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DIGEST

]
A Curriculum of Some Jewish Theological Concepts
of Interest to Reform Jewish High School Youth" is an

attempt to explain in 8imple, understandable terms some
basic theological problems in which Jewish young people
between the ages of thirteen and seventeen have expressed
interest.

The approach has been a reasonable and logical one
rather than a purely didactical one. The desire was to show
gome of the reasons why Judaism in particular and other
religions in general, have deemed 1t worthwhile to preserve
these ideas. Naturally the Jewish view has been held
central in each presentation.

-The thesie was structured on a foundation of the
childrens! own interests and beliefs gathered from over
675 questionnaires created by the author and sent to
various Reform Jewish congregations. The results have been
correlated and evaluated in the introduction to the thesis.
The toplics discussed are: 1) The classical "proofs" for
the existence of God; the c¢riticisms of such "proofs" and
en attempt to find other "proofs." 2) The nature of God.,
3) Prayer. 4) Immortality. 5) The nature of sin and
evil, Each topic is motivated by an incident with which
the young mind 1s already familiar and the whole thesie
18 motivated by an incldent taken from actual 1ife.

The purpose of the curriculum ie to motlvate the child



to think for himself. However, a concerted effort ls made
to convince the youth that there are valid reasons for
accepting these theological conﬁepts into his own framework
of life.

The currlculum is not complete. Two areas of the
chlldren's interest have been omltted from this presenta-
tion due to feellngs of inadequacy on the part of the
author. They are: 1) A Comparison of Judaism and
Christianity. 2) The Value of Being a Jew. It 1s hoped
that when these two sectlons are written and the rest of
the material successfully tested on the young children,
it will be worked into a text for Reform Jewlsh youth of
the middle adolescent age bracket.
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"In the beginning ...

L INTRODUCTION

a. What motivated this curriculum?

Today, as perhaps never before in its history,
Judeism is belng asked to define itself in terms of a
religion. In ite long and multl-faceted eareer, 1t has
oftimes been sufficient for the great number of 1ts ad-
herents that Judalem be any number of socliological,
emotlonal and philosophical entitles, all blended in eome
mysterious way into a unity which could beat be described
as a "way of 1life." Especially in America has this been
true, in splte of the strong emphasis (perhaps too strong)
that Reform always placed upon cloctrine—-the intellectual
aspect of Judaism. Nevertheless, 1t was suffieient that
for one to be a Jew, he need only have ldentified himself
wiﬁh a Jewlsh group. He could De elther a Zlonist or an
anti-Zionist, a culturalist or an anti-culturallst, or
perhaps Just a supporter of the United Jewish Appeal or
some other Jewlsh philanthropic cause. If you 1lit .
candles in your home on Friday evening or said Kaddish
in synagogue once & year, you were a Jew; 1if you attended
a temple on Rosh Hashono or Yom Kippur, you were a Jew,
All this was part of the Jewish "way of 1life." What more
minimal way could be found to express what Judalsm was?

How more watered down could the stock of Judaism become? :
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- Now no one will deny that =all the above mentioned
entltles as well as meny more unmentioned, are important
to the body of Judaiamjbut today we find that they are no
longer sufficient. The lack of definite standards and the
lack of disciplines and convictions about Judalsm, on the
part of the American Jews, particularly the Reform Jews,
1s beginning to tell. Today with the issue of Zionism
settled, and an increased emphasis on universality and
brotherhood abroad in our land, many are beginning to
wonder how such things as the lighting of the festival
lighte, or the attending of a temple, has anything to do
with beling & better person. Judaism 1s belng asked to
explain ltself a little more clearly and to justify 1its
own reasons for existence. "Why should I be religioﬁs?“
This 1s the first question in people's minds. What
follows then is, "Why specifically should I be Jewisgh?"
The answerg)ir there be answers, will not be found in only
the ceremonial 6r the identification through culturé orl
nationalism with a Jewish people, Such questions are not
being asked from the emotlonal or the sociologileal part of
man, but rather from his intellectual and rational natures.
As such, the answers must be glven from the 1ntellect 4r
“they are to find aceeptance.

- People are not so much 1ntereated 1n attacking

Judalsm as they are interested 1n trying to diacover what

Judaiam as & religion, as a body of doctrine, as a ayatemJ
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really is. We do but beg the question when we try to
glve answers in terms of Hebrew, Zionism, Jewish litera-
ture or even the reading of the Bible. We have failed to
take the ideas upon which Judaism, as well as other re-
ligions, 1s founded, express them in an intellectually
aeceptable and convincing manner so as to give them mean-
ing for the needs of modern thought and life. It is
certainly true that we are Jews for other reasons than
doctrine alone, and the author would be the last one to
deny the value of transmittlng these other aspects of
Judaism, but it is his firm conviction that without the
doctrine, its understanding and its application, we can-
not be Jews, only a group who have been born into a people
whom the rest of the world view as "different.' As such
we are only & people who are not non-Jews.

Chrigtlanity here in America, whatever 1ta shading
and nuances, 1s primarily a religion. Its widespread in-
fluence on all who live with 1t though not within it, is also
foreing us to make of Judalsm more of a relligion whether we
want to or not. It 1s possible that withlin the next two or
three generatlons we may well wltness the complete dissolu-
tion of the things which held Judalsm together in the past,
the use of customs and ceremonies, philanthropy by which we
identified with the Jewish people, Zlonism and a language,
whether Yiddish or Hebrew, which welded the group in a
common bond, What then will be left if there ls no doctrine--

theology if you will permit me to use the term--by which Jews
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ean stlll stand firm and secure. In Israel, and in other
parte of the world perhaps doetrine is not so important,
other things serve as the weld; but here in America where
the goal 1is greater freedom, greater intermingling with
one another and an increased open mindedneass towards one
another, the Jew, by correctly working for the increase
of these ends, 1s liable to discover that he is digglng his
own grave., Unless we can implen® within the minds of the
young the eonviction that religion as a body of thought,
18 worthy of perservation, and that Judalsm, as a par-
ticular expression of thie body of thought ie of speclal
"value and thereby worthy of our loyalty and adherence, we
may well find that other, stronger forees of our American
life, have reduced Judailsm to & shadow of 1lts self.

The things which have so far been sald are not novel,
They are the concern of almost every rabbl and Jewlsh
educator in Ameriea. This is amply shown by the faect that
ag soon as the chlld reaches the confirmation yeaf in most
instances Juet before he is to finish hie formal Jewish
training, the rabbl goes into the classroom and begine to
talk to his ehildren about such things as God, prayer, im-
mortality, good and evil, ete. For the first time the
child is exposed to those thoughts and ideas which should
- have been a part of his training from the age of six and
which by this time should be fha very basis of his develop-
ing philosophy of 1ife. In eight or nine short months,

meeting once or twice & week, the rabbl intends to convince



the children on matters which it actually takes years of
indoctrination and teaching to transmit., If this isn't
the height of wishful thinking what is? The late Cardinal
Newman well realized the folly of such an endeavor when he
sald, "Give me a child until he is thirteen and you ean do
anything you want with him after that.'! As if this capsuliz-
ed educational pattern were not bad enough, we find two
other characteristics in our teaching approaches which
mitigate against any posesible success such as the program
might have: 1) we too often make the mistake of teaching
the child things which he wlll later outgrow. When he casts
off the concepts, he i1s llable to think that the source of
the concepts was in and of itself worthless and may lead
to his break with reilgion altogether. 2) Exclusive of
the rabbl's own knowledge which is as multi-faceted ag 1s
the materlal he 1s teaching, there does not seem to be any
concrete conclse source which he can use to aid him in his
work. He does not have time to sit down and develop with
the ehild an approsch to life's theological problem. He
has the tendency to become didactie, to lecfure, to say
"this is what Judaish teachesdhxﬂ:God,.Prayer, the Soul,
immortality, etc.* Naturally the young mind wants to know
Why and How., and can only be convinced when he has answers
to these questions which will satisfy him; they do not always
have to be complete answers.

In discussing thie most basic problem of Reform Jewlsh

Education with men who have long been aetlve in the field,
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wlth rabbis who have been teaching 1%, and from my own
personal observations as & teacher who for five years has
been struggling with the pfeaentation of Jewlsh theological
ldeas to young people, I have come to the conclusion that
material in this field is badly needed. Not that there

are not already other texts in this broad area of work;
there most certainly are: To but mention a few briefly:

Israel Mattuck's, Essentials of Liberal Judaism,

published in 1947. This book does deal with

the problems of Jewish theology from the Reform
point of view. But i1t i1s not written for young
people. It presents the traditional Reform view-
point, with 1little regard for the developments
of modern thought in the last twenty-five years.

The style is dull and the format uninteresting.

Rabbil Steinbach's, What is Judaism, is again a

dldactliec approach., The subjects 1t deals with
are varied, although he completely ignores the
problem of sin and devil, and not enough spacq-
18 devoted to-any one topic to glve it adequate
coverage. The book 1s one of the best in this

field, although in many ways lnadequate.

I. Feur and Glazer, The Jew and His Religion.
Most Reform schools are familiar with this book.

This is a confirmation manﬁal, whieh has not been

used too successfully. The presentation 1s agein
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naive and too short to be of any real help to

the young person's mind.

Milton Steinberg's immanently suecessful Basic Judaism,

- heeds no. comment here. Although very comprehensive
in what 1%t covers, it gives each topic only. a superficial

brush. The success of Basic Judalsm merely emphasizes

the need for a really solid text.

There are other texts in this field:

Ira Elsenstein's wWhat We Mean By Religion. Feldman's

' Confirmation Manual and one fine analytical approach

written by two laymen, Charles and Bertie Schwartz,

entitled Falth Through Reason. This book, however,

is again written for an adult audlence.

All these are attempts te meet this crucilal need for
some popular work on theology. However, none of these texts
takes any one partlcular concept and developa 1t as fully as
1t should be developed to answer the questione 1n a convincing
manner, Each i1s either too didactie, or too brief to be of
any real value., Children, as adults, want to go behind the
scenes of thought, not Just be preseﬁted with a falt
accompli--e watered down eatechism. This eurrieuium attempts
to take the chlld on intellectual excursions into the realm
of theology. We are not content to say that there is a
coemological proof for God which says that a created worldl
necessarily implies a creator. We try to show the develop-

ment of thie i1dea and what Judaiem did with it: Was 1t im-
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portant to Judaism or not? Is 1t refutable? Can you
brove God's existence? If not, what reasons do we have
for positing God? Jewish sources and Bible quotations
are used only when helpful. We are not writing an apologet-
iec of Judaism, rather an explanation of theologlcal con-
cepts, found in Judaism, as in other religions. Where
Judaiém has a helpful solution we quote 1t)but many
different sources are used. This is a study, not a
series of conclusions. In the final analysis the child
will always have to make up his own mind, choose the
approaches most helpful to him. We are interested in
developing thought, not in merely statlng'conclusiona.

It is hoped that if the work 19 successful, the
material can be more fully developed into a text book for

young people of the middle adolescent age bracket.
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b. How did we ascertain the areas of

thought in which to work?

1) Although a general feeling was held by the author,
a8 well as by those with whom he diseussed the problem,
that there were wide areas of thought in which the children
were confused and needed guidance, we did not feel that sueh
& general feeling would be of much help in trying to determine
what ereas of thought needed writing on. It was therefore
declded to distribute a questiocnnaire in order to more
specifically discover areas of 1) interest 2) bellef and
3) what the individual child thought importent abput speclfic
subjects.

2) Although only one questionnaire was finally used,
1t was revised three times. The second questionnaire was
given as & test case to the members of the High School of
the I. M, Wise Center Religious Sehool. Upon more eareful
analyeis of the answers 1t was_discovered that the desired
information was not forthcoming. We include a copy of both
questionnéires, 8o you can see the difference. Sufficé it
to say that this, plus the followlng eritliclam received'from
Rabbl Beryl Cohon, to whom a sample questionnaire was sent,
caused us to revise the questionnalire for the third time. 7
In the second questionnaire we use the words "value" and
"valuable," Dr. Cohon's criticism was as follows:

",..I am much concerned with the word "value" that

you ralse repeatedly all though the questlonnaire.
In your own mind 1t would seem value 1le synonomous



with "money in one's pocket," or, some practical

utiliterian consideration. When you asgk, for example

'Is belief in God valuable for me' (cf quest. No. 4

what you are really saying is, 'What do I get out of

1t?! The whole body of the whole problem of values
should be clarified and placed on the level of the
gacred, 1f you are to raise that question at all, par-
ticularly with children," (letter to the author,

May 11, 1951)

A copy of the final questionnaire is appended.

3) The structure of the statistical charts used 1in
compiling our results was developed in the main by Rabbi
Sylvan Schwartzmen to whom the author i1s deeply indebted
in many ways. Hls asslistance, encouragement, and sug-
gestions were invaluable,

4) a. There were specilal problems of computation.,
Since all the students did not answer each part of every
question, separate totals had to be figured for each
section in order to get accurate total figures.

b. Of the 675 cuestionnaires computed, only 12
were found to be totally invalld due either to the child's
fallure to put down age or sex, or because 1n any gquestionnaire
to children, there are bound to be a few who will not take
the questionnaire seriously, and either deface it or gilve a

multiple answer where one. ls called for,

5) The questiennaire was sent to the followlng congre-

gations:
Congregation . Rabbil returned not returned
1. Rockdale Ave. Stanley R. Brav x
Temple
Cincinnatl
2, Euclid Ave. B. R. Brickner x
Temple

Cleveland
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Congregation Rabbi returned not returned

3. Rodeph Sholom - 8ol Freehof X ,
Pittsburg

k. Free Synagogue Joseph Klein x
New York

5. Temple Israel Abe Klausner x
Boston

6. Keneseth Iesrael Bertram Korn X
Philadelphia

7. Beth Iserael Robert Schur X
Houston

8. Temple Israel Ferdinand Isserman x

St. Louis
9. Emanu-El Levli Oan - x

Dallas

10, Emanuel Felix Levy X
Chicago -

11. Beth El B. Benedict Glazer x
Detroit

12. The Temple Abba Hillel Silver x
Cleveland

13. Hebrew Cong. Gerstenfeld x

Washington, D.C.
14, B'nail Jehuda Samuel S. Mayerbergx

Kangas City
15..B'nai Jeshurun E1l1 Pilchik x
Newark, N. J.
16. Temple Israel Jerome Folkman x
Columbus, 0.
17. Beth Zion Jerome Fink x
Buffalo, N.Y.
18. Emanuel Julius Mark x
New York
19, N.F,.T.Y., Camp Cook x

Conclave 1951



a)
b)

e)

x1ili

Of the 19 groups to whom the guestionnalire was sent,
replies were received from 16 of them.

Over the 1250 questionnaires were sent 6ut.- The number
used in the computations was 687.

The percentage of returned questlonnaires was 53, an

unusually high percentage of replies.

#* % % F B % ® W
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e. How the cuestionnaire was correlated

1) The basic breakdown of the guestionnalre can be

seen by a Btudy'of‘the appended tabulation sheets. All

questlons were broken down into three basic parts:

final totals and age.

2)

nalilres:

Ages were taken at face value., If the
child said he/she was 14 he was placed
in the 14 year old age bracket, regard-
less of the number of months involved.
This procedure was decilded upon since

1t was felt that there would be as many
on one gide of the 6 month dividing line
as on the other. ;

Bex,

Two sets of compillations were done on the question-

the raw score compilations and the percenta

complilations.

a)

ge

For the raw scores, the questlonnalres were

taken down to the International Business
Machine Company where the author consulted

Mr. C, F, Rentschler, to whom he is deeply

indebted., Mr. Rentschler spent long hours
trylng to arrange a system whereby the
desired answers could be tabulated on oné
of the I.B.M. cards. These cards have to
be punched 1n a speciai way so that they
can be operated through one of the I.B.M.
computing machines. When the goal desired
was explained to Mr. Rentschler he was not
only co-operative to the extreme, but also

ot great value in organlzing and arranging
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the information contained within the questionnaire
for compilation, Without his ingenuity, constant
attentlon and fine spirit of helpfulness, this
statistical part of the guestionnaire might never
have been completed. The author now haa in his
possession all the I.B.M. cards, as they were
developed, with even geographical break downs
punched in, so that, if in the future, there 1s

any addltional correlation or scoring that is
desired, he can have it dong in any I.B.M. office
in the country. We recommend highly the Inter-
national Business Machine organization. They are
efficlient, accurate and above all, most co-operative.
The author's personal appreciation can not properly
be expressed within the conflnes of his work. The
work that the I.B.M. people did for the author, was

done completely gratis.

The raw scores, as entered into the charts were then
taken to a professional comptomotrist for percentages.

There are over 9,000 separate compilations on these

three éharts.-



a)

b)

e)

v

THE STATISTICS:

The questionnaire is ﬁroken up into four parts:
I Technical informetion :
II The ascertaining of INTEREST
III The ascertaining of BELIEF ABOUT...
IV The ascertaining of what the child THOUGHT
MOST IMPORTANT ABOUT...
A complete break down of‘the tables is 1mpossible
wlthin the limits of this thesis. Such a
statistical study would in itself be material
for a doctoral dissertatiion and the author is
not a qualified statistician. There are any
number of correlations which can be garnered
from these figures. What will be presented
here will be only those figufes and correlations
which were necessary to determine needs and
interzsaets of the children so that the author
could know in what fields to write.
No concerted attempt 18 made to delineate .
between the answers of oplilnions of boys and
girlé. It was felt that since the classes and
formal perlods of instruction for the children
will be on & co-educational basis, it would be

of no value for thls currlculum to correlate in

this way.



CHART NO. 2
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An expression of Interest on the part of the children

A« 1. The total number of children who answered this part
of the questlonnaire ranged between 662 (question
No. 20) and 673 (question No. 1)
2. O0f this number between 402 (question No. 28) and 412
(question No. 16) were girls. Between 256 (question
No. 30) and 263 (question No. 1) were boys.
B. The questions in which the greatest amount of interest
was shown are:
Question 50 percent  40-49 33-39
and over percent percent
l, What God is 62,6
2. Proof that God exists 65.3
3. The powers that God has b6 . b
« The control that God has
over man 49 .1
5. The value of believing
in God 55 .4
8. The value of praying 34.3
12. The value of living a
righteous 1life h2.7
13, What sin 1is 39.2
14, How sin ean be overcome 38.8
15. Why there is evil in the
world 47.2
16. The value of being a Jew 65.
17. The special responsi-
bilities of being a Jew 39.5
20, What Jews must believe 35.6
24, Life after death 58.1



50 percent
and over

40-L9

xvii

63 e

percent percent

68.3

43.2
40.8
H5.

L7.2

b3.7

The questions in which the least amount of interest was

Question
25. The soul
26. Miracles
27. Heaven and Hell
32. What Reform Judaism is
33. Comparison of Judailsm
and Ghristianity
35. Conflicte between the
teachings of Judaism
and those of science
5
shown are:
Question
6. What prayer is
7. How to pray
9. The value of religlous
gervices
10. The value of ceremonies
11. The ethics of Judaism
18. The righteous deeds Jews
must do .
19, The observances Jews
must keep
21. The central ideas of the
Bible 3 |
22. How the Bible came 1into
being -
23, The modern value of the
Bible
28. The Messlah
29, Angels

15-22
percent

21.5

20.4

18.6

23-25

26-32

percent percent

23.4

25.6

24

25.2

25

28 .4

29.8
32,8

29.9
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Question 15-22 23-25 26-32
' percent percent percent
30. What Orthodox Judaism
A8 21.
3l. What Conservative
Judalsm ig 18.9
34. Jesus 30.8

D. Coneclusione

1. The children's prime concern were about God,
Judaism and Christianity, the value of being
Jews and life after death,

2. Thelr lack of intereet in such things as ;
Orthodoxy, Conservative Judaism, Ceremonies,
angele, and how to pray, show the pragmatic
approach used by the children. They are
interested only in those things with which
they are most intimately associated. They
seem to recognize that they are Jews, different
from the non-Jewlish world by bellef, and they
want to know what these bellefs are and of
what immedlate and pragmatic uee they have for
them. (Rabbi Cohon's eriticism not withstanding)

3. It is interesting to note that although they are
very much concerned with the differences between
Judaism and Christianlity, they are not interested
in Jesus per se.

