HEBREW UNTON COLLEGE-JEW ISH INSTITUTE OF RELIGION
New York School

Report on "The Book of Proverbs in the Light of the Wisdom Literature
of the Ancient Near Eastn by Irving J, Block

Scholarly opinion has long had it that various parts of the Hebrew Bible
derive directly from Egyptian sources, Thus, for example, it has been generally
believed that if Moses %as really the founder of Israeli monotheism, he must have
fotten it from the royal circle of the Egyptian Pharach Ikhnaton of the 1)th Century

Thanks to the recent book by Professor Wilson of the University of Chicago,
The Burden of E&ZEE’ it is becoming apparent that monotheism was not a concept in
Tkhnaton's circle, and that moreover, the Hebrews had NO access to this circle.

I devoted a considerable amount of attention to the problem of alleged Egyptian-
Biblical parallels, It was my own experience in class that these parallels were
more apparent than real., At my suggestion, Irving Block undertook to delve into
the problem more deeply with the view of writing a dissertation on the subject for
the M.H.L, degree.

Mr. Block carefully culled all the Pertinent material which was to be found
in the recently published volume entitled, "Ancient Near Eastern Texts Relating to
the 01d Testament" Wwhich scholars had associated with various passages in the biblical
ook of roverbs. His own analysis led me to conclude that the alleged parallels be-
tween Egyptian wisdom literature and the book of Proverbs Wwere scarcely of the kind
that indicated any direct or indirect point of contact between the twe groups. He
found that what Israel had in common with the Egyptians, or the Assyrians, or the
Eabylonians, or the various peoples of the Far East and Africa and other areas, was
merely the common literary expression of groups of human beings the world over, and
that the book of Proverbs was a product of Israelts creativity and genius. Mr, Block

I have no doubt that much more comparative material could have been brought to
bear upon the subject, and the dissertation could have benefited from more intensive
study, If Mp, Block should acquire an additional language such as German, I believe
that the Present dissertation could be worked up to the standard required for the
D.H.L. degree. 1In its present, form, the thesis is acceptable for the M.H.L. degree.

arry M. Orlinsky
Referee
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The work of this thesis has consisted of examining,
comparing end anelyzing the proverhial sayings of the Book
of Proverbs with the wisdom literature primerily of Egypt,
Babylonie and Assyria. This assignment was undertaken as
a result of discussions arising out of a course of study

of the Book of Proverbs given by Professor Harry M. Orlinsky
in the spring of 1951.

Anyone who is introduced to the subject of wisdom
literature soon becomes aware of the wealth of proverbial
sayings to be found throughout the world. Many of these
sayings bear a resemblance in content and phraseology.
Scholers have called particular attention to the similer-
ities existing between some of the biblical Proverbs and
the extra-biblical literature of the Near East, and have

contended that they are due to a borrowing or adaptation

of material.
In the 1light of this contention, snd on the basis
of class discussions, I began to investigate several of

the alleged parallels which had been cited. The results
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of this investigation have prompted me to study these
similerities more thoroughly and to undertake as my
thesis the refutation of the widely accepted theory of

parallelism.
I have alsc included within the scope of this work

proverbs belonging to the wisdom 1literature of other

religions, such as the Far East, as well as anclent Greek

aphorisms and seyings of African tribes.
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For the purpose of comparison, I have made use of the

Joewish Publication Soclety translation of the Holy
Scriptures. The Revised Standard Version, published in

October, 1952, was not availsble to me when I began my
work. The translations of the extra-biblical 1iterature
of the Near East are to be found in the volume entitled
Ancient Near Eestern Texts Relating to the 0ld Testament,

edited by James B. Pritchard. The remarks of the editor
to the effect that neither he nor the translator is
committed to any scientific opinion regarding the listing
of allaged parallels in that book further stimuleted my
interest.

It is my earnest hope that this study will serve
also, even in a small measure, to bring sbout a better
eppreciation of the beauty and power of Proverbs to convey
the message of "wisdom." Those who use proverbial sayings
will find their thoughts enhanced and their speech
enriched.

I should like to express my deepest thanks to Dr.
Harry M. Orlinsky, Professor of Bible at the Hebrew
Union College - Jewish Institute‘of Religion, who sug-
gested the subject of this thesis to me, and whose many
valuable suggestions are included in this study.
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My eppreciation is extendea to Aron Giat, Instruc-
tor in Hebrew Langusge at the ssme school, for his help-
ful assistance. To Babette Hertz for the aid she rendered
me, I offer my gratitude.

My special thanks go to Bess and Jack Slotnick for
their words of encouragement end tokens of kindness during
the years of my rabbinical training.

I thank God for all my teachers and friends who have

instructed me in the paths and words of wisdom, and

"I walk in the way of righteousness,

In the midst of the paths of justice;

That I may cause those that love me to
inherit substance,

And that I may fill their treasuries."

Irving J. Block
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CHAPTER 1

INTRODUCTION

AUTHORSHIP
CHARACTERISTICS



A. AUTHORSHIP

The opening sentence of the Book of Proverbs
declares the author to be "Solomon, the son of David,
king of Israel."

That King Solomon was renowned for his proverbial
sayings, as well as for his wisdom, is attested by a
statement in the Bible that "he spoke three thousand
proverbs" (I Kings 5:12). That his wisdom and his un-
derstanding of human nature werse so exceedingly great,
and that his reputation spread far beyond the confines
of Israel is likewise indicated in the Bible: "And Sol-
omon's wisdom excelled the wisdom of all the children of
the east, and all tne wisdom of Egypt. For he was wiser
then all men: than Ethan the Ezrahite, and Heman, and
Calcol, and Darda, the sons of Mahol; and his fame was
in 81l the nations round about" (I Kings 5:10-12).

However, there is considerable uncertainty as to the
authorship of Proverbs. Jewish tradition regards King
Solomon as the suthor of the Book of Proverbs, &s well as
of Canticles end Ecclesiastes (Midrash Shir ha-Shirim I,
1, 10). A statement by Rabbi Jonathan, in this midrash,
asserts that Solomon wrote Song of Songs in his youth,

Proverbs in middle age, and Ecclesiastes in his old age.1

1. Rabbi Jonathan said: "He (Solomon) first wrot: the
Song of Songs, then Proverbs, then Ecclesiastes.
Rabbi Jonathan argues from the way of the world. When
a man is young he composes Songs; when he grows old,
he makes sententious remarks; when he becomes an old
men, he speaks of the vanity of things.



