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1. 

IN TRODUC'11 ION 

Purpose . 

The la.st ten years of ar•cheological research have yielded 

t11any ob;lects believed to ha,,p, been used by the ancient tlebrew-s 

in their religious ceremon1.es o:r thought to have possessed some 

1J1.a .i:rical stgnificance for them. The purpose of this thesis was 

to s 1.ngle out these ob ,1eets and to show what part they played 

in the folk r .elig.icn of the people, by correll:l. t:tng these finds 

with Biblical passages that dealt with the o'b,iects themselves or 

with ceremonies in which these objects were used . Thus , when 

the evidence. is presented before o,s, the a.rcheologtcal. discov

eries stand out as phystcal manifestations of what before weve 

only vafl:ue literary expres&ions . Or, conversely sta.tec:,'l, our 

a.rcheolog1 cal materials a .re clarified '1:QG st:tb:stanblatJEi! by the 

Bi bltcal references to them, which oft.en explain how they were 

used by the ancient Hebrews . Thus they mutu~lly benefit by 

their association. 

It wa's ~ndeed difficult to determine which finds reflected 

folk-religion, and Which ones~ the 1110re spiritual religion; and 

even more difficult wa:s the task of' dif.ferentiating between ex

pressions of folk-religion and those 0f any 0th.er type of relig

ion. The author ad:m.its tha:t no specific nol'm was. set up for 

measurif\g purposes, · becaus·e it was impossible to find a standard 

by which all the finds could be ~o posit i vely ide:ntified. How-



11. 

ever, in the back of the aut,hor•s mind there was often this 

question: what was the motive behind the use of tnis or that 

obje,.ct'? When it we.s that of hon,.eopathic magic, of wa·rding off 

evil spirits, of causing the crops to grow and to produce or 

the cattle to multiply, or to elicit favorable influences for 

the ind:Y.v:Ldual 's welfare -- when the obje·ct served just such 

a purpose, the author considered it a-n expression of folk-religion. 

In each section, first the archeological material is ar

ranged, classified, des.cribed, and dated, as far as the author's 

limitations permit him to do so. Then, whenever po~s1ble, the 

motive behin~ the use of the obJect and its prevalence among . 

surrounding nations ar•e discussed. Finally, the author tries 

to show how these finds are to be correlated With the relevant 

Biblical material, and then, cs:.utiously, he draws conclusions. 

May it be pointC'ld out that inevitably there must be rele

vant discover:te~ not included and significant Bible v·erses not 

~entioned, simply because they wet>e overlooked in the mass of 

evidence with which the author had to deal. 

Note. 

The reader will note that the typist has spelled "Tell
11 

as "Tel" consistently. Also ttTell-Be1t-Mirsim11 has been wrongly 

spelled 11Te1-Beth-Mirsim11 throughout• Due to the innUI!ierable 

t1.mee these misspellings occur it was impo,ssible to make correc

tions after the typing had been completed. 

?( 
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ABBREVI.f..TIONS 

A.J.A. - American Jour.nal of Archaeology. 
Annual A.S.O.R. - Annual of the American Schools of Oriental 

Research. 
A..P.B. - Albright, The Archaeology- of Palest:tne and the Bible. 
Bulletin - B,ulletin of the American Schc ols of Oriental Research. 
D .B. - Dic.tiona:ry of the B·ible. 
~.B. - Encyclopaedia Biblica. 
EB - Early Bronze. 
EI - Early Iron. 
F .o .T. - Frazer, Folklore in the Old Te-stament. 
G,B. - Frs.zer·, Golden Bough. 
I,L.N. - Illustrated London News. 
J .E'. - Zewish Encyclopaed:ta. 
J.A.o.s. - Jo~rna.l of the An1erican Oriental Society . 
J .B .L . - Journal of Bihl-teal Literatur,e. 
J.P.O.S. - Jo\lrn&.1 of the Palestine Ortental Society. 
Kuen en: Kuenen., A., _Tl:te Religion of Israel. 
LB - -r T::,at.e Bronze 
NB - lfiddle Bronie 
P.E.F.Q.S. - Pale-stine Exploration Fund Quarterly Sta:tement. 
R.~.s. - Grant, Rumeileh Ai:o Shems Ex,cavations. 
R.S. - Smith, Religion of the Serrites. 
S. B .A. - frocee-di.ngs of the Society of Bibl ica.l A1•chaeolc,gy. 
S.H.O. - Barton, Serr.it,ic and Ha.m1.t~c Origins. 
s.o. - Barton, Sketch of Semitic Origins. 
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CHRONOLOGY I 

Date of Strata 

Early Bronze - Third Millen1.um. 

Mlddle Bronze - 2000-1600. 

Late Bronze - :, 160(:)-1200-. 

Early Iron I - 1200-900. 

Early Iron II - 900-600. 

Early Iron III- 600-300. 
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CHRONOLOGY II 

Egyptian Kings 

Arnenophis III 1415-1380. 

Amenophis IV 1380-1362. 

Vi°eak Rulers 1362-1347. 

Ha.r1nh.ab 1347-1320. 

Ramses I ).320-1319. 

Seti I 1319-1301. 

Ramses II 1301-1255. 

Menephthes 1235-1227. 

Weak Rulers 122'7 -1210 • 

Anarchy 1210-1195. 

Ramses III 1195-1164. 

Ramses IV 1164-11.58. 



I 

Ashtoroth 

The casual student of the Bible may be skeptical when he reads 

that the Israelites worshipped Astal"te, whom he knows t .o be the 

goddess generally worshipped by the peoples of the ancient Near 

East in Mesopotamta, Sy1>ia,. and Palestine, but his doubts are trans-

+ fonned 1nt~l~1t1ve beliefs when• he considers the arche·ological 

findings oW"he past ten years. Yet, after studying the evidence, 

there may be some wh0 would be chary about believing that the 

Israelites actually manufactured some of these Astarte Goddesses 

for worship. Most or us woqld like to be generous enough to be

lieve that, at least, the f1gur1ne.s in substance were imported 

into Palestine, and then their presence precipitated their worship. 

However, vi~ual proo:f dictates us to believe otherwise. 
~ 

In the study of the Asht'Qrtth cult among the Hebrews, it is 

interesting to note, first of all, that the Hebrews themselves 

produced their own figurines as evidenced by the mould.s W•hich have 

been discovered. At Beth .Shemesh, a fragment of a clay mould, 

dated Late Bronze, was unearthed, showing a male and female 

divinity, fullf costumed. The goddess wore a heavy ·skirt, e,nd the 

god a kilt, girdle, sword, and dagger. The head of this mould 
l. 

was missing. A similar mould for fashioning .figurines was 
2. 

found at Beth Shan, which Rowe dates th,e same as ·the Beth Shemesh 

find, Late Bronze. The objection, of course, may be raised that 

Late Bronze does not necessarily imply a Hebrew origin for the 
l. Bulletin #6~, P• 4. 
2. P.E.F.~.s., 1928, P• 82. 
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moulds.;. However, this argument cannot apply in the case of the 

head moulds which have been diseovered in the level of Early Iron 

II. At Tel BethMirsim EI I and II figurines were found 1ndiaat1ng 

direct connection between Bronze Age and Ii-o,n Age figu:r>ines. At 

thls level at Beth3 hemesh there has been unearthe.d a clay mould for 

making Ast-a.rte heads, of such e. type that they were to be attached 
3 

by a clay peg to the pillar type bodies of Asta;rt.e figurines -. At 

this same site and from the same level 
C 

head would, which he desr~bes as being 

Grant discovered another 
4 

d~licately featUred. 

The· actual figurines have been uncovered in great nu.mber,s, 

some fragmentary and therefor~ not a.specially helpful, many in good 

shape and consequently of great assistance. As fo:r the fragmentary 

remains, it will s-uffice to s.ay that at Beth.,Shan from the Set•i I 

level (1319--1301) there was brought to light a. head of e. limestone 
6 . 5 

fi.gurine and a tors.o overlaid with gold, from the Mekal Temple an 

Ashtoreth figurine showing the godd.eBS· wearing a scalloped head-
7 

dress and having two bracelets dln either wrist but with feet missing, 

and from the Amenophis II ( 14-!5•1:390) T'emple a cylindrical stand 

having represented on it in bas-relief the head of .Ashtoi,eth, wea.r·-
8 

1.ng fine plumes. t: From Beth Shemesh we have a figurine head '11th a 

:3. cf. Note 1. 
4. Grant, E. ,Rumeileh-Ain. 
5. P • .E. F • Q.. S • 19 28, p. 86. 
6 • P . E • F • Q.. S • 192'7 , p • 7 3 • 
'7. P.E.F.Q.S. 1929, p. 81. 
8 p E • . . 85 . . .F.Q.S. 1928, p. · • 

Shems' Part III, p. 67. 

I ,, 
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peg for joining on to 

10 
Late Bronze Age, two 

the body, an Astarte plaque belonging to the 

early iron II heads -- one of which was found 
11 

in a Canaanite s~e.ry and the other distinguished bf its beauti-
12 

fUl co'loring and its deL1cately moulded features , and an Astarte 
13 

fragment found in e. Temple that so far bas been uni••dent1f'ied. Ex-
. 14 r.f. ;J. ~ ~ A.L 

cavat1ons in Moab yielded a fragment of a. figurin,r, ind1cai1ng 'tr", 

that the folk-religion in Moab was the same as that in Palestine 

and other related parts of the ancient Near East, and those in 
15 

Gaza produc·ed an Astarte plag·ue of the Late Bronze period. In-

' 

1.keresting were the Astar~e heads stamped upo.n coins of EI II, among 
. • · 16 . . 

the 1'eth-Zm- findings, and the Astarte bead carved out of b-0ne 

which served as a handle for a sistrum, found in Beth-El among 
1'7 

Middle .bronz(I sherds. Though Albright dates · this s1strum at the 

fifteenth cent\ll'y B. C. E., he insist& that the workmanship is 
18 

unmistakably Palestinian, Which should remove any doubt f'rom our 

minds as to the extent the ~¥tore.th cult had penetrated into Pales

tine. An EI II fragment of a terra-c:otta figurine was foll!ld. at the 
. 19 

wall in Jerusalem, and three siin:tlarly· dated fragments we.re dis• 
20 

covered at Tel Beth Mirsim. 

9. Note 4, p. 67. 
10. Bulletin #31, P• 15. 
11. P.E.F.Q.S. 1928, p. 180. 
12. Annual A.s.o.R. vol. IX, P• 4. 
13. Grant, E. Beth Shemesh_, 1929, P• 51. 
14. Annual A.S.O.R. vol. XIV, p. 2~. 
15. A.J.A. vol. 39, p. 140. 
16. Sellers, O.R. The Citadel of Beth-Ztir, 1933, P• 63. 
1'7. Bulletin #56, p. 8. 

·18. ibid. Illustration, p. 10. 
19. P.E.F.Q.S. 1925, p. 19 • 

....._ 20. Bulletin #23, P·• '1 • . _ . - I, fl' r 
~ J...- t.f_,r,. ~- ~- +- ~ ~ 12 :, __ r 
pe,;.i.o ~ ti. f;;t:.,. ,,,.. "" Pf1 I- p d{f- ';J 
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Of the better preserved fie;urines there haw been unearthed a 

g?-eat many. As to their appearance, they can be classified into 

four major types: the dea nuda, the dea n~trix, -the parturition 
. 21 

goddess, and the dove-goddes,s. Let us now 'See, in detail, just 

what comp:r-1se·s each of these d!v!.siotl$ .• 
22 

At Tel Beth Mirsim, 1n the C city,, which can be da-ted about 

the sam.e. time as the latest possible dat-e for the invasion of 

Canaan by the Israelites, there were discovered several figul'ines 

of the dea nuda type. One ~e.presents the goddess with her arms 

hanging by- her side and her hail" gathered into two heavy masses 

which ha:ng down on the ehoul.ders. Around the navel 1s a circle of 

' about ten round marks whic'h may po:t>tl:'ay tatoo marks in imitation of 

an actual custom among women. Another 1s represented with two 

spirally cui-led locks of hair on either side of her head, the body 

undraped, whil.e her upraised hands hold flowers with long stems. 
23 

This part1o·ular type of figurine is c.oDttllon in the late Bronze Age. 

From Beth Shan, and of the Mekal Temple <,ourtya.rd, comes a flat 

pendant with a tang at the top twisted over so as to form a loop 
• 

for suspension. On the pendant is incised the figure of a woman 

She holds who is nude except for a head-dress of Egyptian type. 
24 

wae-sceptre 1n her left hand and has her 'right hand outstretched. the -
Rowe identifies this goddes~ with Astarte by the fact t-hat she hol.ds 

25 0 ,26 2'7 
a. sceptre. B,th La,ch1sh and B·eth Shemesh yielded a goddess of the 

dea nuda type. 

21. The firs-t two divisions are Albright's;. the latter two, the 
writer •.s. 

22. Believed by most scholars to be Kiriath-Se.fer. 
23. Bullet1n #31, P'• 8. 
24. P.E.F.Q.S. 1929., p. 8lff. 
26. ibid. 26. p.E.F.Q.S. 1933, p. 195. 27. Note 11. 
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The unusual figurines weJ:>e those which the writ·e.1' has chosen to 

call parturition gpddesses. The most perfect examples we:re unearthed 

at Tel Beth M.irsim, in the B level, which should date them EI I, 
28 

placing the finds definitely in the range of Biblical history. All 

these figurines represented a naked woman, palpably Astoreth, in · 

the proces,s of accouchement. 
29 

One was complete; another 11early so. 

Albl'ight is of the opinion that this type- has~-~ever been found 
' 

before, or at lea.st no examples have been pti.blished, e.ntno archeol-

ogists to whom Albright showed thesEi · find:s were acquainted with 

parallels. "Examination by gynaecologists has yielded a number 01' 

varyin,g explanations in matter ofdetail. The figure has a distended 

abdomen, but small breasts • .lier ,hands are clasped firmly, almost 
I 

convulf!ively, below her abdomep. The navel projects abnormally for 

.a primipara, and sugg.ests that the f!gure mar represent a woman who 

has bor~e children. The:re 1s an exagge.rated protpus1on of the 

vulvar region, wbich cannot denote a pathological condition, but 

must. be an attempt to suggest the descent of the child's head and 

the imminence o:f delivery. The smallness of the breast is evident-

ly intended 

11kelf that 

to accentuate the distention of the womb. 
30 

our figure :r!'p?'esents the dea Syria." 

It is most 

Tel Beth Mirsim has also supplied numerc;>us spec.imens of the 

dea nutrix type of Astarte figurines. In the A level of the exca

vation, which should place these finds 1n the city built about 900 
31 

B.c. the dea nutrix goddesses were unearthed. Thie type 1s of'ten 

28. Bullet!n #39, p. 8. 
29. The Archeologz of Palestine and the Bible, 1935, p. l«!>9 ff • 

. 30. ibid. 
31. Bulletin #31, p. 10. op. cit., note 23. 
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called the pillar goddess, and represents a wpme.n's head, bust, and 

arms, the lower part of the figurine being a simple eolumn, spread

ing .at the base, so that :f.t might stand erect. The breasts ~re al

ways vel'y large and promine·nt, and the woman places her hands undel' 

them, as if presenting them to a nursing infant. This type of 

Astarte figurtne does po.rtra•y the godde.ss, Ashtoreth, as the dea 
~2 

·nutr1x, the protectress. of 11ur,aing mothers. Beth Shemesh yielded 

a pillar-type of Astarte :figurine with hands supportin,g the protni-
3~ . . 

nent breasts and also a plaque upon which had been moulded a dea 
34 

nutrix. From the 'llmla.Q:tmm.e:.s; I II level at Beth Shan came tW.O f! unusual 

One was made of opaq,ue-g:re~n glass s·pecimens of the dea nutrix. 
35 

covered With white glaze and the other one was holding a child in 
36 5'7 

her arms in nursing position. Sellin founa three 

Sbec.hem and Glueok uneai-thed 
38a 

Moab and one in Edom. 

an EI II apec:i.men at 

such t1gur1nes at 
38 

El-Mede1y1ne~ 1n 

The laBt division the writer has called dove-goddesses. Not 

in all cases 1s the dove an integral part of the f1gur1nes, but in 

many instances the. figure of a dove was found in the same locality 

- as the figurines tbemaelvee, often 1n an Aste.rte eanctuar.y, some-

times at the base by a figure. 
I 

At Tel-e.n Nasbeh Bade discovered the 
39 

dove and the Astarte goddess together in the se:me sanctuary and be 

does not hesitate to connect the two 
40 

in ideology. At Beth-Shan, in 

32. Alb:r1.g11t, W .F., The A,rche:0logy of Palestine and the Bible, 1935, 
p. 21 • 

33. cf. note 4. 
34. Note 12, p. 3. 
35. Note 7, p. 90. 
36. Note '7, p. 91. 
37. P.E.F.·~.S. 1926, p. 206. \ \ 
38. Note 14. <') 
38a. Annual, A.S.O .. R., vol. XV, ,f· · · · 
39. Bulleti.n # 3'7, p. e. 
40. P.E.F.Q.S. 1930, p. 12 ff. 
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a. temple dating about 1000 B.C.E .• , was found a cylindrieal seal upon 

41 
which both the dove and the goddess were depicted., and f'rom the 

42 
Ame no.phis III level eame a cult object in the form of a dove. This 

association was also known to have existed in the sanctuary at 
43 

Lachish. However, at Tel Beth M1rs1m the connection becomes more 

than ep.atial assoc1at1.on. In s. silo of the Philistine period, be-

longing i:,robably to the eleventh century B. C .E., we find the torso 

of a hollow figurine, representing a nude fl.1gure with prominent 

breasts, and pressing a dove with outstretched wings to her bosom • 

.A Bronze Age .figurine was also f o·und pre.ss.1ng a dove between her 
44 

breasts, again showing the direct connection betJteen Band EI cult ---objects. --
' Of particular intere.st to our problem is the Ashtoreth goddess 

which was discovered in the •orthern T,emple of Rameses II ( 1301-

1235) in the Beth Shan site. There upon a monument t ·he great god

dess 1s depicted in the form of Antit, the warrior goddess, a.nd un

derneath is an inscription which, when transla,ted, reads: ""ueen 
45 

of heaven, mistress of all the gods. 11 

46 
The goddess whom we call A-sta:rte, or Ahstore,th, as she is 

known in tb-e Old Testament, was the great mother goddess Ishtar, 

who held a Qc;>nspicuoua place in the parthenon of Assyrian mythology. 

41. 
42. 
43. 
44. 
45. 
46. 

Note 37, ,p. 211. 
Note 2, p. 85. 
cf. note 26. 
A.P.B. p. 110. 
P.E.F.Q.S. 1927, p. 76. 
Jastrow, in the Journal of Biblical Literature, XIII:28, sug
gests that 11Ashtoreth11 is a distoJ:>tion or AshtaJ:>t, made after the 
analogy of 11Bosheth. 11 

' 
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Through the evidence of prayers left bT Asshurnazi,pal and Shal

mane zer II, we know Ishtar va:riously as the "mistress of heaven and 

earth," the goddess of' war, and the godde-ss identified with the 
47 

pl.a.net Venus. How·ever, she 1s. betteJ:> known as -the goddess Qf gene:ra-

t1on an(\ productivity. According to myth,. Tammuz, the young and. 

bea utti'ul sun god, wa-s belteved to die, pas.a 1ng awv-ay from the 

cheerful earth to the glooJny subtel"rane·an world, and that every 

y.ear, Ishtar, hi~ divine l!tistress, journeyed to the ne.ther-worlds 

i'n. search of him. During Ishtar's absence the passion of love 

ceased to operat.e; men and beasts alike forgot how to re.produce 

their kind; all life was threatened with extinction. So intimately 

bound up with the goddess we:re the sexual functions of t :he whole 

animal kingdom that without ber presenc.e they could not be d:1a

charged. A messenger of the great god Ea was accordingly dis

patched to rescue the goddess upon who.m s-o much depended. Allat, . -

the stern queen of the underworlds, allowed Ishtar to be sprinkled 

with the Water of Lif& and to depart in company with her lover, 

Tammuz, that the two might return together to the upper world, and 
48. 

that with their return all nature might revive.. Thus Ishtar, oon-

c.eived as the goddess of feert-ility- and product.iveness, symbolizes 

the life-giving earth which loses its adl!>.rnmente as it passes into 

the d.iirk prison house of winter, to have them restored to it at 

springtime, as nature awakens with the returning love of the 1outhful 
49 

sun god. 

4'7. Heb:ra1ea, vol. 9, p. 133-165; vol. lO r p. 1-74. 
48 . Frazer, J.G., The Golden Bough, 1935. vol. V, p. 8 ff. 
40 . A Dictionary of the Bible, vol. I, p. 167-171. 
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71 . 
At Cyprus, where the cult reached its highest expt"ession, we 

learn of the technique that was employed in the worship of the 
50 

Astarte goddess. According to Herodotus, before a marriage all 

women were· obliged to prostitute themselve~ t •o strangers at the 

sanctuary of the goddess • . Whatever the motive was, the practice 

was never regarded as an orgy of lust, but as a s·olemn religious 

duty performed in the serv1.ce of the. great Mo.ther Goddess of West

ern Asia, whose name varied from pla oe to plac·e, while her type re

mained constant. So at Babylon every woman, whether rich or poor, 

once in her life, had to submit to the embraces of ministers in 

the Temple of Ishtar, ahd to dedicate ·to the goddes·s the wages 

earned by t .he1r sanct1moniol,ls harlotry. The place was crowded with 
51 

women "wait1ng to observe the custom. At Byblos the people shaved 

their heads :1.n the annu~l mourning for Adonis. Women who x-efused 

to sacri:fice their hair had to give themselves up te strangers on a 
' 

certain day of the festival, and the money which they thus ~arned 
· 52 

was devoted to the goddess. 

Of the existence of s1milal' l'ites in North Af:r>ica, in connee-
53 54 

tion with the cult, Saint Augusti:ne give.s evidence. And Efrem 
55 

Syru~ gives us reason to .believe that among the Arabians s1.mil&%' 

obscene .rites were practised to the goddess who repre·sented 
56 

Ashto·reth. 

50. 
51. 
52. 
53. 
54. 
55. 
56 • 

I:199 eited, Hebraica, vol. 10, p. 58. 
Jastrow, M. , The Religion of B_abylon:1.~- anq__Ass :y-_r_i~,. p. 4'7 5 ff. 
Het.i:raica., X:31. cf'. Luoie;n's de. Syria Dea, paragraph 6. 
De Civitate Dei, 11:4. 
·Hebra.ica, X:50 rr. 
O~B. II, p. 45?. 
Hebraica, X:58 ff. 
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Thus, by way of summary of the evide·nce on this subject, we may 

conclude that a great· Mother Goddess, the personification of all the 

reproductive energie$ of nature, was ·w'?rsh1pped under different 

names, but with a substantial sitnilarity of myth and ritual. We 

must conclude that assoclated wit·h her was a lover,. divine yet 

mortal, w1th whom she mated year by ye.ar, their intercourse be1ng 

essential to the propagation of animals and plants; and also that 

the union of the divine pair was st~ulated by the real union of the 

human sexes at the sanctuary of the goddese· .f.or ·the sake of ensur

ing the fruitfulness of the grol:lnd and the in·ct-ease of man and 
5'"l 

beast. 

Thus we are acquainted with the ideology and the type of' wor-

ship that accompanied the Astarte goddess. The pres·enee of these 

figurines upon Israelitiah soil, and ev-en in Israeliti·sh sanctuaries, 

should provoke the question of. whether or not we have any ev;ide·nee 

in the Bi'ble that such a goddess was wo1>shipped, 0r ~t lea-st held in 

high esteem. However, as far as it is possible, we shall con.ce:rn 

01,U'Belv·es with the Astarte cult in the Bible as correlated with, o:r 

evidenced by, the Astarte finds which a:rcheoiogy of the past ten 

years has ms.de a,ra.ila.ble to us. 

That the Ast.arte goddess w·as worshipped by the Israelites is 
58 

evidenced in the charaoteristie passag:e .of II Kings: "And the High 

Places that were be.fore Jerusalem, which were on the right hand of 

tbe m.ount of coI'ruption, wh1 ch Solomon the king Qf Is.rael had 

builded for Asbtoreth, the dete-sta.tion of the Zidonians •••. did the 

5'7. 

58. 

G.B., p. 31-41. 
harlots," seep. 
23:12,; 13. 

For furth~r treatment of subj.ect of "sacred 
'70-'78. 
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59 
king defile." I Kings 11: 5 e.t.te·ste to the fact that Solomon was 

kindly disposed to the wo:rship of' ~ Ashtorath. However, this 

does not mean that. the goddess was acceptable fQr worship, simply 
. <tt<~~ . ' 

oecaus~ Solomon .P!t eelpite.~,ed her worship, for we notic~ that Ash• 

toreth 1s contemporaneously mentioned along with "Chemosh, the de

testation of Moab~ and Milcom, the abomination of the children of 
60 

Ammon," the derogatory attitude to be aecribeq. to Deuteronomic 

editors. Further evidence of the protest against the 
62 

Ktngs 11:53. 
61 

Ashtoreth 1~ found in I Samuel 1:S and I 

worship o~ 

An exceed-

ingly illumi.nating passage is found in I Samuel in the chapter 
63 

that deals with t -he death of Saul; it reads: "And they [the 

Philistines] put his (saul '·sl armor 1n the house of the Asbtoroth." 

Are we mot to infer .f:rom this that there was actually a sanctuary 

where the goddess was housed and to which the people could come 

to worship her? 

Numerous ~assages would lead us to believe that connected with 
, 

the worship of Astarte was a licentious ritual, such as was prac

tised at Byblos and Cyprus, that was carried on through the agency 

59. "For Solomon went after Ashtoreth, the goddess of the Zidonians." 
60. II K. 23:12, lS and I K. 11:15. 
61. nAnd Samuel spoke unto all the house of Israel, saying: 'If ye 

do not r eturn unto the Lord with all your heart, then put away 
the foreign g·ode and the Ashtoroth from among you, and direct 
your hearts unto the Lord, and serve Him only; then He will 
deliver y.ou out of the hands ot' the Philistine~.'" 

62. 0 Beeause they have forsaken Me, and hav,e worshipped Ashtoreth, 
the goddess of the Zidonians ••••.•• and they have not walked in 
.My w.ays, to do that which is right in Mine e·yes, and to keep 
My statutes, and Mine ordinances, as did David his father." 

63. 31:10. 
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or· Kedashim and Kedashoth. Whethett the motive was that of ensuring 

fruitfulness and fructifieation of man and beast, or whether it was 

a degenerate practice that seeped into Canaan and perpetua:ted there 

becaus~ of its natural app-eal to the masses; we are not di:rectly 
63a 

informed through the passages themselves. However, we do laltow that 
-

there we-re certain men, called Kedashim, and certain women, called 

Kedashoth, 

In I Kings 

who were held in light esteem by the Biblic~J . wwrite:rs. 
•· ~~ 

14; 24 we read: "And thel:'e were also Sea:emtt:es (Kedash1:m] 

in the land; they did according to all the abominations of nations 

which the Lord dr·ove out before the children. of J.srael. rt In other 

plaees we .find that the Kedashim are put out o.f the land by the 
64 

kings themselv~s; I Kings 15:12 refers to the reforms of' Asa, and 
65 

I Kings 22: 47, the ret'orma of Jehoshaphat. Vlhen we come to the 

Josie.pie re.fo:rmation, we find that the "houses of the Kedash1m that 
66 

were in the houses of the Lord" ,ver.e torn down, according to the 

injunction in the ·Deut.eronom1c code "that there shall be no harlots 

of the daughters of Israel, neither shall the·re be a sodomite of the 
67 

sons of Israel.'' That this practice was prevalent is evidenced b~ 

the prophetic outburst of' Jeremiah who said that "upon every high 
6.8 

hill and under every leafy tree, thou didst r~cline, playing the harlot," 

63a. 

64. 
65. 

66. 
67. 
68 . 

Dr. Glueck 1s of the opinion that the motive was essentially 
religious. 
''A.nd he put the sodomite's out of the land." 
"And the remnant of the Kedashim that remained in the days of 
his father Asa, he put out of the land." 

II K. 23:7. 
Deut. 23:18 
Jeremiah 2:20. 
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and doubltessly Jeremiah has re.ference to the sensuous worship of 

Astarte. And even Hosea p1>otests when he declares: "I will not 

punish your dau,-ghters when they commit harlotry, nor your ds.ugbters-

1n-1~w when they connnit adultery; for they themselves consort with 
69 

lewd women and they e:acrifice with harlots." It 1s not too much to 

construe f:t>om these passages that sacr-ed prostitution was sanc

tioned by the people during t he early period of Israel's histor7, 

anq that sacred prostitution, with its Kedashim and Kedashoth, wae 

connected with the worship of Astarte. Of course, the main burden 

of otil' proof lies in the fact that Astarte was worshipped in a simi

lar fashion in countries a~urroQ.nding Palestine and by' peoples· who 

influenced gr-eatly Israel's religious history. However, the writer 

believes that we have among the figurines an indication of the 

fact that sacred prostitution among the Israelites had some connec

t ion w1 th the Astarte cult, and proof of t .he p:revalence of the 

Astarte cult in $eneral. 

We· t 'a.ke as our starting point the "parturition goddesses" that 
'70 

have been discovered during tp.e past ten y .ears. By their ve·ry 

nature and size, it is quite improbable that these were set up in 

the Temples and worshipped, but it is likely that they served as 

potent amulets or icons, assisting, so to speak; the woman who 1a 
71 

with child. This image of a goddess i .n the process ·of accouchement· 

symbolized the major function of A.starte, namely, as a godde.ss- of 

69. Hosea 4:14, Lev. 19:29. 
70. supra, p. 5. 
71. A.P.B. p. 109 ff. 
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fertility and productiveness. From the Biblical evidence we have 

every reason to believe that the &exua1 activity of As·tarte and 

Ts:mmuz~ her lover, was inr:ttated fit the sanetua.ries bJ the Kedashi.m 

and Kedashoth. In fact, from the constant repetition and warnings, 

as well as from the contemporaneous words of Jeremiah and .D.osea and 

the editors of the historical books, w·e may comjecttll"e that it was 

customary among the women to give themaelv:-es up to st.rangers in the 

name of the goddess of love, as was the practice among the aneient 
72 

women of Cyprus, Babylon, and Byblos. It is quite possible that 

these. parturition goddesses repres·ent a sublimation of the actual 

sexual relationship to which the women mid formerly subjected th~

selves in order to ensure themselves of fertility and productivity. 

Now, 1nste~d of sacrificing her chastity to the goddess, it was per

haps sufficient to show prope:r · reverence to these icons, accompanied 

by a monetary gift for the support of the cult at some main sanctua!"y. 

Inte.resting to our subject are tne ttdove-goddesses~• the figurines 
7~ 

of Astarte which were found clas·p1ng doves to their bosom. Accord-
74 '75 

ing William Robertson Stnith and James G. Frazer,. the dove ·was a 
. 76 

.sacred bird to the goddess. Frazer, quoting Disgen1anus P?'aefatio, 

points to the cus•tom prevalent among the Cyprians that after the 

death of Adonis, in the name of Astarte, his loved one, live doves 

'72. ·supra, p. ,9. 
'73. supra, p. 6 ff. 
74. R.S., p. 3,55 ff. 
'7'5. G.B. vol. V, P• 14'7. it i lSSl 
76. Edited by E.L.Leutsch and F.O.Schneideurin, Gott gen, • 
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were oast upon an altar to him, and the birds, flying away from the 

fl~mes, fell into another pyI""e and were consumed. AccoJ>ding to the 
'7'7 

testimony of Lucian, at the Syrian Hiel:"opolis, one of the chief 

see.ts of Astarte's worship, doves we.re s.o holy that they mi_ght not 

be touched, and if a m-an inadvertently touc·hed a dove, he was un

clean, or taboo, for t .he rest of the day. Further evidence of the 

fact that the dove was sacred to Astarte can be found upon ea.irns 

of the Imp.ertal Age -whic:h 
78 

by pairs of doves. 

l 
represent Asta.rte s sanctuary as mrrounded 

It is not mex-e co.imcidence that the dove is impat-ted a sacra-

sanct character in the Biblical 11ter(lture,. just as it was considered 

sael"ed among the devotees of Astarte. Pos 1 ti ve, C'Onclus 1 ve evidence 

in support of this view is la,cking, but 1 t is remarkable that the 

dove, although a "clean" bird, is never mentioned in the Old Testa
'79 

ment e.s an article of diet. 'It.a sacredne_ss is 
to 

further atte,sted/by 

the fact that the Tor -and Gazal are used in an old covenant cere-
80 

mony. In the priestly legislation, "turtle-doves'' and "young 

pigeons" are employed as sacr1.ficial victims in ceremonies which do 
81 

not involv~ ~ sacrificial meal. This exceptive treatment of the 

dove would seem to sugg.est that originally the Hebrews- were wont to 

asc~ibe to the bird a certain sacredness; similar to that which it 

t>eoeived in the Astart·e cult, prooi' of which we have from the excava

ted figurines holdlin,g the doves totheir breast. 

'77. Opera - De Dea S~ria. Ed. C.Jacobitz, Leipzig, 1881. Paragraph 54. 
78. G.B. vol. 5, p. 3. 
'79. In I K. 5:2 ff., a list of Solomon's provisions is made, and a-

mong them there is not mentioned the dove. W.R.Sm.ith, p. 219, 
considers the dove a sacred bird among the Semite,s, s.ince it ii, 
never mentioned as an edible fowl in O.T., yet today it is one 
of the' conmone•t table-birds all over the East. 

80. Gen. 15:9. 
81. Lev. 5:8~ 12:6, 8; 14:5, 22; 15:14, 29. 
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According to the Beth-Shan 1risc~ipt1on upon one of the flgur-

1nes, where Astarte is 
82 

called ''queen of heaven, mistress of all the 

gods,." we might expect 
. 

to find her so called in Biblical literature. 