4, Their lack of interest in angelology and the
Messlah, might be a good indication that Reform
Jewish teaching has had some positive effect at

least in these fields.

5, Less than a third of the children tested show

any interest in the Bible. This fact, in light
of the tremendous emphasis placed upon the im-
portance of the Bible, plus the fact that they
believe the Bible teo be of only some too little
value in helping them live happler lives, attests
to the fact that so far we have not been success-
ful in conveying to the children the Bible's im-
portance--1f there be any--in life.

" rally speaking, girls express a more avid
4 fﬁ%ﬁrestyin the reiigious questions asked than

boys.
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Taking the ideas the children expressed most
interest in, we find a gradual inerease in
interest until the age of 14. From this point
on there is a moderate slackening off in
interest., The following chart bears this out:

Questions in whieh more than 50 percent expressed interest:

Questioﬁ

1.
2.
5.
16.
2k,

33.

13 yrs. 14 yrs. 1 8. 16-17 yrs.
53.2 up 66.7 down 61.5 down 59,8

62.3 up 66.7 down 61.8 down 59.8
58.4 down 53.8 up 55.1 up 58.

61 up 65.4 up 69.2 down 58.4
43.4 up 61.3 down 60.8 down 54.9
64.9 up 73 down 66, down 62 .8

Concerning prayer:

When you combine those who checked "greatly
interested" with those who checked "moderately
interested" you find that well over 50 percent
express an interest in prayer, For this reason,
we have included a full discussion of prayer in
our curriculum,

Question Greatly Interested Moderately Interested Total
6. 23.4 42 .4 65.8
Vs 21.5 34.3 55.8
8. 34.3 38.2 72.5

9., The 5 questions which most interested boys
were:

Question Percentage
2. Proof that God exlets 70.3

16. The value of being a Jew  59.6

33. Comparison of Judaism and Chrietlanity 59.6

l. What God 1is 58.2

24, Life after death 51.7



XX

10, The 5 questions which most i nterested girls
were:

Question Percentage

33. Comparison of Judaism and Christianity 73.8

16. The value of being a Jew 68.4

1. What God 1is 65 .4
24, Life after death 62 .4
2. Proof that God exists 62.

11. It should be noted that both boys and girls
were interested in the same questions. Only
the degree of interest was different. The
percentage for girls weas higher than that of
the boys.
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CHART NO. 3
An expression of Belief

A. 1. On this question, the number of children participating

ﬁgngii)between 629 (question No. 9) and 664 (question

2. The number of girls who participated ranged between
380 (question No. 9) to 403 (question Nos. 5 and 11)

3. The number of boys ranged between 248 (question No. 2)
and 261 (question No. 11)

4. The children were asked to place a check beside any
one of four or five possible answers to the 11
questions asked., o i

Bs 1. When I think of God I~=-

Percentage ' Anawer

41.1 think (b) of Him as some unknown force or
"Ideal" ,

36.1 think (a) of Him as a super-powerful
Being in heaven

) S think (¢) feel that he does not exist
except in my own mind

i di think (d) don't know what He 1s

0.8 think (e) 1f you never think of God,

eheck here.

b. The answers examined by ages:

Age percent answer next predominating answer
percent

A 9.5 b 30.3 a

l?l- ; 106 b 30.9 a

15 39.5 a 37.6 b

2. T beliéve that the amount of interest that God takes
in me, personally 1is --—

Percentage Answer
lth;u ht 1t was (b) considerable
%g.g ' thought 1t was Ec; moderate
z thought 1t was \a €Nnormous
13.3 thought 1t wae (d)  very little
5.0 thought 1t was (e) none
;

—
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b. The answers examined by eges:
Age bercent ansver next predominating answer
percent A
13 My, b 26.7 c
1k g b 31.8 e
15 37.9 c 30,1 b
16-17 34,1 b 27.5 e
3. Prayer benefits me most because it——
Percentage Answer
46,0 thought 1t (b) helps me feel better inside
20.3 thought 1t (a) helps me think out my problems
19.2 thought 1t (o) gives me higher ideals for
living a better life
97 thought it (e) Af you feel that prayer does
not help you check here
k.8 thought it (a) often gets me the very things

I ask for

b. The answers examined by ages:

Age

e . G
14

15
16-17

percent

40.3
46,6
46,8
K7 .4

angswer next predominating answer

percent

2k .7
19.9
19.9
22,7

oo'vovo
Lol =y & =

4., When I pray, I feel-- -

Percentage

62.1
22,6

90.0
.6
1.7

thought
thought

thought
thought
thought

Answer

(a) I am talking to God
(e) I am talking out things with
myself

(b) I am talking to gomething which

is neither God nor myself

(d) I don't know to whom I am
praying

(e) If you never pray, check here

b. The answers examined by ages:

Age

13
14
15
16-17

Eercent

W O O\
-3 H\W\n o\
- L] L]
woonos

answer next predominating answer

percent
a 21.7 e
a 25 o5 c '
a 19.8 ¢
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Ha I believe that the relationship between the Jewish
pPeople and God i1s that the Jewish people is—-—

ercentage b Answer

80.3 believed (b) of no greater or lesser
importance to God than
are other people

12.0 believed (a) congidered by God to be
. more important than other
people
7.0 believed (e) if you do not know check here
0.6 believed (d) - of no concern at all to God
0.1 believed (c) less important to God than

other peoples

b. The answers examined by ages:

Age percent angwer next predominating answer .
percent
13 77 b 14.8 a
14 81.9 b 10.5 a
15 80 b W 8
16-17 78.8 b 16.2 a
6. I believe that the soul is--
Percentage Answer
‘4?.6 believed 1t is (c) something which exists but
_ cannot be explained :
26,6 ~ belleved 1t is (a) a part of God within me
19.8 believed it 1s (b) & part of God but of my own
gself
6.0 believed it is (d) something which does not

really exlst

b. The answers examined by ages:

Age percent answer next predominating answer
_percent
1 59.5 c 18.9 a
12 43,0 c 31.1 a
L5 : 50.5 ¢ 24,5 a
16-17 45 .5 e 2h.2 a and b
7; T pelieve that when I dle:
_ Percentage _ Ausyer
eved (d) I live on only in the memory
43.8 ka1 of people who remember me

21.0 believed ~(f) Af you do not know check here
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Percentage AT Swer
10.3 believed (b) @&@ll or part of me returns to
8.8 (tod and lives on with Him
2 believed (a) T go elther to heaven or hell,
where all or part of me lives
on
8.8 believed _ (¢) all or part of me returns to
earth in some form
7.3 believed . (c) that is the end of me
« The answers examined by ages:
Age percent answer next predominating answer
' percent
- L8
13 45.9 a 25.7 1
14 38.0 d 24 :
15 45.6 d 18.1 g
8. If I commit a sin, I belleve that the greatest
source of my punishment will come from-—-—
Percentage : Answer
66.9 believed (¢) Ainner feelinge of "gullt®
20.9 believed (a) God
10.8 believed (b) the way people react against me
1.4 believed (a) 4f you do not believe that you

receive any punishment of any
kind check here

b. The answers examined by ages:

percent answer next predominating answer
percent

67.6 c 18.9 a

63.5 e 24,2 a

66.2 c 19.1 a

7405 e 17 -3 a

9. I believe that the evil that is in this world
comes Erimarilx from—- :

Percentage

64,7

N Wi W
e s
N W3 \W\n

Answer

belleved (¢) man who is basically good and
who could control the evil in
himself but does not

ved (b) man who is basically evil and
bRl cannot help himself
lieved (a) God

Eglieved (a) people's imagination and

. dloean't really exist

believed (e) (1f you do not believe that there

is any evil in the world check here)




XXV

_b. The answers examined by ages:

Age percent answer next predominating answer
\ percent
-"ILE 54.8 ¢ .2 b
66.5 e 21.9 b
12 65 .3 ¢ 23 b
16~17 65.9 c 20.9 b
10, I believe that the Bible is—
Percentape Answer
54,6 believed (b) of some value in helping me
live more happily
25.9 believed (a) of little or no value in
helping me live more happlly
18 .4 believed (e) of great value in helping me
1life more happily
0.8 believed (a) ‘the only source for living
happily

b. The answers examined by ages:

Age percent answer next predominating answer
_percent -

13 | 49.3 b 32.9 a

14 58,0 b 20,3 a

16-17 53.5 b 25.3 %
11. I believe that the Bible was written chiefly by--

Percentage 5 Answer

735 believed {b)  men inspired by God

14,8 believed (¢) ordinary men

10.1 believed (d) I do not know

Lol believed (a) God

b. The answers examined by ages:

next predominating answer

t angwer

Age percent = Ak
N7 b 17+3 d
10 ok b 1L .
15 70.6 b 17.1 c
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CHART NO. 4

An indication of what the children thought most important,
about the following subjects

A. 1. The total percentages were computed by dividing those
who answered the particular guestion to those who
Plcked any particular answer (a, b, c, etc.)

In the first column of chart No. 4 the number 30
represents that number who thought "a" was the
most important answer to question No. 1.

T arrive at the percentage of 14.4 you divide 30
by 208 (The total number of boye who answered
question No. 1.

This syetem is followed throughout to arrive at
"fotal" numbers and percentages

2. The children were asked to read the heading and
then rate the answers by number of what they
thought was first in importence to them, what
was second, what was third, etec, In these
statistice we are concerned only with their
first three cholces,

3. The breek down is as follows:
Be 1. I believe that God...

lst cholce

42,9 chose b 18 everywhere and seet everything that
happens to me .

24,5 chose d punishes and rewards me according %o
my behavior

17.8 chose a knows in advance everything that
will happen to me

11.8 chose e 18 responsible for everything that
: happens to me

3.0 chose € can do miracles for me if he wants to

2nd cholce
28.9 chose b
23.4 chose &
22.2 chose 4
18.9 chosge €
6.6 chose ©



3rd

choice

.26.0
24,

23.9
15.8
10.2

2.

181t

chose
chose
chose
chose
chose

oD AR

xxvii

In order for a person to be a good Jew, I
bellieve he should-- '

cholce

62.0
12,7

8.9

6.9
1.8
L8
1.5
1.3

9

7

-7

2nd

choge
chose

chose

chose
chose
chose
chose
chose
chose

chose

chose

choice

31.8
15.7

l_l
¢ HDDWWWEFo &F

*® & % & & & =8 @& »

0O~I~3 O © W~I\0 N~

chose
chose
chose
chose
chose
chose
chose
chose
chose
chose
chose
chose

o P . /A P

HO ReakD I+ OO KN

belleve in God
be honest and fruthful

observe most of the Jewish customs,
ceremonies and holidays

be a good, law aﬁiding citizen

attend temple fegularly

read the Bilble frequently

contribute generously to Jewlish causes
help support the land of Israel

help all poor and oppressed people

read Jewlsh books and magazines from
time to time

be a member of at least one Jewlsh
organizatlon



3rd choice

21.8 chose
11"'05 chose
12,2 chose
11.4 chose
10.8 chose
8.6 chose
«9 chose
«0 chose
.8 chose
.6 chose
-1 chose
.3 chose

HO®FHe.D 00 K

xxviii

3. I believe that I can live most ethically
("righteously") by--

1st ehoice

39.2 chose
29.4 chose

15.4 chose
10,0 chose

5.4 chose

.6 chose

2nd cholce

37.1 chose
23.9 chose
14,0 chose
0.5 chose
6.5 chose
3.0 chose

3rd cholce

chose
chose
chose
chose
chose
chose

HEHEN
o oW
O £ NN

. & » @ [ ] L

o-Poaoo

ORHTOP M

obeying the Ten Commandments

following the Golden Rule (dolng to others

. what I would want them to do to me)

listening to what my own conscience telle me

carrying out practically all the teachlngs
of Judaism

being concerned primarily with what 1s
good for me

doing what my friends approve of
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b, The Jewish ideas that mean most to me are--

1st choice

42 .7 chose
37.2 chose

7.2 chose h

5.3 chose b

3.3 chose

1.7 chose
1.4 chose
1.2 chose

2nd cholce

23.1 chose
19.2 chose
16.3 chose
12.7 chose
chose
chose
choee
chosase

H&EEF0=2

W oc oo

3rd choice'

7 chose
15.5 chose
3 chose
15.2 chose
+ 13.5 chose
3 chose
9.7 chose
2.8 chose

poOMm@MHACoDD

PP O TR

believing in One God who is all holy
living a righteous life
believing that man can overcome evil

observing Jewlsh eustoms, holidays and
ceremonles

being able to be forglven for ones own
slns

believing in life after death
belleving in the Bible

believing that man has a soul



GENERAL CONCLUSIONS

1.

3.

God

Even though the chlldren express a great deal of
interest in God, His nature and the proofs for His
exlstence, we see that they really know very little
about Him. Over three-fourths of them thought of
Him as some unknown Force or Ideal.

As to His nature -- three-fourthe believe in a personal
God of some kind, The belief in a Personal God, shows
up very strongly throughout the cuestionnaire. There
1s strong feeling as regards Hls unliversality and the
mae jority felt that to be a good Jew the most important
thing was to believe in God.

Regarding Prayer

The young people reflect the effects of the "psychological
age.," Prayer is of a purely psychological value., They
do not feel that God answers prayers. Itse valve 18 that
1t makes them feel better inside, yet when they pray,
they belleve they are talking to God. Thils supports the
statement that their God bellef 1s of a highly personal
nature,

Israel -- A Chosen People

We see that there 1s practically no feeling at all that
Israel is in some way "God's chosen people." 1In light

of the fact that much of our teaching is bullt around a
God centered history, it is of interest to note that the
demoeratic ideal of all men being equal, has completely
nullified the idea of a chosen people in the minds of our

young people.

The Soul

Although there is moderate interest in what the soul 1s,
there is a bellef that man does have a soul. There 1is
1ittle understanding of what the nature of the soul 1s.

Immortallty

eople tested, ilmmortality means, at best,
§g§3t2§5{°2ﬁ§r§ 15 g kind of snclal lmmortality--we live
on in the minds of others. This 1s a completely non-
Jewlsh point of view. Again we see a lack of knowledge
of the teachings of Judaism, and a lack of conviction
about immortality. There is a strong interest in having

immortality explained to them.



9¢

10.

1l.

12

13.

Sin

Eﬁg ?ES gui%t are equated., Psychology again comes to
an €. here le no idea of sin being & religious
neept, and the violation of a religioue law being

8in or man's being punished by God. ;

Evil

Evll comes as a result of conflict within men, Al-
though there is confusion and uncertainty about the
difference between sin and evil, they do reflect the
Jewish Viewpoint, as opposed to the traditional
Christian approach.

The Bible

There 1s little interest in the Bible. They do feel
that 1t can be of some value in their lives, but not
a great deal, They have no i1llusions as regards the
creatlon of the Bible, showling poesibly that Reform
Jewlsh teaching has been effective in this area.
Nevertheless, the view seems to be that the Bible is
a "forbidding book."

Ethical living

Ethical living seems to revelve around the Ten Command-
ments and the listening to one's own conscience.

There is no concern for ceremonial obligations, The
teachings of Judaism, generally, do not seem to be of
too great importance to them, perhaps because they have
never had 1t presented to them clearly, They do not
geem to understand that the Ten Commandments and the
Golden Rule are part and parcel of Judalsm.

There is clear evidence of the need for more teéching
about what Judalsm 1s8. .

Social Justice, temple attendance, contributions to
Jewish causes show poorly on the table of ilmportance.
In spite of all our dinning and influencing in these
fields, there is no evidence that we have conveyed to
the children the importance of these phenomena of l1life.
The young people are not interested in identification
with all of Jewry: K'llal Yisroel means very little to

them.

dren are interested in religious questions, not
wf%ﬁ g?éiological phenomena. They are strongly influenced
by the teachings of psychology, but not by the teachings

of Judaisn.
ag opposed to t
Israel a Chosen

heir answers on ceremonies. The Bible,
People, and God.

See thelr answers on Prayer, evil, immortality,



CIRCLE ONE BENERAL

QUESTIONAIRE

GRADES IX X XI XII

BOY GIRL

GRADE
AGE

§§¥§§§S£E%CE A CHECK IN THE COLUMN THAT BEST EXPRESSES YOUR OWN
HEARRSL IN THE BBBJECT 4 PLEASE DO NOT SIGN YOUR NAME

GREATLYY

1 MODERATELY
INTERESTED INTERESTED

SLIGHTLY NoTr
INTERESTED INTERESTED

1. Does God existf

2, Is God one?

!

5. I8 God All Powerful? _
4, I's belief in God
veluable for me?

B R

. I8 the ldea of God

valuable?.

after death?

« 1S there a soul?

5
6. Is there a 1life
4
8

» 18 there a value in
living an ethical
life?

9. Does Judaism have
its own ethics?

10, Is there any benefit
to prayer?

11/ Can I believe in
miracles?

12, Is tho Bible frue?

13, Is the Bible valuable?

14 Are There 'sins?"

15, Who is the "good Jew?2"

16. Can individuals
repent 2

-17. Is there a Heaven and
Hell?

18, Will there be a

Messiah?_

19, Are there angels?

20, What do Jews havé

to belleve? .
2l. Can one be a Jew
without practicing

Judaism?
22, Why is there evil

in the world?
23, Am I free to make my
own decisions or does

God control me? —
24, Ts there a value to

religious services?
25, What &bould I believe

t Jesus?
26, MRS heuld 1 belleve

about other religious

groups?



-

GREATLY
_INTERESTED

NoTr
INTERESTED

SLIGHTLY
INTERESTED

MODERATELY

27. Are the Jews a
"Chosen People?"
Does s¢ience

28,

29,

S

1.

P——" .

conflict

~religion?

INTERESTED

with

Whe

are

ma jor differences
between Orthadox,
Conservativda and _
Reform JUdaism? :

the

BB e e 3696 30 36 36 36 96 6 96 3636 9636 2 36 9

PLEASE PLACE A CHECK BY AS MANY STATEMENTS AS YOU AGREE WITH

UNDER EACH HEADING.,

BE AS HONEST AS YOU CAN. YOUR OWN FEELINGS

SHOULD GUIDE YOUR ANSWERS,

When I pray-¥--

.. 8
b.
C.

——— e

RPN, .

S,

————

e e

feel my prayers will be answered

am sure God hears my prayer

think God will act on my behalf

feel that I am talking to some "force" that understands
feel better inside me

feel that I am talking to myself

know that there will be no answer

don*t think anything happens to me or God
If you never pray, check here

When I Fhink of God I--

__a.
b.

To be a Jew one--

ao
b.
G
d.

think of scme super powerful Figure existing in heaven
am sure that he exists outside of me

feel that it 1s an idea only in my mind and as such
Bxists within me

believe that he controls my thoughts and actions

am kBonvinced that this is a belief that has no meanihg
toda

concgive of him as a goal toward which I strive
imaginze bhim as alliperfect and all-powerful

never think of God

amn terribly mixed up about what he 1s

all the commandments of the Bible

Jewlish customs and ceremonies

regularly

Jewish books like the Bible, Jewish History
ete.

must sbserve
ousS2YITe many
Gu Lo hemple
shculd study

shculd pray regularly
must pe.leve in only one God who affects my 1ife

musc he honest, tell the truth, treat your fellow man
fafrly and trust each other

has to be born that way .
must have a love for the land of Israel and support it.



4,

T

-5

Being & Jew 1s determined by--
— -8, what religion you belileve

_b. birth

c. the non-jewish world
- d. the way one acts

SR

onels own thoice
affiliation WItH Jewlsh organizations

The soul--

a.

o
TS 2
e

f.

et e e e

really exists in man

comes from God and on death returns to Him

exists in man but dies when the body dies.

