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INTRODUCTION
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Purpose.

| The last ten years of archeologilcal reseerch have yielded

many objiects believed to have been used by the ancient Hebrews

| in their religious ceremonies or thought to have possessed some
magsical significance for them. The purpose of this thesis was
to single out these objects and to show what part they pleyed
in the folk religlicn of the people, by correlating these finds
with Biblical passages that dealt with the objects themselves or
with ceremonies in which these objects were used. Thus, when

| the evidence is presented before us, the archeoclogical discov-

eries stend out as physical manifestations of what before were

only varue literary expressions. Or, conversely stated, our

archeologlcal materials are clarified andsubstartiz=ted by the

Biblical references to them, which often explain how they were
used by the anclent Hebrews. Thus they mutually benefit by

their assoecliation.

It was dndeed difficult to determine which finds reflected
folk~-religion, and which ones, the more sﬁiritual relligion; and
even more difficult was the task of differentiating between ex-

pressions of folk-rellgion and those of any other type of rellig-

- e c— o — =

ion. The sauthor admits that no specific norm was set up for

measuring purposes, because 1t was imposslble to find a standard

by which all the finds could be so positively identified. How-
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ever, in the back of the author's mind there was often this
question: what was the motive behind the use of thls or that
object? When 1t wes that of homeopathlc maglc, of warding off
evil spirits, of causing the crops to grow and to produce or
the cattle to multiply, or to elicit faverable influences for
; the individual's welfare -~ when the object served just such

a purpose, the author considered 1t an expression of folk-religion.

Method.

In each section, first the archeologicael material 1s ar-
renged, classified, described, and dated, &s far as the author's
1imitations permit him to do so. Then, whenever possible, the
motive behind the use of the objlect and its prevalence among

| surrounding natlions are discussed. Finally, the author tries
to show how these finds are to be correlated with the relevant
. Biblical material, and then, cautiously, he draws conclusions.
May 1t be pointed out that inevitably there must be rele=-
| vant discoveries not included and significant Bible verses not
5 mentioned, simply because they were overlooked in the mass of

evidence with which the author had to deal.

Note.

e —

The peader will note that the typist has spelled "re1l"
as "Me1" consistently. Also "Tell-Beit-Mirsim" has been wrongly
spelled_“Tal—Eetthirslm" throughout. Due to the innumerable

times these misspellings occur it was impossible to make correc-

tions after the typing had been conipleted.
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ABBREVILTICNS

A.J.A. - American Journal of Archaeclogy.

Annual A.8.0.R. - Annual of the American Schools of Oriental
Research,

A.P.B. = Albright, The Archaeclogy of Falestine and the Bible.

Bulletin - Bulletin of the American Schcols of Orlental Research.

D.B. - Dictionary of the Bible.

L.B. - Encyclopaedla Biblica.

EBR - Early Bronze.

EI - Early Iron.

F.0.T. - Frazer, Folklore in the 0ld Testament.

G.B. - Frazer, Golden Bough.

I.LL.N. -~ Illustrated London News.

J.,E. - Jewish Encyclopaedia.

J.A.0.5. - Journal of the American Oriental Soclety.

J. B.LL. - Journal of Biblical Literature.

J.P.0.85. - Journal of the Palestine Criental Soclety.

Kuenan: Kuenen, A., The Religlon of Israel.

LB -~ Late Bronze

VB - KEiddle Bronge

F.0.S., - Palestine Exploration Fund Quarterly Statement.

S. - Grant, Rumeileh Ain Shems Excavatlicns.

- Smith, Religion of the Semites.

.A - Pﬂoceedinps of the Soclety of Biblical Archaeclcgy.

i.0. - Barton, Semitic and Hamitic Origins,

. - Barton, Sketch of Semitic Origins.
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Early Bronze -
lilddle Bronze -
Late Bronze -
Early Iron I -

Early Iron II -

Eerly Iron III-
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CHRONOLOGY I

Date of Strata

Third Millenium.

2000~1600.

11600=-1200.

1200-800.
900"600 &

600-300.
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Amenophis ITT
Amenophis 1V
Weak Rulers
Harmhab
Ramses I
Seti I
Ramses II
Menephthes
Weak Rulers
Anarchy
Ramses III

Ramses IV

CHRONOLOGY II

Egyptian Kings

1415-1380.
1380-1362.
1362-1347 .
1347-1320,
1320-1319.,
1319-1301.
1301 -1235.
1235-1227.
1227-1210.,
1210-1195,
1195-1164.
1164-1158.




Ashtoroth

The casual student of the Bible may be skeptical when he reads
that the Israellites worshipped Astarte, whom he knows to be the
goddess generally worshipped by the peoples of the ancient Near
East in Mesopotamla, Syria, aqﬁ Palestline, but his doubts are trans=

| formed into positive beliefs whken he considers the archeological
findings n?f%g; past ten years. Yet, after studylng the evidence,
there may be some who would be chary about belleving that the

‘ Israelites actually manufactured some of these Astarte Goddesses

| for worship. MWost of us would like to be generous enough to be-

lieve that, at least, the figurines In substance were imported

|
! into faleutina, and then thelr presence precipltated their worship.
J However, visual proof dlctates us to belleve otherwlse,

!

2
In the study of the Ashtordth cult among the Hebrews, it is
? interesting to note, first of all, that the Hebrews themselves

! produced their own figurines as evidenced by the moulds whilich have

been discovered. At Beth Shemesh, a fragment of a clay mould,
dated Late Bronze, was unearthed, showing a male and female
divinity, fully costumed. The goddess wore & heavy skirt, and the

a god & kilt, girdie , sword, and dagger. The head of this mould
|

l.

was missing. A similar mould for fashioning figurines was

2.

found at Beth Shan, which Rowe dates the same as the Beth Shemesh

[ find, Late Bronze. The objection, of course, may be raiszed that

| Laete Bronze does not necessarily imply a Hebrew origin for the

i 1. Bulletin #52, p. 4.
2l PIEIF.Q-SI’ 1928, p. BEI
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moulds.A However, this argument cannot apply in the case of the

- K

head moulds which have been dis@overed in the level of Early Iron
II. At Tel BethMirsim EI I end II figurines were found indicating
direct connection between Bronze Age and Iron Age figurines, At

this level at Beth®hemesh there has been unearthed s clay mould for

;

making Astarte heads, of such & type that they were to be attached

]
by & clay peg to the plllar type bodiles of Astarte filgurines, At

this same site and from the same level Grant discovered another
e

head mould, which he da%%ibes as being delicately featured.
The actual figurineslhave been uncovered in great numbers,
some fragmentary and therefore not especlally helpful, many in good
shape and consequently of great asslstance. As for the fragmentary
remaing, it will suffice to say that at Beth-Shan from the Seti I
level (1319-1301) there was brought to light a head of a limestone
figurine5 and a torso overlald with gold? from the Mekal Temple an
Ashtoreth figurine showing the goddess wearing a scalloped head- 5
dress and having two bracelets 6n either wrist but with feet missing,

and from the Amenophls II (1415-1390) Temple & eylindrical stand

having represented on it in bas-relief the head of Ashtoreth, wear-

B
ing fine plumes.{ From Beth Shemesh we have & figurine hesd with a

/

cf. Note 1.

Grant, E. Rumeileh-Ain Shems, Part 1XT, pe. BT &\kh_
P,E.F.Q.5. 1928, p. B6.

.E.F.Q.S. 1927, p. 73.

.Q.8. 1929, p. 81.

Q.S. 1928, p. 85.
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peg for juininglgn to the body, &n Astarte plaque belonging to the

Late Bronze Age, two Birly iron II heads -- one of which was found
1

in a Cansanite samgtmery and the other distlingulshed by 1ts beauti-

12
ful coloring and 1ts delicately moulded features , and an Astarte

13
fragment found in & Temple that so far has been unisdentified. Ex-

14 ¢ # Ih.;b;.
cavations in Moab ylelded & fragment of a figurin%dg.ndica Ing ;

that the folk-religion in Moab was the same as that 1n Palestine
and other related parts of the ancient Near East, and those 1n

15
Gaza produced an Astarte plaque of the Late Bronze perlod. In-

lHZkeresting were the Astarte heasds stamped upon coins of EI 1I, among
16 =

the Beth-Zur findings, and the Astarte head carved out of bone

17

( which served as & handle for & sistrum, found in Beth-El among
Middls Bronze sherds. Though Albright dates this sistrum at the

fifteenth century B. C. E., he inslsts that the workmanship 1s
18 . "

unmistakably Palestinian, which gshould remove any doubt from our

minds a8 to the extent the Ashtoreth cult had penetrated into Peles-

. tine. An EI II fragment of a tepra-cotta figurine was foumd at the
; 19
wall in Jerusalem, and three similarly dated fragments were dis~-
20

covered at Tel Beth Mirsim.

9. Note 4, p. 67.

10. Bulletin #31, p. 15.

11. P.E.F.Q.S. 1928, p. 180.

L 12. Apnual A.S.0.R. vol. IX, p. 4.

- 1% Gprant, E. Beth Shemesh, 1929, p. 51.
14, Annual A.S.0.K. vol. glv, p. 27.

15. A.J.A. vol. 39, p. 140,

12. Sellers, O.R. ihg citadel of Beth-Zur, 1933, p. 63.
17. Bulletin #56, p. 8.

'18. 1bid. Illustration, Pp. 10.
19. P.E.F.Q.S. 1925, p. 19.
50. Bulletin #23, p. 7.
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Of the better preserved figurines there hsve been unearthed a
great many. As to thelr appearance, they can be classified into

four major types: the dea nuda, the dea nutrix, the parturition

: 21
goddess, and the dove-goddess. Let us now see, in detall, just

what comprises esch of these divisions,
22

At Tel Beth Mirsim, in the C eity, which can be dated about

the same time as the latest possible date for the invasion of
Canaan by the Israelites, there were discovered seversal figurines
of the dea muda type. One represents the goddess with her arms
hanging by her side and her hair gathered into two heavy masses
which hang down on the shoulders. &round the navel is a circle of
about ten round marks which may pnrtrﬁy tetoo marks in imitation of
an actual custom among women. Another 18 representsd with two
splrally curled locks of halr on either slde of her head, the body
undraped, while her upraised hands hold flowers with long stems,
This particulaer type of figurine ie common in the late Bronze Age?a
From Beth Shan, and of the Mekal Temple courtyard, comes a flat
pendant with a tang at the top twlasted over so as to form & loop
for su;penaion. On the pendant 18 inclsed the figure of & woman
who 18 nude except for a head-dress of Egyptian type. ©She holds %
the was-sceptre in her left hand and has her right hand outstretched.
Rowe identifiee this goddess with Astarte by the fact that she holds

23 o 26 27
a sceptre. Bgth Lachish and Beth Shemesh ylelded a goddess of the

dea nuda typs.

21. The first two divisions are Albright's; the latter two, the

writer's,
22, Believed by most scholars to be Kiriath-Sefer.
23, Bulletin #31, p. B. :
24, P.E.F.Q.S., 1929, p. Blff,
25. 1ibid. 26. P.E.F.Q.S. 19353, p. 195. 27. Note 1l.

S i i
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The unusual flgurines were those which the writer has chosen to

| call parturition goddesses, The most perfect examples were unearthed

? at Tel Beth Mirsim, in the B level, which should date them EI I,
plecing the flnds definitely in the range of Bibliecal hiatnry?e A1l
these figurines represented a naked woman, palpably Astoreth, in
the prncggs of accouchement. One was complete; another nearly so.

‘ Albright 1is of the opinion that this typﬁ—has:never been found
before, or at least no examples heve been published, eamino archeol=-
oglsts to whom Albright showed theseé finds were acguainted with
parallels. "Examination by gynaecologlsts has ylelded & number of

varyling explanations in metter ofdetall. The figure has a distended

e

abdomen, but small breasts., Her hends are clasped firmly, almost
uonﬁulsively, below her abdomen. The navel projects abnormally for
a primipara, and suggests that the figure may represent & woman who

has borne children. Thére is an exaggerated protrusion of the

vulvar region, which cannot denote a pathological condition, but
' must be an attempt to suggest the descent of the child's head and
the imminence of delivery. The smallness of the breast 1s svident-

1y intended to accentuate the distention of the womb, It 1s most
<0

likely that our figure represents the dea Syria. "

Tel Beth Mirsim has also supplied numerous epecimens of the
dea nutrix type of Astarte figurines. In the A level of the exca-
vation, which should place these finds in the city built about 900

51 :
B.C. the dea nutrix goddesses were unesarthed, This type 1s often

28. Bulletin #39 o 1B ‘
2. The Archﬂglqézfpf palestine and the Bible, 1935, p. 109 ff,

80, 1bid. i
31. Bulletin #31, p. 10. op. c¢it., note =20,
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celled the plllar goddess, and represents a woman's head, bust, and

arms, the lower part of the figurine being & simple column, spread-

ing at the base, so that it might stand erect. The breasts are al-

ways very large and prominent, and the woman places her hands under
; them, &s 1f presenting them to & nursing infant. This type of

Astarte figurine does portrasy the goddess, Ashtoreth, as the dea
32
nutrix, the protectress of mursing mothers. Beth Shemesh ylelded

a plllar-type of Astarte fligurine with hands supporting the promi-
535 ' g
nent breasts and also & plague upon which had been moulded a dea
o4
nutrix. From the IThothmes: IITI level at Beth Shan came twés unusual

gpecimens of the dea nutrix. One was made of opagque-green glass
535
covered with white glaze and the other one was holding & child in
56 o7
bher arms in nursing position. 8Sellin found three such figurines at
o8

Shechem and Glueck unearthed an EI II specimen at El-Medeliyinep in
) Moab and one in Edni?a
The lest division the writer has cslled dove-goddesses. Not
In all cases 1s the dove an integral part of the figurines, but in

many instances the figure of & dove wes found in the same locality

8s the figurines themselves, often in an Astarte sanctuery, some-

times at the base by a figure. At Tel-en Nasbeh Bade discovered the
29

dove and the Astarte goddess together in the same sanctuary and he
40)

does not he#itate to connect the two in ideology. At Beth-Shan, in

52. Albright, W.F., The Archeology of Palestine and the Bible, 1935,
p. 21,

83, ef. note 4.

34, Note 12, p. 3.

35, Note 7, p. 90.

56, Note 7, p. 91l.

37, P.E.F.Q.S8. 1926, p. 206.

38. Note 14. P
2 58a. Annual, A.S.0.R., vol. XV, k- --\
- $9. Bulletin #37, p. 8.

40. P.E.F.Q.S. 1930, p. 12 ff.

",..llllllllllIlII-lllllllIIIlllIIIIIll------.----.-----..-----;
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a temple dating about 1000 B.C.E., was found & cylindrieal sesal upon
- 41
which both the dove and the goddess were deplcted, and from the

Amenophis III level came a cult object in the form of = dnve?g This
associaténn was also known to have exlsted in the sanctuary at
Lachish? However, at Tel Beth Mirsim the connecticn becomes more
than spatial assoclation. 1In & sllo of the Philistine period, be-
longing probably to the eleventh century B.C.E., we find the torso
of & hollow figurine, representing a nude figure with prominent
breasts, and pressing a dove with outstretched wings to her bosom.

A Bronze Age figurine was also found pressing a dove between her ;ﬁ/

44
breasts, again showlng the direct connectlion between B and EI cult _
) '
ohjlects. <3

Of particular interest to our problem i1z the Ashtoreth goddess
which wag discovered in the Worthern Temple of Rameses II (1301-

1235) in the Beth Shan site. There upon & monument the great god-

dess is depicted in the form of Antit, the warrior goddess, and un-

derneath is an inscription which, when translated, reads: "Queen
45
of heaven, mistress of all the gods."

46
The goddess whom we call Astarte, or Ahstoreth, as she 1is
known in the 01ld Testament, was the great mother goddess Ishtar,

who held a conspicuous place in the parthenon of Assyrian mythology.

| 41, Note 37, p. 211.
| 42, Note 2, p. BS.
45, cf. note 26.
44, A.P.B. p. 110.

45. P-E:F-Q.S. 1927’ pl '?60-
46. Jastrow, in the Journal of Biblical Literature, XIII:28, sug-

gests that "Ashtoreth" is & distortion of Ashtart, made after the
enalogy of "Bosheth." '

w—-—
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Through the evidence of prayers left by Asshurnazigpal and Shal-
manezer II, we know Ishtar variously as the "mlstress of heaven and
earth," the goddess of war, and the goddess identified with the
planet Venua%? However, she 1ls better known as the goddess of genersa-
tion and productivity. According to myth, Tammuz, the young and
beautiful sun god, was believed to die, passing away from the
cheerful earth to the gloomy subtérranean world, and that every
year, Ishtar, hisz divine mistfeas, journeyed to the nether-worlds
in search of him, During Ishtar's absence the passion of love
ceased to operate; men and beasts alike forgot how to reproduce
their kind; all life wes threatened with extinetion. Sodintimately

bound up with the goddess were the sexnal functions of the whole

animal kingdom thet without her presence they could not be dis-

charged. A messenger of the great god Ea was sccordingly dis-

patched to rescue the goddess upon whom so much depended. Allat,
the stern queen of the underworlds, allowed Ishtar to be aprinkled
with the Water of Life and to depart in company with her lover,
Tammuz, thet the two might return together to the upper world, and

48
that with thelr return all nature might revive. Thus Ishtar, con-

ceived as the goddess of feertllity and productiveness, symbolizes
the 1life-giving earth which loses 1ts adornments as 1t passes into
the derk prison house of winter, to have them restored to it at

springtime, as nature awakens with the returning love of the youthful

49
sun god.

47, Hebraica, vol, 9, p. 133-165; vol. 10, p. 1-74,
4¢, Frezer, J.G., The Golden Bough, 1955, vol, V, p. 8 ff.

40. A Dictionary of the Bible, vol. I, p. 167-171,

"H-..-.IlllIIlII..ll-lllIiIlIIlllII-I---.-.--------------"
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21
At Cyprus, where the cult reached its highest expression, we

learn of the technique that was employed in the worship of the
50
Astarte goddess. According to Herodotus, before a marriage all

women were obliged to prostitute themselves to strangers st the
sanctuary of the goddess. Whatever the motive was, the practice
was never regarded as an orgy of lust, but as a solemn religiocus
duty performed in the service of the grest Mother Goddess of West-
ern Asis, whose name varied from place to place, while her type re-
malned constant. So at Babylon every women, whether rich or poor,
once in her life, had to submit to the embraces of ministers in

the Temple of Ishtar, and to dedicate to the goddess the Wages
earned by thelr sanctimonious harlotry. The place was crowded with

51
women waiting to observe the custom. At Byblos the people shaved

thelr heads in the annual mourning for Adonis. Women who refused

to sacrifice thelr halr had to give themselves up to strangers on a

certaln day of the feafival, and the money which they thus earned
52
was devoted to the goddess.

Of the existence of simllar rites in North Africa, in connec-
53 54

tion with the cult, Seint Augustine gives evidence. And Efrem

SyruESgivea us reason to belleve that among the Arsbians similar

obscene rites were practlised to the goddess who represented
56
Ashtoreth.

50. I:199 cited, Hebrailca, vol. 10, p. 6&8.
51, Jastrow, M., The Rellgion of Babylonia and Assyria, n. 475 ff.

B —

52. Hebraice, X:31l. ef. Lucien's de Syria Dea, paragraph 6.
53, De Civitate Del, II1:4.

54. Hebralca, X:50 ff.
556. G:B. II, p. 457.
56. Hebralca, X:58 ff,
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Thus, by way of summary of the evidence on this subject, we may
conclude that a great Mother Goddess, the personification of all the
reproductive energles of nature, was worshipped under different
names, but with s substantial similarity of myth and rltual. We
musdt conclude that assaciated with her was a lover, dlvine yet
mortal, with whom she mated year by year, their intercourse being
essential to the propagation of animals and plants; and also that
the union of the divine pair was simulated by the real union of the
human sexes 8t the sanctuary of the goddess for the sake of ensur-
ing the fruitfulness of the ground and the lncrease of man and

b7
beast.

Thus we are acquainted with the ideology and the type of wor-
ship that accompanied the Astearte goddess. The presence of these
figurines upon Israelitish soil, and even in Israelitish sanctusries,
should provoke the gquestlion of whether or not we have any evidence
in the Bible that such a goddess was worshipped, or at least held in
high esteem. However, as far as 1t is possible, we shall concern
ourselves with the Astarte cult in the Bible &s correlated with, or
evidenced by, the Astarte finds which archeology of the past ten

vears has made avallable to us.

That the Astarte goddess was worshlipped by the Israelites 1s
evidenced in the characteristlc passage of Il Kingf? "And the High
Places that were before Jerusalem, which were on the right hand of
the mount of corruption, which Solomon the king of Isramel had

builded for Ashtoreth, the detestation of the Zidonians,...did the

57. G.B., p. 31-41, For further treatment of subject of "sacred

harlots," see p. 70-78.
58. 25:12, 135.

‘w————'—'



| 59
king defile." I Kings 11:5 atteste to the fact that Solomon was

kindly disposed to the worship of %8 Ashtorath. However, thls

does not mean that the goddeas was acceptable for worshlip, eimply

because Solomon previpitesed her worship, for we notice that Ash-
toreth 1s contemporaneously mentioned along with "Chemosh, the de-

testation of Moab, and Milecom, the abomination of the children of
60
Ammon," the derogatory attitude to be ascribed to Deuteronomic

editors. Further evidence of the protest agalnst the worship of
61 62
Ashtoreth is found in I Samuel 7:5 and I Kings 11:35., An exceed-

ingly 11luminating passage 1s found in I Samuel in the chapter

63
that deals with the death of Saul; 1t reads: "And they [the

Philiatinag] put his [?aul'é] armor in the house of the Ashtoroth.”
Are we mot to infer from this that there was actually a sanctuary
where the goddess was housed and to which the people cculd come
to worship her?

Numerous passages would lead us to bslieve that connected with
the worahip of Astarte was a licentious ritual, such as was prac-

tised at Byblos snd Cyprus, that was carried on through the agency

59. "For Solomon went after Ashtoreth, the goddess of the Zidonians."

60. II K, 23:12, 15 and T K. 11:15.

€1. "And Semuel spoke unto all the house of lsrael, saying: 'If ye
do not return unto the Lord with all your heart, then put away
the foreign gods and the Ashtoroth from among you, &and direct
your hearts unto the Lord, and serve Him only; then He will
deliver you out of the hands of the Philistines.'"

62. "Because they have forsaken Me, and have worshipped Ashtoreth,
the goddess of the Zidonians....... and they have not walked in
My ways, to do that which is right in Mine eyes, and to keep
My statutes, and Mine ordinences, a8 did David his father."

65. 31:10.
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of Kedashim and Kedashoth. Whether the motive was that of ensuring
frultfulness and fructification of man and beast, or whether it was
8 degenerate practice that seeped into Cansan and perpetuated there
because of 1its natural appeal to the masses, we are not directly

informed through the passsages themﬂelveg?a However, we do kmow that

there were certain men, called Kedashim, and cerfain women, called

Kedashoth, who were held in light esteem by the Biblics% writers,

In I Kings 14:24 we read: "And there were 8lsp Bedemites [ﬁed&ahiﬁ]
in the land; they did according to all the abomimations of nations
which the Lord drove out before the children of lspsel." In other

places we find that the Kedashim sare put out of the land by the
64
kings themselves: I Kings 15:12 refers to the reforms of Asa, and
65
I Kings 22:47, the reforms of Jehoshaphat. When we come to the

Josianic reformation, we find that the "houses of the Kedsshim that
66
were in the houses of the Lord" were torn down, according to the

¢

injunction in the Deuteronomic code "that there shall be no harlots

of the daughters of Israel, neither shall there be & sodomite of the
67
sons of Israel." That this practice was prevalent 1z evidenced by

the prophetie outburst of Jeremish who said that "apon every high

68
hill and under every leafy tree, thou didst recline, playing the harlot,"

63a, Dr. Glueck is of the opinion that the motive was essentially

religiouns.
64. "And he put the sodomites out of the land, "

65. "And the remnant of the Kedashim that remained in the days of
his father Asa, he put out of the land."

Eh.. IT K, 83:i%,
67. Deut. 23:18

68. Jeremiah 2:20.
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{ and doubltessly Jeremiah has reference to the sensuouns worship of
Astarte. And even Hosea protests when he declares: "I will not
punish your dsughters when they commit harlotry, nor your daughters-
In-law when they commit adultery; for they themselves consort with
lewd women and they Sacrifice with harlots.ﬁg It 1s not too mueh to

construe from these passages that sacred prostitution was sanc-

tioned by the people during the early period of Israsl's history,

and that sacred prostitution, with its Kedashim and Kedashoth, was
connected with the worship of Astarte, Of course, the main burden
of our proof lles in the fact that Astarte was worshipped in a simi-
lar fashion in countries surrounding Palestine and by peoples who
influenced greatly Israel's religious history. However, the writer
believes that we have among the filgurines an indication of the

fact that sacred prostitution among the Israelites had some connec-
tion with the Astarte cult, and proof of the prevalence of the
Astarte cult in gensral,

We take as our starting point the "parturition goddesses" that
have been discovered during the past ten yearaTG By their very
nature and size, it 1s quite improbable that these were set up in
the Temples and worshipped, but it is likely that they served as
potent amulets or icons, assistlng, so to speak, the women who 1sa
with child?l This Image of & goddess in the process of accouchement

8ymbolized the major function of Astarte, namely, zs & goddess of

60. Hosea 4:14, Lev. 19:29.

70, supra, p. 5.
71, A.P.B. p. 109 ff.
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fertility and productiveness. From the Biblical evidence we have
every reason to belleve that the sexual activity of Astarte and
Tammuz, her lover, was imitated at the sanctuaries by the Kedashim
and Kedashoth. In fect, from the constant repetition and warnings,
as well as from the contemporaneous words of Jeremiah and Bosea and
the editors of the historical books, we may comjecture that it was
customary among the women to glve themselves up to strangers in the
name of the goddess of love, as was the practlice among the anclent
women of Cyprus, Babylon, and Byblna?z It 1s quite possible that
these parturltlon goddesses represent a sublimetion of the sctual
sexual relationshlp to which the women had formerly subjected them-

selves in order to ensure themselves of fertility and productivity.

Now, instead of sacrificing her chastity to the goddess, it was per-

haps sufficlient to show proper reverence to these icons, accompanied

by a monetary gift for the support of the cult at some main sanctuary.

Interesting to our subject are the "dove-goddesses,' the figurines

73 |
of Astarte which were found clasping doves to thelr bosom. Accord- !
74 75 '.

ing William Robertson Smith end James G. Frazer, the dove was a

, 76
sacred bird to the goddess. Frazer, quoting Disgenianus Praefatio,

points to the custom prevalent among the Cyprians that after the

death of Adonis, in the name of Astarte, his loved one, live doves

72. supra, p. 9.
73. supra, p. 6 ff.
74. R.S., p. 355 ff.

‘?5- G’-B. 701. v " 147' n
76. Edited by E:L?Leutsch and F.G,Schneideurin, Gottigen, 1B51.
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were cast upon an altar to him, and the birds, flying away from the
flames, fell into aggthar pyre and were consumed. According to the
testimony of Lucian, at the Syrlan Hieropolis, one of the chief
seats of Astarte's worship, doves were so holy that they might not

| be touched, and 1f a man 1nadvertently touched a dove, he was un-
clean, or taboo, for the rest of the day. Further evidence of the
fact that the dove was sacred to Astarte can be found upon cairns
of the Imperial Age.which represent Astarte s sanctuary as surrounded
by pairs of dovea?a

It 1s not mere colimcidence that the dove is imparted a sacro-

gsanct character in the Blblical litersture, just as 1t was consldered
sacred among the devotees of Astarte. Poslitive, conclusive evidence
in support of this view 1s lacklng, but it is remarkable that the
dove, although a "elean" bird, is never mentioned in the 0Old Testa-
ment as an article of diet?g Tts sacredness is further attastegjby
the fact that the Tor and Gazal are used in an old covenant cere-
mnny?o In the priestly leglslation, "turtle-doves" and "young
pigeons" are employed as aanrig%uial vietims in ceremonies which do
not involve a sacrificial meal. Thls exceptlive treatment of the
dove would seem to suggest that originally the Hebrews were wont to
ascribe to the bird & certain sacredness; similar to that which 1t
received in the Astarte cult, proof of which we have from the excava-

ted figurines holding the doves totheir breast.

