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DIGESt 

This thesi~ i s devoted to the preparati on of a 

~&xt f or 1l€f onn college students in Jewish ihcology. 

It,s par ticular concern has be&n to present the st.J.dent 

-wi tn an unders tanding of the probleros one dbcovers 

in the utilization of thought and sei•nti..fi c method 

,men applied to Judaism, 

The introduction discus se s the problems of the 

nu thor in t he task :>f writing such a work. There is 

also a br i ef analysis of three ten s which are currentl:, 

utili zed in Reform Je'Vfish High Schools. 

The text itself is diVided ir t.o e i ght chaI)t.ers. 

The first chapter concerns i tself nth an exarination 

of the situation of tne average col l ege 3tucteot u1 his 

ap}-roacb to Judaism. lie wants to find 11r ... tional11 

answer s . The , ext chapter, therefore, discusse s the 

kinds Clf kno,,ledge which dl'e avai:..c1ole in discovering 

the "t ruth" about aeything . Criteriu for knowledge 

are found to be waning in an obs~lute sense . ~'inellJ, 

r eason ar.a Jewish faith are r elateci in termc of 

determi.1".ing their possi bilities for application. 

At thi.e s t.age , there is a section dealing with 

th~ topic of "God, Torah and Israel . " The subject of 

God is exard..n.ed il'Om the variou s poin t s of vi.e-w llhich 

existed throughout tne course of Jewish higtory. The 



oiblic4l, h.aobinic, ~ch<1lasti c anc lly :.. tic.u vi,-!. 

are particllarly noted. .impll~~tion~ .:Jf o cor. · ept. o.f 

Man are derived f'rom e"lch oi tnese views as well. 

Conti nuing with a vi~w of Tor ah and Israel, 3 $imilar 

kind of e xaminstfon i s undertaken. 

1i1c next sect.ion deals with a careful etu.dy and. 

presentation of the major conce pt s of three J ewish 

t.hinKera: Kaufmann Kohler , Martin '3uber and Mor c.ecai 

Ka.pl an . .-Ul Attempt i s made to relate the methodology 

of their th?ug.1il. with the~r concepts on Jod , :'orah ai,ri 

Israel. The final chapter attempts to indic~tc to 

tae student of J ewish theology oome of the co:r.mon 

aspect.s reveale d in eacL of these tnec logians a.nd w 

encourage further exploration of t he subject. 
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DITRO~liCTION TO 'rnZ 'r.tiliSIS 

l!otivation 

Perhaps one of the mo st consuming interests of 

liberal r abbis in the l ast couple of decades has been 

in the exploration anti research of J e'lf'ish Theol ogy. 

n is difficult to a scertain whether the rabbinate 

has been motivated simply by common personal quest3 

into t he field or if the need ha.s been stimulated by 

congregants . 

up until the 19LO•s , there was little interest 

in Jewisb reli.E;ious thougnt on the part of the American 

Jewish comm~ty and its rabbinica l leadership. Since 

that time, there has been an i ncreasing concern about 

the meaning of life, a revival of intere s t L'1 Judai sm 

and in the ~roblelllS of Jewish religi on and education. 

Uuch attention i s now being given t o Jewish Theology 

L'l academic circle~, a t variou~ rabbinica l seminaries , 

and on college campuses . Se·,eral new maga1,ines and 

j ournals 1,hich coot :rin a.n incr easing number of articles 

on theological theme e have made their appearance iD 

t.he pos t-lfaT period s u::h as Judaism, CCAR Journal, 

Conservative Judaisn, Jew1.dl Heritage and Trad.1 tion. 

- i -
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Concern :'or the theoretical bases of religious i'ai th has 

also occupied discussion and del i beration at !'acent 

r abbinical conferences . 

I» the spring of 1950, an :.nstitut.e on Refol"lll 

Jewish theology was held. at t he Hebrew Uni on Col lege. 

Subsequently, a permanent commission on Jewish theology 

was established un1er the chairmanship of Bernard Hei ler, 

with Eugene Boroll'itz , Jacob Petucbowski and :&ni.l 

FaCk'.enheim as members . Proceedings of t hE' Central 

Conference of !Jllerican Rabbi s r eflect lively discussions 

have taken place during the 1950 1 .s on such questi ons 

as the miseion idea in Judai sm and the importance of 

the "po~try anu drama of observance. " 

Du~_,g the last fifteen year s, a ll\l.JDber of 

book£ have a,peared under t he pens of ~'e.form and 

Conservative rabbi s devoted to t.heological concerns. 

While the !llajority of .;uch works are :lirected at adults, 

ther e have been three basic texts produced for hi gh 

sch~~l students i u th~t time. 

As this activity has progressed, college st udent s 

bave also be come more involved lllld i11terested in 

thevlQ~Y• ~owever, it i s a f air j udgment t hat very few 

of these student s have clear in~1ghts and u.nders~an:lings 
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of Jewish religious thought, As a r esult. of t he 

prevalent gener al interest, col .1.e;a 1ntere~t aad my 

o-im interest , I was encouraged by Dr. Syl van 3chwartzman, ;,rc

f essor of J e·rish Ei.iucation at the Hebrew Uni on College, 

to Wldertake thi s assi gnment and to develop eome le,ind 

of project or writi ng i n thecl ogy f or the Re.form col l ege 

student . It .vas .n opportunity tc c..-:mbine my O\m 

interest in t:~eology (nurt ured a t the University of 

Toronto under ProfPssor &nil Fackenheim ) with an attempt 

at a cr eati ve composition. 

Original~ 

Th~ initi a l scope o" t he work was ~ ex.a.mine the 

.tl'i.tings of a bout f i ve di.fferent cont.emporory Jewish 

thinkers and to ;,resent their ideas in a prepared text. 

This was t,0 be done in g,.ich a way as t c- acti vate ..r. 

interes t in th':! subject of theol ogy. rhe pl an was t,o 

indicate the problems of theology in r elation to the 

i deas and concerns of ~e college student as r eflected 

in philosophy and science particularly . Finally, i t 

was hoped that the mater:.al could be preeented in as 

simple a form as possible in or der to .fa cilitate the 

student's comprehension. 
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~ Oper<>1,ci 

a . Initial Research 

Uy first task was to conduct ext.ensive r esearch 

int;, the field of Jewish rrli~i~us thought in order t o 

be acquainted with the subject matter as "'ell as wHh 

major JeWish tr.inkers . 

For general information, I ~xamined the f ol)o'lfing : 

Isaac Husik I s ~ !il.story of M:edi<>val Jewish Philosophy, 

J lius JuttmaM ' s Philo~ophies of Judai s:n, 

nef or~ J udaism £ssays by Hebrew UnioD College Alumni, 

Edgar Sheffield Brightltan 1 s ~Philosophy~ neligion 

and several articles in the Jewish Encyclopedia . 

I collected notes under vari ous t opicE alphabetically 

whicn included: 31'tli!, covenant., death, God, immort..ali ty , 

law, man, Messiah, ~essianic Age, mi~sion, peoplehood, 

prayer, r evel ~tion, resurrection, sin , r.uffering, 

theodicy, and Torah. 

b. Specific Resec>.l'cb 

My next task was to conduct r t- s earch into the 

works of eix major Jewish thinkers. These included 

w.gene Boron ti., Martin 3uber, .5amue 1 Cohon , Abr aham 

Cronbach, Emil Fackenheim, and Uordecai Kaplan. There 

"ere quit~ a J.n. books writ t en either by or about 

7 
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these men with the exception cf FackenheiJn and nor o~itz. 

All of their work s appeared in journals and magazines. 

Of course, Dr. Fackenheim authored Paths to Jewish 

Belief, a text for high school students in this area . 

I made outlines of each man ' s thought a c cor ding to the 

above- li~ted topics. 

c. Intervielfs 

In order to gain some perspective of my task, 

I intervi~ed informal ly ten student~ from the Hebrew 

Union College undergraduate pr ogram. I discovered that 

while ?nOst of them had a fair knowledge of J ewish :nistory, 

customs and ceremonies, and general J ewish kno,vledge 

none of them discu sse d "God" from the context of 

Judaism. Most 1'ere uncertain about whether they 

beli~ved in God, yet indicated that t hey had under gone 

"religious experiences." They had some knowledge of 

the God-concepts FOrtrayed in the 3ible but appeared 

t o know nothing of tl1e rabbinic conceptions of uod. 

When I suggeste d cer tain r abbinic Vil!'ffs, they i dentified 

them. simply 1'i th Orthociox Judai sm and qui ckly dismissed 

them. They wer~ all familiar with tile names of Martin 

Buber and Morciecai Kaplan but none ~s familiar l\"i th 

their points o.f view. They 11ere l ooking forward to 
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obt aining some s trong theological foundation during 

their years at the "Col l ege," but some indicated t hat 

they "knew" this was unlikely liO happen because of 

1'hat they had heard f rom rabbinic s t udents. Interestingly, 

in their very broad defini ticns of God, they all 

identifie-d "morality" and "goodness" as key attributes 

ot God. HO'l'rever , none felt that they were impelled 

by Jod when confronted with a mor a l question. 

d . 1'.ixamining Existing Llatehals 

I carefully examined three exi sting mat eriale 

in the are a of Je,n,sh theology being used in the high 

school departments of Reform Religious Schools. 

1. Itoland B. Gitt elsohn. Little Lower ~ ft.ngels 

(New York: U. A. H.C., 1955.) 

Tbis text covers the range of material well 

and is partieu.larly effective in t h e way it uses its 

l.a..'l.guage. The terl I s principa l defects a.r e that i t 

presents a naturalistic viei,- of God primarily. There 

i s far too much illustr ative material. In f act, the 

student can get so engrosseo in the scientific illus

trations that he can .forget the points that are being 

made. Furthermore, ther e is the suggesti on that 

empirical evidence i s being demonstra ted in order to 

, 
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prove r eligious pr opositions . I do not believe t ha t 

t hi s lfas Rabbi Oi ttelsohn I s intention. M.y own teaching 

experience indicates t hat the book does not conquer 

on1: 1 s desir e to hold anthropomorphic images of God -

though this is clearly one o! t he purposeE of t h ~ t ext. 

2 . &ni.1 Fa c.kenh<?-im. Paths _!:2 Jewish 3elief. 

(Ne-« York: Behnnan Hou se, 1960 . ) 

Thi s text presents a per sonal concept of 

l.lod in a systematic development. While it highlights 

ihe major developments in J ewish theology in a fine 

fonn. , Dr. Fackenheim has had grea t dif!'iculty in reducing 

his language to t he level of the teen- ager . Thi s i s a 

problem 'flhi ch I shall discuss fur ther on. I sympathi ze 

•i•h him a gr,at deal. I'he book not only suffer s f r om 

lang'.1a.ge but f r om str ucture as well - somPthing that 

is very i.niport3r.t to ~hi ~ age- gro~p. 

3. Arnold J . -Wolf. Ch~ilenge t o Confinnands. 

(New York: Scri be Publications , 1961.) 

Since thi s wae the last of t he three books 

I read, I b egan to wcnder seriously what we wer e trying 

t o do with these high school students . While the 

questions whi ch Rabbi Wolf raises are good ones, I 

wonder ~hethe.r his students are prepared for what he 

has t.l.> offer them. 

-, 
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One of t he pr oblems i.n Jen.sh education 

on all l evels is mak:i o6 peopl e r ealize t h~ t ime f actor 

of J ewish history. Unfor tunat el y, people tend to make 

contemporary i i eas wh ich are very ol d , Also, p eople 

t end to fuse extreme r a tionalisti c and ext.reme romantic 

concept i on~ of God t oget ner . Thi s text i s a good 

example of why thi s occurs. Rabbi Woll throws all 

per i ods of Jewish history together and all viewpoint s 

i.n liberal t hought are mixed. One moment, he speaks 

of Milton Steinberg I s vie1's and. w1 thout ar-:y warning, 

he can switch t.o Jurtin Bu.ber. I believe t hat this 

uook suffers because i t is a potpourri ot concept s , 

time , places an d people. I am not convinced in reading 

t his t ex t that Rabbi 'Rolf i s certain of his goals . 

Problems 

It i s &asy to critici2e ot her s ; i t \s ~ other 

thing to overcome the difficulties. One pr oblem i s to 

decide how much you ca n assume the students kno\',, In 

pr eparing t his t ext, I f elt I had to make t he assumption. 

t hat J ewish c<>llege students knolf little or nothing 

about basic J ewish theol cgy (especially Rabbinic theolcgy) . 

Furthermore , I assumed that t hey did not have a real 
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grasp of ~~e ~rc~lem~ o: ~cient~~i c m~t nou and 

e ~ist~ology in j e t ermining ~:nut.h. 

ffllil e doinb tne r ~search , I b~~e a uare of my 

o rn liruitatioas in the s e above areas, eve:, th ough 

l hav-e been ,,orkiag f or so.me t i..ne :...n t hese field s.. One 

thing beca me very clear t,0 me. Every Jewish r eligious 

t.hi nkel l e xami.Jled was l.igr.ly skilled in hiR under

~t anding ~f Je~i ~l s ources a s ffell as having excellent. 

insights int o basic philosophi~al probletas . Thereupon, 

r decijed to change the planned Gtructure of ~y t hesis. 

The second problem I do not beli eve I have i'il l y 

overcome - i~ is the pr ~blem of language. One ~f tne 

key purpos~s o~ tot olo3i cdl specula~iryn i s to f or m 

c~~ar and disti nct propo~iti ons about r ~l i giou s terms 

which ar~ initially ~bs t r acc.. th~ writer , phil osophi 

ca lly t raine , who :.ri i;s to z·!!Juce to si~le t erm~ wha t 

t hese propo~it ions mean, en~age s ir. z severe strugg.le . 

He lives in dr~d t eal ' t nat he ie di st<:;rt~ t.he 

meaning il: idea s. M the:- ne maintains the pw 1 t.y of 

hl!! ideas i a obsc-J re l ani;.u3ge or Ile becomes allkward 

i n the f~rmula t ion oi simpler sen ~ nces. Some o f my 

ch4~ters have been re-written s everal t imes , Keverthele~s, 

I h..ve not been abl e t o make t he l a nguage 1es s stilted 
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in parts. I am ;Ji t ~ ~~a~e of the pJY;bl~~. !bis 

invol res especially difficult dcci.s;n:,s 'Khell writi..'lg 

f or coll~ge s tudents. 3ome or ~hem are :_ntellect~~~],y 

sophi?tlcated enough to lL.~derstand d~f i cult ideas. 

Other:; are not. Juet how 11s1:npl e" must one ' s l anguage be? 

The last. '!= t'Oble:n 1 raise i s an ext.re::iely dif~icult 

one in the area of Jewish theology , Tii.i s c~ncern 

r evJlves ar ound the partil!nlar theologi cal atti l;uJes 

and ideas of the wri tor. Earlier I criticized others 

for th~ si~gl~ poi nt of Vie ','< ':.her presented. Perhaps, 

this is best. There ie a l arge area of theologi cal 

conceptuali~at on which i s highly pAr sonal and sub

jective. 'fry as o:ie may, it i s diff'!.c·.ut to 

disas~oc~at..e oneself from his mr.i ideas so that he 

become:; obj~ct iv,- . For the y oang man l r. thic: .:'iPld, 

:i.e i s doubly pl.ag.ie d by con£':."n .1y changing i deas. I 

nave read a nd r ?-rea<1 certain materials. I !lave spent. 

nours consi1e r i ng y own view o f theology. Yrtere i s 

no dou.ot that in this pas t year I , l ike Jacob, "have 

wrestled with t.he Lor d .• For that e!'lcounter alone , I 

am grateful. I believe t l:at I have arrived at a 

respect.able theol ogy - somet.l-ti.o,g important foT' 4 new 

r abbi. 
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1 f e lt, t."tat 1 t. "l'ould be impor t'l.ut. f or t,h.., student 

t..o learn two key p,,ints .;.bo..i~ t heol og;.- . 

a . T'nese l..de a~ have taken many ;;ears to develop. 

·u . A theology says tnore about the t.neologiul 

than i t does about God. Toe Jewish r eligi oU6 

"t.huiker i s a ;rroduct of hi s time and pu ce 

in t.ie history o~ h9 cosmos. 

As a result, I reformulated m:r goal~. I decided to 

pres2nt to t be studenL what 1 considered t o Le a real 

pr~blem : How he coul d be a religiou5l.,V or i~nted 

i ndi ,ridual utilizing his r eason ri thout it becr,mi ng an 

obs tacle to his f a ith . Thi t involved the pr esent.a t~c~ 

of the uses of reason or ways of knowing, a basic 

intr, d c ion to t,h,. major concepts of Judoism and t..he 

vari ety of ways they have been conceived, a nd the 

development o! these ideas in th~ tnought wo~ld of 

t wentieth century philosophers. I felt it 'IIOuld be 

t oo extensive a t.-1 ::ik to represent all of the men whose 

names I l:l"!ntioned eorlier. Therefore , I selected 

toe majo r types of representative tnought l'lhict: ~ e 

most i nfluential at pr esent. Since Samuel Cohon 

r eflects much of the views of Kauf'mann Kohler, I f el t 

it would bett er t o uss Kohler since he was the 

I 
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-:>riginator of so m=y of these concept s , a.,d also 

because his name i s more prominent. 

·:/hat I have learned 

I feel that I have learned an enormollS amount in 

the prepara t ion of t his thesis . 

1 . I had to review medie va l Jerish philosophy 

in its entirety. 

2. I s t udied the basic theology of t he r abbis 

in detail. 

) . I was expo sed to most of t he r eligious thinkers 

in A.-nerica s ince the end of Wor ld War II. 

4. I discovered the significant problems of 

teaching "our faith" to others who lack 

background. 

5. I obtained a religi ous orient.ation which i s 

coherent and compelling. 

For all this, I am truly gratef ul . 
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•PROBLI!J(S I NEVl!Jl U!UERSTOOD• 

Dilenau 'tfe Face --
Toclay's college studeat faces serious clile..as 

with respect to the relig1oa ot Judaisa. He ti.ads ta.at, 

1.a aa~ respects, he is a "religious" persoa but that lie 

is Wl&ble to accept •Judaisa" as !!!_! religioa. He h 

1a a state of religious schizopbreaia - turaiae first oae 

way a.ad thea anotlaer • He 1s aot prepared. to dewy ais 

bei.Ac "Jewish.!' Ta.is is llis ideatit,- and there is ao 

good reasoa tor hi.a to chaage it. After al1, he k:aows 

auy Jews who are aot •rel.igious." 'nierefore, ae wishes 

t o aai.Jltaia a id.Jlship with other Jews. 0a the other ll.aad, 

he !eels that ae is basically a "good" persoa, a aoral 

9eiJlg . He tries to 11Te according to the tuad.-eatal 

precept s ot aorality. As such, he woaders wJlether ill 

the tiaal analysis this is aot the higher goal ot rel.igioa. 

"' 
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Many s tudents claim that they find "social action" one 

of the most positive and striking features of Judaism. 

They admit we need t o fight for the rights of the under

provileged , these •ho are unjustly discriminated against, 

the old and the sick. They believe that corruption must 

be checked, that exploitation of people is unjust and that 

there exist many inhumane and unrighteous fo rms in our 

society - some simply "de facto" (in fact) and some by 

means o f "de jure" (in law) as ~ell. ~t does one have 

t o be Jewish to believe in social action? no not other 

relig1ws groups believe in social action? In fact , are 

there not groups which are not religiously a.ffiliatec! who 

believe in social action? In this sense, are not all men 

r eligious? Let us go further in viewing the problem of 

the college student and hiR r eligion. 

For Jewish you th , the probleaa r eally occur when they 

are asked to be "religious . Jt \1hile some of the Jewish 

customs and ceremonies are enjoyable, pr aj'ing is • dull 

and boring.I' Prayer is especially difficult if one does 

not know to whom one is praying. As a result, many students 

spend bours discussing •rs there a God and, 11' so, where 

i s He?• Out of s uch discussion come many other comments. 

"Religion is hypocritical. People say one thing and do 

another. S>me people, piously involved in religious 

-



expressioa at Olle moaeat, will lie to y-ou, cheat 7ou, 

aad curse at )'OU at another aaa.nt. ReligiOJl b ju8' 

full of pious platitudes.• Yes, out ot such "bull sessioas• 

coae 111&111" cri t1c1sas of faith aad rellgio•• "Religioa 

has llelci .aek progress 1lt. the past. Ilea have aurdere4l aad 

pluaderetl ia the .... of religioa. Religi.oa llae di viu4' 

mea aad aade the■ llat.e ea.ch otaer. B.ligioa ie uaecieatif'ic, 

uaobjectiTe aad ouaot 'be prOYea. • Perhaps, the greatest 

iadict.uat of rel.1g1.oa 1e tllat it haa cl.a.1aecl •truths• 

aad oontiaues to clai.Jl •truths" which are at best doubttul. 

All these probleu ■ay be said t.o be ot aa 1d.eolog1cal 

Jlature. 

There are other probleas whica are aore soc1olocie&l 

ud psychological ia appearaace. First, the teapera■en\ 

of the college 00..uaity-, the "staJlce or the 1.atellectual• 

b taougbt to l>e aoa-rellgious. Reli&ioa uy be all ript 

for little ol<i ladies, tor people who aeed a •crutca" a 

lite, but aot tor the ealig)lteud aaa, aot tor t.ae persoa 

no waats •to be t rue to hiJLeelt .!' Ill a certailt. sean, 

■a.,- studeats u.ve towad that religioa often 1.aterteres 

wit.a •11.te I s joys.!' .__ should anyoae depriTe bweU 

or doiag soaetlu.ag eajoyable t or the sake o! llia religioa? 



Religioa just isa•t that serious or 1.llportut to •f How 

oftell I aaTe arguecl with .,- pareata oa what I e&11 d.o aad. 

what I caJt't do because of 'a7' taithl How silly- tor tilea 

to expect• aot to date ao~ewsl 'lhoM 1l8a7 D<>riq 

eessioae at religious scaool which I was torcect to attellli 

whea I could baTe be•• sleepiql Religioa is •otaiq 

ot.er tbaa aa eaotioaal 'jq' and it just doea•t llolcl ••" 

Wot eYery stwle•t is critical and upset o·nr Iii.a 

religi0\1e lleritac•• Soae studnte •accept• t.eir religioa 

quite read1.ly'. 'l'llq aiJltaia that the7 haTe a belie! 

ill God, t.u.t the7 look tor aoral U4l spiritual guiaace 

ill their religioa ud that they enjo7 its celebratioas. 

Yet, tlo tbey mow &JlT real "coacera?• There is ao appre

ciaale ciitterence ill the way aaay o! these people lead. 

taeir liffs aad 1a tae ~ those lho decry religioa a\ 

eTel')" oppor\wd ty 11 ft . 'ftlose who af'firll Judaisa do aot. 

attead rellcious aerrlces re,ular~, do aot ea.gage ill 

Jewiu etud.7, and do aot se• to llle dy aore uvolTecl 

•religiousl.T' thaa those who do cleay Judah.a as a rellgioa. 

1lllT ahould tllis ooaditioa persist? 'lhese are pro•l~ 

and situatioaa 11Aica aq be directed. aot oaly •oac 

collese,-atucleate but geaeral.ly •oag adult Jewe. At 

the root 0£ Ulese pro•leas issues forth t.ae COIIJ)laiata 

•Juclaia in•t iatell.ectually caalleagi.agl• Tb1a 1e a 

aost illterestillg aad tell-tale co1111eat. It is a coaaeat 

-



wbich suggute certaia 111.suaderst.andiJlga abo\lt reUc1o• 

ill geaeral and Jud.a1sa 1a particular. It al.10 sugpa\• 

certaia t bia.gs altout the people lllho Mke tae curie. 

For Re.tora Judaisa, this will be a particularl)' crucial 

questioa. 

~ ,!!Z! Judaisa !!, ~ iat.ellectuall7 challeapq? 

Ia l.qhg tbe caarce that Jutiisa does aot challeap 

iatelleetually, there i s tbe sugcest1.o• that a eert&ia 

amoua:t o! thoupt !!!!, ~ g1Tea to the issues o! Judaia. 

'lllere 1s indicatio• that people aan asked cert.aia questiou 

such as t Is there a Goel? llha t cu I belieTe abou\ God? 

What is t he sigai.tieaaoe of prayer? Do I !eel anythiac 

nea I pray-? How can I lcaow tor certaia waat 1s good ud 

what 1s 'bad 1a lite? Are ethice and .orals absolute or 

relatin? lib.at aappeas to ae waea I die? Is Jud&ia the 

.:>st supreae r~li.gioa? ~ can•t. there lte oae uai.Yersal 

religioa? Aa I really different 1a any wa7 tro■ rq 

fellow ll\ristiaa trieads? What does Judaisa iasist I 

ltelieTe? Wllat does it do tor ae? Does Judaim express 

tile ~ about the world? Baa Judaisa •ll tbe uswere? 

&lch qu.estioas baTe Nea asked oTer aad OTer acaia 

~ ~ d.1.f!erent people. lllplieit in such queet.1ou 1a 

-, 



ll()l"e tu.a sillp1e quest.ioJUJllg as to whetaer oae tiloul.ci 

accept Jw:h.isa seriously as a religious doetriae. these 

are i.llportut quest1ou about lite i tsel.t. Perhaps sudl 

questioas are aot alny-e posed 1JI these exact words, w
thiak about it. Yo• are coaceraetl.at Tarious t-1.aea about 

You do want to diaconr trutlll about t.e wor1d.. -
You do eagage ia certaia kiads ot aoralit7 1a our society. 

You 4o experieaoe 110aeata or~ aJllll !!!. ae to "what 

1t1 s ail aDOut ~, DI eo far as you coatroat theae pro-.ias, 

you are eagage4l aot oaly 1a rellgio'lla quests but yo'll are 

twact1o111Jag 1a aa iatellectU&l ny,i.e. you are tMnlc1.q 

out your pro•leas aad searchi..ag !or aaswers. Perbapa 

you do aot Deli.en that tlll1s 1.s religious tuactioldq. 

Rel1g1oa aeaerta ail the aaswera, you t.auk. Does 1\ 

really"l 'llteae are Tery diffinl t quest.ioas. KUT 

dittereat a.swers UYe 'tee• prorldecl. Perhaps, you ban 

atteapte« aoae aatnrers. How far aid you go ia your 

i.Jrreatigatioa? Did you get the uawers you were seek:iJac? 

Did you gin up tae quest? 

!!!! !! Judaisa ~ ~ 

ll you ud to ghe a de!Wtioa o! what Judaisa ia, 

wbat would be your answer? Would you say that Juiaisa h 



aelierlJag certain thiags aaout tae aature ot the worl4l? 

Would you say taat Judaisa is u elaborate l!trste• ot 

custoas aad ceremollies? Is Judaisa the ideas aai attitudes 

ot people who call theaselTes "Jews"?• Is Judaisa tM 

writhes ot Scripture? Is Juuisa oat rabbis say it 

1,t Or perups, is it what coagrecatioul bodies sq 1t 

1 s? 'No douat, you ha-re heard Judaisa descrilted as a 

t'olk-relip.o•• as a relig1oa ot' •de••" rather tho •Cl'eed, 11 

as a -.ay ot 11.te ! " Perhaps, you haTe other anner1 as 

to what Judaisa is. As a little exerciee, wll7 •ot 

oouider lfbat you tlrl.nJc Judaisa is. Really, what 1e it? 

If you ha•e really considered a def1..a1 tioa or Judaisa, 

you han eacowatered a real problea. If you wOlll.d aleo 

consider t.be clet1Jlit1oa of religioa 1a geaera..1.1 agaill, you 

would eacouater proaleas. There are ao !!!'l answer,. 

Why-? Because to lillit our detiaitioa aig)lt exclude 

certaia ideas 11b1ch properly beloag to Judaiaa. Yes, 

Judaisa i s ooacerned wit.h God• the u.aiverse, aad aaa. 

Yea, Judai• expresses a 110ralit7 for 1.Jtclividuals u.t 

societies. Yes, it iavolTes rites, custoas aad cereaoaiea, 

a bod.7 ot law, and a sacred literature. Yes, Judd.811 1a 

represented ay inatitutioas through whicb are ezprees9' 
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t.ae above ideas. Jes, Judaisa is followed by the people -

Israel througll whoa it bas eTolnd for centuries. It 

1s all these aad aore. It i s -.ore• because to d1stillgu.1sll 

aay oae of these concepts f'roa the otaer would aot do 

justice to a proper de.fiai tioa. 

Jud.aisa is a livillg, th.rivhg orc-1sa. 'nlis is o.e 

of the basic di.!ficulties tor those who try t o thillk about 

it. How does oae capture the history, tbe literature, tile 

i deas, the experiences or people i.a different places a1ul 

at clUferst tiaes 1a one's tnoll,l)lt? Jou caa oaly do this 

lty takiag the parts aad carel'ully exarn1 •1 ftg tllea. Ia 

t his 1UJU1er, 10u can !iacl an iatellect11al challeace. But 

remeaber that tllere will be cli.fticu1ty 1a J>utthg the 

paru all together. 

)(i&uadersta.nd.illg s '!! !!!!!, 

Aside l'roa the pro'blea or definiJlg Judaisa, many of 

us coaai.t certain inJustices wbea appr oach1-g our probleas. 

(a) OUr first injustice is co-r.rtmeatalisatioa. 

We try to set Judaisa aside as oal.y a certain part of 

life - tlae so-called "religious" part. llany 0£ lUJ 

reduce Juda.isa to a particular set ot beliefs, custou 

and cere110aiea. Yet, are 10u less Jewish whea eqaged 
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i• so-called "secular studies," l'lhea you are at business, 

whea you are relaxing, whe• you are aakiag love, or wbea 

you are engaged in a.,y ot.Aer actirtty? You aight thillk 

so and you aight actually do such. However , JudaiS11, 

properly understood., involV@s all ot your life's 1:avolve

aeat.s ao aatter what you 3?'e doi.ftc. Nevertheless, it is 

dif ficult aot to put JudaiS11 1A a coapartaent nea 

1Atelleotual,.zi.1ac about 1 t. C.e can only t.1..nk about one 

thiag at a tiae. But let us not a.alee the aistake ot 

thillldag that this is .fil there is to Judaisa. 

(9) The next illjustice is oae or ~ ignoraace. 

lla-.;y people who tM.ak about t.he conteats of JudaiSll COM 

up agaiast a real prol>lea when considering "God". First, 

they assert what Judaisa says about God. Then, they 

try to see whether they believe the assertio■ or aot.. 

'nlere 1 s a serious problea here. Perhaps, 1 t 1s your 

pro•le11 aa well. line you really acquired u u.nderstaadiq 

or 'llhat Judais■ has cla1.aed about God. Most people lli.ght 

•ell believe t.hat they have arriV&d at sicla an uder

standiag. You 111.gbt claila that you attended a religious 

school where you were taucht about God. You 111.gbt say 

that you learaed certaia views trca your pareats aad. 

friends. Aa a result, you u.y- very well ha..,. !! uader-
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etandillg. The a.ext qu.estioa ia, llhat, is the level ot 

your uaderataatilag? 

l(aay Jews thiak ot Judaisa as a child-ceatere• 

religioa 'Decause of the uay iaT0lYenaeJ1t11 wbicll Juda.1911 

prortdea fc,r tae cllild. MeYertaeleas, Jwiaisa 1s a 

rel.igioa for adults u well as for c:hil<ll"ea. Tile ad 

fact is that aaay- Jns a.ever go 'l~ad an uadereta~, 

of Jw:laia tAat was acquired. as a child or a teen-acer• 

'ftaere are leTela of uaderataftding ideas about Goel, aan, 

aai ethics that aan an-er lteen coaeidere41. b7 &d.ult J9a 

1a dept.a. .la such, it is ao woader tut taey tiad soae 

ot their Je.-ieh ideaa iaadeqQat.e ! or tneir l ives. '.t'key 

are siapl7 aa41. aaively ignorant as to what 111117 Jewiu 

ideas aeaa oa aa aclul t leTel. 

(c) hot.er 111stalce 1s to thi.Jllc that Jewisl ideas 

are •~solute ~ coaplete. Peoph uae tae expreeaioa 

"J\luisa •879• •• " 1a a duceroua way. For exaaple, 

1llaea •na1 •1•g a co•ce.,t of Goel, we aote auy di.ttereat 

co•oepts ia tae Bi'lle. Tlleae, 1Ja turn, are aaplltied 

'ly tile Rabbiaic conceptioa as liep1cted 1a the Talaud.. 

God was understood a little 111.tterotl.7 lty •di•nl 

Jewielll plliloaop)lera such ae •aiaoaidea. Spiaosa au 

aipitieaat cauges ill Iii-a vie.. lJI IIOdera ti.Ilea, Jewisk 
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rellcious t.hi.ARrs UTe addea M.ftT new and differea\ 

coaceptioas. We shall say aore aaout ny tais occurre• 

further oa. Suffice it to say taat Judai• is dyluud.c 

aad evolutioaary 1a 1 te i4eolou. Its nature us aot 

Mea such that oae accepts or rejects it. It is not aa 

either/or sit.uatioa. Judaisa aeeds to be uaderstood a.D• 
llTed. But supposi.a& you do aot want to uaderstaad or 

you can.aot uadersta.adJ t.aea, we acre• it will be dif!icu.lt 

to llTe tllis •&J'• Hmre..-er, we believe that you!!!! 

wut to uaderst.ud it ud that 7011. ~ fi.Ad soae l.enl 

tor uad.erat.aadiac• 'l'llerefore, we bell.en you!!,!! be 

ule to 11..-e as a religious Jew. Ttu.s is oae ot tJae 

purposes ot tlds book. Our reuou tor sayuc this 1'1 ll 

coae at tbe ead. OUr warfting aere is threefold. First, 

Judaie■ ilu IIOt aanered all its concenlS f or all t111e. 

Secondly, aot every Jnisll idea of tile past h accepte• 

totlay. Fi.aal.ly, aost Jewish ideas are aot as slllp1e a• 

they o!tea appear. 1lany are quite comp~x. 'therefore, 

we aust 'be careful when •e say "Judaisa sa,-e.o• aot to 

thi.ak that everythillg is &•solute and coaplete. 

'l'bese injustices of cOllp&r'tmentallsatio•, aain 

igaoraaee a.nd acoeptan~ ot an •~solute •• c«.plete 

qst,ea ltaTe led. JliUIT astrq i.Jl approachiJlc Juda1n. 

.. 
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Taerefore, it is aot only difficult to defiae Juda1n, 

aut we aust fl!H•1ute aaq of our 111.scoaceptioas about it. 

r. so tar as n wish to descri.be Judaisa as a religi.oJl, 

it is necessa17 to consider the aistorical circuaat.aaces 

uader llhich it de•eloped, the baclccrouad ot tile people 

who were leaders ill sbapinc it, the ideas wbic:11 its 

fol.lowers han held. and tile 11aJ111er 1a •1cn tbese ideas 

were grouaded 1a i.Ae experieace of people througll rites, 

ouatoas, cereaones, las an• literature. We shall aot 

uadertake suclt a det1.Jdtioll ia tad.a ltook. We poi.at 1~ 

out as soaetaing illporta.t ia orcier to sh°" the wide 

dimensio11s illvolved in a 1'ull exaaiutio• of t.ae Jewisla 

rellp.0J1. 

~ Juciaisa !! taouc)at? 

The greatest injustice which we oftea 1.aflict oa 

Judaisa is that i t is 1-acapaale of 2ethg the challeaces 

of aodera tJtoupt as re.fleeted in science and philosoplly. 

Western societ7 bas coae t o depead a creat deal on these 

two areas. To say that Judaisa 1s iacapable or aeetiq 

sucb db&llenges usually illdieates either a aisuadersta1ulug 

of JudaiSJ11 aodera thoU&}lt or ltoth. The major task ot 

t.Ais book will lte to saow how Jewish religious Ud.llker1 

l 
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a.ave 1Jldeed poadered aot oJlly problems ot Judaia, wt 

have beea \c~ealy illterested 1a all utters ot -,dera 

thought. 

We aist. issue a cautioa before we .egi.ll. While we 

11ailltaiJl that Judaisa is capaale or aeetbg iatell.ectual 

cha.lleqe, while it bas many nlid Did worthwhile ideas, 

\'lh1le it expresaes certaia k::Uds or truth - Judaisa MY 

,!!2! ~ experieace4 ~ !!, thoupt. b the fiaa.l 

aaalysis, •e aust liTe it, ,te mst teel it ud 1fe aus\ 

react to it. 

