Synonsis of the thesis
"An Analysis of the Words melek and sar in the Biblical Literature"
by M. Nathaniel Bension

The term dar denotes always an apvointed agent who, serving
a sovereign or a governaent of national or local character, ful=-
fills the functions of a spokesman, an administrator in civil
matters, of a military officer or, in relation to foreigners,
of an ambassador. The fact that he holds his office as an
avppointee of a king or other governing authority also charac-
terises his social rank.

The basic meaning of the word melek 18 to be compnared with
that of the term ;3‘3; "adviser". The king has his functions
in veace and war and espveclally in regard to the official cult
of the state., His traditional prerogatives are to be noted,
inter alia, pertaihthg to the matters of the standard of welghts
and measures and the anpointment of Eﬁrtm, as well as in the
significance of the expression 'eldhim wamelek.

The divine melek 18 defined as the deity presiding ové;';
nation. The heavenly sarlm may be compared with those on earth.
One may conclude that just as the human Xing 1s surrounded by
the members of his court, the divine melek 18 surrounded by

subordinates who are designated not only as S4rim but also as

b®né 'é1, b°né 'elB3nfm and hakkdkabim.
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Chapter 1
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The word $fr, in the early historical books of the 0ld
Testament, where a human belng is referred to or implied, 1is
used in a sense roughly translatable as official appointee or
appointed functionary officer. Sfr is not interchangeabie,
in the same context, with olher words denoting digznity of position
in local or national government, though the substitution of
such a word for gg;, in the same context, would appear super-
ficially to confirm the 1identlty in meaning of the substituted
word with #8r,

In Nu. 22,7, the word z8qén is given, in the plural con-
struct state, in the phrase zigné M0'ab. The sense of the phrase
is clear; the persons termed z®gén®m are here emissaries of a
government, despatched upon a dinlomatic mission. The follow-
ing verse, in the identifying phrase -- obviously discussing
the saue versons, substitutes gégé for zigne.

That the word sar nere designates the appolntee to the
position of ambassador, as a technlcal term obliterating the
emissary's nroper station in l1ife, is evidenced by the refer-
ances in vv. 13 and 15. In the 1ight of v. 5, which describes
Balak despatching mal ’axfm -- personal meaaengera'-- to Balaam,
42r¢ BA13g, in verse 13 are the personal emissaries of Balak,
wnich versons the narrative identifles with the persons desig-
nated as z°g@ntm,

lioreover, Balak 1s described in v. 15 as sending to Balaam
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"greater and more honoured $&rim." The inference is that the
latter are greater and more honoured by virtue of their own

station within the land, not by appointment to the embassy,

which appointuent would confer the same honour upon every

aprointee. gégég, then, 1s here the proper status of the appointee,
the g8r, independent of his appointment; zZ2qén is his proper
station within hls community.

The narrative of Ju. 8 offers another example of apparent
equivalence in the meanings of the terms :2!, gégég and éég.
Gideon's plea for provisions, ald and comfort for himself and
his men, is made in v. 5 to :gggg Sukksi. The refusal to lend
him ald comes in the name of $aré Sukkd}, apparently the same
versons. V. 8 me.tions that this refusal, which this verse
attributes to ‘an®e Sukkdf, 1s similar in tenor to the reply
gilven Gldeon by‘§g§§ P‘nﬁ'gi, when he asks the latter for help.
Returning victorlous from battle, Gideon captures (v. 14) na‘ar
me "ans® Sukk®}, who writes for him a 1ist of 58r€ Sukkd}i and
its 2%g8ndm. When Gideon reaches the city, he casts the words
of %anse Sukkdt -- sald in v. 6 by SAre Sukkd -- back in their
teeth and avenges himself upon them (LnSS Sukk8p). The role
of zigne SukiBt 1s not clear in v. 16?

The interchangeability of :QEL 5§§§g and égg in this narrative,
however, is not indiscriminate.. When, in v. 5, Gideon approaches

the city -- "anBé Sukkd} -- he does so as one approaches today
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& government or nation. That the approach is to an individual,
having the attributes of a human being, 1s understood. The
spokesman, the Sar, responds; thus in v. 6 8are Sukkdi speak,
enunciating the policy of the city with regard to Gideon. No
indication 1s given of the proper station of the sarim. They
are merely the volce of civic policy, not necessarily those
who determine 1t., To Gideon, of course, their answer is that
of the people of Sukkot, ’andé Sukkof. Since, in v. 8, the
reference to P nu ‘€l is general, a detailed account of the
process through which Glideon 18 denied help from that city
would be tediously redundant, and 1s unnecessary. "The people
of P%nu’'él" refuse to ald him, as did "the people of ggggéj",
though the statement of refusal comes from the sarim,

This is supported by v. 15, where Gideon reminds ’an¥é Sukkot
of their answer to his plea, although in v. 6 it is quoted in
the name of their spokesmen, siré Sukkoy. The zfgénfm -- vv. 14,6 ==
and the g&rfm compose the government. V. 14 bears this out;
seeking to discover those responsible for the harsh treatment
of himself and his men, Gideon obtains a list of the S&rim and
the z%génfm of the city. But his vengeance 1s eXplicitly said
to be taken against hnB& Sukkbi and ansé P°ni’81, which agrees
with what has been said above concerning vv, 6.8.

The éﬁ; in these verses, then, 18 the s>okesman of the

government. He 1s the voice of policy, not necessarily the
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policy-maker, though his prrmanent assoclation with the govern-
ment, or, at least, his equality in tenure with the gégég is
here 1mnlied.

Ju. 9 1s the story of the comnlicity and subsequent strife
of Abluelech and pétlﬁ E:Egg and of his battlies against Migdal
8%%em and Teheg. Abiueclech is the sing (vv. 6.22); batlé $°Zenm
are hia subjects. They chart :he city's nolltical course and

arc distinct from the populace (v. 51: kol ndhnagfm w‘hannaﬁfm

- ﬁ ~ -~
ws kol ba le ha ‘fr). The annointed renresentative (v. 28) of

the kiag 18 the governor of the :ity, égg Qé:ig (v. 30). His

authority is malntained and enforced by the kiag (vv. 39-41),

to whoz he owes lsyalty (v. 31). The term 8&r is here quali-

fied by the special duty of the annointee: sar ha‘fr -- the

83r over the city. Amonz the duties &ad the functions of

8ar ha'fr is the nreservation of royal luw and order among

the citizens, which may lead him to exnel undesirables (Ju. 9,41)

or to lmprison thea (IEE}ngs 22,2%8). A
The latter verse lndicates that responsibility for custody

of the prisoner rests upon Sar ha fr and ben hammelek, the son

of the king. IIKings 22,27 ohrases the royal comnand in the

imnerative nlural. ZEen hammelek 1s assoclated with the royal

house through birth, of course, but he is found as an officer
)
of the government as well, His ranxk and soclal status are
7

those of the ceourt. He needs no formal elevation to the rank
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of sar. Still, his incumbency in offices other than the throne
1s subject to appointment by the king, e. g., in IISam. 15,4.
There Absalom bemoans the fact that he has not been anpointed
§§£§§. The relevance of the verse in this discussion becomes
clear upon comparison with Ex. 2,14: "Who has anpointed you
as gar w‘§8f$§?"9 Use of two complementary terms to define
one concept 1s a device frequently employed in Biblical Hobrewjo
égg w‘§6f31 signifies "appointee to the judicial office." The
verb "to appoint" is rendered in the Hebrew by the root &fm.
IISau. 15,4 omits the word Sir since ben hammélek, Absalom,
needs no elevation to the ranx ég; but only the assignment
to his particular duties,

