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THE THEORIES OF' "DEVELOPM"ENT OF' THE SOUL" 

----- IN MEDIEVAL Jl~WISH PHILOSOPY----

I PREFACE 

i'lhen one :~ttempts to l'l'ri te upon s. subject such as the Soul 

ha is confronted l'Ti th evn smbr.\rra.ssment of correl ated and subaidia.ry topics 

tb.8.t tempt him to ma.ke his tre:-..tment encyclops;edic and voluminous. However 

the guidance of te.,_cher ,.nd experience force him, after much resea.roh, to 

control his desire and ambition, for the predent, to limit the tre~tment 

of the thesis on the Soul to a very few wd well-chocen po.the. 

At the outset l et it be understood tha t this theAia does 

not <.i.tt~-!mpt to treat of the pre-existence of the Soul, nor of the Soul 

cd'ter de~th. These subjects m~y be touched upon only insofar as they must 

be mentioned in the development of the premise of the thesis. (1) 

Also, the tree.tment of the Soul in this thesis is further 

lirni ted 1:1.s to cert'1..in writers o-r a given period--m·.mely, the Medieval 
w-lt.i'!J~ ~ltd ~4. 

Period in Jewish philosophy--M.ding a few philosophers to those studied 

in the cl ass-room at the Hebrew Union College--surely not an all-inclusive 

list but only a fdir cross-section of the most important wri ters aa agreed 

upon with the Professor in cha rge. 

Particular emph~sis is ~laced upon the development of the 

Soul. This is my thesis. The thought may not be new but the treatment in 

i ta incipiency, I trust / m!!-y prove fruitful of more profound rese:Lrc.h in 

the future . I t9..ke the premise of Jeremiah (2) /..JIJJ::i., t!JiX. 0 ~ '-:::> 
f / 'J w /1 .J 1 n I' .rt I .o,.;:t i7 ~ ::> J< i7 D "T x n - 3 .;> • ...r·-. / -a 1 

"But every one shall die for his own iniquity: every man that ea teth the 

sour grapet.A~~~~~h sh1.tll be set on edge." It is of this implied poten-

(1) 

(2) 

Surely am I not also acting in accordance with Miabna H~gigah Ch 2.-1 
"Whoever priea into four things ho.d better not come into the 1vorld 1 
namely: What is >ibove tt!ld v1ha t ls below / what 1v:-:1.s befoJ;:e &nd what 
¥Ii 11 be after. " 

Jer. 31:29 
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tial i ty of life H.nd deCLth within the individual th~.t I choose to treat; 

to point out how, consciously or unconsciously 1 the philosopherA mentioned 

in this p:iper failed or succeeded in attempting to explaim the concept 

of Soul as 13, dyPamic f'e..ctor in positive living Md thinking upon this earth. 

It is my thesis th3,t Soul can be developed and that the indiviclu.:i..l may win 

or lose immortali tiy of the soul insof3,r as he is v1illing to re0.ceate within 

himself the divine sp:-...rk whi ?h is ever-preoent within him in potentia. It 

is in this c.:iense th-.t t the te.rm "development" is used in this theBis. I 

am, by choice ·1.lld agreement, however, limited to tre.~~t the subject of 

Soul of the philosophers given l&ter and to leave my own view for the re

flectiv~ Hnalysis ri.fter e f::l.ch chapter. It hc>-s bei'm a ple1:1.sure to assume the 

diligent t>-J,f:!k of research into this fisld--for, have I not thus been privi

leged to increaae the content and the method of my own active Intellect? 

The philosophers treated in this thesis, limited in number ·as they are, 

do indic13ite the importruice of the concept of Soul as a motivating influence 

in life upon ear th. I firmly believe that if people in general, people of 

all creeds, were given to understand the universal import of Jeremiah's 

utterti.nC·e, and_._ couple it vfith the idea of potentiality and actuality and 

the possible results thereof, we would have a more r~pid realization of the 

millenium. l(t>X; 

* Tl~e genera;l an:d .specific bibliogr aphies are given, ·-+Tr passim, in 

E;la.ch chapter . 



--3--

II INTRODUCTION 

1. Soul Concept--A Philosophy of Life: 

When one ie deeply inte~ested in philosophy it falls to hie 

l ot now and then to grapple with the problem of his own philosophy of life.1) 

Thus, the writer, after much reflection and reu.ding desires in this humble 

way to e-:ppro~J;ch, or r:~.ther, intim1.t te, ·.vhat may be his philosophy of life in 

the years t,o come. In looking over l:,he 1vorke of many philosophers, I find 

tht>.t they •i.re rtlwaya eonfronteJ with what seems to them and others the in-

evi table se:i.rch for truth. To me the sei:trch for truth lief.I not in the in-

tricate problems ~..nd discussions of God and immortality--{and the manifold 

~other allied subjects)--f'or to me God exists and is made manifest thru 

the Soul which is within me ti.Ild goes from potentiality to actuality and 

thus its immortality is :.iesured. The Soul--its nature and its function- -

gi voe one ~ key to a true philosophy of life and leads one to a ful l er 
slx 

understanding of the world of the spirit. What have these ~ philoso-

p hero, tre~-i tad in this study, to say with reg a.rd to the Soul? How far 

does their treatment of the Soul affect their philosopy of life? How much 

"oreativity"2) do they attribute to the soul within man in atta.ining the 

realm of the Spirit? These are some of the questions to be answered in 

this rese~rch. The reader can now readily see the approach I am ma.king to 

1) 

2) 

See Prof. Dr. David Neumark's masterly article on "Spirit" in 'fhe 
Journal of Jewish Lore and Philosopy" April, 1919. also "&udolph 
Eucken--A Philosop]il:y of Life" by Abel J. Jones, Ph. D. 

M~ 
~Ore~tivity" is a term that I choose to use to denote ~ active and 
developmental part of man, in his desire to d:.tain some i dAal. In 
this paper it relates particularly to the soul, with all its vamifi
cations :1.nd meanings, a.a will be explained in the sourae of' this 
inquiry. 
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the solution of my philosophy of life, my "Weltanscliuung." I deal with 
(;. 

man of the present who, given,,"aoul" (for the present undefined) comes 

to a realization of his st~wardship to the past and responsibility to the '----- -------- --
future and thus strives to fulfill his mission. Truly, mllily fall by the 

wayside--consciously or unconeciously--but this is .a different problem. 

The Soul as an active force within man's life i s the topic of chief con-

ccrn--and to this, with some preliminary philosophica.l and historical con-

aidern.tions, we may now direct our attention. 

2. Historical Perspective 1) 

a) Gener~l and Arabic. 

It is very necessary, in discussing any phase of Mediev3.l 

Jewish philosophy, to give the sources and antecet.lents of indluence rnith --
~eg~rd to the general field of religion and philosophy. Particul arly is 

~ 

this imperative in the tre~tment of such metaphysical subject as the Soul, 
/\. 

about v1hich the Greek and Arap thinkers had so much to say andf'What they .J. -

did s~y, influenced gre~tly the thinking of· the Jewish philosophers. Soul, 

reaspm, and inte~lect are the t erms used by all these philosophers; some 

use one or the other, or all three, separately or interchangeably; some 

give special emphasis to one as against the other two. These discussions 

1) In this chapter and all the following chapterR I am indebted to 
the volumes of Prof. Dr. David Neumark on the History of Jewish 
Philosophy in the Middle Ages~"Geschichte <ler jadischen Philoao
phie dco Mittelalters, nach Problemen dargestellt" Vols. I and 
II, Berlin 1907 and l91Q. 

1• ... , .,_, _ ~ ~ • \, .i.l . ~ ~ ·:.t.-.~ ....... __ • ·~~ , .i_ I'. vc u:r.a on \
\..aw~ ·t. ,, " 'y r> "e" •\..e ~e ·· •or ·~ ..... t • '' 0 ur. r-1· • 3 l 
X'1"1•::i. f)''!)/or~>~n J'l"t"~l.1' .vh : ~r. g.:re.:; .:.n ~et-re·.•: ~u ·.; t. c!' 

t he :n:i.!:.e r :. ·.:.J. referrcJ to ~=i th.~::; t he.:>:. 1 . 
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formed 3. great part of philosophical study and rese:_;,.rch--i t wo.o n. ration-

o.liatic approach 1) embod'ying an analysis of metaphysica.1, ethical ':l.Ild psy

chological problems and ap~lying these studies to an interpretation of Scrip-

ture . 

The Jews of the MidQle Ages fell heirs to both Greek and 

Ara.bic philosophy. Deapi te t.he closing of the Gr eek schools in Athens by 

Emperor Justinian the Greak influence was not abated . The West was intellec-

tually barri:m and this w:i s counter- bal<l!lce:i by the continual progress of 

Gre~k thought in Asia a.nd Africa, not only since the closing of the 

schools 2) but evP-n before then, due to the impress of the conquests of 

Alexander the Gre1tt in the Orient . Philosophy, medicine, and m~thematics 

of the Greeks were studied and with the risa of Christianity the Greek 

influence became gre;J..ter. Syria 5) was a ceneer of€;~ in con- L 

tent through the translations into Syriac of the great writers, such as 

Aristotle, Hippocratet~, and Ga.len. After Christianity ca.me Moharnmedenism 

and, with it, ~ a great intensity in the study of ~ Greek philosphy <:---

and s cience. The Syrians of Greek lectrning and thought were courted by 

'<' 0'°!> 
the Mohammedan Chieftans; the great Geek writ~ were translated into 

Syriac and then into Arabic. We thus see that Syrians were the mediators 

1) 

2) 

15) 

Here it may be intim-.t ted that Phi}.o .!!lld Maimonides v1ere not only the I L 
products of the Bible u.nd Talmud/ alone, but that they combined 
Hebraism and Hellenism--Maimonid~including still more~-Islamic 

''-. doctrines . -......_ 
'· 

529 A. C. E. 
........ 

~ 
After it had become a Roman province in 64 B. d: ~ -............._ 

\ 
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between the Greeks and the Arabs. This fact is important for our study 
/ 

in ths.t these Arabs became the teachers of the Jews, both of whom intro-

duced Gre<·lk learning into Christian Europe about the 15th century. 

In the foregoing we have the historical background that 

led up to the Arabic influence upon Jewish learninz--The materi:.tl, method, 

and terminology however, were all Greek with some inherent and evident 

accretions and changes . The outstanding figure,of course, is Aristotle--

the organize~ of thought CJ.D.d method and this influence was indelible. As 

will be pointed out his (a.nd also Plato 1 s) idea.a were not taken over en-

tiroly in their purity, fo r, the Arabic influence and the i gnorance of the 

Greek origins! sources on the part of .maay Jewish philosophers prevented --.... 

such wholesome treatment. With few exceptions, we find that Aristotl e, 

Pl ato , Ar~bic writers , Philo, end Plotinus, all left their impress upon 

the majority of thinkers and writers of the Middle Ages. 1) The earlier 

1) The chief Arabi c schools of influence may in brief be given as follows : 
Firstly ca.me the school lmown as the "Kadariya" thf .. t sponsored free
will as ag 1.inst the school of "Jabariy1:1." that championed determini sm. 
A third school ;irose in the Tenth Century called "Ashariya," a. con
ciliatory group between strict orthodoxy and rationalism, who said that 
"God knows thru a knowledge which is not different from his essence." 
A fourth school th~t had some influence upon Jewish philosophers 

(particularly, Ba.chya ibn Pakuda) is that of "the Sufis"-a.n ascetic 4-'4cr
group 11.lld. adopted the doctrine of emanation so sponsored by the Neo-
Plu tonic writers. From the first.school and in opposition to the / 
growth of Aristotelianism arose the school of "Mutakallimwn" who 
taught t hx.t Reason is the source of knowledge, they bel ieved in 
creation o:f the world, individual providence, the reality of miracles . 
These thoughts , as is evident, are in contradistinction to the Ari s
totelians who believed in the eternity of motion , denied God' s know
l edge of particulars and insisted on the unchanging character of 
natural law. · 



-7--

writers in Jewish philosophy bear, unmistakably, the stamp of the Arabic 

influence a.nd could easily be recognized because of the divisions of Unity 

of God and the Justice of God in their writings. t) Not only in arrange-

ment, but., to a. great extent, in content, was the Arabic influence shown 

in the early MedievQ.l Jewish writers on philosophy. The s:JJne subjects were 

treated--the discussions of subattl!lce ~nd accident, the creation of God, 

of his attributes and justice, and of hum:m free- Y:ill wer e handled in such 

a way tb.at it 1v.-ts diff icult to know whether the writer A1aa Jewish or Arabic./ :--

b) GreBk: 

The rual begin.~ing of the point of contact betw3en Jewish • 
and Greek philosophy and thought is within the third centruy when Alexander 

the Great goes from Palestine to the Orient. The question immediately 

arises as to what are the similarities and differences? Greek thought 

began opposite to Jewish thought (ethical in essence) in ooamologioal 

speculation. Hesiod is interested in cosmological questions--Homer~ 

partly so. The Greeks were chiefly concerned with natural philosophy; 

in the material principle of the world and not primarily with the ethical 

or spiritual phs.ses. 

The Jews had a new God conception--namely--a. spiritual--

thus in great contrast and superior to the Egyptian ethical God concept-

- - 7/ tion. The Egyptians gave ethical ideas to. such as Amos and the other 

prophets, but Jewish philosophy developed a new God conception. The Greek 

concern, as was intimated, was chiefly material . Numbers, as such, are 

for us, proportions for things . Pythogorua--felt something of a spiri-- --
tual force in nwnbers--they are the "form principle. " This mf.l.y be called 

1) This w1is the standard di vision used by all Arabic wri t ars . 
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the ini ti~i.l step in the spiri tu~l i clea--yet none of the philosophers 

before Socrates and Ple.to understand the "Spirl t i dea" of the Blea.tic 

School. Parmenides had actually said "Being--existence, and thinking 
...... 

are the same thing11--and this we h~ve a distinct approach of the spitit,u1:1,l 

ides,. Yet, the Eleatic School did not attempt to explain the world of 

nature-the world of becoming; it just recognized being bu~ did not ex,::

pl~~~~ri~u:~l. Their opponents--the School of Heraclitus,1) did not / '"2..

even recognize change--and, in this, they opposed the spiritual idea./ ~ 

Democritus is entirely material. Empedocles, in addition to the four 

principles of nature, recognizes also the two non-materi~l f actors--love 

and hateT- yet ape~ka of these as mythological, not spiritual principles . 

Anaxogon.s was the f irst to introduce the spiritual. He opposes Hera--

clitus in two essentials, ruunely, in his view of a dynamism with a mecha.n-

ical cosmogomy !illd secondly, Anaxagoras substitutes dualism fo r hylozo.... 
ist.ic monism by assuming the existence of an unintelligent, inert su~ 

-
To this \r 

Socrates..a...,directs criticism for, he says, Ui.aJ;. Anaxagoras did~rect this/ z-f 
atance, and of s.n intelligent principle, the cause of motion. 

I ~ 

spirit principle towards roan. This i s the first contact with Jewish thought, 
- ~ ----. 

that is, they became interested in ethical questions with t he· spiritual 

in back of it all .• 

Plato's outstanding theory--the "theory of ideas" has had 

much to do with Jewish thought and philosophy. It is the pro bl em, . also, 

of " the one and the many"--botht4aise the question--How can we explain V 

the many_ t hings out of one principle. Eor example; Every man represents 

the as.me thing -and yet so different--why? Because of the development of 

varieties,--of species. This is a point of contact with Jewish thought. 

1) In this connection I should like to refer the reader to the erudite 
study made by Dr. Henry Slonimsky entitled "Heraclit~and Parmeni
des" (in German. Q ies~e,, 1f1~-;-•r"'-l/~v/af/y ir· /S: o tJ I ) 
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For exam:ple--thc subject of angeology is a phase of the discussion of 

the "one in tbhe many." Stri ct monotheists did not believe in angels and 

the re~.a.Son why men did believe in angels was because of the prevailing 

pluralism. To-day, even, many philosophers believe in polytheism because 

they ses so many conflicting powers and forces in the world. It is 

claimed that Plato got hie theory of ideas from Oriental sources~Egypt. 

Plato combines this t heory with that of Pythagoras . Aristotle, though 

against Plato, calls himsel~ a discipl e . However , the oldest source of 

the"theory of ideas" is Babylonian. For exa.mple, before God created ~ 

tree here t e had a heavenly tree as a model. The Babylonians h.s.d sane-· '\'-

tuariaa which they fashioned after hes.venly patterns. Pla.tor comes nea.r 

to this idea when he says th~it there are heavenly en ti ties, incorporeal, 

after which man etc . are patterned--The heavenly entities are mirrored in 

man and the differences are due to the fact th~t this principle must work 

on matter and matter has a passive resistance as the products of many sculp-

tors using the same pattern yet working on different pieces of matter will 

be different. Thus, there is one men, yet being fused with matter makes 

many differences. The P code gives this view before Plato ever had it--

e. g. The Tabernacle being pa.tteraed after the heavenly one. The Jews had 

this principle-ethical a.nd not, philosophi'f,in content. Thus there was Coj-~1 l-f.•_f • ____ .......,._ .. 

a point of contact in the beginning of the third centruy. Judaism hae an -i... 

ethical background with a cosmological superstructure w.;i th the 11Theory 

of ideas" standing out with all ciif its importance. Plato looms forth as 

the only one outside of the fold of Judaism who had '9eft'te' ethical enthusi-

aam a3 great as that of the Jewish prophets--his enthusiasm {ethical) ie 

the acme and epitome of 8reek ethics. 
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With this contact it is not surprising that Jewish thought 

was irrrluenced by Greok thought. The Jews took from the Gre~ks their 

"levity," but, ~l so, atiopted much of .their philosophy. The literature, 

historical and philsophical, show in many diverB ways how intense this in-

fluence w::ta . Plato and Aristotle stand forth as leaders, varying in 

prominence at different periods . The question rightfully is asked, why 

were t he Jews at first more inclined to be influenced by Plato as against 

Aristotle? The answer, is, because the Je~rs found themselves "at home" 

in Plato. The Jews were not prepared for Aristotle--he was too logical, 

whereaG Plato was the poetic philosopher a.nd more in harmony with the 

Jewish experience and feelings. Later on when the Jews became more 

"Ptlpelistic," during the Middle Ages, then they could undertake, under-----stand and appreciate Aristotle. 

c) Various Literary Periods: 

Me.ny classifications may be made with regard to the literary 

products of the Jews but the most feasible is the following: 

(1) The Biblical Period 

(2) 

s (:3) 

l (4) 

The Alexandrian Per&od 

The Graeco-Jewish Period J 
Talmudic Period l 

(5) Gaonic-Dialectic Period. 
<:: .. __ 

It ie not our province t"o----gQ into a det~iled description of a.ny of the 
c1l. 

··--. 

above periods . 1) There are, however;· some salient philosophic features 

1) Two other periods may be added; 
Maimonidian periods--these need 
ferred to in this thesis . 

'
'-------.... 

namely, !he ..Q.Il\ssical and Post-
not be diacuas~d"but-only be re-
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that can, in brief, be brought out.1) 

To begin with we may r i ghtfully s<..1.y that the concepts 

of Maase Bereshi t" and "~':aase Merkaba" begin our Jewish philosophy. They 

are not new nor limited to ~ny particular period. We find these two 

ideas of philosophic speculation in Ezekiel 2) and. the.J:: code; we find them/ ',, 1,; 

I ! 
in the first and third ~eriods mentioned above. The Talmud itself is a 

I 
source to the effect that the Bible has o.n esoteric as well as a literal 

---------meaning. 3) We find a reference there to a mystic doctrine of creation 

known as "Maase Bereshit" and a doctrine of the divine chariot cal led 

"Maase Merkab~1. . " The Misbna, however, ignores these two ideas and deals 

only with cosmological questions until Jochanan ban Zakkai 4) permitted 
-~ d ~ 

discussion of {.) Y.:> and Akiba I.lid likewise ;vi th ..:t "7.:> in the Talmud. 

With theae sanctions authoritative Judaism allowed discussions of the 

hitherto prohibited fields of speculation. 5) Palestine was the seat of 

myetic~l speculation and when the center of Judai sm was transplanted to 

Babylonia we find a change in Jewish thought and specul ati on with Rabb at 

the head. His emphasis ws.s upon the "theory of ideas" insisting UP.On the 

1) The soul concept of these periods wil l be treated separately. 

2) 
I 

Chapters 1 a 10 Vh , 

3) Talmud Bab. Hagiga llb. 

