
INSTRUCTIONS TO LIBRARY 

Statement 
·bY author: 

LibraX""Y 
· record 

I hereby give permission to the Library to circulate my thesis 

(yes) (no) 

The Library may sell positive microfilm copies of my thesis 

(yes) (no) 

(signature of author) 

The ltelow.-named thesis was miscrofilmed on March 5, 1961 
~~--~~(~d-at-e~)--~---

AUTHOR ~----B~r_i_c_k_e_n_e_r_, __ Ba __ l_f_ou_r ________________________________________ _ 

TITI.E ___ A~C_u_r,...r_,i~cr'lu,.,l'"umll"lll""'-:'lol".i!!f~s'l!o,,.m_e"J1';el!'lwtri~s1;th!ht:Tn:hije:-o~l"ooi:rgticft'a•l--C_o_n_c_e_p_t_s_o_f_i_n_t_e_r_e_s_t _____ _ 
to Reform Jewish !Ugh School Youth. 



· Statement by Referee of Master 's Thesis 

The M.H.L. dissertation entitled: 

"A Curriculum of Some Jewish Theological Concepts of 
Inter.est to Reform Jewish High School Youth" 

written by Balfour Brickner 
(name of student) 

1) !:lay ( V'l i th revisions) be considered for 
publication ( x ) 

cannot be considered for publication ( ) 

2) may, on request, be loaned by the Library ( x 
muy not be loaned by the Library (-=%= 

Sylvan D. Schwartzman 
(referee) 

.. u 

) 

) 



A C1JRRICULUM OF SOME JEWISH THEOLOGICAL 
CONCEPTS OF I NTEREST TO R£FORM J EWISH 

HIGH SCHOOL YOUTH 

by 

Balfour Brickner 

Submitted 1n partial fulfill-

ment of the requirements for 

the Master of Hebrew Letters 

De gree and Ordination. 

.. . 
Hebrew Union College-

... 
Referee: 

Jewi sh Institute of Religion 
Cincinnati, Ohio 
February, 1952 Professor Schwartzman 

~ . 
' I 

.t B 



DIGEST -

11 A Currie l u um of Some Jewish Theological Concepts 

of Interest to Reform Jewish High School Youth" is an 

attempt to explain in simple, understandable terms some 

basic theological problems in which Jewish young people 

between the ages of thirteen and seventeen have expressed 

interest. 

The approach has been a reasonable and logical one 

rather than a pu.rely didactical one. The desire was to show 

some of the reasons why Judaism in particular and other 

religions in general, have deemed it worthwhile to preserve 

these ideas. Naturally the Jewish view has been held 

central in each presentation. 

The thesis was structured on a foundation of the 

childrens' own interests and beliefs gathered from over 

675 questionnaires created by the author and sent to 

various Reform Jewish congregations. The results have been 

correlated and evaluated in the introduction to the thesis. 

The topics discussed are: 1) The classical 11 proofs11 for 

the existence of God; the cr1 t1c1sms of such Uproofs•1· and 

an attempt to find other 11 proofs.n 2) The nature of God. 

3) Prayer. 4) Immortality. 5) The nature of sin and 

evil. Each topic is motivated by an incident with which 

the young mind is already fam111ar and the whole thesis 

is motivated by an incident taken from actual life. 

The purpose of the curriculum is to motivate the child 
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to think for himself. However, a concerted effort is made 

to convince the youth that there are valid reasons for 

accepting these theological concepts into his own framework 

of life. 

The curriculum ia not complete. Two areas of the 

children's interest have been omitted from this presenta

tion due to feelings of inadequacy on the part of the 

author . They are: 1) A Comparison of Judaism and 

Christianity. 2) The Value of Being a Jew. It is hoped 

that when these two sections are written and the rest of 

the material successfully tested on the young children, 

it will be worked into a text for Reform Jewish youth of 

the middle adolescent age bracket. 
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"In the beginning ••• 

I INTRODUCTION 

a:. What motivated thts curriculum'? 

Today, as perhaps never be1~ore 1n its history, 

Judaism 1s be1ng asked to definE~ 1 tself in terms of a 

religion. In its long and multl-faceted career, it has 

oft1mes been sufficient tor the great number of its ad

herents that Judaism be any number of soc1olog1cal; 

emotional and philosophical entj_tiea, all blended in some 

mysterious way into a unity wh1c~h could beet be described 

as a 11 way of life.u Especially in America has this been 

true, ln ap1 te ot the a trong emphasis {perhaps too st·rong) 

that Reform always placed upon cloctr1ne--the intellectual 

aspect of Judaism. NevertheleeEl, it was euff1e1ent that 

for one to be a Jew, he need only have 1dent1f1ed himself 

with a Jewish group. He could 'be either a Zionist or an 

anti-Zionist, a culturalist or sLn ant1-culturalist, or 

perhaps Just a supporter of the United Jewish Appeal -or 

sollle other Jewish philanthropic cause. If you 11 t . 

candles in your home on Friday e1vening or said Kaddish 

1n synagogue once a year, you we~re a Jew; if you attended 

a temple on Rosh Hashono or Yom K1ppur, you were a Jew. 

All. this was part of the Jewish "way o~ life. 11 What more 

minimal way eould be found to eJC:press what Judaism was~ 

How more watered down eould the1rtock of Judaism become'1 

1 
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· Now n<> one will deny that 0~11 the above mentioned 

entities as well ae many more unmentioned, are important 

to the body of Judaism)but today we f 1nd that they are no 

longer sufficient. The lack of definite standardg and the 

lack Of discipline a and conv1c ti.one ' about Judaism., on the 

part of the American Jews, part1.cularly the Reform Jews, 

is beginning to tell. Today with the issue of Zionism 

settled, and an increased emphas.ls on un1versal1 ty and 

brotherhood abroad 1n our land, many are beginning to 

wonder how such things as the llghting of the festival 

lights, or the at tending of a tem1::ple, has anything to do 

w1 th being a better person. Jud.aism is being asked to 

explain 1 tself a 11 ttle more clearly ana_ to Justify its 

own reasons for existence. 11 Why should I be religious?" 

This 1s the first question in people's minds. What 

follows then is, 11 Why specifically should I be Jew1eh? 11 

The answers) it there be answers, will not be found in only 

the ceremonial or the identification through culture or 
. 

nationalism w1 th a. Jewish people. Such questions are not 

being asked from the emotional or the sociologieal part of 

Dian., but rathe-r t'rom hls intellectual and rational natures. 
' . 

Aa. such, the answers muet be given from the intellect, if 

. they are to find aeceptance. 

People are not so mueh interested in attacking 
. 

Judaism as they are interested in trying to discover what 
- ~ - . -. . 

Judaism as a religion, as a body of doetr1ne, as a systemJ 
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really 1s. We do but beg the qui3st1on when we try ta 

give answers in terms of Hebrew, Zton1.am, Jewish litera

ture or even the reading of' the :Sible. We have failed to 

take the ideas upon which Judaie1t11, as well as other re

ligions, 1e founded, express thei!Jl in an intellectually 

aeceptable and conv1nc1ng manner so as to give them mean

ing for the needs of modern thought and life. It is 

certainly true that we are Jews :for other reasons than 

doctrine alone, and the author wtould be the last one te 

deny the value of transmitting tltleae other aspects or 
Judaism, but it 1s· h1.e firm conv:1Ction that without the 

doctrine, its understanding and :1.te application, we aan

not be Jews, only a group who ha·ve been born into a people 

whom the rest of the world view 1:te "different. a As eueh 

we are only a people who are not non-Jews. 

Christianity here 1n Amer1ei:i, whatever 1 ta shading 

and nuances, is primarily a rel11~ion. Its widespread in

fluence on all who live with 1 t ·though not within 1 t, 1s also 

forcing us to make of Juda.lam moJ~e of a rel1gic.:>n whether we 

want. to or not. It 1s possible that w1-thin the next two or 

three generations we may well w11Gneas the complete d1saolu

t1on of the things wh1ch held Jucia1sm together in the past, 

the use of euetome and eeremon1e1:1, philanthropy by whieh we 

identified with the Jewish peoplt~, Zionism and a language, 

whether Yiddish or Hebrew, which welaed the group in a 

~ommon bond. What then will be left it there 1e no doctrine-

theology if you will permit me to use the term--by wh1eh Jews 
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~an still stand firm and secure. In Israel; and 1.n other 

parts of the world. perhaps doe·trjLne is not so important, 

other things serve as the weld; but here in Amer1ea where 

the goal 1s greater freedom, greater intermingling w1.th 

one another and an increased open mindedness toward:e one 

another, the Jew, by correctly we>rking for the increase 

of these ends, 1e liable to discover that he is digging his 

own grave • Unle es we can 1mplan 1; w1 thin the minds of the 

young the eonv1ction that religion as a body of thought, 

is worthy of perservat1on, and that Judaism, ae a par

ticular expression ot this body c>'f thought 1s of special 

· value and thereby worthy of our loyalty anG. adherence, we 

may well find that other, etrong~1r foreee of our American 

life, have reducea Judai'f:.m to a nhadow of 1 te self. 

The things which have so far been said are not novel. 

They are the concern of almost e~rery rabbi and Jewish 

edueator in America. This is amply ehown by the raet that 

as soon as the child reaches the eonfirmation year 1n moat 

1nstanees Just before. he 18 to :flnish hie :formal Jewish 

training, the rabbi goes into the classroom and begins to 

t 'alk to his ehildren about such 1;h1ngs as God, prayer, 1m

mortal1 ty, good and evil, etc. P~or the first time the 

child 1s exposed to those thought;e and ideas which should 

· have been a part of hie training from the age of six and 

which by thie time should be the very bae1e et his develop

ing philoeophy of life. In eight; or nine short months,. 

meeting once or twice a week, the1 rabbi intend~ to convince 

) 
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the children on matters which it; actually takes years of 

indoctrination and teaching to transmit. If this 1sn 1 t 

the height of wishful thinking what ·is? The late Cardinal 

Newman well realized. the folly of such an endeavor when he 

said, "Give me a ehild until he is thirteen and you ean do 

anything you want with him at'ter• that .u As if this capsuliz

ed educational pattern were not bad enough, we find two 

other characteristics in our tea.ch1ng approaches which 

mitigate against any possible su.eeeee such as the program 

might have: 1) we too often ma.ke the mis take of tea ching 

the child things which he will later outgrow. When he casts 

off the concepts, he 1s liable to think that the source of 

the qoncepte was in and of itself worthless and may lead 

to hls break with rel1g1on altogether. 2) Exclusive of 

the rabbi's own knowledge wh1eh is ae multi-faceted as is 

the material he is teaching, there does not seem to be any 

concrete concise source which he can use to aid him in h1.s 

work. He does not have time to sit down and develop with 

the child an approach to life's theolog1cal problem. He 

hae the tendency to become didactic, to lecture, to say 

a this is what Judaism teaches alxut God, Prayer, the Soul, 

1mmorta11~y, etc.• Naturally_ the young mind wants to _know 

Why and How., . and ean only be 0onv1nced when he has answers 

to these questions whieh will satisfy him; they do not always 

have to be complete answers. 

In d1ecuss1ng this most basic problem of Reform J•w1sh 

Education with men who have long been aet1ve in the field, 
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w1 th rabbis who have been teaehl.ng it, and from my own 

personal observations as a teacher who for five yea.rs has 

been struggling with the presen1;at1on of Jewish theological 

ideas to young people, I have cc1me to the conclusion that 

material in this field ie badly needed. Not that there 

are not already other texts 1n this broad area of work; 

~ there most certainly are: To but mention a few briefly: 

Israel ~attuck 1 s, Essentials of Liberal Judaism, 

published in 1947. This book does deal with 

the problems of Jewish theology from the Reform 

point ot view. But 1t 1e not written for young 

people. ·It pre sen ts the trad1 tional Reform view-

point, with little regard for the developments 

of modern thought in the last twenty-five yea.rs. 

The style is dull and the format uninteresting. 

Rabbi Ste1nbach 1s, What is Judaism, 1s again a 

didactic approach. The subjects it deals with 

are varied, although he completely i gnores the 

problem of sin and devil, a.ind not enough space 

is devoted to any one topic · to .give it adequate 

eoverage. The book is one c)f the best in this 

field, although 1n many ways inadequate. 
' 

I. Feur and Glazer, The Jew and .His Religion. 

Most Reform schools are tamjLllar w1 th this 'book. 1 

This 1s a conf1rma tion manua.l, whieh has not been 

used too euceesefully. The presentation 1e again 



naive and too short to be of any real help to 

the young person's mind. 
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Mil ton Steinberg 1 s 1mmanent.ly successful Basic Judaismt 

needs . no ~ comment here. Although very comprehensive 

in ·wha. t 1 t covers, 1 t gives each topie &nly. a su~erf1c1al 

brush. The success of Basie Judaism merely emphasizes 

the need for a really solid text. 

There are other texts in th.le field: 

Ira Eisenstein's What We Mean By Religion. Feldman's 

Confirmation Manual and one fine analytical approach 

written by two laymen, Charles and Bertie Schwartz, 

entitled Fa1 th Through Rea.son. Thia bo-0.K., however, 

is again written for an adult audience. 

All these are attempt.a to m.eet this crucial need for 

some popular work on theology . However, none of these texts 

takes any one particular concept and develops it as fully as 

1t should be developed to answer the questions in a convincing 

manner. Each is either too didactic, or t .oo b~ief to be of 

any real value. Children, a:s adults, want to go behind the 

scenes of thought, not Just be presented with a fa1t 

accompli--e. watered down eatecP,1sm. Thie curriaulum attempts 

to take the child on 1ntelle.ctual e:xcurs1oRs intb the realm. 

Of theology. We are not content to say that there is a 

eosmologipal proof f .<J.r God which says that a. created world. 

necessarily implies a creatO"I'. We try ·to show the develop

ment of this idea and what Judaism did with it: Was 1t 1m-
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portant to Judaism or not? Ie 1 t refuta.ble? Can you 

prove God's existence? If not, what reasons do we have 

for positing God? Jewish source·s and Bible quotations 

are used onl~ when helpful. We are not wr1-t1ng an apologet-

1e of Judaism, rather an explana.tion of theological con

cepts, found in Judaism, as in other religions. Where 

Judaism has a helpful solution lf8 quote 1 t ) but many 

different sources are used. Th1.s 1s a study, not a 

series of conclu.sions. In ·the f'inal analysis the child. 

will always have to make up his own mind, choose the 

approaches most helpful to him. We are interested in 
' deve'lop1ng thought, not in merely eta ting conelus1one. 

I 

It is hoped that if the -work is successful, the 

material can be more :fully developed _into a text book for 

young people of the middle adolescent age bracket. 
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b. How did we a.acerta:1.n the areas of 

thought in wh!eh t'::> work? 

1) Although a general feeltng was held by the author, 

as well as by tboee with whom he dis~ussed the problem, 

that there were wide areas of th.::>ught in which the children 

were eonfueea. and needed gu1aanc1e 1 we di cl. not feel that eueh 

a general feeling would be of much help 1n trying to determine 

what areas of thought needed writing on. It was theref'ore 

decided to distribute a questionnaire in order to more 

specifically discover areas of 1) interest 2) belief and 

3) what the individual child thought important about specific 

subjects. 

2) Although only one ques-t:1onnaire was finally used, 

it was revised three times. The second questionnaire was 

given as a test case to the memb,ers of' the High School ot 

the I. M. Wise Center Religious JSehool. Upon more. earef'ul 

analysis of the answers it was d:lecovered that the desired 

information was not forthcoming. we include a copy of' 'both 

questionnairesJ se you ean see the difference. Suffice 1 t 

to ea.y that this, plus the following cr1t1c1sm received from 

Rabbi Beryl Cohan, to whom a eamJ>le questionnaire was -sent, 

eaused us to revise the · quest1onna1re for the third time. 

In the second questionnaire we u1se the words 11 value" and 

n valuable," Dr. Cohon 1 a cri t1ci13m was as · follows: 
,, 

" ••• I am much eoneerned with the word 11 value*' that 
you raise repeatedly all though the questionnaire. 

·1 • In your own mind 1 t would seti!m value is eynonomous 
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with 11 money in one 1 e pocket," or, some practical. 
ut111 tarian consldera t1on. When you askJ for exampl~) 
1 Is belief in God valuable f'or me 1 (cf quest. No. 4-r 
what you are really saying 1.s, 'What do I get out of 
it?• The whole body of the whole problem of values 
should be clarified and plac:ed on the· level of the 
sacred, if you are to raise that question at all, par
ticularly with children." {letter to the author, 
May 11, 1951) 

A copy of the final quest1on~a1re~ le appended. 

3) The stI'ucture of the sta.t1st1cal charts used in 

compiling our results was developed in the main by Rabbi 

Sylvan Schwart.zma.n to whom the aULthor is deeply indebted 

in many ways. His assistance, encouragement, and eug-

geetions were ~nvaluable. 

4) a. There were special problems of computation. 

Since all the e tudents did not an.ewer each part or every 

question, eepar·ate totals hB.d to b.e figured for each 

ae.ction in order to get. accurate total figures. 

b. Of the 675 q_ue st1onn.a1res computed, only 12 

were found to be totally invalid due either to the child's 

failure to .put down ·age or sex, or because ~n any que~t1onna1re 

to children, there a.r·e bound to be a f'e.w who will not take 

the questionnaire seriously, and either deface it or give ~ 

multipl~ answer where one . is called for. 

5) The questionnaire waa sent to the following congre-

gations: 

Congregation 

1. Rockdale Ave. 
Temple 
Cincinnati 

2. Euclid Ave. 
Temple 
Cleveland 

Rabbi returned not returned 

Stanley R. Brav .x 

B. R. Br1ckne:r x 



Congregation Rabbi 

3. Rodeph Sholom · Sol Freehot 
Pittsburg 

4. Free Synagogue Joseph Klein 
New York 

5. Temple Israel Abe Klausner 
Boston 

returned 

x • 

x 

6. Keneseth Israel Bertram Korn x 
Ph1ladelph1a 

7. Beth Israel 
Houston 

Robert Schur x 

8. Temple Israel 
St. Lou1s 

Ferdinand Ieeerman x 

9. Emanu-El 
Dallas 

10. Emanuel 
Chicago 

Lev1 Olan x 

Felix Levy 

11. Beth El 
Detroit 

B. Benedict Glazer x 

12. The Temple 
Cleveland 

Abba Hillel Silver x 

13. Hebrew Cong. Geretenfeld x 
Washington. D.C. 

14. B1 na1 Jehuda 
Kansas City 

Samuel B. Mayerbergx 

15; .B1na1 Jeshurun El1 P1lch1k 
Newark, N. J. 

16. Temple Israel Jerome Folkman 
Columbus, o. 

17. Beth Zion Jerome Fink 
Buffalo, N.Y. 

18. Emanuel Julius Mark 
New York 

19. N.F.T.Y. Camp Cook 
Conclave 1951 

x 

x 

x 

x 

Xi 

not returned 

x 

x 

x 
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a) or the 19 groups to .whom the que s tionnaire was sent, 

replies were received from 16 of them. 

b) Over the 125 O questionnaires were sent out. · The number 

used in the computations was 68?. 

c) The percentage of ret\l.rned questionnaires was 53, an 

unusually high percentage of replies. 

* * * * * * * * 
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c. Ho'\cr the ouestionnatre was correlated · · 

1) The basic breakdown of "the questionnaire can be 

seen by a study of' . the appended ·tabulation sheets. All 

questions were broken down into three basie parts: sex, 

final totals and age. 

Ages were taken at facie value. If the 
child said he / she was 14 he was placed 
in the 14 year old age bracket, regard
less of the number of Jillonths involved. 
This procedure was dec:1.ded upon since 
it was felt that there would be as many 
on one Gide of the 6 month dividing line 
as on the other. 

2) Two sets of comp1lat1on1e were done on the question- · 

na1ree: the raw score compila t1•:>ns and the percentage 

compilations. 

a) For the raw scores, tbe quest1onna1res were · 1 

taken d.own to the Inter1n.at1onal Business 

Machine . Company where tlb.e author consulted 

Mr. C. F. Rentschler, . ti:> whom he is deeply 

indebted. Mr. Rentschlt:!r spent long hours 

trying to arrange a system whereby the 

desired answers eould b~~ tabulated on one 

of the I.B.M. cards. These eards have to 

be punched in a special way so tbat they 

e~:n pe operate~ through one of the I.B.M. 

computing machines. Wh4:m the goal desired 

was explained to Mr. Re11tsohler he was not 

only co-opers:t1 ve to th1:1 extreme, but also 

of great value in organ:Lz1ng and arranging 
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the information ~onta1ned within the questionnaire 

for compilation. Without _hie ingenuity, constant 

attention and fine spirit of helpfulness, this 

atat1st1cal part of the questionnaire might never 

have been completed. The author now has 1n h1e 

possession all the I .B .M. c1ards, as they were 

developed, with even geographical break downs 

punched 1n, so that, if 1n the future, ~here 1s 

any addi t1onal correla.tion 1or scoring that ie 

desired, he can have it done in any I.B.M. office 

in the country. We recommend highly the Inter-

na t1onal Business Machine oir gan1za t1o n. They are 

efficient, accurate and abo·v-e all, most co-operative. 

The author' a personal appre~::1at1on can not properly 

be expressed within the confines of hie work. The 

work tha't the I.B.M. people did for the author, ~ 

done completely gratis. 

b) The raw scores, as entered lnto the charts were then 

taken to a professional comptomotr1st for percentages. 

There are over 9,000 separa1ce compilations on these 

three charts. .. . ~ 

' . 
t • 1 
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THE STATISTICS: 

a) The questionnaire 1e broken up lnto four parts: 

I Techn1ca.l 1nforme.t1e>n 

II The ascertaining of INTEREST 

III The ascertaining of BELIEF ABOUT ••• 

IV The ascertaining of what the child THOUGHT 

MOST IMPORTANT ABOU~~ ••• 

b) A complete break down of the tables is 1mposs1ble 

within the limits of this thesis. Such a 

etat1st1cal study would 1n itself be material 

for a doctoral d1seerta1~1on and the author is 

not a qualified etat1st1c1an. There are any 

number of correlations which can be garnered 

from these figures. WhaL t will be presented 

here will be .only those figures and correlations 

which were necessary to determine needs and 

interests of the chlldrEm so that the ·authol' 

could know in what fielcls to wr1 te. 

c) No concerted attempt is made to delineate 

be tween the answers of C>p1n1ons or boys and 

' girls. It was felt th.at; since the classes and 

formal periods of instruction for the children 

will be on a co-educa ti cmal bas.1 s , .1 t would be 

of no value for this curriculum to corz.elate in 

this way. 
t 
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CHART NO. 2 

An expression of Interest on the part of the chilaren 

A• l. The total number of children who answered this part 
of the questionnaire ranged between 662 (question 
No. 20) and 673 (question No. 1) 

2. Of this number between 402 (question No. 28) and 412 
(question No. 16) were .filLrls. Between 256 (question 
No. 30) and 263 (question No. l) were boys. 

B. The questions in which the fil~eatest amount of interest 
was shown are: 

Question 

1. What God is 

2. Pr'oof ·that God exists 

3. The powers that God has 

4. The control that God has 
over man 

8. 

12. 

13. 

14. 

15. 

16. 

17. 

20. 

24. 

The value of believing 
in God 

The value of praying 

The value of living a 
righteous life 

What sin is 

How sin ean be o·vercome 

Why there is evil in the 
world 

The value of being a Jew 

The special respone1-
b111 t1ee of being a Jew 

Wha.t Jews must believe 

Life after death 

50 percent 
and over -

62.6 

65.3 

sa.1 

40-49 
percent 

46.4 

33-39 
percent 

39.5 

35 .6 



Question 

25. The soul 

26. Miracles 

27. Heaven and Hell 

.32. What Reform Judaism i .e 

33. Comparison of Judaism 
and Christianity 

35. Conflicts between the 
teachings of Judaism 
and those of science 

50 pereent 
an.d over -

68.3 

40-49 
percent 

4J.2 

40.8 

45 • 

47.2 

xvii 

.33-39 
percent 

0. The questions in which the 1-eaet amount of interest was 
shown are: 

Question 15-22 
percent 

6. What prayer is 

?. How tQ pray 

9. The value of religious 
services 

10. The value of ceremonies 

11. The ethics of Judaism 

18. The righteous deeds Jews 
must do 

19. The observances Jews 
must keep 

21. The central ideas of the 
Bible 

22. How the Bible came into 
being 

23. The modern value of the 
Bible 

28. The Messiah 

29. Angels 

21.s 

io.4 

18.6 

23-25 
percent 

2J.4 

25.6 

24 

25 

26-32 
percent 

.,, 

28.4 

-r .' ... 

• r" .. 

29.8 

. 
32 •. 8 



Quea.tion 
15-22 
~'cent 

23-25 
.percent 

XV111 

- 26-32 
percent 

30. What Orthodox Judaism 
is 21. 

31. What Conservative 
Jud,aism 1e 18.9 

34. Jesus 30.a 
D. Conclusions 

1. 

_2. 

J. 

4. 

6. 

The children's prime concern were about God, 
Judaism .and Christianity, the value of being 
Jews and life after death. · 

Their lack of interest in such things as 
Orthodoxy, Conservative Judaism, Ceremonies, ' 
angels, and how to pray,. show the pragmatic 
approach used by the ch1.ldren. They are 
interested only in those! things w1 th which 
they are most intimately associated. They 
seem to recognize that t;hey are Jews, different 
from the non-Jewish world by belief, and they 
want to know what these beliefs are and of 
what .immediate and pragmatlc use they have for 
them. (Rabbi Cohon'e erit,icism not withstanding) 

It is interesting to not;e that although they are . 
very much concerned wit . .h the differences between 
Judaism and Christianity, they are not interested 
in Jesus per se. 

Their lack of interest in angelology and the 
Messiah, might be a good. indication that Reform 
Jewish teaching bas had some positive effect at 
least 1n these fields. · 

Less than a third of the children tested show 
any interest in the Bibl.e. This fact, in light 
of the tre.mendous emphas~s placed upon the im
portance of the Bl·ble, plus the fact that they 
believe the Bible to be or only some too little 
value in helping them live happier lives, attests 
to the fact that so far we have not been success
ful in conveying to the children the Bible's im-
portance--1! there be any--in life. ~ 

Generally spea.k1ng,g1rle express a more avid 
interest in the .religious questions asked than 
boys. 
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7 • Ta.king the ideas the chjlldren expressed .moat 
interest in, we find a gradual increase in 
interest until the age of 14. From this point 
on there is a. moderate Blackening off in . 
interest. The following chart bears this out: 

Questions in which more than 50 percent expressed interest: 

Question 13 yrs. 1.4 yrs• 15 yrs. 16-17 yrs. 

1. 

2. 

5. 

16. 

24. 

53.2 up 66.7 down 61.!j down 59.8 

62.3 up 66.7 down 61.8 down 59.8 

58.4 down 53.a up 55.1 up 58. 

61 up 65.4 up 69.2 down 58.4 

43 .• 4 . up 61.J ·down 60.8 down 54.9 

64.9 up 73 down 66. down 62.8 

8. Concerning prayer: 
When you combine those who checked "greatly 
intereeted11 with those who checked "moderat·ely 
interested" you t"ind theLt well over 50 percent 
express an interest 1n prayer. For this reason; 
we have included a full d1acuae1on of prayer in 
our cur:riculum. 

Question Greatly Interested Moderately Interested Total 

6. 

7 ., 

a. 

23.4 42.4 

21.5 34.:; 

34.J J8.2 

9. The 5 ques tiona which mo· et interested boys 
were: 

65 .B 

55.8 

72.5 

Question Percentage 

2. Proof tha. t God exists ?0.3 

16. The value of being a Jew 59.6 

33. Comparison of Judaism and Cbr1et1an1ty .59.6 

1. What God 1s 58.2 

24. Life after death 51.7 



10 • The 5 questions which D11ost interested girls 
were: 

xx 

Question Percentage 

33. 

16. 

l. 

24 . 

2. 

Comparison of Judaism and Christianity 73.8 

The value of being a Jew 68.4 

What God is 6;.4 

Life after death 62.4 

Proof that God exists 62. 

11. It should be noted that both boys and girls 
were interested in the same questions. Only 
the degree of interest was different. The 
percentage for girls weLs higher than that of 
the boys. 

f' 

'\, . 

• 
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CHART· NO. )1 

An expression ot Belief 

A. 1. On 'this question, the number of children participating 
ranged between 629 {question No. 9) and 664 (question 
No. 11) 

2 • · The number of girls who pa.rticipated ranged between 
380 {question No. 9) to 403 (question Nos. 5 and 11) 

3. The number of boys ranged between 248 (question No. 2) 
and 261 (question No. 11} 

B. 

4. The children were asked t o place a check beside any 
.Q!!...E1 of four or five possible answers to the 11 
questions asked. • • * • • • 

1 • . When I think of God I---- .Jo 

Percentage Answer 

41.1 think {b) of' Him as some unknown force 
n l'.deal~ 

36.1 think (a) of' Him as a super,.-powertul 
Be:ing 1n heaven 

11. think {c) fer el that he does not exist 
except 1n my own mind 

11. th1nk {d) do1n • t know what He is 
0.8 think- (e) if' you never think o f God, 

eheck here. 

b. The answers examiyed by ages: 

or 

percent answer 
l 

next predominating answer 

13 
14 
15 
16-17 

2. 

_:Qercent 
- I. 

39.5 b 30.3 a 
41.6 b 30.9 l a 

39.5 a 37.6 '"' b 
48.9 b ' 30.9 a 

I believe that the amount; of interest that God takes 
in me, personally is --

Percentage 
Answer 

• I 

35 .2 
32.6 
18.9 

8.1 
s.o 

thought 1 t was (b) t?:onaiderable 
tbough t 1 t was ( c) IIlo dera te . 
thought 1 t was (a) e~normous 
thought 1 t was (d) r v·ery little 
thought i 't was ( e) : none 

j 
l ,, 



b. The answers examined by ages: 

13 
14 
15 
16-17 

J2ercent 

44. 
. 37.l 
37.9 
34.l 

answer 

b 
b 
c 
b 

next predominating 
l2ercent 

26.7 
31.8 
30.1 
27.5 

xx11 

answer 

c 
c 
b 
e 

Prayer benefits me most because it--

Percentage Answer 

46.o thought 1t (b) helps me feel better inside 
20.3 thought it (d) helps me think out my problems 
19.2 thought it {c) gives me higher idea~s for 

9.7 
living a better life 

thought it (e) if you feel tha~ prayer does 

4.8 
not help you check here 

thought it la) often gets me the very things 
I ask for 

b. The answers examined by ages: 

Age J2ercent answer next predominating answer 
J2ercent 

13 ' 40.3 b 24.7 d 
14 46.6 b 19.9 d 
15 46.8 b 19.9 d 
16-17 /f?.4 b 22.7 e 

4. When I pray, I feel--

Percentage ~· : 1 1 - Answer 

62.l 
22.6 

90.0 

4.6 

1.7 

thought 
thought 

thought 

thought 

thought 

{a) 
lo) 

. (b) 

{d) 

(e) 

I am talking to God 
I am talking out things with 
,myself 
I am talking to something which 
is neither God nor myself 
I don 1 t know to whom I am 
praying 
If you never pray, check here 

b. The answers examined by ages: 
I 
~ 

13 
14 
15 
16-17 

l2ercent 

56.6 
·.".65 .6 
61.8 
57 .3 . 

answer .Jnext predominating answer 
percent 

a 
a 
a 
a 

21.1 
21.7 
25.5 
19.8 

e 
e 
e 
Q 
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• y ! 5. I believe that the relationship between the Jewish 
'people and God is that the Jewish people is--

Percentage 

80 ':\ ·-
12.0 

7.0 
0 .. 6 
0.1 

13 
14 
15 
16-17 

6. I 

Percentage 

47.6 

26.6 
19.8 

6.o 

.. -·-

believed 

believed 

believed 
believed 
believed 

percent 

77 
81.9 
80 
78.8 

believe that 

believ.ed it 

believed it 
believed it 

believed 1t 

( b) 

(a) 

(e) 
{d) 
(c) 

answer 

b 
b 
b 
b 

the soul 

is (c) 

18 (a) 
is (b) 

is (d) 

Answer . ' 

of no greater or lesser 
importance to God than 
are other people 

• r 

considered by God to be '' 
more important than other 
people 
if you do no·t know ehe,ck here 
of no concern at all to God 
less important to God thart 
other peoples 

next predominating 
percent 

14.8 
10 • .5 
:11. 
16.2 

le-- . .. 
Answer 

a 
a. 
a 
a 

something which exists but 
cannot be explained 
a 'part ot· God within me 
a part of God but of my own 
self 
something which ~oes not 

·- really exist 

b. The answers examined by ages: 

13 q 
14 
15 
16-17 

percent 

59.s 
43.0 
50.5 . 
45 .s 

. 
' 

answer next pre·dom1nat1ng answer 
percent 

c 
c 
c 
e 

18 ... 9 
31.1 
24 • .5 
24.2 

a 
a 
a 
a and b 

I believe that whe.n I die: 
I 

Percentage 

21.0 

believed. 

