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AN INVENTORY OF THE RABBINIC VIEW OF MIRACLES VIS A VIS THE NATURAL ORDER:

MISFIT OR MODEL?

An Inventory of the Rabbinic View of Miracles vis a vis the

Natural Order: Misfit or Model? is a delightfully written iaquiry
into an aspect of rabbinic thinking. The idea of miracle has as its
paradoxical correlative the idea of natural order; without some sense
of that order, there is no sense in viewing any particular event as
a miracle. This paradox leads to others: if all is miraculous, nothing

; if all is natural, then nothing is a miracle; to be 'recognized'
as a miracle, an event must be ‘'extraordinary'; this requires a multi-
plicity of 'ordinary' events as a backdrop. Miss Bourne describes the
rabbinic wrestling with these paradoxes. Faced as they were with the
task of the interpretation of Scripture, a text replete with the
presentation of past Divine signs and wonders, yvet living in a city
society whose essential presupposition was a certain level of stability
in nature and in humzn events, the rabkis balanced the idea of miracle
to fulfill a Divine purpcse against the idea of an ordered world created
by an all wise and all benevolent God. Miss Bourne presents the
variegated views of the rabbis and the differing contentions cf modern
scholars as to the balance point of the rabbinic discussions.

Miss Bourne has read carefully, thought critically, and written
most gracefully. It is with pride in her accomplishment that I recom—
mend the acceptance of her rabbinic thesis to the Faculty of the College-

Institute.
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‘I'he Bible has its Kashi; the Codes their Kif
and Shach. But, it is only in the commentaries (social)
of contemporary glossator, £rma pombeck, that one
finds a "t'suvah-and-sh'ela" on ihe extinction of
that most endangered of professional species: the
corsetier!

In a certain menuscript codexed "Lament tor
wdith Lances," Ms. Bombeck i1dentities the culprit
which nas snatched from tne fingers of the corsetier
her gusseis and her stays, and driven uner "out of
tne business": not unions, noi automation but, Lhe
one-size-fits-ali-rose-petaled girdle.1

The one-size-fits-all-rose-pelaled girdle; on a
woman of 110 pjounds, the roses on said girdle are in
vight little buds; on a woman weighing in at 160, the
roses are in full bloom; and at 220, the petals wilt
and trall off.

Lrma Hombeck's girdle, ana the "plight o! the
: laytex," havc vast pragmatic applications for still
another body; Lhat corpus of rahoinic literature which
deals with siracles, vis a vis tne Natural Urder.

Uther carriers ... the ureek-philosophic, the
vhristian ... scldom allow for anomalies, contradictions,
discrepaicies or imperleclions.z these carriers tlend
Lo tolerate only that which tits pertectily inio lhe
Natural Urder. They tend two "cut" only for the sample-
size "“34", upou whom roses can ouly be in Lhe perfect
stizle of perpetual full bloom.

psut, Lthe Rabbinic¢ carrier shows a "line" even for
the "slighuly irregular": the petiie, the hali-sized,
the "tall-wal," and Totie rield's favorite: the Junior
I"lenty. 1he ~abbinic sysiem “carries”, not just for .he

.




perfect ... that which fits perfectLly inin the Nataral
Jrder ..., but, also Lnau which proves to be a difticult
fit: what anpedrs to lie outside ivhe Natural JUrder; and
this, according Lo some elenents in kabbinic >ocieiry,
will often include the Miracle.

The wabbinic System "carries" ile contractiole-
expandible-one-size-fits-all gualiity i1uailo the dimension
ol midrash. lhe various treatmenis of the miracle in a
wide variety of Mmidrashim, express Lhe Rabois tensile
approach to a problem wnich may have coascricted other
systems, but which gives tile Kabbinic¢ sSystem its dynamism
and sirength. That problemy To fit all miracles into a
Natural urder.,

1t is also this elastic apuroacn, taken by the
Habbis whicn will allow inem tn include Lhe entire socio-
political-intellectual spectrum of their cilty-world
within their system., And Lhis abiliiy to reckon with
and embrace the gamut ol their society, will fortify
the rRabpis' own power and authoriiy withnin rtheir world.

Jusi as the one-size-tits-all-rcse-petaled girdle
phases out our need for the corsetier, tne yielding,
malleable qualiity of Lbelir System makes obDsoleie Lhe
wabbis' need to fit each and every Miracle into Lhe
Natural Order. lndeed, one element, perhaps even Lhe
tonal element of raboinic Society will velieve in, and
will sc¢ek to "publicize" Miracles which occur wilhin
the natural crder. sut, we shall also encounter other
tactions plotied on Lhis spectrum: from those Habuis
who make light of miracles because they are beyond a
vatural Urder ... Lo thnse who give welight Lo Miracles,
regardless of a relativiiry to a patural urder. From
"sur-down* Lo "hype' ... Lo the perception of the entire

S S o
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Natural Order as merely a mosaic of Miracles ...

the Midrashic genre on Miracles is frausnt with every
"size", every "shape"; and, each one a customer in a
one-size-fits-all scheme.

Generations of scholars have grappled, nevertheless,
with the self-incduced dilemma of tryinc to fit Kabbinic
Thought into non-Kabbinic Systems. (r, perhaps iheir
quandry becomes even clearer when broached from the
perspective from which it most often cnmes:3 Lhe
Luverse perspeciive, Solomon schecter, for one, seems

to ask in his works: whether iL is possible Lo be

systemalic in s non-ureeck way; and, il kabbinic Thought
lacks linear, logical, nierarcbal systew, what ihen 1is
1Ls dlntegrating principle? Suchh guestions, implicit 1in

schecter's studies, no Jdoubtl are approgos v cur "groolew
child," the miracle, since >cliecler even cites a

pre=1998 endeavor by a student to define ‘iracles and
drew up a comnplete list of Talmudic-Midrashic wonder-

workings ol the Rabbis.‘

une of the most eloguent atiempls Lo resgond Lo
Lhese guesitions comes from Max Kadushin. Rather than
be hemmed in by other systems and definitions contingzent
upon them, Kadusnin consirucis new ways in which Lo
discuss the Rabbinic Thought Svstem; a way of thinking

hused on "value-concepts” and replete wilhout definitions,”

rnadushin sitaites that no Rabbinic value-concept
van be formally defined, but that there is one value-
concept, the concepl of "nes", which possesses a
Characteristic which is descriptive 1n iterus ol anoiner
"absiract concept": that of "sidre bereshit."®

Still, Kadushin acknowledees that "nes," regorded
as a chiange in "sidre bereshat" 1s only one aspect of

the concept ol "nes." There are, for example, "everyday




nissam” which involve no change 1n “sidre nereshil.."7
The “"Catch-22" 1is, or course, that "nes" is still
peing defined in terms of "sidre pereshit." in fact,
so cenilral 1s "sidre beresuit" to Kadushin's Lheories,
thnal he uses 1L Lo lake exception Lo a central tuesis
ot Alexander Guittmann's on miracles.

whereas Gutimann concluaes that during the

Kabbinic reriod Lhere was a "decline" in the miracle,

as regards 1ts influence in law and praciice, a decline
parallel to the zrowih of Cnristianity; hadushin refers
us back Lo "sidre bereshit.” Not the i1mmanent danger

of & nascent CUhristianity restricts the concept of
"nes," states Kadushin, but the "uniyue constitution

ol the abstract phase ol the concept, coming 1n conflict
with the guasi-scieutific concept of ‘sidre neresnil.."'B

Other scnolars have commented on the relationsnlp
belween "nes~ and "slare beresnit.” Ephraim urbach,
using shabbat 53b as his example, makes a chronological
discinction. According to Urbach, in the lannailic
reriou, cuanges in the order of the universe are not
the egyuivalent of "nissim;" bul rather, Lhai express
dirllerences in relation Lo & chonge 1n ihe natural

urder are not recognized until Lie Amoraic rerirod.

wWhile naufman nohler writes that "oily a priwitive
uire could tpink of God as altlering the order of MNature
which He has fixed, 1L is the Catholic Fncvclopedia

which can be brought to reinforce our argument that
Lie KRabbinic System 1is 1is"own System:"

ine lsraelile, having no 1dea of a fixed unchange-
able Natural Law governing Lthe physical universe
wasn't interested in the intimate nature of a
yiracle ... Lhrisitian tneology (bowever) atieaptis
Lo discover the nature of a Miracle detfined as an
evenl i1nconsistent with the constitution of
vatuare,, ithat is, with the established course of
Lthings.

¥ive la uifierence!

e
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No matter how remoie, how sloof frowm other
carriers tne Rabbinic system might seem to us in
retrospect, those olher systems have always oeen
in the historical-geograghic "neighoortiood." To
ignore these coincidences, to imply taat any system
remains purc, would be negligent. Thus, it becomes
necessary in the process of examining Lhe kabbinie
views of Miracle and ithe natural urder te touch
upon other worlds with which the Rabbinic World
comes in contact.

Some 2» milleniums before il is even "a zleam
in Matt Dillon's eye," Laew and Urder is a "hotbed"
of coniroversy on yet another frontier: that of
uraeco-nhoman speculation. Bui, rather than being
of "six-guns and rifles," it is of Nature ... of
Nature's law, oi nature's order ... that this
invesiigation is a classical issue.

Envision for a momenl the Acropolis and Lhe
Agora of Antiquity. Animale Lhlis vision with
businessmen, entrepreneurs - daily crossing paths
with statesmen, philosophers, iLhinkers - and all
feeding into an evolviug new world of "Ciiy."

Imagine the flow of challenges, problems,
discoveries - all streaming through this
burgeoninz cosmos: challenges, beckoning respuvnses;
problems, summoning solution; and discoveries,
demandineg to be, nol only absorbed, but ordered
within this universe of ilhe ancienLs.

Urder also bhecowes ibe criterion by which
wuny ureek tneoreticians in tne 5th century o5,C.E.
will distingursh Lnemselves from those vho dwell




in the "barbaric world."lu These ureeks will
categorize primitive man's existence as disorderly;
and Law will vecome the means by which order could

ne set in for l.laem.ll

By the following century, the term Law
seems Lo be discussed as 1t contrasts with the
term nature. indeed, 1n his use of the term nature
in reference un human behavionr, rlato tamong oLhers)
views Naiture as the antithesis of Law. For rlato,
Nature becomes Lhe "Healthy", "normal" staie ...
an expected progression i1 a pattern wnich a
century earlier attempls to couple Law with barbarism.

#what will become an almost indiscriminate use
of the term Nature in successive ceniuries of
Graeco-Roman ihought, will often lead asiray thne
Jnilosophers' attention: they will tena to focus
Lheir arguments on the various meaniugs of Nature ...
Lo the neglect of focusing 1n on Nature itself.

gven within the so-called "schools" one
finds varying definitions for Nature; so suggests
@ perusal of the Stoics., dut, despite a superfluity
of definitions among the toics, Lhere seems to
evolve from them the peculiar (to them) notion that:
nothing takes place excepl according to Nature.
Tne stoics develop a concept which sLates Lhat
sown into Nature are "semipales rationes." This
conceyt 1s harbinger to findings in Judaeo-christian
Liiougnt nun Nature and uiracles.12

The Stoic cleanthes inspires ile contemporary
founder of still another "school," Lpicurus, Lo
formulate the ethic that, avbove all, Man 1s to live
"tn couformiiy with Nature.“'a dut, some 4 centuries
later the concern with Nature shifis from "Man and




Nature" to "God and Nature"™ ,.. hence Galen's upset
with what he calls "Moses' opinion": that God is not
bound by the orderly processes of Nature.

Does this mean Galen never "talks Talwud" with
the authors of Avodah Zarai 54b (llere we find chat
even God is bounc to the orderly processes of Nature):
mphraim urbach suggests that Galen's contact seewms
Lo ve with those tannaim whose primary anxiety is

over anything which resiricts God's importance.l4

Galen's understanding o! the tannaiilc sMoses
1s tnat: for Moses it sufficed Lo say that uod wills
(by &n irrational will) Lhe oraering of maiter, since
for this God of moses, everything is possible. ualen
refutes this understanding of said tannaitic view
Ly maintaining that, mere¢ly by their nature, certain
Luings are impossible and even God doesn't oolher
with these by attempiing to do them; rather, God
chonses Lhe best of crealive possibilities, And,
it is for us Lo ask whether there 1s nol another
clement (even if it ve a"frinee"one) among the
Ltannaim who adhere to Galen's argument Lhat "some
tuings even GLod doesn't botier to set in;" taat
"Lthe 1mpossible” is not the equivalent of a miracle
+«. Since Lraces of his view will be detecied in
some Midrashim with whico we snali deal.

l.Like some "Bdsar cayce ol hkabbinic Thought,"
Galen sees tne regularity of natural processes &as
the real proof ot divine providence, and nol the
monsitrosiities which sometinmes occur.la Te those who
taunt Galen wiivh the probhlem of these "monstrosities"
1n & world of reguiar natardal process, ue answers:
(as well vhe Kabois who reflect Lim, or wno he
ret lects mieht ) "if an artist makes an error 1t

does not prove Lhai there 1= no art,”




But, 1t is not ualen, sut ratner hilo who
woula appezr 1o sireddle the Classic and posti-
S1blical worlas. is rhilo walen's precursor wiaen
ne suggestls tanat the order of tne universe 1is
zoverned by 1mmutable laws? Ur, i1s ne tne "pro-up”
of Lhose Lannalm for expressing the notion Lhat
the bod ol tne Uld lestawent Gas reserved treedom
tor #imself and can miraculously 1nterveue 1n Lne

course of Nature?ls

Some insight into (hilo's position may be
cained by scrutinizinz his itreauwment oi ANature
with regard to the uciblical Miracle of the manna:
in Le Elﬁﬂ Mosis 11 267, rhilo writes that God
chianzes Lhe elements to meet Lhe pressinr needs
o1 Lhe occasion:

80 tnat instead of the earth, the air

bore food.
Aud yel, Dbecause he is comiae¢ from & uniyue
milieu ... bLgypt, where it 1s "normal" 1o have
waler come from the earti (Lhe nile) anu not Lhe
all' ... Lhe traditional interpretstion of the
marina silracle, (ithat the food came down and Lhe
dew/water went up) Decomes coul’used.l? Lie  Comuon
order of mnature 1n egypt 1s not rain. And, because
1ihrlo 1s aware of the cdifrerences ol Lhe climalte
0! rgypt ana other couniries, he evei vccasionally
rewnterprels haggadic fragmenis aboul water from
neaven and earth, claiming, "water from earth"

relers specifically Lo bgypl.ld

put, Philo's roots in an oroered, cily world

are nol merely as deep as nis ability Lo reinteraret




Lhe manna Miracle according to peypl's unique climatic
conditions, they gzo veyond ... wo Lhe depihs reached
in De congressu yuareadae krudiiiounls uratia 173.

Here lie writes aboul God sending Lhis wanna, lood
which costs neither toll aor pain, and ruilo coucludes
thus:

so one should not speak of uwod as the author

of famine and affliction, nut rather, Lhe

author of thriving, prosperity and secure

and ordered living.
Again, this predisposition for an ordered world comes
through in rhilo's pe rraemiis et roenis 65, where,

in describing the Biblicel patriarchs he writes

from this household, increased in the course
of Lime to a great multitude, were founded

flourishing and orderly citie schools of
wisdom, Jjustice and reiigion.fg

pul, lei. us for a momenl back-step Lo Lhat other
world whicn rhilo siraddles, Lo evaluate Lhe piblical
antecedents tor a wabbinic councept of Natural urder
and miracle.

==
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TAKING"BIBLICAL"STULK

If we go "on location” with tite savlical carrier,
we must Journey from the "city streets” of the ureexs,
out i1nto "the country." Here we discover aore than
Jjust a change 1n scenery; for while we nave seen now
thut "the ureeks have a word tor 1t" ... tue Biblical
world is aphasic when it comes Lo Lhe words "Nature"
and "Order." How then do they manase Lo express the
concepLsy

Theodore Laster 1is one of several scholars who
explains, that, while the Bible has no one term for
"Nature," 1L mana.es Lo convey the concepl oy means
o! merism: it uses Lhe extrewes ... 1nh Lhis case,
heaven and earth ﬁ):(! S K€ ... to express Lhe mean,
Nnature, 1t then falls on us iu this investigation Lo
tetermine whether biblical "seqyuels," also express
concepts merisuwically; for example, " wuose Lnlugs
ouiside the Natural Order" (Miracle) - hyphen -

"all iLhinzs wiithin the patural vrder” to exgress

tiie tntal concept “I\ial;u.lr‘e.“‘e'0

Ihere ure oLhers who prefer to detecl ilraces
vl a systematic, cven ureek concept, of "Nature",
"miracle", and "Urder" within the Biblical Lext.
wuberi Grant writes Lhat there 1s an evolulLionary
development of the concept of Uraer within the vld
testament, localized specilically 1a nisidom Literalure,
urant directis us Lo the oook of Job for Lhe"oldest
affirmacion ol God as thne orderer ol chaos.“zl urant
sugpests Lhat this aftirmation is analgous Lo ureek
Lthou-ht of the 3th ahu 6L centuries G.o.i.

BoiLn urant anu Josepn werder {1x upon The
wisdowm of solomon L%:1» as “the first atitempt Lo




explain airacles, philosophically, in thne Old restaqnent:

For the elements being changed in order auwong Lnemselves,
AS in a psaltery tLhe noies vary Lne cunaracter ot tue tune,
Yet always adhering to the sound
Which one may accurately divine frows the sighi of things
that have aap.ened
For land crcatures were turned into water creatures,=2
Iteider calls Lhe orderly crcation expressed 1n
fhe nisdom of Solomon "ktisis." Miracles. Keider explains,
do not disturb ktisis because, as God arranged the =
elemenlts to remain in the same contrast 1o each other, F
there is only an "enharmonic transformation" of elemen.s :

during the occurence of a Miracle.

several schelars mention hohelel as a source of
exyression of world order 1o disdow Literature. 1ln
that they are tarking about an expression, rataer tnan
a Lerm, there is notning which really contradicLs
uaster's proclamation that the term for iwnis order
is missine from biblical tLthought.

