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BARLY INFLUENCES

It is the purpose of this thesis to study sympe thetlcally the
personality of Jeremleh, the prophet, as revealed in the book called by
his name; personality being conceived as "distinetive character". ' In
this £irst chapter will he consildered the early influences that helped
to mould his personality, |

Jergmiah's high strung nature was keenly senditive to all exbernal
influences, He came of a home in which Yahyeh was worshipped with
genuine piety, It is qulte likely that he was a descendent of the une-
fortunate priest, Abiathar, whom Solomon rusticabed (I Kings 2/26).
Perhaps his father was merely a local priest of Yoahweh. The boy's name,
Yirmyahu,}xahweh shoopts or hurls, and the father's, Hilkiah, Yahweh my
portlon are tokens of the famllys lovalty b@ the God of thair peopl@.

SRR R sty

Cornill rightly polnt% out that th@ pvopbeb's deeply Peoted and harwe
monlously developed plety was unquestiopably the result of parental
training. His knowledge of the nation's past and his horror of the local
cultué must have been imbibed through the atmosphere of a pious homes
Jer&miéh's splrituality,wve may be sure, came not full grown but was in
large measure the result of bender nourishm@nt in his home,

Anathoth, (modern Anata),wds a 1ittle village less than four miles
northeast of Jerusalem, In 1t Jeremiah was born and spent his most lme
pressionable years, It was in Benjamin, EREthnographically Benjamin
belonged to Tsrael. ‘Thi&-explainﬂ‘yge projiphetts undying affection

for the Rachel Tribes and his longing for the home~bringing of their
oxiled children, (3/12F,31/4=6,9,15-2 O); Anathoth lles on a broad hill,
the first of the rocky shelves by which the cenbtral range of Palestine
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declines wilderness and desert to the valley of the Jordan,
Anathoth seems to face the East,for to the West there is o range of
higher hillls which separate the village from Jerusal@m, but to the
Baat one can see in the clear atmosphere of Pélestine a dlatance of
forty or £ifty miles. dne*s eye travels over the hills of Benjamin
- which slope down to the Jordan and the Dead Sea, to the mountains of
Ruben, and farther South to the hills of Moab which are blue against
the shky. The fields of the village seem to fade into the bleak and
arid Hast, A visitor to modern Anate does not find 1t difficult to
understand how the wild and desolate landscape found its way into the
soul of Jeromiah, There were (+) "the hot desert winds, the village
Bords stray??nto the wilderness, the waste and crumbling hills
shimmering in the heat, the op en heavens and the far line of the
Gilead highlands, the hungry wolves from the waste and Ylons from the
Jjungles of the Jorden." These are reflected in the prophet's p@raonalit&
as verses 2/23, 24 4/11, 5/6, 8/7, 22 would indicate.

Jeremiah was always a lonely men, Probebly from childhood he was
different from his fellows. Yahweh had marked him even before the womb
(1/8), He was not a normal person, It is Liljely that his cowpanions
never understood him and always® regarded him as queer, He was thrown
back upon himself. One can plcture him a solitery figure even in youth,
walking away from the games of his comrades, A few minutels walk in

any direction took him out of the village and into the silent bills.

R iy W%

(+) George Adem Smith "Jeremish", page 68,




Tong dld he sitvbraoding, communing with the wolkld about him, Other
prophets too saw the ouber world and used examples from it to
1llustrate thelr teachings, ﬁhﬁx But in anotherts words, (+) “we find
in Jeremlaht!s poetry traces of closer sympathy with the life of nature
than in any other prophet,” There are superb pilctures, metaphors,
imagery dravn from the world sbout him., In anocther chaplter will be
found illustrations of nature's influence on the prophet's poebry, Here
it is important to point out that the life of nature which his gqulet

- eyes saw was the greatest of th@&e‘@arly influences on his personallty,
For it brought himAto God. He sensed a divine order in nature and came
to see all life as the "living visible garment of the Eternal," In
%he insbtinet of the migratory bird he sees the humen soul winging 1ts
way to God. (8/7). In the eternal snow on the mounbain he sees the
unfalling source of Israel's true religion (18/14). ILike Job he Aise
liked the sea., Godts iron hand is seen in the limits pleced upon its
tossing (5/22). In the striking pilcture of the travellers lost in

darkness on the mountain he sees humans without the light of God. Mnathoth i
J

18 1ittle over an hour's walk from Yerusalem. Traffic between the two
was daily and close, The thought end life of‘thé lerger city were
undoubteddy reflected in its smeller slster. Now, in Jeremlahia
childhood Menasseh and, for a short timé, Amon ruled. II Kings 21
testifies to the evils of thelr reign, to the heathen ébominationﬂ
which they re-installed, Yahweh was not forseken but foreign deitles
were placed by His side, The Canmanilte Baalim givers of fertility,
were worshipped with renewed vigour, Under Asayrian &uzar&inty many of

R 0. R

(+) J. Skinner "Prophecy and Religlon" Page 22.
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the heathen practices were adopted., Pure Yahweh worshlp as advoceted
by the great spirits of Igreel was put aside, Jeremish was still quite
young whon Menasseh died but Joslah was only elght, snd meny years
elapsed before the reforms for which his relgn was noted come to pass,
Throughout his youbh, then, Jeremiah witnessed these abominations in
Anathoth end probably in jerusal@mo His soul was xki¥2 filled with a
loathing for them so profound that he gave himself unreservedly to

. Yolwwoh and pledged his 1life to their destruction,

Anathoth wes, aé Isaieh had predicted (10/28«32), on the main
line of inwvaesion from the North, -« by way of Aiaﬁh, Migron, Miehmash,
the Pasa, Geba, Rameh, Gilbeah of Saul, Laish, snd "poor Anathoth" hexr=
gelf, In Jeremish's youth news came of the appesarance in the North of
vest hordes of feroclous Scyﬁhi&na. They were ruthless, spared no one,
and left ruln wherever they wenbt, Great powers were helplesa before
them., Fear of thasa“North@rn tribes entered the prophetis soul., He
believed that they were Yahweh's agents end that the Lord was skaping
events leading up to the destruction of His people, This, as we shall

gee, changed the course of his life,

0o
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II. THE CALL

Jeremiah received his call,according to the book's testimony
(1/2), in the thirteenth year‘of the reign of Josiash, King of Judah,
or in 626 B.C,FE, The call was of the nature of a moral decision
following en intense immer struggl&} Jeremish was not aﬁ ecsbatic
propheﬁe His wmf@ not the frenzied visions of a professional prophet,
Ho was aware of what he was aaying when hé wes saying it, Further, his
utterfances ceme after much thought e |

Tt 1s this wrif&rfﬂ opinion that when Jer@miah‘aaya "the Tord
c88i1d" he means "the Lord thought end conveyed his thought %o me",
Biblical Hebrew represents the process of thinking in this desmatic way.

TR

Tt is opdinarily expressed by forms of the verb «m .« In Exodus 3/3

P,

when Moses has seen the burning bush that was not consumed, the wrilter

continues TP DTATT PR PR TICIRY MO-TTION TR TR
"end Moses said, 'T will now turn aside and seeo

this great sightt", Moses could noi have apoken these words to another
since he was slone. Nor is 1t likely thet he was talking to himself(
The text obvioualy means that Moses decided or thogghﬁ he would turn
pside, The verb -ng 18 used to express thls meaning, Hence, the

Lord!s charge to Jeremish in 1/4~0 must be regarded as the prophetts

apprehonsion of His mind or will,

Jeremieh 1s more self-revealing than the other prophets becsuse he
tels us of his inner struggles, There is present in his‘conaciouanasa
a duality. God and men wrestle within him as in Christlen teaching they
do in 8t.Paul., He feels impelled to be a prophet; and that lmpulse hﬁ,
be lieves comes from God, He iz reluctent and éfraid; this is himself,

He meets argument with argument, suggestlon with counter~suggestion,

and resolubion with irresolution, Men is weaker snd CGod wins. "0 Lord,




G
Thou dilst induce me and I was induced; Thou art stronger than Ln (80/’7)0
How does the prophat know the mind or wlll of God? As a mother ‘
mows her child's, through sympethy and understanding. %I dwell in the
high and holy place with Him that 1s of a contrite and humble spirit,”
(Isaieh 57/15), “To him will I look that is poor and 6f a conbrite
spirit, end trembleth et my word." (66/2). Jevemieh was lofty and |
mumble in mind and spirit, end it was given him to commune with His God.
The versss which tell of his call indicabe certain sallent féatures
of his personality. He hecomes conscious at first of his personal pPreew
destination for the prophetic office (1/5). (+) This idea, as Prof,
AsB.Davidson states it in his article on J$r®m1&hAin-Ha$ting'a Dictionary
of the Bible, "may cover wuch belonging to the past, the gpumdiy Godly house
out of which he came with his tradiﬁi@nm, many movements in his own
mind Little atbended to at the time but remembered now, and the nation's |
whole history of which he was the child," Jewemish, then, was not
called on suddenly to be a prophet, The idea was not injected into nis
mind of a sudden from wlthout. It was a consumation of ﬁh@ fellowship
which, in his early days, he had begun to establish with the Divine
Spirit. He sees the experiences of his youth and the signs of the times
as elements in his preparation for the prophetic o fice. He understands
that his own deeply rooted religlous personelity has been endowed to him
for a great purpose.
The prophetts response (1/6) reveals him shrinking, afraid, selfe
conscloug, introspective. "Ah, Lord Godl behold, I cannot spesalf; for
I am a mere lad," He pleads, not like Moses, a lack of eloguence,
(+) The idea of indlividual predestination was not original with
Jeremieh; 1t 1s to be found aleo in Judges 13/5.
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but his yﬁuxh. (+) Inexperienced in the ways of men, he fears them.
God's rebuke in verse 8, "be not afrald of them" indicates that
timidity and fear cause the prophet o heaitete, Jeremiah probably
knew of the biltber experlences of his predecengors, Perhaps he had
slready learned that his neighbours would raa@nt*fﬁ@nﬁﬂﬂ’ﬁ attacks on
esteblished customs and superstition. Xeeping in mind that Godls
rebuke was spolken by the prophet to himzelf (of course, under divine
influence) we have conclusive proof of his timidiﬁy ab thias stage of
his 1life, Not to a strong, melferellsnt man should Yshweh have found
it necessary to promise strength end support (1/8, 18, 19). He was
weak, probehly & physical coward, His strength gradually cém@ to him
from Yahweh, Only in later dsys Adid he measure up to the full stabure
of his mission,

Yahweh bakes hold of the prophetts spirit (1/7F): He £ills hih
with the divine word, Jeremlsh is ov&r»pmwwr@ﬁ, He is no longer himself;
he is the prophet, the interpreter of God's will, the speaker of His
word, From this tinme forth the words the prophe% speaks are not his own,
He is under a compulsion that he cannot resist {20/7) even 1f he would,
The moment of J@r@miah's call ls not one alone of self discovery, but is
also, and even more lmportant, one of self«surrender, a ylelding of
himsellf to the Being who created snd chose him., Wordswobth best

describes such moments,

Y R

(+) While jéﬁ;may denote any age from Infancy to the verge of middle
life, ite meaning in the context ls extreme youth., Thus the
Septuagipt, renﬂ@ring according to the apirlt, hes
"too young". Skimmer points out “conai&ering that Jeremish was
unmarried, that his renunclation of married life was a consequence
of his vocatlon (16/1) and that early marriapes are the rule among
Orienbals, 1t 1s quite probhable that he was under twenty when the

call came to him."
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"I made no vows, but vows
Were then made for ne: bond unknown to me
Was given that I should be, else sinning greatly,

A dedicated spirit," R

Tt 18 not unlikely that Jeremish should be eppointed ; prophet

"over the nations." Mention of this mission ls to be found in verses

1./5, 1/10, 18/7F, 28/2F, which are regarded genérally an Jar&miaﬂic in

origin, snd, lupllecitly in the oracles against the nations in Chapters

46 thfaugh 51, (+) It is impossible to agree with Duhm that Jeremish was

{+} Schwalley in Stadets "Zeitbschrift" for 1888, thoroughly attacked
the authenticity of these chapters, Stade, Wellhauwsen, Dubm, agreed
with him, Obher seholars, Kusnen, Glssebrecht, Erbt, Cornill, Driver,
agree that there is a coneiderable Jevemlanic @1@ﬁ@nt‘in them, though
though they diffar as to the yerﬁms. It bhas generally been agreed
‘singe Buddels paper in the "ﬁ%hrbﬁeh@r# fiér Deutsche Theologie",1878,
that the oracle against Babylon in Chapters 50 and Bl/1e58 is notv |
authentic, Its dependence on other, laber writings, its cbviously
late historical p@rsp@cﬁivé, its bittern@ss‘agminwt the Chaldeans
whom Jeremieh considered as Godts agents of chagtiaemanh§ point to
a later writer, With regard to Chapters 4649 it may be urged in
favour of their genuineness (A) that Jeremish was consciocus of being
s prophet to the nations (1./5, 1/10, 18/7F, 27/2F) and (B) that he is
gormended to write hls prophecles "against all the nations" (36/2)
and égl that he is aware that former prophets prophefied against
many counbbles and great kingdoms (28/8)., Avguments ageinst theilr

genuineness are (A) that the conception of Yahweh as a c&pricinus,
vengeful, Deity is unlike Jeremiah, and (P) that lengthy oracles
against peoples,which with the exception of Egypt, had no signifi-

cance to him or his time, ann hardly probasble from him, and (C)
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a simple (Einfachen) country prophet whose activies end aims never went
beyond his own people and who was nardly at all concerned with others,
one who has lived through the last ten years knows that a man who would
set himself up to be a prophet to France muat'hmve a message for England
and Germany as well, For gonod or 11l the lives of these nations have
been inextricably woven together, Ancient Judah, too, had been caught
up in the current of universal polibtlics, It had dealt In many ways with
the small States surrounding it, bubt more lmportant were its relatlions
with Egypt and Assyria, The growing power of Bdbylon was destined to.
make that country an importeant factor in Jewlsh history. Among them all
tiny Judah was as a buflfer Sfatee It had suffered repested invaslons.
Its capital was & hotwbed of inbtrigvue. IBgyptlen and Assyrisn factions
struggled for control of Judean polities even though Assyris wag
muzenﬂign of Judah.

