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DIGEST

This thesis contains twe independent investigations:
firstly, there are analyses of the Books of Esther (as
accepted in the Hebrew and Protestant canons) and Judith
(as it appears in Protestant collections of the Apocrypha).
These analyses are of each bock's literary, structural
and thematic components. The second part of this work 1is
an evaluation of the above. We present this in terms of
contrastive and comparative studies of Esther and Judith
as well as an application of our initial findings into
areas of more purely historical import.

We have concluded that Esther and Judith are con-
temporaneous works, written in the first century of the
common era. Further, their structural and literary
similarity points to a common authorship; at least a
common milieu of authorial activity. The didactic points
we have enumerated illuminate the true nature of each of
these books which was, we assert, propagandastic. As
such, we believe these works to have been penned zas
specifically anti-ifoman tracts by pre-destruction (neo-)
Pharisees. Finally, this assertion implicitly devalues
many previous explanations of the process of the canon-
ization of the third section of the Bible: The writings.
We conclude with 3 new explanation of this undertaking
we believe to be more plausible Liian others previously

offerea.
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CHAPTEE 0ONZ
INTRCDUCTION: STATEFENT OF FETHOD AND PURPOSE

When one forays into Eiblical scholarship, and
particularly into the investigation of the origins of
specific books of Scripture, there 1s the immediate
question of, "Why another work?" The field, some argue,
is already flooded. For nearly two hundred years "defini-
tive" accounts, answering zll the gquestions of the origins

of the Bible and its constituent parts have been published.

Yet, neither academics nor ecclesiastics can even
agree on the contents of Holy Seripture, much less its
origins. DNor has this great debate been an energy efficient
one: much more heat than light has been generated. It 1s
in the hopes of lessening that deficlency that thils thesis

ls presenteg.

The books of Esther and Judith, as evidenced by the
numerous tomes dedicated to thelr study, have fascinated
ccholars for years. Though much has been written about
them, it 1s remarkable that they are rarely compared,
kEven a cursory reading of these two stories reveals creat
similarities. OStructurally, they are organized arouna
chiastic underpinnings. Thematically, the motif of the
beselged Jewish people alded by the sympathetic Gent.:llel
which 1s not comnion in efther Jewilsh Biblical or Apocryphal

literature, is present here. As history these two books

1



do not compare well with modern standards of factuallty
and documentation. The function of names and place-names
in each work, various motifs, the dates of composition of
these books, the intent of their authors in writing them,
and questions of theologyz ha ‘e always been addressed in
studies of Esther and Judith. Yet, the perplexities

raised by these issues have not been considered together.

The purpose of this work, then, is to examine these
two both in conjunction with one another, with an eye
toward discovering their origins and reasons for composi-
tion. We shall attempt to prove that Esther and Judith
are contemporaneous works, dating from the first century
of the Common Era. This assertion, if correct, would
tumble much of the scholarly infrastructure constructed

to explain the process of cancnization. An appropriate,

new, explanation will be provided in our conclusion.”

It is our belief that all difficulties - textual, theo-
logical, structural, or other - perceived 1in earlier works
on the subject must be addressed only in regard to this
total picture: questions surrounding authorship cannot

ve divorced from those of theological and historical
motivations. Uther researches have not completely un-
ravelled the puzzles of Esther and Judith precisely

because such an integrated approach combining historical,



literary and theological investigation has not been
utilized. We are, nevertheless, indebted to all previous
scholars and their work for so accurately perceiving and
stating the problems inherent in these texts. Further,
this thesis shall undertake to demonstrate tnat these
issues are also essential keys to understanding the Jews

and Judalsm of the so-called "intertestamental" periocd.

lMethodologically, this topic will be approacheé in
two main sections. The first will be analytical in nature.
We shall analyze the (Scriptural) Book of Esther and (the
apocryphal) Book of Judith. Their structures will be
ocoutlined and explored. Following, we shall move to a
discussion of specific motifs and themes. Through such
a form analysis, we may yet discover a basic message in
these complex books. This will help us answer questions
of orthographic and onomastic complexities. A review of
the traditional presentation concerning these issues, as
well as our own preliminary conclusions will be presented.
When this has been elaborated, the true fruits of our
research will be apparent. A ready comparison, we believe,
will emerge between Esther and Judith and, through this,

answers to many questions previously left to stand.

In our conelusion, we will vegin to apply our initial

findings to the more uitimate problem of canonization.



The process of finalizing the contents of Scripture is
one as yet shrouded in uncertainty. One of the basic
problems is that books deemed Scriptural by the iHabbis

of the Talmud have often been considered of higher value

than apocryphal works as sources for historlans of the
early common era. We cannot accept this. Just as we
do not accept the Rabbinic explanaticn of Esther's |
historicity and dating,u we must be consistent and assert

that the ocutcome of the debates on canonization5

reflect
theological perceptions and platforms much more accurately
than historical sensibilities end values. Those who
formulated the final table of contents to the Tanach
rejected Judith and, thus, implicitly relegated it to an
inferior status than that given to Esther. We do not

view Judith to be among the g since that term

carries with it a negative value judgment.

Judith is part of a larger corpus of Jewish litera-
ture written during the "intertestamental' era.? As such,
it is as potentially valuable as any other contemporaneous
work of its genre (including Esther) in providing us with
insight into ancient Jewish 1ife and thought. FHather than
being a aquestion of why one work was considered to have

3

been inspired by and the other not, we must

ask other guestlons. For instance, why was Esther
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preserved as Scripture at all? why was Judith not
canonized? These, we belleve are typical of the guestions

which will bear fruitful findings for historians.

We believe that the dilemmas of histericsl fact
finding in this ers of investigation are intimately tied

9

up with the literary field of document decoding. Jur
discussion will, of necessity, touch on the fields of
ancient "histuries," literary development, structural
analysis and linguistic theory. We will conclude with an
overview of the first century world, focusing on the
question, "Is the term 'intertestamental' an appropriate
one or not?" The information gleaned from these studies
will allow us, finally, to offer an outllne deslgned to

better analyZe the sources and describe the situation

as we percelve it to have been.

This introduction has been much ccncerned with
methodology. This is for good reason. We believe proper
methodological research will serve the needs of thorough
investigation and serve to best analyze and synthesize
the complexity of material and evidence left us from this

era.




ENDNOTES

IStories of beseiged Jews: Abraham, Saul, Deborah
and Jeremizah spring to mind, abound. Yet, stories of an
isolated population of Jews beling beselged is rare in
the Bible. (In Jeremiah, it is the entire people.)
Further, while we do see Ahimelech, Balaam or Hiram of
Tyre as sympathetic Gentiles, they do not serve the sane
crucial role as do either Achior or Harbona and Hatach
in bringing both messazes of hope and cooperitlon to the
Jews.

2It is fashionable to claim that (the Scriptural
book of) Esther has no theology either in it or behkind 1it.
This is too pat a conclusion. As will be shown, there
zre great, non-coincidental similarities between the
Esther and Joseph narratives. Each, along with Judith,
displays a "neo-Deuteronomic" bent toward theology and
history and specifically embraces a mode of thinking
thatrfquates history with theology. Please see Chapter 4,
p. 142,

3Our' conclusion will serve to hishlight our problems
with proposed theories of canonization and offer tentative
proposals for a new theory. 3ee Appendix #€& for a pro-
posed outline dedicated to a fuller investigation.

uIn B, Megillah we find the standard Habbinic explan-

ation of Esther. Chapter three is especially concerned

with identifying the book's characters with known historical
figures and placing tke events in a famillar time frare.

For reasons of necessity (and conviction) the Habbi:z cate
Esther's composition to the Persian era which it purportedly
deseribes. The necessity arises here because they claimed
that no work written after the age of prophecy (which ended
with Daniel) could be incorporated into canon. cf. Charter
5, page 154ff,

“Por the rabbinic discussions of the contents of canon,
see B. Batra 13b; B. Mexillah Ta; M. Yadayim 2:13, 3:5ff,
k:6; B. Sanhedrin lla; Tosefta Sotah 13:2; T. Shabbath 13:5;
and Eduyyoth 5:3. Leviticus Rabbah 28:1; legillak 7a and
Shabbath 30b deal with the canonical status of Eeccleslastes.
Yadayim 3:5c-end discusses Song of Songs. Megillah Ta,

B Yoma 29a, ané B, Sanhedrin 100z all contain rabbinic
discussions of Esther's status in canon and place in the
festive calendar.




°There are varied opinions as to the exact meaning
of this term. Herein, I am operating under the assumption
that are any books that were not accepted into
the Rabbinic canon., For variant opinions, please refer to
the following:

Moore, G.F., "The Definition of the Jewish Canon
and the Repudiation of Christian Scriptures,’ Essays in
Yiodern Theology and Belated Subjects: A Testimonial to
C.A. Briggs (New York: Scribner's, 1911): 9G-125.

Ginzbery, L., "Some Observations on the Attitude of
the Synagogue towards the Apocalyptic-Eschatologlical
Writings, Journal of Biblical Literature 41 (1522):
115-136.

Zeitlin, S., "An Historical Study of the Canonization
of the Hebrew Scriptures," Proceedings of the American
Academy for Jewish Research 3 (1931-1932): 121-15c.

%Iocﬁ, J., "outside Sooks," lMordechai M. Kaplan
Jubilee Volume (ilew York, 1953): ©&7-l0c.

Saldarini, A.J., "Apocalyptic and Rabbinic Literature,"
Catholic Biblical Quarterly 37 (1975): 348-350.

Lewis, J.P., "what do we mean by Jabnek?" Journal of
Bible and Religion 32 (1964): 125-132.

dost, L., Judaism Outside the Hebrew Canon: An
Introduction to the Documents, trans. D.Z., Green (Nashville:
Abingdon, 1976): pp. 21-51.

?In this thesis, we use the term "intertestamental"
in gquotes because we believe 1t to be a misnomer. This
will be proven, infra. 1In the neantime, we accept the
standard scholarly designation of this era as lasting from
200 B.C.E. to 100 C.E.

®rhe - is discussed in B. Megillah Ta in
regard to Esther's composition. Verses 2:15, 2:22, 6:0,
§:10 and 9:27 are all cited as proof that Esther was composed
under the influence of the Holy Spirit.

gﬁa we have said, we reject the notion that evenis as
portrayed in these books are accurate accounts of history.
This will be proven, infra, chapter3 , pp. 93ff, Our theory
of decoding is taken from Leo Strauss, et al. See, infra,
chapter 4, pp.l43ff. We believe that we are yet improving
on Strauss' theory in that we are providing a plausible
setting and background for both Esther and Judith which
stands up to historical scrutiny as well as investlgations
of scholars in the flelds of literary thecry, structuralism,
linguistics and theology .
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CHAPTEN #2 - ANALYSIS OF ESTHER

OUTLINE

Outline

Themes and Motifs

A. Theme: Inviolabllity and Reversal
1. reward and punishmert
2. 1loyalty and ultimate law
3. fate and predestination

B, Motif: Obedience and Disobedience
1. didactic points

Structural Analysis
A. Opposing Doublets
B. Chiasmus
1. presentation
2. analysis
Literary Considerations
1. devices
2. repetitions - parallelisms
a) words
b) phrases
¢) summary
3. Onomasticon
a) orthographics and phonetics
b) spelling and textual transmission
¢) implications
D. Conclusions
1. textual
2. date of Esther

L 9]

Historicity

A. Historical Data
1. contradictions
2. decoding places, names and events
3. summary

Literary Auntecedents and Parallels - Form Criticism

A. Proposed plan of action
BE. Homer and the Classic Prose Narrative

C. History and Historical Writing in the Greek World

D. Summary #1
1, Esther and Greek literature
E. Foclk/Heroc Tales
1, Biblical use
a) heroes
b) wisdom literature
(1) prototypes
(2) form
(a) wise courtier motif

(g =
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VI.

VIT.

Summary

ﬁ.
B.

Content

1. stock figures
Covert Writing

1. 1intent/message
2. medium

What was the author's motivation for writing this
book?

A.
B.

c.

Author's Environment and Evidence for it
Author's Concerns
l. evidence - Roman world
2. reason for writing - date of composition
Defense of Proposed Dating
1. Gordis
2. Theology
a) other Jewish literature
b) Purim
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II.

CHAPTER #2 - THE BOOK OF ESTHER

Qutline
The story presented in Zsther may be outlined as
follows:
The Setting and Introduction of Characters
A. Setting
1. physical splendor
2. King Ahasherus ana the Persian court
3. feast marking Ahasherus' consolidation of
power
B. Introduction of Other Characters
1. “Vashti
a) summoning
b) refusal
c) disposal
d) courtiers' advice
2. Mordechai
a) Ish Yehudi
3. Esther
a) description
b) relationship with Mordechai - genealogy
c) Esther wins king's favor
[(Insertion, see below)
4, Haman
a) the Aggagite
b) assumption of power
The Die is Cast
A. [Vordechail discovers a plot and fends off disaster]
(from above)2
B. DMordechal refuses to pay Haman homage
C. Casting of lots against the Jews
1. Mordechai's mourning
2. Charge to Esther
D. Esther's Intercession
1. an invitation to a feast
2. Haman deceived and happy
The Beginning of the End
A. King's Insomnia
1. reading of the records
B. Mordechal's Delayed Reward
1. Haman's compliance
C. The Second Feast Given by Esther

1. accusation

2., discovery

3. Haman hanged

4. Mordechai elevated

10
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IV, Evening the Score

A.
B.
C.

Jews Get Their Revenge

1. no plunder is taken
Justification of Purilm

1. Shushan Purim

Summary

1., tie in with Introduction
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Another chart, detailing the chiastic structure of
Esther, may be derived from the preceding outline3

Opening and background i
(chapter 1)

| The King's first decree SEE MORTAL DANGER

(chapters 2-3)

C—The Clash between Haman

| " and Mordechat

~ (chapters 4-5) _'
[ |

D——'0On that night the King

L could not sleep' > CRISIS
ic*

(6:1)

fordechai's triumph ovefw
Haman
(chapters 6-T) !

B! The King's second decree ————— SALVATION
\ (chapters 8-9) ‘

A'—Epilogue
(chapter 10) B

II. Themes and Motifs
A. Inviolability and Heversal

This chiastic arrangement of A-B-C-D-C'-B'-A' can be
analyzed in many ways. Structurally, it is evidence of the
high degree of technical skill possessed by the author.

> this chlasmus

Of immedlate import to us are the themes
highlights. The first is that of inviolability and reversal.6

This theme is present in Parts A and A' of the chiasm.
Great Ahasherus' dominion is lald ocut before us - most

resplendant in all the world! And yet, our epilogue
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(especially 9:1-20) turns this lovely picture on 1ts head.
Ahasherus' dominion is given over to war and despoilation,
factional fighting and the spectre of higher taxation.

The very nature of the kingdom undergoes a complete turn-
around.

Further, it {s evident from our text that the dicta
of Persian kings had the force of law (1:19, 8:8). This
explains the "backhanded" manner in which Haman's decree
against the Jews (sealed with the king's signet) had to be
revoked (B:Sff).? Such legal fiction serves to undermine
our belief in the proposed royal inviolability of Ahasherus.
In fact, Ahasherus seems rather foppish.

1. FHeward and Punishment

The theme of reward and punishment is closely related
to this theme. Taken with the above, it forms one of the
four component parts of the first major motif of Esther.

No action in this book goes, ultimately, unnoticed. Every
good deed - Mordechal's uncovering cf the plot against
Ahasherus, his care of Esther, Esther's courage before the
king, and Hatarh and Harbona's ald to Esther - 1s rewarded.
And every evil deed is punished. No stone is left unturned.
Haman's ten sons are specifically named as if to prove to
us that Haman's wickedness is fully revenged. He who had
abused his status, we are told, paid tenfold. For each

character, there is but one rule: 8
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2. Loyalty and Ultimate Law

All this brings questions of loyalty and ultimate
law to the fore. Each person is moved by loyalty to 1ideas.
Each deed - good or evil - is acted upon out -~f one's
feelings of loyalty. For example, Hatach and Harbona respond
to Esther out of their sense of duty to her. Further, there
is a double stress on loyalty for the Jews in this book.
Jews must be loyal both tc the king and to the Jewish people.

Mordechai acted against Bigthan and Teresh out of his
loyalty to Ahasherus. Esther, too, served the king. Yet,
Mordechal so poignantly reminds us (twice) that he had even
a higher loyalty: to his Judaism. For reasons we do not
understand, Mordechal refused to pay obeisance to Haman.9
Perhaps it was his loyalty to an ultimate law. This concept
is, actually, what finally moves Esther to action (H4:14ff).
She is seemingly unencumbered by Judaism's ritual demands.
But Esther is deeply moved when Mordechal warns her that
the fate of the Jewish people rests upon her. She responds
to an ultimate value. This is true, as well, of the Jews
of Ahasherus' realm who obey Esther and lMordechai's pronounce-
ments of restraint.

3. Fate and Predestination

Fate, also, is a pivotal and related theme. As Moshe
Gan points out, Esther and Mordechal are:

A 10 tnis, he claims,
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i1s their fate. 1Indeed, he feels that they were set on a
predetermined course. Yet, the explicit absence of God
from this book may pose a stumbling block to this assertion.

Many claim that God's absence from Esthcr serves as a
pointedly contrastive element in the working out of this theme.11
We believe, however, that such a clear-cut distinction 1is
a false one. When their final elevation is postponed, both
contextually and psychologically, until their fate had become
firmly tied up with, and equal to, that of their people,
we see that the emphasis here is actually upon the "predes-
tined" nature of that fate. God thus becomes the hidden
actor. e

B. Motif: Obedience and Discbedlience

These opposing doublets of inviolability and reversal,
reward and punishment, loyalty and ultimate law, fate and
predestination compromise this book's major motif: that of
obedience and disobedience.

As a dominant motif, obedience and disobedience, "governs
Estner's plot and recurs at crucial points of the narrative,"13
For her disobedience, Vashti lost her crown. Esther 1s
afraid of the penalties incumbent upon acts of disobedience
and hesitates to appear before the king unsummoned. For
his disobedience, Mordechal nearly caused the Jews' destruc-

tion. And Haman is obedient even unto parading Mordechal

through Shushan in full, royal regalia.
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More than just advancing the plot, however, this
motif and its themes transmit the message of the book.

For instance, Ahasherus is made to be, at best, a weak-
minded ruler. This is in contrast to the picture ¢f his
ahsolute authority presented in chapters one and two.

Why, then, is this so prominent in his description? There
seems to be another message here.

1. Dicactic points

The characters in this story all value royal inviol-
ability. Except for Esther and NMordechal who have made
loyalty to the Jewish community their highest value, all
other characters fall in their devaluaticn of loyalty.

The author seems to be saying that this course of action
is wrong. Human beings are fallible. Only God is truly
inviolable.

Another didactic point is found in this book's
emphasis on fate. The Goral, Esther and Mordechai's being
in the right place at the right time, and the chance sleep-
lessness of the king are all fateful events. As Abraham
Cohen explains, this emphasis on fate conveys the religious
significance of Esther. He states,

God acts behind the veil of causality and chance,
on behalf of the people of Israel. It 1s specif-
ieally to accentuate this point that the name of
God is not mentioned in the Fegillah, while all

the events are "cast" to give ﬁhe appearance of
chance occurrences, of purim.1
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The presentation of reward and punishment alsc contains
a theologic statement: The wicked are punished in this
life! Here, a definite stand in the Biblical debate on
this question has been assumed. It is simila. to that
taken in Deuteronomy.l5

In summary, we believe that obedience and disobedience
is the major motif of Esther. As such, it comes to teach
us of the author's intentions. This is not simply a story
for fun or cone written in order to Jjustify observance of a
new holiday (i.e., Purim). A statement 1s being made through
these themes and this motif. The doublets we have discussed
here more than serve to advance the plot, they impart the
book's meaning to us. We believe that meaning is also teo be
found within the theologic statement made. Yet, before we
arrive at a formulation of that statement, we must undertake
16

a further analysis of Esther.

III. Structural Analysis
A. Opposing Doublets

A high degree of structural fine tuning is evidenced in
Esther by the obvlous pairing of themes and motifs. As
mentioned in regard to the theme of reward and punishment,
each actlion in Esther has an equal and opposite reaction:
no deed goes unpunished. So, too, it is with themes and
motifs. Ko theme is withont 1ts opposite number. For

instance, fate is presented as a theme only with its
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counterbalance of predestination also presented.

Never is

only one side of the story presented nor one motif left

uncoupled.

B. Chiasmus

The pairing of themes and motifs in Esther is further

underscored by the presence of chiasmus throughout the book.

The following table presents a graphic view of the importance

of linguistic repetitions and parallelisms in Esther.

L
}_.

WITIYNR JPon »Ta
RNTRA-13 1D7-08
DWYY INWIYY Y2INA
?5 YYD 1805 DK

INR WR oY

Ll
-

PMNAT ¥IT MEe Pen

3:8 mu-3 8 T7n?Y
onY 3w

INyan oy YL oM
10?130y 17y YYD
SI% YIIRO RDTON-73

oYM

Lt

:11b 13 mMwy? oyim
J*3¥Y3 271D

3:12-13 7RO YABD ARIPMY

a?wa 18T wIna
=232 3n05*Y 13 DIy Wy
=13B7TENR PR OTRA MY N

=73 WX DINBI-?RY DI

17

10:3 IR YTIOT Y9TIn Y
VTaY wyinns gvony
oYTINNY
(ef. 9:3) (DT N8 DYRWID)
9:24 P73 B3I B YyeEm
T:4 PTI3 MW 80 1N Yo
B rdsh
d:2a 10y3n 08 7?70 oM
1008 Y avio wy
23707 a3nyy
8:8a oYT90Ya 7y Yan> oo
o2%"3Yya 2113
8:9-11 . . . 77D YLD IKWPM)

1710 wIAN=-RYT YwYuUn wIna
=%32 anoYY 13 YWY e vea
DYTINOA=-78 YO7D MI¥=-0H
Y@l DInsmMI-oYIBNTYNRT 7HY



19

YR-P8Y 13YTRY 73T
M3YTRY M3YTR DYy oY
13WYS DYy DYY 719033
N353 wMINOR JPni DYa
:77DN Opava onna

DYXTT TY32 BY95D MIYEIY
TYDUAY TPDT DIIYID-PI-YR
DYNIA-YO-DN  TARYY 3P
b IPT=TYY WAD

A8 21Y3 DYuI

wINY WY ey vwa

TR WTA-KIN WY-0Y 3w
13 ovywy

3:14 0T 1037% anoin jawns
723 MIYTIRY A3YTR-?0a
mOn? oYnyin-23?

10 DYY? BYyIny

BYDINT IRYY DI¥IN
1303 DTNY YL 1373
DMy A3 JwIwa
VYW Moy 3wy 1om
o33

a3 DIPD T3IYTIRY TIYIE P2
YYID INTY 9PnRR 3T wR

DI¥Y DYTITY? PYTa AR

TBKY P TEORY YoM

Y397 YX

013-TYY TR UN 013 TR0
3T AsDY DYy paw

fanas 73YTDY 73D

=7¥%Y 13wY> DYy oM

:033770) Dands oYM

wIWNE 7700 DW3 anoM)

nPwYY 3?00 nyapa onnM

N3 W8 . . . OY¥TT TYa BYOED
P =?O3 W DYTIANY JPDa

owE3I =Y TaY?Y PhApin? v
~73-08 38?7 1YY VYowia?

50 OOK OYIST G3YIRY DY YOn
(ef. 8:12) TI3% o%%uy phudn
3:13 <753 0T 1haa? anon jawns
?2%7 Y171 [13YTIDY 13YTD
oYY mYaeY oYoyi
T 21Y? oYymny

WO Y237 BYIOA

DY?IAD IXYY ©YINUNKT
DT Jvon 273 oYsInm
$17Y3T IWIWa 1IN
anDwY Ava¥ @I VY . o. .

G:14-15b

(ef, T411) 10MY PR 53Y7)
(nanw»
8:17a ?537 73YTDY AIYID VIO

93T W DIPD YYY Y
Ny YYan anm Jvon
nown oYTIIYY 7w
311 DI




20

2. Analysis
The thematic and motival doublets mentioned above are
contained within these phrases and verses, Each element of
structure as detalled on page two 1s represented 1: this
chart. But what is of greater import is the fact that such
chiasmus runs through the book on, we can now see, all levels:
literary, structural and thematic. And the beauty of the book
is that one chiasmus does not overshadow the other. Rather,
they each work to reinforce our sense of the other two.
We see the thematic chlasmus as clearly as we do precisely
because the literary and structural parallels are as inform-
ative as they are.
C. Literary considerations
1. Devices
And just as Esther resembles a well-made play in these
characteristics, 1t is a carefully sculpted book in its
inner structure as well.
Characteristic literary devices in Esther include
frequent use of emphatic word order, repetition of
words and phrases, synonyms, emphatic particles,
the use of direct address and short, to-the-point
sentences., The author of Esther also delighted in
the more formal aspects of writing, i.e,.,, in such
embellishments as alliteration, asscnance, paranomsia,
metonymy and chiasmus.l8
2. HRepetitions
All these devices, whlch will be detalled in their

proper sections, agaln reinforce the reader's impression

of a highly structured and skillfully crafted book.
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Also buttressing this belief is the vocabulary of Esther.
While Moore reels "the Hebrew vocabulary is scarcely what
might be called 'rich' . . .,"™7 we do not feel that that
need be a negative judgment. He computed tte frequency

of Hebrew roots from which the following table is drawn:

Root Freguencz
250 times

87 times
40 times
40 times

35 times

Moore claims that this 1s evidence of the author's
paucity of skill and rigidity of style. He is overlooking
an important point here. Esther, as a highly structured
work, may intentionally contain such blatant repetition!

We believe that this repetitiveness reinforces the nighly
formalized nature of Esther as well as serving to emphasize
the chiastlic underpinning of this boock's themes and motifs.
It is, in our judgment, a positive factor.20

Further, just as we have shown how various structural
motifs in Estner carry within themselves units of meaning,
50, too, do individual words. While recognising that word-

frequency lists are a tool of dubious value in nigher

]
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critical studies®}, we find it remarkable that the base
word +  appears FIFTY-TWO TIMES in Esther (occurring
more often than L or ' }! It certainly
is not a common Biblical word: we find it only thirty-six
other times in the Bible.22 This important word, then,

in its different forms seems to be used intentionally in
Esther; 1t reiterates the message that this book 1is inti-
mately concerned with Jews. Just as the concepts of loyalty
and obedience discussed above stress this point, so does
this word. This again testifles t» our author's skill and
intentions.

Further, the author had little hesitation in using
stock phrases in such a repetitive manner. Some of these
phrases are:

Phrase Freguency

10 times
5 times
4 times
3 times

3 times

Far from being artificial, these words and phrases serve
to give the bank an internal rhythm, punctuated by subtle

repetition and gently advancing movement.
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3. Onomasticon

The use of words such as - make the onomasticon
presented us both more confusing and more important. Many
attempts have been made to interpret the thiit;-eight
personal names given in Esther. OSome researchers see the
lists as Persian in origin23, others find Akkadian ante-
cedents.zu While foreign names are not unknown in the
Biblezs, there rarely is such a large concentration of such
names within one book.

Many attempts have been made, in fact, to prove the
historicity of Esther by analysis of i1ts place and personal
names. Some scholars point to the mention of a Nordechai
among the returned exiles in Ezra 2:2 and Nehemiah T:6 as
a way of identifying the Nordechal of ocur story. This
cannot, however, be reconciled with the chronology given
us in Esther itself. Cyrus' decree of return was 1issued
in 538 B.C.E. Even if we identify Ahasherus with Xerxes,
there would not only be a minimum time lapse of fifty-twc
years, but the question of Mordechai's return (from Judah)
to Persia would be even more perplexing. Further, there
is little evidence from within the book tc lend credence to
an assertion that Ahasherus 1s Xerxes. Their characters
do not match, nor do their actions correspond in any way.a6

But back to the onomasticon. Let us try to simplify

the problem a bit. The plethora of names given in Esther
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is, at best, confusing in the original language and down-
right baffling as we make our way through the many ancient
manuscripts and translations. Yet the situation need not

be viewed as being so contorted. We have a ~o>rplicated list
of names; perhaps with coded references to various enemies,
copyists' errors, or purposeful additions.27

Let us begin with the two lists of seven ministers in

1:10 and 1:14:26
Gehman's Gehman's
Translation 1:10 1:14 Translation
Eunuch | ) Ploughman
Double gift Dweller
Bald Man The Land
Gift of God {(Place name)

Forgetful One
Smiter

Magian

Orthographically and phonetically, some of these names
are obviously related. C.A. Moore claims, for instance,
that and ' are versional divergencies of the same
name. As such, they cast doubt on the total reliability of
the transmission of these namnes. He assumes that there

exlsted an authoritative text which was later bastardized.
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This, Cross argues, 1s an anachronistic assumption:
Indeed, neither in Palestinian Greek witnesses
nor in the citations of Jewish works composed in
this era is there any evidence earlier than the
time of Hillel that the recensional activities

had begun which wougituximately establish an
authoritative text.