Barton tells us that wohelet 3:14 implies Lhat
r maan is canght up in an inescapable world order. J
I ,‘[l?:/ f)I”I e /i“:'fu_,;)f .fi'tf ',{.'1“: :1;.,‘
a'.‘ ’if"' /r.u, )‘J"'.l} 'l ) .Jfrjt,- 4 / L4
Thomas !yler uiscerns withio (ohelet's third ‘
chapter's famous tirst 8 lines, and line 17, the very
principle of "live in accordance with nature" ihat
1s identified witin the ureek Stcics., sut, parton
doubls tne “autheniicity" of 3:17, claiming chat

it is only an interpolation of the "hasid 510553tur.“23

Tne fact thai all these sugpgestions of a Natural
Urder are established in wisdom Literature comnands
our atieuntion; particularly as regards Lhe social
background of aisdom Literature.




nobert Gordis reports that sisdom Viterature is
fundamentally an upper-class product by ihose who
lived principally in the capital city, Jerusalem.g4
Gordis procedes to repeat the wel l-known cliche that
upper classes are conservative, satisfied with the
status quo, and opposed Lo change. To this, however
ne adds his own 1nsight that not onlv is Lhis
conservatism basic Lo the upper-classes, but to the
"unconventional" wisdom teachers who might have had
lower-class origins; such 1s known as playing hy the
rules of the one who has the vall.,

For the purposes of our investipation, Gordis'
assessment of the social milieu of #isdom LiteraLure
jroves enlightening, tor 1L corroboraies our "nunch"
that as "city" will necessiteéle and Larive on urder
«+.+ even within the writings of Lhe Rabbis' "country
uncle" ( a generation older than cousin) there 1s a
sense of Nawure and urder.

At times this sense may be inoistincl, but 1t
sitands as an 1sthmus bhetween a merismic Biblical
Nature and a defined Greek one. It foretells of a
Rabbinic World which will include manv 1slands of
thought; not the least of which 18 one 1nhabited
by those who believe 1n emphasizing the natural
Urder, even 1n dealing wilh Miracles.

These islands of thought are not cut-off; tiwey
are racvher spanned by the stiretchable Rabbinic
‘ystem, And now, lLaving examined the make-up of
Lhie Kabbinic System's historical-pgeographic
neignoors, lew us rteke a closer look au the content

of rabbinic lhoupgbt ieself,

1<
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THE RABBINIC CARRIER

100%» s1lk is soothing to the touch; pure
crepe-de-chine, a gossamer delight, sut, it is
dacron-and-polyster, "cotion-wool" .., the "blend"
«e« whico 1s durable.

The fabric of kabbinic Thought is alsn a
blend; it is a blend of atiituues, 0f pusLures,
of outlooks. To this 1aiosyncratic "content" of
tne wabbinic Thought fabric, nadushin has attributed
Lhe encouragement of devclopment of rich and
differentiated personalities.

Kadushin's attribution inverts Lewis Mumford's
general comments on the City. According to sumford,
it is the influx of diversified personalities ...
Lhe stiranger ... into the expanding city World
that stimulates and nuriures a large variety of
concepls within a value complex; in this case, our

=
case, the value complex 1s the Rabbinic Value uumplex.”o

The presence of co-existent elements, eleuents
tiving almostL symbiotically within this rabbiaic
world, i1s at times even explicicly expressed tnrough
Midrash. luv is conveyed by ihe midrasunlc tueme of
tne reconciliation of "antithetical eleasencis;"
such is the theme of l'esikia Rabbati Piska 6:5.

By citing Fsalm Y2.6 ("how great are your works,
¢ Lord") this Midrash asks us Lo compreuend that
God has created a miraculous world in which Lhere
are both demons and angels ... the anti-theticul.
But, we also discover in Lhis midrash, what along

with demons #nd angels *++ (jod has created man.

-
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could the presence of the antithetical demons and
angels, be viewed as a merismic way of expressing
"man" and even the antithetical aspects and
inclinations of man?

Ginzberg refers us to an even more explicit

3 s it 2
accounting of the reconciliation of diverse elements. 6

as a rule fire and water are elements at war
with each other; hut in the hailstones ihat
smoile Egypt Lhey were reconciled.

Could these anti-podal Midrashim be the Rabbis'
way of winking ai us? are they a trail of breadcrumbs
left behind for us to follow in order to 2el Lo Lhe
world of the wrabbis ... a world in which a full
soectrum of atititudes on siltracles exist simultaneously?

Not all scholars have chosen Lo glean iasight
from such markings. some have chosen Lo ignore a
synchronic approach Lo the Raobinic universe, and {
have opted instead to follow the development of |
siiracles and the Natural Order ... chronnlogically.

Alexander Guttmann is one scholar wno would
wave us take this "veriical" apuroach; he would
have us see Rabbinic Miracles as merely an
expansion of oiblical Miracles.27 This expansion
nowever is not qualitative, but rather reflective
of a lack of originality.

Urbacn, as we have already noted, sends us
Lo a calendar tc deiermine when was ihe "turning
pornt"; when Lhe waiershed; wnen changes in tne
natural urder become the focus of the rabbis'
interest in Miracles. lmplied 1in his approach 1s,
Lthere is but a "focus," rather than "foci."




Both Gutimann's apuroach and urbach's lignore
nol only the potential clue of the anti-thetical
elements midrashim, but other inaications 1rom
secondary sources of co-existent, though nevertheless,
divergent atiitudes on miracles throushout the
wabbinic reriod ... which call for a "horizontal
Lack" 1o the study of these miracles.

when Maimonides writes in The Guide For The
ierplexed about Kabbinic Miracles, his words imply

ithat we musL view Lhe per~tinent smadrashim synchronically:

Uur sages have said very strange things as
regards uwiraclies; Llney are found i1n beresnit
Waba (5.5) and 1n smidrash Qohelei, namely

that the Miracles are Lo some extent also naturul.&b

uere, conceraing the watter of tLhe wmaiural urder,
smaimonides has lumped the chronological "latter"

with the chronological”former;" for Qoueletl Raba

and sereshil taba are generally dated centuries

a.4art.

1f we were to take a vertical approach Lo Miracles,

as uultmann would have us do, would we find thati

the .1racle wanes as time goes byt Would we find

Lthat they are part of iLhe distant puat?dy

Kadushin tells us that the lalmud knows of
"nissim" which occur down to the last generations
of amoraim. ln Berakot 54a, for example, we read
of & "nes" being pertormed for mar bar kabina, a
tradeut of the 4tu and lasl generation,

Bul a sLill more stunning argument 1§ made
by Kadushin (and apainsl a vertical approach) from
pserakot 2J0a, pere we find rav Papa asking Abaye:
el 4 2 MI 2 LiEel) a8 AN
N e 17 YA 03 L 4E 1A
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The " /s¢/7 " tnen menlionned by Rav rapa is Rav
Judah. nadushin identifies rav Judan &s Judah bar
wzekiel; not a tanna, bul an amora, head of
i‘'umbeditha, who lives but two geacrations betore
Abaye; thus, almost a concemporaryl

This 1s clarified siLi1l! further when we read
Abaye's answer:
‘Yyew 1) &) /(../V 7 ;) f WXL
(1( /w’ Aler) AL ‘5 “ead
31 ' A 4 2rC I{J\J / s

Abaye categorizes Rav Judah as *  £7., _2.. "

Lo uve 1investigated later on in our study wiih a
potential relirio-political label of " . _i-y+ 7 =ite":
whereas rav Judah beiongs to a group for whow _€€. A"
is & pre-eminent concern, Abaye represcnis a

different section of the religiro-political syectrum

«»+ 1D a nearly couiemporaneous period. ror abaye's
gEroup £¢,, 7/3,0 18 nol the banner credendum,

inus, even a preliminary investigaition of
this one midrash in perakot 2va, indicates that
1L is noil only justified, bul necessary Lo apyroach
an analysis of Rabbinic¢ postures toward ithe miracle,
vis a vis the Natural urder ... "horizontally."
Suct an approach will itself properly reilect Lhe
"blended content" of the expandable one-size-fils-
all Rabbinic Sysiem. And, such an approach
paves Lhe way onward, now ... Lo an encounter with
Lthe vario.s treatmenis ol miracles and the Natural
Urder 1u the Midrash.
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THi Ari'LAUSK:

Epanraim uroach's "uiracle warrant:"

Most of (the) Miracles take place in order to

deliver and save individuals or aﬂgommunity

in times of trouble and distress.?
Urbach's choice of words 1s "loaded;" terms like
"deliver" and"save" are fraughl witnh propltious
ilnnuendo. and, such terms refilect one iterminus of
the Habbinic Spectrum.

1f we choose Lo berln our examination of
various kabbinic treatmentis of the Miracle and
Lhe Natural Order at iLhis lerminus, we come upon
smidrashim which laud the Miracle and adulatve those

individuals or groups for whom Miracles occur.

The kabbis speak of Miracles which happen
to 1ndividual and community; in the past and 1in
Lhe (rRabbinic) present.

Among those "pasi individuals" who are deemed
worthy of Miracles ... 1n Midrashim displaying
this favorable ireatment ... are the "avot." In
Lie Mekilta d. R. lshmael ( .g 210 21> jcrl04 )
Lleazar of Modi'im reporis: Lhat wnen God announces
Lid =xodus 16:4 "1'll cause bread 1o raiu Irom heaven
tor you" ... the manna Miracle ... 1t was due lo0
Ltie merit of Abraham, Isaac and Jacob:_,, ./t A/ I3,

For Abraham's sake, sShabbat 156b iells us,
God woves Zedek (Jupiter) from the west to the east;
necause as the proof text [saiah 41:2 asks:

ﬂ %3 DPINN ' ) i
/1 e p!
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Glnzberg interprecs the move with a twist: that

God causes Jupiter Lo appear in the east, 1in

order to teacihh Abraham noi to attach any i1mportaunce

Lo astronomy.33 Ginzberg Lakes " /f}v” s+ AN connection
with ... not as Abraham's merit per se ... Dut certainly,
if Uod takes time out to perform a"miracle" to reach
Abranam, tnen iadirectly it is based on Abranam's

merit that Jupiter 1s moved.°4

The thrust of sShabbat 156b 1s that lIsrael is
not subject to planetery influences We read of
Lauls principle apgain " fJC7/.' in connection with
Abranam ... 1n Nedarim .3:?.:::"5 here, Abraham moans
over his "horoscope" that foretells that there will
ve no lsaac: ~

2
e c,_w, Aonen

(/31')”. /ﬁ) rec //{CH
God answers Abranam that he should grow away from
astrological speculation ... for that 1s the Natural
urder for the "others," but not "you." ktor "you"
there will be God's intervention ( a mMiracle?)

it. lsaac (either the tanna or Llseac U, Juaah)
¢x;.lains that God will pertorm sometning special
for Abraham because, as 1indicaced from TT Samuel
22:26, God deals " ,'wa~¥"™ with the " < vy "
... and since Abrahau perfects himself God will
veal mercifully with han.

~
All in all S 2HE {g /Nt 25.2 4 11 Miracles

are wrought; asonz them the txodus, and the parting

of the KHed >e¢a. pul there are nthers.36

In rirke d. K, Eleazar 25 we read of the
wiraculous rescues of asbranam from "death row"
atl simrod's place, the first part of the Maracle
usppens when abrakam survives a year slthout food




o water; Lhe Rabbis explain away Lhe so-called
alysterious aspeci of Lne miracle by saying Lhat

an angel provides Abrahaw with these essentials
vuring his incarceration. "rFurt 2" of wnis "duplex"
Miracle occurs wiuen the greatly fruasiraced Namrod
Lries Lo have Avbranam's nead cut off, bnt, instead
the sword breaks. This time we don'l encounter

Liie nabbis aticampling to give a ratio.ale ( a

sword with a poor _onsumer Kepori's rating?).

ihe sword that is sundercd at the neck of Abraham -
because Abraham is"miracable" - an, that is the nes.37

he shall also come across this "Miracle of
the invincible neck vs. the "splitting swourd” in
sirdrashic treavments of another indivivual wno
L.e Rapuis deem “worihv" of Miracles: Yoses.
v 1s 1nteresiving that alihough the Bible cuooses
Lo repest some of the "Apbranam stories” wiln Llsaac
{"ithe barren wife"; "passing of: the wife as the
sister"” motifs), in Lbe Midrasuim on Miracles
tue rabois do nol pick up this thread; railer,
we get Abranam=miracles duplicated with moses,
or vacob siracles xeroxed wilh moses. tut, as
leasi as far as miracles are councerned, lsaae
holus livtle fascination tor tne kKabois.

unly one miracle 1s reported in ereshit raba
in connection with 1saac: 1n 55:5 we discover Resh
LLakish's comment that " ),)A /" - vayyetar - 1in
Genesis 25:2]1 signifies that Lsaac 1s deserving
of a miracle in that Kebekkah's predestined
childless stale is reversed.

But, wiereas lsaac Joes not seem to QHaptlure

-
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the Ravols' lmaglnaclons - a8 regaras miracles -
Jacob is a "favorite son". tne sun will miracualously
rise for hwm and set for him - litera'ly!

Whereas .enesis 32:92 reyorts " pag, ,[-”)Jj'H
. Berekiah, 4ih century Palestinian amora, uses
thlis Lext to suggest that ... while ordinarily,
ior aoilhers, the sun riscs to give light, tor Jacob,
"the sun also rises” 1in order Lo heal uim, posti-
fisvicuffs, in Lhe siream.

The Kabbis expound on " exve-) s ‘o »
iu uenesis 28:11 ("because the sun was set") by
Stating: P

A2 Y KAZ 3 /Vg N

Indtys) le € N gCde
QARxt LY 1098 [ ey
/JY'J'..;A] rJ'Aarn

God arranges for an expected or "premaiurc sunseL -
JjusL so He wmipght speak privately wita Jacob.

oy

Glnzberg Lells us that Jacob, pefore his
death, performns the same 3 Maracles whicn Moses
jater will, to proove that he is the promiscd
redcemer. For this, uinzberg uses us his basis i’
sh'mot xaba 5:13 and Midrasn oonir ha Shirim 76. t
Hdowever, a close inspeciion of the =h'mot Raba
passage reveals Lhat the subject discussed is
Lhe transmission of the "signs" from Jacob,
tnrough Joseph and his family, Lo moses.

If uod sits in heaven and makes matches ... i
it follows thaL as the "avol" merit miracles, so Loo
vhe "imot." In Tanhuma duber CIH /)/En‘? we find a
statement by K, Hama o. K. ianine that it is for




ide Terit ot motner >darah - aerit =he ecarus by her
Kneading 1n senesis 18:6 = hal the mdund 1§ elven
1o Israel.

Le.fit and Rachel become involved 1n the Rabbas'
1sCus=10ons 1.1 Aeresiit xaba 72,8 anc Berakot o,
lie pre-amnloceatesis 1ssue 18 "are pravers ot any
ef fic cy 1n cnaneging th2 sex nf a zveole embrvo
fetus? The Hereshit Kaba Lext reporls a statement
by . Apba tnhal Uinah 1s actual'y created a4 male, !
bal i= turned into fezale throuvi wachel's pravers,
Tne change her. scems Lo ve a Miracle:; a asiracle
1tnduced, according to ., danina v. Fazsir's account,
by the factl that wacnel 18 « matriarch and

"

matriarens are propaetesses.”

The Berakot b6J teXl nas ¢ difterent twistl:
noi nachel's prayvers, but Leaih's alter thinah's

sex. sut, here Kav states:
AR 'y e 4L i
i/

This statement comes 1n resoonse Lo the xishnaic
statement that such o chanee would he " A
>0, Rav ofters a ratioqare that reveals the nabbi-

Knowled-e Lhat Lhe embryve 1= relatively sexiess” 1oar

4"“:"“' 2

Lhe [1rsc 49U vays, asevertneless, a miracle 1s suill

1mplied concerning the matriarchs ... "the prophelesses,”

Therefore, 1L 1s nol surprising Lthat another
catecory of individual tor and ol whom Miracles
occur is the bFrophet. And, most prominent i1n s
category will be Moses.

wien last we saw the airacle of "jue Neck airch
sreaks the Sword," it was 1n conjunction with Abrubiam;
but, as has already beeun inarcvared, we shall meel
Lhis Miracle once agali with Moses:

-



Deuteronomy Raba 2:27 reporis that, accordi.g
to ®. Jannai, Palestinian amors of the "transiiional
geneation,” Moses when nhe {lees from snaroh
()20 (JIN én N IAY ) has already had
the executioner's sword jui to his neck; 1L 1s
that c¢lose! But a. the momeni wien Lhe sword 1s
puL o soses' neck it slides off, Decause mnoses’

neck turns vo marble,

here that not enougu, Lhe Midrash continuvs
with K. Abiathar's statemenl thal whnen ihe sword
slides off Moses' neck, il turns on Lhe execuativner.
But, there is yel Lo oe wore: Bar aappara adds his
mark to what Abiacthar has already suvTestea, 4
stil] greater siracie (this 1s ulnzberg's evaluation!
comes to pass. As 3ar hagpara teils 1t, uwod seuds
down the angel michael in the guise of a hangman,
while tne human hangman, charged by rharol with
the execution, 1S now changed into the torm of moses.
ithe spurious soses (alias ihe angel) kills rthe
rcual execulioner; the real iwoses fL.es; ana in
Lhe words of K., Joshua, allirms that God works

miracles for moses.

A postscript Lo Ltihe evenus of Lhe veulerocinomy
Lapa midrash might be deiected in whal is writien
1n perakot 54 aovout 4 ... tagna's defiuition of
:'-Jcéié Flasa1e ... Lhiey are siLones suspended
1 the air wuich descend vy "man's" comsand.
The man 1is identified as moses, who, when fleeing
i haroh extends his hand - and ihe miracle occurs.

miracles anu moses ... the rabbis deal wilh
Liie subject 1a both tne "active" auc the “"passive:"
somelitmes woses perforams hiracles; and sometimes
uod performs sirscles for the "merit" of soses,




We find an example of ihe latter in Beresnit Raba $7:3
which relates turough ihe words of K, Levi that:

Liae wives of the lsraelites conceivea 6J myriads

of c¢nildren 1n oine night; they were all thrown

mino the Nile but came up again turough Lhe merii

of moses.

ror the szke of Mmoses, uod reverses tne Naiural

urder in tae "Miracle of the wanna." wulanzberg tells
us Lthat vod points out to a despouaeuL wUsSes why ue
shouldn't feel so badly that he is abont to cie; did
not He (God) reverse the order of heaven and earth
al Moses' reguesit to have heaven send uwown bread

and earth bring forth uater?3B

moses also reverses the Natural Urder; Lhis we
discover in kc¢clesiastes raba 3:14. The scenario
reads nere as a discussion between Hesh lLakish and
H. Jonathan (as often occurs in midrash between ihese
2). R. Jonathan asks wKesh: Lakish Lo explain 2 Biblical
verses: lkxodus 1$:3 " Moses went up to God," and
Lxodus Lu:20, “"the Lord came down upon MU. sSipai.”