How natural then for Jeremiah, who was a student of his times bo
concelve his message as géing beyond Judalits borders] Amos and Iaalah
before him had uttered orecles concerning the nations, He knew this,
and said to Hananiah "the prophets that have been before me and before
thyee of old prophefied against meny countries and against great
kingdoms, of war; of evdil, end of pestilence," Jeremish's three
contemporeries, Zephenlah, Nahum, and Habakuk all dealt with the foreign
powers of thelr day. Why should his mission not have been as wide as
theirsé In the parable of the potter (for which there is no dats) he

that many verses are reminlscent of other prophets, - 48/29-38 like
Isaish 15, 163 49/7F 1like Obadleh's prophecy on Rdom, and 46/26B
suspicionsly like Ezekisel. In the light of these arguments it seems

evident that Chapters 46«49 contain a nucleus of genulne elements which

have been greatly expended by later editors,
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declares God's power to mould or remould any nation, (Chapter 18),
Baruch, writing on Jeremiah's early ministry, says that he spoké cone
cerning all nations (Ghapteb 36),

To Isalah the Lord appesred in awful mejesty and splendor, He was
un&pprbachabla, and a‘saraph is delegated to consecrate the prophet, In
Bzekiells call there 1s the welrd, bizarre, ever chavacteristic of him,
Jerémiahts call la simple, direct. He meets God on lifel's common way,
and receives the commission from His own hands. He is neither conscious
of personal guilbpor sultfenly eager for the charge, Ths call is not
the beginning but the consummation of a gemuine religious experisnce,

Two vislons follow the call (some mainteln that they sre part of it),
Both are allegorical explanations of natural phenomena, the rod of an
almond tree, and a boillng pot blown upon from the north. It is well to
mark that Jeremish usually sees God in the natursl, the common place,
in every day things., Some have claimed (+) that tha'xgggx of the tree
is a parable of God's working in nature, that the almond tree *ﬁpm
which 1s the first to wake after the winterls sleep is a harbinger of
the new life, the spring time which Yahweh is prepering for His people,
This is unlikely, first b@aéume the prophetts outlook is col@ra&}by his
cortalnty of a berrible Invaslon from the North, and also because -“pp
doss not mean to wake from sleep bub to be continually wakeful, This is
no mores than a conscious word play, the use of a word picture to Llluvastrate
a lesson, a recognised "trick" of preschers to £ix attentlon on thelr
nessage, and it may have been as well, the accepted method of tsaching

54 oR 5 W [ PR

(+) Peske = Cenbury Bibles, Vol,I Page 9,
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III, POPULAR REIIGION AND THE FORE FROM THE NORTH

Chapters 2 to 6 explain the payﬁhet’a expechatlion of evil from
the North. They deal with the sin§ of the people and their |
imminent destruction by a fos from the North, TFor a proper unders
standing of these chapbers 1t 1s necessary to describe briefly
the popular religlon which Jeremieh condemmed as pagan at the
very outset of hls ministry, = "and T will utter my judgments
against them touching all their wilckedness who have forsaken me
and have burned sacrifice unbto other Gods and worshlpped the works
of their own hands" (1/18). |

The unreformed religlon of Palestine from the days of the
unlon of Canaanites and Israelites Into one nation may best be
oharacterised as nsbture worshilp. (+) In the high‘places of the
land the reproductive powers of nabure were worshipped. The old
repellent Canaanite ritual had been incorporated into the cultus
of Israel., Yalweh gradually became the God of Fertility. oy
and Netp , sacred prostitute were to be found at every alter,
(T1 Kings 23/7, Hosea 4/10=14 Deut, 23/17-18), "Whersver there was
a standing stone, Iiyn , or a sacred tree or pole, trur s

there 1t was possible to commit in the name of religion what would

otherwise be stigmatised as fornilcation." (¥+) The sex instinet was

(+) There undoubtedly were some who adhered strilctly to the
original Israslite falth, .This is quite likely in the case of
the Rechabltes who repudlated agriculture and took no part in the

agricultural feasts and remained a sect apart until the

destruction of Judah ¥35/7).

(++) Prof.R.H,Kenneth "The Book of Deuteronomy", Prof.Kennett also
bellevea that the serpent (or seraph) worship which sbounded

was in some places ldentlcal with phallic worship,
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in the schools of this time., (+) The second figure, that of the boiling
pot blown upon from the North, iz the pr@ph@ﬁ's first reference to the

ovil from the North. This will be consldered ia the followling chaptew,

Y g0 b 39 o o B

{+) Amos employs a similar illustration in 8/1, 2, seeing a basket
of Ysummer fruit" ysp  he is told that. the Bend" ypp is

come upon Israel,

00
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deified, Sex powers were put under the protectlion of Gad by
fleshly intercourse withvsacred prostitutes and thus through
sympathetic maglic the reproductive powers of nature were stimulated.
Tmages of men, as well as serpents and bulls, were to be found in
the Temple (Fzekiel 16/17). Close contact with Babylon and Assyria
had led to the worahlp of the heavenly bodies (I Kings 23/5-1l,
Deut. 17/3, Jeremish 7/1L7R, 45/16F), (+)
But most objectionable of all thelr religlous practlces was
the sacrifice of the firsteborn, (4+) The custom was of Phoenlecien
or Censanite origin, and there was a recrudeffscence of it not very
long before the time of Jeremish, It is firvst mentioned concerning
King Ahaz (1T Kings 16/3 and TI Chronicles 23/3)., The victims,
infants of a weelk, were killed and then made over to the God by
fire, The excavabors at Gezer found in the anclent sanctuery
remains of several Infants, declared by @xparthm@dical authority
to have been no more than seven days old at the time of thelr death.
All these corruptions, it iz well %bo r@memb@r, dld not dis-
place Yeahweh worshlp bub were incorporated in it or éxisted by ita
gide, W.Robsrtson Smith in "The Prophets of Israel" pPage 39, states
thet in the earlier days there was "one religion for times of
patriotic exaltation snd another £or deily life," These coanlesced,
(+) This seems to have become a prominent feature of the popular
worghip at this time, We do not know whether it was imported
from Babylong and Assyria, or whether it was originally Canasnite
and experisnved a r&crudeaeenc@$gg‘contaat with these nations,
(++) Txodus 22/29 which is of the same document as CGeneais 22,
Exodus 34/19 which is partly contradicted by verse 203(this is
‘gonerally vegarded as a Jater insertion) Deuk. 12/31, 18/10,
Jeremiah 7/31, 19/5, 32/25, Esekiel iG/QOF, 36, 20/26, 31, 25/37,m

‘ | 39, Nicsh 6/6-8,
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“The worship of Yahweh as the Baal of the land was observed with
Cansanite practices. In times of national proasperity the purer
Israelitish religlon was neglected or subordinated. But when dark
clouds loomed on the horiRon prophets arose to preach repenbence
for this was the fhost propitious time fov the purer religion,

The prophesies thalt we are tclaan@ider Wers spok@n by
Jeremiah during the five years bebween his call and Josishts
reformation, 626-621 B,C,H, They present s great variety of
difficulties and inconsistencles due in part to the careless
menlpuleting of texts by later edltors and due, also, to theilr
not having been consigned to writing by the prophet until the
fourth year of Jeholakimts relgn, 604 (36/2).

No prophet can passionately denounce his peoples' sing
without revealing what manner of man he is. In pessing judgment
on the popular religion and morality, Jeremish has glven us a
degeription of the religious and moral aspects of his personslity
in his esrly days. He is himself so deeply conscioda of the true
Yehwsh tliat he finds in his heart nothing but enger, contempt, and
a little pity for those who worshlp neither a real God nor with
their real selves. YBhey followed after vanity end became vain,"
To Jeremiah true religlon wae a yoke, a woral dlscipline. Since
Yahweh was righteous and pure there was no place for evil anl une
clesness In His service. So he condemns unsparingly them that had
broken their yoke and burst their Bands (2/20). (+)The wér@.af the
Lord wes a scoff to themi they had no delight in it (6/10). The
(+) MNost scholars have adopted,after the Septuagint and Vulgate,

thou hast broken and burst since this alone renders the passage

Intelligable, The text, as it stands, offers no reason for

referring here to God's having broken the Bgyptlan yoke,
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ﬁﬁéple mainbain that they have not forgggﬁn Yahweh and gone after
Baalin (2/23) and that Yohweh was not mz/plessed, for they were
pr@éperous (2*./’:55)e But 1t was theﬁﬁ conception of God thet was
at Bault, and the mamer of giving this conception expression.
"1t is an evil and e bitter thing that thou hast forsaken the Lord,
thy God," (2/19). Plough up the fallow ground, circumeise your
hearts, forg_@k@ not a fount of living wabers, for broken cisbterns
that can hold no water, - this is the prophet's answer,
Jereniah's constant Allusions tophoring indicate what modern
p@yﬂi@olagy wight call a "complex" on the subject. (+) He evidently
loathed sensuality. One is reminded of Dr.FPelix Adleris early
ministry, which, as he tells us in "an Ethical Philosophy of Life",
was dominated 1n great part by his absolute hatred for sexual
impurity. There are fourteen references to whoring in Chapters 2,
3 and 5 of the Book of Jeremiah., (++) In most passages it is a
figurative description of the prevalent mode of woﬁship, "Por upon
every high hill and under every green tree thou didst bow thyself,
pleying the harlet', (2/20), In others the pr@ph@t_is depleting
actual events, "when I had fed them to the full they cémmitted
sdultery and assembled themselves in bands at the harloet!s houses.
- They were as fod horses in the morning; every one neighed after his
nelghborts wife," (5/7§8). Jeremish clearly saw that the religlon
(+) Major J,W.Poveh, possibly a reputable psycologlst but at best
a cursory student of the Bible refers to Jeremish in "the Hew
Paycology and the Hebrew Prophets" Page 152 asm "d@@id%@y a

potentisl psycho neurotic, with a strong tendency to regression,

(++) 2/20, 24, 25, 3/l, 2, 3, 6, 7, 8, 9, 13, 20, B5/7, B,
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which sanctioned progtitution was underminipg family life and
national morality. He believed that only by pubbing eside thedr
Inpurity and propensity to evil could they become worshippers of
Yahweh in splrit and truth. For He dellghts, Jeremlsh tells wa,
only in loving kindness, justice, and righteocusness in the earth,
The prophetls senfsitive spirit seems to wreithe in the presence
of all forms of evil, Especlally does he recoll from treachary and
deceit, All the people are found by him to be corrupt. There is
not an honest man in Jerusalem (5/1). RHvery lsst person lies,
ch@aﬁé?“@t@ala, dr deals treacherously, Th@.eity s likened to a
well always contelning wickednesa (6/7), Cries for "help" ave
constantly heard in her midst. Poor snd needy are oppressed, The
official representatives of Yahweh are false, Jeremiah 1s as much
shoched by the peoplest love of deceit and callousness to sin as by
the evils themselves. "Astonishment and horror has come to pass
in the land; the prophets prophesy falsely, and the priests rule ai
their hands, and my people love to have it so." (5/30; 31%. (+)
So habituabed to evil are the people of Jerusalem that this conw
dltion is r@gafd@d as perfectly normal, Jevemish, with a soul
gensitive to @ﬁhicai and spiritedl values, is excited to amazement

- and hovror. His is "the tobture of a sensitive human splvit in

the pregence of moral evil."

¢ Like Hosea, with whose wrihings Jeremlah was undoubtedly
famlliar, he considers the corrupt naticonal life as unfelthfulluesas |
to Yahweh., She who had been His young beloved bride (2/2) had f
turned adulteress and given herself to strangers (8/20, 25, 3/1,
ebe.). It 1ls quite likely that the prophet kuew less of the origin
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reaction, "Oh that I had in the wilderness a wayfarer's lodge;

that I might lvave my people and go from them] for they are all
adulterers, and assembly of treacherous men," (9/2«8),

|
;
|
(+) At a somewhat later period this exquisite poem portrags a further g
|
|
|
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and early history of hils people then doss a modern historlan.

For he apparently does not know of the pentateuchal documents

that treat of Isrselis backsliding in the wildernsss (Dxodus 32
Deut,19/27), Else he could not have iodkmd back on the past as
ideal . However, not only is the prophet wanting in historical
perapective, but also he is hardly just to his contemporaries for
they were in large part of Censanite descent, It was natural snd
inevitable that they should clhyg to some of the ways of their
fathers, They were not s$:$iaa@ as he claimed, but obatinabte. Alro,
when peoplesmervge a syncrabism of culturey is ineviteble., The auby
of one devoted to the highef of the culbures is to educate; to ween

people from thelyr cusboms and superstitlons, But Jeremieh in these

sarly days, with the hot passioh of a youthful prophet, unspavingly

condemns his whole people. He falrly sdeams at ﬁmair vices. For
invaders were on the horizon, In btyplcally Hébr@w fashion (+) he
saw in the impending dlsaster a sign of Yﬁgﬁwh‘s displeasure,
"Mhe foe (++) whom Jeremlsh had in mind when he oviginslly
delivered the prophecy (4/5 = 6/20) was in all probability the
Seythians vwho actually overran Western Asla at about 625 B,0. and
advanced through Palestine as far as Ascalon, intendlng to invade
Bgypt.® A passage of Herodabus (+++) tells of the defeat of the
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(+) The Book of Job ls the magnificent exception in the Bible.

(++) Driver Y"translation of the Book of Jeremlah" page 21,

(+++) Book I, Chapter 103F,
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Medes by the Scythiens who then "became masters of all Asla,"

This 1is probably an exxagerabion ;éé 1s his statement that they
raled Asia for 28 years, But that they dld invade Asia at this
time 18 accepted by most scholers, "Everything (+) was over thrown
byjﬁheir 1ilcontiousness énd neglect; for besides the usual tribute,
they ;gggﬁ aroand the coumntry and plundered them of all thelr
possessions " Th@ir.ﬁ@rmibla frruption has been deacribed in this
fashion (++) "pouring through the passes of the Caucasus,horde

af ter horde of Soythlans blackaﬁéd the »ich plains of the South.