!nTolved ill the cons1deratioa ot Jm.sll thought are 

ideas set 1a a coaterl. This coat.ext uy H histor i cal., 

sociological, pqcllologica~ geocraphica1 or philosophical. 

I t -.ay be a single coatext or a coabiu.tioa or coate:xts. 

Would that we could coacera ourselves carefully wit.II 

eacll of these areasJ However, that would go aeyoad our 

scope. NeTertaeless, we shall be aiadf'ul of all these 

ooatexts. What we first wish to present an acme ideas 

oa what we aeaa tty tkoupt. Tben1 we ahall exa111:ae 'ltasic 

theological coasideratioas iJl Judaisa as develope4l 

througbou\ tile age&. Fiaally, we mall want to see how a 

conteaporary Jewish religious thinker approaches the 

t.uk or relating Judaisa ud aodera thouc}tt. 

... 



It is our hope tlaat aew vistas of religious thou.pt. 

ud aew quests aay be undertaken. It i s a deJUDdillg aaA1 

cnalleagi-.g task whicll we !ace. While we atteapt to 

"'x.am:1 ae the relati on-Sh 1p of Judaisa aad ■odera t hougat., 

we aeed t.o realise t.Aat it i s a task which pro1»erl7 Mloacs 

act ouy to rabbis and profeesioaal. schoa.rs, but to eve17 

Refora Jew. It involYea our approach to life, ov 

attitude to life aad Ute -very a1pif'1caace of our liYes -

iadi rt.duall,y aad coll.ectiTely. Let UB aot consider our 

cball eqe too lipti,. No dou~t we shall coaf'roat 11aJ17 

prol,le1u. Our aua i s to try and uaderstand, to leara aad 

to 1row atellec~l.J.y b our pursuit of Judai sa. Let 

ao•e s.y that these were •proDleas I neYer uaderatood.n 

-
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CHAPTER I I 

TI!E PP.OBLEM OF KNOVfLEDGE 

Why KnowleJge ~~problem 

It. is COIIIIIOA for us to speak of having acquired 

such it.ems as "knowledge, " "meaningfulness," and 11truth . • 

We u ~e these terms a.11 the ttme . Ho'l'!ever. it may 

s urprise you to lea-rn that these are not totally clear 

words . Tney do not represent tbe eame tbi!lgs t.o all of 

us. By the word "knowledge." we usually think simply 

of "information . " By thf! word "meaningfulness, 11 we get 

a certain i o ea of "insight" or 11clear under s t.anding. n 

mum lN!. say t.he word "truth, " we u.sua Uy ciean s-omething 

like "certain, • "reliable" or " correct" rl th r espect to 

inform.atio11 or knowledge . As you can see, we go in a 

circle - never clearly knowing -«hat each of the Ee lfords 

- lS -

-, 
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really aeaas . The tact is t.hat sc1eat1sts, philosopkfl!rs 

and rellpoaiats do aot always use these words ill tile 

saae way. ll'e could go further and say t.hat there b !! 

ap:eeaeat. o• -«hat coas t1tutes 1kaowledge." Yet we use tae 

word all the tt.ae. It aust aeaa so•thi•C• 

Whea we speak or lcaowledge, we usually 11eaa a 

particular k1.ad of kaow:ledge. We lligllt " Y that an.yth.1.q 

that occurs to the 1.ndirtdual .ad is k1l0Wleclge. Wou.14 

you acree? Soae people claia that only wd ts ot thoug)lt 

expressed iJl words coastitute knowledge. others belien 

that these uaits o! thought must be acreed upoa •Y aa,v 

people to be kaowleqe. Yet are there aot aspects of our 

IC.aowledge that canJ10t be put into words? Or even 1.f we 

put t hea 1.ato wor•s, do these worcls always tul.ly iJ\dicate 

what we wish thea t o aean? Would you agree th.at kaow

ledce to lte kaowlectce requires coaaoa couaent? Cert.aialy 

our i■ventioas and discoveries are knowledce aetore 

e..-eryoae accepts the■• About t.he aost 111e can say is 

th.at kaowleqe has so■ething to do with what goes oa 1a 

the aiad ot a person a s he reacts to the world_. Yet, 

what is this • soaetld.ng" that goes 011? That i s tile crux 

ot our pro .. 1.ea: "How do we kaaw 1'1hat we lcncnr?• 
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Philosophy st.udents rt.ll tlave soae 1.nsipt. into T.his 

proble■• Hot oaly caa you aot prove that God exia~a, 

-.ut you would. baw clifficulty proviag your owa exiateace. 

Go aheacll Try to prove you exist ena to yourself, let 

alone to a-.yoae else. llllere will you start? Witb your 

Iliad perhaps? Well, ;y0u aight say that you see yourself 

wben you look iato a llirror. How do you lcaow the llirror 

1s aot distorting your 1.aagel How do you know that wbat 

you see is really you? We bave all aeea 111.rrors 'Whicll 

were tric)q. Well, you say that you can touch yourselt 

ud that you teel 8099thi.ag there. Fi.rst.ly, you do 110t 

touch 70urself. You aay touch your beaci, your aose, 

your other baad, your stoaacb, your leg, but bow do 

you kJIOW wheuier tJte rest of you i s tberei lloreoTer, 

you cQuld be deceivbg yourself. Fiul.ly, suppose you 

were paralysed ill your ~s an.cl leis and could aot toudl 

yourself, would that aeu tut you did aot mst? No 

utter lfhich one of the fiTe aeaaea you uaed, you ooul4l 

llecei ve yourseit. lfe latow the seases can play triclu 

oil ua. rr you place a straight stick ill water, it appears 

Nat to the eye but straight to the toucll. We lOlow taat 

we soaetiaes are deceived by 'What we bear, n.at. we t.aete 

aad what a saeJ.1 as well. 

■ 
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Perhaps, you wish to tura to soaething else. You 

aight discover that you were thinkiag about your existence. 

Therefore, you ai.gbt say like oae faaous philosopher 

"I thiak; therefore, I aa." However , this philosopher 

made a aistake. He assuaed t.hat by tbe act of his thinki.llg 

there was a thi.Jlker - an I. 801'ever, he was wroq; there 

i s oftlT thiaki.Jlg. Suppoehg you were bartllg a dreaa aad 

that you were aot even thinkiJlg - oaly dreaaillg. Suppose 

aoae wicked de110n was purposely decei vi.Jlg you by coaviaciag 

you that you were tb:Snktng, 'out that you were reall7 • ot 

thinkiag at all. How would you know? You 11.ight say that 

you would ask soaeoae else to con!i.na whether you real ly 

existed. 'nlis other persoa :aight also deceive you. 

Furtheraore, you coul.d aever lie sure t hat there was 

another real persoa. Sometaes, 1a our dri!ams, we 

vieualise other peopl e si.Dply as parts of our i.lla.pJlation. 

All this i s si.atply to deaonstra~ that the pr obl.ea: 

"How do we know what we know?" is aot s imple. In a 

certain sense, it i s why there i s ao agre•ent. 

Let us proceed to discover what soae of the differeat 

ways of knowing have been considered t o be. Let us see 

waat differeat ki.ads of kaowled&e have beell daonetrated and 

bow religious ka011leclge is aade kao-. 

• 
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~ aythi.JI& •certaa•? 

(a) How "certain• i s science? 

Ia the last section, we poiJltea out how 1 t would 

ae difficult ! or you t o pr ove your Olfll erls te11ce. We 

preseated u outliu of the steps i.Jlvolved ill such aa 

arguaeat. Surely, you did aot conclude that you aicl aot 

existl In fact, peraaps you are still looki.ag tor a.a 

answer to proTe your existence. No aatter what oDjeotioas 

you Iii.pt raise, we are coavinced tha t we could collllter 

all or your arguaeots . &ppose we are richt, llhat diffe~ ace 

does it ake? We are poi.Jlti.Ag to the relatioubip 

wetweea the pro•lea of •certaiaty• and kacwleqe. Not 

oal.y is it difficult to detendae just what kAowledce i e, 

we can a ever ae certa1.a of it. We can neYer really kaow 

tllat it i s cx,aplete aad a•solute. 

llany collece studeats often make d1s t1act1oae 9etweea 

sci entific kaowledce u d aoa-scientific kllowledge. 'lbq 

!eel certaia a~out the fonaer aad, at least, skepti cal 

a90ut the latter . Sciefttific lcaowledge is true tor 

everyoae and aeyond ques tioa. Uatil o»e considers tll.e 

proaleas involved iJl ascertaini.Jlg what knowledge is, 

until oa e realiae■ the l.iJlitatioas of k:aowledp, OM b 

capa•le of entertailli.ag the fallacy of tbe superiori t7 

of scientifi c kaowledce over a on-scieatitic latowleclce 

as aa axiomatic prillciple • 

■ 
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How does the scientist now what be lcaows i s certai.D., 

that it is true., that it is complet.4!? The scieatist •Y 

i.Jlf'ora us about the proia•illty ot a ball la.aciing oa the 

street .elow if it is throwa troa a W'iad.ow. Way? Because 

the scieatist bas per!oraed enough e:xperiaeats involviac 

a solia mass suspeaclea ia air to lcaow that it will !all. 

\fe all recopdze why this p1aeaoaeaon occurs - it is 

Mcause of the scientific law of gravity. Ila si.Jrl.la.r 

aaaaer., we loaow a c:reat aany scientific tacts about tlle 

univerae. lfbat we oft.ell overlook 1s the fact taat tJae 

scieatist aakes cert.au assuaptioas both at the ••c1ania& 

of 111s task and at the end. 

Be.tore all)' acieatist begias to work, lie assuaes that 

there is a real pJITaical uaiverae which exists. He does 

aot question llow he latows this - lie aerely as~s its 

truth. r.a re!lectiag aDOut his experience., the scientist 

formulates hypotheses about certai.Jl operatioas whicll 

aature experiences. 'lhea these hypotheses are tested, 

Tal'ious r-esults occur. Ia such a ■anller, the scienti'at 

is aile to obtaia objectiTe intorutioa about the world. 

It is objective because the ac1eatist does aot allow his 

eaotioas ana !ee1iaga to stand in the n.y. 'l'llere is 

oaly oae proile■ - how oaa he lse sure th.at these object, 

I 
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re~ exist? Is the scientist totally a.ad co1111letely 

ut.acaeci .f'roa his data? Is tbare a difference ia lmowhc 

what tae tb.iacs theuelves reallJ' are and bi! perceptioa 

of thea? llbat about the pru.ciplea wit.A wlU.ch tJae scieatist 

works? How ca we lte absollltely certai.a of the principle 

or order 1a the universe? Does tais aot require aa "act 

of ra1ta• or sorts? Earlier we noted that the Nil 

dropped .fro• a window would probably laaci oa tae st.re~\ 

'Nl.ow. 'Dae scieatist kaows that hia lalowledce mst always 

'N teatative for future use. There are ao eu,aranteea. 

Bis kaowledce aay tell b1a what will proea•ly happea, 

-.ut there is ao auuraace that it KOST aaµpea 1a uy 

particular ll&JUler. 

0:1 ) Certaiaty is aot populariv. 

Scientific kaowledce aay be aore popular thaa 

aoa-scienti!ie kllowle,,e. However, there i s ao reaaoa 

for caJHag it superior. For exaple, aodera sci eace 

u:y be very use.tul tor causiag the total dest.ructioa of 

tae worla. Dais 1a 110t to say that sucll acieati.fic 

lcnowledce 1a 1a itself Nd or iaferior thoug)l it llicht 

lead to t.ae 'IIOl'et "hell• 1.llagi.aaltle. I.n fact, it u7 

take all of tae resources of aoa-ecienti!ic eadea"f'Ora 

to pre•eat such an occurreace. 1lhy should scieace 'be 

so popular? First, such kaowled&e poeseeses aore 
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agreemeat aa>ag people today . I t is aore l1a1 ted b 

its scope. It i s 110re specialised ill its TI>cabulary ••• 

1• its t'wtctioas. It is our coateaporary stance to 

aoire it. 'nlis popularit7 uy ~ explai.Jled 1a this 

way. Sciel\ce is a'ble to satisty certaiJl of our fwlda

■eata.l aeede a,re siapl.7. ~ ougll scieace, we cu 

pre-n,at dieease and obtaill tood, shelter .. d clothillc• 

It keeps us want ud lip.ta up our world. It ltelpa 

us to tranl. !Jl short, it i s very "pract1ca.1• u.4 

depeaultle tor teaobiag •• about certai.a fuactioaa ot 

lirtac. HoweTer, b aeeldac the trutk about t.he world, 

it does aot encoapaas a.ad illclude all of our experieace 

or tu1ttll all of our aeeu. Furtberaore, it requires 

a certab set ot aeauaptioll8 oa our part whiCA co aot 

a ssure u s of ultiaate t.rut-.e. Surely, a popul.ar TOte 

will not gin us truth. 

'nle ■ost "popular• aspect or science h tlla t aJ.l 1 ts 

foru are illpersoaal. E'Yer,thiJlg ill seieace is uader 

iaftstigatioa ia a special wq. Objects becoae objects 

lteoause t.Aey are striJtped of tll.eir co■.-ete experieace 

ud 1nd1-n.cluality. ffoweTer, we J1USt ~r that thi@ 

is aa al»atract.1011 tro■ experieace. Ia at.at.le a taltle 

ual.ess it ca■ De experieacecl as su.cll? • 111.g)lt •7 
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that it has the poteatiality ot beillg a tattle. However, 

a flat surface nth a protruding piece or aaterial a\ 

each ot 1 ts coraers canaot s1Jq>}¥ be called a taltle. 

To people ia soae parts of the Asiatic world, this is 

u altar. To the scieatist, it aay be ■o aore than a 

DOdy sw,pende• ill space 1a a particular way. To a 

carpe11ter, 1 t ay be a work ot art. Wllen we create 

tbe altstractioa, it u.y lte less real tho it was 1Ja its 

coacrete nole■eae. ,qaa, we raise the question, 

oat kiad or •certai.aty• haTe we acquired? 

.!!, la.ncuac• !! oastacle ~ lcaowlecip? 

(a) Words call be aisleacli.q. 

As JOU reae these words, reaealter that they are 

oaly sya'bols. Fortuaately, we 'both llan a ceaeral 

u■derstandillg of the saae eYJDols or languace. U we 

were to ltegia writiac in hierogl.yplaica, 1a nuabers, 

or 1a another laaguage, you Iii.gilt aot uaderstaad -.taat 

we were sayi.ac. C.e ot t.Ae key difficulties a~u\ 

lcaowleqe ie tbat the only way 1a whica w • caa coaauai

cate it is •Y represeati.ag experieace iJI s,aD<>la. 

Di.ttereat syabola baTe dietiact ae&Jd.aga. Iore taaaa 

■ 
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that., Tarious syJlbols deaaad a certai.a eaotioaal. 

respoase troa us. Soae syabols cu ile explai.aetl •7 
other sy11bols while soae ca aot De further describe• 

at all. 

It we uae the word •caa.1.r, • you aay aot kaow about 

the specific claair we llaTe 1.a lli.JMI. However, you llaTe 

eeea eaoucll chairs to aave a geaeral i4lea as to what•• 

are tallcbc altout. Ia ceaer al, cllaira aa..-e a cert.aia 

Id.ad. ot sbape. You could aever 111.SWlderstaad wllat. •• 

•••• You will probaaly aot react emotioaal.ly to tile 

wor• •cllair• ualess you have a particularly fawrite 

oae 1a aiu. :P'or aost peopl e, there is 110 sense ot 

excite.eat. 0a t.lle other hand, eayillg the word •chair• 

to tne coavicte• 11Urderer aay arouse all sorts ot 

eaotioaal react ioas. To lli.11, "chair" aay represeat. 

fear, puaishaeat or d.eatla. To aost of us , this worcl 

will aot set oft aay- sor t ot exciteaeat. If you 1Jaate• 

aore 1.ntoraa tioa, we could reduce this 110rd to a defi.ai tioa 

• Y whica we woula u• other s,-.ols. For empl.e, .. 

could sa y tut a chair "usually llas tour legs and a 

aack, aay or uy aot have anu aad is used tor Ute aeati.a& 

of oae persoa'. " 'l'llere i s a high degree of proNailit7 

I 



tat you will clearly uallerstanll. 

$lppoaia& we were to use tae word. "re4." You woul.ll 

pro~ly a8k a •To what are JOU ret'erriq?• Do we 

•aa a red. ta.ce, a rel! rose, a rell cross, a ..a mater, 

a rel! aatt Actuall.7, we are aot reterriag to AIQ'thiJtc• 

We are sillpl7 sa,t.ac "rel!." Apia, JOU Id.pt lie proaptecl 

to •• "Are you talld.ac aeout a llcht re', a wipt 

rel! or a ucli- reliT" Our aaswer is t.hat we are tkhk1■c 

•i'BR~.:--0~ a pl.aia, ordi.aary rell. Co1Wl you eTer UJaMr. 

staad wllat •• were tal.lci■c a901lt? Strucel.7, II08t people 

experieace eou sort ot eaotio■al respo■se to tJais wor._ 

You lli&llt lie UPPJ' it you associate rH rite tlowr•• 

lbu lliglat lte sacl it you t.a:llllc ot lu.ooll. Or you c~ 

1M aJll1'1' it you H.eatity "rell• witk a co-unist. 

Suppoae you a• us tor a 41e.t'iai tioa. .ill we cou.ld. N7 

was tllat rel! •is or tM color or llue red. • • We are 

iacapalale ot re4luc1ac this word uq turt.her. .ill we 

couli do would lae to poiat to soaet.ai■c whicb is rel! to 

111.ke :,ou utlerstuul. 

Solletiaee n uae oae wori whica Jiu sneral •aaiac•• 

'Die worll •laai• is a eoo• euaple. We llipt. •aa it u 

a aoua or •• a .... n. A• a ■oua, we •7 lie iatiut.ilac •ta• 



- 26 -

eolid part of the surface of the earth.'-' Or perhaps, 

land 1a •a port.ion of the surface of the eart.A, considere• 

by itself, as a country, estate, tars or tract." Soae 

people use this word with respect to the nature or 

quality ot the ground such &e soil. As a ver'b, lan• means 

•to disembark, to set or put oa shore f'roa a shi p." It 

need not be this definitioa. It cou1d be •to come to 

rest ill a particular place• IJUch as to land an airplane. 

Another aeaniag 1e •to catch" as 1n the express i on •to 

lalld a fish •" For such words , we depend upon one'e 

understanding or the ditferent uses of vocabulary. However, 

it can also lead to subtle confusions. 

(b) I diOAl!I and abst.ractioaa 1.acrease our problea. 

We llight consider other probleas of languaee. For 

exaaple, we aay ha.ve seTeral words which express the 

same idea. For e~ample, "see", •look•, "perce1•e", 

•observe•, •note" are all Tery cl ose 1n mearu.ne. 

Confusioae uy arise over graaaar,sylltax and idioaa. 

It you ban enr studied a foreien languaie, you will 

k:now what we aean. For example , in :&lglish, we have 

the expreesioa, •1t is raini.ag cats and dogs . " Tbe 

foreigner, hearing this idioa for the f irs t ti.ae, is 
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undoubtedl7 astounded. W!! cannot be serious about such 

a pheiioaenon takinc place. 

There are certaill words we use 1A thoupt. 1'tl 1ch 

cause \1S considerable ditticu1ty. '19lat do we •u whea 

we speak of •absolute" and "relative!" We aay- uee 

such t.eras to refer to space, tiae, n.l.ues and ideas. 

SildlarlJ, we use the tenas "particular" and "uniTersal." 

.lt be3t,1 such teraiaoloa 1a indicative - it. poi.aw 

towards something. Yet can the aiAd fully co11prehend a 

universal idea? An exaaple of a universal stateaent isa 

"All aen are bora. 11 We aight be able t o accuaulate 

considerule evidence tor aelieving this. H<nteTer, we 

woUJ.d need to make such an idea iato an abst.ractioa., 

i.e. we would have to poin.t.. to ,the statement and have f aith 

that it i s true ia !£ cases. Actually, we can never 

do mere Ulan aaaert tba t ill any ~e inatance, it is 

true. 

Even though all. of these probleiu exist., we conti.aue 

to use languace all of the ti.lie in order to think and in 

order to coamwu.cate what we e.xperience. There are some 

people who •elie..-e t hat. the onl.J' kind ot knowledce we caa 
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hf.Te is that which is put iJato worda. Ot.herwue, it is 

not. knowled.ge. 'lh1.s is a pro•le•• 'Ille• I kisa eoaeone, 

I have certain killda or exper:ieuce dependiq on llho■ I 

aa kiHi.ac - ,q sweetaeart, -,q pareDts, •Y child, or an 

acquaintance. It aight be vary difficult to adequately 

d.escri•e the distinctions between each type of kissiac 

or eYea the compl.eteaess of any oue of the experiences. 

l.aD.guace 1s tbe tool of kaowledce and is certainl7 

aot an obstacle. aowner, it does present certain. 

probleu. It is objectin yet suajectiYe, iapersonal. 

and personal., clear' and vague, sillple ud complox. 

~~!:!!!~~!!~ 
{a) A distiactioa between "real• and •true." 

Invobe~ as one of the aajor probleas of kao'llledce 

is sometbiag about which we hint.eel earlier. What is the 

essence of reality? I! we do aot. underst,and this, 

how can we kllow nether what we seek to lmow is true? 

Here it is illportao.t to di.1tincuisb bet.em the wor, 

"trile" and the word. •real ,J1 Truth refers to propoaitioas 

to which we p ve our aseeAt. Reality is what actuallT 

a:ists . Ou of the functJ.oas of klaowleqe is to fiad 

a correspondence \ e tlfeen .tiat is real or what actuall.7 
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ex:1.at.s am what is true. If we says "'1'he earth 

revolves oa its axi8, 1' the st.atement aay- be deacri~ 

as true or talse by whet.her we aasent to thia propos1 tiOll. 

In this case, we assent., 80 1 t is true. 'lhe fact th&\ 

the eart.b really does revolTe o• its axis reters to 

u aspect of reall t:,. 

'ftl1s discussion of reality and truth b.as lHtea oae 

of tne fwtdallental pro•l.eas of thought since the Greek 

tllinkers began analysing thouctit. We call such aetivi ty 

•philosophy.• Tbroup the a1es , aaa7 ditterent answers 

have bee• ol'tered aa solutions to our problea. We 

s .ball aot endeawr to reconstruct the history ot 

pbilosoph.y. However, we shall try to point to the 

probleas and soae ot the aapers which have beea considerecl. 

C•) Rea.11'7 follows vuta. 

In any 111-restigat.ioa of reality-, our thought.a 

ud belie.ts about reall ty will be aore i.Jlportaot than 

rea.lit.y itselt. Suppose tbat there are •en on Mars. 

ll ff do aot nlleve or even have an bkliJl& of aa 

idea that su.cll a.en exist or could possibq exiat, what 

aigaiticance does sucll a reality have for ua? There

fore, realit.y will be what we ~ it b. Recently, 
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we have nbesaed many space fiipts. Undoubtedly, as 

we progress 1a our exploration ot space, we shall becoae 

faailiar with aaJlY .tacts ai.out the uni verse 11b ieb w e 

did not know lte!ore, and which we •ever even considered.. 

Such plleaoaena aa.y haTe occur red. .for Jli.llions of years. 

As long as we did not know about it, it u y have been a 

part. or reality but 1 t was aot reu for us. In fact, 

the absence of such pbenoaena was ~at was real f or us. 

For the JaaiTe thinker, the people lllho once thought that 

the world was flat aay appear to have been stupid or 

s illply in error. -.ine they believed 1.a sucla a reality, 

it was the truest, picture of reality t hey llad. As a 

T'e8Ult, they experienced very •r eal• fears about fal.lini 

o.tf one of the side s of the earth. It is only in the 

retrospect ot n...- belie! that aa.n C&Jl cain confidence 

and be blue about foraer views. If relll. i ty 1e dependeat 

on what we think, it becoaes all the 11C>re 1.Jlportant to 

discover what knowledge is. 

( c } Seeld..ag the truth. 

Knowleqe constitutes all of our thoughts. We 

have already indicated that not all of our thoughts are 

of equal illportance. Certainly, not everythiag wbicll occurs 
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to the aiJld is true, sigaificant or worthy. Ole of our 

tasks aig)lt be to try and discover which thoug,bts to ao..Ld 

and whiclt onea to discard. Would that this were a sillple 

t.askl In our dis cussi. oa of "eertai.Jltyt' and •langua1e, " 

we got u 1ndicat1oa of the depth and di!ticulty of our 

allot us. HolreTer, there are possible aaswers . SUclt 

answers 'Will depend oa the Possible ways we acquire 

knowl.edge and the possi•l• cr1 teria we aay appl7 for 

iuld..n& siclt Jm.owledce true. 

ways !!. acquire aowled(e 

(a) .luthori t7 

met 1 t ever occur to you tbat ai.ost eve.r;rthi.ac 

you know ani4 believe caae to you trom some outside source? 

First, your pa.rents were the oaes who stU"Ved as your 

authority. As tiJle pro~essed, you depended on a nriety 

of authorities. You han been will.in& to trust ucl rely 

on certain people t o give y ou the beat inforaati o• for 

whatenr you lf'&Dted to know. For exaaple, when you 

becoae side, you visit a doctor. As a result, aost of 

3"0ur knowledge has come about because ,ou ba-.e relied 

upon parents, teachers, books and specialists in different 



- 32 -

aspects o.! lite. Such reliability on these d.itterea, 

sources of authority have been a good tbiJlc. Imagine it 

you would have had to learn and discover everything you 

know co11pletely l>y yo\lt'eel.t. It would have been a 

tremendous 1.t not 1.apossible task. 

As you think about and experience the thine• you 

have 'been told throue:b books and other people, you will 

chaage your i deas. You will ■ot believe eTerythiag you 

are to.Ld. OD the other hand, there are ntany th1n,s 

you will contillue to 'belien 1n on the .asis o! authority -

things which you are e ither i.ncoapeteat to consider or 

which you are incapable of experiencing directly. You 

u y respt!ct some great pers oa. You say re.Ly on the 

inforaatioa of a text. It is au.zing to consider the 

aU11l>er of acts we perform because we recogni• 90u 

authorit)-. How often we ju!rt.11)- our knowledp on the aasia 

that so• recognized person us made a st.atement. For 

exa.ple, how do I lcnow that a a.an called Christopher 

Coluabus sailed tro■ ~in to Aaerica in 1492? I aun 
rely on historians tor such infonaation. But I can use 

a certais aaount of judpent as well. Tbere 1s notil1JIC 

which appears to lte wareasonule about such a statement. 



It was cert.a.inly within the reala of possibilit.T• On the 

other hand., supposing the stat.eaent bad indicated tha, 

Columbus &IT1ve4l on a jet airplane ill 1492. 'lh1s lfould 

seea unreasonaale because I know that 511cb a .:>de ot 

travel was aot discovered UJltil recently. It you weN 

told by an expert to ltelieve this in au;r event - even 

though it eeeas quite :lapoaaible - you would have w aake 

a deeisioa. Either you •ould accept the expert• s testilloey 

aecause J'OU aelieved that Ile was U\e aost capable of 

knowing this and ~t ne was telll.ng the truth, or yo\l 

would l:laTe t o view llis assert.1.on as c011plete nonsense. 

\tlile we lu.rn a great deal of in.formation throup 

authorities, it doee not follow that it i s all true or 

correct. 'lhere is no reason f or believ1Dg aoaetbiJac 

sillply because someou bas said it. Ia such instances, 

we shall n.t!ed t o use judpent -rery carefully'. Propaganda, 

ruaora and pr,eju.dice usually have their roots iA 

autbori tT whicll bas been accepted without. some fora of 

judp,ent. 1Je uy have a great deal of respect tor soae 

authority which aalce~ a prejudicial s tateaent not baae4 

on evidence. It is i.llportant to ex.aidne every statement 

and i dea with all the judgllent we have. 
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(b) Int.uitioD. 

An intuition 1.a knowled&e 11'1 thout any reasoa tor 

it. It 18 direct and 1.JMediate knowinc. It represent.a 

teelillg ancl insipt - the Tision of the thinking aaa. We 

use iatuitioa 1a poetry, painting and foreai&ht. It 

ai&bt be popularly described as •instant knowledge." No 

evidence or proof is required tor this kind of mowledce 

tor it is tho\l&ht to be selt-ertdent. 

In aatheutics, we know intuitively that "a whole 

i s &rea ter than the sua of its parts", lfe know the 

axioaa of Euclideaa geoaetry intuitively. Soae peopa 

iH!line that no concept of aorality and ethics can exist 

other thu throqh 1.lltuiti oa. Can we prove that "honesty 

i s good• by 80■e recourse to reason or e.xper~nce? It 

11.i&ht lte possible. However, 1ntu1 tion aight be the best 

justittcation for s uch Yiewa since i t.s truth is 

guaranteed by the way we know it. We know it unedi.ately, 

directl.y, and certainl.y. 

In V1.enng the 't"al'ious toras ot art , we may know 

that some pict ure or piece of architecture or 1111sic 1a 

aes thet.icall)- pleasin,g through intuition. lfe have no 

reason. We illmediately know that we like soaething or 

we do not.. 



'!he problem rlth lcDowing t.hiags intuitively is 

that it is restricted to individu.a.Ls. 'lhe intuitionist 

11&y say that wo are not exercisiAg our ratiocinatioa 

properly if we do not intuit as he has. However, Ile 

cannot look into our minds. How can we ever lalow whica 

1.Dt uit.1.on i s the r1Cht one? 'lbere 1 s no rei'utatioll of 

this way of kllowin&. It is s iJlply di1'ticult to ~ pl:,. 

A peraon is certain of bis intuition, but holf does he co 

about aakbc aia intuitioA certain for the next person ? 

Intui tiou are aot capa'ble or definitions. 

EYen though we aust face these probleas, intuition 

mould be s eriously considered. l't would be extru.el.7 

d1ffirult to 1-egin an;y ldnd. of 1nvest1gat.ioa or tboupi. 

wi Ulout intuition.. How would we know that there i s sucb 

a thi.Ag aa reuoa? Jlle intuiti old.st aaintai.as that .concep t s 

0£ tiae, .!Space, utter, aotl.on, and enero are iaposs~le 

wit.bout intuition. Indeed, he may- have an excellent 

point. llule it cannot. be proved, nei t hf!r can 1 t be 

d.1sproVM. 

(c) Fait.a 

(1) What is it? 

Kan;y peo_ple cl.ai.a to hne certain kinda ot 

k.Dowledce l,aNd on f&ith. Soae would aa.intain t.bat tbere 
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is a close relationship between faith and int uition. 

A pereon 11a7 adopt fai th because be llas had such 

intuitions. '!fe have listed f'ait.h separaw~ 'because 

there are certai n distinctions \1hich it ha1. 

'n\e eillple act of faith is an act wherein 70u 

accept. as real or true that lilich i s not supportecl b7 

scientific erld ence and cannot be deaonstra""8cl throug)I 

reason. 

(2) Reactions acainst ra1tll 

Tbe general attitude today is to say that if we 

haTe e vidence for a belief, we should believe it. U 

we hne erldence which 1e contrary to an opinion, then, 

we should disNlie'f'e it. aat cio you do whell you llan 

ao erldence? So11e thinkers WOlll.d insist th.at we shoul.d 

at least remain 1.a doubt - neither believiJ\g nor 

disbelieving. But aore t&an that, faith has coae to 

-e a tena of low nlue. llany people believe that il it 

is necessary to accept soae idea based on faith, one 

is -etter without it. The reason for this 1e that fait.A 

i s generally conceived to be the tool of religion. 

Since the institut.1.on.s or r eligion ha~ not always lived 

up to the fai th they haTe purported to repl"esent, botla 

the institutions and its faith have been discarde«l. 
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(3) Fait.a ii! needed tor 110re th• rel1g1oa. 

We suspec\ that the intellectual. process ot 

faith i8 not really as da.D&erous ~s the "crd it.elf. Do 

not the ve~ people who protest that they cannot tolerate 

beUefs without so~ aort oI evidence apply !lllcb beliefs ua 

other are&a I le ban al.re&ciy' indicated this. at us 

review. Who h&e ever •proved• t he objective reality 

or the ph,-sical wor1'? Even it such a worl.d e.xia~, 

what ertd@nce do we un for bellev1.llg that 1 t coni'oI"llli 

to our iapreuiou or it? Yet - behave as though 

tile world were there and their eenees a.lt.ocether truat.

wort.hy. What 1s aeant q a hypothesis or • theoey 1.t 

aot a belief in an unproved proposition? the aOllll!nt 

n aesuae the rationality of nature, its unitonlity in 

tiae and space, aot "to aen~o• mre ape cific aad 11.ai ted 

hypotheeee in special !lelds of reaearcb, we are engqea 

in acts or f ai.Ul. Even in our everyday lives, •e fi.ad 

this . We make pl.ms for a whole series of toaorro"s 

quite convinced that all or our toaorrows will come. 

(4) Faith aa •tbe will t.o believe.• 

'lbere 1a a certain view of fai.th • h ic:h is baaM 

oa •tbe will to 'belie..-e." Again, we ar,e concernea 
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aaout propositions which have ao evidence. Such beliefs 

are accepted as true Ncause they fit in. "1th religious 

cravi111s or ethical principles. I t is argued that rl th

out sucb belie! our a oral standards, our hopes and our 

aspiration 3 would tall apart. Dais aigbt be regarded 

as a psycbologicaJ. response to faith. 

{S) Faith with evidence. 

Not every act of f aith is without evidence or 

beyond reasoa. In atti.railag the event of the Sinaitie 

revelation, Orthodox Jna would aaintain that th1 R was 

witMssed by a large hos t of peopl.e. 91.cb a view woul.4 

lte called fa.it.a •1th evidence. or consider the arcument. 

ot Mai.monidee who was a cl.as eical aedieval theologtu. 

For h ill, fa.1th 1& an act of the ai.nd. Be aai.nta.in.s that 

belief about God is ratio~ coapelled. He was usiftc 

pure reason. such a view allow& not.biog other than to say 

lais process of reasoniJag ia true. 

( 6) Fa1 th ae •ul t illa te concern • !I 

Finall7, there is a new of faith -.hicb haa 

nothing to do with ass•tiag to propositions. It does not 

require &DJ' ert.dence. Tbis view is i.Jlvolnd with an act 

of experi ence. In the analy9is of a human beiD&_. there 

are a cert.ain nlmber of things about llbicb he ie cow:.naed. 
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For exaaple,we experience our own ..nx:iety over our Olfll 

death and existence. Tbose things which concern us 

ultiaatelz invobe ta.1th. 

Faith does 1.nvol•e a way of k:DowiDg. 'lhe pr oble• 

is that. 1t. is not certain and it 1e difficult for people 

to share a knowledge or si.111.la.r a ct s or rai th. 

{d) Reaeon 

One of the ways 1n which we lalow is by the use 

of reason. One of the dif!icul ties is t.ba t reason and 

thinlci.ag are practically syoonyaous teru. Often, we 

mean no aore lty the word "reason" than t hought. However, 

here we will use reason 1A a special way - as a function 

that goes on strictly inside the 111.nd and which h 

iRdepeDdeat of the object" or the physical world.. 

Rea oon aay indicate logical consistency. Tl\e 

nlue of this lcbd of reasoni.Ag or th1nldng 1a that it 

tests the connections between ideas we already ha.-e. &ippose 

we use thi.s well..«:n01m syllogimu 

ill aen are 110rtal. 
Socrates is a aan. 
therefore, Socrates is aortal. 

The conclusioll i s drawn trora the first two 

sentences, or preaises, by understanding the relation 2f 

~ aeaniag of each prense to the other. Reaaoning or 

I 



thinkiag is goi.ag oa in a person's 111.nd as he deduces 

conclusions fro■ premises. 'lhere is no attea:pt to discover 

any truth in this kind of thou&)lt. ill we are doing 1e 

coacentrating on the relatioll8 of our aeaninge to each 

other. 'l'hie is called l ogical thi.nld..ng. IA our syllogisa, 

tae conclusion is certainly consistent with the preaisee. 

'lhe logical relation is established. 'lhe proble■ 1s 

whether 1 t is actually true. Are all ■en ■ort.al? Ia 

S:>crates a ■an? Ie Socrates in fact ■ort.al? To e sta'bl18h 

this we will need to look at other ways of thinking. 