K. Jonathan's probiem witn the text is: if wod
decrees Lhat celestial beings should be in heaven
anu Lerrestrial below, how do we recoucile tue 2
verses? By explaining inat uwoses' arrival on Lne
scene brings about the inversion: "Moses arose and
reverses them.” The sMidrash continues with 2 other
Miracles of urder reversal which moses perforas:

;od decreed tnatr the terresirial creatures
sunouldé eat and drink. voses arose and made
terresirial creatures anot Lo e=L and driak.
48 1L 1s written, 'he was with wod 40) days
and nights ana did not eat or c¢rink.'
loses 15 the "terresitrial creature" wno Miraculously
can survive witnont foed or drink; wvhis part of the

smidrash Lraces Lhe patiern set cown in the Miracle

23




24

of Abrabham surviving a year withoulL fooda and drink ...
only 1n the smidrash on Abraham an angel 1s brought in
ala nearly explains away the Miracle.

®. Jonathan's rheiorical guesiions continue
with: if God decrees that the sea shoulu remain
"sea" and "dry Land," dry iand, how 1is 1. Lhat
exodus 14::2 suys: ~ dina Lac)d! -0 hi'é'f?
kor moses "arose:" , 4

Beclesiastes aba 3:14 tells of 2 oilher prounets
who the Rabhis associate wiih Miracles: wmlisha, who
made the dry land into sea, and Elijah, who reverses
Lod's original decree tnat sumner oe "sammer" -

ana winter, “winter."?

Thie Miracles of Elisha, £lijah and other prophets
are Lhreaded Logeiuner by a theory oi the Kabbhas'
Lhal progvets (throuzh iheir works), as tzaddikilm
represent 1n this world a wmicrocosm ol wial will
come in the Hereatter. k. Berexiabh, iu the naime of
Judan L. K. 51mof, SLaLles LHLS eXpliclily 1n peresule
K:ba 77:1:

You will tind Lhat wou anticlpated La culs

world - .- through the azeucy ot Lue
rightenus, everythiug he ¢ t¢o 1n the ""ereafter.

Tihe exawptles which ®R. Beraxkian ciies are with eclijan
and mlisha. slijah resurrected the dead as God will do;
and 11 we read 11 Kings 2:1y (£lisna's throwiaug salt

11 the waier to purlly 1t) alongside tixodus 15:2

{in which 1he waters at yaran become fresh) ithen

there is evidence Lhat as wod wil! sweeien the

oLiler, so0 oo nas wlisha,.




We also know of uow the "tzaddikim" are a
microcosm from keclesiastes waba 5:15: the proof
textl states "that which 18 to ve uas already been."
i, Judah says (nel, Lhourh oo will wake Lue sea
into dry land, it has already been uoue wilh moses
10 mxodus 14:25; 11 1n the fuilure God will revive
Lthe dead, then we've witnessed this "microcosmically"
through the Miracles of L Kings 17:17, 1L Kings 4:32
and LEzekiel 37:17 ... where Zl1jab, then wclisha and

then wzekiel revive the dead.

All this is further expounded upon LY K. Aha
iu the name of it. Halafta:
all that God will do or renew in liis world in
the pessianic fuiure, He's already done in
part through the wedium of a prophet in this
world.4V
This Midrash, wilh one variation, aupesnrs 1in
boihh Tanhuma texis. AS in scclesiasies Kaba, Lhe
tradents ian tanhuma Suber L1I SU=51 and Tanhuma
Nidgas 111 v are the same K. Judah and K. Nehenia,
& tauna who was a conlemporary ol meir. oul Lhe
third tradent, . Aha, speaks in the :iccleslasies'
text in the name of k. Halatia, while the Tanhuma
texts report he speaks in the name of tne tuird
century asnora, R. Samuel b. Nahman. ierhaps this
can be explained: in the lanhuma texts we read
"God does in miniarure -,«47»- through the tzaddikim;
while tbe Hc¢clesiastes lexl says "in part" through

Lie propnel.il

et another’class" of individeal becomes the
subject of ithe Rabusis' "positive" treatment of
sirscles: the catecory?” the "rignteous gentile;"

; 42
and, specitically, Jethro as i.s representative,




Because, as sifre Numbers 78 reporis, lethro loves
Torah, is pious and excells above all proselytes,
tor his sake, and on uis arrival at "camp"™ at noon
enough wanna fer 60 myriads of isrzelites descend.
and since Jethro is riztteous, he does not have to
exert himself to gather ithe manna. Lt comes to him
.+« "all over his hody," so that all he has to do
1s carry his hand to his mouth in order tn partake
of 1t.

With some slicht differences this Midrash

#boutl the Miracle performed for Jeturo, shows up
Ly Madrash rsalms 78:4 (UBraude).lt reads as follows:

K. Albu vtaught Lhat for Jeturo's sake, when

he srrived at the 6iu hour, ecuough manna for

every organ of every body of Lhe bU myriads

of Israel came vown,

But, midrashim walch give fauvorable treatment

Lo Miracles concerning individuals are not limiied
Lo the "Pasi" (iLhat is, the rast ifrow Llhe xabbas'
"rear view wirror")., we find Miracles hagypening
wilh wore contemporary figures as well., alexaader
Gutunann might seize on our use of "as well" and
read 1t literally - only to then respond "not as
well;" for accordinz to Guttwann, while the Talmud
continues Lo recoenize Lhe continuance of revelation
1 1Ls own Lime, 1l emphasizes tue inferior quality
of post-proghetic rt'.-\na.-la..um.4"s Does 1t then follow
trom this statlement that as ine revelalion is inferior,
it will follow suit 1u oitnlrer related calLegories ,..
such as tne Miracle?

George rool Moore wouald appecar LO uanswer
our question. drites Mcoore: "since Miraclegs manifest

God's zoodness Luey could not be scen just as ‘uast" ...
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individual siracles coatinue, if on & less frequent
basis, since (as derakot 20a supgests) 1u the present
"they" arc less uorthy.“ schecrer however doesn't
scem 4s pbothered as woore aboul the quantity of
mirecles for individuals in the kabbinic present;

in fact, in ithese numerous siories aboul nissim,

in which the nabois tnemselves figure, nissim
tnvolving cligngzes 1u wne satural vrder are also

encumpussed.

cercain tannaim are specitically singled out ¢
“5 beruy accusitomed Lo Miracles. 1n Sanhedrin 1USh-
lUsa we learn ol tne uews sendiung a gift to Lae
cmperor, not “Federal express," out by Nahum of
Gimzo since * /o) | oA aufun it he was well
versed in Miracles,

in Megillah 17b we read of another who is
well-versed in Miracles; " A 0u N imqﬁf e
K. simeon b, Yohali; and n. Viilnenas v, Yaliir, 1row
the "transitiounal generstion,” must have veen an
"old hand” at mirscles since liultin 7a tells us
Ltnat he cause the w~aters to divide on 3 occasions.

That miracles are in "our times" (the wabbis' !

"our times") within Lne expectea order o! Lhings,
is certainly reinforced by the tact that, noiL just
4 righteous "individual™ but his righteous wite can
pe accusitomed to Miracles. and tnhe gulolessential
"modern mrs." in this regard, 1s ithe wife ot

\ 45
nanina b. uvosa.

danina himself 1s a meritorious individual;
Liuls 1S atiested to by ithe mid-3drd ceuatury uead
ol rumbecitha, krav gudah pb. kzekiel in Hullin S6a;
ually a "bat kol" proclaims that for hanina, 1mpoverished
needle-making 2nd generation tdanad, Lhe whole world
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1S provided with tood;pul noi uaninag hieself ...

who mansages Lo SubSisl on a measurce ol carobs a
ueek.‘s nanina's wite 1s also drawn into this

ascelic diet (heing that it's so hard Lo cook for oae).

Nevertheless, in Taanit 23a we fiand mrs. Hanina,
standing over & hot stove, ihrowling lwigs 1nside;
twigs representing Lhe pread sne uoes nol nave.
ohe plays Lhe game ol precveuao naking for the
sake of /! z _AN/CIN ; appearances. she docs
not wish Lo pe put Lo shawe Dy ner lwpoverisied
sltate 1n Ltront ol her neighoors.

A nosy neighibor cowes Lo check ouv the
smoke r1rom the "baking." Mrs. Hanina arrives
al the uvoor wiivn a shovel (large spatuia wiih
whaich Lo flip over Lhe mythical vaking uread).
A Miracie nappens: the neighbor sees an oven
tull of bread. But, 1t 1s the shovel 1n ner
hand wnich cuaplures Lhe 1nterest ol a tanua who
Leacnes - she brings the sthiovel vecause she 18
"accustomed Lo Miracles;" »iracles are a part
of her "naiural order." Just in case the oread
miracle 1s not enough proot of Mrs. Haniua's
invoivement in the "tawily bdusiness" ol Mmiracle
smaking, Taanil 238 proceeds 10 relate how
aliterwaras, Hanina's wife urges aiw Lo pray
for sowmeihloag Lo be given LO wlwm LO e¢ud Luelr
sufrering: martyrdom uas its limiis, even 1or
Such & meritnrious couple.47

Haulna's prayers are answered by ihe
uppearance of vhe leg of o golden table. alas,
nowever, through a aream !lanina sees himself




euling al 3-legred tables. ne dream oriugs Lhem
back Lo their seuses ... of ascetic, and nanina's
wife asks Lim Lo pray tor the golden leg Lo de
Laken away, s0 inat he might eat al a perfect table
in the next world ... ratuer than Lrade 1t in lor

a bricf indulgence 1n tnis world.

Hanina and his wife's sutferiug nelps lock
them into "the plous”" category; 4nd Luey are
silracled for tneir piousness.

According tuv Ephraim urbach, Hanina 1s
"vouchsafed"a Mirazcle in Berakot 3s5a when he
places his heel over a hole in which Lhere 1s
A venonous lizard; the lizard bites Hanina, out
because Hanina will not interrugt his prayer,
the lizard and not Hanina dies; an 1nversion

of the expected Natural 0rder.48

Urbach describes how Miracles are vouchsafed
for certain individuals who give their lives fcr
" L2 Jagggl‘“ ... Lhe sanctitication of
wod's name.

George Foot Moore detines " #2737 0w
as "doing things ihal lcad men Lo acsknowledge wod.”
Abranam's survival of Nimrod's furnace works out
A A?i3,) , as does vaniel's deliverance irom
Nebuchadnezzer's furnace; for by the Miracle Goa's
name is acknowledged.

In Berakot 20 we have already encountered
an allusion to /¢/ _47/7/) : according to Abaye,
tnal 1S Lhe distinguishing factor petween "us"
and "tnem:"

LR S TeN e il KNP
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A cursory explanation mignt say that the early
generations used Lu be reaay o sacrifice their
Lives i10r ivhe sdaunctiivy of wod's name, outl not us;
NOwWever, we uave danalyzed Kaoushin's hypothesis
that the curonology peilwecn Abaye anu Lhe

k'dush ha-shemite ne relers Lo, K. Adda . shava
15 oo close Lo sigynify @ vertical chanee, 1nus,
some elenent of K'dush na-shemites wust 1ive 1n
Apaye's time; and thercforc we musi understLaand

Liie passage as saying "us®” «nd the "other grnuy."‘

Another instance of 4¢,i a¢/4) arises 1u Taanit
lsb \ and perallelea in Sifra ahare rerek Lo), dere
I'rajan taunts the brothers Lullanus and rappus:
iet your wod rescue you i1rom execution as He was
supposed to have saved Ha, aniah, Mishael ang
Azariah. dut, so prepared are the brothers to
die for /¢ 23] thav they reply ilo 'I'rajan:
Hananiah, Misnael and Azariah were righteous and
worthy of a Miracle; and Nebuchadnezzer a King
worthy to be one inrough whom Miracles are wrougut
.+« Dut not, you, Trajan. The Miracle 18 1ndeed
here viewed as something very preciods, very
positive, and noi to be wasted on the wicked ...
e¢ven should the brothers have to die.

In Pirke d. R. Eliezer chapter 42 (Friedlander
v¢dition) we are presented with K. Eliezer's
statement that when, Moses said on the third
day, "lel the waters te pathered Logether," the
walers congealed and were made 1nto 12 valleys
through which euach tribe was Lo walk and between
cach were walls of water with windows through
wiiich each tribe could look at each other. liowever,




Akiba rcports tnat when they reach the waters
thie Israelites are afraid and so turn oack,
until one tribe rouses courage and Lakes the
lead. The tribe wnich 1s willing to take a
chance? Judah. And, as Judah enters Lhe osea,
Lhe entire tribe sanctifies God's name; verbally
and by act, Lhere is Lo ,; A9;3 7 »

This Midrash provokes quesiions: what
are the i1mplications of Judah's association
with 42/  Af;51 7 Does a certain faction
nf kabbinic Sociely 1identify 1tself with both
Ltie councept of /77 2%, and the tribe of Judah?

While the other Midrashim we have studied
Lauicate Lhat there is an element of k'dush-
ha-snem-ites within the Rabbinic soclely;
’esacnim LI8b provides us with an answer Lo
the second part ol our yuestion. Here we fiand
iiL writiten that not Judah, but Benjamin, tLook
the plunge first; therefore we have no evidence
from which Lo conclude there 1s any significance
to the coupling of Judah and /;;_, J\Q,aﬁ in
i'irke d. Rabbi wliezer.

Sifre Deuterocnomy (Friedmann 306) on Ueuteronomy
32:3 proposes that /A% A7, is the consumate reason
for Israel's goinz down to Egypt: "only in order
thar God might work Miracies and do migchty works,
for the purpose of hallowing His holy name in the

world -'50

The Midrasn uas brought us in a well-known
principle 1n the study of biracles: 0,0 “w/018%
as we find repeatled in the Ae¢kilta d. K. Simeon
. Yohai, uwod works _£'0J danu _1/d¢ and His name
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grows in the \mrld.al U™, 1n the Mekilia d. k. Lshueel,
Moses is quoted as telling Israel, "whenever you
dargue with me God performs for you Miracles and
mighty deeds, and His name becomes great io che
2
world.

However, God's name c¢an not grow - can not
become known in the world unless these Miracles
and michty deeds pet some ":.n.,"' We find a discussion
of Lhe 1mporiance of publicizing the Miracle 1in
Shabbat 70. It devolves around the issue of whether
mairntaining a house lamp on shanbat or the Hannukah
lamp (when botlh can not be aftorded) 158 more i1mporiunt.

According vo gaba, Lne house lamp wins outl
vecuuse of the concepl of _i'p ,AG{ : withoult Lhe
wouse lamp we'd all be tripping over Lhilngs or
dolng things by accident in ihe dark wuich might
violaie the babbath. psut, between aftording the
wine for the "kiddush ha yom" or the maintenanc.
of the Hannukah lamp, Raba is unsure, siuce the
Hannukah lamp " 7¢0'd ‘w7019 " - maokes known
Lne miracle.

Tne fact that “w,029 in this instance does
not clearly "win out" and that, althougn well=-Known,
1L doesn‘tl appear as frequently as other srincinles
Suspesls that it 1s purt of a minority plank. And,
mose loxically, that minerity would nave been Lhose
Wi are predominuntly concerned wilth £ ¢y) AL13))

1t we continue Lo seuarch the asidrasn for signs
ot other individuals who 1n tne xabbinic "now" are
concerned with "nd involved with miracles, we come

uuon iLhe tera * 3’2",

In a xabbinic Laes1is (0oL Lannaitic or amoraic
nut) of Lool, encvitled The nmasaid 1o 1almadic Literatare”




F |

shalon Sinver expresses coenfusion over Raulwsann
nohler's vario » definitions af * 3'2) 3" and in
particular us "men of wnrks.“as Georee ool soore,
however sunvests tnat there is o valid cnnnectinn
setagen Lhe A0 300 and “men ar pora geeds.” He
deoes dlks assuuption on the use ol the werm
"IN I i conjguaciion with danne

Je Busa Lu dsine S6teh Y:115. Tuus, we Hild a

Fiac drawn from "the last of the sdiracle workers,
o “ N “euic " s Lhe A3 en 3 froe surucle
Lo lasad,

vy Sineer's own reckoatrng Lhe nasidim were:

sehinlars who disslayed great devaiien wo Lie

coamandienits and tneir fulfillwment ... They

were clmost certainly an accepled pare ol wine

wulp Gnd woof of gabbinic Socletly, consortiing

with the Sages ( A'"a00 ), enpdeing with

them in stody and hiehly reparded by Lioem, 24

doce upaln se find gabbinic sSociely orcruyed

a3 o canglowerate of elements; uan 1nclusive,
dit=Taiting sortgl

Llscussions involving Hasidia ana Miracles
ceewal Lo the Talomud maioly 1n Lhe maseciitua of
shisbibat,. 14t Shabbat 1214 3rd century | olesiualan

catlla, ne Awil, Feamitus L2 Lee Mlsianeic swaloescnt:

-

Aogv - co ) e’ )
3 Ny A JeAD
(WY dod - . =
3 b F sl fRe aldi<g 55
AR AANE L 9CE ud

Says Amodi: in woe case of conflapration (A /‘J;" )
L Labbis pernitted cuch olher to announce 'wiaoever

:.-xLu.-»J“si""' it woen't lose fron It.'"
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cur atiention is drawn bowever Lo what follows
K. Amul's stateaent; tor the texl uexl relates tnat
a fire opreaks outl 1u the couriyard of ouae Joseph 0.
slmal. nhen ihe Seppuoris garrisan comes< Lo extinguish
it, in nonour of Lhe saboath, Joseph woa'l let tiem
extioguish it. A Maracle happens: rain desceunas and
exlinguirshes the fire,”

That evening Joseph sends & reward Lo eaci wan
iu the parrison. wnen the sages he&r aboutl this tney
repeal the mashpalic staivement. rrom this we deduce
that, according to Lhe widrasn, ug through L:e
occurence of lhe miracle, Joseph acts appropriately;
vul by paylng tnem 1or notl putting our L. e t!aire,
Llits Hasid 1s overpgrotecting Lhe sabbath.

1he 1ssue in Spnabbat 121b 1s wnecher one can
Ki1ll a sunake on the sabbstn. iu tnis midrush we
learn that a tanna recited before 4ith century amora
tand one-tiuwe neau of sura) wabbab 0. «. uLunpa, "if
you kill a snake or scorplion ou the Sabnhath you ups=t
Lhe prous.”