On they came like a flight of locusts, countless, irrisitable,
finding the lmd before them a garden, and leaving 1t behind them

a howling wilderness, Nelther age nor sex would be spared. The

crops would be consumed, the herds swept off or destroyed, the

villages and homesteads burned, the whole country made a scene of
desolation,"”

Jeremlshts deseription of the foe from the North is better
sulted to the primeval and ferccious Scythlens than to Babylon or
Assyria, And i€ there appears to be a confusion in the prophet's
mind as to some of the detalls, such as the mentiecn Oﬁvﬂh&PiOtﬁ,

(4/3) and slege operations (6/3F) which were employed by the

organised armles of Babylon, it is well to rém$Mber that these

prophecies were not writfen until the year 604, when they were re

uttered o mest a new situation, the imminent Chaldean ilavasion (+++);

(+) Herodotus.,

(++) Rewlinson "Ancient Monarchies" Voiume IX, page 513,

(+++) Babylon under Naboepolassar conquered Assyris about 607, and
under Nebuchadnezdar rotbted the Egyptian armies at Charchemish

in 605, and was thus enabled to turn ites attention to

Jerusalem.,
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The verses descrlbing the invasion from the North revealed
Jeremlah a8 a lyrle poet of high order. Abrupt, ﬂhorb* - breathtd,
they are as vivid and moving as anybpootry in the Bible, Dr.Hands
Sehmidt (+) refers to certein passages (4/19-21) as "among the
beét descriptions of a vision in all literatuve." The question
arlises whether this realism ls entirely the produect of a poweriul

imaginatian“ov vhether sctual experliences are being described., It

does not seem likely that poetic fancy aloﬁe cowld conceive as
graphically as Jér@miah doss in Chepter 4 the terror and confusion

| | of the people (5=8), the swift approach of the enemy (13), the
terrified m@gaehgerﬂ from the north (18), the blast of the brumpeb
(19), the crash of ruin [20), On the other hamdl there 1s no evidense
of an invasion of Jerusalem before these verses were wrlbten,
Probably the answer lles between the two. News travels swiftly

in the Orient, While marching towards Egypt the Seythlens as was

their wont probably ravaged sections of northern Palestine. I
hellished reporbs of bloodshed and destruction quickly reached
Jerusalem. With these accounts dimmed in his ears Jeremlah may
have projecsted his vielon of the invasion of Judah,

He had the poetls genious for cr&mmiﬁg a tremendous pilcture
into a line or two of wverse. Nobable examples are hies vislion of
the utter desolation of the eabbth (4/23-26), his soul's anguish at
the alarm of war (4/19~21), the travall of his people §4/31), the
wild heifer inflamed with desiwve (2/24), the many plctures of adultary‘f
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(+) "Die Grossen Propheten und Thre Zeit", Page 205,
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and of the inveding nation., (+) These early poems all reflect
deeply stirred @mbtions. They are not in the least contemplatlive
or philosophical, Idke his later writings they are unquestionably
sincere snd free from anything perfunctory or artifickal., The

majority of these fragmentary poems are written in Jeremiahts
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(+) Verse 10 in Chapter 25 is a most slgnificant illustration of
his genuine poetic instinet. "and I shall cause to perish
from them the volce of mirth and the voice of gla&neas, ﬁhe
volce of the bridegroom and the voice of the bride, the sound of
the milkstones and the light of the candle, The first part of
the verse ls to be found also in 7/34, 16/19, 33/lLl; but the lasi
four words (in the Hebrew) would serve to ghamp the pleture
indelibly on the mind of an Orlental, For the absence of re-
jolcing and wedding féasﬁs might n@tfindicate ubter desolatilon;
rather that avgreat'sorraw ls brooding over the people., But in
times of the most abject grief the urgent physical needs must'b®.
supplied, Corn must be grounag the lamp must be 1it as darkpess

closes in, The traveller in the Orient hears at a distance the

grinding in the morning and knows that huﬁan'b@ings are near by.

Md  the humblest shack is not without its lamp, Darkness
without a glimmer of light and deathly stlllness of an early

morning are sure signs that the land is desolate. Only a poetic

geniug could paint so striking a picture in four words,
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favorite motre, the Qina rhythm (4). Duhm mainteins that this metre
18 the testing roff for thelr genulness, Since there are frequent
lapses from 1t he finds only sixty short poems (and the prose
letter to the exiles) of Jeremlanie origin. TFor many of these
irvegularities later editors and, possibly, Baruch may be held
responsible. But 1t is alﬁo likely that not a few are written
exactly as they were uttered by the prophet, That so high-pliched
2 personality should limit himself exclusively to one form of
wrlting 1s not easy to believe. The sarlier prophets, to the best
of our knowledge, used both prose and verse., Jeremleh, the most
intense of all, could never have conveyed to his people the
tremendous message with which he was charged; within a single form
of folk-song, Cornill takes a sener view when he maintainﬂvnhah
"ihere prevails a certain freedom in the metrical structuwe of the

individual lines due to the fact that for the prophet verse making

(Dichten) was not an end in itself." A reader of Chapters l-6 has
his attention drawn involunbtarily to the frame-work of the.
prophesies., Bubt as one reads on in the book the poetry, always of
high order (wherse genuine) seems Loms significant; the men end his
m@éﬂage brush aside all obther conslderations, Jeremiah's developw
ment 1 reflected in this reaction. TFor his talent as a poet
ceme bo him early in life. But in the course of years as he drew
himself nearer to God, and came to understand better the human
heart as well as world movemsnts, he became a prophet, Israslts
greatest,
(+) Sowcalled, originally by Budde, because it was the metre in
which dirges over the dead and, later, elegles over natlonal
mmsfortunes‘were uttered, In Hastings dictlonary of the Bible

Volume III page 5, Budde lays down the followlng law for

elegies, "these were uniformly composed in verses of two members,
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the length of the first of which stands to that of the second in
the proportion of 3:2, giving rise to a peculiar Llimplng rlpythm

in which the second member, as it were, dies away and expires,” |

0o !
. !
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IV, JOSIAH'S REFORM AND AFTER

The Scythians were turned back by Psammetichus of Egypt (+)
and fade forever out of the history of Judah, The grave peril,
even though averted, caused both people and king to take stock,
Certain popular instltutlions were welghed in the balance and found
wenting. In the year 621 Josliah Inaugurabed his great reform, |
There 1s very little evidence bLouching the underlying caunses of
this movement. Bpt that it took roobt in the popular will ls clear
from the lack of opposition end from the asbent of "all the people"
to Josiah's cov&hant (1T ®ings 283/4)., Tn the cpbsis just passed
there had been much searching of heart. The destruction of
Israel for its sins had nearly been repeabed in Judsh. The
message of the prophets, especlally Hosea, had been ignored in
the Northern Xingdom; Samerils was reduced, the people exlled,

That fate, it was probably thought, might yet be the portion of
Judah 1f the worship of Yahweh were nobt purified. ‘

The prophetbe reforming party book advantage of thias freme
of mind, as Wellhausen indicat@slﬁ++) not so much bedsuse 1ts logic
was appealing, but because it presented an opporbtunlity bo put
thelr reforms into practice, Thedr chief aim was to cleanse the

popular worship of those elements whilch were repulsive to Yahweh
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(+) Either by gifts as Herodotus states, or by a show of arms,

which i3 more likely.

(++) "prolegomena to History of Lsrael" Page 26,
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and degrading to the worshipper. Vot ghollition but reform wasa
its goal, The high places and the abominations practiced in them
were to be eliminated. They desirved, however, to centralise
worship so that the culbus In proper hends might be kept clean.
Mhen, too, the Yehovel of Hebron wag only too easily regarded

ag distinet from the Yehovah of Bethshemesh or of Bethel, and go
a stfieﬁly monarchical conception 6f God nabturally led to the |

conclusion thet the place of His dwelling and mmrshipshould also

only be one." (+) The powerful Zadokife priesthood willingly
cooperated (4+) fartly because they shared many of the ldeas of
the prophetic perty and also because the proposed reforms would

incresss thelr power and revenue.

The support of pubhle opinion, 1t is believed, made it
possible for Joslah to go about his reform so ﬁigoreualy’and
thoroughly, Nabive Isrselites could easily have been induced,
in the face ofi@?natianal cabastrophe, to look upon the Bamoth

of Canaanlte origin as responsible for Yahwehis wrath. It is

alao likely that the teachings of Hosea,Amos, Micah, and.pwsaibiy_

Jeremiah had begun, at lsast, to take root in the popular mind.

It is aifficult to concelve of religious progtitutlon and the

sacrlifice of childrén permansntly commending themselves to the

{+) Wellhausen Page 26,

(++) Tt was Hilkiah the High Priest who called att@ntion to the
di scovered book which gave lupebtus to the movement. In the
book of Jeremiah is mirrored the close relations bebween

"2
.

/Awya ) the prophetic group and thelpriests. (2/8, 5/31, ete, Cf.

e Lementations 2/20),
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consciéhiee of a people/of whose 1ife struggles evolved the morally

minded Hebrew prophets, The great mass of 1ﬁ@hkminded men were
dissatisfied with existing conditions. (+)

The Immedinte cause of the reform was the finding of a book
of law in the Temple by Hilkiah, He turned it over to Shaphan,
the seribe, who read it to Josish. The King was profoundly
moved. After recelving the blessing of Huldah he called to-
gether an assembly of the men of Jerusalem and all Juddh., The
book was read and a 80 ﬁhm.oath taken to live by its teachings.
Then Joéiah strenuously‘set about th@‘ﬁ%rk of reform,

What book wag found in the Templgé It is dmpossible to
answer with any d@gfae of certainty. Scholaras have generally
asgsumed that 1t was Deuteronomy, or at least the legilslaetive
kernel of that book, Chaplboers 12626. Thelr arguments are based
chiefly on the close asgreement bebtween 1ts enactments and the
actual reforms of Joslah, Tis description of the aposbtate cone
dition of Judsh covresponds with what we know of that lend in the
years preceding the reforms, and its commends appear‘to have been
carried oub by the King. Others have mainbtalned that Deuberonony
was weitten in the Sixth Century and embodles the results of
Josiahts reform, that it cyystallizes and glves legel fovm to the
(+) It is always dangerous to inject modern psychology into the

framework of ancient life. But it hardly seems Likely thab

the fathers, brothers, fisncees, eand husbands of the higher
clasges wonld look with much favor on the periodic wvisits of

thelr beloved women to the professional male prostitutes of

the sanctuaries,
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changes which Josiah had inaugurahéﬂu Ite alfinity with the

Book of Jeremiah (+) is due, they m&inﬁain, not to lts influence
on the proph@t but to its having been influenced by him. How

can the writer!s injunction to all Isveel (L/1, 5/1, 11/24, 12/5,
14 ete, 18/1) be explained in view of the fact that Josish had |
jurisdiction only over Judah. (++) Those who favor a laete date for
Deutoronomy mainteln that 1ts advocates might have almed to enhanoce
its prestige by meking Josiah act in accordance with it. If in
later times this book did become the law, any account of the peform
would be colored by the wrlbter'!s conceptlon of what a pious king
should do, (+++) | |

What the definite facts are it is lmpossible to state, Nor is

(+) J’Driver in his "Introduction to the International Commentexy

{4+
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on Deuteronomy", page XCIIT gives an incomplete 1list of 86

phrases gnd clauses which are found in hoth books.

The fundamental principles bf higher eriticism are taken for |

granted in this thesis; hence the possibility of Mosaic
suthorship is not belng consldered since Deuteronomy pre- |
supposes conditlions with which Moses could not have been
familiar, "A contivuous Mosale tradition," Driver states, 1
caunsed 1t o be abiributed to the great law-glver,

It 1s well to note that the general assumpblon that Jeremiahts

"this covenant" in Chapter 11 vefers to Deuberonowy, is nob
borne out by th@ language of thay book. The original Deuter-
onomy novwhere gives itself oub as a covenant made in the days.
of Moses (except in 28/69 which appears to be the frame~work
of & later edition of the book), It considers itself an
address by Moses at the end of the desert sojourn, in which he |

expounds cerbtain laws that have been revesled to him on the

mount,
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further discussion necessary In a study of Jeremiah's personality
so long as the veracity of IT Kings 22/6F is accepted. There is
no good reason for doubbtink thet s book of the law was found and
was made by Josiah the basis of his reform in 621, Whether the
whole or part of Deuberonomy, whether some hitherto unknown
chapbters of a canonlcal prophet or the writings of an obscure
membe r of the prophetle party, we cannob 867 e But that it was the
working programme for a significant movement in the mational life
is a facbt, The precepts in this book That troubled Josiah (and»
hence concern us) were to cleanse the Temple of all forms of 1dol
worahip, to defile end destroy all loecal altars snd high plac@a,
to sbollsh the closeld assoclabed practices of religimus proatie
tution and the sacrifice of the firsteborn, and to limit all
sacrifice to the Temple in Jerusalem. |

¢ These Josiah proceeded to carry out with characteristic
vipr (II Kings 23). Filrast the Temple was cleansed from every
trace of idolbry. The houses of the prostitutes were desbroyed.
The high places near Jerusalem, and in all the clties of Judah,

were broken Hown, Topheth in the valley of Hinnom was defiled,

and the child sacrifices to Molochhwere suppressed, as was also
the worshlp of the heavenly rmminarieﬁa The Ldols which Solomon
had erected for his Zldonian, Moabite, and Ammonite subjectq were
defiled; Not a high plece nor sacred stone from G@b@:to Beersheba
was loft standing. Nor did the sancturarﬂes of Lhe North@rn
Kingdom emcape his zeal, The altar at Bethel and the high places
bullt by Jerebosm were broken down, buvned, ground under foot.

