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"A Critical Translation of Obadish of Bertinoro's Commentary
to Pirge Aboth, Including Explanatory Notes"

Mr. Berger's undertaking in trenslating the cosmentary of
Obadiah of Bertinord on Pirge Aboth into English was not an essy
ocne, While the language of the commentary is not particularly
difficult, its text contains intricacies often overlooked by the
casual reader but camnot be ignored in a scholarly translation.
Even more difficult than the translation is the identification of
the mmerous sources of Obadish which are gquite often not even sarked
@s quotations. Mr. Berger worked painstakingly in his search for
Obadish's sources and was able to identify them, with some exceptions.
His trenslations are, on the whole,adequate, although for publicetion
a revision would be needed. His notes are brief and to the point.

The particular value of Mr. Berger's thesis lies in the fact
that his is the first English translation of Obadish's commentary
on Aboth ever made, and it may serve as the spadework for sub-
sequent translations. This fact enhances the value of his thesis
which is a worthwhile contribution to the litersture of translations
of Rabbinical texts.

I take great pleasure in recommending the acceptance of
Mr. Berger's thesis.

Alexander Guttmamn
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DISEST

Pirge Aboth is the best known of the tractates of the Mishe

nah. It has been translated into many languages, and is available

to any willing reader. What is sorely lacking, however, is

the handmaiden to this classic, namely, the rabbinical exegesis
and commentary upon its text. This is accessible only to those
well-versed in Hebrew, for it has never been rendered into

the vernaculari therefore, 3 translation is necessary.

Rabbi Obadiah of Bertinoro's commentary on Pirge Aboth
has baen accented in Jewish circles as the classic work in this
field. It is brief, topical, informative, yet directly to the
point. It is the most important work on Firge Aboth, but is
not available in English: thus, I have chosen to translate it.

The Pirge Aboth contains six chapters, the last (probably)
being an addendum. Rabbi Obadiah of Bertinoro has commented
only on the original five chapters. The translation of and
explanatory notes to Rabbi Obadiah of Bertinoro's commentary

to these chapters of Pirqe Aboth are contained within this the-

sis.
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PREFACE

Through the years countless books and articles have
been written about Pirge Aboth by many scholars and men of
religious learning. These are available in almost every lane
ruage to any interested reader. What has been seriously lacke
ing, however, is the availability of medieval and renaissance
rabbinic exegesis upon the text of Pirge Aboth. Having been
written in the "Holy Tongue," these various Hebrew commentaries
have remained inaccessible to all but the very few who are
familiar with the tonzues The author, being aware of this
nsroblem and feeling that the availability of such material
in the vernacular is urgently needed, has therefore written
this translation of Rabbi Obadiah of Bertinoro's commentary
to the Pirqge Aboth, since his is considered to be a classic
worke

Of course, it would have been impossible to Jo this by
myself. T must therefore thank both the Hebrew Unlon College
Library and the Library of the Bureau of Jewish Bducation in
Cleveland, Ohio, for their endless aid in providing me with
the necessary texts and source materials. Special thanks
are also 2ue Mr. Joseph OQuzik, Mr. Bermard lehlman, and ir. Alan
Fuchs for their invaluable assistance in terms of alleviating

many textual obscurities.

=iVa



T am indebted to Miss Susan Schwartz for her careful
preparation of my manuseript, and to my beloved parents, who
first introduced me to this world of knowledge. Moreover, I
am particularly grateful to my beloved fiancee, Roberta Schwartz,
who was my constant source of encouragement, my foremost eritie,
my proofreader par excellence, and without whom this thesis
could never have been fully accomplished.

T would also like to thank Dr., Alexander Gutimann, my
referee, whose advice and encouragement cannot be told in mere

words.

Al. translations are taken from the Jewish Fublication
Society translation of The Holv Scriptures - 1917, Jewish
Publication Society, Philadelphia. Talmdic quotes are from
the standardized Hebrew versions, the translations of which
being from The Babylopian Talmd, edited by Rabbi or. I. Epe
stein, london, The Sonchino Press - 1948, All material en-
closed in parentheses which appears within the text are my
own additions, and do not appear in the Hebrew.

Mareh, 1963 M. J. B.
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INTRODUCTION

Obadiah (Yareh) Ben Abraham Bertinoro was born in Italy
about 1450 C. E. and died in Jerusalem about 1510 C. E. He
was a student of Joseph b. Solomon Colon and became rabbi
in Bertinoro (a2 town in northern Ttaly from which he derived
his name) and in Costello. In 1486 he was motivated to emi-
grate to Palestine, and began his journey on October 29.
After traveling through Naples, 35alerno, Palermo, Rhodes,
and Alexandria, he arrived in Jerusalem on March 25, 1488,
With his arrival a new era began for the Jewish commnity of
Palestine, which was then in a miserable condition of ignor-
ance and poverty, and subjected to uncalled-for persecution
by the Mohammedan government.

He was elected chief rabbi of Palestinian Jewry, and
through his assets of strong personality, eloquence, and
scholarship, he immediately succeeded in raising the intellec-
tual level of the commmnity in subjects of Jewish concern.
With money acquired through connections in Italy, he took
on the responsibility of supporting the poor. He also nego-
tiated with the government for better tax conditions for
Palestinian Jews.

The expulsion of the Jews from Spain in 1492 resulted
in their settling in Palestine in great numbers. 3ertinoro
became their leader, and established a Yeshiva and other
benevolent institutions in Jerusalem,

As a result of Bertinoro's decade of leadership, during

.
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which the condition of Palestinian Jewry greatly improved,

his fame and reputation spread throughout the entire Orient.
He was regarded as a rabbinical authority of the highest de=
gree, whereby Mohammedans even came to him with legal cases.
Bertinoro 1s most well-known and remembered for his commentary
on the Mishnah. The importance of this work, and the manner
d his achievement can best be summed up by the following

synopsis.

"Bertinore is usually known as the best
commentator of the Mishnah; the impore
tance of his commentary is illustrated
by the fact that since its appearance
(Venice, 1549) hardly an edition of the
}Mishnah has been printed without it;
even Surenhuis in his Latin translation
and commentary upon the Mishnah (Amster-
dam, 1698-1703) translated Bertinoro.
Its excellence lies in the faet that he
selected the best afforded by Rashi and
Maimonides and gzave this in clear and
easily comprehensible fashioni in the
matter of originality, however, Bertinoro
does not approach his distinguished pre-
decessors, nor even his successor in, the
department, YomeTob Lipmann Heller."l

"...He wrote his commentary of the Mishe
nah. It comprises the entire !Mishnah
covering every tractate, and 1s as cone
plete as possible. It is written with a
view of explaining the HMishnah to those
who make a special study of it apart
from the Gemarah. His method is ez
ceptionally well-adapted for this pur-
pose. He explains every word and ex-
pression which needs explanation, btut
his primary interest 1lies in clarify-
ing the meaning of whole passages. His
treatment is both detailed and inclue
sive, inasmch as he interprets the lMish«
nah in accordance with the results arriv-
ed at in the discussions of the Gemarah.
Bertinoro also supplies all necessary
details regarding the subjects treated



in the various Mishnoth, even if these are
not given in the Cemarah immediately ad-
Joining these particular Mishnoth. He
does not deviate from his main ouroose,
that of commenting upon the text, and
therefore, his work contains no pil-
pulistic or scholastic discussionse. Hence,
its great value. As a rule, he cives one
interpretation to a passage, only on rare
occasions offerins two, quoting the second
in the name of the author. Very few
sources are given by our commentator excent
that of Maimonides' commentary on the Mish-
nah which is mentionei quite frequently...
To all other qualities, we rust also add
that of style which is clear and coneise
and very seldom verbose. All these quali-
ties made the work of Obadiah the stan-
dard commentary on the lishnah which is
printed in all editions."2

)



1:1
Moses received the Torah on Sinai:
I =ay, that since this tractate is not based on any of the precepts
of the Torah like the other tractates of the Mishnah,l but rather
all of it consists of ethical teachings and character-traits: and since
the non-Jewish philosophers also composed books about ethical behavior
which they arbitrarily invented in their own minds - (namely) how one
should conduct himself toward his fellow man - therefore, the Tamna?
began this tractate with, "Moses received the Torah on Sinai", in order
to inform you that the sages of the Mishnah did not invent arbitrarily
in their own minds the character traits and ethical teachings which are
found in this tractate, but even these also were said on Sinai.
%n Sinai
From Him who revealed Himself on Sinai.

e elde
", ..That outlived Joshua..."] And these same elders transmitted it to
other elders until they reached the beginning of the era of the prophets,
who were Eli the Priest” and Samel of Rama.5
To_the Mep of the Great Assembly
There were one-hundred and twenty elders: Zerubbabel, Seraiah, Ree-
laiah, Mordecai Bilshan,” who lived in the days of Ezra when they re-
turned from the Exile in the time of the Second Temple: and also ine
cluded amongst them were Haggai,B Zechariah,? Malachi,10 Nehemiah, the

son of Hacaliah,ll and their colleagues. And they were called the

U,
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Great Assembly because "...they restored the crown of the divine attri-
butes to its ancient completeness."l2 For Moses said, "...the great
God, the mighty and the awful..."13 Jeremiah and Daniel came but did not
say "...mighty and awful..."l¥ Byt they restored them (attributes)

as they originally werel’ for they said "Therein 1is His mighty deeds
and therein 1ie His awful powers,l6 for if this were not so, how could
a people like this (Isreael) be able to exist, confronted by so many
nations?*17

They said three things:

They said many things, but they said these three things upon which the
preservation of the Torah depends.

Bs deliberate in judgeent

If a czse has come before you once or twice or three times before, do
not say, "This case has already come before me and I have reviewed

it two or three times previously®: rather, be deliberate . that is,
wait before you render the decision.

Raise d les

This is contrary to Rabbi Gamliel, who said, "No disciple whose ine
side is not as his outside may enter the Beth ha-Midrash,"8 Thus,

we learn that one should teach Toreh to anyone and need not investigate
him, providing that it is not manifestly known that his actions are
corrupt and that his reputation is bad. Another meaning derived

from this is, "If he had disciples in his youth, he should also have
diseiples in his old age. For it is said, 'In the morningl? sow thy
seed and in the evening20 withhold not thine hand'2l,"22

a ce the T



A fence so that one will not become tempted to violate biblieal pro-
hibitary laws: for example, rabbinical teachings about incest of
second degree,23 and Shebuth:2* as it is written, "Therefore shall ye

keep My charge..."25 (which is interpreted as) "Provide a charge to
ny charge."zs
1:2
One of the Jast survivors
One of those who remained, for after all of them died, the tradition
was left in his possession. And he was the High Priest after Esra.2?
He used to say
That is, "He was in the habit of saying". And, likewise, every (oc-
currence of) "Rabbi so-and-so says" and "He used to say" which are in
this tractate, have as their meaning, "He was in the habit of saying".
The world is based
For if Israeel had not accepted the Torah, the heaven and earth would not
have been created, for it is written: "...If My covenant be not with
day and night, if I have not appointed ordinances of heaven and
earth... 128077,

e s e
That is, the sacrificial service: for thus we learn in the tractate
of Taanith, "Were 1t not for the Maamadoth, 0 the heaven and the sarth
would not have been established.”! And we find that, because of the
sacrifices that loah offered, the Holy One Blessed be He promised that
he would not bring a flood upon the world.32 Thus, the world exists

because of sacrifices.



the ctice of charit

As it is written" "...For ever is mercy built..." 3 Acts of charity
are: to make newlyweds happy, to comfort the mourners, to visit the
sick, to bury the dead, and acts similar to these.
1:3
A _Reward
This is an expression of value ( Y9 ). "( q34p)"- valuation is
translated into Aramaic3* as %309 "5 that is, something which
a man voluntarily gives to someone who works for him, but to whom he
is not obligated by law to give anythingi -- for example, something
that a man zives to his younzer son or to his wife or to his slave
because of the satisfaction that they afforded him. A man should not
serve his Creator even for the hope of such a reward, but (should
be motivated) by love alone.

et the fear of Heaven be u ou
Even though you serve out of love, also serve out of fear. For one
who serves out of love is careful about the nositive commandments
and one who serves out of fear is careful about the prohibitions (as
well), and so his service is complete. And thus our sages of blessed
memory said, "Serve out of love and serve out of fear. You shall serve
out of love, for should you come to hate, know that you love, and one
who loves cannot hate. You should serve out of fear, for should you
come to despise, know that you fear, and one who fears cannot deapise."35
1:4
Yose, the son of Yoezer, of Zeredah, and Yose, the son of Yochanan,

of Jerusalem



8.

All the Tannaim that are listed in the chapter are in "pairs,"37

(Where it says) so-and-so and so-and-so received the tradition from
so-and-so and so-and-so, the first mentioned (of each pair) is the
Nasi,?® and the latter mentioned is the Ab Beth Din.39

Let thy house be s peeting house for the wise

Should the wise want to gather and meet, let your house be prepared
for such a thing, so that they be accustomed to say, "Let us gather in
so-and-so's house," for it is impossible that you not learn some wis-
dom from them. A parable is told: To what may this be compared?

To one who entered a spice store. Even though he bought nothing,
nevertheless, he retained the pleasant smell and carried it away

with him.40

) t fes

That is to say that you should walk after them, for one who walks
raises dust with his feet and one who follows him is covered with

the dust that the former has raised with his feet.

Another explanation: that you should sit at their feet upon the ground.
For thus they used to do, the teacher sat on a bench and the students
sat at his feet on the gmnd.u

And drink in their words with thirst

Like a thirsty man who drinks until satisfaction, and not like a sati-
ated man who has just finished his meal and despises even sweet and
fine things.

1:5

Le e be e

Like the house of Abraham, may he rest in peace, which was open in



all four directions so that visitors need not search in order to

find the door.*2

And one should not buy slaves to serve him. It is better that a
Jew benefit from his property than an offspring of "the cursed
Canaanite."3

a ‘s
Since he says "With TPRN " apd not "With "PR "5 we leamn
that "this applies even to one's own wife." There are some who ex-
plain "Even to one's own wife" as (meaning) only when she is in the
period of menstruation, so0 tnat one should not become accustomed to
sin. But from the words of the Mishnah it appears (this applies)
even if one's wife is pure.*6 And thms our rabbis of blessed memory
said, "'And declareth unto man what is his thought...'“7 Even the
light, superfluous conversation between 2 man and his wife is told to a
person at the time of Judgment - except if he has to procure her favor
for the precept, like Rav, who conversed and jested and performed his
deeds.™8
Hence the sages :
Rabbi Judah an-Nasi,%9 who redacted the Mishnah, wrote that from the
words of that sage who said, "And engage not in much gossip with wo.
men," the sages learned to say, "Whoso engages in much gossip with
women brings evil upon himself."
T found it written that when a man tells his wife what has happened
to him -« "that such-and-such occurred to me with so-and-so" - she



10.

acquires this (information) for the purpose of inciting an argument.
This is like Eoreh who told his wife what Moses had done, that he had
offered the Levites for a wave-offering,’® and with these words she
incited an argument with him.51 Or it may mean, since one tells her
that his friends discredited and shamed him, 30 she too despises him
in her heart, and this brings evil upon oneself.
Heglects the sbady of Torsh

Since one is drawn toward vain things and does not busy oneself with
Torah.