Twice does Jeremiah use the phras.e as opprobrium. In one pl~ce be 

says: "The children gatheti wood, and the fa.there kindle fire, and 

the women knead the dough to make cakes to the queen of heaven, and 

to pour out drink offett1ngs unto ot.h.er gods, that they ma:y pI?ovoke 
es 

Me." In another place. he speaks .in the. name of the people, saying: 

tJBut we will certs.inly pe:rf'orm every word that is given forth out 

of our mouth, to offer unto the queen of heaven •••• for then w,e had 

plenty of food, and we~e well, and saw no evil. But since we left 

off to offer to the ·queen of hea,ven, and to pour out drink offerings 

to her, we have wanted all thingB; and have bee·n consUJJ1ed by the 
84 

sword and by the famine. 11 Tb_u.s we have de·f1ni te proof from arehe-

ological remains that the term "queem of heavenM was not an expree

sion coined by Jeremiah, but was an actual appellation by wh1eh 
· 85 

the people knew and worshipped the goddes~ :Astarte. 
86 

The passage, in Jeremiah where it speak.s of the women kneading 

dough to make cakes for the queen, of heaven, has been clarified by

some recent finds upon the Betb-Sban site. From the Pre-Amenophis 

level (1446-1412) there were excavated a quantity of mud ,models of 

82. 
83. 
84. 
85. 

86. 

supr-a, p. 7. 
Jeremiah 7:18. 
ibid, 44:1'7 ff. 
Compare Je.remiah 19:13; 8.!2A; II K. 21:3-5; Zephaniah 1:5, 
where the people are rerne>nstrrated for their wo~ship of the 
••host of heaven " Though we have no archeological proof of the 
la.Bt ten years to prove that the "host of heaven" refers to 
Astal"te., we may infer this from the fact that she was so called 
among the devotees in countries surrounding Palestine. (J.B.L., 
vol. X, P• 75-77). 
'7; 18. 
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cake offerings, some cylindrical and some like a thick d'isk with a 
8'7 

hole in the middle. Similar models, cigar-shaped and about three 

and one:-half inohes in length, we:re taken from temples of the 
88 

. Al"l.enop.his III le,vel. In a Se.ti I temple, a b.aking tray was round, 
89 

whioh was used to ma..ke cakes to be offered to Ashtoreth. It is the 

sug.e;estion of .Rowe, and not the writer's, that these mud models of 

brE3a4 cakes pave something t .o do liith the cakes J eremia.h mentions 

as being offered to the q~een of heaven. In the opinion of the 

writer, the one ·thing that seems to militate against the suggestion 

of Rowe is the fact that these finds belong to a per-iod some seven 

hundred y·ears before the time of J eremia,h. Of cours·e, it 1s tempt

ing to make the association, especially since there has been 

found a nigh Wlb::r.oken chain of Asta.r-te figurtnes dat.ing as far 

back as the Middle Bronze and as recent as the Early Iron II. Per

haps Rowe took the inductive les.p without too much evidence,-

namely; sinc-e there were Ast~rte figurines over a period of sev:,en 

hundred years, ergo, there must have been these cakes offere4 to 

he1> at all times, though he {Rowe) found them o-nl_y tn the LB and 

EI I. But Jeremiah must hs.ve witnessed the presence of ·these 

figurines because EI 11 abounds in_ Astarte- .goddesses and cult ob

jects and, therefore, he must have known the methods of worship em• 

ployed. If so, then Rowe has not been fallacious in his deductions. 

In our discussion of t ,he Ashtoreth cult., we cannot overlook th-, 

combination of Ba.al and Astarte, holding a sort ot' dual sov·ereignty 

8'7. P.E •. F. Q. S. 1928, p. 83. 
·88. ibid., ·p. 85. 
89. P.E.F.Q.S. 1927, p. 73. 

• 
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over the affairs o-f mankind. One of the most important objects 

found at the Bethel site belonging to Late Bronze was discovered 

in an ancient dump 1ns1de of tlle city wall. The context was Middle 

Bronze II, Late 
~o 

centuries. The 

Bronze, 
91 , 

find is 

Early Iron I, allowing a .scope of sev~ral 
92 

a sea•l cylinder made of frit, which ilbl'ight 

believes was fasb'hined either in Egyp,t tor Asiatic consumption, or_, 

more lik-el1 _, mana.fa.ctured at Gaza or another town under strong 

Egyptian influence. Facing one another are two deities, each hold

ing a spear_, the two of which serve as a .frame for the hieroglyphic 

inscription which means Astarte. The f'emale goddess, or Asta?-te, 

is here represented as wearing the nigh Egyptian tiara with the 

feathers of the "two truths'·' on ea.ch side of it; from her tiara: 
' 

stream down two ribbons "which indicate royalty in C.ane.an." She 

wears a long robe, and holds the aD;kh ·sign Egyptian cross 1n her 

right hand. Oppos.ite her -stands the male deity,, Baal, wearing a 

we.1st-cloth, and brandishing the Egyptian s-oimiter in his right 
93. 

hand. 

It is not a surprise to f-ind these two deities associated to .. 

gather. To the agricultural Semites_, Baal was the source of fert11~ 

ity o:f the land; it was he who produced the corn, the vine, the 

figs, the oil and the flax, by means of his quickening water·s. 

Further_, the life-giving power of the god was not limited to vegeta

tive nature, but he also was responsible for- the increase 0£ animal 

life, mult1plicat10n of the flocks and herds, and, of course, t. i':f' 

94 
the increase of the human inhabitants of the land. 

90. A.J.A., vol. 39, P• 141. 
91. Illustration, Bulletin #56, P• 1. 
92. ibid., p. ?. 
93. ibid. 
94. R.S., p. 95-lOo/. 
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However, w.hen Baal chan·ged from an impersonal, vague spirit to 

a personal god, be, like the other gods of the pantheon, acquired a. 
95 

female counterpart, known as Baa.lab. Baa.lab had practically the same 

functions to perform as her consort Ba.al. But at this point a note-

.worthy change took place. When Bel-Marduk came over from the East 

and became Baal, it was quit e natural that his fems.le counterpart, 

Ishtat>, should c.ome too. "\Vhen Ba.al acquired his con$ort like the 

gods proper, she also b·ecame Baa.lab , a goo:dess. Tbs. t is to say, 11ot 

only from an irnpersonal being to a personal being was developed, but 

at the same time a generic title became a proper name. From-Baal 

in general, regarded as an undefined being, grew lithe Baal" ae a · 

definite indiv.idual who J"'epr·esented the. genas. Anci corre-sponding-
1 

ly, it was not long before the Baalah acquired an independent prop

er name, Ashtart. The name became eo familiar that, except in 

Byblos and Sinai, the Baa.lab falls almost entirely into the back

ground and in her place the Baa1., who remained. firmly rooted from 
96 

of yore, frequently had Ashtart at his side." 

This not only helps us understand the cylinder unearthed at 

Bethel, bilt it, with the cylinder, ' sheds light upon certain pass

ages in the Bible. In several places Baal and Aehtaroth are men

tioned together. In Jud_ges 2: 1~ we read: '' and they forsook the 

Lord and served Baal and Ashtaroth. 11 Farther along we nave the 

.follow'ing: 11And the children o·f Iara.el again did that which l'las 
97 

evil in the sight of the Lord and se1>ved Him not." A similar 

95. G.B. vol. V, p. 27. 
96. Kittel, R.,The Religion of the People of I~.1tael,, 1925, p. 24 ff. 
9'7. Judges 10:6. · 
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expression is fol.ll'l.d in l Samuel 12: 10: t1And they cried out- unto the 

Lord and said: •we have sinned, because we have forsaken the Lol'd, 

and have served Be.-alitn and Ashtoroth,'" A further expression of 

the people's guilt t-eads! "Then the children of Is?'ael did put away 
98 

the Baalim and Ashtoroth, e.nd served the Lord only. 11 

The writer is of the opinion that the mentioning ot these two 

deities together refers to the common sev~reignty which they he·ld, 

as we found graphically illustrated on the Bethel stall. The objec~ 

tion might be raised, and perhaps rightly so, that t .heir proximity 

is merely coincidental, rising from the fact that they both are cate

go.rized as abomination.a, a·nd hence are ment 1oned together. Yet our 

evi'dence s~rves to point to the fact that the two deities were w,or

shipped together, and that there existed 'between them a functional 

relationship. The fact that we find them ment·ioned together in the 

Bi.ble should etrel'.lgthen o.ur suspicion that they were associated 

in t .he service rendered them by their followers. 

From the evidence that has been uncovered, we may conclude 

that the worship. of Astarte we.a a common practice ameng the Hebrews 

from the time they entered the land of Canaan and adopted the agri

cultural techniques- of the inhabitants until. the day they were dis

persed by the B~bylonian conquest.a. We reason from the following 

facts -- namely, that figurines were discovered as early as the 

Middle Bronze and continue to be found in all successive levels of 

operation: Late Bronze, Early Iron I, and Early Iron II. The pre

sence of these fgurines plus the Biblical 1.njunction against their 

worship strongly suggest that the cult was prevalent among ·tbe major-

ity of the people. 

98. I Sam. '7: 4. 
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Secondly, from. the ma.te.!'ial at hand, we were able to deduce 

the type of Aste.rte goddesses that were worshipped: a) the dea 

nuda b) the dee. nutrix ¢) the parturition gop.desses d) the dove 

goddess. 

Biblfcal 

Of two of the four t. types ·we were able to find some 
<;.~•• ~p~~Clr► .-t- . 

corPelation. We 00FiHe:et:ed the pa.rttU>ition goddesses with 

the Kedashoth of the Bible, and the dove-goddesses with the sacro

sanct character of t,he 4ove, .as expressed 1n the boo·k of Leviticus. 

The othe~ two types seemed to fall naturally also under the cate

gory of Ashtoroth, which are prohibited and spoken of innumerable 

tim.es throughout the books of the Old Testament. 

Thirdly, we may infer from the moulds which we.re found that 

·the figurines were not imported but were fashioned by the people 

themselves who worshipped them. 
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II .. 

Adonis and Te.mmuz Cult 

With the Adonis or Tannnuz cult so closely allied in ideology 

with the Astarte cult, it is not with surprise that W'e t!ind archeo

lo.gical I?emains ot: oult objects used in conne:stien with the ·worship 

of Adonis or Tammuz. In fact, the discovery of iste.rte remains pre

clu~ed the unea!'thing of cult objects pert.e.ining to Adonis, because 

both sprang from a common background. and homage to them both was 

neces·sary fo,r the well-being of an agricultural people. 

Naturally enough, the past ten years of archeelog1cal re

search have furnished us with suffic•ient evidence to indicate t ·hat . . 

the worship of' Adonis was prevalent in P·alestine. At the outset, 

though, let it be called to th·e attention ef the reader that the 

evidence f ·or OW" proof is not nee;rly as overwhelming as it was in 

the case of the Astarte figurines. 

At modern Ha.ma, the ancient site of Be.moth, the Danish expedi

tion,, unde:r the direction of Professor Harold Ingho'i:t or the American 

Un1•ve:rsity of Beirut., uncovered several cult-sts.nds of the Middle 
. 9.9 

Bronze Age. Albright, in reviewing the work of the Danish exped1-

tten, suggests that these were stands in which flowers were planted, 
100 

de.voted te Adonis. 

At Reth-Zµr, Sellers disco,vered s1mlai> flower-stands taken from 
. 101 

the same stratum as those at Ha.moth. 

99. A.J.A. vol. 38, P• 1~8 . 
loo. i bid . 
101. Bulletin # 43, P• 6. 

• 
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At Beth-Shan, in a Temple belonging to the Seti I level (1319-

1301), was found- a cyl1ndr1ea.1, sac!'~d flower stand adorned with 
102 

fi_gures of birds. tlso at Beth-Shan., the-re was uncovered a temple 

belonging to t .he Ramses II level ( 1301-1235), in whic.b w,ere feund 

more cylindrical flower-stands, many of which wei:-e decorated with 
103 

figures of' serpents, doves, and deit.ies. The temples of Ramses II 

were dedicated to the. war-god Reshep and the war-goddess A:ntit. 

However, these deities were late:r supplanted by Dagon and Astarte, 

and these Canaan1t1sh deties persist until the shrines were de-
104 

etroyed. Rowe is of the opinion that King David drove out the 

Philistines ctr. 1000 B.C.E., at which time he praetically demol

ished the "Houses of Ashtoroth" and t'he "Temple of Dagon." Howevel', 

1n the new temple, which David built upon the debris of the old, 

there were found small .stands which served as vases for sacred 
105 

flowers or plants. · 

These flower stands seem ne.turally to provoke the thought 

that the worship of tdonis was accompanied by e.oine magical or imi

tative rites which employed flowers or some forll!S of vegetative 
106 . 

growtl:\. ,Fra~er points to the "garde.ns of Adonis" which were tended 

by the devotees of that cult. He pictures these "gardens •1 as baa.

kets or pots, filled with earth, in which wheat, barley, lettuce, 
' 

fel'nel, and various kindf! of flowers were sown and cultivated for 

102. New Discoveries at Beth-Shan, P.E.F.~.s . 1927, P• ?3. 
103. 1b1d., p. 74-~6. 
104. P .E.F.Q.S. 1926, p. 210 ff. 
105. P.E.F.Q.S. 192?, p. 78. 
106 . G.B. vol. V, p. 236 . 



- 24 -

eight days. Fostered by the eun•s heat, the plants shot up rapid

ly, but, having no roots, they withered as rapidly, and at the end 
107 

of eight days they were carried out and flung into the sea or springs. 

The-se "gardens of Adohis" were interpreted as representatives of 

Adonis or manifestations of his powel". These ceremonies, to which 

. Fra-zer .points above -, were intended originally as charms to promote 

the growth or revival of vegetation; .and the principle by which 

they are supposed to produce this effect was 11 homeopath1c" or 1m1ta

t1.ve- magic.. For the masses supposed: that by mimicking the effect 

which they desired t"o produce they actually helped to produce it; 

thus, by sprinkling water, they ma.de rain; by waving a torch or a 

lighted brand, they made sunshine; likewise, by imitating the growth 

of crops in these gardens they hoped to ensure a good harvest. The 

rapid growth of' the plants· wu intended to make the crops shoot up, 

and the throwing of the dead plants into the water was a charm to 
108 

secure an ~bundant supply of needed rain. 

But a moment's· thought is sufficient to draw the implied ana1-

ogy between the "gardens of Adonis" and the flower-stands which were 

discovered in the sanctuaries of Beth-Zur, He.moth, and Beth-Shan, as 
109 

described above. If these flower-stands were the only cult objects 

in the sanctuary. which suggested a connection with agricultural 

rites and ceremonies, then perhaps we would be forcing the issue by 

making an anaaegy between these flower-s t a nds and the "gardens of 

10'7. 

108 . 
109 . 

ibid.; q uot ing Raoul Rochette, "Memoire sur lee jardins d'Ado
nis," Revue Archeologique , vnr, P• 97-123 . 
ibid., p. 237 ff. 
supra, p. 22 ff . 



•• 

I • 

--

' 

• 

- 25 .. 

Adonis!' lr~wever, in the ·same se.nctua_ries were found the Astarte 

·figurines, which served the same magical purpose aa the flowers 

which were planted in the sacred st;a.nds. Bence, the writer feels 

more than safe tn associating the "gardens• 0£ Ado·n1s" with the 

s·acred flower-stands of the, sanctuaries. 

Granting this premise, we must take the lQgical step and 

concede the poss.ibility that other :r,ites, such as characterized 

Adonis' worship in other co~tries, may have been introduced into 

the Israeli tish san~tuaries, along with 'the gardens. To know what 

the.se ri t.es were necessita tee an inquiry into the legends concerning 

Adonis, and the method of' his wo1•ship in those countries where he 

held sway. 

The tragic story of Adonis is better known to us through de-

~ cri pt iohs by Greek writers, rather than from the fragmentary 

references in Babylonian literature, In Greek mythology, the deity 

appears as a youth beloved by Aphrodite. In his infancy the goddese 

bid him in a chest, which she gave to Persephone, queen of the 

nether-world. When Persephone o·penen the chest and saw the beauty 

-,t,s .of the child, she refused to return him to Aphrod1t;e, though the 

goddess of love went down herselt to ran.som Adonts from the power 

of the g~ave. The dispute between the goddess of love and the god

dess. of De.ath was settled by Zeus, who decreed that Adonis should 

abide with Persephone in the under-world for one part. of the year 

(winte1-) and with A.phrodi'te, the other part (summer). Adonis, at 

last, is killed by ,a wild boar, and bitterly does Aphrodite bewail 

110. supra, p. 1, 2, 6 •. 
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f '.L' 
the loss o her love?'. he contest betw.een Aphrod1 te and , fe:rsephone 

1'or the possesston of Adonis l'eflects the struggle between Ishtar 

and Allatu in the land of t .he des.ct,, while the decision of Zeus that 

Adonis is to spend one part of the year unde~gllound and one part of 

the year above ground, represents t .he G:reek vers,ion of the annual 
111 

disappearance and Peappe·ar·ance of Te.rmnuz. 

The study· of the Adonis le,gend and his worship among th.e 
112 

peoples of Byblos and Paphos has led Frazer to the conclusion that 

among Semitic ·peoples .in early times, Adonis, "the divine lol"d of 

the city," was often impersonated by priestly kings and membe,:rs of 

the roy,al family, and that these, Adonis' hUman representatives, were 

put to death in their divine chara.cter. This same point or view 

is advanced by William Robertson Smith who is of the opinion "that 

the wailing for Adonis fir.et began as a mou~ning for the death 0£ a 
113 

( human] sacr1!'1c1al victim. 11 But as time went 0111, this cruel cus-

tom wa:s mitigated in various we.ye; for example, by •substituting an 

effigy or a ·n animal for the m11n, and by alJowing the destined . vic

tim to escape with a make-believe sacrifice. This evidence, Frazer 

admits, is draw.n 1'rom ambi.guous and fragmentary sources, and 1 t is 

not until Hellenic times that we get a c.lee.r picture of the Adonis 

cult. In Western Asia and in Greek lands the death of Adonis was 

annually mourned by wailing and laments, the ma in t'ea t .ure or which 

the dead. image of Ado.nis being carried to the sea and ce•remony was 

111. Frazer, p. 10-12, quoting W. Baudissin, Adonis and Esmun; 
p. 152 f'f. 

112. G.B~ vol. V, p. 223. 
113. R.S. p. 411. 



' 

• 

- 2'7 -

and connnitted to the wave,s, and then songs were rendered to the 
114 

eff·e.ct that the lost one would return again. 

The- wo~ship of Adonis is not indigenous to Greece. The roots 

of the cult find the.fl' ancho1>a:ge 1n the Babylonian rel1g1o·n. It 

seems that the Greeks borr<;>wed this worship from the Babylonians as 

early as 700 hundred years before the connnon e2a, because the 

mourning for Adonis is mentioned first 
115 by Sappho,, who floupished 

the deity was Tatnmuz, or, as 
116 

about 600 B.C.E. The original name of 

he is os.lled in Babylonian literature, "Dwmnu,1." The appellation 

"Adonis" is an adaptation of the Semitic 
' "Adon 11 "lord" a title o:f ,. , 

honor by which his worshippers addressed 
11'7 

him. In religious 11tera-
• 

ture, Tammuz was Gl'igins.lly the sun-god, the son of Ea and the ~od

dess Sirdu, and the bridegroom of the goddess Ishtar. The legendary 

' poellJ!l f:. O.f Babylonia describe him as a shepherd, cut of£ in the 

beauty of youth, or slain by the boar's tusk of winter, :for whom 
· 118 

the goddess Isht.ar mourned long and vatnl)'. She eve.n descended into 
119 

Hades in the hope of restoring hint to 11£e, and the hymn which de-

scribed her descent- through the seven gates of the infe:rna)t world 

was ;recited at ,the annual commemoration of the deatb of the god 

114 • 
115. 

116. 

11"7. 
118. 
119. 

See riote 112. 
G.B. ,vol. V, p.7, quoting, Th. Bergk's Poetae Lyrici Graeci III, 
p •. 89'7. 
Barton, A Sketch of Semitic Ortgins, p. 85, citing: Lucian, De 
Syria Dea, paragraph 6. 
G.B. vol. v; p. 7. 
supra, p. 8. 
Fully q.uoted in the Hebraica, vol. IX, p. 151 £.£. 
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along with laments and loud wa111ngs by the men and the women, __ 

especially -the latter took a prominent part in the recitation of 

the dirge. This took place in l:Sabylon on the second da.y of the 

fourth month which bore the name of Tannnuz. Ishtar was believed to 

have mourned her lover with the words, "o my brother, the only son!" 
120 

and to these the mourners re Joined with the chorus ''Ah me! Ah me!" 

When Tarnmuz entered Canaa:en and became A-donai, he ceased to be the 

young, beautiful sun-god, but changed into an agricultur-al deity to 
- 121 

bec·ome lord of vegetation. 

As f ·or the lament which was re·cited over the lost deity,. W. R. 

Smith has an interesting commentary: "When an act of ~emit.1c w·or

ship began with soI>row and lamentation -- as in the mourning for 

Adonis -- a swift revulsion of feeling fc;illowed and the .gloomy pax-t 

of the aet>vice was presently succeeded by a burst of hilarious rev

elry which was hot a purely spontaneous expression of t -he conviction 

that man 1s reconciled with the p.owe.rs that govern bis life and rule 

the universe, but in great measur-e a mere orgiastic excitement. 

The ?).erves were strung to the utmost tension Q.nr;1ng the sombre .part 

of the ceremony, and the 

stimulus and the r-evelry 

natural reaction was fed by the physical 
1~2 

that .followed." This particular 1nte:rpre-

tation should be kept, in mind when we cmme to the dis,cussion of the 

influence of the Tamrnuz cult upon the Israe.litish fe-st1vals. 

There are definite passages in the Bible which seem to indicate 

J)(tsitively, that the Adonis _cult, with its "plantings•' and its 

120. 
121. 

122. 

Sayce,A.H., Re11g1.on of the Ancient Babylonians, ch, IV. 
Jastrow, M., R.eligiOlJ. of Bab:tlonia and Assyria, p. 482, 564 ff. 
Barton, Sketch of~emit1c Origins. I• 211 ff. 
R,. S • , p. 262. 
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rt gardens" was prevalent among the Is-ra.eli tes. The burden of ou!' 

proof rests pr:tmarily upon an illuminating passage in Isaiah, 1'7; 

10 ff.: "Though t.hou plantest (little gardens with) shoots of 

Adonis, and stockest them with scions (dedicated) to a .foreign god, 

the ha;rvest shall ·vanish in a day of sickness and 
124 

The phrase "snoots of Aa.on1s 0 undoubtedly r~fers 

123 
desperate pain." 

to the "gardens of 

Adonis" -- baskets or flower-stands containing earth sown with 

various plants, which quickly sprang up and a.a quickly withered. 

That Adonis-worship flourished in Palestine when Isaiah wrote can 

be easily believed, because northern Israel, at this time, was 

especially s·usceptible to foreign influences. Israel turned to 

these foreign cults and p1>actices be,cause they believed Yahve was 

no longer po;c1 ful e:nough to protect them. This plus the fact that 

Israel had changed 1'rom a pastoral to an ag:ricultural people, and 

with this change came s. new emphasis upon the elements which control 

agricultural 11:fe, would seem to indicate that the cult we.s quite 

common througbout Israel. In another place does Isaiah admonish 

the people ·for these II gardens" in whi~h t}ley place their 

''And ye shall be confounded for the gardens that ye hav~ 

trust: 
125 

ohos.en." 

During the Josia.nid re.formation, one of the abominable cult objects 

that was destroyed was 

upper chamber of Ahaz, 

the "altars that were on the l"oo!' o:f the 
126 12'7 

which the king_s of Judah had m.ade." Kittel 

123. 
124. 
125. 
126. 
127. 

In justification of rendering, $ee T.K.Cheyne, Isaiah, I, p.108. 
P 1 JH'1.l 11(,J 

l:29b. 
II K. 23:12. 
Rel i gion of the People of Israel, p. 149. 
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1ntel"prets this 
11
altal'" upon the roof of Abaz 's chamber t ·o be t;1.n 

1'arbor'' devoted to the worship of Adon1$. 

Though not explicitly st,ated, tne spirit of Adonis worship 

seem.s to hav:e tlound its way into the prophecies of Hosea. It seems 

that Hosea is excoriating the people· for their false worship of 
128 

Yah.-e; they w·orship Yahve by the use .of the Baa]._ rites. The·n in a 
129. 

succeeding chapter he pictures the people try1ng to find thei:r way 

back to Yahve, in which he says, as though speaking foi- the people: 

''t;ome, and let us ret~rn unto the Lord; fo:r He hath torn, and He 

will heal us, He hath smitten, and He will bind us up. Af.ter two 

days will lie revive us; on the third day He will raise us up, t.hat 

~ we may live in His presence." Hosea is really mocking the people 

for thinking. that the good favor of the Lord can be so easily :re

gained. Especially sign1f1eant seems to be the second verse t .he.t 

"after two qays will He revive us; on the third day He will raise 

us up, that we tnay live .in H-1s presence. 11 .In these few phrases 

Ho$ea seems to have caught the spirit of t -he people in thei!" plant

ing gardens to Adonis. The people bel.ieved th.at Ya.hve would r~st>ore 

them in two o?' three days just as they belie.ved that the plantings 

and shoots dedicated to Adonis,whiol! through tender care sprouted 

up in a :few days, would ensu,:-e a good harvest_. Hosea se·ems to be 

telling the people tnat they are so permeated with the :religious 

idea underlying the Adonis worship that they can think c~ Yahve in 

no other terms. This is the writer's interprets.ti.on of the verse,. 

Whioh m.ay be rejected tf the reader feels that there has been- any

thing of exaggeration. 

128. 2:18 ff'. 
129. 6:lB. 
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130 
As we stated above, though we round through archeo.logical in-

ve-stigation evidences_ of Adonis worship in the sacred flower--stands, 

we must not neglect the thought that the presence of these flower

stands must also imply the worship of Ta.nnnuz, since both Adonis and 

Tammuz are so closely allied. 

Of the worship of Tammuz t .be Bible seems to have preserved some 

e--vidence, es.pecia.lly that which is pertinent to the wa1lings and la

ments oharacter-1st1c of the cult. The most obvious v·erse for our 

purpose is the one pertaining to one of the numerous visions of 

)!:zekiel in which he is brought "to the door of the gates of the 

Lord 1 s house which was toward the north; and behold, there sat the 
131 . 

women weeping tor Tammu.z. 11 •Similarly interpreted is the passage 

that 11 1 t was ~ custom in Israel that the daughters of Israel went 

yearly to lament the daught.er of Jephthah the Gileadite four days 
132 · 133 

in a year." It seems that a numbe:r- of scholars r .ecognize in the 

wailing for 

As we 

Jephthah's daughter a sunv1vai of the Tamrnuz wailing. 
134 · 

noticed above, Ishtar was beli.&ved to have mourned her 

lover with the wo:rds, '10 my 'brother, the only son!" It see.ms tl;lat 

Amos recalls a similar, if not the same, lament when he says: "And 

I will turn yoll?' feasts into mourning, and.. all your songs into 

, I lamentations; and I will bring up sac){ciotll upon all loins, ·and 
• • 

baldness upon every head; a.nd I will make. it as the mourning for an 

13·0. 
131. 
132. 
133. 

134. 

supra, p. 22 ff. 
8:14. 
Judges 11:40. 
Smith, W.R., R.S., p. 415, 490. Moore, 
Critical Commentary,on . Judges, P• 305 • 
supra, p. 8 -ff. 

G.F·. International 
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135 only soa, and the end thereof as .a bitter dav." Th 
., e exp?'ess1on of 

lamentation for "an only son" is stronglv 1 1 ..i t ., rem n scan of th~ same 

iqea in the Babylonian lament of lshta.r for Tammuz. Compare the 

mourner's cho?'us -- "Ah me! Ah '"e.' 11 
-- r~om the B. b 1 1 " I ~- a yon an lament 

·with the .following excerpt fro~ Jeremiah: ••They shall not lament 

;for him: 'Ah my brother' or 'Ah sister.?' They shall not .lament for 
136 

hilll: 'Ah lot>d!' or 'Ah his gloryl '" There appears to be a definite 

correlation between the two. 

The connection 'between the Adonis and Tammuz cults and the 

Israelitish agrtcultural festivals can be made clear with a little 

intensive 
157 

21:19 and 

inv•e-stigation of the necessary Biblical ve!'ses. Judges 
138 
21 state rather explioitfly that the dances which were 

held in the vineyards were part of the celebration of •a.n annual 
139 140 

festival. According to Dr. Juli.an M0rgenstern, quoting Josephus, 

these dances were cele'brated thri~ annually, that is, presumably- at 

the three annual harvest festival,s. That these dances oJ' the maid-

ens in the vineyards wet"e a regp.lar and integral p.art of the cele

br-a tion of' the ~ag, and particularly- of the Succo.th-festival in pre-
141 . 

ex111c times, is made clear from the p1.cture in Jeremiah of the 

maidens of Israel, ttad_orned with timbrels·, going forth to· the dances 

of the merry-makers, 11 apparently at a time related to the sacred 

l:55. 
1~6. 
15"7. 

138. 

139. 
140. 
141. 

8:10. 
22 : 18 • i th ~ t f th L d f "And they said! 1Behold, there s e ..1.eas o e or rom 

. •" .zear to year in Shiloh. 
"See and behold, if the daughters of Shiloh come out to danoe 
in the dances, · and then ye come out o,f the vin&yards, and 
catch you every man his wife of the daughters of ~hiloh." 

J • A • O • s • XXXV: I, p. 22 6 
Antiquities, 5:2, 12. 
31:4-6, 12. 
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142 pilgril'nage to Jerusalem and to the beginning of the planting season. 

Dr. Mo:rgen~tern points out the fact that the fifteentl). day o.f Ab, 
. 143 

the first day upon which, the· Mishna states, the vineyard dances 

were held, marked the close of an anc.ient, seven day festival, be

ginning on the ninth of Ab, as usual with mourning, fasting, fa.nd 

bewailing the dead Ad,on1s, and then cul.minating in rej·oicing, merry

making, fe asting, dancing in the vineyar~s., sacred sexual inter

course, and marriage of the participating youths and maidens 0n the 
144 145 

fifteenth day or the month. Dr. Morgenstern is of the opinion that 

these dances were oele.brated in the earliest rit.ual in the honor of 

the father-god Baal, the mother-goddess Asta.J-te, and . the div1.ne 
... 

child, Tammuz. The more important festivals, such as Succoth and 

Pesa.ch, were celebrated f ·or seven day.a. They began J.1-1th a period of 
' 

fasting, mourning, and bocldly affliction, for the dead god of vege-

tation, Tammuz. Day by day they became more and mo:re joyous in the 

thought that the dead deity had been, or soon wou1d be, restored to 

life with the crop of the new y~ar. This increasing joyousp.ess cul

minated in the sacred dances upon the seventh day, characterized "by 
14-6 

merz,y-making and unbridled license. Compare this latter with the 

interpretat ion that William R. Smith puts upon the laments for 
147 

Adonis. 

142. 

143. 
,144. 
145. 
146. 
147. 

Morgenstern, J., J.~.R., Two Ancient Israelite Agricultunal 
Festivals • . Reprint, p. 46 ff. 
Taanith 418. 
Note 139, op. cit., p. 321-332. 
American Journal .of Theology, vol. XXI, P• 285. 
ibid. 
eupt,a, p. 31. 
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The Mazzoth~festival 
· 148 

.an_oient Tammuz festival. 

Dr. Mor.g.ehstern 1nte~prets in terms of the 

If the mazzoth-test'ivai has 1.ts or1.gin in 

the Tammuz cult, it should begin, as di(i all other such festivals, 

with a period of fasting and mourn1n~ for the dead and about-to-be 

rev'ived god. Of actual mourning r1t.es only a few traces remain; but 
' 

there is de-finite evidence of the ceremony of fasting as preparatory 

to the celeb·rat1ng of the .mazzoth-festival. In ancient times it 

seems to have been the regular practice t •hat all people fast on the 

day before the beginning of the festival, so -that they might enjoy 

the opening feast and thereby pe1>form the duty of eating mazzoth, 
149 

with the prescribed zeal, Such a fast one would expect as part of 

t .he celebration of an ancient Tammuz-:festival. 

There 1s also the custom observed by orthodox Jews of carefully 

searching out and destroying 

any possibility of its being 

all leaven, so that there may not be 
150 

eaten dur1.ng the festival. Dr. Morgen-

stern interprets thi~ custom, and al..so that of .fasting as ·preparatory 

to the main celebration of the festival, in the light or similar 

customs, observed under practically parallel cond1t.1ons, by- primitive 
' 

agr1.cul tural peoples. To quote him: "The ent.ire Massoth-festive.1, 

we have shown, origi.nally preceded the com.mencement of the harvest. 

The new crop could not be eaten until after its regular taboo sac'l'i

fiee of the Omer, or first sheaf, had been properly offered on the 

1~day a:fter the close of the ?ttassoth-fest ival. The eating of' the new 

148. 
149. 
150. 