Human bones were burnt on the altar to polut&&“ The priests of the

high places of the city of Samaria were slain.
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Joslah's purpose was bto purlfy the worship of Yahweh snd not to
abollsh sacrifice., With this in mind we cen better ﬁnd@rstand
wha$ has been called "Josiah's compromise", The local sancturles
in which the autonomous Levite priesthood officiated were nol
easlly conbtrollable by the King. If an order had gone out Lrom
Jerusalem that certain practicea'were to be discarded an attémpt
might be made to obey. But so deeply rooted were these practices
that inevitebly the law would be violated'eith@r Plagrantly or
surreptiblously. The one certain wayiof removing the evils was to
destroy the sanctuaries., Bub the Temple in Jerusalem was an amnex
to the Palace. The King hed virtually complete Jurisdictlion over
it; Both he and the reforming party that was urging him on caqbd
make certain thet no corruptions were Introduged into its ritual,
Also, although there 1ls no definite evidence, 1t is quite Llikely
from what we know of his character thet Josish would have been
plaased if sacrifices were abolished altogbther. Bubt such & move,
ne realised, would apouse bitter opposition in Jerusalem as 1t did
in the country dlstricts. Judsh at the time consisted of one
1arge ciby ;nd quite a few small villages. (+) The hostility of
the latter could be aroused withoul very serious con%equ@naes@‘
But the King depended for hls support on the people of Jerusalem,
the nobles, the prilests, the soldlers, the merchsnts. Hls problem

was to go a8 far as possible with reform wijhout allenating
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During Josiah's reign 45 or 46, as an Inscription of

Semmacherib sbates, "strong clties" of Judah were taken.

by the Assyrians, What romained was indeed a "tiny kingdom",
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them, (+) Josish was not a prophet but a practical reformer,
who preferred half a loaf to none.

It has been neceasary to discuss the historical sibtuvabtion at
length because Jeremish's references to it arve scant and fragmenw
tary, Students of this perlod find it difficult to believe that
the prophet spoke only a few words concerning this important
deveslopment in religlous history end wonderkyd at the same time
why tts chroniclers write nothing ebout Israsl?s most advanced
religious teacher. Frobably in the former case somo verses were
overlooked by Jeremiah as he dlctated to Baruch, or were mise
placed by later generations. Perhaps in the second case he is not
mentioned because, as o young unknown prophet, he did not in aay
way affect the reform for good or ill, But,for five years he had
been preaching messages of so startling a nature that he sghould
have been known in Anathoth and Jerusalem, %o whidi he was notb
a strangsr (8ee Chapter 5), A more likely reason for omitting
his name was his opposition to certein importent phases of the
movements . |

Not that Jeremlah was always hostile to the veform, Chapter
11, verses 1«8 indicate that he ardently espﬁsad gome covenant,
Once agaln, however, we are in the realm of uncertainty. This
covenant may have been concelved personally by Jeremish out of
his own religious experience and may have been direcbed against
(+) Tven so, Jogslah was forced to teste khw defeat. The power-

fully entrenched Zadokite priesthood refused absolubtely to

permit thelr country colleapgues to participste in the Temple

service as had been decreed, See 1L Klngs 25/9, Deut.l6/6-8,

Bzekiol 44/9=18,




[ the then popular covenant of Exodus 54, whilch was concerned nob
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Pwith ethical righteousness but with ritual correctness., As such
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it might have been the acorn oubt of which sprang the mighty oak
of Chapter 31, (+) Bubt the more acceptable hypothosls is that it
was his first utberance concerning the book of Torah or ine-
struction which was the basis of Josish's reform. Since he was
well aware of the corruptions and abominations in the land, how
nabural was 1% for him to welcome with opan armas a concerted
movement on the part of the King, priests, prophets, and the
population‘in general, to exterminabe idolbry, religlous prostl
tutlon and child sacrificel These were the very evils against
which he had been preaching. Some schiolars have maintained that
these verses indicate so great a sympathy with the covenant ﬁhat
he evggﬁggok a preaching tour throughout the lmd, (++) to win
people to it, This is unlike Jeremieh for there were articles in
the covenant with which he could not sgree. And he was not the
sort of person to Ltake the lecture platform for a covenant, and
(+) Jeremioh's N,C., will be discussed in Chapter VII of this

thegdis,

Dictionary of the Bible says on page 570, "ihe expression
telties of Judah and streets of Jerusalem! is not to be
pressed to employ a clreult of the citles anymore than of
the streets, When Jeremish spoke smywhere he spoke in the
cltles of Judah and the streets of Jerusalem for his words
went out to all the land (26/2), Just as when he spoke in
Tahpanhes he addressed the dwellers in Pathros or upper
Bgypt (44/15vetc,). The phrase 'cltles of Judah and streets

[

of Jerusalem'! means the country and the ecapitol (7/34, 11/13

(++) Prof,A.B,Davidson in his article on Jeremieh in Hasting's
CE. 4/5)",
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to extol one~-half and denounce or keep silent ebout the other.
Also, there was neither need nopr precedent for a cempaign of
propagandsa. Joslahles orders were law. His officers went about
the business of destruection without consulting the wishes of the
local population,

At the inception of the reform, thep, Jeremleh probably
favored it, MHis opposition begims.wh@n'he firat sees ites effects.
Wellhavsen (+) indicstes the reason for the fallure of the movement
to mweesure up to the hopes of its projecbors. "fropheey died
when its precepts mthain@d to the f@ﬁa@ of laws; the prophetic
ideas lost thelr purity when they beaﬁme practical. Whatever may
have been contemplated only provisional regulations actually
admitted of'being carried out, and these only in cooperation with
the king and priests eand with duve regard to the capacity of the
masses, The final outcome of the reformation was prinelpally
that the cultus of Yahweh was limited to Jerusalem end abolished |
everywhere else; such was the popular and the pracbical form of
prophetic monotheism," A hasty, superimposed reform naturelly
did not get abt the root of the evil which was in the human heart.
"Its defects soon beceme mpperent," says Skimner, "its supers
fictality, 1ts inebility to cope with prevalent lmmorality and
the surviving tendencles to polybheism and superstition,” A
form of idolatry persisted; for Qﬁg&ﬁﬂ‘were subatituted the
Temple and the ark of the cOV@haﬁt“ Instead of the love of God
and obedlence to His Wiil for which Jeremiah had hoped, there

came to be a superstitlious reverence for the Temple, which was
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(+) Artlcle on "Israel" in Encyclopedla Brittenica.
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regerded as indestructible (+). ALl gamner of unrighbeonsness
wag tolerated so long as the prescribed obligatlons to the'Temple
were obsé@@da The Temple Court was thronged day by day with
worshippers whose 1liffes, we mey judge, fell short of their pro-
fession,

What satisfied practlcel reformers who were looking fov
tengible reésults, was not enough for Jeremlish who would have beéﬁ
content with nothing less then a compl@t@ change of heart. With
clear perception he had watched the dead@ning effect of the recent
developments on the religious life of the people. He heard man
justify these new superstitions by falsely manipulating injuncitlons
of the law,and he c¢ries out against this new gelf~righteowsness
(8/8), "how can you sey 'we are wise snd the law of the Lord is
with uat?”  For he knew that true spirituvality hed nothing to do
with a formal observance of religious ordinmmces. The only
aﬁthority he recognlsed was the "inner voilce", the injunctions
1aid by God on the humen heart., He had found God instinctively
and thereby was led to believe that all men could. TFor there was
pogtentially, et least, in every heart and instinctive yearning
for Him ag sure amnd unerring as the Instinct of the migreatory
birds (8/7), Bubt the men of Judah had sunk into the mire of a
false religlon and refused to rise above it (8/4), They were like
the people about whom Tchekov complaeins, "why do we tire so soon?
and when we fall, how 1g it that we never try to rise agalni"
Desgpite their piamSﬁprefession_they'Wer@ rushing elong in their

&2 G30 0% N US £ e i

(+) Posgibly an outcome of Isalehls teaching, - Iz, 28/16.
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even congclous of wrong dolng. But the God whom they professed

to warsh&p delights only in trubh, Justice, righbeousness, kind
ness, and camot possibly be pleased with the service of those who
do not delight in them ag weii.

Jeremiah indicates thet the reform has only touahed the
surface; the heart has not been moved. "Treaebrous Judah hath
not returned to me with her whole heart but feignedly, saith the
Iopd" (3/10). "“Your rveform ils not enough', cries Jeremiah, "cir-
cumolse your hearts, ye men of Judahi' (4/4) (+) The people mush
break with the evlil assoclations of thelr past. The soll mhst be
cleared of all vile weeds, lest they choke the seed kkw and prevent
it from ripening end bearing fruit," Bresk up your fallow ground,
8OW ndt among thornsi"

It will help us to understand the murderous hdstility of the
men of Anathoth if we keep in mind the positlon of sacrifice in
the common 1ife (++) and Jeremiah's attitude toward it. The medis
of worship had grown out of ordinary life end were In iIntipete
connection with 1t. Sacrifice was a meal and brought togeﬁhmr for
certéin cccasiong a group of people. The return each year of
vintage, corn harvest, and sheep shearing, bthe arrival of a guest,
the ratification of an asgreement, embarking on & journey, on
(+) He has not fallen as yet to the ubterly pessimistle view of

15/23, that a heart habltuabed to evil can no more do good

then the black man change his skin or the leper his spots,

(++) See Wellheusen's splendid discussion in "Prolegonena"

Page 'GF,
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warlike expedition were the occasion for Bathering to eat and
Cdrink In the presence of Yahweh,end to pray. It was part of the
cormon 1life and there was no dlivorce between sacred and secular,
To the Hebrew such religlious worship was both natural and
pleagsant, We can pilcture, then, the bitbterness and wrath of the
village folk as they heard the officers® of Joslah proclaim thatb
sacrifices were 0 be offered only al the Temple and saw them dew-
molish the local sancbtuary. The men of Anathoth were furlous
at Jeremish not becavse he supported the reform, as some c¢leim, (+)
but because he was preaching thaﬁ 1t had not gone far enough, that
all sacrifice should have been eliminated.

On this issue he dlssgreed fundamentslly with the reformers.
Tor the reform had served to accentuate the inherent fallings of
the institublon of sacrifice. Originelly, as hss been indicated,
it throbbed with life. But the new 1aw,by limiting its observance
to the Temple of Jerusalem and eliminating the meal assoclated
with it, had, one might say, separated the relliglous from the
secular. Sacrifice lost vigorous, lively characteristics and
became purely a medium of worship. "The swul was £leds; the shell
remeined upon the shaping out of which every energy was now
concentrated, A manifoldness of rites took the place of
individualizing occasions; pechnique was the main thing, and
strict fidelity to rubric." (++)

Behind Jeremish was a prophetic tradltion of opposition

G G 0T G0 0y e MY BY

(+) reake, Century Bible, Volume I, page 182,

(++) Wellhausen, opus clt, Page 78.
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Amos, "I hate, I despise your feast days, end I will not “
relish your solomn assemblies, Though you offer
me burnt offerings, and your meat offerings, I will
not accept them; nelther will“I regard the peace
of ferings of your fat beasts" (6/21.22).

LiHosea, "For I desire mercy and not sacrifice; and the knowledge

of God more than burﬁt offerings" (6/6).

Micah, "Wherewlth shall I come before the Lord and bow mys@lf
before the most high? Shall T come before him with

burnt of'ferings, with calves of a year old? Will the
Lord be pledsad with thousands of rams or with ten |

thoussnd rivers of oll? ,«,= He hath shown thee, 0
man, what is good; and what doth the Tord requive of
thee, « but to do justly and love mercy and walk bhumbly
before thy God," (6/6-8). (+)

Isaiah,"To what purpose is the multitude of your sacrifice unto
me? Saith the Lord: I am fuil of. the burnt offerings
of ramg end the fat of fed bemebs; and I delight not in
the blood of bullocks, or of lembs, or of he-goats ....
Who heth required this at thy hends? ({{. Bring no more
vaim abletlions, hurnt offering is an abomlnation unto me .. ||
Your appointed feasts,my soul habeth," (1/11l-14),

Jeremish, the most intensely CGod-consclous of them all, was
a worthy heir to this tradition and handed it on to his Tollowers
{(+) It has been clalmed thabt this is from the pen of another,

There ls general agreement, however, that it was wpibtten

before the end of the reign of Menasaeh,
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the loftler for having lodging in his personaliby. With pointed
sarcasim he says,"add your burnt offerings unto your sacrifices
and eat ye flesh." (7/21). The different types of dacrifice (+)
mey be lumped togebther so‘fér‘as Yoahweh is concemed, and the

flesh offered to him might just as well be eaten. In the following
verse Jeremlah indlcates that he repudiates any document that has
been produced to prove that sacrifice originated at the Bivine

behest, Apparently some such claim was belng made, for verses

22.25 toake the form of a denial or contradiction of some assertiony
"for I spake nobt unto your fathers nor commanded them ,,, concerning I
burnt offerings or sacrifices; but this did I commend them saying, ’
thearken unto my voice ,,. and walk in the way I commend you'", ﬂ
The prophet knew instinctively that Yahweh could not be propitiated J
by sacrifices "what hath my beloved to do in my house? She has )
practiced evil devices, Shall fat pleces (4+) and holy flesh

cause théne evil to pass from thyee? Then mighbest thou rejoice, !
(11/15), Sacrifice, Jevemish séw, wag non-egsential, and entered
not at all into genuline relations between God and men, It was no
nore acceptable to God now that it had been limited to the one
altar in Jerusalem. If anything 1t was less so, For of all the
elements that had gone into the meting up of the institution of
sacrifice, only ite intrinsically felse principle had been rebalned
and glorified. Jeremiah's life, even more than his teadhing,

was the negaticn of this principle. For God was nearest the

(+) nDSM P1Y which were entirely devoted to Yahweh, and  [ry9114% i

%%ch were eaten by the worshippers in a sacred feast.

(++) After Glesebrecht, Bubm, Trbt,
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spiritually minded and, in the prophet!s words, to Him burnt ?
of ferings were not acceptable nor sacrifices pleasing. (6/20),

A more mature estalmabe of the effects of the reform comes
to light in the seventh chapter, a condensed report of which,
probebly by Baruch, is found in (26/4-6), At the outset of
Jeholakim?s veign, Jeremish iz egaln charged to speak his mind on
the popular religion, There ls no information concerning the
trend of events in the last decade of Josish's reign, Bub at its
close the prophet scores the new evils that have arisen end in-
dicat es that there has been a recrudescence of the old, It has
been too much bto expect of a hasty, superimposed religlous re-
form, that 1t should tear up deeply~rooted evils., These remabned
on but were covered with a veneer of punctllious Temple wdrahipv
People conbtinued to 1lie, sbeal, commlt adultery, swear falsely,
oppress the helpless, shed innocent blood, and, because they had

not risen even to the reformevs! conception of Yahweh, in their

hearts to worship unreal Gods@ And more, they ceme to the Temple

regularly, offered up a prayer or a sacrifice, and congldered

|

I
themselves pilous and righteous. On these counts Jeremlah convicts 1
them in this address, of hypocrlsy and sham. They simply refuse |
to understand}thé character of God, ﬁhat He 1s just and righteous, !I
and requires justice and righteousness. To Jeremlsh religion ‘t
meant fellowship with a moral Deity. Hence he protests most 1
strongly against this separation of religlon and morality? Then |
follows the praphéh*s verdict, Because this religion ls false

and the hearts of the men of Judah are steeped in it, God willl

destroy lts visible symbol, the Temple, as he had shiloh, and will

cast out its worshippers as the seed of Ephrain.