77. Opera - De Dea Sgria. Ed, C.Jacobitz, Lelpzig, 1881. Paragraph 54.
G.B

78, G.B. vol, 5, p. .
"9, In I K. 5:2 ff., a 1list of Solomon's provisions is made, and a-

mong them there is not mentioned the dove, W.R.Smith, p. 219,
considers the dove a sacred blrd among the Semites, slnce 1t 1s
never mentioned as an edible fowl in 0.T., yet today it 1s one
_ of the commonest table-birds all over the East,
' 80. Gen. 15:9.
8l. Lev, 5:8; 12:6, 8; 14:5, 22; 15:14, 29,
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According to the Beth-Shan Inscription upon one of the figur-

82
gods," we might expect to find her so called in Biblical 1litersture.

|
|
J Ines, where Astarte is called "queen of heaven, mistress of all the
|
Twice does Jeremiah use the phrase as opprobrium. In one place he
says: "The children gather wood, and the fathers kindle fire, and
the women knead the dough to make cakes to the queen of heaven, and
to pour out drink offerings unto other gods, that they may provoke
Ha.ﬁs In another place he speaks in the name of the people, E&ying:-
"But we will certalnly perform every word that 1s given forth out
of our mouth, to offer unto the queen of heaven.... for then we had
| plenty of food, and were well, and saw no evil., DBut since we left
off to offer to the queen of heaven, end to pour out drink offerings
to her, we have wanted 8ll things, and have been consumed by the

. sword and by the famine.§4 Thus we have deflinite proof frum‘arche-
ological remains that the term "queem of heaven! was not an expres-
| sion coined by Jeremiah, but was an actual appellation by which
! the people knew and worshipped the goddess ﬁatarta?5

The passage in Jeremiaﬁﬁwhera 1t speaks of the women kneading
dough to make cakes for the queen of heaven, has been clarified by
z some recent finds upon the Beth-Shan site. From the Pre-Amenophis

level (1446-1412) there were excavated a quantity of mud models of

'r B2. supra, p. 7.
85. Jeremiah 7:18,

84, 1bild, 44:17 ff.
B85, Compare Jeremlsh 19:13; 8:28; II K. 21:3-5; Zephaniah 1:5,

where the people are remonstrated for thelr worship of the
"host of heaven." Though we have no archeological proof of the
last ten years to prove that the "host of heaven" refers to
Astarte, we may infer this from the fact that she was so called
among the devotees 1in countries surrounding Palestine. [J.B.L.,

vol. X, p. 75-?7].
: 86. 7:18.
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1 cake offerings, Eﬂg$ cylindrical and some like = thick disk with a
hole in the middle, Similap models, ciger-shaped and about fhree
and one-half 1nchﬁﬂaén length, were taken from temples of the
Amenophls IIT level. In a Seti I temple, & baking tray was found,

; which was used to make cakes to be offered to Aahtoreth?g It is the
suggestion of Rowe, and not the writer's, that these mud models of
bread cakes have something to do with the cakes Jeremiash mentions
s belng offered to the queen of heaven. In the opinion of the
writer, the one thing that seems to militate agalnst the suggestion
of Rowe 1s the fact that these finds belong to & periocd some seven
hundred years before the time of Jeremiah. Of course, it 1s tempt-

| Ing to make the assoclation, especially since there has been

found a nigh unbroken chain of Astarte figurines dating as far

| back as the Middle Bronze and as recent as the Early Iron II. Per-

haps Rowe took the Inductlve leap without too much evidence,--
namely, since there were Astarte figurines over a period of seven
hundred years, ergo, there must have been these cakes offered to
her at all times, though he (Rowe) found them only in the LB and
EI I, But Jeremish must have witnessed the presence of these
figurines because EI II abounds 1nkﬂatarte goddesses and cult ob-
jects and, therefore, he must have known the methods of worship em-

|

i

|

)

r

| ployed, If so, then Howe has not been fallacious in his deductions.
T In our discussion of the Ashtoreth cult, we eannot overlook the

i combination of Baal and Astarte, holding a sort of dual soverelgnty

87. BE.F.Q.S, 1928, p. 83.
88, ibid, p. 85.
89, P.E.F.Q.58. 1927, p. 73.
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over the affairs of mankind. One of the mos8t Ilmportant objects

} found at the Bethel site belonging to Late Bronze was discovered

in an anclent dump Inside of the city wall., The context was Middle
Bronze IIéULate Brngie, Barly Iron I, allowing a scope of several o
centuries. The find 1s a seal cylinder made of frit, which Albright
believes was fashloned either in Egypt for Asiatic consumption, or,
more llkely, manafactured at Gaza or another town under strong -
Egyptlan influence. Facing one another are two deitlies, each hold=-
ilng a spear, the two of which serve as a frame for the hieroglyphic
inscription which means Astarte. The female goddess, or Astarta;
1a here represented as wearing the high Egyptian tlara with the
feathers of the "two truths" on each side of it; from her tiara

j stream down two ribbons "which indieste royalty in Canmen." She
wears & long robe, and holds the ankh sign ZEgyptian c¢ross 1in her

| right hand. Opposite her stands the male deity, Basl, wearing a

walst-cloth, and brandishing the Egyptian scimiter in his right
93.
hand,

| ' It 18 not a surprise to find these two deitles associated to-
gether. To the sgricultural Semites, Baal was the source of fertil-
1ty of the land; 1t was he who produced the corn, the vine, the
figs, the oll and the flax, by means of his gulckening waters.
Further, the life-giving power of the god was not limited to vegeta-

tive nature, but he also was responsible for the increase of animal

e e T —

Lia

e date

life, multiplication of the flocks eand herds, and, of coursse,

94
the increase of the human inhabitants of the land.

90, A.J.A., vol. 39, p. 141,
| 91. Illustration, Bulletin #56, p. 1.
\ 82. 1bi4., Pe Ta

95! 1bidl‘
94. R.S., p. 95-107.
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However, when Baal changed from an impersonal, vague spirit to
| a persongl god, he, llke the other gods of the pantheon, acquired a
female counterpart, known as Baalah?s Baalah had practically the same
functions to perform as her econsort Baal. But at this point a note-
| worthy change took place. When Bel-Marduk came over from the Easat
and beceme Baal, 1t was quite natural that his female counterpsrt,
1 Ishtar, should come too, "When Basal acquired his consort like the
gods proper, she also became Baalah, a goddess. That is to say, mot
only from an impersonel being to a personel belng was developed, but
at the same time & generlc title became & proper name. From Basl
in general, regarded as an undefined being, grew "the Baal' as a
definite individual who represented the genues, And corresponding-
ly, it was not lomg before the Baalah acquired an lndependent prop-
er name, Ashtart. The name became so familiar that, except in
Byblos and Sinai, the Baalah falls almost entirely into the back-
; ground and 1n her place the Baal, who remained firmly rooted from
| of yore, frequently had Ashtart at his aide.gs
This not only helps us understand the cylinder unearthed at
‘ Bethel, but it, with the cylinder, sheds light upon certain pass-
J ages in the Bible. 1In Eever&l_placaa Baal and Ashtaroth are men-
tioned together. In Judges 2:13 we read: "end they forsook the
*I? Lord and served Baal and Ashtaroth." Farther along we have the

e,

following: "And the chlldren of Israel agsin didgghat which was

evil in the sight of the Lord and served Him not." A similar

; 5. G.B. vol. V, p. 27.
) 96. Kittel, R.,The Religio

n of the People of Israel, 1925, p. 24 ff.
97. Judges 10:6, '
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expression is found in I Samuel 12:10: "And they cried out unto the
Lord and sald: 'We have sinned, because we have forsaken the Lord,
and have served Baalim and Ashtoroth,'" A further expression of
the people's guilt reads: "Then the children of Israel did put away
the Baalim and Ashtoroth, and served the Lord only.lEiB

The writer 1s of the opinion that the mentioning of these two
deities together refers to the common soverelgnty which they held,
ag we found grephically illustrated on the Bethel stall. The objec~
tion might be raised, and perhaps rightly so, that their proximity
1s merely coincidental, rising from the fact that they both are cate-
gorized as abominations, and hence are mentioned together. Yet our
evidence serves to point to the fact that the two deltles were wor-
shipped together, and thﬂﬁ there exlsted between them a functional
relationship. The fact that we find them mentioned together in the
Bible should strengthen our susplcion that they were assoclated
in the service rendered them by their followers.

From the evidence that has been uncovered, we may conclude
| that the worship of Astarte was & common practice among the Hebrews
from the time they entered the land of Canaen end adopted the agri-

| cultural techniques of the inhabitants until. the day they were dls-

persed by the Babylonian conquests. We reason from the following

fects -- namely, that flgurines were discovered as early as the

¥iddle Bronze and nontinua to be found in all successive levels of

operation: Late Bronze, Early Iron I, &nd Early Iron II. The pre-

the Biblical injunction against their

. ] — .

sence of these fgurines plus

worship strongly suggest that the cult was prevalent smong the ma jor-

| ity of the people.

98, I Sam. 7:4.
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Secondly, from the material at hand, we were 8ble to deduce
the type of Astarte goddesses that were worshipped: a) the dea
nuda b) the dea nutrix ¢) the parturition goddesses d) the dove
goddess. Of two of the four ftypes we were able to flnd scme
Biblical correlation., We gemmected the parturitlon goddesses with
the Kedashoth of the Bible, and the dove-goddesses with the sacro-
sanct character of the dove, as expressed in the book of Levitlcus.
The other two types seemed to fall naturally also under the cate-
gory of Ashtoroth, which are prohiblted and spoken of innumerable
times throughout the books of the Old Testament.

Thirdly, we may infer from the moulds which were found that

the figurines were not imported but were fashioned by the people

themselves who worshipped them.
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Adonis and Tammuz Cult

With the Adonis or Tammuz cult so closely allied in ideology
with the Astarte cult, it is not with surprise that we find archeo-
logical remains of oult objects used in connegtion with the worship
of Adonis or Tammuz, In fact, the discovery of Astarte remaina pre-
cluded the unearthing of cult objects pertaining to Adonis, beczuse
both sprang from a common background and homage to them both was
necessary for the well-belng of an agricultural people.

Naturally enough, the past ten years of archeological re-
search have furnished us with sufficlent evidence to indicate that
the worship of Adonls was prevalent in Palestine., At the outset,
though, let i1t be celled to the attention of the reader that t he
evidence for our proof is not nearly as overwhelming as it was in
the case of the Astarte flgurines.

At modern Hame, the ancient site of Hamoth, the Danish expedi-
tion, under the direction of Frofessor Harold Inghﬂitror the American
University of Beirut, uncovered several cult-stands of the Mlddle
Bronze Agﬂ?g Albright, in reviewing the work of the Danish expedil-

tion, suggests that these were stands in which flowers were planted,
100
devoted to Adonis.

At Reth-Zpr, Sellers discovered similar flower-stands taken from
101
the same stratum as those at Hamoth,

99- A-J,A. ?Olr 58’ P 198'
100, 1bia.
101, Bulletin #43, p. 6.




- 25 -

At Beth-Shan, in a Temple belonging to the Seti I level (1319-

1301), was fnungbg cylindrical, sacred flower stand adorned with

figures of birds., Aleo at Beth-Shen, there was uncovered & temple
belonging to the Ramses II level (1301-1235), in which were found
more cylindrlieal flower-stands, many of which were decorated with
figures of serpents, doves, and daitie:?s The temples of Ramses II
were dedicated to théd war-god Reshep and the war-goddess Antit.
However, these deities were later supplanted by Dagon and Astarte,

and these Cansanitish detles persist untll the shrines were de-

104
stroyed. Rowe 18 of the opinion that King David drove out the

Philistines cir. 1000 B.C.E., at which time he practically demol-
1shed the "Houses of Ashtoroth" and the "Temple of Dagon." However,
in the new temple, which David built upon the debrle of the old,

there were found small stands which served as vases for sacred
105
flowers or plants.

These flower stands seem naturally to provoke the thought
that the worship of Adonis was accompanied by some magiecal or imi-

tative rites which employed flowers or some forms of vegetative

106
growth, Frager points to the "gardens of Adonis" which were tended

by the devotees of that cult. He pictures these "gardens" as baé-
kets or pots, filled with earth, in which wheat, barley, lettuce,

fernel, and various kinds of flowers were sown and cultiveted for

102. New Discoveries at Beth-Shan,
103. m_-, P -F‘fé__?_s‘

104. P.E.F.Q.S. 1926, p. 210 ff.
105. P.E.F.Q.5. 1927, p. 78.

106. G.B. vol. V, p. 256.

P.E.F.Q.S. 1927, p. 73.
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eight days. Fostered by the sun's heat, the plants shot up rapid-
ly, but, having no roots, they withered as rapidly, and at the end
of elight days they were carried out and flung into the dea or aprin;gT
These "gardens of Adonis" were interpreted as representatives of
Adonis or manifestations of his power. These ceremonies, to which
Frazer points above, were Ilntended originally as charms to promote
the growth or revival of vegetation; and the prineciple by which

they are supposed to produce this effect was "homeopathic" or imita-
tive magic. For the masses supposed that by mimicking the effect
which they desired to produce they actuzlly helped to produce 1t;
thus, by sprimkling water, they made raln; by waving a torch or a
lighted brand, they made sunshine; likawisa, by imiteting the growth
of ecrops in these gardens they hoped to ensure a good harvest. The
rapid growth of the plants was interided to make the crops shoot up,

and the throwing of the dead plants into the water was & charm to
108

secure an abundant supply of needed rain.

But a moment's thought is sufficient to draw the implied anal-
ogy between the "gardens of Adonis" and the flower-stands which were

discovered in the sanctuaries of Beth-Zur, Hamoth, and Beth-Shan, as

109

deseribed above. If these flower-stands were the only cult objects

in the sanctuary which suggested a connection with agricultural

r rites and ceremonies, then perhaps we would be forcing the 1lssue by

making an analogy between these flower-stands and the "gardens of

te, "Memoire sur les jardins d'Ado-

1 Raoul FRochet
07. ibid., quoting 97-123,

nis," Revue Archeologique, VIII, p.
108. ibid., p. 237 ff.
109, asupra, p. 22 ff,
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Adonis. l%gwever, in the same sanctuaries were found the Astarte
figurines, which served the same magical purpose as the flowers
which were planted in the sacred stands. Hence, the writer feels
more than safe in assoclating the "gardens of Adonis" with the
sacred flower-stands of the.sanctuaries,

Granting this premise, we must take the loglcal step and
concede the possibllity that other rites, such as characterized

Adonis' worship in other countries, may have been introduced into

the Israelitish sanctuaries, along with the gerdens. To know what
these rites were necessitates an lnquiry into the legends concerning

Adonis, and the method of his worship in those countries where he

held sway,
The tragic story of Adonis 1s better known to us through de-

eacriptions by Greek writers, rather than from the fragmentary
references in Babylonlian literature. In Greek mythology, the deity
appears as a youth beloved by Aphrodite. In his infancy the goddese
hid him in a chest, which she gave to FPersephone, qQueen of the
nether-world. When Persephone openecd the chest and saw the beauty
of the child, she refused to return him to Aphrodite, though the
goddess of love went down herself to ransom Adonls from the power
of the grave. The dispute between the goddess of love and the god-
dess of Death was settled by Zeus, who decreed that Adonis should
8bide with Persephone in the under-world for one part of the year
(winter) and with Aphrodite, the other part (summer). Adonis, at
last, 18 killed by a wilﬁ_boar, and bitterly does Aphrodite bewail

110, sSupra, p. 1, 2, 6.




‘\_——\

T e

-

- 26 =

the loss of her lover. Yhe contest between Aphrodite and Persephone
for the possession of Adonis reflecte the struggle between Ishtar |
and Allatu in the land of the dead, while the decision of Zeus that
Adonis is to spend one part of the year underground and one part of
the year sbove ground, represent8 the Greek version of the annual
disappearance and reappearance of Tammui?l

The study of the Adonis legend and his worship among the
peoples of Byblos and Paphos has led Fraziietc the conclusion that
among Semitic peoples in early times, Adonis, "the divine lord of
the city," was often impersonsted by priestly kings and members of
the royal family, and that these, Adonis' human representatives, were
put to death in their divine charscter. This same point of view
1s advanced by William Robertson Smith who is of the opinlon "that
the wailing for Adonis first began as s mourning for the death of a
[humaﬁ] sacrificial *l.:rfLa::t:ll:n:.L:Ilia But as time went om, this cruel cus-
tom was mitigated in various weys; for example, by substituting an
effigy or an animel for the man, and by allowing the destined vic-
tim to escape with a make-believe sserifice. This evidence, Frazer
8dmits, is drawn from ambiguous and fragmentary sources, and it 1s
not untll Hellenic times that we get a clear picture of the Adonis
cult, In Western Asia and in Greek lands the death of Adonls was
énnually mourned by weiling and laments, the main feature of which

ceremony was the dead image of Adonls belng carrisd to the sea and

111, Frazer, p. 10-12, quoting W. Baudlssin, Adonis uand Esmun,

p. 152 ff,
112, G.B. vol. V, p. 223.
11:5- R.S. p. 411-
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and committed to the Waves, and then songs were rendered to the

114
effect that the lost one woulg return again.

The worship of Adonis is not indigenous to Greece. The roots
of the cult find their anchorage in the Babylonian religion. It
seems that the Greeks borrowed this worshlp from the Babylonisns as
early as 700 hundred years before the comnon ere, because the
mourning for Adonls is mentioned first by Sappho, who flourished
about 600 B.G.é%s The original mame of the deity was Teammuz, or, as
he 1s eslled in Babylonian literature, “Dummugi%%SThe appellation
"Adonls" is an adaptation of the Semitic "Adon," "lord," a title of
honor by which his worshippers add;esaad hii%v In religious litera-
ture, Tammuz was originally the sun~-god, the son of Ea and the god-
dess Sirdu, and the bridegroom of the goddezs Ishtar. The legendary
poeme:cof Babylonis describe him as a shepherd, cut off in the
beauty of youth, or slain by the.buar'a tusk of winter, for whom

118
the goddess Ishtar mourned long and vainly. She even descended into

119
Hades in the hope of restoring him to 1life, and the hymn which de-
scribed her descent through the seven gates of the infernal world

was recited at the annual commemoration of the death of the god

114, See note 112, '
115. G.B. vol. V, p.7, quoting, Th, Bergk's Poetae Lyrici Graeeci III,

p. 897,
116. Barton, A Sketch of Semitlic Origins, p. 85, citing: Lucian, De

Syria Dea, paragraph 6.
117; G-B¢ '\TDl. v, P- r?'

118, supra i B
119, Fufly’qﬁotad in the Hebraica, vol. IX, p, 151 ff.
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along with laments and loud wallings by the men and the women, --
| especially the latter took a prominent part in the recitation of
the dirge. This took place in Babylon on the second day of the
fourth month which bore the neme of Tammuz. Ishtar was believed to
have mourned her lover with the words, "0 my brother, the only son!"
| and to these the mourners rejoined with the chorus "Ah me! Ah me%ﬁo

When Tammuz entered Canssen and became Adonai, he ceased to be the

young, beautiful sun-god, but changed into an agricultural deity to

* become lord of vEgetatioi?l

As for the lament which wss recited over the lost delty, W. R.
Smith has an interesting commentary: “When sn ect of Semitic Wor-
ship begen with sorrow and lementation -- ag in the mourning for
! Adonis -- & swift revulslon of feeling followed snd the gldwmy part
of the &ervice was presently succeeded by & burst of hilarious rey-
elry which was not & purely spontaneocus expression of the convietion
that man 1s reconclled with the powers that govern his life and rule
the universe, but in great measure a mere orglastic excitement,.
| The nerves were strung to the utmost tension during the sombre part
] of the ceremony, and the natursal reactigg.was fed by the physical
stimulus and the revelry that followed." This particulsr interpre-
tation should be kept in mind when we come to the dlscussion of the

influence of the Tammuz cult upon the Israelitish festivals,

— e

There are definite passages 1n the Bible which seem to indicate

positively, that the Adonis cult, with its "plantings" and its

T —— — e —

—

120. Sayece,A.H., Religion of the Anclent Babylonlens, ch, IV.
| 121, Jastrow, M., Religion of Babylonla and Assyria, p. 482, 564 ff,
| Barton, Sketch of Semitic Origins. p. 211 ff.

| 122, R.S., p. 262.
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"gardens" was prevalent among the Israelites. The burden of our

1 proof reste primarily upon an 11luminating passage in Isajah, 17:

| 10 ff.: "“Though thou plantest (little gardens with) shoots of
Adonis, and stockest them with scions (dedicated) to & foreign god,
the harvest shall vanish in a day of sickness and desperate pain?ﬁs
The phrase "shoots of Adnnis%24undnubtadly refers to the "gardens of
Adonis" -~ baskets or flower-stands containing earth sown with
various plents, which quickly sprang up and as qulckly withered.
That Adonis-worship flourished in Palestine when Isaiah wrote can
be easily belleved, because northern Israel, at this time, was
eaﬁecially susceptible to foreign influences., Israel turned to

! these foreign cults and practices because they believed Yahve wes
no longer pewerful enough to protect them., This plus the fact that

* Israel had changed from a pastoral to an agricultural people, and

' with this change came & new emphasis upon the elements which econtrol

agricultural 1life, would seem to indicate that the cult was quite

common throughout Israel, In another place does Isaish admonish

the people for these "gardens" in which they place their trust:

125
"And ye shall be confounded for the gardens that ye have chosen."

—— i =

During the Josianid reformetion, one of the sbominable cult objects

that was destroyed was the "altars that were on the roof of the
126 12%7

( Upper chamber of Ahaz, which the kings of Judah had made." Kittel

- 123, In fustification of rendering, see T.K.Cheyne, Isaish, I, p.108.

124, Pranygs iy

1258, 1:20b.

128, YT K, 25:12.

127, Religion of the People of Israel, p. 149,
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| interprets this "sltap" upon the roof of Ahaz's chamber to be an
' "arbor" devoted to the worship of Adonis.
Though mnot explicitly stated, the 8pirit of Adonis worshlp
seems to have found 1its Way into the prophecies of Hosea. It seems
that Hoses is excoriaﬁing the people for their false worship of

128
Yahve; they worship Yahwe by the use of the Beasal rites. Then in =

Q

succeeding chaptiiﬂha plctures the people trying to find their way

back to Yshve, in which he S&ys, as though speaking for the pecple:

"Come, and let us return unto the Lord; for He hath torn, snd He

will heal us, He hath smitten, and He will bind us up. After two

days will He revive us; on the thira day He will raise us up, that
3 we may live in His presence." Hosea 1is really mocking the people
for thinking that the good favor of the Lord can be so easily re-
gained., ZEspeclally significant seems to be the second verse that
"after two days will He revive ue; on the third day He will raise
us up, that we may live in His presence." In these few phrases
Hosea seems to have caught the spirit of the people in thelr plant-
ing gardens to Adonls. The people believed that Yahve would restore
them in two or three days just as they believed that the plantings
and shoots dedicated to Adonis,which through tender care sprouted
up in a few days, would ensure a good harvest, Hosea seems to be
telling the people that they are so permeated with the religious
1dea underlying the Adonis worship that they can think cf Yahve in

f“‘r‘ s WJ‘ — A=

no other terms. This i1s the writer's interpretation of the verse,

wWhich may be rejected if the reader feels that there has been any-

thing of exaggeration.

128, 2:18 fr.
129. 6:1RB.

D ———————— .
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130
As we stated above, though we found through archeological in-

vestigation evidences of Adonis worship in the sacred flower-stands,
we must not neglect the thought that the presence of these flower-

stands must also imply the worship of Tammuz, since both Adonis and
Tammuz are so closely allied.

Of the worship of Tammuz the Bible seems to have preserved some
evidence, especlally that which is pertinent to the wailings.and la-
ments characteristic of the cult. The most obvious verse for our
purpose 18 the one pertalning to one of the numerous visions of
Ezekiel in which he is brought "to the door of the gates of the
Lord's house which was toward the north; and behold, there sat the
women weeplng for Tammuz%ﬁl Similarly Interpreted is the passage
that "1t was a custom in Israsel that the daughters of Isrsel went
yearly to lament the daughter of Jephthah the Gileadite four days
in a year%ﬁg It seems that & number of schnlaigarecugnize in the
wailing for Jephthah's daughter a survival of tha.Tammuz wailing.

As we noticed abov:?4lshtar was believed to have mourned her
lover with the words, "O my brother, the only son!" It seems that
Amos recalls a similar, if not the same, lament when he says: "And
I will turn your feasts into mourning, and all your songs into

lamentations: and I will bring up sackecloth upon all loins, and

baldness upon every head; and I wil]l make it as the mourning for an

130. supra, p. 22 ff,
131. 8:14,

132, J 8 11:40.
185 . sﬁ?%ﬁ, W.R., R.S., p. 415, 490. Moore, G.F. International
Critical Commentary,on.Judges, P. 305.

134, supra, p. B ff,
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135

only son, and the end th
v " thereof as g bittep dey." The expression of

lamentation for "an only son" is Strongly reminiscdnt of the same

ldea in the Babylonian lament of lshtap for Tammuz, Compare the
mourner's chorus -- "Ah me! Ah me!" -- from the Babylonian lament

with the following excerpt from Jeremisah: "They shall not lament

— Ny

for him: 'Ah my brother' or YAh sistep!!’ They shall not lament for
136
him: 'Ah lord!' or 'Ah his glory!'" fThere appears to be a definite

correlation between the two.

The connectlion between the Adonis and Tammuz cults end the

—r

Israelitlsh agricultural festivals can be made clear with & 1ittle

intinsive igvestigation of the necessary Biblical verses. Judges
37 8
21:19 and 21 state rather expllicltyly that the dances which were

s —

held in the vineyards were part of the celebration of &n annual
139 140

| festlival. According to Dr. Julian Morgenstern, quoting Josephus,

these dances were celebrated thriceannually, that is, presumably at

the three annusl harvest festivals. That theze dances of the maid-

eng in the vineyards were a regplar and integral part of the cele-

—

bration of the hag, and particularly of the Succoth-festival in pre-
: 141

exilic times, is made clear from the picture in Jeremiesh of the
maidens of Israel, "adorned with timbrels, golng forth to the dances

of the merry-makers," apparently at & time related to the sacred

135, 8:10.

136, 22:18, .
137, "And they said: 'Behold, there 1s the feast of the Lord from

year to year in Shiloh.'"
138, "See and behold, 1f the daughters of Shiloh come out to dance

he vineyards, and
in the dences, and then ye come out of t ds,
catch you eve;y men his wife of the deughters of Shiloh."

139, J.4.0.8, XXXVI, p. 2B6
140, Antiquities, 5:2, 12.
141. 31:4-6, 12,

T ———————
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pilgrimage to Jerusalem and to tha'beginning of the planting sesson.

Dr. Morgenstern points out the fam{ ;hat the fifteenth day of Ab,
the first day upon which, the Miahn: stetes, the vineyard dances
were held, marked the close of an anclent, seven day festival, be-
ginning on the ninth of Ab, as usual with mourning, fasting, :and
bewalling the dead Adonis, and then culminating in rejoicing, merry-
making, feastling, dancing in the vineyards, sacred sexual inter-
course, and marriage of the partieipating youths and maidene &n the
fifteenth day of the mnnti?4 Dr. Hnrgensteiisia of the opinion that
these dances were celebrated in the earliest ritusl in the honor of
the father-god Baal, the mother-goddess Astarte, and the divine
child, Tammuz. The more important festlvals, such as Succoth and
Pesach, were celebrated for seven days. They began with a péeriod of
faatiné, mourning, and bod&ly affliction, for the dead god of vege-
tation, Tarmmuz. Day by day they became more end more Joyous in the
thought that the dead deity had been, or soon would be, restored to
life with the crop of the new year. This increasing joyousness cul-
minated in the sacred dances upon the seventh day, characterized by
merry-making and unbridled licena;?s Compare this latter with the

Interpretation that William R. Smith puts upon the laments for

147
Adonis.

——

142, Morgenstern, J., J.Q.R., Two Anclent Israelite Agricultmral
Festivals. Reprint, p. 46 ff.

143, Teanith 418. A

l44. Note 139, op. cit., p. - .

145, American’Journal-né Theology, vol. XXI, p. 283.
146, 1bi4.

147, supha, D= 3L,
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The Mazznthﬂfegtizgl Dr. Morgenstern interprets in terms of the
anclent Tammuz festival, If the mazzoth-festival has its origin in
the Tammuz cult, 1t should begin, as did all other such festivals,
with & period of fasting and mourning for the dead and sbout-to-be
revived god. Of actual mourning rites only a few traces remain; but
there 1s definite evidence of the ceremony of fasting as preparatory
to the celebrafing of the mazzoth-festival. In ancient times 1t
seems to have been the regular practlce that all people fast on the
day before the beginning of the festival, so that they might enjoy
the opening feast and thereby perform the duty of eating mazzoth,
with the prescribed zeai%g Such & fast one would expect as part of
the celebration of an ancient Temmuz-festival.

