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THE THEORIES OF "DEVELOPMENT OF THE SOUL"

-—————— IN MEDIEVAL JEWISH PHILOSCPY————-

I PREFACE

When one sttempts to write upon = subject such as the 8oul
hh is confronted with an embarrassment of correlsted and subsidiary topics
thst tempt him to make his treatment encyclopsedic and voluminous. However
the guidance of te:cher .nd experience force him, ufter much research, to
control his desire und ambition, for the present, to limit the treatment
of the thesis on the Soul to a very Tew and well-chocen paths;

At the outset let it be understood that this thesis does

not attempt to treat of the pre-cxistence of the Soul, nor of the Soul

«Pter death, These subjects may be touched upon only insofar as they must
i be mentioned in the development of the premise of the theeis. (1)
! Also, the treatment of the Soul in this thesis is further
| limited @8 to certain writers of a given period--namely, the Medieval
| eHhede W n
Perlod in Jewish philosophy--adding a few philosophers to those studied
<1

in the class-room at the Hebrew Union College--surely not an all-ineclusive

list but only & fair cross-section of the most important writers as agreed
upon with the Professor in charge.

Particular emphasis is placed upon the development of the

Soul, This is my thesis, The thought may not be new but the treatment in

its inecipiency, I trust, mey prove fruitful of more profound research in

| the Puture. I tske the premise of Jeremiah (2) /U U'X ax o

.}/uw Tu'n?.n 0217 3oKk7 XN ~-35 _~v0!

"But every one shall die for his own iniquity: every man that eateth the

sour grape} his teeth shell be set on edge." It is of this implied poten;

- (1) Surely am I not also acting in accordance with Mishna Hagigah Ch 2.--
: "Whoever pries into four things had better not come into the world,
j . namely: What is =bove und whit is below, what wus before und what
i will be after."
(2) Jder. 31:29
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tiality of life und death within the individual that I choose to treat;

to point out how, consciously or unconsciously, the philoscophers mentioned
in this paper Tailed or succeeded in attempting to explaim the concert
of Soul as a dynamie fsctor in positive living and thinking upon this earth.
It is my thesis that Soul can be developed and that the individual may win
or lose immortality of the soul insofar as he is willing to recreate within
bimself the tivine spark which is ever-present within him in potentia. It
ig in this sense that the term "development" is used in this thesis. I
am, by choice und agreement, however, limited to trext the subject of
Soul of the philosophers given lster and to leave my own view for the re-
fleetive unalysis ufter each chapter. It has bezn a pleusure to assume the
diligent tusk of research inte this fisld--for, have I not thus besn privi-
leged to incremze the content and the method of my own active Intellect?
The philosophers treated in this thesis, limited in number-as they are,
do indicate the importance of the concept of Soul as s motivating influence
in 1ife upon earth. I firmly believe that if people in general, people of
all creeds, were given to understand the universal import of Jeremiah's
utterance, and, couple it with the idea of potentiality and mctuality and
the possible results thersof, we would have a more rapid realizstion of the

millenium,. *%

* The general and specific bibliographies are given, < passim, in L

each chapter.
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II INTRODUCTION
1. Soul Concept--A Philosophy of Life:

When one is deeply interested in philoagphy it falls to his
lot now =nd then to grapple with the problem of his own philosophy of life,1)
Thus, the writer, after much reflection and reading desires in this humble
way to epprousch, or vaither, intimate, what may be his philosophy of 1life in
the years tbto eome; In looking over the works of many philosophers, I find
that they are always eonfronted with what seems to them and others the in-
evitable senrch for truth. To me the search for truth lies not in the in-
tricate problems und discussions of God and immortality--(and the manifold

a2 other allied subjects)--for to me God exists and is made manifest thru
the Soul which is within me und goes from potentiality to zctuallity and
thus its immortality is assured. The Soul--its nature and its function--
givecs one a key to a true philosophy of life and leads one to a fuller
understanding of the world of the spirit. What have these g%é%t philoso-
phers, treated in this study, to say with regard to the Soul? How far
does their trsatment of the Soul affect their philosopy of 1ife? How much
"ereativity"2) do they attribute to the soul within man in attaining the
realm of the Spirit? These are some of the questions to be answered in

this research. The reader can now readily see the spproach I am making to

1) 8ee Prof. Dr. David Neumark's masterly article on "3pirit" in The
Journal of Jewish Lore and Philosopy" April, 1919. also "Budolph
Eucken--A Philosoplry of Life" by Abel J. Jones, Ph. D.

‘e
2) M"Creativity" is a term that I choose to use to denote that active and
developmental part of man, in his desire to 4tain some ideal. In
this paper it relates particularly to the soul, with all its vamifi-
cations nnd meenings, as will be explained in the sourse of this
inquiry.
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the solution of my philosophy of life, my "Weltanschuung." I deal with
man of the present who, giveﬁtﬁaoul" (for the present undefined) comes

to a realization of his Btgggfdspigdﬁ97thg_past and respongibility to the o
future and thus strives to fulfill his mission. Truly, many fall by the
wayaide--consciously or unconeciously--but this is a different problem.
The Soul as an active force within man's 1life is the topic of chief con-
ccrn--and to thie, with some preliminary philosophicul and historical con-

siderstions, we may now direct our attention.

2. Historical Perspective 1)

a) General and Arabic.

It is very necessary, in discussing any phase of Medieval
Jewish philosophy, to give the sources and antecedents of indluence with L

regird to the general field of religion and philosophy. Particularly is

this imperative in the treutment of sucyraétaphysical subject as the Soul,
about which the Greek and Arab thinkers had so much to say and}&ﬁhat they £
did say, influenced greatly the thinking of‘ the Jewish philosophers. Soul,
reaspm, and intellect are the terms used by all these philosophers; some

use one or the other, or all three, separately or interchangeably; some

give special emphasis to one as against the other two. These diacussions

1) In this chapter and all the following chapters I am indebted to
the volumes of Prof. Dr. David Neumark on the History of Jewish
Philosophy in the Middle Ages--"Geschichte der jfidischen Philoso-
phie des Mittelalters, nach Problemen dargestellt" Vols., I and
II, Berlin 1907 and 1910.

1 haurtaelly rsfer the readar it Tr. Neurmark's vcluzs on
XU prplold'sn  piedin ghich zZiges in Ysbrew mush ¢l
the muberizl referred te in this thesis,
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formed = great part of philosophical study and research--it wue n ration-
alistic approzch 1) embodying an analysis of metaphysical, ethical and psy-
chological problems and applying these studies to an interprestation of Serip-
ture.

The Jews of the Middle Ages fell heirs to both Greek and

Arsbic philosophy. Despite the closing of the Greek schools in Athens by
ﬁmperor Justinian the Greck influence was not abated. The West was intellec-
tually barren and this was counter-balanced by the continual progress of
Greek thought in Asia and Africa, not only since the closing of the
schools 2) but even before then, due to the impress of the conguests of
Alexander the Greut in the Orient. Philosophy, medicine, andLmathematics
of the Grecks were studied and with the rise of Christianity the Greek
influence became greater. Syria 3) was a cenber of‘@%%%ﬂ?ﬁ{éﬁfﬁéﬁg in con- ,
tent through the translations into Syriac of the great writers, such as
Aristotle, Hippocrates, and Galen. After Christianity came Mohammedanism

and, with it, esme a great intensity in the study of the Greek philosphy <«
and science, The Syrians of Greek learning and thought were courted by

the Mohammedan Chieftans; the great Geek writggé were translated into

Syriac and then into Arabic. We thus see that Syrians were the mediators

products of the Bible and Talmud, ‘alone, but that they combined
Hebraism znd Hellenism--Maimonidés.including still mores-Islamic
doctrines. e

1) Here it may be intimuted that Philo «nd Maimonides were not only the/// G

4 0

2) 529 A. C. E. ¥
. M e p(n'l 'Qt:{‘ :

B) After it had become a Roman province in 64 B, C. E.” ——_ Skt i
i !
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betwesn the Greeks and the Arabs, This fact is important for our studq;
in that these Arabs became the teachers of the Jews, both of whom intro-

duced Greek learning into Christian Europe about the 13th century.

In the Toregoing we have the historiecal Eackground that
led up to the Arabic influence upon Jewish learning--The material, method,

and terminology however, were all Gresk with some inherent and evident

accretions and changes. The outstanding figure,of course, is Aristotle—-

the organizer of thought and method and this influence was indelible. 4s
will be pointed out his (and also Plato's) idess were not taken over en-

tirely in their purity, for, the Arabic in®luence and the Ignorance of the

—

Gresk originsl sources on the part of maay Jewish philosophers prevented

such wholesome treztment. With few exceptions, we find that Aristotle,

Plato, Arabic writers, Philo, and Plotinus, all left their imprsss upon

the majority of thinkers and writers of the Middle Ages. 1) The earlier

The chief Arabic schools of influence may in brief be given as follows:
Firstly came the school known as the "Kadariya" that sponsorsd free-
will as agiuinst the school of "Jabariya" that championed determinism.
A third school arose in the Tenth Century called "Ashariya," a con-
ciliatory group between strict orthodoxy and rationalism, who said that
"God knows thru a knowledge which is not different from his essence."
A fourth school that had some influence upon Jewish philosophers
(particudarly, Bachya ibn Pakude) is that of "the Sufis"——an ascstic hfziﬁ*w
group and adopted the doctrine of emanztion so sponsored by the Neo-
Platonic writers. ¥rom the first 'school and in opposition to the
growth of Aristotelianism arose the school of "Mutakalliwnum" who ‘/
taught that Reason is the source of knowledge, they believed in
creztion of the world, individual providence, the reality of miracles.
These thoughts, 28 is evldent, are in contradistinction to the Aris-
totelisns who believed in the eternity of motion, denied God's know-
ledge of particulars and insisted on the unchanging character of

natural law.

1)
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writers in Jewish philosophy bear, unmistakably, the stamp of the Arabic
influence and could easily be recognized because of the divisions of Unity
of God and the Justice of God in their writings. i) Not only in zrrange-
ment, but, to a great extent, in content, was the Arabic influence shown
in the early Medievul Jewish writers on philosophy. The sume subjects were
treated--the dizcussions of substance znd accident, the creation of God,

of his attributes and justice, and of human free-will were handled in such

a way that it was difficult to know whether the writer sas Jewish or Arabic./ ;

b) Greeck:

The real beginning of ths point of contact betwsen Jewish
and Grezk philosophy and thought is within the third centruy when Alexander
the Great goes from Palestine to the Orient. The guestion immediately
arises as to what are the similarities and differences? Greek thought
began opposite to Jewish thought (ethieal in essence) in cosmological
speculation., Hesiod is interested in cosmological questions--Homer-==
partly so. The Greeks were chiefly concerned with natural philosophy;
in the material principle of the world and not primarily with the ethical
or spiritual phases.

The Jews had a new God conception--namely--a spiritual--
thus in great contrast and superior to the Egyptian ethical God concept-
tion. The Egyptians gave ethical ideas to such as Amos and the other :x/
prophets, but Jéwish philosophy developed a new God conception. The Greek
concern, as was intimated, was chiefly material. Numbers, as such, are
for us, proportions for things, PythagOﬁEE——falt something of a spiri-

tual force in numbers--they are the "form principle,"™ This may be called

1) This was the standard division used by all Arabic writers.
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the initial step in the spiritusl idea--yet none of the philosophers
before Socrates and Plsto understand the "Spirit idea™ of the EBleatlc
School. Parmenides had actually sald "Being--existence, and thinking
are the same thing"--and th;s we have a distinet approach of the spiritual
idea. TYetl, the Eleatic School did not attempt to explain the worid of

nature——the world of becoming; it just recognized being but did not ex-

e

plﬁ%&_spiri§ual. Their opponents--the School of Heraclitus,l) did not e
even recognize change—-and, in this, they opposed the spiritual idea.f/ 2
Democritus is entirely material. Empedocles, in addition to the four
principles of nature, recognizes also the two non-materisl factors—-love

and hatey-yct speuaks of these as mythological, not spiritual principles. .

Anaxogorxs was the first to introduce the spiritual. He opposes Hera-
clitus in two essentials, namely, in his view of a dynamism with a mechan-
ical cosmogomy and secondly, Ana&ggoras substitutes dualism for hylozo- P——
istic monism by assuming the existence of an unintelligent, inert sub=
stance, and of an intelligent principle, the cause of motion. To this
Socrates, direscts criticiseffor, he says, %hal Anaxagoras did jdirect this//’zf-yr
spirit principle towards man. This is the first cgntﬁgfkyith Jewish thought,
that is, they became interested in ethical gquestions with the spiritual
in back of it all,
Plato's outstanding theory--the "theory of ideas" has had
much to do with Jewish thought and philosophy. It is the problem,.also,
of "the one and the many"--both/Taise the question--How can we explain i
the many things out of one principle. ﬁor example; Every man represents
the same thing snd yet so different-—-why? Because of the development of

varieties,—-of apeciss. This is a point of contact with Jewish thought.

1) In this connection I should like to refer the reader to the erudite
study made by Dr. Henry Slonimeky entitled "Heraclitwe~and Parmeni-
des" (in German. &r/észen /f/"-/'lf‘/fad/af/y/-f- /S.881)
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For example--the subject of angeology is a phase of the discussion of
the "one in the many." Strict monotheists did not believe in angels and
the reason why men did believe in angels was because of the prevailing
pluralism. To-day, even, many philosophers believe in polythelsm because

they se= so many conflicting powers and forces in the world. It is

claimed that Plato got his theory of ideas from Oriental sourcess-Egypt.
Plato combines this theory with that of Pythagoras. Aristotle, though
against Plato, calls himsel® a disciple. However, the oldest source of
the"theory of ideas" is Babylonian. For example, bsfore God creatasd
tree here Ye had a heavenly tree as a model. The Babylonians had sanc—
tuaries which they fashioned after heavenly patterns. Plato,comes near
to this idea when he says thut there are heavenly entities, incorporeal,
after which man etc. are patterned--The heavenly entities are mirrored in

man and the differences are due to the fact that this principle must work

553%14' ,//J_, ,ig

on matter and matter has a passive resistance as the products of many sculp-
tors using the same pattern yet working on different pieces of matter will
be different. Thus, there is one mzn, yet being fused with matter makes
many differences. The P code gives this view before Plato ever had it—-

e. g. The Tabernacle being pattermed after the heavenly one. The Jews had

. : g al :
this principle--ethical and not, philosophic,in content, Thue there was Cb;z-wsf P

& point of contact in the beginning of the third centruy. Judaism had an b~

ethical background with a cosmological superstructure with the "Theory
of ideas" standing out with all &f its importance. Plato looms forth as
the only one outside of the fold of Judaism who had eeme ethical enthusi- ~—
asm a3 great as that of the Jewiah prophets—his enthusiasm (ethical) is

the acme and epitome of fireek ethics.
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With this contaéﬁ iﬁ‘ia not surprising that Jewish thought
was in"luenced by Greck thought. The Jews took from the Grecks their
"levity," but, also, adopted much of -their philosophy. The literature, ..
historical and philsophical, show in many divers ways how intense this in-
fluence waa. Pleto and Aristotle stznd forth as leaders, varying in
prominence at different periods. The question rightfully is asked, why
were the Jews at first more inclined to be influenced by Plato as against
Aristotle? The answer, is, because the Jews found themselves "at home"
in Plato, The Jews were not prepared for Aristotle--he was too logiecal,
whereaa Plato was the poetic philosopher and more in harmony with the
Jewish experience and feelings, Later on when the Jews became more
"Ptlpelistic,“Aduring the Middle Ages, then they could undertake, under-

——ee

stund and appreciate Aristotle.

¢) Various Literary Periods:
Meny classifications may be made with regard to the literary
producte of the Jews but the most feasible is the following:

(i) The Biblical Period
(2) The Alexandrian Perdod
(3) The Graeco—Jewish Period
(4) Talmudic Period
(5) Gaonic-Dialectic Period.

e

It is not our province-EB*gq’énto & detailed description of any of the

- al
above periods., 1) There are, however; some salient philosophic features

~
.,

s

e
1) Two other periods may be added; namely, The clwssical and Post-
Maimonidian periods--these need not be discussed but only be re-
ferred to in this thesis.
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that can, in brief, be brought out.l)

To begin with we may rightfully say that the concepts
of Masse Bereshit" and "Maszse Merkaba" begin our Jewish philosophy. They
ere not new nor limited to =2ny particular period. We find these two
idess of philosophic speculation in Ezekiel 2) and the P code; we find them /‘
in the first and third ;eriods mentioned above, The Talmud itself is a /4/ |
sourggﬁfg_the effect thit the Bibls has on esotsric as well as a literal v
meaning. 5;\ We find a reference there to a mystic doctrine of creation |

known as "Masse Bersshit" and a doctrine of the divine chariot called

"Maase Merkab:." The Mishna, however, ignores these two idcas and deals

only with cosmological gquestions until Jochanan ben Zakkai 4) permitted %“
/. 7 .
discussion of 75" and Akiba did likewise with . 70in the Talmud.
With these sanctions authoritative Judeism allowed discuasions of the
hitherto prohibited fields of speculation. 5) Palestine was the seat of
mysticnl speculation snd when the center of Judeism was transplanted to
Babylonia we find a change in Jewish thought and speculation with Rebb at
the head. His emphasis was upon the "theory of idezs™ insisting upon the
1) The soul concept of these periods will be treated separately.
2) Chapters 1 & 10 24 | 4 ~
3) Talmud Beb. Hagiga 11b.
4) This he did in order to meet the Christians on their own ground and
destroy its stand. See David Neumarkhkk"Philosophy of the Bible™
pPp. 291-298 for a fuller discussion o; this subject. It may be atated
here thst later the discussions of > v2and a” ¥ were dropped
because Bhristianity ceased to be an impertant item and that the dis-
cussions of the "Halaxcha" took the place of those related to-v"~v2and ‘
S Y3, The only exception is Rabbi Yehuda ben EIi. L./

[

5) Talm, Bab, Hagiga 11b.