Hence it may be inferred that the égg is elevated to the
soclal level of the co¢rt:1a technical requirement prerequisite
to functioning in the government. While this may be true of
the above-cited verses, 1t 1s not necessarily an accurate cha-
racterisation of the é@g such as mentioned in Ex., 18,21(.22).
.25(.26). There the S&r is not part of a royal court, though
his relation to the nucleus of ultimate authority is the same
as it would be 1if he were:ea situation similar to that in
Ju. 8, a chapter previously discussed. The verses in paren-
theses specify the functlon of the $irfm as judicial officers,

The soclal relationship between the king -- !é;gg -- and

the éar can be discerned in the following contexts. 1Is. 9,5

glves four names by which a son is to be called. This parti-
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cular son -- 80 states the verse -- 1s the perfect ruler

(watt’ ht hammidrd ‘al %ikmb), a versatile sovereign who em-

braces in hls person all canacities and functions for govern-
ment. The following verse i1s quite explicit in defining him

as king upon the throne of David. Of the four names given

the son in v. 5, only the first -- pele yd'dg -- and the last —
dar $810m -- concern this discussion. Comparison with Mi. 4,9,

- 19
where yo &g is parallel to nélek, will show that in this des-

7
cription of the ideal king on the throne of David peléd yo €3

can be understood as 2§;§ gé;gi, a wondrous king. Particularly
significant in this verse 1s the inclusion, under the heading
of hammigrd , of yo ‘g (=melek) and sfr. It indicates that the
ruling unity, the government, 1s -- melek and sir together --
as one in the public eye. It may be extreme to assert that
ecstatic noetry utters itself 1In calculated nicetles, with
due regard to technical terminclogy, but it is undeniable that
this can be accepted as a picture of the quantity we term the
court, as it was seen -- both as governing entity and soclal
sphere -- by the eye of Isaizh, supposedly &acguainted with
court scenery, and, with greater force, by the eye of the
common manj4

Thus far, we have observed the égg as ambassador, city
governor, and judicial officer, The common element in the
three designations is the fact of appointnient by the royal
or other ruling authority?.ighia element 1s to be found also

in the mention made of another type of éﬁr, the military. It
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is evident 1n Nu. 31,14 where Yoses waxes wroth against p gﬁda

- = : %
hebayil sare h& 1574n w*fAr® hamul®y habbl’fm miss® B8 hammilhamd.

V. 42 and I1Kings 11,15 agree with thls verse as to the equil-
valence, in thelr resosective contexts, of the meanings of the

words Qegﬁdfm and éigig. The three verses dlscuss the nillitary
égg. That he 1s called Eégig is of especlial interest, indicating
his otatus as anppointed officer; the word is the passive narti-
ciple of the vert pagad, which may mean "ordered" or "commissioned!

A A &
Pacud, then, being the passive narticinle of the verb, can here

be translated as "one who 1is ordered) and when the context denotes —
as in the three verses cited -- mllitary annointment, especially
slnce the word anpears in armdositlion to égg, the translation
"commiseloned officer" is entirely nassibL;? Thiat the military

éég may derive his uuthority froz royzl am»molntment is clear

froa ISam. g8.13. It w1ll be rnoted that the formal phrase of

0 16
apnolrntizent is here retained.

The general term for military officer 1is Sar ggba’ or
17
dar 3311 . Special terms are given to officerm wherc the unit
or branch of thelr mllltzry service 1s snecifled. ©Such terns

18 19 20
are sar gdud, sar rezeb, sar hajpabbiglm, or they consist mere-

ly of the waord égg folloved by the name of the unit he commands,
The context, however, deteruines fhether a éég géi%, for exauple,
is & jJjudlecizl or military officer:‘

Frequently, the word égg occurs, in a context which would

annear to indicuate a military officer, without apnarent modifi-
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cation. IIBam. 18,5 1s one such instance. In this verse, however,
the word needs no modification. Haééﬁrfm is an elliptic ex-
vression of the formal terms in v. 1. Repetition in v. 5 is
therefore unnecessary. Siuilarly, Jer. 33,3 (giré ggigg Babel)
assunes what 18 stated in the first verse of the chapnter

(¥blkadre’sgar mélek Bdbel w'kol 4813). Jer. 38,22 also reads

d4re melek BAbel without expliclt definition of the type of

SAr described. But the general context of this chanter and
of the one following leave no doubt in the mind of the reader
as to the military status of these éggig, especlially when the
exoression 1s quite clear in Jer. 39,3, if, a8 was sald in the
teginnirz of thie paragraph, v. 1 is taken into account.?2
Still another type of éﬁg 18 mentlioned which 1is perhapag
the most fitting appendage to a royal court, the éég hﬁrégtmlj
This égr is one of the »nersonal servants of the king, of a
group of éggig with speclial dutles regarding the maintenance

of the king and his honesehold. Others of this group are dar
24 27 28

2 25 26
cigne, éir h fh, dar ha’ﬁffm. éar m‘nﬁh&. and far aariasm.j'
”,
5@? cissfm, however, partakes -- with dar pelek and sar habbffh --
more of the nature of an administrative official in the nation-

oy, S
al government, a type discussed above under dur na ir.
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Conclusion
The éég is an officlal appointed by the sovereign to the
local or national government, serving it as an administrator
of civil affairs, as a military officer, as functionary in
the royal household, or, as spokesman and ambassador, in fo-
relgn policy. His social status 1s that of the royal court

or other governing unity.
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From the previous chapter, it can be deduced that the gé;gg,
the king, 1s the ultimate sovereign in his realm. His éégig
are the agents of his legal and politicd person. As his ap-
pointees, they are his proxies in whichever area of endeavour

thay have been appointed to act.

Pne of the notable meanings of mélei, as the word appears

32
in the Blble, 1n a context which indicates an earthly king,

13 P
i1s that indicated in ¥i, 4,9. There the word melek is parallel

Ae

to the word yo‘ég. The same is true in Job 3, 14. “The meaning
of the verb y& ‘ag 1is "adviae'! 18 €3 vbeing the singular mascu-
line participle in the Qal. Following thie, one can derive
the idea of king frou that of the deliberating statesman, or,
more accurately put, the authority ultimately responsible for
the determining of policy.