There 1s also the custom observed by orthodox Jews of carefully
searching out and destroying all leaven, so that there may not be
any possibillity of its being eaten durlng the festiva%?o Dr, Morgen-
stern interprets this custom, and also that of fasting as preparatory
to the main celebration of the festival, In the light of simllar
customs, observed under practically parellel conditions, by primitive
Egricultufal peoples. To quote him: "The entire Massoth-festival,
we have Ehnwn’-griginﬂlly preceded the commencement of the harvest.
The new crop could not be eaten until after 1ts regular taboo sacril-

fice of the Omer, or first sheaf, had been properly offered on the

“day after the close of the Massoth-festlval. The eating of the new

148, Note 145, op. eit., p. 284-291.
149, 1bid., p. 285, Quoting Pesachim 108 &,
150. 1bi4d., p. 285, quoting Schulchan Aruk, 431-39.
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crop is among primitive agricultural peoples a ceremony of deep re-
ligious significance, for which careful preparation must be made, since
the entlre life of the people 1s bound up with the new crop. DSe-
fore the first mouthful of the new crop may be taken, the old erop
must be completely destroyed, put out of the way completely. Under
no condition may it be mixed with the new crop, even in the bodies
of the eaters. They must fast for s definite perlod, and very often
use strong purgatlives end emetiﬁa In order that absolutely not one
grain of the old crop may remaln in their bodies at the time when
the new crop is first eaten. Otherwise the two crops would be com-
mingled, and the new crop, the food supply for the coming year,
would be contaminated and rendered unfit for uae%ﬁl

With this understood, the connection between the Israelitish
festival and ‘emmuz is ¢lear. Since Tammuz was the crop, and repre-
sented all types of grains and products made therefrom, the burning
of the remalns of the o0ld crop and the eating of the Mazzoth, as a
religious rite, were naught but the "expression and practicael real-

1zation" of the well-known ides that the old Tammuz must be put out

of the way completely before the new Tarmuz -- the new crop -- can
152 -

be actually born or reborn.

Wg have thus seen, with the discovery cf the sacred flower-
stends, how the worship of Adonils was conducted ln the Israelitish

sanctuaries, and how that worship compared with similar rites con=-

151, 1bid., p. 285, 286.
152, 1ibid., p. 291.
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ducted In surrounding countries, both before and after Israel's
4 settlement in Canaen. We further showed how the sacred flowen-
ﬁ stands gave us a clue to the Tammuz cult, and how the Tammuz eul &
g affected the very festivals of Israel, which we today celebrate.
/
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Probably as important ang 88 prominent among the sacred cult

e ——

objects of the people of Israel as the Ashtoroth and Adonis-flower-

stande, were the Asherii, The expression of doubt 18 not altogether

- N

uncalled-for, because, a8 we shall See, the finds of the last ten

years in archeology have Yielded but scant evidence of the fact that
’ the Asheras were an outstanding feature of Israelitish worship., Per-
haps we shall be able to offer some solution to this problem --
nemely, the paucity of archeologlical material as contrasted with the
superflulty of Biblical evidence -- once we have concluded our study

! of this particular cult object.
| 153
In 1929 at Tel-en-Nasbeh, Bade excavated s bullding of four

; rooms, similar in plan to the Israelitish sanctuary uncovered in
154
1927. In one of these pooms wes found a Etand or post, the top of

Which was fasdoned like a three-pronged branch of a tree. Bade
155
| has dated the objects in this room LB. :
| 56
At Beth-Shan in the Temple of Thothmes IIT Rowe has uncovered

Several cylinders upon which were moulded the figures of sacred
trees or Aaharaé. One was Syro-Hittite blue frit cylinder-seal

157
Showing 2 god holding a sacred tree in his left hand. From certain

TS o —— -

e

.

158, Bulletin #37, p. 8.
154, Bulletin #26

156, Note 153.

156. 1501-1447 B.C.E.

157. P.E.F.Q.S. 1929, p. 91.
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a,._....an exaggeration of the male sex organs, The writer has included
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small rooms to the east of the Temple proper came three faience

158
cylinder-seals showing what Rowe believes to be Bacred trees. 1In

159
the Mekal Temple courtyard there was found two seals, one green-

glazed upon which was a single sacred tree, and the other white-
glazed, showing & sacred tree along with a divine figure in human

160
form,

At Gezer, upon & Canaanitish high-place, there was unearthed

great numbers of stone objects, each one fashioned as to represent
161

th#s find under Ashera, beceause one scholar has advanced the theory
162
that the Ashera represented the phallie symbol. E. Masterman has
183
dsted these objects LB,

There have been many theories advanced as to the origlin of the
Ashera, as to exactly whet it represented when used in the cultus
and what it developed into through diffusion into other cultures and
religions. G. A, Barton belleves that the limits of the primitlve
Semitiec sanctuary were marked by wooden posts, and that in the course
of time the name of the post was changed in certain localities, as
in South Arabia and in the Lebanon region of Syria, to apply to &

164
goddess. Barton derives the evidence for this statement from the

i

158, P.E.F.Q.S. 1929, p. 76.

159, Flourished 1460-1225 B.C.E.

160. Note 157, p. 82.

161, P.E.F.Q.S. 1934, p. 140.

162, See below, p. 39 ff.

165. Note 161. p
164, 8,0., p. 106. ,




.r/.

fact that Ashere mesns "sanctuary" 1n the Phoenician inscription
from Masub, and its philologicel équivalent, Ashirtu, is used in

165
Assyrian for sanctuary,

S. A. Cook more or less hears out Barton, in his discussion of
the origin of the Ashera. He points to the faet that the sacred tree
or tree-trunk is guite common throughout South Western Asia, Some-
times & tree 1s shorn of branches ang lopped off shnr%?ﬁ and among
the Kissil Bashi of the upper Tlgris a trimmed osk-trunk stands
under another tree at the esstern end of the village within a
ralled-off space into which only the "father-priest" may ente;?v
This latter fact seems to ggree with Bartonis theory that the
poste or sacred trees marked off the boundaries of the sanctuary.

On the other hend, Cook offers evidence which seems to prove
that the Ashera was originally the name of a goddess. In a dedica-
tion on behalf of Hammurabi, Ashers is called "bride of the king of
heaven." In a cuneiform tablet found at Taanach reference is made

to an omen "by the finger of the deity Ashirat:;" and 1n the Amarna

letters her name occurs in that of the great anti-Egyptian Amorite
168
chief, Abd-Ashirtu.

Reverend G. W, Collins suggests that in the name Ashers we have

the Assyrian, "isaru," which denotes the phallus, and, further, that

165. 8,0., c¢iting Hommell in Expository Times, Jan.,1900, p. 190.
166, Gnnk: S.A.,gﬁntea to Third Edition, Religion of Semites, p. 561

citing Vincent, Cansan, p. 144 ff,
167, Note %66, OpP. éit., 1bid., quoting Standard, Sept. 19, 1904.

168, Note 166, op. c¢it., 1bid.
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the constant connection in whigp We find it placed with Basl indi-

astes that the Ashera
c {ggresented that aspect of the Baal cultus
which 18 called phalliec. ;

The questlon can rightly be asked here:- how did the tree acquire
i1ts sacred character? W. R. Smith attributes the adoption of the
tree symbols at Cansanite sanctuaries to the fact that all ‘Canasanite
Bgalim were Iintimately assoclsted with naturally fertile spots &nd
consequently worshipped as the donors of vegetable increasé?o

To begin with, the life-blood of the god wes concelved 5;
diffused through the sacred waters, which this became filled with
divine 1ife and energy. It was an easy extension of this ides to
suppose that %the tree, which over-shadowed the sacred fountain or

stream and drew dtrength from the moisture at its roots, was infused

wWith a particle of divine lifs. The ancients believed that one and

the same dlvine 1ife could be shared by & number of cbjects, namely,
if all of them were nourished from the same source., As regards the

connection between holy waters and holy trees, we are reminded that

in most Semitie lands, trees cen flourish only where there is under-

~ ground water, and where springs and wells exlst beslde the trees.
i Hence, i1t is not difficult to arrive &t the ides that the same life

! that 18 manifest in water is likewise manifest in the surrounding

| vegetation. That 1s a probable explanation n{?¥ow the sacred tree

g0
became infected with a samctimonious character.

——

169, Society of Biblicel Archeology, Proceedings, vol. XI, p. 205. |

1'?0- H.S., p. 190.
171, 1bi4.
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The place the cult of trees helg In the more developed forms

of Semitic religion W. R, Smith 13 not 8gle to determine. He seems

convinced that there 1is no Troom to believe that ény of the greater
Semitic cults was developed out of tree worshiéTE The feature that
is commun1$§ all Semitie cults 1s the altar service. But, as Smith
polnts out, sinece we find that no Canaanite high place was complete
without 1tz sacred trees standing beside the altar, and when we as-
sume the undoubted fact that the direct cult of trees was familiep
to all Semitic groups, then it 1is 8lmost impossible to avoid the
conclusion that some elements of tree worshilp entered into the ritu-
a8l of those deities who in. theip origin were not tree gndi?4

The local sanctuaries of the Hebrews, which the prophets re-
garded as purely heathent&h and which were fashioned after the

Cansanitish plan, were primarlily altar sanctuaries. But from the
175
prohibition in Deutercnomy, we may assume that the altars were al-

Ways set up "under green trees," and also that the altar was incom-
rlete without an Ashera beside it. Whether 1t was & living tree or

& tree-like post we can not tell from the passages, but in all

The oldest altars, as we gather
176

from the accounts of the patriarchal sanctuarlies, stood under actusl

bProbability elther was acceptable.

trees, But, according tc Smith, this rule could not always be fol-

lowed, for in the .periocd of the kinge 1t would seem that the place

172. 1bid., p. 186.
%S ibid., p. 187.

174 :
17;. ig}gi & "Thou shalt not plant an Ashera of any kind of wood [ﬁr

n
tree] beside the altar of Yahve.

176. Gen, 12:6, 13:8, 21:33.
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of the living tree was taken by a deag

177

post or pole, "planted 4in the
ground like an English Maypole ," ]

The next task we shall set for ourselves will be to study the
Biblieal references to Asheras, and from thess to try to understand
both how they functioned in the Israelitish cult and how our archeol-
oglcal evidence throws light upon this entire material.

First, though, let us try to determine from the Biblieal refer-
ences &t what time in Israel's history the Ashera worked its way into
the sanctuaries. From Exodus 34:13, Deuteronomy 7:5, and 1213, we
learn that the chlldren of lsrael are commanded to cut down the Ashe-
rim, which belong to the Amorites, Censanites, Hittites, Perlzzites,
Hivites, and Jebusites, whose land they are dispossessing. When in

Judges 3:7 we read the interesting comment: "And the children of

Israel did that which was evil in the sight of the Lord, and forgot

the Lord their God, and served the Bazlim and Asheroth." This fol-

lows a previous statement saying that the Israelites "dwelt among the
Canaanites, the Hittites, and the Amorites, and the Perizzites, and
the Hivites, and the Jebusites; and they took thelr daughters to be |

their wives, and gave thedlr own daughters to thelr sons, and served

178
their gods."

conquered the Cansanitish tribes, they settled among them, and adop=-
mode of worship. That the Ashera was part of

This would seem to indicete that after the lasraelites

ted their Canaanite
the furnishings of the Canasnitish high-places we learn from I Kings

la:235 171 Kings 18:4, and Judges 6:25-30. And further proof of the

e

lr?E" H-E., p. 188.
178. Judges 3:5 ff.
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fact that the

Israslites 8dopted thess high-places with the Asheras
is derlved from aqch passages as Micah 5:13 ff., Isaiah 17:8, 27:9,

Jeremlah 17:2, II Kings 17:10, 16. The Worship of the Asheras
must have become, more or less, unlversally adopted, because we

learn that they not only stood at the Caneanite places of worship,

179
but fggF found thﬁirigiy into the prominent sanctuaries at Samaria,
Bethel, and Jerusalem.

That the Ashera was wood we learn from Judges 6:26 - "and offer
& burnt-offering with the wood of the Ashera which thou hast cut
182 183
down." It could be artifieclally made as implied in Isaish 17:8,
184 185 186 187
I Kings 14:15, 16:33. It sometimes was carved, draped, made in
188 189 190

the likeness of an Image; it could be cut down, plucked up, burnt
191 192

down, and broken in pleces.

A hint as to exactly what thelr function was in the sanctuary
cam be galned from II Kings 23:7 - "And he broke down the houses of

the sodomites, that were in the house of the Lord, where the womsen

wWove coverings for the Ashera." In commenting on this verse, W. R.

193

Smith offers an interesting suggestion. According to a myth told at

179. II K, 13:6,
180, II K. 23:15.

181, IT K, 23:6 |
182, This could imply that the Ashersswere large in size.

183. "Neither shall he look to that which his fingers have made,

either to the Asherim...." "
184, "Bggause they have made Asherim.
185, "Ang Ahab made the Ashera.
186. II ch., 15:16, I K. 15:13.
187. II X. 23:7.
188. T K. 15:13.
189, Ex, 34:13.
190, Micah 5:14,
ig%- Deut, 12:3.
193 . %fg??'p?4i§i Note 3, auoting Plutarch, Isis and Osiris, para-

graphs 15 and 16,
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Byblos during the time of Plutarch, the S8cred erica, which was WOor-
shipped at the temple, was naught but a sacred Stump, for 1t was

cut down by Isis and presented to the Byblians, wWrapped in a linsn
cloth andlgznintad wWith myrrh like a corpse. Thls erica suggests
the Ashera, Can the “cuverings which the wnmen'wbve for the

Ashera" in IT Kings 23:7 pe compared to the Byblian ritual of drap-
ing the stump with linen eloth?

Certain scholars, c¢hief emong whom 1is Kuenei?Sare of the opin-
lon that the Ashera is a goddess. The burden of theip proof rests
upon such passages as Judges 3:7, I Kings 15:13, 18:19, II Kings
25:4, and II Chronicles 15:16. In these passages the Asheras are
mentioned in connection with the Baalim. In other words, the
Images of the goddesses stood next to those of the god, the Images
being the posts or stumps which were sacred in character. This in-
terpretation seems all the more plausible when we read that there
wWere "prophets of Aaheralﬁﬁ W. R. Smith dismisses the entire dea
With the suggestion that in those passages where the Baalim are
mentloned with the Ashera it is simply that later writarslg$ve
confused the sacred post with the Assyrian goddess Astarte. Meager
88 our archeological evidence was concerning the Asheras, the writer
belleves that some light has been cast upon the problem when cer-

tain material is taken into consideration. 4t will be remembered

—

194, 1pb14,

195, The Religion ¢f Israel, vol, I, p. 75, 88, 247.
196, T x, 18:19, II K. 21:%.

197, R.8., p. 560 1.
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that at Bethen several ¢ylinders were found, upon which were depicted

Q
sacred trees, or Asheras, (pe showed a god holding & sacred treiva

On ﬂgggher ¢ylinder was representeq o sacred tree together with a

delty. This seems Strongly to suggest that the Ashera was con-
sldered a counterpart of a deity, perhaps Baal -- if not a counter-
part, then very Intimately connected With him, which would fit 1in

with the theory that the tree was suffused with sacredness through
200
1ts contact with a deity.
201
Bibliecal evidence seems to Support Collins' theory thet the

Ashera was a phallic symbol. The word occurs in the feminine plural
202
only three times, while in the masculine plural nineteen times, In

I Kings 15:13, II Kings 21:7, and II Chronicles 15:16, we have the

expression, "planting an Ashera," which Collins takes to mean &n
203

1) upright post and therefore a phallic symbol, The exaggerated male
204
.15&1 organs which were found at Gezer would seem to lend credence to

Collins' view.

The lack of evidence from archeological research, concerning

the Asheras, may be as significant as if a great amount of svidence

had been uncovered. The absence of meterial, perhaps, indicates the

thoroughgoing reforms of the Deuteronomic Reformation, thus leaving

—

198, supra, p. 37, |
199' Supr&! E- 57-

200. supra, p. 37 ff,

201, supra, p. 39 ff,

202, Judges 3:7, II Ch. 19:3, 33:3.
203. §,B,A. vol. XI, p. 296 ff.
204. Eupra’ P. 58-
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us with lukewarm hints as to the fact that the Asheras even played

a part in Iraelitish worship. The writer is of the opinlon that

"archeological silence" speaks eloquently for the success of the

Josianic Reformation.
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As we noted in our previous study of the Ashera, the Cansanite
high place was characterized by the pressnce of two Important cult
objects, the Ashera and the Masseba. It 1s not the purpose of t his
paper, nor any of its sections, to discuss the "bima," or the place
the "bima" filled in anclent Canaanitish and Israelitish worship,

q However, once we have studied the Ashera and the Masseba, their

prevalence and their function, we shall have had indirectly an in-
205
1 sight into the "bima,"

‘ The Massebas, or plllars, which have been excavated during the !
|’ past ten years, the writer has eclassified under four headings. The i
first group includes those pillars which seem to have had little or |
i.
1
! l
|

" nothing to do with the sacrificial cult, but rather were a type of

) memorial or witness stone. The second group includes those pillars

which were actually used for sacrificlal purposes or else were used
In connection with some ceremonial rites such as anointing, stroking,

or kissing. The third group represents those pillars which were not

used for sacrificial altars but which stood at the side of the al-

tars, The fourth group is represented by the sun-pillars., Of

course, these divisions are logical ones, and therefore, we must

make allowance for the possibility of overlapping between groups.

| We shall now discuses the extant Massebas under these four headings.

i

205, For the physical eppearance of the Biblical "High Place," see
Geﬂtar]qpagd Rubinsgn, Hebrew Religion, Its Origin and Develop-

ment, p. 124. :
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Of the first group there Were several specimens found in Moab,

A
gome &t gggr and others at Ainp Lejjun. To the north-east of Ader

Dr. Glueck uncovered three monoliths among sherds belonging to the

early Middle Bronze and extending into Eerly Bronze. "One upright
monolith is about four and & half meters high, 40 centimeters thiopk,
and tapering in width from 1.4 meters at its base to one meter st a
height of two meters and about 60 centimeters at the top?sv Near
thls Massebah are two more lying on the ground. One is 3.8 meters
long, 40 cantimetera'dBEp, and one meter wide, The other menhir has

208 209
practically the same measurements., At Ain Lejjun, upon a slope below

e = = _‘_-r__-s__,;:—-;._(_—__—_“

the north-western corner of the seti, there was found & curved row
of sjyxteen massebas, running north and south, with a few of them havy-

ing fallen down. Thse stones are plain limestone, most of them
- 210

about 1.5 meters high. Dr. Glueck has dated them Middle Bronze.

| At the north end of the city of Tel En Nasbeh Bade excavated s
211

bullding of four rooms, in which was found a Massebah. At the same

| 8ite, but from a different section, the same archeologlst unearthed

212
& similar conicsl baetyl. Both finds were dated Late Bronze.

In an EI Temple at Beth-Shan, Rowe points out that the roofs
of the rooms were made of wood, supported by two stone columns. Rowe

8uggests that these stone pillars were not simple braces, but were

: 213
? revered as Massebasr.

————

', 206. Bulletin #51, p. 17.

| 207. Annual A.S.C}:H? vol, XIV, p. 46 ff.
208, 1bid,, 1llustration, p. 46.

209, See note 206, op. cit., p. 15.

210, ibid,

211. Bulletin #37, p. 8.

‘212, p E.F.qQ.S. 1930, p. 12. |
213, P.E,F.Q.S. 1926, p. 21l. |

¢
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Let 1t be noted that among these fings there was no evidence of

the fact that these Massebsas Were used as part of the sacrificial
cultus. None of them werpe found near altars, Therefore, it is
gulte posslible that these stone pillars are witneas or memorial pil-

lars =-- at least this is the contention of this writer.

Of the second group, consisting of stone pillars which were
actually used in some ceremonial rite, there have been uncovered
numerous examples. In an open-aip sanctuary at Beth Shemesh there

was discovered a circular, stone teble, which, Grant sonjectures

214
was used for sacrificial purposes. Technleally, this stone-table

1s not an altar, however; it seems to combine the functions of both
the Masseba and & place for sacrificing. Grant points out that
this eircular slab was grooved and fitted with pan and cup marks,

which would seem to indicate thet 1t had seen service in some sort
215
of ceremonial or sacrificial rites. Two similar "altar-Msssebas"

Were found along with the former, one slightly tilted and crackg%,
6
the other in a higher level -- it was not grooved but corrugated.

217
At Tel-en-Nasbeh Bade uncovered an early Israelitish sanctuary,

Among the finds were large stone structures, which for our class-
1fication we shall call "altar-Massebas." These Massebas, too, were
characterized by flat surfaces and cup marks, which, again, suggests

to us that they were used in the service of the Canaanitish and early

—

€l4, Bulletin #31, p. 5.
215. Annuﬂ.lp A.S.D-R-, vol‘ Ix’ P' L ff.

2l6. 1ibig, |
! 217. Excavations at Tell en Nesbeh, p. 50-34. |
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218

Israellitish cults, Bade himself Suggests that these rocks repre-

sented natural or artificigl grottoes, Of course, snimal secri-

fices were not offered up on these Massebas, but 1t 1s not impos-
8ible that libations were poured out on these rocks,

In & sanctuary belonging to the pericd of Ramses II (1200),
from the slte of Tel el Duweir, there were éxcavated long narrow
beng?gs around the three sides of the séanctuary room. Starkey sug-
gests that offerlings were placed by devotees on these benches, to |
awalt removal later by the offlclating priests. OFf course, it is
quite possible that the stone élabs were simple conveniences which
the worshippers made use of when they came to the sanctuary. Then
again, these slabs may have been infected with the spirit of the
deity, and the offerings were placed upon these stones to affect a
relationship between the delty and the sacrifice. Thile seems to
exaggerate the function of the Massebah, but as we shall see later
in our study, the Masseba could well serve in this capacity.

The most interesting Masseba, from the point of view of our
Second classification, were those discovered at Gezer and Beth-Shan.
The Late Bronze high place at Gezer ylelded a row of eight Massebas,
ranging in héight from 5 ft. 5 in. to 10:ft. 9 In. Masterman points
out that though the majority of the Massebas are LB, some of them

e20

can be dated earlier and some later than that time. The feature

218. ipid., p. 32.
€19, P.E.F.Q.S. 1934, p. 171 ff.
220. 1bid., p. 139 ff.
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which singles out these Massebas fop thelr second c¢lassification is

the trough at the bottom of them. The presence of this trough helps
us to reach our conclusion that the Massebas were used as secrificial
altars. In the corrddors of the Southern Temple of Thothmes III (LB),
at the Beth-Shan site, there were excavated several Massebas, each
one consisting mainly of a cone-sheped plece of basalt resting upon

2 base of unhewn stone. Below the Massebas was a basalt libation
bowl, which no doubt once had a shallow channel leading to it from
the Masseba, for the purpose of conveying to the bowl the libations,
blood or oil, which drained off the cnlumni?l This latter find at
Beth-Shan should prove beyond any shadow of & doubt that the Masseba
was used as a receptacle for libations, and at times as an altar-
table for animal sacrifices,

The third type of Masseba is the pillar-stone which stood at the
slde of the altar, and which was an integral part of the altar service.
Chief among these were those excavated &t Beth-Shemesh. In a Canaan-
ite sanctuary there was uncovered & stone altar-table, andzégmaﬂi-
ately adjacent to this altar there were these pillar-stones. On the

same site, in a flat-iron shaped building, & similar set-up ob-
tained. In one of the rooms was a stone-altar, end closely surround-

Ing 1t were these sacred pillars. These latter pillars have been

223
deted between LB and EI I. At Beth-Shan there was unearthed & Temple

belonging to the period between Amenophis IIT (1411-1375) and Ameno-

phis Iv (1375-1358). In the courtyard there Was &n altar, and on

221, P.E.F.Q.S. 1928, p. 78.
222- ibid-, P 180.
23, Grant, Beth Shemesh, p. 51.
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her s8lde there was
eit gzztﬂne column, the Worshippers evidently re=-

garding these as sacred., 1Ip the upper altar room of this Temple

there WBs 8 stone altar with s 8loping top, and at the Blde of the

225
slding at the altar, the place of sacrifice.

The fourth and last group we have called "sun-pillars." The
sun-pillar, which was discovered at Tel Beth Mipsii? turned out to
be a limestone structure with four horns, known in the Bible a=s
Hamman. Heretofore, "Hamman" had been translated "sun-pillar," but
now with this new discovery, the tranal&fion wi1ll have to be re-
vised to "incense-altar." All of the implications of this change in
translation and concept willlbe dlscussed in that part of thilse sec=-
tion which deals with Biblical correlation.

The presence of Massebas i8 not limlted to Palestine, for we
find the Masseba, whether 1t be standing alone, or arranged in
circles of gilgals, or arranged ec that two support & horizontal
stone (& menhir), in practically every known country. That we might
have scme conception of the extenslve worshlp of the Masseba, it
may be well to list the various countries in which these sacred pil-
lars have been discovered: Japan, India, Persia, the Caucus, the
Crimea, Bulgaria, Palesfina, Tripoli, Tunis, Algeris, Morocco, Mal-

te, Southern Italy, Sardinia, Corsica, the BsTeae Isles, Spain,

i —

224, P.E.F.Q.S. 1027, p. 69-73.
285, 1b1iqg. '
226, Bulletin #31, p. 8.
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rtugal, France, bpit
Portugel, g E tish Isles, Scandinavia, and the German shores

of the Baltic., By wWhom these pillars Were first erected snd the
time of their origin are unknown to us, but 1t is interesting to
note that all of these specimens were discovered within one hundred
miles of the sea,

The problems that are foremost in a consideration of the
Massebas are: a) How did people come to regard an artificial struc-
ture as the symbol or sbode of the delty and b) Why is the artifi-
clal structure In the form of & stone or a cairn of stones.

a) In tree-worship or in the worship of fountains, cbeisance
is paid to an object which man did not create out of his own re-
sources, something which has independent life and properties --
which to the savage mind and imagination may well appear to be di-
vine. By the same process of heasoning, one can understand how
natural rocks and boulders, by virtue of their size to affect the
uneducated mind, have acquired in various parts of the world the
reputation of belng animated objects with power to help and to hin-

der man, and therefore possessing the inherent qualities for re-

celving religicus homage. But the worship of artifizlal pillars

and cairns of stonea, picked evldently at random and set up by man's

hand, i1s different from this. "Of course, no omne actually believed

that in setting up & sacred stone he was thereby making a new god;
What he did believe was that the god came into the stone, dwelled

in or animated 1it, so that for practical purposes the stone was

—

_27, Barton, Semitic and Hamitic Origins, p. 150.
£28. 1bid.
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thenceforth an embodiment of the god -- to be spoken of anddealt

with as 1f 1t were the god himselr, There is a difference between
worshipping the god in his natural embodiment, such as a tree or
some enormous rock, and persuading him to come and take for his em-
bodiment a structure set up for him by the wnrahippers?ﬁg

Obviouely, from the metaphysical polnt of view, the worship of
stocks and stones prepared by man's handes seems to be @ much eruder
thing than the worshlp of natural life as displayed in a fountain or
tree, but the ldea that the godhead consents to be present in a
structure set for him by his devotees implies a degree of Intimacy .
and permanency in the relations between man &nd the being he worships,
It 1s true that the rule of Semitic worship is that the artificial
symbol can be set up only in a ﬁlace already consecrated by tokens
of the divine presence, but the sacred stone is not merely a téken
that the plece 13 fregquented by & deity; more than that, it is a
permenent pledge that Iin thls place he consents to enter Into stated

250
relations with men and to eccept thelir service.

b) That deities, like those of ancilent heatheniam, could enter
into a stone for the convenience of their worshlppers, seems to us

8 fundamental difficulty, but it was not & difficulty that was felt

by primitive men, When we speak of an idol, we think of an image

bresenting a likenese of the god, but there is no‘reason in the

nature gf things why the physical embodiment, which the deity assumes

229, R.S,, p. 206.
=50, 1bid., p. 207.
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for the convenlence of his Worshlpper, should be & ¢opy of his proper

%%' and original form, and in the earliest times to which the worship of
v sacred stones go back, there was evidently no attempt to make the
ldol an exact replica. A cairn or rude stone pillar 1s not a por-

trait or representation of anything. Even when the arta had made

considerable progress, the Semites felt no need to fashion their
sacred symbols into likenesses of the gods. The notion that a
sacred stone 1is a simulacrum of the god seems also to be excluded

by the observation that sacred pillars may stand together as repre-
251 '
sentatives of & single delty. In the Arabian rite described in
232
Herodotus 3:8, two delties =are involved, but seven sacred stones

are anolnted with blecod, and = plurality of sacred stones around

which the worshippers circled in a single act of worship are fre-
233

Quently spoken of in Arabian poetry.
254

Because of the shape of the Masseba, Barton sdvances the theory
235

of Movers that the sacred pillar was & phallic symbol: however, Smith

denies its connection with any sexusal emblem by reason of the fact

that exactly the same kind of pillar or cone is used to represent
256

gods and goddesses indifferently.

In our presentation of the archeoleglcal material bearing upon

the subject of Massebas, we made reference constantly to the faot

that the Masseba was used often as & plece of sacrifice, inferring

—

231

Jos., 4:20 - at Gilgal 12 pillars were set up, and at Sinai

- (Ex. 24:4) 12 pillers were erected at the covenant sacrifice. |\

| 232' Gitﬂd 1n H-SI, p" 210"
€53, 1bid., op. eit., p. 207-210.