1:6

Zrovide thygelf a teacher

Ramban52 explained that, even though one is mot werthy to be your teacher,
make him your teacher, but, confidentially, do not (really) learn
(from him). Bat I heard, concerning "Provide thyself a teacher,"”

that one should acquire one teacher for himself from whom he

will always learn, and not learn from one teacher today and from ano-
ther the next day.

And even though they said in Avodah Zarah, "Whoever learns Toreh

from one teacher only will never achisve great success,” they had
already explained and said, "the maxim only applies to lessons in logi-
cal deduction - that it is good for one to hear the logical dedue-
tions of many - but, as to oral traditions, it is better to leam from
one master only, so that one is not confused by the variation in the
terms used."3

Get thee a compapion

Even if you have to acquire him with much msoney and have to spemd

)
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11.

money on him in order that you may acquire his love. However, with
respect to a teacher, it is not appropriate to say "Get thee a tea.
cher,* since a teacher should teach for nothing.

Apd judge all men charitably

When something is in the balance of a scale and there is no leaning
toward either side <. for example, someone f{rom whose actions we cannot
know whether he be righteous or evil and who has performed a deed for
vhich it is possible to judge him innocent or guilty - it is the plous
vay to judge him innocent. But in the case of a man who constantly
does evil, it is permitted to judge him guiity, for they only said,
"He who entertains a suspicion against imnocent men is bodily afflict-
od,"™ which implies that whosver suspects an evil man is not bodily
afflicted.

1:7

Keep thee far from a bad nejghbor

S50 that you will not be influenced by his actions, and moreover, so
that you will not be harmed with him in his fall - "For woe to the
evil one and woe to his meighbor.®>>

Associate pot with the wicked

For thus said the sages, "Anyone who keeps company with evil mem,

even though he does not act as they do, receives the same payment as
‘t.)zty::lcv.'s6 To what can this be compared? To one who entered a tan-
nery: even though he did not purchase anything, nevertheless he retain.
ed a bad odor and carried it away with him.57

And abapdon pot the beljef ip retribution
S50 that you not say, "This evil man's endeavors are successful, T
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shall go and join him since the hour smiles on him." Therefore he
said, "And abandon not the belief in retribution,” that is, know that
retribution will come upon him quickly "...Therefore his calamity
shall comé suddenly...">
1:8
t 's of t_the el's

Like those men who prepare and arrange the pleas of litigents before
the judges, because it is forbidden for a man to reveal his decision
to one of the litigents and say to him, "Do thusly so that you will
win your case," even though he knows that the judgment is in that man's .
favor.
Another explanation: "The counsel's part" means like the chief jus-
tice, and this refers to a student sitting before his teacher who is
speaking, that he should not make himself like one of the chief justices
by speaking prior to his teacher while he is rendering a decision.
"The counsel's part" is an expression of heathen courts,”? *The hea-
then courts of the house of David."50
And from others I heard, that you should not make yourself like
the chief justices by forcing the litigents to come for judgment
before you.

t be ad as ed
So your heart will not incline toward one of them saying, “"So-and-so

is important and would not present a false plea." For if you think
thusly, then you will not find him guilty.

So that you will not suspect the guilty party saying, "This man was a
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robber," But you should say, "Perhaps he erred and did not intend

to rob.” Or it may mean, that if one of them was obligated to take

an oath and did, do not say, "He swore falsely."

1:9

Apd be heedful of thy words

That the judge not say, "Perhaps such-and-such was the case" or,

"If the episode ocourred thusly, then so-and-so is innocent," the

result of these words being that the litigent or the witnesses learn

to say something that did not occur.

1310

Shemayah apd Avialyop

They were proselytes and descendents of Sermlcherib.sl And I heard

that since Avtalyon was the Ab Beth Din,52 he was given this name

which means "father of minors (1. ., orphans)i"6J in as mich as
RY93 means 'small one® in Aremaic, i. e. as Rabbi Yochanan said,

"When T was a boy"0% and "Lead forth some boys and girls."05 Here

too, Avtalyon means "father of orphans (who are) minors."

Love work

Even though one has some other source of income, he is obligated to

busy himself with work, "for idleness leads to Miooy.'“

Hate Jordship

And do not say, "I am a great man and it is a discredit for me to

work." For Rav said to Rav Kahanna, "Flay carcasses in the market

13.

place and earn wages and do not say 'I am a priest and a great man and

it is beneath my dignity.'"S?
Another explanation of "Hate lordship:" Shun precticing power over

e —— e
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the commnity, for the mastery buries its possessors.
Apd _seek no jntimacy with the ruling power
In order to obtain rulership through it. Or "Seek no intimacy with
the ruling power" may mean - so that it will not make you sin against
your Maker as happened to Doeg the ms.t.e.@
The ruling power
The government is called "the ruling power ( NIPM )" because it
bas the power ( NIP" ) to act according to its wish.
1:11
Be heedful of your words
S0 that you do not leave room for heretics to err with your words.
Lest ye incur the pepalty of exile
That is, even though in your location there are no heretics to err,
you should consider that sin might cause you to incur the penalty of
exile. And you will be exiled to & place where there are pesople who
misinterpret the Torah, who are surnamed "evil waters," and they
will understand improper things from your words, and the students that
come after you will drink words of heresy from these very words.
And die
For their sins.

e Hea ame be ed
For those vain thoughts will remain in the world, just as it happened
to Antigonos of Soko with Zadok and with Boethus, his students, when
he sald to them, "Be not like servants who minister to their nuftu'
upon the condition of receiving a reward." And they said, "Is it
possible that a laborer work all day and labor and not receive a re-
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ward at evening?® And they and their students left Judaism and are
called Sadducees and Boesthusians to this day.59

1:12

They explained in the Fathers according to Rabbi Nathan,70 how

Aaron loved peace. #When he saw two men quarreling, he would go to sach
of them individually without the other one knowing and say to him,
"Look at your {riend repenting and smiting himself because he has
sinned against youi: he told me to come to you so that you might
forgive him." And in this way, vhen they me. each other they would
kiss one another. How did he draw men close to the Torah? When he
knew of 2 man who had sinned he became friends with him and (by re-
ceiving him kindly) showed him a shining face. Then that man would be
ashamed and say, "If this righteous man knew my evil deeds, how far
from me he would go." And because of this he would return to good

(ways)s This is what the prophet testified of him, "He walked with

Me in peace and uprightness, and did turn many away from iniquity. nft
1:13
A name made t is a dest 72

He whose name has spread afar because of rulership and mastery will
quickly be destroyed because mastery buries its possessors. 1)
is an expression of #2°PN spreading. The Targum of 130D is
way 7P

He who doe rease his edge

One who does not add to one's knowledge.
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Decreases it
What one has already learmed will cease from his mouth and one will

forget his learning. And there are some who read ROMY ¢ (instead
of #ItY ), as if to say, one will be gathered to his people and
will die before his time,
e who does not study:
Is worse than "he who does not increase his knowledge:" therefore,
"he deserves to dis,” that is, he should die; as they said, "One
may tear an Am Haarez like a fish..ssesesssand (this means) along
his back."C
he who es a se the cro of the Tora
pass
One who uses the crown of the Torah like a man who uses his tools
"shall pass away" and leave the worldi for ®RIRN in Arabic means
erown.76
And there are some who sxplain (the word) "ecrown" by the initial
letters:’! Taf (N ), Gimmel ( 3 ), Aleph ( X ) as (representing)
student %§°n%n , man RYIZX , another man RIANR ;i (meaning)
one is forbidden to use students who are not his own.
And I heard an explanation of "and he who makes a wordly use of the
erown of the Torah" as (meaning) one who uses the Tetragrammaton
"shall pass away" and perish for he has no share in the world to me.78
1314
If T am not for myself
If I do not perform merit for myself who will perform it for me?
I for elf
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And even if I have performed merit for myself what is this merit?
Anl of what importance is it in comparison to what I am obligated to
perform?
Apd 3¢ pot now,
In this world.
dhen?
For after death it is impossible to perform merit any longer. Ano-
ther explanation: "If not now" (means) - in the days of youth, "then
when?" Ferhaps in old age I will not have the opportunity.
1:15

a for thy st of the To
So that your basic occupation both day and night will be in the Torah,
and when you weary of the study you may worki not that your basic
occupation be work so that when you have free time from work you will
occupy yourself in Torah.
And I found written "Fix a period for thy study of the Torah" (with
the meaning) that you should not make it harder for yourself and easier
for others, or harder for others and easier for yourself, but rather
let your "Torah" be fixed the same for you as for others. And thus
it says in Ezra, "For Ezra had set his heart to seek the law of the
Lord, and to do it, and to teach Israel statutes and ordinances"?9 ...
just as he set his heart to do, so he taught the children of Israel.
Say little and do mich
As we find about Abraham our father of blessed memory, who initially
said, "And T will fetch a morsel of bread..."S0 but in the end "...
fetched a calf tender and goodae.."
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And receive all men
When you entertain guests in your house do not show a downcast face,

for anyone who has a downcast face is regarded as if having given
nothing even if he had given all the gifts in the world. Shammai
gave three forewarnings regarding the three categories that Jeremiah
mentioned: wise men, mighty man, and rich man.>? Regarding the wise
man he said, "Fix a period for thy study of Torah." Regarding the
rich man he said, "Say little and do much." Regarding the mighty man
he sajid, "Receive all men with a cheerful countenance,"™ that is, one
should conquer his evil inclination apd fight against his evil impulses.
And we learn: "Who is mighty? He who subdues his puaions.'a3
1:16

de thyself a t er
In regard to a legal decision under an emergency. If a case comes
to you and you are in doubt about it, "provide thyself a teacher.”
Be guit of doubt
And do not render judgment on it alone. "For there was a case with
Rabby, that when a térefah was submitted to him for inspection he sent
and gathered all the slaughterers of lartha Mehasia in order, as he
put it, that each of them should carry a chip from the beam (share
equal responaibility).‘s“

thyse ve t a e

For one who sets aside tithes by conjecture will not escape harm.
If one gives less than what is correct to be given, his tithes are
correct but his fruits are improper. And if one gives more than what
is correct to be given, then his fruits are proper but his tithes
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are incorreci.
ve f t of s ce t F e

One who hears his own shame and remains silent.B5
1:17
Not but s the ef t
Know that silence is good, for even "learning" (which is) explanation
and talking about Torah of which you have no thing better, is not
the essential criteria for the receiving of reward, but it is because
of the deed (itself). And it would have been better for one who ex-
pounded but did not fulfill (what he said) to h-ve kept quiet and
not to have talked.

who s se of words
For this we find with Eve who added words and said, "...Jod hath said:
Ye shall not eat of it, neither shall ye touch 11'...."86 She added
"touching' which was not forbidden and so the snake pushed her until she
touched it and said to her, "Just as there was no death in touching it,
so there will be no death in eating." And in this way she came to sin
in that she ate the rrnit.87 This was what Solomon says, "Do not add
to His word, lest He chastise you, and you will be caught lying."aa
1:18
Is the world preserved
The civilization of mankind exists. This - "Is the world preserved" -
is unlike the "The world is based" previously mentioned .39
By judgment
To free the innocent and to condemn the guilty.
By truth
That man not "..dieone to another."%0



By peace
Between kingdoms and between man and his fellow man.

20.



CHAPTER II
2:1

Rabbi s8id.sessooeccothat a man should choose for himself

That one should choose.l

That which will be pleasing to him, and which is (also) pleasing to

mankind. This will come to be when one follows a middle of the road
policyz in every matter of human qualities and does not lean toward
either of the two extremes. For if one is ex'remely miserly, he
acquires praise for himself, in as much as he accumulates much money,
however people do not praise him for this character trait: and if one
squanders more (money) tham he should those people who receive it from
him praise him, but this is not praiseworthy to the one who does this,
and is not beneficial to him because eventually he becomes poor as

a result of this. But the character trait of philanthropy which is a
mean between miserliness and squandering, is honorable to the one
doing it, since he watches his money and does not squander more than

is fitting.

For people praise him when he gives (to charity) as much as is pro-
per for him to give. And the same rule applies to all the rest of the
character traits.

Fi st not the t of for ea

In the Torah it is not explicitly stated (what will be) one's reward
for fulfilling the positive commandments nor one's punishment for not

2].



doing them, but these punishments for the negative comsandments are
stated: (namely) stoning: burnings decapitation; strangulationi’
extinction: and death by Heaveni* and punishment of lashes5 —-

the more lenient punishment for the lighter transgression, and the more

severe punishment for the more severe transgression.

That which you lose from your business and your money due to your
occupation with the precept (reckoned) against the reward that will
be credited to you because of it in this world or the world to come,
for it will be greater tham that loss.

e t at 8
The benefit that you derive from the transgression as against the loss
that you are destined to have because of it.

2:2

Some worldly occupatjon

Work or business.

For the Torah weakens man's strength and work grinds and breaks

the body, and as a2 result of this one's evil inclination ceases.

AL) study of the Torah without work

And if you should say, "Toil always in Torah and its exertion will
cause sin to be forgotten, so what need is there for work?" There-
fore he warned saying, "All study of the Torah without work must in
the end be futile.” In as much as it is impossible for one (to study)
without food, and so, then, one must rob people (in order to eat)
which causes one's leaming to be forgotten.
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Act with t for Heaven's sake:
And not in order to aggrandize oneself, saying, "I did thus-and.thus
for the congregation.”

sta th
For the merit of the patriarchs of the congregation and their eternal
righteousness is that which sustains those acting with them in bring-
ing to 1lighkt (i. €., recognition) their (the assistants' own) right.
eousness, and not because of the noble efforts of those acting with
them.
And as for you (Sod will then say) I account you worthy of great reward
Even though the matter does not come to a good conclusion through your
deeds. DBut because of the merit of the patriarchs of the congrega-
tion I account you worthy of reward just as if you had accomplished
this saving act in behalf of Israel, in as much as you acted for
Heaven's sake.
Another explanation: And all who act with the community by persuade
ing and coercing it to perform a precept, i. e. == charity and freeing
of captives, should act with them for Heaven's sake., For the merit
of the community's forefathers aids them (the commnity) to give whatever
amount has been assessed upon them, even if it be mich money, and the
righteousness that they shall perform shall eternally stand for them.
Ard T account you, who are acting by versuading the commnity to perform
this precept, worthy of reward as if you had performed this precept
with your very own money.
And Rambam explained, "And as for you, (God will then say), I aceount



you worthy of reward as if you had wrought it all yourselves" (as
meaning) that if, at the time when you are acting with the commnity,
you stopped performing some particular precept because of the com-
munity's needs, I account you worthy of reward, as though you performe
ed that very precept that you stopped doing.

2:3

Be ye guarded in your relations with the rulinz power

Even though you engaged with the needs of the community, must become
acquainted with the ruling power (in order) to watch over public af-
fairs, still "Be ye guarded...ete."