'believed 

(d) 

. I ("f') 

' 

I ol 

• n. 
Answer 

I live on only 1n the memory 
of people who remember me 
if you do not know check here 
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Percentage Answer 

8.8 

8.8 

7.3 

believed 

bel1eved 

believed 

believed 

(b) 

(a} 

(c} 

(c} 

.eLll or part of ine returns to 
Ck>d and lives on with Him 
I go either to heaven or hell, 
where all or part of me 11vee 
on 
all or part of me returns to 
eiarth in a·ome form 
1;hat is 'the end of me 

b •. The answers examined. by ages: 

13 
14 
15 
16-17 

percent 

45 .9 
38.0 
4.5 .6 
54.5 

answer next predominating answer 
nercent 

d 
d 
d 
d 

25 .? 
24 
18.1 
15 .2 

f 
r 
r 
f 

8. I:f I commit a sin, I belj_eve that the greatest 
source of my punishment 11rill come from--

Percentage Answer 

66.9 
20.9 
16.8 
1.4 

believed 
believed 
believed 
believed 

(c} 
(a) 
(b} 
(d) 

b. The answers examined by ages: 

lnner feelings ot 11 gu1lt 11 

Ck>d , 
the way people react against me 
jlf you do not believe. tba t you 
1·eceive any punishment of any 
l!dnd check here 

' I ... 

percent answer next predominating answer 
percent 

13 
14 
15 
16-17 

67.6 
64.5 
66.2 
74.5 

~ 

e 
c 
e -

I believe that the evil 
comes primarily from--

Percentage 

64.7 believed (c) 

23.5 believed (b) 

5.7 believed (a) 

3.3 believed (d) 

2.2 believed (e) 

18.9 a 
24.2 ·u a: 
19.1 a 

: 17.3 a 

1;ha 1! is in th1e world 

Answer 

n1an who 1e basically good and 
who could control the evil in 
himself but does not 
Dlan who 1s basically e v11 and 
c:annot help himself 
God 
people's imagination and 
doesn't really exist 
(if you do not believe that there 
j .. s any evil 1n the world check here) 
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b. The answers examined by ages: 

13 
14 
15 
16-17 

percent 
·.· 

answer next predomina ti·ng answer 
percent 

c 
e 
c 
c 

34.2 
21.9 
23 
20.9 

b 
b 
b 
b 

10. I believe that the Biblt~ is-

Pet-centage Answer 

54.6 

25.9 

18.4 

o.8 

believed 

believed 

believed 

believed 

(b) 

(a) 

(c) 

(d) 

of some value in helping m~ 
live more happily 
of little or no value in 
helping me live more happily 
of great value in helping me 
life more happily 
the only source for living 
happily 

b. The answers examined by ages: 

13 
14 
15 
16-17 

11. 

Percentage 

73.5 
· 14.8 
10.l 
1.6 

I 

percent 

49.3 
58.0 
52.4 
53.5 

believe that 

believed 
believed 
believed 
believed 

b. The answers examined 

Age percent 

13 74.7 
i4 78.4 
15 70.6 
16-17 65 

answer next predominating answer 
percent 

b 32.9 a 
b 20.3 a 
b 31.3 a 
b 25 .3 a 

the Biblt~ was written chiefly by-

.:; Answer 

·(b) 1nen inspired by God 
(c) e>rdinary men 
ld) :r do not know 
(a) (}od 

b;y: ages: 
y• ' . 

answer next predominating answer 
percent . . -

b 17.J d 
b 11.5 e 
b 17.1 c 
b 26.0 e 
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CHART NO. 4 

An 1nd1c-a.t1on of what the ch1ldre:n thought most important·, 
about the following subjects 

A. 1. The total percentages were computed by dividing those 
who answered the particular question to those who 
Picked any particular answer (a, b, c, etc.) 

B. 

In the first column of cha:rt No. 4 the number 30 
represents that number who thought 11 a 11 was the ' 
most important answer to question No. 1. 

'1barr1ve at the percentage of 14.4 you divide 30 
by 208 (-The total number o:f boys who answered 
question No. 1. 

This system is followed th::roughout to arrive at 
11 total 11 numbers a,_nd percentages 

2. The children were asked to read the heading and 
then rate the answers by number of what they 
thought was first in importance to them, what 
was second, whe.t was third, etc. In these 
statistics we are concerne1d only w1 th their 
first three choices. 

3. The break down ls as follO'l'TS: 

1. I believe that God ••• 

lat choice ,, 

42.9 c.hose b is everywhere and sees everything that 

24.5 chose d 

17.8 ohoee !A-

11.8 chose e 

3.0 chose e 

2nd choice 

2a.9· 0hoee b 
23. L4- chose a 
22.2 chose 4 
18.9 chose e 
6.6 chose e 

happens to me 

punishes and :rewards me according 
my behavior 

knows in advance everything that 
will bappen to me 

is responsibl,e for everything that 
happens to me 

' 

to 

can do miracles :for me if he wants to 



3rd choice 

. 26.0 
24. 
23.9 
15.8 
10 •. 2 

chose c 
chose d 
chose a 
chose b 
chose e 

xxv11 

2. In order for a person to be a good Jew, I 
believe he should--

1st choice 

62.0 chose t 

12 . 7 chose g 

8 •. 9 chose o 

6.9 chose k 

1.8 chose e 

1.8 chose a 

1.) chose d 

1.3 chose J 

.9 ehoae h 

.7 chose b 

.7 chose c 

2nd choice 

31.8 chose g 
15.7 chose k 
14.7 chose e 
9.2 chose e 
8.9 chose f 
4.7 ehoee h 
3.8 chose a 
J.O chose 1 
3.0 ehoee J 
2.7 chose d 
1.7 chose b 
. ·• 8 . chase 1 

b·el1eve in God 

be honest and truthful 

observe most o Jf the Jewish customs, 
ceremonies and holidays 

be a good, law abiding citizen 

attend temple J!:"egularly 

read the Bible frequently 

contribute gern~rously to Jewish causes 

help support the land of Israel 

help all poor 1ind oppressed people 

read Jewish books and magazines ~rom 
time to time 

be a member of at least one Jewish 
organization 



Jrd choice 

21.8 czhoee k 
14.5 chose g 
12.2 .chose c 
11.4 chose h 
10.8 choRe e 
8.6 chose J 
?.9 chose f 
4.o chose d 
).8 chose 1 
2.6 chose a 
2.1 chose b 
. ~3 chose 1 

XXV111 

3. I believe that I can 11VE~ most ethically 
("right~ously") by--

let choice 

39.2 chose b obeying the Ten Commandments 

29.4 chose c following the Golden Rule (doing to others 
what I would want them to do to me) 

15.4 chose d listening to what my own conscience tells me 

10. O chose a carrying out pJ:-act1cally all the teachings 
of Judaism 

5.4 chose f 

.. 
.6 chose e 

2nd choice 

37.1 ehoee e 
23.9 chose b 
14.0 chose d 
10.5 chose a 

6.5 chose r 
3.0 chose e 

,)rd choice 

25 .9 chose d 
23.7 chose a 
19.2 chose c 
16.9 chose b 
9.4 chose t 
4.9 chose e 

being concerne<l pr1ma.r1ly with what is 
good for me 

doing wba t my :f"r1ends approve of 
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4. The Jewish ideas that mean most to me are--

1st choice. 

42.7 chose 'f believing in One God who is all holy 

37.2 chose ·a living a righteous life 

7.2 chose h believing that man can overcome evil 

5.3 chose b observing Jewish eustoms, ho.lidays and 
ceremonies 

3.3 chose e being able to be forgiven for ones own 
sins 

1.7 chose d believing in 11.fe after death 

1.4 chose c believing in t he Bible 

1.2 chose g believing that man has a soul 

2nd choice 

23.1 chose a 
19.2 chose h 
16.J chose b 
12.7 chose f 
8.8 chose g 
8.4 chose e 
8.4 chose c 
3.1 chose d 

Jrd choice 

1.5. 7 chose c 
15.5 chose h 
15 .3 chose b 
15 .2 chose e 
13.5 chose g 
12.3 chose a 

9.7 chose f 
2.8 chose d 
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GENERAL CONCLUSIONS 

1. God -
Even though the children expre1:1e a gr.eat deal of 
interest in God, Hie nature and. the proofs for His 
existence, we see that they really know very little 
about Him. Over three-fourths of them thought of 
Him as some unknown Force or Ideal. 

As ' to His nature -- three-fourths believe in a personal 
God of some kind. The belief :ln a Personal God, shows 
up very strongly throughout th~3 oueet1onna1re. There 
10 strong feeling as regards Hls ·universality and the 
majority felt that to be a gooci Jew the most import.ant 
thing was to believe in God. 

2. Regarding Prayer 

The young people reflect the e:ffects of the 11 psyoholog1cal 
age • 11 Prayer is of a purely p13ychological value. They 
do not feel that God answers pJrayers. Its value is that 
1 t makes them r-eel better 1ns1d.e, yet when they pray, 
they believe they are talking ·to God. Thie supports the 
statement that their God belief is of a highly personal 
nature. 

3. Israel A Chosen People 

We see that there is practically no feeling at all that 
Israel is in some way "God's chosen people." In light 
of the fact that much of our t1saching 1e bull t around a 
God centered history, it 1s of interest to note that the 
democratic ideal of all men being equal, has completely 
nullified the idea of a chosen people in the minds of our 
young people. 

4. The Soul 

~l though there is moderate 1nt1erest in what the ·soul is, 
there is a belief that man doe iB have a soul. There is 
11 ttle understanding o~ what t he nature of the· soul 1a. 

5 • Immortality 

For the young people tested, 1unmortal1 ty means, at beet, 
only that there 1a a kind of s1:>cial 1mmortal1 ty--we 11 ve 
on in the minds of others. This is a completely non
Jewish point of view. Again w1a see a lack of knowledge 
of the teachings of Judaism, amd a lack of conviction 
about immortality. There 10 a strong interest in having 
immortality explained to them. . .. 

-. 
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6. Sin -
Sin and guilt the fo - are equ.ated. PBychology again aomes to 

re• There 1s no idea ojr sin being a religious 
c~ncept, and the violation of a religious law being 
s n or man's being . punished by God• 

7. Evil 

Ev11 comes as a result of conflict within man. Al
though there is confusion and uncertainty about the 
difference between sin and ev~Ll, they do re fleet the 
Jewish vi.ewpo1nt , . as opp osed ~~o the traditional 
Christian approach. 

8. The Bible 

There is little interest in the Bible. They do feel 
that it can be of some value ln their lives, but not 
a. great deal. They have no illusions as .r egarde the 
crea t1on of the Bible, showing possibly th.at Reform 
Jewish teaching has been effec:itive in this area. 
Nevertheless, the view seems 1~0 be that the Bible is 
a "forbidding book. 11 

9. Ethical living 

10. 

11. 

12 •. 

lJ. 

Ethical living seems to revolire around the Ten Command
ments and the listening to ono 1 e own conscience. 

I 

There is no concern for ceremonial obligations. 'The 
teachings of Judaism, genera.lJLy, do not seem to be of 
too great importance to them, perhaps because they have 
ne\l'er had 1 t presented to thern clearly. They do not 
seem to understand that the TE~n Commandments and the 
Golden Rule are part and parcE~l of Judaism. 

There is clear evidence of tho need for more teaching 
about what Judaism is. 

Social Justice, temple - attendEL.nce, contributions 'to 
Jewish causes show poorly on the table of importance. 
In spite of all our dinning and influencing in these 
fields, there is no evidence 1;ha.t we have conveyed to 
the children the importance or these phenomena of life. 
The young people are not 1nte1~ested in identification 
with all of Jewry: K 1 llal Yis1•oel means very 1-1 ttle to 
them. 

The children are in'tere sted j~n religious questions, not 
with sociological phenomena. They are strongly influenced 
by the teachings .of psychology, but not by the teachings 
of Judaism. See their answerH on Prayer, evil, immortality, 
as opposed to the_ir answers on eeremon1es. The Bible, . 
Is:rael a Chosen People' and Ge>d • 



CIRCLE ONE &ENERAL QUESTIONAIRE 
GRADES IX X XI XII 

BOY GIRL 

GRADE ----
AGE _____ _ 

PLEASE PMCE A CHECK IN THE COI.1UMN T~r BEST EXPRESSES YOUR CWN 
IN'l1ERE:ST IN THE BBBJECT I PLEASE DO Norr SIGN YOUR NAME 

GREAT~f MODE:RATELY SLIGRI'LY NCYr 
INTERESTED INTERESTED INTERESTED INTERESTED 

I 

~: t~~dQR~.~n:~J,sti_ ___ -=1-·---·---~-
3. I s God All Powerful? +-~--------+----------r------~ 

:: :i~i*i~iie~~{;~~~~~~·-~----------==-----~1----~---+-----------_.,._ ______ _ 
valuable? 

6. istT1er·e-·-a.-11re - 1

11 after deaj;Jl.L_ ___________ ~-------4----------+------
7. Is there a soul? l 
8. Is there-a value in ! 

living an ethical ii 

life ? ~--------~~_:_ ______ -+----------r----------
9. Does Judaism have : 

ii;.JL_QWD _Jttl},!g.s? _ _ -·-_ -----1---- ----+-----.._. _....__ __ --
10. Is there any benefit 

to 12ra:yer? ----------~------4------+-----ll/ Can I believe in 
miracles? -------------~~---~----+----------;----------

12. Is tha> Bible tr~7·-----i-------+-------t--__ _ 
13. Is the Bib~~ v~l~~.b~1~l~e.?~-------J-----------+--------t-~-·~~ 
14 A.re tbe·:r~ ~-~In.~~[~---..... 1.,...._r---~------..J..-------r------15. v.lli0-1s the "Bo2.oy~d~J~e~w~?:__ ____ -i---------1--------t-----
16. caii-individuals 

!'_~_pent? 
17. · rs tbere a Heaven and 

Hell? 
18. Will there be a 

Mes si.~~ ? ----------------l~-·----+-------+------
19. Are there anE~~s~?. ________ --1-----------+-----------;--------
20, wiiatCfo-Jews have I· 

to belie.Y~-~ ~----------+--·---+-------t-------
21. cari-·-one-be a Jew 

without practicing 
Judaism? ----------------+----------+----------t----~-~, 

22. wEYis-there evil 
in the wo~JqJ~--------.:.------t----~-----+-----------r--------

23, Am I free to make my 
own decisions or does 
God contro+ _me? __,.... ------~---+-----~~-------t-----------r------

24. Is- there a value to 
r eligious services?~-~----"-----~----t-------------t·---------

25. What sboul~ 1 __ b_e_1_i_e_ve~------~-+-----------1---~--------t-------------e.bout · Jesus? 
~~. What should I believe 

about other religious 
groups? 
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GREATLY 
INTERES'rED 

MODERATELY 
INTERESTED 

SLIGHI'LY Nm' 
INTERESTED INrERESTED 

27. Are the Jews a 
"Chosen People?" 

28. 1Joe·s·-··sc1enc·e· --------'------t---------'--------'------
conr11ct with 

· relfgj.on? 
29. wna ar~e~~t.~he:-------~~+-~-~---+----~--l------

rnajor differences 
betweep drthadox, 
Cpnservativa and 

_B_~f orm JUdaism? 

~~~******************** 

II PLEASE PLACE A CHECK BY AS MANY STATEMENrS AS YOU AGREE WITH 
UNDER EACH HEADING. BE AS HONEST AS YOU CAN. YOUR OWN FEELINGS 
SHOULD GUIDE YOUR ANSWERS. 

1. Wben I pray-!--

2 . 
2. 

-----a. feel my prayers will be answered, 
___ b. am sure God hears my prayer 
. ____ c. think God will act on my behalf 

__ d. feel that I am talking to some 11force" that understands 
--_ _ e. feel better inside me 
_____ f. feel that I am talking to myself 

g. know that there will be no answer 
----h. don·•t think ant1;hing bappons to me or God 

i. If you never pray, check here 

When I ~hink of God I--
a. think of some super powerful Figure existing in heaven 

~--~b. am s~re tbat he exists outside of me --· c. feel that it is an idea only in my mind and as such ---~ ~xists within me 
~~--·d· believe that he controls my thoughts and actions 

e. am convinced that this is a belief that has no meanilflg 
today 

A • • f. corweive of him as a goal toward which I strive 
--- g. 1mag j_1::e bim as allJ.perfec.t and all-powerful 

_h. never think of God 
--- 1. am t er.!" i b2.y mixed up about what he is 

To be a Jew o~~ --
a. m i.W 'C )b s erve ---b. oiJf:) 'Jr17 e many - - c. G...i i;o ~.~e•nple 

---d. shculd st -..idy 

all the commandments of the Bible 
Jewish customs and ceremonies 
regularly 
Jewish book~3 like the Bible, Jewisb History 

etc. 
e. shc u1d pray regularly 

---f. muBt be: .. 1eve in only one God who affects my life 
g. mus e h~ bonest, tell the truth, treat your fellow man 

--- faifrly and trust each other 
b. bas to be born that way 

---1. must i 1ave a love for the land of Israel and support it. 
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4. Be'ing a Jew 1s determined by-_ 
- ---··a· what religion you believe 
_ _ ....,. __ b. birth 
~~~c. the non-jewish world 
~~d· the way one acts 

_ _ _ e • one~•; s own Gboice 
·----f • affj,liation ihutE Jewish organizations 

5. Tbe soul--
~~~· really exists in man 

~-~·b. comes from God and on death returns to Him 
- ·---c • exists in man but dies wbe.n the body dies • 
... ____ Ji. ~xists only insofar as ! th:llnk I possess one 
-----~ • is a "still small voice~i-COiiSCience- within me that t:-ls 

tells me what to do 
____ f. Is semething that people talk about but which tl.ees not 

- exist 

6. T:he Bible--
__ _ ,_a. was written by God and given to M0ses 
__ .P. is eibmplete1y true 

c. vas writt en by men inspired by God 
~--====.d. was~wrmtten by ordinary men who lived at different times 
- ·---e. bas things in it wbich are not true 
---' .. f. is only a bock of lbistory, laws and legends 

. __ g. ts of litt le value today 
____ b. is of importance even today 

7. Wben I die--
-----.a• I believe that ! go either to a. heaven or a hell 
___ b. some day I will be resurrected 
-~--q, I am judeged by God 
---·~d~ some pa1"t of me cmntinues to exist in another world. 

_e. I eontinue to live only insofar as people remember me 
and when they forget me I am forgotten by mankind 

f. That is the end of me 

8. By sin I understand that--
a. I have gone against one of God's commandments 

----·~_b. it is merely one ma.n acting unfairly towards bis fellow 
man 

_c. that there is nothing I can do 1 for it is my nature to-
___ __ d. nothing, as I do not believe in sin sin 
___ e. I will be punished by some Jlon-human rorce 

f. t feel guilty but that I car1 get back into God's good 
graces by saying tbat I will not do that wrong again 

___ g. the only punishment I receive 1s·1n the way people 
reset toward me here on earth. i.e. by law, public 
opinion, etc. 

9. Evil e.xists tn the world-
---· a. because God put it here 

b. because man is evil by his own nature 
- ·--·c. because man fails to control himself 

d. but man can overcome it by bis own actions 
-_-=-..-_-e. as an idea only but with D() real meaning 
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10, 'Right L1v1ng"--
__ a. means all the practices and laws of JUdaism 
__ _,;b• is subscribing to the ten c~ommandments 
__ _,;c. means ddipg what one•s conscience tells him 
__ d. is doing what my friends approve of 
__ e. is c.oing what seems r:l.ght at the moment 
__ r. meG.ns not Cll.O.ing anything to your neighbor that you 

Wv uld. not want him to do t C> you 
___ g. mea:is sacrificing fol' othet'S 
~~ h. means looking out only for myself 

11. In Judaism the patt~rns for "right 11 ving" fnte--
a., definitely stated and can t•e followed in every situation 

--b. stated in general :t>ules .andl must be applied as different 
sit~tations arise 

--......:~. c!H3.nge fr9m time to t&me de~pending on the conditions 
of tbe world 

d~ are very vague and difficult to find ahd follow -----~e • do not exist 

I 

... 



QUESTIONNAIRE 
GRADES IX, X, XI, XII 

This questionnaire is part of a study be:tng made by · a student at 
the H~br-ew Union College~ He is interested in finding out what 

. relit;i ')US beliefs young people are interE~s ted in and what beliefs 
they ~lr0~dy have. It is hoped that his findings will help him create 
int·.::;rcst1ng mntcri!'.1.ls for your classes in the religious school. 

Your help w11J. be greatly appreciateq. Your name is NOT asked for, 
so please be perfectly frank in the exprE~ssion of your opinions. 
YOUR FEELINGS f.\LONE a!'e what is wanted. 

I. First, plea.Se fj.11 out the following general information about 
yourself. 

1. Iamo. · {boy or girl) --------
2 . I am in the th grade 0f religious school ---
3 . I ~-~m ____ years 1 mohths old. 

II. Now, please plncc a ehcck-rn:J.rk in the column that best 
exp1"'esi=;es your own interest in the following subjec ts . 

1. l1llia t God is 

.GREATLY 1 MODERATEI1Y 
: IWfERESTED : INTERESTED 

---------·--i---
2. Proof that God 
exists 

3. The powers that 
God h flS 

tha t Qod has over 
m.:i.n 

SLIGHTLY 
INTERESTED 

NOT 
INTERESTED 

4 ~ The control L_ 
-------- - .. - -·---- ---- -- - --1----- - . - ·--· -···- .. ··-·--· - .. - --~--

5 . The value of 
believing in Goo 

6. What prr:'l ~ter is 
--'--"--- · -· .. 

7. How to pray 
--- --- - •OOFo • ·- - -- ---·- · - -

8. The valuu of 
_praying 
-- --· - - · 1 • • • -- ·- ·· · -~ - •• ·- •• ·· - - ·· - ·-···----

9. The value of 

··-·. ·· - ·. ·- · ·- ·- · - -----

_r_e_· l_i.....;g:::.;:J_:._o __ u_s_s_(;.;_·' r_v_i_c_e_s_+-------r---··--·-t--- ___ - · ___ -.---- . _ ... __ 

10. The valuG of 
ceremoni~s 
-~-- . - -- . ~ - --·----t---·-- -- . . --
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1
GREATLY 
!INTERESTED 

MODEP.A TEJLY 
I INT~HEST.ED 

SLIGHTLY NOT 
INTERESTED INTERESTED 

i i~ . How sin can 
b'3 overcome 

i 

-'-·-------

__ __..... _______ ----1---------.L.-------i-
15. Why ther·:J is • 
evil in the world 
·----- ·- -------- ··-------+--------+--------!...------
16. The value o f 
being a J·ew 

i 
I ---·-··-·· ·····----- ···- ·· -·· ·······- -····----·----· ..... -----·---·-···· -t- ---·- ·----

17 . ThG specia.l 
r c sponsi bili tic s of j 1 

· ~~-:n-d ;i~:-;-~~-.u-;fo~~~--·-~~~~.---· - ~.--+-... -.. ------i--- ----=:~+·'""------~~·~ 
I 

19. The observances I 
Jews must keep I I 

---J-·:·•·1s mu;t+---- I I 20 . What ~r ! 
believe . --__ :.__ ___ =t-· ·----~--

1 • 

21~ The central I I 
ideas of the Bible ! 1 ----· ·--_--·----··' :- -r---·--
~~~e H~~t;h~e~;~le : ! i 

·~·----·------~-------t---------jr-----··---·+-------

23. The modern 
value of the Bibl e 
----- ----· --- -----4--·------f-'-------------·---- -+---------

' 24. Life nft8r dea th 

~-5. _.The sou::_·----- ------+----·-----------------t--------
26. MirA.cl e s _ _J··-·- ·- --·--·-· . _ _.. _ ______ ---· "---------------·-· -·---~- I 
27. H_:a~.:~ .. !.:1d_ He:I}_,... ____ ___ . 1-

. ~8_:_ T~':_~':~.f<i.''~-- !. __ __ ___ . _ _l _ _____ --ii..-------+--------
_39 . Angels l 
--- --- I : 

30 . What orthodox 
Judaism is 
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' I 1 INTERESTED l INTERESTED INTERESTED INTERESTED 
·GREATLY MODERATELY SLIGHTLY NOT 

31. 1t'h ~t Conse rva- I I 

t j~~~; ~'~':.a~-~~-·-:s_ I . 

--r-- --...__ - ···-32 . Fh::i t Ref orm 
Ju._l -, i sm is 
-··-· - -- ...... ·---------
33 . Comparison of 
Ju-1!1.i sm :J.nd 
Chrintianity 
.. ---- .. . --·- ---· ... ·-·------- . 
., L~ 
.) . J esus . 
-- -- ----- ---·· - - -- -- ·· ·--. -- ·- -----· ... ··- ~ - - -----·- -- - -· ___ .. _____ -·--· -····-···· .. -- -·-- -
35. Conflicts . 

0 

betw;,cn t eachings ~ 
of Jud :ii sm ::1nd tho s · 

f science 
--------- - ------- ---------· -. 

III . Pleas e place a Single Check Mark al ongside the statement 
which BEST expre sses your own ansl'Jer to each question. Please 
be f rank in your choice. Remember, whenever you pla ce a 
check-m:irk you are saying: "This is how I feel about it. 11 

1. When I think of God I--
a. think of Him as a super-powerful Being in heaven . 

--b . think of Hirn as some unknown force or 11 Ideal" 
tows rd which I strive. 

c. f eel that he does not exist except in my own mind. 
-~d. Don't know what He is. 

e . (If you never think of God, check here) 

2. I believe that the amount of interest that God takes 
in me , personally, is 

3. 

a. Enormous 
~b. Conside rable 

c. Moderate 
~d. Very little 

c . None 

PrayGr benefits me most because it --
a. often gets me the very things I ask for. 

--b .• helps me feel better inside. 
c. gives me higher ideals for living a better life . 

~d.. helps me think out my problems . 
- - e. (If you feel that prayer does not hel p you, 

check here.) 

4. When I pray, I feel --
a . I am talking to God. 

t lki g to some thing which is neither God b . I am a n . 
~~ nor myself. 

