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Chapter l 

INTRODUCTION 

The Book of Esther is often dismissed as a fanciful, 

secular story . It resemblP.s none of the four scrolls with 

which it is commonly linked nor does it seem to fit in with 

any other books of the Bible. The glaring difference between 

Esther and the other books is the absence of God. While the 

Book of Ruth and the story of Joseph in the Book of Genesis 

resemble Esther in narrative style, in both of these stories, 

it is God that leads the story to its ultimate conclusion . 

This is not the case in Esther . According to the text we have, 

people, not God , successfully resolve the conflicts of Esther. 

Our attitude toward the Book of Esther manifests itself 

on Purim each year whe n the book is read: we jeer and ~urse 

the evil Haman while we silently cheer for Mordecai and Esther 

as they overcome Haman and save the Jews of Persia. The story 

is read with gaiety and frivolity ; it is an exciting book 

where the Jews manage to conquer anti-Semitism and live happily 

ever after . 

This work is an attempt to disprove the allegation that 

the book of Esther is a fanciful and secular story. In fact , 

the Book of Esther is a serious, carefully woven literary tale 

with religious content. 

In an earlier work, at Hebrew Union College in Los 

Angeles, I examined several expres9ions contained in Esther 

which w~re used elsewhere in the Bible in strictly religious 

contexts. As a result of thac study, I concluded that since Please respect copyright; do not save, print, or share this file. 
Hebrew Union College-Jewish Institute of Religion
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the author of the Book of Esther purposely excluded God from 

the book , and changed otherwise religious expressions to sec

ular ones, the book should be considered unreligious . In re

examining the Book of Esther , I found that there were even 

more of these "religious" expressions than I had initially 

analyzed. Now, however , rather than concluding that the omis

sion of God from these expressions was a deliberate anti-re

ligious act on the part of the author , I have concluded that 

the author was concealing something . This paper attempts to 

understand what the author wanted to convey to us by deleting 

God from places in which we would normally expect thP name of 

God to appear. 

Another aspect of the book t o be explored by this paper 

is the fact that Esther's Judaism is kept a secret. Although 

Mordecai orders Esther t o conceal the fact tha t she is Jewish, 

it would not be difficult for people at King Ahashuerus' court 

to discover that Esther was Jewish. Esther's messengers, for 

example , know that she is Jewish because they send messages 

between Esther and Mordecai, her uncle who is a well -known Jew. 

The fact th~t Mo rdecai is Jewish would seem to suggest that 

others at the court could also uncover Esther ' s Jewish affili

a tion because of the close connection between Esther and Mordecai . 

Commentators have noted this issue. For example, Paton 

states: 1 

Mordecai still managed to keep in communication with 
Esther, even after she had become Queen; but how this 
was done or how it could be carri ed on without re
vealing Esther 's race , the author does not explain. 
Mordecai was well known to be a Jew; and, if he used 

Please respect copyright; do not save, print, or share this file. 
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the Queen to communi cate his intelligence to 
the King, it must have been conjectured that 
they were related . 

3 

Paton also expressed surprise that the Queen's secret wa~ kept 
2 until the end of the story in Esther 8:1: 

Now f o r the first time the king discovers that 
Mordecai is a connection of Esther . How the Ki ng 
could have remained in ignorance of t his face until 
this late date is as extraordinary as Haman's i gnor 
ance up to the moment when the blow falls. 

Pat on mentions t his issue, but does not explore it fnrther . 

This paper will at tempt to explain why ne i ther the King nor 

Haman realizes that Esther is Jewish or that Esther and Mordecai 

are relat ed. 

The final issue to be exami ned concerns the genealogies 

of Mordecai and Haman. Mordecai i s described t o us in Est her 

2 : 5 as J'ff &'k: er; /7a '""~ J'> "">'le' /? " son of Jair sen of 

Shimei son of Kish , a Benjaminite" . Haman is called 

" the son of Hammedata the Agagi te" (Esther 3 :1) . King Saul 

was also ref~rred to as the "son of Kish, " (I Samuel 10:21) 

and he waged a war a gainst the Amalekites under the rule o f 

King Agag. Could there be a connection between Mordecai a nd 

Haman, on the one hand, a nd Ki ng Saul and Agag, on the other? 

Both Moore3 and Paton4 refer to this connection, but do not 

delve any deeper i nto its signi ficance. This paper will e A-

- amine this connection in greater detail . 

In a nalyzing the issues of the a bse nce of God from the 

Book of Esther, the secret of Esther ' s background and the 

genealogies of Mordecai and Haman, it is also necessary to ex

plore the issue of when the book was written in the form in 

Please respect copyright; do not save, print, or share this file. 
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which we read it. The dating of the book is relevant to the 

other issues and may in fact help to analyze them more ful ly. 
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Notes to Chapter l 

1Paton, Lewis B., A Critical and Exegetical Commentary on 
the Book of Esther , p. 191. 

2Paton, p. 267. 

3Moore, Carey A. , Esther. 

4Pat on , p . 167 and p. 194 . 
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Chapter 2 

The Secret of Esther ' s Background 

One reason that the Book of Esther is often dismissed 

as a fanciful and light tale is the fact that it is unbelievable 

as a story . That King Ahashuerus has unwittingly married a 

Jew and the fact that Esther ' s Judaism r emains undiscovered 

until the very end of the book , despit e her close ties with 

Mordec ai , seem t o further con firm the book ' s lack of credibility . 

It is difficult t o believe tha t the people in King 

Ahashuerus' court did not know that Esther was Jewish , and yet 

this secret is critical to the development of t he plot. A 

close reading of the Book o f Esther, however, no t only suggests 

that t he author carefully wove t he narrative and was acutely 

aware of which characters in the story had access to the infor

mation t hat Esther was Jewish, but lends support for the con

clusion that t h e author intended the book to be believable. 

In Esther 2:10, after Esther has been inn talled a t the 

court with the other young women i n order that the King mJy 

choose a wife, the reader learns that Esther obeys her uncle 

Mordecai a nd does not reveal her background to anyone . 

'Hi~ ~•~ a, -:-.13 ~"l'"ll'I !.:> -V,. l i l" ,J-./tJ ~-r Ji:. v,olC ':"11~':\ " ~ 

1 1eJ\ jc~ 

Esther did not reveal her people o r her kindred, 
for Mordecai had told h er not to reveal it. 

I n Esther 2:11 , Mordecai walks around in front of the 

harem to see how his niece is doing at the court . 

Please respect copyright; do not save, print, or share this file. 
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Ev~ry day Mordecai would walk about in front 
of the court of the harem, to learn how Esther 
was faring and what was happening to her. 

7 

At this point in the narrative, a connection could be 

made between Esther a nd Mordecai by anyone observing them at 

the court. Realistically , however, it is unlikely for anyone 

to r e alize the tie between them. Since this was pr ior to the 

time that Esther became queen there would be no reason for any

one in the court to pay special a ttention t o Mo r decai; he would 

simply be regarded as one o f t he courtiers . 

The King c hooses Esther as his queen because he loves 

her:- mo re than all the other women. In Esther 2:20, one learns 

that even aft er her coronation, Esther does not reveal her 

background: 

1:>'l-,~ '7"/~Y "l\,3 ')t,IQ -;y,ty HI ~.,..,i,, J>'t.14 V\0/C. J'lc 
v,.'c y1c-;,. ~ •" -,t,.t:::) ?t,W "V'Olc '::>1 ')I# -,ff/CN .>«J 

But Esther still did not reveal her kindred 
or her people, as Mordecai had instructed her, 
for Esther obeyed Mordecai ' s bidding, as she 
had done when s he was under his tutelage. 

I n Esther 2 : 22, Mordecai uncovers a plot against the 

king and passes the information on to Esther, who informs the 

king on behalf of Mordecai. 

'°>J'Olc "lff/1::.J',J ':\:>~~ '1.P(),C:~ 'J~'I '::>'3")ff~ -,'>:,~ '611'1 

•:::,-,-,,-J .Otii' .,~'S 
Mordecai learned of it (the plot against the 
king) and told it to Queen Esther, and Esther 
reported it to the k .i.ng in Mordecai's name . 

Please respect copyright; do not save, print, or share this file. 
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This j s the f irst instance where the king might have 

connected Esther wi th Mordecai. However, nothing in the text 

suggests that the king knows that Mordecai is Jewish . Even 

if the Ki ng realizes tha t Esthe r a nd Mordecai know each o ther ; 

he woul d h a ve no way of concluding that e ither is Jewish o r 

even t hat they are blood relations. 

In Esther 3 :4 , Mo rde cai tells his fellow c ourtiers 

that he is Jewish . 

.l'llc.-.~ ,,..-:S 11~•1 _..,.,~ 1Ntl ~t .o/•1 .cl• / •)t,c ~-.11tt:~ •.-.•/ 

.,,.,., I:)":\ ")f,k A~ ., •~":\ ':> •::,~-,"' ..,,., / Yf'I..,'-' 

When they (the king ' s courtiers who were at 
t he palace gate wi th Mordecai) spoke to him 
day after day a nd he would not listen t o them, 
they told Haman , in o r der to see if Mordecai's 
r esolve would prevail, for h e h ad explained 
t o them that he wa s a Jew, 

In Es t her 3 :5- 6, Hama n plots t o kill the Jews because 

of Mordecai . 

. ":\Mn r-r-. ~~'I I~ ~lt\ftlll'tl ~:> ' ;)J"IN J'lc •~ /'1~ k> 1
/ 

A"'lr jJ:: I~ / )~':\ '.:> l'Jl'~ ':>:1"'11'1? 'l' ,-~c,~ ':)"'r'P _j-''I 

,,,.J::SN ~ !)~ ")fl.k A>'')/~•":\ ~.:, >le 'l'Ntl"~ Ir(:\ f./J""' '' ':)),.., 
•::n-,,v IO'II t/)J(,,._~ 

When Haman saw that Mordecai would not kneel or 
bow l ow to him, llaman was fil l ed with rage . But 
he disdained co lay hands on Mordecai a l one, h avi ng 
been told who Mordecai's people were , Haman plotted 
to do away with all the Jews, Mordecai ' s people , 
throuqhout the kingdom of Ahash uerus . 

From t hese two passages , we l earn t hat Mordecai ' s fellow 

court i ers and Hama n all know that Mordecai is Jewish . 

Even though Haman knows th«t Mordecai is Jewish, it is 

interesting that he does not mention this when he requests per-

Please respect copyright; do not save, print, or share this file. 
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mission from the king to destroy the Jewo . Haman ask s only 

to be allowed to kill 

people . " 

'11'1,C ~-. "a people," and not t he "Jewish 

Esther 3:8- 9 

'\"">:>NI ">.Se)N '}1\/c: Pl' !)fl fJ ?IQ/N:. fir/}J J"" ;r,k'/ 

~~ }.:>1¥ -"'!Jf; ,,o-:i~,, -,.,.,~'\" "'!)'1fi h~ A '"l'~ /'':1 
'"°"J':I~ ~,~ J'lc ,<;,/i, ,o'UF A>j'IC ]lfi'I\ !Pl ~ I 

lo., ?:).) ..o'O~ ..,..,tJW, A1••~ '=V'!I' aJ C 7~f(r, l'I' ,oJc 

7) 1n, ~< ~ Jc-;r..'; -:-..,1SN~ 't,Y ,1 ,.,. ~CIJi: 

Ha ma n then said to King Ahashuerus, There is 
a certain people, scattered and dispersed among 
the other peoples in all the provinces of your 
realm, whose l aws are differen t from those of 
any other people and who do not obey the king's 
laws, and it is not in Your Majesty's interest 
to tolerate them. If it please Your Ma jesty, 
let an ~diet be drawn for t heir destruction, 
and I will pay ten thousand talents of silver t o 
the stewards for depos it in the r o yal treasury . 

It is r easonaLle to assume that when the King approves 

Haman's petition in Esth e r 3:10- 11, he does s o witho ut even 

knowing the name of the people he has doomed to destruction. 

One possible explanation is t hat Haman did this on purpose, 

in order t o trick the King. 

'c~lc":s l:J,t('I':\ f? /ff'l\c:;, '":\j,J''I 13 ' ~ ,. (.l.y>C -"'c rC:.,.,~ -io•/ 

......,vrs ;CY:,/ r<;. JLIIJ k ,:\ ,,.~ ,~ ... "')('f/d . ,0•1,h.,~ n.J 

1 :J ..... r,.JC., IP 

Thereupon the king removed his s i gnet ring from 
his hand and g a ve it to Haman son of Harnmedata 
the Agagite, the foe of the Jews . And the king 
said , the money and the people are yours to do 
with as you see fit. 

But two verses lat er , in Esther 3:13 , t here can be n o 

doubt in the reader ' s mind as to wh ich people were to be de-
Please respect copyright; do not save, print, or share this file. 
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strayed. It is not clear, however, whether the King realizes 

which people are to be destroyed . 

c""'~ l 'l'f~ .,~~ -"'./' '" h ~ "°,3.,,_ 1 1.> ,;o•-,.x, "'~tJJ' 
171.t ,,oh? ,o'tJ_)I J(i" / i'J "nl ")"JN .A'1/-,.•~ ~ .l'lc ,-Ao~/ 

j l;i,,s > ~fJI "ll,t: t, )h ~)"/\ ') t,._, .Oj t, ~.,,-~ -, t,¥ ~ C,/~f.1?1 

Accordingly, written instructions were dispatched 
by courtiers to all the king ' s provinces to de 
stro y , massacre , and exterminate all the Jews, 
young and o l d , children a nd women, o n a single 
day , on the thirteenth day of the twelfth month, 
that is the month of Adar, and to plunder their 
posse ssions . 

Upon hear i ng of this edict, Mordecai walks throuqh the 

cit y in mourning clothes : 

Esther 4:1 

ti :-~•, /'3~~ -"k:: '::nw 'nj'/ "I\~ '>ti.I: b J<Jr. ..,.,, •:,,..,~, 

":\")/'t i "":'1~1<' "':'\'°¥3 "J¥SI ")11'1' ~ Jt3•J ,~ti ]I.I 

When Mordeca i lea rned all that h ad happened, 
Mordecai t o r e his c l o t hes and put o n sackcloth 
and ashes. He we nt through the ci t y, crying o ut 
loudly and bitterly. 

Until now , we have learned from the text that the Kl ng 

may be a ware of some connection between Es t her and Mordecai 

(since Esther revealed in Morde cai ' s name the plot against the 

King and we know t hat Mo rdecai ' s courtiers and Haman al l know 

that Mordecai i s Jewish). The question now becomes whe t her o r 

not anyone realiz ed that Mordecai a nd Esther were related. 

In Es ther 4:4, Esther 's maidens and e unuc hs come tell 

her about Mordecai 's actions . 

~~ ~NvJ -:-~ l '3<f'I ~•01'l0/ v,ot: ..-.hyj ~ •Jt: /:>J'I 

, .,..., ")' ()';'\~/ ' :)'J'\N ~ }: t, •;,a~~ .-o'Jc~ l"~J'I 1k~ 
Please respect copyright; do not save, print, or share this file. 
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.):,.1' ~i ,l).~ 
When Esther's maidens a nd eunuchs c a me and 
informed he r, the queen was greatly a gitated. 
She sent clothing for Mordecai to wear, so 
that he might take off his sackcloth , but 
he ref used. 