4) Th!s he did in order t o meet the Christians on their own ground and 
destroy its stand. Sea David Neumarkilii"Philoaophy of the Bible" 
pp. 291- 298 for a fuller di scussion of this subject. It may be stated ,, 
here tb.s.t later the discussions of -,..::> -tJ and :i.'' r.> were dr opped 

/ 

because 6hriatlanity ceased to be a.n important item and that the dis
cussi ons of the "Hala~oha1' took the place of those relat ed to -r::{'...,.:l and fi /. , 

::i...'' ~ • The only exception is Rabbi Yehuda ben Eli. ~--
5) Talrn. Bab. Hagiga l lb. 

I 
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prindple of creation which was irreconcilable with the "theory of ideas" 

according to the Grecian and Roman philosophers. It is natural, also to 

see here, Philo's influence, particularly in Rabh's enlargement upon the 

.:l.''-Pof R. Akiba , of which he himself was a great exponent. It is here 

that the dialectical method and sharp syllogistic system ( n ~ ,.) n) 

reached their zenith--the height o~ the fifth, the Gaonic period--this 

paved the way for the influence and acceptance of Aristotle. Alongside 

with this beginning of Aristotelian i nfluence must be mentioned the fact 

that after the r edaction of the !almud (c.550) we find a reappearance of 
JI 

-0 t.>and 
/ / 

~ '"1.) and at about the ninth century we find a reappearance of 

the "Theory of Ideas" in the t reatise of n;JI ·~· i;nO" "Book of Cre-

ation. '' 1) Rabh' s influence is here evident. The first philosophic w:ri t

ines of the Middle Ages were~-OcJ~~ri~aj'\~ ... ~ -;~eat extentJ to the 
~.-...-..... ----.- - .- .. ---_.r 

~ 
11 fl I"'~' l~O "--the "Book of Crea.tion." This Book became the basis ,... 

! 

of the Medieval mystical speculation known as the Kabbala--its influence 

upon Jewish philosophy is incomparable to any other treatise . The high 

development of the method, 9..Ild the dialectical philosophy in particular, 

w~s due largely to two factors , namely, the new contact of the Jews with 

Greek philosophy (Aristotle); (this being evolved- from Syrian and Arabic 

Schools a.a explained previously) and secondly, to the . Karaiti-c movement. 

This sect, attacked the Merkabah doctrines of the Talmudists for their 

anthropomorphic God conception in order to break down the pe<nple 1 s faith 

in Talmudic tradition. This sect joined the Arabio liberal School of Mu-

tazila , whose doctrine was based upon the "theory of ideas" as against the 

1) This is not surprising for the Miehna itself, with Rabh's in
fluence added thereto, brought about a new point of crystalli
zation. The underlying "motif" of the Mishna was that every
thing is cre~1ted-whether -d'~, """"') " r'.)l"lr the "theory of 

~ _ ____:::::::::.- - =---- - - - ~---.,.,..j ideas. " ---- --~- _ 
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orthodox Arabic school th9.t emphasized the doctrines based on the Mer-

kabah. 1) This conflict forced a change in the 'tiRa.bbini tea" and philoso-

phy a.nd rational interpretation was their r ecourse. The "Merkc;,bah" and 

the 11 t heory of ideas" were rejected. Aristotle (his 11Physics") was their 

mentor and the group known after t he leader Saad.ya (ag2-9·42) developed a 

philosophy devoid of all mysticism. However, about two hundred years later, 

in the West, there arose ~ group, a school, a.fter Gabirol (1021-1070) 

who adopted Aristotle's mysticism (his "Metaphysics" a.nd the Arabic Neo-

x 
Platoniets)and brought forth speculations of a deep and comple)I( nature. 2) 

~~-·· · ··---------
1) 

2) 

Both these schools , according to Dr. David Neumark, have built 
np their Theories under Jewish influence. The Jews contributed 
much and are not given credit therefor because the Arabs were in 
pmver and made it impossible for such recognition. The Jews did 
get method from the Arabs. 

~s to these scbools--Dr. Neu.mark traces a continuity in philoso- ) 
phical thought and influence from _.,;,,-y") tt>· Ez~kiel, then to 
Gabirol, ti.OB ~ the metaphysicis~ ~~ to dualism. Kikewise, 
for the other grou_;;i --from :ii/ 4J t& ·Jeremiah then to Sa&dya,,, 1;.ft.ea.. _ _ ~ 

.Je.o the pbysicis~ &Rd j;Mn to Monism. He says on .PP 300-301 : (fl.J,,~ ~u.,.. ~ 

"But t he foregoing will suffice to confirm our 
general t.hesis that the developl!lent of Jewish 
thou&ht in biblical times was decisively pre
formative and forcefully directive for all f'uture 
developments. Historical events and relations 
continuously brought new elements and new mo
tifs in the evolution of' thought, but the basic 
tendencies of the spiritual currents in specu
lative thoughts and cultural manifestations 
remained the same. And this can be shown 
also of the essential formations of modern 
times." 
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It became Maim1n' s (1135-1204) t ask to unite the best and most authori- / 

tative elements of both these schools and bring about the supremacy of 

r eason in all r eligio-philosophical speculations. 

li. Content of Medieval Jewish PhiJosophy. 

With the above historical bJ.ckground we are now able to 

undertake a brief reviev1 of the content of the philosophical discussions 

in Medieval times . This becomes more necessary here, because, when t he 

individual philosophers treated in this thesis ar e taken up , I must be 

limited to only one phase of their writings-- namely-- the Sou~~-

There are certain t beories that all of them treated to a 

grea.ter or lesser extent depending upon the period and persons of infilu-

ence. These, may, in a SUm:I!ary way, be here given. 

As ws.s stated above Plato (and Neo-Pla.tonism) and Aris-

totle affected the thinking of the Jew as well as having transformed 

their religious and ethical discussion~ into metaphysical systems . The 

point of view heretofore of the relationship of God to man and to nature 

was distinctly personal, human, teleological and ethical--a.nd this was 

given a metaphysical turn which assumed four distinctive bases, namely, 

the "theory of ideas, " the theory of emanation, the doctrine that matter 

is a form principle of evil and agnosticiaim. The common or universal 

ele~ent in nature was sought after; method, through description and de-

fini tion / applied'l a thorough rese9.rob into the discussions of the ques

tions of change which, it was agreed, implies an unchanging substratum 

which is Matter ·not affected by quality or form. The whole discussion 
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these to tte attributes of God , to man and nature was thrashed out by 

many philosophers of t his period . The world of matter was put into con-

~ J tras t with the world of the spirit givi ng ris e to the specul ati ons upon 

the subjects of natur al and ethical laws . God was " impersonal ized," 

He was not corporeal, He is pure form and t hought, He is thought think-

ing thougbt , The world of matter, the subl unar world, i s subject to 

generation and decay; all things are destined to change; nothing i s per-

manent and destructi on of one thing is t he genes i s of another--ther e 

i s no annihil ati on . 

The ah.ave dis11russion bears particularly now upon our sub-

ject of soul- for i n man ' s soul we find a form which combines within i t-

s elf characteristics of the worlds of mat ter and spirit, the subl unar 

a.nd cel esti al forms . 1 ) When it i s i n contact with the body i t per forms 

and exhi'bits activities through mat ter as other sublunar forms and is 

inseparable f rom 1t.:itter. Deat h does not destroy i t for it continues 

separatel y i n f orm af'terwards . The J ewi sh philosopher s were much con-

cerned with the concept of Soul and the one just inti mated had much to 

do with their apeoul ati ons--and--particular ly, with t hose writers covered 

in thi s t r eatise . 

L 
·' V 

1) See Yalkut Shfm~ne : 

lls1.u ...::·" ""'.-U tJ.J ~:>.i .o""T)(-i..u 1>"0'1>..Jn • ,c:':l,)( ,1 " n 
,, 

-, x 

J~I ~ :i -" "l" 'T>JJ )( • i' l .i , il I • t •. :r-r.>'() .P >(~ ~ ..1' "' j' i. r.> ( • 7> I • 7\ ""T "'1 I ' I 

... ..I' X /> 1( I") I J" i~ ~ 7' ~'+ -1'i1 I 0 ~I ,1J )( ~-o 1-r 1..:i. ..:> il '"'~ °P 1' x ~X 
i):3 1.u x 'I'> tb J--o~ -:3 ~ / i) -Od>..J i\ .. ~ ~ 1-::> ~ • 7> , .. ,., n )( ~ "''"°' s 1 n J n, ~ t-' 

:f.J~ I\ UJI .lJ ./.1 7> '1J 0' x'~:!)I\ ~..\J il , ~ ~ il J\ ~ --r-..P/ 
I 
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The Greek influence in the soul classification 1) is im-

portant-- The Jewish philosophers vary from the Platonic view that the 

soul i s a distinct entity coming into the body from a spiritual world, 

and acting in the body by using the latter as its instrument--to the 

Aristotelian view that, at least, so f ar as the lower faculties are con-

cerned,--the soul is the form of the body, a.nd disa,ppears with the death 

of the latter. The human unit is one of body plus mind; the activities 

psycho-phy~ical and not as Plato would have it purely psychic~l . The 

Arabic influence (essentially Aristotelian) gave us the concept of "Ac

tive Intellect" 2)--sense experience-- tliougb this act i ve intellect--is 

j converted into immaterial concepts--and these constitute the immortal 

j part of man . In this rela tion we ha.,1e=- Aristotle ' e idea of potential 
J 

I 
I I 

intellect which bas both a passive and an active phase, the former dies 

wit h the body and the latter is imrr.ortal. - Close to Aristotle ' a influence 

is that of Plotinus. Aristotle ' s gradations of being are static and in 

Plotinus they are dynamic. 3) Aristotl~s, to be sure, is theistic and 

1) The commonest classification of Soul is into vegetative, animal, 
and rational. Plato's is appetitive, spirited, and rational. 

2) The thoughts of this "Active I ntellect" have become the realities 
for many philosophers- cf the "Logos" of Philo and Augustine and 

I Maimu~s "Moreh Ne Q. n Ch III / 18. 

3) 

A fu ller discussion of acquired a.nd active and other i ntellects 
will be ta.ken up with the philosophers dealing with same. 

It is this "~i ty, 11 this creativity, which forms the major 
part of my inquiry into what I call the "development" o-f the 
soul. 

I 
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dualistic while Plotinus is pantheistic and monistic. 
k~rosUi..se.s 

The three ~ 
/• 

of Plotinus, namely, Being, "nous" or Reason, and "World Soul, proceed 

in ascending order as given--this process, this development, if I may 

I 

so call it, has been unk:nowing~y~op~~Q _by our philosophers as Aristo

telian and much has been made of it. Truly, it is a valuable contribu-

tion, for, it age.in emphasizes the importance of the "creativity," the 

dynamicity of man's soul. !rue, man 's body is material and therefore 

partakes of the evil of matter-- But his soul comes from,--emanates 

from,--the "World Soul" to the intelligible and sensible world and par-

takes of both--if his Soul strives for perfection it will, after the 

death of the body
1 
return to its a.bode in the intelligible world. As to 

God, ~e is the acme of perfection. He is absolutely unknowable and of 
' l 

__,-·· wh1m negations are only true. Such ideas a.re foreign to Aristotle and are 

indicative of Philo 1 s influence; this is expressed too, in ibn Dat:LQ...1 

and Maimuni,applies this in his classical solution of the problems of 

the attributes of God. 

Brief, as the above is, of the content of Medieval Jewish 

philosophy, we can see that the topics of Soul, reason, or intellect, 

form an important part of the discussions of these great thinkers. It 

remains for us, before taking up the indi~idual writers, to close this 

chapter with a brief survey of the various t erms used in our Hebrew 

literature. 

4. The Term $OUL In Hebrew Literature. 

Throughout the conflict of philosophic thought the ques-

tion of soul has held no mean place--it is because here and there, indi-
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viduals and groups have made it the kernel and the center of their sys-

terns of thought . fft:-.Judaism, it may truthfully be said 
1
does not consider 

the Sou~ as the exclusive citadel of the divine as opposed to the body--

Judaism admits no complete dualism of spirit and matter--the whole human 

personality is divine to the extent of which it moulds and develops itself 

toward a divine end. The Rabbis have thus sanctified the body as well as 

the mind 1) and have gone further in trying to connect even all natural 

phenomena with the Torah so as to emphasize a complete ~ cosmiQWlity--~ 

Law--a monism, if you please . 2) The ~reek idea that man is a micro_c9~~ 

reflecting the whole cosmos was frequently expressed and emphasized 3)--

man bears the stamp of divinity and manifests it by the creativity on his 

part to elevate the realm of the senses, the flesh, matter, into the 

sphere of morality and holiness. 

We see, however, from the above that man does posaeEf a 

dua.l nature--the flesh "basa.r" 4) and the spiri t--the "breath of God" 

the "Ruah Elohim." The latter is the form princi~ that makesthe flesh 

a living being--the O .,n {Yr·,, penetrates all living creatures at whose 

departure the living creature becomes lifelwss . Thie o 1•0 f\\) is possessed 

by animal as well as by man, hence, in ancient ti1r:es the terms "brea.th, n 

I' \ 1 and 11 aoul n JJ :9J or ;i -0'1>.Jwere used as synon--

- -·· -----
1) See R. Hillel's comparison in Lev. R 34:5. Apropos this we may say 

that the Tal mudic philosophy throughout derives its God conception 
from a comparison of the soul~ with~ The Greek influence here, 
of course, is moat evident. 0-~I 

/ 2) 

---- Thia is true of the Mishna. 
-------~----~~-~~~---

3) 

4) 

lb. d R. N. 51. 

The term "a.11 flesh" is used for both man and beast--see Gen. 6:12 1 19. 
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ymous. 1) Later on the correlation of soul and "blood" D (, was made 

manifest since man and beast both die when the life-blood flows out of 

the body--2) Thus both man and beast possess a soul-- Jj -n _J --th.at 

of man is distinguished b~ a gre~ter and special endowment--a creativ

ity 3)--the ti I"") lifts man into a higher realm and makes him a tree 

mora.1 persondity. 

The terms "-' ::)..J , ll-Vt!J.J, and\)\\ 4) in the Bible proper 

are used synonymously and coterminously. Philo, adopting the Platonic 

-· ------~----
1) The Latin amim~ a.nd spiritus and the Greek ~neUEl~ and psyche. 

2) Gen. 9:21. Lev. 17:11,14. 

3) 

4) 

_,... 

/ 

See Commentary to Gen 2:7 particularly in re:( 
------~~-- . 

See Dillman, 1. c. :355-361; Davidson, 1. c. 182-203; comp. Sen 
R. 14:11 where tftese three terms are givenanO. also 1'' •n>, Ps. 
22:21; 35:17 and n 1 n Ps. 145:3; Job 53:1; See also Yalkut 
Eliezer ..a.RG-di vision of 'j) -0 <lJ _1 for many references and amplifi
cation/. Also, in Chapter 8. See Saadia' s "E""111110Tt1 VcoF:o~ " 
--pp 155-154. Of JJ"!> .J i'> ...J"\ \"'\SI """':oo by Pseudo-Bahya 

I 

( transl ci.ted by Br~ into Hebrew from the Arabic under title 
"Les Reflexions sur l'ame par~Bahya ben Joseph iba Pakuda" 1896) 
is found ten names by which soul is known--the three mentioned, 

-plU-s ,"lJ,il't'f')' , \I , i"I 1\l.i~,~.11,Jl '1.>~I~ 1 O'jf)"'Oil;-J\~l'J'-fl--, .. / 
' 

v';- In the Zahar ( ~...I' l.lJ ' • .r~n!)o) ~ has a two-fold division--
namely "C,j> >\ l' o J'\-0 \0-1 the higher or Sabboth Soul, and 

J\ • ~:'.)Oi) v:9~~the lower, or week day Soul. 
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division, gives a three-fold classification as above. 1) The Je wish 
'--"' 

philosophers of the Middle Ages, beginning with Saadia, made similar di-

visions knowing well that the classification of Soul into three substances 

had no scriptura.l warrant. 2) The Rabbifs, however, emphasize the term 

~-O~J, as the human ~_Ep~, the higher spiritual substance, and the con

trast thereto is not the Biblical 1 JJ ..:l, flesh, but the Aramaic 1 '>., 
"Guph," body. 5) They recognized no relationship between the soul~ of 

the animal and that of man--man has a special type of existence--God 

causes the soul to enter the body 4) and this pre- existence of the soul 

was shared both by Rabbis and Philo with the Apocryphal authors. I) The 

Rabbis , it must be borne in mind, never emphasized the f act as Philo 

and Plato and the Paulinia.n System did, that the body or the flesh was 

the source of impurity a.nd sin or "the prison house of the soul'! The 

Rabbis recognized a "tendency" a ) '""!::I , but never a compulsion toward 

sin. Man has the divine power, the freedom, to overcome the evil 

( )l > T> 1 ~,) S) by the good ( 1 I '911 1 S') inclination and 

1) 

2) 

3) 

4) 

5) 

6) 

D·e. Leg. Alleg. 3:38· 

See Horovitz: D. Psychologie Saadiae; Scheyer; D. Psycholog. System 
d. Maimonides; Cassel's Cuzari" pp 382-400. 

Sanh. 91 a and b; Nid ~:b-31b; Sifre Deut. :306, ref. to Deut 32:1; 
Lev. 4:5-8· 

Ab. z. 5a; Gen R. 8:1. 

B. Wisdom 8:20; Slav. Enoch 23:5; PhiJ~_1:15,::; 2:356 comp Baresset 
1. c • pp • 50 8 ff • 

Gen 6:5; 8:21; B. Sira 15:14; 17:51; 21:11; Ber. 5a; Kid :30b; Sulc. 
52 a, b. · Shab. 152 b; Eccl. R. 12:7; comp. F. Ch. Porter: "The 
Yezer ha Ra" in "Bii:>lical and Semitic Studies" pp 93-156; Bourset 
1. c. 462 f. 
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the greatest men in history are those who can control (and have controlled) 

the passions within their souls. 1') Our Medieval philosophers, influenced 

by the Greeks , adopted the theory, that there is a substance of souls--

"Nefesh Rahiyonith" .Jl 'JI 'n 'i1 d.J'!JJ __ the basic li!'e-principle the form-

principle, of men and animals . 2) With this inherent and potential unique 

char~cteristic, man stands in the very center of the universe and God 

esteems him "equal in v~lue to the entire creation . 5) The soul, to most 

of our Jewish philosophers of Medieval times, is divested of every s ensory 

attribute and portrayed as a divine power within the body. We are now ready 

to undertake a full discussion of the way in which our Medieval Jewish 

philosophers treated the subject of soul--bearing in mind the emphasis 

and limitations of this thesis. 

1) 

2) 

3) 

Suk 52a, b. 

Truly this is an anticipation of mode:n phy~iological. and psycholo
gical discoveries. Our Rabbis have, in their discussions, adopted 
the tri-parti te soul di vision of Plato 1 reaso~, pasa~on and pfourage }'--;:-..
·and Aristotle's, reason perception and. nutrition {Philo gavera two- (l,t_.,.X, 

fold division, rational, and irrational) However, because of a de-
sire to correlate the soul division with the cardinal virtues on a 
functional basis they (like Plato and Philo) . call wisd~m "i)-0:> f\, 
courage n "') l 4A and temperance -, 'J.J .U, ~~tice. being the ~ar-

. t• n of the three (see Ab z. Ch 10) From this the Rabbis mon1 za io • .....,....., .. ,.,.-· ·. di 
get their God conception and saytliat He is the sum of the car -
nal virtues and the form principle of the soul. 

Thus says Rabbi Nehemiah of a single human soul--Ab. d R. N. 31. 
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III ISAAC BEN SOLOMON ISRAELI--

1. Life and Works. 

Israeli was the first dialectic philosopher. He was born 

in Egypt and f rom there he went to Kair"J.an to assume the position of court 

physician to several Califs. His dates are 855-955 . Hie works do not 

rank him as a grent philosopher--for--he expounded no new system nor did 

he give any solutions to anything specifically Jewish. In his dG..y he 

! must have been highly r espected as a great physician. 

) purely of an eclectic nature. 

His works are 

He shows Aristotelian and Platonic influ-

ences. Hie merit lies in the fact that he directed the attention of the 

Jews of his day to the study of the science and philosophy of the Greeks. 

The works of interest and imp~rtance to us are the follow-

ing : "Book of the Elements" 1) and the 11Book of Defini tiona" 2) These 

were in Arabic . 3) In the first book he is primarily concerned with a 

problems of physics, of nature--namely the definition of an element--and, 

he follows this up with the inquiry as to the number and ch9.r ,_cter of the 

elements 4i:l_d of which the eublunar worlc is made. The Book is nothing 

1) 

2) 

I) 

S. Fried, "Das Buch t\ber die Elemente" J\\"'1:fo"i') ")!>ODrohobycz 1900 

Published by Hirschfeld in "Festschrift zum achtzigsten Geburtstag 
Mor itz Steenschneiders" Leipzig 1896- -pp 131-141; af also 25~-4. 

