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DIGEST 

Yair Ben Shabbetai ~a-Correggio was a prominent 16th-

..century Italian Jewish Intellectual. His book, Herev 

fitiyot --"A Two Edged Sword"--was written during the 

1~60 's ( the exact date is unknown). The book was writteo 
'\ 

during a period of intense "off1 clal'~ ~istlan 

anti-semi tism during which Pope Paul .;• s\ Cr unte\ Reforma­

tion Church launched several campaigns ag~ nst th~ Jews in 

' order to stem what it saw as a rising tide of ~esyl in the 
._ / ---......J 

wake of the Protestant Reformation . This_~riod was marked 

by widespread Jewish persecution , including public 

disputations with Church officials . Jews were forc ed t o 

attend church services where they were subjected to intense 
~ ( 

proselytizing. More often than ~ot, those who were sent to 

preach · to the Jews were, themselves, apostates who used 

Rabbinic and kabbalistic literature as a basis for their 

argumen.ts. 

Herev Pifiyot is Yair's reaction to this campaign . 

The book is written as a dialogue between a Jew and a 

Christian--preswnably an apostate Jew. During the course 

of their conversation, the Christian brings fo~ward many of 

the traditional "proo fs" of Christianity - using Rabbinic 

as wel~ as BiblJ~al • urc•• for his prooftexts. The Jew no~ 

only answers each and every one of his opponent's questions 

and charges. but he is so e ·ffective in doing so that he 

convinces him . of the error of b is ways and •hows bim . the 

iv 
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path to the true faith of Judaism, 

The purpose of Berev Pifiyot was not to convert 

Christians to Judaism or even to "win back" those who had 

already become apostates. Rather it was to serve as a kind 

of "morale booster" for those Jews who found themselves in 

dire straights as a result of the Counter-Reformation 

Church's policies of religious persecution. 

This thesis is a translation and analysis of selected 

passages from Berev Pif iyot, In the pages below I have 

attempted to demonstrate how Yair's writing can be seen as 

an excellent source for understanding the intellectual, 

political, and religious climate within the Jewish 

community of post-Renaissance Italy. 

Berev Pifiyot follows the classical format of 

Christian - Jewish disputation. Yair utilizes exegetical, 

historical and rational proofs to support his claims. 

Almost all of his argumentation can either be traced to or 

found replicated in other manuscripts from the same period. 

The influence of Aristotle, Maimonides, Abravanel and 

kabbalistic writings are also very evident. 

V 



Psalm 149 

1 Hallelujah, Sing to the Lord a new song; 

His praises in the congregation of the faithful. 

2 Let Israel rejoice in it's maker; 

let the children of Zion exult in their king. 

3 Let them praise His name in dance; 

with timbrel and lyre let them chant His praises. 

4 For the Lord delights in His people; 

He adorns the lowly with victory. 

5 Let the faithful exult in glory; 

let them shout for joy upon their couches, 

6 with paeans to God in their throats 

and two edged sword in their hands, 

7 to impose retribution upon the nations, 

punishment upon the peoples, 

8 binding their kings with shackles, 

their nobles with chains of iron, 

9 executing the doom decreed against them. 

This is the glory of all His faithful. 

Hallelujah. 

1 



CHAPTER ON& - HISTORICAL BACKGROUND 

A) From R•naieeance to Counter-Retorma•ion. 

In his book , The History of the Jews of Italy , Cecil 

Roth writes: 

The History of the Je~ of It ly ..• becomes in 
great part a history o t their ationehip with 
the Papacy, which, in a cons~a◄ able area of the 
country, was immediately\ ~d 1 _ nearly the whole 
of it, ultimately r~n~ble fo their fate.l 

Yair ben Shabbetai Da Cori:_gio\ ) wrote his anti 

Christia"ri-polemic, J:lerev Pifiv,ot (a'-Cwo-edged sword), in 
;;> 

the middle of the sixteenth century2 . This period in 

history marked a turning point in the lives of Italian 

Jewry . Prior to the ascension of Paul IV to the Papacy in 

1555, the Jews of Italy lived in relative harmony with 

their Christian neighbors. When the center of Italian 

J~wish life shifted from the southern to 
~ 

the northern 

portion of the country after the end of the thirteenth 

century, most Jewish communities had very little difficulty 
\ 

fitting in with Italian society. Roth describes the Jewish 

Community during the Renaissance as " ... a Renaissance 

society in m1niature."3 Jewish households were viriually 

indist~nguishable from their Christian counterparts in 

terms of their opul.l!nce and "Italian" character . Jewish 

1cec1l Roth, The History of the Jews of Italy , p . 42 . 

2Yt!hUda Rosenthal, ed., Herev Pifiyot, p. 7 . 
-e:::::: 

3Roth, "Jewisfl Society and the Renaissance" 1n Jewish 
Society Through The Ages. Ben-Sasson, Ettinger, eds. P. 2,3. 
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ph~•icians, artists , merchants, and financiers all served 

vital roles in Northern Itarian society. In addition, 

Italian Jewry during this period was able to capitalize on 

Renaissance Humanism and the interest in Christian Hebraism 

\ which it spawned. ) Inte le tual as well as e conomic 

barriers between .Je.-,s ao6 hristians were broken dowt\ by 

this relationshlP \L rete ence to this period ot Italian 

.Jewish history , Israel Abrah,-ins wri tes: "Never were the 

'spiritual relations be/we:~aism and Christianity closer 

than in the era at which a deep cleft began to make itself 

permanently evident between their lives . 115 

cleft " was known as the Counter Reformation . 

This "deep 

On July 12, 1555, Pope Paul IV issued the fol lowing 

Bull , know. as Cum Nimis Absurdwn : 

Forasmuch as it is hfghly absurd and 1mprope.- that the Jews , condemned by God to 

eterna~ slavery because of thefr g::!~t . should, on the pretext t hat they a.-e 

c~.e:ished by Ch:-1stfen l ove and perr:ii: :ed to ci1ell in our llidst show such 

Ingrat i t ude to Chrfstfen, -fJ to ins\llt thee fo:- their 11rcy and presuce to 

~astery fnstHC of the subJtct !on that becoees thu; and foras=uch as we have 

bee 1nfor1ed that fo Rome and elsewhere their shamelessness Is such that they 

,resu=e to cwe11 a=ong Chr!s:fans 1n the neiQhborhood of c~urches wi thout 

d1st1nct1ons ot dress . end ever. to ren~ houses fn the Mo~e el egan: streets anc 

• s. W. Baron, A Social and Religious History of the 
Jews Vol. XIII, pp. 162ff . 

/ Thia does not mean that Jewish-ChPistian relations were 
perfect;, however . There were many incidents of anti­
Jewish legislation , and religious and economic persecution , 
e•pecially in the areas bordering the Papal States. Por an 
excellent summary of Renaiaaance lite amongst the Jew• ot 

Italy see . Roth ibid. ; 'and op. cit.:., Chapter V. 

51srael Abrah ... , 
p . ,21 . 
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squares of the c1tias, villages and places in which they live, to purchase end 
possns rea 1 property, to hire Christian• uidservants end wetnursas end other 
salaried ,ttend,nts, and to perpetuate divers other e1sdeed1 to the sha•e and 
contuHly of the Christian nau; and considering that the Roaan Church tolerates 
the Jews .fo the witness of the true Christian fa ith .. . we do therefore order the 
following Nasures , which art to be perpetual ly valid .. . & 

These new laws we e the f:l ination of a process whic h 

began in 15,2 with i he ~·e.s't blishment o f a Supreme Tr1b1ilflal 

o f the Roly Of~e 'tsigne along the same lines as the 

Spanish Inquisition . I ':_ oni tell swoop much of Italian 

society appeared to ~tran~ rted to an earlier period ot' 

time which did not know of ~he artistic , philosophical. and 

legislative initiatives which were inspired by the Renais-

sance in Italian society . Luther's Reformation in Germany 

caueed a shoc kwave of conservatism within the Papa l 
I 

hierarchy and, as Roth writes , 7 

No longer were the Popes to be pre ... 11inent ly en lightened patrons cf 
literature, science and the arts, with worldly inclinations and inte~­
ests. Henceforth thay were chosen aaong those h whose- eyes the 
requirement, of the CJ>u1ch, spiritual and tuporel , w_tre par~aoun: : whc 
~ooked for 1nspiratfon to the ,~t narrow of the Church fathers and 
enacteents of the Church Cou!'cfls; who cons idered Cenon l aw 1n a11 its 
severity to be the 1t1ndard of Christian practice , whatever inconven­
ience a1ght be caused to groups or individuals; who. like ioee of their 
e1inent predecessoes. regarded the Jews as a leaven of dis~elief which 
posit1ve ly endangered Christianity and Chr1stend01 - et 11,st. un le~ 
they were aegregated fro• fntercourse with other 11en, as the Lateran 
Councils had prescribed t~ ha lf centuries before 

Thus the Gh~to , the monti di-pieta8 , and the Jewish 
I 

"badge" replaced the elegant homes, tine business rel a -

6The text 1s taken from Roth, History, p . 29, . 

7 ~ Ibid . p. 289. 

8A co-unal loan bank set up to challenge ~d ~root 
th! eystem of Jewish moneylending. See~- pp166-176 . 

' 



tions , and general acceptance into Italian life which had 

charact erized Renaissance society only a few years previou­

sly . Jewish books were burned . Jews were forced to attend 

marathon Church services at which they were subjected to 

intense pressure t 6\ conver Special institutions were 

' created whose s ole respo~•i towards ~he 

goal of convert!~ a ~ many Often, the 

"'1!ws themselves who, on the basis of religious 

conviction, self-hatred, or economic greed, were merciles s 

in their persecutions of their former co-religionists. 

B) The House Of Este 

Not all of Ital.ian :Jewry was subjected to the same 

, 
degree of pressure , however . Vair ben Shabbetai's name is 

connected to the city of Corregio. This city was closely 

linked t o t he city of Ferrara and was under t he contr ol of 

what David B . Ruderman terms the "enl .ightened despotism" o f 

the House of Este . 9 Ferrara and its neighboring ci ties 

Modena and Reggio, as ·well as a number of smaller cities 

such as Carpi. Cento, Pieve, Lugo, Finale , , and Corregio 

managed to maintain a degree of autonomy which sustained 

numerous attempts by the Papal authorities to enc roach upon 

,,,,~ . 
their sovereignty . They all prospered under a system of 

~conomic and political stability which · stressed t olerance 

9oav1d Ruderman , 
1s-1, . 

• 
The World of a Renaissance Jew pp . 
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and mutual un~erstanding of -11 members of society. The 
. 

Jewish colony in Ferrara openly.welcomed Jewish imm1grdtion 

and had one of the largest settlements of Marranos and 

others who were fleeing from the Spanish inquisition. It 

also supported a ~de vari ty of Jewish scholarship and 

artistic endeavors. ) Among t notable of these former 
' f " 1/ 

SpaniardslO resi~g p Ferr ra were the Abravanel fami ly, 
~ -

who arrived after being exp lled from Naples in 1541. 

"'1.Udah, Joseph, Samuel rc:r-- --wia1c, the descendants of Don 
,, 

Isaac Abravanel. th; famous financier , c ommenta!or, a nd 

philosopher , became known as l eading politic al and intel­

lec~ual figures in Italian Renaissance society. 

The Ghetto was no t introduced into the c ities unde r 

the controf of the House o f Este until l ate into t he 

six~eenth and in some cases, seventeent h centuries. I t is 

interesting to note for the pu~poses of this study tha t a 

ghetto was never introduced into the c ~ ty of Corregiol 1 . 

The Ouk-es of the house of Este profited greatly from the 

economic, artistic and . intellectual t alents o f their Jewish 

r esidents. The Jews, for the most part , were rewarded f or 

their contributions with a relative calm existence . 12 

This does not mean to say that there were no difficul -

lOThe family actually originat ed in ~ortugal , not 
Spain . 

11Roth, History, pp. 328, 340. 
~ 

12Roth , Ibid. pp . 187ft. ; Ruderman .. I ,bid. pp. 1,3 - 1 5 . 

.. 
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ties between .7ews and Christians in these communities, 

however . There were many incidents ot public di~tion, . 
, 

condemnation, and persecution of .7ewis h humiliation, 

residents.13 However , it must be noted that many of the 

more serious aspects of the Counter- Reformation did not 

\ 
profoundly affect t~e Jews orth~rn Italy un~il the end 

of the sixteenth ce,tyrv ­

of new legislat1on a'h'd anti 

It is against such a backgr~und 

fervor , which seemed t o 

be completely in opposit~~ the atmosphere of tolerance 

.._to which Yair ben sn.6betai had grown a ccustomed t o, that 

Herev Pifiyot was created . 

C) Yair Ben Shabbeta1 . 

In hip introduction to the critical edition of the 

text, Yehuda Rosenthal writes that there is very little 

information available on Yair be Shabbetai. We d o know , 

from Yair's introduction to the text. that he was a pupil 

of Emanuel Berekbia ben Yizhak of Fano1 4 . Vair came from a 

very prominent family and Rosenthal postulates that it is 

13A branch of the Holy Office was established in 

Perrara some time around the year 1e60 . "!saac Abravanel · 

(eon of Judah, grand■on of Don Isaac) was even jailed tor a 

short period ot time as a re■ult of the pu~lication of a 

controversial document . Abraham Parissol wrote his 

/ polemic, Magen Avraham, ■o■eti■e around the year 1e12 after 

having taken part in a torced disputation at the ducal 

court of Ercole I in Perrera. Por ■ore intor■ation about 

this and other tenaione between the Jewish and non-.7ewish 

communities of rerrara and it■ environs see Ruderman , pp . 

~7-6f; Roth, History, pp. 289-328. 

lf Uerev Pitiyot, pp. 7, 12. 

7 .. 



possible that 9is grandfather could have been Yedidyah bP.n 
. 

Moses (Amadeo de Moise) , the. man responsible for the 

Italian translation of Maimonides' Guide of the Perp-

lexed.15 This is pure speculatio n on Rosenthal's part, 

but it is interesti~ to notr he degree ot influence that 

Maimonides appears t J have)l'a on Yair - as is evident from 
• ' I 

his writ1ngsl6 , ~ \ r . '\) 

Although there is very 11 tle extant material on Yair 

h.1.mself, we do know ~ea-tJit about others who lived · -during this period , As Rosenthal writes, "Yair, the author 

of this book , was a typical intellectual of the 16th 

century . "17 He is well versed in both Biblical a nd 
/ \ 

Rabbini c texts . Both of his disputants i~te from memory-

although they occasionally misattribute cer\a1n passages . 18 

He is familiar with Christian scripture ~ well , and 

utilizes it to his advantage when i t ls appropriate. He is 

15 Yedidyah dedica~es his translation of the Moreb to 
an "Emanuel da Fano". Rosenthal postulates that this could 
be the aame ·man to whom Yair dedicates his text . M, 
Friedlander, in hie introduction to his translation ot the 
Moreb, 'identifies him as 11 

••• the Kabbalist Menachem Azariah 
[Recanati] . .. 11

• • This could ~oss!bly be of great importance 
t ·o further study of this text· since Ya1r madlt such exten­
sive use of Recanati's commentary in hie polem~cizing . see 

. Ibid. pp. 5, 7; also, M. Friedlander , The Guide of Mte 
Perplexed by Maimonides, III :xvii ; see also , footnote •19 
below. 

/ 
16see below. 

17Rosenthal , p. 6 . 

18see ~elow, p. 57, nqte •133 ; p. 60 , note •J37 : p . 78 
note #184: p. 88, note #215 . 

.. 
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able to make use of Aristotelian log•ic and quotes from 

Aristotle . He is able to cite Jewish commentators and 

philosophers such as Al bo , Nabmanides , Abravanel, a nd 

Maimonides . He is also familiar with many Kabbal1st1c 

sources such as Ma'a ilchet Ha-Elohut, S~fer HaBahir, Akedat 

Yizbak, the Zohar , *d th,- rah c ommentary of Menabem 

Recanati19. It is~ i v i;~ \ riety of sources from whl dh 

Yair draws his arguments that c~n tell us more about who he 

w~ and the era in whic~) e -:l~. 

TTER II - YAIR • s INTELLECTUAL ENVIROHMEN'r 

\... 

A) Familiarity With Chris.tian Thought . 

Yair is I obviously familiar with Christian scripture 

and phi lo~ophy . For example, he utilizes the second -

century Church Father Tertullian 1 s argument that Mary was 

of Davidic descent in his second question,o. Yair is able 
) 

to utilize Christian scripture to call attentior. to what he 

sees as contradictions . )n traditional Chris tian theology . 

In his second question, he parallels the concept of the 

Virgin Birth with the Hew Testamental claim that .Jesus 1 

lineage can be traced back to King David through the line 

o-f .Joseph . 

19A 1s-1,th century commentator who was 
known in 16th century Italian .Jewish ciroles. 
man, p. 29 -. 

20see below , note •91 (p . ,2 ). 

9 
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Daniel Lasker writes that Jewish knowledge of Chris- · 

tian source material usually did not come from study of ' 

Christian text . Although Jewish scholars studied Christian 

Scripture, Yair's ability to quote Christian sources 

probably came one of two sources : a) the Jewish 

polemics out of wh~ch he f ulated his arguments , and/or 
I / l 

b) his exposur)-to'Jtonve ionary attempts by Christ~ a rv 

missionaries . Lasker posits that although -Jews were aware 

--::,f many of the major Jaet in s espoused by Christianity, A 

they were , for al 1-(n"tents and purposes , unaware of the 

more subtle philosophic concepts21 . 

B) Aris~otelian InCluence. 

In Question Number Eight, the Jew answers the Chris t ­

ian 's cqarge that the Third Temple will never be built by 

using Aristotle's Four Causes as a way of showing how the 

Third Temple will be superior to the two which preceded it . 

The text states: 

And now tha~ you shall have beep convinced 
that there are three Temples, I must enlighten 
you about the .fact that the future thlrd Temple 
will be far sµperior · to •the two which preceded it 
according to tour causes: workmanship, materials, 
design and tunction.22 · 

Yair' s familiarity with the wo.rks of Aris tot le is not at 
/ 

all uncommon for enlig~tened Jews of the Renaissance era. 

21Daniel Lasker, ~Jewish Philosophical Polemics .Against 
Christianity in the Mi4dle Ages, pp. 161: 2 . 

22 l Se~ Be ow, p. 71. 

10 
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According to D~vid Ruderman, the 16th century intellec t ual, 

' Ab~aham Pari ssol, taught his p~pils the importance of the 

inclusion of Aristotle's Pour Causes in all written or 

spoken addresses .23 Jewish thought was heavily influenced 

by Plato and Aristo\ le . 

same period which u 

er Jewish l iterature from the 

Maimonides ' ~G:.:u:.::i~d=,,.-===.--4-=i=,....:..:.=.z;:l~e=-=x:.:.e=d, Arama' s Aked~ Yi ;ha , 
.':----._/ 

Albo 's Sefer Ha-Ikkarim , and oscato' s Nefu zot Yetru~ 2 4 

hl-s,- ~ xt. In tact , the knowleage aany ot whom Yair uses ;n 
-✓ 

of "secular" philosophic concepts was so widespread 

throughout the Italian .Jewish population of the 16th 

century , that some individuals found it necessary to taxe 

steps to regulate their study within a .Jewish framework. 

In his book , ' The Jew In The Medieval World, Jacob R . Marcus 

prov ides , us with a document from 156, in which David 

Provenzalo and his son Abraham , two prominent Jews from 

Mantua , attempt to set in motion a charter for a new 

univerei ty which would combine Jewish study with sf'cula r 

learning . 

follows : 

One of the. provisions of this c harter 1s as 

Those who are versed in Latin can read the 
scientific books dealing wi th logic, philosophy, 
and medicine and thus get acquainted with them 
step b~ step , so that anyone who wishes to become 
a phyaician · need not waste hie 'days and years in 

• a university among Christiana in sinful negl e ct 
of ~ewish studies. On the contrary , through his 

23 d 7 Ru wman, p. 1 . 

2'Ibid . 178, note #39. 
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own reading he should inform himself gradually of 
all that r he need to know, and then if he should 

· study in a university for a brief period he can, 
with G~d's help, get his cfegree .... 2!5 

C) The Maimonidean Influence. 

One of the mo, striki spects of Herev P1fiyot 1s 

the influence that M\1,onfd s appears to have had on Ya~ r . , 

This 1s especial~ ~~ent in the t ranslat~d sections below 

on prophecy . The Jew, in ....:_h:Jourse of his argumentation, 

""'claims that prophecy / a manifes tation of'' · .. the ultimate --
state of perfec t ion ... " in Man. This state has only been 

reached within individuals, however , '' .. . when the Creator 

breathed Holy Spirit into them ... 11 .26 This is similar t o 

Maimonides' third position on prophecy found in I I : 32 o f 

the Guide . This goes one step beyond the second position27 

by stating that God w•i ·thholds prophecy from individuals aud 

prevents them from prophesying . Similarly, Yair's statement 

concerning superiorit~ of Mosaic prophecy over ordinary 

prophecy28 is a basic Maimonidean tenet first expressed in 

the Miahneh Torah (Sefer Mada ' , "Yesodei Ha-Torah", VII : 6 ) 

and further elaborated upon in the Guide ( II :~4 . 35, ,5) . 

...----25Jacob R. Marcus, The J ew in the Medieval Wor~d . p . 
38!5. 

26s ee below , p. 9,. 
271.! . - The view of the Philosophers -- that prophecy 

. neceaaarily occurs in individuals who are both physica"l.ly 
and intelloctually at the pea~ of their capabilities . 

28see below, pp . 95,- 6 . 
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Another Maimonidean influence on Vair is his assertion · 

that " ... concerning Him you must make three negat_lons :' 

corporeality, ,divisibility and change ... 11 29 . Yair attri-

butes this to Sefer Ma ' arekhet Ha- Elohut - a 16th - century 

Kabbalistic work p~inted in Ferrara and attributed to Rabbi 
'---1 -~ 

Perez Ha-Cohen of ~arce;?'1 The Maimonidean influence 

and . o~ her phi loso~ i c on Vair could -;JA,ve\jome 

works of this period, but it s very eviden~ nonetheless . 31 

'-- Lasker writes th~ 1'1~ides ' writings often s@rv ed 

as a framework ar~ d which religious polemi c ists could 

build their arguments . In sec tion III : 15 o f the Guide , 

Maimonides distinguishes between that which is ra t ionally 

possible , though natural ly impossible , from something which 

is totall~ impossible due to the limits of reason.32 Since 

J~ws s~w Christianity as an illogical system, these ideas 

were seen as referring to Christianity and served a 

valuable function by directly cha.lleng-ing Christian 

2~see below, p . 101 . . 
30seter Ma'arekbet Ha-Elohut was one o f the first 

books printed' in Ferrara after • the burning of the Talmud in 
1554 changed much ot the focus ot Jewish st~dy and printing 
from Talmudic to Kabbalistic works . See S . A•••f, "Ha 
Polmus al Hadpa•at Sifre, ICabbalah" in M'korot Uaek,hJsarim 
B'toldot Yiarael. pp . 238-9 . For more information ~n ·sefer 
Ma'arekhet ffa-Blohut, eee Sch9l~m . Major Trends in Jewish 

/ Mysticism, pp • . 158, 232, 353, 378, 385, ,02; Sefer dzar Ha­
g'doli!, ed. Rabbi Naftali Ya'akov Ha-Cohen , pp. 30-31 . 