While the superscription of the Book and midrashic
statements regard King Solomon as the author, there are
other rabbinic views that the Book of Proverbs, in its
present form, is the product of a later date. The Talmud
contains the statement, "Hezekiah and his colleagues
wrote Isalah, Proverbs, the Song of Songs and Ecclesiastes"
(Baba Batra 15a). The term "wrote" may be understood to
mean "compiled" or "edited."l

The mention of Hezekiah in Prov. 25:1 supports the
opinion that the Book began to take shape during that
king's reign. "These also," says the introductory note
of that section, "are proverbs of Solomon, which the men
of Hegzekiah king of Judah copied out." And it is no less
clear from other superscriptions that Solomon was not the
sole author of this composite work. "These also are say-
ings of the wise" (24:23), "The words of Agur, the son of
Jakeh" (30:1), "The words of King Lemuel" (31:1) are the
titles of minor sections of the Book expiesaly assigned
to authors other than Solomen.

Even contemporary conservative scholars, like W. 0. E.
Oesterley2 and J. Greenstone, contend that it is not pos-
sible to assume that the Book, as we now have 1it, emanated

directly from Solomon. "The superscriptions of the various

1. Margolis, Max L., The Hebrew Scriptures in the Makin
(Jeviag Publication Society, FEiIaaoEpEIa, 1948), p. 20.

2. Oesterley, W. 0. E., The Book of Proverbs (Methuen & Co.
Ltd., London, 1929).




divisions plainly establish the fact that there existed
collections of prowverbs which an editcr at some later
time put together in one book."}

Regardless of which opinion is held, the title of
the Book need not necessarily be considered a misnomer.
It i1s reascnable to assume that the impetus for the
collection of proverbs may well have emanated from
Solomon snd be attributed to him, even as all the 150
Psalms were attached to those specifically associated
with King David, when, in fact, individual psalms are
expressly ascribed to Moses, the Sons of Korah, Asaph

and Solomon.

1. Greenstone, Julius H., Proverbs with Commenta
(Jewish Publication Society, Philadelphia, 1950), P. XX.



B. CHARACTERISTICS

Just what might one expect to find in the Book of
Proverbs?

If such a book was, according to Toy, "reflective
and academic in tone,"l we would find several wise say-
ings of a king, a number of maxims of counselors, and
some of the popular phrases of the prophets.

But amazingly enough, we find here hundreds of
proverbs gathered together in one book of the Bible,
often with an astonishing disregard for consecutive
thought in the groupings. Careful scrutiny reveals
that the Book is not a deliberate, systematic attempt
to collect the Hebrew proverbs. Many proverbs occur
more than once in the Book with only slightly varying
phraseology:

Remove not the ancient landmark,
Which thy fathers have set (22:28).

Remove not the ancient landmark;
And enter not into the fields of the
fatherless (23:10).

And yet, in spite of all this, there is a subtle
unity pervading the Book, and the confusion is somewhat
held within bounds. Independent as the proverbs are,
they nevertheless form a unity, the underlying theme of

which is "wisdom."

1. Toy, Crawford H., The Book of Proverbs (Charles
Scribn;r's Sons, New York, 1899), p. xi.



Among all the books of the Bible,none illustrates
the characteristic of Wisdom Literature as does the Book
of Provervs. Its chapters are filled with rules of prac-
tical ethics, and contain discourses on moral philospphy.
Honesty in business, charity to the poor and oppressed,
the establishment of justice, matters in relation to the
home, and good advice for dally conduct make up the bulk
of its maxims. The religious motive for ethical conduct
--namely, that the good life is the proper life because
it is in hermony with the will of God--is constantly kept
in the foreground. "Get wisdom, get understanding" (4:5)
is strongly proposed, but the motto of the Book 1sAa1most
jdentical with Job 28:28, "The fear of the Lord is the
beginning of knowledge" (1:7).

"The sages who impart their doctrines in this Book
do not stand on a lofty height and preach impracticable
jdeals.... They urge the fundamental thesis that the
morally defective and willfully perverted stand in their
own light, deny themselves the real joys of living, bring
avoidable troubles upon thelr head and, though they may
at times have a momentary triumph, ultimately fall. On
the other hand, to conduct oneself in the light of wiadom
means to get the best out of 1ife, discover sources of
strength which assure final victory over calamity and evil,
and become a blessing to oneself and society. Such,




reduced to its simplest terms, is the message of these

wise men of Israel."l

1. Cohen, Rev. Dr. A., Proverbs (The Soncino Press,
1945), pp. xiii, xiv.




THE GENERAL NATURE OF PROVERBS




The statement of I Kings 5:10-12, comparing the
wisdom of Solomon to the other great sages of neighbor-
ing countries, clearly indicates to us that apothegms
and proverbs were widespread as early as the Davidic-
Solomonic period. It should come as no surprise that
scholars today are pointing to the many parallels that
exist in the proverbial literature of all ancient Near
Eastern peoples. With the archeological discoveries of
ancient Egyptian, Assyrian, Babylonian, Hurrilan,
Canaanite, and other texts, Bible students have been
quick to indicate the extraordinary parallels of thought
and style to many of the sayingsin the Book of Proverbs.

The volume entitled Ancient Near Eastern Texts Relating

to the 014 Testament, edited by James B. Fritchard, in-
cludes hundreds of passages which scholars have cited as
being parallel to biblical verses. Under the Book of
Proverbs, there are listed 126 parallel references.

If we understand the nature of proverbs, there will
be little difficulty to comprehend the reason for the
seemingly large number of similar expressions used.