The complete list of his works, in addition to the above are as 
follows: · 
a) A commentary to Sefer Yezirah--in Ars.bic .amj H.e.bxew... 
b) '1.JD.JI' \ TW'"Y'\) "">'!>o--published by Steinschne1der in the 

Hebrew periodical ~-o, :>i"> I (1872) PP 401- 5 · 
An t · 1 (l 0 ~~";"\ Pb,JJ• ' !> il.l')i"='Yl Hl-~hrew -Senior Sachs -... 

c) "Li ~~r~~n~bl~tt des Orients XI p 1_66 \ and in Ha Te,~h~yal (Ber- ~ •/'J'i" 

lin 1850) p 39 . I 
! 



more nor less than The elements 

are four, namely, fire, air, water, earth, and he then discusses many 

other i terns of physics , pitysiology, logic a.nd psychology. In this book 

he adopts much of Galen and Hippocrates . He r efutes the Atomic theory , 

he gets a.way from Aristotle on cer tain points. 

2 . The Soul ·r 

For our purpose we may say th~t in his definition of an 

element he touches upon soul-- He says th~t an element is an ingredient; 

(,~ H / .
1 
•I ' it enters into competition;, everyone of t he four elements is a. l ast ele-

, ·i.~J ,, r~,., .. _~ ___ ___, .... ____., .. 
"' ment; you c~n 1 t an~lyze it--there is no higher composite than~· 1) 

Take one of the last elements e . g . air, and the highest composite-- soul--

and know its process- Y/e need not ask why and what; ~ t is self- explana

tory-- The intensive qu~litiee .s:r.~at~ t he extensive qualities. 2) 

The other, the "Book of Definitions" gives us a bette_;:_ 

Here he def ines andrescribes ~ / discussion of some philosophical problems . 

such terms as Intelligence, science, philosophy, soul, spirit, nature , 

etc. To know one ' s self is to understand his spi ritual as well as his 

~ corporeal phases of life- -and thus ~knows everything. Spiritual ie the 

Soul and the reason corporeal is the body with its three dimensions . 5) 
) } 

The study of science leads one to a full knowleO.ge of re~.,li ti ea , and one 

of these great real ities is to know the purpose of t he union of body and 

1) Book of E:iements--Hebrew p 68; Latin Fol. ~ Col. 1. 

2) In this he anticipa.tes and r efutes Desco.rtes in re: extension and 

thinking. 

3) Guttmann 1. c . p 25 and note. 
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soul. Knowing this purpose he can r8alize what i s truth, wh&t is good , 

and thus will r eceive r eward f rom the Creator, which cons i sts in cleav-

ing to the ~__§Ell} , 1) and thus attain spirituality and perfection. 

To attain the r e::i.lm of the upper soul one must strive to overcome his ani-

mal pl easures and desires-- one ~ust work 2) himself out of potentiality 

to actuality. This "participation" of the individual in the cosmic soul 

process is whs,t mclces the individual and his efforts so important. The 

rati onal soul strives to appropria.te more and more of the first intelli-

gence 3) obtaining a complete identity-- spiritual in nature. 

1) Is:raeli has the thr~e-fold divis i on of soul rational, animal and 
vegete.tive , e&.ch successively emanating from "A Splendor," an 11In
te1Jigence" ~y G©d. The Splendor and the rutional soul are both 
permanent and fixed the others are not. Altha the three souls are 
cosmic and not individual , still phe principle 6f individuation occur s 
in the sub-lunar ~orld. It is this individuation which I like to 
stress; it is this developmental p~~se that Israeli emphasized too. 
See hi s Liber definit . Heb . pp 136-138 . 

3) 

See Guttmann 1. c. p 21 and note . 

Israeli divides Intelligence into three classes: actual, potential 
and the second intelligence i. e. the sense impressions--the phan
tasia--See B'k. of Def. Hebrew p 135; Latin Fol. II Col 4: Also 
Gut"t;ann 1. c. pp 36-37. We see in this the Aristotelian cl assi:i
cation of intellect in a.cti ve and passme . Isra,eli adds what Aris
totle omitted, namely, the process of realizati on from the passive 
to the active state. 

k
' ~ Hn] T p .1.1~ Isr·1el'i ;re'L::i :i.w ... y f'rom Gr:- :k fO :nt ~f l'ie -.-; 

..., 'IT eUrf ':\. r .::> ~ ~ • .._ 1 - - ~ • ~ 
-'~e "' ·~ .. , t i.. n,: nc•e'" ~o.!n- P .lt~er, is ,. he 3ay2 , i .::; be~::LU39 v:.l -- po :> ... U..:.'.::. 3 ca~~nge 'l .... ·• • .;_.1:;_1:,;,. . -' 
it Li; every t'c:-rr cx: :3t3 t:ec~t:::ie .it e>'.i .3 -L.3 . \J"f.J ,jx:> X\J\JJ 

;( ") \'J .J'I ~I,\ j')"'O "T~ ~ ~~ 'j\ l j') I )"', 5 ::l .n I I j\ '"(.)'" J\' ~ I,\~ 
.. ,,l' ~ J) i) -r:> )( l i1 

~ I 
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The qu0Gtic:m of soul has b <::.en a ps rpetuJ.l pu,i'/le to the -
philosophe-rs of -J.11 ti'.:!es. Some thought it vr::i.s n. materL.1 substance, 

others und <?rG tood it to h "' -~ purely spiri tuu.l; it soul substance or a.cci-

dent? To Isra.eli t h.a soul is not ·:.n ,J.,CCid 2nt but a substance . 1) 

3. Refl s ctive An~lysis--

From the lir.:i tsd -J_)ntensive study of the 3oul, we ma y, --at prcssnt p ,:.use .~n:. r ::fl e·~t upon tt.e element of "creativity" in Israeli's 

discU:>G i on. I do n o t v;:.i .. nt t.o rs:Ji into tJ:,e u::t:.~r2:1.n.ces of this eclectic 

pl:ilosopb~r tut, I do 3-?_?ropri::i.t,~ :'or my own rilaotion cert_:.in elements 

which h;ive not te~n ':rcu:;ht to !'rin::i ol' emphe:.sized in this 

I oiant t.o he:re.:i tl. diacuss rfiectively his 

light . 

idea of emana-

tion. 2) Trul y , it is Neo-Pl~tonic~almost ~lotinus in to©o-- The success-

i ve r ;.;..C. i r.tions, frorr, the m:.-in aourc0 of li~ht, (Truth, Goodness, Splen-

d.or, God, Intelligen ,.;e) diminish in apiritu.:...l;i ty until the Spb.::3re--

1) 

I 

5..A SA 17 , is r e-.ched -,.iherein the ·things d;re ma tcri::i .. 1 :md visible 

Using substJ.nce wd acoidsnt in the purely logical and ontologic·1l 
sense. His discussion is in Book of Elements--Hebrew p 12ff. Cf . 
Aristotle's definition of Soul in De AnJ.m:1 II 412 a ; 27 La.t. fol V, 
Col. I. In N' k . 01"'Befi~'itions Hebrew p 136 and L::.tin Fol. III, Col.1. 
He refers to Plato's definition as :'ollov:s : J.l~Tt \'C) ~!> '( l""'O i{.J 

?1,\.l 71Yrn~ n r:i.I "'C'] '~.:l. 0 1') ~J'~) t'1Jt'f)..J)"Y.>) D~l.l i..'77 

Latin--e~ dixi tj Plato; s.nim~ est sub3t;IDtb. (~) uorpori et per 

istu..'ll un1onem, etc. 

With r c
6 

rd to the soul, being Form, and not c.n nccident~l product 
of the corporeal world see also B'k. of Element3--:Hebrew P 68; Ls.t. 
Fol . X, Col. 1. Cf. Saadya's Emunoth Ch VI; Aristotle De Anim~ I 

404 b, 8; 

2) See Ka Karmel 1. c . Vol. I, P.P 401; 403-404; for ex~wt ;rebrew text 

------

l' 

I 
I 

I 
! 
I 
I 

I 
I 

! 

I 

I' 



to the physica.l senses . 

-26--
-t

The relationship between the cosmic hyposQ.aes 

(the Intelligence 1) and the three souls) 2) 9.Ild the ration~l ;J..D.d psychic 

faculties in man, Israeli does not expla in . I may venture to say tha.t 

since God did create the Splendor (J"l""\'i'~ OJl!l /..l:l..) and s ent out 

fr:·-
a "sp e.rk 11 ( \15'J) th&.t this spark, ~ is the ener-1.ing force 

in his whole scheme of ems.m .. tion--this spark is dormant in many ind.ivi-

duals; it is ready to bring them from the sphere to the cosmic hypostases 

witli e. d istinct individuality. The spere is the mid-way house, so to speak, - -
between the world of intelligence and the corpores.l world <hh the world 

of elements. The spark which an individual can appropri~te, which he 

can kindle into ration~li ty and consciousness, is there. The process 

is both ascending and descending, but for man it is the former-- He may 

proceed from the elements to the sphere , through the cosmic hypostases 

and then to the Splendor. Israeli claims that the power of the rational 

soul ( j\~\lf"l'.)j) '11~...li' I'\.:>) which is permanent and fixed emanates from 

the Splendor' ( .1' I ...., In ii'\ ) and then there proceeds a descending order 

- -------- -
with notes for this sta.tement. Also--see Guttmann 1. c. note 1, PP 
31-32 for Hebrev. and corrections. German translation of these .passH 

ages . 

-

1) 
. .. i' J 

In r e : the Souls and Intelligence see ".l.A---'"l / . 1~. _,./v-<.'t "'l. -: · 

2) 

B'k of Def . Heb. p 136; Lntin Fol III Col 1. rJ;ll,..,.,J Jl1ti::l.J .:'.) \\..l\l,fjl\ 

'i'~~1>\ i)\..l•-r-\\ '"\.::)... >t'i)\U -"'~~\Al.I) iJ!).J'l\ .J\~.U-0 k'o i1~,;~j) 
~ l)~..JIJ 

B'k. of Def. Heb. p 136; 
Lat. Fol, III. Col.lj 
B1k. of El. Heb p 57~ 
Lat. Fol IX Col 2 
Commentary to Sef er Yezirab PP 00-70. 
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of emf,nt~tion. But, we individuals, t b.ru a process of time , hs.ve ·nithin 

ue, ._,_.lmost i ntuitively (throu::;h c reg.tion) a d ivine sp_rk t hat, immedb.tely 

.:t: t.er hi rth, puts us into touch with t he world of Intelligence, of Splen

dor, of God. We -- can emi:..n::i.te out of the Shc.dow, the dimness, the me.teri-

a l i sm of our e~~rthly existence . 

The second point I choose to emphasize i s tne use th<~t 

Isr n.eli makes of the Ari stotelim doctri ne of potentit::.lity =tnd actue.liy 

referr;:-d to ~-.. r·ov e . l) This disoussi on w~s one with which all the philo-

sophors h •:,d to contend. Isr~eli introduoea 1ui intermedi ate st.:tge in his 

cl assific·-1,tion of Intelligences 2~-- True it is t.herc~ is . a potentit;,l 

---- - ·------------·· -
1) Gutt.m~~::ir1 1. c . Pi? 36- 07; 

Bk. 6f DAf . Hebrew p 135; Latin Fol II col 4. 

2) Namely "p.ns.ntasia11 r ef e t-r1"c: to a move--
Y..1 ntJ.J l>.lJ 1"?1) {~.~.z> 0 D1 j'°3{) ~w)li.J i\l.J'"fj) ci•Ol~~~j\ r~f\ r:l~/ 

i1-0U et,T~"Ti') .J'l\.J•-0 '-::> : l.J""l-O)l~ 1.J-O"t \'i) ""'111)-1.. ~ll\I ""? 1
,-:)..1' ?u.ilD::l 

..,,..J" i•"!;!.~ O""T~'"" 1';:)~ \l.l!)J~ '""')~~ j)~ 1'"?1> J>'JJ>l't) :-r 1"'0..J°' O'..l?.>~ 
:~1!>n 3x h::>~-o 1'~ 1 ..J'\_.. 1> 1nV j')°"Q i~· .u-c,_nur:>I • .)..u1"!:>~ ~)( 

JI ,~j)-0 ~ ~) u-r >\ -r-o'?:>)I j-zNu.>:>I .~ ::>~ 1 ~ i. • i) J,J • "T :,~ \\ J" ~·-c \""l):l 

-.. ... \•-c ~ - ~ -.... 1' ..l -.... iD J(-:, x , il '\iJ 1-5\Uol •• tl::>l\" 1 i"l '1 ~ .ur~" j/. f' ::)11 \"Y.:> 1 i. 
~ - \I . 

• ~::>~ ~ JJ'!>J .3)( flX.'0'9.J"!)I' 1'\:::> <\1J)I l/Ji.."°l ~\)) D"'1 )>l-fl ~:'l)J) - - - .l'!j\J.)j) 

....J\'Jnr~l) 1'>\:10-::> "'Tf')>l -r~-r pi')/ )l'j') o\l'./.lJ,n ~"!l.J"' f)>·~.n\b:::>J 
1'\..U'-Cil \':\l'J \I~\\ \\~ "1\0\l'!)i'\ "?~t) \:::l~\ ,,J\ '.J-0'1>\~-:) )(~ 

( "i) ~ \ ll \ "'~ l '°i' Tl..(,) l. U>'!l.J\'-0 ~ ~' t\J' -(J ,( \ j\ 1
;:) • J" I ~ J)"\\ \I .u '( j):l_ ""Y,) 

~ '1>X. I> lP-C 4- ll > ~, J.> l >J 11 A'} -r -(') 0 ~ YJ-r-0\ \D l.f-0 \!> ~ --t.:> ll ~l.f1J 
~ ~ ~ >-1 \" .::::::> -;-\ ~ x f' .:)\)-0 J; ~ .j i )(. ~.n 
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a;nd [l.ctu:.1,1 inte.lligence hut there is l'\.Il interrnedL:i.ry st'1.ge--namely--u. 

r,roccoo of r a!ilh;at ion of t he potenti~l (or passive) intelle0t through the ~ 

sense stimuli on thF? one hand anti the influence of the active intellect 

on the other. In short , the individu~l has , intuitively--certain intellec-

tu"'-1 ,rnd sprri tu~.l pot enti::11i ties "lnd it r emains f or him to so use his 

gifts 
1 

wisely IUlcl justly 1) so a.s to bring a.bout an actue..liy of his fa-

cul ties; to so r e- cre:1.te within himself the latent 1:1.nd inherent energies 

tttha t a high type of soul 1 (the r:--.tion<'~l soul) coul d be consumm~.ted and 

thereby be put into communion with. God- -wi th Truth--wi th the r .-1alm of 

Spirit. 

-----·--- -- - --
ad r ... 0 Guttmann 1 s fine exposi

I n this connection I refe·:- the re~ e ~l "creativity . "--indivi-1) 
tion of this ide-:1,- - i;h a.t I ch~ose o. ~~re--Gut'.;mann I.e. PP 48-
dual in eosence ~nd not cosmi c in na 
49 and note Gherato : 
Bk of Elementci Hebrew p 57; Latin FolIIJ_,O'Jl 2 
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IV. Sl\1\DI /\ BEN JOSJ~H AL-fi'AYYTJMI (892-942) 

1. Life and Works: 

With Sad ii a begins the firs t impo.rt!i!lt "Present'.i.tion of Jew

ish philoaophy--a syotem':'.tic cUsserta.tion upon the vital ques t,ions in Juda-

ism is givGn by him. Saa,dia is the inc!:!.rn·.1.tion of J ewi3h life ~nd thought 

up to his d ~.y. This is evident bAc:1.uae, in his day the Mishna and the Tal-

mud bad be~n long conple t ed ;:!.Ild these t .,.;o were the gre::,t fountain springs of 

Judaism. As head of the academy a t Sura , t he center of Jewish learning, he 
,,.. 

wua the heir J',f all th-:--t pasGed before hi m in the development of Jewish 

l ore, tee:1,ching, :illd philosop hy--his \'lil.O t he uni1ue heri t1:1.ge-to interpret 

and to teach tha t #hich was hande'.'l down to him by lav1giver, prophet, scribe, 

Pharis ·-;e , Tanna ,:ind Amora, Sa.bun.i and Gaon. It Wti.13 to the good fort une of 

the Jews th.::.t Sa.a.di a did come as heai..1 of Sura at a time fraught with dis s en-

tion, strife t->.Jld agi t t1.tion in the intellectu~l ranks of both Jew a.nd Isla-

mite. 

Various Gchools ~roae in I s l am 1) as well as in Judaism, s eek-

ing fo r new interpretations and new alignments in the problem.a of faith, 

s cience , life ·'l..Ild tre..di tion. Saadia proved himself equal to the task of 

directing the dissenters "of the VP.st multitudes" giving power to t he faint 

of heart anU. to those tha t h~d no might he increased tham with strength."2) 

Saadia met the att·:;.cks o-f the Ka.rai t es H.'Od cort'eoted and systematized J ewish 

thought . He was a true philosopher- -Israeli . an eclectic. His was the t ask 

to give a. good foundation to the Hebrew ext~uit in his d '1..y and he set about 

it by paying attention to gnunmar ind lexicography; he was the first to~ 
tr'.insl:.ite the Bible into Arabic and the first to write a commenti:l.ry t,her e to. 

1) See Introductory Chapter 

2) Ia 40: 29 
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So.odia 1 s gre:ttest task •::=.a to write a system of philosophy th.it was to be 

in harmony with the t vadi tions in Juda ism and 1 at the s."lme time, be in accord 

with the philosophic and scientific opinion of the d ·ty. The result 1vas the 

trea,tise tha t made Sae.d i a 's name i mmorta.l; his "chef d 'oeuvre,'' entitled 

"Emunot ve-Deot," "Beliefs imd Opinions." 1) 
°'-

The work is )fotaJili te model--

ho.ving the two ch~1.r~wteris.tic 1li visions of Unity .<tnd Justice. 

The volu:'.lle h,_i,s ten chapter'3 -md the subjects treated cover 

the Vt.t.r.ious import .nt religio- philosophica l .subjects of the great thinkers 

and write rs of' his :..nd other r l-3ligions. After a prelimin£:.ry discussion of 

the nature ''.nd sources of knowl eige he proceeds to prove the existence of 

God by showi~ th· -. t. the world could not h;..ve existe:l from eternity and must 

have beon created in time--crov..t i on implies o.. cred.tor . This God is one ..M
}t(.t. /'y<:;..; jf.--'2 l ,....,.._..f--,z/Jfo".~·<.I ; I 

and incorpore.~l 11.nd His unity 1.1.nd simplicity are not affected by~ of His 

attri butes • . The di vis ion on Unity closea with a refutation of the prev.,,il-

ing opposing views , t.he dualis ts, infidels and Trinita.ri •U1s . Free-will is 

t he center of discussion of the second division, na.mely, of Justice. Psy-

chology o.nd ethics ~re , therefore, here ta.ken up. In the whole work Islamic 

influence is evident. His purpose in writing this masterpiece was to de

f end Judaism ii!ld Jewish dogma. For example 1 in answer to the question of 

why investigu.te? f) he answers--to know what Ne have from tradition; ths.t 

we cannot do unything without tra.di tion, a...11d th~Lt the c~~use for people be

lieving in false ideas is their . laziness--thoir dulness. Saadia, as was 

stlited above , gg.vers the sa.lient philosophical problems in his book. Hie 

1) 

~-&-~ 
~, ·11V jj/(. 

2) 
--

i '--.. n-c':)~, J{'"l: ~\ 0 ) pp 48-54. 
See the Introduct on ~ ~_,.,. I 

I ' Ii I 

I, 
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His sources a.re Jewish liter:·L ~ure and t i · · v r~ it1on, the works of the Mutakalli-

mum, pa rticula,rly th~ Muta~ili tei:>, and Aristotle, whose work on the "Cate

gories" he knew at first hand. 1) His strong desire 'illd purpose was to 

ha~e people make a conscientious study of his book so th~t the r eaders may 

r emove dou':)t ~.nd substitute theref'ore b i· f th kn - ~ e ie ru ow1edge for belief thru 

tradition, ~nd, more import-i.nt , to be able thru such study, to improve char

o.cter a.nd d. i sposi tion which will affect man's life towcirds better thought 

and action, not only in his rel a tionship with man but with God as well. 2) 

2. The Soul ; 

Of the t~n · p 3.rts in s ~1.1.dia ' s masterpiece, the sixth treats 

j 

of the soul. Sl'l.adi~. , who was under the influence of Aristotle interpreted 

from the Neo-Platol!_~Q__Y-~A~~n:t, d id not share in the Platonic dualism of 

matter und spir it, nor did he :.>vccept the tri-partite division of the soul. 