c. I am talking out things with myself. 
d, I don't know to whom I amk hprayi)ng. 
e. (If you never pray, chec ere · 

~~~~------~~-~~---· 
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6. I believe 
a. 

--b. 
·c. 

-d. 

I b8liove 
,f.t • 

b. 
c. 

--d. 

e. 
-f. 

8. If I commit a sin, I believe that the greatest source· of 
my punishment will come from --

9. 

a. God 
--b. the way people react against me. 

c. inner feelings or 11 guilt". 
-0.. (If you do not believe that you receive any 

punishment of any kind, check here.) 

I believe 
from -

a. 
-b. 

c . 

d. 
c. 

that the evil that is in this world comes primarily 

God 
m~n who basically is evil and cannot help himself. 
man who is basically good and who could control the 
evil in himself but does not. . 
l?eoplc's imagination and doesn't.really exist. 
(If you do not believe that there is any evil in 
thG world, check here.) 

10 · I believe 
a . 

·--b. 

that the Bible is --
of little or no value in helping me live more happily. 
of sbme value in helping me live more happily. 
of great value in helping me live more happily. 0 • 

~-d. 

11. I believe 
a. 

c • 

the only source for living happily. 

thet the Bible was wr{tten 
God. 
men .inspired by God. 
ordinary men. 
I do not know. 

chiefly by --
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rv. Please read carefully each statement and all of its possible 
~:.nswers · . T~en list them in the order of their importance to 
~~ by pl ._lcing the numeral one (1) alongside the idea that
~ccms most.important to you, the numeral two (2) alongside the 
.i ·.1ca th:1t is second in importance t:o you, and so on. If there 
7re any which you cannot accept at all, please pl ace a zero (0 ) 
ln th e s pace alongside of it. Remember, you are to expre ss your .. 
~~ym f' ecllngs about these ideas. 

1. that God --I believe 

2. 

3. 

4. 

In 

3. • 
-b . 
~ c • 
---d. 

e. 

order 
.'.l • 

-b. 
c • 

d . 
e. 

- f. 
g . 

-h. 
-1. 

j . 
-k. 
- 1. 

knows in advance everything that will happen to me. 
is everywhere and sees everything that happens to me. 
is responsible for everything that happens to me. 
punishes and re.wards me? according to my behavior. 
can do miracles for me if he wants to. · 

for a person to be a good Jew, I believe he should 
read the Bible frequently 
r..-=ad J ewish books and magazines from time to t i me . 
observ~ most of the Jewish customs, ceremonies and 
holidays. 
contribute generously to Jewish causes. 
attend temple regularly. 
believe in God. 
be honest and truthful 1· 

h0lp all poor and oppre~ssed people. 
be a member of at least one Jewish organization. 
help support the l and of Israel. 
be a good, law-abiding citizen. 
(anything else you may care to add) ________ ~------~ 

I believe that I can. live most ethi cally ( 11 righteously") by 
carrying out practically all of the teachings of a . 

b. 
c . 

d. 

Judaism . 
obeying the Ten Commandments. 
following the 11 Golden Hule." (doing to others what 
I would want them to do to me.) 
listening to what my own conscicnc~ tells me. 
doing what my friends would approve of. 
being concerned primar~Lly with what i s good for me . 

The Jewish ideas that mean mos~ to me are - 
a. Living a righteous li.f,3. 

-b. Observing Jewish customs, holidays and ceremonies. 
Believing in the Bible / 

-~: Believing in life after death , 
Being able to be forgiv en for one s own sins . 

-
0

• Believing in One God who is all-holy. 
f. Believing that man has a soul. 

-~~ Believing tha t man can overcome evil. 

Thank you ve ry much for your helpfulness . 



CHAPTER I 
The Abelson Story 

It was a quiet evening in the Abelson home. Mother 

had Just cleared away the supper table and was involved 

in her nightly chore rrith the family dishes; Mike was 

settled comfortably before the TY set for an hour's re

le.xation before heading up to his usual bout with mathe

matics and Dad was down in the bsLsement putting the finish

ing touches on the new trout fly he was soon to add to hie 

collection of assorted fishing Junk.. He must have had the 

radio turned on loudly ae he didn't hear the doorbell ring. 

"Now who can that be? Mike, mumbled to himself as he 

grudgingly moved out of the easy chair. "Doggone, every 

time I get settled, some thing 01~ some one always has to 

come along and disrupt things." Mike opened the door, 

took the telegram from the boy, and headed for the top of 

the basement stairs •. 11 Hey Dad, telegram for you. 11 

11 Bring it down will you son! 11 Mike headed down the 

stairs annoyed no little at the :f'act that he was missing 

all of a minute of his favorite :program. 

Mr. Abelson opened the telegram mechanically and 
- . 

scanned 1ts contents. Then, in •!l split second, Mike saw 

something come into his father.' s eyes which he had never 

seen there before. He saw his father's eyes widen in terror 

and then narrow to two slits. The pipe fell from hie father's 

mouth and clattered against the· 'basement tile. Mr. Abelson 

flicked the radio oft with a violent motion, gropped for 

1 



2. 

his stool and eat down heavily u:pon 1 t. 

sagged tragically. 

Hie whole boddy 

. . 
The basement became deathly silent. Deep lines formed 

on Mr• Abelson 1 s forehead and h11s breathing was audibly 

uneven. He seemed to be gasping for breath as 1f some one 

had struck him a hard blow in the pit of his stomach. 

Suddenly the sound of the drip of the unfixed water faucet 

over the wash tub, filled the entire room. 

"Something wrong Pop?ll 

It was a foolish question, .a stupid question and Mike 

knew 1 t as soon a ·s he asked 1 t. He could see tba t something 

was wrong--very wrong. But he asked it because he could 

not think of anything else to say. 

His father's hand trembled as he held out the yellow 

piece of paper. Mike looked at it quickly. Immed1atelr _ 

the blood began pounding in hie brain. He felt the walls 

of the basement begin to close 1n on him. It felt as though 

the floor and ceiling were trying to come together. He was 

eaught in a terriblf vise and everything was being forced . 

out of him. The walls moved toward him relentlessly. 11 Run , 
escape~ ge_t away before it 1s too late," his mind spoke to 

him but hie body could not respond. What, but a _ moment ago, , -
had been two young strong leg~, were now.two huge lumps of 

1nnert clay, incapable of animation. He felt paralyzed--

he felt dead. 

1 
The boy looked at his father. Mike had never seen 

his father like tb1e before and it frightened him. His 



father was erying. If . only he -too could cry--but that 

knot in the P 1 t o f hie s toms: ch would not perm1 t it.; Not 

now. Perhaps later, when 1.t had. all sunk home, when the 

f1nal1 ty of 1 t all would be·gin t -o thaw his .frozen mind-

perhaps than he could cry--but not now. He moved close 

to his father, picked up the still warm pipe which lay on 

the floor and handed 1t to hie dad. 

"What will we tell Mom?" Hie voice was hollow and 

empty, 1t no longer was his voice--just a voice. He was 

hardly aware that he had said anything. 

"I don't know son, I don't .know ••. " 

• * • * * * * * 
The doctor had given Mre. A'beleon a sedative to calm 

her broken nerves. She was upstairs now, resting quietly 

in her -room. Mr. Abelson shared w1 th his son the comfort-

ing darkness of the living room. 

uitts so easy for the War Department,n Mike thought 

·to himself, . nail they have to do is send the telegram, they 

do not have to receive 1t, to live with it, to suffer with 

it and to die a.gain with 1t.1 · His brother Peter, who was 

only two years older, had been d:rafted about a year ago. 

How he had laughed at the pl"ospec t of vis 1 ting al_l tho.se 

fabulous places ln the :rar east ,at the Government 1 e expense. 

Yes s1.r, to an 18 -year eld, the .Army was a brand new exper-

1en·ce and Peterhad·taken to it like a duck takes to water. 

Those two stripes on his a.rm had bee·n earned the bard way, 

and he had been very proud of them. Corporal Peter Abelson. 
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Happily he had repeated the rank when he was seated at the 

dinner table du.ring tha. t last lea.ve be·fore 
1
be1ng shipped 

over. . ' 
11 He was a wonderful guy Dad." 

"He still 1e a wonderful guy, Mike. n 

The statement confused Nike a lit~le but he ·sluf fed it 

off quickly. Mike was in no moodl to play w1 th meanings of 

words. He began to think of the time he had had hie wisdom 

tooth extracted. Everyone had told him how painful 1 t would 

be, but he hadn't felt a thing. Oh, yes, perhaps he had 

winced a little at the eharp pin prick of the dentist's 

novacca1ne needle, but there was no pain after that. He 

hadn 1 t felt uncomfortable at all unt11, that 1e, the 

anesthetic bad begun to wear off .••• 

And the anesthetic was beginning to wear off now. As 

he eat w1 th his rather in this quiet darkened room, the 

numbness which he had first felt, began to d1sappea,r. A 

hundred thoughts of hie brother lbegan to crowd into his 

mind. · Each thought stimulated a new thought, until hie 

mind became like a screen of comstantly changing images of 

hie brother. He and Pete had be 1en more than brothers, they 

had beel'l fr1ends-...... good· friends, close fr-lends. They had 

shared the same room, the same pleasures, the same secrets, 

the same pun1ehmente; and even many of the same emotions. 

It was through Peter that Mike had Joined the Scouts. It 

was through peter, that Mike met many young friende, it was 

with Peter's help that Mike had always been a good student. 
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Peter had introduced Mike into the Temple youth group 

and it was Peter's persuasion that had made Mike remain 

in the High Schoql Department of the Religious School after 

Confirmation. Peter had been a "good guy. 11 · Not a sissy, 

or a goody-goody ·kind of guy, bu·t just a generally good 

guy, with a lot of diff'erent 1nt1arests and a capacity to 

do many things well, whether 1 t lbe 1:n school, in the Temple, 

on the athletic field or at camp. 

And now a whole ~ series 1of thoughts began to crowd 

1n on Mike 1s brain. "Why??? Why??? Why, did it happen to 

Pete 1 What kind of or·azy, cock-1eyed world 1a it anyhow 

that lets 1 t happen to a good guy like Peter. 11 The realiza

tion that a hundred thousand other parents all ·.over 't;he ·~world 

illl hemes Just like his are asking the same question, didn 1 t 

make him f'eel any better--ae a matter of fact he began to 

feel worse; the pain, the finality or 1t, the completeness 

of the situation began _ to rush in upon him with a fury 

which the silence of the room only heightened. He had to 

talk to some one, he had to sound off some place • . ·This 

quiet was unendurable--too much time to th1nk--too many 

questions unanswered, too many •••• 

nnad," he burst out. Hie father was visibly startled. 

nWhy 41d it happen to Peter? How eould it happen to him?• 

ur don't know, son, it doesn't seem very fair does 

1t211 The whole world is out of kilter .. · Who can figure it 

out?' I. 
. . . 

11 But wha. t kind of a God can 1 t be that lets such a 
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thing happen? 

Mr. Abelson had no answers tor hie son. He was asking 

the same que s t1ons himself. 11 Is there really a God? If eo, 

how can He let s.uch terribly evils as war come about. How can 

He permit the life of a fine young person to be mercilessly 

snuf'fed out? 

Silence invaded the room onice mor e • • • 

* * * * ** * * 
It did not take long for the tragic news to spread. 

The phone rang aonstantly during the next few days with 

the sympathetic calls of men and women, boys and girls, 

who had known Peter and who wanted to express their condolence. 

11 But what did 1 t really mean to them.? 11 Mike a eked himself, 

"What do they know about how we :reel? They did not lose a 

eon or a brother. It is we, the Abelsona, who will forever 

have the void in our family.• 

Rabbi Baum came to visit the family. Mike listened 

closely to Rabbi Baum. He knew that the Rabbi had lost his · 

only son during . the last war. J·ack bad been a Navy Lieutenant 

on a PT boat in the Pacific. Tbe most horrible part of Jack 

Baum•s death was that he was not, even killed in combat. lt 

was one ot those stupid aceident.s that sometimes happen. 
' 

One of his men had failed to secure a 20 mm gun mount 
~ 

properly and while cleaning or making repairs something 

had gone wrong. Jack had died 1.natantly from a bullet in 

the back of the head. The deta1.ls were hazy to Mike now, but 

he remembered that it was a real. tragedy. The entire congre-
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ga. tio.n had been so deeply moved thia t a fund was set up 

1mmed1a tely • The new wing in the ·templ.e was bu11 t en ti rely 

through subscriptions that the members had ma.de to the Jack 

Baum Memoria l Fund. Oh yes, Rabbl Ba.um knew what grief and 

sorrow wa s• But the renewed devo1;1on with which he bad 

returned to hie work gave everyone in the ~ongregation a 

strength and feeling of worthwh11Emess that few groups of 

people ever have. 

"Wha.t can I tell you, Sam?" The rabbi said to Mr. 

Abelson. 11 Should I say that Peter is not dead, that he 1e 

still alive and in a better world now than any he knew on 

earth? I believe it, but -perhaps that is why I am a rabbi! 

There is some kind of life after death, not just the kind 

that we usually think about when we talk of living on 1n the 

minds of others .. Prayer can help, but you have to let prayer 

help. We do not always understand the workings of God, but 

still we believe in Him, though many of His ways are unknown 

to us ••• " 

Mike's attention drifted fro:m the _converea t1on. He 

was eaught up in his own thoughts. "I wonder if the Rabbi is 

right? If eo, What 1s Pete doing now?· Is he :al1ve? 11 11 \i/hat 

kind o:f a life is 1t? 11 "What is he think1ng'l 11 "Cap prayer 

help?ll "WhY I don't even think I really know what it means 

to pray.• 

11 Rabbi Baum, 11 Mike turned back to the con versa ti on, 

"Just how does _prayer help?" 11 Do you really think that Jack 

is in a better world? Will Jack and Pete meet each other 1n 
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th1e 'better world'? " That night we received the telegram, 

I asked Dad_ some que e tions to wh1.ch I would e till very much 

like to have the answers. Oh, I remember that we discussed 

them in class when I was confirmeid, but somehow it all 

didn't make much sense to me then. The Jewish view was so 

vague. Are there really any reauons to believe in God, 

or prayer? What good does 1 t do to pray for peace when 

all we do is go from one war to Hnother. You lost Jack 

eight years ago. I lost a bro the~r now. Who know:i, maybe 

in eight more years there will b~~ more brothers lost by 

other families like ours? I remE~mber you told us tha. t th~ 

Jewish religion says that man is basically good, it cer

tainly doe en 1 t seem that way doe1s 1 t?• 
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TRANSITION 

The questions which Michael Abelson has raised are the 

questions which are rasied by every generation, young, as 

well ae old. There is no one set standard answer to any 

of these questions. Judaism does not have a catechism of 

belief wherein the person can find quick or easy eatis-

faction. However, there are some approaches, which as yet 

the young mind may not have been e~xposed to. Perhaps they 

will help, perhaps they will lead down new, uncharted paths. 

Michael, you have raised the questions. Let us see if 

we can provide some answers which are the products of minds 

both old and new. We hope they w:l.11 help you, and the 

thousands like you, who eui'fer and wonder a nd grow just as 

do you. 

,. 

t . . 

.. 
1 

. ·~ -... 
I " 

.. 
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CHAPTER 2 

11 
CAN WE PROVE THAT GOD EXISTS?" 

I. Motivation 

The Emperor Napolean once asked the famous French 

mathematician ~nd astronomer La Place why God was not 

mentioned 1n his book. "Treatise! on the Mechanical Uni-

verse. n La Place 1 e f amous answer was as follows: 11 Sire 
' 

I had no need for tha t hypothes1e1. I have searched. the 

heavens with my telescope but I have not found God." 

A similar sto.ry 1e told about the Roman Emperor 

Hadrian and the ancient sage, Rabbi Joshua ben· Chananiah. 

The Rabbi was once challenged by Hadrian to show him God. 

He threatened Rabbi Joshua 11r1 th death if the Rabbi failed 

to comply with the command by thu next day. ·Perhaps the 

Rabbi thought that the command WELS silly but he could not 

Jtist bluntly eay so to the Emperor of Rome. A way had to 

be found out of this diff i culty. The following day, at 

noon, when the sun was at its zenith, he returned to the 

Emperor and bade him step out 1n1~o the palace court. When 

the Emperor complied, the Rabbi pointed to the sun, asking 

him to look at 1 t; na ture.lly, Had.r1an could not because of 

its blinding light. Then Rabbi ~Joshua said, 11 You cannot 

look upon this, one of God's mes1sengers; how ean you expect 
1 

to behold God, the Master h1msel:r?" 

The two stories are strangely similar. Both use almost 

the identical idiom, yet they coine t.o completely opposlte 
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conclusions. The eminent scientist could not find God 

with his telescope, while the famous Rabbi saw only God 

in the blinding light of the ·sun. Who is right? was 1 t 

fair for La Place to say there 1e1 no God because his tele

scope could not find Him? Does Rabbi Joshua have any 

juet1f1cat1on in assuming that the sun as a part of God, 

proved His existence? 

I 

• 

·c 
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l 
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II. Is It Necessary to Prove Go~? 

We live 1n a microscopic age1. We try to subject every

thing about us to either microecc•pe investigation or the 

analysis of the laboratory. We 1;ry to reduce everything 

into chemicals, and formulae wh1c::h can be worked with ac

cording to etr+ctly mechanical 1~1.ws. When we find some-

th1 ng the nature of which 1·e unknown to us, what is the 

first thing we do? We subject i1~ to chemical analysis • 
. 

When we feel badly and we don 1 t }mow what 1 t is, what do 

we do? We subject ourselves to .medical analysis and 

when, God forbid, the doctor tells us that he does not 

know what is causing the trouble !t or that the ailment that 

we have 1e without a known medical solution, what is the 

first thing we do, we find anotru~r doctor. Man has a tendency 

to make a robot out of himself, c::omple tely describable by 

labors. tory rules or slide rule cc>mp1la tions. . But man is also 

a human being. He is not completely describable in terms of 

"so many cc's of hydrogyn, carbon or. oxygyn, or so many 

gangliae of nerves." Man 1s mor•~ than intestines and spleen, 

he 1s courageous, he has tnore thian a hesr"t, he is a heart, 

and ·abov~ all man is more than a brain, he is a mind. In 

light of this growing tendency on the part of man to 

analyze everything and describe :tt in purely mechanical 

terms, we need to prove the ex1s·tence of God for two reasons. 

First, because the set of our minds in this 20th century 1s 

of such a nature as to permit us no peace, unless every 

mental and sQient1f1o· stone has lbeen uncovered in our search 
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for God, and secondly, we need a reasonable belief in 

God to keep us from becoming completely mechanieal objects. 

The idea of God ap1r1tual1zee the lif e of man, and gives 

each of us a meaning. and a purpose to our .being here, a 

little area of sanctity without which we might become 

complete brutality. But this sp1.r1 tual1za ti on will only 

come when we are convinced that the God is a rational, 

reasoned, reasoning idea. 

Let us assume for one moment that there 1e no God. 

What does life become? First of all, life is reduced to 

the life of the an1mal kingdom? When we deny to man the 

ability to think and plan for a g·oal other than self preserva

tion which the idea . of a divine gives us, life. is reduced 

to animalism. Law becomes the la~ of the moment, the 

'"-' law of the jungle 11 red in too.th and claw," all eubJeet to 

the change at the will of man. - God gives our lives 

stability, which the law of the Jungle cannot give us. 

God gives our lives sanctity which the law of the animal 

kingdom eannot give us. God gives our lives a sense of 

purpose and permanence which can never be found .1n the. 

warfare of the lion or the dog. · ~ ~ 

But can we feel justified in saying that God exists? 
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III. The Different Ways of Knowing God. 

There a.re thre·e dif'feren t wa~IB of approaching a 

knowledge of God. Th f e 1ret, 1s the way of fa.1th, or 

religion. 

This approach eays tba t therE~ are many things about 

the nature of God t~At we do· t .ua. no and cannot know, yet we 

are well aware of H 1m. It is likE~ a child. who burns his hand 

in a fire. He knows the reality e>f the fire, but he knows 
' 

no thing oi' the laws of combustion .• ? In pr1m1 t1 ve times, 

people could not show how God exinted, but they felt that 

something like God must exist. Te>o many things around 

them needed an e·Kplanation. The B~blical approach is the 

approach of f'ai th, or religion. 

Faith, you know is a strange tb1ng. If you Just stop 

to think about it for a moment, I think you will see tba.t 

all of us have faith. You have faith ln yourself, that 

you ean do the things that you want to de in your life·. 

Your parents have faith in you, that you will be a credit 

to yourself, and your fam.ily, otht~rw1se they would not 

tolerate all the senseless things th.at ehildren do. We all 

have a certain amount of faith 1n each other. It is when 

we los.e tha:t element of faith that we find life a very 

bitter pill, and we become _a .11 tt:Le· sour on the world. Oh 

yes, I'm sure you have met people like tbat in your day, 

people W'hO have no faith in anyont~ or anything. Their 11ves 

Just don 1 t seem to be complete. 

Why take such ·a simple thing as driving a car. When I 
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drive downtown, I exercise a grea1; deal of faith. I 

have faith that the person driving in the lane next to 

me won't suddenly swerve out of hla lane and hit me .. When 

I go through a green light, I haVE! faith that the person 

stopped at the opposite corner wot1 1 t suddenly start up 

and ram me; but accidents do happe~n and so all of us 

eocerc1se . caution when we drive, but if we did not have 

faith, we would never get behind the wheel at all. Why 

Just look. how much fa-1th we have put in seience and its 

discoveries today. When we a.re a~Lck we put our fa1 th in 

the family doctor, hoping that he will be able to cure us 

with the aid of the thing s he has learned from science. 

When we buy something we exercise faith, we have faith 

that the things the salesperson t1:dls us about the product 

are true. Certainly we test things out and rely on 

experience, but even this 1e an e:icerc.tse of fa1 th, that the 

things our experience tells us to be true, or. useful or 

good, are really that way. 

we exercise faith when it comes to personal fr1end-

sh1pe and business deal1nga. I think you can see now that 

without this element of faith operating in our lives, we 

wouldn 1 t be able t 0 do much more ·than get out o·f bed in the 

morning. certainly man, as he l1'vee together in a social 

world, has to have a little of that old commodity known as 

fa.1th. 

But what has all this got to do with God? Simply this: 

perhaps a 11 t .tle ordinary faith w:ill be necessary if we are 
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going to arrive at any conclueione about God 1e existence. 

Not a blind faith, which says 11 bel~Leve because you do not 

and cannot know" but a faith which says believe, or accept 

the existen~e of God, because it Wlkee good .sense, it ie 

logical. 

Thie was the kind of faith our forefathers exh1.b1ted 

in Biblical days. They did not try to nprove 11 God. As ,a 

matter of ract, there is not one single instance in the 

e·ntire Bible where God 1s proved--:1.n the strict sense of the 

' word. They were more . concerned wi'th who He was r,~ther- .~ ~han w1 th 

whether he was or not. True they wondered about God a lot. 

They·wondered whe ther He was physic1al or spir1 tual where He 

could be found, what he wanted. of 1man, and even what He really 

was. but at no time during the 650 years that it took for 

the Bible to be assembled, did any one see fit to include a 

d-1scuss1on proving that God existeid. Let us read some of the 

more dramatic sections to show these various approaches: 

'· 
God Physical or Spiritual ... 

•And He gave unto Moses, when He had made an end 
of communing with Him upon Mount Sinai, two tables 
of testimony, tables of stone, written .with the 
finger of God. 11 (Ex. 31.18) :i 

uAnd the Lord spoke unto Moses face to face! 
man speaking unto his friend ••• " (Ex. 33.llJ 

as a 

•And the Lord spake \lnto you out of the midst of 
the fire; yet heard the.voice of the words, but 
ye ·eaw no image of God. (Deut. 4.12) 

"Behold I go forward, but He is not there, and 
but I cannot peroeive Him," {Job 2J.8) backward, 
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Where i ·s God Found 

11 

:!i~e~ ~h1all #I go from Thy ep1r1 t? or. wh1 ther 
ee irom Thy presence? · 

11 if I ascend up into heaven, Thou art there; if 
make my bed in the depth below behold Thou 

art there." (Pe. 139. 7_9) ' 
11 

But will God indeed dwell on the earth"iBehold 
.:. ·· · the heaven and heaven of heavens cannot contain 

Thee; how much less this house that I have builded?~ 
(I Kings 8.27) 

What God asks of Man 

11 For Thou desireet not s acrifice; 
And should l give burnt-offering Thou wouldst not 

be p leased. 
The sacrifice of God is a broken spirit; 

a broken a.na. contrite heart, 
0 God, Thou wilt not despise. (Pe. 51.17-19) 

nyou have been told, O man, what is good; 
Yet what does the Lord require of you, 
but to do justice, and to love kindness 
and to walk humbly with your God. (M1c. 6,6-8) 

NSeek God and not evil that you may live, and 
that thus the Lord, God of hosts, may be with you, 
as you have said. 

' Hate evil, and love good 
and establish justice in courts; 

Perhaps, the Lord, the God of hosts 
will be gracious to the remnant of Joseph." 
(Amos 5 .15) 

~ . ... . ' i •• ' . ... 
What God Really Is 

"J; am 'who I am, God said to Moses. 11 (Ex. J.14) 

Knowing God Through the Intelleet. 

one thing we always have to remember when we are 

dealing with this problem, ~s that re~l things are not 

hi h You Can to,,ch Let us see if we ~an always the things w c ~ • ~ 

1 Of What is mea.nt bl' this: . find some examp es ·~ ·-· 
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The Difference Between Rea11tv .. and 11 Touchab111 ty" 

Everyone will agree that all men have a brain. You 

can cut open the skull, take it out, examine it, bold 1t 

in your_ ha~d;fe~l it and know that it 1s. Every one of 

your senses can experience a brain. It is real and it 1s 

tangible. But let us take something that is closely re-
, 

lated to this gray mass you can hold in your hand, the 

mind. I don•t think many .people will argue about the 

fact that every person that has a brain also has a mind. 

Certainly you think. you have a mind. If you didn't you 

~ wouldn 1 t be able to ev:en read these words, to say . n9thing 

or understanding them. You make dec1sione every day which 

1nvol~e your mind, you turn a problem over and over in 

your m1nd until you. come up with a solution. You can take 

a tact that you learned a week a go and by use of memory, 

a function of the mind, use 1t right now. If these things 

are true, then we can say that you and I, everyone, has a 

mind. This mind 1a certainly real, yet 1t has absolutely 

no tangibility. It does not occupy space, have color, 

shape, or anything of the things which we .ordinarily think 

of when we think ot something being· real·. Let us ·take . 

another example. Love. Love certainly is real for all 

people. You exper1e·nce love ; whether it be toward your 

parents, toward an animal, toward a picture or a painting, 

or toward one of your good friends. The kind of love you 

experience toward eaeh of the above things is different in 

each instance, yetit is all love, and 1t is all real. Let 
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one of the objects of your love be removed so that you can 
no longer direct your attention and love toward 1t, and you 
feel the absence or it, 1 · n a very real and pa1nful way. If 
you have ever been with a person who has lost a loved one, 

you will quickly understand how real love can be. And yet, 

love is not tangible. Th e point should be clear. 

These things are real even though you cannot touch them. 

The only way you have of knowing that they are real is be

cause you can see them at work in your life. You see mani

festations of them in the way you, and others, think, feel 

and act. 

The same may very well be true of God. We may not be 

able to actually prove Hie existence, any more than we eould 

aetually prove the existence ot love, or mind, 1r by proof 

y0u mean that technique used by the scientist in the labora-

tory, when he Juggles test tubes, and scales and chemicals 

around in some prescribed manner, but that does not mean that 

-He does not exist. There le a beaut1r-u1 story that the rabbis 

tell to express this idea: 

Once. Moses appeared befor~ Pharoahto plead tor hie 

people's release from Egypt, so they might go into the 

desert to worship their God. PharOah replied: 11 Who is this 

Lord that I should hearken unto Hie voice to let Israel go? 

Hae He not sense enough to send me a erown, that you come 

·-

to me with mere words?" He then dispatched one of hie officers 

to search in the book of records for any evidence of this God's 
I 



20 

existence, but after searching through his library he 

could f1nd no record of Him of whom Moses spoke, and so 

he replied, "I have searehed for His name throughout my 

arch1 ves but have not found him. There is no such God ·." 3 

Many of us are like that today. We look tor proofs of God, 

in places where no such proofs can be found, and then when 

we do not find them we say as did Pharaoh, that no such God 

exists. 

But as man matured., his approach to God matured. He 

did not feel that he was looking in the wrong places when 

he began to use hie reason to find God. It is like the man 

who has had his hand burned by fire. He knows that the fire 

is real, but now he wants to know why he was burned, what are 

the laws of combust1on7 So too, with the Jewish thinkers. 

They knew that GoQ. was, but they wanted to know why. They 

wanted to see -1f they could p_rove His existence by the use 

of reasonable methods. 

This philosophical approach did not have its greatest 

influence 10 Jewish thought until the beginning o~ the 9th 

een tury ·a .E. Before that, there was only one Jewish thinker 

who concerned himself with rational proofs for God's ex1etenee. 

Thie man was an Egyptian Jew by the name of Philo who lived 

in the let eentury G.E. Let us see how these men developed 

their thought patterns: 
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IV. The Classical Proofs for the Existence of God 

1) The Argument from Creation to Creator 

Take a look at any article of clothing you happen to 

be wearing. Examine it closely. You see that it is 

pieced together by threads which are evenly spaced. It 

has a color and a pattern and there seems to be some 

continued uniformity running throughout. Obviously the 

article seems to have been effected by someone who gave 

it its form. Someone had to cause it to come into being . 

The world, like the garment in our example 1s an ordered 

created reality. It implies a being that brought it into 

existence. Thie being is called God. The first Jewish 

thinker to use this approach to God was, as we have al-

ready mentioned, Philo. He saw the world in existence 

and since he ~nderstood that nothing can come into 

exitenee without some thing or some one having caused 

that existence, he reasoned that the world too, must have 

a .cause. He called this cause God and he said that God 

must exist. 

A) Is God Like the World He Created? 

For Philo thei answer was no. God is no more 1.ike the 

world He created than the tailor ·1a like the suit he makes. 

An object, he reasoned• can be different from the thing 

that makes the 0bject. 

B) God the •mastermind.• .• j 

Philo has other proofs which he develops, one of them 
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being the idea that we know man has a mind. Now, if 

there is a mind in m it . an, is logical to assume a 

"Mae~er Mind" who created .man•s mind and :vet who is dis-
tinct from his mind. Thi "M s aster Mind11 he naturally 
ea.lled God. 

You can see that this argument is based on what we 

call the principle of cause and effect. It is an if-theB 

relationship. If existence, then cause of existence. Let 

us n~t forget this principle of causality. It was the moat 

important pillar of logical thought for 1800 years. All · 

ot us use it every day of our lives. 1.e •• if I do ·my 

lessons, then I will be able to watch television tonight, 

or go out on a date. If I get good grades, then I'll be 

able to go to college. 

But not everything is an ' "if-thenn relationship, tor 

example; one has no Justification tor saying such a thing 

as "If I work hard, then I will be wealthy, 11 or If I marry, 

then I will be happy." Sometimes the 11 then" part doesn't 

always follow from the 1t1r•1 part of the sentenee • . 

.. 
Further Developments of the "Creation-Creator 
Argument · 

Philo was not the only Jewish philosopher to use the argument 

t'rom":er.eati:on. ~ .. 1.to- creator. But he was the first to do so. 

The field of Jewish 1nveet1gat1on remained practically un

touched for almost 900 years after Philo, but when it was 

thinkers again turned to these proofs for God's revived, the 
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existence. There was very good reason for this return. 

Jewish th~nkers were constantly trying to balance rational 

thought with what the Bible said. Naturally if they could 

hinge a proof for God's existence on the fact that the 

world was created and had to have a creator, then they 

would be 1n perfect harmony with the whole story of 

creation as told in the first few chapters of the Book of 

Genesis. Thie being the case they turned eagerly to this 

proof. The first of the medieval (those. men living between 

the 10th and 13th centuries) writers to do th1e was a man 

by the name of Saadya. Saadya lived in Bagdad, Turkey during 

· the 10th century. He became one of the moat famous figures 

in all of medieval Judaism. Later in his life he became 

the head of the famous rabbinical academy at Sura in 

Babylonia (remember that place). But, what ie most im

portant of all, he was one of the first Jews to put Jewish 

thought into a eystemized and organized form. 

He, as Philo before him, placed great emphae1e on the 

use of reason and the mind to find anewere to such queetiene. 

In fact so g~eat an emphasis did he place on reason that 

he said: 

n that between reason and revelation lknowing 
G~d·b intuition or direct experience of Him) 
thereyis no conflict at all. Neither one, if 

l d can teach anything that is 1ncom-
proper y use f th ther n4 
patible with the teachings o e o • 

Let us examine hie approach. 
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Saadya•s Proofs 

· All of Saadya 1 8 proofs are designed to show that the 

world must have been created at some point 1n time. Once 

he shows this, he believes that it would be correct to 

assume that there must have been a Creator and that this 

Creator is God. He h r ae our dlfrerent approaches: . 

a. From the world's lim1te:5 

He shows that the world bas physical limits. If 

1 t is 11m1 ted it must hav·e had a beginning and will some 

day have an end. (There are modern theories in physics, 

that say that the world is slowly running down, and will 

one day stop altogethe~) Anything that has a beginning, 

must have been created at Bome particular time. If the 

world was created, it must have had a creator, God. 

b. From the idea that the world is made up of parts: 

Everything in the world is made up of parts. If 

they are made up of parts, they are Joined together. It 

they are Joined together some one had to cause the Joining. 

Thie "Joiner" 1s God. 

c. From the idea that all matter has special 
characteristics 

Saadya saw that everything in the world had 

special characteristics like color, ¥eight, moveµient or 

warmth. Without these characteristics, th1ng8 could not 

11 ve. Animals and plants :ane.: born, grew, die 1..·~ and de-

cay. ~i , The heavens have color and light. These things 

and pass away, as do the things in which come into being 

\. 
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they are found. 

If this is true for the things in the 

world, it 1s also true for the world itself. Therefore 
the world cannot have 

existed always, 1t must have been 
created. If created, then Creator, God. 

d. From the idea that time 1 a created. 6 · 

Saadya had a primitive notion of time. He thought 

it could be cut up in little blocks like a piece of wood 

and that we could place lim1 t ·s on time. Ir th1.s were true , 

then everything that exists in time must be limited. If 

limited, it had to begin and end, meaning it had to be 

created. If creation, then Creator, God. 

Perhaps you are wondering why we have spent so much 

time explaining Saadya. Saayda set the pattern wh:1ch many 

other Jewish thinkers of this medieval period followed. 

His approach was basic to this entire 11 proof" ror God. 

c) - But what if we can show that the world was not created 

So far we have based our argliments for "proving" God 

on the foundation of a created world. What do you think 

would happen to these 11 proofs" if we showed that the world 

was not created, but had always been in existence? Would 

our proofs be no longer valid? It would seem that way. 

0 did not think so Thie man's name was ne man, however, • 

Moses Maimonides. 

Moses Maimonides lived in Egypt almost 800 years ago. 

Not ~niy was he the finest thinker of the medieval Jewish 

world, he was also a physician of outstanding capabilities. 

Bo fine a doctor was Maimonides that he was appointed by 
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the Caliph or· Egypt t b 0 e hie own personal physician and 

to attend to the members of the Egyptian court. 

There is very little doubt among s·tuden ts and scholars · 

period that With Maimonides we reach one of the of this 

heights of Jewish intellectual thinking. He was indeed a 

rarely gifted man. He commanded the respect of the entire 

world of his day. Men came from all over to seek his ad

vice, and the Jewish community of Fostat, a suburb of Cairo 

where he lived, considered him as the1r chief leader. He 

was influential in every political and cultural movement 

of hie day. 7 The major pa.rt of what we will discuss ~ere 
can be found in his book 11 Gu1de to t he Perplexed," but do 

not think 1h1s was the only book he wrote. He wrote an out

standing law book which became the model tor world Jewry 

for years, even eenturies, after his death and hie letters 

and articles are a constant source of fact for the present 

day historian. • 

Maimonides plaeed great weight on the capabilities or 

man's mind. He was insistent on the fact that all things 

could be demonstrated reasonably, certainly the exie~ence 

Of God~ 

Maimonides did ill?.! believe that the world always hat\ 

existed, without having been created. He says quite clearly, 

"Ir you admit the existence of time before the Creation, 

you will be compelled to accept the theory of the ·Etern~ty 

You will therefore have to ·~~eume that 
Gf the Uni verse.•• ·· 

( d God) ·existed· before this Universe was 
eometlUng bes1 es 
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created, an assumption which 1t 1e our duty to oppose.a 

Neverthele~a, he felt that he had to show that God, 

being a logical rea.11 ty, could be proved to exist, even if 

you said that the world has always been in eXistence. His 

argument is long and involved but bas1cally .what it re

duces itself to 1e that since we know there is motion 1n 

