D —

INSTRUCTIONS FROM AUTHOR TO LIBRARY FOR THESES AND PRIZE ESSAYS

AUTHOR Judith A.Rlueslein

rriE Frmogendure 1 the Rible

TYPE OF THESIS: Ph.D. [ ] D.H.L. [ ] Rabbinie [X]
Master's [ ] Prize Essay [ ]

1. May circulate [ ] ) Not necessary
) for Ph.D.
2. 1Is restricted [X] for F years. ) thesis

Note: The Library shall respect restrictions placed on theses
or prize essays for a period of no more than ten years,

I understand that the Library may make a photocopy of my thesis

for security purposes,

3. The Library may sell photocopies of my thesis.

12 anch |95¢

Y QB din

X

Date ignature & Authok ¥

Library Microfilmed %@%
Date

Record

SiE&ature of Libraﬁg Staff Member

RESTRICTION REMOVED _____/2/: _25:['27!__-

carstagir o

A

Davte

———

Initialé




PRIMOGENITURE IN THE BIBLE

JWDITH A. BLUESTEIN

Thesis submitted in partial fulfillment

of the requirements for Ordination

Hebrew Union College - Jewish Institute of Religion

1984

Referee, Prof. Samuel Greengus




DIGEST

This thesis examines the role of primogeniture in the Bible.
One expects to see the firstbormn becoming the principal heir because
of the legislation of Deuteronomy 21:15-17. This expectation stands
in contrast to what happens; in one narmrative after another the son
who becomes the chief heir is someone other than the son bomn first.

The study examines this problem by using the Bible as the
foundation. This hiblical data then is supplemented by comparable
material from both the Ancient Near East and the rabhinic world
(midrash, commentaries, and halakhah where applicable). The
non-hiblical sources serve to broaden the picture which is often
stated quite succinctly in the Bible.

In omder to work with the hbiblical data it was necessary first
to examine genealogy and how it is described in the Bible. We
learned that the dynamics of genealogy were more varied than
normally considered. Assumptions as to who the firstborn is may be
gratuitous; it is not necessarily the first name in a list, Neither
is the child named as the link for any specific generation in a
linear genealogy automatically the firstborn. Furthermore, women
are found within the genealogies, albeit in a more limited role than
that of men.

Whatmltsjstherecogniﬁonofﬂhefactﬂlatthereism
"norm" but a range within which inheritance operates. The

expectation was for the firstborn son to inherit. But other factors




oould alter that process. In some instances the role of the
“firstborn" was divided among several children. In polygamous
marrages the child's mother could be a factor in determining which
of several children became the heir. The heir's fitness or even his
own marrage ocould influence the choice. Sometimes "divine
election" itself — or as a model — affected the selection of the
heir. Daughters, too, could share in the inheritance. UltHmately,

it seems, the father had the right to select whichever son he wished
and Deuteronomy 21:15-17 came to state that this prerogative would

no longer be valid.
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INTRODUCTION

In this thesis we have examined -the mle of primogeniture in
the Bible. We were led to consideration of this question because of
an apparent "conflict" in the hiblical text. In Deuteronomy
21:15-17 we leamn that the M3 , the son who is to receive
preferential inheritance emclument and authority, is to be the man's
son who was born first of all chronadlogically., Yet we have seen
different patterns occurring, especially in the narratives, e.g. in
Genesis, where a younger brother often assumes this position.

The statement of Deuteronomy 21:15-17 has led to several
assumptions about life portrayed in the Bible. Based on it the
assumption has arisen that primogeniture was the norm. Also, it has
been assumed that primogeniture must operate in the precise pattemn
outlined in these verses in Deuteronomy. We question the validity
of these assumptions for why is it necessary to assume that
primogeniture was the norm and that the parratives are deviant?
Was there only one option? Could not, for example, Genesis reflect
a norm which was ultimately superceded? Or, could primogeniture be
in force unless the father decided to do otherwise?

To answer these questions we first must tum to the text of the
Bible itself for data. In particular, we locked at the genealogies
per se and the genealogical narratives. We recognized the
necessity to let the text speak for itself without reading into it

any presuppositions.
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Inﬂ:epmmwehaveiso]atedfmnrtermsurﬂerstandingcf

which proved crucial to our investigation. We then were able o
formulate definitions of these critical words based on their usage
in the text. Our conclusions, then, are founded upon the meanings
of T‘J? ’ P':n ‘\G‘B ' “1"9:9 » and DJ:?'? . In addition, we
realized that while the statuses of W3 and pn1 0B at times
ooalesce, this is not automatic; the implications of this are
important.,

The results which emerged provided not the rule but a
Iange, the "outer bounds." We saw that many options exist, Our
understanding of these was enhanced by material contained in Ancient
Near Eastern texts as well as rabbinic sources — midrashim,
commentaries, even halakhah where applicable. Often the Bible
gives a clue using just a word or two. We were able to "flesh ocut”"
some of these skeletons from details provided from these other
sources, We are aware that, while these can cast a light on the
workings of these situations, they are not necessarily descriptions
of what the Bible is descrihing. We are also aware that rabbinic
midrashim and commentaries are nothing more than midrashim and
commentaries. Yet their value is great because the rabbis were
careful, penetrating readers of text, readers who asked critical
questions of these texts and their problems. Their insights offer a
powerful vehicle for seeing the subtleties within the text.

What are our findings? In terms of genealogy we examined the
mroblem of which child is the ‘]'IJ.}'! when the text presents a list
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of children, we investigated the relationship of the order of names

in a]iStOfSiblingSu:theoﬂ:derofﬂ]eir}:ﬁrth,and we looked at
the nature of the inclusion of women in the text, We also
recognized that genealogy plays several different rales in the
hiblical text; it may provide "yichus" based on the chain of
relationships it presents, show the importance of an individual's
ancestors, or grant merit to ancestors because of the person at the
"ourrent end" of the chain. This last function should not be
overlooked!

We shall argue that women had some: legal rights, especially in
regard to inheritance. Both the Bible as well as Ancient Near
Eastern texts present women inheriting. Although the episode of the
"Daughters of Zelophehad" portrays a picture of inheritance to
daughters only when there are no sons, we see a different pattern
where Job's daughters inherit together with his sons.

Taking these as a whale, we argue that, although primogeniture
ocould generally be expected to prevail, there are eight other
factors which can "alter" this expectation. These are: the
threefold nature of the hirthright; the relationship to the mother
invalved; in the case of palygamy, the status or rank of the mother
and the nature of the "marriage" tie to the father; the proprety of
the heir's marriage; the heir's fitness; the adjustments
necessitated when daughters are involved; the discretion which was
accorded a father in designating a firstbom; and, the model of
"divine election." In other words, the status of heir could evalve
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from either of two factors, the "ranking" of the wife or the state
of being born first.,

Finally, a word about translations., Unless indicated
otherwise, translations from the Bible are those of the new Jewish
Publication Society editions, the Babylonian Talmud and Midrash
Rabbah translations are those of the Soncino texts, and Ramban is
Charles B. Chavel's translation (Shilo Publisher). AIl cother

translations are our own.



CHAPTER ONE
'IT'IENATUREOFGENEAIOG[ICALM\TERIAL

The genealogical material in the Bible has generally been
accepted as a means for reconstructing (the) actual history which
lies beneath the biblical accounts. In evaluating these
genealogies, certain assumptions have been made and then, relying
upon these assumptions, interpretation of the text as historical
data follows. The assumptions which have been basic in assessing
the genealogies include the belief that the names given are those
of sons (unless specifically designated as daughters), that the
order of the names enumerated is that of the order of birth of the
children, and that, when the Bible presents a linear genealogy, the
list portrays the line of the firstborn son in each generation. In
addition, this material is often treated as if it existed over a
period of time in an unaltered and inviolate state. Fram these
presuppositions has evolved an elaborate theology and understanding
of the Bible.

while it is likely that these assunptions are valid in the
overwhelming majourity of cases, they are not necessary and
essential components of a biblical genealogy. The biblical text

itself, in fact, provides clear examples of "contradictory" data if

these norms are superimposed upon the text. Since the Bible is not

aware of such contradictions, it seems more reasonable for us to

reassess our understanding of the material in order to see how we
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might avoid these discrepancies. In general, we find that dropping
the presuppositions will eliminate many problems. In other words,
when the text is allowed to speak simply for itself, the message
often makes sense without a need for external harmonization. In

the following discussion we offer a detailed look at the above
assumptions.

THE "LINE OF THE FIRSTBORN"

The first assumption which we must examine is the assumption
that, when a linear genealogy is presented, each individual is the
firstborn son. This fact is generally taken for granted in the
discussions of the genealogies and yet in no instance has the
biblical text ever made such a claim!