/ To him the soul is " spiritu ' l substance Vfbicb is created simultaneously 

wi th the body; it is a unit and finds its ae.~t in the heart ... -3)--hcll.rt and 

soul, ther~fore, being synonymous terms in the Bible. This soul--is indi-

----~-------

1) It should be stated here th1t the ten categories of Aristotle had in
fluenced pra.ctica.lly all the philosophers either d irectly or indirect
l y . Thes1:1 c ;i.tegorieti gave rise to the general classification of 
Substance and Accident- -the l;ttter being nine in nwnber--quantity, 
q_u3.li ty, rel!ltion, place, time, positi on, possessi~n, a.cti~n? an~ 
p assi on . s~llrlia, in more than one way, employs this class1f1c~t1on. 
For example in order to show tha t God is not bo be compared t~ any 
other thing' in cre:ition; God is nhe ·ca.use of all substance and acci
dent, hence He is Himself neither the one or the other. 

See Part. II, Chs . 9-12; pp 95-102. 
Part VI , Ch~ 1, p 149. 

2) See pp 38- 59 . 

; f~IA-Pl'"")I~ _pf-Oj\V D.1.J I~~~ o-ri~ ~n.J\'\ ~~1\..1\il '::::> 
3) 

cr-r: '/.. •J ~-n ~.) ::l.. ,.., -1 ~ urt':> ., ;:) • ~ ~Y.. 1.n"j') \ ~ ~ f) >(I 
·' • • ~ ~ot }-o a '50 Q~l)'-O~ 

p 148: 

p 154: 

I I 
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visible ~nd pos8esses a luminous n~ture like _the spher~s , 1) but, i t i s - - -..._.__... ...., -... 
-

simpler , finer a.nd purer than they, and ha,s a uniq_ue char;,,cteristic in that 

it is endowed with thought. I t was created by God out of the primal ether 

~from whi ch the P...ngels were made, at the s:;.µie t i me the body was made and 
_....-...-~- --- ............. ~ 

wi thin the body. This union of body :md soul was brou3ht about-"""'l:w1 i-4"io;)Q 

in order to displ a y tha.t mor •:i.1 and. ethicttl actilfity perscribed for it in 

the divine t3~ching. Should t heSoul neglect this it would defile and con-
-- .-!y-? 

tomina.te its p u rpose a."ld purity. Saadi =-t follows _ this di scuss i on by s1yi ng 
I 

that some substance urlheres t o the soul' as does to the angels and thus 

accepts the Ta lmud i c expressions with reg:i.rd to abode of the soul after 

death. San.cl i a also comM.tf,s the Hindu t eaching of metamp~ychosie, which 

had been adopted by (~~/~nd ~~ 2) 

The Study of Soul i s not hing more , to Saadia, th~n a contin-

uution of the s tudy of God and His relationship to th'e r ational p~rt of His 

cre<"t i on in the sublunc,r world. That m:...n is end.owed with a soul cannot· be 

doubted , for , the activities of the soul of man are d iractly visible 3)-

t he problam which is diffi cult i s th .. t which deal s wi th the nature of the 

soul. We h~ve had in our previ ous discussions intimations of these various 

t th a) Some think the soul an accident 
conceptions--Sa:;,d i a enumera es eae . -

of the body , others th.3-t it is a cor poreal substance like a i r or f ire , and 

· t th are sever-, souls in man,· these , Sa.ruifo. refutes 5) 
still others, tha ere ~ 

1) 

2) 
3) 
4) 
5) 

p 152 Cb 3--beginning with 0 1 ~':l, ,I.;-, .!' 1' i' .)'::> 'l..l D ~ll "-0~ ).I lb I 

See p 1 60 Ch 8. 
p 149 j) 3~~ 
pp · 149-150 ~~~ _-... _ OY"'("~ 1)-D::>-0 "")X '1J o~ O'..l'X~'"Y.:) 
p 150-- p)L""">J "> ~ 'I' .J.lJ ~ uvn...u T> ../)I x 

-:-....
1 

'I"'-- - "-\ 11 ,,.,'~"!)fl-() "j') .:>'~"':\\ "(') 'j) TI 
II f'.' f.J' ._, ; o~~ 71 1i)J)\IJ 

in this whole di scussion th~;,t Isr aeli had much influ-
It i s poaoible 

" 
:1, 

I ,, 

' l I . 
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~nd s~ys th~t the Soul is too import~nt in its functions to be an ~ccident; 

it i's not r.. corpore~tl substance because it he.a not their properties. As 

was said above, Saa.di~ holds th~t the soul is indivisible, for if it did 

consist of tv10 or more distinct .r ~rts 1 the J_.) e rceptions of sense would not 

r e ·: .. ch the l' •3<:1,aon ·1,nd ther~ woulC be no coopenLtion between these two pow-

ero . 1) Satd i a , therefore, con::ludes that the Soul of man is :t substan~e 

cre1de'1 by God at the ti:r.e -~;hen the human body is completed-the ooul is a 

subst ~_rlCe and ':lS pure .'is the celestial spheres 2)- - it is r:"ttion:~l. It 

ueet1 the body <~s un instrUJr.ent for i ta functions-- when connected with the 

body the soul has thre~ f i culties, namely, reu~oh, spirit, ~.nd desire--all 

t hese thr3~ f ~culties r eside in t he he~rt, the source of sense and motion 

for the body . 11he soul puri·~ie:i or defiles its elf Vihile it is in the bo·1y 

and man must strive to attain +iltis perfection. 3) Thus it is good for the 

Soul to be placed in the body. 

5. Reflective Analysis: 

In Saa.di·'.:. we ha.ve ~ gre&.t advance in the r eal interpr etati on 

of the nuture of the soul . 

ence upon s~~dia in re: 
See Guttman 1. c. pp B, 

As was st.::i.ted above, he leads to the discussion 

differences and eimiLiri ties • 
15, 40, 42, 44, 50, and 64. 

IV ' . 
1) p 150-- particularly the 

I. -
17> ""l. 1.1'1Jreference 

comment of Ill ~' ..J 

2) p 152 Ch 3. 

' 

3) , 2,,(. '°.,~ l)~x ..JJ .3,J _ - -
J/") '1> j) i) 3 _s )( 

See also Part V Ohs . 1-~ PP 156-
140

" 
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o u.J 1' ~ 'k ~ ',\J\ , 

• "\I) I -{.) "" 

, I 

,f 

! 
1. 
'j 

i1 

1 · 

t 
l 
lj 

I· 

' .. 
··. 
·1 
I 
I 
.! 
r 

11, 



I 

I 

-

--34.--

of the sou~ from ·e, thorough ans.lysis of God and his H.ttributes . His 

prem1.se1:3 , nwnely, t ha.t everything outside of' God is cre:,i.ted (therefore, 

creatio-ex-nihilo) and thJ.t there is no pure spirit outside of God , th~:..t 

all is composite, th':i.t i t hr~s m~itt'1r , l e·ills to the inevitable conclusion 

tha:. God a.lone is immaterial. 1) His spirit :nanifests i tself particula r-

ly in mv . .n; 2) the soul, which is cre11t ed in man when t he embryo is ready to 

receive i t 1 exempli:t'i fls God ' s prBsence. God is incorpore>i.l but nevertheless 

has wisdom, v1ill imd vi t ali ty--this is due to the all- pTevading spirit. --
Man, too, is impr~gna.ted with a form p.rinciple-..:.the c30ence of which i,s not 

ms.tter--but4'-mentlLli ty. 3) San.dia insists on Jn (vi ti:i.li;), 31 :;,•( volun-
~~ ~~ 

ta.ris ·~) and 0 ~ r'\ ( intelleotualis'):.) 4) as a unit and aa cons:ti tuting t he 

essimtittl Putt ributes of God--our r ~asoning faculty arrives at these concepts 

~ p VI. tr.Lt_,.,( fe-· 
1) This is ~~~ristotle1 s "Metaxs'ti.C" and to Pl ato's "Theory of 

Idee.,s. n In p art I he g ives ·i.ll ~::.he pr evailing /\theories and meets them 
a ll by ;i.sking--wh':t is the Motive of Be::;oming?-- and sharia thu.t they 
are . .;i.g~1.inst the principle of "Met~·~' 

2) 

3) 

Note the :following p 36--of i;he-l:l.f\-Oi' .J'""O-rfo~1J> f\\-0 -;)~ f i'S"Y'.) I ••• 

CJ ..1' l ..U i-p !) :::l. I .lJ' ' I I>) I ~ ~ !') >'-'f° I~~~-=-: • """:'\ -c "!:$ ...f\ l.l • ....,. , 
~·· J'\\,1'}j") Cl'i' , \ -

··"'/ 

"They 4the beings) found ther ein their ~~.es--a cleR-r find ing; as 
soon !l.S the soul is put into them their f~culties begin to function 
•• • with it proofs are clarif ied" -- See a.l soi'Jt '"'>(l' ·~·.i"'1 thereto . 
See p~ge 54 also. 

In re : Prophecy; Ethic9.l l aws and Revelation Saadia ~mphr..sizes Reason 
a s she firs t source of Revela tion and of Law. In this he anti cipates 
Kant. See Part III Chap 10, p 122; Part V Ch B, p 147; Part VII §h 2 j, 

f)age 165. 

4) ;-· Part II ch. 1, p 87 etc. particula-rly ch 4--p 91 and commentary 
J( I 

0 
JJ ~)\ '~ -1\-Yl )PJ.1 I) /->'"T-0 'J'~~-o\lJ .-..-O\'J{. )-;::) ") f\~\ 

0 ' ""') -.:i. "'l ~ ')t ""')~ 'fl 'i) tD I J3 _f\-b ')( .1' l\ \J> I)'() J(. \ j) 0 ::> r"\ ~I~• , ~ 
s~ t• ~~I °'bf":) 1 O'I.-'::> "'j)\V.l.P ~~ ';:)~}~ .SY~ \-l~_:>'° I"'~ 
q l: I"";\\ u-r'"" '-0-0 "(.. ~')(. I\' IJ"\-0\) ,, J>.u \) 'j')>I' l )('St '1) 0 '/-·' J 
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with one ;:i.ct of thinking--they are all i ncluded in the word Maker. With 

regard to the soul--I choose to appropriate these concepts in so far that 

since the Soul is creti.ted at the same time with the body it is the Maker 

of th:d uni t--personali ty. Its process of development is in the order 

giv~n (in note 4 p 34) The mente.l ph'.ise is the alL-importa.nt pd.r t altho 

the other two / l'i and ~I~ ' are necessary in the v1hole arrangement. 1) 

Following the discussion of the above--we may emphasize here, 
Q..., 

as another contribution of Saad.ia' s, the concept of "actoplasm" 2) --the ...._ 

soul ..!! this ·md the soul gets its impetus at the time the embryo is ready 

to receive it--~his actopl1sm 3) may ~lso be called the motivating force in 

the process of the Soul's realization from potenti~lity to actuality 4). 

This. a.ctoplasm is created and is not, like Aristotle's "ether," eternal,-
----.. 

however--this dynlitnic power has, from ray own reflection on the matter, the 

unique cha.r .cteristic of m:iking the soul attain immortality 5)-- It does 

approximate the di vine--in its original es sense 6) for it has in its inci-
---~--

pency a divine element 7) which can increase in vit&l.ity, in power and in 

1) 

2) 

3) 
4) 

5) 

8) 

7) 

George Santuyana in his es say in "Privacy" says "life is to be 
won and not snatched"--true, here it is intimated that life to be 
made--to be cre~ted. 

A term used by Dr. David Neumark which expresses most admirably the 
creative f acto r in soul development. I may say here that body and 
germ plasm a.lone do not develop a soul-it t •tlces an energizing force
thia ft~etaxsue" of Saadia to st~rt the process of development. --
Cf Aristotl?.'s netner." 
Cf Isr~eli's view. 

di i n immortality--I may only state here This paper pTecludes a scuss on o 
my view on the matter. I appreciate Saddia's presentation of the world 

h . hf 11 lo 1· c·· ,ly from his discussion oo actoplasmW:I to come w ic o owe g ~ 
- Y> 

., .., ' °':'>-' o~..u "~~~· Seo p 152 Ch 3: a • ~AJ~» ~ ,,v...l-=> \ '\ 

to Isr~eli's "spark" tha t emanates from 
I me.y 01111 this :1- parallel 
th-e origin!!.1 spl endor . 
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intelli.;:ence. I concu>~;z~~-1_8_ re~1:_~~~v~ ~~lYa~ a.nd say _., _____ _. 

that conduct does play an important part in the development of the soul. 

· conduct is the tool, so to speak, th~t ce.n make a person use or abuse 8) 

the inherent cape,bili t ies rmd :?Ossibili ties within the Soul. 11The Still 

small voice" within m:m may be a true guide for the Soul's course. This 

immE:nence of Goa v1ithin us, given to us at birth, may lead us to a. complete 

harmonious 11.rrangement of the desires of our complex nature 2). This would 

be conducive t01mrds a gre:iter perfection of conduct and morals-- Again, 

it is Wi~dom the.t is the controlling and directing influence in our conduct 1 . 
so that the Soul may be developed from a state ;dorm3Ilcy to activity and 

appropriation of the divine. 

1) 

2) 

Part V Ohs. 1-3 pp 136-140 

See Part x pp 197-215-- This chapter m~y be considered as an 
dix to Saadia' s worka-Wri tten, r..s it w~is as an after thought, 
to give 11 psychological basis for human conduct. 

appen
in order 
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V SOLOMON I BJIJ GABI ROL - 1021-1058 (1070 ) 

1. Life and Works : 

The scene of Je~·lish intellectual activity in the eleventh 

century shifts, for vari ous r easons , from the East to the West. The achoole 

close 1 1vi th the death of Saad.i a--Moh1rnm e::lu.n influence prevailed in Spain 

with f avor and gr ace t o the Jews . The exodus from Babylonia found a aplen-

did haven in Spain wher ein was destined to spring forth some of the greatest 

Je'liish writers for the follo·dng f ive centuri es . Gabirol is t he fi rst Jew-

ish philosopher in Spain. He is, of course , better knwwn as and celebrated 

for hi s s ynagogal poetry for these were and are always extant in the various 

Jewi sh cornmuni tL~s. It took quite a long while before his philosophical 

work--entitled n 'O''n 'J\)1-0" (or the l atin "Fons Vits,e") 1) was known-

and--fully a,ttributed to hi m. This was primarily due to the fact that it 

was originally written in Ar.'tbic--and--i ts style was not conducive t owards. 

elaboration or easy transl~tions. I t remained for the commentator a.nd cri-

tic SheII\..Tob Fol a.quer a (1225-1290) to be the first to translate Gabirol's 

. Q '' f) ') l f 'l? into Hebrew--and this only in the salient parts of his work. 

There was a Latin translation about a century before this of Folaquera•s, 

and this w~s done at the instigation of the Christian Clerical s--this was 

a good translation and was not overlooked as was that of Falaquera. Gabirol's 

Jewish identity was not known, hie name being AvicebTon. 2}-and he was at 

different times t aken now as a Mohammedan and then as a Christian. Gabirol 

1) 

2) 

I shall only t r eat of this work in t his paper. His other work 
\lJ 'D J~ ..n'c:-o l''0'..f' "Improvement of the ~ualities of t~e Soul~ 
(which is parallel \to Bachya' s) i s Gabi rol 1 s eth~cs . It s thesi s 
is that knowl edge and prac t ive bri ngs a higher life to t h? soul. He 

i 
· th ' greatly influenced by Aristotle, Galen and Hippocrates 

s, in i s , l 0 f" th virtues of 
1md like Israeli , but more elaborately, c . 'LSSl i as e · 
man in accordance with the senses . 

' .,;, Also, Avencebrol and Avicembl"on. 
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no\1heres , in this "Fons Vitae~ shows his Jewish herit~.ge . The treatise is 

purely a speculative treatise and ~nowheres does he try to reconcile his 

For these reasons Gabirol was, 

for a long time, never spoken of as a Jewish philosopher, though, under the 

name of Avicebron, he was quoted, defended and s.ttacked by Scholastic writ-

ers. 

It is import:i.nt in this connection to note that his thesis 
'l / 

namely, that there is a univers~l matter underlying all existence outside 

of God,; w~s the cause for the formation of two strong schools in the Chris-

tian church. Firs t.ly, the Dominic...:.ns, led by Thomas ~quinas, who opposed 

this un-Aristotelian principle, and, secondly, the Franciscans with Duns 

Scotus as th~ir leadar , accepting this thesis of Gabirol. 1) 

Gabi rol is Neo-Platon~s~ and, he also adopted many Aris-

toteli;:,n principles and conceptions; matter and form, potenti ality and ac

tu&l.i ty, the ct\.tagories, the theory of ide'.i.s, and the. classifications of 

1) 

a) 

b) 

c) 

d) 

See Munk--"Malanges dePfilloaophie Juive et Arabe," Paris 1859, p 
291 f f • Guttmann "Di e Schole.stik des Dreizenhuten Jahrhunderts," 
Bresla~ 1902 pp &, - 85; l.c. "Die Philosophie des Salomon ibn Gabirol" 
Gotting~n, 188\9, .P 54 f£ and p 1 ff for list of other work~ of Ga
birol. As to other works pertaining to Gabrial we may mention: 

Jourdain, "Recherchea Critiques sur l'age et l'origine des traductions 
Latines l'Aristote. " 2nd Ed. Paris, 1845, p 197 note. 

Kaufm!lilll, "Studien nber Solomon ibn Gapirol," Budapest 1899 

Baeumker, Clemens, Latin translation in the "Beitr~tge zur Geschiohte 
der Philosophie des Mittelalters," Vol I, pts 2-1. 

Id. ~Avencebrolis Fons Vitae" 
Mtlnster , 1892-95, Prolegomena. 

. -n h " Seyerlen in "Theologische Jahrb c er, 
edited by Zeller XV and XVI. 
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J-.- the s ou l were pa rt of his philosophica l specula tions, as they were, to a 

\ 

great e r or l esser degree , of the many thinkers of his and late r times. To 

Gabirol , mat t er ia the underlying subs tance for a l l being from the highest 

to the lowes t with one exception lllld tha t is God t ). The theory of emana-

tion do eR play an important part in Gabirol ' s philosophy--in f ;.ct- it is & 

a.doptetl ~a a who l e just as his predecessors did . Hi s philosophy of the 

worlds d epend upon it. Thus, ma tter emana t es from the creator and for ms 

the bas is of all emanati ons th3.t a re to follow--matter underlies form and 

this p rinciple is the guidi ng one in the f our worlds. The spiritual sub-

s t c:.nces of t he ce l est i:.: .. l ·1m r l d , have ma tter underlying their form- - Ma t ter 

-- -- - - - -

- ·----
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i ts<~lf--is spiritual or intelligible and not corporeal. 1) To Gabirol cor-

poreali ty :md materiality are two different things . Pri:r..e matter, s.s it 

emanates from the creater, invests all and assumes various gradations , the 

further this gets away from its ori ginal source, the Creator, the l ess 

spiritual it becomes, and it assumes corpore1:1.li ty. The uni verse to G9.birol 

(like to Pl otenus and the Kabbali stic writers) is a graded process of cos-

mic existences or worlds with God at one end and the corporeai world at the 

other--and in betv1een them ar e the spiritual subst:i.nces, Intelligence, Soul 

and Nature . 2) This is the world :victure of Gabriol :md within the limi ts 

1) In this connection see t he following : 
Saeumker 1. c . pp 333-335; Falaquera V Ps 67- 69 . 
" " " " 229-230 ,, I V II 1. 
tt II II II 29 6 II V II 27 • 
This l r..st reference is both iiportant a.nd i nteresting and is well quot
ing hera--and for future consi derationa !/'\~f\\~'i' ~\J~~ ,::> l>'X "') \ 

/l >..t°'I~:>~ "r\ \,l..f) l)ji'...1' W!).ji) ':::> 1'\ ~ ..J'P"f.>~I/ ...)'\\~~ J'\-0~~-' 
..,.... ~ •-;:) -"'··r ~~ :'.)... j1 ~ )) nl ~ji) j') '~ ~ 'I),~,~~,? j)-0 ~::> \\~"'tll 

t1 , £> J"o 1 ::> *"> r> Y:.1 a '!S ~I\ fr'> I &-(.) ~ y·-O ::>\) \ ~ \ ~" ~ \' J\ ~ t ~ l '1:!> .n 

'i.> D-H> ..l"'""°> \""1'-'""<' ~ .J \!) ;") ..)"" ~ \ ~ \ ~ _:)_ \9\) .l'' r3' ' o~ lo.\"\) -l"' 1 ) ~ 
~ to> I) ..,r, '") \ ~ Y> ~ ~ ~ ~ "'"") 13'. ' 3.::>J> n -l-., """) ' -3'.'"'P <L.> ~.Jo S\ > '~ Y-> 

.J')\ '")I~ i) I ~)( u t~.,.'9 -l'~~ :l.lJ)' "~ >~..!.::> ~'""r"~\b 1, ~ l \ hiJXlf\ 

l>~'\'j) .f\'~.:>p~ .ll'~\) }n,l'\>'O o'-0?-i~\\ ,~~ '"t\)J(.. ~ ) v·:r\\\ 
; A 'J..U-l"\' J 

2) 196 Fal8.(luera 1. c. III P 10. 
See Baeumker 1. c. P i ~ 
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indicated he places man and 0cives him a non-corporeal cause t • t• "" as a mo i va ing 

power for proper functioning. 