Lord John Russell once described a proverb as "One
Man's Wit, and All Men's Wisdom."l In other words, a
saying becomes proverbial only when 1t has undergone the
process of winning wide acceptance. Perhaps thousands

1. Mackintosh, R. J., ed., Memoirs of the Life of Sir
Jemes Mackintosh (Edward Moxon, London, 1836), Vol. 1I,
p. 473.



of expressions have been lost as against one that sur-
vived the test of being passed from mouth to mouth, re-
peated and transmitted until it was recorded for posterity.
General recognition 1s accorded to any saying which ex-
presses the beliefs, or appeals to the conscience and
emotions of many men, regardless of whether it was de-
signed by the mind of a man of genius or literary talent,
or whether it was derived from usage by ordinary folk.
No class or group of men has had a monopoly on the
words of wisdom. ZEven if the original thought of a
proverb were to be attributed to one keen mind, it would
of necessity have to undergo a process of testing and
acceptance by a multitude of men. We can well imaglne,
from our own experience, how certain proverbs supply the
words to fit adequately one's thoughts. For instance:

Go to the ant, thou sluggard;
Consider her ways, and be wise. (6:6)

Train up a child in the way he should go,
And even when he is old, he will not
depart from it. (22:6)

Many proverbs have likely achieved popularity, not
because of the thought they express, but because of their
phraseology and manner of expression. The secret of their
success may be laid to the cleverness, originality or humeor

of their composition. Therefore, the proverbs attributed
to Solomon's authorship may be those which he himself framed
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or, having heard them before, incorporated them into
his speech because of their moral lesson. "He may have
taken the liberty with some of them to give them a more
literary form or even to change them in content so as to
give a different nuance which they may not have had
originally. He may also have been induced tc borrow
from other peoples proverbs which appeared to him ap-
propriate and gave them a Hebrew translation and even a
Jewish signifioance."l

As will be shown later; proverbial literature in
general reveals certain basic ethical and practical
sentiments which guide the lives of people everywhere.
This applies not only to the Book of Proverbs, but to
the wisdom literature of the Near East and to the
writings of other early religions.

All over the world, proverbial literature is rich
in sayings which reflect religion, philosophy, ethics,
and morality, each showing striking similarities and
revealing amazing resemblances. Although they appear
in different forms of expression, these proverbs all
preach the lessons of prudence, brotherhood, charity
and the golden rule of humenity. They stress over and

over again a dependence on and absolute faith and trust

in God., For example:

1. Greenstone, Proverbs, p. xxi.
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Better is 1little with the fear of the Lorad
Than great treasure and turmoil therewith. (15:16)

Better 1s poverty in the hand of the god
Than riches in a storehouse. (The Instruction
of Amen-em-@pet, Egyptian Proverbial Literature.)
" Better it is to chant one verse of the lLaw,
that brings the hearer peace,

Than to chant a hundred empty songs.

(Phammapada 102, Religious Literature of Buddhism.)

Poverty which is through honesty is better

than opulence which is from the treasure of
others. (Menog-i Khrad, 15, 4, Religious
Literature of Zoroastrianism.)

We can see from the foregoing the obvious resem-
blances and parallels in the wisdom literature of dif-
ferent peoples and religions. Greenstone likewise calls
attention to this: "Extraordinary parallels to many of
the sayings in our book are presented by the proverba
found in ancient Babylonian and Assyrian texts, especially
those included in the famous story of Ahikar."l

Similarly, Elmslie questions: "Do not nahy of these
proverbs state the merest a b c of ethical sentiment, for
which any civilized nation could produce a parallel in
1ts proverbs?"2

Perowne says, "It 1s of the very nature of proverbial
philosophy to belong rather to mankind than to any par-

ticular time or people."3

1. Greenstone, Proverbs, p. xxviil.

2. Elmslie, W. A, L., Studies in Life from Jewish Proverbs
(James Clark & Co., London, 1917). p. 166. 3

3. Perowne, T. T., The Proverbs (University Press,
Cambridge, 1916).
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However, Professor Dixon,presents two possible
alternative reasons for cultursl parallelism which can
well apply to our discussion of proverbial literature.
"..e Either the similarity is due to diffusion which has
carried the trait in some unknown way from one area to
the others, or the similarity is due merely to chance
and the basic unity of the human mind, which confronted
with similar conditions, has reacted to them in a similar
way."l

It remains now to examine eritically the references
which are cited in the volume, Ancient Near Eastern Texts
Relating to the 0ld Testament, and to determine if they
be exclusively Hebraic, or of a universal nature.

The following pages contain almost all of the
parallels from Egyptian, Akkadien, and Aramaic sources
to which the various contributors allude as resembling
in form and sentiment any of the Jewlsh proverbs. In
addition, there is included the proverbial writings of
other world religions whenever their moral aphorisms

indicate similar parallel thoughts.

1. Dixon, Rolend B., Building cf Cultures (New York,
1928), p. 18%2. i




AN ANALYSIS OF ALLEGED
AND ASSUMED PARALLELS
EETWEEN THE BOOK OF PROVERBS
AND
THE OTHER ANCIENT NEAR EASTERN LITERATURES
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The proverbs which are listed in this chapter for ;
our examination are arranged under ten general headings. ¢

This grouping was made solely for the purpose of present-

ing the material clearly, although many of the proverbs

fall naturally into one of these ten classifications: f
I. Charitableness and Kindliness toward the Poor. |
II. Family Relations.
III. The Folly of Man's Ways.
IV. Between God and Man.
V. Some Good Advice.
VI. Honesty and Justice.
VII. Industry and Idleness.
VIII. The Righteous and the Wicked.
IX. The Quest for Wisdom.
X. Woman as the Bane or Blessing of Man.
The proverbial sayings found in the Egyptlan collec~-
tion of Amen-em-Opet, which are listed as parallels to
verses in Proverbs 22:17--24:34, are treated in a separate
chapter. This i1s done because many biblical scholars have
called attention to several exceptionally striking in-
stances of parsllelism between the Hebrew and Egyptian
materials.
Under the separate classifications, each of the verses
of Proverbs will be followed by the extra-biblical parallels

which scholars have adduced. Occasional references will be
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made to other religious literature, not from among Near
Eastern countries, which includes similar expressions.

In examining these verses, we must keep in mind such
questions as: Does the Book of Proverbs indicate con-
siderable foreign influence, especially of Egyptian,
Akkadian and Aramaic literature? Are the passages re-
ferred to in the religious 'ritings of Buddhiswr, Con-
fucianism, Hinduism, Jainism, Shinto, Taoism and
Zoroastrianism illustrative of the universal character
of proverbial sayings?

