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D:IGEST 

certain interefices will ·be dxawn· pertad.:.nin~ to his deci:sion ,making. pro.c.~t$S 

and to. t.he s::tgnificane:e of' et}lic:s :t.or his world vi;ew, t.h~ eml)Aasi.s will be 

.on re.~o.nstrµc,tion, 'aJ::lP not on: or.iginali'_i,y. One mu.st .proceed with c .a\l-tion 

fn reach±n~, cohelusions about- Maimonides' et-hies, a.nd t1iis . ro·r: twP. reaso1t~t. 

In tne, first plaoe., ·his .di..s.c.u$sions ot •e.t~_~s are sQ"a:l;lt.e.retl thr'91;gJ:iout, the 

~riqus tr..e.atie~s wb.ich he wrote dµring, hi.a l.ifetime. Mu:ch of' his ethical 

th~o~ is co~ce-.ntiated in tfte mtro:Gluet:i.on to .ms c.omm.'entary to S~:fe.t Rii$vo-t: 

entitle.d Snemonah Ferak;i.m ( The Eigl:i.t C:hapters) • .A'.p1'tii_ed e-t;.p±~s ar~ :the csub­

j~,g,t q.f the 'lf;i.lcnot Deot i:n his Ml~pn:e}l T'or.ah. St:ill more theory: and ~S'if:i:stq 

are eon"t;ained in his :rna~n\UTI o~s1 the l4or.eh, ~evi.ikim. !J'he initial !)I"bblem:, 

then,, is. to. re1issemble ~ .. t .he0j'y 9f ·etllics., which 5:,s l':ltre)m t-hr0u,gb. il,lree a,nd 

more maj~r ~~µrc'e$-, In ·th,e s.~c:on<i place,, the a:tu9-ent· of Maimo~ides is ·beset 

by ·~ ·more ditf'ieuJ:t pr-ol;>le'l1!. tike others of :h:i'.s contemporary .philP.sQpners,, 

Ma:imdnides p1U1posely obsc:urep.. tne prist:i)nft me:~ing ·0£ some. of •hi~ views i:p. 

ord~r ·to ~:void, p~:r.secutic>n a0t tiJe ha:nd,s~.-ot 'th~ Ul'.}enligb~el,led_,. ·.µ:,<>use masses. 

'Ihel"l:l£°~re,, we mµ.st a1;>.pre,hend the m~aning. of a statement wi'.thin the context 

of -~ ,given work a:nd its re.la'tion t<>., othel" w.~r~a. ·,Fe.r. :the ap.J;)ar.e,i;:i.1;, me;~:1:ng 

of a . s•tat~.~n-t wi1..l oft.en d:i:sg'!l!i.se its real i_ntentiop., a~ Mail,nortides h:im-

~e}J tells- ~~ ~ tne in't,r<i>duetion to· the· M$reh,-. 

'nhe attempt, here; will be to under:s.t~n~ wh.at ~i!l(on.ig.e,s. meani:; _b;t ethi.~s 

and w.hat. i!'elationsh:ip he et:ivi,~ges b;e,Ween etbiea:i.. lqroliledg~ and his total 

m-etaphyrs;i,c:al SfS't'e!J),. ot recess:i:ty' this inqui:cy ;will ·lead 'US to, a discussion 

of' Maimonides I e,pi·stomoleey - how he· know:s what is g,oe..d: or ba.d ih ·cU'i ,etl'.rl,c,al 

sense. And this,, in turn_, will. invoive. ·a brief 1.0'o~ at his ttieon,y of prqpllecy 

>whi:c.h, is -~eptral to his; ep! :s;to?ilQlogy.. It -wiJl further s~ek t o df.scov:~r a: 



j 
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d~e4'~J _qn maJdng .Rrlncipl~ . f-ot- ·:m.$• ett(:t.c;s" and 1fo d.i-s·cern how' this, pr:i.ricf'--ple 

iSc- applied. ·Finalll:., it w{ll tr.y· to g~in. som.e pe-rspe<:rti,:-Ye ·on: his view Pt 

e'½l.1:ies·, P.Y' ¢dm,paring a:nd conti-as;tin~ i't . wi th 'the Greek a-nd ~.;,.aic etp.ic:s 

wiµch were. tb~ matrbc qf· h::;i.$ , Q'>m :th9ugl\t. 
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At the outset of this p.g,er it would be helpful to distinguish among 
several terms commonly us.ed in as.soc.i·ation with. the subject matter. In 
contemp'Qrary philosophical -parlance a dis-tinc.tion is dr1um between ·ethic_s 

and morals. Ethics is defined as tbe study of moral prin-ciple; morals a~ 
1 

the subje.ct matte,r of ethics. Maimonides ts unaware of this distinction 
and employs a variety of tE!rms n,,i:,,n-,,1.);i ni'1ll~ , c,~ "~:;i n·,:m 1"~:Y 

.rn :i ,o 
interchangeably to express the one or the othev. Co,nsequently, we shall 

attempt no great precision in our US!}- of them,. ·but will. ~ean the same ~hen 

referring to ethical behavior as to moral behavior. Simi_larly the words 
right ,and g~od :;i ,u wrong and b-ad y·-, , IU"e sometimes 

2 distinguished frem on, another by contemporary philosophers.. H~re, -too•, we 
shall 'follow the lead of M.1,imonides and intend by morap.y good to m~ar) th,e 

same as -right, and by,:imorally bad to mean the same ~s wrong. 

In estimating ~he scope 0£ aiv ethical system, initial consideration 

should be given to the moral principle which go\l'erns it. Bef·ore ascertaining 
wh9,t for M-aimon.i.des was Qtor-ally sigf\ifieant., ~e might first inquire into bis 
de·cision making pr.inciple. What is his definition of right? How does he 

decide:? Our approach then ltlll be definition first: and application second. 
Everything that exists in nature, says Maimonides, possesses a final 3 

end. That is, •e:v-eeything' which is subject to ~he process of generation and 

corrµp~ion is also. subject t~ the perfection of its specific form.. ·Wh~n a 

natural entity perfects those acts which necessarily derive .from it form, 

its final end has been achieved perfectly- and <rompl~tely. It is thi.s .final 

end oi' purpose of all created things, that gives us a clue to "Maimonides' 

definition of' the Sodd. CQttUnenting on the· verse: 11And God saw that it was 

,g9od11 (Genesis 1.) he states: "Good i.s an expr~!"ssipn applied by us to what 
4 

conforms to our ~urpose." 
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It is w:ttnin tb:e cQntert Qf pwrpos:i::v,f:!ness - a pµr,po·!3iv:e:r;ie'ss en'lt.is~ed 

art~ estaQ°ii,::fned .by ,M W.initely wise and her-ieV<olent 'Diety - that tne, meaning 

of' the M_aim.~p.-idian good is t(? be 'a;ppreh~ded. Ttie ·q:ues,tion., then, b~camei:s: 

·What is. it that conforms '~o our' !/urpose? Initiall,y,1 we m~ state· iA; 'in 'broa4i9.r 

rashi<m. ~at. t ·s the purpose .of'· al'l. thait erlst:s? What · is that. final. perreo:tion 

FoF even if' we• should conc•lude tliat the· final 
• ·~·,: + - ••• ' • :.. -

end of all that exists is liian, and that :the,-. final ena of man is the worship. 

·e.t $:gd,. we tn\1.st ,still as~. tb,e. .q)1e"$tion: . To wh~t end ;.s man:'::~: worslitp 'Qf ,God.?. 

"For ije-, may ije l?'., ·~~lt~~, ·would ~ot acquire. greater pe~fecti•on if' 88' wel'e 

w6rshi,}'>ped by a.J,1 tfia:t R~· has crea:ted ,and wer.e t'i:uly •~:rehended b,y them;, 

nor would. He be attelile.d ~Y. a defiti.fflicy . if nl:>tli:ui~ whatever f3Xi$'ti-ed ~c~pt 
5 

1:il.l'll, II' 

', ,'1-=> ~, 13 l; ,,n 7 'I 'l ;,·, n "- K) cik l i "IOM 1 i1 i 1 "W"' · j(', 1 1 n:i,un;; r,,; '1.':>n 

Inert t~bi'Y t)l~ .~~a,rph fc;:;r univis~sal.. Pt\rPO.sei• must eoncl'U!,ie in a .cul-

de-sac,. No etld e~ '.be •given save that, G.ed Riinseli", in lUs divine wisdom., 
- 6 

willed the w.orld to dperate tn: ·it.s pre;;ient• f'lorrn •. 

Y·et we need. not co~¢lude at tb,.is point tna:t ?,!ad:montc;les • ;no,'bi:on of 

p.urp0'.S'e' ~an& hence, got>.<;}1'.le~s ) defi:e~ 1114:>r..e, pre'Ci.se de-f:biit±on. Granted t)l~t 

\lnive~sal purp~se eludes uss.. May .re not inqtiir~ intQ the, $pec:l.fio .. en:a ·of 

,man'? :rr· the -ul <ti~i.e, purpose of' e.ll ore·~ted thing$ li,es in tn~ .peTf.~et;iAI); 
.... • - 4 • 

of' whatev.~r nece·$s,~iiY, detrive;s tr.om their r o'r,IJ)~ the~, s.houl:d we· discover 

-.mat. eon~tituit.es p~r,f.ection .for mm, w.e. -shall. ;1s0. mow. what it is that, 

'<.'N1ntorms tCJ · bis plil'Jlose? Le .• tb:.e. goo>d f .o.r ·mm. 
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It i.:.s ,signll'fcant that M.aim~I.lid~s 'pia.ces h-is m~jo:i( ~isoµasi,on qf' 

h:u.l'.fiaU. pertecti~n: a.t the ,veey, .end o~ ctu:ide f'.or ~he Fer:p1~:xied. In -view of 

the hig!llf sy-~t~~~tig n;at.ur·e: of: the .G.i.rid~., l:t;: is m>t u:nli.kelt th.at Maimonides 

ls proffering. b_y wa:y: of e'l,IIPha.is1s th~ k~y (Qr th:¢ capstone) t;o nts ph:iiJ:o·so,p,l)i1. 
e. 

