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i'he work of this thesis has consisted of exemining, 

comparing and analyzing the proverbial sayings of the Book 

of Proverbs with the wisdom literature primarily of Egypt, 

Babylonia and Assyria. This assignment was undertaken as 

a result of discussions arising out of a course of study 

of the Book of Proverbs given by Professor Harry M. Orlinsky 

in the spring of 1951. 

Anyone •ho ia introduced to the subject of wisdom 

literature soon becomes aware of the wealth of proverbial 

sayings to be fotmd throughout the world. Many of these 

sayings bear a resemblance in content and phraseology. 

Scholars have called particular attention to the similar

ities existing between some of the biblical Proverbs and 

the extra-biblical literature of the Near East, and have 

contended that they are due to a borrowing or adaptation 

of material. 

In the light of this contention, and on the basis 

of class discussions, I began to investigate several of 

the alleged parallels which bad been cited. The results 

of this investigation have prompted me to study these 

similarities more thoroughly and to undertake as my 

thesis the refutation of the widely accepted theory of 

parallelism. 

I have alee included within the scope of this work 

proverbs belonging to the wisdom literature of other 

religions, such as the Far East, as well a~ ancient Greek 

aphorisms and sayings of African tribes. 
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For the purpose of comparison, I have made use of the 
Jewish Publication Sooietz translation of the Holy 
Scriptures. The Revised Standard Version, published 1n 
October, 1952, was not available to me when I began my 
work. The translations of the extra-biblica1· 1iterature 
of the Near East are to be found 1n the volume entitled 
Ancient Near Eastern Texts Relating to~ Old Testament, 
edited by James B. Pritchard. The remarks of the ed1 tor 
to the effect that neither he nor the translator is 
committed to any scientific opinion regarding the listing 
of all~ged parallels in that book further stimulated my 

interest. 

It is my earnest hope that this study will serve 
also, even in a small measure, to bring about a better 
appreciation of the beauty and power of Proverbs to convey 
the message of "wisdom. 11 Those who use proverbial sayings 
will find their thoughts enhanced and their speech 

enriched. 

I should like to express my deepest thanks to Dr. 
Harry M. Orlinsky, Professor of Bible at the Hebrew 
Union college_ Jewish Institute _of Religion, who sug
gested the subject of this thesis to me, and whose many 
valuable suggestions are included in this study. 
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My appreciation ia extended to Aron Giat, Instruc
tor in Hebrew Language at the same school, for his "help
ful assistance. To Babette Hertz for the aid she rendered 
me, I offer my gratitude. 

My special thanks go to Bess and Jack Slotnick tor 
their words of enoairagement and tokens of kindness during 
the years of my rabbinical training. 

I thank God for all my teachers and friends who have 
instructed me in the paths and words of wisdom, and 

"I walk in the way of righteousness, 

In the midst of the paths of justice; 

That I may cause those that love me to 

inherit substance, 

And that I may fill their treasuries." 

Irving J. Block 
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CHAPTER 1 

rNTRODUCTION 

A. AUTHORSHIP 

B. CHARACTERISTICS 



A. -AUTHORSHIP 

The opening sentence of the Book of Proverbs 

declares the author to be "Solomon, the aon of David, 

king of Israel." 

That King Solomon was renowned for his proverbial 

sayings, as well as for his wisdom, 1s attested by a 

statement 1n the Bible that "he spoke three thousand 

proverbs " (I Kings 5:12). That hie wisdom and his un

derstanding of human nature were so exceedingly great, 

and that his reputation spread far beyond the confines 

of Israel is likewise indicated 1n the Bible: "And Sol

omon's wisdom excelled the wisdom of all the children of 

the east, and all the wisdom of Egypt. For he was wiser 

than all men: than Ethan the Ezrah1te, and Heman, and 

Calcol, and Darda, the sons of Mahol; and his fame was 

1n all th& nations round about" (I Kings 5:10-12). 

However, there is considerable uncertainty as to the 

authorship of Proverbs. Jew1 sh tradition regards King 

Solomon as the author of the Book of Proverbs, as well as 

of Canticles and Ecclesiastes (Midrash Shir ha-Shirim I, 

1, 10). A statement by Rabbi Jonathan, in this m1drash, 

asserts that Solomon wrote Song of Songs in his youth, 

Proverbs in middle age, and Ecclesiastes in his old age. 1 

1 Rabbi Jonathan said: "He (Solomon) first wrote the . " 
Song of Songs, then Proverbs, then Ecclesiastes. 
Rabbi Jonathan argues f ran the way of the world. 'lfben 
a man is young he composes songs; when he grows old, 
he makes sententious remarks; when he becomes an old 
man, be speaks of the vanity of things. 



While the auperacr1pt1on ot the Book and Jl1.drash1o 

statementa regard K1Dg Solomon aa the author. there are 

other rabbinic views that the Book ot Proverb•• 1n 1ta 

present torm, 1a the product ot a later date. The Talnlld 

oonta1na the statement, aHezek1ah and bia colleagues 

wrote Iaa1ah, Proverba, the Song ot Songs and Ecclesiastes" 

(Baba Batra 15&). The term "wrote" ma7 be understood to 

mean "compiled" or •edited. 111 
- -

The mention ot Hezekiah in Prov. 25:l supports the 

opinion that the Book began to take shape during that 

king'• reign. "Theae alao, 11 sa1• the 1ntroductorJ note 

ot that aectlon, "are proverbs ot Solomon, which the aen 

of Hezekiah king ot Judah copied out." And it is no less 

clear trom other superscriptions that SoloJa>n was not the 

sole author ot this composite work. "These also are sa1-

ings or the w1ae 11 (24:23), "The word• ot Agur, the son ot 

Jakeh11 (30:l), "The words of King Lemuel" (31:1) are the 
- -

titles ot Dlinor sections of the Book expresal7 assigned 

to authors other than Solomon. 

Even contemporarJ conservative scholars, like w. o. E. 

Oesterler and J. Greenatone, contend that it is not pos

sible to aaawae that the Book, as we now have it, emanated 

directly trom Solomon. "The superscriptions ot the various 

1. :Margolis, Max L., The Hebrew Sori!turea in the Kak1n11: 
( Jewish Publication Society, Philade pb1a, nf~ P• 20. 

2. Oeaterley, w. O. E., !a!~ 2! Proverbs (Methuen & Co. 
Ltd., London, 1929). 



-~r----:--~~,,;~-;:--------------... 
d.1v1•1ons plainly establish the fact that there eneted 

collections of pro..,.rbe which an edi tot- at soae later 

time put together in one book.•l 

Rega.~eea ot which opinion 1a held, the title of 

the Book need not neceaear1ly be considered a misnomer. 

It 1• reasonable to a•aume that the impetus tor the 

collection ot proverbs 111ay well have emanated from 

Solomon &.nd be attributed to him, even as all the 150 

Psalms were attached to those spec1tically associated 

w1 th King David, when, in fact, 1nd1 vidual psalu are 

expressly ascribed to Moses, the Sona of Korab, Aaaph 

and Solomon. 

1. Greenatone, Julius H., Proverbs w1 t.b Commentary 
(Jewish Publication Society, Philadiiphia, l950), P• xx. 



B. CHARACTERISTICS 

J'uat what might one expect to tind in the Book ot 

Proverbs? 

It 111ucb a book was, according to Toy, "retlective 

and academic in tone,"1 we would tind several wise say

ings ot a king, a number of maxima or counaelora, and 

some of the popular phraaea of the prophets. 

But amazingly enough, we find here hundred.a ot 

proverbs gathered together 1n one book or the Bible, 

often with an astonishing disregard tor consecutive 

th«:>ught int.he groupings. Caret'ul scrutiny reveals 

that the Book 1a not a deliberate, systematic attempt 

to collect the Hebrew proverbs. Many proverbs ocCl.lr 

more than once in the Book with only slightly varying 

phraseology: 

Remove not the ancient landmark, 
Which thy tathera have set (22:28). 

Remo,re not the ancient landmark; 
And enter not into the tields of the 

tatherleas {23:10). 

And yet, 1n spite of all this, there is a subtle 

unity per~ading the Book, and the confusion is somewhat 

held within bounds. Independent as the proverbs are, 

they nevertheless form a unity, the underlying theme of 

which is "wisdom." 

1. Toy, Cra,;,ford H., The Book of Proverbs (Charles 
Scribner' a Sons, New York-;TI9§T, P• il. 
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Among ~11 the books of the Bible,none illustrate• 

the characteristic of Wisdom Literatu~e as does the Book 

ot Proverbs. Its chapters are tilled with rules ot prac

tical ethics, and contain discourses on lllOral philoae,phy. 

Honesty in business, charity to the po~r and oppressed, 

the establishment ot justice, matters in relation to the 

home, and good advice for daily conduct make up the bulk 

of its maxims. The religious motive for ethical conduct 

--namely, that the good life is the proper life because 

it is in harmony with the will of God--1s constantl7 kept 

in the foreground. "Get wisdom, get understanding" ( 4:5) 

is strongly proposed, but the motto of the Book is almost 

identical with Job 28:28, "The fear of the Lord is the 

beginning of knowledge" (1:7). 

"The sages who impart their doctrines in this Book 

do not stand on a lofty height and preach impracticable 

ideals •••• They urge the fundamental thesis that the 

morally detective and willfully perverted stand in their 

own light, deny themselves the real joys of living, bring 

avoidable troubles upon their bead and, though they may 

at times have a momentary triumph, ultimately tall. On 

the other band, to conduct oneself in the light of wisdoa 

meane to get the beat out of life, discover sources of 

strength which assure final victory over calamity and evil, 

and become a blessing to oneself and society. Such, 



reduced to 1te eirnpleet terms, 1e the meaaage ot th••• 

nae ·men of Ieraei.•1 

1. Cohen, Rev. Dr. A., Proverbs (The Soncino Pr-~se, 
1945), pp. x111, xiv . 

6 



CHAPTER g_ 

THE GENERAL NATURE OF PROVERBS 
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The statement ot I Kings 5:10-12, comparing the 

wisdoa ot Solomon to the other great eages of neighbor

ing countries, clearly indicates to us that apothegms 

and proverb■ were widespread as early aa the Davidic• 

Solomonic period. It should coae as no surprise that 

scholars today are pointing to the many parallels tbat 

exist in the proverbial literature ot all ancient Near 

Eaatem peoples. With the archeological discoveries of 

ancient Egyptian, Assyrian, Babylonian, Hurrian, 

Canaanite, and other texts, Bible student■ have been 

quick to in6.1cate the extraordinary parallels ot thought 

and. style to many ot the saying,, in the Book ot Proverbs. 

The volume entitled Ancient!!!£ Eastern Texts Relating 

12 J:ia!_ Old Testament, ed1 ted by James B. Pr1 tchard, in

cludes hundreds ot passages which scholars have cited as 

being parallel to biblical verses. Under the Book ot 

Proverbs, there are listed 126 parallel reterences. 

It we un~erstand the nature of proverbs, there will 

be little d1tt1culty to comprehend the reason for the 

seemingly large numb~r of similar expressions used. 

Lord Jobn Russell once described a proverb aa "one 

Jlan'a Wit, and All .lien's Wisdom."1 In other words, a 

saying become a proverbial only when 1 t baa undergone the 

process of winning wide acceptance. Perhaps thousands 

l. Mackintosh, R. J., ed., Memoirs ot the Lite 2! fil:.£ 
Jamee Mackintosh (Edward Moxon, London0836), Vol. II, 
P• 473. 
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of expreaaion■ have besn loat aa against one that aur

v1ved the teat of being paued from aouth to mouth, re

peated and transmitted until it waa recorded for poaterit,-. 

General recognition 1a accorded to any saying which ex

preaaea the belieta, or appeals to the conac1ence and 

emotion■ of man7 men, regardleaa of whether it was de

signed by the mind of a man of genius or literary talent, 

or whether it was derived from uaage by ordinary tolll!. 

No class or group of men haa had a monopoly on the 

word■ of wiadom. Even it the original thought of a 

proverb were to be attributed to one keen :mind, it would 

of necessity have to undergo a proce■s of testing and 

acceptance by a multitude of men. We can well imagine, 

from our own experience, how certain proverbs supply the 

words to fit adequately one's thoughts. For instance: 

Go to the ant, thou aluggard; 
Conaider her ways, and be wise. (6:6) 

Train up a child in the way be should go, 
And even when he is old, he will not 

depart from it. (22:6) 

llany proverbs have likely achieved popularity, not 

because of the thought they express, but because of their 

phraaeologJ" and manner of expression. The secret of their 

aucceas may be laid to the cleverness, or1ginal1 ty or humor 

of their composition. Therefore, the proverbs attributed 

to Solomon• s authorship may be those which he himself tra•d 
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or, having heard. thea betore, incorporated the• into 

bis apeeoh becauae ot their moral lesson.. "He may haTe 

taken the l1bert7 with aoae ot th•• to give the■ a more 

l1tera17 form or eTen to change them 1n content so aa to 

give a ditferent nuance which they aay not baTe bad 

originally. He -y also have been induced to borrow 

troa other people• pro•erba which appeared to bi■ ap

propriate and gave the■ a Hebrew tranalation and even a 

Jewish signiticance.nl 

A• will be shown later, proverbial literature in 

general reveals certain baaio ethical and praotioal 

sentiments which guide the livea of people everr-here. 

Thia applies not only to the Book of Proverb■, but to 

the w1adom literature of the Near Eaat and to the 

writings of other early religion■• 

11 over the world, proverbj.al 11 terature 1a rich 

in sayinga which retleot religion, philosophy, ethics, 

and morality, each showing striking a1m11aritie• and 

revealing amazing resemblances. Although they appear 

in different forma of expresaion, these proverbs all 

preach the leaaona of prudence, brotherhood, charity 

and the golden rule of humanity. They stress ovor and 

over again a dependence on and absolute taitb and trust 

in God. For example: 

1. Greenatone, Proverbs, P• xx1.. 
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Better 1■ little with the t'ear or the Lord 
'1'ban great trea■ure and tura>il therewith. {16:16) 

Better 1• povert7 in the hand ot' t.be god 
Than riohe■ 1D a ■torehou■e. (The Inetruction 

ot' Amen-ea-6pet, Egyptian Proverbial Literature.) 

· Better it ia to chant one veree of the Law, 
that bringa the hearer peace, 

Than to chant a hundred eapt,. sang■ • 
(Dhammapada 102, Rel1g1oua Literature ot Bllddh1am.) 

Poverty which 1a through honeat7 ia better 
than opulence whioh 1a t'roa the trea8Ul'e ot' 
othera. (Jlenog-i i!.brad, 16, 4, Religioua 
Literature ot' Zoroaatrian1am*) 

We oan aee t'roa the t'oregoing the obvious reaea

blanoea and parallel■ in the w1.adoa 11 tera ture or d1t'

t'eren t people■ and religiona. Greenatone 11kewiae calla 

attention to thi•: "Extraordinary parallel■ to man7 or 

the aayinge in our book are prenented by the proverbs 

tound in ancient Bab7lonian and Aeayrian texta, e■peo1all7 

tboae inclllded 1n the taJDOua atory or Ahikar. nl 

Sillilarly, El.m.alie queat1ona: "Do not llllD.J' or theee 

proverb■ atate the mereat ab c or ethical aentiment, tor 

which an7 ci v111zed nation could produce a parallel in 

ita proverba?"2 

Perowne aays, •rt 1a ot the very nature or proverbial 

ph1lo1oph7 to belong rather to mankind than to an7 par-

t1 cular time or people."3 

l. Grecatone, Proverbs, p. xxvii. 

2. Elul1e, w. A. L., Studiea in L1t'e t'roa ·Jewish Proverbs 
( Jwa Clark & Co. , London, 19!7T;" p.166. 

3. Perowne, T. T., The Proverba (University Preas, 
Cambridge, 1916)-. -



However, Proteaaor Dixon~preaent• two poaaible 

alternative reaaona tor cultural paralleliaa which can 

well appl7 to our d1aouaa1on or proverbial literature • 

18 

• ... Bi ther the ei111lar1 t7 1• due to d1tfue1on 1lh1 oh ha• 

carried the trait in ao• unknown wa7 tro■ one area to 

the othera, or the aimilarit7 1a due merel7 to ohanc• 

and the bade unity- ot the hUllaD mind, which contronted 

w1 th eillilar condi tiona, baa reacted to thea in a eild.lar 

wa7.•l 

It remain• now to exanine oriticall7 the reterenoea 

whicn are cited in the volua•, .Ancient!!!!£ Eaatern ~ 

Relating ~~ill 'l'utaaent, and to determine it the7 

be exclua1vel7 Hebraic, or ot a universal nature. 

'lb• tollowing pagee contain almost allot the 

parallele troa Egyptian, Akkadian, and Arm1o aourc•• 

to wbioh the varioua contributors allude aa reaeabling 

in fora and aentiaent any- ot the Jewish proverb■• In 

addition, there 111 included the proverbial writing• ot 

other world religion• whenever their a>ral aphoriema 

indicate similar parallel thollghta. 

1. Dixon, Roland B., BI.Lilding £r Culture■ (New York, 
1928), P• 182. 



Alf A?fALYSIS OF ALLEGED 

AID .ASSUIIED PAR ALI.RI.$ 

BE'J.•WEBN THE BOOK OF PROVERBS 

Alt1) 

'l'HE OTHER ANCIDT NRAR EASTERN LITERATURES 



1, 

The proTerba which are listed in this obapter tor 

our examination ar• arranged under ten general heading■• 

'rbia grouping••• aad• aolely tor the purpoa• ot pr•■ent

ing the aaterial ol•arl7, although man7 ot the pro••rb■ 

fall naturall7 into one ot these ten olass1f1cat1ona: 

I. Charitablenesa and Kindlinesa toward th• Poor. 

II. Pamil7 Relations. 

III. 'l'he Foll7 of ».n•a Way■• 

IV. Between God and Jlan. 

V. Soae Good AdY1 c•. 

VI. Honeat7 and Juatioe. 

VII. Induatr,- and Idlenesa. 

VIII. The Rigbteoua and the icked. 

IX. The Queat tor Wiadoa. 

x. Woman a■ the Bane or Bleaaing of Kan. 

The prov•r ial aay1nga toun~ in the Egyptian collec

tion ot Amen-em-Opet, which are listed aa parallel■ to 

veraea 1n Pro••rba 22:17--24:34, are treated 1n a aeparate 

chapt•r• Thia ia done because many biblical aoholara bav• 

called attention to several exceptionallJ ■triking in

stances of parc l leli•• between the Hebrew and ES7Ptian 

aat•riala. 

Und•r tbe aeparat• claaaif icationa, each or the yer■e■ 

ot ProYerba will be t ollowed bJ t he extra-biblical parallel■ 

which acholara haYe adduced. Occaa1onal retereno•• will be 



-d• to other rellg1oua literature, not h-o■ uaong Hear 

Eaetern countriea, which 1ncludea ai■1lar expN■e1one. 

16 

In eum1n1ng theae versea, we -.et keep in mind auoh 

queetiona aa: Doe■ the Book ot Proverb■ indicate con

siderable tore1gn intluenoe, eapecially ot EgJPtian, 

Akkadian and Aramaio 11 teratureT Are the paaaagea re

ferred to in the religioua writings of Bllddh11~, Con

tuc1an1am, H1ndu1••• .Jitinia■, Shinto, Taoiam and 

Zoroastrianiam illustrative of the univeraal character 

of proverbial aapnga? 

Aaong the docwaenta and texts ot the Egyptian, 

Akkadian and Aramaic literatures, to which reterenoe 

will be made, ares 

I. EGYPTIAN INSTRUCTIOBS 

(a) 1a!, Inatruotion 2! ~ V1a1er Ptfh-hotep. He 

was the Vizier ot King Iaesi of the Fitth Dynaaty (a\>out 

2"50 B. c. E.). Ptab•hotep 1• auppoaedly 1natructing hi• 

son, who 1a a likel7 auoceoaor to hie poeition, on bow to 

be a aucceaatul official. 

(b) ~ Inatruction !,!!£ !!g lleri-ka-Re. Thie manu

script preaenta the advice which one ot several ruler• 

about the end ot the 22nd century B. c. E. gave to his 

aon and aucoe11or. 

(o) The Inatruction ot !!.!!& Aaen-em-het. He 1• oon-- -
aidered to be the tirat pharaoh ot the Tweltth l)Jnaat7 who 

I 
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ru.led about the turn ot the ■eoond m.llenniwa B. c. B. 

In th1a text, h-e ot't'era adrtoe to hia eon and nooea■or. 

(d) '1'he Inauuction ~ ~. Thia docnment contai.D■ 

onl7 extract• ot' a aet of inatru.otiou b7 a t'ather, who 

vaa a aoribe of the ro7&1 temple, t.o bi• aon _...rd th• 

end ot' the Egptian Eapire. Sobolara ha'H not been able 

to ldentit'7 the k1.ng t'ro■ the extract■• 

(e) .!h!, Inatruction ~ Allen-•-Opet. Be appeara •• 

a Superintendent or the i..nd, who wrote thia part1cul.ar 

teaching tor bi■ son. There ia d1t'f1e11lt7 in dating t.bia 

aanueor1pt, bllt ■oholara place the period between the 10th 

and 6th centurie■ B. c. E. 

(t) ~ Divine Attributea g!. Pharaoh. Thi■ 1■ a poe■ 

which emuaeratea aoN of the divine ele•nta poaaeaeed b7 

the King ot Egypt. It al■o ■erYea as a t'ather•a tn■truc

tion to bia children, pointing out that taithrul ■ttrvice 

to Pharaoh:, the eon ot Re, will be rewarded. 

(g) ~ Satire 2B the Tradea. Thia 1a one ot the 

olaaeioa which EgJPtian aoboolbo7s, learning the profe■■ion 

ot' the acr1be, bad to copy. Scholar■ place the original. 

docuaent a■ being written about 2150 to 1750 B. C. B. 

(b) ! Prayer l2_ Thoth. Thia prayer, which date• fro■ 

the latter part ot the 13th centUI')' B. c. E., 1a directed 

to the god ot wiadoa., wbo 1a likewise the patron of the 



1"1 

eoribea. It ••n•d aa a model exercise tor achoolboJ'B•l 

II. ilDDiil PROVERBS ilD COUBSBLS 

The teite ot the Akkadian proverba., to which ret'er

ence ahall be .. de., are the cuneiform tablets which bear 

on the religion ot B&b7lonia and Aaa1r1a. Only tr~t• 

of' theae docuacita or 1netruot1on and counsel are., however., 

ava1lable.2 

III. AIWlAIC PROVERBS ARD PRECEP'l'S 

!!!!, ~ ~ Ahigar. Thie text reveal• that Ahiqar 

was a priest who ot'ticiated during the reign of' the Aa

e,.rian ldnga Sennacherib ('IOt-681 B. c. E.) and Eear

haddon (680-669 B. c. E.). Ahiqar., being without a eon 

ot hie 01111., inatru.cte hie eieter'• eon in tbie text. 3 

In the tranelationa or the above documents., wbich 

shall be cited., the use ot parentheses about a word or 

phrase indicates that certain 1nterpolat1ona were .. de 

b,- the translator t'or a better understanding ot the text. 

Square bracket• are ueed tor reetorationa. Where the text 

1a wholly damaged or m1ea1ng., a lacuna indicated by three 

dote appears. Capital Roan nuaerale indicate the nlmber 

ot the tablet., or a well-recognized dinaion; · lower-caae 

Bo~ numerals., the coluaia; and Arabic nuabere., the linea. 

l. Translation ot the above EQPtian doauaents 1a the work 
of' .Tolm A. Wilson., 1n the volume edited by Pri tobard. 

2. Tran.elation ot thee• text• wae done by Robert H. 
Pteitter in the Pritchard voluae. 

3. Translation of thia work waa done by Harold. L. Ginaberg 
1n the Pritobard volume. 



I. CHARIT.1.BLEliESS AB"D KiliDLDraSS TOWARD THE POOR 

)( (~j./) j j) y"' < -~ ~ . . .. .. : 

: I~ ;.'-1/~ Q ,.'/ ¥: I! j~ •~'J"/ 
He that deapiaeth hb neighbour ainneth; 
But he that 1a gracious unto the hwible. 

bapp7 1• he. (14:21) 

iTi"~y r, I) ~r r ~'y 

.- ; i' ::i.x /J" n--f 2 ~ 1 
I ,. •• 

He that oppreaaeth the poor blaaphe•th hi• 
llaker; 

But h9 that 1• graoioua unto the needy 
honoureth Him. (14:31) 

~ f /Ii'"' Di»' 
:} ~-c,((o~ ... -- . 

~1sn 
;{~)-1 

Be that is gracious unto the poor lendeth 
unto the Lord. 

And hi• good deed will He repay unto b1m. 
(19:17) 

T...,:.:i_~ x·1;, /~¥ -:i.i L 
r . I • 

:~ri- ;n~~)? /~--~ 
He that bath a bo,mtit'ul eye shall be bleaaed; 
For he giveth ot hia bread tot.he poor. (22:9) 

-, ;\)'?'>? I .. ~ l(j ~$ /!> iJ 

:_p j.., '1-Y> - -::z_-, / '.) ,y O., ~..Y~J 
• r •• • 

He that giveth unto the poor ahall not laok; 
Bllt he that h1deth his eyea aball haTe aany 

a cur••• (28:27) 
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(1) 

(2) 

(3) 

( 4) 

(5) 



o -~.t-''r:fT G~icu r.f '0-
: J J ;;:, ~ ,---Y( I X 'O !) 