The fluidity which occurs in the biblical genealogies as well
as in genealogies in general argues strongly against accepting a
rigid principle of the sort that linear genealogical details go
only from firstborn to firstborn and are cited each generation.
Fluidity involves names being added to the list or subtracted as
the individual's importance or lack thereof requires. In addition,
individuals within a genealogy may "shift" in relationships (i.e.
a distant relation becoming a "brother," a "grandson" becoming a
"son," etc.) as their role among a family unit increases or
decreases. Another common change within genealogical material,
especially over an extended span of time, is that of "telescoping,”

the term which refers to the dropping from a genealogy of the




-
pames which are less important so that the genealogy provides a
"generation-to-generation" list of the prominent members of that
line.

Confirmation of our suspicion that it is a gratuitous
assumption that the linear genealogies detail the firstborn sons
comes from a reading of Genesis 4-5. In chapter 4 we learn of the
birth of Cain and Abel to Adam and Eve; Cain's subsequent slaying
of Abel results in God's driving Cain cut. As that chapter
concludes Adam and Eve have a son as a "replacement" for Abel, viz.
Seth (v. Genesis 4:25). The aforementioned episode very clearly
outlines the order of birth as Cain, then Abel ("She then
bore his brother Abel," Genesis 4:2), and next Seth ("she...named
him Seth, meaning, 'God has provided me with another offspring in
place of Abel,'" Genesis 4:25).

Adam's line follows in chapter 5: "This is the record of
Adam's line....When Adam had lived 130 years, he begot a
son..,.Seth, After the birth of Seth, Adam lived 800 years and
begot sons and daughters....When Seth had lived 105 years, he begot
Enosh...." (Genesis 5:1-6). Because of its form, this latter
passage has been treated as a typical example of a catalogue of
"firstborn sons" who bridge the generations. An example of this
pervasive tendency is Wilson's description which talks about "the

pattern established in the genealogy,...where only the firstborn

son [emphasis added] is mentioned by pame....in fact...the

genealogy's function...is to trace a list of firstborn sc:ns."‘1
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What mekes this assertion on Wilson's part all the more striking is

a second statement which appears only a few pages later:

...P has made a major change in the kinship

tie linking Adam and Seth. According to P's
genealogical narrative, Seth is clearly the
firstborn son of Adam. This statment is in
direct conflict with J's narrative, which just
as clearly indicates that Cain was Adam's firit
son and that Seth was born at a later time...

Wilson's expectation of genealogies consisting of a line of
firstborn sons has catapulted him into the midst of a
contradiction, i.e. how Seth can be the firstborn when born after
Cain and Abel. Wilson grapples with this issue, attempting to
validate his presupposition by declaring, "The entire linear
genealogy thus deals with the transmission of the divine image and
the blessing through a series of firstborn sons."3 But he has
reached that position by following circular reasoning in which he
assumes that the sons in a linear genealogy are firstborn and then
concludes, "The entire linear genealogy thus deals with the

transmission...through a series of firstborn sons." Yet he also

shows that he recognizes that that assumption is inaccurate, both
as already indicated and again as displayed in a further statement:

...the reasons for some of the genealogical
fluidity that we have noted become clear.
When P faced the problem of tracing the
transmission of the divine image and .
the blessing from Adam to ﬁahﬂ; the Yahwist's
rrative presented him with three
pngssibilitl?;s. First, he could have traced
the blessing through Adam's son Abel. This




possibility was ruled out, hcwever, by the
narrative in 4:1-16 that recounts Abel's early
death. A second option was to trace the blessing
thrgugh Adam's firstborn son, Cain. This
option was rejected for theological reasons,
for J clearly oonnects the Cainite line with
the growth of evil. According to J, Cain is
cursed (4:11-12), and this fact disoouraged P
from tracing the blessing through him. Only
Seth remained as the genealogical link through
whom the blessing could have been transmitted.
The Priestly Writer therefore added his
genealogical material to the brief Sethite
genealogy found in 4:25-26. Because P was
interested only in the line through which the
blessing was transmitted, he cmitted names not
oconnected with that line, and because he viewed
the blessing as transmitted through firstborn
sons, he was required to portray Seth as Adam's
firstborn. In this way he created the
contradictions between 4Gem. 4 and 5 that we
have already noted....

Wilson cannot extricate himself from the assumption of a
firstborn lineage which created the contradiction in the first
place. His explanation of "the line of blessing” is interesting
but finds no support within the text itself. Cassuto avoids the
contradiction by excepting the Adam-Seth link fraom the general

pattern, yet he still maintains firstborn sons as the prevailing

pattern:

Of each one of the founding fathers of the world
mentioned in the section, we are given the
following details: his name; _his age at the
birth of his eldest son (or, in thg case of
Adam, his most important son Jrelatlve.to the
histsory of mankind and the prgservatlon of the
huran species); the name of this son; the
number of years he lived after the son's birth;
a general intimation that hg had ott}er sons and
daughters; his age at the time of his dea.tth..
Noah, however, is an exception, for mention is
made not only of his first-bomm but of all his
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three sons, the rest being given later. For the

other patriarchs, the text erploys an unvarying

ggﬁnm:lgl t_ng?:v?;ylil% that is, in itg essential
’ all particulars....

It may be presumptucus 6f us to contradict scholars like
Cassuto and Wilson for relying upon this proposition, yet we must
insist on the following methodological rule: if there is a
clear—-cut proof in even one example that a generalisation is not
valid, then we cannot assume that the generalisation holds in cases
for which we have no other evidence, be it corroborating or
contradictory. We know that Seth is at best the third child rather
than the firstborn. That knowledge invalidates our reliance upon an
automatic and unifying factor in linear genealogies.

If we allow ourselves to be free of this assumption, which has
held nearly universal acceptance vis-a-vis the composition of
linear genealogies, we ocould offer another view. The "error" which
has caused the idea of "firstborn sons" to enter the picture is one
of perspective; that is founded upon the notion that the importance
of the genealogy stems from the previous generations. While
acknowledging "yichus" because of ancestry is one function of a
genealogy as we noted above, it is not the only role which the

genealogy is serving. The focus of genealogies may well be on the

6

other end of the line, i.e., the descendent.” If we wish to

trace Noah's relationship to Adam, there is only one possible
route, Noah's father, that individual's father, and so forth, until
it reaches Adam, That means that the order of an individual's
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birth is incidental to his inclusion or exclusion from the list.
What determines inclusion is the linkage itself! The lists reflect
specific chains of father-son—grandson, etc.

This idea is not new; the rabbis had achieved an understanding

of the value and purpose of the genealogies as the midrash

indicates:

R. Berekiah b. R. Simon said in R. Nehemiah's
name: This may be illustrated by a king who

was passing from place to place, when a gem fell
from his head. Whereupon the king halted and
stationed his retinue there, gathered the sand

in piles and brought sieves. He sifted the

first pile but did not find it; the second but
did not find it; but in the third he found it.
Said they: "The king has found his pearl."”
Similarly, the Holy One, blessed be He, said to
Abraham: "What need had I to trace the descent of
Shem, Arpachshad, Shelah, Eber, Peleg, Reu, Sex;ug,
Nahor, and Terah? Was it not on thy account?"
Thus it is written, And foundest his heart
[Abraham's] faithful before Thee (Nehemiah IX,8).
In like manner God said to David: "What need had
I to trace the descent of Perez, Hezron, Ram,
Aminadab, Nachshon, Shalmon, Boaz, gbed, and
Jesse? Was it not on thy account?”

Our recognition that Seth does not fit the assumed pattern of
firstborn son is not the only argument against this assumption of
"firstborn lineage." We find another example when Genesis deals
with Shem's descendants. Genesis 10:22 states: "The descendants
of Shem: Elam, Asshur, Arpachshad, Ind, and Aram." When the
linear genealogy which takes the generafions from Shem to Abraham
appears, it gives the line as follows: "This is the line of Shem,

Shem was 100 years old when he begot Arpachshad, two years after

the Flood. After the birth of Arpachshad, Shem lived 500 years and
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begot sons and daughters. Wwhen Arpachshad had lived 35 years, he

begot Shelah...." (Genesis 11:10-12). Arpachshad may or may not

have been Shem's firstborn but, taken together, these two passages

do not give a unified view of that fact.

TEXT ORDER AND BIRTH ORDER

The case of Arpachshad gives us good reason to question the
assumption that the order in which the Bible lists names is
identical to the order of birth of these individuals. This fact is
nowhere stated in the Bible but has served as a working hypothesis
for interpreting the text. Close examination of the text reveals
that this is not necessarily so.

Let us first examine the case for Noah's three sons. We learn
in Genesis 5:32 and 6:10 that Noah begot "Shem, Ham, and Japheth."
As Noah's story unfolds, however, Ham is subsequently identified as
the youngest (Genesis 9:24) and Japheth as the eldest (Genesis
10:21). That contradicts Genesis 5:32 and 6:10 if we assume that
the phraseology "Shem, Ham, and Japheth" signifies the order of
birth. Given these two possibilities, we need to decide which we
should accept as the actual order.

