E- r: r E ll "' .• r:: P R- a t p ~.a i B ic 

~ fl +t_ ; P- FI: f'R ~ t z !• z !;°V.p g f! ? lJ i~~lbir.~.:eJi 11 ~!e 
t ... .. i -,s:i s..nl 8 6 If. ;, F.o:;: ~·r~"·.:1 A .... -, "' ~ , n 1· .r.: • • f! r $ s.- _f I! . r. ;,.. l-1 ii 'f; i. , .... li e.;: ,; ... 

,. ;.. ~ z ...: r. b E ;= a r -!· =- _;.~ ~ 1: J: ;- r i· t,; : 0 • &. !! j .2 ~ t. C i! ff 1dl r! .. .. g .,... - - r: • f{''"' ••jHi I! ~15,..,.,"">L" n n p s.n'" h r:d.!.!_~ 1':t fr.iifi';.~ !C.!U::.!-i&II J:.p 1•1,::Gt8l:i3Js~-i°Rfi~D ,,. '-.! r' • • c i,il ..:, .... ..,ii !If;_ s:11;,'· g~ ,:?- u.• .,..JiP. l; ft 
% l :1 I; ~~gr & P.-i!{F:tfit~~~~:.:£u.p ! ,,~ r1:;B].ist! ... ~~ t.e r: ~··--, =,,. Zr:ap- "~,.;;!lnr;.f::j.1;;:fr&;;~iu e.-:- _:R-eia'o!).te.atP•..::if.g ..:,r. ..,... n f Jl C"~ .:.. n,..,.i ..... fJ.. .._A "f. .,..,..:,;li~ "~a---1-
&1 .n:~f. • pr,~ c. 0 JI,,~'!:. ..,:-:i~ ~~~ -:-· . .al'" ,ti ... .na"';ftia;r]!1-'7.~.S: ... 
!J ",J. II ~a~~,.. :t.~K:li1-C1lhr]e-a-i!U-:., ~-: J:P.~~a f.E._pBPr,t.8-C r ·""'6 x a:~ r.. ttpio ,•1" 'ti u .. t:.c.1i nii;. ll!r. ;.~ir. "!-: J}.;, r ~.n1;1s: .. 2IJ.1-lilu1fi tv. a~·~~! .. 'fllaJ!~l.t;El 

f: " ,._ •· Ii. 'flJ,. 1' "' " ;;- ~ j 8 A 

i~i;tiJai]Pi~tflFt!ft~iii..~~ftai!P!t; t~!t.:i!~l!Gi~~ 
Y.~ "'"?I ,.. 1;::u• r,..,. ..~l' rr,:i .. ,s,.,'fi.., IS'ttil'~• 'li'ii! .. .,_ j 

n ~~ fi i.k°..: ft: j:; If.! ~Et.iit.J:,. p e !ii pt; ti~ r- .1n~·11 P. ~" e §to !(-a G (J ~~ i f11 e.:; l 8- 11 P _,,..i.R~ ,, ....... fB f.R .I!""' 1!i i: Jr,.li.c.t: .. -·i ,8f!li..R .... " 6 & 
!! 1~ !~!:~i Co~~ {ii1 t.:i G i ~ ~~, s;ii Ii !~j § p: ~! l~Ii ~~bti-!.fsl.i~ a 
R ·--.:..,.nrJ:l~~i}t;:t>;;~ J:J .. u::..jit!.-§uE ... •itr.1qp-.-att: 5r. .. 1&~Ji Afi1d!.-R-:Bcf; 
,: :!1 ~ ft • :2 F}i; 4: ~ l!1i ~:: * P.. ~ ~;, r. ft ... ~ .fi: }.!~ r ,i t-nt t~ !° R ii t 3-S~ ft'1. P tJ¾fi JI i1i •,• r. .... ,~i--cf,·.c.••n 9 r. __ ,£ .. ,.-~ .. i:-t ~9 '" ~ ... "" • ;aA Jf"'JiE~ ... 