21k

Do His t _were t

Spend your mone; on Heaven's desires as if it were your will, just as
you would spend it on your own desires. For if you do this "He may
do thy will as if it were His will," that is, He will deal benevo-
lently towards you.

That He t f oth

He may annul the plans of all those who rise up against you with
evil intent. And I have heard that this is only a respectful way to
speak of God, and, behold, it is as though it were written, "So that
He may nullify His will because of your will." This is similar to what

they said in chapter awx ap3 , "whosoever performs a precept
properly, even an (evil) decree of seventy years will be nullified
for him."®

te () the ¢ 1

But participate in their troubles, for one who separates himself from
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the commnity, does not participate in the comfort of the community.’
I t 8 t C) of dea
For behold, Yochanan, the High Priest, served in the high priesthood
for eighty years and at the end became a Sadducae.’
e pot fe t art to his ce
If you saw that your friend confronted by a test and failed, do not
Judge him guilty until you have come to a similar test and have succeed-

That is, do not let your words be doubtful so that it is impossible

to understand them initially and at first thowght, and (do not) rely
(upon the fact) that if the listener meditates deeply over them he will
ultimately understand them. For this will cause men to err by your
words, and perhaps they will err and leave Judaism because of you.
Another explanation: Do not even reveal your secret confidentially
and say that there is no one here who will hear you, for the end re-
sult is that it will be heard, "For the bird of Heaven will carry the
sound.+.9%10 And the text reading according to this interpretation

is "The result is that it will be heard.”

3ut Rashill reads it, "And do not say 'something that is possible to be
studied now, can be studied later.'" For he is referring to words

of Torah: (namely) Do not say regarding words of Torah that you can
learn now, that you will learn them later, but incline your ear and
learn immediately.

When I have leisure



26,

from my business, then I shall enzage in Torah.
2:5
An_empty-headed man
One empty from everything and who does not even know the nature of
business. And such a person is worse than an "ignorant person." The Ara-
maic of "And the land be not desolate™ is "And the land be not enpty. n12
Nor can orant person be truly pious
Sut is is possible that he be "a sin-fearin: man," for he is an ex-
pert in the nature of business.
lior can the diffident learn
For one who is ashamed to ask, lest others mock him, will forever re-
main in his doubts.
For the passionate
The teacher who gets angry with students when they ouestion him cannot
teach properly. DBut it is necessary that one be friendly toward one's
students in recards to matters of Halacha.
Nor §is everyone wh S bu Ss e
As it is written, "Neither is it beyond the sea..."l3 (meaninz) the
Torah is not found in those who travel across the sea.l¥

a ce where there are no men
To lead the court and render lecal decisions.
2:6

se thou d est others t have drowned thee

You were an evil man and robbed other men and drowned them in the river,
s0 they meted out the same punishment against you.
They that ed thee, shall themselves be d ed
For the maiter to kill you was not handed down to their hands but to

the 3eth Din.15 3Sut the Holy One 3lessed Ze He deliversd you to them
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for "Evil is brought about through the agency of evil men...*16 and
He is destined afterwards to demand your death from them.
2i7

e esh, the WO
For one who eats and drinks excessively until he becomes corpulant
and fat has many worms upon him in the grave, "For worms are as hard
to the corpse as a needle is to 1living flesh."l7 And this Tanna teaches
us that all (over) indulgences are bad for man except the over-abune
dance of Torah, of wisdom and of charity.

e e st
Lest someone kidnap him from the palace or lest robbers attack and
ki1l him. And one plous man used to pray, "May God save me from
w031 1135 "B And they asked him what PP 111D was. He
said to them, "That he haw much property scattered in many locations
and that he hawe to divide his attentiom to think about this place and
about that place."

e e s, the
A continuous systematie order is given. Man first adorns himself
and eats and drinks and becomes fat, and then seeks to increase his
oroperty. After he has increased his property and sees that he has
enough to support many wives, he acquires many wives. And after he
has acquired many wives, each one needs a maid-servant to serve hey,
so he acquires many maid-servants, And since he has a large house-
hold he needs fields and vineyards to supply wine and food for it,
so he acquires many slaves to work the fields and vineyards. Therefore

they are taught in this order.
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(] the e
As it is written, "For that is thy life and the length of thy days."l9
The more wisdom
For he gives meaning to his words and his logical arguments settle
in the minds of his listeners.
Ihe more schooling
Many students gather and come to hear his logical arguments. And
there are some who read, "The more schooling the more wisdom"25
(meaning) if one has many students, they sharpen him and increase
and add to his wisdom.
The el
Cne who takes much counsel.
Zhe more understanding
Deduces one thing from another by means of the counsel that his coune
selors give him.

(] the ]
As it is said, "And the work of righteousness shall be peace..."2l
2:8
Ascribe not any merit to thyself
Saying, "I learned much Torsh." And since he did not neglect and leave
unstudied. Seripture, Mishnah, Law, and Aggadah, he could therefore
say thusly,22
A cenepted cistern
Read T1C 112  and not %0 112,23 as if, "Like a cistern coated
over with lime,"

1
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ses not a
Likewise he does not forget one thing from his learning.
Happy is she that bore him
He is endowed with such good character traits that the whole world
says about him, "Happy is she who bore him."
And some say, because she caused him to become a sage. For she went
around to all the Houses of Study that were in her city and said to
them, "Please pray for this embryo that is in my womb to be a sage."
And from the day that he was born, she did not remove his bed from the
Beth Midrash so that only words of Torsh would enter into his ears.?*

A _plous man
One who acts beyond the letter of the Law.

A fearer of sip

One who makes it more stringent upon himself and forbids himself per-
mitted things because of his fear that he might sin. For if this is
not the case, what is so great about him? Even an ignoramous could
be a "fearer of sin."2>

A _spring flowing with ever-sustained vizor

His mind was so broad that he could add argumentation apd logiecal
reasoning from his own thinking.

Abba Saul said his name

Of Rabban Jochanan, the son of Zakkai.

And the son of Arach the other scale

I found written that Abba 3aul was not in disagreement with the first
Tanna, but that Rabban Yochanan ben Zakkai said both things. And both

statements are true for in matters of erudition and memory, Rabbi Eliezer
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was superior, and in matters of acuteness and argumentation Rabbi
EBlazar, the son of Arach was superior.
2:9
A good eye
One who is satisfied with what he has and who does not seek additional
things and who is not jealous when he sees that his friend has more
than he does.
Ao f
One who reproves another when he sees him doing an improper thing.
A _rood neighbor
One who can be found near him both dazy and nizht, for a good colleacue
cannot be found near him at all times.

£ eces the it act
One who looks and sees what is destined to be and because of this he
reckons about theloss incurred by the fulfillment of a precept azainst
its reward, and the gain gotten by a sin against its loss.26
A good heart
For the heart is the motor force for all the rest of the faculties and
is the source from which all the functions flow forth. And even though
the functions have special limbs, nevertheless, the power that initiates
all movements is in the heart. Therefore, Rabbi Elazar said, "A zood
heart," and because of this Rabban Yochanan, the son of Zakkai, said,
"T aporove the words of Rabbi Elazar, the son of Arach, rather than
their words.”
which is the evil way that a man should shun?
He had to ask them this, since from their initial words, he did not

understand that the evil way is the opposite of the good way, because
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not everything that is good has as its opposite something evil. For
the character trait of plety in which one acts beyond the letter of
the Law is good, but one who is not a pious man and bases (his life)
on rabbinic judieiary decision is not bad, And it was possible to
say that if frugality, which is "a good eye", is the good way, still
the quest for additional things is not the evil way, because one does
not damage anyone with this. And this likewise applies to the rest
of the character traits. Therefore he had to ask them, "#hich is the
evil way that a man should shun?"

& borrows and does not re
This is the opposite of "one who sees the fruit of an action." TFor if
one does not repay, he will not find anyone to credit him when he is
downcast in famine. He did not just say, "He who does got see the
fruit of an action..." because it is possible for a man who does not
see the fruit of an action not to come into this stumblinz block, so
that he might save himself when this future event arrives.

t_the hteous dealeth gracious ivet
The Holy One, Slessed Be He, who is the Righteous One of the world has
compassion and gives the creditor what that man has borrowed from him
(and has not repaid) and does not punish him (the creditor) so that
the borrower rem~ins obligated to the All Present.
2:10
They each said three things
About manners, ethics, and character traitsi: whereas, these men said

many things concerninz what was forvidden and what was allowed, and
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what was obligatory and what was non-obligatory.
Or it may mean, they were in the habit of saying these three things.

t_the honor of thy fellow- be as dear to thee as thine
And when will this be? ‘then "you are not easily moved to anger."
For if you anger easily, it is impossible not to offend you friend's
honor --- this is one maxim. "And repent one day before thy death" «--
this makes two. And the third, "Warm thyself by the fire of the wise,etc.”
Repent one day before thy death
Since no one knows when he will die, one should make penitence today
lest he die the next day.

L t 1 3

That you Ao not behave friwvolously in their presence.

Lest thou be bumt

That you not be punished by them.

The bite of the fox

Jts cure is difficult, forhis teeth are thin, curved, and twisted:
and the doctor has to make an incision in the flesh with a surgeons's
knife and has to widenthe bite.

Is the scorpion's sting

Worse than a snake bite.
And their hiss
Thelr utterances.
s the se t's hiss
Is 1like the heat that leaves the serpent's mouth, for when it hisses
it bums.
Another explanation: This serpent does not accept incantation like
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the other serpents, as it is written, "Which hearkeneth not to the
voice of charmers..."?/ Thus if you will anger a sage and come to
appease him, he will not accept appeasement.
21
The evil eye
Like "an evil eye."28 Since one is not satisfied with what he has,
he goes around after other things. And some explain, "the evil eye"
(as meaning) one who sets "the evil eye" on one's friend's money or
children and harms him.
t of his fe
Hatred for no reason. And Rambam explains it as one who despises
human company and likes to dwell alone. And I heard (the meaning as)
a difficult man (to get along with) who brings human hatred upon
himself and causes everyone to hate him.
2:12
e the T
So that you will not say, "Since my father was a sage and my grande
father was a sage, and (since) the Torah returns to its lodging place,
T do not have to seek it."??
all thy d d t e Hea
Even when you are engaged in eating and drinking and work, do not do
it with the intention of ziving pleasure to your body, but so that
you will be healthy to perform the will of your Maker.
2:13
Be 1 to the Shema



To recite it at its time, and likewise to pray each prayer of the
Amidah30 at its time.
A fixed mechanical prayer
Like a man who has placed upon him an obligation of a set nature and
says, "when can I set myself free from this obligation?™ Or "a fixed
mechanical prayer” may mean like a man who is designated to read a
chapter or a section3l and who says it merely reading, and not in a
supplicatory manner as one who is seeking mercy.
"For He is s ssionate.,,"32
He wants supplicatory prayer and He has compassion immediately by
means of these supplicatory prayers.

be not ad ) este
Don't do anything today by which you will cause yourself trouble the
next day.
And Rambam explained, "And be not wicked in thine own esteem" as if
(meaning) Do not presume yourself to be an evil man, for as a result
of this you will come to complete depravity.
And T heard, "And be not wicked" refers to this thing --- that "you
separate yourself from the congragation”' and stand "separately."

2:14
To the unbeliever

This is an expression of a discarded objecty" (meaning) one who de-
grades the Torah and regards it as an discarded object. Or it may
mean, one who makes himself a discarded object and does not care about
himself by worrying that evil might come upon him because he despises
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the Torah or its students.
a est
With this answer that you give the unbeliever, so that your heart
will not become seduced to lean toward his position.
2:15
The day is short
The 1life of this world is short.
e is t

The Torah, "The measure thereof is longer than the earth...">>
And the Master is urgent
As it is said "...But thou shall meditate therein day and night..."36

t dut ete t
The Holy One Blessed Be He did not engage you to finish all of it
so that you would lose your reward if you did not complete it. 3ut
lest you say, "I shall neither learn nor receive a reward."

t t f to des t
The yoke to work is placed upon you against your will.
In the time to come

In the world to come.



CHAPTER III

341
«ssssssfrom fetid droo
A drop of semen. Even though at the time of concepntion it is not
fetid since it does not become fetid in the woman's womb until three
days have past and when it becomes fetid it is unfit to fertilize:
nevertheless they call it a fetid drop because it is very near becoming
fetid immediately after being outside the woman's womb. And he who
understands that he comes "from a fetid droo" is saved from pridei
he who understands that he is destined to go "i> a place of dust, worms,
and maggots" is saved from lust and desire for money: and he who under~
stands that "he will in the future have to give account and reckoning"
abstains from sin and does not stumble in transgression.
3:2
For the welfare of the zovernment
And even the centile (govermment).
swa eac e
As it is written, "And makest man as the fishes of the sea..."l
Just as with fish of the sea, where the larzer one swallows the other,
so too with people, were it not for the fear of the government, the
zreater one would swallow his fellowman.?
e t £ the lo e erss "3
Thus there are two people.
o keep sil oo™
This is an expression of"a still small voice,"5 for it is the habit of

one who studies alone to study in a whisper.
36.
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Yoo se He hath la t "6
It is as if the giving of the Torah was entirely for his sake alone.
333

ave s t! rds of T
They absolve their obligation with the grace after meal? that they
bless at the table, and it is considered as though they spoke there
words of Torah. So I have heard.
Of sacrifices to dead idols
The offering of idol worship, as it is written, "They joined themselves
also unto 3aal of Peor, and ate sacrifices to the dead."®
"...Pull of filthy vomit..."’
And idol worship is called " px3x - vomit," as it is written, "Thou
shalt say unto it, 'Get thee hence!'"10
"And po plage is clean"!l
Zecause they did not mention the name of the All Present, Blessed Be
He, at the table.
To which the 3Seri be a ed, "... he sooke to me: '
is the table which is before the Lord.!'"12
Immediately after one has spoken words of Torah, the table is called
"A table which is before Cod." And some say that (the interpretation)
comes from the first part of the verse, as it is written: "The altar,
three cubits hizhesessswas of Woodes."2 Do not read "cubits" but
"mothers"l% as if thetraditional vocalization were ninx .15

"Three" stands for Torah, Prophets, and Aritingsi and some say Scrip-
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ture, !ishnah, and Cemara, which a man has to speak about at the table,
whereupon it is called a "...table which is before Zod." Thus Rashi
explained.

3l

R{:] keeps awake at night and coes his alone

For night is the time for demons, and whoever "...:0es on his way
alone™ is in danger because of robbers and other misfortunes. But
if one should think about words of Torah, it (the Torah) would guard
hinm.

335

The e of the kinzdom

The burden of king and officers.

Worldly care

The labor and bother of livelihood, because his work is blessed.

Sut whoso casts off from the yoke of Torah
One who says, "The yoke of Troah is difficult and T cannot bear it."

3:6
Ten who sav in judoment
Thus we read it.