Cassuto's addressing of this question in detail indicates the
extent and ramifications of this difficulty. In commenting on

Genesis 9:24, "his youngest son," Cassuto states:




The commentators have found this detail
very difficult, for in general it would
seem that the usual order in which the

sons were listed in the Bible — Shem,

Ham and Japheth — represent the order

of seniority of the three brathers, and
accordingly Ham was the middle one; and

if Scripture wished to indicate another
order, this was not the proper place to

do so incidentally. Various suggestions
have been put forward to resclve the
difficulty, but none is satisfactory.

The interpretation of the word gatan
[literally, "small," "young"] in a
comparative sense, that is, younger than
Shem (Septuagint; Vulgate) does not
conform to Hebrew usage; to give it the
connotation of "unworthy" (Bereshith
Rabbah XXXVI 7; see Rashi) does not accord
with the simple meaning of the text; the
conjecture that the reference here is to
the youngest son of Ham, that is, to Canaan
(Ibn Ezra and others) is based on a
misunderstanding of the real meaning of

the narrative...; the theory that the verse
emanates from a different source fram that
which gave the order as Shem, Ham and Japheth
(the view of many modern exegetes) does not
solve the problem in the existing text.
Other suggested explanations are even more
difficult.

But if we study the passage carefully,
and particularly if we do not separate this
story from the other parts of the section ’
the difficulty falls away. First of all it
should be noted that the order in which the
names of the brothers are mentioned does.not
establish the order of their birth. It is
written, for example, in Gen. xxv:3: Isaac
and Ishmael his sons buried him, although
Ishmael was born before Isaac. Similarly,
in the list of Jacob's sons given at the
beginning of Exodus, the brothers are not
enumerated in the order of their birth, but
the sons of the wives precede the sons of the
handmaids. In the continuation of our
section — actually in the genealogy of
Noah's sons — Japheth comes first and
thereafter Ham and at the end Shem (the
reason for this we shall see later). We




thus observe that there are different
methods of drawing up lists; and one of
them may be governed by the Jeneral usage
of the language, which prefers to place
short words before long ones....This may
account for the normal Biblical order, Shem,
Ham and Japheth, but this sequence does not
imply that Shem was the oldest and Japheth
t’r_le youngest of them. The order of their
birth the Torah tells us by a combination
of various data. Further on (x 21), Shem
is described as "the brother of Japheth the
eldest," which, as I shall explain ad
locum, is a term commonly used in the
ancient system of fratriarchy or headship
of the brother, which required the brothers
to be designated in relation to their first-
born brother. This passage, therefore
establishes that Japheth was the eldest
and our verse, which calls Ham "the youngest
son of Noah," informs us that Ham was the
third and that Shem was consequently the
second. As for the arqument, mentioned
earlier, that this was not the right place
to give this information casually, it may
be answered that possibly the: word
haggatan [rendered: "the youngest"]

whose primary meaning is certainly "the
least in years," contains also another
nuance (which midrashic exegesis treated
as the principal sense), to wit, an
alllusion to his moral degradation; and

it was fitting that precisely in the story
of the incident that shows Ham's turpitude,
reference should be made to the facb- that
he was "the least" of the brothers.

The reason for the text's subsequent elaboration of progeny in
an order which differs from the birth order of the ancestors is a
logical one. As Cassuto points out, by having Ham's progeny
enumerated after Japheth's, that leaves Shem for the end. Despite

the fact that Shem was the middle son in birth order, Shem is the

son of Noah who is the ancestor of the people of Israel.
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Consequently, Shem's descendants will be central to the narrative

that follows for which reason it mekes better sense to leave that
description for the last of the three l:arothe.rs?..]‘(J

Cassuto's argument for penetrating the facts which the Bible
conveys about the relationship refers to aggadic handlings of thisg
question. We find that the rabbis shared our concern that the
text's message be clearly understood, and, in the process of this,
the rabbis indicate that they indeed recognized that the mere order
of names is insufficient for mandating the order of birth.

The priority of Shem or Japheth is the question involved in
two sections of Genesis Rabbah. In the first we learn:

Shem, Ham, and Japheth. Surely Japheth
was the eldest? [Shem, however, is written]
first because he was [more] righteous [than
the others]; also, because he was born
circumcised, the Holy One, blessed be He, set
His name particularly upon him; [other reasons
for his priority are that] Abraham was to arise
from him, he was the minister in the High
Priesthood, and because the Tample would be
built in his territory. The sons of Huta
said: [Shem is written first] because the
Holy One, blessed be He, suspended [punishment]
for the generations from the Flood until the
Separation according to the numerical value
of hislfame, viz. three hundred and forty

years.

One of the reasons offered here is precisely that which we

noted above in the determining factor of which son is the one

included in a linear genealogy. Because Abraham descends not from

Japheth or Ham, Shem must be the son who serves as the link from

Noah to Abraham. Shem's inclusion in the linear genealogy follows
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as a logical conclusion of this, and, as this midrash indicates,
some of Abraham's merit accrues to Shem and results in his name
being handled with prominence and more respect than his two
brothers!

The rabbis, like modern readers, see an ambiguity in Genesis
10:21 where the adjective "haggadol” may indicate grammatically
that either Shem or Japheth is the eldest. They settle upon
Japheth in Genesis Rabbah following a mathematical analysis:

And unto Shem, the father of all the
children of Eber, the elder brother of
Japheth, to him also were children born,

We do not know from this verse whether

Shem or Japheth was the elder. But since
it is written, Now these are the generations
of Shem. Shem was a hundred years old, and
begot Arpachshad two years after the flood
(Gen. xi, B), it follows that Japheth was
the elder.

The logic upon which this conclusion is founded is given in
more detail in Sanhedrin where it is used as an analogy to the

suggestion that Abraham was the youngest of his brothers. Here we

learn:

In proof of this contention, it is written,
And Noah was five hundred years old, and Noah
begot Shem, Ham and Japheth; hence [if the
order is according to agel, Shem was at least
a year older than Ham, and Ham a year older
than Japheth, so that Shem was two.years
older than Japheth. Now, it is written,

And Noah was six hundred years old when the
flood of water was upon the earth (Gen.

7:6); and it is written, These are the
generations of Shem, Shem was a hundred
vears old, and begat Arphaxad two years
after the flood. (Gen. 11:10) But was he a
hundred years old? He must have been a




hundred and two years old? Hence thou must
say that they are enumerated in order of
wisdom [not agel;...

R. Kahana said: I repeated this
discussion before R, Zebid of Nahardea.
Thereupon he said to me: You deduce
[that the order is according to wisdom]
from these verses, but we deduce it from
the following: Unto Shem also, the father
of all the children of Eber, the brother of
Japheth the elder, even unto him were
children born (Gen. 10:21): this means, 5
that he was the eldest of the brothers.

These clearcut examples of names occurring in an order which
differs from the order of birth requires us to abstain from
concluding that "text order" in itself is a proof of "birth order."
Once we have oconceded this fact, we begin to notice that this is
not an infrequent possibility, namely, that the order of names in
the list does not convey the order of the individuals' birth.

The linear genealogies in Genesis 1-10 follow a pattern — the
individual is connected with a child, an age at the birth of the
child, a life-span, and the confirmation that there were other
children. That pattern broke down when Noah's three children Shem,
Ham, and Japheth were introduced. We notice an analagous
superimposition upon the formula in Genesis 11:26 where Terah's
three sons are named, i.e. Abram, Nahor, and Haran. Of ocourse that
Wbreakdown" can convey many different meanings. One purpose may be
simply to inform us that this link in the generational chain is one

14 We are struck by

of "intrinsic and outstanding significance.”
the similarity to the way in which the text identifies Noah's

offspring. Such a parallel may also force us to question how deep
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the analogy extends. More specifically, if Shem is not Noah's

firstborn, might it not be possible that neither is Abram Terah's

firstborn? The rabbis deal with that question which is one that
Cassuto, in our opinion, dismisses a little too readily in his
discussion of "Abram" in Genesis 11:26. There Cassuto asserts: "It
is not explicitly stated that he was the first-born, but since
Scripture contains no contrary indication such as we found in the
case of Shem the son of Noah, we may conclude that the Bible
intends us to understand that he was first—born..."ls We must
remember that Bible has not explicitly or implicitly identified any
of these genealogical segments as enshrining the firstborn.