F.our · k'irtds, 1of ·ier.f.'ections ;-al."e, descriqed ', e~~h di,fJe-rl,ng qu-a,litat'i,vely:. 

from tt:i~ net-t ., Lo~e·st Qp ih.e' st~ale. is.· th'a. l,)erf-.ec:tio:a of possessit!>ns. 

t 't l p,;:i n ,7.) 7:W.• :N~ in:tegra.'1 r ~I-at_iof!sh:i~ cb:'araet~ri,ie.$ ,thi$ ·fir'~tc ,Rer.-

fcec.tion. The· a'rti.cle p.ossess.ed is not unite~ with t;~e, pos·se:ssor. In f-ac-t 

mps\ 9f tl:!,~· r'e.l.atj;onl?b'.ip is PU:~~J.y imagin~' b.ecal.lse the object pos.sessed 

e:J9.:sts :ind:epend~tly of· the -po,ssessor. Th~i-ei'or!!., tlle individ.ual.·d:oe's •hQt 

beoonre self-<suf£ieient by vfrl.ue.r:i of 'hi:s po-s-se~1Jions .. 

a. p~;r.tec.'.ti:on 1.e~ing to. other ,•in~re• 'iis·e£ul ,ends. Fu'rthermore it . is sh~~ 

py ~11 aniJU:als,, and -does ~t1t' l:>~lo.ng. ~el:usive~ %0. m'iµ'J., qua ,nim. 

Ifigher on- t\ie sqale: of per!.eotign is moral ·virt.ue 

n, .,7.)il • This is the stat.e of!· re:£in~ habits 'Which have aebi1;1v:ed 

their Jil timci:t.e .exc~llen:~e·. Yet her~,. t<r.o, the E¢'d t.!?. Qn"),y a uti.lita:ria.X.1 one, 
wn-at Maim.anid'e'S 'describes aa1 "onJ:¥ the disposition to. be use:f;ui to other . ,, . - . . 

The ultiWit& perfect.ion ,i, t l)e, a:~t.a.uun~nt of a state :r;,.;r ra:ttonal.ity 

through llhi_e}l m~ h1 t)p~bl~d: to •coni.pr.e}iend ·11intelH~gibl.es. ~ :foh t .e'ach t;r~e 

9pinions cqpeerpin,g tne -di'Vine things. 11 s,,v., cn1:> ,,,r.i·,:,.,. n,11,:iwi·r.in -,.,,,~ 
.n,,n1nc::i n,,nt.>J< 

.Maim.Qnia~~ eells .tnis 11the, t;ru.e ln,mi~ p-e;rfe9t',l.0J11' ., nO)(i:'1 't '!U i :Ut,n n 1'1.1) ?'Wn 

because. :thr"ough it, alone,., tihe indiv.J,.c;lu~i .m~ is dist'inguished tronr aU o.tl)er 
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oth:er· ereatu-res ·and il:! px,9ti'de<l w,:Lth. sorn.etbing, which· is p~mli(zientcy hi~. 

In the light of' Ma:im.qni:des·1 c:l.~ssiticati.on of hum,~ per£:ec1'ions 

we can: more ·&,d~quate:[yr 'lli:idel'li:t.Md his sta:temeat that !!.g0od is ·tl'la:t .. wtiicn 

co:nfor.ins tQ pur.pQse. ,; trrxiiver,s•a,1 p1u1,-ose is ts we 'h~ve seen,. 'lllUqlowaQ:le. 

Nevertheless, we can :tn9.uir.e into the ~ltirnate ~qrpo·se ot man. That p~n,ose 

i's. to a.Qhiev~ the 'hi-gnest _p:erfee.'.ti<m or Wich he :Ls capable. P$rf"eetiom 

ill!plie:3 ,m:9re £-or M.p;;w;oxµd'~s thl!il =~os·ep.ee of- @.et•et;t,.., Fu],J.r UQ<:1,.e;r-stqc;,a, · it tllE!:.ana 

a st.ate !)f' sel.t-·sirl'ficien.qy woe:t',e::i:n man is a wholly au:to~opio~~ pnit. Pe:r,.:.-
9 

fee ti on impli~s independence-. btith from other yal:ues and from <jfih.e-r ·men. 

C:>.n:lJ: tlle tourtb .. s,pe.c:ies of perfeQ't,i'<:1n - the aeqt;1i$.t.-tt,q,n.; 0.f .rtl.tipp.:al 

virtues - al~ow-s _toi:. the achi.ev-:emertt of ,iitrue human pe.r.fection. i, Only 

1'thi-s ult'imat .e p.erfectien . • . pe-rtai:na ·t.Q you. alone, no orie. else. being as-s.ociated 
10 

in. 1 t •n tb you in •.acy; w$y. ,, 111 

~e famous p,ara:b1e of the king' s palace ~ch is narrated ~ti.st a 
11 

£'ew eha_ptili:".s 'b,ef'-ore tp,.i's last one i.ilti:mix:tatesi t h.~ n.at.twe of :tb±s ·rt-n,al 

-pevI_eeti:~m.. 'The. subJects of', tb:e kin~ ·po~sess va1"3:i.ng :relaf.ionships tC! llhn 

correspond.ing to the• gua:J.:ity, o.f; their religious. beli.e£s. Those 'f'ar.thes.t 

r ,ems:ved are the peopl.e pftiofe,$s'•ing n:9, religion, d't th~s~ 'liho· ·trold. tQ e:rrpn'eoi.ts' 
1:1 

. doctrine.ft., lb,~y· are · cailed by M~imQnides 'lir,ratio:na.l anim~s; ,i 

Ne°~er ~e to,~ _mµltt:tud~~ of Iieli:gio:us aevo.tee.s· who dbserte., the ,commandments 

~-tho~t, ,seeking their. rat.:i:onal expl~;it.t :oli. 'l'P th.em, ,t,latmonide$ ~tta~heij the 
12 

ep:i,thE3t •"ign6fatn'l;\s;." Th.e j .uri;sts who ~t1:uiy the 1aw·.me:re4r out of ~ .s~se 

ar duty t :o (ldd ~e li-tti:e better equi'pped t .o ·take their place ilojlg~;\.d~ the 

lciqg. tibt un_:tJl .men s~eculat.e. o.n t.he o_rlgi:n <,f reli$'.i•Q\is_ :P.r-in~:!ples -do they 
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o.reacb ·tl1e pala.ee ~all~ ~d enter f.ts' a:nt.e~ehambe~s. s~,1s Maimonlde·s ••r 

"Re,. °p:{}wev.e-rJ w~o ha.s: acniev:ed deJlle'ns't,r-at.ion,, te t~~ extent that ·that is: 

p.ossil;>l'e of evE}~tlin~ that may:·be- d~m:onstrat-ed, and ,'.mo has a:~c.e.r t.~~ed 

in i:U.vine matt~rs,I to th_~ ,ex;te;nt; .tha,t tna:t. is ·possib1'ei eve.cythi,ng ·th~~ 

!ll.~Y be ,ascertained; .a.na who has cQm~ eios-e t0 c:~rtatnty ·in those matters 

lll whic\:!; o~e .~an only ¢6me close, .ts it - has come •to :},~: With tfl'e rUl~.r- in 
. 13 

toe .. i:hqer part ·of the· }lqb:t-p.~t~oii.~·" 11 ·n1, ;.·:::, i,!) 'i ·1:> :F.1)11, •; . Y"-,;i.mz.,. "•1J. ',~~ 

.,\u~sw i'lc ., .:, n n izl( o·, '": n?'i,iT 1:1., :1 "' nn, t r.) jr-;,,. ·, , ti~ ,7.) , ., .1; y ~ ~1.) :2,w 

,:1:) , ir:irrr.ik ?K ::J--ipn·.,:i, 11., · i::i K'!.Kw nn~~) =>'.,.,.i'.,, , ir:,}ill:~ Yiiri~ 

11 .r,-.,·:m ,,n~ i?r.>,n c,:;y, y,;,l.;i. 
I t :i,s cl;~s.r th.it by- ,:;at,t:on~l ·v.iwtue Maimonides wishes to, convey the 

.idea of met~pl1ys1c~l p~rfec~±~, . a k.il'ld 9f l<n,o.w:le_ijg~ tb;ait; irielt\des. l'ationa:1. 

demons-tr~tion through proof's to the tree.test, extent .P.O'l'!sii:?ie.. No,th~g· ··shdrt 

of d~mgns'l;,;ra-t,ive ~oWledg~ .can satisfy the. demands 0f tbi·s hlsh~s,t kind ot 

:p.~rfectton. ~an.·1-s 1'1p.~l pijrp:ose- t$ t!!l.- -~hi,eY.e· tiation~],, virtue,, that i:s., 
14 

me.:tap:hysi:ca1 knelile<i~e .' In 1'ts broad.est- ·a:ntt higQE:1stc 1."omui-ati:.on th~ 

ll\etaphysfc:al goi::io f'or ttaimon:i'de.s . ii3' the ap,pr.ehension or etern~ ·b·eµ1g_ 'by 

man throv.gh ~ti'onal.. prop_£-.. What,_ever · cQndµtes to :tb:at ap,Preh.ension' is good; 

whatever prevents ih· is bad. 0011,s~q~ently:, no f_orm of M-titj. ty ·µi aµq ot· 

itself is v.'i:rtuoU:s. Ratner it h .ecotnes -v'i:rtuous: only t .o· the erlent that it' 

i.t1·v,olves a:rid itnt<ends toe a~•tu~li zt:t.i~n r;,£, ·:tn.e• hum~ int.e:lle:ct. 'l!tits is •ht 