Note 145, op. ctt., p. 284-291. 
1. bid 285, _quoti. ng Pesachim 108 a. . •, P• h A k 
1bi.d 285, quoting Sohulo ·an ru , . . ' p. 431.-39. 
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crop 1s · among primitive agricultural peoples a ceremony of deep re

ligious significance, for· which care.f'Ul preparation must be made, since 

the entire life of the people is bound up with the new crop. Be-

fore the fi.rst mouthful of the new crop may be taken, the- old crop 

must be completely destroyed, put out of the way completely. Under 

no condition may it be mixed with the new crop, even in the bodies 

of the eaters. They must fast for a definite period., and very o.ften 

use strong purgatives and emetics in orde~ that absolutely not one 

grain o.f the old crop may reruain in t ·heir bodies at the time when 

the new crop is first ea.ten. Otherwise the two crops would be com

mingled, and the new crop, the food supply .for the coming y~ar, 
- 151 

would be contaminated and rendered unfit for use. 11 

With this understood, the connection betwe.en the Israelitish 

festival and l'ammuz is clear. Since Tammuz was the crop, and repre

sented all types of grains and products mao,13 'therefrom, the burning 

of the re~in.s of the old crop and the eating o~ the Mazzoth, as a 

rel ig1ous rite, were naught but the "expression and pract:i.cal real

iza t:ton'' of the well-k_nown idea t}lat the old Tammuz must be put out 

of the way completely before the· new 
152 

be act~ally born or reborn. 

Tannnuz -- the new crop -- can . 

w~ have thus seen, with the discovery of' the sacred flowel"

stands, how the worshi:p of Adonis was eonduct.ed in the Israel1t1sh 

sanctuaries, and how that worship compared with similar rites eon-

151. ibid., p. 285,286. 
152. tb1d., p. 291. 
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ducted in sur1>Qunding countries, both before and after Israel's 

settlement in Cana.an. We further show.ed how the sacred flowet-

stands gave us a. clue to the Tamnuz cult, and ho,., the Te.mmuz cult 

affected the very festivals of Israel, which we today celebrate. 

• 
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III. 

AsherU--

~ ~ J. ·~ 

Probably as important e.nd a.s pl'ominent among the sacred cult 

objects of the pe·ople of IsJ:>ael as the. Ashtoroth and Adorrls-t'lower

stands, w.eJ:>e th~ Ashertl,. The expression of doubt is not altogether 

uncalled-for, l:>eeause , · as we shall s-ee, the finds of the last ten 

years in archeology have yielded but scant evidence of the fact that 

the Ash~ras were an outstanding feature of Iaroaelitish worship. Per

haps we shall be able to ofter. some solution to this problem -

namely, the paucity of arch~olog1cal material as contrasted with the 

superfluity of Biblical evid.ence -- once we have concluded our study 

Qf this part:tcula!'· cult object. 
153 

In 1929 at T-el-en-Nasbe.h, Bade excavated a building of folll' 

rooms, similar in plan to the lsraelit1sh sanctuary- uncovered in 
154 

192?. In one of these nooms was found a atand or post, the top of 

has dated 

fafiioned like a three-pronged branch of 
155 

the ob1ects in this room LB. •• • V 

a tree. Bad:e 

156 
At Beth-Shan in the Temple 01' Thothmes III Rowe has uncovered 

seve:ral cylinders. upon which were moulded the figU.l".es of sael'ed 

trees or Ashera~. One was Syro-Hittite blue frit cylinder-seal 
157 

showing a god holding a sacred tree in his left hand. From certain 

153. Bulletin #67, p. 8. 
154, Bulletin #26 
155. Note 153. 
156. 1501-144'7 B.C.E. . 
157. P.E.F.Q.S. 1929, P• 91. 
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small rooms to the east of the Temple proper 

cylinder-seals showing what Rowe believes to 
1 59 

came three fa1ence 
158 

be sacred trees. In 

the Mekal Temple courtyard there was found two seals, one green-

glazed upon which we.s a single sacred tree, and the other white-

glazed, showing a sacred tree along with a divine figure in human 
160 

f orm . 

At Gezer, upon a Canaanitish high-place, there was unearthed 

great numbers of stone objects~ each one fashioned as to represent 
.:..1 161 
~--an exag~eration of the male sex or gans . The writer has included 

th!s find under Aahera, because one scholar has advanced the theory 
162 

that the Ashera represented the phallic symbol. E. Masterman haa 
163 

d~ted these objects LB. 

There have been many theories advanced as to the origin of the 

Ashera, as to exactly what it represented when used in the cultus 

and what it developed into through diffusion into other cultures and 

religions. G. A, Barton believes that the limits of the primitive 

Semitic sanctuary were marked by wooden posts, and that in the course 

► of time the name of th~ post was changed in certain localities, as· 

in South Arabia and in the Lebanon region of ~yria, to apply to a 
164 

goddess. Barton derives the evidence for this statement from the 

158. P.E.F.Q.$. 1929, p. 76. 
159. Flourished 1460-1225 B.C.E. 
l fio. Note 157, p. 82. 
161. P.E.F.Q.S. 1934, p. 140. 
162. See below, p. 39 ff. 
163. Note 161. 
164. s.o., p. 106. 

I 

I 

I 

,l 
I 
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faet the. t As here. meana 
II 
sanctua.ry'' in the Phoenician inscription 

from Maaub, and its ph1lolog-1ce.l equivalent, A,ahirtu, 1
6 

used in 
165 

Assyrian fot> sanctuary. 

S. A. Cook more or les,s mears out Barton, in his discussion of' 

the origin of the Ashera. He points to the .fact the.t th-a sacred t_i.ee 

or tree-trunk is quite comm.on thl:>oughout South W-est,ern Asia. Some, .. 
166 

t:1mes a tree is shorn of branches and lopped off short, and aniong 

the Kiss11 Bashi of the upper Tigris a trinn:ned oak-trunk stands 

under anothe-r tree at the e,asteJ'in end of the village within a 
1617 ra:lled-off space into ·whic-h only the "i'ather-priest" may enter. 

I 
This lat.te1• fact seems to agree with Barton's theory that the ,.. . 

posts or sacred trees ma?'ked off the boundaries or the sanctuary. 

On the other hB.nd, Cook offe~s evidence which seems to prove 

that the Ashera was originally the name of a goddess. In a dedica

tion on behalf of Hammurabi, Ashera is cailed "bride o.f the king of 

heaven. '1 In a cuneiform tablet found at Taanach reference is made 

to an omen "by the f'inger of' the deity Ashirat;" and 1n the Aniarna 

letters her name occurs in that of the great anti-Egyptian lmorite 
168 

chief, Abd-Ashirtu. 

Reverend G. w. Colltns suggests that in the name Ashera we have 

the Assyrian, "1saru., 11 which denotes the phallus, and, .further, that 

165. 
166. 

16'7. 
168 • 

s.o., ctting Romneil in Expository Times, Jan.,1900, p. 190. 
Cook, S .A. , Notes to Third Ec1.1t1on, Religion of Semites, P• 561 
citing Vincent, Canaan, p. 144 ff. 
Note 166, op. cit., ibid., ql,l.'ot:1.ng Sta·ndard, Sept. 19, 1904. 
Note 166, op. cit., ibid. 
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the constant connection in which we f-t_nd 
~ it placed with Baal indi-

cat es that the Ashera represented 
169 that aspect of the Baal cu,ltus 

which is called phallic. • 

The quest ron ea.n rightly be asked her.e: how did the tree acquii-e 

its sa.cred char-act el'? W R 0 mlth t 1b 
• · • Q at r utes the adoption of the 

tre~ s;vrnbols at Canaanite san.ctuaries to the -fact that all ·Canaanite 

Baalim W'ere intimately associated with naturally fertile spot.a and 
170 

consequently worshipped as the donors of vegetable increase. 
~ 

To begin with, the life-blood of the god was conceived as 

diffused through the_ sacred waters, which this became filled with 

divine life and energy. It was an easy extension of this ide.a to 

suppose that •the tree, which over-shadowe.d the sacred founta.tn ol' 

stream and drew str•ength from the motsxtlI'e s.t its roots, was infu,sed 

with a. particle of divine 11i'e. The ancients believed that one and 

the same divine life could be sha;r.ed by a number of objects~ namely, 
, 

if all of t ,hem w,ere nour.ished from the same souree. As l'egards the 

connection between holy waters and holy trees, we are reminded that 

in rno . .e.t Semitic lands, trees can flourish onl.y where there is under

gro,und water, and wher,e springs and wells exist beside the trees. 

lifence, it is not difficult to arrive at the idea tha.t the same 11.f'e 

that 1 8 man1fe.st in water 1s likewise .manifest in the surroun.ding 

vegetation. That is a probable explanation of how the sacred tree 
· l · 1 '71 

g,c>~ 
became infected with a sanctimonious character. 

169~ Society of Biblical Archeology, Proceedings, vol. XI, p .. 295,. 
l 7 0 • R • S • , .P. 190. 
1'71. ibid. 
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The place. the cult of t:rees h·eld 
1 

h 
n t e more developed forms 

o:f Semitic religio,i W.R. Smith is not able to determine. He seems 

convinced that there is no r0o,n 

Semi ti.c ·cults was developed out 
to believe that any of the greate.r 

172 
of t~ee worship. The feature that 

is c0rmnon to all Semitic cults is th lt 1 x....... 
17:3 e a al' serv ee. But, as ~1th 

points out, sinc.e we find that no Canaanite high place was complete 

wi tbout 1 ts sacl"ed ti:-ee standi~g beside the altar, and when we as

sume the undoubted f'ae.t- that the dit>eet cult of tt>ee.s was familiar 

to all Semi t 1c grou.ps, then it is almost impossible to avoid the 

conclusion that some elements of tree worship entered into the ritu-
174 

al of those deities who 1n. t"heir or1g1n w·ere not t .ree gods. 

The local sanctuaries of the Hebrews, which the prophets re• 

garded as purely- hea.t.hen!6h and which were fashioned after th& 

Cahaani tish plan, we:re prima:rlly al tar sanctuaries. But from the 
176 

prohil:>ition in Deuteroriom,y, we may assume that the altars were al-

ways s•et up "under green tl'ees," and also that the al tar was incom

plete w:t.thout an Ashera beside it. Whether it was a living tree or 

a tx-ee-like post we can not tell from the passages, but in all 

probability either was acceptable. The oldest altars, as we gather 
176 

.f:rorn the accounts of tbtJ patriarchal sanctuaries, stood under actual 

trees. But, according to Smith, this rule could not always be fol

lowed, for in the .period of the kings it would seem that the place 

1'72. 
173. 
174_ 
1'15. 

176 • 

ibid. , p. 18.6. 
ibid., p. 187. 
ibid. Ah .· 
16:21 .. uThou shalt not plant an" s era 
tl"ee] beside the altar of Yabve. 
Gen. 12:6, 13:8, 21:33. 

of any kind of wood [or 
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of the 

ground 

living tree wa~ taken by 8 

177 
like an English Maypole." 

dead post or pole, 11pl~nted in the 

The next task we shall set fo:r ourselves will be to study the 
Biblical re.fer enc es to Asheras., an.a: from these to try to understand 
both how they functioned in the Is1>aeliti.sh cult and how out> archeo1-

ogical evidence throws light upon this entire material. 

First, though, let us try to determine from the Biblical r .efejt. 

ences at what time in Israel's history the As.her-a Vtorked its way into 

the s·anctuaries. From E;xodu.:;i 34:13, Deut.eronomy '7:5, .and 12:3, we 

learn that the children of lsrael are commanded to cut down the Ashe

rim, which belong to the Amorites, Canaanites, Hittites, Perizzites, · 

Hivites, and Jebus1tes, whose land they are dispossessing. When in 

Judges 3:'7 we read the interesting coniment: "And the children of 

Israel did that whic,h was evil in the sight of the Lord, a~d forgot 

the Lo~d their God, and served the Baalim and Asberoth." Thts fol-. 

lows a previou.s statement saying that the Isl"aelit-es ''dwelt among the 

Canaanites, the Hitt ,ites, and t ·be Amor1tes, and the .Perizzites ,. and 

the Hiv1tes, and the Uebus.ites; and the:y took. their daughters to be 

their wives, and gave thethr own d9.ughters to their sorts, and sarved 
178 

their gods. 11 This would seem to indicate that after the Israelites 

CQnquered the Canaanitish tribes, they settled among them, and adop .. 

ted their Canaanite mode af worship. That the Ashera was part of 

the furnishings of the Canaanitish high-places we learn from I Kings 

14:23, II Kings l8: 4 , and Judges s:25-30. And further proof of the 

17~. R.S.., p. 188. 
178. Judges 3:5 ff. 
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fact 
th

at 
th

e Israelites adopted these high-places with the Asheras 

is deriv·ed from such pas•sage$ as Mic--1.. 5 1-z ff · 
, 1!11,l' : -v • , I .saiah ·17:8, 2'7:9,, 

Jeremiah 17:2, II K'ings 17:lo, 16. The worship of the Asheras 

must have become, tnore or less, universally adopted, because we 

lea.rn that they not only stood at 
the Canaan! te places o·f worship, 

179 
prominent sa:nctuarie·s at Samaria, 

but they found their way 
180 181 

into the 

Bethel, and Jerusalem. 

That the Asbera was wood we lea:rn fr.om Judges 6: 2:6 - "and o!'fel' 

a. burnt-offering w1 th the wo.od of the Ashera which 
182 

down." 
thou hast out 

183 
It c·ould be artificially made as implied in Isaiah 17:8, 

184 185 186 187 
I Kings 14: 15, 16:3'3. It sometimes was ca,:,ved, draped, made in 

188 189 190 
the likeness of an image; it could be cut down, plucked up, bu:rnt 

191 192 
down, and broken in piec.es. 

A hint as to eiltactly what their function was in the sanctuary

cam be gained from II Kings 23:7 - "And he broke down the houses of' 

the sodomites, that were in the house of the Lord, where the women 

wove cove;rings 
193 

· It for the Asbera. In commenting on this verse, w. R. 

Smith o.ffers an interesting sugges.tion. According to a myth told at 

1'79. 
180. 
181. 
182. 
183. 

184. 
1es, 
186. 
187. 
l-S8. 
189. 
1mo. 
191 • 
192. 
193. 

II K. l~:6 • 
II K. 23:15. 
II K. 23: 6 l 1 i 
This could imply that the Asher88were arge n s ze~ 
"Neither shall he look to

0
that which his fingers have ni.ade, 

either to the Asherim ••. • n 
11Because they have made As~erim. 
"And Ahab made the Ashera. 
II Ch. 15:16, l K. 15:13. 
II K. 23::7. 
I K. 15:13. 
Ex._ 54:1~. 
Micah .5:14, 
Deut. l2:3 . 
II Ch. 34: 4. 1 t h I 1 d O 1 1 R c:- 1 N t 3, quoting Pu arc , s s an s rs, pa.ra-•4. , p. 19 _ o e 
gz-aphs 15 and 16. 
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By,blos during the time o:f -Pluta:rch, the sacl'ed el"1ca, W'hich was woi--

shipped at the t .emple, was naught but a sacred stump, for it wa.e 

cut down by Isis and, presented to the Byblians, Wl"apped in a linen 

cloth and anointed With myrrh like a corpse. This erica suggests 
194 

the Ashe:ra. Can the "coverings Which the women wove for the 

Ashe-ra" in II Kings 23:7 be compa:red to tne Byblian ritual of drap

ing the stump with linen cloth? 

195 
Certain scholars, ebief among whom is Kue-lien, are of the opin-

ion that the Ashera is a goddes.s. The burden of their pl"oo.f rests 

upon such pa,s-sages as Judges 3:7, I Kings 15~13, 18:1-9, II ~1ngs 

23:4, and II Chronicles 15!16. In these passages the Asheras are 

mentioned in connection with the Baalin:l. In other words, the 

images of' the goddesses stood next to those of the god, the images 

being the posts o:r stumps which were sacred in character. This in

terpretation seems all the moI"e plausible when we read that there 
196 

were "prophets of Ashera .• 11 
· W. R. Smith dismisses the entire jd ea 

with the suggestion that in those passages wh~re the Ba.aliln are 

mentioned with the Ashera it is simply that later Wt>ite.rs have 
. . 197 

oo~fused the saered po.st -with the As~yrian goddess Ast~rte. Keagel' 

as our ~rcheological evidence was concerning the Asheras, the writer 

believes that some light has been cast upon the problem when cer

tain material is taken into consideration . .J.t will be :remembered 

194-. ibid. 
195. The Religion tJf Israel., vol. I, p. 75, 88, 24'7. 
196. I K. 1a:19, II K. 21:~. 
197. R.S., p. 560 ff. 

l 
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that at Bettn several cyltJidere were found, upon which were 

sacred trees, or Asheras. One ahowe.d a god hold.1ng a ilao?-ed 
depicted 

198 
tl"ee. 

On another cylinder was represented a sac:red tree together 199 

deity. This se.ems strongly to suggest that the Ashera was 
with a 

con-
sidered a counterpart of a deity, perhaps Baal -- if' p.ot a counter

part, then very intimately- connected with him, which would f'it in 

witn the theory that the tree was suffused with sa.c.r edne.ss through 
200 

its contact with a deity. 

201 
Biblical evidence seems to support Colline' theory- tbat the 

Ashera was · a phQ.llic symbol. The word .occurs in the feminine p1u:ral 
202 

only- three times, while in the masculine plural nineteen tixnes. In 

I Kings 15:13, II Kings 21:7, and II Cbronieles- 15:16; we have tht:, 

e~press ion, "·planting an Ashera, n -w)lioh Collins takes to mean an 
203 

up:right post and the:r,efore a phallic symbol. The exaggerated male ·1} . 204 
. , sex o:rgans Whic.h were found at Gezer W()uld seem to lend otiede·nce to 

Collins' view. 

The lack of evidence .from archeologica:1 research, eonc·erning 

the Asheras, may be as significant as if a great amount of evidenc.e 

had been uncovered. The absence of material, perhaps, indicates the 

thoroughgoing t:>eforrns of the :Peuteronomic fieforms.tion, thus leaving 

198. 
199. 
200. 
201 . . 
202. 
203. 
204. 

supra, p. 37. 
supra, p. 37. 
supra, p. 37 ff. 
supra, p .• 3.9 ff. 
Judges 3:?, II Ch. 
S.B.A. vol. XI, P• 
eup:ra, p. 38. 

1.9:3, 33:3. 
296 ff. 

I 
,I 
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us with lukewarm hints as to t .he fact that the Asheras even played 

a part in Irael1t1sh wor-ship. The writer ie of the op1.n1on that 

"archeological silence 
II 

speaks eloquently for the success of the 

Josianic Re.fo:rmatiQn. 

,l,lJ7U) 

, 1ll ~1~ 
~ _j,,. ~rt 

f" ~ ,UW0 I tL ~ 
-:t- ~ 
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IV • . 

Mas·aeb • -· ~---

As we noted in our previous ~tuay of the Ashera, the Canaanite 

high place was characterized by the prese1:1ce of two important cult 

objects, the Ashera and t ·he Masseba. It ta not the purpose oft his 

paper, nor a:ny of its sections, to discuss the "btma, 11 or the place 

the 11b.1ma TI filled 1 1 t C :t n anc en anaa,nit sh and 1srael1t1e·h worship. 

However, once we have studied the Ashera and the i'lasseba, their 

pre·valenee and their function, we shall have had indirectly an tn-
205 

sight into the "b:tma. 11 

The Massebas, or pillars, which have been excavated during the 

past ten years, the writer has classifi.ed under fo.ur headings. The 

first group 1nclude·s tho-se pillars which s .eem to have had little or 

not.bing tQ do with the sacrific'ial cult, but rather were a type of 

memo1-ia.l or witness a-tone. The second group includes those pillars 

which W·ere actually used fo:r sacrificial purposes or else were used 

in connection with so.me ce.remonial rites such as anointing, st-raking, 

or kissing. The third group represents those pillars which were not 
- ' 

used for s·ac:rifieial altars but which stood at the side of the al-

tat-s. Tbe fourth group is represented by the sun-pillars. Of 

coul"se, these di'O'isions are logical ones, and therefore, we must 

ma~e allowance for the possibility of overlapping between groups. 

We shall now discuss 'the extant Massebas under these four headings. 

205. For the· physical appears.nee of the Biblical "High Plaoe,·
11 

see 
Oester]ey-and Robinson, Hebrew Religion, Its Origin and Develop-
ment, p. 124. 

I 
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Of the first group there were several 
s,pec1mens found in Moab, 

some at Ader and others at A1n· Le-t-t T h • 
2 06 · · ,,Jun. o t e no:ttth-east of Ader 

Dr. Gluec·k uncovered three monoliths a:mo.ng sherds belonging to the 

early Middle Bronze and extendtng into Early Bronze. "One upright 

monolith is about four and a half meters high, 40 centimetel's think, 

and tapering in Width fro~ 1.4 meters at its base to one meter at a 
207 

he:1.ght .of two meters and about 60 centimeters at the top." Near 

this Mas,sebah a:ve two more lying en the ground. One is 3 .8 meters 

long• 4.0 cent,ime ters deep, and one meter wide,. The ot~er menhir has 
209 208 

practically the same measurements • At Aip. Lejjun, upon a siope below 

the ntlrth-western corner of the seti, tb.ere was t'ou.nd a curved row 

of s12.xteen massebas, running north and south, with a few of them hav-

ing fall~n down. The stones are plain 

about 1. 5 meters high. Dr. Glueck bas 

limestone, most •of t ·hem 
· 210 

dated them Middl,e Bronze. 

At the north end of the city of T-el En Nasbeh Bade exca.v•ated a 
211 

building of four ~ooms, in which was found a Massebah. At the same 

site,, but from a different section, the s·ame archeologist unearthed 
212 

a Sit!11lar conic!il-1 baetyl. Both finds were dated Late Bronze. 

In an El Temple at Beth.-Shan, Rowe points out that the roofs 

of the rooms were made of wood, support.ad by two stone columns. Rowe 

suggests that these stone pillars wei-e not simpie braces, but were 
. 213 

revered as M.assebas. 

206. 
20?. 
208 .. 
209. 
210. 
211. 

,·.212. 
213. 

Bull.etin #51, p. 17. 
Annual A.S.O.R. vol. XIV, P• 46 ff. 
ibid~, illustration, p. 46. 
See note 206, op. cit., p. 15. 
1-bid. 
Bulletin # ~7, p. 8. 
P.E.F.Q.S. 1930, p. 12 • 
P.E.F .Q. S . 1926, p. 211. 
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Let it be noted tha.t amo.ng the·se finds there was no evidence of 

the f's.ct that these Masaebas Were used as part of' the sacrif1e1al 

ctiltus. None o:f them we:rae found near altars. Theref'ore, it is 

quite possible that these stone pillars are withess or memo:rial pil-· 

la.rs -- at least th.is is the content 10n of this write:r. 

Of' the second group, consisting o.f · stone pillars which were 

actually used in some oe:remon.fal rite, there have been uncovered 

numerous examples. In an open-air sanctuary at Beth Shemesh there 

w·as , dis cove.red a circular, stone table, which, Grant oonjectures 
214 

was used for sacrificial purposes. Technically, thi-s atone-table 

is not an altar, howeveI'; it se.ems to combine the' functions of both 

the Masseba a.nd a place for sacrificing. Grant points out that 

this eircula_r slab was grooved and fitted with pan and cup marks, 

Which would se.em to indicate that it had seen service in some sort 
215 

of ce?'emonial or aacrifie-ial rites. Two e1lliile:r ttal tar-Massebas" 

were found along with the former, one slightly tilted anq. cr11cked, 

the other in a higher level -- it was not grooved but 
217 

216 
eor1>ugated. 

At Tel-e-n-Nasbeh Bade uncovered an early IsratJlitish sanctuary. 

Among the finds we.re large stone st:t:'uctures ., which for our clase

ifica tion we shall call 11a.lte.r-Massebas." These Massebas, too, were 

eha1>acterized by f'lat surfaces and cup marks, which, a.gain, sugge.sts 

to us tbs. t they were used 1n the service of the Canaanitish and early 

214. Bulletin #31, p.. 5. 
215. Annual, A.s.o.R., vol. IX, p. l ff· 
216. ibid. 
21'7. Sxcavations at Tell en Nasbeh, P• 30-34. 

' ' 
' 
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sented natural or artificial grottoes. or 
course, animal sacri-

218 
Bade himself' iiuggests that these rocks repre--

fices w·ere not offered up on thes~ Massebas, but it is no-t impoa-

·sible that libations we....,, poure· d ont th ,,-.., ..., on - ese rocks. 

In a san-ctuary belonging to the pel'iod of Ramses II ( 1200), 

from the site of Tel el Duwe.11>, the.re w·ere excavated long narrow 

benches around the three sides ot the sanctuary room. Starkey sug-
219 

ges ts that off ex-ing_s we roe placed by devote,es on these benche.s, to 

await removal later by the officiating priests. Of course, tt is 

quite possible that the stone slabs were simple convenie:nces which 

the worshippe:rs ma.de use of when they came t ·o the sanctuary. Then 

again, these slabs may have been infect-ed with the spirit of the 

deity, and t .he offerings wel'e placed upon these sto:n.e-s to affect a 

relationship between the deity and the sacrifice. This seems to 

exaggerat·e the fl!,nction o.f the Massebah, but as we shall see later 

in our study, the Masseba could well serve in this capacity. 

The most 1nteres·t1ng Massebe., from the point of view of our 

second classification.1 were those disco·vered at Gezer and Beth-Shan. 
~ 

The Late Bronze high place at G.ezer yielded a row of eight Mas-sebas. 

ranging in h$dght from 5 ft. 5 in. to lo~··tt. 9 in. Masterman p.oints 

out that though the majority of the Massebas are LB, some of them 
220. 

can be dated ea,rlier and some later than that time. The feature 

218. ibid~, p. 32. 
219 -· • P.E.F.Q.S. 1934, p. 
220. ibid., p. 139 ff. 

171 ff. 
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wb1ch singles out these Massebas for their second classification 1a 

tbe t rough at the bottom of th Th em. e presence or this trough helps 

us to reach our conclusion that the Massebas were used as sacrificial 

altars. In the corridors of the Southern Temple of Thotbmes III (LB), 

at the Beth-Shan site, there were excavated several Maseebas, each 

one consisting mainly of a cone-shaped piece of basalt rest~ng upon 

a base of unhewn stone. Below the Massebas was a basalt libation 

bowl, whi ch no doubt once had a she.11ow channel leading to it from 

the Me.ss.eba., for the purpose of conveying to the bowl the libations, 
221-

blood or 011, which drained off the columns. This latter find at 

Beth-Shan should prove beyond any shadow of a doubt that the Masseba 

was used as a receptacle for libations, and at times as an altar

table for animal sacrifices. 

The third type of Masseba is the pillar-stone which stood at the 

Bide of the altar, and which was an integral part of the altar service. 

Chief among these were those excavated at Beth-She~esh. In a Canaan

ite sanctuary there was uncovered a stone altar-table, and 1Jl1!1ed1-
222 

ately adjacent to this altar there were these pillar-stones. On the 

same site, in a flat-iron shaped building, a similar set-up ob

tained. In one of the rooms was a stone-altar, and closely surround

ing 1t were these sacred pillars. These latter pillars have beeri 
223 

dated between LB and EI I. At Beth-Shan there was unea~thed a Temple 

belonging to the period between Amenophis lII (1411-1375) and Ameno

Phis IV (13'7 5_1358 ). ln the courtyard there was an alta.r, and on 

P.E.F.Q.S. 1928, P• 78. 
ibid., p. 180. 
Grant, Beth Shemesh, p. 61. 
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either side there was a atone column th 
224 , - e worshippers evidently :re-

garding theae a~ sacred. In the upper altar room of this Temple 

there was a stone .altar W:1.th a sloping top, and at the side of the 

altar was a basalt model of a chair or thl>one, which Rowe interprets 

to be a form of a Massaba - ·the physical embodiment o<f the deity re-
225 

siding at the altaP, the pl~ce of .sacrifice. 

The f'ou:rth and la;3t group we ha11e called "sun-pillars. n The 
22 . 6 

sun-pillar, which wae discovered at Tel Beth M1rs1m, turned out to 

be a limestone structure with four horns, known in the Bible a.s 

Ha-mman. Heretofore~ ''Ha.Illtlan" had been translated "sun-pillar," but 

now with this new discover_y, the translation will have to be re

:vised to "incense-altar." All of the implications of this change in 

translation and concept will ·be discussed in tha·t part of this sec

tion which des.ls with Biblical correlation. 

The pre·sence of Me.ssebas is not limited to Pales-tine, for we 

find the Masseba, whetheJ> it be standing alone, or arranged in 

circles o.f gilgals, or arranged so that two support a horizontal 

stone {a ~enhir), .1?! pract1.cally every known country. Tb.at we might 

have some conception of the extensive worshi.p of the Masseba, it 

may be well to 11st the :varioU.8 countries in which thes~ sact,ed pil

lars have been discovered: Japan, India, Persia, the Caucus, the 

Crimea, Bulgaria, Palestine, Tripoli, Tunis, Algeria~ Moroeeo, Mal

ta, Southet-n Italy, Sardinia, Corsica, the at'~~o Isles, Spain, 

224. 
225. 
226. 

PE F AS 19°'7 p. 69-'73. • • ...... . • ·e, ; 

ibid. . 
Bulletin #31, p. 8 • 
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Portugal, France, .br1 t '.ish Isles Sea di i 
227 ' n · nav a, and the German shores 

of the Baltic. By whom these pilla 
. rs were .first erected and the 

-time of thelr origin are unknow•n to b t 1 us, u tis interesting to 
note tbat all or these 

228 
miles of the sea. 

specimens were discovered within one hundred 

The problems that are foremost in a cons1d·erat1on of the 

Massebas are: a) How did people come to regard an artificial struQ

ture as the symbol or abode of the deity and b) Why is the artifi

cial structure in the form of a stone or a e~il'n of stones. 

a) In tree-worship or in the worship of fountains, obeisance 

is paid to an object which m.e.n did not create out of his own :re

source:i, something which has independent life and p~ope:rt1es -

Which to the sava.ge mind and ima.gination may well appeal' to be di

vine. ny the same pr-ocess of :b.easoning, one can understand how 
' 

~atural rocks and boulders, by virtue of thei:r size to affect the 

uneducated mind, have acquired in var1011s p~:rts of the world the 

reputation of be,ing animateo. objects with power to help .and to hin

der- man, and the:re.fore .po.ssessing the inherent qual1-tie~ for re

ceiving religious homage. But the wor~hip of arttf1c!al pillars 

anq cairns of stones, picked evidently at random and .set up by man's · 

hand, 1s different from this. "Of course, no one actually believed 

that 1n setting up .a sacred stone he was thereby making a new god; 

What he did believe was that tlle god came· into the stone, dwelled 

in o:r animated it, 80 that fQr practtcal purposes the stone was 

22'7. Barton, Semitic and Ham1 tic Origins, P• 150. 
228. ibid. 
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thence.forth an -embodiment of the god -· to be spoken of ano,deal t 

with as if it were the god himself. Th er.e is a difference between 

worshi pp:1.ng the god in his na t .ural embod1me.nt, such as a ti-ee or 

some enormous rock, and pere.ua.d1ng him to oome and take for h1.s em-
229 

bodiment a structure set up for him by the worshippers." 

Obviously, from the metaphysical point of view, the worship of 

stocks and ·stonee preparEfd by man's bands seems to be a much cruder 

thl.ng than the w.o.1>s bip of natural life as displayed in a fountain or 

tree, but the idea that the godhead eons.ants to be present in. a 

struc·ture set for him b.y his devotees implies a degree of intimacy . 

and permanency in the rela t1.ons between man and the being he wo!'ships. 

It · is true that the rule of Semitic worship is that the· al"tlf1cial 

symbol oan be set~.- up only in a place already consecrated by tokens 

of the divine presence, but the sacred stone is not merely a token 

that the place is .frequented by a deity; more than that, it is a 

permane.nt pledge that in this place he consents t .o enter into stated 
230 

t-elations with men and to accept their serviee. 

b) That deit:!.es, like those of ancient heathenism, could enter 

into a ~tone· for the convenience of their worshippers, seems to us 

a fundamental difficulty, but it was net a difficulty that was felt 
' 

by primitive man. When we speak of an idol, we think of an image 

presenting a likeness of the god, but there is nQ ' reason in the 

natlll'e .of things why the physical embodiment, which the deity aeswn.es 

229. R • S • , p. 206 • 
230. i non bid., p." , . 
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for the convenience ·of his wors.hippel", should be a copy of his proper 

and original fo:rm, ana; in the earliest times to which the worship of 

sac:red 'Stones go ba,ck, the:re :was evidently no attempt to make the 

idol an exac.t replica. A cairn o:r rude stone pillar is not a por

trait o'.r renresentation of anything. Even when the arts had made 

considerable progress, the Sem.ites felt no n.eed to fashi.on their 

sacred symbols into likenesse,S of the gods. The notion that a 

sacred stone 1s a simulacrum of the god seems also to be excluded 

by the observation that sacred pill~rs may stand together as repre-· 
231 

sentatives of a single deity. In the Arabian rite described in 
232 

Herodotus 3:8, two deities are involved, but seven sacred stones 

are a .nointed with blood, and a plurality o:f sacred stones around 

which the worsbippei-s circled in a single 
233 

quently spoken of in Arabian poetry. 

aot of worship are fre-

234 
Because of the shape of' the Masseba, Barton advances the the,ory 

235 
of Movers that the saered p,illar was a phallic symbol; however, Smith 

denies tts connection with any sexual embletn by -reason of the fact 

that exactly the same kind of pillar or cQne 1s used to repre-sent 
236 

gods and goddesses indifferently. 

In our present·e.tfon 0 .f the archeologicEi!-1 material bearing upon 

th" subject of Mass.ebas, we· made refer'ence constantly to the faot 

'that the Masseba was used often as a place of sacrifice, inferring 

231. 

232. 
233. 
2:34,. 
235. 
236. 