2. $he Soul: 

As with other philosophers Gabirol adopts the tri-partite 

classification of the Soul. Man is microcosm in hie world-scheme, and he 

partakes of the intermediate worlds and of the corporeal world. Man ' s body 

consists of the lowest m~tter and therefore ia typical of the corporeal 

world. 1) The body is at rest and needs an agent to hold it together and 

to. make it act. This, Gabirol calls Nature-- The body needs to function 

properly--it needs a non•corpore~l cause~this is the soul, in its vegetative, 

anim~listic and rationalistic functions. - - When man passes thru these stages 

he is re1:idy to accomplish the highes t stage--that i s perfection~when he has 

apprehended the intelligence, when he a.tt11ins that stage o.f immediate in-

tellectu~l intuition~the possession of the forms of things known--that is 

true knowledge. Gabirol draws analogy between the microcosm of man and the 

universe and there are corresponding cosmic existences, principles and pow

ora . Thus there is a cosmic Intelligence, a cosmic soul 2) and a cosmic 

nature, the three emanati ng in the order given, from the prime sourse . 5) 

1) Baeumker p 208; Fala~uera III P 44, particularly the closing sentence: 
.f> ~l> jt) ~ 1'\'/( J't=> "1-0 J .J''C> °)1) 1) \b!)...) ';) ..1'~\\j 'j) )~ ~\ 1' ·J~' 

11~~"'., i' ~~"¥i'\;-, )" 11•~";'~ l'°\'';> "'n '~' ,~~~ o~'~i\ 
(.J-hJ\~ ~\l>\JJ 'j"\'()}(j) ~\,...)~.$\\\ ~~J1\\\ 

~I 2) Embracing the three divisions enumerated 

3) · the individual aspect: this I eh~ll Munk 1. c. p 64 note 1 emphasizes 
elaborate later. -
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This i B in sh0Tt Gabirol's discussion on soul. He, however, gives us some 

strong points insofar as our thesis is concerned namely, the idea of soul~ 

devel opment. This point we are now red.dy to take up. 

3. Reflective Analysis: 

Looking over Gabirol's worlde-.scheme we find that his concept 

of ~t~~rsa.l matter is of great ai d to us in oufresearches upon the topic 

of cre,1tifi ty. As was st'!.ted aoove, he does distinguish between matter and 

corporeality. He adjures man to lessen the latter and appropriate more and 

more of the former--the prime matter. It is within man's power to get out 

of corporeality. 1) The Soul with its f aculties takes hold of the bo9.y; 

it 11 encamps" within the body. The essence and the J?Ower of the lower sub-

at!Ulc~s are l atent-f\.2) within e~ch individual and can be aroused to action--

the lower subst~nces have emanated from the higher and more perfect and aim-

pler substance and can att~in this increused perfection. 4) 
"3 ~ 

I choose to trea-i on dangerous ground when I herewith desire 

to appropriate Gabirol'a principle of matter and fonn as perv~ding even the 

spiritual subst;lllces. 5) The "differential," {if" I may use this mathemati-

cal term) bet;veen two things, between tYTo persons, if yot~eaee , is not the 

matt~r but the fo rm. This holds true of the intelligible substances, In-

1) See Full quotation above in re: Falaquera V P 27 

~ ( 2) Contra to Saadia, who holds that these are created. 

".)~.n Jr!> .J" , ::> 

";) ., n' n :'.) _,:)... I ' ,\" 

3) 

4) 

5} 

See Falaguera V 19. 

Baemmker p 175; Falaquera I II p 27 and Mun.k's notes thereto. 

. . correl~tive to this point is that of 
A very enlightening ess~y M tt n in the Philosophical Re-
Prof. W. H. Sheldon~"Soul snd a er 
view, March 1922. 

,i 
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telligence and soul--whicho are alike in their substantiality but are differ

ent in their form 1). It is here th~t we find a true element of creativity. 

Each individu3.l can create within himself a uni~ue,a distinct "differen-

ti2.,l, 11 giving him a "form principle" through which he can appropriate a great-

er purt of the Intelligence, a.. greater part of the universal matter and of 

the Universal form. I do not des ire to lessen the individual emphasis 2)--
1 

_,) or h~ve l!_~mrbsorbed in the universalism as expressed . The individu~l effort, 

) 

I 

I 
I 
' 

I 

exertion, and the degree of appropriation of the universal does not subli-

mate the individual in the cosmic whole. 3) The individual man in this pro-

ceaa of abtaining pure form at b .ins a complete identity with the ultim.'3.te,4) 

with a more comprehensive reality and this results in an enervating situ-

ut ion th~t is a stimul~..nt to further action and choice. 

The discussion of matter and form gives me another thought 

of imports.nee insofar as it relates to the development of soul. We see 

from the above that mn.t.ter has no re~l existence without form--both come 

from God--matter from His essence and form from:<His attribute (Wisdom, Word, 

or Will) 5). The Will of God is tru:.t which vrork·:,upon matter. It is in 

1) 

2) 

3) 

4) 

Bemumker 1 . c. p211, 213,217-218; 
Fala~uer (and notes) IV, Pa 1-4. 

See Falaquera III 44 and Munk's note thereto. 

5) Baemmker, p _306; 

( lO >')) '..p f)~ ·~ 

And Baeumker p 526; Falaguera V p 60 . 
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this we f ind a parallel to the AristoteJian conception of Soul.I}l\that it · is 

the function of the body--of matter- -it moulds matter. The soul of man, in 

its develop~ent, ean become creative and dynamic and insofar ~8 it does so 

it a11proximates and pat·Gerns itself after the Will of God. 

The last, and very important point I wish to stress is the 

emphasis upon the active intellect--the~.1/ 1.!)\) ~;::)\/) so muc.h i n use by most 

of the philosophers. Gabi rol stresses this and insists that man, for his 

own benefit, should use this active intellect so that his soul may fully funa-

tion and appropriate the world of Spirit, the world of Intelligence. The 

Soul should, through the active intellect , m:i.ke man tear himself away more 

and more from corpore~lity so th~t this corporeal world should seem as though 

it is floating in the spirit~al ·substances as a small boat in the sea and as 

a bird in the air . 1) This active intellect, when it is made to function, 

does make the soul to soar into realms still untrodden; should not the pros-

pect of this journey stfi mulate individuals to attempt such attainment? It 

is a hard t~sk, but, the- truly creative and permanent. The essence of the 

true intelligence can thus be viewed and God truly becomes pa.rt of the in-

dividual. 2) He emerges out from the corporeal world and 

the upper world wherein the souf properly belongs . 3) 

unites with 

- -----·-------
iaeumker p 204; and Falaauera ·r r r P 37 . 

I~ a') 1 l)j>!> o ,l\\'\ 

2) 

3) Baeumker p4; Fal~quera I PB. 

1-p'1) ~" 0 ~'~" ~ ~ l)' .. , 
I~ o.~~ \9\~ ' '~;:)~ 

I ' ~ 
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VI BA'::HYA SEN JOSF.PH IBN ?AKl!DA 

1. Life and Works: 

Very lit ' le is known of the life of Bachya. He lived in 

Spain and had the office of "Dayan'' or judge of his community. It is ques

tionable whether he lived after or before Gabirol and, in the case of the 

former , many say he is indebted to Gabirol for many of his views on philoso

phy and ethics. There are, .. however, ma...'1y convincing data to the efe~ct that 

Bachya lived :prevfous to Gabirol. 1) However , we here need not be concerned 

with t hese intri cate historical probl ems . 2) We do not know his exact dates ; 

we do know th:.:.t he was a high] y respected 1tan i n his day, profoundly reli-

gious and liberal-minded . 

Baohya' s cont:-ibution i s in t he fact that before him ther e 

was not written a systematic book in Ethics . 3) His book and~ master

piece is called "J'i 2::i) ~ ;~, t\ 11-the "Duties of the Hearts"-dealing 

with the duti es of Heart and Mind. It was originally writt en in Arabic and ·, 

translated into Hebrew by the Tibbons and was destined to become one of t he .. ......___ 
a,..·:.i 

most popular as well the most authoritative expositions of spiritual Juda-

ism. 4) The name of the book i mplies a Mohammedan influence for they, aa 

well as Bachya, distinguished between outward ceremonial or observance, known 

as "visible wisdom" and "duties of the limbs" and inward intention and feel

ing called "hidden wisdom" and "duties of the hearts. 5) By . the "duties 

-----------------
1) 

2) 

3) 

~~; ~e~~~k~~·b~ie~pa!~~~~~5of the theology of Bachya see Kaufmann, 

David, in "Gesammelte Schrifte~"M~~lO.him the "sayings of the Fathers," 
Of course the Bible, Talmud an 11 ~as t' 11 have et hical content- 
Gabirol' s"dhoicest of the Pearlt~" e ~·i·negc~ :cientific working out of 
b t t d 'd t xist a trea ise ~iv i u her e i n~ e central t hought and claiming un ver-
a system of ethics based on one 

-

4) 

5) 

sal validl ty as Bachya' 6 d~es iude a "Poem~ Unity"; a 11Prayer11 and 
The other works of Bachya inc · -
"Borche Nafshe." . Yahuda who edited the Arabic text. V i ty on Bachya l s ~ 1 b d The latest au i1or t t'tle n•aH1\id~a 'Ila Faraid Al-Qu u es 

b , work under he 1 ~ of Bao .ya s . b p uida. 11 Leyden 1912 . 
Bachya. ibn Joseph 1 n aq ' 
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of the heart 11Bachya underst a..n.ds the whole of d t d 
1 

_ _ con uc an of thought a.a its 
~;~~-

ideal essence. . To him the outward act is morall ' d d · , Y cons1 ere , of no impor-
~ . 

tance, except insofar as it represents ' f · a mnn1 estat1on of character and an 

expression of intention. The "dut' n t· ies are ra ion~l and like precepts they 

are both positive and negative. 1) All these duties of the heart are not 

visibJe to others ~nd God alone oan judge whether one's feelings and motives 

a.re pure or not. Res.son, law and tradition are the sources of lmowledge. 

The peligious philosophy of Bachya is an eclectic one. The 

centr~l point of his whole theology is the conception of the unity of God. 

He is Nee-Platonic in th9..t he accepts matter as a positive principle of 

evil and the concept of the theory of ideas. 2) 

His Book contains ten chapters or 11Gatesr,,.,..rthe first five _.--·-
may be considered the theoretical discussion and the last five the practical. 

The attributes, unity, service and confidence of God are minutely analyzed; 
. --

humility, conscience, rep·entence 1 temperance and love of God a.re also Gates, 

through all of wh.icb, man may pierce the gloom of this earth and enter into 

true communion with God. It is the duty of man to enter through these gates. 

Throughout his treatise he insists upon im1ard purification- -this the previ

ous writers have not stressed according to Bachya 3) and ~~ task he 

desires to purify religion itself from within with an emphasis upon the ne

cessity of our thoughts and word~ being sincere and constant in tbe service 

of God. This service of God comes through a unity of heart and intellect--

the latter must reason out the \i.hdeniable truth that God is a. unit, One 

--------· ··---- -· .. ---------
for 

a clear exposition of the various sources 
See Kaufmann 1. c. pp3-20 1) 

2) 

3) 

of Bachya's work. 
Kaufmann 1. c. pp 20-25 

dition 1875 1)--0-C y0 PP 9- 281 and 
See "Duties of the Heart" Warswa e 
Kaufmann 1 • c. pp 4- 5 
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and ~ep_~~a?~~' and, the former, the heart, must feel it and make the per-

son speak it . 1) - -

2. The Soul: 

The limits set to our thesis preclude gaing much further into 

the many philosophico - ethical discussions of Bachya; we must turn our atten

tion to the subject of the development of the soul. Surely--i t is, with 

Bachya an all-embraaing and an all-important topic as was intimated above-

Bachya i mplies , by the expression "Duties of the Heart," the whole of human 

conduct and thought embracing therein t he conception of thought particularly, 

in its ideal essence . The 'j),J\~ -intention, the heart, the inside, the 

I .;:) I-" must be like the outside, ~ r') \~::'.\. The whole of conduct as such 

belongs to the domain of ethics . The things done and said are either wrong 

or right in accordance wit~ the intention with which it is done or left un-

done. f) Our intentions are conditioned to a great measure by our st~Lte of 

mind and feeling--this being so, it is, therefore incumbent upon us to per

fect our soul s, as this is the foundation of Nthics. Bachya insists that we 

are to live our lives and the injunction he gi ves is not "do this or that" 

but"be this." The perfection of the soulf. can only be brought about by the 

conscientious effort on the part of the i.ndividual to become "at one" with 

H. ~) to study about nature and thus praise 
God--to love Him and to serve im ... -v 

kn Hi know His goodness and wisdom as exhi
and love His works and thus ow m--

. f ture and God, l 'ea.ds to re 
bited in nature-- A knowledge such as this, 0 na 

---------~-·---- ~"'?~">- 'S>··~;o'I-.. r~ -~~ 
1) See Bate I P 1 :(..ii'> JJ O ~,.Pl\ L rn:~ ~\...!> ~ \ ~~~ .J\j<\\~\l 
"' !> >JJ n~ 1'....., ':::l.i> -c '"' ) -:> u I' 1~ ~-r , .:J'~-O.,( ' ... )°!::>' ,.1'~f"t"~' \ \~ "')~) 
: \P~i) 11-r-O l..3\ rt 1'l ')(.. .,,-- .~.(/l.~ :· 
2) Cf Ha~evi 's expression thereto. 
3) Gate V, pp 5-55. 
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verence for and trust in Him. This l eads to an important condition in man' s 

~--it gives a purity and sincerit y uninfluenced by the :passive values of 

his day- - He centers all his intentions and thoughts and actions towards 

one end--namely- -towards a love of Bod--the Soul soars up and on towards this 

communion with Him- -founded--necessarily 1 upon a "unity of conduct" 1) 

The chapter ~hie~ is mostly pertinent to our direct inqui ry 

is that of self- examinati on which follows immediately those of humili ty and 

repentance- - To Bachya, this appraisement of one"s self i B conducive to 

an inner-wholesomeness towards a greater humility and a more thorough desire 

for repentance-- It is a cleansing process for the soul- - Reflection i s 

moat eaaential --reflect ion upon God, His unity1 wisdom and goodness-_ Thus 

the soul becomes an activ~ part in ones life. The Soul stimulates the 

mind and increases the spiritual resources. The soul becomes enriched and 

yearns for a continued progress in its struggle for perfectibili ty . 2) 

What is meant bf'!l.S~ 
1
,-iJl''(');whet.her this i s alike in all men; i n what divers 

mannere i e thi e tJ :!>J~ \ t '.:lill'I\ conducted by men; of what ban ef it is this 

self-examination; is i t 9bligatory for man to continually go t~rough this 

process or not and lastly in what way is man obligated to connect his deegs 

with self-ex~ination. The answers have all been intimated above. The 

to above surely could not but l ead to a pious in
resul t of positive answers 

Through this sel f-examination one can readily 
dividual and a pure soul. 5) 

'\})~ ~ ... . 
-----------~------

etc •••. . o' !) ~)( ~ o '-c\\ \ ~'O 
See Gate V p 5 1) 

2) 

3) 

t n Jl!>J ~ !)"1'1'> tt to 
Gate VIII pn82- 126 Read parti culary commen ary ,, t;'\;r> • / 

"' -"" ' ·n-J'i) 011 J'1"'"" ' 1? ··· following on p 82 :~ • . 17 \ )(j J\ "1' " 1, ,... 'I.I 
h life by Henry Dwi ght Sedgwick in 

See a most forcible advocacy 0~~ucbe takes modern life to t~sk and 
his "Pro Vita Monastica . " In t/ · " giving us a "serenity of spirit 
urges a return to a sane "montas c1s~r~~h to do justice and to think 

d Power o see ' 
upon which depen s our 
no evil ." 

I 
I 

' 
I 

I' 

I J 

I ·I 
I 
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see that the soul increases in strength and is able to control his body l) 

As a.n outcome of such conscientious eelf-examination an t '• · · e prac ises ·many vir-

tues 2)--temperance ( J)/ J)·}~) to Bachya (as to Maimoni) is all-im-..._ 

portant and, rr.an, thru this path, this gate, atta1'ns hi· 8 1 l goa --name y, purifi-

cation of the soul'~ 
/ 
and ma~ it like the angels. This brings man to the 

highest stage of development--his soul is cleansed--purified--thru self-

purification ~o the central and controlling principle . Man--has reached a 

high spirituality-a true love for and communion with God. 

3. Reflecive Analysis: 

There are two outstanding points that I wish, herewith, to 

emphasise in order to focus four discussion--na:mely--Bachya•s world view and ~ 

his emphasis U?on reason. These two ideas are pertinent to our topic of 

s,oul--developrnent and of importance to our discussion of the individual as-

pect of the soul. 

Conduct --in all its ramifications, is the all-pervading em-

phasis of Bachya. The right conduct is the right path, the true gate to the 

higher world of the spirit. All the yearnings and impulses to virtuous ac-

tions On the f 
· f the point of contact between the human 

part o man spring rom 

soul ,and the yet to be seem soul of the universe. 
The individual with a 

I/~ 

n / •t a cons-cience at rest, who is in cow~union with t/' 
live and ps.lp i ta ting~'1 w1 h 

t H. for all His bounties, it is this 
God and is appreciative and grateful o im 

. in Ch II of Gate VII on'j) :ll ./J J\ p62: 
1) Note particularly Ba.chya' 6 premis~ ) I ~~i ~Jr\' !,J.JJ 'i' r'\" 'i' l 

l'\:!r.• TA..l.=> ,~~JI>- -r"'()1.1J\ 1'"->::l- ~ n)~~I llil~.J n'')~5 ~p._J.)\-f.>I 

': 
'i 

1 • 
,I 
' 

'j)Jll.JY.)•t 'i')Jf'~J•\JI 'T~ ~ t,P/f~ O .~ 0 ~ '· · ~x..,1:>:. :I) j'l))<..J\l.l\J/ o-c-r:> r z..,. : 
V- . d b the Greek classification of the ~I ' 

2) SeEIBachya evi~~ntly was influence y temperance and justice. Truly, 
· t wisdom courage, · ( '"ith ··h ' h four cardinal v1r uee-- m~ch Hebrew as they are Greek w . w ic 

w·e may say that they are as have seen were truly Jewish. 
I concur) but Bacbya' a sources as we . 
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individual who is able to recognize the obligations of ethical conduct. Such 

developments of a soul comes not from the outer circle and environment of 

sociological duties to the inner and smaller social group--the family--to 

the individual soul 1); not from the circumference and the matrix of coin-

plex deeds and activities to the center of ideals and soul perfection--but--

from the centex, the active and creativ~ soul to the outward act. With such 

world view--one can readily see that it is conducive towards activity, creati- "L-

ity and accomplishment. The individual is given the souL'. and this soul 2) 

is in constant conflict with all the passions of the body in order to cleanse 

its elf from materiaJ i ty and corporeality so that it may be in "love with 

God" 3) It is because Bachya. r ea,lizes th3.t man is full of sense- complexes, 

so to speak, that he exhorts man to overcome his dual nature. 4) Man :is 

made up of body and soul (limbs t'Jld heart) and both alike are given thru the 

grace and kindness of God: the one is visi ble and the other invisible; our 

duties and worship therefore , are twofold, activity on the part of man in 

---- ------------
1) Contra Greek idea. , 

2) G 5 d K fmann 1 C. ( and notes) p 86. 
~te X p 1 2 an eu · 

4) 

See also Kaufmann PP 86-87 and note in re: Gazzali. 

In this connection see Gate 
pp !-7 and interesting note 

178_197 and Kaufmann 1. c. PP 
III pages 
thereto• 

-

ir 
I 

I ; 
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righteous conduct and s econdly the invisible activity of the heart and mind. 