O0u 1
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V. THE CHAIDEANS

In ﬁhe year 608 Josish marched to meet Pharaoh Necco and weas
slain, (+) The people passed by his eldest son, Ellaklm, and
chose the younger, Jehoshaz, also called Shallum. After a relgn
of only three months he was summoned to Riblah, deposed by Egypt,
and carried captive to that country, never to return, In a
pagsage revealing the great tenderness and pilty of which Jeremdah
wasg capable he mourns for the unfortunabe King, "weep ¥h not for
the dead (Josish), neither bemoan them, but weep sore for him that
goeth away; for he shall reburn no more nor see his native country."
(22/}‘3())m Tliakim, propably because of his pro-Egyptian sympabthles,
was ralsed to the Throne and his name changed to Jehoaklm, It was
at the beginning of his reigh ﬁhat the prophet delivered his greatb
Lemple address, a summary of which is to be found af the concluslon.
of the precoceding chapter, Jeremish had watched the movement of
the nationd and again séw the {inger of God p@inting towards the
North., 4sayrle, unable to withstand the Seythieans, was cruanbling
and Bebylon with the assistence of the Mddes threatbned to assume
control of the affairs of Western Asia., With this political
gituation in the background and with the corrupt moral and religlous
conditions of the land before his eyes, Jeremiah stood in the
courtyard of the Temple and prophesied the destruction of Judah
(+) The account of his death in the Book of Kings Is so meagwre

as to lead to the susplclon thet he was nobt killed in battle,

but was put bto death by the Egyptian monarch, perhaps fop

refusing to take the oath of alleglance.




| o
w3 O ‘

[‘
for its sins, Only a man with a dlvinely inspirved messags could |

have posssssed The cburag@ to speak in this meanner, Tor the 1
penalty for announcing the destructlon of the Tomple and the city

could be death, as the editor nalvely reminds us it was in the case

of Uriah of Kiriath-Jearim (26/20F). Jeremiah is seized and
chargds are preferred egeinst him by the priests and the prophets.
The princesf and the crowd present act as judges. The prophet's

plea isg simple, moving, beautiful and reflsctshis inherent nobillty

and greatness of spirit. After repeating in a few short sentences |
the essence oﬁ'th@-addw@ss and re~affirming its divine inspiration,
he continues, "but as for me, khm wkmim behold I am in your hand

do with me as is good and right in your eyes. Only know ye for
cortain that if ye put me to death ye shall bring innocent blood
upon yourselves and upon this ciby and upon the inhebitants thereol; |
for of a truth the Lord hath sent me unto you to spe&k,all these ;
words in your ears,W (5.-?6/1&:«15)Q He 1s acquitted. E

The Medes and Chaldeans captured Ninewvah and broke up the

Asgyrian Empirve. Nabo-FPolassor, ruler of Eabylen, then sent an |
army under the command of his son, Nebuchadnezzar, agalnst the
‘ Bgyptians who had secured a stronghold on the Buphrates, and

succeeded in ubterly routing them at Carchemish in 605, Undoubtedly

reports of the defeat of Bugyrla and Bgypt were receolved in

Jerusalem with great joy. For now 1t was believed that Judah again
would be an Independent power, Jermalah, however, was not decelved,
He saw in the now mighty power of SBabylon the new "foe from the i
North.," Jeholakim apparently had set out to emlate the reign of |
Menagseh, Within three or four years the superfleciality of the |

reform had become evident, There was a wholesale rebturn under the

new Kingt!s inspiration to those evils which his father had striven
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manfully, if not always wisely, to destroy. Under these clrw
cunatences Jeremial was called on to bring up to date and publish
abroad hisg earlier ubterances which were applicably to the new
gibuation, He dictated these tQ'Barudh, the scribe, and chavged

him to read them in the Temple on a fast day. This was fione and
created so profound angd impression that it was read before the King's |
ministers as well and f£inally reached the esrs of Jeholakim. The

King tore the seroll into blits and cest them into the fire. %
dereniah, who had gone into hiding at the ministers! suggestion, f
had Baruch re-write the prophecles %and added besides unto them
man& Like words," (36/32)., The prophet declared unequivocslly
at this time that Babylon would destroy Judeh, put Jehoiakim to
death, and thabt none would be left o sit upon the throne of

Davyid,

After the battle of Carchemish Nebuchadnezzar drove the
Bgyptlians out of Syria and compelled Jehoiakim to acknowledge his
Eu%@raimty, He wes vrecalled to Babylon by the death of his father,
but for three years the King of Judel conbloued to pay tribute to
them. We cen well imagine the Bmzliion factlons and intrigues of
these years, the albternating of hope and deapﬁire It wag Judah's
great misfortune to have as its ful@r in this critical periocd a
foolhardy, incepable, extravagent King. By heavily taxing his
gubjects, forcing labor, and witholding wages, he bullt a spacious
and lavighly decorated palage. dJeremiah, slways infuriasted by
injustice, stormed against this project (82/13-17). Nothing of
good could come bto a man who built his house with wrongs, Much

soedar does nob make a good King. Then Jeremiah pays generous

tribute to the character of the man with whose religious reforms
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1t had been necessary for him to teke issue,” "Did not thy father
eat and drink, and do judgment and justice; then it was well with
him, He Jjudged the cause of the poor and the needy; then it was

woll., Was not this to know me? 8aith the lord." (22/15«16).

The influential clesses of Jerusalem, inflamed by a roldgious*

gmi?ﬁ’bhiﬁmanaffkm and a mad passion for liberty, urged the Bing to rebel,

i Aboutl the year 599, the same year in which Ethbaasl I of Fhoenicia
withdrew his alleglance to Nebudchadnezzar, Jeholakim witheld his
annual tribute, Without doubt Jeremiah opposed thls move. TFor he
saw, as the shorite-sighted patrlots did nob, that Judah could not

defy the power of Babylon with ifmpugnity. Pressing matters atb

home and his seige of Tyre made it difficult for Nebuchadnezzar
to move against his rebellious vassel at once, Instead he secured

the assistance of the smaller nations surrounding Judah, who made

repeated atbtacks on its downtry districts, Subsequently the
Dabylonian monarch wes free to send his army to Yerusalem. ﬁ&mﬁﬂr
Befdre the attack had begun Jeholfakim dled, He was suceeded by
J@hoiakin.(alﬂo called Coniah) his sog, who after a reign of thres
months surrendered the city to the ?abylonianse Nebuchadneas zar
spared his 1life and took him to Babylon together with his mother
(Nehushita), his wives and his children, Most of the hobles,
trained qudier 3, and artisans to the number of bten thougsand were
exiled with hime. His younger brother, Mﬁttanimhy was placed on
the throne and his name chenged to Zedekiah "Yahweh is righteousness”,
He was of a gentle, wawarlike, guidable character, gqualitles
whieh N@bﬁchadnmzzar thought would be guarantees ef peace and

gubmiasion, However, in order Lo be certain of Zedekiah as a
L]

vassal, the Babylonlean congqueror entered into a solomn treaty with
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him and pound him by an oath of fealbty.

Por a time 1t appeared as though all would be well'with
Judah; its international troubles had been sebtitled, and all the
energles of the nation could now be devoted to its internsl
problems, The newly created nobllity would not have it so. They
appeared to hav@_been seized wlth a mad passlon for the Ireedom of
Judah. Zedekiah, even if he deslirved, did not have the strength
of character to uphold them, Pressure was brought to bear on the
King by Egypt, which was uncomfortable with a Pabylonian vassal s0
near at hand, by the other small nations neav Judah that had been
congquered by Nébuchadnazzmr, and by the banished Judeseans who
cherished the hope that in this way they might regain their free=
dom and return to their native land. - (+) In the fourth year of
Zedekiahts relgn ambassadors from.Edom, Moab, Ammom, Tyre, and
Zidon assembled in Jerusalem to plany a revolt ageinst Nebuchadw
nezzar. It is Lllkely that the accession of Psammetichus II to the
throne of Egypt was'conneéted in some way wlth thia'movement,
Zedekiah's attitude is not known, (++) but ﬁhe revolt came to
naught.

Very little in the Book of Jevemiah can bhe attribubed
definitely to the first decade of the rvelgn of Zed@kiah@ One
incident of importance, the prophet's mmd encounter with Hanandlah
{+) Jeremiah's sdvice to the exiles will be discussed in another
connection; See Chapter VIL,

If the statement in Jer. 51/59 is true, that Zedekiah went to
Babylon in this year, there is good ground for believing that

Nebuchadnezzar had heard of the plan and had swmoned his

vazaal for an explanation.
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dild occur ih this period. Chapter 27 tells us that in the

fourth yvear of the reign of Zedekiah (+) Jeremish with a yoke
about his neck met Hananiah "in the presence of the prissts and
all the people." Hanenish prédict@d the breaking of the yoke of
Babylon and the return of all the exiles within two yesrs.
Jevemiah!s "amen} the Iord do sol® indicates his very genwkfB cone
éern for the people whose doom he found 1t necegsary bo predict.
He not only contrvadicts the prophecy of the other but as he finds
hies prophetic certainby incommuwicable to his snbagonlst and
audience, appeals bto precedent. This is an argumnent seldom eme

ployed by Jeremiaho Apparently experlience had t%&ught him some of

the ways of the preacher, An ubterly impracticable ldeallst might
glnply have re-affirmed the convichbion of his own heart and let 1%
go ab that@ The fact that the prophetfs of old were on his side
(++) or were on the other, for that matber, neither added to nor
detracted from the conviction which his God=consciousneas had
given him, Jeremish had learned the value of an appeal to pree
coedent, Haneniah then broke the yoke on Jeremlah's neck end
prophefies in the name of the Lord that thus would the yoke of

Yabylon be broken within two years, If our text is correct

(+) Probably the same year as the contemplated wvevolt of the

small nations.

(++) Tsaiah certainly was not with his doctrine of the in-

destructabllity of Jerusalem.
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Jeremish then went his way, (+) but was later sent by Yahweh to
say that unbveakable yolfes of Iron would be substituted for those
of wood, Apd to tell Hananiah that he would die within a year for
prophebying falsely. Within two months he was dead, (#++)
In 589 (+++) Zedekiah rebelled, wWe do not know the
immediate causes of the revolti: howevgr, it is safe to assert
that the princes aﬁd the nobles foreced it on the weakewilled King.
He appears Lo have been as clay in their hands, “"for the Bing is
not he that can do anything against you.," (38/5), Nebuchadn92zér,
1t appears, moved against his rebellious vassal at once. And the
narrative in the Book of Jeremish 1s resumed In Chapters 21 and
54 with the siége weighing heavily on the mind of the King,
Jeremiaht's position at this time was a terrlble one., He had
lived to see his woeful prophecles fulfill@d andl it was now

necessary for him to minister to his country in 1ts dying agonies.

{-+) Jornlll, Bubttenwieser and others meintain that this clause
is an interpolation and grew out of the mimunderstood =01
of wverse 13.

() It is stretehing a point to mainteiln with Cheyney, "The
Two Religions of Israel!, page 58, that "this might be a_
case of second sight," This position cannot be held cone
gistently in view of the great margin of unfulfilled prew
dictions, especially that of the flrst northern invasion,

(#++) Phapraoh Hophma succeeded rgammetichns ag King of BEgypt in

the same year,
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In the words of Lord_Macéulay, it is difficult to concelve any
gituation more painful than that of a great man, condemmed to
watch,ﬁMﬂ,lingering agony of an exhasusted country, to tend it during
the alternate £lts of stupefaction and raving which precede 1ts
dissolutlon, and Lo see the sympbtons of vitality disappear one

by one, till nothing is leflt, buﬁ coldness, darkness, and
cmrrupﬁion,“ ‘fhe Imminence of the evil strengthened Jeremiah in
hig origlinal conviction that for its sing Judah must be destroyed.
Nebuchadnezzar was the servant of Gmde Resistance was in valn.

Tt is likely that Yeremish lmew of the lnmense resources of the
Bgbylonian Fupire, and of the prowess of its great armles, that he
Jhad studied the character of Nebuchadnezzar and knew that the

true interests of Judah would not suffer through subfilssion to
him, TIn hls observation of politlical events, Joremiah has always
been clear ~sighbted and free from the passionaﬁevi&musions of hig
couﬁtmy»m@na sut this enlightened politleal judguent was the
outgrowth of his deep prophetic certainty that it was the purpose
off Yahweh to destroy Judab.

In the early days of the siloge, Zedckleh sent a dﬁl@gaﬁmnta
consult Jeremianl concerning the ouﬁ@omelofvth@ war, (+) The
prophet!s answer is unequivocal, - defenégvis futile for the Lord
is fighting on the side of the Babyloniems. Many will be killed,
meny will die of pestilence and in the end Zedekiah, his rebtloue,
and the remainder of the people will be delivered to N@buchaérezggzj

(+) The prophet apparently enjoyed the respect and, in a HeNso,
the friendship of the King.