· 111 e se·t up, and at Sinai 
Jos. 4:20 - at Gilge.l 12 P · ars wer th covenant sacrifice. 
(Ex. 24:4) 12 pillars were erected at .e 
cited in R.8., p. 210. 
ibid ., , op. cit., p. 207-210. 
S • 0 • , p • 102 • 
R .. S., p. 212. 456 where &nith attacks this cf. R.S., additional Note D, P• , · 
theory .• 
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by this, of course, that orig1ne.-lly the altar and the Masseba were 
23'7 

i:iot C,.ifferentia.ted definitely. ~mith is of the op1n1o.n that t-he 

original form of the altar among the northern Semites, as well as 

among the Arabs, wa.s a gre·at stone or cairn at wnicb the blood of 
238 

the victim was shed. Re further points out that at Jacob' .s cove-

nant with Laban no other altar ap.pea.rs than the oa.1,rn of stones be-
239 

side which the paFties to the, compact ate together. That- a single 

stone sufficed appears f:rom I Samuel· 14:32 ff. where tqe first 

alt.ar built by Saul is simply the great stone which he causee. to be 

rolled to him after the battle of :M1.chmash, that the people might 

slay their booty of sheep and cattl'e -at the side or it, and like

wise not eat the flesh with the blood. The simple shedding of the 

blood by the st.one or altar eonsecrated the slaughter and ma.de, it . 
240 

a legitimate sacrifice. Thus w·e find that there is sound basis fo.r 

our con.tention that some of t .he pill~rs which were excavated, espe

cially those which hs.d trough attachments to catch the blood from 
241 

the ss.crifico·a, served as altars as well as the seat of the divine 

presence. 

We have reason to believe that the Massebas were connected with 

stroking, and subsequentl,y anointing, r1.tes. ·11When the Arab daubed 

blood oh the 'nosb' his object was to bring the offering into direct 

contact with the de1-ty, and in like manner the practice of stroking 

23'7. ibid., p. 202. 
238. ibid. 
2:59. Gen. 31:46. 
240. supra, ~ote 23'7. 
241. supra, p. 49 ff. 
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the sacred stone with the hand is. identical with :the pra.ct:tce of 

touchl.ng or stl"'oktng the garments or beard o.f a man in acts of suppli

cation "before him. The same concept:1.on must have preva.tled among 

the Canaanites bef'ore the altar and pillar we:r,e differenti,ated o·n~ 

fl'om the other• otherwise the pillar would. have been changed into 

the more convenient form of an altar_, and there would have been no 

reason for ~etaining both. So far as evidence from tradition and 

ritual goes, we can only think of the sacred stone as consecrated 

by the actual presence of the godhead, so that whatever touched it 
. 242 

was brought into immediate contact with the deity." 

Thus we have some conception of the origin, extension, and func

tic·n of the Masseb.a. Our next task will be to find wh~tever correla-, 

tions there are between the Massebas which have been excavated the 

pS..st ten years and the Bib1-ica1 material referrins; to 'the. Mas•sebas. 

In doing so, we shall try to correlate th,e t:wo bodies of materials 

according to the four clasaifications we set down s.t the be.ginning 

of' this section. Natu,rally, t .here Will be some haziness in accom

plishing this, due to the fact, firs·t, that the archeological finds 

are not clear-cut so as to .show us exactly what purposes they served 

at the sanctuaries, and, secondly, that the Biblical material is not 

always well defined and consequently useless for our purposes • 

The first group of Me.ssebas which we described were those which 

were set up to commemor•ate e.o.rne important incident or event, espe

cially those which were sy,nbols of the various theophanies· -- as 

~42, R.S., p. 205. 
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those,. they stood t-eminde rs of the :fact that the deity, at that 

place, had entered into a covenant rel ationship with his -,ve:,rshl.p-243 

pers. The Bible records several instances of whe!'e $UGh pillars 

were set up. Especial ly suitable for our purpose are those pas

sages which relate of t 'he cove.nants and intimacies between Jacob 

and the deity. Such an i!lterpretation we can place upon the fol

lowing passage: "I am the God of Betl'J.-el, where thou didst anoint 
- 24·4 

a pilla:r, where thou didst vow a vow unto me ••••. " A ·similal' cove-

nant is sealed by the erection of a p111-a:b at Beth-el -- flAnd Jacob 

set up a pillar in the place where Be spoke with him, a pillar of 

stone, and he poured out a drink-otfering thereon, and pou:red oil 
245 

thereon. 
11 

Of coursa, we cannot fe.11 tQ mention the well-khown 

theophany of Jacob, in which the deity appe,ars to him in a dream 

and, upon ~we.king, he sets up a Mass.eba to fix his memol"able e'Vent~ 

"And Jacob rose up e·al"lY' in the morning, and took the stone which he 

had put under his head, and set it up for a p:tlla:r, and poured oil 

on top of it .•.. a:nd this stone which I have set; up for a pillar shall 
246 

be God 1 s house. '11 

It is for a like purpose that Joshua set·s up a Masseba: "And 

Joal.lua said unto all th.e people: 1Behold, this stone shall be a wit-
247 

nees against you, lest ye deny you:r God. 111 Samuel sets up a. stone 

Masseba at Mizpah as a symbol of Yahve I s presence there: "Then 

• , 24,3. supra, p.. 54. 
244. Gen. 31:1~. 
245. Gen. 55:14. 
246. Gen. 28:18, 22. 
24'7. Joshua 24:2'7. 
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Samuel took a stone, and set it between Mizpah and Shen, and 

called the name of it ~eI_l_-ezer, saring: 'Hitherto ha:th the Lo:rd 
248 . 

helped us.' 
11 

It will be noted that t .his latter passage makes. no 

mention of the appe.arance of' the deity in a vision or in a -conversa

tion, but it. leaves us with the 1mpress1.on that something miracu

lous happened to the people, so they set up the M.asseba as a gentle 

reminder for- the deity -- as though the pillar now gives the deity 

the right to come into contact with his worshippers when so ev·er he 

desires. It seems that the sarne psychology is exhibitecj in the 

sto-ry of the cros~rt.ng of the Jordan; for after the people bad Cil"'Ossed 

the waters safely, Joshua orders the Masseba to .be erected, appar

ently to comnem.orate the ausp:!.cious event. Evidently Joshu.a in

terp-:rets this as .a v1e:1.tat1on fr-om the de~ty, so he marks the spot 
2'l9 

with Masseba-s. 

It is apparently f'or different reasons than mentioned above 

that Jacob orders a Masseba to be erected as a witness between Laban 

and hims elf' -- •1And now come-, let us ~ke a covenant, I a.ndthou; and 
·250 

let it b~ a witnee-s between me and thee. 11 In this case it a·ppears 

that Ja(}ob sets up• the Masseba t .o symbolize the deity, in o'.l'ner to 

make the contract between Le.ban and himself more binding. Deubt

lessly,, they both believed that by setting up this s·tone p.illar 

they were inviting the divine presence among them, and consequ.ently 

they .had to be cautious lest they offend the de ity by lightly under

taking a vow. 

248~ I Sam. 7:12. 
249. Joshua 4:'7. 
250. U-en. :Sl: 44. 
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An important function of the Masseba, wbich we mu-st emphasize 

by singling out, is to mark the various sanctuaries. We are not un

m1-ndfUl of the fact that the founding of t-hese sanctuaries depended 

upon some tb,eopba.ny, such as we discussed,labove, but we repeat 
' 

those passages which bear upon the establishing of t.he sanctuaries 

in order to get a rounded pic·ture of the Biblical Masseba.s. We 

read that sacred pillars were set up 
254 255 256 257 

Gilgal, Mizpah, Gibeon, and Enroyeh, 
' 

251 252 25'3 
at Shechem, Bethel, Gilead, 

to mark the presence of Yahve 

at these spots, a.n.d beca,use He dtd a,ppear there they bees.me fit 

places for His wo~ship. 

We must therefore conclude that the nwitness-pillars" wh;tch 

have been excavated during the past ten yea.rs served some ·such pur

poses as described in our Biblical material, and we must also state 

conve·:rsely that the :Me.ssebas mentioned in the Bible must have had 

the ap,peat>anee of those which have been uncovet>ed by our archeologists. 

The second group, which included the Massebas with cup marks 

and channeled troughs, t.}:irows light upon ce:rtain Biblical passages .. 

It will be recalled that we defined this second type of Massebas as 

one which was actually utilized in some sort of ritual, whether it 
258 

be an anointment, stroking or ea.orifice. So far we have round no-

thing in the Bible that would indicate that these 'Massebas were used · 

251. Joshua 24~26. 
252. Gen .. 28:18. 
253. Gen. 31:45. 
254. Joshua 4:5. 
2§5. I Sam. 7: .12. 
256. II 8am. 20:8. 
25'7 • I K. l : 9. 
258. supra, p. 47, 49 ff, 
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blood sacri.fiee or for some stroking ritual. However, . there is 

evidence of the fact th.at they were anointed witn oil . We have only 

to ref el' to thos e . pas•sages in which 
259 

which he s.ets up. 

Jacob pours· oil upon the pillars 

t~pe or which were 

It 1s not .impossible the. t those Massebas, the 
260 

wo.rn smooth or were covered wi tp. cup marks, were 

used 1n some anointing ritual such as was pet•forme'd by Jacob .• 

Th& third type of Masseba were those which stood at the side 
261 

of altars, and it seems that we have ample Biblical material to 

prove that such Massebas stood at the side of altars at the early 

Israelttish sanctuaries. From Hosea's prophecy we deduce that the 

pillar was a common appurtenance at the sanctuary: "For the chil

dren of Israel shall sit solitary many days without king, without 
262 

prince, and without sacrifice, and without pillar.'' The same im-

press ion is g-iven in. a later passage: "As his fruit increased, he 

increased his altars; the more goodly h ie land was,- the more goodly 
263 

were his pillars. n When Micah c:lescribes the destruction of all 

' foreign influences at tthe~sanc;,tuaries, among the despised objects 
264 

are tbe pillars. 

When Israel enters C.e.naan, they are. warned· to tear down the 

pillars which stand at sanctuaries of the peoples whom they have 

conquered. In every instance the pillars 

the altars, as tho_ugh the pillars served 

259. Gen. 28:18, 22; 31:13; ~5:14. 
260. See note 258. 
261. supra, p. 47, 51 ff. 
262. Hosea 3:4. 
263. ibid., 10:1. 
264. Micah 5: 12 • 

3 265. Ex. 23:24, 34~13. Deut. '7:5, 12: • 

are mentioned along with 
265 

at the side of the altars. 



We find though that the kings of Israel did not always heed the 
26'7 266 

proh1b1t1o.n, for Rehoboam., king of Jud.ah, and Hoshea, king of Is-

rael, set up these Ma.sseba.s at the sanctuaries. Howev-er, these. 
268 269 

Massebe.s were removed by Hezekiah and the Joeianic Reformation. 

The fourth type of N~sseba we clase.11'1ed as · sun-pillar. Up 
270 

until the time t .he sun-pilla:r was excavated at Tel B-eth M1rs1m, 

Biblical scholars, as well as archeologists, too.k for granted that 

the Hamrnanim were stone structll?'e-s on the order of the Massebas. 

But with the discovery o.f this fou1;t-homed stone at Tel Beth 

Mirsim, the entire co.ncept of' sun-pillars has been revised, and 
271 

this four-horned stone has corne to be an incense altar. Ingholt 

recently dis cov·ered a similar al tar of incense in Palmyra, bea:ri.ng 

an inscription wliich positively proves that the name of this object 
272 273 

was 
11

hamrnan." Lohr a nd Wiener maintain that these recent disco-

veries prove that the Wellhausen position with regard to the use of 

incense in the o'fficial ritual of Israel is entirely wrong. It is 

Wellhausen I a contenti.on that incense was bot employed 1n the Mosaic 
' 274 

ritual until the Babylonian exile, where it- appears in the P. Code. 

The word 11 bamma.~ 11 occurs frequently in the Bible as the ne.me 
275 

of an objectiona:ble pagan cult-ol;>ject, aga,inst the use of which Isaiah 

266. 
267. 
268. 
269,. 
270. 
271. 
272. 

273·. 
2'74. 
2'7 5. 

I K. 14:23. 
II K. 1'7:10. 
n ~. ia:4. 
II K. 23:14. 
supra, p. 47, 52. 
J.P.O.S., vol. IX, p. 53. 
Das Raucheropfer ui Alten Testament, eine 
Untersuchwig, Halle, 192'7; cited, A.P.B., 
The Altars of the Old Testament,. Leipzig, 
A. B • B., p. 109. 
1'7:8. 

ar.chaologische 
p. 108. 
192'7, p. 12 ff. 
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2176 
and later Wt-1ters inveighed. The pI'esence of these "b.arnm:animn at 

the sanctuar'les is atte~ted to by the passages in Exodus 23:24, 

Leviticus 26!30, and II Chronicles 14:3. Hitherto, the word 
11 bB,mman" has been rendered tnost enigmatically "sun-pillar" -- a 

2?7 
transla.t·ion which was quite; meaningless to a:rcheolog1sts. T)Ie 

11 h~mmanini 11 which have been f'ound in Palestine, fa::r from disproving 

Wellhausen 's view on this pa:rticµ.lar, potnt, help to prove tts 

correctness. 

This discovery at Tel Beth Mi:rsiiil explains w.hy incense was not 

used in the ritual employed by t ·he off'io.ial Mosa!c religion of Israel; 

it was too closely bound up with objectionable pagan practices. 

"At the same time, this g1>oup of archeolog1oal e.1scove:r1~s supports 
the 

the results, of/documentary hypothesis and eliminates one af the 

principal arguments aginst the originality and uniqueness oi' Moea-
278 

1stn. " 

Technically th1s latter s·hould have been treated separti. tely, 

under an individual heading, but the write:r t'elt justified. in includ

ing this dis·cussion of sun-pillars undet> Massebas, for the very 

reason that they were once misunde~stood to be a form of Massebas. 

276. Ezekiel 6:1. 
27?. See note 274. 
278. ibid. 
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v. 
Serpent-Cult 

• 

The ei'f6fits of the archeologists have not gone unrecorded in 

their attempt to discover new evidence bearing upon the religious 

beliefs and practices of the Is.re.elite. Especially noteworthy., in 

this respect, are theserpent1ne cult objects which have been un

covered .and which throw light upon the vague hints of such a cult 

practice in the Bible. 
. 

The Northern Temple of Thothmes II I ( 1501-144'7} , upon the site 

of Beth-Sha.n, yielded 1nntll71erable evidences of the fact that certain 

aspects of t:he1 serpent-cult had been practiced at that sanctuary. 

Let us note that this sanctuary dates Late Bronze, which represents 

the period when the Israelites first contac.ted the Canaan.ite civili

zation. The main room of the Temple consisted of a roughly rectang

ular shaped affair, with a dividing wall running across it from 

aeuth to north. ln a room. to the southwest of this room there ,ras 

fotmd a pottery bowl with an. undulating serpent in bas-relief aa 

its exterior. This serpent bowl is of utmost importance, for it 

indicates that ophialatry, so prevalent in Beth Shan during the 

regime of 

practiced 

all the later Egyptian kings who controlled the town, was 
279 

there in the time of Thotbmes III. And we can be safe in 

saying that after the Israelites occupied the town the eult was 

still continued, 1f not intact, then in a modified form. 

279. P.E.F;Q.S. 1928, p. ?5. 
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From the -pre-Amenophis Ill level (1446-1412), at the same s-1.te, 

'there came se>me very illwninating cult objects. One -represented a 

serpent With hwnan breasts and a mi l k bowl beneath him, and another 

one showed a serpent with humah breasts with a small s,el:'pent coiled 
280 

around its neck. The Alileno,phis III level ( 1415-1380) yielded some 

interesting finds. Altogether there we:re discovered. ten serpent 

cult-objects, each in the form of a ll?'a.eus on a stand. On~ of 

these serpents bas the breasts o.f a woman, with a cup below them 
281 

to catch the lacteal fluid. 

These e·xcavations show that Beth-Shan was the center of a great 

serpent-cult in Palestine, and we cannot help but wonder whether its 

ancient name, "Beth Shan, 11 a "House of Shan, 11 does not reflect a 

distant connection with the old Mesopotamia. serpent-deity named 
282 

uSbakhan," "Shahan., 11 or "Sakhs.n. 11 The Un.iveJ>sity of Pennsylvania 

Museum does possess a cylinder seal (c. 1900 B.C.E.} depicting in 

male form the figure of this deity w:ho is called "Shakhan, son of 
28:3 

Shams.sh.'' Behind him is a staff with two serpents coiled around it. 

From the various figurines of serpents with breasts on them, it 

seems rather certain that the serp'ent-deity of Beth-Shan was a fe-
I 

male one. Or again, the female breasts may be a synchronization 

of t -he Astarte figurines, thus connecting these serpents with fer

tility and productivity. 

280. ibid., p. 82 ff. 
281 ibid 85. Illu.strations, plate III. • • , p. 
282. ibid., p. '76. 1~1 L vvv,rr 2"4 
283 Alb 1 ht 11-erioan Journal of Sem ." e anguages, AA.Av , p. , • · • rg ,.ru,1 
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At Betb-Shemesh, in a sanctuary, the cult-objects of which 

dated around 1400 B.E.E., there was excavated an unusW.tl figurine. 

It is on a plaque of fine, light b:rown clay, which was f'ashioned in 

a mould and the edges pl'essed in. The figure of the goddess is nude 

except for an entwining and se:r,prent1ne ornam,enta.t1on. The arms 

are draped with r -eeds, and the whole pattern is framed within reed• 

like ropes which seem to terminate in a pair of heads at the top o!' 

the plaque. One hand of the goddess grasps a lotus and the other, 

a papy:r-us .. Over the left shoulder• descends a serpent with 1te bead 
284 

reasting on the left thigh of the goddess. Another figurine, dated 

at 900 B.C.E., approx111l8.tely etghty millimeters long, 1:s e. portion 

of a torso with prominent breasts. Only the stQJ!lp o_f the upper 

left arm remains. Eviden'tily the arm we.nt straight out from the side 

of the body nearly: on a. line wit·h the breasts. A see.r shows in the 

clay where the right arm was attached to the body. A double row 

of incised points, pricked as with a pin, starts from high on the 

che,st and run·s within ap.ci beside the line of the left breast and 

curves outwardly toward the left thigh. It appears as though the 

part of the f 1.gure bad been ch1.pped away of a purpose, carrying 

away much of the line of incised dots mentioned, so that there is 

no form left to -the umbi1-1cal region or to the 1eg. Feet, head, 

and neck are gone. Of the dots, o.r points, there may have been 

fourteen in each row, averaging three millimeters distance apart_ in 

the upper length of' the line and five millimeters between the two 

rows. The position of these dots suggests that a serpent was once 

284. Annual, A.S.0.R. vol. IX, - p. 2-. 
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entwined about tbe figq.re, but had been chipped off when the Israel"" 

it1sh religion •as purged of foreign influences during the Detitero--
285 

nomic Reformation. 

At Beth-Z~r there; has been found evidence of the fact that a 
.. 

serpent-cult existed. Among the potsherds of the Middle Bronze level 
• 286 

were three sherds bearing serpents modelled in high relief. 

Upon the site of' Tel Beth M1rsim; in the D stratum, there was 

found a we,11 built palace. The walls were plastered with lime. Part 
• 

of a large courtyard was excavated; opening off of it were small 

rooms. In the debris were found numerous objects which bad f'allen 

from the upper s ,tory of the palace at the time of its destruction by 

f'ire. The most important find he;re was the lower part of a 11.me·stone 

stele, about thirty centimeters wide, and· at lee.st twice that high, 
28'7 

representing a serpent goddess of t 'he ancient Can.e.anites. A,co,ording 

to Albright, this is the fii-st 
288 

representative of the serpent-goddess 

to be found in Palestine • The figure- of the goddess; barefoc:,t and 

clad 1n a long dress, reaching to the ankles, is preserved as fa-P up 

as the waist. While the entire fig\U'e of the goddess is not com

pletely intact, fortunately the serpent is. It is a large snake, 

probably a python, which comes out of the ~arth between her ankles, 

coils around her legs, while 1 t~ head is seen between her thighs. 

In G?"ant's Astarte plaque, the serpent crawls down over 

body fr-om her left shoulder, with its head reaching her 

285. ibid., p. 5 ff. 
286. Bulletin #43, P~ 6. 
287. Bulletin #31, P• 6. 
288. A.P.B., p. 8'7. 
289. supra, p. 66. 

her Il'8.ked 
289 

left hip. 
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It Will be noticed that in all cases the serpent's head is di

rected toward the ~ulva of the goddess, a fact which seems .to prove 

rather conclusively that the serpent represents primarily the fee

undizing vis naturae, while the goddess, .having been fertilized by 

the serpent, brings forth vegetation. 

Though we £ind the serpent 1n close relationship with goddesses 

of the figurine type, the problem still presents itself as to the 

place the serpent held in the religions or folk-beliefs of the people. 

A way of getting rid of vermin and othet> noxi.ous creatures, 

Without hurting their feelings or showing disrespect for them, 1s 

to make images of them. Appolonius of Trar1a is said to have 

cleared Antioch of scorpions by making a bronze image o'f a scorpion 
290 

and burying it un.der a small pillar in the middle o.f the city. It 

is reported that gnats, flies, grasshoppe.rs, etc. were exterminated 

in various cities, sucb as Constantinople, Naples; 

ing molten images 0f these pests. We even read 1n 

and Fez, by mak-
291 

I SamtJ.el that 

when the land was overrun with mice, the Philistines ~a.de golden 

images of the vermin and sent thmn oµt of the country in a new cart 

drawn by two cows, hoping that the real mice would simultaneously 

depart. i;ompar·ably, when a swarm of serpents afflicted the Israel-

ites in 

pole as 

the desert, they made a serpent 
292 

a means of staying the plague. 

of brass and set it on a 

290. 

291. 
292 . 

G.B. vol. VIII, 
p. 264 • 

p. 280, citing Q.J. Mala l as, Chronogra.phia, 

6:4-18. 
Wum. 21:6-9. 
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293 
According to W.R.Smith, the serpent represented the sac?'ed 

animal of David I s household, and prob.ably the image of the serpent 

wae set in a sacred place and worshipped as a totem. According to 
294 

Frazer, this would not be an, impossible explanation because there 

a.re instances in which k-ings and royalty, upon death, have been 

transfo:rmed into serpents. Frazer cit·es many examples among primi

tive tt>ibes whe.re the king cla-i!ns kinship with the most power:ful 
· 295 

animals -- lions, tigers, leopards, etc. It may have been some such 

kinship that David established with the serpent, and these serpent 

cult-objects a.re the remains of the sacred totems that represented 

hi.a household·, or even the household of Dan, since he was given bis 
295a. 

blessing in terms of a serpent. 

In connnenting on the serpents wb.ich were entwine.d about the 

thighs of goddea-s .es, or their heads resting close to the fems.le 

organ, we 

fertility 

stated that this suggested a strong association wit.h the 
29~ . 

cults. There seems to be some authority for this point 

of view, becaus·e Fraze?' points to the custom of women marrying 
29'7 

serpent-gods for the purpose of ensuring fertility. Furthe•r, in 

order to aid the crops, they invoked the serpent in excessi~ely 

wet., dry, or barre,p. seasons, and also for the preservation of their 
298 

cattle. It is also reported that women would sleep in sanctuaries 

where live serpents we·re kept so that they would dream about ser-

29;3. Animal Worship and Animal Tribes, Journal of Phiiology, IX, 
p. 99 ff. 

294. G.B. vol. IX, p .. 84. 
29-5. ibid., p. 85 
295a. Gen. 49:17 • 
296. supra, p. 68. 
297. G.B. vol. V, p. 66 • 
298. ibid. 
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pents; it was believed that a vision in which a serpent was present 

augured· an offspring. And should a. child be born following th.i's 

vis 1011, · the mothe:rs invariably would dedicate the child to the ser-
299 

pent. 

The writer singled out these above customs and beliefs for 

discu$sion, because he felt. that they were pertinent to the under

standing of the place these recently discevered serpent-goddesses 

held in the religious practices of the Is~ael1te. At the same time, 

though, the writer feels that it woul.d be well to mention the part 

the serpent pla.yeq. in the folk-mores of the people, which may border 

on the quasi-sacred. The 
300 

carnation of the dead, 

serpent. was believed to be both the rein-
301 

and the progenitor of children. It was 
302 303 

variously used to stop the rain and to eont:rol the wind. It played 
304 

an important role in the initiation ceremony of ch1ldt-en. The ser
:,05 

pent was on the one hand the. embodiment of _witches and 
306 

on the other, the soul of kings and chie'fs and a means 
30'7 

evil spirits._ 

demons, and 

of tbWart ing 

With such varied emphasis placed upon the serpent, we see how 

difficult it is to determine fully just what interpretation is to 

be placed upon. those serpent cult objects which ha-ve been exc.avated. 

Before we c-an at,tempt an explanati.on, we must try to correlate these 

discoveries with such Biblical material that bears upon the subject. 

299. 
300. 

~01. 
302. 
303. 
504. 
305. 
306. 
'l:, 0'7 • 

ib1.d., P· 80• v, P• 02; ,vol. vt, p. 10:s, 173; G.B. vol. r.v,. p. 84; vol. 
vol. V'III, p • . 291. . 
ibid., vol, V,. p, 86. 
ibid,, vol. I, p. 295. 
ibid., p. 323. 31 57 
ibid., vol. V, P• 90; vol. X, P· . , • 
ibid., vo,l. XI, p. 41, 143, 
ibid., vol. IV, p. 82; vol. XI, P• 201. 
ibid., vol. II, p. 335. 
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Vie ba:ve b1,1t one verse in the Bible that might be connected with 

these serpents and sei,pent-~oddesses, and that is the on.e that tells 

us tbat "he [He~eld.ah1 x-emoved the high places, and broke the pil

la~s , and cut down the Asheras ; and he broke 

serp.ent (Nehushtan) that Moses had made; for 

in pieces the brazen 

unto tho,se days the 
308 

children of Israel did offer to it; and it was called Nehushtan. 11 

Evidently, the early· wrtter from whom the leuteronomist draws in 

II Kings 18: 4 brings Nehushtan into connectio.n with the brazen 

serpent mentioned in Nwnbers 21:9 -- 11Ano. Moses made a serpent of 

brass, and set it upon the pole; and it came to pas.s t;hat if a ser

pent had b'itten any man, when he looked wito the serpent of brass, 

he lived.;, Ait is quite possible that our excavated serpents Wel'e 

images which bad been set up in order to drive away the deadly ser

pents that plagued the camp. It was just such a custom that 
309 

Frazer r~ferred to. 

Yet we cannot close our eyes to the fact that these serpent

goddesses pr9bably had some associations with the fertility cult. 

As we noticed above, this 110.s not. an uncommon function attached to 
~10 . 

the serpent; therefore, it remains a strong possibility that the 

serpent Hezekiah cut down was part of the apparatus that was served 
71 

at the high places in order to ertsure fertility of crops, and even 

Of course, th1-s does not exclude any of the other magical 

tun:ctions from being attacked to the Nebushtan of Hesekiah --
' 

08. II K. 18:4. 
309. supra, p. 6$' f' f· ~ . .... . 
310. supra, p . 68:. 

~ -u "' f 
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namely, those functions which Fl'azer cites as being so important to 
311 

tbe folk-mores 6.f the people. 

If we must find an explanation for the two allusions to 'the 

brass serpent, in II Kings and in N~ber-s, the writer believes it 

can be done. Fir,st, it can be taken literally -- namely, Numbers 

21 t 9 refers to the se~ting up of a bra-ss serpent to which the people 

paid homage in .order to obtain a cure d\:l.l"it:ig the time of sickness.· 

And this is understandable when we note that serpents were used to 
312 

exorcise evil spirits. Then II Kings simply report~ the removal of 

this type of idol and rttual. On t .he other hand, it may be t .hat 

the writer o.f II Kings could fine,. no raison d'etre for the serpent, 

so in order to give it status, he connected it with the serpent 

that ·ti.1·oses set up in the desert. Another suggestion may be that the 

statement is ins.de in Nmnber·a in order to explain the presence of 
312a 

the serpent ... 1dols in II Kings, 

Be that as it may, the writ-er is still of ·the opinion that the 

serpent go.ddesses which have been discovered are., bece.u~e of their 

suggestive position, to be connected with the other fertility cult 

objects and goddess,es. 

311. supra., p. 70. 
312 • supra, P• 70. Bibl 8 H b w Uni College i12a. Morgenstern, J ., .. Class notes, e , e re on · . • 
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VI. 

MiscellJLneoQ.s Deities 

A. Chemosh 

One of the most 1mporte:nt small finds at El-Medeiyineh (Mat

tariah) was the head of a figurine, discovered at the northwestern 
313 

section of the tel. The head ts very skillfully moulded., every 

feature being clearly a.nd l:)oldly delineated.. By the he.ad-dress and 

ther: ge.neral appea,.rance, this· is taken to represent either a Semitic 
314 

king or a deity. A smaller head of another male ffigurine was found 

on th~ dump-heap. The prong by which it was attc·hed to t ,he body 

proper remained intact. Both heads have been dated about Early 
315 

Iron I. Upon the same site there was found a pottery· fragment, 

t-epresenting part of the body of an animal, with the leg.a and arms 
.~16 

ot a rider ,still attached, . to it. Another fragment had only the 

feet of a :rider still attached. The f .ragments are probably pa:r>ts 

of t-epresentations· of gods on hox-seback, as the reconstructiom of 
31'7 

D?". Glueck indicate. If so, they reveal the presence of tlle worship 

of a new type of deity in Moab. According to Dr. Olueck's knowl-

edge, no suo·h mounted deit:tee have thus far been d1s,eovered in 
318 

Palestine or TJtansjords.nia, although they ha·ve been found elsewhere. 

313. Bulletin .#51, p. 11. 
31.4. For illustration, see Bulletin #51, P • 11. 

315. See Not-e 313 • 27 Ill t ti 26 '316. Annual, A.8.0.R., :vol. XIV, P· ·. • us ra on, P• • 
317. ibid., p. 28. 
318. ibid. 

,, 
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The type may have been originally imported from Syria. At Pe.lmy:ra 

a reli.ef 
3
r;s _been found on which the male deity Azizu is shown on 

hot•sebaek. Among the female divinities from Asia worsh1-pped in 

Egypt, Asit, who is perhaps to be identified with Astarte, always 
320 

r1de:s on horseback. 

The head of a. fig,urine was excavate~ at Baluah, above the wall ., 

overlo.oking the dumping-heaps on the northel"'n slopes, which is al

most an e~e.ct duplicate of the smaller of the two figurines' heads 
32.l 

found at el-Medeiyineh. The similarity of these two heads is 

heightened by the fact· that the Early Iron Age pottery fQund at 
322 

Balus.h 1s exactly like that found at el-Medeiyineh. The same char .. 

acteristic sherds and the se.nie decorated Moe.bite pottery were found 

a.t both sites. From the nature .of the ·textur.e of the three heads 

found, all that can be said 1s that ·they belong to the Early ll'on 
:323 

Age, a date which eor-responds with the general pottery finds. 

At the site of El-Meshbed there was found an almost comp:Lete 

specimen of' the type of fugurine to which the heads from Baluah and 
324 

el-Medeiyineh belong. The head is not atta.c·hed to the body by a 

prong fitting into a socket, ae was the ease with the heads of th& 

sam~ type from Baluah and el-Medeiyineh. The figure is nude, and the 

hands are raised to the breast as if in pra,ye·r. The:re appears to be 

319. 

~20. 
321. 
322. 
-323. 
324. 

ibid., citing Cle:rxnont-Ganneau, Recueil d'archeologie orien
tale vol IV p 203 · Rostovtz.eff, Caravan Cities, p. 138, 151. 
ibid:, citing'w.M .Muller, Eg;yptie.n Mythology, p. Iss rr . 
Bulletin #51, p. 17. 
Annual, A.S.O.R., vol. XIV, P• 24. 
ibid. 
ibid • 
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some o'bject clutched in the left hs.nd. Pere Vincent and Professor 

'Fisher, to ·whom Dr. Glueck s ·howed the figurine, agreed. that it re-
325 

presented a male figure. 

At the northwestern corner of the s1 te of Sa1i:yeb there wa:s a 

large dump-heap on a mound which sloped down d:nto a snrall dry wadi 

below 1 t. On the surface of this dump-heap were found large quanti

ties of sherds belonging almo.st exclusively to Early Iron I and II. · 

Among the a.herds thet>e was found a fra.gment of a fi.gure a.st1>ide an 
326 

animal, similar to the mounted deities dis.covered at el-Mede~ineh. 

Our knowle,i:ge about the god of Moab is rathe~ 11m.1ted. We are 

informed by Meslta, king of Moab., ths.t the Moabi tes wors.hip , the 
( 327 

deity Chemosh, who is also called Ashtar-Cb,emosh. Chemosh was t ·he 

national god of Moab, and he doubtlessly bo·re the se.me relationship 
328 

to Moab that Yahve bore to Israel. Barton points out that the com-

pound Ashtar is the masculine of Ashtart, which seems to suggest 
-t. 

trw.t Chemo·sh was a fe1;11ty god. 