~
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prinziple of creation which was irreconcilable with the "theory of ideas"
aeccording to the Grecian and Roman philosophers. It is natural, also to
see here, Philo's influence, particularly in Rabh's enlargement upon the
4
_1730’5‘ R. Akiba, of which he himself was a great exponent. It is here

that the dialesticel method and sharp syllogistio syatem ( 77D’ ) ?’

reached their zenith--the height of the fifth, the Gaonic perlod--this
paved the way for the influence and acceptance of Aristotle. Alongside
with this beginning of Aristotelian influence must be mentioned the fact
that after the redaction of the Balmud (c¢.550) we find & reappearance of
‘D'(‘Dand 11"0 ahd 2t about the ninth century we find a reappearance of
the "Theory of Ideas™ in the treatise of 1173 oO" "Book of Cre-
ation," 1) Rabh's influence is here evident. The first philosophie writ-
ings of the Middle Ages were}655535E;;&;gzzggiéigggét g;ﬁgpﬁ) to the

" M’ 9350 "--the "Book of Creation." This mokagge the basis
of the Medieval mystical speculation known as the Kabbala--its influence
upon Jewish philosophy is incomparable to any other treatise, The high
development of the method, and the dialectical philosophy in particular,
wes due largely to two factors, namely, the new contact of the Jews with
Greek philosophy (Aristotle); (this being evolved from Syrian and Arabic
Schools as explained previously) and secondly, to the Karaitic movement.
This sect, attacked the Merkabah doctrines of the Talmudists for their
anthropomorphic God conception in order to break down the peasple's faith
in Talmudic tredition. This sect joined the Arabic liberal School of Mu-

tazila, whose doctrine was based upon the "theory of ideas" as against the

1) This is not surprising for the Mishna itself, with Rabh's in-
fluence added thereto, brought about a new point of erystalli-
zation. The underlying "motif™ of the Mishna was that every-
thing is created——whether ', o ”eor the "theory of 4

,_/“'“"""—‘_—.-ﬂ il -

ideas." T SRR
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orthodox Arabic school that emphssized the doctrines based on the Mer-
kabah. 1) This conflict forced a change in the "Rabbinites" and philoso-
phy and rational interpretation was their recourse. The "Merksbah" and

the "theory of ideas" were rejected. Aristotle (his "Physics") was their
mentor and the group known after the leader Saadya (892-942) developed a
philosophy devoid of all mysticism. However, about two hundred years later,

in the West, there arose = group, a school, after Gabirol (1021-1070)
who adopted Aristotle's mysticism (his "Metaphysics" and the Arabic Nec-

x
Platonists)and brought forth speculations of a deep and complex nature. 2)

— e b6 R —— ——

1) Both these schools, according to Dr. David Neumark, have bullt
up their Theories under Jewish influence. The Jews contributed
much and are not given credit therefor beczuse the Arabs were in
power and made it impossible for such recognition. The Jews did
get method from the Arabs.

2) As to these schools--Dr. Neumark traces_a continuity in philoso-
phical thought and influence from "~ t& Ezekiel, then to s
Gabirol, them—be the metaphyslclst snd-then to dualism. EKikewise,
for the other group—-from ‘?3 t& Jerémiah then to Saddya, bhen-

~to the phy81clat aRd_fhen to Monism. He says on pp 300-301: (ﬁuuua¢@£7abnfbb&j

"But the foregoing will suffice to confirm our
general thesis that the development of Jewish
thought in biblical times was decisively pre-
formative and forcefully directive for all future
developments., Historical events and relations
continuously brought new elements and new mo-
tifs in the evolution of thought, but the basic
tendencies of the spiritual currents in specu-
lative thoughts and eultural menifestations
remained the same. And this can be shown

also of the essential formations of modern
times."
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It beceme Maimgn's (1135-1204) task to unite the best and most authori- ,f/
tative elements of both these schools and bring about the supremacy of

reason in all religio-philosophical speculations.

B. Content of Medieval Jewish Philosophy.

With the above historical background we are now able to
undertake a brief review of the content of the philosophical discussions
in Medieval times. This becomes more necessery here, because, when the
individual philosophers treated in this thesis sre taken up, I must be
limited to only one phase of their writings--namely--the Soul--

There are certain theories that all of them treated to a
greater or lesser extent depending upon the period and persons of influ-'
ence, These, may, in a sumrery way, be here given.

As was stated above Plato (and Neo-Platonism) and Arie-
totle affected the thinking of the Jew as well as having transformed
their religious and ethical discussions into metaphysical systems. The
point of view heretofore of the relationship of God to man and to nature
was distinetly personal, human, teleological and ethicel--and this was
given a metaphysical turn which assumed four distinctive bases, namely,
the "theory of ideas," the theory of emanation, the doctrine that matter
is a form prineciple of evil and agnosticisim. The common or universal
elerent in nature was sought aftér; method, through description and de-
finition,gpplied{ 8. thorough research into the discussions of the ques-
tions of change which, it was agreed, implies an unchanging substratum

which is Matter not affected by quality or form. The whole discussion

of Matter and Form, Motion, Potentiality and Actuality, em{ relating \__




o,

T s — A T

A

these to the attributes of God, to man and nature was thrashed out by
many philosophers of this period. The world of matter wss put into con-
trast with the world of the spirit giving rise to the speculations upon
the subjects of natural and ethical laws. God wes "impersonalized,"
He wes not corporeal, He is pure form and thought, He is thought think-
ing thought, The world of matter, the sublunar world, is subject to
generation and decay; all things are destined to change; nothing is per-
manent and destruction of one thing is the genesis of another--thers
is no annihilation.
The ahove disrussion bears particularly now upon our sub-
Ject of soul——for in man's soul we find a form which combines within it-
self characteristics of the worlds of matter and spirit, the sublunar
and celestial forms. 1) When it is in contact with the body it performs
and exhibits activities through matter as other sublunar forms and is
inseparsble from matter. Death does not destroy it for it continues
geparately in form afterwards. The Jewish philosophers were much con-
cerned with the concept of Soul and the one just intimated had much to
do with their speculations--and--particularly, with those writers covered

in this treatise.

s s
1) See Yalkut Sgﬁqsne:

”
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The Greek influence in the soul classification 1) is im-
portant-- The Jewish philosophers vary from the Platonic viéw that the
soul is & distinet entity coming into the body from a spiritual world,
and acting in the body by using the latter as its instrument—-tc the
Aristotelian view that, at least, so far as the lower faculties are con-
cerned,--the soul is the form of the body, and disappears with the death
of the latlter. The human unit is one of body plus mind; the activities
psycho-physical and not as Plato would have it purely psychicel. The
Arabic influence (essentially Aristotelian) gave us the concept of M"Ac-
tive Intellect" 2)--senss experience--though this active intellect--is
converted into immaterial concepts—-and these constitute the immortal
part of man, In this relztion we have pristotle's idea of potential
Intellect which has both a passive and an active phase, the former dies

with the body and the latter is immortal. Close to Aristotle's influence

| 18 that of Plotinus, Aristotle's gradations of being are static and in

| Plotinus they are dynamic. 3) Aristotlés, to be sure, is theistic and

- —— -

1) The commonest classification of Soul is into vegetative, animal,
and rational. Plato's is appetitive, spirited, and rational.

2) The thoughts of this "Active Intellect" have become the realities
for many philosophers——cf the "Logos" of Philo and Augustine and
Meimun)'s "Moreh Neb." Ch III, 18.

A fuller discussion of acquired and active and other intellects
will be taken up with the philosophers dealing with same.

3) It is this "dynamicity," this creativity, which forms the major
part of my inquiry into what I call the "development" of the
goul.
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dualistic while Plotinus is pantheistic and monistic. The three pypostes
of Plotinus, namely, Being, "nous" or Reason, and "World Soul;'proceed
e e

in ascending order as given—-this process, this development, if I may

so call it, has been unknowingly mdopted by our philosophers as Aristo-

———

telian and much has been made of it. Truly, it is a valuable contribu-
tion, for, it agein emphasizes the importance of the "creativity," the
dynemicity of man's soul. Brue, man's body is material and therefore
partakes of the evil of matter-- But his soul comes from,-—emanates
from,--the "World Soul" to the intelligible and sensible world and par-
takes of both--if his Soul strives for perfection it will, after the
death of the body, return to its abode in thé intelligible world. As to
God,‘ﬂe is the acme of perfection. He is absolutely unknowable and of
whgé negations are only true. Such ideas are foreign to Aristotle and are
indicative of Philo's influence; this is expressed too, in ibn Datid.,
and Maimuni applies this in his classical solution of the problems of
the attributes of God.

Brief, as the above is, of the content of Medieval Jewish
philosophy, we can see that the topics of Soul, reason, or intellect,
form an important part of the discussions of these great thinkers. It
remains for us, before taking up the_individual writers, to close this
chapter with a brief survey of the various terms used in our Hebrew

literature.

4, The Term $OUL In Hebrew Literature.

Throughout the conflict of philosophic thought the ques-

tion of soul has held no mean place--it is because here and there, indi-
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viduals and groups have made it the kernel and the center of their sys-
tems of thought. IB~Judaiem, it may truthfully be said does not consider
the Soul as the exclusive citadel of the divine as opposed to the body--
Judaism admite no complete dualism of shirit and matter--the whole human
personality is divine to the extent of which it moulds and develops itself
toward a divine end. The Rabbis have thus sanctified the body as well as
the mind 1) and have gone further in trying to connect even all natural
phenomena with the Torah so as to emphasize a complete égzgégﬁggﬁyufggg
Law--a monism, if you please. 2) The @reek idea that man is a microcosm
reflecting the whole cosmos was frequently expressed and emphasized 3)--
man tears the stamp of divinity and manifests it by the creativity on his

part to elevate the realm of the senses, the flesh, matter, into the

ephere of morality and holiness.

We see, however, from the above that man does posaesfa
dusl nature--the flesh "basar" 4) and the spirit--the "breath of God"
the "Ruah Elohim." The latter is the form principle that makesthe flesh
& living being--the g »™ V), penetrates all living crestures at whose
departure the living creature becomes lifelwss. Thisa "0 D\ is possessed
by animal as well as by man, hence, in ancient times the terms "breath,"

PAY and "eoulm d D or T!'D\DJ were used as synon--

- ——

1) See R, Hillel's comparison in Lev. R 34:3, Apropos this we may say
that the Talmudic philosophy throughout derives its God conception
from a comparison of the sould with bg&?‘ The Greek influence here,
of course, is most evident,

2) This is true of the Mishna.
g e T TR

3) &b, 4 R. N. 31.

4) The term "all flesh" is used for both man and beast--see Gen. 6:12,19.
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ymous. 1) Later on the correlation of soul and "blood" DO T, was made
manifest since mean and beast both die when the life-blood flows out of
the body--2) Thus both man and beast possess a soul-- J D) —that
of man is distinguished by a greater and special endowment—-a creativ-
ity 3)—-the M 10 1lifts man into a higher realm and mekes him a free
moral personslity.

The terms WD, DDU_), andl' 4) in the Bible proper

are used synonymously and coterminously. Philo, adopting the Platonic

— T —— . e e

1) The Latin amima and gpiritus and the Greek pneuma and psyche.

2) Gen. 9:21. Lev. 17:11,14.

“z 3) See Commentary to Gen 2:7 particularly in re:( BEA D
a___.__.—-"“"”.‘_—“-ﬁh‘

-

o 4) See Dillman, 1. c. 355-381; Davidson, 1. o. 182-203; comp. Ben v
’ R. 14:11 where these three terms are given and also D~'ND’, Pa.

‘ 22:21; 35:17 and T1'D Ps. 143:3; Job 33:1; See also Yalkut
Eliezer aad-division of P OWYJ for many references and amplifi-
cations/. Also, in Chapter 8. See Saadia's "&muweTH EpEOS nm

--pp 153-154. of UDAD HIvD oo by Pseudo-Bahya

™ (translated by Broydé into Hebrew from the Arabic under title
J M,es Reflexions sur l'ame par Bahya ben Joseph iba Pakuda" 1896)
¥ is found ten names by which soul is kmown--the three mentioned,
/ © /7 Tplus, 145UN, T ,TIAD, ol RIS, o'Jn‘onr._j\bmn--—

i ~r In the Zohar ( XD 1MUY/ o) soul has a two-fold division--
X namely DY TP DNDYL the higher or Sabboth Soul, and
D '3:30'.3 u;g‘_\'rthe lower, or week day Soul.

/".B’A:I.F(n;'- \ A ; Mmﬂﬂmcmﬁm

-?tvhq &'.‘ I"M" 3 L'Kf-}?/f |

In re: soul: and spirit see Gutjmenn 1. c. a_nd‘q\c.)tes Plj;%if&“f,é . P
w Israeli--Bk. of Def. p 138-- q,;d,_,“_,c,_.ag,r L .

'.Z'T‘)"T" ST UMY OBM L IDID D 1K)

.~
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divieion, gives a three-fold classification as above. 1) The Jg¢ wish
philosophers of the Middle Ages, beginning with Saadia, made similar di-
visions knowing well that the claésification of Soul into threg substances
had no scriptural warrant. 2) The Rabbifs, however, emphasize the term
PDY ), as the human psyche, the higher spiritual substance, and the con-
trasl thereto is not the Biblicel YW, flesh, but the Aramaic !'] LA,
"Guph," body. 3) They recognized no relationship between the soulf of
the animal and that of man--man has a special type of existence--God
causes the soul to enter the body 4) and this pre- existence of the soul
was shared both by Rabbis and Philo with the Apocryphal authors. &) The
Rabbis, it must be borne in mind, never emphasized +the fact as Philo
and Plato and the Paulinian Systém did, that the body or the flesh was
the source of impurity and sin or "the prison house of the soul? The
Rabbis recognized a "tendency" a D%, but never a compulsion toward
sin. Man has the divine power, the freedom, to overcome the evil

( MDD INY') 8) by the good ( & 1W®T1 DX’) inclination and

1) De. Leg. Alleg. 3:38.

2) See Horovitz: D. Psychologie Saadias; Scheyer; D. Psycholog. System
d. Maimonides; Cessel's Cuzari® pp 382-400.

3) Senh. 91 & and b; Nid 30:b-31b; Sifre Deut. 306, ref. to Deut 32:1;
LEVO 4:5"‘8.

4) Ab, Z. 5a; Gen R. 8:1.

5) B. Wisdom 8:20; Slav. Enoch 23:5; Philo 1:15,32; 2:356 comp Baresset
————
1, c. pp. 508 ff. -

3 . . . - 2 b. Suk
Gen B:5: 8:21; B. Sira 15:14; 17:81; 21:11; Ber. 5z; Kid 30b; .

“ 52 a bt Shaé. 152 b; Becl. R. 12:7; comp. F., Ch. Porter: "The
Yeze; ha Ra" in "Biblical and Semitic Studies" pp 93-156; Bourset

——— i

1. ¢, 462 £.

—
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the greatest men in history are those who can control (and have controlled)
the passions within their souls. é) Our Medieval philosophers, influenced
by the Greeke, adopted the theory, that there is a substance of souls—-
"Nefesh Hahiyonith®  J'JIVDD WUB{__the basic life-principle the form-
principle, of men and animels. 2) With this inherent and potential unique
characteristic, man stands in the very center of the universe and God

esteems him "equal in value to the entire creation. 3) The soul, to most
cf our Jewish philosophers of Medieval times, ies divested of every sensory
attribute and portrazyed as a divine power within the body. We are now ready
to undertake a full discussion of the wey in which our Medieval Jewish

philosophers treated the subject of soul--bearing in mind the emphasis

end limitations of this thesis.

1)  Suk 52a, b.

2) Truly this is an anticipation of modern phy?iological and psycholo-
gical discoveries. Our Rabbis have, in their discussions, adopted
the tri-partite soul division of Plato, reason, pasa?on and courage }?"?7",,
and Aristotle's, reason perception and putrition (Philo gaveVa two- J AL5¢
fold division, rationsl, and irrational) However, because of a de-
sire to correlate the soul division with the cardinal virtues on &
functional basis they (like Plato and Philo)'call wisdom DT2N,
courage T ) !2Aand tempersnce REEER jg_qtice_being the l_mr-
monization of the three (see Ab. z.aggigg) From this the Rabbis
get their God conception and say that He is the sum of the cardi-

nal virtues snd the form principle of the soul.