"...Tn the consrezation of Cod..."17
And there is no "congrezation" of less than fen veople, as it is
written concerning the spies, "How lonz shall I bear with this evil con-

gregation?"la Joshua and Caleb were excluded, so there were ten.l19

And whence can it be shown that the same aoplies to five? Because

it is said, "In the midst of the judges He judﬁeth.“zo
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Three judgzes and the two litizents.2l

And whence can it be shown that the same applies to three! Zecause

it is said, "And hath founded his vault (In¥iax ) upon the earth..."zz
Fire, air, and water which make three: "And hath founded it upon the
earth..." -« (meaning) they surround the foundation of the earth.

So you have that three called "vault."

Then too we find that three iz eallnad "wvaulit,"” namelr, "...a tunch of
hyssop..«"3 which are three stalks.2W

And there are some versions in which it is written:

"And whence can it be shown that the same applies to fivel? 3ecause
it 4s said, '"And hath founded His vault upon the earth...'" For man
binds together { Ja3¥ ) with his one hand which has five fingers,
which implies that the fingers of the hand are called ATId% 25
And at the berinnins of the text it says, "Tt is He that buildeth His
upoer chambers in the heaven," that is, the Schechinah26 which is in
heaven descends to earth when there is a "vault,"27 enraging in Torah

thex-e.28

"...Because He hath laid it upon him"29

An expression of sheltering. The Targum of "Thou shalt screen” ( pao1

is Yom ,30 that is, the Shechinah shelters him.
317
Jive im of what is His

Do not refuse to occupy yourself with the desires of Heaven elither
physically or monitarily, seeinz that you and your money are His.

How fine is that tree, how fine is that field

This applies to all #*41a talk. 3ut he {the =age) spoke about somethin:
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commonplace, for it is the manner of travelers to talk about what
they see immediately before them. And some say that he (the sage)
proclaimed a great thing, i. e. even though because of this one says
the blessing "Blessede.sssssse.wno hast such as these in thy world,"3l
nevertheless we regard him as if he "forfeited his life" because he
stopped his learning.

Fleld

The furrow of a plow, as, "Break up for you a fallow 5round..."32

3:8

Jhoso forgets one word of his study
Because one has not reviewed we regard him as if he had forfeited his

1ife, for because of his forgettins he permits the forbidden thing
and as 2 result transgression is caused by himi thus his inadvertent
act of transgzression is regarded as a willful act of transgression.
Or "As Af he forfeited his 1ife" may mean, that since that study
used to guard him, now that he has forgotten it, it no longer guards
him.

Even if a 's study has been too hard for him

In that it was difficult for him, and because of the difficulty therein,
he forgot it.

3:9

He W the f of sin comes before wisdom

T heard that one places the fear of sin before one's wisdom in one's
thinking since one thinks to himself, "I shall learn so that I can
be sin-fearinz." And this is similar to what they said, "First in
thought is the completed work."3D

His wisdom shall endure
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For wisdom brinzs him to what his heart desires and he enjoys it
(wisdom).
But he wi comes before the fear of sin
One who does not learn to perform (precepts): in as much as his heart
i5 not inclined to be sinefearing, his wisdom does not endure. B3Ge-
cause wisdom does not let one follow one's obduracy, one loaths and
despises it and sets it aside.
He whose deeds exceed his wisdom
Here it teaches about one who is careful about positive commandments
and before (referringz to) "He whose fear of sin preceeds his wisdom"
it taught of one who is careful about prohibitions.
3:10
He om the spirit of his fellow-creatures es delizht
Everyone who is loved below (earth) is certainly loved above (heaven).
Mo sleeo
One who goes to sleep and sleeps until the time of the reading of the
Shema has passed.
And midday wine
Draws away a man's heart.3“ as it is written, "...To pamper my flesh
with wine..."35 and brings one to drunkeness.
And_children's talk
Stops their fathers from engaging Torah.

attendine the houses of assembly of the ignora
Who enter and talk about useless things.
3:11

He who es thines sac
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One who causes thinzs dedicated for the altar saerifices to become
aboninnt.ion.'36 remains,)7 and defilement, or one who makes inappro-
priate use of and derives benefit from either things dedicated for the
altar sacrifices or the objects dedicated (for their value) to be used
for the needs of the Temple building.
And desvises the Festivals
One who works on the days of Chol Ha-loed38 or practices weekday
behavior on them with resard to eating and drinking.

ts his fe to _shame c
vhen one is embarrassed his face first becomes red and afterwards it
becomes pale, because the soul has two movements -- one outside and
one inside. And when people embarrass a man, the soul first moves
to the outside, as one full of anger whose face becomes red;: and
when he cannot find any way how to remove this shame from his face,
he inwardly worries, and the soul enters inside because of anguish,
and his face becomes pale and white. This is what they said in re-
ference to paleness, "the ruddiness departing and paleness lampm'wm.'mg.,"39
And makes void the covenant
In that one doas not circumeise, or one circumcises and draws his
foreskin over to cover the circumcision so that it might not be seen
that he was circumeised.
who es the Torah bear a
One who misconstrues and misinterprets the Torah, like one who trans-
lates, "And you shall not zive any of thy seed to set them apart to
Molech..."0 as "You shall not give any of thy seed to become with a
child in Romedom...™lyhich is not the simple meaning of the verse,
And ineluded in this (catezory) is one who gives reproachful exe
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positions.
Another explanation of "Who makes the Torah bear a meaning" (means)
one who arrogantly dares to transgress the Torah in public without

If he did not repent from any of the transgressions that he had,

even though suffering came upon him and he died with suffering, still
he has no part in the world to come. 3But if he did repent prior to
hiaduththenmhannoﬂ_ﬁngthatomatandupinthowotro-
pentance.
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Be_su ve as

"Be submissive™ to serve and minister to the great and old man sitting
at the head of an academy.

And affable to a suppliant

Tou do not have to make yourself so submissive to a young man whose
hairs are black, but serve him with graciousness and deliberation.
And receive, etc.

Serve cheerfully before every man, be he old or young. Yapn s

the same as %%2pn» ,%2 and the meaning of %3p in Hebrew is

"opposite. w3

Another explanation of "Be submissive to a superior® is that at your
begimnings when you are a2 youth be submissive to perform the will
of your Creator so that you will be pleasing to Him in your old age
when your face has Lecome blackened by age.

== TWE T =
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e Mas saf to T
The Massorah that the sages handed down to us with words in the
Torah written defectively*5 and completely#S is a fence and a forti-
fication to the “ritten Law, for by means of them we understand how
to perform many precepts. For example -- "In booths"#7 (written
three times) twice defective and once complete, from which we learn
to make a suitable Succah with three side walls:¥3 and for example,
"The appointed seasons of the lLord which ye shall proclain™*? which
is written defective in three places "...to indicate that 'you' (may
fix the festivals) even if you err inadvertently: 'you' even if you
err deliberately: 'you' even if you are misled,"30
Tithes are a fence as
"You shall surely tithe..."5l "Give tithe so that you may be enriched."52
Vows are a fence to abstinence
Yhen a man begins abstinence and is fearful lest he transgress, he
places upon himself a verbal oath that he will not do such-and-such
and by this means he congquers his evil inelination.
A fence to wisdom is silence
To what do we refer? If it is to silence from words of Torah, behold
it is written, "But thou shalt meditate...ete."? If it refers to
silence from slander, cossip, and curse, then these are from the
Torah. Thus he speaks only about silence from secular talk, for man
should decrease talkinz about this as much as possible. And concernin.
these men Solomon said, "Even a fool, when he holdeth his peace, is

counted wise,"54
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But it wa as t it was made
Rambam explained that God showed a special love toward man for He in-
formed him and said to him, "See, I have created you in the image
(of God)." For whoever does good to his fellowman and informs him
about the good that he did to him shows greater love than if he had
done good to him and did not consider it important to inform him about
the zood he did to him.
And one can interpret, "But it was a special love that it was made known
to them" (as meaning) a revealed and publicized love, for the All Pre-
sent, Blessed Be He, did not have only a secret love with Adam, but a love
revealed and known to all.

t is "FOress.s.a d €00 "5
All the acts of creation about which it is said, "And God saw....that
it was good..."56 were created only for the Torah which is called
"doctrine," as it says, "My doectrine shall drop as the rain."%7
3:15
Eve is foreseen
Everythin: that man does in the most hidder place is revealed before

Him.

Yet freedom of choice is given
It is within man's power to do zood and evil, as it is written, "See,

T have set before thee this day, 1ifege...cto."58

e wWo s ed
By the attribute of mercy. Nevertheless not everyone is equalized
by this attribute, because "all is according to the amount of work."
thoever has done many good deeds is given much mercy and whoever
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has done few good deeds is given less mercy. Another explanation of
"Yet 211 is according to the amount of work" (is that) according to the
majority of a man's deeds is one judgeds If the majority are meritable
then one is innocent’ 4f the majority are sinful then one is guilty.
And Rambam explained, "Everything is foreseen" (as meaning) all man's
actions, what he did and what he is destined to do, are all revealed
before Hime But do not say, "Sinece the Holy One, Blessed Bas He, knows
what man will do, then man is forced in his actions to be a righteous
or an evil man," for freedom of choice 1s given to man to perform

good and evil, and there is nothing at all that can force him to any-
thinge And sinece this is the case "the world is judged by grace,”
(me2aning) to punish the wicked and to give a good reward to the rigint-
sous, for the sinner sinned by his own wvolition and deserves to be
punished, while the righteous man was righteous by his own volition
and deserves to recelve a reward.

Tet all is according to the amount of work

One's reward is increased corresponding to how often one repeats

and consistently performs good desisi for one who divides on hundred
gold pleces for charity for one hundred times cannot be compared to
one who gives them all at one time. And the reading of Rambam's

(text) is, "Yet all is according to the amount of work, but not ac=
cording to the work."

3:16

Everything is given op pledge

"A man's feet are responsible for himi they lead him to th- place where

he is wanted,"59
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A net is spread
Suffering and death.

e s s o
And men enter there and buy on credit.

A e dealer gives t

And believes anyone who comes to take. Thus men sin every day and
the Holy One Blessed Be He waits for them until their time comes.

And the ledger lies open

In which to write the credit, so that He will not forget.

And the hand writes

So that you not say, "Even though the ledger is open there are times
when the Dealer is busy and does not write everythinz," He therefore
said, "And the hand writes..."

And whosoever wishes to borrow...etc.
dere is the above "And freedom of choice is given,"5° in as much as

no man is forced to borrow against his will.

3ut_the collectors
Suffering and evil afflictions.

Uhether he be content
The times that one remembers his obligation and says, "You judced me
fairly.”
or not
The times that one forgets and complains of injustice against the
judgment of the All Present, Blessed 3e He.

d_they have that whereon they can rely their d

Upon the ledger and upon the dealer who is trustworthy with the ledger.
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So does this suffering rely uvon the actions of man which are remembered
by the All Fresent, 3lessed Pe He, even thourh they be forgotten by
man.
And the judzment is a judzment by truth
For the Holy One, Blessed 3e He, does not deal imperiously with His
ereatures.6l
And eve: is for the feast
3oth the rizhteous and the evil have 2 share in the world to come
after sufferin: has collected their obligations from them.
3:17
Where there is no Torah, etc.
One's business iransactions with his fellow man is not ethical.
“here there is no knowledze, stc.
"Knowledze" is that which gives meaning to something, while "under-
standinz” is that which lets one deduce one thing from another but
which does not give somethinz meaninz. If there is no knowledge to
zive meanin: to somethinc "there is no understanding" for if one does
not know the meanin: of somethins it is as if one does not know it.
Put irrecardless understandinz is that which comes first and therefore,
"“where there is no understanding, there is no knowledge."

ere there is meal, there is no To
How can one who has nothing to eat busy himself with Torah?
¥ there is To there is no mea
If one has not Torah what use isthe meal that one possesses? It
would be better for one if he had no meal and died of hunger.
318

The laws _copcerninz the sacrifices of birds
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The bird sacrifices are called B*3p from the expression "If a bird's
nest...“63 And there are concerning them many stringent laws, i. e.
-= "If an oblicatory offering is confused with a freewill offering,”
or "a burnt-offering which is done above this ling" "with a sin offer-
in~, whose action is done under the line,"o4

And the purification of women

The laws of menstruation, for when 2 woman lost count and erred®3

she had to watch herself until she returned to her starting time of
menstruation. And there are times when she imust immerce ninety-five
times according to the words of he who says, "Imm~rsion at its right
time is a precept."66

3:18

Are ordinances moment

The essence of the Oral Law for which one receives reward.

Astronomy

The subjsct of the constellations' movements.

And Seomatria

Countinc of the (numerieal values of) 1etters.5?

Are the aftercourses of wisdom

Like desserts that people are accustomed to eat at the end of 2 meal
to conclude in a pleasurable manner, so these wisdoms render honor

to their possessors in the eyes of people.
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Ben Zomal

People used to call him by the name of his father because he did not
live long, and because he was not ordained to be called Rabbi. And
likewise (was the case with) Beam Azzal, both of whom had the name
Simon.2

Who 45 wise

Thus he said, "Who is a wise man, who is worthy to be praised for his
wisdom?"

He who lsarms frop all mep

Even though that man be inferior to him. Since one does not consider
one's honor but learns from one's inferiors it is recognized that his
wisdom 4s for the sake of heaven and not to exalt and glorify himself
with it.

A i id, "I have der, t! a eachers...">
And the end of the verse is, "...For Thy testimonies are my meditationi"
that is, T learned Torah from all my teachers even from those inferior
to me and T did not worry about my honor: ",..For Thy testimonies are
my meditationy™ (meaning) Because my whole intent was for Heaven alone.
And likewise:

Iho is Mighty

Who 48 worthy to be praised for his might? "He who subdues his passions.”

As it is said, "He that is slow to anger is better than the mighty..."#

50.
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This is the explanation of the verse: Slowness to anzer which results
from the might of subduing one's passions and not because of timid
nature is good. And likewise one who rules over his spirit after he
returns from conquering a city is better than a king, who after having
conquered a city, receives the men who rebelled against him, and

has control over his spirit and does not kill them.

iho is rich

Who is worthy to be praised for his wealth? "He who rejoices in his
portion."

i S W 7

In as much as whoever merits these three previously mentioned qualities
(namely): wisdom, strength, and wealth, renders honor to himself

in the eyes of God and of man, but mankind does not necessarily honor
him because of them: therefore, the Tanna supplimented this and said,
"Whoever has these qualities, and renders honor to himself: what
should he do so that others render him honor? He should honor his
fellow man,"

®...For them that hopor Me, I will hopor..."s

This is a Kal Vehomer.® If God, who is the King of Honor, and who
created everything in His world only for His honor, honors those who
honor Him, how much the more so should mere flesh and blood!

"...And they that despise Me shall be 1ightly esteemed."’