It is interesting to note that the Akkadlan form of the mlk
root takes the primary meaning "to advise) from which the word
"prince" is derived?abThe association of the Hebrew words yo‘%g
and gélgg, then, arises from the similarity in the meanings of
the roots thereof, most noticeable in Hebrew in the comparison
of yAag with the Nif'al form of sllak. Both yb'8s and mélek,

in contexts which re-ard them as parallel terms, are to be

understood as referring to the king. Thils 1is supported by



- 2N
34

Is. 7,5 and, more clearly, by Ki. 6,5. Both verses make use
of the verb ya‘ag in the sense of actlon decided upon and taken
by the ultimate sovereign authority?s

The connection between the égg and the géigg-has been de-
monstrated above for the purpose of generally defining the po-
sition of the éég. The references given there are equally va-
114 for the delineation of the snhere of the mélek, and the
recanitulation of them does not involve the risk, either as

’ -
regards melex or ggr, of bezging the question.

In the Tinal analysis, the authority of the melek is the
vower appointing the Jar, where the méleE is the ultianate
soverelzn., Thils 1s especlally clear in such a context as is

7, A o V)
afforded by IKings 14,27 (55r€ haraafm hassourinm pefab 535

hamméief}. Since the function of sAre hé?igtm is the king's

versonal sefvice, they necessarily denend unon his authority
for their position. That the same dependence upon the king's
authority is present in other types of g8rfm has been shown

in the »nrevious chapter. Nevertheless, 1t 1s not amiss to

36
observe from this point of view such a passage as Ju. 4,7. The

I A=A
direct dependence of the authority of sar haggaba unon the

méléi is here explicit. The nersonality of the mélei-ia chan-
39D,

s
nelised through his agent, Lar hagggba. Less explicit, though

equally clear in this respect, are IISam. 24,2 and IKings 15,

37
20322,31.
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Implied by the concept of the gé;gi as the ultiuaate sove=-
reign authority 1s the phenomenon of royally designated and
approved weizhts and measures. This appears in IISam. 14,26
(m&’ kajim E'gil‘!m B'eben hamméle'i')?s Taxation by and for the
royal household and administration, another derivative of cen-
tral royal authority, 1s revnorted in IKings 4;9,15?9

As to the physlcal apnurtenences ol the géigg and his court,
odd blits of information may be gleaned for the most partfo A
wealth of detall is given in the first booi of Kings, chapters
5, 9, and 10, but whilc the descriptions need not necessarily
be regarded as epaggerated or utterly untrue, thcy cannot be
taken as a basls for the plcture of a typical royal court in
Judah or Israel.

IXings 16,18 conveys the deflinite term given to the royal
nalace (armdn hamaélek). IXings 22,32 mentions the house of
ivory (b€} hadBén) which Ahab built. As to what it was and
how 1t wes furnished, we can only conjecturef'

Another fragment of information 1s avallable in Jer. 22, 14,
which gives the general description of the appearance of a
royal palace to the eyes of the proohet (b} midddg w331*$§§
n’riyahts wiqard 18 hallbnai w°eafin bharez fubilay baﬂiﬁar)f
Jeremliah affords yet another detall as to the living habits

of the king in Jerusalem. In 36,22 there is mention of the
winter palace, at least one room of which i1s heated by an open
fire burning in some type of receptacle for the burning fuel.

Connoted in the general picture of the typical appurten-
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ances of the royal court are the royal stables and stable cities,
which are mentioned in IKings 9,15-19;11,25. Installations
such as are described beinz constructed and maintained by
Solomon probably continued to function in the capacity for
which they were intended, even if to a lesser extent. For
amplification of these meagre details, recourse must be had
to such archueological evidence bearing on this subject as is
availablef3

The relation of the géigg to the religious cult is that
of pztron. He glves officlial sanction to the religion and
goa he worships, which religion and god are accepted as the
official state religlion and deity. One of several examnles
of this 1is in IIKings 23, where Josiah's adoption and sanc-
tion of Yahwism are deacribedf4

Beyond formally anroving the cult, the géiég has under
his special aegis the sanctuary of that cult as droyal chapel?s
He participate# in the liturgy and cult observance as worship-
per and as officiating prieatjsthough, in Yahwistic observance
his function in the latter capacity is questioned with the
passage of royal influence from the Judaean acenGTT The close
liaison between cult and king is exoressed in IKings 21, 10.
There, clearly, formal authority, the formally accented orime
mover of the soclal and nolitical pattern of the country 1is

one quantity -- ’-'lahfm wanélek. V. 13 of the same chapter
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contains the same phrase, a quoted formula which 1s part of
the formal accusation of treason against Naboth. Ultimate
authority, we may then assume, was formally regarded as a
unity embracing king and deityfa
Concerning the lialson between king and cult, it may here
be pointed out that such a connection seems the deliberate in-

tention of Jer. 33, 17, 18.,21.22.

Conclusion

The mélek is the ultimate sovereign authority in the realm
he gzoverns. His éggig are the appointed agents of his legal
and formal person. He gives officlal sanction and enforcement
to matters of civil administration, such as taxation, standard
welghts and measures, as to the military administration of state,
through his sarinm.

The palace and its business are centred around his nerso-
nal household. He 1s the patron and defender of the falth,
and the central sanctuary 1s the royal chapel, in which he
oczcaslonally officliates as priest, His god and he are the nu-
cleus of formal authority in the state, and alleglance to the
realn is thus expressed as loyalty to €18hfa w&méiéi, being a

description in Hebrew of the single entity of authority.



Chapter 3
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Pere Marie-Joseph Lagranze, in his work Ztucdes sur les

Religions Sémitigues, enunclates the following paragraph:

"Il est incontestable que le nom de melék est & l'origine
un nom commun; mals 11 est devenu, plus encore que baal, le
nom d'un dieu particuller quolicue la physionomie de ce dieu
solt difficlle a saisir, sans doute parce qu'elle ne fut nas
partout la mSme.:g

Without at the moment examining the entity and character-
istics of the divine gé;gg, one can accept the transfer of the
tern itself and of its connoted concent of ultimate sovereign
aithority from the mortal sphere to the divine. The assocliation,
in the nucleus of authority, of king and delty, as described
above, 1s indeed conducive to the easy transfer of the term
and of its connotations. Examples of the snheres of activity
in which the transfer of the term 1s most clearly nerceptible
follow,

As has been noted above (see end of note 22), temnoral
leadership is often, in 1ts simnlest terms, found in the pre-
eminence of the leader in military nrowess., The affinity
between the temporal and the celestial géigg is strong in

this respect. War gzods are well known in the religlous

literatures available to us. Such a god a8 Ninurta is a
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nrime lnstance of the elevation to leadership of a war god.
Let us conslder, as an examnle within the field of this

study -- the 3Biblical literature -- Ex. 15,3.6. They read:

"Yahweh is a fighter, Yahweh is His name!"

"Thy right hand, Yahweh, Is mighty in power;

"Thy right hand, Yahweh, Shatters the foe!"™
An analogous sentiment 1s expressed in Ps. 24,8:

"Yahweh 1is mighty and powerful,

"Yahweh is powerful in battle!"