11 

We may c o nc l ude from this verse that Esther 's maide ns 

a nd e unuchs know at least that Esther and Mordecai were connected 

in some way and that Esther sho uld be informed about what 

Mordecai was doing. Assuming that Esther ' s maidens a nd eunuchs 

know that Mo rdecai is Jewish, they may also guess that Esther 

is Jewish as well. Esther, however , does no t know why Mordecai 

was dressed in mourning garb since in the nex t ver s e she sends 

a messenger t o learn the reason fo r Mordecai's actions: 

Esther 4: 5 

r,-13.,.1 ~o~ ; •nn, ")t,~ ~... •o""I0/11 .,.,."f'<:;, V-c.': k-,11'1 

. ·•!.) -;'('f s: .. , '":>) -:./'I ......... .,~ -:,-,,,v ~ .. 

Thereupon Esther summoned Hatach, one of the 
eunuc h s whom the kiny had appointed to serve 
her and sent him to Mordecai to learn the why 
a nd wherefor e of it all . 

In Esther 4:8-14, Mordecai implores Esthec, even 

threatens her, through Hatach , to intercede with the King on 

behalf of the Jews. It is e speci a l ly inter esting that Mo r decai 

acts as though Esther has hidden her Juda i sm o n her own i nitia

tive whereas s he was previously commanded by Mordecai no t t o 

reveal her backg round . Mordecai puts the blame and the respon

sibility e nti rely upon Esther . 

Esther 4: 12-13 

Please respect copyright; do not save, print, or share this file. 
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)~N ,N~ ~ Cl~~ 1"~J;a l ffl,\ i 1c: 1.Nk 
._.6'')r.--•':'I 

When Mordecai was told what Esther had said, 
Mordecai had this message delivered to Esther, 
"do not imagine that you, o f all the .Jews, will 
escape with yo ur life by being in the king ' s 
palace." 

12 

The f irst instance in which we learn that the King 

knows that Mordeca i is Jewish occurs after Esther has inter

ceded in accordance with Mordecai ' s instructio ns, by approaching 

the King witho ut being summoned. Esther has requested that 

the King and Haman attend a feast that she will prepare. The 

night before the feast, the King reviews the book of records 

and discovers that Mordecai was never rewarded for averting 

a plot against him. •rhe King commands Haman t o reward him and 

refers to Mordecai as a Jew. 

Esther 6 : 10 

o/o.,., .Ne/ t,t>l~ J,k: "'1' '"l~N ),.-:,~ 7'bN~ ">ftlc '/ 

, ~/V':'> ')Yt,;. -:>ti/ ~ 1'Jf-:..•~ ':)")~ ,v~ /:> ?f./r/ ,.1,-,-;.'3 

..J"") ... 3 ')t,,'c: ~.:)t,I "' ,.., ~~ 

Quick the n said the king t o Haman. Get the 
garb and the horse as you have said and do 
this to Mordecai the Jew, who sits in the 
king's gate. Omit nothing of all you have 
proposed , 

In Esther 5 : 13 and Esther 6:13 there is evidence that 

Zeresh, Haman's wife and all of Haman's friends know that 

Mordecai is Jewish. 

Esther 6:13 
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1::>Y,N .,O'lh-1":\ )'')jN .ok. U-t)~ ~")j/ t •N~ r- I~ /-,rtJ!:'I 

• ('.J~) ~~ ~le) •~ /~ \:>lJ' ~~ l:J•~ ~~ .,>/bl"'- ")&,,)I: 

There Haman told his wife Zeresh a nd all 
his friends everything that had befallen 
him . His advisers and his wi f e t old him 
"If Mordeca i , be1:ore whom you have begun 
to fall , is of Jewish stock, you will not 
overcome him. You will fal l before h im 
to your ruin. " 

13 

By this point in the narrative, it appears t o be fairly 

common knowledge that Mordecai l s Jewish: the Kin g , Esther's 

maiden s a nd eunuchs (including Hatach , who was appointed by 

the King), Mordecai ' s fellow courtiers at the King ' s gate , 

Haman, and Haman ' s wife a nd friends all know tha t Mordecai is 

Jewish. However , the King does no t know that Esther is Jewish , 

nor is it at all clear whether he knows that it is the Jews 

whom Haman has p l otted t o destroy. 

Just as Haman conceals from the King the fact that he 

wa nts to dest~oy the Jews, Esther conceals from King Ahas huerus 

the fact that she belongs to the J e wish people and wa nts t o 

save them from Haman ' s plot . In Esther 7:3-4 , Esther alludes 

t o h e r people without stating that s he is Jewish . 

.,~ 1 :J'";,. '" y,.Je3tv ~ ...,,.,~, --:o'wt- -V-Olc ,~.,,, 

.!J'tq;,,.;:,, 'NY/ .!/'~~ti:) 'U~ ,i ff'~ -,.1C 7~ h- ,okl 

.,o''l;rf~ ,~, °Jr>~~, ~,-r.-~ 1•tttr.S' 1f'or6/ :)t: .!}">:llfJ •:, 

-1'¥tn- ~.,. -:Vt., ~ )'le '.:> .:,,.tt,,-.~ !)~J ~~i, 

Queen Esther replied , " If your majesty will 
do me the favor , a nd if it pleases Your 
Ma jes ty , let my life be granted me as my 
wish , a nd my peo ple as my request. For we 
have been sold , my people and I, t o be de-
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stroyed, massacred , and exterminated . 
been sold as bondmen and bondwomen, I 
kept silent, for the adversary is no t 
the king 's trouble. " 

Had we o nly 
woul d have 
worthy of 

I t is not until Esther 8:1 that Esther reveals her 

c onnection t o Mordecai to the King . 

I"" ,r•;,,. .>le '":'\:)~'I- °ll'OIC~ t,-,Je,r-,1:: ~,n- ~ kJ-i-~ ,ol•:, 

-,...N ~le ~'l't"l" •.:, 7~ J->l J,:;:. ·~, -,(V/ ,,0111-:-~ ..,.,3 
.-:S tr-' 

That very day King Ahashuerus gave the propert y 
of Haman, the enemy of the Jews, to Queen Esther . 
Mordecai presented himself to the king , for Esther 
had revealed how he was r elated to her . 

In Esther 8:5-6, Esther clearly discloses that she 

i s Jewish: 

..., ? 1 7' ')Q,:)/ lj.» ~ I"' :,-~(V .,o)t:J ~J(j' 7~"" ~.,,. ;0/c ..,,.,~ , 

/'?~""' ,.o •~.)O';\ .,/'t: ;:>I~';'~ -::vv• 1:Jrr,,. :Jlc -:i;:JC, , ~""-:-. j-:J ~ 
"'leib ..-o'")r--•-:-. -"1:: -r,.i:'S ~ -,t))c cc~ "-"1~~ ,~ I"'-:-. 

~· '"'ltlk "I\ I(')~ :./' 'k"'l/ ~.;) /,le '"i\:>;) •.t ~ . l~,r.,, ;,'!}'"!N ~~ 
. ..:;,)";/IV /'3?,b !/'K>I ~lb '7\'X:l'lr:J ,,.,..,,. ,/'Jc 

" If it please Your Majesty , she s a id, and if 
I h ave wo n your favor a nd the proposal seems 
right to Your Majest y , a nd if I am pleasir.g 
t o you, let dispatches be wr i tten c ounter
manding chose which were written b y Haman 
son of Hammedata the Agagite, embodying his 
plot to annihilate the Jews th r oughout the 
king ' s provinces . For how can I bear to see 
the d i saster which will befall my people , and 
h ow can I bear to see the destruction of my 
kindred ." 

I n Esther 8:7 , the King explains that he has ordered 

Haman to be exec uted for plotting against the Jews. 
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. ~•'ln-'~ fl' 

Then King Ahashuerus said to Queen Esther and 

Mordecai the Jew , "I have given Haman ' s property 

to Esther, and he has been impaled o n t he stake 

for scheming against the Jews . " 

15 

~his is an interest ing statement whi ch seems contra

dictory to the narrative . Since neither Esther nor Haman 

mention the name of the people that Haman wishes t o destroy, 

llaman was impaled for having plotted against 1 ,-Jc JO-. or 

Esther ' s 'NT or Mordecai , who had saved the King's life . 

It is only later that the King learns that the Jews were the 

target of Haman' s plot . 

At firs t g l ance, then, it seems unbelievable that it 

is not common knowledge that Esther is Jewish in the Book of 

Esther. But upon d careful reading of the story , we see that 

the narrative is woven in such a way that separate groups of 

people have o n ly certain in formation. While ecch group has 

acces s t o certain pieces of information, either a bout ~ether , 

Mordecai or both of t hem , no o ne person possess es enough in

formation to draw any conclusions . I n this way , Esther's 

identity remains secure in order for her to save her people 

at the Last minute, thereby heightening the development of the 

plot. 

For example, only Esther ' s maiden r. and eunuchs know 

that Esther a nd Mo rdecai are related and are both Jewish . 

Their job , however , requires that t hey maintain t heir mistress ' 

---
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confidentialities, and so they are unable to disclose the 

information that they possess. 

Mordecai's fellow courtiers, and Haman and his wife 

and friends, all know that Mordecai is Jewish and that Haman 

is scheming to kill the Jews, but none of these people know 

that Mordecai and Esther are related . Thus they do not know 

that Esther is Jewish. 

The King knows that Mordecai is J ewish, but does not 

know that Mordecai is related to Esther. The King does not 

know that Haman plots against the Jews, only that Haman wants 

to destroy an allegedly disloyal people. No r does the King 

know at first that Esther is asking him to save the Jews , only 

that her life be granted as her wi sh a nd her people as her 

request. Thus, the King could not conclude that Esther was 

Jewish . 

The author very cleverly and deliberately dispersed 

the information i nto the hands of various characters in o rder 

for the plot to evolve, with no one character able to draw 

conclusions , or in the case of Esther 's maidens and eunuchs, 

able to disclose the information they po ssess . 
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Chapt er 3 

Ling uistic Evidence of God 's Presence in the Book of Esther 

I have mentioned above that some o f the phrases which 

a ppear in Esther in non-religious contexts are found elsewhere 

i n the Bible in religious contexts. I n Esther, howeve r , these 

same phrases appear without God o r any religio u s elements . 

In this secti on , I wi ll e xamine those e xpressio ns. 

1. Old a nd Young Alike 

In Es t her 1:5 and 1 : 20 , the ph rase 

"old and young alike" appears. 

Esther 1:5 

~ ~~ ,~N':\ -:'IQ,T "':'>~Jc':'> .01/'4 1":\ ~ /)N~ 

v~"' 1c-,. .,.,., s;,cNS -:-.-,•~'!'\ 1e..,~, ..-•A:3/'fJ':'\ 

f ,v,-. .l't;lo J\ Jc -,3",_ ,l>'N' >Vl'Ot-

At the e nd of this per i od , t h e king gave 
a banquet for s even days in the court of 
the k ing 's palace garden for all the pecple 
who lived in the fortress Shushan , o l d and 
young alike. 

Es ther 1 : 20 

...,.., •~ //,b~,., ~i- ~i,..-, ">tlk: l~f'lt\ ~ ")lf~I 

.,(.,. ")Y/ ~/) ('~~ ,..,,.~,,,~ ...,1, .!.Y'' ..o'tlj";\ ~, kl~ 

Then will the judgment execut ed by your Majesty 
,esound througho ut your realm, vas t as it is; 
and all wives wil l treat their husbands with 
respect , old a nd young al i ke . 

This phrase appears i n only one o ther place in the Bible: 
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II Chronicles 34 : 30 

.,,,o:_p-=>""I ..okJI'>' 1? t/'1 '":'IJrt-• Q, •,I,: ~ I "TIJ-,., .I'':> ,~,.-:, ) y 1/ 

~..) .,.~ A~F> 1c;-,,, ,er .,..,, )3e,., A't7' ~, .-o•,~ 

.-..h-• ..,...~ ~.J' .,.,, . .,'a-'!\ '>00 ,.,.,.3 

And the king wen t up int o t he ho u se of Yahweh , 
and all t he men of Judah, and the inhabitants 
of Jerusalem , and the priests , and t he Levites , 
and all t he people, old and young , and he read 
in t heir ears all the words of the book of the 
covenant that was found in the house of Yahweh. 

18 

Expressions similar to 

II Chronicles 31:15 

1' 7' Tri ~lfrtS do appear elsewhere: 

~/~ ~17 ~ f\N> A ,-•,-j;~ .J'\I'~ ~/Nie:> A !)":'\:>":\ '") ~~ 
·Fr~ 

In the cities of the priests , faithfully en
trusted to give their portions (of the offerings) 
to their brethren by division, old and young 
alike. 

Jonah 3 : 5 

,o•~ lt'>~ I AJ3 lt."'>1 '1 ,.c:,1-:-.~ Jc> -:./) :.) •~ le ~ 'Nie'/ 

·"°J'-r -,v, "'°)' ) elf 

So the people of Nineveh believed God, and pro
claimed a fast , and put on sackcloth, from the 
greatest even to the least of them. 

Jeremiah 6:13(12) 

A:•>J,., ... ~ is3,.. ,~ ..,O~llC 'T' I A,JG-,./11 ~ ( ... ,.,.. ,..okj.' :') 

. ")' Q., '":\~fY ,~ ,~ , .. , 

( ... s c1 ys Yahweh) "Por from the leas t of them even 
to the greatest of them everyone is greedy for 
g rain, and from the prophet even t o the priest 
everyone deals falsely." 

Jeremiah 31:33 

Please respect copyright; do not save, print, or share this file. 
Hebrew Union College-Jewish Institute of Religion



--~Ye n, ~J :,.11c ,r)' .... ~ .. ~ 'N~ A 

-'ll'W ~ ~~ ...,.~ •J'•i ~ '..:) ~ ~ 

And they •hall teach no more every man his 
neighbor and every man his brother, aaying, 
•Know Yahweh, for they •hall all know me, 
from th• leaat of the• to the yreateat of 
them,• aay• Yahweh, •tor I wli forgive 
tliefr iniquity, and I will remember their 
ain no ■ore.• 

Jere111iah 16:6(5) 

~ '..rt '""" JJ• • .,,,.,. ~ .,..,. • .,,_ """ ~ 
~ _,.. W~lfc :,.._•~A"'~ VW ~ 
--'~ ,,,,., _,,,..,,~ ,., ~ >& ~- .-MJ ~ 
~ --~ ,,,.. .t, ,..,, ~ ~ "-- .... :fl?' 

-~ ,. ... ,, *.., ~ 
For thu• aay• Yahweh, •Enter not into the houae 
of 110urning, neither go to la■ent nor beaoan 
them, for I have taken away my peace from thi• 
people,• ••Y• Yahweh, •ooth 10,•e and mercy. 
Both the 9reat and the amall •hall die in thia 
land: they ahali not be burled, neither •hall 
people lament for them, nor gaah themaelvea 
for them, nor make themaelvea bald for them.• 

Psalm• 115:13 

----~~"' •• ,,.. fir .... ,,.. -'' r~· 
God will bleas those who fear Yahweh, both 
small and great. 