31see footnote #277 (p . 107) in the translation below . 

32 c., . Guide , ed . Pines, Vol II , p . ,sa . 
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beliefs . SS In addition, in section I:50 Maimonides denies · 

the Trinity,s, and in section II : 6 he appears to deny the . 
logical possibility of the Virgin Birth , 35 Although 

Maimonides never mentions Jesus directly by name , Abra-

vanel, in his cri~que/commentary on· the Guide, states that 

in aection II , 31, i. Ma~•~f is 

Mohammed when ,.. ays th t God 

referring to Jesus and 

withholds prophecy t~om 

lawgivers. statesmen and vis onaries who possess a perfect 

imagination but an imp~-t-etjtellect. Abravanel writes : • 

.....__ There is no doil6t that by this (remark) Maimon­
ides alludes to the prophet of the Muslims and 
also to the prophet of the Christians.36 

D) Abravanel 

In addition to using Maimonides extensively in his 

work, Yair also relies upon the scholarship of Don Isaac 

Abravanel (or, as he calls him, "Abravanelo")37_ As men­

tioned above, Abra.vanel was one of t.he mos t important 

intellectual and poi1t1cal figures in medieval Jewish 

society . He wrote commentaries on the major and mino r 

33tasker , p .,s. 
3 'op. cit. section 1 : 50 , Vol . I, p. 111. 

36 Ibid. pp,263-,. 

36 C. P . A. Reines, Maimonides and Abravanel on Pro-
phecy, pp. 9~-95. 

37 Abraham Parissol , in his Magen Avraha.111, made 
extensive use of the',writings of Abravanel as well. See 
Ruderman, p . 113 . 
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prophets , He was also noted tor his writings whic h 

attempted to convinee Spanish Jewry of the immanence of t he 

• 
coming of the Messiah. These works are included in the 

collection Migdal Yeshu' ot, and include a co111JDentary on 

Daniel, an interpretation of Rabbinic dicta on the Messiah 
"\ 

and a commentary on 'messianic rophecies i n the prophetic 

literature .38 ~is w~r ~ /as noted for its utilization of 

several Christian-;;our.\.ies sucli as Nicholas Of: Lyra and Paul 

of Burgos . Contrary t o Ma~~es, he was a traditionalis t 

:;;;d rejected outrigh.,t. ~ Y attempts to apply philosophical 

interpretations to traditional texts and was especially 

c ritical of Maimonides' naturalistic view of prophecy,39 

Yair's utilization of both Maimonides and Abravanel within 

the same section of the text ls in keeping with his , 

tendency to use a wide variety of sources and styles of 

exposition in his polemic (see below) . 

E) Kabbalistic Influences 

In the course of his argumentation , Yair is very 

thorough and takes great pains to utilize 1t1any levels of 

Kabbalistic hermeneutics - including the Em~ation Theory 

of the Sefirot, Gematria , and Notarlkon - as developed and 

/ 38see Abraham Grossman's article, "Abrabanel as 
Biblical B.xegete" in EJ , Vol II . cols. 106-107. 

39see Reines , op. cit. lxvii-lxx11 , 1-2,, an.d 
ll•l ' s Philosophy" in~., Vol II, cols. 107- 109 ; 
History of •the ~•wa Vol : IV p . s,2 . 
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systematized by the early Kabbalists Joseph ben Abraham 

1305) and Abraham Abulaf1a (12,o-

c.129,21'0 . The ·number of Kabbalistic references in llerev 

Pifiyot is not unusual for a document written in this 

period. In 1554, '<?rders c Vatican that the 

Talmud was to be bu~ned th This caused a 
./ 

shift in focus~ /wish study away from traditional 
,✓ •• J 

Rabbinic sources towards the ~bbalah and the Zohar , which 

~re not perceived as ~r~i.eJ by the Catholi c Church. 41 

. ./ 

The first printing oY the Zohar in 1558 made it accessible 

to a wider audience of readers and, consequently , it became 

a much more important and influential work than it had been 

at any other period in J ewish histo ry . There was a great 

deal of conflict over the study of Kabbalah, with some 

scho lars .following the traditional Rabbinic line of thought 

and arguing that it should not be studied at all, • 2 while 

others praised its virtues , and others, (primarily those 

who had made a practice of Kabbalisti c study prior to the 

burning of the Talmud) . cautioned against m~king what once 

were secret documents available to all who wanted to study 

them. One of the major concerns over the study of the 

Kabbalah was the influence that it was haviog on certain 

40see J. L. Blau , The Christian Cabala pp. 8-9 . 

' 1see below, section on "The Christian Kabbalah" . 

42ct . • Genesis Rabbah. I : 10 . Also , Scholem, Major 
Trends , p. 24ft . 
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Chri stian scholars and especially their apostate followers 

who· used it as a basis for their anti -Jewish and prosely­

tizing ettorts . 43 These scholars formed the basis of what 

was to become the "Christian Kabbalah ." (See below) 

F) Humanism and th~ Chrisy. Kabbalah . . \ ~ . / 
As previou~ \ "1ritio ed , Christian study of 

Kabbalah was a major f ntellec ual pursu it during the end of 

the , 

the Renaissance and the -1:t_e~ing of the Reformation in 

';taly . Some Christ.1.«/scholars, most no tably the humanists 

Pi co Del la Mirandola and Johannes Reuchlin saw 1n the Zoha r 

and other Kabbalis tic works proof o f Christian d octrine. 

Ironically, this interest in Christian study of the 

Kabbalah was one of t he main reasons that the Zohar was 

not destroyed along with other Rabbinic texts in the after­

ma t h of the Counter-Retormat1on43 . 

Pico , whom Rot h describes as the "Kn.1..ght- errant o f 

Humanism"'' became in~erested i n the Kabbalah when he was 

1ntrodubed to it by his Hebrew teachers . The interest in 

discovering new philosophic cooc epts whic h was character­

istic of Renaissance Humanism plac ed .Jews in.the unique 

position of serving as teachers to their Christian neigh-

43see Rosenthal, 
Vol . XIII, pp.172tt . 

pp . 8-9 ; Assaf, 

43see Roth , History, pp.303-304 . 

44 IbicL p . 205 
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bora46 . This was due, in large part to the existence of 

Medieval Hebrew versions of Plato, Aristotle, and other 

previously unattainable docUJDents . Hebrew teachers and 

translators were suddenly entrusted with a considerable 

amount of prestige\ and imp rtance in Renaissance society . 

Knowledge of Hebrew lbecamw, for all intents and purposes, a 
I , 

pre- requisite fo~e¥;s sc olarship,6 . 

J . L. Blau wr i tes: --The primary inten:t'ion o the Christian interpre -
tation of cabal'- as first shown in the earliest 
of the Christian interpreters, was to seek tor 
new means of confirming the truth~ of the 
Christian religion; and Pico makes th~ point .. . 
according to his own opinions , that a Hebrew 
cabalist must inevitably agree with the doctrine 
of the Christians in the matter of the Trini ty . 47 

In other words , the Z.ohar, along with all of the other 

available Kabbalistic writings were not Jewish, b~t Christ-

ian documents . In this light, the setirot came to 

represents different attributes of the Tr-inity : Keter 

represented t he Father ; Hokhmah - the Logos , and the Son ; 

and Binah - the Holy Spir1t48, 

Since the primary goal of Christian kabbalists during 

the Renaissance was not to convert the Jews, but rather to 

strengthen their £!m beliefs, the reaction of the Jewish 

45ct . Baron, vol . 13, pp . 160ft . 

46Roth , op . cit . pp.204-5 

' 7Bla~, pp . 20-21 . 

' 8 ~ .• pp . 14-15. See also below, note #293 ( p . 11 2) . .. 
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community to · their efforts was mixed. As Ruderman writes : 

The pr,ocess of Christimt attraction to Jewish 
Kabbalietic sources offere~ renewed poasibilities 
of autu-.lly informed d ialogue between Jew and 
Chris~ian: but at the aae time it signified the 
initiation of an informed and intellecl:ually 
sophisticated... assault against -the conviction of 
the Jews . ,9 ' 

\ 
On the one ha/~J •'s nee these f l edgling Hebr ... ists 

needed the hel?'ot \ heir J wish tutors and translat ors t: 

unlock the secrets of 

.._relationship devel~ 

balah, a kind of reciprocal 
~ 

Jews gained societal prest ige 

/ 

while the Christiana gained the knowledge which the y 

desired . In addition , Graetz wri tee that the enthusiasm 

displayed by Christian Jcabbalists encouraged more J ewish 

study of the Kabbalah50 , 
I 

on the other hand , many followers of those Christian 

Kabballsts were , in fact , apostate Jews who used the 

Kabbalah as a way to both validate their apost asy and t o 

attac k Judaism . As if evident from his introductio n , i t is 

agains t those individuitls that Yair directs much of his 

attack . 

Among those apostate Kabbalists was Paul (Pablo) De 

Heredia who wrote the Kabbalistlc forgery, Iggeret Ha­

Sodot, mentioned in our text, and Pedro de la Cavalleria 

who, as is evident from the translation below , also had an 

influence on Yair . It would appear that Yair was very much 

' 9Ruderman, p . 1,6. 

OOH. Graetz, The History of the Jews , Vol IV, p ,681 . 
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aware of tbeee---KabbalJetJc forgeries and was directing much 
. ' 

of hie efforts towards expoaing. tbem •• euch51, This could 
. 

be another reason for the amount of Kabbalistic references 

included Jn the text . 

, . . 

(p. 90) . 
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QHAPTP III - THI tlXT 01 l!REV PI,IYOT 

As Rosenthal notes in hi• introduction, Yair does no t 

break any new ground in the course of his writing. All of 

the arguments listed within the text are taken from other 

sources with one ekception : h1s listing, in Question •9 . 

of the most compl\ te J}-s to date of reasons why ! the 

Messiah has not~~ ,, ;ived.52 Nonetheless he prov ides us 

with an excellent example ot- the variety of sources 

"etyles used 1n apolo~ i ;- ~ rature of the fifteenth -sixteenth centuries . 

A) Yair's Writing Style 

and 

and 

Yair writes in a very elaborate and effusive style . 

' There is a distinct sardonic and bi ting tone which is 

carried ·throughout the pages of his work . He also writes 

with a sense of humor . For example , when , in dealing with 

the Christian's aeaer\ ion: 

.. . as the Evangelist [Luke) sta~es in chapter 
twb, (1.e.), that our Messiah was born in the 
place mentioned ahd betwee n the ox and· the ass53 , 
ae is wri--tten : 11The ox know• his owner, and the 
ass his masteris crib . . . 11 (I~aiah 1 : 3) 51 

Yair borrows from Toldot Yeahu and states : 

~dhow is it that you are not asbamed to insult 
/ your mdst belove~ woman by aaying that she 

52see Rosenthal, p . 8; Ruderman, p. 205, note ••5. 

53t.uke 2 : 7 

5•see below, p. 50 . 
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delivered.- between an ox and an ass? This makes 
. it appear as though she hid herself from the ey.es 

of' her husband and conceoled herself as though 
being defiled , 55 

And similarly, when commenting on the verse 11B 1 terem Shanim 

B) Three Types Of Argumentation In Berev Pifiyot 

Scholarship has shown that there are three basic 

catagories of apologetic argumentation which arose during 

the Middle Ages and the Renaissance. These are : 
I 

1) Exegetical arguments (Min Ha-K • tuvim) : 
ca1led "ba~tle of the proof texts . " 

the so-

2) Historical argumen,ts (Min Ha-Metziut) : proofs 
from within historical experience which would e i ther 
validate of falsify claims of J~sus ~. Mess ashi~ . etc . 

""'\ 
3) Rational arguments - (Min Ha-Sekhel) : using 
formal iogic or ' philosophic proofs to support claims 
of Religious truth , 57 

Yair, throughout his pol~mic, utilizes all t hree of these 

catagories . What follows ia a brief examinati~n of the way 

that he incorporates them into his text : 

55see below, p. 52 . 

56see• below, pp. 52-3. 

57t k 3-11 as er , pp. . 
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1, Exegetical Arguments : 

On one level , all of Kerev Pitiyot can be classified 

as an exegetical argument. The battleground around which 

the Jew and the Christian spar is full of ci tationa from 

Biblical, Rabbinic '\and Kabbalistic t~xt. What is important 

to note, however, ~• that ,, very careful , as prev-
' / ' 

iously noted, ~ u11ze different sources ' as 1 

possible in hie refutation the Christian's arguments . 

..._!he Jew in our text i/ o-t--~ely content to respond to a . 

verse with another ~ erse , but rather , he retorts with at 

least two or three in rapid succession - often they may 

even contradict each other . For example , in dealing with 

the Eighth Question regarding whether Haggai 2 : 9 58 refers 

to the tac't that the Messiah was supposed t o have been 

re\!ealed, during the time of the second Temple, he provides 

us with proottexte that prove : 

a) that the text does, in actual1 ty, refer to the 
Second Temple,~ that the Second Temple was superior 
to the Piret Temple, 

as well as 

b) that despite this, the Thi rd Temple is what the 
text really wants to etr,ese. 59 

- I 

58The text reads : "The g lory of the Latter house will 
be greater than that of the former ... " 

59 • . 
Cf. below, pp . 60ft . 

.. 
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2. Historical ArgWDents : 

Berev Pifiyot is full of historical argumentation as 
. 

well . As .. ntioned previously, the one feature of Berev 

Pifiyot which dietinguiahea it from other polemics of its • genre is Yair'• 11\ing, in Question. Nine, of 100 reasons 

that the Messiah has\ not yet 1ved . He also quotes from 

Yosef Bin Gurion ~ a'trr/ of what was considered to be , \.at I 

that time , the m6st - ~~horita 1ve history of the Jews since 

the Babylonian !xi le60 - ..!!_hen he supports his claim that 

~ ere will be a Third~~pl e in the future . 

3. Rational Arguaenta : 

Yair's use of Aristotle, Maimonides, Albo, and other 

medieval phjloaophers, as mentioned above , attests to his 

utilization of this genre of argumentation. His negation 

of God ' s corporeality, divisibility and ability to change 

in Question Ten and hia reference to Ariato_!:l e 's claiming 

that the lineage of a fetus ia determined through the 

father in Question Two are all evidence of his ability t o 

use this form of argument in his polemic . 

"' 

• 
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CJIAPTIR IV - YAIR MP THE B·IZZUX DmllAH: A COMPARISON 
- ' 

Although Rabbi Isaac of Troki, the Karaite author of 
• 

the anti-Christian Polemic, Hizzuk Emunah, lived during the 

eame period in history as Yair , he came from a completely 

different backgro~ (16th -

many differences be\ ween t 
I ~ / 

Karaite, does no~ t ~ ze Ra 

to support his arguments . 

century ~ithuania) . There are 

wo works . R. Isaac , being a 

bini c or Kabbalistic materi\ ls ' 

some cases he even refutes 

Talmudic ....._ claims and/~ t o be doing battle wi th . 

Judaism aS-well61 . He also is confronting no t Rabbinic 

only the Catholic Church , but also Lutheran , Greek Ortho-

dox , and Aryan Christianity 62 

also many similari ties . 

Nonetheless, there are 

Despite the tact t hat the Hizzuk Emunah was written in 

th~ end pt the 16th Century, is still perceived today as an 

important work. Many books such as A. Lukyn W 1111 ams ' 

Christian !vldences ror Jew~sh People haye Bee n written a s 

' recently as 1919 for the purpose of countering Troki ' s 

defense ot Judaism a~d his attack on Chr istianity . R. 

Isaac I s work is valuable because it c ontains most of the 

major scriptural arguments used against Christianity . As 

can be expected , much of what Yair wrote in his work can 

61c . P . 1izzu1t Baun.ah sec~ion 1 : 3, , p.170 in the 
Mocatta tranelation. Troki directly refutes Baba Bathra Sa 
where 1 t a ta tea that the Second Te■ple etood longer • than 
the ' Pirst Teaple. (A,11 further ref•r~ncea to the IU~uk 
bunah wilJ correapond •to the Noc•tta tranalation . ) 

I 

62see P,Z . Talmage , Dieputation and Dialogue, p . 10. 
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also be found in the IHzzulc bunah. What follows is a 

brief sWDJDary of a tew ot the major similarities and . 
differences · between the two works in the order that they 

appear in Herev Pifivot. 

\ 

1. I•aiah 7 : 14. \ / 

"Behold the-:;lma~ shall 
and you shall call his n 

Both Yair and R . 
,, 

bear a son 
e Emanuel . " 

the same the basic exegeti - ~ 

cal , and historical arguments to counter the Christian 

claim that this verse proves the Virgin Birth of the 

Messiah . These can be found in Yair ' s Third Question and 

Troki's sections 1:21 , ! I:l and II : 2 63 . These are a ) that 
, 

the word Almah does not mean virgin, but young woman ; and 

b) that ~he Almah'• gi~ing birth was meant to be a sign to 

King Ahaz at that particular time and not a prediction of 

events which would occur far in the tutu1e . 

2 . Mary•• virginity before and after the birth of Jesus : 

- Both Yair and R. Is•ac use the same argWDents in this 
·~ . 

context as well, namely a) that Matthew l : 25 states that 

Joseph had not had intercourse with her until after Jesus 

/ was born64 , and b) the New Testament ' states that Jesus had 

&3aizzµk Bllunah, pp. 
•10, (p . ,&) below. 

95-99 , 230- 31; See also, note 

6 'see below - p. 47 ; iizzuk Baunah , II : 3, p.231 
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brothers and sisters65 ,. 

3. Micah &: 2 

"And You, Bethlehem Bfrata, though you are little 
.. ong the thousands of Yehuda, yet out of you 
shall he com~· forth that is · to be ruler in 
Israel; and his goi out are from ancient 
time, from day of oy. 

\ - ~ 
Christians ~l~sts u ed this vers~ to show that t.t)e! 

Messiah would be born in city of Beth'l.ehem - thereby 

~roving the Messia/ o esus . Yair and Troki 

different approaches in their refutations . 

use . 

R . Isaac's response can be found in section 1:33,66 

His argument is threefold , namely : a) That the text does 

not specifically mention .Jesus by name and therefore is no 

proof of the Christian claim; b) that .Jesus was never a 

rul er; and c) that the text does not state that Bethlehem 

is the birthplace of the Messiah , Mote that in our text , 

the Christi&n quotes from the Targwn whi~ h does ascribe the 
I 

birthplace of the Messiah to Bethlehem . Troki does no t 

have to deal with th~ Targum since , being a K.arai te, he 

argues strictly from the P'shat· l evel of the text67 . 

Since the Jew in our text argues from the perspective 

of a Rabbinic .Jew, he must accept the Targum's claim that 

/ the Messiah will come from a city • called Bethlehem. He 

65see Below p . ,1: Sizzuk Emunah , II : 17 , p . 2,1. 

66Biazuk Jmunah, pp . 163-168 

67see below, p. ,9 . 
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alao aust contend with a Midraah tthich atatee that the 

Mess iah was ---born there on the day that the Temple was 
• 

deetroyed68 . Hie refutation, therefore, 1s very differ ent 

from that of Troki . Hie argument is as follows : 

He dif~erentiatr between Bethlehem Efrata 

mentioned in the Bi~lic~l / t and Bethlehem Yehuda where 

Jesus was auppos~y 'fJrn . 

a) 

b ) He points out the\ chronological discrepancies 

--e!!tween the Midraah • s /~t the Messiah was born on 

the day that the Temple was destroyed and t h e Christ i an 

assertion that Jesus was born 70 years befo re this . 

, . Haggai 2 : 9 

"The g1ory of the latter house shall be greater 
than the former ... " 

The Christians state that this verse proves Jesus ' 

existence during the second Temple period . Yair and R. 

Isaac use completely 41fferent approac~es in dealing with 

this cl•im. 

Troki ' • refutation revolves around the meaning of the 

word kavod (glory) . He states that it refers to spiritual. 

not physical glory . He tben goes on to ref ute the passage 

in Baba Bathra ,a which etatee. that the greatness of the 
/ 

Second Temple wae due to both its eize and i ta longer 

duration than the riret Temple . He stat•• that the 

68see below . pp. ,9- ~0 , also note #11& (p . &O) . 
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Biblical text, therefore, must refer to the Third Temple, 

and consequently it has nothing to do w1 th Jesus . He 
• . 

supports his argument by listing the five things mi s s ing 

from the Second Temple which were i n the First . 69 What i s 

interesting here i~ t hat Toki appears to be arguing both 

against the Rabbin1k vie'1, as expressed by Yair , and the 
' , 

Christian view . ,.-;,-.. \J 
Yair's treatment of verse is ve·r y interesting . 

..J,lnlike Troki, the Je/ anh t tate unequivocally tha t t he , 
~ 

text refers to the Third Temple because o f the aforemen -

tio ned passage i n Baba Bathra . At t he same t i me , however, 

he must be care ful not to support the Christ ian's clai ms . 

His argumentat i on begins with the Christian making the 
0 

following argument : 

l. 

2. 

3. 

The Messiah was to have been revealed during the 
period of t he Second Temple . 

Haggai 2 : 9 refers to the Second Temple . 

Kavod does tto t refer to physical glory . He cites 
~ fb to aupport this claim. 

Kavod , there tore, refers t o the revelation of 
Jesus during the period of the Se~ond Temple . 

Only two Temples will be built. 

The Jew responds with the following argument : 

1 . He begin• with a lengthy treatise on the exis­
tence, aupe~iority, and perfection of the future 
Third Temple . 

2. The sina of Israel cau.aed the ral 
Temple due tp divine pun1ehaent . 

69uizzuk Emunah, I : Sf, pp.169- 173 
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3. 

5. 

6 . 

God wi11 one day forgi~e Israel, return and build 
the Third Temple . 

• 
Haggai 2 : 9 refers to the Second Temple. Kavod 
can refer to either epiritual or phyeical glory. 
In relation to physical glory, he ci tea .Baba 
Bathra A,a. In relation to apiri tual glory he 
cites J. M~illah 1 : 12 and B._ Yoma 9b.70 

The five tl\ings mi g from the Second Temple 
were taken away a punishment of Israel due to 
their sine . \ ve, they were supposed to ha~e 
been in~e in the Second Temple as well. 

Therefore , the 
revelation . 

not refer to Jesus' 

1:-other words, the J~ oes not directly dispute with the 

Christian over whether the text refers to the Second or 

Third Temple, but he also argues over the meaning of the 

word Kavod . He shows that it c an mean either physica l 9,!'. 

spiritual g ~ory, and therefore cannot be Ointerpreted 

exclusively as referring to Jesus . At the same time , he 

finds it necessary to include passages which refer to the 

Third Temple, for this is the real refutation of the claim 

that the Messiah had al~eady come. 