M~ime>.ni.des •em •rj3.f~r ·~o :those. ·who observe the La:w witb..out se;ekb:ig ilt$ rationAl 

pasi:s as 'r '"IN,:, ,, t),Y - ·igti:oramus:es •. Go.od'ne-ss or vit"t~e in ~ s_ign:l.ti,oant 
15 

sense .cannot, .apply to 'the'in. Elsewhere- i~ the Mor~h· he,. carefully. d'ist:inguishes 

liiet-'weea tliese two asp,e.e:t:.s .of hlll!l~ personality. 1'h~ alm 9$ the' ;La_w.., tre .say,s, 

is two'.f't>ld _ t,iji;i w~lf:a..:re of. the ~ow. '-11$ , .:, l, ~nancl the welfare. of the· 'body 

The we1£.are df the soul he equates, :w:it.n c0r:c,ect opinions 
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16 
impr.-ove.men.t .e:E their ways o:t iivin_g one 'i4.tll 1m.otber. •i 11 

11
• As between the two 

17 
-the welfare of the -s.oui - I 11,1~an the procuring o:f porrect· opin;i.:qn:s-•• ,, n 

J 1J'n ~, rr;, .. ;,','l(J'.l.~ 11-0, ip i'~'O 1.<?~ o-:i~- .n'n1< n il 'fRi'l n, 11 , :>i1 , ni;.,v, 9,, 

11 
~ h~~- as· i-t.l:i aim me~~phys,ic1J.l spe.c.lilit-ion~· 11 

,en,able us to ~s-timate the-. br.oad.eat pos.aib1.e :,sc:!,ope or· bis e't:lhie:al concern~ 

:rt rematn:s to , fill it) tb;e .detai.:.l ot hfs ethical posd:t.i.on. 

" 
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:His const.ant ·¢onc¢rn w'itb the p,-a:e~1.c~l ~rts. indi.c~tes .the ess~ntia:1 't)~n('l 

bett-teen the tw.o. Man i,s compri~~<! ot botb .body @d' sogl,,. l'.mlt1,er and iorrn. 

I.f '\;he-- ·e:ss.®'¢e' of h.:is .fbrm is .r.easEf.n, then by"vittue of his mater1a1 self!, 

the perf'.~rc;t;ion. o,f ·;b._is ~ea~on is\ contintia'itt up.a.n: the perfec-tiotl of hi-s body:. 

But, the bodr,~ too·, . 5,s not sel!~s,tn'ficient. I:t is· subj.e_Qt t _o physical nee~ 

for which '.fua:n ~,r hilifs•eU •6-artno:c adequately _provide.. Because. matter 'is· 

4~£·3,;ci.en:t ~d $~'\)j,ect, to. !ie~e<:t., the· bgqy-· d§)tli~e$; ;a~a], ·sa:tisfactil:!µ.,, i!~~, 

£.ood-,, drink), - ail the nece§si-ti.es .whi,cli soci;~ty· E{log.e .can of:£~.r.. Th~efores,, 

we can Uride-rs·tana what Maimonides· me·ans .men: he says that man is ·poii'tfeal 
. lfl 

by ,nature an.a. that tt is :his n.~t1:1:re t~ 1..iv,e i •n. 1$0.c'iety. 'Without the 

s~ti.~f:~o:ti:o.n o:f' b;i-S ,bo.dfly, requirem~n.ts ll\~' s rai;,.it;ma1. s~U wouid,; practically 
.1:9 

~p'e'aking 1;,·~ unabl~ to functlon. Indeed, tne. ·1eisure time which ·t'ho.-se 

ind . .ivd.cluals need who ~eek to dev:elqp }mowl~dg,e o.£ .. oi:v-~e. $~1,~ao.e 'thro~gh 

study and •contemplation i-$ :a.v.~il'able 0.n.Jg thi:-ough the w~ll--o,rderE!il sqciety 

lftii-c.:;'b .~ s~p-por~ a ·scholar·· class. irco.nsi'de;v, '' says Maiin.on°1.des,, "how (t.1:re 

sag,es) lai'd down as conditions of' th~ perf~J1lt1.Pn or- the- i-n~;vidµal his :hem 
20 

pe;r:fe9,t in the v.arieti'es of' _po;J;i t,i~cal +egiJ,neS,. ,u 11 
• • • , HH'I 1., k fl "1.:::ltl :"Ii 

II ... 
We . eon~l.ude ·that.~ as• man is a cte~ture ;l'l;ec:~$-sar:nr, ro.ot~d in 

s-oe..fet-y~. so ethics fox.- Ma-imonid~ are esse~t~al.ly ,~ol'itiicail., i'n ~:t;ure. 

Ethlcs pei;l_omes a br~ch: of pol:i.tie~ treating 0.r man's: relationship to mah 

wii thin the !r:am'ew.o:rk Qf ~ ,org~iz·ed sb~iet,y, ·Br1,>'a9ly ¢Qnc:eiv~" the' ran:~e 

of v-irtiile re'B.!'.lhes acros'S tne :to~ .fi~ld of hµm8ll en.d·~~v·o.r, en$raoing meta:­

P'i1Ysical and tbe, upp~mo.~::t li'l!l,ii?.s of man's rati.onal po'ker. Whatever. .a'c'Msv:it;t 

tends i _owa.rd tli'i:.$. en{i is vi.rtuous .• 
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Froin a narrowe-r --perspective, ethics becomes something .else again . 
Ethi,cs pertains sp · f' · 11 · eci ica -:Y to societa,l conduct... The actio~s ,o'f: an 

individual which 1n no :way affect the life of his neighbor fall outside the 
PUJ"V'l._' ew of, etnic.s-. R1' ght and · · · · Wrong are measured within the limited context 
of a given societ,al. order, 

But on what is this more limited notion of virtue. to be based? Is 

it gr.ound·ed in the dictates of r.eason? Or does its source lie elsewhere in 

the mind or in the realm of experience? Is its validity. equal to philosophic. 

spaculation? Or does less certainty atta~b to it than to otbeT kinds of 

knowledge? 

That moral knowledge does not occupy the same exalted level as 
21 philosophical truth is evident from a passage early in th.e Guide. 

Maimonides. addr_esses himself' to a "learneg" Biblic~l commentator who once 

obs~ed that it was curious that God should have granted man his greatest 

pe:u.fection - the ±ntellec:t - ·as a punishmtm't for disobeying God. For 

according to Scripture man a.chiev~d this noble charact$I'istic as a direct 

result of his eating from the t ree of .knowledge of good and of evil. 

Maimonidas.' reply distinguishes betlieen two kinds of know1.edge·. Tr.uth and 

falsehood were cognized by the perfect intellect which Adam possessed prior 

·to tbe Fall. "Fine and bad, bn the other hand, belong to ;~in.gs g~nfµ'al.ly 

accepted as known, not to those, cqgn~zed by the intellect. 11 
i1 l, .,.,n .c l 1.)N 

• n,., :iio,1.):> K? n, r.io,"1 H>r.> ::> inn i1K ::in, 

0
-&' ,go. od and bad was· the gift (or the curse) ebtained by· Kitolfledge ~ 

. 'lbu'" Adam .telt no self-con,sciousness about his eatJ .. na from the tree, .. , · ·~ 23 . ~ God Only ar-terward, when his eyes were opened, nakedness prior to disobe., .ng · 

did he· apprehend that his n.al<ed state· was. bad. 
t the product of an. abstract process o~ Moral judgments a.re no 



rational ~emonstration. 
They ~e arrived at by the general agreement of 

many indiv:iduals who 'together comp· ri . . . 
24 ~e societies. This v:.iew of mor~lity 

is emphasized by a eonunent on the ve f · 25 rse r.om Zechariah: 110nly love, ye truth and peace. " 11Know th t b t · · a: · Y ~ tbe intel.lectual virtues are meant, for they 
are immutably true,·,· ~d that by peace, the moral virtues. are designated, for 
l.?,POn them depends the peace of the world .,·11 

"Th,e pe.aoe of the world" 1.s insured by the general agreement of 
men as to what con·s.titutes good and bad, Maimonides attaches great s.igni­
ficanee to those things "generally aceepted as kno~. '' Yet he is very 
vague about the way in which 'tbis general agreement occurs. Do all 
reasonable men gras-p a . mor.Al truth through an intuitive aet - by the Irii.nd 1 s 
split- second assent to an .idea Wfthout t1Iff recourse to logical deduction? 
Or, ate' such xease>nable men · coptent to rely on the judgment of past generations 
whose traditions have been assiduously ~reserved f"ro the benefit of th.ail;' 
progeny? Or is some other process meant? 

Maimonides offers some clarification when he discu.sses the natur.e 
of th~ revel.ation .at ,Sinai. Two, kinds of knowledge _ were inv:olv,ed whieh 
enabled the Israelites to apprehen'd sO'me, b~t not all of tbe Decal.ogu;e. 
The first two commandments presupposed speculative powers which tbe people 

as well as Moses possessed. The existence and unitf of Deity were c<>mlllllnicated 

d~-- bl d opulace throug~ its demonstrative abilities • .L..l:~ctly to the assem e 1> · . In 
26 this respect the prophet possessed no sUl)e?lio;rity over his 9ontempor~ies. 