11 Chronicle• 36:18 

....,.,. ~:.JCr·' --~--- ,,,.~\'11t11 .,.. .... i:, ~ 
i,-, .,,,.. w. ''"' ~ ~ -,.,., >9> 

And all the vesael• of the Houae of God, 
oreat and small, and the treaaurea of the 
Houae of Yahweh and the treaaurea of the king, 
and of hi• princes. 

19 
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In all of these exampl es , the expressions s i milar to /G7,.,, ~~~ 

are used exclusively in relation to God and/or the worship 

of God. Only in Esther does this expression appear without 

any men tion of God . 

2. Decorative Items 

I n Esther 1 : 6, there is a descr ipt ion of the vast riches 

of Ahashuerus ' kingdom which the King displayed in his palace 

for his party guests: 

Esther 1:6 

'c~ )T / '°'<:)},:./ t,:) •~;,1'::) _jlnk J>~jJ-J On;> 1 /f) 

t;e,J c~ ~ ') ~.... ,4:)/ >~ ..NGN t,~ ' l /11y/ 1c;) 
, .f'\ ">,-.0/ i ".\ I 

There were hanging s of white cotton and blue wool, 
caught up by cords of fine linen and purple wool 
to silver rods and a labaster columns , a nd there 
were couches of gol d and silver on a paveme nt of 
marble , alabaster, mother-of-pearl, and mosaics . 

These decorative items are also referred to elsewhere in the 

Bible to describe the altar , the tabernacle or ~he Temple . 

Numbers 4 : 13 

·/"'c~ °\:"~ l '~l' I QJ"t.11 l'=>,jll';) Ac J}~, , 

And they shall take a way t he ashes from the altar, 
and spread a purple cloth on it . 

Exodus 26 : 1
1 

jN<!-"YCJ A.:>..N ')_j tll'I U., ...,>J..-•-,• ")t,~ ":'It,~ p~,r:,. ~ I 

.A,t,J: ':\tllcf\ ~QJf'\ "rltHN A 1
~'\:) j t- -"T~ .. N 

Moreover thou shall make the tabernacle with 
ten curtains of fine twined linen, and blue , 
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and purple , and scarlet , with keruvim of 
artistic work thou shall make them . 

II Chronicles 2:13 

~aj"> _..J4,,y~ "rJ/' ,.,J «,•,: l'NJ /J ""!Jit/J ~le p 
... ,s:v-~ Jl'l(."\IQ ..o•3-,.., .;Oj~;. ~j~,.;. .,..,~~ Jo.:,-" 

")«,Jc _.,..;atiM ~:> ~~ ,-w, ~ M'il~I ~,v'):,:i.l t.~'IOI 
• 7"-...t: 1113 j :Jk 'l'l:lf\/ l'"':," AT I~ )J"J' 

The son of a woman of the daughters of Dan, 
and his father was a man of Tyre , skillful to 
work in gold , and in silver , in brass, in iron , 
in stone, and in timber , in ~urple , in blue , 
a nd in fine linen, and in crimson, also~ 
e n grave a ny manner of engraving , and to work 
all kinds of artistic work, to do whatever 
s hall be put to h im , with your skillful men of 
my lord David, your father. 

I Chronicles 29 : 1 -2 

A~) ,4c /';a '),-;. )1'J: .:}'> ""1>('4~~ \-.-,"?\ }:,} 7\N~ ') '/J "llft1
/ 

. .,o'-:-) ,: ~n-•) •:, ":\"')•~-;. ..Olk) .c~ ~ -:-)11e -:u;:~rr.-1 ., .,, ')YJ 

.,,..q,rj"-J Jo:,} io::t'N .. ~~ 11>~':'\ ·-:-)t: ->'•~ ~v•.::,-:. ·~ S-~1 
j?li: .-O'/c8H/ ....c:,~e., j ::>/o ...ou-..S .-o•3" ~"\;o~ ~");:.":\ .M;"J} 

. -:,.-, S t,'t; J">t:I ~"'1' f>-k i:., -;,,117''1 7 1;:, 

21 

And David the king said to all the congregation, 
" Solomon rny son , whom alone God has chosen, is 
yet young and tender , and the work is great , for 
the palace is not for man , but for Yahweh God. 
Now I laave prepared with all my might for the 
house of my God the gold for things to be made of 
gold, and the silver for things of silver , and 
the t~~ss for things of brass, the iron for t h i ngs 
of iron, and wood for things of wood, onyx stones, 
and stones to be set, glistering stones, and 
coloured stones, and all manner of precious stones, 
and marble stones in abundance . " 

These items were so well known as Holy decorations, 

---
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na tn&y were a l s o usef for clot hing gods: 

Je:rc:m1ah 10 : 6 - 10 

-:,,-,J~::> rf(I, )J3c1 -y-/c ~,C -;.}~• 7 / N~ j'#c/J 

~:,~ '.:> -:Y,1:.1 ..,~ •~ ,0 11~"" .,~N 71c:, , .c:~ •n 

/'')"If:>' /\f'lc::W l'"'-::, f'lclV Al'l.:>~M ~.:>;:,,J ,o•~~ •r, ;:,f"\ 

~ ,, e•tv-;y ~7.,N J(J::, .~h, t.,, ..... ~>-:'\ -.elf¥ ,StJ::>'I 

/"~vc, ...... ~:v. P.,a •1 •1 ~.,I'\ ~ ... .., !>.,'"" ';:) "l'IJ' 

1c ,.,, /\Nie "'°~k -:-J-,,.•, -..oa.:> '°'"'.,,.., ~---"' '°"':s 
1~.:>1 c\ tc;") tlnJ) , ~ ...o~,ir 7~ '°"" ..o'~>c 

,/rt'6'_j .IO' lf! 

Porasmuc h as the r e is none l ike you, Yahwe h, 
you a r e g r eat, and your name i s great i n 111i11hl. 
Who would not fea r you , O king of the nat i o ns? 
For to you i t is fit t i ng , for amo ng t he wise 
me n of the nations , a nd i n all the ir k in tJclo 111s , 

t here is none like you . Stupi d and sense l ess 
arc they all : t he t eaching of their vain irl1tls 

is but wood ! Bea ten s i lver is brouqht from 
'r ..Jrshish , and qold from Ufaz , the wo rk of th•· 
ceaf tsman, andofthe ha nds of the fnundr• r: 
blue a nd p:.irple is their clothing , they arr• ;111 

the works of sk1 llfu! men . But Yahweh is he 
t eue God, the livino Goo, and an everlast•n~ 
kir11.1: a t God 's anoer the earth shall tr.:rrbln ,Jfl'I 

the nations shall no :: be able to abide r;.-,,t ' s 
1ndi-.1nat10n. 

~~ ..-,,..c,.. ~ V J;IC t~ ") l.,J:: ;:r.-,~-.. ''•JJ ;., I.JI/ 
" ::> ,.. ~ l"'c "<"' ~ "3( ::w - 1 ;i's -v ~ ~' /" 

">'le ... c. ;,,-, I ~ (<'I:"' • c,l ~ -. t, C .,,.. J"" r 

:-,!q_<:?s::~,i ,n.3 '.):".-= :::1:._,;a!".: ;e-:,e~ n...ndr-e'! ~.c-ce1..-i 

~: ~~:~ ce3~j2s ~~a =~~~=~~~5. 3~: tne ~~~~r~~~, 
.1:--.; ~ .. -:~ ~ -=-= ~c .:3 C1llte:"" :. ~ :..u:. ,,.,~=~ ~'"'. -: ,e < l ~ J3 

::· Yt~..:.-.1:i .1.:-i -~3l:!-:3 -:. . ~ :ML IS ':"tat '1";(~ 'Ibo ~ 

t.• -:> ~r c.1:01::.5 '.lo:.:ts. _l_,d :;L':cli 11ddc: 'In ~C'h',d cf 

:•~~ i~l ~--:. L-:. -- -~i -~~: ;: ~ - :• ·t :i~~ 

.l • ~ : 5: .le: _ l'I':-_ C ; : :: :- .l. 7:.l~: '! ! : C.;:: ~ t: -,1·.1 -: l r.,H n,33 
_:,:a,_·..1.nt: i 'S-1:-':" "':.: :_!~,:~ 1.-.~ -.~; .. ... _1,::. 

Please respect copyright; do not save, print, or share this file. 
Hebrew Union College-Jewish Institute of Religion



In two cases these precious decorative objects adorn 

people : 

Proverbs 31 :22 

-~'?' r•t.111!, e,c, ~<;; '¥'I" .. ;O'"J,.," 

She makes herself coverlets, her clothing 
is fine linen and purple 

Song of Songs 5:15 

,o1 )0'N t,~ '31/'IY J', lt, 

. ...o~~lr.;) "''N"• /'J>b 

His legs are pillars of marble , set upon 
sockets of fine gold , his countenance is 
like the Lebanon, excellent as the cedars. 

23 

With the two exceptions described above, the words used to 

describe the royal palace party decorations in Esther 1:6 most 

often appear in de•criptions regardin~ God, gods, the altar 

or the Temple. 

3 . Conveyed By 

The expression 1 •~ "conveyed by," appears in Esther 1:12: 

• ..010 1">0-' ) 1,) ") (,),: 7~71 "')'>)-' J,:J;:S :)\fJ/ ~ ~('I ... JN/t:JII 

But Queen Vashti r efused to come at the king's 
command conveyed by the eunuchs. 

This phrase is not at all uncommon in the Bible . It 

is generally used t o describe how a character acts through a 

vehicle . It occurs in many different contexts when used 

wi th action verbs such as: send ~~~. abandon ~~ . fall 

~j , sell -,~~, give JJ'J · It is interesting , however, 

that when ¥~ is used with verbs which involve speech such 

as : 1'lf' ,lc.)7' ;~',\,-:113 ,"'';)1 ,"Jro> ,".).- it is used exclusively with 

◄ 
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God as the s ubj e c t, acting t hrough s omeone else. 

Exodus 9: 35 

.,~, ,bl:.:> ~A::,(,' :r~ J./c ,Se. .t:~, ~n:i ,s 7'-5"'' 
. ":'\t,l'I .,~ ~J-:,1 

And Pharaoh's hear t was hard , neithe r wo u l d 
he l e t the c hild r e n of Isra e l go , a s Yahweh 
had spoken ~ Moses 

Exodus 35 : 2 9 

";1-:)k~N':\ ~~~ k';W'/\s IQNC .10.s ~ '!) '"'>= --:>~Jc} ••1r s~ 
. --:.J-,,•~ -:-.;:,.!) ~1t,• J~ lie'>" "":>f/1' l':> _..,,._..,f --:.r.,, ~,3 -,u:: 

24 

Every man a nd woman , whose hear t made t hem wi lling 
t o bring for all manner of work , which Yahwe h had 
commanded b y the hand of Moses , to be made . 

I Samuel 28 : 15 

'"lnl::•I :.r,k: .....,~11"?\) ,Y, J,c..,.., 7YY) )/~ ~ ~ /c.l~ -,r,t.•I 

'~YI\/ ") 0 A>'"'ll)Jc/ •;:, A ' N 1'~ ..O:f'tJ)':11 1i:.IJ •~ -,3 ~ .te, 

1} -...J:...-,,U J-}r,'$,1 .;. ~t ~ •Jc.•-:)-:. 'l' ;::) ~ 'Jl"r j/'6 ~}J 

-~J,:;. '"NV J -r' )ho} 

An d Samuel said to Saul , "Why have you disqu:leted 
me , to bring me up? " And Saul answered ," ! am 
greatly distressed, for the Phil i stines make war 
against me a nd God has departed from me , and 
answers me no more , neither by prophets nor by 
dreams , therefore I have called you , that you may 
make known to me what I shall do . " 

II Kings 17:13 

-..,N'~ ~ " ~ 11:)~J ~.:> 1 '? ":'1'3h-·~ ~">ti'> "':\I-:-• -..,,, 

-;,.-,p,...,_ ~:>.:> y.ry,r, .:J'J3N l)Ntl A')'"');\ A:> '.:> ")')N h,.~ 

' 3;:)"r° l '~ ,o.::)~ k .:,-~ "lt,c / ,,o::x/'l~Jc: JC ~J3 "> tit: 
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When Yahweh testi f i ed against Israel , and against 
Judah, ~ all the prophets, and by all the seers, 
saying: Turn from your evil ways, and keep my 
commandments and my statutes , according to all the 
Torah which I commanded your ancestors, and which 
I sent t o you~ my servants the prophets. 

In Esther, ,,;,. "conveyed by" is always used with verbs 

whic h involve speech. However , unlike o ther contexts in the 

Bible where God would be the sub ject of the sentence, ~n Esther , 

the phrase always appears with a human agent . 

4. Committed a n Offense 

In Esther 1 : 16 , the verb 

appears . 

--:-./~ "committed an offense " 

":IJ-/¥ f')P} 7~rr:- )r i::~ ,o1')Q,-:V i/'('t\ j;,) /:,HIN '")Mk.'/ 

')t.,Jc ,10',v-,n, ~~ ~ ... 1 A)"'>U°:' ~,:, ~ .. '..:> -:-..:>~~':'I :,,~I 

. ~htQJ~ f~,.,... fij'3tv ~~~ 

Thereupon Memucan aeclared i n t he p resence of the 
king and the ministers : "Queen Vashti has committed 
an offense not only against Your Maj esty but also 
against a l l the offic i als a nd against all the peoples 
in all the provinces of Ki ng Ahasuerus . 11 

-:Y.1~ , from the root ~,~ , is used in o nly 

two c o ntexts in the rest of t he Bible: either t o refer to 

offenses against God , or, less frequently , t o refer to offenses 

aqa inst a king . 

Exodus 34: 6-7 

r~ j!JN ~ /,--, ~/c: -:-,~ ~h,, /c'i"tl tj-> h- "N~1 -,~-y1j 

-;,,Jt:.G,-.1 "if~/ /hr >:.V ...o•;,~ ic:~ "lOfl "l~ • ..-,.,t:J~o,-. ~..,, ~ •~): 

~ Aj~ :f' ~I ,,oj;.> ~~ _,._/~ Jr:. }fr ,7,:) -:-v• k"i, °':'l'l)/ 

• A'1ra'1 iv, ..o•~~t, 
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And Yahweh passed by before him and pruclaimed: 
"Ya hwe h, Yahwe h, mighty , merciful, and g racious, 
longsuffering and abundan t in love and truth, 
keeping troth to thousands, forgiving iniquity, 
and transg ression and sin b ut who will b y no means 
clear the guilty, punishing the iniquity of the 
father s on the children, and on the children's 
c hildren, to the t hi rd and to the fourth gener
ation." 

II Samue l 24:17 

":\:)('f"I\ ~~ ,rl:: U>KY'? ~h-1 
)~ '1/J "'IIYJ:'I 

/le:lt, ~ :l'',-,n. '?Jlt!I 7->c.G" '?)-= ~":'\ ..,,.,,:.•1 
.'~b ..,..,~_., i-::,. "fl' ~J •~ I V'lf 

And David spo k e to Yahweh when he saw the a ngel 
that smote the people , and s a id, " Lo, I have 
sinned , and I have done perversely , but these 
sheep , wha t have they done? Let your hand , I 
pray yo u, be against me and against my father's 
h o u se ." 