The verses from Exodus are cited by Albright, with the
following coument:

"....Ierael's Cod became 'Yahweh, God of the) Hosts (of
Israel),' one of whose primary functions was to defend His
neople against foes whose only alim seemed to bﬁ to destroy it
utterly and to devote 1t to their impure gods.;zo

While one may not necessarily agree with Albright's in-
tervretation of Yahweh 5‘ "53’3;, (see below), and while one may
wonder how a people utterly destroyed may be devoted to any-
thing, one cannot but recognise that the tralts of military
prowess by which Yahweh is pralsed, bath in the quotation
from Exodus and in the one from Psalms, may, out of context,
be applieg with the change in the name of the subject, to any
desired human hero. Albright mentions that the poetic struc-

ture of the verses from Exodus 18, however, of atypical relli-
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glous poetic pattern found in Ugaritic literature of a similar
type. This is alboint I am not comnetent to discuss.

Battles between peoples, then, resolve themselves from
this viewpoint into struggles between the gods of the belli-
gerent nations, each god protecting and striving for the vic-
tory of hlis own adherents. Sennacherib, for instance, will
pious_y ascribe his victory over the south Palestinian coali-
tion and its Egyntlan allies to Asahur?1 Sinilarly, JYesha
sneaks of the deliverance of Chemosh and of how the latter
has saved him fros all the klnga.s2

The clearest 1nstance of war waged by the deities, how=-
ever, 1s found in the Bong of Deborah, in Ju. 5. It is a
vaean of victory to Yahweh, as the third verse states:

"I, to Yahweh do I sing, I chant to Yahweh, the God

of Israell"
V. 8 provides the reason for the battle, the struggle for
supremacy by other gods agalnst Yahweh's soveeignty over
Isrzel. The actual clash is described in vv. 19.20,
"The m-1lakfm came and fought, Then fought the m°1ikfm
of Ganaan..."
€ Az 53
These m-13ikfm are the deities against whom Yahweh battles.
V. 20 18 explicit: "...From the heavens they fought..." That
this cannot refer to the staps -- kokabim in the werse, of
which more will be sald -- is clear from the Masoretic accents,

53

as Nyberg demonstrates. Hence, those who are mentioned as
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fighting from the heavens are the m’14kfm of Ganaan, namely,
gods. V. 23 1s a violent condemnation of those who "did not
come to the hekp of Yahweh, to the aid of Yuhweh among the
mighty." Clearly, the m®1&kfm are arrayed zgainst Yahweh in
this struggle. That this chapter 1s of a battle between gods
is unmistakable?4

gélgk can be taken, then, as a divine name. It appears
in theophoric names such as that of Mesha's father, Chemosh-
melek (Chemosh is Velek), or the frequent Biblical name
¥alkiidhtl (Yahweh is Melek) or Malkild., Whether such a name
as Ebedmelek 1s theophoric in significance is questioned by
Noth in the discussion of the name's occurrence in Jer. 38,T7T.
However, that the name has a theophoric element in other con-
texts 1s conceded.

As of the temnoral me€lek, so is it true of the divine
that he 1s regarded as the sovereign of his realm. He 1is the
ruling entity of the nhysical state, another point of corres=-
nondence witn the mortal monarch. Ju. 11,24 quotes Jephthah
as saying to the kinz of the Ammonites, "Whom thy god, g:gﬁi,
has caused thee to inherit, him shalt thou inllerit, and whom-
ever Yahweh, our god, has driven out from before us, him shall
we inherit." Kmds is not the god worshipoed by the Ammonites,
and Albright questions the placing of thls verse in the time
of the Judgea?sbut the 1dea of the soverelgnty of each deity

over his own territory 1s clearly presented.
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Jer. 49,1 1s another exnression of the same world view.
"To the sons of Amadn. Thus salth Yahweh:
"Hath Israel no sons, and hath he no heir?
"Why, then, has MalkBm inherited gég. and his peonle

dwell in the cities thereof?"

Lagrange rgada MalkBm as M11kBm, the deity worshipned by the
Ammonltes? and not as géLgE -- king -- with the third person
nlural mascullne »ronominal suffix. And in Jos, 13,24, the
territory given as an inheritance to the tribe of Gad is des-
¢ribed as includinz half the country of the Ammonites. Thus,
it 18 not 1mpossible that the latter should drive back the
former -- the tribe of Gad -- and occupy its territory. That
@ in the verse from Jeremiah means a deity, namely, the god
of the people occupying the territory of Gad, is clear, first,
from the juxtanositlon of the word with the divine name M¥1lkdm,
and, second, on the basls of a Hebrew seal readlng Gadméiof.
which 1s reported by Shhrader?gmeaningﬂgig is ;giggr Jer., 49,1
1s an exemplary expression of the idea that the deity of a
nation 1is soverelign in 1its territory, and that, consequently,
defeat of the nation milltariiy and exile or dispossession
thereof imply defeat of the Qé;gg; the divine sovereigzn,

From the mention made of Milkﬁm, the deity of the Ammonites,
it can be Aiscerned that the divine nawe Melek is not only

the title but the proper name of the deilty. What the final
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mn represents 1s an etymological question which Lagrange discus-
gea?odeacribing i1t as phonetlic variation without importance,

a mimation such as 1s found in South Arabic names. The pos-
sibility 1s broached by Lagrange that the final m may represent
Eg, the meaning of the name thus being:‘gg is ;élégl My own
opinion tends to the interpretation of the letter as a mimation;
however, in matters of etymology, I have not the preparation

to Judge competently.

In any event, whether gé;gi is the dlivine proper nzme or
merely the description of the divine soverelign is a fine dis-
tinction. It 1s entirely vossible that from the state of being
a description of the deity, it evolved 1into the pnrover name
of the god. Other divine names, such as Ram and'zl, when trans-
lated, also afford meéninga which are characterisations of
the deities so named. Noreover, that the divine names have
meaning 1s an approved assumption which has been used in the
investigation of ancient religlous literature to great advan-
tage and with gratifying results.

However, general statements are not necessarily annlicable
to any glven narticular instance. Nyberg renders Hos. 10,3:
"fhen they say, 'We have no Mélek; we do not fear Yahweh and
what can the Eé;gg do for us?'..." Here llelek refers to a spe-
8ific delty, to whom Hosea quotes Israel as referrins?1 Whe-

ther his proper name is Mélek, or whether the remainder of his

title 1is understood or assumed as understood by the auther is
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difficult to decide. That Eé;gg is here meant to refer to a
varticular deity 1s obvious, however, from the contrast of
the name with ¥ahweh, another specific and explicit name of a
particuiar deity.

The same chanter of Hosea gives other instances of the
divine name Melek, in which the name 15 qualified by & des-
crintive term, the meaning of which is not entirely certain
but which can be conjectured from the context., V. 6 speaks
of the sacred symbol of the deity'ﬁi being bdrought as tribute
to Kélei'gﬁraéée The context indicates thab the reference is

62
to an Assyrian god. This appears to be the meaning also in

Hos, 5,13: "And Enhralm saw his sickness... then went Ephraim
to Assyria, and he sent to Mélek Iareb; but he is not able to
e F
heal you..." Parallel references to Yahweh in 6,1 and 11,3
indicate that Melek Iireb must be a deity.
et — F

Hos. 10,7, the following verse, foretells the doom of
Samaria, and by implication -- as stated above -- the doom
of its ¥€lek, "Gone is Samaria, namely its Kélek, like a
splinter floating upon the water."™ Nidme in the Hebrew nust
mean "gone" and not "similar" because ©f the parallel word
wnism®du at the beginning of v. 8. The construction "Sama-
ria, namely its velek" will be familiar to the reader, no
doubt, as the Arabic badal construction. The simile of the
splinter floating upon the water 1is particularly apt, since

’ -
the reference is to the image of the Medek , The transla-
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preclude the possibility of the priuacy or pre-eminence of the
latter as a delty.