1.r.
1
• th i .. t commandments Maimonides has the following to " regard to tbe other e g1, . · · · 

say: 11 • • • they belong 
. · f nerally accepted opinions and those to the class o ge 27 

not to the class of the intellects . " adopted in virtue of tradition, 
- . Maimonides distinguishes in bis own mind Itmnedi~tely w~ ~e informed that • , · 

and traditions. The tvo are not synonomous. b.etween generally accepted opiJlions 
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28 
E1:s~wne;t"_e he is ·mor.e m_ rec-ise_. u-~ ~ 

t< · •<i:; i,..eacr'ioes i1geµerall7: -acoepteft opini~ns" 

as when w~ reo0gn_i.z-e that """"""•e ... · the · · ........... vv- l'_~g · pri~ p.a:r't. is, i.i~lf, that c.om-

P~IJ.~:a:tµig a becpef:a,~tbr. •g,ene:roush, is •beaut'~--~, n B .. . . . . .. . . . . ....., ,u . .-u..i.. y co~t~ast, tl!'a!:).1t1.ons· 

ar.e. w~t we: .rece•ive Ufr-o · ·n . · , ·., ~-!ll a C, ~s.en pe-rson or fro~ a c·hosen -a~sem1:>ly ,_i, 

1'.bi.s <iiSi;inetiQn wou_lq a:ppe~r. :tp -~:t,tp.eh an .. ~lem~nt of subje.ctivity 'to mdl'al 

judgemerit"s) that is,1 !igerter~y accs,p~d- ~p.:ln;:}onfl•" ~-t wJ~ qpp,s-ider to 

be. mora:l is, hot only wha;t. 'tt aditi611 has :!;ol,d us • fs r_noral,,. b'!lt- what we 

eurs;e.lv:es ni1a,y,: perGeive, i's. moral. 

.4'h¢, !'.'lile-sti'9n i.s ~ how· much suQje.ctiivit.y· is ·a&nt·s-s~'ble in . a moral j~clgt;!­

ment? $ureiy &ll.llo:ij.ides g,d-e.s .n1>t mean to iln_ply tha,1;, what the ind:hd,d.~1 

tb.tnks· ;ts m9ra,-l. neoe'ssa:rily: _is so. Ip a £ocitnote to the. Genests ~ssaie 

disqu:a~ep. ea..rlie,r _in this paper,. SolOinon· ~ tti:r.ows• some light on tnt-s, i9· . . . . . 
matt~r.. He takes the phrase 11things ge~e;fa;J;ly aece:pted ;;1.s k!}-ow:.n:i1, te mea:ri 

w:ob~gl~ apil)~ori.s. ·'lhej" are 1di-st~Rguished from t)le.,ciiemonstra:t-.iv,e s,il!fgism 

.:ui that they are n:ot •.e\fiMnt i~ an~ o.f th~mseJ..v-.es. 'Ib,efr pr,obabilit3; rests 

'in ii.he eonsensu.s · of the. tp-/:ia,lity, or lii.ajority of ordinar,y- m~m;. or,, perhaps, 
:· ~ ... , . . . ' . . ' 
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trol of his own l'eason - nbt deln.onst ·ti·• . .• 
ra ve, but praetical r~ason - a kind 

. , 
•or reason growing out of day to day 1.i·v.· • 4. ·hi . • 

, . ing W.i:v n aocie\y. When 9ur •bodies 

are correctLy conditioned by right living, our minds will be ennabled to 

deduce. the e:orre,c-t ·moral decis,fon in a given situatfon. This decision will 

be c orrect Qecause it corresponds to universal moral principles what we 
. 1 

have -referr·ed to elsewhel'e as objective moral truths. 

Maimonides' position ,wou.l'd, seem to closelJ appr_o:x;imate the medieval 

concep~ of conscience, or syneidesis. This is a disposition to apprehend 

. 31: . 
what is right in particular situations. Conscience convinces us that 

nakedness in pubJ.i~ ( to. 1,1se Maimonides I own e?tample) is ~ollg. We J1!.i_ght 

assume that conscience operates \;>n hunches, or through insightful intuitions . 

This would be an incorrect appraisal of the operations of con:seience, ,accerd­

ing to the m.edieva:Ls. R.ather it dictates only after a pro~e.ss of reas<;>ning 

of wbich we may not be aware. 

Oqnscienee is n.ot in.fallible. It, can lead us tcdmoral) .e?'rcine.~us 

decisions in, matters of morality be~use of our natural dispos;i.tions toward 

1 t -· M. because he is man, "will seek opinion.a that will ntlp 
us s or an~er. an, 32 

· d hi h ·hi na't""'"' l-clines. 11 Often situations may ar.lse 
him in that towa:r w c . s ,..,._._" "-'1 

· 

d ubt One societf may, by vi rtu,e of its 
where the correct decision is in ° ! 

traditions , answer such a situation one way,. while an·other, operating from 

. . . . oLve it in another way . However, the 
a different set of traditions., may 5

· · 

·und detail. The pr inciple governing 

area of disagreel!le1lt would center aro 

conduct would be the same, for both s.ocieti:es. 
. . int= Are there n.ot in fact societie:J 

We might well :wonder at th-15 po 
flatly contradict one another? Again, to 

Whose traditions an.d moral values . 
. t rta~ ... African tribes ~phold the 

ould no ce -'-'+ 

take the 1 f Maimonides, w 
examp 8 0 mt of view? In short, ·u-e t he 

in o_pposition to. his po 
m:o~ality of nakedne,ss 
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governing principles of tn 1 ora ity the sue for all l!lallkind? 

No doubt Maimonides ( or th e medieval advocat~ of synedeisis) would 

reply that some societies are intell t all ec u Y lllOre advanced than others. 

Agreement about moral values ld wou presuppose comparable leveb of intelligence. 

The point we wish to make i that Ma· s l.ll!Onides probably felt moral values were 

determined b_y a consensus of the wisest men which a society produced, rather 

than a consensus gentium of ordinary men. Objective 11.oral truths were per­

ceived by practical wisdom. which was itself the possession of the prudent 

and experienced individual. 

Before attempting to evaluate Ka.imonides' category of moral truth with 

t view to determining how JIIUCh certain knowledge we may have of i t, we 

would do well to e~e the process thro~h whi ch man achieves lmowledge 

of moral matters. For if we understand how DIB.D attains a state of moral 

virtue
1 

then we shall also understand something more o! what a moral virtue 

is, and how clearly it Jllay be perceived. 

Practical wisdom is contingent upon the acquLsition of ha.bits which 

help us to f'u.nction well within society. Maiinonides gives us a precise de­

fini tion of habits in the fourteenth fihapter of his Treatise on Logic. 

"By habit~ is meant those exercised characteristi cs that cling to the soul 

until they becoJ11e habits which manifest themselves in acticms, Philosophers 

describe habits as virtues and vices, and they call the worthy habits moral 

all r 1 yices 'lhe acts that c0111e 

virtue~ and the unworthy habits they c 
1110 

a · 

11 
• ht and the acts that come from unwortb;r 

from wortlzy' babi ts they ca rig , 
33 Moral virtues (wbich are a function o! practical 

~bits they call lll'ong. 
11 

. dwitbin the context of specific activities 

reason) can only be deterrnlll
8 

orthy habits. How are trese habits 

through the application of proper or w 
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('moral virtues) developed? . I th 
· 

5 ere a rule of thumb that the individual 

see.king the right way l!la.Y .follow? 

Maimonides ' solu ti i t on 8 0 advocate t.he nddle path as a guide to 

moral action. The · t v1.r uou~ ,path is tbe one betwee,n two rf!prehensible extr.eaes, 

One extreme tends. towa-rd e~ag"eration· ... h .,. t . 34 
· 1=> • ,., e O,mer ow~d efficiency. For 

example abstemiousne·ss would be the mean betw.efln- wa~on abandonment, to 

lu5ts and insensitivity to pleasures. In this respect the mean ·is riot a 

•half way po.int between two absolute extremities, but i .s determined relati ve 

35 
t o one's own ~ispositions. 

The 

36 

'n:e mJ3s.n as the virtuous or t.~ right; way is the equivalent of justice. 

37 
just man is the ,one whos:e :virtues exceed his vices. The metre often he 

adhere& to the me.an, the greater his achiewement of ju.st.ice. rndeed, every 
38 

moral virtue is called by the Hebrew word tis.~, justice. 

But justice itseU requires th.at ~ertain preconditions be r:n:et. Chief 

among these is the regulation of t~ body- in order t6 acquire perfect health. 

Sickness le·ads: t he hum.an bein,g to crave evil things in the same way that it 

sometimes' reverses the sense of taste and causes the bitter to taste sweet, 

39 
and th~ sweet bitter. Conversely, health is .a -prer~quisite to the stability 

of orgAJ1ized society through which alone man ¢~n acquire correct opinions 

hO 
of Qod. 

The elaborate detail with which MallllOlrl.des treats the m·ean: .of health 

·. d .. i.:t i ned bv his. pro.tessional interest in medicine . The largest 

is,. no · o= , occas o . "· 

· . t t te on· Ethics in the 1'¼.shneh '!brah ( Hilchot Deot Chapters 

section o:f bis l'aC a . · ·· 

3-5} is devoted to a list ot the extr,eme-s to which map's sense 0£ touch draws 

. t -i...-gien~ sexual mores al'.e oo.pl3idered in all their 

him. Food~ dr1nk1 res , UJ . ' 

. d in p1easure for ·pleasure's sake is inderdicted 

particulars. Again 111 aga 
Those people who pursue the hedonistic course in ,any­

a:s a le.gituna:te motive. 
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respect aF.e compared to, "dO'gs" _ , 41 
or "asses. '" The -sole pe • 

ror ,exercising the appeteti:v-e :fa.cult . i . rnusaable purpo
5

e-

. . y s to keep the ~dy in oo ,· 

a:nd thJ,s o.Ii4r to the end that, . t'l1r . g d heal th 
42 ough plzy'sical'w~u bein . 

his hea;rt to llk;no:w tb.~ Nam~. 11 
g, nian may set 

The way in which l¼imonides would h&v-e . . • 
us establish a reaimen ~ .. d~, t . 

t
,;. . . . e ~ xca es 

tLe preci:;11.on with which he felt th .. · . e mean :wa · · s, :i.n s~e ca~s, approachable. 