(++) This is the more correct form of the neme generally known to

us ag Nebuchadnezzar, The Babylonisn name I8 Nabukudurri-Sur,
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who will put them to death, The message to the Bing was followed
by the afivice to the people for which Jeremiah hed been ¢ riticleed
gseverely in his tike and in ours. "Thus salth the Lord; behold,

I set before you the way of life and the way of death. He that

sitbeth in this city shall die by the sword, and by the famlne,

and by the pestllence; bub hggﬁ/ﬁg goeth aub and falleth away to
the Chaldeans that besilege you, he shall live and his life shall i
be unto him for a prey." (21/8«9), To a man of loyalties there :
is something revolting in this counsel; not because it involves
disloyalty bo the Government in time of war - there are principles

[ that have a prior claim to our loyalty, and no prophet would be
; .

e, worthy of the name who did not set his divine commends above those

! of the temporal Government - but because it required deserting

ﬁﬁuﬁ;§$f fellow countrymen and possibly families in order Lo save onels

_hiv | own life, If the propbet had advised the ruling party or the
3 bf@fﬂfkgﬁ
i people at large to surrender since Yahweh had doomed them to dew-

5,
[ 4 I TR YT

'f@aty he could not justly be condemned even 1f the hands of Tthe
cltyls defenders were weakened thereby, Bub to urge individuals

7 bo desert mkm thelr own brethren,incidentally facilitating the

destruction of thelr comrades™ in arms, is counsel that can hardly
WA

" be Justifled,

‘ And yet it is not falr to condemn catagoricslly this act of
Jeremishts., The ruling party, had ™ not taken hls advice and
were prepsring Lo resist to the very end. The prophet clearly
forsaw that end and was certain that when it came there would be ;
untold deaths, suffering, destructlon. His aim was not Lo weaken }
the defence but to save lives., His moblve camnot be dondemned ‘
even though hils judghent may be questioned, One, therefore, cannol !

agree with Dubhm that the prophet would have deserved death 1 he had
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given such édvic@@ 1t is the opinion of that acho%&r that these
versed are spﬁrious aince Jeremleh indignantly deﬁied that he was
falling away bto the Chaldeans (57/14)5 But in this instance he was
denying en untyue statement about hls own conduct and wa.s not
repudiating the w inciple of'ﬁl/Q. He did not follow his owmn
advice for his duty waes plainly in the doomed city among the people
to whom he had ministered for forty years end whom he dearly loved
in his sbtrange way. "Mhe captain may urge the passengers and then
the sailors to abandon the sinking ship; hls own place is on hoard
untill the last men has left, dJeremish knew that the ship of state

was foundering, but he had a loftier duby than to save his own life."

(+)

As 1f in answer to a prayer Hgypt senb an army so formidable
as to compel Nebuchadhezzar to raise the siege. This was the
occasion for great rejolcing in Jeruselem, and it was belleved now
that Judah might secure its independence, Jeremlah, however, was

not decelved., He correctly predicted that the Egyptian army would

b e Fordoed to retire and that the Chaldeans would reburn and take
the cibty. So unshaken was his prophetic conviction that he sald
at this time, "for thou ye had smitben the whole army of the
Chaldeans that Light againat you, and there rﬁmained but wounded
men among them, yet should they rise up every man in his tentb,

and burn this clty with five." {(37/10).

Before the approachsd of the army of rharsoh Hophrs, Zedeklah
had induced his people to 1iberat@'their hebrew sleves. The purpose“{
of the act may have been to gain the favour of Yahweh or to increase
the number of the eclt¥ls defenders, At the departure of the
besieg@fs these Hebrews were lmmediately re-enslaved., Jeremish was
infurigpated not only beceuse it was a soclal wrong, bub bécause

their acts involved the viclablon of a religlous oath, of a promise

WP 66 B s eND B0 € AT g Sy G

(+) Bentury Biblo Volume I, rage 24.
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to Yahweh, The prophet!s remorseless imagination plebured their
punishment, that all who have transgressed would be given to the
sword and their desd bodies thrown "for mest Unbo the fowls of the
heaven and to the beasts of the earth,"a(34/20),

The ire of the princes had been arougsed by this and other
uttersnces of the prophet. One’day a8 he was starting to walk to
Anathoth Lo arrsnge hia affairs there, he was arrested by Trijah,

a Gaptain of the CGuardi,on the pretext that hewas "falling awey to
the Chaldeans." The princes regarded this as a splendid opportunity
to silence the man who had glven them go much cause for concern,

and imprisoned him in the dungeon beneath the house of JonsFhan,

the Scribe, Shortly therealter the Klog sent for Jeremiah and
asked him if there were word from the ITord., In the prophét*s
answer (37/L7-20) there is a remarksble exhibition of courage and
affrontery, He wanted the Aing to transfer him to the house of the
guard for he feared that he would die in the pdt. Nevertheless,

at the very outset of their conversation the prophet states une
qualifiedly that Zedekleh will be delivered into the hand of
Nebuchadnezzar. Then the prophet questions the justice of his ime
priéonment and points out Tthat events have borne out his predictions
and not those of the prophets who had prediched pemce. The King
grants the prophetts feguest and removes him to the bourt‘of the
Gueard where he recelves a loaf of bread daily.

While Jeremleh was imprisoned he had the premonition, baded
undoubtedly on known cdnditions, that his cousin Hanamel would

come to sell the lend of Which the right of inheritance wag the

prophetts, When Hanamel did come Jeremlsh knew it to be the word of
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God end purchased the field with the usual formallities. He then

gave the deed to Baruch and charged him to preserve it in ankarth@mn
:an;! A ’

vegsel. This 1s the first indicatlon of a genuine opbimism in the

prophet!s outlook, that he saw through the present dark days to

a bright futureﬁ when "houses and fields and vineyards -shovuld
again be bought in this land." (32/15).

The Chaldeans peturned and again Yerusalem was besleged. Some |

: 1
of the princes who had heard Jeremishh urge the people to surrender
came before the King and insisted that the prophet be put to death
since he was uwndermining the national defence, Zedekiah gave his
consent, admitting incldentally that he was powerless agalnast.then,
Jeremish was thrown into a dungeon and sank inbto the mire, Ebedw
Melech, the Ethhoplan eunuch, lvarnfbf his plight and begged the
King for permission to drew up the prophet out of the mire "before
he die." The request was grented and Jeremish was drewn up by
cords, Soon after, probably on the same day, the prophet was
called in for a final interview with the Ring, Jeremiah was made
to promlse that he would hide nothing and in turn‘d@manded of the
King that he be not pul to death if his words were digpl@asing@
Then, for the last time, Zedeklsh was told that if he surrendered
he would live and the city would sbtandg if not, =~ bo expect the
N worst. Zedekish veplled that he feared the taunts of the %é%g}who
had deserted to the Chaldeans., Drawing on his own expariegzg Lor
illustrations the prophet pointed out the less pleasant fate in
dobe. The King closed the inbterview with an injunction to secrecy
and told him that 1f the princes were to ask him what he had said

to Zedekiah, to say only that he had begged not to be roturned Lo

and Jeremish answered them as the King had commanded. This plain

the pit bencath the house of Jonathan, The princes did come to him ;
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falsehood has led many commentators to predurs apblogles for the

pﬁophetgand ofhers to a denial of the suthenticlty of the
narrative. There ls much to be said for those who like Sﬁ@uernagel,
Buttenwieser, Skimmer, malntain that 38/1l4-27 is but another,
later, and unhistorical version of the interview related in
741721, In tle first pkace the King hes directed deremiah to
tell the princes that he petitiong the King nolt to be sent back to
the dungenn., Now, before be was rescued from the mire, he actually
Gid make such a request (37/20)., After his mvescue he did not, nor
id there any indication of a desire on the part of the King or
princes to return him to the dungeon. Fumther, there is the King's
insistence that Jeremiah should notb withold anything from-him, as
though the prophet was accusbomed not to speak his mind. Also,
in this interview, Jervemlah refuses to speak untll he is assured
under oath that he will not be killed nor delivered to the princes.
This is very unlilke the Jeremlah who never feared to speak the
truth and WMQ/in the obviocusly authentlc int@rview,said lmmediately
and with crushing dirvectness that Zedekiah should be glven over to
the Chaldeanse. There is likewlse a suggestion of the absupd in
the prophetls plicture of the taunts of the King's women on the day
of Jerusalem's destruction. Such"cwnduat in the face of so
terrible a calamity is hardly concelvable.

on the other hand it 1z possible that Jeremiah's cheanged
point of view is genuine and is to be explained by his terrvor at
the thought of being thrown again into the mire where he had been
50 close to death. There 1s also the nalvite and frankness in
the telling that ofttimes stampy such narratives as authentic.
Since there ls no certain evidence that the story is false and

gince there is a strong possibllity that 1t is true, we may well

congider Jeremiah's evasion., A fRalsehood ig impliclt in his answen
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to the princes since he intimabted that his request to be transferred
was the entlre content of hisg conversation with the King. The
ancient oriental mind looked upon lying in ancther light (+) for it
recognlaed two types of sing, one against the personallty of Yahwgh
and the other meterial, physlcal wrong to man, The vioclation of

the moral personality of man was not considered a sin as it is today.
(++) In modern tilmes the soul of man is the subject of religlon

and the center of all obhical interests but to Jeremish, some say,
(+++) the well-belng of his people was more imporitent and btruth

(for its own sake) was subsidiary, To have answered truthfully
would have meant to betray thelﬁing and the highest interests of

the people, Yet he camnot be completbely exonerated; he had

thundered too often against treachery and decelt (5/2, 5/3L1, 1/9,

7/28, 8/10, 9/3=9, etc.)s In 5/3 he wonders that the truth-loving
eyes of Yahweh can endure +the sight of 80 much falsehood., The
prophet is conscilous of his short-comings and in 15/19 feels that
Yahweh says to him, ¥if thou teke forth the precious from the vile,
thou shaltrbe as my mouth." After thése, the prophet had not the
{(+) See that of Abrahem in Genesls 20/1F and of Yahweh dn I
Kings 22/28F,
(++) One who has had occasion to deal wilth modern Orlentals, egw-
pecially Arabs, knows of the very slight valye that ls placed
on honesty in the relationg of man with man.

(+++) See the lucid and penetreting discussion by Duhm, "Das Buch

Jeremia" page 308.
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moral right to lie. To be true to the highest in him, the
prophet should have Spurned the King's request, It is difficulh
to understand how the prophet's answer could hsve affected the
welfare of the people., On his reply to the King depended not hig
pédoplets bul his own well~belng. Jeremiah was an old man; he had
been weakened by the privetion he had been forced to enduwe, and
was mortally afwald of being threwn again into the pit., Under
guch circumstances hils compromlse was pardonable even if It was
not rlight,

on the ninth of Temuz, 586, Jerusalem fell, MNany of its
defendews had been killed In the weh, many more had died of
hunger and pestilence, and those who remained were too weak bto
resist a terwxific onslaught on the northern wall, A breach was
made and the dufmmimms attackers poured into the clty, dealing out
death and destruction, Zedekiab fled but was capbured in the
plains of Jericho" and brought to Nebuchadnezzar at Riblah, where
hls sons were put to death before hls eyes, and he was blinded

and led in chains to Babylon, On the tenth of Ab Jerusalem was

destroyed.
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Vi, THE INNER LIFR OF JEREMIAH

rrofessor A.B,Davidson has finely observed (+) "The Book of
Jeremish does not so much teach religious truths as present a
religlous personallty." That religious personality is revealed to
ug not so much in the biographic portions of the book as in the
prophet!s reactions to his experiences, These reactions are cone
tained chlefly in what are known as his "confessions", as well as
in scattered passages throughout the book. The confessiong followed
experiences of persecution, bubt did not deal with the persecution
per se, but with bthe workings of the prophet's soul as it reacted
to his experiences. In the form of monologue and more often
colioquy with God, they lay bare the prophetts 1nnér life, his
hopes, fears, doubté, temptations, struggles, trials,

We shall now cousider the confessions in debaill, following
the order in which they are found in the book, II/18-23, which has
as its background the plots against Jeremiah by the men of Anathoth,
wag probably delivered during the latber years of the reign of
Josilah, after the “™ing had inaugurated his reform, Jeremlah 1s
conscious of his personal inbegrity and refers hls case back to
Yahweh, "0 Lord of Hosts, that judgest righteously, that triest
the reins and the heart, I shall see thy vegence on them; for
unto thyee have [ revealed my ceuse." (11/20). & plea like this
can apring only from a soul to whom God is near, sz well as
omnlscient and omnipotent. There ls an Inslstence that God does
know the prophet!s right@ouﬁﬁessg his moral sincerety. We will see
in other passages that Jeremiah is aware of the evgil that lurks
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(+) Opus cit., Page 576,
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in all humen hearts, and Jealously exsmines his own mobtives., This
19 known to ug ag the operatlon of consclence, To him it was the
eye of Yahweh, searching bto the very depth of the hearlt in order
to Judge righteously. HNe had lesrned by this time not Lo expect
justice from meni but from the God who had sent him on his awful
mission he was certein that justice must come.

At the very outselt of his minlstry he had known that he would
meet bitbor opposition, and God had promised him the fortitude to
endure 1t, Bub hevhad been persecubed so flercely as to cause him
to utber terrible lmprecations against hils foes. Commentators have
tried to clear him of the responsibilibty for these paggages and
have maintained that they are the work of later editors. But they
are tooconsbant a Lfeature of his writings to be disposed of in
this menner. In all of the confessions there are vengeful cirles, -
"1 shall see thy vengence on them, ,,. & will punish them; the

young men shall die by the sword,; ... there will be no remmant of

them," (1L/20; 22, 23). "rull them out like sheeﬁvfor the slaughter.'

(12/3), "Avenge me of my persecutors.” (15/15)., "Iet them be
ashomed that persccube me ... and breek them with a double blow."
(17/18), "forgive not their iniquity ... meke them stmmble before
Thees deal Thou with them in the time of Yhy anger." §$18/23),
"therefore my persecutors shall stumble ... and they shall he
greatly ashamed with an everlasting dlshonor," (20/11).
Buttenwieser mainteins (+) that these cries are not for
personal vengence, but come from a man who knows God!'s will and is
prophetically certain that his enemies, being God's enemles, will
be pubiished. Lt is true that Yeremlah does consider himself very
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(+) Opus cit, rage 118,
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f‘i mach at one with God and does believe that they are God's enemies

o

who oppose the message that CGod has given him to speaks In ane
fN%ﬁéT othe%ifhis would be an immense concelb; but it was the inevitable
S and even Justifiable position of a man to whom God was as a burning
fire within him, VYet the perszonal note In these lmprecations mush
not he overloocked. His curses follow atbacks on himself, they are
directed against hls persecutors and not the enemies of God. He was
ready to admit that he was "a man of quarrel and strife to the

whole land." (15/10), It was an element|in his personality. When
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M@:?.éh@ was cursed, he cursed back., When Paghur put him in the stocks,

23

‘fJeremiah called him "megor misaafzgﬁ and said he would be a
terror to himgelf and all his frié;ds, and that he should behold
thelr death, (20/3=4), His unfriendly relations with Jehoiakim
made him predlet that the King would be burled with the burial of

an ass. (22/18). Of Shemaish he ssid, "he shall not have a man

to dwell among tlis people.” (29/24-32) When Hananlah contradicted

him, Yeremiah foretold that he would be dead within a year.
Commentators with a Christian blas are justifled in stating that
Jeremiahts limitations are traceable to an incomplete possession
by the spirit of love,

The confession embodied in 1R/1.3, 5, 6 is Jeremiahis
forﬁﬂatimn of theé problem of retribution, probably iks earliest
expression in deprew literature., With him it was a very personal
problem and not a speculative one, The enemles of God, those who
took His name but were inwardly estranged from Him, prospered,
And he, Jeremiah, who had given himself to God, was the victim of
thelr persecublone Why was it s0? The angwer that his consclence
glves him is to silence his yuestlonings. There is a rebuke im-

plied in this, = no such idle tallk should come from a man entrusted
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with a divine misgsion! The problem itsgell 1s avoided ags tho&?ih
were irrelevant or unimportant, The prophet lLs asked how he dares
to complain when he has encountered only minor difficulbies, What
will he do in the face of serious obstacles?

