




































































Thus, we have the bridge between Derek Eretz

" and Torah, Neither exists without the other. Therefore,
out of Derek Eretz we may ﬁustaiﬂ@orah and from Torah

we may establish Derek Eretz, Torah, which 1s the revealed
énﬁ written word of God includes within its framework
Derek Eretz. Derek Eretz, which is the natural law, fore-
shadows the Torsh. Derek Eretz 1s a #eflection of man's
sensltlvity to the natural order of things and to his own
nature, This is the first step towards the appreclation of
the Torah. The two together form the basis for living,

This is supported by a selectlon from Seder Eliyyshu

Rabba (2) (b).

"And thus did the Holy One BlessedBe He say unto
Isrgel. At times there is Torah, how much the more so is
there Derek Eretz among you,"

Then, too, there is the passage in Seder Eliyyahu

Rabba (3) (¢) which reads:

"And when there were done in Givath B'nel Benjamin
filthy things and things which were unseemly, at this time
the Holy One Blessed Be He éought.to destroy the entire world,

T have only given my Torgh to these (people)
that they might read and study it and learn Derek Eretz
from it. But thus have I not written in my Torsh. Even
though there is no Derek Eretz among them, "and five of you
shall chase a hundred" (Lev. 26.8). But if you observe the

Torah snd shall excel in it (then) "One shall chase a thousand,
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and two put ten thousand to rlight." (Deut, 32.20)
While Derek Eretz, the moral law, by itself is

of some aild to mankind, the Torsh together with the moral

law form the basis for a better life. Thus, the relationship

between Derek Eretz and Torsh isnestablished.

In Masseket Kalah (4) (d) we read: "They asked

R. Eleazar, what is the ruling concerning drinking from the
hand of a bride at the time when her husband is reclining
on the couch with her? He sgid fo them, "Whosoever drinks
from the hand of g bridge is as if he drank from a harlot, "
They said to him, "And lo, do not the daughters of scholars
possess Derek Eretz," Hé’replied to them, "Heaven forfend !
whosoever does not have Torah passing over his lipns does not
possess Derek Eretz."

Tﬁe situstion appears to be that the students
were not pleased with the answer of R. Eleazar as to theifi
guestion about drinking from the hands of a bride. In an
effort to refute him, they pointed to the daughters of
scholars who apparently were in the habit of serving thelr
fathers' disciples. Therefore, the students asked how it
was possible that drinking from the hand of a bride was
&8imiler to drinking from the hand of a harlot when the

daughters of scholars acted in this menner. Did not these

daughters vpossess Derek Eretz? R. Eleazar's reply would

indicate that he considered Torah and Derek Eretz inseperable

ahid since it was 1ikely that the daughters of scholars lknew

Something of Torah, one could assume that they kmew something
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of Derek Eretz and consequently would not act in an un-
seemly wWay.

In Sota (5) (e) we fina the following:

"Our Rebbis taught (that the order of the phrases i
ig) "that hath built?, 'that hath planted!, 'that hath
betrothed'. The Toreh has thus taught a rule of Derek Eretz
that & man should bﬁild a house, plant a vineyard and then
marry a wife," |

Looking at the order in which Serivture records the l
staeges of a man's.life, the Rabbis derive that which they }'
consider to be the netural order of events., Thus, through i‘
the words of the Torsh, the Rabbis derive the Derek Eretyz
of a given situation. Surely, this is not a case of legislation j.
on the part of Seripture, merely a description of the
seguence of man's 1life. Thus, the natural order of things
is established and man should take heed of what that
natural bdrder A3 and so order his own life,

In Berakoth (6) (f) we find: |

"And he brought her to the men" (Gen. 2.22), f
R. Jeremiah b, Eleazsr saild: "This teaches that (God)
acted as best man (shoshbin « the man who looks after the
wedding arrangements) to Adsm. Here the Torah teaches a
matter of Derek Eretz that a men of eminence should assoclate
himself with & lesser men in acting as & best man and he

he should not look askance at 1t."

Here, is a twofold srgument for the establishment









In Mekiltha (9) we read:

"and he shall be cureg"

"Another internretation: Thls passage suggests
that you can learn Derek Eretz from the Torah, "Only shall
he pay for the loss of his time, and shall cause him to be
thoroughly healed,"

In a note by Lauterbach, he explains, "The proper
conduct (Derek Eretz) for s men who takes sick 1s to rest
from work and seek to get thoroughly cured,"

'Prover conduct' in this context means 'the most
sensible thing to do' or 'the course of action that appears
most reasonable', Thus, Torsh is not only revealed Law,
or Law beyond the powers of our reason, but Torah is also
& source of proper reasoning. Torah 1s a support for those
patterns of behavior which sre most reasonsble and seem
justified by man's power of reason,

The matter of 'proper conduct! brings us to our

next point,
The following passages are also examples of the

relationship of Derek Eretz to Torsh and will be treated

at greater length in the next chavter.
Sabbath 114a, Yoma 4b, Yoma 75b, Hulln 84a,

Mekiltha, Masekta d'vehodesh, parsha 2, Sifre B'haloschah 102,

Midrash Rabba, Bamidbar 13, Seder Ellyyahu Rebba, Seder

Eliyyahu Rabba.
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well as anybody could know Him ( this seems to be the
agssumotion of the author of this passage) he did not assume
that since God is omnisclent there was no need to transmit
the message of the children of Israel. Thus, from his action
we learn Derek Eretz, orover behavior.

In Yoma (5) ﬁe find: "And the Lord called unto
Moses and svoke to him, Why does Seripture mention the
call before the speech? The Torsh teaches us Derek Eretz:

A men should not address his neighbor without having first
called him. This suoports the view of R. Hanina, for R.
Henine said, "No man shall speak to his nelghbor unless he
called him first to speak to him."