SU!fice 1 t to say, that this ki.nd of thinking coabinetl 

with intuition doaillated all thought tor aany years. lllen 

we speak of a •ratioaal de■onstration," we usually 

aean soae way or arra.n.gi.Dg and order1.nc ideas ill the 

llli.Dd so that they fit a pattern. 'nle chief criterioa 

of the pattern is its consistency. 

( e) Sense-experience 

Experience is co-i,osed or oursel••s and tn. 

worl.4. 1Je haq already learned that, it we are to know 

the worl4 outside of us, it cu only be done through 

the senses. It h this type of th1nlc:1.nc that is aos, 

co.aoa. Like other aspects of thought, it cannot M 



coapletely certain. However, its great &ttrQctioa is 

that it can be shared by people 110re easily. The doctrine 

which bolds that all loaowledce is a product or seD8e

experiences to which reason contributes nothing 11 

eapiricisa. There are a variety of ways of think:iJlc 

eapiricall,y. 

Acqui.rtac \cnowledce throu&}l the senses i s di.fficult 

because of the possibility or confusion and because sue~ 

lcnowledce 1e 11..a:1. ted. 

llbat 1s requirecl for an experience to take place? 

Does a person have to be involved? Suppose a 9ell 1s 

sounded ill a deserted forest. 'nle ltell rings am makes 

a sound. Does a person need to be present to bear the 

aou:nci of the bell's riqiJlc? We aight sa.y that 1! a 

person were present, he would hear the bell. 'lheref ore, 

the ltell would have t.he potentiality of being heard. 

Or au.st we say that a person must actually bear the bell? 

It hubeen shown that whea an object i s seen., there 

1.s ao assurance that the perception 1n the mird corresponds 

tot.he actual object. 'le uy observe a brown .... ier. 

'le ltDOw it is brolfJl because that is the way it appears to 

us t.hroup our eyes. Bays of light hit the S'lfeater and 



these ra;ya plant an 1.uce o• the retina of the eye. 

There 1& a problea. 'nae pbysic1.st as6Ul'es us tb.at these 

r~s are colorless. It so, bow do we know th.at t.he 

neater is brown? 'lberefore, can we equate the sensory 

experience of an object lfith the actual object itself? 

'l'be II.ind react.a 1Ja a certain way to what it perceives. 

It receives special data llhicll we call •sense-data.• 

Such a n.ew claiu that all we can ever knotr are senee

data. 

(!) 'l'he 11ground• ot: experience. 

'lbere are a variety o! news as to whether sen~ 

data refiect the actual physical object itself, none ot: 

it, or part o! it. llbatever rlew 1a accepted, t.he aethod 

of eapiricisa is inco11pl.ete. It does not take iAto 

accouat all of the data o! experience. It is onl7 

.h'aoaent.ary. For ex.w.ple, take a person. He is a unity 

of sorts. Reducing a person to the ei.t:ted sense-data 

ot the sciences cannot ans..-er questions a s t o the nature, 

laws and priAciple• ot this univ. As such, we onrlook 

the concrete data ~ exiat.ence. W. au.et b.&Ye a coacrete 

datwa -which is aot reduo19h to aenae-data nor eillply 

a collection of eenae-cl&ta. 'Dleretore, it 18 necesaary 

to han a deacripti oa aad anaqgia ot experience i tsel! • 
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'the onl7 way to arriTe at the objeCtiTe aodes ot 

existence 1s throup subjective exit!tence. '!his T1ew 

tries to gru hold ot the •strua ot consciousness• of a 

perso•• It seeks to discover a perso11 as both separate 

and part of existence. 

lluch earlier we coaeated that first theN Ill.let. be 

thought before we could arr1n at reality. tllis view 

reverses that pos1t1oD. It iOes directly to reality in 

order to achieYe thought. we have coae around 1n a !ul.l 

circle. The key difficulty ot tale view is in Wldel'

standing its language and discoveriag reliable evidence. 

b.owledf! a.ad ~ Jewish religious ~-

We haYe spent consideraltle ti.Jle outll.n.1.ng the 

problea of knowled&e and SOW! of the •jor ~s or klto"1nc 

anyt.hi.llg. True , we haTe selected only gl.1.apaes of eack 

proalea. IAdeed, volt111ea ban, lteen written conceroi.Jlc 

these ditticultiea. 

What we have i»aird to poiat out is t.bat the.re is no 

Id.Ad of lc:nowle.,e tftat 1a certain, that ·.-e mat, uke 

aasu.pt iou even N!ore our 1.lrrestiption, and t.hat 

ditterut theories ot kJlow1edge are rooted. in spec1.t'1o 

contexts. It will be illportant to laaow whicll context 
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you prefer Mtore suldAg any jucJcements about truta. 

It bas oft.en been erroneously stated that science 

discusses what is "known," and religion i s concerned 

with what i s "unknown." The f act is that both of the• 

are tryi.Ag to uncover the unknown. In so doing, there 

is a great deal of mys tery. Ho"'"er, both uke 

as5U11Ptioas and both realize their 11.Jli.tations. 

Knowle<Sie, science and philosophy do not stand in 

opposition to the rellpous quest - certai:nl.7 the Jenell 

r eligious quest. Judaia has never been dogaatic ill 

it.is content.. It has often been described as a "religioa 

Yi th out a theology• in the sense of 1 ts bein& undogaa tic. 

Judaism is a fraaework for livin& and thinki.ng. It. is 

an organisa.- It is an or~ntatioa. At the saae tiae, it 

welcoaes truth whether "hidden in the au-1-s J f ancient 

revelation• or iJl the discoveries of our own age. Juda.ig 

is represented in all these foras of tbinkiag : 1• 

authority, 1n intui tioa, in faith, in reason, in t.eS"ted 

experience and. 1n searching the gr ound of existence. 

llos t aen co•e only to JudaiS111 s s illple stateaents 

and sillple ideas. But we should remeaber that a rellgioa 

which has stood such a test of tiae, and 1n •o UJr,T places, 



- 45 -

has needed to be inte-rpreted and re-interpreted. To 

date, its truths and its values have not been m.ade l.ess 

significut by the growth of science and philqsophy. 

Rather, Judaisa's stature bas gro1'?l especially 1n the 

real.a of ideas. One of its serious probhas has beea 

that too fe. have \I.Jlderst.ood both the probleas of 

knowledge and the framework of Judaisa. Now that we 

have considered some of the "intellectual" problems, let 

us proceed to the fraaework of our r eligious perspective. 



llAJOR JEWISH CONCEPTS 
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!Atroductioa 

Any thinker faced ,ri th the taek of clearly defininc 

•the r eligious i dea" in Judaisa i.mllediately !aces a 

magnificent challenge. Judaism I s primary task has been 

the search tor complete unity in the universe, and a, 

such, the Jew always adopted a specific attitude 

toward 11.te and the world. liis stance was dynamic , 

CTeative, grolfi.ag and inspired. He collllllitted himself 

to his personal God. Re deduced knowledie of bis 

commitment throu~ a hi storic sacred literature. As 

a member of a people, He devoted himself to a sacred 

mi ssi on. However, we should be careful in regarding 

these a s separate categories. Ultim.a.tely, the Jew 

want s all of lif e to be signifi cant and valuabl.e. 

To present some of the basic theological conceptt 

which have flourished and flowered t hrough thousands 

of years, one requires a starting point, a division, 

a n analysis into component parts . 'lhe most popular 

scheme which J ewish writers have used includes God, 

Torah and Israel. .l concept of aan has been variously 

i ncluded as r elated to each of these catecor ies. 

Without man, t hese major concepts become individual, 
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isolated and separate. n11s i s not to make man the 

center of everything. Yet, who ultimately breathes 

the life of Judaism? llbo must be dedicated to the 

passion of living in a certain way-2 

For the Jew, knowledge and t.ru~ are UIJ)Ortant. 

Jenab theological opinion hae alway-s ranged far and 

wide . Uniformity would have been unattainable had it 

been sought after . The Jewish religion is highly 

intellectua listic 1n the sense that it places under

standing among its supreae purposes am that it recognizes 

knowledge to be a key- to understanding. Yet, tor all 

its iote llect ualisa, Judaism sets morali t;y above logic. 

'lhe pursuit of justice and mercy are 110re illportan\ 

th~ possessing the correct idea. Where tbe Jew baa 

gr-eat latitude to dete?'llline for hiaself exactly how and 

what he should th1Dk, his conduct and behavior in life 

are preacrilted. 

We shall atte11pt to present a few of the significant. 

aspects of Jewish theology as t.hey haYe been conceived. 

The treatment is !ar from comprehensive and doesllOt include 

all of tbe concerns of Jewish theology. 



CHAPTER III 

oon - REALITY AND Im'A 

"The God of our Fathers• 

One of the ~undamental dirterences between philosophy 

and religion 1s the manner in which each approaches 

the concept ot God. The god o! the phil osophers is 

conceived according to the principles of knowledge and 

metaphysics. At any point one can jump right in with 

his own views and set up propositions. Judai5lll permits 

great 1.atitude for conceiving of God in many ditferent 

ways. However, 1t is r ooted in a context - tile 

experience of the Jew as he has contronted and conceived 

of God through~out history. 'nlis framework of experiencing 

Uod is what roots Hi.II to the earth. 

To think of God onl::r as an abstraction of experience 

without this framework is not su.fficent. It doea not 

move taen to aot.1on nor doee it cause men to understand 
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a.ny bet.ter uie nature of the universe. lfe may not accept. 

every segment ot past experience as s ignificant. What 

we can do is to capture 1 ts 110od and the feeling of our 

personal invol'Yelllent. Once you have grasped this, you 

may intellectualize to your heart.•s content. 

When we do become involved in abstrac\ discussions 

about God without underst.anding the traaework of Jewish 

experience, we of ten inter certain incorrect. ideas about 

bow JudaiBJI views God. As we shall see later, many 

have misunderstood the seemingly anthropomorphic* 

represent ations or God found in Biblical and Rabbinic 

Judaism. 

The Jew prayt1t •Our God, and the God of o\U" 

t at.here • •••• •0ur God II is interpreted to mean our 

conception o! God. However, •the Ood of our Father s• 

refers to the views • h.ave had about God in our past 

history. We are surely not restricted by this past, 

but neither are ,re tree to ignore it. Tbis is the 

format for religious experience. 

* -.nthropomorphic - ascribing human characteristics to Ood. 
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1,:>oki.ng ~ ~ ~ ~ 

{a) 'lbe uee or r eason 

We oft.en speak ot reaeon ai.ost in the sens e o_! 

its being one eternal process. Indeed, the rabbis 

identitied reason and lllind as having its source in 

God. Nevertheless, our understanding of r eason as a 

way of knowing has lteen 11.ait.ed to different times 

and places. The 1ns1ghta of Plato and Ari etotle 

dollinated thought !<Jr a thousand years be.tore a 

significant change in thought took place. '!be ma.in 

currents of thought baTe been developing ever since. But 

it has been a slow process . Man;, can engage 1n Ulought 

and can l earn what bas alreacty oeen discovered. 'nley 

can elPbor a te on it and t hey aay e..-en ext.end it into 

aany s phe~s. But tor a co.-pletel:, new way of thinking 

to 8111.erge takee a gt'eat deal of ti.ae. 

Jewish thinhre have long engaged in the task ot 

trying to square r eason and faith. lloees lfaimonides 

ns the clu•pion o.t a whole host. of such Jewish thinkers. 

He was deeply co•itted to r eason and refueed to belie ff 

anything 111bicb r eaeon contradictfld.. As au.ch, be 

utilised reas,n tor Uluainating his faith and bis Ute. 
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Following Aristotle, Maimonides constructed an 

elaborate metaphysical. syatem. 

(b) Not everything 1s in the ■ensee. 

Metaphysics 1s composed ot •the t.heories of 

reality• or "being as being• or •the science of all tha, 

is possible, eo fal" as it is possible." The doaain of 

metapby-sics is not 1n the sensol"7 experiencing of the 

world but tries to go beyond the senses to disconr first 

principles and causes. Ari stotle did not actually k:nolr 

the tera "metaphysics" itself. He used the ll'Ord 

•theology. 11 

Theology bas been used popularly a s a term designating 

the ideology of a particular religion, i.e. 1ta doctrines, 

beliefs, practices and institutions. NeYel"tbeleae, 

1UllY theologians insist on using the ter. in the saae •ay 

as Aristotle used it. Modern philosopher s may use 

metaphysical speculation for a TaJ"iety of concepts 

about the nature of •1te1.ng.• Tbeologiaaa usually use 

aetaphynoa1 speculation regarding the nature of God as 

the source of "being." Br-oadly epealcing, they often 

worlc in the s&llle arena. One thing is certain. There u 

no rea son for assessing the one discipline t.o be aor-e 

--, 
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signific.ant or 1110re true than the other. For example, 

concepts of space and time cannot be demonstrated other 

than through reason. They are beyond the sene~l world. 

Insofar as they are possible at all, these concepts haft 

ltelonged t.o both the disciplines of metaphyeics and theology. 

What do concepts like "finite,• "infinite," •space, 11 •time,• 

"being as 'bei.Qg" or eTen "nothing" really :mean? How 

shall we define them? What concrete evidence shall we 

bave for knmdng precisely what t bey are? The fact 1s 

that we do not have such evidence. the most we can do is 

specul.ate about the po.ssibilities for explaining them. 

(c) Two aspec-ts of one search 

Jewish theology is concerned with the nature 

of God, the universe, man, reTelation, iDnortality, and 

particularly, morality, To know this, there is a complete 

description of the Jewish religion. To speak of such 

concepts metaphysical~ involves speculation of their 

possibilities. Judai• has tried to conduct such 

speculation w1 thin a speci.al context. 

Jewish theology has been uaed 1n both ot the 

way~ deecribed aboYe. Kost often, it has been interpreted 

to mean the exposition of the doctrines, beliefs, prac tice s 



- 54 -

and institutions of the Jewish people. lt. other tiaea, 

it has been conceived as the process ot reasoniDg 11hich 

gins rational. foundaUoo to 1t.s doctrines and beliefs. 

However, Judaism never made the acceptance ot belle! in 

its creed a necessary condition for membership or tor 

attaining salvation. Judaism never claimed to ofter the 

final or absolute t.ruth. What it does is to point 01.&t 

the ways leading 1io the highest obtainable t.rutn • .ls a 

resut, the specirtc conceptions o! God, Torah and Israel 

have undergone considerable change and refonaul.ation 

throughout Jewish history. 

(d) •Proofs" tor God' s existence. 

nirtng the Middle Ages God becaae an object ot 

widespread m.et.pnysical inquiry aaong Jews. A vaet 

literature developed which tried, by logical duonstra~on1 

to pron the existence and character o! God. In aey 

inYestigatioo one is limited by his particular theo17 

or knowledge. The Jewish scholastics utilised tour 

sources of knowledge , sense-perception, self-evident 

truths (intuition), l.ogical inference (reason), and 

tradition (authority~. 
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It would appear that such an endeaTOr was 

provoked by the currents and pressures of Christian and 

Moslem. scbolasticiBlll. Let us examine their arguments 

which have come to be known as •the proofs for God1e 

existence.• 

(1 ) 'lbe coaological argument was baaed on the 

principle of cau1al1 ty. This v1.n la derived fl'Om the 

at1eertion that eYeI7 ertect in the universe ia seen to 

have a cause (or, that e-very cause can be traced to an 

earlier cause ) . Wnen they looked at Nature, they 

realized that it could not lte sell-sufficient. No 

creatioa ln nature could possibq occur with.out an 

earlier .First cause or Creator. Tb.is First Cause au.st 

be a Being who e.net.s w1 thout a cau.ae, and -this 1s Ood. 

'ftle eo•ological argwaent beca.e the JDOst popular 

Jewish argument for the existence or God . Why was this 

so? Because t'l-oa the s t.ory ot Cl'e3t101a on, the B1b1e 

seemed to confirm such a Yiew and 'because the argument 

could easily be couched in story and parable. 

(2) The te'»ological argument was employed to 

est.uliBb God's goodne ea, mercy and knowledge. 'Ibis 

ne• is s0111etiaes called •the argwunt tro■ ded.p •·" 



There is considerable evidence of design and purpose 

in the universe. \Ye know about the patterns of the 

l eaf, the structure of the human body, alXi t.he millions 

of cells knitted together and working 1n co-ordination 

in the growth of plant and animal life a:, well as in the 

workings of the hum.an mind. There i s apparent beauty, 

order and goodness operating in the world. Could all 

t his have happened simply by chance? Not at all.I There 

could not be a,.ch design with.out a mind. Evidence ot 

design in the universe 1111st imply that there 1s a 

Designe~. This Designer was conceived to be God. 

(3) The ontological argument was dso popular 

among t he thinkers of the age. Since t he human mind 

b.as an idea of a Perfect. Reing, He must exist. Otherwise, 

now could the llllperfect and finit e mi.Ms of humans e ver 

come to nave sucn an i dea of a Perfect Being? If He 

was not perfect and infinite, He would not exist. 

However, since we have such an idea; then God exis-t.a. 

(e ) The "proofs" are incomplet.e 

Such speculative reasoning did not prove the 

erlstence of God completely nor did it establish His 

nature. Nevertheless, such reasoning captivated t.he 
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Scno.las t1c Age and lasted a long t iae before being 

challenged. Notice, we say •challengedft and not 

disproved. It might be asked about the cosmo1og1ca.l 

argument whi ch posited God as the First Cause: "Who 

made God?• The teleological argument had this problem. 

IT design 1s used as proo£ of the existence of a 

Supremely Good and Omnipotent Being, hO'ff shall we 

account for the faulty or even positively evil design 

in the universe? Final ly, the ontological argument was 

debar,ed. Jus t because we have ideas of unicorns and 

ghosts in the human mind, does that mean they exist? 

(f) !:hall we ~1:1m1nate reason? 

Even though these argumen ts c ould not l,e 

absolute proofs such speculative reasoning set the 

stage for the employment of our mioos iu trying to 

understand the universe and God. It s erTed as a 

correcti ve. Beller in an e thical, conscious, persomu 

God may rest ultimately on f aith, tlevertheless, reason 

disciplines faith, refines it,holds it in bounds, and 

directs its efforts. As such, 1.ntell ectua11z1.ng about 

Jewish religious ideas became quite appropriate and 

remains so to this day. 

.. 
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God in T.he Bible ----
(a) One God, Kany God concepts. 

God, The Reality Wno is OM, !\1\d our ideas of God 

u.y not nectsssarlly be t.ne same . .5imi.lar :cy, t.h~e is 

only One God int.he Bible but there are many different 

concept i ons of Him. 

(b} God is taken tor granted. 

The Bible assumes that God is the foundation and 

pillar of evecything in the universe. l s such, Scripture 

does no,; argue or debate tor God's existence. It 

asserts, declares and proclaims God as the foundation 

of all that is. This is wha.t is meant by such verses as: 

•In the beg1.nning God created the heaven and the earth• 

and "Hear, O Israel: The wrd our God, the Lord is One. If 

(c) Earliest conceptions. 

ls among all primitive peopl es, Israel'6 concept 

of God passed through the primitive stages of &nim18111 

(the belief that r ega.rds all objects and beings as 

possessed by "spirits), " polJ"theism (tbe belief in many 

gods), and henotheism ( the belief in one supreme god, 

though not to the excl usion of belief in other gods). 

The gods a.nd sp1r1 t s were local, tribal, and national 

betore the:, attained the exalted development of tbe 

universal lord. 



(d) Israel 's God is moral. 

A unique power infused the Hebrew conception of 

God. Re was a JDOral God, demanding justi ce, lo-re and 

compa ssion. No longer the de ification of power in 

nature, He became the Creator and Ruler of nature and 

humans . exit of aucha view developed et.hical monothei6111 -

the idea of God at its highest point of development. 

(e ) Implications. 

Consider t he implications of discovering thi s livin& 

God who not only "is.," !twas" and "shall remain• but is 

One - unique i.ocomparable., and absolute. The ancient. 

Hebrews had discovered the unity of the worl d, the unity 

of human life, the unity o f the hwaan f &lllil.y and the unity 

of human destiny. Only such a view of the universe could 

have made scientific investigation a fruitful enterprise. 

It i s striking t o note that out of such an early 

development ca.me the view that man is unable tc achi.eve 

any positive knowledge about God. levert.heless , there 

are cer tain manife stations in human experience 11hich can 

at least poi:nt to or i:ntimate Bis existence. The 

majesty, beauty and orderliness of the physical 1f0rld 

were used as evidence tor making such inferences. ait. 

as to the essence of God - what He is in Himself - we 

C4Ul only guess. In f act, the Bible repeatedly reminds 
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us that our ignor ance of God i s much greater than our 

knowledge of him. 

Even more "ae discovered than One God. God a.a 

conceived in The Bible automatically includes His 

witness, Israel, and His testimony, Torah . Israel made 

a covenant with this beneficent Suprellle power. Not 

only did this people give structure t o the universe , 

it accepted a r espons ibility for righteous conduct. 

the Rabbis ~ eak ~ ~ 

(a ) Knowledge on the basis of authority. 

The rabbis of the Talaid did not specula te on 

the existence or the nature of God. They found their 

knowledge in r evel..tion, the supreme author i ty which 

demonstrated God ' s Will. The rabbis a ccepted t he 

t estiaony of the Bible and made i t a pr actical 1110ral 

dynuic in the lite of the individual. 

(b) Choosing concepts. 

It 15 evident to any r eader of the Bible that it 

combine s conceptions of incredible sillplicity and 

primitiveness with ideae of a most exalted kind. The 

rabbis were not indiscriminate 1n drawing their 1deae 
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out of the Bible. 'lhe basic emphasis of the rabbis 

was on t be experience of Ood in daily life rather than on 

intellectual formulations. Once an idea of Ood had 

emerged out of personal experience within the social 

group, the Bible could be searched !or texts that could 

be interpreted to suit this experience of Ood. 

( c) ()le God, 

The conception o! God held by the rabbis wae 

monotheistic i n the stricteat degree. From their 

constant stress on the i dea o! Ood ' s unityJ the rabbis 

denloped His attributes. One is not, strictly speaki.ngJ 

separate fr0111 the other. Rather they are related in 

an "organic" whole. One idea nows troa another. lhat 

were the se attributes ot God? 

(1 ) With the unity of God, the rabbis conceived 

of his incorporealit.z. Con.si.dering the degree to which 

the Bible &s well as the rabbh utilized anthropomorphic 

terms, this would seem t o be an aaazing assertion. 'lbe 

rabbis annered: "We borrow terms from Hi s creatures 

to apply to Hi.a in order to assist. the understanding.• 

The rabbis recogni.!.ed the problu of conceiTi.ng 

uniftrsal and in.f'in1te terms. Hu.Dan, we lllllst express 
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ourselves in human terms; but God is not man and our 

human t erms do not fit His nature . As such, the rabbinic 

teachers warn us that words are syabols and should be 

used with iaagination. 

(2 If God i s •iucorporeal; then, God is 5>_mnipresent. 

Wherever there i s life there i s God. Man is never 

beyond the presence of God. •tti s glory is over tbe 

eart.h and the heavens,• 6&Y'8 "the Psalmist. Keeping in 

mind the rabbinic conception of rooting God in buaan 

experience, they applied the above text: "With an 

earthly king, when he is in bis bed-chuber he can not 

be in the reception hall; but the Hol y One, blessed be 

He, fills the upper regions and the l.ower." 

(3) As there is no limitation on God ' s presence, 

so nothing restricts His power. God i8 Olllllipotent.. 

(h) God is omniscient. H13 knowledge wa,s 

declared to be limitless. Tile Biblical doctrine t hat 

God is all-kn01Jing was devel.oped to i ts utmost extent. 

in the teachings of the rabbis, The special character 

of such knowl.edge was vividly taught: "Before even a 

creature i s joined in his mother•s womb his thought ia

a.l.ready revealed to God.• 
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(S) Ti.me baa no aeaning in relation to God. Be 

is eternal. In His capacity a s Creator of the uni.erse 

He must necessarily have been the first, and Re will also 

be the last in time, continuing in existence when all 

else has passed away. 

(6) Justice and mercy are attributes which 11&7 

not be separated according to the rabbis . They are 

cons tantly in confi.1.ct w1 th each other. For as the 

arbiter of justice who holds R1s creatures to account 

! or the manner of their llnng, God also needed to 

utilize- Hie ~rey in order to allow t hea to 11Te. There 

is psychological sensitivity in this view. It recognize s 

that while man might be expected to live in a righteous 

way, man also f alters. Man 1111 incapable ot observing 

ahaolute justice e Yen though he tries . It man is to 

exist at all in a -world of justice, then God JBU,st give 

man "CNdit ! or trying" even when he falls short of the 

mark. 

(7) 'l'o the rabbis, the crowning attribute or Ood 

wae His holiness. He was the source of the sacred in 

bUIWl experi,,nce. Holiness 1.mplied apartness t'roa 

everything that defiles as well as actual perfection. 
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Holiness was the root ot morality, j u s t i ce, mercy . It 

was the most spiritual, t.be most illnro1nat,ing of the 

attributes of Goel. 

d. Moral "practitioners• 

You may ft17 well be saying to youreelt: •This 

1s all Tery well, but these are bold assertions - there 

is no proof for t hem. • Let us remember th-Lt the rabbis 

were not metapbysicians - seeking the principles o! 

being. They wsre practical teachers. '!he attributes 

of God were posited as a aoral 'basis tor huaan lite in 

terms of the aoral endowment of the universe. Certainl,y 

these attributes were not attempts by the rabbis to prove 

the existence of God nor were they meant to identi.ty the 

nature o! the Et.ernal as ~ real.ly exists. Theirs was 

essentiallJ' a •personal• God in ~e sense that Re was 

a l'Nli ty to those llbo a cknowledg«i HiL 

"Mystery of Hiddenness" 

(a) Seeking Communion with God. 

An interes ting but dit.ficult a ttempt t o overc011e 

the tension between the transcendent, absolutely unique 

God of philosophy aJXi the vital, real and dynamic God of 

religious experience was found in ll,fstic1sm. Here , 
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there 1s a metaphysical dist..inction between God, the 

rea.lity and God, the idea. 

The ~sties seek dir ect conmunion rl th God and 

yearn f or inti.mate fellowship with Hi.a. 'l'hey reach 

out t01tard Hill\ with the non-rational elements of the 

human personality: apprehension, intuition, surmise and 

intense love. In prayer, song, meditation and ecstasy, 

they give expression to the piety of their intense f aith .. 

In JudaiSJll, ~sticism has been known by the tera Kabbalah. 

(b) One God: two a spects. 

In all perio<b, K.abbalah was influenced by foreign 

spiritual cur rents. Neverthel.ess, it a.iways pr e served a 

basic Hebrew cha.racter. Its doc t rine tries to show two 

a~cts of the Godhead: the inf1n1 te inaccessible 

"Vystery of Hiddenness• and the realm of Divine man:1.

fes t.ation. One aspect of God they called WN-SOPH. 

'l'his i s the completely transcendent God which remains 

f orever beyond tne grasp of the human mind. '!he other 

aspect of God was the manifestation of the Divine to 

lfhich all the attributes of God were ascribed and with 

whom man could find conmunion. '!bis was called 

SEPKIROT which were the ten di vine potencies 1'hich 

emanated tro11 the EH-SOPH, the bidden God. By concentrating 
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on prayer and meditating on the SEPHIROT, the soul 

could coamme w.l th God. Elaborate sche-,s were developed 

to show how this process might occur. Its ultimate goal 

was always to eeek direct and inti.mate coa.uni.on with 

God. A. Hebre-w character K.abbalah may have bad but it bas 

usually been under att.ack ft-oa the main currenta or 

Jewish thought. 

(c) The mystical influence of mystl.cs. 

Something or 1DT&ticism bas been found in ail the 

stages of Jewish religious tUperience from Biblical times 

to the present day. Not eveey reUgion bas a God, but 

virtually every religious ~up has been posseseed of 

it.s mystics. The initial impulse of the Western man 1s 

to dismiss mystic18111 completely as •overworked !ant.a.er' 

propounded by an a•~ing use or reason. '!he more 

obstacl es in its path the more brilliant; its ef'forts. 

It has been described as •the waterfall seeking the 

eternal sea.• Nevertheless, if man has had desires to 

capture the universal., to :feel his ful1 being, to 

id&nti.1)' with all that is, and to seek the beyond - it 

is because of the IIO'st.ic 'ffi thin hi.JI. It is the eaaence 

of music , poetey, art and la-.e. 
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~ "Cal ling £1 !!!!!. " 
(a) Simple and Sophisticated views of God. 

Et.bi.cal monotheism is the Jew's supreme affi~ 

tion of the beneficent. forces ot natur~ and t.ne goodness 

of human life. While sharing the elements or the 

historic Vision of God, each aan arrives at a very 

personal vision. Some understand rlth great si.lllpllcityJ 

others rlth considerable subtlety. 

Religion bas fostered some of the best in man, 

but t here baTe also been rudiments of the worst. Some 

men have so preoccupied themselves i n asceticiem as t,o 

have lost all perspective and value of the real world. 

Some men have been obsessed by terrible fears of God. 

Other-a have been totally dependent and passive waiting 

for the "supreme superman," o.r "the di vine magicia n" 

to answer at their calling and to provide "miracles. " 

Where belief reduces man to a fr-igbtened and incapaciw 

tated person, where man is prevented from utilizing all 

his creative powers for living - then such bellfd' is 

dangerous and should be di6carded. 

'lhe views of God are many, as we have said. Such 

differences are quite co11patibl1t with Judai•• Neverthe

less , many of us are intolerant. of healthy views (as 

-
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distinguished from above) wit h which we do not agree. We 

call theee people religiously naiYe and immature. Yet 

our own mat urity is not enhanced by decrying t.hose who 

believe differently, Rather our own religious maturity, 

in a large sense, comes about when we can have respect, 

for the people whose Yiews difter from our own - even,U we 

do JM>t accept their particular ideae. 'lbe supreme test 

of religious wisdom 1s right conduct and creative 

contribution to the world and to other men - not on the 

depth of intellectual conceptions. In the end 111&11 makes 

of the common God of Judaism his own God - unique, 

intimate, personal, private . Jt 1s therefore warm and 

compelling. But such views of God a s there are have 

implications for a view of man. 

(b) creature of heaven and earth. 

In the Jewish conception of man, he i s both ~ 

and~ - physical. and spiritual. One campl e11&nts the 

other. The buaan body- 1~ a aarvelous instrwient, a 

product o! God 's bandiworic. Yet, man is spiri1".ually 

endowed. Be tbinka brave thoughts delving into the 

mysteries of the universe. He 18 self-conscious arul 

self-critical. He creates and he beholds his creations. 

-, 
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Be ha st.be power of memory. Man cherishes values and 

ideals and loyalties for which be is willing to surrender 

life than co1apromise the vision. llan has within himself 

powers that lift him out of the merely naturalistic. 

A spark of the divine 1s within him. Insofar as' man 

possesses the spiritual likeness of God, he has the 

capacity to 1m1 tate God in bis moral yearnings. BodT 

and soul are together and require each other. Aaceticism 

ie discouragE:d. llan, the ccaplet.e physical - spiritual 

being, rational anillal is God1 s partner in t.he ongoing 

creation oft.he universe. 

(c ) The controlling instincts of man. 

Man is not only a spiritual creature, he 18 aorallJr 

endowed. Like the existence of God, 111an• s moral nature 

1s asstJmed axiomatically. In e-very man 1s t.he instinct 

for good and the instinct tor evi1. Are these di.st.1.nct 

and separate? I! so, lfbence do they coae? The rabbis 

did not make tbe delineation abeolutely clear. H81fe~er, 

at 'oirt.h man h possessed of human instincts which 

clamor for satisfaction. His 1.ntstincts are disorganised 

and chaotic. This, aeeas to be the evil instinct or the 

priae desire - tbe one lfbicb causes un to "build a house, 

!lll1T7 and beget children • " the good instinct is 
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organized and gi'ves man control over bi.Jasel.f. It 

e6tabllshes his perspective and s olidarity as a huun 

being. It. causes bi.a to scale the ladder of hwaan 

excellence to a point where he may act a s a "child ot 

Go d" in the fulfillment. of God's 110ral purpose. 

(d) A fund.aunt.al problem. 

To the degree that man is guided by either the 

good or the evil instinct, be possesses c011plete f'l-eedoa 

2£ ~ !.!!!.• Man has the capacity to bring hiaaelt 1n 

line w1 th the •ill of God. '!be entire moral 111'e rests 

on this prellise. 'Ibis view has been one of the 110st 

knotty problem!/ tor Jewish philosophers as well. as tor 

thinker s everywhere. How does human treedoia square -with 

God' s providence? ilha t about the contradictory experiences 

of life which come from heredity and environment? The 

rabbis' comforting answer was that the trustrat.ions, 

defeats and miscalTiages of just.ice from our hUlll&ll point 

of view, are incidents in the constantly continuing 

process or creation, and ult.ia&te fulfillment. of God's will.. 

The medieval Jewish philosophers suggested dit.ferent 

ansYera. Sa.adia argued that. t.he oanipotent sov-ereignty 

of God does not exclude tl'eedoa. God ' s foreknowledge or 

coming events is not the cause of their happening. Di 
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fact., the manifestation of divine providence is that man 

is endowed with the power of 1111nd t.o choose the right 

pat.h.. Maimonides maintained th.at !'reedom was r ooted in 

reason. V.an is aorally tree because he is a rational 

creature; this is his distinguishing characteristic, 

separating him from all creatures. Judah Halevi suggests 

that if a man is an object of absolute necessity be will 

merely submit and not do any-thing about the hunger he 

feels or the enemy llho threatens hia. Halevi speculates 

that man' s decision precedes God's knowledge and that 

free will is an intermediary cause llhich traces itself 

back to the First cause. 'nle cause, however, is not 

compu1s1onJ there i s a contingency permitting the mind 

to waver and choose between differing opin:l.ons. It is 

therefore ltOrthy of r eward or punishment because of its 

chance. 

Hasdai Crescas l'f&S the only philosopher to limit 

man's freedom in order to preserve God's absolute 

sovereignty. God' s toreknO'lfledge is in a different ti.me 

sense than man's, and all the future is to God as present 

kn01Jledge. 'l!lere is an open possibility for man to 

choose because 1rha t is essential is man' s rill, not the 

act, and 1n this , man's freedom is primary. 
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(e ) ~an 1 s best hope. 

Ul tima tel,y, the sane ti ty of the human per sonali tJ 

is the way to glorify God - to 1mi ta te Ha. 'lhe 

attributes of God are the standard.a of Tirtue for man. 

Against ail philosophies o! fate or dooa, Judaisa 

stands ti~ and unitedly. 'lhe perfectibility of 

human nature i s not a problem to Jewish thought. For 

the human creature there is the assurance that bis effort 

to change is supported by the r eality of the world and 

the promise of God. It may be said with j ustice that the 

strength of Judaism rests on its belief in a realistic 

hope for man. If we began this chapter nth a certain 

view of the problem of tbe realitqr of God as understood 

by the ideas men have of Him, we conclude by pointing to 

the pr~blem of t,he reality of man and the idea of his 

potential. The two problems are linked together. lhie 

1s man• s best hope. 

QUESTIONS FOR DISCUSSIOJI 

1 . Can contemporary man believe in a supernatural God? 

2. What is distinctive about the Jewish idea of God? 

). Is it still possible to belle Te in God after Auschwi ts? 

u. What does the phrase "a 11 ttle lower than the angel~• 

convey about man's place in the universe? 

, 
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,. Explain what the following statement means to you. 

"If we wish to speak of a power that permeates the 

cosmos and turns the wheel of life, it is far more 

correct to speak of God's creative goodness . • 

(Kaufmarm Kohler. Jewish Theology. 

New York : The ){acaillan Compal'I)", 

1918, P• 132) 

6. Why is Judaisa considered an optimistic faith? 

7. How would you reply to the .following statements? 

(a) "Jlan is the incollllleasurable idict of the universe." 

(b) "With his knowledge of good and evil, man is 

but a helpless atom.• 

( c) "llan is a sick f ly, taking a dizzy ride on a 

gigantic flywheel.• 

(d) •I see no reason f " r attributing to man a 

significance di.f'ferent 1n kind froa thai which 

belongs to a baboon or a grain of sand.• 
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CH.APTER IV 

TORAH AND I SRAEL - RECEPTACLES 0 : F.~. 17h 

Testimony~ Wi~ness 

In order t o profess a theol ogy and in or der for 

God t o be known, ther e are two r equirements . Firs ~, 

there must be a body of people to hear the message . 