These heads and i'ragments of _f•igures 

Glueck excava.ted in Moab, perhaps, as the 

astride animals, which Dr. 
. 329 

discoverer has intimated, 

do represent the maJJ:e de1 ty Chemosh who was worshipped by the Moab

i tes .• If this be so, then we can understand why the Bible speaks of 

the god of Moab as being abominable and detestable. Perhaps it was 

the physical presence of these figurines, representing Chemosh, 

325. 
326. 
327 • 

328. 
329. 

ibid., p. 25. 
ibid. , p. 34 • 1 i '!I: 9 
Barton Semitic and Hamitic Orig ns,!' • ..,o , 
HandbU~h der Nordsemltischen Ep1graph1k, p. 
ibid., P• 310. 
supra, p. 73. 

c~ting Lidzbarski, 
415. 
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whether on horseback or a standing figure, that the z-ealous guard

ians of Yahve' s cult wanted removed • 

The Bible tells us in sevet"al passages that Chemosh was the 
:$30 

god of t4oab. However, in Judges 10:6 we learn that the "children of 

Israel did evil by serving the gods of Moab." Later it is dispa.r-
~31 

aglngly related that Solomon built high places to the god of Moab, 

and when these high places, devoted by Solo-mon to the worship of 

Chemosh, aJ>e destroyed by the J'osiantc Reformation, it is dene to 
332 

purify the religion of for~ign influences. As late as the time of 

Ezra. it is reported that the children of Israel "do according to 
333 

the abominations of Moe.b. 11 

These passages would indicate that the worship of Chemoeh was 

p~evalent among tbe Israelites, and the :recent excavations -from Moab 

would help strengthen that poalit(l.e.te. ·it may have been just .such 

figures s.s discovered that were pre.sent at the sanctuaries and which 

were inveighed age.in_s.t by the Deuteronom1.c writers • 

B. Mekal 

At Beth-Shan, during the fall -of 192?, work was con.centrated 

at · the clearance of two Temple$, dating.from the reign of Tutbmosis 
334 

III (1501-144'7 B.C.E.) •. A remarkable stele was found in one of the 

temples, representing Mekal, 11 the god of Beth-Shan."' This stele 

f the local deitv, w·ho is met not only provideij us with the name o ~ 

Nu.m. 21:29; Judges 11:24; Jeremiah 48:'7, 13, 46. 
I K. 11 : 7 , 33 • 
II K. 23·: 13. 
Ezra 9: 1. 
Bulletin #2~, P• 8. 
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335 
bel"e for the first time, but 1 t also gives us a ?>epresentation of 

the god hi111self. 

On the upper regi,ster 1~ represented Mekai seated en a th?>one 

holding the was-sceptre of "happiness" in his le.rt hand, and the 

ankh-symbol of "life" in his right hand. He is bearded and wears a 
336 

conical helmet with two horns and two strel:!.-r,tet>s attached to it. 

The helmet is Babylonian in appearance, and, as pointed out to Row·e 

by Pere ,Zincent, is like the helmet with two horns and streamel's 

worn by the god Set-a-Sutekh (w·ho holds the "was" and t ,he "ankh'i 

emblems) f 'igured on the stele of the XIXth-XXth Dynasty from Sinai 
33'1 338 

published by Petrie, and by Gardine.r and Peet. 

It may be added hert that Mekal is dressed much like the figure 

of the god Resheph, represented in a stele now resting in the Berlin 

Museum. 
339 

neck. 

This god is shown spearing a serpent which he holds by the 

This latter 
340 

eult. 

item may indicate a connection between Me,ke.l and 

Wl:\ethe::r the Phoen1,cian )tekel is a later form of the old Canaan-

1 te deity Mekal worshipped at Beth-Shan Rowe believes is doµbtful; 

though he is con:vinced that the god of Beth-Shan is a form of 
341 

R.esheph. Rowe, for hia proof., ,points to the .fact tbs. t Res·he~h was 

ba-al of Beth-Shan during the time of, Rames es :3!~, 
was found in the Southern Temple of that king. 

because bis figure 

=5:3 5. S • H. O • , p. 309 • 
536. P.E.F.Q.S. 1928, p. 78. l fi 134 
:33'7. ibid., citing Researches in Sinai, P• 26, . gure • 
3:38. ibid,, ei·ting The Inscriptions fr,om Slnai,plate LJQCIX,no.308,p. 
339. Mulle.r, Max, Egyptian Mythologz, p. 155. 
340.. supra, p. 64 ff. 
341. P.E.F.Q.S. 1928, p. 80. 
342. ibid. 

15. 
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Because the evidence is so meager concerning this recently dis

covered deity., it is difficult to relate it to B10•11cal me.tepia.l. 

However, Rowe suggests that since Resheph, with whom Me:kal has been 

identified, m~ans "fie:ry shaft," "lightning," "burning heat ,·u er 
11
pest1.lence," it may be possible that Mekal is to be connected' with 

343 
the Hebrew verb "akal,'' meaning to devour. If this peso, he goes 

344 
on further to suggest, then the attributes of Resheph, the god of 

"heat" and "pestilence 11 are prs.ctieally the same as those of Mekal, 

"the devourer, 11 whose name then would refer to the great heat and 
' general unhealthiness of Beth-Shan in the summer timli. 

Rowe's most ingenious suggestion, and one which we cannot over

look, is that Mekal is an intentional transposition of the word 
345 . 

Malek, the god of 11 devour:tng fire; 11 to whom the people sacrificed 

their children. If this interpretation be found true in light of' 

later excavations, then we will have valuable information concern

ing those passages in yrhich "sons and daughter·s are dedicated to 
34~ 

liolech. 11 

C. Nergal 

Upon a panel, which at Qne time was probably part 0£ a door of 

the 'Mekal temple, there was discovered a basalt representation of a 
34'7 

lion l;:>e1ng attacked by a dog. Rowe int•erprete this particular find 

343. 
344. 
345. 
346. 

347. 

ibid. 
ibid. 

t:!~•i8f21~
1
2o:2-5; I K. 11:7; II K. 23:10; Isaiah 30:33,. 57:9, 

Jeremiah 32:35. 
P.E.F.Q.S. 1929, p. 87. 
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at Beth Shan to 

been da t-ed Late 

be the Babylonian 
349 

348 
deity, Nergal. This panel has 

been 

seem 

Bronze. 

In the Babylonian ,p.antheon Nergal was 
.351 

symbolically represented by the lion. 

to substantiate Rowe's identification. 

350 
ihe god of war, and has 

This latter fact would 

Earlier ~rergal was the 
god of the heat of 

352 
summer or midday. 

354 
Jastrow identifies hiln with 

35~ 
G1b11 the fire-god and Dibbara, the god 0£ death-land. 

This find at Beth Shan, though it is dated mu.eh eax-lier than 

the event, may refer to the importation of t .he god Nergal by the 

Cuthe.e.ns, when these people were settled in Palestine b,y the Assyr-
355 

ians. Though the Biblical event and the arcbeological find may not 

be correlated from the point o·f view of time, at least we have some 

physical conception of the type of god the Cutheane may have brought 

alobg With them and s.et up fo:r worship. Any :final o.pinion on this 

pa:r-t:ioular phase of foreign deities will have to be postponed until 

more matel'ial is forthcoming from the archeologists. 

D. Dagan 

Upon the ancient site of Uga~ or modem Ras S11,amra, there 

was made the discovery of' a temple devoted to the worship of Daga~56 
Which discovery Albi,ight has termed as being of greatest importance. 

348. ibid., p. 88. 
349. ibid. 1 VIII 3395 
350. Cheyne, T.K., Encyclopedia B:tblica,Avo ·1 , P5.;'1 5~0· 582 
351. Jastrow, •Rel1g1Qn of Babylonia and asyr a, P· "" , , · • 
352. cf. note, 350. 
353. ibid. , P• ·so4 .• 
354. ibid., p. 23·2. 
355. II K. 1'1:24, 30. 
356. A.J.A. vol. 39, p. 146. 
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Among the objects 1n this temple were t 11 wo · mestone statues, bear1.ng 

cuneiform alphabetic inscriptions, which M. Dussa.~~'7 has deciphered, 

and which prove to be dedications to t~is god. I tis an important 

discovery, because this tetnp.le of' Dagia.n is the first one of its kind 

to be found in CanaaD. 

There we.s a. Babylonian god, Dagan, whose name appear·s in con

junction with the got\ Anu, which would s.eem to identify him with a 
558 

god of the heavens. We also know tha.t there was a god of the same 
359 

name who was worshipped by- 'the Philistines. Whether. the Philistine 

Dago.n is the same as the Babylonian Dagan cannot be determined from 

the ev1den.ce at band. From the inscriptions of Assurnasirpal, 

Shamshi-Rarnmani e.nd Sargon we learn that a similar deity wa.s wor-
360 

s~ipped in Assyria. 

Various theories of the origin and nature of Dagan ha.ve been 

propounded. Ph.ilo tlyblius, deriving the name from 11de:gan, 11 meaning 
.361 

"corn," makes Dagan a ·deity of husbandry. Ras.hi advances the idea 

that the name of the deity wa.s derived from the Hebrew 11dag; 11 mean-
:362 

ing 11 fish, tr a,nd therefore Dagan is taken to be s: fish-god. Modern 

scholars have cornp?-etely rejected this latter idea, ~nd they lean 

more toward the theory that Dagan was an agricultural deity wor-
. 3 3 6 _ 

shipped by the Philistines. However, this does not mean that the 

357. 
358. 
359. 
360. 
361. 
362. 
563 • 

ibid. 
Jastrow, Religion of Babylon and Assyria, 
Judge.s 1'6: 21 ff., I Sam. 5: 2 • 
s ... o., p. 230. 98 
Moore, G.F., Enoyclopedia _Biblica, P• 4 
Rash.i's connnent on I Sam. 5:2 • . 
Cook, S., Additional N9tes; R.S., P• 578. 

p. 208. 

( a;rticle on Dagan). 
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Philistines bll!'Oug;h.t the worship. of Da · gan with them when they entered 

Palestine, but that thev adopted thi · hi ., · · .. · s wars p because Dagan was the 
364 

god of the.ir newly acquired home. 

From the Bible we learn that there were tetnples dedi~ated to 
365 366 

Dagan 1n Gaza. and Ashdod, and we may assume in other Philistine 
, 

cities, too. Further, we may conclude ths.t Dage.n's worship among 
36'1 

the Philistines was natiohal and not local; but, at the same time, 

he dio. not enjoy the privilege of being the sole deity, since hie 
369 

worship did not exclude that of other Baals. The Philistines re-

garded him as givin.g them victory over theix- enemies, rejoicing be-
569 

fore him when Samson was in their power, and placing S.aul I s head. in 
3'70 

his temple. Our Biblical evidence may throw some light upon the 

function t ,hat Dagan performed. From the passages cited abo~re, we 

would. be correct in our deductions that Dagan was a god of war. 

H · D 1 s fall comes when the Philisti_nes ·' fields a.re i-uined ow ever , a,gan 
3'71 

by the mice running thnough the.m, which .suggests that Dagan was the 

god of' agricultux-e and when he failed t9 meet his obligations, he 

ceased to function as a god for the people. 

The discovery of this Temple of Dagan in 1SJS4 was impol'tant for 

our understanding of tp,e folk-rel1·gion of Israel, because, f'irst, it 

offers us positive proof that ~uch a deity was worshipped by the 

384. sioi, p. -231. 
365. Judges 16:23. 
366.I Sam. 5:1 ff. 

367. I Chron. 10: 9,. 
568. II K. 1:2 ff. 
369. cf. Note 365. 
370. I C.bron .• 10:10. 
3'71. I Sam. 6:4-5. 

I 
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Philistines, and, secondly., it was probably just such a temple th.at 

was appropriat.ed by the Hebrews when they conquered the Philistines. 

If we assume that Dagan served in the role of an agricultural deity, 

then we may be safe in postulating that agricultural rites were 

p~acttced 1n connection with the worship of Dagan, in such a temple 

as was excavated. In fact, had the Hebrews done otherwise when they: 

were successful against the Philistines, 1 t would have been contrary 

to practice, because after the-y dispcssessed the Canaanites, they 

took over their places of worship and synchretized their ritual • . 

We have no reasons to believe that the Israelites did oth~rwise after 

the conquest of the Philistines. How strong this influence was we 

do not know, but undoubtedly 1 ts degree of intensity was gauged a.c

cordin_g to t.he thol'oughness of conquest bf the Hebrews, wh1.ch, we 

at-e ied to believe, was not complete. 



VII. 

Bull - Ilr)ages 

Excavations of the past ten years have furnished us with e-on

vincing ~vtd,ence of the fa.ct that the bull was considered a sacred 

animal among the ancient .liebrew·s, and a~ such the images or the 

sa'me played an important part in the folk-worship of the people. 

Especially noteworthy are the bull-images which. were unearthed 

at Beth-Shan, one in a late Bronze temple of .Amenophis ITI, e:nd the 

other in an Early Iron I sanctuary~ The former was attached to a 
372 

cylindrical stand, but the latter was part of the decorations on an 
373 

urn. 
3'74 

At Beth-Shemesh Grant uncovel'ed a LB figure, t .he body of which 

was pi'oba.bly at one time part of .an Astarte figure, with the head of 

an animal. Because of the peculiarly shaped organ~ at the side of 

the head, which doubtle.ssly are horns, this 1s believed to have once 

served as e. bUill-image. If tne stand upon Which this animal-head 

rests is the nude figw-e of a goddess, we perhaps have be.re the phy

sical represent-atiGn of the fusion of two ou.lts, the Astarte and the 

bull •. 
3'76 3'75 

Moab ytelded a bull image, and in Edo)Jl the1'e was found the head 

372. P.E.F.Q.S., 1928, p. 85. 
375. P.E.F.Q.S., 1926, p. 211. 
374. Annual, A.S.O.R., vol. IX, P• 
,375. Anhual,, A.S •. O .• R., vo,l. XIV• 
,576. Annual, A.S.O.R., vol. rJ _, P• 

p. 19'7. 

2 ff. 

136. Illustration Plate 30A, no. 3, 
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of an animal figurine with bulging eyes and small ears, dated EI I, 

which Glueck conjectures to be a bull. 

First, let us realize that it is not surprising to find the 

bull a sacred animal and worshipped as such by those people who de

-pend ttpon 8.Rr.iculture or husbandry .for a livelihood. There could 

really be no more natural symbol of strength ene:rgv . and vi:rilitv 
37? · ' . . " ' " 

than a young bull. Hi·s. blood was drUnk b'y certain priestesses to 
378 

procure inspiration; he often ~erved as a .symbol of the sun and 
379 

therefore was a sort of charm to encourage fertility; and in t .he 

religious rites of Gybele and Attia, testicles of bulls were cut t. 
380 

up and used. 

The bull has been intimately associated wit.h various de-1.ties. 

Among the attributes which mark out the deity of I~reez of Cappadocia 

as a power of fertility are the horns on his cap. F:razer considers 

these to be the horns of· a bull, because the primitiv,e cattle herders 

J:>egarded the bull as the most appropria:te emblem of generative 
381 

force. At Caroh~mish, the Hittite capital on the Euphrates, a re-

lief has been uncovered which represents a god or priest clad in a 
384 

rich robe and wee.ring on his head a tall horned cap. This 1'horn.ed 

cap" is taken to be ,significant because archeologists four:id at the 

palace of Euyuk,.in northwestei-n Cappadocia, proof' that the Hittites 

377 • TU ""l ff G.B., vol. ~v, P• , • 
378. ibid., vol. I, P• 381 ff~ 
379. ibid., vol. IV, p. 71 ff. 
380. ibid., vol. V, P• 276. 
381. ibid.; p. 123. 
382. ibid. 

383. ibid.' p. 132~ 16 ff, ' and vol. VIII, P• :3 ff. 384. ibid., vol. VII, p. 

l 
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worshipped t.he buli and sacrific·ed ""arne to ~1
8t 3

• 
.. Aleo we find the in-

teresting detail that the Greeks c0nceived the i d Di 1n 3s4 · v ne-go • onys us 

the form of a bull. In ancient Egypt the sacred bull Mne:v1s of 

Helhpol1s was deemed an incarnation of the sun-god, .and for thou

sands of years 
385 

"might-y-bu1·1." 

the kings of Egypt were delighted to be called 

We also learn that among the Babylonians there was 
386 

a bull-god, who was thought to be Merodack. We are also informed 
387 

divine bullts attached to each of them. that Ea and his wti'e had two 

Biblical evidence regarding the presence and the worship of 

bull-images is ra.the1> prevalent. At the. outset, though, it .may be 

said that no Biplical proof what.soever can be adduced to show that 

the live bull we.a ever used in folkloristic rituals among the He

bx-ews: of coµrse, this precludes the bullocks that were used in the 

official sacrifices of the people. We shall limit ourselves to the 

Biblical evidence concerning bull-images. 

First we have the very interesting narrative in Exodus 32 that 

II 1 H relates of the setting up of an image of a golden ca. f. The impor-

tant features of this narrative are: Becomin~ impatient be·cause of 

the continued, absence of their le~der, the people prevail upon 

Aaron to make them a goq.WI:th the gold fl,U'nished by the women and 

children., a: tlm.olten calf" 1s fashioned, before which an altar is 

383. 
384. 
585. 
386. 

38'7 • 

ibid.' p. l 13~II p . 16 ff. and vol. VIII, p. 3 ff . . 
ibid., voA.Wallis .The God~ o/f the Egyptians, 1904, vol.I,p.25,3SO. 
B3·udge, EA.H. ·0 1' 1'n a~d Growth of Reli.gion, Hibbert Lectures, a ye e , • • , ~r'.=.Sg~~~:-~!-!:'..~::.:...~--
1aea., p. 289 ff. 
ibid. 
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built, and to which, as a symbol of vahve, d~v1~e 1 i 
~· ~ u eerv ees are pad. 

The rest of the chapter tells of the anger of the Lord, the destruc-

tiort of the calf, and 3000 o.f its wo.rshippers. 

Of course, the question is immediately raised 119w can we con

strue this "molten calf" to be a "bull-image, 11 if only from a phys

ical point of view? Bartor1mkes the suggestion that in consequence 

of the costl:J.ness of tb,e metal1 the images were small, and from 

the 1.r size., rather than from the age of the animal regarded ,eacl"ed, 
388 

they were call ed "calves." Another suggestion has been made that 

the te~m "calf II was used because whenever a young oov1ne was saeri
a89 

f:J_ced, it was called ''bullock" and not "calf; 11 th~refore, it would 
3.9.0 

seem that the tv,o terrns were loosely and intel'changably used. 

Returning to the Exodus account, we would find tbat a com

parison of verses 4 and 20 w:tth other passages where similar images 
39.l 

and their manufacture a.~e depicted s~ems to point to the fa.ct that 

this "golden ca1f" }lad a wooden core over la id with gold. If this 

be true, then 1 t 1s quite possible that this particular iffl.a.ge was 

life-size, as suggested by the amount of gold used and the altar 

that was set up in front of it. 

These portable images of s. bull, overlaid with gold, occupied, 

down to the time of the prophets, a prominent 

equipment o-f the Isra.elitish sanctuaries• We 

388. J.E., vol. III, p. 510. 
389. Lev. 1:5. ti 
390. Dr. Gclueck, in p81'SOnal copversa 4onl.O 
891. Deut. 7:25, Isaiah 30:~2, 40:19, 4 ! • 

position among the 

hear of them in the 
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great s ·anctuaries of the no1>ther-n kingdom~ in .Uan and 
392 --;i.- they 

are said to have been set up oy- Jereboa.m, in 
393 394 Samaria the cap:!:t al of 

the kingdom, and in Gilgal. What it 
· r ual was employed in connection . 

with these image·s may be hinted at in the wo1>ds of Hosea (l
3

:
2

): 

"Of them P;ph:ra.1.m they-- say: 1 They that sacpifj.ce men kiss calves. 1 " 

395 
Among the measures taken by Jereboam I for t .he consolidation 

of his 111ew kingdom was o.ne wh1c_h wa.s pl'imarilf designed to secure 

its indep·endence. of the rival kingdom of the. south 1n a.11 important 

ms. tters of public wo:rshtp. With this end in view, perhaps also 

with the aubsidiaz-y purpose of reoone111ng the priesthood of the 

local sanctuaries to the n-ew order of tbings, Jerebo.am set up the 
. 596 

two calf or bull images, one at Bethel and the other e.t Dan. W:1t b 

regard to the religious ~ign1ficance of this action on the part o-f 

Jereboa.m, it is now admitted that the bulls are to be recognized as 

symbols of Ye.hve, ~nd wider such symbol of the golden bull Yahve wa~ 
397 

Wol".s:hipped both in the wilderness and at the sanctuaries of Bethel 
398 

and Da.n. 

We cannot condlude our Biblical e\l'idence without some statement 

about the attitude of the prophets tows.rd these images. The attitude 

of Amos toward this worship is not as evident ae one might expect, 

but of Hosea's attitude. there i's no doubt. It is one of profound 

399 
scorn and bitter contempt. In the same spirit, a.nd ~n harmony with 

392. 
393, 
394, 
39s. 
396. 

397 • 399 
i99· 

• 

I K. 12: 28 ff . 
Hosea 8:5, 10:5. 
A 4 15 9 ·,15, 12:11. mos 5: 4, Hot:lea : , 
I K.12:26-53. H b w People, 1928, T-he Divided 
Kent, c.F., A History of the 8 re 
Kingdom, p. 30-34. 
Ex. 3 2 : 5 l I , p. 28 5 . s.o., p. 298-.; Kuenen, vo • 
Hoe ea 8: 5 ff. , 10: 5, 13 :.2 • 

I 
' I 1

1 

i I j 

~ I 

r: 
l 

I 

f 
. I 

' I 
,j 

l, 



• 

- 88 .. 

t ,he true character of the I>elig1on of Yi h 
ave, as revealed through 

.the prophets who followed Hose t 
. a' he Deuteronomic editor of the 

13ook of K1.ngs repeatedly chara.cte:i,iz th . 
es e introduction ot the bull-

tme.ges into the c.ult of Yahve as the si h 
400 · n w el'ewith Jer-eboam made 

Israel to sin. 

The next problem that faces us for solution is: how did the 

Hebrews der-ive this symbol? How did they come to represent the· 

deity under the form of a young bull? Roberts~~ltells us that the 

answer given most gene.rally by early w~iters is that the Hebrews 

borroweC,, it from the Egyptians. 'l.1he burden of their proof reste 

upon the fact that both Aaron a11d Je,reboam had intimate relations 

with E.gypt just previous to their fashioning their respective images. 

Robertson points out some of the difficulties in the way o'f accept-

ing the Egyptian 

shipped only the 

origin of the bull-images: a) The ~gyptians wor-
. ·402 

living bull of Apia and Mnevis, as incarnations of 

Osiris and of the sun-god respectively b) it ·weuld be absurd to speak, 

as Aaron did, of t.he golden calf as representing the God Wh'O brought 

the Hebrews up out of ~gypt had the image been but a re£1ection of 

an¥ Egyptian deity c) the historical situation of I K:t,ngs 12:25 ff~ 

requires that the new symbolism by whie]l Jereboa.m hoped to cons<;>li

nate Ms kingdom should not be an importation from without, but some-

thin . 1 
40

1
3 

Other wr1 ters share Robertson's point of · · ~ gehuinely na.t ons. • · 

460. 
401. 
402. 
403 • 

I K. 14:16, 15:26. lB92 215 
The Ea.rly Religion of Israel, : ' P• • 
Jel"'emiah 46:15. 
ct. Note 401, op. cit., P· 215 ff. 
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404 

view. They pre:fe-r to seek the origin of' the bull-symbolism in the 

na.ti ve religious- tendencies of the Hebrews thems.elves, __ tenden

.eies which they shax,ed w·ith other Semi tic peoples about them • 

On the basts of our s.rcheolog1ca1 finds, one conclusion 1.s 

certs.in, namely, that the bull-images did play a part in the folk 

religion of the Hebrew people. Though the find~ were only the heads 

of bulls, this should. not alteP our conclusion. Also the bull

images discover-ed in Moab and Edom should lend credence to the theory 

that this type of symbolism ws.s indigenous to the native religions 

tendencies o.f the Hebrews and of the Semit~ who lived about them. 