I Kings 8:47 

!)J 1'.J\''11/ /-pt,/ ,oe, /?~ ")t,~ t.c;o ,,o;>~ ~)c: l;i.1V,,.I 

.y,t-, !)':71-:v .:,--=C,-. y,c} .,c:,1'~ tie t"ii1t:. 

Yet if the y take thoug ht in t h e land where they 
were carried captives , a nd repent, a nd make 
s u pplicatio n to you in t he land of their captors, 
saying , " We have sinned, and have done perversely, 
we h ave committ:.ed wic kedness." 

Psalms 106:6 

•!)"t. "'l"':I !)'l'lr.'I !):J\ -;:,./c ,Olf !)le.Gr, 

we have sinned with our ancestors , we h ave committed 
iniquity , we have done wickedly . 

,Job 33: 27 

lie s hould then assemble a row of men, a nd s a y , 
"I have sinned , and pervected that which is r ight, 
a nd it profited me not." 
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II r.hronicles 6:37 

!J}fV\':\J l ?tJJ .,oe, I~ ")~Jc ~k:, ..a-.,.~ ~ , .. •~~/ 
·!)"rt/',/ !)'f"'tr-1 !JkGn .,,.,~ ,.01P~ f,~~ r~>= 

Yet if they take thought in the land where 
they are carried captive, and turn and pray 
to you in the land of their captivity, saying , 
"We have sinned , we have done amiss, and have 
dealt wickedly. " 

The above examples depict ~,~ used i n reference to God. 

As mentioned previously , ~,~ is also infrequently used in 

referenc e to a king. 

II Samuel 19: 20 

.j'/c ">:uft ~.cl ;n.· .!.)31: •~ -;,4/f>I ).4,: 7~rr.> )le; , ,.,,d 
.,o•~i-,•t-1 7~ J31c ..t3• '")f/Jc _pl•;,. T'_,,."'6 ~ , _,~ 

., .. ~ k 7S,,-:i ,01t,~ 

And he said to the king, "Let not my lord impute 
iniquity unto me, neither remember that which your 
servant did perverse_!y the day that my lord the 
king went out of Jerusalem , that the king should 
take it to his heart . " 

In the Book of Esthe r, ~,~ is used only with a h uman subject. 

5 . Bow a nd Kneel 

In Esther 3:2, it is written: 

Jrn-~ .,,,,, ,,.,._,.,e;,.,, ...0'11~ 7~/'IT\ -n-t,?> ">II~ 7~r-n, •-no~ ~I 

-~/fV'OJ' t~I (1'").:>' Jc~ ':)T)('I/ 1~,-.-.. f~ -:-.13 }::l ':> 

All the king 's courtiers in the palace gate 
knelt u nd bowed low to Hama n, for such was the 
king's order concerning him, but Mordecai would 
not kneel or bow low. 

The roots --i,,J n and ~..,~ appear together in o nly three 

o the r places in the Bible : 
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Psalms 95:6 

•.!)t.rr -,.~, j;,) ~");.JI -..T>=>j/ ~~j 1-=';j 

0 come, l et us worship and bow down, let us 
kneel before Yahweh our maker . 

II Chronicles 7:3 

~,, -:+t-1 '\I?::>/ tlki'I .>l">;:io ,;o'lc'> ~~-,t,• j;=. ~I 

..,._J-,)-..1 ""J'4.J'/ "':'\~"""' ~lS" -:3-ie .,01:,Jc -.~•, .>J';to" 

.130,.. ....a~,..,~ •:, ~,G •:, -:-h-•~ 

And when all the children of Israe l saw how 
t he fire came down, a nd the g lory of Yahweh 

28 

was upon the house , the y bowed themselves with 
their faces to the ground upon the pavement and 
~rostrated themselves a nd praised Yahweh, saying, 

For God i s good, for God ' s steadfast love en
dures forever . " 

II Chronicles 29 : 29 

· """Q/'/ We A'~.I" bl ,~-:. I Y"l:) ...--,~.,.-:.~ ~,~~, 

And when they had ,.,ade an end of offering , the 
king and all who were present with him bowed 
down, and prostrated themselves . 

I n the three examples of "bow" and "kneel " found out-

side of the Book of Esther , people only l'">.:> and -:.in "bow" 

and "kneel " befo r e God . It is only in Esther that people offer 

these gestures t o a human be ing. 

6 . Commandment 

There is an expression, 

in Esther 3 : 3 : 

-:,/3/'J -,~")- , which occurs 

-:-.,rle "1/Jtt '=>"3·vt~ 7~-:, "'1-.-tA "llllc 7)""-:,, ''l'J'lJ h11~1l 

-,~~ ...N.lv fie -y.;o~ 

--
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Then the king's courtiers who were in the 
palace gate said to Mordecai, "Why do you 
transgress the king ' s commandment?" 

29 

There are only two other examples of this expression found 

in the Bible. An exact parallel is contained in II Chronicles 

and a similar phrase is found in Deuteronomy. 

II Chronicles 24:20 

"\fl'lt 'J J-:,,;r., "'lt11h, • 1~ ~•"):)~ ,,..1r:, "l\t,.-~ ~ '~) .t: rht 

;IO/'/c. "l\N~ .,o•-:-~~ -.,r,lc. -:-o .,...-:-~ -..rv,:..t/ ..--.~ h N 
./'le A>-":0.)-Y •~ II''~~ kc:;,/ -:,J~ .,/'/:Jr., .;le .,O '")►Y 

-...o~ ~y•/ -:./-..• 

And the spirit of God came upon Zechariah the son 
of Jehoiada the priest, and he stood above the 
people , and said to them, "Thus says Cod, 'why do 
you transgress the commandments of Yahweh, though 
you cannot succeed? '" 

Deuteronomy 26:13 

~I ....-,;:,..,.. I"' e,,.,. _:,-")yp r-=--~Jc --:-J-:...t j -> ~ ......,..,,.,le) 

y•i.3 ")t,,t:: 7'J>J.J,y b 'Y"'~JI:~/ ..ov-•i ~ ~, ,, i~ I !N-J 

. !J't-01., JiiJ ]!/'-l'3r,N _:,,");,.y kl 

Then you shall say before Yahweh your God, "I have 
removed the hallowed things o ut of my house, and 
also I h ave given them to the Levite, and to the 
stranger , and to the fatherless, and to the widow, 
according to all your commandments which you have 
commanded me, I have not transgressed your command
ments, neither have I forqotten them." 

In other instances in the Bible, the word "'L3tv is 

most often used in reference to c1 commandment of Cod , but 

it is also used occasionally in connection with a king ' s 

commandment: 

Deuteronomy 5:28 
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1'\IQ I fft, ..o'"lN~ ">ti.le ,.o•G~w,~, .,0•1,...,.' -:-J'.3,." 
.ytn') .,o--:>~ JJj •~le: ">U: 

But as fo r you, stand here by me , a nd I wil l 

speak to you all the commandments , a nd the 
statutes , and judgments which you shall teach 

them in the land which I gave them to possess . 

30 

Joshua 22:5 

..,3 ')t,): ~ ;le/ ""1113N,,. /'Ji: ,...,e,,&f 1/c/'I /")MfJ ; ., 

..o.:>1..,.)'lc --:-,n-, /'le -:..-'":I~~ ~h,J ~y ~t,N ,O:>-"k 

~::>> rr,a··/i, I ;) -:-.,->~I ,,.,31'1 "\NfJ~I /';)')") b_:) ..X,~I 

• .o.:>t.Oj f :>;>I "°~--~ 
But take great care to do t h e commandment and the 

Torah which Moses, t he servant of Yahweh commanded 

you, to love Yahweh your God and to walk in all 

God ' s ways , and to keep God ' s commandments and t o 

hold fast to God and t o serve God with a ll your 

heart and with all your soul . 

Isaiah 36 : 21 

1 /"tk~ ~•-;-, 7\,.,._.. .,,...,3N o -,~'3 LN: !JY .t~I l f.J ' '>f''/ 

. r:-_) v- ,6: ~ 

But they held their peace, and answered him not 

a word , fo r the king 's commandment was, " Answer 

him not." 

The concept of ~UI" "commandment, " and especially 

"transgress a commandment" are almost exclusively connec t ed 

t o God . In the Book of Esther , however, these words are used 

to describe the King ' s commandment . 

7. Cry Out 

The worcl ~7T.) appears in Esther 4: 1 : 

1''3.c;:,. .,/'Jc ' .:>'3"\rt n-,.•, ~enJ -,t,1,: t:, J'lc ...,, ':>"J.,,.,, 
. °':\")('II -:-)'l)c' --;....,y~ -,-.j •/ ">'Y':'I 7'~ ,:_3,I ")olt:J , ~ e,,.~•I 
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When Mordecai learned all that had happened, 
Mordecai tore his c l o thes and put on sackcloth 
and ashes . He went bitterly throug h the city, 
crying out loudly and bitterly. 

31 

Throughout the Bible , 1v~ most often appears in con

j unction with God. People usually cry out to God. Like 

-:.i3~, however, the word is occasionally used in r eference 

to crying out to a king . 

Psalms 42:6 

.,..~Jc !.f\7'Yj 

, ~ 11,-.-:-. t:,k;) 

I cried t o yo u, Yahweh , I said, "You a re 
my refuge and my portion in the land of 
the living ." 

II Samuel 19:29 

1~('1':', .:Jl>.l~ ,,NI" I~~ Ak. '.::) •~jc /'~ ~ ":''":) Jr:~ ~ 
-:ry-'3.3 -vr •S v '"':I/VI 7J"~tl -~~ -,.-..--.- /'Jc pe.t.,,I 

, 1~,r.,, )t; 1hr 7'.j)I 

For all my father ' s hous e were but men guilty 
of death before my lord the king, yet yo u did 
s et your servant among them that d i d ea t at 
your table . What rig ht therefore have I yet 
t o cry out any more t o the king ? 

,\1er e is another inst ance in the Bible where someone cries 

ou t after hearing b3d news: 

I Samuel 4:13 

I'>~ -:-1"':\ '.:> ;'l.,,J,., 'f'>"3 J' k<l:>-:-. ),r ~ti 'h- ~-:./ J:J:,, 'J 

."I~ b 7''YY'I .,, ... ~ "' 'c,--:,)' le? QI•~ A'·/~/eb /1")/e ~,,. 111'1 
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And when he came , Eli sat upon a seat by the way
side watching, for his heart trembled for the a rk 
of God. And when the man came into the city and 
told it , a ll the city cried out. 

In this exampl e , the peopl e were crying out because the 

ark of the covenant of God was taken from Isra el by the 

Philistines. 

We see , then, that -,-r:, "cry out" is a lways 

identified with God, except in Esther. 

8. Fasting , Weeping , Wailing, Sackcloth, Ashes 

--,~ ~ I l'Q.; , "l.)01'/ , '.::>~ ,J:>13 

When the Jews of Persia hear of the decree which was 

sent out concerning their fate, they go into a s t ate of 

mourning : 

Esther 4:3 

"lr'cll V,.11 7),-r.,. ,?'"\ ")tile ,ol7~ :)'ltvl --y•-,rt ):>>/ 

.,00.,-,) y3, .,~le:.) 7'l, ·r~oM/ •~;,. , ,0131 A ')/-,.•~ b l'lc:' ~ .. k:: 

Also, in every province that the king 's 
command and decree reached , there was great 
mourning among the Jews , with fasting, weeping 
and wa iling, and everybody lay in sackcloth 
and ashes . 

The words are a.i.l words 

associated elsewhere i n t he Bible with mourning . 

Jonah J:5 

,ol-,4-' It,~~., AU / Jr:")·.,., ,-o":-~~~ -:VJ:) 'tjlt: !)Wk.11 

·-A..FI l'YI ,,o~ll cfi 

So the people of Nineveh believed God, and 
proclaimed a fast, and put on sackc l o th , from 
the greatest of them to t he least of them 
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Daniel 9:3 

"':\~~ ~,-:S ,o1"':')',c.~ j'll: ~It j.i .,NC -:.J.Pk:I 
. .,~/cl ~ .,o 13;. A :JUl'v-l 

And I set my face to Yahweh God, to seek 
by prayer a nd supplications , with fasting , 
and sackcloth, and ashes . 

Joel 2:12 

.-ol:3::>J ,o.:);,.~f S':>;.> ''lY /~~ -:--}-,. , p~ ":\J'IT ,oc/ 

,").> Of\/~/ '::>;>~/ 

Yet even now says Yahweh, "Turn to me with 
all your heart and with fasting and with 
weeping and with mourning." 

In all of these other examples , however , the mourning 

practices are addressed to God. It is only in the Book of 

Esther t hat these mourning customs are practiced without 

even the mention of God. 

9. Thirty Days 

In Esther 4: 11 , Esther says that she has not been 

summoned to the King for a period of 30 days. 

Esther 4:11 

":I tJ le/ tJ'Jc ~.:> 1t,~ ,,0'"111/1 ,)/1~ ""!)'3N PYI 1~-;,. •3,...,. f.:, 
./'NC 1t.,7" A:~ , u: /"ti j'e>~ -Ur-'?\ )c .,~,.-;, ~le ~/;.• 'lCib 

;:.~"1' G~,Q, /C l ~N":\ ,~ VtJ/ 1 ')I.Jli:N l?~ .,....,.,.~ U,l 

· ,t:,1, .,o1e,J~t., ~ l \N-;,., ~ ,A::)e)~ '.I' tc..')7J k:~ :}lcl -:-,•,-, 

All the king ' s courtiers and the people of the king's 
provinces know that, if any person , man or woman, 
e nters t hP. king's presence in the inner court with
out having been summoned , there is but one law for 
him - that he be put to death . Only if t he king 
extends the golden scepter to him may he live . 
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Now I have not been summoned to visit the 
king for the last 30 days . 

34 

This period of time occurs in only two other places in the 

Bible: 

Numbers 20:29 

,ot,)t, f'""~ Ac I :>';) '/ /Y'l'Jc l'lc ':> "':1-rr." ~~ / Jc11/ 

Sie'IQ/' ...,.,•.:-~ -4/1 

And when all the congregation saw that Aaron 
was dead , they mourned for Aaron for 30 days, 
all the house of Israel. 

Deuteronomy 34: 8 

~ /• ,.o'tl~t, r>/drl ,,>/"?-..,Y'> "'ll~N _,.1c; \~t,, J.:- /:>;.II 

.'1\t/f>i ~ '.:>;> '1"1 l f'(r1I 

And the children of Israel wept for Mose5 
in the plains of Moav for 30 days, and the 
days of weeping and mourninq for Moses were 
ended. 

Both of these examples refer to a thirty- day mourning 

period : a thirty- day mourning period for Moses and one for 

Aaron . The Es ther usage of this time period does not refer 

to a period of mourning . However , it is interestin•J that in 

Esther 4 : 11, the thirty-day period follows the mourning imagery 

of Esther 4:1 (see H7 above). It seems, then , to be a contin

uation of that mourning irnaqery in which God is usually present. 

lO. Relief and Deliverance 

The words 

the Book of Esther. 

Esther 4:14 

rh and appear t ogether only in 

vri''lf' -:-.~3 ';\/ ,-h .Nc.j~ .J-"11~ 'ti'')"-" t1,1-~ .oJe •:::, 
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For if you do at all remain silent at this 
time, then shall relief and deliverance arise 
to the Jews from elsewhere; but you and your 
fa ther 's house will perish . 