15 . Varioue Nea)linga Of Elohi• - the Uae of YBWH In lfaaes : 

Both Yair and R. I•a~c utilize the aame • aources when 

0dealing with the issue of divine namet. This c omes up in 

b th the Ki%Zuk amunlh and Herev Pifiyot in the context of 

the Obriatian claim that a multitude of divine names or the 

use of the plural in Blohim refers to the Trinity. The 

70cf . below pp . 72-3 . 
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arguments ueed are •• follows : 

a ) · In regards to the cla,im that Elohim is plu-r al and 

b) 

therefore . refers to a plur al 1 ty o f the godhead both 

Yair and R. I saac cite the fact that the word "Elohim" 

can be used i ~ erchangeably tor 90d , angel , leader and 

judge . 71 
,I 

Both Yai r a~ T\ 0~1- e ta 

to the name of /.Joses' 

J 

e that YHWH has been connec¼ed 

1 7 : 1 !5 ) , and t he 

name of Jerusalem (~eki l 48: 26 ) . Troki uses t his 

refutation in 4 rds to the Christian claim that 

Isaiah 14 : 9 " .. . and they shall call his name Emanuel", 

refers to Jesus because o f the inc lusion of the name 

of God ( El ) in t he child ' s name . Yair uses it in the 

midst , of his refutation of the claim that God is 

referred to, in several places by three different 

names , " El , Elohim , and ~" - thereby proving t he 

Trinity . 72 

c) Genesis l : 26 - " ' · • • let Us make Man in Our Image . .. " 

Bot h Yair and R. Isaac refute the Christian claim t hat 

the use of the plural in this verse refers to a 

plurality in God . Yair quotes from th~ Midrash which 

states that He consulted with the heavenly angels and 

71 see below pp.89 , 99-101 ; Uizzuk Bmunah, I : 9 , pp . 
<1!5.-46 . 

72see below, pp . 89-90, 101 ; Bizzu.k bunah, I : 20, p.103 . 
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. . . 

------
the earth73 Troki uses an elaborate grammatical 

r••ponse which demonstrates that the plural is often • 
used as a , way of marking high distinction . 

his statement with the assertio n : 

He ~nds 

"We • see clea~y that the New Testament affords 
not a single e idence ~ut.horize ·a change from 
the pure bell f in Divine pnity to the 
complex and unilnt,_,i~ ble dogma of that of the 
Tl"inity . "7' > \( 

I ·- \ 

\ 

-
/ - __ J 

\ 

73see Below , p. 105 
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CHAPTER V - SOME OBSERVATIONS 

. Herev Pifiyot is a relatively unimportant document in 
• 

terms of its role in the literary history of Jewish-

Christian apologetics in the Middle Ages and the Renais­

sance . It breaks no new ground. Yair's chief strength is \ . 

as a collector of tryaditionatgwnents . And yet, it i s an 

Important work from\ r• /;e spectlve that it provides I us , 

with insight in~ so~ of t \ major histor ~cal and intel­

lectual changes which oc~r~ during the period in which 

~ air lived . From ,.,,J./s pages , as has been demonstrated 

above, we can see the many changes that the Counter­

Reformation brought on Jewish society in 16th - century 

Italy. The lnf luence of the Catholic Church , medieva l 

philosophy, , the burning of the Talmud , t he Kabbalah , and 

the apostate Christian Kabbalists can all be traced through 

its pages . 

A question that I often asked myself during the course 

of my examination of the text was , "How convincing is 

Yair? " I tried to place myself in the role of the Chris­

tian apologete and examine my reacti ons to his responses. 

I found that often Yair's answers to th~ Christians's 

arguments were difficult to follow ; many times he attempted 

cover so many different ~~as in . the course o f his 

refutation that it was difficult to trace the logic of his 

•n•wers. Thia was very different from my reading of the 

Hizzuk B:aunah, which I found to be cogent and concise . 
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Upon further examination, I realized that the reason 

for this confusion was that Vair did not write hia po lemic 

for the purpoae of converting Christians, but rather , a s 

Rosenthal writes in his introduc~ion . 

Yair wrote h t book with the goal of providing 
ready .newers gainst ea ned apostates, who knew 
the Rabbinic liter•> from the inside and 
directed thei~ argdm nts towards intellectual 

c irclea , 75 , v-
The fac t that llerev Pifiyot pres ents the reader with a 

~ etailed summary of C~s""""t-1 n argumentat ion , is written in. 

-Hebrew , and assumes knowledge of Rabb i nic and Kabbalie tic 

l1 terature on the par t of the reader all point in this 

direct1on76 . In other words, rather than a diatribe or 

po lemic , Herev Pifiyot is a kind of sourcebook f or combat­

ting the nfany changes which were occurring in Italy and 

th..:-oughout Europe during the Counter- Reformation . In 

this light, it is unimportant that Yair's arguments 

occasionally do not correspond exactly to the Christian's 

claims ; or that he uses a wide variety of sourc es which, in 

some instances , are in opposition to each Qther . 

Another way of looking a~ Herev Pifiyot is as a kind 

ot "morale booster" for .Tews who were suddenly t hrust upon 

difficult times after becoming accustomed to a life o f 

/ relative comfort and a,tab.1l1ty . In the end of the text, 

the Christian realizes tbe folly ot his ways and decides to 

75Ro,enthal, p. 8 

76see Ruderman, p . 69. 



return to his -Jewish roots. Yair writes : 

THE NINETEENTH QUESTION : 
) 

The Cbr1•tian: The spirit of God speaks through 

every questio that osed , a phrase well 
you, my broth%, as if to my very soul;_ answering 

turned77 , sot at you e caused a new will to 
open up within me 7o receive the yoke of the 
Kingdom o~ ~a~r, and the divine serv~ce - as 
you have - /flti~ve_ry 'd y, and to r f d myself of 
these imaginary beliefs , which until ,. today had 
been for me as a mask wh h covered my eyes from 
looking at the~rig t--. ig which is the faith of 
Israel . And now my sou rejoices in the Lord , 
for He has clo ed me in garments of salvation,78 
and taken me under the shadow of his wings s o 
that I might be among the Children of Israel , His 
chosen ones , His treasured people . 79 

This can be s~en as Yair's hope for a better future . 

Its almost Messianic tone belies the sense of frustration 

and fear that Yair and his contemporaries must have felt in 

the face of a rapidl y c .. hanging, and increasingly hostile 

world . 

77Proverba 25 :11 (R) 

781saiah 61 : 10 CR) 

79serev Pif1yot , pp.105-6. 
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THE AUTHOR ' S PREFACB 

"With The Help of God . " 

When I saw the oppressive hand of the enemies of Truth 

directed against th~necks o the soft hearted Children of 

' Israel, some of whoai so frightened and ecatter~ d 

away from the fl~ o rpened presentation of their 

claims - which are merely conj ing tricks - that they hid 

"1\emselves and place~ e~ over their mouths and 

bent over double and stuck their heads between their legs , 

and allowed themselves to be seduced by their lies when 

they bade them a friendly welcome, I said that it was time 

to act for the sake of God; to take the vanguard and to 
6 

' take up an avenging sword of the covenant ; to shake the 

sleeping 'spirits of our people and to wage a war against 

the enemies of God - thereby saving the souls of these 

wretched Jews - eo ~hat they wil·l not bow down and 

prostrate under their feet . And as our holy Sages warned 

us when they stated: "Be alert 1n the s t udy of Torah a .nd 

know how to &n9Wer an apostate , "80 I have entitled this 

treatise , llerev Pifiyot ('A Two - !dged Sword')Bl, for a 

eoAbot 2:1'. (R) 

81Talcen from Peal• 1,9, 5-7: 

"Let the faithful exult in glory; let them shout 
for joy upon their\ colJCh~•, . with paeans to God 
in their throat• and two edged ewo~d in their 
hands, to i■po•• retribution. upon · the, n'ationa, 
punieh■ent upon the peoplea," .. 
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aword devour• •in two directions when it has two edges - to 

smite the • .calp of the children ot the giant whose evil 

inclination overpowers them to blaspheme the battle lines 

ot the Living God . 

reader of this tra 

And it will appear to the eyes or the 

as though he were looking 

through the eyes of two ,-r 

each other over ~e 'ln~rsh 

who are combatting w1th 

of an article, and when one 

or them falls and his opp:'en_) triWllphs he pleads 

"rnd states : ' Spare my_/ife ttrrd take my property! ' -
with him 

It is for this reason that I have divided 1 t into a 

question and answer format - contrasting stories with each 

question and rules with eacl answer - in order to counter-

" 
balance both sides and differentiate between th impure and 

the pure . This is 110 that the spectators will recQgnize 

and know the identities of the two combatants : who is the 

one who draws a bow towards an intentional target and 

overpowers him - smit~ng the flinty rock82 with his sword ; 

and who is the one who breaks all the rules8~ - as though 

he placed a mask on His tace and his hands are unable to 

grasp a weapon . 

And also , I know the insignificance o f my worth-

82A reference to Psalm 11, : 7 - 8 · 

~Tremble o earth, at the preaence ot the Lord , at 
the preaence of the Ood of Jacob , who turned the 
rock into a pool ot water, the flinty rock into a 
foun~ain." (B) 

83titerally : "goes beyond the boundries" ( B) 
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e1nce I have not yet 

worthy of putting this 

evtnJ become a shepherd and am not · 

heavy burden on my shoulders, tor I 

have not yet attempted to wear a coat of mail or wield my 

sword against those who those who boast of their imaginary 

bravery. Despite ~is, I have directed my heart heaveward 

I 
for it is well known befo~ 1m who ls blessed that I have 

not done this I have heen 

obsessed with a great zealo sness tor the holiness of His 

....__name and His Torah~ tti~ople. And He, in His great 

mercy will grant rte the shield of His salvation and will 

cause His sword to flash and be my helper . For my heart 

will not be afraid, and my arm will not rest from pursuing 

those who leave~ faith as long as my soul is within me. 

To mt shining companion, my spikenard sends forth its 

f vagran,cee, - I refer to the great one, as he was known­

Emanuel Berekhia, may God preserve him, son of the 

honorable exalted teacher and Rabbi, Is~ac o~ Fano, may his 

memory be a blessing.85 

Since God has aw•kened my spirit to write this book of 

polemic in order to get rid the complain.ts of those who 

speak against the Lord ln error, and to smite the hands of 

8' A reference to Song of Songs 1:12 . (B) 

86Rosenthal, in hi• introduction wr1 tea that we do 

not have too auch intoraation about thi■ person, Yair ' s 

teacher. It is possible that Aaadeo de Moise dedicated his 

Italian tranalation 9t Mai■onide■ ' Guide Ot Th• Perplexed 
to him .• It 1a also poeaible that he waa the ■on of Rabbi 
I■aac of l'ano, financier of the congregation in . Perrara. 

See Roeenthal' ■ introduction to the text, p. 7. (B) 
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the counterfeiters of our Divine Torah, I have set my feet 

on t he way, after God, may He be praised, has found me to 
• 

be worthy to apply the weapon to its task, as it is for the 

coming of this day, to greet your exalted Excelling with 

::::::::::::

9:.1~:J~;;,;~~::: ::=: ~:::::::u:::::::: ' 
in this . Por I am not relyin9\on my own ins4ght to publish 

.._t!lis until you have /~ it with your mind's eye , 

preparing it and susuining it. 

And may the Lord, who is blessed , for the sake of His 

righteousness, bring near the day of our salvation, for 

then it will be known to all of the upright of our faith , 

and nation ~ shall not lift up sword against nation, t o 

challeng~ the princip1es of his fa4th on this day of peace . 

The youngster, your servant who pours water upon the hands 

of your Highness, ( 1, e '. your student) Yair , the son of his 

honorable Highness , Sh~bbetai Da - Correggio - may his Rock 

and Redeemer preserv,e him. 

• 
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THE FIRST Q9ESTION : 

The Christian: lam most happy to see you this day , f o r I 

wanted to speak wi~ you , if you wo~ld but listen to me, 

about the (true ) tai~h, a ~ o prove to you that all o f the 
I - ( 

qualities and ~ V wesom deeds that the pr ophe~ ' 

prophesied concerning the Me iah have beeh fulfilled in 

-cwr Messiah . -
THE ANSWER : .. 

The Jew: If you want t o argue with me, I won't s t op my 

mouth from answering you very tastef.ully and knowledgeably 

a c c1:>rding to the explicit words of the Torah, in such a 

way that you will bow your head and acknowledge the trut h 

of what I am saying and [consequen~ly] bef~ve in what 1 

believe . 

TH~ SECOND QUESTION: 

The Chri■tian : It is well known that the Mess+ah will come 

from the seed of David as it is written : "And there shall 

/4oae forth a shoot out of the stoclt ot Jesse . " 

11.1)86 . And we have found that [in the case of ] 

-

(Isaiah 

86Th1• arguaent can , be toun~ •s early· as the third 
century CB in Juatyn Martyr'•• The. Dialpgu,e ot Trvpho . See 
Williams, ·Adversua Judaeo• pp. ,O-~1 . (~) • .. 
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3eeua87 that {he) was born of the seed of David because of 

the mention of his birth in many places , and hie name and 

birth place are known in two words, "Yishai" and "Hezer" 

for these are the letters of Yeshu Hozr1 (Jesus of 

Hazareth).88 \ 

' ~ 
The 3ew: Your w'Jtrd_s 'yfre not~ rue when applied in a general 

tashior, , but rather [apply on ) in [one small) detail , for 

"YOU were correct w~oo ~ ted that the Messiah would • 

come from the seed of David , but you lied when you said 

that .Jesus was born of the seed of David ; f or behold , 

according to your opinion he has no father--lf [in fact ) he 

was born through the agency of the Holy Spirit through his 
, 

Father who is in Heaven and not by [a man of] flesh and 

blood. · And there is no reason to suspect .Joseph, Mary's 

husband , even though he was of Davldic descent89, and he 

was attached to his father's trlb~ , a o God collUl,nded in 

871Li terally , "oto h.a-lah"-- · that very man' . .Jesua ls 
never mentioned directly by · name in ~his and other 
polemical texts. He ls either referred to as "The 
Nazarite ," "that very man" · as above or other, more 
derogatory terms . The aµthor's reticence t6 write out the 
name of 3e•ua ls standard practice in ao9t apol~getic 
pieces of this period. see Sefer Nizahon Yaahan, ed . 
Breuer , p196 . (8) 

/ 88The text in its complete form ' reade u follows : 
"And ther-e •hall coae forth a •hoot out ot the 
stock of 3eeee (Yifbai), and a . twig (Rezer) shal~ 
grow forth out of hi• roots." (B) 

89see Matthew 1:1-16: Luke 1 : 27, 3 : 23ff . (R) 
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Nuabere 36 : 90, - for you bel i eve that he never c ame near unto 

• 
her to lie w~ t h her, to be with her [as husband a nd wif e]. 

And i f you were then to eay that his mother was of Davidic 

descent, the text ( ,in your interpretation] connects her 

with Davidic descen 91 , s testimony [to the fact] 

/ 

that the offspring o r, yie / mo her is not called "family" a s 

it is written : ~ . . . .Jccordi t o their t amilies--to the 

house of their fa t hers .. . " be rs 1 : 2 1 . 92 Furthermo re -
~ e scholar93 wrote ~ the form of the fetus is created 

from the stock ( lit · seed' ) of the male and not from t he 

stoc k of the female , and we also have a t radition that the 

Messiah will come from two tr1bes- -his father from t he 

tribe of Jud~h and hie mother from the tribe of Dan--for o f 

90~wabers 36 : 7 : 
11 S0 the inheritance of the children of Israel 
shall not remove from trice to tribe : for every 
one of the Children ot Israel ehall cleave to the 
inheritance ot the tribe of hie fathttre:-irt R) 

'\ 
91The second century Church Father , Tertullian, 

already •had claimed that Mary was of Davidic descent . He 
translated boter as virqa, a word which 1• - •i■ilar to the 
word virgo - b' tulah. Thie would aean t,hat Mary, the 
mother of .Jeeue, would coae 'from Dav idic etock. See 
W1ll1aaa , ,9 . The Chr1■t1an theologians ot the Middle Agee 
defended the concept of Mary being of Davidic descent . See 
also ibid. pp . 158 , 18~ . (R) 

92The text refers only to . the house of the fathers , 
~ ot to the aother• , therefore the claim of .Jeeue' Davidic 
lineage through hie mother •• household 1• 1nvalid. (B) 

93Ar1etotle, P• Oeneratione Aniaaliua XXI(R) 
Ct . The Ba•1c Work• oA Ar1etotle Tranalfted Into Engli8h , 
Vol V. p . ,21b.(B) 
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these two [ tribes J it is written "Gur Arieh11 94 as it is 

found in Bereshit Rabbah95. 

And how l ong will you twist the words in order to 

establish the name of your Messiah in the letters "Yishai" 

and "Nezer"? For\ it "Nez r" refers to the Messiah, you 

l 
wouldn't be able to use /1~ 

- tor "Y1sha1" ~ t ~ ~oot 

shoot", and "Nezer" 

"of the root. I 
__./ 

in the same context as "Yia\ a1 "
1 

rom which "shall come forth a 

nch which will grow forth out 

THE THIRD QUESTION : 

The Christian: Our tradition has it that our Messiah was 
, 

born of a virgin, for when the angel appeared to her and 

said •• ... behold, you shall conceive and bear~ son . .. 11 96 

she bad not yet entered into marriage. [This was so] in 

--order to prove true the prophecy, "Beh~ld the Alm.ah shall 

conceive and bear a son and you shall call h!a name 

I1DJDanµel. 11 (Isaiah 7:t,)97 And concerning this wonder it is 

9 ' In Genesis ,9:91 Deuteronomy 33 : 32 ,• Nahum 2:12 the 
word• Gur Arieh aNt used -to refer to both .the tribes of 
.Judah and Dan. Gu·r Arieh mean's "lion'• whelp". (B) 

/ 96 "See Yom Tobh L.ipaann MulJiaueen, Sefer Nizabon, 
Hochspan ed . '116: "The Chri•t1an• interpret the new 
concept that a young woaan gives birth without a man." (R) 

96 Luke 1:31 (R) 

91 M found in Matthew 1:22-23--.Jeeua• birth fulfilled 
the prophecy found in Isaiah 7 : u .. · Ber• Illa.ah is 
tranalated aa Virgin--according to the LXX.(B) 

,s 
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1ui tten : 

30:19) . 

.. 

11Tlie way of a man with an Almah . .. 11 
( Proverbs 

~d alaah comes fro~ the root alam which means 

"hidden", for it (i.e . the virgin birth) was hidden from 

all mank1nd98. And this is hinted at in Isaiah 9 : 6 

11 1•marbeh ha-mi■-r~" (lit. 11 
• • tor the increase of the 

realm . .. ") [where 111e tJ.nd a] closed Mem99, contrary, to 

custom . (This i ?l'n J cordan e with] !zek.iel ,, : 2 where 1 t 

states : 
....... 

opened, 

11 
••• ·This gate be shut, 1 t shall not be 

---
neither shall.,,,..&ny man enter by 1 t, -- tor the Lord , 

the God of Israel, hath entered in by it, ... '" Now " this 

gate" is a reference to the womb of the Virgin, for it was 

closed before the birth , and after the birth it did not 

have sexual intercourse with any man.100 [And we also see 

this in) the beautiful parable by King Solomon--may he rest 

in peace--as a locked garden as it is written : "A locked 

garden is my sister, my bride ... " ( Song of Songs , : 12) . 

And concerning this ne~ creation the prophet stated : " .. . a 

98 See ozar VikAAill , 95, 9 (Prophi,t Duran in his 
letter "Al T'hi 1ta-avotekha 11

) . Aleo Yehoshua HaLorki 
derived almah · from . a}am in the argument in Tor'toea . See 
RBJ , volume 1, , p. 31 . Thie interpretat'ion is already 
fc>und in t~e argument of 1f1cholae De Lyra (1210-13,9) . See 
Williama ,13. Aleo Yehoehua HaLorki in bis arguaent 
against the Jewe in Tortoea (1,13- 1,1,) comes back to this 
claim. See Poenanaki, 380 . (R) 

/ 
99 In the aaeoretic text, 

written with a final Mea. (B) 
the word "marbeh" is 

lOOThie argument can be found in Nicholas De Lyra's 
treatise, . "Againat a Oer~aiq Jew Who Denounced The Goepel 
According to Saint Matthew. See W1llim, Advereus 
Judaeoa . p ,1s . (B) 

• 
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woman ahall c9urt a can." (Jeremiah Sl:21)101 . And hie 

birth was also hinted at (~n the events surrounding) 

Aaron's staff ' (Numbers 17:23)102. For just as Aaron's 

staff budded without drawing nourishment from the soil , so 

was he (Jesus) born\ without exual intercourse having taken 

place . 
r • 

\.J \ 
The .1eM: Our redeemer and ,aviour will be born in the 

---natural way--from a w/l'l~ has had sexual intercou1·se , 

-and not from a virgin . The proof that you brought from the 

saying of the prophet : " ... behold the almah will 

conceive .. . " ls void tor two reasons . The first ls that 

this prophecy came to fulfillment at that time. The second 

ls that it' you will ·attempt to say that it ( i.fll., the 

prophec~) was not fulfilled at that time, you would still 

be unable to interpret almah as "virgin", because it means 

"young woman". And when I said that (the - prophecy] was 

already fulfilled in the days ot Isaiah, the verse after it 

proves it: "Yea, befo~e the child shall know to refuse the 

evil, and choose the good, the land whose two kings thou 

101The entire verse reads•• follows: 
"How long will you turn away coyly, o backsliding 
daughter? For tbe Lord baa created a new thing 
in the earth: A woaan ahall court a man." (B) 

102 The text read• a• follows : 
"And it caae to pa•• on the following day , that 
Mo••• went into, the tent of the teatiaony; and, 
behol.d, the ■tat~ of Aaron for the houae of Levi 
waa budded and put forth buds, and blooaed 
blo_o_, and bore ripe alaonda."(B) 



1 -

hast a horror ot shall be forsaken . " (Isaiah 7 : 16). Por 

he prophesied concerning the exile of the ten tribes , whic h 

occurred at that t1ae103 And furthermore , its (i . e . the 

text's) language ie exact when 1 t states : "Behold th~ 

Al_mah has conceiv, .. . ",w~ ch means that [at the time of 

the prophecy) the w~man_ bad already become pregnant. T~ere 

is no doubt th;?°'th proph t wanted t o give this sign to 

Ahaz in order that he sho~ ld oflieve in the word 

'And what I said ~ut ~ah and betulah -
of God10• . 

not being 

synonymous, there is proof for the matter when Saul asked 

concerning David, "Find out whose son that young fellow 

(elem) is ... " (I Samuel 17 : 56), for you do not refer t o a 

young man as "virgin" (Batul) , 105 

And concerning the verse which you used to prove about 

the woman "The way of a man with an almah . . . " (Proverbs 

30 : 19) , [it is said) not for the purpose of showing o r 

proving [your case), but rather for shame and also for 
\ 

disgrace, because it is connected to the verse w~1c h 

follows it "Such is · the way of the adulteress . . . " ( Ibid 

vs. 20). 

And it .1oJeph never came unto her (Mary) then that 

which is written about him in Matthew 1 : 25--tbat he never 

/ ---------
103see Albo, Sefer Ha Ikkarim III : 25, p . 235-6 in the 

Hueik t~anelation . (B) 

10•s•~ Troki, I : 21, pp. 96-98; II:2 pp . 230-31 . (B} 

105see Troki, Ibid. p . 96 (B) .. 
t6 
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had intercourse with her until his firstborn son was 

born106--is a purposeless thing, for this implies that 

after his son . was born he had intercourse with her. And 

how much more is this so in light of the fact that 1 t 1s 

written that he (1 e . Jesus) had brothers and sistera.107 

And if you lcnew h9 to interpret the open ~ 
/ 

Nehemiah utzim" (lit . " . .. which ~re 

broken down .. . ") you wou to interpret "closed" 

For the~ 

enlightened one w that this hints a t the 

future rebuilding of JerusalemlOB , as is written : " ... your 

eyes shall behold Jerusalem as a secure homestead, as a 

tent not to be transported .. . " ( Isaiah 33 : 20) . And the 

verse 

op~ned l '.' 