We learn the humility of the Holy One, Blessed Be He: He did not say,
"I shall curse them that despise Me,?¥ but, "And they that despise Me
shall be lj.g!;tly esteemed,” (meaning) through their own actions. But

he stressed the righteous man's honor (more than His own) as it is said,
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®.esAnd him who curses, you, I shall curse...'a

4:2

F d draws deed s t

It is the way of the world, that it is easy for one who does one good
deed to do anotheri but it is difficult for one who begins with transe-
gressions to stop doing them. And furthermore, "For the reward of a
good deed is a good deed" (means) that Heaven aids and gives the
opportunity to one who has performed one good deed to perform another,
in order to give him a reward for both of them. The same (explanation
applies to) "And thewges of sin, etec." Another explanation of,

"And the reward of a good deed is a good deed...” is that all that a
man profits and enjoys while verforming a good deed is accounted to
him as a separate good deed., Thus one receives a reward for the good
deed that one has done and also for the plea sure and the enjoyment
that one has had in performing it.

And the wages of sin is sin

And the profit and enjoyment that a man has when he commits & sin

are accounted to him as a separate sin. So he is chastised for the
sin that he has done and also for the profit and enjoyment that he
has had in verforming it.

4:3

Desoise not any man

3ayinz, "How can so-and-so do harm to me?"

And earp not

Do not put off something that you have to worry about: do not say,

"Tt is unlikely that this will occur and there is no need to worry
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about it (now)."
L:y
3e_exceedingly lowly of spirit

Even though the "middle course: is praiseworthy with the rest of the
character traits, such is not the case with the character trait of
pride. Rather one should lean toward the extreme side of modesty,
because pride is most despised, and moreover, because most of mankind
is led astray by it "...and people do not hold themselves alsof from
1t."? Therefore one has to keep an especially great distance from it.
b5

& wh to & Heav 1 t the opportunit
both to learn and to teach

Thus we read (the text). Its explanation is that whoever learns in
order to busy himself always in Torah and does not have his mind on
performing charitable acts téward his fellow man, =-like Rabba who
devoted himself to Torah and did not devote himself to charitable acts
even though he was also asked to engage in charitable acts,10 —.rezard.
less "Heaven will zrant him the opportunity both to learm and to teach,®
and his plans will be fulfilled. 3But "he who learns in order to prac-
tice," for he wishes to devote himself both to Torah and to being
one who performs charitable acts, --like Abaye who devoted himself
both to Torah and to charitable acts,ll -.Heaven grants him to ful-
£i11 his plans and he merits "...the opportunity to learn and to teach,
to observe and to practice.”
And some explain: "He who learns in order to teach" (meaning) so that
he will be called Rabbi.l? And they read "Heaven does not grant him



the opportunity both to learn and to teach."” And in most of the books,
I found it according to the first reading. And the essential meaning of:

Is that you should not say, "I will be called Rabbi and they will make
me the leader.”™ But learm out of love, and honor will come in the
end.13

Nor a spade wherewith to dig

And do not teach Torah in order to make an occupation from it, so that
you earn your livelihood from it, as "a spade wherewith to ;ﬂg.'

For whoever does this is faithless to the holiness of Torah and de=
serves death from Heaven the same as one who utilizes things dedi.
cated for the altar sacrifices.

And those who teach small children, take only a watching fee,l* for
they watch that the children neither sin nor do damage: (and they
take) a fee for (teaching) the Trope,l5 for the Rabbi is not obligated
to take trouble teaching students Trope.l® But taking wages for
teaching is forbidden, as it is written, "And the Lord commanded me
at that time to teach statures and ordinances..."l? "..,Even as the
Lord my God commanded me.. e Just as I (2od, taught you) gratis,

so you too, (should teach others) gratis.l?

And likewise, the judge is forbidden to take wages for a legal deci-
sion, but may take wagas for loss of time only, for it is a recoge
nized fact how much he loses from the neglect of his work in order

to hear the arguments of the litigents, but then only on the condition
that he take equally from both of them, for if-he should take more from
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one (than the other) his decisions are invalid.

And those things from which the Torah allows a sage to derive a pro=-
fit for himself (by means of) the words of the Torah are: that you
sell his merchandise in the market before any other man's: that he be
exempt from all taxes and duties and tax rates, and that the commnity
be obligated to pay his head tax -- for even if he be rich and have
much money he can lawfully ask that they exempt him (from paying)i:
that if a sage be sick and oppressed by affliction and people bring
him many expensive gifts out of respect to his learninz, it is a good
deed for him to take them, for this is not in the category of makingz
profit from words of Torah, in as much as it is impossible for him to
support himself in another way: and likewise that a sage whom the commun-
ity has appcinted over them as their leader and head and who busies
himself with community needs may be permitted to take wages and pay
from them, that are even greater than his required livelihood, so that
his sustinence may be abundant, and because of this he will be great,
revered, and feared in their sicht as we find in the case of the High
Priest where it is written of him, "And the priest that is highest among
his brethren...?20 and the sages expounded, "...make him great from
what his brothers have," (namely) that his brothers, the priests endow
him from their own (wealth).?l And the first sages who abstained from
this practice did so because they had the character trait of piety and
not because it was against Rabbinical law.

ki6

Whoso honors the Torah

One who expounds the defective?? and plene?] words that are in the
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Torah and zives an explanation for each stroke (on the lettors).zu
saying that Torah contains nothing that is of no use, -- You have not
honor of Torah greater than this.

Or it may mean, one who honors the Torah scroll and those who leamn
and busy themselves in it, all of which are included in the category
of "Whoso honors the Torah."

47

He shuns the cial o e

In a place where thers is one greater than himself. Or it may mean
that he tells the litigents that they should enter into a compromise.
Rids himself of hatred

For the party who leaves the court guilty hates the judge, for he thinks
to himself, "He (the judge) did not interpret the law for my inno-
cence."

Robbery

Lest he find the innocent party guilty and as a result a robbery is
caused by him.

Apd vain swearing

Lest he make someone who does not have to swear, swear and as a re-
sult he causes a2 vain oath. Or it may mean that the Tanna called

"3 false oath" the same as "vain swearingi" for example: One who
says (and swears) "I have not borrowed," although he did borrow, be-
cange at the time of swearing (God's name) came forth from his mouth
in vain.?5

t he UOUS s down decis
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Without deep thought and without reflection.

4:8

Judge not e

Even though an individual who is expert may judze alone? it is the
pious way that even an expert not judze alone, especlally when the
1litigents have not accepted him as judge. But if the litigents have
accepted him, he may judge alone and still remain within the plous
way.27

Fi e e save One

The Holy One, Blessed Be He, who is unique in His world.

e

To your colleagues who disagree with you, "Accept my view, for I am
an expert and would be able to judze even without your participation.”
For the is the t is not thee (t

pel concurrence)

Since you asked them to join you, it is proper that the case be judgzed
by the majority.

big

ihoso e To st of

For he is pressed for food but stops from work in order to engage

in Torah,

Whoso nezlects the T the st th

Because of the large amount of money that one possesmes, one mu3it pay
attention oree here and once there, hence, one has no fres time to
engage in Torah.

k:10

3 for d s



Lessen your business toil and your work and let your main toil
be in Tor'lh.
Be ble of t men

To learn even from one who has less wisdom than you.

Which will help you neglect it.
Another explanation: In the world there are many demons, namely,
evil men and wild beasts which destroy: and the Holy One, Blessed
be He, brings punishments upon you through their agency.

t t the

He, Himself, and not any intermediary, will pay you the reward, And

in this way the attribute of goodness is better than the attribute
of punishment.
4:11
Advocate
An angel which is a good interceder.
Aouser
A bad interceder. The expression "accuser" is one who induces a
quarrel,28 and the expression "advocate" which is the opposite of
Yaccuser” 4is one who hates quamling.zg
k12

t the honor of thy disciple be as dear thee as t
For thus we find about iloses, who said to Joshua, his disciple,
"Choose for us men..."0 He made him equal to himself.3l

the honor of associate be e the erence for : te
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For Aaron said to Moses, "Oh my lord..,"32 Though he was older than
his brother he still called him "my lord."33
e fo e the f ea’

As it is written, "My lord, loses shut them in,"?* (meaning) he
destroyed them from the world. When they rebelled against you (Moses),
it was as if they had rebelled against the Holy One Blessed Be He,
and thus were deservinz of extinction.35
k:13
Be cautious in teaching
That your teaching be precise and proper.
For an e tea t to s
If you err in your instruction becuase you were not precise in your
teaching and permit a forbidden thinz, then the Holy One Blessed Be
He regards you as if you had done it with premeditation.

Eere three S
Written in tie Torah, to which the Torah obligated one to render honor.
The crown 6f leaming
Tt is written in it, "...And you shall honor the face of the old
man,"36 (meaning) one who has acquired wisdom.37

e f es
It is written in it, "And thou shalt sanctify him....he shall be holy
unto thee..."38
The crown of kingship
Tt is written im it, "...Thou shalt set him king over thee..."39 so
that his fear shall be over you.*0
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B a =]

(This is) One who possesses good deeds and whose reputation is good bee

cause of his deeds; and we do not find a "crown," in the Torah for
which one is obligated to honor him. S5till this (crown) is more
important than all the others because all three (formentioned) crowns
are dependent upon it, For if one is a sage, and has a bad reputa=
tdon, it is permitted to despise him.*l And if one is a high priest,
as they say in Yoma, "May the descendents of the heathen, who do the
work of Aaron, arrive in peace, but the descendent of Aaron who does
not do the work of Aaron, he shall not come in peace."™™2 And if one
be a king, it is written, "...Nor curse a ruler of thy people,™3
(meaning) only when he acts as thy people act.'
Lk
wander fi a e the Torah
If there are no sages in your place.

t _the To e aft g€
Sages will come here.
F thy as tes establish thee ssessi f it

Do not rely (upon the fact) that when your colleagues come from the

teacher's house, they will establish the Torah for you so that you

learn from them what they learned from the teacher. Rather you your-
gself wander forth to the place of the teacher, because one who learns
from the student's mouth is not the same as one who learns from the
teacher's mouth.

Another explanation ~f "For there thy associates will establish thee
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in possession of it." Uhy do I say to you, "Wander forth to a home
of the Torah?® Because "there thy associates will establish thee in
possession of ite" Bven if you are very sharp and acute, the
Torah will not be established for you except through your collea-
gues when you discuss it with them. And this is why he concludes,
"And lean not upon thine own understanding.”
4:15
It is pot in our power
This is like, "e was unable to answer,"™5 that is, we do not know why
the way of the evil is prosperous nor why the rizhteous are afflict=
ed with punishment.
Another explanation: We, in the period of the exile, have neither
the rest and quiet that the Holy One Blessed Be He usually gives to
the wicked in order to drive them out from the world to come, nor the
special afflictions of love -- excluding nezlect of the study of
Torah == which belong to the righteocus: that is, we are not in the
category of the wicked because we do not have rest that they have,
nor have we reached the category of the righteous, because ours are
not afflictions of love as are theirs.
Be befo ) utation of e a
3ven to the idolators in the market.
Be rather a tail to lions
To those greater than you.
4:16 .

te ber
An entrance hall. The Aramaic of "the porch" is the "entrance hall." 46

Hall
The king's abode. Thus prepare yourself in this world so that you
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merit the world to come.
4317

tt s _ope of e
Needed for repentance and good deeds.
Than_the le e the d come
For at that time neither repentance nor good deeds are beneficial
to man, for the world to come is only for receiving the reward for
that which one has accomplished in this world.
4:18

not appease thy re e r S er
As it is written, "My presence shall go with thee, and I will give
thee.rest.™7 The Holy One Blessed 3e He said to Moses: "dait une-
til My countenance of wrath shall have passed away (and then T shall
give thee rest)."‘"a
And_comfort him not the h when dead lies before him
For at the time of the destruction (of the Temple), The Holy One
Blessed 3e He, as if it were possible, mourned. The ministerins
ancels soucht to comfort Him and Holy Spirit answered them, "Strain
not to comfort Me...49"50
And question him not in the hour of his vow
To find legal excuses for permitting him (to retract) his vow. For
at that time for each excuse you find for him, he will say, "I vowed
on this understanding,"5l and you will ne loncer find an excuse for
him. And we find that when the Holy One Blessed 3Be He Yowed to Moses
that he would not enter Israel, oses did not implore Him immediately

but waited and afterwards began to implore.52
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the hour of his disgrace
When one is disgraced by sin, because he is ashamed to face people.
And so you find that when Adam sinned, The Holy One Slessed 3e He
did not reveal Himself to them till they had made gzirdles, as it is
written, "...And they made themselves girdles..." followed by, "And
they heard the voice of the Lord uod..,"53
4:19

oice not thine e falleth
This statement is in the Sook of Proverbs,* but 3amuel the Younger
was accustomed to warn men about this gquality
Lest the Lord see it and it displease Him
‘Yhen you have done this in your heart, it is as though this is your
agent to sarry out your desire.

Ye turn away His th from ! unto thee
Since it is not written, "and it turns," but "And He turn,"55 its
meanin: is that He turns it (anger) from upon your enemies and turns
it upon you.
4:20
On_clean paper
‘Yhich lasts. Thus the learning of childhood is not forgotten.
U € _grapes
That have not yet fully ripened and that blunt the teeth. - Likewise
a youth's wisiom has not been fully settled, and his words are nei-
ther received nor reflected by (other veople's) minds.

e m_the vat

Whose sediments are intermixed in it. Thus the youth's wisdonm



has a mixture of doubts in it.

Rabbi says, "look not at the flask"
Rabbi had a different opinion than that of Yose, in the name of

Judah, and said that just as there can be a new vat full of old
wine, so there may be a youth whose sense is equal to that of eld-
ers. And there are some elders who are on a lower level of wisdom
than youths are.
L:21
Desire
One who seeks to satiate his desire by means of eating, drinking,
copulation, and similar things.
Ambition
That men sheuld henor him.
4:22

ey that destined die
Anyone who is born is already destined to die.
And the dead
Are destined to relive and stand (in judgment) on the Day of
Judgment, some gaining eternal life and some gaining eternal shame
and horor.

the to be ed

Stand to be judged on the Day of Judgment.
To_know
From others.
To make known

To others.
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And to be made conscious

To understand by oneself.
He is the Maker
That the whole world is in His hand as clay is in the hand of the
potter. And what is the meaning (of this)? Since "He is the Cre-
ator" who created the entire world ex nihilo, He can therefore do
as He wishes with it.
He is the Discerner, He is the Judge
After He discerns 211 men's acts, He brings them (men) in judgment
before Him.
He is the Comp t
For he summons the sinners.
He it 3s that will in future judze
In the world to come.

or t of or tak of bribes
For He does not show favor even to the most righteous man, by not
punishing him for his minor transgression.
And He does not take a good deed as a bribe for a transgression,
but He gives reward for the good deed and punishment for the trans-
gression. Thus explained Rambam.

oW also that eve acco to _the re
One coin and (then) another add up to a large amount. Likewise mi.
nor transgressions when they are multiplied come to a large amount.
And perforce thou wast formed
For the soul does not want to leave "the curtain of Heaven,"56 a

pure place where the souls rest, in order to enter the woman's womb,



into an unclean place: and so an angel comes and removes it against
its will and places it the woman's womb.
And_perforce thou wast born

At the time of birth, it (the baby) does not want leave (the womb)
and an angel comes and removes it against its will.