Food cons1Jmption should be one-fourth less than th u) e amount necessary. to 

sate a person,. One should t 1 no s eep on stqmach or back., but sleep first on 

the left side and th~n on the right. Nor is sleeping pemissable in the 

daytilnet nor until t hre~ or four h.ours have elapsed aft~r meal.s~"' _Bathing 

should be o tserved once every seven days, beginning with lukewarm water and 

' l.t5 
gradually falling off to eold. 

Sexual intercourse is a habit which evokes. Maimonides I moat purital)ic·al 

outcries. If the extreme is indulgence, and the detect is insensibility~ then 

the l!B·an is abstemiousness. He does not distinguish between physieal and 

emotional drives in the se'x act. Intercourse is pure.ly the re.sult of pbysical 

needs, which· like ea ting• d?"inkihg, and sleepi.rig sb.(>uld be kept to a minimum. 

In picturesque fasl'.);:i.on MabnP:nides destgnates tbe proper attitude toward sex. 

'11 T'i..-
0
•ug·. h · 1 f 1 to '-~- it is pronsr that a disciple of the 

iu· one "s wif:~ is .e:ver aw u · 1
1.U" ,.- M 

Wise should demean him.self ~,ith sanctity, and not be like a rooster. " 

. tb t Maimonides ha:S, in fact, 'f(?ll:owed the 

lt is difficult to .conclude a 
Whatever theoretical interest pull~d 

mean path in his dis:c.u$-sion of sex, 
. . · f his de'Velopment, perhaps emotienal, . 

him ia th~t direction, sa:ne-.aspect 
O • _ 

d nim t o consid~r the subJ_eet with 

perhaps intelle.ctual, seems to nave cause u7 
. lects ,abstemi.oµsness as the 

t Maimonides se 
a jaundiced eye. Why is it tha d indiffe:r.eT,Jc•e ( r:un ;, ;i nfl7l"1i1 -,-,y)? 

11!.ea:n, oetween lust ( nii<ni'I ~,.,) an 



Temperanee would be a more logical 
. ha~ay point b , 

extremes. Yet, Mai.l!lOn;ides . . . etween these t-wo e1notive 

goe.s far beyond the 

h he. ...tes rib ..,,.,._ implication of restram· t 

$l en ' u, e _ .es vue purpose or t ..... 
1
"" Torah vi 

ment , de'preciation, a d 
8 

a vis -sex as"•·· • tlie a.bandon-

n restraint of desire. 
in so far as is pos11ible so 

th9-t, these should be satisfied 1 
' 

on Y in so far .a thi 
· - 8 s is ne·ce•ssary Sim.ilavly 

,one,, ,of the intentions of the La • . • •· • · 

.• • . :w i,s. ·Purity and. sa:ncti£iea,tion•: I nea,n by 

this, r~nounc:tng and avoidipg, sexual . t . . .. . _ · 
47 in e~course and causing it to be as 

nf
. . a 

i reQuent as possible. 11 Words such t- , 
as u::se emohasize his utter abhor-

rence of sex .as well as his evident .;..,,,b'li- ,i..,. t • ·. 
,... .... 1 UJ o ar.rive at an objective uean 

Ironically, he f al.ls vic,t~ to t~ same defect of ·judgment as those of bis 

countrymen whom he c:rit
4
ii~es for being, too much influen~ed ~Y the ma.~er , of 

living o:f their fellows. 

Wl.lat Maimonides occasionally does unconsciously, be also does d,e'li°Q:Efrately. 

Tha:t i.~, w.he.n be feels the need he will violate the mean and recommend adherence 

to one, Ol" the otheT extreme. For examole, in discussing the extreine of ange-r, 
. - 49 

insensibility to shame and disgrace is the defect and patience is the mean. 

Bu.t in the Mishnah Toral be cautionsr rrAnd yet, trere are certain tender;icies 

'W'bich • ~ b" dd t f uow· lll' the middle-"wa,y, bUt mst distance himself 

man l.S .L•Or. 1 en o o 

fr
0 

... e"""'.·· r.,,.me '""o . . S 1- 8 anger an extremely evil tendency and it is 

'" .h I, ., ·1, extreme·., , • • o 
• ·t t the other extreme. One spould 

Pl'oper for man to rel1!ove himsel.£ fr.om 1
· 

0 
· 50 

a matter which oefits anger." 

tea,ch himself not to get e:DV'1,. even rover · . 
. f hioh self-effacement is the defect 

SiniilaP.ly, pr.ide.fUlness is the extreme o ,., 
1'.'l •, not merely that lMil be meek 

o.... ;; 1,-,;h good way ts 

"""d humility its mean. But, ·11 8 • 

· • ·t ··d ( n,., ,-o.w), the;n his spin. t 

( 
. . i...,"'ble-spir1 8 

"I , J l1 ) , but that be shou;l,d be u,...,.. ' ,2. 
~iU . 

be extremely lowly• 
11 rson take it" upon himself' 

should. a. pe 
1.n..... t • onditioiis., 
ru_.u:,n; and under wba C. _, clear bere, though' he. seems 

. s not ve~J 

t Ma~nideS l. 

· 0 V-eer toward an ~treme? 
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to favor two ,gene·:ral :mesthod~. The :tiirst i ,nvi>lve.&: the accep>tancE!. or t~ ~ord 

or To:ra!fi as a guide to th:i' . · 1 , J . . . · · • . e · , ca c,onuuc,t. We may- infer th.is frqm his 1J,se of 

Seriptctiral. "pnoot tex:i;:s ·and ,raqJ>ini.c. c:ommenti.aries to, buttress .Ms a.:ttitude; 

vis a- vis a-tiger. a:nd pride.,. Tl,l:~ gr~.at0 Moses himself is tm· ~rotot~ 0:f th/:! 

virt-q!:>u,S .l)'Ja~ who. ab;ltr:res 1;51'id,e: ind is• punished w~ h!? eschews anger. More 

t~ this, ~~orildt.$· :p0irits: out- in his, diiis9us:sion or aesce.tism (l-ttahneh 

Torian. 'El90:k -On~ t'I 3,.1), -that- man, ma:y rr~t-d'eey hi.ms:~11," ·the n~c-essit.ies of 

life ex9ept .in 'tho.s,~ cases w~oh 13.:re ~1,ici.tly wa;-.l"a,nted by tne Torah. 

11 ffierefore did the. sages command, sa7ing: :A man shall· .not aepriv.e: hims:elf 

of' ought. sa.ive t .ne tli:iln·~s :which ·the To;z-ah ·it~el.f. • depr:Lved nim of; n.op .shall 
53 

ne bin~. 1:tims~l.f QY vows. a.nd oatl;ts. to absta:in tr~ things wl:J;icp. a~e l5ennftted. ·11 

Th.us, Torah be'C.eJl).e·s an au.tho-ratative. g:uid& indicating those· .atea.s of eonduct 

wh~re i-:t is pro;per or fin~ro19er t.·o adn~re to ·the ~ :trerne .. 

The s.econd· area w.her~ a. moral. ~:ittl"e,:ite _?,c.S considered d,e~fr.eable, has· to 

do w;ith Maimoni-de:s:-' d.5'.$tinction 1:>etwe~n the eh&.chrun·, ·tne wis~., -~, -and the 

cJ::Las·id, the, piQ.us' or s.aintly man-. The wis.e· ,man is ·t ·he· on~ :w-ho_ performs 

vfrtuous def~ds by cqntinual]y pract:i.cJ,ng .s~f- restraint and ov:er,eoming the 

baser ,·iir.t'e·s t .o which his, -appe:bative facµLties exciw n'.iJn.. The· ~i:n:t).y roan 

has· rea-ch~d beyond t-lie 'l~y~l ·of ·p'llt'e. o.t vu-t:1:10:u~-cond,µot to the. rea:im ef .pure 

t
,.... . ht54 n.i . b d,~, ... ·.act:1'.vity and ,mer).1)<11 ·process~s are united, one in act 
~oug . . ~ .n.1,,S .o J..J.J> • 55 

d
. • . ;:i ~ •al a~ ion nz,o~eeds 11'.froin. innate lpirg±ng and dj:isir~• 

an lll ;ma.n1,h .l."lor. \/·" ,;- , 

ht 
:ii'er. enter his mind, he mu'$~- guar9- against their intru-

While lewd, thoug {> IJ.8 · · , · 

• · t;.,,•t the Toran ~l'mi ts a man to do. Acc-orfilngl,y, 
,sio:ri. ·by go.ing beyeI)d even w .. P ·· · · · - · · 

. . . . ,. . . . . u· b refraining from thlilgs penni tt·ed ·to a 111an. 'With, 
l:le sa-rrc,t-ifies. b1111se f • · 

,. . . of· tre m~an, the sa-wt;,,y pe.rson ·would distance hiln-
ref.ere.nce tp t _he ~octrine · 

'.Ihu~ en~ woqld expect ·1:wn to be the rno.i!rt. 
.5 d' . able extreme• ae1f to:war1,1i tl'l,e · · esi.re · · · 

di 
i d . .. a·1s vet ,eminently di'~ified; ver:, courage-o:µ.s, and 

,sel£-eif1'a~:d!!g or in v:,,J.c "" , . J · -



► 

17. 

well contented with hi,.s lot:. F 
or eve:cy pair of tendancie~ tM·re is one with 

regard to which he should ll'li;>ve bet . . 
- :ween it and 1 ts mean. Again, MaiJl'lonides 

ba·s indioa:ted tbat the truly virt s . t . · 
uou_ pa h :is nO't talcen by adhering strictly 

to the middle way,. 

have 

With t _he advent of moderp crit_ical scholarship, the ethics of ~imonides 

become th3 sgbject of a 'tug of: war between two radioally different points 

of v-iew. On the one hand-, eertatn Jewish · seh.olars have sought to establ_is}.l. 