'l'he King that tai tb.t'dlly Judaeth -~e poor., : • 

Hie tbl'one aball be eatabl1ahed tor ever. (29:14) 

')~~ ;,~;~ ;,,~~ 

!Ji'~~$ "'!?f'1-'" ;-;,·r:r 
She atretobed out her hand to the poor; 

Ye~., she reached torth her bande to the need7. 

(31:20) 
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(6) 

(7) 

Aa a...~ 11luatrat1on ot aill1lar1t7 between the Hebrew 

and .Akkad1an proverba., Pte1tter o1tee the following linea 

aa a parallel to Proverba., nwabered l to 7. 

Give tood to eat., gj.ve date wine to drink; 

Tb• one begging tor alu honor., clothe: 

Over th1a hi• god rejo1cee., 
Thie 1• pleaaing unto the god Sbulaeh., be 

rewarde 1 t w1 th good. 
Be belptu.l., do good. 

(.Akkacllan Pro•erbe., Counaela or Wiedoa 11.) 

It 1a obvious that 1n both Hta or proverbe., helping 

the poor and the unfortunate 1a conaidered a pleaa1ng act 

to God., which H• rewarda. Charitableneu 1• expected ot all. 

Even the king and the houaewite aia t care for the poor and 

the need7. 

The one .&kkad1an reference., applied a3 a parallel tor 

each or the Hebrew proverb~., 1 to 7, in no w1•~ 1nd1catea 

that it 1a aimilar 1n atyle or phraseology., other than deal

ing w1 th the general theme of ohari ty. Certa1nl7 1 t 1• d1t

r1 oul t to oontend on the baaia of th1e material that tbe 



literature of one group waa inrl.uenoed b7 tbe other. 

'l'bat t.he aubjeot of ohar1tablene .. 1• wideapread, 

and 1• part of the philoaophy of ot.her early religion■ 

-7 be ••en a• followaa 

To beatow alJu, aDd live rlghteoual7. To give 

help to kindred, deed■ 11b1oh cannot be bl-•4, tbeae 
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are a aupreme bleaa1ng. (Sutta-B1pata 262; 18 Bllddbiaa.) 

He tba t g1. vea alm goes to the higbea t heaven, 

goea to the Goda. (R1g-Veda I, 125; 8 H1n4u1••• )1 

1. 'l'h• referenoea to the literature and aaored writing■ 

of other world religion■ .. taken from a ooaparatin 

atu~ by- Selwyn Charn9 Cbulp1on, entitled 'Die Eleven 

Rel1a1ona and '!heir Proverbial Lore, B. P.75iitton & 

Co., ifewYork, 7:'R5. -

In order to identU'y- tile verae quoted, I have 11■t9d 

the na• of the work fir■t: tb1a ia followed by- a 

reference mmber to the particular 1eot1on. 'ftme, 

•e R1ndu1 .. • refer, to eighth quotation under the 

chapter of H1rumi1a in the above book. 

A brief l1at1.ng of th• religiona, who•• proverb■ and 

aayinga will be referred to,1a aa tollowai 

Religion ~ g! Origin Dia tribu tion 

Bllddhiam 6th Century B. c. B. Wideapread over 
Par Baat 

Contuc1am.•• 6th :century B. c. E. China, Korea, 
llanchur1a 

H1nd111•■ 
About 3000 B. C. E. India, Ceylon, 

Bali, Siaa, 
South Africa 

J&ini•• Revised 6th ·eentury 

B. C. B. India 

Shinto Conaidered aa Pre-
hiator1o Japan 

Taoie■ 
6th aentury B. c. E. Qi.lna, Korea, 

and Manchuria 

1.oroaatr1an1•• 6th Century B. c. E. India, Peraia 



He wbo. ■eeing on• tb1r■ty11 bung17 or pa1ned11 

1■ pained 1n llind and through pit7 ae■1at■ hia, ■how■ 

oo.paaa1on. (Pra•aoana-aara p. 20~; 1, .Ta1n1•••) 

01•• to others and do not regret or begrudge JOlll" 

liberality. Tboae who are tbu■ are good. (T 1 a1 Shang 
Kan Ying P•1en; 62 'l'ao1aa.) 

21 

WorahipperaJ Be full ot pity and •roJ tor beggar■ 
and leper• and ••en tor ante and cricket■• 'l'hoae wboae 
pity aDd char1 t7 are 1114• 11111 ha•• theil" life extended 
iaaeanrabl7. (Oracle of the Deity Hach1aan; 11 Sh1.nto.) 



II. PAIIILY RELATIOBS, dealing w1 th training ot 

ohildren, and obedience and re■pect to parent■ • 

r ... ~¥ J't>·IY> .. j~ .vX)o/ 

:..,,.'f:;l~ ./'2. i.r., W (3~ --~if 
fy;} 'i'> ~ 07] /':? P~! ~ ~~ 

!f .. ~·..., ~) ~~ o .,i?/ ~l 
Rear, rq ■on, the instruction or tbF rather, 

.And roreake not the teaching or thy mther: 

For they ■ball be a chaplet ot graoe unto 

tb.7 head, 
And chain■ about thy neck. (1:8, 9) 

. 

The tollowing 1• cited by Wil■on ae a parallel: 

To hear 1• ot advantage for a ■on who hearkena. 

It hearing ente~• into a haarkener, the hearkener 

beoomee a hearer. (When) hearing 1e good, ■peaking 

1e good. Every hearkener (1 ■) an advantage, and 

hearing 1• ot advantage to the hearkener. To hear 

1 ■ better than an7thing that 1e, (and thu■) co•• 
the goodly love (ot a man). How good it 1e when a 
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(8) 

eon accepts what hie rather says? Thereby -tur1ty 

~omee to him. (Inetnct1on ot Vizier Ptah-hotep, ~5tt.) 

The ■tateaent 1n Proverbs empbaeizea that bleaeinga 

-will accne to the obedient child. Love and rHpect ot 

parent■ are fundamental 1n Judaism ae ■et torth in the 

F1tth Coma11ndaent. 

The Egyptian 1netruct1ona indicate that obedience 1• 

looked upon as a preecribed part of training 1t one 1• to 

beooae a •hearer• or magistrate who hear• ca•••• 
A quotation from Shinto sacred writing■: 

Attend ■tr1otly to the co-end• of 7wr parent• 

and to the 1netru.ot1one or your teaobera. (An oracle 

or the Deity Temmangu; 89 Shinto.) 



.~? -!')~-~~ O;~ ,~ 
! / )0):. J' ':.!_·I J-) ~.,. ~ ~ / ?,1 

'l'h• proTerba ot Soloaon. 
A wi■e son llaketh a glad rather; 
But a :foolish ■on 1a the griet ot his mother. 

(10:l) 

A w1.•"' ■on 1• instructed ot hi• tather; 
But a scorner heareth not rebuke. (13:l) 

1 ~ - n Y; ¥J ~ o .::::,fJ f."!J

-' i r:)~ ,.._, r; ~ o ~ -x ., (: -p~t 
•• T r • : 

A wiH ion -keth a glad rather; 
But a tool1ah man deapiseth hie mother. (15:20) 

f ';' .,✓ ,! f-1~ '>~.: 
:,rr:1/7Jf D ':/J-'£,'lt] /J:!~ / 

2a 

(9) 

(10) 

(11) 

(12) 

Correot th7 son, and he will give thee reat; 
Yea, ha will give delight unto ~ aoul. (29:17) 



'l'he following paaaage 1• c1 ted by W1laon 1:n the 

Pritchard Toluae u a parallel to a group of Hebrew 

proTerba (nuabera 9-12). 

It tbou ara a IIUl ot atancling and toundeat a 
houaebold and procllloeat a eon who 1• pleaa1ng to god, 
1t be 1• correet and 1aol.1nea toward~ waya and 
11atena to tb7 1natruot1an, while h1• -nn•r• 1a th7 
houae are ti tt1ng, and. 1t be take• care ot ~ propert,
aa it abould be, aeek out tor h1a every uae1'ul aot1an. 
Be 1• tb7 aoa, whoa thy ka en.gendered tor thee. '?bou 
ahoulda t not CN t th7 heart ott troa b1a. 1 

(Bu.t a aan•a) aeed (often) create• emdt,-. It 
be goea a.tra7 and tranagreaaea thJ' plan• and doe■ 

not carry out thy 1natruot1on, (ao that) hie 11111mera 
1n tb7 hou■ehold are wretched, and be rebels against 
all 1.hat thou aayea1., while h1• mouth l'Ulla on 1n the 
(aoat) wretched talk, {quite) apart troa b1a experience, 
while he po••••••• nothing, thou abouldat oaat h1• 
ott; he 1• not thy eon at all. He •a• not reall7 
born to thee. (Tim■) thou malaveat h1• entirely 
according to b1a (01111) speech.... He 1• one whoa god 
baa condeaied 1n the (very) womb. 

{'?be In■truct1on ot the Visier Ptab-botep, 185ft.) 

Both the Hebrew and Egyptian aa71Dg■ adviae parent• 

to giTe their children the neoeaaary instruction and 

training. The reward tor this earl7 training will be in 

the delight and happiness that the wiae and obedient obild 

will bring to bis parent•• Be will be their joy when he 

1• 7oung; their benefactor when they are old. 

Wbile the subject ot training ot ob1ldren 1a ooaaon 

to both the Hebrew and Egyptian aa71ng■, there 1■ little 

evidence ot an7 'borrowing ot phrase■ ot st7le one troa the 

other. 

1. The "ka• waa the protecting and guiding vital torce 
ot a 1!11111, and thua h1a ■oc1al 111111tor. See John A. 
W1laoD, in Ano1ent Near Ea■tern Text• Relating l2 !!1!, 
~ Teataaent, edlt.icl"o7 J. B. Prltcihard. 



Coapare with: 

He who diaobqa h1• -,ther i• a tool. (.Tabo 

Pronrba troa Liberia, no. 268.) 

Xt JOU 111. ■h 7ou.r ohild to han aanner■, teach 

h1a while he 1■ a till a ahild. ( .Tabo Proverb■ 

troa Liberia, no. 266.) 

A eon diegrao•• hb father b7 bad oonduot. 

(Proverb• in the Etild or old Calabar !,anguage, no. 

278, Wit and lfi■do• rroa Weet At'rioa. )2 

Ccmduct 7ouraelr toward 7our parent• a■ JOU 

would have your cbildren conduct theuelv•• toward JOU• 

(Ieooratee, Vol. I, p. 11, ~dreH to Deaonicsu■• )5 
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r?;f; ~r 
(15) 

! rY->x I/ I/.~} 
T •• • ~ • r 

• T 

Hearken unto thy rather that begot thee, 

And deapiae not t~ aother when ahe ia old. {25:22) 

fll• rollowing ia cited by Wileon a■ a parallel: 

Double the rood 111h1.ch thou g1ve■ t to thy -,ther, 

and C&rl"J' bar aa abe carried (thee). She had a heaT7 

load 1n th••• but ■he did not leave it to•• 'fhou 

nrt bol'D after thy aontha, (but) abe waa ■till Joked 

(with thee, ror) her breast waa 1n t~ aouth ror three 

7eara continuoualy. Though thy rilth waa d1aguet1ng, 

1. Jabo Proverb• rr01a Liberia, llaxiaa 1n the ~• or a 

litfve Tribe, byGeorg• Hersog. l5ubiiabed. lor the

International Xnati tute or At'rioan Language■ and 

Culture■, · O~ord Univereity PreH, London, 1956. 

2. Wit and Wiadom rroa We■t Af'rica--or, .A. Book or 

Proverbial Pb1lo■ophy;--ldiome, Enig
ma■ and Laconia-■, 

ooapiled b7 Richard F. Bw-ton, T1.nale7 Brother■, 

London, 1865. 

5. Iaocratee, tranelated b7 George Borlin, Loeb Claaaioal 

SeriH (William HeineJIIIUln Ltd., London, 1928). 
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(her) heart waa not di•gueted, aaying: •What can I dot• 

She put thee into aohool when thou wert taught to wr1,e, 

and ahe oont1nued on thJ' 'behalf' H'el"J' day, with bread 

and beer in her bou■e. (The Inatru.ot1on ot' Ani, v11.) 

huline alao the wr1t1nga or others: 

WhoaoeTer being r1oh doea not aupport mother 

or father when old and paat their youth, let one know 

h1• ae an outcaet. (Sutta-B1pata 125; 221 Bllddh1•••> 

Honor thy father and ■other. (ATa1yar; 552 

Hlnduiea.) 

i }'J :Xf I~~¥ { ftr? 
:rYI,-, /1~~ .. 'ti!- J ..,J r~r~ 

Whoao oureeth bis t'ather or h1a mother, 
Hia lUIP ehall be put out 1n the blaokeat 

darkneae. (20:20) 

(14) 

The following !a cited a• a parallel b7 Oinaberg: 

Ext1.ngu1ahed be (the lamp or your aon whoa you 

brought) up, who• JOU aet up at the gate of the palace. 

He ha• ruined 7ou, and an <•v11) re~ (it 18). 

(The word.a ot .Ahiqar, i1i.)l 

Alao, the atate111tnt in Ah1qar, 

{Wboaoever) takes no pride in the names of hie 

father and mother, _,. th• a(un) not shine (upon h1a); 

tor be 1a a wicked man. (The Worda of Abiqar, ix.) 

Here the parallel thought ia that dishonor to 

parent■ will result in punishment for the diareapeott'ul 

ohild. 

l. The reading and restoration ot bracket portions 

1a aich in doubt. See footnote, ~-, p. "28. 



An exald.na tion ot the pro,rerb■ and ••71118• under 

tbi■ ■eot1on ot FAMILY RELATIONS re,real■ that tbe 

aubject of child training, ot obedience and re■pect 

to parent■, 1• •• old and UJli,rereal a■ aan' ■ bi.eto17. 

The reterence to tbe In■truotion ot the Viaier 

Ptah-hotep, ae a parallel to the Hebrew Proverb• 

(no. 9-12), doe■ not ehow an7 ■peoitic parall•ll••• 

With regard to the pro,rerb (no. 1,), the worda •1aap• 

or • ■un• 1n the Hebrew and Ara-ic texts aa7 be 

pre■uaed to be allegorical eJq>reeaion■ common to 

early o1rtl1aat1one, and do not prortde u1 with an7 

valid and clear eXU1ple or ~•rallell■• 1n ■tyle and 

phraHolog. Surely, there 1a no indication or 

borrowing. 

We 1a1at oonolude that any thought ot paralleli•• 

in thi ■ section, aa regards the 1ntluenoe ot one 

writing upon another, does not ex1at at all; the 

e,r1dence in ta,ror ot that a1eumpt1on 1a glaringly 

aeager. 

2'1 



m. THE POLLY OF JQNI S WAYS, aa aaniteat in h1• 

apeeoh, deeds and conduct. 
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, p '$1 · -"'J.t? 0 ;-, H ·v; ,., ~-::> Y) 
(16) 

••• - l 

.' ~ 'It 1)::::, }.:/ .I..., ;, .!).. )' 
. : r . 

~~ i',o·J 

Be that h1doth hatred 1• ot lpng 11pa; 
And he that uttereth a slander 1• a tool. (10:18) 

Pte1tter o1tea aa a parallel: 

Do not •lander, •peak what is tine. 
Speak no ertl, tell what 1• good. 
Whoever slanders (or) apeaka evil, 
.le a retribution the .god Sbamaah will 

puraue atter hie head. 
Open not wide ,our aoutb, guard your 11pa; 
The worde ot 7our 1.nner aelf' do not epeak 

(even) when alone. 
What 'JOU DOW apeak haat1l7 J'OU will later 

take baok, 
And you lbould oauae your Jlind to retrain by 

ite ettorta trom apeeoh. 
(Akkad1an JProverbe, Counaela of W1adoa 11.) 

The aeaning ot t.he Hebrew proverb 1• dependent upon 

the tranelation ueed. The Authorized Version ot the 

Engl1eh Bible treat• the proverb ae a eingle clause: 

•ue that h1d.eth hatred w1 th lying lip• and he that 

uttereth a slander 1• a f'ool." Greenetone underatande 

the tel'11 !!hideth hatred• to aean ■bowing tr1endl1n••• 

while harboring bate. 

The Akkad1an passage is a w&rn.1.ng againet alander, 

as aubject to pun1allllent by God, and it cautioaa against 

the dangora of hasty speeoh. 



While both pro•erba deal w1 th the aubject ot 

•lander, the Akkadian 1• an adaon1to~ paaaage, while 

the Hebre• 1• a obaraoterisation ot • tooliah deoe1Ter 

and babbler. 
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, 
..f\Y_'t II t, ~ D 1', Y 

(16) 

- -, ·.· r 

:Jl.?!.Y: X.;7?~ D.,~~l? f> 

A pru.dent Mn conoealeth knowledge; 

:a.it the heart ot tools procla1aeth toollebneea. 

(12:2:5) 

The rollowing 1• cited by Wilaon •• a parallel: 

Better 1a a IU1l whoa• talk (remaina) 1n bia 

belly 
Than he who ■peak■ it out 1njur1ouely. 

('l'he Inatru.ct1on ot Amen-ea-Opet, XXI.) 

Oeaterle7 prefers the tollow1ng tranalation ot 

the EOPtian text:1 

He t...liat (conoealeth) hie speech within himaelt 

Ia better than be who uttereth it to (hie) hurt. 

In bo.th the Hebrew and EgJPtian proverbs, the wiadoa 

ot a1lenoe and cautioua talk 1a brought out clearly. 

Whereaa tool• are careleea about their speech, nae aen 

know the value and torce of word■• 

The wa7a ot the f'ool are au.rely known to vi•• -n 

e•el"JWhere. For example: 

l. Oeaterley, w. o. E., The Wisdom ot !&°m! and ~ Old 

Teatuent (The Macmillan Co., 1927), P• 59. 



The tool llbo kilo•• h1• toll7 1• ■o ta
r wi■•; 

but 

the tool wbo reokcma h1•elt wi■
e 1• called a tool 

indeed. (J'Jbe pad& es: 1-&'7 Ba4dh1••• ) 

Por one word a 1111n 1■ otten u ... d to be wiae, 

and tor om word m 1• of'ten de ... d to be tooll
■h. 

(Analecta 19, 26; 501 Contuo1an1•••) 

hen a wiae -■n do
e■ not know it all. (Proverb• 

ot Weat Africa, P• ~-) 

I .. ~l i!>1Xl r ~/-> 

:D'?f-:_ P!J~j-) 

A tool deaplaeth h1• tather'• oorreotion; 

But be that regardeth reproof 1• pNdent. (16:5) 

(1'7) 

'.the following 1a cited by Wll■o
n •• being ~ogoua 

to the above Proverb: 

It a eon acoepta what hie father ■a7a,
 no project 

ot hi■ 111■oar
r1ea. 

Be whoa thou 1natNoteat a■ thy 

obedient ■on, 
who will ■\a

nd well in the heart nt the 

otticial, bi■
 speech 1• guided with reapeot to wbat 

ha■ been ■aid 
to him, one regarded aa obedient •••• 

(But) the 1nduot1on ot bia who doe■ 
not hearken 

Jd.■ oar
-1"1•••

 (The Inatruotion ot the Vizier Ptah-botep, 

565tt.) 

1'hc ■ubje
ot ot obedience to a f'atber

' ■ 1natruct1on 

1■ again di■ou
■aed,

 a■ 
it waa under the aeotion ot PAJIILY 

RELATIONS. The Hebrew Proverb oontr
aat■ 

the action ot 

the t'boliab ■on and the prudent eon, pointing out that Uae 

wi■e 
child heark

en■ to hi■ parent,. who baa had mre ex

perience. In the Egyptian proverb, atre
■a 1■

 laid upon 

tra1n1ng an obedient aon, tor only ■uoh 
a peraon oan be 

au.coe
■■hl

 at oourt. 
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".P, 'vi "-~ D ~ ~ ::, '?>¥ 'jJ. ~ <iat 

:~~~1:>-..,.. ... ::i O"'>..J.:r r,~\J/ 
•: -: •r: --·· 

He that aendeth a •aaage b7 the band ot a tool 

Cutteth ott hi• own feet, · and drinketh daaage. 

(26:6) 

It baa been COIIPU'ed with: 

It an ottioial aendl the• on an errand, eay it 

(Just)•• he eaid it; do not take away or add to it. 

('l'he Satire on the 'lradea,. x.) 

'!'he Hebrew ProTerb warns aga1nat aending a tool on 

an errand. Not only lligbt be deliver a wrong aeaaage, 

but hi• nmmer lligbt be so irritating a• to miarepreaent 

the feeling• ot the sender and cause oona1derable harm. 

(Comp. oase no. 64.) 

'the Bgn)t1an inatru.ction,. which 1a direoted to 

aohoolbo7a learning bow to aene ottic1ale, oalla atten

tion to tbe need ot exaot delivery. 

Co11pare with: 

When you are placed in authority, do not eJll)loy 

an7 1JJ1worth7 peraon in your acha1.nietrat1on; tor people 

will blaae you tor an7 aiatakea which be -7 make. 

(Iaocratea, Vol. I, p. 27.) 

A atone 1a heavy,. and the sand weighty; 

Eut a tool's vexation 1a heavier than they 

both. (27:5) 

(19) 



Colll)ar• with the o'baerTat1on ot .Ahiqar: 

I baft litted aand. and I baTe carried .a1,; 

bltt there 1• naught 11hicb 1• marter than [:raciJ. 
(The Worda ot ~qar. rt11, a.) 

Tbe ob■erTat1one ot aen everywhere toward anger 

are the•--• Rage and Texat1on are part1cularl7 lwaT7 

to bear. 

In tbe 11 tera ture ot BQddbia■, there are a1a1lar 

exprea■1one. 

re 1• no tire like paa■ion. there 1a no abark 

like hatred, there ia no anare like toll7, there 1• no 

torrent like greed. (:rbe-apada 251; 248 BQddbiua.) 

An examSnation of the ProTerb■ in tb1■ ■ection, 

with the eitra-bibl1cal literature cited a■ parallel■, 

ebon onl7 a poor or ta1r a1111lar1t7 in et7le and 

pbraaeology. Though the tbemee aa7 be ailll1lar, no 

direct borrowing of literary material 1a ertdent here. 



IV. BBTIBBII 00D AXD a.: the relationab1p ot dirine 

control to buaan oonduct and act1tlt7. 

JJ/l'J., :J., ,t 
.. 

. ' D ' ::i.. i L / 
' 

Q lj'>'I<,? - ~?-+ 
c, '-.JI..., j) j c-:J"'i,. 

•T 

The e7ee ot the Lord are 1n eve17 place, 
Keeping watch upon the enl and t.he ~od. (15:~) 

The tollowing baa been c1 ted H a parallel 

atat-enta 

Worah.t p .King Hi--•t-Re, living forever, within 
your bod1ea 
And aaaoc1ate with h1a majeat7 in your hearta. 

He 1a Perception wb1oh 1• 1n (aen'a) hearta, 
And h1a eyes aearoh out eve17 bod7. 

(The Divine Attribute• or Pharaoh, lOtt.) 

(20) 

In the Proverb, aa elsewhere in Scriptures, aan• a 

actiona are obaerved by God. Thia ia tundamental 

biblical theology aa evidenced by the following exawplea: 

The e7ee ot the Lord thy' God are alwa7a upon 
1 t ( the land), trom the beginning ot the 7ear 
even unto the end or the year. {Deut. 11:12) 

For the ways or man are before the eyea or 
the Lord. (Prov. 5:21) 

In the Egn>tian statement, divine power la at

tributed to the king who, aa a deity, la considered to 

poa•••• wide intelligence and perception. 

CoJll>aN with: 

llan 1 a arithlllet1c la small; Beaven deala in large 
tigure1. (Oh1ne1e proverb; 10 Contuoian1aa.) 



Cast tlQ" bread upon th• water■ ; God will mow ot 

1 t it the ti■h•• do not. (Indian Proverb; -l9 Bindnt ■a.) 

Hea-.en baa •Y.• to•••• (Japane■e Pro-.erb; 8$ Sbinto.) 

The preparation■ ot the heart are man'•• 

Bllt the anawer ot the tongue 1• troa the 

Lord. (16:1) 

Oo11pare with: 

(21) 

It a lMll be ■-.11 and grow great. bi■ word■ ■oar 

aboTe him. For the opening ot bi■ mouth 1• an utterance 

ot goda, and it he 'be beloved ot goda they will put 

■o•thing good in hi■ mouth to aay. ('l.'he Worda ot 

Ahiqar, rt11.) 

Both veraee touch on Ood' a control over mane• ac• 

tirt tiee and bia epeecb. The utteranoee ot the tongue 

ue seen ae a special gift troa Ood. 

l~ '1 ..,... ~ ~·.t> ~ D ,.., 'x ~ t 
·- 7 ~ 

(22) 

: i r-¥. ~ I~ '?! /---,ii) ':, i 

A man's heart dertaeth bis way; 

But the Lord d1recteth hia atepa. (16:9) 

r. ~ l 7\ ·, ":\l c_2:s> 
0~'/--:i?~ _pi:i~q~ _,, "'-

~ D I Jl.l; ~ ~ ,...., ;--, I J'> ~ ...I' ':t.,i.J_ 

There are many dertoes 1n a 11&J1 1 e heart; · 

But the oounael ot the Lord, th11t shall ■tand. 