Among the doonnpﬁtn and texts of the Egyptian,
Akkadian and Aramaic literatures, to which reference
will be made, are:

I. EGYPTIAN INSTRUCTIONS
(a) The Instruction of the Vizier Ptah-hotep. He

was the Vizier of King Izezi of the Fifth Dynasty (about

2450 B. C. E.). Ptah-hotep is supposedly instructing his
son, who is a likely successor to his position, on how to

be a successful official.

(b) The Instruction for King Meri-ka-Re. This manu-
script presents the advice which one of several rulers
about the end of the 22nd century B. C. E. gave to his
son and successor.

(c) The Instruction of King Amen-em-het. He is con-
sidered to be the first pharaoh of the Twelfth Dynasty who
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ruled about the turn of the second millennium B. C. E.
In this text, he offers advice to his son and successor.

(d) The Instruction of Ani. This document contains
only extracts of a set of instructions by a father, who
was a scribe of the royal temple, to his son toward the
end of the Egyptian Empire. Scholars have not been able
to identify the king from the extracts.

(e) The Instruction of Amen-em-Opet. He appears as
a Superintendent of the Land, who wrote this particular
teaching for his son. There is difficulty in dating this
manuseript, but scholars place the period between the 10th
and 6th centuries B. C. E.

(f£) The Divine Attributes of Pharaoh. This is a poem
which enumerates some of the divine elements possessed b.y
the King of Egypt. It also serves as a father's instrue-
tion to his children, pointing out that faithful service
to Pharaoh, the son of Re, will be rewarded.

(g) The Satire on the Trades. This 1s one of the
classiocs which Egyptian schoolboys, learning the profession
of the scribe, had to copy. Scholars place the original
document as being written about 2150 to 1750 B. C. E.

(h) A Prayer to Thoth. This prayer, which dates from
the latter part of the 13th century B. C. E., is directed
to the god of wisdom, who is likewise the patron of the

R —,
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scribes. It served as a model exercise for -choolboya.l
II. AKKADIAN PROVERBS AND COUNSELS

The texts of the Akksdian proverbs, to which refer- |
ence shall be made, are the cuneiform tablets which bear
on the religion of Babylonia and Assyria. Only fragments
of these documents of instruction and counsel are, however,
available.2
III. ARAMATC PROVERBS AND PRECEPTS

The Yiords of Ahigar. This text reveals that Ahigar
was a priesi who officiated during the reign of the As-
syrian kings Sennacherib (704-681 B. C. E.) and Esar-
haddon (680-669 B. C. E.). Ahigar, being without a son
of his own, instructs his sister's son in this text.®

In the translations of the above documents, which
shall be cited, the use of parentheses about a word or
phrase indicates that certain interpolations were made
by the translator for a better understanding of the text.
Square brackets are used for restorations. Where the text
is wholly damaged or missing, a lacuna indicated by three
dots appears. Capital Roman numerals indicate the number
of the tablet, or a well-recognized division; lower-case

Roman numerals, the cclumns; and Arabic numbers, the lines.

1. Translation of the above Egyptian documents is the work
of Join A. Wilscn, in the volume edited by Pritchard.

2. Translation of these texts was done by Robert H.
Pfeiffer in the Pritchard volume.

3. Translation of this work was done by Harold L. Ginsberg
in the Pritchard volume.
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I. CHARITABLENESS AND KINDLINESS TOWARD THE POOR
xboin I5y2 S TR
PR ey |1

He that despiseth his nnighb;:; sinnoth;

But he that is gracious unto the humble,
happy is he. (14:21)

(1)
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H;.ghnt oppresseth the poor blasphemeth his

er;

But hs’thnt is gracious unto the needy
honoureth Him. (14:31)
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He that is gracious unto the poor lendeth
unto the Llord,

And his gcod deed will He repay unto him.
(19:17?
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He that hath a bountiful eye shall be blessed;
For he giveth of his bread to the poor. (22:9)
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He that giveth hnto the poo; nhiil not lahk;

But he that hideth his eyes shall have many
a curse. (28:27)
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The King that falthfully judgeth the poor, :
His throne shall be established for ever. (29:14)
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She stretched out her hand to the poor;
Yea, she reached forth ber hands to the needy.
(31:20)

As an illustration of similarity between the Hebrew
and Akkadian proverbs, Preiffer cites the following lines
as a parallel %o Proverbs, numbered 1 to 7.

Give food to eat, give date wine to drink;

The one begzing for alms honor, clothe:

Over this his god rejoices,

This is pleasing unto the god Shamash, he

rewards it with good.

Be helpful, do good.

(Akkadian Proverbs, Counsels of Wisdom 11.)

Tt 1s obvious that in both sets of proverbs, helping
the poor and the unfortunate is considered a pleasing act
to God, which He rewards. Cheritableness is expected of all.
Even the king and the housewife must care for the poor and
the needy.

The one Akkedian reference, epplied as a parallel for
each of the Hebrew proverbs, 1 %o 7, in no wise indicates
that it is similar in style or phraseology, other than deal-
ing with the general theme of charity. Certainly i1t 1s aif-

fieult to contend on the basis of this material that the




1iterature of one group was influenced bY the other.
That the subject of charitableneas 18 widespread,
and is part of the philosophy of other early religions
may be seen as follows3i
To bestow alms, and 1ive righteously. To give
help to kindred, deeds which cannot be blamed, these
are a supreme blessing. (Sutta-Nipata 262; 18 Buddhism.)

He that gives alms goes to the highest heaven,
goes to the Gods. (Rig-Veda I, 125; 8 Hinduism.)

1. The references to the literature and sacred writings
of other world religions &e taken from a comparative
study by Selwyn Gurney Champlon, entitled The Eleven
Religions and Their Proverbial Lore, E. P. Dut &

.y NOW ork, .

In order to f1dentify the verse quoted, I have 1isted
the name of the work first; this is followed by &
reference mumber to the particular gection. Thus,
"g Hinduism" refers to eighth guotation under  the
chapter of Hindvism in the above book.