Maimonides' loyalty- to rabbinic tr.adit-ion in Jllil.tters of ethics_. On the 

ot.he.r, an equally .em;inerit group of acadepdciap_s has attested·, bxs loyalty to 

Gree~ modes of ethical tho\1g.ht1 in particulaT to• the ,;iews of Aristotle. To 

complicate matters, a third force has b.e_en introduced. into the line of 

argu:rttent by those who mai.J:i.tain that Maimonides' ethic is essentially neither 

rabbinic, nor Aristotelian, but Platonic, A full discussion of tbis prob-

1.em w,ould take us deeply into tl'i3 r ·ealm of .Aristotelian _and Plato_nic tho~ght, 

an endeavor which is beyond the sc0pe of tro,s pape·r. Nevertheless, within 

the limits of our re sear.ch these contentions can be examined in brie,f, and 

certain c·onclusions can be reactled. 

"When Maimonides leaves metapby,sics and enters upon the discussion of 

]__• 1
· thi 1 

ti·ons he is in every way a Biblico-Tu.lrnudic Jew • • • Nawhere 

re 1.g o-e ca ques · :,_ -

• u... . i . d -di.,_c,wrer any deviation from. the fundanentals of Judaism 

in :r-.ia11T1on de,s oes one ., .., • 

- ~bi f,6 !n this w, ay one a-uth<>r has attempted to ,--eapaul.tze 

as taught by. the Ra.<.! s. 

th 
-eat exponent of rabbinic thought. .What evide,nce 

the vi.ew of Maimonides as e ,s~ 

do such sohelars adduce_. to support their contention? The general argument 

• _ • 1 
lianc'e on Biblical and Rabbinic sources for 

-seems to res·t on M'alJll.pru,deti re 

. .
1 

elig· io~s, and ~ocial problems, Every point of 

his discussion of e:thica , r -
d at some previous time, been articulated by the 

view adopted by the RAMBAM ha ' 
iscisnce prophecy, providence, will, etc. , 

Rabbis. .His view.s 0£ evi.i , olllD _. ' 
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are substantially rabbi nic. Th e ratioDalism and skepticism which SOJJle bave 

felt characterized his works are decid . 57 
edly limited a.nd superficial. Even 

the doctrine oj the golden mean be can traced to the rabbis. Judaism never 

e a:llnud tells us : "The ways of t~ Torah may be 
countenanced extremes. Th T 

, ne o w ch one encounters snow, and on the other 

likened to two roads on o f hi 

, e urn.e to death, and if 
fire• If one proceeds along one path he wi" ll b b d 

he proceeds along the other, be will perish in the s now. What, then, should 

58 
he do? He must go between the e,ctremes. 11 

Even more significant was the disclaimer of Greek 1nr1uenoe on the 

ground that Greek ethics were utilitarian and intellectualistic, lacking a 

certain quality of mercy and sense of social responsibility. By contrast 

the ethic of MaimOnides in accordance with Jewish tradition was absolute 

and obligatory because it was part of too revealed word of God. furthermore, 

to argue that Maimonides stressed the Aristotelian ideal of wisdom and con­

templation as the highest goal of life, and therefore, as the foundation of 

ethics is to ignore the tremendous e,nphasis ··:~within Judaism on wisdom. 

' 
59 

"Did Mai monides have to go for such emphasis to Aristotle?" 

Cl early the attempt to place Ma:ill\onides within the Ra.bbinic tradition 

f O ek 
thought is ludicrous,.;, Merely to say that 

11
the 

and beyond the pale o re 
. .. . . t • gnore the 0

uestiont why did Maimonides c}J.eose to 

rabbis also said .l.t" is o l. • 
d modes of thought if tr.e rabbinic lliOdels 11ere 

employ Greek formul ations an i factory? oorfinkle himself remarks 1n a 

so readily available and sat 66 t ·t is curious Ma:imOnides never referred 

footnote to The Eight Chapters 
tha 1 

in his discussion of the 11ean. What 

t 
mentioned abo'lfe 

o the Hagigah passage i that behind the obscurantism of half-baked 

is most cusconcerting • hoMever · 
8 

1 
Jack of "social responsibility, 

11 
the 

analysis of Greek ethics and 
the 

r 



ethic is.,, as w.e .pav;~ s~~Ih inC'aJ98,bl~· of great precision. l't ts a matter of 

"generally appr.eh~d!?& lm.owle.d~e,'' su'l)j•e.-et, to the liin1t,atiq;ns of 111:an•s s-pecfit'-ie 

fc>.rm. ~ ; m~st tm,i't can o~_as·sllj118a for suwi an etl:4c is .that in gerietial rlght., 

.and wrong ~ve objec.•tt\r.e U.-±.st·~nce. H~e~-r,. in i;)heir part;t·cul~.s, ~hat i':s, 

in th.e ease ·q,f. specific ~tltlcal ve:.lµ~s or d~cisions, ri-gl'it ~d wrong a~e 

:i;tnp:r-eeis~ a.c~d will var"! accoJ"tl±ng t Q. the soe.i~ta'l m..i1:ieu and its t -rad:l.t.io~" 

-:u . . .• ,-d . . i:.,,.- note thJ1,'t t~ cla:ssi:f.i~ation · of rabbini.c ~thiG·S as 
,ve ~ho l,l,.L , .,p:er"""" 11'-~ , · •· • · 

· . . .. d d. ·b,TT , .. 
0

me· "'uth'or:Lti~s as in~e¢~ate. A-ceo:rdtii_g. to 
e:uth.orita:r~~P is regar .. e ., ., . "" · ·· 

· 62 r th rabbis 11 ••• ~ot beqaus'e · Ood: nas ord_atned 
&urit.z Lli~arus · ill t :be if.few O 

-~ · · · · 

i\ is a law moral, but beoa.us~ t1t. is· moral, tlf):re::tore ha.s Ged crrda:ine-d it., 

, . '£ G®. but· a.n" -~~a:.ti:Eon £.t.om His .Eeing.1
' Laz,ar\i's 

Mrai:cral law is. not. a command O 
• • , , - · 

· · . · 'bbiniC :atbic is ,net· authoritar.ian, but 
:woui.d ~v-e us t,li:tnk. that t,h.e ·ra'. , . . . 

. . .. a1,:\:tr·· doe~ no~ erea te the law· by :i ts'el.f. 
' 11a:u.'i;.,OJ!,QJlt.OUS .11 .,An atiM>f:lOJIIOUS J!IQ~ 

... a ••process ef .iJltrosp.!l'· cP:l:◊:n as -someiih:illJt 
. 1 . ........ ' th:FO.'Ug ~• ' . . 

Ra.that it senses t,,}¥3 ,...., 
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), a,s Oge ih.s"tq;hce-wnene free mora:J, conv~cti0ns 

which .al"e. not based ~pion {'~velat.ion or otlE,I'lfies~• ti~ t;~ a:utho.ri~y:, ave 

rariked above mer.e o'oe<fi.~pe:e 'ho that authQr:i.ti.. ·JssUl!ling, hi.s interp;retati91.1 

·t o be cor:recti t here are,,. nevefthea.ess . .,, n'imlezi.o.us ·exaJ1.1p1es SU;gg~sting an 

.auth-or.itar.ian ra.:tio~~le. One o.f the mQst .:frequent a.hd chat:acte:.r.'istic of this 

:viewpc>'iri£ is the midra,sl1 on- the: :giving. Qf ,the T9:rah in i!l\icl'i .God thre~tens 

ta iwerturn. Mt. S:inai on the: I.sra-e-i;.tea. it tl:ey rei·use the Law. The manil'.est 

~pose o£ this p,iidr~sb, is to, ~iilP-h:~sj:ze t~ aut-h~rit:artan cha:rae.ter · of the 

Law. :F'erl)~p.s,._ in th~ light, of t}tis ~ng miey s.±mil~r- e,.;campies· fo~d: ii::l J'ewish 

1 ·, . ._ . M · - re-ael:s s 'wnat a:ppear~ ,to, ,us tq .be the col>'ree.t iteratur~,- G~or:ge -Foote . oo~v . , .. 
• • • • · .. . . . &' the e:tbics :of t :}:le Pbar.j;sees 'h~ -states,; 
con<.?lusion,. I~ pis. ¢i s,cus:sion Q:L · 

. . _ _ . . . _ . t a1e· ~~..,ed. p_,v: •the r,easoh isl.id c~l}s_ciel!~e, of 
"Right .~g wrong ':We.re .for tliem. tJ.Q u ,u.u .., 

·t·onal cu.st@ •or. tb.e cqn~ensus genti~, 
m~n . ., naive Q~· refl~ct.'i v-e_,. not QY na 1 · · •, · · · 

. .... . Xh.eir obU~a,tion li.(3s in the autho:ti:ty-
but by t ,he ,revealed M01. 0£ Qotl. f! 
. .. · · · ,., · " · · · 6h . . . in"'l,es, It clear that t,ha ethids o! Judaism 

01'. t1.... T- -.:, ·er·· n M0ore .? . 
• 1a:: s:o,verei~n .1.~:ijg.1.v • ·· , . _ . . . . . . c-h "--A the 

•. 1·1 , d reli«ious nature wbi. = - . 
f a elJ.V ,i.. an 1:1 65 were. teunded ,on a 1egislattoi1 0: 1 ,t.,;. • ~ - '"' • · •• , ., 

. . d ~ ttons frolll , genera pr.~c:1.p.:r.es. 
. . . . " ·d not on , e\:luc 
autb:or::i:ty of •div.ine. r,everatt.on, an · · · · · nt the 

. . , 6 s·c·holairS who repr:as~ .. -· 
,t 'he a,:rglllllents ·of t.nos;c; . . .. 