To acknowledge the Unity of God immediately places our soul in action :;a-
in an attitude of reverence and love for Him . Our senses 1) unite and oo

o 
operate, aur mind becomes active and the szu becomes a unifying factor and 

agent for our senses--bringing us ever closer and closer to God, 2) 

-

Bachya places a' great emphasis upon reason as the great .:..___ 

help-mate of the BOU~ in its eff ort towards perfection. Reason must control 

t he desires and passions of man 5)--wi tlt reason properly functioning man does 

rise twwards a greater self-control and a resultant purer soul--the eyes of 

the soul begin to s ee p !:wrt of the invisible uni versa.I soul. 4) The love of 

God and the fear of God will be his then thr~ which means, his soul tears 
,~ 

itself away from earthly affairs 5) and desires and it becomes part of God-

The darkness becomes light and tte invisible becorr.es visible. 

2) 

3) 

4) 

that of Gabirol--see Gate X pp165-8 
Bachya•s ecstasy is comparable to 

See Gate VIII ch 8, and Gate III PP l50-2• 

See Gate VIII ch 5, Cf Gabirol 

5) G Gate X p 152. 

I ' 

' I 
! 
l 
I/ 
I/ 
'r 

~ 
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VII JUDAH HAL~VI--1095--1145. 

1. Life and Works: l) 

Judah Halevi •s is d f a r.~cor o an incC1.rn8.tion of a poetic spi-

rit who spoke the word of God ~nd lived it in as thorough a fashion. He 

was born in Toledo the latter part of the eleventh century. He studied at 

the Jewish cent er of Lucena, s.c~uainting himself with the Talmud and other 

importa.nt sources . Alfasi had a great influence upon him andYc:l tivated the ;--- I . 
I 

healthful <l.Ild ed i fying friendships of Miga~h and Bo.ruh Albalia.. His poetic 

genius mtW.e itself relt early in life--his livelihood, however, he made 

through the practice of medicine. He later went to Cordov~ and became very 

prominent and well-liked as a physician. He found much time to v1ri te poetry 

and the contents of these were chiefly concerned with his intense love for 

his persecuted people and ardent enthusiasm for the proposition that the 

land of Palestine should again become the home of his people. His cherish-

ed hope was to visit and live in Palestine--this made him travel to various 

cities ~~route ther eto--and legend has it that after many cordial receptions 

· h th h 1 i' ty and while he Vtas offering up in different cities he did reac e o Y c 

th Own Ode, he ·was killed by an Arab horseman. 2) 
e song of Zion, his 

Halevi had ~poetic soul--altho he emphasized reason as a ne-

' endowment·, still, when it comes to 
cessary ?illd ver y important part of man s 

n~ ture of God, reason alone cannot a.newer 
Judaism and the discussion of the ~ 

many of the perplexing questions. 3) 
The laws of logic, mu.thematics and 

1) 

2) 

3) 

. l'f and works where a more complete 
f Halev1's l e 

See Kaufmann 1. c. or be obtained. 
and comprehensive account m~~of' J Ma.rm of H. u. C. believes th!3.t Ha-
Many vers ions ::i,re extant~ ved th~re ·till his natural death. . 
levi returned home and 11 . b Al Gazali see Kaufmann's "Gesch1chte 
As to the influence ~pon Ha~:~~ i;nsphilosophie des Mi ttel al tera" Gotha, 
der Attributenleb.re in der g 
1877, pp 119-140 

I 

.I 

-
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science ~re good in thernaelvea~but~ there is a certain transcendental know

ladge and gift needed in order to understand God--thia gift is given to a 

few--the Jewish people who, through the study 9..Ild appreciation of their Torah 

and tradition obtain a love of God and can have ~od reveal Himself to them -'---
/.J.;... A-.,1../:>-'£': 

in the l and o:~ Pales tine . 1) I srael among the nations is just like a limb 

in the body. Isrr~el has a different mixture, disposition and combinl.tion. 

It takes 11J ewish blood'' to produce a prophet- -which 
1
to,y Halevi, is the high

est att~inment of the soul. Truly, this is the p~ose of his whole book 

entitled "Al Kb.aza.ri" 2)--an !ipologetic treatise in defense of the Jewish 

relieion and tradition and to justify that the Jews are a chosen people. 3) 

To expatiate upon the above he wrote his book in the form of a dialogue be

twean the King of the Kha zars and ~ Jewish Rabbi in which the King is con

verted to Jud&is~ . Emphasis upon Jewish tradition, defense of the Talmud, 

the development and vi tc.lizing effect of the "Divine Influence, 4) a thorough 

1) Kuzari II Ps 12--16 
IV P 11. 

2) 

3) 

4) 

The edition used in this treatise is that of the Vilna 1914: The 
. . 1 . - "Ki tab Al Khaza.ri "--translated into 

Ar~ibic and or1g1na name 10 
Hebrew by Judah b. Tibbon. 

b t • the Karaites and 
Whs.t h"i,s be~n said of Se.adia. in re: com a ing d the 

S
,,1"d of Halevi who defends tradition an 

other Beets may be ~ 
Talmud. 

· Ph· 1 it is I tv -r" - ·1 . t1i. • di ff erence---~11 th 1 0 
. (/ 

Pe.ra,llel to Philo' s "Log~s" wi thwi t~s Halevi its function is direc-
applied to the whole um.verse--
ted to the Jewish people. 

l' 

I
I 

' 
' 
I 

I 

' ' 

~ 
I 
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discussion of divine names and attributes are given, rites and ceremoniea 

uphel d :md a thorough explanation of the nature of the human soul. The 

tre~tment of the above isftrong and convincing. The book had the desired 

I ·r · ef feet. t ini'luenced rne,ny writers th'1.t followed 1) and Jwent through se-

veru.l editions in the Hebrew. 2) True it is th!:tt Halevi's fame as a. phi

losopher ~il-1.5 overshadowed by the fact the.t he wae § great poet and the latter 

appealed to a larger public-but--his "Kuzari" remained, for ~ very long 

time the source of inspiration and info~mation for many generations to come, 

2. The Soul: 

I t is in the Fifth PaTt of the Kuzari that we find Halevi ' s 

discussi on and elaboration of the concept of the soul . It embraces an ex-
,yz_ ~c.-

tensive criticism of the "Kala.m" ~ the Muta.kallints as ~ell as that of the 
I ----, 

Kara i tes. The King :1.d.mi ts his dissatisfaction and restlessness of soul as -
a result of the conversations with the philosopher, Christian and Moham-

medan. The Rabbi e~rees to sati3fy the King but with different methods a 
~ ..:__-

than those given by tha Kar~ites aH4 others. The Rabbi refuses to delve into 

metaphys i cs without fntarma.J i ate steps-- He plP..ns , rather, to dissect for 

the King the general organization of the physic~l and transcenden~~ worl ds 

and thus explain the n~ture of the Soul etc. 3) Halevi, in this Part 

attempts to prove thB.t the rational soul can exist without a body· 4) We 

-

---

Joseph b. Saddiq; Abrah~m b Ezra; Abrahrun b Da11fud; Pr~t 9liran -1) 

2) 

5) 

4) 

-

Ibid: 
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have travelled far in our discussion of the Soul. 
The conception of the 

sod as .~ subst i nce deri vsd from the 1 · 
um1nous primal matter' like the heaven-

l y spher$S ;:..nd the angels was held by all the philosophers up to now and 

based their proofs of immortality thereon. Th Pl t 
e a onic doctrine of pre-

existence VJas g~adually discarded bec~uae of t he Aristotelian theory that 

the Soul is the fo rm-principle of the body was more acceptable; the theory 

that the Soul 1 s existence may be ascribed to a. creative ac·t of God at the 

birth of the child or at its conception was the one destined to become the 

more pla.usible. However 1 Halevi 1 s taunch and pious , vigorousl y emphasized 

the indivisibi lity of the soul, its incorporeality, its reality apart from 

the condition of the body and- - contrary to the Aristoteli an adherents--who 

believed that soul would be absorbed in the divine soul , the active intellect 

--Hal eii emph~sized the immortality of t he individual as a fundamental ar

ticle of f aith. 1) To Halevi, Divine Influence is form-giving Intelli gence 

of all t hings .s.nd el ements , s.nd it is this Inf l uence that arranges, moti

VC:i.tea ~~nd clarifies the concepts of matter and form, quantity and quality 

t f ·a t It is the Divine In-and the other accidents or combina ion o acc1 en s . 

fluen~c that cre~tes the variat ions in degree and kind in animal, pl ant 

beautl'ful i llustration of the seed 2) and and human life. Halevi gives a 

nature--so call ed by pbi
i te limitations which, pursues a course knovm as 

d the preserv~tion of the 
losophers . Thi s nature 5) has powers which guar 

individual cannot be preserved, it being 
species , s i nce the essence of the 

composed of various component parts . 4) 
Such t hing is devoid of the power 

1) 
11 be quoted for it gives one 

Part V P12--Thia whole p£..ragraph couldtwe Suffice here to gi ve his pre-
f ul concep • t j\I J(•~ T.> of the bea t s ummaries o a so ref'ul study of the res · J .J" 

mi se and I r efer the reader ~J~ca 0~'1'!) J>,.r)1\'1\\ J'\,\!Ul"~""'~'='j, 
• .I' P-C IO,\) )\' ..\J...).1'il l Y.> I 4 , JI!> .J ~~ '._. ~ .J CJ":)P \ ~ 

2) See v p 10 p 29 Cf I P72 • ./. -:\, ~3-" o)s~ .!'~\'-' ~ 
"'1'11"?>( ') , J,~ ~"'e...f' JH:t "'~ \ \ , ~ \,£'\') ""~JI~ 

il'~ "-;;>JI ""1;:1.~> · \'>"O\') ~"""~ 1 T' ~ 1 ~ UI .t-o°"'f ~nd~~1i.T1osopbical con-
= a '.).l'Jl'Y.> ll,->1-r-1> ::l- t are.graph of pro ou ion 

3) Part V p 10- -a most impG7rtan p d n philosophice..l discuas • 
• .i. . h of mo er tent ~nd ant1cipav1ng muc 

Part VP 10 , p 29 . 4) 

' I 

,j 

'· t• 

I , 
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of motion ~nd is guided by Nature . God is the one ~ho controls it in a cer-

tain extent and conditi on whether you call the latter nature , soul, power 

or angel. The mixtures may v1ry in the degrees of refinement and the Di-

vine V!i sdom may f~vour any one mixtur .. with a higher for bo th 
~ m a ve e mere 

physical power--this form allotted to it above its physical life is called 

~· 1) Now every soul uses its faculties according to its nature but na

ture does not reach perfection in any ~rt of ani!nal life and thus there ia 

no desire for gre~ter form than th~t of t he living Soul. 2) With m9.Il, how

ever, it is possible to reach higher development--ttJ_e Divine Influence gives 

him the power to develop from the material or passive intellect within him 
I 

to a higher !..l.Il<l more perfect soul .. Man ye9..rna for a distinct and divine 

character ~bove his o'l\-n-this makes him walk in and cho:::se the right path--

upon him is the prophetic spirit poured out and he is able to appropriate 

it. However, if he is not fully master of himself he can only r each the\ 
I .---

Stage of inspir~tion--and not, f1n the former case , the st~ge of prophecy. 

Man has within himself the f 1culty known as the Active Intellect--this is 
tn-o--.~ 

characteristic and he can, thereby, attain the supreme and / (} 
f"'U,v1'V) -

his unique 

perb stage of being an 

Par a.dise and as having 

1) 

2) 

3) 

Ibid p 31: 
10 :)_J \ JJ',., 

Q-C: 'f..i 

angel belo~ God .and. he may 

acquired l asting life. 3) 

truly be said to be in lovft;r._ 

' j ~J \ ,l\j'\\ 

I' 

' 
'' 

'1, 
" 1 
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The above, is in short, b . f 
a rie summary of Halevi' s idea of 

the Soul development. Later 1) h · 
e goes into a very interesting and instruc-

tive discussion of the existence and na ture of soul ·t 
n h its inherent facul-

ties and povrers 2) as he calls them. To Halevi, the existence of the soul 

is shown in li vinz; beings by motion a.nd perception in contradistinction to 

the mOV(-::!ments of the elements. The ''Soul 11 , or "animal power" is the cause 

of the motion and perception of the living beings. This cause is divided 

into three distinct phases, namely, vagetati ve power which is common to 

animal and plant life; vital power, which is common to man and the other 

living beings, and, lastly, r'.l.tiona l power, specifically characteristic of 

man. 2) The actions a s issuing from the forms of matter give us an idea 

of the nature of the soulT-the form of the living being is its soul; the 

knife , as Halevi says, does not cut because it is substance, but because 

it has the form of a knife; its cutting is its soul, and living is the soul 

of mr:.n. 3) These individualities, these various forms·, are, perfections 

(entel ec~s)--these give the structures perfectio/and the soul, which is 

the functioning element, may truly be called a perfection. 4) There are 

One 1· 6 primary, which gives the principle of actwo distinct perfections; 
-

t of the actions which arise 
tions, 5.Ild the other, the secondary, i s the na ure 

above is in the conclusion The importance of the out of the principle. 

S 1 is a primary perfection. 4) 
th~t Halevi comes to in s&ying that the _Q);!_ 

1) 

2) 

4) 

discussion and well worth the time for 
Ibid p 12--a most instructive 
the student to ponder over. 

I bid p 34-35: 

I 
J; 
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because i t is a principle from which something else (i . e . a second ente-

lechy) may spring forth . I t is this entelechy th~.t · th d - is e etermining fac-

tor either to a corpor~te object or to amorphous m~tter . The Soul is en- - -
telechy to a corporate objec~ 1) and the latter may ei.ther be natural or 

artificial. The peculiarity of the soul i s in the fact th::.t it is a firat 

entelechy to a na tural corporate object 2)--Erom the l atter Hal evi comes 

to his spl endid summary statement of the concept of soul after he distin~

~uished between organic ~~.nd inorgs.nic ns.t un . .1 corporc"te object and saya Y 

The Soul is entelechy to a natur al corporQ,te object, endowed vri th or ge..ns and 

potentiall y with life, th~t is, a main-spring of potentially vivified actions, 

or susceptible to such . 3) 

On t~e ba, is of the above Halevi gives a masterly discussion 

on the r eality and indivisibility of t he soul . 4) He leads up to this from 

the analysis of the the~retical and practical reasons; the former is acti

vity of the r ational soul i n the fields of science and the latter i ts ac-

t . 1 · t ' t 5) Both cooperate , i n the true man, lvity in subduing aniliia ins i nc . 

to establ ish an intiraate connecti on vlith the universc.1 reason giving to such 

human being inspira tion ::.ind revel~~tion. This content of reason--is v:hat &. 

-.. -------------- -
Q "",\ ~ ,Ill"'"() ~JI 1) I bid p 

J,t>.J\)\ 
55: 

2) Ibid p 35: ,y1\0 il JIA~ J' I "tl ~J, c!;~j \)I 

3) Ibid p .J"\'~ ':).'.).... 1•1:> t'\)'.:).\9 0 4J ~ .l'' "<-l~JJ .LJO.ll' 11 
55 : .r>'J~ 

\' :n?\-;:;~~ ~\".l \>~i) ~~~'~" ~~ '10 ~'") 
: QJ'\°" 

-;r 

"~' 0 ~,\ il .J.J'l 
1-! j)J> "'~ j) ..)\ p-n~ ·~ 1-r.:>'lJ' 

4) I I bid pp 55- 56 : / i..,1-0 .. . a ~Av .l\11~ J.. "" .u.1 

5) 

-. 
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gives form to the soul--and the for_m of the corporeal object-tho soul i n 

thi s con:..~ition is incorporeal and not an accident :l.nd therefore, by virtue 

of t hese, the soul cannot be d i vided like a corporeal object. Its pri mar y 

tools are. those spi ritu::i.l fo r ms which ahope themselves in t he center of the 

brain from the psychice..l spirit by mec.ns of the power of the ima0in .. \.tion . 

A proof , furthermore , tba t the soul is distinct fro!ll the body 
1 

and does not 

requi r e it , is to be found in the circumst:..nce th~tt the physi cal powers are 

wcs.kencd by strong influenccs-- not so vii th the soul . 1) The soul does not 

gai n its knowledge empirically 2) i:.s c0rte..in f .. cul ties of s i ght and moti on 

are gi ven to the body. 

3. Ref lective Analysis : 

From t he for egoing we find that Hal evi did cont ribute much 

to our general subject of soul development . I t is a wholesome presentation 

Creatin~ within man a desire for progress , attain~ent and conducive towards .... 

and :perfection . 

thut Halevi puts a challenge For conven i ence sake, I may say, 

to man i n the 
this challenge starts the l'lhole f irst part of his treati se, and 

and Opi nions of the vt;.rio1 .s r ellgions . The 
di scuss i on of the bel iefs 

or the i ntention of the he~rt ver
chalJ. enge i e one of creed versus r itu!.t.l 

aus r i tual practices--aa is s~ id in the opening paragrap h 3)- ·-"Thy way of 

- --- ---------- -- ";"\ ~.u ..}\\~~"" r"' 
(lJJ'-f.J' 1' ~""' ~J '\) ,~~ I ·~X'.. f) .. Y'"'S ~ 

1 ) I bi d p 57- 8 : ~~, -"''-0 ~~\\ ..I''~.:>!' ::> ,-\ j'i'\ \ 
.., • 'Q \ \' ~ t\\) 0 \\ ' ~J/ \-() :\.. \ ~ :::> 'j')j' ~ .l'"")':'.)..-c'-rf'i' It,)'!) I 

2) 

3) 

I bi d p 59: 

Par t I p 17 i 

: \I 'OJ ::.. J( ~ 
: o, ''!b' 

O'''" ;\>)\"t'....(.> 

Qjli 1 .. J>~....p \ 

\"'I- ~ .s\') J> ~'" 
\')~~ "') \.3' .l \ .::> 
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thinking is pleasing to God 7 but thy way of act· ·~ R ingY," .eflection and study 

made him (the King of the Khazar s) accept Jud · aism--and--the soul mind 
~' I 

divine influence and prophecy form a very · · 'JI" importantf of the discussion that 

follows the ~bove challenge . 

After an~lysin~ the treatise of Halevi :SJld reflecting there

on, I .hM• :ome •to the conclusioii. tht he p~esents a <iistinct elemenff 

soul aevelo.1:1men1.. . He does emphas1 ze the existence of the two vmrld orders 

--the naturs.l and the spiritual and holds out the posaibi1i ty of man' 8 

soul to develop into a high state of perfection and divinity 1)--this re-

sulte from a "dual" reln.tionsl:ip between man and God, and, God and Man. 

There is 2n essence and a process in this whole aeries of causation 7 in 

this wbole relationship bet·1.ieen God and Me.'1 . Within the limits we hc..ve the 

possibility of growth and development--~.~an--who stands as the highest form 

of God• s creation is endowed with a~ and this soul is bis functioning 

1 t h 
· "f · · l " · .p please This he can use or abuse 

e emen 
1 

.is orm pr1nc1p e, l..1. you • 

~nd he takes the consequences accordingly. This is, in bri ef , the summary 

.o H l · · t · P.o"rever, it is necessary in this reflective ana-
OL a evi ' s poin of view. • -

lysis to emphasize and re-state the salient points. 

First ly we shouldtake up the inter-related subject of 

Halevl.
. defines _natu;~ at the outset &.nd says t he 

prophecy and nature. 

gr
owth and prop.s..gation, with their powers 

lar;s of na.ture comprise nurture, · · to 
t 

~)--but the soul, which is given 
and i;.11 conditions s..ttg,ohed there 

0 
"' 

11 1 

I 

' ~1 
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all living b. eings functions differently · · in various living bei ngs and , , par-

ticularly in man, who, has a unique privilege and equipment to rise above 

and come into a separate and fifth class--namely--the Prophet (Note 2, 

• 11 v&.ries in degree and 
P

• 60). Reason helps him to attain this stage, .. ,·ai· c\.. · 

kind . Man helps i n this process--and the prophet, to Halevi, is a higher 

species of mortal--he is produced by the same principles of nature as given 

above but h:.:..s an inner eye. 1) This man sees certain things that are invisi-

ble to tbe ordinary man; the immaterial objects ar < seen by him as are the 

materi eJ. ob jects by t he ordinary man--these spiritual s_nd immaterial objects 
p:. \ L 

are real to the prophets , ~d, unbroken ch~in of tradition and prophets 
< 

testify to this reE:tli ty. This idea of reality and value is different J:!:an . ~ 

I J the.t of B:ichya (and Maimu.ni J..nd Sa.adia) 11hose test was pure r ation:;,li ty · 

f To him :he i:;ortmt laws [.! .. r e t hose known as re.tional commandments,-- and, 

the purity of motive and intention--to Halevi~ however , t he premise is as 

2) Part II, Ps 48-51. 