A brief 1listing of the religions, whose proverbs and
sayings will be referred to, 1s as followsa:

Religion Date of Origin pistribution
Buddhism 6th Century B. C. E. Widespread over
o Far East
Confucianism 6th Century B. C. E. China, Korea,

Manchuria
Hindulsnm About 3000 B. C. E. India, Ceylon,
Beli, Siam,
South Africa
Jeinism Revised 6th Century
B. C. E. India
Shinto Considered as Pre-
historic Japan
Taolem 6th gentury B. C. E. Chins, Korea,

and Manchuria
Zoroastrianism 6th Century B. C. E. India, Persis
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He who, seeing one thirsty, hungry or pained,
1s pained in mind and through pity assists him, shows
compassion. (Pravacana-sara p. 203; 14 Jainism.)

Give to others and do not regret or begrudge your
liberality. Those who are thus are good. ?T'ai Shang
Kan Ying P'ien; 52 Taoism.)

Worshippers! Be full of pity and mercy for beggars
and lepers and even for ants and crickets. Those whose
pity and charity are wide will have their life extended
immeasurably. (Oracle of the Deity Hachiman; 11 Shinto.)




II. FAMILY RELATIONS, dealing with training of

children, and obedience and respect to parenta.
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Eear, my son, the instruction of thy father,
And forsake not the teaching of thy mother;
For they shall be a chaplet of grace unto
th, h’ad’
And chains about thy nedk. (1:8, 9)
The following is ecited by Wilson as a parallel:

To hear is of advantage for a son who hearkens.
If hearing enters into a hearkener, the hearkener
becomes a hearer. (When) hearing 1s good, speaking
is good. Every hearkener (is) an advantage, and
hearing is of advantage to the hearkener. To hear
is better than anything that 1s, (and thus) comes
the goodly love (of a man). How good it 1s when a
son accepts what his father says! Thereby maturity
somes to him. (Instruction of Vizier Ptah-hotep, 535£fF. )

The statement in Proverbs emphasizes that blessings
‘will acerue to the obedient child. Love and respect of
psrents are fundamental in Judaism as set forth in the
Fifth Commendment.

The Egyptian instructions indicate that obedience 1is
looked upon 8&s & prescribed part of training i€ one 1s to
become a "hearer" or maglstrate who hears cases.

A quétation from Shinto sacred writings:

Attend strictly to the commands of your parents

end to the instructions of your teachers. (aAn oracle
of the Deity Temmangu; 89 Shinto.)
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The proverbs of Solomon. sy
A wise son maketh a glad father;

Bu% a fgoliah son is the grief of his mother.
10:1

(10)
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A wise son is instructed of his father;
But a scorner heareth not rebuke. (13:1)
(11)
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A wise son maketh a glad father;
But a foolish man despiseth his mother. (15:20)
' (12)
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Correct thy son, and he will give thee rest;
Yea, he will give delight unto thy soul. (29:17)
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The following passage is cited by Wilson in the
Pritchard volume as a parallel to a group of Hebrew
proverbs (numbers 9-12).

If thou art a man of standing and foundest a
household and producest a son who 1s pleasing to god,
1f he is correet and inclines toward thy ways and
listens to thy instruction, while his manners in thy
house are fitting, and if he takes care of thy property
as it should be, seek out for him every useful action.
He is thy son, whom thy ka engendered for thee. Thou
shouldst not cut thy heart off from him.l

(But a man's) seed (often) creates enmity. If
he goes asiray and transgresses thy plans and does
not carry out thy instruction, (so that) his manners
in thy household are wretched, and he rebels against
all that thou sayest, while his mouth runs on in the
(most) wretched talk, (quite) apart from his experience,
while he pcssesses nothing, thou shouldst cast him
off; he is not thy son at all. He was not really
born to thee. (Thus) thou snslavest him entirely
according to his (own) speech.... He is one whom god
has condemmed in the (very) womb.

(The Instruction of the Vigier Ptah-hotep, 185ff.)

Both the Hebrew and Egyptian sayings advise parents
to give their children the necessary instruction and
training. The reward for this early training will be in
the delight and happiness that the wise and obedient child
will bring to his parents. He will be their joy when he
is young; their benefactor when they are old.

While the subject of training of children 1s common
to both the Eebrew and Egyptian sayings, there 1s little
evidence of any horrowing of phrases of style one from the

other.

1. The "xa" was the protecting and guiding vital force
of a man, and thus his social mentor. See John A.

Wilson, in Ancient Near Eastern Texts Relating to the
0ld Testament, edited by J. B. .




Compare with:

He who disobeys his mother ia a fool. (Jabo
Proverbs from Iiberia, no. 266.)

If you wish your child to have mamners, teach
bhim while he is still a child. (Jabo Proverbs
from Liberia, no. 266.)

A son disgraces his father by bad conduct.
(Proverbs in the Efiki or old Calabar Language, no.
278, Wit and Wisdom from West Africa.)?

Conduct yourself toward your parents as you
would have your children econduct themselves toward you.
(Isocrates, Vol. I, p. 11, Address to Demonicus. 3

(13)
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Hearken unto thy father that begot thee,
And despise not thy mother when she is old. (23:22)

The following is cited by Wilson as a parallel:

Double the food which thou givest to thy mother,
and carry her as she carried (thee). She had a heavy
load in thee, but she did not leave 1t to me. Thou
wert born after thy months, (but) she was still yoked
(with thee, for) her breast was in thy mouth for three
years cotimuously. Though thy filth was disgusting,

1. Jabo Proverbs from Liberia, Maxims in the Life of &
Netive Iribe, by George Herzog. Published for the
Tnternaticnal Institute of Africen Languages and
Cultures, Oxford University Press, London, 1936.

2. Wit snd Wisdom from West Africa--or, A Book of

Proverbial Philosophy, Taloms, Enigmas and Laconisms,
compiled by Richard F. Burton, Tinsley Brothers,
London, 1865.

3, Isocrates, translated by George Norlin, Loeb Classical
Series (William Helnemann Ltd., London, 1928).
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(her) heart was not disgusted, saying: "What can I do?"
She put thee into school when thou wert taught to write,
and she continued on thy behalf every day, with bread
and beer in her house. (The Instruction of Ani, vii.)

Exemine also the writings of others:

Whosoever being rich does not support mother
or father when old and past their youth, let one know
him as an outcast. (Sutta-Nipata 123; 221 Puddhism.)