§xists only insofar as I think I possess one

is a "st1ll small voiceM-conscience- within me that tz21s
tells me what to do

Is soemething that people talk about but which ﬂaes_ngt
exis

The Bible-~-

—a.

was written by God and given to MOses

is ecompletely trus

was written by men inspired by God

wastwritten by ordinary men who lived at different times
has things in it which are not true

is only & bock of history, laws and legends

1s of little value today

1s of importance even today

When I die--

Rz
b.

e

PSP - 1

I believe that I go either fo a heaven or a hell

some day I wlll be resurrected

I am judgged by God

some part of me cantinues to exist 1n another world.
I gontinue to live only insofar as people remember me
and when they forget me I am forgotten by mankind

That is the end of me

understand that--

I have gone against one of God's commandments

it is merely one man acting unfairly towards his fellow
man

that there is nothing I can do,for it 1s my nature to-
nothing, as I do not believe in ain sin
T will be punished by some non-human Torce

I feel guilty but that I can get back into God's good
graces by saying that I will not do that wrong again
the only punishment I receive is in the way people
ypmat toward me here on earth. l.e. by law, public

opinion, etc.

Evil exists #n the world--

T

BT

C.

d.
_€.

— e

—————

because God put 1t here

because man is evil by hls own nature
because man fails to control himself

but man can overcome it by his own actlons
as an ldea only but with no real meaning



s

10, "Rigbt Living"--

&a.

PR

h.

means all the practices and laws of Judaism

1s subscribing to the ten commandments

means dding what one"s conscience tells him

is doing what my friends approve of

1s doing what seems right at the moment

means not dding anything to your neighbor that you
would not want him to do to you

means sacrificing for others

means looking out only for myself

11. In Judaism the patterns for Yright living" sme--

a,

definitely stated and can be followed in every situation
stated 1n general tules and must be applied as different
sltwations arise

change from time to téme depending on the conditlons

of the world

are very vague and difficult to find ahd follow

do not exist



QUESTIONNAIRE
GRADES IX, X, XI, XII

This qycstionpaire is part of a study being made by a student at
the H.brew Union College. He is interested in finding out what
religious bellefs young people are interested in and what bellefs

“they =lready have. It is hoped that his findings will help him create

intcrestbing materials for your classes in the religilous school.

Your help will be greatly appreciated. Your name is NOT asked for,

so please be perfeetly frank in the expression of your opinions.
YOUR FEELINGS ALONE are what is wanted.

I. PFlrst, please {111 out the following general information about
yourself.,

1. I am 2 (boy or girl)

2; I am in the _th grade of religious school
3, X am years, _ _months old.

IT. Now, please place a.chcck-mark in the column that best
expresses your own intcrest in the following subjects.

GREATLY i MODERATELY | SLIGHTLY NOT

INTERESTED | INTERESTED INTERESTED | INTERESTED

!
1. Vhat God is 3

2. Proof that God
exlsts

s e — - ———t =% i e .— ———— e ——— e = s e e

3. Th= powers that
God hos

———————— T T L e e R iR B e = = o T —

4, The control
that God has over
man

5. The valuc of
believing in God

— P T - - L= s =L o, sy - = EENETE ey | e S CUREG S e

6. What prayer is

e —— e

T. How te pray

e JS U SRR, A - RN S S SR SR R ey S VTS S G | [ RS

8. The value of
praying

rm me el e e i il e ke e—— e fet e —— e e S i m

—— g i = mp mmmw e e mem—— = L T T L e e ———

9. The value of
religlous services

10. The value of
_teremonics




GREATLY
INTWRESTED

e

MODERATELY
INTERESTED

SLIGHTLY
INTERESTED

NOT
INTERESTED

11. The ethles of
Judaizsm

— i h et e —

12. Tho value of
1iving 2 righteous
1¥fe

|
|
!
i
i
I
|

What sin 1s

14. How sin ecan
be overcome

15, Why there is |
evil in the world

16. The value of
being a Jew

;i Th pecial
responsibilitics of;
being a Jew ;

 —— s
D ST T

S .
18. The righteous i
deed Jews must do |

19, The obscrvancesi
Jews must kaeep -i

20. Vhat Jews mustI

belleve

i
21, The eentral I
idcas of the Bible

—————— e

22. How the Bible
came 1lnto being i

23, The modern
value of the Blble

S P ey i

24- Life after dcath

25. The soul

—_———

_2. Miracles

L g Heavcn and Hell
e

- — ——— ﬁ.—.

r————— - by SN ———

28. The Mussiah

s I . e —— —

_Egl_Angels

30. What orthodox |
Judaism is




e

.GREATLY
. INTERESTED : INTERESTED

3w
 MODERATELY

SLIGHTLY
INTERESTED

NOT
INTERESTED

31. Yhat Conserva-
tive Judaism is

22. ¥nt Reform
Jul-ism is

33. Comparison of
Juiaism and
Chrictianity

e S8 ——

34, Jesus

35. Conflicts

betwecen teachings
of Judaism 2and thosc
of sclence

————— s St e —— o . e e

e s by B e e P Sl i 1

- R S s K

ITI. Please place a Single Check Mark alongside the statement

which BEST eXxpresscs your own answer to each guestion.

hbe frank in your choice. Remember, whencever you place a

—— ==

Please

check-mark you are saying: "This is how I feel about it."

1. Yhen I think of God I--

A

AR
fDIQ-iQ

think of Him as a super-powerful Being in heaven.
think of Him as some unknown force or "Ideal"

toward which I strive.
feel that he does not exist except in my own mind.

Don't know what He 1s.
(If you never think of God, check here)

2. I believe that the amount of interest that God takes

in mec, perscnally, is =--
: a. Enormous
~ b. Considecrable
— c¢. Moderate
— d. Very little

—————

o. None

me most because it --
gets me the very things I ask for.

b. helps me feel better inside.
c. gives me higher ideals for living a better life.

— 4. heclps me think out my problems.
(If you feel that prayer does not help you,

check here.)

Praycr benefits
a. often

—_———
.
———

When I pray, I feel --

. talking to God.
'““pb, IIaZm talking to some thing which 1s neither God

nor myself.
I am tglking out things with myself.

g: T don't know to whom I am praying.
(1f you never pray, check here) .

i —c—
e.




5. I believe

B

that the relationship between the Jewish people

and God is that the Jewish pcople is --

a.

o3

o

L]

6. I belicve
a.

-:b.
C.

———

d.

T. I belicve

.

1L

considered by God to b
other peoples. e more importamt fThan

of no greater or lesser importance to God than
arc other peoples.

less important to God than other peoples.

of no concern at all to God.

(If you do not know, check here)

that the soul 1is --

a parft of God within me.

a part not of God but of my own self.

something which exists but which cannot be explalned.
somcthing whlch does not really exist.

that when I die --

I go cither to heaven or hell, where all or
part of me lives on.

all or part of me returns to God and lives on with Him.
all or part of me returns to earth in some other form.
I live on only in the memory of people who remember
me.

That 1s the cnd of me.

(If you do not know, check here).

8. If I commit a sin, I believe that the greatest source of
my punishmcnt will come from --

T

9. I believe
from --

LJQ chm

10. I pelieve
i

L

11. I velicve

o

1)),

God
the way people react against me.

inner feclings or "guilt".
(If you do not believe that you receive any

punishment of any kind, check here. )

that the evil that is in this world comes primarily

God
men who basically is evlil and cannot help himself.

man who is basically geod and who could control the

ovil in himself but does not. _
cople's imagination and doesn't really exist.
If you do not believe that there is any evil in

the world, check here.)

t the Bible 1is --
g?alittle or no value in helping me live more happily.

bme value in helping me live more happily.
gg Zreat value in helping me live more happily.
the only source for 1iving happilly.

that the Bible was written chiefly by --
God. :
men inspired Y God.

ordinary men.
I do not know.
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Please read carefully each statement and-all of its possible
answers. Then 1ist them in the order of their imporgance to
you by plaeing the numeral one (1) alongside the idea that™
scoems most important to you, the numeral two (2) alongside the
ldea that is sccond in importance to you, and so on. If there
e any which you cannot accept at all, please place a zcro (0)
in the space alongside of it. Remember, you are to ecxpress your -
own feclings about these ideas.

I believe that God --

1. knows 1n advance everything that will happen to me.
1s everywhere and sees everything that happens to me.
is responsible for everything that happens to me.
punishes and rewards me according to my behavior.
can do miracles for me if he wants to. '

I':J?',?‘l

ot

|

In order for a person to be a good Jew, I believe he should --
read the Bible frequently

2 i
" b. read Jewlsh books and magazines from time to time.
c. observe most of the Jewish customs, ceremonies and
- holidays.
d. contribute generously to Jewlsh causes.
" e. attend temple regularly.
— f. believe in God.
. be honest and truthful.
T h. help all poor and oppressed people.
—j. Dbe a2 member of at least one Jewish organization.
~j. help support the land of Israel.
~%. be a good, law-abiding citizen.
— 1. (anything else you may care to add)

that I can live most ethically ("righteously") by --
carrying out practically all of the teachings of
Judaism.

obeying the Ten Commandments.

following the "Golden Rule." (doing to others what

I would want them to do to me.)

listening to what my own conscicence tells me.

doing what my friends would approve of.

being concerned primarily with what is good for me.

o |
o
(¢4]
=
Pn
5 I )
<
o
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The Jewish ideas that mean most to me are --
Living a righteous life.

Observing Jewish customs, holidays and ceremonies.

Believing in the Bible ; .

Believing in 11fe after death

Being able to be forgiven for one's own sins.

Believing in One God who is all-holy.

Believing that man has a soul .

Believing that man can overcome evil.

(58]
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CHAPTER I
The Abelson Story

It was a quiet evening in the Abelson home. Mother
had Just cleared away the supper table and was involved
in her nightly chore with the family dishes; Mike was
settled comfortably before the TV set for an hour's re-
lexation before heading up to his usual bout with mathe-
matice and Dad was down in the basement putting the finish-
ing touches on the new trout fly he was soon to add to his
collection of assorted fishing Jjunk. He must have had the
radio turned on loudly as he didn't hear the doorbell ring.
"Now who can that be? Mike, mumbled to himself as he
grudgingly moved out of the easy chair. "Doggone, every
time I get settled, some thing or some one always has to
come along and disrupt things." Mike opened the door,
took the telegram from the boy, and headed for the top dr
the basement stalrs. "Hey Dad, telegram for you."

"Bring it down will you son!™ Mike headed down the
stairs annoyed no little at the fact that he was missing
all of a minute of his favorite program.

-Mr. Abelson opened the telegram mechanlically and
géaﬁned 1ts contents. Then,'in'a split second, Mike saw
something come into his father'e eyes which he had never
geen there before. He saw his father's eyes widen 1n terror

and then narrow to two slits. The pipe fell from his father's

mouth and clattered against the basement tile. Mr, Abelson

flicked the radio off with a violent motion, gropped for
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his stool and sat down heavily upon 1t. His whole boddy
sagged tragically,

The basement became deathly silent, Deep lines formed
on Mr. Abelson's forehead and his breathing was audibly
uneven. He seemed to be gasping for breath as if éome one
had struck him a hard blow in the pit of hls stomach.
Suddenly the sound of the drip.of the unfixed water faucet
over the wash tub, filled the entire room.

"Something wrong Pop?"

It was a foolish question, a stupid question and Mike
knew 1t as soon as he asked 1t, He could see that something
was wrong--very wrong. But he asked it because he could
not think of anything else to say.

His father's hand trembled as he held out the yellow
plece of paper. Mike looked at it quickly. Immediately
the blood began pounding in his brain, He felt the walls
of the basement begin to close in on him, It felt as though
the floor and celling were trylng to come together. He was
caught in a terrible vise and everything was belng forced
out of him. The walls moved toward him relentlessly. "Run,
escape, get away before 1t 1s too late," his mind spoke to
him, but hie body could not respond. What, but a moment ago,
had been two young strong legs, were now.two huge lumps of
innert clay, incapable of animation. He felt paralyszed--
he felt dead.

The boy looked at his father. Mike had never seen

his father like this before and 1% frightened him. His.
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father was erying. If'only he too could cery--but that
knot in the pit of his étomach would not permit 1t. Not
now. Perhaps later, when 1t had all sunk home, whén the
finality of 1t all would begin to thaw his frozen mind--
perhaps than he could ery--but not now. He moved close
to his father, plcked up the still warm pipe which lay on
the floor and handed 1t to his dad.

"What will we tell Mom?" His voilce was hollow and
empty, 1% no longer was his voice--Jjust a voice. He was
hardly aware that he had said anything.

I don't know son, I don't know..."
L + * * * * +* »

The doctor had given Mrs. Abelson a sedatlive to calm
her broken nerves. She was upstairs now, resting quletly
in her room., Mr. Abelson shared wilth his son the comfort-
ing darkneses of the living room.

“It'as so easy for the War Department," Mlke thought
to himself, "all they have to do 1is send the telegram, they
do not have to receive 1t, to live with 1t, to suffer with
1t and to die again with 1t." His brother Peter, who was
only two years older, had been drafted about a year ago.
How he had laughed at the prospect of visiting all those
fabulous placés in the far east at the Government !'s expense,
Yes sir, to an 18 year 0old, the Army was & brand new exper-
ience and Pete‘r had teken to 1t like a duck takes to water.

Those two gtfipes on his arm had been earned the hard way,

and he haed been very proud of them. Corporal Peter Abelson.
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Happlly he had repeated the rank when he was seated at the
dinner table during that last leave before being shipped
oOvVer.

"He was a wonderful guy Dad." .

"He 8till is a wonderful guy, Mike."

The statement confuqed Mike a little but he sluffed 1t
off quickly. Mike was in no mood to play with meanings of
words. He began to think of the time he had had his wilsdom
tooth extracted. Everyone had told him how painful it would
be, but he hadn't felt a thing. Oh, yes, perhaps he had
winced a little at the sharp pin prick of the dentist's
novaccalne needle, but there was no paln after that., He
hadn't felt uncomfortable at all until, that is, the
anesthetic had begun to wear off...

And the anesthetlc was beginning to wear off now. Aﬁ
he sat with his father in this quiet darkened room, the
numbness which he had first felt, began to disappear. A
hundred thoughte of his brother began to crowd into hils
mind. ' Each thought stimulated a new thought, until his
mind became like & screen of constantly changing images of
his brother. He and Pete had been more than brothers, they
hed been friends-—good friendas, close friends. They had
shared tﬁe same room, the same pleasures, the same secrets,
the eame punishmente, and even many of the same emotions.
It was through Peter that Mike had Joined the Scouts. It
was through Peter, that Mike met many young friends, 1t was
with Peter's help that Mike had always been a good student.
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Peter had introduced Mike into the Temple youth group

and 1t was Peter's persussion that had made Mike remain

in the High S?hool Department_of the Religlous School after
Confirmation, Peter had been a "good guy." -Not a sissy,
Or & goody-goody kind of guy, but juet a generally good
guy, with a lot of different interests and a capacity to

do many things well, whether it be in school, in the Temple,
on the athletic field or at camp.

And now a whole new series of thoughts began to crowd
in on Mike's brain. "Why??? Why??%? Why, did it happen to
Pete? What kind of crazy, ecock-eyed world i1s it anyhow
that lets 1%t happen to a good guy 11ke Peter." The realiza-
tion that a hundred thousand othsr parents all .over the: world
in homes Just like his are asking the same question, didn't
make him feel any better--as a matter of fact he began to
feel worse; the pain, the finality of 1%, the completeness
of the situvation began to rush in upon him with a fury
which the silence of the room only heightened. He had to
talk to some one, he had to sound off some place, This
quiet was unendurable-~-too much time to think--too many
gquestions unenswered, 100 many....

"Dad," he burst out. Hie father was vielbly startled.
"Why did it happen to Peter? How could i1t happen to him?*

“I don't know, soh, it doesn't seem very fair does
1t2" The whole world ie out of kllter. Who can figure it

out "
"But what kind of a God can it be that lets such a



thing happen?

Mr. Abelson had no answers for his son. He was asking
the same questions himself. "Is there really a God? If so,
how can He let such terribly evils aes war come about. How can
He permit the 1life of a fine young person to be mercllessly
snuffed out?

Silence invaded the room once more...

‘ * *® +* # » * +* ¥*

It di1d not take long for the tragic news to spread.
The phone rang constantly during the next few days with -
the sympathetic calls of men and women, boys and girls,
who had known Peter and who wanted to express thelr condolence.
"But what did it really mean to them?" Mike & sked himeelf,
"What do they know about how we feel? They did not lose a
gon or a brother., It is we, the Abelsons, who will forever
have the vold in our family."

Rabbil Baum came to visit the family. Mlke listened
closely to Rabbi Baum. He knew that the Rabbl had lost his
only son during .the last war. Jack had been a Navy Lieutenant
on & PT boat in the Pacific. The most horrible part of Jack
Baum's death was that he was not even killed in combat. It
was one of those stupid acecidents that sometimee happen.

One of his men had falled to secure a 20 mm guﬂ mount

properly and while cleaning or making repaire something

had gone wrong. Jack had died instantly from a bullet in

the back of the head. The details were hazy to Mike now, but

he remembered that 1t was a real tragedy. The entire congre-
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gatlon had been 8o deeply moved that a fund was set up

immediately, The new wing in the temple was built entirely

through subseriptions that the members had made to the Jack
Baum Memorial Fund. Oh yes, Rabbi. Baum.knew what grief and
sorrow was. But the renewed devotion with which he had
returned to his work gave everyone in the congregation a
strength and feeling of worthwhileness that few groups of
people ever have,

"What can I tell you, Sam?" The rabbl said to Mr.
Abelson, "Should I eay that Peter 1s not dead, that he is
8t111 alive and in ﬁ better world now than any he knew on
earth? I believe 1t, but perhaps that is why I am a rabbi!
There 1s some kind of 1life after death, not Just the kind
that we usually think about when we talk of living on in the
minds of others. Prayer can help, but you have to let prayer
help, We do not always understand the worklngs of God, but
8till we believe in Him, though many of His ways are unknown
to us..."

Mike's attention drifted from the conversation. He
was caught up in his own thoughts. "I wonder 1f the Rabbi 1is
right? If so, What 1s Pete doing now? Is he ‘alivef?" '"What
kind of a 1ife is 1t?" "What is he thinking?" “Can prayer
help?" "Why I don't even think I really know what it means
to pray."

"Rabbi Baum," Mike turned back to the conversation,
"Juet how does prayer help?" "Do you really think that Jack
is in a better world? Will Jack and Péte meet each other in
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thies 'better world'?" That night we received the telegram,
1 asked Dad some questions to which I would still very much
1like to have the anawers. Oh, I remember that we discussed
them 1in class when I was confirmed, but somehow it all
didn't meke much sense to me then., The Jewish view was 8o
vague. Are there really any reasons to believe in God,

or prayer? What good does it do to pray for peace'when

all we do is go from one war to another, You lost Jack
eight years ago. I lost a brother now., Who knows maybe

in elght more years there will be more brothers lost by
other families 1like ours? I remember you told u§ that the
Jewlsh religion says that man i1s basically good, 1t cer-

tainly doesn't seem that way does 1t?% i



TRANSITION

The questions which Michael Abelson has raised are the
questions which are rasied by every generation, young, &s
well as old. There is no one set standard answer to any
of these questions, Judaiem does not have a catechism of
belief wherein the person can find quick or easy satis—
factlon. However, there are some approaches, which as yet
the young mind may not have been exposed to. Perhaps they

will help, perhaps they will lead down new, uncharted paths.

Michael, you have raised the questions. Let us see if-
we can provide some answers which are the products of minds
both old and new. We hope they willl help you, and the
thousands like you, who suffer and wonder and grow Jjust as

do you.
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CHAPTER 2

"CAN WE PROVE THAT GOD EXISTS?"

I. Motivation

The Emperor Napolean once asked the famoue French
mathematician and astronomer La Place why God wae not
mentioned in his book., "Treatise on the Mechanical Uni-
verse." La Place's famous answer was as follows: "Sire,
I had no need for that hypothesis,., I have searched the
heavens wlith my telescope but I have not found God."