To return to Am. 5,26, the verse in question, one can also
see Kéwan as a divine name. Schrader zoes so far as to conjec-
ture that Kéwan galmEkem -- for Kiiun is to be read Kéwén --
is the double name of a deity, containing the elements §§!§g
and Salm or §é%%g, with the second person plural masculine pro-
nominal suffix. This, however, while vossible, 18 not entirely
necessary. He does affirm that Kéwfn and SikilUt are names of
gods (the latter to be read Sakkut).

Hence, it can be discerned that Sikkig malk kem in the
verse 1s to be understood as: Sakkai your géigg; Sakkﬁ; being
the nroper name of the deity and gélgg the description thereof,

Yahweh is also described as Melek. "Behold the voice of
the cry of the daughter of my people from a distant land: 'Is
Yahiweh not in Zlon? And is not her Melek within her?'..." says
Jer, 8,19, Yahveh is here parallel to gjlgg o1, more accurate-
1y put, to the expression "her X¥élek," i. e., the géigg'of
Zion,

And in Zeph. 3,15 we find the same characterisation of
Yahweh as the Mélek, here of Israel. "..,The Melek of Israel,
Yahweh, is in thy midst; thou shalt fear evil no more." Here,
not as the result of parallel structure in the verse, but
through the apposition of the expressions "the Mélek of Israel”
and "Yahweh"do we identify Yahweh as Mélek,

Whether the concept heretofore delineated of the divine
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gé;gi can be applied wherever a deity 1s indicated 1s a matter
of some doubt. A Biblical passage such as Is. 21.i?‘mlw quite ()
nossibly connote the Mélek as we have described him. "'Bring
near your argunent,' saith Yahweh; 'bring near your quarrel,'
saith the gé;ggbof Jacob." On the face of it, this verse does
not evince a different view of the Eé;gi than we have discussed,
Yahweh 1s indicated, here again through paralilel structure,
as the ¥élek of Jacob. Moreover, this is a Polemic apparently
addressed to rival claimants to the status of the deity wor-
shipved by Israel. V. 23 urges these rivals to show whereby
they may establish their claim. The verse 1s explicit in say-
ing, "...that we may know that ye are‘ikgﬁig (gods)..." But
the question is rhetorical; v. 24 continues, "Behold, ye are
of nothing..." That the prophet argues against these deities
is evidence of the popular esteem in which they must have been
held, and of the prevalence of thelr cults -- whatever they
vere -- as a threat to Yahwism. But his viewnoint 1is consider-
ably different from that which was examined in the discussion
of the Song of Deborah and its concept of the divine gé;gg.
Yahweh 1s no longer a territorial sovereign for a given people,
bit rather along the lines of a universal deity, than whom
there 1s no other.

This shift in viewpoint -- while not within the strict
limits of this study -- may be mentioned here in connection

with Is, 44,6. The verse reads: "Thus salth Yahweh, the

Nelek of Israel and hls redeemer, Yahweh g‘ﬁaﬁﬁz I am the
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first and I am the last, and beside Me there are no gods."
Yahweh is in apposition with Mélek, and we may thus see Uélek
referring here, too, to Yahweh. (Yor the explanation and dis-

cassion of the divine aopellation Yahweh ;Fﬁabg, see below

Chapter 4) And yet, in spite of the familiar phraseology, the
neaning of the ternm ggigg which we have come to recognise as
implying the soverelgnties of several deitles, each within
his own, 18 specifically and formally denled by the last three
words in the Hebrew verse., That the denlal should at all
have been voiced 1s evidence of the hold of ideas to the @on-
trary upon the minds of the audience to whom the nrophet was
preaching. But where Hosea's dlatribe 1s directéd against
alien sovereigns seeking to encroach upon the territory of
Yahweh, Isalah denies to any deity but Yahweh divine sovereignty,
Hosea condemns worship of other gzods by Israel, since such
worship 1s a breach of faxith on the nart of the neople who
should be devoted to their divine sovereign and protector,
Yahreh, But Isalah looks upon worship of others than Yahweh
as benighted heathenism, "Isalah,™ in this pnaragranh, of
course, means the author of the two verses offered as examples,
Like the earthly Mélek, the divine Mélek also has his
agents. Those who are lesser deltles and who partake of divi-
nity themselves are discussed in the followin: chapter., But

the human agents of the divine Mélek are mentioned in Hos. 7,7,
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for example., In the simile of Israel as a burning oven, the

arophet says, "They will all heat llke Lhe oven ana consune

their 55£°t44m; all their ¥°1%k{m have fallen; none among

then calls to “e." The pronHet ls sneakingz fd#Yahweh. The

latter renroaches Israel for desertiaz Hia in favor of thne
Canaanite deltles, the divine Egliiim, and telles of the doon
in store for those deiltles and for their 306f°t4m. 1yber: ~oints
nout that the Eaf'gfm are the bearers of the mlgdﬁi of the
itviae M? the »receptors of the ethical and ritusl codes
of the divine deities. This is nolsoaed nrecent us far as
Iarzel is concerned, and the doom coain< umon I:rael is less
far the observa-ce of this code, which observiance is lax
(Hns. 1n,3), than for the fallire of the peonle to adhere
once azain to Yahweh and His mignaﬁ. Possibly, the ééié& may
be equlvalent to the »riest, though thls does not anpezr

reazonable ia view of Hos., 1N,5, which mentions the word for

"oriest' -- kdmer -- as well., MNore »robably, the word is to be
daderstood in the sense of "Jjudze" or "local mazistrate",

The relztion of such a diznitary to the deit; he serves is
exnressed in Ju. 8,22-24, where Gideon 1s desired by the
peonle he hae led tn victory to zssuuze the hereditary office
of king. They emnloy the verb maSal, which is anplied to the
rule of royulty in IEings ©,1, one of many oossible examnles.

VA

There it is stated that Solomon reigned =-- h&la mo8el -- over
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all the kingdoms == mamliiﬁj -- from the Euphrates through
the land of the Philistines until the boundary of Egynt.
Sut Gldeon refuses the kingshin, saying, "Yahweh will reign
(%gﬁél) over you."

Gideon's ministry continues after the emergency which
has brought him to the fore has passed; he 1s a gé;éjfg Ve
gather a similar meaning from Ju. 3,9.10. The spirit of
Yahweh rest upon Othniel, who " judges" (waii!ggi) Israel even
to the extent of leading them to battle under the standard of
Yahweh., The ié;ﬁg is a popular leader; before the institution
of royalty in Israel and Judah, his is the only type o»f leader=-
ship avallable., He 1s a leader sunmoned by divine authority,
at a given emergency.