e,;.c'f<rf: .......... f;J.,,_,.••-s,r.Jd\~'Si .r.~::s'Hr..1-' 0 ... P.tfi •·R • t.-,a,s...F. t.rf.-• D,_., .. 
e.gg.,:..c. -r...n,_ ,.,...-.;,,fr. ... ..,.. ..4"-,. ,."-:; ~r; fiJ:i.l: .,ri;;.11- ••pli'""l~1s.1: B a .., t~ r~ ffi~ ~f;; f.U a~.Ji-a ~-.d~f, et.""--~::; i g i:-~.-i t=o· -~@ ~ ~~ it'-f ~'ii! ;J ii! p.a ! : t! b 
A,_ ,.. __ r - ~ .. ..- .J( r- u__ .pr &. t... ~" .,.. ,n £ G 1• G s,.. s • "ti -

C¥') ... ,_ ... J. le.,, .. ;. n r cdl f _ f.'.R .. " - t~ ii-'.! "'~ ... 6.!; p.J'.t',; si a"-· ~- !ii P..a i;: K ,_ .... .._ ~ tt 
.r:i t K St£. t. 1: .f> r. 'fi. r.£ r--:c ,; ,._-:::~ t; ,: ? r. x- ~ s r: ~ '2.t• .R Ii °tt P .. 1! 2 i,~ ll Ii rli!-~ 21' .t. .ff .ui: 

~'4:.a.A«~~~!inAf!WW.• l":F' 