(19:21) 



The tollo1'1.ng atat••nt ot Allen-ea-Opet 1• c1 ted 

b7 Wilson as a parallel to the above two proverb■: 

God 1a (al•7■) 1n bia auooeaa, 
llhereaa man 1• in h11 tailure; 
(?n• thing aN the word■ which MD eay, 
•nother 1■ that 11b1cb the god do••• 

(Inatruotion ot Amen-ea-Opet, XVI:II.) 

While the Bg'J'pt1an atateaent oontra■ta the power ot 

God and man, the Hebrew give■ a,re ot the oGWlOtat1on ot 

God direct1.ng man'a atepa toward aanct1tie4 living. 

·/ h·ty·~ I ?!J 

,..., rr- ')(·< 
Whoso aooketh the poor1 blaaphemeth hie Maker; 
.And he that 1■ glad at calud t7 shall not be 
lmpuni■hed. (17:5) 

Co111>are with: 

l)o not laugh at a blind man nor tease a dwa__rt 
Nor injure the attaira ot the lame. 

(2-l) 

Do not tease a -n who is in the hand of the god, 
Hor be tierce ot face again.et hi• it he errs. 
For man 1• ola7 and straw, 
And the god 1a hia builder. 
He !a tearing down and building up ever7 day. 
Be •kea a tbou■and poor aen aa he wiahea, 

(Or) he make■ a thouaand men as overeeers, 
When he ia 1n hie hour of life. 

(Tba Instruction ot A■en-em-Opet, xxv.) 

rn both, one 1• admoniahed not to mock another•• 

lliatortune, nor to rejoice at it, since all thing■ are 

in God'• hand■• 
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,:y ";! - ,.., >;/ v,j l. ..., Y) V --~ ~ ( 25) 

! r f y 0, ( -,, 1 .,., - ~ ,'>tl!. 

Sa7 not thou: "I will requite eY11"; 

ait tor the Lord, and Be will ■aYe thee. (20:22) 

Compare with: 

Do not sa7: "I have tound a atrong auier1or, 

For a man in th7 ci t7 has injured me. 

Do not sa7: "I have round a patron, 

For one who hate■ me baa injured me.• 

For aurel7 thou knoweat not the plan■ ot god, 

Leet thou be ashaaed on the morrow. 

s1 t thou down at t.be bands ot the god, 

And th7 silence will caat tha down. 

(The Inatruotion ot Amen-ea-Opet, XXI.) 

r, 1?-~_J) -~ ~ 1' 1' :)-.,. (C)-1 "). 

: r ?-~ ~~>51 i ~r.p'? :1.1 

/ :J)_y)._ y)f 
..,. .. .. . 

: ifl?l x 
,>/7>1 ~~'?~ -/? 
I ' ~n i .. ~ l> I 

TT .. .. ; 

Rejoice not when thine en9JD1 tall3th, 

And let not thy heart be glad when be 

at~leth; 

Leet the Lord aee 1 t, and 1 t diapleaae Bi■, 

And Be turn away His wrath trom him. (24:17, 18) 

(26) 

The following Akkadian atatement 1• cited b7 Pteitter 

aa a parallel to Prov. 20:22 and 24:17, 18: 

Unto your opponent do no evil; 
Your eY1l doer reoompenae with good; 

Unto your enemy let justice [be dony 

Unto 7our oppreaaor •••• 
Let him rejoice over 7ou, ••• retum to h1■• 

(A.kkadian Proverbs, Counaela ot 1sdom, 1.) 

I 



3'1 

The Hebrew proTerb warn■ u■ not to re joi oe oTer a 

Tanqui■hed •n•Jl7• According to one midra■h, when th• 

RgJpt1am ••re drowning at the Red Sea and tb• a1n1 ■t.r1Dg 

ang•l• began to aing, the Lord wa■ exoeed1ngl7 d1 ■plea■e41 

•'ftl• worka ot 117 band are drowning in the aea, md 7ou 

-
wiah to a1ng in My preaence1• (Jl1draah rtkar.) '!he 

Akkadian Tera• expre■■ea an entirely different thoaght. 

It adT1••• rendering good tor en.l in the ■aaa aanner a■ 

doe■ the Seraon on the Mount (Matthew 5:38-'5). 

Coapare w1 th: 

Bli ho■pi table to thine eneB17 when h• ooae■ to th7 

door: th tr•• withdraw■ not i ta abade &Ten troa the 

wood-outter. (Bitopade■a 1, 52-A; 265 H1ndu1 ■a.) 

See al■o God'• word■ to Jonah: 

'?hou ba■t had pity on the gourd, tor which thou 

baat not laboured, neither -deat it grow, which CUM 

up in a night, and perished 1n a night; and abould not 

I baTe pit7 on Bin•Teh, that great city, wherein are 

ac>re than ■1xacor• thousand persona that cannot diaoern 

between 1r right band and their lett hand, and al■o 

im.ch cattle? ( Jonah ~= 10, 11.) 

f ..f) ,') ") ;-, //') ~ -:)\ ~ ..,. ;i. ~ 

: 1' .f!l '::i.~ -~? JI,~..,......,_"'! ·1 

Yi'!/ 7' .,~ ~~: Ix}~'. ( 
,' ;~•')~ ~. Tt" :;J-N,~ eu• j") 1t ! 

Honor the Lord w1 th th7 substance, 
d 1'1 th th tir■ t-tru.1 ta ot all thine increa■•; 

(27) 

So shall th7 barn.a be tilled with plenty, 

d th7 Tata shall OTerfiow with new wine. (5:g, 10) 
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I'..,..~ (v t:)j - _1/)) (88) 

t/YI':~ _{;· ,-,G":i~ 
.._ - .. 

Be that 1a or a greedy spirit at1rreth up strite; 

But he that putteth hie trust in the Lord aball 

be a'bwldantl7 gratified. {28:25) 

The following Akkad1an proverbs are cited a■ 

parallels to Proverbs 3:9, 10 and 28:25: 

Pay homage daily to 7our god 
With aaor1t1ce, prayer, and appropriate 1ncenae

otter1ng. 
T:-,ard your god JOU should teel aol1 ci tude or 

heart: 
That 1■ what 1 ■ appropriate to the deity. 

Pra7er, ■upplicat1on and prostration to the 

growid 
Shall Jou otter in the morning: then,your Blight 

will be great, 
And 1n abundance, through god'• help, you will 

pro■per. 

{Akkadian Proverbs, Counaela ot i ■do■, 55-il.) 

The Akkadian verse illuatratea the benetita that 

accrue tro■ daily homage to one'• god. In the Hebrew 

proverbe, greedineaa ia trowned upon, but char1tablenea■ 

1a greatly rewarded. 

Compare with: 

I><> honour to the divine power at all t1mea, 

but eapec1all7 on occasions of public worahip; tor 

thua you wi ll have the reputation both of aacr1t1c1ng 

to the gods and of abiding by the law■ • {I ■ocrate■, 

Vol. I, P• 11.) 

Aa to the matter of parallelism in the proverbial 

literatur of this section, we mu.at again conclude that 
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there 1• not a a1D,gl.• 111uatrat1on or 41reot borrowin&• 

hen where the th•• ••-- to be the aaae, !'8 1n th• 

ca•• of nUJlb•r 24, there la no ertdenoe that one copied 

rroa the other. 



V. SOD GOOD ADYICB on daily llring. 

Be that 1a greedJ ot gain troubleth b1a own 
houae; 

BQt be that bateth lilts ahall live. {15:27) 

Wilaon citea the following aa a parallel atateaent: 

Do not be oovetoua at a dirtaion. Do not be 
greec:17. unleaa {it be) tor thy (own) portion. Do not 
be oovetoua against 1.by- (own) kindred. 

( Inatru.ct1011 ot Viner Ptah-botep. 500tt.) 

Both the Hebrew and BgJptian proven• eaphaaise that 

greed and covetouan•~• are to be deap1aed. The Hebrew. 

however. 1n being opposed to greed of all forms. 1• on 

a atoh higher level than the Rgyptian. 11bereaa the ~ 

latter only oond.nma covetoumeee when 1 t 1• aga.1.nat 

one•• kindred. the Hebrew proverb renecta the prillciple 

of the Tenth CommaDlblent. •'l'bou abalt not covet.• 
-

Coapare the above with: 

J11ae17 1• gone 1n the caae of a an who has no 

delu1on. while deluaion 1a gone in the case of hi• who 

haa no dea1re. deaire 1• gone 1n the cue of h1a who 

has no greed. while greed 1a gone 1n the caae of h1a who 

poaaeaaH nothing. l:Rirgrantha-Pravacbana. 2~ 28; Si 

.Tain1••·) 

Pora no oovetou• deair•• ao that the dea,n ot 
greed.1.Maa _,. not deoe1 n thee. and the treaaure of 

the world _,. not be taateleaa to th••• and that ot 
the ap1-r1t. unperceived. (llenog-1 Khrad 2. 13-l.5; 

30 ?.oroaatriania■.) 



~"' ~r -,o)t:: _ ..,D 

.' 'J~~~~ 'J\~!!~ 

Who can aa7: "I haTe -d• ..,- heart clean, 
I .. pure troa ,q •in"T (20:SJ) 

The following ha• been cited aa parallel: 

Say not: "I have no wrongdoing, 11 

Nor (yet) . ■ train to ■eek quarreling. 
Aa tor wrongdoing, it belongs to the gGd; 

It 1■ Haled w1 th his t1nger. 
(The Inatruotion of Amen-em-Opet, XVIII.) 

(30) 

Both proverb■ point out that no aortal is ever known 

to have been witho\lt tault or ■in. But while the under

lJi.ng thought 1a similar, we find many identical reterenoea 

in religious literature. 

Soloaon, praying to the Lord in the pre■enoe of the 

people, inoludea 1n hia ■upplicationa: "It they ■in againat 

Thee, tor there 1• no man that ■inneth not •••• 11 

-

Peal• 143:2: "And enter not into judgaent w1t.h Th7 
-

■ervant; . tor in Thy eight shall no man living be juat1f1ed." 

Zophar the Naamathite answers Job: 

"'l.b.7 boastings have made men bold their peace, 

_And thou haat mocked, w1 th none to make thee aabaaed; 

AJMl thou haat aaid: 'IIJ doctrine 1a pure, 
And I am clean in '.l'bine e7oa.'" (Job lls~, 4) 

There 1s the well-known remark of Jesus quoted 1D the 

Book ot .Jcmn, 8:71 "H• that la without ■in among 7ou, let 

hi• caat a atone at her." '1'hua did .Jeaua intercede and 
. 

■ave the adulteress wo■an troa atoning. 
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Colll)are w1 ths 

Never hope to conceal an7 ahaaetu.l thing which 7ou 

bave done; tor even lt 7ou do conceal it troa other■, ,-our 
own heart will know. (Iaocratea, Vol. I, p. 13.) 

( •~:_, 1 f i'J', )'il;, h ~i:JI (all 

:-.::i.;;1{'.f! .• _.~ I '...I;?·rp ,-.,.!;~~1 

He that goeth about a■ a tale-bearer revealeth 

aecreta; 
Theretore Mddle not w1 th him tba t openeth wide 

h!a 11pa. (20sli) 

The tollow1ng baa been olted as a parallel: 

Eapt,. not ttq bell7 to every-bod7, 

JJor damage ( thue) the regard tor thee. 

Spread not th7 words to the coiaon people, 

Nor aaaoclate to th7aelt one (too} outgoing 

ot heart. 
Better 1a a aan whose talk (reaa1na} 1n hla 

bell,-
Tb&n he who speak■ it out 1njur1oual,-. 

(The Iaatruct1on ot Amen-ea,Opet, xn.) 

In 'both proverba, tale-bearing and \moontrolled talk 

are frowned upon. Thia 1a a theae comon to other 

proverbial literature. 

We tear a talkative person; we do not fear a 

tighter. (Jabo Proverbs troa Liberia, no. 355.} 

A whisperer watches the buah (1t he hear• a noise); 

a buah never tells secrets; he to mo• one apeaka 1• a 

traitor. (Meaning, it a aan wiahea hi■ aeoreta to be 

kept, he should not oontide the• in other■.) (PrC'\verba 

1n the Yoruba Language, no. 102; Wit md W1adoa troa Weat 

Atrica.) 

On matters which ,-ou would keep secret, apeak to no 

one eave when it 1e equall,- expedient tor JOU who ■peak and 

tor tho•• who hear that the tacts •bo~ld not bo publ1ahed. 

(Ieooratea, Vol. I, p. 17.) 



(32) 

Debate th7 oauH w1 th thy neighbour, 
Hilt renal not the Horet ot another. (25:9) 

The tollow111g 1s o1ted as a parallel: 

lly tr1end, rq Hcret knowledge 1s not sateguard.ed 

bJ" an en..,-; on the contrar7, by a aon or a daughter, 
rq tr1end, 1• rq aeoret knowledge aateguarded. 

(Akkadian Proverbs, Proverbs I.) 

The Hebrew proverb adnaea one against revealing the 

oontideno•• o? another. The Es,ptian proverb aerel7 1ug

ge1ts that ••oret1 cannot be entru1ted to persona other 

than to •••re ot a fandl7. 

Coapare with: 

Who truata too maiq often end1 
By loaing trust 1n all, 

Lend not 70ur pillara to 7our trienda, 
Or el•• 7our root may tall. 

(Ch1p1 of Jade, Chin••• Proverbs, P• 17.) 

T,; o/ J -J) ~ ._i' f r'r + • / 
: s-;. 1' - ~~ .., ~ ~ 7- i b / 

T ·~ ~ v· r ?' ~ {] ; -I~ 
1.i:1vJ) x·( ? ~r- ?'{ 

T • 

Debate thy cause w1 th th7 neighbour, 
But reveal not the aecret ot another; 

Le1t be that heareth it renle thee, 
And thine intamy turn not away. (25:9, 10) 

(33) 



.--------:;___ - - -

Ginaberg o1 tea the following aa a parallel: 

The aon ot rq bod7 baa ap1ed out rq houae: C'fltV•t. 
oan I aa7 t.o a trangera? IL- eon ha.] been a talH 

witneaa againat •: who, 'then, haa Juat.1tied .. , Proa 

rq bouH baa gm• forth wrath: with ~• aball I atri.Yef 

Renal not th7 [ieoret.a7 before th7 n7enda, leat ttq . 

n ... beOCble dHp1Hd oY t.h•. (The ora'a of Ahlqar, ix. ) 

'l'beae two pro••rl>• ha•• no parallel wbataoe•er. 'lhe 

Hebrew, aa in oaae no. 32, warn• against tale-bearing, 

wbereaa the Araaaio 111 concerned with the problem of t&ld.17 

betra7al. 

Compare with: 

Guard aore tai thtul.17 the aecret which 111 confided 

to 7ou than t.ba mone7 which 1a entrusted to your oareJ 

tor good aen ought to ahow that the7 bold their honour 

aore truatworthy than an oath. (Iaooratea, Vol. I, p. 17.) 

~ t -p 'f!-¥.,t ~ Ur"! r::, b·i 
! h// .'. JJ X{ r '1.. Jl-, - 0 ~ 

Whoao atoppeth hla ears at the cry or the poor, 

He aleo ahall ory hlmaelt, but shall not be 
anawered. (21:13) 

The following haa been cited•• a parallel~ 

(34) 

Satiaty th7 clients w1 tb what baa acoru.ed to th••• 

what acoruea to one who• god fayora. Aa tor hi• who 

•••d•• a&tiatying hia ol1enta, aen say: "He 1• a ka of 

robberJ•• A proper ka 1a a ka with whioh_one 1• aat.1at1ed. 

One do•• not know what •7 happen, ao that he -,- under

atand t.be aorrow. It miatortunea occur amoDf thoae (now) 

taTored, 1t 1• the client■ who (atill) aa7: Weloo•I" 

One doea not seoure aat1ataot1on troa a stranger; one -baa 

reoourae to a client when there 1a trouble •••• (The In
struction ot the Vizier Ptah-hotep, 3.0ft.)l 

l. The word 11 aat1a.ty" aoaetiaea meana "P•J' ott.• Th• 

word 9 cl1ent■," literall7 "tho•• Who enter,• . -7 here 

apply. to the entourage ot a high ottioial • . See foot

note, Ancient~ !!!1.4!£!! 1-!ill, P• '13. 



In COJ1Par1.Dg th••• proverb•• n ••• a notloeable 

ditteren.oe in their aoral overtone■• 'l'he Hebrew apeaka 

ot obar1ty tor it• 01111 ■ak•• drawing upon tb• tradition 

ot the Toaab that no aan ■hould withhold hie hand tro■ 

helpiq the poor. The Egyptian ver■e ■ugge■t• the con

cept ot "g1 Ting" only tor 11ha t one oan 'benet1 t trom 1 t. 

eo-.,are withs 

He who, provided w1tb tood, hardena hi• heart 

again■ t the poor. ■eet■ with none to cheer hi.a ••• 

hi• boll■- 1■ no ho... (Riga-Veda 10. 117; 323 H1ndu1■a.) 

Bve!'J' good deed will bear it■ fruit to men; there 

1• no eeoape troa the ettect ot on•'• act1ona. 

(Uttaradbya7ana-eutra is. 10; 42 Ja1n1aa.) 

It you are ati.La. your bad reputation "111 ■pread. 

( Jabo Prove/ba. ~ro• tibar1a. no. 3'72. ) . 

t,"1/ 1n :/'~ t:J)r, ~ ~ ~ {.q.J] - ., ~ (35) 

:r :J.".?? ·...,~ i, -P~ . r ➔~ 1:i. 
· rl'>"t- r~~ ~-f?~ 1 

: "'Ji)¥ w.':3/ ~:t), -b~ 

l~i~y~~ ltJ)f) -~~ 
: D"' ~ir . o~~ ·x-/1'1/ 

When thou el tteet to eat w1 th a ru1er, 

Consider well hi• that la before thee; 

And put a knife to th7 throat. 
It thou be a aan given to appetite. 

Be not dee1roua ot hi• da1nt1H; 
Seeing they are deceitt'ul tood. (2~:l-1) 



The following 1• cited ae a parallel: 

It thou art one of those eitting at the table of 
one greater than tb7eelf, take what he 111&'1 glve, when 
1 t 1• Ht before th7 no■-. 1'bou ehouldat gase at what 
1• bet'ore thee. Do not pierce hia with an7 •tar••• 
(.tor IN.oh) an aggreeaion again.at hi• 1a an abomination 
to the ka. Let tb7 taoe be oaat down until he addreuea 
thH, and thou abould.at apeak (only) When he addreHH 
thee. 1-.ugh after he laugba, ad 1 t will be ••r'J pleaeing 
to hia beart md what thou -,-eat do will be pleaaing to 
the heart. Io one can know what ie in hie beart. 

(The Inatruction o.t' V1s1er Ptah-hotep, 120t't.) 

The subject of behavior at the dinner table w1 th 

t.bo .. ot authorit,- 1• diacuaaed. 'l'b.e 1'ebrew cautiona 

againat tvo tree an aooeptanee of tbe ta•ora ot a l'lller. 

The Eg,ptian auggeata the manners tor ingratiating one

••lt into the fayor ot a peraon ot greater position. 

Here, the idea of aubeerYience 1• d1ametricall7 oppoaed 

to the Hebrew concept of independence of tbougbt and aotion. 

Oowpare wi thl 

The atranger eata with care. (Explanation: A 
atranger ahould eat What 1e ottered to him to ebow hie 
appreciation of the food, but he .uat not eat too .uch; 
tbia will ahow ill-breeding.) ( Jabo Proverb• troa 
Liberia, no. 3~.) 

.,.~~'1!- r-,,,'cy J;"I/Ylf 
.' ;-, .DY. til~.J ~.y fl- - Q ~ 

T 7 •: •: 

And put a knit• to thy throat., 
U thou be a man given to appet1 te. {25:2) 

Tbe following is cited by Wilson aa a parallel• 

(36) 
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How wretohed it 1■, the belly whiah thou heede•tl 

Ir three loayea •hould aatie~ thee, and the ••allo1r111g 

ot two h1n ot beer, (but) there 1• ( ■ till) no 11111.t 

l.f..o7 the bell7, tight aga1n•t it. 
TThe Satire on the Trad••• ·x.) 

The Hebrew pro•erb here 1• out ot context. In 1 ta 

entiret7, it •peak■ again•t aooepting the taTcra ot a 

ruler (8ee Caee 36), and is ooapletely unrel .. ted to tb.1• 

Egyptian veree which -r•ly warns againet glutton,-. 

Compare with: 

Restraint in the e7e 1• good, good 1• reetraint 

in the ear, in the no•• reatra1nt 1■ good, good i■ re

■tra1nt in the tongue. In the body reatra1nt ia good, 

good is reetraint in speeob, in thought reetraint 1• · 

good, good 1■ reatraint in all thing•. (Dhumapada 560-1; 

266 Bllddhiam.) 

Let thy toot be Hldom in thy neisJ:ibour• • bouae; 

Lest he be sated with thee, and ~te thee. (25:17) 

The following 1• cited a• a parallel: 

It thou goeet to the rear ot ott1ciala, approach 

(only) at a distance atter a (decent 1nter•al). It 

thou entereet in, while a householder 1• in hi■ houae 

and hi■ actinty 1• tor aoaeone else betore thee, a■ 

thou ■itteat with thy band to thy aouth, do not a■k 

tor ■o• thing beaide him. 
(Tho Satire on the Trades, ix.) 

While the EgJPtian text i■ ooncemed with -.nnera 

toward nobility, the Hebrew proYerb ■peaka ot relation• 
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betwee11 ne1gbbora, and oaut1one against •wearing out on••• 
welooae.• There 1• no parallel thought betwea tbe two.1 

Compare with: 

It 7ou T1e1t 'J01l1' fellow too often be will not 
reepeot 7ou. Silt 1f 'JOU •111 aake 'JOU.l"Hlf ecarc•• be 
will pine for 7our compan7. (.Tabo ProTerbe from L1ber1a, 
no. 272.) 

'l~~t 'j{L ,.,, ,-, ' -Jy ~ 'J.") ~ (38) 

~..:i.-.., ;)/ .Pi' ~ ~ o J Jw - r:,~ 
Tr : · , 

e:, )'- ~ 'J. D 1 /;. c::,·:A [> ~ - ., ';;> 
.-r ., ~ ,....~,., ,,., ~., ~-, 

::y)'}., '.J --.~ '/ 1,~ I • - .. 
My eon, fear thou the Iord and the king, 
And ■eddle not with th- that are g1Ten to 

change; 

For their oalut1ty ehall r1ee suddenly; 
And who lmoweth the ruin from th• botbt 

(24::21, 22) 

1rb• following 1• cited by Pfeiffer aa a parallel: 

•s.rTant, obe7 me.• Yee, my lord. '1••• •r intend 
to atart a rebellion.• Do {1t), my lord, [do (1tl7. 
If you do not atart a rebellion what beoomea of your 
clay! Wbo will g1Te you (ecaethlng) to fill your 
atceaoh? "llo, eerTant, I shall not do something Y1o
lent.• f_'f>o (it) not, my lord, do {it) not.:J The man 
doing IIOlllething Y1olent la killed or L!ll-treatey, 
or he 1a maimed, or captu~ed and caet into priaon. 

{Ak:kedian Obeervat1one on Life and the World Order, 
A Peae1lll1at1c Dialogue between hater and Servant, YI.) 

The Hebrew proverb• are an admonition of a father 

to hie eon, to love the Lord. obey the king and &Told 

l. The following Y1dd1eb proYerb may be noted aa a cloae 
parallel to the Hebrew: •0o rarely where ,ou are loved, 
and never where you are bated." See Ayalt1, Hanan J., 
ed •• Y1dd1eh Pro,-erba (Sbocken Booka, We• York, 19,9), 

P• 65. 



:inTolTement with rebellious el-enta. Thia, bo .. Ter, 

has no relation to the tb-• 1n the Akkadian dialope, 

which merel7 illustrates the blind acoeptano• on tbe 

part of th• ••rTant to th• wiabea of bis maater. 

Cmapare with: 

Obedience is better than reTerenoe. (Chinese 
ProTerb; 515 Contuciania.) 

May obedience @onquer diaobedience w1tb1n thia 
house, and ma7 peace triumph oTer discord here ••• 
(Yaana 60, 5; 79 Zoroastrian1n.) 

PreeerTe the preeent order and do not desire any 
change, mowing that reTolutiona 1nerltabl7 destroy 
states and la7 waste the homea of the people. (Iaocrates, 
Vol. I, P• 109.} 

And a soft tongu~ breaketh the bone. (25:l5b} 

G1naberg cites the following as parallel: 

Soft 1• the tongue or a kffetl, but it breaks a 
dragon'• riba; like a plague, which ia not eeen. 

(The Worda or Ahiqar, v11., 

(39) 

The Hebrew apeaka of the effect of pleasant and 

gentle apeeoh as a power to aTert ianger and to overcome 

oppoe1t1on. Tbe Aramaic nrna that the soft-epoken 

words of a king may conceal deadly thoughts. 