IRaboah answers “cnngernlng these /~'3'gp , ne
f'hno N are diSpleused.°7 The ciscussion coatinues:
witen K. Huna, Znd gener.:tion amora and anoiner uvne-
time head of >ura, sees a man kil! a wasp, ne sarcas-
tical'y asks "have you kitled them all?" Rabbah
disaprees with the fatalistic Huna; ne sugzesits tuat
i1 one comes upon snakes cnd scorprons and Kills
them, 11's apparent Lhat 1i was faved (pecause for
Ltnem Lo Kili hlm woulu uave peen Lhe Natural urder
- but uerc¢ the nrder 1s upset!) Bul, i1 one Gues uol
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kKil! thea 1l 1§ apg.arent thet Lhoy should i ve
kKi1lled num; hosever, in (his casce a Miracle is
perforacd on e wen's benalf - and even whhugh
cuis fasrd deesn'u Kil! wne saoke o acorsion au
snabtaty tiey fon't kil him: thercia lics the
wkracle.

This Midrash reveals auch abouc the tensian
L. ecn Yen und  A2/0 . LL also ex resses o
view al' tne ~abbalh Os o time woen we withdraw
anag lel God filt the space. The Mirecle comes
Afito glay 1n L .4t suheLimes, tor Lhe sake ot ane
vite 1S overzealous .boul Lhic SeDuatiy, & Miracie
adccurs (on the Sabuatn!) However, woere att of
kabvinic s>eciety 4’179/ wueie could be na order
and so A'1°0n exist by virtue of A v 00 and

vice versa - Loretier - on the Rapblulce specirum,

shabuat 1590 tells us that a breach sas mude
in the fField of 2 3en ; hLe is sheat vy nut a
fence ar .and it when he remembers it s e »abbain.
tlegatise we refrains, a uiracle is o rforced for nis:
4 ¢hjer bush grons u where the hroach was - and
fros thls bush the Y072 ane nix house Jerive taeir
'xvu!iamnd;aa accurding to "Dov," Lhe soirf ot an
extraordinary wree or bush supporiin., the rous
is = frequeal one. Again, the 3 00 s Lo recelve
tavorobie treatuenl ooe @ Maracle ... 167 Dib

gXireume =Lance,

taptlcit in Lthese Midriasnim concetusng Lhe
LAY @ng Lne MArog'e oS Lbe notion Liac Lils
}urtlcul r seyaent of Rabbinice Society could e end
on Miracles. > 1In fuct, »naboat 338b Letls us,
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miracles are tnought of by the 3'»' as more
dependable than certainly women (as we've learned
¢lsewhere: women are Lirht-headeu and fickle).

In this Midrast we find 2nd century Lanna,
simeon oar Yonai, niaing with nis son frow the
romans 1o Lthe #2334, _aA‘s . nuile they nide out
there, Simeon's wife sneaks in with bread and water.
ul, once Lhelr execullion decree vbecomes even more
severe, oimeou Lells uis son “"women are unstable;
tiie Homans muy torture your mother and sue'll

' 50 Simevn and his son leave and

pive us away.'
nide for 12 years in a cave. 1hls time taey subsist,
not through the graces of snme undependable woman,
bul the yiela of a carob tree and water frow a well;
both of which were created for them by a mairacle.

an undercurrent in ivhis Midrash, as well as the
other Midrashim.in which A'1¢i) are mentionned 1n
connection with miracles 1s that there's an
expectation and a faith Luat & Miracle will be
wrought for the pious, UL e Miracle awaits just
around the corner ... il iIs part of nis ~Natural
urder.

we nave Lhus far encountered several individuals
who ap,ear in "Miracle" Midrushim: prophet, unasid,
"av" and "righteo:s gentile." Bul, there remains
yet another variely of Midrashim which discusses
viracles: Midrasham which are performe? hy and/or
for "tout le monde."

erhaps the wmost siriking aspect of Lhe
favorable Habpoinic treatment of "Lollective wmiracles"
18 11s lack of quantity; they are not nearly as




numerous as Miracles concerning incividuals. Let us
plant the question "why" (do we encounter fewer
colleciive Miracles) 1n the back of our minas,

4S we proceed Lo Lake ioventory of Liose

collective saracles wiich do exxst.so

Une "group" for whom Mirscles wight seem to
oceur is the "Flood Generation." Sanhearin ludb
reporys that in order that this generation would
repent, God has the sun rise for them i1u Lhe
nest and seL in the ecast: -

whited 2 E apdler
_NRIC DT 140

Urbach maintains that this chanege in tLhe
order of the universe, does nol constitute &
smiracle, And, although he lays down no distlinguisinine
crilteria beiween Mirvacle and Order change here,
Urbach holds,thal 1n the dayvs ot the amoraim,
Clanges 1n the Nawural Urder gre coming Lo the
fore; bat Miracles vis ua vis Natural crder still
present ne contlict for the >ages.

vcan we declipher with any less controversy,
colleciive Miracles (as opposed Lo Natural urder
cnange) wilach take place concerning tie kKabbis'
ulvimate “collective:" Israel?

For lsrael, all other creatures were 1nstructed
Lo change their nature,if Israel shoulu need their
help in the course of history.SI
That God implants the possibility of
‘changes™ for lIsrael's sake 1s reitcrated in ihe
mekilta of #, sSimeon b, Yohai lUub:l4. says K. Simeon

h. Gamliel, when God causes bread o come down and




dew Lo 2o up (1n tbhe manaa miracle) ... coanging
for them the works ol cre:tion: ol 1€
) LcfA 3 AL allests Lo how special [sraet 1s Lu woU.

wowever, the term "nes" 18 tound with another
“collective" pidr.sh: Ecciesiasies Raba 1:11 asks:
now many Miracles are worked for Isruel, after

they left kEgypt and before they went nut?"ﬁd

Coutd not one of Lhese pre-departiure smaracles

be that whichb is reported by R. Shila 1n :1irke
g. K. WLliczer 58b (page s52) even though the
specific term nes never uppears?

All tue children a1 the Llsraelites whom Lhe

seyptians cast 1ato the river did not die.

thie river cast them up and threw them into

the desert of bpyptl.
Jr, could it be anythang butl a collecuiive saruacle
whien Sefer agpadain 458 tells us: when Lne Lgyplians
come Lo Kill wne Israclite babies, the ground
swullows up the pablies ¢ncé thelr molhers. lhen
the ppyptians bring 1n oxen and plough over taew.
sut, once the wgyptlians icave,tne israelite
motacrs and children break tnrough the carin und
come out "like uwe grass ot the tield.”

These pabies :srow up. Lo become Lhe 11rst Lo
recosnlize Lo wihen ae reveals nimsell av the xed
Sea, AL work here theu 1s using the cexperience of
viracle as the criterion or forwation of an elite
cven wilthin vhe collectlve 1lself. ULoes such a
motion of an elite within an etite munitest a




"political Sltuatlion: of lnose 1avoring &
laudatory Ltreateacit of miracles uuvoine thels
Eroup ana Lhose wnu 1gentily posiliveiy wlith
miracles ... as superior?

That tinere 1s a view of "gradations" even
within the experience of collective niracie 18
:Xuressed in a miurash wnich appe rs Ln i1oma ¢da,
and s1fre wumbers 8Y's explanation of the loglstics
of the eollective Miraclie of the manua:

For the rignteous the manua fett 1n 1rouat
ol Lnelr nomes; ordinary wmen naa to go Lo
Lhe f1eld anu getoer 1t; wvue the wicked
tound 1t onty after a paborious scarch.

Whal apped@rs uere Lhen 1s an iucd 01 ludlviduals
wilhilnh a coliective: wus witnlu "ai1l ol us;"
but, nevertheless all proficing iroam Lue wongerful,
narvelious, 1sn'tl-1t-just-zreet Miracle.

are Luere miracles which make us "guevei”
and ymaracles wuich make us 1rowng No, wore rLikKkeiy,
in tne midrasn, there are just thuse rabbis who

(quevel over miracles and those who itrown apoat

thiem; and even some who may prove amoivalent.

Havine dealt with tavoravle Rabplrule treatments
ol the miracle, 1t 1s uoW Lime LO Lurn our atiention
to the ocvner end o1 the penaulum; Lo those miurashim
wWhiich express a putl-aouwn ¢t miracles and treatuments
wioich make Light of miracles.

lne motlivations for adeppecating Lhe Miracle
“re varlea. vne sdehh wmollve Ls €ubouled 1un the uolrion

dmong some Kaouls that silracles coannole dependeuce.

;F:




THE MIRACLE LDEFI ~TI1./N:

The Rabbis who are responsible for Leviticus
raba 34:14 write that even the "weak" deprecate
Miracles.64 In this text R. Jose the Galilean
brings home Eleczar b. Azarich one night as & dinner
guest, R. Jose's impucent wife (known around-town
for insulting him in the presence of his disciples)
has been cookinc something on the stove,

When R, Jose asks "what's cooking?" Mrs. Jose
answers "vegetarian mash." But, R. Jose uncovers
the pot, and ... lo 3nd behold ... it's chicken!
-her R. .Jos< a<ks her to exclain her lie, hi:z wife
answers, it must have been 3 Miracle. If the weak
cen ridicule Miracles, then to & certzin element,
the Mirzcle is by no means sacred!

From the Miracle's &sscci:-tion with weakness,
it is but a short distance to the Miracle as erhlem
of the iminished :tate; and, therefore cone does not
live in "qreat expectations" of the Mir.icle., TV is

iz tne message of Shabbat 32a.

In this Midrash we find R, ‘%« ' (Yannai) statinc
a3 position which necates both & reliance on Miracles,
anc the vzluation cf Miracles when he savs:

o w3 pave 1wwt Sic_pfed
ou f etve wif €luoo
pce o il fenr [lie wa

Ly’ y Ay ol /4 /ey
/s / 4 /

«hen I, Hanin challennes Yannal tor & nreoof
text, Yannai cites Ge-esi-= 32:10:
5 : ;
A1300N4L ,T-JA' -f"Ud'/;}
/‘ > =
"2 1€e) - fINE
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Shathat 325 males an rntere - nag cheice of words, »specially
in licht of our rrevicus fin-incs concernina favoring
stances on Miracles. whereas amonc the "faveorable" Mid-
racshim it is "for the merit" of pazst and present "worthies"
that Miraclez occur, in this text there is s "deduction of
rerits". &nd, whereas # -articulsr croup associated with
iracles hac alreasdv heen idenlified as “"<'3'gp", the
#abbis in Jhabbat 3Za choose tc use the proof text centain-
irc the very term #2‘3°0n in suveh a way as to "sheoot down®
the Miracle. +e no from "wonierful MNiraclel" to "what

nrofit Miraclei "

Points or demerits focr Mir:cles; this may te the Issue
cf “habbat 53b ( may be hecause &lso at issue here is
whether Miracle anZ ch noe of the Natural Urder are one and

Lhe same.)

In Shabbat 53b a man's wife has died, leavino him with
a child who hes to be suckled. This m=n cannot afford to
réy a wet-nurse; whereupon &8 Miracle is performes< for him:
his breasts fill with milk and he suckles th: c.‘.ild.(t"‘:‘}

The controversvy which ensues is over whetlier thic man
is & superior individual in that a Miracle is performed for
him or an inferior cne. R. Josepnh b. Yiyyva, 4t century
vhilanthropist, vineyard owner asnd Merkavah Mystic, takes
the position that t.e man is a creat man. ®?) Abaye, how-
ever, says the man is inferior ...//2% ... because the
naturzl order is c-znred for him. There is an interciance
here of the terms &J and ACNIA ‘PBC 4 pdaed

Rashi, in suppcrt of Abaye, writes that the man's
inferiority is indicated by the fact that he doesn't "merit
the mates of remuneration"; Rasni uses his yardstick ...
TONeY se. to mea-ure if tre rman is /3¢ or J/iC . Severzl
centuries after Ras-i, this text stiil bothers Urbach, «ith
reqard 1o the aforementicned switch of terms o2 and

28 30 4, UACY . Urbach concludes that hecause we
don't hear cof &ny act ofthe man's which would warrant hinm

rettinag a Miracle, this is a freach in the natursl order,
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but not a miracle.

Urbech's bias is showinnj; he an lies his own positive
versrective of Miracles (he helon-s tc our Chapter I) to
#hat should have heen & mcre objective evaluation. By this
Urbac! Yas created his own set of Zistinctions: the Miracle
iz sometninc "cood", a change in the natural order something

“htl.td“.

Fack in the Rabbinic world ... sume Rabbis zare frowning
on th: Miracle becruse Lhev a socizte it witn danner. e
nave zlready encoul tered the nrinciple stated ¢y R. Yannai
in 5Shabbat 32z that one doesn't stand in a2 zlace of danqer§70}
& place of dancer for Yannai beinr a bridage, for R, Zera "out
smong the palm trces on a day with a strong southwind", and
for Rashi - commenting on Shabbat 32 - an inclined wall.

The case of the Jeenin~ wall, rlace of danner, is found
in Tsanit 20b. There was a cdilanidated wall stamding in
lehardea for some 13 vears. Rav and Samuel always ao around
it. Eut, one day they pass the wall when in the cemnany of
Adra b. Ahava ... and this time Rav decides there is no neec
o take nreca.:ions because Acda's merit is so creat, no-
thing will iapoen to them. Vot only Rav but R, :Juna "leans
on" §ida b. Ahava'=- merit. . “una has a cache of wine in
a dilapidated house. He bhrinrs h. Ardda thiere so that the
wuse won't £311 until &1l the sine ig remcved. £s soon as
e Atda leave:,the hunse dors collapse. R. Huna may h=ve
notten tiie wine out, 'ut he incurs R. Adda's wrath since it
iz £2id that he 30rees with R, VYannzi's "mever stand in a
rlace of danaer" rrincirle (zn4 he -rohbablv Aoesn't like

heing usaed either.)
. x / I':_
The rrinciple of )4JC f1pH 2 Airc Ywus /:a # "[

ees in the deflationarv *reatment ot Miracles ... is ex-=

tenced from * 0 physicel 1d the soiritual rezlm: one should
net. rlace oneself in =e=iritual danger; temntation should
be avoiderd =nd resisted,




Avodah 7Zarah 18b relztes how this extension into the
spirituel reazlm came :zbout in a situation involving R. Meir-
and=Family. i& l123rn how Beruriah's sister has been nlaced
in a brothel, anf how Kabbi FMeir sets out to ransom %er.
Meir thinks: if she hasn't been subjected to anvthing
wrong, = Miracle will he wrought for her. On arriving at
the brothel R. Meir nuts her to the test. He disguises
tiimself and pretends to be a customer. But his sister-in-
law turns him down saving she's ycuit /CoNe3 ("in woman's
wey".) His testing continues ... he replies "I'11 wait."”
This time she suagests he oo to one of the prettier girls.
Now Rabbi Yeir knows she "hasn't been sub'ected to anything
wrona", she has resisted temptation. Could the Miracle be
«e«s beinc in a nlace of dancer and not having anvthing
harpen? Or does this tell us that only one who has not

been tarnished is worthy cf a Miracle®

The warden accepts Zabbi Meir's bribe (so there is
no Miracle involved in her obtaininag freedom.)! The
irony of course is that we know Berurizh dies - hav ng
not resisted temotation. She commits suicide after beinc
seduced by one of Meir's students (a' least so rerorts
Rosh Hashonah 1E.)

The thread of this Midraszh is nicked un in a series
of "vinnettes" which "turn the tables" - men beina seduced

ny Roman matrons as reported in Kiddushin 2Sb a=< 40a.

L jca'vi26N tries to seduce Rabbi HSanina b. Papni.
o defensd his honor he nronounces & certain formula so
tliat beolls and scabs will cov r his hody (strains of
Teruriah's sister zavi '« there are rrettier ones.) But
t~e matrdona is not easil turned off; she dces something
thet heals him. Hanina flees to the bathhouse (men's
rcomi) The next moraninc the Rabbis assess the situation
and nronounce thc followin ' conclusion: "perhaps vou were

tempted with immorz=lity and successfully resisted
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(ruw"a 4{3'4 ) because it was tauaght "He who is tempted
with immorality and successfully resists, a Miracle is

rerformed for him. w(71)

In Kiddushin 4C& Rabbi Zadok resists the advances of a
matrona by coming up with that tynical woman's excuse "I've
sot a headache." WFore rrecisely Rabbi Zadok says '[ ':;n

e ‘I(72) - an? I'm vneble. An. finally Rabbi Kahana
avoiris s+#duc'ion by askinc thzt he be alloved first to
a“orn himself (anot er "woman's excuse: "let me ~owder my
noze",) - ;
/€IS s°¢A're jﬁj’/c

S0 committed is Kahana tc resistina temptation that
e roes to 'hrow himself off the roof. Fortun:-tely, Eliizh

catches him and he is saved (in twc ways.)

It is interesting that not only are these stories of
resisting temptaticn associated with the "weaker sex" hut
the rabbis whe withstand temptation even u-e women's
defence tactics in fighting off seduction. And since these
#iracles of being saved :-re so intertwined with the "weak",
it woul” be difficult nct to catenorize them as havina come
frcm a seument of the Rabbinic world which is scentical

abovt tme notion of "nurely wonderful Miracles."

3till other Rabbis who herbor nerna'ive sttitudes toward

= ¥ f ¢ / o
tne Miracle develop the dict'm 0J¢/ 03 / 2420 //10 And

this evolve:s as the crux in Pesachim cda.

Here we find Ablaye and Raba argu«ing about who loc«s
the doors after t'e first division of priests enter t:e
#oly of Hclies. Raba, the Mehoza academy amora says the
crriests lock tne Joors while Pumbeditha's Abave rerlies
that the doors leock themselves:
G SIS TR
KE'si PNONE 1)vdia

[

They differ in resrect ic relvina on Miracles.

At firzt clance we concliude \‘baye relies on Miracles.
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-ut if we temner our cobservations with some "rolitical
seavvy", we can detect that it i=n't that Abaye wants so
rmuch for us to rely on Miracles, he just doesn't want to
"rely on" oriests. Although there ére ~riests on this
"transicional generation" amora's family tree, Abaye would
be anti-priest (a not uncommon position among the Rabbis.)
S5ince we have already cbserved his hostility to the Miracle
in Shabbat 53b, it becomes necessary tc recconcile these
factors with the "first-nlance stance" of relyinc on the nes
in Pesacrim €4b. Th~ onlv possible conclusion therefore is
to interrret Abave's answer in 64b with this inflection:
"even relyinc on a Miracle is preferable to relying on (or
crecitinec) a nriest!