3) Thus says Rabbi Nehemizh of & single human soul--Ab. d R. N. 31.
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ITII ISAAC BEN SOLOMON ISRAELI-—

1. Life and Works.

Israeli was the first dialectic philosopher, He was born
in Bgypt and from there he went to Keiruan to assume the position of court
physician to several Califs., His dates are 855-955. His works do not
rank him as a great philosopher--for--he expounded no new system nor did
he give any solutions to anything specifically Jewish. In his duy he
must have been highly respected as & great physician, His works are
purely of an eclectic nature. He shows Aristotelian and Platonic influ-
ences. Hie merit lies in the fact that he dirscted the attention of the
Jews of his day to the study of the science and philosophy of the Greeks.

The works of interest and impaertance to us are the follow-
ing: "Book of the Elements" 1) and the "Book of Definitions™ 2) These
were in Arabic. 3) In the first book he is primarily concerned with a \\‘
probleme of physics, of nature--namely the definition of an element~--and,
he follows this up with the inquiry as to the number and cherw.cter of the

elements aad of which the sublunar world ie made, The Book is nothing

1) S. Fried, "Das Buch Uiber die Elemente" .nvtie™ Y DO Drohobyez 1900

WFestschrift zum achtzigsten Geburbstag

- Hirschfeld in
2) Published by Hirs -141; af also 233-4.

Moritz Steenschneiders" Leipzig 1896--pp 131
8) The complete list of his works, in addition to the above are &s

follows: :
2) A commentary to Sefer Yezirab——in Arsbic and Hebrew.
b) UOJD! ™MD yno--published by Steinschneider in the

iodi 2 5 401-5.
Hebrew periodical DwmH>n I (1872) pp
e) An a.rt.igle an DD A’ 'S AN in-Hebrey--Senior Sachs

"Literaturblatt des Orients XI p 166
lin 1850) p 39.

Yand in Ha Teshiyal (Ber- .
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é-it enters into competition; everyone of the four elements is a last ele-
“ e

’?’ / discussion of some philosophical problems. Here he defines and%escribes

é?ZQ/éQW?mydfvé~h~-
DR
more nor less than a Jewish .=ditien of Aristotle's "Physics."” The elements
are four, nemely, fire, air, water, earth, and he then discusses many
other items of physics , physiology, logic and psychology. In this book
he adopts much of Galen znd Hippocrates. He refutes the Atomic theory,

he gets away from Aristotle on certain points.

2, The Soul~-

For our purpose we may say thut in his definition of an

element he touches upon soul-- He says that an elemsnt is an ipgredient;

ment; you csn't analyze it--there is no higher composite than soul. 1)
Tske one of the last elements e. g. air, and the highest composite--goul--
and know its process— We need not ask why and what; it is self-explana-
tory-- The intensive qualitiee create the extensive gualities. 2)

The other, the "Book of Definitions" gives us a better

such terms zs Intelligence, science, philosophy, soul, spirit, nature,
etc. To know one's self is to understand his spiritual as well as his
corporeal phasss of life--and thus‘gg_knowa everything. Spiritual is the
Soul and the reason}corporealiis the body with its three dimensions. 3)
The study of science leads one to 2 full knowledge of reslities, and one

of these great realities is to know the purpose of the union of body and

- P

1)  Book of Elements--Hebrew p 6€8; Latin Fol. ¥ Gol. 1.

2) In this he anticipates and refutes Descartes in Te: extension and

thinking.

3) Guttmann 1. c. p 25 and note.
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soul. Knowing this purpose he can realize what is truth, what is good,
and thus will receive reward from the Creator, which consists in cleav-
ing to the upper soul, 1) and thue attain spirituality and pe?fection.

To attdin the reclm of the upper soul one must strive to overcome his ani-
mal pleasures and desires-- one must work 2) himself out of potentiality
to actuelity, This "™participation" of the individual in the cosmic soul
process is whaet makes the individual and his efforts so important., The
rational soul strives to appropriste more and more of the first intelli-

gence 3) obtaining a complete identity-—spiritual in nature.

1) Israeli has the three-fold division of soul rational, animal and
vegetative, each successively smanating from "A Splendor," an "In-
telligence" by Ged., The Splendor and the rutional soul are both
permunent and fixed the others are not, Altho the three soula are
cosmic and not individual, still phe principle of individuation occurs
in the sub-lunar world. It is this individuation which I like to
stress; it is this developmental phise that Israeli emphasized too.
See his Liber definit. Heb, pp 136-138.

2 B'k. of Def, Heb 1352, Il,.‘3-“ AN nD)
: 4 Lon D DA DO Lo

‘ DI0|
431> poTe XD . 35 Sl i e, "
See Guttmann 1. c. p 21 and note.

%) Israeli divides Intelligence into three olas§es: ac?ual, potential
and the second intelligence i. e. the sense impressions—-the phan-

tasia-—See B'k. of Def. Hebrew p 135; Latin Fol. 1I Col 4: Also

Guttmann 1. c. pp 36-37. We see in this the Aristotelisn classifi-

cation of intellect in active and paseive, Iar&eli addihfhazsgit:—
; " ; =
totle omitted, namely, the process of realization from P
to the active state.
Tersall zets awsy from 8rz:k point of view
see Neurark's Vol. I, p 418, lcraell gala ayuy trem Qresk ROt o P
7R~ nostuluts chinge «ndé never Deing. Hatter, is, he says, 13 bez2aus
.4 »L i’ - - A - o~ . 5 ;
it iay svery form cxiabs becatse it exlats. NI 13¢D X

~) NDADY TnX 3D D M3Id3p) | PIOY MDA
S
5 ‘.X_’_"b\u Dﬂ K‘-n
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The question of soul has bzen a perpetusl puffle to the
philosophere of 211 times. Some thought it was a material substance,
others understood 1t to hs pursly spirituul; is soul substuance or aceci-

dent? To Israeli the soul is not =n asccidznt but a substunce. 1)

5. Rsflcctive Analysis—

i o AR e d P ol pp sk . v
From the 1;h1L;u‘;§£;ntenglve study of ths soul, we may,

at present pause .nd rzflest upon the sloment of "ecreativity" in Israsli's
discussion. I do not want Lo re.d into the utterances of this eclectic
philosopher tut, I do zppropriute for my own rgie:tion certoin elements

yhich have not be~n “reusht to rind or emphasized in this 1ight.

T want bo here.ith discusse rg%ectively his id=a of emana-

tion. 2) Truly, it is Neo_Pluatonic——almoat Blotinus in todo-- The success-

ive rodistions, from the muin source of 1light, [Truth, Goodness, Splen-
*

gor, Ged, Intelligence) diminish in spirituality until the Sphesre——

SAS5A77 » 1s reached wherein the things are materiszl znd visible

1) Using subsbince snd accident in the purely logical and ontologic.l
sense. His discussion is in Book of Flements—-Hebrew p 128f. Cf.
Aristotle's definition of Soul in De Anima II 412 a; 27 Lat. Fol v,
Col. I. In E'k. offiefinitl
Ee refers to Plato's definition as follows: Join 059X y1rL)

a0 Tsinyn 12l T BRXSP]WTNDm) BB X

/ﬂ Latine—et dixitf Plato; anims est substantia (updsed) worpori et per
/ istum unionem, etc. 6

With reg rd to the soul, being Form, and not an accidental prod?ct
of the corporeal world sec also B'k. of Elemsntﬁ-—Hebrew P 6?;.4§t.
Fol. X, Col, 1. Of, Saadya's Emunoth Ch VI; Aristotle De Anima

404 b, 8;

p 401; 403-404; for exuct Hebrew text

2) See Ha Karmel 1. ¢. Vol. I, P

ions Hebraw p 136 and L:otin Fol, II1I, Col.l.

/‘ -
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to the physical senses. The rslationship between the cosmic hypogaﬁes
(the Intelligence 1) and the three souls) 2) and the rationzl and psychic
faculties in man, Isrzeli does not explain, I may venture to say that
since God did create the Splendor (AIN'DA BYD X)) and sent out
a "spark" ( Y\B’J) thet this spark, (Gle=nz) is the eg_gyézlng Yopoa o
in his whole scheme of emsnztion--this spark is dormant in many indivi-
duals; it is ready to bring them from the asphere to the cosmic hypostases
with = distinet individuality. The spere is the mid-way house, so to speak,
between the world of intelligence an;héﬂé corporeal world éh the world
of elements. The spark which ean individual can sppropriate, which he
¢an kindle into rationzlity and consciousness, is there. The process
is both ascending and descending, but for man it is the former-- He may
proceed from the elements to the sphere, through the cosmic hypostases
and then to the Splendor. Israeli claime that the power of the rational
soul  ( _]\3:&/‘0'0 WD M) which is permanent and fixed emanates from

the Splendor, ( 1 D)'M2AN) and then there proceeds a descending order

-

with notes for this statement. Also--see Guttmann 1. c. note 1, pp
31-32 for Hebrew and corrections. German translation oi these.passH

ages .

: e
: In re: the Souls and Intelligence see ‘ £ 5 fou d) 7
) B'k of Def. Heb, p 136; Latin Fol III Col 1'\""3).\1"03’ J‘Mdﬁ.l‘s ',\é‘)luﬂ_l‘
TN

AV DNTD T XMW 3@ gnaD AU LD D fa
TMT

2) B'k. of Def. Heb. p 138;
Lat, Fol, III. Col.l§
B'k., of El. Heb p 57;

Lat. Fol IX Col 2
Commentary to Sefer Yezirah pp 60-70,

B

—
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of emanation., But, we individuals, thru & process of tinme, havé within
ug, «lmost intuitively (through crestion) a divine sp.rk thet, immediately
after hirth, puts us into touch with the world of Intelligence, of Splen-
dor, of God. We cen emznate cut of the Shodow, the dimness, the meteri-
alism of our earthly existence,

The second point I choose to emphasize is the use that
Isrueli makes of the Aristotelian doctrine of potentinlity and actualiy
referred to ultove., 1) This discussion was one with which s11 the philo-
sophers h:d to contend, Israeli introduces an intermediate stage in his

classification of Intelligences 2)-- True it is therc is a potentiszl

o S i e e 8

1) Guttmann 1. c. pp 36-37;
Bk, 8f Def. Hebrew p 135; Latin Fol II col 4.

r

2) Namely "phantasia" referred to above--

LIDY DUTIN Db 2PN P DYID -r|4o15‘5'|\ ?Zm |=5;
90U P'TATD DT DRI AOVTPD % 4 T D DA
NPYET 0TID P WD WK PATD PSR 1TSS SRR

L DN 'nan“ﬂ PI'NI PIHO DO K% J_r-cmwm.b,\.na"h 3x%
NEIUn ol -  m e T 0> ?Ita'u::.l DDA 1A X'nd .THD DAy o ima
WA DA SOES XD yQ3UDL IO TR 3aDD X PIT ™ 1A
Javn ool 3X TIXCVIDTN DN U Ay .n-"?m W -~ - YYD

DD IOD DTAeD -nX TXT DD XD DYLUN UDHAT DYAINLY

AT 1 J:ms D) 1-'\0\3'31\ IO \:3\ AP DIAD %3

(1')3\-1“ Jaa ™ )Ld?'-‘e_\'h'ﬂ‘a 3‘“\-{) e e ANAbH DATTPAM

DX n
DYV D AT WAD T)J,‘Tlx"\—r‘f) Dy VMR DOam 'DE:'I’
TS 1y 3 PP DI X
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and actunl intslligence but there is sn intermediary strge--namely--a
procesg  of reelization of the potential (or passive) intellect through the sear
genge stimuli on the one hand and the influencs of the active intellect
on the other. In short, the individuil has, intuitively--certain intellec-
tuzl 2nd spiritusl potentialities and it remains for him to so use his
gifts, wisely and justly 1) so as to bring about an sctualiy of his fa-
culties; to so re-creaxte within himself the latent and inherent energies
mthat s high type of soul, (the rwtion:zl soul) could be consummsted and

thereby be put into communion with God--with Truth--with the roalm of

Spirit.

—— L — . et

the reader to Gutimann's fine_exPoai-
hoose to call nereativity."--indivi-
sture——-Gutimann l.c, PP 48—

1) In this connection I refer
tion of this ides—-what L g
dusl in essence ond not cosmic in m
49 and note bhersto:

Bk of Flements Hebrew p 57; Latin FollIIX,Col 2

e e
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IV. SAADIA BEN JOSWPH AL-FAYYUMI (892-942)
1. Life and Works:

With 8Sad ‘ia begins the fTirst importunt prssentation of Jew-
ish philosophy--u systemutic disssrtation upon the vital questions in Juda-
iem ie given by him., Ss=adia is the incurn.tion of Jewish life und thought
up to his duy. This is cvident becsuse, in his day the Mishna and the Tal-
mud had been long conplsted and these two wers ths grewt fountain springs of
Judaism. As head of the academy at Sura, the center of Jewish learning, he
was the heir'pfféll th-t passed before him in the development of Jewish
lore, teuching, and philosophy--his was the unique heritsze—-to interpret
and to tesch that which was handed down to him by lawgiver, prophet, scribe,
Pharis=e, Tanna and Amora, Saburii and Gaon. It was to the good fortune of
the Jews that Ssadiz did come as head of Sura at a time fraught with dissen-

tion, strife und agitstion in the intellectual ranks of both Jew and Isla-

mite,

Various =chools «rose in Islam 1) as well as in Judaism, geck-

ing for new interprstations and new alignments in the problems of faith,

science, life and tradition. Saadia proved himsel? equal to the task of

directing the dissenters "of the vast multitudes™ giving power to the faint

of heart and to those that had no might he increased them with strength."2)

Saadis met the atbaucks of the Karaites and corrected and systematized Jewish

thought. He was a true philosopher-~Israeli an aclectic. His was the task

to give s good foundstion to the Hebrew extant in his day and he set about

1t vy paying attention to grammar .nd lexicography; he was the firat to‘Q

translate the Bible into Arabic and the first to write a commentary thereto.

1) See Introductory Chapter

2) Is 40:29




. —30 -
sawdi&'s grenteat task was to write a system of philosophy thit was to be
in harmony with the traditions in Judaism and, at the same time, be in accord
with the philosophic and scientific opinion of the day. The result was the
treatise that made Sazdia's name immortal; his "chef d'oewvre," entitled
"Emunot ve-Deot," "Beliefs and Opinions." 1) The work ig:Mut%yilite modzl——
having the two churacteristic divisions of Unity and Justice.
The volume has ten chapters and the subjects treated cover
the various import nt religio-philosophicul subjects of the great thinkers
and writers of his and other religions. After a preliminary discussion of
the nature =nd sourc=s of knowledgs he procesds to prove the existence of
God by showing th-t the world could not huve existeld from eternity and must
2 bave been crested in time--croution implies 4 creator. This God is one

Loe 4 é*>°"*wf‘4>ﬂﬂﬁzaﬁ
and incorporez]l and His unity und simplicity are not affected by say of His

F

attributes,. The division on Unity closes with a refutation of the prevsil-
ing opposing views, the duslists, infidels and Trinitariins, Free-will is
the center of discussicn of the secand division, namely, of Justice. Psy-
chology end sthics are, therefore, here taken up. In the whole work Islamic
influence is evident. FHis purpose in writing this masterpiece was to de-

fond Judsism und Jewish dogma. For example, in answer to the question of

why investigute? 2) he answers—-to know what we have from tradition; that

we cannot do anything without tradition, snd thut the cause for people be-

lieving in false ideas is their_laziness—ntheir dulness. Saadia, as was

stuted above, govers the szlient philosophical problems in his book. His

s the Hebrew translation of Judah ibn FI
Yazefo¥ edition. |

portd-Neumark te~for theoming “ridele on Saadlh |
=7 u.GJ.b DU LLUL.

ion to a review
e Annval," yhere,-in-wd it e
n theﬁ"Hebreerﬂ:zn G?lfzggn*Saaalé heqglvesﬂhas-ewn*and-a@éginal

r Drs Heg;x,MﬁLt P s

..p-lr-ml-
- ches: : |‘

—r\) pp 48-54.

1) The text used in this puper i
Tibbon of Saadia's work--the

- 13, marger
by wdtle

[ wﬁﬁ/

2) See the Introduction (@ F=iam ey 3‘1"

e
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His sources are Jewish literuture and tralition, the works of the Mutakalli- |

mum, purticularly the Mutazilites, and Aristotle, whose work on the "Cate- l
gories" he knew at first hand. i) His strong desire and purpose was to !
heve people make & conscientious study of his book so that the readers may |
remove doutt snd substitute therefore belief thru knowledges for belief thru l
tredition, and, more import:nt, to be zble thru such study, to improvs char-

|
|
acter und disposition which will affect man's life towards better thought ‘L

and sction, not only in his relationship with man but with God as well. 2)

Ca The Soul;

£ the ten parts in Ssadia's masterpiece, the sixth treats

! of the soul. Saadi:, who was under the influence of Aristotle interpreted

matter und spirit, nor did he accept the tri-partite division of the soul.

with the body; it is a unit and finds its sest in the heart.-3)--hcart and

soul, therefore, being synonymous terms in the Bible. This soul--is indi-

that the ten categories of Aristotle had in-

the philosophers elther directly or indirect—

e rise to the genmeral classification of |
ng nine in number—-quantity, G|

!
i

& i r
Addl // To him the soul ie # spiritu:l subatance which is created simultaneously ‘
|

1) It should be statsd here
fluenced practically zall
ly. These ocategories gav
Substunce and Accident--the latter bei E
quality, relation, place, time, position, possession, actl?nf and
passion, Szadis, in more than one way, employs this classification.
For example, in order to show that God is not bo be compared to any ,.
other thing in creation; God is hhe cause of all substance and acci- .

dent, hence He is Himself neither the one or the other.