35 

":I 5:3" from the root )3_J appears most often with 

the nnme of God as an action that is performed by God: 

II Kings 18: 35 

')'N ...o3">Jc A: 8•J~ -,t,)c ......,3-,k '\'\ •-:.)Jc,: ~.:,~ ' It 

. '3'"' ,o'~ t/ 1"1' .>Jc --:.J-..., ~(3• '..:> 

Which of all the gods of the countries, have 
delivered their country out of my hond, that 
Yahweh should deliver Jerusalem out of my 
hand? 

Genesis 31:9 

. ~ Y'' ,,O':> •;>t; ":j-,11 A .,o"-:'\<;/c ~ '/ 

Thus God has taken away the catlle of your 
fathe r , and given it to me. 

II Chronicles 32 : 11 

.,Ntr ~ ~ .../V' ~ ~I: ,/''ON 

~N .!)<:;-3, !)"":Sk '71)-:,, ")('(~c; 

'"'I 
1~• ;0" I ,':) ,\ 

11:.rt.3 -:., ... ~"\~ 
.")/q;I:; 7)1'l 

Is not Hezekiah persuading you to give your
selves over to die by fami ne and by thirst, saying , 
"Yahweh our God shall deliver us out of the king 
of Assyria"? 

rl~ only appears i n three other places in t he 

Bible. There is only one appearance of ,.h elsewhere which 

is at all similar to its meaning in Esther. 

Exodus 8: 11 

Please respect copyright; do not save, print, or share this file. 
Hebrew Union College-Jewish Institute of Religion



But when Pharaoh saw that there was respite, he 
hardened his heart, and hearkened not to them, 
as Yahweh had said . 

The " respite"~., referred to here is God's ceasing the 

plague of frogs. 

In the rest of the Bible , then, both rl, and 

36 

"relief and deliverance" refer to actions done by God. Only 

in Esther is it not specified where Moxdecai anticipates rli 

and --;,<;;3;'\ , "relief and deliverance" to come from . 

11. Wish and Request 

The words --=,Q.J1 l'" "wish" and "request" 

appear six times in parallel form in the Book of Esther: 

Esther 5 : 6 

f }J:)'I 7'J>)~ ~ r~ -:v-tJ,~;:,. v,o,i:5; 7'\tr-- VVll:.1/ 

ere.Pl .,;,I::>)"" ,J,.. -,y P, Q/7-" -:-.IV/ 

During the wine drinking the King asked Esther, 
"What is your wish? It shall be granted you. 
And what is your request? Even to half the 
kingdom, it shall be fulfilled. " 

Esther 5:7 

. :.,-~-,.-;./ .'./')'k:Q.. "'INk.J',1 -V-0/c t..-✓,J 

My~, replied Esther, my request 

Esther 5 :8 

~ ..,....,.~ ,.,c r~~ h- ,d:J r~~ :.r.,,.;:. ,,, :>Jt:.3" ~It! 

y\JN-;. ~c 1rr.v 7~ .cl?' :.J-V7;,. ~ ~s, !l-~t., 

-i~,.-:,, '),"~ "M.l'lr lo= "'IN'II --:-~ ~lrcrt! ")tJ,4,, 
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If Your Majesty will do me the favor , if 
it please Your Majesty to grant my wish 
a nd accede to my refiuest, let Your MaJesty 
and Haman come tote feast which I will 
prepare for them, and tomorrow I will do 
Your Majesty's bidding . 

Esther 7:2 

J""' '":\/'OJ~;. JQft\ ~I•;:. 10c ~le~ 1~"~ ~ttk•I 

1.J"tv,-;. -:-.,.,, 7,;; P' .Y" ~~"' °'V'Oc 1"S1t:t.1 """" 
• ~I ~~ •3,.. .,.... 

On the second day, the king again asked 
Esther during the wine drinking , "What 
is your wish , Queen Esther? It shall be 
granted you. And what is your request? 
Even to half the kingdom , it shall be 
fulfilled. " 

Esther 7:3 

]:)""ts?> /"' :,,-Jc3N ,o/r.: ")fT~/ ~~~ v,o/c fT>I 

'J-V,-7>,> '/4YI ?~let,;:. •t,~ •) P-Y' ;.1C 7~-:-. w µ:/ 7~-::-. 

Queen Esther replied: If Your Majesty will 
do me the favor, and i f it please Your 
Majesty, let my life be granted me as my 
wjsh, and my pe ople as my request. 

Esthe r 9:12 

le--,-:-, -:-.-,o;r.\ )'bl~ ~ .... vo1,S 7<:;,r--. -vtlc;♦/ 
J\-,Q;y ~I ~•,: /'llav fiNr, "l?k:J ,o1"lr,,.'-' 

7->~tJ '7'1/YI Ill.IV "¥'i ] ~ It':\ /"IJ'3/f "'l)cq_,;,. /N-;,. j":a 

. ~YJ'I/ VY ?.J'tJ7;. -:>tvf 1~ }"J'I 

The King said t o Queen Esther , "In the 
fortress Shushan alone the Jews have killed 
a total of five hundred men , as well as the 
ten sons of Haman. What then must they have 
done in the provinces o f the realm! What is 
your wish now? It shall be granted yo u. 
And whatelse is your request? It shall be 
ful f illed." 

37 
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,Sk:t., in o ther co1,texts in t.he Bibl e, is most often 

used i n conjuction with r~quests from God. 

I Samuel 1:27 

• 1tf'IIV !I'~~ -,\lie !/'~k~ _,..t: •~ -:-I-;-,,• f/"/ •.r~~ ~-:-. -,..-J~ ~le 

For this child I prayed: a nd Yahweh ha s 

given me my peti t ion whic h I have asked 
of God . 

Psalms 20:6 

May we r ejoice i n your salvation , and in the 

name of our God set up our banner ! Let Yahweh 

fulfil l all of my petitions. 

Psalms 37: 4 

.,;.) .>~kt.IN 7'~ JNI ""l\h,• ~ c)"lJ,":\I 

Delight yourself also in Yahweh; and God will 

give you the petiti ons of your heart. 

"":\~k~ also, altho ugh l ess frequently, is used in 

connec tion with people: 

Judges 8:24 

/~~~ "°..V fl 'k. ·S !P'' ~~e.. ,,o::,,t ..,.~Jc.QJ>c ,~ p-£1t: VIie'/ 

-~ A 'S,e>,ve,1 ' .:) ,.r.S -;.~ 'rtlJ ':> 

And Gi deon sai d to them, " I woul d make a request 

of you, that you would g ive me every man the 

e~rnings of his spoil"(For they had golden 

earnings, because they were Ishmaelites . ) 

t 1? is used much more gene r ally throughout the Bible 

for aJ l types of requests. Althoug h ~~~ and ~1~ appear 

six times in parallel in the Book of Esther, t hey never appear 

t ogethe r anywhere else in the Bible. 
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12. To See My People 

In Esther 8:6, Esther reveals compassion for her 

people: 

•rt ll' _,,.c ~ • ,~~ -:-.,,..,;::, !/'1/c"'>/ ~::>1~ ~.:, •k '..:> 

:,,,."l~N f'-;:.lc~ :/''IC!'>I k>lk '"11:>:>'cl 

For how can I bear to see the disaster which 
will befall my people ! And how can I bear to 
see the destruction of my kindred . 

39 

There are only two other i nstances of the phrase "to see my 

people " in the Bible : 

Exodus 3 : 7 

/'t::I ,,0•1~~ ,t.,c 'fV'lr jY J'./e J>-llc:-\ -:.le, --:-h,.I ")('llt:11 

.J•::.J:::,,J ;Jc :,,,.-,JI ~ l't)~ :)'ZN ~ ... N~ AJ"}'IJS 

And Yahweh said, "I have surely seen the 
affliction c f my people who are i n Egypt , 
and have hea~d their cry by reason of their 
taskmasters , for I know their sorrows." 

l Samuel 9:15-16 

'")fY-=~ ri~ lcl> .:;~i -v-1:. ,ol1 ~Ht, /::Jc _.;-): -:-.~ -:-,f":,lf 

~'Ir" 'l~s V-"flHI J'"':P t~ e.•-= 7"~l:: ~): ~ J.l/,;, 

_.,.,>:: :,,,.,~..., •.:, ...a:,,e,~ ".\'IV •rrr .,.Jc "lf'O..l"N ~e.,, •r(lr 

-~ v,.,.-i3 ~1:.;;, ' ::> 'l'llJ 

Now Yahweh had revealed to Samuel a day before 
Saul came , saying, "Tomorrow about this time I 
will send you a man out of the land of Benjamin, 

and you shall anoint him to be a prince over my 
pe ople Israel , that he may save my people out of 
the hand of the Philistines , for I have looked 
upon my people, because their cry is come to 

me . 11 

In these two examples, God shows compassion when seeinq 

Israel , God ' s people suffer. The Book of Esther offers 
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the only exampl e where a person demonstrates this type 

of compassion. 

40 

In addition, the word •~~ by itself is used primarily 

by God in reference to Israel. 

Psalms 50 : 7 

,,o •~)A: 7'':> i\) •~.tJ ~}c.")~' ~-,?')J:I '1'4Y YNL 

. •~le 11-:-'i,1r: 

He a r , O my people, and I wil l speak; 0 
Israel, and I will t estify against you: 
I am God , yo ur God. 

Once again , we see an expression that is used elsewhere 

in the Bible with God , appear in Esther with a human agent. 

13. Fear of - -:3,-~ ( in construct form) 

In Esther 8: 17 , we find the exf?res sion ,,0•3r,,,•-:, "31"~ 

7'\f'i'"h -,.,_,, ")t,t: A7/V ")'T/ Yr ~.:>?/ :}''llVI ~•31'1 \.::,;,.j 

1/'NN ..-0
1
;:>") -;:>/ G ,o/11 "°V'fJ/IJ ,,0"'3J,,.•~ /I/bf.JI -:Y.IYt, ~~N u,., , 

•A)""\',•\y ..0•1/-:-•;-. ~,...~ ~~ '::> .,A:>•,~ .,../V 't;~'l'I 
And in every province a nd in e very city, when 
the king 's command and decree a r rived , ther e 
was g ladness and joy among the Jews, a feast 
and a holiday. And many of the people of the 
land professed t o be Jews, for the fear of the 
Jews had fallen upon them. 

In Esther 9: 3, we f ind a similar expression ~ ~11'1 ~,..~ 

..,~k: '"l\::>Je)~ 1frlfJ ,,.AJ,-:-r,v ,.oj~-,~~f>k~/ ,,.Jj '"lf'('.l •-,t., ~/ 

· A>.:) '~"11" •~~"'it'I V ·-> 5;~ '.::> .,o'3h-1'l\ /'£ .,r:.•,c~ -/ir/i 

Indeed, all the officials of t he provinces, 
the satraps, the governors , and the king ' s 
stewards, showed deference t o the Jews, be -

Please respect copyright; do not save, print, or share this file. 
Hebrew Union College-Jewish Institute of Religion



cause the fear of Mordecai had fallen upon 
Lhem . 

41 

These two expressions are unique, for 1N) does not 

appear with any name other than God elsewhere in the Bible. 

The commonly used expression is 

I Samuel 11:7 

,o•.:,b)N-' '3 1;:, )jc_-,Q,' ~I ~ ~::i> ,S~•I l"l\"-1'1 -i7-> ~/'#3 T'•f'' 
'":'ltft1 ~ ~r,e, ')NcJ <;ii::Q.; '">""= /:.31 !JJ'lc '°'t,/c ">l'Yk~ 

.,r-k. ~ •I::.:) , 1c3,, ~ )'...- -:.h-• "l,.~ ~i) ' / ,.,, ... ~ 

And he t ook a yoke of oxen, and cut them up 
in pieces, and sent them throughout all the 
territory of Israel by the ha nds of messengers , 
saying, "Whoever comes not forth after Saul 
and after Samuel, so shall it be done to his 
oxen." And the fear of Yahweh fell on the 
peopl e a nd t hey came out with one consent . 

Psalms 36 : 2 

, lj'"lf ,c.J) ,Q~~ ,~ /'le '?} r""'l"J'::0. ~~ ~U) A>tv 

Transgressi on speaks to the wicked within 
his heart; there is no fear of God before 
his eyes . 

Also in Isaiah 2:10, 19 , 20 ther e is the expressi on: 

•!Jtc ..,~-:-.111 ~h,I ct ,-o .:J.,li 

Because of t he fear a nd majesty of Yahweh. 

In Genesis 31 : 42, 1,-~ is used in construct form with 7'r,3, 

to mean God : 

-Y-" (.:> .~ ':'•°I' r-3· ,,..,, .-<>~..., .. b ,-:-S1r: ,;:,k •-:,~,le .~s 
Q/Mlc r-::>l 1I .;o:>1.-~ je -:-,,C') 'i>:::» '¥'t ' .Ai:.) ':.JT ft J""~~ 101•-, 

Were it not that the God of my father, the 
God of Abraham a nd the "Fear" of Isaac , had 
been with me , surely you would have sent me 
away now empty. God has seen my afflict i on 
and t he l abor of my hands, and he rebuked you 
last n iqht . 
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"fear of ___ " is yet a nother example of a 

Biblical expression which appears in the rest of the Bible 

with the name of God and in Esther with the names of people. 

14. The Description of t he Holiday of Purim 

In Esther 9:20- 23 , the celebration of Purim is 

described: 

~.!) le ..o~i>O 11b't1•1 '"I\~~ ...o">?.,'l\ .-,.1e i::>,," ~::,•1 

. ;o...,/r-">":\I ..o•~b.,71 t./1">/~r-lc ,~._.. ,;,.ij1JN ~':)~ ")flk: .,o•,/~t"':\ 

-,~J, e,'31'~ ")Q/'lr" '"Tl'r,:>"'lk .,o/• ..,Jc .,o't,"lr' ..,...,t-:-~ .,o,-•~ A 1'7'~ 
,.a":'\;) I t) ,t,k: A'li'.::, . ~Qi/ ~Q; ~.:>;) /;,,. "lt.,Y '":It.Iii" ,,oli Ai 

\;.lcltl -,,N'i4.i~ /'c'N A'TI~ ~ -,t,Jc 0.,"),--:./ ,c:f'l','?'6:N ..o•'3h-'-' 

"'le ~l'i rJitJ14I ":\NfQJJ -...,.~N 11'1 ~J\J~ ,,>JQn~ -;.JC .cl•°S 
.,,...,vwS ,~,-.-:- ""Q/Je A ..-c>'"JI~•-:. ~.,.~ . .-aj/';:./c~ -"'...).,M' '"'n~ 

· A~~ 1,::,;-yv ::\I.:> '')lJJ:: .>kl 

Mordecai recorded these events . And he sent 
dispatches t o all the Jews throughout the 
provinces of King Ahashuerus , near and far, 
charging them t o obse rve the fourteenth and 
f i fteenth days of Adar, every year, the same 
days on which the Jews enjoyed relief from 
their foes and the same month which had been 
transformed for them from one of grief and 
mourning t o one o f fe stive joy . They were 
to observe the m as days of feasting and merry
making , a nd as an occasion for sending gi f ts 
t o one another and presents to the poor. The 
J e ws accor dingly a ssumed as an obligation that 
which they had begun to practice and which 
Mordecai prescribed for them . 