So the rabbis do raise the speculation that Abram was not the
firstborn. The discussion of the Levites serving to redeem the
firstborn of Israel serves as a springboard for some comments about

various ancestors and their firstborn status or lack thereof. The

rabbis state that Shem passed on the functioning like a priest to |
Abraham. "But was Abraham a firstborn? The fact is that because

he was a righteous man, the birthright was transferred to him, and

he offered sacrifices... nl6

The same question is raised — and likewise remains unanswered
— in a discussion whose parpose is to determine the age at which
earlier generations could beget children. In mentioning Genesis
11:27 ("Terah begat Abram, Nahor and Haran") we read: "Now Abraham

must have been [at least] one year older than Nahor, and Nahor one

year older than Haran; hence Abraham was two years older than
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Haran....But why so: perhaps Abram was the youngest of the
brethren, the Writ giving them in order of wisdcm?"” The

portion uses as "proof of the contention" the reasoning cited above
about Shem,

Suffice it to say that the very fact that the rabbis are
permitted the possibility of exploring this notion — albeit at a
speculative level, without corroboration, and left unresolved —
indicates to us that the rule we find so readily accepted, i.e.
"text order" is "birth order," is not operational in their world as
an inflexible mandate. Note that the rabbis cannot "prove" that
Abraham is the youngest but neither can they marshal evidence to
show that he is incontrovertibly the oldest. The fact is that
there is no proof of either in the text. We, therefore, are not at
liberty to base conclusions upon an assumption — for Abraham or
any other individuals — that the first mentioned is the firstborn

unless Bible supplies that piece of information!

We can adduce another proof of uncertainty in the list of !
Jacob's sons. We find that there are occasions in which the order
in which the children are listed varies. Obviously the cause of
the variance is unique to the names and sitvation involved. What
we may conclude is the fact that this freedom of arrangement would
not exist if order conveyed one, specific meaning., The order in
which Jacob's children are cited frequently changes. Within the

boock of Genesis, three different lists appear:




EXODUS 1:2-4]
Reuben Reuben Reuben
Simeon Simeon Simeon
Levi Levi Levi
Judah Judah Judah
Dan Zebulun Issachar
Naphtali Issachar Zebulun
Gad Dan Joseph
Asher Gad Benjamin |
Issachar Asher Dan
Zebulun Naphtali Naphtali
[Dinah]
Joseph Joseph Gad
[Ben jamin ] Ben jamin Asher

The context of the first version (Genesis 29:31-30:24, 35:18)
indicates that that is the actual order of birth. Had we not known
that, either of the other lists might have been accepted as
conveying that fact if we were relying upon the presupposition
which binds birth order to narrative order. The listing of Jacob's
children, then, serves as a patent confirmation that one would err

if one were to follow the assumption of narrative order blindly.

Change in the order of names occurs in many other passages
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which we shall not discuss in detail. Cf: Genesis 25:9 and First

Chronicles 1:28 where the order is "Isazc and Ishmael™ to the order

known from the extended narrative of Genesis. Likewise, Genesis 48:1
"Manasseh and Ephraim" but Genesis 48:5 "Ephraim and Manasseh,™
(Many citations could be given for this example because these names
commonly occur in both orders!) From Genesis 46:11, Ewodus 6:16,
Numbers 3:17 and 26:57 we expect the order "Gershon, Kohath, and
Merari" but find them discussed in the order "Rohathites,"
"Gershonites," and "Merarites" in both Joshua 21:1-8 and Joshua
21:9-39.

Sametimes we notice a shift in order which results in chiasmus,
E.g. I Chronicles 2:43-44: "The sons of Hebron: Korah, Tappaah,
Rekem, and Shema. Shema begot Raham...and Rekem begot Shammai."
Similarly in I Chronicles 4:;5-7: "Ashur...had two wives, Helah and
Naarah; Naarah bore him...The sons of Helah..."

We find more rearranging when dealing with the descendants of

Manasseh. Deuteronomy 3:14 indicates the assignment of a territory : |
to the half-tribe of Jair while Machir the firstborn (according to |
Joshua 17:1) receives its portion in the following verse (3:15). |
Within the extended genealogy of Manasseh we find another switch in

order in the names of Shemida and Hepher (as well as finding a name

which appears in two different forms):

NUMBERS 26:29-33 JOSHUA 17:1-2

Manasseh Manasseh




Machir
Gilead
Iezer
Helek
Asriel
Shechem
Shemida
Hepher

The sons of Saul also are subject to changes in order (as well

as problems with the names):

I SAMUEL I SAMUEL 31:2 I (HRONICLES I CHRONICLES

14:49-51 8:33 10:2

Jonathan Jonathan Jonathan Jonathan

Ishvi Abinadab Malchi-shua Abinadab

Malchi-shua Malchi-shua Abinadab Malchi-shua
Eshbaal

Last, we draw notice to I Chronicles 2:3ff. The first two
verses of I Chronicles 2 list the twelve sons of Israel in an order
which reflect in part their birth order, in part the mothers, and in
part an unexplained dynamic. Verse 3 picks up the family with an
enxtended genealogy beginning, "The sons of Judah..." 1In his note
on that verse in the Soncino text of Chronicles (on page 9), I. W.

Slotki justifies the order with the comment: "Judah, being the most




N e e —

important tribe, is described first "

We find additional examples of ambiquity or error in
potentially contradicting narratives. An example of this is the
description of the birth of Moses in Exodus 2:1-4:

A certain man of the house of Ievi went and
married a Levite woman. The woman conceived
and bore a son; when she saw how beautiful
he was, she hid him for three months. When
she ocould hide him no longer, she got a
wicker basket for him and calked it with
bitumen and pitch. She put the child into
it and placed it among the reeds by the bank
of the Nile. And his sister stationed
herself at a distance, to learn what would
befall him.

Ostensibly this description depicts Moses as the second child,
the other one being an older sister. In contrast to this we find
later in Exodus: “Amram took to wife his father's sister Jochebed,
and she bore him Aaron and Moses..." (Exxdus 6:20). "Moses was
eighty years old and Aaron eighty-three, when they made their demand
on Pharach." (Exodus 7:7)

The same kind of situation occurs in connection with the birth
of Solamon. After the description of the death of the child whom
David had by Bathsheba, we learn: "David consoled his wife
Bathsheba; he went to her and lay with her. She bore a son and she
named him Solomon."™ (II Samuel 12:24) A logical inference from
this verse is that Solomon was the second-born child of this union
and the oldest surviving one. In contrast, we learn in First
Chronicles 3:5: "These were born to him in Jerusalem:  Shimea,

Shobab, Nathan, and Solomon, four by Bath-shua daughter of
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Amuiel..." We are not helped by the parallel account in Second
Samuel 5:14 which does not state the name[s] of the mother[s]. Do
these last two verses mean that Solamon had three older surviving
brothers? His birth order is not clear from the text when we
combine the information of all three sources.

The above examples are sufficient to show that we cannot
mechanically equate the order of names in the text with birth order.
Perhaps even more compelling is the "positive" evidence we often
find in passages which include descriptive words which signify birth
order, i.e. words such as N}’-}S’lhg ["according to order of
birth"] or specific numerals, Biblical style is one of economy;
words are not included at whim but because they convey precise
meaning, That being the case, we must assume that these words are
not superfluous but an intrinsic part of the message. The authors
of the Bible themselves seem to have been fully aware that order of

birth could be misinterpreted unless plainly given. With that in

mind we see in Genesis 25:13: "These are the names of the sons of
Tshmael, by their names, in order of their birth ( ph3 i
Nebaioth, the Ffirst-bomn of Ismmael ( Jyn¢> Y2 ), Kedar,
Adbeel, Mibsam, Mishma, Dumah, Massa, Hadad, Tema, Jetur, Naphish,
and Kedmah." Consider, also, II Samuel 3:2-5:

Sons were born to David in I+I::.ebr<:uxl;}=r His

i 17133 ) was Amnon :
gﬁoﬂaﬁrgf(kzr’ s his second ( "DdeN| )
was Chileab, by Abigail wife of Nabal the
Carmelite; the third ( *€fed! ) was
Absalom son of Maacah, daughtuer‘ -qf King
Talmai of Geshur; the fourth ('¥F'3L )
was Adonijah son of Haggith; the fifth
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was Ithream, by David's wife Fglah.
These were born to David in Hebron.]'8
We find the same kind of pattern in I Samuel 14:49 where Saul's two
daughters are identified as "Merab, the older ( D339 ), and
Michal, the younger ( g_#(-,'\)i) y.n :

A very simple principle emerges from this evidence: If the
text intends to teach birth order, the Bible will state that
information in unequivocal words, e.g, "in order of their birth,"
"firstborn," "second," etc. Unless that fact is stated, we must
assume that the order stated may or may not be that of birth and
thus cannot serve as conclusive evidence for that fact.

This evidence leads us to an important understanding of — and,
consequently, ability to use — the biblical genealogies. While we
are inclined to accept the fact that narrative order is identical to
birth order, we cannot assume that identity when it is not known.
Despite the fact that the two are likely to coincide, we can refute
the identity in a number of instances. We are, therefore, unable to
build any case based upon implicit birth order. We can use
narrative order as the birth order only when the text clearly

states that it is indicating birth order.