30 which many scholars allege

The "mistakes" in spelling
are actually, some argue, correct according to earlier usage
and pronunciation. 1If, indeed, the Massoretic Text 1s based
on Phoenician consonantal orthography, there was a tremendous
time lapse between any text's first and final versions.
Esther, being a late text, was therefore even more prone to
conflations of pronunciation and Spelling.31

Yet, this reasoning can be dangerous. It may lead us
into a trap. It would be overly simplistic to conclude here
that Esther is a late text, one (mis)handled by redactors
for many years before achieving {ts current form. This is
the traditional explanation.

We believe that the evideiice 1s not sc clearly decisive.
Yes, Esther is a late text. Orthographic evidence is one
element in a confirmation of this evaluation. But it is not
clear that we indeed have an edited text. Just because
recensional versions of texts began appearing during Hillel's

time does not mean that all texts after that time underwent

such a process.
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The richness of language in Esther, the variety of

linguistic traditions drawn upon and blurring of crtho-

graphle distinctions can alsc indicate that Esther was

written 1In a milieu which favored such divers’.-.

32

Further, we have already made the point that Esther is an

intentionally structured literary work. It should not

surprise us that a book about events at an international

court wculd contain such a 1list of international names in

international languages.

Let us now relieve at least some of the confusion

posed by this text by proposing the following reductions:

1)

2)

3)

Bigtan (2:21), who is also called Bigtana, is
orthographically allied with Bigta (6:2), Abagta
and Bizzeta (1:10). They all share a similar
original meaning.

Zétar (1:10) and Setar (1:14) fall intoc the
category of orthographic variants.

Teres (2:2) - Tarsis (1:14)/Neres (1:14) -
Fedes (1:14) - Marsena (1:14) all seem to be
variations on a central Semitic root (r-s-s?)
withh different vowels and affixations.
Furthermore, they may each be considered as
local variants on two place names, Tarsis and

MNedea.
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4) Carcas (1:10) and Carsena (1:14) are ortho-
graphically close enoush to be considered
dittographic material.33 They are alsc both
insignificant enough as characters "u this
book to be ignored.

There 1s another similarity among the names of

Esther's major characters which bears investigation. This

is the matter of theophoric names. The following has been

proposed?q’ 35

Esther - Mashti - Ishtar (Babylonian)
Vashti - Mashti (Elamite)
Haman - Hamun (Elamite)

lordechal - Marduk (Babylonian)
D. Conclusions
These explanations propose many posslble conclusions.

As to #1, we must ask why four names meaning, basically,

the same thing, are present in these two verses. Some

might argue that they represent four different people, just
as it 1s possible to have a Susan and a Susie in one class-
room. Our inclination is, however, not tc be swayed by

such argumentation. Taken with the evidence of repetitious
similarity presented in points 2,3 ani 4, we feel that there

is an intentionality here on the part of the author.
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The number seven 1s, obviously, an artificial one.
Perhaps 1t harks back to the seven days of Genesis 1.36
Nevertheless, what is of greatest importance to us 1is
the fact that in the LXX there are not seven, but ciree,
ministers mentioned in 1:14 and, in 1:16, a new name 1s

introduced.3T Further, the AT lists no names in 1:14 at

38

&1L, Thus, desplte the originality of the lists, they

39

were not tre=ted with any degree of sacredness. This would

never happen to a text considered canonical.
So, what then is the meaning of these lists?no
Following the theory of this book as an example of escteric
writing, we propose that:
1) Bigta and names of that ilk contain within
them theophorie hints.
2) The place references are not coded in the

traditional sense, for we are able to fdentify

the locations of Persia, Susa and Medea. They

do clue us in, however, to the author's inten-
tions because they stand for lccales important
to the author and the author's time.

| 3) Since the name means Magian, we wonder if

this 1is not an important clue toward solving
the riddle of when this book was written.

4) Speculating further, perhaps was the
author's name; or and - descriptions

of either the king or the author.
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We do not claim these explanations to be definitive
ones. nRather, they are both plausible and attractive and,
moreover, begin to make sense of the text where none

existed before.

1. Textual

With the presentation of this evidence, the aquestion
of 1ts import 1s now at the fore. What does all this mean?
We have discovered that the Book of Esther is a highly
structured text, carefully crafted from the inside out.

Its author built upon a chilastic structure involving words,
phrases and characters as well as motifs and themes.

The names mentioned in the book are only confusing at first
glance. With a close reading, it seems that the text may

be treated as almost Dickensian in nature: 1if we can
discover what the names mean and to whom they are referring,
we will find clues toward solving the puzzle of this work's
original setting and intent.

Thus, the first conclusion drawn from this evidence 1=
that the Book of Esther, while perhaps being based on
ancient legends or tales, is an original ana unitary creation.
It is original in this form. The precise sculpting of the
book forblds us from considering the suggestion that our
text 1s a redacted end product. TFurthermore, Esther is a
unitary creation. There are no structural or literary seams

capable of being unstitched and separated from the main of
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the story. This conclusion need not completely refute the
work of such scholars as Bickermann, who posits Esther to
be a double-plotted book, born of ingenicus lnterweaving
and editing. There very well may have been two Ilstinct
stories of Esther and lMordechai, but thelr comblnation was
not for the purpose of performing an editor's job.

2. Date

This last assertion 1s validated by ocur considerations
of the date of composition of Esther. This entire discussion
*s of a plece. The concern's of Esther's author as expressed
in the motifs and themes chosen must serve as a clue to the
author's intent in writing this boock. The structural anal-
ysis gives an impression of authorlal sopnistication in a
milieu of literacy and literary output. We bellieve that
these evidences support a late date“l for Esther.

What they specifically indicate cannot yet be deter-
mined. What we shall now set out to do 1s to determine
the date of composition for Esther., We have certain bound-
aries within which we are already workinﬁ.u2 We need,
obviously, to narrow this down. To accomplish this, it is
necessary to now examine the book on its own terms = is it
what 1t claims to be? An historical account of an event in
Jewish history? If this is so, our investigation is finished.
We need only discover how long after the happenings described

it was written. If it is not a true account of history, then
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we must find out just what the book is describing and why
it is not written as a straightforward recounting of histaryu3

IV. Historicity
A. Historical Data

We have already begun our d.scussion o why we think
that Esther is not an historical workt? (see p. 16f.). While
there exists "evidence for the author's familiarity with
Persian history, customs and vocabulary,45 they do not
establish the essential historicity of his entire story . ."“6
The book is patently non-historical. In fact, i1t was never
meant to be taken as history. Let it be stated further,
that this author believes that any attempt to "prove" the
historicity of Esther is an exercise in futility. This
will be discussed further when we investigate the nature
of Greek histories and find their parallels 1n Hebrew
literature. We czn only begin to piece together all the
clues.

1. Contradictions

A few problems immediately come to mind. lordechai's
geneology does not correspond with the chronology of this
story. Further, the hilstorical question of Ahasherus'
identity is 1ndecipherable.“7 Yet another glaring contra-
diction within the book itself is the fact that "Haman
obtains an edict to destroy the Jews, because Hordechal

6

the Jew will not do obeisance to him (37), but Haman's

friends and family are ignorant of his race (613)."“3
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Paton explicitly details more of these problems which make
the book's self-claim of historicity suspect:

(7) The book contailns a number of Iinconsistencies
with itself. 1In 22 Mordecal is one of the captives
carried away with Jehoiachin in 596 E.C., ra% in
3782 he becomes prime minister in the 12th year of
Xerxes, 474 B.C., i.e., 122 years later, and
apparently enjoys his office for a considerable
time after this (102-3). 1In 32.4% 41 Mordecal
parades the fact that he is a Jew, but in 210

he forbids Esther to make her kindred known.
Esther successfully conceals the fact that she

is a Jewess from the XKing, Haman, and everybody
else (210 ¢v 73f.), and yet Mordecai, who is well
known to be a Jew, is her uncle and comes to the
palace every day to inaquire after her (211), and
all the Jews in Susa fast for_her before she
ventures to go to the King (41°), Haman obtains
an edict to destroy the Jews, because ngdecai

the Jew will not do obeisance to him (3%), but
Haman's friends and_family are ignorant of
Mordecai's race (613). Xerxes delivers the Jews
to destructien (311), yet heaps honours upon
Mordecai {6 f.). Xerxes authorizes the act of
Haman (311), yet he is much surprised at the
information Esther gives him of Haman's plot (79f.).

(8) The book contains a number of statements which
cannot be proved to be untrue, but which are so
intrinsically improbable that one has difficulty
in believing that they are historical. Such are
the gathering of nobles from all the provinces
from_India to Ethiopia for a feast of 180 days
(11“3}; Vafhti‘s refusal to come at the King's
command (I12); the council of princes to determine
what should be done to Vashti (I13-13); the
decision that her conduct endangered the authority
of husbands throughout the emplre, and the decree
sent out to all the proginses that wives must

obey their husbands (I10-22); the gathering of
droves of fair maidens out of all the provinces
(21=9); the 12 months' rubbing-down with perfumes
required of_eacn malden before che was brought to
the King (21¢); the four vears that Lsther had to
wait before her turn came (21 ); Haman a descendant
of Agag, Xing of ghe Ama%ekites, the earliest enemles
of Israel (Ex. 179Nu. 24/ I 5. 159); and Mordecai
a descendant of Saul who overthrew Agag (31 29);
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the failure to reward Mordecal when he discovers

the plot, but the writing of his deed in the roysal

annals (2 3); the long toleration of Mordecal by

Haman (39); the 10,000 talents offered the King

by Haman for the destructicn of the Jews, based

apparently upon a calculation of o2 rina each for

the 600,000 males of Nu. 2621 (39, 1 -ny

82,13 the edlct for the uni ve15a1 ces.ruction

of the Jewg and the promulgation of 1t a year in

advance (39-15); the sorrow of the city of Susa

over the ecict (3 5); Esther's faillure to ask

for the 1ife of her people when the Xing is

ravourable toward her (5 J, and again at the

banguet f5 ); the gallows 83 feet high (514);

the King's reading in the chronicles at night
(61); Haman's coming at night to ask that

Mordecal may be hanged (6%); Haman' g failure to

rlead ighorance of Esther's race (7%); the way

in which the King is brought to condemn him (79);

the edict allowing the Jews to kill the Persians

and take their progertv (811); and the non-resistance

?flthe Fersians (92f-); the second day of slaughter
913f.),

The account of the origin of Purim given 5y this
book 1s also historically improbable. It represents
this feast as instituted by Esther and Mordecai and
as adopted by the Jews in commemoration of their
deliverance from the destruction planned by Haman;
but Purim is not a Heb. word, and i1t is not natural
that a Jewish national commegoration should be called
by a foreign name. In ? it is said that the
feast 1s so called because "Haman cast pur, that 1is,
the lot"; but 1t is unlikely that this trivial
circumstance of the way in which Haman determined

the day of destruction should give its name to the
day of dellverance. The author also does not explain
why the plural Purim is used. uoreover, there 1is no
Pers. word pur with the meaning 'lot.' If Purim had
originated in the time of Xerxes, as Est. represents,
and had been enjoined uBon all the Jews in all prov-
inces of the empire (92Y), and had been acceptea by
the Jews for themselves and their posterity (9 7},
tnere is no reason why it should not have been
included in the Priestly Cnde as promulgated by Ezra.
That code contzins other late institutions, such as
the Day of Atonement and Feast of Trumpets, that are
unknown to the early codes. The oft-repeated argu-
ment, that the existence of the feast of Purim is a
witness to the historical character of the Book of




Est., since institutions do not come intoc existence
without a reason, has no value. Purim, of course,
must have had an origin, but it is not necessary
that 1t should have been the origin recorded by
Est. Heligious tales are often a secondary inven-
tion designqu&o explain already existing religious
institutions.

These objections are, certainly, numerous. They do
not, however, mean that Esther is fantasy and, as such,
useless for the purpose of discovering historical verities.so
Zsther 1s of a particular genre of literature and can only
be appreciated fully when analyzed as such.

2. Decoding places, names, and events

The vast majority of scholaréﬂ' believe that Esther
is not an accurate historical account. With thils, we have
ne quarrel. Nor do we disagree with the vaiidity of their
guest to connect the story with actual historical events.
The problem arises with the identifications offered by
these authors.

The "standard" theory put forth is that Ahasherus is
supposed to represent Xerxes, ruling in the early fifth
century B.C.E. Yet, this does not earry through. For
instance, theres

are certaln statements in Esther which seem to
¢ontradict extrablblical sources whose basic
accuracy in the matter is not suspect. Some of
these discrepancies or "contradictions" are
quite minor, such as the cne hundred and twenty=-
seven provinces in the empire mentioned in 1 1,
in contrast to Herodotus, who sald there were

twenty satrapies; Esther's arrival at the court
of Susa in 480 B.C. (1i 16), a time when,
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according to Herodotus, Xerxes would still have

been away fighting in Greece; and llordecal as

part of Nebuchadnezzar's deportation of 597 B.C.

(i1 6), which would make him, and especially

Esther, far too old to have accomplished every-

thing attributed to them. Other contradictions

are of a much more serious nature: accordli~-

to 1i 16 and 11i 7, Esther was gueen betwecun

the seventh and twelfth years of Xerxes' reign,

but according to Herodotus, Amestris was gueen

then; moreover, again according to Herodotus

(III. 84), Persian queens had to come from one

of seven noble Persian families, a custom which

would hgve automatically ruled out an insignificant

Jewess, )2
Thus, while implicitly adapting a theory, loore rejects
its very viability.

A new identification system is obviously needed.

We cannot rest on facile theories which do not explain all
facets of thils story. l!ames, places and events must be
analyzed thoroughly. When this task is done, we propose
that we shall then be able to identify both the context and
pretext of this book.

V. Literary Antecedents and Parallels - Form Criticism
A. Proposed plan of action

Above, we have used the tools of structural criticism.
Such devices as chiasmus, repetition, and parallelism have
been examined in their relationship to the structure of the
Book of Esther., Having analyzed the structure and contents
of Esther, we are ready to describe the genre of literature
to which it helongs. According to dene 1. Tucker,53 this is

the second in four steps of form analysis and criticism.
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From there, we shall move to define this book's setting
(C) and then summarize and describe what we believe to
have been its author's original purpose in writing this
book. We shall also try to discove~ 1ts meanin. to the
contemporary audience (D).

We will refer to our exploration of motifs, the
basic elements of content, in describing and defining the
specific genres of literature. For proper categorization
of Esther, we will have to demonstrate that there exists
"an ordering, a specific patterning of motifs which is
shared by [Esther and] several [othef] works." 24

What must be remembered is that literary categories

are only functional insofar as their definitions are precise.

One accepted definition of a narrative is a story in verse
form. 22 "The term novella [rurtheﬂ refers to a short
prose narrative."56 Using both syntatic and stylistic
criteria we can now define the literary category into
which Esther fits.

E. Homer and the Classic Frose Narrative

Let us begin inductively. 'I'ne locus classicus for
prose narratives; when discussing both novels and novellas,
of the ancient world is Homer.?! Erich Auerbazh describes
the classic narrative and malkes three points relevant to
our study:58

1. The prose narrative arose from "a need for and
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externalization of phenomena in terms perceptible to the
senses."2?

1A, Particularly true of later Bibliczl works is this
feazure of Homeric narrative: "To repres~znt phenome:.. in &
fully externalized form, useable and palpable in all thelr
parts, and completely fixed in their spatial and temporal
relations."60

2. In antiguity, direct discourse served "to manifest,
to externalize thoughts . . ."61

3. In the Homeric narrative, the spatial placement
of people and events "prevent the reader from concentrating
exclusively in a present crisis; even when the most terrible
things are occurring, they prevent the establishment of an
overwhelming susvense."

C. History and Historical Writing in the Greek World

Another major influence on ancient narrative also
originated in the Greek world. With the increasing promin-
ence of Greek civilization, there arose a desire for knowl-
edge of its roots. Thus, the study of history arose as an
academic discipline. The [irst narrative accounts of history
were etiologlcal, ethno- and geographic: "designed to per-
petuate a tradition."63

If we were to subject Greek histories to the rigors

of modern historiogranhic criticism (see appendix #1), we

would be appalled at the results. As judged by contemporary
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standards, they make [or very poor history. ililstorles
were often blatantly polemiczl in nature,éu sometimes
outright forgeries,65 and "facts" were often little more
than rumors.66

This does not mean, however, that Greek histories
are worthless. On the contrary! !Not only are they the
first accounts of anclent happenings we possess in written
form, they are also the forerunners of the historical
narrative form which 1s, of course, of vital interest to
any student of Bible. Without the "freedom" of Ctesias,
Hercdotus, Xenophon and others, history may never have
evolved from legend into narrative form: "In openly manip-
ulating the facts of history to serve his purpvose, Xenophon
helped to create the historical novel."67

D. Summary #1

Thus we can see that there are two strands of the
classic prose narrative germane tc our study. They are
1) its form and 2) its interest in history. The Book of
Esther is, we feel, a prose narrative which shares with

the Homeric narrative many of the chasacteristics described

4]

above. Leaving aside point #1 for later discussion, we feel
that the above nutline also categorizes our narrative.

In form, there 1s the cbvicus reliance in Esther on
direct cdiscourse as a method of advancing the story.

Little is internalized by our characters. Mordechal speaks
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and acts; he does not ponder his course of action. The
same is true for all the characters in Esther. Also to
be remembered is the highly structured form of this book
which shows the crafting and detail common of Herz2:ic and
other Greek works of antiquity. As for Esther in compari-
son to contemporaneous history writings, this shall be
discussed infra.

E. Folk/hero tales

First of all, we need to further defline the form of
our material. "Prose narrative" is too indefinite a phrase
to have any more than superficial meaning. Folk/hero tales
are a subcategory of prose narratives. "Originally a brief,
T

isolated story that describes a particular event, the

folk tale, as it developed, characteristically had "a real-
istic conception of man and his acts, presenting living
human beings in situations possessing a human and moral
significance, and creating as a product of all this, a vision
of human lire."69

These tales were immensely popular in the ancient world.
Part of that peopularity 4s attributable to the hero's impulse
to action and absence «¢f idealization in character portrayals.
Achilles and Oedipus, perhaps the greatest of all Greek
heroes, had their (fatal) flaws along with the rest of us.

1, Biblical use

Biblically, this form became a vehicle of expression
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for the Jewlsh national spirit. FProm post-exilic times,
this spirit was conceived of as emanating from the common
historical experlence of the Jewlsh people. Its expression
was through recitation of historical landmarks and slired
experiences. Thus i1t is natural that hero tales ané anec-
dotes not only make up much of Biblical literature but also
serve as the dominant mode form for historical writing in
the Bible, rrom Greek exemplars, we can see how Biblical
history became novelistic and anecdotal in style and form.
Not surprisingly, a typecast Biblical hero emerged
from such writing. This hero's personality was, paradig-
matically, revealed through action, not description. These
heroes were tremendously human in thelr actions and motives,
but, like its Greek exemplars, Bilblical literature also
retalned its religious flavor. This does not mean that
Biblical heroces are necessarily vocally plous people.
That would not be in keeping with the prototypical folk hero.
Yet, the religious spirit 1s pervasive. As especlally mani-
fest in the Joseph and Esther stories, "the religious spirit
emerges precisely hbecause the stories are . . . human in the

T84 71
extreme."

God becomes the hidden hero and it is through

actlon, more than devotion, that religious belief i{s affirmed.
The growth of this typology continued throughout the

Biblical period. It was used extensively in the specialized

genre of Biblical narrative known as wisdom literature.



We especially see the characteristic wise man as a protoc-
type. In later Biblical writing, he becomes the chief
oprotagonist of many Biblical tales and a hero figure for
Jews.
Wisdom is defined by form as well as content.
Surrounding this wise man/hero, a number of
conventions arose. This man was 7§tcn adopted,
or himself adopts another pnerson. 7 He 1is
frequently found at a royal court. And this
hero is often coupled with an opposing number
in the literature.’> This opposite is used,
in many cases, Eo clearly contrast gcod and
bad behaviors./ Further, motifs are often
expressed through a cou?led arrangement of
characters and verses./

In a further description of form, it is to be noted
that wisdom 1s not divine speech. It's stance is anthro-
pocentric for its goal 1s to make sense of the course of
human events. As such, it is didactic both in tone and
intent. Hayes claims that scribal wisdom aimecd to provide
"education for evervone, a stance that 1s dogmatico-reli-
glous . . . using a dialogico-admonctory method, "o

Obviously, Esther's extreme anthropocentrism zanc
typological characters place it in this category of litera-
ture. Further, nther elementc present in Esther firmly and
positively asscciate 1t with wisdom literature. We see the
clear contrast between good and evil, the characteristic
use of a witless dupe as a foll (Ahasherus), the righteous
wise man (lordechai), and the conniving schemer (Haman).

Also common in wisdom literature is the somewhat "“flat"
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picture of our heroine. From examples of S5reek romances,
we can understand the nondelineation of Zsther's character
and thoughts in this book as typical. What does stand out
is the eroticism of the royal court which, at onre,
threatens and attracts our heroine. This element is also
present in the Daniel, Joseph, Ahigar, Deborah and Judith
stories.

In fact, what we are really presented with in £Zsther
is a twist on the "wise courtier" motif basic to all such
historicized wisdom ané folktale na—ratives. The twist
comes here with the fact that both Esther and tordechal
serve that role in this booksrgﬁegardless of the impli-
cations of such a conflation of characters (discussed
passim), it is obvious that the wise courtler in this book
follows the basic pattern of all wise courtiers in Biblical
literature.dﬁ First, there is the event of early notice
whieh 1s followed by a fall into obscurity. Then, there is
a period of elaborate preparation and tralning; personal
endangerment; cdealing against "irrevocable" laws; feasting;
and, finally, triumph accompanied by lastinr elevation.
Niditeh and Doran summerize thusly:

Event does follow event with a preconditioned reg-
ularity. The existence of a problem necessarily
leads to a search for solver; the search leads to
the person of lower status and he will necessarily
be the only one who has a solution. There 1s a

direct movement from the prob%&g to solution of a
problem, a true unity of plot.
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VIi. Summary
It is thus apparent that Esther 1s an historicized

Stadoee

folktale in narrative form. This is an important
first step in the process of datinz the date r* composition
of Esther. It 1s only a first step because this type of
classification is insufficient in and of i1tself. It cannot
help us uncover the reasons why Zsther was written in the
first place. 1Its form is a reflection of the contemporary
literary milieu and allows us, through identification, to
place the bcok within a rough time framework. Yet, it is
the content - what i1s expressed behind and through the form -~
which will allow us to determine the reascns and time of
Esther's composition.

4. Content

In our Iinvestigation of content, we might ask ourselves
why this book 1s so filled with stock figures such as those
portrayed by lordechail, Esther, Haman and Ahasherus. In
Rabbinic literature, the archetypal Greek is referred toc an
" . u.t%." In the New Testament, "Pharisees" is a code
word for wickedness and corruption, The names had become
symbols to contemporcry readers. We propose that this
situation exists, too, in Esther.

B. Covert Writing

J.H. Hayes asserts, "this type of [ncvelistic] history

writing . . . always derives from an awakened political
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consciousness." 83 If he is correct, then we must ask
what type of situation in which "an awakened political
consciousness'" was present would produce a literature
using stock figures. It seems obvious that the vnviron-
ment in which suech writing would occur was percelved to be
a threatening one. This is due to the fact that stock
figures, representing other than who they purpert to repre-
sent, are a technigue used in covert writing. This type of
writing "generally reflects an environment of rersecution
and perhaps even of political martyrdcnn.'Iau
Such an environment "gives rice to a peculiar tech=-
nigue and therewith a peculiar type of literature, in which
the truth about all crucial things 1s presented exclusively
between the 1ines."85 Such purely esoteric writing 1s rare.
Any literature that is totally unintelligible to the majority
of its readers would never survive. Zxoteric literature,
however, is common. Use of devices suchk as code words,
paradigmatic figures, literary allusions and even grammatic
plays allow an exoteric boock to have both "a popular teach-
ing of an edifying character, which is in the foreground;
and a philosophic teaching concerning the most important
subject, which is indicated only between the lines."aﬁ
Such a situation exists in Zsther. We shall attempt to preove

this as we turn now to a discussion of the message of this

book.
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1. Intent/lFessage

We have seen that Esther is a non-historical book,
with the original story having gone through numerous
revisions anc expanslons. In it, feasting se=as to be a
normal part of court life. That court was populated with
foreigners ;nd presided over by a weak monarch who relied
on these foreigners for advice. He not only granted thenm
citizenship rights, he appointed them to positions of
high and important status (Haman and !lordechal were both
non-Persians).

The picture painted of the Jewish community is one
in which the Jews' loyalty to their people is more impor-
tant than their ritual observance. This may have been
true for all the peoples in Ahasherus' domain. Ve may
conclude thusly because we see no one religious system
dominating the others. This indicates an environment of
both toleration and a depree of abuimilation.d7

Religion itself seems to have been a politicaily
useful tool, if nothing else. The conversion of the peoples
at the end of &sther, as well as the readiness of the general
population tu pay Haman obeisance evidence this conclusion
and speak strongly for an atmosphere in which national
loyalty superceded relipgious plety. Further, religious
systems were not, seeningly, rigldly dogmatic. Even the

Jewish community, which one imagines to have been more

= -
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dogmatic than other, pagan, religions, was not so fixed
as to exclude the introduction and Justification of a
new holy day.

What can be made of all this? The book nirodies a
weak and foppish king. It seems comedic that Ahasherus
first allows the casting of lots to determine royval policy
and then permits that decree to be overturned in a flash.
And, if this is not enough, Ahasherus then turns around
vet again and sanctions a new Jewish festival!

Feasts-with much drinking - are a central mode of
enjoyment and a place of political dealings. (This is
especially true of Ahasherus' feast in honor of Esther
and Esther's feast during which Haman falls from power.
The court is filled with intrigues and power struggles;
perhaps motivated by competing religio-national claims.

Even using a simplified 1list of names, it appears
to have been a very cosmopolitan ccurt. The abundance
of names may also reflect a time during which courtiers
had two names: one official and one perscnal.88
VII. What was the author's motivation for writing this

book?
A. Author's environment and evidence for 1t

Literacy was, in Hellenistic times, a mass phenomenon.
Surely, illiteracy was commoun, but liLeracy seems to, at
least, have teen the rule among city dwellers. One of the

ways "to penetrate the citizen-class . . . was to obtain
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an education in the gymnasium." 89 This was true for Jews

as well as for pagans. Jewish communal life, especially

in the Diaspora, was modelled on Hellenistic institutions
which necessitated literate bureaucrats and patru..s in order
to function. These facts, while not negating the oral tra-
ditions underlying the tale of Zsther, allows us to state
that this bool was finally composed when there existed a
literate public to receive it. Thus, one of the concerns

of the author had to have been conveying his message.