Compare the following with the Hebrew: 

Wben high words contuse the talk, low words will 
untangle it. (Jabo Proverbs from Liberia, no. 2lf.) 
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U thine eneJD7 be hungr7, gh·• h1a bread to eat, 
And 1t be be tb1r11t7, g1Te h1a water to dr1Dk; 

For thou wilt heap coals of fire upon b111 head, 
And the .Iord will reward thee. (26:21, 22) 

Wilson points to the following as parallel: 

0 moon, establish hi■ orime (against billl)l 
. So ■teer that we may bring the wicked man across, 

For we shall not act -like ha--
Lift him U{), g1Te him thy hand; 
LeaTe him (1u.) the arms of the god; 
Pill bi■ belly with bread of thine, 
So that he ma7 be sated and ma7 be ashamed. 

(The In■truot1on of Amen-em-Opet, II.) 

And Pfeiffer c1tee the following as parallel: 

Uato 7our opponent do no eT11; 
Your eT1ldoer recompense with good; 
Unto 7our enem,. let just1oe ffie doniJ. 
Unto 7our oppree1or •••• 
Let b1a rejoice oTer you, ••• return to him. 
Let not your heart be induced to do eY11. 

(Aklcad1an ProTerbe, Coun1els of Wisdom, 1, ~-40.) 

Tbe Egyptian and Akkadlan pas■ages auggeat that 

friendly gestures towards an e11emy migbt induce him to 

repent. The Hebrew pr0Terb11, on the other band, ■trese 

that a compa11111onate act towards an enai7 1• a tultillaeat 

of the word of God. Thill concept, wbiob forb1d1 the re

pa7lng of eTil with evil, 11 found 1n the Torah, -rhoa 

7 
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■halt not take veageanoe, nor bear any grudge against 

the oh1ldren ot the people, but thou abalt love thy 

neighbor•• tby■elt: I aa th• lord.• (Leviticus 19:18.) 

Compare with: 

And be (Saul) aa1d to David: "Tbou art aore 

r1gbteoua than I; for thou bait rendered unto ■e good, 

whereas I have rendered unto tbee evil. And thou bast 

deolared tb1■ day bow that thou bast dealt well w1tb 

me; foranmcb •• when tbe lord bad delivered• up 

into tbJ band, thou d1d■t not kill ae. For it a ■an 

find bi1 ena7, will be let him go well anyt• ••• 

( I Som.el 2f:l8-20.) 

As o1ted before (see Case 26), the literature of 

H1ndu1■11. inoludes; 

Be hospitable to thine enem7 when be 0011e1 to thy 

door: tbe tree withdraw■ not 1ta ahade even froa tbe 

wood-cutter. (Hitopadesa l, 52-A; 263 H1.ndu1a.) 

::,.~"y - Jff'f r !~'? (n) 

: i(-1 J_,! -~;. )~~]'~ ,-::i_~ 

He that paaseth by, and meddleth with strife 

not ~1• 0W11, 

Ia like one that taketh a dog by the eara. (26:17) 

Tbe following ia cited by Pfeiffer as a parallel: 

Hasten not to atand in a public aaaembly, 

Seek not the place ot qua~rel; 
For 1n a quarrel you must give• deci■ion, 

And you will be forced to be their witneaa. 

The7 will fetch you to teat1fy in • laweuit 

that do•• not concern you. 
llben 7ou ■ee a quarrel, go any without 

not1o1ng it. 
(Akkadian Proverb,, CoUJ1■ela ot Wiadom, 

1, 25-30.) 
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Both proYerba indicate tbe adv1•ab111ty of aYoidlng 

the quarrel■ of otbera. The Rebrew illustrate■ the 

re1ult or interference by ua1ng the a1a11• of a dog 

snapping at a per1on Who pulls its ear&. The Akkadian 

verae •peak■ ot the unneceaaa~ inYolv•ent and incon

venience brought on by meddling in the affairs of others. 

COlllpare with: 

ll you benefit bad men, you will have the aaae 

reward aa tboae Who teed stray doge; tor theae snarl 

alike at tlioH Who glY• them food and at the pau1ng 

1tranger; ~ juat ao base men wrong alike tboae who 

help and tboae who hara them. (I•oorate•, Vol. I, 

p. 21.) 

~ X -,, :!l "::l_}) 
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Where no wood 11, the tire goeth out; 

And ~ere there 1• no whisperer, contention 

ceaaeth. (26:20) 

(42) 

The following 1• cited by Pteirter as a parallel: 

But it !t 11 really your own quarrel, extinguish 

the flute; 
For a quarrel ia a neglect of what ia right, 

A protecting wall ••• (tor) tbe nakedness of 

one'• adversary; 
WboeYer stops it ia thinking about the interests 

of a t:r1end. 
(Akkad1an Proverbs, Counsels or W1adca., 

1, :50-35.) 

The Hebrew proverb makes tbe point that when the 

fuel or talebear1ng 1a removed, the flame or contention 

will go out. The Akkadian verae apeaka not or talebearlng 



but of quarrels, and streasee the adv1sab111ty of re

aolving tbe difference■ quickly. 

Compare with: 

By controlling tbe anger of a moaent, you .. y 
avoid the remorse of a lifetble. (Cbille•• Proverb; 
8 Contuc1an1a.) · 

!.u >5~ r::, -.~y I O -~ /J), ~ f:J ;--,5) <•al 

: '.L''? -'>~~12~ ~:)!;"'? tv~·/1 
As ceala are to burning coal■, and wood to fire; 
So 1s a contentious aan to kindle atrlfe. (2&:81) 

Tbe following 1• olted by Wilson as a parallel: 

The contentloua man 1s a dleturbanoe to o1t1sena: 
be produce, two faotlone 01ong the youth. It thou 
flndeat that the c1tisene adhere to him ••• , denounce 
him in the presence of the court, and reove 5,bjJ. He 
alao ie a traitor. A talker 1• an exciter ot a city. 
Divert the multitude and suppress 1te beat ••• 

(The 1.nstruction for King Ker1-ka-Re, 25.) 

The Hebrew proverb utilizes similes in pointing out 

that anger increase• the friction of quarrels. Tbe 

Egyptian indicate■ the wladom of auppresslng any apeecb 

wb1cb leade to divia1veness. 

Note that the phrase "burning coa11• appear, in 

other religious literature. 

Thou art entreated for charity by the whole of 
the living world, and abe 1s ever etanding at th7 door 
in the pereon of thy brethren 1n the taith: beggar■ are 
ever etandlng at the door of the etranger, aaongat tho•• 
who beg for br•ad. Eyer will that bread be burn~ coal 
upon thy bead. (Viabtasp Yaeht 36; 17 Zoroastrian•-:,-
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Boa■t aot thyaelt of to'1torrow; 
For thou lmoweet not wbat a day .. 7 bring 

forth. (2'hl) 

The following thrH pa■aage■ are oited by WU■on 

ae parallel■: 

Prepare not tor the aorrow before it arrive■; 
one moil■ not what miacbance may be in 1t. 

(BgJpt1ab. The Proteet■ of the Eloquent Peaeant. 
177ft.) 

And--

Do not ■pend th9 nigbt fea~ful of the morrow. 
At daybreak what 1a the aorrow like! 
Van knows not what the morrow 1■ llk•. 

(The Inatruction of Aaen---Opet. XVIII.) 

And--

Do not eay-: •r have found a strong neerior, 
For a man in the city baa injured me. 
Do not say: "I have found a patron 
For one who bates me bas injured me.• 
For surely thou knoweat not the plane of god. 
Leat thou be ashamed on the morrow. 

(The Inatruot1on of Amen-em-Opet. XXI.) 

Each of tbe preceding three proverbs 1a different. 

The Pretest■ of the Eloquent Peasant adv1aea against 

planning tor the morrow; the eeleotiona frca Aaen-•

Opet advise against Yorr71ng over what tbe morrow .. 7 

bring; and the Hebrew calla upon man to avoid aaklng 

raah prcaisea tor the future. 



Compare with: 

And tbe King ot Iarael (Ahab) anawered and said: 

Tell him: I.et not him that girdetb on bla armor boast 

bimaelt as he that putteth it ott. (I Kings 20:11.) 

The heart that tb1nka there is a to-morrow 1■ aa 

transient•• the cherr7-bloaaoa, tor 1a there not the 

midnight wlndT ( Sh1nran Sbonin; 174 Bu.ddh1a.) 

Taunt no man 1f1th b1s m1atortune; tor rate 1■ 

oommon to all and the tuture 1• a thing unseen. 

(Iaocratea, Vol. I, p. 21.) 
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(45) 

The tull ■oul loatheth • honeycomb; 
But to the b~y soul every bitter thing 

1■ sweet. (27:7) . 

Glnaberg oltea the following as parallel: 

Hunger 1118kea bitterness sweet, and thirst [iour

ne■!,7• {The Words ot Ahlqar, x11, 188.) 

The Hebrew apeaka of emotional needs, while the 

Araiulc lays stress on physical needs. Although there 

la a a1a1lar1ty 1n phraseology. there la no parallel 

1n thought. 

Compare with: 

Runge~ makes hard bones sweet beans. {Chinese 

ProYerb; 248 Contuc1an1■m.) 

The person who la really thirsty la the one who, 

it he drinks, reels refreshed. (Jabo ProTerba tr• 

Liberia, no. 402.} 

I 



Famine coapela one to eat the fruit of all kinda 
of trees. (Proverbs 1n the Yoruba language, no. 210, 
Wit and Wiadoa from West .Atrica.) 
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For riches are not for ever; 
And doth the crown endure unto all generations! 

(27:2f) 

The following is cited b7 Wilson as a parallel: 

A aen is nothing. The one is rich; another is 
poor, while bread continuea--oan he pass it b7! The 
man rich 1n the time of last 7ear 111 a vagabond thb 
year. (The Instruction of Ani, Tiii, 5.) 

The Hebrew proverb indicates the transiency of 

material possessions, while the Egyptian placea its 

emphasis upon the uncertainty of life and the 1naig

nif1cance of man. 

Compare with: 

A :man :ma7 give--he may enjoy--he may lose: these 
are the three ends tor which wealth is destined. The 
t~1rd awaits the man who neither gives nor enjo7s. 

(Hitopadeaa 1, 172; 448 Hinduism.) 

Wealth ia short-lived. (Jabo Proverbs from 
Liberia, uo. 276.} 

(This time the abort one bas got it, but) another 
time the long one will g•t it and the short one will not 
get it. (Meaning, that fortune 1s fickle.) (Proverb■ 
in the Oji Tongue, no. 15; Wit and WisdOII\ from West Africa.) 

The king aball beg, the beggar mount the throne; 
Earth laugbs at him who calla a place bb OWl'l. 

(Chip■ of Jade, Chinese Proverbs, p. 39.) 
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Believe that man7 preoepte are better than muoh 
•~•1th; tor wealth qu1okl7 tails us, but preoept• a~1de 
through all time; tor wisdom alone o! all posseasiona 
1• 1.mperiehable. (Ieooratee, Vol. I, p. 15.) 

An elllllination or the eighteen oases in this 

eeotion shows that there are no d1reot parallele. 'lbile 

1n so■e oaaea the wording, upon cursor7 examination, 

might appear similar, the intent 1n nearl7 all oases 1• 

d1tterent, and no relationship oan or need be aaauaed. 



VI. HOIJEl:rrY, JUl:JrIOE and TRUTH 1n bue1neae, 1n the 

court and aaong men. 

71 .I .i ... i' ../' ~ i .}> .,, ~ 'tr? .,1 r •{'fl 
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A. talee balance 1e an abomination to the lord; 
But a perteot weight 1e His delight. (ll:l) 
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A just balance and ecalee are the lord's; 
All the weights ot the bag are H11 work. (16:11) 

(?-~ t /?-'I: 
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D1Teree we1gbt1 are an abomination to the lord; 

And a talee balance 1e not good. (20:23) 

The tollow1ng reterenoe to Akkad1an 11teratur• 1e 

o1ted ae a parallel to the foregoing Hebrew proverbs: 
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He who handl•• the· acal•• in talsehood, 

He wbo del1berat•l'J' ohangH the atone weight• 

(and) lowers /tbe1r we1ght7, 

Will uk• h1Juelt 11• tor the profit and then 

lo1e /lib bag of weighty. 
H• wbo 1iandle1 the scale, 1n truth, muob ••• 

A• auoh •• possible ••• 
(111) 

Jiu broken 11.nee om1ttey 

He 1s well-pleasing to Sbamaah (and) enr1obe■ 

bis 11re. (Sumero-Akkad1an HJ]lllll, H-ymn to th• Sun-

God, 11, 50!!.) 

Tb• preceding proTerbe, noe. 47 to 49, caution 

aga1D1t d11honeat7 1n bua1n•••• 1Dtere1tillgl'J', both the 

Hebrew and th3 extra-biblioal source u•• weights end 

baa.noes to illustrate their point. Wblle the t,hougbt 1a 

parallel, the wording, however, ta not, and 1t 1■ dlt

tloult to ascertain what ma'J' h••• been omitted 1n the elx 

broken lines. 

The admonition tor bonest7 and ju•~ weights 1• 

tound 1n other re11g1oua literature. Compare with: 

Honest'J' 11 the true heart ot the gode. (Japaneae 

ProTerb, 93 Shinto.) 

Don't use a abort toot, or an unta1r measure, a 

light balanco, or a small pint. (T'ai Shang Kan Ying 

P' ien; 175 Taoism.) 

/
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He that breatheth rortb truth utteretb 

· rigbteoume1■, 

But a tal1e witlle11 deceit. 

There 11 that apeaketh like the p1ero1ng1 

ot a ,word; 
But the tongue ot the w1ae 11 health. 

The lip or truth ■ball be e1tabliahed tor ever; 

But a lying tongue 1a but tor a moaent. (12:17-19) 

The tollowing 1■ cited••• parallel: 
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U thou beareat tbia which I have aaid to thee, th7 

ever7 project •111 be (better) than (those ot) the an

ceatore. Aa tor what 11 lett over ot their truth, it 11 

their treaeure--(tbough) the memor7 or them may eacape 

tro■ the moutlt ot men--because ot the goodnesa ot their 

sayings. Ever7 word 1s carried on, without per1ah1ng in 

tbia land torever. It make■ tor expre111ng well, the 

speech ot the ver7 ott1c1al1. It 1a what teacbea • man 

to 1peak to .the future, 10 that it may bear it, what 

producea a cra!taman, who baa beard what 1a good and who 

apeaks to the tuture--and it hears it •••• 

(Egyptian In1truot ions, The Instruction ot the Vizier 

Ptah-botep, 500tt.) 

While both proverbs touch upon the subject ot truth, 

the7 are not at all alm.1lar. In a seriea of three couplets, 

the Hebrew contrasts the bener1c1al and lasting values or 

truth and kind words with the evil and trana1ency or de

ce~tion and barah speech. The Egyptian passage, however, 

1a an exhortation tor one to hearken to the trutha pro

claimed bJ' aages or the past and present and to uae the• 

advantageously . 

There are numerous parallels to be round 1n other 

religious literature dealing with the force ot apeech. 

Beware or the anger or the tongue, and control tb·y 

tonguet I.eave the a1na of the tongue, and practice virtue 

with th7 tonguel (Ibammapada 232; 30:5 Budclb11111t.) 



Four bor■ea cannot O'Hrtake the tongue. (Analeot■ 

12, 8; •33 Contuoian1ni.) 
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There 1e no higher Y1rtue tban Teraoity nor heaT1er 

crime than taleehood. (Iarada Smriti I, 226; •55 Billctul■a.) 

Commit no slander; ■o that 1.Dtamy and wiokednee■ --~ 

not happen UJ1to tbee. For it 1■ said that alander 1■ more 

grievoue than witohoratt. (Menog-1 Khrad 2, 8; 10'7 Zoro

aatrianiD.) 

One truthful man 1■ better than the whole world 

speaking talaehood. (sad Dar 62, 5; 116 Zoroaetrbni•-> 

A word baa etolen 1n and bred a doubt; ten thouaand 

oxen cannot drag it out. (Chipe of Jade, Ghineae 

ProYerb■, p. 21.) 

..., 7?:o/ - ~<;i ~ 
: U; ~1 

. 
i> r;,.. p ~/ .f' 

~1-P~ = ~·'!! j ~ 
r 

(51) 

Lying lip■ are an abomination to the lord; 

But they that deal truly are Hie delight. (12:22) 

The tollowing 1e cited as a parallel: 

Do not talk with a man talaely-

The abomination ot the god. 

Do not cut ott thy heart trom thy tongue, 

That all thy affairs may be successful. 

Be sinc&re 1n the presence of the common people, 

For one 1■ safe 1n the hand ot the god. 

God bates him who talaities worda; 

Hie great abomination ie the contentious of belly. 

(Tbe Instruction ot Amen-em-Opet, X.) 

ID both caees, lying and deceit are Y1e•~d as an 

abomination to God. The EgJJ>t1an instruction, howeyer, 

deale only with the tirst part ot the Hebrew proTerb, 

and is ■urely not parallel 1n pbraeeolog,-. 



The theme or truth and talaehood 1a well treated 

1n other rel1g10\1e literature, aa tor eumple: 

O good man 1! thou llhouldeat apeak talael7, all 

th7 pure deeda w011ld go tor nought. (Kanu 8, 90; 

390 Hinc!uln. ) 
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A aan who reoognisea the truth delight■ 1n nothing 

elae. He who delight■ only in tbe truth reoognlsee 

nothing else. (Acharanga Sutra 1, 2, 6, 5; 1:50 .Ta1n1em.) 

It talaebood takea the road; truth bides. (.Japanese 

Proverb; 43 Shinto.) 

Weat 
To epeak tbe truth oannot be 
Africa~ Bender, p. 19.) 

i( ~:)- ::::, ' .. - : 
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wrong. {Pro·.-erbe or 

A ta1tbtul witnees will not lie; 
But a ralse witnese breatbeth rortb 11ea. (1,:5) 

The tollowing baa been cited as a parallel: 

Do not bear witness with talse worda, 
•or aupport another person (thus) with thy 

tongue. (The Inetruotion or Amen-em-Opet, XI.) 

Wb1le both proverbs enuno1ate the same principle 

ae tbe Bintb Commandment, "Thou shalt not bear ralse 

witneea,• tne7 are not similar 1n phraseology, and none 

or the Ten Commandment, 11 related to any Egyptian aO\ll"oe. 

Compare with: 

Truth alone ~onquera, not talaebood. (Mundaka

Upaniabad 3, l, 6; 420 Hinduism.) 



_Truth all religion oom:prehenda, 1n truth aloae 1• 

juat1oe placed, 1n truth tbe word• of God as baaed. 

(Ramayana 2, 14; 421 B1ndu1a.) 

Do not reoe1ve a alander againat an7one to acouae 

him falael7. (Proverb• 1n the Yoruba language, D.Q. 183; 

Wit and Wiadoa fro• •••t .lfr1oa, Blarton.) 

I'"ft~"? r>~'f·:1 
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Leet tbff drink, and forget that wbio h 1B decreed, 

And pervert the juatioe due to any that 1• 

afflicted. (51:5) ( 

0 ~~ ~ t, c;;, - r-,_n~ (54) 

, ,,~r-, -~jt-~~ p- -h 
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! I;, i1-~ I 'J¥ I'?'! 
Open thy mouth for the dumb, 
In the oauae of all such as are appointed 

to deatruct1on. 

Open th~ mouth, judge righteously, 

And plead the cause of the poor and needy. 

(51:8, 9) 

The Hebrew proverbs, nos. 55 and 54, are a plea 

for juat1oe for the underling and the defenseless. 

Pr. 31:5 1• an exhortation to avoid debauchery and 

atrong drink, inallJIIUOb aa tbeae lead to the perversion 

of justloe. 



Tbe following Akkadian proverb baa been cited•• 

a parallel to the above: 

Unto your opponent do not evil; 
Your evildoer reoc:apenae •1th good; 
Unto your enemy let justice f6e doniJ. 
Unto your oppreaaor ••• 
Let him rejo1oe over you, ••• return to him. 
lAt not your heart be illduoed to do evil. 

(Akkadian Proverba, Counaela of Wiadoa, 1, 35tt.) 

Unlike the Hebrew proverbs that emphasize juat 

rule, tbe Akkadian ia more intereated in the problem or 

reoonc1liat1on with one's enemy. Therefore, theae are 

not parallel.. 

Other rel1g1oua literature touches upon the subject 

of juat1ce. For example: 

The only friend who follows man even after death 
is juatice. (Manu 8, 17; P!17 H11ldu1am.) 

Tbeae tour hab1ta are the pr1nc1plea of the religion 
ot Zaratuat; to exeroiae liberality in connection with 
the worthy; to do justice; to be friendly unto everyone; 
to be sincere and true and to keep falsehood tar from 
theaaelvea. (sad Dar 65, 7; 97 Zoroastrianiam.) 

Aa 1n the previous chapters, a ooaparison ot Hebrew 

proverb• with other Iear Eastern literature doea not 

reveal uy close parallelim, nor any borrowing. While 

the underlying theme may, from tiae to time, be aimilar, 

we find that the literature ot Far Eastern religions and 

Atr1can tribes contain• equally similar expressions . 



VII. •roSTRY and IDIDBSS, dealing with the benetit• 

which aoorue to the wcrker, and the lon•• which 

aooumulate tor the •luggard. 

6& 

,.,!~)--,~ ;-,·~y ~~~ 

~., "t.µ ~J) c ... ~-r-, ~ )'- ~~ 
(55) 

-: -

He beoometb poor that dealeth with a slack hand• 
But the band or the diligent maketb rich. (10:4i 

c:, ~ ~ _ ~ !½' '. i)' 1;? ~ 1 :1:-:Y (56) 

:i~ ,'>1)~ o'jt! j'!'l_~1 

He that tilleth his ground shall ban plenty or 

bread; 
But be that tolloweth atter vain things is void 

or understanding. (12:11) 

~~ iCJ?j 

:j~tf! 
1:~! il;l./;'~ 

c, ... ~...,,_, t...u~l 
. · •. .,. ... ·: ~ 

( 5'7) 

The aoul or the sluggard des1retb, and hath 

nothing; 
But th6 soul of the diligent shall be abundantl7 

grst1tied. (13:4) 



In all labour there 1a prot1t; 
But the talk ot the lipa tendeth only 

to penur7. (14:23) 

ri~ p?~ ><::>"? (~t 
- :r->f ~'b O .. '?~~ 

J))' 
n 'l ·x, - : 

The wa7 ot the 1luggard 1a as though hedged 
by thorns; 

Bllt the path ot the upright is even. (15:19) 

i J>? ~s '1{> + ;, :)'?PY> 

:j) ~,:,¥YJ ~~~~ ~-/j) 
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r, 'j. 
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Even one that 11 alaok 1n his work 
Ia brother to him that is a destroyer. (18:9) 
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(59) 

(60) 

"Jl -.,::i,~ ( ~~ - ~-., 'J.. ;-,··•,-:'fl ~ ~-..V (81) 
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.. ,~,) 'l~L'f:i>? - Y.J·/ 

!/:,~ ~'~r ;-,•~·'b,-...~-1 
I went b7 the t'ield or the alotht'ul · ' 
And b7 the vine71lrd or the m.m vo1d'or 

UD.der11tand1D.g; 

And. lo, it was all grown over w1tb thistles 
The tace thereot was coYered with nettles ' 
~nd the stone wall thereot was broken do.ti. 

Then I beheld, and considered well; 
I saw, and received instruction. 

"Yet a little sleep. a little slumber 
A little tolding or the bands to sle~p.• 
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So shall thy poverty come as a runner, 
And t!l7 want aa an armed man. (24:30-34) 

1'Jt~ ~~~- ~~¥ ...,'?¥ (62) 

! j) j :ii'I ? ;;, , .. ~ "'? ~: 
-;., "1 ~~ - ~:¥ ..l i't>J:l I' -~ 'rD 
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The sluggard aa1th:p 8Tbere is a 11on Di the · 
way; 

Yea,• 11on 1s 1n the streets." 

The door 1s turning upon its hinges, 
And the sluggard is still upon the bed. 

The sluggard burieth h1s hand 1n the dish; 
It wearietb him to bring it back to h1a mouth. 

The sluggard 11 wiser 1n bis own eyes 
Than sevea men that give wise answer. (26:13-16) 

Pte1tter cites the tollow1ng one verae aa a parallel 

to the above proberbs, nos. 55 to 62: 

Aa long as a man does not exert bimselt, be will 
gain nothing. (Akkadian Proverbs and Counsels, II.) 
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In general, the Hebrew proverbs atreaa that reward■ 

are reaped onl7 through the work of the band■• Although 

in Prov. 12:11, the advantage■ of agriculture are pointed 

out, the thought 1a tbat all work and labor profit. On 

the other hand., the life of indolence and idleness 1a 

frowned upon, for it bears no fruit. 

Tbe Akkad1an proverb, cited as a parallel to the 

above eight cases, merely warns that nothing can be 

achieved without labor or exertion. As a parallel to 

the Hebrew proverb■, 1t 1s different in both content 

and atyle. 

Iumeroua example ■ of thia theme can be found 1n 

other religious literature. 