"" !i .. P.'9.:; ~-= 11. ~ • 'i' ... ~r. '!• :. -~ j,: 'fi R Cl "i t= p,~fi:t-cli .. t"'c;:E.l;:F 1..~~~ .•• r..,,p.l' 
~~~11 ~~Ei~~e:u:~i]~r.;~~ 
.,..l,l'K" ~It .. ",-~"fi•••·.r- _ .. -;, 
• =-Ji .. Al a ~ r I;. -a. 1= n. J! ~ ~ ~ .;: -; n 
~~ ~~~--.,~FF~u~~"pn+-~ p. f!"Ji F ~ l"' _ • ,~ ~- , .. r.. r.. l' .. ,; ._ 
"Ii l 5 . ~- u- .. ri i .. 'fl~- , .•. ,, -.... r. =~ .. n 
" p ~,1,--i I' i: • ,l - ~ - .. .,_ '"' !l :t, •· ~ • :;. • 
~ Ii J! • .- 2- .. ~ ~ " s=: t' ;... f~ t, I: .~,~ Jt # :- ·!• 
R - r, .. .. .. ~ , -· - • i' " a t ~ ;°1:0 R r;- .1: !! c. ij F ., J.' ;'. .f 1• '' ~ r "' ~ 

Jit ·• - fl ,f._ "J: =,• s., .. U D ~ •• ••'"fl - _, IL: r •• .,;: 1 'fi-_ .... ~.-«. --~r.s'...,.-...: .. -·~••L-~ .._ft b::""~or- n~ ""• .., ... ii ••· o a g O ti J:t: ~ r, t.-- i ~1 t_. r; .,,. .!.,~ •~ U U ;.• -:,.• ,.- h • 

Rl2~~ .. ;~:~~M~E::~~,!~lc 
~P~~jJ•g•aJ~~t~~PG -~l~r 

• .. ~... ~ &.E .. !l,1 ",. " :Ii.QR 1.i,._}:61.·J.-;.1r.r. -n'~-.:'f.~•r.•i I i:..- " ~ -a I!. .. .. ,. E f, • ,. f! .. "'i:a.t!JJ!,I 6 r:i.7;.. -1":ftr~~ 
lanili~;i,Jl~i:Ujf!;~j~~ 
11 ~ s Ii Ii ,. >- :a ll ~ -1s " r .... I-" =- • • • : -r. ,.:a i; I: xp.Jt =- F. &- • 1,-:::c,1= ;•~ r, If 
1t C'. ,. fl;.s-a--fi i;e,fl,.!.·~-- .. :; .. ltJ" !! ... 
•~11.2 ~-i• ~~M~R£J~~ro 
ft c Rfrf~ l'lj~~tE, d~~~• 
!P~1~1,1~1l"Jc~~:t1~:~~ 
,Q -t.11 Ii}: ,a f.8~• 'f>••ov 
J'... lt " " .. ;f • " ..... ~.:: ·•· ~ ~ i: -
1!" --~ ~r j\,1•·•1 •·-Jo.. r~ .. ~ C :tR c,c t .c-. ...... 13~ .. s;.. tJ.iJ1c~~ .~e~u :&1:~~cp 
H-tilt'J• -tt4'lfie't'oJ1..,...:.~p-,.~:a.-i:.s 

1"..,l'IR.'11-,'""J!'t',_.,_,.r,,-~-ll& .-.,., 
C _,t,S ii-"Jr ~ p.. .I 

..: , i t1.! I -a-&:1(> it:-i I !i.;.iil !I 



l, 
!c-
! 

···- ' ·-·· -··- ····•···---~--:----:------------------------

1~1rip-11?n1 1u1.11:ii~1~1 ~i:t ;_ js11~»tfE~! ,v.;;1t!J;Jiie,1,,~1iii1iiiui1~11 ,1~1:,,11 !'J_1urti~ 
ft-t1~1~it1.~ J~fi;1tf:i~!tilti~it 1'- 9 D~''!ff~iaj! g~J.tiiJ.rii:ti~~ltil!~ifllialf Ei1i r~i~ir.f~i ft ·;l.i•"i~ 
i1!t~ 'il~!~l', 1t. .. )i;JP! Ji' t.~ ht 11 : I r;.:tr;. i'tJijr 11i e-.t Btft~:iiiif1r~f1i.ea.i~~;.1;~f r.~I r: ; tli.t(.f r•.l! E !• F, 1Ji,;i 
111f U.n~~ Il~i!lM~m!H i , hEMitli! kc!Mlmdiid{Mtmmm~ -!!ffo!s: ffoJF~!f 

,l!~iij!ili!! Mliia~~nm!t l ~}~!Hi!iit!!U: SdlUi~J1tui ijh'fl !li 
t!h!!!~-n{I U~:h!~tm~M! i. ~i!ni11-llr~c[t~i;.~l! Hi:&liH~ttni!!~! !i~m1 tLu 

f. t! f_;; ..-.c: E.fla ~ u · ~.8 • ~Cl ri S..c~~ • r.: ll b r ~ c 
-1:' p.P. e r. u..R;a 2 ~ C1' ~fj Is n,, r1 E x .1:.,.. r. 
~~ a- ¥ !Jt~~ ~ 1; r a E ~-t !;Ra 3 ft f ~ ri t; E 8.f 

- ,:;bf:FO •• c ,r....c.c.u.u ox,.... ~ n.e:•· a•_. i•:"ff enp•·f• ai-f ~! f §It f I! I' c.,;; P ~ ~ f. I, I!."" i. f j;iojP f""" • 
~~~~~li JiliUIVlliiUit sff ~ ~!? t~~dili! iHflltUjP.nti :im:t :fff 
H~-=~.fbr ifl;HjPl1iE::ii1I :nl e:t~i ~ ;!liiliuiJ-~! H~~~Hf.;d~it" b!Y!: !t;f 