the world (this he saw all about him) we can assume that 

there is a mover who causes the motion. He then pro~eeded . 

to show how this mover must be of a non material nature and 

exist outside the world which He causes to move. 9 His con

clusion was . th.at regardless of whether you say the world 

always existed, or you say that 1t was created, you eventual-

ly must admit that God exists. In the case of an eternally 

existing world, God is called "The Prime Mov~r." In the 

ease of a created world, God is the Creator • 

, 2) The Argument from Perfection 
.. 

• The first argument that. we have studied began with 

the world's existence. It said that sine~ the world is, 1t 

must have eome into being, and if it came into being, some 

one or eometh1.ng must have brought it into being. Thie 

some one was equated with Ck>d. The Argu.m~nt from perfection 

is of a eotnpletely different variety. Briefly stated, 1t 

~ conceives the idea of God as an absolutely 
says 11 The min\:L 

perfect being. 
. 

since one of the 

There can be no perfection without existence, 

things which make ~nything perfect is the -

existence of the thing 10 question. 

must therefore be a true idea since 

The idea that God exists 

we think that God is 
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. This proof was first found 1 n Jewish thought 1n the 

writings of a German J b ew Y the name of Moses Mendelssohn 

who lived during the 18th century. H e was strongly influenced 

by the Christian world which had adopted this 11 proofll from 

some of their greatest thinkers, notably St. A~selm a monk 

who 11 ved during the 12th century. Moses Mendelssohn was 

quite a famous personality, besides being a well known 

scholar. He translated the entire Bible into Ger.man so 

that the Jews living in Germany at that time would have 

greater access to 1t. Even then yoµ see the Jews were be-

ginning to lose their fam111ar1ty with the Hebrew language • . 

One of his grandchildren Felix Mendelsao.bn, became a famous 

musician; perhaps you have heard h1s oft played violin 

concerto, or hie beautiful choral u E,11Jah." One of the 

strangest things of all le · that in spite ot Moses Mendels~..bm's 

great interest in Judaism, there is not one Jew in the 

family today--all of his descendants have converted to 

Christianity. You see it 1e not enough just to know some

thing, you have to believe it as well.. 

)) The Argument from Plan and Purpose 

This last of the classical proofs for the ex1stenee 

ot God 18 possibly one of the strongest argument's to be 

round for eay1ng th.at God exists• · · , 

firs t argument that we studied began with 
Whereas the 

l d and the second began .with the 
the existence of the wor ' 

~ tion th1e last one begins with the 
idea of God'~ Per..1. ec ' 
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essential nature of th e world. In the first argument, 
was on God the k the stress 

ma er, in this last argument, 
the stress is on God the plan. ner. _ Take the sun for example. 
When we ask ourselves how did the sun get there, :we are 
thinking in terms of who or what made the sun. How did it 
get there? We are thinking from the point of view of 

creation and Creator. However, we know that the sun cause-s 

crops to grow• When we think of 1 t in this way we are 

asking ourselves, Why was the sun put there; we are think

ing rrom the point of view of p lan or purpose; or to give 
' 

you another example: Take a gun tha.x,_hruL a .'baPrel .. u . i 

eaaped into a right angle~ Obviously the gun would indicate 

to ua a maker, since we know that nothing can come into 

being w1th~ut its being brought into being (caused) by some 

one or something else. On the other hand; seeing such a 
' ' 

gun would not indicate to us anything about purpose or plan, 

or planner, since we know that the purpose of a gun 1e to 

shoot and no gun can shoot a bullet or a shell unless the 

barrel 1 8 perfectly straight. · When yoli look $t the world 

a.roll!ld you, you find that everything seems to have a plan, 

and a purpose. The seasona follow one another in order. 

Spr 1ng never comes after the summer, nor the winter after . 

the fall season. The reproduction of plants and an~mals, 

as well aa human beings, follows a eerta1n fixed pattern 

which can be determined, even the stars and planets can be 

charted and their movements predicted aeeurately. For ver1-

th1s all You have to do is look i nto an almanac 
f1cat1on of 
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where you will find when the 
next eclipse of the sun or 

the moon will occur • . You 
oan also f 1nd such things as when 

you will next s ee Haley's comet, when the sun w111 eet 
tomorrow or. the day arter tomorrow, and even when the tides 

will come in and go out on any particular day. These pre-

dictions would be impossible if there was not an order 1n 

nature. The evidences of order and plan in the world are 

numerous. How many more can you think of? 

The argument from plan or purpose says that such plan 

eould not be merely accident. All the various laws that 

exist in the world could not be the result of mere coinci

dence. There had to be a planner to the universe. Thie 

planner 1s God, who designed the universe and maintains it 

wi·th wisdoJil and eare. 

This approach 1e one of the oldest ever used by man 

to "prove" the existence of God . We find many hint s of it 

in the Bible. Men have always been impressed by the world 

they saw about themr They must have watched the cycle of 

birth, growth, death and decay, the endless procession of 

the seasons, the permanency of the stars in the heavens 

and the order of their movemen te, even the co~atan t . euc-

ce ee1on of life itself. It was natural therefore that they 

should conclude: ncertainly there must be something or 
-
some one betdnd .lt all--one who is the cause of it-all. It 

has to b~ more than just mere chance, bl1n~ luck that 

t b 1ng The writers of the Bible 
brings all this order 1 n o e • 

th·eolog1cal viewpoint in many different ways. 
expressed their 



Remember such wonde f r ul statements as: 

"The h eavena declare th 
firmament ehoweth Hie e glory of God 

handiwork. \Pa. 
and the 
19.1) 

"When I consider Th 
fingers, the moon ay heavens the work of Thy. 
ordained. (Pa. 8 •4)d the stars which Thou hast 

n Oh Lord how manifold . 
hast Thou made them· t~e Thy works! In wisdom 
riches.n (Pe. 104.24) e earth ls full of Thy 

Philo restated the argument this way: 

"Should a man see h with a gate . al ouse carefully constructed 
1 

way, co onadee, men's ouarters 
women s quarters and other buildings he ;111 
get the idea of the artificer (build~r) r~r he 
will be of the opinion that the house never 
reached that completeness without the skill of 
the crafts man: and in like manner in the case 
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of a city and ii ship and every smaller or greater 
cone true t1on. 11 

In other words: the purpose that we see implies a purposer--

this purposer being God. 

The ancient rabbis said the same thing in a different way: 

·11 It 1e ·11ke unto a man ·who was traveling from 
place to place when he saw a mansion all lighted 
up. He wondered: Is it conceivable that the 
mansion 1e withou~ a caretaker1 Thereupon the 
master of the mansion looked out and said to 
him: I am the master of the mansion and 1te 
caretaker. Similarly because Abraham our father 
wondered: Is 1t conceivable that the world is 
without a caretak~r? Thereupon the Holy One, 
blessed be He, looked at him and said: I ~m the _ 
master of the universe and its caretaker. 11 J.2 

Something ·to think about 

This seems like a fairly naive and simple way of 

proving God's existence, yet it is used more and more by 

modern thinkers, as well as scientists. There has always 

existed a realm of conflict between the scientist and the 

philosopher. 

( 

The pb1loeopher has tried to show that the 
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world, in all of its functions 
seems to reflect order and 

purpose, which of course would imply 
a pu.rposer or orderer. 

The scientist on the other ha d ha . n a tried to show that all 
·these so called ord d · ere patterns can be traced back to 

mechanical laws and 1 pr nciples "which could be described 

and formulated with mathematical precision if ·we were in 

possession of all the necessary data.~3 By saying this 

they think they have negated the principle of order and

purpose in the world but this hardly seems to be so. 

Even 1f every organism can be shown to operate on strict 

laws, it does in no way mean that these organisms do not 

act according to these strict laws for some purpose and 

according to some pattern in the world. none can no more 

nsfute the purposefulness of an organism by showing th.at 

all its structures and processes are physical and ehemical, 

than he could show that a building bas no plan or purpose 

because all the material of which it is composed--bricks 

and mortar and lumber and na1le--consists wholly of 
14 

ehem1cal elements subject to physical laws. Today, more 

and more scientists are abandonding their old position of 

strict mechanism and are coming .to realize that the more they 

th they discover, the more they reveal a 
uncover, e more 

pattern of the universe which seems to indicate a mind 

above and beyond man's mind. 
The late great English 

physicist, Sir James Jeane once said: 



u The universe seem t . , 
thought than t s o be :-nearer to a great 
Th o a great machine 
eo~t~~iI~~se shows evidence of ~ designing or 

g power that has something in common 
w1 th our 1ndi v16..ual minds • 111-5 
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The argument from purpose can be found applicable in all 

realms of life and thought: biology, psychology, physics, 

anthropology, all of them seem to reflect order in the 

world. This approach is a strong one, perhaps the strongest, 

especially today, when men like Einstein have shown both 

time and space completely relative and scientist thinkers 

like Alfred North Whitehead and Eddington bel1eye that the 

laws of inorganic matter are merely statistical averages. 

Few will deny that the world of ours is an evolving world, 

if this be true, as most thinkers in all areas of work 

will agree, then we can honestly eay that the evolvement is 

more than mere chance; and 1n 1t is implied a Being who has 

g1 ven 1 t all 1 ts mean 1ng. The argument for God from plan 

and purpose is not one which can be lightly dismissed. 



V. Proofs Wh.1ch are no p 
Arguments) roofs-(Ref.utations of the Classical 

From all the foregoing, we would g et the impression 

tha t men like Philo, Saadya, Maimonides Eddington and Sir 

Jamee J eans had pretty well solved the entire problem of 

proving God 's existence. Why then, is there still so much 

debate about whether or not God exists? The answer is simply 

that two ~f the proofs which have been given eo far are not 

really proofs at all, and the third one is subject to much 

d1scus~ion. Each one of them can be refuted, and each one 
. 

of them has been refuted. Emmanuel Kant, a non:...Jewieh 

thinker 11 ving in Germany during the 18th century, no·t only realized I 
the inadequacies of these old classical approaches, but 

. 
even went so far as to demonstrate the errors involved 

in each one. 

Kant attacked the argument which said that the world 

was created and that 1t therefore must have had a Creator, 

God, by showing that the argument showed only the poss1-

b111 ty of a first cause, but there was nothing in this 

possibility which proved that the cause must necessarily 

16 1 All of us have some degree of 
exist. For examp e: 

honesty within us. 
It exists as a possib11"1ty--1t is . ,., 

possible that we are honest, and it is possible that ·we 

are not. 
This does not mean that each and everyone of us 

we know tba.t there is no man who 
is by necessity honest. 

Or 
another been dishonest. Honesty 

has not at one time 

O
nly as we choose to express it. So 

exists in ·all of us 
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too w1 th God. Th ere 18 nothing in the idea of creation 

w. h1ch makes the ex1st~nce of God absolutely necessary. 

\n~,-c.. \ '1 Another refutation o.f th1e idea of God existing as a 

cause of the universe: E ven though we say the universe 

must have a cause, since it could not have arisen from 

nothing , and that God was the cause, the question arises 

why does not the same coneidera t1on apply :. in the case of 

God? Must he too not have had a cause? Perhaps you w11-l 

answer that yo.u have to start from something which existed 

11 in the beginning"? But if the question "How did he. g et 

there 11 is unanswerable (as 1 t well might be) one may ae 

well ao·cept the fact that the beginning of things is also 

a mystery--then mystery for mystery, one might Just as well 

accept the mystery of the universe ·w1 thout trying to solve 

1t, as the mystery of God. One might that is, Just as well 

begin with a mysterious universe, tbere from the first, as 

with a mysterious God there from the .first. 

It does not, 1n short, help matters to invoke a God 

to explain how the universe 11 got there" unless we are pre-
17 

pared to say how the God "got there." 

The second proof--that the idea of perfection implies 

the idea of existence, 18 easily refu.ted by Kant. Existence 

attach to the idea of per
he said is merely something ~w~e-=-~~= 

faction, but you cann O
t hold that for a thing to be perfect 

1t must ex1~t. 1 
can have an 1dea of a perfect void, but 

· h ? No! Still I have the idea of a 
does it exist anyw ere 

of the fact that it does not exist. 
perfect void. , 1n spite 

.· 
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We have only an idea of perfection, the actual existence 

of perfection does not effect the idea 18 one way or another • 11 • 

His final argument is against the approach which says 

that since we see purpose and plan 1n the universe, there 

must be a purpoeer or planner. To know that there 1s 

purposeful order in the world we must first have an experi

ence of the world 1 n "t-1hich order and purpose are shown. 

But, he says, such an experience can never cover all of the 

possible experiences in the world nor all of the world's 

plan. The limited evidence that we have of the world is 

not enough to establish the actual existence of a.n all 

powerful, all wise Being who can and does guide all things. 

The very most we can say is that there seems to be what we 

might call a great architect 1n the world, who designs and 

plans, not a Creator, who would be able to make the materials 

of the stru~ture we call the world, ani 1D whose idea every-
19 

thing in the world is subject •. 

r 

' I 

I ' 

1 I 

, ; 

... I 

l4 I • • . ,-
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VI. Ca.n We Sa.y That - God Ex1ete 

1) The Trial 

Kant said that we cannot actually prove God's existence 

because our knowledge is limited. But> he argued) if our 

might be Just as correct in saying knowledge is limited we 

that just as Ck>d cannot be proved, He b cannot e disproved. 

It is like a man who is brought into court for some crime. 

We cannot prove him guilty of the crime until we know all 

the facts of the case. The court then tries to bring out 

as many facts of the case as possible and on the basis of 

the facts, 1t determines whether or not the man is guilty 

or innocent. In the same fashion, we can say to God, uyou 

are being brought into a court of thought. The accusation 

against you 1B that you do not exist, now, what are the 

facts in the case? So far the evidence that has been pre-

sented indicates that you are innocent of the charge, in 

other words, you 'do not exist. Is there any ~ther evidence 

that should be plaoed before the judge?" One can almost 

hear Emanuel Kant rising from his seat in this imaginary 

courtroom and saying 11 Yes, judge, I think there is. n Very 

well, Mr. defending attorney, present your evidence. 

For the Defense 

to stand out ae always being in existence, although subject 
Judge and Jury: 

in the history of man one thing seems 

various times, and th8. t 18 the moral law. I 
to change -at 

eafelY say that throughout the ages moat men 
think we can 

that it was harmful for man to have other ·men 
have thought 
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k1111ng indiscriminately, 
robbing, cheating, lying and 

stealing. Since al t 
mos the beginning of history, men 

have held up the T c en ommandments as an ideal--a goal 

which we should always try to bring into real1 ty through 

our actions and our _ thinking. T he continual existence of 

this moral law 1s a marvelous th1 J . ng, udge, especially 

since there seems to be so muc.h of me.n which tends to 

break it down. No j d I , u ge, cannot prove that the 

defendant actually does exist, but it would be a pity if 

he did not. The continued existence of the moral law, 

within each of 'US seems to indicate that God must exist, 

as an ideal, i:t' not really, as the h:Lghest good, and as 

a never ending source of inspiration to all men in their 

struggle to be better people. The e~lTidence you ask for 

eanno~ be presented in this court or in any other court. 

You want se1ent1f1c proof, but God's existence is not a 

subject of scientific proof. It 1s ,a question or morale 

and belief. If you convict God, and by this say that He 

actually does not exist, you will be doing a great d1s

serv1ce to yourself, to .the world and to the ideal of 

Justice. If, .on the other hand you free God, ad.mi tt1ng 

of his existence, He will go free to improve the world 

which is after all, the purpose of t;bis eourt and every 

court in the .wor.ld. The defense resits • 

. 
2

) It 
18 

interesting to note th.at al though Emmanuel 

v r .... futed the proofs fe>r God's existence, he 
Q,ant log1cally "" 

~onvinced that his opposition tG> the argu
never was tir.rnlY w 



ment from purpose and deal gn was 
and more sc1ent1f1c think ere are 
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a good one. Today, more 

turn1,ng to God as the 
only possible expl anat1on for the lawe1 and patterns we see 

in our world. We must always remembez· tba t primarily God 

is an idea• "The more con t ere e objects of most men's 

religions, the d1et1ea whom they worship, and known to 

them only in idea. 20 
As an idea, they often defy con-

crete proofs. Kant himself once said: 

11 Belief 1n God, the dee~gn of ti _ crea on, the soul, its 

freedom and the 11f e hereafter are 1 proper y not objects of 

knowledge at all, but we 11 ve and plan as if these· things 

were so and 1 t makes a genuine , difference in our moral life. 
21 

The truth is that 1n the worlds of thought and religion, 

clearly expressed reasons are significant for us only when 

our own feelings have been impressed in favor of a par

ticular conclusion. It is to impress~ the mind that we try 

to prove God's existence. One of the1 most impressive of 

these arguments is that which saya that there is order in 

the world. Perhaps it does not aatinfy he who would explain 

everything in mechanical terms, but then neither would love, 

hope, kindness and beauty satisfy him • . However, to one 

who seeks a reason for the wo~ld 1 s e:ic1stence, the argument 

from lend great strength to hie belief. 11 In-
purpose can 22 

d but follow. 11 Just as 
st1nct leads, 1ntell1gence oes 

t do not know · anything about ye·t, 
there are stare th.a we 

be discovered, just as there are 
but which will some day 

laws in nature and · society which are 
as yet .~ :· · un-
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formulated so too with God, He may exist but we have Just 

not completely discovered Him yet. 

One modern thinker has summed up a belief in God 1n 

this way: 

11 It 1s sufficient that God should mean for us the sum 

of the animating, organizing rorces and relationships 

which are forever making a coEJmos ·out of a chaos. ZJ 

God then must not merely be held ao an idea, He must be felt 

ae a preeenee if we want not only to .know about God but to 

know God. In the final analysis the conviction that God 

exists will come from exactly this feeling and the way eaeh 

of us transf.orme that feeling into a life of action and 

sensitivity towards the inhabitants of the world around us • 

• 

• 
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CHAPTER 3 

What Can we Say of God? 

I MOTIVATION 

One day, according to a n ancient Jewish legend, an old 

sage was walking along the sea shore seemingly lost in deep 

meditation. For days he had been troubled with a problem; 

4.3 

11 What is God like?", he kept asking himself. While walking 

along , he happened to notice a group of children digging 

furiously in "the sand near the water's edge. As he watched 

them for a while in their l abor, he became curious about why 

they should seem to be _deeply engrossed in a matter so seemingly 

fruitless. No sooner did one of them have a fairly large 

trench· dug in the sand, than one of his companions would rush 

to the water's . edge, fill a pail with water and run to t he 

hole, emptying the contents of the b~cket into the hold~ Im

mediately, he would turn, go back to the water, fill the 

bucket again and repeat the process. Naturally, this repeated 

act10n aroused the curioa~ty of the rabbi. He went up to one 

of them and asked: . 11 Tell me, what are you doing here?" 

Immediately one of the group turned. to the rabbi and 

with a rather astonished look on h:ts face, replied, "Why, 

.we . are going to e.mpty the sea of all 1 ta water • 11 

The rabbi 1 ooked· at the boys ln amazement, and then w1 th 

a smile on hie face, replied: "Oh you little foola. 11 • But, 

no sooner had the worcts left his mc:>uth, than the smile 

vanished and deep lines of concent:rat1on ·creased his brow. 
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"Am I not as foolish as these children, 11 he asked himself. 

If these boys with their small buckets cannot empty the sea of 

·1ts contents, how much less than can I, with my small brain, 

hope to grasp the infinite nature of God Himself?" 

II THE PROBLEM 

l) Summed up in this short parable, is to be found' the 

basis of one of the most difficult problems in the entire 

sphere of religious thought. Many of us are quite willing 

to accept the idea of the existence of a God, or at least of 

some power or force 'Whi,ch seems to exist outside of man, and 

who 10 apparently the possessor of c1:trtain powers which are 

greater than man' 8. Religion teacheis us many things about 

God. Often we call God 11 All Powerfu~l and All Knowing, but if 

this is true, how can he permit evll and sin in the world, 

and what does it mean to say that man has freedom to choose? 

·certainly it would seem that many times the things we say 

about God are in conflict with each •Jther. No wonder we are 

00 confused when 1 t comes to a descr'1pt1on of God. The rabbi 

in our fable was content to say that he could not know Godt 

but do you think that he had no idea about what God waa? To 

be~t understand this problem, we had better distinguish between 

knowing God and knowing about God. 

III KNOW°ING AND KNOWING ABOUT • • • 

a. The d1et1nct1on between knowing God and knowing about 

God was always a constant source of trouble to the ancient 

thinkers of our religion. . All of them, both past and present 

seem to agree on one thing: namely, that it is impossible to 



know God, although, they say, we may well know about God. The 

distinction between knowing something and knowing about some

thing may best be described by an example: 

Were I to ask you if you know who a particular man 1s, 

you may answer me by telling me hie name, what he does, or 

what he looks like. By .giving me this information you have 

merely told me about t he man, but do we really know this man? 

No! Even with all these impressions, I will not know the man , 

all that I will have done 1s to put together a lot of things 

that I know about the man. To know a man is to know his very 

essence. This is impossible. A.a young people, how many. 

times have you said to yourselves that even your own parents, 

with whom you have lived all your life, do not really know you~ 

This is merely your way of expressing the fact that there is a 

difference between knowing and knowing about. 

With this distinction between knowing and knowing about 

clear in our minds, let us now turn our attention to the problem 

of knowing God. It is one thing to say we can try to know 

about God,, 1 t ls quite another thing to assume that we can 

actually know God or determine His essence. The former may be 

possible, the lat ter is completely 1mpose1ble. 

The .German thinker Emanuel Kant made this distinction 

very clear when he said that our minds, cannot possibly grasp 

the 11 eeeence 11 of God because we can never know 11 the thing in 

itself ."2 Although it may be possible to say certain things 

about God, when we try to know .God, we are seeking to de termine 

that which cannot be determined. Whe:n we try to know God, we 
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are trying to discover whether or not He feels, thinks and 

reacts the way man cloes, and what Hi,s very personal deepest 

nature is. When, on the other hand, we try to know about 

God, we are asking: Is He All Wi ~ I H o - s e ' s e ne or more than 
One? Is He Holy? Is· He b d ~ a o y or rn::>t • Is He all powerful? 
Is He a Creator? 

· This distinction between knowing God and knowing about 

God 1a a very old one in Jewish thinking. Some o.f the 

medieval Jewish thinkers expressed it this way: - J 

Philo: 

••• it is wholly impossible that God according to His 
essence should be known by any icreature for God is 
'1ncomprehens1ble' (non-understandable)J 

By using the word "Incomprehensible" Philo did not mean that 

we could not see the results of God .at work in the world~ 

and in this way know about Him, but he did mean that God, 

Himself, can never be fully known by the mind of man. 

. 
I 

Saadya 

"The Creator (be He exaulted and Glorified) should 
be more abstract than anything •abstract, more pro-
found than anything profound, more subtle than any-
thing subtle, deeper than anything deep, more power-
ful than anything powerful , and higher than ·anything 
High, so that it becomes impossible to probe His 
qual1ty.u4 . 

-. . 

Even Maimonides, the great reasoner of medieval Jewish philosophy 

said: ·· 

"All we understand is the fact 't.hB.t He exists, that 
He is Being to whom none of Hie creatures is similar 
••• In the contemplation of His essence our

5
compre

}?.ens1on and knowledge prove ineufficient. 11 

The medieval writers were not the Only ones to recognize the 

limitations of the human mind when it comes to understanding 



God' 8 ultimate real1 ty. Men represEmting all phases of Jewish 

thought are 1n a greement about this one point. Martin Buber, 

one o f the most learned ot: the modern Jewish scholars ea.id: 

"We have approached God ••• but \'rn have not come nearer to 
unravelling His nature.11 

11 
God can never be expressed, He can only be addressed." 6 

Such sentiments ca n be traced throughout a ll of Jewish thought . 

It 1s not a compl e tely unreal position. Why even the scientist 

faces the problem of not knowing the essence of a thing. Every 

chemist or physicist can tell you about t he use s of electricity, 

but none of them can t ell you of its nature. They all know 

what it does, but no one knows what 1t is. 

b. Can we say "He? 11 Before we turn our attention to 

a formation of the things which 'we can say about God, let 

us first understand the language we are using. 

l 1 
We always talk of God _as 11 He • 11 When we say "He 11 we do 

not. mean tbs.t God is a man. "He" is mere ly a figure of speech. 

Many times God is spoken of as 11 1t 11 or "Force" or "The Given" 

or even "the v1 tal power • 11 We use the word 11 He" for two 

reasons. · First of all it is convenient and secondly, because 

1t helps u.e identify ourselves wi t h something with which we 

are familiar -- the human ' per sonality. We like to think 

that in some respects we are like Gcid. We must remember 

that we are always res t ricted by language. For example: 

when we see a beautiful ship gliding into a harbor, we might 

exclaim: "My isn't SHE a beauty." Ships are alwa ys referred 

to ln the feminine gender, although none of us think that a 
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ship has sex, either male or female. Perhaps a better example 

would be the way we speak· of 11 Man11 when in real1 ty we mean, 

mankind or men. One short humorous incident may help clarify 

the entire matter. 

During the days of women sufferoage when the women of 

.America were crusading for their rights, they often resorted 

to tactics which led to their arrest and temporary i mprison

ment. A , yo~ng suffragette, in her early twenties was once 

so imprisoned. She was herded into a large cell where she 

found herself in the company of all types of women . Naturally 

the incident affected her deeply, and~ she began to think 

of the poor circumstances in which she found herself, she 

began to cry. One of her compatriots, who had been through 

this process a number of times before, upon seeing her tears 

cane over to her, put her arms about her shoulders and in a 

most compassionate and comfort1nt t one, said to the young 

girl: ''Don't worry dear, God, She '~.ill protect you!" The 

incident speaks for itself. All of us conceive of God in 

different ways, even to the point 0 1r personifying God accord

ing to our own outlook. The fact is, however, that when we 

refer to God as 11 He," we are a) employing a convenience 1~ 

language, and b) we are expressing our own desires to identify 

ourselves with. God in as personal and most easily understand

able way as possible. we are not trying to ascribe gender 

to God. 

Our last chapter dealt with at tempting to prove God' e 

existence. Let ue now see what we can say about Him. 

IV THE ATTRIBUTES 0 F GOD 

l) God is One. The most fundamental idea of the 



Jewish religion 1-s that God is One. This doc t rine, above all 

others, has always been the keystone upon which the structure 

of Judaism rests. Judaism is fundamentally a r eligion without 

dogmas. There are very few things a.bout which Judaism says, 

"You must believe!" Nevertheless, if we were to try to 

determine at least one idea wh1ch makes a person a Jew we 

would find that the belief in One and. only One God would be 

the most basic i dea upon which our de!f1n1tion is based. This 

concept 1~ as old as the Bible itself. The idea is found 

clearly established in the fifth chapter of the Book of 

Deuteronomy where we have an expresslon that each of us 

have i ·earned as children: llHear O IE1rael, the Lord 1e God, 

'\, the Lord 1e One • 11 Thie has always bE~en the most fundamenta l idea 

of all Jewish thought. Without it, ~ruda.1sm as a religion, 

ceases to be. Throughout our history, men have died for the 

idea. During periods of · persecution and oppression, men con

e·idered 1 t of special blessing to dit~ w1 th the 11_Shema11 on 

their lip s. The rabbis tell the story that when the great 

sage Rabbi Akiba was put to death, hE~ held the word 11 Echad 11 

One -- on hie 11pe until the last spark of life departed from 

his body and 1 t was th1 e one act, apr:>ve all others that mer1 ted 

him tor "the world to come. 11 7 Today, we have the tendency to 

take for granted this idea of the on1eness of God. This 

assumption was not always so easily ima.de. With the growth of 

non-Jewish religions, other ideas about the nature of God, 

began to flourish 1n tpe world. Among ~heee various ideas 

there grew up the idea that God is three. Christianity became 
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the champion of this doctrine called the doctrine of the 

Trinity, God is one, yet ' He is, in some mystical way, of a 

three-fold~ nature. It was particularly a.uring the tenth, 

eleventh and twelfth centuries that the Jew found his basic 

idea of the unity of God seriously threatened. Christianity, 

a.t this time was very much interested. in winning converts 

to their religion. Naturally they also tried to win Jews 

to their belief Just as they tried to win those who were 

neither Jews nor Christie.ns. Jewish survival was threatened. 

It is little wonder then, that Jewish leaders felt that it 

was of the greate'et importance to develop argumente w1 th which 

to counteract the influences of the outside world. Until 

this time, not much attention had be:en given to the proving 

that God was One; now 1 t became of e1upreme importance. 

The proof is quite simple. Godl you remember is thought 

of as being the Highest, the moat noble, the finest of ~hich 

our mind can think. If th1s is so, then it is impossible to 

have two of anything wh1ch are thought of as supreme. One 

must take precedence over or exceed the other, else neither 

could rank f'irst. God, therefore, a.a an utmost must be One. 

There 1 s -another reason for saying God is one and only 

one. If there were more than One God., 1 t would mean that 

each of these Gods had a separate existence. If they exist 

separately, then there must be causes which brought them into 

existence. If there were such other causes then neither 

cou.ld be God, since ·God, we said, is the· f1rs.t cause, and 

therefore there would hav·e to be so.me one thing which brought 



wba t we tried to call Goda into existence. God therefore, 

has to be One.8 

2) God the Crea tor. The second. importa.n t qu.al1 ty 
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that Judaism attributes to God is tru~t He is a Creator. What 

can this possibly mean? On first glance 1t would seem that 

this is a particularly curious thing to say about God, since 

1f He is a Crea.tor, He mu.st have created out of something. 

But if there is something out of which to create, that some

thing must have exiated before God created out of it, and 

1t in turn must have had it's crea tor. And so we could con

tinue to regress endlessly. For the philosophers of Judaism 

the answer to this dilemma lay only in saying that God created 

the world out or no t hing . How is this possible? We cannot 

answer. All we can say is that God works in ways tbat are 

not comp letely understandable t o .the human mind. This was 

Jud,a1em 1 s answer 1n the medieval world, and in many ins t ances 

is still the only answer religi on can give. But r e ligion ia 

not the o~ly sphere of knowledge which finds unanswerable 

this question of how the world came into b eing. All of 

man's knowledge and intellectual sk1.ll has not brought him 

to a solution of the problem of how the world came into being. 

No matter what system le used, ~hether it be religious think

ing or ec1ent1f1c investigation, we eventually return to an 

unresolved and possibly unresolvable~ problem; we Just do not 

know how the first matter of which the world is created, 

came into being. Of course there a1:-e theories about how the 
. . 

world grew and developed, ·one of whlch la called theory of 
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evolution. Re.form Judaism certainly acknowledges its validity, 

but this theory as others like it starts with the basic fact 
' 

that there was something already in existence out of ___ _..;.,;.w;;.;;h.::;i.;:;.c.;;;h 

things could evolve. How that first something first got 

there remains a mystery. If the worl d's creation is such 

a mystery is there any point in saying that God is the Creator? 

For Jucta1sm, the answer was a defin11Ge "Yes." · 

Saying God is the creator, is a statement of value rather 

than a statement of fact. By saying God 1a the Creator we 

become conscious of our being create~. 

All of ue have, at one time in ()Ur lives, made something, 

whether it be a painting, an object ()Ut of clay, or even a 

good idea. As such, we have created. The object of our 

creation, bears an imprint of us upoin it, al though we may not 

become like the thing we have made. For example: When 

Michelangelo created the murals on the ceiling of the Sistine 

chapel in Rome, he did not become like the ceiling on which 

he painted, but the celling is a beautiful testimony to his 

creativity, and as such, is a reflection of he who painted it. 

So too with God. It is possible to think of God as the great 

Creator, who in the creative process leaves a little of hie 

imprint on us. We then, begin to realize that we reflect -a 

little of God within ourselves. We begin to recognize that 

we have some of the creator not only imprinted upon us, but 

implanted within us. Thia recognition serves a three fold 

purpose. First of all the admission that God 1a the creator, 

helps u.a to recognize that we are. dependent on a 11 Crea tor Beingll 



who always ' shows himself to be present in the world by the 

constant acts of cres.t1v1ty which arE3 going on a.mong us.9 

Secon~ly, it gives man a feeling of responsibility. If man 

thinks of himself as a reflection of God, then man has a. 

responsibility to live up to the highest and finest that is 

in Him, for only in this way will he be9t express the God 

which he reflects. Finally, the recogon1t l on that God le 

a crea tor can prevept u s from becoming too prideful, too 

self centered. We see that we are not beginnings and ends 
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.in ourselves, but rather a part of, partners with, that which 

is beyond us, 11!hich 1s the cause of our exi atence, which gives 

purpose to our · 11ves, and which gui.6.e us in our own creative 

processes. 

It is for these rec:;.sons that modern Judaism thinks of God 

as the Crea tor. There are some who deny the validity of this 

approach. For them, the existence of the world is not only 

an unanswerable problem, but also or no importance. They 

either fail to explain how the world got here, or else they 

'~ do not go .far enough 1n ·their explanation ·For them, 1 t is 

enough that the world 1s and man is. Man is thought of as 

mere ly a mechanical being, one more cog in the minet of a. 

huge unexplanable machine. In the final analysis, each of 

us must make our own decisions as to which outlook we want 

t~ adopt. The way we will lea.d our lives is determined by 

the choice we make. 

3) God is not a body. How ma.ny of you, while reading 

the Bible have wondered about such statements as: 



"Behold the hand of the Lord is upon thy cattle which 
1s in the fiela_. 11 '<Ex. 9.3) 

or as is found in the priestly benediction: 
11

The Lord made His fa.ce to shine upon you. (Nu. 6.25) 

or 

"And the Lord said in his h ( eart ••. Gen. 8.21) 

or finally that famous passage found in 
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the book of Exodus where Noses asks God to let him see His 

great presence. God_ e.nswers: 11 I will make all my goodness 

pass before thee ••• (but) thou canst not s·ee my face, for 

there she.11 no man see me and 11,re •• .,And 1 t shEl.11 come' to pass 

while my glory pasaeth by, that I ·11111 put thee in a cleft of 

the rock and will cover thee with my hand and while I pass by. 

And I will take away my hand,, anU. thou shalt see rny back, but 

my face thou shall not see. 11 (Ex. J:3. 19-2.3) 

There are hundreds of suqh statements found throughout 

all of the Bible. Upon casual reading of such verses, one 

might easily receive the impression that God is a body -- as 

man is a body, 11111 th hands, feet, ear1s, eyes, etc. , and that 

Judaism represents God in bodily terms. Such however, is 

definitely not the case. One of the ideas which Jews have 

always placed heavy emphasis on is the idea that God is not 

a body and cannot truly be thought of in such terms. Jewish 

thinkers always took great. pains to try to show that God could 

not possibly be. a body, for to say such a thing would be to 

eubjec t God to the same 11m1 ta ti one and imperfections that all 

bodies are subject to. God would therefore be subject "to death 

and decay, sickness· and .disease, hunger,heat,cold and allot-her 



problems that bodies are subject to. Th J ld e ew wou never 

permit God to be reduced to such 1 1 a eve • And yet, we find 
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clearly stated in the Bible references which seem to portray 

God in just these human terms. It 1~1 necessary to explain 

these phrases a s it is necessary to d escribe God in proper 

terms. 