Hot for aleep 11 the ■tar-spangled night, but for 
work to him who is w1ae. (Psalms of the Sisters, 192; 
289 Buddhism. ) 

He working, no eating. (Motto of the Zen Bu.ddhlst 
lfonaater1ea; 526 Buddh1a.) 

He who will not work ahall not eat. (Chinese 
Proverb; 508 Confucianism.) 

Fe up and doing and God will bless you. (Kaam1r1 
Proverb; 225 Hinduism.) 

Two only sources of success are known--wlsdom and 
effort; make them both thine own if thou would'st rise 
and hapl7 gain a throne. (ldagb•'• Sbupalavadha 2, 76; 
398 H1ndi11am.) 

A work prosper■ through endeavours, not through 
vows: the fawn runs not into the mouth of the sleeping 
lion. (H1topadeaa Introduction, 35-A; 466 Hinduism.) 



Every good work Whicb thou art able to do today 
do not postpone tor tomorrow, and accomplish 'With thine 
own band_. the counsel ot thine own soul. • • ( Sad Dar 81 
10-12; BS Zoroastr1aniam.) ' 
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in. 
A man who does not leaTe his hut will bring nothing 
(Proverbs ot West .Atrica, Bender, p. 12.) 

Do not put your wcrk ott till tomorrow and the day 
after; tor a eluggisb worker does not till bis barn, nor 
one •ho puts ott his work: industry makes work go well, 
but a man Who puts ott work is alway, at hand-grips with 
ruin. (Hesiod, Works and Daya, p. 33.)l 

o_~J~~~ 
~ 

A• Tinegar to the t eeth, and as l!llloke to the 
eyes, 

So 1s the sluggard to them that send him. (10:26) 

Compare •1th the following Akkadian proTerba: 

It I mys lt bad not gone, who would baTe gone at 
my aide. (Akkadian Proverbs and Counsels, I.) 

Aa long as a man does not exert bimaelt, be will 
gain nothing. (~adian Proverbs and Counsels, II.) 

In the Hebrew proverb, the 1luggard la 1een as a 

aource ot irritation to those who delegate work or tasks 

to him. In the Akkad1an, all aessengera are looked upon 

as not being wholly trustworthy. The thought may also b6, 

•u you want a thing done, go; if not, send." However, 

the two proverbs are not parallel. 

1. Evelyn-White, Hugh G., translator, Hesiod (William 
Heinemann, London). 
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--, .. ~p O j ~ t- 'JJ~":!- - J) j~~ (64) 

I·~ ~0~ i ;.~J '1~~ 

:i .. ~ ! I "J . ...,_ " '0 :.J ~ 
r -, .... . . 

Aa the oold ot ■now in tbe tbte of barveat, 
So 1a a faitbtul aeaaenger to b1m tbat aendetb 

bim.; 
For he retreabeth tbe soul of bis aaater. (25:15) 

Compare •1th tbe following o1ted a ■ a parallel: 

U thou art a man of intilu.07, wboa0 one great ■an 
send■ to another, be thoroughly reliable when be ■ends 
thee. Carry out the errand tor him as be baa spoken. 
Do not be reaerved about what 1■ aa1d to thee, and 
bewar• ot (any) aot of !orgettulneaa. 

(The Inatruot1on ot Vizier Ptab-hotep, 145tt.) 

Tbe Hebrew proverb uaea a 11.mlle to emphaa1se that 

taitbtulneaa in a messenger is a refreshing and comtort-

1ng thought to the sender. The Egyptian, on the other 

hand, 1a a aerie ■ ot instruction to one training tor 

service in the government. (See Ca1e 18.) 

In this chapter, there are definitely no parallels 

between the Hebrew proverb and the extra-b1bl1oal litera

ture ot the Near East. 
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VIII. THE RICHfl'BOOS and THE WICKED, 1bow1ng oomparlaon1 

-4.n the weltare or the o1ty, 1n per■onal happ1De1s 

-tllld 1n Just loe. 

O"'!~'? }'?;°1-f 
Ce5) 

tj '~'$! ! ., ~ ~-/ . . 

By tbe bleaalng or the uprights o1ty 1a exalted; 
Bu.t 1t 11 oyertbrown by the mouth or the wloked. 

(ll~ll) 

Tbe tollowlng 1■ o1ted •• a parallel: 

The oODtent1oue au 11 • dl1turbanoe to o1t1zene: 
he produce■ two taot1ona among the youth. It thou 
t1Dde■t tbat the o1t1sen■ adhere to b1m ••• , denounce 
h1a 1n tbe preeenoe ot the oourt and remove /liiy. He 
al■o 1■ a trattoe. A talker 11 an exciter ot a o1ty. 
Divert tbe multitude and auppreu tt1 beat •••• 

(The In1truot1on tor King •rl-ka-Re, 25tt.) 

Here 11 ■hown the etteot of the good and the wicked 

citizen upon the well•be1ng ot • oommunity. The Egyptian 

ver■e apeake ot tbe disturbance caused bf the eontent1oua 

men wbo need not neoe111aril7 be wicked. 

(66} 

D ., l "-:r:~ ... ') j 'I. 
D -.y(.u~ '1JI 

• T : •• : 

The l1gbt ot the rigbteou1 reJoioetbJ 
But tbe laap ot the wi cked 1hall be put out. (15:9) 



GinGberg o1tea the following as parallel: 

Extinguiahed be [the lap ot your eon whom 7011 
brougbg up, whom you aet at the gate ot the palace. 
He baa ruined you, and an /iTi]:7 return lf..• 1!7. 

(The Word■ ot Ah1qar, 111.) 

Light 1• aeen aa the •111bol ot r1ghteoumeaa, •• 

dietinguiabed tma the darkness ot eT11. 'lbe Aramaic 

veree 1D oontext would see■1Dgly refer to the •1amp ot 

your aon• as being tbe wiee counselor and sor1be whom 

King Baarhaddon ■ought to kill. 

'ftae onl7 possible almllar1ty between the Hebrew 

and. the Araaaio 1a 1n the use or the word erlamp, • and 

here tbe shlll•• are not at all parallel. Furthermore, 

a tootnote b7 Ginaberg indicates that the reading and 

restoration ot /_the laap •• ;J may not be oorrect.l 

Compare with: 

He who applies himaelt to the doctrine ot Buddha 
br1gbtena th1e world, like the moon when tree from clouds. 

(IhUIDlapada 382; 52 Bllddb1m.) 

-,,1)') .. -P~r:P
: I ?l.. hr.>1i)n·J 

T : 

b~ - j) ~Z?~! I;';. 
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y'(l-..J..IU 

,-

p~~ ~: 
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Better 1e little with the tear ot the lord, 
T~an great treasure and turmoil therewith. 

Better 1• a dinner ot herbs where love 1a, 
Than a stalled ox and hatred therewith. (15:16, 17) 

1. See footnote,~•, P• 428. 



Wilaon o1tee tbe tollowing aa parallel: 

Better 1a poYerty 1n tbe hand ot the god 
Tban r1obee 1n a atorebouse; 
Better le bread, when tbe heart 1• happy, 
Than r1ohea with aorrow. 

(The ln1tr11otion1 or Amen-em-Opet, Chapter VI.) 

There 1a • 1urpr111ng a1m1lar1ty between tbeae 

pr0\t.erb1 in 0Q1Jpoa1t1on and 1n the uae ot oompariaon. 

Howeyer, while the Hebrew e■pbaa1sea love--ot God and 

man--•• more dea1rable than material wealth, the EgJPt1an 

point• out that it 1s better to be poor and happy than 

r1oh and 1ad. Equally 1urpr1aing 11 the taot that other 

rel1g1oua literature baa comparable statements, aa tor 

example: 

But be who 11Ye1 a hundred year■, Yloioua and un

reatrained, a lite ot one day la better it a man 1a 

virtuoua and retleot1Dg. {Ihammapada 110-15; 242 Bllddbiaa.) 

Better than a thousand empty worda 1a one pregnant 

word, wh1nb bringa the bearer peace. Better than a 

thouaand idle aong• 1a a single song, which brings the 

hearer peace. Better it la to chant one verse ot the I.aw, 

that bringa the bearer peace, than to chant a hundred 
empty aonga. (I!lBllllllapada 100-102; .325 Baddbiam..) 

Poverty which 1s through honesty la better than 

orulenae which 1a trom the treasure or other a. (Menog-1 

Khrad 15, 4; 89 Zoroaatrianiam.) 

03/-;-,~~~/ /'>;: 
: ; :i - h !/VI( 

p 0? ~ -.:i; ~ 
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Better la a dinner or herbs where love 11, 
Than a atalled ox and hatred therewith. (15:17) 

(68) 



W1laon cit•• the following aa parallel: 

Kore acceptable 1a the character of one aprigbt 
ot heart than the ox ot the evildoer. 

(The I:latructlon of lt1ng Ker1-ka-Re, 128.) 

There la not a single parallel thought 1n th••• two 

proYerba. The Hebrew, aa seen 1n caae 67, stress•• the 

importance ot love over material things. Tb• Egyptian 

ola111la that r1ghteouae1s 11 more preferable to the gods 

than the beat aaor1f1o1al ottering. 

It 11 interesting to note that 1n Iaa1ah 1: lltt. 

we have a aim1lar 1tatement to the Egyptian: "To what 

purpo1e 11 the multitude ot your saor1f1cea unto KeT 

aa1th the Lord.• 

Compare also the statement or I Samuel 15:22: 

. D~ ~ .. ~ .:i ~ r, ~ :i, ~ r ~) -i; ~ ,, ~ r~ ~ Y) 'f. nJ ~ 
Behold, to obe7 11 better than saorit1ce, 
Aad to hearken than the tat of rams. 

,, R:':f.;i 
)'~ ~ j) j 'J-·I )..f,> 
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Better 11 little with r1gbt~ouanesa 
Than great revenues with injustice. (16:8) 

Wil1on cite, the following•• parallel: 

Better 1a praise as one who loves men 
Than riches 1n a storehouse; 
Better 11 bread, when the heart 1a bapp7, 
Than riobea nth sorrow •••• 

(Tb• Instruction of Amen-em-Opet, XIII.) 

.. 

(69) 



Theae proverb• tell ua that wealth la not ao muoh 

to be deaired a1 la r1ghteou1 and loYe, wheno~ ooaea 

bapp1ne1a. While thl1 thought 11 pre1ented 1n some 

measure in both proverbe, there le no parallellma ot 

an7 exaotne1s. The Hebrew aete tortb the nlue ot 

r1gbteou1ne1a, whereaa the Egn,tian 11 concerned about 

peraonal honor and 1erenit7. 

'16 

Again I reter to a atat-ent tOWld in the religioua 

literature or Zoroaetr1an1Dl: 

Povert7 which 1• through honesty 11 better than 
opulence wh1oh 11 trom the treaaure ot otbera. 

(Kenog-1 Khra4, 15, •: 89 Zoroaatr1an1aa.} 

And to: 

Better an earth-lined cave from wb1cb the atara 
are v1a1ble than• golden pagoda rooted over with 
iniquity. (Chinese Proverb; 52 Contuc1an1••> 

Preter honeat poverty to unjust wealth; tor 
justloe la better than r1ohea in that r1chea profit 
u1 only while we live, •bile justice provides us glory 
even atter we are dead, and while riches are shared by 
bad ■en, juatioe 11 a thing 1n which the wicked can 
have no part. (Iaocratea, Vol. I, p. 2Q.) 

: t:, 'f! 'j "fl. -D ~ 
. .. 

1' "': ~'G 
}'~~if) 

He that juat1t1etb the wicked, and he that 
oondemneth the righteous, 

Bven the7 botn are an abomination to the 
lord • ( 17: 15} 

(70} 
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To puniah alao the r1ghteoua 1• not good 
Ior to atrike tbe noble tor their upr1ghtneee 

(17:26) • 

(71) 

.::t.i l-1<~ j/(fl';? - ~J'? Pt"! (72> 

:h~lf~~ r-r-~· pil,l>~ 

It 1• not good to reapeot tbe peraon or tbe 
•1oked, 

So ate to turn ae1de the rigbteoue 1n Judgaent. 
(18:5) 

D .. h "::ll)S ,.,~-x -b~ (73) 

! ~iL-~~ L?o/r>s>} - b 'j~ ----,?;>~ 

i)_p~ (?~ ..Y'i/i? -.~)( 
.' o ~ ~ ?! ~ ·'1'"> l'flj t ~ o "' ~ -I il 1- f1 ~ 

. b/J~ 0 ,~..,:;,;)QS! 
~ ::i; L-j)~ '? _:;i. ,)(; ~...o o ;;>., S~1 

Tb••• aleo are ••Jing• or tbe •1••· 
To ha•• respeot or per1on1 1n Judgaent 11 not good. 

He that ea1tb unto tbe wicked: "Thou art r1gbteoua,• 
People• eball cur•• billl, nation• eball exeorate bim; 

Bllt to tb .. tbat deo1de justly eball be delight, 
And a good bleseing aball eome upon them. (24:25-25) 



The tollow1ng paeeage baa been cited ae a parallel 

to tbe preoeding tour oaeea, noe. 70 to 7~: 

(People) extol the word ot a prominent man, 
expert 1n Jlllll'der, 

(But) tbe7 abase the hwable, who baa committed 
no Tiolence. 

The7 Ju1tit7 tbe eTildoer, whose in1qu1t7 11 ••• , 
(Bll~th~z dr1Te an7 the righteous, who g1Te■ 

IJieegJ_ to the god 1 e oounael. 
(A Dialogue about Human ll1■er7, XXV.) 

Tbeae proTerba nrn agamat perTerting Juetloe by 

conde:a:ning the righteous or bJ exalt,.ng the wloked. 

Wbereae the Hebrew proTerba are exhortation■ to judgee, 

the Akkadian Ter1e1 are merely a characterization ot 

pereona who 1a no wise aerTe as magistrates. 

Compare nth other,: 

He that loveth iniquity beckoneth to miatortune. 
(i1t1u-Go-K170J 186 Buddb1em.) 

llben ga1n 11 in T1ew, think o! rigbteousneaa. 
(Analecta 14, 13; 368 Contucian1am.) 

For 1t •• are willing to aurve7 human nature•• 
a whole,•• shall !ind that the major1t7 o! men do not 
take pleanre in the tood that 11 the moat wholeeoae, 
nor in the pur1u1t1 that are th~ most honourable, nor 

.,,, 

1n the act1ona that are the noblest, nor 1n the creatures 
that are the moat ueetul, but that the7 baTe tastes which 
are 1n eTer7 wa7 contrary- to their beet interests, while 
they T1ew thoee who have eaae regard tor their dut7 as 
men ot austere and laborious lives. (Iaoorate1, Vol. I, 
p. 65.) 

)(( .:i ~- Cu 'ft.-1/ 

iJi~·~~ JP:V,! 

He that bath a froward heart tindetb no goodJ 
And be that hath a perveree tongue talletb 

into evil. (17:20) 
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The following ha■ been cited b7 W1laon a■ parallel: 

Tho.a abouldat not ezpreH tb7 (whole) be11rt to th• 
atranger, to let b1a d1acoYer th7 •peeob aga1nat th••• 
U a paaalng reaark laeulng from tb7 mouth la ha•tT and 
1t 1■ repeated, tbou wilt uke enem1••• A man ma7 tall 
to ruin becauae ot bi■ tongue •••• 

(The Inatruotion ot Alli, v11, 7ft.) 

Tb• ortanoe ot careful apeecb 11 aphas1sed. 

The Hebrew proYerb points out that perYer1enee1 of tbe 

tongue will eventually bring bars to the liar. In the 

EgJPtian pronrb, oaut1on is laid upon ba1t7 and in

considerate speech wbioh om be ruinous to the oareer 

ot oae 1D the govermnent. There 1s au.rel7 no parallel 

in the pbraaing ot these proYerbial saying■, and onl7 

the t1rat halt ot Pr. 17:20 may be conaidered 1n a 

theaat1o compariaon with the Egyptian te.t. 

Compare alao with: 

A flaw 1n a mace ot white jade may be ground away; 
but tor a flaw 1D speech nothing oan be done. ( Shih 
Ching, 3, 2; 138 Contuc1anism..) 

He who misappropriates, misapplies, and milllllanages 
apeeob m!emanagee everything. (Manu. 4, 256; 392 H1ndu1am.) 

Mouth not keeping to mouth, and lip not keeping to lip, 
bring trouble to the jawe. (Proverbs 1n the Yoruba Tongue, 
no. l; Wlt and Wisdom from Weet Africa, Burton.) 

In thia chapter, there are no d1reot parallel■ between 

the Hebrew and extra-biblical literature, except poas1bly 

1n oaeea 67 and 69, where the style or coapos1t1on and the 

uae or comparatives resemble one another. HoweYer, even 

here, a careful reading of the verses will indicate that 



they are not identical. Furthermore, ccmparat1Te torma 

are known to be widespread among the rel1gioue writ1Dga 

of the world, and their uae 1n the Rebrew and EgJptian 

need not 1n any n,- be couatru.ed as borrowing. 



IX. THE QUEST FOR WISD(I(. sought 1n the fear of the 

lord, 1n 1n■truotion, understanding. apeecb, etc., 

and it■ efteot on man'• well-being. 
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(75) 

""t • • • 

It thou ■eek her as 111Ter. 
And ■earch tor her ae for hid treasures. (2:•) 

/,r. )(~ ~ / ;·,...,. )- -X.:l 
T- T T 

: r>'n :::,)', .., : ,.. C, ~y1J ¥-1' ~{ 

When pride cometh. then cometh shame; 
But with the lowl7 1a wisdom. (11:2) 

The following bas been cited as a parallel to 

Pr. 2if and 11121 

(76) 

Lat not th7 heart be putted up because of th7 
lcnowledg~; be not confident because thou art a wiae man. 
Take eoun6el witb the ignorant as well as the wise. The 
(full) lim1ts ot skill cannot be attained, and there 1 ■ 
no skilled man equipped to h1s {full) advantage. Good 
speech 1• more hidden than the eaeralda, but it may be 
found with mald■erTanta at the grindstones •••• 

(The In■truotion or Vizier Ptab-botep. 50ff.) 

The Hebrew Proverb 2:• speaks of wiadom •• a gift 

to thoae who ■eek her•• diligently•• one e•gerl7 aearohee 

for wealth and bidden treasures. The ES7Ptian Teree 1n

d1catea that the preparation for "good apeeoh 8 !a more 



taxing than the ■earob for wealth, 7et 1■ something 

which cen be learned from ■ernnta as well as the w1■•• 

Prov. 11:2 refleot■ the effect of fal■e pride on 

wiadom, whereas the E111>tian ver1e 1eeas to caution 

against the overoontidenoe of one's intelligence. 

0011.pare with: 

A• acme ma11lTe rock atand1 unmoved bJ' the 1torm
wind, 10 the wise stand unmoved bJ' pra11e or blqe. 
(Ibammapada 81; 322 Buddbilm.) 
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He n1 clever and fond of learning, and he •• 
not aabamed to aeek knowledge from hla 1nter1ora; that 
is wh7 be has been at7led "uncultured.• (Analecta 6, 

14-; '70 Contuclanlni..) . / 

c:, ;, ') )( ~ n 't o )') o ..., ., I) ' ~ < 77 > 

' ~~: )0 .. i'l'SJ! ;z. ·_-(,::, ~, 
• - • T • 

For tbey are life unto thoa e that find them, 
And aec lth to all their fleeh. <•:22) 

t:::,~ - "''?.t;> ~ 0 ~)" - ,·1::t 

:o~~$ 't~ -;,~1 W;J} J'il'O 

('78) 

Pleasant wcrda are as honeycomb, 
sweet to thy soul, and health to the bonee. (16:24) 

Gineberg citee the tollowing veree as parallel to 

the fo~6golng proverbs, noe. 7'7 and '78: 



Treat not 11gbt.!1 tbe word ot a k1ng: let it 

be healing tor tb7 Ltle■'!iJ. 
(The Wcrde ot Abiqar, T1i.)l 

Tbe Hebrew proYerb■ point out that long lire and 
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good health attend to tboee who adhere to nee 1n■truct1on 

and r ollow tbe p:o ecept • or the !Qrd. Here the mer al and 

pby■1cal condition or man are linked together, the one 

promoting the other. 

The Aramaic Yerae d1ttera 1n that 1t exhort■ aga1n■t 

dieobedi-ence to the king'• command, which can renlt 1n 

puni■ment and in lou or lite. 

Tbe word■ wbioh are 11a1lar to both the Hebrew and 

Aramaic proverb1a 1 Hying■ ar• •hea 1th" and "hea l1Dg. • 

In the Hebrew, the tear ot the lord, the acqu1s1tion ot 

wiedom and the posaeaa1on ot pleasant 1peech not only 

aerTe■ to gladden the heart but to enhance the health ot 

the body. In tbe Ar-•1c, healing aeane the •continuation 

ot lite.• 

Compare with: 

Much 1ne1ght and •~cation, aelt-control and pleasant 

■peech, and whatever word be well-■poken: th1e 1■ a 

eupr•e blesa1ng. (SUtta-Hipata 260; 16 Buddb1■-.) 

W1edaa 1• as aandal■ on the reet to him who walk■• 
(Beal's Ill81111118pada, sec.,, v. 2; 320 Buddhi•.> 

1. G1n■berg cites tb1e Yerae aa a parallel to ProY. 5:8 

Ill, where it 11 alleged ~hat tor the Hebrew ;,- "") "-', 
the Septuagint reada .,...,....., Ct.a, your rle■h. · : T 

HoweTer, 1n Tie• ot 'I ~- T' 
1 the tact that 

the reading or "tleah• 1n Abiqar is uncertain, and 
aince the Septuagint may be nothing more than a cor
rect interpretation ot the llaaoretic ;r-:, CIJ·, it 
1■ better not to cite th1B b1bl1cal '1 ~ ... 

verae aa an alleged parallel. Ibn Ezra alao 
identif1Hf;>~with the entire body. 



One k1nd word will arm three w1nter aontha. 
(Cb1neee Proverb; 502 Contuo1an1am.) 

11?-~ ..... ~) 
:b "'~!) pi"-~i):) ·IJ~~ 

Above all that thou guardeat keep thy heart• 
For out or 1t are the 1eauea or lite. (4:23~ 

Ginsberg o1tee the tollow1Dg ae parallelt 

Kore than all ntobtulneee~ watch thy mouth, and 

f.o·Hr7 what [f.bou7 h[iareat7 harden thy heart. 
(The Word• or Ahiqar, nT.) 

(79) 

The Hebrew proverb calla attention to the neceeeity 

or aa1nta1n1ng the purity or the heart, tor out or it 

oan coae good or evil aotione. The Aramaic verae la 

a warning to beware or feoliah speech. Theae two are 

not ■ 1.111.ilar. 

Compare with: 

It the heart 1■ upright, deeda will be good. 
(Japanese Proverb; 78 Shinto.) 

.y e;; 'u -~-:,. /')--:. x S 
- T - • • 

: ~ ~ ?:>·CJJn . -. . 

~ ... -, ~ ':-r -:i"> ~ 
• r: 

I ~l);°<;u =(~if'>! 

In the multitude of words there wanteth not 
tranegre■eion; 

Bllt be that retraineth bis lips 11 wiee. (10:19) 

(80) 



.. 

---·- e, 

I euc.)J ,nlu , .,~ 
i ~ - M ~ -,..,, ~ ··, .,J) ~ '(u 

..., '!tj 
(81) 

:Jr" • '1- T : 
t~·!) 

He tbat guardeth b1s mouth keepeth bl• lite; 
But tor hlm tbat o~eneth wide bl• 11pa there 

ahall be rum. (13:3) 

?teitter o1tea the following aa parallel: 

Aa a w1ae man, let ,-our underatand1ng ab1ne ■odeatly, 

r.t your speech be restrained, guarded ,-our speeob. 

Like a man'• wealth, let your lipa be precioua. 
(Akkadian Proverb•, Counaels ot Wiadom, 20.) 

Tbe Hebrew proverb• 1nd1cate tbat ailence 1■ often 

a wiae tb1ng, tor garrulouan••• and pro!uaeneaa ot 1r0rda 

may lead to sin. The Akkadian linea empbaeize reatraint 

ot apeeoh as obaraoter1atio of the w1ae and, in tbla 

regard, are oloaer to Prov. 10:19. While there 1• 

e1milu·1ty 1n content, there 1• none 1n pbraaeology. 

Admonitions to the wise on careful apeeoh are alao 

found !n other religious literature and are common the 

world over, as tor example: 

A •an la not wlae by ■uoh apeaking, the coatorting, 

the kindly, tbe ·unatra1d--suob an one 1• called w1ae. 

(IhUllllllpada 258; 321 Buddb1e.) 

Kot to enlighten one llbo can be enlightened 1• to 

waste a ■an; to enlighten one llbo cannot be enlightened 

1a to nete word•. Tba 1ntell1gent man neither waetee 

hie man nor hie 1D rda. 
(Analecta, 16, 7; 109 Contuo1ania.) 

·· A wise person does not keep on talking until be baa 

exhausted converaat1on. (Jabo Proverbs, no. 348.) 

I 

l 
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AToid frequent oonvereatlon.a with the ■ame 

per10n.s, and long con.nraation.a on the ■aae aubject; 

!or ther~ 1• ■atiety 1n. all thiaga. (Iaooratea, Vol. I, 

p. 15.) 