Secondly, there mus t be a mean s of r eceiving the communique. 

In Judaism, the body of people was I srael and the line 

ot conmunicat ion wae r elevation . ai.t m y speak in the 

pas t tense? I srael i s still the people addressed; 

r eve l ation i s s t i ll t he way we lmor. t.~e mes sage . Isra el 

was God 1 !1 wit ness t o God and His t.esti.lllony. Essentially , 

one cannot be separated from the other f or .one .l.Illplle s 

the other. Together, they have consti tuted the r eceptacles 

of tbe Jewi sh f aith t hrougnout the ages . In modern 

times Reform Judaism has rewor ked its concept.ions or 

Israel and r e velation t o a conside t"abl e degree. For 

- 7h -
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t hf> sake of wrter sta nding thee, it Nill oe n"'cessar y to 

separate these t.vo views as we see how they have been 

regarded in the past a nd by Reform Judaism. 

A. TORAH 

Torah is God ' s Revelation to Koees 

The Bible deals largely 1'i th communication between 

u<>d and man, esp ecially God 1 s co11111unication t o man of 

His will and His commandments. God i s represented a1 

speald.1t.g t o Adam., Noah and t.he patriarchs, occasionally 

through a messenger - more often directly. God summone 

Mos es to be tne liberator of His people , and direc t s 

h is actions, Even before t he people co11.e to S1.na1, 

M.oses beg,ins t.o receive God 's inst.ructions f o r their 

conduct. 

At Mount Sinai , the ent.ire people of I srael heard a 

divine voice proclaim the Ten Commandments . Thereaft e r , 

a large body of legislation was given to Moses fo r t he 

people. It includes what we now call civil, crimina.l, 

and do111e s t i c law, as well as e thi cal. injunctions and 

ext.ensive ceremonial pr escriptions . It offers a 

conception of the Je~ish people as a "kingdom of priests 

and a holy nation," through 'Whom all the far.dlies of tbe 

eart h are blessed. 
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~ ~ God Talking ~ Proph~ 

The general name in Hebrew for r evelation of the 

divine will is Tor ah. It i s the vehicle for transm.i t.ting 

an underst,a:,d.1.ng of what God desires of us . It is a 

commuirlcation of llha~ we ought to do . Torah i5 of ten 

translated by the word "Law. ~ While t his is not incoITe.:t 1 

it is inadequate . Torah includes l aw, but its basic 

meaninB is divine guidance , dir ect i~n anc ins truct ion 

for human living. Therefore, while the Five Books of 

Voses are r eferred t o as the Tor ah, we must consider this 

term t o have much w1aer application. 

Moses is oonsidered to have been the most supreme 

prophet ever. However, he was not •,h.!! only prophet. 

Basica.Lly, the prophet nas God' s spokesman, he represented 

God I s words t o the group. He kne1111 God's words as a 

r esult of ~--isionary experiences of God' s presence 

wherein they heard His vo :. ce . While M.oses received t.ne 

Tora.ll and r evealed it to the people, other prophets ~ere 

also to receive special messages a s -;vell. Such wer e tne 

efforts of men like Amos, Isai ah, Jeremiah , Ezekiel, 

Micah and the other prophets. 
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Torah is More than Bible 

As tue progressed, tner~ was a need for interpreting 

this legal document as it had to meet new cases and 

circumstances. In addition, t here were many widely 

a ocept.ed legal and religious p r ocedures 'ltlic h the Bi.bl<? 

had not, mentioned, These popular tradit.ions , together 

with the continuing interpreta tions vf t.hi? ear.Lier 

Written Torah, grew into a body of teaching called the 

Oral Torah. 

It t.ook time for the Oral Torah t.o , a1n the s tatus of 

t.he Written Torah. Ho~ever, in time, the oral Torah 

was accepted to the point that it was declared to have 

oeen r evealed to Koses at the same time as he had received 

t hi: t>1rit ten document . By word of mouth, i t had been 

transmitted from gener a ti.c o t o gener ~ t!...') • Sl.nce the Oral 

Torah had revealed the correct. interpret.atiQn and 

applicat.i1>n of Ult? other l orah - it had a h i gher degree 

of authority. In time, tne oral tradition , ,a s o:-g~n:u:eo 

~t Revelat.:l.on Complete~ Orthodox~ 

01.rect prophetic inspiration, according to the rabbis, 

ended with -':.he last. prophets Ha ggai, Zechariah and 
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Malachi. Nothing new was needed or admissable. It 

was now sufficient that the sages study, interpret and 

apply what ha t1 already been r e 'lealed to ua. N,1 doubt , 

Uli s view was partly e111Phasized because o! t he new 

lll0rP. per~ect. revelat.ion reapla.:ing the Torah at Sinai. 

Today, Or thodox JPWe hold that the Torah 1 s d1 vine in 

..;rigin .MIO C('n .. Rnt. It 1 ~ so in both t he written and 

or al exposition, as embodied in the l i t e rature of the 

Talmud a nd later legal codes. Since the Tor ah 1a divine 

i n ori{;in, i t posse sses divine authority. 

Two Avenues to Truth ------
Accordi ng t o the Bible and the r abbis, man comes 

t o come to truth in t-t.o ways: one by virtue of his r eason 

which i s a gif~ of Gort and which man utilises act! vely; 

the ot her is divine re~lation, the supr eme gift of God 

requiring no hUlllan effor t . These two types of knowing 

wer e not a l~y-s i n agreeraent yet they tended to be us9d 

for supporting OM another . 'l'he Biblical wr1 ters often 

appealed to the buman intelligence by appealing to logic 

and experience. By t he same token, the rabbis expounded 
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Scripture and deba~ed legal questions by pr ecisely 

for~ulated l ogical ~ethods. However, it was never shOlfll 

whet.her the se two companions - r eveL"1-tion and r eason -

were related. There were tl'fO safety valves. If 

revelation appeared to conflict nth reason, t he Torah 

was the accepted view. Als~ , cer tain difficult ques tions 

like t hose concer~ing t~e Creati~n .of the world and the 

manner of Elijah' s a~cent int o heaven were consider ed to 

be beyond the r ealm of hW!l<'il1 compP.tence. Therefore, 

speculat i on about them was prohibited. 

~ did ~ Jewi sh Philosophers say? 

(a) Philo 

ilving in Alexandria during t he firs t Christia n 

century, Phi lo was widel y read in Gr eek philosophy . As 

a devout Jew he uas convinced that whatever was sound 

and true in Greek thought was no more than an elaboration 

of t he teachings of Moses . In the Torah, Philo 

envisioned the embodim~nt of those universa· religious 

and ethical pr inci ples whi ch a l l men can dis cover by 

r ational inquiry. Wher e the Bible discussed rituals and 

"myths , 11 Philo offered al.legor i cal and symbolic 
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explanat ions , Nevertheless, Philo claimed that these 

depiction s were t o be understood literally as well . 

{b) Saadia 

Sa.adia, 1i. ving in Babylonia during tbe ninth and 

t enth centuries, declared that the Torah was completely 

rational. God, who is the S:>urce of truth and wisdom, 

could never have taught anything which contr adicted the 

la'Ws of trutJ1 arxi reason. If 'We ha d wanted, we c ould 

haYe learned all the principl es of the Torah by rational 

l.llquiry alooe . But we would have found our task vi..rtua U7 

impossible. Since logical structure is cumul.ative, aiv 

mi stake we would have made would have destroyed all 

subsequent inferences. Moreover, only a few coul d ever 

achieve such a feat a t best. The r efore, God re•ealed 

His truth and Law so that everyone llligh t know the right 

way wi th certainty. For the ordinary man , it i s direct ion. 

For t.}ie philosopher, it is the "mas ter answer- !!!achine" 

a gains t Wlicb he can check his reasoning . For Saadia; 

r eason and r evelation wer e an equation. 

(c ) Maimonides 

Be t.t"ied t o giv-e a rational explanation of all 

the cO!lllllclJldments and, at the same time, he tried to 

describe how revelation came about. The re~ult was t hat 



I 

- 81 -

he confessed that Ood 1 s purposes could only be under stood 

in part. ~aimonirles conceived of t he pr ophet as the 

i! t hinker par exce llence." The refor e , man should strive 

t.o become like the pr ophet. 1'he prequisi t es for thi s were 

only if man could p erfect himself in the moral and 

intellectual discip~ines , and i f divine grace so wi lled 

it. In U-1e final analysis, this great rationalist was 

f orced to concede th.at t here were li.Jnit~tions to reason. 

( d) Judah Halevi 

Ha.levi f ound it necessary t o challenge reason 

primarily on ~wo counts . First, speculative philosophy 

1s always unce r tain. Its usefulness i s as an instrument 

of criticism so t hat •e will not dra~ illogical inferences 

~ Scr ipture. Furthermore, who could deny the actual 

exper i ence of s1.x hurrired thousand persons who s tot'rl at 

Sinai and witnessed t he r evelation by hearing the ell vine 

voice? Who could de ny t.~e unbr'll<en chain of tradition 

from that time t o the present? Halevi liked utili zing 

r eason but was not comit;t,e d to making it the measure 

of all things. 

(e) Kara.1.in 

In ei ght h century Babylonia and Per sia, a sect 

appeared which complete ly rejected the Oral Torah and 
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aut.hor1ty- of the rabbis . They cal.Led f or a r eturn to 

the uncorrupted trutn of the Bible. 'lne Karaites f el \ 

t.na t the simple pr ovisi ons of the Biblical La-,. had been 

U1.ade very complicated by t he rabui~. Furthermore, the 

Ta.l!lludic masters often departed f rom t.he plain sense of 

uie Biblical t.ext. These views were not ba sed on 

phil osophical speculations. This group was prtmarily 

r eact i onary. Its movement did a ctivat e a n8ll' int erest

in Biblical studie s and s tirred up piety. 

In examining t ne above vie• ~ on tile conflict between 

reason and revelation , there a r e attempts to held on 

t o both. But t!:le task is extrem.el y :iiff i cul t . :teason 

stYes you i n the eyes one minute and uodls revealea 

word con!'ronts you the :1ext.. 

Revolution Over ~-e·velation - The Modern Period 

(a) New discoveries 

Severl.ll events occ\il"Te: fr,-,m t.\ie tlJCteenth 

up to the twen tietll century ~nich severely choll enged 

tJ-.c evncl!pt of what many called (and still call ) the 

"essence" of Jewish theology - -t.ha !h.bl 0 a s r e1'elation. 

First, natural sci ence gained prominence in the 

sixteenth and se~entee~t~ century. The notion of the 
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TOrld was conceived to be oper:.. t i ng l.lTlt1,ii"s:m~) ly 

accordi.~g to a iaw t hat can be formulated in mathema~ical 

t er1ns . Conirast.€'d to this view was the r eligi ous beli ef 

in the Bi blical God who had lfondrov.::....:,• ::-e veci e :! ] i s 

coacandmen t s and singled cut cer tain individuai s and 

peop)es f or His service. 

Formerly, ancient science bad ~sserted this law. 

'l'he earl y r ati onalists h~d coun te1·ed a ttacv. s ,:m t he 

oiole by giving allegorical or symbolic ~eaning t o 

s tat.ements in Scri pture which appeared t o conflict wi. th 

r ea son. With thtt new developments in 11 t,eru-y ..nd 

nistorica.l crH,1.::1s11 a ~ ·,;e l l as 1n comparative r e ligion, 

t he old method s of s olving the proble111s of Scripture 

could no l onger be employed. It wa s discovered that. 

t he t eachl.'""lgS of Je·.vi sh and Christian Scriptures had 

parallels in o tner literatur es and t ha!. c;ome aoc·,rii1- s 

had even preceded Biblical ones in time . Ther e were 

even parallel ri tua.J.1= t,.., the vne6 of the Ior 

(b) Changing conception of Bible 

If we appr oach t.e .:ieriptur-al t ext wi thout 

the prio r assumpti on that the manuscripts are absolute!,y 

accurate aIXi the documents divinely au thoritat ive , a 

new conception of Bible emerges . According to higher 
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composite of several documents done by di versi; authors 

and put together by either an unkno1'Tl editor or editors. 

The stories ot Creation and the Flood as well as a 

nwnber of l aws and r i tuals 112.d parallels in ot.her 

earlier codes. These new discoveries did not serve 

necessarily to discredit the nible. Instead scholars 

have been able to show that most of the Biblical r ecords 

and hi ~tori es are highly r eliable and accurate. At 

the same tLn~, there are certa i n pas sages which are 

regarded as mythical and legendary. The uniqueness of 

the Bible as a deposit of etni cal monotheism i s still 

acclaimed. Special emphasi£ ~as placed upon prophets 

.ts havir.g marked one of liveli e st pe:iks in tne ~riritual 

hi~tory of man~ir.d . 

(c) "Progr es~ive Revelation" 

Those who earmo t in ~ood conscience set l imi t£ 

t o :free inquiry, who cannot maintain an initial. assump

tion that t he Biblica1 ~~cuments are supernatural 1n 

origin and 1'ho accept the methods of historical criti ~i sm 

as valid, have been for ced to change their concept of 

-revelation. 

During the ninet,eenth century, the teaohere of 

Reform JudaisJll proclai..'ned the doct.rL'l'c' of ''rrogres eive 
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revelc.t ion . " Thi!' view held tbat. the result. of divine 

1:lunu.nation and guidance was man ' s constant ly unfolding 

knowledge of t he uruver ~e. In the gradual di s covery by 

all men of wr,at is right and true, God reveals Himself, 

Hi s truth a nd Hi ::i will. It is an expP.rience tr.at is 

s~ared by philosophers, sci~ntists, poetst moralists, 

social refo:nners as well as by me1J of religion. Man1 s 

intellectual and lllOral stri ving together rit.'l Jod 1 s grace 

lead to a partnerehip which reveals 'llha t is best in l1Je. 

Until tnis ti~e , the character of revelation 

had oee:u s~ed with complete and final authority. 

lilan had been tne passive recipient -,f revelation. The 

whole of revelation ~ad been the handiwork of the Almighty. 

Now men are considered to be involved actively in the 

proce ~ s. The di vine r adiance is al.ways mingled with 

earthly elements. Becau se ideaE a r e conaitioned by the 

limi tat.ions of the h uman mind and by the 1ntel I actual 

and cultural patt erns of a specific ti.me and place -

no truth we obtain can claim absolute purity, perfection 

and finality. OUr knO'lfledge i s incomplete. We need 

to keep on l earning. 

Tht> ~ebrew Scriptures shoul.d be judged on the 

basis of their ethical and religious grandeur iosof"ar 



as t.ney may b e r e.1.evant to modern life and not beca use 

o f thei r having super r.atura l or igin. Let thE' sacr ed 

books o f Judaism be ~valuated on the basis of the 

ioeal culabl e i nfluence t hey have had on the world t hrough 

Chri~~iaoity and Isl am which are deepl y r ooted in Hebrew 

sources . Who can deny t he i nfluence of t he pr ophets in 

the adoption of moral at titudes? Even humanist s , who 

claill ~ be secular, have been so motivated. Conceived 

in terms of t hese r eali t i es, t he Bi bl .e appears pre

emi nently as the word of God . No longer need we be 

t r oubled because of some his tor i cal and s cient i fic 

er r or s in the Bi ble nor i ts legendary and mythol ogi cal 

element s . Indeed, we notice pr ogre ss in the spi r itual 

advancement rl t hin the "testimony" i t eelf, 

! Supreme I)i.ary 

When you keep a diary , you ueuaily wri t e dolfll a 

recor d of your experiences, s ome of your r eact ions to 

t hem and, very frequently , your hope~ and aspi r ations 

for t he future . But you do more t han just oo.-pr ess 

yourself U\ -.,ords . You r ead what you n i te in t he present . 

You go back over i t later. In so doing, you l earn a 

l o t about yourself - what you have been like in the past , 
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what you had hoped t o become, and ..ma~ Ln fact you are 

now. 

TI,e Torah is in many respects a supr em'! diary. It.. 

i s a record of our ni ~torical event s and ceremonies. It 

relat6s the r eactions of our people to tnem. I t voices 

our hopes and aspir ations for the future in moral and 

ethical terms. Studying our diary is a co1npelllng 

experience. It r eminds us of wha t we have been and what 

we wanted to oecome. It for ces us to r ealize where ~e 

stand in the adventure . Such an encounter is sober ing 

and hUJDbllng, yet inspirat.ional and uplifting. 

B. ISRAEL 

'lhe primary conception i n the Bible, in the Talmuci, 

and in later authoritative literature is that Israel i s 

a religious connuni ty having hi .. oric , psycho1ogical and 

sacred t ies. Basi c to tJie concept of Israel are three 

major ide3s: Elect ion, Covena.~t and Kission. 

The "Election~ of Israel 

Few of JudaiSlll Is teachings have been so mieunder stood 

as the concept of the ttchosen people.~ Man,y non- Jews 

have argued that it r epr esents a Jew1.sh claim t o r acial 

super iority. 
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(a) "Merit of the Fathers" 

Accor ding t o Jewish tradition, the Jewish people 

i s not merely onP- of many peoples; i t was selected by 

God as His peculiar treasure. I s r .. el' s place and role 

in the world are part of a div1ne plan which manifested 

i tself first in the early Jays of the wor lc! ' s e.rletence . 

Thie occurred when t he Creator of the Universe bestowed 

His blessings upon the patriarchs as r eward fo r their 

fai thfulness and l ove. At that time , God pr omised theQ 

that their childr en and all future generat ion& would 

co~tinue to r eceive His blessings because of "the merite 

;, f their fathers ." 

(b) Merit of the people or an act of grace? 

Centur1e~ later , God revealed Himself anew at 

Sinai when He m&de His rlll knolfn to the en tire Jewish 

people. In the Torah , Isr ael i s re~ealed as the instrument 

'lfbich God chose to revea1. His will to the world. WbT 

shoul d Go d have chosen Israel? There are ~ o di.f!'erent 

&nswer s. First, since t he Jews • ere the f ir£t ones to 

pr oclaim God as the Supr eme K1.ng, they merited election 

because of i t:, special service. They were the only ones 

who were willing to accept the Torah when all other 
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natio~ r efused. Such special fa ithfulness merits 

special r e l ationship with God. The other view f or 

Iera<? l ' s ele ction was based on an act of grace . It. was not 

be cause of mer it. The Jews were se l ected by God for 

r easons of Hi~ own. 

(c) Specia l calling - not exclusi veness 

Even t bough t.l)e Jews claimed a monopoly of God' s 

r e velation, they never claimed to be superior to the 

r est of mankind by r eason of bir th , blood o r r a ce. 

Anyone can become a Jew by embracing Judahm . Indeed, 

were no t some of the great rabbi s converts to J udaism? 

Further, Judaism acknowledged t hat sal vati on was not 

dependent upon being Jewish . All human beings are God ' s 

children and have an e qual claim upon Hi!! care and 

solicitude. The ultimate divine test of a mar. ' s wort h 

rested not on his theol ogy, not on hi~ desce n~ - but on 

the way he conducted his life. 

(d) Special purpose 

The concept of "Election" designates that man 

should not be content s imply t o exis t ; he lllllst l i ve for 

something. Through "Election" the Jew becomes conscious 

and articulate about what he c once i ve e to be his task 
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and role . "Election" is the living certainty of a special 

truth posse ssed by a r eligiou s community to be addressed 

to all of mankind. 

~ Concept of "Covenant" 

(a) A. partner ship 

An agree?nent was made between God and Israel 

by which I srael accepted the Torah . This contr act was 

bilateral. . Ir God chose Israel, Israel in turn , chose God . 

The •Covenant" signified the con~ciousness as 

to tbe nature of the truth Israel possessed by "El ection . ~ 

'lhe • Co venant" is Torah. It is the acceptance and 

&.ffirmation of God 1s de sign for man•e life - what man 

must do to make His truth alive? It. is man's r esponse 

to the Yoice that calls; it i s the acceptance of the 

obligation il'\he rent in electioa. 

(b) Kinds of "covenant" 

While the concept of covenant has a number of 

connota tions in Jewish tradition, it gains 1 ts highest 

de"Telopment ae seen through th~ people Israel. God h..d 

made a covenant with unkind through Noah never again 

to destroy t.be world. In turn, 111an would keep the 

fundamental moral l;nrs. 'lber e had been a covenant made 
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wi tn Abrahaa. Ood would bless Abraham and his descende nt.s 

and multiply their 11eed 1.! Abra.ham woul d train bis 

d.es~ndents to keep the waye of the Lord. With ffo~a, 

the co..-enant was defined a s "" Ptet or l ove between God 

and Israel . 

( c\ •A l.&nd to be a ~i ngdoa o f priest~ an~ a holy nat1~n• 

The b8slc cC1"en&nt r elat.1on8hip ••a seen as 

f ollows. God bad ;,rom1Md Israel I s r ore!a thP.r c a c 0 rta1n 

land. He bad li~n t.ed t.be people troa Egyptian bondage 

and guided thea through the perils of the wilderneH 

unt1.l tJiey reached that land . He haa 6iTen 1.t. to the 

people in tul/111\lent ot His part. of the coYenant. However , 

aaai.Dt.ai ni.ng po sH elion o r 1 t depeod•d on brael • a fa1 t.h

fulneu in keeping its part of the cont.ract. Wbat 111.1s t 

Israel ck>t She 11ust become "a kingrioa of pries1.s and a 

holy nat.ton." Thus, t.hrougti the- ci>ncept of c:>n'ftlnant, 

we see that •Elect.ton" is not. a divine fa't'Or gr-anUng 

perogathee - it is an ethica l ch~, a dh1ne mandate 

tor duties. People whJ r.re ignor ant of OOd and HiE 'rill 

aay be forgi "" 1Jlpietr and dn. &t. Jews cannc-t be 

torgiftn so easily - she bae a special conni t&ent. to 

Ood. . Fa1lun t.o lift up to the ideal wi.11. be punished. 
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{a ) Salfering a s p ar t of t he, covena nt 

I t was in t erm.s of thi s cave nant. re lat.ionship 

t.h&t t he his tori cal ex~eriencea o~ the J '?W were defined. 

The Jew los t. tbe land, became an exile and experiencect 

suffering as punishment. ! or rlo l a t ing tbe covl!flant. 'Ihus , 

the p rophets had bee.n able to enrlsicn such disaster 

beca use it was t.he formula of tbe di vine plan. But il 

Ood loTed Hi s peop le, wh,y sbou.ld h.e t reat tr .em t hi s way? 

Dis a ster was s t>en !iS tile pa rt.icular s i gn c f God ' s l o ve -

it• a s tbe c l arion cal 1 to • plea ~e r et urn i • t,o Hi ~ wa,ys . 

I t wa s a call w duty . 

By accepting Uw punishment, the gate to 

redempt ion was o;,eaed and t.bis would ~ ad u l timately to 

a r eturn to tne tand . SUcb INffe.rtn«, 1n fa.c t , 111.gbt. 

M neceeMTJ a s a. way of pa~ loyal tv t.o id~ in m 

unredeemed • orld. 'l'he ~lciruz f ea t ure o f thh View •u 

t.hat the Jew rt'!ll&t.ned loyal to God in t he face ;,f db,a s t.er. 

It was not only a j udpent. on biasdf for which the 

Jew su.!:"tered, but 1 t • s a j udgment. on t he wo:-l d . vil 

was still r amµan t , God • s coaaunity of peace and love 

were etiil unrealized and woul.d continue to oe so long a s 

un rejected God. ~fering wa,s oot necessarily endence 

of r e jec t i o n by God, but cha s t isemen t . Nor were "'1e 

!lppa r ent r i che s '.U'td ~ucce s ee e of the J>Oftr!'ul and the 
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mi !;hty w be equat-,.,, ,nt.n r igh teouu!"le t~. !'heir p.mish

ment wou l J ~ l s o come i n his, tt>r:,,. ~t t hey were no t 

bou"'ld by a cov~naot. l .:!r ael wa 5I Onl~r Israe l 1 !:l 

unbrokei'l l ove for Gc:i ':.:>ge tber ri til tlle fulfil Lmen t of 

t,ne Jew' s !"~s-por.e1 billtieE unde r w.e a15ree;aent. C<- uld 

lea-:1 to r edeming u n and t.hc social cr der . SUfferi.JlC 

!lfa3 a re:rl.ooe:- t hat man ' s worlC was not completed- t.!e 

naver-ef'lding task to do Qod 1 .s 'll'i.11 . 

Tne Mission of Israel 

(a ) Being on t he j ob 

Having conce1Ted of' the one Goii ro r one ma.n.'lc1:1d, 

Israe l had • ~ its mission to be t he bear er anj guarUan 

of t !"ti s tr.1t.h until l t. be accep~d by all t.:ie oa t ~ons 

of tne earth. 'llli s 1~ 3. pr oje c t i on of per feet.ion in t.11e 

futw-e - t he achie~ement :,f et..hical monotJ1e· :'Z! in hi:; ~ ry. 

If Electi on was I srael 's appointraent. by God and 1r 

Gov-an.ant is Israel ' s r e s oons e to v<>d; th~n Wiss i on 1e 

ec tual llrin& enga gement in the task at hand . The 

end of this task ,.as described in the co ncept. of the 

Messiah. This concept was r~allud in two differeo\ 

ways in Jewish tradi t1on - & 5 man &nrl &s ti.ale. 



- 9L -

(b ) TM Ptir sonol 1111easiah 

The burden o!' t.ne coveoant was hea,ry 1.n h1story. 

In ancient t imes , h rael bad suffer e d i ni t.ial l y witi', ~e 

loss of nat1.-,nal independence. I t waa oatur&l t.hat a 

people 11' i th s-..icn a past. and pre sent. ~ o•tlo l ong tor a 

future in which t here would be an end to suffering. 

'lb ere would be a poli t ie&l. redeemer who 1'0uld unite t.he 

people and establbh a ttroag nation abl• t.o • 1th5tand 

1 ts eneaiea. Dar...d repreel!tl t.Ad the oro t o t ~ or the 

ideal Jewish Icing, the great national bero and r edeemer 

a~ a resul t af his acbiefttlen t E in establishing a state 

ot na':.ionaA. glory. Therefore, ~• people concei'Yed of a 

llessiab in t.era" o f a national t.deal 1n a. Du i ~like 

person. Rf" 1'0uld bring r e lief t ro11 oppres s i on, end t.be 

aat.100 1 s d.iswll ty .lid in8ecur1.ty, a.n:l Ht.ablish a 

stable na t.1 ona 1. govermse.nt.. 

'nle lleea1ab is not on1.J a pol lt.ica l liber .a.t.or. 

lie syabolhes the sp1.r1. tual n l ues a nd religious i deals 

to -whicb t.be peopu of God abould be dedicated . He is 

\be perfect rul er 111\o will establish a s table goY-eraaeni. 

N sed on righteousness anc! j ut.ice. 

~ch a rl.e• or t he lesdab wae part.icu.l&rietic . 
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Isr ael' s God c rea.t,ed aanki.nd and the wor l/1. He -demand s 

n.ght eousne as froa all. Ho• could one universal God 

be merel y the God ot one people, Iarael ? The ,aoral 

code of Is-ra.el was not li:ni ted to I srae l . Right.eousne si1 

and tbe eradicati on of evil wa s t o '-llke place • herever 

men lived. Mora l .Law 1 !'i uniYersal law and uod' s d ,aJUndJ5 

a.r e dire cted toward all men. If there i s one ;.,od, one 

mankind, one truth, one j u s~ice md one r eligion to 

which all .. n a n simnoned, it cannot f!.nd its hut.,:irtc 

fulfi llment. until all men are united i n i t.. 

( c) The 11.essi anic Age 

Instead or an i :1dividual, personal lilessia.'1 of 

the house of t)i,rld, •ho wool d become king and e stablish 

a reign of righteo\lSness and peace t or Zion, a ne. 

concept of lles~1ah was born . Diru.tero-INiah, 1Uca.h 

and other prophet s apoke of a new life whi c h wa(l t.o 

artse upon earth. 'nlese would b e the "days <,f the 

Messiah• in which uni• er sal pea ce and bJ" ·"1erhood will 

be established and all man.ld.nd will be un1 ~ d i n the 

ee"1ce of one God. this is called the Messianic ~ . 

n b the a1as1on o! Israel to work t or it.s r ealization. 

I srael ' s suff ering i s t he ayabol ot prot e a~ again~\ 

oppri!asion, i n,just.ice, idolatry, darknes s a nd evil. 
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It 1s the supreJae e f f or t t.o e s tablish th,. r.eJr a ge. eien 

tl'\a t time come a, Iarae l' s t.rials wi ll be ~warded ..nd 

Israel wUl be vindicated. •'Ihe Lor d shall be id..'.lg 

over all t.be earth, irhen the Lord sha ll be oar and His 

0&11e be one • " 

( Zechariah lh:9). 

(d ) What does the lless1a.n1c Age mean? 

Cert.ain implications der1Ye out of Israel1a 

conception of the Messianic Age. 

(l) The concept of a u:U.Yers&l Ooii 1a 

inaepa.rabl.y associated nth the concept o! a uniTersal 

r eligion. Does t his mean universal religion 1n an 

ultiute sense - as the central kerne l wh i ch all 

religions nave in co111110n? Or 1oes this Man tha\ 

J ud.ai A 1rast ultilu.t.elr becoae ~ r e ligion of all men? 

On tJlese ques t.ions, there are a ride range of rtna. 

J11daiam t.oday general ly acknowledges t he vallci.i ty and 

t.he necess.1 ty of other Tf'ligb.e sucb aa <,;nr i s tian.i "Y 

and Islaa as products of its own efforts . Re!'cr::. 

Juda.1.stn, particularly, seems eo•1tted t o rellgiou.a 

pw'&.11-. At the same ti.lie, great achieYeael'lts han 

been w-rought through different religions working 

t.o~tber - e$pec:1al.ly in the field of -social action. 
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t'ie ~- ,e l t. 'lE a or~b:i~.:i for )"t'U to an~r . 

(2) The llesnan1c Age req.u. re~ the effor ts 

of cie:i. It Will not come solely through the gr ace of 

God. I t will have t o be merit ed and earned by man. 

(3 ) The Messia.nic Age i.e a historic task and 

pos=ib1lity in ~~is world - not o~ ~ world- t.o-co.e. 

(L) Tue Uessianic Age i11!pl1es that man 1 s a 

subjec: of history, capable of shaping and creating his 

own f uture . He is not a mere object of blind fate. 

The future r.ee d no t be what ~ !!!, but is that llhi ch 

should be . There is ii purpose and goal to 0an 1 s ef forts . 

Isr ~l ~ ~ ~ Peopl e 

Much has been writ ten about the con cept of Israel 

as a pe oplehoOd - shari ng t.be relig!.on of their fa thers 

as well as ~e wide r.u-iety o:.' ~olk customs wh1rh we re 

accumuLated t hrough the years of histor y . 

( a ) lational .Memory 

i'ihen the Jews left t he land t o go into exile, 

they took wi tb tbea man.;- of their nati onal 11'!:IIOries, 

national customs, national ho lidays an;:t its historic 

language . ?or the most par t , the J e,,s had r el igious 

autonomy in the count.r ies of t he diaspor a . As such, 
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many of the national memories were t r anslated into 

r e ligious t.enns . The memory of an ancestral land 

bec 3Jlle part. of me ssianism. Nat:~:1a l nolidays became 

r eli giou~ nolida] a. 

(b ) Ancestry a.,d Kin3hip 

In the ir .._an,1erings ," the Jew acquired a 

great s ense of kinshi p with hi s fe llow Jews out of hi~ 

r eligious ideals of faith . The basic qualifica t i on 

f or lrbeing Jewis h" was based,and i s t.o tbis da,-, upoa 

co111Don de scent. However, thi e did no t 1.aply that 1\ 

was tr,e only qualification nor did i t b"l ve s,pecial 

s t a tus. Conversion t.o J udai ma 1 ~ an ancient and 

honored institution. The combination of ld.nsnip ~nQ 

com:non ancestry a l so oeca.e aspects of fai th. 

Ance stry, kinship and nati onal o~i ~ins combi ned 

'lll"ith r e ligious i deals deTe l oped the real 11ear 1ng of the 

Jewish People asa r eligi ous c011111unity. 

(c) l s the S~ t e religi oue? 

In time , in r esponse to the ld.S&rable social 

a nd polit ical "terrors• faced 1n Eastern Europe by th~ 

Je-rr, it was felt that t heir futun pr eservation and 

development. r equired a r~turn to the actual l'.Uld . For 
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some, 1t became a hope o~ pure nationalism. The 

previou sly acquired religiou~ ove r t ones were dropped. 

?b\11 wa s oorn we z:i.oni:n, aov'?men t.. Among tne various 

Zionist's conception s , Israe i , the S1.ate , has e i t..~er 

nad r eligious connotations or been complPtely devo1a o! 

such religioue a spira tions. 

At first , ~oth vhe ext.reae separati s t Jews uid 

the ext.reiae un1 versalisUc Refonu J ews r efuse d all 

sympathy with the Z1.onis-t movement . These religionis t.I 

were coimdt ~ed as Jews t.o re~igious purposes anc no t 

nationalisti :: 1.deals . 1'\e Zionists aiaint.ai.ned that 

t.h-, religion "as basi c to Jewry bu t i t. was only one 

!actor in the l ife of J ewry. Relig i on and nat ionality 

were int.enai.ngled . 

nte tragedy experienc~-t by we Je•a under 

Malia aa~ the extreme ~eUgi.onie t e mo ::h ..fy their point. 

o: view. Orthodoxy illa int.ained that t t1ere should l>e a 

state wit.t a r eligious bash. Refona offfllred S)"illpa.t.h7 

-.rt. th t he Zioa1 st Mt.erprise but denied t.ha nat.iona 11. • 

was COlllpat.ible wt th 111oder11 l ibera l r e ligion. Tod&y, 

with t.he St a t e of l$r ae i ha ~i.ns been es t ablished, the 

argument. cont!.nues: !l:>es one have t o live in Israel to 
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':le religious ? ~ oul 1 ·.he :-.tate devt-t.e itsel~ tc 

reli g i ous a iae? Pur e exa.~ina ti , n o f the exisu:.>ntial 

s i~ll.3tion r ev~al ' t.~~t t he maj ority of Isr a~li ' s are not 

r eligi o11.s wher.eas r eligiou ~ Judai sm flouri shes i n t.'le 

diaspor a. ~ C'lntr~st, J~sh cultu.r'! t nrive:; ln 

Israel wn1l e it i s auao9t l os t outside or I sr ael . We 

l eaYe it to the pe culiar ge nius of the Je'll'l sh character 

f or s a.rvival to answer the oul'!st i ons we have pcse d above. 

Qrr&,'TIOI S FOR DISCUSSI OI 

1. 1'o what exte~t a re reason and r evela t ! cn compatible? 

To what e xtent 1ncompat.ible ? 

l . 'lfhAt are the way s o! definin~ Tor ah? 

) , J e th~ Bibl e needed today for a n encoun~r bet'!t,..en 

uc 1 and i.an? 

h • .lh~t i s the a?peal of 9 progr essive r eveu. t ion?" 

Nhll!re does j t ! all short? 

S. .➔owr do you i nterpr~t th ~ phra!N! , °'A ktnguo11 or 

pr iests and a hol:, nat.1or:? " !>id t.riis ¥ s<"ription 

f it Jews in the pas t ? :>oes it !'i t t.odayt 
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I • l:11 :. lac\cs ill the Jt!Wish cont'!nt r ; _::-1l-eL J.fl! 
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In t.roduct i on 

!-"l t he l :1: t. SE: · t. ' ,, rt, ..,,... • n•'lined t fl" 1evelo pm.ent 

?! bns ic J ewish 11eas as r A!l.-ct.ed i n thP coursp or 

history. We noted t he !ou."l1ation er t he ae ideaa i n the 

Bibl P, i n rabb!!'ll : i :~r~~.irp uid in the rationale 

of t he medi eval J e1'1sh phi~oso~n~rs . 

1n idea does not l ive in a vacuum, Rather it& 

r esidence 18 i n the rrd.nd - ? -i:tnd w":~.:"t r e spond11 t.o 

e verythi.ng it beholde· and a mi.nd whicb constantly 

A .in~~ its ~ , n~ent~• 1h1s minJ 1 ° , l way~ a per aon 1 s 

particular mi nd. The historica l situation o f the J llw, 

Ul.- -;,,ntP.11lpOro..1-y thought of the age, the amount of 

study cond r ef l ection one urtllergoes - all 4..!,L ... h~ve '1n 

_,Qn..>:-t.3Jlt beu.ring 1pon the .~ev~lopment. o f a.n i dea in 

one ' s t.h ·,ughts aru1 a t titudes . Thi s ha been t.r-,,,. u. 3l t 

t."" trsdi t.:.onal a cademic discipline s. 