SONS ONLY?
The last general assumption which we wish to dislodge here is
that the genealogies include sons only unless the verse cites a

clear disclaimer to the contrary. Since we shall deal with this
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question more fully in the next chapter which deals with a number of
questions relating to "Women in Genealogy," here we shall examine a
limited number of examples which prove that women may be included in
genealogies without specification. First, we recall that First
Chronicles 5:29 identifies: "The children of Amram: Aaron, Moses,
and Miriam." Miriam is, we know, the sister of Moses and Aaron!

In addition, we should note I Chronicles 2:3l: "The sons of Appaim:
Ishi. The sons of Ishi: Sheshan. The sons of Sheshan: Ahlai."
But three verses later, in verse 34, we discover: "Sheshan had no
sons, only daughters..." Therefore, Ahlai must be a daughter, not a
son!

We need not rely upon implicit evidence for the inclusion of
daughters among genealogies which do not specifically draw our
attention to that fact. For, in Joshua 17:2 we are told: "...Those
were the male descendants ( 0’72 579 ) of Manasseh son of Joseph,
by their clans."” Once again we recall that biblical style is one of
economy and precision. Because of this tendency we must ask
ourselves why the Bible would go out of its way to add the seemingly
incidental note that these descendants were "male." If the fact
that these all must be male were cbvious, the text would have no
need to indicate that these are only male descendants. This
suggests to us that scholars may be too quick to make such an
assumption. In fact, we are compelled by the implication which we
draw from this statement to reach the conclusion that genealogies

need not be listings only of the male descendants but may include
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women, whether or not they are specifically cited as women.

By now it should be evident that the genealogical material in
the Bible cannot be blindly evaluated by taking several gratuitous
assumptions for granted. First, it is not necessary that linear
genealogical tables go from firstborn to firstborn. We have seen
that the Bible is interested in the concept of filiation and that
the "starting point of this filiation" is the more recent member of
the genealogy. In linear genealogies order of birth is incidental
to filiation which is the ‘\'ﬁ""@' . Since this is so, the links can
only be those of the successive parents, whether or not these
individuals are firstborn. Likewise, we are not able mechanically
to equate narrative order with birth order. When the order of birth
is of consequence, the Bible unambigquously provides that
information. Without that specific information we cannot make

assumptions about the birth order. Finally, since we have seen that

women may be "hidden away" in the genealogies, we are not at liberty
to assume that all the individuals named in the genealogies are men
unless otherwise noted. These new conclusions will serve as part of

our working hypotheses while evaluating the data found in the

genealogies. F
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identification of hirth order. Cf: I Chroni 5: w
of Josiah: Johanan his firsthorn ( \isa? 3, the sevord ehmsin
:‘? ;:‘; ; the third Zedekiah ( € }¢iy ), the fourth Shallum
" 7 I Chronicles 5:12: "Joel the chief ( <k ) ), and

Shapham the second ( 2d&fd )"

: I Chronicles 8:1-2: "Benjamin begot Bela his firstborn
( 17133 ), Ashbel the second ( ‘J¢ 2 ); Aharah the third
("¢'$4 9 ), Nohah the fourth ( “¥'379 ), and Rapha the fifth
(w:- Nhi)).

""" I Chronicles 8:39: "The sons of Eshek his brother: Ulam
his firstbom ( V133 ), Jeush the second ( '4€3 ), and
Eliphelet the third ( ‘¢ f€) )»

I Chronicles 23:10-11: "And the sons of Shimei: Jahath,
Zina, Jeush, and Beriah; these were the sons of Shimei-4. Jahath
was the chief ( P.lc19 ) and Zizah the second ( "J€3 ), but Jeush
and Ben::ahdldnothavemanydlﬂdren so they were enrolled
together as a single dan."

, I Chronicles 23:19-20: "The sons of Hebron: Jerizh the
chief ( K3 ), Amariah the second ( ".leJ ), Jahaziel the third
( “€°§€ ) ), and Jekameam ( *¥>Q279 ). The sons of Uzzel:
Micah the chief ( <X ) ) and Tsshiah the second ( ‘.IE,;J P

I Chronicles 24:22-23: "Izharites: Shelomoth. The sons
of Shelomoth: Jahath and Benai, Jerah; the second ( ‘Jbi ),
Amariah; the third ( “€'§€3 ), Jahaziel; the fourth (‘r‘a'w )s
Jekamean."

I Chronicles 26:2-5: "Sons of Meshele;mlah. Zechariah the
firstborn (11933 ), Jediael the second ( ‘4 &3 ), Zebediah the
third ( *€°§€3 ), Jathniel the fourth ( ¥°37) ), Elam the fifth
( € N h3), Jehohanan the sixth ( ‘€€3 ), Elichoenai the seventh
( “’s3¢d). Sons of Obed-edom: Shemaiah the ﬁxstbom ( 21299,
Jehozabad the second ( 4¢3 ), Joah the third ( "¢’} ), sacar
the fourth ( ‘¥'Q)? ), Nethanel the fifth ( € 3), Ammiel the
sixth ( ﬁq_e.o ), Ig;a_char the seventh ( "6‘5 Q’) ) Peullethai the

UINED )"

i I Chronicles 26:10-11: "Hosah of the Merarites had sons:
Shimri the chief ( €k ® ) (he was not the firstbom [ 3-('f],
but his father designated him chief [ ¢|C.’r 1 ), Hilkiah the
second ( °4€) ), Tebaliah the third ( e:[é? ), Zechariah the

fOllrﬂ'l ( ‘Te?? )o.a"




CHAPTER TWO

WOMEN IN GENEAIOGIES

In the course of assessing the genealogical material in the
Bible we have encountered an intriguing question: How much of a
role do waomen play in the biblical genealogies? What emphasizes the
importance of this question is the working hypothesis which has long
dominated the discussion of genealogical material in the Bible, an
hypothesis which pictures women as being virtually absent from
biblical genealogies. It has been taken for granted that on
occasions women's names were included but that these individuals
were then clearly identified as females and were usually reserved
for the end of the list, after all the sons had been mentioned,

Yet in the preceding chapter we have given a brief preview of
biblical citations which contradict the assumption that the
genealogies are lists of sons only unless explicit reference is mede
to the inclusion of a waman. We have seen that I Chronicles 5:29
clearly includes Miriam with Aaron and Moses as children of Amram.
Likewise, a child ("Ahlai") is mentioned for Sheshan in First
Chronicles 2:3l whereas three verses later the Bible states
unambiguously "Sheshan had no sons, only daughters.” We have no
choice but to recognize that Sheshan's offspring "Ahlai" is a

daughter. The third reference which we noted in the previous

chapter was the tantalizing inclusion of the word FN9Y -"males!"-

to describe Manasseh's progeny as specified in Joshua 17:2. If
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these were understood automatically to be men, what would have been

the need to include the word "males"? That same question did, in

fact, puzzle the biblical commentator as we find Metsudat David

commenting on Joshua 17:2: "'Males.' Since it is said in this
instance that women from the offspring of Manasseh also received
inheritance, it is necessary to specify that this refers to the
males in their family." Here there is a presunption that we must be
clearly advised that this list did not include the women or else

we would assume that women were included in it!

Having ascertained that biblical text may include women in the
same manner as that in which it treats men (to wit, "Miriam" and
"Ahlai") and that the Bible in some instances has the need to dispel
a presumption that women have been included, we mist now re—examine
geanealogical portions of the text with a view to the conseguence of
this fact. Since women may be included, the question arises, then,
whether they have been included elsewhere without identifying
comments! The difficulty in answering this question stems from the
speculative nature of the investigation for, when there is no
"identifying" comment such as "daughter of" or "sister of," the only
evidence to evaluate is the name involved. Unfortunately, the
analysis of names is only enough to give a possible answer, not a
conclusive one, for, although we shall see that there are many names

which may be those of wamen, they may yet prove also to be names

of man.
Before we examine the names themselves, we shall first return
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to the text and show that women who are plainly identifiable as
women occur in greater numbers than we might have readily supposed.
These women appear not only as daughter (and sisters) but even as
mothers and "tribal" designations. Despite the fact that biblical
commentators and later critics often try to "explain away" the
women, their inclusion within the text seems well established.