". , . This gate is to be kept shut and not to be 

(Ezekiel ,, : 2) never leaves its liter~l meaning 

tor , behold, close to it [we find) "Only the prince may sit 

in 1t and eat bread ... " (Ibid vs. 3). T'Ms proves that 

when that prince ente~• and leaves, the gate ts open , as i t 

106The text r•ads as follows: 
"Rising from •leep Joseph did as the' angel had 
directed him; he took Mary pome to be,his wife, 
but he had no inter~ouree with her until her son 
was born . And he ·nQec! the child J'eaus. · " (8) 

107 see Matthew 12 : ,6-60, 13 : 55; Mark 6 : 3. See also 
/ Magen V' Jtrev of Leon Modena · Section IV, chapter 11, ed . 

s . Siaon.ohn, p.61; Albo, Sefer Ba - Ikkarim III : 25 , ed. 
Huai~. pp.23,-5; Troki, II:17, trana. Mocatta, p . 2,1 . (B) 

108see MidJ:ffh ~Gtdol on Genesis ,. aection Mike; . p . 
882 in the Margolot • tion. Aleo aee Rabbi David IC1ach1'• 
commentary on this verae, p. 62 in the Pinkelatein edition. (R) . . . 

.. 
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is written : J• ••• he shall enter by the way of the porch of 

that gate and shall go out the •aatne W!£Y- 11 (Ibid). 

And do no't err concerning the verse "A locked garden 

is ay sister, my bride," (Song of Songs 4:12) tor it 

certainly speaks ci'f the m desty of the congregation of 

Israel . Por the c ~ngreg.af oh of Israel is compared t
1
o a 

bride who ente~ t ~/:eddi g canopy on the day of the 

giving of the Torahl09 divine attachment to the 

""'fiation of Israel is t y s~e sort of attachment that a man ' --has with hie wife by virtue of marriage , as the prophet 

said : " . . and I betroth you to me forever. 11 (Hosea 2 : 21 ) 

And the new idea that the prophet told , " . .. and a 

woman shall court a man ... " (Jeremiah 31 : 21) is due to the 

tact th.at the man courts the woman, as the Sages state "The 

one who · has lost soa:iething goes looking for what he has 

loat . "110 But at this time the opposite will occ ur : the 

woman will go around , courting the man . And this ve(se- i s 

interpr~ted nicely in Ra~hi's commentary . 

And Aaron's etatf is not a sign ot the birth of the 

Messiah, for if the staff were to be a , sign of this , 

Judah'• staff should have been flowering. 

Listen and consider well that which the master of all 

l09 See Pirkey o•rabi Eliezer , 43 : Deuteronoav Rabbah 
3 :12 : ••• alao L . Ginaberg, The Leaend• ot the Jews 6 : 36 , 
note 200. _(R) -

llO Kidduehin 2 : 2(R) 
.. 

• j 
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prophetalll ap~e about [when he said): "If your broth~r 

or your mother I s son should' eptice you .. . 11 
( Deuteronomy 

13 : 7) The text •specifically specifies Imlcha (your mother ) . 

He who listens carefully will hear [and understand).112 

~E P'OURT 

THE CHRISTI~ have 

be born in Bethlehem, as i is written: "And you, 

e.!.thlehem Efrata .. . 11 ) MD:~ 5 : 1) 113 __ and the Targum • 
_.,,, 

translates , : .. . from you will come forth the Messiah . "And 

we find in the Midrash that the savior of the Jews will be 

born in Beyt · Arbah11, , in Bethlehem- -Eikha Rabbati on the 

verse : ... the comforter is far away from me . .. " 

lll Moses. See question •lO , pp . 95-6 below, for 
textual citations.(B) 

112 ·Normally, th9i Bible refers to ,Jen Aviltha--"your 
father• s aon"--the tact that the text specifically refers 
to Ben Igucha i s seen as a direct prophecy concerning Jesus. 
( B) • 

--See Hizalthon Yaehan, 61 : When M_oses said • 1t 
your brother or Mother'• eon should entice. you . .. 'he was 
referring to Jesus who denied his father and•aaid that he 
has a mother, but no t'ather . . CR} 

113 The C1)ntinuation of the veree reads : 
" . · .. thous,h you are 11 ttle aaong the thouaands of 
Yehuda, yet out of you •hall h• ' coae forth that 
1• to be ruler in Ierael; and his goings out are 
fro• ancient tiae, froa day• of old." (B) 

11'The text reads Birath ·Arbah , not Beyt ·ubah . (B) 



(Lamentations~ 1 : 16)115 . And moreover, the prophecy was 

fulfilled--•• the Evangelist ( Luke) states in chapter two , 

(i.e . ) , that our Messiah was born in the place mentioned 

and between the ox and the ass116, as is written : "The ox 

knows his owner, a~ the as his master I s er ib .. . " ( Isaiah 

1 : 3) And it is co~cernipg this that the text hints ['\hen
1 

it states) 0 B' tei"&m~ nim =~= (Habakult 3 : 2--lit . 

" . .. renew them in these which has been -"'i-nterpreted as foll~ do o t read shan.im (years), but 

rather shnayim (two).117 

115Midrash Z1kha Rabbati 1 : 51,(R) 

This can also be found in J. Berakhot 5a . 
The text is referrin~ to· a Midraeh which tells the etory of 
a Jew who , 1• informed by an Arab that the Temple i s 
destroyed , but at the moment of its destruction the 
de~iver~r of the Jew• was born . Nauanides, in the 
Barcelona Diepu~ation ,of 12,0, uses thie Midr4sh as a point 
of departur• to explain hie \mWillingness to accept 
conflicting aggadic material as evidence in the course of 
scholarly debate . See Maccoby, Judaism , On -~al, pp . ,2 , ,,-,e, 110. Also, ~kin, Jewish Re.U f ioua Polem-ic, pp . 
187-9. (B) 

116 Luke 2 : 7 (R) 

117 This , is according to the Septuagint , which 
translates Shanim •• duo. And the Chu~ ch i~terpreted tbis 
verae as concerning3eaua--who· was born between two 
animals, the ox and the•••• or that he wa.s 'hung b6tween 
two ■urderere, or as a reference concerning father and eon . 
See Milb•••t Hashem of Ya I akov Ben ~uven ( eection '1) • 

~ hurch father T!9rtullian interpreted1 • between · the twc;,' as 
between Mo••• and Blijah. Ante Nie.en• hth•r• III : 385. 
Church ••tber Origin interpret• ·1t as being "between 3eaus 
and the Holy Spirit. See~. Vol IV:2&3 an~ Vol. VI : 386. 
"ihis claim 1• repeated continually. througho~t ,the 
diaputations of the~ iddle Agee. See Jli&alaon Yyhan. 
Nagense11 ~dition, p.119 ; N1111aae , 287, 32~. •Also see 
Abravanel on thie verse . He st.tea : · " '~'lttlY' phap1a 
bavehu' - this ehould be underetoad •• be tfe•n .t~ two 

&O 



The .Jew: It -11ppears to me that there 1• a b1 t of a 

difference between the words of ~ur prophet and y o ur 

words, for the prophet mentions "Bethlehem Etrata," but 

Jesus 118 was born in Bethlehem Yehuda ." Now the 

commentators have • 1 eady po 

places called Bethle~em111/. 

with your asserti~-.t~- the 
---:: 

the text does not decree that 

---tlrere . Rather its pur~ is 

that there were two 

even if I were to agrr e 

wo cities were a c tually one , 

he Messiah has to be bor n 

that the Messiah will 

be born of the seed of Dav id, who was born in Bethlehem, a s 

it is written , " . .. your servant Jesse, the Bethlehemite" (I 

Samuel, 17:68)120 . He would emerge as the future ruler in 

Israel. And even if the Mid rash were to support your 

assertion about the place, it does not support your 

assertion · about the ~, for it says " . . . close upon his 

arrival it was destroyed.~ - tor he was born on the day 

---that the Temple was ~estroyed . "And a f terwards he was 
' 

hidden in the Garden 0-f Bden - until the last generation. " 

And you. can also find ·this i n the Zohar , P'arashat V' Eleh 

• exiles: the Babylonian exile and the Roman (Bdom) exile . " 
(R) 

The Septuagint also translates bayehu as bayot- -anlmals . 
),B) 

118Literally , "The Naza,rene11
• (B) 

119see Radak and Abravanel•• co-ents on Micah 6 : 1.(~) 

120the· text read••• follows: And saul ••id unto him 
(David) : · Whose eon are you , lad?'. And David anaweied , · 1 
.. the SOD Qf Je••·· the Bethleheaite . 1 "(8} .. 

IU 
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Shemot . 121 Ana how 1s 1 t that you are not ashamed to 

insult your •?•t beloved woman by saying that she delivered 

between an ox and an ass? This aakes it appear aa though 

ahe hid heraelt trom the eye• other 

herself as though be1 g defil d , 122 

Now that which , the /p ophet 

husband and concealed 

" . . . the ox knows"">fii M : wner, and 

said against Israel , 

the ass his ■aster 's 
.... 

crib . .. " was said in the t of a rebuke - i.e . , that 

....._ 
an animal -has aup~ ity '-over sinful man . 123 And ' 

similarly in ano ther place we find : "Even the stork in the 

sky knows her seasons . .. "(.Jeremiah 8 : 7)12, . 

And you should not attempt to c hange the meaning of 

the verse , "B' terem Shanim Jlayehu" ( Habakuk 3 : 2 ) , which is 

that it was hie will that the God of Israel would keep him 

alive in °the midst of the year of distress. For if you 

were to interpret this as being about J'esus, I could a lso 

cite the tollow1ng tex.~ concerning the m&tter : "You shall 

121 Zohar II,7b . (R) 

122Roeenthal wri tea : "This charge, which hints as to 

the bastard atatus of J'eous, 1• found in t he Talmud and 
• 

Toldot Ytahu. (R) 

' 

123 Cf. Bcclesia•t•• 3 : 19 
"J'or in respect of the fate ot aan and the rate 
of beast , they have one and th• aaae fate : a s 
the one dies eo die• the other, and both have tbe 
saae Ute breath; aan bas no superiority over 
beast, since both aaount to nothing." (B) 

12'Tbt verse conti nues: 
" .. . and the turtledove, ewitt, and crane keep the 
tiae of their coa1ng. Butay people pay no h•ed 
to the Law of the Lord , "(B) 

,,,. 



not plow with ~ an ox and an ass together . " ( Deu teronoay 

22 : 10) . It is plausible to infer from this that one should 

not follow the ways of him who has been born between the ox 

and the ass . 

\ 

I 
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THE EIGHTH QUBSTION : 

The Christian: When you look 4nto the Holy Scriptures you 

will find that the Messiah waa supposed to have been 

revealed during the period of the Second Temple, aa it is 

written," ... [he] ~11 aud enly 

' 
come into his Temple" 

(Malachi 3: 1) 125 ~d y_o)i 

' r 
lready know that, at the •~art 

of the buildi~ o d the Temple, the prophet 

prophesied concerning 

"£he Temple when he~, -
splendid grandeur of 

of the latter house 

shall be greater than that of the former . . . "(Haggai 2 : 9) , 

And it cannot be said that he said this only because of the 

beauty of its building , or for its worth, for it was like 

nothing compared to the first one, and furthermore there 
I'-: I 

were five things missing from the second Temple which were 

in the first : Heavenly tire, Ark, Urim V'Tu.mim, anointing 

oil and the Holy Spiri t.126 And it is concerning t his that 

( the prophet) said : "Who is left among you that saw this 

house . .. "( Ibid 2 : 3)127And you are forced to admit that when 

12eThe complet• text reads. as follows: 
"Behold I eend my ••••enger I and he •ball clear 
the way before ae; • •~ the Lord, whom ye aeek, 
will suddenly coae to his Te■ple; ,and the 
■eaaenger of the covenant, in whom you delight, 

behold he co••• • ••Y• the Lord of hoeta ."( B) 

126B. X2!!! 218.(R) 

121The complete text reads aa follows: 
"Who 1• left eaong you that ■aw this house 
fir•~ glory? Ana how d~ou ••• it now? 
not in your •Y•• •• nothing? " (B) 

J .... 

in its 
Ia it 
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the texts states " . .. the glory of this latter house .. . " 1t 

refers to the revelation of our redeemer in order to save 

all of the peoples ot the world and to save their souls 

from the judgement of Hell . 128 And it was concerning this 

\ 
stone which the builde rs that Dav id proph\ ied " 

rejected has beco\ e/ . the chief co rnerstone ." 

118 : 22)129 And~t ~ s in rder to rebut those who think 

that this "glory" is tempera and physic al that the t ext -
~ tates "The silv er _J,.-/ Mine and the gold is Mine says the• 

Lord o f hosts ." (Haggai 2 :8 ) , whic h means that salvation 

i s not to be given in great amounts of riches or property, 

as people imagine , but rather i t will come in the form ~ f 

eternal justice to end transgression and t o put an e nd t o 
I 

sin . And it is to this that Scripture ref ers when 1t 

states : " .. . and the precious things of all nations sha l l 

come [here) ." {Ibid . 7 ). And therefore when , in seeing by 

means of the Holy \Spirit during the period when the 

Israelites were expecting the third Temple t o be bui lt , the 

prophet warned and said : "Don't pu t your trust in 

ill usions and say • The Temple of the Lord , the Templ e o f 

the Lord , the Temple of the Lord are these bu ildings . " 

/ 128titeral ly, "the jUdgeaent of• Gehennom. 11 (B) 
The Vulgate had already .attr.1but•d t)le Prophecy in 

Haggai 2:8- 9 u concerning ~eaua, u •far as can be detected 
f r om its t r aulation ot th• words Qva~u beadat kol ha ' goyim 
- ·st venict Deairatua, gentibua . S•• ~lso - Poenauki ~339 , s,, . 3&&,. ,o, , ,1,; Trek~ 1, Chapter s,. (R) 

129Matthe" 21: ,2; Mark 12 : 10: Luke 20 : 17 , Act■ t : 11 . (R) .. 



~ 

(.Jeremi_ah 7 : U) 130 That is to say, do not think that three 

Temples will b~ constructed tor only two were to be built, 

as we see ourselves . Por if you were to look into the 

Torah, you would n~ find more than two houses ot Israel . 

And furthermore, ther e ar/ t~e testimonies concerning the 

Messiah' a arriva~ p~i r ~to .\:: destruction of the aec~nd I 

Temple : A bibli cal ~ rse, a \ election from the Targum and 

a Midrash . ) 
~ _/ --- .___J 

The biblical verse : 

- as is written : "Before she labored, she was 

delivered ." (Isaiah 66 : 7) ,131 

The Targum : 

- as Jpnathan traqslated : "Before she has pains, she 

will be redeemed and before she has the trembling of 

birthpangs the Messiah-King will be revealed . " 

The Midrash : 

- as is stated : ' "Before the last King of Israel was 

born in the last diaspora , the redeemer was born . " 132 

130Radak deals with this in his commentary on Jeremiah 
4 : 7 . (R) 

131The complete text reads ·as fo)lows : 
"Betore she · labored, she was delivered, before 
her pangs c-• she ~bore a son.u(B) 

1321n Bereshit Rabbah, 85,l we find the following : 
11 - eetore ahe trav~ifed she brought· forth ' (Ieaiah 
66:7)~ Betore the last who will enslave [I•rael] 
waa born, the first redeemer was born. "(B) · 

. .. 
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And_ similarly: I have found in Bereshi t Rabbah133 "On the 
; 

day t hat the Temple was destroyed, Elija h the prophet - may 

his memory be for a bleas1ng - was walking along the way 

when he heard a heavenly voice that said : "The Temple is 
\ 

destroyed ." Anothef heav~ 

"It has been g r an te\ f "' / yo 

been born unto :?s;~e i-J " Eli 

voi ce came forth and sai d : 

redeemer has alre\ dY 1 

he?," the 

heavenly voice answered : "Bet Lebem (Bethlehem) Yehudah ." -
i'°nd shoul d y ou ask a~ y · What need would there have been 

for the coming of the Messiah i f the Temple had no t yet 

been destroyed and I s rael had not been exiled from thei r 

land? Wasn 't the Temple to be rebuilt in the future , and 

aren' t the exiled of Israel to be gathered t ogether [when , 

the Messiah comes J? ' Against this as well wil l I answer 

you , t or hav e not the Sages of the Ta lmud stated : "The 

Holy One , blessed be He, wished to appoint Hez ekiah as t he ---

133This should be . corrected to Ber eshi< Rabbat i. See 
Bereshit Rabbati, Albeck edition, p . 131 . Also see Yehuda 
Even Shauel (Kaufman•), Midrashe!" Ge ' ulah p . ao, (R.) . 

The B'reshit Rabbbati text reads as follbwa : 
" And how do we know that on that day (tJlat the 
Temple was ,destroyed] the Messiah was born? As 
it is writt•n, "Before she labored , ■he waa 
delivered (Iaa1-ah 86 : 7) . " , And Elijah - aay his 

/ memory be for a ble■■ing - was walking along the 
road on the very 4ay that the holy Teaple was 
destroyed and he heard a heavel)l y voice calling 
our and saying to hia - •your holy Teaple 1• in 
ruin•. 1 Anothe~ heavenly voice called ou~ and, 
said, . 'be coaforted, , M•••iah 1• •~ready gra~ted 
to you . Be eaid unto her ( the b4tave'nly voice J 
· And where J• he?' She said unto hia, 'in~ 
Lebe■ Yehudah. 1 " ( B) • 
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Mes,.siah and Sennecharib as Gog and Magog13-'. 11 And the 

Temple was .still standing, ancf the priests were performing 

their holy services, and the Levites were upon their 

platforms, and the Israelites were at their appointed 

\ 
services . mes to show us that this Rather ) , this 

I building I that th~ re"'i h was to build was to be a 

spiritual and di~ ne~ uildin This is c onsistent with the 

way that a righteous per~ n~ called the "dwelling ot the 

'i.ord' - as has been i~preted from the verse, "And God went 

up from Abraham" ( Genesis 17 : 22) , as meaning that "The 

forefathers are God's heavenly chariot. 11 135 And the 

ingathering of the exiled of Israel by the King- Messiah 

refers to the congregation of men of the faith who were 
I 

scattered to every corner of the world, who have taken upon 
I 

themse1 ves the yoke of the Kingship of the Messiah as we 

have - to this very day 

The 

1 
13-'sanhedrin 9,A. (R) 

complete text reads as follows : 
The Roly One bl•••ed be He wished to appoint 
Hezekiah as the Messiah and Senacherib as Gog and 
Magog; ·whereupon the attribute of .Justice said 
befor.e the Holy Orie ; blessed be He : "Sovereign of 
the Universe I rt · You did not make David the 
Meesiah, who uttered · so ■any hyans arid Psal11s 
before You, will You appoint Hezekiah •• suc:;h, 
who did not write hyan• to You in -epite of all of 
the Miracle• that You did for h'im?"(B) 

135 B'reshit Rabbah ,1. 6. Theodor- Albeck edition p. 
,1& . (R . ) 

This verse, in the Midrash, is interpreted in a 
literal ••nae. The word N•-'Al ·t~o• you' is 
understood ae though God was actually u~on the fotefathers 
theuelves . (B) 

' &8 
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Behold you see with your very eyes, my dear brothe•r, 

that there ,are waters going fbrth from the sanctuary136, 

and the source ot my proofs is drawn from a well of living 

water - which is divine teaching. 

\ 
\ 

/ 
\ ( ~- ; 

\J 

-

136An alluaion to Zecharia 1,:a 
"In • that day, \ treah water •hall flow fro■ 
Jeruaale■, part of it to the Saetern .Sea and Part 
to .the Weetern Sea, throughout ·the suaaer 'and 
winter." (B). 

. . 



The Jew: The · roarJng of the waves of your proofs do not 

tr1·ghten me or make me retract' my position, for I have a 

strong defense on every side , which will save my soul from 

the depths of your ideas . 

First of all , can't but reveal to you some of 

the wonderful things ~hich/p oceeded from the holy mouth of ,-
Rabbi Shimeon Ba~~b~ who w ote the following in Parashat 

Pinchas - concerning retation which you espouse : 

'1twhen Israel went out 9-" ~P . God wanted to make them on -
earth like the holy angels above .. 137in the image of 

heaven. As it is written : 

made to dwell t herein .. . " 

" ... the place which you have 

(Exodus 15 : 17)138. This is th~ 

first Temple" ... t.he sanctuary of the Lord which your hands 
' 

have established . .. ". this is the second Temple - and both 

were to have been works of the Holy One, blessed be He , 

But since they provoked God in the wilderness. they died 

there, and God brought, their children to the Land , and the 

house was built by human hands, and because of this , it did 

not endure. And King Solomon knew that since the Temple 

was to be built by hUJJ1an hands , it would no, endure . And 

137The text is not quoted in its complete form , The 
missing lin.es are as follows : 

/ ..... and to build a holy house for them which was 
to have been brought down from the highest heaven 
an4 to have planted Israel as a holy seedling . • . 11 

( B) 

138The complete text reads as follows : 
"You l>ring them in• and p)ant them in the ■ountaJn 
of your inheritance, the place, O Lord, which ypu 
have ... de to dwell therein, the sanctuary of the 
Lord which your hands have established . "(B) " 
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COI\Cerning this he wrote : "Unless God buJ lds the house , 

those who ~uild it labor in va in , .. " (Psalms 127 : 1) . And 

in the days of Ezra , their sins forced them to build 1 t 

themselves , and therefore it did no t endure. And until 

this time , the bui ding wh~ God had originally planned 

had not yet been bui: i ~• -' ~ t is written : "The Lord bu~lds 

Jerusalem ... " ( Ib!d l~: 2 ) , 1 9and it is t or this bu1lding

1 

that we wait . The firs~~ple will be hidden and the 

'se c ond ·remple will b.5-/evealed . And even the (future) city 

o f Jerusalem will not be the work o f human hands , a s it i s 

written : "And I shall be unto her as a wall o f f i re round 

about, says the Lord . .. " (Zechariah 2 : 9 ). This work should 

have been completed when Israel first went out from Egypt, 

but it was put off until the end of days , in the time o f 

the final deliverance. 11 1,0 

It is generally known that the earthly Temple 

corresponds to the heavenly Temple , as it is written : "The 

place you made to dwell in , o Lord ... '' (Exodus 15: 17 ). 141 

And . the heavenly Temple is called the first 1emple , and the 

13901111 tted: "Be and no other. " ( B ) 

1 ' 0zohar P1nchas:221a, Vol . III in Margoliot ed . (R) 

1• 1see Mekhilta , Shirata, 10 . Lauterbach ed . Vol 2, 
p.78. See alao A. Aptowitzer , "Beyt Ha- Midt••h Shel 'Ma­
· alah ' Al 11 Ha-aggadah" , in Tarbiz II , 1,1. (R) 
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ea~thly Temple is called the second Temple . 1,2 And the two 

previous temples, which were 
1

bui 1 t by human hands-- which 

caused them to be wea.kened--did not endure and were not 

directed heavenward , and therefore they were destroyed . 

\ 
But the Third Templ~ , whic±:11 be built by the power of 

the creator, and~ Hi'....u,(t ance , will endure, and will be 

directed heavenward, \hd the fore will be eterna1.1•3 

And should you somehow ind yours el t in doubt, and -
'cite the Scripture w~ states : "Behold, a man called the 

Branch shall branch out from the place where he is and 

build the Temple ot the Lord." (Zechariah 6 : 12) . and the 

Targum transl ates this as : "This man is the Messiah ," this 

proves that it is a man- made building. But another text , 

states, " ... Por God will build Zion .. . "(Psalms 102 : 17 ). 