Reform Judaisa did not just h;.ppe11 as a. ,tai;e i n 

Ul~ developiaru. t or Judai aa. It grew out of the deepes\ 

r esponses by cert.at:. J f'Ys their t ~•-1 !l"e i ~ u '.i n . 

l t. .i.-in lvt-d not only il .:rttical exami.natton o f t.h~ past, 

but such i deas •er~ r e 1~t 1one ot the present. mo~e n~ as 

• ell. It "as born t o an age of gr 'ldual J ewish eaanci

pation. It tta s a react ion to poli. tical, economic, s.nd 
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sc i e n t H 1c ::na.,ies . I:. ..itt,empted tc grapple w1 tn t he 

current st.rcaia.e or thoo..:.c!'l t.. Ye~, ~ t ';ffl.! ·_1..,2.y , - p.1- \ 

of personal et.n ving . 

The concep t e of God, Torah a...-d I ~1 are wti.Te r&al 

and i> tArnal 1n scope because t hey al111ay s poi n t :.n ":he 

di z~ : ~ ioo oft.he un.1-rera&l and et.ernal. Howe•er, their 

Talue lies 1n our being capable of rooting these concepts 

at a srecific ti.u and place ~d 1.n f;&M.1cu.l&r waya. 

In thi~ la.tter case , such concepts bec'ioe T u-ied and 

changing. To a la.rge degree, this depends upon the 

part.icul.ar IDind and personalit7 ot a thinker . Even the 

mos t. ;.,11i l .,,'r.F,hica l i deas are never t,ot.E.lly detached f'rom 

the subject.in scrut iny of anyone. It i s import.ant t.o 

unders tand thi s in o.c1er '.G ga i n per :q;e c t i ve of no t only 

~ people t hink but about ~ they think as well . 

,fe naTe 1u!lected three Jewish thinker!; 'lfhO h Ave Md 

a great influence upon con temporary libera1 t hnugbt. 

Bach one i s richly end011ed ?"1th an under standi ng o e 

Je'1fi sh pes t in M . .!' religious que~t. Each h skilif'J i n 

an ... 1uU'f>ness of the a iffer e n t ways of reasoni.ne Yld 

kncnrillg. Ea.ch one• s experiencee , hottever, h<is been 

e xtremely 1.1.niqu~ unw rum.self. Al l o f thf!II repres e nt; a 

vibran t approach t,o J ewish life to wt i ch these are 

COlll!ll t ted. 



CHAPTER V 

K.AtmlA.'ffl KORLEP. : F3roRM JUUUSI 

Background 

Kaui'laann Kohler was bo:.-, in r\a<?rt.r. , Bavari .:-. in 161.JJ . 

1be pr oduct of a t.radi t i onal or thodox upbringin.;, ne 

stwiied for a ti.me under Sams:;u Raphae l riir sch who "&.e 

t.he leading exponent of Orthodox Judai sm in G!>rmany . 

It. was a t the University o r Munich a.nd Lit.er at. 5er! 1n 

t.ha t Kohler ,i-ent through a per ioc1 of inner cioubt and 

spirl t:Jal confusion ·.:n ~!l he fin.ally a.rr1 ved :; t a 

n ist.>r.!ca_ evo lutionary appr oach to the 3lble . As & 

r eslllt , he becarie quite r ad1 cal i n hi s a tt1t.udP ~.("ffal"d 

t.radit.i cnal rituals an:!. :.:-1P. cbt'. ,._f ::ehrew an!! veb'.?lll.en•~ 

in hie opposi t i on tc ~ U t ical Z.i oni~. ?.ar. ng 

ant..gonizeJ aome of his f ol"ller teachers , he hln<ier ed 

bi s r a bbinic car ~ r . Therefore , he decided o emigra te 

t o Alll"rica. 

- 105 -
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Kohler an-ived in the Unit~d Sw.te s 1n 1~9 1."'IQ 

ilmned1at d y befriended Habbi David l!:inhorn, a l eading 

spoK~Slllall for Reform Juonil!'ID. The follor.mg year Knhl e r 

married Einhorn'~ daughter. Re served conl?"egationt, in 

Detr o i t and Chicago as a r abbi before succeeding Einhc rn 

at Temple 'Beth El i n !few Ione i n 1879. n. lfa ~ not 1.ong 

before ne elll<'!rged &6 chi@f spokesman for Refona Judaiea 

in tte United states. In fact, he was the guiding 6pir1 t 

in drafting the • P1.ttsburgh Pl attona," Retora Judai.S1l 1a 

first declaration of principles , in November, 1865. 

In 1901, at the a ge of s1xt.,> , Kohler was e lected 

preside nt of the Hebrew Union College in Cincinnati. 

Re introduced a series of new couret's and raised the 

academic standard8 of the 1ns t1t~tion which became t n~ 

recogn.i zed ctinter ..,i' Reform Jud&isa. In additi on, he 

helped to launch tbe Jewish Encyclopedi.a a nd wrou, a 

maber of its 1118.jor arti cles. Re was a member or the 

Soard of Edi tor s whi ch prepared t.he n!!'W transla ticn or 

the Holy Scriptures f or t he Jewiab Publicat ion Soci~ty. 

His 110 st 1mpo!'tant 110J1c 1.8 ent.11.~<i Jewiah Theolou, 

Spt.Eaat.icalq ~ llist.oricallz Considered. 
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Influences on Kohler 

(a) Oanrin and Hegel 

Kau!maun Kohler 'tf&,S bor n into an age of 

signi rt.cant develoP111ents ix: phi l osophy and science. The 

nineteenth century had ch3J18ed the image o ~ the • orld 

significantly under t he influence of Ollrwin. 

Such was the influence of these two men Denr: 11 i. • ..i 

Hegel that llhole concepts of trut:: , hi t t ory, man' s 

genes i !=, and reasoning became s i o;nU1cantly alter ed. 

K:>hler was nmilarly a f fected. 

(b ) Samson Raphael iiirsch 

Initiall y , Kohler had been under the i nfluence 

of Samson Raphael Hirsch' s neo-Ort.hodo~. He had 

r espected ~.ir$Ch 1 ~ uniTer sallsm, optil'nisffl, a.~d coo

cepti~n of Judajp ae • a r eligion of j oy, o f b~pe , 

of f aith in huiunityand hwnanity's f u ture.• Dul-iog 

his studies 1n "3er lln, Kohler came under the 1n.fluencel! 

ot aany s t.Team.s of modern thought. which caused nim to 

have c onsider able doubts and scruple s but he ne•er 

becam~ & skeptic. He thr ew hiaaelf tnto hi ! Mblical , 

philosophical, and hiEtorical s t udies a t the unl-nirsity. 

(c) Heru.nn St.ei ntbal 

He caat1 under the 1.nfiuence or ffenwm St.einthal 
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• ho~e ~yt.hol ogic al u; ethnolrgi cal idea~ str r~g J 

affected Kohler , fo. ~h~y di ssolved tt~ lif e and t.he 

l a of Moee s , the BiblP, and t heo l ogy i nt.c myth and 

fabl e. E:xistinG P.efol"III piooePr s did not satisfy hie 

because h~ di:i not f eel their efforts to make the 

synagogue more aeS'thetic in 3preara.nce and func ti on 

could keep the entire structure of J ewish life f ro. 

faltering. 

( d ) lbrahaa Geiger 

The one m_an in whom Kohler f ound s e er,courage

aien t. was .A.brahaa Gei ger. Geiger had been t he :>ne to 

gj ve fi.efona Judaism i ts scient1f1 c basis . He had been 

strongly infl uenced by the gr"at figuru of Oenaan 

philosophy, Kant &nd Hege l , Fichte and Schleiermacher. 

These pbilo~phers bad devel oped elabor ate and dif!1c.1lt 

conce ptions of ma.n, hietor y , p r o cess and morality . 

Geiger, a~ • ell as :>ther Je an ~M.nkerE or' f.Jle period , 

applied these ideas to Juda:s.n. 

(e ) 'nle Prophet, 

Kohler was a tt.ra.cted bl the r t..t1ohal1sa of 

German •1deal1st.ic• thought. and the e_xperiJnf> r.te o! the 

ear}J R.eforaer e. Ho•eTer, be argued in oppoai t.ion to 

the apat.hy in soae ci rcles and the materialis tic 
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n!.hillsm of ottu~rs that religion is l'\Ot som_ething that. 

can be displaced by ph i losophical or e thical abstractions. 

He felt that r eligion "lllUs t try to adopt the f oras 1n 

irhich 1 t can bes t serYe the struggl e of the age toward 

t.r\ltb and ethic&l freedo:n, and thus connect the 

traditions or the past with the i deals ot the tut.u.re.• 

'nleae idea.la he identified • 1th the pr ophetic dreu of 

a ru ture when aen would be united by a lo-re ot peace and 

truth aai would r egard one another with love as children 

of one God. 

He felt that pr ophetic r eil.gion 11Ust be preeented 

as the product of history. By gradually reshaping the 

legal 1nstitutiom, and h15t.orical tradit i ons, prophet.is• 

raised the ancestral religion to a higher le•el . "'For 

the Alpha and the C.ega ot Judaism, " wrote !ohle r, •1s 

not the Law, but the eternal aoral idea." P.:oh"ler f ound 

the ini t1al anSlfer to his own anxietiee and t.no n of 

h18 age by newing r eligi on as an etllica.l discipline . 

App l.Jrini the principle ot historical development, to the 

Pentateuch i t.8elf, be found the key to the solution 

of the conflict between religion and science and the 

proaiN of a sounder and aore satiatyi.ng religious 

ll.te. 
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(f) Bew Science~ 

Koh-ler ' s preach ing and t,ea ching were devoted 

to showing the posithe relation of science and philosophy 

to r eligion 1n general and to Judaisa 1n particul.&r. 

He espoused the doctrine of e YOlution, which Darwin 

bad demonstrated 1n the r eala of biology, as the key to 

open the secrets of the spiritual world. W'1 th the &id 

or biblical crit.icim and the sciences of oo~atin 

religi on and folklore, he unfolded the uninterrupted 

growth o! J11daiem, 1 ta independence o! part.icular rt tea 

and cereaonies, 1n which it is embodied at. an7 period of 

tiae, and ite place aoag the rellgiona ot the .,rld. 

Placi.ng the Bible •ong the sacred books of other 

religions, be t.ried to show 1 t.s true character a s the 

great t.reuure ot the s-piritua.l life, uniting r eligion 

with a ora.1.ity. 

(g ) Samuel Roldheia 

U Kohler was influenced in his theoretical 

specu.la t iona by Geiger, be was inspired by s.i.uel 

Holdbeia in t,eras of pncticea. Hol.dbeia had dieca.rded 

all cereaonial laws as obsolete outside ot Palest.i.De 

and no longer obligatory 1n an a.ge o! Jewish oaturali-

1at1on among the natione of the world. 'Ibis • as done 
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a s a.n &t.firmat1on or wh.at wa~ conceived to be • Iruel' s 

)(easiAoic llission to ank i;ui." His i deas and hie 

pr actices, taken together, ade Mm a member of '-hose 

who 1"Jre called "radical Rel'or:a . " 

(b ) Conservative Judai-■ 

In ll&y , 1885, a raaous Talmudic l exicoip-apher, 

Alexander Kohut, was appointed as r abbi t.o a Reform 

congregation in 1'ew York . Be det!ned his rd.igiou.e 

posi tioo as "llosaico-rabb1nical Judaiso• freshened• 1 th 

t.he spirit ot progress. At tbe 5ame tiJle , M used the 

opportunity to attack the "radical Reforaerg• and read 

tbea out ot Juda1 • • ICohler took up the dlallenge and 

levelled a strong attack on Orthodo~. l bat t le ensued 

between the Conservatives and the RetOJ"Rrs. 

I t • u 1D response to t h.ia that Kobler hsiied a 

call t o the Rel'o1'11l rabb18 of the coWlt.ry to 11aet in 

con.t'erence to discu.ea "tbf! pl"eaeot s\&te or 1aerie&n 

Judai9111. • Nineteen rabbis reeponded &nd •t in aaveaber, 

1885, in Pit taburgh, under the presidency of R~bbi 

I saac M. nae. Out of t.b.a t 984!t.ing caae a pl.a t!ora 

under !tol.ler' s infl uence which called forth grea\ 

protest troa the Orthodox and Consenative gi-oups . 

'nlere were enn aan.y Refo~rs who tbou.ght 1 t too 



- 112 -

r adica.1. As a result, 1 t waa not offtci ally adopted by 

ur ventral Conference of American Rabb1s when i t 

convened at 1 ts f irst ~eting i n 1.889. rut,- year a 

la t.er, that same body r~valuated the pLa ttora and 

adopted its princi ples ofticiaJ.ly a s the •Guiding 

Princi ?les of Refora Jud&ism. " 

"Jewish nie ol ogy" 

( a ) Jewish Theol.ogy collp&l'ed with philosophy and 

Qiris tian theol.ou , 

Kohler di s tinguishe d b<!tween theolou and 

philosophy. Theol ogy begins • 1 th the premhea and 

data o! t he specific r eligion, itl!i "posit i ve beliefs in 

divine renlation and i.D the oont.i.nue-d working of tbe 

dinne spirt t . • On th otber hffld, philosophy, wnile 

cov-ering t he saae grou.nd1 sublait.s the oon~nts or 

religion 1n general to an iapartial invest.igat.ion, 

and r ecognizes no di Tine r e..-elat.100 nor the superior 

claiaa of any one religion above ~ other. Pb1losoph,v ' s 

concern is to s ee · ow tar the uniTer l laws oI himan 

r eason agree or disagree with the aasertions of faith. • 

An import& t dit!eren~ betnen Jewish and 

Christian theology is the ! set that the latter reats on 



- U J -

a creed o f f a i th , ronmlated by t he founders of the Chur ch 

as conditions of &that.ion . Juda1• knows no •6alvation 

by faith. " Its .u-ticle s o~ f a1 th were adopted vol untartl:, 

"as expressions of religious conscious?H!ss both without 

external COllJ)U1s1on and without doing violeoce to the 

di.s et.a.tee ot reason .• 

(b ) Religion &nd race: Twof old nature of Juda1.a . 

"Judaia is nothing less than a aeg&'l.ge 

concerning 1:.be One ~ holz God ~ ~ undi Tided 

hWMni!:, with a world uniting aessianic goal, a mes~age 

entrusted by divine r evelation to the Jewish ~op1-e. " 

It iii! twof old in that Judaisa r epresent.s •a universal 

r eligio~ t.rutb and at the SB1111!! time a 111ssion entrusted 

to a !!J)eci.ally selected nation or race. " These tllO 

ap ent ~ opposin k -rou - th-, separateness of the 

Jewish peopl" and the wn~rsallc which ache• out ot 

that group to the whole or huaani ty - combine in a 

perfect unity. 

Judain bas 113.1\1fested a wondrous abill ty to 

meet the demands or the tiae, initially under the 

influence ot &ncient Se111tic civillr.at.ions and ultiaat.-1.y 

with coi,tesaporary powers. It was nenr tixed and cloeed 

tor all ti.JN, but it molded i ts beU~.fs and cu.s-toa 
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lnt,o ever new ronu "but in consonance ,nth ~ ta own 

genius . " 

Judaum' s character i s corporate and bas ita 

expression as th0 religion of the people . It is not 

the cr~&tion ot a single person, pr ophet or u.n Jrith a 

di•line claim. As t.'le reUgion of the peopl e , it h&5 

kept in t ouch wit.ll life and 1oes not condemn this e:1rtb.ly 

ll t'e AS evil., but. as3ert.s its e thical faith 1n the 

ultimate triwapb of good, truth and justice OTer the 

powers of enl, falsehood and trrong. 

(c) •nie Essence of Ood• 

Kohler r eact~d negatiYely t o philosophy 1n his 

treatrrent of God. "Where God is felt as a living 

pow-er,• ha i.nsb t.ed, "all pb.llo ophical argucent s ~bout 

His e:x.is t.ence see:, to be strange fires on the a ltar o! 

r ell gi.on. The believer can do wit.l\out the:2, ~d the 

unbeliever will hardly be convinced by Ul1,11, " Rat.her 

Kohler .follows the llledieval theologian , Judah Halen, 

tor making • the hist.ori.cal. r~ct of tbs divine r evel.-lt.ion 

the fou.ndat.ion o! the Jnish religion and t.~e chief 

t.estimoiv of the existence of Ood. • God, &a a aere 

abstraotioo, does not eat.1st) •th• --,uona cran.ac 

of the heart." It l s dirl.ne rnelation, the basis of 
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r eligion, ~ich can teach n t o find God, t.o "1:> 

he can appeal and he can t rust. in oaents of woe , 

and -.hos e wiil he can .see in the dic~tes o! conl! enoe 

and the dewt inies of nature. • Does reuon haft aq 

!'·.1ncti on? Yes . Reason serves il6 a "correcti..-e tor 

the contents or reYelatlon, scru.,1nidng e.-er anew tbe 

truths r ecei•ed through intuition. " Rowe~r, reas<>n 

doe s nQt serTe as t..~e final source f or t.riltb . 

Ho1' do we know God's exis tence? With this 

ques tion, Kohler abandon !'I R&levi and adopts the moral 

God or !Cant . "God is a poatula te or men• s 110n.J. 

conscioumess. 'nle inner consciousnes s ot our 110ral 

obligation, or dut y, iJlpUes :i aoral order o! Ute, or 

110ral lawJ and thie in t urn, post ulate the exis tence 

of God, 'Ille Raler ot lite . 

his task o! de stin_v. " 

o a s i ghs t.o eacb or u, 

God, t o Kohler , rules over a ll as one coaplett-11 

sell-conscious 1(1.nd and Will. God ' s absolute~ free 

personality, 110ral and spiritual , allots to e•erythi.ng 

into exi-atence, fora and purpose. '!hi.a la Ris c:i.aniteata

tion 1n both t he visibl e and invisible real.as. ln the 

words of Sc.-1.pture, Re la • the l1Ying Ood and th• 

e•erlastinc Ii.rag.• 
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Kohler is CODB t.antly i n inner cont11~t . .A.t. 

one point, he is the r:,mantic , warmhearted p1o\1$ believer; 

at the next point, b• beCO!llles U!e r a tional, radical 

criti c . Kobler exf>mplifiee t or us a probl e •hi ch 

anyone ,no consider s theology thoughtfully au.st coMider -

the dileaa or bow to aee God un1 Tersally- and particularly 

at the sue time. U~lly, a uninreal deecr1.pt1on 1a 

aore r ea.flon&ble , aore abstract and ac,re d1stan1.. 'nle 

particular !age of God, on the other hand, 18 llkel.y 

t.o be !Jaagi.nati..-e, liY'!ly and very near t o the per:son. 

It God 18 to be a moral !orce who exerci•s His :a.oral. 

i ntlueuce on mankind, a relat1ouh1p wit.h Hi.II woulds~ 

to haft to be intillat.e, and there!ore, less uni.-eral 

and abet.raet. U our relationship to HiA 1s to be 

healthy, producthe, r easonable and eriti calJ then, our 

perepecti n au1t be cautious i n v1"1ng R.1Ja a.a 

particularly close to ,ur. 

Both phi l os ophy and religion struggle with 

this problea. Where the f onaer aeaas t o haTe 1 ts 

genesis mre frequently in experience and 1 ts goal in 

universal truths, th• latter ucually assiert.s un1Yeraal. 

tru the and tries to 1.nculca te th• 1n the experience 

ot aan. llllle we act !or the aoment, we act aleo for 



L 

- 117 -

the rut.ure alth'.JOgh •e aa7 not be a1r&re of h.. By 

the same token, as we try to plan the future , there aN 

1.llportant 1.mplicat1ons t or u13 right oow. This proltle::a 

lies at the root or eYery aoral deci 1t1on and 1n eYel'J 

attem:pt either to atfinl belier 1n Ood or to deny belief 

in Hi.a altogether. Earlier, in discussing knowledge, 

n found that this •as pan. or the proble■ or certai.Jlt.y. 

It races us enry day 1n ow- work, in our perao.oal. 

relationahipa , 1n our las and in ou_r taail,y living. 

We are constantly swinging back and tortb on the 

pendulu:a ltetwun these two poles. Our attempt, though 

difficult, ta to find equilibrium. 

(d} llbat lll&kes God •my partner?• 

?hfll soul of ,!u-' isa is ethics. ood 1s k1.ngdoll 

tor which the Jew prays rests in a • coaplete 110ral ord@r 

on earth, the reign of trut.h, righteousn!!SS and ho ss 

amo11g all aen and all nations.• Jewish ethic deri "18 

.from Ood and atrin to hallow all of Utt-, 1.nd!vidual 

and social.. 'ibis Yin or I obler• a is close to t.he 

Rabbinic Yin tbat •M&n is a co-woner or God in t.h• 

work or creation. lohler aakes aoral st.riri.ng r est on 

the coorlct.1.on t.bat run, rlth his finite ends, 1a 

linJted t,o t.he 1.ntinite God with Bia infinite ~nda.• 

I 
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(e} "Escalators" be taeen Ood and ra_an 

The gap between God and man 1e bridged by two 

escalator s - the "down" es calator is r eTelati~n a~d the 

•up" one i s prayer . 

Kohler conceives o! revelation as composed or 

naturalistic and supernaturallstic elements nth an 

element of a;rsteey underlying the phenc:aenon. U is 

the flash of religious genius which gi.es enera to all 

the forces of the age and sets them in ia:>t1on to burst 

f orth into a new r elliious consciouenees. The flash 

or genius i s manifested 1n the select individual or 

nation a nd b rings them into cont.act with the divine . 

?be appearanc~ o f t he divine upon the background or the 

prophetic aoal is revelation. It is not in hie a~ill ty 

to rece1.Te a revelation th.at cha.racterhes the prophet 

but rather the intri nsic nature ot tne r eYel.at.ion which 

he recei •es. 

"Hi.a Yi si.on coaea f'ro■ a 110ral God. 1he fora 
expressed ey Abrahq, llosea, EllJah, or b7 
th~ literary prophets.•• In speak-1.ng through 
th•, God appeared actu&ll,y to ba-.e steppe4 
into tbe sphere of huaan lite as its ■oral 
ruler. This l!-renlation or God u the 
Ruler of ■an i.s ?'4hteo11mue, which 1■1s-t be 
Yi.-.cl 1n the l i.te or a propiMt u a 
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providential aet,torar \~ great sequence in 
t.he his tory of Israel, upon wb1cb rest.at.he 
Jewish religion. " 

(Kaut.ann ~~b.ler. Jelfisb 'nleolop. 
New York: 1he lilacnillan t'cimpany , 
1928, PP• J5-J6.) 

While prophecy in the Bible is associated "1th 

dreams and visions, it i s not the imagery but the d i nne 

truth itself which seized the prophet rlth irresistible 

f orce, " so tha t be i s carried away by the divine po•er 

and spea!cs ae the mouthpiece of God, u~t.ng lofty poetic 

diction while 1n a state of ec sta~. He &peaks of God 

in the first person. 'nle highest stage of 3 U 1a 

that where the prophet receives the divine truth in the 

fora or pure thought and with coapl.et.e eelt-conaciousn~H ." 

Th s , r evela tion and prophecy al"$ redu~d to reason 

1n zuch the same way aa Moses 11&1:m.oni:ies, t he iaedl e n l 

scholar, had conceind them. Sut re-n,lation and 

prophecy are not liait.ed to the Bible. 'nle J9'rish p,eopl• 

was predes tined to be the people of r e.-elat.i on a nd 

'become~ nation ot prophets ~nd priests thr o~ghou\ 

bisto17. 

The "up" escalator, we nferr.d to • • prayer. 

( ohler says that pTa.,e.r 1s the coaaunion of the hw:ian 

soul and the crea tor, the e:,q>rea~ioa ..,r a.an•~ longing 
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and yearning for God in times of di.re need and of over

flowing joy, an outflow of the emotions ot aan in his 

dependence upon the et~rnal source of his being. 

Nevertheless, modern thought rules out the possib1e 

influence of finite 111.a.n upon the infinite God by means 

of any words which he uy utter. "Prayer can exert 

power only over the relatioo of man to God, not. over 

God Hinlsel! . " 

(!) God's • ord and His people 

The Bible has sernd as the source or instruction 

conc erning God and the 1'<>rld. Through new methods ot 

interpretation, i t bas grown even r icher as a fount.ai.n 

of r eligious and ethical knowledge. In tlli.s sense, 

it is t.he repository or divine r evelation to Israel. 

Kohler found the true genius of Judaism in the doctTinal. 

side or the Torah, wbidl impresses et.nical and h an 

idealism upon people, 11.tting the• tar abovP the oarr 

confine s of national.ity, and ma.king the■ a nation ot 

thinkers. 

Such a heritage of ta-uth au3t be preserved t ill 

it bec011ea the light of the world. This i s the t.aak 

of the JtJW, this is •h)- J ews should continue to 

maintain a separateness . Traditional. Judaisa had 

tiaU&}lt th.at a Davidie ltearlah woold CO"Oe Md ret.u.rn the 
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Jertst. People to the Holy Land. Now, according to ltoh.ler, 

i t 1£ through their dispersion that th~ Jews are able t.o 

give witness to God and ultima~ly wi::l the entire Gentile 

wor l d to the recognition of God a~ the Father of all 

men and to the establishment of His ld.ngdom of uuiversal 

jwst1ce and truth, t he Messianic Age. 

( c) Forms of rel igious expression 

The maintenance o! r eligion for Kohle r does n ~t 

rest uoon its doctrines because these are constantly 

changing, Rh.at is impor tant f or 1t3 st.ability are t.ne 

forms and irulti tutions which have stamped Judaisa wi th 

its peculiar character a.no ~hie~ expr e ss syab~lically 

or otherwise, defini te i deu , relig i ous, ethical and 

historical. The synagogue and Hi inst.1tu~1.oru of 

worBhip, stud.v, and ben-?volence, Ule bbath and the 

holy days, and the rites and syi:ibol e :,! P-raona.l and COIIU:I\.I.D&l ex

pre ~sina ba~e served throughout history as forces that 

have preserved Jewish life and shaped it in patterns or 
holiness. However, the,e time-honored ins ti tution.s 

and c,Jrenonies ia..is t be treed troa the elements ot 

ori entallea and f oraaliss. K~hler tells us that. we 

aust adjust them to t.be cli.a1te :1Jl whi cb n lln. 
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In tenitt o! developing a ".~ro"JD point or 

Yiew" on quest1cmF or li tu.Tiu, u.rriqe lawe, burial 

ritea and mounling customs , Xobler carei'ully ex-a.mined 

t ile teachings of the Bible and rabbinic li~rat.ure in 

these areas. 'lllen, he arriTed At decisions f or 1110dern 

pr actice. "1Je allaould enlighten our peo e , 1'0ridng 

for a. gradual a dr.mceme"'I , fol.lowing eYOlut.ionary not 

revolu.tionary aethoda. • 'n\e ai.m of such effort 1s to 

bu1-ld, not t o destroy. 

(h) Z1onim 1e oppoeed 

Kohler• s hope f or Jewif'.h unity based on an 

e•olution.ary process conflicted greatly rltb the r i sing 

t.ide of secular national.1 m and political Z1on1m 

which ewept Jf!ffY at the end of the nineteenth century. 

He agr eed tb.at. Jewry !hould unite its social .and 

religious !orcea but not political. 'lhi. would be 

dangerous on two counts. l"i.rst, poll ical Zionism was 

a tacit adllieeion to thf' world that wheren.r the Jew 

11 v-ed, be •a 1n erteet a f or eigner and an a ll~n ae 

••s .. barged by the enemie s of ~e Je,rish peop • 

Secondq, he feared that tbe r e llgi ou.s character ot 

Judai• would be lost. Judaisa':. hi ..torical a1!si0Jl 

was to 1.Dterllnt all nations and •ct.a, cl.asees and 
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r a ces of men by the gr ~atr.ees of i~e o,m r eligious 

truth. Kohler telt that thh religious mi.ssl on woul.d 

never be fulfilled by the creation of a Jewi!h St.ate. 

Si.gni.ficance ~ Kohler 

Kau.tmaan Kohler was a aan of Jen.eh l.earn1ng, 

inspired by the possibilities or evolutionary thought 

and achieYement and a great lead.er and organuer 1n 

giving shape to bis Tins . He s'ta.nca in the forefront 

of the creative scholars and thinkers who baYe s haped 

and directed the denlopmfflt of Allerican Judaism. Be 

enriched the r ell~ious thir.lcing of his ti.me, bequeathing 

a rich legacy, which, despite the c:hmgq cultural 

and intellectural cllmate, has remained significant 

f or Ji•ish r ehgio~s life today. 

QUEStIONS FOR DISCUSSlOI 

1. Considering the influences upon Kohler, what do n 

lurn about the development of a man's thcugbt? 

2. Is it possible to hue articles or faith •u 

expreuions of religious consciousness both without 

external coapu1sion and w1 thout doin,g, Yiol.ence 

to the dictates· ot reaaon?• Haw? 
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J . What are some of the dangers involved in "Judaisa 

meet ing the demands of t he t iJle?" Ho• • ould Kohler 

try to of fset such dangers? 

u. "lbat does Kohler aea:i by "divine r evelation?• 

Is it really- divi.neT 

, . llhat distinction does Kohler aake between the 

aspirations of the Jewish People and the Zionists? 

6. With y-our knowled&e of the State of Israel, • •• 

Kohler correct or not in his f ear that the religious 

11.i.ss ion of the Jews wOllld collapse under Zionist 

influence! 

7. Row is Reform Judain dif ferent today tr011l Kohler ' s 

rlew? 

~~Ou&ttt~!!!! 
Kaufunn Kobler, Jewish 'nleol.Dq, S,-stellat i callz ~ 

Historicallz Considered. (In York 1 'lhe llac:ai.lla.n 

Company, 1922. ) 

Kaut'aann ICohl.er. Studies, Addressee ~ Personal Papers. 

(Mew York: 'lbe Alumni A.asoc1aUon of the Hebrew 

Unioll Colle1e, l9)1.) 

Sa&lel s. Cobon, editor. ! Li.Ying ~• (Cind.nnat11 

Hebrn Uni.on Collep Preae, l.948. ) - 'Ibis wluae 

contains selected aeraons and addreaeea h-oe the 

literary ~91eins ot ~autaar,_n ltohler. 



CRAPTBll VI 

lllRTIH BUBElh EIISl'ElffIAL MAJOOUE 

Bacground 

llart.in a&Nr wu born in Vienna 1a 1878. 1lben he 

waa a child Blaber 1'9Dt to lin 1n IA-berg, Oalicia, rit.h 

his grandfather, a 111.draddc scholar and a llllcoeeatul 

aerchant. At tom-teen 19are ot ace he returned t.o 

Vienna, graduated troa the local p•asia, entered the 

Uni.Yer11it7 ot Vienna, where he receifld Ilia doctorate 

in pbiloaoplQ- and t.b• h1eto17 ot art. 

1• a atwlent be waa acti '1'91,7 enpced 1n the 

Zionist acweaent. 1'boueh illblled with a eenee of the 

Jewish national apirit, he withdrew troa Zl.onist. 

political aothit7 'because it l.adted interest. 1D 

cu.lwral and reli.g1.ows Mttera. For a U. mber 

8'ftaled 1aardl,7 without sq clear direct.ion. ._ 

• 12S-
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he wu twenty- six, he visited his grandfather in Lellberg 

where be discovered a booklet, ~ Testament ~ ~ 

la:rul Baal Shea. Ele was so excited by harlng experienced 

tho Basidic soul tllat he spent the next tiTe years in 

an intens he investiga t i on of Hasidic sour~s. Howe.-er, 

he haseU did not becoae • Huid. -
DuriJlg the fol lowing yea.rs Buber wrote •"T 

i::lportant W>rks interpre ting the teachings of Hasidiea . • 

For a time be serTed u editor o f ~ Jude, a leading 

peri odical of Genaan- spealdng Jewry. Froa 1923 to 19 3 

he held the post ot pr ofessor or Jewish thought. and 

coMparathe religion at the OniYors ity of Frzkturt. 

For the oe;ct ti Ye ye.a.rs he was r e spon3ible t or the 

t.eacher training program t or new J81'ish school -e. 

ln 1936 Buber ealgated to Pal.est.ine llhere he •aa 

appointed proreaeor of socLal philosoplv a t the Hebr 

Oni'fersi ty. .lt the saae tiae be founded and beca!lle 

itRASIDISM: )Qtstiea.l religious social mo•ement founded 
by Ierael Baal ~- 'l'oY (170<>-.1760). Pre&cbed the 
equality of all aen, pantbeisa or God, ~ntral !'Ole of 
the udctt k (H&aidi.o rabbi re1arded u the int.ermediary 
between God and man, the spiritu.&l 1-eader and advisor 
on all uttera) or rebbe who through his connect.ion 
with God brings l i!e"'"ii>the world. 
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hoad c,f t he lnst.1 t.ute for Adult, Edueation ~hich t.rainea 

teachers for the new imlligrant set tlelllm'lts . It. b 

int.ere sting to note tna t atber de•e .Loped a t.neory o! 

education 1n l ine • i h hi• philo!tophy of dialogue . 

~ ber retired 1n 19S1. Since Ulen he has rts-1 ted the 

Unit-d St.ates on three occ.;1aions, -.men be has lect,urEd 

at • ariows u.n1Ter sit1e!!. 

3eM nd Buber' s Methodol ogy 

Martin Buber i s difficult to u_nder st.and ~cause 

he 16 not a syirteut1 c t hillker and becau!N" he r ebel.a 

a t the "scientific" met.hods utiliaed !or underrt.anding. 

He ha s been J escribed most frequ.ently as an erletentbJ.1.c t . 

Yet, aoat exirlentialiets rlew "Un a& trapped ln • 

•anin& ~~s -e=r ld • Ai.ch is unintf>lllgible." On the 

other hand, Buber ic • ery optiairtic a.bout t.he world 

and finds great meaning 1.n i t.. . Thi op 1.aia it11 Tirta.1. .. 111 

a sine ~ ~ tn 110st Jen thought. How, t.hen, 1 

he class:1 tied aa an exhtf.ntiali st? 'nlr existentiailst 

seeke t 1> dtscoTer that which is coimon "° all exiflt.ences 

n&11ely, the n11ture or "being• it.self or "being 9-!!! 

being ." Exi~nt1alists diff e r w1.<!e}3 in thei r 

coneept.1ona. Li t.le aueeaeot 1s tound eo:1oerni.ng 

llhat they postulat e, but Ut""Y do "nare a COl?""'!On r eJect.1.on 
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of empirical philosophy a nd met.hodology . Therefore , 

ii is i mportant that we have some idea of empi ricism 

and its existentialist rejection. 

'Iha emp!.ric! sts had shown that all we coul d know 

abou.t the wor ld was thr oagh our sense& Theref or e , 

llfhen you look a t a desk you th.ink you know there i s a 

real desk 1n your pr esence because you see it. fut 

what do you reallJ: see? lb you r e&l lz see the whole 

desk? No, you see only i t s size, its shape, its color s , 

etc., and what appears to you i s a desk . TheEe 

constituent elemente which make up the appearance are 

called a collection of "sense-data . " These sense ta 

are equated wi t h the desk i t self. 1:bt are t he sense

data., which give us the :!fpearance of the desk, and the 

~esk itself, to be consi dered one and the same thing? 

No l Our cognition tnrou~h the senses distorts the 

o riginal data of the desk . It you look at a desk do 

)Ou see all its sides? Do you see -11 foia- l~gs? If 

you put a str aight s ticlc in water does it not appear bent 

to the eye? Therefor 0 he empiricists concluae there 

i! no way to know the wor ld as i t reuly i e . All man 

ca.n know is a wor ld of appearances . 'nle sense- data 

do not reside in the object i t self, but a r e p r oduc t s or 

the mind. If th1s j s so, ho" can man ever come into 

contact with th~ r eal world? 
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Wba t the e 11piric 1.s :.s bad c omple~ly disqual1.f1Ad 

a s a way of knowing t.h~ r-eal 'florld was subjectiYe 

experience. Only objec~i ve P.xperience i s considered 

by t he s c ientific method. As 31lch 1 persons or t hings 

a re known only 1 ! they can be analyaed i nto objective 

experience, i.e., 1f tbey ca n be measur ed quantita

tively. S,~ch consi derations a s feelings, at t itudes 

and moods are consi dered subjectivt> and not legi timat,e 

cri t.9r ia for knowledge. subj ecti ve experienc e i s open 

t.o !'alaehood and 11lua1.on . 