234. S.0., p. lo02. |

255, R.S., p. 212.
236. cof, ﬁ.g., edditionsal Note D, p. 456, where Smith attacks thls

theory.
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- by thils, of course, that originally the alter and the Masseba were
not differentlated definitely. ﬁmiiﬁ?ia of the opinion that the
original form of the altar among the northern Semites, as well as
among the Arabs, was a great stone or cairn at which the blood of
the victim was shed. Ee further polnts uﬁiathat at Jacob's cove-
nant with Leban no other altar appears than the cairn of stones be-
side which the partles to the compact ate tngethei?g That & single
stone sufficed appears from I Samuel 14:32 ff. where the first
altar bullt by Saul is simply the great stone which he causéd to be
relled to him after the battle of Michmash, that the people might
alay thelr booty of sheep and cattle at the slde of it, and like-
wise not eat the flesh with the blood. The simple shedding of the
blood by the stone or altar consecrated the slaughter and made it
a leglitimate a&crifici?o Thue we find that there is sound basis for
our contention that some of the pillars which were excavated, espe-
eially those which had trough attechments to cateh the blood from

241
the sacrifices, served as altars as well as the seat of the divine

presence.

We have reason to believe that the Massebas wWere connected with
stroking, and subsequently anolnting, rites. "When the Arab daubed
blood on the 'nosb' his object was to bring the offering into direct
contact with the deity, and in like manner the practice of stroking

237, ibid., p. 202,
238, 1ibid.

239, Gen. S51:46.

240, supra, note 237.
241, supra, p. 49 ff,
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| the sacred stone with the hand 1s identieal with the practice of

touching or stroking the garments or beard of & man in acts of supplli-
cation before him. The same conception must have preveilerd among
the Canaanites before the altar and pillar were differentiated one
from the other, otherwise the pillar would have been changed into
the more convenient form of an altar, sand there would heve been no
reason for retalning both., So far as evidence from tradition and
ritual goes, we can only think of the sacred stone as consecrated
by the actual presence of the godhead, so that whatever touched it
was brought into immediate contact with the deity?ﬁe

Thus we have some conception of the origin, extension, and func-
ticn of the Mmsseba, Our neﬁt task will be to find whatever correla-
tions there are between the Massebes which have been excavated the
pest ten years and the Bilbllcal material referring to the Massebas,
In doing so, we shall try to correlate the two bodles of materisals
according to the four classifications we set down &t the beginning
of this section. Naturally, there will be some haziness in sccom-
plishing this, due to the fact, first, that the archeclogical finds
are not clear-cut so as to .show us exactly what purposes they served
et the sanctuaries, and, secondly, that the Biblical material is not
alweys well defined and conseguently useless for our purposes.

The flrst group of Massebas which we described were those which

were set up to commemorate some important incident or event, espe-

cially those which were symbols of the various theophanies -- as

242, R.S.’ p- 205‘
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those, they stood reminders of the fact that the deity, at that
pl&gzé had entered into s covenant relationship with his worship-
pers. The Bible records several instances of where such pillars
were Set up, Especilally suitable for our purpose are those pas-
sages Which relate of the covenants and Intimacies between Jacob
and the deity., Such an interpretation we can place upon the fol-
lowing passage: "I am the God of Beth-el, where thou dldst anoint
& plllar, where thou didst vow & vow unto me....?ﬁé A similar cove-
nant is sealed by the erection of a pillatr at Beth-el -- "And Jacob
set up a pillar in the place where He spoke with him, a pillapr of
stone, and he poured out = drink-offering thereon, and poured oil
therusc:rfﬂ:5 Of course, we cannot feil to mention the well-lknown
theophany of Jacob, in which the deity appears to him in a dream
and, upon aweking, he sets up & Masseba to fix his memorabie event:
"And Jacob rose up early in the morning, and took the stone which he
had put under his head, and set 1t up for a plllar, and poured oil

on top of 1t....and this stone which I have set up for a pillar shall
246
be God's house."

It is for a like purpose that Joshua sets up a Masseba: "And

Joshua said unto all the people: 'Behold, this stone shall be a wit-
247

ness against you, lest ye deny your God.'" Samuel sets up a stone

Masseba at Mizpah as a symbol of Yshve's presence there: "Then

245, supra, p. 54,
244, Gen., 31:13.
245. Gen. 35:14.
246, Gen., 28:18, 22,
247, Joshua 24:27.
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Samuel took a stone, and set &t between Mizpaeh and Shen, end
called tgzgnama of 1t Eben-ezer, saying: 'Hitherto hath the Lord
helped us.'" It will be noted that this latter passage mekes no
mentlon of the appearance of the delty in & vision or in a .-conversa-~
tion, but 1t leaves us with the impression that something miracu-
lous happened to the people, so they set up the Masseba as a gentle
reminder for the delty -- as though the pillar now gives the delty
the right to come into contact with his worshippers when so ever he
deslres. It seems that the same peychology is exhibited in the
story of the crossing of the Jordan; for after the people had erpssed
the waters safely, Joshua orders the Masseba to be erected, appar-
ently to commemorate the auspicious event. Evidently Joshus in-
terprets this as a visitation from the delty, so he marks the spot
with Haaaebag?g

It 1s apparently for different reasons than mentioned above
that Jacob orders a Masseba to be erected as a witness between Laban
and himself -- "And now come, let us make a covenant, I andthou; end
let 1t bg & wltness between me and thee?TEtD In this case 1t appears
that Jacob sete up the Masseba to symbolize the diédty, in order to
make the contract between Laban snd himself more binding. Doubt-
lessly, they both believed that by setting up this stone pillar

they were inviting the divine presence among them, and consequently

they had to be cautlous lest they offend the deity by lightly under-

taking a vow.

248, T Sam. 7:12.
249, Joshua g%
250. Yen., 31:44.
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An important function of the Masseba, wﬁich.wa must emphasize
by 8ingling out, 1s to mark the various sanctuaries. We are not un-
mindful of the fact that the founding of these sanctuaries depended
upon scme theophany, such as we discussed-iabdve, but we repeat
those passages which bearp upon the establishing of the sanctueries
In order to get & rounded pleture of the Biblical Massebas. We
read that sacred plllars were set up at Sheuhii} Eethgg? Gilegg?

2bd 255 256 257
Gllgal, Mizpah, Gibeon, and Enroyeh, to mark the pressnce of Yahve
at these spots, and because He did appear there they became fit
places for Hls worship.

We must therefore conclude that the "witness-pillars" which
have been excavated during the past ten years served some such pur-
poses as described 1n our Biblical material, and we must &lso state
conversely that the Massebas mentioned in the Bible must have hed
the appearance of those which have been uncovered by our archeologists,

The second group, which included the Massebas with cup merks
and channeled troughs, throws light upon certain Biblieal passages.
It will be recalled that we defined this second type of Massebas as
one which was actually utilized in snﬁgsgnrt of ritual, whether it

be an anointment, stroking or sacrifice. So far we have found no-

thing in the Blble that would indicate that these Massebas were used-

251, Joshua 24:26,

252, Gen. 28:18.

253. Gen. 31:45.

254, Joshue 4:5.

255, I Sam, 7:12.

256. II Sam. 20:8,

257. I K, 1:9,

258, supra, p. 47, 49 ff.
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blood sacrifice or for some stroking ritusl, However, there 1s
evidence of the fact that they were anointed with oil. We have only

to refer to thagegpassagea in which Jacob pours oll upon the pillars
5

which he sets up. It 18 not impossible that those Massebas, the

260
tops of which were worn smooth or were covered with cup merks, were

used in some anointing ritual such as was performed by Jeacob.

The third type of Massebe were those which stood at the silde
of altaﬁgi and 1t seems that we have ample Biblical material to
prove that such Massebas stood at the side of altars at the early
Isrselitish sanctuaries. From Hosea's prophecy we deduce that the
pillar was a common appurtenance at the sanctuary: "Fér the chil-
dren of Israel shall silt solitary many deys without klng, without
prince, and without saecrifice, and without pillai?ﬁ The same im-
pression 1s given in a later passage: "As his frult increased, he
increased his altars; the more goodly his land was, the more goodly
were his pillarg?ﬁ When Micah describes the destruction of zll

foreign influences at tha-sanctuaries, among the desplsed objects
264
are the pillars.

When Israel enters Cansan, they are warned to tear down the
pillars which stand at sanctuaries of the peoples whom they have
conquered. In every instance the plllars are mentioned along with

265
the altars, as though the pillars served at the side of the altars.

259. Gen. 28:18, 22; 31:13; 35:14.
260. See note 2568.

261, supra, p. 47, 51 ff.

262, Hosea 3:4.

263, 1bid., 10:1.

264. Micah 5:12.
265, Ex. 23%:24, 34:13. Deut. 7:5, 12:5.

e —




Illlll"""'llllIlllIlllllllllllll-IllllllllllI-ll-----------__

266 267
prohibition, for Rehoboam, king of Judeh, and Hoshea, king of Is-

rael, set up these Massebas at the sanctuaries, However, these
Massebas were removed by Hezekizgéand the Josianice Refurmatioﬁ?g
The fourth type of Masseba we classified aa'aun-pillar. Up
until the time the sun-pillar was excavated at Tel Beth MirsE;?
Bibllecal scholars, as well as archeologists, took for granted that
the Hammanim were stone structures on the order of the Massebas,
But with the discovery of this four-horned stone at Tel Beth
Mirsim, the entire concept of sun-pillars has been revised, and
this four-horned stone has come to be an incense altar, Inghogzl
recently discovered a similar altar of incense 4in Palmyra, bearing
an Inscription which positively proves that the name of this object
was "hamman," Lnﬁizand Wiengzamaintain that these recent disco-
verles prove that the Wellhsusen position with regard to the use of
incense in the official rituasl of Israel 1is entirely wrong. It is
Wellhausen's contention that incense was not employed in the ﬂnaaég
ritual until the'Babylnnian exile, where 1t appears in the P. Gnde.4
The word "hamman" occurs frequently in the Bible as the neame

275

|
- 62 -

We find though that the kings of Israel did not always heed the

| of an objectlonable pagen cult-object, against the use of whigh Isaiash .5

—

266. I K. 14:23. |
267, II K. 17:10. |
268, II K. 18:4. 1
269, II K, 23:14. |
270. supra, p. 47, 52.
e7l, J.p.0.8,, vol. IX, p. 53. S |
272. Das Raucheropfer im Alten Testament, eine archaologische |
Untersuchung, Helle, 1927; clted, A.P.B., p. 108. |
273. The Altars of the 01d Testament, Lelpzig, 1927, p. 12 ff.

274, A.P,B., p. 109.
275, 17:8.,
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and later writers inveighed, The presence of these "hammanim" at
the sanctuarles 1s attested to by the péssages in Exodus 23:24,
Leviticus 26:30, and II Chronicles 14:3. Hitherto, the word
"hamman" has been rendered most enigmatically "sun-pillapr" -- a
translation which was quite: meaningless to &rcheolngiati?q The
"hammanim" which have been found in Palestine, far from disproving
Wellhausen's view on this particular, point, help to prove its
correctness,

This dlscovery at Tel Beth Mirsim explains why incense was not
used in the ritual employed by the official Mosate religlon of Israel;
it was too closely bound up with objectionable pagan practices.

"At the same time, this group of archeological discoveries supports
the results cgﬁgncumentary hypothesis and eliminateﬁ one of the

principal arguments aginst the origlnality and uniqueness of Mosa-
278
ism,"

Technically this latter should have been treated separately,
under an individual heading, but the writer felt justifled in includ-
ing this discussion of sun=-pillars under Massebas, for the very

reason that they were once misunderstood to be a form of Massebas.

276. Ezekiel 6:4.
277, See note 274.
278, 1bid.
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V.

Serpent-Cult

The efforts of the archeologists have ﬁot gone unrecorded in
thelr attempt to discover new evidence bearing upon the religious
belliefs and practices of the Israelite. Especially noteworthy, in
this respect, are theserpentine cult objects which have been un-
covered and which throw light upon the vague hints of such a cult
practice in the Bible,

The Northern Temple of Thothmes III_(1501-144?), upon the site
of Beth-Shan, ylelded Innumerable evidences of the fact that certain
aspects of the' serpent-cult had been practiced at that sanctuary.
Let us note that thls sanctuary dates Late Bronze, which represents
the period wheq the Israelites flrst eontacted the Cenaanite civili-
zation. The main room of the Temple consisted of & roughly rectang-
ular shaped affair, with a dividing wall running across it from
seuth to north. In & room to the southwest of this room there was
found a pottery bowl with an undulating serpent in bas~-rellef as
its exterior. This serpent bowl 1is of utmost Importance, for 1t
indicates that ophialatry, so prevalent In Beth Shan during the
regime of all the later Egyptian kings whnzcuntrnlled the town, was
practiced there in the time of Thothmes IIITg And we can be safe in

saying that after the Israelites occupied the town the cult was

8t111 continued, if not intact, then in & modified form.

279, P.E.F.Q.S, 1928, p. 75.
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From the pre~Amenophis III level (1446-1412), at the same site,
there came some very illuminating eult objects. One represented a
serpent With human breasts and & milk bowl beneath him, and another
one showed a nggent with human breests with a small serpent coiled
around its neck. The Amenophis IIT level (1415-1380) vlelded some
interesting finds. Altogether there were discovered ten serpent
cult-objects, each In the form of a uraeus on a stand. One of
these serpents has the breasts of a woman, with a cup below them
to catch the lacteal fluig?l

These excavations show that Beth-Shan was the center of a great
serpent-cult in Palestine, and we cannot help but wonder whether its
ancient name, "Beth Shen," a "House of Shan," does not reflect a
distant connection with the old Mesopotamisa serpent-deity named
"Shakhan," "Shehen," or "S&khﬂn?ﬁz The Uﬁiversity of Fennsylvania
Huseuﬁ does possess & cylinder szeal (c. 1900 B,C.E.) depicting in
male form the figure of this deity who is called "Shakhan, son of
Shamash." Behind him is & staff with two ﬂerpﬂﬁta colled around 13?3
From the various figurines of serpents with breasts on them, it
seems rather certsein that the serpent-deity of Beth-Shan was a fe-
male one. Or again, the femele breasts may be a synchronizatlion

of the Astarte figurines, thus connecting these serpents with fer-

t1lity and productivity.

280. ibid., p. 82 ff.
281, 41bid., p. 85. Illustrations, plate III.

282- 1b1d- 11 '?6'!
283, Albriéhﬁ, American Journal of Semltie Languages, XXXVI, p. 274.
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At Beth-Shemesh, in a Ssanctuary, the cult-objects of which
deted around 1400 B.E.E., there was excavated an unusual figurine,

It is on a plague of fine, light brown clay, which was fashioned in

a mould and the edges pressed in. The flgure of the goddess is nude

except for an entwining and serprentine ornamentetion. The arms
are draped with reeds, and the whole pattern ies framed within reed-
1like ropes which seem to terminate in a pair of heads at the top of
the plaque. One hand of the goddess grasps a lotus and the other,
a papyrus. Over the left shoulder descends a serpent with its head
reasting on the left thigh of the gnddea§?4 Another figurine, dated
at 900 B.C.E., approximately eighty millimeters long, is & portion

of a torso with prominent breasts, Only the stump of the upper

left arm remeins. Evlidently the sarm went stralight out from the side

of the body nearly on & line with the breasts. A scar shows in the
clay where the right arm was attached to the body. A double row
of incised points, pricked as with & pin, starts from high on the
chest and rune within and beside the line of the left breast and
curves outwardly toward the left thigh. It appears as though the

part of the figure had been chipped away of a purpose, carrying
away much of the line of incised dots mentioned, so that there 1is

no form left to the umbllical region or to the leg. Feet, head,

and neck are gone. Uf the dots, or pointe, there may have been

fourteen in each row, averaging three millimeters distance apart in

the upper length of the line and five millimeters between the two

rows. The position of these dots suggests that a serpent was once

284. Annual, A.S.0.R. vol. IX, p. 2.
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entwined about the figure, but had been chipped off when the Israel-

itish religion wggspurgad of forelign influences during the Deutere-

nomliec Reformation.

At Beth-Zur there has been found evidence of the fact that =
serpent-cult existed. Among the potsherds of the Hiﬁﬁle Bronze level
were three sherds bearing serpents modelled in high relia??ﬁ

Upon the site of Tel Beth Mirsim, in the D stratum, there was
found a well built palace. The walls were plastered with lime. Part
of a large cnurtyafd was excavated; opening off of it were small
rooms. In the debris were found numerous objects which had fallen
from the upper story of the palace at the time of its destruction by
fire. The most important find here was the lower part of & limestone
stele, about thirty centimeters wilde, and at leest twicgaghﬂt high,
representing & serpent goddess of the anclent Canasnites. According
to Albright, this is thgagirat representative of the serpent-goddeas
to be found in Palestine. The figure of the goddess, barefoot and
clad in & long dress, reaching to the ankles, 1s preserved as far up
as the waist. While the entire figure of the goddess 1s not com-
pletely intact, fortunately the serpent is. It 1s a large snake,
probably & python, which comes out of the earth between her ankles,

coils around her legs, while 1ts head is seen between her thighs.

In Grant's Astarte plaque, the serpent crawls down over her nakggg

body from her left shoulder, with its head reaching her left hip.

€85. 1ibid., p. 3 ff.

286, Bulletin #43, p. 6.
287. Bulletin #31, p. 6.
288, A.P.B., p. 87.
289, supra, p. 66,
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It will be noticed that in all cases ths serpent's head 1s di-

rected toward the vulva of the goddess, a fact which seems to prove

rather conclusively that the serpent represents primarily the fec- I

undizing vis naturse, while the goddess, having beern fertilized by

the serpent, brings forth vegetation.
Though we find the serpent in close relationship with goddesses
of the figurine type, the1problem still-presenta itself as to the l
place the serpent held in the religions or folk-beliefs of the people.
A way of getting rid of vermin and other noxious creatures,
without hurting thelr feelings or showlng disrespect for them, 1is '

to make images of them. Appolonius nthyaria 1s sald to have

cleared Antloch of scorplons by making & bronze image of & scorpion
and burying it under & small pillar in the middle of the citg?o It
18 reported that gnats, flies, grasshoppers, etec. were exterminsted
in various cities, such as Constentinople, Naples, and Fez, by mak-
Ing molten Images of these pests. We even read in I ﬁamuiglthat
when the land was overrun with mice, the Philistines made gnlden
Images of the vermin and sent them out of the country in & new cart
drawn by two cows, hoping that the real mice would simultaneously
devart, Uomparably, when a swarm of serpents afflicted the Israel- |

ites in the desert, they made a serpent of brass and set it on a
292

pole as a means of staying the plague.

e

290, G.B. vol. VIII, p. 280, citing Q.J. Malalas, Chronographia, |

p. 264.
292. Hum. 21:6‘9-
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293
According to W,R.Smith, the serpent represented the sacred

enimal of David's household, end probably the image of the serpent
wes SSE in a sacred place and worshipped &s & totem. According to
Frazer, this would not be an impossible explanation because there
are instances in which kings and royalty, upon death, have been
transformed into serpents. Frazer cites many examples among primi-
tive tribes where the king claims kinship with the most powerful
animals -- lions, tigers, 1enpﬁrds, eti?E It may have been some such

kinship that David established with the serpent, and these serpent

cult-objects are the remeins of the sacred totems that represented
his household, or even the hnugahnld of Dan; since he was given his
blaasing_in terms of a aerpenijsa | !
In commenting on the serpents which were entwined about the
thighs of goddesses, or thelr heads resting close to the female
organ, we stated that this suggested a atrong assoclation with the
fertility cultg?s There seems to be some authority for this point
of view, because Frazer poilnts to the custom of wggﬁn marrying
serpent-gods for the purpose of ensuring fertility. Further, in

order to aild the crops, they invoked the serpent in excessively

wet, dry, or barren seasons, &nd also for the preservation of their

298
cattle. It 1s also reported that women would sleep in sanctuaries

where live serpents were kept so that they would dream about ser-

293, Animal Worship and Animal Tribes, Journal of Philology, IX, . e

p. 99 ff.
204, (,B. vol. IX, p. Bd.
295, 1bid., p. 856 |
€95a, Gen. 49:17.
296. supra, p. 68,
297, G.B, vol. V, p. 66, |
298, 1bid.
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pents; 1t was believed that & vision in which a serpent was present

sugured an offspring, And should & c¢hild be born following this

viségg,'thﬂ mothers invariably would dedicate the child to the ser- I

pent.

The writer singled out thege above custome and bellefs for
discusslion, because he felt that they were pertinent to the under-
standlng of the place these redently dlscovered serpent-goddesses
held In the rellgious practices of the Israelite. At the same time,
thcugh, the writer feels that 1t would be well to mention the part
the serpent played in the folk-mores of the people, which may border

on the quasi-sacred. The serpent was belleved to be both the rein-
: 200 201

carnation of the dead, and the progenitor of children. It was
802 503

variously used to stop the rain and to control the wind. It played
004

an important role in the inltiation ceremony of children. The ser-
. 305
pent was on the one hand the embodiment of witches and demons, and
506
on the other, the soul of kings and chlefs and & means of thwarting

207
evil spirits. i

With such varied emphasis placed upon the serpent, we see how {
difficult it 1is to determine fully just what interpretation 1s to |

be placed upon those serpent cult objects which have been éxcavated.

Before we can attempt an explanation, we musttry to correlate these

discoveries with such Biblical material that bears upon the subject.

299, ibid., p. 80.
300. G.B. ;ng. IV, p. 84; vol. V, p. 82; vol. VI, p. 103, 173; o

vol., VIII, p. 291.
301. ibid., vol. V, p. B6.
gog. 1b1d4,va1.séé p. 295. i
03. ibid,, p. A

504, 1bid.: snl. v, p. 90; vol. X, p- 31; BYs |
305. ibid., vol. XI, p. 41, 145. S |

306, ibid., vol. IV, p. 82; vol. XI, Pp. :

&07. 1bid., vol. II, p. 335. , {
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We have but one verse in the Bible that might be connected with
these serpents and serpent-goddesses, and that is the one that tells
us that "he ‘ﬁezekiaﬁ] removed the high places, and broke the pil-
lars, and cut down the Asheras; and he broke in pieces the brazen
serpent [ﬁehuahtaﬁl that Moses had made; for unto those days the

308
children of Israel did offer to it; and 1t was called Nehushtan."

Evidently, the early'writer from whom the Beuteronomist draws in

IT Kings 18:4 brings Nehushten into connection with the brazen
serpent mentioned in Numbers 21:9 -- "And Moses made a serpent of
brass, and set 1t upon the pole; and 1t came to pass that iIf a ser-
pent had bitten any man, when he looked unto the serpent of brass,
he 11ved."jklt is guite possible that our excavated serpents were
imeges which had been set up in order to drive awey the deadly ser-

pents that plagued the camp. It was jJust such & custom that
309
Frazer referred to.

Yet we cannot close our syes to the fact that these serpent-
goddesses probably had some associations with the fertility cult.

As we noticed above, this was not an uncommon functlon attached to

310
the serpent; therefore, 1t remalns & strong possibility that the

serpent HezZekiah cut down was part of the apparatus that was served

/
at the highfgiaces in order to ensure fertility of crops, and even
27 .

cattld, Of course, this does not exclude any of the other magilcal

functions from being attacked to the Nebushtan of Hezekiah --

08. 11 K, 18:4, _
509. supra, p. 68.'f.
510, supra, p. 68.
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pamely, those functions which Frezer cites as being so important to
311
the folk-mores of the people.

If we must find an explanation for the two allusions to the
brass serpent, In II Kings and in Numbers, the writer believes it
can be done. First, 1t can be taken literally -- namely, Numbers
21:9 refers to the setting up of a brass serpent to which the people
paid homage in order to obtain a cure during the time of sickmess.
And this 1s understandable when we note that serpents were used to
exorclse evil spiriii? Then II Kings simply reporte the removal of
this type of 1dol and ritual. On the other hand, 1t may be that
the writer of II Kings could find no raison d'etre for the serpent,
so in order to glve it status, he connected 1t with the serpent
that Moses set up in the desert. Another suggast;nn may be that the
statement 1s made in Numbers in order to explain the presence of

312a
the serpent-1dols in II Kings.

Be that as it may, the writer 1s still of the opinion that the
serpent goddesses which have been discovered are, because of their

suggestive position, to be connected with the other fertillty cult

objects and goddesses,

311. supra, p. 70.
312. supra, p. 70.

312a. Morgenstern, J.,Class notes, Bible B, Hebrew Union College.
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VI.

Miscellaneous Deities

A. Chemosh

One of the most important small finds at El-Medeiyineh (Mat-

tanah) was the heg%sof a flgurine, discovered at the northweetern

sectlon of the tel. The head 1s very skillfully moulded, every
feature belng clearly and boldly delineated, By the head-dress and

the: general appearance, this 1s taken to represent either a Semitic
514

king or & deity. A smaller head of another male #igurine was found
on the dump-heap. The prong by which it was attched to the body

proper remained intact. Both heads have been dated about Early
215
Iron I. Upon the same slte there was found a pottery fragment,

representing part of the body of an animal, with the legs and arms
316
of a rider still attached.to it. Another fragment had only the

feet of a rider still sttached. The fragments are probably parts

of representations of gods on horseback, as the reconstructlors of

317
Dr. Glueck indicate. If so, they reveal the presence of the worship

of & new type of delty in Moab. According to Dr, Glueck's knowl-

edge, no such mounted deities have thus far been discovered in "

Palestine or Transjordania, although they have been found elsewhere.

——

513. Bulletin #51, p. 1l. ,
314. For 4illustretion, see Bulletin #51, p. 1l.

5 - 515 -

3%2. E::uEEEEA.S.O.R., vol. XIV, p. 27. Illustration, p. 26,
317, 4ibid., p. 28.

318, 1bid.
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The type may have been originally imported from Syria. At Palmyra
a reliafaggs.been found on which the male deity Azizu 1s shown on
horseback. Among the female divinities from Asia worshipped in
Egypt, Aslt, who 1s perhaps to be 1dentified with Astarte, alweys

320
rides on horsseback.

The head of a figurine was excavated at Baluah, above the wall,
overlooking the dumplng-heaps on the northern slopes, which is al-
most an exact duplicate of the smaller of the two figurlnes' heeads
found at el—Medeiyinei?l The similarity of these two heads 1=
heightened by the fact that the Early Iron Age pggéery found at
Baluah 1s exactly like that found at el-Medeiylneh. The same char-
ecteristic sherds and the same decorated Mogblte pottery were found
at both sites. From the nature of the texture of the three heads
found, all that cen be said 1s that they belong to the Earlgégrnn
Age, a date which corresponds with the general pottery finds.

At the site of El-Meshbed there was found ﬁn almost complete
specimen of the type of fugurine %o which the heeds from Baluah and
el-Medaiyineh.balnnE?4 The head 1s not attached to the body by a
prong fitting into a socket, aa was the case with the heads of the
same type from Baluah end el-Medeiyineh. The figure 1s nude, and the

hands are ralsed to the breast as 1f in prayer. There appears to be

P

ien-

Clermont-Ganneau, Recuell d'archeologle or

i i:i:.’vgiti?%, p. 203; Rostovtzeff, Caraven Cities, p. 1358, 151.
, - -

320, 1bid,, citing W.M.Muller, Egyptian Mythology, p- 166 ff.

321, Bulletin #51, p. 17+
522. Annual, A.S.0.R., vol. XIV, p. 24.
523, 1bid.
824, 1bid.
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asome object clutched in the left hand. Pere Vincent and Pfﬂfesﬂnr
Fisher, tc whom Dr. G%Egck showed the figurine, agreed that it re- |
presented a male figurse.

At the northwestern corner of the site of Saliyeb there waz =
large dump-heap on & mound which sloped down dnto & small dry wadl
pelow it. On the surface of thls dump-heap were found large quanti-
ties of sherds belonging almost exclusively to Early Iron I and Il.
Among the sherds there was found a fragment of & figure astride an
animal, similar to the mounted deltles discovered at el—Hadatyinai?s

Our knnwlﬁEge about the god of Moab is rather limited. We are
informed by Mesra, king of Mcab, that the Moabites worship the
deity Chemosh, who is also called Ashtar-ﬂhemngiT Chemosh was the
national god of Moab, and he dpubtlessly bore the seme relationship
to Moab that Yeshve bore to Israel, Barton polnts o:EBthat the com-
pound Ashtar 1s the mﬁfculina of Ashtart, which seems to suggest
that Chemosh was 2 feﬂElity god.

These hesds and fragments of figures astride animals, Whiuhng'
Gluneek excavated in Moab, perhaps, as the discoverer has intimated,
do represent the malle delty Chemosh who was worshipped by the Moab-
ites, If this be so, then We can understand why the Bible speaks of
the god of Mosb as belng abominable and detestable. Perhaps 1t was

the physical presence of these figurines, representing Chemosh,

325, 1bid., p. 25.
326. 1bid., p. o4.

327. Barton, Semitic and Hamitic Origins,p. 309, clting Lidzbarski,
Handbueh der Nordsemitlschen Epigraphik, p. 415.

328, 1ibid., p. 510.

529, supra, p. 73.
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whether on horseback or a standing figure, that the zealous guard-

ians of Yahve's cult wanted removed.