A similar story is told about the Roman Emperor
Hadrian and the ancient sage, Rabbi Joshua ben Chananiah,
The Rabbl was once challenged by Hadrian to show him God.
He threatened Rabbl Joshua with d eath if the Rabbl falled
to comply with the-command by the next day. Perhaps the
Rabbi thought that the command wae silly but he could not
Just bluntly say so to the Emperor of Rome. A way had %o
be found out of this difficulty. The following day, at
noon, when the sun was at 1te zenith, he returned to the
Emperor and bade him step out into the palace court. When
the Emperor complied, the Rabbi pointed to the sun, asking
him to look at it; naturally, Hadrian could not because of
1ts blinding light. Then Rabbl Joshua said, "You cannot
look upon this, one of God's messengers; how ean you expect
to behold God, the Master himself?“l

The two stories are strangely gimilar. Both use almost

the identical idiom, yet they come to completely opposite
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conclusions. The eminent seientist could not find God
with his teleecope, while the famous Rabbi saw only God
in the blinding light of the sun. Who is rlghf? Was it
falr for La Place to say there is no God becauée his tele-
gscope could not find Him? Does Rabbl Joshua have any
Justification in assuming that the sun as a part of God,

proved His exlistence?
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Its Im I% Necessary to Prove God?

We live in a mleroecopic age. We try to subject every-
thing about us to either microscope investigation or the
analysis of the laboratory, We try to reduce everything
into chemicals, and formulas which can be worked with ac-
cording to strietly mechanical laws. When we find some-
thing the nature of which 1& unknown to ug, what 1s the
first thing we do? We subject i to chemical analysis.

When we feel badly and we don't know what it 1s, what do

.we do? We subject ourselves to medical analysis and

when, God forbld, the doctor tells us that he does not

know what 18 causing the trouble, or that the ailment that
we have is wlithout a known medical solution, what 1s the
first thing we do, we find another doctor. Man has a tendency
to make a robot out of himself, completely describable by
laboratory rules or slide rule compilations. But man is also
a human being.  He 1s not completely describable in terms of
"so many cc's of hydrogyn, carbon or oxygyn,'dr 80 many
gangliae of nerves." Man is more than intestines and epleen,
he 18 courageous, he has more than a heart, he is a heart,

and -above all man is more than a brain, he is a mind. In
light of this growing tendency om the part of man to

analyze everything and describe it in purely mechanical

terms, we need to prove the exlstence of God for two reasons.

First, because the get of our minds in this 20th century 1is

of such a nature as to permit us no peace, unlegs every

mental and sclentific stone has been uncovered in our search
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for God, and secondly, we need a reasonable belief in
God to keep us from becoming completely mechanical objects,
The 1dea of God spiritualizes the life of man, and gives
each of us a meaning, and a purpose to our being here, a
1ittle area of sanctity without which we might become
complete brutality. But this spiritualization will only
come when we are convinced that the God is a rational,
reasoned, reasoning idea,

Let us agsume for one moment that there is no God.
What does life become? First of all, life 1s reduced to
the 1life of the animal kingdom? When we deny to man the
ability to think and plan for a goal other than self preserva-
tion which the idea of a divine gives us, 1life is reduced
to animalism, Law becomes the law of the moment, the
law of the Jjungle "red in tooth and claw," all subject to
the change at the will of man, God gives our lives
gtability, which the law of the Jjungle cannot give us.
God gives our lives sanctity which the law of the animal
kingdom eannot give us. God gives our livee & sense of
purpose and bermanence which can never be found in the

warfare of the lion or the dog.

But can we feel Justified 1in saying that God exista?
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III. The Different Ways of Knowing God.

There are three different ways of approaching a
knowledge of God. The Tirst, is tthe way of faith, or
religion.

This approach says that there are many things about

the nature of God that we do not and cannot know, yet we

are well aware of Him, It i1s like a child who burns his hand
in a fire. He knows the reality of the fire, but he knows
nothing of tha'laws of com’l:nust:n.cuL.-2 In primitive times,
people could not show how God existed, but they felt that
gaomethlng like God must exist. Too many things around

them needed an explanation. The Biblical approach 1s the
appfoach of faith, or religion.

Faith, you know is & strange thing. If you Just stop
to think about it for a moment, I think you will see that
all of us have falth., You have falth 1n yourself, that
you can do the things that you want to do 1n your life.
Your parents have falth in you, that you will be a credit
to yourself, and your family, otherwise they would not
tolerate all the genseless things that children do. We all
have a certain amount of falth in each other. It is when

we lose that element of falth that we find 1life a very

bitter pill, and we become & l1ittle sour on the world. Oh

yee, I'm sure you have met people like that in your day,

people who have no faith in anyone or anything. Their lives

Jjust don't seem to Dbe complete.

Why take such a simple thing as driving a car. When I
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drive downtown, I exercise a great deal of faith., I

have falth that the person driving in the lane next to

me won't suddenly swerve out of his lane and hit me.When

I go through a green light, I have failth that the person
stopped at the opposite corner won't suddenly sftart up
and ram me; but acecidents do happen and so all of us
exerclise. cautlion when we drive, but if we did not have
falth, we would never get behind the wheel at all, Why
Juet look how much felth we have put in sclence and 1its .
dlscoveries today. When we are slck we put our falth in
the family doctor, hoping that he will be able to cure us
with the aild of the things he has learned from sclence.
When we buy somethlng we exercise falth, we have falth
that the things the salesperson tells us about the product
are true. Certainly we test things out and rely on
experience, but even this is an exercise of falth, that the
things our experience tells us to be true, or useful or
good, are really that way.

We exerciae faith when 1t comes to personal friend-
ships and business deallngs. I think you can see now that
without this element of faith operating in our lives, we
wouldn't be able to do much more than get out of bed in the
morning. Certainly man, &8 he lives together in a soclal
world, has to have a little of that old commodlty known as
faith.

But what has all thie got to do with God? Simply this:

perhaps a little ordinary faith‘will be necessary if we are
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golng to arrive at any conclusions about God's exlstence.

Not a blind faith, which says "believe because you do not

and cannot know" but a faith which says believe, or accept
the exlstence of God, because 1t makes good -sense, 1t is
logical.

This was the kind of faith our forefathers exhibited
in Blblical days. They did not try to "prove" God. As a
matter of fact, there 1s not one single instance in the
entire Bible where God 1s proved--in the strict sense of the
word. They were more concerned with who He was rather:than with
vhether he was or not. True they wondered about God & lot.
They wondered whether He was physical or spiritual where He
could be found, what he wanted of man, and even what He really
was, but at no time during the 650 years that it took for
the Bible to be assembled, did any one see fit to include a
discussioh proving that God existed. Let us read some of the

more dramatic sections to show these varlous approaches:

God Physical or Spiritual - —pr

"And He gave unto Moses, when He had made an end
of communing with Him upon Mount Sinai, two tables
of testimony, tables of gtone, written with the

finger of God." (Ex. 31.18)

WAnd the Lord spoke unto Moses face to face, as a

man speaking unto his friend..." (Ex. 33.115

. Lord epake unto you out of the midst of
tﬁgdfzgg; yet heard the volce of the words, but
ye saw no image of God." (Deut. 4.12) :

" o forward, but He 1le not there, and
bggﬁgigdf %ut I cannét percelve Him," (Job 23.8)
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Where 18 God Found

" Whi ther Bhall I o fro
m ‘
shall I flee frog Thy spirit? or whither

m Thy presence? :

)
'If I aseend up into heaven, Thou art there; if

1 make my bed in the depth
art there.' (Ps. 139.7-9) below, behold Thou

"But will God indeed dwell on the earth?Behold,
* the heaven and heaven of heavens cannot contain

Thee; how much less this house that T have builded?"
(I Kings 8.27)

What God asks of Man

"For Thou desirest not sacrifics;

And should I give burnt-offering Thou wouldst not
be pleased.

The sacrifice of God i1s a broken spirit;
e broken and contrite heart,

0 God, Thou wilt not desplise. (Ps. 51,17-19)

"You have been told, O man, what is good;
Yet what does the Lord require of you,
but to do Justice, and to love kindness
and to walk humbly with your God. (Mic., 6,6-8)

"Seek God and not evil that you may live, and
that thus the Lord, God of hosts, may be with you,
as you have sald.
Hate evil, and love good
and establish Justice in courts;
Perhaps, the Lord, the God of hosts
will be gracious to the remnant of Joseph,"
(Amos 5.15)

‘i

What God Really Is \ :
"I am who I am, God said to Moses.' (Ex. 3.14)

Knowing God Through the Intellect.

One thing we always have to remember when we are
dealing with.thia problem, is that real thingse are not
always the thinge whlch you can toych. Let us see if we can

£4nd some examples of what 18 meant by this:.
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Tpe Difference Between Reality and

"Touchabillty"

Everyone will agree that all men have a brain. You
can cut open the skull, take 1t out, examine 1it, hold 1t
in your hand, feel i1t and know that it is. Every one of
your senses can experience a 5raln. It ie real and it 1ie
tangible. But let us take something that is closely re-
lated to this gray mass you can hol& in your hand, the
mind., I don't think many people will argue about the
fact that every person that has a brain also has a mind,
Certalnly you think you have a mind., If you didn't you
wouldn't be able to even read these worde, to say - nething
of understanding them. You make decisions every day which
involve your mind, you turn a problem over and over in
your mind until you.come up with a solution. You can take
a fact that you learned a week ago and by use of memory,

a function of the mind, uee 1t right now. If these things
are true, then we can say that you and I, everyone, has a
mind, This mind is certainly real, yet 1t has absolutely
no tangibility. It does not occupy space, have color,
shape, or anything of the things which welordinarily think

of when we think of something being real. Let us take.

another example., Love. Love certainly 1s real for all

people. You experience love ; whether 1t be toward your

parente, toward an animal, toﬁard a picture or a painting,
]

or toward one of your good friends. The kind of love you

experience toward each of the above things 1s different in

each inetance, yetit is all love, and it is all real. Let
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one of the objects orf your love be removed éo that you can
no longer direct your attention ang love toward it, and you
Teel the absence of 1t, in a very real and pailnful way. If
you have ever been with a person who has lost a loved one,

you will quickly understand how real love can be. And yet,
love 18 not tangible. The point should be clear.

These things are real even though you cannot touch them.
The only way you have of knowing that they are real is be-
cause you can see them at work in your 1life. You see mani-
festations of them in the way you, and othefa, think, feel
and act,

The same may very well be true of God. We may not be
able to actually prove His exieteﬁce, any more than we eould
‘actuvally prove the existence of love, or mind, if by proof
you mean thaet technique used by the ecientist in the labora-
tory, when he Juggles test tubes, and scales and chemicals
around in some prescribed manner, but that does not mean that
He does not exist. There is & beautiful story that the rabbis
tell to express this idea:

Once, Moses appeared before Pharoahto plead for hise -
people's release from Egypt, so they might go into the
desert to worship thelr God. Pharoahreplied: "Who is this
Lord that I should hearken unto His voice to let Israel go?

Has He not sense enough to gend me a erown, that you come

‘to me with mere words?" He then dispatched one of his officers

to search in the book of recorde for any evidence of this God's
A
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existence, but after searching through his library he

could find no record of Him of whom Moses spoke, and 8o
he replied, "I have searched for His name througheutrmy
archives but have not found him. There 1s no such God."-
Many of us are like that today., We look for proofs of God,
in places where no such proofs can be found, and then when
we do not find them we say as did Pharaoh, that no such God‘
exista. |

But as man matured, his approach to God matured., He
did not feel that he was looking in the wrong places when
he began to use his reason to find God. It is like the man
who has had his hand burned by fire. He knows that the fire
is real, but now he wante to know why he was burned, what are
. the laws of combustion? So too, with the Jewlsh thinkers,
They knew that God was, but they wanted to know ngf‘ They
wanted to see if they could prove Hls existence bj the usé
of reasonable methods. :

This philosophical approach did not have its greatest
influence in Jewish thought until the beginning of the 9th
century C.E. Before that, there was only one Jewish thinker

who concerned himself with rational proofs for God's exiatence.

This man was an Egyptlan Jew by the name of Philo who lived

in the 1lst eentury C.E. Let us see how these men developed

their thought patterns:
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IV,

the Classical Proofs for the Existence of God

1) The Argument from Creation to Crestor

Take a look at any article of clothing you happen to

be wearing. Examine 1t closely. You see that it is
pleced together by threads which are evenly spaced. It
has a color and a pattern and there aeéme to be some
continued uniformity running throughout. Obviously the
article seems to have been effected by someone who gave
1t 1ts form. ©Someone had to gcause it to come into being.
The world, like the garment in our example 1s an ordered
created reality. It implies a being that brought 1t into
existence. This being is called God. The first Jewish
thinker to use this approach to God was, as we have al-
ready mentioned, Philo. He saw the world in existence
and since he understood that nothing can come into
exitence without some thing or some one having caused
that existence, he reasoned that the world too, must have

a cause. He called thls cause God and he said that God

must exiset.

A) Is God Like the World He Created?

For Philo the answer was no. God 1s no more like the
world He created than the tailor 1s like the sult he makes,

An objeet, he reasoned, can be different from the thing

that makee the objlect.

B) God the npastermind.”

Philo has other proofe which he develops, one of them
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belng the idea that we know man has a mind. Now, if

there ig a m;nd in men, it g logical to aesume a

]
Magter Mind" who created man's mind and vet who is dis-—

tinct from his mind. Thig "Master Mind" he naturally

called God,

You can see that this argument l1s based on what we
call the principle of cause and effect. It is an if-then
relationship. If existence, then cause of existence. Let
us not forget this principle of causality. It was the most
important pillar of logical thought for 1800 years., All
of us use 1t every day of our lives, i.e., if I do'my
lessons, then I will be able to watech television tonight,
or go'out on a date. If I get good grades, then I'1ll be
able to go to college.

But not everything is an:"if-then" relationship, for
example; one has no Justificatlion for saying such a thing
ag "If I work hard, then I will be wealthy,' or If I marry,
then I will be happy." Sometimes the "then" part doesn't

always follow from the "if" part of the sentence.

Further Developments of the "Creation-Creator
Argument
Philo was not the only Jewish philosopher %o use the argument

frommereatienf1to—oreat0r. But he was the first to do so.
The field of Jewlsh investigation remained practically un-—
touched for almost 900 years after Philo, but when it was

revived. the thinkers again turned to these proofs for God's
’
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existence. There was Very good reason for this return.

Jewlsh thinkers were constantly trying to balance rational
thought with what the Bible said. Naturally if they could
hinge a proof for God's exlstence on the fact thet the
world was created and had to have a creator, then they
would be in perfect harmony with the whole g tory of
creation as told in the first few chaptere of the Book of
Genesls. Thls being the case éhey turned eagerly to this
proof. Tne first of the medleval (those men living between
the 10th and 13th centuries) writers to do this was & man
by the name of Saadya. Saadya lived in Bagdad, Turkey during
the 10th century. He became one of the most famous figures
in all of medleval Judaism, Later in his 1life he became
the head of the famous rabbinical academy at Sura in
Babylonia (remember that place). But, what is most 1im-
portant of all, he was one of the first Jews to put Jewlsh
thought into a systemized and organized form.

He, as Philo before him, placed great emphasis on the

use of reason and the mind %o find answers to esuch questions,

In fact so great an emphasie did he place on reason that

he said:

" een reason and revelation (knowing
Géé.ggafngﬁzgion or direct experience of Him)
there is no conflict at all, Neither ine, ir
properly used can teach anything that B“ﬁncom—
patible with the teachlings of the other.

Let us examine his approach.
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Saadya's Proofs

All of Saadya's proofs are designed to show that the

World muet have been created at some point in time. Once

he shows this, he believes that it would be correct to

asgume that there must have been a Creator and that this
Creator 1s God. He hag four different approaches:

8. From the world's limita:5

He shows that the world has phyelcal limits. If
it 18 limited 1t must have had a beginning and will some
day have an end. (There are modern theorlies in physics,
that say that the world is slowly running down, and will
one day stop altogether) Anything thaet has a beginning,
must have been created at some particular time. If the
world was created, it must have had a creator, God.

b. From the idea that the world 1s made up of partsa:

Everything in the world 1s made up of parts. If
they are made up of parts, they are Jjoined together. If
they are Joined together some one had to cause the Jjoining.

This " joiner" 1is God.

From the idea that all matter has special
characterlistics .

c.

Saadya saw that everything in the world had

special characteristics like color, welght, movement or

Without these characteristics, things could not

warmth,
live Animals and planta<ana:born, grew, dle.. and de-
cay.i. The heavens have color and light. These things

come into being and pass away, as do the things in which
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h
they are found. If this is t rue for the things in the

world, 1t is also true fop the world itself. Therefore

the world cannot have existed always, 1t must have been

created, If created, then Creator, God.

d. From the ldea that time is created.6

Saadya had a primitive notion of time. He thought
1t could be cut up in little blocks like a piece of wood |
and that we could Place limits on time. If this were true,
then everything that exlists in time must be limited. If
limited, it had to begin and end, meaning 1t had to be

created. If creation, then Creator, God.

Perhaps you are wondering why we have spent so much
time explaining Saadya. BSaayda set the pattern which many
other Jewlsh thinkers of this medieval period followed.
Hie approach was basgic to this entire "proof" for God.

C) But what if we can show that the world was not created

S0 far we have based our arguments for "proving" God
on the foundation of a created world. Vhat do you think
would happen to these "proofs" if we showed that the world

was not created, but had always been in existence? Would
our proofs be no longer valld? It would seem that way,

One mean, however, did not think eo. This man's name was
] ¥

Moges Maimonides.
Moses Maimonides lived in Egypt almost 800 years ago.

Not éniy was he the finest thinker of the medleval Jewish

world, he was also & physician of outstanding capabilities.

So fine a doctor was Maimonides that he was appointed by
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the Ca '
liph of Egypt to be his oyn personal physician and

to attend to the members of the Egyptian court.

There is very little doubt among studente and scholars
of this period that with Maimonides we reach one of the
helghts of Jewish intellectual thinking. He was indeed a
rarely gifted man, He commanded the respect of the entire
world of his day. Men came from all over to seek his ad-
vice, and the Jewish community of Fostat, a suburb of Cairo
where he lived, considered him as their chief leader. He
was influential in every political and cultural movement
of his day.? The major part of what we will discuss here
can be found in his book "Gulde to the Perplexed," but do
not think this was the only book he wrote. He wrote an out-
standing law book which became the model for world Jewry
for years, even centuries, after his death and his letters
and articles are a constant source of fact for the present
day historian.

Maimonides placed great welght on the capabilities of
man's mind. He was insistent on the fact that all things
could be demonstrated reasonably, certainly the exlstence

of God. . 3

Maimonides did not belleve that the world always had

existed. without having been created. He says quite clearly,
]

"If you admit the exletence of time before the Creation,
you will be compelled %o accept the theory of the Eternity
of the Universe...You will therefore have t0 awssume that

something (beslides God) existed before this Universe was
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created, an assumption which 1t 3

i1s our duty to oppose.

belng & logical reality, could be prowd to exist, even if
you sald that the world has always been in existence. His
argument is long and involved but basically what it re-
duces 1tself to 1s that since we know there is motion in
the world (this he saw all about him) we can assume that
there 1s a mover who causes the motion. He then proceeded
to show how thie mover must be of & non material nature and
exiet outslde the world which He causes %o move.9 Hia con-
clusion was. that regardless of whether jou say the world
always existed, or you eay that it was ecreated, you eventual-
ly must admit that God existe. In the case of an eﬁernally
existing world, God is called "The Prime Mover." 1In the

cage of a created world, God is the Creator.