With the development of the institution of royalty in
Judah and Israel, the king is the anointed of Yahweh, but,
indubitably, the Eégé} maintains some of his traditional
nosition as interoreter of the divine ethic and ritual. To
this does Hos. 13,10 refer when it says, "Alas! Where is your
uélek that he may save you in all your cities, and your
8561%48m to whom ye sald, 'Give me a Mélek and éggigj'zo Hosea
reviles the popular leaders, in this verse, the $8£%4%m to
whom the people turned to give them the cult of the divine
gélgg. (The éggig in the verse are discussed in the following

chapter of this study.) These are the same type of dignitary




described in the book of Judges as devoted to the spread of

Yahwism, and to the welfare of the cult and of its adherents.

Conclusion
Kélef is a divine name applied to or o»roperly belonging

to the deity oresiding over a nation. The defeat by or vic-

| tory over another nation of his own national group of adherents

constitutes his defeat or victory. The bearers of tradition
concerning the ethic and ritual of the Mélek cult, 1. e., the
mi¥pdt of the Méiei, are the so0f‘tfm. Yahvweh is also described

as Kélek.

The name of the deity, Héief, may be also a description
added to the nromer name thereof, or it may be qualified by &he

addition of the place of his sanctuary or area of his dominion.




Chapter 4
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Having discussed the entity and the characteristics of
the divine gé_g_l'f, we now stand at the threshold of the exami-
nation of his Gourt. The lesser deities ix-t.a'.ung of the divine,
which are in the retinue of the lMelek, are designated as farfm

in the Canaanite pantheon, as 1t appears in the Biblical
literature. For a fuller acquaintance with the divine Sar,
one must turn again to the source giving the fullest detall
of and most interested in Canaanite gélgg-rellslon, the book
of Hosea. As may have already been observed, this prophet is
one of the chief sources of our information in this field in

the Bible.

Hos. 7,3 reads as follows: "With their evil they delight
iélek, and with their deceit -- S&rfm." The message of the
nrophet in this chapter has been discussed 1in connection with
v. 7 thereof, in the precedinz chapter of this study. There
it was shown that ialkéhem in the verse referred to the Canaan-
ite deities who are the objects of Hosea's zeal for Yahweh,
Vve. 1-3 in the chapter of Hosea under discussion begin this
nronhetic message with the information that Yahweh knows of
the evil being committed by His people. This evil is the
adherence to the Janaanite Mélek cult, the doom of which is
foretold in v. 7. Mélek in v. 3 refers to the same Canaanite

deity as 1s mentioned in the plural in v. 7.

.. T
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The word Barfm is parallel with the word Melek in this
verse from Hosesa, and there can be 1little doubt thet it &lso
indicates divinity, though of a lesser degree and magnitude,
These éigig are, in their relation to the divine Mé18k, equil-
valent to the earthly g&rim in relation to the mortal mélek.

We have recognised the transfer of the tera gélgg from the
mundane to the clestial., It follove loglecally that the court
of the gélgg is a concent that 1is transferable similarly, and
with equal facility.

Thus, Hos. 13,10, which was discussed in the examination
of the term Eégég above, would read !éigg as the divind sove-
reign of the Canaanite cult, and éggig as nis lesser satellites.
That these two terms must refer torﬁzavenly court 1s unmistakable
frou the context. V. 9 renroaches Israel; Yahweh 1s the source
of help to which the people must look, V. 12 says: vwhere ls
the gélgg who will help Israel? This verse is qéelibe;gte
contrast with the preceding, where aelp is affirmed to come
from Yahweh to Israel. gé;gg is contrasted with Yahweh, and
the parallel consideration by the prophet of these tvo words
can leave no doubt that gé;gg is here a deity.

The §5£°4fm and their function have been indicated above,
but, to sum up, one may say they are the renresentatives of
the cult and 1ts exponemts is ethidé and ritual who are nearest
to the common neople, and who are not professionally identified
vith the cult from birth. SOfStéka in the verse 1s thus clear

in meaning, and further clarifies the phrase: "...zive me a
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¥élek and éggigl" ggigg has already been shown to be, in
this verse, a deity. The Eaf‘gim, the protagonists of the
cult, are besought by the people to provide the latter with
Velek, a deity, and Sarfm, which must be also deities.

The best expression -- for which also we must look to
Hosea -- of the assoclation as a divine court of the ﬁélgg
and é;;ié is in 8,10. "...When I gather them (for judgment),
they will take 1little 6f the dicta of the Melek Sarfm,®
This expresslon, gélgg éggig, is a direct parallel of Yahweh
g “badt, according to Nyberg?' It signifies the entity of the
divine government, by this deity as constltuted of his soverelign-
ty. He is the soul of authority, as it were, which with the
body of his satellites makes up the divine government?2

At this point, it may be well to investigate the meaning
and application of the term éﬁg, where the latter signifies a
divine personage. Deut. 32,8.9 read:

v. 8: "When 'p_]_._‘i_ég gave the nations their heritages,
"when he senarated the sons of Adam,
"He fixed the territories of the peoples
"According to the number of b®né %gggﬁl.
v. 9: "For the portion of Yahweh was His people,
"Jacob was His inherited possession,”

73
B®nd Isradl must be read as b°né el. The meaning of the verse
— ﬁ

ieg clear if ‘E11%n is understood to be a divine name. It can
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so be understood on the basis of Gen. 14, 19-20, where Melchi-
zedek, the priest of ﬁ‘gl}ﬁ, blesses Abraham in the name of
his god for having overcome his enemies in battle. This deily
is supreme over the earth and all it contalins, as hlis name

T4
siznifies, as well as belng sovereign over all other gods.

The verse means, then, that Elidn divided the earth and
its poptlation amoﬁg the several deities below hlim in rank,
that they might be the soverelgns within their territories, -
each within his own. These deities are the b®né €1, the sons
of the sunreme god. One of them 1s Yahweh, whose share 1is
His people Jacob.

Within their territories, each of these gf_g_é"é_l_ is a
Velek, having S&rim beneath him, as we have Just observed him
in his relation to the aupreme‘gigég. B‘né %1 1s a term par-
ticularly interesting because of its relevance to this dis-
cussion. It is, in Job 38,7, parallel to the term kﬁiﬁﬁfﬁ.
The verse reads:

"When the morning stars (kokbe bdger) sang together,

"And all b%né *18nfm shouted aloud."
We may take as equivalent the two terms b®ne %1 and b°né “318nfh. i
Ve thus find that ben ’gl is, for our purpose, synonymous with
gﬁgﬁﬁ. This astral being, who partakes of the divine, 1is seen
by Albright in Gen. 6,2.4, where his offsprihg, as the result

of union with mortal womemn, are called ngrglim (=meteors).
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Thag ;égéﬁ may be regarded as a divine name was suggested
above?4;n2 we can now assume 1t as falrly certain. Ve come,
then, to the actual relation between the subordinated ggggg
and his liege lord, the ggigg, in the examination of the verse
mentioned above, Ju. 5,19.20. There we identified the X 12kim
as delties, against who Yahweh wages war?3 V. 20 states that
they fought from the heavens, and adds that the kokabim fought
from their (own) orbits 'with" Sisera. As the opposing ferces
have been outlined, Yahweh fights on the side of Isrzel, and
the Canaanite M°14%im deities fight as allies of Sisera; so
that the kBkabim must be allies of Sisera. Hence, "with" in
V. 20 must mean with as distinct from against. The Hebrew
‘im is quite possible in this meanlng?3