The empi riciets 1n t11eir acientU'ic procedur• 

g i ven priority to "brut.,.. t.a" over t heory . ihe 

exis tent ial.is-ts r ebe l because they clsi.a Ul3t the 

empiricist.ti dCl not t.a..'te !!l da ta into 3 Ccount . Can 

man be so obJ ecti-re &6 t o t.ot.311.y free h ie.self o!' h1e 

own pe r son.al experience? The.y f eel t.bat :n M e ds 

subJecti Ye e~ erie noe in or i er to experie nce ~ ,e r eal 

lfO:-ld . It i s as ne ces$8J7 to a ccount for 1 t to 

u.nderat.e.nd reall t.y as 1 t 1s to a ccount t ~r objecti ve 

oxperience . 

Objecti Te experience is iJl?ortant f or having 

theor-etical awareness, i.e. , llben the subject. is 

tot.ally separaw froa 1t.s object . Th e-re i s no s ense of 

personal , ood az,d f ee .ling, But the ~xist...nttallet. 

• 
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empnasi~es practical awareness. Thi s kind of knowleoge 

gives us r eality about o.irselves by t.r,a "self-data• uf 

mood and f eeling. 'lbe probl.e.i. is Uwt t hes e "self--<fat3"' 

are i:1ich -,re di.fficult and cocplex witn which t o 1'0rk . 

Feeli.o.g becoce:s a !llOde of srprehens i?n :'or the enst..e.ntia 

liat . !l'eellngs a.re i..aportant. becau.ee t:ie:, give • the 

self" t.o the per son. That ..-hich ree l s · ~ 9t.he self. 'l 

The f eeling is not e~rnal t o t.he person in the s.&roe 

way t hat seose-dat& are P-xperienced. Remeaber, •1th 

sense-data the mind requires some kind of externa l 

stimulus. It is important to note that objective 

exper ience i s not subst.1 tut,,,d for subjec -ive e,cper ienc-e. 

the latter ls s im). ly taken 1 nt,o account for U1e fir et 

t. im? and given a ct!rt.ain priori~. ffo'llf ,mat. do 

existent ialists aean by !?feeling?" Buber would S&3 

that tht" realit.y of another person is ~i~en us by the 

act of love . What if I have an ill.i.sion of another 

per son? Tbe di s t.i rtction between lovi.n& a r eal gi r l and 

an illul!ionary g;irl i ~ th,1., in t.be former c ase l : ve 

is r eturned, t1111la in tile la~ter iostanoe i t is not. 

Bub-8r rejects any attetapt. to fi.nd e •essence" 

of things in abst.rac U.on from the concrete reality ot 

per sona erlatence. Por hi.a pb1loeopby &rises out or 

th1.nking doae fros the per aonal point of n ew of the 



- 131 -

th1.nkar. This backgroUM bu bte:1 '\ket~ed t.'J !'!ho" 

t.h.t Buber 1s a ser:ous and carefcl t ninker. As a 

r (>UgiouE ~ inkl!r and an int erpr et.er of the Je,riah 

t.raditi n he r eprei,ents a eyn e sis of di • er se s tr.eaec 

o!' i nfluence - aasidism, Hask.alah, ~ the BU:,l• , ~hol ogy 

and ?re a'tern culture . His insights into ~'uda i 511 11fO'Uld 

not have COD f- about unless be had dewted h im.-rel/ 

earsfully L-lto each of th0 se aspec t s . '!bber should be 

rea d s.nd understood -rery carefully for he t.aclc1es very 

s ig,~t ricant pr oble.s or Ood , e,cistence , naan, et.hies 

and nature, and their r elAtions to thought. 

,!!:!! Phil os ophy of Dialogue : I - Thou 

(a) 11hat ia the dial ogue? 

1'1e t hought of lllartin 3ulM!r is formulated ln 

dialogue, it uses th• wt.hod of sp-eel1 . Its cLusic 

e,cpr ~ssion is found in atber• a beok , ! ~ Tnou, A 

poetic tri,atr.l'l!nt o! the dialogue between '"!tan ;md 02.J) 

ifffAS1CUJJJ (He n , •enlicht.ement• ): IIOV'e!:lent th& t took 
place fro■ about 17'50 to J.66o tor the enllgJ\tement o~ 
the Jew-s through lcnow"ledge or the scienoes, ~opean 
languages a."ld culture . The moYement st.ressec! knowledge, 
t.be ,;,alue o r iunu:u bor, faith 1.n hUmAn rutu:r~ and 
aocial progress as nll as aestllet.ice. I t hope ,ma 
t h at the Jew!I woullf be Nancipated. 
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anc bet~een ;s.an a nd 1J?d. Ma r.' t twn oriaary att itud~3 

are • I -Thou" &-nd "I-lt. • Buber is concf!rned with tr.e 

r elations a person ha6 in his ille experience. Wan ' s 

"I• coaee into being a s b e says •thou, " a s ae ent e rs 

1nt? a d.irec'-, reciproca l r elati1m n th another bum..n 

being. 'Ibis c orresponds with t.be not.io n ot subjec t.in 

awar~nees descr ibed above . A man loves anrl is loved 

i n r e turn . Later man also relates t.o other people as 

ooject.s t <> be experienced by hia and u sed by bil:I. In 

tha. u a1. !'tect.1.o n we referred to th.is as theor eticeal or 

sc i ~ntific •areness . Th.is r elationship i s al•• Y8 

indirect. It ~ enablP 7ou to coaprebend and g1T9 

order to tile world . Kowenr , i t takes place within y9~ 

and not beween you and the world. Just. like a 

pendulWR, man' s awareness of existence alt.ernat.ee 

between theae two kinds of relating. 

" l Imo• three kinds of dialogue. mare is 
genuine dialogue - no aat.ter wnet.J\er Sf·Oken 
&e silent - wher e each of the partic ipants ruily 
has in Illini the ottM-r or o thers 1Jl the1.r prese nt 
and particular being and t urns to thea wi t.b 
the int.ent.ion of e s t.3bli!ih1ng a living mu!..a1 
relatio n between hilllself and them. 'ibere J s 
technical dido gue_. which i8 pr om-pt .. d sol oly 
by the, need or obJ e ctin u.nd.erstanding. And 
there is m?nologue disguised as dialogue , ••• 
A debate in which the thought■ are not 
expressed in the way in which they existed 
1n the aind but 1n t.he speaking are :io p1>iai.ed 
tha t they aay st.rilce hoM i n the sharpest. wa.y 1 

and more1>Y-er w-ithout the men that are apoun 
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to being regarded 1n any way present. as person6; 
a conYersat!on char~cterized b7 t ne need neither 
to c:<mmur~cate sOfflething, nor to learn soc,ethinc, 
nor to influence ,omeone, nor to Co.! into 
connection w1 th. someone, but solely by t he derlre 
to ha 'l'e one I s Olfll self - re U ance confirmed by 
marking the illpreaa1on that i aad.e, or 1.t 1 \. 
has becr,ae unsteady to have it strengt.hened; a 
lo-.er• s talk 1.n ll'lich both partners alike enjoy 
their own glorious soul and t.neir precious 
experience - wha t an undenrorld off aceles6 
spectres o f dia logue&" 

(llartin Buber. 9e~een Man and Kan, 
t.ranslated by RonaLI Gregor §ii!tb. 
}Andon: !Cegan Paul, 19L7, PP• 19-?.0. } 

(b) What is the I- 1'lou Rel.at.ion ~eGn llan ~<l Men? 

This is an essential ele ent of genuinl" dialogue . 

I t it: "making the other present" ("1.thin you ) and 

"experiencing the other side. • The dluogue can be 

spoken or silent . To w:eet. the ~ther," you must be 

concerned with him a s eotlfto,u~ truly <!1Ifer e nt. !'roe 

yourself , but at the e&me t-1..me ae soaeo.ne with lllho• you 

or genuine ethical responsiblli ty Ues in t.his act.iun 

of experiencing the other side. You. a r e not governed 

by your own subjective int.eres t.. You are not. bound to 

a moral coda . Ra th~r , you r espond to t.he per 60n you 

aeei.. If 'JAY purpose i s 't.o est&bllsh a living , aut.ual 

r elation between fllY'Self and you, in -.mich I •• a 

p.a.rt.icipant. m d yOll as a participant. hn ~ ea ch other 1A 
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mind a s part ic-.1lar beings, h"'• can I lie t.c you, cheu, 

yo , rob you? Tue r el.at.ion would be br eached. By t.!le 

sa.ae token, how coul:i you do these tl\ing& to e? 

The "1-'lhou• r el.ad.on is also the ess@nce ot 

l":-iendsnip and love. In tb,.se 1nsta.,ces each 11e.mb.er 

of tile r e lation is ude present by t.he otller 1n his 

concrete whol eness and uniqueness . Ther e is a autual 

reality which exist s betwee!! he partnere a.nd whica 

cannn t. be reduced to what goes on within e11ch o! the•. 

Jus your real !riend I care about you for your own sake 

d oo t Just for ia.y a.n sake. I 1r1 u not t.ry to 

explo1 t you or malce you into a:, likeness. The bes-\ 

exa=i le of this i s the w-:, in lllhic:h loTers, a 

husband and a wife , behaTe . lte o!t.en try t.o express 

it, 1..n t e rms ll.xe "give a.."\d take," •tift,y- tU'ty. • Bub r 

would decy such descriptions. ()ir concern 1 s no for 

one or f or the oUter, nor ev-..1\ both , b t ~n h i" reutioo 

they nave togetner . We do not beco=e real persoDAt 

through being concerned with ourselTea. On the cc•ntrary, 

in order ~n•t eacn person may realise bis uni 

pot.ent iaUt1es, he 1111st be con.firmed by others •• \o 

wb.at he is and what he is meant to beccac. If we 

onrlook Ute real "ot.hernesa• ot the other per son, 



•e shall not be able to help~, for •• sha.11 se-e hi• 

in our 0 1r.'1 1.mage - oo t as be really i s . But 1.f we 

allow hiJ:l t.o be different. and still accept and co:.fira 

hirA , th911 we snau han helpttd n1m r eali:.e n!.~--elf 

as he could not. have done without ue. We do not Ir.Prety 

confr ont each o ther, • e neerl e~h otller. 

(e) 'nle I- thou Rel.ation Bxiste ~tween Man and ings 

For Buber, t.he I-Thou exis~, 1n IIOdiM.ed Cora, 

io man's rel.at.ion 11th nature and art.. 'lhe relatifln 

is not tull,y r ec1.proe&l, of course, s1Ace neither a ~r ee 

or & painting Cl!TI no·n to meet. U3 and address us, ae 

one person can aeet a'l':)Ule:- . Nt?Y~rth,-less , thfl'y can 

and do " say'" somethi~ t.o ws , ~d i n b.lt ttens'! we have 

a dialogue with them . ill th~a ciddress us and speak 

to us of ~hellSelve:is if we receive them in their uru que

ness and not merel7 in t.enas of t.he1r r-l.t~1ons t.o 

other things - how they fit i nto our C!lt.egor bs or 

lcn0111Jledge an:i how we 111ak,. use of hfl' • 'loth1n6 ay be 

percei Tea passively. SYery Uting bec<Jal!s • 'lb~u" • hen 

tt'I,_ thing act.helz ~s into the P'"r~1-.1ng. 

&be::- tell!' o! an •,q::,erience be onoe had en 

a s a boy ot eleTen he $JiPDt. " SW1111er on t he fara of his 

grandparents , 
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•As often as l could do it unobserm, I used 
t.O steal i nto the stable and gently s troke t.he 
neck of IIY t aTorite, ;i ';>r oad dappl.e - g:r-ay boree. 
11, was oot. a casual delight but a great, cer
t.ainl7 t'rtend.ly, ye t. also deep.1.)' s~irrtng 
happening ••• when I stroked t he mighty mane 
• •• and f elt the l ite beneath r-.y hani , it was 
a.s t h.:>ugh the element. o f vitality it~lf 
bordered on ay skin - soaething t!lat -w.a 
not I , was cer tainly ak_in to m.e, palpably 
the othe r , not just anot.."ter, really t ~e Other 
i t self; and yet j t let me appr oac.1' , con...~ded 
i tself to me, p laced i tself e16 entally in 
t he r elation of 'lbou a nd Thou with me. lhe 
horse, ev~n when!had not begun by pou.ri.ng 
oats t or him into t he manger , very gently 
raised his u ssive hehd, ears t ntching, then 
snorted quietly, as a conspira o r give s a 
s i gnal 111.eant to be recognb&bi e o rUy by his 
f ell1>11-conspirator; and I wa,5 approved .• 

(Mart.in ~ber. 3etween !!!! ~ Man, 
'PP• 22- 21.) 

Thus we see tnat t-he "I-Thou" r e a t i o nship with things 

c!i.!'tez:s l'l-0 111 tht- •I-Thou" r c la tf..onship wit.h persons, 

s1nco ! do not an~er w1 th my per sonal exiat..ence of th~ 

tM.ng ,n ich addresses ae as 1n a gen.d.na victl gu,e. 

However, it does aean a genuine response to t h e Yling 

uniqueness ot the • t -Tbou• r e lation. 

Tbe "I-rt• relation i ndicates the relation 

of a subject to an obj f!ct. . This is our con~11p0ra.J')' 

st.auce in r <?la tio!l t o t.he •or ld. rt is the world o! 

"er~~r 1ence. • It is the ~bjPctive • orld o~ science 
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and emplricisi:.. ! rw.J w-e a t tl::e <>the r pers.>n a s mere J.7 

an object. This i s -.mere • e pl .ice tc. ~:=; in their 

spatial , t ~,,ral <lfl:i ca•.itxt~ ;:or.tex t..:: .r.C'!,:>rding ~ ret 

and i nvariable r ules . In fac t , t he other fel low is no 

p er son any l onger. 1 have ":- :t.ified'" h ill. I have 

made him an object, an It. Now he 1s t.o Le ob Eerved 

and JJUt. into c ;itegor ies a ccording t o his capaci t ies, 

when we know a man 1n thi8 wq we 1.nerlt.ably r ecard 

hi.lll as th er-, fv1 .>U!' .1si, , -;e .1re J ust lllte the propa

gandis t, who wi shes t.o mold and influence so~ne !or 

t.ne s:;Jce o!' hi • 0,1n cau<1e, tut who does not. actual.J.J' 

care about hill as ~ person of uniq-.i.e value i n h e l! . 

Hot D 11e uu other pe,ople &s means to our ends, 

but our lh'es are such that we ~ do ao . 'Ihis i,- the 

way in •· i cil ,.£: r "'late t o the uaitreise 1ri t.ll'! re~~arnnt. , 

the ticlcet-t.aker a t tbe movie , ue cdlkman, -nd t.be 

engineer. The danger lies 1..n the fact, t hat t.h.1 s • ill 

be come the onl,T way in which we r el.ate to ot hel":? 1n 

~ri u1 ho~ we ma.y know and use them, lfe are no l onger 

really human, no matter what our po-wer, wealth, or 

µr eatige- . It is si.mple i,,11 gh to se~ that to relations 

to things 111- It." r efers to a subject de tached fro= an 
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:>bject - the Wd.Y ,;..n •ru.c•1 " !: 1..~·.:..lly ne• hammera, 

t.a.bU.ti1 cn~irs - a s utensils !or "Sl. utiliz..,ii on ." 

While twentie th century America w~ j seem to 

live co::i.plc ly with ~n "I- It" att.1 ude to iu-c r1nga, 

there is some r e sistance on our par t tc thh tot.a! 

obJectivity. tltnes1S the fact. th.:it elec tr~r.ic CO'lllputor ~ 

are not s1.mpi, machines or s cientific object~ to those 

wno use them. iJe g1 Te names to tr.e conr u t-0r:,; 'WE' endo• 

t.hea rlth per sonalities . They eYen ha..-e da.yl! when tt,ey 

.re • sick." It~· people r espond to their cars in 

aimil,u- fas~ion. Or observ~ L~e ccocplished mus i ciLn ' ~ 

re8ponae to hl3 instrument.. l s t h,. i nstrWDent mere:,Y 

an instrument. or tool or does 1 t! own"lr .. a'fe 'l :;pt>cial 

r e lationship to 1 t? Consider other occup.tioni, e rt-

one reoulres some sort. of uple::ient the s :irgeon, 

the cabinet--oaker, the diamond- cutter, th~ lenE"- griuder, 

and perhaps even the ditch-diaer . &lr e.1.y th,. s e pe"Pl" 

appr o ch their taaks with sp~cbl and close friends -

their instruments . Ji.any would admit that th rt1 i s a 

total relati on where it cannot detenaineci , ,r ro 

h\1111&11 slc1ll stops and ttle inst~ent ' a preci ~ion begins. 

F1..nally, 1.et us not.g hat .at pres~t er" are 

att.emrt~ t o "I- Itlfy• n ~ven more in our socie ty. 
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P.o•e•er, ins tinctivel y , we r eeist. Recently many people 

1'1-..a•e rebelled against the te lephone C02I)any because 1.t 

lnaugurated a new $f3~ of telephone number e . this 

elim.i.nat.e-d the f ormer name of & •telephone exchange . • 

tVby i s it. we f eel so ~illy and upeet about l eaving a 

me!;sage on a Lelephone recor din~ device? Ik> we not aiss 

the real person on thP ot.her end of th~ l ine? Or, 

remember our r eaction t o the po~t office ' ~ anr.ou.n~ ent 

about using "sip-code" numerals . A par~ of our i dentity 

iis st.ripped an y ; i . e . , 3t name , !l. address , and !l 

community becoa.e les s impor tant.. We are 6iaply concr e te 

nwabers devoid of hwla.n peraon.allt.y and spirit.. Ibo 

can deny that t.heae i.nnont.ions r esult in experier.ce 

and effici ency a t les s co• t ? s our society gr r:s 

larger tn nl.llilber, a s aiacninea increaiingl.Jr do o..ir 110r1<, 

a s our t.e c:lw.ology illpro es, aan will have t o consider 

t.be a.egree to r.,1cll he wi.l.l allow huselt bocotae an 

•rt• - an obj ect. to be use d r a ther than . p!!r ison who 

mee t.a and is met, who confronts hi5 experi ce a nd ta 

contronud by experlenO!I . 

(e ) Froa ReLatlon to Experience and Sack Again 

Buber aeeks to ha-ve U-8 enjoy a world of gemune 

wtu.al r~lat.1.onabip - the world or • I- Thou . • Kowever1 
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Buber i s es sentially a r eaH~t. He points out t.hat 

t.here i e a con$tant a lternating bet.een '"! - Thou • and 

ffl- It~ r elat ione . For hi.a reali y might be de scribed 

a s a magnetic field, pulling f'i.rs t ooe wa.,v and then 

another way. He points out that t.his i s 3 uni'f'ersal 

human experience. No ~ onf!r have we e xperiericed an 

" I - T'ncu" r elation when we fall bade into the world of 

'' I - It.I'! r ~lation. 

An exaaple should suffi.ce to make thi s. clear. 

A. social worker was entrusted ri th t h e care of a hUlllan 

being 1A need. The s ocial wor~e r experienced t r,e 'lhou 

1n this pereon through the 11Utu&lity of thdr trus t. 

anc! i ntenction. N.ltur&lly ther e was a difference in 

!unction th1.cb Jl'eT!'iisted between the one ltlo was earing 

and the one .no •aa being l0<>kAd after. .ls the social 

worker's case load increased, the power of th~ r el.at io~ 

snip declined. What • as prRv1ou ly. •per~on• ~ ca. 

a • case . "' The Thou d.ecenerate-d i nto a n n.. :rniotead 

of a genuine •relation.'ihip," a routine one based on 

experi ence wae dlt•eloped. Each new case was also 

r egarded as an It. that was never to become a Thou_. ~ch 

expe.:iiency had its adnntages - les e ti_., ef!or t and 

involveruent were required. Ii one can us f'I a teclm.ique 

or :zy'Stem of dealin. with a person ' s ~yaptoas rather 
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than with t..'le per son h1111self, a neavy • or1tload can M 

nar.n ec r.lOr E' $llOOthly and efficiently . ~bcr 11i.;bt. 

under s d ttey this ~1tua t ion \1'as hand.led th 1 z •a~• , 

but l'IOUlJ bemoan •Jl!' !'act tha t no ge~ine imtua.l 

r ela i onships can po s1bly e.,.olve from such a cor.di tion. 

The t.r a.gedy i e that we only experience p;;.rts of the 

world . 

It i s 1.mport..Lnt to ~tice in th!' aboTe example 

that the I-Thou r elation prt?cedes the I - lt.. Thi~ 

priority of I-Thou over I-It 1 s oentral to !ru.ber • s 

t.hoU&bt. The r elational attitude bbtori.cally precede:: 

th" expi-r ianti&l ~ ttitude. " In t he beginning 1 3 

r t-lat.ton" (I and 'thou , P• l8). With the progress of 

civili~ation the "It" • nrld growa. Things are aultiplled 

arxi con!•quently so doe~ OI.U"' power to uso reall ty for 

hUIIUo.n ends. As we develop our power for eoncrt"te 

experiencing our power f or r elation decrPa~e s . ".llber 

sees this I- Thou r ela ional priori t7 as be1nr- the 

condition f ound 1.n amall children a a 11rell as 1n 

contecporary prt.mi 1-ve r.ribeF . Wha~ .. ~'bl'r tella ua 

is that t.he .. I- It" world is a aedia~d and cU scursivw 

world, construed as f alling away t'ro11 a •Tho " which 

u diJlly felt on the hori&on of consclousneas. l\lbt>r 
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desire t o regent-ra~ soci e t y by ~ans of t'u-,. 'nlcm.. 

{!) " The Eternal Th!>u" 

Above we no ted t.._at the Thou i s cbo:ied t.r.> receae 

into an It becau8e i lack O t b e po,ier or rt-lat.ion . 

ich remains Thou t o UE 

by i t l!I very n11ture and ne-.er becomeE an •rt." 'nli~ 1 e 

the " Et.ernal Thou,• God. Every man -..ho ealls :iod 

enco'..U\t.ers this Thou regardless of the na•~ by 11tiich 

he aay address hi.a. Further , the Eternal Thou :may be 

confr onted by one who dou not believe in God, yet 

0 gi•es his whole being to &ddrusi.ng the 'Mlou of hift 

U re, aE a Thou," aa- soaeth1ng that. eoi=ande hia 

unconditional l oyalt y, an ab&0lut.1.! • th&t cannot be 

limited by another.• Thie un all!IO addresses God. 

Th~ ful lrutsl! of d i.alo~ into which all e ther 

di.alcg\!e enter s h that between man and God . I t l s 

ge nerally believed t hat aon~the il!I 1~ the m&jor 

contribution of Judaism to the r eligioni, or the • orld. 

Howe..-er, ~ be r regs.r~:il!I the dialogue ~ ~ as tb 

cent.er and s!gnificance of the J ewish religion; and he 

sees the r eal ~ ani -.g ot monothei!a as bringing e-.ery 

&spt-ct ot li!e into thia dialogue . 

Ba~r &ays aoaetb.i.ng V1at ha,:; been st&ted 

befor e by rf'li&ious thinlcer a a.id r ejec~d too uft.en by 
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t.he r eligious sceptic d th a mere sh.rug i>f the Sloulj ers. 

He t ells u s that many people !mow how to speak to God 

but do no t kno• ho'llf t.o speak abou t. Ria. Why i tt Uiils 

so ? Because believing tn God 111eans t.o stand 1.n a 

"personal relationahip to God. • God is t.he Enernal 

Thou 11ho 1s met th.rough the meeting rlt.h man and na ure . 

Jet ho-w cm we be cert.a.in that there is such a 

'lhou that can be addressed and i s axternally pr esent? 

From earliest times 111en o f t'ai th have complained thl\t 

God has h id~n hiE ta.ce, tha t an integral part of 

h\rllall existenc e is to experbnce God 's ab~nc•• Buber 

disagree s . God never hides his face. He ie never 

other than Tho to, \US. We are the onel'I who a.r. 

frequently absent, 1'bo block t h e c.ha.Meb l eading froa 

God tc us. God i s al.a,ys pr esent. The ra.?8°t be.lo•ed 

~rson muat again and again becom,e a n •rt.• r r>r us, but 

God 1s al ,rays 1"Thou . • It a aan ha" a preconceived 

notion of how Ood ie present as a 'lhou, be •ill fa.il 

to recogn1ge or acknowledge God ' s pre~nce . 

Ood i3 present. 1n en.ry r Plat1onnh1p1 ln all 

dial.ogue, and through i t., He spuks to us. We do not. 

.et Ood ln th,. ext.r-a.-ordiaa.ry e•ent, the unuaua1 

11.0l!lent., the s o-ca.tied aystical e.xperienc~. P.ather, 
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ev<>ry mo~nt, every d~ , every tn.ing and ever,t. _ch 

.ay Ii? ear t.ri vial t nA su rfi~1.al obsener, tias 

the CllJ>ac!.ty o f becoming th~ ■e-aiaior of th~ Externa l 

Thou. llan mus t retaain o pt>n to tha address 0£ God 1n 

everything man encounters. Man mu~t be r P.a<ly t.o 

resr<>nd with ~1!! whole being. God wants to c e into 

tbe world t..'1.rough our r e lation wi th the peopl.e "1 t,h • h:ia 

we l ive a.nd eet, the aniaa.l., rlth who• we are a ssociated, 

t he soil we t i ll , the ateriale •• shape , tbe tool s we 

uce . The true God can never be an object of our th ought. 

In order to 11:'°et God we m1st. raeet the world wi t.n we 

fullness of our being. 

{g ) flle !lat.ure of the I - Et.ernal Thou ! elation 

If we a re to believe , t.hen we ~U3t l o ve. We 

~ s eo,,er t.ha t love a.cc pani the "I-Tbou• r elation. 

Buber de.fines lov~ as the lltr"!!sponsibillty o:~ an J f or a 

Thou , " the feeling t.hat. the7 are n~ded by each ot.h r. 

Here love h not simply an act of teelin_g 1n lo~ , bu 

of bein 1n love. It 1s of the e ssenc,e of l JTt to :eel -
that -:>ne I s entir e i nd1 V'i:iuallty is caueht uo in f 

sway o f , larger N:1.-.tio!lEhip . • " pp r oach a ll t h1nce 

and ?er eon~ in lciTe and 1n h bl e r -adiness to s.ern. 

The man who hse ~ en in r elat ion refuse~ turn hie 
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hi : "'1"11.4 in :,rlen 1d i solation. All .ings and ph•~o en.

are b~t signs through which ~u addree see a man 

r.skin& ror his a id i n adn.ncinP tht: courn ot his ry. 

God does no t want. to be deacrtbed or .o l:)oo cont."m. 11!.teJ. 

He • Ant ~ only to be o~yed by men . ~11t, 111en ar t" nt t 

11priei on!.!d by s Ood who u t.erly controls thP: . Th'": 

are f r ee agen ts . 1n •11e r e l ati"n they becoae r,art!l"r a 

of Go1 and a:-e ~s. ed of th~ ulti.1:1&~ val~ of fti r 

devoted l abor s in love and humil1t7. Th,:: rewar ds of 

hPa.ven and the pulli.shmt!nts or he ll are not seen ir. :i. 

ai !l.ant t u ure. These are seen in th• living , im.media ~ 

present, in the r eapec~ive f orss of success ud f ailure 

ii ~e adYP-nture of t)elng real. 

'?be perfection o f the life ot dialogue lies 1n 

t.ne r e1 ,,t ion hetweeu 111an and God ,mo is t.l'::e " Et.Prn.l.l 

1hou . " 'for ~ religious thinker, the word "God" 

prenents a pr oblem becau,e no e veryonP 

t.n1nll( b-J this word. Indeed, eome 11en would have us 

e li.llllnate the ll'Ord r-rora OUT cabul!U"y. lbber i s a_tJO 

concer ned about. Uais wird but r efuse~ elilzunat.e i . 

Since i t-s l!learJ.ng 38 'l word is beyond humr.n comprehens!.on , 

lt. h diifi::ult. ~ vertbeleiss, Buber• s responae to t.be 

problem of t.he word "God" g1-.es u.~ an excellent. senee 

of wnat ne has been di ~cussing. 
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" '1es,' I saii, 1it. (}o-3, is the mos\ he:ivy
l aaen o f all hwan "'"r ds . . !I" :.:. s be i:1t3e fC 

so i l ed, so ~utilat~d. ~u~~ f or ~~is r eas~n 
I may nnt aba~~on i . Ger.er 3t \~hs c f men 
have lai i the bur den o~ their anxious live~ 
upon tr i ~ wor -i .:L.. i ,ei ;:,t'c it ~,. t:,~ ·r -:.und; 
1 :.i~s in t i1"" du~t. 1'1d uea:~ • r,,.i r "h,"!.e 
b-~den . '!'h.- r aces ot tnr. ,ri ~.h t r,f"ir rel:.{ i nus 
f actions have w ~n ~P wr - d . ,. J!Q~e ~; ~k~1 
have ~illed for it and died !,r it, ~nd 1~ 
bears ':.h~ir =-~ ~er.r..ark~ an-i t !.ts1.r blood. 
'fnQre m~ht I find~ word l ike i~ ~o descr1Le 
t..'le nighe st , I t' I ~'lok t :.e p:..a r e s:. , o s t 
sparklu-.g cor.ce~t from the t-mer ~reasure
chl'U'llber of the ;,hilosopher s , I C..'l:.11 i only 
cai:ture ther eby ar. unbir.dL"lg pr -Jal.ct. of U :lug~~. 
I could oat capture the prese~ce of H lltlo 
the generations of aeu have honor ed and ll6g:rac!ed 
with toeir awesome 11 vin.g and dying . r do 
indeed mean ~1.!n "llhol!l th~ hel l - toraent~d and 
n'"aven- :,t o rrai.ni; genera t.1-,ns of men me an. 
Certai nly, they draw car i ca tures and ..rit.e ~r.o~• 
under nea th; they 111.l.rder one another an~ say 
• t.'l '30d ' ! name. • But llfhen all iudnes ~ and 
delus i on fa ll to duq t , when they s t.and ove r 
agai nst Him in the l onelie s t dar'irneg!' and no 
longer say "He, He • but. r a ther s i gh " Thou , " 
shout ~ ou, " all of them the one wJr d, and 
wh en they then add "0-,.1," is it not. the real 
0<>1 • hom t.hey a ll im;>l on, U\e One Lin.ng 
Go1, the Jo~ of t he c~i l dren of =i.an? ls it. 
not He who hear s t hem? And Just r~r U-1• 
r ,..a~on i s ne t the Wt>rd tr.10d, 11 h!i word r,f 
appeal, the word which has beco::u1 a~• 
(sic) , consecraied in all nurun tongues f or 
all ti'tle s • • • • ~ caMo cl • m se t he • ord 
"God" atld we c.innot l'lil'ce 1t whole ; wt, 
detil eri and mutilat.ed a s H 1:!, ~ CAn rai s e 
1 t from the ground an:1 set. it over an hour of 
greAt care . ' • 

(Martin ~ber . Ecli£se of ~ 
Studies in the helat on liit.-eeo 
P.silgion ana°"Philoso§. New 
l one : Harper and Bro e r e , 
1Y52, PP• l <>-17. ) 
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Thus If'! ,!-e~ that. ~,~ Et.erna.1 TI ou las no 

a t.tri:rut.es and ca."\Oot be j e scrioed or veri.!1.ed. 'lh-.n 

a man c~r. rela.t.e to the wt.ole structur e of !3eing, he 

attain~ hi s S'llntion. ,thy? Because be has elilninat~d 

t • .h~ anxiety of tvni.ng only partid BeL-,g - of 

objecti ve existence . fiow hf> has ~ Being. He is 

Hasid-llke. 

I.nterpr6ti.n& Judai sm ~ I-Thou Dialo~ 

While Buber never became a Hasid, 1. t -.as to 

Hasidism that he went f or hi s bage of 'What modern aan 

can and :>ught. to becO!lle . Uarldisa i s a .....,sti ci::c 

which follows coaunity and everyday lite rat.,er than 

nthdr.ns from it, •tor men cannot love God 1.n truth 

without l ovi.ng the ~or ld . " Ha~1d1 s:ra re e ct~ a sceticiGII 

and the denial o f the l ife o !' the senoee. Cultivating 

J oy is one o~ its great.est collm8ndm-nt s , f or only joy 

can cirhe out the "alien tboiigh ts• or rantasies th:it 

dis tra ct aan t r os the l ove or lied. Despair i s wors« 

t.'la.n s in, f o r it leads one w believe oneselr i n the 

poW'er of sin and hence to give 1A t.o u.. One IIUS\. 

onr coae t.he pride thalo lNda 0 11e ~ C<lr-ipare him.aelt 

with others, but he must not f or get. that. in hiJlselt. 
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a s tn tll men , i s a unique value wh i ch must be reall"-ed 

H' Ute 'IIOT A.,i i s to be brought to perfect1on . &ceor ding 

to Buber• s interpretation of Has idism, everything h 

wa ting t o be hallowed by 'llan1 for there i ~ nothing so 

crass o r bas e that 1 t ca."ln~t be co~ material for 

sanctification. 

(a) Specia l Role of the J ewish ?eopl ~: Relation 

wi th God. 

For Buber, the r ol e of the Jewish people in 

world h i s tory i s their peculiar genius !"or religion. 

'I'be Jewish soul is particul3rly sensi tive to the tension 

betlreen the spirit and the f lesh, t he claias of ~• 

"ideal• aod the temptations of the •real.• Since e 

characteristic Je'll'1.sh t r ait i s to be 1n1'al'dly divided, 

t he urge t o attair. in.'1.&r uult, beCO!ll.l"a the chi •ef drive 

of the J sh soul. The J e,r of the pas t, the Je- of 

the pr e sent and the Jew of the ~ tnre .all te ch Bu r 

t.o understand himse lf and to wi.11 bis cnrn self. In 

this context, be acquires an • t . • Since t h Jew bas 

been ai.pel.!.ed t.o s tr ive f o r unit,. 1A all stages of t he 

pas t and present , ho, as a Jf!'ff, 1s t.hat. ch c l oS"er 

to it. The Jew can only t1nd ~ace nth h1laee1t by 

a ccepting in complete earnee t ne,s his as a 

•servant or Ood. • He mn at.-.idy the h1 sto1"7, 11te ud 
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idea.ls of h!. :=: people, reeling himself to tie but. a epe&. 

in the etf!r nal current of hi s people ' s lite. Th~n ne 

•tll hea:- the call o f God and beco11e spiritually crea t 1T• . 

Unity is mea.nt to be tween t.he s~lf an d thr 

wor l d and be t,reen t,hl)u.ght ~nd act ion . Bee.use of this, 

the J e-.rish spi:-it is attuned t o th e essen lal meesage 

of r ~1igion1 h •llllan Hfe 1 s to be d011inated by ti:.e 

consciousne:ss o f the presence of t he DP.ity. To live 

in tbie spirit of piety does not aean that you turn 

your back on t.he wor 1d ; on the contrary, you in!us_e t..1,e 

ligh t of ~d into t he actual. livi.Ag world. 1hile it h 

possible to realiz.-e th_. Divine in you by yourself, it. 

is f u il.y iaa.nifest.ed or,ly in tbe r elation between 

i ndividual s . Therefor e , the tru<" pl ace of t.h~ r ea li

sati on of the Dinne is lJ2 the comm.unity. 

He interpretE the Je1'ish longing tor God ~ 

the yearning f or the Kingdoa of God . The Je,s haa t u 

" responsibility because of I srael I a "electi on. Our 

t.&sk i s t o redeem the universe. '!'her ufore , the Jewish 

soul l oolcs f or Ood in the pr ooes ses that make for the 

perfection of exhtenc~. Ju•h.1.o•s uniqueness i s t.be 

bridging ot the r e ilg:.ous and the ethical ~le:nente. To 

be r eligious m.eru-.s to bring about. the perfection ot 

human -society, the att.ainml".nt, of tb~ lieuianic A,£e. 
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°t'll"cughou~ ~ graat.er p.'1" t n f Jewi~'l bis t.ory 1 

ot fici al Judai sm, being no mor e t ~a n tne cryst-all~ed 

i ni~itut!.:,na of earlier 1ns t i t utions, damned the s tream 

o r Jc,nsh consciou_mes s. Official Judai was 0 7erly 

concerned wit.h tne La.-, with tbe ~ o f revl!la t.ion. 