Trere are those who postulate that the original
language of Esther was Aramaic,go yet thelr evidence is
scanty. Cemetic word order in the Greek translations does
not rule out Hebrew as the original languaie. The fact that
"the Greek versions supply and fill in notable lacks in the
narrative" 9l goes not mean that the longer version is older.
It might satisfy our desires for a more "complete" text,
but such assumptions do not square with the facts.

father, the Hebrew of our lNassoretic Text is so highly
stylized, the foreizgn words so carefully used and the
narrative so clocsely adhering to i1ts own, internal logic,
that we cannot see any other language than iiebrew to be the
original one. Further, if ocur author were concerned (as we
believe the case to be) with reachins Jewlsh readers, the
use of Hebrew lent a seal of authenticity to this story

which, on face value, was an accurate account of events.
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To draw conclusions from this distillation of
Esther's plot, we need realize one thing: this book, as
with all literary works, necessarily reflects its author's
concerns and environment. e do not know, howe‘epr, the
exact degree of truth this statement carries with reference
to this work. We can bepgin to approximate this, As con-
cerns the author's environment, we agree with Bickermann
that

A Hebrew-reading Jew of Greek culture found every-
thinege he could desire in the Book of Esther. Here
the peopnle whom God saved were no longer the un-
couth patriarchs and the wild prophkets but men of
polite socilety who could have held office at the
Hellenistic court. The king who, as a rabbi later
sald, sacrificed his (first) wife to a friend and
then his frienéd to his (second) wife, who could
grant any request (5:3), and who would refuse money
offered him (3:11) looked like a double of a
Seleucid, a Ptolemy, or a Parthian ruler. The
reader was happy to find in a Hebrew bocok motifs
familiar from the Greek school.

Also informative is the fact that this tale of comfort
was an lmmensely popular one. It i: as if ESsther "proves"
that Jreek and lHebraic cultures are compatible, not only in
the form but in the content as well. Greek Jews longing to
hear this message were surely heartened by Lsther. In this,
we apgree with Bickermpnn. Yet, another point is being
missed here. Undoubtedly, the author's environment was one
in which this exoteric teaching would be well received.

But there is also an esoteric meaning to Esther which is

conveyed between the lines, behind the message of comfort.
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Finally, we belleve that this message - if we can properly

decipher the text - will reveal the author's ultimate

concerns to us.

BE. Author's Concerns
1. evidence - Foman World
2. reason for writliag - date of composition

This brings us to a fascirnating dichotomy. Esther
could be, and evidently was, enjoyed as popular literature.
As shown above, it has all the elements of popular tales:
heroes, kings, courts, intrigues, battles and an edifying

93

conclusion. Yet, 1t 1s also an esoteric text. For a
Hellenized Jew, Esther reflected a popular strain of philos-
ophy in Jewish garb. The fact that there is no mention of
deity in the book and no immediate connection between God
and this world could be seen, by one so inclined, as a point
of eguality between Judaic and Hellenic thought..gq In faet,
reflections of current philosophical teachings, coupled
with 1ts covert message woulc allow for a wide cross section
of Jewry to be its reading audience. If this be the case,
Esther's author had succeeded in presenting his concerns
to the best audience possible.

Such fzcts force the guestion of dating to the fure.
From our discussions above, we can begin to set the limits
of possible compositional dates:

1. There was a literate and educated reading public.

2. The form of this book implles an author versed

in contemporary culture.

3. Its content, vocabulary, and specific mode of
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literary expression necessitates the author to have had
"excellent familiarity with Persian law, custom, and
language in the Achaemenid perioi."95

4, This type of literature was most likely produced
in, or as a result of, an environment of widespread
political awareness and popular involvement.

5. The book describes a far-ranging and well=-
established Jewish diaspora.

6. Jews serving foreign rulers in important positions
of power seems not to have been an unusual occurrence.
At least, it is not commented ¢n as teing out of the ordinary.

7. The royal court was a cosmopclitan one.

8. Judalsm was neither a cult nor land centered
religion.

Y. Conversions were common.

10. The Book of Esther justifies the noliday cbservance

of Purim. With the parallels of You ordechaZl, lNicanor's
Day and the Babylonian Akitu festival, it seems zlear that
Purim was being celebrated - probably outside the Temple =
before Esther was i{inally written. Yet, the holiday was
probably not sanctioned until after the book's canonicity

“an initial

w97

200

was aFfirmec.g As Talmon shows, there was
independence of Purim from the =Zsther story. This helps
us in dating the Book of Esther. Further, we must assume

that the intentional mention and justification of Purim
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are some indications of the author's concerns and may well
have been one of many motivating forces behind the composi-
tion of this book.’®

11. That our author wzs comfortable in th: Sreek and
Jewlsh worlds is obvicus. This world shows how "Seripture
spurred certain Jews to Grecian literary compositions whose
content and form derived from Scripture.“gg

As all this evidence is collated, we may tentatively
assign a date to the composition of Esther between the year:
100 B.C.E. and 60 C.E. These are only the outer limits.
In the most general way, this begins to account for the

looof the time and the book's

imperial power strugsles
apparent lack of concern over danser in, and the fate of,
Palestine 1tself. Furthermore, this era is the best one
in which to place Zsther if we are to understand this book's
(missing) status at Qumran and in other (contemporary and
later) 1lists of canon.}01

Our intent is, now, to pinpoint further the times of
composition. Let us, then, return to another matter.
If we could "decole" Esther - that is, discover what was
hidden behind i1ts exoteric teaching - we shall be better
able to date its composition.

We have already been confronted by evidence which

raises questions of the Inclusion in this story of:
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l. women saviors (chs. 5, 6ff)
2. minutae of court life (ch. 1f.)
3. governmental control (chs. 2, 6, passim)
4, mass revolrs (Z:1ff.)
5. the existence of a free diasporic Jewry (ch. 9)
6. foreigners in rosltions of high governmental
authority (3:1ff., 6:7ff.)
7. The institution of new holidays in the Jewish
calendar (9:20ff.) and
8. llass conversion to Judaism (8:17).
AS Willis points out,
Biblical authors . . . did not preserve historical
data simply in the interest of relatins historical
facts, but in order to cast certain (well-known?)
historical events in a particular theological 1lizht.
ﬁistorical event and\theolisécal interpretation go
and in hand in the Bible.

But, before our iInvestigation of the theological import
and message of Esther, we must uncover the actual historic
situation described.

We believe that thls can best be done with an investi-
gation into the reign of Herod the Great (40 B.C.E. =
d E.C.E.). We shall do this by paralleling his career with

events described in Esxther. OJnly here, we claim, can all

the above phenomena be adequately accounted for,103
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HEROD'S HREIGN

-Jewlsh revolt against Aristobulus
(57/6 B,C.E.) and Parthians
{55, 53 B.C.E. et al)

-Herod appointed Xine

~Three year delay Iin his reaching
Jerusalem

-Herod marries granddaughter of
the High Priest, John Hyrcanus,
Mariamme

—-Banquet for Heroé given by
Antonius given upon Herod's
arrival in Jerusalem (37 E.C.E.)

-Herod surrounds himself with
Greek advisorslOH4

-Herod engaged in magnificent
building enterprises - incluéing
cities and palaces

-Has an ethnically varied, cosmo-
politan court

-Character emerges
By nature he was wild, pas-
slonate, haréd and unyielding.
Finer feelings and tenderness
was foreign to him . . . Hard
and relentless towards all
those in his power, he was
nevertheless meek and pliable
towards his superiors.

-Executed Yariamme I

-Constantly fought domestic prob-
lems, especially after executing
rYariamne

-Fapine in 25 B5.C.E. from Risan
to Nisan
-"imposed a political surveillance

which mage Judea a police
state"1l0

-Xept a palace harem

EZSTHEH

9:1¢f
o S

1:10, 1:14, 1:21

]
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HEROD'S EEIGN

-lariamme II "Dg?ised for her
gEreat beauty"l

-Elevated ¥ariamme's father,
Simon b. Boethus, to the position
of High Priest

-20/19 B.C.E. - remits 1/3 of
taxes

-5 B.C.E. - Herod learns of
Antipater's conspiracy against
him and has Antipater put in
irons

-4 B,C.E. - Antipater executed
and Herod chanres his will,
naming Archelaus as successor

-"It should be mentioned that
Herod applied his influence

with his lHoman masters to
securing Jews in the Diaspora
against oppression and impairment
of their rights on the part of
the non-Jewish world." 108

2:7 (see previous
comment on Esther
and Vashti's names)

€:10-end

2:1¢%

T:68f
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Such resemblances and agreements of fact are aston-
ishing. They are not, however, accidental., It is clear
that Esther was written, in true hellenistic form, as a
history of the Herodian age. A brief recall of %“e climate
of that era as regards polltical freedom shows the clear
need for the esoteric methodology used by the author.

To our knowledge, this theory has never been pronosed
before nor the obvious facts collected and analyzed in this
mannher, But, it is not the end of the matter. ife have yet
to answer the question of why, or when, Esther was written.
As stated above, such literature is the product of height-
ened political (and historical) consciousness. Esther
seems especlally to have been written with such care and
cetailed encoding that we must see that it was so written
in response to a specifically perceived need. Ve must
discover the motivating factors behind its composition in
order to determine the date of composition,

Flrst of all, we are convinced that Zsther was not
written during the lierodian age itself. DObviously, this
is so because the hook described events up to the very
eénd of that era. But moreover, there are evidences,
traces 1f you will, of the author's contemporary milieu
in thils book which are not accounteé for in the preceding
table. Theories of historiography point toc the truth that

no work arises in a vacuum.109 That is to say that no
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literature can ever be completely free of the environment
in which it was produced. While the degree of influence
will vary from work to work, it is always present. We
believe that these "traces" in Esther positivel: iate
this book to the time of Agrippa I.

Gaius Caligula reigned as emperor in Fome from
March 16, 37 to January 24, 41. While he was in power,
Herod Agriopa (called Herod in the lew Testament Sospels)
ruled in Palestine, Caligula succeeded his uncle, Claudius,
who was well liked by his subjects. Claudius had pursued
popular programs and attempted to stabilize the oft-warring
factions in his vast empire (2:21, 3:5ff, Ch. @ passim).
Upon his ascension, Caligula was perceived as being willing
to follow in his uncle's footsteps. This hope proved
illusory.
Wwhen he claimed to be a goé,lio on equal footing with
Zeus, he ordered statues of himself erected in temple and
50 to be wershipped throughout his realm. Sco heinous was
this to the Jews that no one less than Philo journeyed to
Fome to plead thelr case to Caligula, ¥Finally, it was the

\
popular Agrippa‘ll

who succeeded, by alsco goinsg to Rome,
in averting erection of Gaius' statue in the Jerusalem
temple,. This happened in thes early autumn of 40 C.=Z.
Upon his return, Agrippoa relieved the people cof nearly

one-fourth of their tax burden.112
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What is of primary importance to keep in mind,
hoewever, is that Esther was written after Hercd's reign.

113 The atmos-—

Only then could it have been safe to do so,
phere of political repression had eased a bit. Thi-
analysis relieves two incipient problems. It explains

Haman's behavior (ch. 3) and Ahasherus' tax abatements

in 2:18 In that it sgives each a proper historical context
and antecedents. Further, we see a contextual parity
between the Herodlan persecutions and the near repeat in
Agrippa's time. It 1s clear, now, that tie proximate cause
of the composition of the Book of Zsther was the evocation
of Tear caused by Caligula's threats. The old wound had
barely healed and the opportunity to forestall the eneny
was present once again. The fear of repeated persecution
forced the Jewish leadership into action. Esther iIs, thus,
a propaganda tract written to urge res:stant:e.llu

C. Defense of proposed dating

Gordis believes that the author was a Jew, living in
thie Eastern diaspora wheo used his great literary skill to
mimic the style of an of'ficial court ckrnnicler.lls Further,
he accounts for the constant use of the third person by
asserting that the author had need to hide kis Jewish
identity, so wrote as a non—Jew.lls As this agrees with our
theory of such a literature arising from persecution, we

see value in this assertion. Yet, GJordis disclaims any

theclogic import in this work.
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We do not agree. As has been stated, there i=s a
vividly pronounced theolcsic viewpoint here. It 1s so
evident that we cannot but conclude that our author also
had a religious axe to grind. This "axe" contaiied in
the response this book is opposed to both Caligula and, over
the long view, to Hellenism. It is peculiarly Pharisaic in
its point.

It is a unique mixture of politics and piety we are
presented with In Esther. 0Obviously, the political interests
stand to the fore. Yet, the specific form of wisdom litera-
ture this book embodles betrays a deeply religious bent.

It is a non-national ideclogy which permeates this work.
Neither Temple mnor land are mentioned in Esther.llT

fior is God explicitly referred to.

These facts will lead many to exclaim that they stand as

direct refutations of our assertion of Pharasaic authorshir.

~
L3

Let us not confuse post 70
113

.E. Rabbinie Judalsm with pre-

destruction Pharisaism. The main concern of pre TC C.Z.
Pharisaism seems to have been geared toward political
influence in Palestline in order to nromulpate z specific
religious program. The use of historic, theologic or
relizious motifs had only one purpose, as 21lis Rivkin has
S50 astutely pointed oust:

The Pharisees thus had no interest in history,

even when they used historical personages and

events., The eritical cconcern was salvation . . .
not the land and the cult, since salvation was
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an individual concern, attainable through the
internalized Law, ope did not need the land
of Israel at alllll§1

Pharisaism i{s also reflented in the style of this
book. Both in structure and thought content, 'harisaism
was, as Neusner and 3mith demonstrate, part of "2 common,
international cultural 'style' known as lellenism."120
This book represents a Jewish response to Hellenism. It
does not negate liellenism. ZFather, it encompasses it.

Such doctrines of philosopnical Hellenism as could be
compatlible with Judaism have been incorporated. The absence
of God, prayer, cult or Land is neca2ssarily criginal.lzl

If M.E. Andrew is correct in seeing a deliberate parallel

to Zxodus 1—12122 in Esther, then the detheologization of
that story is all the more understandable.

Further, we know of the strife among the various
religious sects which existed in first century (C,E.)
Palestine. A propagandistic work such as this should not
surprise us. The lack of theophoric specificity, too, may
have been proragandistic. For, counter to the over-anthro-
pomorphization of deity current among some Jewish sectarians,
Pharisees came to the point of employing only circumlocutions
when talking of Ged. Farmer even wonders if Yordechal is
not a character mirroring extreme Pharisaism as embodiea in
the teachings of the "Fourth Philosophy." ordechai, it

g ¥
wlll be remembered, “"refused to . . . call any man lord." :
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Written between 4U-45 C.E,, durins what Schurer sees

as the "golden days amaln Tor Pharizaism, a revival of the

wl2i

age of Alexandra . . . we Know that literature was

then a powerful tcol of propaganda. This book was used

25

1 " .
by Jews to fight antisemitism and to stir their own

126

reorle to action and hope. Zimmerman sums up well:

The Jewlsii writer composed this historieal
nevel from the vantage point of what was
important to him. He stressed: 1) The
deliverance of Jews from annihilation.
2) How this was accomplished by Esther
and jlordechai. 3) How Purim was established
ags a celebration of this event,
A final note on this point: BEerg outrightly asserts
N 128
that the purpose of Esther was the justification of Purim.
So controversial was the nature of this feast among the
theological leadership of the time that Bowman claims
it had to be left unnamed in Jokn 5:1. This author cannot
accept such simplistic claims.
The concerns and fears of the Jewish world were mani-
fold during the "intertestarmental periodé." The problems
of diaspora and jovernance have been alluded to. There
were also sectarian threats, assimilationist pressures and
the lessening of cultic importance among the people as
challenges to be [ated. Esther is tke product of a3 complex

and very alive soclety. Zurely, it provides Purim with its

raison d'etre. But it also prrovided a diaspora Jewish com-

munity with positive Jewish role models and a way 1n which
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to defuse the present crisis. This agenda seems to us
to be the more important of the two and was probably so
to the author of Esther as well.

Since Caligula's persecution never did mat.=mialize,
the Book of Esther seems, in a way, to have accomplished
its purpose.

Secondly, the ancient Jewish world was a fragmented
one. Qur Jjudgment of this situation is irrelevant.
However, contemporary Pharisees saw 1t as dangerous.
Thus, Zsther takes on import as a plea for unity and
concerted actlon - a program of resistance propounded by

a party fearing extermination.

—




ENDNOTES TO CHAPTEER TWO

1In this presentation, I rely heavily on Sandra
Beth Berg's doctoral dissertation, The Book of Esther:
Motifs, Themes and Structure, SBL Dissertation Seriles
no. 40 (Ann Arbor: JScholars' Press, 1979).

2By placing this incident in square brack:.s, we
do not intend to engage in form cr!ticism here. We are
merely attempting to make logical order out of the events
in Esther.

3Berg, Esther, p. 104.

uSuch impressions of parallelism are buttressed
further by the repetition of key words such as
(2:1, T:10) within the chiastic subsection.

5In literary criticism, and for our purposes, a theme
is a component of a motif. A motif is a unit of didactic
import within a written work. Further, a motif "contributes
also to the dynamism of the stories and plays an important
rele in the organizational arrangement of the entire cycle."
(John G. Gammie, "Theological Interpretaticn By Way of
Literary and Tradition Analysis: Genesis 25 - 36," in
Martin J. Buss, ed., Encounter with the Text: Form and
History in the Hebrew Eible [Philadelphia: FOrLress rress
and Missoula, FMI: Scholars' Press, 1979), p. 120 is quoted
here.) A motif will underscore a character's actions anc
motivations while a theme may only be a component among
others which all contribute toward a better understanding of
the dominant motifs.

6By inviolability and reversal, we refer to its con-

nection with divinity. Ancient, as well as Hellenistic,
monarchs often had power and/or prestige equal to that of

the gods. In the Greek and Roman worlds, etiological birth
legends arose to explain this connection. With this ascription
came the doctrine of rcyal infallibility. What is presented

t0 us in Esther makes a mockery of this. For the origins of
this connection in ancient Egypt and Mesopotamia, see Henri
Frankfort, XKingship and the Gods (Chicago: The University

of Chicago Press, 19483);.

7From Mesopotamian times, personalized cylinder seals
were used as imprimaturs of legality. As they developed,
these seals became dynastic and individual signet rings
evolved which served in lieu of an officlal signature,
Thus, in Esther, it iIs clear that whoever possessed Ahasherus'
ring held the equivalent of his authority. For further
clarification, see H. Frankfort, Cylinder Seals (London:
MacMillan and Co., 1939).
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9No one knows why lordechal refused to bow down to
Haman. His religion is assumed to te the reason. Yet,
there 1s nothing in Jewlsh teaching which forbids kneeling
tefore a ruler. Iilence, in thelr comments to susthe: 3:2,
nashi claims that Haman, like Antlochus IV IZpiphanes in a
later time, deified himself. 1Ibn Zzra asserts that Hanan
had 1dolatrous Iimages sewn into his clothing ané stamped
on his forehead., 1In either case, it it clear that they
believed llordechal refused to kneel before iaman in an
effort to avold transgressing the prohibition in Judaisn
against 2dol worship. DBickermann suggests, "For Vordechail
to pay this respect to Haman would be to 'lose face' and
acknowledge the new rank of his rival." In Zlias Bickermann,
Four Strange Zooks of The sible: Jonah/Daniel/¥oheleth/
Esther (New York: GCchocken Zooks, 19%?5, p. 16C.

1°Gan, "legillat Ester . . .," p. 144,

11 y
What must be stressed is that the zabsence of Jod

does not make this a non-religious work. Ibn Zzra and
Fashl, In their comments (see especially 2:5-3:5), stress
that the hand of Divine Providence is clearly evident
throughout this book. They cite the fact that Fordechai

was serving the king prior to isther's accession as evidence
of this. The fact that Esther was taken to Ahasherus in
the tenth month i1s also seen as Providential by Ibn Ezra,
for he notes that God ordained it sc¢ because 1t was a cold
time, and Esther could thus be all the more beloved.

lzThis absence of God has, however, bothered many

scholars who fix on it as proof of a lack of theology in
Zsther. Yet, as Nickelsburg has proven, there is a "tenden-
¥ + « » {in later Jewish literature toward) the flattening,
or complete expunging, of the specific theological funections
of certain elements in the tradition." (uGeorge W.E.
flckelsburg, Jr., Zesurrection, Immortality and Zternal Life
n Intertestamental Judaism, liarvard Theological otudies
TXVI ambridge, Mass.: Harvard University Press, 1972],

p. 174.) Esther is, in this respect, more conservative than
later, pseudepigraphic works in which ecne is hard pressed %o
find any theologic connection to earlier Jewish werks. Also,
we shall forthwith demonstrate that the lack of specific
mention of God does not mean that there is no theologfleal
underpinnini of this book,
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13berg, esther, p, 42,

l“Abraham D, Cohen, "Hu Ha-Goral: The =eligious
Significance of Esther," in Carey A. “oore, ed., Studies
in the Book of Esther (New York: XTAV Publishing House,
)T T 1) - 5 T Yo [ 7 4

5ror a complete discussion of Deutercnomic theolosny,
see L.W. Nicholson, Deuteronomy & Tradition, (Philadelphia:
Fortress Press, 1967). What concerns us here is that part
cf this theology which talks of reward and punishment.

The Eiblical debate falls on both sides of the auestion

of when i1s reward given and punishment meted out?
Deuteronomic sources in Tanach and other prophets like
Habakkuk consistently take the position that the wicked are
punished in this life, not in the world to come. This Is
consistent with the position seemingly held up in Zsther.
¥or further discussion, see, infra, p. 4, 143ff,

For a fuller explanation and investigation of the
Jeuteronomic History Theory, please refer to Judses, Samuel
and Kings; then to the analysis presented in Bernarcé V.
Anderson, Understanding the 01é Testament, 3rcé ed. (Englewood
Cliffs, N.J.: Prentice-fall, 19/5), esp. pp. 136-200, 231-
271, 280-300, 318-372, 304-403, 41o=-441, and 4T71-474.

1€ie must note here that Ber; asserts that feasting,
not obedience and disobedlence, L5 the majJor motifl in the
Bock of Esther. B2Berg, Esther, pp. 31-59. In a form-critical
sense, her assertion has merit: this work bezins and ends
with a feast; there are two more in the nmiddle. At each of
these feasts, we do see a dramatic shift in the plot: firss,
Vashti is deposed; secondly, Esther uLets the stage for Haman's
downfall; during the third feast, =Zsther takes on the
responsibility concommitant with her nosition and Haman falls
from power; finally, Purim is validated. Each of these serve
to advance the plot and intensify the drama, as a motif
should do. But, these feasts serve only that ourpose.
Not only do they have no thenlogical 1mport, they do nothing
to compliment the infrastructure of thils beok (chilasmus,
repetitions, etec.) whizh is, in and of itself, a vehicle for
carrying the book's =messare.

llibid., pp. 106-7.




65

laCarey A. lloore, ed., Studies in the Book of Esther,

The Library of Biblical Studies (NY: KTAV Publishing House,
Inc., 1982), p. LV.

lgcarey A. Yoore, Esther, The Anchor Bible #7B
(Garden City, NJ: Doubleday & Company, Inc., 197L), pp.

20xoore's findings seem tendentious, further, for it
could be asserted that the root occurs fifty-two times
in Esther. What does that mean? Perhaps, only that 1t was
a popular root! Source: (Yehuda T. Radday and Giora ¥. Leb,
An Analytical Linguistic Key-Word-In-Context Concordance to

sther, Ruth, Canticles, Ecclesiastes, Lamentations The

Computer Bible, vol. XVi., J. Arthur Balird and David Noel
Freedman, eds. [Bible Research Associates, Inc., 1978]).

2lyord frequency lists have been used, even abused,
by those intent on refining the Graf-Wellhausen theory of
the origins of the Hexateuch. These scholars often focus
in on theophoric names, insisting that specific names were
used by specific (schools of) writers. In theory, this
carries with it a degree of possibility, but has been abused
as words cannot convey units of thought which are vital to
determining meaning and original sources.

22From the Even-Shoshan concordance, we find that
occurs in Jeremiah thirteen times, eight times in
Nehemiah (chs. 2,3,5 and 6), five times in Ezra, four times
in Second Kings, twice in Daniel (3:8, 12), and once each
in Isaiah (36:11), Zechariah (8:23), First Chronicles (4:18),
and Second Chronicles (32:18).

23Henry S. Gehman, "Notes on the Persian Words in the
Book of Esther," Moore, Studies, pp. 235-43.

2“David B. Weisberg, "Some Observations on Late Babylonian
Texts and Habbinic Literature," Hebrew Union College Annual,
v. 39 (1968), pp. T1-81.

25Por example: Zaphenathpaaneath in Gen. 41:45, is
clearly an Egyptian name.
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‘GThis guestion will be discussed, Infra. (See also
chapter 3, pp.93-95 and Appendix 3 in regard to the guestion
of the historical problems raised by previous attempts to
dovetail the setting of Judith with current historical

knowledge.)

2T The number of ministers list¢d, seven, 1s of par=-
ticular interest to us. We know from ancient sources (i.e.,
Ezra 7:14), that Artaxerxes had seven advisors. Herodotus,
Xenophon and Josephus also speak of seven personal ministers
to the king in the Roman court. (Source: Noore, Esther,
p. 10.) We believe that the number seven is intentionally
used here to 2dd both a touch of realism to the picture of
Ahasherus' Persian court as well as to clue readers in to
the true reference in this book, that of the contemporary
Roman court.

28Gehman, "Notes . . .," pp. 123-325.

29Fpank Moore Cross, "The Contribution of the Qumran
Discoveries to the Study of the Biblical Text," in F.M.
Cross and Shemaryahu Talmon, eds., Qumran and the History of
the Biblical Text (Cambridge, Mass. and London: Harvard
University Press, 1975), pp. 278-293. Page 288 is cited here.

30There are four Q@ r /Ktib variants noted in the
Babylonian Talmud that appear in the Massoretic Text. The
three of import to us and related to the orthographic 4iffi-
culties of our text are:

Esther 1:16 - Babylonian Talmud (BT) reads:
BHS reads: '
Q@ r is: j B s
Esther 9:19 - BT reads: '~ - -
BHS reads:’
Qr 1is: -
Esther 10:1 - BT reads: v
BHS reads:
Q' r "is:iy

31pavia Noel Freedman, "The Massoretic Text and the
Qumran Serolls; A Study in Orthography," in Cross and Talmon,
Qumran, pp. 196-212, states: "it is too much to expect that
the Hebrew scribes could have maintained a formal, i.e.,
orthographic distinction for any length of time or with
consistency when the phonemic support for the distinction
had been lost." (p. 204) GSince this is true for the earlier
period Freedman is discussing, how much the more so for
our period!
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325uch diversity is reflected in the text itself.
See 1:22 and passim.

-~

3350me may argue that . and - Jeannot be

dittographic because of the sin in\.4& . and samech in

)71y, We discount the importance of the difference,
The sin/samech distinction is a late one, histor’cally.
In some DSS manuscripts, the two seem to be used inter-
changably. (ef. Cross and Talmen, Qumran, passim.)
Apparent "confusions" between these twc letters are also
present in Amoraic texts.

3430me scholars point to the true origin of Esther
in "the mythical battle between the gods of Elam and the
Gods of Babylon. In the end, the Babylonian gods triumphed.
Marduk and Ishtar are important and related members of the
Babylonian pantheon who vanguishec Humman and HMashti who
were Elamite gods. In time, thls victory was Iinstituted
as a cultic celebration. This festive day was the New
Year festival of Babylon. 0On this dav, the gods determined
the fate of men by lot, which in Babylonian is 'puru.'"
(From an unpublished paper, "Bigthan and Teresh are Dead,"
by Avi Schulman |Los Angeles: April, 1981}, p. 5.)

350ne of the most interesting variants we find in
this book is on the name Ishtar, the Babylonian goddess.
It is commonly recognized that Esther 1s a simple variation
on that name. Yet, it goes further than that. If we look
at the Authorized Translation (AT) of Esther, we see that
Vashti is translated as Aste and Astin in the LXX. We have
here not only a translation, but also, perhaps, a reflection
of a more ancient tradition concerning Mashti and Ishtar
either in conflict or cooperation., While we cannoct be certain
that Vashtl and Esther were intended as one character or two
people with the same name, this certainly may answer the
many perplexing problems posed by Vashti's disappearance
from our book. Esther may simply have been a pick-up on
Vashti, both orthographiczlly and contextually. (Such tele-
scoving of characters, though rare, has contemporary Biblical
precedent. Paul and Saul (Acts 13:9), Hannaniah and Shadrach,
Michael and Meshach, Azariah and Abednego (Daniel 1:7), may
each be two people telescoped intc one through the device
of name changes.)

368ee endnote #27.