That the kDkabim must be be, in this passage, allies of
the M®1%kim and of Sisera, and not of Yahweh, 1s clear from
v. 21, There the Kishon 1s sald to have swept them away.
Water is the weapon of Yahweh, as we see in v. 4, Thus, 1t
is entirely prover to see the opposing forces as gf;ézig,
OkAPim and Sisera on one side and Yahweh, his weapon of flood
and rain, and Israed, on the other?3

We have seen that the gﬁggﬁig are the satellites of the
Mélek, and that they are, according to Nyberg, the divine Sarim.
I am inclined to accept this interpretation as reasonable and

4
convincing, and, on this basis, I see in the divine S&r the

A--
traits that have been indicated for the Kokab and the ben‘gl
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or ben “18hfm. The divine Sir 1s of the heavenly court and
of the retinue of the divine !éiggz In this he 1is the counter-
part of the mundane éég in the relatlion of the latter to the
earthly gélgg. He accompanies the gé;gg into battle and fights
with him agalnst a common enemy, a rival !é;gg;

In connection with what has been stated above concerning
the analogy of the expression Melek Sarim with the expression

Yahweh 3'5531, both being evidences of the view that the pre-

siding deity 1s sovereign over a celestial retinue, Is. 6
sorings to mind. It 1s an impressive description of the vi-:
sion Isalah sees of Yahweh in His palace, seated unon His
throne. Vv. 3.5 are of esveclal interest to us. V. 3 readsi
"Holy, holy, holy is Yahweh !‘Bﬁ%j;..." and v. 5: ",..for
mine eyes have seen the gé;gg Yahweh §'E£%j." In this context,
one can hardly fall to see the perfect correspondence between
Yahveh Ibao; and Lelek &t_‘_.’gg. The prophet conveys the over-
nowering effect which the sight of the dlvine sovereigm --
halllielek -- amid His court and retinue, has upon him. The
phrase Yahweh §'ﬁa§§ is now so real to him that he repeats

it during the description. It is more than & formal title,
though it is certainly that in the mouth of the seraph who
intones praise of Yahweh's holiness. It is the evidence of
the suoreme authority of Yahweh over Israel on earth as over

- ' - -
the hosts (§¢b33ﬂ of heaven, the k_siél’ig and b°né 3..1.-
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That the Sar is an integral part of the cult-myth can be
seen from Hos. 3,4: "For many days shall Israel dwell without
a géigg, without a égg, without sacrificial offerings..."
The context of the entire werse 48 of cult-elements., The au-
thenticity of the verse 1ls slightly auapect?showever, partly,
as Nyberg says, because the usual references to celestial
éggig have the word in the absolute pluralTTand partly --
this is merely my own conjecture -- because of . the Messianic
bent exhibited in v. 5 following.

A better examole 1s Hos. 7,5, which Nyberg renders:

"On the day of Our géigg, the Sarim grow heated from wine..."
"Our Qé;gg"'ia a name decnoting a specif;g deity, a parallel ;

nane in modern times being "NOotre Dame." The onicture of the
e '

celestlal éggig drinking heavily 1is one which 1s familiar
from cognate religlous mytha?g

In the géigggcult, the égg -- a8 part of the plicture of
a heavenly court -- 18 delfied by the worshippers thereof,
This is the view taken by Hos. 8,4: "They have chosen their
gé;gg without My sanctlon; they have glven eminence to their
ﬁ;gig and I have hot known; thelr silver and thelr gold have
they made for themselves as idols..." This verse is said by
Yahweh, condemning Israel's breach of its devotlon to Him.
It is worthy of particular interest besause it uses the Hiph‘il
of the verbs gé;gg and égggg to denote empowering by worship-
pers of thelr géiég and égg deitles, respectively.

Thus far we have depended upon Hosea for the view taken

2 _' l l:‘ { -."..-
-y
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of the divine Mélek and his $4rim. Indeed, this orophet is
one of the main Biblical sources for whatever information we
possess concerning this matter. His struggle at close quar-
ters with this cult and his extremely detailed diatribes
agalnst 1ts encroachments upon the worshippers of Yahweh
have aforded us indirectly a mass of valuable information
as to exactly what he was flghting. The truly great apparent-
ly immortalise their enemies as well as their friends.,
However, we do hear elsewhere of the éﬁg as a subordinate
to the divine gélgg; though, without the foregoing develop-
ment of what we have avallable from Hosea and from the Song
of Deborah, we should hardly be in a position to evaluate and
interpret these other statements correctly., Jer. 49,3 reads:
"Tor Malkam shall go into exile, his priests and éaélg together,"
Jer. 49,1-6 1s one prophecy of doom for the Ammonites. We
have already indicated that 1in v. I?Tﬂalkam is to be read
Kilkﬁm, the propver name of the deity of the Ammonites, and the
divine name element géigg and its place in this name have al-
ready been discussed. In this verse -- v. 3 -- the same read-
ing 1s neceaaary?? Hence, the verse means that the égfzg of
Milkom will acompany hiqinto exile. The relizious connota-
tion -- and we must bear in mind the close connection between

the religious and political destiny of the nation in the
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viewpolnt of the peonles of Semitic lands -- of the verse is

affirmed by the inclusion of the word koh®™nfu, "his priests,"
Almost the 1dentical ohraseology is to be found in Am. 1,15,

Here, too, the nrophet foretells the doom of the Ammonites

for thelir grievous sins -- not worshipoing a god other than

Yahweh, but for inhuman cruelty and encroachuaent upon the

territory and personal happiness of His peonle. "'And Milkom

shall go into exile, he and his éégig together, ' saith Yahweh,"

In this verse also, Mllkam is read for Malkam. éziim are

here also, furthermore, the divine subordinates of the !éigg.

It will here be recalled what was stated as regards
combat, victory and defeat among deities. The last few pass=-
ages cited are excellent examples of the view that the divine
gélgz and his authority rest upon the political soverelgnty
or, at least, political entity of the national group of his
worshippers.

In marked contrast to the amount of informatlion avallable
concerning the specialisation of duties aﬁong the earthly
éégig, the Bible offers comparatively little such information
as regards their celestial counterparts., Jos. 5,14 mentions
é;i_ﬁiﬁg Yahweh, Yahweh's general. Thég is taken by Nyberg
to be an authentically ancient passage. This officer, pre-
sumably, would be 1in comamand of the heavenly hosis of which
Yahweh 1s the soverelzn authority. Much later, we find mention

~
(Dan. 8,25;10,13.20.21;12,1) of divine Sarim, filled with
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far greater authority and power than heretofore indicated.
Their positlon towards Yahweh 1s, in that later period, ana-
logous to the position we have observed being occupnied by
Yahweh 1n relation to Eg;ég in the discussion above of Deut,

32,819.