LY

2) The Argument from Perfection

. The first argument that we have studied began with
the world's existence. It said that since the world 1s, 1t
must have come into being, and if it came into belng, some
one or something must have brought it into being. This

The Argument from perfectlon

gome one was equated with God.

is of a-eompletely different varlety. Briefly stated, 1t

says "The mind concelves the idea of God 28 an absolutely

perfect being. There can be no perfection without existence,

since one of the things which make anything SRR B s

existence of the thing in question. The ldea that God exists

e be a true ldea gince we think that God 1is

must therefor
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perrect.10

This proof was first foung in Jewish thought in the

wrltings of a German Jew by the name of Moses Nendelséhhn

who lived during the 18th century. He was strongly influenced

by the Christian world which had adopted this "proof" from
some of their greatest thinkers, notably St. Anselm a monk
who lived during the 12th century. Moses Mendelssohnwas
quite a famous personality, besides being a well known
scholar. He translated the entire Bible into German so
that the Jews living in Germany at that time would have
greater access to 1t. Even then you see the Jews were be-
ginning to lose their familiarity with the Hebrew language.
One of his grandchildren Felix Mendelssohn, became a famous
musician; perhape you have heard hls oft played violin
concerto, or his beautiful choral "Elijah." One of the
strangest things of all 1s that in splte of Moses Mendelssohn'sg
great interest in Judaism, there is not one Jew 1n the
family today--all of hils descendants have converted to
Christianity. You see it is not enough Just to know some-

thing, you have to belleve 1t as well,
3) The Argument from Flan and Purpose

Thie last of the classical proofs for the exlstence

of God 1s posseibly one of the strongest arguments to be

found for saying that God exlsts.

Whereas the first argument that we studied began with

the existence of the world, and the second began with the

t one begins with the
idea of God's Perfection, this last o g
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essential nature of the world

In the first argument,

the stress was on God the maker, in this last argument,

the stre
B8 18 on God the Rlanner, Take the sun for example.

When we ask ourselves how did the sun get there, we are

thinking in terms of who or what made the sun. How did 1t

get there? We are thinking from the point of view of
creation and Creator. However, we know that the sun causes
erops to grow. When we think of it in this way we are
asking ourselves, Why was the sun put thereﬁ we are think-
ing from the poinf of view of plan or purpose, or to give
you another example: Take a gun that has.a barrel.. .
shaped into a right angle, Obviously the gun would indicate
to us a maker, since we know that nothing can come into
being without its being brought lnto being (caused) by some
one or something else. On the other hand; seelng such a
gun would not indicate to us anything about purpose or plan,
or planner, since we know that the purpose of a gun is %o

shoot and no gun can ghoot a2 bullet or a shell unless the

barrel is perfectly straight. When you look at the world

around you, you find that everything seems %o have a plan,

and a purpose. The geasons. follow one another in order.

Spring never comes after the summer, nor the wilnmter after .

the fall season. The reproduction of plants and animals,

as well as human beings, follows a certainm fixed pattern

which can be determined, even the stars RON. plitigita. we Ba

charted and their movemendis predicted accurately. For veri-

fication of this all you have to do is look 1nto an almanac
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where you will fing when the next eclipse of the sun or

the moon '
will occur.. You can also find such things as when

you will next see Haley's comet, when the sun will se%

tomorrow or the day after tomorrow, and even when the tides

will come in and go out on any particular day. These pre-
dictions would be impossible if there was not an order in
nature. The evidences of order and plan in the world are

numerous, How many more can you think of?%

The argument from plan or purpose says that such plan
could not be merely accident. All the various laws that
exist in the world could not be the result of mere coinci-
dence. There had to be a planner to the un;verae. Thie

planner i1s God, who designed the universe and maintalns 1%

with wisdom and care.
This approach 1s one of the oldest ever used by man
to "prove" the existence of God. We find many hints of it

in the Bible. Men have always been impressed by the world

they saw about them, They must have watched the cycle of

birth, growth, death and decay, the endless processlon of

the seasons, the permanency of the stars in the heavens

and the order of their movements, even the constant suc-

cession of life itself. It was natural therefore that they

ﬂhOuld.conclude: ngcertainly there must be something'or

some one behind 1t all--one who is the cauee of 1t-all. It

has to be more than Just mere phsany, BARC INCE FhRY

brings all this order 1nto being. The writers of the Eible

ir theological viewpoint in many different ways.
e :

expressed th
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Remember such wonderfyl 8tatemente ag:

"The heavens declare
the glory of God and
Tirmament showeth Hig hangiwogk. (Pa. ?g-lghe

L]
When I consider Thy heavens the work of Thy

fingers, the moon ang
andmined. (B, So) - Tveve ¥nlsh Thou baed

"Oh Lord how manifold are Thy works! In wisdom

hast Thou made them; the eart
riches." (Ps. 104,&4) h 1s full of Thy

Philo restated the argument this way:

"Should a man see a house carefully constructed
with a gateway, colonades, men's quarters,
women's quarters and other buildinge, he will

get the idea of the artificer (bullder) for he
wlll be of the opinion that the house never
reached that completeness wilithout the skill of
the craftsman: and in like manner in the case

of a city and 118h1p and every smaller or greater
construction."

In other words: the purpose that we see lmplles a purposer-—-

thie purposer being God.
The encient rabbls said the same thing in a different way:

"It 1g like unto & man who was traveling from
place to place when he saw a mansion all lighted
up. He wondered: Is 1% conceivagle that the
mansion 18 without a caretaker? Thereupon the
master of the manslon looked out and said to
him: I am the maester of the mansion and its
caretaker. Similarly because Abraham our father
wondered: Is 1t conceivable that the §°r1d is
without a caretaker? Thereupon theig? yIOne,th
blessed be He, looked at him and sataﬁ x “ig e
master of the universe and its care 6y,

Something to think about

This seems llke & fairly naive and simple way eof
proving God's existencs, yet 1%t 41g used more and more by
modern thinkers, as well &8 gscientists, There has always
existed a reélm of conflict between_the sclentist and the

The philosopher has tried to show that the

philosopher.
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world, in all of its Tunctions seems to reflect order and

purpose, which of coursge would imply a purpossr oF orderer.
09 Eedeniiat on e 0LHAT Bend bes trisd % show Shet Wil

‘these 60 called ordered patterns can be traced back %o
mechanical lawe and principles "which could be described
and formulated with mathematical precielion if we were in
poegession of all the necessary -:11511;9..‘;:j By saying this
they think they have negated the principle of order and
purpose in the world buf thls hardly seems to be so.
Even 1f every organism can be shown to operate on strict
laws, 1t does in no way mean that these organisms do not
act according to these strict laws for some purpose and
according to some pattern in the world. "One can no more

refute the purpoeefulness of an organism by showing that
2ll its structures and proceeses are physical and chemical,
than he could show that a buillding has no plan or purpose
becsuse all the meterial of which 1t ls composed--bricks

and mortar and lumber and naills--consiasts wholly of

chemical elements subject to physical laws. Today, more

ané more scientiste are abandonding their old posltion of

gtrict mechanism and are coming -to reallze that the more they

uncover. the more they discover, the more they reveal a
L

pattern of the universe which seems to indicate 2 mind ,

above and beyond men's mind. The late great English

Physicist, Sir James Jeans once sald:
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"The universe seems

thought than to a grto be-hearer to a great

eat machine
The universe shows evi .
dence of a d
eontrolling power that has omethizzifgiggmggn
with our indivigual minds.“if’

The argument from purpose can be found applicable in all

realms of 1life and thought: biology, psychology, physics,

anthropology, all of them eeem to reflect order in the
world. Thls approach 1s a strong one, perhaps the strongest,
egspecially today, when men like Einstein have shown both
time and epace completely relative and scientist thinkers
like Alfred North Whitehead and Eddington bellieve that the
. lawe of inorganic matter are merely statistical averages.
Few will deny that the world of ours 1is &n evolving world,
if this be true, as most thinkers in all areas of work
will agree, then we can honestly say that the evolvement 18
more than mere chance; and in it 1s implied a Being who has
given it all its meaning. The argunent for God from plan

and purpose 1s not one which can be lightly dismissed.
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V. Proofs Which are
Arguments) no_Proofs-(Refutationa of the Classical

Fro
m all the foregoing, we would get the Aimpression

¢ .
that men like Philo, Saadya, Maimonides Eddington and Sir

James Jeans had pretty well solved the entire problem of

proving God's existence. Why then, is there still so much

debate about whether or not God existe? The answer is simply

. that two of the proofs which have been given so far are not

really proofs at all, and the third one is subject to much
discugsion. Each one of them can be refﬁted, and each one

of them has been refuted. Emmanuel Kant, a non-Jewish

thinker living in Germany during the 18th century, not only reallzed
the inadequacies of these old classlcal approaches, but

even went so far as to demonstrate the errors involved

in each one.

Kant attacked the argument which said that the world
was created and that it therefore must have had a Creator,

God, by showing that the argument showed only the possl-

biliti of a first cause, but there was nothing in this

possibility which proved that the cause must necessarily

exiat.lé For example: All of us have some degree of

honesty within us. It exists as & possibility—-it is

possible that we &are honest, and 1t is possible that we

are not This does not mean that each and everyone of us

is by necessity honest. We know that there 1e no man who

has not at one time OT another been dishonest Honesty

exists in all of us only as we choose U5 BpEBEn ALy, b
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too with God. There is nothing in the idea of creation

?hich makes the exlstence of Gog absolutely necessary.

\5 Another refutat;on of thle 1dea of God exleting as a

cause of the unlverse: Even though we say the universs

muet have a cause, since it could not have arisen from
nothing, and that God was the cause, the queatioﬁ arises
why does not the same coneideration apply.in the case of
God? Muset he too not have had a cause? Perhaps you will
answer that you have to gtart from something which exlated
"in the beginning"? But if the question "How did he get
there" is unanswerable (as it well might be) one may as
well accept the fact that the beginning of things 1s aleo

a mystery--then mystery for mystery, one might just as well
accept the mystery of the unlverse without trying to solve
1t, as the mystery of God. One might that is, Just as well
begin with a mysterious universe, there from the rirst, ae

with a mysterious God there from the first.
It does not, in short, help matters to invoke a God

ugot there" unlese we are pre-

to explain how the unlversee
17

pared to say how the God ngot there.”

The second proof--that the 1dea of perfection implies

the idea of existence, 18 easily refuted by Kant. Existence

he said is merely something we _attach to the 1ldea of per-

fection, but you cannot nold that for & thing to be perfect
’

I can have an 1dea of a pe
No! Still I have the idea of a

rfect vold, but
1t must exist.

does 1t exiat anywhere?

in splite of the fact that 1% does not exist.

perfect vold,,
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We have
only an idea of perfection, the actual existence

of perfection does not effect the idea one way or another.ulB

His final argument is against the approach which says
that since we see purpose and plan in the universe, there

must be a purposer or planner, To know that there is

purposeful order in the world we must first have an experi-
ence of the world in which-ordér and. purpose are shown.
But, he says, such an experience can never cover all of the
pogsgible experiences in the world nor all of the woﬁld'é
plan. The limited evidepce that we have of the world 1s
not enough to establish the actval exlstence of an all
powerful, all wise Being who can and does guide all things.
The very most we can say is that there seems to be what we
might call a great archltect in the world, who designe and
plans, not a Creator, who would be able to make the materials
of the structure we cell the world, and ® whose ldea every-

: 19
thing in the world 1s sub ject.
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VI. Can We Say That God Exists
1) The Trial

Kant sald that we cannot actually prove God's existence

because our knowledge is limited. Buplhe arguedjif our

knowledge 1is limitéd we might be Just as correct in saying
that Just as God cannot be proved, He cannot be disproved.
It 18 like a man who 1is brought into coﬁrt for some crime.
We cannot prove him gullty of the crime until we know all
the facts of the case. The court then tries to bring out
as many facts of the case as possible and on the basls of
the facts, 1t determines whether or not the man is gullty
or innocent. In the same fashion, we can say to God, "you
are being brought into a court of thought. The accusatlon
against you 1s that you do not exist, now, what are the
facts in the case? So far the evidence that has been pre-
gented indicates that you are innocent of the charge, in
other words, you do not exist. Ie there any other evidence

that should be placed before the judge?" One can almost

hear Emanuel Kant rising from his seat in this imaginary

courtroom and saying "Yes, judge, I think there is.* Very

well, Mr. defending attorney, present your evidence.

For the Defense

Jud and Jury: 1in the hilstory of man one thing seems
udge :

g always belng in existence,
and that is the moral law. I

although subject
to stand out a

to change at various TlmeS,
think n safely 8ay that throughout the ages most men
we ca

it was harmful for man to have other men

have thought that
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killing indiscriminately, robbing, cheating, lying and
stealing. Since almost the beginning of history, men

have held up the Ten Commandments as an ideal--a goal

which we should always Iry to bring into reality through

our actions and ournthlnking. The continual existence of

this moral law 18 a marvelous thing, Judge, especially

since there seems to be so much of men which tends to
break 1t down. No, judge, I cannot prove that the
defendant actually does exist, but it would be a pity if
he did not. The continued exiétence of the moral law,
within each of us seems to indicate that God must exist,
as an ideal, if not really, as the highest good, and as
a never ending source of inspiration to all men 1in thelr
struggle to be better people. The evidence you ask for
cannot be presented in this court or in any other court.
You want seientific proof, but God's exlstence 1s not a
subject of scientifie proof. It 18 & guestlion of morals
and belief. If you convict God, and by thie say that He
st, you will be doing a great dls-

actually does not exi

gservice to yourself, %o the world and to the ldeal of

justice, If, on the other hand you free God, admitting

of his existence, He will go free to improve the world

which is after all, the purpose of this court and every

The defense rests.
ng to note that although Emmanuel

court in the world.

2) It is interestl
Kant loglcally refuted the proofs for God's existence, he
g

nev ag firmly convinced that his opposltion to the argu-
er w
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ment from purpose ang design wag a good one. Today, more

and more sclentifie thinkepg are turning to God as the

only possible explanation fop the lawes and patterns we see

in our world. We must always remember that primarily God

is an ldea. '"The more concrete objectis of most men's

religions, the dietles whom they worship, and known to
20

them only in idea, As an 1dea, they often defy con-

crete proofs.' Kant himself once said:

"Bellef 1in God, the design of creation, the soul, its
freedom and the 1life hereafter are properly not objects of

knowledge at all, but we live and plan as i1f these things

; 21
were so and 1t makes a genuine difference in our moral life.

The truth is that in the worlds of thought and religion,
clearly expressed reasons are slgnificant for us only when
our own feelings have been impressed 1n favor of a par-

ticular conclusion. It is to impress the mind that we try

to prove God's existence. One of the most impreessive of

these arguments is that which says that there 1s order 1in

the world. Perhaps it does not gatiefy he who would explaln

: ther would 1
everything in mechanical terns, but then nei ove,

hope, kindness and beauty satisfy him.. Sy 10 DHp

who seeks a reason for the world's existence, the argument

from purpose can lend great gtrength to his belief. "In-

t follow L Just as
8tinct leads, intelllgence does bu . :
there are etars that we do not know --anything about yet,

ome day be discovered, Just as there are
8

but which will _ Y "
as $res o e
laws in nature and'society which are ¥
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formulated so too with God, He may exist but we have Juaf

not completely discovered Him yet.

One modern thinker has summed up & belief in God in
this way:

"It is sufficient that God should mean for ue the sum

of the animating, organizing forces and relationships

which are forever making a cosmos out of a chaos.23
God then must not merely be held as an 1dea, He must be felt
as a presence if we want not only to know about God but to
know God. In the final analysis the conviction that God
exists will come from exactly this feeling and the way each
of us transforme that feeling into a 1life of action and

sensitivity towards the inhabitants of the world around us.
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CHAPTER 3

What Can we Say of God?

I MOTIVATION

One day, according to an ancient Jewlsh legend, an o0ld
sage was walking along the sea shore seemingly lost in deep
meditation. For days he had been troubled with a problem;
"What is God 1like?", he kept asking himself. While walking
along, he happened to notice a group of children digging
furiously in the sand near the water's edge. As he watched
them for a while in their labor, he became curious about why
they should seem to be deeply engrossed in a matter so seemingly
Tfrultlees. No sooner did one of them have a fairly large
trench dug in the sand, than one of his companions would rush
to the water's edge, fill & pail with water and run to the
hole, emptying the contents of the bucket into the hold, Im-
mediately, he would turn, go back to the water, fill the
bucket again and repeat the process. Naturally, this repeated
action aroused the curiosity of the rabbl. He went up to one
of them and asked:.  "Tell me, what are you doing here?!

Immediately one of the group turned to the rabbi and
with a rather astonished look on hils face, replied, "Why,
we are going to empty the sea of all its water."

The rabbi 1oéoked at the boys in amazement, and then with
a smile on his face, replied: "Oh you 1little fools." But,
no sooner had the woras left his mouth, than the smille

vanished and deep lines of concentration creased his brow,
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"Am I not as foolish as these children," he asked himself.
If these boys with their emall buckets cannot empty the sea of
1ts contents, how much less than can I, with my small brain,
hope to grasp the infinite nature of God Himsels?7"
II THE PROBLEM

1) Summed up in this short parable, 1is to be found the
basls of one of the most difficult problems in the entire
gphere of religious thought. Many of us are qulte willing
to atcept the idea of the existence of a God, or at least of
gsome power or force which seems to exist outside of man, and
who 1e apparently the possessor of certain powers which are
greater than man's. Rellgion teaches us many things about
God. Often we call God "All Powerful and All Knowing, but if
this 1is true, how can he permit evil and ein in the world,
and what does 1t mean to say that man has freedom to choose?
'6erta1n1y it would seem that many times the things we say
about God are in conflict with each other., No wonder we are
80 confused when 1t comes to a description of God. The rabbi
in our fable was content to say that he could not know God,
but do you think that he had no idea about what God was? To
best understand this problem, we had better distinguish between

knowing God and knowing about God.

III KNOWING AND KNOWING ABOUT ...
‘ a, The distinction between knowing God and knowlng about

God was always a constant source of trouble to the ancient
thinkers of our religion. All of them, both past and present

seem to agree on one thing: namely, that 1t 1g impossible to
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know God, although, they say, we may well know about God. The
dlstinctlion between knowing something and knowing about some-
thing may beet be described by an example:

Were I to ask you 1f you know who & particular man is,
you mey answer me by telling me his name, what he does, or
what he looks like. By glving me this information you have
merely told me about the man, but do we really know this man?
No! Even with all these impressions, I will not know the man,
all that I will have done is to put together a lot of things
that I know about the man, To know & man is to know his very
eesence, This 1s impossible, As young people, how many
times have you said to yourselves that even your own parents,
with whom you have lived all your 1life, do not really know you?
This 1s merely your way of expressing the fact that there is a
difference between knowing and knowing about.

Wifh this distinction between knowing and knowing about
clear in our minds, let us now turn our attention to the problem
of knowing God., It is one thing to say we can try to know
about God,, i1t is guite another thing to assume that we can
actually know God or determine His essence. The former may be
possible, the latter i1s completely impossible,

The German thinker Emanuel Kant made this distinction
very clear when he said thatour minds cannot posslibly grasp
the "essence" of God because we can never know “thé thing in
1taelf;uz Although it may be poassible to say certaln things
about God, when we try to know God, we are seeklng to determine

that which cannot be determined. When we try to know God, we
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&re trying to discover whether or not He feels, thinks and
reacts the way man does, and what His very personal deepest
nature is. When, on the other hand, we try to know about
God, we are asking: Is He All Wise? Is He One or more than
One? Is He Holy? 1Is He a body or not? Is He all powerful?
Is He a Creator? ' |
'~ This distinction between knowing God and knowing about

God 18 a very 0ld one in Jewish thinking. Some of the
medleval Jewish thinkers eéxpressed 1t this way:

Philo:

«+.1% is wholly impossible that God according to His

essence should be known by any creature, for God is

'incomprehensible'’ (non-underst-andable)j
By using the word "Incomprehensible" Philo did not mean that
we could not see the results of God at work in the world,
and in this way know about Him, but he did mean that God,
Himself, can never be fully known by the mind of man.

Saadya .