Apd thou livest perforce

Man is burdened by afflictions and wishes to die, but cannot.



CHAPTER V

531
#ith ten sayings

Mine "And He said's"l and "In the beginninz..."? which is also a say-
ing, as it is written, "By the word of the Lord were the heavens
made...3"*

who destroy the world

If any man has caused a sinzle soul to perish from Israel, it is as
thoush he had caused a whole world to perish,” and the wicked who
cause their souls to perish through their iniquities are as though
they have caused the whole world to perish, -=- thus I found. But it
seems to me that they are actually destroying the world in that they
weight the entire world toward guilt, and as a result the world is
destroyed because of them.

That wa ad S

For one who destroys work done in one day cannot be compared to (one
who destroys) work done in many days.

5:2

To e _known the e of God

You, too, do not be surprised that He has prolonged the evil kinzdoms
who enslave His people all these years, for He was even more patient
with the generations from Adam to Noah, but afterward they were drowned.
And eived the reward they should all have ea

He performed good deeds corresponding to the amount fitting for all of
them to have performed: therafore, all of them were saved by means of

his merit. And just as he took upon himself the responsibility for per-

57,




forming the good deeds corresponding to all of theirs in this world,
so in the world-to-come, he received the reward corresponding to theirs.
"For everyone has two portions, one in the Garden of Eden, and one
in Gehinnom. (The righteous man) having been declared innocent, takes
his own portion and his fellow's portion in the Gan Eden. (The evil
man) havin: been declared zuilty, takes his oun portion and his fel-
low's portion in Gehinnom. né
533
Ten 5
1. Ur of Chaldees, when Nirrod threw him to the furnace of fire.?
2. "Get thee out of thy country..."®
3. "And there was a famine..."?
4, ",..And the woman was taken into Pharoah's house."10
5. Thewr of the kings.ll
6. The confrontation of the covenant between the pieces when God
showed him the kingdoms' enslavements (of Israel).l2
7. The eircumeision.l3
8. "...And Abimelech ...sent, and took Sarah."l%
9. "...Cast out this bondwoman and her son..."l3
10. The attempted offering of Ismac.l6
Ten miracles t for our fa
In that they were saved from the ten plagues, for all of them befell
Egypt and not Israel.
at the Sea
1. "...And the waters were divided."1l?
2. That the sea was made into a type of tent, into which Israel
entered, as it is written, "Thou hast stricken through with



3.

5.

6.

7

8.

Te

his rods the head of his rulora.'m
That the bottom of the sea became dry without mud or slime, as

63

it is written, "But the children of Israel walked upon dry land..."l?

That the bottom of the sea upon which the Egyptians who were pur-
suing Israel tread upom, became damp and was made into mud and
slime, as it is written, "The foaming of mighty waters."20

That the water that was congealed at the bottom of the sea was
not one plece but small pieces like bricks and building stones
arranged next to each other, as it is written, "Thou didst break
the sea in pieces by Thy strangth...'zl in that it was broken
into pieces.

That the conzealed water solidified and became as hard as rocks,
as it is written, "Thou didst shatter the heads of the sea mon-
sters..."22 for the Egyptians are surnamed "sea monsters.”

That the sea was separated into twelve segments so that each
tribe micht pass through its own single path. And thus it is
written, "To Him who divided the (Red) Sea in sunder..."23

That the water congealed like saphire, onyx, and glass, so that
the tribes might see one another when the pillar of fire gave
light to them. And this is what is said, "Darkness of water,
thick clowds of the skies,"* that is, the gathering of the water
which was 1ike thick clouds in the skies, (became) clear like the
sky itself.

That there came forth from it (the sea) fresh water, for this

what is said, "The £100dSesss«"25
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10. That after they drank whatever they wanted from it, the remain-
der congealed and became heaps, as it is written, "...The waters
were piled up, the floods stood uprizht as a haap..."26

T es d e H e Blessed Be He brin the

in Eqypt

Dezekh, =d=sh, B-ALhev.2?

ten at the sea

Which correspond to the ten falls that are in the song of, "Thus

the Lord savm:l...."zB

1. "...Hath He east in the sea..."??

2. "...Hath He cast into the sea,..">0

3. "...Are sunk in the Red Sea"Jl

4. "The deeps cover them —-=."32

5. "They went down in the depths...">

6. "...Dasheth in pisces the enemy."

7. "...Thou overthrowest them that rise up against thees.."3?

8. "...It consumeth them as stubble."36

9. "...The sea covered them. "7

10. "They sank as lead."’®

Thus there are ten falls. But, "The earth swallowed them"39 is not

included in the count of the falls because this was their favor (name-

ly) that they merited burial.

With ten trials did our fathers try the Holy One Blessed Be He

e erness

Two at the sea: one at the going down (to the sea) where it is sald,
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"Because there were no graves in Eg;ypt.""o and one at the going up
(from the sea).*l (Two with water): "And when they came to Marah..e..
the people murrmred...™2 and once in Rephidim, "Wherefore the people
strove with Moses...™3 Two with the manna: "...Let no man go out..."
"...there went out some...™™ (Also), "...let no man leave of it.....
but some of them left of it..."™5 Two with the cooked meat: . the first,
"...When we sat by the i‘l.esh-pot.al..."'*6 and the second episode of cooked
meat, "And the mixed miltitude that was among them..."™7 One with
the golden ealf, 48 and one with the complainers and spies which was
the tenth. There it is written, "Yet you have put me to the proof
these ten times and have not hearkened to Hy voice...™d
5i5
N c a t ever befe C) est the " Atonement
Because this was a defilement that discharged from his body, it was
more shameful and uglier than the other defilements.

e eve ched the f the wood-pile the alta

Even though the altar was in an exposed place.

So that it would not rise straight up and ascend.

was t ever f . di defect the or
e two loaves Pentecos T e shewbread
For if any disqualifying defect were found in them prior to their
being fulfilled as a precept, i would have been impossible to sacri-
fice others in place of them: because "the omer" was cut at night and

not very much was cut, and because "tho two lccves (on Fentucost)® were



baked before the eve of the holiday and their baking does not take
orecedence of the holiday,50 and likewise "the shewbread" was baked
before the eve of Sabbath.

o ed er
This is an expression of "floating on water. "5l Because of the large-
ness of the crowd each man was pressed against his neighbor until
their feet were lifted up from the ground and they were standing
in the air.

ey f e ce to trate themselve.
At the time of prostration a miracle was performed for them, where-
upon they prostrated themselves with ample space, each man a distance
of four cubits from his neighbor so that one could not hear his neigh-
bor when he confessed and made mention of his sins.
e e 0 _na for me to e _ove t Jerus 2
Read it thusly! Because the All.Present provided them with their
livelihood, not one of them had to leave there and say, "My liveli.
hood is limited and I cannot dwell in Jerusalem." And there are
books that have written in them, "When I shall lodge overnight,”
which is said in regard to those who made the festival pilgrimage.
For there was not one among them who was crowied when he lodged over-
night in Jerusalem dues to the overcrowded condition of the place.
(This is) like, "The place is too strait for me: Give place to me that
T may dwell."53
5:6
In the twilight

72,
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On the eve of the first Sabbath before Creation was completed.

The mouth of the earth

To swallow up Korah.5*

The mouth of the well

The well of Miriam that used to travel with Israel in the deserts on
all journeys.>5 And some say that Israel opened its mouth and re-
cited a song, as it is said, "Spring up, O Well, -- sing ye unto

Kt sosd0

The mouth of the ass

A deeree was placed upon the twilight that it should speak with Ba-
laam.57

The_rainbow

As a covenantal sign that there would never again be a flood .58
The manna

That it should descend to Israel for forty years in the desert.

"he rod

Mmich was made of sapohire and by which the signs were performea,5?
The

A type of worm about the size of a barley corn. hen it was passed
over stones iraced with ink, they (the letters) would be graven by
themselves. And they engraved the Ephod and breastplate with it,
as it is written about it, "...In their settmgs...6°"61

The writing on the tables

The form of the letters that were engraved on the tablets,

And the instrument of writing62

(The letters) that were readable from all four sides.53
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And the tables of stone
“thich were made of sapphing and whose length was six and whose width

was six and whose thickness was threei just like one stone whose
length, width, and thickness were equal and which was divided inteo

two parts that were rolled up and hewn out of the sphere of the sun.54

The destroying spirits also:

These are the demons. For after the Holy One Blessed Be He created
Adam and Eve, He occupied himself with their (the demons) creation.
And after He created their spirits, He did not have sufficient time
before the day ended to create their bodies. 3o they remained spi-
rits without bodies.55

And the ram of Abraham, our father

A decree was placed uvon it at twilizht, that it should be caught by
its homs in the thicket at the time of the attempted sacrifice of
Tsaac.56

Tongs a made with s

The Targum is "tongs."67 Tongs are made only by other tongsi: but who
made the first pair? (You must admit) a2gainst your will that they
were made in Heaven and were created at twilight. And this is re-
jected in the chapter in the Talmud in chapter: 3aa3w miIp2 where
they said, "It is possible that the first tongs were made in a formi
they melted the copper in fire and poured it into the form and the
tongs came to be instantly."68

27

Of an uncultured
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This is an expression of "unfinished metal vessels"69 whose manuface
turing process was not completed. Likewise a man whose know=-

ledge is incomplete either in ethies or in wisdom is called an "Un-
finished thinz."

Does not speak before him who is greater than he in wisdom

For thus we find about Eleazar and Ithamar who did not want to speak

before their father (Aaron) when loses was angry with them, but Aaron
answered,’0

And doss not break in upon the speech of his fellow

So that he will not confuse him, as it is written, "...Hear now my
words..."”l . (meaning) Wait until I have spoken. (If this applies
to God), how much the more so to the average man.72

He is not hasty to answer

So that his answer will be proper. And thus it states concerning
Elihu, "...5uffer me a 1little and I will tell thee..."73

He questions acecord to the subject matter, and answers to the t
Here this is counted as one "mark." And thus is its explanation:
When the student questions "aeccording to the subject matter," that is,
about the same subject as they are occupied with, the teacher then
answers "to the point."™ But should the student ask something not
"according to the subject matter® he then makes the teacher answer
not to the point. (This is) similar to what Rabbi Hiyya said to
Rab, "When Rabbi is occyried with one tractate, do not ask him a
ouestion relatins to another tractate."””™ And so you fin? with the

men who were defiled by a deas man, that when they saw Moses occupied



with the laws of Passover, they asked him about that very subject
matter.”?
e s 8 first t

And so we find concerning the Holy One Blessed Be He to whom Moses
said, "Who am I, that I should go unto Ptmahr"% - which is the
first (question)i and "...That I sould bring forth the Children of
Tsrael?"?7 . which is the second. And the Holy One Blessed Be He
gave him an answer on the first (question), "...Certainly I will be
with thee..."”8 and on the second, "...When thou hast brought forth

the people out of Egypt, ye shall serve Godess"?d

If one has rendered a legal decision through his own logical deductions,
he should not say, "thus I learmed from my teachers." And we found
concerning the men of Haran, that when Jacob asked them, "Is it well
with him?", that they said to him, "It is well, and behold, Rachel,

his daughter, cometh with the sheep,"80 that is, "This we know, but if
you want to ask more, behold, Rachel, his daughter, cometh with the
sheep, and she will tell you, for we do not know more than this,"Sl

And he acknowledges the tputh

Even though he is able to substantiate his words with legal claims

that he possesses. And so we find that when Aaron had dismdssed

Moses and said to him, "If you heard (a lenient ruling) concerning
temporary holy matters, then you cannot be lenient concerning permanent
holy matters," "...When Moses heard that, it was well-pleasing in

his si.ght"‘ez ne confessed and was not ashamed to say, "I did not

76.



understand,” instead of, "I understood, but forgot."83

The reverse of these marks which are found in the wise man is found
in "an uncultured man."
5:8

ea es t
The rains diminish and as a result of this grain is more precious.
A dearth ensues from tumylt
Because of invading troops, people cannot gather the produce.
An_exterminating dearth

The sk is like iron and the earth like brass.S¥

About which no Rabbinical law was made.

r the tion f the s

Xear
For people do business with them and do not accord them the sanctity
of the seventh year.

For the delay of justice
Of finding the guilty innocent and indicting the innocent.
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(An oath) in vain which is not needed.
t o e Divine a
One who defiantly commits a sin in public. Or it may also mean that
peopls look and learn from his actions.
And the neglect st for the s

For they plow and seed during the Sabbatical Year.

During the third and sixth years the "Poor man's tithe"85 is set

aside for the year of rest for the soil, instead of the "Second tu.he"%
which is set aside during the other years.

For rob the of the ts lega ass to _them

The gleanings, sheaves forgotten in the field, the corners of the

field, the fallen fruit, and the gleaning reserved for the poor.S7

5:10

What i e what is e (]

I do not want to drive benefit from you and, oh that you will not de-

rive benefit from me.

Some say, this is a character like that of Sodom

This matter comes close to a character like that of Sodom. For if

L%

one holds this prineciple, he does not want to let his neighbor derive
benefit from something (of his) which his neighbor can use, and from
which he suffers no loss. And such was the character of Sodom that
they intended to refuse visitors among themselves, even thouch the
land was spacious and they were not lacking anything.

He 53 "What is e thine t is thine is e"

One who derives and renders benefit equally. This is the ordinary
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way of life, but such a person does not know Scripture, as it is writ-
ten, "...But he that hateth gifts shall live."88 png this (the Mish-
nah says) is the language of the boor whichis said everywhere by one
who wants world improvement but does not have the wisdom to distinguish
between worthy improvements.

Ahat is ] e t is s e

One who renders benefit to others from his possessions but who does

not derive benefit from others.

Is a saint
One who performs beyond the letter of the Law.

5411

Thus we read: H it is easy to ke and easy to

gain disappears in his lossi he whom it is hard to provoke apd hard
to pac his loss disa S his za

A man who angers quickly over any matter, although he repents and is
appeased quickly, his loss is greater than his gain because most of
his actions are spoiled in as much as he is easily anzered over every
matter, But he whom it is hard to provoke, even though he has the bad
character trait of being hard to pacify, his loss == that he is hard to
nacify -- comes cut less then his reward — that he is hard to provoke --
which is greater and most of his actions are proper. And there are
some who read this the opposite way. But this version seems correct
to me.

5312

He ckiy understands and quickly forgets, his gzain disa s

ip his loss
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Since one forgets what one learns, what benefit is there in that one
is gquick to understand? The result is that his loss is greater than

his gain.
He S h d t forgets
loss disappears in his gain

For the good characteristic that he possesses is better than the de-
fective characteristie, since he remembers and does not forget what

he has understood after difficulty. And we deduce from this that if
we have before us two students and have only enouzh foed for one of
them, we give precedence to he "who forgets with difficulty" over

"he who quickly understands.®

His is an evil portion

It was not proper to teach here about the plous or the wicked for

this (i. e., deficiencies pointed out in our Mishnah) is something

not dependent upon man's choice, but is a deficiency that one has from
the very beginning of his creation.