.::i., ,.., J' ;.., r? ~~ ,,~j.). (J., 
(82) 

•: r . 
·c.u·~/ : ~y',J'l c:, "1:;l Q : - I ' = 

There 1e that apeaketh like the p1ero1n.ga ot 
a eword; 

ait the tongue or the wise 1a health. (12:18) 

The tollowin.g 1• o1ted aa a parallel: 

Be a ora!tpa~ 1n speech, {so that) thou mayest be 

strong, (!or) the tongue is a sword to [i. may, and apeeoh 

1■ aore valorous than any !igbting. 
(The Inatruct1one tor King Mer1-ka-Re, 3O!t.) 

Both the Hebrew and Egyptian proverbs illustrate 

the roroe or speech b7 comp•rlng it to a sword. The 

w1ae man, according to the Hebrew, 1a capable or 

utilising speech to regenerate health. In the Egyptian, 

OOllllll&nd or epeeoh 1e comparable to a etrong weapon. These 

two are not the eam.e. 

B9tter be silent, than apeak 111; better give up 

li!e than loTe hareh words; better beggar'• tare than 

luxury at another's board. (Hitopadesa l, 129-A; :569 

H1ndu1m.) 

-;,, J ;--., .. 

.,~r'f=>Q 

Tbe rear of the lord le a fountain or lite 
To depart !rom the snares or death. (lf:2'7j 

(83) 



The following has been cited as parallel: 

RevereDce (tor the deity) produces well-being, 

Sacr1t1oe prolo11g1 lite, 
Alld prayer ·-: atones tor 111.D.. 
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{Akkad1an Proverb■, Coun1ela of W1adom, revere• B.) 

The Hebrew proverb baa retereme to tbe preaervat1on 

ot lite through the appl1oat1on ot wbdom and the tear ot 

God~ Tbe Akkad1an text refer■ onl7 to tbe power ot ritual 

woreb1p and prayer 1n proloq1ng 11te. 

Compare w1tb: 

.tte wbo dea1rea to know men muat t1r1t know God. 

(Chineae Proverb; 166 Contuo1an1aa.) 

V' ).-":Ls~ ;---.,~_y C" ~Yl.Y 
,• • T .. / • • -• 

.. 'i-JJ ~'r-~ ~-,r~~ ·-
• I 

Counael 1n the heart ot man 1a like deep water; 

But a aan or underatanding will draw it out. (20:5) 

Tbe tollow1ng ls cited by Wil1on •• parallel: 

0 Thoth, tbou sweet well tor a man thirsting (in) 

the deaertl It is sealed up to him who baa discovered 

b11 •outh, (but) 1t 1a open to the a1lent. When the 

silent comea, he t1nda the well, (but tor) the heated 

(man) thou art choked up. 
(~ f..rayer to Thotb--the god ot wisdom.) 

In the Hebrew proverb, a per aon•a true intentions 

are oons1dered as deep and bidden except to• man of 

understanding. In the Egyptian pra7er, a babbler or 

"heated• person w!ll not be able to t1nd the well of 
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w11dom, although a 11lent m•n can. Tbe parallel thougbt 

ooncern1 the 8 draw1ng out• ot the bidden, bt.tt there 1• 

no borrowing here ot either phraaeology or ideas. 

Cc.pare with: 

at no m think ligbtl7 ot good, aay1ng 1n h1• 

heart, it will not oome nigh unto ••• BYen bJ" the 

talllng ot •ter-dropa a water-pot is tilled; the w1ae 

man become■ tull ot good, eTen it he gather it little 

by 11 tt le. ( Ihammapada 22; 161 Bllddb1Dl. ) 

1-.! ~?7 D:Y?V.P. -'~ c:, '~) -. ':;> 

: t'J/?.·~ -(~ If';,~ U""J~ 

For it 11 a pleasant thing it thou keep them 

within thee; 
IAtt them be eatabliahed altogether upon th,- ,-

11ps. (22:18) 

The tollow1ng 1• cited as parallel: 

(85) 

The belly ot • man is wider than a storebouse and 

1t 1a tull ot eTery (kind ot) response. Thou sbouidat 

ohooae the good and 1ay them, while the bad are abut up 

1n thy belly.... (The Inatruot1on ot Ani, T11.) 

The Hebrew proTerb empbaaises the importance ot 

retaining knowledge and word1 ot the wile 1n the heart. 

In the Egyptian text, th& belly 11 oon11dered •• having 

the function or the heart, to •~ieloh bad apeeoh and allow 

only the good to i ■ sue forth. The paralle11 .. 1■ poor. 

Compare with: 

Many words invite many deteata... (Inaoript1on 

on statue 1n the anoeatral temple ot ID; 505 Contuo1an1n.) 

--------·-----



He who ••Y•, •1 know nothing,• 1• the 1hrewde1t ot 

all. He who 1ay1, •1 am learning,• 1a a mere talker. 

He who hold■ hi• peaoe 1■ the wisest and best. 

( Vemana 1 • Padyamulu; 458 H1ndu181l. ) 
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. 
J" Ip w ~:'D ).~! }' JJ·l::J.}: ")~/') )--.,)j (86) 

- -: ·r 

:c::, .. "r:l t'!~~ -Y~~ ., v:.v 
• l" 

The prince that lacketh under1tanding 1• alao 

• great opprea1or; 
Brat be that hateth coYetoueneas ahall prolong 

bis daya. (28:16) 

Reterenoe 11 aade to aeot1ona ot the 1tory, ru 

Proteat1 ot ~ Eloquent Peasant, a ■ containing eleaents 

ot parallel1•: 

Then th1a peasant came to appeal to him a second 

time •••• 1 
Then the Chief steward, Meru 1 ! son Renal, ea1d: 

•1e what belongs to thee more baportant to thy heart 

than (the tact) that mr attendant may carry thee ottt• 

Then this peasaat 1a1d: "'rbe measurer ot piles (ot 

grain) cbeat1 tor him.self. He who abould till up tor 

another trim.a bis abare. He who abould lead according 

to the la•• orders robbery. Who then will puniab 

aeanneu! He who abould drive out decay (b1aaelt) make a 

distortions. One man 1a straigbttorward 1n crookedneaa, 

a7\other auenta to m1ecbance. Dost thou tbyaelt find 

(a lesson) tor thee? ••• 
De1ire to live long, ae it 1a ea1d: •no1ng justice 

11 the (Tery) breath of the nose.• ••• 
liow wben this peasant mada this speech, the Chief 

Steward, Keru 1 a son Renal, wae at the entrance ot the 

adm1n1etrat1Ye building. Then he had two guardnten 

attend to him with wb1pe •••• 

l. In bis aecond appeal the peasant boldly auggeata 

that the expected dispenser o! juet1ce 1a becoming 

an abuaer o! juat1oe. See Pritchard, Ancient •ear 

Eastern Texts, footnote no. 15, 1b1d., p. 409.-
- -
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The tbougbt in both the Hebrew proverb and the 

Egyptian stor7 migbt well be that the ruler '9bo haa no 

underetanding of the feeling■ of hie people, can never 

hope to achieve a happ7 and long reign. Other than tb1■ 

thought, there 1s no parallelia between the two. 

Compare with: 

'i'l'ue goodneu 1s loTing 7our fellow aen. True 
w1adom 1a knowing 7our fellow aen. (Analecta 12, 22; 
19'1 Contuo1an1D. i 

The Goda defend not with a club or shield the aan 
they wieh to favour, but endow him with wisdcm; and the 
man whom tbe7 intend to ruin, they deprive of under
standing. (Mahabharata 5, 1122; 232 Hinduin.) 

The wise man puts bis trust in other■: tbua be 
reaohee fullnesa of 7eara w1tbout decay, perfection of 
wiedom without bewildel'Jllent. In the govermnent of a 
State, then, the hardest thing ia to recopize the worth 
of other 1, and not to r e q upon one' a o·im.. 

(Lieb Tsu 8; 190 Taoi11J11.) 

You princes, mark well this punishment you aleo; 
for the deatbleaa gode are near among men and mark all 
thoae who oppreaa their fellows with crooked judgments. 

(Hesiod, p. 21.) 

There 1a not a aingle case in this chapter to in

dicate direct parallelism, where the contention of 

borrowing ma7 be justified. Not only is wiadom litera

ture ssen ae universal, but even the characteriutione 

< • - ·- ., ' 



ot wiee ■en are al1ke.l 

1. That ancient docuaent1 and writing, otten tound 
acceptance b7 later king1, who inToked the 
author1t7 ot prif)r l••• to conf1rll. their 

dec11ion1, ia ~1~7st:9t•d below: 

;-•,n<, cµ "~~):':) 7-> ~'/.. - o ~ . . ~- .. .,.,,,, 

·1 J> .. .I! ¥v ., ~~-
: i"1 r 1,-, ~ -? ~ ry ,') ; j)? /) "' '#f 'i 

These al10 are proverb■ of &>lomon, Wh1oh the 
men ot Hezekiah king of Judah copied out. (25:1) 

Wilaon cite■ a section of a medical papyrus ae 
a parallel to the oboTe: 

••• which waa tound among old writ1nga 
1n a box containing documents under the 
feet ot Anubis in r.topolis in the time 
ot (King) Usaphais ••• It was brought 
to tbe majesty of (King) Senedj, because 
ot its eft1cac'1• 

(Es,pt1an Text ■, The Authority of 
Ancient Documents.) 

Inasmuch as the Hebrew verse mentions the reign 
ot King Hezekiah, and the Egyptian the rule of 
King Senedj of the second d'JD81t7 (perhaps 29th-
27th century B. c. E.), there can be no parallelima 

between the two. 

7 
I 
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X. WOJralf AS THE BUB OR BLESSilfG OF llil; 'warning• 

agatnat consort1ng with strange and adulterees 

women, and words ot pra1ae tor ta1thtul and 1n

duetr1oua w1Yee. / 

. . 5 ;-,f i ;-,~~ '::> ?~· I'! l) 7 (87) 

. ;-;, 'j;' . ~ ':? ;-, .., ":? ~ ~ ,., :- .., ":> .:I Y.l 

.. •/ '.?1;,/ j<,,i P/:;~ 
l ,> ~-?~ t>' ;j~~: J\., °? i1 :fl~{ 

;-:, JJ ' ~ J\ J n -S x ';1.1') v.i • ~ 
: 1 ~-~~ b·~:x~; ':..~xi 

Ti••);/C}/, - )i~ ~ :x·~ -Si:~ 
J '. ... ~- ... ... 

~b ~ C, JV "?J ·/);Vf_' -:i<! 
To &11Ter thee from the strange woman, 
Even from the alien woman that ■aketh emooth 

her words; 

·That toraaketh the lord of her youth, 
And torgetteth the oovenant or her God; 

For her house s1nketh down unto death, 
And her paths unto the ebadea; 

Bou that go unto her return, 
Dither do they attain unto the pa~hs of 11te. 

(2:16-19) 

F_gr 
And 

1?j i)" 'i-,»Y:?~ ~r-,~·- • ~ 
: ,...,~'??.J 'j')')~ ...,-,.'J,f 

r r r ... 

i
0

) :~. ~r- i) ? ~ , l? -, t 
:,~JJ, l::>:f~t- c:,,·t~J~7 

a barlot ' 1s a deep ditoh; 
an al1en ,roman ia a narrow pit. 

(88) 

She alao 11eth 1n wait as a robber, 
And increaaeth the ta1tbleaa among men. (23:27, 28) 



The following baa been cited as parallel to the 

preceding two oases: 
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Bo on thy guard against a woman troa abroad, who 
1a not mown in ber (own) town. Do not stare at her 
when abe paaaea by. Do not know her oarnall7: a deep 
water, whose windinga one knows not, a woman who 1a 

tar ••7 from her husband. •1 am sleek,• ahe say• to 
thee ever7 da7. She baa no witneaaes when ahe n1t1 
to ensnare th••• It 1• a great oriae (worth7) of 
death, when one beara or it •••• (Inatructlon of An1, 111.) 

The Hebrew proverba, 2:16-19, nm againat aseoo1at1ng 

with a l1Arr1ed woman ot loose morale wbo •~oretl7 breaks 

her marriage vows. In 25:27, 28, the term •alien WOJIUln• 

refer, to a harlot rather than to a fa1thleas wife. In 

both oaaes, lewdness and immorality are atrongly frowned 

upon, inasmuch as they destroy the foundation, ot1'.ut1ly 

living. 

The Inatruot1on of An1 gives warning against 

fratern1sat1on with women who are unknown in the com

munity. The •woman from abroad• is assumed to be a 

faithless wire, capable of deceiving her husband and 

other 7oung men. When her crime 1a discovered, it oan 

evok•the death penalty. Thia latter point is not 1n 

the Hebrew text. 

Pfeiffer cites the following parallel to Prov. 

2:16-19: 

Do not marry a harlot whoae husband~ are six thouaand. 
An Ishtar-woman vowed to a god, 
A sacred prostitute wboae favors are unlimited, 
Will not 11ft you out ot your trouble: 
In your quarrel she •111 ■lander you. 

(Akkadian Proverba, Oounaela of Wiadom, 11.) 



The Akkad1an ver1e 1s not a parallel either to the 

Hebrew or to tbe B8Jl)t1an proverbs. It 1a conoel"Jled only 

with the problems attending marriage to a prostitute. 

Compare with: 

The 1'1re 01' a bad woman alnys goe■ out. (That 
she never doe, things 1n a sat1a1'actor7 way; she is 
always 1n trouble and causes trouble tor others.) 

(Jabo Proverb• from I4.ber1a, no. 318.) . 
- TT) ,::i.~ 

·· r) '!: t r ip~ 

t:> "'I. n - ,, J) w· 
D '~:IJ~ 

Drink water• out 01' thine own cistern, 
And running water• out 01' tb1ne own well. (5:15) 

(89) 

71,¥1h T'r 'f?) ~ f '>.? _·J ~ -,~ ~ (90) 

: C> ~-d _.., ... :/rrp --" ;::J.-,.,1¾ 
f ?"' ~ $ 7 f -·I' 'i? "? 

:7'--(}~ t:, ·.'?~) j'~{ 
T"..., ~ f 7 1r~ -"i':'~ 

:,r''?l~J J\y/'1:-.~ h'f:> v// 
Let thy apr1nga be diaperaed abroad, 
And courses 01' water 1n the streets. 

at them be only thine owa., 
And not strangers' with thee. 

Let thy fountain be blessed; 
And have joy 01' the w11'e dt. thy youth. (S:16-18) 

Pfeiffer cites the following aa parallel: 



•seryant, obey me.n Yes, my lord, yes. 8 A woman 

will I lo7e." Yes, love, my lord, love. The man who 

loves a woman torgeta pain and trouble. •xo, 1ervant, 

a woman I aball not love.• f_'f>o not love;J my lord, do 

not [I.oviJ. Woman ia a well, woman 11 an iron dagger--

• aharp onet--whicb outs a man•a neck. 
(A Pesaimiatic Dialogue between Master and Servant, 
VII, 55.) 

Tbe Hebrew proverbs differ considerably trom tbe 

Aklcad1an dialogue. The former urgea marriage at a young 

age, fidelity and pMternity, and hinta or the blessing■ 

that come with many children. The latter, by way or 

conversation between master and servant, 1tr1kea a con

demnatory note against women. 

The only similarity between the two caaea is in the 

reterenoe to woman as a awell.• In the Hebrew, the term 

well or cistern is used figuratively tor the relation1hip 

between a man md his wire. The Akkadian text indicates 

by• footnote (p. 438) that "well" means pitfall or ditch. 

Compare with: 

You do not remove the breeoh-olout ot • 110man you 

have not married. (Jabo Proverbs trom Liberia, no. 190.) 1 

1. The proverb 1a contained 1:1 a song, setting forth 
the moral standard• or warriors. The breech-clout 

is worn by women under the robe. 
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.Y;. J)~./'!:-~ ~1~ ~-~ (91) 

: i"">; ? ~J ti'U ~ p J! ~'; Y) 

r~~?~ ~; ;>; )-hr- - ~~ 
:~ ~i~r ~t r~pF. -l,1! 

..,l>~·)-'Y 'i')Ji:t -;-,~~-~~ --~ 
- J 7' - , 

:)--·/ ~.c. )', ~ 'p. ~ ~Cu;'.) ~-, ~ ..l' ~ ~ { 

I J'" "J :?- ~~ . v, ~ ~..P. '?2 ~-
! nJ'1':l~P. i~ I '7?~1 

b'~P~JJ-~:Y 'Li,~ t~,:,7-b~ 
. '"/!.";f ... ~ ,-~~)j 

I" 4!?. _p~'!: - ~ ~ -x'}-!1 I~ 
.' ;:, ~ ~?j1) -~ ~ "n J:}., x~ 

To keep thee trom the eTil woman, 
From the moothneas of the alien tongue. 

Ia.et not after ber beaut~ 1n thy heart; 
Neither let her captivate thee with her eyelids. 

For on account or a harlot a man is brought to 
a loatl of bread, 

But the adultere1~ bunteth for the precious lite. 

Can a man take fire 1n bie bosom, 
And his clothes not be burned? 

Or oan one walk upon hot coals, 
And hi• feet not be socrohed? 

So be that goetb 1n to his neighbour'• wite; 
Whosoever touobeth ber shall not go unpuni1hed. 

(6:24-29) 
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Pfeiffer citea the following aa parallel: 

Do not marl"J a harlot whoae husband• are au tboueand. 
An Iebtar-woman vowed to a god, 
A eaored prostitute whose taYOre are unlimited, 
Will not lift you out of your trouble: 
In your quarrel abe will slander you. 

The torce and intent of tbe1e two proTerba are dit

terent, and only the Akkadian proverb deal ■ with the 

lustful woman. 

ibe Hebrew proverb warn• againat the woman who 11 

capable ot destroying the purity and sapping the founda

tion• ot t1u11il7 lite. The Akkadian verse, cited pre

viously, in caae no.~, indicates the consequenoea ot 

marriage to a harlot. 

Coapare with: 

It thou marry a harlot, thou dost not wax wroth 
(at what may happen). (Wit and Wiedom trom Weat Arrioa, 
ProYerba 1n tbe Aoora Tongue, no. 194.)1 

Concerning tile enticement ot -=>■en, tbere 1a the 

tollowing proverb: 

Wood will never satiety a tire; rivers will never 
fill tbe ocean; death is never satiated witb living 
cres,ture1'; nor will handsome women ever be -tired ot the 
attentions ot men. (Hitopadeaa 2, 113; 356 Bindu1a.) 

Xote tbe interesting similarity to the Hebrew Proverb: 

There are tbree tbillga that are never sat1et1ed, 
Yea, tour that eay not: 9 Bnougb": 
The grave; and tbe barren womb; 
The earth that 1s ad; sat 1st led w1 th water; 
And tbe fire that saith not: "Enough.• (~:15i, 16) 

1. The Accra tongue is confined to the eastern portion 
of the Gold Coaat. 
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To keep th•• troa the eY11 woman. 
From the •ootbneaa ot the alien tongue. (6:24) 

h)f J)~-~r,l '](}?~~ 

: ;-, ~ ' $ ~ V ~ --;:i r ~, ,.., ; '? ~/>'~ • 

That they ma7 k•ep thee trom the strange 110 .. n. 
Pitom the alien woman that aaketh smooth her 

word a • ( 7: 5) 

~ jy._ ~i , "' ~ 1 ~ 
-~}' _p)~~~ 

Ber houae 1s the way to the nether-world, 
Going down to the chambers ot death. (7:27) 

The following 1s cited•• parallel: 

(93) 

(94) 

One 1• made a tool by limbe ot tayenoe, as ebe 
itand■ (tb~re). become (all) carnelian. A ■ere tr1tle, 
the likeness ot a dream--and one attains death ~ough 
knowing her •••• (Tbe Inetruction ot Vizier Ptab-botep. 
285tt.) 

Again the Hebrew proverb• caution againat becom1Dg 

ensnared lly enticing women who are untaith!ul to their 

husbands. The Egyptian verse speaks ot the lure and 
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temptations of WOilen to wb1oh men otten auccumb, aDd tbe 

tatal reault which it aa7 bring. When each ot tbe tbree 

Hebrew proverba (nos. 9f, 95, 96) 1a read 1n context, and 

compared aeparatel7 witb the Egyptian veraes the •1m1lar1t1•• 

do not appear cloee at all. 

Compare •1th: 

Do not let a tlaUDt1.Dg woman ooax and cozen and 
deceive you; ahe 1a atter your barn. (Hesiod, p. 31.) 

·/,, ~(? ]\Qi )c -)\ ~.l. ~ ·.· .. :· ,. -
: r) ~ v)jo.-{J::, ,., J!:i ~ r - - T" 

So be that goeth in to hie neigbbour•a w1te; 
'ihoaoever toucheth her 1hall not go unpun1ahed. 

(6:29) 

The following 11 cited aa a parallel: 

(95) 

Ir thou dea1reat to make friendship laat 1n a home 
to which thou bait acoeas ••master,•• a brother, or aa 
a tr1end, into an7 place where thou a1gbtest enter, beware 
ot awroach1ng the women. It doea not go well with the 
place where that is done. 

{The Instruction ot Vizier Ptah-hotep, 276tt.) 

Tu• Hebrew passage warna ot the legal and social 

punishment to one 111:lo v'-olatea ·the pr1vac7 ot another•• 

house. The EgJPt1an, on the other band, points out that 

it 11 unwiae for one who ~•sires to establish trlendshlp, 

to associate too closely with the women ot the other bou1e. 



Compare with: 

He who regarda another•a wite aa h1a mother, hia 
wealth aa vain. and all oreatures aa himaelt 1■ w1ae. 

(Hitopadesa 1. ·15; 456 H1Ddu1D.) 

Let thy fountain be bleaaed; 
And have joy ot the wlte ot thy youth. (b:18) 

The following baa been cited aa parallel: 
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(96) 

Take to thyaelf a wlte wb1le thou art (still} a 
youth. that ahe ma7 proc!uoe a aon tor thee. Beget ffibj/ 
tor thyself while thou art ( ■till) young. Teach hm to 
be a man. A man whoa• pe~ple are man·, 1a happy; he Ja 

saluted (re1peottull7) with regard to hia ohildren. 
(The In1truot1on ot Ani. 111.) 

In Iarael. aa among other ancient nations. marriage 

at an earl,- age waa the rule. The Hebrew proTerb. read 

in context. calla tor aarital fidelity and ■uggeats that 

muobtappine~• will accompany one whose children are many. 

The Egyptian ver1e. while it 11kew11e adviaea an early 

mar;;•1ag8 and progen,-. HUI.I motivated by the desire to 

ra11e up a son whom the rather can train. 

Compare w1t h ~ 

He who baa no ■on has no place 1n the world; 1n the 
eeraon ot a son a mania raborn, a second aelt 1• begatten. 
{Aitare7a Brabaana 7, 13; 380 H1ndu1a.) 

It there be no child tor an7ou the7 CII 11 hia one 
w1t.b a 1evered bridge, that 11. the ny tor him to that 
other world 1■ ■evered. (Sar Daria. 5; 19 Zoroaatr1an1a.) 



100 

Tbs man who baa a wit• 11 tar aboTe him who beget■ 

no eons; be who keep• a bou■e 1a tar abo'Ye him who baa 

none; be who baa ohilcSrea 11 tar aboTe the ob1ldle■ a 

man... (Vend1dad •• 4'7-8; 124 Zoroaatrian1■a.) 

I aroae earlJ', but the dawning daJ' overtook •• on 

the RJ' (aean1Dg, I aarr1ed a w1te 1D earlJ' ,-outb, but 

bad DO children b7 her). (Wit and •1140• troa Weet 

Africa, rroTerba 1D the Ka11Ur1 Tongue, 110. 43.) · 

J'':?~¥ \,:r:, YV/~ 
(9'7) 

., : - . . . 
I ··..rd 'n :x Y 11 .,. :- : 

A v1rtuou1 woma11 11 a crown to ber huaband; 

But ahe that doetb 1bametull7 11 aa rottenneas 

in b1a bone,. (12:•> 

A ,roman ot valour who oan find'! 
Por her price 11 tar aboff rub1ea. 

The heart of her husband doth safelJ' 

· truat in her, 
And he hath DO lack of gain. 

Sb@ doeth him good and not eTil 
All the da,-1 other lit•• (31:10•12) 

(98) 
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,:,~ ... ·/JP. (99) 
r , 

'i'-,1 { { 1) .. I 
T I -

Give her ot the tru1t or her hands; 
And let her works prai■e her 1n tbe gates. (31:31) 

The tollowlng ha■ been oited as parallel to the 

preoeding three proverbs: 

ll tbou art a man or ■tanding, thou ■hould■t tound 
th7 household and love th7 wile •• 1a titting. Fill her 
bell7J olothe her baok. Ointment 1a the pre■oription tor 
her bod7. llake her heart glad as long•• thou 11veat. 
She 1a a prot1table t1eld tor her lord. Thou ■houldat 

not oontend with her at law, and keep her tar troa ga1n-
1ng control •••• Her e7e 1a her stormwind. X.t her heart 
be ■oothed througb what ma7 aocrue to thee; it means 
keeping her long 1n tb7 house •••• 

(The Instruction ot Vis1er Ptab•hotep, 325tt.) 

The Hebrew and Egyptian veraea are not at all parallel. 