This proves that it is a divinely c reated building . How is 

this possible? This c an be reconciled in three 

intercha.ngeable ways : The first is that it is possible 

that th.e walls ot the building are made by God through a 

miracle in the blink of an eye - and the rest of the 

building is man-made through a period of tim~ ; like the way 

that the Ark and the tablets were sculpted by Moses , and 

1' 2see Tanlluaa, Naso, 19, ed. Buber, p . 17b.Baaidbar, 
Naso . 19 : "Seven thil\_g& preceded the world ... " . See ~lso 
Aptowitzer~ Ibid . p . 131 (R) . 

1' 3Tanlluaa . Moab, 17, ed . Buber , p.22b. {R) 
• 
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the writing was that of God .144 The ■econd answer is t hat 

' the entire building will be the handiwork of the Mesai~h-

by God's command . And the nobles of the Children of Israel 

will aupport him , ~s it is written, " ... that they may 

faithfully follow it~ entir lan and all its lsws . 11 1'5 
/ 

l ; 

And Scripture ascribes\ ¥>- God r a ise , fame and splendor-- to 

• t.J 
the worker and the activity To what may this be 

compared? 
~ 

To a king who -h1re1 an architect to build a 
/ '--~ 

building . Those aspee-ts which do not please him are called 

a disgrace and are attributed to the architect. Those 

aspects which do please him are attributed to himself as 

praiseworthy . 1,s 

I 

1''Exodus 3,:, : 35 : 16. 
creation ot the Ark to Moses . 
She-·asah 'Moshe .C R) 

The Talmud ascribes the 
See Baba Batra 14~ : Aron 

1' 5The entire verse reads as follows: 
11When th•~ are ashamed of all they have- done. 
make known to the• the plan of the Temple and its 
layout , its exit• ~d entrances--its entire plan , 
and all the laws and instructions pertaining to 
its ' entire plan. Write it down before their 
eyes , that they aay faithfully follow its entire 
plan and all its laws ."(B) 

1' 6Rosenthal writes : I was unable to fi~d the source 

of this ■idraah . It 1• possible that its origin can l]e 

found in the well known aidrashic parable of Rabbi 

BerekhJ~. See Breshit Rfbbah 26 : ,, in the Theodor edition, 
~ 258. See also Midra•h Ha..'.oadol -. Margolot edition , 

p . 1,2. Profeaaor -Saul tieberaan brought •Y attention to 

the following MJ~r••b which 1• found in the Peeikta D'Rav 
Kahannah (Buber edition p .128b) : 

"Rabbi Berekhia eaid in the na■e of Rabbi Levi : 
[Thia can be coapared) to a king who had a 
vineyard and placed it under a car•taker. When 
[the vineyard) produced good wine , be would eay, 
· aow fine Je the wine fr011 ay vineyard I• But 

63 

.. 



The third answer ia that all of the building will be 

the work of the Holy One , blessed be He , as it is written , 

" .. • Zion has been ea.tablished by the Lord .. . " (Isaiah 

1, : 32) I wish to state that the Creator will bring it 

forth by the brea1 of his th in the same way that He 

brought forth the natufal~ ings--by utterance. without 
I 
any 

outside help--l'ike \ he pla ting of the Garden and the 

cedars 
......._ 

Torah , 

of Lebanon , whic~ :_:j called divine works 1n the 

as it is ~en : "And the Lord God planted a' 

garden in Eden" ( Genesis 2 : a ). and it is written . "The 

cedars of Lebanon that He planted .. . "(Psalms 10, : 16) . And 

the reason that the text connects the Messiah [to the 

building of the Temple] ls that 1t is through his merit 
, 

that he will build the Temple. And Scripture considers him 
~ 

as though he were a partner of the Holy One, blessed be He , 

in his building of it. This is what the Sages meant when 

they stated that the Holy One, blessed be He, who is called 

"First" (Riahon) , will build the Temple , which i e called 

"First", by the virtue of the Messiah- King who is called 

"First''. (Bereahit Rabbah, Chapter Toldot Yizbak1,1 

And now that you shall have been convinced that there 

/ are three Temples, I must enlighten you about the fact that 

when it would produce bad wine he would say, · My 

tenant produce• auch bad wine!'" 

See alao •Midraah Kohelet Rabbah , 6 : 10.(R) 

1' 7eereah1t Rabbah 63,8. 
edition. (R) 

p.687 in the Theodor- Albeck 

• 
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the . future thlrd Temple wi 11 be far superior to the · two 

which preceded it according to four causes : workmanship , 

materials, design and tunctionl'B. Therefore It will be 

eternal from the perspective ot its workmanship. for the 

Lord, who is blesse, Himsel His glory, will build it-

as I have already proved/ t you . 

forever , thus the~i"J Templ 

And just as He lives 

endure forever . 

And when I state that e Messiah-King will build 

-
tl'9, it is because h~ ill t>e o f the finest of all of the -

Israelites- - worshipping the Lord with love and tear--and 

therefore , it is titting that the divine presence will 

dwell on all that he does . But the first Temple was buil t 

by King Solomon, who, on the day that he started building 
I 

it, wed the daughter ot Pharaohl50, and he transgressed the 

prohibition , " . . . do not intermarry with them." (Deuteronomy 

7 : 3) • And similarly with the second Temple whic h 

Zerubbabel built . Alt,hough he was a God tearing man . he 

1' 8A reference to Aristotle I s four c,uaes. See the 

Metaphysics 1. 3 : Phvsics 2. 3; Por a general explanation, 

see J. H. Randal, Jr., ArJS'totle pp . 123-25, 181 - 82. 

References to Ariaiotle in Jewish the U tenature of this 

period are not unco-on. David 8. Ruderman writes that the 

16th - Century Perraran Jew, . Abraham ben Mordechai Paria•ol 

taught hi• eleaentary rhetoric pupils the neceaaJty of the 

incluaion of Aristotle•• a ••~•onic tool. See Ruderman , 

_Alorld, pp. 16-17 , 178 - note •39. (B) 

149see Ma1mon1dea Miahneh Torah, Hilkhot Melak.bi111 11 : 1 

- "Haaelekh ha-aaahiab . . . u'boneh ha-111ik-daah. 11 (R) 

l&OTh• Midraah _-tat••: "On the day that he finished 

building it. 11 See N1draah Miahle Rabb&ti, chapter31 : 

Yalkut Shiaoni, 2 , paragraph 96,.(R) 
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only built it- under the authority and permission of Cyrus 

the Persian and Darius the Mede--who were not sons of the 

Covenant--and the Temple was named after them . 

And from the perspective of the materials , the Holy 

Land will be abundant with gold and silver and precious 

\ 
stones and the cedar froiy L for the use of t he 

' 
building of the ~p~ as 1 "Instead of copper 

I will bring gold ... " and: " I wil l lay 

-""l:Mlrbuncles as your bu_;}ding ( Ibid 4 7 : 11 ) • and : • 

-"The majesty ot Lebanon shall come to you ... " (Ibid 60 : 1 3) 

and there will be no need to send far and wide in order t o 

purchase building materials . But Solomon had t o purchase 

his building materials from Hiram o f Tyre. such a s cedar 

and cypress and gold ( I Kings 5) . 151 And similarly you 

will find , that the second Temple was built from the 

treasuries of the King of Persia , as i s written : " ... Par 

the building of the House of the Lord : t'he expenses are to 

be paid out of the resources of the King ... " (Ezra 6 : 8) . 

Fi-om the perspective of design , it 1s because the 

1emple would be built according to the ve1·.y same design 

about which Ezekiel prophesied in Chapters 40ft. But with 

1511n I Kings &: 20 we find King Solomon requesUng the 

following froa Hiram of Tyre : 
"Pleaae, then, give order• tor cedars to be cut 

for •• in Lebanon. My •ervant• wUl work with 

your■, and I will , pay you any wage• you aay a•k 
tor y~ur ••rvante; for•• you know, there 1• none 

-ong us who know• how to cut timber like the 

Sidonians ."(B) 
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the first Te~ple, we do not find that the prophet 

prophesi•d concerning its design. in order that it should 
• 

be properly erected. And nothing was added to, or• 

eubtracted from it . But rather , the Holy Spirit , which was 

upon Samuel. taugh him, as is written in the Mishnah : 

I 
"The Temple Mount wa• five ,, 
cubits . .. 11 152, 

courtyard as one 

by five hundred 

the length of the , 

etc . 153 _ And thus 

~shi interpreted in re~t"1-o~o , "He made t en la.mpstands 

/ 
of go ld in the presc i bed manner . . . " ( II Chronicles, , : 7) : 

He interpreted from the Torah : flowers , buds , 

cups shaped like almond bloaaoms1 5' - the intent 

152Miahhah, Midot 2:1.(R} 

153&xodua 27 : 18 . Concerning the scroll of tbe Temple 

that Spuel passed on to David see J . Talmud, MeaUlah , 

section 1 p . 70a in the Krotoehin ed. ; Midraah Shemuel, 15, 

p . 92 in the Buber edition . (R) 
The Biblical text to which the author refers 1s as follows : 

"The length ot th, enclosure ■hall 'be a hundred 

cubits, and the width fifty throughout ; and the 

height five cubit• - [with hangings] of fine 

twisted linen. T~e eockete ahal~ be 9 f copper : 

all the utensils of the T•j9rnacle , tor all its 

service,•• well•• .n-rt11- pege and all" the pegs 
of the court, ■hall be of copper.(B) 

154Thie refers to Exodus 25 :31- 33 where it states: 

"You •hall ■ake a lampetand of pure gold; th, 
laapstand ■hall be made q.f h&1111ered work; its 

base and its •hafts ; it• cups, calyxes and petals 

shall be ot one piece. Six branches ■hall isaue 

fro• it■ eidee: three branch•• from one eide of 
the laapstand and three branches from the other 

aide of the lamp~tand. On one branch there •hall 

be three cups ehaped li~e al■ond~blosso■s, each 

with calyx and petal•; eo for all six branchtte 
issuing fro■ the laapstand."(B) 
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is clearly so that there should be seventy 
(lights) - for every candle had seven lights.155 

• 

And therefore Samuel did not publicize the plans of its 

design or its measurements round about and its height and 

the number of every single 

this information on \secrey 
I ; -

Written : "All ~s i give 

has made me wise by 

vessel, · but: rather he passed 

o David in writing, as it is 

in writing , as the Lci~g • 

hand upon me . .. '' ( l 

..cllronicles28 : 19) . 

son, 156 so that 

And / he'" it on to Solomon. his • _.,,,, 
its quality and quantity should not be 

known until it passed from potentiality into actuality . 

And it is possible that since he expected that it would be 

destroyed in t:he future, the scripture left it unspecified . 

And ttius the Lord did not command concerning the 

design of the second Temple, for the emigrants from Babylon 

erected it according to the very measures which the King of 

Persia desired--as in Ezra 5. And it d 0es not have to be 

said that the design of the building which Ezekiel 

envisioned was built -:- not more and not less - tor these 

plans were prophesied concernirtg the future third Temple . 

And the proof is that twenty-one differences and steps were 

explicitly mentioned of which not one existed at the 

./building of the second Temple. Thi~ is according to the 

l&5see Raehi '• commentary to this verse . Also see 
Mldraah Tadahe, 2 . ( R) • 

156 se~ Midraah Shauel 15, Bd. Buber , p . 
Radak' a co-•ntary on I Chronicles 28: 19 . 
co-entary on t~1• pa■aage . (R} 
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.. 

or4erinp of the eage, Rabbi Isaac Abrabanelo (sic.) in the 

end ot hie ,commentary on the book of Ezekiel. 

Froa the standpoint of purpose, (it will come to pass ) 

that the Lord , may He be bleaeed, will unite with the 

Congregation of union by means of the 

pure sacrifices which w!l1 e ottered up there . This ie in 

the same way th~ t}./ 1ntel igent soul 1s united w1 th the 

body by means of food. _ ~ this is the meaning of the 

-._text: " ... that I a V the Lord who sanctifies Israel . .. " --
etc .. ( Ezekiel 37 : 28 ) 157 And the permanence of this union 

will result in the ending of the evil inclination , as 1t 1s 

written, " ... and 1 will remove the heart of stone from 

their flesh .. . " (Ezekiel 11 : 19) . 158 But it is not for this 

purpoae alone that the divine influence works upon the 

Nation of Israel , rather, it comes so that a small portion 

of its ligh t might also spread amongst the nationa of the 

world, so that all w,111 recognize its Cre;ator, as it is 

written : l!'or then will I turn to the peoples a pure 

language, that they may all cal l upon the name of the 

Lord . .. " ( Zephaniah 3 : 9) . And they shall also pray in our 

holy Temple, as it 1a written, " .. . for my house shall be a 

house of prayer for all peoples ... "(Ieaiah &6:7). And they 

/ - ----------
l&\The full text read• as follows : 
"And the nations ■hall know that I am the Lord 
who eanctitiee Israel, when ay eanctuary ehall be 
in tbe midst ot thea torever . "(B) 

158Tantluaab, Toldot 13 , Aggadat Bereahit 23 : 3, ed . 
Buber, p. tO . (R) • 
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shall bring their sacrifices , as it is written, 11 •• , their 

burnt offe~ings and their sacrifices shall be acceptable on 

my altar . .. "(Ibid) . And they will celebrate the festi'vals , 

as it is written, " ... and 

wors hip the King, ) he Lor 

festival of Taberna~les .. ! 11 

But during ~ e \(riod 

the Children of Israel did -

they shall go up every year to 

hosts, and to observe the 

Zechariah 14 : 16 ) . 

the first and second Temples 

persist in their union with 

he divine due to th~ ulti - their sins - as you 

can see from the rebukes of the prophets - until at last 

they were delivered into the hands of their enemies ,'tor He 

hid His face from them . But , with the ending o f the 

( Div ine ) anger , and the coming of the time of redemption , 

He will save us for the sake of his name . 

And there are, in our holy Torah. many hints about 

three Temples , and especially in the wells that Isaac dug­

when he called them : , !sek (Contention ) , Sitnah (Enmity), 

and Rebovot (Room) (Genesis 26 : 22)159, and t his is enQugh 

f o r the one who knows . J 

159see Torah Shelemah, Bereahit , Vol . , , p . 160 . (R)~ 
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And now • that you have b~come enlightened to the fact 
. 

that the future Third Templ e is better and grander th~t the . 
fi r st two, all· that remains is to remove a atwnbling bloc k 

from the road upon which you have been travelling , and t o 

explain the wri ti~s and ayings which you have brought 

forth as proofs to \ stren9 t your beliefs , in ~uch a way 
I •' 

as to diminish ~ d~. 

The prophet said: "Seti ld, I send my messenger , and 

..,_!le shall c lear the w~ be~ me , and [he ] will suddenl y , 

come into his Temple ... " in the end o f the Book o f 

Malac hi 161 . The essential lll.(;aning o f the text i s tha t God 

will send a messenger, who will change the course o f the 

wicked and who will come to pray and to i nterc ede for merc y 

on Israel' s behalf, and who will place his hand162 on the 

ar~a o -f . the temple - for from there l s prayer heard - for 

ever since the Temple was destroyed the Divine Presenc e did 

not leave the Western Wall, as it is •~aid. " . .. Behold He 
I 

stands behind our wall. . . 11 163 (Song of Songs 2 : 9) . And 

maybe it is the wi l l that He shou l d CO!l\e there to make 

order and to begin to make a foundat ion for the building o f 
( 

161Malachi 3 : 1 . (B) 

o .) 621 . e . , point out the ex.ac t loc ation of the Holy of 
/ Holies . (B) 

163the complete Biblical text reads as f o llows : 

"My beloved la t1ke a gazelle or a young hart ; 
behold, he atande behind our wall, Be looks in 
through the windows, he peers through .the 
lattice . "(B) .. 
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the Temple. ~owever, the verse which states : 0 The glo ry 

of the latter house shall be greater than that of the 

former ... " ( Hagg'ai 2 : 9) does not contradic t this , tor our 

ancestors understood this as referring to the Second 

Temple, aa we have\ learned in the t !rat chapter of Baba 

Bathra, in the acco11~anyi90 

"The glo~ ¥ the latter house shall be 
greater .. . " Rav-- and Sh uel disagreed,. one said 
[ the · grea tneas ' re fer to J the s 1 ze and 
splendour of the b~ 1 tsel f and the other 
said it ( 1 . e. , tbe · tneas' ) refers to the 
number of year.....-"that it stood164 . and both are 
correct165 .. .. 

. . . Concerning the building i tael f, 1t is said . 
"Whosoever has never seen Herod's building (i.e . . 
the Temple) has never seen a building166, for it 
was built with ala~••ter and marble , as we know 
that they i.e . , its atones) were yellow and 
white. , And the intention 1• not that it (i.e ., 
Herod' a Temple) was bigger than Solomon's 
building, but rather that it appeared fr9m a 
di~tance as the perfection of beauty - since it 
looked like waves of the sea , sine~ the eye c ould 
not distinguish between tbem . 167 

[Concerning the interpretation 
I 

that] · greatness' 

refers to years, as it states in Seder 0larn, the First 

Temple stood for 410 years and the Second Temple stood f o r 

uo 

9a . 
/ 

164The First Temple was understood 
years. The aecond, tor ~20 . 

See Seder 0laa Rabbah , ed . Ratner , 
(R, #33, p . 30) 

165Baba Batra 3a. (R) 

166Alao found in SUJckah 51b , (B) 

. 
to have stood for 

p . 130; also Yo11a 

167Roaenthal citea Baba Batra 3a, but it can be found 
on 4a . .. 

.. 
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,2~ years , 168-- And some say that it was greater than the 

first from the perspective of Vlory in relation to Go~, as 

we have a received tradition which states that the men of 

the First Temple eagerly 

there was no idol, ry that 

moreover , Jeroboam, 1 the ¢11 

it is written, •~ .,y'J~ave 

pursued idolatrous practice­

they did not practice - and , 

f seducer forbade pilgrims 1 as 
I 

up to J erusalem long 

enough ... "(IKings nd abolished the mi tzvah of 

---'appearing in the Te~e , the Lord, who is blessed , · -commanded : Three times a year . .. " ( Exodus 23 : 17) 170 But 

during the period of the Second Temple they did not worship 

idolsl 71 and all with one heart united would go up t o 

Jerusalem . 

And if , indeed, there were five things missing which 

you enumerated which were in the First Temple [but were no t 

168see footnote #16, . (B) 

169The complete" ~erse reads as follows: 
"~o the King (.Jeraboam took couna.el and made two 
golden calves . He said to the people ( 11 t. 
"them") ·vou have been going up to Jerusalem long 
enough. This ,is your god,. 0' Israel , who brought 
you up from the land of Egypt l "(B) 

17~The co~plete verse reads as follows : 
"Three times a year all your males shall appear 
before the Sovereign, the _Lord . "(B) 

171.J. Talmud, Megillah, chapter' 1 , section 12, p . 70b; 
Also Babylonian Talmud,~ 9b. (R) ,,.,. 

.. 

The Yoma text reads as follows: 
"But why was the\ eecond Temple destroyed , aeeing 
that~ 1n its t1ae they were occupying tbeaselve• 
with Torah, Mi tzvot and Ch•ri ty? ~ecauee ttiere 
was .ungrounded hatred in it." tB) 
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in the SeconcU, this is because the repentance of Israel · 

wa.s not proper . Per the intention was that Ezra 's $9Cond . 
entering [into the land) would be like Joshua's first 

entering - i . e . , by strength and miracle, but instead 

[their] sins cause~[the mi acle to ~e withheld] . 172 

And I have sel n so'-'o e interpret the verse , "And I 
' r- .. 

will shake all .~ e ation ... " (Haggai 2 : 7) [and those' 

which follow) as referring t the Third Temple , for only 

-henl 73 will the texvh1cJates, " ... and at this place• -will I grant peace ... " etc. (Ibid , 9) come to fulfillment . 

Por during the period of the Second Temple - from 1 ts 

beginning until its end - there was no peace , only war, as 

172Berakhot 4a.(R) 

The text reads as follows : 

" . ..• 1 t has been taught : -Till Thy people pass 
over O ! Lord, till the People pass over that 
which Thou haet gotten' (Exodus 15 : 16). -Till 
Thy people P••• • over o' Lord . • . ' -- This is the 
first en.try [ into the Land] . 'Till ,the people 
pa•• over tba't whiph Thou haet .gotten' 1s the 
second en try . e,nce the Sages aa'y : 'The 
intention was to perform a miracle for ~srael in 
the days of Ezra, even as it was performed for 
them in the days of Joshua bin Nun, but sin 
caused [the miracle to be withh~ld],(B) 

Raahi, co1U1enting on the phrase " .. . to perform a miracle 
tor thea ••. " writes that the reaaQn for this was ao that 
the Iaraelitea would be able to leave Egypt "with an 
upraiaed hand"•• 1• ~ritten in Exodus, 14 : 8. (B) 

1731.e., at the time of the Third Temple . (B) 

• 
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was ~ade known- from the words of Ezra and Josephusl74 . See 

Rabbi Isaac ~bravanelo's co1DJ11entary on this prophecy which 

is mentioned [in the textJ.175 

And the verse, "The stone which the builders rejected 

(Psalms 118 :22) was 
has become the chie corne~e." 

said by David about , hitpsel~ , as was translated { in ~he 

Targwn] 0 Th?' ar 1st ~o was abandoned in his 

youth .. . etc."1 76 ' 

It is possible t~ ~ ~ d this about the community --
of Israel, as 1 t is written , " ... from there, the shepherd, 

the rock of Israel ... "(Genesis ,9 : 24) . And if you were to 

interpret this as concerning the Messiah--who is called 

"the rock (~) , as is written, " . .. a stone W&tii hewn out, 
, 

not by hands . .. " (Daniel 2:34)177 THis stone has not yet 

17'Li terally: "Yosef Bin Gurion" . This is probably 

the author of Sefer Yo■sipon - the standard historical 

source for tbis period in 'the Middle Ages . -He claimed to 

be the historian Plflvius Joaephus in o;rder to lend 

authenticity to his work. Abraham Ben Mordechai Farissol, 

in his, 16th century polemic, Magen Avraham quotes 

extensively from this source. Sec Ruderman, The World .. . , 

p . 73, 203 (Note •22) ;' also, D. Flusser•a· ~e in EJ 

10 : 296- 8, "Josippon".. (B) ~ --- .... · 

175see Akedat Yizbak; Sha~ar 5. ed. Wars'aw, 2. p.169b ; 

Abravanel, introduction to the collllentary on Haggai. Also 

see the disputation of Rabbi Azaria De Rossi against tnem , 

Meor 'Bynayim, Chapter 51, U8 . (Rl 
/ ' 

176see Torah ·shelemah on Genesis ,9 : 2, , p.1856 : 332. (Rl 

177Torab Shelemah 33f. Also see Bereshit Rabbati , ed. 

Albeck , 180 , 2,9 . (R) 
. 