37The Septuagint Version of the 0ld Testament with

english Translation and with Various Readings and Critical
Fotes (London: Samuel Bagster and fons, 1279Y), pp. 65l-<.
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38

Moore, Esther, p. 2, n."m-m."

390ne can only speculate here cn the implications of
this fact. We feel it is strong evidence against the early
canonicity of Esther.

Leo Strauss, in Persecution and tne Art of Writing
(Westport CT: Greenwood Press, 1952) elaborates this theory
of covert writing. This will be discussed infra, p. 143 ané passim
in greater detail. We believe that lists such as found in
1:10 and 1:14 azre not mere chance compilations. Rather,
they carry in themselves encoded messages.

q1By later, we are proposing a date later than other
scholars have heretofore proposed; at least after the second
century before the common era. This will be refined and
redefined as our investipgation continues. And additional
evidence for this i1s orthographic. “Hasmonean and Herodian
exemplars of the Palestinian family [of texts to which Esther
belongs| often exhibits a plene style of orthography [e.&.,
in 2:6 "+ N 1s written BEene which occurs only four times
in Tanach,] far fuller than we are accustomed to in the NT.
The introduction of this new style began speoradically In
the Maccabaean era and reached its most extreme form in the
Hasmonean age. The extreme, or baroque phase of this style
is often assoclated with archalzing or, most often, pseudo=-
archalc grammatical forms." (F.M. Cross in Cross and Talmon,
Qumran, p. 286.)

l'2?0:' our reasoning as regards the terminus ad guo,

please see notes #%7 and 41. Determination of the terminus
ad guem for Esther is really a much simpler matter. Esther
is, seemingly, totally divorced from both land and cult.

It would defy both common sense and historical reality (in
regard to both the situation of the Jewish community and
the rabbinic criteria for canonization) to suppose this
could reflect a post-jJ C.E. date of composition,

437n1s analysis assumes that history may be written
for its own sake and thus be true to that purpose. "False"
histories, therefore, have a motive as well. It Is here
that the motive is hidden. Cf. Strauss, Persecution, and
Bruce Diamond, Some First Century Events as Reflected in
Our Massoretic Book of Nehemiah (Cincinnati: Spring, 1978).
For later exemplars of such encoded writing, see Joseph D.
Amusin, "The Reflection of Historical Events of the First
Century B.C. in Qumran Commentaries 4Q161; 4Q169; 4Ql66,"
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HUCA, Vol. XLVIII (1977), pp. 123-152. Please refer also
to Appendix #5 for a modern example of this phenomena.

1”*Sez—:' supra, b, 23fT.

450£. 1:3, 6:9
8:10
g:9 "'

6Noore, Esther, p. XLI.

47Berg, Esther, p. 2 states "information gathered
from sources contemporaneous with the event contradict
the story. Scholars who uphold the historicity of the tale
are often forced to reidentification of its central figures
and a resetting of the events into new historical contexts."
This undoubtedly is the main source of schelarly confusion
over the true identification of Estlier's main characters.
Yet, Berg disparages the attempt at identification and we
feel that she 1s wrong to do so. She feels the setting is
genuinely Persian - we believe it to be Roman. Through
our schema, we will solve the various "contradictions"
without getting caught up in the traps that she and others
like Moore and Paton (infra) do.

48Lewis Bayles Paton, A Critical & Exegetical
Commentary on the Book of Esther, The International Critical
Commentary (NY: Charles Scribner's Sons, 1908), p. T1.

991ph1d., p. 73,

50
thereon.

See infra, p. 123 and Jacob Neusner's observation

Slln this category we include C.A. Noore and L.B. Paton,
among others. The glaring exception 1= Jacobh Hoschander,
The Book of Esther in the Light of History (Philadelphia:
The Dropsie College, 1523) who claims that Esther is perfectly
conscnant with historical fact.

5‘?l*toore, Esther, pp. XLV-XLVI. (Author's footnotes
are not included.

53Gene ¥. Tucker, Form Criticism and the 0ld Testament
(Philadelphia: Fortress Press, 1971).
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5q3usan Niditeh and Robert Doran, "The Wise Courtier:
A Formal Approach," Journal of Biblical Literature 96 #2
(June, 1974), pp. 179-193., Page 179 1s cited here.

{ =4

’5Earl Beckscn and Arthur Ganz, A Header's Gulde to
Literary Terms (NY: Farrar, Straus znd Cudalhy, 1960),
p. 132.

>%1b14., p. 136.

57wh11e we are concentrating on the Greek precursors
and forms of first century Jewish historicgraphy, it would
be well to ncte that Arnaldo Momigliano (Alien Wisdom:
The Limits of Hellenization |Londen, Cambridge, liew York
and Melbourne: Cambridge University Press, 1975 ] esp.
pp. 90ff.) argues for a Persian influence as well,

5%:nich Auerbach, "The Greek Epic and Bibllcal Litera-

ture: A Study in Contrast." Dimension #1 (Fall, 1966),

pp. 6-10. Even though Auerbach presents a contrastive
picture and we are more inclined to agree with Cyrus Gordon,
Before the Bible: The Common Background of Greek and Hebrew
Civilisations (NY, Evanston & London: Harper & Row, 19%62),
in his conclusions of similarity between the Greek epic and
Biblical literature, we shall use Auerbach's model for its
completeness and methodological soundness.

5

9Auerbach, "The Greek Epic . + .," p. T.

90rp1d,, p. 7.

6lrp14., p. 10.

b2yy1a.

2
6"P.obert Drews, The Gresk Accounts of zastern History
(Washington, D.C.: The Center for Hellenic studies, 1973,
p. 43. On etnnographic and etiologic history, see pp. 8-10.

6

“Ibid., pp. 60ff, for discussion of Herodotus.

51b1d., p. 97f.

Delbid., pp. 106-7 re: Ctesias' account of Xerxes'
reign.

6T1p1d., pp. 120-1.




68 Zvi Adar, The Biblical larrative (Jerusalem: Depart-

ment of Education and Culture of the world Zionist Organi-
zation 1959) WMisha Louvish, trans., p. T.

%9 1ph14., p. S50.

70 1b1d., p. 260.

71 On wicdom typologles, cg. Nickelsburg, Hesurrection,
pp. 48-131; Moses Gaster, ed., Studies and TextS in Folkiore,
Magic, Medieval Romance, Hebrew Apocrypha and Samaritan
Archaeology (NY: KTAV ﬁuinshIng House, 1971) who gives
numerous contemporary examples and parallels in vol. I of
his work; and Jack Sasson, Futh, a new translation with a

hilological commentary (Baltimore: Johns Hopkins Press,

72 Here, we are brought to speculate on the need for a
hero figure of a wise man as opposed to, say, a military
leader. Again, we feel that thls 1s indicative of a con-
temporary milieu which mitigated against Jewish military
might. Even in Judith which, we feel, was written contem-
poranecusly with Esther, the Jews do not militarily conguer
thelr enemies. These examples stand in sharp contrast to
the scriptural books of the Hasmonean era (such as
Maccabees and Daniel) which were fraught with physically
strong and courageous heroes.

73 We see this in Esther as Fordechai adopts Esther
as a daughter. In the Joseph story, Joseph is adopted by
Pharoah, as is Noses.

74 Obviocusly, we can see this not only in Esther, but
alsoc in the Joseph tales, Judlith, Ahigar and Daniel.

75 Josepih's opposite was Pharoah, as was the case,
later, with Moses. Daniel is palred against Nebuchadnezzar;
wisdom (in Proverbs) against folly; Ahigar and Judith stand
opposite Nebuchadnezzar and Holofernes; and, of cocurse,
Mordechal and Esther are coupled with Haman and Ahasherus.

76 Again, the pairs of oprosites we see serve to high-
l1ight one another in contrast.
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T@. Talmon, in "Wisdom in the Book of Esther," Vetus

Testamentum XIII (1963), pp. 419-456, Page 440 is cited
here, and restates this point explicitly in reference to
Esther.

7%onn H, Hayes, ed., 0ld Testament Form Criticism
(San Antonio: Trinity University Press, 1974), p. 227.

79c£ Bickermann, Four Strange Books of the Bible
(NY: Schocken Books, 1967). He: his theory of Esther
as a double-plotted book. And, as Berg (Esther, p. 4)
points out, "A new line of inquiry was initiated by Henri

Cazelles [("Note sur la composition du rouleay d'Esther,"
Lex tua Veritas [rFestschrift Hubert JunkerJ, ed., Heinrich
Grass and Franz Hussner; Trier: Paulinus-Verlag, 1961 ,

17-30)) , who argued that Esther represents a conflation of
two independent texts."

coThe locus classlcus study of the wise courtier motif
in Biblical literature is W. Lee Humphreys, "The Motif of the
Wise Courtier in the 01d Testament," (Th.D. dissertation,
Union Theological Seminary, 1970). Other familiar examples
of wise courtiers are Daniel, Joseph and Ahigar. We believe
Mordechal belongs to this category. For further explanation,
cf. appendix #4.

8

lniditeh and Doran, "The Wise Courtier . . .," p. 166.

ach. Wolfgang Hoth, "The Recovery of a Dimension:
'Space' in Gerhard von kRad's Interpretation of Wisdom in
Israel. A HReview Article," (1975, unpublished). 1In this
article, Roth characterizes wisdom as "roaming spirituality"”
(p. 8). We feel that this precisely pinpoints Esther's
theclogic merit and basis and adds a much needed dimension
to the study of Israel's wisdom literature.

83Hayes, 0ld Testament, p. 76.
g4

Diamond, Some First Century Events, p. 19.

BsStrauss, Persecution, p. 52.

861b1d., p. 36.
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87Th15 was not uncommon in the pagan world where a
pantheon of gods was accepted and 1t was often the case
that subjupgation of a people meant subjugation of their
gods. This i1s unusual in a Jewish setting as monotheism,
py definition, is intolerant of other deitical claims.

88

This practice was common in Hellenietic Judea rrong
memters of the collaborationist parties. For further
elucidation and discussion, see (Victor Tcherikover,
Hellenistic Civilisation and the Jews NY: Atheneum Press,

1975 , p. 3%6r.

89 b1d., p. 350.

0
9 Frank Zimmermann, BElblical Books Translated from

the Aramaic (NY: KTAV Publisting House, Inc., 1515) and
C.C. Torrey, "The Older Book of Esther," Harvard Theological
Heview vol. XXXVII, No. 1 (Jan., 1944),

1
Zimmermann, Biblical Books, p. Oh.

gzsickermann, Four Strange Books, pp. 205-6.

93 he description of Ahasherus' dominion in 1:6 serves
to intensify the fairy tale-like feeling of Esther. Parallels
tc Greek culture are elaborated in Saul Lieberman, Hellenism
in Jewish Palestine: Studies in the Literary Transmission,
Beliels and Manners of Palestine in the L Century B.C.c. =

IV Century CE 2nd improved ed. (NY: Jewish Theological
Seminary of America, 1962 .)

94 wpnisg philosophical to on, by virtue of being viewed
as the ultimate reality, was susceptible of alignment with
what is ultimate in Judaism, its God." Samuel Sandmel,
"Hellenism and Judaism," Great Confrontations in Jewish
History, Stanley Wagner and Allen D. Brecl, eds. (Denver:
The University of Denver, 1977), pp. 21-39. Page 27 is
quoted here.

95 povert Gordis, "Studies in the Esther Narrative,"
JBL 95 #1 (March, 1976), pp. 43-506, p. 44,

96 Solomon Zeltlin, "The Books of Esther and Judith,"
pp. 1-38,(in lorton 5. Enslin, The Book of Judith Leiden:
E.J. Brill, 1972), pp. 1-38.




1 Talmon, "Wisdom," p. 423. Further, if we can

discover when Purim was first celebrated, we may establish
a terminus ad quem for Esther's composition. From II
Maccabees (15:3t), we know of Yom Mordechaili. This work

can be assumed to have been composed za. 100 BE.C.E. (II
Maccabees 1:7 refers to 143 B,C.E.; 1:9 refers to 124 B.C.E.;
6:12-17 indicates that there had been some relief frni the
persecutions, but not until after there had been martyrdom;
15:37-39 indicates that Jerusalem was still in Jewish hands
prior to 63 B.C.E.]; 1t is later than I Maccabees because
this author knew of priestly corruption [re: Onias, death
of Menelaus, etc.]; and this work is less historically
accurate than I Maccabees, allowing us tu assume a later
date fthan 110 B.C.E. and following|.) Esther must be later
than this., We cannot date any Purim celebration, in that
name, before the second half of the first century C.E., 1If
not until after Yavneh. (Op. Cit., Bickermann, p. 100.)

98 Berg is among those who claim that the author's
main intention in writing Esther was to furnish a Justifi-
cation for the celebration of Purim within the framework
of Jewish law,. We shall further refute this, infra, p.t0f.

99

Sandmel, "Hellenism," p. 36.

A00 These power struggles are exemplified in the changing
focll of power as portrayed throughout this book, in 3:10
and 3:2 for example. The role of the signet ring (8:3,
passim) is a crucial one here. It was the visible symbol
of authority: whoever had this ring had the power.

101 jonn 7. Willls, "Redaction Critifcism and Historical
Reconstruction," in Martin J. Buss, ed.,, Encounter with ths
Text: Form and History in the Hebrew Bible (Philadelphia:
Fortress Press and “issoula, Fontane: Scholars Press, 1979),
pp. B83-91. Page 87 i1s cited here.

102 Due to the circumstantial nature of this evidence,
t shall not be pursued farther. Suffice to say that four
main theories have been advanced to explain this phencmenon:

that Esther was rejected by the Qumran sect (see H.L., Ginsberg,

Israel: Its Role in Civilisation, Noshe Davis, 1956, p. 52),
that it existed but was unknown to them, that it was written
after their manuscripts or that it is mere chance that we

have not discocvered a text. Vor elaboratlon, please refer to

e —
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I. H. Eybers, "Some Light on the Canon of the Qumran Sect,"
sid Z. Leiman, ed., The Canon and MMasorah of the Hebrew
Bible, The Library of Biblical Studies, ed. by Harry M.
Orlinsky (NY: KTAV Publishing House, Inc., 1974), pp. 23-36.
See, especially, pp. 27ff. Also, Hobert Gordis, "Religion,
Wisdom and History in the Book of Esther - A New Solution,"
JBL 100 #3 (Sept., 1981), pp. 359-388. There are otiuurs

as well.

Contrary to one line of argumentation, there are many
other examples of books with contradicting theologlical
stances that have been found at Qumran such as Lamentations
and Song of Songs. We believe, and will attempt to prove,
that Esther was written too late to have been known to the
Qumran sectarlans.

103Amusin, "Reflection of Historical Events . . .,"
most effectively proves this point: late texts, especially,
can only be properly understood after they have been decoded.
Strauss, Persecution, provides the ratlonale for the encoding
of these texts.

10“Emil Schurer, The History of the Jewish People in the
Age of Jesus Christ (175 E.C. - A.D. 135], rev. and ed. by
Geza vermes and rergus Millar (Edinburgh: T. & T.Clark, Ltd.,
1973), p. 310.

105141

iy Be 299
10

®solomon Zeltl%n I?gEh1as_fndzfalljni_ihg_iud:an
State vol. II. 37 BCE-660E (Philadelphia: Jewish Publication

Society, 1967), p. 35.

107 1p14., p. 37.

10&09. Cit., Schurer, p. 319.

10936& Appencix I re: Eearéd. Alsc, Lrews, ureek Accoulls,

pp. 98ff. on the development of historiography and relevant
parallets.

11000 we see an echo of Haman's behavior here?

A

*llAgrippa, upon arrivel in Jerusalem, "feasted the
people, who received him with enthusiasm." (Zeitlin, Rise
and Fall . . _.» Ps 53y CEa tsther 1:3ff




76

1121144, p. 54ff. and cf. Esther 2:18.

113In a police state, as existed under Herod, propa-
ganda was tightly controlled within the state and censorship
was strict.

1luIt 1z now clear that this theosy holds many far-
reaching impnlications. This era has, heretofore, been
mislabelled as being "intertestamental" in nature.
Supposedly, there was a hiatus in literary activity and
no scriptural writing at all. Yet, not only were the
Synoptic Gospels, the writings of Paul, Mishnailc teachings,
sectarian works and secular writings obviously beling com-
posed at this time, Jewish Biblical works were also being
written. As we only have these works to point to, we can
only guess at the amount of literature lost to posterity.
Further on, appendix #6 will give a detailed outline of a
proposed second half to this thesis whichk would further
investigate this question and its implications for under-
standing the process of the canonization of the Hebrew
Seriptures.

11550nerte Gordis, "Heligion, Wisdom and History in
the Book of Esther - A New Solution to an Ancient Crux,"
Journal of Biblical Literature 100 #3 (September, 1981), pp.
359-304.

lluPerhaps our autheor's insistent use of
i5 a way of disguise. This keeps the action away from the
author and in the third person. Further, we can only
speculate on the meaning of . Perhaps it is alsoc =z
veliled reference to the author's need for secrecy.

llTIf the Temple were not standing in Jerusalem, we
would expect at least a passing reference to this fact,
considering the devastating impact it had on world Jewry
when the Fomans destroyed Lt. See supra, p. Soff.

1197, tnis we agree with lieusner whose theory of the
development of Pharisaic into Habbinic Judaism is brilliantly
put forth in his From Politiecs to Pilety, The Emergence of
Rabbinic Judaism (NY: KTAV Publishing House, Inc., 1979).
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1191145 Rivkin, The Shaping of Jewish History
(NY: Charles Scribners' Sons, 19/1), pp. 0l1,85.

120Neusner, From Politics . . ., P+ 9. His entire
chapter, "The Problem of the Historical Pharisees,"
pp. 1-13, is particularly germane here.

1215s regards the inclusion of God, prayer and land
in the Greek colophon to the LXX Esther, we need not worry.
It is - in our opinion - a forged work. The scholarly
literature is wide on this subject, but beyond the purview
of this paper. Moore, Esther, BEickermann, Four Strange
Books, and Paton, Esther, all give the subject adequate
and detailed attention.

122y &, Andrew, "Esther, Exodus and Peoples,"
Australian Biblical Review Oct. 1975 Vol. XXIII, pp. 25-G.

1230p. cit., Farmer, pp. 13-4.

lzqap. Cit., Schurer, p. 446.

12505, cit., Tcherikover, p. 351.

laaFarmer, Maccabees . . ., acknowledges the importance
of propaganda in the Foman world and wisely states, "In
some ways the ceontinuous battle to win approvzl of public
opinion was as important for securing of world dominatlion as
was any campaign carried out by the Roman legions.", p. 16.
There is every reason to assume the Jews would use the same
tactics to fight their battles against antisemitism and
persecutlon.

127

Zimmermann, Gooks Translated, p. %2f.

lajﬁerg, Esther, pp. 39-47.

129 John Bowman, The Fourth Gospel and the Jews: A
Study in FRabbi Akiba, Esther and the Gospel of John,
Pittsburgh Theological Monograph Series #b (Pittsburgh:
The Pickwick Press, 1975).
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b) fear
2. Motif
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Literary Antecedents and Parallels - Form Criticism

A. Greek and Biblical Exemplars
1. Ancient historiles
2. Novellas
3. Folk/herc tales
4, Wisdom literature
a) distinct Jewish nature
(1) Hebrew short story
Summary
What was the author's motivation for writing this
book?
A. Subplots
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CHAPTEE #3
THE BOOCK OF JUDITH

OUTLINE

Dutline 1
The Book of Judith™, may be outlined thusly:

Setting and Introduction

A. BRoyal Introcduction
1. Nebuchadnezzar, King cof the Assyrians
a) history
h) warfare and preparations
B. Holofernes, Chief General
1. Charge to Holofernes
2. IMarch westward
C. Israel
1. Preparations for resistance
a) Joakim, High Priest
b) orders to the Israelites
¢) 3enate of Israel in Jerusalem
2. Prayer and supplication before God
D. Achior, Commander of the Ammonites
1., History of Israel
2. Advice to lolofernes and rebuke
3. Achior thrown out by Holofernes and
taken to Bethulila
E, Holofernes, with Ammonites, attacks
F. Israel told by Uzziah to forebear
Judith
4. Geneoclogy
B. Description of Life and Piety
C. HRebuke of Israelites in Bethulla
D. Counsel to Uzziah and the Israelites
E. Prayer
F. Preparations
1. Maid
2. Tetalls of dress
3. Food and ritual observances
G. Escort of Holofernes

H.

Deception of Holofernes
1. Double=entendre

2. Wisdom
Feasting
A. Judith's Acceptance of Holofernes' Invitation
B. Judith's Refusal to Eat the Food Presented Her
C. Holofernes gets Drunk
D. Beneading the General

ou
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Return to Israelite Camp

A.
B.
C.
D.
E.
F.
G.
H.

Presentation of Holofernes' Head

Judith Praised by Uzziah

Achior Identifies Holofernes' Head
Judith's Description of Events

Assyrians Scatter at Discovery of Defeat
Joakim Praises Judith

Plunder of Assyrian Camp

Rejolcing

Judith's Hymn of Thanks to God

A.

Fame of Judith Pronounced and Eenowned
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d Motifs

The Book of Judith seems to be a rather simple one:

a war story wh
underdog is sa
plot throughou
insures the vi
Yet, this is o
cated and care

only on the su

ere the only twist in plot occurs when the
ved by a woman. It certainly 1is a comron

t world literature: the twist of fate that
ctory of the righteous over the mighty.

nly a veneer. Judith i1s actually a compli-
fully structured text and is a simple story

rface.

In order that we may better understand this, let us

study this boo
1-7 and 8-16.

on this divisi
us to better u

as well as the

Chapters 1-T

k in its two constituent parts: chapters
All our following discussion will be based
on. The following two tables will enable
nderstand the book's themes and motifs?

structure of each section.3

1, Introduction to Hebuchadnezzar and his
campaign against Arphaxad (l:1-1:6)
2. Nebuchadnezzar commissions Holofernes

to ¢t
vass
3. Deve

Mo

B.
C.
Cte
B*.

AT,

ake vengeance on the disobedient

al nations (2:1-13)

lopment

The campaign against the disobedient
nations; the people surrender (2:14-3:10)
Israel hears and is "greatly terrified";
Joakim orders war preparations (4:1-15)
Holofernes talks with Achior; Achior is
expelled from the Assyrian camp (5:1-6:11)
Achior is received into Bethulla; he

talks with the people of Israel (6:12-21)
Holofernes corders war preparations; Israel
sees and 1s "greatly terrified." (7:1-5)
The campalign against Bethulla; the people
want to surrender (7:6-32).4




Chapters 8-16

A. Introduction to Judith (8:1-3)

B. Judith plans to save Israel (8:9-10:8)

C. Judith and her mald leave Bethulia (10:9-10)

D, Judith overcomes Holofernes (10:11-13:10a)

C'. Judith and her maid return to Eethulia
(12+10b=-11)

B'. Judith plans the destruction of Israel's enemy
(13:12-16:20) 5

A'. Conclusion about Judith

As is obvious, the two parts of this work are the-
matically distinct., Yet, this book 1s alsoc a unity. We
shall demonstrate the validity of this assertion by finding
motifs which are unique to each section as well as others,
common to both.

A. Part 1 (Chapters 1-T)
1. Themes
a) War
b) Fear
In chapters one through seven, war 1s the first major

theme. As such, war is used as a literary device in advanc-

ing the plot of Judith and providing modus operanda for the

actions of the characters in this book. It Iis not a motif
of Judith because it serves only as a backdrop to action:
the real battles are fought herein off the war-zrounds.
In other words, the story of Judlth is concerned with war,
but the message of this book stands independent of the
story.

Fear, or its denial, is actually the more important of

the two themes of this section. Whether our narrative
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centers on the Assyrians or the Israelites, 1%t 1s fear
which motivates them to action. Achior and Joakim (and
even Holofernes, in a different way) take courageous risks
{(actions) and it is through these actions that the sto 'y
line is advanced. Without their denial (or suppression)
of (personal) fear, the Book of Judith would bog down in
inaction.

Similarly, the fear of the Israelites when confronted
with imminent invasion by Holofernes is what motivates them
to seek a solution. And it 1is only fear which finally
defeats the Assyrian and Ammonite armies. Nowhere in Judith
is 4t stated that the Israelites could have won a milltary
victory after Judith beheads Holefernes. 0On the contrary,
the Israelites were saved because their opponents became
scared and ran.

2. Motif
a) Power

Power 1s the main motif of this section. Both war
and fear are portrayed in terms of their effect on inter-
national, and internal, balances of power. Judith, Holofernes,
Jozkim, Nebuchadnezzar and all the other major characters
act out of a desire to preserve (or enhance) national and/or
personal power. Yet, it 1s a negative comment on power
which is being communicated to the reader. We are being
told that the possession of power 1s not a desirable end.

Whoever has power in this book: Nebuchadnezzar and Holofernes,
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in particular, finds that power "turns on all who exercise
it." The positive model presented us is that of Judith,
Uzziah, Joakim and Achior who acknowledge that thelr power
is, indeed, not their own, but God's.
B. Part 2 (Chapters 8-16)
1. Themes

a) Deliverance

b) Beauty

Corresponding to the themes of war and fear in Part 1,
we find that deliverance and beauty are the two most impor-
tant themes of the second section of Judith. Chapters eight
through sixteen stress Judith as the deliverer of her people.
She delivers them not only from war and its conseguences,
but alsc from spiritual misguidedness (in Judith 8:11-17);
the message 1is: don't test, don't war against, God.

Her prayers and supplications have long been regarded
as exemplary forms of pilety. In distinction to the Jewish
mob which petitions God in an inappropriate manner, Judith's
prayers are answered. Though she saved her people from a
military threat, it is her spiritual example which is held
up as worthy of emulation (note the prominence given her
hymns in the book). She 1s =55 worthy that she merlis the
honor of delivering her people.

Both opposing and complementing the theme of fear in
Part 1 of Judith is that of beauty in Part 2. Each of

these tralts "undoes" those who abuse it. Holofernes'
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attempt at explofting Judith's

beauty (through, by the

way, misuse of power) is the proximate cause of his death.

Yet, Judith's appreciation of the source of her beauty

and use of it for acceptable ends insures her, and Israel’s,

success.

2. Motif

a) Righteousnes

In manifold ways, sectlon 2 serves, in Judith, as the

antithesis of section 1.
major motif of section 1. The
is one which warns agsinst the
surprising, therefore, that we
the major motif in this second

eousness, aside from being its

Power, as we have shown, is the

message behind this motifl
misuse of power, It 1s not
find rightecusness to be

section of Judith, Hight-

own reward, 1s the reward

of those who do not abuse the power given them by God.

Further, Judith is, obviously, the heroilne eof this

book.
implicit message here 1s that;

one who emulates her must also

will be rewarded with the rewards

€. The Book as a

1. Themes

Whole

She 1s the model of virtue

to be emulated. An

if she 1s emulated, the

be righteous and, if so,

of righteousness.

a) Judaism vs. Paganism
b} Religious fidelity vs. materialism

Just as there are distinct themes and motifs for the

two individual sections of Judith,

there are also two themes
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which are basic to both parts of this book. The first of
these themes is that of "the vital conflict between Hebralsm
and paganism."6 Throughout this book, Jewish modes of
action and behavior are constantly set agalinst those of

the pagans:

l) Fasting, a Jewish mode of plety, 1s placed in
contradistinetion to feasting, a pagan abomination.

2) "Jewish" values: pilety, prayer, chastity, and
faith in Geod are, throughout the book, presented as positive
exemplars. These are juxtaposed agalnst such pagan values
as the seeking of power for its own sake, demigogery, and
sexual wantonness.

Further, this theme not only underlies both sections, 1t
serves to highlight the contrastive, or antithetical, nature
of section 2 as against section 1.

The second theme joining sections 1 and 2 of Judith
is communicated explicitly in 5:5-21 and 9:11. We are told
that it is only righteocusness, not military might which
saves Israel. The central importance of this is underscored
by the fact that these words are spoken by Ackior, a non-
Israelite. He states that Israel will either win or lose
depending on its adherence to 1ts religious precepts.
Tmplied 1s the criticism thal pagan dependence on materlal
means, such as arms, cannot avail. ¥urther, Israel's being

Israel 1s not enough; it is fidelity to the divine commandments
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which insures either victory or defeat. Keligious living
is stressed as the only form of proper living.