See Part I1I, Chs. 9-12; PP 95-102. \ !
Part VI, Ch. 1, p 149. f

2) See pp 38-39.
3) p 148: <iDIA DD prpdw oy 1ada prdp YDID SR D ’

5 4B s DYR WEE A3a DAY 3’; 3 S AND 3 0
a3 e a3 n@anox% |
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visible und possesses a luminous nature like the spheres, 1) but, it is
simpler, finer and purer than they, and hss a unicue charzcterlstic in that
it is endowed with thought. It was created by God out of the primel ether
efrom which the =ngels were made, at the same time the tody was made and
within the body. This union of body and soul was brouzht about--guiliiade—
in order to disgplay that moral and ethical activity perscribed for it in
the divine tzaching. Should thsSoul neglect th%gti} would defile and con-
tuminste ibs purposs znd purity. Saadia followsrthis discussion by saying
that some substance adheres to the soul# as does to the angels and thus
accepts the Talmudic expressions with regard to abode of the soul after
death. Saadia also com?ffffhthe Hindu teaching of metempsychosis, which
had beon adopted by @%&frmd‘}\ljﬁlgwj 2)

The Study of Soul is nothing more, to Saadia, than a contin-
uation of the study of God and His relationship to the rational part of His
erestion in the sublunazr world., That mun is endowed with a_soul cannot be
doubted, for, the activities of the soul of man are dirsctly visible 3)—
the problem which is diffiecult is th.t which deals with the nature of the
soul. We have had in our pfsvioue discussions intimations of these various

conceptions--Sazdia snumerates these. 4) Some think the soul an accident

of the body, others that it is a corporeal substance like air or fire, and

8till others, that there are several souls in man; these, Sagdia refutes 5)

. 3
1) p 152 Ch 3--beginning with Q'L\Sr\h .l‘-\"\‘y:’ ?J D)"‘-“ DR Mlb_]

2) See p 160 Ch 8.
3) p 149 ~3ys (> IDXand p 155
g; gpiég?.:lm PEOD 2y .. 0TS DNV NV oX oPXSY

; )DL ) DNIX
DAY B DD B NapR P | SU3, lé-;gj)h"ﬂmw

It is possible in this whole discussion thot Israeli had much influ-




und suys that the Soul is too important in its functions to be an accident:
s [ R~ »

|
—33— i
|

it is not & corporesal substance because it hos not their properties. As ®

was said above, Saadis holds that the soul is indivisible, for if 1t did ’
congist of two or more distinct rirts, the perceptions of sense would not f !

reawch the reason and ther= would be no cooperation between these two pow-

ers, 1) Saudia, therefore, conzludes th&t the Soul of man is 4 substance

crested by God at the time when the human body is completed--the soul is a

subst:nce and as pure us the celestial spheres 2)—- it is rational. It

T

uses the body =8 un instrument for its functions—-when connected with the

P

body the soul has thre= faculties, namely, reusoh, spirit, and desire--all
these thrze f.culties reside in ﬁhe heart, the source of sense and motion
for the body. Lhe soul purifies or defiles itself while it 1s in the boly
and men must strive to attain éke-perfection. 3) Thus it is good for the ;

Soul to be placed in the body.

3. Reflsctive Analysis:
In Sasdis we hzve = great advance in the real interpretation

of the nuture of the soul. As was stated above, he leads to the discussion

differences and gimilarities.
13, 40, 42, 44, 50, and 64.

comment of ’i)JlTA'h s'lvrefersnce

ence upon Saadia in re:
See Guttman 1. c. PP 3,
. o #

1) p 150--particularly the

2) p 152 Ch 3.

Pt/
3) See p 155 and the commentery 02 PYFOXT S’; 53 o0 XD B o

DINVKY CIND VDD NS O S MUKIOKI WOD D 3%

~i DXl 3|
A 3R DR DI STARD P I Sl DA !
DUisn 3k 1A pran AT XX PDT :5’,- o -py QAT D% AN l_
;\n353"‘i LU _-‘u)"'ﬁ““ ' |1

TOADY g Ao XD, TDIVPAY

See also Part V Chs. 1-3 PP 136-140.




V\

34—~
of the soul, from'e thorough analysis of God and his sttributes. His
preﬁlses, namely, that everything outside of God is created (therefore,
creatio-ex-nihilo) and th:t there is no pure spirit outside of God, thut
all is composite, that it hus matter, leads to the inevituble conclusion
that God zlone is immaterial. 1) His spirit manifests itsel? particulur-
ly in mun; 2) the soul, which is created in man when ‘the embryo is ready to
receive it exemplifies CGod's presence. God is incorporeal but nevertheless
has wisdom, will sand vitality—-this is due to the all-prevading gpirit.
Man, too, is impregnated with a form principle--the csasence of which is not

#ae
matter--but&-mentality. 3) Ssadia insists on 2N (vitu.liry'-), 3!3'(volun—-

L A~

tarist) and O DD (intellectualist) 4) as a unit and as constituting the

essentisl attributes of God--our r-asoning faculty arrives at these concepts

1) This is per=iiel-to-Aristotle's "Metaxsug" and to Plato's "Theory of
Ideas." In part I he gives 211 *he prevailing theories and mests them

all by asking--whzt is the Motive of Becoming?--and showa that they
areé a2gainst the principle of "Metaxsue."

2) Note ths following p 36--of #he1aNMD p-awT‘me_o i (i o
ODIAT D AT OO PXITEP B
eey JDAYD OD

"They §the beings) found therein their genses—-a clear finding; as
soon as the soul is put into them their faculties begin to function
...with it proofs are clarified"™ —- See als6V Py -b'AV thereto.

See page 54 also.
3) In re: Prophecy, Ethical laws and Revelation Saadia emphusizes Reason

L i stes
as &he Pirat source of Revelation and of Law, In this he anticipates
Kant, See Part III Chep 10, p 122; Part V Ch 8, p 147; Part VII Bh 2;,

Bage 165.

4) © Part II ch. 1, p 87 ete. particularly ch 4--p 91 and c?mmentary "
KDY OV —Y |PUD AP IPEDY YO | OD
Q'>aTD X" ADHY |_13 ABXHMY Y AD O3IN 31:3‘ ’h‘
S)I’ ;g}.i L' gx='> N )L’-B D OHMNHADD |_.‘-)J.3u) [pony
OTin uz'v 0e XK POTPY CIRD MR XDy axe'd

¥ e el e
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with one aet of thinking--they are all included in the word Meker. With
regard to the soul--I choose to appropriate these concepts in so far that
| since the Soul is created at the same time with the body it is the Maker
of that unit-—personality. Its process of development is in the order
given (in note 4 p 34) The mentzl phase is the all! -important part altho
the other two "N and AE)V3'are necessary in the whole arrangemént. 1)
¥ Following the discussion of the above--we may emphasize here,
as another contribution of Saadia's, the concept of :g?tqplasm“ 2)-~the
soul is this :nd the soul gets its impetus at the time the embryo is ready
to receive it--This zctoplasm 3) mzy =1so be called the motivating force in
the process of the Soul's realization from potentiality to actuality 4).
Thiq_&gioplasm ia created and is not, like Aristotle's "ether," eternal,—
! however—-this dynamic power has, from my own reflection on the matter, the
unique char .cteristic of making the soul attain immortality 5)-- It does
approximate the divine—-in its original essensé 6) for it has in its inci-

e e

pency = divine element 7) which can increase in vitality, in power and in

1) George Santayzna in his essay in "Privacy" says "life is to be
won and not snatched"--true, here it is intimated that life to be

made--to be crexted.

2) A term used by Dr. David Neumark which expresses most admirably the
creative factor in soul development. I may say here that body and
germ plasm alone do not develop a goul—it takes an energizing force—-
this "metaxsue" of Sasdia to start the process of development.

3) Of Aristotla's "ether.”

4) Cf Israeli's view.

f ion on immortality--I mzy only state here
B e it g o Seddia's presentation of the world

my view on the matter. I appreciaite
tg come which follows logically from his discussion on-EiPoplasmHH

>
]
8) Sec p 152 Ch 3: 2 5A3ap HYPAS T OB ‘T":d.\-hV

7) I mey call this & parallel to Terzeli’s "spark" that emenates from

the original splendor.

Y

N




.

!

intelligence. 1 concurfwith Saudia,(?n this reflective &nalysiED and say

P v

R

that conduct does pglay an important part in the development of the soul.
"Conduct is the tool, so to speak, that cen make a person use or abuse 8)
the inherent capsbilities and possibilities within the Soul. "The Still
smell voice" within man may be 2 true gulde for the Soul's course. This
inmenence of God within ue, given to us at birth, may lead us to a complete
harmonious arrsngement of the desirss of our complex nature 2). This would
be conducive towsrds a greater perfection of conduct and morals—- Again,
it is Wisdom that is the controlling and directing influence in our conduct
A .

so that the Soul may be developed from a state ‘dormancy to activity and

appropriation of the divine.

1) Part V Chs. 1-3 pp 136-140

i 1 jdered as an appen-—
2) See Part X 197-215-— This chapter may be cons
; dix to Saaéigfs worka-Written, a8 it wae as an after thought, in order

to give n psychological basis for human conduct.

— T
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k v SOLOMON IBN GABIROL - 1021-1058 (1070)

f 1. Life and Works:

L: The scene of Jewigh intellectual activity in the eleventh
century shifts, for various reasons, from the Bast to the West. The achools
closel with the death of Saadia—-Mohsmmedan influence prevsiled in Spain
with favor and grace to the Jews. The exodus from Babylonis found a splen-
did haven in Spain wheresin was destined to spring forth some of the grsatest

Jewish writers for the following five centuries. Gabirol is the first Jew-

i ish philosopher in Spain. He is, of course, better knawn as and celebrated

for his synagogal poetry for these were and are always extant in the various

i Jewish communitizs. It took guite a long while before his philosophical

| work—-entitled n O"D ”‘TVYD " (or the latin "Fons Vitse") 1) wag known-- '

and——fully attributed to him. This was primarily due to the fact that it

was originally written in Aribic—-and—-ita style was not conducive towards

elsboration or easy translations. It remained for the commentator and cri-

tic ShemTob Falaguera (1225-1290) to be the first to translate Gabirol's

a"n 3l’rYDinto Hebrew-—and this only in the salient parts of his work.

There was a Latin translation about a century before this of Folaguera's,
end this was done at the instigation of the Christian Clericals—-this was
a good translation and was not overlooked as was that of Falagquera. Gabirol's

Jewish identity was not kmown, his name being AvicebYon 2)--and he was abt

different times taken now ag a Mohammedan and then as a Christian. Gabirol

: i His other work
treat of this work in this paper.
H¢ o SIe only;o a"'*v.I\"Improvement of the Qualities of the Soul®
VDl T It's thesis

rat ia Gabirol's ethics.
O a Bach??az)brings a higher life to the soul. He

adge and pracd 3 .
i: t?ittEQEW1grE:tly iifluenced by Aristotle, Galen and Hlipocra;es
1né 1ike Is;aaii, but more elaborately, cliesifies the virtues o

‘man in accordance with the senses.

2) . - Also, Avencebrol and Avicemblon.




B
nowheres, in this "Fons Vitae! shows his Jewish heritige. The trestise is

purely a speculative treatise and hé/nowheres does he try to reconcile his
Ry :

-

;?éi&égéﬁé{;%é%s with his religious faith. For these reasons Gabirol was,
for a long time, never spoken of as a Jewish philosopher, though, under the
name of Avicebron, he was quoted, defended and attacked by Scholastic writ—
ers.

It is importsnt in this connection to nmote that, his thesis
namely, that there is a universal matter underlying all existence outside
of God,; was the cause for the formation of two strong schools in the Chris-
tian church. Firstly, the Dominicuns, led by Thomas Msuinas, who opposed
thie un-Aristotelian principle, and, secondly, the Franciscans with Duns
Scotus as their leadsr, accepting this thesis of Gabirol. 1)

Gabirol is Neo-Platonist and, he also adopted many Aris-

toteliszn principles and conceptions; matter and form, potentiality and ac-

tuzlity, the categories, the theory of ideus, and the classifications of

1) See Munk--"Melanges dePRilosophie Juive et Arabe," Paris 1859, p
291 ff; Guttmann, "Die Scholastik des Dreizenhuten Jahrhun@erta,“
Breslau, 1902 pp 60-85; l.c. "Die Philosophie des Salomon ibn Gabirol"
Gottingen, 188%9,.p 54 £f and p 1 ff for list of other works of Ga-
birol. As to other works pertaining to Gebriol we may mention:

a) Jourdain, "Recherches Critiques sur 1tage et l'origine des traductions
Latines 1'Aristote." 2nd Ed. Paris, 1843, p 197 note.

b) Kaufmann, "Studien fiber Solomon ibn Gabirol," Budapest 1899

¢) Baeumker, Clemens, Latin transletion in the "Beitrlige zur Geschichte

der Philosophie des Mittelalters," Vol I, pts 2-4.

d) Id. "Avencebrolis Fons Vitae"
Mitnster, 1892-95, Prolegomena.

el Seyerlen in "Theologische Jahrblicher,™
edited by Zeller XV and XVI.
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)~ the soul were part of his philosophical speculations, as they were, to a
greater or lesser degres, of the many thinkers of his and later times. To
Gabirol, matter is the underlying substance for all being from the highest
to the lowest with one exception and that is God £). The theory of emana-
tion does play an important part in Gabirol's philosophy—-in fict—it is =

sdopted as a whole just ms his predecessors did. His philosophy of the

'?f; worlds depend upon it. Thus, matter emanates from the creator and forms
)

{ the basis of all emanations that are to follow--matter underlies form and
i
k this prineiple is the guiding one in the four worlds. The spiritual sub-
}

stunces of the celestizl world, have matter underlying their form-- Matter

—— i

1) It is well here to go to the original sources and read Hebrew (and
Latin and Fremch translations with notes¥ see Munk and Baeumker 1. ¢.)

pp 120-121 ; P 313. noa B ‘{_‘}:;_5‘,:»
A See Fald-uera's (in Munk's 1. c.) O"D P2, ch. V, Ps.40-
; 41 (corrsctions not given) two very important Pe. i "93 yax ym (¥
e 7% 4
DAMAD STA dux P22 vy s \pfm JPos Sup L.
[A%N] O7%1 DI TIO"D DITDXND DOINPD SVED K
“35 ) KNian aXy XD pang X3 XS 3 %
OF gUNNDR |y IED B0} CRYNT upDD XTI
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itself--is spiritual or intelligible and not corporeal. 1) To Gabirol cor-
poreality =nd materiality are two different things. Prime matter, as it
| emanates from the creater, invests all and assumes various gfadations, the
further this gets away from its original source, the Creator, the lsss
spiritual it becomes, and it assumes corporeality. The universe to Gabirol

(like to Plotgnus and the Kebbalistic writers) is a graded process of cos-—

mic existences or worlds with God at one end and the corporeal world at the

other--and in between them are the spiritusl substances, Intelligence, Soul

and Nature. 2) This is the world picture of Gabriol and within the limits

1) In this connection see the following:
Baeumker 1. c. pp 333-535; Falaquera V Ps 67-69.
Rom w 299230 " IY " 1,
Lif n n n 296 " v n 27
This last reference is both important and interesting and is well quot-

ing hers--and for future considerationaiﬂn—]phﬂ AONED D Y )

TRIBID AIAD DD VDD D LD DUDIXD AR /oD
KD D SMPRO2 N2 DDAD DI Dpipsy? D0 3> pawy

115, —]a OPKI 0B AD MBY2 pyeOD ) »IDED MO ’\\"'33\

P DAD SO Na0PH SMIF y30D PO gEan I
TeD PO 3"3@ DI Bg.u-n ™OIXY gD Mix»
DIED (1dY D 4\3\‘(3 AP WY W2 ATpw 1% \wh‘.\
LT »3pE AN Y0P @ PFan (Y ThK D O
AU

"
-

2) See Basumker 1. c. p 198; Falaquera 1. o. ITI P 10.

—— e ——
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indicated he places man 2nd gives him a non-corporeal cause as a motivating

power for proper functioning.