This is markedly different from other Biblical descriptions 

of ho lidays. Purim, unlike the other Biblical holidays, is 

no t described as a festiva l of God . 
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Leviticus 23:4-8 

~~,..;:) . JO)WHi!l ~t::: ,1o.,_,.. ")t,k t/3't '/t::,-,." "':\)'fl l 'J"r/M '-)k 

~~~,-.;.} ,,-h-,1~ ,..0., ."'>11'>")"'1\ ,,~ e,-,,S -,e,y "l'olft''lA:,. JltJK't7' 

......,3--., ~N• ....>-T-..Q... 1'1,-') ~13/fl'I en ~"> Q,°'f'~ ,,0l1 'IVY 

~"3.:>'l' ~A::~N ~.:> ~~ ~•~1 tJ1) K°'l7'~ /leJb~ ,ol? · l~/c:..h 

K°)J~ 'ir•;,.lft\ ,x:,/•-;:. ;O'N' .-,l>,1"'>4., "1'1/-..•~ ~tile ,1:),1'-;.""i.,.7'I . /Oft.I' le~ 

· lo.nr.J', ' t: ~ ~ '> 'lr /'o:,,J,v ~ e,1 /' 

These are the feasts of Yahweh, holy gatherings, 
which you shall proclaim in their seasons. On 
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the fourteenth day of the first month towards 
evening is Yahweh's passover. And on the fifteenth 
day of the same month is the feast o f unleavened 
bread. On the first day you shall have a holy 
gathering , you shall do no servile work . But you 
shall offer an offering made by fire to Yahweh for 
seven days, on the sevent h day is a holy gathering , 
you shall do no servile work. 

Exodus 34:22 - 3 

·?ll,":, -.:,fjJ\ l•oJr... en/ "°''"' .,,37- I)/.:,.,. ls -:\(/¥.I'\ ..J'\Y;;:lt, tfl' 

1.a:·H,' '";\r~ ;-,/-:,I /1'31:-> Jc> /Jc 1--bj a:> k V ~e..? A> 'l'lr.J eS(. 

And you shall ob serve the feast of weeks, of 
the first fruits of wheat harvest, and the 
feast of ingathering at the year's end . Three 
times in the year 5hall all your males appear 
before the Lord Yahweh , Lhe God of Israel. 

Leviticus 23 : 23- 24 

'l''~Qr.\ f,')~ )Mis ~,t:')e,1 j -" ~le: -,~; .")f'1k~ '":>#JN ~ '71/-:,t -,::.,•J 

_,.._),sH ~.:> .~,, k)?"' ~~,").JI 1, -..:,j 1u-:.e.. ~~ -:v-:-1 ~,s 11'\k? 

• .-/~•~ 'I\QJ~ oiCJ' ;:)'l7' ~ IG°"«J'I J,:S -,,~I>..-

And Yahweh spoke to Moses saying, "Speak to the 
children of Israel , saying, 'In the seventh month, 
on the first day of the month, shall you have a 
sabbath, a memorial of blowing of horns , a ho ly 
gathering . You shall do no servile work, but you 
shall offer an offering marte by fire to Yahweh.'µ 
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Leviticus 23:26-32 

,,,oJ• ~':'\ '"lr•~Q.,'1') ~,s ')/V-0-> rlc . "Vtc°S ~Q./1'1 ~k: -..1-:-• -,-;,.31
/ 

.,,_,:,.-.,.-,1-,..J A>.'.:>~~ >le· Al''..)'¥1 .,o.::>~ ~i-:-• QJTJ' b)fV t./-:. A 1")~:>-., 

,,ol• 1.:> ~ ,,o/1"':\ .o3..-. IWJ-. I=} "':'\:>k~N )~ . ~/-,.•~ ":\t,le 

,QI): OJ~ ~ •::, . -0:,"l-~ le '";\r--' j~~ ...o.:>'h° ..,~:le:; ~ ,,o•-,;,:, 

~QJ"d'J\ -,Q.,~ QJ;),Y' ~I .~ 1/V'Y1' -Y,'):)' ~ Al~ ..o3w-> ~ A=) 
?>')IN ,t~ QI.:>)"..,..}: .:,-...,.,..k..., 16-:-. ,oil':\ ~ ~::,;:S,., ~:, 

.A:)'f,?4JN b~ ..c::>!l'"Yt ~ .O)/lr .,..1 ,.. ,tnr.J' ~s "11:>k~ b . ":-..l"f,, 
-;:.,11"~ t,,fs "'llyW\;) ,o:>:,.t,~ >Jc ..0/'j~I ~~ /d"" JLJ-;ot, J"~~ 

. ,o.:::v,~Q./ l,-';)fJ,-. ._,..,y "l,,_ -::>"ITN 

And Yahweh spoke to Moses saying, "Also o n the 
tenth day of this seventh month there shall be 
a day of atonement , it shall be a holy gathering 
to you, a nd you shall afflict your souls and 
o ffer a n offering made by fire to Yahweh . And 
you shall do no work on that very same day, for 
it is a day of atonement , to make atonement for 
you before Yahweh your God. For whatever person 
shall not be afflicted on that same day , he shall 
be cut off from his people, And whatever person 
does any work o n that same day, the same person 
will I destroy from among his people . You shall 
do no manner of work , it shall be a stat ute for 
ever throughout your generations in all your 
dwellings. It ~hall be to you a sabbath of 
solemn rest , and you shall afflict your souls, 
on the ninth day of the month at evening , from 
evening to even ing s hall you celebrate your 
sabbath." 

Leviticus 23 : 33 - 34 

":\llrn'Q "'>fflS ~)c")ll,I j.:> ~ "'\:0-, , '")r,Jc:~ ~,,.s ";\M\I ");:)")11 

. "":,}-:,.•~ ,t:,'rl' .,A,r'>P,1 .,.} :,er:, C"' '"IIS' ' )' •;:,e,':l. t,,,.,~ ,,o/• '>Q,y 

And Yahweh spoke to Moses, saying, "Speak to 
the children of Israel, ' saying , the fifteenth 
day of this month shall be the feast of booths 
for seven days to Yahweh, 111 

Leviticus 23:36 
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.~>:fM i.:) ,i:h- J"-">3~ --:V,-1~ ~~ AJ-1'>")7'~/ ..«>) ~1-;.
1 

·IQ.re./\ b~ '"""l.:."r 

Seven days you shall offer a n offering made 
by fire to Yahweh, it is a solemn assembly, 
and you shall do no servile work . 
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In contrast t o Purim, the date a nd manner of festival 

observance for the above holy days (Passover, Shavuot, Rosh 

Hashanah, Yorn Kippur, Sukkot, Shemini Atzeret) are commanded 

by God . Purim is the only holiday mentioned in the entire 

Bible without even one reference to God. 

15. J oin With 

In the book of Esther , the word ~,~ 

Esther 9:27 

.,a-:-1i1J' ,o'/~ a'::> ~T / .A>lS">.) rT/ .A)"l\l~'l," ;0t"3!-;-.•-:, /}i-;>7" /l'l'f' 
..o~~ -:,~,t~ ,o'l't'"-' J u Ae ,o'(, tJ ....-J •-:-~ -....-, .c~, 

-~~I 'jt- ~~ .OJ'"J.:,I 

The Jews undertook and irrevocably obl i gated 
themselves and the ir descendents and all who 
might join them, t o o bserve these two days i n 
the manner prescribed and at the proper time 
each year. 

In all other instances of 

linJ,<>d with God . 

Isaiah 56 : 3 

'il/ij in the Bible , the word is 

:J~''l?' ~":'\ -,I'll:~ -:-.I-:--' ~ ,4,, -:-.,~':\ -,.:,j'l\ Jr> -,roe' lk:f 

, OJ;. ' 1t, jt:: f' d'")d':\ -.,rtl:• ~"=I IMT h-14 

Neither let the son of the stranger that has 
joined himse lf to Yahweh speak, saying , "Yahweh 
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sh~ll surely separate me from God ' s people," 

neither let the eunuch say, ttBehold , I am 

a dry tree . " 

Isaiah 56:6 

-:-. /.,_, A~J'lc .,-;:,.-,,k:'iJ Ll'"ltl~ "'!\r:-• ~ T ..O'l~f' -,:,J-:. .:)•I 

, ..;"I'"';;:,;:> A'i'.!)Nvl I ~\NV _,.?~ "IN~ i~ .,o' 'J;i,.-,~ I~ .>,11,-~ 

Also the sons of the stranger, that join them

selves to Yahweh, to serve God, a nd to love 

the name of Yahweh, to be God's servants every . 

one that keeps the s a bbath, and does not pro

fane it, and all that take hold of my covenant. 

Only in the Book of Esther does 

people and not God . 

"":\l~J mean " join with" 

16 . Jews 

46 

Excluding its r epetitions in the Book of Esther, the 

word (,o',' "S /"N Jew(s) appears in only four othe r books of the 

Bible . Since it was o n ly in the Exile that Israelites and 

Hebrews were known as Jews, the reference in II King s is t o 

the people of Judah, not to Jews, since the period of the Kings 

was pre-exilic. The word appears approximately t e n times in 

each of the books of Jeremiah and Nehemia , and once in Zechariah . 

''Jews" .o'lli'I' appears over forty times, ho wever, in the Book of 

Es ther . I will present a sample of these instances: 

Esther 2:5 

;-::. ")'l:: 1 f> ·.:nv, /MfJI ,.,") ,~ }f.lltr.> ",'II':\ •Jr.>' b•~ 

.J'li' fl'lc fJ7' /;,r, 1'\"IV~ 

In the fortress of Shushan lived a Jew by 

the name of Mo r decai , son of Jair son of 

Shimei son of Kish, a Ben jaminite 
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Esther 8 : 1 

">-,3 }'°' ""''> ~ "II:>~ -VO~ Qll/4.,,-,c, -rr1~ }"j J:J"':\ Al~ 

-i.~ t.J-:- ":\ f't ')J'ole --:q•e~ ~ r~~"/'i je1C. /,:;a ~"t")l'I/ ;()'lh- 1-' 

That very day King Ahashuerus gave the property 
of Haman , t he e nemy of t he Jews , to Queen Esther. 
Mordecai presented h imsel f to t h e k ing , fo r 
Esther had revealed how he was relate d to her. 

In Zechariah 8:23 , the Jews are s poke n a bout as a God- fearinq 

people: 

,o'~k: "':\")tJ1r 11 1.jr-1 11),lc '11(1~-:"'I A 'ft'';:) .,,.., t:;,8 -,..J.,_, ")/'tit: 'l\,:) 

'":'\:>~ -,n~S ''ll-:-1 ti •~ ~)=>~ 11;y,N ..0' 1c~ .....,J t.,} ~.:> l'I 

. .;o.:>MY' ~..,,c:;lc !JYNtl ·~ ;:,::J~ 

Th us says Yahwe h of hosts, "In those days it 
shall come to pass, that ten men out of all 
the languages of the nations shall take hold, 
and shall seize the shirt of him that is a Jew, 
saying, ' We will 90 with you, for we have heard 
that God is with you . '" 

In both Jeremiah and Nehemiah, there are many references to 

Jewish ritual observances such as prayer and sacrifice and 

of the God- related practices of the Jews . When the Jews are 

discussed, they are spoken of as a religious group of peo?le. 

It is only in the Book of Esther that t here is mention 

o f the people called ;0
11 / -:- 1 "Jews" but there is absolutely no 

reference to the beliefs or practices of that people , or to 

their relationship with God . 

17. The Celebration of Purim 

Esther 9 : 30- 31 offers additional details about t he 

celebration of Purim : 
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.,o•-,;,":\ ""' J.Jt: ,o17S :,/V'llcJ Alt . ..,~, t,/-,JfJN,: .,>J.:,~ -:Y''" 
"'V'OICJ '3 }-..~ '=>'l")l'V - • ~'»' ,017' ")Q/Q ,o':\:_j"(j~ -:,~"=l"I 

· ,O.J'-}T.j/ .>/1'113-:-. ' ")'>°! A)ll")j ~)"/ ,Ot,~ $°)- Jl'I']' -,t,k.:,J .... ~iN,_ 

Dispatches were sent to all the JP.ws in the 
hundred and twenty seven provinces of the 
realm of Ahashuerus with an ordinance of "Equity 
and honesty . " These days of Purim shall be 
observed at their proper time, as Mordecai the 
Jew, and now Queen Esther, has obligated them to 
do, and just as they have assumed for themselves 
and their descendents the obligation of the 
fasts with their lamentations. 

4 8 

This reference to ..HflcJ .-11 "Honesty a nd equity" as well as the 

reference .,,K:,..,.., 1.,,:J .>/Ni3~ "Fasts with their lamentations" 

seem to be a reference to the fasts in Zechariah 8 : 19
2 which 

are commanded by God: 

'T1;>Q/l> .,o,J/ •~•flf'~ ,alJ1 'lf';>")~ ,.ci,3 '..N~~ -:-r:-' "IIYC ":"\:> 

,a•;,./ C .-o' , 'rlN~I ~ M~;, JltJtJ~ -:-or:-· ,-•;.~ -:-.•~· ' ) 'tJ'II"":\ ,oU I 

J-;:,r.,k ,a1k J\l"f~I 

Thus says Yahweh of Hosts: The fast of the fourth 

month, the fast o[ the fifth montfi-;-the fast of 
seventh mon~and the fast of the tenth month 
shall become occasions for "joy and gladness, happy 

festivals for the House of Judah, but you must 

love honesty~ equity . 

This is an additional example of a reference in Esther to an 

expression in another book of the Bible . In the Zechariah 

quotation , God plays a prominent part , while in the Book of 

Esther , God is absent. 

The seventeen expressions described above are found 

throughout the Bible . In all contexts, other than in the 
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Book of Esther , they are used in situations which in some 

manner are related to God and/or to religlous observance . In 

Esther, however, these phrases are used in an apparently 

secular context , since God is not present at all in the Book 

of Esther . 

It is critical to keep in mind the fact that the 

readers for whom Esther was originally written were quite 

familiar with the other books of the Bible. Therefore, when 

t hose readers examined an expressi o n such as -:S.9':1/ ,..1, "relief 

and deliverance ," they would immediately recognize it as an 

expression usually associated with God; they woul d be a ware 

that i n all other Biblical contexts , it is God who brings re

lief a n d deliverance . When those readers examined the Book 

of Esther, they immediacely perceived that God was implied in 

the text through the use of these particular expressions . 

Though no o ne of these examples would be enough to accomplish 

this effect , the cumulative effect of all of the~e expression s 

would not have been lost o n the ancient Jewish readers . They 

understood that this was the author's way of including God in 

the tuxt without mentioning God ' s name. 
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Notes to Chapter 3 

1These items are mentioned in over twenty other places 
i n the Book of Exodus . 

2Ginsberg, H. L., The Five Megilloth and Jonah , p . 88 

50 

Please respect copyright; do not save, print, or share this file. 
Hebrew Union College-Jewish Institute of Religion



51 

Ch a p ter 4 

The Genealogies of Mo r decai a nd Haman 

In the Book of Esther, Mordecai and Haman are given 

ancient genealogies . They are each l i nked t o people who were 

e ngaged in battle in t he Book of I Samuel. 

In Esther 2: 5 , Mordecai is int roduced as ..,"" JP> ""l'Jc' 1~ •::,,i" 

J'"' fl'lt: "'1' J~ "Mo r decai , t he son of .Jair , son of Shimei 

son of Kish, a Benjaminite ." In I Samuel 14: 51 , we are told, 

)1,ct; •~ f.17,/ "and Kish was t he father of Saul ." The autho r 

thus traces Mordecai ' s genealogy back t o Kish, Saul ' s father. 

In Es t her 3: 1, Haman is introduced as cclc:':\ k../'llt'nl /P /fY" 

"Haman , son of Hammedata the Agagite . " As we learn in I Sam

uel 15 : 8, Ag ag was the king of the Amalekites: 

-'>~" ,.,s ..o..,,....,_ i., .n:J ,,.. ?~ 1~ ~e1c .,..J:: "~'' 

And he (Saul ) t ook Agag the King of Amale k alive, 
a nd utterly destro yed a ll the people with the 
edge of the sword . 

This connection between Mordecai and Saul , and Haman 

and Agag is crucial t o a n understanding of the r el i gious 

implications of t he Book of Esther . This connection demon

s t rates a continuation o f a "ho l y war" between Israel a nd 

t he Amaleki t es . 

In 1 Samuel , the priest , tells Saul to carry out God ' s 

commandme n t to destr oy the Ama l ekites . In relating the 

commandment to Saul , Sa1T1uel quotes God : 

l Samuel 15 :2 - 3 
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AJ>,.r,f'"N 7'rMr ,,NC -y>::r:-J .,.~ ~'lf ,0•)3,,,/Y irl~Y;) 

. ,~ "Ill.le b J'oC 

"I remember that which Amalek did to Israel, 

how he laid wait for him in the way, when he 

came up from Egypt . Now go and smite Amalek 

and utterly destroy all that they have." 
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The instruction to Saul seems to be for the purpose 

of fulfilling God ' s commandment to Moses in Exodus 17 : 14-16. 

This commandment was given after Amalek attacked Israel a t 

Refidim . 

~~IV ,~•f . ,O'Nl,"!\ /'tv'-N 1\,.,y ">:>J ~J: ~r,,-,,e ":)I\H •..) 

~NrSr1 -:-.• o:> ~ .... 1' '.:> "'IIV/c•/ -•~ ~/':\• /Nt., A:.,-,.•1 ,-.>_jN 

_.,, .,..,,., 7'~ .... -i-1-:- •1 

"That I will utterly blot out the remembrance 

of Amalek from under the heaven. And Moses bui lt 

an altar, and cal l ed the n ame of it 'The Lord 

is my banne r' for he said. Because the Lord ha s 

sworn by his thro n e that the Lord will have war 

with Ama lek from generation t o generation. 

The conversation between Samuel and Saul i n I Samuel 