The gégle tells us in several passages that Chemosh was the

god of Moab. However, in Judges 10:6 we learn that the "children of
Israel dld evil by serving the gods of Moab." Later it is dispar-
agingiy related that Solomon built high places to the god of HDE%T
and when these hlgh places, devoted by Solomon to the worship of
Chemosh, are destroyed by the Joslanic Reformation, it 1s done to
purify the religion of foreign influenczi? As late as the time of
Ezra 1t 1is reported that the children of Israel "do according to

the abominations of Mna%?ﬁ

These passages would indicate that the worship of Chemosh was
prevalent among the Israelites, and the recent excavations from Moab

would help strengthen that postulate. It may have been just such

figures as discovered that were present at the sanctuaries and which

were invelghed agalnst by the Deuteronomlc writers.

B. Mekal

At Beth-Shan, during the fall of 1927, work was concentrated

at the clearance of two Temples, dating from the reign of Tuthmosis

354
IIT (1501-1447 B.C.E.). A remsrkable stele was found in one of the

temples, representing Mekal, "the god of Beth-Shan.," This stele

not only provides us with the neme of the local delty, who iz met

330. Num. 21:29; Judges 11:24; Jeremiah 48:7, 15, 46.
331. I K. 11:7, 33.

332, II K. 23:13.

333, Ezra 9:1.

334, Bulletin #29, p. B.
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355
here for the first time, but it also glves us a representation of

the god himself.

On the upper reglster 18 represented Mekal seated 6n & throne
holding the was-sceptre of "happiness" in his left hand, and the
ankh-symbol of "life" in his right hend. He 1s bearded and wears a

336
conical helmet with two horns and two streamers attached to it.

The helmet 1s Babylonlan 1n appearance, and, as pointed out to Rowe

by Pere Vincent, 1ls llke the helmet with two horns and streamers
worn by the god Set-a-Sutekh (who holds the "was" and the "ankh"
emblems) figured on the stele of the XIXth-XXth Dynasty from Sinai
published by Patr?gi end by Gardiner and Peii?

It may be added hert that Mekal 1s dressed much llke the fligure

of the god Resheph, represented in & stele now resting in the Berlin
______,_...---"'_"'I—-——

Museum. This god 1s shown spearing a serpent which he holds by the

539
neck. This latter item may indicete & connection between Mekal and

240
the serpent cult.

Whether the Phoenician Mekel is a later form of the old Canaane

ite deity Mekal worshipped at Beth-Shan Rowe believes is doubtful;
though he is convinced that the god of Beth-Shen 1s a form of
Hasheiﬁ? Rowe, for his proof, points to the fect that Resheph was |

baal of Beth-Shan during the time of Hameaeasig, because his figure -
was found in the Southern Temple of that king. E

b 555, 8,H.0., p. 309. o b
336. P.E.F.Q.8. 1928, p. 7B.
537, 1bid., clting Researches in Sinai, p. 126, filgure 154. - - |
328, 1bld., citing The Inﬂgﬁiﬂgi?nﬂ frﬂm.%%ﬂﬂlrplatﬁ LXXIX,mosa0B D 1Ps g
339. Muller, Max, Egyptlan MytholOogy, P- 0. 1!
340, supra, p. 64 ff.

i
341, P.E.F.Q.8. 1928, p. 80. \
3424 1b id- \ y
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Because the evidence is so meager concerning this recently dis-
covered delty, it 1s difficult to relate it to BibBlical material.
However, Rowe suggests that since Resheph, with whom Mekal has been
identifled, means "fiery shaft," "lightning," "burning heat," eor
"pestilence," 1t may be possible that Mekal is to be connected with

543

the Hebrew verd “akgl," meaning to devour. If this be so, he goes
a4

on further to suggest, then the attributes of Resheph, the god of
"heat" and "pestilence" are practically the same as those of Mekal,

' whose name then would refer to the great heat and

"the devourer,'
general unhealthiness of Beth-Shan in the sumer time.

Rowe's most ingenious suggestion, and one which we cannot over-
look, 1s that Mekal 1s en Intentlional transposition of the word
Malek, the god of "devouring firi?ﬁ to whom the people sacrificed
their children. If this interpretatlon be found true in 1ight of
later excavations, then we wlll have valuable information concern=-

ing those passages in which "sons and daughters are dedicated to

048
Molech,"

C. Nergal

Upon & panel, which at one time was probably part of a door of

the Mekal temple, there was discovered a basalt representation of s

347
lion being attacked by a dog. Rowe interprets this particular find

=

343, ibid.
544, 1bid.

54 = ] 1] 81 L]
542, %Eid ig?gl, 20:2-5; I K, 11:7; II K. 25:10; Isalah 30:33, 57:9,

Jeremiah 32:35.
347, P.E.F.Q.S. 1929, p. 87.
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at Beth Shan to be the Babylonian dei -548
240 elty, Nergal., This panel has
been dated Late Bronze,
260
In the Babylonian pantheon Nergal was the god of war, and has

051
been symbolically represented by the lion. This latter fact would

- seem to substantiate Rowe's identification, Earller Nergal was the

gﬂdsgg the heat of summer Oragiddig? Jastrow ldentifies him with
Gibil the fire-god and Dibbara, the god of death-land.

This find at Beth Shan, though it is dated much earlier than
the event, may refer to the importation of the god Nergal by the
Cutheans, when these people were settled in Palestine by the Assyr-
iaig? Though the Biblical event and the ercheclogical find may not
be correlated from the polnt of view of time, at least we have some
physical conception of the type of god the Cutheans may have brought
along with them and ﬁet up for worship. Any final opinion on this

particular phase of forelgn deities will have to be postponed until

more material is forthcoming from the archeologlsts.

D. Degan

Upon the anclent slte of Uga!'bq, or modern Ras Shamra, there

wes made the discovery of & temple devoted to the worship of Dagagéﬁ

which disgovery Albright has termed as being of greatest Importance,

548, 1big., p. 88.

849, 1bid.
350. ChE;ge ?.K., Encyclopedia Biblice, vol, VIII, p. 3395. o
551, Jaatroé, Religlon of Bebylonie and Assyria, p. 537, 580, 582.

352. ¢f. note 350.

555, 1bid., p. 534.

554, 1bid., p. 232.

$65. II K., 17:24, 30.

$56, A.J.A, vol. 39, p. 145,
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Among the objects in this temple were tWwo limestone statues,

A57
which M, Dusssud has deciphered,

bearing
cuneiform alphabetic inseriptions,

and which prove to be dedications to this god. It 1is an important

discovery, because this temple of Dagen is the first one of its kind

to be found in Canasan.
There was & Babylonian god, Dagan, whose name appears in con-

junction with.thg gnd Anu, which would seem to ldentify him with a
5

god of the heavens., We also know that there was a god of the same
559
name who was worshlpped by the Phillstines, Whether the Philistine

Dagon is the same as the Babylonlan Dagan cannot be determined from
the evidence at hand. From the Inseriptions of Assurnasirpal,

Shamshi-Ramman, and Sargon we learn that & similar deity was wor-
060
shhipped 1n Assyrila.

Verious theories of the origin and nature of Dagan have been

' meaning

propounded. Philo Byblius, deriving the name from "dagan,'
. 561

"corn," makes Dagan & delty of husbandry. Rashi advances the ldea

thet the name of the delty was derived from the Hebrew "dag," mean-
262

ing "fish," and therefore Dagan 1s taken to be a flsh-god. Modern
scholars have completely relected this latter idea, and they lean

more toward the theory that Dagen wes &n agricultural deity wor-
363 ‘
shipped by the Philistines. However, this does not mean that the

357. 1bid.
358. Jastrow, Religion of Babylon and Assyria, p. 208.

359. Judges 16:21 ff., I Sam. 5:Z.

360. 8.0., p. 230.

361, Moore, G.F., Encyclopedia Biblica, p.
362, Rashi's corment on I Sam. 5:2,

363. Cook, S,, hdditional Notes; R.S., P-

984 (article on Dagan),

578.
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Philistines brought the worship of Dagan with them when they entered

) palestine, but that they adnptgﬂ this worship because Dagan was the
64

r god of thelr newly acqulred home,

From tge Bible waslearn that there were temples dedicated to
65 66
pagen in Gaza and Ashdod, and we may sssume In other Philistine

| eities, too., Further, we may conclude that Dagan's worship among
267

the Philistines was national and not local; but, at the same time,

| he did not enjoy the privilege of being the sole delty, since his
368

worshlp dld not exclude that of other Baals, The Philistines re-

garded him as giving them victory over their enemles, refjoleing be-
269

\ fors him when Samson was in their power, and plecing Saul's head in
' 570

i his temple. Our Biblical evidence may throw some light upen the

| function that Dagan performed. From the passages cited above, We

( would be correct in our deductions that Dagan was & god of war.

| However, Dagan's fall comes when the Philistines' fields are ruined
371

by the mice running through them, which suggests that Dagan was the

|
| god of agriculture and when he failed to meet his obligations, he

ceased to funection as a god for the people.

The discovery of this Temple of Dagan In 1934 was important for
our undersfanding of the folk-religion of Israel, because, first, it
|

| offers us positive proof that such a delty was worshipped by the

f 364. §.0., p. 231.
365. Judges 16:23.

i 366.1 Sam, 5:1 ff.

i 367. I Chron, 10:9.

| 568, IT K, 1:2 ff.

| 369, c¢f. Note 365.

| 370, I Chron. 10:10.

] 371, I Sam. 6:4-5.
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philistines, and, secondly, 1t was probebly just such a temple that
wes appropriasted by the Hebrews when they conquered the Philistines.
If we assume that Dagen served in the role of en agricultural deity,

then we may be safe in postulating that agricultural rites were

practiced in connection with the worship of Dagan, in such = temple

as was excavated. In fact, had the Hebrews done otherwise when they

were successful against the Philistines, it would have been contrary

EEC Sl SEEENEE R e o

to practice, because after they dispossessed the Canaanites, they
took over thelr places of worship and synchretized their ritual,

We have no reasons to belleve that the Israelites did otherwise after
the conquest of the Philistines. How strong this influence was we

do not know, but undoubtedly 1ts degree of intensity was gauged ac-

cording to the thoroughness of conquest by the Hebrews, which, we

are led to believe, was not complete.

|
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Bull - Inlagea

Excavatione of the past ten vears have furnished ue with con-

vincing evidence of the faect that the bull was considered a sacred
animal among the anclent Hebrews, and as such the images of the
same played an important part in the folk-worship of the people.
Especially noteworthy are the bull-images which were unearthed
at Beth-Shan, one in a Late Bronze temple of Amenophis ITI, and the
other in an Early Iron I sanctuery.

oTe :

cylindrical stand, but the latter wes part of the decorations on an
273

urn,

The former was attasched to a

&7 4
At Beth-Shemesh Grant uncovered & LB figure, the body of which

was probably at one time part of an Astarte figure, with the head of
an animal, Because of the pecullarly shaped organs a2t the side of
the head, which doubtlessly are horns, this is believed to have once

served 28 & bull-imege, If the stand upon which this animal-head
rests is the nude figure of a goddess, we perhaps have here the phy-

slcal representation of the fusion of two cults, the Astarte and the

< 15 1 [ 1

375

076

Moab ydiélded & bull image, and in Edom there wes found the head

B LET

3.?2" PfEIF!QCSl’ 1928’ p‘ 55'

o3, P.E.F.Q.S., 1926, p. 211. & P

574, Annual, A.S.0.R., vol. E{; P ¢

ggg iﬂﬁzﬂ. i-g-g.-g-: :g% X‘J,.p- 136. Illustration Plate 30A, no, 3,
* » bl g sale § -
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of an animal flgurine with bulging eyes and smail ears, dated EI I,
which Glueck conjectures to be a bull. .
First, let us realize that 1t 1s not surprising to find the
bull a sacred animael and worshipped as such by those people who de-
pend upon agriculture or husbandry for a 1livelihood. There could

really be no more natural symbol of strength, energy, and virility

Q77
than a young bullé7BHia blood was drunk by certailn priestesses to
procure inspiration; he often served as a sylmbol of the sun and

379
therefore was a sort of charm to encourage fertility; snd in the

religious rites of Cybele and Attia, testicles of bulles were cutt
280

up and used,

The bull hes been intimately associated with varicus deities.
Among the attributes which mark out the deity of Ibreez of Cappsadocia
a8 a power of fertility are the horns on hils cap. Frazer considers
these to be the horns of a bull, because the primitive cattle herders
regarded the bull as the most approprlate emblem of generatlve
fcriS% At Carchemish, the Hittite capital on the Euphrates, a re-
lief has been uncovered which represents & god orsgriest cled in a
rich robe and wearing on his head a tall horned cap% This "horned
cap" 48 taken to be significant because archeologlsts found at the

palace of Euyuk,in northwestern Cappadocla, proof that the Hittites

—

377. G.B., vol. IV, p. 71 ff.
378. 1bid., vol. I, p. 381 ff.
379. 1bid., vol. IV, p. 71 ff.
¢80, 1vid., vol. V, p. 276.
581. 1bid,, p. 123.

582, 1bid.

583, 1ibid., p. 132. | d
384. 1bid., 1. vII, p. 16 ff, &nd Vol. VIII, p. 3 ff.
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083
worshipped the bull and sacrificed rams to 1t., Also we find the in-

teresting detailsgzat the Greeks conceived the vine-god Dionysus in

the form of & bull. In ancient Fgypt the sacred bull Mnevis of

Helbpolls was deemed an incarnation of the sun-god, and for thou-

sands of years the kings of Egypt were dellighted to be called

385
"mighty-bull." We also learn thet among the Babylonians there was
oB6
g bull-god, who was thought to be Merodack. We are also informed

387
that Ea and his wife had two divine bullts attached to each of them.

Biblical evldence regarding the presence and the worship of
bull-imeges 1s rather prevalent. At the outset, though, 1t may be
gsaid that no Blblicel proof whatscever can be adduced to show that
the live bull was ever used in folklorlstic rituels among the He-
brews: of course, thls precludes the bullocks that were used in the

official sacrifices of the people, We shall limit ourselves to the

Biblical evidence concerning bull-Images.

First we have the very interesting narratlive in Exoduas 32 that

i
relates of the setting up of &n image of a golden celf." The impor-

tant features of this narrative are: Becoming impatient because of

the continued absence of their leader, the people prevall upon
Aaron to meke them & god.With the gold furnished by the women and

children, a "molten calf” 1s fashioned, before which an altar ls

585' ibid't ] pl 132-
224. ibid., vol. VI{i b 18 L. 8
5. Budge, E.A.Wallis, The
586, Sayga: A.H., Origin and Growth of
1868, p. 289 ff. |
587, 1bid.

; £ . and vol. VIII, p. & ff. |
=2 A f the E yptiéna, 1904, vol.I,p.25,330.
_ﬁg%iginn, Hibbert Lectures, |

— = = - i
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built, and to which, as a Symbol of Yahve, divine services are paid,

The rest of the chapter tells of the anger of the Lord, the destruc-
tion of the c¢alf, and 3000 of 1ts worshippers.

Of course, the question is lmmediately raiseq how can we con-
strue this "molten calf" to be g "bull-image," 1f only from & phys-
ical point of view? Bartnﬂhﬂkes the suggestion that in consequence
of the costliness of the metal; the images were smell, and from
their size, rather thﬂnzgrnm the age of the animal regarded sacred,
they were called “calves.ﬁ Another suggestion has been meade that
the term "calf" was used because whenever = young bovine was saceri-
ficed, 1t was called "bulloek" and not "ca???" therefore, it would
seem that the two terms were locsely and interchangably uaag?o

Returning to the Exodus account, we would find that a com-
parison of verses 4 and 20 with Ethar passages where similar imsges
and their menufacture are d5pict;glaeema to point to the fact that
this "golden calf" had & wooden core overlaid with gold. If this
be true, then 1t 18 guite possible that this particular image was
life-aize, as suggested by the amount of gold used and the altar
that was set up in front of it.

These portable images of a bull, overlald with gold, occupled,

down to the time of the prophets, & prominent position among the

equipment of the Israelitish sanctuaries., We hear of them in the

——

388. J.E., vol, III, p. 510.
588. Lev. 1:5,

960. Dr. Glueck, in personal conversation.
301, Deut. 7:25, Isaleh 30:22, 40:19, 44:10.
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great sanctuarlies of the northern kingaom:

592
apre £ald to have been set u

the kingdom, and in Gilgal_

in Yan ang pet where they

" B .
' Of them Lphraim they say: !'They that ﬂgcrifine men kiss celves. "
95 '
Among the measures taken by Jereboam I for the consolidation "

of hls mew kingdom was one which was primarily designed to secure |
1 1ts Independence of the rival kingdom of the south in a1l important |
matters of publlic worship, With this end in view, perhaps also ',
with the subsidiary purpose of reconciling the priesthood of the

local sanctuaries to the new order of things, Jereboam set up the |
396 {
two calf or bull images, one at Bethel and the cther at Dan. With |

regard to the religlous significance of this action on the part of
Jereboam, 1t is now admitted that the bulls are to be recognized as

S8ymbols of Yahve, and under such symbol of the golden bull Yahve was
397

Worghipped both in the wilderness and at the sanctuarles of Bethel |

208
J and Dan.

We cannot conclude our Biblical evidence without some statement

8bout the attitude of the prophets toward these images., The attitude

of Amos toward this worshlp is not as evident ae one might expect,

E .!
I|I
Ut of Hosea's attitude there is no doubt. It 1s one of profound !

599

in harmony with
8corn and bitter contempt. nd in y

In the same spirit,

o2, I K. 12:28 ff. .
+ Hosea 8:5, 10:5. : |
ggg Amoa 5:4, ’Hosaa 4:15, 9: 15: 12:11. : l
396: I:Eeﬁtlzczghssi Histnry_nf the Hebrew People, 1928, The Divided
o5 B

Kingdﬂm p. 30~-04.
8,0 p. 298; Kuenen, vol. 3

. Hoses B:5 ff., 10:5, 13:2

e ——

285.
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the true character of the religion of Yahve, ag revealed through
oug

the prophets who followed Hosea, tpe Deuteronomic eqit £ th
or of the

Book of Kings repeatedly characterizes the Introduction of the bull 1l |
ull-

images 1nto the cult of Yahve as |
the sin wherewith J ereboam made 1
|
|

400
Israel to sin.

The next problem that faces us for solution is: how did the "'I
Hebrews derive this symbol? How did they come to represent the 1 |
delty under the form of & young bull? Rﬂbﬂrtaggltens us that the !}
answer given most generally by eirly writers is that the Hebrews
borrowed 1t from the Egyptians, The burden of thelr proof rests
upon the fact that both Aaron and Jereboam had intimate relations
with Egypt just previous to their fashioning their respective Images,

Robertson pointe out some of the difficulties in the way of acecept-

| ing the Egyptian origin of the bull-images: &) The Lgyptians wor-
| 402

shipped only the living bull of Apis and Mnevis, as incarnmations of

- = ——

Osiris and of the sun-god respectively b) 1t would be ebsurd to speak,

88 Aaron did, of the golden calf as representing the God Who brought

e
— = g —

the Hebrews up out of Egypt had the image been but a reflection of

&ny Egyptisn deity c¢) the historical situation of I Kings 12:25 ff.
requires thet the new symbolism by which Jereboam hoped to consoll-

date his kingdom should not be an importaticn from without, but some-

403
thing genuinely national., Other writers share Robertson's point of

e —

400 IK, 1 .
] . 14:16, 15:26.
EOL The Early }:ielip;inn of Iarael, 1892, p. 216,
soc. Jeremiah 46:15. e
3. of. Note 401, op. c¢it,, p-
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404
view. They prefer to seek the orlgin of the bull-symbolism 4in the

netive rellglous tendencies of the Hebrews themselves, -- tenden-
cies whlch they shared with other Semitic peoples about them.

On the basis of our archeologlical finds, one conclusion 1is
certain, namely, that the bull-images did play & part in the folk
religion of the Hebrew people. Though the finds were only the heads
of bulls, this should not alter our conclusion. Also the bull-
images dlscovered in Moab and Edom should lend credence to the theory
that thls type of symbolism was indigenous to the native religlious
tendencles of the Hebrews and of the Senifg;h who lived about them,
Of course, the presence of these images in Moab and Edom could
prompt us to say that the Hebrews borrowed the cult from them; how-
ever, if the cult was a borrowed one, there is no reason to doubt
that 1t was taken from the Babylonlans, with whose deities the bull

405
was assoclated and with whom the Israellites had interccurse. The

HFJQ,Jf'Dnﬁ fact that would miliFtate agalnst thls latter conclusion ls the

similarity that exists between the Palestinean and the Transjordan-
ian finds. With the evidence at hand, we ca&n only conjecture about
the origin of the cult, but we can say rather positively that these

were the types of bull-images referred to in the Bible.

404. Kuenen, vol. I, p. 235 ff., 260 ff.
405. supra, p. 85,
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VII1L.

Pig-Cult

Through recent archeologlcal discoverieé we now have evidence
of the fact that the plg waes considered a sacred animal among the
ancient Hebrews, and from their presence we mey be correct in postu-
lating that there was some cult centering about their worship.

All of our evidence comes from Beth-Shan, and 1ikew1$e all of
the objects are products of the Late Bronze p%riod. In the pre-
Amenophis level (1446-1412) there was discovered part of a pig-
headed cult-object; it was badly mqtilated, therfore difficult to
determine 1lts size or its functigg? In the temple of Amenophis TIIX
(1411-1375) among the cult-objects there was found & clear cut head
of a plg mounted upon a cylindrical staigT There 1s no doubt but
that this object played a part in the religious ceremonies of the
peoples' worship. Most interesting of all the finds was the dis-
covery of six bricks in the Seti I level (1319«1301), bearing the
Impression of a cloven-hoofed animal, which Rowe interprets to be
the hoofs of a pig? This letter fact would seem to indilcate that
elther a live pig was kept in the temple and guarded as a sacred

animal, or that the bricks, Impressed with the hoofs of the pig,

were considered sacred and worshlpped as a cult-object.

406, P.E.F.G.S., 1928, p. 85,
407, P.E.F.4.8., 1929, p. 73,
408, P.E.F.Q.S., 1928, p. 87,
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one might think thsat

the pig was considered a saered animal by

other people, too. That observation 4g Well-founded as we shall

goon see. However, in several instances the plg was regarded both

as sacred and as taboo, that is, by the same people and at the same

time , and there are as many people who consider the plg taboo, end

therefore tc_} be avolded, as there are people who deem the animal

gacred.

Among the Egyptians, if s man 80 much as touched & pig in pass-

ing, he stepned Into & river immedlately with his clothes on to wash
409
off the taint. Also swineherders were forbidden to enter the temple
410
and they were forced to marry among themselves, On the other hand,

the Egyptians ssascrificed plgs to the moon ind to Osiris, and not
41

only sacrificed them, but ate of the flesh,

Among the Babylonlens the plg was a sacred enimal of Ninurte

ia]l feasts, it was
and Gula; yet, though the animal was eaten at spec s s

considered taboo and unclean on certain days of the month.

We have much evidence to prove that the plg was considered

€=
8acred without any reservations, We know that this animael was d

at-
voted to the corn-goddess Demeter and used in the mystery cults

415
tached to this goddess. Also Whenever pollutio

n accidentally took

: Barranlans
S8crifice of a piéé According to pl1-Nadim, the hesthen Har
109, G.B., vol. VIII, p. 24 .
j%g. 1bi4d.
. ibid-’ p. 25. 621-

42, cook R.S., P
. notes on the
413, G.B.: vol. VIII, p. 16 £L.

4. B.By, vol, ULy pa TH

: . 326.
415, R.8.) p. 290 citing Fibrist; P

,\__“




he sw
ﬂﬂﬂf‘ificed v swine and ate swine's flesh onece = year,

Evidently,
this was &an encient ceremony,

for it fppears in Cyprus in connection

with the worshlp of the Semitic Aphrodite and Adgnﬁ;ﬁ

Contrast this with the testimony of Frezer thet certain people

417

who are engaged in the flelds will under no circumstances eat pork;

pecause pigs are the most dangerous foes of the crops, and should &

laborer eat DZ{E—': the flesh 6f the dead plg would attract live plgs
419

into the fields. Also among the Syrians the plg was taboo.
This division between the sacred and the teboo with' rey_;afd to

the plg doubtlessly grows out of the unaertalnty between the con-
420
cepts of unclean and holy. The question naturally arises whéther

the pig was sacred among the Egyptlens, Babylonlans, and Syrians, and

for that reasson was considered taboo and untoucheble? Or, as Fra-

421
zer suggests, the plg perhaps belonged to that category of animsls

which possessed maglcal pwers, and should anyone eat of its flesh,

the animel could esvenge itsgif by exerclsing malignant power over the

Individusl. But even in Fragzer's suggestion there 1s the hint that

the taboo was placed upon the pig to protect its sacred character.

'
According to our Biblical evidence, the eating of swine &

:  "And the
flesh was prohibited among the HebTeWs, for we read n
| -footed, but chew-
“Wine, because he parteth the hoof, end is cloven-footed,
' ir flesh ye shall
®th not the cud, he 1s unclean unto you.-. Of the

. =

41g,

419, g3
1 i a p. 153#
+ G.B., vol. VIII, p. 138

ff.
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eat, and thelr carcasses e |
422 ve =hall not touch; they ere unclean |

J o h
ko OW. e same pI‘ﬂhibit ion 1 '
y T 8 uttered in DEIItEI‘DH‘DHlE

not

14:8, .
the detestable thin |
Among g8 of whigh Iz;‘%&h accuses the people of |

ael are their eating of swine' it
s 424 £ sWine's flesh and their drinking of I

swine's blood, and from the context of the passages there is no ! |

doubt but bhat the writer looked upon these practices as being re- il |
pulsive. From the utterances of Isiah we may conclude that the o I,|- |
was consldered a sacred anlmal by the pecple and employed as such in

the sacrificlal meals, However, if we had only the passage in Le-

viticus upon which to base our conclusions, we would be faéed with
the dilemma of whether the prohlbltlion was made to keep foreign !r- ||
practices out of Israel or to destroy the practice that already ex- |
isted in Israsel. It 18 very doubtful whether the prohiblition wasza |
taboo levelled in order %to protect the sacred character of the pig? | J
In fact, on the basis of our archeclogical evidence, it should be ‘
¢lear, beyond any shadow of a doubt, that the pig cult did play & |

exhortations were made because the condition actually exlsted, as

|

' |

role in folk worship of the pecple, and that the prohibitliora and i
at Beth-Shan, |

Proved by these plg-heads excavated

122, Lev. 11:7 f£f.

too- Isaiah 65:4, 66:17.
424- Isaiah 66:3.
S. This would be counte

poses of which were t0 P

ronomlc reforms, the pur-

te
r to the Deu Yahvistic cult.
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IX,
Divinstion

Divination, the pseudo-science which has found expression among
all peoples and in every age, was not without 1ts counterpart among
the anclent Hebrews. Rowe belleves that with the cylinder seal he

unearthed at Beth-Shan in 1927 he has external evidence that divina-
426 |
tion was practiced in some form, This particular seal was excavated

in the Amenophis III level and has been dated MB. Upon 1its surface

there are three lines of Babylonian cuneiform, which, when deciph-
x 427
ered, read: '"Ma-a-nu-um, the diviner, and servant of the god Euki."

Evidently divination was performed at the sanctuary which stood

on this tel, and Ma-a-nu-um Was the agent or interpreter.

Our knowledge of the particular type of divination that was

practiced by the anclent inhabitants of Palestine is enhanced by &

find that wes unearthed at Tel Beth Mirgim. This was & limei;gna

tablﬁt, liver shaped, and upon which was earved & maze pattern,.

Albright suggests, and doubtlessly correctly, that this tablet was

429
Used in hepatoscépy or 1iver divination. A remerkeble coincldence

divining tablet belongs to the same perl-

lies 1n the faet thet this
which the diviner 1is

°d of eivilization as the cylinder seal upon

lnseribed -- MB.

e

426, p g.F 84
3 - s -q,.s- y 1928 P"' #
42'?‘ ibid. %

428 Bull
’ etin #31, p. 6
429 -4 1bidl 3 P
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These physical 'remains, which Sugegest to us not only the fact
vy the faec

that divinatlon was practiced but even the type of divination e |t
] M=

plD:de: express the longing to penetrate the future, which 1is one i
of the impelling motives in all rellgions, ancient or modeﬁi{? The !
needs of daily life, combined with an instinctive fear of the un-
known, lead man to turn to Fowers for some signs which mey indicate i |
what these Powers have in mind to do. Divination 1s prompted by the |
longing to break the fetters and tear the veil from the mysterlous

future, "Success in any undertaking being dependent upon the co-

operation of the gods, it was all-important to ascertain whether or 1
4351 '

not that co-operation be forthcoming." The endless, unforeseen b |

changes in nature, In the varylng appearance of the heavens, in the |

unstable phesnomena on earth, found expression 1in man's assoclating

changesbility with the guides of human destinies, One could never

be sure of the mood of the higher POWers; it wes, therefore, & matter

of practical importance to find out, 1f possible, thelr disposition ]

the 1imitless field of divination, we may dig= ”

|

8t any gilven moment. ;l
In any survey of |

|

{ignate &8 voluntary divina- ]
tinguish two divisions: oOne we may ﬂﬁiﬁ%
By voluntary divina-

tion, the other as involuntary divination.

alibarately seekin
Zn indicative of f

g out some ob ject through

tlon 15 meant an act of d
uture events. S0, |

Which 1t 1s hoped to secure @ G

i oy of Pivination &re |

430- This statement and the f 1g10uB BBliEf in
taken from JastrowW, M., 5?1 &

43 E—mj:_&_: p- 145"2{}6:
1, ibid., p. 143.

Ibi4., p. 144.