Honor thy father and mother. (Avaiyar; 332
Hinduism.)

(14)
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Whoso curseth his father or his mo ther,
His lamp shall be put out in the blackest
darkness. (20:20)

The following 18 cii:ed as a parallel by Ginsberg:
Extinguished be (the lamp of your son whom you
brought) up, whom you set up at the gate of the palace.
He has ruined you, and an (gvil) return (it is).

(The words of Ahiqar, 111.)

Also, the statement in Ahigar,

(Whosoever) takes no pride in the names of his
father and mother, may the s(un) not shine (upon him);
for he is a wicked man. (The Words of Ahigar, ix.)

Here the parallel thought is that dishonor to
parents will result in punishment for the disrespectful

child.

1. The reading and restoration of bracket portions
is much in doubt. See footnote, ibid., p. 428.
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An examination of the proverbs and sayings under
this section of FAMILY RELATIONS reveals that the
subject of child training, of obedience and respect
to parents, is as old and universal as man's history.
The reference to the Imstruction of the Vizier
Ptah-hotep, as a parallel to the Hebrew Proverbs
(no. 9-12), does not show any specific parallelism.
With regard to the proverb (no. 14), the words "lamp"
or "sun" in the Hebrew and Aramaic texts may be :
presumed to be allegorical expressions common to
early civilizations, and do not provide us with any
valid and clear example of parallelism in style and
phraseology. Surely, there is no indication of
borrowing.

We must conelude that any thought of parallelism
in this section, as regerds the influence of one
writing upon another, does not exist at all; the
evidence in favor of that assumption 1s glaringly

meager.




III. THE FOLLY OF MAN'S WAYS, as manifest in his
speech, deeds and conduct.
(15)
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He that hidoth hatred is of lying lips;
And he that uttereth a slander is a fool. (10:18)

Pfeiffer cites as a parallel:
Do not slander, spesk what 1s fine.
Speak no evil, tell what is good.
Whoever slanders (or) speaks evil,
As a retribution the god Shamssh will
pursue after his head.
Open not wide your mouth, guard your 1lips;
The words of your inner self do not speak
(even) when alone.
What you now speak hastily you will later
take b‘ck.
And you should cause your mind to refrain by
its efforts from speech.
(Akkadian Proverbs, Counsels of Wisdom 11.)
The meaning of the Hebrew proverb is dependent upon
the trenslation used. The Authorized Version of the
English Bidle treats the proverb as a single clause:
"He that hideth hatred with lying 1lips and he that
uttereth a slander is a fool." Greenstone understands
the term “hideth hatred" to mean showing friendliness
while hnrboring hate. '
The Akkadian passage is a werning against slander,
as subject to punishment by God, and it cautions against

the dangers of hasty speech.
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While both proverbs deal with the subject of
slander, the Akkadisn is an admoni tory passage, while
the Hebrew is a characterization of a foolish deceiver

and babbler.
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(16)

A prudent man concealeth knowledge;

But the heart of fools proclaimeth foolishness.
(12:23)

The following is clted by Wilson as a parallel:

Better is a man whose talk (remains) in his
belly

Than he who speaks it out injuriously.
(The Instruction of Amen-em-Opet, XXI.)

Oesterley prefers the following translation of

the Egyptian text:t

He that (concealeth) his speech within himself
Is better than he who uttereth 1t to (nhis) hurt.

In bath the Hebrew and Egyptian proverbs, the wiadom
of silence and cautious talk is brought out clearly.
Whereas fools are careless about their speech, wise men
know the value and force of words.

The ways of the fool are surely known to wise men

everywhere. For example:?

1. Oesterley, W. O. E., The Wisdom of Egypt and the 0ld
mostement (The Macmillan Co., 1927), Pe - TR
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He that sendeth a message by the hand of a fool
Cutteth off his own feet, and drinketh damage.

(26:8)
It has been compared with:

If an offiocial sends thee on an errand, say it
(just) as he said 1it; do not take away or add to 1%t.
(The Satire on the Trades, x.)

The Hebrew Proverb warns against sending & fool on
an errsnd. Not only might he dellver & wrong message,
but his msnner might be so irritating as to misrepresent

the feelings of the sender and cause considerable harm.

(Comp. case no. 64.)
The Egyptian instruction, which 1s directed to

schoolboys learning how to serve officials, calls atten-
tion to the need of exact delivery.

Ccmpare with:

When you are placed in authority, do not employ
any unworthy person in your administration; for people
will blame you for any mistakes which he may make.

(Isocrates, Vol. I, P 27.)
: (19)
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A stone is heavy, and the sand weighty;
But a fool's vexation 1s heavier than they

poth. (27:3)




Compere with the observation of Ahigar:

1 have lifted sand, and I have carried salt
but there is maught which is heavier than [Tage/ .
(The Words of Ahlgar, viii, 8.)

The observations of men everywhere toward anger

are the same. Rage and vexation are particularly heavy

to bear.

In the literature of Buddhism, there are similar
expressions.

Thore is no fire like passion, there is no shark
l1ike hatred, there is mno snare like folly, there is no
torrent like greed. (Dhammapada 251; 248 Buddhism. )

An examination of the Proverbs in this section,
with the extra-biblical literature cited as parallels,
shows only a poor or fair similarity in style and
phraseclogy. Though the themes may be similar, no

direct borrowing of 14 terary material 1s evident here.




IV. BETWEEN GOD AND MAN: the relationship of divine
control to human conduct and activity.
(20)
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The eyes of the Lord are in every place,
Keeping watch upon the evil and the good. (15:3)

The following has been cited as a parallel
statement:

Worship King Ni-maat-Re, living forever, within

your bodies
And assoclate with his majesty in your hearts.
He is Perception which is in (men's) hearts,
And his eyes search out every body.
(The Divine Attributes of Pharaoh, 10ff.)

In the Proverb, as elsewhere in Seriptures, man's
actions are observed by God. This is fundamental
biblical theology as evidenced by the following examples:

The eyes of the Lord thy God are always upon

it (the land), from the beginn of the year

even unto the end of the year. Deut. 11:12)

For the ways of man are before the eyes of
the Lord. (Prov. 5:21)

In the Egyptian statement, divine power is at-
tributed to the king who, as a deity, 1s considered to
possess wide intelligence and perception.