15 j s therefore a continuation of the eternal war that Goel 

has declared against the descendents of Amalek in Exodus 17. 

Wh en Saul carries o ut Samuel's o rder, however, he 

fails t o dest roy all of the Amalekites. Saul kills all of the 

Amalekites except that he leaves Agag, t he king of the 

Amalekites , alive . 

...,.O'"),-~ ...cnr.- ~ ..N::1 11' -/~,,-, ..,~N t:~,C J-C- f.l~-"1/ 

. ~"" ,.,s 
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And he took Agag, the king of Amalek , alive, 
a11d utterly destroyed all the people with the 
edge of the sword . 
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In addition to sparing Agag , Saul ' s men also spare part 

of the plunder , I Samuel 15:9: 

-.,,-:.-:-.1 /l#t:3"':\ .-C,,., ~ I tfclc ~T ..o'rN ~ l:t, ~f'I 

"':V'f'.,,..-:-i ,~ t ~, :,,Jt;r,.. b;, t ... , ,O'-).;)':\ ry, .o.:JQ.,N~, 
. /1'1•-, ,-'T'> V,/c O"'JI -:,_s ;:.r,j ~leS,.,,.. ~ I 

But Saul and the people had pity on Agag , and 
on the best of t he sheep, and of the oxen , and 
of the fatlings, and the lambs, and all that was 
good , and would not utterly destroy them, but 
everyth ing that was of little value and weak, 
they destroyed utterly . 

1'his is in direct contradiction of Samuel's orders in I Samuel 

15:3 

k r1 I~ '°' q,,k ) .:> _,1,,: A:Vf"l">~J 7')mr A: ~•::p/ ] ~ -V-'lr 

) /r, r"\ 1-., ~~ ,. ";\t, 1"r'J "lie,,,,,:)' ' 1 '11'/ ~h-N ":lf;k ~y fJ'lt:f\J ¥"'(":\I 1•h t,,.~ 
Now go and smite Amalek , nnd utterly destroy 
all that they have , and spare them not, but 
slay both man and wo man, infant a nd suckling, 
ox and sheep , camel and ass . 

The Book o f Esther can be viewed as a continuation of 

the war between I s rael a nd Amalek that was decreed i n Exodus 

a nd continued in I Samuel. In Esther, however, there are 

two important differences. 

As descri bed above, Saul deviated from God ' s command 

with respect to the Amalekites in two ways : he allowed Agag 

t o remain alive and he took the spo il of his war against 

Agag. Saul's punishme nt for disobeying God's commandment was 

the l o ss of his kingship . 
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I Samuel 15:23 

~ J-01&n /Y' ':0a11 ..o'.>-V-1 JI/cl ..,,.., ;007' ~G" ':> 

·7~'-" 7otc~•1 "11}-:-, ""-..'3 

For rebellion is like the sin of witchcraft, 

and stubbornness is like idolatry and terafim. 

Because you have rejected the word of God, God 

has rejected you from being king. 

In Esther, the Jews do no repeat these mistakes. 
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Haman , the descendent of Agag , is killed, at the command of 

the Kin9 . 

Esther 7 : 10 

.~Q., 7tf't7' pr,N '::>'lvtS J'.:>"I'\ ")C,k 1...-:- ~ ... Jf'r.\ .J'k ,t-,, 

So they impaled Haman on the stake which he had 

put up for Mordecai, and the king's fury abated . 

As if to reinforce the destruction of Haman ' s descendents, 

llaman' s ten sons are also slaughtered. 

Esther 9:7 - 10 

//c} ~ •i')b .NCI Q")/::, .,>,k) ,t,,;,o~ J'J:J /1::.)1 J-kl ,t.J\ljCl"'ll) >le/ 

:J"' -""t,Y /1:.Ju'I ,>,le/ -,,..,_': ..,..Jc1 10 1 ,1c j'CJ ..t,-e,r,-.::, .,>,lcJ .t..,.-i ,-,A:: 

. ..o"3' ✓k ,,..~l, k.~ ~ -.. ';) , ,c..," "°'1h-•-:- ""..,3 A:1-,,.,,. ,~ ,,..':) 

They also killed Parshandata, Dalphon, Aspata, 

Porata, Adalia, Aridata, Parmashta, Arisai, Aridai 

and Vaizata, the ten sons of Haman son of Hammedata, 

the foe of the Jews . But they did not lay hands 

on the spoil. 

In Esther,unlike in I Saumel, the Jews are expressly 

granted permission to take the spoil of their enemies. 

Esther 8:11 

~".'\.,.-:--~ ..,, ... , , , .... f:,~ "\t.,le ;0•,h-•~ 1~~ ~ 1t,l:: 

,o...,. ~'" ~:> J-le ~;::,k )1 c"-;,.~ <'\'Ntl':'~ ..OfJ~ ~T 

.jl;:>~ ...oSrt,, "°'~' !G ~1.:- ...o•")J~ 
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The king has permitted the Jews of every city 

to assemble and fight for their lives; if any 

people or province attacks them , they may destroy, 

massacre , and exterminate its armed force together 

with women and children , and to plunder their 

possessions. 

Despite such explicit permission to take the booty, the Jews 

refrain . This was obviously an important issue for the author 

of Esther because this fact is repeated three times. 

Esther 9:10 

But they d id not lay hands on the spoil. 

Esther 9:15 

QJ"3,.~ ~QI.- ~ .. "'I~ A)I':> ~ /Uti.:> ')t,k ..,o~h,.•-:-, th,-'1 

-...o~• A:> 1,-.~t, fc) ~;:a-;:./ eJ•,e /'llcN ~ ~It,> tc-i-:-.•1 -..~.le 

And the Jews in Shushan mustered again on the 

fourteenth day of Adar and slew three hundred 

men in Shushan. But they did not lay hands 
on the spoil. 

Esther 9: 16 

...o~ ~-,. '"\!YT/ /~~1) f,r.,. ~j'"lN-::> "lt,h ..o'')hv~ ~ l:fJ/ 

Jr,::- A..,,.'-::>tJ/ -:'ltJl'll"I .o<)':''kJt;~ t'~N ~-:-.•~•Jt:M " !JI 

,.,(:)"3' fiC 1,-~~ IC~ ~;>;:)/ 

The rest of the Jews, those in the king's 
provinces, likewise mustered and fought for 
their lives. They d1~posed of their e nemies, 

killing seventy five thousand of their foes; 

but they did not lay hands on the spoil . 

By linking Mordecai and Haman to Saul and Agag, the 

author of the Book of Esther sets the s tage fo r the continuation 

o f t hat ancient "holy war" between Israel and Amalek. Thus, 

despite the absence of the mention of God in the Book of 

Esther, the fact that Mordecai and Haman are linked to a 

ho ly war commanded by God in the Book of Exodus suggests 
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religious overtones in Esther . The Jews in Esther, however, 

have learned from the mistakes of Saul. Whereas Saul refrained 

from killing the king of the Amalekites and took plunder, the 

Jews in Esther slaughter all of the Amalekites, including 

Haman 's descendents, and they do not plunder the possessions 

of the Amalekites despite express permission to do so. It 

is ironic that the Jews of Persia, despite permission, carried 

out God 's commandment concerning plunder more thoroughly than 

Saul, who presented himself as a fulfiller of God 's command

ments. In the religious context of I Samuel, the commandment 

was not carried out, while in the "secular" context of Esther, 

it was carried out. 
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Chapter 5 

The Absence of God in the Book of Esther 

As described above, God is not directl y mentioned in 

the Book of Esther. Commentators offer several theories in 

order to explain God's absence from the book. Each of these 

analyses rests o n the f undamental premise that the author of 

Esther deliberately omitted God's nan~ from the book . These 

theories will be presented in chronological order. 

Casse11 believes t hat God was absent from the Book of 

Esther for political reasons. He assumes that the book was 

written during the same period in which the events described 

occurred . In Persian culture, the king is representative of 

the deity. As a result, it is a very serious charge when 

llaman accuses the Jews of following their own laws rather than 

the King ' s laws (3:8), for if the Jews obey their own laws, 

they are acting in d i rec t opposition to the King. Cassel then 

argues by analogy that if the author of Esther were to mention 

the God of Israel, the king/god of Persia would be offended , 

and would punish the Jews. It is for t his reason, according 

to Cassel , that the book is writte n against Haman, rather than 

against the King. Deleting God from Esther is therefore a 

politically prudent act by the author. One problem with Cas

sel ' s analysis is that the Persian kings were in fact tolerant 

of different religions. The author would have no political 

reason , therefore, to be so secretive if the boox were indeed 

written during the Persian period. It will be s hown , however , 
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elsewhere in this thesis, that the book was written much after 

the Persian period. 

Cassel points out God ' s hidden presence throughout 

the book . For exampl e, fast ing is generally connected with 

prayer , and both Mordecai and Est her f ast. In addi tion, the 

idea t hat God protects Israel is a lluded to in 6:13 whe n 

zeresh , Haman ' s wi fe, says : " If Mordecai, before whom you have 

begun to fall is of Jewish stoc k, you wi l l not overcome him; 

you will fa l l before him to your ruin." Cassel interprets 

this as an awareness of the protection of God . Although Cas

sel 's political analysis of the absence of God is unacceptable, 

his discussion of God ' s hidden presence in Esther is support ed 

by the text , as will be shown elsewhere. 

Paton2 refers to Jehring (1722), Bullinger (1889), and 

Cumming (1907), all of whom believed that the author of Esther 

was religious and wanted to demonstrate that God, in a h idden 

way , was present in histo~y . These three commentators base 

God ' s veiled presence en three manuscripts which contain acros

tics of the tetragrammaton formed by enlarging the final or 

initial letters of consecutive words: 

1 : 20 (read left right) 
I ..a•eu";) ):, I .t•-:;) to !)-" 

~,•';') r";'\l 7~11~ kl-:> 
J 

5 :4 (read right to left) 

5 :13 (read left to right) I ~ --:;') J ti I JJ'lc ':\:) 

7 : 7 (read right to left) -::') ._-"I~ I ~11: ~-"~~ '°J 
These orthographic games , however , only show attempts by later 

writers to insert God into the Book of Esther . 
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P3ton also maintains that God ' s presence is implied 

in Esther in verses such as 4:3 ar.d 4:17 where there are 

references to fasting and wai ling which generally have re

ligious associations, and 4:14, where Mordecai is certain that 

if help does not come from Esther, it will come from else

when~. According to Paton, the use of ...o'• ":\'.J>N "become Jews" 

in 8:17 and ~•,~ "joined the Jews" in 9:27 indicate the 

author ' s religious consciousness. Paton did at least address 

the right issue in trying to prove God ' s presence, 

After discussing God's subtle presence in Esther, Paton 

must stil l explain why God is not mentioned directly in the 

book. Unlike Cassel, Paton does not argue that the author 

deleted God from the book because of the political ramifica

tions in Persia , because God is mentioned frequently in Persian 

inscriptions, Paton suggests instead that the Book of Esther 

wa~ writ.ten for the celebration of Purim, a ho liday which is 

celebrat ed by drinking. In fact , Jews are supµosed t o drink 

on Purim until they are unable t o dist inguish between "Blessed 

is Mordecai" and "cursed is Haman" (Megilla 7b) . In this 

drunke n condition , argues Paton, it would be easy for Jews t o 

inadvertently profa11e God's name. Therefore, in order to pre

vent s uch blasphemy from occurring, the a uthor of Esther avoided 

this possibility entirely by simply omitting God 's name from 

the hook altogether. 

Anderson3 agrees with Paton : 

It seems plausible that because of the danger of 
blasphemy in connection with a festival when 

----
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The fact that Jews drink during the Passover Seder , however, 

did not cause God to be excluded from the Haggadah. It is 

po&sible that i f God had been put into Esther , the observance 

of Purim would have become more r everent. This, in my opinion , 

disproves both Anderson and Paton. 

Moore
4 

disagrees with Anders on (and by extension , with 

Paton , although Moore does not mention Paton specifically) . 

He thinks that Anderson 's explanation onl y accounts for the 

absence of God ' s name from the book. Anderson ' s theory does 

not explain the absence in Esther of other Jewish elements 

such as prayer, law or covenant. Moore can explain the absence 

of sacrifices because of the Persian setting , since sacrifices 

were o nly offered in J e rusalem. However, Moore points out 

that only the fas tinq , "a comparati vely unimportant" religious 

element , is explicitly me~ti oned in Esther. 

Moore believes that God ' s hand in hi story is p r e 

supposed in the fast of 4: 16 , for the fast is clearly an appeal 

for God ' s i n tervention. Moore argues that the reason that 

God is not men tio ned in the Book of Esther, is that the book 

is Wisdom literature like Kohelet . According to Moore , this 

is the only explanation for the author's non-inclusion of any 

Jewish religious elements. 

Talmon5 a9rees that Esther is written like other Wisdom 

writing. The influence of Wisdom literature explains the a b
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dietary laws, prayer or covenant. 

G d . 6 . h' or 1s , in 1s commentary, also deals with the 

absence of God, Sabbath, festivals , Torah and dietary laws. 

Gordis, however , disagrees that these elements are absent 

because Esther is of the genre of Wisdom literature. He 

defines Wisdom literature as the use o f human ''intelligence 

a~d skill for achieving success and happiness in life." In 

this type of literature people, not God, are the prime movers 

and therefore reference to God can be deleted . In Biblical 

Wisdom l i terature, however , Gordis argues that God ' s presence 

is understood. God is not absent from any aspect of Biblical 

life. It is a f undamental concept in Biblical religion that 

God operates through human agents. Gordis' theory is supported 

by Kohelet and Job , Biblica~ examples of Wisdom literature 

where God does play an active role. 

Gordis believes that the preservation of the Jews was 

considered a religious obliga tion by the author of Esther and 

by the people for whom the author wrote the book. " When com

posed , its readers had before them the teaching s of the Torah 

a nd the Prophets. They understood that Israel must live in 

o rder to serve." By operating through human agents, God saves 

the Jews from destruction, without appearing to i ntervene in 

the events in Esther. Gordis' observation that when Esther 

was written, its readers were already familiar with other sections 

of the Bible , plays an important role in our analysis of the 

book . This fact is dealt with elsewhere in this thesis. 
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Fox
7 

believes that God ' s activitie s appear beneath the 

surface in the Book of Esther, and that they are evident in 

t he pattern of human events. While God is not directly present 

in Esther , the way the events work out eventually convinces 

Fox that God played a part in them. 

8 