The next confession, 15/10; 15«21, springs out of a long and
bitter experience., He has earned Lfor himself the enmity of hils
fellow men. Bubt he does not know why this should be. e 1s cere
tain that nothing in his personal relations with them ls responsible ;
he has had no financial dealings with them, "Yet, everyone curses
me." (15/10), There couid be no more stﬁiking deserliption of the
hatred he had aroused than these words. In anclent times It was
believed that a sinlster power inhered in a curse, This bellef
18 well expressed in Satapatha Brahmana, XV 9, 4, 11  "Robbed of
his power, robbed of the blessings of all his good deeds, he must
depart from this world who has been cursed by a Brahmgn," ()

This is @ notion, as Prof,Buttenwieser points out; common to mosb
of the anclent Oriental peoples, To be cursed by duly qualified
persons meant to bfing degtructlon upon the person upon whom it was
invoked, When Balalk, the King of Moab, wanted to smite the
Isreelites he called on Balasm to curse them, "for I know that he
whom thow blessest 1s blesked, and he whom thou cursest is'curﬂed@"

(Numbers 22/6)

Jeremiahte introspective mind turned inward, btrying to find
the causge of this 1ll-will within himgelf. L8 it, as in the
passage we are consldering, that there has been something wrong in
his personal dealings? Or has he gone beyond the message entrusted
to him and been "urgent for evil, or desired the day of woe?" (17/16)
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(+) Quoted by Bubtenwleser, opus cibt. page 96,
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Ave not his intercessions for the people (18/20) sufficlent
testimony to hils good will?Y Why was it, then, that he who shrank
so from calumny was the object of curses? Why was his soul,
by nature gentle, btender, exquisibtely fitted for love, the recipient
of nothing bub hatred? Was he, 3ereﬁiahg to blame? Further, he
has done everything for YVehweh; for Him he has renounced all the
joys of 1ife. Why, then, is his Pahm perpebual and his wound
incurable? and thereupon, with the courage of a man who completely
belongs to God, he throws his questlon up to the face of God; =
Art Thou responsible? Yes, art Thou unto me as a deceltful (stream),
as wabters that are not Hure?

¢ Yahweh does not directly answer the prophetls qguestions. He
does answer the prophet!s questioning, - with a rebuke, The very
foct of his questioning God's purpose and God's ways indlcates
the presence withln him of something common. If hé would stand
before God he must separate the precious from this alley. Only
by unshrinking and uncomplainling obedience may he be Godls fhouthe-
pilece. When it is borne in mind that this colloguy took place

within the prophet's mind, one agrees with Frof.Buttenwieser (+)

that "psyehologilcally considered this confession must be accounted
one of the most wonderful pieces of self-analysls that we have
in any literature,"

The confession 17/0F, 14418 is also markedly introspective,
"The heart is deceiltful above ail things, and it is very sick:
who can know 1t?" This i not a genersal observations on the
deceitfulness of the human heart, but is rather a personal cone
fesglon of the evil he has seen in hig own heart. We do not know
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the exact nature of that evil, There iz the suggestion in verses
15 and 16 that the taﬁnhs of his enemies had filled his heart
with thoughts of vengence and hatred, We find In these verses the
same défensilve insistance that God must know that he does not want
the day of evil to come, (+) In veérse 10 is the divine response; =
man does not understand the wystery of his belng but God knows the
innermost places of the heart and rewards a man sccording to his
deserts. Man, therefore, cannot be self-relient for he is utterly
dependent on God and his sgalvatlion lies In plaéing His trust in
Him, The prophet therefore prays iIn verse 14 that the greal Healer
who knows the 1llness of his heart and who alone can cure it,
shall heal him and save him,

The fragment 18/18«20 is the nert confession. It is interoste

ing chiefly for the concluding sentence of verse 20, "remember how

1 stood before Thee to speak good for them, to turn away Thy fury

from them." Jeremiah took on himself a task different from bhat

of his predeccessors., He stood, as they did, between his people

and his God. But they were content, as Cornill states, (++) to be

mere preaschers of punlshment and repentence, "Jaremiah, however,

inapite ofAtheir unworbhiness, holds his fellow country men lovingly

in his heart and endeavours to arrest the arm of tod already

uplifted to deal on them the destructive blow," Jeremiah, btogether

with Hosea, Introduced into prophecy the opposition between

(+) The imprecation in verse 18 probably does not belong in this
confesslon gince it contradicts verse 16 too sharply, as:pé.%<3:M-.11?l‘y’9..j
gince in thls very confession he % praying for deliverance |

Prom the evil in bhis heart,

(++) "rrophets of Israel' Fage 95,
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conscience and feellng, or between the mandate of God and the
impulse of the heart. His humen affections reacted asgainst hig
prophetiic convictions as in 4/10, "Then T seid: ah! Lord Godl
surely Thou hast decelved thils people and Jerusalem, saying,
Ye shall have peace, whoreas the sword reacheth unto the soul,"
rerhaps the highest expbession of this inner counflict is a verse
in which it is reflected back into the'mind of God, "is Fphraim
my dear gson? is he a darling child? for as often as 1 speak j
against him L remember him still: therefore my heart is troubled
for himg I will surely have mercy upon him, saith, the Lord."

There 1s libtile question but that Jeremiah loved his people.
It weas a strdange love, not warm and human as of maﬁ for man, For
he continually preached destruction, and a man who loves his
brother would not hasten his destruction. His love was of the
kind attributed to Yahweh. 1% partook more of the nature of a
“deep concern than of a human love. Thiis concern led the prophet
not only to intercede with God in their behalf, but, even in the
last years of the bingdom, when he was certain that doom was in-
evitable, bto urge the people against his bebter Jjudgment bto change
their ways and thus, perhaps move God to hold back the blowe dn
neither case was his message of avail, The people not only failed
to heed him, not persecuted him for his efforts. From Yahweh came
a shern rebuke, "pray not thou for this people, neither 1ift up
2 Cry nor prayer on thelr behalf; and do not intercede with me for
L will not hear thee," (7/16) (+) Prom time to time, as indicated
in 18/20, his heart cried out for the lmpossible. But then his
conscience told him that the divine justice was inexorable and
that he must acquiesce,
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(+) See also 11/14 and 14/11}%
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1t 1 the opinion of many that for a descripbtion of the
irresistable force of dlvine inspiration, there is no equal in
all literature to confession 20/7wll, Jeremlah had been per-
suaded against his will to become a prophet., Then he had found
the burden almost unbearable. His reward for speaking the word of
God was ridicule and abuse.  Driven to deapair, he determined
never again to speak in God's name, In vain! ¥or, "if I sey 1
will not make mention of him, nor speak anymore in Hls name, then
there lg in my heart as 1t were a burming fire shut up in wmy bones,
and I am weary with forebearance, and I cannot contain." (20/9)
Jeremiah is aware that the word he ubtters is not his own; he would
- gladly leave it unsaid. Bub he cannot resist the divine compulsion,
There ls no question in his mind as to the divine inspiration of
his message, "Thou hast enthralled me, and I am enthralled; Thou
art stronger than I, and hast prevaileﬁ;"

Confession 20/14-18 differs from the others in that there is
in it no indicatlon of the prophetts faith, It s ubtterly devoid
of hope, and unlike anything elseg which the prophet wrote. fie
curses with fierce und terrible curses the day wherein he was born
and the man who brought the news Lo his father that a man-child was
born unﬁo him, "Wherefore came L forth out of the womb to see
labor and sorrow, that my days should be consumed wi h shame," Uhis
confession tells us betber than any description of actual events
how terrlibly he was persecuted by his contemporaris s and how
keenly he felt the bitterness of his Ld, It was written In a fit

ofdespondency from which, no doubt, the prophet soon emerged with

faith unshaken.
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There ls enshrined ln the confessions Jeremlaht!s experience
of personal religion which Wellhausen has sald is the sphere of
the prophstts grestness. ‘“‘his subject will be btreated in the

following chapter.
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VILi. PHERSONZL RELIGTION

émﬂ“&@ﬁgﬁgg So far as th@?@ffects of his preaching were concerned,

Jeremiah had been a failure. His country men were elther ine
diffsrent or hostilet After a time the question was forced on
him, - why, then, continue to speak in the name of Yahweh? The
prophet answers by finding a divine purpose in his fallure. He
i Yahweh's instrument for testing the natlonk and for exposing
the falseness and unreallty of its religion. In 6/9F he compares
himself to a grapegleaner who pasgses his hand orer a vine branch
and finds it barren, "To whom shall I speak and testify that they
may hear? Behold their ear is uncireumelzeod, and they cannob

hearken: behold the word of the Loprd ig become unbo them a 1Pew

proach; they have no delight in it." At the end of some periody 1
in his ministry, the prophet takes stock and comments on the re-
sultg, "I have made thee an assayer (and a forbress) among my

peoples that thou mayest know and btry thelr way. They are all
grievous revolters, golng aboub wlth slanders: they are brass and
irong they all oﬁmth%mmdeal corrupbly. The bellows are blown;

the lead is consufhed of the fire; In vain do they smellt and smell,

the wlcked are not plucked away, Rejected silver,call them for the
Lord has rejected them," (6/27«30) (+)
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(+)}) Driver?s note is instructive., In refining the allver was
mized with the lead, and the mass, fused in the furnace, had
a current of alr turned upon it;.the lead oxidising, acted as
a flux carrying off the alloy or dross. Bulb in lsraells case
the dross 1s too closely mixed with the silver, so that the
bellows blow and the lead ls oxldised, the dross not drawn and

the silver romains lmpure,
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Individualm and institubions had been found worthless for
Godts enda. There was no saving remnsnt, except himself. He was
the only man who really knew Yahweh. For to know Yahweh meant
Lo be at one'Wiﬁh Him, to have a syhpathetlc understanding of His i

purpose and Hle ways. Jeremiah's concepthon of the mind of God
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is well summed up in these verses, - "Tet not the wise man glory

"____,___ A

i

in his widdom, nor the atrong men glorv in his wmight, let not the

P L

PJOh man glory in his wealth, But let him that will glory, g&pr%
in this, that he understandeth and knoweth me, that I @q’lahweh 4
4“"“’*& B

mq%é‘workéfkfkjndnc“ﬂ, justice, Tight@ﬁﬁ%ﬂ@ﬂd in the earth; for ﬁwﬂ
these things I de 1i&h3} salth Lh@ Tord., " (9/23«24) (+) In the

Ma;ﬁ,g.m\w

ne 3t prophett!s eulogy of Josiah there ls a similar suggestion, "He

judged the cause of the poor and the needy; then was 1t well., Was
not this to know me? 8aith the Lord." (22/16).

Tt appears, then, that to Jeremiah the basis of religion was
not in laws or institutions or even oubtward scts of righteousness
but in the individual human heert, which to the Hebrew mind included
the reason snd the moral sense., (4/3-4) Bubt before the prophet
had reached this advanced view it had been necessary for him to see
the inherent shortcomings in the national religion. Originally he
had. looked"upon lerael as a moral and religéu& entity; 1ts religion
and ite ethics were natlonale Tt ig qulite likely that he consldered
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(+) Some, notably Duhm and Schmidt, have denied the Jeremianlc
authorship of this pagsage. It is true that the verses are out
of place in thelr present context, but theilr affinity with obther,

transparently genulne verses, 8/9, 7/5, 7/6, 22/13~16 stamps

them ag wribings of the prophet,
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Joslah's reformatlon as an act of national repentence, and in

the beginning approved of it as sdeh, It was only when he began
test the effects of the national religlon on hens's Llives thet

he knew 1t was a fallure. He conbragbs 1t with the steadfsstness
and fidelity of the heathen religions (2/11) and of the Rechabites
to thelr tribal lawse He condemns the virgin of lspael for her
foul deeds. (L8/13F)e When he saw that outward conformibty and

a heart of evil could go together according to the national dige
gpensation, he turned to the heart and conceived of religlon as a
relationship between the human soul and God. This was his supreme
religious achievement, and probably the supreme achievement of the
religion of Lsraels For it changed the very conceptlon of relliglon,
substituting a new covenant for the old, "Behold, the day 1s come,
saith the Lord, that I will make a new covenanlt with the House of
tarpel and with the House of Judah: not according to the covenant
that 1 made with their fathers in the day that I took them by the
hand to bring them out of the land of Egypt; for as muceh as they
bboke my covenant, although L was a Lord over thems Bt this is
the covenant thet I will meke with the House of ITarael after those
days; I will put myRlew in thelr inward parts, and in their heart
will I write 1t; and I will be thelr God and they shall be my

people: and they shall teach no more @v{ﬂy man his neighbonr and

%ﬁqﬁy man his brother, saying, know the Tord: for they shall all
know me, from the least of them unto the greatest of them, salith
the Tord: for L will forgive their iniquity and their sin will I
remenb8r no more." (31/51w34)

Duhm and others have maintained that these verses are from
the pen of a later scribe, zealous for the law, mmd yet, proof of

their genulneness is not hard to find. That proof ls to be found,

as Skinmner hag pointed out, chiefly ¥in the affinities of thought
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bebweon the bteaching of Jeremlial, and the circle of ideas to
which the covenant belongs," In the first place Jeremiah does
think in terms of a covenant as verses 11/1-8 £22/8-9, 14/21,
34/13, B2/40, 33/20, 21, 25.testlly, The phrase, "I will be
thelr God and ﬁh@y shall be my people", which is the specific
formula of the covenant, ocourys in 7/23, 11/4, 24/7, 30/22,
31/L, 32/38, Also, the ildea of God's taking lsrael from Egypt
to Canaan which is found in these verses, ls found also in

7/, 17/4, 24/10, 25/5, 3/18, 12/14, 16/15, 30/3, 32/28, 35/15,
"Oonce more, the obligation of obedience, listening to the words
or Tofah of Yahweh as & condition of wellebelng, is frequently
emphagiged in the book, and has at least an'affinity with the idea
of the covenant," (+) The ideas’and phrases of the covenant
occurk so often in the unguestionably genuine writings of the
pr@phét that there ig no justiflcation for consildering them the
work of a later legalist.because of an exbtermal resemblance to
the Deuteronomic style. The maié%rgument levelled against its
genuineness by Duhm is that ﬁhereﬁis nothing essentlally new in
it. IL it were a new Torah to be written on the heart, he malintains,
the passage would be of extreme importance and would stand in
direct contrast to the Deuteronomlic conception of religlon. Bub,
only & new covenant ls belng given; the lew as it is, is now to
be taken to heart by the people. It does not promise a new kind

of religlon, but an inward conformity of the people with the old.