3) Part I p 17. 
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I say, creativity resulting from the proper combinations of the various 

ingredients. 1) The prophet is the result o~ a thoroughgoing essence and 
..__. - -- ~ 

process of development with the soul of man as the dynamic spark which help~ 

man rise continually towards the degree of prophecy. Truly, this process, 

this relationship with God is not constant for some d.o a.nd some do not be-

come prorhets. 

Halevi imposes & wholesome life and creativity upon man in 

order th~t he re1ch a full develo2~ent of his soul--in this he is truly human 

and he thus makes room for the play of all powers and faculties within man.2) 

Man deve~_9:P~ not throug~:" scp<:.ration tut through activi!,y
7 

and this activity 

i s prorapted by a desi re in the p ... rt of man to make his soul reach the realm 

of prophecy-- i n the r~alm of the higher beings; those who live in the world 

of the spirit. Prayer alone doe3 not acoomplisb this high degree; the soul.) 

must be fed with things spiritual, self-control, self-examination, the ob-

servance of festivals and commandments. 

The last and nevertheless important point is that with which 

all the philosophs rs grap; led--na.mely, the development of the soul from po

tentiality to actuality. True, it is, th ·~t the reason and the intellect 

· · the soul to the heights of perf ectis.re the tools, so to speak, in r ::o.1s1ng 

bility. We discussed the questions of theoretical and practical re~son; 

t: f l t ' s that man and anim~l possesae:s.. We the sensory powers and mo or acu ie . 

had intimated that , that which is peculiar to m~n is his r ational soul. 

. . t potentiall ty in man~i t acts, so to speak, 
This is in its incipiency, in 1 s 

- -------------
1) 

I 
Part I, e 77, end partic~~arly •. t the abo~e definition of nature in-
Of course Halevi's point)' is.again; phecy· his argument is th~t you 
so~ar as it rel ~tes to the item o piro1'nle c' e.nnot propag~ate itself; 

.... to Go'• a new pr nc .I: "t'f" . attribute pluratty 0 ~ Halevi asks, since you cannot ar1 1 ici-
n~ture h~s strict boundar7es: le how can ritual (oil, tefillin) pro
ally create a Il'3W form prino1p 'th· t it does--the Prophet is a new 
duce a new species? He a.nswerstion; is just like a limb in the body; 
principle. Israel among.the ~~ion mixture, combinati on, etc • . It 
I ,. . 1 has a cifferent d1spos , het· P"lestine and Israel can crae 11 t roduce a prop • "" 
takes"Jewisb blood 0 p 
produce a prophet. 
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like a. "tabula rasa"~~the.refore, it is called a ''hylic intellect, 11 a poten

tial intellect, because it resembles me.tter which forms the c.onnecting link 

bet;·~e c:n nothingness and actu~li ty, in other words, ali potential objects. 

. . Th~ obtain r a tionS:.l fo:·ms either by way of divine inspiration or b}' afflic-
L. ~A,_; Jr h""'t 
!f:~ ~- 1) 

~{ and speculation and dialectics 1;1.re the fields of\~ appu~tioni The ration-

Original conception with the guidance of nature causes the first 

\ 

I 
~ 

1 
j 

I 

al ~aj i s the "dynamo," the motif of the process from potentiality and 

pass ivity to actu.g,lity; it is the creative element, giving as Halevi aaid , 

a new f_O.F!fi principle to rn-m--tha.t is--.;i ving him the poesibiHty of becom-

ing a prophet . The power of t he r ational soul CGlilceives spontaneously and 

conceives itself as often as it desires. 2) 

--(Note 2 o±' P9.ge 62) 
1/ / f) Contra Bahya' s c:.scetic point of view. 
, / P 5, in re: the pious man, a;nd P 11. 

As matter receives sensible 

See Part II, P 50. Also Part III, , 

1) Part VP 12: j")~ \"') 'j ~\~l"> '-;) ~:>~j). X'I'>~ ~~"'C""P~ h"'Pt\ 
)\)!:>~ OD~~ 1)1))-r "-' i') ""')~~ '~\,-;')) 7)-0)-C ". '°'::>1 ~~.JJ~ ~,!> 

7 \ ~ ~:). Cl j... J") I~ v\ ""(';) l) ,f"))) \~ ~ ,, \'\~ \ \"') ".:) ::l... > :::L""T ~;:) /(\ j') ) 

~ y..i1~ 0~) ,~.,. 
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l osophy is herewith presented . It is within the province of each man to 

win or lose life (and immortality) in accordance with the proper use of 

his creative functioning, and developmental soul. 

1) 64 nt ) as stated in the (Note 4 Page ' co • back to our premise 
In this' we are forci~ly brought 
prsmise of this thesms . 
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VI II MOSES MAIMON~DES 1135--1204 

1 . Life and Works: 

- -

Moses ben Maimon was born in Cordova in 1135. This city was 

on the decline in J,restige, ?olitically and intellectual ly. ~the oon

di tione became unbei...rable for Jew and Christian alike, Moses 1 family emi• 

gr:J.ted from Cordova. an:J 7;ent from city to city in Spain and then to Fez in 

Morocco. Con~itions here were not better. They emigrated from here to 

Acco; he visited Jerusalem and Hebron uid then went to old Cairo, Egypt. 

Here he engaged in tI'-e je'A'el tr£1.de with his brother . After the death of his 

f ather .'.llld brot her he decided to study and practice medicine. With great 

diligence he became most proficient as a phy~ician and he was honored by 

being appointed physician to the Gre.nd Vizier Alfadhil. He was influentia.l 

in Jewish circles tl.Ild was ma.de the spiri t.ud head of the .community. He 

shov;ed himself to be a keen Talmudic student and a most skillful physician 

and we may s ay, he was the busiest man of his community. 1) Much intro-

spection, discussion and prelimin.iry drafts for his future work were.:here . 

wrought . He Ji.aid here the foundation of the superst.ructure of his great 

philosophic works that were to influGnce the Jewish religion e.nd thought for 

centuries to come. 

With Maimonides Vie may truly say that we reach~ zenith in 

He ~ras most comprehensive in his gr~ of Jewish tradi-
Jewish philo.sophy. .. 

tion thought and l earning. 
Biblical, Talmudic, Rabbini.d", scientific and 

t h. and His preliminary learn-
. d sources were a. ls comm • philosophic lea rning an 

•t' ~d utteranoes not destined to make his wr1 ings ing and prepar~tion were 
1 interested in search-

t Of P
ermanent ~alue to all peop e 

only profound, bu 

1) 
. 'd " ed Amsterdam. 

See ''Let ters of Ma1mon1 es • 
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ing out the truths in t he maze of Hal acha , Haggada and comrr.entariea of all 

kind . His purpose was well- defined and towards this end h~ applied him-

self v;i th all his inherent acumen and u.bili ty of mind and heart and physi'!ue. 

He want ed to harmonize Juda i sm witt. philosophy--to reconcile the Bible and 

Talmud with Aristotle. His interest was in Judaism and to a profot:nd degree , 

in a rational and enlight ened faith . 1) This pr emise, so to speak, was his 

guidi ng star i n all of his thoughts and minor writirfs':.-he put the sea.l upon 

all bis efforts with the completion of hi s masterpiece--na.mely--the "Guide 

for the Perpl exed11--Q':l l;L.J j>>l"}::>-- This book c11me from the pen of the 

man, who i n his time, was considered the greatest Rabbinic authority. It 

commanded at"i..ention and study because of the man ~ back of i t -- Tru~ it 

i s, it created a schism in the -Jewish body and t here were followers of 

as well as d issenters from this great man s.nd his work. The theol ogy of the 

Judaism was made to turn about :fSoce. He was fully cognizant of the pros-

pective difficulties and he did his best to prepare for t hem, by strength

ening his position with the wor ks that preceded the publication of his 

"chef a 1 oeuvre" his --0':::>\.::>..J j)~\-0- 2) 

Mi bn and the Talmudic Code known 
The ~ommentary to the s a 

were the two strong antecedents of his great work. 
as t he ttYad ha-Hazaka" 

. nd also received great accl a i m from al l 
In thses he showed great learning a , ' 

1) 

2) 

. f his earliest l arger works' namely' t.fe ), 
This is manifest in one 0 t d t• n to the 11th Chapter (-:y~O' 

t th Mishna ( In ro uc io t h .\ x corrm1ent':l.ry o e · . · . f a ha.rmoni zing na ure- - e e --
of Sanhedrin) which is , in :ss:n~=t~onaliy. . 
pla ins the hom~;- · editions an~ translations of this 
Published in Arabic i n 1190 ~.any h A bid'~d Srench transla tion 
work appeared at various times. M ~ e ~~er the title "Le Gui de des 
with va l uable notes by Sol omon u , 
Egares ," 3 volumes, Paris l~r~a~~der in 3 volumes . London, 1881-85, 
English translation by M. - ~ ut notes, London 1910. . 
re-issued in one volume wi t~o . der Wel tJiteratur '" Archi v fttr 

Uh Maimunis in 76 
Kaufmann 11Der F rer JI (1898) pp535-B • 
G~achicbte der· philosophie , 

-
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the Jewi~h people- -he proved to them that he was master of Rabbinic li tera

ture. He showed himself, without doubt, to be the leading authority in Jew

ish lore and tradition of his day and his influence, after the publication 

of his Guide, in Arabic and Hebrew, • as most widespread . 1) He stands in 

Jewish thought and r eligion as Kant does in secular philosophy . Altho ibn ( 

Daud n.nticipated much of Maimuni it took the la.tters genius and profound 
----. 

learning to systematize and harmonize all of the past and present and give 

it force and universality. Maimunia "Guide for the Per_plexed," quite con-

trary to the purpose of the other works , was written for a special class 

of persons, for a sophisticated; for those who are we£1 trained in science 

and philosophy, not to speak of Bible and Talmud. The work is not a treat-
er-

ment of science or philosophy. These are taken for granted(1n the part of 

the reader . A gla.~ce thr u the three parts of the book convinces one imme-

-

db,tely that the treatise is apologetic and c~Eli§tic at the same time. ------= 
-!-

Aristotelian principles and the philosophy of the Kala.m!-~~~-are t~en up J . 
~~a· masterly f ashion--weaving them with an_d i_n_to Je~~~'v·l in a most minute """'-• ___ _ 

/(heotogy. He is master of the art of l ogic and is able to prove and dis-

His method is tho-
.Prove points that to some seemed unsettled or settled. 

1 1 · this true in 
. d 11 ... i . t telian in its essence--particu ar y is 

roughgoing an tu e o 

the treatment of the Biblical phrases 2) as metaphors and allegories. He 

- - ------- h'l phical and ethical material 
Vle should menti?n t~e f act tlt~11~~::0~~ ~:~akin; n (Eight Chapters) 
are also found in his works i t• by M. Wolff--2nd edition, Leyden 
Arabic .text ~ith German trans a ~~nof Tal . Sanhedrin. (3) ~~Q-

1) 

2) 

1903. (2) Introduction to Ch. Torah and Hilcoth DeQt h of the 
~ !jilcoth Yesode ha-

• . . . '· e lanation of the term "ha:l~t" in 
A stri king example is Maim~ s txp tter is the cause of evil, also, 
Proverbs 7• the term implies tha ma 
she is matter witbout ~orm. 
Also sec his Introduction PP 6b-7a. 

--
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emphasizes the point of proper interpr"'tati on f s · t 1 .., o cr1p us:a. "homonyms" and 

his first part is taken up with this treatment. 1) To Maimuni it is of l: 

highest ireport~nce . The cent d k t f h er an eys one o is whole philosophical 

system and struct ure is to teach a spiri tus.l conception of God--God as ab

solutel·y incorporeal ·1nd "'"l. thout any ~ " resembb.nce or relation whatsoever to 

anything else. As wo..s st,.,ted ubove, Maimuni tries to h1mnonize the Bible 

and its contents to this spiri t.u:...l interpretation and the "homonym" is his 
' J 

tool. He feels it very necessary to discuss t hese in det&.il and this he 

does with r~markable success. 2) -after which he is ready to discuss t he 

importnnt theme of di vine :::.t-':.ri butes. All of the above discussion precede 
r -:<.' ,, f 4 u.s. 

tb..:: .. t of the "existence o~ Gi.--the order, at first, seems , illogical--but with 

Maim~ni (contra Sa~d ya, Bachya, ibn Daud anJ others) through inversion of 

treatment is deliberate--he desires to direct his treatment ad hominem. 

The exi stence of God, to his reading public, w11s never doubted but they had 

a very inadequa te conception. of C~d's spiritual nature . Hornonymous t erms 

have confuseG. the minds of most Jev~s ::..nd it is necessary to start by clari

fying the tools 0 : thou.e;ht &n:i speech. This task Me.imuni assumes at the out-

H? end·eavors to le~d t he r eaders out of darkness set--the rest is easy. -

the key to Underst:l!ld ful Jy :;..nd truly tha vague passages in 
by g iving them 

the Bi e l e . 

t · t c det a1·1ed discussion of the contents of We c9.Dllo go in o ~ """ 

t t l. 8 limited to the question of soul--but s. 
Maimuni 1 s nGuide11- -our .trea men 

d M~imuni insisted upon a c~rcfulH ~tudy of 
a few p()ints may be· mentione · r 

to a thorouP:h understanding or ~-ow1e<lg. e of God--
nature 3) as necessSLry ~ _ 

1) 
2) 
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physics and metaphysics are cogn~tc 1 nd shoul _·, be di l igently pursued 1)--

despi t e the difficulti es entailed. ?.) " · - iv:::.irnuni gives most mi nut ely the pre-

ve.ili ng philosophica..l views .?.nd criticizes t hem most fairly. He talces the 

thd 
U o 

me o s of the Mutahllimi.:.n 3) ' 1 .:r, an:: .. ana Yli-1-S their sources fJOd premises and 

points out their weaknesses , Thu t f th · s , mo s o e philosophical concepts are 

discussed: The Atomi c theo~y, t · t .... th e .ern1 y O.L e world, unity of the uni verse , 

mo t ion and time, matter and form, God ' s unity, existence and corpoeeality, 

subst~ce u.nd accident, potentiality :md actuality, unity and plure.li ty, 

~nd t he soul and the suprem~cy of reason . 

2. The Soul : 

The various topics enurner &t ed above are all interesting and , 

at the s~rue time, tempting to receive our consideration. We are , however, 

limited to a few of t hem i n thi s thesis. For the present we must answer 

the question , what bl.s Maimuni to say with regard to the soul? This is 

our quest and after answering it we may, in our reflective analysis, touch 

upon some cognate concepts and problems . 

To begin with, we may say, that Maimuni, was greatly i nfl u-

enced by the v~rious writers that preoeded · him~by Aristotelian principles, 

Nee-Pl atonic writers, Arabic thought and doctrines. His genius and origi

nal ity Jay in the f act that he carried to a logical conclusion many of the 

ethical consequences based on the assumptions of his forerunners, like the 

- - --------
1) 

, ">:> i"1"<" ~ J> ~ "<> \ » ..l > ~ a .J-,? ~I 
:..P' ~ .. lL-01) ~~\!)_"},, r~~" 

2) See I Ch 34 

3) See introductory chapter of this thee~s • 
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Greeks and Arabs. Therefore, Maimuni enumerates m""' f th r....,y o e assumptions 

of the va rious philosophers and shows v;bere they have been left undone. 

was s hre of his ground and his conviction was strong th:·.t he even went so 

far as to put down his ideas into dogmatic form :._s though they wer~ reve_ 

l ations from Alrove . 1) 

He 

As was sk.ted above, matter and form does play an important 

p .:.rt in Maimuni's philosophy as it did with all the others. To him a.11 bo-

dies upon earth a re compounded of m~tter and form. 2) However, form here 

is not form vulgarly understo~d, wl::ich is the picture and image of the thing, 

it is nthe natura.l form"--i t is the r eality of the thing-that by virtue of 

which it is what it is as distinct from other things V1hich it is not. 3) 

In the same chapter we are informed that in man, the 11form11 is that consti

tuent which gives him human perception 4) and in referring to 0 ~~ of 

Ps. 6~: 20 he says tha t 11eontempt" can only concern the soul- -tltat i,s the 

specific form_ of man, not the properties and shape of his body. 5) Man 
1 
s 

distinctive trait is in his power of intellectual perception 6) which no 

1) 
2) 
3) 

Mishna Torah, Hilcoth Yesode ha-Torah, Cbs. I-IV• r
Ibid Ch. IV, 2. 
I Ch 1, p 12b: 

4) Ibid. 

5) 
.:J--0 ~ '") "(> 1-..l \":> 1 \ 
~'}\~j) /...'-;') "").b~ 

6) Ibid p 1:3b: 
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other creature possesses md this creates hie form, his differential if r 

may us e this term. This trait in m!ln makes him capable or distinguishing 

betv.·een Matter and Form--despi te the fact that matter uid form are ah.-ays 

together . 1) Maimuni, however, gives a careful analysis of this Aristo

telian p hilosop hy p a rticularly when he arrive s a.t the conclusion of the ex-

istence of form a l one 2)--as s.n intellectual abstraction i:i.nd principle 3). 

Maimu.n i emphasizes t he whole discussion of matter -52! f ;::rm tdi@ he l eads 

one into the finest rea.l~m.; not only of ethics but of metaphysics. In his 

Ch3.pte r on control of desires, he s &..ys tha t man has the power to control 

hi s bodily wants and ea rthly desires primarily because he h~s a unique form.4) 

The n <;tture of m~i.tter is t hE..t for~ cannot persist in it, but it continually 

d i vet~ts its elf of one form :md talces ,~nother. This property of me.tter. gives 

rise to the element of change and develop~ent, things coming into being and 

cease to be· form , on the other hand , does not desire ch:mgs, :ind Mamuni 
' --

s ays (a.ltbo we may dis~gree ) ths.t form ceases -bo be only on account of its 

connec tion with m11:.ter. He comes to the i mportant conclusion th'.3.t generic 
5) 

forms are a l l constu.nt, though they exist in individuals. wbich change--which 

· 1 . h v-:ince their exis-come a nd go--~but individual form necessar1 Y peris J ti 

tence is only possible in co~binaticn with f inite matter. 

) 
\ 

\ 
I 

1) 
2) 

Yesode ha-Torah IV 7 
I I Ch 4 p 17b : Ii-. l:l.-(.) . j.., i> JJ~..> ~..:l. ~~l' J'l'i> D..l-P( ( 

~,.J' I~~ ~.J.>\\\\ D ~ . 

Also--Yesode ha-Tora h Iv 7 ~~ . · ell sto.t"s The for-
, . . d . ~ r lJ el to Aristotles as : .. 13.l !CUill. VI ~ • 

Tnis 1 ea. is I?~~ . t f forms in the upper world whcih a.re 
rr.cr postub.t es h~ existh~nc: o the "separate intelligences" which 
divorced from niati:.er; c·e ""re 

f t') ~ 1• ... n (_ are etern:i,l. \...ti 'l... 1 ema.n<:.. t E: one rorn ano ! , u... t"!b ~ ..r, ~ ..> ,~~ • , • 
4) III Ch 8, p 10b- 11a: ~)J .,.o~ l ::>, _j\ 'JllJ't~ ';~~u)) 1' ~~ 1 ~'1"1\ i\ 

0 ~ -ii-" ' p .l' wt. n " ..) --o ~ ' ' i>""' ""> => .n '1.1 ~ , ~ ~ "") JJ-t> 'i"' ~ "W? 1 ).I 
\JJj'f.. O-ri 'J:lJ> "'1) '~ .•. 't\~i)l 

11 

O.J"l\-r.J'J>l\ 
>=>JJ a \~ '..l"I/\~ _,.,~,-c ~ ''?)"":> ,. • -n .n 

:~(1?J\ ~ 

j) '~ t 'i> j) "' "j) ~ '"") j\ '/.. ' ! 
_p'"l ' '"P~'O D~ .J\\>J1..P\\ _p,--z-Olll 

3) 

5) Ibid: 
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We .see at once how e£Lsy a step it is to go from form to 

soul--i t is Ari stotelian in essence as was pointed out in connecti on with 

the other philosopher s studied . M::.i mu:mi does emphasize the f act ths.t the 

soul of all f l esh i s its form 1nd th~t the body is the house or the matter 

i n ... tnd with which the soul clothe-/ 3 i ts elf. 1) When, therefore, the body 

which is. com~ounded of the el ements , is dissolved , the soul perishes , be-

ca.use it exists only .ii th t he body :.md h ·3.G no permanent form--t;.nd has no 

permon ent existence except ~ene.IiC.§.}]._.y--like other f orms. E) 

The soul i s one 3) but it hi;.s m~ny d i fferent faculties, says 

Mn.imuni , iand t hi s is the reason why philosophers ape·tk of the parts of the 

soul. This does not mes.n th~.t t he soul i s d i vi silbe like bodi es ; they 

Of also I ch 41 and see commentary 

2) 

Cf also Aristotle de Aorima II 1 Pa 4 and 6. 