The principle of 297 W ['5x,0 /‘7¢ 3czin comes to

fore in Kiddushin 39b.('3) Rabbi Eleazar warns eaainst stand-
ing near a rickety ladder beczuse injurv is likely to occur:

enc where injury is likely:
/0 /J""VC‘ z

Urbach has suggested that underlying the rrincinle of
N0 /?C is @ tendency to 1imit Miracles to the -ast;
#nile we can reccanize f'Jaz:-!Vﬂ as a deflatine principle,
noither Kiddus®in 39b nor Posachim t6d4a lend much sunnort to

rbach's hypothesis.

1f Mirscles are nct to be relied on, it would then
follow that they are not to be taken into account in halachic

iiscussions (there is no citinag or mentioning them.)
P04 DTN [ I8N [fse

Guttmam defines this principle as an anonymous one,
whicr appeared first among the 3rd generation of tgnnaim;
srecifically,Guttmann thinks, it makes its debut in Yevamot
1¢ib. Here, the princinle is used in = baraita anainst Rabbi
“eir = he doesn't intend %t introriuce/cite a Miracle when

referrina to a man whe remdins alive in a pit for 3 deys.(74)
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in nullin 40a |[5'25% /';c is guoiea by Lthe 4th
generation tanna, xabbi vose bD. uudah (a contemporary
ot vudah ha nasi) against his opponeat's use of the
viblical verse uob 16:13, on Lhe subject nf ~trefah”
as far as piercing ithe gall bladder (Job coniinues Lo
iive past "he EBurs oult my gall on ine ground.“75 n. isaac
b. ®. Joseph continues ‘'you can't cite miracles in support
of an arguement because then the end of the Job verse
{ ‘he cleaves wy reins asunder and doesn't spare”) could
also be used - and how then could he live:"

it is urbach's contention Lhat the sages develop the
diciuim of /')fJJP /”/o to express the following notion:
“even Lhough a siracle may occur it may not be cited for
the purpose of establisning the halacha, because it
doesn't beiong to the permanent order.“76

in perakot 6U, abaye's teacher, wabbi voseph uses the
term [H'98p /uc in wpnat might be viewed as a more colloguial
fashion: Leah's prayer that ner child ve a girl &~ that
achel's can be the boy, can - because of the nabbis' asionisaing,
precocious knowleage of emoryology - he almost rationally
explained; hence "no miracle has to be cited." However,
even Lhouxh nadushin is probably correct that WS / /e
1s a dominant Lrend among the KHabbis, 1t 1s necessary to cite
vinzberg's report (and roma 75a's) Liat 1n a previous secting
/328 /'Ge not only doesn't app.ly but is inverted; the miracle
of the manna is used to decide lawsuits: if a married couple
appeared before moses accusing each other of inconstancy,
moses would say "tomorrow judgeuwent will be given." Lf
Lue manna then descended for the wife before her husband's
nouse, he was ia the right. put, if her share of the wmanna
lell before her parenils' house, she was in ithe rigit.

wie j10, [asn /“4 ... Lhese are means with which
certain of the Rabols attenuace Lthe miracle - upfront!

Bul, we know that in our own times writers and thinkers do




not always take the direct path; sometimes they subtlety ...

innuendo, nuance,

In our survey of Rabkbinic reports cif Miracles we have
come uron a aood number of Miracles which take nlace in
"crav z2reas": by modern standards, Miracles which occur in
places where corroboration would be difficult; Miracles
which occur et Zoubtful times ... 1litbo area Miracles. The
cuestion evolves - ; whether the Rabbis who seek to nut-
fown the Miracle, could slso be usinc the mcre indirect
devices? Let us first co on reconnaissance of where Mirzcles

OCCUr.

The Rabbics have little rcom for "meovine around" Eiblical
miracles. Up throuch Moses, they must for the most part
take rlace "2 INAI".

From Ginzbera, however, we lezrn of even Biblical city

cave ﬁwellers(77), before Cod sends down the manna:

they murmured: for thev scid thev were taken “rom a

well-known land to an uninhabited one.

itabbi rleazar of Modim (in the VMekiltz of Rzbbi Simeon
5. fohai ¥O 't a¥) describes how the Jews in Eoynt are

zent by their masters to the "shock" teo 40 arocery shoopince.

Accordina to urban thocrist Henri Pirenne, the ancient
city is & "community of merc"ants." Conversely, as the city
symbolizes man's attemrt tc provide for his own, the city is
confemnerd by the"nrorhets" who want man teo derend on God.

But while Rabbi <leazar of Modiir may seem to be suagest-

inc some nostalgic reminiscinrn for those Egyntion city flesh-

pots of old, the prevalent M#Biblical view is that city enuals
i (80)

g J

Citine Josephus Act 1:22, Ginsberg writes:

When Tenesis :17 3ays 'and Cain built a city'
- the buildin- of citiers was 3 godless deed, for
he surrounded them with a wall. He also intro-
duced & chance in lhe wavs of simplicity. Vhere-

in men had lived before ... he chzanoed the world
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into cunning craftiness.

But since t e Biblical world is the JW~3AN , this can
hardly come as a surprise. +“he Rabbis may well be saving -
wilh the figures of Eible rooted as thev are in the wilder-
ness - a disdain for city tv the "cood" or asscciation with
city and "the bad" is approoriate. Fut what of the indiv-
iduals who experience Miracles in contemnorary Rabkinic
times, what is their relationship to the city?

wWe recall thet in TaQnit 25a Mrs. Hanina sends Rabbi
Hanina b. Dosa out tc pray for sustenance . In a Mi-irash
on Fsalm 92:8 ruc- the same thing occurs with R. Simeocon
ard hi: wifegajanly this occurs on Fassover eve rather than
Shabbat., Rabbi Simeon goes outside the citv to prayer - and

beecld, a preciocus =stone arpears in his hand. Uoes this
mean he struck & rich "lode": Cr does it mean Miracles
harpen in the wilderness where there are no witnesses to
chi:1llence them? For cne who coes not hold a propitious
attitude teoward t e Miracle, the device of n»lacina it in a
settinc as dubious as the 243wy, is certainly an ortion.

Accorcine to Miccea Eliade "water in cosmognomy and
mvth fills the same function, no matter what type of
cinltural pattern. It precedes all forms and unholds all

Creation.(sz)

Many Miracles are seen by the Rabbis as havino been
worked throuch water. Deuteronomy Raba III:8 even states:

the Rabbis say "look at how al! the Mirarles
God has worked for Israel, He worked only

thrcuah water."(t3)

This Midrash continues b recitina how the E~yptians
drink from the river blocod, tut the Israelites water
(vxodus Raba ©:10); how when lhe Israelites leave Eqypt,
the sea sees the tetracrammaton on Moses' staff and

(hased on Psalm 114:3, accordine to Habbi Neharad it flees;(84)
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or how, when the Israelites come to the bitter waters at
orah, a Miracle is worked fror them ancd the water becomes

fresh.

Psalm 114.7, nuoted bv K, Nehorai, is zlso the subject
cf one of several Midrashim which tells of 10 Miracles
wiich Sod performs on the sea for the sake cf lsrael; be-
s.des Midrash Psalms 114.7, we find variant versions in the
Midrash on Psalms 136.7, in Midrash HsZadol on /& /ifﬂg,
and Ginzberqg's version which he takes raertly from the

~l:ekilte of R. Simeon 64, partly from Avot de R, Nathan 99
and nartly from Tanhuma njEJ 10.

Mentioned in the 10 of Midrash on Psalms 114.7 are

the following:

l) God draws the sea waters intc walls; based con
bExodus 14:29, "the waters were like a wall to
them."

2) Goc made a tunnel throuagh the waters (Habbakuk 3:14)
for the sake of his tribes.

3) Cod flattens the water into a level hichway,
Zecharizh 2:8 Jerusalem shall be stretched
as the flat countrysice.

4) Cod makes sweet water out of the sea's =alt
rock, Psalm 78:16: he brought streams out of
the rock.

5) God turns the sea inte clay; llabbakuk 3:15:

"You've mad the waters into clay."

£) God dries the sea as straw in & heap, Exodus
1£:8: "the fleoods stood upright as in a heap."

7) fod rrezks the zea's surface, Psalm 74:13,

"sou brezk the sea in nieces."

£) Cod d vides the sez into serarate paths for

each tribe, Psalm 136:13, "He who divided the

sesa into paths."




Y) God turns ithe sea into dry land, mxndus 14:19,
'they walked on dry land.'
10) God makes the sea into a valley wuich sprouts
grass, isalah 63:14, *as the caltle wno go
down into the valley.'
Of these 10 sea wmiracles, 2,4,9,5,7,8,6 are included
on isalm 136.73 midrash's lisi; in place of 1,3 and 10
we find that:
1) the waters are turned into rocks; :salm 74:13
2) the waters are gathered in masses (to be distinguished
from “"heaps”), kxodus 15:8.
The midrash ha wadol version follows the rsalm
156:7 version bui ises as a proof text for the last
(Lthe sea was made into glass) samuel 22:12 "he made
darkness pavillions around him."“

Ginzberg expands on the divisions lor each iribe
Miracle and adds 2 miracles of his own. He writes that
the sea yielded the lsraelites what thev wanted as they
passed through during the Exodus:85

if a c¢hild cried as it lay in its mother's arms,
she only had to stretch oui her hand ard pluck some
fruit and gquiet it.

Ginzberg also reports on who the cheerleaders are -
at the crossing of the sea; in itself Lhis 1s & Miracle.
They are the 3 patriarchs and 6 matriarchs (Jacob's 4
and saran and Kebekkah) whom wod has fetched out of
tneir graves to serve as wilaesses.

The authors of Exodus Raba f}¢2 21:10 worry
about 2 things 1n connection with these water miracles:
fhow do you explailn ihe contradiciion that the children
of israel (as nxodus 14:_22 reporis) go into e sea on
dry szround and what is Lhe significance ol the moihers
plucking fruit for the children duriang the passage?




To the first cuestion thev answer that the"contra-

4iction" is erased when it i- understoof that the sez is
jivided only after the Israelites step ‘ntr it and only

ifter the waters reach their noses cdoes it become cdry 1and.(8')

The 2nd issue is attached to R. Nehorai who sucgests a
relationship hetween the text and Psalm 106.7: (He) Led them
Ehrouah the depths a5 He did through & wilderness; meaning

s thev lacked for nothing in t'e wilderness, sc too here...¥ A/

Yoma 38a takes a look at the "sez VMiracles" associated

#ith the doors of Nicanor.(sa)

Nicanor, havine fetched the
docors for the great easterr 2z2te of the Temple court, is on
1is way home from Alexandria. A gele arises on the sea to
irown him., HYe throws one of the doors into the sea, but
t"e sea doesn't stor its rage. It only does when he pre-
vares to cast the other door in, saying "cast me in with

it." He even retrieves the first lost door ii. the end.

A Miracle "at sea" which doesn't come about - this is
situation very close to home for the Rabhis, In the year
4 , the Jewish prophet Theudas assemtles many of his fol=-
lowers at the Jordan River and tells them, as it r~id for

Joshua it will do for us.

But the Roman procurator either doesn't know his
Jeshua or is too impatient to wait for the Miracle., He
sends in his cavalry, beheads Theudas and kills many of

qis followers.teg)

It is not just "by the sea" or "down by the riverside™

that water Miracles occur, hut also "hy the well."

There is & Midrash in Tunhuma Tuhker (Hukkat o6lb)
tich tells of how when the Israelites come to Edom they
sk to be let throush the land, promising "not to drink

the waters of the well"™ (Numters 70:14.)



What does this mean? The account continues:

the Toreah teaches aocod manners; if one is travel-
ing threough ¢ land, even if he has enouagh pro-

visions, he must put tlhiem aside and buy from the
local shopkeepers. lMoses does not mean "we won't

drink from your well - but rather the Miraculous
wellm (900

liere we have an overt rejection of the Mirarulous in
fzvor of /-‘/!E and g'_wc ;”’5

when the texts refer toc "the Miraculous well" of
whicn well are they talkino? The Zohar 2:12b nonders,
for instance, over Exodus 2:15 "he sat down bv & well."
1z the well seen ry Jacob an< Moses, the same well which

Abraham and Isaac cug?

R. Isaac answers "no, the well associated with Abraham
zrid Isaac was created ot the same time that the world wes
created, while the one seen by Moses and Jacob (a- reported
‘n Avot ~:9) was formed at twilia®t on Shetbat Eve of the

creation week" (one of the Miracles.)

There is alsc & water Miracle in “=utercnomy %“sba
(Ekeb 5.3) which tells of « man who digs cisterns for thte
tenefit of the community. wnhile his dauchter is on a trip,
she ftries to cross a riv<r but is washer away. R. Fhinehas
b, Jair says, since this man bhv nrovidino he community
with water dees Tod's will, therefore Gesd won't destroy his
a.u~Yter ty water (the hody, as yet, had not been “rund!)

As soon as Rabbi Phinehas nets through sneaking, an
angel descends and draws the daunnter out of tle water -
alive!l

Accordinc to ceclesiasties Raba 1:7, hefore rain was
crezted, t e carth usced t drink from the Nile (and other
such rivers.) FEFul then for 4 reasons, savss Rabbi Samuel

e Mzhman, 1st cenerstion Falestinien emora, in the name of
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ikabbi Hanina of seppuoris, wod makes a change so that the
earth would only drink "from above;" because men of violence
might nave deprived each oither of iLhe water supply, God Lakes
it out of their hands; because it 1s necessary Lo wash away
injurious dew from plants; because one who lives on ary lana
stiould have drink as much as Lhe one iu itbe lowland; and,
because we all should turn our eyes toward heaven (Job 5:1l:
st that those who are low may turn Lheir eyes upward. )

1L has become apparent iLl:aL water Miracles are abundant
1 midrash. 'ernaps wrliade's anthropological analysis is
pertinent to these midrashim, but water can also have
anolher significance:

dhen we Lry Lo open our eyes underwater, we cannol see

clearly; 1L 1s a murky, unreliable vision that we get. l'herefore

water is also a "shady, limbo area." Placing so many Miracles
"in water" may be a very subtle way for some Kabuis Lo say
“these doubtful miracles should not be lauded.*

A yet more obviously ambiguous area in whicn Lo
“stage a miracle would be one delineated by time, that
most shady segment of Lime. night.

vertain smiracles will occur in the aurk, they will
c¢come while we" are asleep ... and certainly Lnat 1s a
condltion which counotes doubts. rrom “wueuce  do we
Know that night-time is miracle-hour: wme Know 1t from
wumbers Raba (Balak on 22:2V).

And uwod came Lo palaawm at night: it was a

night of watching unto the Lord. all the

miracles which were wrought for israel and

the punishment of the wicked on their behalf

took place at nixht!

the miradcle most apparently ni ht-timed is the

willloa wiracle. 1ue meklica ol osimeon L. tohaLJeqz?reporLs tnat




God cives us sustenance while we are sleepinag.

Nethina derogator about Miracles is evinced in tne
rumbers Raba or Simeon . Yohai texts. Likewise, the
water Midrashim afford us only a nositive view of Miracles.
“erhaps dark, slecp and water are doubted areas
by analytical 20th century standards. EBut our sampling has
chown that there are no such subtleties made in these 2

“rees v thie Rabbis.

~owever, the settirc of certain Miracles in the
wiléerness -as with Simeon b, Hala@fte - could reflect the
tension within the Rabbinic world of cutting the cord from
+he Fiblical wilderness past, and those members of the
asbbinic world nostalcic for the good-clé-days. Thus these
city-wilderness Midrashim reflec% the diversity of attitu“es

within that one Rabbinic world.
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slXACLES AS PART OF THE NATURAL OKDER:

While tnhe Night o1 Lhe Rabppolis l1eiLlS n0 snadows,

¢casls no «Spersions on maracles, Iwiliznt nus a
featured rule 1n a colieciion 0. madrashtim wnich
seems Lo rertect still enotner airstinctive posture
toward ithe miracle; that posture which expresses
Miracles as part cof the NaLural uvrder.

The "Primitive Mind," Mircea Eliade wriltes,
us Always given time a hieropnanic dimeusiou:
Lhe Lime ol sunset notable as a Lucky tame.>®
But tor a portion o1 the "rabbinic mind" 1t 18
more appropriate to dub suuset ‘an ordered Lime:"
a time which 1rom ~“the begiuniag" has veionged
Lo tue ordered world.

mumerous Midrashim report of God - having
come through ordering all tuings during the tirst
6 days of Creation #eek - at twilight on the eve
of shabbat setting into the natural OUrder ...
Miracles. rieces de resistance: Aftertnoughtss
Al least LU ~miracles" tnese midrashim sugeest
are natural and foreordained.

" A, 03 e¥™ are listed in Mishna avot 5:9
as having been created " _Al NN f¢m_ym?,pugg:“

(1) the wouth ot the earth, mentionced 1n
connection with Korah in mnumbers Llu:oU

\%2) Lhe mouivh ot “the well": eiriher lue well
idenivitied with Miriam from sumbers 21:16
or tne well Mmoses opens by strikine che
rock in numbers 20:7

(3) tne (talking) mouth of Balaam's ass, out
of Numbers 22:238

(4) the rainbow from uenesis 2uU:7

(5) the manna from wxodus 16
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(6) Moses' rod in exodus 4:1¢

(7) the shamir Lo cut stone; from I Kings 6:7
and exodus 20:22

(8) the "text" mgntlanueu in connection witn
Exodus 24: 1289

(9) the “writing- from ikxodus 52:16

(10) the tablets trom ecxodus 32:16

Mishna Avot 5:9Y also menitions a 1ist ol 4
alternates (based on Pl 7 e ):

(a) Moses' sepulchre; veuteronomy o4:6
(D) tie ram trom the akaaaan - Lo ve netker
until the time abranam woulkd need 1l 9%
L¢) tne splrlils Irom Esither Z2:4 and raniel 6:9
(d) the tongs waich neld ithe iron 1rom which Lne
first man-made tougs were lorgeud; resacnim ode
since the avot 118t cites resachim o4a, the origliual
1151 may ve from thal text., resachim's "Big i1en”
supstituies for tne shamlr on the maiu 1ise, Lne
cave 1n Wulch soses and then wmlijan stand, The
=hamyir sNOWS up as an welernacve sufggeoveu UY K.
Josiah.

s1freir on veutLeronomy 3o (335) follows
resacnim 54a 1n 1ncluding the cave, but 1t also
substitutes on the ~first string" Moses' sepulchre
for the mouth of Lhe earth; and aaron's rod 1in
place of Moses (could Lpis have political overtones?)
Still another listing appears in r1irke d. x. wcliezer
Zla (Friedlander edition page L24). liere the ram
of the Akaddah appears on the primary 'ist rather
than the rod.

uinzberg reports that all in all, 10 rabbinie
sources carry this aggadah, and that no 2 corresgond
exactly as to the enumeration of the 10 things,
bruce malina hypotiesizes that this midrash is
pwrobably pre-tannaitic since by the 3rd generation
of Lannaim, of which Josian is a4 member, mentions
still older sources. malina alse theorizes that




the common denominator of the i1tems on the Big Ten
lisis are that they are "miraculous in the course
of Israel's history" or "necessary as a prototype
or instrument in human history."