One of the earl1egt of all Jewish thinkers to attempt 

such an explR.na tion was the philosopher Sa.adya, who as you 

remember lived in Turkey during the 9 th Century c. E. 

Saadya knew t hat all ma ter:ial things c ome into existence 

and nas s out of existence. He rea soned that if things come 

into being and pass away they have to have a beginning and an 

end, but since God, for him, was t he beg1nn1ner without which 

there was no beginning, it was clear that God could not be a 

bod.y, for theq He could not be eternal -- which for Saadya 
10 

was unthinkable. 

Saa0_ya explained all human descrip tions of God that l;lre 

found in the Bible as being near figures ~ of speech. They are 

not really descriptive of God at all. For example: Saadya 

comments on the famous passage (found in the first chapter of 

the book of Genesis) where it says: 

11 So God ere a ted rnan in Hie own :l.mage , 1n the image of 
God created He ••• them. 11 

According to Saadya this meant that man reflects the 

dignity and honor of God and 1n t his sense is man made in His 

"-. image. Any attempt to understand au.eh a verse· literally ·1s . 

incorrect for a:ctually 11 1f we wanted to speak of God in exact 
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language, we would have to refrain from describing Him as 

hearing , seeing, being merciful or desirous, so that the only 

activity ~·.1 e could assign to Him would. be His mere existence.1111 

V THE THINGS WE CAl~i~OT SAY ABOUT GOD. 

Judaism has never been at a loss for things to say ~bout 

God. Sometimes this leads to many cc1ntradictions. Ae we go 

through the Bible we find that in one place God is described 

as one who will take vengeance on His enemies. (See Deuteronomy 

32.41.) While in another place He lo spoken of as a long 

suffering , infinitely patient God, who forgives all wrong doing. 

The J4th chapter of the Book of Exodus is a classic example of 
I 

this. There it says: 

"And the Lord passed by before him (Moses) and proclaimed: 
The Lord, the Lord God, merciful and gracious, long 
suffering and abundant in goodmess and truth, keeping 
mercy for thousands, forgiving :ln1qu1 ty and transgressions 
and sin ••• 11 (Exodus J4 .6-7) 

This is but one example of many where the things said 

about God are in conflict "'1th each other. Is it really 

possible, therefore, to speak of God in such positive terms? 

Maimonides answers 11 no. 11 

One or the first of the great Jewish thinkers who attempted 

an answer to this perplexing question was Maimonides. He showed 

that in reality we cannot attribute anything to God 1n positive 

terms. When we try to give God posi.tive qualities we f ind 

that w.e are 11mi ting God. Since we do no.t know God 1 s essence 

we cannot know what is identical with it and cannot describe 

Him. Therefore·,· to say that God hae1 life, power~ wisdom or 

will 1e in reality to say nothing definitive abou~ God . Since 

I 
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we only know what these terms mean when applied to man. But 

since God is unlike man, they would ha.ve no real meaning when 
' 

applied to God. Cer.tainly they would not describe Hie essential 

nature. We must real12.e that His exl.stence is not like the 

existence o.f His creatures, His life is not lik.e that of any 

living being. His wisdom is not like the wisdom of the wisest 

of men. In short, anything we attribute to God is totally 

different from anything we might mean when applied in a similar 
12 

way to man. To be per fee tly hones1~ then, said Maimonides, 

all we can say about God is what He ts not. One comes closest 

to the truth a.bout God when one speaks of God in negative terms. 

To say God is a living God, means only that he is not "not dead. 11 

To say that He has knowledge means thlt He is not ignorant. 

And to say that He is wise means only that He is not unwise. 

This attempt to define God in negat1·ve 'terms is like a process 

of elimination all of have experienced in a chemistry laboratory. 

When you are given a colorless liquid and told to find out what 

""- 1 t is, you begin to determine 1 ts nature by putting a piece of 

litmus paper 1n the liquid. If the paper turns blue you know 

that the solution ls not acid. If it does not turn any color 

you know that it ls neither acid nor base, so you try a new 

approach to discover its nature. It may be just plain water, 

or 1 t may be some other solution wh:1.ch does not react to 11 tmua 

paper. By such a process of el1m1nsLt1on 1 t is conceivable tm t 

you could determine what the liquid was. The only difference 

between this problem and the problenll of determining God 1 s ne. ture 

1a tra t w1 th God the field of experlmenta tion 1a unlimited. You 



58 

can never reach 1ts end. All you can do is reduce the area of 

of knowing what God is not. Let us now read Maimonides• own 

words: 

"All we 'understand (about God) is the fact that he 
exists, that he is a being to whom none of His creatures 
is similar, who has noth'ing in common with them, who 
doea not include plurality, who is never too feeble to 
produce other beings and whose relation to the universe 
is that of a steersman ·to a bo19.t ••• in the contemplation 
of His essence, our comprehens:ion and knowledge proves 
insufficient; in the examination of Hie works ••• our 
knowledge proves to be ignorance and in the endeavor 
to extol HiJD in words, all ~ur e fforts in speech are 
mere weakness ana_ failure • 11 j . 

Maimonides rendered a great service to Judaism arid to 

all thought by outlining hie view of the negative attributes 

of God. For by giving us this idea, he helped us to exclude 

false notion~ about God. Perhaps they do not help us to know 

God's essence, but they are importa.nt. When we consider 11 the 

vast Amount of misinformation and error which is so widely 

entertained about God it becomes significant to make these 

assertions by which error ca.n be baildly contradicted. We may 

not be able to know wbat God is, but it ls important to know 

what He is not. The exclusion of false notions ls an important 

phase of knowledge, though it does not prove the devlne essence, 
1il4 which must continue to elude our _ mortal minds. 

By making clear this i d.ea of negative attributes Maimonides 

"-.. was able to save himsel~ and those who followed him, from many 

\. unnecessary entanglemente, but he a1so involved himself in the 

strange situation of saying that t he more we know of God the 

lees we are able to state positively about Him. What then are 

we left with? Can we say anything at all about God? Maimonides 
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thought ao. He thought that just a13 we can speak of His unity, 

His non-bodily characteristics, so we could say one more thing 

about God -- that he is eternal. 

God is eternal 

One of the prime qual1 ties attributed to God by any 

religion whether it be Judaism or not , is the 1dea that God 

is eternal. The word .eternal is not easy to define. It means 

that which is beyond or outside of space and time. Do you 

remember ho':.•' we tried to show that God could not poe si bly be 

a body? If this ie a true picture of God, then space cannot 

be t hought of 1n connection with Hi.m. One of the things which 

makes a body a body is the fact that it occupies space. That 

which is not a body cannot occupy space. Since God is not a 

body, God. cannot occupy space. God 'cannot be limited to any 

one particular place or point in space; He is everywhere filling 

the entire universe. The prophet Isaiah conveyed this idea 

beautifully when he wrote: 

"Who hath measured the waters in the hollow of 
his hand_ and meted out heaven with the span and 
comprehended the dust of the earth in a measure, 
and weighed the mountains m scales, and the hills 
in a balance? 

"Behold, the nations are as a drop of a bucket, 
. and are counted as the small d.us t of the be.lance: 

behold, He taketh up the isles as a very little 
thing." (Isaih 40.12-15) 

God is also unlimited in time. Time as we know 1e a 

measurement. When we talk of something in relation to time 

we are talking in terms of beginning and end in time. But 

we say thlt God 1s without beginning and without end, for only 
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those things which are body J;lave an actual beginning and end, 

and G<>d is not a body . Therefore, :l.f God 1s without beginning 

and ·without end, he is timeless. This was the meaning of the 

Psalmist when he sang: 

11 Before the mountains were brought forth or ever thou 
hadst fo1"med the earth and the world., even from ever
lasting to everlasting Thou ar't G-Od. 11 (Ps.90.Z) 

God therefore, is not a being 1subject to el ther time of 

space. God is eternal. 

Maimonides made a great contri·bu ti on to our thought . He 

. showed us that God, as an a.bsolute 'being, could not be· simply 

a magnified person . He also showed us in clear and uncompromising 

logic how reason can · be united with the great principles of · 

religion to produce a useful pattern for life. But it is not 

enough to say: 11 God is," and to dee·cribe some of his characteris

tics. Religion always has to harmonize with what is known in 

the world. Maimonides, as all Jewish thinkers, realized then, 

as we realize now, that God has to have a relation to man and 

to the world which he created. We mus t constantly strive: 

"To find a place for- God in God 1s world." We now turn our 

attention to discovering just what Jewish thinkers thought 

this relationship was between God and the world he created. 
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CHAPTER 4 

GOD'S JOB---THE COSMIC BELLHOP?R 

I. Motivation: Huckleberry Finn Rev1sted 

How many of you remember your wonderful adventures with 

Tom Sawyer and Huckleberry Finn~ I' . r m sure that many of you 

have forgotten all about M1ee Watson who used to take care 

of Huck, and who, wae the only one responsible for the 

little religion Huck was ever exposed to. Usually the 

closest Huck Finn ever got to a church was to pass by it 

on his way to the river, but he once did have a rather 

unsatisfying brush with the power of prayer. But let's 

let Huck Finn tell you the story 1n h1fa own words: 

11 She told me to pray every day, and whatever I asked 

for I would get. But 1t warn 1 t so. I tried it. Once I 

got a fish-line but no hooks. It warn•t any good to me 

without the hooks. I tried for the hooks three or four 

times, but some how I couldn't make it work. By and by, 

one day I asked Miss Watson to try for me, but she said 

I was a fool. She never told me why, and I couldn't make 

1t out no way ••• I went and told the widow about 1t and 

she said the thing a body cou.1a_ get by ·praying for 1 t was 

•ep1r1tual gifts!' Once Tom told me about how people 

could rub lamps and etuff and get magicians and geniis, •• 

tall as a tree and big around as a church, to appear and 

I thought all thj_e over for two or 
get things for you. 



three days and then I reckoned I would see if there was 

anything in 1t. I got an old tin lamp and an iron ring 

and went out 1n the woods and rubbed and rubbed till I 

sweat like an InJun, calculating to build a palace and 

sell it; but 1t warn't no use, none of the gen11s eome. 11 

(Huckleberry Finn, Chap. 3) 
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II. Why Do We Prai.? 

Have you ever used the expre es ion: 11 Say, that g1 vee 

me an 1dea?11 I am sure you have. All of us, when we 

have be.en in a d1ecuss1on w1 th other people, or when we 

have been reading or seeing something, bave received an 

idea. from that toward which we were d1rec ting our a ttent1on. 

If you. think back a minute, you will even see that what we 

have juet said will give you ideas j • You might remember a 

meeting that you were at where somE~ one said something that 

inspired you to a new idea which you presented to the group. 

Of, you might recall reading an incident in a story which 

was very much like one you ·had pre·viously and which you 

remembered from seeing a similar 1·nc1dent in print. I am 

sure you have seen some one who ha.a reminded you of some 

one you know. By the same token, have you ever listened to 

a beautiful piece of music, or seen a lovely painting which 

made you say to yourself, 11 Gosh, I. 'd like to be able to do 

that!" or perhaps, 'That was truly beautiful, it really 

·inspired me.·" These are not unco01mon experiences in life. 

Almost every individual has at some time been profoundly 

affected, 1nf'luenced or inspired by ·some thing or some one. 

Inspiration 1e a very .real quality in our lives; one ·which 

all o.f ue have experienced at one time or another. The 

sources of such inspiration are u:sually the things we hold 

to be good; either 1nsotar as they are beautiful, to eight 

or sound or worth while, insofar as they are stimulating to 
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the mind and Of reward to the emotie>ns . One th1·ng however 

I think you will agree with me on, 1s that before we could 

receive such an ·1nsp1rat1on, we found it necessary to ex

pose ourselves to these sources of 1nsp1rat1on. For example: 

Before we could derive any pleasure from a painting, we had 

to~ the painting. Before we could be moved . by a piece 

of music, we had to hear the music, or before we could 

be influenced by a person, we had tio meet that person and 

listen to him. 

Take th1 s analogy and apply 1.t to the sub Jee t of our 

d1acue e1on; prayer. Cert.a.inly you ·will agree th.at any 

idea of God that we have involves an 1dea of that which 

is the moat beautiful, the most worth whi~e, the most 1n

sp1ra tional. Hie exietenc~, 1nclud,ee w1 thin 1 t these 

qua.11.ties which are most inspiring in our ).1fe. But many 

times 1t is difficult for us to foc:us our attention· on 

this Divine Idea. 

1) Prayer acts as that agent which can help us focus 

our attention on the Divine for purposes of receiving 1n-

13p1rat1on. It is that agent, by'.which we are exposed to 

God, to receive inspiration from Hlm. Just as eyes are 

the agent to help you rece1 ve 1nsplrat1on from a p a1nt1ng, 

and ears are those organisms through which you receive 1n~ 

spiration from a symphony, so pray13r is the agent through 

which you may expose yourself to G1::>d in order to receive 

inspiration from Him. Prayer then. becomes that agency 
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through which we bring God, whatever we mean by that term, 

into personal relationship with our life, letting God help 

us as we -struggle to know right and good. "Just as much 

as we pray because we believe in Goid., we believe · in God 

because we pray." 1 

2) There is another reason why we pray. A very fine 

philosopher of modern times once said, when asked why we 
2 pray: "We pray simply because we cannot help praying • 11 

By this he meant that all of us recognize that there are 

times in our lives when we run up a.ga1nst a problem or a 

situation where no one elee and nothing else that we would 

ordinarily turn to in our lives, ca.n be of much help. At 

this time, we find ourselves 1net1nct1vely praying, whether 

we want to or not. By doing this, we are turning to a power 

not ourselves, for either help, or contentment or an inner 

feeling of relief, as well as for inspiration. 

3) A third reason why we pray is because we want 

something. It may be either o'f a n1aterial, or a non-material 

nature, but we fe~l the desire to have something, and we ,, 

do not feel that we can ge~ 1 t on our own. ~'he easiest 

and most natural th1ng to do then, is to say n God g1 ve me·" 
This .last point deserves our careful eonsidera tion, for 

though 1t 10 the most common reason given for why we pray, it 

may be that 1 t is the least valid reason. ' 1• 
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III. What Prayer Is 

l) Prayer is a dialogue between God and man. This 

may sound incredible to you but 1t shouldn't. You go 

through almost the same thing every day of your life. Have 

you never been so angry with yourself that you have given 

yourself a good bawling out? You find that you take one 

side of the argument, usually the side of the attacker, 

and your alter-ego lather self) taLkes the other side. 

This . alter-ego is made to bear thei full brunt of your 

attack. You a.re liable to call tt names, curse it in

wardly, tell 1t what a fool you have been, what blg mis

takes you have made, how you could. have done better. You 

mentally tear yourself apart 1n anger, and when you are 

all done you find that you feel much better. By the same 

token, when you have done something extremely well, and are 

pleased with yourself, you find yourself complimenting your 

alter-ego (your other self) • You say, 11 Well friend, that 

was pretty good!" 11 I'm proud of ym1. 1~ 11 You did a good job, 11 

and you give yourself a mental el1ap on the back. In both 

instances, you are holding a conversation with yourself, a 

dialogue. Prayer, ae practiced in moat religions, is 

baeieally the .eame thing. 11 It assumes the dialogue form. 

The individual who prays identifies himself with the ego 

and addresses his prayers to an alter (other whom he believes 

to be superior to himself 1n power and thus able to effect 

what he could not accomplish alone.). 11 3 In pr1m1 ti ve re 11g1ons, 



th1a alter was a stick or a stone, but as man realized 

that the stick or the stone could not help him, they 

were replaced by an idea of God--a belng who embodied 

the highest and loftiest aspirations of the ego. 
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2) 11 The Language of Re 11g1on. ~1 So far, we have not 

based our idea of what prayer is on the necessity of say

ing that God actually exists. What has been important is 

the exleten.ce of a God idea, as a :focal point in our think

ing. But it 1B just ae plausible to base a theory of what 

prayer is on the idea tha t a God really do.es exist and that 

furthermore this God is a God who is close ·to man,yet ex

ternal from him. This is -'the traditional viewpoint held 

by religion. God 1 s an a ·c.t1 ve, re·al, 11 ving agent, who 

acts in our lives first aubconsc1oiusly insofar as we feel 

the need to pray, and then in our conscious beings, through 

the medium of prayer. As you can wee, this concept of 

prayer requires a belief in God's existence. Is this 

belief valia? The answer to this question is to be found 

only within the individual mind. We have tried to indicate 

where belief in God• s exle tence Ls a logical, reasonable 

doctrine. One who believes in God is neither a fool or 

a. simpleton. It is just as sophisticated t_o believe ln 

God as it is to deny his existence. Science cannot dis

prove God any more than philosophy or science can prove 

Him, nor does 1t want to. Many of us are prone to accept 

or reject an idea on the basis of science's acceptance or 



rejection of that idea. Certainly this 1s the valid ap

proach to any given problem, but 11; le not the only 

approach. There are other criteria of truth. Science 
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1 tself oft1mee has trouble even prc?v1ng or disproving . 

natural laws. A good example of thi·s 1s the law of g~av1 ta

t ion. They can tell you how it works, but not why things 

go on in this fashion. Many natural scientists who are .. 

"°' bel1evem 1 n God explain gravi ta tio1~. as the way God acts 

1n keeping particles of matter in their places and that 

every important ec1ent1f1c hypothesis la, 1n the ultimate 

end, a theory about the manner in which God thinks and acts. 

Assuming God to be an actu~l and alose reality, all natural 

processes are just evidences of His aetione. To say that 

prayer is wholly an affair of the organism interpreted 

scientifically, is not to deny the action of God but to 
4 affirm it. It makes just as good. sense and possibly better 

to s~y God is, as to say he is not. In such a theory of 

prayer, the object of our dialogue (the other or alter-ego) 

becomes God, since according .to the view outlined above God 

is everything and in all things. He 1a· in the stone just 

ae He is in you and me, but remember, to say that God le 

represented in all things, _does ne>t mean that all things 

are equal expressions of Him. Certainly you and the ant 

are not equal in any way. The important fact to remember 

in the religious view of prayer, ls that God 1e a close 

God. He ie close to man and cloe1~ to the universe, ' · ·:· · 
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3) Can you find yourself here? Were you to ask ten 
' 

of your friends for a definition of prayer you might end 

up with eleven or twelve definitions, since some would 

express two ideas. Prayer is just that difficult to 

define. Here are a series of variou1:J definitions to 

prayer: see if any of them express your sentiments on the 

subject. 

.. 
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IV. Examples 

"Prayer is a reflection of man's inner cravings 
hopes and strivings. It will be high or low, re
fined or common, thoughtful oJr s tup.id in accordance 
with the chracte::c and spiritual endowments of the 
person pray1ng. 11 :J 

II , 
Prayer is a wonderful intermingling of mystery and 

certainty; it is as if he aven and earth touched each 
other and the far God thereby became the near God. 
In prayer the life impulse of the man who knows that 
God has c~eated him turns toward the foundation of 
his existence." To the living -God there turns the 
living man whose innermost being craves for the 
elevation and fulf1llment 6or transcending the 
11mitat1one of mortality. 
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"Prayer is a dialogue between man and God, con
sisting of the monologic prayer, in which man re
lieves himself of his manifold burdens and afflictions, 
seeking and f1oding relief in God who thus completes 
the dialogue . 11 "f 

"Prayer ls a way to master the inferior in us, to 
discern between the signal and the -triml, between 
the vital and the futile, -by taking counsel w1 th 
what we know about the w1118of God, by seeing our 
fate in proportion to God. 11 

11 Prayer is a method which man employs for the pur
pose of rendering himself a better channel for the 
love of God. 11 9 

You see now that there are d4Sf1n1 tions of prayer 

which ar.e certainly hard to underistand. We could fill a 

whole volume with such quotations. As you investigate 

the subject or prayer, one thing 'begins to stand out, and 

that 1e that basically prayer can be broken down into four 

· . main approachee:l)Petitional, 2) Didactic, J) Mystlc~l, and 

4) Psychological. Each has . its own particular approach. 

Each has something to give to man. in his attempt to under

stand prayer, yet it it possible that no single one can be 

adopted by the individual at the exclusion of the others: 

* * * ~· * * 
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V. Approaches: 

God, "The Cosmic Bellhop" 

The approach to prayer which says, 11 God, Give me, 11 

is the oldes~ type of formal prayer known to man. God 

is conceived of as some sort of a genii or a bellhop 

waiting to do the bidding of the first person who rubs the 

magic lamp or uho presses the spiritual prayer bell. It is 

supposed that the genii will then come running to do what

ever man, the master, wishes. When our forefathers were 

primitive men living in the desert, they thought that every 

special thing had its own god, and that each god had to be 

appealed to on an individual basis. "Primitive man had no 

conception of the regularity of nature: he had no conception 

or rorces and laws; the only activities of nature that he 

knew were those mysterious phenomena round about him which 

d.id things to him, and it was with 1~hese that he felt the 

necessity for establishing friendly relations. Every 

aspect of nature were gods to him--the actual mountains, 

stones, springs, trees, animals, st•Jrms, e.tc. They were 

greater than he; they controlled h1,s destiny, upon them 

he was dependent;. and their good will was necessary for hie 

well being.11 10 The· method of obtaining their good will wa.s 

by giving them something, and expecting them to give some

thing in return. There was not much selection in this type 

of prayer. People prayed to ·all kinds of objects and for 
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a.11 kinda of things· When they wain.ted rain, they prayed 

to a rain god, when they wanted suJO., they prayed to a. 

sun god, e.tc. But, as .these peoplce grew up mentally, 

they became more discriminating. They selected more 

carefully the things to which they prayed for they 

realized that rain or dry weather came just the same, 

whether you prayed for it or not. Eventually they learned 

to ask for things. from One God. E13sent1ally though , the 

asking kind of prayer has not changed. We still ask God 

to do things for us, to give things to us, or to help 

us in some special r,.ray. It is still egoistic and self 

centered in that it is man asking for some benefit for 

himself from God. Today, though , 11 peti tion has a higher 

character than just asking for ma tE~rial things. Today . we 

pray 'Create in me a clean heart •. ~• (pa. 51, 12) in order 

that we may have .truth whereby we may achieve higher ethical 

action.11 11 A good example of this is what happened recently 

in west Memphis, Arkansas. The following is a newspaper 

account of the incident: 



PRADms PAY OFF-
VOTERS TURN DOWN 
RACE TRACK PLAN 

West Memphis, · Ark., Jan. 
ZJ, lUP)--Voters here re
jected a proposed $2, ooo., 000 
horse race track after op
ponents of the oval staged 
a m8:ra than prayer session 
in Memphi e, •renn. , just 
across the Mississippi 
river. 

Unoff1c1a.1 but complete 
returns from yesterday's 
referendum on the issue 
showed 1533 votes against 
the track and 1360 in favor 
of it. A Baptist minister 
the Rev. T. o. Douglas led 

II n ' a ~ictory prayer in down-
town West l·iemphls immediately 
after the result was announc
ed. 

Arkansas Gov. Sid McMath, 
who said establishment of the 
track "would be 11k.e putting a 
honky tonk in your neighbor's 
(Memphis) backyard, was . 

11 gratified" by the outcome. 

Cincinnati Post 
January 23, 1.952 

It prayer was just petition and nothing more, 1t would 

not have been long until the entire concept of prayer died 

away altogether. Why? If the petition was always answered 

by God, man would be able to suspend or control the· laws of 

nature for his own private uee. What a disorderly an(l 

chaotic world would result. And, on the other hand, lf·.~ .the 
. . 

requests were not fulfilled man:wmil.d,no longer believe in the 

helpfulness of prayer and so would stop praying. No, cer

tainly prayer cannot be just pet1tion--1t must be more than 
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Just man asking something from God. Of course, in all 

fairness to thie approach to prayer it must be said that 

"petionary prayer 1s not simple; 1t certainly divides 

into two categor1~s--pet1t16ns for myself and petition for 

others. 1112 Th ere can be no question about the fact that 

pet1t1onary forms of prayer exist in our religion, as 

they exist in nearly every religion in the world; if .there 

ls a danger involved in the pet1t1onary prayer, it is that 

we do not understand that this is !!21 the only kind of 

prayer there is, and that as a matter of fact, it ranks 

lowest on the scale of prayer. Too many of us have the 

tendency to be like Huck Finn in our earlier example. We 

are praying for tieh hooks all the time, whether 1t be 

for ourselves in the form of a new dress, or for others: 

"God give him wea.lth. 11 At these moments, when we find that 

our prayers are not answered; when we do not get the new 

dress, or he does not become wealthy, we become bitter, 

and cynical, and in our most complicated language say: 

Well, what good does it do to pray, prayers are not answered 

anyway. 

prayer: 

There are however, validforme of petit1onary 
I 

The Didactic Approach 

As self centered and ego1et1e as is the petitional 

· h t pray.er· as much ae it reflects the adolescent approac o , 
· ~he Didactic approach represents the 

stage of' ·prayer, " 

mature nature of man and his selflessness. In this type of 
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prayer the attention 1~ directed away fro.m 

whereas in the petlt1onal, it was direeted 

the self, 

towards the 
self. This Didactic form., ·or ~~prayer has oft1mee been 

·called the highest expression of Jewish thought. 
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The Didactic a.pproach ie 11 other" centered. The 

emphasis is on the r eeogni tion and praise of the Divine, 

whatever the divine be for the individual. The Didactic 

prayer, or praise prayer, stems from 11 1ntellect seeking 

enlightenment and wisdom; man steeps himself in God and 

feels sustained. 1113 11 Teach me Thy path, show me 'l'hy. way, 

illumine my darkness," that 1e the language of the Didactic 

prayer. Here we see man .reaching his highest peak. It 

1e close to the admiration we have for a beautiful work 

of art, and the inspiration we have from it. Once we 

experience something beautiful, we long to share it with 

someone else and we feel that we have to tell the whole 

world about it . So too with this highest form of prayer , 

Man, in his ree0gn1t1on of the beauties and grandeur of 

the world around him, cries out hi.a thanks to God. He 

e·xpresses appreciation for the c·reation in which he, man 

has the opportunity .and the ability to share. 

Be fore such a prayer can be given,. man must prepare 

himself. The person needs_ to forget himself, and his own 

needs and think himself into a large c~mpletenee~, into a 

wholeness which tends to magnify the whole horizon of his 

view. It is probably the most difficult of all prayers. 
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It is not easy for .any of ue to atop th ki 1n ng of ourselves 

and for ourselves, especially at a time of such deep con-

eentr~t1on which prayer stimulates. Not many of us have 

the bigness of heart or mind, the depth of feeling to pray: 

As did the paalmLst: 

"0 Lord how excellent is Thy name in all the earth! 
who has se ·t . Thy glory above the heavens. 
Out of the mouth of babes and sucklings hast Thou 
ordained strength because of Thine enemies, that 
Thou mighteet still the enemy and the avenger. 
When I ~onsider Thy heavens, the work of Thy 
fingers, the moon and the -·stars, which Thou .. hast 
ordained. 
What is man that Thou art mindful of him, and the son 
of· man the. t Thou should care for him. 
For Thou hast made him a little lower than the angels 
a.nd hast crowned him with glory and honor ••• 

Ps. 8 

Maimonides put it this way in the fifth of his famous 

thirteen articles of faith; 

"I firmly believe that the. Creator, blessed by Hie 
name, alone is worthy of being worah1~ad, and that 
no other being is worthy of worship.u· 

What is implied here is that since we direct our prayers 

to Him alone, we are certainly conscious and convinced that 

He, being good, kind and merciful will listen to our supplica-

tions. . . 

Bachya: 

"It 1a . r for you to know my brother 
prope ti iri prayer th t the aim of our devo on . 

a ht eave the soul's longing 
cons1Bte in naug bi lf before Him and 
for God, humbling t ms; 1th praise and grati
extolling the Orea ~r5 fl 
tude unto Hie name. 

The elevation . that such a concept of prayer can have for 

Didactic developm.ent one of the 
the individual makes the 

:.. 



most glorious t t es imoniee to the development of man. To 
come from the 

narrow' a.elfish idea of prayer which makes 

of God a sort of n cosm1cB 1 e lhop11 to an idea and ex-
preseion of prayer which makes of the Divine 

of man's deepest feeling and highest praise, 

the object 

is indeed 
a miracle to behold. If there are miracles in our world, 

such might well be considered one. What a source of in-
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sp1rat1on and courage to man, ae he continues to elimb the 

road Of civilization to the peak we oftimee call happiness. 

11 Do not · make the prayer a fixed claim or demand 
which must be fulfilled, but a supplication for' 
merey, which may or may not be granted. 11 (M1ahna 
Abot .1i .1J) 

So spoke our rabbinical forbearers over 1500 years ago. 

Myet1c1em 

No account of prayer would be complete without a brief 

presentation of the mystical approach. Much maligned, and 

oftlmes m_isunderstood, the mystic has not always been re,ceived 

well by minds in which the rational approach to a problem 

haa always been emphasised.. For the mystic "prayer 1a 

spiritual ecstasy." One mystic has described it this way: 

"It 18 as if all our vital thoughts in fierce ardor would 

burst the mind to stream toward God. We try to see our 

v1s1one in His light, to feel our life as Hie af1'a1r. 11 l6 

The_ pe~1 tional and the Didactic prayers id.raw a sharp 

distinction between the different natures of .God and ·man. 

\ In mysticism, though.1 th1s line is neither so sharply drawn, 

d "Man 11 He says "is not so com-nor so clearly emphasize ~ , ' 

pletely out~ide of God, nor God so oute·ide of man.1117 
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In mysticism the emphasis is ·on the inwardness of the 

religious spirit and the et l 
rugg e which man goes through 

in his attempt to unite with God. Go 
d does not answer 

prayer, for the ·mystic, He shares prayer with him. The 

essence Of religious Judaism, for such a person, is the 

awareness of the reciprocal relationship between God .and 

man. Piety therefore becomes allegiance to the will of 

God. It implies a resolve to follow a definite course 

of action in life which is in pursuit of the will of God. 

Imagine if you can, an intimate conversation with a very 

close friend. At such times you give a little attention 

to that person's voice or hie physical appearance. What 

you are concerned with is what is being said, and the 

attempt to better understand the nature of he who says it. 

So tcowith mysticism: it 1s the constant conversation be

tween man and God in whieh the presence of the latter is con-

stantly sought. 

"The drive toward praetical eonaequences 1s not 
the force that inspires a person at the moment 
he prays ••• the hope of results may be the motive 
that leads the .mind to prayer, but 1t is not the 
content which fills the worshiper as coneciouenese 
in the essential moment of prayer ••• Prayer is the 
yielding of the entire being to one goal, the 
gathering of the soul to God, toward His goodness 
and power and asking Him to interfer~ in out li~es 
and let His will prevail 1n our affairs. The 
essence of prayer lies in man's going beyond Him
self and in His surpassing the limits of what le 
human.«18 · . · · 

The Psychological Approach 

The last approach to prayer that we will concern our

eelvee with 18 that one which will probably have greatest 
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appeal. It is an approac.·h which is completely man eentered. 
· We all recognize that within ourselves there are 

reserve powers of energy which we are not usually aware of. 

It 18 these reserves of energy that we call upon in times 

of real need .. When we ·have to work hard over an exam, . 

when we are in a dangerous position phye1cally, we find 

that we oan draw strength from these reserves of energy 

which give us the ability to continue on without feeling 

tired or worn out. As a matter of fact, we find that in 

such situa tions we feel fresher than ever before. "Stored 

up in the brain and nervous system as well as elsewhere 1n 

the organism, are large reserve resources of energy of which 

we are ordinarily unaware •1119 Thie reserve can be tapped 

in many ways: The waving of a flag at the right moment in 

a battle, can turn the tide from defeat to victory. A 

alo~an hurled out exactly at the right moment 1n a speech, 

a name ealled out, the picture of a dramatic and emotional 

incident brought to the eyes of the viewer at Just the 

right ·moment, all these can el1c1 t the reserve powers mention-

ed. • 

Prayer is a means to apply these reserve powers when · 

they are needed. Through the agency of the alter-ego man. 

things he Would not ordinarily achieve. This ean achieve 
euff 1e1ently hard pressed we 1s probably why when we are 

·all do pray no matter how great our religious seept1c1sm 

may be at other timee.(W. 266) 
religion 1ns1sta things come about 

Throug~ prayer, 
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which cannot be realized 1 
· · n any other way. 11 Energy which 

except for prayer would be restricted, 1e set free by prayer 
and operates 1n some nart - ' be it objective or subjective, 
in the world of f t 11 20 ac s • (Wm. Jamee) 

The question raised 1.tn:mediately in the · minds of moat 

people reading this is "does not the efficacy of prayer 

depend upon the unproved assumption that the Alter actually 

exists, not merely in the mind of the person who prays, but 

also as God in the external world?A 

The answer is No! The efficacy of prayer does not 

depend on such existence. 

a) It is possible for one to be uncertain in h1s mind 

about whether there 1s an actual God to whom he prays or 

merely a God of his imagination and still be able to direct 

prayer to that "something no t ourselves." The helpfulness 

of prayer 1s not dependant on the worshipers understanding 

the philosophy and psychology of the process, any more than 

it is necessary for a man to understand all the chemical 

structures of food in order to derive nourishment from 1 t .• 

The etf1cacy of prayer 1a a matter of immediate experience; 

the existence and nature of . God are difficult philosophical 

questions upon which it 1e unnecessary for the worshipper to 

make up hie mind 1n order to receive the benefits ot prayer, 

1.e., suppose a building was on fire, would lt be wrong for 

a man to throw water on the flames just because he did not 

understand the chemistry of combustion. 

•I 
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b) If a. person kn owe he can receive large moral 

benefits through prayer, and he ~eels 
i . the need for such 

moral benefits h h ' e 8· ould. not refrain fx-om praying Just 

because he does t kn no ow whether the thing to which he 

prays is an actual e 1 t t x s en or Just a product of his own 

1ma.g1m t1on. 
21 

You can see that this approach. to prayer is a radical 

departure from anything we have had up ·to now. It says 

that man has tremendous reserve powers which he can (and 

does) tap at will 1n moments of stress. More than that 

though, 1t says that prayer, insofar as it motivates the 

self, qa.n produce changes in the human being and in society 

which under conditions devoid of prayer, we would not be 

aware of. Theodore Herzl once said, nrr you will it• it 

is no dream.~ This ' is a manifestation ef this type of 

thinking. 11 Prayer oam.not by itself ehange fate, it e·an 
22 

however, change eharacter.n 

One of the first men to take this psychological · 

approac-h to prayer and mold 1 t into the Jewish frame was a 

man who 1 8 still doing a great deal to influence Jewish 

thought here in Am.eriea. ·His name is Mordecai M. ·Kaplan. 

He too, places the empha!31S on man, .as a timula ted by God, 

but on man never the leas i He has t .r1ed to reconstruct · Jewish 

thought from the age old traditional sources of Juda.ism, but 

as a modern man be feels that •religion ean no longer be a 

matter ·of entering 1 nto relat1oneh1p ·with the supernatural. 

The only kind o'f religion that can help man live and get the 
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most out of h1s life will be one which will teaah him to 

identify as divine or holy, whatever in human nature or 

in the world about him enhances life.~23 Men must no 

longer look upon God as a reser.vo:ir of magic power to be 

tapped whenever they are awa· re f th 1 h l o e r p ysica limita-

tions· 11 Belief in God as here conceived ••• func t1ons as an 

affirmation that life has value ••• God can be found only by 

participation in human affairs. 1124 God is a power not a 

person. God ie the power that makes for ••• ea-operation, 

right; living, freedom, and the rebuilding of human nature 

and society. Prayer therefore beeomes the utterance of 
' 

those· thoughts which try to bring man eloser to an awareness 

of this UPoer that makes for. 11 Every effort to articulate 

our sense of 11fe 1 s worthwhileness 1n ritual and prayer is 

a means of realizing the godhead manifested in our personal 