Th&-verse reads as follows : 
"A• you looked on, a atone was hewn out, not by 

hands, and struck the atatue on i t s feet of iron 
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struck the statue on its feet of iron (Parzela) and clay 

(haspah)--which really refer to Esau and Iahmael . 178 
• 

And the meaning ot the prophet when he stat es , " the 

silver is aine and the gold is mine ... " (Haggai 2 : 8) is "I 

wish to state that : will gp.e it to· whomever I wish , 

the treasures that the nat s have illegally stored 
/ 

safeguarded tor ~~ r ~ t~~ u in the tuture . 179 

f or 

are 

Anet when the prophet s tates, "Do not trust in 

...,U lusions . .. etc." (J/ilJ:,) His rebuke should be 

understood in its l"lteral sense--that the false prophets 

were misleading them, saying that God did not destroy His 

Temple tor the sake of the glory of His name, but rather so 

that they should sin more . And the repetition serves the 

purpose of 'emphasis , as in "O land , land, land hear the 

word of the Lord . " (Jeremiah 22 : 29). And it is possible 

that the word Hevkhal is said t hree times in order to 

correspond to the three divisions of t~e Temple : 

and clay and crushed them."(B) 

178concerning the· connection between parzela (iron) 

and Edom see Tanl:luaah B -- on 'Shemot 46: 2, section 8 , p . 

,6b in the Buber ed.: concerning the connection between 

Haepah (clay) and Iehaael, see Rabbi Levi Ben Gershon on 

Daniel 2 : 3,, in Mikraot Gedo lot, Venice 277-278 . a.bbl 

Levi Ben Gershon writes: 
And the fourth kingdom is the Roaana--they are 

/ the iron th~,gba--and after this the kingdoa is 

spllt--one. half Iabaaelites [i . e . Arabs] and one 

ha~t Ro■ans [i.e . Byzantiua] .. . Por the 

lahaaelite king is the king ot the eouth, . .. and 

the Roaan king ia the king of the north.CR) 

179se~ Midrashei Ge'ulah 333, 3,o, 346 . (R ) 
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Heykhal, and . Devlr . 180 And this is apparent from the 

continuation ot the prophecy un.tll its end that this ls the 

meaning of the text . 

different perspective ; 

And this can be grasped from a 

he changed the language first, and 

explained it after•rds ; to 

Israel used to say: \ "The ;,e 
f 

the Lord, the Te~e ( the 

this is what the sinners of 

of the Lord, the Temple o f 

are these . "-- aa if to say. ' 

·Know then , and see that the eator has ordered that there 

""ere to be three Temple;!-"' anJce the first ones have been 

-destroyed--for His decree is never wrong- - what is t he us e 

of repentance?lBl 

And the clear interpretation is that whi c h is found in 

Tarawn Yonatan : "Don' t trust in the sayings o f the false 

, 
prophets who state, · come and worship before the Temple of 

the Lord·; c ome and aacrif ice before the Temple o f the Lord ; 

come and bow down before the Temple of the Lord . 

times a year you shall come and appear bo tore him ." 

Three 

And the correct meaning is that this was said against 

Israel , who used to think that despi t e the tac t that they 

continuously ainned, it was because of the sacri fi ces and 

the peace offerings ot the festivals that they would offer 

up on the three pilgrimage festivals that they would be 

/ granted atonement. In this manner they could be compared 

180see Radak on Jeremiah 7 : , . (R) 
• 

181see Eyn Ya ' akov to Nazir 32b . (R) 

.. 
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to a religipus hypocrrte182 __ for ther~ is no use in 

eacrifice it one does not •forsake one's sins , as is 

written : " ... surely obedience is better than sacrifice ... " 

( I Samuel 15 : 22). And I have found the correct 

interpretation in t'he comme tary ot Rabbeynu Ba.bya , may his 

memory be blessed--iook tJ<e e,183 

And now , 1Jn,e1/v~ry c refully to the interpretation 

of the verse " .•. before bored , she was delivered ... " 

' t I s aiah 66 : 7 )--the y e- u),o whose 11 teral meaning you • 

have built a very detailed argument with whi ch t o bat t le 

against me . Por in this world a woman gives birth in pain 

and suffering on account of Eve's sin, as is written: 

" ... in pain shall you give birth to children . . , " (Genesis 
I 

3 : 16), but in the future, in the days of the Messiah , what 

is written? " . .. before she labored, she was delivered ... " ­

--this is in Leviticus Rabbah, chapter Mezora.184 

And the meaninq of the trans lator who translated : 
I 

"When she will no longer have troubles she will be 

delivered . .. " (Isaiah 66 :7 ) is in the time of the war o f 

Gog and Magog--when the Savior will be reve9led--for until 

th.at time Iarael will be steeped in troubles as i t is 

1'82Literally : 
" i n his hand . " (B) 

"One who immersfjs himself with a worm 

183see the collJllentary of Rabbeynu Ba.bya on Levit~cus , 
ch.apter 96 . ed . Waraaw 9 , 1. (R) 

1841~ ahould state Tazria. See Leviticus Rabbah, end 
of chapter 14 . (R) 

• 
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11
: •• it will be a time of trouble .. . " ( Daniel 

12 : 1)185 .\nd it is written : • 11 
•• • it is a time of trouble 

for Jacob . .. "( .Jeremiah 30 : 7) . 186 

And I have passed over the midrashic passage which you 

. .. \ 
misquoted , stating: \ "Befor he last king of Israel was 

born in the last exi c__, "t e redeemer was born . " Pol'! it 

does not state ~ is rathe ,., "Before the last who wil l 

enslave [Israel) was born...:_~ last redeemer was born . 11 187 

'ind the beginning o ~ passage is as foll ows : 

Rabbi Shemuel stated : " Po r I know t he 
thoughts .. . (Jeremiah 29 : 11)188 The brothers189 
were occupied with the selling of Joseph, and 
Joseph, in turn, was occupied with his sackcloth 
and his fasting , and Judah was occupied with 
acquiring a wife, and the Holy One, blessed be 
He , was occupied with creating the light of the 
King-Messi ah . And it is he to whom the ttoxt 
refers when it states : "Before she labored she 
wa• delivered .. . " (Isaiah 66 : 7) . 

' 
185The complete text reads as follo~s : 
At that time tlle great pririce, Michael , who 
stands beside the eons of your peopl e , will 
appear . It wil l be a time of trouble , the likes 
of which has neyer been seen since the nation 
came into being ." (B ) 

186The complete text reads ae follows : • 
Ah that day is awesome; there is none like it ! 
It is a tiae of trouble for Jac ob, but he shalJ 
be delivered from it ." (B) 

187see in Theodor's Minbat Yehudah in Genesis Rabbah , 
p. 1030 . (R) 

188The coa plete text reads as follows : 
Por I know the thought• that I think toward• you , 
aays . the Lord--thoughts of peace, and not of 
evil, to give you a 'tuture and a hopc, . 11 (8) 

189Literally : "the tribes " (B ) 
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This can be found in Genesis Rabbah, chapter Vayeshev, on • 

the verse, "And it came to pass at that time that Judan 

went down ... " (Genesis 38 : 1-2).190 And its interpretation 

is that even though the brothers were busied with all of 

their efforts in ~lling .Yoseph to get rid of him, God had 

actually circumvent\ed the them from 
I _,, 

thinking [and ~s~ H s own agenda) - -this was th1 

descent into Egypt . And it ls concerning this that 

'-{Joseph) stated: "Yo/ ~ to do me evil , but God meant,. 

it for good ... " ( Genesis 50 : 20) . 

And similarly, if the nations of the world should rise 

up against Israel to rid them from the world, th~ Divine 

Intention, which is a-priori in its essence and superior to 

their thoughts, will circumvent their plotting in order to 

save th~m (Israel) from them--for He places the cure before 

the Wound. And this is the meaning of "Before the first 

oppressor was born, the last redeemer W81S bor-n." 
I 

It ls fitting to state that before Pharaoh was born--

who was the beginnin~ of Israel 1 a trouble~, Perez, the son 

of Judah, was born--who was the beginning of the line of 

the Messiah who would save Israel in the end of days . For 

/ 
The 

190see above, note •1e1, for Midrashic source . 
co•plete text reads as foll~ws : 

11~d 1t came to pase at that time, that J'~dah 
went down from his brothers and turned in to a 
certain 'Adullaaite whoae naae wae JUra . And 
YehU.S,a aaw there a daughter of a certain 
Canaanite, whose name was Shu'a, and he took ber, 
and went in to her."(B) 
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it 111 from Perez that the family line of our righteous 

eavior begins- -ot whom it is said : "What a breach (Perez ) 

you have mac:!e tor youreeltl" (Genesis 38 : 29) . 

And therefore you will find that when Adam and Eve 

sinned , the Holy ~e , blessed be He,. diminished all ot the 

genealogies (Toledd t) in ~ scriptures--that 19 to say , 

that the wo rd , .,"Toled6t". 
,?'- \J 

as soon as Perez arose, 

written without a "~" , bu t, 

Toledot were wr 1 t ten in the 

complete manner191--tor ., ... e .leesiah was to desc end from -- / ~ 
him . (Exodus Rabbah"'; Chapter Mishpatim ) . 19 2 

There is nothing to be surprised about in the 

statement : " ... the last redeemer was born ... " , tor this i s 

the same as stating tha t the 11 beginn ing11 193 or " light" o f 

the last redeemer was born, tor what begins as a though t 

en1s as a deed . Possibly the Messiah was Perez hiaaelt-

as those who believe in reincarnation postulate , 194 They 

have said that the text refers to Da~, id h.iaself , as it;; 

wr-itten : 
\ 

" ... and they will seek the Lord , their God , and 

David, their king . , . "(Ho•ea 3 : 5)195 

191 1 . e . with the letter ~ . (B) 

1922xodus Rabbah 30 : 2. (R) 

19311terally "head" . (B) 

194see Targua Yon,tan on Genesis 38 , 29 . (R) 

19~see Sapbedrin98b : Louie Oineberg, The Legend• of 

the J'p• .Chapter 6, p. 272, co-•nt 128 . Aleo eee Oerehoa 

Scholem, in Tarbiz 16, p . 149 co-ent 62 . (R) 
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But the · true answer 1s that 1t was the opinion of our 

fathers - may their memories be for a blessing - that 

immediately after the Temple was destroyed , the Measiab was 

born, as Rabbi Emanuel - aay his memory be for a blessing­

quoted concernin~ the v rse " . .. and she called him 

Shelah .. . "(Genesis \38:5),11 6 And similarly you will find 

this in Midrasb~yk~ . on e verse, " • . . tor tar away from 

me is any comforter .. . " 

...__words uf an Arab who ,;.i'stif 

( amentat1ons l : 16 ), from the 
. 

Messiah was born on -
the day that the Temple was destroyed . And in the end of 

the passage it is written : "Why should I learn this from 

the Arabs when there is a complete text whic h states : ' And 

Lebanon shall fall by a great one' ( Isaiah 10 : 34)? And 

this is followed by, "And there shall come forth a shoot 

out of the stock of Jesse and a twig shall go forth out of 

its roots." (Ibid . 11 : 1)197 "Lebanon" can only refer to 

the holy Temple, •• is written , " . . . that goodly hill 

country, and the Lebanon."(Deuteronomy 3 : 25)198 And it 

(Lebanon) received its name because it whitens (Malbin) the 

• 
196The Torah commentary of Rabbi Baanuel the Roman is 

not yet publiahed. (R) 

197Lamentat1one Rabbah 1:61. Ed. Buber p . ,5b (R). 

198song of Song• Rabbah 7:, (R ) . 

The complete Biblical text reads as follows : 
"Let ae, I pray you, croaa over and aee the good 
lan4 on the other aide of the Jordan, that goodly 
hill country, and the Lebanon." (B) 
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sins ot I■rael~ 199 

And similarly, you will , find in Numbers Rabbah , 

section Naso, that on the day that Jerusalem tell , the 

comforter (Menabem) was born - who is the Messiah - and on 

that very day Isrql recei ed a pa·rdon tor their sins­

that is forgivenes~ an~ onement . And 11DJ1led1ately 

afterwards the h~n"9.J
1 

angel brought him to the Garden of 

Eden . 200 And this I have ound in chapter 11 of b. 

'"5anhedr1n that the Mess all ~lls in the Garden of Eden­

on the very side which is across from the Roman Gate . And 

understand this! 

And you should not be surprised at the Midrash which 

our fathers 
, 

interpreted : 

may their memories be for a blessing-

0The Holy One, blessed be He , wished to 

appoint Hezekiah as the Messiah and Sennacherib as Gog and 

Magog, 11 201 which is not logically impossible. After all, 

it was known that the King of Assy~ia h ad already exiled 

ten of the tribes, and 1 f he would have also captured 

Jerusalem and destroyed the Temple, it is possible that 

this could have completed the punishment of Israel , and 

they would have been worthy of complete redemption by the 

redeemer--for the ■alvation of the Lord comes in the blink 

199sitre' to Deuteronomy , pizka 28 , ed . Finkelstein, 

p. ,s.(B) 

200Nuabers Rabbah 13 : 5. 
.. 
See Also Midraehe1 oe · ulah , 

306 . (R) • 

201sanhedrin 9,a.(R) .. 
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ot an eye . 202 ,. 

Up until now I have desired to direct my speech 

towards the purpose of cleansing the well of your reasoning 

of its bitter waters . May God direct your heart to 

understand. 

/ 

202see Abravenel, Yeahu'ot Meehibo, 2 : 3. 
ed·. , p • 29a • ( R) : 

e, 

. . . 
. .. r-... 

JCoen,1-gaburg 
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THE TENTH QUESTION : 

The Christian: It is not h 4dden from the eyes of t he 

reader of the ·Holy Scripture that the divine Holy Spi rit 

had to reveal himself and to reside in the perfect body o f 
. 

the Messiah and to'be conne 

c oal , as i s writted, 11 
... ,-n 

ted with him like a flame t o a 

I • 

res t upon him . . ;:,---- ( ~ iah 1 : 2 ) 203 _ 

Lord s t l l
1 

And thus it i s with 

our Messiah , who is called , 

he Word of the 

the books o f our religion. 

us his being a prophet was 

superio r to a ll of t he other prophets who exis ted in t he 

world , for c oncerning him , i t was stated , " ... a prophet 

from your mi dst , from among your brothers , like 

me .. . 11 (Deuteronomy 18 : 15) ; 205 and simila rly , as was 

interpreted c o ncerning the verse , " Indeed, my servant shall 

prosper ." .. " ( Isaiah !52 : 13 )206 ; he will be exa'lted over 

Abraham and raised up higher than Hoses , and bro ught t o 

203The Christ ian Churc h referred all o f I s aiah 11 to 
J esus . (R) 

20•John 1 : 1--11When all th.tng began , the Word already 
was . The Word dweit with God, and what Go~ was , the Word 
was."(B) 

205The complete verse reads as follows: 
T,he Lord you God will raise up for you a prophet 
from among your brothers , like •e ; him you shall 
heed ." (B) 

20.6The complete Biblical text i •s as follows : 
"And Indeed, ay aer-vant shall prosper, be exalted 
and raised to gre'•t heights," (B) 

• 
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greater heights than the ministering an~els . 207 Thu-s 1 t 

was because God breathed into• him Divine Wisdom until God 

and Man dwelt together - as is written concerning him , 

" • .. He has been named "The Mighty God is planning grace . -

. . "(Isaiah 9 : 5),20~ and it ,~written , " . .. and this is t he 

name that he will b~ c;~iea r ._The Lord is our Vindicator . I II 

( J eremiah 23: 6) ,-,&9 \ / \ 

And it cannot b~ ·sa~ t~t he did not exist until the 

ime of his birth, ~ en tbrJid, for I must state that he' 

had already existed eternally - prior to the c reation of 

the world, as is wri t ten : " . .. when the dew of your youth 

was upon you , fresh from the womb of dawn . " 

207see Tanbwna ir , chapter Toldot 70 : 1 . 
Martini, 389 , ,13,,28 , 535,769 ; Galatinos, 472 , 
f~o~note •260 below , (R) 

(Psalms 

See also 
Also see 

208The complete Biblical text is as follows : 
Pora chjld has been born unto us , A eon has been 
given us . And authority has set tled._upon his 
shoulders. He ~ s been named , . "Th~· Mighty God is 
planning grace ; the Eternal Father, a peaceable 
ruler"-(8) 

All of these verses· were interpreted ~y the Christian 
Church as reterrinQ to Jesus . . See Posnanski , 317 (Prom his 
passage on a theologian concerni~g Matthew, ,ninth century ), 
386 (Joshua De-Lorki ). Also see Hizabon Yashan, ed . 
Wagonziel , 9,tt . (R) 

209The complete Biblical ext reads as fpllows : 
"In hie daye Judah shall prospe~ and Israel shall 
dwell secure . And this is the naa,e by which he 
shall be called : "The Lord is our Vind'lcator . '" 
(8) 

Thi• name , "The Lord 1s our Vindicator," was interpreted as 
re terr in~;t" to 3esus from • the ear Heat recorded t1ae. See 
Poenaneki 19,38 . The Sage• expl~ined this a• ret•rring to 
the Messiah. See Baba Bathra 75b. (R) 
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110 : 3)210 - that is to say , "before the womb from which you 

were to have been born was created, your birth was 

prophesied, ' - as has also been stated concerning this, 

" ... his name has existed sinc e the sun .. . " 

72 : 17) . 211 

(Psalms 

The name of tl\e Hess_j 
/ 

a c rostic in the p~s , f ''Yeno 
; 

was a lso made known as 

Sh 'mo Va - yi t - bar-k~o · 212 

an 

[" . .. Hay his name continue for ever and they shall be 
\ 

blessed . . . "] (Ibid. )213 - l 
....._ - / ---.__j 

It is he (Jesus~ who eternally sits a t the right hand 

of the Lord , as is written : "The Lord said t o my Lord, ' Si'C 

at my right hand ... "' (Psalms 110 : 1)21' And the creators 

210The meaning of the Hebrew of this verse 1s 

unce rtain . In the most recent JPS translation we tind : 

" Your people coae forward willingly on your day 

of battle . In majestic hol iness , from the womb, 

yours was the dew of youth . " (B) 

211see Bereshit Rabbah 1 : , . Ed. Theodor - Albec k , 

p . 6 .( R ) 
The author is referr~ng to a midrash which lists six 

thing• which preceded the creation of the world : The 

Torah, the Throne of Glory, the creation of the Patriarchs , 

Iarael , the Temple , . and the na■e ot the Messiah. See 

Rosenthal's reference in this footnote . (B) 

212The Hebrew letters , Yud , Shin, and Vav spell out 

the na11e , Yeshu - Jesus . (B) -- ---

/ 213see Delyra concerning this ve~se. (R) 

21'see Matthew 22 : ,,, 26 : 6, ; Hark 12 : 36, U : 62,16 : 19; 

Luke 20 : ,2-3, 22 : 69; Acta 2 : 3, . (R) 

.. 
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of the Midraeh were already aware of this when they wro te 

concerning the passage: ''The &pirit of God 216hovered over 

the face of toe waters . .. " (Genesis 1 : 2) : " . .. the spirit 

of the Messiah ... ". 216 And similarly , concerning the 

passage, " .. . let s make Man ... "(Genesis 1 : 26) (they 

wrote), " ... He [God] , cons)tl ed with his heart ... 11 217, 'l'h.is ,, 
means to say t ~ t bb thre Divine attributes - Father , 

Son , and Holy n his creation and they are 

~ lways in a state o ~ rnal un i ty, and they wil l never be 

separated and they will never separate themselves unto 

eternity, as is written : "A threefold corJ is no t r~adily 

broken . " (Ecclesiastes 4:12 ) 218 And 1n order to hint 

concerning this secret they were a ccustomed to writing the 
, 

Divine Name w1 th .three Yuds punctuated w1 th one Kamaz l 1ke 

this : ')'l ) 219 
.,.. 

~ 
215the text \l8es the word M' rafetet instead of 

M' rahetet as is written in the Biblical text. (B) 

216oeneeie Rabbah 2:4. Bd . Theodor-Albeck p. 17 . (R) 

217~ . 8 :3 . Bd. Theodor-Albeck , p . 59 . (R) 

218see Galatinos 2 : 4 , p. 53. (R) 

219Roeenthal writes : 
I waa unable to find the source of this claim. See 

above, ch~t•r nine, footnote ,13. concerning the writing 
of the Divine Naae with I three Yuda , ••fl the art).cle by 
Bezalel Lauterbach in Proceeding~ the American Academy 
for Jewiah Research (1930-31}. pp.52ff. ~ 
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Thus the _~ivine Presence appeared to Abraham as three 

men and he bowed down to one, ♦as is written : 11 
• • • behold , 

he saw three men standing before him .• . " (Genesis 18 : 2}220 

In Seter Hatagim we find that King Solomon hinted 

concerning this whe~ he used the following language : 

"I saw all of the 1 ving )cing underneath the sun. with 
the second child." ~ si stes , : 15)221 

--:::,,.. 
For the Messiah ; ie t e seco of the Godhead, and 

the Holy Spirit is the -...._ 
And the beliet ,..J✓the Trinity will become clearer in 

the understanding of the words of Elihu when he states: 

"Truly God does all these things two or three times t o a 

man , II (.Job 33 : 29) And following directly after this we 

find : "--to bring him back from the pit ... 11 

' 
and 

understand this,223 

Thus, God is referred to, in several places, by three 

different names (such asl "El Elohim YHWH .. . " (Psalms 50 : 1) 

' 
220.1ustin Martyr had already used this verse as a 

proof of the trinity. See .Justin, Dialogue With Trvpho 56 . 
See also my English essay on IUwi ha Balkhi , 19'; Williams . 
p . 79. (R) 

221see the co11U1entary of the eighth cen~ury Christian 
co1111entator Alkuin in Batrologiae tatinae cursus Completue . 
vol 100 p.687,(R) 
See also Rosenthal's note #13 in Chapter Nine of the Hebrew 
ext in connection to Seter Tagim. 

222see Matthew 28:19 . Also see in the Catholic 
Encyclopedia (!ngli■h) the article ol) "Trinity," (R) 

223 see the co-entary of Rupert, a twelfth - century 
Christian • theologian, 1 '-n Patrologiae Latinae CUrsus 
Completu1 vol . 168, p. 112,. (R) 
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( -
and " ... Holy, Holy, Holy .. . 11 (Isaiah 6 : 3) . 22, 

• 
In the book, Iggeret Ha-sodot225 I have found and 

understood a praiseworthy essay on the essenc e of the 

Tr1n1ty. It read\as follows : 

"Antoninus, t,e Roman ander, requested from 
our holy Rabb~226 t}la he teach him the truth of 

the divine n&Jil.er, a name with four letters , a 

name w1th~~ ~ett s, and a name w1th forty 
two letters22 ~ He s id to him : "A name w1th 
four letters can be der ved from the 'worda , ' The 
Lord will cause to give birth," as is written, 
"Shall I who brUlg labor not bring about 
birth .. . ?" (x....!ah. 66 : 9). And from this the 

ineffable name was derived.22 8 A name with 

22'see Galatinos 2, ,, 51 ; 2, 1, ,2 .( R) 
Farissol, in his Magen Avraham , chapter 72 , also records 

hearing these claims by apostate kabbalists of Spanish 

Origin in Perrara. Farissol attributed the origin of this 

false M1draah to Pa~l De Hered1a (see footnote below). 
Ruderman, in his The World of a ·Renaissance .Jew , claims 

that Galatinos took it from De Heredia. It probably 

originated, however in the writings of another apost~te 

kabbalist in the same circle, Pedro de la Cavalleria . See 

Ruderman, pi, . ,,f, 192 (notes • .63, #6,); and Baron , A Social 
and Religious History of the .Jews, XIII p,!~- (B) 

225A Christian ~bbalistic forgery attributed to Rabbi 

Nehunia Ben Hakanah.. Authorship is generally ascribed to 

Paul d~ Heredia, a Jewish convert who composed several ..such 

works and attributed them to various 'l'annaim . See my 

introduct1on . to the translation, Chapter . II, sect1on P. 