The Hebrew woman 1■ pictured•• virtuoua 1n conduct and 

1ndustrioua 1n the attaira other tamil7. She 1■ prai■ed 

tor her contribution to the well-being or her bu■band and 

her household. 

The dut1e■ ot the ~g,-pt1an housewife are seen 1n a 

d1tterent 11gbt. She must ■pend her time at home 

beaut1t71ng ber■elf tor her husband's satisfaction. She 

1a not expected to partio1pate 1n the atta1ra ot the house

hold, and her absence trom the bou■e 1a not viewed tavorabl7. 

While the Hebrew proverb■ 1peak ot the 2d eal w1te, 

the EgJ.ptian ver1e 1s concerned with the obligations ot 
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the husband. In all 11kel1hood, the pioture ot the in

aoti•• Egn>tian houaewite would apply to a hoae ot a aan 

ot standing or high social status. 

Furthermore, the Hebrew ver•es here cited are th• 

beginning ot an acrostic poem, while the Egyptian proYerb 

11 aerely a long prose paaaage. 

Compare with: 

Where women are honoured, there the god■ are pleased; 
but where they are not honoured, no aacred rite yield• 
reward•• (Vanu 3, 56; 463 Hinduism.) 

The ••oond place where the earth teel1 most happy 
ia the place whereon one or the taithtul ereota a houae, 
•1th a priest within; with cattle, with a wit•, with 
ohildreni and good herd■ within; and wherein afterwards, 
the oatt ego on thriving, holiness, todder, the dog, 
the wite, the child, the tire and every blessing ot lit• 

ia thriving. (Vendidad 3, 2-3; 57 Zoroaatriania■.) 

An ugly w\lman who is well behaved aur~asae ■ a 
beautiful woman who 11 not well behaved. (Jabo ~roverb■ 

trom Liberia, no. 311.) 

'to have a wite me1n1: Buy clotheat (Proverbs ot 
eat Urioa, pag~ M.) 

·woman's clothes are the price or her husband's 
peaoe. (Proverbs ot West A.trioa, page 65.)2 

For a man wina nothing better than a good wire, 
and, again, nothing worse than a bad one, a greedy soul 
who roaata her man without tire, strong though he may be, 
and brings him to a raw old age. (Hesiod, P• 55.) 

Kurnua, o! all good thing■ in human lite 
Nothing can equal goodneaa in a wite. 

(Works of J. H. Fr~re, Theognia, Fragment 77.) 3 

l. Bender, c. J., Proverb■ ot West Atrioa. (Haldeman
Jul1ua Company, Girard, Xin:aaa J. 

2. Ibid. 
3. Theogni■, orlca ot John Hookh&JR Fr6re, Memoir ■ by 

His Nephew■, w. E. iiidSlr Barth Fr6re (Ba111 ontagu 
Pickering, IDndon, 1872). 
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Her children rise up, and oall her blea1ed; 
Her husband also, and be pra11etb ber. (31:28) 

The following is cited aa a parallel: 

105 

(100) 

Thou 1hould1t not auperviae (too clo1ely) •th7 

•if• 1n her (own) bouH, when thou lmoweet that abe 11 

ett1c1~nt. Do not say to her: "Where 11 it! Fetch (it) 

tor u1t• when 1be baa put (it) 1n the (moat) useful 

place. at thy eye have regard, while thou art 11lent, 

that thou aayeat recognize ber abil1t1e1. How happy 

it 11 when thy band 11 with hert 
(Tbe Instruction or An1, 1.x.) 

The Hebrew proverb tells of the appreci~tion and 

pra11e which come to a woman of .alor from the members 

of ber family. The Egyptian Instructions of Alli, on tbe 

other hand, differing from tbe Instructions or Vis1er 

Ptab-botep cited with cases 99-102, advises man to 

recognize b11 wife's capabilitle1, and enhance tam117 

happiness b7 cooperation. 

In tbe la1t section or this obapter, it must again 

be pointed out that the similarities between the Hebrew 

and extra-biblical literature of other Hear Ea1tera 

oountr1ee cannot be accepted as being identical or 

parallel 1n rorm. Furtberaore, there are numerous 

proverbs from the literature of out-ot-tbe-way countries 

which reveal equally striking s1m1lar1t1e1, but are not 

parallel. 
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In this chapter we ahall deal with the Inatruct1on 

of Amen-em-Opet, ao~ ot Ka•nakbt, aa it relatea to the 

Book of ProTerba, aect1on 22:17•24:M. 

Thia material is being anal7aed aeparatel7 beoauae 

■an7 aoholare haTe called attention to tbe cloee literary_ 

relat1onah1p between the two colleot1ona. Some biblical 

aoholara aay that tb1a entire aeot1on of Proverba 

(22:17-24:34) 1a a Hebrew rendering of the In■truot1on 

ot Amen-em-Opet, 1 while others maintain that Amen-em

Opet wrote h1a treatise under the 1ntluence ot the Jewish 

aagea and propheta.2 

A word about Amen-em-Opet and bia wr1t1Dge. He waa 

a native of Panopol1s and Abydoa, oppoaite c1t1ee on the 

Nile. In his writings, he deaor1bea h1maelf aa an Overseer 

of the Soil (1; 13). He had several children, and it was 

tor bia eon, Harmakber, t e youngest, that be wrotetbia 

inatruotion (11, 14). It is uncertain•• to the exact 

date he lived, and sobolare have auggeated a period any

where between the 10th and 6th centuries B. c. E. 5 

l. See F. L. Oriffitb, "The Teaching of Amenopb1s the Son 

ot Kanakbt," Journal of E~tian Archeology. Vol. XII, 
p. 200, for opinions ol Pro. Erinan and tiz.easmann. 

2. KeTin Robert Oliver, Tbe Wiadom of .Am.en-em-Apt and 

Ita P~aeible De~endenoe ¥pr the llebrew Book ot Proverbs, 
Tffiprint from t e Journa o tbe Soclet7 of Orlentel 
Reaearob, Vol. XIV, Io. 4), P• 155. 

3. W1leon, Ancient!!!£ Eaatern Texts, P• 421. 
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The pap,ru• containing the wiadom and inatruction 

ot Allen-a-Opet wa1 pre■ented to the Briti1h Jlu1e1D1. 1n 

1888 b7 Sir Brne1t Blldge upon bi• return from BgJpt. 

It ba1 •twenty-e1gbt ooluan■ ot text, including the 

colophon {oonei■ting ot one line 1tand1Dg by it1elt), 

which are written in mnall, clear, though, 1D plaoe1, 

1oaewbat cur11ve, hieratic oharacter1. The twenty-1even 

col1Dlll1 of text contain a copy of a work entitled 'Teach

ing Conc-9rn1ng Lite,' which wa1 composed by Allen-•-Apt, 

the 10n ot Ka-Hekht. In places the 1cribe crowded hi• 

words together, and tbe characters are ill-formed and 

difficult to tranacr1be.•1 

• .., ::i:)- :'lJ nr.u, ,; rn " i] ~~-i ')' .,.,,,~ 1/~! 
(101) 

b'lYHu.Jl - 11
~ b.,:YJ -"'~ 

.• : : . . r 

Inol1De thine ear, and bear the words ot the wiee, 
And apply th7 heart unto my knowledge. 
For it 11 a pleasant thing it thou keep them 

within thee. (22:17, 18a.) 

Wils~n cites tbe following as a parallel: 

Give thy ears, bear what 1a said, 
Give thy heart to understand them. 
Tc put them 1n thy heart 1a worth while. (Chapter I.) 

1. Budge, Sir Ernest, Teaohip.g g!_ Amen-em-Apt, Son gJ_ 
Ka-Bekht ( Mart 1n Hopkinson and Co., !id., u:>ndon, 
!§Ii), p. 93. 
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These two prwerba are indeed 111m1lar. What 1a 

striking 1a that both are the beg1Dn1Dg Tera•• to their 

reapect1Te oollectiona. lloreoTer, the line■ run almo■t 

oonaeout 1 ft ly 1D tbougbt • 

It should be noted, howenr, that the Hebrew word 

0 "Y J 1■ under■tood to mean •pleaaantneu, • wberea■ the · . ..,. 
Eg-ypt1an pa■aage empha■ise■ the worth'Wb1lene■s of 1D-

atruot1on. A comparison of the Ter■e• which follow tbeae 

introductory lines would indicate that the ■1m1laritiea 

soon break ott. 

Compare •1th: 

Acquaint 7ourself with the beat t~1Dgs 1n the poets 
a■ well, and learn from the other w1ae men also an1 use
ful lesson■ theJ have taught. (I1ocrate11, Vol. I, p. 35.) 

He ••• 1■ good who listen■ to a good advi■er; but who~ 
ever neither th1nka tor hiluelt nor ksepe 1n mind what 
another tell• him, be 11 an unprofitable man. (Hesiod, p. 25.) 

Keep these aaJiaga 1n thy heart, having 111tened 
to the truth• laid down 1n the scriptures, follow them 
dul7. (Mahabharata 12, 103, 50-51-R; 358 H1ndui8111..} 

ti~~~ O?'r) CJ!_P, - • l:> 0 ~ ~✓ -., ~ 
: 1 .. ..(.> c;,~ ... ~ ~ rr,;, ~ 4 J ':;:, '>. 

t-P1~~ 'i)J';-, ".di .fl)·~~ 

: ,,~~ - ,~ bi" v ?~J-)(trn 
For it 1a a pleasant thing it thou keep th• 

(102) 

w1thin thee; 
at them be e■tabl1shed altogether upon thy lip■• 

That thy tru1t may be 1n the lord, 
I have made them known to thee this day, even 

tc thee. (22:18-19.) 

1 



Compare with Amen-em-Opet: 

At • t 1me when there 18 a whirlwind or word■,, 
The~ shall be a mooring-stake tor thy tongue. 
It thou spende■t th7 tlae while thil 1■ 1n th7 

heart,, 
Thou wilt find it a ■ucoe11; 
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Thou wilt find-, word■ a treasury of lite,, 
And thy bod7 will proaper upon earth. (Chapter I.) 

Both proverbs are an exhortation to follow the word■ 

ot the wiae. However, the Hebrew ■ake■ the aim ot 1n

atruot1on •tru■t 1n the 14rd,• where•• the Bgptian 

pa11age atresse■ the reward. 

eotnpare with: 

The gUt ot the Dbllllllll& (law) exceed• all girt■, 
tbe 1weetRes1 ot the I.aw exceed■ all aweetnesa; the 
delight t the law exceed■ all delight •••• 

(D:luaapada 35f; 113 Buddh18Jll.) 

He lllo does not believe what the elders aay vill 
not believe the aa71Dga ot the Book (The Bible) • And 
be who 4oea not believe the ■ay1nga ot the Book will 
not believe wbat the lord aaya. {Proverb• 1n the 
Kanuri Tongue" lflt and Wiadom trcm Weat Atrica.) 

1~t7'0 ,., J ;-, .. :;i_ y)' 1/ ~ !~~-,~ bi, i) r~~f}')n 

That tb7 truat may be 1n the lord, 
I have aade them mown to thee thia de.,-. 

even to thee. (22:19) 

(103) 
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~~p t-~'):-i;-,f (10,) 

b "''> 1tl ~ 1' lJ.J· ,"> ~ 
• T -: • r- ! 

Tbat I aigbt malm thee know the certainty ot 
the worl.1 ot truth, 

Tbat tbou mighteat br!Dg baok word■ ot tntb 
to th- that ■end tbeeT (22:21) 

Cc:apare ltoth with Amen-..-Opet: 

Tbe beginning o! tbe teaohing ot lite, the teet1Jllony 
tor proaperity, all preoepta tor 1Dteroourae with eldere, 
tbe rule■ for c011rtier1, to know bow to return an ananr 
to hiJII who aa1d it, and to direot a report to one who 
ha• ■ent hS., 1D order to direct hill to the nya of 
Ute. (Introduction.) 

Again the purpoee of 1.Detnction 11 ■et tortb. 

Unlike the Hebrew pro•erba, which propose the idea of 

truat 1D the I.ord (22:19) and the leaeon ot truthful

neaa (22&21), the EgJ"Ptian. paaaage ie concerned with 

the pre■oription tor proeperity. There 1■ eoae aimilarity 

bere, but no enot paralleliea. 

b j W ,{c,J 7 f .,-" T~~ 
:_))y)-J J' i::t~Y:,~ - .,.r . 

Ha•• not I written unto thee excellent thing• 
Ot counael■ and knowledge. (22:20) 

Compare with Amen-em-Opet: 

See thou the•• thirty chapter•; 
They entertain; they instruct. (Chapter .XXX.) 

(105) 

,. 



An anal7■1■ of th••• two pro-verbs 1a dependent 

ent1rel7 upon the tran■l■t1on of the Hebrew word 

••h1l■hom.• Sae Bible tran■l■t1ona otter the mean1Dg 
.. 

•th1rt7•; others accept 1t to be •excellent th1ng■.•1 
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One ■cholar call■ attention to the tact that there 

are exaotl7 th1rt7 pro-verba between 22:17 and 24:22; bat 

1n that ca ■•, -veraea 23 to Mare aot to be cona1dered 

part of tbe •-• colleot1ont2 

On the baa11 of all the uncertainty, 1t 1a d1tf1cult 

to aaoerta1n whether there 1• any real parellel1a. 

Furthermore, 1t would seem highly improbable that one 

would deliberately obooae to formulate exactly thirty 

pro-verbs ••rely because that number 1• found 1n another 

aolleot1on. 

Compare with: 

Without l11ten1.ng to the aaxillla, left by the ancient 
k1ag1, •• cannot know tbe excellence ot learning. 

(ChlneH Proverb; 29'7 Contuclania.) · 

x·/ h -~ }- ~ ~ 

Rob not the weak, because he 1• weak, 
Reither crush the poor in the gate. (22:22) 

(106) 

1. The Re-v1aed Version, which has •excellent tb1aga• 1n 
the text, wrltea in the margin: •the word le doubtful.• 
The Re-v1aed standard Version reads: "Ha-ve r not written 
tor your thirty aa71nga of admonition and knowledget• 

2. See Oeaterley, The Wisdom~~, P• 63, for the 
opinion of Prot-:71ugo breemnn. 
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Compare w1tb .bten-em-Opet: 

Ollard thy■elt aga1nat robbing the opprea■ed 
And aga1n■t overbearing the d1■abled. (Chapter II.) 

It 1■ to be noted that the Bible contains 111111erous 

reference■ to juet attitude■ to guard the poor aad op

pres■ed. In th• Torah, con■1derat1on tor the poor 11 

made 111andator7 b7 auoh regulations •• leaving uncut the 

corner■ ot the fields (lev1t1cue 19:9). L1kew11e, the 

attl1ct1on ot a w1dow, orphan, atranger or an7one, unable 

to re■iet, becauae ot ph7■1cal or mental weakn•••• 1■ a 

crime aga1n■t God (Bxodue 22:20tr.). In the Book ot 

Proverb■, the oppre■e1on ot the poor 1■ viewed••• 

bllaphem7 against God (lf:3l). wbereaa ~okens of char1t7 

and k1ndl1nees to the need7 are Hi■ delight. (19:17) 

Although the Hebrew epeaks or the weak and the poor 

While the EUPt1an ■peaks ot the oppressed and disabled, 

theae two proverb■ would seem to bave the same moral 

overtone. 
'J.1'h-('l' , ► (~ -~J-'lfo-~X .,. .,. . . -
: "-lf ~~ :/ f "'~ :t-_p. {!I 
c::, ..=:t .. ) ~ .. ') ., -;-, /;, ,, - .. '.:> 

T • • 7 

: CU'':?..j. o 'J:;> ~ ;l-tf -p ~ JI~ J;. ( 

Rob not the weak, because he 11 weak, 
Heither crush tho poor in the gate; 

For the Lord will plead their cause, 
And despoil of lite those that d81poil them. 

(22:22-23) 

(107) 



Compare with Aaen-e■-Opet: 

Do DOt reoop1se a widow 1t thou oatcheat 
her 1n the tiel4a 

Ior tall to be 1nduiaent to herreply. 
Do not negleot a atranger (with) thy oil-jar, 
That it be doubled betore thy brethren. 
Ood desire■ reapeot tor the poor 
Kore tban tbe Boaoring or the exalted •••• 

(Chapter XXVIII.) 

112 

Tbeae proverbs deal with the 1aae th•• aa does 

the previous oase, na■ely, reapect tor the poor and the 

helpleu. 

The Egn,tian ■how■ the extent to wbiob God dealrea 
-

respeot tor the poor, the widow and the atranger, while 

the Hebrew exborta against injustice to the weak and the 

poor, and indicates that God will be their protector and 

defender. 

While there 1a no parallelism 1n the phraseology

between the two passages, there ia similarity 1n the 

thought. 

' ~~ ~ -..f\ X - - '' 

{108) 

x\ _pin~ 

Make no triendahip with a man that ia given 
to anger; ( ) 

And with a wrathful man thou. shalt not go. 22:24 

I 
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i_1;A :i I~~, -11 
'1~·~::1~ w l!. ;)') ..ci ~/~St 

(109) 

I.eat thou learn hie n7e, 
And et a •nare to thJ aoul. (22:25) 

Compare with Amen-ea-Opet: 

Do not aa•oo1ate to tb71elt the heated ■an, 
Ior v1■1t him tor conver■at1on. (line 208J ... ....... 
Do not leap to hold to auch a one, (line 241) 
IAtat a terror carr7 thee oft. (Chapter IX.) 

Both proverb• exhort one not to aeaoc1ate with 

the bot-tempered and quarrelaome. (See above, no. 31.) 

A long-omitted puaage 1n the EgJPt1an text, in

dicated by a lacuna oetween tbe preceding eeoond and 

third 11nea, d1acuaaee tullJ the waya ot aateguarding 

one'• speech. Tbe laat two 11nea give a warning of the 

coneequenoea that befall thoae who aaaoc1ate with "the 

heated man.• S1noe the EgJPt1an pa11age 1a not quoted 

1n 1ta ent1ret7 (32 11nea are oa1tted), the poaa1bility 

of direct borrowing 1• to be ruled out. 

Compare with: 

StaJ awa7 from an open toilet, and you'll not be 
anno7ed bJ the a tench (aeaning, shun bad oompan7) • 

(Proverb• ot Weat Atr1ca, Bender, P• 46.) 

Bad oompany bre~da m1aoh1ef, •Kurnua, 7011 
Can prove that ancient proverb to be true 
In your own 1natanoe 1 you youraelt were dr1 nn 
To an unr1gbteoua act, offending Heavent• 

(Tbeogn11, Yorke ot J. H. Fr6re, Fragaent 31.) 
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Be thou not ot th• that atrike handa 
Or ot the• that are auretiea tor debt~; 

It thou heat not wherewith to pa7, 
llh7 ebould he take away th7 bed trca under 

tbeef (22:26-27) 

Compare with Alllen-•-Opet, o1ted b7 Wilaon aa a 

parallel: 

Do not take an acoount1.ng ot him wbo baa nothing, 
•or tal11ty tb7 pen. 
It thou tinde1t a large debt againat a poor aan, 

llake 1t into three parte, 
Forgive two, and let one 8tand. 
Thou wilt find 1t like the wa7a ot Ute; 
Thou wilt lie down and a leep ( aoundl7); 1n 

the morning 
Thou wilt tind 1t (again) like good new,. 

(Chapter XIII.) -

The Hebrew proTerb 1a a warning aga1D1t going 1urety 

tor anoth.ir, referenoea ot which are tound often 1n the 

Bible. The ■triking ot the band was evidently the geature 

b¥ which the agreement took on the aapect1 or a legal con

tract. (See al10 6:1, 11:15, 17:18.) 

The ES7Ptian paaaage 1n no w11e deals with the problem 

ot auret7. It urgea con11derat1on tor the poor on the part 

of the creditor aeeking repayment « · •~ debt; . 
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Other ■Gholar■ haTe 11kew1ee pointed out that there 

1• no paral1el 1n the Aaen-•-Opet Saying• with ProT. 

22:26, 2'7.1 

~~-(x -
,~~ 1Cyi .,. . . 

Re:moTe not the ancient landmark, 
11h1oh th7 tathere have set. (22:28) 

(111) 

(112) 

c::, ... n i.r> ~ ... ...,. <.v 1 •/ r )-.]) .t, ~)(\ ,_·,:?, 

t>-1. ,. ~ -J\ ~ T ~ .. .:, :: - ) I ,.:., 
T • :- • T 

Remove not the ancient landmark; 
And enter not into the fields ot the tatherless; 

For their Re~eeaer 11 strong; 
He will plead their cause with thee. (23:10, 11) 

Compare with Amen-em-Op~t: 

Do not oarey off the landmark at the boundaries 
~f the arable land, 

Bor disturb the position o! the measuring-cord; 
Be not greed7 after a cubit of land, 
»or encroach upon the boundaries of a widow •••• 
Guard againet encroaching upon the boundaries 

ot the fields, 
X.et • terror oarey thee off. (Chapter VI.) 

The Hebrew proverbs ■trongly exhort against Tiolat1ng 

the propert7 ot others. These passages are undoubtedly 

l. See D. C. Simpson, "The Hebrew Book of Proverb• and the 
Teaching of Amenophis, 8 Journal of ~t1an Archeolop. 
Vol. XII, p. 237; al■o, Oeaterley, ~fi■dom of !ill!, 
p. 67. 
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baaed upon biblical law, •Thou ahalt not raoTe tby 

neighbour•• landmark• (Deut. 19:.14), and, •eur■ed be be 

that removetb bla neighbour' ■ landmark.• (Deut. 2'7:1'7.) 

In tbe agricultural ■ociet1ea of BgJpt and Iarael, 

enoroaobing upon the boundary of another'• field•• oon-

11dered a tranagreaalon. It 1a therefore not aurpr111ng 

to tind the tena •landaark• uaed 1n both proverb■, even 

though the ~ontenta are not entirely the 1ame. 

In Greenatone, the reference to •tb~y tatbera• 11 

al■o accepc~ed to mean torma of family tradition which 

ought not be traversed. There 1a no doubt, however, 

that 23:10 appl1e1 apeo1tically to lend. 

Ca.pare with: 

Keep your bands oft the possessions ot others 1n 
order that you ■ay be more secure 1n the possession 
ot 7our own estates. (Iaocrates, Vol. I, p. 105, found 
1n tbe d1aoourae tor the monarch Hicoclea.) 

I.Pi~ 'I..~ Y; ~ "" .. ,., ~ VJ ~ ~ J;. ~ ~,;:, 
::i. ~:P. .,_ t:>. ~ ~n - ,J-, ~ 

.' D --~ ~~ :}'? t ~~ '.P, "-s~ . · ......... : . . ,. .... : . .._ 

(113) 

Seeat thou a man diligent 1n hls bus1nes■ t 
be 1nall atand before k1nga; 

He 1hall not stand before mean men. (22:29) 

CompaN with Am~n-em-Opet: 

Aa for the scribe wbo 1• experienced 1n b11 office, 
He w1~1 find bJm1elt worthy (to be) a courtier. 

( Chapter XXX. ) 
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Both proTerb■ 1eek to empbaaize tbat 1kill earn• ad

nnc•ent, ~nd that protioienc7 receives reoognitidn. ID 

the Kgn,tian paaaage, the reterence 1a to a acr1be wbo, 1t 

be be ak1lltul, 1a to be bo11.0red by aerv1ng the royal court. 

Tbe Hebrew proTerb 11kewiae recogn1zea that men ot out

atanding abilit7 are to be called upon to 1erTe the kiJlg, 

although h1• qual1t1eation1 need not limit bbl to aoribal 

dutiea. 

Compare with the tollowing cited by Preurer a1 a 

parallel to tbe Hebrew: 

Tbe gift ot a king (produces) the good work or 
the cupbearer. (Akkadian Proverbs, Sumerian 61.) 

Brother to a king and fellow to a beggar 1t be 
be round worthy. ( Indian Proverb; fO Buddbi•.) 

~~i'Yl-J\~ 0//)~~ ::i<-!(J)·~~ (114) 

~, ~--l '?'/ ..,~ ~>.I'~ ,..~ r~ 
-,f{f r~~ ~~ty~ 

.' i>-4' ¥. \u'l) ~::J ;J. - b ~ 
I ~ fr-> ~ ~t'l ~ . It~~ -~ ~ 

it> .. ~:J---? D!?~ .x1nI . ,. - . . 