25 and social experience. • •• To those who formerly pra.:,ed 

for rain, God was a being who gave or withheld rain as it 

suited Hie purpose. There 1 s no room i'or a uch. prayer in a 

conception of God in which giving, or withholding rain at 

will does not enter. There will always be need, however, 

for prayer which rouses a yearning for those abilities of 

mind and body, or for that change of heart and charaeter 

which would enable us to avail ourselves of such aspects of 
26 

life as in their totality spell God. 

for Kaplan,. as well as for others who accept 
Praye.r then, 

1 approach, 1s not so much man's communica
the psycholog1ca 

man 's communication with the highest 
tion with God, but 
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that h.e can think; st.1mulating his superconec1oue self, 

not only to live, but _ to live at our best, or as we ought 

to be,_ and to live a lif~ of greater -activity. It is 

through prayer that we oft1mee can effect this stimulation 

releasing the s-urplus of energy we a.11 have. Prayer makes 

us aware of the difference between what we are and what we 

ought to be, and helps us evoke from ourselves the Higher 

Self. 11 In praying the honest worshiper must not only 

believe in the poss1b111ty of his own eelr fulfillment and 

that of mankind, he must ever seek to know and interpret 

the facts of the universe in order that he may contribute 

to the development of himself and all mank1nd." 27 

I 

• 

r 

J 
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IV. Is Prayer Answered? 

The Pe ti tional Prayer 

1) This is the question most often asked by people, 

young and old. The answer is not easy to give, because 

it depends on what your meaning of the word "answered," is. 

If you want to know, can you change God, the answer is No, 

but it can change you, as you relate yourself to G<>d. We 

have already tried to point out the.t if the only type of 

prayer you resort to. is the Petitional one, and the things 

for which you ask are of a material nature, or of a nature 

which even though it might be in the power Of the Divine to 

bestow, would cheapen G<>d to bestow them, then probably 

Prayer for you 1s not answered. Does prayer give you material 

things? Probably not, in the d1rect sense of the term. 

2 .) , Somet~mes we have a tendency to ask things of God 
' . 
Whieh,:.1f. he ·-1fulfilled ·.··W:OUld · violate ·:his ., own- ·na turar ~ laW.s • 

Now no one would pray to G<>d to permit him to jump off the 

Empire State Building and live, yet many people think nothing 

at all of asking God to make them beautiful physically or 

to give them a physical strength which their eons ti tution -

could never give them. Thus le an abuse of the privilege 

One ':>an pray for beauty, if by t.ha t one me.ans · 
of prayer. "' 
a beauty of the 1nner personality, which can and ot'times 

is reflected in the face. How many times have we all said 

Of 
''she isn't really beautiful, but there 

a man or woman, 

1s a kind of beauty to her face which seems to shine right 

out • 11 Can have our physical qualities changed 
None of us 



through .prayer' but w.e ean stimulate and inspire the 
characte~istics of 

courage, and initiative, 'which govern 

the purely physical, so a .a to enlarge their capacities. 
11 The answer to the prayer may be in the prayer. The 

effect upon the man who prays ma·y, 1n one sense, be pro-

duced by the man: but if ed, that is only because the 

man himself is not 11 alone 11 or because prayer mak~s him 

receptive to mysterious influences, or atrengt~ens and 

makes vi vids w1 thin him a part of him which 1a Divine •1128 

A wonderful example of this type of. ·1nfluence was 

seen by Jersey Joe Wolcott when he took the heavyweight 
z 

championship a.way from Ezard Charles. After he had won 

the fight, they asked him how he had done 1 t. His answer 

was 11 I prayed 'in my corner briefly, before the fight and 

in between every round. I guess it gave me a lot of 

strength." Was hie prayer effective? Was 1t answered? 

Can you you pray this way? 
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One of the purposes ot this section is to show ue how 

to best discriminate intelligently between the purposes 

for which prayer~ effective and those for which it is not . 

When we learn to m·ake the die tine ti on between the t rl vial 

and the things for which it 1s mor~lly right to pray, we will 

t~" t prayer 'can be answered. go far in finding uo. 

• I 

.. ... 
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VII. The Value of Praying 

When we ask the quest1on."Ie th , ere a value to prayer," 

what we are really asking 1s, "Does prayer produce the 

desired effect?M If' it does, then certainly we can say 

that prayer has value, and ought to be developed by us. 
L )~~ 
et us examine life to~whether or not prayer produces any 

desirable effects. 

a. On the mind 

Prayer can give us peace of mind, a 

f~el1ng of calmness, courage and self 

mastery. 

All of us are possessed with traits that 

are the birthright of animals as well as 

man. We have drives for sex, food, and 

self preservation. When we let these 

drives run riot in our lives, we become 

like the animal, but when we channel 

them properly, they become our greatest 

assets in creative life. Prayer can 

~elp direct the thoughts and wishes which 

spring from these drives, into usefui 

channels •. \;. !· Brayer 1n this sense, 1s 

reflection on the self, which makes a 

man say to himself: 11 Wait Just a moment, 

before I act, am I acting 1n accordance · 

with my highest principles. Am I express

ing the Divine, within me, or am I sinking 

to the animal level?n 



b. On the body: . ... 

We are all well ~ware 0! the field of 

medielne called psycho.soma tic medicine. 

This branch of the medical s.eience 

recognizes that many functional ail-. 
ments and diseases are the result of 

the thought and emotional processes 
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in man. It t ·r1ea to cure these ailment.a 

by working on the mind. Many times the 

doctor has gone to t he Rabbi or Minister 

for help with a patient. The p·ower of 

prayer is well known 1n this field . You 

have heard of Christian Science and other 

faith healing branches of Christianity. 

The members of these churches have built 

en entire religious structure around the 

p_ower of prayer to heal sickness. How

ever, one failure that many of us who do 

not understand the field too well, are 

prone to make 1s the .failure to distinguish 

between that which can possibly be affected 

by prayer and that which cannot. Obviously 

prayer cannot heal a broken bone, a ean<~er, 

er even the .measles. These- are organic 

problems. Prayer can only function 

effec.t1vely, in eases. where there 1a no 

. damage or destruction to organic tissue, 



for example: It can help the .invalid. 

- It can strengthen his mind, 1f in no 

other way than by making him less 

irritable and less despondent. Such 

a person's life beeomes an example of 

courage, and a strong influence for 

good on the people around h1m. I am 

sure all of you have at ! O.n~ time in 

your life met such a person. Ask him 

some 'time if he eve.r prays and whether 

or not it 1e of any help. 

Such a person's prayers, although they 

may not be literally answered, if they 

enable him to draw upon the reserve 

powers of his subconscious, give him 

ealmness and courage, and make a real 

moral hero out of him. 

c. On the minds and bodies of others 

"Prayer can have an effect on othe.rs 

provided one of two conditions ls met: 
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a) either that person who is prayed for 

knows that he- is prayed for, or 'ti} that • . 

person who prays comes into social con

tact with -the ·person tor ·whom he praye.11 

For example: take a son who is ~n the _ 

Army, in Korea. If he· knows tha. t his 

mother is praying for him, it can bring 
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to the surface of the boy 1 a mind cert.aln 

memories, previously left dormant and 

release certain impulses which had 

hitherto been untapped. These memories 

can inspire him, give . him courage 1n 

the face of fear, and strength at a time 

when he would most like to run away. 

(Of course, one of the r equ1rements 1s 

· that the mother, or any person in her 

place, be held in esteem and respect by 

the boy) Is prayer valuable in this 

instance? 

Secondly, prayer helps UB to be more 

humane. You cannot pray for some one 

and not learn to think of him in a way 

which will increase your appreciation 

of the good in him. 

One thing to remember.: Prayer is valuable 

and eff ec ti ve , never as a . subs.ti tu te r ·or 

ac.tion, ·but as ~ guiae and s~imulus to 

action. Yott can think all day long a bout 

breakfast, but to get 1 t, you have to get 

up and go downstairs for 1 t. 11 God helps 

them who h~lpe themselves" i's a true 

maxim, 1n this o·ne ins tanee. There is a 

wonderful old legend wh1e~ the rabbis· 

tell 1n this regard about a small Jewish 



91 

town far Off the ma1n roads of the land. 

It had all the necessary municipal 1n-

sti tutions, a bat?house, a cemetar.y, a 

hospital, and a law court, as well as all 

kinda of craftsmen, except----~a watchmaker . 

There Just was no watchmaker 1n the town. 

Naturally in the course of ye,ars, the 

clocks and watches 1n the town ran down 

and got out of order. This caused a great 

deal of confusion and concern among the 

towns people and two schools of thought . 

developed about what to do: some said, 

·ignore the watches completely; but a.there 

felt tha t it was better to have some t1me 

than no time at all, andthe1 wound their 

watches and clocks faithfully every day. 

One day there was good news for the town. 

A ·watchmaker had come to settle there. 

Immediately he was deluged with watches 

and clocks to repair, but the only ones 

he could repair were those that had been 

kep_t ru.nning--the abandoned clocks had 
. 30 

grown too rusty! 

d . On The Phyalcal Environment 

"Wherever ·man learns the way to overcome 

the difficulties in h1s physical environ

ment, prayer, by releasing reserve powers 
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ot subconscious· energy' il w 1 strengthen 

hie faith and courage and will render him 

able to carry out his work.n31 It is 

difficult to conceive of such a tremendous 

physical task as the ·conatruction of the 

Panama Canal , or the building of the first 

transcontinental railroad, without 

thinking of prayer. Do you think 1t 

possible for such monumental tasks to 

have been undertaken without the prayer 

of the men who worked so hard on these 

projects? Certainly such tasks need the 

inspiration 'and genius which can come 

from prayer • 

What then is the value of praying? 

11 To inspire patience under afflictions, hope 
in adversity, courage in the presence of 
danger and calm confidence in the face of 
death itself . n32· 

'!rt (prayer) makes our shadowy ideals shine 
forth like radiant stare upon -our horizon 
and shows us the role that we are to play in 
life. We learn to ju~5~ ourselves in the 
light of these ideals. 

"Prayer can effect moral reinforcement of 
character through the action of the Alter (ego) 
such as would be 1mpossib l e4to the same extent 
through any other agency • 11 3 

What 1s the vaiue of Praying Publicly? 

This too is ~ question which is r a.1sed by both 

children and parents. Why should I pray publicly, can't 

I 11 t home, or 1n my car, or in a .field? 
, pray Just ae we a 
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What are the r easone 1'or public prayer? 
a. Prayer develops the social sense of religion, the 

feeling of community and togetherness. We are not in this 

Group prayer 'makes us more fully consc1ous world alone. 

of th1 a f act. Pra yer, with others, gives one that important 

feeling of group belonging . w 1 e ga n strength in the knowledge 

that there are others. who ~eel th 
• i e way :we . do, share· our 

ideals and our goals, and will, at least ideally, help us 

achieve them. New areas of virtue and activity become 

opened up for the individual. 

What would happen to race prejudice if Negroes were 

allowed in every church in America regardless of its denomina

tion? 11 If a group of people, were to pray sincerely for 

mental and moral changes in themselves, these would follow 
. 

almost without 11m1t.n35 Imagine, for ex~mple, a congrega-

tion. which was to earnestly and devotedly pray for better 

social and moral conditions in the city in which they lived, 
! 

such prayers would be really effective if the people in the 

church or synagogue, strength~ned and inspired by. their 

prayers, were to increase and make more effective their 

t th i ty Wba t is true· of the points of social contac in e c • 

Of the nation and the world. Prayer here 
c1 ty, is ·a ·leo true 

18 used as 
temple pew 

thinking. 

to Pry man from his firm seat on the 
a · lever 

to an activity which comes from constructive 

example of such a stimulating prayer is to 
A wonderful 

f a man who has spent his 11fe
be found in the writings 0 



time doing just the things that mo' st men talk a bout. . This 
man's name is Dr. Abraham Oronbach. Listen to one of his 
prayers: 

11 
Eternal One•· . Deliver all who are ill-paid over

worked, or placed amid unfitting or humiliating 
conditions of work. Help those who are unsuited, 
unhappy, or unwilling at their work and lead into 
happier hours those upon whom the bi1ght of unemploy
ment hath fallen. May ampler wisdom, growing with1n 
our economic life, soon find a way to end its many 
woea.1136 

The last point to mention in connection ·wi'th public 

prayer may be best explained by an example. All of you have 

attended a a ymphony concert, where you ha. ve heard a piece of 

music that you had previously heard on a recoz:'d or on the 

radio. Somehow 1 t seems more beautiful at the concert; ·You 
' ' 

can hear things in it you never heard before. Why? BecE1.use 

your attention 1e pin-pointed. All your attention is con- . 

cen.tra ted on ·the symphony that 1s going on be fore you. So, 

too, with public prayer. When we pray in public, we have 

an opportunity to pin-point, our attention, to concentrate ·on 
L.. 

a dialogue with. God, whether it be to petition, to praise, or 

to stimulate ourselves to newer heights of thought and action. 

• 1 

L 

' 
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VIII. How We Pra.y ·. 

There ha.ve been volumes and volumes written on the 
subject of how to pray, and each denomination and rel1g1oua 

group has its own r P ayer manual and prayer appr·oach. It 

seems that there 1s no one anew.er. 11 Every · one must . pray at 

the level at which he is actually 11ving,n37 Yet there 

are a few general gu1dee which can be set down and said to 

apply to all 1n· 'their prayer. 

I. We must continually grow in our prayer, whether it be 

"-i from the pet1 tional to the mystic, f.rom . the p~ychological to 

the didactic, whatever be our own approach, prayer must 

fit our needs. 

2. Prayer should have the elements of both private and 

public participation, if it 1e to be totally satisfying. 

3. A prime r equ1s1 te for prayer is that the 1nd1 v1dual 

direct his attention wholly to the task of praying. 

4. Prayer should arise out of a felt need on the part of 

the individual. The motivation should be from within, 

not from without. Do not pray just because people tell 

you to, but pray because you feel the need for ,prayer, 

which comes from a deeper ·aensi t1v1 ty to the self, the 

world in which the self lives, and to other individuals, 

with whom you 11ve. 
cl 

t 1 Of boyy and mind, so that you may 
S. Prayer needs con ro 

d then having received the bene
first. be able to pray, an 

bl to bring them into fulfillment 
fits of prayer, be a e 

life, 
either by increased sensitivity, feelings 

in your 



0f satisfaction, or actions wb.1.ch will work for the 

improvement of the community. 

Remember, those who can't, cri ticize, those who can, create. 

Prayer is an act of creation. 

t . 

·' 

• r .. 
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CHAPTER 5 

••• IF I SHOULD DIE 

I. Motivation: H ow a Man Gave Up the Ministry 

The following account is the ·true story · of a man who 

at one t1nie was studying for the ministry,' but gave it up 

before completion, H. e 1 wa ked into the office of his 
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psychology professor to say good-bye. u Doe a this mean you 

are g1 ving up your plan to go 1nt·o the ministry?" "Yes , 
I'm afraid it does,'' the student replied. "I don't eee how 

I can go on w1 th 1 t. That is the reason I am leaving .11 11 Have 

you time to sit down and tell me about it?a He sat down. 

11 Well, 1t 1.s about like this, 11 he began, urn my course on 

religion we talked about mari's soul as 1! it were the ~oat 

real thing in the world, and over here in psychology we 
r 

talked about brain reactions as if that is all we know about 

human beings. The word 11 soul11 doesn 1 t appear in any of the 

textbooks we have read. You don't even use it in the class

room. Thus in one classroom I am a living soul; in the other, 

a brain maah1ne. Now these two do not parallel~ they are 

divergent. I had to choose between them; and since I get 

a feeling of eerta1nty 1n all my sc1enee .classes that I 

ean't get anywbere else, the more sc1ent1f1c I get, the 

less I find there 1a for me to go out and preach about. I 

t t think about these questions in 
Just do not know -wh.a 0 

I do not know if there 1s any spiritual world. 
religion. 

Y0111 
teach a Sunday"school class. How do you 

Do you? I know 
For 1nstance how do you look at the 

look at these things? 



question of 1.mmortality?"l 

Ah, There's the Rub 
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One of the strangest paradoxes of our modern society 

is that in any give~ school, you ·can walk into one room 

and be taught that when a thing dies it ls complete and 

final' and tJ;ie very next period you can walk into an English 

class and be told of the "immortal bard Shakespeare. 11 Now, 

el ther there is 1mmortal1 ty or there is not.. It seems as 

though the chemistry professor says one thing, the English 

professor and the rabbi the other. No wonder there _ is so 

much confusion about this entire business. How many dif

ferent kinds of life after death are there anyway? Who is 

right? Are there any proofs for this strangest of phenomena? 

We know there is death. Tbere is hardly a person alive who 

has not had death force its attention on him in some way-

the loB s of a friend, a loved on.e, a re la ti ve, perhaps even 

a favorite pet. we all know what death is. Now what in the 

world can a life after death be? 

II. The Different Kinde of Immortalit;t 

a. Warm-up 

If you have ever been to any kind of athletic game, 

the Pla.yers warm up b.efore the game began. 
you have watehed 

d 1 a sport knows the importance 
Anyone who has ever playe n 

d It limbers you up for the 
of this short 11 ws.rm-up" ~perio · • 

Y
ou might very well develop a cramp o:r 

contest. Without it 
during the opening minutes of the game 

a sharp muscle spasm 
· your system was not quite ready 

because of poor circulation; 
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for the violent physical exertion you were about to perform. 

in this respect. It The mind is no different from the body 

has to be warmed up a little before it can tackle big Jobs. 

We are not usually accustomed to think about such things as 

immortality, and so rather than throw ourselves into what 

might well be one of th t d e mos 1ff1cult games of our present 

intellectual career, 1 t might be good to take a brief "warll\-

up" period • 

. 1. First of all we must understand that since no one 

has ever experienced a sustained death, and been able to 

come back and report to us about it, our discussion of a life 

after death will have to be purely on the level of thought 

and speculatio~. No one can ever take you into a laboratory 

and "prove" to you the existence of immortality, the way one 

can prove that two parts of hyd.rogyn plus one part of oxygen 

if put in combina tion will produce water. This latter proof 

is one you can ~ and reproduce at will, neither of which 

can be done with immortality. Anyone who 1s looking for such 

a proof had better stop reading right here. No such proof 

exists. But this 1s not the only type of proof which there 

ls. 

It 18 not even the only type of proof ueed by the 

scientist. 

2. 
Many times scientists, as well as those people 

who deal in the real~ of thought, use a method whereby they 

Process called inference. In this 
demonstrate real1t~ by a 

. t~t which 1s experienced to that which 
process, they go from · --
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by 1ta very nat b ure ~ experienced. 

1.e We will all agree with the scientist who says that 

the universe is saturated with h '' w at we call "ether. 

It is 1nv1e1ble to the eye and 1mpos~1ble to touch, 

and yet we say that 1 t 1e there. How can we make 

this eta tement? Certainly 1 t c·annot be proved by 

direct demonstration. We prove it by inference. 

We see light and we know that light moves in waves. 

Of what are the waves made? Certainly they are 

not made of any form of matter as we know it, f'or 

to our senses (eight, touch, smell, hearing, etc.) 

the atmosphere in which light moves, seems empty. 

Yet these waves of light cannot be waves of nothing 

that move in nothing. "Therefore, 0 state the 
-scientists, 11 becauee we observe the nature of 

light, and know what it moves in waves, we know 

that there has to exist in the atmosphere a sub

stance which ie 1nv1s1ble, inaudible, and in

tangible, and yet as real as anything that can 

be seen or heard or touched. Thie substance is 

- ether. The universe .is soaked in 1t, as a sponge 

18 
soaked in water~ and jet it is intangible." 

did we arrive at 1t'e exietenee? By using 
How 

# ce In like manner do we the process of inJ. eren . • 
-

establish the existence of atoms. The uniformity 

of nature, also flows from this approach. We 

giving innumerable illustrations of 
could go on . 
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what 1s meant by t he proof of inference ae con-
trasted with the proof of experience, but enough 

has been said to make the validity of thfs proof 
elea.r. 2 

One thing should be added. It is these 

truths · of inference and not at all the truths of 

actual exper1enee which const1tut·e the very condi-

tion of all scientific progress. Were the scientist 

obliged to restrict his knowledge to the one proof 

of existence and accept nothing aa real which he 

had not seen or touched or heard ar measured or 

weighed or tested, then scientific achievement 

would be at an end, 

b. So Much for our Warm-up 

It is important to understand this d1.stinct1on in 

proofs if we are going ta continue our examination of the 

idea of immortal! ty; . for al though we might not be able to 

prove the existence of a life after death by strictly ex

perienced methods, there is this great realm of inf~renee 

which can, and does, validly open the discussion fsr us, and 

wh1c::Q. indeed might give .'us "proofs" which we nev~r thought of 

r ' · . 
before. 

Just as there are. different ways of proving a thing; 80 

too are. there ,different ideas about the thing ta be proved. 

The aex~ section w1ll try to explain some of the dirferent 

k1nde of immor1ialitY that people think exist in this great 

mysterious area- ot thought. 

'' 
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III. How the Whole Thin~ Got 
E:. Started 

The Dreams We Have 

l. Have you ever dreamed of a conversation you have 

had with someone you knew was dead1 It is not an uncommon 
experience. Man·y people have had the experience of being 

aroused in the middle of the night at the sound of some 

voice callin~ their name. They will sit up in their bed, 

seemingly wide awake, pinch themselves just to be sure, and 

still hear a voice calling their name or holding a discussion 

with them. Were some one to say to you that thie is a posi

tive indication that there is a world beyond this one, you 

would, in all probability shake your head knowingly, and 

ea.y to yourself, "thia per eon 1 e a little bit crazy. 11 And 

yet, it was exactly out of such mysterious dreams that the 

early prim1 ti ve people o·r the world came to the conclusion 

that there must be some sort of an existence beyond the grave. 

Early Juda.ism was no exception. They, like the early Semitic 

peoples who lived around them, also began to develop the 

idea that on death, the soul, an independent part of the 

body, lived on in some -shadowy, nether world called 'Sheol." 

It was the land of "no return" to which all souls were com

mitted. No one knew exactly what it was like, and it was 

In Juda.ism, the emphasis was;.·h. Gi! V< 
not too important. 

- l 

always on life, not on death. 

11 
tter 18 one hour of repentance and 

Be this world, than the 
good deeds in the world to come." 
whole life of 
(Rabbi Jacob) 
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So spoke one of our ancient e·ag·ea. 
Gradually though, con-

di tiona changed 1n the primitive world. The Jew was in-

fluenced by two things: The 1deae of peoples who lived 

around him, and the oppressions of the mightier nations 

around him• As he was conquered, and take.n into cap ti vi ty, 

he began to ask h1.mself the question: 11Why is this happening 

to me? What have I done? 11 Although there were no complete 

answers to these questions, some satisfaction was found in 

the ideas of a life after death that were then popular in 

the world. This mysterious nether world, became a place 

to which all eoule went after death, and from where God 

cottld rescue the souls of men if they were deserving or 
be 1ng rescued. The Bible became a source of this view. 

Taking such phrases as: 

ii.Thy dead men shall life, togeth:r with 
my dead body shall they ar1ee... Is. 26.19 

11 F Thou wilt not comm! t my soul to the 
gr~~e· neither wilt Thou suffer Thy pious 

to aee corruption. Thou wilt show me 
one 

8 
th of life; in Thy presence ie fullne·s s 

the pa t Thy right hand there are pleasures 
~·~r J~~e~more . ·11 Pa. 16 .10-11 

began ta weave a beautiful f abr1e of 
Our early forefathers . 

d for living a good 11fe on earth. 
life after death ae rewar 

P
assages in the Bible which seem to hint 

There are many other 
ft r dea. th · but tor every passage· 

at the idea of a life a 6 ' 

P
ositive attitude we f1nd its eounterpart: 

to indicate a which eeeme 

"fo~ the 11v1ng know that 
they shall die, but the dea~ know, 

reward. (Ecc. 9.5) they any more 
not anything neither }lave 
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Just what this life would be like, whether 1t would be a 
· complete new life r b 0 ody and soul, or Just the soul, was 
all very vague in Judaism. T he coming life wae, itself, 

very vague. Just how it will occur, Just what it will be 

like, who will be there; all these questions were left un

answered by early Judaism, for, said our religion, they are 

essentially beyond our understanding. "We know nothing but 

the basic fact that God can re store to life that which is 

dead a.nd that a resurrection (a renewal of the . body) will 

take pla ce •114 As we read through the literature of these 

early days of Juda.ism, two things become clear : 1) that 

although there was reference 1n Judaism to a life after 

death, there was always much greater emphasis on this life 

and the value of perfecting our stay here on earth, and 

2) there did develop_ early in Jewish theology the idea 

.. "'4 of a separation between body and soul. There was, to be 

"'- sure , a great difference or opinion as to what happened to 
. 

the soul once separated, but there was not. mucb q~e~tien as to the 
l 

· · 1 That was taken for granted. 
$eoop~t~ · taX~~tence .o·f ..: th$ ~, so~ • 

h hil Sophere all had various con
The medieval Jewis P 0 

cepts ·on the soul and 1 ts future• 
Some followed Plato's 

idea that the soul had a pre-exis~ence before 1t entered 

and on death returned to its former place. 
the body of man, 

I b - Daud and Maimonides, said that the 
while others, notably n 

birth of every man and on 
soul was created by God at the 

t r The traditional Jewish 
death returned to God its Crea 

0 
• 

- t b found expressed 1n the 
immortality can bee e 

concept of 

. I 
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13th article of t a1th of Maimonides , which to this day will 
be found in every Orthodox prayerbook. It is r ec1 ted con-
stantly by those Jews who are t no of a Reform outlook: 

"I firml b 
place a ~ev~!!~vefthat there will take 
which w111 · o the dead at a time 
Hi please the Creator blessed by 

e name and ex~ulted b Hi ever and ever.") Y e memorial for-

There a~e many people today, both Jew and non-Jew who believe 

th.at the idea expressed by Maimonides is an accurate por

trayal of what happens to us when we die. So real ls this 

idea for the Orthodox, that there is still a very strong 

aversion to cremation, since it would so de stroy the body and 

th~t any t~e of resurrection would be impossible. Many of 

us, however, feel that while this may have been a aatis-

factory approach for the middle ages, man 1s knowledge has 

outgrown the idea . It does not seem very logical to ue t6 

think of a :Qh~s1cal reunion of soul with body at some future 

eta te. Are we then reduced to the pos1t~on of saying that 

there is no validity at all to the entire idea of an im

mortal1 ty of man and that ~udaiam 1s no help in the solution 

of this problem? Before we answer th.at question, we would 

do well to investigate the various ideas on im~ortal1ty 

that are now c~rent 1n our western o1v111zat1on. We must 

make a distinction between western. and eastern civilization, 

and other countries of the far 
for in lands such as India 

di
fferent atmosphere of thought and develop

east, an ent1relY 

the
,,.,. to arr1ve at doctrines of immortality 

ment has led men •¥ 
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which in many ways are unacceptable to the western man, who 

has been raised in a far lese mystical, far more rational 

atmosphere than the easterner. It is difficult for the 

majority of us to think of ourselves as returning to life 

in the form of an animal, the kind of animal depending upon 

the kind of life we led here on earth. It ie a satisfying 

approa ch for the Indian, whose entire training has led him 

to accept this 1dea--1t is not very satisfying f or the 

western man, whose heritage springs from Jewish and Christian 

trad1 t1om. 

• t 

. - . 
. . 

. ,. . 

r. 

r 
. . 

t . . . 
l . 

r 
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I\ IV. The Different Kinds Of Immortality \ 

1 •. Biological 1 
--.;....;;;;..:...i;::l.:.:~=-~mm!!!Qo!r~t~aJlJijt~y-- 11 My you look Just l 1ke ••• 11 

How. many times have you had someone come up to you and 

uWhy, I would know you say: 
anywhere, you are the exact 

ima ge of your mother! (or your father , or even of your grand-

parents.)" Take a good 1 c ose look at yourself and you will 

discover many physical s1m1lar1 ties between yourself ~nd 

someone else in your family. p h er aps, you have the same 

bone structure, the shape of your hands or head is the same 

as your father's. Maybe it ls your smile that 1s very much 

like your mother' a and you and your brother look so much 

alike that many people mistake you for twins. This type 

of similarity is obvious, but we can go even further. Some 

of us recognize that we possess other similar traits as 

our parents and family. We will walk the same way, tal~ 

the same, sometimes even develop the same patterns of 

thought. This ie mostly a product of copying our parents, 

whether we are aware of it or not. Few people grow up 1n a 

home without going through such a process. But, did you 

ever think of this in terms of immortality? There are many 

~ifferent theories of hereditary, but one does not need to 

b know th
at children inherit the physical 

e a biologist to 

Of their P
arents and other ancestors. ·· 

and mental traits 

11 Whoever leaves physical descendants 1s assured that many of 

his own character1stic-s and those of hie, family stock will 

. 6 Not onlY 18 such _a concept comforting to 
be preserved." 

t 
but it 1s also one of the strongest 

both children and paren 8
' 
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incentives to marr1age.;.._the 
prepetuation of the self throu h 

the children which on g e can leave after his death. This 

biological immortality 1 P aces upon each f o us a great privi-

lege and a serious responeibilit y. 

been blessed with the privilege of 

It means that we have 

ce.rrying on the fine 

qualities of our Darents · - , our family, and our family name. 

It is a responsibility which we have to live up to, and t .o 

bring which we must honor. N one of us desire to do anything 

which would bring discredit or shame down upon either family 

or parents, and yet many of us in our f ailure to be con-

scious of the responsibility which such a biological im

mort'a.11 ty pla ces upon us, do things which are of l1 ttle 

credit to the 1nher1 tance which is ours. If this is true 

for the immediate b1olog1cal family, how much more so is it 

true of the human family • . We, as brothers have a responsi

bility to mankind in general, simply because we possess 

biological immortality. All of ue carry within ourselves 

the characteristics and traits of the human family of which 

we are an important part. This is a privilege and a respon

a~b111 ty which when fulfilled can insure our immortality in. 

mankind itself. Biological immortality as thus far described 

1
8 

an unoueetionable fact. It needs no· further proof. 
~ 

. z. social Immortali t;y · ' t 

Another known fact in this approach to immortai1ty 1s 

that view commonly called "Social Immortality .1.1 It is the: 

You 
now hold whether you are eonscious of_ 

View which most of 

1t or not. When the Eng
lish professor told you o'f 

11 
that 
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immortal bard Shake . , epeare 'u or when some one says that 
"Roosevelt will never die n h 

' e is merely giving his own 
express.ion to hie acceptance of the idea of social immor-
tallty. Take such men as a Jesus, the prophets, ~lato, 

Aristotle, Mohammed or B uddah. The influence which these 

men have had over the lives of other men is as eternal as 

thought itself. As long as m li en are a ve, as long as men 

read, or think, the names and the ideas left by these men, 

will remain. Every · yea:r more people see the plays of 

Shakespeare than ever saw them during hie ·entire life time. 

More people worship Jesus or read the prophets than ever 

heard them. The Miltona, the Wash1ngtone, or the Lincolns 

will have an effect on humanity as long as there is humanity. 

Are they not them immortal? Do they not 11 ve on eternally 

enshrined in the hearts and m.1nds of men who have come after 

them? The matter hardly needs affirmation from any of us. 

The libraries and stages, the churches and class rooms of our 

c1v111zat1on bear far better witness to its truth than aur mere 

words. Certainly then, there is such things as immortality; 

people who have provided the world ~1th something fine, noble, 

beautiful or of pristine truth live on eternally. Everyone 

1 itual 1mmorta11ty as he deserves. 
acquires just ae much ap r · 

be W
··ere it not for those who had worked, 

"What would we 
And will no1t the generation 

suffered, died 1n bygone days? 
There are no isolated human 

to come stand on our shoulders? 

beings~ Those who .are our contemporaries, those who precede 

foll
·ow us, all together make up a single 

us and those who 
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personality, a spiritual 1 · ·rea 1ty d eprea over the whole 
world. The soul of man 

is the true reality; the individual 
spirits are nothing but ( passing) waves ·ln the ocean of life ••• 

or lette.rs of a book which when severed from one another do 

not make senee."7 

It is true that only a few of us are so talented as 

to be able to achieve 1mmortal1ty in the creation of an 

unforgettable eympa thy, a priceless painting or an 1m

pe.rishable book. Most of us have to be content w1 th humbler 

contributions to our world. Our little fragments become 

just part of the anonymous whole that goes to make up the 

world. For us, social 1mmortal1 ty is to be found in the 

way we e.ffect those people w1 th whom we come in contact; 

men and women who we. influence by the example of our lives, 

the children who· are touched by the flame of our spirl ts--

1 t . ie in them that we 11ve on and find our eternal s1gnif1-

.cance. ( ' \ ~ 

Up to this point the ar.gument has been a simple 0ne, 

and one with which the major1 ty o.f u.e will read·11y agree. 

But is this all we mean by 1mmortal1ty? 
Can. no more: be 

said? 
It seems to be a poor replacement for an 1mmo;rtal1ty 

It 1s in answer to 
which spoke of a real life after death. 

Let us investigate the 
these questions that we now turn ~ 

Of their 
be.ing twc;> o.ther types of immor.tall ty: 

possibility 

be Call
ed a Personal 1mIDortal1 ty: -- the other, 

The one may 

Religious 1mmorta11tz. 
Let us see what the arguments are 

f these v1ewe • 
tor and against each Q · 
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The Fairest Way (The 
Arguments pro and con) 

A. 

1. The Argument Against P - .ersonal Immortality 

Personal 1mmortal1 ty believes tha.t the soul of man 

continues to exist as a unique form in a life beyond this one. 

What thls form is we do not know, but the conjecture is that 

since it is unique, the soul must in some way be a continued 

expression of the individuals personality as it continues 

to fulfill all the purposeB and plans that it had while on 

earth and which were cut short by death. 

The strongest opposition to this view comes from those 

who say 'that the mind being a function of the brain, depends 

on the .braln 1 and that once the brain is no more, the mind, 

or consciousness must also cease to be. This must be true, 

they say, s1nce 1 t is absurd to suppose an effect to con

tinue after the cause has been destroyed, 1.e. hit a person 

on the head and he loses. coneciousness. Injure ·the brain 

and the consciousness is also injured; 1.e. we do not expect 

a car to continue to run for long after the motor hae been 

turned off. . To put 1 t 1n more technical language, personali-

ty ie a function of the body, when the body ceases to be, 

8 
personality must cease to be. 

A Defin1t~on of this .Argument · 

The argument agai-nst personal 1mmortal1 ty assumes that 

_ d t df the brain • .The brain 1 s . 
consciousness is a pro uc 

Viewed as purely proO.uctive •· 

ftmctlon of the tea kettle. 

~.as. 
steam -1.s a product, or a 

Light . 1e the product 0'f elec trie· 
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current, or power the product of a. waterfall. But, ·it is' 
possible that the b rain acts in another way called a 
transm1ss1ve ·way. Just as colored glass or a prism re

the light, and in this manner only 

but does not produce the light, so the 

brain may merely be t 

fracts and reflects 

transmits the light 

a ranam1ttor or consciousness. The 

brain may act merely as an agent through which ideas , 
tho~ghta and consciousness pass from their eternal state . 
into our awareness of them. It i s as if our minds were 

a great dam over ·which spilled little thought waves, coming 

from a great mother sea. This idea 1e not as far fetched 

as it may at first sound. · Many of the finest thinkers of 

our times have accepted the idea of the possibility of the 

mind existing independently of the body, and . mere!~ being 

the transm1ttor of thought and ideas. When we ask the 

aoe1nt1st how the production of ideas takes place in the 

brain, they cannot answer. The production of such a thing 

as consciousness in the brain is the absolute world enigma. (Wm. 

(J.~mes ,Ingersoll Lecture ,pZI). There are many aspects of 

our mental lives which the productive theory cannot account 

for. It cannot explain the adaptation which the brain can 

make after an injury, transferring 1 ts functio·ns from one 

The productive theory 
area of the cortex to the other. 

t
'nings as the desire to pray, altruism, 

cannot explain such -