Thus t.he i-;ssenea, J e sus and the eGZ'l.y Chris tians , and 

t.he Rassi d im are described a s exponent~ or t.he authent.1.c 

express ions of the Jewish eou_l. You don • t. haYe t,o s t.udy 

t.he l.alf in order t o know t.lle cor.:unds of God. It. is 

im:;,era~iva ; tlowe-.er , to live wito a coo.s t.ant. a.-arenes ~ 

of our d uty ti.> God. Then, in e.-ery eitll&t ion1 t.Le 

natilr~ of ou_r dut7 'Ifi ll co.me to ua • i tn an 1Mer 

nf"ces s i t y . 3ub.er calls this "Underground Judaia::i. • 

(b) Revelation: • n,e Powel' of Prea• nce" 

Buber sees revelation att t he e ffec t of ha rl.ng 

relation wi th the R:>ct,ernal Thou . It is the cre.t.:..n 

energy that, such a person brings baek r.i th hiJI tr"• t

aeeting. He i.s a new m."ln bec~use ~ethillg b!lppens 

to hi.a. He has the ~Power of Prese nce. "' Such a per soo 

f eel s life be laden tthe~ V-.f wi •l\ ceaning . " Re t e ls 

more a s sure d o f tb~ ..-alues he bas previwsly ent.r

t.ai.ne d even though his certainty 1a inrx:pl"essible and 

ia not logical. Wi:ldt. that person feel, and that. o~ 

which he i s a•~d does ooi. re.fer t.o ~nothar li!e, but 

~ t hi: 11.fe . 
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When . _. think of -:tyn:mic or natura1 r evelation, 

we us a lly think of God ~e~ 1ng t.o r: ei t.h~r 1.o his tory 

or t..~r ough t hP. u.ni..-erse. ~ber ' s vi" of reTelat1 on 

i s intere s ting becau~e 1 t doe s n?t ;,ha s i t he encou.."'lt.t-r , 

b~t the effect o! tne e ncounter. Moses, Isaiah, and 

Jeremiah were men, 9.cco:-di."lg t o Bu.ber, who had 1- K~n-.al 

Thou r '!l-tions. 'lhe reTelat.iorus which t.hey cr eat i ve}¥ 

J emonstrated were th,. e f!'ects o ~ such r elation. Today, 

WI'! are also potentially cap.able of bavine such r eve-

lat ion tr we make ourselves acc~s i.ble. 

(c ) Biblica l History: "Tradition Cntici91:" 

Tradit!onal Judaism insist s on ~~e lit•ral 

t.ru t.h of t.he Biblical narrat1.n by r egard.in~ the eY,mta 

o ~ the Bibl,. as superna t ura l ""lirl'lc l e s . It discount 

a:,y possibility of our ha ving ,n7 coaparaba experi'!nce 

o f r e a t ty. ThPre i s only one •ut .. r a l truth . " 

IAoaern critic~ regard t t-.e Sible as ha ring "!r• l y 

lit,erary or symbolic signific.:tnce . The miracle!' are 

con~i dered to bl! nat'.ll"aU:r possible eYe11t.s , 1.::-, ri,ssi.Y' 

f antas ies or f 1ctiona. 

Buber iaatn ns ~:it the 31.ble ia no pr i.Mril,y 

devo 1onal liter ature , nor is it syttbolic tr. logy which 

t.elle u o f the nature or God as He i:; Kins~lf. ilhat 

3uber c~l l ~ • t r a • t t~n cr1•1·~ ~ ie an att.eapt to 



- 152 -

penetrate ben£ath the hyers of di.ff~r~nt. int,erpret.at.L n"'. 

ot tradition to a centra l unity. Thi~ unity was alr eady 

present in .e o:"i ~·inal , 3.."d developP11 rest.ored, or 

distorted in the later edition!! , The Bi ble 1~ the 

r ec r o! t.lle concrov. 111.?'!lt~l~S t''"~ecn o gr')up of ~ ople 

a."ld t.,e divine , the his t or ical account. of uod ' s r 0 li i on 

to man seen through man' s eyes. T. is bht.ory, Buber 

maintains, is COU1pcsed of legendary myth. Ha.eTer, 

the ::,r L -1.na ~l"Pting of the eytb is t.he fona ill which 

an act~-:1! memory reca~ an ext.r aordinary nent, the 

experience or eY-ent. as ..--onder. 

(d) Is t h e Law Ood' s Law? 

The 'r?~eh i s part o! thtt dialogue between man 

and God , but ca:mot be co:iaider ed a :, a separate oo ec1,iye 

ru li ty. Tc .a ccep t he Tor:ih a.a such would be opposed 

to emu.nab - that unco"Nti t.iona1 trust. ln the r e lat.ion 

•"!. th God which 1"ber tee18 to be the u e~nc~ o f Ju..iai ea . 

Th~ Tor&h includes 1.aws, ~tit i a not essentt al"lj 

la• but God' s 1netnction in Hb way. If we r egard 

tr,e L.&w a:: an object i • e possession of Isr&el , • e ais:s 

vit.al conwct w1Ul t.he ever- llvi.ng rel.a ion and 

i n~t.ruction. The s trugcle against. t.bis t endency rune 

t,hrcu.gh the whole history of Isra.ellte-Jewiah f a it.h -
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,.>art 'l! be g i n..,ing the kingdom o~ '1od by it~elf becomi ng 

particulari!lt. pride but a commission " h i ch must 

ca rried out in all hW!!ility. ~ber c1 • Act.ei: ~ nis 

"In the t.ri~s which united t.o fora: •Israd " 
this concept (of holin,.sg ) developed and bec.ar.i.~ 
tran:tfo:-ud in a special way: holin~ P iE no 
longer a s ign of po•-r1 a c.agic flu1c that ~n 
chrell in places and r Egions aa well as in 
people and groups of people, but a qua l.i ty 
bestowed on this particular people and t.h.h 
particular land beca~se God "elect6• bott. ~ . 
order to lead His cho ee n people into Ki • 
chose n land and t o join thea t,o each o .er. 
It is Hil'I 1::lect..ion t.hat sanctifies the 
chosen peopl'" as His i isediate attendance 
and the land as Rh yu throne and which 
aakea th e1:1 depende nt on each ot.her .,. 

(tlart..in J3uber. Israel anrt Pal es t.1.ne: 
'l'he nietory of ::!! Idea, translated 
eyStanl ey Goocban . Loruio:\ : ~~t. 
uid '"'es t Library, 19S2 , P• x . ) 



Israe l ts s• ecia l vocation is not juet another natio~l i -

11J,ich 1113ke s th'! n11t i on a o end 'n 1 t s e l! . The pt>ople 

need. the land ar1d fre e dom tn o rganize t.."'leir o,rn li !'e 

in or der to r .. al h .e the goal of community . Zion i:ms t. 

be built be-lllishpa t, ~itn justice . 

Zion1Slll repre sent e t he opport-uni y ?f ~e 

people to c ont inue i t> anci<?nt exi e~nce o n the land, 

an e.x-i tr~nce interrupted by the gent'rat i ons of e xile. 

I sr ael i s not. t o be & nati on .11.ke all other nat-tons . Jt 

is the only nation in the world wh ich f r om its e ar lie 

oeginnings has been both a nation a.nd a ?'e l i gil'\l.S 

community, t he carri er of revelation and a COTen.nt. 

wit,h God. As such, the Jel' is charged with a 11:h sion. 

"The s tory of Abraham, which connect-s th~ 
gift of Cana.an lfi th he comand to be a b!.eesi.ng, 
i s a most conciee reSU11e of the f act. t !'la\ 
t..~ .. aseocia t i'.>a o ! thi £ pe ople with t..'tl.E l a.,d 
s ignifies a mission. The p~ople caaiil! t c> t he 
l..nd tn f ulfil t h t- ?Ai st ion, ve o t;; e ich ns,r 
revol t agai nst i t they rrcognit• d it.LI 
c-Jntinuir.g vali<.!1 ty ; t ht- orcrh,,.ts 1rere 
appoir,t ed to i.nterprf't the pa:i t and f \11.ure 
destiny o: the pe ople on the b&sis o f i t, 
failure as yet to e stablish the r ighteous 
city of JoJ !or th,. e stablishment of 'Which i\. 
bad be~ led into the land. Thif land was a 
no ti.Jae i n the hirt..ory or I srae l ~inlply t.1, 
pr operv of the people ; it ns a h ay ~ at th"" 
S.ffle tiJ'lle a c, alleng~ u, JM.ke o f i t ~ .. t 'Jod 
intended to h.a..-e aade <Jr it. 

(llart.in Buber. I s r ael and Palestine 
t' . xii.) 

--- 1 
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A,s S'.Jch, we see t.hat 3uber t.akes a b 1.c torical ca,ce5,tion 

of the Jewish peopl,, and. tries t.o endo- i t ri. th 

rP-ligious pu..'1)0se by joining the people tnget.ll.-r with 

t.he Land. It i s the basis t or est.ablis~ing •the 

~igbteo":J.S society , • 

Reflect.!.on s on lhber --
Buber ' e phil osopny of dialogue 1 ei a n.ew and 

pro;"ound vie• of human exist.ence whose decisive 

implications for psychology, eduoation, ethic£ 3nd 

social thought art- a.lreaey -1.de ly r ecognized , aa are 

its irapllcation~ for r elibious l,hiloeopby. Tnere a re 

those who Y:ould question whether 3uber is fair i n h i s 

1-nterpret.ation of Judaisa. Has r s i.llply u seci t.he 

J ewish framework on w?1i ch to "peg" b.is phi.tosophy? 

There is no -ioubt tha 8uber utilize s • Jewish 

concept.ualuation of t.he past and rest1.iLJ)f! ! ite 

particular tnt.erpr etat.ion.. ';fl!9 see how he r eau,a 

his thought to religious purposes. Yet 3uber uld 

probably de ny a • s~par.tenes:s" between the two. 'nlis 

is -what be ha~ been pruc~ a.guns-.. " e should not 

dis tinguish betwNtn "spirit ual • va lues and e v-eryd.ay 

lile , For 1n doirli so , we devalu.ate both. The onenes£ 



v,:, God st.ands at t.'1e CPnt,er o! all Ju..ia:i ~ - H 13 

Buber's way o!' de.ding n th thP pr oblem of the unh er s&l 

and the particular. By QVercoming •distinctions , • by 

entering 1.nto r elation with God a nd wit.h lite , by 

expreseill& ou.rselve~ 1n dial ~gue, by building humanity 

into a COllt!lunit y - we affirm that unity w1 th all our 

being. 

Buber constant ly strhes t or t.he ineffabl e . One 

car. neve r be •certai n" that he ~s fully comprehended 

•hat imber i s s aying. 'l'he "word• ~ es not carry very 

much weight with &lber who prefers " to point t.oward 

meaningfu.lness. " Ae !llch, ID6llY t hinker s would suues t. 

~hat 3uber1 e ~ial ogue and r e lating9 i s in i tself a 

phantasy. In such "~et1n&, • can we r eally conoeive 

of a ofteness? Do we not think of •uo ~Jaing clos& 

together?• ~ the other h~d , ,mo ll!.s no t sll!'fered 

frustration in trying to conv, y the full signi!'icM c e 

of exi.stential exper1ence7 Is i t not 1n beini; :iwa_rl'I 

o f the "whol eness• o f e xperiences t.hat • e experience 

the i;;r eatest amount of joy , sorrow a.nd s1 :,t~fica.nt 

meaning? For i l lustr ation , let u s consider t he 

exp~rience o f marrt<lge. Ho-,r cm such an experience 

by adequately descr ibed in terms o r captuJ'ing 1 t s 

t"uU nlue? Marriage a living situat ion be tween 



a man and a ffl>raa.n. Yet , wha t i t: i t s purpose, wh .. t i E 

i t s basis ? Corepanionsh i p? Love ? Sex? 3eering cr.ildren? 

5-)cial condi t ion? Com111.on inter.,.s t i; i o Ufe ? Sure l y , 

we would no t l il!li t r:iarriage to simply one o !' t heee . 

Va lue is i n iteelf a difficult wor d ~ describe . 

Neve r the l ess , we are capable of exper iencing life ~i th 

a fullness of being :..nd meanint; whicl: goe s beyoa:i our 

abili ty to express in wor ds . ~ have a cer tain kind of 

kn01fin~. In such a way, the whol e o!' l ~ e doe5 beco,r;e 

gr ea t.er than 1 t s par t.s . On the o ther hand, we must be 

conscious of eTe ry part of our life as wel l. ilha t •e 

do a t one moaent may not be s,i gnific.ant. to us beyond 

that moment. Or, 1 t may be part. o f • hat. has been iJ\ 

t.he past and what wi ll be in t he future . Sclllet imes , ffe 

11 ve t otally 1 n a partiC1Jla.r t!Jne 11nd ~l ace . .a.t o tht>r 

t imes , q live i.n su ch a we.y as to share e terni -:.y and 

ever;- place. In a siadlbr way, :;ad , a ccor ding to 

B\.iber and Rabbi nic J uda1• , i.a bot.h n?"7 reaote fro:a \la 

and at the same time very near t o us . 

In a similar f ashion d o we llTe our 11vea . What. 

we call aorals and e thics can ~ seen to be at.tempt s 

to give llaD a sense oC f ull being 1'her e~y he "me.ets• 

all ~! life . I! he is j us t by lliaself for tbt' mo~ nt., 
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why sht>uld he be concerned about i'lr"yone or an" thing 

other than himself? Re is his whole 11orld, a l b-ei t a 

very t iny insignificant w:>rld. ~t llhen a man !trive, 

to capture a.J.l of li.!e and br eat.he it, into elf, 

eve rything has a certain meaning and a certai n value . 

Then, mor als and e thics become important. '!hen, ,you 

or ou" ~ecom~s illlportant. It is the t r adi tional 

J ewis h denial of materialisz:i and partic-Jlaris:ra . I t 

i s tne a t.firoa t i Oft of unity and holiness. 

QUFSTIONS FOH D!SCUSSIOt 

1. What techni que 1rould you use to descr ibe the 

" subjecth'e experience ?" D:> ;yo think Buber is 

rahing a rea.l probl ec about scie,ntifi :: method ? 

"Rut if we all"" hiJII to ~ 1.!fter ent !l.l\d Ft ill 
a ccept a nd confi.nl him, then we shall have helped 
him t o r eali ze himself a~ he could not hav- done 
~i t.hout us.• 

3. What in~ight about lite do you under stand by 

a cknolfledging "I- 'lbou 11 re.is.tJ. on wi th thingt? 

h. (a ) Has man m de man too JWch er an ol J~et., a ~col 

your personal r elat ionships? 
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(b) Wna1. 1Jtpllcatfon5 do you see regarding .::::arrtage, 

voca+..it>o aoo ?&rent.hood in t.eriu of 3ub'.>r' "' t:nug;.t ? 

Abra.ham, ltose~, I saiah an-i Jereuiian Accor~ ng to 3ub6r? 

~. Can you accept Buber ' s c?ncept of aussion "1.~ ouild 

7. What do you th ink of Buber ' " 3 t, it.ud.e toward Zio:11 ? 

Jo1 . • • • Ha llo"'1.ng ,-r:m srC"lrme ~he urge s by c~n!"ron ng 

t.h~m with holiness antl maldng them responsi ble t,t.,ward~ 

" hat 1s holy . " \1hy moul d anyone want to live this •a ? 

~ ~u Ought. to ~ ~ ~ 

iiartL, Bube r . I and Thou . (U~ Yor1c : C.:na rles Scribncr 1 .s 

Sons , 19$8. ) 

Has1dism and Modern ~ ' edited anri tran~ lated 

by lilau."ic1> Friedr.u.:1- (M~ York: ,!oriwn Pre, 0 , 19tif . } 

_____ _, Israel~ Pal est!ne: ~ rlistory of ~ 

Idea. (London : Eas and ·•1: <> t !.i br ary , 19$2 . ) 

______ , Tales of thP ~~: ~ 6a.rlz liast~ra . 

(New Yor k1 Schoc1<•n Books , 1961. ) 
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CHA ... ~ER Vil 

ltORDECAI M. KAPL\~ : RECOllSTRUCTIOllIST g)CIQLOJY 

Background 

?!ordecai ai. Kaplan was bor n in 1881, the son of a 

rabbi, in a Slllall town in the Pale of Settlement {a 

sys tem instituted in 1791 of restricted J ewish residence 

L-l t;wPn..,y- !'ive pr~vinoea of Czarist r,uss 1a ) . He 

arrived in the United St.-ite! at t.'lt' age of eight.. 1'hen 

he was twelve , he entered t'i':' Je"rtsh Th.eolu.;i cal 

Seminary and 'fas graduated in 1902. At. fir•t, be 

served as r abbi of a l4rge Ort.i odox oongregat.i?n on 

New Yori< ' s up?er East Side. In 1909, ~e 111 a.s &ppOtnt.ed 

dean of the Tear.her's Tost11A. ,. o~ the Se:l.nary. 1n 

Ule f oll,,wing year, ne accepted the post of prof es sor 

of homiletics in t he Rabbinie&l School • her e ne bsJ 

cont.L~ued to teach !or a h&l..r a cent.iry. 

• 
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He organized the firs~ s ynagogue ce:11.er in American 

Jewry during the ?iret rl.i ,tar. " c~t roversy 

de-1eloped in taP over so~ of his r e gious and social 

vi.ewa which for ced him a n1 a nail group of fo.J.lo~rs 

tc secede. Thar ea f"ter they f ormed the So::1et.y t or the 

Advancement of Judain (popuurly r eferred t,,; as 

"riecons tr11ct.iorrl ~ " ) . His boldJ ne" concept o f 

Jud.a~sm apptared in his tirs t major wor k in l91h; 

entitled, Judai sm !.! !! Civilizati,,n. !;1 1935, ne 

launched t he keconstructionis t magazine wh ich became 

a deposit.,ry f or launching his id&as. T1>dAy it i a 

onP .1f' t h"' leadl.ng jou.rnals or Jewish religious 

thought . 1.side fro:ii. o ther 1Dajor wri t.ings, he 18 

r esp~nsible fo-r the ~ Haggad&h, Sabbat.h ?rayerbook, 

~ Holyday Prayerbook and the Festinl Prayerbook. 

Tnese pr ayer book s ll'e t.'le official :mes cf the 

Reconstructionist movelft'lnt. 

Behi.nd Kaplan' s Approach 

Mordecai Kaplan, like Suber, was an ant.1- ratJ.onal.iet.. 

Yet, he i s not intue:sted in the met.a.physics o f a 

Buber in an at temp to cam,> in c-ont.ac ri th pure 

'bei.Dg or exist.ence . Kapla.n departs t'ro■ »u-opean thought 

-
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a.nrJ concern2 1n~o~a.r as h,. i r a nr".'-iuc t o~ t.lie ._. .~ric,u: 

or 1.nstrumen ta '!.i s:!l . !J, is 

r"?spect, Ka plan !:eem." to have be1>n gr eat.lY inf'i ·Hnced 

by J ohn •ey and Oeorg1> Herbert Wead ~ h1 s orient.a t 1on 

to philosophy, and by the eoci al principles or :"411 

lhr1<h~1 in his ~cciol ~gical application. 

Traditional philqsophy had thoug.~t that ex:per:ence 

could be lcnown . As suc.'1, it set out to f ind absolute 

t.rutb concerning it. 'Wlat tras s ought 11Jas sane ~ 

propertz of ac i dea 1mich coulj be uncover ed. In thh 

way we • ould ~,. to lcnolf Truth. This vif"'ff was based 

on t he notion that there erts\A!d absol t,e trut.h!! and 

absolute ob j e c ts o! &X})f'rience . 

'lb• pal;Clati~ts tritd to mo.- t hat. truth w.'ls 

somet.n1-g U'ln happe.n~<i ~ ~ idea, r ather than bdng 

a fixed prop~rty . E,q>er1.ence 1~ not, an objec t we 

exam1neJ r a ther, it is an act on per t o~d. 

there 1 i s a "hu::mdng- buuing eon!'usion• ou~ or 1'hic:h 

we differe nti.atl! T;u-ious aspects. la :::uch, ~ru . i t.I 

deter::-i ned by the WA)' 1 t af!ect3 us, c;; bow ~~gnif1 t 

its pr actical consequences are to u.e . At one time 

s~ae idea 1'1 ll be very signific!lllt, and at another 

t.1.me its :1gn1-r1cance will be uniJ:lpor tAnt. The only 

r es.eon we ban for a a!'erting any tru 
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works 1tell for u~ 1.n o ..iT experience . Often ,re are 

tempted to a s k upon learning eoce 1.nf"orr.i.a.t ion, • ,'l'no 

cares? ls it l.mportant1 Can I use i ? e s it. have 

some si gnifica nt purpose?" Truth is not something 

s tatic and unchan6eable. Ins t.ead, i t grows a nd develops 

with time , It. evolYes and pr esents new probleas , 

which in turn, may aapli.f'y it a s truth, uy lead it to 

new truth or may show it now t.o be false. Prag,a.atisa 

sbo-.s the grea t illpact tha t Darwinian evol u tion had 

on 1 t . As new ways of orga.nh .ing and selecting aspect.a 

of cur experience are tried, new features oft.he 

uniTerse e.lll8rge. 

Accor ding to the p raginat.ista , our brute experience 

is oonsti tuted of the interact!on betw~en a biological 

organism { oursel..-e, ) and ot.!l' e-nrl..ronafflt. In UM 

cours e of t he organism's acth1.ties it enoountere 

situa tions 1n which it ca..'l nc longer ac t . ~ r-e, 

\.hinking a.rises a s a means of dea.l.ing •1. th t.hes-e 

dis-t.urbing sit.u.atioas by means o! trying to 1110rk out a 

h.ypOt.hesi ~ or a gu.ide t o future a c tions . U t.he 

organism can tu.""\cUon eati.sfa ctorily ~ , its 

bypothesj.s has been correct.. ll not., a new n)"p()theds 

is required. 'lberator e , thought, is pr illaril,y 

instru:aenW i n problem-sol~.ng . Int e lll.gent act.hUy 
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does not s eek to know the lll'orl:i, but under talces t.o 

t.ell u s -.hat we may expect. to happen • heA life act i n 

certai n ~s. Instead of our a ti.ent1on being directed 

a t -«hat cJJus.es our experience, • e ehould b e concerned 

about t.he e ffects of our experience. Everything, 

then, i s siJllply part of a total, on-going ~r oces~. 

The cruci al quest.ion to be a s ked in determining the 

meaning of an ethical i dea i s 1 trifhat difference does 

it. make in huaan conduct?" Stealing is bad, not because 

i t. 1.s mor ally wrong, but because t he consequences 

of 31.ch an actlon are unpleasant and unsatisf actory 

such a s illilprisomient. 

lfhat many students fail o unders tand abuut 

pragin.atis iB that it h a iae thod a nd not a pnilosopey 

of life to excuse total s elr-centrednes 3 and personal 

greed. lhen a per son performs an action o; expediency, 

he is apt. t.o el.aim "I'm be i ng prg.~ t i c a The 

pragmat.ist wou1d ask him 1.! he bad r u U.v consider ed 

all the pos61b~e consequences of his action. Did he 

decide to act 1n a certain way because wch ac t.ion 

had t.~e best poesib1e consequences? SUch a decisi on 

takes into accoun t. no t only a person: s personal. 

consequences but. also the c onsequences ot the tot&.L 
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environment. ne i s rw ~nly ,rorkin~ o t- ni,; pr ... 011>11 

! or h imr.elf but hiP pr oblem f or hi tll3P,ll ir. interact:on 

1fi t.h bi!! envir onment. Therefor e , 1f I ed mon'!y , i t 

lli ~ t .!ee111 "p ragmatk" to r ob a ba.nk . t if 1 

co!'lsider t he aspect o !' interaction 111 my e:wircnment. 

(in thi l!: case soci ety) , this sol 1t.1o:n could never he 

admitted. Pragms.t.isn, then, i s a inethod o! l oolcing a t 

~xperience. 

Basically, Kapl an oper a tetr out of a ~c1ologica. 

framework cOl'lpat i ble with pragJl)atism. -..ne J\iber 

woul.i cl.ala "In the beginning 1 ~ r etat !.0:1;" Kaplan woulo 

maintain, " In the begi nning was society." S)ciety has 

an all- penading infl uence. No phase or bwa.an life 

can be understood apart from i t.. No buaa.n experience 

i s ~o i nti.mate as t ~ be 'flholly in<li.'1'1 u&l.. 

atr khe ia nel d the vi~ that pr imi ti Ye people l~cl< 

a clear conscious nes ~ of i ndividual personAli t 7 . I ~ 

is a "c!lllectiv-e consciousne ss" • h i ch ie ap!)a?'ent. in 

all sphere~ or prim.i t1Te life . 

'be done by t he indivitiual is done a !' a 111e-2ber of a 

parti cular group. Religion f or th!! prim. t i vr man also 

perndeg e• ery expressicn or gr.>up actirtty. !her~ 

h no social lite which is not. also an integral pan 

of tbe r e ligious llie. There i s no secular cultu_re 
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apart. fro11 re Ugion. ~e a~irations c,f tne rtbe are 

inextricably ~oven into its body or r Pligioue prac t i ces 

and so-calle d doctrines . Tnerefore , r eli.;p.on 1e no t.h:.ng 

but the tAaMer in which the group ccnsd.ous nesa ot 

the t r 1be is expr essed. 11hat is impor t.ant to t.t.e tribe 

i s •sacred• to i t . l'hE' o r imit.i\'e man f eelir the 

"collective <:onsc:il'l119ness• of his group a~ an irre i~tible 

pr essure from out side. He "'p~ojectG" t..~is group iroice 

first in the figure or a totem animal or plan , later 

i n ,. ot??er figures and n,,yt..bs 11nich constitute rim1t1ve 

r itual. All such "pr oj e ctione" are embo~'!'lts of 

collective emotion, desi~ and ho,11e. 'nru-e gr oup t>W1o t.ion 

is the essence of r eligion . Accor d.in t.o ~.IJ'khei i t 

i • not. aum Yn!'JU!' ,. u.niv~r se tha t gi ves r ise t.o 

r eligion, but man as par t, of' !'01:iet y I versu~ nsi.tuN 

as seen by society, that is the basis r~r r tLigi on. 

K.'lplan ' s concep~ of Judais:a 1 !; tn.at i s i s an 

evolving relig~ou!' chilize.tion. U.ke KnlHer, he 

beli,-ve8 in evolut:!.Qn. Unl ike Konler, h~ insi~ .. s "1a t. 

the Jew:~ rPlig1.on cannot be separ a ted from Jewish 

pe:oplehood. tie en"lis ions an organic f{>"/tish c i ty. 

The emancipa tion or the Jew during he past ce:ntu'r7 

ha~ l '!d to brea~down in J erlsh col!ElUnal solidarity. 
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:'v - .. • ev r: thi O soUdar t y and tll build a strong 

Jewish COlUllWlity W'ithout thP ~xi~ting d.1.vi F'!nesa, 

t nere i~ needPd a~ crgani:1 co?1prPhensive eocial 

structur0 • It i s vi be organize<! on a regional b5. ~ 

t,') which ev,,ry jew can f eel. he belongs. ~ch a struct..irl!, 

K3pl an trie~ t.o reveal n hb <?,- construction1111. 

Durlchein pr ovides the concept behind sucb s ciTillaatioA. 

~ .. pr"'~tis t s ;;1ve Y.apl.M a ba!:is for interpret.ir..g 

s uch a cnm:::iu.nity a relennt. in the evolut i onary 1rJ ,:, ss . 

In ~dd1 • i -in to sociol ogy ana pbiloeo~, a tt-.ird 

st.rain of in!:'luence felt by Kaplan is nationalisz:i. 

In t:.!..:.. C'>rt.1ecti ')ll ni:. ideas deriTI!! fro■ Aha d ~ 

( sher ui.nzberg) , who was a ~esian Jewish exponen t 

o f .iewi sh n '\ i on.11ims a."l>d o! cultu:-;.1 Z.1:.nl. • :he 

ultblat e i'ulfil.lmen of Zionim involves the regene

r ation of the Jewish peopl e from disint.fog1'llt-1o.n . :-r.e 

St 3te :,f IsraE>l , ha,.'111.g been e et.abli she d , should bee!> ,, 

t.he nucleus of an i nterna tional fellowehip tor 110rld 

J ewry. 

~ Eesence ~ Heconst.ructionie:11• 

ltapla.n believeio that if Jtadaia 1~ to aurrlve 1 ~ 

m s t reconstructed. It lll.lg t adapt itst-lt to ~ new 
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conai t i ons resu: ti.ng fro:11 p.,:1 ! cal, car. 

a.ud social change s t hat have 1.8.ken ;.,lace 1.1.1 t.he wo r l<i 

since t.he b&ginning of the nineteent.h cen t.ury . 

Suc.'t 11reconstruc t.1:ms" have t.4.ken place in t he 

poet at. tr,i, grea t turr.ing point.sin Je-1.sh history. 

Tne difierence be t..wet.r. t.ne ;,as1 dJld t.he present i s th.at, 

since peoyla aid not have a sense ot history, t.hey 

were u.na•are tna t t..hey we.re int.rod.icing m ~H~ cew. 

Ti\ey thought they were j ust. "int.erpretJ..ug, 
11 

.7et 

unconsciously- they wer e recoMt.ru.cting J uda sa. 

An example of , uca r e conet.r.1c tkn i s giv-en. 

i'lhen the Israelite t.ri.bes aet.t led 1n Can.nan, the1 

t.ranaformed t.he~elves from a nom9.Jic t.o an .1gri

cU.:. tu.r al ooar::wri t.y. Lat r a united llor..archy-

c on st.i tut.ed f r om t he t.r&nsfo?"!l1.:.tion of a looC"e con.-

federation of t.ribes . ce again, when they w re 

conquered by Nebuch4dneuar and thei r l eajere • er<? led 

away captive to Babylon, they wf'lre compe e... t.o 

reconstruct. their form of organit.at1on, the 1 r t heol ogy 

a.nc their way of li f.a . 'Ibus bu bttl!n the process or 

J eri.sh his toneal development. 

In modern t.imes , the Je11'1.sh people buve bad to 

lace nw challenges. F.tanclpatioll offere.d J6·o the 
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-:>pportuni t y , f o r t he :"irs t, time, to oecome c.1.t.ittru- on 

an equal, l egal bad .. w1 tb non- ·ews . Thi5 meant. tha t 

they were to be not onl.7 ~ t.he vari o us la.">ds o f tbe 

01.aspora , but, part o! no nationa. AS they beo&JM 

expoi-ed w t he i ntellec 1 currents of t n"' modern wo r lc!, 

raany o f thei r long-chert.shed beliefs a bOut uoo aJld 

t.he:u,Plve6 a ct a people •ere shaken . :he i::ci•r.•~1.fi c 

ap-.,roach to t.he ~tuqy of the pan particularly rocked 

t.ht> fov.nda t.1 ona of their i nheri t.ed notions regar~ 

the au~en icit:,- of the Biblica l account o f their origin. 

and or t,he or igins of the Torah • 

.\nalysis or Contempora.r:, Rd1gious M.o-..eaente 

( s ) Retol"'R 

Kaplan made a t.hor~h stud,- ~r t o,- th ree ajo r 

rellgi a ue aoftment s 1n Jewish lif e a s well , & <.n~ 

aecula r monment. oi Zionu:11. He fe l t. tha t Ol"'ll 

J uda ha was baaicall,y corre ct in realiziQG Ul.l t. Juda! s:s 

had eYOl v-ed ~d cha ed and needed cont.inu_e to 

pr ogr ~ue. lleo, Re1onc eaphashed ~e e thical aes!lage 

of the p phet.s . no ted this new iJ:l the t.heoloa 

of ~ uf"laM Kohl.er'. Howe.-er, Jr:aplan aa1.nt.ain!I f ens 

en-ed in 1 ~.. aasuapt.ion that r eUgio n cou1d be 
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det.acned f1"'01:1 t~e culture t.hst &aft ris e to i t . e-.rieh 

propleh~od had been r epudiated. ~ll ties to the land 

or Israel, to di~t inctive r ituale and f olkways IQaldng 

Jew s eth"licaU, di~!erf!nt. we r e cu off . Refon:i aade 

Judaism excl u5ivel y a reli gion composed of a COl'll:nUlion 

of believer~ united by a OOIJ!"!lon concept ion o f d. 

(b ) Orthodox 

Moder n or ne t.hodoxy, a ccor ding to Kaplan-, 

stress.e s a n adhu ence to a 1'.11) pr-0graa of J udai sm 

per:.eatin~ eY-ery aspec c. of the lite of it.e f ol lowerr.. 

They hlive in~st.ed on an "1nt.oL"1 ve" educat i on ! or their 

children. !n t.'lese r eopec\ s , Kapl an seee the s tr ength 

o f Orthodoxy. On t.be other hand, they ba•.re f ailed 

to TE'Cl<on wi Ul tho 1.ntellectu.il ch4llenges o! ICIOden:a 

times. In the f ace or modern scienc e , t ney etou t l y-

main t.ain their belief in the existence of a supt>rn...t. 1 

or der beyond Ule nat ural . 'O\t>y be ilt-Te in the liter al 

re•el a t.i on o ~ t.lie Tor llh at, Mount iMi As • ell w, i n 

the mir acle s of the Sible. Halakb&h or Jewisn ~ i ir 

c?nsid~r ed t o te of dlYinfi au r.bori t ;r and not sub eet. 

c.o change . K.ap l .ui f eel that w ~ shWUli.ng of the 

natur.tl f o r t he superna Ul"al crea t.ea an obstacle 1Jl 

~ t.hf"ir r •llgioo and ci rtllza tic;n ~a force !or 

f r eedom, justice , ,nd ~a~ . " 



( c) Cc.nservat.ivi.em 

The C-:in"ervative oovement a l o f a1 lee t.o mee t 

t.r1e ::odern challenge. Sol o'llon Schechter had c eveloped 

the 1.:ie a of "Cat holic ISTael ," t..l\a t 1 t ••U the Jewish 

peopl e w~!.:h e s tab\i!'hed, in every ~e, what J uda.in 

s lloul~ m.,an to t hat age . ~iE e an~ that there "'a:! a 

recogni i on of Juda1~ a s t h~ evolVi.ng r Pligious 

c i villzat i on of thP J ewiffl people. Karil.an feels that. 

:Onserva tism was corr ect in i ts wholeheart--d support. 

of Zioni em. They saw the oppor tunity to r e vi tt the 

Jewish peoF, e , Jewish r eligion and culture. However, 

they f ol lowed ei tber Reform or Orthodo,o-- in o ther 

respects . The Coneen at.1.ve movement adopted Re! onn 

practices and ceremonies which added dignity and 

decorum ta the se,m ce. 'Ibey f ollowed t.he Orthodox by 

emphalJ'izir.g Ralakh.ab . iCaph.'1 believee that nf'1ther 1D 

~~eory nor in practice were they able to ac~e pt gen~ine 

inrovation ~nd thh i s !.t.s main defec1.. 

Ka.plan• a ltel1g1on o! !!! Evolving Civilbatioa 

For Kaplan, r eligi on i s t he higt,es expr es~~on or a 

civill=ation, \he beli~fs, 1.ns~itutions and fo s ll!bicn 

~ out o ~ 5Jl at ~t to give expreuion to its i dea 

of salvation. By "salva tio n , " Kaplan Dean.E "t.be )iigh~tirt 

-
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good, f ulfiluaent, the ult imate purr.ose of life. " Every 

people develops its oWD unique idea of the highest good 

"'when ii. t r an8l.al.es that ide a !r.w sac.Ted liter a ture, 

sacred co111111eSOra ~ions, or identif ie~ t.he i Jea with 

revered heroes and sanctified pl aces - thes€ become t he 

reUgioD of t.he group. " For t.r.at. peop1e, ~ d 1s the 

power that make~ for sahation . He i s its source and 

the aesuraoc.i that l.t. is attainable, provided the poopl,

live up t o Bis requirement-.s, or His "law" or ""'1.11. " 

Dif ferent groups have distinctive conce ptions o ~nt.100 

and God. These conceptiou are r eprese nt-ed by their 

ea.net.a or i ts book s , i t s hollda,ys , 1 t s I e r .:>es and H a 

Dpecial places. Judaisei' s aruict.a include tne Bibi ~, 

~ Kippur and l>ef'ach, Moses and Jeruisa lea. Organic !U.l)' , 

re~ i on is "bounc! up rith c1':'1.ll1at.ior. , td1ic:h 1n t.urn 

i s g iven 1~s highe3t cupr es~ioD ~&h r t ligion. 