Rej;e.etmg,t the»,. 
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MaiJnonidean ·etm.t as an, er .· , . . .... . . 
· · ·. · &&.m.,e d!:lv,e.l~_pm.ent h .t.>m Pnarisa-ism1 we turn t ·o 

~hos·e who ,see h:i:ia closUy 11.bkett . . . · · 
· to Qre.ek mora,l phil,osopqy.; specifica'i.J.y . 

to. Aristdteliani~m.. One pat.ti- .... . . . .. " .. 
san of. th,i~ vi:ew_poil!t }:1.as _f,◊l"Jll.U1ated it as 

f-ollows: 11Maim:on~de.-s was. no+. , . bb'• . ... _ . . . . . 
- '! a, ra · l. empJ.5>.,y1'Zil~ G:re.eJ£ lQ~3;c, .and Qategor:i.es· 

o:f thought · in or.de · t •ih ' · ~ · · • - .-r O terp~et J.ew-1.sh: relig:i,on;; h'e ·was. tather a tru,e 

media.av.al Aristotelj!al}, us.ing Jew:ir~h, .~eli'gion as an i llustrca•tion of the " . . . .. 

S.tagirite 's metapby:~ical s'Ul)reniacy. u 

How closely Maintontdes f§l'llowea \he et·hic-al ·:theory '9'.f· Arfs'totle i -s 

ev..ia.e.nt f'rom even a -cu-rs9r,y readi:itg of the Nichomacne~ E-th.ic:$.. '1'1,1~ gQoq. 

(in a .metaphy:sd.cal sens_e) for Ari'st,ot:Le cor:re.s~nds to tihe final, end 01' ~ 

en:tity a:nd I as· in the v-i8l:l• of MaimQn.id:.e•s.i f_s· e.qJ,1d.,y:a:[ ef!:t to its. -Qlt:una te 
~7 ~ 

pu.tfppse.,. F.o.r •in<lin· this·, end is eudemonJa. 

1) that it., -is an end· iri itself , 0ana e) t tuit i.t ·1s. self .. 

idea. of tJ'le g.QoQ wh.i'c'll Ms· it,s counter-paJ!t. in the MAilnQnidea:n noti,on of 

~di-vinual •self~~r.f~e.tion. . . ,, 

'Ilie good fO.r man is ~ne exercise, :of- _tµ)a f~eJ:llties ip: aceor-d.t.no·e.-~ith: 

·.Th .. e. hf'g·h:!.~ e;iccei1ence o:{ ipa.n is the ex~rolse h4s excellenc;es. or virtue-s·. 
70 

,.,. hi For. ::Aristotle ¢€!ntem):>la't.-ion ~eome-s of t.:nat ~~a:.:fon wfl:Lc~ ts tiecuU~T.iJ. - · ~· 

the hi ,ghest ,, ·_ "-i. • .f::.rll w·.i:.~,,.h man ·p0.5$8SS8S·, . Q'.!J I, ~1 . .1(<,!'. HJ:.-" . , 

.. ral a,eNIICt .as; w-e-11, Tn~re :;,..s a m.o "'-r · 
bnee more,. we see. the· &allel. 
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relative to us, this being det.el'111.ined ;..,,. 
~1 a ratiQ:J~l principle, and by tMt principle by- which the man of . 72 practioal wisdonrwould determine it." There 

are at least three elements conta~- . . . - ~,ed in this definition that :lnnedi~tely 
.cop.cern us. 

The rust is Aristotle, s r re e_rence to "a state of cha,racter: concerned 
with choice. 11 Evidently h· · e means. by this tna,t moral virtues do not e:d.s,t 
in :man ~J virtue of his ~tu~. Rat®r are tney th~, product of habitual 
conduct. Virtue is not a matter of theofy. It eomes f:rom practi'ce, from 
day after day coping with ·cohcrete eituations- In this sense moral virtue 
is an art which must be cultivated over a considerable period of ti:me. Some 
students of Aristotle nave mistakenly asSUlll~d tha,t the proper habits or st.ates 
of mora1 character can be acquired tprou_gh mechanJcal or non-rebective con­
duct . Noth_ing could be further frOIII the truth. .Choice,. inv.olving ra,tiona..l 

reflection, is an essential ~speot ·of· any 111oral act. 
"Everything tba t is 

74 
done by reason or i 

""''Ce it sa'ITQ Aristotle, 11 is not voluntary. 
0 

Hence gnorQ.U . ' JW . 

The Po
~"'t ve l!ll).st grasp is the close connection it c~nnot b~ ethical, µ, 

1 
irtues .A moral character is not to be between the rational ~d m.ora 11 

• 
di ense with rational re£1e ction and to d~sired because it enable$ man •to sp 

. t chieve the ideal of eudeJ11onia. At operate instinctively out of habit 
O 

a · 
th roper use of the intel-- d ision requ1.res e p •. each step of the way a llloral ec · -, As one commentator on A:.ri:s-t otelian le~t if it is to be rea~hed at all, .. ~ .. the so-called moral virtues .are 

it 
tt -the reason • ut , : •·• · et-hies has suoei.nctlY, P 

111 enab-le us to di spense with o:\i t .hat t~;r w neede.d for tre good life i's n · 
1 

, ,, in order tba t .such thought . ,., and so e~ b t prec1se"'7 th.uiking and knowledge, u - e operative in our liltes and b Ollght to ooar and becom a.pd knowledge maY. be r '\tl'e shall then not merely knO'H what the 
dislikes and our ohoice8 oI a:ction.. t i'h ·and actually choose shall come to w an 

~o do is,, but we intelligent things u 
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to do 'it precfse;:t,y because it is what intelligence dictateS:~ 

Habits, then,. or states of chara:·cter have as t~ir aill\ an eqJ1ilihrium 

of conduct relative to a given individual. The golden mean, as it is 

Colllltonly called, is tlE second element which has significant bearing on the 

ethics of Maimonides. One wonders at the objectivity of those who would 

remove Maimonides from the category of Aristoteli an ~thics in view of the 

~reat sinlilarity and significance qf the ~ in both systems. Granted there 

are. differences in it~ fo:1;11n.\l<ltion a?Jd a:pplic{ltion. These hardly outwei gh 

the· ,t')ve;rall impres-sion of two patterns cut fr.om the sa,m,e };)a.sic ~1;erial. 

The 11rirtuous mean is the one that acb.iev.e.s ~ ;inte;rmediate _position 

between excess and .de:.f'ect It is neit}:ler too. n:iuch,, nor too little, nor 

76 
is it always the same for every pe,rso~·• .Thus tempera,nce is the sqggested 

_mean between pro"fligacy and insehsibUi"ty; magnificence between vulgarity 

and meanness ; coura_ge between · rashness' ~d cowardice. S-omet.i!Jle·s the virtuous 

position will be nearer to one extreme dr the othei:i. For:' e-xample, eourage 

is by nature closer to rashness than Lt is to cowa.rdice. Or, because w.e 

are .personally more prone to one extreme than the other, we choose tl)a:t 

intermediate pos:i.tion wllich ,is farthest from our wealcness. 

Le;st we are tempted to conclude that doing g~od is a simple matt.er, 

as simpler let us s,ay, ~s determining the proper m~an, Aristotle ren\inds us 

that- this is not so. 11Matters conqerned with conduct and questions of what 
77 

is gd·od for us have· po fixity, anymore than matters of heal.th," In ever.,-

case the• individual must seek out whatever course of activity is a ppropriate 

to t ,he occasion, .A kn~ledge of rational prin-eiples will. help him in his 

5·eareh, But equally i mportaµt will be bi.s· ~bility to exerccise the faculty 

of ''practical wisdom~'" - the th.it'd element we would consider ip. Aristotle I s 

definition cof ?!IQral virtue. 
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That prac,tica,1 wi:s.dom differs• from bot_h reas0n a:nd intuition, he 1nake5. 

abundanti, clear. Re 
ason lllay be forgotten, practical lfisdom W no.t. Reason 

cons·ists at.' the cat · · egor1.ung of specific data and -its application to universal 

principles. Pra·ctical w.isdom neoessaril,y imwlv~s the prbo~ss . 0f deliberation 

b-ase.d on ~$t experience and concerns itself as much with particulars as with 

universals ·. S{·..,..;larlv-, ' ......... ., intuitive reasoning leaps immediately to universal 

truths, Pyp.as:s:ing the proces·se-s, of scientifj..c ?"ea.son. P.ract:j.cal wisuo~ 

avoids leap-fng to universals. It stres-ses the ultimate particulars, s~arch­

ing:, calculating, always striV'ing to think correctly befc:re :making a:•,.'lileral 

79 
judgment. It is somethi:rig acquired, not, innate. Consequentfy it cannot 

operate on the basis of universal moral principles, for such principles 
8d 

do no't exi$:t. A:p. ·emin~nt philosopher has descr-ibe.d. the man of p:r-actical 

wisdom. as the prudent man and, there.f.o_re, tm good or moral man. It is his 

function 11 ••• never to a-eate the havoe, that cOllle~ f'rom acting on universal 

moral or polit.:i:cal px-in.c;iples, never t .o. be so stupid as tQ follow the right, 

ruat c-aelWJ4 but rather, to make the very best he can out of every situation. 11 

For in every situati0n there •erlats the possibility of· correctly tlistirigu~sh­

i.ng right from wrong. Only, it is up to the ~ractical wisdom of each of us 

to discover the correct path to follow. , 

Stripped of· its context, ~he ·precedin.g· description of virt:u:~ could 

easily be mistaken tor Maimopides' own views. Not only the language is 

similar but the con-caption of ethics all!l the process for choosing the good 

' bear a close resemblance to the JMMBA111S. J;n both systems virtue is acq~ired, 

never innate. It ' s possession is an art. One mU.St work hard for a long 

period of time to attain just th.e :right habits '14hich will result in the. right 

choice of c~duct. The mean is always relative to the individual., and not 

always to be exactly observed Aristotle posits scrupul.ousness in justice 

as a desireable extreme.. Maimonides reco111J11ends self-efface100n:t~ In cases 

where one's natural disposition is tward one extreme. both suggest removing 
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oneself an equivalent distare 
· e toward the other .extreme as a ll)eans of remedy. 