2. The Boul:

As with othsr philosophers Gabirol adopts the tri-partite
classification of the Soul. Man is microcosm in his world-scheme, and he
partakes of the intermediate worlds and of the corporesal world, Man's body
consists of the lowest matter and therefore is typical of the corporeal
world. 1) The body is at rest and needs an agent to hold it together and
ta meke it act. This, Gabirol calls Nature-- The body needs to function
properly—-it needs a non#corporexl cause——this is the soul, in its vegetative,
snimalistic and rafiggglistic functions. When man passes thru these stages
he is ready to accomplish the highest stage--that is perfection-—when he has
apprehended the intelligence, when he attains that stage of immediate in-

tellectual intuition--the possession of the forms of things known--that is

true knowledge. Gabirol draws analogy between the microcosm of man and the

universe and there are corresponding cosmic existences, principles and pow-

ors. Thus there is & cosmic Intelligence, a cosmic soul 2) and a cosmic

nature, the three emanating in the order given, from the prime souree. 3)

1) Baeumker p 208; Falajuera III P 44, particularly the closing sentence:
PADIT Sk pOUP) pledDD Ungd  DATAD D abim Yy

1 eSun N P3¥ND 3% MADD mias D3 133393 oy
AP XY TDPXD ANINT DA

—P-,// 2) Embracing the three divisions enumerated

3) Munk 1. ¢. p 64 note 1 emphasizes the indivi
elaborate later. ;

dual aspect: this I shall

——

e,
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1 This is in shart Gabirol's discussion on soul. He, however, gives us some

f strong points Insofar as our thesis is concerned namely, the idea of soul—-

|
development., This point we are now ready to take up. i
|

3 Reflective Analysis: ;

1
Looking over Gabirol's worlde~scheme we find that his concept fh

of universal matter is of great aid to us in ou#;esearches upon the topic 'J
. 4 ] ‘
of creatifity., As was stuted above, he does distinguish between matter and

corporeality. He adjures man to lessen the latter and appropriate more and | \
l.

more of the former--the prime matter. It is within man's power to get out i i
of corporasality. 1) The Soul with its faculties takes hold of the body; !
it "encamps" within the body. The essence and the power of the lower sub-
stances are latentgkz) within each individuzl and can be aroused to action--
the lower substances have emanated from the higher and more perfect and sim-

o
pler substance and can attsin this increased perfection. 4)

I choose to tread on dangerous ground when I herewith desire
to appropriate Gabirol's principle of matter and form as pervading even the

spiritual substances. 5) The ngifferential," (if I may use this mathemati-

cal term) betwesn two things, bstween two persons, if yo#please, is not the

matter but the form. This holds true of the intelligible substances, In-

DAINHD YDAD D |
DTPDI A 71.\‘1\ f

1 )
‘ //( 2) Contra to Saadia, who holds that these are created. ﬁ

1) See Fall guotstion above in re: Falaquera VP 27

3) See Falaquera V 19.

4) Baemmker p 175; Falaguera III P 27 and Munk's notes thereto. |

i int is that of
¢ z i egsay correlative to this pol |
; ér:;rywenéiQgﬁzgasﬁ——"Sozl and Matter" in the Philosophical Re-

view, March 1922.
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telligence and soul--vhiclr are alike in their substantiality but are differ-

ent in their form 1). It is here that we find a true element of creativity.

Each individual can create within himself a unique,a distinct "differen-

tial," giving him a "form principle" through which he can appropriate a great-

er purt of the Intelligence, a greater part of the universal matter and of

the Universal form. I do not desire to lessen the individual emphasis 2)-——

|
/> or have Q}phbsorhed in the universalliem as expressed, The individusl effort,

i/

]
/

exertion, and the degree of appropriation of the universal does not subli-

mate the individual in the cosmic whole, 3) The individual man in this pro-

ceas of abtaining pure form att.ins a complete identity with the ultimate,4)

with a more comprehensive reality and this results in an enervating situ-

ation that is a stimul=nt to further action and choice.

The discussion of matter and form gives me another thought

of importsnce insofar as it relates to the development of soul. We see

~from the above that matter has no real existence without form——both come

from God—-matter from His essence and form from: His attribute (Wisdom, Word,

or Will) 5). The Will of God is that which work:upon matter. It is in

1)

5)

T e PR X S il

gyapl mdsan 3¢ UAD S35 80P ~od a7l
Oo¢D AlehHv NP AJdNDHT

Bemumker 1. c¢. p211, 213,217-218;
Falacuer (and notes) IV, Ps 1-4.

See Falaquera III 44 and Munk's note thereto.

See Munk's note to Falazuera's IV P3

V P55--particularly note the
DY woad 2P,
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Bacumker 1. ¢. pp258, 268, 322. Falaquers
following:(adrokd W Ty 7 150

Baemmker, p 306; Felaguera

:Y)
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thie we find a parallel to the Aristotelian conception of SoulBHthat it is '?

|

|

the function of the body--of matter--it moulds matter. The soul of man, in I
|

!

its development, san become creative and dynamic and insofar as it does so

=

it epproximates and patterns itself after the Will of God.

4 The last, znd very important point I wish to stress is the i.ﬂ

emphasis upon the active intellect——thezlull>?3 Sznuso much in use by most .

of the philosophers, Gabirol stresses this and insists that man, for his ?r
own benefit, should use this active intellect so that his soul may fully fune-

tion and appropriate the world of Spirit, the world of Intelligence. The

Soul should, through the active intellect, make man tear himself away more F

and more from corporeslity so that this corporeal world should seem as though i

J
it is floating in the spiritual -substances as a small boat in the sea and as i
. (
a bird in the air. 1) This active intellect, when it is made to function,

|

does make the soul to soar into realms still untrodden; should not the pros-

pect of this Jjourney strimulate individuals to attempt such attzinment? It ,

is a hard task, but, tke truly creative end permanent. The essence of the |

/ true intelligence can thus be viewed and God truly becomes part of the in-

from the corporeal world and unites with

/ dividual. 2) He emerges out

the upper world wherein the sou%ﬂEPTOPerlY belongs. 3) i
/ ' '
li

— -— —— )-'pka:\ 05\3‘\\ “hm\llo

1) Baeumker p 204; and Falaquera IIT P 37. ‘ J
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vI BATHYA SEN JOSEPH IEN PAKUDA

| 1. Life and Works:

Very lit'le is known of the life of Bachya. He lived in

e

Spain and had the office of "Dayan" or judge of his community. It is ques-

r——

tioneble whether he lived after or before Gabirol and, in the case of the

former, many say he 1s indebted to Cabirol for many of his views on philoso-

phy and ethics. There are, however, many convincing data to the efegot that

Bachya lived previgus to Gabirol. 1) However, we here need not be concerned ﬂ
i
with these intricate historical problems, 2) We do not know his exact dates; ﬁ
l
%

we do know thit he was a highly respected man in his day, profoundly reli-

gious and liberal-minded. i
Bachya's contribution is in the fact that before him there . {

Aaued |

was not written a systematic book in Ethics, 3) His book and :is master- s ;‘}

piece is called ")\3’—159 MY D 0__the "Duties of the Hearts"__dealing

with the duties of Heart and Mind. It was originally written in Arabic and ~

translated into Hebrew by the Tibbons and was destined to become one of the .
a !
most popular as well the most authoritative expositions of spiritual Juda- }

ism, 4) The name of the book implies & Mohsmmedan influence for they, as

well as Bachya, distinguished between outward ceremonial or observance, known

1imbs" and inward intention and feel-

=T

as "yigible wisdom" and "duties of the

nduties of the hearts. 5) By the "duties

ing called "hidden wisdom" and

e . e - i ——r

1) See Neumark, 1. c. pp 485-493
2)) Foz aezggd énd briég sccount of the theology of Bachya see Kaufmana,
c 10
David, in "Gesammelte Schriften" 1910. J £ the Fathers,"
the "saylngs o ’
3) Of course the Bible, Talmud ol A all haze ethical content--

: 1gt : cest of the Pearls” Bt?o 80y, @k TATE S
%iglzgirz giglgoi exist a treatise giving a scientific working out of

a system of ethics based on one central thought and claiming univer-

i Bachya's does. "~ . it ;
2 ;ié z:%:iiigr;: of Bichya include & "Poemad Unity"; & up?ayer and

"Borche Nafshe." i Yahuda who edited the Arabic text
5) The latest authority ontﬁzcigilzsﬁﬁiHﬁi&%& "Ila Faraid Al-Qulub des . {;

tg work under ! |
gzcE;:hzinBJoseph ibn Paguida," Leyden 1912.
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of the heart "Bachys understands ?Ef whole of conduct and of thought as its i
| Yot e A o
] ideal essence.. To him the outward??ct is, morally considered, of no impor-
$ :

r tance, except insofar as it represents a manifestation of charscter and an

— 1

expression of intention. The "duties" ars rational and like precepts they

s ae e —

=

are both positive and negative. 1) All these duties of the heart are not

vieible to others und God alone can judge whether one's feelings and motives

are pure or not. Resson, law and tradition are the sources of knowledge.

e e

The peligious philosophy of Bachya is an eclectic ons, The =

centrel point of his whole theology is the conception of the unity of God.,

He is Neo-Platcnic in that he accepts matter as a positive principle of

S

-.-c- =

—

evil and the concept of the theory of ideas. 2)

His Book contains ten chapters or "Gates‘-~-the first five j%xév&

T T ———

may be considered the theoretical discussion and the last five the practical.

g

The attributes, unity, service and confidencelgf,God are minutely anzlyzed;

————

humility, conscience, repentence, temperance and love of God are also Gates,

through all of which, man ray pierce the gloom of this earth and enter into

true communion with God. It is the duty of man to enter through these gates.

Throughout his treatise he insists upon {nward purification--this the previ-

) and to this task he

oug writers have not stressed geccording to Bachya 3

s £ hd 4 the ne-
desires to purify religion {tself from within with an emphasis upon |’i

cessity of our thoughts and words being sincere and constant in RhE REEPACH I

d comes through a unity of heart and intellect— ?

of God. This service of Go

!

|

the latter must reason out the undenieble truth that God ie a unit, One ‘
|

1) See Kaufmann 1. c. pp3-20 for e clear exposition of the various sources
ee Raulm . Bw =
of Bachya's work.
2) Keufmann 1. c. pp 20-25

" Warswa edition 1875 DT IV pp 9-28, and {

3) See "Duties of the Hea
Kaufmann 1. c¢. pp 4-5




—~m

Pamd  yrwe onk VS

-—47 -~

and.{ggfggrab}g, and, the former, the heart, must feel it and make the per-

son speak it. 1)
—————s

2. The Soul:

The limits set to our theeis preclude geing much further into
the many philosophico - ethical discussions of Bachyz; we must turn our atten-
tion to the subject of the development of the soul. Surely--it is, with
Bachya an all-embraeing and an all-importént topic as was intimated above.
Bachya implies, by the expression "Duties of the Heart," the whole of human
conduct and thought embracing therein the conception of thought particularly,
in its ideal essence. The YAV —_intention, the heart, the inside, the

| D )N must be like the outside, #me |3 |2. The whole of conduct as such
belongs to the domain of ethics. The things done and.said are either wrong
or right in accordance with the intention with which it is done or left un-
done, 2) Our intentions are conditioned to a great measure by our state of

mind and feeling--this being so, it is, therefore incumbent upon us to per-

fect our souls, as this is the foundation of Ethics. Bachya insists that we

are to live our lives and the injunction he gives is not "do this or that"

but"be this." The perfection of the souHﬁ

conscientious effort on the part of the individual to become "at one" with

God-~toc love Him and to serve Hime-3) to study about nature and thus praise
xhi-

end love His works and thus know Him-—know His goodness and wisdom a8 e

: . 8 to re

bited in nature—- A knowledge such as this, of nature and God, leads

e ———————— —

‘PR A
b g TImD TR a
1) See Bate I P 1:{(iPV O

i (W R AW
- n% DN ‘.)D\l ..l\[:\.l"t?)\ \‘33 0
‘\mm a7V T gbant *

2)'  ©of Halevi's expression thereto.
3) Gate V, pp 3-35-

/

T
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can only be brought about by the

——— =
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el
verence for and trust in Him. This leads to an important condition in man's
EQElf'it gives a purity =nd sinceritﬁ uninfluenced by the passive values of
his day-- He centers all his intentions and thoughts and actions towards
one end--namely--towards a love of Bod--the Soul soars up and on towards this
communion with Him--founded--necessarily, upon a "unity of conduct" 1)

The chspter which is mostly pertinént to our direct inguiry
ig that of self-examination which follows immediately those of humility and
repentance-- To Bachya, this appraisement of one"s self im conducive to
en inner-wholesomeness towards s greater humility and a more thorough desire
for repentance-- It is a cleansing process for the soul-— Reflection is
most essential--reflection upon God, His unity, wisdom and goodness—: Thus

the soul becomes an active part in ones life. The Soul stimulates the

mind and increases the spiritual resources. The soul becomes enriched and

yearns for a continued progress in ite struggle for perfectibility. 2)

Phat is meant b Dy P:ubTu;whethar this is alike in all men; in what divers

manners is this Ub__ra \pd}hconducted by men;
gatory for man to continually

of what benefit is this

self-exemination; is it obli go through this
process or not and lastly in what way is man obligated to connect his deedsS
wers have all been intimated above. The

with self-examination., The ans

result of positive answers to above surely could not but lead to a pious 1D~

ough this gelf-examination one cam readily
(=

dividual end a pure soul. 3) ThT
7 AT Waym :Sa e
1) See Gate Vp 3 eu’c.c::...I'i)"'D‘?J?l~$ QyeHVYP ™

ry commentary " Us) ,{3'31: " t:J'
pX ¢dad Y |1 nd’ 'l

Henry Dwight Sedgwick in
dern life to task and
ngerenity of spirit
ce and to think

2) Gate VIII pps2-126 Read particula
following on p 82: 7' ;e
b
3) See a most forcitle advocacy °£h§:°§eli§§eaymo
hie "Fro Vita Monaﬂtica-"“miﬁasticigmn__giving us a
to a sane justi
E;gzawiizgtgggendﬂ our power to 8e€€ truth, to do J

no evil."
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see that the soul increases in strength and is able to control his body i)

As an outcome of such conscientious self-examination ane practises many vir-

tues 2)—-temperance ( D/ 0"73) to Bachya (as to Maime_rfi) is all-im- =—
portant and, man, thru this path, this gate, attains hie goal--namely, purifi-

o AN - 4 .
cation of the souquand maklng‘lt like the angels. This brings man to the

L] c‘--_‘-‘-
highest stage of development--his soul is cleansed--purified—-thru self-
purification o the central and controlling principle. Man--has reached a
high spirituality--a true love for and communion with God.

3, Reflecive Analysis:
There are two outstanding points that I wish, herewith, to
.;5/’ -

emphasise in order to focus ‘our discussion--namely-—-Bachya's world view and

his emphasis upon reason, These two ideas are pertinent to our topic of

soul--development and of importance to our discussion of the individual as-

pect of the soul,

Conduct——in all its remifications, is the all-pervading em-

phasis of Bachya. The right conduct is the right path, the true gate to the

higher world of the spirit. All the yearnings and impulses to virtuous ac-

tions on the part of man spring prom the point of contact between the human
—

eem soul of the universe. The individual with a

soul and the yet to be s
gst, who is in communion with /-

A

"live and p&lpit&tingﬂfwith s conscience at T

ateful to Him for all His bounties, 1t is this

God and is eppreciative and gr
. ) v11 orp 2l J o pez:

1)  Note particularly Bachya's I;Pimjf; R fiii_Gatae_.w JUD inal
) a0 (&
,hj\E :TAdb RS S ey O andndl ¢35 Ao NN .
WMWY DopY¥Y TN D A KDD DXy T .

1 < ification of the
i d by the Greek c1a581€10a
lnfluezzsragg, temperance and justice. T?uly,
they are Greek (with which
n were truly Jewish.

2)  Sed Bachya evidently wasi o
Pour cardimal virtues——wisdoi,
we may say that they are as much Hezrgzv:ssee
I concur) but Bachya's gources &8s W
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individual who is able to recognize the obligations of ethical conduct. Such
developments of & soul comes not from the outer circle and environment of
sociological duties to the inner and smaller social group—-the family--to
the individual soul 1); not from the circumference and the matrix of com-
plex deeds snd activities to the center of ideals and soul perfection--but--

from the center, the active and creative soul to the outward act. With such

world view--one can readily see that it is conducive towards activity, creati- -
ity and accomplishment. The individual is given the soul. and this soul 2)

is in constant conflict with all the passions of the body in order to cleznse
itself from materiality and corporeality so that it may be in "love with

God" 3) It is because Bachya reslizes that man is full of sense-complexes,

so to speak, that he exhorts man to overcome his dual nature. 4) Man is

made up of body and soul (limbs «nd heart) and both alike are given thru the

grace and kindness of Cod: the one is visible and the other invisible; our

duties and worship therefore, are twofold, activity on the part of man in

e ———— ——

: L~
1) Contra Greek idea. .
2) QGate X p 152 and Keufmann 1. c. (and notes) p 86.

3) This "love of God" and the nature of the soul he gives as follows: Ibid

Ch I, p 152: Mds XD nt.“D?)J(l »IPED ,J.:gj\-o.bg_r\ —
g, ‘\‘03)‘3’ ' :
(A PRITPY yTd DM 3T T TEY ln’w‘r"

a5 PO D e R ICAN! OGPy 9D o23%M W

» D DUXPP
\Y’ PTAD K1 AP0 DNAVD p-\m—v-:,x—m Nl r
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g7 and note in re: Gazzali.

See also Kaufmann pp 86-
g-197 and Kaufmann l. c. pp

jon see Gate 111 pages 17

4 i t
) In this connec ng note thereto.

pp 8-7 and interesti
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righteous conduct and secondly the ¥nvisible activity of the heart and mind.
To acknowledge the Unity of God immedietely places our soul in action QE
in an attitude of reverence and love for Him, Our senses 1) unite and co-
operate, eur mind becomes active and the %;1 tecomes a unifying factor and
agent for our senses--bringing us ever closer and closer to God, 2)

Bachye places a'great emphasis upon reason as the great
help-mate of the soul in its effort towards perfection. Reason must control
the deesires and passions of man 3)--with reason properly functioning man doss
rige twwards e greater self-control and a resultant purer soul--the eyes of
the soul begin to see purt of the invisible universal soul. 4) The love of
God and the fear of God will be his thenﬂ.‘thru which means, his soul tears

itself away from earthly affeirs 5) and desires and it becomes part of God-- -

The darkness becomes light and the invisible becomes visible.