?/ Of course, the presenee of these images in Moab and b.:dom could 

. . prompt us to se.y that the Hebrews borrowed the cult from them; how

eve.r, if the cult was a borrowed one, there is no reason to doubt 

that 1 t was taken from the Babylonians, w.1 th whose deities the bull 
40.5 

was associated and with whom the Iars.el~tes had intercourse. The 

~,J~ one fa.et that would miljtate against this latter c0nciusion is the 

• simila,rity that exists between the Palestinean and the Transjordan

ian finds. With the evidence at hand, we can only conjecture about 

the 0 rigin of the cult, but we can say rather positively that these 

were the types of bu11-1mages referred to in the Bible. 

~~~~)t_~i 

404. Kuenen, vol. I. p. 255 £f., 2p0 ff,. 
405 • . suppa, p. 85. 
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VIII. 

Through recent archeological discover:J.es we now have ev:J.d.ence 

of- the fact that the p1.g was consldered a sac1•ed animal among the 

anc:tent Hebrews, and from the1.r• presence we may be co1"1•ect in postu

lating that there was sorn.e cult center1 ng about the tr worsh1.p. 

All of om• ev:tdence comes from Beth ... Shan, and. 11.kew:lse all of 
;.,., 

the objects are products of the Late Bronze p~r:J.od. In the pre-

Amenophis level (1446-1412) there was discovered part of a pig

headed cult-object; it was badly mut:l.lated, therfore d:i.ff1 .. cu.lt to 
406 

dete1?mine its s:t.ze or :tts function. In the temple of' Amenophis III 

(14-11-13'75) among the cult-ob,1ect1:: there was found a clear cut head 
407 

of a. p:tg mounted upon a. cylind:r:>ical stand. JJ.1he:t1e 1.s no doubt but 

that this ob=iect played a part in the :r•eligious ceremonies of the 

peoples I worshi.p. Most 1ntei•est:l..ng of all the finds wa.s the dis

covery of six bricks in the Seti I level (1319~1301), bearing the 

:'l..mpr•es si.on of a cloven-hoofed animal, wh:tch Rowe 1nterprets to be 
408 

the hoofs of a pig. '11his latter fa.ct would seem to indicate tha. t 

either a live pig was kept in the temple ana. gua.r•ded as a. sacred 

animal, or that the bricks, :l.mpressed. with the hc>ofs of the pig, 

were considered sac1•ed and wo:i~shipped as a cult-ob,ject • 

._.____,____,.. _ ____,,,, 

406. P.E.F.Q,.S., 1928, p. 85. 
40'7. P .E.F.Q.S., 1929, p. 73. 
408. P.E.F.Q.S.,' 1928, p. er,. 

:1. i 
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one might think that the p1,g wa:s 
considet-ed a saered animal by 

other people, too. That observation is well f · 
- ounded as we shall 

soon see. However, in several 'instances the 
pig was .rega.rde.d both 

as sacred 

time, and 

and as taboo , that is , by the same people and at the same 

t _here are as many people who conside ... •he 
~- u pig taboo, and 

therefore to be av.aided, as there are people who deem the animal 

sacred. 

Among the Egyptians, if a man so much as touched a pig in pass-

1n,g, he steooed into 
409 

a :river immediately with his clothe·s on to wash 

off the tai11t. Also sw1neherdersw~e forbidden to enter the temple 
410 

and they were forced to marry among themselves. On the other hand, 

the Egyptians sacr:tfi.ced •pigs to the mopn and to Osiris, and not 
411 

only sacrificed them, but ·ate• of the flesh. 

Among the Babylonians the pig w,s.s a se.cl'ed animal of Ninurta 

.and Gula; yet, thonah the animal was eaten at .special feasts, it was 
""'O, 412 

considet>ed taboo and unclean on certain de.ye of the month. 

We have much evidence to prove that the pig was ,considered 

sacred without any reservations. We mow that this animal was de

voted to the corn-goddess Demeter and used in the myst.4'rY cults at-

t 
413 Also whenever pollution accidentally took 

ached to this goddess. ~ 

it ls the mishap was expiated by the 
Place in any of these grain-r ua ' 415 

414 Al-Na.dim the heathen :Harranian.-s 
sac:r1r iee of a pig. According to · ' 

409. 
4lo · • 
411. 
412 
413· 

• 
414. 
ils. 

G.B., vol. VIII, p. 24. 
ibtd. 
1 bid. , p • 2 5 • 621 
Cook, notes on the R.6., P• · • 
G.B., vol. VIII, P• 16 ff • 
G.B., vol. VII, P• '74_· i t p. 3·2s. 
R.s., p. 290 citing Fihr s, 
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sacrif 1 ced tbe swine and ate .swlne, 8 flesh once a year. lvidently, 

in connect ion 
tbis was an ancient ceremony, fol' it ap_peal"e 1;n Cyprus 

with the w9rship of the Semitic Aphrodite and Adoni!~ 

Contra.st this w1.th the te,stimony of Frazer that certain people 

who are engaged in the r ields will under no . 1 . t . 417 
- , · • c roUllls anoes eat pork; 

becau1::1e pigs are the most dangerous foes of the crops, and should a 

laborer eat pork, the flesh 6f the dead pig would attract live pigs 
418 419 

into the fields. Also am0ng the Syrians the pi.g was taboo. 
. ' ' 

This divj.~ion between the sacred and the taboo with regard to 

the pig douotlessly grows 1:>ut ·of the underta:1p.ty between the eon-
420 

cepts of unclean and holy. The question naturally a.rises whether 

the pig was sacred among the Egyptians, Babylo·nie.ns, and Syrians, and 

for that reason was con·side:red taboo and untouchable? Or, as FI"a-
421 

zel' suggests, the pig perhaps . belongtd to that category of animals 

Which possessed magical pwers, aI1d should a·nyone eat of its flesh; 

the animal could avenge itself by exercising malignant pow,er over the 

tnd1v1dua1. But even in Frazer's suggestion there is the hint ·that 

the taboo was placed upon the pig to protect 

According to our Biblfcal evldence, the 

its sacred character. 

' eating of swines 

"And tlie 
flesh was prohibited among the Hebrews, for we reao.: 

and is cloven-1'ooted, but chew-

Of their flesh ye shall you ... 
ew1ne, because ·he pa.rte·th the hoof' 

eth h<it the. cud, he is .unclean unto 

418. 
4l'7 • 
418 
419. 

• 420 .. 
421 • 

" 

R.S. 
G • B. , vol • VIII , p. 33 • 
G.B., vol. VII, p. 100. 
R.s., p. 153 • 
1b1d p 44·9 ~ote B. • . - . , . , ,. ff . 
G.B., vol. VIII. P• 138 
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not eat., and their carc-a..sse& ye shall no . . . • 
422 t touch, they are unclean 

II Th unto you. · e ;3arne p?>ohib1tion ls u·tt . 
. ered in Deuterom-omy 14: 8. 

Among the d.etes table things of which I ·i h 
· 88 a accuses the people o.f 

Israel are th.e:tr eating of swine I s fle!~
3 

and 
~24 their drinking of 

swine's blood, and from the context of the passages there is no 

doubt but that the writer looked upen these pl"actices as being re-

pulsive. F:r,om the utterances of Isiah we may conclude that t}le pig ji' 
was consio,ered a sacred animal by the people and employed as such in 

the sacrif'icial meals. However, if we had only the passage in Le-

vi tic us upon whic.h to base our c.onclus tons, we would be faced with 

the dilel1'1Illa. of w·hether the prohib1 tion was made to keep foreign :.!.r•-

pra cti ces out of Is?-8.el or to dest-roy the practice that already ex-

1sted in Israel. It is 

taboo levelled in order 

very doubtful whethet' the prohib1t:Lon was a 
425 

to protect the sac:red character of the pig. 

In fact, on the bas is of our arcbeologics,1 evidence, it should be 

clear, beyond an-y shadow of a doubt, that the pig cult did play a 

role in folk wor-ship of the people, and that the prohibitioni and 

exhortations were made bec~use the oonditio.n actually existed, as 

Prov-ed by these pig-heads excavated at Bet b-Shan. 

422 . 
423 
42.4: 
425~ 

Lev. 11:'7 ff. 
Isaiah 65-: 4., 66: l '7 • 
Isaiah 66:3. Deuteronomic ·reforms, 
This would be counter to th8 h Yahvistic cult• 
Poses o.f which were to pUl'ifY t 

8 
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IX, 

Div'1nat1on 

Divina:tion, the pseudo-.science which has found expression among 

all peoples and in every age, was not without its counterpart among 

the ancient Hebrews. Rowe believes that with the cylinder seal he 

unearthed at Bet}:i-Shan in 192'7 he 
421.6 

tion was practiced in some form, 

has external evi.d.enc.e that divine.-. . . 

This particular seal was excavated 

in the Arnenophis III level and has been d;ated MB. Upon its surface 

there are three lines of Bat5ylon1an cuneiform, which, when deciph-
. 427 

ered, read: 11Ma-a-nu-um, the diviner, and serv~nt of tbe god Euki.
11 

Evidently divination was perfo.rrned at the sanctuary whi,ch stood 

on this tel, and Ma-a-nu-um ws.s the agent or interpreter. 

Our khowledge of the particular type of divination that was 

p:ract iced by the ancient inha'Qitant~ of Palestine 1s enhanced by a 

find that was unearthed at Tel Beth M1rsim. This was a lime:~~ne 

tablet, liver aha ed and upon which was . carved a maze pattelln. 
p ' . 

Albright suggests, and doubtle~sly oo~~;ctly' that t;his tablet was 

u:sed in liver divination. A remarkable eoincidence 
hepatoscd>py or 

liee in the fact that this divining tablet belongs to the same peri
l upon which the diviner is 

od or c1vflization as the cylinder sea . 

inscribed -- MB. 

426 
427 
428 
429 

• 
• 
• 
• 

P.E.F.Q.S., 1928, P· 84• 
ibid • 
Bulletin #31, p. 6 . 
ibid • 
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. 
remains, wh:f.c}1 suggest 

practiced but even the 

to us not only the fact 

type of divination em-

ployed, express the l0nging to penet:ra.te the f t .h · u ure, w ich is one 

of the impelling motives in all religions . .1 . 
4

:30 r,,h . , a:nc ent ·or modern. ... e 

needs of <;iaily life, combined with an instinctive fear of the un-

known, lead l.1'18.n to turn to PoWet>s for some signs whicn may ind'icate 

what these Powers have in mind to do. Divin.ation is p,rompt~d 'by the 

longing to break the fetters and tear the veil from the mysterious 

future. "Success in any undertaking being dependent upon the co

operation of the gods,, it was all-1mp.ortant to asoerta.in whether or 
4:31 

not that co-operation be forthcoming. 11 The endless, unforeseen 

changes in nat·ure, in the varying appearance of the heavens, in the 

unstable phenoraena on earth, found expression in ~ll' a associating 

chan.gea.bility with the guides of human destinies. One could never 

be sure of the mood of the higher Powers; it was, therefore, a matter 

of pt>actical importance to find out, if possible, their disposition 

at any given m,oment. 
In a.ny survE;}y of t .he limitless field of divina-tion, we ma.y d1s

t'-ngu1ah two divisions: one we 
may designate as voluntary divina-

432 ti By voluntary divina-
tton, the other as involuntary divina. on. 

. t 1v seeking out some object through. 
tion is meant an act of delibera. e " · · 

Sign 
indicative of future events. So, 

Which 1 t is hoped to s·ecure e. 
eatrnent of Di'vination a.re 

This st a. temen t e:nd the f~o!l!l o~w~_i!Jn~g~tJ~r!. 1.· ~ie~fWi=!n~B:!:s.b~Y.z.;. l:::,:o~n~i::,;:a;....;..a..n_d 430 • R. 8 1:tgious e. • 
taken from .rastroW, M •, - -
Assyria, p. 143-206. 
ibid. 1 p. 143. 
ibid. , p. 144• 
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for exFilntple, the common practice among ancient Al'abs of markin ar-

rows and then throwing them before an . g illlage or symbol of a deity, and 

ac•cording to where they lodged o:r th . . e side on which they fell, to 

be able to conclude what the deitv had 1 J n miud to do or what he de-
• 

sired of his worshippers. Any acti~n of this type would fall under 
453 

the eatego·ry of voluntary divination. Sending forth birds and ob- . 

. . v s -ome o o,. would se.rving their flight, as the Etrusc,ans were a"cu t d t d 

represent another means of voluntarv divination the 1 i - ., · - , con c us ons 

drs:in from the direction and character of the flight, based l,lpon a 
434 

system more or less artifictally devised. 

The field of involuntary divination, where signs indicating 

the purpose of the gods are not sought but forced upon the notice of 

the individual in spite of himself, 1s larger than the former. The 

phenome,na in the heavens constitute the most conspicuous exampl~ of 

involW1tary divination. Tbe changes in the- s.ky from nigh't to nigllt 

were supposed to correspo,nd to vartations in the dispositions of the 

gods, -who were associated with the pianets and cons·tellations. All 

unusu.a,l inc.idents 
I 

whether in nature, such tis sudden storms, thunder 

ou.t of a cloudless sky, cloud-bursts, severe inundations, destruc-

t 
incidents in life t.hat for one 

ive tornadoes, swarms of loe,usts; or 
· such as dreams, snakes in the 

?>ea.eon or another rtvetted attentto.n, 
. . f imB-lS- . the birth of twins or 

l'oad, deformities in the young O an ' · 
· bi h had any fea;ture which gave it 

tl'iplets -- in short, anything w c 

' •I, 

' 
f '! 

I 

ii I 
I 



sent by some god, and,in a.ny event, de• 
prominence, might be a sign 

manded an 1-nterpretation by- those who _ were suppas"'.:.i t 
t;\,I, o possess the 

capacity to read 1n these signs the will . a.nd intention of the higher - 435 
.powers. 

The practice of th~se :val:'ious- forms of divination is not re.,-

striated to any one race of neoples, but b , ean e f'ound exie ting among 

ancients and moderns, from Greenland to Tierra del Fuego, or ft-om 

Scqtland to Singapore. This universal faith 1n magical divination 

underlies all creeds, all religions, all types of wor.shi_p used bv 
436 ., 

peoples. If we we-re. to take ea.ch type of divination, examine it, 

discuss its or1 g'ins and distribution, we would find the material 

overwhelming and the t~s.k nigh insurmotU1table. 

However, since our e.rcheo.logical evidence points definitely to 

the practiee of hepa tosoopy, the writer believes that a more deta•iled 

study of liver divination would be valuable. 

S.o d .eeply rooted is the belief t .hat through a sacrificial ani-

mal a sign indicative of the divine purpose can be obtained, that tlfte 

idea of tribute inv-olved 1n offeripg an animal appears (so far as 

B d) t o have been of a secondary char-
abylonian religion is eoncerne 437 

act~r, if not a later addition to the divinatory aim·. The theory 

Of 
the liver rested is both curious 

Upon which divination by means 
ht the god to whom an animal was 

and interesting. It was believed t e. · 

4:5~. ibid., p. 146. . 
436. G.B., vol. I, P• 234 ff. 
437 • See Note 4130, op. cit·' P· 

148. 
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offered identified himself fo~ the time being with th . ff d 
4

39 . e pro ere 

gift. '1'he god, in accepting the i 1 b an ma ecame, as it were, m11ted 

to it, in mµch the sarne way as those who actually e.at 1t. It seems 

rather ce:rtain that in animal sacrrifice an essential feature 1s 

the belief that the soul or spirit of the, god becomes identical with 
~3.9 

the soul of the sacrificial animal. The·refore, through the soul of 

tbe animal, a visible means was obtained for studying the soul of 

the god, thus enabling human bein gs to peer, as it we:re, into the 

menta l mechanisms of the gods, and thus find what future events they 
440 

plan for the world. 

But where was the soul of ·the god? Using the term soul in the 

popularly accepted sense, it is not surprising to find mankind, in 

b,1§ lower .stages of c1v:iliza.t.1on attempting to localize in some organ 
441 

what he copceived to be the soul or vital essence of anim~t& being. 

In most of the Aryan e.nd Semitic languages, the word for soul 

means ''bree.th11 and rests upon the notion that actual breath, blown 

through the mouth, represents the -real sou).. Antecedent to this stage 

we find three organs of the human body · -- liver, heart, and brain -

:receiving in turn the honol' of being the seat of the soul. This 

order of enume•r.atlon represents the suec·essive stages in this ~n

deavo~. Among people of today, still liv.ing in a state of prill'l'itive 

culture, we find traces of the belief which places the soul in the 

442 
liver • 

438, 

439. 
4.40. 
441. 
442. 

d 1 by Willtam Robertson Smith, R.S., 
'11his theory is •share a so 
p. 388-404. 
ibid • 
See Note 43'7. 
ibid., p._ 149 • 150 
Tribes of l3orneo • ibid·, p l. · 

iJ 

J 



I 

., 

• • 

I, 

- 99 • 

The t>eason the live-r should have been selected a:s the seat of 

life is net ha.rd to discover. Blo·o.d. wa.s. n""t•·• ... ally, 1 , "" ....... dent.ifi~d with 

1 ife; and the liver, being obviously .a bloody organ, containing 

a.bout one sixth of the blood in the buma.n body and in animals often 

more than that amount, was regarde.d as the source of the blood, 

whence it was distributed tbroughou't the body. Traces of this be

lief are r-etaine.d in Babylonian 11 teratu1>e, where the word u1.1ver" 
443 . 

is used as one would use "heart." There are traces of this usage 
444 

1' in Hebre.w poetry. h.e Arabic language also furnishes traces of this 

early conception 
445 

soul-life. · 

II · · of the liver" as cempris1ng the entit>e rang-e of 

To recapitu1.ate ·the _factor•s in the theory underlying hepe..toscopy: 

The animal selected for sacrifice is id,entified with the god to whom 

it is offered. The soul of the animal is attuned to the soul o.f the 

god -- becomes one with 1t. Therefore, if the signs on the liver o.f 

the sacrificial animal can be read, then the mind of the god like

wise can be read, and the diviner is able to foresee the future 

because be knows what is in t _he deity's mind. 

It is doubtlessly just such divination the.t Ezekiel refers to 

when he says: "For the king ·of Babylon standeth at the parting of 

the way, at the head of two ways, to u~e divination •••• he looketh 
446 

1.nto the liver. 11 We cannot tell from the p~ssage what sort of 

44~. ibid., p. 161. 
444. Lam. 2:11, Prov. '7:23. 
445. See. Note 443, ibid. , p. 152 • 
446. 21:76. 
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liver was used. in the divination; therefore it lllB.J hs.ve been a lime

stone tablet such as was found in Tel Beit Mirsim, and not the live 

organ. Also, this limestone tablet was desc-rioed as having upon :tt 

a maze pattern. It may be that the actual organ was compared with 

the pattern on the limestone tablet, and if the veins 1n the liver 

compared favorably or unfavorably with the lines on the tablet, the 
447 

diviner could foretell the degree of success. 

Further evidence of the fact that liver- divination was popular 

and current among the Hebrews may be det>ived from the legislation 
448 

to burn the live:r with the sacrifi,.cial offering. Is it not logical 

to suppose that, since tb,e liver 1a an. edible organ of any animal, 

it was cast into the fire with the, fat and the kidneys to prevent 

divination by means of it? 
449 

WhB.t type of diviner Ma-a-nu-um :was we cannot tel:lf.t';vt,mt bhe 

cylinder seal, but he may have been s.ny one o!' several mentioned in 
452 453 

the Bible. 
454 

11assaph, 11 

450 451 
He may bave been "~esern, 110meonen ,'' 

455 456 457 

11 nihes," 11 gazer1n," 

11 kasda1rn, 11 11 gad," or "meni. 11 These latter are not nouns 

but verbs descr:tbing the physical e:xertinn which divine.r may have 

used to produ_oe his divination. 

447. 

448. 
449. 
460. 
461~ 

452. 

453 • 
454 • 
45.5. 
456. 
45'7. 

I 

For illus.tra t1.ors of similar limestone tablets, cf. Jastrow, 
R,eligious Belief in Babylonia and Assyr>ia, Plate 21, .figures 1 & 2. 
Lev. 3: 4. . f 

~uE=:~ ~;2:
4
is:23, 28:8; Zech. 10:12; Josh. 13:27; _Isa. 3:~:· 

Lev. 19:26; Deut. 18:10,14; Judg. ·s:37; II K. 21.6, Isa. 2.6, 

0
57:3;-z JO~r2'7• 2744:~5; Ml.5i~a~e!:l~0:26; Num. 23:2.3; 24':l; I K. 20:3~; en. ..., . · , • , , · 
II K. 21:6 (II Obron. 33:6). 
Dan. 2:2'7, 4:4, 6:7 ,11. 
. Dan. 1:20, 2:2,10, 4:7. 
Dan. 1:4, 2:10, 5:7,11. 
Isa. 65:11. 
tbid~ 
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The phenomena upon which the d1.v1ner may have relief can be 
458 

classified under the headings, voluntary and involunt·ary. The v,ol-

untary methods mentioned in the Bible are: Rbabdomancy __ divina-
459 460 

tion by rods; belomancy -- divination by arrows• the casting of 
461 462 ' 

lots~ hydromancy -- the pouring out ot water; necromancy -- the 
463 464 

consulting of the spirits of the dead; and the 0-rim and Thum:tm. 
465 

The 1nvolunta1•y methods are: astrology -- divination by the stars; 

dreams -- Jacob will not take a decisive step without .dir~ct reve-
466 

lation -- divine communication by dreams exceeds the power of human 
46'7 

reason -- the author of the speedhes o_f Elihu also attach es great 
468 469 

importance to dreams -- opposition to the diviners of false dre.attJ.S --
470 

1nte.roretat1on of dreams by inspired prophets -- other notewQrthy 
. 4?1 

instances of divinely sent dreams; and divination by the flight of 
472 

birds. 

45.9. 
460. 

461. 

462. 
463. 
464. 
465. 

466. 
46'7. 
468. 
469. 
4'70. 
471. 
4'7.2. 

Ex. 4:2 ff., 7:8 ff.; Nwn. 20:8 ff.; Hosea 4.:12'. 
Ezek. 2:26, I Sam. 20 (Jonathan shoots the, arrow and t!oretells 
the future for David). . . r Sam. 14~41.; 10:20 (Saul elected king); Josh. 7:15-19 (Achan's 
gutlt detected}, 14:2; Num. 26:55,56 lland diy-ided by lots). 
Ben. 44:5 (Joseph's divining cup.). 
I Sam •. 28: '7 ( Saul and the witch o.f Endor), Is'a. 8: 19. 
Num. 27:2'7. f ) I 
Judg. 5:20, Job .3-8:33 (stars influence fortune o men ,, sa. 
47: 13, Dan. 2 ~ 48 ( a.strologe.rs). 
Gen. 31:10-13. 
Gen .• 20:3,6, 3'7:5, 40:8, 41:1. 
Job 33:14-16. 
Zech. 10: 2. 
Dan. 2:2'7, 4:10-28. 
Gen. 28:12 ff., 31:24; ~udg. '7:13; I K. 3:5 ff. 
II K. 17:1'7, 21 :6; P•s. 58:5. 
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Further evide.nce of the fact that divination was practiced by the 

people is derived from the legislation set down in the law codes 

which prohibits every type and degree of divination mentioned elae-
4'73 

where in the Bible. 

Our conclusions are simple -- perhaps overdrawn -- namely, 

that the diviner Ma.-a-nu-um pra.ctic.ed some of the aforementioned 

types o!' divination and the.t the "liver-tablet" ie to be associated 

with the hepatoscopy which we have fer1•eted out of the Biblical 

material. 

Ex. 22:18; Lev. 19:26,31, 20:87; Deut. 18:10,11. 
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Archeolog1cal ev.idence of the past ten yea:rs seems to l)Oint to 

the fact that the $acrif1c.e of children was practiced by the Hebrews. 

At the out~et, the writer must admit that the evidence is no·t over

wl)elming nor conclusive, at least not eommensurate with the great 

abundance of B.1bl1cal material that refel"s to this subject. How

ever, because some of the remains showed evidences of:ibeing bUl'nt 

we ?!'8.y not be too far amiss in ool"rela.t1ng ·t'he excavated f'inds with 

the child-sacrifices desca--ibed in the Bible. Of th b .. course, e o ,J eo-

t 1on can always be rai,sed that if ehild?"en wel'e killed and burnt, 

one could really not expect to find the remains. Or the argi.mient 

can 'be ac:tvanced t:hat these bu.rials may be those· of children who 

died of disease or by accident, and they do no.t belong to children 

w.po. were sacrificed. The writer is presenting these views, not to 

deprecate the work of the archeologist·s, but ra thel' to a.how how cau .. 

t ious we must be in dt'aWing our conclusions from the few ·f ·inds that 

we have at our disposal. However, we shall proceed on the assump

tion that these finds J'8present the but>ia.ls of children who were 

eacrif'iced to the deity, with the belief that future finds may cor

l"obo:rate our conjecture • 

At T'eleila t-el.:.Ghassul, a tel situated about five kilometers 

east of the D'ordan and about the same distance north of the Dead Se.a, 

belongin·g to the EB age, there were di~oovered amo~g t;he findings 

pottery jars in which had been interred the bones of a large number 
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of infants. Some of the f'inds were charred, 
474 indicating that they hs.d 

been burnt. Whether these children were burnt as sac:r.ificea, or 

whether the .char-red condition of' the ':f~.ars and bones 
.i is due to a con-

flagration of the city -- p·erhaps hundreds Of years after these 

burials were made -- we do not know. 

From the MB age come s1m11ar infant burials. One, at El-
475 

Adeimeh, was c,entained in a small stone 1 t Th th · c B • e o ~r one, at 

Tel el-Duweir (Biblical Lachish) was sealed in under the Hyksos 

revetment· of the town. It was a srnall, oval grave, some three. feet 

1n length, just large enough to contain the tightly contracted skel-
4'"/6 

eton of a child. 

In the LB age there were several of these infant jar bur1a1s, 
47? 478 

one at Beth Shem~sh, and eight at Jabeil ( a!lcient Byblos or Gebal) ~ 

The la:tter ones were found undemeath the wall and l'esting upon the 
479 

native rock on which the city Gnce stood. 

In the EI II age we find an interesting departure from the gen

eral procedure. At Beth Shemesh, at this level, infant burial jat'e 

we_i,e found, not scattered through the c.ity, but underneath the house-
480 

floors. These belong to the pel"iod of Isr.aelitish history when the 

p:ractiq.e of sacrificing children was supposed to have flourished; 

however, we shall hav-e more to say ab0ut· this as our ·study progresses. 

474. Bulletin #41, p. 12-14. 
475. ibid 16 . • , p. • 
476. P.E.P.Q.S., 1934, P··• 166 • Excavations,. Part III, 1934, P• 22. 477. Grant, E., Rumeileh Ain Sherns 
478. A.J.A., vol. 36, p. 71 ff. 
4'79. ibid. 
480. Bulletin "#52, P~ 5. 
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Assuming that these remains indicate the presence of child-

sacrif 1 ce~, we next must detel:'mine the met ives l;>ehind the sa.crific

l) The dead bodies may have been used for mag-:trig ·of human beings. 
481 

ical purposes. 2) lt may have been motivated .by the desire to con-

tact the super-sensuous, the feeling that the passage from life to 
482 

death unites the seen and the unseen realms. 3) The object, mol'e 
483 

precisely, may have been to arouse the gof;ls -- to ellcit their aid. 

4.) The modus vivendi may have been to secure the pre•sence of a human 
484 

spir1 t -- a man's "mana II or his sacred influence. 5) While a death 

is often regarded as something vicarious .... on the belief that an

o.th.er man 1 s death has sawed one's own -- the next logical step 
• 

would be to slay delib.erate.ly in order that anot,her may live, and 

typically: to strengthen or to prolong the life of a king, s,acred man; 
485 

or chief. 

It is known that children, and, especially the fi!'st born, he.v(' 

been sacrificed to cure barrenness, or, more generally, t0 ensure 
. 486 

good hea.lthf good fortune, and fertility. There a.re various savage 

rites, for ex;ample, the devouring of the first born, or killing them 
487 

outright; or the first born may be s~crif'ioed to ensure the pres•er-
488 

vation of his successo~s. It is even recorded that the first few· 
489 

children have been sacrificed in some localities. Children e.re 

481. 
482. 
483. 
484. 
485. 
486. 
487. 
488. 
489. 

Cook, S.A., Notes on R.S., P· 630. 

}:}~:, c1t1ngWe$termarck, Morocco I, P• 528 ff. 
1,bid. . · VT' 221 ff 
G.B., vol. IV, p. 160 ff., vol. .,_, P· • 
ibid., vol. Iv, P • 1B4- • 89 

l t olittt vol. II, p. • Fraze~ Belief in lTIJTIOr ~ ~, 
FOT, v~l. III., p. 175. 
G.B. vol. IV, p. 181. 
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slain by a king to !'e.stol'e to life a frie"'d 
490 u or to preserve the king's 

life, a:nd of'ten this child is the king, 
8 

own 

birth bf a son may be an indication that the 
offs·rping, for the 

491 
father will d:1:e. This 

ad.ds s 1gnif1cance to our archeo1ogica1 evidence, for th.eee infant 

burials indicate both human sacrifice and the. sac:riflc~ of first

borns. 

As to the o.rigin and extent of the ancient custom, Frazer in• 

forms ua that it was p-~acticed by the Carthaginians, Phoenicians, 

canaan1 tes, Moabites, and Sepharvites, but whether it was only the 

first.;.born children who we:re sacrificed we are not told by the ane-
492 

ient writers. For the Moe.bites the limitation is clearly indicated 

When we read that the king of Moab offeJ"ed his eldest son, who 
493 

sB:aoul:d have reigned after him, as a burnt sacrifice ot:1 th!9 wall. 

As for the Phoei'.).icians, it is not quite ao elear be~ause in the 

statement of Porphyry we have :t.t that the ·Phoenicians used to sacr1-

f1ce one of their deare.st to Baal, and in the legend record~d by 

Philo of Byblos we learn that Cronus sacvificed his only-begotten 
494 

son. It is agreed generally by scholars that the ancient Hebrews 
495 

acquired this o-ult practice through the Phoenicians. 

The name of the de:1.ty to whom the Hebrews sacrificed their 

children was Molech or Moloch. The appellation Molech occurs: in 

Leviticus 18:21, 20:2, 5; I Kings 11:7; II Kings 23:10; and Jeremiah 

4901 ibid., vol. VIr p. 226. 
491. FOT, vol. III, p. 173. 
492. G.B •. , vol. TV, p. 178. 
493. II K. 3:27. 
494. G.B., vol. 'IV, p. l6j f£. 
495. E.B. III, p. 3183 ff• 
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32 ~ 3.5. The Gi,eek translators 
496 refer to the deity as Moloch ln Amos 

5:26 and Zephaniah l!5. Moo~e believe that this rite is alluded to 

in Isa :ta.h 30: 33 and 57 : 9. 

That the name was originally Melek and not Molech is attested to 

by the theory of Frazer that the sacrifices of child.ren were intended 
49'7 

to prolong the 11f e of the human king. Especially e1gn1f'icant in 
498 499 

this respect 1s the fa.ct that two kings, Ahaz and Manasseh, both 
500 

sacrificed tbeir son.a to this false g(?d. W. R. Smith is o.f the 

opinion that the name was originally Melek, corresponcding to. "king, 11 

but he furt.her believes t .hat the name was :tater twisted to Molech 

to ~ive the word the same vowels a:s in ttboeeth,11 meaning "she.-me. 11 

DoQibtlessly this is an e.ttem_pt. on the part of later wr!:ters to ca.st 

s:spersions upon this ritual. 

The term regularly employed to describe the rites of the Molech 

worship is 11he 'ebir," meaning "cause to pass over, 11 "make over to a 

deity," S)1?10nymous w;f.th "give" or 11 pay. 11 Thus in one passage we 
501 

have the expression "to give over to Yahve." 
502 

In several ~laces we 
503 

"to pe,ss thr'ough fire." have the phrases 11 to give over t;o Molech" and 

In the last mentioned, the na:me of tbe deity i,s no·t e;g!essly stated, 

but scholars understand the passages t ,o refer to Molech. Similarly 

unde:rstood are those passages which rea.d 11to cause to pass over t ,o 

id 
50, 5 o·f the narrators, the p_ rophets, and the law els. 1 The testimony 

496. 
49'7'. 
498. 
499. 
500 . 
501. 
502. 
503. 
504. 
sos. 

ibid., p. 3183. 1 VI 219 ff 
sup-ra, p. 105ff. Al soi cf. G-.B. 7 VO • ' , p.. • 
II K .• 16:3. 
II K. 21: 6 • 
R. S • , p. 3'7 2. 
Ex. 13!12. 23 .io· Jer. 52:35 . 
Lev. 18:21, 20:2-4; II~K1•7 . 17 21:16; Ezek. 20:31; II Cbron. 53:6. 
Deut. 18:10; II K. 16:v, · , 
E."B., III, p, 5184. 
Ezek. 16:21, 2:3:-3'7 • 
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1 s a.bUildant and unambiguous as to th 
e fact that these children were 

slain first, and then bumt as a holocaust l"''k 
50·6 , _.1. e other sa,c-r1f1c1al 

offerings. 

The pl.ace of sacrifice, or at least the only one mentioned in 

the Btole, was at Jerusalem in the valley of Ben Hinnom "ust out-' ., 
side the c1:ty ga:;

7
"Hars1th" not. far from the Temple, and this place 

is called "Tophet. 11 

The testimonies in the B1.ble concernin~ the sacrifices of chil

dren to Molech relate chiefly of the seventh and of the sixth centu

ries B. C. E. We have the statements t .hat Aha.~ and Manasseh both of .. 

fared their sons by fire, and achola.:rs are of the opd.nion that Ahaz 
508 

1>eintroduced the cult. Further . proof of this late date is attested 

to. by the fact tpat the prophets of the eighth centµry ,tn striking 

contrast to those of the next, make no mention of child sacr1fiee-

1n the enume:ration of the sins of their contEimporar1es. In tbe 

last century of the kingdom. of Judah the denunciations of the pro-
509 510 

pbets and the prohibitions of the legislation prove that the sacri-. . 511 
fiee of children was a common thing. Moore is of the opinion that 

512 
these sacrifices were suppressed by .Jo.siah in 621, but the worship 

, 

was revived under JohoiaJr,im11 e.nd continued on until the fall of 
513 

Jerusalem! 

sos. 
507. 
soe. 
509. 
510 
511: 
512. 
513 • 

Gen. 22; Deut. 12:·31; II K. 17:31; Isa. 5::5 ff.; Jer. 3:24, 
1:31, 19:4-6; Ezek. 16:20, 23:37; ps. 106.37 ff. 
Jer. 19:2. 
E.B., III, p. 3185. 16 20- ,z:6 .20:26,31, 23:3'7,-39; Micah 6:6-8. 
Jer. 7:31, 19:5; Ezek. : ,~, 
Lev. 18:21, 20:2-5; ueut. 12 : 3l, lS:lO. 
E.B,, III, p. 3186. 
II K. 23: 10. ff 
Jer. 11:10-13, Ezek. 20:BO • 
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Moore 
514 

prophets • 
. 515 

rests the burden of his proof 
upon the testimony of the 

Jeremiah calls the place of' sacrifice "the high place of 

Baal; 
11 

Ezekiel s pea.ks of· sac:rific1ng children 516 
t :o idols anc,. character-. . s1, ~ 8 ize,s the worship as fornication and adultel':y. 
There can be no ques

prophets this cult was an apostasy to heathenism; t1on that to the 

however, we cannot be certain that the judgment of the prophets re

flects the intention of the worshippe~, for we shall rind evidence 

that the prophets themselves knew that the people who thus sacri

ficed were not sacrificing to foreign gog.s. 

Moore offeI'a the suggestion that Molech, as a corruption of M•~ 
lek, is a title l'ather tnah a proper name, and when 1 t say~ that the 

people were sacrificing th~1.r children to Molech, it is Ys.hve Who 
5l9 

is meant. This suppostt1dlh 1a supported by the statements of Jere-

miah and Ezekiel. Jeremiah protests repeatedly that Yahve had not 
520 

enjoined these sacrifices. The prophetic denial is the best evidence 

that those who offered these sacrifiees were offering them to Yahve, 

I since thay believed they were acting in obedience to Yahve s com-

mandments. This conclus·:f.on fa affirmed by Ezekiel. The people bad 

disobeyed the good laws which Yahve had given unto them, therefore 

11 I g,_ave them statutes, not good, and ordinances whereby they ca~not 

live, a:nd defiled them by their s-acrificial gifts in offering every 
521 

h ith horror II He leaves us in fil"st-borra, that I might £111 t em w · · • 

514. 
515. 
516. 
517. 
518. 
519. 

520. 
s21. 

E • B • II I, p. 3·18'! • 
19: 5, 32:55 .• 
23:39. 
16:20. 
23:37. his 
E.B. • III., P• 3188, cites for 
Yahve is equated with ''king, 

11 

'7:31. 
Ezek. 20t25 ff. 

proof such passages in which 

t 

I 

I 

t 

I 
I 
I 



. ' 

• llQ -

p.o doubt as to What this destJ:>uctive law w-as., for he quotes exactly 

the wo
rd

s of Eixodu;2~3 :12 , Which demands that the first-born be sur

rendered to 
th

e Lo:rd • It is n_ot stJ:1ange that th'ese sacrifices should 

have multiplied in the ls.st day.s of Judah, when disaster after dis

aster proved the a~ger Of Yahve. If their neighbors, at such a time, 

offered to thei:r gods in this fas.bton, wou:ld Yahve expect less ot 523 

Hts people? Y8.hve demanded as much •- so the people reasoned from 

the Iaw in Exodus 13: 12, Which Ezekiel quotes. Frotn early times the 

people bad been nurtured on the belief that the first-born w.as 

sacred to Yahve-, and though they knew that Yahve had waive,d his 

524 rights to them in consideration of the five shekels per ' head, 

still in a national cri'sis they believed that Yahv,e would be better 

ple.ased if they gave him not the shekels but the most -valued object, 
525 

the fi~st borri child. 