Formerl y , the Jew had to choose ei ther bi:- r "11.t!<'n 

or c ithenehip in the l..and 1n which he livec . Tnis was 

becaun Judaia and Cb.rlst.ia.r.ity were muwaU.v exclusive. 

In Ameri ca, one ~'ln be a.n A..."9ric3n o.nd a J e'II a t the eame 

t.1.me liviAQ in two c.!.v1llut.1ons. He ou.ght. t.o sh&re t.o 

the fullest tbe culture and the r eli.gion of both. 

• 
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~~.!•Principle~ 

(a ) Ihes God interfere in the a.ff air ,; of the wo rld? 

Why doe s dl.8M5e s tril( e? ilfhy do dr"tlgh ~ occur? 

Ia 1 t God I s punishment for siM? Accordinp, to Kapl an, 

thiR was the though t of mer: in fonter ti.mes. However, 

today the sciP.nces can exrlai n why these things occur . 

In the r ealm of physical nature, laws operat.e whi ch are 

a.ot subject t,o cruspeneion or inter ference . EY"n when 

cer tain pbe n:mena cannot be unde.rst-ood, a s in medical 

sci ence - they are not to be considered punishment for 

sirnl . 

(b) Ood : Moral law 

Kaplan beU eves that God 11" t <' b,. ro ui,,-l in t,b(' 

mnrsl la which h ae i.n• .. 0 gra l a par t .., !' t.h t> <''.>!"C;O~ as 

any phys1 cal la'llt. G-,d h t.ha t. ":>r ce :..n 

that makes for goo1nes .. , jus lee, mt-rc:v, and tr.1th . 

Wher~wr rtien display l'!IOral r .. !'f)On~i tri1ity r.ni ror.tl 

courage, they a N mani f"' t1nh the r t-sence or G,oA . ~,.n 

m'!n s t..riY~ to kno• the iDO'ral law llnd live ur tn 1. , ~ey 

achi en 58..lntion . 

( c ) How do we km,• the raora l la•? 

The 1110ral law ls dl scow-e!"13d f'ro en-er i ence, 

i n tuition, and r e;uon. 'tfhen a ll thre1t i,chiev-e & 

, 
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Yihich he disco'lers at any 110:aent i s cnly a part of ,.._a t. 

e xpand the kno• ledge of truth , it r efirv-s "'hat it b a a 

inherit,e d 0-oa the past and t.r.rns::1 ts 1 t to tut.ire 

gee.er a ti -:>n s . $.&ch a rlflll' that -ian • s bighna t dut y i s to 

"seek God,• and ded.ic a t.e himseU to ~be st.r! Yin& "~r 

t.r11th t or the purpose of knowing how bflat t o live lrlt.h 

b.im,elt and 'Iii t.h bis fellow man, to !'ind .~ d i vir.e 

w!tbin M are as a.akin& llL3ll tru.J..y a.rr! ~ ... · 7 hUDM - i '" 

Pra,er - To ~ ~ ~ Reaaon:' 

How cbt:s one achieve dialogu e , a s ':\tber doacribea 

a1. ffhich i not per . nal? ho• doe & one 

addres s a pr a,er to an illlper ,onal f orce OT p cess? 

• Kaplan &."'l9'iera t,h.lit- U\h is cl.one by "re1.f cat.ion or 

uie ass igning ot persou 11 ty to t.hat whi ch is a'b• t.r a1c t 

or non.-pereonal . lllan bas a bum.an i.m:plllee to pra., which 

c.nno\ be discarded. lb,y? caUN man oeed.a to gift 

7 
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ven t. t.o h i:- tJ, ,..,11gh s, feel~s, bop,?s and £e,r. . iilen 

man cor.ce1 '1es of t.hat lft.ic~ he needs to f •.!l.ftll iEl luJl.self, 

man expr esses t hrough all o f ~~~ ~r a,:~er5 hi = c,~c~~ ~~~Q 

o f salva t inn . It. h ak.in o t,, .. t.a:t( of t.he p,oet. who 

a bcribe s "persona l1t,r• ~'> concept s o f "j u st.i t"e ," "death," 

a nd "duty. " lfnUe t.l,,.st' are nt"t ~ rsons , t..'ie li.mit at1ona 

o f our minds c au r e s u s w rew rt t o h P dialoi;tUt" f ol"lll. 

Therefore, pr aye r- affects tbe pr aying per son by g iving 

nim fa.1th, courage, hOP"'9 , or :iierely r '!U e veF t.~e pr e s aure 

of h! s l!lO"d. Prayer does ~ change t.ht" 1roat.her er a r.y 

other ext.ernal condition. It does not haTo objective 

value, a c cor1.ing ti> Kapl an - only subjective ef!i cac1.ous-

n es s . 

Voc:tt-l~n vs . Chosenness 

( 3 ) Chos enness conaidered 

Kaplan reje ct.s the C"lnoep t of t.bte "chosen 

people" in the aenee that Jews ar~ people w-:..1.11 a e1t11£1r-. 

t I srael i s chosen 

by virtue of the r ev-elat ion at Sin.a!, the u cepta.~ce 

or the responsi.biUt;y tn live by the entire Torah 

(ll'l'i t t.en .u1d oral) . Reform changed thtt 1J2terpretat1on 

but r etai.Md the idea in 1..te concept, of the "aiss-ion ot 
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lsr <tel , • m• 1.n1ng tnat, ,}od ba!'I S" l ected I sra f'l t.o te~ch 

t.he wo r l d the idea of etJlical monotnei sm. 

(b ) Kanlan1s objection t o cho3ennesa 

Kaplan s tat.ei- tour objec tiona a s t o wh:, tut 

reJects the concep t o f the c hosen poopl e . ?1.rs i ly, tr 

J ews mai ntain t hat t.hey a re '"superior t o t hf' rel!! t of 

1.be world i n the real:;i of ~ r ellgl. r; 3nd the e thical ," 

then they are ad vocating a rtew of r acial hered.it.y. 

Secondly, !'or J ews to c.iaim t.o have g1Ten t he world 

r el1.g1ou. .. a nd ethical concepts point.ing to.ard • oetter 

wor ld - t:.en they an arrogant. . 'Ihe t.'11rd obj ection 

is tha f o r Jewe to s tat.a t.hat they pomses the t.rues-i t or:: 

o_f truth 1& only r ealist.le if they continue \o believe 

that th"!i.r teaching~ &re innutable and inf a Wbh. But 

such a belief h&s bee n r ejected. Final l,.v, i! Jewa 

i nt."!rpre t this concept as r @!'erring to ~ e f<ict. • \.ha t 

the western 'll'Orld 1s indebted to I srael t or 1 t e 

fundamental r '!li~i~ua i deas and i n s t itutions~ i s to 

confuse t..~e h11'torioal fact wit"a theol ogi o"l dDCUine. 

Ia it not true, howeTer, that the ,Tew' a ctincep t of 

"'cl\os en'!S"s• re!'lect. Ute i dea that M cannot U" t or 

b.1.!uelf &lone bu t tb•t he mu.s t dedicate b~l!' t.o & 

cauee beyord b ill.self? Ka• it not. alw-.y~ beffl our aia 
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n1 t..,·, 

for the a.dvancemen,. of the ktngd oca of uUd? 

lC ) Voe.at.ion 

Aaplan t eele that it. i s io the nter e!ts of 

t.rutb and enlightened r eligion to ow.t. all r aferpnce t.G 

chose1U1e 11a. He eubst..itutes t.ne "aoctrine o f voc.a~1on. • 

This i II the a.ivine calll.og in •hich all peopl es can han 

a share. "'lbe vocat ion of each s o~iety , vr people , is 

t,,; enable all wno belong t o it to fost.er tneir f r Pedom 

and respon:slbility in such a way aa v.> oecoR u !"llJ.17 

human u thdr potentiallt~s ,rarraat.• laplaD i ssue& 

a e&ll t.o J~ to tu SOM dramatic and 1:, llc step 

to renew the •cownant.." He desi.re 5 us t.o r est.ate, 

i n tenu of modern Ul)eMf'ncea, U1e idea~ which Jews 

aw.st add o tbe:i.r oesire f or mre surn val . 

"J..,sendi.ng the Constitut.ioo" 

(a) Law aa law 

K&plan f eels tile r eal n"e oI w, r r Jewish 

ille. The law is on,. o1 Judai •s -,st. di~t.inct.1.ve 

oontribut.ions t.o c1rlll.a.ation. the e t.hi.cal !de., 

exhort.at.ion or aan.ia on.l_.v acquires effective exli;t.once 

when it ia trans l.at.ed into legislation. Bo•a.er, it 

I 
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•e acce i t t.riP. v~ ue s of democr.:i.c:;, the t..w ca M o t. be 

aut.horit.a t.1vel y thnu!t •Jpon t...'l~ ?eople . :'he pas~ ~ 

a 70t, .. - not a vet,r,. ?e o;>l i- ::LEt. give eir con s en t...:, 

t.he lB• if the;; ;i. r e to f ollow it. .fo11e~r, no br.sic 

c11 ... :16e :, are posf"! t.le u.nle::s t.ne "c:>nst.itut1::,n can be 

.l!D'.!!'lded" ·. -: f i. t, •Jhe needs and the r.,..;hes of t h e p eopie . 

rnosl' 'lftV' a a end 1t. u s t. be 11"1 te:1 but U ey mu s t aet 

r e a,pon~ibly if i t is tt, M ve stat.us ar.d ,ieanini . 

(o ) Law ae r itual 

Kaplan d.l.s tinguishes between thP 1 anrl r itual 

pra c t.ice wnich the t.rad.1t.1on does aot. do. R1 tw.l 

shou l d be conce i ved a s syabols of t he basic value~ of 

Jewieb life . II a parti cul&:- r itual symbolize~ a Ya.l.ue 

no l onger hel d aacred by Jn s , i t !lbou.ld either be 

r evis ed or se t a.aloe . ~1.nce ne• Talues are cone tA'lt.ly 

emer&iAg, new r i tuale m oulo be clertsed to ~ li ; e 

t.ne~ . Tbis invol ves an ongoing procea e o r c:reat.irlty 

in r i t uaL. Impor t.an~ to this L! trial :lnd error . e•u 

1111 st. ba'f'e fait.'l t.hat i n U. t.ne be&ut.11'ul and mea.ni~!ul 

rituals will per s i s t , llh1le 1rre l e~'lnt or unarstbetic 

ones ,rill fall by tbe 'Jla y . ffit.h such a purpose 1n -:ind , 

no one need tur t.hat the ex>nt.1.nuity ,r Hh tho past will 

be l os t, o r that J~s w1 11 no longer be •bl.e ,) recogniu 

I 
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on-e aru:>tber. Kaplan st.res e s tha ri.t ua.l= gra,ring out. 

of ancient sanct,;,,. 1r11l al'lfa7s i rtent.ifieri as ~8"risn 

but. he object s to any fixed ~t o! rules being handed 

down. Ila ture people aho11) d ;:,artic-ipate in t hinking 

t hrough some or th,- ritual proble!:!> t hat bavf" ariten 

as a result o f modern livin3 lind the cha.'1gC'd att 1t.ude 

t.oward the authorit.7 of th~ P3st. 

Need for !. Com:munitz 

In order f or law t o .f'unctton, it presuppo"• t.he 

existence of a oomrwdty n which it can operate . 

fo~.nerly, Jews bad to belong ~ the com::,unit,y oeca\lee 

it nad legal l"'eco¢ tion and ey were phys1cal l.y 

segr~gated . SUch a cocm:wuty 1n the Unite,i Stat.es has 

no legal st.atus nor i s it geog.raphically de teric.ined. 

H. c:ust be e n~irely vo lu.atsIT ~.:i-.1...ng conesi on, mut.al 

respo"ll!libilit7, and 4 ~en.se of ewis.b peoplencod. 

Ka. l..ul is critical ol' e cont•mporary ntuatioo whert' 

people belo"6 to organi!:.ations and foati tut.1one !Jut noi. 

to the oom::un.1.ty . There 1 - no o :-ga.nic unity, and 

wi thoc.t .:: 1Ach un1ty, WI! cs.n nave oo las. 

Greater 11.onil!DI 

(a) 'nte base of Jerish chili~tiQll 

Kaplan c:ne t.o r ealize b.ow !Japori.ant th'! lf" .. ri 

I 
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::i f I srael ' ~ r o le had been in t.be life .u:d ccncci o usne3c 

i., f t.he Jews. If Jud.ai m w &.!! ti) flourish once again, 

it ~ould nave to be r ooted in a larui, where J e1"1.sh 

~:
1:11iution wo~ld be a oa;~r ! ~y c~n~1zat1on, nere 

t.s1e L:lr.guage ll'Oul d be that of t he masses or ople, 

where t-he ca lendar would be Jen~ , and t h.- schools, 

tJ)e courte a nd th~atl'es 1JOuld be conducte d in Hebrew 

and in tbe spirit. of the t radition. 

(b ) Zioni• 

'.tlth ii.onis:a , JudaiSII r eentere d the st.ate of 

hi s t ory as a modern civilization. It carried t.~e Jeiri~h 

people QTer the t hreshold f r om. medievallsia to aoaer nim . 

Now the am:ien t 7ea.rning o f Jew!' to "r e ~n• ••~ 

.inderstood in Mt.urallst 1.rist.e&d of supernaturali5t 

t.erms . Rat ber than wait for .he Ue•siah to rede em the111 

froc exile, taey undertook t.hc ta5k t hfl!1Helves . It. 

•ae a dri ..-e tor the renaissance of the spirit •nd cu l ture 

of Ute Jeinsh p ple.. l'itn the est.sbllsbment or the 

St.at e of 13l'ael, Jewish culture took on a nE'!f lease 

on l i fe . Ho-..eTer, ft!!'W DTOblems and con.4usion s were 

al:,o crnt.ed.. iilY aurt !U.l. J e,rs go to llve 1.J\ Israel? 

C:>uld Juddt'llft r eally not s um.ft O\.-t.$1.de t.lMI land? 

lfith Israel &! the core, saye Kapl:ul, the Oiasoon 



C'ill bi! 1 nspired a.."?d reple.n1 st,.~d. '!Ii th free na. t.ion ~ offering 

J ews equality, "exile" no l onger c.-irrie~ • .. '\e ~ 

connotation for the colllplet.e inga t.r.erinf: of exiles . 

( c ) U::rl.ty explored 

Kapl an ?eeks a c n J ewish uni t r so t hat 

Israelis and J ew_ elsewher e will not grow s epa r a te from 

one anot.."'ier. lie ree l s that the Jews of the • ~!'ld nee d 

to be called together , t hrou~h their representatiYes, 

to adopt a f ormed •covenant" s inilar to that which 

Je-ws adopted on previou s occasions at 1DOmeotous turning 

i,oin'vs in their history. Kaplan proposes the concept 

or t.1le •trans- national Je,nsb co:11ir..mi t y , t hruugh ~e 

e xpans i on of the Zionist ideal into a ' Gl"e:iter ?1on1s-.n•, " 

I t s purposes wou.1d be to rei nstate t.he sp1ritu 11nity 

or be J ewish peopl e through th,. r e clam.'lt1,,n of I:sr&el 

a s tbe homdand of its dit!on, cul~..u-c ~n:!. religion . 

Not only should we pres~rve the Stat.t of l~l'l, tut. 

all J ews should r ecogJihe in :.heir s;eoplehooc the 

indi~ensable source o! their r eligi ous or spiritual 

unity .and pf>r~onal 3alvAtion. Tht-r efor e , while the 

C!>r e of tht> Jms.1l i:-~ople is in I ~r 3~l , and Ute r ~st 

of the Jews 1n the :JiaS'pOra pay allegiance to t. be 

countries of their citizen,ship, it is cessary ro-r 

t.hl! ,..e latter ocn:mwutiea to be or ganical ly cor rclat.ed. 

I 
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J!?ffs cncu..1.d unit ·Jpun the e)'i~t ~l 1.n te::--. st.s which 

t.bey share as a r e ~..1lt o~ the:-r beir.g 09:lbers ~~ tne 

6a:l1e c 1 u.re ;,r -:1 ·Jill..a ti .>n. 

K,:-lan r,el i evea nationhood (referring to c ounon 

cultures an j n ... ~ poH. ticc r :.&~s , gener ~t.-e.::; ! t a own 

spiriw.al value~ t..~r:mgn a c?n9ensus waich arises ou t 

o " a co::=on h-istor y and civilization . " ':"h• r .. ligion 

of r. grou? is conYeyea t.hr'>ugh aanct.a w!lich it. creates, 

and t!'le ! eell.nge of rev-er ence Uie ~ arou.ge, and 

~ .e co;mcon eWcal .uic :sp i =-it.u-..l vtl11~ .. .,.!'\ich tbe7 

sym':>o li .te. 19 

Summary 

The three pol es of Jm sh tho11&ht. !'l.ad t.r.d.it.1.c.~ ... ' 1~ 

.>een Jod1 Torah and Israel as we indicated in tr.e la~t. 

sec ti .:.n ~f thie -io.?k . !a► 1.ao ' :s p!-:11.o "'0;:'~) 1 · .a. 

basi cally function3.l, or pra~t.i c i:iterpreta.tico o! 

God a.n.:! . ,>i-.i.n . Hi s un erst.an~ o! toe n...t.ure o · the 

Jewish peopl~, ht' worked out a.ft.er .s careful t.t.~ of 

t.be c·.utur. ilo:-tiSll\ of Ahs1. Ha.- a::i uher ~iJtcbergJ . 

KAplan see s that • t.hrou,hout Judaia' :, u.ni.wree- ot 

discourse , th~ ~eople of Israel was the central r ~al1ty, 

and \.hat the meAniQg of Jod and of Tor ah CM be properl)r 

wxier stood only in r ~lat.!.on to that. eer.tral reallcy.• 

I 



-

Pra~~i$T') insil'te t..~a tr.~ ceaning of .:my i a.ea i !'" to 

be found in tn,. differences i •- '"'-ke ! in rt<l.O,.u. cnndl.l.: t., 

Kaplan 1 .s praginat.ic Judaism assert.a a t ~ie r e ligi on 

"uses the belief in God t o make Jew .. aware o:~ t.rle 

natura l coni1 t.ions tt.s t na ve t o be 1ninta !.ned f or the 

Jelf'_sti oeopl e , if it is to achieve salva tion collectively 

and 1ndi vidually •" 

rteligion, 1n Kaplan ' a vie" , is a group at!'air to .i 

far greater extent. then i t i s an in-i1 vi.dual t.riu:xiph. 

I n t.r,if' pobt., llis antit.hesis to Kohler and Buber 1e 

cl ear . • 'i'he fee i.ng of togethern~as i s i.noispenE.able 

v.> t.he r ealization of God, f or ,ritt.oui it we c&nnot 

experience God a t. an . " To bf: a.n i ndividual ie to be 

the product of tile soc ial envir onment.. In~ra ~tic n 

with o ne ' s fellow lllenl:>err in a ~.;;do .. :!. e,Toup l. \ t!.e ,ource 

an.i on.gin of the buaan qualities we Mil ,ii.rd and 

personallt.y . 9ut it iE a leo t he case t.ha to be cU'l 

indi vi<iual i s to ':>e responsible 1n one' s r ole as a 

member of the social groupJ because of the factor ot 

ind1 vi.dual re aponrlbill-..y, the ~ci ,l greu; is ~pendent 

on indi viduals . f,ttitber group nor individual c an be 

conceiYe d a s existing in.dependently o! .>DP anothe r . 

It 1.s in these t.eras that 1Cap l an sees the or ganic Wlity 

H olvuag .frolll ~ct.a thr ough a civiliution to11'ard the 

e thical id"-1. 
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Qu -=-s:-IONS FOF 11.:s <AJSSI ON 

1. 1n w'1at fl.rs a 1·e e ach ~1 ~ e t ol..l.owint t.radir,ional 

Jewish i nterpr e t.at.ions t..hreate~,e<i in our 11cxiern age1 

(a) uod c r ea ted ~~ wc.rld m d '!Ian ~i r ~c t ly. 

( b) God inierv~s in the c-ourse of h.i,t.or y . 

(c ) I srael i s t.Jle lord ' s p<!culiar t.re asure. 

( d ) Hi s tory h t he chrcnicle of di vine reward 

and puni!Shaent. 

2. Em.:incipa tion anci Enlightenment broke down the 

ghetto walls a:1d li(!Ui.dated t.t,e se6rega ted J ewieh 

coflll!!Wllt7. 1Jas tllis a :uxed blessing? Should 

Je-•s h a ve better stayed in the ghet.t..os? Why? 

J. Bo-. does Kaplan •reconstruct• rle-ws on r e<telation? 

The chosen people? The lo/.egsiah? 

4. Can America Jewish life be nurt urPd by cultural 

creath-i t y in I~r a~l? How? 

s. :bes ,\!Ilen e.in Jewry have ;nythiJl6 to off Pr l srael 

be&i des f'tllanei al and morol suppo-n.? l s ~~Pre 

anything sp1ri-:. :il we have t,o o f f e r ? 

6 . I s Kaplan ' s cri t.icism or reet oro: Conee-r vative and 

Orthodox;y (or i gl M11.v expounded in 19.,1 1 ~t.111 

app il cable tod&~? l't.y? 

7. A.re you a l,l e to accept Kapl an ' s vie-• ot prayer? 

6. I s there any!!!!, differ-ence betlree o Jltaplan' s vie• 

of vocation and the t r adi t ional no ion of chosennes.s..? 

And a.a! ora' s int erpre tation or ehoi!ennees? 

-



9. \re r i ualJ! st,'11 r elevant? #:}:, do you n:_nk o! 

Ka ;>lan I s idea s on r -it.ual? 

~you ~~~ 

Mordeca i I&. itaplan. Judaism a~ a Civilir.at ion . (llew Yorlt: 

The ~acmill.an Co:npany, 19)h. ) 

_____ • The Meaning of God !!! llodern Jewish Religion. 

(Ne• York : Behrman, 1y37.) 

• The .Putu.re of the .uierican Jewr. (New -----
York : The Macmillan Company, 111.,6 • ) 

Questions~ ~ . (Ne• Yor~ : i\ec onstruct ion1et. 

J-ress, 19SS. } 

ira B.isens t.ein and Eugene Kohn, edit.ors , Mor decai " • 

Ka.plan: An Evaluation. ("~ Yor k : Reconst.ruct.1onitot 

Press, 19S2. ) 
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~ .A.P'm! VII l 

•A lfOfU.j ~ 3E I'-fnAol T.:J>• 

In the preceding pages , -.re b11ve t r ied to gin yov 

some insight into ne rrcbl'!!:15 of f ormulating \cn(7'1tledge 

a s ~ ch, ? f the lll&jor CC'ncept.s of Judaism and of the 

• ..riety of t h,,ught. and &pproacb one may bring to ia 

task. In essence, we h:ne t ried t-lJ roint t,o t he n s~ 

scope of Judai• an:i ti.> intiieai.e the range of probler:is 

which exist . h • e sai d 1.n the fir c.t chapter , "Tnere 

are no ean an!!Wersl" 

I.a eu.ming Judaism, i n its basic concept~ and 1.• 

tnr•~ o r its caJor thinkers iJl the bren tietb century, 

we learn several t.hi.ng& Pirst, l"f of~n no\ 

.ccoUllt for t.be tilne-factor 1Jl our inY-eetiga\ion of 

religfon. No B1bl1cd l~ell i:s.<c.y be vie•~ as con

~poraneous w1 th our i deas today. Rather, we ought 

t..o regard tht> ideas of the Bibll! aa conet&atl.y 

- 187 -
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de7elopi.Ag as:d as a ~t n! .. i!"!'ere:t,;, a gei -:, f w.l.f'!erent 

plac:.e, and most i.Jllpor t.ant., of di.fferent. people. .,.,. 

lilll.Sl be able to vie• relig!.oA 1n its dynam.c u nee anc 

never allolf it to be static. If the ! orRb haa be.en 

haAded do1m f r o: generat.ioA t.ll geoera i i on, it ~as no~ 

been merely for survival. I:. bas been tn order to 

expa.Ad aw i lluminate 1deae, att.itu..1e a and !"eel.1J3gs 

and t.he live of people. 'ie live in a different world 

then our 3i blical ancestors. Wh1.le we share e•en today 

some o the pr obl ems which they encoUAt.e.red , our • ya 

1>1 ~ lving them must of r.eoeaeH,4• be in rcspooae to 

the worl.d in which we live. 

'le noticed t.ne fac t that. ow- three aaaJor J @wiah 

reli6iou.s t.hi.nkerf ha ve quite di.ffereni schwc.ea of 

eirisn t.ho~nt, and yet tll of them $har'e basic Jen_al\ 

i deas such as \jod, Torah , and !6rael. e took not.ice 

not o:il.7 of their t hougnt bit of th .. dist.inctive 

io.n.uen~t-s by which they deve~ped thair r eligious 

conceptions . 

\1hile all three iiion account. for t.h _ elements 

o~ Judaism, there 1$ an additi onal 1-pl-1.ci elt1CoCtn-. 

of extreme illport.:mce - t.he elemP.nt. or value. Kohlt!.T, 

Buber and Kap.lan are trying to 11pproach r-ealit.y in a 
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thoroughly hones t manner. They are 5 t,uden ~s p&t:-iona l,} 

engaged in the sear ci\ for truth. Each man asks U f to 

adopt a particular ,ts.nee . For Kohl er , • :Jod i ~ a 

postulattt o r man's 2or al conscious ness ." : or Suber, 

our rela tion ship of "I- Eternal 'Ihou" has 1110ral implir.ations. 

Kaplan insists that. llod h manife~t.e<! i n the ■oral • 

If one were t o f'!7.ami.n.e the whole hi --t,ory of J fflfish 

religiou3 t hought, one wou.lo di scover the importance or 

"ra:>ra ll t.y• and • goodness" as a n integr a l part of the 

Jewish psyche. 3:ven secul.ar ~ onia pl.aces i t.s f aitb Ut 

t.hi~ supr eme va l ue. The J e,r i s contttantl,y in search of 

wALys to ennoble ' ite, t,o n:ake i t full.er , to make it mor e 

meaningful . 1n so doing, the at.ress has abaye ~ e n 

on man ' s behavior. lt t imes, th~ Jew nas been bold 

enough even to challenge voci. ' e beha vi.or. 

'fe ..b not e7clusivd,y hol d the answerfl to t.h l" 

problems ment.ioned earlier . In fact, thtt p r obl ma 

only lead to other ques t ions. 9ut su,ppose •e had the 

answ!:!rsl Would we b'! lllOr t- ~r3.l, 1110re e thi cal, more 

h.uma'l ? Probably not,. C\1r relicion bas be grounded 

inside us • It ha to be the ,ray ,re l ook at ll fe . Uh~n 

«<e 60 through the tasks of living, .-e do 00r e than 

su:g,l y th ink out proposit,tona. Long b~or e we t hink , 
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,.._. are b le. s ard wit h lifp l a 5Pir ! t ca.u!'inQ us 

funct.ion . No,r, •e a r.- confronted witn r ~lii 0 11 111 

pr oblems a s necena!ll")' f or ou.- wor4l M t..irit~. "111~ 

we r e!lec t pon he~e pr oblrr..s, w ftl._, t. ;:u):I" •h@ 

as!lumpt.ion t.ha t life is &ood, that tt ttiould be 

pre sernd, a nd that i t. i s • i thin our poose.r to !!lake it 

better. 

Yota y ~ 'W'On.dertng, "&at. wh11tt did you prov4? 

How ban you convi.llced 111e?" Be:ron::l 3l yt.hing we 1111,tht 

u y, yo..il" very lldn g h t Pstinon:, t.o the !act tha t 

yo c onside r it ,rorthw'hil .- . Re Pon ~1 !<0 . l a y 1. r t"le . 

It is gooc to :foub t a nd t..., ~ k «!ptical - but caution 

1111.U' be 1 s sued. 

From a logical etl.Ddooint., co:!"'kte • 'cept.ic1 sc 

is possi ble . ~ may ...-1t do,rn 1n an eaq ch 1r . pa~a 

all th,,. da ta o f en.r mind !.n r f"~"iew a nd d.-111and inc .. ,

t.rovr rtil..le pr oof fro m thera h 'lt they ,re nr>t. a ll part 

o f one grand i lluinon . an agg;rcsni~l_.v •~ept.ical 

atat.e of aind, aU •p or, • r..uet b- f :.srt.h,.r eul.e i t.e.-! 

thr o ug h "proof or p te• IJ\ci s o on, d l.nfin1~.i. 

In the; li~t o!" skep ,!.ci .. ~ , :ul f1tct t1 nrl ·~u s 

& !" - o n-aceuity tl'IP .tto~t.1.:, aep«ct of •nJ"~&lity . 
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worlJ or o! man. 

Agai n, by strict l ogi c , wl-- ,on 1't try •r. ci<icover 

t.her ~ i s no Real y behim! thfl' now of phenoi;.en • ~ "t 

i f t.'ler~ be 'nlch a R .. ,'llit y , c .n i t be comprehens i b l e 

t~ w;? Perhap s all we cm say i s that i t, h Unknowable. 

But Jo M human life and hwuan i ~e a l ~ co.:'lt,inue to - -
demand tha t we or 1~nt our lives t o s or.1e valid goal s ? 

nie spiT'1t of man i"l'peh U !I never to ghe ap the ~ arch 

f:>r uo<f, t or truth and goorlMs s . In apit.P of the 

f a~lure:, ~r th p.lst , lt is our t"pi ltu i.l <1ut:; t.o 

e !ll;>loy our beet effort in t.h~ at E!'!'t,.t t.e kn t.he 

or a posi t ive ans,rer conc~rni.ng t he ees~n e of al1 

things , we a.re compc U ed t.-:> f Jtl l back a?Qn our o,m 

deepes t convictions . These find their eourcP in 

intuition. 

An 1ntu1 tion i s a fluid st.Ate of mnd 11b i<h c annot 

ae a whole be i.q)ri.BODed in eo111e hard formu.a. lift?")' 
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::tatement 1.n l'tli ch ~1z L'lt it.l.oll h.:...; ·.rad.i t.ionaily 

be-en ;>b.rase d ne cessan.l,y r e!'lecteu ti,e back~un1 a nd 

bi as ->!' t.hose w1.o have e xpe::-ieo.:e d it . 3er.eat.h &.11 of 

t.he ap;:,arently opposing pl:iloc:cpti.es ol' "'""~-a::.si.i, Ut~re 

is hidden one group of i nsi6 t "a, pointing t o tc.e d:.'1:ie 

r · gin o~ et:.ical vttlues. 

OUr concern is ~ di~cover whet..lier t here !.s i.nc!eed 

an intuitio~ of tue et.eroal valiJity and of t he ext.n

:n.tw:in sm1::-ce of h'U.llaJ'l values . mrougn tao loog li."W 

uf Hebrew prophets , who taught that uod , the Creltor of 

tne ·•orld, to ffilom alone t r ae 3eing can be imp tea, we 

have asserted. t~t He i s also the Source of morality. 

t.heist.ic faith was rea.checi by our teachers . This 

iotuiti'JD was in th~ clbao ut-- .!:.t":.!'lor i ty of tne .aoral J..&.w. 

UltL"Dately, it is in this sense that Judaisa oalcee 

t.be grea tes se nse. Our r eligious confr to ~ on does 

not reqaire tnat. • e believe t.his way or thot ,ray. 

Our J ewish Grientat.i on i o tha t " e ar~ i.q:,elle<i i.o live • - .. 
li" ri&ht.eousl¥"'wi.toh all wr heart, nth all our d.nr! i.nd 

witJl all our slAll.. " r.e cannot. si.m;>ly assert to such 

& notion. Contrary to public opinfon, J:iO.ral ciecisi.011 

is d~ , e.xa.ct.i.ng and difficult. All of us =.ay be 
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pre?area to '!take the -aini.alU::t comid. tm~nt. Jrn '3h experience 

ha3 ever sought f or tne max:iJlrum. 

l.'or ship i s the exercise whereby the a t.tempt 1s 

made to keep ruoral ferror a a high l eve:.. In r~n<li.ng 

ourselves of our relation t.o t he Sapr Pme 1361.nt, •• 

stre1'gthen the ties o~ etnic s whi ch are co:irion to raan 

and to God. Here , lfe ,nsh to experi ence r eality of t he 

good on i ts most exalted level. 

It Ood, Tor ah, and Israel can be s~en d.6 the 

3ource of morali ty, t he r e v-ea tlon or dec'lara.t.ion or 

exaltation tha t goodness exists and that a certain 

peopl e have been charged to inoorporat.e i t and share it 

wi t b the world, our basis f or underst.A.'1d.illg m e 

tradit ional theology t.:ikes on great miaa"li.ng . Moralit.y 

becomes e auat.ed nt.h t.h e uni~r se and our ult a ~ 

stri ving. However, tht-N is this probl I hem shall 

~e know that whdt -.re do and ldlat • e think io not based 

on shee r ignorance or ph3l1tasy? 'lb.at. 18 the r ea.l 

purpoM: of rrflio-ct.tve thought . I t. senes as a check. 

It. serves as a corr-ect i ve for unheal th7 and ~ u.l 

vien . It aerves as a means of m.aldng our t".Xperience of 

t he ~orl d C(')barent. with our i deals and with t.he Source 

or tr.ose qualities or tNth, goodMss antl justice . It 

root s us c l oser to the Oodhe d . 



I 

- 19L -

In our presentaticn, we have only mad~ a begin'!l.ing -

a search int.o Jewish ideas, an invest.igati.cn of t.he 

three a:ost influential tru.nkers o~ our age . Mor e than 

ever do we, a~ an ~ducat&d sociPt.y , need to concern 

ourselves with proper perspective on1 balance in our 

r elig1ous yea.:-ning. we need to under s ~snd t.b.c.t it is 

a yea.min~ and it will COl'Jt.1.J:w.e to be so. It 1s not 

smple nc r final nor absolute . Jt i!' part -,f the 

growth of IUJlkind. Not only is the Jewish past. a 

matter for study and concern; not. only i e thi, develo~ nt 

of t ~ought i.alportant for us in ord~r t ~ gro-«; but 

it must ultimat ely encomp4es life itself. I t i!' the 

basis o! our habitation on this ea.rt., and it gives or'<ier 

and signiN.ca.nce to all life. 

\fe a sk you tu cont1.nue the searc~ t.hrough reading 

and diecuss i on . Th!.s is the most profound e.xpressioD 

o~ Jod 1 .s unity . •For thus &ay-s tM Lord, wno cre at.ed 

t he heavens , 11ho formed the earth and ude it; He 

did not c.rea te 1 t a ~aos, He fonaed 1 t t.o be lnhabl t..ed." 

(Is aiah uS:18). In learning to inbabi\. t.bis earth, 

we will need to know 1:10r'! anct aore about. bow to 

preserve i t . None of u.s will have the sa=.e an~ra. 

Kot all t.he que stions will be arurwe.red. Yet, who can 

I 
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accept the J.niver se a s 1Tithout or der a: d !NJ'1'l.>s~? i'i.no 

ca.o believe f ullj in t he ~ t.hingr.ess of 111&:1 &no. in his 

lack o~ r elationship on~ to the other ? '!'here a r e 

IU1.. Y POSSIBILIT!7..S of vir -.nns God - i n intuit.~or., <i5 a 

Person, in Nature , et.c. So long as He continues to be 

Dur God and t.h• Goe. o f our fathers , -we can ha.-e a 

th.riving, challenging, intellectual cy appeal.ill& search 

for Hi.Ill. 

Wo st o: he writing in thi s field wh i ch ~ 

occurred in r ecen~ yea.rs deri,es Ute s urce of it1 

ideas fr' om o nto of t.nese three major tJrlnker s . 'Ke 

believ'! t h-a t the young Jewish college $tudent would be 

lfis e to fam.liarize hil,self ,rith &1ch book~. 3.lch 

opportwl! ties should ?rove challe-nging a.od e xcl ting 

no t. t.1> men ion the grea ~r per ,;p•ctive elacle.nt:: rill °"'" • 

I 
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