2, Notir
a) Deity

There is one motif which underscores botl parts of
Judith. Though it is never explicitly stated, as such,
this is the motif of delty. It is loyalty to deity that
motivates all our characters. Holofernes acts on loyalty
to his God, Nebuchadnezzar. Judith's loyalty 1is to the
God of Israel. It is Achior, the proselyte, who, by
moving from one camp to the other, emphasizes “he actual
importance of this motif. Though he switches his affilia-
tion and loyalty, the question of the importance of having
such a loyalty is never raised. As Nickelsburg states,
the fundamental tension in Judith 1s "Who 1s God? Yahweh
or Nebuchadnezzar?"?

III. Structural Analysils
A. Opposing Doublets

It should now be obvious that the themes and motifs
of this book: war and deliverance, fear and beauty, power
and righteousness, Judaism vs. Paganism, and religious
fidelity vs. materiallism fall into contrasting couplets.
Each positive virtue is presented with 1its negative counter-
part. What 15 also true 1s that each thematic and motival
pair is developed as part and parcel of all the othners.

This is the beauty of this work for not only are there
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contrasting doublets presented, each one 1s woven in and
through the others.
Judith is, obviously, a dramatic work. As such,
the exposition of each theme adds to the building of dram=tic
tension and helps to sustain the action of tne story. For
example, military power is the prime motif in Part 1 and is
balanced by the stress on its contextual opposite in Part 2,
Judith's righteousness.
B. Chiasmus
l. Parallelisms
a) plot
(1) complementary resolution structure
of parts 1 and 2

b) characters - dramatis personnae
(1) dramatic tension

The basic structure for Judith we are proposing is,
obviously, chiastic. Not only do scenes oppose one another
as demonstrated above, so do motifs, themes and characters.
Also important are the followling parallels which join the
two parts of Judith. Craven maps them out in this manner:

1. A prose introduction to the leading character
opens each section: 1:1-6 describes Nebuchadnezzar;
8:1-6 describes Judith.

2. The first act of the leading character is to
send for others: Nebuchadnezzar "sent" (Arforteciev)
to all who lived in Persia (1:7); Judith "sent"
?%ﬂﬂ*thwu ) her maid to summon the magistrates
:10).

3. The leading character c¢laims to have a "plan":
Nebuchadnezzar has a "secret plan" (i3 wuotdpiov
tfic Bowafg) which he recounts fully (2:2); Judith
has a)"plan“ (z08LCv) /28/ which she keeps secret
(9:34).
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Both claim to execute the plan through their

own hand €v xeup{ pou): Nebuchadnezzar says,

"What I have spoken hand will execute”" (2:12);

%gdit?, "The Lord will deliver Israel by my hand"
:33).

There is a concern with who is God: "Who is God
except Nebuchadnezzar?" asks Holofernes (6:2);
"Whe are you that you have put God to the test
this day, and are setting yourselves up in the
place of God?" says Judith (8:12).

Those carryingz out the plan make food preparations:

Holofernes provides for his army in 2:18; Judith
for herself and her maild in 10:5.

After a three day period, the plan is enacted:
Holofernes marches for three days before he

starts his purge of the nations (2:21); Judith
remains in the Assyrian camp for three days before
she murders Holofernes (12:7).

The major motif of the plan unfolds through social
contact: soclal terror spreads (2:28, 4:2, T:4):
news of Judith's marvelous beauty travels (8:7;
10:4, 7, 14, 19, 23; 12:13; 16:7).

The 1ife of Achior, the Ammonite, 1s radically
altered because of his belief in the power of
the God of Israel: in Part 1 he is exiled to
Bethulia (6:5ff); in Part 2 he 1is converted to
Yahwism (14:10).

Holofernes is told the "truth": Achior says,
"I will tell you the truth about this people”

(5:5); Judith says, "I will tell nothing false
to my lord this night." (11:5).

"Peasts" (d1cv ) are held to honor guests: Uzziah
entertains Achior (%:21); Holofernes entertains
Judith (11:18).

A thirty-Tour day period is significant: the
Assyrians surround Bethulia for thirty-four days
(7:11ff); Judith spends a total of four days in
the Assyrian camp (12:10) after which the
IsraE11t§s plunder the camp for thirty days
(15:1Y):
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This chart further proves our contention that Part 2 of
Judith serves to resclve, dramatically speaking, Part 1
of the book.

The dramatic tension of Judith is heig“tened by maay
factors. The story itself provides the basis for the
tension. But there 1s also a chiastic underpinning of
each section which advances this theory. In chapters 1-7,
the movements from camp to camp alternate within this

chiasm (see page 2):

A: Assyrian A': Isrdelite
B: Israelite B': Assyrian
C: Assyrian C': Israelite

This also provides us with yet another example of opposing
doublets.

Likewise, in chapters 3-16, "A and A' cpen with
specific indications of time (8:1 and 16:21) . . . B and B!
begin with \1 - plus the verb "to hear" (6:9 and 13:12); . .
C and C' with''n plus the verb "to so out" (10:6 and
13:20B) . « ."9

Through these examples, we can see how the chiasm is
worked through the entire bock and, agaln, bow chapters
8-16 serve to resoclve probtlems posed 1in chapters one through
seven.

And yet another Instance of chlasmus is also operative

here and bears the need for elucidation. All but one of

the dramatis personnae in Judith have their chiastic opposite

SE—
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within this story:
Nebuchadnezzar - Ozias
Holofernes - Judith
Bagoas - Judah
Court - Bethulla

What can be noticed here is that this leaves Achlor without
a counterpart. This i1s no accident. Achior is the one
figure in the book of Judith who freely moves between the
two groups. Thus, he not only serves as the main link
between the two sectlons, Achior's character is developed
through the exposition of zll the themes and mutifs of this
book. In other words, we can locate the author's approval
of one-half of a thematic pair based on whether Achior
posses that value as a character trait or not.
In summary,

Judith is a story of dramatic reversals.

A woman -- not a man -- delivers Israel.

Beauty -- not military power -- defeats amn

enemy. Deliverance 1s declded apart from

the priesthood and the numinous presence of

the Jerusalem Temple. The bold trust of an

Israelite woman preserves the 1ife of the

people: a widow is the mother of faith. 10

Tt i= obvicus that what Craven is terming "dramatic

reversals," we are calling opposing doublets. Further, she
is also picturing this structure as one operating within
the chiasm. Another way of descriving this structure 1is

through the example of the well-made play.
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Introduction 1:1=4:15
Escalation of Drama 5:1=12:9
Critical turning point 12:20-13:10a
. Dencuement 13:10b-16:20
. Summary wherein "canticle replaces
action, anqﬂcelebration invades the
narrative" ~° 16:21-25,

- =w ® »

o Ot

Not only does the drama reach its climax in 10:10-23,
we see 1in this passage a microcosm of the entire book.
This, like many ancther passage in the book, reveals
a remarkably high standard in the art of storytelling;
no detall is without point, the course of the narrative
is here and there held up with the purpose of whetting
the reader's apastite . . . and the denouement does
net disappoint.
IV. Historicity
A. Contradictiocons
B. Composite Nature of Judith (qua book)
Judith purports to be an historical account, yet even
a cursory reading of this book belies that claim.
Nebuchadnezzar (605/4-562 B.C.E.) is portrayed as making his

advances on Jerusalem after the exile.l“

Further, he never
ruled over the Assyrians (1:1) as the book claims. That
empire collapsed in 605 B.C.E. with the fall of Carchemish.
Even if we assume NebuchadnezZar to be that Nebuchadnezzar
who ruled during Zedekiahk's reign (and thus attempt to har-
monize all the information given to us), we can only date
him as late as 593-570 B.C.E,

Then, we are told that Joakim was the High Priest in

Jerusalem. The only Joakim we may safely icentify 1is

Joakim b. Jeshua b. Jozadak who reigned under Artaxerxes I
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in 464 B,C.E.1> Yet, this does not solve any of the con-
tradictions raised.

Danecy points out that there, in fact, lived a
Cappadocian prince named Holofernes who fough: against the
Phoenicians and Egyptians under Artaxerxes III (359-338
B.C.E.) Ochus 1in 351 B.C.E.!lé Interestingly enough,
ancient records place a certain Bagoas (12:11) there with
him,

What we see before us, then, seems to be an almalgar
of names, dates, and places drawn from various parts and
ports of ancient history. Even if we were toc identify
Bagoas with Bigvai in Ezra 2:2, we solve no contradictions
raised by the a-historicity of this supposedly historical

book.l?

There 1s, at the least, a confusfon of the various
Artaxerxes who ruled Persia and Yedea and the inclusion of
Arphaxad, a ilede, is all the more perplexing since we cannot
identifty him historically.

Judith's detailed family tree gives us no other help
in unravelling this mystery. If we use any of the names
listed as landmarks, we come up with (and here we need to
reverse the order of the information given to us) Ahitub
who lived during King Saul's reign (ca. 1040-1000 B.C.E.)
as Elljah's father and £lijah (ca. 850 B.C.E.) bteing the
father of Hilkiah the High Priest who served in Xing Josiah's

reign (621 B.C.E.)1%°




95

Further, the only other in Biblical literature
is cited as Esau's wife and was a Hittite (Gen. 26:34),
not even an Israelite.l9 It is most reasonable, in the
face of all this evidence, to assume that this genealogy
is a compendium of famous names from Israel's past.
Dancy correctly asserts that, "the author set his scene
in [not] one period of history, but in a2 mixture of at
20
least three, covering a span of 400 years."
C. Decodinz Places, Names and Events
1. Is our text corrupt?
a) evidence for a Hebrew original
(1) linguistic
(2) textual traditions
(3) grammar and style as buttresses to
the above-noted parallelisms and
chiasmus
(a) vocabulary
As far as place names in this work, Jones has, per-
haps, the best suggestion: "At the time this book was
written, the word 'Babylon' had become a term to represent
21
all kinds of tyrannies and pagan powers." We cannot
take the names of any lccalltles given us at face wvalue.
Bethulia, a walled city, has never been lcocated by archae-
ologists or historians. It is scund reasoning, we feel,
that will lead us to interpret this name, in particular,
and all "historic" references in Judith generally as
metaphors.

Bethullia is not even among the list of walled citiles

in which | must be celebrated. 'et, the name 1is
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reminiscent of the Hebrew word, +: -, virgin. Ancient

Jewish literature is replete with references to Jerusalen,

also a walled city, as the virgin city (laid waste by

despoilers - cf. Lamentations 1:1ff.). Further, as will
be later demciustrated, this book was written when Jerusalem |
stood alone as the only, the virgin, city which had not
fallen under the Roman attack. Historically, 1t was |
the last fortress of defense against total destruction
in Judea.

Perhaps all these problems are sc evident tTo us
because we are reading a corrupted text of Judith. We
have no extant Hebrew original of the book. Jercome, as
is well known, is the first witness to 1ts exlstence.
Origen, however, lived prior to Jerome and did not leave
any indication that he had a Hebrew text of Judith.

Jur textus receptus is based on both a Greek and the

D14 Latin translatinn.22 llorgenstern nints at this
convoluted textual history belng the basis for textual
corruption and textual corruption being the reason for
the differing names and numbers present in the many
versions and also for the unidentiflable names and place
names and geneologies.

Firstly, evidence is found for a Hebrew orliginal by
Dubarle wheo cites the use of parataxsis in his arzument.
We may posit that, if our text is a literal rendition of
the original, the following Hebrew retranslations would

support this claim.gj
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2:2 he finished

2:12 as I 1live

2rl13 ,
(cf. Num, 14:21,28 and
Judith 12:14)

3¢10

16:5 to kill in the sword

The phrase, "Cod of Israel," is the one most freguently
used in Judith when referring to deity. Also common are
the Hebraisms God and Lord which are necessarily different
words in the Hebrew, but not sc in Greek.zu
Some scholars make much of the fact that Biblical
guotes in Judith seem to have been taken directly from the
Septuagint?s They claim that this proves that Judith was
originally written in Greek. We wonder if this "proof" is
not an instance of Jjustifying a predetermined conclusicn.
The argument 1s faulty because one must then arsgue that any
modern research which translates Genesis 1:1 as "In the
beginning . . ." proves that the original text of Geneslis
is the Revised Standard Versiun. Use of the HSV (or LXX),
thusly, does nct mean that that text was the original version.
Positing a Hebrew original allows us to see how the
author of Judith used grammar and style to buttress the
parallelisms noted earlier;6 This also underscores the fact

that this book 1s not intended to be read as history§7
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but as a literary creation. The repetition of the phrase
"greatly terrified" in 4:2 and 7:4 serves to delineate
subsections of plot and emphasis action. So, too, is the
case with the word widpioc, Lord. It is only among passages
leading up to the entrance of, and directly concerned with,
Judith that xdoio: has the meaning of deity and not of

human master. Again, we see the temporal and sacral

a\-
distinction brought inte sharp contrast. Yet, it must
be noted that:

The author (translator?) seems to prefer where
possible synonyms or similar words to bare
repetition. In consequence there are many
common words which occur but once or twice in
his pages. For a short book there is a
surprisingly long index verborum. <7

V. Literary Antecedents and Parallels
A. Greek and Biblical Exemplars
1. Ancient histories
2. Novellas
3. Folk/herc tales
4, Wisdom literature
a) distinct Jewish nature
(1) Hebrew short story

We have already discussed Greek~”"~ an

(*0

BEiblical exem-
plars of ancient histories, novellas, hero tales and wisdom
11terature.31 There is 1o need for repetition of thnis
analysis. What we shall add 1s our description of the Eook
of Judith along these lines. Llke Esther, we classify
Judith as an historicized wisdom folk tale. In respect to

shared linguilstic characteristics, certainly Numbers 1-53

(ef. p.37, section 2) describe Judith as well as Esther.
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Zspecially true 1is #2. In Judith, direct discourse serves
an ironic function: Double-entendre permeates all Judith's
dealings with Holofernes. 1In other words, what he thinks
Judith is saying and what we know she 1s saying are two
different things entirely. Through such discourses are

her thoughts made manifest. Further, it 1s to the great
credit of our author that this is done soc well.

As we have shown, Judith is not an accurate histor-
ical account (at least not in the modern understanding of
that term). We see that Judith actually shares with other
ancient tales of "history" based on Greek models more than
only the characteristic of a-historicity. Judith is also
marked by its typical emphases. For instance:

Of great importance was the Greek's fascination

with rulers of Eastern kingdoms. These indivig-

uals, whose wealth and power surpassed anything

which the Greeks had hitherto experienced or

even imagined, became the subject of stor{gs

which long survived the rulers themselves.:'
Thus, it probably was not of great import where lebuchadnezzar
had his capital, ancient readers were interested in
RNebuchadnezzar himself; not hls actual setting.

Judith, as we have said, is also a wisdom tale. As
we elaborated in our previous discussions of late Eiblical
wisdom tales and their characteristics (see above, pp., 39=-43)

chapter 2), they are typified by the very same structural

and contextual concerns as are present in Judith: chiastic
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underpinnings, anthropocentric view of the world, and
prototypical, two-dimensicnal, characters. Thematically,

we also find familiar landmarks in Judithk: the struggle
{ gocd vs, evil, the triumph of right over night, the

personification of wisdom, and so forth.

Lal

As a folk/herc tale, Judith 1is also typical.

While some denigrate the story for its warlike spirit or
seeming endorsement of Judith's seductive ways, these
features serve Judith well as they make her (and this book)
seem more realistic. It seems that, in order to make
Judith all the more believable, the author took great care
to see that the "romantic situations [were] well worked
out."35 This also carries through in the portraits of
other characters. That is, each person represents

a personification of either a virtue or a vice and 1t is
immediately clear to the reader who the heroes and who the
villains will be at the end of the story.

Interestingly enough, many contend that all these
features serve to separate Judith from the mainstream of
Hebrew literature:

Strongly Jewish as the writer i1s in his tendency

and thought, his presentation is markedly affected
by Hellenistic style and motifs. Extensive speeches,
prayers, a vehicle for conveying rellgiocus lessons
and exhortation, alternate with narrative sections.
This stylistic device, common in Hellenistic litera-

ture . . . The Book of Judith has been called "a
typical Hellenistic novel . . ."2°
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Yet, there 1s more to Judith than this. Winter
misses a very basic point: the Book of Judith stands
firmly within the Hebrew literary tradition.ST While its
form dues derive from Greek antecedents more than from
Hebrew literature, the Book of Judith typifies the Hebrew
short story. In fact, all of the elements discussed above

combine to comprise this form.

T

3o

As Campbell outlines, the Hebrew short story is

exemplified by:

1) a quite distinctive literary style, employing
an artistic and elevated prose contairning
rhythmic elements which are poetic . . .

2) an interest iIn rather typical people, even if
they are important people [combined)| with an
interest in mundane affairs, even when these
affairs turn out to be significant on a
national scale.

L .[a}desiﬁn both entertaining and
instructive. 3%

Clearly, this is a fine description of Judith. Yetr, these
identifying characteristics, it might be argued, are common
to novellas, folk tales and wisdom literature as well.
Is this separate, generic categery of short story a justi-
fiable one or merely anothey academic invention? Again,
with Campbell, we think it is wholly justifiable. Judith,
and stories like it, (i.e., Tobit, Daniel, Esther, and,
earlier, Ruth)

came into being under changing circumstances, in

that they were invelved with interpreting what

has happily been called the Yazhwist revolution,

and were designed to portray the radical effect
of a new and great commitment upon the part of
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a new people who were once not a people. The
purpose of these stories was not simple edification,
indeed instruction, in the mezaning of the new faith-
commitment. The literary formqgas new, the people
were new, the purpose was new.

And, in the form, again, there 1is no effort at dis-
tingulshing history from fiction. A work such as Judith
need only be a "plausible story." The author has crafted
a tale which "reflected accurately and knowingly such
circumstances as those which would"*® create the proximate
cause for Holofernes', Judith's, Achior's and Israel's
actlons.

In summary, we feel that Judith is most definitely an
historicized wisdom folk tale in short story form. As such,
it stands within the bounds of Hebrew literature, despite
its manifold Hellenistic characteristics and influences.

For further proof of this contention, we cite the following
facts and authorities:
2

A. Rostu sees a unity in Judith which stems from

the fact that it 1s a single, complete narrative with a

|
-

Lad

logical structure; he calls it an "organic unity."
B. Adar feels that 311 BibLlical narratives contain
a2 basic unit of a short, indivicdual story describing one
particular occurrence.w This certainly is the case with
Judith.
C. There are, in Judith, motifs similar to those

found in other "late" Biblical books (i.e., in Hasmonean
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times and thereafter). For instance: there is the wise
courtier motif so prominent in Daniel, the presence of
Israelites at a foreign court as in both Daniel and Esther,
women saviors and feasting as literary themes as in Esther,
and other pervasive motifs, themes and devices taken from
the wisdom schools.
VI. Summary

It 1s not necessary here, we believe, to summarize
all our evidence to date. It should be self-evident.
The challenge which 15 now before us is to syathesize this
evidence. What does 1t all mean? Taken as individual
bits and pleces, we carn see no emergent conclusions. To
claim that Judith is patterned on, or a response to, Esther,

§ -
L
-

is an assumption unsupported by fact. To describe ori-
£ins or set a date for composition of Judith based on
literary parallels alone is to engage in “parallelomania."“e
Yet, the informa<ion is not worthless. We can now ask
ourselves why the author combines such elements as histor-
ical romance, political machinations, feasting, martyrdom,
and a remale savior in one book. What point is veing made?
What should we be learning from this information? What
does all this mean In determining Judith's origins?
VII. Investigation of Authorial Motivation
A. Subplots
1. Patriotism
2. VWoman as savicr

3. Theology
a) Wisdom
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Three prominent subplots of Judithav invite our
attention. The first is that which cescribes and glorifies
Judith's patriotism. The portrait of her ardor and passion-
ate zeal for Israel 1s so overdrawn that we m'st concludr
it to be meant as a didactic point. As such, the Book of
Judith carrlies a message which attempts to “instﬂqct the
people and to inflame the Judaeans' patriotism." \

Judith herself stands out calmly against a tumultuous
backdrop and, as such, I{s presented as az model worthy of
emulation. Thus, we are taught that patriotic fervor is

a valuable asset, indeed necessary to the nation's survival.
Yet, we are warned against fanaticism and irrationalism
which characterize the characters in this book presented as
negative examples.

This example of strength and serenity amidst weakness
and chaos 1s used by Eissfeldt to prove that the anti-Jewish
nersecutions of Hellenistic and Roman Judea were the back-
ground for this book. Further, he demonstrates that these
persecutions "produced a new type of legend, or at any rate
elaborated it and gave 1t a significance it had not formerly
had, the martyr-legend, where the word 'martyr' is to be
understood in its criginal sense of 'witness, confessor,'"

Judith's concern is, of course, to witness to, and
deliver, the entire people. This is in contrast to earlier

hero tales of Hebrew origin wherein the martyr was concerned
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only with personal or tribal deliverance. This new develop-
ment is in support of a late date for this book.

This is further supported when we see that the idea
of nation had gained a new psychic importance hitherto
unknown. We sense the real danger being addressed here is
that surrounding the fear of natlional extermination. The
"mob scenes" convey to us imacZes of tremendous fear and
even pandemonium. No longer is the enemy threatening to
deport the captives (as was the case in Jeremiah's time) or
to war against one tribe, it 1s the entire na:ion (living
both in and out of Palestine) which is in danger.

Thls danger reflects, we believe, an historiczl
reality. What is often marveled at 1Is the fact that Israel's
savior is a woman. Keeping to our assertion of a late date
of composition for this book (first century C.E.), this is
no longer so surprising. During times of overbearing
emergency and especizlly "in patriarchal societies where
male and female roles are sharply distinguished [i.e., first
century JudeaSU] and women nave a passive role, that in
fantasy produce myths of a female savior." k338

That the darger was great 1s clear. Ncot even Deborah
is as militant as Judith; neither liuth nor Esther is so
outrightly seductive. OQur author 1s certainly not presenting
Judith's actions as ones necessarily worthy of commendation.

The message, rather, seems to be that, in extreme circumstances,
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we must take extreme measures. "Traditional" modes of
action are, at times, insufficlent cor inappropriate.
This point 1s underscored beautifully by the choice of a
heroine for this story rather than a hero.

Such indications point to Judith being, like Esther,
a product of "heightened political awareness," written
in response to, or as a result of, a national political
crisis. That our author and characters are anonymous to
us intensifies this perception of c¢risis. Instead of
ascribing authorship of this book to an otherwise-known
figure (i.e., as was the case with a book like The

Assumption of Xoses), this author chose ancnymity. This,

combined with the savior herein being a woman, fortifies
our belilef that it was written in an atmosphere of crisis
with the concommitant need to hide behind a veil of ano-
nymity.

The thirc subplot in this book relevant to our in-
vestigation 1s concerned with the theology in Judith.
"Judith's speech at the heart of the book [in itself a clear
statement of theolory ]:u;gesLs that that work nad a didac-
tic and exhortatory I‘unction."53 This function is found
in the teaching of theclogy. It is a twofold theology
which 1s found in Judith in thal the view of God zand the

universe put forth centers on the exaltation and perscn-

ification of wisdom.iu
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Wisdom is held up as the road to take for under-
standing of God., But it is more than a mere didactic point
as such. Wisdom is the preferred theologic mode. Wisdom
is found through the evocation of ordinary events. Thes:
are portrayed as the stage for God's (subtle) providential
activity. Through self-revelation, it 1s God's attributes
of righteousness and justice which are stressed (ecf. 7:2d)
in Judith. Also manifest is God's revelation of character
through historical happenings (16:3).5-D These points are
instructive of God's nature. But, more thar that, they
form the core of the author's theologic statement.

Through wisdom, we learn of God and, thus, of God's work-
ings in the world.

The theologic stance taken in Judith is similar to,
and often identical with, the theology of much of Torah:
especially that position taken by the Deuteronomist.
lore than being Just interesting in and of 1iiself:

The form critics have shown that theological

conceptions are often carried within particular

forms and traditions, whose histories can be

determined, DMoreover, the function of the form

kelps 1n understanding the function of the

particular theological conception.5®
Yore than the didactic and theologic points concerning God
in relation to the workings of the world, we can see that
the author's choice of form can be helpful in determining

Judith's date of composition and origin. As regards this

form, we have, of course, identified Judith as a wisdom tale.
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B. Summary
1. Review of the evidence
a) Most commonly accepted cecoding
b) Proposed new decoding
(1) Achior
(2) Judith
(3) Bethulia
(4) other characters
¢) Proposed new dating of Judith
(1) events described
(2) problems sclved
d) Purpose of Judith
As we set out to review the Book of Judith, we must
state that, first of all, we reject any assertion that
Judith is a simple history book, written without any eso-
teric intent or meaning.5? The numerous didactic points
elaborated above negate that assertion. Further, neither
can we take a piecemeal approach to the historical problems
presented. This has been done since the time of Augustine
who merely reidentified the main characters,55 but never
asked why those personalitles were disguised in the first
59

place. We believe that the entire story must be system-

atically investigated. This is so because discovering the
esoteric teachings in Judith is vital not only to a proper
understanding of this book, but also toward identifving
the time in which 1t was written.

Any attempt to discover Judith's true teaching is,
however, fraught with difficulty.bn If we can identify
one, or a cluster, of factors which served as impetus to
writing, we might be better able to discover both the

esoteric teaching and date of composition. Traditionally,
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this has been made short work of. Echolars have tried

to ldentify the main characters of Judith with various

historical personalities, but have gone nc¢ further in |
their investigations., Thus, the "traditional" decoding
of Judith is as follows:

Nebuchadnezzar//Antiochus IV Epiphanes

Holofernes//Nicanor

Judith//Judah HaMaccabee

Bethulia//Schechem

Joakim//Alcimus

Nineveh//Antioch

Achior//
While this solves the problem of putting all the characters
and places into one consistent time frame, it coes not
harmonize the story in Judith with events we khow to have
taken place in the lives of these people and places.
There are always loose ends which defy tying here precisely
because a Maccabean date of composition is being advocated
for this book.61

The majority of scholarly reasoning holas that

Bethulia was indeed intended to represent Schechem. The
conclusion is arrived at through the reasoning laid down
in Appendix #3, We disagree with thic and arrive at that
conclusion through the followling steps: 1) Any schelar
who supports a lMaccabean date for Judith accepts that the
stress on halachic detall is reflective of the Pharisailc
platform, such as it was, in that periocd of time. They
argue that 2) such a stress arose in response to the per-

-

-~ Cu.
secution of the Pharisees by Alexander Janneus (104-73).
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It was the only weapon with which the Pharisees could
counter Janneus. 3) The conclusion reached is that the
Book of Judith was a Pharisalc propaganda statement aimed
at Janneus after their split. It is this logiec which
allows the victory at Bethulia to be identified with
Janneus' defeat at Schechen.

And herein lies the problem. This theory does not
account for the favorable mention of the High Priest in
this book. Historically, it will be remembered§3the High
Priest was Iin league with Janneus (especially after 95
B.C.E.).Gu This fact is well xnown. And further,

this dating obviates the chronological freedom of identi-

fying Holofernes and Nicanor.05

These two points have
not, we believe, been considered before. All that is
happening here is that scholars have been shiftins a few
pleces within the puzzle without noticing the weakness of
the framework itself. It 1s as if a Naccabean 3ate has
been deemed a fact and researchers have since been trying
to fit all the evidence to the proof. Dating Judith to
either the second or first century before the common era
cannot satisfactorily account for all the information of
this book.

To date Judith earlier than the second century would,

however, deprive us of any basis for metaphor. The cast

of characters could find attribution to real figures, but



111

we cannot locate historicazl events either similar enough
in nature or intent to comfortably assert that they were
indeed the ones belng disguised. Let us propose the
following:
Juaith//Judea
Bethulia = Jerusalem
Nebuchadnezzar 1s the current Homan
emperor
Holofernes represents a ccnglomeration
of Roman generals
Achior is all the former Judean enemies
(such as the Samaritans) who were now
also engaged against the Homans®
Since these proposals are out of the mainstream of Biblical
eriticism, we shall explain further. Taking the name Achior
first, we posit the Hebrew spelling as: e AR
Dividing this into two words, we may translate it as "my
brother [who has seen the] 1ight.™
¥Yurther, the justification for seeing Judith as Judah
Halaccabee's female counterpart is based on both etymologic
and "historic" considerations. While her military victory
may have evoked images of Judah's, we feel Judith 1s more
consonantly symbolic of the entire nation of Judah. EHer
trials and tribulations reflect those of her neoble.
Furthermore, her victory is not at all a military cne.
The enemy is only finally beaten back because of their own
fear. Ana lastly, Judah participated in the national cultie

life after his victory. This was the point of his entire

fight. 1In Judith, the cultic 1life 2llowed her was only a
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private one that was adhered to regardless of military

standing in battle.