Our archeological evidence is silent upon the que-stion of the 

praetice of c·h11d sao,P1f1ce immediately preceding the d_ownfall of 

Judah. Perhaps this sil~nce, this lack of positive evidence, 

speaks eloquently for the influence of the prophets at this ti;me. 

It is reasonable to believe that if tllere had been such wide.spread 

hi So l ate in Judah I s histor-y, arche-01-practice of th,is type of wors P 

ogy- would have uneapthed more abtmdant evidence than it has. 

haps the future digs will supply the necessari information. 

Per

Another 

th,e Solution ·of the problem of lack of concrete al tei-native for 

522. 
52~. 
524. 
525~ 

Co1npa.re with the prohibition 
E.B.~ III, p . 3190. 
N'um. 18: 15 ff. 
G.B., vol. J:v, p. 174. 

of Lev. 18:21. 
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evidence may lie in the fact that this worship nev:e.r took place so 

late fn Hebrew history, but it was merely 11hietor1cal memory" on the 

pa.rt of the prophets, who were calling to •mind the tradition that 

their people had once indulge& in thle practice. The early date of 
526 . 

our infant burials seems to substantiate this 

ha~s future archeology will heap up evidence. 

526. supra, p. 103 ff. 

conJecture, and per-

!, 
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XI. 

Offerings for the Deaa 

Archeology- in the coming year may unearth valuable evidence 

with reg~rd to the bui,ial cue tome o'f the Hebrews .; however, it me.y be 

that in the recent fi nd at Tel En-Nasbeb. we have the beginnings of 

an interesting study. In an 

there was uncovered a unique 

EI I tomb, at the Tel En-Nasbeh site, 
527 

terra-cotta bottle-jar. It s1mulates, 

with incised s_pirals, a bee-hive built up in a blunt cone by means 

of coiled ropes of straw. A spirally incised bottle-neck on the 

s1die marked the door-way fo.r the bees. The neck ·was broken off so 

that it was possible to ~ecure and submit to special chemical exam

ination a caked substance still adhering to the bottom, Unfortun

ately, the sample wa.-s not preserved in an air-tight vessel, and in 

consequence it dried out so completely that the analysis gave no 

po•sitive result. But when the s·ubstance wa-s remo.ved, its surface 
-

still h~d a fatty appearance which suggested wax. Bade conjecttll"es 

that this was probably uhoney,. 11 us•ed as a· food-offering for the 
528 

dead. lioney, when separated from the combs, often co-ntains e._ eon--

s iderable quantity of wax; the latter is a rather stable substance 

and has, under favorable circumstances, been known to persist for a 
529 long time. If this· be correct, then we probably have here an in-

stance of food-offerings for the dead. 

52'7. p .. E .F .Q.S .• , 19.30, p. 16 ff· j} 
528. Bade, w .F., Some Tombs o.f Tell En-Nasbeh. A S • ecial- Report, 

1931, p. 28. 
529. ibid. 
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What the mot:tve was behind these 
offerings we do not know for 

Certain, but we have certain inf · · ormation that thr · · ows light upon the 
subject. Amc;,ng the Babylonians it is kn . t'l..-own iJ.t:1.t dates, grain, 

poultry and :f1s·h were buried with the dead, and Jastrow understands 

by this that the people believed that the dead could suffer pangs 

of huni;~; they offered food both at the tinie of tbe bur~al and a.1'

terws.rds. Lucian l:. tells of the Greeks that they eff.ered meat and 

dr ink. t ·o the. dead and of one king Kerberos h 1 e ~e ates they deposited 
5~1 

with the corpse a honey-cake. Yle are safe in inferring from this 

that these 'offerings were made for the purpose. of allaying the hun-
5:52 

g~r of• the dead. Tylor cites another interesting exa~ple of a 

maus.oleum 1n M-ads.ga·scar which was founo. furnished with a table and 

two chairs, a bottle of wine, and two tumble-rs. In Egyptian tombs 

there were found reed-tables, bearing offerin_gs of cakes, ducks, or 

othe.r things, accordin,g to the wealth of the donors; one or them was 

found at Theb·es and now re•sts in the British Museum. On the lowe.r 

shelf a:re cakes; the c·entre.1 shelf 

out; and upon the top 1a some fowl 

bas a duck cut open and spread 
53·3 

pre-pared in a similar fashion. 

In f th b V
. e· cited 1nstan·ees it seems quite clear any o . e a o . 

th Placed in the tomb to permit the dead 
e food was offered or 

tbat 

per-

son to satisfy his 

F~aze~ presents an 

h However in addition te this theory unger. · , 
interesting suggestion tha.t these food offertngs 

530 • 
531 • 

532. 
537. v. 

. . 1 and Assyria, P· 598, 
'.!'he Religion of Be.by o.n vol I p. 490, citing Lucian, 
Tylor, E.B., Primitive Culture, • ' 
De Luctu.. ff 
op. cit., vol. II, P• 30 . • ;Egyptians, vol. I!I, P• 432 ff. 
Wilkinson, J.G., The Ancient --

,. 
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we-re made to enable comrrtun·ion ·b t t 
534 

, e ween he living and the dead. 

With the p~act1.ce of making food offerings to the dead so 

prevalent in Babylon and Egypt, 1t is not surprising tbllt it foUild 

its way into Palestine. It was doubtlessly to offset such a prac

tice that the leg1slat1o.n was set down 1n the law codes, prohibit:.. 
11 · 535 

1ng the giving of food for tlle dead. 11 If we accept Frazer's sug-

gest ion, namely, tJ:.iat t}:le food offerings were made to facilitate 
536 

1ntercour$e with the rj.ead, then per-h~ps we have such an implication 
· 5.S'7 

in the prophet Isaiah. R.H. Charles would also include, by impli-
538 

cat1-on;, Ezekiel 24:17; 22 and II Chronicles 16:14. 

It may· be that the cruse of honey discovered at Tel En.Naabeh 

can be correlated With the above Biblical passages. Our attention 

is immediately called to the fact that the Biblical literature is 

silent about these offerings, W·ith exception to· the explicit state

ment in Deuteronomy. The prophets, with the exc.eption of a few de

reived sentiments, have nothing to say concerning the matter. The 

silence of both archeology and the Bible with regard to tllis prac

tice may be fit trtbutj to the effectivenes•s of the neuteronomic 

:t-eforms. If this be so, then we may 1nterp.ret the find at Tel En-
, 

Nasbeh as being an example· of a f'ew e·rre.nt ones who did not comply 

with the legislation, or it may be the practice, as represented by 

534, 
5;35 • 

536. 
537. 
538 • 

G.B. vol. VIII, P• 154. i 1 c 1t1 al 
neut • . 26:14. So interpreted by Driver, Internat ona r c . 
commentary .. Deuteronomy, 1895, p. 291 ff• 
s up:;-a, p.. 113 ff. 
8:19, 19:3. 
E.B., val. II, p. 1337, 
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this find, whtch called fonth the legislation. This latter conclu

sion gains support with the observation t ·hat the Tel En-Nasbeh dis

covery falls rather late. (EI I) in Hebrew history. 

1 
' 
\' 

I 

j Ji 

I 

' I 

l 
l 

I . 

. 'I 

I 
' 1 
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XII. 

Grime and Punishment 

~ 

·~ ,{ . 

1' . 
t 
Sir Flind.e·rs 

539 
Petrie, in excavating the site of a:neient Gaza, 

came upon a remarkable depo-sit between tw0 cemeteries. 
' . '-L~ appearances, ·a great conflagration had taken place. Into the fire 

~ . · • had been thJ>own two very fine basalt tripod stands·, an6 al:abaster 

-a slate dish, and a. large quantity of gold and ,si1ver,wh1ch 
540 

, : had been melted by the fire. Aocordtng to Petrie, this was neither 

. ~ a burial nor a hiding place, not loot, but execution of vengeance 

-l on prope;rty . which bad to be destroyed for the common god. Evident·

~ ly, some man had brought ill-fortune to the c0mmunity, and all his 

~ ~ •1possessions were cursed 1:1.nd therefore, ruthles~ly destroyed • . * Before we ser1.ously accept the suggestion of Petrie, t .he wr'l.ter 

1&_h1mself would off'er an explanation for the presen.ce o'f this 11burnt

L j ~ ~11 e. " This may not be at aU a demonstration of "bans, " Ou.ll ra th,er 

' , ~ a mani.festat1on of capital punishment in it.s extreme form. We know 

,, that ot all the crimes which warrante·d capital punishment aJnong the 

ancient Israelites, there were only two which were punishable by 
· 541 

burning - - the namely-, bigamous marriage witi,l a wife's mother and 
542 

the prostitution of a priest's da~ghter. In either of these in-

stances, though, the only stipulation is to burn the individual. 

The writer would suggest that perhaps t ,he "burnt-pile" discovered 

539.. A • J • A. , vol. 37 , p. 163 • 
540. ibid. 
541. Lev. 20:14. 
542. Lev. 21:19. 
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by Petrie represents this type of punishment· being oarl'ied out in 

an ex tr.eme OT exa.g· gera ted for'". It i 
Yl snot too fa~ from reality to 

suggest that the community was so incen.sed at the act of the indi-

vidual that they not only burnt the ,person, but all of his personal 

possessions as. well, so as completely to free the community fr-om 

any of the guilt. 

However, the conjecture of 'Petrie is borne out by the use. of 

such strict meaaUl'es among ancient peoples, to remove any guilt 

that may have been incurred thl"otigh contact With objects devoted to 

the deity, and to destroy all t.a.bu objects thereby preventing any 

s·uch contacts. Let us remember that, if Pe.trie's sug.gestion be 

c-o.rrect, we mu.st concern our-selves not with those minor incidents 

in whioh an individual removes tabu by remaining outside the camp 

or taking a ritual ba.th, but with the more ser,ious offenses in which 

the guilt is expiated only by completely dest:roying the contaminated 

property, and with these cases in which the devoted objects a.re so 

sacred, or tabu, thay they must be 11be.nnedu immediately -- the meth

od banning generally being tha:t of burning the sacred objects. 

The practice of devot1.ng to the deity the spoil.s of war, pe·J>

sons, er things, which is found among ancient nations and tribes, 

is inseparably connected with the idea of a holy warfare which 

claims all bootyJt.'or the god who leads to victory and in whose honor 

the cap:tured .foes, as well as goods, B.l'e destroyed ("banned") im-
544 

mediately upon the 
543 

spot. King Mesba of Moab tells in his inscription 

543. E.B., I, p. 468. lS ff. 
544 • . J.E., II, p. 48'7, citing .Moabit!3 Stone, line·s 
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how, after having carrted off t ·he vessels 

Nebo and dragged them befor~- Chemosh, his 

o.f Yahve from the city of 
54'5 

god, he devoted 7000 

prisone-r.fJ te 

Atta.rot as a 

Ashtar-Chemosh and how he uslew 
546 

spectacle to his god Chemosh. 11 

the inhabitants of 

Gener~lly, the people, 

before goitm.g to battle, devoted, in the fonn of a vow, to the deity 

the whole booty 1n order to assure themselves of the 

This was a ootnn1on practice among t .he. Teutons and the 

de 1 t y t s a id • 
54;'7 

Gauls; ~nd in 

like manner did Israel vow "to ban II the 

should Yahve deliver them into Isra..el I s 

Canaanites 
548 

hands. 

and their cities 

Since Israel was engaged in warf'are against idolatrous nations 

tbroug·hout its pr,-exilic history, this particular view of the con

secration of t)le booty, whether expressed in a vow beforehan<J. or 

not, lent its colori.ng- to every battle. Consequentl.y, the ba.n fell 

not only upon t-be per$on~ and things captured, but also upon that 

individual who appropriated them, and even upon the very house where 

the devoted thtng y.,as ceremonieusly placed. The mortal sin o~ an 

individual· was a thing that affeeted tp.e -Whole cormiunity or tht;1 en

tire family of the offender. Accordil'.\gly it is the business of t .he 

community to narrow the responsibility for the crime ahd to free it

self of the contagious taint of fixing the guilt either on a. single 
549 

!n,div-idual or the entire family. Thus be.fore the capture of Jericho 
550 

J.oshua proclainred tha.t the city and all its contents should be devot-

545. ibid. The word used 11heberamt1" means to destroy completely. 
546. See Note 544. 
547, ibid., p. 488. 
548. Num. 21 :3 .• 
549. R.S., p. 421. 
550. Josh. 6:19-21 • 
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ed to the Lord, a:nd ~t tbe same time he w.arned th em of t ,he conse-

gu~ncea issuing from the trespass. ing of h hi i sue . a pro b tion. There• 

fore, when Acha.n took ot the devoted booty he. brought doom upon the 

whnle people, and the entire ca.mp became contaminate with the 

t11 A h d .551 un can an his household were singled out and destroyed, 

guilt 

Hence 
we, may infer that 

fense, he dies on 

between them and 

when a t.ri.besman,. is executed .for an impious of

behalf of the connnunity torestore normal relations 
552 

their god. 

Of similar signifies.nee, in the wa.r against Am~lek, was Sam .. 

uel 's proclomat1on to "utter.ly des·troy 11 (hel"em) all the property or 
553 

the enemy. On the other hand, after Saul had place.d a ban (harem) 

upon Agog and }}1s people, he tried to spare the valuable objects, 

which deed caused the wrath of Yabve t ,o be kindled; to fulfil the 
554 

ban Agog had to be killed and his property destroyed, 

The ba.n (herem), as a primitive war measure was en.forced in the 
555 

Deuteronomic legislation, with special attention being paid to the 

gold and silver idols of the. foreign nations that 
556 

fire. This is related as having been carried out 

they be burnt in 
557 

by Joshua. The 

idol~tr-ous Israelite city was to be treated in the same manner as 

the Canaanite city -- thorougiy destroying it and burning it with 

558 
fire. The banned city was made a place of desolation, as in tlle 

case 
559 560 

of Jeri.oho and Ai. All idolatrous nat'ions were considered under 

551. Josh. 7:11-15, 25 ff. 
552. See Note 549. · 
553. I Sam. 15:3. 
554. 1 Sam. 15:8, 9, 3·2. 
555. Deut. '7: 2. 
556. Deut. 7:25 ff. 21. 
557. Josh. 10:1,28-40, 11:11-21; I K. 9: • 
558. Deut. 13:16-18. 
559. Josh. 6:26, I K. 16:34. 
560. Josh. 8:28. 
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561 562 
the ban, as well as idolatrous individuals. 

By way of sumrnary we may say that Petrie's "burnt-pile" may be 

that of an individual condemned to die because of some heinous 

crime; or that of one who bl'ought contamination upon·; the community 

by appropriating objects devoted to the deity, and, therefore, he 
' 

and his possessions ha.d to be utterly destroyed, a.a in the case of 

Achan; or that of one who was an idolater or a member of an idol

a t.rous people and had to pay for his crime by being burnt. 

561. 
562. 

3 o J 25:9, Micah 4:13. Isa. 4:~, er. 
Ex. 22:19, Lev. 27:29. 

f 1 
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XIII. 

'l'atooing 

On~ of the finds at Tel Beit Mirsim may be a clue to certain 

religious practic.e-s prevalent among the ancient Hebrews. 

tice the writer refers to is that of tatooing the body. 

This prac

Of course, 

from the physical appes:r,ance of the find one cannot tell what motive 

was ir.. the mind of the pe-ople in tatooing their bodies, but from 

certain Bibl ica.l references to the practice one can make c.on :fectures . 
-· + • 

Let it be said that our conclusions a'!'e not based upon posi

tive evidence, but. 1nfe.rence .. In the C level (LB) Albri.ght dis

covered a: nude goddes~., of the Astarte type, distinguished by a 
56:3 

circle of dots around the navel. It is our contention that thes-e 

dot-s are tatoo .marks 1n: imitation of an actual custom practiced by 

the people. The fact thflt theae were found µpon an idol shoU:ld not 

weaken but strengthen our argument; it doubtlessly shows the sacred 

character of the practice, otherwise, there wouJ,d be little reason 

for the presence of these ta.too rnai',ks upon the figurine. Biblical 

statements oopcerning this practice, as well as the universality 

of the custom, lend unusual credence to our theory. If these 

marks on the figure are not tatoos, that does not abrogate our 

tatoos, as later archeology may 

:round support for the Biblical 
Biblical evidence. If tney be 

have prove them to be, then we 

stateme_nts on the sunjec-t. 

563. Bulletin #31, p. 8. 
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I th l 1 1 
564 

565 n · e eg s at ion of Deuteronomy and 1n the H-oliness code, the 

Hebrews ·are forbidden to cut themselves for the dead. The prohibi

tion in question is aimed at one of the most widely spread tokens 

o'f grief at the loss of relatives· or of friends. To scratch and to 

beat oneself to the ef'f.usion of blood, to gash oneself purposely to 

indicate extreme grief, was almost a universal custom among. all ne.-

I ~ 

566 
tions, with the exception of Egypt. Herodotus tells us that the 

~ 
\1 

• 

·~ 

I 

I • • 

k 

Scythians of his time, on the death of a king, cut off their ears 

and made incisions all 
567 

over their arrns. Xenophon gi~es a similar 
56.8 

account of the Armenians and the Assyrians. The legislai~on of 

Solon,- acc.ording to Plutarch., forbade the wo'Dlen of Athens to beat 

themselves ano. to make markings on their bodies to the point that 
569 

blood flowed forth from the wounds. The shedding of one I s own 

blo.od, by marking the flesh, in memor·y of the dead, is intimately 

connected with the belief' in the nei,es·si ty of propitiating the spir1 t 
5'70 

1;; of the deceased. 
•\.' ;\ ;\ .J~1\J\ .. c, .• T ~~ .biblical r .eference to this custom of making cut-
,, . -J 

\ tings ill time of mourning 1s taken to be Hosea 7 ! 14, which describes 
571 

the wailing that t ·ook place during the wine e.nd cern rit-es. Per-

haps the re.ference here is to the mourning and lamentations foi- the 

dead Te.romuz, at which time the people e,xpressed their gI'ief ~d held 

564. 14:1. 
565. Lev. 19! 28. 574 
566. iN1lkinson, Ancient Egypt 'cvol. 1f 58P· . 
567. Dri,rer, Deuteronomy, I. o • • , P• i11 1, 15. 
568. D.B., vol. I, p. 537, citing Cyrop 
569. ibid., p. 538. 
5'70. ibid. 
571. ibid. 
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e.ommunion with the 
572 

flowed -- this was. 

dead deity by gashing their flesh until the blood 

geney,ally accompanied bY, wailing, and perhaps. it 

is this type of wailing that is referred to 1n Hosea. Tl)Js prac-
573 

tice W•a.s probably prevalent during the time of Jeremiah, and not 
5'74 

only among. his 
5'75 

and Mo~bites. 

own cou,ntrym,en but am0ng the n~hboring Philtstines 

The fa.ct that it was coI11non would show that his con-

ternpo!'aries did not recognize the law in Deuteron.omy. 

Our "marks" on the figurine goddess may have an entirely dif

ferent interpretation placed upon them. Under '1cuttings in the 

flesh" must be considered the particular practice refeJ>:r-ed to in 

Leviticus 19:28b not 11 to print an;f ma:rk on you." The e:xpression 

,does not occur elsewhere, but· one may be rather cer-tain that it re-

fers to the ancient custom of t-a.tooing .the flesh. i'he ori.gin of 

the custom is immediately associated with the incisio~ in the flesh 
676 

made in mourning or in honor of the dead, a .pd, this suggests that in 

their origin these ts.too marks were nothing more!• than the permanent 

scars of punctures made to draw blood for a ceremony of s·elf-dedica.-
5'7'7 

tlon to the deity. 
' 

The best known illustration of the prevalence of this practice 

is supplied 
0

y ~he priests of t)le Syrian goddess who were tatooed 
578 

on their wrists and ne:cks. })hilo refers to the allied practice of 

572. supra, p. 26. 
575. 5:7, 16:6. 
574. Jer. 47:5. 
575 •· 48: 37. 
5'76. supra, P• 122, 
577 .R.S., p. 3Z•I, note 1 . 
578. Smith, W.R. , Kinship 

and Marriage :1:rt Early Arabia, p. 249 • 

' I 
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branding or of tatooing in the cas.e f 1 579 
. o saves and of cn1m1nals. 

Ptolemy r:v 1s represented as having Jews branded with the ivv leaf, 
580 . " 

the symbol of Dionysus. These tatoos commonly denote devotion to, 

or possession by, a god, as ~videnced by the facts that Egyptian 

581 captives were b~anded with the name of the deity or the divine king 
582 and that the priests of Isis had 11 cross-_ I:e marks on their for.ehea.d. 

It 1s Cook's suggestion that tatoo marks testify to the fact that all 

1nd1 viduals marked w1 th the same cutting or impression participated 
583 

in the same rites . 

These citations show that it was not an unusual practice to 

have 1'itooed or branded in one I s flesh the name of a deity to whom 

one was especially devoted, a p~actice which gives us an explanation 
. 584 

of the passage: 11Another shall mark in his brand -- 1Yahve ' s 111 

585 
Jewish tradition has it that the obscure passage with regard to 

Johoiakin refe?·s to the breach of the corrnnandment in Leviticus 19: 

28b -- letters having been tatooed into his flesh, presumably the 
586 587 

name of some heathen deity. In Ezekiel we read of marking a "sign" 

on the foreheads of. the faithful 1n Jerusalem, who are to be spared 

from the slaughter. Another account tells of how one of the proph-

5!79 . D.B., vol. I, p. 53'8, citing De ~!onarch I. 
580. ibid., citing III Maccabees 2 : 29. 
581 . cook, s.A., R.S., p. 619, citing Breasted, J.H,, Ancient Records 

of Egypt III, 414, and IV, 405. 
582. Cook, R.S., p. 619. 
583 . ibid . 
584. Isa. 44:5 • 
585. II Cbron . 36:S. i L iti 6 Rabbah 1n 

1 I 538, cit ng ev Cl;? c,. 586. D.B., VO • , P· 
5$7 . 9 :4, 6 • 
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ets disguised himself with a bandage over his eyes; the king does 

not reoogniz~ the man as a prophet unt.11 the latter takes away this 

covering from his face, whereupon the king discovers him as one of 
588 

the prophets. Palpably there must have been some distinguishing 

mark, the letters of the deity's name or a symbol of the deity, on 

the forehead of the man whereby he was rec.Ognized as belongiz:ig to the 

prophe,tic order. 

Our suggestion, then, is that the marks on the figurine imitate 

.ie1ther the practice of cutting the .flesh in mourn.1ng rites or the 

practice of tatooing into the flesh the name or ,symbol of the deity 

to whom one is devoted. Perhaps the "circle of dots" near the 

navel represents just such .a symbol. Of course, we have kept in 

mind the fact tha.t our e.rcheolog1.ca.1 evidence 1n this matter was 

not as complete as perhaps it sba11 be in the future. 

./( 
rJ~ -Ji fa-4 J 
J;,.r· ~ 

588. I K. 20:35-43. 

I 
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XIV . 

Amulets 

If we understand an amulet to be an inanimate objectit invested 

with s upernatural powers to ward off evil di an nduce good for the in-

dividual who employs it, then vie can say that most of our material , 

evidences of folk reli gion served just that purpose. In this section 

we shall not 11m1t ou1•selves to a discussion of the amul6t-11ke 

qualities of the Astarte figurd.ne~,the Serpent -goddesses, the Pig 

1ma~es, or the Bull images, for the writer feels that these objects 

have received sufficient consideration in their respective sections. 

However, we shall devote our attention to those objects, scarabs in 

particular, which were worn as ornaments or carried in the clothing 

to bring good luck to the individual. 

In the past ten years of archeologice.l r•esearch in Palestine, 

scarabs have been unearthed in great quantities from practically 

every site and from every level that was excavated. Many of the 

scarabs have no definite impressions upon them. but we can identify 

them by their general ubeetle- form" and by comparing them with other 

ones of 
589 

levels. 

this type have come from Beth Shem

Steatite was the common substance 
specimens. Innumerable 

esh, from the MB and LB 
used for these scarabs, though serpentine, paste, crystal, amethyst, 

590 591 
and carnelian were also used . Jericho yielded MB and LB scarabs, and 

689. Bulletin #31, p. 15. Grant, Beth Shemesh, P· 32 . 
590. Grant, op. cit . , P• 31. 
591. A,J.A., vol. 37, P• 165. 

I 

I' 
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at Laohish there wet-e discovered EI I scaral'?s distinguished. by the -
592 

hole·s pierced through them. Perhaps these latter ones "We:re . . strung 

together and worn around the. neck~ From Tel Beit-Mirsim carne f;l 

quantity of MB and LB scaJ>abs, the.ir ·.form and design definitely 
593· 

characteriz 1ng tham as Hyksos types. Many o.f these were found in 

wba t is believed to be tbe houses o·r the poorer s .ect1on of the D 
594 

stratum ... 

Of course, the Question still remains why w·e have at tao.bed re

ligious significance to these scarabs. Our position becomes clearer 

when we examine some of the better preaerved scarabs and we attempt 

to cleterm1ne the ba,sis _for tbei::r. sacr·ed character. 

In gener~.l let 1.t be said. that the beetle was considered sa.cl'ed 

by the ancient Egyptians. The Egyptian hieroglyph pictures a dun·g 

beetle, which lays its egg.s in a ball of dung, and may be seen on 

sandy slop·es tn hot sunshine compacting the pellet by pusl'rl.ng it 

'backward uphill w.i th i t .s hind legs and allowing -1 t to roll down 

again, eventually reaching a. place of d..~posit. Whatever the Egyptian 

may have widerstood by its ,actions, he comps:red the pellet to the 

globe of the sun,. The scarabs were intended principally for sea.le, 

but they were also used for ornamental purposes. The insoriptione 

on mere of· the scarabs would lead us to believe that they were used 

by the Egyptians as charms, for often the 1nsor;~;1o·ns 

containing words •of good omen or friepdly wishes• 

592. I.L.N. July 6, 1935, P• 19. 
595. Bulletin #31, P• 5. Bulletin #47, P• 11. 
594. A.P.B., P• 90. . 2 ff. 
595. Encyclop~dia Brittanioa, vol. XX, P• 5 • 
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Doubtlessly, those discovered in Palestine were sacred in char-

acter t .oo, for on many of them have ,...een found t t1 , v . represen a ons of 

gods and inscriptions to devoted deities. At- Jericho in the EI I 

level of occupation there was found a most instructive s,carab show-
596 

in,g a northern deity o.f' the Hadad type. This was the only one dis-

covered of this particular kind, but should later excavations yield 

more, we may have here the beginnings of fresh information about - the 

extensiveness a.nd use or -scarabs in the Near East. !,n the Thuthmose 

II.I level ( 1501-144'7) at Beth Shan there was fo\.Uld a 11ght green 

faiene-e scarab., showing an unidentified figure with e. lotus in his 
597 . 

right hand. 
. The figure may be that of a deity and there may be some 

religious s1gn.11'1c~nce attached to the lotus . .. 

In the E stratum (MB to LB} at Tel Be1t-M1rs1m, among the house 

ruins, there -was an covered 

scr1pt1on and reading "Son 

a scarab bee.ring a carelessly executed in-
. 598, 

of Re, y q b, giv·en life." Re, of course, 

is the gr,eat Egyptian sun-god, but Alb.right offers t ,he suggestion that 

the P
art of the inscription reading "y q b 11 may be a corruption of 

-599' 

the Hebrew 11 YaakQb, 11 the third patriarch. Another scarab., 
600 

Beth Shemesh in the LB area. 

showing 

It de-
the god Re, was discovered at 

picts the seated figure of Re holding the ankh emblem and :fa.c1ng 

him 1s another .seated f1.gure, possibly the king, wearing the double 

crown. 

5,Q) 6. _p • E • F • Q • S • , 19 o 2 , p. 152 ff • 
597. P.E.F.Q.S., 1931, P· 90. 
598. Bulletin #47, P• 10. 
599. ibid. 
600. Grant, R.A.S., P• 23. 
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601 602 
At La.chish ~nd a.t Beth Shemesh t ·he.'"e were ~· brought to light s ca.r ... 

abs upon which were depicted the god 'Ptah. The one at Beth Shemesh 

is LB and upon its limestone c·otnposition there is fashioned Ptah 

holding a U II . 
was s .cepter, while !'acing him the.1•e is the ~:i.gure of a 

god or devotee holding an 11ankh. 11 This scarab was bored from either 

end, which immediately suggests its having been worn as an amulet. 

Ptah was one of the early and great gods of Egypt. He was the patron 

oi' the artisan, the artificer, a:nd the artist, and his high priest 
603 

was always the ch.ief artist of the court. Another scarab at Lachisb 
604, 

showed the goddess Bast. Bast was the name the sky-goddess took at 

Bubast1s; she was in the form of a oat, an animal se.tred t .o the 
605 

Egyptians. 

Another typ.e of scat•ab was that representing the god Horus. At 
606 

Lachish the entire figure of the deity was repres·ented on the scarab, 
607 

while the MB one. at Beth ·shemesh wa.s represented by an 11 eye. 11
. 

To understand t .he significance of Horus and tbe sacred 11eye, 11 

1 we must know something of the mythology connect.ed with that de-ity. 

f Osiris, aided by his faithful sister-wife Isis, succeeded the sun 

th Though a benefactor of rne.nkind, he was crafgod as king on ear · . 

·t ily misled and slain by his brother Se·t • Isis later 

h Secretly r eared as the avenger a son, Horus, whom s e 

601. P.E.F.Q.S., 1933, p. 195. 
602. R.A.S., P• 24 . t 60 

. J H A History of Egyp , P· • 603. • Breasted, • · ., _ _ -
604~ See Note 601. 
605. S~e Note 603i op. cit., P• 61, 
606. See Note 601. 
607. See Note 600, P• 16. 
608. See Note 603, op~ cit•, P• 58 · 

gave birth to 
608 

of his fa thel'. 
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Grown to manhood, the youth pursued 

Set was waged so fiercely that the 
Set, and the battle of Horus with 

young god lost his eye at the 
hands of his _father 1 s enemy. 1111hen th 11 e eye was f inally recovered by 

Thoth , this god spat upon the wound and healed it. Horus now seeks 

his father that he may offer to him the e.ye which he has sacrificed 
609 

in his father's behalf. This act of filial devot~on made the sacred 

Horus-eye revered by the Egyptians. It became the symbol of all 

sacrifice. With the exception of the sacred beetle, it 

commonest and the most revered symbol known to Egyptian 
became the 

610 
religion . 

This sacred "Horus-eye" was the only one unCearthed during the 

past several years of excavations, although Grant speak$ of many 
611 

t hat were .found during the first few years of digging. However, in 

a room of a house at Beth Shemesh, in an EI I clearing, there came 
'112 

t o light a wedding-scarab belonging to Amenopbi s III. Upon it was 

the following inscription: "Live Horus, mighty Bull, Shining in 

Truth, Favorite of the two Goddesses, Establisher of Laws, Quieter 
613 

of the two Lands ( 1. e . Egypt) , Golden Horus, great 1n strength •.•• 11 

A like wedding-scarab was found , connnemorat ing the W11on of Princess 
614 

T1y of Phoeni cia with Amenophis III. There should be little doubt 

but that these medallions served as ·potent charms, ~ither carried 

by an indivjdual or built into the house structure . Otherwise, Why 

s hould they be present in a city that flourished around 1000 B.c.E., 

609. Breasted, J.H., The Development of Religion and Thought in 
Ancient Egypt, p. 31. 

610. ibid., p. 59, 78. 
611. R.A.S., p. 16. 
612 . 1b1d., p. 66. 
613. i bid., translation by Alan Rowe. 
614 . ibid., P• 38. 
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since these sea.rahs were fashic:>ned to celebra.t_e an event that took 

place some 400 years before? Evidently, since these scarabs had upon 

them some inscription connecting them with Horus, the people con

sidered then1 as sacred and therefore saved them. 

At Tel En~Nasbeh several scarabs were found under a street 

pavement of th-e third city level in association w'ith pottery of the 

El I age. In order to secure an opinion about 'the sign if ie.e.nce of 

these sce.r•abs, Bade submitted photographs of them to Dr. Max_ 'Pieper 

of the Egyptian d,iviaion of the State Museums in Berlint and t-0 ·Dr. 

LudloVI Bull,, Associate Curator of the Metropolitan Mt:..seum of Art in 
615 

New York. A few of these scarabs bore the images of fish, lions, 

and scorpions, and Dr. Pieper ,;.s:de the observation that animal-scar-

abs came during the late Egyptian period, from about 1200 B.C.E. on-
9l6 -

ward. It will be inte-r·esting to note what 
617 

the significance of these animal-scarabs,: 

Dr. Pieper ....-rites ab.out 

"The scorpion certainly is apotropaic in character. On the 

famous Metternichstele, which contains a whole series of magia 

spells, it is said of Isis, as ·ahe flees before the wicked Set, 
1 
I 

fled at eventide arid seven scorpi.ons were behind me. and helped nie. 
1 

Even today the fellahin of Upper Egypt place scorpions on the rims 

of their bra.zi'ers that they may guard against harm. 

The 
lion also belongs to the category of beings that are be-

11eved to protect against evil. 
A magi~ spell of tbe Middle Kingdom 

615. Bade, W .F. Some Tombs of Tell !9-Nasbeb, P• 28 • 

616. ibid., P· 29. 
61'7. ibid., p. 32 ff• 

( 
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intended to furnish protection to a ma.n who dee cends into the under-

world, is tc be spo.ken ov'P-r the anterior part of a fierce looking 

lion. Against the destructive Apophis. ser.pent on.e is advised to make 

a 'w!-li te lion' on which is e t h d , era c e Misery of the Apophis serpent.' 

A further .sta tom.ent on the Mettemichst·ele declares, , The protection 

of Horus at night is the lion that comes forth from the Mountain . of 

the West; he is a.1so the p1•ot~ction of every sick pe-rson., 

"Mo:re dif f1cult to interpret 1-s the fish, but about its apotro

pa.ic charact~r there likewise is nQ doubt. A fish leads the bark 
618 

of the sun in hh~ heavens. On the equation .of the f1$h with the 

soul, cf. S·p'i~gelberg, Archiv fue:r Rel'1g1ons wissenschaft, vol. XII 

( 1909) pp. 5? 4 ff. Thus all twee SJ'lllbols are to be regarded as 

means of protection against sickness. It accords with this view that 

1:n front of the symbols stands the sign of the scepter which s1gh1-

f1es prosperity, good fortune, or t!le like. Under 'the anfmal symbols 

are mo-re h~el'og;l::y,phs which op t;he cited scarabs are not alway.J.\ the 

same. But MRWT, meaning l love,' is meant in all cases. Thus the en

semble means I Protection against perils and sicknesses -- welfare 

and love.' So much, I believe, I am able to say with ce,rtainty." 

After Dr. Pieper' s searching analysis, there can be 1.1ttle 

doubt 1n 
0
ur minds but that these scarabs served as potent charms 

for the ancient Israelites. 
Before we proceed to our Biolioai evidence, there is still an-

• 

other type of scarab that ml.1st come tmde:r our 00.nsideration -- scar-

618. ibid. t p. 32. citing Book of tb.e Dead, XV:24. 

I . 
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abs inscribed With the names of Egyptian kings. 

have been 1nvestea. wt th a. sacred eharaeter by virtue of the fact 

ths.t the kings were considered divine and most of them were patrons 
619 

of some favorite god or goddess. At Jerusalem, in the LB level, there 

These, too, could 

were ·scarabs inscribed With the name of Thutrnno~e III (1501-1447), 

and similarly inscribed ones were unearthed at Tel En'-Naebeh from 
620 

the EI I level Qf occupation, A scarab, the inscription of which 
belonged 

621 
Duweir. 

to Amenhotep III (1411-1375), was uncovered at Tel El-

Two soarabs inscribed to Ralnses II (1292-1225) were found, 
one at Beth Shan, LB 622 62J 

level, and the othez- at Beth Zur EI I stratum. 

At V.eg1ddo, fronr the EI I level, there were taken scarabs inscribed 
624 

to Ramses III (1198-1167). 

In the .Bible, the references to charms and amulets are more or 

less of an 1no1dental nature. Still, such as they are, they suffice 