See also, RosentHal 'a introduction to the Hebrew text, 

p.15 ; Scholem, Kabbalah, p . 197 , Essays Pl-esented to Leo 

Baeck on th• occasion of . his Eightieth Birthday (London, 
195,) pp. 180f'f; Baron, Vol. XIII pp. 172ft . (B) 

• 226Rabb1 Judah the prince - r~dactor of t he Mishnah . 
(8) 

227Por aore inforaation on the role · ot names of Go~ of 

varying lengtba in Jewish tradition see Trachtenberg , 

Jewish Magic and Superatition, pp.90-97, 260-26,. (B) 

228Th.is arguaent 1• baeed on th.e U teral aeaning ot 
~he tetragraaaaton: "he will cause to be" - i.e. God, in 
His quality of ~causing to be'. (B) ~ 
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twelve letters can be found in (the words) Av 
(rather) , !en (Son), ~b RoKodesh (and Holy 
Spirit} - which are coaprieed of twelve lett'ers. 
And eince · you will never find anything in God 
which 1• not aod, from this we may derive a name 
with forty. two letters, namely, Av Elohim , 
( Pa ther of God) , ~n Elohim ( Son of God) , and 
Rueb RoKodeeh'\ Elohim (Holy ·spirit of God) ­

_!!hlo eh~h b' eha ~, ebad f' ~ l o s ha h ( three lr1 one 
and one in thriee) - ., ich compr lees forty two 

letters . 
11

22~ \ / 

Thus, we have nd choi ~e but o believe that the Messiah i s 

the a c tual , natural s o n ~fJ d - there 1s no need f o r 

";lari f i c at1on230 - .✓is wri t ten c on cerning him : " ... I 

have fathered you this day . . . " (Psalms 2 : 7 ).231 

How pleasant a nd beaut iful are the words of t he Sa ges 

in the Midrash on Psalms to the verse , "Nashku Bar " (Psalms 

2 : 12 ) : 232 

229This ar-gument, in its complete form, most probably 

originated in Reuchlin ' s De Arte Cabaliatica ("On The 

Kabballstic Art " ) written in 1517 . See Blau pp . 49- 59 (esp. 

p . 59) . Aleo see Scholem , ibid . pp. 197-8 . Pora list ing 

of several e o111J11on Chriatian kabbal~stlc. apologetic argu­

ments see Ginsberg, The Kabbalah , pp . 138-141 . (Bl 

23QAccord1ng to Oalatinus, the essay is longer an i s 

in a different vereion , (R) 

231 The complete text reaas as follows : 
"Let m.e tell you of the decree : The Lotd said to 
me, · You are my eon , I have fathered you this 
day . '" ( B) 

232The Hebrew word , "bar" is difficult to transla te in 

this verse. The aost recentJPS translat ion has : 

"Pay hoaage with good faith, lest He be 
angered and you way be doomed in the 
aere flaah of Hi• anger. Happy are all 
who take refuge in him ." 

While the University of Chicago translation has : 
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"Wh~t does the word, "bar" refer to? A son,233 
as 111 written: "No my son, no , O son of my 
womb! . . : '(Proverbs 31 : 2). 11 234 

This can be compared to a king who was angry at the 

young men of his ki~gdom . They apprQached the prince and 

aak.ed him to appease ~is fath The son went and appeased , 
I • ,/ 

As s~ \8{ fle w 

the kingdom sang a hymn of prise to the father . 

the father . the young men Gf 

He said 

to them : · Unto ae you are_ ~ ing a hymn of praise? Go 

::-d sing 1 t to my s 0 n~ or were 1 t not for him , I would 

have lost the kingdom . 235 Therefore , "Kis s the Son " 

"Kiss the chosen one, lest He be angry 
and you perish in the way; tor His 
wrath is socim kindled. How happy are 
they who take refuge· in Him!"(B) 

233rhe Peahitta had already translated bar as meaning 
son (ben) ', aQd this was the accepted meaning in all o f the 
Christian translations. (R) 

See footnote #233 above. (Bl 

234see IbJ\ Ezra a rid Rabbi David Ximhi (Radak) on this 
verse. Radak's coamentary on Psalms without Chri stian 
censorship was published oy Berkenstein by the Mossad Ha­
Rav Kook, 1945 . (R) 

235see Midrash on ~he Psalms , 
According to the Mldrash, the aori is 
from its conclusion : 

ed . Buber, p.17 . 
Israei, as is seen 

Thus the nations of the world give a hymn of 
praiee to the Holy One Bleesed be He . . . the Holy 
ne Blessed be He saya to them : · unto ae you are 
singing a hyan of praise? Go and sing it to 
Israel, for were 1 t not for them•, the world would 
not have continued to exist.' ... 

The Chriati"ane dietorted t-he Midraah and ~nipulated 1 t to 
refer to the N•••iah. See Abrayanel , · Y'' ahu ?ot N 'ahiho , 
eection 3, Chapter 9, ed. Koenigsberg 53b. The Chri•! ian 
version of the midrash was taken from Martl ni'e book, 
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(N••hku Bar) tor he is the Messiah. 

Prom these proofs you have been shown that the Messiah 

is called prophet , God and Son ot God. And now , look , I 

pray you, at the fruit whic h I have plucked 
\ . 

It is \fine an~ autitul and 

Therefore, reach out i nd- "' p f uc k it; taste , 

~ \ \ 
will be opened. ' ~' \ 

ot -

. - . 

from the Tre e 

good to eat. 

and your •ves 
I 

Pidyon Ha - l•un•b See Baer, "Ha Midr••hi■ Ha-N,' zuv,1tim 

Shel ltayaundua Martini" in set er Ziltaron L 'Aaher Goluk 
V'Sbauel JClein, pp . 33ff . (R) ' ~ 

. . 
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The Jew: It ~as not only forbidden to eat of the fruit of 

th~ tree which you plucked in your deceitful thoughts 

because of the· viperous poison in its midst, but I w1 11 

also keep my distance from it lest I glance at the 

primordial snake iii\ its bra ches. lfecause of this I w 11 l 

lift up the fiery to\.ch o ~ / ~ Torah which is likened to a 

fire which will ~ 1 ~ / the ight from a distance and will ' 

burn it completely from the rld until nothing whatsoever 

/ -'-J 
/ -And I will state that in order for most men to achieve 

the ultimate state of perfection, 1t is fitting that the 

overflowing of the Holy Spirit should overflow upon an 

individual who is more prepared (to receive ) than his 

fellow man ' 1.e. that he should be a vessel and a means 

unto them . Furthermore, all are equal in regards to 

humanity - in the same way that the heart is a tool and a 

means for lite to reach all of the o ther limbs. And 

therefore, even if this prophetic overflow were to overflow 

onto the Messiah-King, as you have argued, you will not 

find this to be such a wondrou·s thing when you wil 1 find 

that in the case of the pr.ophets which preceded hin~ , the 

creator breathed Holy Spirit into them, as is written : 

..A•and I have filled him with the spirit of God ... " ( Exodus . 
31 : 3) and it is written, " ... and ~he spirit rested upon 

them ... " ( Numbers 11 : 16) • And Even Balaam - " ... and 'the 

• 
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spirit ot God ceme upon him." (Numbers 24 : 2)236 

And do not think that our righteous messiah will rise 

to a greater level of prophecy that Moses, our teacher, for 

sealed into the very end ot the Torah ( are the words) : 

"And there ha.a not ' sen a prophet in Israel like Moses 

s 1 nee . " (Deuteronomy 3, 4 : 1 O )}.-3 

And Rabbi 1;?.lcs 'J;o in erpreted thusly - that the 

Torah tells us in three 

~r the rest of the 

1 ) In portion 

-~ets : 

Vaera i t 

f the superiority of Moses 

tells us of his super1ori ty 

over the forefathers who preceded him when it states : 

" . .. but my name, YHWH, I did not make known to them . " 

(Exodus 6 : 3).238 

2) In portion Vha· alotekha his superiority over the 

prophets of his generation is made know when it 

states: 

12 : 7).239 

"My servant Moses is not so . . . " ( Numbers 

236 See Maimonides, Guide of the Perplexed 11 : 32 . (B) 

237see Toldot Yizbak 136 : 1 . . (R) 
See also, Maimonides, Guide, Sections II: 34 ,, 35, 45 . (B) 

~ 
238rhe complete text reads as follows : (Exodus 6 : 2- 3) 
And God apoke unto Mose• and said to him : •" I am 
the Lord : and I appeared to Abraham, unto Isaac 
and unto .Jacob as God almighty. Rut my name, 
YHWH, I did not aake known to them . " (B) 

239The complete text reads as follow$ : (Numbers 12 ~6-. 
And he aaid: "Hear now my words ; if there be a 
prophet aaong you, I the L9rd do aalte myself 
known. unto him in a vision--I do speak •~th him ~ 
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3) And thus, this also refers to the prophets who 

came af~er him, as it is w~i tten, " And ther.e has not 

risen a p~ophet in Israel like Moses since , " for God 

had already fa~ored his requeat when he asked "so that 

we my be disti,uished, ;:;-r people and I , from every 

people . .. " ( Exo4us ~3/:1 ) . 240 

And when Scriptl( stat s , " ... a prophet from your 

midst. from among your bro!_h~, like me. , . " ( Deuteronomy 

"ia: 15) it really mea~ hat the prophet does not prophesy 

with tricks and conjuring , but rather because God chose 

him. Thus , "like me" ls really ' God chose me and he called 

me to prophesy when I was a shepherd . ' And this is the 

interpretation which obviously is most fitting to the c rux 
I 

of the matter . 

The Sages' interpretation concerning the Messiah that 

"he wi 11 be exalted over Abraham . raised up higher than 

Moses and brought to o,reater heights than the ministering 

in a dream. My •ervant Moses is not . so ; he is 
trusted in all My house ; with him do I speak 
mouth to mouth, even manifestly , and not in dark 
speeches ... " (B) 

2• 0The complete text, in context, reads as fo lJows : 
(Exodus 33 : 15-17) 

"And he (Moses) said to Him ," Unlees you , go in 
/ the lead, do . not uke us leave this place . For 

hoN •hall it be known that you people have g~ined 
yo~r favor unl••• you go with us , so that we .. Y 
be di■tinguiahed, Your people and I, from every 
people on the face of this earth?" 

' • I 

The "request" to which this te:ist refers Js Moses' . asking 
God to let him "behold hi• presence" ln Exodus 33:18, (B) 

• 
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angels" doea n8t worry me at all, for their intention i n 

stating this is that he will .be raised up higher than 

Abraham in the degree ot divine faith - aa is written , "And 

he believed in God ." (Genesis 15 : 6) ' For 4\ll'¼ng ~he t-!me 

ot Abraham , our tat'her . in God was fixed in the 
) 

hearts ot very few . ~ut w~n e redemption will come, ft 

will be fixed in ~ Weart Israelite , as it is 
, -

written , "Then the Lord , you God, will open up your 

h"'lMlrt .. . " (Deuteronomy ;,9/. 6). ~ -He will be raised up higher than Moaes in the degree 

of Torah, tor during the time of Moses our teacher - may 

peace be with him - the Torah was written on the stone 

tablets and forgotten by Israel. But when the redemption . -__/ 

will come , il will be inscribed on the hearts of every 

Israelite, as is written, " ... I will put my teaching in 

their inmost being and inscribe i t upon their hearts ... " 

• 
(3eremiah 33 : 33) . 

And (He will be) brought to greater heights than the 

ministering angels in the degree ot kingship, tor in the 

days when the guardian angels ot the nations who dwelt in 
• 

the land, each of their peoples were then in the lsnd­

Israel was unable to change their cuatoms of behaviors. 

~t when the redemption will come , all
0

ot the powers ot the 

2' 1The complete text re•ds •• tollowa: 
"Then the Lord your God wi 11 open u_p ( L.1 t. 
·circuaciae ') your heart · and the heart• ot your 
otfapring to love the Lord your God •1th all your 
heart and soul, in order that you aay live . " (B) 
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guardian angels of the nations land will be punished, as ia 

. 
written : ~In that day , the Lord ~111 punish the hosts of 

heaven in heaven ... " (Isaiah 2, : 21)2,2 

( ~ ~ " · :----v .. 
And- as ls wr~ten ~ t he Zohai:. Pil,fll~A: ::::--,a-era: "The 

. ., __./ 

Holy One Blessed ~ He w1 !)..fwipe out every army of t he 

upper world , an~o '~7'2'Y ~ the upper world will remaih tq 

rule over the nation~ of world except _for the army of 

Israel ."2'3 
'--

and eternal. 

And the Kin~~ f Israel will then be fixed 

as 1.8- ~ itten , " ... all peoples and every 

nations o f every langauge must serve him , His dominion is an 

everlasting dominion .. . ", e tc. (Daniel 7 : 1, ) . 2,4 

If you will look in the book , Akedat Yizbak , in 

Parashat Vfyeshev , you will rid yourself o f any doubt with 

2 ' 2the verse continues as follows : 
11 

••• and the Icings of the earth on earth." (B ) 

2'3zohar, II : 32a . ( R) _ 

The passage preced1nq this quote in the Zohar as follows 

(Taken from the Soncin o tranalatipn, p. 103): 
"Then a nation. fro■ the furthest ends of the 
earth will r1ae against wicked Rome and fight 

against her tor · three months, and ••ny nations 
will gather there and fall_ into the hands of that 
people, until all the sons of Edom will 
congregate •~•inst her from all the ends of the 
earth. Then the Holy One will rise against them , 
as 1t aaya : "A Slaughter of the Lord in Bazrah 
and a gl'eat slaughter in Idea" (taaiah 3, : 6) 

/ The author of our text 1s ibdireytly referring t o the 

ulti•ate downfall of Christianity. (B) 

244The coaplete text read• aa follows : 
Dominion , glory, and Xingehip were given to him; 
all peoples and ,nations of every languag, aust 
serve him . Hi• 4oain1on ia an everluting 

doa1n1on that ahall not paaa a,-,.y , and hie 
lcingehip, 9ne that ahall not be destroyed ." (B) .. 

9& 
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this interpret~tion . 245 Also, in Bamidbar Rabbah on the 

verse , " ... now it is said to acob ... " (NWllbers 23 : 23 ) 246 

the Sages s t ated that even the Ministering Angels are 

' unable to enter into the division where Israel will be in 

the world -Now u hav e learn that e v ery 
I 

~ 

/ 

of righteous person i s g ~+ n stature than an angel 

God,248 and 
'?--

whosoever c cupi himself with t he study o f 

Torah is called === is written: " .. . and they 

s ~ uld seek t he law a_t..4s mouth , f o r he i s t he Malakh of 

245Akedat Yizbak . Ed. Levov ( ? ), section I , pp. 238b, 
2 41b . (R) 

246The complete text reads as follows : 
Lo , there is no aug~ry in Jacob , n o div ining in 
Israel : Now it is told unto Jacob , unit Israel , 
what God has planned ." (B ) 

247Numbers Rabbah 20 : 19 . (R) 

In NWllbers Rabbah 20: 20 we find the following : 

Now it is said to Jacob and to r~rael. 
What has Go¥ wrought!" Balaam' s 
prophetic eye beheld Israel sitting 
before the Holy One, blessed be He, in 
the world to aome , like a pupil bef ore 
his master, and asking Him, in regards 
to eYery Torah portion , ' the reason that 
it was wr i tten .. • .. The Minister1ng 
angels , upon seeing .them, wi l l then ask 
them : ·· What has the Holy One, Blessed 
be He taught you? ' - for they will not 
be able to enter into the division 
where Israel shall be ... (B ) 

248sanhedrin 93a . (R) 

2491u ther " a ngel" or "messenger". In this context the 
word is tranelated as · messenger .' (B) 

.. 
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th~ Lord of Hosts." (Malachi 2 :7 ).250 
. 

And what additional proof could I possible have need 

to ask. for , if the text explicitly states that Jacob our 

father, triumphed over the angel , as it is written : 
\ 

" ... to you have sti,iggled t:t Elohim ... " (Genesis 32:29). 
~ ,,-- I / 

An~ " i y is written :' r ..i•ae struggled with an angel 1and 
- ~ / \ 

1 

prevailed ... " (~osea 2:5) \ 

..._ God forbid we sho~ l ~ ~ that the Messiah w111 be 

the Lord, Himsel f -_i,ether , he will be human like us, ·and 

not divine. The text states: " ... for I am God , and not 

Man ... " ( Hosea 11 : 9) And if you should attempt to say 

that the Messiah is called God (El), this is only 

metaphorica}lY speaking - to emphasis his honor - for the 

name of the Creator is carved within him . 

Ev~ry Jew knows that the name, "Elohim" ls used for 

God, Angel, judge, and leader251 , aa is writ en " . . . for ydu 

have struggled with ! 1 oh1m252 (Genesis 32 : 29); " ... see , I 

have made you as Elohim253 to Pharaoh . 11 
( Exodus 7: 1 ); 

" . .. the owner of the house shall depose before the 

2SORozenthal writes : 
In Exodus Rabbah 38 : S we find : "But if he is a student of 
Torah, it •• though he were an angel .. . 11 See also,· Aaron 
Jlei■ann, Otzar Divrei llak.hamim 8-fits:r,ameyhem: "Xol ha-oeeh 

/ ba-Torah . 11 (R) 

25 Jsee Troki I : 19 

262He:e as a ange~ . (B) 

253Kere as a leader. (B) 
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1Uohim25' . .. " -( Exodus 23 : 7); " . .. and the house of David 

like an Elohim ... 11 2!5!5 

And something which is even more wondrous than this is 

that the altar which Moses built was called by the name of 

the Lord - as is "'written: " ... and he called it YHWH 

NisL .. " (Exodus 17 ~15). / 'd also Jerusalem is call,ed 
:,0---- ' -

- YHWH Shamah • 2!56 ~ V writ " ... and the name of _ the 

city from that day 

•&: 25)2!57. 

on sha 11 be , YHWH Shamah . " 

-___j 
_/ 

(Ezekiel 

And the reason is evident with just a little bit of 

contemplation that the adjectives used by the prophet­

" . . . Wonderful , Counselor, Almighty God ... " (Isaiah 9 ; 5)2!5S 

' refer to the Lord who called the name of the child who i s 
, 

mentioned , 'Prince of Peace' and testified by that which 

follows i 't in the text "Of the increase of [his] government 

/ -

25'Here as a judge . (B l 

255Here in the sense of a divine being.(B ) 

256t1terally , "the Lord is there ." ( B ) 

257see Troki, I : 20"" 

258The complete text reads as follows : (Isaiah 9 : 5 - 6) 

''Unto us a child is born, unto us a son 1• given : 
on hie ahould•r• eh.all be the government : and bis 
name shall be called Wond4'r.ful, Counselor, 
Alaighty God·, Father of Eternity, Prince of 
Peace . Of the increase of ·(his] governaumt and 
peace there ehall be no end [without end, heb . ] 
upon the throne of David and upon hie kingdom, to 
order it an~ to •,tabli•h it with judg~■ent and 
with luetice, from henceforth and forever. The 
zeal of the Lord of Hoet• ehal l bring this to 
pass. 0 (B) 
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and peace there will be no end . .. " that th1a is the reason 

that he is called • Prince ot Peac e259, And this is how 

Jonathan translated. Por if this were not (the proper way 

-
to understand the text , ) the text would have stated t1 , •• and 

his naae• shall ~ cal le II instead o t 11 
• • • and his name 

shall be called ... ~. 

And even ft t \if 
I 

birth of the 

Messiah prior to his birth , there is nothing unique about 

'- this in comparison /'6 ~~other prophets. 260 for after 

--all , we have found that God announced to Abraham when his 

wife Sarah was barren that she would g,ive birth to Isaac 

tor him in Genesis 17 : 19 . And the angel told Hanah when 

she was barre.n that she would give birth t o Samuel ( I 

Samuel 1 : 1 7 ) • And Jeremiah wrote conc erning himself when 

God said to him : "Before I c reated you in the wo11b , I 

selected you; before you were born I consec rated you ... ti 

(Jeremiah 1 : 5 ). An_d similarly, the ~agee stated that the 

angel who is in charge of pregnancy brings the child befo re 

-the Holy One , Blessed be He , and aays to /Him : · Master o f 

2 59see Troki, 1 : 20 (B) 

260Many sages dealt with the well known Midrash on 

Isaiah 62: 13 , 11 
••• he will · be exalted over Abraham and 

raised up higher than Mo•••• and brought to greater ·~•ights 

than th• lliinietering angel• ... " , which the apostates 

interpreted as referring to Jeaue . See note nuaber 113 

above . It 1• known that Maiaonidee f4tlt that the Nf••iah 
will be a great prophet, 11 

• •• alaoet like Moaes, our 

teacher : . . ti (Ni•hn•b To~ah, Hilkhot T'•huvah 9b) . See Also 
Albo, Sefer Ba- lltlt.ari• 3 , 20 . Koenigeburg Presa ; ,1b . (R) 
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ttie Universe, this child, what will be his fate?" Thie is 

in tracta~e Nidah, chapter 2 .~61 

And now, what ia the value of that which you attempted 

to state - 1.e . that the name of the Messiah wa.s made known 

\ 
prior to the cre, tion of the Sages have 

already stated that th~r were six things which pre_ceded 

~ 
• I 

the creation o,£ the orld : Torah , the Throne of Glory, the 

Forefathers of Israel, _ t ~ Temple , and the 

.__ Messiah is the ver ,;-a'st of all of them . 262 

name of the 

The name of the Nazerite that yo u went through s o much 

trouble to prove through the means of an acrostic does no t 

make sense - seeing as you left out one letter , since he 

was k.nown as Yeshu 'a. Por when the Sages of Israel saw 
I 

that he had become mad263 and had perverted his Torah 

learn1ng264 they took the 'ayin away from him and gave him 

the deragatory acrostic265 - as is made clear in Sefer 

261Nidah, 16b. (R ) 

262oenesis Rabbah l : 4 , p. 6 in the Theodor- Albeck 
edition. (R) 

263 Literally, Shanah Ta'amo - "Changed his demeanor" . 

A reference to Psalm 3~: 1 . (B) 

26-'titerally, "burning his etew in public" . This is a 

reference to B. Berakhot 17b where it etates : 
" . . . we ehould never have a •on or a etudent who 
perverted his Torah learning such as Yeahu Ba-

Nozri." (Bl ) 

2 65yeaap Shemo V'Zikhro. -
blotted J:>Ut . (R) 

■ay his name and aeaory be 

Por acre intoraation on the 
lfotarikon, which appears in 
Trachtenberg, pp . 262- 3 . (B) 

kabbaUstic 
the Hebrew 
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HaToledot. 266 - And the verse to which you hold fast : "The 

Lord said to my Lord , 'Sit at .my right hand ... 111 ( Psalms 

110 : 1) is mereiy a parable. 267 And similarly, theyi6e 

interpreted concerning the verse, " ... and all of the hosts 

of heaven standing fn atten to the right and to the 

left of Him . " ( I Ki~ s ~2; Is there really a right 
1
o r 

a left to the Ho~ on\/ bles ed be He? Will you say the 

same thing concerning the ver , "And Solomon sat on the -~one of the Lord . . . ?''._)'1 Cll icles 29 : 23). -The statement, "The spirit of the Lord ... " ( Genes i s 

1 : 2) . which was in~erpreted as referring to the Messiah in 

Gen9sis Rabbah269 had laready been p:eceded by Tohu, . Bohu , 

Hoshekh, and Tehom - which were interpreted as referring t o 

266Toledot Yeshu. See Krauss, 39, 68. (R) 

267a1zzuk Emunah I:,o , pp . 191- 195. (B) 

r268i.e. the Christian apologetics . (Bl 

269Genesis Rabbah 12 , , . P. 17 in the Theodor - Albec k 
edition. (R) 
The Text ' reads as follows : 

R. Simeon b, Lakhish applied the pass•ge to the 
[ foreign] power~. "Now tl}e earth was , Tohu ... " 
(unformed) symbolizes Babylonia.. " .. . and 
!2.h!!· .. " (void) aymbol1zes Media . • " . .. and 
darkness .. . " symbolizes ·Greece, which dark.end the 
eyes of Israel with its decrees, " . .. upon the 
fa.ce of the deep ... " - this wick~d state [1.e ; 

/ Rome/ Christianity] : just · as 1the great deep 
cannot be 'plW1bed, so one cannot plumb (the 
depths ot Jn1~1ty of] this wick.ed state . "And 
the spirit of God hovered ... " - this refers to 
the apirit of the Mesa~ah .. . 