We find women included among the lists of progeny as we saw
earlier in Joshua 17:2, First Chronicles 2:31, 34-35, and First
Chronicles 5:29. These examples by no means exhaust the list of
daughters found within genealogical narratives. In addition, we
note the following examples: Jacob has a daughter along with his
twelve sons as we learn in Genesis 30:21 ("lastly, she bore him a
daughter, and named her Dinah") and find reiterated in Genesis 46:15
("Those were the sons whom Leah bore to Jacob in Paddan-aram, in
addition to his daughter Dinah.") Among the children of Anah are:
"Dishon and Anah's daughter Oholibamah" (Genesis 36:25). The
enumeration of Asher's sons (Genesis 46:17) concludes with "their
sister Serah" (given, alternatively, in Numbers 26:46 "The name of
Asher's daughter was Serah"). Even more astonishing is the
realization that in the Book of Job only the daughters are
identified of all the children born to Jcb after his difficulties;
we read: "He [Job] also had seven sons and three daughters. The

first he named Jemimah, the second Keziah, and the third

Keren-happuch” (Job 42:13-14).

Indeed, in many passages we find that daughters (and sisters)
r
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are often subsumed under the heading "sons of..." We read in

Genesis 46:8, 15: "These are the names of the Israelites (ﬁqe A Q)
Jacob and his descendants, who came to Eqypt. Jacob's first-born
Reuben...Those were the sons whom Leah bore to Jacob in Paddan-aram,
in addition to his daughter Dinah ( iN3 91'9). Persons in all, male
and female: 33." This passage continues with the offspring
accountable to Zilpah so Genesis 46:17 adds: "Asher's sons ('o_#::k'. ‘yy):
Imah, Ishvah, Ishvi, and Beriah, and their sister Serah "?I'“f: nj_'g‘.!)."
Each of these passages provides a list of the individual children
(literally, "sons" [ 2JAD) and, at its close, mentions the
daughter. If we take the liberty to generalize from two
illustrations, we would conlude that the terminolgy X - ‘.13 refers
to the "children" and, consequently, may as easily include daughters
as sons, since Genesis 46:8, 15 points out unambiguously that rn;i’.‘.n
includes a clearly labelled M3 2y and sums up the entire group
as l'Jz'l.l,?'l 1'.,1;;'.\ . (Mathematically stated it says that:

SYREY ___u') e -’Jﬂ .) While Genesis 46:17 includes Asher's
daughtér in terms equally unambiguous, there has been no
amplification of the word ~'JA to <Ml -'43 . Rather, the verse
simply includes among the -’43 the enumeration ARl m-'-e.-' '
Additional support for this understanding of the word -'13 comes
from the definition of |d in Brown-Driver-Briggs Dictionary on
page 121, number 2, which states that it means "children (male and

female).”
With these facts in mind we turn to Genesis 36:25 which states: !

e, S
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"The children of Anah ( 3{!:_ ’;1_3: ) were these: Dishon and Anah's

daughter Oholibamah." We notice the parallelism of expression to
the two references just examined. fThis may, in fact, be a third
example of the same inclusive phraseoloqy. However, this list is
considerably shorter than either of the preceding passages,
including only one son in addition to Ohclibamah. The verse would
read more smoothly if the last two words (a;\g:-ag) had been amitted,
i.e. "The children of Anah were these: Dishon and Anah." Tt seems
that "Anah's daughter" may be a gloss which entered the text as a
reminder that the person so-mentioned was Anah's daughter since the
expectation was for genealogies to be mostly male and the generic -*43
(as opposed to )43+ -'JA ) introduces the two names which follow
— both children of Anah., There would have been no difficulty in
recognizing Oholibamah as Anah's daughter because that information
has already been well established in Genesis 36:2.

This brings us to the logical next step, i.e. whether there are
other passages within the Bible which include daughters among the
"children" without singling them cut at all. We suggest that this
is indeed the case and would like to offer four citations where
there is a high probability of this very pattern. We begin with a
verse about which there is, in fact, little question that this is
the case even though the Bible itself does no more to suggest the
inclusion of a daughter than of a son! Genesis 11:29 states:
"Abraham and Nahor tock to themselves wives, the name of Abram's
wife being Sarai and that of Nahor's wife Milcah, the daughter of
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Haran, the father of Milcah and Iscah." Tt is generally accepted
that the otherwise unknown Iscah is a girl even though nothing
asserting such a fact is found in the verse to establish this
identification. In fact, the problem which has been debated is who
is Iscah in that she merits mention here. Rashi's suggestion (ad
locum) is that Iscah is another name for Abraham's wife Sarah.
Before making such a suggestion Rashi has already accepted the
principle of the admissibility of women -— without identification as
women — or else his statement would be unsupportable!

Even more compelling evidence of non-identified females can be
culled from the description in Genesis 22:20-23, There we learn of
the children fathered by Abraham's brother Nahor. "Same time later,
Abraham was told, 'Milcah too has borne children (A3 ) to your
brother Nahor: Uz the first-born, and Buz his brother, and Kemel
the father of Aram; and Chesed, Hazo, Pildash, Jidlaph and Bethuel'
— Bethuel being the father of Rebekah." Bethuel, we see here, has
a child — Rebekah. It is, of course, anticipating the text but we
know that Rebekah is a daughter of Bethuel. Yet we find no textual
indication of that fact. In addition, the fact is omitted that
Bethuel also does have a son —ILaban— so the inclusion of Rebekah
has not been mandated by the impossibility of naming a son.

The two examples of Genesis 11:29 andl 22:20-23 are clear-aut
and not subject to debate. The next two passages with which we

shall deal are not so cbvious but since Genesis 11:29 and 22:20-23

have prepared a foundation in which daughters may occur without an
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accompanying "label" announcing their presence, we must ask whether

other passages do the same. First, let us examine T Samuel
5:13-16:
David took more concubines and wives in

Jerusalem, and more sons and daughters were

ban to David. These are the names of the

children borm to him in Jerusalem: Shammua,

Shobab, Nathan, and Sclomon; Ibhar, Elishua,

Nepheg, and Japhia; Elishama, Eliada, and

Eliphelet,

There is no specific name here which we wish to propose as being
female. Rather, what has drawn us to this passage is the suggestion
of verse 13 which refers to both sons and daughters. It is, we

feel, consistent with this passage as well as hiblical expression in
general that there may be a daughter or daughters enumerated in this
list of David's children. Which one(s) is she?

Finally, we turmn to I Chronicles 3:17--18 which states: "the
sons( MA4) of Jeconiah, the captive: Shealtiel his son, Malchiram,
Pedaiah, Shenazzar, Jekamiah, Hoshana, and Nedabiah..." As is the
case with I Samuel 5:13-16, here also we do not wish to identify
specifically one child has a daughter. What is of significance is
the fact that Shealtiel has been labelled 143 but no others.
That leaves open, we feel, the possibility that some, if not all, of

the others are daughtersl

In the four passages just examined, Genesis 11:29 and 22:20-23,

Il Samuel 5:13-16, and I Chronicles 3:17-18, we have seen evidence

which strengthens our suspicion that women are found within the

genealogical narratives, whether or not they are identified as such.
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If so, this is likely to occur in other places about which we have
formed no a priori suspicions. Although this could be virtually
any citation, later we shall suggest some specific names which lend
themselves to that interpretation because of their form.

In addition to the inclusion of women as "offspring™ in the
genealogies, we find women who "define" the genealogy. Women serve
this role in two capacities, either from their inclusion as "mother"
(sometimes even without the additional identification of the father)
or as the "source," i.e. the name, of the tribe or the more general
lineage. We should not be surprised to have a mother's name
included since, after all, polygamous marriage is common within the
Bible.

We find such usage in reference to the various branches of the
family to which Jacob's children belong. Because of Jacob's complex
domestic relationships, his children belong to one of four
categories, -.ncS ‘.i'.\ (Genesis 46:15), '1’3“5 AA (Genesis 46:18; cf.
Genesis 37:2), fm ‘.m {Genesis 46:19), or w‘a 12 (Genesis 46:25;
of . Genesis 37:2). We also find an echo of this in First
Chronicles 7:13 which sums up a portion of the genealogical table
with the phrase ”';._‘? A .

The danger exists, of course, that we are overamphasizing the
1f so, we stand in good rabbinic

value of such information.

tradition because the midrash finds no difficulty in tracing lineage

on the mother's side! The rabbis debate Elijah's ancestry in

Genesis Rabbah 71:9:

e




--.The rabbis debated: To which tribe did Elijah
be.'!.ong? R. Leazar said: To Benjamin, for it is
written, "And Jaareshiah, and Elijah, and Zichri,
were the sons of Jerobam...All these were the sons
of Benjamin" (I Chronicles 8:27, 40). R. Nehorai
said: To Gad, for it says, "And Elijah the
Tishbite, who was of the settlers of Gilead, said"
(I Kings 17:1)....0n one occasion our Rabbis were
debating about him [Elijah], some maintaining that
he belonged to the tribe of Gad, others, to the
tribe of Benjamin, Whereupon he came and stocd
before them and said, "Sirs, why do you debate
about me? I gm a descendant of Rachel." [I.e.,
of Benjamin.]