Compare with:

Man's arithmetic is small; Heaven deals in large
figures. (Chinese proverb; 10 Confucianism.)
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Cast thy bread upon the waters; God will Imow of
1t if the fishes do mot. (Indlan Proverb; 49 Hinduism.)

Heaven has eyes to see. (Japanese Proverb; 83 Shinto.)
<; <; (21)
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The preparations of the heart are man's,
But the answer of the tongue is from the
Lord. (16:1)

Compare with:

If a man be small and grow great, his words soar
above him. For the opening of his mouth is an utterance
of gods, and 1f he be beloved of gods they will put
something good in his mouth to say. (The Words of
Aniqar, viii.)

Both verses touch on God's control over man‘e ac-
tivities and his speech. The utterances of the tongue

are seen as a special gift from God.

i (22)
J>9r 2&n OorX Ny
- JryY 3 7P
A man's heart deviseth his way;
But the Lord directeth his steps. (16:9)
(23)
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There are many devices in a man's heart;
But the counsel of the Lord, that shall stand.
(19:21)
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The following statement of Amen-em-Opet is cited
by Wilson as a parallel to the above two proverbs:

God is (always) in his success,

Whereas man is in his failure;

One thing are the words which men say,

Another is that which the god does.
(Instruction of Amen-em-Opet, XVIII.)

While the Egyptian statement contrasts ‘the power of
God and man, the Hebrew gives more of the comnnotation of
God directing man's steps toward sanctified living.
(24)
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Whoso mocketh the poor, blasphemeth his Maker;
And he that 1s glad at calamity shall not be
unpunished. (17:5)

Compare with:

Do not laugh at a blind man nor tease a dwarf
Nor injure the affairs of the lame.
Do not tease a man who is in the hand of the god,
Nor be fierce of face against him if he errs.
For man is clay and straw,
And the god is his buillder.
He is tearing down and building up every day.
He makes a thousand poor men as he wishes,
(Or) he makes & thousand men as overseers,
¥When he is in his hour of life.
(The Instruction of Amen-em-Opet, XXV.)

In both, one is admonished not to mock another's
misfortune, nor to rejoice at 1%, since all things are
in God's hands.
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Say not thou: "I will requite evil";
Wait for the Lord, and He will save thee. (20:22)

Compare with:

Do not say: "I have found a strong mgorior,
For a man in thy city has injured me.

Do not say: "I have found a patrom,

For one who hates me has injured me."

For surely thou knowest not the plans of god,
Lest thou be ashamed on the morrow.

Sit thou down at the hands of the god,

And thy silence will cast them down.

(The Instruction of Amen-em-Opet, XXI.)
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Reioice not when thine oan ;allath, .

And let not thy heart be glad when he
atupbloth;

(26)

Lest the Lord see 1%, and it displease Him,
And He turn away His wrath from him. (24:17, 18)

The following Akkadian statement is cited by Pfeiffer
parallel to Prov. 20:22 and 24:17, 18:

Unte your opponent do no evil;

Your evildoer recompense with good;

Unto your enemy let justice /Be donef

Unto your Oppressorss..

Let him rejoice over you, «.. returm to him.
(Axkadian Proverbs, Counsels of Wisdom, 1.)

2w ]
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The Hebrew proverb warns us not to re joice over a
vanquished enemy. Acecording to one midrash, when the
Egyptians were drowning at the Red Sea and the ministering
angels began to sing, the Lord was exceedingly displeased:
"The works of My hand are drowning in the sea, and you
wish to sing in My presencel” (Midrash Avikar.) The
Akkadian verse expresses an entirely different thought.
It advises rendering good for evil in the same manner as
does the Sermon on the Mount (Matthew 5:38-45).

Compare with:

Bs hospitable to thine enemy when he comes to thy
door: the tree withdraws not i1ts shade even from the
wood-cutter. (Hitopadesa 1, 52-A; 263 Hinduism.)

See also God's words to Jonah:

Thou hast had pity on the gourd, for which thou
hast not laboured, neither madest it grow, which came
up in a night, and perished in a night; and should not
I have pity on Nineveh, that great city, wherein are
more than sixscore thousand persons that cannot discern

between their right hand and their left hand, snd also
mach cattle? (Jonah 4:10, 11.)
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Honor the Lord with thy substance,
Apd with the first-fruits of all thine increase;

Sc shall thy barns be filled with plenty,
And thy vats shall overflow with new wine. (319, 10)
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He that is of a greedy spirit stirreth up strife;
But he that putteth his trust in the Lord shall
be sbundantly gratified. (28:25)

The following Akkadian proverbs are cited as
parallels to Proverbs 3:9, 10 and 28:25%

Pay homage daily to your god

With sacrifice, prayer, and appropriate incense-
offering.

Toward your god you should feel solicitude of
heart:

That is what is appropriate to the deity.

Prayor,dfupplieation and prostration to the

groun
Shall you offer in the morning: then.your might
will be great,
And in abundance, through god's help, you will
prosper.
(Akkadian Proverbs, Counsels of Wisdom, 35-41.)
The Akkadian verse {1lustrates the benefits that
acerue from daily homage to one's god. In the Hebrew
proverte, greediness 1s frowned upon, but charitableness
is greatly rewarded.
Compare with:
Do honour to the divine power at all times,
but especially on occasions of public worship; for
thus you will have the reputation both of sacrificing
to the gods and of ablding by the laws. (Isocrates,
Vol. I, p. 1l.)
As to the matter of parallelism in the provorbial

11 terature of this section, we must again conclude that
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V. SOME GOOD ADVICE on daily living.
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Hohthnt is greedy of gain troubleth his own
ouse;
But he that hateth gifts shall live. ({15:27)

Wilson cites the following as a parallel statement:

Do not be covetous at a division. J¥o mot be
greedy, unless (it be) for thy {(own) portion. Do not
be covetous against thy (own) kindred.

(Instruction of Vizier Ptah-hotep, 300ff.)

Both the Hebrew and Egyptian proverbs emphusize that
greed and covetousness are %o be despised. The Hebrew,
however, in being opposed to greed of all forms, is on
a much higher level than the Egyptian. Whereas the .
latter only condemns covetousness when 1t is against
one's kindred, the Hebrew proverb reflects the priunciple
of the Tenth Commandment, "Thou shalt not covet.”