Taken from Genesis Rab'§!h, Soncino translation , Vol I p . 17 . 
(B) 4 
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the ~our (evil) kingdome.270 

And the• pa~sage , " ... let us make ■an ... " (ibid.), in 

the plural, when it would be proper to state 0 I shall 

aake". can be inter~ reted 

that He consulted f1th 

in light of the midraeh - i . e ., 

t ~ eavenly angels , and the 
,,-

Earth27 l - tor 1t was \ Hr' wi l that the divine forces whilc h 

brought forth th::pp~r and ower worlds whould agree on 

the creation of man , so that heee two forces should be -
united in him : the ~etle'ral power whi c h determines general · 

characteristics, and the individual power whi c h determines 

individual characteristics - as Albo explained in Book I , 

chapter eleven.272 

The th;ee 111en who appeared to Abraham , our father , 

were three angels . One (had the function of) healing 

Abraham, our father ; another one -- to bring good news to 

Sarah ; and another one - - to overthrow Sodom . 273 And Ibn 

Ezra - may hie memory be · tor a blessing - has already 

contradicted you274 when he stated : "Those who have been 

led astray have said that the three men were one . They 

270see above, •210. This would appear to put 3esus in 
a lesser light than all ot the evil kingdoms who precede 

him in the l1et1ng of the Midrash . (Bl 

/ 271ct . 
edition . (R) 

Genesis Rabbah p. 591n ' the Theodor 

272seter Ba Ikkarim, ed. Husik, p.110. (R) 

273s . · Baba Mezia 86b . (R) 

27'11terally , "hit you on the head" (B) 
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were · three . For behold, it looks as though [ those who 

would claim tha~ the three men were actually one) forgot 

[when the text states] 'and the two angels came to Sodom• 

(Genesis 19 : 1)." 
'\ 

The Sages did ~n excelt: job of interpreting the 
✓----

verse,, " I saw all the ' 1f'1lig alking underneath the sun ... " 
~ I \ 

(Ecclesiastes , :15)275' - thi\ is the generation of the 

Flood ; 11 
. .. with the sec"'-d ).hild .. . " this is the 

'-- / ~ 
generation of Noah . ,Kfid how can your heart mislead you to 

interpret 11 
••• the second child ... 11 as referring to the 

Messiah if immediately following this it is said concerning 

him : "surely this is a v~nity and a striving after wind!" 

Now the, verse , "Truly God does all these things two or 

three tJmes to a man .. . 11 ( .Job 33 : 29) has already been 

by the Kabbalists as re:ter?'ing to interpreted 

reincarnation. For the Holy One, who is blessed , 

contemplated upon concepts without having one of them slip 

away from Him . Therefore the soul is reunited and recycled 

two or three times until she finds a place for herself ,276 

275The compete text ,~ads as follows : 
I saw all the living'walking under the sun, they 
that were with the second child that was to stand 
up in hie •~•ad . The~e was no end to all of the 
people, even of all them whoa he did lead ; yet 
they that come after shall ·not rejo.ice in him . 
Surely this is a vanity and a striving after 
wind!" (B) 

276see· Zohar, III: 178a. See in Radak on Psalms 
10,:30, !d . Brikenatein, p.218. (R} 

· Por more information on tbe concept ot Gil~ul Heahpot 
( reincarnation) •• found In kabbalistic l1 terature, see 
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And the reason that we someti■es find three names of 

t 

God chained ,together 1s to show that God is exalted 1n ~he 

past, present and future . And a multiplicity or diversity 

of divine names teaches of the multiplicity and diversity 

ot His actions - a~ percei ed by th~se who receive them­

tor He is singly bl,e~ct'...- i th an ultimate unity as is 

wr 1 tten. " . . . th?' to't.ft , ou God , the Lord is One ." 

(De~teronomy 6 : 5) . 
....._ 

Pur-thermore , 
-~ 

c~rning Him you must three 

negations : corporeality , divisibility and change , as t he 

author of Ma'arekhet Ha-Elohut wrote in Chapter Two.277 

Blau pp. 6-7, 12 ; Kaplan , The Bahir, pp . XII, XIII, and 
section• 122,165,185 : Scholem, Major Trends in Jewish 
Mvstic~sm , pp. 2,a, 259 , 278, 281tf . (B) 

277see Ma1 arekhet Ba-Elohut, ed . Mantua 5b . 
Thia concept can also be · tound expresaed in. the 
wa■ probably inspired by ' Ma111onidean influence. 
we find: · · 

( R) 
Guide and 
In III : 15 

Likewise that God should bring into exiatance 
ao11eone Uke Hiaaelf, 9r should annihilate 
Hiuelf, or ahould ·~ecome a •body, or ahou"'ld 
change - all° of tl}•s• things belong to the class 
of the 1apo■e1ble; and the power to do any of 
these thing• cannot be attributed to God . 
(Pines,• Vol, II, ~.,60.) 

See above ~ in ay introduction to the translation, Chapter 
II, eect1on C: "The Ma1aonidean Influence". See also, 
La,ker pp.28- 33 . (B) · -
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.... 
And why 1s the divine naae written with three ~? 

To hint at the three~ found in the priestly bepediction 

- and these [interpretations] are ancient.278 

How, in.relat~n to that· which you stated in the name 

of our Holy Rabbi J ah ce - may his memory be for ,.,. 
a blessing - . whii y\(-c!ai ed to have found in the bob lc . , 

Iggeret Ha-sodot, on ~he ess nee of the Tr~nity, I cannot 

conceive of these words ~min out of his mouth. Rather , 

~he practitioners o f.--~ "new religion' attributed this to 

him in order to make him a strong foundation on which to 

rest their claims. God forbid that a man of his stature­

who enlightened the eyes of all Israel with his compilation 

of the Misl)nah - should support a false religion in his 

writings. For lo, it has been said concerning him, in the 

preface to Nabalat Avot, that the holy Rabbi Judah lived 

more than _one hundred years after the destr~ction of the 

Second Temple.279 And it is not necessary to state (that 

he lived) after. [the time of) Jesus.280 And not only did 

he pay no attention to the wor4s ot Jesus,2.81 but he also 
J 

278see Midraah Legab Tov on Leviticus 6:22. ed . Buber 
93a. Aleo aee M1dt••h Legall Tov on Exodus 3:15. !d. B\tber 
10a; Ginaburg, Genz• Schechter, I 246, (R) 

/ ~~ 9See Pirke Avot with the co-entary of Habalat Avot 
to A~ravanel (Rew York, 19&2) p.26: "And he coapiled the 
Miahnah . . • on the year 3&00 of the Bebl'f'W Calendar ... and the 
110th year after the deatruct1on of th~ S~cond Temple," CR) 

280t1terally, "The Hazerene". see footnote •e1 in the 
tranalation above (p.,1) . (B) 

281 Ibid. • 
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wanted to keep other• from contact with those who believed 

in him, as 1e ,rgued in tractate Avodah zarah . 282 And in 

the Palestinian Talmud , in Tractate Megillah , it is 

l written : 
~ . 

He went and c iricised elf and came to Rabbi 
etc. He conv rted /t e Emperor Antonius and 
taught him Tq 1n secret, for he had a 
subterranea~ dor wh ch led from his house to 
the home ·of RabbY:.283 

And we need not SUSJ>ect t.b_d e [Rabbi Judah] afterwards 

~ came a here t ic , s ~ we find in tractate Kilaim of the , 

Palestinian Talmud that, when Rabbi died , all th..- towns 

came to eulaglze him , and all the Sages of Israel honored 

him greatly . 2a, 

And further~ore, I saw that this number which you presented 

is not correct, for you added an extra~ in the beginning 

which you included . in the Name with Twelve Letters. And 

later , in the Name with Porty - Two Letters 1..t is missing . 

This is not the way that someone such as he , who has such a 

precise mastery over the language , would use i t. And the 

wondrous thing about (your state•ent) concerning t he wisdom 

of our holy Rabbi is ~the .question of) how i s • it (~ossis le ) 

that he did ~ t look into Seter Ha-Bahir - where it is 
---. 

.,,)'ritten that a divine name ,wi t h tw~lve letters is three 

282see Avodah Zarah , 27b : "A person should not do 
bua-ineas with the heretics ." (R) 

283J . ·Megillah I , ed. Krotoshin , p . 72b.' (R) 

2e, h · ,. b ( ) J. Kilai• IX, ,, ed . Krotoa in , p. ~2 . R 
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times the tet'ragraa.maton - with the punctuation aevered?285 

And the NaJne with Porty Two tetters is seven names - eac h 

with six lettera286, and here they did not deal with this 

matter at all. 

And also , con erning our statement that I will have 

no choice but to ag~ee ~i-6c 

from the lips £ tV. hol 

according to your -...._accordance with ou;:_..)i-6 1y 

the words which you spoke pame 

not clarify them 

rather in a way which is in 
. 

tor words of Torah have 

many different aspects to them . "The righteous shall walk 

by them and the wicked shall stumble in them . " 287 Thus I 

say, that the Father, the Son and the Holy Spirit w~ i c h 

were mentioned are references to the Holy One, blessed be 

H~ , the Congregation of Israel, and the Torah , far all 

three of these cling together : the Torah with Israel, and 

285see Sefer JLt~bahir 111 , ed. Ma~goliot (5731) p . ,9. 

Also see, Maia_onidee, Guide of the Perplexed I, 62 . The 
com.men~ary of Shem Tov Ben Yosef Ibn Shem Tov, Viln• Press. 
93b. Aleo aee the article "Sheaot" 1n otzar Yiarael, Vol 
10 1 p . 162 . ( R J . • 

286see the She-eiot Ut 1 ahµvot of R-.bbi Shimon ben 
Alkabetz I , 220 : The · question: " . .. What is the proper 
way of underetanding a (diyine) name with forty - two 
lettere? ... " The an.ewer : " . . And concerning the pr9per way 
to read th1• there waa a d1•~reeaent • . . so■e read it with 

/ eeven words - each with six letters, and the Sage• pf our 
land and ite teachers felt that the proper way to read this 
wa• with •even letter•, according to that •Which we have 
heard and aleo the received tradition form the Hai · Gaon, 
may hie ae■ory be tor~ bleeaing. (R) 

287Ho,ea 1, : 10 (B) . .. 
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Israel with the~ Holy One Blessed be He.288 

The Lor d, who 1s blease4, 1s the Fat her, as is 

written : " Is 'He not the Father who created you .. . ?" 

(Deuteronomy 32: 6) : the Congregation of Israel 1• called 

the Son, as is wri ~ en, 

me . . . " ( Jeremiah 31 : ~O) , 

Israel .. . " ( I!!xodu~· 2\( 

"Tr l y Ephraim is a dear son to 

~d~ • • My son, My first borr , 

and the Torah is the Holy Spirit , 

as 1s written , " .. . where is H who placed in the ir mi ds t 

Hu Holy Spirit? " {~ -J I and it io written, " You 

endowed them with Your good spirit to ins t ruc t them .. . " 

(Nehemiah 9 : 20). And since Israel and the Torah are 

eternal, a s is written•, "For t he mountains may move . . . " 

etc . ( I saiah 5, : 1 o) 289 . Therefore h ' said t hat you wil l 

I 
never find anything in God whic h is not God in orde r to 

distingui sh between the divine c linging in those like 

yours elf, and in Israel , by that whic h was written about 

them : " . .. and your name is attached t o us ~- . " ( Jeremiah . 
1, : 9 ); 290 and the Torah about whic h i t was common 

288zohar Ill 7 3a : "Three things are connec ted to eac h 
o ther - the Holy One 'Blessed be Be , the Torah , and Israel . " 
( R) 

289The complete biblical verse i s as follows : 

"for the aountains may move and the hills be 
shaken, but My loyalty ahall never aove from you, 
Nor My c9venant of triend•hip be ■haken said the 
Lorcl , who takes you back in love, " (B) 

290The complete text is aa follows : 
Why ar-e you Uke a .-n who ie •t~n•d, like a 
warri or who cannot give victory? Y.•t • you. are in 
our aidet O Lord , and your naae ta attached to ue 
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knowl~dge among- those who are learned in Kabbalah - that 

its entirety ~oneists of names o f the Holy One , blessed be 

He.291 This statement will be further clarified by means 

ot the Kabbalah in the tallowing manner . 

the Prom a name 1 th fou etters which is 

Tetragrammaton, wh~ ~e,cMs of the divine essence292 

name with twelve" let~ rs is derived - L e .. the holy 

Sefirot - the divine vessels wi h which He does His will . 
-----

R;-- calls them Patbe~ Son, and Holy Spirit which 

correspond to Greatness, Power, and Beauty - whic h are the 

essence ot the struc ture of the Universe. 

Greatness (Gedulah) is called Father in that it is the 

measure of Abraham , our father - Peace be upon him . Power , 
(Gevurah) is called Son in that it is the measure of Isaac . 

Beauty (Tiferet) is called Holy Spirit293 in that it is the 

measure of Jacob , as it is written , " .. . the spirit of Jacob 

- do not forsake us." (B) 

291see Nab.manides' . introduction t o his commentary on 
the Torah : 

"We sti 11 possess a tradi t'ion based on truth­
that the Torah, in its enti-rety, consdst s of 
names of. the Holy One, blessed be Be . " (R) 

292see note #228 . (B) 

/ 293Thie could very well be a response to the Christian 
kabbali•tic doctrine which held t~at certain eetirot were , 
in tact, representations of the Trinity. Keter was seen as 
a manifestation of the rather, Kokhma - the Logos, Binilh­
t~• Holy Spirit, and T4l•ret - the Son. See Blau , p. 15. 
( B) , 

. .. 
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revived." (Genesis 45 : 27)294 

And not'e, these are the • three legs of the Merkavah 

(Chariot) upon which rest every judgement of the upper and 

lower courts. And you will find in Sefer HaBahir , that 

\ 
Michael , who stands \ t thee is called the 

captain of all ~ llfll_ P6r 

(Crown) , llakhJnah ( Wi~om) , 

the left side295 - Ke~er
1 

(Understanding), G'dulan 

~ Greatness), G'vurah ~p~~ Tiferet (Beauty), lfezab 

(Victory), Hod (Spl~). Yesod (Foundation) - and Uriel. 

who stands in the middle section is called the captain of 

all of the Holy Forms in the middle . 296 And each of these 

set irot has three sides297 - above , below, and in the 

middle so that you will find that they are nine setirot , , 
and each section has twelve letters. and the enlightened . 
one298 will understand . 

And following this 1 t states that a name wJ th forty 

two letters is emanat ~d from a name with t welve letters . 

And its explanation is that from the joining together of 

294The complete text reads· as follows : 
"But when they recounted all that .Joseph had said 
to them, and when he ,aw the wagons that Joseph 
had eent to transport him, the spirit bt their 
father Jacob re'O;ived." (B) 

/ 29~see Sefer HaBahir, =-:;.:..;::=----===-=.:. section 
Margoliot edition. (R) 

296seter HaBahir, 107 , 110. (R) 

297lit. "faces" . (B) 

108. p . 57 in 

2981-.e. one who 1• familiar with ~he Kabbalah . (B) 
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nine sefirot --which toget her make up three names, which a r e 

c oaprieed of twelve letters,. the Sefira o f Malkhut is 

emana ted . Even though it ( i . e . Malkhut) 1• with them in 

its aspec t of emanation , it ie no t with them in unity . 

Nonetheless , it ~ ceives (emanations ) from the Sefir o ~ 

... hich are abov•299' to _,r " .. i,t . Thie Setira is called by a 

d i vine name w1 ti?"to¥ two That is to say , just 

as the name is made the seven names [whi c h are 

'--above it], also i s made up from the 
r 

seve n 

/ 

extremities . In orde r t o understand this many int r oduc ti ons 

are nec essary ( 1 . e . one must be an advanced s c holar ot 

Kabbalah) without which you will not be able t o grasp t he 

truths . I will leave thes e out , however , t o r tear of being 

long winded. 

And the parable whic h our Sages taught in c onnect ion 

with the verse, Nashku Bar (Ps,lms 2 : 12) I will e xplain in 

this manner : The n~ ions of the world whJ c h will remain , 

who will have rebel l ed against God , when t hey see that t he 

Holy One , blessed Be Me , will be filled with wrath against 

them will entreat the Messiah King that he ~ould intercede 

for them and ask for merc y on their behalf . And ha will 

pray tor them until his prayer will be accepted. And then, 

when they will want to glorify and exal t t he Lord , who is 

blessed , it w!11 be as though He were eaying to the• that 

they shou}d first dir~ct their praise to the Meseiah King 

299 Or "superior" (B) 



and .that they ' acknowledge that he ls the Messiah as was 

prophesied by the prophets . For were it not for him, they 

would have been destroyed. And now the interpretation ls 

properly interpreted. 

'\ And do not be i urprise~ if the Messiah is called the 

eon of God . Fo r just 'fJ A s ael is called His son , as 1is 

written, "Out ot~ gyp\J I cal ed out to My son . .. " (Hosea 

11 : 1), so the Messiah, --...._ / 
His son in His love f~ im. 

he Messiah King , i s called 

And the verse , " Shall I bring 

to the birth ... 11 ( Isaiah 66 : 9) 300 serves the funct i on of 

answering those who would be surprised at the masses of 

Israel who are called " .. . seed of Elohim ... " (Malachi 

2 : 15),301 

And now that the Lord has found me worthy to uproot 

with the breath of my utterances the tree which you have 

planted , I shall spread out my hands to the Lord l in the 

prayer] that He may •¥• me "an iron pillar and a bronze 

wall u302 against all who would render decisions o f 

iniquity . 

3 ooThe complete verse reads as follows: 
"Shall I bring to the birth 11nd not cause to 
bring forth? Shall I who ~•uses to bring forth 
shut the womb? Says the Lord." (B) 

301see Abravanel ~n Isaiah 66 : 9. (R) 

302cr : Jeremiah 1 : 18 . (8) 
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CONCLUDING REMARKS 

As we have seen from the text and analysis above , 
• 

Herev Pifiyot ·served a valuable function for its readers . 

Yair, in writing his polemic, was able to give voice to the 

anger, frustration's_ and te 

the challenge of an\ educay.­

within on the ~ l + us, 

---

his people as they faced 

economic , 

organized attack from 

an~ socio-politb,i 

status of the Jews of Italy . He provides us with practical 

"'8dvice in dealing wit~ ~ while, at the same time , h e, -bolsters the spirits of a community fac ing an ever-

deepening crisis. 

What value can H~rev Pifiyot serve for us today in our 

modern , sophisticated world? We are all aware of the so-

called 11 Messianic J'ews" who claim to have become 

11 f11lfiiled" due to their acceptance of Jesus , as 1:heir-f' 

persJ nal Savior . Can the arguments of a Yair ben Shabbetai 

or an Isaac of Troki be utilized to counteract the 
\ 

missionizing attempts of such missionaries? 

The answer to this question is two-to ld . On the one 

hand , the literature of the Messianic Jews is replete with 

the traditional scripture~based proofs of Christianity . 

Isaiah -7 : 1,, Haggai 2:9, and many other Biblical quotes are-

,/ cited time and again over the radio ~nd television airwaves 

as well as, in the tracts and pamphlets which are , 

distribut~d o~ the street corners and college ~pu.se11 of 

America. These ".Jews for Jesus" seem tc, be saying that if 
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we would onl\t open our eyes we would "see the light" a nd 

become saved by virtue of the l.pgic and indesputable truths 

of their argumentation. 

On the other hand: t~re are au~ny differences as well . 

Yair' s disputants \1lrgue f om the perspective of mutual 

knowledge . of Juda is~ a?~~ e Both are able
1 

to 

cite Scripture ,,")•·R{lbv;ic d Kabbalistic literature at
1 

will. Both are confiden that their dpponent wil l 

--..nderstand and assi~ e--.i..Jl ~gic ot their argwaentation • 

and consequent ly be swayed to their posi tion,11, Modern-day 

missionaries to the Jews do no t possess or need this kind 

of knowledge_. ln a pamphlet entitled , "How to Witness 
I 

Simply and Effectively t o the Jews ," Moishe Rosen, founder 

' of the Messianic Jewish group , Jews For Jesus, wr i t es the 

follow j ng : 

Presume your J.ewish frien~ does not know anything 
at all 'about the Scr.ipturea . You wi u_probably 
be closer to being right than it you presume t~at 
he has a complet e knowledge of t-he Holy Writ . 
Less than 5o,. of the Jewish children a.re 
rdceiving religious education in most 
communities. Even those who are recel~ ing formal 
training concentrate on a curric ulum . which 
heavily emplia1Uz~s Jewish culture, customs , 
11 turgy, ho lid.aye , and history rather than 
religious doctrine . ·Very 1.1 ttle B,ible i lJ 
taught.1 

./ In other words, the arguments of th~ Christian .would have 

very little effect on a Jewish population today which has 

1Takdn from an internal manual distributed to ■embers 
of the .Jews Por .Jesus . Ho bibliographic aaterial is 
available at,-,,• time. 
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no conception pf concepts such as the superiority of Mosaic 

prophecy, the rebuilding of a. future Third Temple , etc . 

Rabbinic source material, in this light, would also be 

totally irrelevlnt . 
•' 

The threat tha\ the .Je 

these groups - if , i ~ deed , / 

threatening" - i~o\ J ; h:t 

community faces today from 

groups can be perceived as 

is derived from thei r 

logical argumentation, but rat er, from their spiritual and 

~otional appeal. Th1/on~ of being "fulfilled" a s a -Jew by accepting Christianity implies that Jews today are 

unfulfilled - that something is missing from our .Jewish 

lifestyles . This , I fear , has an edge of truth. Yair 's 

Two-Edged Sword was able to swiftly and deftly cut down the 
, 

argumentation of his opponent. Every argWllent was counter _ 

balanced , by a refutation - with no room for doubt that the 

.Jews had emerged victorious . Our battle today is not so 

much with those who would wish to impose the1r bel1efs upon 

us, but rather with our inability or unwillingness t o come 

to grips with our ofm spirituality or f aith. In this 

light, our weapons must not be direc ted outwards, but 

within. We must work towards educating ours~lves no t so , 
t hat we can defend our beliefs , but rather so that we can 

/appreciate them for the depth, beauty~ and inspiration that 

they provide . 

.... 

.. 
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