Berg believes that the absence of God in Esther is a 

reflectio n of God ' s "hiddennes s" i n history. Berg argues that 

the author believed that God was a hidden cause , which was 

working behind the surface and controlling huma n history. Thiz 

causality governs the order a nd s ignificance of events. 

Berg interprets verses 4 : 13-4: 14 as s ho wing Mordecai's 

complete confidence t hat help will appear. In the story , 

Mordecai also believes (4:14) that it is not a coincidence that 

Esther has attained such a position of power. According to 

Berg , these are examples of God working in a hidden way. 

Berg states, "The narrator mirrors the na ture of history 

i n his method 0f narration." In human history as well as in 

the Book of Esther, the orde~ of human events is only partially 

discernable t o humanity, according to Berg . 

Berg also says that in additi o n to God ' s working in a 

hidden way in Esther , the book also demonstrates how people 

have t o work to help themselves . The Jews share responsibility 

with God in the determination of their fa te . In order to 

accentuate the Jews' role in the process, and to show that God 

controls history i n a hidden manner , the author does not men

tion God , according to Berg . Thus, Berg believes that God 's 

hiddenness in the wo rld in linked with human responsibility 
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for what happens in history . 

Berg ' s thesis can be taken a step further. While the 

Book of Esther mirrors the notion of God ' s hiddenness from 

humanity, this concept does not manifest itself by omitting 

God from the book, but rather by inserting God into the book 

in a hidden manner . Esther presents a religious view of the 

world in which God works in a hidden way. The author of 

Esther shows us that the events of history which seem t o be 

humanly directed, actually are controlled by 

"ano the r place" (Esther 4:14). God acts, but in ways which 

are not visible to us . 
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Chapter 6 

Dat ing the Book of Es t her 

When commentators discuss the date of authorship of 

the Book of Esther , t wo different dat es are u s ually mentioned: 

the date of the composition of the original work (terminus a 

quo) and the date by which the book reac hed substantially the 

form in which we read it today {termi nus ad quern) . 

An analysis of the latter date, the terminus ad quern , 

offers insights to the issues discussed in this thesis, namely 

the possible r e asons f0r the absence of God in the Book of 

Esther . 

Moore1 believes that Esther reached its fi nal form 

in the Persian period (539-332 B.C.E . ), based solely upon 

Esther ' s positive attitude toward a Gentile king . He con

trasts this attitude with the visions contained in the Book 

of Daniel whicn refle ct the negative attitudes of Jews of 

the Maccabean Period toward non - Jews . Contrary to Moore ' s 

proposition , however, there is mor e evidence tying the Book 

o f Esther to the Maccabean Period than to the Persian Period. 

According to Moore , Stiehl dates the f inal version of 

Esther between 165 and 140 R.C.E. based on liguistic evidence: 

the dppearance of Elamite and Persian names in the Book of 

Esther . Stiehl says that these names reflect the political 

and cultural situation of the time of Antiochus IV (175-163 

B.C . E .) which con tinued until 140 B. C.E., during which there 
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was a resurgence of Elamite . Moore, however , dismisses this 

evidence by arguing that the author of Esther could simply have 

taken the Elamite names from an early Jewish source . Moore ' s 

disagreement with Stiehl seems well - founded since the appear

ance of these names does not constitute conclusive evidence . 

Berg
2 

cites the fact that i t was Alexander who intro

duced ~rostration as court policy as a part of his He lleniza

tio n policy . The fact that prostration is contained in the 

Book of Esther, according to Berg, may indicate an early 

Hellenist ic date for the book. As further evidence of a 

Hellenistic dating, Berg argues that the appeal to the chron

icles of Media and Persia in Esther 10:2 is similar t o the 

rhetoric of Hellenistic apoLogia, in which an appeal was 

made to an accepted authority in order to verify the validity 

of an argument . However, Berg fails to mention the fact that 

similar appea)s are commonly found throughout the Book of Kinq s, 

such as in I Kings 11:41: 
,o•~ ~ 1:/~'tl /,J'N'.:)N -:,Q/.- 'l~l: ):,/ .,..Jc, "');:,1 -V-11 

.;w~ '");:,'t -iuo }-r 

And the rest of the acts of Solomon's reign 
a nd all his ac tions ~ nd his wisdom are recorded 
in the book of the Annals of Solomon. 

The appearance of similar appeals in the Books of Kings there

fore discredits any 'ipecial rela tionship between Esther and 

the Hellenistic apolog ia. 

~aton
3 

concludes that the Book of Esther was written 

during the period beginning in 135 B. C . E. when the Jews attained 

their independence. His theory of dating t he book at a later 
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period seems well-supported by the text and is the most cred

ible of the analyses. Paton focuses on the language where 

the author of Esther refers to Ahashuerus as though he had 

lived long ago, as evidence that the book was written after 

the Persian period. He also supports this time frame by the 

"halo of romance 114 with which the author describes t he Persian 

period, which also indicates that the Persian empire had long 

ended . Since the Jews in Esther are "scattered and dispersed , " 

the author displays a knowledge of the Diaspora of the Greek 

period. Ahashuerus' edic~ against the Jews also demonstrates 

the author's awareness of Antiochus' desire to destroy the 

Jewish religion, according t o Paton. 

Paton sees Mordecai's re:usal to bow t o Haman as a 

reflection of the Jews' f~elings of independence. Paton also 

bases his theory on the fact that the author emphasizes national 

pride rather than religious zeal, again reflecting the Jews' 

post-135 B.C.E. independence. 

I believe that another reference to the Hellenistic 

Period i n the Book of Esther is the fact that Mordecai and 

Esther are not presented as religiously observant Jews . In 

the Hellenistic Period, Jews were "hellenized" and failed to 

o bserve the Jewish traditions. The Hellenistic period was 

also a tim0 in which the Jews were accused of following their 

own laws , as they were in Esther, rather than the laws of 

their rulers . 

The Book of Esther seems to emerge from a milieu 

--
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similar to that found in I Maccabees, a book that was written 

by an eyewitness to the period depicted (175- 135 B.C.E.) . 

There are similarities between Esther and I Maccabees 

which lead to a later dating of Esther . Esther is afraid that 

she will be killed for approaching the King without being 

summoned (4:11); in I Maccabees 1:50, we are told that anyone 

who disobeys the king is killed. In Esther, a fear of Mordecai 

and of the Jews manifests itself (8:17 , 9 : 3); in I Maccabees 

3:6 and 3 : 25 there is a similar fear of Judas on the part of 

his enemies . In Esther, Ahashuerus claims to have executed 

Haman for plotting against the Jews (7:7); in I Maccabees 6 :11-

6 : 17, Anliochus dies because of his actions against the Jews. 

In Esther, the King commande d Haman to clothe Mordecai in royal 

clothes and parade him throughout the city (6 : 7 - 11); in I 

Maccabees 10:62-10:64, the king clothes Jonathan in purple 

and when those who despise Jonathan see how he was honored, 

the y flee. 

These examples demonstrate some of the similarities 

between the two books. While a more extensive comparison may 

be undertaken, for our purposes there are enough similarities 

to reach the conclusion that Esther and I Maccabees were 

written during approximately the same time period. 

In addition , the establishment of holidays in celebra

tion of victories by rulers is a Hellenistic custom. In Esther 

9 : 20-23, Mordecai established the holiday of Purim. In I 

Maccabees 4:59 , Chanukah is also decreed by people, not by 

God: 
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The strongest evidence which supports a post-165 B.C.E. 

dating of the Book of Esther is the concept of the irrevoca

bility of Persian laws. This shows the Book of Esther's 

dependence on the Book of Daniel. Twice in Esther we see 

references to the fact that the King ' s edicts may not be 

revoked . 

Esther 1:19: 

O"'la) ,-,~ ~•I 1:)->~ ~ /:,\,v -,-;.'3 lt:;31 :.JC 7~rn- ~ ... ,o/c 

-:-.,.1::S,tv1 QJl"'llt.i~ ~,.-r,, :;a~ !J'4.JJ ~ "=~ -,u~ "'1/ .,.-r• A:~/ '3NJ 

•~f'IN 'M/v'7'1 vi n~ ?'"" /./'1 

It it please your majesty, let a roya l edict 
be issued by you, and let it be written into 
the laws of Persia and Media, so that it can
not be abrogated, that Vashti shall never enter 
t he presence of King Ahashuerus . And let your 
majesty bestow her royal state upon another 
who is more worthy than s he . 

And again in 8 :8: 

lrV•N ]~"'-:- ..oe.;:. .-o:>J'lfr> ;)IC:> ...o"31"':\•-:-, ~"r ~ A)J::I 

;1:1/./'t)I 7S,-i-:. ~t,;:. ~ 1Q./1c:- ~ •~ (?rr.- .,,_.,,-G';,. 
,-;, •Q,-;-,} /'le ?~"'~ .!'v:.C.

And you may further write with regard to the 
Jews as you see fit. (Write it) in the king's 
name and seal it with the king's signet, for. 
an edict tl~t has been written in the king ' s 
name and sealed with the king's signet may no t 
be r evoked . 

According to the Book of Esther, a wel l -known law see111s 

to exist in Persia that once a king promulqates a law, such 

law cannot be r e voked . This tradition is not recognized or 
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depicted outside of the Bible6 , but it is referred to else

where in the Bible. It is also seen in the Book of Daniel 

6 : 16: 

..-~ /c.:;,)~~ J'">l'O:I ~)N i1r l tJlt"'A l~ lc!'i~e /'>Jc;:. 

/c-:,~N 19 ,;<>'7/ "'Jok ~ 19 0'")&)/ 1V'~ _,..9 1 3 Jo~ 

,"l>j'-"'~ AS "°',~' 
Then those men came thronging in to the king 
a nd said to the king, "Know OKing , that it is 
a law of the Medes and Persians t hat any ban 
that the king issues under sanction of oath is 
unalterable." 

It appears that the author of Esther borrowed this tradition 

from the Book of Daniel. 7 It does not appear t o be a genuine 

Persian or Hellenistic custom but rather seems to have been 

invented for the Book of Daniel where it is an integral part 

o f the plot. This legal technicality is the only way i n which 

Daniel ' s foes can convince the King to take action against 

him. The author of Esther borrows this custom to add color 

to the story, We find furtlter evidence of Esther ' s dependence 

on Daniel based on the fact that the authors cf both Daniel 

and Esther mention Media and Persia together as if they are 

one political unit, which is not an historical fact. 

The Book of Danie l is dated at no earlier than 165 B.C.E . 

l f , in fact, the author of Esther borrowed from Daniel, this 

of fers further evidence for a post- 165 B.C. date for the Book 

o f Esthe r . 

The evidence for a post- 165 B.C .E. dating of the Book 

of Esther is more compelling than for any other period . This 

dating is supported bo th by the text and by the his t orical 
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data currently available to us. The similarities between 

Esther and I Maccabees, the borrowing of material irom the 

Book of Daniel, and our knowledge of the Jews during the 

Hellenistic Period, strongly support a dating of the Book 

of Esther after 165 B.C.E . 
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The main objective of this thesis was to prove that 

the Book of Esther is neither a secular work nor a fanciful 

story as is often believed. The book is, indeed, a religious 

document embodied in a carefully woven narrative . While it 

is true that t he name of God does not appear in Esther , this 

does not mean that God is absent from the book . The author 

actually inserts God i nto the Book of Esther by using expres 

sions which elsewhere in the Bible appear in religious contexts. 

Through the use of these expressions , the author causes the 

reader to insert God into the text. 

The genealogies of Mordecai and Haman add to t he re

ligious atmosphere of Esther . Linking Mordecai a nd Haman with 

ancestors such as Saul and Aqaq , the author conveys the mes

sage t hat the war becween Mordecai and Haman is a continuation 

of the divine ly presc ribed war whic h occurs in I Samuel 15, 

and ori ginated in Exodus 17. 

Through the use of language a nd genealogy , the author 

of Esther converts a superficially secular t e xt i nto a re

lig i ous work. The author shows us a religious view of the 

world in which God works in a hidden way. According t o the 

view of God presented by the author of Esther, God acts in 

hi story in a manner that is not visible to us. tn this s ame 

way , God acts in a hidden way in thP. Book of Esther. 
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Since connections between the Book of Esther and other 

Jewish literature from the Hellenistic period have been 

e stablished by this thesis, the dat ing of the Book of Esther 

may be tied to a post- 165 B.C.E . per iod . The t ext becomes 

more credible as a narrative influenced by the Hellenistic 

period . 

This thesis has also demonstrated that the Book of 

Esther must be taken seriously as a piece of religious liter

ature. The fact tha t Esther ' s background remains a secret 

until the end of the story heightens the development of the 

plot . Although based on a superficial reading of Esther, it 

would seem easy t o dismiss that aspect of the stor~, as un

believable, a careful readi~g of the book discloses that either 

the characters did not possess enough information to realize 

that Esther was Jewish, or in the case of her maidens and 

eunuchs they were obligated by their positions not to disclose 

Esther ' s background . 

Very little study has been done of the religi ous motifs 

in the Book of Esther, because it is not taken as seriously 

as other Jewish books . By establishing Esther as a religious 

book and as a carefully drafted narrative, it is a goal of 

this thesis to encourage further academic work in the Book 

o f Esther . 
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