''What Aristotle calls p ·t · 1 r.ac lea wisdom and would correspond to t~ medieval 

notion of sp,edeisis MaimoJ:).ides would include under the category- ctf 

mefursamos or generally t 
----..;;;.' accep. ed truths. Both men interrelate i~telle.ctual 

and moral virtues• 'Ihe .former are required to achieve the latter, and the 

la·tter, in turn, ar,e essential l'or t.fu fullest developtnent of the former. 

Each c.Quceives Qf. .. ethics, :not as l:!:nd.s in tti.emselves., but as- mear:is to the· 

highest h1I/118l'.l end Which is intellectual contemplation and love of God. 

The list of similarities could be extended considerably. Perhaps it 

might, be more .t"rui t:f-ul at ·this, point .to C'Ol'l?ider· possible areas o_f difference,, 

and to determine their effect gn the view that holds Maimonides to be a 

~dieval Aristotellan. 

Even so thorough-going a r'ationali-s't a'.•s ,Ah.aq Haa.tn sees ·a sigpificant 

dep.arture, in Maimonides' concept of t .~ golden mean from that of his mentor. 

(See essay of Ahad Haanu 

The Supr~mac,v of Reason and note his discussion of the mean.) 

Aristotle·, he claims; never es.:t-aplish!:!d a hi:gher. ,rno:ral criterion by ,ueans 

of w.hioh it would be possible to precisely fix tlle poin.t equidistant between 

two extremes in each and every ~tua_tion. 11Por hlJTI all virtue was really 

but a cocle of good matirlers to w.qich the polite Gr_eek sh.aulcl. conf.o?'l!I,, being 

enabled bv ,bis own .g,qod taste to fasten inst.inctively on the point equi-
- ,7. 

81 

distant from. the ugliness of t ~ two extremes. 11 Bu contrast, Maimonides 

used the .mean as a peg on which to suspend his en'ti!re .moral system by 

coupling w:t-th ft "a .t'o:rrnulation of the .supreme ,mo;ral end .• " What is this 

supreme end ace,ord.ing to Abad Ha.am? 11For the extremes, being apt to impair 

ph;ysical heal th or mental peace, preve_nt a Dian fr.om fullilling his intellectuai 
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.run ct-ion; the mean is th t h ·· 82 ~ 'W ich: helps 1,h.. 
0 1;;.., . 

· .1.1.1..11]. n ,u.s road. 11 

What Ahad Haam appears to bE! saving is t .'--.• •.s•. 
¥ ~.u The Aristotelian ~an 

is not a true moral princ ipl be 
- e cause it· is governed by the 1ndivHrual 's 

good tast, and tnat alone. °R.. t 
'-':t .con ras.t , the Maimonidean :me:(n is m:Ol"ally 

significant because it a:i,ms at sonething higher than 1ndivid'l).al pre_ference, 

namely;, the actiithation qf the intellect. Now such a comparison might be 

dismissed out. of hand as a: pat~nt misreading . of Ar.iatot:le., ~ere it not 

that it is all too commonly shared b1 other s.cbolars . No less a personage 

'than He-marin Cohen sees the Aristotelian mea,n as sinlplr,r11a way to get 

tnrou·gh life, 11 the :::mbs.t expedient course for a ntan, r:iQt to, be contused with .. 83' 
a genuine moral princiP-_le. 

-r'be means 0£ Aristotle and Ma:unonfdes are. not to be distinguished •()n 

the ground that the latter's is the truly moral principle. _Both are means 

to the higher end which is the attualj,zation of the hwnan. intellect through 

lJl
• 'di"'idu. al and society. Aristotle do.e.$ not ~isa~e the Rerfection of the • 

. "- tre best one c.an. Eudemonia is not mere the goal of' life ~s getting vJ 

. . the perfecti'(m of one, s specific form., bedoniSJtl. Well-be-ing consist5 in 
, i the• hapn't1' man onlY in the 'lb~ virtU0'\1.S. man. S IN ·a1. · that is, -one 1 s intellect. LJ 

. , contemplat ive activity• u If we are 
sens~ that 11 perfect happiness 15 a 

. al value QY' virtue or its satisfying 
golden mean ' s mor going to evaluate the f th , such as the l)erfection o e 

. f hwnan experlence, . 
some higher category O 

. then we can hardly distinguish 
t .. "'D of society 1 . he ~rfee 1 ... 

individual ·through t , , of hiS' Jew:ish disciI?l e. 
totle and that 

bet\.Jeen the, mean of p.ris Some scholars still cl aim to see 
t end nere • 

.i.t d0es no "'oth Yet the arg{Dllel~ . d that moral value gover ns u orante wo ~ans, 
a distinction between thf3 i . totelian mean contain to ca,'use one. to 

· the Ar, s · 
t t Com·pulsiol'l does , 

11 in which direction virtue lies; sys ems, wha t,.r we 
1cnow per.fee Jv 

cb.o<:lse the· good? A !118,n rna.1 · 
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"bni. .Jq10:wJ.:edge• itself ll'ill be in.au.rt 
. icient to overcotue the swaying of our · 

emotions when they noint :i·n· a ·th r · , n0 er dir t · · eo ion. Neither reaeion nor the 
mathematical balancing o.f virtues and 

· vices- 911,n give us a. s0und. anchor for 
our moral imperatives ••• 'What can infl • • . BS uence a person to choose the g00d w~n 
it 1.s against his i:nclinaia:on?" 

By contrast t ,p,ere -i.5 ac O di t . · · ' · - , c ~ ng . o these scholars, ,a source of :"milt 
in obligation attached to the Mai.Jllonidean m~an. Some see it as the revealed 

- 86 Law of God - the To-rah - -which makes of morality a derivative of religion. 
67 OtheTs S!3e the source as the intuited ethicll :L!npe~ative 0£ Gorl himself, 

Aq:cordin;g to Cohen for Maimonides God is the eouivalent of· Mor.ality. ·Since 

morality consists of the relationship betwe·en man a,nd man, 111orali ty be­

comes the sum and substance of Maimonidean religion., am is tie highest 

order of human perfe.otion and obligation. 'l'his .attempt• to pour Mai.mom.des 

intQ a Kantian mould ignpres ~nd distorts most of his metapby~'i.cs. Ho1fever, 

all these efforts seek to. rel.a~ the Mail!lonidean ethic directly to tre will 

\ 

is 
failure to understand tre nature of Aristotle 1s of Diety. Again, tbe cause a. 

. • . -~ ding of Maimonide.s I v:1$1: of tie Torah. metaphysics, coupled wrth. a ,,u.el'a . · 
. . ~ this n!tper (see Rage 1) every c;reated thing As. we remarked earl,1~r ill ~ 

, _ hi.ch is derived fran the final end 
seeks to perfect i ts-:.speci!i0 form lf 

·• ·what distinguishes . .man from aU · : "'ic form, 1 · 8 •' of that thing. Kan's spec.1.-1-
. tl to hlm is ratio7:l1¥ animality. 

and belopgs petnJ21'len · 1 ot.her creatures man will realize his perfected i of his Tea.son, 
Conseouentl;r, by the ?¢rfect or,i b U.bna.l His ma-ter'ial . ua man to e ra . . • 

. essence of man~ Purpose. It .is of the-' - , ei't""l' because of matter 
f tive •p:rooess,. '"" 

- 5 per eo · 
self may interfere with thi 

.1 9 to exercise the vill to 
f tbe fai ur · . because O · · . • . de~ective frqm birth, o:r h the dev·elopment of it:itelleotual 

i 1 seU') thrOUS • . (J118.ter a 0~~rcome the -$.ppetetive 



In effect . . ·. , 

it is the erea,t:ion of one; matt, !1gses1, at.rd re,tle,_ets 'th1:1 supreme w:isdoill :whi:ch 

was his by; v-i:rtu~ of his- comm.uniqn with ih~ Acthe Int.e.llect.. Ir th.~ s~c:if::i:c­

e'thic.-=!,1 pronoun~~erita w:lncli th;e Tbr@. -conta:irts do ha:v;~ ±pd,ub:ttable v~Ud:t~:,,, 

t}Jis· 'is o·eca,;use no one.,. rt¢t ev::~n t,he ph:i:l.os9:p11fi!'rs or other P.fOphe'ts•, eV<et 

at-ta·f:n~ci :the d e;gr~e of. m:oN..l -a~d inte.llef:tua1 w.lsdom that M◊s~s di~4 · Since 

it ~~ \mt}1:ink-!l,1:>.le, ,e:nat, tte· Jlli!..,SS 0£ meil &hOtud e-ve.r b:e.~in to, apRr-oa,gh such 

w
1
·sd· th 

11 
b .. f ,

5
.,,

0
··1.•et-v· (and rence the 1 p!)ssibilifiy -of rnote a<:ttial-ize~ 

·· . · Qm•,. . e. ~e - .e~ng o · 'i/v • • ,1; . • •. • . 

. . . n+J1;1'lee 0-J 'lbra:-h. For men of• leiir.n.triig "i.~ wiU 
intellects.) de0p¢ncfs- qn th~:~cceP...... · · · · 
. . .. f' th .

1
.. ,....,, mas-te"!V' of moraJ. ~nd, rnte.llectual 

he a gxfidec unt.il tbeY-,. out o. · e ~: ., .. - · ... . .., 
.d,_ t-md i.ts profundit,y,· a.n.i:f cnoese its: tay-s:~ 

di_s¢i'pl.ine:s, will .cQJl8 to ~ ers · 
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