1P one is not dazzled by the expressions 'new covenant!, 'write
on the heart?, the passage says ne more about the individual

By 020 o e b 1S e

(+) J.8kioner. "Prophecy and Religion" Page 324, |
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than what Deuteronomy already regarded as possible ()O/llﬁ aned
desireble (6/6-8) that each should be familiar with he law and
lLoyally obey it."

But this covenant of Jeremiah's did change the character of
religion. The old avenant was for him (Chapter 7) that made ot
Sinal, the essence of which, as Cornill has demonstrated, is the
Decalogue, God'a demands under the old dispensation were the
accepbance of the Decalogue and the performance of its commends.
Jeremiah found that this old covenant, which took the form of an
agresment with the nation, had failed. For men who had fulfilled
all its requirements failed bto know God, The law was not at faultb
and he was not essentially concerned with substitubing a new moral
and religlous code» He wanted to establish a direct relationship
between God and the humsn heart; he wanted to give a new sanction,
nay, a new imner proupting to conformity with God's laws, Hp aid
not want the law to be something outside the individual, but to
becone a part of his inner beinge There was then a great difference
between the old di&pemsation_anﬁ the new; the emphasié of one was
on an external law, the new stressed the immer moral sense. If it
be asked why Jeremiah whose efforts were directed btoward drawing
men away from everything external, should set his conceptlon in
the frame of a covenant the answer 1z that this was the accepted
form of the relatlons between Yahweh and Isracl. It was the form
of a wvelatlionshlp in which God in the heart was the content.
Jeremiali was dealing with the community of Tsrael; he was bringing
to that communliby a new relationship with tod, one that should

supercede the old relationship whlch was the Sinaitic covenant. It

ig perfectly natural that he should call this a new covenant,
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Some have maintained that by addressing himself exclusilively

Y

to the community of Israel, Jeremiah falled to risze above the
This is only partly true; 1t 1s

npational principle in religlon.
true that it d4ld not oceur to Jeremiah to address himgelf to
mankind in general. 1Two lsolated oracles, 16/19-20 and 12 /1417
show that a conversion of thé héathen world was within the range
entlally interested in such a

©8s

But he wag not

of his vislon.
Ly he saw that the time for this had not come

" conversion, Possib
or, as is more likely, his religious interests did not go beyond
The sphere of religion, to

f the aphere of his own people.
But, and this they faild4d to see

& -
2 .;gpm - Jeremlah, remained the nation,
whb say that he dld not rige above the natlonal principle, the unilb
On

of religlon was no longer the nation but the indilvidual soul,

i
)

|

§ the surface religilon remained national bub inreality all national
‘% o 2 ' ) 2

i restrictlions fell away in a religion addressed to the individual

g

! neart., For religlon thus became to all men whet it was to

Jeremid , the response of the heart to the vofice of God within,

| H
|
| !

I
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i Whether Jeremiah seughd 1t or nob, hls teaching breaks down the
barriers of nationglity. For his religion was really independent
of race or country, Peake has well said (+) that it was nob in -~
the last analysilis "a relationship between God and the Israelites,
but between God and mane." '

Jeremiah had known the power of prayer, Again and again he
had directed petitions to Yod for healing, help, vindlcation,
\ vengence, He had opened his hesrt to God, laying everything before
tim "in the sure confidence that he is heard and understood,"

N T e e b
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Through such prayers he had come bto know God and bo receive the
help thet his soul needed. Such prayers, in an important sense,
were their own answer, Through prayer he had discovered the
fundamental principle of true pkety, that relipgion in its essence
is a communion of fthe individual with God.

Having had this expeflence of personal religion he was able

tell the exiles in Babylon (3es Chapter 29) that God'ﬁﬁﬁﬁg%é

4]
iiiﬁ 3 near to them%?ﬁ Lo-bhedp-ireiapem-d juxuwaluﬂ% The Beeb.bhadb.
B, Al e e
; 8 A N — - ,
i ii they porc.mang-uadreds-eof-miteg-f0oh tHE Temple did HROT 8L enr
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thelr.close NTYTIE TN But it was necessary for them to p ay

in the way that Jeremiah had learmed Lo pray, "and ye shall oal%

™

$va ot
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W P for me with all your heart." (29/12-13),

upon me, and &o shall wo jand pray unto me, and I wlll hearken § e

o K g,

unto you., And ye shall seek me and find me, when ye shall 3@&%?3“@%1

e

Not sound wordly judgment alone, but also fhe insight that
accompanied an intimagte knowledge of God moved the prophet to
advise the exlles to bulld homes, rajise families, and adjust them-
gelves to Babylonlian life. True religion could exist anywhereyand
did exist wherower men sought God with all thelr heart This is
s concrete expression of the truth postulated by Jeremiah in the
new covenant,

There is possibly o limitation impllied in the new covenant,
but it is one born of the very greatness of Phat teaching, ILts

Pegquirements, as Jeremlah concelved them, were almost too high for

the ordinary humen being. There ls 1little doubt but that in his

time there were +sraelites who knew and served God in their way,
Yot Jeremiah condemmed. them sll because none knew Cod ag he did.
Lo other words he made hig unique religlous experiencethe condition

of a genuinely spiritual life, He hardly redlised that ag his
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contemporaries? experience of Yabweh wag reflected through thelr

personalities, his was colored by his personslity, and that he
was a prophebilic genius, the greabtest of his racey It was ine
evitable that his contemporaries, and most men, should not only
refuse to accept hls stendards, but should fall utterly to under
stand them. Jerémiahg however, was no pragmatist and would have
maintained that thlis testifled to the btemporary shortcomings of
mankind and not to any failing in his covenant. It had been
ingplred by God (he felt) and its rejection by han did not prove

it wrong. Perhaps this added further bestimony to its grealtness.
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Within a short btime after the destruction of Jerusalem
Nebuchadnezzar appointed Gedaliah, son of Ahikem, as Governor
over the small remnanty that had been permitted to remain in
Judea, Gedalliah was an honorable, trustful, peace=léving man,
one who could be relied on to observe agreements and promises,
Hig capltal was established at Mizpah, modern NebymSamw117 a.
village five miles northgwest of Jerusalems In neare~by Ramsh
the prisoners were gathér@d by Nebuzaradem in preparatlon for

the long journey to “abylon,

G

i
There is a suggestion in Ghap%%ers 39 and 40 of two different

b

narratives of the propetN's release, The more likely 18 that

L)
>3

Godaliah had drawn the attentbion of Nebuchadnezzer's representative
to Yeremiah's previous effort to keep Judah falthful to Babylon.
It iz probable that polley more than respect for the prophetts

character induced Nebuzarddam to invite him to remaln with

Gedaliah, if he would, We know too little of the facts to be
able to pass judgment on the prophetts motives for remalning.
As has been suggested hls degision may have been that of a tired {
old mén who prefereéd to spend his last years on his native soil,
Bt that is unlike Jeremiah, The move accepbable hypothesls

ig that he considered it\his duty to remain. For, all the evils
which he hed thundered against for forty years had been destroyed
with the fall of Jerusalem., Chastened by a great sorrow the
people who remained werve amenfable to reason, and there was good
cause to believe that a commundty genulnely devoted to God might
be formed of them. We know from 52/6«15 (which was written,

[N

it would seem, afler the destruction of Jerusalemy that Jeromieh

did hope for the establishment of a CGod-knowlng community in or
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near Yerusalem, Likewise, in 42/10-12 he gilves Yahweh's blessing

on this group, Lf only they will remain in the land, Notrduty
alone, but posalibly bright hopes for the fubure, Iinduced him to
share the lot of those who remained with Gedaliah,

To Mizpah now ceme all those who had been in hiding. The
Governor'!s advice to them was maderéta and wise, "fear not to
serve the Chaldeans; dwell in the land and serve the King of
Pabylon, end it shall be well with yau,A.@aagather ye wine and
gumner frults and oil, and put them in your vessels, and dwell
in your cities that ye hath taken." (40/9-10), The remnant,
it appears, set to work at once and were rewarded by a good crop.
But this period of pesce wag destined not to last long. Baalls,
King of Amman, who for reasons of his own dld not desire Lo see
the growth and the devalopmant‘of a Judean colony under %abylonian
proﬁection, gpurred on Ishmael, son of Nethamiahy td a helnous
crlme. rPrompted by jealousy or ambition or blind patriotism this
descendant of the House of David cunningly plot@ad the murder of
the Governor. Johanan, son of Xmpreah, warned the intended victim,

but in vain., The high-minded Gedallah refused to believe evil of

Tshmaed, and dined Wiﬁh,himfin Mizpah, aond was slain. Ishmael
slew also sevenbty mk pilgrims who were on thelr way to Gedalilah,
and then fleda He was pursued by Johanan, bub manag@d'tb e3cape.
One can well imagine Jeremiah's consternation as he learned
of the assassination of his patron and saw all his hopes
shattered, His £aith was too deeply rooted, however, for him to
, glve way utterly to despair, The word of the Lord still reposed

in hith, It appeared advisable to the "remment" to flee to Bgypt




in order to escape Nebuchadnepzar's vengéﬁaae Anxious to recelve
Yahweh s direcﬁimn they petitioned Jderemiah for word from the

Lord and promlsed to do as they were bidden, The prophet had no
ﬁmnediate answer ready for them bul promised to give them Yahweh's
reply to hils prayer as soon as he hed received 1t, This inci@ent
is lastructive for the insight it gives ue into the workings of

the prophetic consciousness of Jeremiah. Whatever practical advice
the pwophet may have been ready to give at this time was withheld,
and ten days were spent in prayer and medibation. He seemed to
have experlienced an lnner conflict which‘resolved itself into a
desire to distinguish between his own judgment and the will of

Gods He was not Willing to announce the desirves of hlis heart as
divine revelation., A8 throughout his enbive garscer he Pound it
necesgary to separabte the objective from the subjective in the
thoughts of his soul. PFinally the word came and Yeremlah spoke

its They were to remeain for the Lord was 8511 wlth them and would
gee to 1t that Nebuchadnezzar should be mercifuls. But il they
should go to Bgypht desbruction would pursue them and there they
would die. Once agaln his word ls rejected, and as b@forg)nmt
becauvse Lt in ltsellf is false bub because it is not the wérd of the
Lord, -"Thou speakest falsely$ the Lord our God hath not sent thee
to say, 'ye shall nob go inbto Bgypt to sojourn.there,t" (43/2)
Without more ado the leaders and all the people made thelr way
towards BEgypt, end Jeremiah and Baruch went along.

One would imagine theat on thelr arrivel in Egypt,\the aged
Yoremiah, having tried in valn to advise the fugitives for their
best interests, would have refralned from further prophesying. Bub
his spilrit was unbroken. HEnough of Godis fismry word was in him

to cause him to set before hils compatriots at Tahpanhes one of
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thoge symbols that had been characteristic of his prophepying.
He laid great stones in the entry of the House of Pharaoh and
declared that Nebuchadnezzar would plant his throne and spread
his tapestries upon them when he came to smlte Egypt. He woudd
assuwne that lend as eapslly as a shepherd dons his garment, and
after breaking the obelisks of 1ts god and burn their temples
he would safely depart from it.

The last scene in the known life of Jeremiah geems Lo setb
the seal of failure on his work. The people have resumned the
worship of the Queen of Heaven (Ishtar, represented by the planet
Venus)s They did not repudiate Yshweh butb recognised other
‘deities as legitimete objects of worship. Jeremlah remonstiated
with them, pointing to the destruction of Judah as a consequence
of idol worship. Bub unbelief and superstitlon.. were too deeply
rooted In their souls, and they answer the prcph@f by insolently
defying him, They say that evil noeed come upon them not because
Athey had previously worshipped the Queen of Heaven, but because
they had left off worshipping her. Jeremiah then knew for certain
that it was hopeless Lo try to reform this people and with bitter
irony handed them over to thelr fdtﬁgu They would perish and
with them the last vestige of this false Yahweh religion in Egypt.
Concerning this last incident George Adam Smith well says of
Jeremiah (+), "these are the last words we have from him and up
to the last he is still himself, broken hearted indeed and Alge
Aappoiuted in the wltimats remnant of his people, bub gtlill himself
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in his honesty, steadfastness to the truth, and his courages
st1l1l himself in his ivony, his deliberateness, and his confident
sppeal to the fubure for the vindication of his word."

We do not know how Jeremiah died or where, Jewish writems
haveo sald that he was later carried by Nebuchadneszzar to babyldn
and died there. Christian tradition has it that he was stoned
to death in Egypt. The cirvcumetances of his passing remain
unknown but history has honored him with a splendid tomb, It
hag made him the brightest star in the constellation of the
bebrew prophets, and rightly so. TFor he not only separated the
essential truths of religion from their embodiment in oubworn
institublong, but by the example of the most deeply spiritual
1life known to man, he contributed to humanity some of its mosh

precious and enduring values,
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