5:13

A - there 4 dis tions

That is, in the act of almsgiving and not in the almsgivers themselves,
for there is 4included among them (almsgivers) someone who does not
give. And similarly in the following (Mishnah) concerning those who
attend the house of study, it refers to the attendence at the house

of study.

H is towa t a s to ot

For he knows that almsgiving makes one rich and he does not want others

to become rich.
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Another explanation: (Sometimes) there is someone who watches over
his relatives' money more than his own. 5o even though he donates,

he does not want his relatives to donate in order that they not lose
their money. And this (explanation of) "His eye is evil to what appere
tains to others" is like that of "His eye is evil against what is his
own" which is at the end (part of the Mishnah).

5:14

He who goes does L]

This is one who goes to the house of study to learn and who does not
review his learning), so that he learns but does not understand.

He s t does not

This is one who learns and reviews in the house of study that is

in his own hono..

515

Among those that sit before the wise

That which was before concerning the "four qualities in t:li.sciples"a9
was in reference to remembering and forgetting, but this now is in
reference to correet logical thinkinz and to separation of correct
from incorrect information.

A _sponze

Which absorbs water whether it be muddy or clear. So there is one
whose mind is broad and who lets in everything that he learns and who
doesn't have the capacity to separate truth from falsity.

A el

A utensil that one places on the 1id of a barrel or leather bottle

when one wants to fill it with wine or oil.
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ets at one tat t e
So there is one who lets in everything that he learns and as soon
as he swallows it, so soon does he vomit it out.
A strainer
One who lets out all that he learns in the house of study, but retains
useless information.
A sieve
After the bran and grit have been filtered out from the ground flour
there remains fine flour together with the coarse fine flour which
is the important ingredient. Then one filters this through a very
fine sieve through whiech all that fine flour which is line white grains
of dust, drops downi so that the important course fine flour remains.
In this manner the meal-offerincs were made. Thus there is one who
has the capacity to separate and cleanse learning and who retains the
truth from amidst the falsity and the vanity.
5:16
Whenever love depends some material cause
For it does not last. When the thinz that was the cause for that love
passes away the love also passes away. But all love that is not
dependent upon 2 material cause but rather upon a lasting cause --
1like the love of the righteous and the sazes -- never perishes because
the thing which is the cause for this love does not pass awayi thus
love does not pass away.
The love of Amnon and Tamar90

Because of her beauty.

The love of David and Jonathan?l
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To fulfill the will of their !Zaker. For Jgn?than said to David,

"...And thou shalt be king over Israel and I shall be next unto thee..."92
5817

Every controversy that is in the name of Heaven, shall in the end lezd

to a permanent result.
That is, the men of this controversy endure and do not perish, as

was the case of "the controversy of H{llel and Shammai™ where neither
the students of the School of Shammai nor the students of the 3chool
of Hillel verished. (3ut in contradiction) "Korah and his company"
did perish.

And T heard the explanation of "...3hall in the end lead...” (as meaning)
"Wts aim, and the objective of its activity." As for controversy that
in the name of YNeaven, the aim and objective of this controversy is

to attain truth which endures, as it is written, "Fronm out of the
debate the truth is clarified.'93 as it was clarified with the coniro-
versies of ilillel and Shammal that the law is according to the School
of Hillel. But as for controversy that is not in the name of Heaven,
the aim sought throush this is the quest for dominance and love of
dialectics. Zut this objective does not endure, as we find with "the
controversy of Korah and his company," the aim and objective of their
intentions being quest for honor and nower.

5:18

Throuph him no sin shall be broucht about

So that he will pot be in Hell, and his disciples in Heaven.gu

shall not have the means to repent

So that he will not be in Heaven, and his disciples in Hell.95



And made many righteous
For he taught the Torah to all Israel.

"He executed the rizhteousness of the Lord, and His ordinances with

Israel"96

And Zis ordinances that were (done togzether) with Tsrael; (it was)

as if he had made them perform them.

"...Which he sinned, and wherewith he made Israel sin..."%7

Since it does not say, "For the sin of Jeroboam and Israel," we learn
from this that everything was dependent upon Jeroboam.

5:419

Is of the disciples of Abraham, our father

Learnin: from him and followingz in his ways.

A good eys

One who is satisfied with what he has and who does not desire others'

money. For thus we find that Abraham said to the king of Sodom,

"eeaI will not take a thread nor a shoe-lachet nor aurht that is thine..."?S

4 humble mind

Txiraordinary humbleness. And thus we find Abraham sayinz, "...And

who am T but dust and ashes?"?9

And 2 lowly spirit

(*‘eanin-) caution and abstinance from lusts. And we find this about

Abhraham, as it is written, "...3ehold now, I know that thou art 2 fair

woran to look uson," 20 for until that time he did not recognize this

about her because of his great decency.l0l And concerning Balaam we find
"An evil eye" because he knew that it was evil in the sight of

‘od Tor him to zo near 3alaak, but still he did ;o in order to get a

revard, for it is written, "...If Zalaak would give me his house full



of silver and zold..."102
A haughty mind
For he said, "The saying of him who heareth the words of 3od and know-
est the knowledge of the lost High."103
And a S t
For if he had not had great lust, he would not have advised declaring
the daughters of Moab free for harlotry.l0% And the sages said,
"Balaam committed bestiality with his ass."105
That I cause those that love me to inherit substance
Abraham was called "a friend,"106 as it is written, "...The seed of
Abraham My friend..."07

stance
(Refers) to this world.

that T 41 easuries
(Referring) to the world to come.
Men_of blood
Salaam was called a man of blood because he felled twenty-four thou-
sand Israelites with his counsel.1l08
5:20
Be as strong as a leopard
This leopard is born from (the union of) boar and lioness. For when
the lions get sexually excited, the lioness sticks her head in the
forest thickets and roars for and demands the male, but the boar hears
her roar and mates with her. 350 a leopard results from the two of
them, and because it is a bastard, it is arrogant even though it does

not have too much strength. Likewise you, too, be arrogant and be
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not ashamed to ask your teacher about what you did not understand,
just as we learned, "Nor can the diffident learn,"109
Apd 1ight as an eagle
To review your learning and not be tired, as it is written, "They
shall mount up with wings as eaglesi they shall run, and not be mry..."uo
Fleet as a hart
To pursue the precepts.
And s as a lion
To subdue your evil inclination toward sin.
The bold~faced
Because arrogance is recognizable on one's face, as it is written,
"A wicked man hardeneth his face..." 1l; therefore he (evil man) is
called "bold-faced."

t city be speedi t d
That is, "Just as you were gracious to us (to give us) this way,
that is a sign to the seed of Abraham, (to be) modest, merciful, and
performers of acts of loving-kindness,"112 go may it be Thy will
"...that Thy city be speedily rebuilty..etc.”
5:21
At five years the aze is reached for the study of the Serivture
One teaches (it) from the forbidden yearlld (on), as it is written,
"e..Three years shall it be as forbidden unto you....and in the fourth
year, all the fruit therecfshall be held, for giving praise..."ll4
(meaning) that one's father should teach me the form of the letters and
recognition of the pointing. "But in the fifth year may ye eat of the

fruit thereof, that it may yield unto you more richly the increase
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thereof..."115 (meaning) that from then on "...stuff them with Torah,
like an ox."116

At ten for the s of the Mis

For one leamns Scripture for five years and Mishnah for five years,
and Talmud for five years. Hence the dictum: If a student does not
see progress in his studies after five years, he never will, as it

is written, "This is that which pertains unto the Levites: From twen-
ty and five years old and upward they shall go in to perform the
service..."117 (meaning) that one comes and learns the laws of the
service for five years (for) "...from thirty years.old..."118 one
performs the service.ll?

At thirteen for the t of the c ts

As it is written, "When a"mad or woman shall commit any sin that men
commit..."120 Moreover concerning Shechem it is written, "...That
two of the sons of Jacob, Simeon and Levi, Dinah's brethren, took
each 'man' his sword..."l2l; and Levi in this chapter was but thirteen
years of age,l22 put yet was called a "man."

At eighteen for marriage

The word ®"man® is written nineteen times in the section of Genesis
beginninz with, "And God said: let us make "man®...123 until "And
the rib....made He..."'2% once for the subject itself so that eighteen
are left for interpretation.

At twepty for seekinz a livelihood125

After one's sustinance. After one has studied Seripture, Mishnah,

and Talmud, and has married and borne children, one must go around



and seek livelihood.

Another explanation: At twenty Heaven pursues him and punishes him
for his deeds, for the Court on Hizh does not punish anyone less than
twenty years of age.l26

At for ent e's strenzth

For the Levites used to set up the Tabernacle and load amd unload the
wagons and carry (the utensils) on their shoulder, "...from thirty
years old and upward,"127

At £ fo erstand

For after the forty years that Israel was in the desert, Moses said

to them, "...But the Lord hath not given you a heart to know, and eyes
to see, and ears to hear, unto this day."128 129

At f for sel

As it is written concerninz the Levites, "...And from the age of fifty
years they shall return from the service of the work, and shall serve
no more; but shall minister with their brethren..."30 And what is this
ministry? That he zive them counsel!

At sixty a atta old are

As it is written, "Thou shalt come to thy zrave in a ripe old age.."l31
"In thy rice old age" equals the number sixty'>Z in Ceomatria.l33

At s the hoa ead

As it is written about David, "and he died in a good old age..."lH
For the days of his life were seventy years.135

At ty, the zift of s st th

As it is written, "...Or even by reassn of strength, four score years..."l

At ety, to s do

88.

36



One walks bowed down and bent. And some say this is an expression of
"...a deep pit."137
5:22
it e T
The Torah.
For everything is in it
For you will find everything in it.

Mmmﬂg}dgmit

Do not forsake it till (your) old age.

And stir not from it

That you not say, "I learned Israel's wisdom, (now) T shall go and
seek Creek wisdom,: for it is permitted to learn Sreek wisdom only
in a place where it is forbidden to meditate on words of Torah, i. e.
== in the bath<house or in the orivy. ‘hen they asked Rabbi Joshua,
can a man teach his son 3reek (wisdom)? He said to them, "Teach him
at a time that is neither day nor nizht, for it is written, "...But
thou shalt meditate thereon day and nizht,1387139

5:23

Accordin: to _the la is the rd

Corresponding to the amount of anguish that you bear in the study of

Torah and in performinz the orecepts, so will your reward be increased.

THE TRACTATE OF ASOTH IS COMPLETED
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THNTROJUCTION
Footnotes

Louis Ginsbergz, "Bertinoro, Obadiah (Yareh) 3. Abraham,"”
The Jewish Sneyclooedia, ed. Isidor Singer, (New York and
Tondon:  Funk and Wagnalls Company, 1910), IIT, pp. 108-109.

Meyer daxman, A History of Jewish Literature (6 volumes: liew York
and London: Thomas Yoseloff, 1950), II, pp. 113-11%,
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2.

Je

L.
5
6.
7e
8.
9.
10.
1l.
12.

13.
4.

15.
16.

21.

CHAPTER I

Footnotes

A collection of Oral laws, edited by Rabbi Judah han-Nasi.

A sage of the Mishnah whose teachings are contained in the ?m
and in the Baraytha, livinz sometime between 10 and 220 C. E.

Judges 2:7. All translations are taken from the Jewish Publi-
cation Society translation of The Holy Scriptures - 1917, Jewish
Publication Society, Philadelphia.

I Samuel 1:9.

I Samel 1.

Yerushalmi Berakhoth 2:4d. (Krotashin: David Baer Manasheh, 1860).
Ezra 2:2.

Haggai 1:l.

Zechariah 1:1.

Malachi 1:l. -

Nehemiah 1:1.

Yoma 69b. All translations are taken from The Babylonjan Talmud,
ed. Rabbi Dr. I. Epstein (6 vols.: london: The Sonchino Preas, 1948).

Deuteronomy 10:17.

Jeremiah spoke, "...the great, the mighty God..." (Jer. 32:18),
saying "the mighty" because God observed the destruction of the
Temple and was silent. He omitted "awful" because this refers
only to the Temple, as it says, "Awful is God out of thy holy
place..." (Ps. 68:36) and the Temple had already been destroyed
in his days. Daniel described God as "...great and awful...”
(Dan. 9:4) saying "the awful acts he did with us in the fiery
furnace, " bat not as "mighty," saying, "...His children

are in chains, and where then is His might?"

Nehemiah 9:32. See also the beginninz of the Amidah prayer.

That God supresses His wrath, and that he extends longesuffering
to the wicked.
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17.

19.
20.
21.
22,
23.

25.
26.

28.

29.
30.

31.

32,

33.
4.

35.

92.

Yoma 69b: Yerushalmi 3erakhoth 7:llci Yerushalmi Megillah 3:74c.
Berakhoth 2Ba.

i. e., "the moming of life,' youth.

i. e., 'old age.'

Ecclesiates 11:6.

Yevamoth 62b.

Intermarriage forbidden by rabbinical enactment.

An occupation, on Sabbath or festivals, forbidden by the rabbis
as being out of harmony with the celebration of the day.

Leviticus 18:30.
Yevamoth 2la.

Maimonides, Rabbi lMoses. W@ (8vols.: Jerusalem:
El Ham-m'koros, 1954). In tion.

Jeremiah 33:25. i. e., If not for My Torah which is to be studied
by day and by night, heaven and earth would not enjoy permanence.

Pesahim 68b.

A division of popular representatives deputed to accompany the

daily service in the Temple with prayers and also a corresponding

division the rural towns, answering to the divisions of priests

and Levites.

Ta'anith m.

3 bi 325:2. All translations are taken from Midrash
s ed. Rabbi Dr. H. Freedman and Maurice Simon. (10 vols.:

London and Bournemouth: The Sonchino Press, 1951).

Pslams 89:3: Read as, "...The world is built by mercy...”

The Targum is the Aramaic of The Holy Seriptures.

Leviticus 27.

Yerushalmi Berakhoth 9, 14b.

The twc chiefs (Nasi and Ab Beth Din) of the Supreme Court,
since its reorganization after Simon the Just.

The chief of the Great Sanhedrin in Jerusalem.
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51.
52.
53

55«
56.

61.
62.

3.

Nm:i. President of the Great Sanhedrin - next in dignity to the
a - .

Deuteropomy Rabbah 4:5.
Bava Meziah B4b.
W71 WO, (Venice, 1624), %771,
Genesis 9:25.
The word "woman" has a definite article with it.
The word "woman" without the definite article.
Not in the menstrual state.
Amos 4:13.
Hagigah 5b.
Rabbi Judah the Prince.
Numbers 8:11.
Genesjs Rabbah 18:4,
i. e., Maimonides.
Avodah Zarah 1%a and 19b.
Shabbath 97a.
Nega'im 12:6.

e Fat) i , trans. Judah Goldin ("Yale
Judaica Series,” Vol. Vi Neg Haven, Connecticut: Yale University
Press, 1955, chapter o further quotations from this book
will be abbreviated
Pirke de Rabbi Elieser, (Warsaw: Rabbi Pesach Levensohn, 1878).
Proverbs 6§15.