Bethulia - as is well known - is a fictional place-

name. Many scholars feel that it is a code name for
Schechem. As shown above, we cannot find firm historic |
basis for this assertion. Further, we can discover nc
reason the author would have had to ecloak the city of
Schechem under an assumed name in this bool-:.67 Other
cities in the book are given their familiar titles.
Jerusalem 15 the one Jewish site that has regularly been
given various circumloculatory names: the City of Gold,
the Lonely City, and so forth.
Descriptively, Bethulia is very similar to Jerusalem.
It is on a hill (10:10), near a spring (6:11), surrounded
by mountazins (6:10-12) and not far from Dothaim (4:6,7;

+18; 8:3). Bethulla seems to be an apt code name for

had

Jerusalem. « can be translated as "the virgin [city]
of the Eternal." Further, the military invasion of the
valley of Salem described in chapters 2-3 paints a picture
of successive towns falling before Holofernes' advance.
Only one stronghcld remains: Bethulia. This situation
was repeated again and again from the time of David and
Hezekiah onward. Whoever controlled Jerusalem, ccntrolled

Judah.
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We have translated Achior as "my brother who has
seen the 1light." what significance could this name carry?
Agreeing with Alonso-3choekel that Judith was "addressed

-
to a divided community,"ﬁ“

this name seems to be an appeal
for unity. Looking at the events of § C.E. when Jews
and Samaritans Joined together to protest Archelaus'
oppressive rule, we find historiczl meaning nct only in
this name, but in all the events described in Judith.
Achior was an appeal to Jews to work together, for once,
to defeat a common enemy.

Thus, we propose that the Book of Judith was written
as a reflection of the historical situation in post-Eerocdian
Judea. Having suffered Herod's reign and an increasingly
threatening Homan military presence,b9 the reign of Archelaus
finally forced Jews and Samaritans to band together - despite
their past histcries of mutual hatred and divisiveness =

o Thus, Achior represents a former enenmy,

in protest.
rom within the camp, who was needed toc fight a common
oppressor.

Chapter B:1-8, in connecting Israel and Judith is
also an appezl to unity (keeping in mind that Judith repre-
sents Judea, not Judah HaKaccabee). lilstorically, we
know that "tgg.late 20's and the two decades of growing
anarchy which [followed them] culminated in the revolt of

. T1
66" This is reflected in Judith. The chaotic

— -y
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environment is clearly portrayed in the opening scenes

on confrontation between the Israelite populace and their
leadership. The appeals for unity are now apparent to

us as well. And the threat is, of course, very real.

It is obvivus that the immediate cause behind the writing
of this book was the ilioman threat to Judean independence.
So great was this threat that the people actually feared
extermination. Judith 1s, thus, an appeal to the people
of the land - all of the Jews = to present a unified front
against the Romans under the "Pharisaic" flag (such as it
was).

In this vein, 11:12-13 must be seen as a denunciation
of the collaborationist party (Sadducees). In the late
50's and into the 60's of the common era, the Pharisees,
as they galned ascendancy, were increasingly desirous of
national unity and of being the national unifiers. Through
the character of Achior and this book, the Pharisees issued
a call to the Samaritan "remnant"'<2 and others in the land
(the Idumeans, perhaps?) to join their cause. Likewise,
there are other names and places which can now be decoded:

Holofernes 1s probably a general term repre-
senting a Greek ascendancy, Jjust as "intiochus"
was a general term to represent the power of
Assyria, “Pto%emy"uthat cfoﬁgypt, “giesar“ that
of Aome, and "Czar" that of Hussia.'-

We date Judith's composition between the years t5U and

66 C.E. Since Judith describes a protracted period of time,
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ve need not identify each character and place with pinpoint
accuracy. This book represents a conglomeration of people,
tyoified through prototypes.Tq This dating sheds light on
the perplexity raised by the fact that "Judith overcame
her opponent with the very strategy he was using to over-
come her (and her ;:rer.;;:ﬁle).“?5 This was indeed the stance
the Pharisees took amgainst kKome.

To date Judith any later would be to misrepresent
Pharisalc teachings. For, as leusner shows, the Pharisaic
position of political intervention underwent revisicn,
especially in the 60's, and moved toward a belief in the
strength and necessity of internal resistance. This is
reflected in the lately developed doctrines of resurrection,
angelology and immortaliity of the soul, all of which are
absent in this book.?é

Judith also represents an appeal for « The
Jewish mob in chapter seven is not pictured at all favorably
and are rightly rebuked for their "popular" Judaism which,
it is inferred, has little to do with true (i.e., Pharisaic)
Judaism and how it should be lived. The Pharisees were not
only exhorting the people to unify behind them; they were
also issuing a2 theological directive <alling for repentance.
Without this repentance, Achior knows (and tre Pharisees

i1
would counsel), there is no hope for victory.
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Finally, we believe that Judith was addressed to
the entire Jewish people in an attempt "to arouse the
spirit of nationallism and patriotism in a time of great

national calamity.“TB

As sucn, we can classify Judith as
a document of "“Jomestic propaganda.“79 There are many
other documents extant from this same time perioé which
fall into this category, both from Jewish anéd non-Jewish
pens. What is specifically of import to us is the coded
and theologlic nature of this document.oo

In closing, we must be careful not to confuse purpose
with later interpretation. We hLave already mentioned some
literary problems with this book. Scholars debate the
originality of chapter 16 and other passages. This Is net,
however, relevant tc our discussion. BEeoth Esther and
Judith, as we now have them, are redacted works. We hold
that this redaction was done over a short period of time,
that although there may have been oral anad literary prece-
dents for these two books, they are both creations of a
specific period and from a definite need. These facts are
not contradictory: we believe that the final products
before us were written in the first century of the common
era and received by a community under threat by forelgn
powers and divided within itself. We are only interested

in these final products as received in their contemporary

settings. This 1s the only way to properly investigate
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the intent of these bocks as we now have them, the question
of the earlier redactions is an interesting one, but not
here. From this point, we shall now move 10 a more detalled

comparison and contrast of these two books.
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4 Toni Craven, "Artistry and Faith in the Book of
Judith," Semeia 8 (1976/7), pp. 75-101. Page 51 is cited
here.

51bid., p. 886.

b1b16., p. B4,

?Norman L. Bentwich, Josephus (Philadelphia: The
Jewlish Publication Soclety of Amerira, 1914), p. 30,

dGeorge W.E. Nickelsburg, Jr., Jewish Literature
Between the Bible and the lishnah (Philadlephia: rortress
Press, 1961), p. 105,

9Craven, "Artistry . . «," pp. 91-2.
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10:p44., pp. 89-90.

1l1p1d., p. 94.

law.E.U. Oesterley, An Introduction to the Bocks of

the Apocrypha (New York: The Mackillan Company, 1935),
p. 19.

13Luis Alonso-3choekel, "Narrative Structures in the
Book of Judith," Protocol Series of the Colloguies of the
Center for Hermereutlcal Studies in Hellenistic and Modern
Culture, 11 (EBerkeléy: Graduate Theological Union of the
Unlversity of California, 1974), p. 12.

1“3ester1ey, Introduction, p. 22.

lsThere are three different l!lebuchadnezzars toc con=-
sider. There 1s the Nebuchadnezzar of the Bible, known
historically as Nebuchadnezzar II. He ruled during the
time of Ezekiel the prophet, when Zecdekiah was King of Judah.
This is, we assume, the Nebuchacdnezzar referred to in our
text. Neither Nebuchadnezzar III or IV ruled at any time
even proximate to the action of this book., Their dates
are, respectively: 522 and 521 B.C.E.

lbcf. Nehemiah 12:2¢ and also Susannz.

l?'I‘ht-: primary source for this is Diocdorus XVI 47,4.
It is also recorded that Jews Joined in this reveolt, bdut
suffered the fate of the vanquished. cf. also, J.C. Danecy,
“he Shorter Books of the Apocrypha (Cambriage, Lngland:
The Cniversity Press, 1972), P. (8.

I%Ru'a discussion of the concept of historicity as
it was considered in the anclent world, see (Erich Auerbach,
"The Greek Epic . . ." and Adar, Biblical Narrative. There
is also John H. Hayes and J. Maxwell Tiller, eds., Israelite
and Judean History [Philadlephia: Westminster Press, 1917].)

ljke believe that we cannot really use this geneaoclogy
to any profit at all. There is no scholarly agreement on
the meaning of terms such as [ .. We do not know if they
are used consistently throughLut the Bible, let alone within
one book.
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2UCharles C. Torrey, Ezra Studies from The Librar \
of Biblical Studies, Harry . Orlinsky, ed. (NY: KTAV
Publishing Nouse, 1970). See especially p. 91f. for his |
explanation uf the meaning of the word Bethulia. We feel
he makes a good point when he transposed Bethullaz into

"t JT., but when he ldentifles Bethulia as Schechem,

he 1s at a loss to provide any meaning for the proposed
transposition he offers.

leancy, The Shorter Books, p. 68, See also: R.H. '
Pfeiffer, History of New Testament Times with an Intro-
duction to the Apocrypha (hY: Harper k Brothers Publishers,
1949), p. 290 re: the improbability of this book's descrip-
tion of Arphaxad's reign.

227enkin Lloyd Jones, The Blank Leaf Between the 0ld

and New Testaments (Chicago: Unity Publlishing Company,
1900), p. S6b.

23Julian Morgenstern, The Historical Back%round of the
Book of Judith (Cincinnati, Spring 1902), pp. - ef. vvs.
1:6, 8:9, ¥:5, 8:1, 2:1, and 7:2 as those cited by scholars
in suppert of this assertion.

211For‘ a lucid discussion of the problem of determining
the original language in which Judith was written, see
Zeitlin in Morton Enslin, The Book of Judith, with a zeneral
introduction and appendices by Solomcn Zeitlin (Leiden:
E.J. Brill, 1972), pp. 39-42. lierein, Zeitlin reviews and
evaluates all the various evidences.

5It would be well to note here that the earliest
mention of the Book of Judith outside the hook itself is 4n
the writings of the Christian author, Clement of Rome.
He wrote at the end of the first century of the common
era. (Source: Xetzger, An Introduction, p. 53.)

zﬁLester J. Whitelocke, An Analytical Concordance of

1@ (Washington D.C.: University
y 2 vols. Vol. II, pp. 40-2.

the Books of the Apocr
fress of America, 1

27Please refer to our discussion of onomastic¢ and
zeographlc considerations, passim.

28
29
3

Whitelocke, An Analytical Concordance, pp. 40-2,

Enslin, The Book of Judith, p. 115, n. 15.

USupra, PP« 351f, chapter 2 .
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31We will further define wisdom literature, infra.

32cf. Chapter 2, pp.3%-43. 1) The "need for external-
lzation of phenomena in terms perceptible to the senses"
is filled by the massive detall and background provided in
Judith. 2) The craft behind the writing of Judith is
evidenced by the fact that her discourse is always direct
and clear - and 1s nevertheless filled with double entendre.
3) The tension builds throughout the Book of Judith, but
never to the point of interfering with the progression of
the plot.

33Drews, p. Ha

34Morgenstern, The Historical Background, p. 25,

j5c£‘. Sasson, Ruth for his analyses of the place of
the folk/hero tale In Biblical and Apocryphal literature.
E.F. Campbell, Jr., in Ruth, the Anchor Bible #7 (Gardcn
City, NY: Doubleday & Company, Inc., 1975) describes the
function of the short story form as well, pp. 5-23. Both
of these forms are further explored in our previous chapter
on Esther. We shall demonstrate how both books share this
form and explain why this 1s not an accidental occurrence.

36?. Winter, "Judith, Book of," in Interpreter's !
Dictionary of the Eible (Nashville, Abingdon Press, 1962),
V. 2, p. 1025,

JTTwo baslc reasons for this assertion are the obLvious
Hebralc and Judaic influences present in the basic thought
and theclogic tendenclies of Judith.

3dCampbell. Ruthk, pp. 5-23.

391b14d., p. 5.

Wroais o ooy Ben,

Vipid., p. 10

“2Leonhard Rost, Judaism Qutside the Hebrew Canon,
David Eé Green, trans. (Nashville: The Abingdon Press, 1976),
ppl 52- .

43

Adar, The Biblical Narrative, p. 55.
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4 -
Ibid:, pps T: #9.

5 This 1s asserted by Zeitlin in Enslin, Book of
Judith, pp. 13-20.

46 <
6 For n delightful discussion of parallelomaria, see

Samuel Sandmel, "Parallelomania," in Samuel Sandmel, Two
Living Traditions (Detroit: Wayne State University Press,
1972), DpP. 1-305,

31 We have previously defined a theme to be a dominant
idea of the work and an element of motif. Subplot differs
from theme in that it is not at all a dominant i1dea of the
work but rather az side issue which carries part of the
author's message but does nothing to advance the plot along.

8 Ens1in, The Book of Judith, p. 1.

49 Otto Eissfeldt, The 0ld Testament - An Introduction,
Peter H, Ackroyd, trans. (Jxford: 3Sasil Elackwell, 19065),
p. 46,

50 gop a fascinating discussion of this issue, see
Simone de Beauvolr, The Second Sex (New York: Vintage Books,
1974), pp. 92-109. This is only tangentially related to our
discussion, but her perspective is a fascinating one, based
on philosophical theory, archaeology, anthropology anc
scciological data.

o1 lary P. Coote, "Comments on ‘Narrative Structures in
the Book of Judith'," in Alonso-Schoekel, "Narrative Struc-
tures," pp. 21-6., Page 26 is cited here.

Swidler is a bit more sarcastic perhaps when he sug-
gests that the moral of Judith reflects on God's freatness

in that Gogd ic able to effect salvation fror even the

"lowliest of instruments, women." (cf. Leonard Swidler,
Women in Judaism gﬁetuchen, N.J.: Scarecrow Press, 19?6],
P. 50 and passim.

52

HMorgenstern, The Historical Backeround, pp. 22-27
in particular represents that schocl ¢f scholarship whose
Victorianism {5 offended by Judith's actilons. We feel he
and others of his ilk have not attempted to honestly eval-
uate the entire setting and situation of this story.
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53 George W.Z,. lilckelsburg, p. 107.

% ¢£. Patrick William Skehan, "The Hand of Judith,"
Catholic Bible Quarterly 25:1 (1963), pp. 94-110 for a
Tﬁacinating exposition of the personification of wisaonm in
Judith. Further, wisdom is personified in Judith and, as
such, serves as a counterpoint to others' reliance on power.
It is thus a didactie point.

25 This trait is commonly emphasized in muchk of Torah,
especlally iIn the Deuteronomic writings. These being the
latest strata or writings, are considered by some to be the
Torah's most evolved statement of theology. It is thus that
Desterley, in An Introduction states, "the belief in God
[in Judith] is identical with that of the Ol¢ Testament in
its most highly developed form.", p. T4.

56 Nickelsburg, Jewish Literature, p. 10,

51 That the book is patently non-historical is obvious.
If the Temple were standing, Nebuchadnezzar II could not
be ruling. Also, 1:1ff; 4:13-4, 15-20 all present historical
problems. If none of this 1s convincing, 2:21-22 in which
Holofernes' army travels 300 miles in 3 days must convince
us of the exaggerations,; at least, which perneate Judith.

56 Another important point must be made here. Augustine
identified Nebuchadnezzar with Cambyses (529-522) o> Xerxes
(465-465) ancd thus implicitly negated the existence of the
wisdom motifs we feel so strongly inform this book. These
esoteric teachings are vital to a proper understanding of
the book and cannot be ignored or wished away with a forced
scheme of character identification.

59 We feel that this is the greatest neglect of all
this book has ruffered., A thousanc different combinations
of people, places and events have been tried. Yet, they
always come up short because the most basic guestion, what
was the need for such secrecy about?, has no% been asked.

€0 leusner, From Politics, p. xxil, states succinctly,

"No source is historically useless. The problenm is always
to determine Just what it 15 good for - what place, period

[ ——
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or matter it accurately portrays." With this in mind,
Wwe must tread carefully.

61 Again, we refer here to lorgenstern, Historiecal
Background, for the most thorough review of the various
proposals and discussions of the laccabean theory.

62 r1avius Josephus, The Jewish War (iiddlesex:
Penguin Books, 185%), pp. 33-37 describes the conflict and
split between Janneus and the Pharisees.

63 1p14.

6k The Pharisees revolted against the High Priesthood
over the issue ol compliance with the Hellenizers during
viie reign of Antlochus IV Epiphanes. They finally broke
completely with the High Priest Janneus (103-T6é B.C.E.),
though were again in favor during the reign of his successor,
Salome Alexandra.

85 Nicanor was defeated in 161 B.C.E. by Judas. See
I1 Maccabees 8-15 and I laccabees 3-7.

66 Torrey, in £zra 3tudles, finds the exact importance
of the Samaritan split In that it was one of "the chief of
those forces which principally shaped Jewish theclogy . . .
in and after the Greek period . . . [and | contributed most
to the development of the tendencies which produced the

narrower and more exclusive type of Judaism . . ." (p. 322)
which 1s reflected in Pharisalc so-called reslism.

This statement is based on the theory of coded writing
laid down by Strauss, Persecution, pp. 7-38 which has been
reviewed in the previous chapter. Coded writing is, and was,
only used when honesty was impossihle., We can find no rea-
son for havine to disguilse the city of Schechem under an
assumed name i any period of Jewish history. The city of
Jerusalen, howuver, ig another stury. For a modern example
of coded writing, see Appendix #5.

68

Alonsu~Schoekel, "Harrative Structures,"” p. 2.

69 This was especially true after the Homan annexation
of Judea in 6 C.E,
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70Josephus makes 1t very clear that during this time,
the Jewlsh community was far from being united. See Vars,
passim. =

?1E. Fary Smallwood, The Jews Under iioman Hule
(Leiden: E.J. Brill, 1976), p. 144§,

72If Achior indeed represents a Samaritan, we can
further see the Pharisaic hand behind this book. No longer
15 his natlonal status the stumbling block to his conversion.
Ho longer can the reason for Judith's exclusion from canon
be based on the claim that Achlior's conversion was either
incomplete (without both circumcision and immersion) or that
it contravened Biblical law (Deut. 23:4). Ne, now we can
see Achlor and his conversion as another example of Pharisalc
cncoding and Biblical exegesis. See especially Torrey,
Ezra Studies, for his analysis of the schism and its renewed
import iIn the late Hellenistic and early Roman eras, pp.
33271

73Jenkin Lloyd Jones, The Blank Leaf Retween the Clg
nd lew Testaments (Chicaso: Urity Publishing Company, 1900},
- 66.

w

1

QS

T“This is especielly true in wisdom literature. ¢f. odur
discussion on the previous chapter on prototvpes ané wisdom
iterature, pp.39-43.

75A10n50-$choeke1, "Narrative Structures,” p. 37.

?sThese doctrines developed, historically, later
other Pharisaic doctrines and may be seen as responses
natiocnal, hkistorical and emotional crisesz suffered under
Homan domination.

ot ot

Q>
o
s §

See Judith, chapter 5, especially verses 16-21,

78

Haymond F. Surburg, Introduction to the Intertesta-
mental Period (St. Louis, London: Concordia Publishine
House, 19715), p. 103.

79£ric wWilliiam Heaton, The Book of Daniel (London:

M Press, Ltd.; 195%), p. 38.

L]
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a0 We believe that Judith was written to spread the
Pharisaic program of resistance which was jJustified in
theological terms. This justifies the need for encoding.




CHAPTE: #4 - ESTHZLi: AND JUDITH:
CONTRAETS AND COMPAIZSONS
CUTLINE

Contrasts
A. Halachahk
BE. Lon=Jews
C. Literarvy Concerns
J. Theolowy
E. 3Sunmary
Comnariszons
A. Structural
3. Literary

1. Wisdom literature and typolozies
€. Thensatic

1. Vomen

2. Theology
D. Other Biblical Literature

1. GEtructural
2., Literary
3. Theological

Encoding: Why were these books
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I.. Contrdsts

In most previcus researches, the aprarent differences
between Esther and Judlth have been emphasizedl ‘lost of
this has been based on the fact that these two stories just
appear to be so different. On the one hand, we have
Esther, a passive, complying andéd complacent woman who -
almost through no fTault of her own - saves her pecple from
annihilation., Judith is just the opnosite type of person.
She 1is active, defliant, and vigorous; she steps firmfootedly
onto the stage of history and takes command., No distinction
could be more obvious.

#hen these two works are considered side by side, it
is often done only because each book has a worman in the role
af protagonist.z Used as the starting point for discussion;
further contrasts are drawn. Precisely because this has
been the predominant thrust of the literature, it will
suffice here to recount these contrastive points only brieflly

A, Halachah
“ost scholars note that there are opposite gttitudes
manifest in these books toward the importance nf nhierving
Jewish law. Judish 15 scrupulous in her fulfillment of
relizious obligations while wmsther flagrantly violates
iialachah.3 urther, many note that, concerning the trapplngs
of plety, £sther 1s the only book of Hebrew Scripture in

which neither Godqor the Land of Israel is mentioneé.5 The
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Jews in the Book of Esther seerm to be oblivious, also, to
any typical Jewish forms of religious expression. Judith's
speech, in contrast, is devotedly pietistic. For her,
prayer is a freguent and natural act. The canonical Book
of Esther contains none of this at all.6
B. Non-Jews

We also find that our heroines have very different
attitudes toward thelr enemies. 4Zsther is willing to work,
as it were, through the system andé collaborate with
Ahasherus' eunuchs. This iIs how she achieves her ends.
In fact, Esther seems to be so compllant, we are not
sure at the beginninr of the book whether or nct she will
identify with the Jews at all, let alone aid them in their
éistress. Lven lordechat plays an appeasing role when he
and Esther use their position and power to restrain the
Jews from taking spoil and nlundering their enemles' soods
at the very moment of Jewish triumph.T !‘any find the most
=hocking example of accommodation in this book to be the
fact that Esther sleeps with the man who 1s the very symbol
of Jewish oppression, Xing Ahashesus.

Judith, to the contrary, destroys her enemlies. 3he
vegins by refusing even to eat a meal with Holofernes,
let alone consent to have sex with him. 3She is portrayed
as standing continually outside the enemy's camp; both in

thought and deed, if not in physical terms as well.
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C. Literary concerns

Stylistically, there are major differences between
these books. Fiprstly, Judith speaks in undefined double-
entendre. 3he knows what she means and Holofernes thinks .
he knows what shie means. ELZsther, however, i1s very open
with Hatach and Harbona, making them privy to the details
of her thoughts and piots. The only time she is not straight-
forward 1s when it is a question of disclosing her identity,
Yet, when the time comes to do s¢, she does not hesitate
and even does 5o before the king in a manner which endancers
her 1ife. Her duplicity is only temporary and was cnly
understood as temporary throuchout this story. Holofernes,

in contrast to Haman, never guite knew what hapnened to

him, why his end came when it did.
Speech 1s important in yet ancther way. In general
tone, the Book of Judlith Is "more prolix (ef. 4:9-12) ané

il8

pombastic than the Book of Esther. This accounts for

the difference in bulk between these books, to be sure.

But moreover, in Judlith we sense that these differences
contribute to 2 distinet difference In the mode of literary
presentatiocn which is clearly evident here.g Their structures
are very similar;lO nevertheless, the intangible quallty of
mood in Zsther and Judith is strikingly Sifferent.

Zeitlin adds one more fact to the above in his

detalling of linsuistic contrasts that shiould be noted here.
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In Esther, her people are called "Jews." Judith, however,
refers to the "Hebrews" and the "children of Israel." He
feels this is a significant difference and uses this to
support his conclusion that Jucélth was a Diasporic book
written with iantentionally contrastive modes and themes
"to offset the Book of Esther." 1l
D. Theology
Implicit in Zeitlin's conclusion (with which we do

not entirely agree) is a use of this linruistic evidence

i

to assert that the theolorical differences between Esther
and Judith are, actually, the main divergence between ther.
It is claimed that Esther represents a Hellenized philos-
ophy of Judaism because Esther herselfl was an assimilated
Jew. Alonz these lines, we would have to say that Judith
personifies neo-Pharisaic theolopy. Zeltlin does so
arguelz and adds that Juditk's latent Phapriszism was
actually an appeal to assimilated Jews. Her wvictory is
supposed to forsage the triumph of religissizy.l3
¥rom this line of reasoning, &sther 1ls then
to be a less worthy hercine than Judith because she dic
not adhere to ritual preseriptions as did Judith. This
is an snachronistic jud;ment.lq Such a decision is based
on the assumption that ritual observance was the acid test
of Jewish relipiosity and ficelity when these Dooks were
written., Ve cannot assert that a standard of measurement

such as this one
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existed prior to the fifth century of tihis era!15 Because
Esther does not orav as digd Judith or give voice to her

feelings about the Land of Israel is not proecf that she
16

was any less "relisious" than Judith.
E: Summary

This section has presented the main points of diver-
sence bpetween the books of Zsthier and Judith. This has
been, 1in past researches, the maln emphasis of the litera-
ture. 4Yhat 1is too infreaguently discussed is the similarity
between these books. These polnts of positive comparison
do not negate the differences, but they do temper their
importance. These Jjuncture points of style, structure and
purpose support both the dating and authorship claims of
this paper as well as the assertion that these books arose
from the same school of thought, comprised of people intent

on defeating the Doman eneny.

II1. Comparisons
4, Structural

AS hoted, Bickermann has an interestin: structural
theory. He posits that Esther is actually a double-

17

rlotted book. In nther worda, the story of sstiier and

the story ol lMordechai were initizally independent fron one
another; now being knit together throurh "the interweavingz

1118

of narrative and dialogue. He traces the themes of

i‘fordechai's story back to the seventh century BE.C.E. story
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of Ahigar. Paralleling this, Schoekel sees Achior's
functioning in Judith nct only to fulfill the role of the
typical proselyte in a didactic sense, FKEe is present in

19

order to "interweave his subplot into the main plot" of
Judlith. Thus, there is a striking comparison between these
books in that Achicr and liordecheal may actually be the
structural links underpinning their respective stories.

As such, they seem to be at once both necessary yet essen-
tially superfluous to each book.

Perhaps this feature was common in the ancient world,
or even peculiar to one group of writers. e cannot deter-
mine which of these statements Is the true one. 3ut it is
nevertheless f{ascinating to note such points of similarity.
Another in this genre is chiasm. +We have rully explored the
chiastic bases of beoth Judith and Esther in this paper.

In summary, 1t 1z obvious that eacn book iIs duilt around a
central episode which %s surrounded by ever-widenins, but
concentric, circles of events and characters. The structure
is both intricate and simple. It is Intricate in that each
part of each chiasm is underlaid with literary, structural

-

and thematic doublets. Une could, i so inclined, draw
an infinite nuriver of "mini-chiasms" within each element
of the major structures outlined previously. We stress
this identity between these books for one main reason:

we have demonstrated that their intricate nature is not the
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result of unplanned literary outpouring. That assertion
defies logle. And, Just as such structures did not arise
spontaneously or haphazardly, this similarity is also

not a chance occurrence. The fact, also, that the themes
and motifs contained within eacrn cnlasm are often identical
is vet another buttress to this claim. This shall be
explained in greater detafl.

B. Literary
1. Wisdom literature and typologles

tiaving seen the structural simlilarities, the shareé
literary features Iin these Looks Lecome easier to spot.
Fipst of all, we are struck by the relatively long intro-
ductionszo in which the heroines are ngt immedlately intro-
duced to us. In olace of this, each book has a "echronelogical"
beginning detailing the setting of tne story and its auxil-
iary characters. In Judith, only Achior's speech breays
this time sequence pattern. This is paralleled in Zsther by
the seemingly early introduction of lordeciia® who had been

2w 2
serving the xing pricr to Ahasherus' beauty contess.