Conclusion

The divine gélgg, like the mortal king, has his court
over which he 1is soverelgn. Hls subordinates are the ééﬁi!,
also designated as bfné €1, b ne %5nty and x3E25fn. The
celestial ég; has the rank of the heavenly court, as his coun-
terpart does upon earth. There 1s less mention made of spe-
cial duties which the celestlal éﬁg performs as his function
in the court. There is, however, a reference to S&r SCbé

Yazhweh, the military commander of Yahweh's court.
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1. Cf. Ju. 9,31, Cf. also IISam. 11,19.22,
2. The meaning of the verse rests upon the word expressing
the actual punishment, waiioda. Gesenius (14 ed., p. 259)
reads walladas to agree with v. 7. This is not convincing.
V. 15 quotes v. 6 directly and is still not identiczl im
wording.
3. Ju. 8, 14, The contrary is implied in Nu., 22,15,
4, V. 57:’anse S°kem instead of the usual !gtlé é:igg. Also,

Ju. 9,49: anbe Mizdal 5Eem in contrast with ba~1& ligdal 5%Wem.

Both variations may be interpreted as was Ju. 8,6.8,.16.17.
5. a) IIKings 23,8 would indicate that sar hd‘Tr may become
locazlly memorable, but this 1s no evidence of his lndenendence
of royal authority.

b) Regarding Sir as royal anpointee, cf. n8stb (pl., ngaaﬁfm),
IKings 4,7.19;5,7. TFhe root of the word denotes the status

of the offlicer as appointee.

6, Jer. 36,26,

7. IISam. 9,11313,23=29; IIKings 10, 13.

8, Though see IKings 1,33.34.48.

9. The full form of the pnhrase to appoint as judicial officer

is g’.’_f_g(l‘)éar wt80féy. Ex. 2,14;18.21.22; ISam. 8,5.

10. Dan. 4, 10.20.

11, Nu. 21,18; Is. 23,8; Zeph. 1,8,

———

12, Ex. 18,12;19,7.
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13. a) Cf. Mi. 4,8,
b) See note 33,
14, Cf. Ju. 9,28; Is. 32,1; Prv. 8,15, 16.
15. Note also pagld, Ju. 9,28; Jer. 52,25,
16, Cf. IIsam. 18,1; IIKings 11,4.8. Note also ISam, 8,5.
17. Gen. 21,22.32;26.26; Ju. 4,7; ISam. 14,50;17,55; IISam. 24,2;
IKings 15,20; IIKings 9,5; Neh., 2,9,
18, IISaum. 4,2; IKings 11,24.
19. IKings 22,31-33.
20. Cen. 37,36; 39,1; 40,3.4;41,10.12. Cf. rab hatabbéhin,

IIKings 25; Jer. 39. é;; and rab are identified, Jer. 39,3.13.
21, Ex. 18,21,22,25.26. Cf. Nu. 31,14.48,

22, Jer. 38,4.25.27. It 1s not clear whether these are military
officers or no. This is a fine distinctlion, however, since

the emergency rendered everyone in authority a military leader,
Indeed, leaders of national groups connote military leadershiln,
Cf. Ju. 7,25. '

23. IKings 14,27. Gesenius (14 ed., p. 273): Trabanten,

24. Gen. 47,6.

25. Gen. 40,2.

20, Ibid.

27. Jer. 51,59.

28, Dan. 1,7.

29. Ex, 1,11.
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30. Neh. 30, 11ff.
21. Neh, 7,2.
32. Gesenius (14 ed., p. 368),
33.8%0b 3,14 -- y5%gé Ereg -- 1s directly varsllel to Ez. 27,33
-A 3/

and Ps. 148,11 -- ualke ereg.
b Cf. Delitzsch, F., Assyrisches Handwdrterbuch, Leipzig,

1896, pp. 412-413:1¥t>.

34, #rén = nélek Arfn. Cf. Nu. 22,2-4.

35. Cf. Is. 14,24,26,27;19, 12.

36, Ju. 4,2.7; Nu. 22,7.8 (note 34).13.15; ISam. 8,11,12.

37. The key expression is *fer 15 or 43er ittd.

38. Burrows, M., What Mean These Stones?, New Haven, 1941,

po. 105, 176. .

39. a)Vote use of the term nagib and cf. note 5b concerning

dependence of officer upon royal authority. Also cf. note 38.
b)Cf. IKings 5,27.28;12,18.

40. Cf. ISam. 8,11-17.

>

1. Burro‘a. M-. 0D, 011'40' DD. ‘3'.192.

42, V. 15 defines it as a royal nalace when it uses the word

E.
o>
]

43. Burrows, k., oD. Eit., op. 115-122; Albright, W. F., From
the Stone Age to Christianity, Baltimore, 1940, p». 223.

44, IKings 12,28-33;13,33; IIKings 5,18:

45. Albright, W. F., op. cit., pp. 225,230. cf., Am. 7,13,
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46. IKings 12,33; IIChr. 27,16,
47. 1IChr. 27,16ff.
48, Is. 8,21.

49. Lzgrange, M.-J., Xtudes sur les Relipgions Séﬁitiguea, Paris,
1905, o. 99.

io. Albright' W. F. » Op. clt, ] p. 2190

51. Delitzsch, F., Assyrische Lesestlicke, 1900, Sennacheribs

"Taylor prism", Col. II, 11. '78-79.

52. Barton, G. A., Archaeology and the Bible, Philadelphia,

1937 (7th ed.),p. 460.

53. Nyberg, H. S., Studien zum Hoseabuche, Uppsala, 1935,

Dpe. 47—48.
54. Ju. 5,3, however, 1s obviously addressed to earthly kings.
55. Noth, M., Die Israelitischen Personennamen Im Rahmen Der

Cemeinsemitischen Namengebung, Stuttgart, 1928, p. 118, parti-
cularly Footnote 3. Mélek as theophoric element, cf. Gen. 14,18;

46,17; Is. 31,2; Jer. 21,!;38,6; IChr. 3,18.

56. Albright, %. F., op. cit., p. 220.

57. Lagrange, M¥.-J., op. cit., p. 100, Footnote 1,

58, Cf. IKings 11,33; IIKings 23, 13.

59. Schrader, E., Die Keilinschriften, Berlin, 1903, p. 479.
60. Lagrange, M.-J., op. cit., pn. 99-100.

61. Nyberg, H. S., op. cit., pp. 73,79.



62, Ibid., pp. T4-T5.

63. Ibid., pp. 75-76.
o4. ;agranse,_x.-J., op. cit., p. 135.and Footnote 1.
5. Schrader, E., op. cit., p. 374.
66. Ibid., p. 476.
87. Ibid., p. 410,
68. lNyberg, H. B., 0D. cit., ». 55.
VA A

62. This is in contradistinction to far wésofét, as in the firsi

chaater of this study.

2%. Albrizht, W. F., on. cit., o. 227, zives this reaiing in

the name of T. J. Yeek, Unlv, Toronto Quar., VIII(1239), ». 135,

I have heard it credited &lso %O Nybers.

74. lyberz, He. 8., OD. cit., p. 58.

75. Albrigat, V. F., OP. cit., ». 226.

15. Nyberg, H. S., 0D+ Cils, Do 124, Footnote 1.
77. Ibid., D. 47.

78, Ibid., 2. 43.
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