1 Gate I p 88 and Kaufmann pp 12-13 and note: : o
)D’ﬂ%\‘s a*vind pPou —{swx 2% = “:fn?ﬂrlz;:q;ilmbx
Sa¢pNPl (D330 o HYX pedolinl n’m‘ "nr\\ shial
FIDY Tpx \‘-JAI TNy 0NN o3¢ PO D% ) \3301
|4 ap¥ D 3531 @D DAY P oD IR 9N
’Jeﬂﬁﬁ-A@‘XB 1dn1p N¢?5 T 7

; = X pp163-8
2) Bachya's ecstasy is comparable to that of Gabirol--see Gate & pp

3) See Gate VIII ch 6, and Gate III pp 150-2-.
4) Sce Gate VIII ch 5, Cf Gabirol

5) G Gate X p 152.
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VII JUDAH HALRVI——1095--1145, &kl

1. Life and Works: 1)

Judah Halevi's is & racord of an incarnation of a poetic spi- E'J
rit who spoke the word of God and lived it in as thorough a fashion., He f

was born in Toledo the latter part of the eleventh century. He studied at |1.
the Jewish center of Lucenaz, sccusinting himself with the Talmud and other |
importani sources. Al?asi had a grezt influence upon him and/cultivated the

healthful and edifying friendships of Migash and Baruh Albalia. His poetic

through the practice of medicine. He later went to Cordova and became very

|
|
genius muds itself Pelt early in life—-his livelihood, however, he made %
|
He found much time to write poetry
|

prominent and well-liked as a physician.

end the contents of these were chiefly concermed with his intense love for i
I

| I
R

his persecuted people and ardent enthusiasm for the proposition that the

land of Palestine should again become the home of his people. His cherish- ‘{ E

ed hope was to visit and live in Palestine—-this made him travel to various

cities emroute thereto-—and legend has it that after many cordial receptions

in different cities he did reach the holy city and while he was offering up r
he was killed by an Arab horseman. 2) J

the song of Ziocn, his own ode,

Halevi had & poetic soul--altho he emphasized reason a8 a Ne- ;

vs endowment, still, when it comes to It |

cessary uznd very important part of man
Judaism and the discussion of the nature of God, reason alone cannot answer
3) The laws of logic, mathematics and

many of the perplexing guestions.
mplete

for Halevi's 1ife and works where a more co

1) See Kaufmann 1. c. -5
and comprehensive account may ge Sbtﬁigidof o 0. B Titoves TEst B
2)  Meny versions are extant. ProL. ¢, . 1 his natural death.

’ 4 lived there til snn'a "Geschichte

levi returned homeeﬂﬁpon Halevi by Al Gazall seedKauﬁ$é§:1:1t§§2" Gotha,

3) As to the inflgeﬁﬁe in der ReligionSPDiloﬂophie op
der Attributenle

1877, pp 119-140
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science sre £00d in themselves buty thers is & certain transcendental know- -
ledge and gift needed in order to understand God—-this gift is given to a |
few-~the Jewlsh people who, through the study and appreciation of their Torah
and tradition obtain a love of God and can have Bod reveal Himsel? to them /A
in the land of Palestine. 1) Israel among the nations is Just like a 1‘*;"'1'1":"‘"
in the body. Israel has a different mixture, disposition and combintion.
It takes "Jewish blood" to produce a prophet-qwhich/to( Halevi, is the high-
est attainment of the soul. Truly, this is the pgylpose of his whole book
entitled "Al Khazari" 2)--an spologetic treatise in defense of the Jewish
religion and tradition und to justify that the Jews are a chosen people. 3)
To expatiate upon the above he wrote his bock in the form of & dialogue be-
tween the King of the Khazars and 2 Jewish Rabbi in which the King is con-

verted to Judzism. Emphzsis upon Jewish tradition, defense of the Talmud,

the development and vitalizing effect of the "Divine Influence, 4) a thorough

1) Kuzari II Ps 12--18
v o1l

atise is that of the Vilna 1914. The 7
wKitab Al Khazari“-—translated into =

P

2) The edition used in this tre
Arubic and original name 18
Hebrew by Judah b. Tibbon.

3)  What hus besn said of Smadia in re: combating :h:dli{iiz.l‘llt:zdm;ie
other sects may be said of Halevi who defends Tr

Talmud.

: ig differenc
W Vigla 5 PEOS FRER wiffwzzlhsﬂalevi ite functio

applied to the whole univers
ted to the Jewish people.

n is direc- /

e—-with Philo it ie [/ U ,

o
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discussion of divine names and attributes are given, rites and ceremonies

upheld 2nd a thorough explanation of the nature of the human soul. The

treatment of the above isFtrong and convincing. The book had the desired
‘effect. It influenced meny writers that followed 1) and}ﬁ;;t through se-
veral elitions in the Hebrew. 2) True it is that Halevi's fame as g phi-
losopher was overshadowed by the fact that he wae § great poet and the latter
appealed to a larger public—_but--his "Kuzeri® remained, for a very long

time the source of inspiration and information for many genersations to come,

R The Soul:

It is in the Fifth Part of the Kuzari that we find Halevi's
discussion and elaboration of the concept of the soul. It embraces an ex-
Dl Mt
tensive criticism of the "Kalam1~o£ the Mutekallinte asz well as that of the
; e

Karoites, The King :dmits his dissatisfaction and restlessness of soul as

BN R
a result of the conversations with the philosopher, Christian and Moham-
medan, The Rabbi =grees to satisfy the King but with different methods &
than those given by the Karaites 2nd others. The Rabbi refuses to delve into
metaphysics without Inigkmediate steps-- He plans, rather, to dissect for
thé King the general organization of the physicil end transcendental worlds
and thus explain the nature of the Soul etc. %) Halevi, in this Part

attempts to prove that the rational soul can exist without & body. 4) We

5 P
1) Joseph b. Suddiz; Abrzham b Ezra; Abraham b Dampud; Propet purdn
thers. : . e e
2) a:imgi?¥so"gzize," appeared thirty years later but did not overshjfow !
" the "Kuzari." 3.
8) Part VP2 3X By DPE oY PT Sy _]13}1-)*'31!::1\'.\
1% me MK = AR IR SPAITE 3P SRS T e
‘Cl'i:n.m DTV D ok ..'m\-&;\ ~5\".:v._‘:;l¥;:., inio
2 * awm=
D \® Hn¥ AU
s DDIYD \3 ')“” -thJt \ :J\,hjﬁ." Sl ‘g ata
ywpo? IV 3
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have travelled far in our discussion of the Soul. The con eption of th
- c 0 e

soul as 2 substince derived from the luminous primal matter, like the heaven—
ly spherss and the angels was held by all the philosophers up to now and
based their proofs of immortzlity thereon. The Platonic doctrine of pre-
existence was graduelly discarded beciuse of the Aristotelian theory that
the Soul is the form-principle of the body was more acceptable; the theory
that the Soul's exiatence may be ascribed to a creative act of God at the
birth of the child or et its conception was the one destined to become the
more plausible. However, Halevi, staunch and plous, vigorously emphasized
the indivisibility of the soul, its incorporsality, its reality apart from
the condition of the body and--contrary to the Aristotelian adherents-—who
believed that soul would be absorbed in the divine soul, the active intellect
~-Hole¥i emphusized the immortzlity of the individual as a fundamental ar-
ticle of faith. 1) To Halevi, Divine Influence is form-giving Intelligence
of all things and elements, and it is this Influence that arranges, moti-
«nd clarifies the concepts of matter and form, quantity and quality

vates

and the other acecidents or combination of accidents. It is the Divine In-

fluenso thst crestes the variations in degree and kind in animel, plant

and human life. Halevi gives a beautiful {1lustration of the seed 2) and

S 1 y hi-
i ati £ the
I‘ £d, Ihis nature 3) has POWGI‘B i‘ihlch gua.rd the preserv._tlon (o]
°8, since t ivi egerved, it being
’ i he essence Of the ind1 1dua.1 ca.nnot be pr,se ed,

Such thing is devoid of the power

composed of vurious component parts. 4)

o
1 be quoted for it gives one

1
1 i zragraph could wel. o ive his pre-
) zir:bv P1?;_Th13 gggieoi 2 §0u1 concept. Suffic; gggerZZt?1“ MO%D
£ the bes summath ccxder 16 6 cs,refulgttit‘:’ly o__\ | AL doad
mise and I refer ,e? vy DI orh ADPD oo R ainl
; DT D WD lz 17WDJ 2 1% ¥od dys rﬁ'ﬂ!)"‘
See VP 10 p 29, Ja dcpdv N2 \‘H“.;if,}a\ﬂ’ D

ok m];.y o.i!g?"fa?;ndﬂphiloswhica.l con-

bV 1 O
hilosophical discuaslon.

A vy T Y? .
3 Part V3 100-a ost inportent PraSTE
tent snd anticipating much ©

4)  Part v P 10, p 29.
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of motion #nd 1s guided by Nature. God is the one who controls it in a cer |

tzin extent and condition whether you call the latter nature soul
b

» power

or angel. The mixtures may vary in the degrees of refinement and the Di-

vine Wisdom may favour any one mixture with g higher form above the mere

physical power—-this form allottsd to it above its physical life is called i
Soul. 1) Now every soul uses its fsculties a:ccording to its nature but na- i
ture does not reach perfection in any pert of animal 1ife and thus there is ’I
no desire for greater form than that of the living Soul. 2) With man, how-

ever, it is possible to reach higher development--the Divine Influence gives

him the power to develop from the material or passive intellect within him

to a higher und more perfect soul. Man yearns for a distinct and divine |

character above his own—this makes him walk in and chocse the right path--

upon him is the prophetic spirit poured out and he is able to appropriate

it, However, if he is not fully master of himself he can only reach the §

] S {/_, l'

stage of inspirstion--and not,}’in the former case, the stage of prophecy. b

E®
and he e:n, thereby, gttain the supreme and su- m J’ i
Y il

perb stage of being an angel below God _a,nd. he may truly be gaid to be 1n {'&#m

Man has within himself the faculty known as the Active Intellect—this is B

his unique charzcteristic

Paradise and as having acquired lasting life. 3)
y P 15 PAHIYD POBD J-L-a—{..:\

1)  Ibid p 303 FUBJ.¥DOP 3

Y
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The above, is in short, a brief summary of Halevi's idea of

thie Soul development, Later 1) %e goes into a very interesting and instruc

tive discussion of the existence and nature of soul vith its inherent facul-
ties and povers 2) as he calls them. To Halevi » the existence of the soul
is shown in living beings by motion and perception in contrsdistinction to
the movements of the elements. The "Soul", or "animal power" is the cause
of the motlon and perception of the living beings. This cause is divided
inte three distinct phases, namely, vesgetative power which is common to
animal and plant life; vital power, which is common to men and the other
living beings, and, lastly, rational power, specifically characteristic of
man, 2) The actions as iszuing from the forms of matter give us an idea
of the nature of the soulv-the form of the living being is its soul; the
knife, ag Halevi says, does not c.:ut because it is substance, but because
it has the form of a knife; its cutting is its soul, and living is the soul

of men, 3) These individualities, these various forms, are, perfections

(entelac%iﬂs)*—these give the structures perfection/and the soul, which is

the functioning element, may truly be called a perfection. 4) There are

two distinect perfections; one is primary, which gives the principle of ac-

tions, sand the other, the secondary, is the nature of the actions which arise

e is in the conclusion

out of the principle. The importance of the abov
4)

is i fection.
that Halevi comes to in saying that the Soul is a primary periec

————— e

. " time for
1)  Ibid P 12--a most instructive discussion and well worth the

the student to ponder OVEr. 7 "
?) I tative power ‘PVYD  PID vital power IPPD P9
bid p 34, vegetativ

~ L
and retional power 3T ;i A Qpd TH pW 3 yaen 7>
4:1 3%

N v 1D Jd T O
3) Truly Aristotelian. %ee,lbi?,ﬁns 21 '\‘?°h_§:°,.-n a3 W “)ﬁ
Ia U THo NS O 2 A )
g LI D) s VoA PN % o

¢ \“{JS\U J’\-“BF\‘ \ i
4) Ibid p 34-35: AP w’w’lgﬂ‘gfﬂi.bmhw Jo 4Dt L BSTD
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because it is a prineciple from which something else (i, e. a second ente

e ™

< ,.// lechy) may spring forth. It is this entelechy that is the detp;rmining fac-

s ————

tor elther to a corporale object or to amorphous matter, The Soul is en-

&4

[ T

telechy to a corporate object 1) and the latter mey either be natural or |

artificial. The peculiarity of the Boul is in the fact that it is & first

entelechy to a nmtural corporate otject 2)—From the laztter Halevi comes |

to his splendid summaory statement of the concept of soul after he disting— i

o,uished between orgenic =nd inorgunic naturzl corporate object and says?

The Soul ie entele2chy to a natural corporate object, endowed with organs and

potentially with 1life, that is, a mein-spring of potentially vivified actions,

or susceptible to such. 3) |
On the ba.is of the above Halevi gives a masterly discussion

on the reality and indivisibility of the soul. 4) He lesds up to this from

the analysis of the theoretical and practical reasons; the former is acti-

vity of the rational soul in the fields of science and the latter its ac-

tivity in subduing animal instinct. 5) Both cooperate, in the true man,

to establish an intimate connection with the univers:l reason giving to such

human beinz inspiration znd reveletion., This content of reason--1s what X

o ——————— ——

awax‘) ,.nhplb\b LIl

1) Ibid p 35:

_—~ 2) TIbid p 35: s\ 20 a.b.\'.’)mﬂ?w voJm|

35 rua0 Q0D PredY AN

5 > 2
3) Ibid L R o s O O P P pbﬂ‘ﬂb’h +vB 110 4
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1) Ibid p 57-8: m-—*’*‘bl
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gives form to the soul--snd the form of the sorporeal objest--the soul in

this condition is incorporesl and not an accident and therefore, by virtu
¢ ’ e

of these, the soul cannot be divided 1like a corporeal object. Its prim
. 8 ary

tools are those spiritusl forms which shope themselves in the center of the
brain from the psychical spirit by mezns of the power of the imaginaition.

A proof, furthermore, that the soul is distinct from the body, and does not
require it, is to be found in the circumstince that the physical powers are
weskened by strong influences--not so with the soul, 1) The soul does not

gain its knowledge empirically 2) as certain £ culties of sight and motion

are given to the body.

3, Reflective Analysis:

From the foregoing we find that Halevi did contribute much

to our general subject of soul development. It is & wholesome presentution

and conducive towards creating within man a desire for progress, attainment

and perfection,

For convenience sake, I may say, thut Halevi puts a challenge

to man in the first part of his treatise, and this challenge starts the whole

discussion of the beliefs and opinions of the various religions. The

challenge is one of creed versus ritusl or the intention of the heart ver-

sus ritual practices--as ig seid in the opaninE Paragraph 3)--nThy way of

T ——

5 TeD SN M e
[apy?  Yvodu ey ".'),\'3x' DM
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2)  Ibid p 59: :\P'OJ:} xs o'
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thinking is pleasing to God, but thy way of acting}ﬁ Reflection and stud P {
4 study ’\
\

nede him (the King of the Khazars) accept Judaism--and--the soul d
i 8soul, mind,

divine influence and prophecy form a very importan@};f the discussion the L l
follows the above challenge. S

After analysing the treatise of Halevi and reflecting there- li’
on, I have come to the conclusion thzt he presents a distinct elementof
goul development. He does emphezsize the existence of the two world orders
__the natursl and the spiritual and holds out the posaibility of man's '
soul to develop into a high state of perfection and divinity 1)--this re-
sults from a "dual" relationship between man and God, and, God and Man,

There is zn esgence and a process in this whole series of causation, in

—

this whole relationship between God and Men. Within the limits we have the
possibility of growth and development—-l‘.fan——who gtands as the highest form

of God's creztion is endowed with & soul and this soul is his functioning

element, his "form principle," if you please. This he can use oOr abuse

and he tskes the conseguences accordingly. This is, in brief, the summary

of Helevi's point of view. However, it is necessaTy in this reflectlve ana-

galisnt points.

lysis to emphasize and re-state the

Firstly we shouldteke up tge inter-related sub.ja?f of B

prophecy and nature. Halevi defines nature st the outset and 8a¥ys the

growth ané prop:g

i stion, with their powers
lazs of nature comprise nurture, ’
——

i ig given to
and &1l conditions sttached thereto 3)—— whick 8

put the goul,

——— ———

; grzoc o There
g : tion 1N part V P 20.
1) See the discussion of the kinda of O2°0 and volitional.

are four kinds--Netural, socidentals SRS £y 210D X 1 el
toFHalevits ansve oo Saopl ~hp o AP ;

[ —

2) part I P 72--In answerl %
g%pa q up ook ~aTe WY PR LR
NI
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a1l living beings functions differently in various 1living beings, and
’ » Par-

tioularly in men, who, has a unigue privilege and equipment to rise above

ond come into a separate and fifth class--namely--the Prophet (Note 2
’
D g0). Reason helps him to attain this stage, which vsries in degree and

xind. Man helps in this process—-and the prophet, to Halevi, is & higher

gpecies of mortel--he is produced by the same principles of nature as given
sbove but hus an inner eye. 1) This man secs certain things that are invisi-

ble to the ordinary man; the immaterial objects ar: seen by him as are the

e —— e —————— et e S

naterisl objects by the ordinary me ——these spiritual =nd immaterial objects

ﬂ'-L
are real to the prophets, and, unbroken chain of tradition and prophets

testiffy to this reality. This idea of reality and value is different than

| thet of Bachya (and Maimuni and Saadia) whose test was pure retionzlity.
/ e

/Mo him the important laws sre those known as rational commandments ,—and,

the purity of motive and intention--to Halevi, however, the premise is as

stated above B)y  TV.J1D1E not glone NCARESLY 3) but practice tooj may
s oo N »i\-s:nr’_b MoV mod aéi;
1) 3033 o ey < DIND *D g3 @HA
)Y Part IVP 3, pp 32-3 a3 7 g e i Ve
) % \ ~ 39 P = e = \ »
R S A apiad anp FPT ke nyoD L B
>oron psv @py @IS VIO S dows Ty o |

: S T oot DY PID
Aol pAMIEN AT Bl b Dok D POV S

DA 35 Ao IERFAC P
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2) Part II, Ps 48-51.