~.£ j \l'..)JI \J'")\~ "'"'~ )J>~ ~:> ~~ 
Ysode ha-Torah IV 8, Ih '/.. 0 b ~ ~J ~ ~ "P \-b-f.>\\ \\"") l''Y\\ ~ ~"'r"il I 

Q ..,. 'f. I> >'-, I~ 1'' ... Q -c I ' ':. \ l' ~ ""t' ;i o ~ lb i1 

3) \'l.o...)'l. °1-1. Oll.-1 \'I. O~>l'{.. 
soul of man and its powers or fUnc-

I "Eight Ch~pter9 " I PP 2J 8 O~.J 
r ~A "j) l f) ~ _D> th 

The whole chapter tr(:l~l.ti:> 0.1. e 

tions. 
· · t tl de "Amima" II 5 
Of Huide I I I ch 1 2, and Aris o es 
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merely cnumero. te 7-be :lifferent f ?.cul t 1· es . Th 
ere are five p arts of t he soul 

bas ing thP. divi s ion :.:.,c ~:orcHng to the faculti es therei·n . The nutri ti ve, 

the s ensi ti vs, the i m,;.ginati ve 1 the emotiont-tl , J.lld th,_, r <ttbnal. Thie, we 

se13 , is in line with the divisions th~.t th!'\ th h "l ( - o · er p 1 osophers, GreP.k, 

Ar&bi c , ·nd Jewish~ ma;~~. ..~.,1·munt h h · 1 u _ 111<• 1 ~ ewever, emp aslzeH as we have seen 

intim itP.d in +,h~ ~.bove, the _,...L." 1' on·:' l. H 
v '' " e s u..ys th~tt the f i rst four are 

common to anim,:.ls as well a.R human be!ngs--e!l.ch f a.cul ty functioning in 

i ts own pe.:;uli3.r ~n· ~ c.istinot \'.'<.:.y--i. o . the f'motion of a mJ.n i s not like thzi.t 

of "m :'l,ss . 1) The r . t.i on .J soul, 2) t be cl i stinc tive t rait in ~.~P.n, i s 

th~ •. t po;·1er in m.-tn by v;hic!i he thinks and acq ui ras knowledg8 vnd di s t ing-

uishes betHec;n ~1ron,:; t.n -:i right acti ons . 3) In es sence, therefor e , the 

soul of man i s like the soul o~ all flec.h, s i mply 13, :orm rv.ssocL:i.ted with 

mi;.,tLer h·win5 no e:xis t P-nce ·:i..part from the body. f/hen the body is resolved 

into its comronent elements 1 the soul ;al so peris hes with a.11 its p:J,rts in-

eluding the r tLtional. M@.ny corr::antt~tors ho ·1:ev<u were not satisfied ;vi th such 

conclusion and dU not deeire to :i.b1.mdon the belief in the sur vival of the 

soul. Theee, 0.ccor d ingly, insisted upon a separc.te and eternal existence 

of the r utiondl soul. Mai muni, wi th hi s fri..irness ,.;,nd stri ct logicalit y ______. 
did 

1 
how-;ve 2 

1 
sid~ !! i th the extr.:imist~--but--he 1»ent £'urth?.r. -md, d i d 

en:phasize the ind.ividual as against the n-::i.tion.:.l i mportance of soul (and 

immortB.lity)--to him the ruti on:;:.l soul is :' potentb.l f ., .. culty by virtue 

of which the posses8 or is abih e to crea.te and s.pphehend ideti.s' . 4) Thus, 

L 
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its ccsi·>c1,tion r:md dec'-'y i· 8 -~ only pos.si ble ih th,~ event th&t it does not de-

velop from its potenti~lity. It is' therefore i mportant for e,\,ch man to 

get out of pot5nti?oli ty :.i.nd k mi:ve his soul permunent and indestructible. 1) 

His Soul then becomes not a mere function of the body b~t is re~lly sepa~ 

r a te i:.nd distinct from the b d o Y--and , as a r e.sul t, is not perisha.ble like 

the body. It -_pernists nd 1 ,, h i psr1 ur8s for ever like ·the oth~.r "separ11te in-

tellieences . 

The. foregoin00 g·iV"'"' .Lho s i· t · t 0~ " " , i, ien po1n s with regard to the soul 

concept of ~.faimuni. It c t · th on i:nns •::.n e ~ice-religious 'illd rational presenta-

o:i. mJ .. tt:·r :illd form, in function and in ac-tion of the soul, in its m~.· tr1'x ~ t 

e c.ve, o e sure , import~tnt contributions made by tive intelligenc~. W h t b 

this m:1.ster-intcllect of Isr el. rt remains for us to orientata the soul 

concept of Maimuni to the ide~L of develpment, 3.Ild, in this, he has contri

buted much. This we may no~v t!:i.ke up and it is well to conclude with a re-

flective glmce upon the utter;J,nces of this gre11t genius. 

3. Reflective Analysis: 

After c:J,refully studying the utterances of Maimuni, it is 

well, for our purpose, to reflect upon the essence of his idea of soul and 

development. M:;..tter lUld form st<:llild out preeminently and these we have fully 

discussed. It remains now to expound briefly !l,nd appraise the development -

vai f~ctor in his philosophy. The outst1:1.nding couplet is that of potentb,18-

i ty and actu,:i.lity, and this, we have found, was empM.sized by almost 3.ll the 

.....--
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other writers . True Aristotelim, as Maimuni w~s , he made this to include 

both the lower i-i.nd high 1 .L' h. er ren ms O.i. is ethico-religioua process if you 

please. Reason to Ma.imuni was the t · t · f mo iv~ ing . orce, the creative and dy-

no.mic f 3.c tor th .t g(:;.ve form to m9.I1 :md prompted him to attain that hiah and Cl 

exal ted. position by acquiring the. t intellect ·,..•hi ch g:tve him the right to 

live on fo rever . 1) Within this process 1ve h;~ve the possibility of man to 

d evelop his soul to its highes t perfe~tion and attain, and win, thereby, 

immortality . We h~.ve ref.~rr~..1 to this phase of soul development before 2); 

the acquired intellect is what we now call"mediation" 3). The medi•,iting 

factor I choose to G.d:l to Maimuni, is a true beli:-if in the Unity of God. 

The rise from potentiality t o actuality c1:1.n only come thru this implicit 

belief in the existence of God- -.:...nd- - t hc Active Intellect per ~ is not the 

all in t he process- -i t in to me purposele:.-iS if it does not start with the 

i mplicit belief in God; this is its guiding sti'i.r--i t relfltes man to his 

fellow.-m&.n and gives him a super-dyn0.r:1icity, a euper-crea.tivity. Altha 

Maimuni does dis~u~s this in his various proofs (the fourth) for the 

existence of God 4) - -he doss not "link up," so to speak, the belief in the 

existence of God with his motivi::.ting agent--the a.ctj,ve intellect--in the 

prOCE"88. 

we are indebted to Maimuni for a clear analysis of Matter 

t
. it The fonner is sin and vice 1l.Ild 

and Form and rel~ting it to man's ac iv Y· 
He exhorts us to despise matter and have 

the l atter virtue ~.tlld goodness . 
· 5) Thus , m3.n o bb.ins 

to do with it only as much as is absolutely necess~ry. 

1) 

2) 
3) 
4) 
5) 

t f th
. :l 

1
·n addition to Maimuni's works, 

For a detailed ac r:oun o is re~u , . . " F. , h no· Psychologische System des M:nmon1des . a"N 

Dr. ·Scheyer ' s monograp as 

M. 1845 . 
Guid~ I Ps 70, 72, etc. 

J 
"Th r1

1
•orld a.nd t he Individual. " 

S3e Royce, • e ' 
Guide II, P 1. 
Ibid III P 8 . 
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a true form by a cting in thP, ri0~ht way- -hio t' 
essen i al form emerges from 

potenth.lity into "the higher knowled
0
cre, 11 "the .:10

0 
.o ... h 

.1. rm O.L "" e soul" which he 

has :;,cq_uired , which he has won by assim1· 1ati'n-:r 'd -
o 1 eas--which are separ~te 

from m~!,tter. 1) -
We see here the idea of the two IVOrlds (Greek influence) 

a.nd it is in the up:Per world th .t these"hi' gher f n f ) orms o mm dwell . 2 

This discu~sion of devP.loplng the fo r m of man, hls soul, into an 9acquired 

intellect" is importan~ in ;th&.t these are ~he el ements of struggle, achieve
)H 

mont 11.nd crell;t.i vi ty inherent the p rocess a.nd gives individual m~ place,--

an activA position in life. 

Ma.muni, with his custorn~ry thoroughnes~ defines the content 

and the met hod of t his intel lectual p rocel:ls- -by which and through which he 

"wins" the " a cquired intellect. 11 We intim{~te:l '1..bove 3) that this intellect 

becomes ·tctu1J.l ~nd eterm~.1 by corr:prehending the Ide~~md becomine; one \•ri th __.,,... 

them, it fo llows , therefore, that the content of the Ideas themselves must 

be actu:.:1 .:;.rid eternd.l. T.his is a master- stroke Yihich only a. genius like 

Maimuni can e)(scute. The Ideas, through the appr ehension of which the in

tellect does become ~ctive , are those whose content is true end eternal 

1) 
2) 
3) 

Yesode ha- Tor:-o.h Ch IV 8, 9 (q_uoted p r eviously) 
Cf' Guide III P 27 and-Yesode ha-Torah II 5-6. 

Guide IP 68, PP 99a-1~2a~I ~::> .p "P n I ~,~JJ....:>~I 
I .... O'.) Ll~ il U> 1;J (Ji) P-1 ' I .J " 
- . , . 11 l\~9) \',.. "'Tr"I' 

)=' Jlil ~Ii\ JI "• 
\'.l~ Ct7' "~.n· 
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Being 1)--namely---the generic n.nd const.,nt f orms , th h 1 ~ e eaven y bodies , the 

fonns (God and the separate Intelligences) that a re free from matter. Such 

is the content but wha.t of the method of this intellectual process? Here 

we are answered by the inherent purpose of the condeption itself-namely-

the reoult must be !:1.Chieved by the intellects own activity 2)--i.e. man must. 

apprehend the truth of Being by r .:.tion3.l proofs ;md must not be satisfied by 

simply ~ccepting the truth from others by an act of fai th--which separates 

intellect 1-md objec t and thereason h ad no part in ma.king the intellect,-ac-

tual . :3 ) 

There rem;l.ins for us two more points of emphasia--namely th~t 

which rel ate::> to th-3 ethics of Maimuni and hi s view of prophecy. 

One of the five r e•J.sons t h"'t Mai muni gi ve:-1 as keeping p eopl e 

He away from the study of metup hys i cs 4) i s their naturi.l disposition. 

s tresses the strong connection between intellectual and mor al qualities- -

th f cannot be perfect unless the l atter they being inter-dependent : e ormer 

are. 5) ~ di"st{nct challenge to man ' s creativity. This i mplies -~ ~ 
His moral 

See e,lao "Eight Chapters" Ch 
2, p 10 and notes throu6h Ch. 5. 
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qun,li ties must be so constituted th~i.t he will be ~ble to diligently prepare 

himself for the ,..tt:dnment of the highest Intelligence. He must overcome 

his ti..nima.l p assions and r a ise hi:nself up to a proximate perfection thru the 

ac~uisition of wisdom. 1) This is the canter of' Maimuni •s ethics. :f..,.ol!! this: 

The ques tion tha t confronts us now is that of the purpose of human life. 

This i s a. topic with which Maimuni d~::i.ls in amost origina l A.nd inspiring 

manner. TTue, he sets for th individual perfection. Man is to direct his 

a ctivitias (on ~bove moral premise) tow~rds one end--nrunely--to know God as 

f a.r as it is possi~lP. for m,;.n to do so. The Active· Intell i=;ot is the medi-

n.ting s.gent an.J man must start with this. The highest moral purposes the 

hi~hest good , i f you please , i s to fulfill his purpose in life- -to know 

God. All othE'l r human ::ic ti vi ties a.re incidental- aids to preserve man' s 

existence to the end that one ~ctivity may be !"'ul~illed 2)--n~mely--the 

attt·. inment of the "active intellect." This is, in truth, a transvaluation 

of values , in which every action h.:\s u. moral va lue_, good or bad , insofar a.a 

1) Introduction to Comment~ry on the ~ishna. 

2) 
Ibid and Guide III p 51 for the di1rnussi?n of ho~ the perfect +wo:-

. . . th studees in prepar~tion for the awt .1.1nment 
shlp God--this comprises e 
of th:- true Idea. 

, , Hilcoth Deos Ohs 3 and 4, for a dis-
See III Ps 27 ana ~4 an~ t" ' f m.l!l as aids towards attaining 
cussion of t he v ·:i.r1ous R.C ions o . 
t he true Idea i:..nd the true ki nd of perfection. 
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it help3 or hinders tov;ards the att.;>..inment 
of the ~ purpo!:>e. Ma imuni does 

disti nguish bet ·,:eon "bodil 'Y e f t · 11 ( r.£ 
P J' ec ion perfeJtion of ch3.racter) and "soul 

.:Perfection11 a.nd the l d.tter to h' 
im is "intellectuul perfection. (See Note 2, 

Page 79) • Maim'.lui arrives ;:. t his definition of virt ue by saying th::.t is is 

the meo.n bhich is e~uid i st<l.Dt from both extremes ) t - 1 - - hrough this his road 

to the etern.:\l soul is smooth ·:nd unhamnere·1 • ~) T · 
r u £. o Ma1mu..rii, the "mean~•-

"virtue" NJ.S not ID end in itself' ~)--1· t '.".''.r.:. a t t 1 .o • - "Cl ~ sum- o a o . ._ m:'.ny separ a te 

and distinct ";ne~s " in pr1:-pa r ::i.tion 4) for the supreme mor al end-- It is 

this end , the 1:1.ctive intellect--th_t en".1.bl es us to distinguish between the 

extreme::! 'md the m@ans. This gives rise to t •.m distinct kinds of individu-

a.13--namcly--thc::: 11potentb.l mm" and the "actual m::.n" The latter does not 

come into existe.nce at the sta rt a s a..~ independent species, so to speak, but 

is produced and developej from the first in accordance with a desire to de-

vclop . It is, therefore within ma.n's province to progress in this process 

--to picturt:i ·1dthin his soul the true concept of the Idea. I do not agree I 
with Maimuni in his view tha t t he me~jority of the people who do not become 

-z.,.. 
"actual" exist for those who do become "actual." My thesis is more indivi-

'-------
duel--na..TI!ely- -th;.t ea.ch-individual ought to knov: of the possibility of his 

becoming actual and , knowing this, wins or loses life, soul, Intelligence 

;md I mmortality . 5) It is the duty of the "actual man" to· create within the 

t ~nd example, the i mpetus for study and action-"potenti•·:,l man" by precep ..... 

This our re;~lly gre ·Lt perfect men of Isr1:i.el did--our Fathers and prophets 

and sacres were and are motivating influences• 
0 

1) 
2) 
3) 

~~ 

Hilcoth Deas Ch I; and 11Eight Chapters" Ch 4. 
21'\ Ch 4 ..md beainnin~ of Ch 5. "Eight 6hu.pters" end of p w- , ' .:. -

Quite differ ent than Aristotle's. 
Guide III P 54. 11 L. ... 
Contra to Introduction to "Zeraim. 
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We are now re~dy to deal with the most perfect man--the 

Prophet--he who reully obtained t · 
a rue picture of the Idea, he who ha.s :l. 

truly "acq_uired Intellect. n 

Prophecy, according to Mai muni is an inapira.tion from God 

which passes throu6~t the me:iiat1·on of the " · · I a.cuve ntellect" to the r ation-

o.l pow:3r first ;md then to the f'acul ty of imagin.1:1.tion. 1) It is t he high-

oct c !::.t.,gs a man can attain and is open to every one . 2) (this does not mem 

tha t everyone attains i t). I t requires perfection in theoretical wisdom 

and mora l s n.nd perfect development o~ the i magin:1tive power. 3) The vi:;.ry-

ine d eg:· :~es in the 1.:iat three perfections give rise to the various degrees 

of prophets. 4) In &ccordance with tha above, also, we may divide men too 

insofl).r "~.s they have the ability of attaining the acquired Intellect. Vir-

tuec too are uivided into the ethical and intellectu~l (dianoetic) and man 

may attain all the virtues thru a conscious endeavor to appropriate the ac-

tiv0 Intellect. Reason, of course , is the supreme att<=;.inment and the inte:llec7 

tual virtues a re the excellencies of the re:i.son--e. g . science,-which con-

sists in the knowledge of proximate and remote causes of things; pure raason 

having to do with such i nnate principles as axioms; the acquired reason 

h t d ~nd action--a.nd all of the above give one a th~t obtained throug s u y ~ 

cle£4,rness of perception and insight. Thus virtue, if ~ttained through above 

means, is ~ _permanent and enduring quality of the soul occupying an inter

each of which is a vice 5), sin
mediate position be t ween the two extremes ' 

1) 

/ ~~ 
4) 
5). 

th thods of divine revelation and the 
¥.aimuni ex:pl>3.ins- hi~ views on rui~ ~~e ropheoy of M:oaes in partioiU .. l r 
nature of prophecy in ~ene~~l Ps 32-48 ~ Yesode ha-Torah Ch 7. 
in sever~l places . Guide ' 
Contra Mt:.imuni • 
Guide III P 51. 
Guide II, P 45 . 
su;ra 

I 
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ing by exceeding the proper measure of the golden mean or falling short of 

i t. The Proohet, aa such, is that high type of individual, personality, 

to whom the "golden mean" h . .:.a always been the path towards God. His Soul 

(and its faculties) has been active and creative throughout life. 



--83-

IX CONCLUSION: 

We have tr~vers ed a long and difficult road in our study of 

It is a different cry and ?resentation from the eclectic soul--dev.0lopment. 

Israeli to the n.tiom .. liat Maimun_i . Th ere are many similarities, as is evi-

dent, but these are primarily due to the fact that the concepts "ith univer

sal impor t could not, by any !Ja.ir philosopher, be omitted. We see , however, 

a t~re•,~d of continuity in the discussions of the soul concept. Leaving out 

the pre-exiGtHnce ~nd the immortality of the soul, we find, that practi

co.lly each philosopher had to give some account of this part of m~• s Life-

The concepts of matter and form, potent i ality and actuality, "participation, n 

reason and vrill, Idea. :md perfection,· all h ·....d their greater or lesser in-

fluence in ~larifying or emphasizing t he conc~pt of soul. It will be ad.mi t ted 

that if you took out the concept of soul in the discussions of the various 

philoso_pb.ers you would, thereby, take out the centripetal force of all t heir 

systems and uttera.nces:.- for--wha.t is the a im and purpose of all their met~-

physical theories and doctrines? 
Is it not concet·ned with him for 1vhom this ·fL- • 

'--' AwAH~ 

woild exists ' 
On this basis, ·':.hen, what ca.n be done for him? This is the ,,;-,fo_,,, 

undercurrent, :1nd t he invisible str.~am of desire in all the doctrines and 
J,.:;-· 

theories of the philosopher~ teach man how to develo.E_ his Soul-- We agree 

·~-·- .. 

he has such uni~ue equipment at birth and we 3hould insist upon man know-

actul:l.lity. 
n b t ecich individual may win or lose the 

agree with Maimuni's "Golden mean -- u 
----- --- - - . -

1 d Of God to the extent of which he applies 

The content !:.llld the method of the pro i.:ess may vary--_:_ :pers~nally 

atta inment of the true know e ge 

hi
s soul. To be sure, we come back to our 

hims el f to the task of develping 
f th' thesis __ namely--thc utterance of 

premise given in the Preface o is 

I/ 
I I 
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Jeremi ah: - ·· 

~ v~..u j)j'v~n 

''But every one shall die for his 0 1:m iniquity: every man tlu.t eateth the sour 

gr~pes, his t eet h shi.11 be set on edge"- - - -

True--~n individual philosophy of life- - Why should not 

ea.ch m::i.n know th.;.t he himself is r esponsible for his Q!1.!. life, for his own 

~, for his own eternity~ With this i dea within the hearts and minds 

of all we surel y could fe31 that a greater freedom ani a greater brother -

hood would ?revtiil. With grea.ter individual resl'onsibility there will be a 

concomi t <:...nt of ~ gre!:l.ter group respons ibility and peace a.11d good will ~ 
be more prev .i.lent . The Souls of men would h-."1.rmoniously pulsate towards ere-

a ting h ighe.r, great er .md more perfect indi vi duals- -finer personalities. 