i'[}U.JtUilJ!Hijfi!fjt'1J!!1t !!lh•~ r l:fi~~ n ttVnlP~i~- -r•-rA'i hf J f H! f li E iifj~ ,, 8 & "" f .5:ft 9 e -Q.f..ids f 1: g ~ S;:: ~i ?~ 
1rn~•i;JH;uft1W!11i!!~!W 0 il I .E ~ 01 ? E ~ 1 r. ~-tr-~fr~ [f. ~ ~l t; ~ ~~.JE ~s C Wt{1£5 R•H 
i!El.'111~1i:!fleJt~ .. 1lu!~~li-lil~J! !£ ir .... ~~ a i= f P~A.f.£::'~ e.~p..fr~ff.p.Ftr-c{ tt»1;t:tl ~~Ii~ 
fiC1~1f,I: i1t1J,1JitJff'l!II~- ,r--f!-fifJi Pl ~ e{ol t,; C ng~x;_~!.i ii:,i.~Co --;::-B§._x~a;a.f! r;e ti ~---1: e 
ri~;,ii~ ;tt!,1!{11f:1!!1ilJ~11i1 ij c s:!1 ~ t cl; ~~r i tc ~ J~ f g ~; c ~ ·:?. i1it];: ill, t --~u H~f-ePJt~tr ~ -.i~£.d!.,-.f. Rt a J! ,C p- E-t.Cra .... -wf!.?. .r-1';- -S"ps-t" ~J ~ -£ ~a-~J,; 
1iit},it1;~;;,:~f1~t!i!!t~~!~tiI t· P-tr. f1 e -r:; § ~"f:!i ti1lE ~ ~i;-rt ti=~~ ft :~;~:~ ~Dt ! 
~ iE 11.t,~ ,~,-,r J.- 1-!i ri.:t::i C 1;,p .., i:~ ~~ 11 s:- 0 p ~-,)i i i l r 

l1l:-:~1u1-!a.t;.it~l}1;!{th!i!;::- ~ , Ui;.ittitRflli eJ i1:Jtl!fll~lifi ~ Hi t;1tgt~i ~f11 ~ 
ftf-1;1:1 lft-t'l!G -•tf;;-~i 2 u: f1i~ C' E P~E,g.8-:,:J!pt\~"@-~ns:;- .... f.-aA-g!!,n-....... s£.ftf, Elg .f!i&t I fG f 
ttt1~,1l~tiii!l!ffJi!ifti~!ll:-It l " i!IR)j~p~C;§·t~Jj} 8.:{P~;!!rii~i ~ef ;1n:~1 -a!~, 
H111' ilr~::•s~'l!t·t}·~---1"'1t~I · ~ ~f'i!\tR~;~n~frflJp,-,h. ... ~,,!.¥~1:.ii!t1¥.11:..-t epp tPPi~,.:.:. !ft i 
,l;~,t~hhfili~v½h~tb~ii~~ ! ~H~i~iilUlft~!Hh;it~!i!I ~tag ~iitt~ iii :r 
.!lL - ta-t .li-'-_-fi• .. 1tll~!!.b:a~fil ... .I! --...J: g - ti R:. a~ ea ~Irle t! f! E.Pl! f! ~ f.~ eti £ ~ f• la:, p~ J :: t'!: J 

-~_.,---: - "·. 
,l:"4!'1.·.;;-; ·_,· '.1· .... _, 





190 mw,-..c 



i 

I 

! 
I 
I: 
! 



1111111 

~ ; 
I 
r 

' 

I 
! 

-



r 
n I ntUil) Ke'l ,2 

. . ... 



----------------■ 



102 

Bibliography 

"American 'Centrist' Orthodoxy." Accessed January 11, 2004 from 
<http:/ /www, ucalgary. ca/-elsegal/3 63 Transp/Orthodoxy/C entrist. html. 

Berkowu, Rabbi Allan L. and Patti Moskovitz. Embracing the Covenant: Converts to 
Judaism Talk about Why and How. Woodstock, Vermont: Jewish Lights 
Publishing, 1996. 

Berman, Rabbi Saul J. "The Ideology of Modem Orthodoxy." Accessed January 14, 2004 
from <http://www.shma.com/feb01/berman.htm>. 

Bridges, William. Transitions: Making Sense of life's Changes. Cambridge, 
Massachusetts: Perseus Boo~ 1980. 

Buber, Solomon. Midrash Tanhumak Jerusalem: J. Weinfeld & Co, 1994. 

Centolella, Diane M. Souls in Transition: The Psychosocial Process of Conversion to 
Judaism. Dissertation. Ohio State University, 2001. 