We find a similar discussion which seeks to determine whether

Jonah is from Zebulun or Asher in Genesis Rabbah 98:11:

references to "female -
expect the formula to be "male - 43 ."

occur in Genesis 36 where the text i

...[One Sabbath] R. Levi entered and lectured:
Jonah [the prophet] was descended from Zebulun,
as it is written, "And the third lot came up
for the children of Zebulun..." (Joshua 19:10)...
Then R. Johanan entered and lectured: Jonah was
descended from Asher, for it is written, "Asher
drove not out the inhabitants of Acco, nor the
inhabitants of Zidon" (Judges 1:31); while it is
written, "Arise, get thee to Zarephath, which
belongeth to Zidon, and dwell there; behold I
have commanded a widow there to sustain thee"
(I Kings 17:9). [The following Sabbath] R. Levi
said to R. Judah b. Nahman:...pexrmit me to
lecture. R. Levi then entered and said:
Although R. Jobanan taught us last Sabbath that
Jonah was from Asher, in truth his father was
fram Zebulun while his mother was from Asher,
for the verse "And his flank (yarkatho) shall
be upon Zidon" means the thigh (gerek) whence
he was sprung was from 2Zidon....

Perhaps more telling is the fact that we find numerous textual
3 " where we have been ocorditioned to
A number of these passages

s treating Esau's offspring by
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his three wives. With that in mind, we read in Genesis 36:12 (cf:
Genesis 36:16): "...Those were the descendants of Esau's wife Adah
( "ig "'3 )." Following this (Genesis 36:13; cf: Genesis 36:17) we
learn: "...Those were the descendants of Esau's wife Basemath
(‘n_@'e‘:‘a “J3)." BAn especially full expression of lineage occurs in
introducing the enumeration of Oholibamah's progeny in

Genesis 36:14: "And these were the sons of Esau's wife Oholibamah,
( m’g;}\f?lg 19 ) daughter of Anah daughter of Zibeon: she bore to
Esau Jeush, Jalam, and Korah." Indeed, had we not known better, we
would have identified "the descendants of Adah," "the descendants
of Basemath,"™ and "the sons of Oholibamah"™ as listings of children
by their fathers! We are spared that error by the very clear nature
of Genesis 36. Since, however, Genesis 36 deals with a
"sorting-out" of offspring problem which has been necessitated by
Esau's multiplicity of wives, we might argue that this serves as an
extenuating circumstance which compels the use of a formula normally
reserved for the father to be used for the mother. However,
Genesis 36 provides additional information which enables us to
eliminate that possibility. As the chapter reaches its conclusion,
the discussion has shifted to a description of clans. Among the
clans we find "the clans Timna, [and] Oholibamah® (Genesis
36:40-41). Clans, we would have supposed, were even more likely to
have been "masculine" — and that is the prevailing opinion. The

comment of Ibn Ezra (ad Genesis 36:40) is one which runs as a

refrain through the commentaries when names are involved. Ibn Ezra
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states: "In this place it is masculine since we have many names
which are both masculine and feminine and thus it is with
Oholibamah." Given the context of the chapter, we find Ibn Ezra's
comment a weak protest which attempts to negate the fact that women
can define the clans. Furthermore, we find support for our
suspicion in Genesis 36:18 which states clearly: "And these are the
descendants of Esau's wife Cholibamah: the clans of Jeush, Jalam,
and Korah; these are the clans of Esau's wife Oholibamah ( 1'5»',5_ J‘ié:‘.‘?)
the daughter of Anah." The second half of verse 18 mekes Ibn Ezra's
identification of the "Oholibamah" of the "clan" as a man unlikely
if not even impossible since the "Oholibamah" of the clans is "the
daughter of Anah [and] the wife of Esau"! This serves as
unassailable support for the proposition that there can be "female
clans."

Still further examples of children iclentified vis-a-vis
their mothers appear in I Chronicles 4:17-19. Admittedly, these
three verses are somewhat confused and, therefore, defy
understanding in their entirety. Yet this problem does not prevent
us from identifying three separate instances of women serving as the

nsource" of the offspring. Of these three passages, two occur in

the "female- ‘4_3_ " form: "These were the sons of Bithiah daughter of

Pharach whom Mered married" (I chronicles 4:18) and "The sons of the

wife of Hodiah sister of Naham..." (I Chronicles 4:19).

Now that we have recognized that women do occasionally "define"

the lineage, we shall examine two final examples which are more
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subtle. First, 1 Chronicles 2:21-23 informs us: "Afterward Hezron
had relations with the daughter of Machir father of Gilead...and

she bore him Segub; and Segub begot Jair...All these were the sons

of Machir, the father of Gilead." We know that Jair is from the

tribe of Judah from what we have learned in the preceding verses.
(Hezron is Jair's grandfather and Hezron is the son of Judah's son
Perez, I Chronicles 2:4, 5, 21, 22.) Jair's grandmother, on the
other hand, was the daughter of Machir (I Chronicles 2:21). We see
that Jair is from the tribe of Manasseh on his (grand)mother's side.
In other words, Jair's tribal designation ("Manasseh™) comes through
the mother. We find confirmation of this evaluation in Radak's
comment ad I Chronicles 4:23: “And when it says in Scripture 'of
the tribe of Manasseh,' this comes from his mother's family, for his
mother was the daughter of Machir the son of Manasseh."

A final example of the mother's determining of the lineage is
found in Deuteronomy 26:5: "My father was a fugitive Aramean. He
went down to Egypt with meager numbers..." This verse has been an
elusive problem; while Abraham could have been termed an "Aramean"
when he left Haran, Abraham was not a fugitive. Jacob, on the other
hand, was a fugitive (—he fled, after all, from Laban—) but was
not an Aramean.3 We wich to suggest that the difficulty resolves
itself if the identification of "Aramean" has come through the
mother. Jacob's mother Rebekah, we know, was from a place called
alternatively "Paddan Aram" and vaAram-neharaim.” Might his mother's

origin be the source for the adjective "Aramean® used for Jacob?
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The association of children with their mothers continues in two

other ways. First, we have one example: of an expression which seems
generally reserved for a son's relationship to his father; First
Chronicles 2:50 (also, 4:4) announces: "Hur the firstborn ( \'\.‘J@)
of Ephrathah." Because the word firstborn occurs in the cx}ntext' of
the legal-cultic nexus, it generally is found in a mle context,
Yet we have already been informed that Ephrath was one of the wives
of Caleb and the mother of Hur (I Chronicles 2:19). We learn here,
then, that even the word firstborn, a word which has a precise and
limited meaning which we shall explore in a subsequent chapter, can
be used to identify a son in terms of his mother rather than his
father!

We shall conclude the examination of children who are
identified in terms of their mothers with a rather extensive group.
We are accustomed to find children described in the Bible as
"Child-ben-Father." Yet this terminology is not limited to the
child-father relationship but is found often linking the child and
the mother (i.e. "Child-ben-Mother"). Additionally, just as the
biblical text customarily informs us that a father begot a child, in
an analagous fashion the Bible sometimes identifies the mother,
References of this type occur in three basic patterns: an
individual is called "Child-ben-Mother," the phraseology "woman
conceived and/or gave birth," or, "the name of the mother [is]."

We might be puzzled by the inclusion of information about the

mother in a society which pat so mich emphasis upon the males. We



43
shall see that it serves several different purposes. First of all,

sometimes the mother gives "yichus" to the family, as is the case
with Bethuel whose mother Milcah was a niece of Abraham or in the
case of Zeruiah who was David's sister or half-sister. A second
reason to inform us about the mother is that some women were
important in their own right. In his comment on I Chronicles 7:18
Radak explains why the progeny of Hammolecheth is given: "Since she
was an important woman it mentions her offspring." The third reason
is one of necessity; the society described in the Bible is one in
which men could have more than one wife and/or concubines. In these
cases, it was useful to know which alliance produced the child(ren)
in question. Finally, we wish to suggest a fourth reason which may
be operative in some cases. It sems to us that the importance of
males in genealogical and familial relationships may be overstated.
The fact that women appear in a variety of ways contradicts the idea
that men to the exclusion of women "controlled"™ the family
relationships. Women, too, seem to play genealogical roles, even
though they are cited less often than the men.? We shall see in
the specific examples which follow that all of these reasons share
in influencing the expression of the "female-side® of lineage.
First, we find the expression "Child-ben-Mother" in numerous
places. We have Bethuel son of Milcah (Genesis 24:15, 24) and

"Eliphaz the son of Esau's wife Adah; Reuel, the son of Esau's wife

Basemath" (Genesis 36:10). Frequent mention is made of Zeruiah's

children (3}-113 -|.3 ), usually Joab but also Abishai and Asahel (I
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Samuel 26:6, II Samuel 2:18, I Chronicles 11:6, 26:28, 27:24).