432"
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por example, the common practice among angient Arabs of ki
marking ar-

rows end then throwing them before an image op symbol of a deit
elty, and

according to where they lodged or the side on which they fell, to
¥
pe able to conclude what the delty had in mind to do or what he de-
| e de

jped of hls worshippers, Any &
s p y ctiglg of this type would fall under

the category of voluntary divination., Sending forth birds and ob-
serving their flight, as the Etruscans were accustomed to do, would
represent another means of voluntary divination, the conclusions

drafin from the direction and character of the flight, based upon &
&
system more or 1less artifidally devised.

The field of involuntary divination, where signs indicatling

the purpose of the gods are not sought but forced upon the notice of

the 1ndividual in spite of himself, is larger than the former. The

phenomena in the heavens constitute the most consplcuous example of

involuntary divination. The changes in the sky from night to night

Were supposed to correspond GO variations in the dispositions of the

gods, who were associated with the planets and constellations. All
wnusual ineldents, whether in nature, such a8 sudden storms, thunder

severe inundations, destruc~

out of a cloudless SKky, cloud-bursts,
tive tornadoes, swarms of locusts; ©OF incidents in 1ife that for one

such as dreams, snakes in the

birth of twins or

ted attentlon,

animals, the
any feature which gave 1t

reason or another rivet

road, deformities in the youné of

B iplets -- in short, anything which had

e

125- 1bid,
eiet ibid., p. 145.
5' 1b1d., p- 146-
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Prﬂminﬂﬂc'er might be & sign sent by some ged, 8nd,in any event, de
9 -

nanded an Interpretation by those whe Were supposed to poss
28688

the
apaclty to read In these signs t
cép 455 gns the will and intention of the higher
Fowers . ]

The practice of these various forms of divination is not re-
stricted to any one race of peoples, but can be found existing among
ancients and moderns, from Greenland to Tierra del Fuego, or from
Secotland to Singapore. This univers.;al faith in magical divination

underlies &£l1l1 creeds, all religions, all types of worship used by
456
peoples. If we were to take each type of dlvination, examine 1t,

discuss 1its origins and distribution, we would find the material

overwhelming and the tesk nigh insurmountable.

However, since our archeologlcal evidence points definltely to

the practice of hepatoscopy, the writer belleves that & more detalled

study of liver divinstlon would be valuable.

So deeply rooted is the belief that through & sacrificial anl-

mal 8 sign indicative of the divine purpose céb be obtained, that the

idea of tribute involved in offering an animal appears {so far as

s been of & secondary char-
ed) to hav k.

Babylonian religion is concern
divinatory aim. The theory

&ﬂt.ﬁrs if not a later addition to the

means of the liver rested 1s both curlous

Upon which divination bY
4 that the god to whom an animal was

and 1nter-asting. It was pelleve

i

435. 1bia 146

4 .’ P. L] .

4::55-? G.B., vol. I, p- BSEtff 5. 148.
. Ses Note 430, op. Ctb-?

— T
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n
ofigged ldentifled hlmself for the time being with the proffered ;

gife. ‘he god, in accepting the animal became, as it were, united
to 1t, in much the same way as those who actually eat it. It Beems
rather certain that in anlmal sacrrifice an essentisal feature is
the bellef that the soul or spirit of the god becomes 1ldentical with |
the soul of the sacrificecial &nim:?? Therefore, through the soul of
the animal, &8 visible means wes obtained for studylng the soul of

the god, thus enabling humen belngs to peer, as it were, into the |

mental mechenisms of the gods, and thus find what future events they
4‘40 i
plan for the world.

But where was the soul of the god? Using the term soul in the
popularly accepted sense, 1t 1s not surprising to find mankind, in
his lower stages of civilization attempting to locallze 1n some orgen

441
what he conceived to be the soul or vital essence of animete being,

In most of the Aryan and Semitic languages, the word for soul
means "oreath" and rests upon the notion that actual breath, blown

through the mouth, represents the real goul., Antecedent to this stage

we find three organs of the human body -- liver, heart, and brain -- t
| |
|

receiving in turn the honor of being the seat of the soul, This

order of enumeration represents the successive stages in thls en-

desvor., Among people of today, still living in a state of primitive

culture, we find traces of the belief which places the soul in the

442
liver,
438, This theory 1s 'shared also hy William Robertson Smith, R.S., -
. 288-404.
439. 1bid. |
440. See Note 437. \\Mh_
441, 1bid., p. 149. _ o>

442 Tpibes of Borneo. ibid., pl 150.
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The reascon the liver should have been selected as the seat of l
1ife 1s not hard to discover. Blood was, naturally, identified with ﬂ

life; and the liver, being obviously a bleoody organ, contalining

more than that amount, was regarded as the source of the blood,

about oné sixth of the bleocod in the humen body and in animals often i
|

whence 1t was distributed throughout the body. Traces of this be- |
I

|
lief are retained in Babylonian literature, where the word "liver" ﬁ

445
! is used as one would use "heart." There are traces of this usage ﬂ

444 {
in Hebrew poetry. The Arabic language also furnishes traces of this E

early conception of the "liver" as comprising the entire range of |
{ soul-life., J

To recapitulate the factors in the theory underlying hepatoscopy: il

The animal selected for sacrifice is identified with the god to whom |

' |
it 1s offered. The soul of the animal 1s attuned to the soul of the (
god -- becomes one with it. Therefore, if the signs on the llver of

the sacrificisl animel cen be read, then the mind of the god like- |

wise can be read, and the diviner is able to foresee the future Ef

beecsuse he knows what is in the delty's mind.
T+ 1s doubtlessly just such divination thet Ezekiel refers to

_— '\-|.._- — .

"For the king of Babylon standeth at the parting of
ooketh

when he says:

e, T —

the way, at the head of two Ways, to use divinstion....he 1

446
into the liver.'

443, 4bid., p. 1b61.
444, Lam. 2:11, Prov. 7:23.
445. See Note 443, 1bid., p. 152, p

445, 21:76.

! We oannot tell from the passage what sort of

L ee——
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T

liver was used 1in the divination; therefore 1t mey have been & lime-

stone tablet such as was found in Tel Beit Mirsim, and not the live |

orgen. Also, this limestone teblet was described as having upon 1t
a maze pattern. It may be that the actual organ was compared with *
the pattern on the limestone tablet, and if the velns in the liver
compared favorably or unfavorably with the lines on the tablet, the

447
diviner could foretell the degree of success,

Further evlidence of the fact that liver divination was popular
and current among the Hebrews may ba‘derived from the leglslation 5

448 i
to burn the liver with the sacrificlal offering. Is 1%t not logical |

to suppose that, since the liver 1s an edible orgen of any animal, |

1t was cast into the fire with the fat and the kidneys to prevent i

divination by means of 1t?
449
What type of diviner Ma-a-nu-um was we cannot tellffromtthe

450 451 452 455

¥ n |

"™ meonen;

n n

nihes," "gazerin,"

the Bible. He may have been "kesem,

454 455 456 457

k
|
eylinder seal, but he may have been any one of several mentioned in |
l
‘I
"assaph," "kasdaim," "gad," or "meni." These latter are not nouns 1

but verbs describing the physical exertinn which diviner may have

used to produce his divination. L

4 "

4#7. For 1llustratiors of similsr limestone tablets, cf. Jastrow, i
Relligious Belief in Babylonia and Assyria, Plate 21, figures 1 & 2. i
[

448, Lev. 9: 4,

449. supra, p. 94. _
450. I "am: E:E, 15:23, 28:8; Zech. 10:12; Josh, 13:22; Isa. 3:2.

451, Lev. 19:26; Deut. 18:10,14; Judg., ©:57; IT K., 21:6; Isa, 2:6, it
57:3: Jer. 27:9; Micah 5:12. P |
452, Gen.’ED:ET, 44:%,15; Lev. 10:26; Num. 23:23, 24:1; 1 K. 20:33;
II K. 21:6 (II Chron. 33:6). "
453. Dan., 2:27, 4:4, 5:7,11,
454# Dﬂn‘ 1:20, 2:2,10, 4:'?-

455, Dan. 1:4, 2:10, 5:7,1l.
456. Isa., 65:11. \\\H__
457. ibid. D=

e —
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-

The phenomena upon which the diviner may have rellef can be

458
classified under the headings, voluntary and involuntary. The vol-

untary matigga mentioned in the Bivle are: Rhabdomancy -~ dlvina-
460

tion by rods; belomancy -- divination by arrows; the casting of

4635 464

consultling of the spirits of the dead; and the Urim and Thumim.
465
The involuntary methods are: astrology -- dilvination by the stars;

dreams =-- Jacob will not take a declsive step without direct reve-
466
lation =-- divine communicatlon by dreams exceeds the power of human

reasiiv-— the author of the speedhes of Ellhu also attaches great

importance to dreaige-- oppogition to the di;énera of false dreaigg--
interpretation of dreams by inspired prophets -- other noteworthy w
instances of divinely sent drea;:§ and divination by the flight of }

461 462 |
lots; hydromency =-- the pouring out of water; necromancy -- the [
-|I

F

F

|

L

472
birds. L

459, Ex, 4:2 ff., 7:8 ff.; Num., 20:8 ff.; Hosea 4312, ]
460. Ezek. 2:26, I Sam. 20 (Jonathan shoots the arrow and foretells i
the future for David). |
461. T Sam, 14:41, 10:20 (Saul elected kin%

gullt detected), }4:3; ﬁu?J 25:5?,56
462, Ben. 44:5 (Joseph's divinlng cup). . |
463 T Sam. 28:7 (Saul and the witch of Endor), Isa. 8:19. |

464, Num. 27:27.
46%. Jﬁgg, 5:20, Job 3B:dS (stars influence fortune of men), Isa.

47:13%, Dan. 2:48 (astrologers). ﬁ
466& Gen. 31:10"13. |
46%7. Gen, 20:3,6, 37:5, 40:8, 41:1.
468. Job 33:14-16.
469, Zech. 10:2.

271, Gen. 28:12 £f., 51:24; Judg. 7:18; I K. 3:5 ff. |

472, IT K. 17:17, 21:6; Ps. 58:5. |

y: Josh, 7:13-19 (Achan's i
land divided by lots). i
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Further evidence of the fact that divination was practiced by the
people 18 derived from the legislation set down in the law codes

which prohibits ggrr type and degree of divination mentioned else-

where 1in the Bible.

Our conclusions are simple -- perhaps overdrawn -- namely,
that the diviner Ma-s-nu-um practiced some of the aforementioned
types of divination and that the "liver-taﬁlet" 1s tn-be assoclated
with the hepatoscopy which we have ferreted out of the Biblical

material.

473. Ex. 22:18; Lev. 19:26,81, 20:27; Deut. 18:10,11.




g /dfib.f ””!H? .11. _— ,
| a >
:.IMQ,;M Mﬂ?/é'ﬁ el I‘“?%C%r‘é’“
k?o—-n . %W‘M IUM-«: % SN

O it

Child Sacrifices

Archeologliecal evidence of the past ten years geems to point to
the fact that the sacrifice of children was practiced by the Hebrews.
At the outset, the writer must admit that the evidence is not over-

whelming nor conclusive, at least not commensurate with the great

e

abundence of Blbllcal material that refers to this subject. How-
ever, because some of the remalns showed evidences of:being burnt

we may not be too far amlss in correlating the excavated finds with

the chlild-sacrificee described in the Bible. Of course, the objec-
tion can always be ralsed that i1f children were killed and burnt,

one could really not expect to find the remains. Or the argument

can be advanced that these burials may be those of children who
died of disease or by accident, and they do not belong to children
who were sacrificed. The writer is presenting these vliews, not to
deprecate the work of the archeologists, but rather to show how cau-

tious we must be in drawing our conclusions from the few finds that

we have at our disposal. However, we shall proceed on the assump-
tion that these finde represent the burials of children who were

sacrificed to the delty, with the belief that future finds may cor-

roborate our conjecture.

At Teleilat-el-Ghassul, a tel situated about five kllometers

east of the Jordan and ebout the same distance north of the Dead Sea,

among the findings belonging to the EB age, there were dlscovered

Pottery jars in which had been {nterred the bones of a large number



« B
of 1nf&n§$4 ome of the finds were charred

been burnt. Whether these childpen were burnt as sacrifices. or
r

whether the charred condition of the Jars and bones 1s afié t6 & Gofw

flagration of the city -- perhaps hundreds of vears after these

burialalwere made -~ we do not know.

From the MB age come similar infant burlals, One, at El-
Adeimeh, was contalned in a small stone ci:z? The other one, at
Tel el-Duwelr (Biblical Lachish) was sesled in under the Hyksos

revetment of the town. It was a small, eoval grave, some three feet

In length, just large enough to contain the tightly contracted skel=-
4’76
eton of a child,

In the LB age there were several of these infant jJar burials,
477 478
one at Beth Shemesh, and elight at Jabeil (ancient Byblos or Gebal).

The latter ones were found underneath the wall and resting upon the
479

native rock on which the clty ence stood.

In the EI II age we find an interesting departure from the gen-
eral procedure. At Beth Shemesh, at this level, Infant burlal jars
were found, not scattered through the clty, but underneath the house-

480
floors. These belong to the period of Israelitish history when the

Practice of sacrificing children was supposed to have flourished;

hewever, we shall have more to say about this as our study progresses.

474, Bulletin #41, p. l2-14.
475. ibid., p. 18,

47 = i) 168 L]
47$. g;g;E‘Qﬁb"Riﬁzgiﬂﬂ Ain Sherns Excavations, Part III, 1954, p. 22.
L ] ’ - ’

478, A.J.A,., vol, &6, p. TL £
479, 1ivi4d. I
480, Bulletin %21 D Se |




Assuming that these remsins indicate the presence of

chlild-

saprifices, we next must determine the motives behind the sacrific-

f human beings. :
ing © 0 1) The dead bodles may have been used for mag-

1ical purposes. 2) It may have been motivated by the desire to con-

tact the super-sensucus, the feeling that the passage from life to

482
death unltes the seen and the unseen realms, 3) The object, more

483
preclsely, may have been to arouse the gods -~ to elilcit their aid.

4) The modus vivendl may have been to secure the presence of 8 human
spirit -- & man's "mena" or his sacred influenuf4 5) While a death
is often regarded as somethlng vicerious -- on the belief that an-
other man's death has saved one's own -- the next logical step

would be to slay deliﬁerately in order that another may live, and

typlcally to strengthen or to prolong the 1life of a king, sacred man,

485
or chief.

It is known that children, and especilally the first born, have
been sacrificed to cure barrenness, nr,amore generally, to ensure
486
good health, good fortuns, and fertility. There are varlous savage

rites, for example, the devouring of the first born, or killing them

487
outright; or the first born may be sacrificed to ensure the preser-
488
vation of his successors. It is even recnrdedéggat the first few

children hﬂ#& been sacrificed in some localities, Children are

481, Cook, S.A., Notes on R.S., p. 630.

482, ibid.
483, 1bid., citing Westermarck, Morocco I, p. 528 ff.

484. 1bid.
485, G¢.B.,, vol. IV, p. 160 ff., vol. VI, p. 221 ff.

&asi ibidv ‘!J"Dl. Iﬂ" p- 184;
487 Frazew, Belief in Immortality, vol. II, p. E9.

488, FOT, vol. I1l, p. 175.
489" G‘.B‘ "J'Ol- Iv! p' 181'




to life a frieng Or to preserve the king's
1ife, and often this child 1s the king's own of fsrping, for the
birth of & son may be an indicetion that the fether will dig% This
adds significance to our archeological evidence, for these infant
burials Indlcate both human sacrifice and the sacrifice of first-
borns,
As to the origin and extent of the ancient custom, Frazer in-

forms us that it was practiced by the Carthaginians, Fhoenicians,
Cansanites, Moabites, and Sepharvites, but whether it was only the
first=born c%ildren who were sacerificed we are not told by the anc-
ient writeﬁg. For the Mosbites the limitstion is clearly indicated
when we read that the king of Moab offered his eldest son, who
should have relgned after him, as & burnt sacrifice on the wagg?
As for the Phoenicians, 1t 1s not quite 8o clear because in the
Btatement of Porphyry we have it that the Phoeniclans used to sacri-

Tlce oneof their dearest to Baal, and in the legend recorded by

Philo of Byblos we learn that Cronus sacrificed his only-begotten

494
s6n, It 1s agreed generally by scholars that the4gncient Hebrews
5

8cquired this cult practice through the Phoenicians.
The name of the delty to whom the Hebrews sacrificed their

¢hildren was Molech or Moloch. The appellation Molech occurs: in
Levitieus 18:21, 20:2, 5; I Kings 11:7; IT Kings 23:10; and Jeremlah

—

4907 1bi14., vol. VI, p. 226.
491. FOT, vol. III, p. 173.
482, G.B., vol. IV, p. 178.
495. II K, 3:27.

494, @.B., vol. IV, p. 166 ff.
495, E.B. III, p. 5183 ff.

—
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20:35, The Greek translators refer to
496

5:26 and Zephanlah 1:5, Moore believe that this rite 1s slluded to
in Iseiah O50:33 and 57:9.

the deity as Moloch in Amos

That the name was originally Melek and not Molech is attested to

by the theory of Frazer that the sacrifices of children were intended

498 499
this respect 1le the fact that two kings, Ahaz and Manasseh, both

500
gacrificed their sons to thls false god. W. R. Smith is of the

to prolong the life of the human kiii? Especlally signifiecant in J

i
opinion that the name was originaelly Melek, correspongding to "king," }
but he further belleves that the name was later twlsted to ¥olech ﬂ 
to glve the word the same vowels as in "boseth," meaning "shame." F
Doubtlessly this is an attempt on the part of later writers to cast ﬁ
aspersions upon this ritual. |

The term regularly employed to describe the rites of the Molech il
worship 1s "he'ebir," meaning "cause to pass over," "make over to a |
deity," synonymous with "give" or "pay." Thus in one passage We

501

ha "to give over to Yahve." In several places we
ve the expression g it B

haye the phrases "to glve over to Moleeh" =snd "to pass through fire,'

|
I
| I
;
¥

In the last mentioned, the name of the delty is mnot e;giaasly stated,

but seholars understaend the passages to refer to Molech. Similarly i

understood are those passages which read "to cause to pass over to I

idols?ﬁs The testimony of the narrators, the prophets, and the law

496, 1bid., p. 3183.
497. Eupra: E_]_OE}f’f. Also ef. G.B., vol., FI, P 219 ff.

: 498, II K. 15:3. |
‘ 499, II X. 21:6.
ggol' RI‘S-’ P- 372-

| l, Bx., 13:12. g 32:35
| _ _ sean I K, 23:10; Jer. : " : L
| sons R M TR s, AT Sy Mk, F0itLy ST Mok, B,
i . i - ¥ ']

504' E-Bty III! P 5184'

505, Ezek. 16:21, 23:37.
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lain first, and then burn
g 506 = . b @8 & holocawst, 1tke other sacrificial

offerings,
The place of sacrifice, or at least the only one mentioned in
the Blble, was at Jerusalem in the valley of Ben Hinnom, just out-
side the city gaggv“ﬂarsith" not fer from the Temple, and this place
is called "Tophet."

The testimonles in the Bible concerning the sacrifices of chil-
dren to Molech relate chieéfly of the seventh and of the sixth centu-
ries B.C.E. We have the statements that Ahaz and Manasseh both of-
fered thelr sons by fire, and scholars are of the opinion that Ahaz
reintroduced the uu?g? Further proof of this late date is attested
to by the fact that the prophets of the eighth century,in striking
contrast to those of the next, meke no mention of child sscrifice

in the enumeration of the sins of their contemporaries. In the

last century of the kingdom of Judah the denunciatlons of the pro-

509 510
rhets and the prohibitions of the legislagign prove that the sacri-
fice of children was a common thing. Moore 1s of the opinion that

512
these sacrifices were suppressed by Josiah 1n 621, but the worship

Was revived under Joholakim-end contlnuad on until the fall of

513
Jerusalem,

S ——

506. Gen., 22; Deut. 12:31
7:31, 19:4-6; Ezek.
ggZ. Jer. 19:2. :
509. ?;E"qui’ {é.g% E;ek, 16:20,36, 20:26,31, 25:37,39; Micah 6:6-8.
- L] - L] L] -
510. Levy, 15:2i, 20:2-5; Vgut, 12:31, 18:10.
11, E,B., III, p. 3186.

512, T1 k. 23:10.
513. Jer, 11:10-13, Ezek. 20:30 ff.

3 EI K. 17:31; Isa, 57:5 ff.; Jer. 5:24,
16:20, 23:37; Ps. 106:37 ff.
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Moore rests the burd \

514 ° ©of his proof upon the testimony of the ﬁ

rophets. Jeremish calls the la |

P 515" place of sacrifice "thgllﬁxigh place of I
Baal; "  Ezeklel speaks of sacrificing children to 1dols ang character-

0l%7 518 i

1zes the Worship as fornication and adultery. There can be no ques-

however, We cannot be certain that the Judgment of the prophets re-

flects the Intention of the Wﬂrﬂhipper’ for we shall find evidence
that the prophets themselves knew that the people who thus. sserl- |;f

ficed were not sacrificing to foreign gods.,

Moore offers the suggestion that Molech, as a corruption of Méex }
lek, 1s a title rather than a proper neme, and when it says that the [
people were sacrificing thelr children to Molech, it is Yahve Who

519
1s meant. This suppositién 1s supported by the statements of Jere-

miah and Ezeklel. Jeremiah protests repeatedly that Yahve had not |
520
en joined these sacrifices, The prophetic denial is the best evidence

that those who offered these sacrifices were offering them to Yahve,

e e i e

since they believed they were acting in obedience to Yahve's com-

mandments. This conclusion is affirmed by Ezeklel., The people had :
disobeyed the good laws which Yehve had glven unto them, therefore !I

1 gave them statutes, not good, &nd ordinances wherebj they cannot Il

live, and deflled them by their sacrificlal g%{ts in offering every

Pirst-born, that I might fill them with horror." He leaves us in |

—

Sl4. E.B, III, p. 31&7. \
515, 19:5, 32:35, |
516, 23.329. |
E%T- 16:20. .
513' EEI:BE'?.III b. 5188, cites for his proof such passages in which

L] - - T

Yahve 1s équatad with "king.

520, TSl
°21. Ezek, 20:25 ff.
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no doubt as to what thig destructive law was, for he quotes exactly

the words of Exodus 15:12, whi
D22
rendered to the Lord,

ch demands that the first-born be sur-
It 1a not strange that these sacrifices should
have multiplied in the last days of Judah, when disaster after dis-
aster proved the anger of Yahye. If their nelghbors, at such a time,

offered Egsthﬂil‘ gods in this fashion, would Yahve expect less of

His people? Yahve demanded as much -- so the people ressoned from

the law in Exodus 13:12, which Ezekiel quotes. From early times the
pecple had been nurtured on the belief that the first-born was

sacred to Yahve, and though they knew that Yahve had waived his

524
rights to them 1in consideration of the five shekels per head ,

8till in a national crisis they believed that Yahve would be better

pleased 1f they gave him not the shekels but the most valued object,
B25
the first borr ehild.

Cur archeologleael evidence is silent upon the question of the
practice of child sagrifice Immediately preceding the downfall of
Judah, Perhaps this silence, this lack of positive evidence,
Speaks eloguently for the influence of the prophets &t this time.
It 13 reasonable to belleve that 1f there had been such widespread

Préctice of this type of worship so late in Judah's history, archeol-

Oy would have unearthed more abundant evidence than it has. Per-

haps the future digs will supply the necessary Information. Another

8lternative for the solution of the problem of lack of concrete

—

522, Compare with the prohibition of Lev. 18:21.

S28, E.B., III, p. 31€0.
524, Num, 18:15 ff.
5. G.B., vol. IV, p. 174.
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evidence may lie in the fact that thls worship never took place =o
1ate in Hebrew history, but 1t was merely "historical memory" on the
part of the prophets, who were ce&lling to mind the tradition that
thelr people had once indulged in thie practice. The early date of

.'. 526
our infant burisals seems to substantiaste this conjecture, and per-

haps future archeology will heap up evidence.

T ——

926. supra, p. 103 ff,
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XI.

Offerings for the Dead '

Archeology in the coming year may unearth valuable evidence I

with regard to the burial customs of the Hebrews; however, it may be |

that in the recent find at Tel En-Nasbeh we have the beginnings of

an interesting study. In an EI I tomb, at the Tel En-Nasbeh site,

527
there was tncovered a unigue terra-cotta bottle-jar. It simulates,

with incised spirals, a bee-hive bullt up ln a blunt cone by means
of coiled ropes of straw, A spirally incised bottle-neck on the
stde mapked the door-way for the bees. The neck was broken off so
thet 4t was possible to secure and submlt %o special chemical exam-
ination & caked substence still adhering tc the bottom, Unfortun-
ately, the semple was not preserved in an air-tight vessel, and 1n

conseguence it dried out so completely that the analysis gave no

positive result. But when the substance was removed, i1ts surface
st1l1l hed a fatty appeafance which suggested wax, Bade conJectures

that this was probably "honey," used as & food-offering for the

528 .
dead. Honey, when separated from the combs, often contalns & con-

siderable quantity of wax; the latter is a rather stable substance
and has, under favorable circumstances, been known %0 persist for a

529 "
long time. If this be correct, then we probably have here an in=

stance of food-offerings for the dead.

507. P.E.F.G.S., 1930, p. 16 ff.
528, ;ade, W.F.: Some,Tnmbs of Tell En-Nasbeh. A Special- Report, e

1931, p. 28.
529. 1bid.
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What the motive was behing these offerings we do not lmow for

certain, but we have certain information that throws light upon the

subject. Among the Babylonians it 1s known thet dates, grain |
¥ y

poultry and fish were buried with the dead, and Jastrow understands

py this that the people belleved that the dead could suffer pangs I

of hmggg; they offered food both at the time of the burial and af-
terwards. Luclan ttells of the Greeks that they uffered meat and I

drink to the dead and of m;g king Kerberos he relates they deposited |18y
1 |

with the corpse a honey-ceke. We are safe in inferring from this

that these ‘offerings were made for the purpose of allaying the hun- l
: 552
ger of the dead. Tylor cites another interesting example of a

mausoleum in Madagascar which was found furnished with a table and |
two chairs, a bottle of wine, and two tumblers. In Egyptian tombs
there were found reed-tables, bearing offerings of cakes, ducks, or

other things, according to the wealth of the donors; one of them was

found at Thebes and now rests in the British Museum., On the lower |

shelf are cakes; the central ghelf has a duck cut open and Hprezl_)gs l

out; and upon the top ig some fowl prepared in & gimilar fashion.

In any of the above cited instances 1t seems quite clear that

the food was offered or placed in the tomb to permit the dead per-

80n to satisfy his hunger. However, in pddition to this theory
ings
FI‘&ZEII Prﬁaﬁntﬂ an intareﬁtins auggeatinn that these fﬂﬂd of fer ng

—

A & 5981
530, The Religion of Bebylon and AB%: %, p. 490, citing Lucilan,

531, Tylor, ®.B., Primitive culburs:

De Luctu.
582, op. cit., vol. II, p. 30 ff:
533. Wilkinson, J.G., The Ancien

Egyptians, vol. III, p. 432 ff.
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were made Lo eneble communion between the living and the da§34

With the practice of meking food offerings to the desd so
prevalent in Babylon and Egypt, it is not surprising that it found
its way into Palestine. It was doubtlessly to offset such & prac-

. tice that the leglslation was set down in the law codes, prohibit-
ing the "glving of food for the dagi?“ If we accept Frazer's sug-

gestion, namely, that the food offerings were made to facilitate

536
intercourse with thasdead, then perhaps we have such an implication
: - BT
in the prophet Isaiah. R. H. Charles would alsc include, by impli-

. 558
cation, Ezekiel 24:17, 22 and II Chronlcles 16:14.

It may be that the cruse of honey dlscovered at Tel En+Nasbeh
can be correlated with the above Biblical passages. Our attention
1s immedistely called to the fact that the Biblical literature 1s
silent about these offerings, with exceptlon to the explicit state-
ment in Deuteronomy. The prophets, with the exception of a few de-
r.ivad.sentimentﬂ, have nothing to say concerning the matter. The
silence of both archeology &nd the Bible with regard to thils prac-
tice may be fit tributeé to the effectiveness of the Deuteronomic
If this be so, then We may interpret the find at Tel En-

reforms.