Malina's emphasis with Lhe "10" is thai they
demonsirate the principle that Gnd's wnrks are
finished from the time of the foundation of the
world ,.. and that "since that time there 1s
uothing new under the sun."

Malina reflecis Lhe same concern we have
seen previously as an issue between ualen and
some of the tannaim: how could an all-knowing
creator allow for alterations or deviations in
an order which he has fixed: The solution lies
in developing the noition that right from Creution
wod provides - He planned even Lhe ostensibly
unplanned - tor certain exiraordinary events.
Therciore, many inexplicable occurences will
bcgin Lo make sense if we uphold this view,

1t explains ... 1n exodus Raba 3:15 why
Moses 18 " Do  3M2 ": God makes Moses inarticulate,
in order that ne might perform with nim the nes of:
"God will be nis mouth when moses speaks." oOr,
1t explains where the fire and brims.one which

destroy Sodom and Gomorrah come from: Luey

are stored in neaven i1rom ‘the beginning” Lo

come gown and cgestroy evildoers. . Like prepared
frozen bakery producis, Lhese Miracles are
ready-Lo=-go; all that's needed is the "baking" ...
Lhat 18, the right circumstance to transport

them from "posse” Lo "esse."
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The "consurtmaie" Midrash on tuis subject 18
Hereshit raba 5:35; Maimonides uses ii as Lhe
basis for his siatement on Miracties 1n his Gulde
(£:29). Here we find K, Jonathan's declaraition
that God made a stipulation - le'ethano - with
Lhe sea that, at the proper time (Exodus 14:27
peitng the proper time) it would divide for israel.
K. Jeremiah b, Eleazar amends K. Jonathan's statement

to 1nclude not Jjusi "with the" sea, out with all
creation is this condition made: then ... the 4
sun and moon were commanded to stand stilt pefore |
Josnua ... at the later appropriate moment, Lhe

ravens to feed Joshua; the fire not to hurt

mishael, Hananiah and Azariah; the lions not

Lo harm Daniel; the heavens Lo open before

rzekiel; the fish to vomil torth Jonah.

I'ne view Lbat Miracles are foreordained
elicits the response from Grant that "even so" !
God 1s still at work. Grant 1s concerned ahout
Lile 1mpression made Dy such atiitudes as n., vose's
Lu Lenesis KHaba 68:4: when a Homan matron asks
K. Jose what has God been doing since then,
1 auring the 6 days of vreation He created
every tiiing, K. Jose replies "He sils and makes
matches." Grant would like God's worxk "since tnen"
to have less "ievity" than then Midrash about

R. Juse conveys.

Grant proceeds to "jump the proolem" of
a "retired wod" by neading for the following
vefiuition of Miracles: "Miracles are ihe
representative occasions on which God's activily
especially impresses human consciousness. oul,
Lils woes nol mean (hat Lhere 18 Lo Uilderlylng

uHz

oraer, Perhaps Litas mignl De expressed in

another way: that miracles are foreordaiacd,




it's only that they seea Lo man to pe “sometihlng
new." God Knows and sees Lhe (continuous) Miracies
... bul Man doesn't always.

This 1s the posture Luken 1in the saadrash

on Psalms 1U6.1 by kleazar v. redath, contemporary
of simeon b. Lakish:

Many smiracles and wonders do you pertorm for

us everyday and no man Knows. wod knows. He

alone knows. 1o fde who aivided the Red bea

in pieces as the piece of bread. vust as the

world canuot ao vithout the piece of vread,

S0 1L 1s 1mpossiole for the worid to ao

withoul mirdacles. A wan was lying on D1s bed

and a serpent was near niw, outl Lhe man does

not Know, when Lhe sergent 1llees, Just ovetore

the wan nas put N1s 100¢ on the ground, what

a miracle Gud nas performea tor nim.

The thread ot this Midrash 1s pilcked up

in Niddah sla in which there are 2 "traveliing
salesmen" on "the road." One geLs & thorn 1in nis
fool ana starts Lo curse pecause his injury forces
him to delay his trip. Bui, a snort-iime later,
wilen he hears that the "salesman who was able
to continue on, died when the snlp Lhey were
botn Lo have taken, sinks - Lhe thornea saleswan
praises uwod ... for the miracle ne aid not

1muweulidtlely recognize.

K. lanliia ol caesera in kxodus Rapva z24:1
brings stili anotner example ol the uncouscirous

Miracle pnenomenon, 1o . rila’'s nume; specilicaily:

Lome and see how many miracles wod pertforms
for man and man doesn'l know 1t. 1f man ate
dry bread (withoul belng moistened) it would
0 down 1nlLo nis bowels and scrawvch nim, out
Gwod created & well in the throat (saliva)
which safely conductls the oreac down.

That we cannul see or comprehend wd's ways -
Y
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as manifesi i1 the Miracle - eaphasizes the
distinctions pBeiveen wa's ways ance mon's,

Re ndimenn b, GuaVicl in th: Mekilta 4, K. Ishaacl
wYayasea oo i5:02 ) ex.lalas Lage conmusiing belween
wiracles and God's unique powers, shile men use
Lie sweet Lo cure dhie bitter, God curces Lle
hivber wnith hateer. God juls suat speils rithay
w Lhing Lol Ras bees sgnaled 1n order Lo erlore
¢ Miracle; vived is 18alan SB:2l 1o which ¢ miracle
is performed via a caXe oi fies laitd von raw [lesi,

Ur, Lhe distinctions bewween man aud uod
uce cointed oul oy Resh Lakisih in wxodus Haba
~%5tl; whereas God cun siore 3 Jifferent kKinds

of "liguius™ iu o storace bin God hieve caca Ccume

=l

vutl andivideslly .. fire-oiastone, dew and wdans
eee man cunnot, Kxodus kaba 25:3 als. commenis na
the difference hetuween Gad's ways and win's

ns expressed by Mirecles:

man's wavs aad wod's differ; o scente pela
by & wan only drics ealer aben he sosuls hias
nang, bHul n~t shen 1t 15 apen; bul wilh yod
il 15 the oprosite. 1f he shuls i1 a0 a=ter
descenus.

ur, in Bxodus KRab, 2316 we fiau this cramentl
boasca on Fsalm 80:e's "There Les utue Fike 1nee

Griong the gods:"

A omin can carve out for bhimseldl a oacy on o
road, but i> unable Lo Un Sa on Lhe sce, =
st QN ... Amon, mortuals tue pnasier sleeps
chiide Lhe slive stands by; out wod is isracl's
vuardion (rsalm [2l:4: bhe who Keeps tsrael
nevtiier slitmber 3 nore sloepns ...) moug cortnls
the water ¢owes 'rom ubove and Ltane bread froa
belr v, Lut A0 Lhe cuse ol wod we read that

Lhe waler cam= 'roe heton, namely the well
(Numbers _E:17928 "sprang v, of waetkl,”




And, yei even thouga wslracles point oui that
wod 8 ways and man's are aifterent, by placing
siracles witutu Lae Natural urder, man's and
LOU 'S "Ways" are made analeous. Lo ewphisize
Lile Lmporiance oif Lhe waitural urder, Luls
elemenl 01 wabulnle sociely wriles wnat even

wod 1s bouna by nis own laws.

Avodall zarua 54b relates uow the " uilesophers”

1n rome ashed the Jewish /”qﬂf why s0d doesn't
blot out 1aolatry tf ue doesy'L want 1t. rhe
nluers aunswer. if cvhey worsai,. sSoneciulag Ior
whicn the worla bhas no need (a peuv rock pernaps:)
uod would abolisn iL. pul, siuce pecple worship
Lhe sun, wmoun, sitars and planels ... should wod

destray wie warlc on aceaunit ol Lhe FlEel e F

w0, the elders coulinue, 1urr
card  sCAdN D LAl Y

acgalutug e £ &2 tney 1L gel their-s” in Lhe

fTuture when tuey nave Lo siand gudgement,

1he avodah cara Lext procedes willh o more
pracilcal wltustration warougn * > 00 y 23 "
A man steals a measure ot wheal ada ther sows L.
sy riciit tbe wheat shoulc notl grow, uut 1L aoes
neceuse ,.. back Lo the chorus ... Loe world
pdrsues its customary/ umatural course,

A second “eartny"

1llusitration 1s glven.
a man has intercourse wiln his neighbor's wife.
sy right, she snouldn't conceive, but agal.,

.
&y [ NS LT

This midrazsh Lells us that God does not
walk away. ie also is trapped 1n the agreements

lie makes. and He won'L overturn the (rder He
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estaplished, even tu root out evil. so, if God
must abide by Lhe maiural urder, so Loo nis
Miracles.

Lf the 1mplicalions [ion Avodah Lare 54b
proved Lo be problemaiic for the wabvris, they
temper iL with this atiitude: God does uot
interrust the Natural Order,even for tue evil,
evil ana wood sre exgosed Lo Lhe same occure:.ices
«ss €Ven Lhe same miracles; only the outlcome
is different; somclimes in thi= world as well.

an example of this attituage would be what
the amekilta d. K. ishwael (vayassa 46) Lells us
happened wuen the eople ate tne quail: the
00U people ate 1t ane passed it ofr imwediately,
out the wicked people ate 1L and suftered 30
days. ocimilisrly, the wanpa bad many wouderful
wastes lor the israclites (the gpood puys) but
Numbers Kaba Lly:22 informs us, the "bad guy"
Serpent can eal many Kinas of pourmet Lreals
and st1ll tastes only Lue taste ol aust 110 nis
cuth. 1he proof Lexl 1s toupd with i1saiaa

553,235 "dust 1s the serpent's fooa."

Whether wod locks even himself 1aio Lhe
ordered system 1s played oul 1a counterpoint
in the midrasihim. In sifre Deuteronouny 32
. Meir supports the untion that since creation,
there have been no new creatures. R. Meir uses
as nis proof text Rolieiel L:5's "there's notlhii g

new under the sun:"

Hullin 1272 bprings 1u Lthe “variation.”
aered K, HUnda b. 10rLa rejorts on witnessing

tile "miscerenation"ol o snake and a Load, >ays
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luna, “r. Simeon the glious ( @ hasid auwu Lheretore
pernaps the minoricty viewpoini) Lold me that
concerning this, Goo said, ' the snake and the
toad produced a new creziure winich L didn't create
in my world, so 1'll bring Lhem & new creature 1
did not credte.'" Rab comments wnen, "it was a
ool plra 0J ' itnat 1) each snoula 'po tor'

a difterent species and 2) LhalL there should de
conception from a1t,'"

Tne Midrash concludes with # discussion of
shether God performs a miracle for chasitlisement;
4 dlscussion which devolves around cile 1ssue

of what fa ¥ ‘)r.,\,a ¢l MmMeans.

The sunich codex o! Lhe i1alwmud regorts that
€J  prad o4 , 88 used 1n Hullin lZ7a means a
nes tor Lue purpose of punishmeni
/C il LAl I 212 (a i} r?f'-m'\'? o
the standard version of the text Lowever
reeds as follows:

: ‘04 (A gd)
7€l a s &2 P /U{ ( e f L 40
AcSINBy Fd peal e TKCE
an examination of A lwio 33 pcE

clarifies 1L by explaining: while 1a the regular
text oo pras ¢ means punishment, only 1a the
case of nuliin 127a, uvhe munich manuscript
Sdsgests 1L sipaifics punishment wherever 1t is
used; 4 uceation ol a wmiracle performed outside
Like watural urder.

Ginzberg disagrees wilh the munich texi's

concept of O Ay 04 3 ne defines 1t 1asteaa

[
posicively, as o mlracle wnich poruls Lo Israel's
Fedemgtion 1n gedsral, worle teaculuy 4 specific

o
ie=son.

69




Tue "legend" which @osi readily couwes LO
uinzberg's mind ang Ln other scholars waen
defiaing and descrioing 4 piA9  0J  Miracles
15 that found 1o Shabbat S7a; cross-referenced
in ,irke d. K., kliezer 67a ... of now MnOSes
pUuls nis hand ainlo his bosom - + !irst Liue -
andg 1L vecomes leprous; a second time and hls
aand LS ncealed. ihe irke u. K. Lllezer Lext
Lilplles Lhal even magilcians caa oo the [irsy
miracle, but the second, aa to, ot the tirsti,

1$ oul of tne mapgiciran's [cague.

sefer aggedah ( g & 330 A gty )
ollers zaother exanple ol o Jrad of Lased on
wxodus yid4: fir. iu the midsi ol hall represends
0. pPrAed oJ 3 but 1L seeus here Lhe

1s saingular.

A more revealing explanatiun of o pPlaad o
is made in oeter agpadah 5) trom eXodus naba v.
L1l gescribes aaron's rod swaliowing up rharon's

as & Pl cd L lhen we nave 4 statewent oy
s YOs1 b. panina that the o pray ed nere
LS .;!C C'J -

wone of toese examples of Off!mﬂ cd LyLity
Llie municilh mauuscrigi’'s 1nterpgrecation; or realiry
UrLugs us Lo the 1ssue ol Lthe dlurdal vrder,
aowever, desplie ulnzberg's earlier Lreataent
| o4 JAd o4 v he recounts an example ol
c-J !thJ ed based on tire mekKilta (s'sautracn
L.woy = and LIS has overt aes tor the irectment

’ Y]
gl wlracles vis o v1s Lhe salurdl urder.

in this 1nstoance, the wgyptlans nave performed

Madzic | Or 1S 1L & miracle? ) and momcihlarily are
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saved at the Ked >ca  a first i1nversion ol Lhe
satural Urder ). #ul, 1mmediately Lhe sea asks Lisell,
how can 1 allow the pledge entrusted Lo me by uwod

Lo pe iaken from mer Thereupon there is an inversion
of the i1nversion - hence we get pack Ln the Natural
urder Lthrough this cJ 2,00 CJ) - dud the water
ruslies 1ua dod Kills allane LgypLllans excepl rharoh,
i‘haroh 1s saved because he acknowledges God,.

une scoop or two, miracles are cateporized as
part or beyond the yatural urder. urant believes
that in order to justily tLheir acceplance of the
miraculous, theologians are compeled to see Lnem 1n
ndarmony with sature, even when saperpatural. ualimann
however feels that 11's okay Lo 1ncluoe the natural
its Mlracles as lonp das sowething unusual and
specetacular 1s 1nvolved.

there 1s a dominant (rend among Lhose wabbls ,
concerned witn making mlracles pari ol tne patural
urder, to emphasize tne "everyday®" over the "unusual”
Miracle. 1n Nedarim 4la we encounter » statement
by K. Alexandri, 1n the name of Hlyya L. Abva,
"greater is the miracle wrought for the sick, Lhan
thie one for nanaiali, mishael and azariah.

uuttmann thinks Hivya's view represents an
extremist opinton which overemphasizes the "Miracles
tn ordinary life." However, there are Loo many
examples of miracles which plorify daily susienance
- that which maintains the “"regular" Natural urder
= Lo supgort Gutimani,

kphraim urbach reporis that some amoraim look

Lo the problem of livelinood, as eredater Lhan that

ol rodemption® or the parting ol the ned aea.“ab

\



put, while otner scholars may point to an economic
decline 1a the 3rd century (tue so-called "iransitional
perroa") urbach tilaks this thrust - concenirated as

1L 1S on daily susitcenauce - 1s yei more complicated.

4l 1s an inbercnt gqualily 1u d cerisin segment of
nabvinlc osoclely.

shis gualily, this Lurust ls way, Lur iastance,
we el S many aiftercnt versions of the story about
WI'S. nanina b, posa on the miracle wnicn occurs waen
there is no bread on ' he >abbath. vne version,
laanit 24b's,18 even jpretlaced o0y LIWLS prayer by
K. abda bD. waba 14 the name ot anab Judah:
May a ruler never cease irom the souse ol Judah
and i1srael never be ia need of sustznance one
from anotner, nor from another people.
Sustenance is tangible proof to wod's 1ntinite
pOnErs; and ¢aily susienance of our aepenuence

OnoHim - s0o atlests Lh2 miraeclie of Lhe manna.

Siire Numuers B8y explains why Lhe manua did
Ol couwe uawn wll oL once, vul ratber uaily.
ACCOralng Lo n. >lmeon, 11 1S S0 wwdal Lhe nearis
Lanu eyes?) ol Lhe israelites be turnea Lo wod
1n i{leaven., n. dSimeocu ofters a parable:
4 king supplies ni1s son with food Lor the
entire year just once 1n the year; tncrefore
the son only visits nim the one time; so the
King changes this ‘allowunce' system and
decides o teced 1S sSon once a Jday. As a
consequence, the kiunz gels Lo see his son
daily and the son pecomes wore dependent on
his lather.
Kadushin speculates tpat this certuln segment

ol kabblinic Sociely whio Delieve ru ithe dally occurence
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of Miracles ... " A< oux /"%N/}V " a1s
tne term useo in Midrash sehiliim (Vsalm Lu6G:2)
... might say that miracles of daily sustenance
are Jjust not always perceived on the consclious
level; "only a few of us are sensitive (o them."