truthfulness, honesty, hope ef 1mprove

p1ty, appreo1at1on, 
for perfection. All these are in-

ment, or the yearning 

h 
man carr1ee with him unimpaired 

dependent entities whic 



by the material life to which the 

limit our conec1ousn . ess. 
productive theory woUid 

"Thought as a funct1 . 
compel u.s to disbel on or the brain .does not 
sacrifice of this b1~~e in immortality. The 
science as is commo e e·f is not as coercive by 
our soul's life m nly imagined. Even though 
the function of aa~ b~ in literal strictness to 
not at all imnoss1bfa n that perishes, yet it is 
possible tha~~ lif e, but on the contrary quite 
itself is dead u9e m(Way continue when the brain 

• m. James) 

The great thinker Henri Bergson regarded the brain 

as an instrument of action by which the mind carries out 

its purposes. The implication is of course, that the 

mind is an independent ent1 t:y, not just a mere product of 

the brain. If such is the nature of mind, it mignt well 
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be that it is an entity which survives the body. 11 Apart from 

all rel1gloue considerations there is actually and literally 

more life in our total soul that we are at any time aware 

of ••• The self manifests through the organism but there is 

always some part of the self unmanifested; and alwaye as 
10 

1 t seems some power of organic expression in .•• reserve. 
11 

In reality, science cannot deny the possibility of 1m

mortal1 ty. Immortal1 ty 1.s a future experience, and no 

· ·l t ly accurate statement about ·ruture 
ecience can make comp e e 

Since all 
their theories are based on what has 

experi.ence, . . 

already occured. 
It does not always follo.w that what has 

is 
a true picture _of what will occur 

occured 1n the past,. 
tbe.t the stars are made up 

in the future. · Scientists say 

Sub
stance or that the center of the 

of such and such a 
t but these are merely 

earth is of such and such a na ure, 
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theories and hones t scientists recognize them as such. 
In 

the r~alm of immortality, one theory ls Just as valid as the 

next, provided both are baaed on reasonable assumptions. 

One such assumption le that the mind exists independent of 

the body and is merely found within the body during life. 

Today there ls a new study growing up which ls g iving us 

more and more reasons to believe that the mind may exist 

in just such a f ashion. This study is called Parapsychology. 

Fifty years · ago it wa s the source of much ridicule, and 

laughter , but today 1t le be ginning to gain the respect 

and at t ent ion of both the scientific and religious worlds. 

We can best describe it to you by telling you a true story. 

Fulton Oursler, the well known author of "The Greatest 

1 11 once began keening a record of his dreams. Story Ever To d .t:' 

The following le a brief account of one of them. 

th t h saw hie wife running to 
Oursler dreamed a. l~f ted She was obviously 
him w1 th her hands d up d the· walls and floor were 
terribly frightene a n Oursler said: 11 Look 
covered with blood,; ~·his wife said, 11 Isn't 
at all this blood, ? 11 an Then he saw a piece of blue 
the smel.l terrible th blood and two hands 
serge cloth spotted wi it off , There the dream 
vainly trying to brus~ at b;eakfast, Mr. Oursler 
ended. The next morn ~~ dream, and they all made 
told his family about e 
something of a Joke of 1 t. . 

· Mr. Oursler was ~eated at 
' The following evening , ding· some manuscripts. 
, the desk of his study rea ee his wife coming through 

Suddenly he looked up t~x!ctly as in the dream, a 
the door. hands raised ace. She pointed out of the 
look of terror on her f There the Oursler fam~ly d~g 
window to the street. been hit by a car. i~. 

d 1 a gony, having ht the injured a nimal 
wr1 te n . d out and broug f the hall and 
Oursler rushethe wale and floo~s ~lood. Mrs. Oursler 
in' and soon wet with the dog e terrible?" They called 
bathroo~ were,t the blood s~~i1e serge su~t was spotted 
said: Doe~~n and soon his ~pe away with his hands." 
a veterinar 

1 
h he tried to w 

with blood wh 0 

j1 



Mrs• Oursler signed 
occurence and added ~hetatement testifying to the 
not remembered the d at during the event she had 
counded at the break~:am which her husband had re
when it was all over -~t table that morning . But 
remarked: "Why' this s 1: turned to Mr. Oursler and 

your dream come true • 11 ll 
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What can we say about such an experience? There are 

many thousands like 1t; some, even more fantastic than 

this '?ne are on t h e r ecords of an organization which is 

devoted exclusively to trying t o understand Just ··what 

lies behind such in id t c en a which seem to deviate so som-

pletely from the normal course of events and which defy 

any log ical or rational explanation. The a tudy of these 

extra sensory experiences, on all ~evels of life, is what 

we call Parasychology. It is a valid and valuable study, 

to which su~h great scientists and thinkers as Sir Oliver 

Lodge, William James, Professor William McDougall, Sir 

Gilbert Murray, Professor Jamee H. Hyslop and others have 

devoted tremendous energies in study and research. Today, 

what used to be the subject of scoff and ridicule, le fast 

developing into a highly respected science, with this center 

at Duke University under the leadership of Dr. J. B. Rhine.
12 

He and his assistants are trying to establish by scientific 

methods that there 1s a realm of existence which is not of 

These experiences of clarvoyance, tele
thie known world. 
pathy, and extra sensory percep tion, are the hints that 

t d 
eople have of this other world, . 

some specially gif e P 
establish contact with 1t. If this can 

and by which they 

be a Scien~ific fact, as 1t m~ght well be 
be proved to 

. ' 
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within our life times, what Will it 
mean for our notions 

of immortality? Will it 
prove that we are right and 

justified in believing in a life after de~th~ It will 

certainly go a long way to establishing the greater poe

s1b1li ty of it. Will it tell us what form life after death 

takes? Thie, we cannot answer. One thing seems certain; 

"while the data of peyc.hical research may not support any 

existing religious conceptions of the hereafter, they 

would, if established, furnish the basis for a constructive 

revaluation of belief in immortality.MlJ Th~ great Christian 

preacher and thinker, John Hayneo Holmes, had this te say 

of the study of Paraeychology and Psychieal research: 

"Psychical research has demonstrated ·that there 
1a some thing more 1 n this mys tics.l field than mere 
deception and superstition. Something real is 
happening and always has happened. The extra-

di t re Of the eve.nts does not alter their or nary na u · h h 
· 11 ty Many of these things at whic we ave 
~==n la~ hing all these years are facts a~d must 
in the n~me of truth be treated as facts • 

. and again---
h1cal research has accomplished 

If the society for Psy~tively than any other, it is 
any one thing more po~ an mind to set any limits to 
the 1nabl li ty of the um aci ty and influence. Wb.a t
the scope of 1 ts own c~~ in the field of mental 
ever we can or cannot l~ . . 
action no man today can say. 

be introduced here. We have 

attempt to demonstrate the poa-
A note of caution must 

offered this approach as an 
sp1r1 t ., or soul, what

exietence of mind; or 
s1b111 ty of the tbe realm of the 

give 1t, beyond 
ever name you care to t that by this method we 

t meant to eugge·s 
eensea. It is no 1 This cannot 

an 1mmorta.l sou • 
tence of can prove the e.xi s 
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be demonstrated either from 
paraeychology or from any other 

realm Of science. 

ma.tter of faith. 
In the final analysis, imm.ortal1ty is a 

We can however constantly strive to en-

large the area of reason for this faith. 

It 1 9 true that the field Qf mentaliam telepathy and 

extra sensory perception baa for many years been a field 

filled with cha;rla tans and fakes and they must be carefully 

and constantly guarded a~ainst, but the existence of mal~ 

orectices in the field ~" no more invalidates a field '. : u 

~han crookedness in basketball or any other sport, invalidates 

the value or the particular sport. You do not stop going to 

a doctor even though you know there are quacks in the medical 

profession. By the same token: we should not rule out the 

evidences of progress- 1.n the realm of psychical research, 

Just because there have been evidences of malpractice 1n it. 

2. Another Argument Against Personal Immortality 

Materialism: 

a. One of the commonest arguments against immortality 

that a belief in such a 
stems from those people who say 

n These people hold 
doctrine ngoes against the senses. 

t 11 knowledge is through the 
that the only gateway o a . 

To them, only those objects and 
experiences of sensation. 

b traced back to objects, are the 
the processes which can e 

real causes of anything in 
the world. Provable sensations, 

ble eeneat1ons, and o nly pro va 

world.· 

b. a number of 
There are 

are . the way to explain the 

r ather serious objections 
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which can be .brought 
against this approach to understand-

ing the world. If · provable sensations are the only explana-
tion for the world and· 11 a material is essentially without 
consciousness or self awa renees, how then can the materialis~ 
explain the existence ·of conscious? How can unconscious 
matter (the brain) d pro uce such mental progress as memory, 

our desire to achieve ends, love, or worship. The 

materialist cannot explain the 11 how11 of interaction between 

mind and body. Materialism is not really an attack on im

mortality, since immortality finds its justification in the 

realm of purpose and value, where the data of the senses 

is ne1 ther evident mr applicable. It is perfectly possible 

11 for God to bear a relation to us e1m1lar to that which we 

have to. the millions of cells of which our bodies are composed. 

Most of these cells are worn out and replaced every few years. 

Yet you and I can still recall experiences we had many years 

ago when our conscious life was a funct1 on of cells no longer 

in existence. God we may suppose, knows all of our con-

now, . . our entire conscious life is included 
sc1oue experiences 

d After we die our minds may endure 
w1th1n the larger min • 

continue to live within them.u.l5 
within the mind; we may 

A 
inst Religious Immortality 

B. Arguments ga . 

Personal 1.mmortality merely tries to 
a. Whereas 

of man's consciousness {mind} 
establish the poes1bil1tY 

state after the death of the body, 
existing in an individual 

f 
immortality carries the argument one 

the Religious vi.ew 0 · 
immortality says that not only does 

step farther. Religious 
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the mind continue to 
. exist after death, but that it finds 

its perfect fulfillment only when it 
re-unites with God 

who created it. The emphasis is placea.~ completely on the 
idea that the. soul or Spirit of man returns to God 

. ' the 
creator, and final judge of all. 

Those who oppose. this viewpoint turn again to the 

realm of the test tube and the laboratory for their denial. 

11 First of a,l, th ~ ey eay, how can you talk of a soul at all? 

It cannot even be defined, how much less can 1 t be a aid to 

exist or be capable of reuniting with a God, who like the 

soul, cannot, strictly speaking, be said to exist." Up to 

this point in our discueelon we have tried to show that it 

is at least reasonable, from a sc1ent1f1e point of view to 

believe in the possibility of the soul's existence after 

death. But we have not attempted to give any definition 

of the si;>ul. In the final analysis there can _be no. one 

such definition, but in order to help us . in our understand

ing of the problem, we will give two common and popular 

definitions. One comes from that ancient Greek thinker, 

Aristotle, the other is from a modern ra.b"l:;>i: 

b t ee giving perfection to 
11 The soul is a ieu be ~Yn which bas life potentially • 11 

a natural organ c 0 

being which isn't physical 
uThat part of a human annot see, hear, touch, smell, ·· 
or material which wedchie soul. It includes hie 
or measure, is calle hie creative ability, in 
consc1ence, hie courage~rt his emotions, his thoughts 
music or 11ter~fgr'9 or ' · 
and his ideas. 

1ve to the soul? ~ 
What definition would you g 



b. Refutat1ona of those who deny Religious 

immortality. 

1. God'' a Goodness 

122 

In the final analysis belief in immorta.li ty from a 

religious P o1nt of View, must rest 1n a belief in God and 

that the soul is 0 a mirror of divinity." 

If God ls really God, He is among other things a good 

God. Now we know that man 1s created with infinite -capabili

ties which he is never able to achieve fully. We also know 

that as thinking beings, men strive after ceaseless growth 

and progress to godlike perfection. We are never satisfied 

to make just a little progress, we always want to make Just 

a little more. A good God, cannot be conceived as having im

planted in man the thought of immortality and the desire to 

constantly perfect himself, only to mock him in the end by a 

death which is final and which would leave man without having 

fulfilled 1 ·· all his goals. If God is really a good God, 

then man's progress toward moral and spiritual fulfillment 

must be attainable for him in the hereafter. 

2. This is a moral world 

To say that this is a ~oral world, means that this is 

a world in which moral ends, such as honesty, the lack of 

hatred and d1scr1m1nation, a~d trust are either achieved or 

capable of achievement. There must, therefore, be either 

the actual attainment of perfection or the assured ·progress 

in that direction. This was one of a number of arguments 
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used by the German Jewish thinker Moses Mendelsohn 1n his 

little book "The Phaedon.11 I th n is work, he goes to great 

lengths to prove tha t the soul has to exist and one of the 

reasons he gives is that man shoMs 
' n a constant striving for 

moral perfection. Th i r a per ection is unachieved in this 
life. Our very natilres then, demand a world where we may 

reach the higher degree of perfection for which we long. u 17 

That our moral advance should cease midway by death, and be 

thrown back into an emptyness, with all the fruit of its 

· labors wasted , cannot be the will of a moral God. 

J . The world is a world of purpose 

We come to an i dea of immortality from the realization 

that there is purpose in the universe. 

Few will deny that there are evidences of plan and a 

purpose in the universe. We discussed .this when we pointed 

out reasons for believing in the existence of God. If it is 

true then that this is a world of purpose and that there is 

a 11 purpose behind the purpose," then one of the purposes of 

the world may be the constantly higher development of man. 

If there 1e a constant evolution, part of this evolution 

must be from lower goals of man to higher goals. For 
, 

exa-mple: leaSthan one hundred years ago it was enough if 

~ all we did was provide everyone with a job. Now, however, 

we realize that this 1s not enough. We recognize the need 

to provide all men with a .little security for their old age, 
h w 

the ability to get medical attention at J.o.a-t cost, a decent 

place in which to live and ability to send their children to 
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school. We have made great strides forward in the last 

one hundred years 1n our viewpoint onf man. Another example: 
there was a time when some thought that slavery was an 
acceptable form Of life. Now, however, we reallz.e that 
freedom 1e more desirable than els.very and so we strive 

very hard to eliminate slavery in all places of the world 

where it is found. The development of law is another good 

example of moral progress: Once we believed that . if a man 

stole anything , whether it be a head of cabbage or a 

thousand dollars that person should be put to death. Now, 

however, we recognize the difference between the two and 

the punishments are different in each case. There is even 

a s~rong movement throughout the world to abolish c~mpletely 

the practice of killing a man under law. Look at the way 

we treat our mentally 111. Why only a hundred years ago 

we thought that everyone who was mentally ill was possessed 

of a demon and should be locked up. Brutal treatment in 

terrible physical conditions was ' given euch persona. Today 

we are making rapid strides forward in our care and treat

ment of the mentally ill, and our homes and institutions for 

euch people are continually improving. We no longer consider 

such people as "crazy," possessed of evil spirits, and we no 

longer chain them up. These are but a few o~ many examples 

of the constantly developing moral nature of man. 

Little by 11 ttle we are learning to express w.ha·t ·.:we 

oall '.God· throt:igh~; our1. l1ve~. It would seem, therefore, 

that as part of this continued development, the personal!-
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ties of men would survive death, not just in the biological 

or social sense, but in the sense of eternal reunion with 

"the purposer." "Whatever may be the purposes of God in the 

universe as a whole, the retention in Himself, or with 

Himself, of the highest products of each planet and each 

personality, must be among them. 11 18 

l . 

. · 

1 
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The Value of Believing 1 n Immorta11 ty 

Undo.ubtedly many of you who have read the preceding . 

pages are still very much unconvinced. All the arguments 

presented above are good sound exercises of the mind, but 

in the final analysis, of what practical value are they? 

Would our lives be any different 1f we knew that death was 

absolutely the end? Would we be any lees patriotic, any 

less loving or kind, would we in any way give lees of our

selves to causes which seem to help the world, or would we 

be any lees reluctant to enlist in dangerous outposts, or 

to sacrifice our lives for the causes of right and truth 

1f the occasion demanded it of us? After all, the prophets 

of Israel preached their great messages of social and 

personal reform at a time when a concept of immortality was 

almost unheard of. Certainly we do not choose our careers, 

or get married, or pick a Job on a basis of whether or not 

we are immortal. What then does it all mean to us? There 

are those that say that without a concept of a life after death 

we would find ourselves leading a life of 11 r1otous .11v1ng11
-

the philosophy of 11 eat drink and be merry11 would prevail. 

All of us out of sheer restlessness would follow the dictates 

of Omar Kayyam, when he wrote: 

"Yesterday this days madness did prepare: 
Tomorrow's silence, triumph or diapair. 
Drink! for you know not whence you come or why 
Drink! for you know not where you go or where. 

Somehow these conclusions seem a little unreal. It 

makes little practical difference . from the moral point of 
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view whether we are mortal or immortal. Men are either good 
or bad regardless of the idea of a future lif ~ e. ,;ere you 

to know tha. t you had only f1 ve more years to 11 ve 1 na tead 

·of forty or fifty, would 1 t make any difference in your 

life? Would you stop reading books, looking at pictures, 

or listening to good music? On the contrary, you might 

very well ddvote fa.r more time to thee~ things. We would 

proceed to live as busily as we do now, perhaps even more 

busily as we would not want to leave anything undone or 

unseen, .knowing this is the only time we would have the op

portunity to enjoy theee things. For ourselves then holding 

a belief in immortality or not, does not appreciably change 

our lives. But a view of immortality does help us to rise 

abov.e the ordinary spheres of earthly gains and losses 

and turns our minds to higher aims. It gives some of us 

the recognition that if courage and meaning are given to 

life by a short look into the future, how much more dignity, 

hope and perspective arise from the faith that every life 

is capable of further development in the life eternal. 

Secondly we realize that our lives are dependept upon 

others. It ie the relationships that we develop in life, 

whether they be with a parent, a friend, a sweetheart, or 

a wife, that make life worth living. Most of us would be 

very unhappy if we were ·deprived of social contact with 

each other, and yet there comes a time in the life of each 

of us, when some aspect of this social contact 1e taken away 

from us. The sorrow that we feel is . intense and real, the 
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hurt 1s deep and the pain severe. One of the things that 

helps ease that pain and that sorrow is the re?sonable 

thought that somewhere, sometime we shall meet again. The 

prospect of a personal loss being a permanent one, of a 

parent being separated from a child forever with nq hope of 

· a reunion of either soul or consciousness, would soon lead 

us to a cursing of this life and the terrible evil, which 

could on one hand give u.s something so fine as love and 

friendship and at the next instant take it away from us in 

a most cruel manner. We might well turn to feelings of 

regret aver our ever having been born; pessimism would soon 

follow. Immortality then, g ives us all a tremendous amount 

9f comfort in times of deep personal loss and grievance. 

It oftimes serves as the salve by which we sooth the terrible 

wound that death leaves in our personalities. Were this 

the only value of a belief in immortality it would be 
.. 

enough. But there are other values .to the belief~ 

On the individual level _._ 11 If we wish great result-a. we _must 

.command great motives. 11 J. H. Holmes. 

As mortals we recognize th~tlJa Often wrestle . ·with tasks 

that seem to be of immense proportions. As we think of 

ourselves as immortal, we come to the belief that _ within 
. ; . 

our,selvee are those unlimited, unending powers with which 
1 . . 

to tackle a pr0blem. As immortal personalities we remove 

from our own thinking all traces of litn1 tatione • .. .We become 

capable of endless perfectibility. As deniers of immortality 

1t 1s true we would still continue to struggle with 11fe 1s 
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problems but the zest, the thrill, the ambition and the 

sense of challenge would somehow not be the same. It is 

hard for young people to realize this aspect of life. One 

of the characteristics of youth is its spontaneity and its 

zestful bounding approach to life. Youth seems to exhibiy 

a spirit of tirelessness which carries them from one moment's 

failure to the next moment's success. Certainly youth is 

the regenerative power of the universe. But just move the 

date of your death up twenty-five years , how filled with 

sorrow we would be that we had been robbed of the time we 

needed to make all our youthful a.reams come true, how dis

appointed we would feel that more time was not alloted to 

us. With a view of immortality our outlook 1s somewhat 

changed. 11 What care we if the goal of achievement is always 

far ahead in the distance? The eternal years of God are ours 

to seek and f ind that goa1. 1119 What do we care if we cannot 

express at this present moment the full measure of our 

affection for those we love? We can go on loving endlessly 

through all the centuries of our immortal life and sometime 

the greatneee of our love will be fully expressed. Ia there 

any value to the belief in immortality? Ask anyone who . ~as 

loet a loved one. Ask any young man who has faced death in 

battle. Ask anyone you know who is an invalid, or incurably 

ill. What do they say? · 
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Green Pastures? 

Gabriel: Well I guess dat 1 s about all de 1mpo 1 tant business 
this morn1n 1 Lawd. 

God: How 'bout dat cherub over to Archagnel Montogery 1 s 
house? 

Gabriel: Where do dey live, La:wd? 

God: Dat little two . story gold house, over by de pearly 
gates. 

Gabriel: Oh, dat Montgomery. 
to de ol' gentleman. 
Chr1a tin~ 1'1ontoge:ry; 
nobody knows what to 

I thought you was referr1n 1 

Oh yeh . Ye re 1 t1·e. 11 Cherub 
wings is moltin' out of season an' 
do. 11 

God: Well, now, take keer of dat. You gotter be more 
careful, Gabe. 

Gabriel: 

God : 

Gabriel: 

God: 

Gabriel: 

God: 

Yea Lawd. 

Now, watch yo 1 self, Gabriel. 
What's dis yere about de moon? 

Oh! De moon people aay 1te 1 s beginning to melt a 
little, on 'count caize de sun's eo hot. 

It's goin' go1n 1 roun' 'cord1n 1 to schedule, 
ain't it? 

Yes, La.wd. 

Well, tell 1em to stop groan1n 1 • Dare's noth1n' 
de matter wid dat moon. Trouble is so many 
angels 1e fly1n 1 over dere on Saddy night. Dey 
git to beatin' dere wings when dey dancin 1 and dat 
makes de heat. Tell dem dat from now on danc1n' 
1roun 1 de moon is einnin." Dey got to sto~ it. 
Dat 111 cool of de moon. I~0dere anyth1n' else -
you ought to remin 1 me of? 

We have Just read a short selection from Marc Connelly's 

famous play 11Green Pasture a •11 There are a lot of people who·, 

when they think of a life after death picture, themselves 

living for all time in kind of permanent Green Pastures with 

chicken every Sunday and everyone of their slightest wishes 
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answered by merely pushing a button. 
Is this a fair way to 

think of life after death? 
Is it nothing more than a glori

fied life as found here on earth? Let us see 1f we can 

arrive at some conclusion regarding life after death which 

is a little more mature than Mr. Connelly's portrayal. 

There are some who believe that when the spirit returns 

to God who gave 1 t, 1 ta earthly care er as an 1nd1 Vi dual is 

ended. It continues biologically and socially to live in 

other human beings, to be sure. It also lives in the mind 

of the Infinite, where the memory of its life endures 
21 

eternally. Basically this is the Jewish view, although 

genera.lly speaking the Jewish view is vague. The Olam 

Ha ba--The world to come--wae portrayed in many different 

ways by the rabbis. Some said that 11 th1s world is like a 

vestibule before the world to come; prepare thyself in the 
22 vestibule that thou mayest enter into the hall. 11 In this 

world to come, as imagined by the rabbis and the medieval 

Jewish philosophers, there would be no work. Life would 

sustain itself, and according to one version there would 

be no desire to eat or drink. AQcording to other rabbinical 

views though, men would eat, but only manna., while still a 

third. view thought of those who lived on after death as 

eating the same things he ate during his l1fe on this earth. 

The world to come would be lit by the original light that 

shown during the first seven days of creation, and it would 

stem directly from God himself; and although the light would 

be unnecessary, it would shine to bring healing to the 
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r1ghteous. 2J M 
a1monides, however, went so far as to say 

the. t n the reason that the 
sages speak of life after death 

as the world to come, 1s not because 

the pre sent••. bu.t they called 1 t the 
it does not exist in 

world to come, be-

cause tha t lif e come e to a man after the life of this world. 24 

He did not doubt for a moment that t~e body decayed and 

re turned to tbe soul, but he was forced by the conventional 

thought of his t 'ime to talk of a world to come . In real1 ty 

for him life after death, was only a life of the soul, the 

soul was no more than man•e intellect which he aa14 was in 

no wa ys dependent on matter and after death remained im

morta l for all eternity. Just what for m it took was un

known, but it certainly had no physica l characteriat~cs. 

This is generally the Jewish view. 

It is difficult to say what type of an immortality 1s 

sensible to believe in. We can be just a a pr1mi tive as 

"Green Pastures• or a a complex as Naimonidea, but wha tever 

our view, it seems t hat t he most logical one is one which 

a dmits of the separation of spirit from b~dy. Just as at 

death the individual's body loses its identity, yet the 

matter of which it ls composed persists, hie consciousness 

·also ceases 1 ts career as a separa te individual, but per-

oists as a part of the universal Mind. 

Some ide.as which might help you in your thinking 

Let us remember that science cannot say that there is 

n0 immortality . - Whatever form it may take. If a belief in 

1m~ortal1ty is in any ways appealing do not be discQuraged 
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from believing in it for fear that it 
is not modern or com

No t hing coul d be farther from the truth. 
pletely up to date. 

We know that there are b1olog1ca.1 and social immortalities 
J 

we see ~hat modern scientific methods are doing to ~tablish 

the ~urther possibility af their being a personal immortality. 

Religious immortality is a result of faith and the use of 

the mind. We see evidences of purpose in the world a.round 

us. From this we can arrive at a reasoned faith in God 

which convinces us that He is both good and desirous of 

continuing hie moral world. As human beings our purposes 

are never realized. If there is to be a complete realiza

tion of purpose, a complete rounding out of our life in a 

life eternal, 1t can only be real ized in a uniting with God 

in whom there is a unity of entirely completed purposes. It 

is said that man is made in the image of God, if this is to 
have any meaning whatsoever, 1 t can only mean that there be; 

some of the Divihe within us, that just as the Divine 1s 

eternal, so may we become eternal. As he i's purposeful, so 

too is man implanted with purpose, and as God is imperishable, 

so too may that part of man which is Godly also be imperish

able . The human being is an ethical self with a m~ral purpose, 

a duty to perform which is unlimited and which can never be 

fulfilled in time. If this is true, the fulfillment can 

come only in some other area of life, thought and renewed 

activity. If 1t is not true, then man is reduced to a limited 

personality. Just as it ie true that man discovers God only 

to be the degree to which he 1e willing to admit of Him in 



hie own life, so too, 1t ·may be tha~ man achieves im

morta lity on the personal a.no. religious level, only to 

1J4 

the degree that he is willing to think of himself as some

t h ing more than an animated vegetable. Life then becomes 

a prime respons1hil1 ty, to carve out for the e elf and for 

~ the human family, of which each of us is a part, our own 

segment of immortality, and to better strive to achieve 

a more perfect union with the spirit of Divinity found as 

a spark in each of us. 

There ls no death. 
What we call death 
Is but a sudden change ••• 
We know not where 
The summons leade--
therefore it seemeth strange. 

There is no death. 
What we call death 
Is but a restful sleep ••• 
They wake not so on 
who slumber so--
therefore we mourn ••• we weep •• • 

There is no death. 
What we call death 
Is but surcease from strife •.• 
They do not die 
Whom we call dead ••• 
They go from life to life. 
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CHAPTER 6 

Sin and Evil 

I. Motivation: All Because of One Woman .••• 

In the qourse of man's development on this earth, there ' 

came a time when he could concern himself with other things 

besides the ba~e necesai ties of life such as. ·rood and self 

preservation. Gradually man learned how to overcome these 

apparent hardships and as he sat back and began to look at 

the world around him, it was inevitable that he ask himself 

the questions: 11 Why is it all so hard7 11 11 What makes this 

thing called life such a etruggle? 11 11 Why am I so beset with 

animals that would destroy me if I did not always guard 

against them or diseases which 1f I. did not protect myself 

from them, would overwhelm me1 1111 Why is it that the tribe 

across the valley wants my lands so badly when he has so 

much of his own? 11 In short: 11 Why 1a there so much evil · in 

the world?" Every civilization developed its own answers 

to this question. One of the most imaginative of all these 

answers is that told by the Greeks of a woman named Pandora. 

Do you remember the story? 

·: (}. Zeus, the master of the Gods was furious at hie Lt. 

Prometheus for hie having ptolen the fire from the sun and 

· given it to man. What action could he take to satisfy his 

f. e? ~~~t was one sure way to torture mankind passion .or reveng nu~ 

f d ? AB he sat brooding over this problem his orever an evel' 



mind began to develop a wonderfully diabolical plot. 

called Hephaestus, the master ft era sman, to him, and 

138 

He 

com-
manded him to create a woman. H h t th ep aes us was e only son 

of Zeus who was not perfect in bodily form. Once be . had so 

enraged his father that Zeus had hurled him from Mt. Olympus. 

Hephaestus fell for three days and three . nights until ·he hit 

the ground. As a result of this fall, he hurt his hip badly 

and was forever lame. As a god, be wa s pleasant enough, bu~ 

he was never very aggressive and he had little physical 

stamina. It was only natural' therefore that Hephaestus 

should turn to something like craftsmanship and sculpture, 

at which he became wonderfully creative. When given the 

order by his father to create a woman, he naturally patterned 

his model after hie beautiful wife Venus-- the gooddeea of 

beauty who Zeus had given him as a jest. When it was · com

pleted, he _presented it to Zeus, who, recognizing its beauty 

and form, breathed life into it and order.edit g1ve·n to · the 

Titan Epimethus. Prometheus warned Epimethue not to ta~e 

any gift from the vicious Zeus, but the former could not 

resist the talent and beauty of Pandora. The gode and 

godessee had given her many gifts; beauty . from Venus, per

suasion from Mercury, love from Aprhod.1te, a nd so on. How

ever, befo·re she left Mt. Olympus the gods also gave her a 

wedding p~eeent: a large box. But they filled it with all 

things evil, plagues, diseases, sorrow and despair. Pandora 

was warned never to open the lid of the chest, but to leave 
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it in a corner of her home~ and to leave it alone. But Zeus 

knew that curiosity never stays f f h ar away rom w e~e a woman 
1e, and so one day p d , an ora, who could contain herself no 

longer, lifted the lid of the cheat. No sooner had she done 

this than all the evils that had been imprisoned in the chest, 

flew out. Terrified, Pandora slammed the lid down .again, 

but it was too late, all the terrors, plagues and evils that 

now beset our world, escaped and spread themselves througp~ 

out the universe. One small thing was left imprisoned in 

the chest. Hope, which had rested down at the bottom and 

could not escape. Pandora, and all mankind was left in 

possession of hope which alone was destined to alleviate 
1 the trials and sorrows which this woman bad bequeathed man. 

It would certainly seem as though all the ills con

tained within Pandora's chest had been released in the 

world. We have ,sown the winds of hate~-;- superior B;nd, gp,e.eP:.iness 

and are now reaping the, whirlwind of war, .death and unhappi

ness. But the simple story of Pandora cannot r~ally explatn 

'~ why there seems to be so much: evil 1-n the world. It 1s 

an 1nescapable problem for any thinking person. None of 

us can look at the world 1n which we live and not ' wonder 

about the existence of sin and evil, war, death, famine, 

disease, dishonesty, all these things seem so real. Could 

they be a product of a good God? Can evil come from a God 

who 18 conceived of as all good? If, on the other hand, they 

are the product of man's own actions, as many of us think 
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they are, ~Te are still fa.ced with the problem of who or 

what put into man the capacities for such terrible evil? 

What is the difference between sin and evil? The Greeks 

had a nice story, but it hardl y answers these questions 

adequatel~. Does religion have an answer? Certainly tha.t 

part of life which has ae its prime function the betterment 

of man's struggle toward goodness, must have concerned 

itself. with the problem. How does religion explain sin 

and evil? What does Judaism have to say on the matter? 

This chapter will attempt ~o give some answers both old 

and new, to this most difficult of human problems • 

. r 
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II. The D1f:ference Between Sin and Evil 

The distinction between sin and evil is not a difficult 

one to make, yet we oft1mes fail t k o ma e it and thereby ex-

pose ourselves to a great deal of confusion. The confusion 

arises as a result of the frequent use of one word for the 

other. 

Sin is that which .comes as a result of human action • 

. For example: such things as lying , stealing, laziness, 

hatred, prejudice , and error are all things which are con

sidered sine. Sin can also result from inaction. Such 

things as ignorance, the tolerance of slums, diseases which 

come as a result of dirt and lack of proper care of the body, 

failure to work at your fullest capacity, or to permit love 

to enter your personality, all these are elns which come as 

a result of human inaction. 

Evil 

Evil, on the other hand is that which comea to man in

dependent of man's actions or will. They are floods, hurri

canes, diseases . such as cancer, or polio, destruction by. the 

elements and the like. Despite the fact that we are con

stantly discovering new ways by which to overcome and/or 

control these destructive forces in the world, its existence 

is difficult to explain. An explanation of their existence 

will be presented later in the chapter. 
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But There is a Combination of Both S1n and Evil 

Such things e.s incompetence, 1mbicil1 ty, maladjust

ment seem to be a combination of both: those things over 

which man has control and those which come ln spite of man's 

control~ Take incompetence for example. Many times we 

find that when a person is incompetent it is because that 

person does not have the capabilities for doing better plus 

the fact that he does not try as hard as he might to fully 

explbi t the capacities w:b.ich he do.es he.ve. 

The follo·wing are some quotations which express the dif

ference between sin and evil: 

. -' 

11 Sin is man 1 s anxious effort to esce.pe the am
biguities and respons1b111t1es of his creaturely 
condition, either by trying to sink below the 
human level, as in sensuality, or by striving ~~ 
rise above it, as in pride or self exaltation. 

"Sin in the abstract is a condition ~f man's inner 
life which turns him away from God." 

"Sin is a · r e ligious conception. It does not signify 
a breach of l aw or morality, or of popular custom 
and sacred usage, but an offense against God, pro
voking His punishment. 11 

"Evil is chaos still uninvaded by the creative 
-energy, sheer chance unconquered by will and in~ 
telligence • 11 .5 

... 



III. Answers But No Answer 

So far we have seen the 
distinction between sin and 
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ev11~ It is a · . relati~ely 
simple matter to account for sin 

tas we have defined it) 
being the result of human conduct 

in one way or another. Th 
e real problem lies in the question, 

"What causes the existence of evil in the world?" or "What 

causes man to want to ain? 11 Let ue now examine some of the 

answers which thinkers throughout the history of mankind 

have offered. 

a. Sin and Evil as an Absence of Good 

There are many who say tba.t sin and evil are really 

nothing in and of themselves, merely the absence of good. 

They are driven to this position when they hold that God 1s 

a totally good God. The basic question of how evil could 

stem from a completely good God, ie for them answered by 

saying that it did not stem from - God. Evil is merely a 

negative quality, just as emptiness is nothing positive, 

merely the absence of something to fill it. Let us examine 

this proposition. Of course we know that even emptiness 1s 