to show that alongside the official religion of Yahve, there su.r

vived the ineradicable belief in the efficacy of amulets which is so 

prominent a characteristic of the Eastern peopl es and also of the 

Semitic groups. The £1rst of such references is in Genesis 35:4 

where the association of the ear- rings of Jacob 's household with 

the strange 
625 

or amulets. 

gods shows that the ear-rings were regarded as charins 

In early time~, it may be said that every ornament was 

an amulet. 1 je-el~y is to be less the outThe old custom of wear ng ~ ~ 

619. 
620. 
621. 
623 . 
624. 
625 . 

P.E.F.Q . S. , 1925, p. 19. 
Bulletin #49, p. 17, A.J.A,, vol. 37, P• 166. 
P. E. F.Q.S. , 1934, P• l?O. 
Bulletin #43 , P• 7 • 
A. J. A. , vol • 39, P · 138 • TI I 439 ff 

R 1 1 ion and Ethics, vol • .., , P• • Encyclopedia of .e g 

I 
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of a desire to secure the 
come of female vanity than the result 

various orifices of the body against the 626 
entrance of evil spirits. 

Among the articles of female adornment mentioned by Isa1:: we 

find, 1n addition to the more easily identified jewels, mention of 

articles which the etymology , of the original (lehashim) 628 shows to 

have been charms. Their precise nature and form cannot be fixed. 
629 

Another article on the list is _the saharon, literally "little moon," 

so called because they derived their potency from their association 
630 631 

with the moon-god. Again in the "stone of grace" we may recognize 
632 

a stone worn as a charm to procure favor or good luck. The Book of 

Proverbs, which mirt-ors the popular views of life, makes ret·erence 

to prevailing conceptions about amulets when it says of wisdom, it 

"shall be an ornament of grace unto thy head and chains about thy 
633 

neck ." Especially significant is Proverbs 4!22 when it says "they 

(My words) are life unto those who find them and health to all their 

flesh." In many passages which speak figuratively of a necklace, of 

an ornamental crown, or of the protection afforded by the 

popular conception of the power of the amulets is alluded 

law, 
634 
to. 

the 

The 

id Over the heart or upon the arm, served as an e1gnet ring, carr e 
635 d 

i to the material of which it was compose or amulet, either ow ng 

from the inscrip~ion upon it. 

626. R.S., p. 453, note 2. 
627 . 3:18-23. 
628. See Note 625. 
629. Isa. 3:18. 
630 . See Note 625 . cf. Judges 8:21, 26. 
631 • Prov . 1 '7 : 8 • 
632. cf . Nahum 3:4. 

6
. 21 633. Pr·ov . 1:9, also cf. Prov. . •. 13·5 

634 P 73·6 103:4 · Prov. 3:22, 11.9, .• 
635 : c!~t. 8:6, Jer.'22:24, Haggai 2:23. 
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Compared to the scarabs discovered, and in passing let it be 

pointed. out that the writer did not exhaust the archeological evi

den ces, but took only representative examples, our Biblical material 

is rather scant. Of course, this may have been due to the universal 

use of amulets and charms, su.ch as the scar.abs, and because of their 

deep-rooted position in the sentiments of the people they were not 

only not eradicated with the rest of the objec•ts included in the far

reac.hin.g reforms, but no one even dared to legislate against their 

presence or their use. It is our co.ntention, therefore, that the.se 

mw.titudes of scarabs discovered in Pa.le.stine do represent a type .of 

amulet and cha.rm employed by the people, and may even be those which 

tl;le Bible mentions by inferenc~ as be.ing· us-ed • 
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Ivories 

Some of the most unusual finds that were excavated during the 

past ·ten years were the 1vo""v 
i-J panels that were found at Samaria. 

They are important, first, because, they reflect some of the .folk

rel 1~ious b.eliefs of the people, and secondly, because they clarify 

the denunciations of a pre-exilic prophet . 

Samaria was founded approximately 875 
636· 

722. 

B,C.E., and destroyed by 

about 870 to 850, was the Assyrians in Ahab, who reigned from 

famous for 
637 

the house o,f ivory which he built, and the couches of 

ivory used by the people of 
638 

later by the prophet Amos. 

Samaria were denounced a few decades 

with Israelite potsherds of 
640 

All of these ivories were discovered 
6~9 

the eighth and ninth centuries. There-

fore, with Crawf oot, we may say t hat the ivories were used at 

Samaria during the same hundred and fifty years that the town flour

ished. 

One small ivory plaque was found, upon which were inscribed 

several rows of hieroglyphs, so far untranslated. The ivory was 

brightly decorated with five threads of blue glass and with faint 
641 

traces of gold leaf. Several others, in both white and black ivory, 
642 

were foW1d decorated with 1.ntr1cate patterns of palms, lotus buds, 
643 

d t t vpe. This latter t;vne of decoration and des tgns of the sacre - r ee ., ,, r 

636 . P.E.F.Q .S., 19~., P• 18. 
637 . I K. 22:39. 
638. Amos 6:4. 
639 •. P.E.F.Q.S.; 1932, P· 133 . 
640. P.E.F.Q,S., 1933, P· 18. 
641. ibid. , 12 ff. 
642. ibid., p. 14~ 
643. Bulletin #49 , p. 17 • 
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may be a graphic representation of 
644 

which we have described above. 

Ashera-worship, the det·ails of 

Another tvor7 shows a 'figure, pre

sumably a deity,. seated upon 1 · a n ne petaled lot.us :flower, which is 

inlaid with pieces of blue .glass and out.lined with gold-le!i~ 

The goddess Isis is represented upon another ivory, worshipping 

a ''tet." u· th1 pon s plaque she 1s wearing solar ~isks in place of he~ 

usual emblems. From her hands se~m to spring lotus fl · OWel'S. The 
11 tet II is crowned with a aola..:, 1 ., ,.. d sk, and 1 ts base 1£ farmed 1 ike an 

646 
inverted lotus. The pla.e~ of Isis in Egyptian myth0logy we have al-

647 
re·ady dis cov~red. 

Upon another ivory thei-e ie carved a figure that is thouglt; to 

represent Osiris. It is handsomely decorated with red and blu~ 
648 

glass. insets. Osiris was looked upon as a xnan-.god who had lived, 

suffered, and died, and then risen agaJn from the dead. Osiris was 

di.sm_embered by the wicked S.et, but r•estored to ·1ue through the 

fil:1.al devotion of Horus. W.hen Qsiris rises from the dead, he be

comes the lord of the underworld and every soul that dies a,nd hopes 

to rise again is 

soul of even the 

called Osiris, the god being identified with the 
649 

most humble worshipper. At the same time it must 

be remembered that this deity was identiried with the soil and was 
. 650 

considered the souree of all f'ert111ty. It is no,t surprising to 

find Osiris depicted upon these ivory panels, e-specia.lly whe~ we 

~44. supra, P• 37 ff. 
645. p.E.F,Q.S, 193·3, P• 10 ff. 
646. ibid., p. 11.ff. 
64'7 • ,supra , p. 129 ff. 
648. p,E.F.Q.S., 1933, p, 12. 
649. Breasted, Develo ment of Reli 

p. 31-38. 
650. ibid., p. 20 ff • 

ion and Thou ht in Ancient E 
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consider how closely allied Osiris is 
651 

to whom the Is~aelites paid homage . 
with Tamuz and Adonis, deit:!.es 

Other ivory panels depict other 
Egyptian deities. Among them are Re, the sun-god, holding a figure 

652 ~653 of Maat, the goddess of truth 
654 and justice; the infant Ecrus; Is1$ 

and Nephthys; and Hah, the personification 
656 

emblem signifying "thousands of years. u 

· 655 
of eternity; with the 

On another ivory plaque there is depicted in relief a cherub, 
657 

with a human head, the body of a lion, and high spreading wings. The 
658 

lion :f.s represented on another ivory, tearing the head of the bull. 
659 

The significance of the lion and the bull we have discussed above. 

The style and subjects of the ivories suggest an iwmediate com

parison with decorations of the Temple of Solomon. Figures borrowed 

from the Egyptian pantheon natu!>8.lly would be ignored by Biblical 

writers, but most of' our subjects are mentioned not once but several 
660 . 

times in the chapters d~voted to Solomon's works • . The 1t11ons and 

cherubim, 11 "the cherubim, lions, and palm trees," ttthe lions on the 

steps of the great throne of ivory, 11 -- all these variations in our 
661 

ivories are paralleled in I Kings. And such a verse as that about 

the doors of the TemJ)le -- "he carved. thereon cherubim s.nd palm trees 

and open flowers, and he overlaid them with gold fitted upon the 

----------------
651 . ; s-upr~, r·p • 22 ff. 
652. Note 649, op, cit., P· 173. 
653. supra , p, 129 ff. 
654. supra., p. 129. 
655. Bulletin#49, p. 17. 
656. ibid. 
6ffl. P.E.F,O,.S., 1933, P• 13. 
658. ibid., P· 14. 
659. supra, P• 83ff ., 131ft. 9 n1 Ps 45·9 
660. I K. Chaps. 6-10, 22:39; II Ohron, :c.; • • • 

\ 

661. ibid. 



t " 

• 

. -

- 1.39 .. 

662 
graven work11 

-- describes not only the ~~ s~u Jects but the treatment 

we have studied on the i~tories. 
,. 6~ 
Ivory work ovel"laid with sapphire" 

no longer seems an extravagant picture. 

Cr.-Wfoot makes e.n interesting observation in that he points out 

that our Samaritan ivories are not Egyptian importations but the 

product of Isra.elitish w:orkmen. He bases his proof upon the general 

crafts?!'anship of the ivories and upon the foreign elements that are 
664 

introduced into pure Egyptian settings. This is tmport·ant for our 

conclusion be .. eause it not only shows to what degree Egyptian be~ 

lie1's and religious ideas infiltrated in.to Palestine, but it like

wise shows that these fol'eign ideas were acceptable to such an ex,, 

ten·t that they round their way into the artistic productions of the 

age. If the people had utter contempt for the gods and practices of 

the E:gyptie.ns, there is little reason to believe that they would have 

cavved their ivories witb- figures of their de1.t1es and with sacred 

subjects indigenous to Egypt. That the Israelites were not adverse 

to the Egyptians I influences has been amply proved by the innumerable 

eca1>e.l;)s · that have been found upon which were j.nscribed Egyptian 

665 
motif's. 

Of eourse, we can not definitely fix what folk ... religious pre.c-tices 

grew out of the•~ Egyptian innuen•••, but the WTiter feel• that this 

•may be at the basis of JI.mos• denunciation of tbose who "lie upon bed• 

666 f of ivory. 11 Many of the panels show traces of burning; lwnps o 

662. I K. 6:35. 
663 . Cant. 6:14• 
664. Bulletin # 49, p. 17 • 
665. s upre., p. 126 ff., 
666, 6:4. 
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c.harooal were found among them, 

furniture which was inlaid with 

indicating the remains of wooden 
667 

these ivory pieces. It is true 

eno~gh that Amos probably identified these ivory couches with 

·wealth ill-gotten through the oppression of the poor, but the con

sideration still rcn1ains . that because of the elements foreign to 

the piJre worship of Yahve, wh.ich were depicted upon. these ivories, 

Amos denounc,ed these people who owned· them. It is perhaps not too 

unlikely that in the back of Amos 1 ~ind there was the ass·ociation 

that if people possessed such 1.vories, they must not be opposed to 

th~ ideas presented upon tliem. Of course, the writer realiz~s upon 

what dangerous ground re is tt-eading. Perhaps tutu.re discoveries,. 

in the way of ivories, will throw more light up0n the religious 

pra~tioes native to the Israelites. 

667. Bulletin # 49., P • 17 • 
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XVI. 

Ras Shamra Tablets 

It was universally assumed by competent 8 h 1 to 1.928 . c o s.rs up 

. oen cans had per-t}:la t the literature of the Canaanites and the· Ph · 1 1 

i~hed forever in view o.f the well-known. fra,g:Uity of papyrus an:C;i 

leather and their poor !'esistaru~e to. moisture. But each year, since 

then, has yielded new d1scover1e-s of cle_y tablet-s containing parts 
668 

of this long lost literature. Had t}J.is new l:tterature no-t been 

found, it would have been impos-sible to evaluate fully the relation 

of our Biblical literature to its environment. The influence of 

Bab_ylonian, Assyrian, and Egyptian litet>ature has already been 

traced, but as 10,ng as ·S·O little was known ab.out the literature of' 
669 

Canaan, there was an important gap to be filled. 

The importa'nce of Canaanitish texts for Bi blical studies can 

not be underval uat,ed, because th~y. present to us f 01· the first 

time a literary picture of the religious "customs B.nd practices in 

Syro-Palestine befor.e the days of Israel, revealing many of the 

prototypes of Israeli.tie institutions. With this e·arly material 1n 

hand we a.x-e n
0
w able to trace the course of the de.velopment of 

1 and to det
eT>mine the original s1gn1ficances which 

these pract ces ,.. 
lie behind t}J.e later inter.pretations introdu·ced by the writers and 

8 P 
l'\C! ~· ol XII. 1932- (Reprint), P• 1 .. 

66 • J • . • v-,., • 1 V • , 
669. Bulletin #46, P • 15 ff• 
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67·0 
.redactors· of the Bible. B · t - u flrst let us see +·he· t-11c na ure of these 

tablets. 

In 1928, while a peasant was c.ultive.ting his .field at )tinet-El

Be ida, he cha,nced upon some fragmentary tablets. The place of dis .. 

·covery was fo1•merly the an.c~.e-nt .i port of Ras Sham-rs. on the coast of 
6'71 

r..orthern S•v,-,···· ia. Ras 8 ·ha ....... a was the it 1 .,. - .., •ui· cap a and the principal port 

of one of the ancient k.11.ngdorns. Due to 1 ts except1onally favor

able geographic situation ( 150 miles north of mod.e·rn Beyrutb and 

aoout eight miles north of La.ttakia) it had come to discnarge a 

leading economic function in the exchange of Asiatic goods, partic

ularly those from Mesopotamia, fot• pJioducts of the Aegeo-~yeena.ean 
6'72 

world and of Egypt. In passing; may the writer point out that 

Just as Israel was influenced· rel,igiously through 1ts economic re

lat ions w1 th other' c0untr-ies, so may ·we assUme here that ~uch of 

the Ras Shamra culture was influenced by the cultUI'e of tbl Egyp

tians and of the Mycenaesns with whom these people were in constant 

contact by virtue of their economic interdependence. 

No sooner had the tao lets been fowid than H. Bau.er, P. Dhorme, 

and c. v irolle.and began their work to decipher these fragmentary-

5'73 
remains. 

The terminus a quo for the date of th~Se Ras Shamra. t~blets has · 

been 

·6'70. 
6'71. 
6,2. 
6'73. 

674. 

674 
placed at 1800. w. F. Albright places the burden of his proof 

p.E.F,Q,S., 1934, P• 141. 
See Note 609, p. 17. 
I 

L N April 27, 1935, P• 6SS. 1 t f bis s~e ·N~te 668. In 19:30 Virollea.nd published the f rs o 

results in Syria, vol. XII, 
J.P. 0 . S . , vol. XIV , p. 110. 

---- -
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upon the fact that since the nmimation" was ueed by th~ West Semites 

year$ between 1800 a:nd 1500, as proved by the evidences 
675 

down to the 

of Egyptian and Babylonian transcriptions, it follows necessarily 

cannot go back before the e.ighteenth century at the that our text 

earliest. 

On the basis of _ internal evidence, furnished by excavations in 

the Ugar.it d:lstriot ., the date of the ta>blet·fi has been fixed more 

definitel,.y. The incised inscriptions on certain bronz,e tools found 

in the cemetery of the Uga.1:•it compare favorably with the 1nscr1p-

t ion~ on some of the table-ts. The inscription on the tools is 

placed at a.boµt 1400 B.c.E., and by analogy the dat.e of the writing 

of the tablets is set in the ear•ly parct of the fourteenth century. 
676 

This opinion is she.red by no less achole.re than Albright e.nd 

6?7 
G-insberg. 

The cuneiform alphabet uaed in tl!le Ras Sbamra tablets· has also 
6'78 

been published by Albright, and let 1 t be pointed out .tba-t there is 

a definite similarity between the Hebrew alphabet an~ the alphabet 

used in the Ras 8hamra table·ts. To quote: 
11
The number of charac• 

ter.s (apparently· 27·) and the number of c.b.e.racters in a word (sepa

ra. ted by vertical stx-okes from the adjoini.~g words), as well as the 

ti 1 fo
__,,s, s"'1ow clearlv ·that t};l.e language 

nature of the .grs.mma - ca ....... J.. ., 

675. 
676. 
677. 
6'78 • 

J.f.Q.S., 1928, p. _23~-~• 
Bulletin #50,. P• 19; ft5-', P• 
TarbiZ, vol. rv, #1, P• 106. 
.r. p. O •. s. , vol. XII, p • :3 • 
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must be i:lemitic containing som~thin-g 6'79 of a Hebrew d.ialect. 11 AI)'lO !lg 

similarity of meter. the o.ther external likenesses there 
68.0 

Ginsberg and Maisler collaborate in 

is the 

saying that in the Ras She.mra 

text there is a def'1n1te rhvthm based 0-n a -~ fixed number of word 

stresses; the prevalent meter of' the Ras Sha.mra being three plus 

three, w hie~ is commonly i'ound in the Bible. t• 1,i°ontgomery-, more or 

less, bears them o.ut when he· says that their.e can be felt, if not 

exactly dliagnosed, a similarity in poetic rhe,tori·c betwee.n the 
-681 682-

Aleyan epic and the song of Debo1•ah. In a.not.her place he. even sug-

gests· that the ~tr•y: can Qe a.rranged ~r. chorus form, as the '.Psalms 

have come to be an~lyzed • 

Our chief inter•est in this se~tion will be to call att.enti:on tc 

those items in the Ras Sha;mra ta.bl,.ets that throw light upon the 

folk-religion of the ancient Hebrews, for whicl:\. we already have the 

arctieoloe;1ca.l remains of these practice~. In short, the Ra.$ Shamra 

texts will be documenta:·ry evidence or literary background for the 

devoted objects tpat l'U,lve been excavated. In t '.his study we wfll 

not consider those hosts of phrases and ,1ords that are found in the 

nablets and fol' which we have Biblical counterparts, but rather we 

shall concern ourselves with concepts and ideas which parallel 

1 P.
,,.,ctice'"' desc1•ibed .or hin,ted at in Biblical litera-

f olk-1•el g ious .. ... ., 

ture. 

679 • 
680 • 
681. 
682. 

Bulletin #46~ P• 15. 
r. s· ol XIV,. p •. 248, note J.P., . . , V . • 

J.A.Q.S., v0l. 53, P• 99 ff. 
ibid--, P· 101. 

15. ibid., 1932, P• 207. 
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The contents of the Ras Sru.unra tablets, .for the most part, can 

be classified, by way of description, · as a religious epic in which 

gods and god.des-see fight one another, prevail, or go down in de

feat, a:nd e.re subject to the same emotional stimuli as hwna.n beings. 

Although it is difficult to fol. low the· thread 0. f t • he story due to 

the fa.et that the material is fragmentary, it 1s pos~ible to m~ke 

out e. co her en t theme • 

At the beginning of the •epic, a. goddess, whom w·e learn by impli-

cation to• be Anat, 1s bringing tidings of the dee.th of Aleyan, the 

dying god of fertility among the North 
68Z . 

Canaanites like Adonis in 
684 

anothe.r account, Aley.an Phoenicia pr•oper. However, according to 

was not killed, but was held prisoner OY Mot, the god of death. 

However, both accounts. are in agreement as to the final outcome of 

the str>uggle. Anat 1nter:venes in behalf of Aleyan, who, b1 the 

wav is her brother, which 1D1Inediately establishes ·that brother-
J' 68~ 

si~ter relationshi.p so common in ancient mythology. At the proper 

moment , Anat seizes Mot, splits hinl in half' with the sword, winnows 

him with the winnowing sieve, burns him in fire., grinds hitn in the 

d So
ws his £lash ih the field that his fate might be con

mil'l, e.n 
"'re told, Aleyan has •gained his freedom from 

summa ted. Then, we ... 
686 

his itmprisonment. 

683 . Bulletin #46, P• 17 • Supra, P• 
684. Bulletin#·50, P• 18. 
685. s·upra' P • .t· 8, 25 rlr9. , 1B291·1etin .. -50 P 18 • 

Bulle.tin rt 46, P• • u " ' • s·e6. 
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The name of the god, Aleyan~ immediately strikes a familiar 

note in our minds. N ~ 1 Ou on y is there a phonetic similarity between 

Al-eyan and Elyon, but the 1 f ·. 5~~ 8 a undam.ental relationship petween 

.g .,us fies th,ei identifying of Aleyan the two as well. Albri ht~ ti 

'" .u.a. eru , meaning fresh-water with El yon on the be.sis of t11e fe."_. t ti...~t B t 11 

II ' wells• war the paredros of Elyon. Why Elyo-i::i should have a con-

sort with such a name is not quite clear until we see that Aleyan 

had as his pa.redroa Ans.t, who, like him, was a deity intimately 

connected with ferility and hence with the flow of underground 

water. As the god of fertility Aleyan was the storm-god who sent 

rain upon the eartn. That the god who causes rain should have a 

consort who cs.uses th,e flow of springe is only naturally, espec·-
688 

ia.lly when we recall in 1:ater• Jewish Haggs.dotb that the waters of 689 

the uppe:x: fresh-water ocean, whence c~m.e the rain, were masculine, 

wbile the waters of the J,ower ocean, whence came -the foun'tains, 

v1ere feminine. The Writer realizes that the development of the 690 

Hagge.da is poat-Bi'blical, but we must not overlook the sources from 

wr1ich the Haggaciists drew. 
As w.e mentioned at the, outset , Anat is pictur•ed as the goddess 

h Ale
·v_ an fr-om the ci.utc,hes of Mot, the god of 

who frees. her brot er J 

death, bl' killing l!ot and sowing his flesh 1n the field, This myth 

O
.p the Ta· -uz-A. donis fable, and our proof is quick-

is remin1s cent ,I. ....... 

f
orthcoming in the facts that the Ras Shamra texts mention a 

ly 

68"/. J.p.o.s., vol. XII, P• 6 ff; Elie.zer, XXIII • 
688. ibid., P• ~, citing Pirke d Rav 

689 • compares with Aleyan. 
690. Compares with Anat. 

I 
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691 
''Na:ama:nli a d 11 d n ca_ a e1.ty explicitly by the 

692 
title "Adonis." 

no,t too .much to oon,1ecture that there must have been sacred 

It is 

rites 

devoted :~
3 

Aleyan or Anat, much the se.me as we found with Tammuz 

·and Adonis. Our text mentions "ladies of the 'Chapel, 11 who a.re 

thought to be Kadeshot connected with sacred prostituti~~~ An

other one informs us that as a feature of the ingathering festival 

the· gods were entertained or their wor&hippers and "booths" 
695 

er,ected to protect them from the sun. As we learned above, 

were 

the 
696 

fall-festival w-as originally connected with the fe-rt!l ity cult. 

Through tne.se texts we not only have a picture of the Oa.naanitish 

rel 1g1ous culture which the Isra,elites met and asstmilated with, but 

we see that the cult objec~s uncovered by archeology actually pos

=3essed the significance which we ascribed to them. We know, through 

the Ras Shamra texts, that Adonis and Ta.numiz we,re worshipped, that 

there were "sacred women~ 11 that the·re were fe$t•ivals at which these 

fert1.11ty rites were practiced; therefore, our finds, relating to 

folk-religion, become more valuable for the understanding of the 

ancient Hebrew reltgious customs• 

In one of the longer text·s there is mentioned a rite which pro-
In this rite 

vides the pantomine for 'the autumn harvest-festival• 

a kid 1s seethed in 1 ts mother's i;nilk as a charm te p-romote dairy 

691. 
69'2. 
693. 
594 .• 
696:• 
696. 

supra, P• 29. 
BulLetin #46, P· 19 • 
supr~ , p • 25 ff. 
p.i.F.Q.S., 1934, P· 
ibid., P· 144r 
supra ,, p. :32 ff• 

J .A .• 0 .s., vol. 53, p. 104 • 

142. supra, P • 
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6;9'7 
"Produce·. This perhaps explains whv i E ., n xodus 23:19 and 34:26 the 

prohibition against this rit.e is in a setting ·a.ssoc:1:ated with the 
698 

harvest ritual. According to Dr. Morgenstern, 1•Thi~ prohibition 

had its origin and primary purpose and significance in the early 
699 

stages of pastoral culture .II And we have ru:rther Biblical proof' 

of ·the fact that the goat, or Se' ir, was part of an ancient cult 

~ract1_ced by the Hebrews. In Leviticus 1'7 :7 we read: ''And the¥ 

shall no more sacrifice their sacrifices unto the Se' irim, -after 

whom they go ~-whoring. This shalt be a statute forev•er unt,o them 

throughout their genera·tions . 11 In the account of Josiah's ref'orms 

occurs this meaningless passa..ge: "And he broke down the -high 

places of the ffla.tes 

the ~overnor of the 

that we!"e at the elilt.rancef'of1-ithe gate of Joshua 
700 

city." The "high places of the gates" should 

be em.ended to read 11t .he high places of the Se 'irim." The emenda

tion is made simply by changing the reading_ i'.l'om "ha-she 
I 
arim" to 

'701 
"ha-se • iri.m. 11 This 1s borne out by the statement in II Chronicles 

11: 15 that Jereboa.m had "appointed hi:m priest for the hi:gh places, 

From 
and f'or the Se' 1rim, and for the calves which he had made. 

11 

these passages it can -hardly be doubted_ that at one time the 

gods, or as re-p!'esenting 

TneP. in 10. ter days, Ylhen, 
1tes worshipped these animals, eit~er7~~ 

gcc.s, just as in the case of the calves. 

697. 
698. 

699. 

700. 
701. 
'7.02. 

~;~eN~~~1 ~;;,i f1.rst-fru1t~ of thy land thou shalt ~~in! t~:o 
the house of the Lord thy God. Thou shalt not see 1e . 

in its mother's milk• 11 H u c Annual, 
The Oldest Document ef the Hexateuch. Reprint . • .. 

vol. !V, 1927, P· 99. 
II K. 25:8. 64 

i Hebrew Religion, P· • 
oesterley and Rob nson, -
s·upra, p . 83 ff. 
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through the work of the prophets' the worship of Yahve had become 

such that no other form of -worship 
'703 

could be tolerated these goo:s 

were degraded into demons .• 

To be connected with the 8.e' ir is the Aza"el u which was driven 

out into the wil.derness, carrv ing with it th. e 1 
704 

~ .. s ns of Israel. From 

one of the pas-sag" es. it. is clea"' that Az z 1 1 _ .a: a e s regarded as a per-
'705 

sona.l being like Yahve. w.·e also see that Azazel dwelt in the wil
'706 

dP-rness 1 ike the Se' irim. 11Wi thout going into details, the data 

slip;gests that Az~zel was originally a god of the fJlocks just as 

Astarte was a cow deity -- and that this Azazel ritual was a devel

opment and an adaptation of what at some early period ·was an offer-
707 

ing to a god of the waste •.•.• · Then A.za·zel became degraded to a · 

demon of the waste, possi'bly being thought of as the head of the 
7 0 8 

Se I irim." Obviously the Ras Shamra texts r.efle,<lt the magic char-

acter which tlle Canaanites believed the goat to ·possess. ¾-idently, 

as the Isra~li tes absorbed ":;he Canaa.ntte culture, they took over this 

ferro of goat-worship, evidences of which in the Bible we hav.e 

d t Just as the Ras Sna.mr:a tablets tell us of the custom 
pointe· ou. 

of see-thing the kid in 1·ts mothel'!' s milk, dpubtlessly a ha:rvest 

ritual, so the Hebrews must have pra·Gtic;~
9 
this 

why should they have legislated against it'? 

rite; o·therwise 

'703. 
7.04. 
705. 
706. 
70'7 . 
'70.8. 
709. 

Note '701, op. ctt-. P· 65. 
Lev. 16: 8, 10, 26 • · d th ther for· Azazel." 

1 6
:'8 __ "one lot ·for Yfl:hve, an e O 

· 
Lev. 
Lev. 16:IQ. . 
Compare with Isaiah 13:21. 
See Note 101, op. cit., P27:

6 ·J.p.o.s., vol. XIV, P• 248. 
Schmidt, J .B ,L •, XLV, P• • 
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In one of the texts, a shrine 1 . . . ~
1
~entioned as isr, which f1.nds 

its counterpart in the Hebrew 11A h · 11 . s era, th~ presence and meaning of 

which cult objeet among archeol 1 1 711 og ca re.mains we have already dis-

cussed. 
712 713 

W, F • Albright -and H. L. Ginabera, .d ... sc·ui>.ain-g th f o .1 _.., e sacri. icial 

, po n to the follow1.ng: cult des er ibed in the Ras Shamrs. tablets 1 t 
ru y ou art bttngcy "O creatures of the gods, thou nast come. T 1 th 

and truly thou a.rt thirsty. Eat nowl Drinkt Eat of the tables' 

bread, dr;lnk of t he ~ars1 wine, from a golden cup the blood of 
. '714 

t .rees ,t II Similar pb:vases occur in the Bible. Not only is. there an 

external similarity due t •o the phraseology, but there is an internal 

11.lteneae due to the sam..fe concept that underlies both. .The formula 

quoted sounns very much like an invitation whicb the worshipper is 

extending to the deity, namely, that the deity should partake of a 

meal with him. This was the original method of gaining the favor 

of the gods, because, according to ~he cu,stom of the times, once 

two people have eaten bread togeher, a covenant of everlasting 

peace is automatically set up between them, Similarly, otice the 

individual partook of a rneal vr1.th his god, the deity was honor 

bourtd t 
O 

protre ct that individual • Thi•, too, •a• the und,irlying 
'715. 

ides. of the Israeli tish s·acrificis.l cult• 

IP one of the t .exts 1,his is an object called 'Ed, a sort of 

table-stone on which sacrifices could be placed and arotmd which 

710. p.E.F.Q,S., 1934, P· 94 ff. 
711. supra, P• 37 ff. 
712, J .l' .0;.-8 •, XI\/, P· 

12
~6 713, ibid., P· 248, note • 

114. Gen. 49:11; Prov, 4:17, 9:5 . 
715• R.S ., p, 212 ff. 
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sacred women danced th f 
716 

· ; ere o.re, Gaster identifies it with the South 

Arabia,n cult obJect which is called "qaif11 or ttstone of circuit u . , 
used as an altar and ritua11~. circumambulated. Th ., e stone. was called 

'Ed or "witness" because like "qaif," oaths were sworn beside it. 

Perhaps "the stone of witness II mentioned in the Ras Shamra tab-

lets may be a type of Masseba, a cult ob,1ect so prev•alent .among the 
'717 

ancient Israelites. 

Gaster also throws out the sug,ge.stion that in I Ed lies the 
'718 

ori·gin of the Biblj.cal "Edutb." It is conceivab.le that the "ark 

of the Eduth'1was the sacred che·et containing the II stone of testi

mony" which was oa.rried constantly by the nomadic people. Ls.ter, 

under 1-nfluence of the fac:t •tnat the "tal;>let of Eduth" was a current 

term. for a II contra.c't table" it was possible for the view to arise 

that the chest contained a stone inscribed l;>y the deity with the 
'719 

terms of his contract with the people. 

It 1s quite a. natur~l assumption that the ark of Yahve con-

tairted a stone. 
720 

This was a common µractiee ' an:iong the ancient .Sem-

ite•s, and the evidenee is 
ample that it was current in ancient 

'721 
Israel. This was the mqst na.tural object 

in which a deity, who 

· . ted from place to place, would be thought 
muet move or be transpor . 

to reside. Such powers could not be ascr-ibe.d to a. primiti111e deity 

These deities, of necessity, 
residing in a sacred spring or tree. 

716. p.E.F.Q.S., 1934, p. _1~4 ff. 
717. supra, P• 47 ff. 
7l8- See Note 716, P• 1 45 • 
71~. ibid. 
720. R.S., P• 2022ff. 
721, Gen. 2s:2o~G · 
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. 

are bound to a fixed spot. Bute. deity dwelling 1n a sacred stone 

can be conceived as movin g or bein . , g m1:>ved from place to place' and 

5ust such a. deity was the god of th k 722 . e ar of I S'!'ael • The ark, the 

symbol of the deity within ,, was c0nceived of as leading Israel upon 

the march a.nd selecting the way it should go and of going into 

battle with the armies of Israel and giving it it · · v c ory over its 

enemies, and probably in the first of the three periods of the de

ve],opment of the ark a sacred ston·e wa.., '72:3 ·"' the 0bjec,t contained in tbe 

ark. If we ac·cept this interpretation, there 1 8 every reason to 

believe that this concept origin.s.ted amo.n.g the Canaanite·s, as e:vi-

denced in the Ras Shamra tablets, and the Hebrews acquired it 

from them. 
Certain myths, apparently believed by the ancient Hebrews, are 

made ciear through the Ras Sharnra tablets. Upon a tablet dis

covered in 193.l, there is mentioned a 
0
Leviat~ap, 

11 

called "Lotan, 
11 

who is described a:s the 11fleeing serpent, the crooked seTpent ., the '724 

writb1.ng serpent, the a.c•curse·d s-erpent with s.ev~n hee.(ls." When we 

compare thi• with Isaiah 2? :1, rsalm• ?4:14, and Job 26:12 ff., we 
'725 

find a marked similarity. Albright make• the statement that these 

Biblical passages were unintelligible until thi• new material in 

the aas ~amra tablets w•r" discovered. The passage fro1'l our text 

states that the Leviathan bad ·seven bead• , a net wliich was pre-

t In 
another passage there is expressed the 

viously unknown o, us. 

-------------·-
Morge.nstern, The Book 
v, 1928, P· 118 ffj 
ibid., p. 56 ff• 
J,p.o.s., XIV, P· 248• 

'722. 

'725 • 
724-
725. 

Bulletin #4o, P• 19 • 

of the Covenant, Reprint, H.U.C• Annual, 

Ta:rbiZ, vol• IV, P• 112, 
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'726 
heart of ·the seas. 11 
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dwell in the ''rec.es.sea of 

Tbe god, tn one place, is 

the north, in the 
72'7 

eaJ. le.d Bae.1-Sapo.n. 

11 Sapon II sounds like th H b 11T 1 e · e rew zafon, 1 m-eaning 1\i.orth, 11 This 

same belief i .s e~pressed several times in tl').e B'ible. In Isaiah 

14: 13 Luc if er exc1.a· " -s .•. 111 111 J..111 w -soar into heaven, and set my 

throne above the stars of God; I will dwell on the ·mount of assem

bly, in the hinterland of the nort·h. 11 Similarly in Ezekiel 28 :2: 

"The prince of Tyre will sit in the seat of the gods, ih the heart 

of the seas. 11 "In the he.art of the seas" is ma.de intelligible, 
'728 

according to Gaster,. when we understand that the ~.ods of the Ras 

Shamra dwelt on the horizon where all rtvers flow into the very 

"navel 11 of the North. In Psalms 48:3 we have. a reference to the 

habltation o·f the gods in the North: "The city of our God ..... in 

the uttermost parts of tl',),e North." 

The goddess 11 rabbat Atirat Yani" -- 11
the J.s.dy, Atirat of the 

sea" __ is an interesting ad:di tion to our knowledge of the canaan

i te _pantheon, :Atirat is not a new goddess. She is mentioned in an 

Egyptian text of the nineteenth century as "Aste:.rt who has her 

" mi.:-e appellation 11Atirat of the sea" is compar
throne in the sea. Lw 

f d to in Ezekiel 28':·2 -- "I sit in the 
e.b-le to the passage re. erre '729 

t f the sea~ 11 e.nd may also be ·,-dent1fied 
seat of God, in the hear o '730 

with Astarte whom we have discussed above. 

726. 
'12'7. 
'72.6. 
729, 
'730. 

p,E.F.Q,S, 1934, P• 145• 
J.p.o.s., vol, XII, P· '7. 
See Note '7'26~ 
Se,e Note : '72'7, op• cit·' P · 

9 
• 

sup~a, P• 1 ff. 
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In anothet> place the heavenl v fa""'ilv. 731 
J '" .,. is call.ad the "son.a or .El, 11 

w:tich compares. fa:vo.:rably Wlth certain expressions uae.o. in the psalms. 

Psalm 29, verse 1, reads: 
732 

m1.ght." 

"Ascribe unto the Lord, o ye sons Qf 

In 
7

~~ke manner res.ds. Psalm 89, verse 7: "Who among the 

sons of might can be likened. unto the Lord. 11 In the .s.ame context, 
734 

in the Ras Shaml"a: tablets, El 1s called the supreme deity. The 

wrfter need not go into deta,il with that large numbe~ of pas-sages 
735 

from Genes 1.s which express this same idea. Another deity mentioned 
736 

is Yah-elat. The first element of this compound can be equated 

with Jah, the earliest form out of which JHVli evolved. Evidently, 
7.37 

Yah and the goddes•s Ela.t were fused into a bi-sexual amalgam. 

w·1 th the f 1.pding of these Ras Sha.mra tablets we now have filled 

out a.n important gap in the understanding of the background of the 

folk-religiou~ practices of e.noie~t Israel. Vl'e now see what these 

practices and beliefs we.re among the ancient Canaanites, h0w it 

was possible for the Hebrews to take them over and wor.k them into 

the.ir own cult, and to what extent Canaanite culture influenced 

the religious culture of Israel• 

I t 
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