Tnis line of thinking mignt ve posed in
direct coutrast to the line of reasoning used
vy tnose iabbis who formutated ™ C Qg6 /',L

ol

£2 " Miracles do uolL occur every aay.
Tairs 1s representei by resachim JUb's assertion
that 11 1s dangerous Lo transport colns by shig

because: i 5
se' RN AN 4EN s’ l').J /el

However, our Rabbis who assert that daily
sustenance 1s Lhe greatest Miracle, might offer
Lamentations 4:% as reason to suppori their view,
sotl: 1n the mekilta d. Habpi lshmael 12:55) and
yalkut Shimoni ( /%aa 352) we find K. Jushua's
slatement that the worsti ceatn is death by huneer
since (Lamentations 4:5):

N Yb L F 21 &
o b, 2 ON

The coatinuing satisfaction of hunger in
a4 soclely calls for some “vehicle" which promotes
regulariity and order., 50 it is that "sustenance
mirascles" are a favoriie wilh iLhose Rabuols who

wlsii Lo view Miracles witnin Lhe Natural Order.

Nevertheless there will be some Miracles
vwhich ostensioly present a challenge tn the
"ordered Miracle." How did these Habois nuandle
thie "Louzh ones;" are Lhey able to fil 1into the
vatural Urder, Miracles which i1nvolve 1inversions




of sex, speclies, Lime?

Shabbat 53b, as we have already observed,
tells of a man who is able to suckle his child
when the c¢hild's mother has died. van such a mirzcle
ve explalned as occuring withio the Natural urder?

Tue meaus by wnich Lhey (1t (his Miracle into
"the oystem™ 18: 1o relate 1L to @8 legend about a
tamous piblical figure ... 1n Sucl a way Lial Lhe
hiracle of @ man suckling o child can ve tukeu,
not only literally, but figuratively - without
negating the authenticity of the Miracle.

In Esther Kaba 2.7 we read that,&s Esther's
birth pas caused the death of her mother, and,
as ner father 1s already dead, she 1s an orphan.
4 Miracle 1is performed and Mordecal's breasis
suppuly milk for the orpnened Esther,

However, Lhe Rabbis who refer to this Miracie
L vidrash tehillim 22 explain 1t 1n a more figurative
lasuion: Morvecar and bis wife Lake an interest 1in
Lstuer, nig wife nurses ine baby and wmordecai
niwself does notl heslitale, aheu Lnere 1s & neew
for 11, Lo oo services for itae child wilch are
usdally perlormed only by aomen.37 Thus, vy waking
wordecdl & tewinist, wilting Lo change ciagers and
el up with the Daby tfor the 35 a.m. odotlile-tceding,
tile nabbis slip ohis miracle within the Natural
vrder, wiith more finesse than they might uave

wien oaly a literal interprecatlon.

SLill other wavors from Luis "set" look to

Luls miracle with 8 different 1nteryretsition. a

certarn tanna, who doesn't like yarecles 1mplying a
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“hisuge 10 Lhe Natural vurder, Leacnes in the name
ul n. melir Lhal where estiaer 2:7 reads “"when ner
loether and mother died, mordecalr Look csiuner lor
uls own Gaughter,” iLhe textl saould have read, not
w i [ put rather “,Aﬂﬂ{; eee NOL 101 @& QUUgNLEr,
but a wife. 1he tanna continues Lo Lear aown

the notion cvhat wsther 1s Lixe a asughter Lo
molaecai, by retuting a8 connection beiween

estner 2:7 and 11 Samuer 12:5's "It the chald,
11 applied to wsther) ale of nls own amorsel «nd
draok of his own cup ana lay in nis oosom and

was unto nim a deaughter,*

LLest nune ot as connecl a cnild laying 1n a
man's bosom with the recurring story ol a man -
wordecalr - suckling a child, does not this tanna
10 megililah lda write was 11 ilke a gaugnter to
iim because 1l camuel 1Z2:9 says 1i lay 1in his
DOSOMmM; O, ratner 1t medans cSther was 11Ke o
wile to ham,™ itherefore, a technical device 1s
also usea Lo briong the "wan suckies chita” motaf
Lulo e nalural vraer.

il vaba pathra Llyb tue nabbils are troublea
ny 4 suspension ot the natural aging nrocess:
we learn that the daughters of czZelaphod were
not married until they were ai least 4U. and
yet, iney wilt concerve even Lhough ord generaition
arura and wealthy brewer n. n1sda stoles. "1t a
soman marries oefore she 1s 2J shie can beget until
=he¢ 1s 6BU; 1f she marvies at 20, she'll beget until
1U; but 1f she marries at 40, sue will not peget."
accoragine Lo K. nisda (a member of a priestly tamily)
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a miracle uadppens tor Zelaphed's daugliters siace,
l1ke vochabea, lhney were virwuous.

n. Judah b, Tepluu appears to oe ovne of
our wabois whose concern 1s with fitting miracles
within the patural urder; in wnis case, a time-
suspension miracle. In discussing Jochaped's
vitality and fertility, he prefers to place 1t
1n the "rational realm by explaining that she
nas a youthful appearance.

wot only are there midrashim which deal with
4 suspension of the agiag process ol people, but
with a suspeunsion ol Lhe agine process of 1ooas,.
this too might pe seen 4s an 1nterruplion ol the
sdlural vrder. In taaniu 5a we learn of a miracle
10 which srain wbich should take 6 months Lo rigen
Gucs Su 1N Ll days. uer'c nowever Lhere are no

rational” explenations ofiered.

similiarly there 1s no overt atieagt Lo
"eXplaln away a change 10 the expecled vimlug
ol things 1n thlis midrash trom miarash ha wadol
on uenesis 24:42:
For 7 the road miraculously conLracted:
ibrutham (Genesis 14:15,;kliezer (Genesis
24:42); vacob (Genesi1s 28:10,; moses (£xodus 2);
israel (epxodus 12:85); vavid (rsalm 60:4,;
and sennacherio (isalah 1U:28).
in each case a goal seems Un nave been
reached 1n record time; a journey of more than
a day (normally) 1s made 1n less than a day.
0, Lhen this 1s unot wmpossible, and theretore,
Luplicitly i1es wilhi. Lhe watural uraer.

within Lhe text ol nHereshit naba 4:5 we gelr
an explicit "rational.” dere K. vonalb admonishes




us nol Lo wonder at the miracle of tne lirwauaeut
exudlng water 10nto salt water and yet waters not
combining; vonah states "don U wonder i 11 lor the
Jordan passes through Lake jiberias, yel daoces wol
mingle with 1t. vonah chooses 8 Xnown - natural
nccurence - as hls 1mage. wither both the tirmament
and the vordan/'tiberias become miracles withan

*he natural urder, or nelther are miracles,

in an adjoinlng sphere Lnis branch" ot
wanbis wili be cencerned with satural urder;
witn ellyueive: maintaining proper societal roles
and behavior lalls withia thne jurisdiction
0l malitenance ol a naturual socireiasl order;”
an oruer 1ndilcuallive of ciiy!

the mabbis will comsent 1n avol Jd. x. wnathan
W2, how Laere 1§ an 1nversion ol Lue normal
ctiquetie when moses waters vethro's daughters:
Liocks, wan usuaully draws water and woman 1ves
1L 1 the 110¢ks; put there nas L0 o¢ an inversion
and moses wlli have Lo water Lie Ilocks because
Liere 18 & perversion o!f justice" (the womnen

lldave 10 De protectedl)

rrom 2 sources 1n particular ao we pave State ents
4 the wmporcance ot etiquette; ol uphnluing the
socteidl wures., vava mezia ofb yuoles n. isanhuma
J. nanilar (3rd century .alestinian amora and
“Cefender ot the poor” - and not the K. Tanhuma)

4s saying:

His statemenl cotwenl- on moses PROLNDE Wy
tor 40 doys and edating no uvread, since 11 s as 1f

e wenl up Lo heaven - no edliug doge here; with

conversely tue 3 angels abraham feeds, lollowing
carthly etiquette (wiien in wsome, do as the Romans).




Tne otner text waich gives a parallel account

Lo x. lanhuma's statement 1s «xodus Kaba ( ki 1hissa
47:5). Here we find, however, rR. Tannuwa making the
sltatement, "in the name of R. mleazar, son of . aAbin
in the nane of k., meir." the LextL varies from Loe
suba uezia text by saying, "if you 2o into a city
y0u must act accordine Lo 1ls customs."

Finally, Ltne wxodus maba version lucludes LOoLs
“ratiouaale” from k. Johanau: "1t only seemed as 1f
Lite angels ate. ™

Ltigquette, frviing everytualiz, luncluding
mirecles within the Naturcl Urder and oliy;

somenow they all converge here!

7




A "STAYING-15-BUSINESS" SALE:

Cne key Lo urban development should pve plain:

1t lies in the widening of the circ'e of those
capable of pariicipacing in i1t, until in the -
ead all men will take part in the conversation.

These words were written by Lewis sumford in
thits century. out, the "conversation" and the
"wigeninz circle" - they are but another way of
gescriving the elastic systoem of the ikaobois of

S0 many centuries apo.

we nave been "euvesdroppini"on a conversation
about Mirdacles; a conversalion which udas run the
camut frowm rduding to put-down; from exclusion to
ewbraciap the natural uUrder.

We nave veen encountering ithe "wilidenins circle:"
the majority, the winority, the fringe. Lt has bheen
@ widenineg circle woicn expands io survive and
cerpeludie itself. lu nas been a widening circile
WHLCi his useu many devices Lo promulgate 1Ls own
legllinngy.

une such method 1S to establish a syvstem
whiich expresses el méjor area ol coucern; uie
concern wiich conversely, upholds wneir Legliimacy.
In the case of Lhe wubovis there 1s a uveslre Lo
establish a system which eXpresses Luelr 1nvestment
L tne uvral Law; vral Law Leing that which legiti-

satlrzes toe wabbis.

There is a Midrash which arcticulates Lhis desire:
meciesiastles Raba 24b, 1his mldrasn cowments on




teclesiostes 3:14: "1 know Lhat whatever God does
1L shall oe forever." K. Sime.n n, Lakish relaLes
Lie bkcclesiastes' text Lo wveuteronomy 15:1:
all s wora which L comuand you Lo observe
you shall not @adé Lo wor diwialsh from 1L
(xesh Laksin) ul the righteous do ada and
do nol dimlaisih frou Lu.

Now Lhal such Lexts us kecleslasies iaba prant
sanction tu the wabvis, they can procede tn establisn
tieir osn lecitimacy as "ins" by undermining or
discrediting Lne "outs." The imuediate "outs” Lo
¢ dealt with by Lhe rRabbis are the priests and
the 1astitutions of the priests.

Midrashim about miracles reveal thau Lhere is
always some vestice ol support for the uriests,
tee Temple aud all that i1s identified witl thenm.,
vertaitnly, if Jderusalem way be associ. ted with the
lemp le and toe Priests, Midrash (salus 137:/ 1s
plFo=griest wien 1t yields K. vosa, 2nd century
ralestinlan tanna's wnterprecation of "if 1 forget
thee v Jerusalem lel my rignt hana torgel ner canotpi"
surys K. Uosa, "Il Jerusalem is torgotien, aever

spatla o will Miracles be performeu.

And lrom yoma Zle we learn of L1J Miracles
cven "wroacsht in the Temple:"

) no woman miscarriz2d from Lhe scede vl Lhe
hulv I lesh

=) the holy Clesti never vecaume puatrid

ay no Lly was seen 1n the slasehter nouse

1) no pollut on ever befell the hizh usriest
on tne wav of atonement

) no rain ever guenched vie tire of Lhe
wood-prle an the allar

H) nor 4ia vhe wind overcowe Lhe column of
smoke thai arcse fiowm 1t

7) nor was there ever found any aisqualityiaog
defect in the omer
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&) nor 1n the shewbread

) no serpent or sScorpylon ever 1njures anyone 1in
Jerusalem

1)) no man ever said Lo anolher twhe place 1s

Lo0 narrow for me Lo stay overmight in Jerusalem.'

But, there is no way of determining whether
tue Kahblis evaluate the miracles describeo in this
Ltexl; nu way o1 xXxnowiug whether it way be part of
all allack on a4 systew which stands in the way of
estdblishing Lhe rabbh1S; sucl ds we uave la perakol

4.

serukol 34b tells us that panina b, vosa's
prayers override (are neard over; taose ol wue
Higlh priest vonanan v. «akadl \(HaNlng, uelap as
we've already learned, tne ®"last of tne siracle
workers" ).

11 15 also possible Lo speculate thal Lue
Lension belween (maln wine) wabbinical and i riestly
elements are expressecd in the miracle midrashim,
by examininpg the 1nterplsay belween ilradents 1n
alddusnin :Hb,

1 this text . Aha L. Jacnbh s "plrtiled” against
abaye. «. aha, acting upon the sLatement Lhat a man
whtn calinot attord Lo educate votn himself and his
suily, wust educate mimself 1irst (unless, as K. Judah
Huds, Lthe son 1s a child protege; aha's son isan't),
does Lo educute himself ai apaye's “schoolhouse.”
Abaye nears that aha 1S on uls way and orders Llhal
o one offer alia @ motel room," so Loat aha will
e forced Lo sleep in Lne scucolnouse ... where
dewons bang out at nipht. awat night a 7-headed

Jregon semon appears wo aba in Lthe sclivulnouse,
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ithe followine morning, aha complains to abaye:
"if a wiracle vau nou occurced, you would have
endangered my life.”

Wiiv are Aha and sabaye: where vo Lhey stand
1n the “religlo-political spectrum:"

Auna b. Jacob 1s a 4th century ralestinian
amora; 11U 1s reputed Lhat he studied iualaka under
Joshua 0, nanina and agpaauh under (anhuma L. niyya.
Mol much 15 known zbout nis “roois, but from
various statewments wade by aba in the i1almud, it 1s
cenerally acknowledgeu Lhat a major concern of his
1s Lihe rebullding ot Lue leuwgle.

v tne oither hand, we have a great deal of
information on the eclectic background ot Aha's
sabylenian contesporary, Abaye. Although abaye is
ol priestly descent, nis 1S #n goratio alger siory.
liLs lather ules before he is born and his mother
L chiluvirth, aAbaye's sStatemenl i1n ohabbat 55b -
denedrating Lhe miracie of the man sackline tne
child, and wne assoclacion ol Lhe man in tne miurash
willi Mordecal - 1s curious i1n that the orpusned
Abaye 18 raised oy his uncle ond " " - uis 1oster
mother (or naunuy ). msevertieless, Siice avdye woes
trom being so poor e must vo tieldwork at nicnbt
- as ue “works his way througn coliege - Lo being
a well-oll vineyard owner ... We may hypolhesize,
as mashi does, Lhat abaye's oisdain for tne

welnurse” fainer 1n shabpat 53b 1s based on the
lauther-s having been a “loser” who never makes 1l
enoueh tinanciralty to ever being able to aflord

Lo pay a woman to narse his ohtild.

From shebbuat 33b &na esachinm 4b, which tells
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us 1iL's preferable tc rely on even AMiracles tioan
priesits, we asceriain tnat apaye 1s both anti-rricvst
and anti-miracle,

Ihus, based upon whal we WNOW 01l wue packgrounds
0l Abaye ana Aba and taelr respective pnsitions on
Lhe priestiood and miracles, we may deduce that
aldaushin 2Zub reveals someilining about “pro and

“anti rricstly elements and LOvlr dliitudes on miracles.

sut, certainly as wmportant, if not wore,to Lhe
gabors 1n their trectment of miracles, than discrediiing
tuelr predercessor-opposiiion, 1s emphasizing Lae
"LLattorm  wnich 1s wost palatanle Lo tne populous;
vl wneen Ltherefore will cemenl Lae rabois' own

pusiiLlon,.

Radushin writes that (he concept ot A 2,029 33 6
far 1row Deing an acadenle concepl, Is Mie wildh s
posalar” origins: "in tue mabbiole JIoriod Lue

peacle LU oarge possess o general 1des ot regulariiy
angd order 1n wue world., i1hat general tded 18 cousveyed
LY Lue concept of _A€s,) ‘33 and oy 1is

. - |
Jdlternate /1f(5 ) A0 .
urnpacn woula moarly hRadushin's associaiion

ol a doctrine of the Nawural uraer with tne

4 uroach sugrests tnai the "comgon

"poputous."”
lolk are Lnterested in the result ot the asiracle
([that 1s, the uct 1iself ), while the 1nterest of
Lthie scholars, Lhe »aeres, 1s focnsed on emphasizing
Liie 1acl Lthat 1L 1s und who works Lhe Miracle.

Here we finu Lhe term " 3 ¢ Jwe =

Lt was taught 1n a tradition ... applled Lo several
sMirecle stories, including: God sends anits to make
@ iole i o stone so Lhat 1t falls around ue's

neck and yrevents nim from scriking back; the
sinking of the wall ol Jericho; aua a lepgcad




recorded 1n Numbers Z21:14's mysterious"oook ol Lue
sars of wod," ot how lepers named kkth and Heb are
able to warn Lhe ssruelites aboul the descendiug
amorites,

1f the"rational" amoraim tell of these "popular
folk Mir.cles" they must have some purpgose in relatiug
these legends; and popular acceptance would be a
falr guess,

Besides, 1t 1s not so aifticult 10r the rabois
to relate to the"peojple;" tor ratuer than estrange
Luemselves from the people, Lhe Kavouis live among
tuew! They come from and live in "our world.”

bernard pamberger reports that the Kabolis are
recruiried from all classes; and, “some of the zrcatest”
were ot L leblan stock which must nave wade them tue

1oy acccptable.luo

Ih1is view 1s "seconded" by hadushin's i1nvesti-
cations of the Rabbis. ne writes that Lhe wxabpis
arc pnelther & clolsteread group nor a seperate
Jrotessional class. there 18 no gap" belween Lhbcewm
and the "folk."

lhe Kabbis are bound up withh the Lives ol Lhe
leople as a whote, and wembers of every ecounmlc
«roup are Lo pe found among them. ulnzberg 1n nis
stuuents, ocholars and saints (rhilaael; hia, 1.2

1Holes that wore than L)) scholars mentionneys in the
lelmud are sriisaus, a consitderable number iradesien
o other various professionals. ror ithem, Kabbi-ing

1s mogonlighting., They are 4t uedry businessmen!

Joshue D. Haning 1s a olacksaith (soavbuvat 574,
Johanan a sunoemaker. . Hiyya, who wriies on miracles
Lt serasol l4a, Lrades 1n silk (boba kama sub) dand
SLECain v. Laklsa, Lmporiant to avodah cara 540,
wOuty play "™inat's My Lipe?t anytime; ue 1S Doth

]




circuas gladiator and plantation guara.ldl

I'rue, there uare gebbis who are termed "ascetics,"
«++ bul they are not the mainstream. aAna, even Lae
"ascetics" of the wabbinic Wrold ofien has one foot
1 tnis world. ror example, . simeon, the Znd
century tanna wiro lives 1n a cave, is also a
one-time emissary Lo Rome; and we have witunessed
is 1npul (o mMiracles vis @ vis Lhe natural Urder
tn hulliu l27a (the miscegenation of the snake
aud Load Midrash).