-

We have also observed how the chiastic structure of each boog

ct

serves Lo s¢€

e

un the thesis of the story in the beginning
(chapters one through seven in Juditl, one to six in msther),
while the dénouement is markedly shorter than the rresenta-
tion of the tension. The end of each book is similer %o

the other in that, literarily, "canticle replaces action,

2 2
and celebration invades the narrative." 2
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We notice, also, that the commoen features of popular
literature are present in botk books. As Dancy points out,
both Esther and Judith typify ancient popular tale523 in
that they each contaln elements of love, journey, ccnflict,
reversal of fortune, conspiracy, distinet herces and hero-
ines, stereotypical characters, 1rcny24, pathes, ahistori-
eity, vindlcation and acclamation of tie righteous; and a

hapoy ending_:.25

“ore explicitly, the "tedious deseription . . . ton-

. 26
fusions . : . exagperations . . . and empty rhetoric . . ."

do0 not necessarily indicate that either author "blundered
delfserately to show that his work was F:ction.“a?
the aze in which these works were written was one where
there existed "no hard ané fast demarcation between . . .
historical and biographical writincs and Fictfon."za Trese
books, as we have shown, are characteristic Jewish adapta-
tions of Hellenistic forms. The prominence of love aud
idventure in theng ané the use of "the device of recon-
structing history in the form of vervatim speeches,"30 as
well as such novellstic techniques as delay throuzh descrip-
tion and "obseivations about human emotions and motivations"
prove this point.32

These similaritfes also extend to the specific genre

of literature embodieé iIn these books. As discussed,

wisdom literature 1s easily identiflable throuzh, among other
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things, its typoclogical characters: the childless wise
man (Mordechai, AchiorL adopteé children (Esther, and
Judaism Eby Achior!), the witless dupe (Ahasherus, iHolofernes),
the righteocus sage/wise courtier (llordechal, Judith), and
the conniving schemer (Haman, Heclofernes). Other landmarks
of wisdom literaturc shared between tsther and Judith are
the play between command and pronibition, the heroines'
movement from low to high soecial status, and the clear-cut
distinction between food and evil and right ané wrong.
So evident are these distinctions that we ar:z able

to even find parallels of purpose among the minor characters
in these books. For example:

Judith's maid//Esther's eunuchs

Holofernes//Haman

Achior//Harbonah

lebuchacdnezzar//Ahasherus

Judeans//Diaspora Jews

Temple court//Shushan's court
These alignments bring intc focus the common characteriza-
tions (stereotypes) in zsther and Judith. Aehior and
Harbonah personify the rishteous rent?le. [ebuchacnezzar
and Ahasherus both iscue "threatening but ultimately empty
commands"33 which serve to clue the reader tn on the authers!
perceptions of power. The presence of the "outside worlg,"

f.e., the Jews of Palestine and the Dlasbora ané the courts
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of power in Jerusalem and Persia, is the vehlcle used by
each author to convey the lndividual teachings on nation-
alism and its place in Jewish 1life.

One final comment need be mzde on this topic of
literary simila:fty. All these similarities are fascinat-
ing in other lights as well as those mentioned. We have
just drawn many paraliels. GSome of them overlap, especially
in our portrayal of the characterizations presented. One
might ask how, for instance, Holoflernes could be both the
witless dupe and the conniving schemer in Judith. Ts he
meant to be lilke ¥aman or Ahasherus? Je do not sense
wezxness in plot or fault in the structure of these books
because this duplicity exists. On the econtrary, it seems
to us to be a monument to the skill of the authors that
one character may fulfill more than one stereotypical role.
The subtlety of this is truly what makes these stories
lasting literary contributions, apart from their relfzious
rantexts. These are not mere morality plays, they are

literary works with literary value.

C,. Theratic
1. Jomen
2+« Theolory

Also shared are the theres previously elucldated in
pur rhetorical outlines of Esther and Judith. cach work
touches on the themes and motifs of inviolabllIty and

reversal,B“ reward and nunishment, feasting and
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loyalty and ultimate law, fate and predestination, and
obedlence and cdisobedience. Uar and battle are present
as are comments on the drive for power and the hope for
deliverance. In each bock, the real battle is the one
for control sné in eack boorx the victor is the cne who

realizes that only God can have full dominion in human

The therie of loyalty is of particular interest in this
comparison of Zsther and Judith. +While their perscnal for-
tunes are played out, so tc speak, behind closed doors, the
reacer becomes aware of the far-reaching import of theip
actiona. This is the dual nature of loyalty for these
women whc are called to serve both kings and Jews. In fact,
though Esther and Judith have been called cdissimllar because
there exists in Esther little emphasis on the "relicious"
part ol life, we see that Ler patriotism (loyalty) is her
religious expression and her strongly nationalistie Impulse
is what saves the Jews.?’6

Thematically, the fact that each »f these Dooks
centers on a woman is of great Import to us. I each story
reflects the degree of endansgerment rerceived by the author
on behalf of the contemporary Jewish community, it is
reflected, Swidler asserts, by the very fzct that it 1= a

woman who saves Israel. 37
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Firstlyv, we see "ambivalent models of women"3a in
late antiguity in general and in these books in specific.
Qur heroines are, at once, botk strons and weak figures.

They "accomplish their ends largely through the stereo-

have the

.u39

t¥rical charaeteristies [c? wamcn] A T LThey
stereotypical impact on men . . . = namely, death
The subtlety of these otherwise "weal" women is that they
use their "weakness" ¢o fnsure victory. The excessive

detalls of both Esther and Judith's beauty ané physical

7]
ct

4

ction atainst the "work"

=

preparations is set in comic dis
they do.

Whether the authors' motives were to demonstrate
Cod's grecatness as reflected in the ability te deliver

T * - u
Israel through the instrument of a "louwly" woman 0 or

-

that one must "beware of beautiful women - they will unman
you and lesd you %0 death“ql s fundamentally irrelevant
to this inqulry. What is relevant ls the common plcture
of a heroine who saves her people.

We cannot be sure if there is a theologrical point

avicrs.

]

being made in these books by the use of yoren as
Too mucl: time afid too many poulemics have accrued In the
interim to accurately uncover this truth. Zut #e do know
that Zsther and Judithk both function as intercessors and

counsel the peorle toward "resistance, not surrencder.”

This 1s a definite reflection of a3 theological attitude.
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while God 1s clearly the protasonist, tiere is no super-
natural intervention evident In daily life. It is the
people's leaders who effect change. Thus, people are
the mode of effecting divine saivation,

As a sidelighkt to this, wWe believe that the easy
acceptance of converts in both books (Achior in Judith
and the masses in chapter nine of Zsther) zlso mirrors
this point. +“hy accept converts at all, especially if they

nh3 Converts were welcone,

are to be "a sore on Isrsel.
it is logically obvious, because they were belileved to have
somethiny to bring to Judaism. If people were capable of

effecting salvation, then all peocrle were worthy of accep-
tance; indeed, converts were necessary to, perhaps, hasten

salvation.

wany claim that there is no uniflied theclozical systen

1]

in these two baooks and that this refutes pur clair of comnon

t

guthorship. Ve are not hotnered by thic charge at all. As
¢iscussed extensively above, we zre hard pressed to find
any cystematic theolomical system achered to by all Jews in

late antiquity., The very search for such an ortho-

G e
doxy is fruitleca, father, thé conmon features, structures

and theologic '‘modes of Esther and Judith point to orimins in
a tire of flux anéd cocmplexity. These books are, by no means,

identical in any of the aspects discussed above. They ave,
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however, so similar that we cannot avoicé the conclusion
that this situation was not zn accidental occurrence.
D, Other Biblical Literature

l. Structural

2. Literary

3. Theolopical

We cannot know if the similarities between Eszther

and Judithk mean that one book necessarily prompteé the

us

writing of the other. It is our feelingz that the lilke-
nesses herein result from the fact that they are products
of the same millieu, While each book is an indepencent
work, the origins of each one predate the finished stories
by centuries. e mean this in only the broadest sense of
the woré "origins." lothinfg arlses out of a vacuurm.

There are many older stories which bear marked similarity
to EZsther and Judith and may have served, in some wav, as
prototypes. Giblically, the Joseph tales in Genesis 37f¢f.
are the best example of this.

As far back =s the time of the Tarsus Skenl to Zsiher,

s 7. 4 ; 4
a connection between Zcther and Joseph has been noted.
Bers comments that, "The general framework of Judith is

similar to those of the .Tozeph and E:

4]
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gt a foreign court overconme the obstacles threzatenins thenm

and thelr people. This results in the savins of the people

> “ . ;
of Israel.” 7 And like Esther and Juuilh,

"a didactic wisdom storx."ua
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All three tales possSess eroticismng ané teacn "the

realization of wisdom precepts in practical life."so

The history-like nature of each story in which the author

"employs a knowledge of history and geogranhy to heirhten

- 51

the realistic nature of ti.e narrative furtker enforces

this impression of alikenezs., In all these stories, as

well, the theological peint 15 made with God being the

absent hero, working through human beings.sz

O this theolopical note, Alonso-Schoexel views

Iy

Achior as a direct ref

23

utation of the prescription of
Ceutergsnony 23:4. He also notes that Judith, like
Deuteronormy, dces not furnish us with a Priestly traditicn,
but with a theological rendering of history similar to

that offereé in Chronicles, Jeremiah and Habbakuk.

Clearly, the Torah and other Bibliecal literature were
formalized earlier than either of our two books. Yet, the
influence is of more than passini note. YWe disagree with
dan who elaims that Usther was perely "inspired" by the
Joseph tales.5“ It s our contention that because these

two books were written so relatively late In the histors

c
W
(¥
17
o]
ke
*3
]

of Jewlsh Biblical writinre, there was 2 conhisclo
fo place them firmly within the scope and traditfon of

earlier literature. Ve need not investigate any grandiose
theories of attribution or refutation to see that the need

for legitimization, even on an unconsclous level, and the
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desire for authentliclty as reasons for borrowing or pattern-
iIng from earlier literature.ss
E. Encoding: Yhy were these books written?

Just when these books were written is an open nuestion.
A date can only te approximated. We shall not reopen those
issues discussed vreviously. +“hat can be gainsaid from
this comparison, however, is further support of our previous
assertions: 1) In their emphases, we can see Zsther and
Judith to be transitional literary forzs wherein the author
"de-emphasizes, or even expunges, the motlifs of the rizhteous
man's exaltation to authority, transforming it into tie
motifs of vindication (or reward) of the righteous and/or
condemnation (and punishment) of the wickeﬂ.“s6 2) Thre
presence of "the fabulous and the fairy-tale elements"S?
in Zsther and Judith also indicate their relatively late
date in the developmental history of the Israelite short

story and wisdom tale, 3) We have spent much effort liere

T

“cscribing just how Esther ané Judith typify Hellenistic

literature popular in the first century j‘oman worlZ, This
has more than merely catesorical interest. “The adoption
of hellenistic standurds |the blography, for 1nstancej

I .e o ||56 t 3

and the use of ilellenistic forms in such a natural
manner indicates that the author as well as the reading
public both were comfortable with these standards and forrms,.

This cannot be true of any era earlier than late antiquity.

—
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But there 1s somethins more than this which is of
naramount Importance. This survey has zttempted to demon-
strate two things. Pirst, Esther and Judlth share many
similarities which obviate their differsnces. Purther,
these tralts fors the major motifls, themes and structures
of each work. 3Jecondly, these similarities are nresent
because each book is an example of coded writing, The true
message of each worg is written in betireen the lines.
what the exaet codes are has been discussed, The purpose
of such encoding is both to hide and disseminate the
message of the story. Both Esther and Judith were, we
believe, written to spread propaganéa to a Jewish zudlence,.
This was done Wwhen lHoman censors forbad girect methods cof
rassing information ceened antithetical to their alirmao.

It is only this theory which accounts for all the partic-
ulars of these books as well as the generzl evidence con-

gerning form and content presented sbove. Thus, we 2onciude

C:s feor Jewluh readers in both Palestire ang the Diaspore.
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lcf. Znslin, Judith and Fobert . Plfeiffer, History
of New Testament Times with an Introduction to the Ancerynha

("ew York: Harper & Brothers Publishers, 1G49).

2“hough some have argued that liordechail is really
the main character of tEsther, we feel that this argument
relies too heavily on cickermann, Four 3trange Books ard
Cazelles, "lote sur la composition . . ." who clalim that
the Book of Zsther was ari:ina’l“ two stories, now conflated
into one. It 15 obvious to us that Csther Is intended to be
the protagonist here; th‘u i5 emphasized not only In content
but also in structure of the story, as detailed, supra,
chapter 2, page 12ff.

3De"* te attempts of sueh rabbinic commentators as
Sashi ana Ibn Ezra to uphsld her rlety in thelir comments
on Esther 3:2ff., it _5 clear thiat Esther vioiates many
basic r_,ual prescriptions of Jewlish law. Tor instancsz,
rer observance of dietary and sabbatical laws is, at best,
imnrobable. As concubine to a gentile king, she directly
defles Ezra's proscription concerning intermarriaze. Fo
more onh this, see (Jacob Hoschander, The Book of Zsther
in the Light of History [°Pilauclnh¢a: The Dropszie Colleie
for Hebrew and Cognate Learningz, 1523], ». llU].

é‘C::\:'.'Jme-n:azttczrs make mucl of the passage in Lsther !

. (5:4) in which the initial letters of
theseé four words form the tetragramnmaton. This is, however,
merely a pi etia._cally wishful searclh For a2 distinct refer-
ence to God in thils boolk.

5The word it i3 used only ance In ssther (d:iu),
but without » accompanying it. This happeng rarely Iin

Scripture and seems to indicate that 1Y means only birsh-
place in tkis context ané not lané of birth or, as is often
the case, the Land of Israel. Furtheéer; where the weopi

occurs in Lsther (2:10), 1t is also used with-
out né means pecple, not birinplace.

6The implied contrast here is, »f course; with the
apocryprhal additions to Esther. Zn both the LXX and A=text
versions of these six additions (Jordechal's diream and 1ts
interpretation are additions A and 7, the king'=s flipst 3n§
second letters are labelled acdditions B and &£, the prayer
of EZEsther and [lordechai form Additlion C and Ssther's ah“&a
ance before King Ahasherus is Additlon D.), we £ind, in
addition to céiversenciles from and contradictions with the

145
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review, vol. XMXVII (Jan., 1947), p. 225,
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9 r

Ty many exnlicity stated rellpious themes and concerns.
A5 “oore states (Zsther, p. LXIII), that these passapes
"are properly called additions is scarcely debatable."
The debate centers aon their origins and nurrose. Their
Hellenistic backsround 1s cobvious, as is the contention
that they were originally composed in Greek. (See Ibid.,
p. LXIII.) There are many redactional problems manifest
by their existence, not the least of which concerns whiz2l
one of the recensicns, LYXX or A, is original. Please see
oorey Ibid., and alsoc (Carey A. l.oore, Laniel, Zsther
andé Jeremy: The Additions Anchor 3ible #44 Garden City,

-

#Y: Doubleday Company, Inc., 1977 , pp. 3-23, 153=255.)

Tie wonder 1° this ap peaue'ent I1s not in itself a
message of politieal import for those Jews this book was
designed to teach, In accord with leusner, we see the
Pharisalic stance in mid-first century Jewish circles as
one which counselled passive political resistance
to Homan oppression, not deflance. The Pharisees were
moving toward a stance of politiecal noninvelvenment and
spiritual resistance.

Bﬂ’e'“fer, History, p. 294.

91n this, we refer to Judith's ramblinz loguaciousness
as opposed to Zsther's almost spartan terseness. One re-
laxes with Judith. In contrast, the pace of Esther is guick;
the tension becomes palpable.

100on reference, please refer infra. tc the chac»e"z
specifically devoted to Lsther and Judlith, Section #4
This will be discusseé further in our concldzic., P. 156£f.,;
supra,

11

Solomon Zeitlin, the Apocerypha," Jewish Juarterly

1ZZeitlin in &wnslin, Juéith, op. 23fr,

ls:bid., p. 30. Zeitlin asserts, "To neutralize the
book of Lsther, he composed a story bascd on the same plet
as the book of Esther but replete with religpiocsity."

lher, Appendix #l infra, for a discussion of such

fallacies as the cone of anachronistic judcments described
here.
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lBWhether or not there existed religious orthodoxy
or orthopraxy in the first century of the common era, has
been discussed by Lester L. Grabbe, "Orthodoxy in First
Century Judaism," Journal for the 3tudy of Judaism Vol. I
VIII #2 (Oct. 1977), pp. 149-54, He states that common .
elements of theology or practice do not constitute any-
thing resembling either orthodoxy or orthopraxy. Yet,
he does admit that if there existed zny type of orthodaxy,
it would be foundé in the cult. Joseph Bonsirven, in
Palestinian Judaism in the Time of Jesus Christ (NY:
Holt, Hinehart anc Winston, 19Y64) posits that there was
no systematic theodicy in first century Judaism at all
and i1t 1is therefore illogical to speak of orthodoxy even
in the cult. David E. Aune, "Orthodoxy in First Century
Judaism? A HLesponse to N.H. McEleney," Journal for the
Study of Judalsm Vol. II #1 alsc refutes Grabbe. OCur
specific objection to any judgment of ritual observance
in equetion with plety and fidelity is that it is based
on standards of rabbinic legislation which were not begun
to be formalized before the promulgation, at least, of
the Palestinian Talmud in the fifth century of the common
era. We cannot assume that pre-Talmudic Jews were bound
by the same standards as post-Talmudic Jews were (are).
While not discussing guestions of orthodoxy vs.
orthopraxy, Louis H., Feldman ("The Orthodoxy of the Jews
in Hellenistic Egypt," Jewish Social Studies v. XXI #4 (1960),
pp. 215-238) demonstrates the deep penetration of Hellenism
into Egyptian Jewish 1ife. He analyzes the effect this per-
meation had on philosophy, theology and religion as well as
on the language and customs of the Jews. His evidence 1is
strongest for the era we are discussing.
16The only polnt we wish to agaln stress here is
that of reasonable doubt. While much has been made of
these contrasts, the critical reader must ask just how
important such pietism was to a first century Jew.
Before this, we must ask if we can characterize the first
century Jew with any degree of certainty at all. These
pitfalls are, we believe, most important in the recognition
of theilr existence; z Tact we fear many have Ignored.

X7

Bickermann, [four Strange Books.

=1
1

i

1bIu‘ickelsbur‘g, Hesurrection . . ., p.
19

EUPoland E. Murphy, The Forms of the 0ld Testament

vol. XIII: Wisdom Literature: Job, Proverbs, Huth,
Canticles, Ecclesiastes (Grand Rapids, NI: William E.
Eerdmans Publishing Company, 1981), cites these introductions

Alonso-Schoekel, Narrative Structures, p. 5.
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as examples of "tendentious description." (p. 158). Both of
these books' authors were fastidious in their attention to
detail. We can learn ruchk about cosmetics, feasts and
ministers in the ancient worldé by reading these books.
Further, we agree with Alonso-Schoekel (pp. 36ff.) in
regard to his assertion that these detalls were lnserted
as deliberate foils, intended to mask the books' true
purposes. For comparative purposes, see Adar, Biblical
Narrative, Gordo:i, Before the Bible, and Drews, Ancient
Eccounts. 1In adaiftion to the simllarity manifest here
with Greek literature, this literary style is also typical
of wisdom literature. See, especially, von Rad, Wisdom,
pp. 46-48 on the didactic wisdom narrative.

Elﬁgain, this ties in with Bickermann and Cazelle's
two source theory for Esther. l!More importantly, we feel
it 1s precise testimony to the skill of our author in
interweaving strands of plot.

EzAlonso-Schoekel, Narrative Structures, p. 12.

23This has been discussed in the respective chapters
on Esther and Judith in relation to the genre of folk tzale
literature.

4 = = &
‘ In Esther, we see irony most clearly in the Jewish

concern for a head of state even though that very person
has signed a decree ordering the Jews' extermination.
In Judith, her speech reeks of lronic contempt.

dsDancy, The Shorter Books, p. 127ff.

Ibid., p. 64.

2Tpresrrer, History, p. 291

28754d., p. 10T.

291p14., p. 109.

3ﬂGordon, Before the Bible, p. 29%4.

31N10kelsburg, Resurrection, pp. 5H=5.

JzThe characteristically Jewish stance of these books
will be further elaborated in section #4 of this chapter.
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h," p. 84, 1In Judith,
tetween ruleprs: God
red t;is before.
e point; we see the
csn Liouse., Ahaslierus
racter. This 1s mace

'
-

33Craven, “artistry and Fal
1t is obvious that the strugsle 1
and Nebuchadnezzar. ie have cdiscu
Zsther 1:10-22 makes clear the sar
strugigle over who 1s master In Ll
is here nost clearly a foppish ch
even more ironic by the phrace 1

:laeuhere, fz never treated {irre-
ersible utterance. liere, Anhas piten,
and easily, reversed,

3"55 thke above note pointu out, the zuthor is
intimately concerned with this there and maxes a clear
~pint as to the ridiculousness ol thinking any person could
stand in God's steac with resera to :L:islahtlitr.

35

Je can only add here our thourht that perhans this
strusrle, with our author's position in favor of the tradi-
tional Jewish response, is a comment on the contemnparary
Foman situatlon and the &tu&n;tﬁ by successive erperors
to impose their cult on the Jews.

36 = : :

ef. Surbury, Intertestamental Period, op. 1U4fF.

John Bowman, The Fourth Cospel and the Jews: A Study in

5. Akiba, Zsther anc the cospel eof John., Pittsbursh
-“eolof‘cal Tonorraoh Leries #0 (Pitcsoursh: The Plckwick
Press, 1l4Y7%5) goes so far as to assert that Zsther was so
antasonistically natlonalistic that the fourth sospel was
written expressly to counter its claims and laence.

See pp. 233f. (Also, cf, Jetzger, ln:reuuﬂt on.)

37Leona"d cwidler, Biblical Affirmations cf Wonmen
(Philacdelpkia The Westminster Press, 197%), pp. (5=icl,
: "3.45.....-

n Judaism (letuchen, WJ: Decarecrow

Swidler; Biblical Affiprmations, o. 113.
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4 =5
- 2Coote in Alonso=tchoekel, llarrative Structures,
P. 3bi

43

B. Yevamot 47b.

4y .
See endnote 15, supra.

45,

This is in response to Zeitlin who claims that
Judith was written to neutralize Zsther. Zeitlin, "Tte
Apocrypha."

46 = S5 i g
¢f. Targum Sheni to 3:14-15, in Eernard Grossfeld,

ed., The Targum to the Pive legilloth (NY: Hermon Press,
1973}, pr. 9c-101

48

e
in Crenshaw, Studies as citved in Murshy, ¥orms, ».

49..

"7he Joseph Larrative and rnﬂieﬂt wisdom,

Erotiecisr has a tremendous ’orcc in all three of
these stories ané poses a similar thireat in that 1t 1s the
poteéntial undoing of the villian(nesz) e*cr tize:

Umalmon, "wisdom . . .," p. 458,

Slﬂers, asther, p. 14%,

Sau_uhz‘ds de Lance, Apoerypha: Jewlsh Literature =i
the Hellenigtic &ce (lI¥: The Vikine Press, L1i(&), Ppe Llla-
T 54
LU

53".0 Ammonite or . o2abite shall be afpitted intpo the

i b

congregation of the Lord; none of thelir dezcendants; even

in the tenth “c“e*au-un, shall ever be admitted into the
congregation of the Lord.," The Tersh, (lew York: Jewish
Publicztion fociety of Anmerics, 1963), 2. 3CT.
5“ . [ [ Ly 38 1 - - - | | L, - [
ian, egillas =hter . » o' D 18%;
55?urther cathier ami Judith were
pigranhically. This is eften done a3l an
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4 work's oricfn and/or intent. In a polltically represcive
atimosphere, thls n*gﬁ: he the only way in wh
could pass the censor's eyes. Iuriher, pseudenicrannic
works can carry with thEm an air of antigulty whkich, in
tre ancient worldé, was eguated with legitimacy and authen-
ticity. Since Zsther and Judith were relatlively late works
viz & vis cther Biblical books, L1t was absolutely necessary
to cloak ther: 17 antiguity not only that they might prss
cen%orshir Leau;ra*eu.g, but also so that they could be
aniliar enourh in -O”m and theme to be zcceptable to
contencorar" Jews, It stands to reason, then, that direct
ﬂatterninb, by these duthcr:, an alvead" accepted (l.e.,
cancnical, in some sense) wWorks would ease the acceptance
of these booku. This apparently worked. As Torrey asserts,
(The Avocrypha, p. T0.) theze books were familiar in every
Jewish and Jewish-Christian household.

56:‘4

tckelsburrs, Pesurrection, p. 70,

57;dward 7. Campbell, ur., duth The Anchor Eible #7
(Garden City, lY: ;oubleaau ¢ Company; Inc., 1975); p. T.

5889ntw1ch, Josephus, D« 3.
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CONCLUSION

I. Summary

II. Questions Still to be Answered

A.

Canon
1, d=2finition
2. prccess of canonization
a) three stage theory
(1) inconsistencies and problems
related to this theory - its
general uUunacceptability
3. need for a clear definition of criteria
a) proposed list of criteria (historical
reconstruction)
(1) as reconstructed from Habbinic
sources
(2) as perceived by modern scholars
The place of the Books of Esther and Judith
in the canon of Hebrew Scriptures
1. application of proposed decoding of Esther
and Judith to the problem of canonical
inclusion

III. Summary
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I. Summary

Through the body of this thesis, our inquiry has
focused on the textual, theologicazl, literary and structural
problems and curiosities of Esther and Judith. It has
been through these investigations that we have arrived
at answers to guestions concerning the date, origln,
attribution and audience of these books. The separate
conclusions are, in and of themselves, interesting.

They are also instructive in fields other than Biblical
studies.

One of the mecst important applications of these
conclusions concerns the status of Esther and Judith
vis 4 vis contemporary Jewish literature. We have seen
a specific type of characterization used throughout
these two works. Here, as in tannaitic literature,

"The problem of the historical relationship . . . fades,
and the guestion of the literary functlon comes to the
forefront."l Furthermore, we have seen that the fine
crafting and advanced use of literary typologiesz in
both tales are intricately bound up with textual clues,

theological sensibillities and aldactic peoints to form

two works fllied with lmportance well beyond the -t =

of their words.

As part of the Scriptural courpus, Esther and Judith
must be considered in relation, also, to this group of
writings. We have compared them structurally to the

Joseph and Deborah tales. Theologically, we have found
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points of identity wlth Deuteronomic positions. Textually,
orthographic and onomastic clues have lent a similarity
to the Qumran Scrolls. Our study has not, however,
taken us beyond this level. As we conclude, we raise
questions of tae implications of our previous points.

II. Questions Still to be Answered
A. Canon
l. definition
2. process of canonization
a) three stage theory
(1) inconsistencies and problems related
to this theory - its general
unacceptability
3. need for a clear definition of criteria
a) proposed list of criteria (historical
reconstruction)
(1) as reconstructed from Habbinic
sources
(2) as perceived by modern scholars
B. The place of the Books of Esther and Judith in
the canon of Hebrew Scriptures
1. application of proposed decocing of Esther
and Judith to the problem of canonical
inclusion

The primary questlion 1s of canon and canonicity.
With two so seemingly similar books, the difference
between their (Jewish and Protestant)3 canonical statuses
is glaring. The reasons for this, however, zre not easily
discernible. In fact, all that we can assuredly assert
is the existence of a canon held as authoritative in the
late Foman era.u How that body of literature emerged
is a process (or for some, an event) shrouded in uncer-
tainty.