Does this not recall the passage in Berakoth (ef. p.16)
in which God acted as best man for Adsm? From that pass-
age, in imitation of God, we established the principle of
the relatlonship which should exist between men. From the
passage which we are now considering we derive in imitation

of the act of God a principle of vroper behavior., Here

again, is a principle of Derek Eretz supported by Scripturs

and the sasuthority of God.
That there can be no greater authority than God

1s seen from the following passage in Massektot Derek

Eretz, Pirkel Ben Azzai. (6) We read of an incident in

which Rabban Gamsliel and a grouv of scholars went to visit

a philosopher friend. Before entering thelr friend's home,

Rabban Gamaliel knocked on the door. Ha knocked three times,
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that they may continue many days." Thus, in the storing
of plants there is & pProver way to go about it if one
wishes to achieve certain results,

In the relationship between husband and wife,
there is also the proper and the imoroper kind of behavior,

In Midrash Rabbasj. (18) we read: "The Torsh teaches Derek

Eretz that a groom may not enter the chunah until the
bride has given him permission,"

Thus, ths groom is expected to respect the wishes
of the bride and not enter the chupash (probably the bridal !
chember, in this instance) wuntil she signifies that he has
her permission, A

Another passage which suggests that Derek Eretz
should be trgnslated, rather loosely, as 'the proper way to
go about things' 1s the following which appears in Nidsh. (19)
"Our Rabbis taught: 'Twelve questions did the Alexendrians

address to R. Joshua b. Hanenlsh. Three were of scientific

nature (halaksh), three were matters of Derek Eretz." The
questions included under the category of Derek Eretz were:
"What must a man do to have male children?" "What must a
man do to become wise?" "What must a man do to become rich?"
Thus, it 1s the vrover vrocedure which 1s being asked for |

and not necessarily the good behavior or proper conduct,









s8ys, "For man was born to 1apop, " (Job 5.7) To what
is he similar? To a flask which 1s filled with water,
is continuously being poured out and after ap hour there
is nothing in 1t,"

Although the authqr of this Dassage does not
Seem to have too high a regard for labor, he does recognize
that there are two classes of peonle i,e. those equipped
for scholarship and those equivped for work, Derek Eretsz

in this Passage 1s plainly the ovposite of Torah end un-

related to i1t and should be translated as 'worldly Intercourser,

"An incident concerning R, Josiah and the son
of Rarash, R. Matlah., The two of them would sit and study
the words of the Torah, R. Josiah turngd to matters of
Derek Eretz. R. Matish sald to him, "What is this thst
you have left the words of the living God to particioate
in Derek Eretz, and even though you are my master and I
am your student, it is not good to desert the words of the
living God and to participate in Derek Lretz." (24) (h)

Evidently R, Josish decided to forsake the study

of Torah and devote all of his time to the pursult of

business. Therefore, his student felt celled unon to rebuke

him and suégest that he return to the study of Torah,

Those who observe the Torah snd the mizvoth
will receive a weward rnot onlv in the world to come but in

their businesses here on earth.

t says:

For in Seder Eliyyshu Zuta we read: "And 1

~
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" aven gnd see." (Isalash 63.15) And no
Look down from the he
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ITI Sexual Intercourse

In Erubin (27) (j) g, Johannan observes: "Ir
the Torah hed not been Biven we would have learned modesty
frqmithe ant, chastity from the dove, and Derelk Eretz from
the cock who first coaxes and then mates. And how does
he coax his mate? Rab Judah clting Rab renlied: "He tells
her this: 11 Will buy you a cloak that will reach to your
feet.' After the mating he tells her, '"May the cat tear
off my crest if I have ény money end do not buy you one,! "

It is clear that Derek Eretz in this passage
cannot be translated as 'moral law! since it would be
out of keeping with the general spirlt of the passage.
The translation 'prover behaviopr! 1s out of keepving with
that part of the vassage which tells of the 'decention of
The cock. Surely, deceotion is not something we would
care to learn from the cock in the absence of Torah.
'Worldly occupation' is not involved as this is g matter
of relationship between husband and wife. Derek Eretz in
this instance has something to do with mating and the
prooer way te go about it. From the ohrase 'and then

AT i 1y 4
mates' we may assume that it is 'sexual intercourse! which

1s being referred to. Thus, we arrive at still another

ramification of the term Dersk EZretsz.

Il sparss

w g + 1 - ';'.r..c'{ al.-iL
The following passages will be treated v

comment since the texts spesk for themselves,

# 37






f

Tt AR TR T

o

which she wgs primarily marrisd. Reabbi says, "Her body"
refers to Derek Eretz, as when it 1s sald "None of you
shall apprcach to a body that is near of him," (Lev. 18.6)

o (k)
In Seder Eliyyahu Rabba (30) we find a more

generelized use of the term Derek Eretsz,

"There are four degrees of Derek Eretz. There
are those who marry a woman for the sake of harlotry.
And there are those who marry a woman for the sake of money.
And there are those who marry a woman for the sake of being
famous, And there are those who marry a woman for the
sake of heaven,"

If we render the term Derek Eretz as 'marrisge!
the phrase is then trenslated: "There are four types of

marriages...".

In Aboth (31) (1) D'Rabbi Nathan there is a

passage which not only suggests that it should be translated

with Derek Eretz as 'sexual intercourse! but also suggests

what our attitude toward sexual intercourse should be.
"There are seven things the multiplication of

which are difficult and the minimization of which are

good: wine, work, and sleep, and wealth, and Derek Eretz,

- n
and warm water and endangering life.
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