Not only are wne wabbis related to "the pPeople"
and Lo "this world" economicully and physically -
but also, emotivnally., Tuey express the practical,
the "haymish." And often, this exuression comes

through 1n what they have sritien about mirascles.

Bamberger associdtes the nabbls' lmuersion
Lit e worlad of pracuical affelrs with a yualivy
0l e Kabbinie World whaich ne lescribes as 1Ls
‘sanmity” ("little short of miraculous consideriug
Lhe catastrophic events of tne apge.” J2)

Amone Lthe most charming express.ons ol Lue
gunpis' graclicalily and "sanlly  is revealed oy
Litis midrash sboul the miracle ol Lthe manna,
pound win Lae mekialwe ot k. Llshmaellva 1assa o)
ond whrch also appedars 1o 1alkut shimoinr (vob6)

Jue Genzberg's Lugends (Volume 1ia pape 40).

fmere Lile Kabuls exulaln why Liae manna ldils
eVel yday = ratuer than oll at vace: SO tual 1l
suouldn‘y ve " -"13y) cfn " .. they shounian't
LaVE LG "Sulopy e Wduna arvund 1n therr
WAallerlugs, «uid SO Laey Snould leceave 1L ana

cul 1L dally nol; no cutla butlel. no sandwich -
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but a goa, hot meal. 1s Lhis not the pragmatic
Strain that we uave come 1n assocldale wiuh Lhe
wabnis: Is this not their unique talent ... to
speak to the Feople in the 1diom of the reopuley

It 15 Lhis uniqgue abllity Lhat brings
Mumiord's ‘conversation (andachronistically)
to the world ol the Kabhbis, NOU capricious
chameleons Dui versdatile "survivors who Xnow
well now Lo wield wne “"widening circle" ...
Lhiese are the Rabols we nave mcountelcu wulle
Luvesclpgallng Luelr various Lredatmenis ol Lie
Miracle vis a vis Lhe maiural vrder in the
mrdrash, anu tne widenaing circle" which mumtord
1¢entitied with the City ... this 1s tne expandable
system of the Rabbis; ordered, so tnat withino 1t
all may fit - cven, and perhaps pre-eminently ...
the siraclel
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AND 50 ... lak  [Jp ¢

oSt of us are tamiliar with a ceriaiu dpocry-
phal tale avoul a Khuzari King who embraces Judaiswm
(we have even "bought it" into & best-seller: arthur

noestler's ihe tnirteenth iribe). out, there 1s a

less=well-known apocrypnal slory aboul wae ruter
o1 anoiher kinpgdom; his versploncliy and wisuom
dre gut to ithe test oy tae tollowineg riucle, posed
by one ol nis suvjectls,

zaid the subject: "sSire, name a miracle:"

Answered the King: “lhe uvews."

10 the King, tue cews are a miracle because

Ltiielr survival seeaws Lo go beyond all logic. it
obvidwes a nlstory which pursues a natural course.

Within Lhas contemporary worlua ol ouve s
Lhere 1s a proclivity woward tne logical; Lhe
orderly; toward all that signilies cuswos. Lherelure,
when we encounter viher worlds wiin ditierent
proclivities Lhan our's, we olten Degowe GdisSiurbed
tnact they apeear to, nol oaly function, nnt Lhrive
on what we term "the 1llomical,"™ "the uisorderly,"

"the chaotic."”

Because we seem Un need Lo gut all things
Liln Lterms of monochromatics: aly blacks and
all whites; we becowe perplcxed by worlds that
operate as &« kaleidoscope of moltlea, dap,lea nues.

rerhapys Lhis explains why mosl conlemporary
studies ol tie waooinie milieu nave been frustrating.

ae bave been unable Lo apereciale the xabols' unique




aullity Lo make out of wnat we wicht call cnaos ...
tnerr own origional coswos. They dre aole to create
a spectirum whicih encompasses most of ithe diverse
2lemenis of Laeir soclety from a plethora ol Lueas
and opinians,

ne pnave difiicully 1n our society in unaerstanuing
LislS. WHY: oeCausc we Lenu Lo tuink of Ltue Kapbvis'
world as & city wortd ... d4ud since ciiy worlds
demand order (orderly sireets, orderly garbage
collections ..., ... now can his ne?

By their itreatment o! the various posiures
on Miracles vis a vis the natural urder, Lhe Rabbis
nave made our guestion a tutile one Lo answer.
e must nol approacn the Habbinic millew bearing
Lile perspcctive ol our own milicu; we wust 1nstead,
recogillze Lae origipnality or the Kapois: Lo
Lucorgorate the unconventlional anu Lone couvencilonal g
the “"sopcmlan” and  lhe csitabllshment;” the smlracle
wiiln tne Latural vrderiug ( "matur:l urder” but
deCordliily Lo tuelr Leruas). anu, 1L ls Lwuls Gualliy,
Ltoal Lerentl, Lhal makes Lue nabbls' worla iuco

wrfma Pumbeck s one-size-tits-all-rose-petaled gardle!
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rdich Lances was once Lhe leading name 1n corsets.
In the chriscian carrier, the fate of uwiordano Bruno

would verify ulihis analysis. According to vaniel orinton

and ihomas wavidson's studies on obruno, 1t 1s the

Bo

priest's beliet 1in unceasing change and his understanding

of an 1mperfect world, ihat leads him to the stake.

The terminolopy to be used bernr nol non-gKabninic,
but non-ureek.

in his btudies in Judaism (2nd series page 1:2) schecter

regorts the student s frustration at poth listing and
definLlng.

cven Kadushin, nowever, is using definltions. most
relevant to our discussion 15 aadushin s definition
of regularity as "habitual adjusiment;* a deliniiion
adaptable Lo our own “elastic scheme,”

hadushin (on page 152 ot 1he nabbinic mind) uses as
iits example 1n wnich a change 1n  sidre beresuil” 1s
characterisiic of "nes" ..., shavbat Sob. uere, 1n an
exchange belween K. Joseph and abaye. & man 1s deemed
by the former to be pgreat because & miracle 1is
performed for nim, but unwortny by Lie letter,
because Lhe sidre bereshil was changed iu his case,

while recognizing Lhat tue pivlical and wabbinic
meanings of nes difter, aadushin cites rsalm 106:22
as Lhe source for the noilion of & wod responsible
for both changes  and “everyday miracles.”

Kadushin, max 1ne naboinlc mind page 166,

ihie cathholic cneyclopedia oape by4,

ironically, the issue by wiich ihe ureeks distinguish
thiemselves from the "barbarians," urder, 1s Lhe very
1ssue by which the kabbinie >ystem can distinguish
Ltitself from the ureek. pike Lhe cvabols-and-Lodges,
the ureeks 'look down on the varbarians for peing
disorderly and needing law; anu & certain kabbinical
element seems Lo lousk down theén oa the wureeks i1or
neecing any urder.

according Lo nobert urant, Luose from Lile senools”
of vynicism and >tolcelsm will modify,al a later Liuwe,
Lirts poslulate ny regaraing Lhe adveanl ol waw as
merely a step. i1n Lhe ci1villzin. process,

urant explains that otl. augusiine adopts, then adapis,
these seminates rationes: ctheorizing wndl at creation,
uwod Inserced Lwnese  causal priagciples which govern
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all subsequent evenis, miraculous or not. whiitle the >toircs
will say that these seminales rationes are ia matier,
AUgustine sees tiem as beine "in the soul of Lthe universe.’
in midrash a similiar notion woule be the miracles wod

SOWS 1iilo nature al the Iwili1eht ot the sabbath o1

wreatiog week.,

tnvmas ayler suggests that later, the caduuccees wilg
cudl? Lo represenl Lhe pploeureans, :nd the . harisces,
Liie LLO1CS,

Lrvach, wspnraim  lue sages: Thelr conceptls and pelliefs  Laec

"Ihe areatest things 1n Lthe worlo are seldom spectacular.
nurricanes are spectacular, but soft rain makes Lhlugs orow.”
... Adlal >vevenson.

Un page 20 of rThe Miracle and Natural Law Grant writes:
"The few explanations of Miracles which hilo gives, scem
Lo reflect the ideas of the stoic philosopner rosidonius.”

Soregen, reder dread From peaven page 8.

In Ve vita sosis 1 291 tuilo asks: "what is the river
of Lgypt when it overflows very year, bHut a rainpour
from Leneath?"

Borgen, reder dreada From Heaven page llo.

Benjamin Kosovsky in his "Oizar" ror sifra, page 1274
defines "nes” as: ¥ XA PN aanje 273
volh urant and urbach cite cnaptlter 37 as an example of this.

"~ Reider, Josepch The Book of Wisdom pape 223,

- ‘ 3
3 . e y 2AT O
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FRLY  QUEE oA Nl LBE
p &4 3_3' a 7 ¥ o Y ie¥ o~ I

Gordis, Kobert "lIhe social Baeckground of wisdom Literature"
hoU.c.d. volume 18 (lud44) pave 8l1.

Mumfora's siudies focus on the city, rather than the
Rabbinic world,

Ginzberg, Louis Legends of the Jews Volume 11 page 356,

In his article, "The significance of siracles for Taluudic
Judaism" (pace 403) Gutuimaan wriies thai i1n the late
‘harisaic period, miracles are restricied to the domain

ol 1ndividualiy experienced smiraecles within the laws of
NaLure.

Maimonices, sMoses Guide for ithe verplexed li Chapier 2y,

115.
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wontefiore and Loewe (page 692) relepgate sir.acles

to the past, while Grant (page 163) writes:"though
some Miracles are possivole in the present, tbe truly
stupendous Miracles ( a gqualitative analysis) do notl
now occur,"

"How 1S 1L lhal Miracles were performed for loramer
generations but not for us?"

(Abaye) said: "because the early peneroLivns usca
to wve ready to sacrifice thelr lives for the
sunctity of God's name, but we are uot." Critical
to a definitive stuuy of this text wruld be a
proper understanding of the terms "rishonim" and
"k'dushct na shem".

Urbach, Ephraim The Sages: Their concepls and Beliefs jage

Ginzberg, Louis Legends of Lhe Jews Volume V page 175.
ihe ever=-present dilemna: 1s this o Miracle and/or a
change in Lhe Universal Order?

'.f‘je t‘ ef_s’y- ff ‘7€

{

Moore, George Fool, Judaism ia L.e Firsi cenluries of
the clhiristian ora (page 500) tukes Lhis from Lhe
YalkuL on Joshua 15:16.

Althouzih Lnis Miracle has 2 parts, neveriheless 1L
does noL seem Lo be an exauple ot "ol pias 00 "
whirch will be deurt with lurther on.

Ginzbere, Louls Legeuds ol tne Jews volume 11l paze 428.

The verse with clisha 1s 1l nangzs Z2:6 and Lue olijan
verse 1s I wkipus 17:1; ... as 1L rains 1in ralestine
only 1n winter, this 18 viewed 48 a reversal of Lhe
Natural urder.

The other prophet mentionnea 1s Ahraham,
The “"Microcosm" passaze is also ftouna 1n "2354.0 A2 " 64,

For did not Joshua o. aanuanioh say Lhat"iLthe pious of all
peovple have a saare in the world Lo come:*”

Guitmaon, alexander “the sigailicance of miracles tor
talmudic vudaism”  n.u.o. .. volume AX  (1u47).

Moore's interjpreiaction of perakot 20a fails to lock
Luln our earlier ajalysis ol perakot 2Ua where the
‘present” and the "past’ are woo close wo be difterent,

uf Hanina, Mishna sotal, ¥:15 =avs "he was Lhe last of tLhe
milracle workers.,"” i 1s lelu Llor us Lo guesiion Lhe
sttt tcance of tnis Livte,
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4
e The text o1 duliin porurays tie woriny individual

as & Lrue “"catalysie:" wiun danioa or w. lidyya
Lheir meries coaupe for Lhe beuier woe wnole worla,
but uotL uvhenselves.

The midrash appears i1n variatioa ebout simeon v. nalafta,

45 .
'is 1s one of Lhe 1ew cases wuerce depyendence on the

occurence of a miracle resulls tavorably; pernaps a
reflection of uanina's sugerior merit,

4y . £
K. Adda D. ahava 1s a Srd century mabylonlan amora

whio 1S an aestlhielic: ithe Talmuo reporis .ue siays at g

synagozue looeer Lhan a.yone else; he coesia't sleep

regularly! wmost reporis on abaye, ou Lhe other hand,
portray uiuw as in Lthe mainstream of iife." in peritkot

“ 35b we 1inu a stateirent Lhat abave thinks cne shiould
not study so much as Lo exclude ali else.

ST ) . o "
53 an example and delinrtion of A ael3p *
aekilia o1 .. s1meon v, 10hal (o'sietiach 17)
32 : 5
mekilta o1 w._ishmael (.‘'iassa 7,
59 . . .
According Lo slorer, noliler also variously identilies
Lhe nasidim as rharisces, ossenes ana Lhe wmen ol Lvhe
uresal oyunagogue.
4 :
= bilnxer, oholom e pasid iu ialwudic pllerature page uJ.
3% .
Y Une cannot tell 4 genitile who comes to extingulsh
thie 1ight *do 1L or con'‘t,' ... pecause 1l's uol our
oulliration.
36 ;
this madrash 1s also tound 1n serer na apgpgadan ( . ;5. )
37 o
we have an unusudl situdation nere 1n Ladal usually a
Ldanna 1s & @more autuoritative .radenl. oul, wxaboab,
inLerescingly, 1s also otten descriovea as very pious.,”
0 de 1ind a similiar account 1n s,ayikra naba 54.16.
o
" this wgwependence will nol pe savocaled by Lthe mainsiream;-
we shoall examine this under - 2P 4O //‘zC."
650 =
uuilimann, wriles (on page 403, that 1n Lthe late
rharisaic period, siracles are restricted to individually
experiednced smiracles; but that where collectiive miracles
Au dppedr, Luey are basicalily an expansion of 1ndiviadual oues,
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uinzberg reports (Volume 1 pave 50) the sentiments
of sercsinit Haba 3.5 that israel was iaken into
special consideration at the time man was made,

Similiarly stated 1o Yalkut sh'woni 0 page 056.
seclesiasies maba l: L1 concerns 1iuself with a
discussion of miracles of “latter~and "former" Limes.

A parallel text appears in oseler aggadah /74 and
laani1 20b,

fne strategle principle of don't stand in a place
ol uanger will be discussed shorcly.

‘a wan soould not stand wn a place of danper and
sdy a miracle was done for him; perhans 1t won't
be. and (even) il 4 smiracle 18 gertorued for him,
it 1s deducted frow his merivc.'

Genesis 32:10: *© 1 Lecome diminished oecause of
all the deeds of kindness and truth.

s + G
8 Later on we shall pursue allusions 1o mordecai and

psther concerniug this miracle,

" . .

¥ 4e have already encnuntered n. Joseph in perakot bu,
tzkine a8 pro-nes stance.

nddushin views the principle, wuen associaled with
Lthe performance of a mitzvol, 4s an atiempt to modify
. wleazar's dictum in pullin 142a that persons
encaged 1n mitzvot are Kept from harm.

- ; dip 5 A Keds ) _.i:‘

‘my heart 1s faint.'
I'he aramaic 1s used here: (0 - e d

uearge rool soore (pave 481) places melr 1n the
4Lt gener.tlion of tannaim,

T 2 ] g : il 8 i ‘o ala R AT Zi0!

ahat urbach wentions: on page 115 of ihe sages,
will Ge expanded agon in our discussion on
hNatural urder and Miracles 1in the next chapter,

Ginzberg, Louis Legends of the Jews Volume 111 page 18.

Frick, Frank the cily 1p ancient aisrael page 251:
'Finkeistein sees Lhe prophets as representatives
of peasaniry.
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The relevaace of "sustenance" Lo "city” anu the
ravbluic milieu will ve discussed in Lhe next chapler,

Gingberz, Louis Legends of the Jews Volume L pagze L13.

similiarly in Sefer Aggadah wsand “xndus kaba ; ekude L1l:o.

~l1acde, Mircea ratterns in comparative meligion page 137,

tie context aere 1s the justificacion for a special
benediclion dpon drinkine water.

cxodus waoa 21:6 recorts differently; wnal the sea
saw wod pul pls arm on Moses' riwht hand (when the
sea bad piven Joses a hard time), and 1t flees,

ful= 1S similiar to the manna Miracle where the manna
assumnes a different "favorite taste" according Lo the
inoivigual.

uinzberg, Louls jegends 01 Lhe Jews .olume vi j;age 6.

wony, 1ucluding erich rrome, have adopled tuis leap
of Tarih 1ulerpretation:” only alwer tie Lirst Jew
steps 1n, dues Lhe Miracle uappen: -

al ' 5 : * J rghe

b S 22 <4, ) o | L b i

also 1n sefer aggadah __ -~ .

Grant (page 166) takes this accounu frow Josephus'
Antiguities \\ u7-Y8. see also way-station” sMiracles
tn the foltowing chapter to explain an unrije Miracle.

=0 1 uernans souls as yet unfinished.

Ginzberg, Louls Legends of the Jews Volume v page lJs.

Grant, wobert Miracle and Natural Law page 133,

Grent, KRobert Miracle and Natural lLaw pase 157.

Ulnzocre, Louls  Legenus ol whe Jews Volume 11 page 321,

Lluzoere, ouls pepends o) Lhe Jews Yolume 11l page 2S5,

—
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Urbach, Lphraim fhe Sages uape Lig; Urbach also
guotes ., Hiyya nar Aboa and R. Abbany as saving
'The .ay ol rain 1s grescer than that of the

resurrection nf Lhe dead,'

Lanzberg, Louls Legends of the Jews Volume AV page 384,

mumford, cewis The City 1n wistory onage 17,

un papge 147 o1 ihe naboinic mind, nadusuin proposes

that sifre to veuteronomy 52:1 exemplities the natural
vrder saracles woen 1t speaks ol the facL that natural
nojecLs una uvomesticated animals dou't change their

rule or middah:" one doesn‘l gel woneat 1t barley is sown.

pambereer, oernard ahe story of vudaism page 115,

avouan sarah 54n, froa wbhich -~ | o~ 4, A/Vy comes.

-

pamberger, pernard ihe story ol vudaism page L2o.
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