Compare the above with: ]

Misery is gone in the case of a man who has no
delusion, while delusion is gone in the case of him who
has nc desire, desire is gone in the case of him who
has no greed, while greed is gone in the case of him who
possesses ncthing. Nirgrantha-Pravachana, 2, 28; 89
Jainism.)

Form no covetous desire, so that the demon of
greediness may not deceive thee, and the treasure of
the world may not be tasteless to thee, and that of

the spirit, urpperceived. (Menog-1i Khrad 2, 13-15;
30 Zorcastrisnism.)
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Who can say: "I have made my heart cleen,
I am pure from my sin"? (20:9)

The following has been clted as parallel:

Say not: "I have no wrongdoing, "

Nor (yet) strain to seek quarreling.

As for wrongdoing, it belongs to the god;

It is sealed with his finger.

(The Instruction of Amen-em-Opet, XVIII.)

Both proverbs point out that no mortal is ever known
to have been without fault or sin. But while the under-
lying thought 1s similar, we find many identical references
in religious literature.

Solomon, praying to the Lord in the presence of the
people, includes in his supplications: "If they sin against
Thee, for there is no man that sinneth noteees"

Pgalm 143:2: "And enter not into judgment with Thy
servant; for in Thy sight shall no man 1iving be justified.”

Zophar the Naamathite answers Job:

"Thy boastings have made men hold their peace,

_And thou hast mocked, with none to make thee ashamed;

AnG thou hast sald: 'My doctrine is pure,
And I am clean in Thine eyes.'"™ (Job 11:3, 4)

There is the well-known remark of Jesus quoted in the
Book of John, 8:7: "He that is without sin among you, let
him cast a stone at her." Thus did Jesus intercede and

save the sdulteress woman from stoning.




Compare with:

Never hope to concesal any shameful thing which you
pave done; for even if you do conceal it from others, your
own heart will know. (Isocrates, Vol. I, p. 13.)

:QTx;vj.y_) x'é /Jr\?(u ,Sjj';v‘{i

He that goeth about as a tale-bearer revealeth
secrets;

Therefore meddle not with him that openeth wide
his lips. (20:19)

The following has been cited as a parallel:

Empty not thy belly to everybody,

Nor damage (thus) the regard for thee.

Spread not thy words to the common people,

Nor assoclate to thyself one (too) outgoing
of heart.

Better is a man whose talk (remains) in his
belly

Then he who speaks it out injuriously.
(The Instruction of Amen-em=Opet, XXI.)

In both proverbs, tale-bearing and uncontrolled talk
are frowned upon. This is a theme common to other
proverbial literature.

We fear a talkative person; we do not fear a
fighter. (Jabo Proverbs from Liberia, no. 355.)

A whisperer watches the bush (if he hears a noise);
a bush never tells secrets; he to whom one speaks 18 a
traitor. (Meaning, if a man wishes his secrets Lo be
kept, he should not confide them in others.) (Proverbs
in the ?oruba Language, no. 102; Wit and Wisdom from West
Africa.

On matters which you would keep sscret, speak to no
one save wnen it is equally expedient for you who speak and
for those who hear that the facts shovld not be published.
(Isocrates, Vol. I, P- i7.)
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Debate thy cause with thy neighbour,
But reveal not the secret of another. (25:9)

The following is cited as a parallel:

My friend, my secret lkmowledge 18 not safeguarded
by an enemy; on the contrary, by a son or a dsughter,
my friend, is my secret xnowledge safeguarded.

(Akkadian Proverbs, Proverbs I.)

The Hebrew proverb advises one against revealing the
confidences of another. The Egyptian proverb merely sug-
gests that secrets cannot be entrusted to persons other
than to members of a family.

Compare with:

Who trusts too many often ends

By losing trust in all,
Lend not your pillars to your friends,

Or else your roof may fall.
(Chips of Jade, Chinese Proverbs, p. 17.)
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Devate thy cause with thy neighbour,
But reveal not the secret of another;

Lest he that heareth it revile thee,
and thine infamy turn not away. (25:9, 10)
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Ginsberg cites the following as a parallel:

The son of my body has spied out my house: /wh/at
can I say to strangers? son has/ been a false
witness against me: who, then, has justified me? From
my house has gone forth wrath: with m shall T strive?
Reveal not thy /secrets/ before thy rrgondl, lest thy -
name become despised of them. (The Wo of Ahigar, ix.)

Theae two proverbs have no parallel whatsoever. The
Hebrew, as in case no. 32, warns against tale-bearing,
whereas the Aramaic is concerned with the problem of family
betrayal.

Compsre with:

Guard more falthfully the secret which is confided
to you than the money which is entrusted to your care;

for good men ought to show that they hold their honour
more trustworthy than an oath. (Isoerates, Vol. I, p. 17.)
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(34)

Whoso stoppeth his ears at the cry of the poor,
He also shall cry himself, but shall not be
snswered. (21:13)

The following has been cited as a parallel:

Satisfy thy clients with what has accrued to thee,
what accrues to one whom god favors. As for him who
evades setisfying his clients, men say: "He is a ka of
robbery." A proper ka 48 a ka with which one is satisfied.
One does not know what may happen, 80 that he may under-
stand the morrow. If misfortunes occur among those (now)
favored, it is the clients who (still) say: YWelcomel"

One does not secure satisfaction from a stranger; one has
resourse to a client when there is trouble.... (The In-
struction of the Vizier Ptah-hotep, 340rf.)1

1. The word "satisfy” sometimes means "pay off." The
word "clients," literally "those who enter," may here
apply.to the entourage of a high official. .See foot-
note, Ancient Near Eastern Texts, p. 413. :




In comparing these proverbs, we see & noticeable
difference in their moral overtones. The Hebrew speaks
of charity for its own sake, drawing upon the tradition
of the Tomah that no man should withhold his hand from
helping the poor. The Egyptian verse suggests the con-
cept of "giving" only for what one can benefit from it.

Compare with:

He who, provided with food, hardens his heart
against the poor, meets with none to cheer him...
pis house is no home. (Rig<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>