Theories abound which describe the emergence of

canon. As regards the Pentateuch and the Prophets,
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we do possess overwhelming evidence confirming the fact,

> The third section

date and process of canonization.
of Scripture, the Writings, however, is not easily iden-
tifiable as a unit until relatively late in ancient
history.
There was no definite time, then, when a delib-
erate ccllection was made of the books called
"ecanonical." [Rather, by their contribution
to the record of divine revelation and by their
popularity and use in synagogue worship they
gradually won for themselves an established
position within the body of sacred Scripture.
Scholars have attempted to isolate factors influ-
encing those who formeé the third section of canon.
The following forces have been postulated (and widely
accepted) as contributing criteria for conferring of
canonical status on any one book:
1. survival of a text,

2. anonymous authorship,7

3. textual stand _against apocalyptic
sectarianism,

4. acceptabllity as a religious response to the
destruction of the Temple and the failure of
the Bar Kokhba insurrection“(i.e., toc serve
the need for consolation), and

5. use of the book to counter the rise of
Christianity and Christian propaganda.l?
The entire process of canonizztion has been summarized

variously with such terms as "'hree-Itage Thecrx,“ll

Alexandrian or open canon theory,12

and the Divine Inspir-
13
ation theory. There are problems of consistency and

scholarship within each of these fields of investigation.
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Due to the often obtuse nature of the documents which
serve as evidence in addition to their relative scarcity
and our distance (over time and culture) from them, we

cannot reconstruct the entire Sitz-im-Leben as well as

fer states the dilemma succinectly:

The dogma that certaln writings are divinely
inspired is based on faith, and 1ts validity
1s the subject of thﬁaloﬁical debate, not of

historical research.

cancnicity emerges." ‘his is, we believe, the only
reliable measuring rod in our desire for historical
reconstruction. NWone of the other criteria enumerated

can seprve to eaplalin Judith's exclusion from canon+®

Further, Judith was written in Hebrew, assumed to b

chronologlecally safe in that it at least (like Esther)

P

describes a time before the end of the age of prophecy,
and it coecs have an Independent stature as a book. All
these would =eem to augur for canonical inclusion. Some

arzue that Judith 1s at variance with Pharisaic/Rabbinic
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If we see canonization as a process, not an event -
and not as a solely historical, but alsc a theological,
process - we can see that such "doubtful" books as Esther,
Ecclesiastes, and Canticleszb were canonized on not only
the bases of linguistic originality, textual unity,
theological consonance or chronological safety. In fact,

There can be little doubt that the popularity
of works such as Esther, Ecclesliastes and
Canticles in connection with Jewish feast
days furnished powerggl support for their
claim to canonicity.

Applied to the specific books of Esther and Judith,
we now have our answer. In Negillah Ta, the phrase e
ERY E L TS S H r“' occurs. As Zeitlin

so astutely observes, this saying is a reflection of

27

popular outcry for Esther's canonization. It would

follow then, that Judith was not canonized due precisely
to this lack of publice pressure.zd

Why this variance in public acceptance existed is
easily discernible in light of our proposed decoding of
Esther and Judith. Since we attribute the authorship
of both books to (loosely constructed) Pharisalc circles,
we can also determine that their polillcal leanlngs were
for peace with home.eg We are clued in to the existence
of the great Pharisean rivalry with the LEssenes and
Saduceessg;om evidence provided in our texts. Since they

are works with propagandistic intent, these themes figure

prominently in them.
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But Esther and Judith are not Identicai in all
aspects. Esther is the tale of an assimilated community
which makes its peace with the prevailing rulers (i.e.,
Home) through political positioning, apparent compliance
with contemporary cultural norms, and acceptance of
foreipgn domination. Judith, on the other hand, wins
her victory through militant defiance and principled
purity. What is important to remember is that one example
herein 1s not touted as the better of the two.

However, Esther does reflect the ensuing historical
reality more accurately than Judith. The Jews were orced
to finally seek peace with Rome through acts of compliance,
not defiance. This was the great revolution in attitude
among the Pharisees after the destruction of the Second
Temple. The Pharisees emerged as the peoples' leaders
for they advocated inward religlosity and so insured
Jewish survival.

Thus, the Book of Esther, not Judith was canonized.
Especilally following the Bar Xokhba tragedy, the message
was clear: If Judaism and Jews were to survive, they
could do so cnly hy outwardly accepting forelgn political
domination., This entailed; too, a degree of ritual laxity
(1.e., Hellenization). As later in history, such relax-
ation of observances could at least scrve to not antagonize
the Jews' rulers. The Book of Esther is a description of
how Jews might live, flourish and, ultimately, triumph

in such a foreign atmosphere. The Book of Judith lauds
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a type of resistance that became historically untenable.
This is, we believe, why Esther was canonized and Judith
not.

There 1is no greater religlous value to one book
over the other, Judith simply does not reflect historical
reality and was, therefore, relegated to the category
of apocryphal. The halachic variances in Judith are so

much less severe than in Esther that we can not reason-

ably premise its canonical status on Achior's nationality.
Likewise, the Becok of Esther's canonicity does not reflect
the alleged need of the first century rabbis to control |
the celebration of Purim. To thus "distinguish between

canonical and uncanonical is unscientific . . . and

w31 Such a distinction reflects only a later

arbitrary.
grouping and naming of material and provides only "an
accurate account only of what later generations thought
important." 3%
III. Summary

We raise tnis specific point in conclusion for the
following reason: We have used the term "intertestamental"
in quotes throughcut this paper. We can now spell out
our belief that this word is a misnomer. Firstly, "the
application of the term ‘'intertestamental’' to the Jewish
literature of the period presumes the Christiaii belief
that in Jesus there is a new covenant (i.e., testament)

1133

which has replaced the 0ld Covenant. But more than
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that, "intertestamental" implies the existence of an
interresnum between the close of one canon and the begin-
ning of another. We have shown thils to not have been

the case. The first century was a time of markedly

quantitative literary output. Some of these books hare
come down to us with labels such as 0ld Testament,
Apocrypha, liew Testament or Pseudepisgrapha on them.

These are later designations only. Finally, the ternm
"intertestamental" connotes a lower status to those

books written during that era. We have shown that
canonical status and historical value are not necessarily
equivalent terms.

In summary, this thesis has studled the books of
Zsther and Judith on a variety of levels. We have inves-
tigated their individual merits, compared them to one
another, tried to locate their proper places 1in the
history of Jewish and Chkristian sacred writings, and then
have asked guestions of these books with an eye toward
unravelling the historical complexities of first century

Judaism. This

-

s only a beginning Iin that there is value

not only in this particular study, but also in the method-
ology employed. It is our hope that further research

might be spawned by our first attempts.
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Appendix ¢l

HISTORIOGRAPHY: METHOD AND PITFALLS

In research, the historian must constantly, and conscien-
tiously, be aware of even the more mundane pltfalls of
bad history. Combining history with Scriptural analysis
is a doubly-dangerous proposition. Not only is 1t easy
to succumb to historiographic fallacies, it 1s perhaps
more tempting to descend either into Bibliclotry or anti-
Seriptural biases and thereby taint the quality of one's
work. Since the Bible has been regardec as ioly Writ,
analysis of, and comment on, its contents have ralsed
emotional prejudices on all sides. In our soclety, it is

virtually impossible to be free of such predelictions when

writing history. It is even doubtful as to the desirabllity

of such an approach.
There are, however, eleven major fallacies of histor-

ians!' work which should be avoided. They have been agivided

g o B (- 1 o
into three general categories by David Flscher. e shall

simply list them here with their subcategories. 3Suffice

t¢ say, we have tried to avoid falling into these pits.

p ]
I. Falacies of Inguiry®
1. Question Framing
2. Factual Verification
3. Factual Significance_
II. Fallacies of Explanation?
1. Generalization
2. Narration

2, Causation
4. lotivation
5. Composition

6. False Analocy
III. Fallacies of Argument”
1. Semantic Distortion
2. Substantive Distortion
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Yet, we must stress that pgood history 1s more than
merely avoiding some common snares. There abound, as well,
theories of history which bear exploration and explanation.
Historiography as "the craft of writing his:ory“5 is the
historians' way of communicating. we willl discuss here a
few modern theories of histcorlography, leaving the discussion
of the ancient theories for the appropriate sectiors, infra.

The religious (predominantly Christian) philosophy of
history lost its preeminent position during the Znlightenment
and gave way to the secular approach which was influenced by

scientificism and rationalism. iistory as a scilentific

pursuit 4id not flourish, however, until the nineteenth

"'.‘ (

WO
W
I

century. Dominating the field was Leopold von danke (1

o

I-I‘
O
m

1886) whose £fdeal r history was to present it as

B

2

Grenzbegriff - as 1t actually happened., <Clomte (1798 - 1857),

though opposed to von Rankean naticnallism, also subscribed
to this ideal which was best manifest in its emphasis on
minutae. Comte did zo further than von [ianke and belleved
that when history's laws were ascertalined, humanity's future

could be charted.

alism, historiography becameé apeciz
gave way to economic and social studies (larx), intellectual
nistories (William Z.H, Lecky, 1938 - 1%03), archaeological
tomes (Yommsen) and the like. Yet, von lianke's ideal of

completeness still predominated.
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It has only been in the last two-thirds of this
century that the realization of the unattainability of
"objective" history has become historiographic theory in
its own right. Selection anéd arrangement of materials is,
in itself, prejudicial zo complete objectivity. Charles
Beard is most frank in admitting the implications of this
"historiography as history"” school of thought. It is
insufficiently honest to admit one's bilases and shortcomings,
and thereby absolve oneself of puilt. Eather,

The histcrian's task [Beard) . . . maintained is

to understand his relationship teo his own culture,

and it is his function to read the trend of the

times. The historian in the twentieth century has

thus, in a sense, reverted to his role in the

eighteenth century, as a student and prophet of

civilization. Upon him is laid the burden of 6

reading the past as a guidepost to the future . . ."

Whether or not this return is a positive trend can only
be judged by the individual., It certalnly is a welcome reliefl
from von Rankean impossiblilities. Yet, It cannot be used as
an excuse for propagandistic, pooriy researched or badly
written history. Desplte Beard, we believe that it is
presumptuocus =f any historian to predict the future. Zven
in a paper such as this which discusses Cha.aging Ideas ana
situations and our ancestors' reactions to them, we can
only draw - if we are 50 inclined - personal conclusions

applicable to contempaorary lire.?
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21n this column deuterocanonical books are under-
lined. The spelling is that of the Common Bible rather
than the Douay-Fheims Bible (1609/10) which was based
on the Vulgate.

Yiiote that item 30 was not included in the 014
Testament canon established for Orthodeox churches at the
Synod of Jerusalem in A.D, 1672.

®In this column, numbers indicate the order of books
in the Hebrew Bible. In Hebrew, books are often titled
by opening or key words.

d"-_"wo books of the Homan Catholic canon, Zsther and
Daniel, are larger than their counterparts in the Protestant
and Jewish canons. This surplus material is included in the
Protestant Apocrynha atc Additions to Esther and Additions to
Daniel (The Story of Susanna, The Song of the Three Children,

and The Story of Bel and the Dragon). The Prayer of !anasseh,

also found in the Apocrypha, 1s not included in the ltoman
Catholic canon.

Source: Anderson, Understanding, pp. 4-5.




Appendix #3

A SUNMARY OF PREVIQUS ATTEMPTS
AT DATING THE BOOK OF JUDITH

The starting point for many schelars in fixing the date
of composition for Judith is the existence of a theology and
standard of ritual practice positively comparable to Pharisaic
teaching., Up front, we state that we take our clue in dating

from this and from Heusner'sl

description of Pharisaic devel-
opment. We agree that, "Wellhausen's Judgment that this
'‘theocratic action party'; E.e. the Pharisees| which like the
mass orientated its plety politically, put patriotism before
the Law, is very interesting."¢ For us, this indicates clearly
that the Pharisaic stance in Judith is a relatively late cne:
dating from no earlier than the first century before the
common era.>

A. Traditional Explanations

Many scholars assign a date in the Hasmonean era to
Judith's composition. Some indicators of this, they claln,
are the mention of wreaths in 3:7; the hendiadys of "night
and day" (11:17) which indicates the use of a luni-soclar
calendar; ané the existence of the Eigh Priesthood in

Jerusalem."

Further, npositing a date at least this late is
the only acceptable explanation for the historical "errors"
in chapter one and passim. It is claimed that only a writer
living long after the described events would or could lake

such obvious mistakes,?

174
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Most historians, however, date Judith to ilaccabean
times.6 The above-mentioned facts are used also in support
of this theory. Added to them are verses 8:17-2C, 10:5,
11:10-15, and 12:4 which, clearly demonstrate that the
Judeans' main concern was not military weakness. Since mili-
tary vulnerability was a concern In Hasmonean times, scholars
clting this evidence rule out such dating and advance their
theory of llaccabean origins. Also in concert with this,
these scholars see 3:0 as a reminiscense of Antiochus IV
cpiphanes and his reisn.T

Those who hold that Judith was written after the death
of Simon, during the time of John Hyrcanus (135-106 E.C.E.)®
find specific events in history they attempt to ccrrelate with
various mentions in Judith. We believe that this is a posi-
tive direction in investigation because it implicitly admits
to the possibility of encoding in our text. Yet, zas
Morgenstern so clearly shows, no one of these theories 1s
witlout 1ts fatal weakness.?

On the other side of the chronclogic spectrum, Dubarle
represents tluse whce argue for a pre-Maccabean date, though
on different evidence from that cited above:

des récits notablement plus courts de la
literature julve placent l'action pendant
laz periode Grecque, font de Jérusalem la
ville assiegée et mettent parfois un blen

entre le haut fait de Judith et un autre
fait relatif a la famille des Hasmonéens. 10

e e e R



176

And, as previously notedll, Grintz dates Judith to the
Perslian period. He first sets out to negate a Hasmonean date
of composition by recalling the fact that Judith mentions
tithes belng sent to Jerusalen when, in fact, no tithes were
sent to Jerusalem in Hasmonean times.l? Yet, this objection
certainly has nc effect on anyone dating the book later than
the Hasmonean era when tithes were reinstituted. His strong-
est evidnece is, we feel, no evidence at all. As guoted by

Dubarle, he states; "la seule correspondant a la situation

sociale, juridique, historigue et géographique suppossée par

les details du recit."13 As we saw with the Book of Esther,

knowledge of history could easily explain these corresponding
and matching features; the book need not have been written
in that era to plausibly evoke it.

All this scholarly disagreement serves only tc elicit
a greater need for an accurate dating of Judith which will
account for these objections and for the total book and its

contents.




ENDNOTES

1Neusner, From Politics . . ., p. 4.

2y si
Farmer, Xaccabees. . ., p. 29.

3This will be elucidated further throughout this
appendix and the body of the paper itself. The evidence
cited infra serves, we believe, to undermine the plausi-
bility of other dates previously proposed. This is the
beginning of our attempt to lay the foundation for our
theory.

uZeitlin, in Enslin, Judith, pp. 26-31,

5The main problem with this theory 1s in its lack
of consideration of the possibility of encoding within
the Book of Judith itself, The theory implicity takes
the descriptions offered on face value, denying that there
is the chance that these words are symbolic of other mean-
ings.

6;‘Zor‘genstern, Historical Background, pp. 59-116.
This is the bulk of his thesis, as he reviews previous
scholarly attempts at dating Judith.

?Prominent among those who advance thils dating are
Zunz and Grotius. L.H. Brockington, A Critical Introduction
to the Apocrypha (London: Gerald Duckworth & Co., Ltd.,
1961) states, "The time of the liaccabean revolt when
Antioclhus Epiphanes set up the worship of Zeus in the
Jewlsh Temple and forbade the continuation of Jewish worship
is the most natural setting in which to place the book."
P, I5f. cf. also I KFaccabees 1:10-2:26 and II Maccabees
chapters 6=T.

g : o s Ga

This view 1s held by rfeuss ané Schurer, as explained
by Morgenstern, Historical Background, rp. 80-31 and 73-T4,
respectively.

Jhcrgenstern's thesis, Ibid., is devoted to the
l exploration and refutation of these theories. As far as
negating a date immediately alfter the laccabean era,
Oesterley, Introduction to the Books . . ., pPp. 177-180, is
among those who cite H:0 ané 15:8 wherein the High Priest
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is portrayed at the head of the Jewish community to be

negating evidence. The fact, 1t is contended, that Judith

is praised by the High Priest Joakim while she observes
Pharisaic prescriptions indicates a date prior to the Pharisaic/
Sadducean split. We feel that this, again, negates the
consideration of the existence of encoded material in Judith.

loﬁubarle, Les texXtes .. . .yt D 395;

llcr. supra, pp. 108 and passim.

12Just one possibility need be mentioned here in order
to negate this assertion. We will not argue that tithes were
not sent to Jerusalem in Hasmonean times. Yet, a Hasmonean
date need not be discarded if the author(s) wanted to en=
courage the sending of tithes to Jerusalem. All we are
trying to o here is prove the implausibility 5f such an
assertion servinrg as evidence.

13Dubarle, "Les textes . < «y7 D 45,




Appendix #4

THE WISDONM TALE
The following are expanded ocutlines of the wisdom form
in Biblical literature. They are taken from Nickelsburg,

Hessurection, pp. 49ff. The last entry, pertaining to

The Book of Judith is »riginal with this author. It 1is
addended here for purposes of comparison. The structural
and contextual similarities are explored further in

Chapter 4, pp. 134-137.

1. Joseph and His Brothers - Genesls 37ff.

HEASON (37:3-11): Joseph's favoritism (vv. 3f.) and Joseph's
dreams (vvs. 5-11) lead to his brothers' Jealousy and hatred.
CONSPIEACY (37:16-20): They plot Joseph's death. "Conme

now, let us kill him . . . and we shall s5ee what will become
of his dreams" (v. 20). Thus his death will be a kind of
ORDEAL, which will disprove his claims of future domination.g
HELPER (37:21., 26f.) Reuben and Judah advise against kill-
ing Joseph, Heuben 1is intent on rescuing him.

CONDEVNATION (37:28; 39:19f.): a) Joseph, though rescued

from death, 1s sold into slavery. b) He is condemned to
prison.

RESCUE (39:2f.; chs. 40-41): a) He is successiul in Potiphar's
house. b) He is brought out of prison.

EXALTATION (39:4-6; 41:37-45): a) He 1s appointed Potiphar's

steward. b) He is appointed vizier of Zgypt. INVESTED with

179
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e

royal robes (41:42), and ACCLAIMED (41:43).
CONFESSION (42:21f.): The brothers confess to one another |
their 5u11t.3

This cycle of storles tells of the persecution of an
innocent man and his exaltation to highest rank in the royal
court. This exaltation and the events durins his brothers'
visit to Egypt authenticate his former claims: his brothers
bow down before him, as he had said they would. Joseph is
not an ordinary man. He is termeé "wise" (41:39). The
spirit of God is in him (41:38). As an interpreter of
dreams, he has insight into divine mysteries and is able
to foretell what God is about to do (41:25, 28, 32). For
these reasons, he is appointed vizier (41:39f.).
3. The Book of Esther
There appear to be two stages of tradition in the Hebrew
version of Esther.” As it stands, the story tells how
csther rescues the Jews from their condemnation to death
and 5Low tlielr enemies are destroyed. Parallel to this, and
woven into the plot, is5 the story of the condemnation and
rescue of lordechai, and the destruction cf his enemy, Haman.
In the present furm the story, certain structurzl elements
apply to both plots, while others are duplicated. These
duplications and certain parallels to the theme of the
HMordechai story (in Ahikar and Daniel 6}9 suggest that a

story about court rivals has become the nucleus of a story
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about the rescue of the Jewish people and the origin of

the Feast of Purim.

HEASON (3:1-5): MNordechal refuses obeisance to Haman,

who 1s infuriated.

HELPERS (3:2-4): The courtiers warn lordechal of the con-

sequences of his behavior.l0

CONSPIRACY (3:6; 5:9-14): a)

Jews, the people of Nordechai.

plot Nordechai's death.ll

ACCUSATION (3:8f.): Ilaman accuses the Jews before the king:

Haman seeks to destroy the

b) Haman and his friends

they obey their law and disobey the king's.

CONDEMNATION (3:10-14): The king issues a decree of death

for the Jews.

RESCUE (6:1-3; 8:1-8): a) hordechai is rescued when the

king reads in the chronicles how llordechail has saved his

life. It is a last minute rescue, for Haman is on his way

to ask the king's permission to hang ordechai. &) The

rescue ol the Jews is a separate matter, effected by the

intercession of the Queen,

EXALTATION (6:10f.; 9:4; 10:3
with royal robes, led through
the favorite of the king. He

story described the REACTIONS

Mordechal is INVESTED

the city, and ACCLAIMED as

-

s appointed vizier. The

of Haman. the king, and the

Jews, to the respective situations.
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PUNISHMENT (7:10; 9:5ff.): a) Haman is hanged. b) The
Jews slaughter their would-be assailants.

Esther i1s set in a royal court. Both Mordechai and
Zsther are wise, and the latter's cleverness outwits Haman

12

and saves the Jewish people. Clear religious motifs are

conspicuously absent.

Footnotes to Nickelsburg Section:

3Diff. from YWisd. 5:3-8, here the confession precedes
the recognition.

dOn the secondary nature of the Gk. additions to

Esther, see Pfeiffer, History, pp. 308-10; and W.H. Brownlee,
"Le livre grec d'Esther et la royauté divine," BB 73 (1966),
pp. 1lbl-85,

9In Ahikar and Dan. 6, the king 1s made zn unwitting
accomplice to the plot. In Dan. 6, the king issues an edict
which the enemles intend to use to destroy their rival, and
the enemies suffer the death they intended for their rival.

10
This element 15 neot clear in the present story.

The courtiers report llordechai's behavior to Haman. Yet
behind 3:3f. appears to be the picture cf the courtiers trying,
day by aay, to convince NMordechai of the folly of his behavior.

11R duplication. The imminent death of the Jews makes

the plot against Yordechal extraneous.

) . " s i <
S. Talmnn, "Wisdom in the Book of Esther," VT 13

Comments on the Nickelsburg Selecticns:
First of all, it should be noted that Nickelsburg

also analyzes The Story of Ahikar and Daniel 3 and 6, Those
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analyses are not included here because we have not actually
discussed those two stories and need not complicate our
presentatlion at this point. It Is sufficient to say that
they, too, folliow the same patterns.

What we must obviously object to is Nickelsburg's
structural analysis of Esther. It 1is clear that he follows
Bickermann in his belief that Esther was originally two
stories and our text represents an interweaving and com-
pilation of the two. OJur reasons for rejecting this asser-
tion are the very baslis of ocur entire analysis of £sther.
Therefore, we shall not repeat them. Yet, it must be sald
that this does not invalidate Nickelsburg's analysis on
another level. Esther is certainly a wisdom tale, and he
is perceptive in seeing this so clearly. And Esther, as
such, falls into a tradition of literature which, we believe,
also includes the Book of Judith. Thus, his anzlysis is

of great use to us.

The Book of Judith

Thls outline iz original with this author and i3 nresented
with the intention of further clarifying and illustrating
the points of similarity between Fsther and Judith on the

one hand and among the various representatives of wisdom

literature surviving from the late Eiblical era.
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REASON (3:9-4:15): The threatened destruction of the Jews

by Nebuchadnezzar ané Holofernes.

CONSPIRACY (5:1-24; 10:1-5): 1In the first instance, Holofernes
tries to involve Achior in his plot, but 1s rebuked. 1In the
second, Judith plots her ztrategy.

HELPERS (6:14-21; 11:5-23): a) Holofernes denounces Achior
and hands him over to the residents of Bethulia. b) Judith's
explanation of her flight is actually her accusation against
dolofernes.

CONDEVMNATION (6:1-9; 13:1-10): a) The specific condemnation

Holofernes hurls at Achior is his epithet, "hireling of
Ephraim" (6:2). Holofernes belleves he is leaving Achior
condemned to death. This bears a striking resemblance to
the action of Josepn's brothers in Genesis 37. b) Judith
beheads Holofernes.

RESCUE (6:14-21; 13:10-20): a) The Jews bring Achlor inside
the city. b) Through Judith's escape, Israel's rescue is
efferted, GSethulla's enemies flee,

EXALTATION (15:12-16:25): First, Judith is exalted, then
she exalts God.

Mention must be made here of the fact that this
analysis, of both Esther and Judith, again supports our
contention that the basic structure of these books is
chiastic. We see how the instances of helpers, conspiracy,
rescue and exaltation (in Esther) all fall into chaistic

patterns.




Appendix #5
MODERN LITERARY ENCODING
The following article appeared in the December 1982 edition
of Hadassah Magazine, p. 9. We shall let it speak for itselfl
as a modern example of the practice of literary encoding.
Facts in Fiction

An Israeli journalist evaded the military censors who
had killed his report on a Begin Cabinet debate by turn-
ing the facts into historical fiction, according to
Assoclated Press correspondent Marcus Eliason. Amncn
Abromowitz of Maariv learned that the Government was
considerinz a new offensive in Lebanon, but the military
censors would not let him publish the story.

30 Abromowitz concocted a story titled "Another Place
(An Imaginary Report)" about a debate that was supposed
to have taken place in the Polish Cabinet €0 years ago.
In his story, the Polish Cabinet was called into emer-
gency session to discuss a proposal to attack guerrillas
ogperating against Polish units in Russia. The attack
was proposed by Marshal Pilsudskil with Prime Minister
Paderewskil's support, but it was defeated in the Cabinet
by one vote. "When the meeting ended, the ministers
thanked God. By one vote, terrible and unnecessary blood-
shed had been averted," Abromowitz wrote.

Sharp readers were able to decipher the code by noting
several historical inaccuracies: Paderewskil and Pilsudski
were not in power in 1922. While Pilsudski's first name
was really Joseph, Abromowitz referred to him as Leon,
hinting at Defense lilnister Ariel Sharon's first name,
which means lion.

"A lot of reporters phoned me when they read the story,"
Abromowitz said, "They wanted to know whether they had
understood me correctly . . . . All I could say was that
I had nothing to add to what I wrote." A week later,
censorship was relaxed on the Cabinet debate, and the
press reported that on October 4 the Cabinet had defeated
by one vote a proposal to attack guerrilla bases in re-
taliation for an attack which killed six Israeli soldiers.

186
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Appendix #6

QUTLINE OF PHOPOSED SECTION ON CANONIZATION

The Canonization Process

AO
B.

(e

Biblical Evidence
Rabbinic Testimony
1. Talmudic Source lMaterials
a)
b)
¢) Pharisee:
(1) impetus to canonization
(a) external forces
(b) internal forces
Summary #1
Church Sources
1. Eusebius
2. MNelito
3. Origen
4. Apocrypha
"odern Scholarship
1. Discussions of the Canonization Process
(Overview)
2. Evidences for Fluldity of Canonical Status
a) Esther
(1) Purim
(2) philology
(3) additions to Esther
(4) DSS, external evidences
« Theories on why Judith was not cancnized
New Testament evidence
Critiques of:
a) Rabbinic sources
b) LXX, Alexandrian canon theory
Areas of Agreement (Summary #2)
Areas of Disagreement (Summary #3)
Unresolved Praoblems
l. Esther
a) Circumstantial evidences
Summary #4

W

A New Attempt at 3colving these Problems

ﬁ-

B,

Why were Esther and Judith written? A review

of proposed deccding
These Books are two of Iany
1. Literary products of the first century
CE world - examples and discussion
2. Inadequacy of the term "intertestamental"

187
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a) Feview of dating of New Testament
material and canonization

b) Prominence of the short story

c) Pseudepigrapha

d) Coded works
(1) Qumran and other sectarian writings
(2) Gnostic gospels

3. Parochial definition of canon - summary

Proposed New Theory of Canonization Process

A

D,

Harmonization of Rabbinlic Sources with
Above Evidence

1. What were the rabbinlc concerns?

2. What evidence may be considered historically
useful?

3. What evidence sheds light on Judaism in late
antiquity?

4, Distillation of sources

Harmonization of Church Sources with Above

Evidence

1. What were the church fathers' concerns?

2. How do they manifest themselves in literature
concerning canon of Hebrew Scriptures?

a) Origen
b) Melito
c¢) Jerome

3. What 1s the evidence which 1s historically
useful?

4, What evidence sheds light on religious
writing during the so-called "intertestamental'
era?

5. Distillation of sources and conclusions

Strains of Modern Scholarship

1, Useful and true evidence brought by
previocus scholars

2. What is the test of validity?

a) multi-dimensional investigation
(1.e., historiography, theology, etc.)
Qur Proposal and Summary

Statement of Theory

A.
B.

C.

D.

General Implicatfons for Canonization (continued)
Je: Esther

1. Why was Esther canonized?

Re: Judith

1. Why was Judith not canonlzed?

Summary
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