When thou aitteat to eat Yitb a ruler, 
Conaider well him that ia before, thee; 

And put a knife to tb7 throat, 
It thou be a man given to appetite• 

Be t d irous or hie dainties; 
no es deceitful food. (23:l-3) Seeing they are 



Compare with Aaen-em-Opet: 

Do not eat bread before a noble, 
Kor la7 on tb7 mouth at tirat. 
It thou art ■at1at1ed with tal■e ohewlnga, 
Tbe7 are a pa■tiae tor tb7 ap1ttle. 
Iook at tbe oup wb1oh 1■ before tbee, 
And let it serve tb7 needs. (Chapter XXIII.) 
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The subject ot behavior at tbe ro1al table 1• again 

d1aoua ■ed. as 1D no. 55 above. Tb• Hebrew calla attention 

to the danger, attendant upon d1nlng with a ruler, whose 

motive tor extending the invitation ma7 be to aecure a 

tavor. The EgJPtian paseage is more concerned with the 

problem ot etiquette and good manners 1D the preeenoe ot 

nobil1t7. There is little similarity between the two 

proverbs. rt ,,, ..., .. ./:> c.1..-i b !:! ~~ _, )( , 115) 

:l~J\-;;·ir>~ l}f~ -{~! 
,1,'> - }~ j;j~J_~ ,"~'-4! -fnT ... ~ 

)' ~ -, !l 'I~ 'h../!:o/ 1 ~ I::, ~, 

'.7"'-;V - ~.:2. ,~11 

Bat thou not the bread Gt him that hath an evil 
eye, 

Beitber deeire thou hi• dainties; 

Fer a 1 one that hath reckoned within hlmselt, eo 
1■ be: 

•Bat and drink,• saith he to thee; 
Bat bis heart 1• not with thee. (23:6-7) 
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Tbe mor■el which tbou bait eaten 1halt thou 
YOll1t up, 

And lose th7 aweet word■• (23:8) 

Compare with Amen-a-Opet: 

B& aot greed7 tor the property of a poor man, 
Hor hunger tor h1■ bread. 
Aa tor the property of a poor man, it {11) a 

blocking to th• throat, 
It makes a Tomit~ to the gullet. 
It he baa obtafiis1t by false oaths, 
H11 heart 11 perverted b7 hie belly •••• 

(And) 

The mouthful ot bread (too) great thou 
■wallowe1t and vca1teat up, 

And art emptied of th7 good •••• (Chapter XI.) 
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(116) 

The Hebrew proverb■ call attention to the 111• 

effects of accepting the invitation of an ungenerous boat. 

Tbe latter by hie nlggardl1Des1 manifests bi1 true char

acter and reveal■ that hi• pjr~pose 11 to aeoure aome ad

vantage. Tbe whole atmosphere aurrounding the meal 11 

likely to be repulsive to the guest. 

The Egyptian passage, 1n contrast, applies apeciti

oally to tbe poor. Bia invitation should be refused, in

a■maoh aa its acceptance would lmpoae an additional burden 

upon him. ORe must be aware that tbe de11re of the poor 
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to seek tavors may ■ lao provoke him to dishonest aots 1n 

order to p~ov1de his guest •1th an adequate meal. 

It ■hould be noted that the word •vmaiting• appeara 

1n 1tal1o■ 1n the printed text, tbua 1ndioat1ng tbe un

oerta1nt7 ot translation. Furthermore, the common use 

ot an expression auoh aa •vom1t• 1n separate llteraturea 

doea not neoeaaar117 mean there bas been direct contact • 

., ~ '1" ..J:' - ~ X (, '" .'.:) :.I r'P· 
!f, f "I) - S;\, ~ } i~·:· - -~ 

(117) 

Speak not 1n the ear■ ot a tool: 
For he will de1pi1e the wiadom ot thy word1. (23:9) 

Compare with Amen-ea-()pet: 

&apt7 not tbJ bellJ to everybody, 
Nor damage (thus) the regard tor thee. 
Spread not thy worda to the common people, 
Nor a■1oclate to thyselt one (too) outgoing 

ot heart. (Chapter XXI.) 

The Hebrew proverb advises against speaking and 

argu 1~ with a tool. The latter, being incapable of 

unders~andlng instruction, will reject it with disdain. 

Tbe BgJpt1an proverb, on the other hand, suggests caution 

against excessive co~versation and th~ d1sclonre ot 

personal matters. Common knowledge ot one'• private 

atta1rs may be exceedingly harmful to his reputation. 

The Egyptian pa1aage iucludes the admonition to be 

selective 1n friendship, and to reject those who are 
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beard to reveal the 1eoret1 ot otbera. (See no. 31 above.) 

The 111lilarit7 between tbe two proverb• 11 al1gbt 1udeed. 

Ccapare with: 

On .. tter1 11h1ob you would keep 1ecret, ■peak 
to no one eave when it 1a equally expedient for 7ou 
who speak an~ tor tboee wbo hear that tbe taot1 1bould 
not be published. (Iaocratea, Vol. I, p. 17, Addreaa 
to Deaonieua.) 

Guard J'Ollraelt aga1net aoou1ationa, even if the7 
are talae; tor the 1111ltitude are ignorant of tbe truth 
and look only to reputation. (I1oorate1, Vol. I, p. 15, 
Addretta to Demo,1oua.) 

, ~. --))'~ j~~:) ""'lt) XJ\ -~1 (118) 

) ~ -))~~~ ,~ 
,Ji't~~ .:i--wx . r 

Say not: •1 will do ao to h1m as he hath done 
to ■e; 

I will render to the man according to h11 work.• 
(24:29) 

COJRpare witb Amen-em-Opet: 

o moon, eatabl11b bis crime (against him)t 
So ■teer tbat we may bring tbe wicked man aorou, 
Fur •• shall not act l .ik• bbl, 
Li!t b 1a up, gi ·ye b1m thy band; 
Leave bill ( in) the arms of tbe god; 
Fill hi1 belly with bread of thine, 
So tbat be may be sated and may be ashamed. 

(Chapter II.) 

Tbe Hebrew proverb admon11be1 one not to be revange-

tul. If connected nth the preceding verse, 1t would 

refer 1pecitioally to talse testimony. Even the law 

eve· tor _an e-,e, and a tooth tor a ot retaliation--an # 
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tooth--na oonaiderabl7 aod1t1ed to refer to a monetar7 

oompenaat1on tor tbe loaa auttered. 

Tbe Bgyptian paaaage implore■ tbe power of tbe moon 

god Tbotb to turn tbe w1oked tro■ bia way and to guard 

the rigbteoua troa evil. There 1a no 11ailar1ty beN 

with the Hebrew. 

Compare alao the tollow1Dg which Pteitter cite, 

a, a parallel: 

Unto your opponent do no evil, 
Your evildoer recompense •1th good; 
Unto your enem7 let Ju1t1oe f6e doniJ. 
Unto 7our oppresaor •••• 
Let him rejoice over you, ••• return to hia. 

(Counsel■ of W1adom, Akkadian Proverbs, 1, 35-40.) 

Compare also: 

Requite evil with kindness. (Japan••• Proverb; 
99 Sb1nto.) 

An .xa.1nat1on of the elgbteen alleged parallel, 

1n th1a chapter reveals a number ot clo1e similarities 

between the Hebrew Prove~b• and Amen-a-Opet (1ee Case 

nos. 101, 103, 106, 113). While 1n the other ca1e1, the 

parallell• 1• fair or even poor, we cannot eacape the 

tact that, tortu1toualy or o~herwiae, the 11m1lar1tiea 

between theae two oolleotiona are more striking than 

elsewhere. 

!l'bat a definite relationship ex11t1 11 the conten

tion of many aoholars. dome u1nta1n that the s1m1lar1t1es 

are due to a borrowing, or an adaptation of the BgJpt1an 

--

I 
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into the Hebrew, while otber1 feel that the Teaohina or 

Aaea-•-<>pet reveal■ the intluence or tbe Hebrew Soripture1.l 

lluoh or the reaaon tor the conflicting opinion■ lie1 

in tihe unoertaint7 on how to date Amen-em-Opet. Soholar1 

aeem to place ~his BgJptian collection between 1000 B. o. B. 

and 600 B. o. B., although even 300 B. c. E. baa beea aug

geated.2- Thia, however, 11 B queation wbich must~• held 

1n aba7anoe until further proa't e1tabli1he1 the thae ot 

writing with more enctneaa. 

5evertbele■a, there are a nwaber of ob~ioua d1tter

enoe1 wbiob we might oone1der. Unlike the Hebrew proverb■ 

1n tbia eeot1on which run couaecut1vel7, the cited paral

lel■ ot Allen-em-Opet tollow no definite pattern when 

exaained 1n relation to the Hebrew. They are rather 

scattered throughout the th1rt7 chapter, in unrelated 

ta1h1on. 

It baa alread7 been mentioned that the Hebrew col

lection between 22:17-2f:22 contain■ exactly thirty 

prove;.:ba, and that ot Amen-em-Opet thirty chapter■• 

Aisum1ng a parallel, we are confronted with deciding 

wbether the Hebrew writers condenaed the original 

aaterial, or whether Amen-em-Opet amplU'ied it. A 

1. see foregoing footnote, P• 105. 

2. See Kevin, The Wisdom .2! Amen-ea-Ap}1'bp. 1125, !forth 
the op1D1on"o7 H. o. I.i.nge, former rar an o e 
Royal Library at Copenhagen. 



logical deduction would point to the latter case. 

ProTerbial •~ying■, it tbey are to be aeaningtul, 11Ust 
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be related to the daily existenoe of many ( ■ee foregoing, 

P• 9 ). It 1■ obviou■ that the condensation ot saying■, 

or1giut1Dg 1n one nation, tor their u■ e 1n another wbere 

tbe Talue■ and oonoept■ are different, would render their 

u1etulllesa nil. On the other band, the presentation of 

ideas growing out ot one 1ooiety, but anapl1t1ed, adapted 

and related to the 1pecitio need1 of another, oould en

hance their meaning. 

In comparing the rroverb1 ot the■e two oolleotiona, 

we need note that Oeaterle7 hold■ to •the uniqueneaa of 

Amen-em-Opet'• book among the Egyptian writinga. 81 

Likewi■e Budge contend■ that •the teaching of Amen-••Apt 

1■ different from the teaching of every other Egyptian 

1age known to u■, and reveals an a~pect of the religion 

and morality of the Egyptians that is wanting in all the 

other Koral Papyri.•2 

On th• other band, the references wbioh have been 

made to passages 1n the To~ah indicate whence many of the 

biblical proTerba sprang. Proverbs dealing with the 

attitude toward the poor ( ■e• above Case 106), and the 

sanctity of property rights (Case 112), 1n thia chapter, 

l. Oesterley, Wisdom.£!.~. P• 105. 

2. Bu.dge, Teaching!! Amen-em-~pt, P• 100. 



appear a ■ ■uob inetance■ of b1bllcal intluence. Tbe 

oonoept of Ood 1D tbe Hebrew collection, 1n cORtra■t 
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to the BIJPtian wi■doa literature, 1■ the aaae through

out ProTerb■ and 1■ 1n tbe ep1r1t of tbe entire Bible. 

In an7 eTent, tbe question concerning th• nature 

of tb1■ relationehip need await a more aoourate dating 

of tbe writing of Aaen-n-Opet. 
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The aater1alpreaented 1n tbe preoedin.g obaptera 

h••• I think• abown olearl7 bow broad and un1veraaltat1o 

1D nature 1a the Taat ujor1t7 of pronr'b1al aa71aga. 

The Book of ProTer'ba oonta11l8, tor 1natance, aayiag■ 

11b1oh oan appeal to ■en eTel"71'here and at all t1■e■ • 

wh1oh are neither reatriot1Te nor nat1onaliatio ill char

acter. In tact. the word •1ara-1• ia not eTen ■entioned. 

A oo.pariaon of the Hebrew proTerb■ with the wiadom 

literature of Kgypt. Babflonia and A111p1a alao reTeal1 

the pre■eDOe of 11UU17 1a71D.ga which are. 1D aome manner 

or another. alike. That tbHe aa,-ing1 are neither 

identical nor parallel baa. I believe. be~n aho,m quite 

oonoluaiveq. One hundred and eighteen ouea of alleged 

parallel• between the Book of Proverb■ and ancient Hear 

Eaatern text ■ have been eXU1ined tor content and at7le, 

in order to a■oertain tbe poaaib111t7 of literary in

tlueDOe. In moat caae8. proverbial 1a7ing1 from other 

literature• bave been introduced tor turtber oanpariaon. 

Tb~ reeult or tb1a research baa proved tbat there 11 

ab1olutely no aubatant1at1on to tbe claim or parallelia 

or direot borrowing. The only po■aible exception to tb11 

1a the Instruction of Amen-•-Opet. where it 11111st again 

be pointed out that too much ubclertainty ex1ata as to 

oorrect dating and rendering o! text. ID any caae. the 

!act that a pbraae or a word may have been round cQllllllon to 
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tbe proTerb1al expreaa1ona or ••Teral nation■ doe■ not 

render an 1dent1oal ••an1ng to the sa71ng1. Seen 13 tbe 

light ot • ocaplete paHage, tbe aim1lar1t1ea d1aappear 

within totall7 d1ttereat oontexta. 

The po1a1b111t7 or laorrowing 1• to be ruled out, or 

at leaat redu.oed to tbe general 1ntluoce which idea■ and 

literature haTe upon people eTerJWbere. That thoughts 

and 1d•a• know no boundar1ea and are tranm1tted wheneTer 

people ■oet le an accepted theo~. Quut1on as we u7 the 

reeeablenoe of ao man7 proTerb1al expressions among nation■, 

the ■tori•• ot man'• earl1eat tranl1 and developaent of 

language are lost to us. 

AD em1nat1on of tbe d1via1one within the Book ot 

Proverb■ and tbe texts ot the extra-biblical literature 

reveal■ the laok of &n'J' relationship between them. The 

latter group oonsiat1 ot fragments ot texts or docuaeat■ 

with whole aectione or lines ottent1mee obliterated and 

lost. The former 1s a compo1ite work, carefully edited, 

aa the ~lmud states, by the men ot Hezekiah, and arranged • 
und r e1&ht principal divisions, each having •w11do•• tor 

their common theme. 

Tbe following 1e a broad outline or tb1a diTi1ion 

of Proverb1: 

I. 'l'BB APPEAL OF WISDOM, Chapteira l to 9, wb1ob in-

clude a aeries of hortatory addressee by a father or 



teacher to bi■ eon or pupil. generall7 introduced bJ 

the salutation, ••7 ■on.• and indicating the bleaa!Age 

which wi■doa contera upon ita follower■• 
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II. PIRsr COLLECTION. 10:1 to 22:16. cona1at1Ag of 

375 veraea. 1 It baa a ■eparate title, "The Pro•••• of 

Soloao11, • and 1■ ooneidered the main aection of the Book, 

although no general principle of claaaitioation 1■ apparent. 

III. SECOl1> COLLmn'IOI• 22:17 to 24:22, Which con

taiu a collection of inatruoti•e apboriau preaented 1n 

inthlote fa■b1on bJ tbe teacher to b1■ pupil■• 

IV. THIRD COLLBOTION, 24:23~14, introduced by the 

titl•• "rhea• alao are aayinga of the wise,• and in the 

nature of an appendix to the preceding collection. 

V. FOURTH COLLECTION, Chapter■ 25 to 29, which con

tain the auperacription. "Thea• alao are pro•erba of 

Solcaon, which tbe ••n of Hesekiah king of Judah oop1ed 

oat.• The maxilu of this section ge11erall7 teach a truth 

bJ coapari■on with aoae familiar object••• for enaple. 

25:11: 

A word fitly apoken 
Ia like apple■ of gold 1n setting■ of ail•er. 

VI. THE WORDS OF AOUR THE SOM OF JAKEH, Chapter 30 • 

A abort collection including several •numerical• pro•erba 

a ■, for emple, 30:18: 

l. It 1e interesting that the numerical Yplu• of tbe 

Hebrew letter■ compri■ing the name i"S")':,{u Soloaon 1a 

alao 375. 
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There are tbree thiq1 which are too 
wonderful tar me, 

Yea_, tour . which I know not ••• 
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VII. TD WORDS OF KDG UDIUBL, Chapter 31:1-9 • 

.Another 1hort collection or homely proTerba, aening a• 

a guide tor the conduct or k1D.g1 and •n 1D authority. 

VMI. THE IDBAL WIFE, Chapter ~1:10-31. Thia Hction 

11 an acroetic •1th each nr1e beg1.nn1ng with a letter of 

tbe Hebrew alphabet. It treat, ot tbe Tirtuea or the 

perfect •it• and boueekeeper. 

The aboTe d1T111on ls different from anything tbat 

may be found 1n the extra-biblical wildom literature, ia

cludmg Amen---Opet. The latter, as was po1Dted out, 

contains tblrtJ chapter•; these vary in length tr011 a tew 

line■ to a ooluan and a balt on the papyrus. Budge 

mmbera the line■ of the text ao that, including the 

oolopbon, there are 551.1 Griffith contends, "Tbe lines 

run throughout in couplet■; the few apparent exceptions 

••• to be due to the accidental omission or a line or to 

writing two lines in one or even or.e in two. The pair■ 

or line• can often be grouped 1.Dto larger d1Ti11ona. The 

CO!JIIDone~t of these 1s the quatrain, but group■ of aix, 

eight, or more line■ 1e• al1O to ooour.•2 It ahould aleo 

1. Budge, Teaching 2! Amen-ea-Opet, traulation of text. 

2. Griffith, 9Tbe Teaching of Allenophie,• P• 28'7. 
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hrtberaore, the passages cited as parallel to 

Proverb■ are not part ot any one specific work, but of 

a con11derable number ot doo'lllllenta. Thia method of 

selectivity or pa1aage1 very oon■ iderably invalidate• the 

oompar1•on. One might likewise gath•r any number ot pas

sages from the rel1g1oua literature of th• Far East and 

preeent an effective olaia of parallelism. It, on the 

other band, the alleged parallel• or tbe Hear Eastern 

texts are the beat wb1oh could be ,elected, what then 

can be said tor the remaining paeaages, which represent 

the greater part of tbe literary wealth and llbich contain 

no e1a1larit1ee to Proverbs wbat•oever? 

Whenever independent collect1on1 or literature are 

compared, 1t 1a only natural to a1aume that a number of 

points of s1Jll1lar1ty will appear. We find examples ot 

a1Jllilar1t1ea in tbe lawa or the Pentateuch and t.be Code 

of Hc!nmurab1, a Babylonian king who lived about 2300 

B. C. E~ Compare, tor example, the principles or 

retalia~1on and restitution 1n both code■: 

u a aan destroy the eye o! another man, they shall 
aestro7 bia eye. It one break a man'• bone, they shall 
break b1a bone. It a man knook out a tooth of a man of 
bis own rank, they ab~ll knock out his tooth. (Hammurabi 

Code, Sections li6, 19'7, 200.) 1 

1. Har~er, Rober1i Frana1e, The Code ~ Hammurabi K~ of 
Babjlon (Un1vera1ty of CE1cago'Preaa, chlcago,"""D0'4T.' 
See text of translations. 



Bllt 1t any bal"ll tollow. tben thou abalt g1Te lite 
tor lite, •7• tore.,., tooth tor tooth band tor band 

toot tor toot. burnlng tor burning, wo~d tor wound ' 
,tripe tor 1tr1pe. (Bxodua 21:23-25.) ' 

T. J. Keek oontenda, "There must be aoae oonnection 

between tbe two codes, but tbe oonneotion 18 not nob 81 

to indlcate borrowln.g. Bo one toda,- arguea that. What

ever borrowln.g there ne oaae 1.ndireotly, either through 

N on inheritance or through Canaanite 1ntluence, or 

muoh more likely tbrougb both waya.•1 Another acholar, 

s. A. Cook, ocaparing tbe dailar1t1ea 1n the area ot 

bueineu and trade atat••• •tt · t ■ an extremely e1gn1t1cant 

tact that the Hebrew terminology or trade in th• Old 

Te•t•ent contains comparat1Tely tew word• ot Babylonian 

or A••JT1•n origin, md these, 1n turn, are to be round 

ob1etl7 int.he ex1l1o and post-ex111o writinga.•2 

In collecting the 1ayinga ot other rellglona, I 

noticed that there were a number of aimilaritiee to Tersea 

in Proverba tor which the Egyptian, Akkadlan and Aramaic 

text■ baTe DO parallela. (see case 91.) Intereatingly. 

there 1■ the opinion ot one scholar who claims, •1n the 

biblical tradition, there 11 no evidence of receiving any 

valuea ot wisdom trom EgJpt or Babylonia, and no mention 

1a made ot any E&J"Ptian or Babylonian sage. Bllt againet 

th1a. there are references ot th• tie with the wiadoa 

1. Keek, Tbeopb1le Jamee, Hebr8w Origins (Harper & Brother•• 

Bew York, 1936), P• 65. 
2. Coo~, Stanle7 A., The r.wa ot Moaea and the CodB !l! 

Hmura bi ( Adn & miar !ieBiicr,-london, ,to-sr,-P • 207 • 
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ot 'B'nai Ked-• (the Children or the Eaat).•l 

That tbere exiet ••cmg the proverbial expre•eione 

ot the nation• many eleaent• ot eiailarit7 ia obvioue. 

How .. 7 thie be explained! The anewer, I believe, 1• to 

be found 1D the oommon teel1ng ot men ever7Where. The 

yearning heart and the eloqueat tongue have taehioned 

expreae1ona b7 which man migbt mor• etteotivel7 oonve7 

hb thou@bta. Kan, aearoh1ng the univerae tor the know

ledge ot God and the tultillaent ot lite'e purpo•e, 

d•~loped 1D t1ae a vocabulary ot aa71Dg• bJ which he 

tr•n-itted and imparted h1• exper1encea o~ how beet to 

live. A ocaparison ot the expreae1ona wb1cb contaln. the 

central ~ore ot all religion, namely, the Golden Rule, 

•ho•• an ·aaasing degree ot •1m1lar1ty, and JUn1 a 

adaptab111ty to nature and to bia fellow man. It abould 

be quite evid.,nt that trom the beginning ot bia aoc1al 

exiet§noe ae a group member he bs.d to eatablisb tor 

himaelt cu•toaa and lawa as a guide to conduct. Theae be 

tranm1tted to b11 children 1n p1tlly aayinga, 1n apotbe811ls, 

1n hortatory expreasiona, 1n whatever fora he thougbt beat 

tor 1natruction and memory. Over and over again, hb 

meaaagea would advise boneatJ, juat1ee and tolerance, aa 

well~• ta1tb and trust 1n God. Ia 11 not 1111:ely, therefore, 

1. Kaufman, Ezekiel, 'i'oldotb Ha-Emunab Ha-Y1ara-a11t, 

(DY1r Co., Ltd., Tel lv!v, 1945), Vol. II, p. iM. 
I 



that illdepelldent oolleot1ona of •a71nga and proYerba 

aight be denlo~ed, which, when compared, would reveal 

close da1lar1t1HT I• 1t not conceivable that the 

exhortat1ona and 11letruot1ona of a father to b1e aon, 

or of a teacher to h1• pupil, to be boneet, 1nduetr1oua 

and faithful, ■ight be tbe Hme wbetber 1n Ierael, 

BgJpt or Chillaf 

It 11 beoo■ing 1noreae1ngl7 clear that the Book of 

Proverbe ie, 1n addition to being a part of the ocanon. ->-,,. ..... ,,., 

literary 1nber1tance of all peoplee, a product of l•rael1 

creatiY1t7 and geniua, and that tbe l•rael1te• foand 1D 

the proYerb a wonderful wa7 to kn.ow w1•d• and 1Detnot1on, 

and to cmprebend the word• of underetanding. (1:2) 
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DDBX OF JusFBREICBS TO BOOK OF PROVERBS 

.!!!:e 2!!! .!!£!! 2.!.I!! 

118-Q 8 12:18 82 

2:f 75 12:22 51 

2:16-19 B'T 12:23 16 

5:9-10 2'7 15:l 10 

,,22 77 15:5 81 

f:25 '19 13:t 5'T 

5:15 89 13:9 66 

5:16-18 90 H:5 51 

5:18 96 U:21 1 

6:2t 
92 14:23 58 

6:2t-29 91 14:2'7 83 

6:29 95 H:31 2 

7:5 93 15:5 20 

7:2'7 9t 15:5 17 

10:1 9 16:16-17 67 

10:t 55 15:17 68 

10:ld 15 16:19 69 

10:19 80 16:20 11 

10:26 63 15:2'7 29 

11:l 
,., 16:1 21 

11:2 '16 1618 69 

11111 65 16:9 n 

12:4: 'Tl le:11 48 

12:11 56 16:2f 
.,, 

12:1'1•19 50 1'1:5 2' 
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~ Case I!!:.!! 2.!!!. 

1'7: 16 '70 22:26-27 110 

1'7:20 
.,, 22:28 111 

1'7:26 '71 22:29 115 

18:5 72 23:1-3 35. 114 

18:9 60 23:2 56 

19: 1'7 3 25:6-7 115 

19:21 23 23:8 116 

20:5 84 23:9 11'7 

20:9 30 23:10-11 112 

20:19 31 23:22 13 

20:20 14 25:27-28 88 

20:22 25 24:1'7-18 26 

20:23 49 24:21-22 38 

21:13 34 24:23-25 72 

21:9 
4 24:29 118 

22:1'7-18• 101 24:30-34 61 

22:18 85 25:9 12 

22:18-19 102 25:9-10 33 

22:19 103 25:13 64 

22:20 105 25:15b 39 

22:21 104 25:1'7 5"1 

22:22 106 25:21-22 "° 
22:22-23 10'7 26:6 18 

22:2.f. 108 26:13-16 62 

22:25 109 26:17 41 
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Verae 2!!! Verae Q!!.! 
26:20 ,2 29:14 e 
26:21. ,a 29:1'7 12 
27:l " Sl:6 sa 
2'h5 19 31:e-9 5' 
27:7 45 31:10-12 98 
27:24 f6 31:20 7 
2Ehl6 86 51:28 100 
28:26 28 51:31 99 
28:27 5 
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