"The Creator (be He exaulted and Glorified) should

be more abstract than anything abstract, more pro-

found than anything profound, more subtle than any-

thing subtle, deeper than anything deep, more power-—

ful than anything powerful, and higher than anything
High, so that it becomes lmpossible to probe Hls

quality 4
Even Maimonides, the great reasoner of medleval Jewish philosophy

said:

"All we understand is the fact that He exlste, that
He 1s Being to whom none of His creatures is similar
...In the contemplation of Hls essence ourscompre—
hension and knowledge prove insufficient."

The medieval writers were not the only ones to recognize the

limitatione of the human mind when 1t comes to understanding
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God's ultimate reality. Men representing all phases of Jewish
thought are in agreement about this one point. Martin Buber,
one of the most learned of the modern Jewish scholars said:

"We have approached God...but we have not come nearer to
unravelling His nature."

"God can never be expressed, He can only be addressed.“5
Such sentiments can be traced throughout all of Jewlsh thought,
It 18 not a completely unreal position. Why even the scilentist
faces the problem of not knowing the essence of a thing. Every
chemist or pﬁysiciat can tell you about the uses of electricity,
but none of them can tell you of its nature. They all know

what 1t does, but no one knows what 1t is.

b. Can we say “He?“. Before we turn our attention to
& formation of the things which we can say about God, let
us fifst understand the language we are using.

We always talk of God as "He." When we say "He" we do
not mean thet God is a man. "He" 1is merelj a figure of speech.
Many times God is spoken of as "it" or "Force" or "The Given"
or even "the vital power." We use the word "He!" for two
reasons. First of all 1t 1s convenlient and secondly, because
1t helps uvs i1dentify ourselves with something with which we
are familiar -- the human personality. We like to think
that in some respects we are like God, We must remember
that we are always restricted by language. For example:
when we see a beautiful ship gliding 1nto a harbor, we might
exclaim: "My isn't SHE a beauty." Ships are always referred

to 1n the feminine gender, although none of us think that a
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ship has sex, elther male or female, Perhaps a better example
would be the way we speak of “Man® when 1in reality we mean, |
mankind or men. One short humorous incident may help clarify
the entire matter.

During the days of women sufferage when the women of
America were crusading for their rights, they often resorted
to tactlcs which led to their arrest and temporary imprison-—
ment. A young suffragette, in her early twenties was once
80 imprisoned. She was herded into a large cell where she
found hersgelf in the company of all types of women. Naturally
the inclident affected her deeply, and 28 she began to think
of the poor circumstances in which she found herself, she
began to cry. One of her compatriots, who had been through
thie process a number of times before, upon seelng her'tears'
cane over to her, put her arms about her shoulders and 1n a
most compassionate and comfortint tone, saild to the young
girl: "Don't worry dear, God, She will protect you!" The
incident speaks for itself. All of us conceive of God in
different ways, even to the point of personifying God accord-
ing to our own outlook., The fact ls, however, that when we
refer to God as "He," we are a) employing & convenlence in
languvage, and b) we are expressing our own desires to identify
ourselves with God in as personal and most easlly understand-
able way as poesible, We are not trying to ascribe gender
to God. i

Qur last chapter dealt with attempting to prove God's
existence. Let ue now see what we can say about Him.
IV THE ATTRIBUTES OF GOD

1) God is One. The most fundamental ideas of the
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Jewlsh religion 1s that God is One. This doctrine, above all
others, has always been the keystone upon which the structure
of Judeism rests, Judaism is fundamentelly a religion without
dogmas. There are very few things about which Judaism says,
"You must believe!® Nevertheless, if we were to try to
determine at least one 1ldea which mekes a person a Jew we
would find that the belief in One end only One God would be
the most basic idea upon which our definition is based, This
concept 18 as 0ld as the Bible 1itself. The 1idea is found
clearly established in the fifth chapter of the Book éf
Deuvteronomy where we have an expression that each of us

have learned as children: "Hear O Israel, the Lord is God,
the Lord is One." Thie has always been the moat fundamental idea
of all Jewish thought. Without it, Judeism as a religion,
cesges to be, Throughout our history, men have died for the
ldea. During periods of persecutlion and oppression, men con-
sldered 1t of special blessing to die with the "Shema" on
their lips. The rabbis tell the story that when the great
sage Rabbi Akiba was put to death, he held the word "Echad" --
One -- on hisg lips until the last spark of life departed from
hia body and it was this one act, above all others that merited
him for "the world to come."’ Today, we have the tendency to
take for granted this 1dea of the oneness of God. This
assumption was not always so.easily made. With the growth of
non-Jewish religions, other ldeas about the nature of God,
began to flourish in the world. Among these various ideas

there grew up the 1dea that God 1s three. Christianity became
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the champion of this doctrine called the doctrine of the
Trinity. God 1s one, yet He is,in some mystical way, of a
three~fold nature. It was particularly during the tenth,
eleventh and twelfth centuries that the Jew found his basic
ldea of the unity of God seriously threatened. Christianity,
at this time was very much interested in winning converts

to their religion, Naturally they also tried to win Jews

to thelr belief Jjust as they tried to win those who were
nelther Jews nor Christisne. Jewish survival was threatened,
It 1e 1little wonder then, that Jewish leaders felt that it
was of the greatest importance to develop argumente with which
to counteract the influences of the outside world. Until
this time, not much attention had been given to the proving
that God was One; now 1t became of supreme importance.

The proof 1s qulte simple. God you remember is thought
of as belng the Highest, the most noble, the finest or'yhich
our mind can think., If this is so, then it is impossible to
have two of anything which are thought of as supreme. One
must take precedence over or exceed the other, else nelther
could rank first. God, therefore, as an utmost must be One.

There is another reason for saylng God l1s one and only
one, If there were more thanOne God, 1t would mean that
each of these Godes had a separate exlstence. If they exlst
separately, then there must be causes which brought them into
existence. If there were sach other causes then nelther
covld be God, eince God, we said, i1s the first cauvse, and

therefore there would have to be some one thing which brought
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vhat we tried to call Gods into existence. God therefore,
has to be One.8

2) God the Creator. The second importent quality
thaet Judaism ettributes to God is that He is a Creator. What
can this possibly mean? On first glance it would seem that
this 1s a particularly curious thing to say about God, since
if He 1s a Creator, He muet have created out of something.
But 1f there is some thing out of which to create, that some-
thing must have existed before God creaﬁed out of 1t, and
1t In turn must have had i1t's creator. And so we could con-
tlnue to regress endlessly. For the philoscphers of Judaism
the answer to thie dilemma lay only in saylng that God created
the world out of nothing. How is this possible? Ve cannot
anewer. All we can eay is that God works in ways that are
not completely understandable to .the human mind. This was
Judaism's answer in the medieval world, and in many instances
1s 8till the only answer religion can give. But religion is
not the only sphere of knowledge which finds unanswerable
this question of how the world came into belng. All of
man's knowledge and intellectual skill has not brought him
to a solution of the problem of how the world came into being.
No matter what system is used, whether it be religious think-
ing or gcientific investigation, we eventually return to an
unreeolved and possibly unresolvable problem; we Jjust do not
know how the first matter of which the world 1s created,
came into being, Of course there are theorlies about how the

world grew and de&eloped,'bne of which is called theory of
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evolution. Reform Judaism certainly acknowledges ite validity,
but this theory as others like it starte with the basic fact

that there was something already in existence out of which

things could evolve. How that first something firset got

therg remains a mystery. If the world's creation is such
& mystery is there any point in saying thet God is the Creator?
For Judaism, the answer wae a definite "Yes W -

Saying God 1s the creator, is a statement of value rather
than a statement of fact. By saying God 1s the Creator we

become conscious of our being created,

All of us have, at one time in our lives, made something,
whether it be a painting, an object out of clay, or even a
good idea. As such, we have created. The obJect of our
creatlion, bears an imprint of us upon 1t, although we may not
become like the thing we have made. For example: When
Michelangelo created the murals on the ceiling of the Sistine
chapel in Rome, he did not become like the ceiling on which
he painted, but the celling is a beautiful testimony to his
creativity, and as such, 18 a reflection of he who palnted 1t.
S0 too with God. It is possible to think of God as the great
Creator, who in the creative process leaves a little of his
imprint on us. We then, begin to realize that we reflect a
little of God within ourselves. We begin to recognize that
we havé some of the creator not only imprinted upon us, but
1mp1anteﬁ wlithin us. This recognition serves Q three fold
purpose. Firet of all the admlssion that God is the creator,

helps us to recognize that we are dependent on a "Creator Belng"
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who always showe himself to be present in the world by the
constant acts of creativity which are going on among ua.9
Secondly, it gives man a feeling of responsibility. If man
thinke of himself as a reflection of God, then man has a
responsibllity to live up to the highest and finest that 1s
in Him, for only in thie way will he best express the God
which he reflects. Finally, the recogsnition that God 1s

8 crestor can prevent us from becoming too prideful, too
self centered. We see that we are not beginnings and ends
in ourselves, but rather a'part of, partners with, that which
1s beyond us, which i1s the cause of our existence, which gives
purpose to our lives, and which guiae us in our own creative
processes.

It is for these reasons that modern Judaism thinks of God
as the Creator. There are some who deny the validity of this
approach. For them, the existence of the world is not only
an unanswerable problem, but also of no importance, They
either fall to explain how the world got here, or else they
do not go far enough in ‘thelr explanation.For them, it 1is
enough that the world 1s and man is. Man is thought of as
merely a mechanical being, one more cog in the midst of a
huge unexplanable machine. In the final analysis, eachlof
us must make our own declesions as to which outlook we want
to adopt. The way we will lead our lives is determined by
the cholce we make.

3) God is not a body. How many of you, while reading

the Bible have wondered about such statements as:
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"Behold the hand of the Lord 1s upon thy cattl
1s in the field." (Ex. g.3) L y e which

or as 18 found in the priestly benediction:

"The Lord made His face to shine upon you. (Nu. 6.25)

or

"And the Lord sgaid in his heart... (Gen, 8.21)

or finally that faﬁous passage found in
tﬁe book of Exodus where Moses asks Cod to let him see His
great presence, God answers: "I will make all my goodnegs
pass before thee... (but) thou canst not see my face, for
there shall no man gee me and live...And it shall come to pass
whlle my glory passeth by, that I will put thee in a cleft of
the rock and will cover thee with my hand and while I pasg by.
And I will take away my hand, and thou shalt see my back, but
my face thou shall not see." (Ex. 33. 19-23)

There are hundreds of such statements found throughout
all of the Bible. Upon casual reading of such verses, one
might easily receive the impression that God is a body —-- as
man is a body, with hands, feet, ears, eyes, etc., and that
Judaism represents God in bodily terms. Such however, is
definitely not the'case. One of the ideas which Jews have
always placed heavy emphasis on 18 the ldea that God 18 not
a body and cannot truly be thought of in such terms. Jewlsh
thinkerse always took great pains to try to show that God could
not possibly be a 5ody, for to séy such a thing would be to
eubject God to the same limitations and imperfections that all
'bodieg are subject to. God would therefore be sublect to death

and decay, sickness and disease, hunger, heat,cold and all other
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problems that bodies are subject to. The Jew would never

permit God to be reduced to such a level. And yet, we find
clearly stated in the Bible references which seem to portray
God in Just these human terms, It is necegsary to explain
these phrases as 1t 1s necessary to describe God in proper
terms.

One of the earliest of all Jewish thinkers to attempt
such an explanation was the philosopher Saadya, who as you
remember lived in Turkey during the 9th Century C. E,

Saadya knew that all material things come into exlstence
and pass oul of exlstence. He reasoned that if things come
into belng and pass away they have to have a beginning and an
end, but since God, for him, was the beginniner without which
there was no beginning, it was clear that God could not be a
body, for then He could not be eternal -- which for Saadya
was unthinkable.

Saadya explained all human descriptions of God that are
found in the Bible ag being near figures of speech. They are
not really descriptive of God at all. For example: BSaadya
comments on the famous passage (found 1ln the first chapter of
the book of Genesis) where it says:

"So God created man in His own image, in the image of
God created He...them."

According to Saadya this meant that man reflects the
dignity and honor of God and in this sense ls man made 1in His
image. Any attempt to understand such a verse literally is.

incorrect for abtually "if we wanted to speak of God in exact
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language, we would have to refrain from describing Him as
hearing, seeing, being merciful or deglrous, so that the only
activity we could assign to Him would be His mere existence."ll
V THE THINGS WE CANNOT SAY ABOUT GOD.

- Judaism has never been at a loss for thiﬁgs to say about
God. ©Sometimes this leads to many contradictions. As we go
through the Bible we find that in one place God is described
as one who will take vengeance on His enemles. (See Deuteronomy
32.41.) While in another place He is spoken of as a long
guffering, infinitely patient God, who forgives all wrong doing.
The 34th chapter of the Book of Exodus 1s a classic example of
this. There it éays:

"And the Lord passed by before him (Moses) and proclaimed:

The Lord, the Lord God, merciful and gracious, long

suffering and abundant in goodness and truth, keeping

mercy for thousands, forgiving iniquity and transgressions

and sin..."(Exodus 34.6-7)

This is but one example of many where the fthings said
about God are in conflict with each other. Is 1t really
possible, therefore, to speak of God 1in such positive terms?

’

Maimonides answers "no."

One of the first of the great Jewish thinkers who attempted
an answer to this perplexing question was Maimonides. He showed
thatlin reality we cannot attribute anything to God in positive
terms. When we try to gilve God posltive qualities we find
that we are limiting God. Since we do not kncw God's essence
we cannot know what i1s identical with 1t and cannot describe
Him, Therefore, to say that God has life, power, wisdom of

will 18 in reality to say nothing definitive about God. Since
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we only know what these terms mean when applied to man, But
since God is unlike man, they woulq have no real meaning when
applied to God, Certeinly they would not describe His essential
nature. We must realize that His exlistence 1s not like the
exlstence of His creatures, Hie life ig not like that of any
living being. His wisdom is not like the wisdom of the wisest

of men, In short, anything we attribute to God is totally
different from anything we might mean when applied in a similar
way to man.lz To be perfectly honest then, said Maimonides,

all we can say about God is what He is not. One comes closest

to the truth about God when one speaks of God in negative terms.

To say God 1s a 1living God, means only that he is not "not dead."
To say that He has knowledge means that He is not ignorant.

And to say that He is wilee means only that He 1s not unwise,
This attempt to define God in negative ®rms 1s 1like a process

éf elimination all of have experienced in & chemistry laboratory.
When you are given a colorlese 1liguld and told to find out what
it is, you begin to determine 1té nature by putting a plece of
litmus paper in the liguid. If the paper furns blue you know
that the solution is not acid. If 1t does not turn any color
you know that it is neither acid nor base,.so you try a new
approach to discover its nature. It may be Just plaln water,

or 1t may be some ﬁther gsolutlon which does not react to litmus
paper. By such a process of elimination 1t 1s concelvable that
you could determine what the ligqulid was. The only difference
between this problem and the problem of determining God's nature

e that with God the field of experimentation 1s unlimited. You
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can never reach its end. All you can do ie reduce the area of
of knowing what God i1s not, Let ue now read Meimonides' own

words:

"All we understand (about God) is the fact that he

exists, that he 1s & being to whom none of His creatures

is simllar, who has nothing in common with them, who

does not include plurality, who 1s never too feeble to

produce other beings and whose relation to the universe

is that of a steersman to a boat...ln the contemplation

?f His essence, our comprehension and knowledge proves

insufficient; in the examination of His works...our

knowledge proves to be ignorance and in the endeavor

to extol Him in words, all igr e fforts 1n speech are

mere weakness and failure," ‘

Mailmonides rendered a great service to Judalsm and to
all thought by outlining his view of the negative attributes
of God. For by glving us this idea, he helped us to exclude
false notions about God., Perhaps they do not help us to know
God's essence, but they are important. When we consider "the
vast amount of misinformation and error which ie so widely
entertained about God it becomes significant to make these
agserfions by which error can be boldly contradicted. We may
not be able to know what God is, but it 1s important to know
what He 1s not. The exeluslion of f'alse notions 1s an important
phase of knowledge, though it does not prove the devine essence,
L4
which must continue to elude our . mortal minds.

By making clear this idea of negative attributes Maimonides
wag able to save himself, and those who followed him, from many
unnecessary entanglements, but he also involved himself in the
strange situation of saying that the more we know of God the
lesg we are able to state positively about Him. What then are

we left with? Can we say anything at all about God? Mailmonides
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thought 8o, He thought that just as we can speak of His unity,
His non-bodily characteristics, so we could say one more thing
about God -- that he i1s eternal.

God 18 eternal

One of the prime cualities attributed to God by any
religion whether it be Judaism or not, 1s the idea that God
1s eternal. The word eternal is not easy to define. It means
that which 1s beyond or outside of space and time., Do you
remember how we tried to show that God could not posesibly be
a body? If this is a true pilcture of God, then space cannot
be thought of in connection with Him. One of the things which
makes a body a body is the fact that it occupies space., That
which 18 not a body cannot occupy space. Since God 1& not a
body, God cannot occupy space. God cannot be limited to any
one particular place or point in space; He 1s everywhere filling
the entire uﬁiverse. The prophet Isalah conveyed this idea
beautifully when he wrote:

"Who hath measured the waters in the hollow of

his hand and meted out heaven with the span and

comprehended the dust of the earth in a measure,

and weighed the mounteins In scales, and the hills
in a balance?

"Behold, the nations are as a drop of a bucket,
. and are counted as the small dust of the balance:

behold, He taketh up the isles as a very little
thing." (Isaih 40.12-15)

God is also unlimited in time, Time as we know is a
measgurement. When we talk of something in relation to time
we are talking in terms of beginning and end in time. But

we Bay that God is without beginning and without end, for only
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those thinge which are body have an actual beginning and end,
and God is not a body. Therefore, if God 1s without beginning
and ‘without end, he is timelees, Thie was the meaning of the

Psalmist when he aéng:

"Before the mountains were brought forth or ever thou

hadst formed the earth and the world,even from ever-—

lagting to everlasting Thou art God." (Ps.90.2)

God therefore, 1s not a belng subjlect to either time of
space. God 1s eternal,

Malmonides made a great contribution to our thought, He
-showed us that God, as an absolute being, could not be simply
a magnified person. He aleo showed us in clear and uncompromising
logic how reason can be united with the great principles of
religion to produce a useful pattern for 1life. But 1t 1s not
enough to say: "God is," and to describe séme of his characteris-
tice. Religlon always has to harmonize with what 1s known in
the world. Maimonides, ae all Jewish thinkers, realized then,
as we realize now, that God has to have a relation to man and
to the world whlech he created., We muct constantly strive:
WTo find a place for-God in God's world." We now turn our

attention to discovering Just what Jewish thinkers fthought

this relationship was between God and the world he created,



9.

10,
11.
: 5

13.

14,

6l

FOQOTNOTES

Kaufman, Kohler. Jewish Theology. Cincinnati. Riverdale
Press, 1943, p. 69,

Ibid., p. 69.

Harry A. Wolfson. Philo. Vol. II. Cambridge., Harvard
University Press, 1547, p. 11.

A%exander Altman. BSaadya Gaom, Book of Doctrines and
Beliefs. Oxford, Englend, East & west Library, 1946, p. 79.

Moses Malmonides, The Guide to the Perplexed. Bk. I
Chapter 58.

)

A, Lichtigfeld. Philosophy and Revelation, London. M,
L. Cailingeold, 19327, p. 139.

Eyn Yaakov, Berachoth, p. 61

Moses Maimonides. The CGulide to the Perplexed. Part II,
Chapter I. M, Friedlander (trans.) Pardes Publishing House,
New York, 1946.

Will Herberg. Judeism and Modern Man. Jewilsh Publlication
Society of America, Philadelphia, 1951, pp. 64-67.

Altmah, op. Sit.; D B6.

Ibidl, P. 89-

A. Cohen, The Teachings of Maimonides. George Routledge &
Sons, Ltd., London, 1927, p. 88.

Maimonides, op. cit., Part I, Chap. LIX.

Ben Zion Bokser. The Legacy of Maimonides. Philosophica
Library, New York, 1950, p. 32.