Nasbeh as being an exemple of & few errant ones who did not comply

with the legislation, or 1t may be the practice, as represented by

534, G.B. vol. VIII, p. 154.
535, Deut. 26:14. So iInterprete
Commentary. Deuteronomy, 1895, p.

|
d by Driver, International Critical 1
291 ff. i

536. supra, p. 113 ff,.
537, 8:19, 19:3.
558- E-Bn, ".?Dl. II’ pl 1537'
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this find, which called forth the legislation. This latter conclu-

sion gains support with the observation that the Tel En-Nasbeh dis-

covery falls rather late (EI I) in Hebrew history

sy
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Crime and Punishment
é&'\ 550

‘ﬁ Sir Flinders Petrie, in excavating the site of ancient Gaza,

came upon & remarkable deposlt between two cemeteries. From all
i‘g apvearances, a great conflagration had taken place. Into the fire
Qé‘ . hed been thrown two very fine basalt tripod stands, ané alabaster
T %%Gne’ a slate dish, and a large guantity of gold and silver,which
X zhad been melted by the flre. According to Petrfi? this was neilther
_‘ta burial nor a hiding plece, not loot, but execution of vengeance

%on property which had to be destroyed for the common god. Evident-

ly, some man had brought 1ll-fortune to the community, and &l11 his

§§ 3 possessions were cursed and therefore, ruthlessly destroyed.
i Before we seriously accept the suggestion of Petrie, the writer

imself would offer an explanation for the presence of this "burnt-

13 ifggile." This may not be at all a demonstration of "bans," but rather
| & & manifestation of capital punishment in its extreme form. We know

that of sll the crimes which warranted capltal punishment among the

ancient Israselites, there were only two which were punishabéilby

? » burning -- the namely, bigamous marrlage with a wife's mother and
i

542
the prostitution of & priest's daughter. In elther of these In-

stances, though, the only stipulation is to burn the individual.

The writer would suggest that perhaps the "burnt-pile" discovered

s of B

559— ﬁlJiAi’ "J’D‘l. 57’ pl 165'

540, 41bid.
541. Lev. 20:14. k
542, Lev. 21:19. ?.
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by Petrie represents this type of punishment being carried out in
8n extreme or exaggerated form. It is not too far from reallity to
suggest that the community was so incensed at the sct of the indd-
vidual that they not only burnt the person, but all of his personal
possessions as well, so as completely to free the commmnity from
any of the gullt.

However, the conjecture of Petrie 1s borne out by the use of
such strict measures among anclent peoples, to remove any guilt
thet may have been Incurred through contact with objects devoted to
the deity, and to destroy all tabu objJects thereby preventing any
such contacts. Let us remember that, if Petrie's suggestion be
correct, we must concern curselves not with those minor incidents
in which an individual removes tabu by remaining outside the camp
or taking & ritual bath, but with the more serious offenses in which
the gullt 1s explated only by completely destroying the contaminated
property, and with these cases in which the devoted objects are so
sacred, or tabu, thay they must be "banned" immediately -- the meth-
od banning generally being that of burning the sacred objects.

The practice of devoting to the delty the spolls of wear, per-

sons, or things, which is found emong ancient nations and tribes,
1s inseparably connected with the idea of a holy warfare which
claims all bontykor the god who leads to victory and in whose honor

the ceptured foes, as well as goods, are destroyed ("banned") im-
545
mediately upon the spot.

544
King Mesha of Moab tells in his inscription ﬁ

543, E.B., I, p. 468. ' 4
544, E.E.: If,pp. 487, citing Moabite Stone, lines 16 ff.
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how, after having carried off the vessels of Yahve from the city of
Nebo and dragged them before Chemosh, his god, he davnt§§57000
prisoneP8 bo Ashtar-Chemosh and how he "slew the inhabitants of
Attarot as a spectacle to his god Ghﬁmﬂzﬁ?" Generally, the people,
before gohng to battle, devoted, in the form of a vow, to the deity
the whole booty In order to assure themselves of the delty's aid.
This was a common practice among the Teutons and the Gausz and in
like manner did Israel vow "to ban" the Canaanites and their clties
should Yehve deliver them into Isrsel's handz%a

Since Israel was engaged In warfare against 1dolatrous nations
throughout its pre-exilic history, thls particular view of the con-
secration of the booty, whether expressed 1n a vow beforehand or
not, lent its coloring to every battle. Consequently, the ban fell
not only upon the persons and things captured, but also upon that
individual who appropriated them, and even upon the very house where
the devoted thing was ceremonleusly placed. The mortel sin of an
individual was a thing that affected the whole cormmunity or the en-
tire family of the offender. Accordingly it 1s the business of the
community to naerrow the responsibility for the crime and to free 1t-
self of the contagious taint of fixzing the gullt elther on 2 single

549
trdlvidual or the entire family. Thus before the capture of Jericho

560
Joshua proclaimed that the cilty and all 1ts contents should be devot-

e

545. 4ibid. The word used "heheramtl'" means to destroy completely.

546, Sae Note bH44.
547, ibid., p. 488.
548, Num. 21 :3.
549, R.S., p. 42l.
550. Josh., 6:19-21.
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ed to the Lord, and at the same time he warned them of the conse-

quences issuing from the trespassing of such a prohibition. There-
fore, when Achan took of the devoted booty he brought doom upon the
whole people, and the entire camp became contaminate with the guilt
untll Achan and his household were singled out and destrnfgg} Hence
we may Iinfer that when & tribesman is executed for an Impicus of-
fense, he dies on behalf of the community to restore normal relations

5562
between them and thelr god.

Of similar significance, in the war against Amalek, was Sam-

uel's proclomation to "utterly destroy" (herem) all the property of

555
the enemy, On the other hand, after Szul had placed a ban (harem)

upon Agog and his people, he tried to spare the valuable objects,

which deed caused the wrath of Yahve to be kindled; to fulfil the
554

ban Agog had to be killed and hls property destroyed.

The ban (herem), as a primitive war measure was enforced in the
565
Deuteronomic legislation, with special attention being paid to the

gold and silver i1dols of the forelgn naetions that they be burnt in
556 5587

fivre. This is related as having been carried out by Joshua. The
1dolatrous Isrselite city was to be treeted in the same manner &8

the Cansanite city -- thoroudly destroying 1t and burning it wilth

558
fire. The banned city was made & place of desolation, as in the

559 560

case of Jericho and Ai. All idolatrous nations were considered under

561. Josh. 7:11-15, 25 ff.
552, See Note 549.

563, I Sam, 15:5.
554, T Sam. 15:8, 9, 52,
555. Deut. 7:2.

556. Deut. 7:25 ff.
557. Josh. 10:1,28-40, 11:11-21; I K. 9:21.

558. Deut. 13:16-18.
559. Josh. 6:26, I K. 16:54.
k 560, Josh. B8:28.

——————
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561 562
the ban, &as well as idolatrous individusls.

By way of summary we may say that Petrle's "burnt-pile" may be
that of an Individual condemned to die because of some heinous
crime; or that of one who brought contaminstion upon:the community
by appropriating objects devoted to the de;ty, and, therefﬂra, he

and his possessions had to be utterly destroyed, as in the case of

Achan; or that of one who was an idolator or a member of an idol-

atrous people and had to pay for his crime by belng burnt.

561. Isa, 54:2, Jer, £5:9, Micah 4:13.
562. Ex. 22:19, Lev. 27:29.
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was in the mind of the people in tatoolng their bodies, but from
certain Biblical references to the practice one can make conjectures.

Let it be said that our concluslons are not based upon posi-

)

3
- 301 . |
] ELLE.
-ci Tatooing |
{ﬂ
. 1l
One of the finds at Tel Belt Mirsim may be a clue to certain I
. 1
¢ religious practices prevalent among the ancient Hebrews, This prac- P
tice the writer refers to is that of tatooing the body. Of course, 1
l from the physlcal aeppearance of the find one cannot tell what motive |

tive evidence, but inference. In the C level (LB) Albright dis- i

583

|

\

| covered & nude goddess, of the Astarte type, distingulshed by a I
cirele of dots around the navel., It 1= our contention that these

dots mre tatoo marks in imitetion of en sctual custom practiced by

|

The fact that these were found upon an 1dol should not

the people.

%
3
:

strengthen our ergument; 1t doubtlessly shows the sacred

weaken but
l {\‘ character of the practice, otherwlse, there would be little reason

;
for the presence of these tatoo merks upon the filgurine. Biplical |

statements concerning this practice, as well as the universallty ﬂ

%3) of the custom, lend unususl credence to our theory. If these w

marks on the figure are net tatoos, that does not abrogate our W

os, a8 later archeology may n

Bibliecal evidence. If they be tato

prove them to be, then we have found support for the Biblical

i
| statements on the subject.
56%. Bulletin #31, p. B. \
-

-
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564 565
In the leglslation of Deuteronomy and in the Hollness code, the

Hebrews are forbidden to cut themselves for the dead. 'The prohlbl-

tion in guestion is aimed at one of the most widely spread tokens

of grief at the loss of relatives or of friends, To serateh and to

RE 29 agm. 44

1 beat oneself to the effusion of blood, to gash oneself purposely to

oo\ |
~ Iindicate extreme grief, was almost & universal custom among all na- }

566 !
NEQ; tions, with the exception of Egypt. Herodotus tells us that the l

Seythians of his time, on the death of a king, cut off thelr ears f

567 ,

F* and made incisions all over thelr arms. Xenophon glves & slimilar m
568

account of the Armenilans and the Assyrians, The leglslation of

|
Solon, according to Plutarch, forbade the women of Athens to beat th'
|
themselves and to make markings on theilr bodies to the point that %
] 569 i
I\ blood flowed forth from the wounds, The shedding of one's own j

blood, by marking the flesh, in memory of the dead, 1s intimately ju'

f"; connected with the belief In thse nezessity of propitiating the spirit
: 570 |
of the deceased, 0
i

Biblical reference to this custom of making cut-

to be Hosea 7:14, which describes h
571 |
the wailing that took place during the wine end corn rites. Per- |

A
§ tings in time of mourning 1s taken

heps the reference here 1s to the mourning and lamentations for the i

dead Tammuz, at which time the people expressed thelr grief end held

564, l1l4:1. P
; 565. Lev. 19:28.
566. Wilkinson, Ancient Eg%pg,cvulé Iiésp. 574. A
a ' r, Deuteronomy, Ll.U.Le, P- .
ggg. E?é?? Gol. I, p. 557, citing Cyrop III p I - 15
560. 1ibid., p. 598.
570. 1ibid. 9:
571. ibid.
-~
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ommunion with
e e the dead delty by gashing thelr flesh until the blood
flowed -- thls was generally accompanied by weiling, and perhaps 1t “

15 this type of wailing that 1s referred to In Hesea, Thls prac-
tice was probably prevalent during the time of JeremiS;f and not {
) only amnngsgés own countrymen but among the neghboring Philistingz4 |
and Moabites. The fact that 1t was common would show that his con- L

temporaries dld not recognlze the law in Deuteronomy. "
|

Our "marks" on the figurine goddess may have an entirely dif- {l

ferent interpretation placed upon them. Under "euttings in the r'
i
|

flesh" must be considered the particuler prectice referred to in

Leviticus 19:28b not "to print any mark on you." The expression \
does not occur elsewhere, but one may be rather certain that it re-
fers to the anclent custom of tatooing the flesh. The origin of ik
the custom 1s immediately assoclated with the incision in the flesh Jd

576 I
made in mourning or in honor of the dead, and this suggests that 1n il

xs were nothing more than the permenent |

their origin these tatoo mar
scaprs of punctures made tO draw blood for a ceremony Of self-dedica-
’ 577 |
tion to the deilty. I

The best known 411ustration of the prevelence of this practlce

ed by the priests of the Syrilan goddess who were tatooced

578
on their wrists and necke. Philo refers tO the allled practice of

is suppli

L — -
=— Y —

) 572, supra, p. 26.
573, b:7, 16:6.
574. Jer. 47:9.
575, 4B8:57.

| 5%76. supre, pé"igz' o | E
X 577 .R.S, . 34, note l,
£ BWZ.RSmiéhf W.R.: Kinship and Marriage in Eerly Arabla, p. 249. \\Nh__
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branding or of tatooing in the case of slaves and of criminagzg

Ptolemy IV 1is represented ss ha
o ving Jews branded with the ivy leaf,

the symbol of Dionysus. These tatoos commonly denots devotion to,

or posSession by, a god, as évidenced by the facts that Egyptian

captives were branded with the name of the delty or the divine kiggl

end that the priests of Isis hag cross-like marks on their fnrahefg?

It 1s Cook's suggestion that tatoo marks testify to the fact that all

in the same rites.

These cltations show that it was not an unusual préactice to
have tatooed or branded in one's flesh the name of a deity to whom

one was especially devoted, a practice which gives us an axplanatién
584

of the passage: "Another shall mark in his brend -- 'Yahve's'"
585

Jewlsh tradition has it that the obscure passage with regard to
Johoiakin refers to the breasch of the commandment in Leviticus 19-

28b -- letters having been tetoced into his flesh, presumably the
586 587
name of some heathen deity. In Ezeklel we read of marking a "sign"

on the foreheads of the falthful in Jerusalem, who are to be spared

from the slaughter. Another account tells of how one of the proph-

5%9. D.B., vol., I, p. 538, citing De Monarch I.

580, ibid., citing IIT Maccabees 2:29.
581. Cook, S.A., R.S., p. 619, citing Breasted, J.H., Anclent Records

of E t I1I, 414, and IV, 405.
582, Cook, ﬁ.s., p. 619.
583. ibid.
584, Isa. 44:5.
585- II Chron. a6:8,
586. D.B., vol. I, p. 538, eiting Leviticus Rabbah 18.

58*?- 9:4,61
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ets dlsguised himself with a bandage over his eyes; the king does

not recognize the man as a prophet until the latter takes away this
covering from his face, whereupon the king discovers him as one of
the prnph52§? Palpably there must have been some distingulshing
mark, the letters of the delty's name or a symbol of the deity, on
the forehead of the man whereby he was recognized as belonging to the
prophetlic order.

Qur suggestlon, then, is thet the marks on the figurine imitate
s1ther the practlice of cutting the flesh in mourning rites or the
practice of tatooing into the flesh the name or symbol of the delty
to whom one is devoted. Perhaps the "clrele of dots" near the
navel represents just such a aymbol. Of course, we have kept in

mind the fact that our archeological evidence in this matter was

not as complete &s perhaps 1t shall be in the future.

‘Zdzﬂ““‘{
G 1 fueof T Munb got
M},Lr /W"}j//
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XIv. |
Amulets |

If we understand an amulet to be an inanimate objected invested !
with supernatural powers to ward off evil and induce good for the in-
dividual who employs it, then we can say that most of our material |

evidences of folk religion served just that purpose. In this section ;

l we shall not limit ourselves %o & discussion of the amulet-like

qualities of the Astarte figurines,the Serpent-goddesses, the Pig

“ images, or the Bull imeages, for the writer feels that these objects
have received sufficient consideration in their respective sections.
However, we shall devote our attention to those objects, scarabs in

particular, which were worn s ornements or carried in the clothing I

to bring good luck to the individual. |
I In the past ten years of archeological research in Palestine,

scarabs have been unearthed in great guantities from practically 1

every site and from every level that was excavated. Many of the

scarabs have no definite 1mpressions upon them, but we can identify

them by their general "heetle-form" and by comparing them with other

specimens. Innumerable ones of this type have come from Beth Shem~
589

esh, from the MB and LB levels. Steatite was the common substé&nce
I

though serpentine, paste, erystal, amegg{at,

590
a
and carnelian were also used. Jericho ylelded ¥B and LB scarabs, and |

s

—

t used for these scarabs,

il

500. Grant, op. c¢it., P- 31.
591. A.J.A., vol. 37, p. 165.

Beth Shemesh, p. 52.

e

4




M_‘

-‘127 =

at Lachlah there were digggvered EI I scarabs distinguished by the |
holes plerced through them. Perhaps these latter ones were atrung

together and worn around the neck. From Tel Beilt-¥irsim came = 1
guentlty of MB and LB scarabs, thelr form and design definitely ’

593
characterizing tham as Hyksos types, Meny of these were found in L

594

what 1s bellieved to be the houses of the poorer section of the D %
stratum. 1

Of course, the question still remains why we have attached re=- \

l1gious significance toc these scarabs. Our position becomes clearer

i

when we examine some of the better presérvad scarabs and we attempt ﬁ
to determine the basis for their sacred character. H
In general let it be sald that the beetle was considered sacred m

by the anclient Egyptians. The Egyptian hieroglyph plictures a dung ﬁ
beetle, which lays its eggs in & ball of dung, and may be seen on i

sandy slopes in hot sunshlne compacting the pellet by pushing 1t {

|
hackward uphill with its hind legs and allowing it to roll down I
. |
‘ agaln, eventually reaching a place of deposit. Whatever the Egyptilan J

' may-haﬁe understeod by its actions, he compared the pellst to the I

globe of the sun. The scarabs Were intended principally for seale,

but they were also used for ornamental purposes. The inscriptions |

on ma & of the scarabs would lead us to believe that they were used {

inseriptions were "mottoes”
by the Egyptlans as charms, for often the ¢ 585

containing words of good omen or friendly wishes.

592. I-L.H' July 6 1935, p’- 19.
593. Bulletin #El,ip. 5. Bulletin #a7, p. 1l.

594- A-.PiB‘- pt ng
cos. moyclopedis Brittanica, vol. XX, p. 52 ff.
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Doubtlessly, those discovered in Palestine were sacred in char-
acter too, for on many of them have been found representations of
I gods and Inscriptions to devoted deitles. At Jerichnlin the EI I
level of occupation there was found anmnat instructive scarab show-
I ing a northern delty of the Hadad tyig? This was the only one dis-
covered of this particuler kind, but should later excavations yield
more, we may have here the beginnings of fresh information about the
extensiveness and use of scarabs in the Near East. In the Thuthmose
11T level (1501-1447) at Beth Shan there was found & light green
falence scarab, showing an unidentifiled figure with a lotus in his
* right haing The figure may be that of a delty and there may be some
relligious significance attached to the lotus.

In the E stratum (MB to LB) at Tel Belt-Mirsim, among the house

rulns, there was ancovered & scarab bearing a carelessly executed in-
" BoB

seription and readlng 'Son of Re, y a b, given life.’

' Re, of course,

is the great Egyptian sun~god, but Albright offers the suggestlion that

the part of the inseription reading “35%gb“ may be & corruption of

the Hebrew "Yaakob," the third patriarch. Another Ec&r;gé showing

the god Re, was discovered at Beth shemesh in the LB area. It de-

plcts the seated figure of Re holding the ankh emblem and facing

him 4s another seated figure, possibly the king, wearing the double

Crown.

i1 : 596- P-E-F-Q-St, 1952, pc 152 ffi
507 P.E.F.Q.S., 1931, p. 90.
: 508 . Bulletin #47, P- 10.

599. 1bid.
EUD. G‘I‘Ent, Rlﬂ'lsl L p'l 25'

}___——-——-——'—_—__——
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abs upon which were deplcted the god Ftah. The one at Beth Shemesh
is LB and upon its limestone composition there 1s fashioned Ptah
holding a "was" scepter, while facing him there 1s the figure of a
god or devotee holding an "ankh," This scarab was bored from either
end, which Immediately suggests its having been worn ms an amulet.
Ptah was one of the early and great gods of Egypt. He was the patron

of the artlsan, the artificer, and the artist, and his high priest
803
wag slways the chief artist of the court. Another scerab at Lachish
6504
showed the goddess Bast, Bast was the name the sky-goddess took at

BubastigEEEhe was in the form of & cat, an animal sagred to the
Egypti&nﬂ-

Another type of scarab was that representing the god Horus. At
606

Lachish the entire figure of the deity was represented on the scarab,
607

while the MB one st Beth Shemesh was represented by an "eye,"

To understand the significance of Horus and the sacred "eye,"

we must know something of the mythology connected with that delty.

Osirils, aided by his faithful sister-wife Isis, succeeded the sun

god as king on earth. Though a benefector of mankind, he was craf-

tily misled and slain by his brother Set. Isie later gave birth ESB

a son, Horus, whom she secretly reared as the avenger of hls father.

60l1. P.E.F.G.S., 1933, p. 195.

602 . R.A.Ef, P 24,
60Z . Breasted, J.H., A History of Ecypt, p- 60.

604. See Note 601.

605. See Note 60%, op. c¢it., p. 6l.

606. See Note 601. |
607. See Note 600, p. 16. \\\hm
808. See Note 603, op. cit., p. 58. ;
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Grown to manhood, the youth purasued Set, and the battie of Horus with
Set was waged so flercely that the young god lost his eye at the
hands of his father's enémy. When the eye was finally recovered by
Thoth, thls god spat upon the wound and healed it. Horus now seeks
his father that he mggguffer to him the eye which he hes sacrificed
In his father's behalf. This act of filial devotion made the sacred
Horus-eye revered by the Egyptians. It became the symbol of all
sacrifice. With the exception of the Bacred beetle, it became the
cormonest and the most revered symbol known to Egyptian raligigi?
This secred "Horus-eye" was the only one undearthed during the
past several years of excavations, although Grant speaks of many
that were found during the first few years of diggigé% However, in
& room of a house at Beth Shemesh, in an EI I clesring, there came
to light a wedding-scarab belonging to Amenophis Igé? Upcn it was
the following inscription: "Live Horus, mighty Bull, Shining in
Truth, Favorite of the two Goddesses, Establisher of Laws, Quieter

613
of the two Lands (i1.e. Egypt), Golden Horus, great in strength...."

A 1like wedding-scarab was found, commemorating the union of Princess

614
Tly of Phoenicia with Amenophis III. There should be little doubt

but that these medallions served as potent charms, either carried

by an individual or bullt intc the house structure. Otherwise, why

should they be present in & elty that flourished around 1000 B.C.E,,

Breasted, J.H., The Development of Religion and Thought in

Ancient Egypt, p. ol.
610. ibid., p. 59, 78.

612, 1ibid., p. 66.
613. 1bid., translation by Alan Rowe.

614. 1bid., p. 38. \\\hh

609.
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since these scarabs were fashioned to celebrate an event that took

place some 400 years before? Evidently, since these scarabs had upon

them some inseription connecting them with Horus, the pecple con=
sidered them as sacred and therefore saved them.

At Tel En-Nesbeh several scarabs were found under & street
pavement of the thlrd eity level in assoclatlion with pottery of the
EI I age. In order to secure an opinlon about the significence of
these scarabs, Bade submitted photograpns of them to Dr. Max Pleper
of the Egyptian division of the State Museums in Berlin, and to Dr.

Ludlow Bull, Assoclate Curator of the Metropolitan Museum of Art in

615
New York. A few of these scarabs bore the images of fish, lions,

and scorplons, end Dr. Pleper made the observetion that animal-scar-

abs came during the late Egyptlan perlcd, from about 1200 B.C.E. on=-

616
waprd, It will be interesting to note what Dr., Pleper wrltes about

617
the significance of these animal -scarabs:

WThe scorpion certainly 1s apotropaic in cheracter. On the

femous Metternichstele, which contains a whole series of maglc

spells, 1t is said of Isis, &s she flees before the wicked Set, 'I

fled at eventide and seven scorpions were behind me and helped me.'

Even todey the fellahin of Upper Egypt place scorpions on the rims

of their braziers that they may guard against harm.

The 11lon also belongs to the category of belngs that are be-

lieved to protect agalnst evil. & magic spell of the kiddle Kingdom

615. Bade, W.F. Some Tombs of Tell En-Nasbeh, p. 28.

616. ibid., p- 29.

617. ibld., p. 92 ff. \\\H-
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intended to furnish protection to & man who descends into the under-
world, 1s tc be spoken over the anterior part of a fierce looking
l1ion. Against the destruective Apophis serpent one is advised to make
g 'white lion' on which is scratched 'Misery of the Apophis serpent.’'
A further statoment on the Metternichatele declares, 'The protectlon
of Horus at night is the lion thet comes forth from the Mountain of
the West; he 13 also the protection of every sick person.'

"More difficult to interpret 1s the fish, but about 1its apotro-

paic character there likewlse 1s no doubt. A fish leads the bark
618
of the sun in the heavens. On the equation of the fish with the

soul, cf. Splegelberg, Archiv fuer Religions wissenschaft, vol. XII
(1909) pp. 574 ff. Thus all three symbols are to be regarded as
means of protection agalnst sickness, it accords with this view that
in front of the symbols stands the sign of the scepter which signi-

fies prosperity, good fortune, Or twe like. Under the animal symbols

are more hieroglyphs which on the clted scarabs are not always the

same. But MRET, meaning 11ove,! 1s meant in all cases. Thus the en-

semble means 'Protection against perils end sicknesses -- welfare

and love.' So much, I belleve, I am able to say with certainty."

After Dr. Pleper's searching analysis, there c&h be l}ttle

t that these scarabs served as potent charms

doubt in our minds bu

for the ancient Israelites.

Before we proceed to our Biblical evidence, there is still en-

other type of scarab that must come under our consideratlon -- sear-

he Dead, XV:24.

618, 1bid., p. °92. citing Book of © |

B
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abs Inscribed with the names of Egyptian kings. These, too, could

have been invested with a sacreq character by virtue of the fact

that the kings were consldered divine ang most of them were patrons

619
of some favorite god or pgoddess, At Jerusalem, in the LB level, there

were scarabs inscribed with the name of Thuthmose TII (1501-1447),

and similarly inseribed Ories were unearthed at Tal En«Nasbeh from
620
the EI I level of occupation, A scarab, the Inseription of which

balngg;d to Amenhotep III (1411-1375), was uncovered at Tel El-

Duweir, Two scarabe inscribed to Ramses II (1292-1225) were found,
622 623

one at Beth Shan, LB level, and the other at Beth Zur EI I stratum,

At Megiddo, from the ET I level, there were taken scarabs inscribed
624
to Ramses III (1198-1187).

In the Bible, the references to charms and amulets are more or
less of an incidental nature. S8t111, such as they are, they suffice
to show that alongside the official religion of Yahve, there sur-
vived the ineradicable bellef in the efficacy of smulets which is so [

prominent & characteristic of the Eastern peoples &nd also of the

Semitic groups. The first of such references 1s in Genesis 35:4

where the association of the ear-rings of Jacob's household with
the strange gods shows that the ear-rings were regarded as charms

625
or amulets. In early times, it may be sald that every ornament was

&n amulet. The old custom of wearing jewelry 1s to be less the out- i

I | !

619. P.E.F.Q.S., 1925, p. 19.
620. Bulletin #49, p. 17. A.J.A., vol, 37, p. 166.

621, P.E.F.Q.S., 1934, p. 170.

623, Bulletin #43, p. 7.

- -A- L ?El- 39 pl 158i '
ggg: gnivcquedia nf’Religiun and Ethics, vol. III, p., 439 ff




comeé of female vanity than the result of a desire to secure the

various orifices of the body against the entrance of evil apirifiﬁ

I?
Among the articles of female adornment mentioned by Isaiii, we

find, in addition to the more easlly identified jewels, mention of

articles whichﬁgga etymology of the original (lehashim) shows to

have been charms., Their precise nature and form cannot be fixed.
629 |
Another article on the 1ist is the saharon, literally "little moon,"

s0 called benauggothey derived their potency from their associstion '§
631 ‘
with the moon-god. Again in the "stone of grace' we may recognize
632
8 stone worn as & charm to procure favor or good luck. The Book of

Proverbs, which mirrors the popular views of 1ife, makes reference
to prevailing conceptions about amulets when it says of wisdom, it
"shall be an ornament of grace unto thy head and chains ebout thy
negi?" Especially significant 1s Proverbs 4:22 when it says "they

(My words) are 1life unto those who find them and health to all their
flesh." 1In many passages which speak figuratively of a necklace, of

an ornamental crown, or of the protection afforded by the é;:, the
The

popular conception of the power of the amulets is alluded to.
signet ring, carried over the heart or upon the arm, served as an

63
ﬂmulat? either owing to the material of which 1t was composed or

from the inscription upon 1t.

626. R.S., p. 455, note 2.

627. 3:18-23. 4
628, See theBGES.

629, Isa. 3:18B.

630. See Note 625. cf. Judges g8:21, 26. %
631 . Prov. 17:85 2

632, cf. Nahum o:4. .

623. Prov. 1:9, also ¢f. Prov. 6'21'-9 e

634. Ps. 73:6, 103:4; Prov. S1Ea, lé:eé + 5.

635. Ccant. 8:6, Jer. 22:24, Haggal =ico.
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Compared to the scarabs discovered, and in passing let it be
pointed out that the writer did not exhaust the archeological evi-
dences, but took only representatlve examples, our Biblical material
48 rather scant. Of course, this may have been due to the universal
use of amulets and charms, such as the scarabs, and because of thelr
deep-rooted position in the sentiments of the people they were not
only not eradicated with the rest of the objects included in the far-
reaching reforms, but no one even dared to leglslate against thelr
presence or their use. It 1s our contentlon, therefore, that these
multitudes of scarabs discovered in Palestine do represent a type of

amulet and charm employed by the pecple, and may even be those which

the Bible mentions by inference as belng used.
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xv'

Ivories

Some of the most unusual finds that were excavated during the
past ten years were the lvory penels that were found at Samarisa.
They are Important, first, because, they reflect some of the folk-
religious beliefs of the people, and secondly, because they clarify
the denunciations of a pre-exilic prophet.