Gittin Sb, 10b.

No source. It may also be that originally 717 n*3 may have
been only 4"a , which originally stood for 1%7 P¥3 , and was
later printed incorrectly as we have it now.
3ittin 57a: Sanhedrin 96b.

Iiterally, "Father of the Court,"



63. 2® Tatheri k1% minors.

64
65.

74,
75.
76.
77
78.
79.
80.
81.
8z.
83.
8k.
85.
86.
87.

Megillah 5b.
Yevamoth 114b.

Kethuvoth 59b.

Pesahim 113a.

I Samel 21 and 22.

ARN - chapter V.

ARN - chapter III.

Malachi 2:6.

Read as, "...a name spread afar..."
Exodus 12:21.

Nifal of " 90K ," meaning “to gather."
Pesahim 49b.

Mezillah 28b.

The RN *PRN .

Sanhedrin 10:1.

Ezra 7:10.

Genesis 18:5.

Genesis 18:7.

Jeremiah 9:22.

Avoth 4:1.

Sanhedrin 7be.

Gittin 36b.

Genesis 3:3.

Genesis Rabbah 19:3.

Proverbs 30:6.

s

The 3eth Din had jurisdietion over orphanse



5

89.
90.

Avoth 1:12.
Leviticus 19:11.



1.
2.

30

5e
6.
e
8.
9.
10.

12,
13.
4.

19.
20.

21.

CHAPTER IT

Foolnotes

MY instead of M3 .

The "golden mean" of Aristotle.
Sanhedrin 7:1.
Divine punishment through premature or sudden death.
Yerushalmi Nazir 4: 53a.
Shabbath 63a.
Ta'anith 1lla.
Berakhoth 29a.
Ecclesiastes 10:20.

Leviticus Rabbah 32:2; Bava Bathra 4a.

Rabbi Solomon the Son of Isaac.

Genesis 47:19. 933%1 in Aremaic, showing 773  means empty.
Deuteronomy 30:13.

'Eruvin 55a.

A court, composed of 71 members.

Sanhedrin 8a.

Berakhoth 18bi Shabbath 13b and 152a.

i. e., Distraction. Pakuda, Babya ben Joseph Ibn, %%%
Heart (New York, Bloch Publishing Company, 1925 - 19%1j. ction.
Deuteronomy 30:20,

The standard reading today, The terms were reversed in the ver-
sion that Bertinoro had.

Isailah 32:17.
Referrinz té Rabbi Jochanan, the son of Zakkai: Sukkah 28a: Bava



Bathra 134a.
23+ As a passive participle and not as a noun.
24. Yerushalmi Yevamoth 5a.
25. Avoth 2:5.
26, Avoth 2:l.
27. Psalms 58:6.
28. Avoth 2:9.
29. Bava Mezl'a.

30. That part of the rs which must be read standinz and is
usually called aban .

31. The weekly Scripture lesson.

32. Joel 2:13.

33. Avoth 2:1%.

34. Renmunclation of ownership: ownerless.
35. Job 11:9.

36. Joshua 1:8.
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1.
2.
3.
b,
5.
6o
7.
8.
%
10.

11.
12.
13.
14,

16.

17.
18,
19.
20.

21.

98.

CHAPTER IIT

Footnotes

Habakkuk 1:14.

Avodah Zarah 4b.

alachi 3:16.

Lamentations 3:28; read as "...and meditates in silence..."
I Kings 19:12.

Lamentations 3:28.

$: 843 11123 ndva

Psalms 106:28.

Isaiah 28:8.

Tnterpreted as, "...Thou shalt call it (namely, idol-worship)
vomit..." It is read kK3x  instead of X3 .

Interpreted as, "...without the All Present...”
Ezekiel 41:22.

Doid.

Read as nidK  instead of nisg .

Sanhedrin 4a.

Instead of the standard text, "When ten people sit and occupy
themselves with Torahess"

Psalms B82:1l.
Numbers 14:27.
Megillah 23b.
Psalms 82:1.
Sanhedrin 1:1.



24

22.

23.

39.
40,

hl.

Amos 9:6. Instead of the standard text, "And hath founded His
vault upon the earth."

Exodus 12:22, where the same Hebrew word is used for "vault,"
and for "bunch."

Parah 11:9.

See Rambam's commentary.
The Jivine Presence.
Five men.

Sanhedrin 1:1.

Lamentations 3:28. Interpreted as ",..Zecause He shelters himee."
instead of the standard text.

Evodus 40:3. "...Thou shalt cover..."

The blessing said when viewin: beautiful trees or animals.
Jaily Fra Book, Joseph H. Hertz, ed. (llew York: Bloch Publishe

ing Company, 195%), n. 990.
Jeremiah 4:3.
This is the Aristotilian orincinle of ®Entelechy.”

1N37711) Y2300 PRI INF L2210 PG LATIA? L0190
« ay:i2 0xd .(1904 ,pas pnxs san

Shabbath 87b.
Zeeclesiastes 2:3,

A sacrifice rejectable as a conseguence of improper intenticns
in the mind of the officiatin; priest.

Portions of a sacrifice lefi over beyond the legal time and bound
to be burnt.

The half.festive days intervenin. between the first and the last
days of Passover and/or of Succoth.

Bava Mezia 53b.
Laviticus 18:21.
Megillah 4:9.
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100.

42, The Fiel has the same meaning as the Hift1,.

43. =xodus 26:5. ‘here pyYrapn is used in the sense of "opposite:
or hext to."

i, The tradi‘jonal Seriptural text without vowels.
45. Onission of the vowel letter.

46. 4 word writtem plene, with vowel letier:.

L7. Levitieus 23:42, 43.

L5, 3Sukkah 6t.

Lo, leviticus 22:31: 23:2, 4.

30. Rosh Tashonah 25a; anik (them) is read onX  (you)
for hémiletical nurvoses.

51. Jeuteronomy 14:22.
2. Ta'anith %9a.
53« Joshua 1:3.
5%. Frowverbs 17:28.
55. Proverbs 4:2,
56. Zenesis 1:4, 10, 18, 21, 25.
57. Zeuteronomy 32:2.
58, Zeuteronomy 30:15.
59. Sukkah 53a. llamely, "death."
60. Avoth 3:l15.
51. Avodah Zarah 3a.
2. Interpreted as, " here there is no worlily occunation."
63. Deuteronomy 22:%.
6. Vide Kelim 1 - 3.
55+ ‘'Arakhin 2:1.
6. iddah 29hb,

47. eomatria - the use of letters for their numerical values.
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1.

2.

3.

10.
11.
12.
13.
14,
15.

16.
17.
18.
19.
20.
21.
22,

101.

CHAPTER IV
Fo s

Literally, "the son of Zoma."
Horayoth 2b.

Psalms 119:99, interpreted as, "From all my teachers I have gotten
understanding, for thy testimonies (Torah) are my meditation."

Proverbs 16:32.
T Samuel 2:30.
A conclusion, a minori ad majori.
T Samuel 2:30.
Genesis 12:3.
Bezah 39a.
Rosh Hashana 18a.

Ibid.
Vedarim 62 a.

Ioid.
ledarim 37a.

The division of words into clauses in accordance with the sense:
referring to Seripture.

Nedarim 37a.
Deuteronomy L4:14.
Deuteronomy 4:5.
Nedarim 37a.
Leviticus 21:10.

Yoma 18a, Hullin 134b.

Omission of the wvowel letter.
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102,

23. A word written plene, with vowel letters.

2k, lenahoth 29b.

25. YVide Shewu'oth 20b.

26. Sanhedrin 5a.

27. Yerushalmi Sanhedrin, chapter I.

28. 932 0p is interpreted as =3vpn XMpP i Yerushalmi Serakoth 9c.

29. 912%30 is interpreted as qa0 RKIw .

30. Exodus 17:%.

31. Mekilta de Rabbi I%e; Jacob Z. Lauterbach, editor. (3 volumess;
E_’hj.!.gd;]‘ﬁ;;a . The Jewish Publication Society of Ameriea, 1935),

32, llumbers 12:11.

33. AR - 27.

34. Numbers 11:28.

35. ARN = 27.

36. Leviticus 19:32.

37, RO 7 overvep
0197 .(1862 ,a%30x%w 7737 Apy* : 7°11) .37 %37 EIPD
38. Leviticus 21:8. «1946 ,pIx nxx1n : 3w
39. Deuteronomy 17:15.
40. Kethuvoth 17a.
41, Mo'ed Qatan 17a.
42. Yoma 7lo.
43, BExodus 22:27.
44, 3ava Bathra La.

45, Yevamoth 105a; Ta'anith 11b.
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L6,
h7.

b9,

103.

I Kings 737 Yide p"1"1 .

Exodus 33:14, interpreted as "After My presence (anger) will
depart, then I shall give you rest.”

Berakhoth 7a.
Isaiah 22:k4.

tations Rabbah: Proem,24.
Nedarim 22b.

Deuteronony Rabbah 2:5.

Genesis 3:7, & Interpreted as, "After.,..zirtdlles, then they...
the Lord God."

Proverbs 24:17, 18.

awy which is Yp is interpreted as "It (dis) anger
abates:"™ and avwal which is Y*¥8n is interpreted
as "He turns His anger.”

Vide Hagigah 15a.
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15.
17.

19.
20.
21.

22.

CHAPTER V

Footnotes

jenesis 1:3, 6, §, 11, 14, 20, 24, 26, 29; 2:18.
Jenesis 1:l.

=salms, 33:5.

Rosh Hashana, 34a.

Sanhedrin 4:5.

Hazizah 135a.

Genesis Eabbah 23:13

Zenesis 12:l.
Senesis 12:10.

Cenesis 12i15.

Jenesis k.

Jenesis 15.

Jenesis 17:10 - 14, 23 = 27.

Cenesis 20:1.

Senesis 21:10.

Genesis 22.

Exodus 14:21.

Habakkuk 3:15; read as, "Thou nast hollowed out tunnels..."
Exodus 14:25.

Habakkuk 3:4; Dead as, "...The mud..."
Psalms 74:13.

Tbid.

10%.

e e



28,
29.
30.
31.
32.
33.
3k,

35.

36,

-

37.
38.

39.

L1,
L2,
43.
4y,
45,

L7,

105.

Psalms 136:13; Read as, "To Him...sea in pieces...:

Psalms 18:12, Tt appears as if IT Samuel 22:12 would have been
the correct citation.

Exodus 15:8. The same word (floods) is used in Canticles 4:15
with references to fresh wvater,

mus 15 ;80

The initial letters of the Ten Flagues. 3ee the Passover Hagzgadah
and Minahoth 11:4 - Beprtinoro.

Exodus 14:30,
Exodus 15:14,
Toid.

Doid.

Ixodus 15:5.
Toid.

xodus 15:6.
Exodus 15:7.
Ibid.

Exodus 15:10.
Toid.

Exodus 15:12,
Exodus 14:11,
Fsalms 106:7,
Sxodus 15:23, 24,
Exodus 17:2,
Exodus 16:19, 20.
Exodus 16:19, 20.
Exodus 16:3,

Mumbers 11:4%,

—-




4.
50.

52,

53
5"’-
55

57+
58.
59«
60.
61,
52,

63.

65-

66.
67
68.
69.
70,

106.

Exodus 32.
Mumbers 14i22,
Causing suspension of the holiday law.
Y1Xw 02Ny roebpYUR XTIK 0'SNMYY LEI37 B0 V¥ YanD
.205 .(1935-1939 ,1%073) .yoviIREE

Read as, "The All.Fresent nas made it difficult for me to live
in Jerusalem."

Tsaiah 49:20,

Numbers 16:32.

Numbers Rabbah 1:2.

Humbers 21:17.

Numbers 22:28.

Genesis 9:11.

Exodus Rabbah 8:3.

Exodus 28:11; Exodus 28:20.
Sotah 48b.

Read as, "The writing..."
Yerushalmi Shekalim 49b.
Canticles Rabbah 5:14; 101  33p0 .

DINKAT AIBYRA  LNIVII) LWAKI ADYE 1M LEXDINID DIAWD
.1:12 (1885 ,px"

GCenesis 22:13.

I Kings 7:49; the Aramaic of p*npPn  is x*nax .
Pasahim 54a.

Kelim 12:6.

Leviticus 10:16, 19 = 20: Leviticus Rabbah, 13:l.
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71.
72.
73
7.
75
76.

78.
79
80.
81.
82.
83.

85.
86.

87.
88.
89.
30,
9L
924
93
e
95+

Numbers 12:6.
103 280
Job 36:2.
Shabbath 3b.

% w0
Exodus 3:11.
Ibid.

Exodus 3712.
Ibid.

Senesis 29:6.

Genesis Rabbah 70:1.

Leviticus 10:20.

Zevahim 101a.

Leviticus 26:19.

Collected on the third and sixth years.

Collected on the first, seeond, fourth, and fifth years: to be
consumed by the owner in Jerusalem.

Leviticus 19:9, 10.

Proverbs 15:27.
Avoth 5:12.

IT Samuel 13.
T Samiel 18:1.

T Samel 23:17.

The source of this

Yoma 86b.
Yoma 85 a.

quotation is unobtainable.

lw.
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100.
101.
102.
103.
104,
105.
106.

107.
108.
109.
110.
111.
112.
113.
114,
115.
116.
117.
118.
119.
120.

Deuteronomy 33:21.
I Kings 15:30.
Genesis 14:23.
Cenesis 18:27.
Genesis 12:11.
Bava Bathra 1l6a,
Numbers 22:18.

Numbers 24:16.

Sanhedrin 106a; Vide Mumbers 24:14 and 3:16.

Sanhedrin 105a.

Friend ( 371k ) which is the

ne."

Isaiah 41:8.

Vide, Numbers 31:16.
Avoth 2:6.
Isaiah 40:31.
Proverbs 21:29.
Yevamoth 79a.
The beginning of
Leviticus 19:23, 24.
Leviticus 19:25.
Bava Bathra 2la.
Numbers 8:24.
lumbers 4:3.

Hullin 24a.

Numbers 5:6.

same word as

the fourth year of age.

108.

"those that love
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121,
122.
123.
124.
125.
126.
127.
128.
129.
130.
131.
132.
133.
134,
135.
136.
137.

138.

139.

109.

Genesis 34:25.
Genesis Rabbah 80:10i A 7w 0972 of pex was made,
Jenesis 1:26,
Genesis 2:22.
Read as, "At twenty for pursuing..."
Numbers Rabbah 18:k.
lumbers %:30 - 32.
Deuteronomy 29:3.
Avodah Zarah 5b.
Numbers 8:25, 26.
Job 5:26.
n¥33 {5 equal to sixty (60) in letter values.
Mo'ed Quatan 2Pa.
I Chronicles 29:28.
IT Samuel 5:4,
Psalms 90:10.

Proverbs 22:14; a olay on words amw and nwy
(to sink down).

Joshua 1:8.

Menahoth 99b.
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