"Considering Conversion to Judaism." Acce&!ed JWIC 18, 2003 ti-om 
<www.uscj.org/intmar/consider.htmJ.>. 

Divrei Giyur: Guidelines for Rabbi Working with Prospective Gerim. New York: Central 
Conference of American Rabbis, 2001. 

"Edah." Accessed December 23, 2003 :from <www.edah.org>. 

Einstein, Stephen J., et al., eds. Introduction to Judaism Instructor's Guide and 
Cu"iculum. New York: UAHC Press, 1999. 

Einstein, Stephen J., et al., eds. Introduction to Judaism: A Sourcebook. New York: 
UAHC Press, 1999. 

Englander, Rabbi David. '~Bnai Torah Conversion Program." Accessed June 18, 2003 
from <www.uscj.org/soeast/bocabt/ conversion. html>. 

Epstein, Dr. Lawrence J. "Should I Convert to Judaism." Accessed June 18, 2003 :from 
<www.uscj.org/intmar/shouldi.html>. 

Epstein, Lawrence J. The Theory and Practice of Welcoming Converts to Judaism. 
Lewiston, New York: The Edwin Mellen Press, 1992 

Feinstein, Rabbi Ed. Email to Author. December 23, 2003. 



Gropper, Daniel. Jethro: Rabbinic Paradigm of a Male Proselyte. Rabbinic Thesis. 
Hebrew Union College-Jewish Institute of Religion. New York, 1998. 

Kling, Simcha, Embracing Judaism. New York: The Rabbinical Assembly, 1999. 

Kuk.off: Lydia. Choosing Judaism. New York: Union of American Hebrew 
Congregatio~ 1981. 

103 

Mechilta D'Rabbi Ishmael cum variis lectionibus et adnotationibus. Edited by H.S. (Saul) 
Horovitz and Israel A. Rabin. Frankfurt: 1928-1931. Reprint. Jerusalem: 
Bamberger and W Ahrman, 1970. 

Mekhilta according to Rabbi Ishmael. An Analytical Translation 1-11 Translated by Jacob 
Neusner. Atlanta: Scholars Press, 1988. 

Myrowitz, Catherine Hall. Finding a Home for the Saul: Interview with Converts to 
Judaism. Northvale, New Jersey: Jason Aronson Inc., I 995. 

Noth, Martin. Exodus: The Old Testament Library. Philadelphia: The Westminster Press, 
1962. 

P1aut, W.G., ed. The Torah: A Modern Commentary. New York: Union of American 
Hebrew Congregations, 1981. 

"Proselyte." The Interpreter's Dictionary of the Bible. New York: Abingdon Press, 1962 

Rashi: The Sapirstein Edition New York: Mesorah Publications, Ltd., 1999. 

Riskin, Steven. "Conversion in Jewish Law." Tradition. Volume 14, No. 6. (1974) 
p. 29-42. 

Straughn, Harold. "My Interview with James W. Fowler on the Stages of Faith." 
Accessed January 4, 2004. 
<http:/ /www. Ii fespirals. com/TheMindSpiral/F owler/fowler. html> 

Talmud Bavli: Schottenstein Edition. New York: Mesorah Publications, Ltd. 

Tana/ch: The Holy Scriptures. New York: Jewish Publication Society, 1988. 

Telushkin, Rabbi Joseph. Jewish Wisdom. New York: William Morrow and Company, 
Inc., 1994. 

"USCJ FAQ." Accessed January 11, 2004 from <www.uscj.org/USCJ FAQ201.html>. 

"Zecharias FrankeP' Accessed January 14, 2004 from 
<http://en.wikipedia.org/wild/Zecharias_Frankel>. THE KLAU LISRAAV 

HEBREW UNION COLLEGE 
JEWISH INSITITUTE OF RELIGION 

BROOKDALE CENTER 
ONf WEST fOURTii STREET 

t,-~- \f ·1,':F .. · ,v,• ◄ r,fl.,. 2 
A~' · • ~ , , .. , , H : Vv I 