S8amaria was founded approximately 875 B.C,E., and destroyed by

the Assyrians in 732? Ahab, who reigned from about 870 to 850, was
, famous for the house of ivory which he bui?i? and the couches of
ivory used by the people of Samaris were denounced a few decades
later by the prophet Amsg? All of these ivories were dlscovered
with Israelite pogigerds of the eighth and ninth.nanturigg? There-

‘ fore, with Crawfoot, we may say that the 1vories were used at

Samaria during the same hundred end fifty years that the town flour-

1 131196 -
One small ivory plaque was found, upon which were Inscribed

several rows of hieroglyphs, so far untranslated. The ivory was

brightly decorated with five threads of blue glass and with faint

641
1 traces of gold leaf. Several others, in both white and black 1;:£y,

were found decorated with intricate patterns of palms, lotus buds,

6435
and designs of the sacred-tree type. This latter type of decoration

636. P.E.F.Q.S., 1933, p. 18,

637. I K. 22:39.
638, Amos 6:4. K
839. P.E.F.Q.8., 1932, p. 135.
640. P.E.F.Q.S., 1933, p. 18.
641 . ibid., 12 ff.
; 642. ibid., p. 14.

643. Bulletin #49, p. 17.

W__
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may be & graphic representation of Ashera

644
which we have deacribed above.

-Worship, the details of

Another ivory shows a figure, pre-

sumably &a delty, seated upon & nine petaled lotus flower, which 1is

inlaid with pleces of blue glass and outlined with gold-lesﬁs

The goddess Isis 1s represented upon another ivory, worshlpping
a "tet." Upon this plaque she is wearing solar disks in place of her
usual emblems. From her hands seem to spring lotus flowers. The
"tet" 1is crogigd with a solar disk, and its base 15 formed like an

inverted.lntus.64$he place of Isls In Egyptian mythology we have al-

ready discovered.

r Upon another ivory there i1s caerved a figure that 1s though to
' represent Osiris. It 1s handsomely decorated with red and blue
glass 1n595:% Osiris was looked upon as a man-god who had llved,
suflered, and died, snd then risen again from the dead., Osiris was

dismembered by the wicked Set, but restored to life through the

11181 devotion of Horus. When Osiris rises from the dead, he be-

comes the lord of the underworld and every scul that dles eand hopes |

7 to rise again 1s called Osiris, the god beling identified with the ‘

649
soul of even the most humble worshipper.

that thls delty wes fdentified with the scil and was

At the same time it must

be remembered o
considered the source of all fertility. It 1s not surprising to
find Osiris depicted upon these ivory panels, gspecially when we
|
1 644. supra, p. 87 ff. i
' 645. P.E.F.Q.S, 1933, p. 10 ff. |
646. 1bid., p- 11 ff. |
647 . supré, p- lE?ggg. T {
i- ISI L *
A K ey Bor o ent of Religion snd Thought in Anclent Eaypt, \_ P
pl 31-581

650. 1bid., p. 20 ff.
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consider how closely allied Osiris

651
to whom the Isrselites paid homage .

is with Tammuz and Adonis, deities

Other ivory panels depict other
Egyptlan deitles. Among them are Re, the sun-god, holding a figure

652
of Maat, tggégoddeas of truth and justice; the infant Enrsg? Isis
2
- B85
and Nephthys; and Hah, the persenification of eternity; with the

656
emblem signifying "thousands of years,"

On &nother ivory plaque there is depicted in relief a cherub,

657
with a human head, the body of a lion, and high spreading wings. The
658
lion 1s represented on another ivory, tearing the head of the bull.
659

The significance of the lion and the bull we have discussed above.
The style end subjects of the ivorles suggest an immediate com-

parison with decorations of the Temple of Solomon. Figures borrowed

from the Egyptian pantheon naturally would be ignored by Biblical

writers, but most of our subjects are mentioned not once but several
660

times 1in the chapters devoted to Solomon's works. . The "lions and
cherubim," "the cherubim, lions, and palm trees," "the lions on the

steps of the great throne of ivory," -- all these variations in our
661
ivories are paralleled in I Kings. And such a verse &8 that about

the doors of the Temple -- "he carved thereon cherubim and palm trees

and open flowers, and he overlaid them with gold fitted upon the

651.isupre, p. 22 fF,

652- NDE& ["")45, Op- Giti, pr 1731
653. supra, p. 129 ff,

654, supra, p. 129,

655. Bulletin #49, p. 17.

656. 1bid. |
657. P.E.F.Q.8., 1933, p. 15. \

oS Diten Bs o obn, THLAS
ggg: ;uﬁfaéhgﬁa..ﬁ-ia, 20:%9; II Chron. 9:21; Ps. 45:9.
661. ibld.

"{.'!nn................................-;-l-llIllllu:ll!lI-lIﬂ"""""""'
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662

aven work" --
gr describes not only the subjects but the treatment

663

we have studied on the ivories. "Ivory work overlaid with sapphire"

no longer seems an extravagant pleture.

créwfoot makes an Interesting observation in that he points out
that our Samaritan ivories are not Egyptian Importations but the
product of Israelltish workmen. He bases his proof upon the general
craftemanship of the lvories and upon the foreign elements that are
intproduced into pure Egyptian settingg? This is dmportant for our
conclusion because 1t not only shows to what degree Egyptlan be=
11efs end religious ideas infiltrated into Palestine, but 1t like-
wise shows that these foreign ldeas were acceptable to such an exs

tent that they found thelr way into the artistic productions of the

age. I1f the people had utter contempt for the gods and practices of

the Egyptianse, there 18 1ittle reason to pelieve that they would have

capved their lvorles with figures of thelr deities and with sacred

sub jects indigenous to Egypt., That the Israellites were not adverse

to the Egyptians' influences has been amply prov

scayrabs that have been found upon which were inseribed Egyptian

665
motifs.

Of course, Wé&

grew out of these Egyptlan {nfluences,

e basis of Ampa' denunc

panels show traces of burning; lumps of

of ivory." Meny of the

ed by the innumerable

can not definltely fix what folk-religlous practices
put the writer feels that this

1ation of those Who "1ie upon beds

662. I K. 6135 ;
663- Cant - 6:144

664 . Bulletin 749, P- 17« |
65, supré, p. 126 ff, \\Mﬁp

656& 6:41
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charcoal were found among them, indicating the remains of wooden

furniture which was Iinlaid with these lvory piecggr?

It 1s true
enough that Amos probably idehtifiad these ivory couches with
wealth 1lll-gotten through the oppression of the poor, but the con=
gideration still remains that because of the elements foreign to |
the pure worshlp of Yahve, which were depicted upon these ivories, |
Amos denounced those people who owned: them. It is perhaps not too
unlikely that in the back of Amos' mind there was the assoclation {
that if people possessed such Iivories, they must not be opposed to

the 1deas presented upon them. Of course, the writer realizeszs upon

what dangerous ground he 1s treading. FPerhaps future discoveries, ¥

i in the way of ivories, will throw more 11ght upon the rellgious

practices natlive to the Israelltes. |

g67. Bulletin #49, p. 17- k
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XVI.

Ras Shamra Tablets

It was universally assumed by competent scholars up to 1928
that the literature of the Canaanites and the Phoenicians had per-

1shed forever in view of the well-known fragility of papyrus and

then, has yielded new discoverles of clay tablets containing parts
668
of this long lost literature. Had this new literature not been

leather and their poor resistance to moisture. But each year, since {
|
I
found, it would have been impossible to evaluate fully the relation
of our Biblical literature to 1ts environment. The influence of ]

Babylonian, Assyrlan, and Egyptien literature has already been

traced, but as long as S0 11ttle was known about the literature of

669 r‘
Canasn, there was an important gap to be fllled. 1
exts for Bibliecal studies can q

The importance of Cansanitish t

not be undervaluated, because they present to us for the first )

i time a literary picture of the religious.customs and practices in |

Syro-Palestine before the days of Israel, revealing many of the

raelitic {nstitutions . With this early material in

prototypes of Is
e the course of the development of

hand we are now gsble to treac

these practices and to determine the original significances which
nterpretatlons introduced by the writers and

14ie behind the later 1

668. J.p.0S.; vol, XII, 1932 (Reprint), pe 1ls

6o . Bulletin #46, p. 15 ff. d
|
\
\"‘-_
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670
redactors
of the Bible. But first let us see the nature of th
=317

tablets.

; L] -

covery was formerly the anclent
2 port of Rae S8hamra on the coast of

rorthern Syrla. Ras S8hamra was the capital and the principal port
of one of the anclent kingdoms. Due to 1ts exceptionally favor-
able gecgraphic situation (150 miles north of modern Beyruth and
about eight miles north of Lattakia) it had come to discharge a
leading economic function in the exchange of Asiatic goods, partic=

ularly those from Mesopotamia, for producte of the Aegeo-Mycensaean

672
world and of Egypt. In passing, may the writer point out that

fust as Israel was influenced religiously through its economic re-

1ations with other countries, B0 may we assume here thet much of
the Ras Shamra culture W&s influenced by the culture of tie Egyp-

t1ans and of the Mycenaeans with whom these people were 1n constant

contact by virtue of théir economic interdependence.

No sooner had the tablets been found than E. Bauer, P. Dhorme,

and C. Virclleand began their work to decipher these fragmentary

rv'Z
{

remalins.

The terminus & Quo for the date of these Ras Shamra tablets has
674

w. F. Albright places the burden of his prcof

been placed at 1800.

570, P.E.F.@.5., 1954, ps 1din

671, See Note 609, p. 17-
686 .

72, I.L.N., April 27, 1995, P-

Virolleand published the first of his

673%. See Note g68. In 1930
results in Syria, vol. ¥XI1. :
g74, J.P.0.5., vol. XIV, Do 110. |
\
b %
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upon the fact that since the "mimation" was uced by the West Semites
down to the years between 1800 and 15{310%7;3 proved by the evidences
of Egyptian and Babylonian transcriptions, it follows necessarily
that our text cannot go back before the eighteenth century at the
earllest.

On the basis cf‘_internal evidence, furnlished by excevations 1in
the Ugarit district, the date of the tablets has been fixed more
definitely. Ths inclsed inscriptlons on certaln bronze tools found
in the cemetery of the Ugarit compare fevorably with the inscrip-
tions on some of the tablets. The inscription on the tauia is
placed at about 1400 B.C.E., and by analogy the date of the writing

of the tablets 1s set in the early part of the fourteenth century.

876
This opinion 1s shared by no less schelars than Albright and
e7"7
Ginsberg.

The cuneiform alphﬁbet used in the Ras Shamra tablets has &lB0

678
been published DY Albright, and let 1%t Dbs pointed out that there is

a definite similarity petween the Hebrew alphabet end the alphabet

used in the Res Shamra tablets. To quote: 'The number of charac-
ters (apparently 27) and the number of eharacters in & word (sepa=

the adjoining words), as well &s the

rated by verticel strokes from
y that the language

nature of the grammatiuﬁl forms, show clearl

675- J-P IO'SI‘, 1928’ p. 235"5# lg

; /-
g76. Bulletin #50, pe 195 ££563, P
e77. Tarbiz, vol. IV, #1, p. 106.
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[
must be Pemitic containing somethling of a Hebrew dialagzg“ Among

the other extermnal likEﬂEEE
es8 h
there iB the simil&ritg of metsr.,

Ginsberg and Malsler collaborate in saying that in the Ras Shemra
text there 1is a definlte rhythm based on a flxed number of word
stresses; the prevalent meter of the Ras Shamra being threes plus
three, which is commonly found in the Bible. Montgomery, more or
less, bears them out when he says that there can be felt, if not

exactly dlagnosed, a similarlty in poetlc rhetoric between the
681 882
Aleyan epic and the song of Deborah. In enother place he even sug-

gests that the peetry can be arranged L chorus form, &8s the Psalms
I

have come to be analyzed.

Cur chief interest in thls section will be to call attention te
those items in ths Ras Shamra tablets that throw light upon the

folk-religion of the ancient Hebrews, for which we already have the

archeological remains of these practices. In short, the Ras Shamra

texts will be documentary evidence or literary background for the

devoted objsects that have been excavated. In this study we will |

not consider those hosts of phrases and wWords that are found in the

tablets and for which we have Biblical counterparts, but rather we

shall concern ourselvee with concepts and 1ldeas which parallel |

described or hinted at in Biblical litera=

folk-religlous practices

ture.

o ?uélgtén #jgi B 8, note 15. ibid., 1932, p. 207
L] L] [ ] L] = ¥ [ ]
551. J..PI--O;E-’ Vﬂl-
a2 . ipid., pe 10L.

J{I"‘T’ pl‘ 24
55. p.. 99 ff-
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The contents
of the R
88 Shamra tablets, for the most part, can }

be classified, by way of description, as a religious epic in which Ik
gods &nd goddesses fight one another, prevail, or go down in de- I
feat, and are subject to the same emotional stimull as human belngs. |
Although it 1s difflicult to follow the thread of the story due to ”
the fact that the material is fragmentary, it 1s possible to make

out a2 ccherent theme.

At the beginning of the eplc, & goddess, whom we learn by impli-
cation to be Anat, is bringing tidings of the death of Aleyan, the

dying god of feEtility among the North Canaanites like Adonis 1in
683 684 I
Phoenlcia proper. However, according to another account, Aleyan i

was not killed, but was held prisoner by Mot, the god of death. }
|

However, both accounts are in agreement a8 TO the final outcome of

the struggle. Anat intervenes in benalf of Aleyan, who, by the !

which immedisately establishee that brother- |
685

tionship so common in ancient mythology. At the proper

way, is her brothier,

gaister rele

moment, Anet seizes Vot, spllts him in half with the sword, winnows

him with the winnoving sleve, burns him 1in fire, grinds him in the

m111l, and sows his filesh in the field that his fate might be con=

d, Aleyan has gained hls ireedom from

e

summated. Then, W€ are tol
686

his imprisonment.

683. Bulletin-%4ﬁ, p, 17. Suprd, p-
684 . Bulletln #50, p. 1B s

u 21 ] 8 25 ff # <L
ggg. %ugieéiﬁ 148, 5. 19. Bullewin 750, P: 18, &
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The name -
of the god, Aleyan, immediately strikes & familiar

note in our m
inds. Not only 18 there & phonetic similarity between

the two &8 well. Albright justifies the identifying of Aleyan

with Elyﬂn on the basis of the fact that Berut, meaning "fresh-water
wells," was the pared?na of Elyon. Why Elyon should have a con-
sort with such a nasme is not qulte clear until we ses that Aleyan
nad as his paredros Anat, who, 1ike him, was a delty intimately
connected with ferillty and hence with the flow of underground
water. As the god of fertility Aleyan was the'htorm—gud whe sent
rain upon the earth. That the god who causes rain should have a

consort who causes the flow of springs is only naturally, espec-
668

fally when we recall in later Jewlsh Haggadoth that the waters of
689

the uEEer-freah-watar ocean, whence came tre raln, were masculine,

while the waters of the lower OcCe&an, whence came the founvalins,

620
vepe feminine, The wpiter realizes that the development of the

Heggeds 1s pnst—Bibliual, but we must nov overlook the sources from

which the Haggedlsts drew .

t the outset, Lnat is pictured &s the goddess

As we mentioned &
om the clutches of Mot, the god of

who frees her brother Aleyan IT
tn the fleld. This myth

death, by killing Mot &nd sowing his fleeh

ta preminiscent of the Pammuz-Adonis fable, and our proof 18 quick-

he Ras Shamra texts mention &

ly fopthecoming in the facts thet t

. XII . 6 ff.,
687, J.P-0.8- ¥OL a_ d'Rav Ellezer, XXIII.

egg,. ivid., p:
689, Compares
§00. Compares

7, citing Pirke

with Anat.

with Aleysan. \xh%
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691
"Naaman"
and call a delty explicit¥y by the title ".ﬂ.dnnfgz“ It is

devoted to Aleyan or Anat
o A\t , mauch the seme 88 we found with Tammuz

and Adonls., Our text mentions "ladies of the Chapel," who are
2

thought to be Kadeshot connected with sacred prﬂatitutigié An

other one Informs us that as a feature of the ingathering festival )

the gods were entertained by thelr worshippers and "booths" were |

695 |
erectad to protect them from the sun. As we learned above, the H
fall-festlval was originally connected with the fertililty cu]{?ﬁe

Through these texts we not only have a pleture of the Cenaanitish

religious culture which the Israelites met end assimilated with, but
we see that the cult objects uncovered by archeology actually pos- i
seased the signifilcance which we ascribed to them. We know, through I‘

the Ras Shamra texts, that Adonis and Tammuz were worshipped, that

there were 'sacred women," that there were festivals at which these |

fertility rltes were practiced; therefore, our finds, relating to

folk-religion, become more valuable for the understanding of the |

ancient Hebrew peliglous customs.
1g mentioned & rite which pro-

In one of the longer texts there
In thls rite

vides the pentomine for the autumn harvest-festivael. |

mother's milk as & chapm to promote dairy

a kid 1s seethed in 1ts8

601. supra, p- 29. X
,L'* 692. Bulleéin #46, p. 19. J.A.0.S., vol. 55, P- 104, .
il

6§93, supré, P+ 25 If.
ﬁ‘-t?'dn P¢E-F1Qiﬁl’ 1954, pl 1420 BU-PI‘H-, pl‘

605~ ibid., p- 144-
696. suprid,

p- 52 ff- |.\
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697

produce. This perhaps explains why in Exodus 23:19 and 34:26 the

prohlbltion against thls rite is in a setting mssoclated with the

698
harvest ritual. According to Dr. Morgenstern, "Thils prohibition

had its origlin and primagggpurpuse and significance in the early
stages of pastoral culture." And we have further Biblical proof
of the fact that the goat, or Se'lr, was part of an ancient cult
practiced by the Hebrews. In Leviticus 17:7 we read: "And they

shall no more sacrifice their sacrifices unto the Se'irim, after

whom they go a-whoring. This shalt be a statute forever unto them

throughout their generations." In the account of Josiah's reforms

occurs this meaningless passage: "And he broke down the high

places of the gates that were at the ehtrence’ofthe gate of Joshua
' 700
the zovernor of the city." The "high places of the gates" should

be emended to read "the high pleces of the Se'irim." The emenda-

tion is mede simply by changing the reading from "ha-she'arim" to |

701
"ha-ge'irim." This is borne out by the statement in IT Chronicles

11:15 that Jereboam had "appointed him priest for the high places,

and for the Se'irim, and for the calves which he had made." From |

these passages 1t csn hardly be doubted that at one time the Israel-

1tes worshipped these animals, either a; gods, or &as representing
70

gcds, just as in the case of the calves. Then 1ln later days, when,

a7. Note 694.
293. %ﬁie choicest fipst-fruilts of thy jand thou shalt bring into

the house of the Lord thy God. Thou shalt not seethe & kid |

i thEI“E millk. =
699 %Eﬁigidzgt Document of the Hexateuch. Reprint H.U.C. Annusl, |
> __-—___--_-___.——__-'-_—---_-_

vol. 1Iv, 1927, P- 99.

7o0o. II K. 23:8.
70l. Oesterley and Robinson, Heb

702, supra, p- gs ff.

rew Rellglon, P- 64 .
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through the w
ug ork of the prophets, the worship of Yahve had become
such that no other form
of w ;
T orship could be tolerated
were degraded lnto demons.,

these gods

T
0 be connected with the Se'ir is the Azazel which was driven

out into the wllderness, carrying with 1t the sins of Isra:g% From

one of the passsages 1t 1s
Llny g CE clear that Azazel 1s regarded as a per-
sonéa eing 1ike Yahve. W
Sod e also see that Azazel dwelt in the wil-
derness like the Se'irim, '"Without going intc detalls, the data

suggests that Azazel was originally & god of the flocks -- just as

Astarte was a cow deity -- and that this Azazel ritusl was & devel-

opment and an adeptation of what at some early period was an offer-
707
ing to a god of the waste..... Then Azazel became degreded to &

demon of the waste, possibly being thought of as the head of the

708
Se'1pim." Obviously the Ras Shamra texts reflect the magic char-

acter which the Cansanites belleved the go&t to possess. Eyidently,

as the Israelites absorbed +we Canasnite culture, they took over this

which in the Bilble we have

form of goat-worship, evidences of
TJust es the Ras Shamra tablets tell us of the custom

—

pointed out.

of seething the kid in 1%s mother's milk, doubtlessly & harvest

ced this rite; otherwlse
709
1slated against 1t?

ritusl, se the Hebrews mist have practl

why should they have leg

70%. Note 701, Op. eit. p. 65.

: +8, 10, 26.
ﬁgg: %gg. 12:8’-— l,'un:nma 1ot for Yahve, and the other for Azazel."

706. Lev. 16:10.
707 . Compare with Tsaish 13:21.

. ¢lt., p. 86. |
708, See Note 701, OP- puh:s Fong "y p.0.S., vol. XIV, P: 248, |

709. Schmidt, J.B.L., XLV, ;
_ -

i
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which cult objeet amo
¥y . ng archecloglcal remalins we have already dls-
cussed.
712 7
wW. F, & &
1bright and H. L. Ginsberg, discussing the sacrificial

cult described in the Ras Shamra tablets, point to the followling:
n | -
0 creatures of the gods, thou hast come. Truly thou art hungry
and truly thou art thirsty. Eet now! Drink! Eat of the tebles’

bread, drink of the jars' wine, from & golden cup the blood of
714

tpeesi" Similar phrases occur i1n the Bible. Not only 1s there an

external similerity due to the phraseology, but there is &an internal

1ikeness due to the samge concept that underlies both. The formula

quoted sounds very mach like an inyitation which the worshipper 1s

extending to the deity, namely, that the deity should parteke of a

meal with him. This was the original method of galning the favor

of the gods, because, sccording to the custom of the times, once
n bread togeher, & covenant of everlasting

two people have eate
similerly, once the

up between them.

od, the delty wasg honor

peace 1s gutomatically set

individual partook of a meal with his 2
was the underlying

bound toO protect that individual . Thi$i5tnn,
1dea of the Igraelitish gacrificial cult.

Tn one oOf the texts this is an object called 'Ed, & sort of
table-stone On whieh sacrifices could be placed and around which

= .E.P.Q.8., 1954, p. ¥4 £1.

711. E'I.IPI"E-', Pe 37 fr.
712 J.P.Ons.s
713, 1bid., P-
714, Gen- <

715- RI‘S'!

.}(Iv’ p- 122I

g:11; Prov. 4:1%7, 9:5.
P 212 ifi

o8, note 15+ _ W o
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sacred wome . 716
omen danced; therefore, Gaster identifies 1t with the South

Arablan cult object which is called "gaif" or "stone of circult,"

’
used as an altar and ritually circumembulated. The stone was called
'Ed or "witness" because 1ike "gaif," oaths were sworn beside 1t
Perhaps "the stone of witness" mentioned In the Ras Shamra tab-

lets may be a type of M
¥ Fglvo asseba, a cult object so prevalent among the
ancient Isrzelites.

Gaster also throws out the suggestion that in 'Ed lies the
718
origin of the Biblical "Eduth." It 1is concelvable that the

s rk

of the Eduth"was the sacred chest containing the "stone of testi-
mony" which was carried constantly by the nomadic people. Later,
under influence of the fact that the "tablet of Eduth" was & current
"sontract teble" it was possible for the view to arise

y with the

term for a

that the chest contalned a stone inscribed by the delt
719

terms of his contract with the people.

It 1s quite = matural assumption that the ark of Yahve con-

This was & common practiee among the anclent Sem-

tairned a stone.

720
ites, and the evidence is ample that 11 was current in anclent
o ct in which & deity, who

Tspael. This was the most natural obje

rensported from place tO place, would be thought

miset move or be t©
not be ascribed to & primitive delty

to reslde. Such powers could

pesiding in & sacred spring or tree. These deitles, of necessity,

716, P.E.F.Q.5., 1934, p. 134 ff.
717 . supré, P- 47 ff,

718. See Note 716, p. 145 |

719. ibid. \

720. R.S., P+ 200 ff. \Mx_

721 . Gen. 28:20-22.
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syrbol of the deity within, was concelved of as leading Isreel u
the march and selecting the way 1t should go and of going into o
battle with the armies of Israel &nd giving 1t victory over 1ts
enemies, end probably in the first of the three periode of the de-

vel
opment of the ark & sacred stone was the object contained in the

723

ark. If we accept this interpretation, there 18 every reason %o

believe that this concept originated among +he Cansanites, as evl-

denced 1in the Ras Shampa teblets, and the Hebrews acquired 1t

from them,

apparently believed by the ancient Hebrews, &are

certain myths,

made clesr through the Ras Shamra tablets. Upon 8 teblet dis-

covered in 1931, there is mentioned & "Leviathen," called "Lotan,"

"f1eeing serpent, the erooked serpent, the
724

erpent with seven heeds.'

4, and Job 26:12 ff., We

who is described &8 the
' When we

writhing serpent, the accursed 8

h Iseizah o7:1, Psalms 74:1

725
tement that these

compeare this wit
Albright makes the sta

find & marked gimilarity.
es were unintelligl

ple until this new meterial In

Biblical passSag
The passage fpom our text

g were discovered.

the Ras Shamra tablet
s faet which was pre-

apssage there is expressad the

hat the Leviathan had sevel heads ,

In another P

atates ¥

722. Morgenstern, The Book of the Covenant, Reprint,
vy, 1928, P: 118 ff. _

. bid- * 6 ff'
eAs 2 e XIV, p. 248. Parbiz, vol: v, p. 11l2-

mod. J.P.0.Bes )
nos. Bulletin s46, pe 19

d.
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belief that the
gods dwell 1 A
SN gen n the "recesses of the north, in the
i
e sesas. The god, in one place, 1s called Baal-Sapzﬁq
n n -
Sapon" sounds 1like the Hebrew "Tzafon," meaning™orth." Thi
. 3
same belief 1s expressed several times in the Bible. In Isaiah

14:13 Luclifer exclaims: "I will soar into heaven, and set my

throne above the stars of God; I will dwell on the mount of assem-

bly, in the hinterland of the north." Similarly in Ezekiel 28:2:
n

The prince of Tyre will sit in the seat of the gods, in the heart
of the seas." "In the heart of the seas" 1is made intelligible,

728
o Gaster, when we understand that the gods of the Ras

according t

shamra dwelt on the horizon where a1l rivers flow 1nto the very

"havel" of the North. In psalms 48:3 we have & reference %o the

habitation of the gods in the North: "The city of our God.....in

the uttermost parts of the North."

The goddess 'rapbaet Atirat vam" -- "the lady, Atirat of the

gea" —- is an interestin

ite pantheon. Atirat 1s not &8 new goddess .

Egyptian text of the nineteenth century &% "pstapt who has her

The appellation
Ezekilel oR:Z2 ==

729
in the heart of the seas” y also be jdentified

throne in the ses .
"T ait in the

sble to the passage referred to in

gnd m&
HeO
nssed gbove.

seat of God,

with Astarte whom we have disc

726 . P.E.F.Q.S, 1934, p- 145.
'?27- J.P-O-E-, ‘E’ﬂl. xII’ p- '?l

nog. See Note 726
29, See Note:
I?SDI ﬂupra! p.

g addition to our knowledge of the Canean-

She is mentioned in an

Matiret of the gea'" 18 compar-

——
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T3l

¥

Psalm 2 ver * :
1 9, verse 1, reads: "Ascribe unto the Lord. O ye sons of
¥ p)

TSR
might." In like manne g
. / r resd : -
hax s Psalm 89, verse 7: "Who among the
sons of might can be likened untoc the Lord." 1In the same context
]

in the Ras Shamra tablete, El ls called the supreme deii?é The

writer need not
P go into detail with that large number of passages
from Genesls which express this same ldea. Another delty mentioned

736
is Yah-elat. The first element of this compound can be equated

with Jah, the earliest form out of which JHVH evolved. Evldently,
737

Yah and the goddess Elat were fused into & bl-sexual amalgam.
With the finding of these Ras Shamrs tablets we now have filled

out &n important gap in the understanding of the background of the

folk-religious practlces of ancient Israeel. We now ses what these

practices and beliefs were among the anclent Canaanites, how 1t

was pnssible for the Hebrews to take them over gnd work them lnto

their own cult, and to what extent canaanite culture influenced

the religious culture of Israel.

n31. See Note 726 . (
}

732. B'nal Elim.
73%. 1ibid. H
02.
me4. J.Ah.0.5., VOL- 53, p- 1 j 55:7 \“xﬁ_
: 113, 1731 125, 31:15, @01« -
7Es . 1a:18, I8RLRs o T 04-96, 144-

’?‘56- P.E .F -Q:'Sl 3
nzy, 1bid.
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