full--of air. Either ein and evil are real or they are un-

real. 

A. If Sin and Evil are Real: Either they were created by 

God or they were not created by God. 

1. If we say that theyare real and that God created them, 

we are forced to come to the conclusion that God deliberately 

put pain and evil in the world. He need not have done so. 
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Certainly this does not s peak Mell f w or a good God for if I 

we thought that this was the ; case we would look upon Him 

as the greatest criminal who ever existed.. If, therefore, 

we say that God is all powerful, and He deliberately created 

sin an~ evil in such horrible forms as drunkeness, gluttony, 

war, hate, crime and vice, then He is not a good God. 

2. If we say the.t sin are real I but that God did not 

create them, then what we are saying is that: 

a • . Good ' and evil exist in spiteof God 

or 

b. God permits them to exist for some purpose 

of His own and could eliminate them if He wanted 

to. 

If we hold (a) to be true: 

we are forced to the conclusion that God did not 

create sin and evil and they exist in spite of Him.. 

We can only conclude that He would remove them from 

the world if He could, but He cannot and therefore 

He is an all Good God,· but not necessarily an . all 

powerful one. There are some religions t~t hold 

this to be true. Evil, they eay, exists as a 

separate and real thing in spite of God. The world 

1s fundamentally of a two-fold, or dual nature; good 

and evil are always struggling against each other for 

the control of the world. God, it is supposed, fights 

on the side that would eliminate evil. 



On quick examination this would seem to be a 

rather irreligious doctrine , especially in light 

of what was· said in a former chapter about 'God' a 

unity. And yet one of the greatest religious 

thinkers· of all time said: 

. "Either God cannot abolioh evil or He 
will nottl" He cannot He is not omnipotent 
(all powerful). If He will not, He ig 
not benevolent (good.) St, Augustine 

We will come to e. fuller discussion of this belief 
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known as Pluralism a little later on in our chapter. 

It is not a new doctrine. The ancient Persians held 

a cruder concept of Pluralism thousands of years 

ago. It is good to keep it in mind. 

B. If Sin and Evil are Unreal 

If we hold that sin and evil are unreal, we are 

saying one of three things: 

1. Sin and evil are passing shadows which will 

2. 

). 

eventually disappear, whila goodness and 

bliss will endure forever 

or 

Sin and evil are conquerable by an act of will, 

for if the will is stron~ enough we can believe 

that sin an:l evil are not 

or 

Sin and evil can be eliminated by th9ught or 

If we concentrate ha~d on other 1magi na ti on • . , 
think sin a~d evil away so that t.hi nge we can 



for us they will no longer exist. This is 

the approach used by Christian Science. They 

hold sin and evil to be unreal entitles which 

can be thought away. 

There are many arguments aga1nst holding that sin and eVil 
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are unreal. First of all, sin and evil seem to be so obvious 

in our 11fe. All around us we see things that are ev11. 

Sexual perversions, robbery, hatred, violent eto~ms, these 

things cannot be merely figments of our imagination. Secondly, 

a.11 of us are acquainted with pain . "Most of ·us when we suffer 

from a violent physice.l pain feel it to be an evil so great 

that many of us would choose any pain of the mind or hum1lia-

t1on of the spirit provided that the physical pain shou1d 

atop. The tyrants and cruel rulers of history knew this 

well. It is exactly because of this that they resorted to 

torture as a mea.ns of procuring information from the mind. 

The very fact that we revere martyrs shows us that those 

who have been able to withstand the reality of pain, are 

considered the exception in our lives. Were this not the 

case, men would not resort to torture and physical pain 

as a method of procuring their evil ends. No, evils are 

very definitely real. Pain though we try_ to make light of 

it, 18 certainly one of them. It is a very ~iff1cult ' thing 

to try to prove that sin and evil are unreal, and as such 

merely the absence of good in the world. 
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b. Sin and Evil as an Incomplete Gooa_ 

In this attempt to explain good and ·- evil, the whole of 
the ~orld is thought t b 

o e good. Evil, therefore is merely 

the f a1 lure to complete the whole 
pu~pose of the world by 

man. 

As an example: let us take a painting. When we look 

at 1 t as a whole , pain ting we ma.y think it 1a beautiful. 

· Yet when we go close to 1 t, all we see are blobs of colors 

which not only lack beauty, but appear to be very ugly. 

Or again; a surgical operation may seem evil when not 

viewed from the whole picture of convaleec,ence, ~ecovery 

and health. 

The argument against such an attempt to explain sin 

and evil should be obvious to you. The whol~ can be Just 

as evil a~ 1 t ce.n be good . It can be made up of a lot of 

' little evils. Tak.e,war for example; as a whole, it is certainly 

evil, e ven though some of its parts such as chemical and 

medical research, or the physical training that the young 

men of the country get may be very decided goods. Again: 

Satan is portrayed as intelligent, gentlemanly ~nd in

dustrious, all of which are desirable ends in a person, 

yet as a whole he is thought of as the height of evil. 

Furthermore, even gra~ting that the idea of the argument 

was true, that the whole is good and th.at evil is the result 

of incompletion; it is true that we do not always see the 

whole in 1ts proper perepective. We do not know whether its 
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parts are good or not. 

Take anger • . Sometimes a~ger is com
pletely Justified, as for example, when 

someone angers you 
by lying to you. y t 

· e we would say that anger, as a whole is 
not desirable. 

c. 
Sin and Evil Are Necessary as a Contrast to the Good: 

This 1s the v1e.w which says that if all things and 

all people were good the world would indeed be monotonous 

and no one would be able to a ppreciate goodness. were 1t 

not f.or ev11 we would not. be able to recognize the good as 
, 

there would be no basis of comparison, 1.e. 

Perhaps you have had the exper,ience of sitting in a 

railroad car when 1 t is stopped at the eta ti on. You sud

denly have the impression that the train next to you is be

ginning to move. As you look out the window, though
7

you are 

not sure whether it is the train next to you or your own train 

that is moving. You do not know. In order . to gain· proper 

perspective you have to fix your attention on some object 

you know to be stationary, the ground, or the station plat

form. Movement, being a relative thing, you find that you 

need something, the status of which you are certain of, to 

compare your position to. The same i .s 1rue for· this approach 

to evil. Were it not for evil, we would. never be able to 

compare the good to it, and thereby to tell what is good and 

what isn't. A great English philosopher put it this way: 

"Just as there have to be strident notes in a 
symphony to make possible its harmony as a whole, 
eo ihere must be sin a.nd evil in the world, in 
order that it ma.y be overcome in the universal 
harmony. Without the evil, the good could not 
triumph .• 11 9 
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This theory immediately raises certain questions: Is it 

necessary. to visit a .hospital to know the value of life?, 

Do I have to starve in order to enjoy food? or eat a 

rotten apple in order to enjoy a good one? Secondly, the 

contrast does not hold up when you see that there is far 

more evil in the world than its contrasting good. The 

world has far greater share f 1 d o . gnorance an misery than is 

needed for an effective contrast to wisdom and health. 

d. Evil Exists as a Necessary Discipline to Man 

Here the attempt is made to justify sin on the grounds 

that· were it not for evil in the world, man would run rough-

eblld ·over himself. Evil comes as a ciisc1pl1ne for man ' .e 

misdeeds. As an example we might take the case of a man 

who 1s 1 mpr1soned because of a the ft at which he was caught. 

On first view this would seem to be a valid reason for 

putting him in Jail but there are serious obje.ctions: First 

of all the sin if thought of only as a discipline to man, 

..should appear only whenever and wherever it is needed. It 

is foolish to whip a dog today for something he may have 

done five days ago. By the same token, sine oftimes do 

not appear when and where they are needed. It is exactly· 

because of this tha. t the -tragic f ,ig:ure Job ean· ask hie 

unanswerab:le question: · 11 Why do the wicked live, become 

old, yea, are mighty in power ••• They spend their days in 

nt go do ... ·Tn to the grave • 11 
wealth, and in a mome n 

(Job 21,-7-14) 

While the righteous suffer? Judaism's answer was simply tpat 

-~-----~--
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God chastens man in order to purify his moral conduct. 
It 1s God's way of 1 mprov1ng man's piety. Secondly, sins 

under this theory, if th ey be a discipline should be equal 

with the end desired by the punishmen.t • It ls hardly fair 

to kill a man for stealing a h d f bb ea o ca age. Certainly 

terrible disease, freezing r t ti o e arva . on go way beyond 

the mere principle of punishment or instruction. 

It is interesting to note that even some modern penal 

systems have rejected the idea of punishment in favor of 

the more constructive view of redirecting the criminal's 

thoughts and activities and thereby returning him to his 

society a better person. 

e. Sin EXPla1ned as a Result of Human Freedom 

Many of man's s1.ns (as opposed to evils) can be ex-

plained on the basis of man's own actions. When we con-

sider such sins as lying, stealing, war, laziness, etc., 

it is possible that we have no answer to the question of how 

man first dev~loped the desire for them, but one thing seems 

certain, man, through his own action or lack of it, has the 

tendency to increase and magnify sins. He can overcome 

them by a sustained effort if he chooses to do so. The 

experience of .sin ~ay with some show of reason be at least 

partially explained by reference to man 1 s abus~ of his own 

freedom. 1~ (of choice) 

The emphasis ~n this answer to the question of . sin, 

1s placed upon man's moral nature. Man knows right from 

wrong, and since he is a moral being, can choose the right 

if he so desires. 

There can be no question that there are serious d1ff1-
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cul ties with this doctrine. Why should God put evil in 

the world to begin with so that man may choose it and 

thereby injure himself? If God is all knowing, did he not 

know what man would choose before he chose it? . If so, why 

does he l e t man make the wrong choices? From a strictly 

philosophical point of view, the notion that man sine be

cause of the ba.d choices he makes, does not stand up under 

a ttaclt. From the religious point of view, though, 1 t 

places a great deal of responsibillty on man, and permits 

him to be hopeful in hie approach to life and in his ' own 

belief that he can continue to grow more responsible. 

Judaism has a great deal to say in defense of this doctrine. 

We will come to it in our next section. 

f. Sin and Evil are Basically Beyond our Understanding 

One last explanation of sin and evil 1n our universe 

is that which .says that man with his limited knowledge can

not understand the intricacies of God 1 s ways. "Who are we, 11 

to ask of God 1 s workings. God 1 s ways are mysterious and 

the fait~ful will be content to leave the mystery unresolved 

knowing that God acts for the best! 11 

. uwe must frankly recognize the limitations of 
human knowledge when it comes to evaluating the 
varied experiences of life and to hold that if 
we know all, as God does, the universal aspects 
of the world would not seem so entirely out of 
harmony ·yith an absolute and holy love as they 
now do." 

Elements 1n Judaism have long been attracted to this account 

of sin and evil. 



"My thoughts are not your thoughts, neither are 
your ways My ways, saith the Lord. lis. 55.8) 
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Here the element of fa.1th within the individual reaches 

its highest peak . Here man puts his faith 1n God, who he 

ca nnot fully comprehend and trusts that the Lord will work 

t h ings out for the best. Evil 11 ia an enigma beyond un

ravelling , to which the answer, if any, is knovm to God 

alone. This is the moral of the ending of the Book of Job 

where Job lays his hand on his lips in ••. confession of 

12 i gnorance .11 This is the meaning of the rabbinical saying , 

11 It is not in our power to explain e1 ther t he tranqu1li ty of 

the wicked or the sufferings of the upright." 

t 

'' 



153 

IV. 
The Jewish Approach to the Problem of Sin and Evil 

From the brief references we have ma.de so far to Judaism, 

you begin to see that Judaism never advanced any one single 

view of sin. · There are many different threads in the f abr'-c 

of Jewish thought on the topic of sin and·evi l. However, a 

few main strands may be distinguished. It is well to remember 

that throughout 1 ts deali ngs v.'1 th this i;nos t knotty problem, 

Judaism did not devote itself so much to the philosophical 

approach as to the religious or life approach. It seems to 

take for granted that sin and evil are real, in man and in 

the world, and that they basically stem from God. This does 

not mean tha.t God is either a source of evil, or Himself evil. 

The things that we think are evil are in reality good , al

though we, with our limited minds cannot fully comprehend 

Just how this is so. 11 In the main the sages of the Bible 

and the rabble approach the problem of (sin and) evil not 

from the standpoint of philosophy but of practice, viz., 

how shall man conduct himself in a world so full of pitfalls, 
13 

misery, w1kednese and folly?" 

The next poin.t to remember is that the Jewish approach 

to a1n was always that of optlmism--hopefulneea for man'e 

ab111 ty .to overcome sin and evil. This le most clearly shown 

when we see the t~eruendous emphasis placed upon the freedom 

of man to make choices. On the morning of the Day of Atone-

ment, you will remember that we read a section out of the 

Tore.b in which Moses reviews the moral commandments of God 

-----------~------
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to the children of Israel. 

passage 1 8 found: 
In that section, the following 

11 I call h 
th1 d eaven and earth to witness against you 
d ~l a~, That I have set before Thee life· and 

ea i, "he blessings and the curse· therefore 
chodos~ li(fe' that Thou mayest live, Thou and Thy 
see . Deut. 30.19) ' 

The emphasis here is on the choice which the children of 

Israel are asked to make. We see therefore that Judaism 

"does not deny but very firmly mainta ins the principle of 

individua l re sponsibility and the freedom of th e will ••• 

It insists on man's capacity to control himself and his 

evil 1ncl~na tion, mighty as 1 t 1 8 • "
14 · 

11 Everything is seen, said the rabbis, and freedom 

of choice is g1ven ••• the shop is open a nd the 

dealer gives credit and the ledger 11ee open and 

.the hand wr1 tee; and whosoever wishes to borrow 

may come and borrow. 11 +5 
This was the rabbis' way of reconciling freedom of will on 

the part of man with an all knowing and all powerful God. 

Sin 1n Judaism 

Trad1 tionally s1n in Judaism is the violation of one 

or God's moral commandments as well as the violation of a 

religious precept. It is straying from the path of God, 

and it is rebellion and disobedience to Hie law. Three 

basic things were considered sinful in Judaism: idolatry, 

adultery, and the shedding of blood. But Judaism emphasizes 

that no one is by nature sinful. Sin arises from the weak-
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ness of the flesh d f 
an rom the desires of the heart--but it 

can be overcome. 

The 

~s:n appears at first as thin as a spider's web 
Uv grows stronger and stronger unt il it become~ 

like a. wa.gon rope to a blind ma.n .1116 

~He 
1

who committed .one · a~n · woe is·-unto him for he 
nc i~ed the balance both . with regard to himself 

and with r eg.ard to the whole world toward the 
side of guilt as it is sa id: 'But one sinner 
destroys much good. r 11 (Ecc. 9.18) 

source of sin as f ar as Jud.aiem was concerned ls the 

human being. But it is not due to some flaw in man!s own 

charac t er, and 1t 
~J 

is not such a na ture that man cannot 

overcome it by his own will power. The rabbis have a lovely 

little story to express this point: 

11 It .is like unto a king who had s laves separated 
from him by an iron wall. The king proclaimed.; 
He who loves me shall climb this wall and come 
to me. He will prove by this effort that he ••• 
loves the klng. 11 17 

11 The difference between the wicked and the righteous 
is that the wicked are in the power of their hearts 18 while the righteous have their peart in their power. 

Man, said the rabble, is possessed of two basic inclina

tions: the inclination to do evil, known as the "Yeeer 

HaTov." Th1~ idea is derived from the biblical verse in 

Genesis (2.7) where the word for incl1nat1on--Yezer is 

written with the Yuddin, an unnatural spelling, which to the 

rabbis indicated the dual nature of man. It is.in the 

development of this idea that we see the r .abbinic applica

tion of the principle that all seeming evil is eventually 

,good. Even the Yezer Hara the rabbis noted, has its good 
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function and proper place in the 
. universe for were 1t not for 

this SQ called "evil 1qcl1nat1on" which was often 
equated 

with the sex drive in 
man, man would neither build a home, 

nor marry a wife , nor beget children nor engage in com-

merce; as there would be no incentive. 

the rabbis generalized for all of life. 
From such a view, 

The seeming evil 

which we see 1s ba.sically for the good if only we knew 

how to interpret life's experiences and not become em

bittered by them. Always we must look behind the idiom 

for the idea. "There is no evil before God, since a good 

purpose is served even by that which i .s bad •.. each being 

who battles with evil receives new strength for ·the un-
' 

folding of the good.11 19 

Since the source of sin was thought to be within ·the 

human personality the way to remove oneself from sin was 

to change the human personality . Contrary to the popular 

slogan which says 11 You can't change human nature" Judaisf!l, 

said that tha t is exactly what you can change.. You cannot 

change the color of your eyes or your skin, but you can 

change what lies beneath these superficialities. Judaism 

was, and is, an outlook of optimism. Man is not condemned 

because of basic evil. If there was any sin in Adam, as 

the Christian church believes there was, it was a sin of 

wrong choice for which he paid by being expelled from the 

garden of Eden. It did not infect all of mankind from his 

time until the present. No one , says Juda.ism, c_an sink ao 
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low the. t he cannot 

find his way back to God. 
The Way to God 

The way to God was the way of the pure life. This 
could only be gained by the 

overcoming of the ·evil in-

clination within the self. To best do this three things 
were recommended: the study of Torah, good works and 
repentence. This we find in the rabbinical dictum: 

"Blessed are Israel ; ae long as they are devoted 
to the study of the Torah and the works of loving
kindnesaA the evil Yezer is delivered into their 
hands. 11 2u 

or again 

"My son, ~f this ugly one (the evil Yezer) meets 
you, drag him into the school house (Beth Hamid
rash). Ir he is stone he will be ground to pow
der, if he i s iron, h e will be broken to piecea.11 21 

In the final analysis though, what saves us is God. 

cf. Micah 4.6 Jer. 18.6 Ez. 36 .26. God has the power to 

exterminate the evil inclination and draw us to Him, but 

we must first show evidence that we are willing to go half 

the distance to meet Him. 

Judaism was strong in its renunciation of the doctrine 

of evil as being a separate and independent entity, which 

exists in spite of God. They could not bring thems elves 

to say this since it would place limits on God which they 

were unwilling to admit. The closest they come to admitting 

this principle 1 nto their philosophy was the statement that 

God regretted the creation of the evil 1ncl1nat1on: 



11 There is astonishment before me {God says) 
that . I have crea.tea. in man the Evil Ye~er, for 
if I would not hB.ve cree.ted in man the evil 
yezer he would not have rebelled a gainst me. 11 
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If there is a criticism to be leveled at the Jewish 

approach to the problem of sin and evil , i t is only that 

1 t fails to answer eat1efa.ctorily the question "Why did 

God put the desire to sin in man, and if He is an all good 

God, how can sin come from Him . The rabbis were not 

philosophers. They were men who took 11i'e for granted 

with a ll its failing s and shortcomiqgs. They then devoted 

themselves to· determining the best patterns for life and 

here we can learn grea.t l essons from them. Their language 

may be old, but the ideas which the language conveys will 

be ever new. Man, they say, you are a responsible and 

capable being. You, together l'.' i th God , can fashion your 

own life and your own way . The choice is yours . Modern 

day psychology says the same thing. 

- I 

.- J 
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v. 
a. 

Some Modern Approaches to the Problem of Sin and Evil 

Psychiatry Examines Sin and Evil 

When looking for an answer to the source and nature 

of sin , we cannot think that .... e h d lt 
w ave ea ~1th the problem 

without investigating the ff b answers o ered y the science of 

psychology, for what they call guilt is in many instances 

quite properly identified with what religionists call sin. 

Liberal religious thinkers have of ten described sin 

as that process in which man fails to ~1ve his highest, 

think his finest and feel hie deepest. 11 If we identify God 

with that aspect of reality which confers meaning and 

value on life, and elicits from us those ideals that deter

minP. the course of human progress, then the failure to live 

up to. the best tbat ls 1n us means that ours ouls are not 

Go 
22 allured to the divine, that we have betrayed d. 

Sin becomes a person's failure to square the things 

that he actually does with the things he knows he ought to 

do and says he will do. In each and every one of us there 

is a wide area between these two poles. of 11 ought" and 11 the 

de.ed 1 ts elf." This is part of our nature. It 1s neither 

good nor bad in and of itself. It is understandable. 

Since we are not perfect, , there is bound to be this die-

crepancy. Sin then arises through man's fai lure to live 

up to himself, but man is not necessarily sinful. Psychiatry 

says the same thing, except that tbey"phrase it in different 

terms. 
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Almost everyone t 
a one time or another has had feelings 

of shame and self reproach 

the ~tandarda or rightness 
over his failure to live up to 

which he has set for himself in 

life• We recognize tha t there is a wide gap between the 

way we sometimes do feel about our parents and the way we 

know we ought to fe~l about them. We recognize the gap 

between the caliber of work we actu.ally do and the caliber 

of the work we know we can and should do. We suffer pangs 

of conscience over hurting some one elseis · reelings. All 

these feelings of shame, all these pangs, oftirnea lead to 

what psychologists and psychiatrists call feelings of guilt. 

A sense of guilt and .a sense of sin are oftimes so closely 

related as to make them .almost indistinguishable. One 

come as a ·result of the other. Where do these feelings 

spring from? The psychiatrist in his answer that it comes 

merely bears out the conviction of Judaism--from nat.ural 

deficiencies within the self. Wh!le the psychiatrist ex-

plains th~ existence of sin and evil in terms of repressed 

feelings of anxiety or frustration, due to previous events 

in our lives, the religionist says they spring from man's 

limited perfection, but ·unllmited perfectibility. Judaism. 

says, "talk your deficiencies out with yourself and with God. 11 

Psychiatry says the same thing basically.- Neither approac~hee, 

;say .. . ~·' tba.t ·:· '.: man 1s by nature ev11, al though both recog

nize that for any number of natural reasons there is evil in 

man. Just ae the role of the analyst is to help man become 
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aware of the reasons f 
or hie guilt feelings by acting as 

a listening post and ag one h w o can channel people's 
thoughts into more creative endeavor, religion too seeks 

to enable man to_ gain the faculty to see the truth, to 

love, to become free and responsible and to be sensitive to 

the Voice of his conscience, The book of Proverbs anticipated 

modern psychiatric technique by 2,000 years when it said: 
11 He who covers his transgressions shall not 
prosper, but he who c onf es se s and forsakes them 
shall have mercy." (Prov. 28.13) 

Psychiatry, rather than being an antagonist to Judaism, 

becomes its greatest helpmate. They are mutual aids in the 

attempt to make of man a better, more happily integrated 

person. Whereas we found grea t difficulty in explaining 

the existence of evil and sin from the point of view ot 

tradi t1onal religious thought which talked in terms of an 

unlimited God whose goodness could not be reconciled with 

the evil in the world, Psychiatry and a liberal Judaism, . 

both agree that our sins do not originate in an inherent 

will to do evil, in a human nature essentially corrupt and 

depraved, from which only an arbitrary and miraculous act of 

God can save, (but rather) •• ~because men are born helpless 

and totally ignorant inf'ants who, in the assertion of their 

growing powers, directed without malice to the satisfaction 

of their wants, somehow come to grief and develop irrational 

fears of angers. These, though suppressed; attach themselves 

to wrong objects. If men were · aware of the true causes of · 



162 

their hostile, or anti-social feelings and not merely of 
the present occasions that call 

them forth, they would under
stand the nature of th 

e1r reactions, and their natural good 

will and reasonableness would save them from e1n .•• we sin 

through lack of self knowledge rather than through any un-
controllable desire to revolt. 23 Sin then becomes a type 

of i mmaturity of the moral personality. "81 _ _ n 1s not primarily 

sin against God, but sin against ourae·lves. 1124 Psychology 

when it shows that though nature sets a limit on our phys ical 

growth it does not se t a corresponding limit on our spiritual 

maturity, merely confirms what the Book of Genesis said u sin 

lleth at the door, and its desire is unto thee, but thou 

canst rule over 1t."25 

c. This Business of Limiting God 

It is far beyond the intent of our present study to 

go into a detailed description of Pluralism, but we cannot 

go on until we have outlined this doctrine which from the 

logical point of view may be the only way to reconcile the 

existence of evil 1n the same universe with a good God. If 

you will turn back to page l44of this chapter you will see 

that we defined Pluralism as that doctrine which says that 

both good and evil are real and existing aspects of our 

l 1f e. Furthermore, we said that they exist independently of 

each other. Between these two there is a constant battle 

being raged for control of. ·the world. Al though ·this view was 

opposed by Judaism it is nevertheless, hinted at 1n the book 
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Of Job. There the patriarch*e affliction is portrayed 

as a conflict between God and Satan. Satan is the source 
of Job 1 a troubles. [.H owever, 1n all fairness, it should 

be pointed out that in the book of Job Satan is not a 

rival of God eternally opposing and thwarting the good, 

but rather he is portrayed as one of God's angels who acts 

as heaven's district attorney testing man's virtue.] 26 

(We want to make one thing clear--a Pluralism in this in

stance does not mean that we think . there is actually a heaven 

and hell some place. This is contrary to every principle of 

liberal thought both Jewish and non-Jewish). 

Pluralism goes farther. Springing out the basic in

ab111 ty of the doctrine which talks of a completely good God 

to answer the problem of the origin of evil , 1 t e ays that 

evil must therefore exist in the world in as real a sense 

as God does. God in no sense willed the evil, a.a a matter 

of fact it exists in spite of God and it may be assumed 

that God uses all his energies to combat ev11 in the world. 

But, God 18 limited in his power. He is limited by his own 

nature and by his own laws. God cannot do anything that 

would violate that which ls reasonable~ for example~ He 

cannot make things fall up. He cannot cause the past not 

to · have been or create a triangle with two right angles. 

If he did thle, the entire world would become chaotic, 

thereby denying one of the greatest pr1..nc1plee by which we 

~now of Hie e xistence--law and order in the universe. As 
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soon as we have limited God, we have denied him the 
capacity 

of all powerfulness. What then is God reduced to? He is not 

reduced at all. H owever, instead of involving ourselves 

in problems for which there b can e no answers we say that 

God is a limited struggling God doing .the best he can in 

a world which although it is His environment, is not cow

pletely Hie. If you ask where ev1i comes from the answer 

1 s from "the con fl 1c t of blind mechanical forces in the 

world which. have not yet been brought under control. · Sin, 

on the other hand, is ·due to the partial ends that individuals, 

families, and classes of society selfishly pursue without 

regard to their effect upon othera.n 27 Just as the artist 

pours out his creat1 ve talent into a medium, whether 1 t be 

pa.per or clay or stone, so does God pour out His creative 

talent into His medium--the world. Just as the stone resists 

the imprint of the artist upon it, so doe s the world, God's 

medium, resist the imprint of God upon it. The r eeult is an 

imperfect creat1on--w1th sin and evil in it. 

To say that God is limited is not to deprive him of 

His Godliness. He is still an object of love, power, and 

ti t To S ay tha.t a man cannot be the greatest inepira on o man. 

thinker or the finest ahhlete or that a woman 18 not the 

most bea:utif~l does not. rob him or her of' t _he1r respective 

values: In the same way" to say that God is not completely 

all power~ul and unlimited, does not imply that God is not 

still a most worth while and positive end or goal 1n life. 



Take the example of a child 
father relationship: ·when we 

are very young, we think of our father 

t h ing and being able to do everything . 

as knowing every

As we grow older 

we become more realistic about our father 
' yet we do not 

love our father leas for recog nizing his 11m1tat1ons. We 

still go to him for counsel and gui dance, we still love 

him e.nd recognize his strengths as well as his weaknesses. 

So too with God the father. 

To say ~od is not limited ls to involve us in a great 

many difficulties. There seems to be evil in the world 

so cruel, so unfair, so unnecessary that it could not be 

the work of an all powerful all good God. Such a God 

would have never permitted the willful slaughter of 6,000,000 

of his people, or the terrible conflicts in '\'!hich the world 

1e now engaged. Any attempt to justify these actions on the 

basis of God, has lead many to abandon their religious faith 

al together. 

To say that God is limited, is to help us out of many 

of such difficulties. It is not illogical. There is no 

evidence to show that power--(and God has power)--1s un

liml ted. The one really valid approach to believing in 

God's existence _is that which says God must exiat because we 

see evidences of his handiwork in the plan and pattern of 

t~e universe. There is nothing in this approach which says 

that God must ' be a God of unlimited knowledge, power· or 

28 goodness. All power is under limitations. This we know 
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from our lives God · • if He is to follow any of the principles 
of reason or intelligence, must also be 11 

mited in power. 
What we can say though is that His 

will for good is unlimited. 
He, e.s we' wants to see the end of evil and together we can 
strive to bring it about. This is what is meant by saying 

that man is a co-worker with God . A gain, the responsibility 
18 placed on man as well as on God. Men have been made free. 

If they are truly free, it is logical that they will sin, 

because within them they have those forces h h w ic if improperly 

channeled can lead to a1n. For example, within each of us is 

the desire for self preservation. It is not essentially sin

ful, but when it becomes turned into greed, which leads to 

exploitation of our neighbor end ugly profiteering, then it 

becomes sin. We· all possess the d.ri ve of sex. If 1 t leads 

to brutality, it becomes a sin and an evil. The same. with 

pugnaciousness which can and does lead to war. It is better 

to have a r!orld where victory and success can be achieved 

than a world of ·no freedom of choice and no development of 

character. The moral evils in life are not so much due to 

the fact that men have some freedom of chmice as to the fact 

that they do not have more of it. A concept of a 11m1te4 

God gives us the f ulles~ expr_ess1on of our choice. We also 

have a :ea tiafactory and intelligent ·explanation of the 

existence of evil without having to abandon a belief in Goa. 

on any other terms God becomes a willful, mocking type of 

D1ety who it seems purposefully causes man to suffer. If 
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there 1a ev11 1 t 

n he world 1 t is not the will of God--
qu1 te the t 

con rary--it is in spite of the will of God.29 
This view is t · 

Qo completely foreign to Judaism, .although 
it is far from central to 1t. 

Nevertheless, Judaism states 
quite clearly, "All things are 1 

n the hands of God except 
the fear of God. u 30 

b. A Modern Jewish Synthesis 

Ae much as Judaism placed emphasis on man and hie 

ability to overcome sin, it never went so far ae to say 

that man can do · 1t all alone. Thi t J d s, o u aiem, was equal 

to idolatry. Perhaps it is of a more refined nature, but 

nevertheless, 1t ie i dol atry, for 1t is man setting himself 

up as self-sufficient, instead of setting up an image of wood 

or stone . 11 In proclaiming as ul t1ma te the ideas and programs 

to which we are devoted, we are but proclaiming the work of 

our minds to be the fina l truth Of life. ,.31 

In the final analysis our life is a series of choices. 

We do not have to choose between good and evil, the choice 

ls ne.ver tha. t simple, the issues never that clear cut. Kill

ing in war 1s a good example. To kill in war can be both 

good and evil, depending on how we view 1t , or perhaps it 

would be better to say depending on how we rationalize it, 

Most o f us, if called to the army and thrown into combat, 

would justify our killing of the enemy. Yet strictly 

a.peaking thiEI 1s murder--the taking of another person 1 a life . 

As such 1t is a sin. Buen ~ sin as war exists in the world 

1n ep1te of God who is limited. God does not make the war , 
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man doee. God h t 

a es the sin of war, but being limited by 
the fact that he has given man free choice, by which man 

can choose to put himself in the t errible mess of war, He 

can do nothing. Man may reflect God by struggling against 

the sin of war, and in this sense be made in His ima.ge, but 

when he chooses to ignore the divine in his life, he is 

forcing God into a position of limitation. All God can do 

is regret that he gave man such freedom when He finds man· 

auueing it in such a way. 

But, Judaism points out, war is never inevitable. 

Killing can never be fully justified. It le only a sign 

of man's own blundering and of his own inadequacies. Such 

being the case, Judaism says never makes the mistake of 

making a virtue out of a necessity. Never try to justify 

your act of killing from a moral point of view. Never say 

that because I have killed I ought to have killed. The i deal 

of "not killing" still remains as a virtue, as a goal to be 

achieved. The fact that we do not achieve tb1s goal does 

not lessen its · value in any way. To say the reveree--ths.t 

killing is a virtue, is a sin)C and a Violation of every 

moral principle within us. The moral law, of which not kill

ing is a vital part, is valid whether we achieve it or not. 

Juda ism outlines 1n bold relief just what this moral law 

should be. Furthermore it indicates the way in which it 

may be attained. With a heavy heart we may decide that 

going to war 1s the only course open to us in the present 

.world but killing does not thereby become right and good. 
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What is important is tha. t we 
never deceive ourselves as 

to the rea~ moral qua11 ty of what we do .32 
Once we yield 

to proclaiming the lesser evil (killing in this instance) 
to be r ight because it is lesser we have taken the first 
step toward w1pinE out 11 d ~ a ietinction between good and 

evil• We have committed the sin of making a virtue out of 

a necessity. We must acknowledge the moral law even though 

we are at times compelled to violate it. The value of 

Judaism is tha. t it points to a course of moral action--the 

10 commandments are just one aspect of this course of 

action• It provides a touchstone by which we may die crimina te· 

the better from the worse while recognizing the imperfections 

in each of us . It never permits us to confvse the "oughts" 

of life with the things we actually do. 'I'his is the real 

meaning of the phrase 11 chooee ye the life." We do not rely 

upon ourselves to make the proper decisions alone--it is 

to God that we turn for such help; 11 for what we are, what 

is our life, what our goodness, what our power? What can 

we say 1n Thy presence? Are not all the mighty men as naught 

before Thee and thos.e of great renown as though they had 

never been; the wisest as if without knowledge and men or 
' 

understanding as if without discernment? Many of our works 

are vain and our days pass away like a shadow ••• 11 Do these 

words sound fam111a.r? They should , you will find them on 

page 101 of our daily prayer book. Turn to that prayer now. 

Perhaps it will take on new significance in the light of our 

disouee1on of sin and evil. 
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rhe rabbis tell the following beautiful story which 

i t might . be well to remember the next time you enter the 

temple: 

"The saint Abba Tachna, returned to his village 
on the eve of the sabbath, when darkness was about 
to set in. He had his pack on h is shoulders , but 
there he found at the crossroad a leper, lying , 
who said unto h i m, ' Rabbi, etc with me a righteousness 
(or act of mercy) , ana. carry me to the town . 1 Abba 
Tachne. said, 1 I f I leave be re my pack \which contains 
all his earnings) how shall I and my family mai ntain 
ourselves? ' But if I l eave this l eper here, I forfeit 
my sou.l. 1 But he declar ed the Good Yezer king over the 
Evil Yezer, ana_ carried_ the leper to the town, e.na. then 
came back and took his pack and arrived at the town 
a gain just about sunset. They all wondered and said , 
•Is this the Saint Abba Tachna? 1 He himself had some 
regrets in his heart about it, fearing that he had 
profaned the sabbath (by walking after the sun had 
set) but just at this time the Holy One, ble s sed be 
he, caused the sun to shine . l~ccles1astes Rabba 
9 . 711 -- Schechter . P. 273) 

.. 
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