8] Part I p 17,



Y, .
I say, creati?ity resulting from the proper combinations of the various
ingredients. 1) The prophet is the result o & thoroughgoing essence and
procass of development with the soul of man as the dynamic spa;;’;hich helpé
man rise continuadly towards the degres of prophecy. Truly, this process,
this relationship with God is not constant for some do and some do not be-

come prophets.

Halevi imposes & wholesome life and creativity upon man in
order thet be reach a full development of his soul--in this he is truly human
and he thus makes room for the play of =1l powers and faculties within man.2)
Man developes not through separation but through ggj@jjj§>and this activity
is prompted by & desire fﬁ the p.rt of man to make his soul rezch the realm
of prophecy--in the r:zalm of the higher beings; those who live in the world
of the spirit. Prayer zlone doez not acoomplish this high degree; the soul.:

must be fed with things spiritual, self-control, self-examination, the ob-

servznce of festivaels and commandments.

The last and nevertheless important point is that with which

all the philosophcrs grap led—-namely, the desvelopment of the soul from po-

tentiality to actuslity. True, it is, th.t the reason and the intellect

are the tools, so to speak, in r:zising the soul to the heights of perfecti-

bility. We discussed the questions of theoretical and practical rezson;

' 2 ima .« W
the sensory powers and mobor faculties that man and animel possesses e

. . ; o
had intimated that, that which is peculiar to man is his rational so

i i i ' to speak
This is in its incipiency, in its potentiality in man--it acts, so speak,

s
—— e e T —

- d "I"t,icula-rlYl g d ture in-
L < LR ;7iesifspgoinﬂfis against the shove defin{t102t°§snih§t A
// Ofpcourseitar 1:tes to the item of prophecy; his argume
sofar as el

i .ate itself;
i3 rinciple cannot propag-i selfy
i i pUT oA g By negdgevi ﬁgks, aince you cannot aritifici-

- Fat undaries. ; Thi ro-
nature has sbre Egrm principle, how can ritual (oil, ;eilis z)ﬂgw
ally create & NS¥ owors, thut it does--the Prophet o v
duce & new species? He an ! like & limb in Uthe Yi

ns is Jjust -
Israel among the opie mixture, combination, ete. It

principle. X t disposition, Wi Pl
ij}ide%.:ha?s? iigiﬁieﬁo produce & prophet: Pulestine and 28T
ages"Jew 1 i

produce & prOPhet'
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like a ™tabula rasa"Ritherefors, it is czlled a "hylic intellect," = potén-
tial intellect, because it resembles matter which forms the connecting link
betwecn nothingness and actuslity, in other words, all potential objects.
Thyy obtain rational forms either by way of divine inspiration or by afflic-

. Vs
tlon. 1) Original conception with the guidance of nature causes the first

and speculation and dialectics are the fields of-@,appliaﬁions The ration-
al soul is the "dynamo," the motif of the process from potentiality and
passivity to actuzlity; it is the creative element, giving es Halevi amaid,

a new form principle to min--that is--ziving bim the possibility of becom-
ing a prophet, The power of the rational soul canceives spontaneously and
conceives itsel? as often us it desires, 2) As matter rsceives sensible

~ (Note 2 of Page 62)

I 2) Contra Bahya's ascetic point of view. See Part II, P 50; Also Part III,
P 5, in re: the pious men, and P 11.
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hig creative functiondng, and developmental soul

e = e p

1) (Note 4, Page 64, cont.) th
n e

In this we are forcibly
premise of this thesks.

brought back to our premise as gtated 1
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VIII MOSES MAIMONIDES 1135--1204

1, Life and Horks:

lMloses ben Maimon wes born in Cordova in 11%5. This city was

_ ; Wi
on the decline in prestige, politically and intellectually. With the con-

ditions became unbe.rzble for Jew and Christian alike, Moses' family emi=
gruted from Cordova and went from city to ¢ity in Spain and then to Fez in
Morocco. Conditions here were not better. They emigrsted from here to
Acco; he visited Jerusalem and Hebron snd then went to old Cairo, Egypt.
Here he engaged in tie jewel traude with his brother. After the death of his
father and brother he decided to study and practice medicine, With great
diligence he became most proficient as a physician and he was honored by
being appointed physician to the Grand Vizier Alfadhil. He was influential
in Jewish circles and was made the spirituazl head of the community. He
showed himsel? to be a keen Talmudic student and a most skillful physician
end we may say, he was ths busimst man of his community. 1) Much intro-
spection, discussion and preliminary drafts for his future work were.here

wrought. He haid here the Poundation of the superstructure of his great

philosophic works that were to influence the Jewish religion and thought for

centuries to come.
With Maimonides we may truly say that we reach a zenith in

(5] 3
Jewish philosophy. He was most comprehensive in his groug of Jewish tradi-

tion thought and learning. Biblical, Talmudic, Rabbiniff, scientific and
i i i learn-
philosophic learning and sources were at his command. His preliminary lea
iti 2 s not
ing and prepar.tion were destined to meke his writings and utterance

permanent palue to a2ll people interested in search-

only profound, but of

- “1
1) See "Letters of Maimonides™ ed. Amsterdam, -

M

j © —
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ing out the truthe in the maze of Halacha, Haggada and comrentaries of all
kind, His purpose was well-defined and towards this end bhe applied him-
self with all bis inherent acumen and ability of mind and heart and physigque,
He wanted to harmonize Judaism with Philosophﬁr-—to reconcile the Bible and
Telmud with Aristotle. His interest was in Judaism and to a profound degree,
in a retional and enlightened faith. 1) This premise, so to speak, was his
guiding star in all of his thoughts and minor writin%;—he put the seal upon
all his efforts with the completion of his masterpiece--namely--the "Guide
for the Perplexed"--3i'aja) P -- This book cume from the pen of the
man, who in his time, was considered the greatest Rabbinic authority. It
commanded atiention and study because of the man 3g back of it-- True it
is, it created a schism in the T.Jlewish body and there were followers of
as well ae dissenters from this great man and his work. The theology of the
Judaism was made to turn about f:zce. He was fully cognizant of the pros-
peotive difficulties and he did his best to prepare for them, by strength-

ening his position with the works that preceded the publication of his

"chef a'oeuvre" his ——(Q'D\2) POIO-- 2)

The commentary to the Mishna and the Talmudic Code known

a5 the "Yad ha-Hazaka" were the two strong antecedents of his great work.
: i all
In thses he showed great learning and, also, received great acclain b

: . " th
1) This is manifest in one of his esrliest largeT workg},mnilgilh -
tary to the Mishna (Introduction to the j:lT'h E,ure-.-he ex—
O Sonhasein whielk tn; in essenos of B s L —
. 3 ati 11y. c
plsins the bomi 1etieal e mtéir’;iong and, translations of this

2) Published in Arebie in 1g0=-Rans o a:rﬁ Brench translation
work appeared at

s
The Arsbic
under the title
with valusble no x4 "
= gkl pere s Par;.{S %‘Egegla;lder in 3 volumes. London, 1881-89,
i tion by * 10.
mg%IShegr?ﬁ%ie :olume without notea‘,\r ﬁ?gzzriiur:
E:;;riz];n nper FUhrer Maimunis lnlg;g) ;P535—5'75-
Geschichte der philosopbie, ¥ (

various times. vLe Guide des

tes by Solomon Munk,

n Archiv fOr
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the Jewish people--he proved to them thet he was master of Rabbinic litera-
ture. He showed himself, without doubt, to be the leading authority in Jew-
ish lore and tradition of his day and his influence, after the publication
of his Guide, in Arabic and Hebrew, mas most widespread. 1) He stands in

Jewish thought and religion as Kant does in secular philosophy. Altho ibn (

Daud anticipated much of Maimuni it took the latters genius and profound
learning to systematize and harmonize all of the past and present and give
it force and universality. Maimunis "Guide for the Perplexed," quite con-

trary to the purpose of the other works, was written for a special class

of persons, for a sophisticated; for those who are well trained in science ——

and philosophy, not to speak of Bible and Telmud. The work is not a treat-
-
ment of science or philosophy. These are taken for granted /{n the part of

the reader. A glance thru the three parts of the book convinces one imme-

R

distely that the treatise is apologetic and concordistic at the same time.

Aristotelian principles and the philosophy of the Kalam,

e e,

both are taken up /""'

-ﬁ\ﬂ—-
in & most minute and masterly fashion--weaving them with and intg i??}_g_lllv

e ——— A

Aheotogy. He is naster of the art of logic and is able to prove and dis—

prove points that to some seemed unsetiled or gettled. His method is tho-

roughgoing and Aristotelian in its essence——particularly is this true in

ies. He
the treatment of the Biblical phrases 2) as metaphors and gallegories

. ———————

on the fact that some philosophica% C&.Iéd ﬁh(i};:;tn;::emal
i i u onah Peraxin; igh
e Ppnt, g s (il.t?];relmby M. Wolff-I-Zmi edition, Leyden

Arabiec text with German trans SEhed 0. (3) Introbuc- e
' Ch. 11 of Tal. Sanhe
ot (&) Intmd;liiiii ;Zsode ha-Torah and Hilcoth Death of the

WH
T Ode- —

in
] i £ the term tharlot"
' iking : ¢ Meimoni's explanation © L
2 g Strll;:n'::r‘ e};izpizr;l iélpli'é?that natter is the cause of evilj p
rover ;

ghe is matter without form-
Also sec his Introduction PP Bb-Ta.

1) Ve should menti
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emphasiées the point of proper interpretation of Seriptural "homonyms" and
his first part is taken up with this treatment. 1) To Maimuni it is of -
highest importsnce. The center and keystone of his whole philosophical
system and structure is tolteach a spiritusl conception of God--God as ab-
solutely incorporeal snd without any resemblance or relation whatsoever to
anything else. As wos st.ted above, Maimuni tries to hzrmonize the Bible
end its contents to this spiritu.l interpretation}a.nd the "homonym" is his
tool., He fecls it very necessary to discuss thsee in detzil and this he
does with remarkable success. 2)‘ —after which he is ready to discuss the

importznt theme of rc%iv;}ne ctiributes, All of the above discussion preceds
:Pﬂ'#?,‘,- 2 A .
that of the existence of Gd—-the order, at first, seems, illogical--but with

Maimuni (contra Ssadya, Bachya, ibn Daud and others) through inversion of
treatment is delibercte—-he desires to direct his treatment ad hominem.
The existence of God, to his reading public, was never doubted but they had
a very inadequate conception of God's spiritual nature. Homonymous terms

have confusec the minds of most Jews znd it is necessary to gtart by clari-

fying the tools of thought znd speech, This task Maimuni assumes at the out-

set-_the rest is easy. He endeavors to leid the readers out of darkness

by zivinz them the key to understand fully znd truly the vegue passages in

the Bitle.

We connot go into & detailed discussion of the contents of

Meimuni's "Guide"-—our treatment is 1imited to the question of soul--but a q

a few prints mey be’ mentioned. Maimuni insisted upon & ca,rcfulﬁ‘ study of

g of the knowladge of God-— ~

ccessary to a thorough understandin
e

nature 3) as n

— . S e s

d used the same term =nd method.

1 istotle, Philo and ibn Dau _ o
2; gﬁ'i ; ch;. 1, 3-16, 18-30, 27-45, 64-67, 70. the text used is the
w 1872 edition. e T TAD) g
Wa;sg]wl ég ~apka 31392 DI Yol v » S U ol
B £ : ‘ PTOVD ‘n.\dra’ (Riph S-¥ "')9-')"..13.‘::- DA A
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physics and metaphysics are cognate =and shouli be diligently pursued 1)--
despite the difficultiss entailedi 2) Mzimuni gives most minutely the pre-
veiling philosophical views and eriticizes them most fairly., He takes the
methods of the Mutaksllimun 3) an< analyﬁig their sources snd premises and
points out their weaknesses, Thus, most of the philosophical concepts are
?iacussed: The Atomic theory, eternity of the world, unity of the universe,
motion and time, matter and form, God's unity, existence and corpoeeality,

substance und accident, potentiality und actuelity, unity and plurelity,

tnd the soul =nd the supremscy of reason,

e The Soul:

The various topics enumerated above are all interesting and,
at the same time, tempting to receive our consideration. We are, however,
limited to a Pew of them in this thesis, For the present we must answer
the question, what has Maimuni to say with regard to the soul? This is
our quest and after answering it we may, in our reflective analysis, touch
upon some cognate concepts and problems.

To begin with, we may say, that Maimuni, was greatly influ-
enced by the various writers that preceded- him—by Aristotelian principles,
Neo-Platonic writers, Arabic thought and doctrines. His genius and origi-

nglity lay in the fact that he carried to a logical conclusion many of the

ethical consequences based on the gesumptions of his forerunners, like the

-lj-o-t"\\l) »O DA o m X/

1) ICh 55:_]13\LL!;"01 PAWTD R
D S R L Alaw )l \v.x'b'h

2) See I Ch 34

3) See introductory chapter of this thesis.
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Greeks and Arabs., Therefore, Maimuni enumerates many of the asaumptions
of the various philosophers and shows where they have been left undone. He
was shre of his ground and his conviction was strong th:t he even went so
far as to put down his ideas into dogmatic form =s though they wers reve
lations from Above. 1) -

As was steted above, matter and form does play an important
p.rt in Maimuni's philosophy as it did with all the others. To him all bo-
dies upen earth are compounded of matter and form. 2) However, form here
is not Porm vulgerly understo:d, which is the picture and image of the thing,
it is "the naturasl form"--it is the reality of the thing—-that by virtue of
whick it is what it is as didtinct from other things which it is not. 3)

In the same chapter we zre informed that in man, the "form" is that consti-
tuent which gives him human perception 4) and in referring to O 3125 of
Ps. 62:20 he says that "contempt" can only concern the soul--that is the
spacific form of msn, not the properties and shepe of his body. 5) Men's

distinetive trait is in his power of intellectuzl perception 6) which no

1) Mishna Torah, Hilcoth Yesode ha-Torzh, Chs. I-IV* e

2 Ibid Ch. IV, 2.
5% I éh ;. B 1éb: LM ADUOD DNOIXD Su dan P 0‘5‘_” DJIYK

RICN
> D QBANMN VI WK paas Ly
/jLI?: AN Apsox LD

4) Ibid:
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other creature possesses and this creates his form, his differentiel if I
may use this term, This trait in men makes him capable of distinguishing
between Matter snd Form—-despite the fect that matter and form are always
together. 1) Maimuni, however, gives a careful analysis of this Aristo-
telian philosophy particularly when he arrives st the conclusion of the ex-
istence of form alone 2)--as sn intellectual abstraction und prineciple 3).
Maimuni emphasizes the whole discussion of matter of form that he leads —
one into the finest rea.lFm.; not only of ethics but of metzphysics. In his
chapter on control of desires, he says that man has the power to control
his bodily wants and earthly desires primarily because he his a unique form.4)
The nature of mutter is that form cannot persist in it, but it continually
divests itself of one form znd takes wnother. This property of matter gives
rise to the elemsn® of change and development, things coming into being and

cease to be; form, on the other hana, does not desire changs, and Mamuni i

says (sltho we may disazgrez) that form ceases to be only on account of its S
connection with mkter. He comes to the importent conclusion that generie ’J
5) J

forms are all constunt, though they exist in individusls which change--which
come und go—-—but individual form necessarily perish)"since their exis-

tence is only possible in combinaticn witk finite matter.