62
CHAPTER 4
GOD'Y JOB---THE COSMIC BELLHOP?"

I. Motivation: Huckleberry Finn Revisted

How many of you remember your wonderful adventures with
Tom Sawyer and Huckleberry Finn? I'm sure that many of you
have forgotten all about Miss Watson who used to téka care
of Huck, and who, was the only one responsible for the
1ittle religion Huck was ever exposed to, Usually the
clogest Huck Finn ever got to a church was to pass by 1t
on his way to the river, but he once did have a rather
unsatisfying brush with the power of prayer. But let's
let Huck Finn tell you the story in his own words:

"She told me to pray every day, and whatever 1 asked
for I would gef. But it warn't so. I tried it. Once I
got a fieh-line but no hooks. It warn't any good to me
without the hooks. I tried for the hooks three or four
times, but some how I couldn't make 1t work,. By and by,

one day I asked Mise Watson to try for me, but she sald

I wae a fool., She never told me why, and I couldn't make

it out no way...I went and t01ld the widow s&bout it and

ghe said the thing a body could get by praying for it was

lgpiritual giftsl' Once Tom told me about how people

could rub lamps and stuff and get magiclans and geniis,..

tall as a tree and blg around as & church, to appear and

get things for you. I thought all thie over Tor two or
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three daye and then I reckoned I would see if there was

anything in it. I got an 0ld tin lamp and an iron ring

and went out in the woods and rubbed and rubbed till I
swealt like an Injun, calculating to build a palace and

sell 1t; but 1t warn't no use, none of the geniis come."

(Huckleberry Finn, Chap. 3)




II. Why Do We Pray?

Have you ever used the expression: "Say, that gives
me an 1dea?®™ I am sure you have. All of us, when we
have been in & dilescussion with other people, or when we
have been reading Oor seelng something, have received an
ldea from that toward which we were directing our attention.
If you think back a minute, you will even see that what we
have Just said will give you i1deas., You might remember a
meeting that you were at where some one said something that
inspired you to a new idea which you presented to the group.
0f, you might recall reading an incident in a story which
was very much llke one you had previously and which you
remembered from seelng a similar incident in print, I am
gure you have seen some one who has reminded you of some
one you know. By the same token, have you ever listened to
a beautiful plece of music, or seen a lovely palnting ﬁhich
made you say to yourself, "Gosh, I'd like to be able to do
that!" or perhaps, "That was truly beautiful, it really
inspired me." These are not uncommon experiences in life.
Almost every individual has at some time been profdundly
affected, influenced or inepired by some thing or some one.
Inspiration is a very real quality in our lives; one which
all of us have experienced at one time or another. The
sources of such inspiration are usually the thinge we hold
to be good; either insofar as they are beautiful, to sight

or sound or worth while, insofar as they are stlmulating to
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the mind and of reward to the emotions. One thing however

I think you will agree with me on, 1s that before we could
recelve such an-inspiration, we found it necessary to ex-
pose ourselves to thege Sources of Anspiration., For example:
Before we could derive any pleasure from a painting, we had
to see the painting. Before we could be moved by a piece

of mueic, we had to hear the muslc, or before we could

be influenced by a berson, we had to meet that person and
listen to him,

Take this analogy and apply Lf to the sub ject of our
discusslon; prayer. Certainly you will agree that any
ldea of God that we have involves an idea of that which
1s the most beautiful, the moet worth while, the most in-
eplrational. His existence, includes within it these
qualities which are most inspiring in our life. But many
times 1t is difficult for us to focus our attention on
thie Divine Idea.

1) Prayer acts as that agent which can help us focus
our attention on the Divine for purposes of receiving in-
spiration. It 1s that agent, by which we are exposged to
God, to receilve inspiration from Him. Just as eyes are
the agent to help you receive inspiratlon from a painting,
and ears are those organisme through which you receive in-
spiration from & symphony, so prayer 1s the agent thrndgh
which you may expose yourself to God in order to receilve

inspiration from Him. Prayer then, becomes that agency
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through which we bring God, whatever we mean by that term,
into personal relationship with our 1life, letting God help
ug as we struggle to know right and good. "Just as much
as we pray because we believe in God, we believe in God
because we pray.“l

2) There 1is another reason why we pray. A very fine
philosopher of modern times once sald, when asked why we
pray: "We pray eimply because we cannot help praying."z
By this he meant that all of us recognize that there are
times in our lives when we run up against a problem or a
sltuation where no one else and nothing else that we would
ordinarily turn to in éur lives, can be of much help. At
this time, we find ourselves instinctively praying, whether
we want to or not. By doing this, we are turnlng to a power
not ourselves, for either help, or contentment or an inner
feeling of relief, as well as for inspiration.

3) A third reason why we pray is because we want
some thing. It may be elther of a_material, or a non-material
nature, but we reei the dgsire to have something, and we
do not feel that we can get 1t on our own. The easiest
and most natural thing to do then, is to say "God give me . "
This last point deserves our careful consideration, for
though 1t 1s the most common reason given for why we pray, 1t

may be that it is the least vallid reason.
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III. What Prayer Is

1) Prayer 1s a dislogue between God and man. This

may sound incredible to you but it shouldn't. You go
through almost the same thing every day of your 1life. Have
you never been g0 angry with yourself that you have given
yourself a good bawling out? You find that you take one
slde of the argument, usually the side of the attacker,

and your alter-ego (other self) takes the other side.

Thls alter-ego is made to bear the full brunt of your
attack., You are 1lilable to call it names, curse it in-
wardly, tell it what a fool you have been, what big mis-
takes you have made, how you could have done better. You
mentally tear yourself apart in anger, and when you are
all done you find that you feel much better. By the same
token, when you have done something extremely well, and are
pleased with youreelf, you find yourself complimenting your
alter-sego (your other self). You say, "Well friend, that
was pretty good!" "I'm prouwd of you." "You did a good job,"
and you give yourself a mental slap on the back. In both
instances, you are holding a conversation with yourself, a
dialogue. Prayer, as practiced in most religions, 1is
basically the same thing. "It assumes the dlalogue form,
The individual who prays identifies himeelf with the ego
and addressee his prayers to an alter (other whom he belleves
to be superlor to himself in power and thus able to effect

what he could not accomplish alone).“3 In primitive religions,
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this alter was a stick or a stone, but as man realized
that the stick or the stone could not help him, they
were replaced by an idea of God—-a being who embodied

the highest and loftiest agpirations of the ego.

2) "The Language of Religion." So far, we have not
based our idea of what prayer is on the ne§eseity of say-
ing that éod actually existas. What has been impoftant is
the exletence of a God idea, as a focal point in our think-
ing. But it 18 Just as plausible to base a theory of what
prayer is on the idea that a God really does exlst and that
furthermore thies God 18 a God who is close ‘to man,yet ex-
ternal from him.l This is . the traditional viewpolnt held
by religion. God is an.dqtive, real, living agent, who
acts in our lives first subconscliously insofar as we feel
the need to pray, and then 1n our conscious belngs, through
thé medium of prayer. As you can wee, this concept of
prayer requlres a belief in God's existence. 1Is this
belief valid? The answer to this question is to be found
only within the individual mind. We have tried to lndicate
where belief in God's existence i1s a logical, reasonable
' doctrine. One who believes in God is neither a fool or
a simpleton. It is Just as sophisticated to believe in
God as 1t is to deny his existence. Sclence cannot dis-
prove God any more than philosophy or sclence can provs
Him, nor does 1t want to. Many of us are prone to accept

or reject an idea on the basis of sclence's acceptance or
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rejection of that idea. Certainly thie is the valid ap-
proach %o any given problem, but it is not the only '
approach, There are other criteria of truth. Science
1tself oftimes has trouble even proving or disproving .
natural laws, A good example of this 1s the law of gravita-
tlion. They can tell you how it works, but not why things

go on in this fashion. Many natural'scientists who are

believersin God explain gravitation. as the way God acts

in keeping particles of matter in their places and that
every important sclentific hypothesis is, in the ultimate
end, a theory about the manner in which God thinks and acts.
Agssuming God to be an actuel and close reality, gll natural
procesges are Just evidences of His actions. To say that
prayer 18 wholly an affalr of the organism interpreted
scientifically, 18 not to deny the actlon of God but to
affirm 11‘..4 It makes just as good sense and possibly better
to gay God is, as to say he 1s not; In such a theory of
prayer, the object of our dialogue (the other or alter-ego)
becomes God, since according to the view outlined above God
18 everything and in all things. He 18 in the atone Just
as He 1s in you and me, but remember, to say that God is
represented in all things, does not mean that all things

are equal expressions of Him, Certainly you and the ant
are not equal in any way. The important fact to remember
in the religious view of prayer, 1s that God 1s a close

God. He is close to man and close to the universe, ‘.
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3) Can you find yourself here? Were you to ask ten

of your friends for a definition of prayer you might end
up with eleven or twelge definitions, since some would
express two ideas., Prayer is Jjust that difficult %o
define., Here are a series of various definltions to
prayer: 8ee if any of them express your sentiments on the

sub ject.,
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IV. Examples

"Prayer is a reflection of men's inner cravings
hopes and strivings. It will be high or low, re-
Tined or common, thoughtful or stupid 1n accordance

with the chracteg and spiritual endowments of the
person praying."

"Prayer is a wonderful intermingling of mystery and
certalnty; 1t is as if heaven and earth touched each
other and the far God thereby became the near God.
In prayer the life impulse of the man who knows that
God has created him turns toward the foundation of
his existence." To the living God there turns the
llving man whose innermost being craves for the
elevation and fulfillmentsof transcending the
limitations of mortality.

"Prayer is a dialogue between man and God, con-
galsting of the monologic prayer, in which man re-
lieves himself of his manifold burdens and afflictions,
seeking and f19d1ng relief in God who thus comple tes
the dialogue," :

*Prayer is a way to master the inferior in us, to

discern between the signal and the trivial, between

the vital and the futlile, by taking counsel with

what we know about the willsof God, by seelng our

fate in proportion to God."

"Prayer is a method which man employs for the pur-

pose of rendering himself a better channel for the

love of God."?

You see now that there are definitions of prayer
which are certainly hard to understand. We could fill a
whole volume with such guotations. As you investigate
the subject of prayer, one thing begins %o stand out, and
that is that basically prayer can be broken down into four
main approaches:l)Petitional, 2) Didactic, 3) Mystical, and
4) Psychological. Each has 1ts own particular approach.
Each has something to give to man in his attempt to under-
stand prayer, yet 1t it possible that no single one can be
adopted by the individual at the excluslon of the others:

® # # #* ® =
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V. Approaches:

God, "The Cosmic Bellhop"

The approach to prayer which saye, "God, Give me,"
is the oldest type of formal prayer known to man, God
1s concelived of as some sort of a genii or a bellhop
walting to do the bidding of the first person who rubs the
magic lamp or vho presses the spiritual prayer bell. It is
supposed that the genii will then come running to do what-
ever man, the master, wishes. When our forefathers were
primitive men living in the desert, they thought that every
special thing had its own god, and that each god had to be
appealed to on an individuval basis. "Primitive man had\no
conception of the regularity of nature: he had no conception
of forces and laws; the only activities of nature that he
knew were those mysterious phenomena round about him which
did things to him, and it was with these that he felt the
necessity for establishing friendly relations. Every
agpect of nature were gods to him—--the actual mountains,
stones, springs, trees, animals, stofms, etc. They were
greater than he; they controlled his destiny, upon them
he was dependent; and their good will was necessary for his
well being."lo The method of obtaining their good will was
by giving them something, and expecting them to give some-
thing in return, There was not much selection in this type

of prayer. People prayed to all kinds of objecte and for
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all kinds of things. When they wanted rain, they prayed

to a rain god, when they wanted sun, they prayed to a

sun god, etc. But, as these people grew up mentally,

they became more discriminating. They selected more
carefully the things to which they prayed for they

reallzed that rain or dry weather came just the same,
whether you prayed for it or not. Eventually they learned
to ask for things from One God. Essentially though, the
asking kind of prayer has not changed. We still ask God

to do things for us, to give things to us, or to help

us in some speclal way. It 1s stlll egolstlic and self
centered in thet 1t is man asking for some benefit for
himself from God. Today, though, "petition has a higher
character than just asking for material things. Today.we
pray 'Create in me a clean heart...' (ps. 51, 12) in order
that we may have truth whereby we may achleve higher ethlcal
action.“ll A good example of thie 18 whap happened recently

in West Memphis, Arkansas. The following is a newspaper

account of the incident:
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PRAYERS PAY OFF--—
. VOTERS TURN DOWN
RACE TRACK PLAN

West Memphis, Ark., Jan.
23, (UP)-=-Voters here re-
Jected a proposed $2,000,000
horse race track after op-
ponente of the oval staged
& marathan prayer session
in Memphis, Tenn., Jjust
across the Miasslssippi
river,

Unofficial but complete-
returns from yesterday's
referendum on the issue
showed 1533 votees against
the track and 1360 in favor
of 1t. A Baptiet minister,
the Rev. T, 0. Douglas, led
a'"victory" prayer in down-
town Weet Memphie immediately
after the result was announc-
ed.,

Arkansas Gov. Sid McMath,
who seld establishment of the
track "would be like putting a
honky tonk 1in your neighbor's
(Memphis) backyard, was
"gratified" by the outcome.

Cincinnatl Post
January 23, 1952

If prayer was Jjust petition and nothing more, 1t would

not have been long until the entire concept of prayer died

away altogether. Why? If the petition'was always answered

by God, man would be able to guspend or control the laws of

nature for his own private uee. What a disorderly and

cheotic world would result. And, on the other hand, if .the

requests were not fulfilledumnﬂnﬂdnolonger belleve in the

nelpfulness of prayer and so would stop praying. No, cer-

tainly prayer cannot be Jjust petition--1t musi be more than
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Just man asking something from God. Of course, in all

falrnees to this approach To prayer it must be said that
"
petlonary prayer is not simple; 1t certainly divides

into two categories-—-petitions for myself and petition for

ul2

others. There can be no question about the fact that

petitlonary forms of prayer exist in our religion, as

they exist in nearly every religion in the world; if there
ls a danger involved in the petitionary prayer, it is that
we do not understand that this 1s not the only kind of
prayer there 1s, and that as a matter of fact, it ranks
lowest on the scale of prayer. Too many of us have the
tendency to be like Huck Finn in our earlier example. We
are praying for fish hooks all the time, whether 1t be

for ourselves in the form of a new dress, or for others:
"God give him wealth." At these moments, when we find that
our prayérs are not answered; when we do not get the new
dregs, or he does not become wealthy, we become bitter,
and cynical, and in our most complicated language say:
Well, what good does 1t do to pray, prayers are not answered

anyway. There are, however, valid forms of petitionary

prayer:
The Didactic Approach

As self centered and egoistic as is the petlitional
approach to prayer; 88 much as it reflects the adolescent

stage of prayer, the Didactlc approach represents the

meture nature of man and his gelflessnese. In this type of
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whereag in the petitional, 1t was directed towards the
gelf. This Didactic form-of.prayer has oftimes been
called the higheet expression of Jewigh thought.

The Didactic approach is "other® centered. The
emphasls 1e on the recognition and praise of the Divine,
whatever the divine be for the individual. The Dlidactic
prayer, or praise prayer, stems from "intellect seeking

enllghtenment and wisdom; man steeps himself in God and

feels sustained."l3 "Teach me Thy path, show me Thy way,
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11lumine my darknesse," that is the language of the Didactic

prayer. Here we see man reaching his highest peak. It
is close to the admiration we have for a beautiful work
of art, and the inspiration we have from it. Once we
experience something beautiful, we long to share 1t with
someone elee and we Teel that we have to tell the whole
world about it. So too with this highest form of prayer.
Man, in his recognition of the beauties and grandeur of
the world around him, cries out his thanks to God. He
expresses appreclation for the creatlon in which he, man

has the opportunity and the ability to share.

Before such & prayer can be given man must prepare
himgelf.- The person needs %o forget himself, and his own

needs and think himself into & large completeness, 1lnto a

wholeness which tends %o magnify the whole horizon of his

view It is probably the most difficult of all prayers.
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It is
not easy for any of us to stop thinking of ourselves

2nd Tor ouraglves, especlally at a time of such deep con-

centration which prayer stimulates. Not many of us have

the bigness of heart or mind, the depth of feeling to pray:
As d1d the psalmist:

"0 Lord how excellent is Thy neme in all the earth!
who has set Thy glory above the heavens.

Out of the mouth of babes and sucklings hast Thou
ordained strength because of Thine enemies, that
Thou mightest still the enemy and the avenger.

When I consider Thy heavens, the work of Thy .
Tingers, the moon and the stars, which Thou hast
ordalned,. y
What 1s man that Thou art mindful of him, and the son
of man that Thou should care for him.

For Thou hast made him a little lower than the angels

and hast crowned him with glory and honor...
Ps, 8

Maimonides put it this way in the fifth of his famous

thirteen articles of faith:

"I firmly belleve that the Creator, blessed by His
name, alone 1s worthy of belng worahigﬁd, and that
no other being is worthy of worship.*

What is implied here 1s that slnce we direct our prayers

to Him alone, we are certainly conscious and convinced that

He, being good, kind and merciful will listen to our supplica-

tions.

Bachya:

er for you to know my brother
in prayer

t the aim of our devotlon
2g§sists in naught save the goul's longing
for God, humbling himself before Him and
extolliﬁg the Greatoi5w1th praise and grati-
tude unto Hils name."
t such a concept of prayer can have for

"It is prop

The elevatlion tha

the individual mekes the Didactic development one of the
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most glorious testimonies to the development of man. To

come from the narrow, selfigh idea of prayer which makes
of God a sort of "cosmie Bellhop" to an idea and ex-
pression of prayer which makes of the Divine the object
of man's deepest feeling and highest praise, 1s indeed
e miracle to behold. If there are miracles in our world,
such might well be considered one. What a source of in-
spiration and courage to man, as he continues to climb the
road of eivilization to the peak we oftimes call happlness.
"Do not make the prayer a fixed claim or demand,
which must be fulfilled, but a supplication for
mercy, which may or may not be granted." (Mishna
Abot 11.13)
S0 spoke our rabbinical forbearers over 1500 years ago.
| Mysticism
No account of prayer would be complete without a brief
presentation of the mystical approach. Much maligned, and
oftimes miesunderstood, the mystic has not alwaye been received
well by minds in which the ratlonal approach to a problem
has always been emphasised. For the mystic "prayer 1s

gpiritual ecstasy;“ One mystic has described 1% thils way:

Tt is as Af all our vital thoughts in fierce ardor would

We try to see our
w16

burst the mnd to stream toward God.

visions in His 1light, to feel our life as His affalr,

The petitional end the Didactic prayers draw a sharp

digtinction between the different natures of God and 'man,

In mysticism though,this line is nelther so sharply drawn,
3

"Man," He says, "18 not so com-

nor so clearly emphﬂsizedf
: n,ul?

pletely outside of God, nor God so outside of ma
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Inm
ystlelem the emphasis 18 on the inwardness of the

religious spirit ang the struggle which man goes through

in his attempt to unite with God, God does not answer

prayeér, ror the mystic, He ghares prayer with him, The
essence of religious Judaism, for such a person, is the
awareness of the reciprocal relationship between God and
man. Plety therefore becomes allegiance to the will of
God. It implies a resolve to follow & definite course
of action in life which is in pursult of the will of God.
Imagine if you can, an intimate conversation with a very
cloge friend, At such times you give a little attention
to that person's voiée or his physical appearance. What

You are concerned with is what is being said, and the

attempt to better understand the nature of he who says it.
S0 toowlth mysticism: 1t 1s the constant conversation be-

tween man and God in whieh the presence of the latter is con-

stantly sought.

tPhe drive toward practical conseqguences is not
the force that inspires a person at the moment

he prays...the hope of results may be the motive
that leads the mind to prayer, but it is not the
content which fills the worshiper as consciousnese
in the essential moment of prayer...Prayer 1s the
yielding of the entire being to one goal, the
gathering of the soul to God, toward His goodness
and power and asking Him to interfere in out lives

11 prevail in our affairs. The
Bl ARG B N in man's goling beyond Him-

of prayer lles
nggngﬁd 1npﬁig gurpassing the limits of what is

human."l :
The Psychological Approach
| rayer that we will concern our-

The last approach top
selves with 1s that one which will probably have greatest
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appeal, :
ppeal It 48 an approach which is completely man sentered.