Interestingly, in what may be a reversal of the mother's yichus
accruing to the line, in IT Samuel 17:25 Zeruiah is identified as
the mother of Joab (Alei plc 3}h:g )1 Additional examples of the
"Child-ben-Mother" formula are "The sons of the wife of Hodiah
sister of Naham were the fathers of Keilah the Garmite and Eshtemoa
the Maacathite" (I Chronicles 4:19) and "Zabad son of Shimeath the
Ammonitess, and Jehozabad son of Shimrith the Moabitess" (II
Chronicles 24:26). One last example, cited above because of its
unique form of expression is "Hur the firstborn of Ephrathah™ (in
I Chronicles 2:50 and 4:4).

The second category for indicating the mother is the statement
that a woman conceived and/or gave birth. This terminology is used
for Eve in reference to Cain, Abel, ancl Seth (Genesis 4:1-2, 25),
the wives of Lemech, Adah and Zillah (Genesis 4:19-20, 22), and
Milcah bearing Bethuel to Nahor (Genesis 24:47). In Genesis 36 we
learn that Oholibamah bore Jeush, Jalam, and Korah (verse 5 and
again in verse 14) and Timna bore Amalek to Eliphaz (verse 12).
Likewise, Shua, the wife of Judah, conceived and gave birth to Er,
Onan, and Shelah (Genesis 38:3-5). In detail the description of the
children born to David in Hebron is given (II Samel 3:2-5):

...His firstborn was Amon, by Ahinocam of

Jezreel; his second was Chileab, bY_Ablgall

wife of Nabal the Carmelite; the third was

Absalom son of Maacah, daughter of King Talmai

of Geshur; the fourth was Ador}lllah son of .

Haggith; the fifth was Shephtiah son of Abital;

and the sixth was Ithream, by David's wife
Eglah TR E]
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Likewise, we learn that Maacah gave birth to Sequb (First
Chronicles 2:21), Abijah to Ashur (I Chronicles 2:24), and Ashur's
wife Naarah to Ahuzam, Hepher, Temeni, and Ahashtari and his wife
Helah to Zareth, Zohar, and Ethnan (I Chronicles 4:5-7). In a
sequence that remains confused we find a woman (not identified in
the text) who gives birth to Miriam, Shammai, and Ishbah and that
"his Judahite wife" (equally unclear) "bore Jered..., Heber..., and
Jekuthiel..." (I Chronicles 4:17-18). Manasseh's Aramean concubine
bore Asriel and Machir (I Chronicles 7:14), and "Maacah the wife of
Machir bore a son, and she named him Peresh..." (I Chronicles 7:16).
Hammolecheth (mentioned above with reference to Radak's remark ad
locum) bore Ishdod, Abiezer, and Mahlah (I Chronicles 7:18). The
last example we shall include is "He [Shaharaim] had sons by Hodesh
his wife: Jobab, 2Zibia, Mesha, Malcam, Jeuz, Sachiah, and
Mirmah.... He also begot by Hushim: Abitub and Elpaal® (First
Chronicles 8:8-11).

The formila '|in§. M-,;i: ("and his mother's name [is]") is a
frequent part of the identification of the kings. Thus we find that
Abijam's mother was Maacah (I Kings 15:2; alternatively given as
"Micaiah" in II Chronicles 13:2), Asa's mother was Maacah (First
Kings 15:10), and Rehoboam's mother was Naamah (Second

Chronicles 12:13). Jehoshaphat's mother was Azubah (Second

Chronicles 20:31), Ahaziah's mother athliah (II Chronicles 22:2),

Johoash's — Zibiah (II Chronicles 24:1)s Amaziah's — Jehoaddan (II
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Chronicles 25:1), Uzziah's - Jecoliah (II Chronicles 26:3), Jotham's

— Jerushah (II Chronicles 27:1), and Hezekiah's - Abijah (IT
Chronicles 29:1).

Women also appear in biblical genealogies in a variety of
incidental references. In some cases the reasons for mentioning
them are obvious whereas others are rather cblique, Examples of
these miscellaneous references include: "And the sister of
Tubal-cain was Naamah" (Genesis 4:22).7 Nahor's wife Milcah is
identified as the daughter of Haran (Genesis 11:29). We learn that
"Lotan's sister was Timna" (Genesis 36:22), "Anah's daughter
Oholibamah" (Genesis 36:25) and the wife of Hadar, king of Pau, "was
Mehetabel daughter of Matred daughter of Me-zahab" (Genesis 36:39).
Sisters of some individuals are mentioned: Shelomith the sister of
Meshullam and Hananiah (I Chronicles 3:19), Maacah, sister of Machir
(I Chronices 7:15), and Gilead's sister Hammolecheth (First
Chronicles 7:18). Machir's wife was Maacah (I Chronicles 7:16).
Ephraim's daughter was Sheerah (I Chronicles 7:24). Shua was the
sister of Japhlet, Shamer, and Hotham (I Chronicles 7:32).

Jehoshabeath was the daughter of King Jehoram and the wife of the

priest Jehoiada as well as the sister of Ahaziah (Second H‘
Chronicles 22:11). Finally, we learn that the prophetess Huldah was '

the wife of Shallum (II Chronicles 34:2).

With all these examples of women inclzﬂe@ among the

genealogical information, there can no longer be any question about

the vital role that women play in genealogies. This prominence

P—— -
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rises a further question about "labelling™; is there a possibility
that some unlabelled personal names are those of women rather than
of men? This possibility is not an unlikely one for as we shall
presently show there are personal names that are both "masculine™
and "feminine."

One suach name is n?p:ﬂ ("Maacah"™ which occurs many times
within the text and which, to our good fortune, is usually
accompanied by a word or phrase which indicates the sex of the
individual invalved. We have Maacah, the daughter of King Talmai of
Geshur, who was the mother of Absalom, the third son born to David
in Hebron (II Samuel 3:3; cf, I Chronicles 3:2). Among the royal
family Maacah, daughter of Ahishalom, was the mother of Abijam (I
Kings 15:2, but the name of his mother is Micaiah, daughter of Urel
of Gibeah, in the parallel passage of II Chronicles 13:2). Asa's
mother is also identified as Maacah, the daughter of Ahishalom @
Kings 15:10 and I Chronicles 15:16. Perhaps she was Asa's
"grandmother"?)® We leam that Caleb had a concubine name Maacah
(I Chronicles 2:48). Machir has both a sister O Chronicles 7:15)
and also a wife (I Chronices 7:16) with the name of Maacah.
Gibeon's father Jeiel had a wife called Maacah (I Chronicles 8:29
Rehoboam married Maacah the daughter of Absalom

and 9:35). Finally,

whom he loved more than all his wives and concubines (I Chronicles

11:20-22). What remains unspecified are six other occurrences of

the name Intwoofﬁueaeitseemsmrefertoa[iaces we find "the

King of Maacah" ( )N ‘DSN , I samuel 10:6) and "Eshtemoa the
=
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Maacathite™ (1-'\'-2:_5!:@ » I Chronicles 4:19).7 mwo other passages
speak of the same individual, King Achish of Gath. King Achish is
given the patronymic a;)lp_a |8 in I Kings 2:39 and ._?‘m'J-I.Q inI
Samuel 27:2. We feel that there are two possible explanations for
the variance between MNIN-|3 and .’f'r{!! ..l,a . Either these
represent two slightly different records of the same tradition
(which happens occasionally within the biblical text and is probable
here) or these two names may be a pair of which one is masculine
(:?'qg ) and the other feminine (3‘3!25 ). We learn of a Hanan 53!}_“13
in I Chronicles 11:43. Finally, Nahor and his concubine

Reurah have a child named Maacah (Genesis 22:24). In those three
instances where individuals are identified as ,\3!:15- ‘.D / 1? 'Ia'_g -3
the parent could represent either the mother or the father. While
we have no indication that these refer to the mother, we should keep
in mind the fact that Maacah frequently is a woman's name. (Of
course, as the commentators state often, many names are used for
both men and women.) As for the child of Nahor and Reumeh, there is
no indication of sex, Perhaps we should take note of the fact that
Maacah is the fourth listed of their four children and we know that
daughters frequently are given at the end of the list. What we can
say about the name Maacah is that it is used far more as a woman's

name than as a man's name. As a result, it is not unlikely to give

8
a tentative feminine identification to all people called Maacah.
Other names for which we have indication of their being used

i ij i icaiah and
for people of both sexes include Abijah, Aiah, Micaiah, Eghah,
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Athaliah. Of these names, Abijah ( -'}:a ) occurs twice as a woman's

name, five times as a man's name, and once, in the list of M Ja,
ostsensibly as a son hut possibly also as a daughter. 'Ihere: .;s ‘nr')
question that Abijah, the wife of Hezron (I Chronicles 2:24), and
A