1) Yesode ha-Torah IV 7 it
: X . opio D
2) I10hapith: Akla? .fup oo M 3%,\'.’:.35\»1»:» 3.9

lso—-Yesode ha-Torah IV 7 i b o
3) ghig idea is parzllel to Aristotles as Maimuni well states. The for =

i s in the upper world wheib are
tul. tes the existence of forms in the U : b a
zgzogzzdufrom matter; thee are the ngeparate intelligences" which
emunzte one from enothor and are eternal. _55 bi -:'.) A
: \ T
4) IIT Ch 8, P 10b-11a: 5’4 .n'Bw- J*'ﬂ‘.)‘h‘ .;.;,\:3&' 2 _5 5 X
gavnl PRI Yl pnRaY TH | Py IPD

v YWY Dwa 3
L 0aD ¢ .. MDD WD o
RTINS -UTT::,':J'P e T ,_D.._,‘_.l.r,ﬂn RN
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ic see at once how easy a step it is to go from form to
soul--it is Aristotelian in essence as wis pointed out in connection with
the other philosophers studiec. Mzimumi does emphasize the fact that the
soul of all flesh is ites form and th:t the body is the house or the matter
in und with which the soul cloth%fs itself. 1) Vhen, tﬁerefore, the body
which is compoundec of the elements, is dissolved, the soul perishes, be-
csuse it exists only .ilh the body und hus no permanent form--znd has no
permsnent existence except generically—-like other forms, Z)

Thke soul is one 3) but it hes many different faculties, says
Maimuni, and this is the reason why philosophers gsperk of the parts of the

soul. This does not mesn thet the soul is divisilbe like bodies; they

sare III Ch 22 p 3%a with this when Maimuni spesks of Job and
9 iggp;riends and t.h?e power of Satan: 013¢5‘0 WAy ki IAAL--
Yz p>> a” Ay g A 3y (odo 1D pmsd) wwean v
« 1A% K1) DYDY DI D | MY Sids 0D pal W
<5 Su 3ovd Bipd) .o ve b [dDd oX
NA O TAD ‘qo MWEAD O oo 4
i ;\\7»1 \\OBU \0@\5 \‘Y-“MDK ~a3TD KA\S DY

Of also I ch 41 and see commentary 1o,

Cf also Aristotle de porime II 1 Ps 4 and 6.
i B.Lr') ‘} nad it B A0 S s ?:,: Way
2)  Ysode ha-Torsh IV 8, B: -u('l-,d.- ;Ls.-\:x v D ofs
gIrD NE RP J PE G o i

5] "Eigh Ghaptatel ! I;-E,(zj_a 05 \‘Lo,.\'k'i-ﬂ. oD % a)}at\\i /
1 L —
The whole cﬁa'.-;;t.?r trests of the soul of man and its powers or func

tionsa.

df ﬁuide 17T ch 12, and Aristotles de wARima" II 3
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merely cnumerate the 3iff 201 i
y merate the different faculties. There are five purts of the soul

bhsing the division scuording to the faculties therein. The nutritive,
the sensitiva, the im:ginative, the emotional, und the rationsl, This, we
sen, 1s in line with the divisions thet the other philosophers, (Gresk,
Arabic, nd Jewish) mads, Maimuné hewever, emphasizes aB we have seen
intimited in the :bove, the rutional. He suys that the first four are
common to anim=ls as well as human be?ngs-~each faculty functioning in
its own peculisr snt distinst wiy—-1. e. the emotion of 2 m=n is not like thut
of sn 2ss. 1) The r tion-l soul, 2) the distinetive trait in Man, is
thut power in man by which he thinks and acquirss knowledge snd disting-
uishes betseun wronz «ni right actions. 3) In essence, therefore, the
soul of man is like the soul of all flezh, simply » “orm ussociated with
mztber huving no existence apart from the body. When the body is resolved
into its component elements, the soul also perishes with 211 its parts in-
cluding the rationzl. Many corrmentutors however were not satisfied with such
conclusion snd dii not desire to sbundon the belief in the survival of the
soul. These, sccordingly, insisted upon & separate and eternal existence
of the rubtionsl soul., Maimuni, with his fairness «nd strict logicality

; —_————
did, howsver, side)sith the extremists--but--he went further 2nd, did
emphasize the individusl as agzinst ths nation:l importance of soul (z=nd

immortality)--to him the rations] soul is = potentinl ficulty by virtue

of which the possessor is abde to creabe and apphehend idess., 4) Thus,

1) Itad p @
2) Ibid p 8.
Ibid p 8. - 1IO7
23 1D 75, p 114 81 a2 32X D DID P2 b *:ll’;:‘ s _N._,x'
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its cessution and decay is only possible in the svent thut it does not de-
velop from its potenti-lity. It 1s, therefore imporiant for ewch man to
get out of potsntizlity nnd make his soul permunent and indestructible, 1)
His Soul then becomes not a mere function of the body but is really sepa-
rote =nd distinet from the body--and, us 2 rasult, is not perigheble like
the body. It persists nnd perdures for ever like the other "separate in-
telligences.”

The foregoing gives the silient points with regard to the soul
concept of Moimuni. It contzins =n ethico-relizious und rational presenta~
tion of the soul, in its mutrix of matter znd form, in function and in ac-
tive intelligence. We hsve, to be surs, importunt contributions made by

this muster—intellect of Isr el. It remzins for us to orientats the soul

concept of Maimuni to the ides of develpment, =2nd, in this, he has contri- ‘

buted much. This we may now btuke up and it is well to conclude with a re-

flective glince upon the utterunces of this great genius. ‘

3. Reflective Analysis:

After curefully studying the utterances of Maimuni, it is

well, for our purpose, to reflect upon the essence of his idea of soul and
gy X

rm stand out preeminently and these we have fully

development. Matter wund fo

discussed. It remains now to expound briefly and appraise the developmen¥ —
tal facter in his philosophy. The outstunding couplet is that of potentinl8-
, , was emphasized by almost 211 the

ity and actuality, and this, we have found

K 2Jd Mm)
1)  Guide I P 70, p 105 8¢ .5, |5 320V woly  PISE DY wf_ J‘-\’;m‘n
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other writers., True Aristotelizn, as Maimuni wes, he made this to include

both the lowsr and higher realms of his ethico-religious process if you -—

e

pleaze. Reason to Maimuni was the motivating force, the creative and dy-
nomic factor th t guve form to man znd prompted him to attain that high and
exalted position by accuiring that intellect which gave him the right to
live on forever. 1) Within this process we have the possibility of man to
develop his soul to its highest perfection and attain, and win, thereby,
immortality. We have refarrad to this phase of soul development before 2);

the acquired intellect is what we now call"mediation® 3)., The mediating

factor I choose to adl to Maimuni, ie a true beli=f in the Unity of God.
The rise from potentinlity to actuality csn only come thru this implicit
belief in the existence of God—-und--the Active Intellect per se is not the

all in the process--it is lo me purposelsss if it does not start with the
implicit belief in God; this is its guiding star——it relates man to his /
fellow-mzn and gives him a super-dynamicity, 2 super-creativity. Altho D ‘
Maimuni does discuss this in hie various proofs (the fourth) for the ’

existence of God 4)--he does not "link up," S0 to epezk, the belief in the

t——the active intellect——in the

existence o God with his motiveting agen

process.

We nre indebted to Maimuni for a clear anslysis of Matter

and Form and relzting it to man's activity. The former is sin and vice and

the latter virbue-und goodness. He exhorts us to despise matter and have

to do with it only as much as is absolutely necessaly. 5) Thus, m2n obtains

in addition to Maimuni's works,

1) For a detailed gocount of this read, Ry i

Dr. -Scheyer's monograph "Das Paychologische gystem

185,
y  Guide I Ps 70, 72, etc. :
g; aos Royoe, J. "The forld and the Individusl.”
4) Guide II, P 1.
5) Ibid IIL P 8.
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a true_form by scting in the right way--his essential form emerges from

potentiulity into "the higher knowledge," "the form of the soul" which he

has =zequired, which he has won by assimilating ideas--which are aeparate
from mutter. 1) We see hers the idea of the two worlds (Greek influence)
and i1t is in the upper world th t these"higher forms" of man dwell. 2)

This di il zlopi G i
discussion of devsloping the form of man, hks soul, into an %cquired

intellect" 1is importunt in thst these are the elembnts of struggle, achieve-

™
ment ~nd creabivity inherent the process and gives individual manF place;

an active position in 1ife,

Mamuni, with his customury thoroughness defines the content
and the method of this intellectual process--by which and through which he
"wins" the "acquired intellect." We intimated above 3) that this intellect
becomes ictual znd eterncl by comprehending the Egggs’ln; becoming one with
them, it follows, therefore, that the content of the Ideas themselvass must
be actu:l and eternal., This is a master-stroke which only a genius like
Maimuni can exscuts, The Ideas, through the apprehension of which the in-

telleot does become active, are those whose content is trus and eternal

1)  Yesode ha-Torzh Ch IV 8, ¢ (juoted previously)
2)  ©f Guide III P 27 and Yesode ha-Torah IT 5-6.

3) Guide I P 68, pp 99a-102a: Siabpal  Dads Nnd..
vl DNl B0 :
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Being 1)—-namely--the generic nnd constant forms, the heuvenly bodies, the
forms (God and the separate Intelligences) that are free from matter. Such
is the content but what of the method of this intellectual process? Here
we are answered by the inherent purpose of the condeption itself--namely—-
the recult must be achieved by the intellects own activity 2)--i.e. men must .
apprehend the truth of Being by r.tional proofs and must not be satisfied by
simply uccepting the truth from others by an act of faith--which separates
intellect »nd object and thereason had no part in making the intellect-ac-
tual. 3)

There remains for us two mors points of smphasis--namely that
which relates to thz sthics of Maimuni and his view of prophecy.

One of the Zive reasons that Maimuni gives as keeping people
away from the study of metuphysics 4) is their natural disposition. He
stresses the strong connection bestween intellectual and moral gualities—-
they being inter-dependent: the former cannot be perfect unless the latter

are. 5) This implies a distinct challenge to man's creativity. His moral

i) Physics -and Metaphysics contained all this knowledgs.

2) Ibid 2 1OOb.5]
2% Eg;iz Iélllyzics.and the Mathematical sciences were prerequiiltia.l oy
’ [
5) Guide I P 34, D 54bs e wWaoD MIDAD J‘In:\}’)fl,g_;\b ht
b o8 DT DO T ASSR g L
s ' 1y VD ] DV
" ) 1L DdeouyxT Hvn i
3‘);.!\\ ' —o\’)-p D w3X _nwa"ml) SOV ;
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h Ch. 5.
Sse also "Eight Chapters™ Ch 2, P 10 znd notes throug
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gualities must be so constituted that he will be <ble to diligentiy prepure
himself for the .ttaiinment of the highest Intelligence. He muat overcome
his usnim2l passions und raise himself up to a proximate perfection thru the
acguisition of wisdom. 1) Thie is the center of Maimuni's ethics fromthis:
The quezbion that confronts us now is that of the purpose of human life.
This i@ a topic with which Maimuni ds«ls in amost original and inspiring
manner. True, he sets forth individual perfection., Man is bto direct his
activitizs {on above moral premise) towsrds one end--namely—-to know God as
far as it is possible for man to do so. The Active Intellect is ths medi-
ating agent anl man must start with this. The highest moral purposes the
hizhest good, if you pleass, is to fulfill his purpose in life--to know
God. All other humsn ackivities are incidental- alds to preserve man's
existence to the end that one activity may be fulfilled 2)--namely--the
atteinment of the "actlive intellect." This is, in truth, a transvaluation

of velues, in which every action has = morsl value, good or bad, insofar as

1) Introduction to Commentzry on the Mishna.

P 51 for the discussion of how the perfect wor-

Ibid 2nd Guide ITI - .
5 ship Cod--this comprises the studies 1n preparation for the att.iinment

of th: true Idea.

Hilcoth Deos Chs 3 and 4, for a d::.s-
tions of min 25 alds towards attaining

xind of perfection.

See III Ps 27 and 54 end
cussion of the various AcC
the true Idea «nd the true
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it helps or hinders towards the attsinment of the one purpose. Mzimuni does

-

distinguish bet,eesn "bodily perfection” (perfeztion of character) and "goul j '
perfection" and the latter to him is "intellectuul perfection. (See Note 2, |
Page 79). Maimuni errives .t bis definition of virtue by saying th:t is is
the mean bhich is eguidistant from both extremes 1)--through this his road

to the eternzl soul is smooth wnd unhampered, 2) To Maimuni, the "meany—-
"virtue" wus not an end in itself 3)—it was a sum—totsl of miny separate

and distinet "meuna"™ in preparation 4) for the supreme moral end— It is

this end, the active intellect-—th.t ensbles us to distinguish between the
extremes and the means. This gives rise to tso distinct kinds of individu—
als--namcly--the "potentisl man" and the "actusl mun" The latter does not
come into existence at the start as an independent species, so to speak, but
is produced and developed from the first in accordance with a desire to de-

- velop. It is,-therefcre within man's province to progress in this process

—-to picture within his soul the true concept of the Idea. I do not agrse |

with Maimuni in his view that the majority of the people who do not become

Mactusl” exist for those who do become "actual." My thesis is more indivi-
e

dual-—namely--thit each-individual pught to know of the possibility of his

becoming actual and, knowing this, wins or loses life, soul, Intelligence

and Immortality. 5) It is the duty of the "gotual man" to create within the

"potentil man" by precept and example, the impetus for study and action--

This our really grewt perfect men of Israel did—-our Fathers and prophets

and sages were amd are motivating influences.

i " Ch 4.
Hilcoth Deos Ch I; and "Eight Chapters k.
4 "Eight Ghapters" end of p %0——Ch 4, and beginning of Ch 5.

2 L]
5; Quite different then Aristotle's.

4; Guide III P 54.

"Zeraim." —— #%’

5, Contra ‘to Introduction to
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‘ Ws are now ready to deal with the most perfect man--the
Prophet--he who reully obteined a true picture of the Idea, he who has 4
truly "acouired Intellect

Prophecy, according to Maimuni is an inspiration from God
which passes through the meiiation of the Mactive Intellect! £o the ration-
al powsr first and then to tha faculty of imagination. 1) It is the high-
cot ciuge a man can attain and is open to every one. 2) (this does not mean
that everyone attains Tty T requires perfection in theoretical wisdom
and morals and perfect development of the imaginative power. 3) The very-
ing degr=es in the last three perfections give rise to the various degrees
of prophets. 4) In eccordance with the above, also, we may divide men too
insofar as they have the ability of attaining the acquired Intellect. Vir-
tues too ars divided into the ethical and intellectuzl (dianoetic) and man
may attain all the virtues thru a conscious endeavor to appropriate the ac-
fivo Intellect. Reason, of course, is the supreme attzinment and the ints&lecr
tusl virtues are the excellencies of the reason--e. g. I

gcience,—which con- )

sists in the knowledge of proximate and remote causes of things; pure rsason

having to do with such innate principles as axioms; the acquired reason

that obtained through study and action--and all of the above give one a

clearness of perception and insight. Thus virtue, if attained through above

i i ing an inter-
means, is » permanent and enduring quality of the soul occupylng

mediate position between the two extremes, each of which is a vice 5), sin- |

n the methods of divine revelation and the

1 and the prophecy of Moses in partichiir

1) Maimuni explains his views o
Yesode ha-Torah Ch 7.

ture of prophecy in genera

;i severalpplzces. Guide II Ps, 32-48.
2 Contra Msimuni.
; Guide III P 51.
4) Guide II, P 45,

6)e S%Pra
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ing by exceeding the proper meassure of the golden mean or falling short of
it. The Prophet, ae such, is that high type of individual, personality,
to whom the "golden mean" h:s always been the path towards God. His Soul

(and its faculties) has been active and creative throughout life.
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IX CONCLUSION:

We have traverssd a long and difficult rosd in our study of
gsoul--development. It is a differaent ery snd presentation from the eclectic
Israeli to the rationzlist Maimuni. There are many similarities, as is evi-
dent, but these are primarily due to the fact that the concepts with univer-
sal import could not, by any fzir philosopher, be omitted. We see, however,

a t?read of continuity in the discussions of the soul concept. Leaving out

the pra-exictence and the immortality of the soul, we find, that practi-

cally ezch philosopher had to give some sccount of this part of man'a Life--

The concepta of matter 2nd form, potentiality and actuality, "participation,”
resson and will, Ides =nd perfection,’ all h.d their greater or lesser in-

fluence in zlarifying or emphasizing the concept of soul. It will be admitted

that if you took out the concept of soul in the discussions of the various
philosophers you would, theraby, take out the centripetal force of all their <

systems and utterunces—-for--what is the aim and purpose of all their meta—

it not concerned with him for whom this

f lt“@: P,
#orld exists) On this basis, then, what can be done for him? This is the‘”ﬁ}ﬁdbd

physical theories and doctrines? Is

- e

undercurrent, and the invisible strsam of desire in g1l the doctrines and

"-[A_‘f 1)
theories of the philosophers teach man how to

h and we should insist upon man know-

develop his Soul-- We agree

he has such unizue equipment at birt

that this soul which he has in potentia can be raised and developed into

£ the pro ®ss may vary—-I1 Peraonally ) / /
/

win or lose the

ing
actuality. The content und the method ©

agree with Maimuni's MGolden mean"--but each individual may
g e true knowledge of God to the extent of which he applies
me back to our

hia soul. To be gure, we CO

attainment of th

himself to the task of develping

premise given in the Preface of this thesis_—namely--the utterance of
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nBut every one shall die for his om inigquity: every man thit eateth the sour

grapes, his teeth shz11l be set on edgeM----

True——an iadividual philosophy of life-- Why should not
each man know thit he himself is responsible for his own life, for his own
soul, for hig own eternity—— With this iden within the hearts and minds
of all we surely could fezl that a greater freedom and a greater brother-
hood would prevail. With greater individuzl responsibility thers will be a
concomitsnt of a greater group responsibility and peace and good will wdld
be more previlent. The Souls of men would hurmoniously pulsate towards cre-

ating higher, greater snd more perfect individuals--finer personalities.
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