- We all recognize that within ourselves there are
8 :
reserve powers of energy which we are not vsually aware of.
1t 1s these reserves or energy that we call upon in times

of real need, When we have to work hard over an exeam,
when we are in a dangerous position physically, we find
that we can draw strength from these reserves of energy
which give us the ability to continue on without feelling
tired or worn out. As a matter of fact, we find that in
such sltuations we feel fresher than ever before. "Stored
up in the brain and nervous system as well as elsewhere in

the organism, are large reserve resourcee of energy of which

ul?

we are ordinarily unaware. This reserve can be tapped

in many ways: The waving of a flag at the right moment in
a battle, can turn the tide from defeat to victory. A
slogan hurled out exactly at the right moment in a speech,
a name called out, the picture of a dramatic and emotional
incident brought to the eyes of the viewer at just the

right moment, all these can elicit the reserve powers mention-

ed.

Prayer is a means to apply these reserve powers when-

they are needed. Through the agency of the alter-ego man

can achleve things he would not ordinarily achleve, This

18 probably why when we are gufficiently hard pressed we

all do pray no matter how great our religlous scepticism
may be at other times.(W.Zéb)

Through prayer, religion insists things come about

4
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which cannot be realizeqg in any other way. “Energy which

except for prayer would be restricted, is set free by prayer

and operates in some part, be i1t objective or subjective,

in the world of facts, " (Wm, James)20

The question raised immediately in the minds of most

people reading this is "does not the efficacy of prayer
depend upon the unproved assumption that the Alter actually
existe, not merely in the mind of the person who praye, but
also as God in the external world?"

The answer is No! The efficacy of prayer does not
depend on such exlistence.

a) It is possible for one to be uncertain in his mind
about whether there 1is an actual God to whom he prays or
merely a God of his imagination and still be able to dirgct
prayer to that "gomething not ourselves." The helpfulness
of prayer 18 not deﬁendant on the worshipers understanding
the philosophy and psychology of the process, any more than
1t i8 necessary for a man to understand all the chemlcal
structures of food in order to derive nourlehment from 1%t.

The efficacy of prayer is & matter of immedlate experience;

questions upon which 1t 18 unnecessary for the worshipper to

make up his mind in order to receive the beneflts of prayer,

i.e., suppose a building was on fire, w
water on the flames Just because he d@ld not

ould 1t be wrong for

& man to throw

understand the chemistry of combustion.
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b
) If a person knows he can receive large moral

benefits through prayer, and he feela the need for such

moral benefits, he should not refrain from pr&yiné Just

because he does not know whether the thing to which he

prays 1ls an actual existent or Just a product of his own

1mag1nation.2

You can see that this appro;ch to prayer 1ls a radical
departure from anything we have had up to now. It says
that man hae tremendous reserve powers which he can (and
does) tap at will in momente of strese. More than that
though, 1% says that prayer, insofar as 1t motivates the
gelf, can produce changes in the human being and in society
which under conditione devoid of prayer, we would not be
aware of. Theodore Herzl once sald, "If you will 1%, 1%t
is no dream." This 1s & manifestation of this type of

thinking. "Prayer cannot by itself ehange fate, 1t can

22
however, change character.”

One of the first men to take this psychological

approach to prayer and mold it into the Jewlsh frame was a

man who is still doing a great deal to influence Jewlsh

thought here in America. ‘Hig name 18 Mordecali M. Kaplan.

He too, places the emphasis on man, as stimulated by CGod,

but on men nevertﬂelesei He has tried to reconstruct Jewlsh

thought from the age old traditional sources of Judalsm, but

ag a modern man he feels that fprgliglon ean no lopger be a

matter of entering into relationship with the supernatural.

The only kind of religion that can help man llve and get the
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moat
08T out of his 1ife will be one which will teach him to

ident
entify as divine or holy, whatever in human nature .or

in the world about him enhances life.“23 Men must no
longer look upon God as aresgervolir of magic power to be
tapped whenever they are aware of theirp physical limita-
tions. "Bellef 1n God as here conceived...functions as an
affirmation that 1ife has value...God can be found only by
participation in human affairs.“zu God is a power not a

person. God 18 the power that makes for,..co-operation,

right living, freedom, and the rebullding of human nature
and society. Prayer thergfore becomes the utterance of
thoge thoughts which try to bring man closer to an awareness
of this "Poer that makes for.' Every effort to.articulate
our sense of life's worthwhileness in ritual and prayer is

a means of realizing the godhead manifested in our peraonal
and social experience.25 ...To those who formerly prayed
for rain, God was & being who gave or withheld rain as 1t
sulted His purpose., There 18 no roon for such prayer in a

conception of God 1n which giving or withholding rain at

will does not enter. There will always be need, however,

for prayer which rouses & yearning for those abillities of

mind and body, or for that change of heart and character

would enable us to avall ourselves of such aspects of

which
§ 26

life as in their totality epell God.

Prayer then, for Keplan, &8 well ae for others who accept

the psychological approach, 18 not so0 much man's communica-
tion with God, but man'se communication with the highest
g 4
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that he can think, 8timulating his superconscious self,

not only t0}11ve, but to live at our best, or as we ought

to be, and to live a life of greater .activity. It is
through prayer that we oftimea.can effect this stimulation
releasing the surplus of energy we all have. Prayer mekes
us aware of the difference between what we are and what we
ought to be, and helps us evoke from ourselves the Higher
Self. "In praying the honest worshiper must not only
believe in the possibility of his own self fulfillment and
that of mankind, he must ever seek to know and interpret
the facte of the universe in order that he may contrilbute

to the development of himself and all mankind.“27
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IV. Is Prayer Angwered?

The Petitional Pravyer
1) This

1s the question most often asked by people,
young and old.

The answer ies not easy to give, because
1% depends on what your meaning of the word "answered," ie.
If you want to know, can you change God, the answer is No,
but 1%t can change you, as you relate yourself to God. We
have already tried to point out that if the only type of
prayer you resort to ls the Petitional one, and the things
for which you ask are of a material nature, or of a nature
which even though i1t might be in the power of the Divine to
bestow, would cheapen God to bestow them, then probably
Prayer for you ie not answered. Does prayer give you material
things? Probably not, in the direct sense of the term.

2) . Sometimes we have a tendency to ask things of God
%hiehglf he-fulfilled would violate his’ own natural .laws,
Now no one would pray to God to permit him to Jump off the
Empire State Building and live, yet many people think nothing
at all of asking Goa to make them beautiful physlcaelly or
to give them a physical strength which their constitution
Thus is an abuse of the prilvilege

could never give them.

of prayer. One cen pray for beauliy AT by WML ong meang -

a beauty of the inner personallity, which eah and oTilnes

ig reflected in the face. How many times have we all said

5P o pn. B WEnE nghe isn't really beautiful, but there

ig a kind of beauty to ner face which Beems FO BHEDE DLER

of us can have our physical qual;ties changed
e =

out." Non
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through orayer, but we can stimulate and inspire the

characte
racteristics of courage, and initiative, which govern

the purely physicel, so as to enlarge thelr cepacities.

"The answer to the prayer may be in the prayer. The
effect upon the man who prays may, in one sense, be pro-
duced by the man: but if so, that is only because the
man himself ia not "alone" or because prayer mekes him
receptive to mysterious influences, or strengthens and
makes vivids within him a part of him which is Divine.“28

A wonderful example of this type of 'influence was
seen by Jersey Joe Wolcott when he took the heavyweight
championship away from Ezard Charles. After he had won
the fight, they asked him how he had done 1t. His answer
was "I prayed in my corner briefly, before the fight and
in between every round. I guess 1t gave me é lot of
strength." Was hils prayer effective? Was 1t answered?
Can you you pray this way? _

One of the purposes of thls section 18 to show us how
ta best discriminate intelligently between the purposes

) which prayer is effective and those for which 1% is not,

When we learn to meke the dietinction between the trivial

and the things for which it is morelly right to pray, we will

go far in finding that prayer can be answered.
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VII. The Value of Praying

When we ask the question,"Is there a value to orEgeD,?

what we are really asking is, "Does BhETeY THaAAe Hie

desired effect?" 1If i1t does, then certainly we can say

that prayer has value, ang ought to be developed by us.

Sec
Let us examine life to,whether or not prayer produces any

desirable effects.

a, 0On the mind

Prayer can give us peace of mind, &
Teeling of calmness, courage and self
mastery.

All of us are possessed with tralts that
are the birthright of animals as well as
man, We have drives for sex, food, and
gelf preservation. When we let these
drives run riot in our lives, we become
like the animal, but when we channel
them properly, they become our greatest
assets in creative life. Prayer can
help direct the thoughts and wishes which
spring from these drives, into useful
channels. = Prayer in thls sense, ls
reflection on the self, which makes a
man say to himself: "Walt just a moment,

pbefore I act, am I acting in accordance

with my highest principles. Am I express-
ing the Divine, within me, or am I sinking

to the animal level?"®
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We are all well aware of the field of
medicine called paychosomatlie medicine.
This branch of the medical science
recognizes that many functional all-

ments and diseases are the result of

the thought and emotional processes

in man, It tries to cure these allments

by working on the mind, Many times the
doctor has gone to the Rabbi or Minlster
for help with a patient. The power of
prayer ia well known in this field. You
hafe heard of Christian Sclence and other
faith healing branches of Christianity.

The members of these churches have bullt

en entire religious structure around the
power of prayer to heal sickness., How-
ever, one failure that many of us who do
not understand the fleld too well, are
prone to make is the faillure to distinguich
petween that whilch can possibly be affected
by prayer and that whichlcannot. Gbviously
prayer cannot heal a broken‘bone, a cancer,
or even the measles. These are organic
Prayer can only function

problems.

effectively, in cases where there 1ls no

- dapage or degtruction to organic tlssue,
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Tor example: It can help the invalid.
It can 8trengthen his mind, if in no
Other way than by making him less
irritable and less despondent. Such

& person's 1life becomes an example of
courage, and a strong influence for
good on the people around him. I am
sure all of you have at :one time in
Your life met such a person. Ask him
some tilme if he ever prays and whether
or not it 1s of any help;

Such a person's prayers, although they
may not be literally answered, 1f they
enable him t¢ draw upon the reserve
powers of his subconsclous, give him
calmness and courage, and make & real
moral hero out of him,

C. On the minds and bodies of others

" Prayer can have an effect on others
provided one of two conditions is met:
a) either that person who 1s prayed for

knows that he 1s prayed for, or b) that
person who prays comeg into socilal con-

tact with the person for whom he prays,!

For example: také-a son who 18 in the

Army, in Korea. If he knows that his

mother is praying for him, 1t can bring
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to the surface of the boy's mind certain
memoriesg, previgusly left dormant and
release certain impulses which had
hltherto been untapped. These memories
can inspire him, give him courage in

the face of fear, and strength at a time
when he would most like to run away.

(Of course, one of the requiremente is
-that the mother, or any person in her
place, be held in esteem and respect by 4
the boy) Is prayer valuable in this
instance? ‘

Secondly, prayer helps us to be more
humane. You cannot pray for somé one
an& not learn to think of him in a way
which will increase your appreciation
of the good in him.

One thing to remember: Prayer 1s valuable

and effective, never as a substitute for
action, but as a gulde and stimulus to

action. You can think all day long about

breakfast, but to get 1t, you have to get
up and go downstairs for it. "God helps

them who helps themselves® is a true

mexim, in this one instance. There 1s a
?

wonderful old legend whlech the rabbls

tell 1n this regard about ﬁ small Jewlsh
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town far off the main roads of the land.
It had all the necessary municipal in-
stitutions, a bathhouse, a cemetary, a
hospital, and a iaw court, as well as all
kinde of craftemen, except----—-a watchmaker.
There Just was no watchmaker in the town.
Naturally in the course of years, the
clocks and watches in the town ran down
and got out of order. This caused a great
deal of confuslon and concern among the
towns people and two schools of thought.
developed about what to do: some said,
ignore the watches completely; but others
felt that it was better to have some time
thaen no time at all, andthey wound their
watches and clocks faithfully every day.
One day there was good news for the town.
A watchmeker had come to settle there.
Immediately he was deluged wlth watches
and clocks to repalr, but the only ones
he could repalr were those that had been

kept running--the abandoned clocks had

' 0
grown_too rusgx!3

d. On The Physical Environment
Wyherever men learns the way to overcome

the difficulties 1in his physical environ-

ment, prayer, by releasing reserve powers
?
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of subconscioug energy, wlll strengthen
his faith ang courage and will render him
able to carry out his work."’l It is
difficuly to conceive of such a tremendous
physical task as the construction of the
Panama Canal, or the building of the first
transcontinental railroad, without
thinking of prayer. Do you think it
poesible for such monumental tasks to

_ have beeh undertaken without the prayer
of the men who worked so hard on these
projecte? Certainly such tasks need the
inspiration and genius which can come

from prayer.

-

What then is the value of praylng?

What

"To inspire patience under afflictions, hope
in adversity, courage in the presence of
danger and calm confidence 1in the face of

death itself.“32'

Mt (prayer) makes our shadowy ldeals shine
forth like radiant stars upon our horizon
and shows us the role that we are to play in

iife, We learn %o Juggg ourselves in the
1ight of these ideals.

effect moral reinforcement of

through the action of the Alter (ego)
gﬁgﬁa::e:ould bg imposeible to the same extent

through any other agency."
18 the Value of Preying Publiecly?

"Prayer can

children and parents.

I pray Just as

This too 18 & question which is raised by both

Why ehould I pray publicly, can't

well at home, or in my car, or in a field?
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What are the reasong for public prayer?

a,
Prayer develops the Soclal sense of religion, the

feeling of community and togetherness. Wo Epe abk Bo ¥HCE

world alene. Group prayer mekes us more fully conscious

of this fact. Prayer, with others, gives one that important

feellng of group belonging. We gain strength in the knowledge

that tThere are others, who feel the way we: do, share our

ideals and our goals, and will, at least ideally, help us
achleve them. New areas of virtue and activity become
opened up for the individual. |

What would happen to race prejudice if Negroes wefe
allowed in every church in America regardless of 1its denomina-
tion? WIf a group of people, were to pray sincerely for
mental and moral changes in themselves, these would follow
almost without limit."ss Imagine, for example, a congrega-
tion which was to aarnesﬁly and devotedly pray for better
gocial and moral conditions in the city in which they lived,
‘aueh prayers would be reall& effective 1f the people in the
strengthened and inspired by their

church or synagogue,

prayers, were to increase and make more effective thelr
]

points of social contact in the city. What 1s true of the

city, is also true of the nation and the world. Prayer here
]

1g used as a lever to pry man from his firm seat on the

temple pew to an activity which comes from constructive

thinking.

A wonderful example of suc
ytings of a man who has spent hies life-

h a stimulating prayer 1s to

be found in the wr
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time
meé dolng Just the things that mést men talk about,. This

|
man’s neme ls Dr. Abraham Cronbach. Listen to one of his

prayers:

"Et;rgal One...Deliver all who are ill-paid, over-
worked, or placed amid unfitting or humiliating
conditions of work, Help those who are unsuited,
unheppy, or unwilling at their work, and lead into
happier hours those upon whom the blight of unemploy-~
ment hath fallen, May ampler wisdom, gréwing within

Ogg eﬁonomic life, soon find a way to end 1ts many
woes,

The least point to mention in connection with public
prayer may be best explained by an example. All of you have
attended a symphony concert, where you have heard a piece of
music that you had previously heard on a record or on the
radio.. Somehow it seems more beautiful at the concert. -You
can ﬁear things in‘it you never heard before. Why? Because
your attention is pin-pointed. All your attention is con-
centrated on '‘the symphony that 1is going on before you. 8o,
too, with public prayer. When we pray in public, we have

an opportunity to pin-point our attention, to concentrate on

a dialogue with God, whether it be to petition, to pralse, or

to stimulate ourselfes to newer helghts of thought and actlon.
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VIII. How We Pray

T =
here have been volumes and volumes written on the

sublect
J of how to pray, and each denomination and religious

group has 1ts own prayer manual and prayer approach. It

seems that there le no one answer. "Every one must pray at

the level at which he is actually 1iv1ng,“37 Yet there

are a few general guldes which can be set down and sald to

3

apply to all in their prayer.

l. VWe must continually grow in our prayer, whether it be

g from the petitional to the mystic, from the p%&cholbgieal fﬁ
the dldactié, whatever be our own approach, prayer must
i1t our needs.
2. Prayer should have the elements of both private and
public participation, if it 1s to be totally satisfying.
3. A prime requisite for prayer 18 that the individual
direct his attention wholly to the task of praying.
4. Prayer should arise out of a felt need on the part of
The motivation should be from within,

the individual.

not from without., Do not pray Jjust because people tell

you to, but pray because you feel the need for prayer,

eeper sensitivity to the self, the

which comes from & a

world in which the self lives, and to other 1ndividuals,

with whom you 1live. .

a
N 5, Ppayer needs control Of boyy and mind, so that you may

first be able to pray, and then having recelved the bene-
fite of prayer, D€ able to bring them into fulfillment
?

either by increased gensitivity, feelings

in your 1life,
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of satlsfactlon, or actions which will work for the
improvement of the community.
Remember, those who can't, crlticiie, those who qan,create-

—~

Prayer is an sct of creation.
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CHAPTER 5

»«« IF I SHOULD DIE

I. Motivation: How a Man Gave Up the Ministry

The following account 1s the true story of a man who
at one time was studying for the ministry, but gave it up
before completion, He walked into the office of his
psychology professor to say good-bye, "Does this mean you
are giving up your plan to go into the ministry® "Yes,
I'm afraid 1t does," the student replied. "I don't see how
I can go on with 1t. That is the reason I am leaving," IHave
you time to sit down and tell me about 1t?" He sat down.,
l.'Waell, it's about like this," he began, "In my course on
religion we talked about man's soul as 1f it were the most
real thing in the world, and over here in psychology we
talked about braiﬁ-reactiona as if that 18 all we know about

humen beings. The word ngoul' doesn't appear in any of the

textbooks we have read. You don't even use 1t 1n the clags-

room, Tﬁus in one classroom I am a living soulj in the other,

a brain machine. Now these two do not parallel, they are

divergent I had to choose between them; and since I get

a feellng of certalnty in all my sclence classes that I

can't get anywhere else, the more gecientific I get, the
less I find there is for me to go out and preach about., I

just do not know what to think about these questions in
religil I do not know 1f there 1s any spiritual world.
eligion,

ou teach & sunday'school class, How do you
y

Do yout? I know

look at these things? FoT instance how do you look at the
ook a e
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questlion of 1mmorta11ty?“l

Ah, There's the Rub

One of the strangest paradoxes of our modern society

is that in any given school, yoii-ten walk into one Teoi

and be taught that when a thing dies it is complete and
final, and the very next period you can walk into an English
class and be told of the "immortal bard Shakespeare.' Now,
elther there 1s immortality or there is not. It seems as
though the chemistry professor says one thing, the English
professor and the rabbl the other. No wonder there 1s 80
much confusion about thie entire business. How many dif-
ferent kinds of life after death are there anyway? Who 1s
right? Are there any proofs for thie sirangest of phenomena?
We know there 1s death. There is hardly a person alive who
has not had death force its attention on him in some way--
the loss of & friend, a loved one, a relative, perhaps even
a favorite pet. We all know what'death is., Now what in the
world can a life after death be?

II. The Different Kinde of Immortality

er been to any kind of athletic game,

If you have ev

you have watched the players warm up before the game began,

Anyone who has ever played in & sport knows the lmportance
It limbers you up for the

of this short "warm-up" perilod.

contest., Without 1t you might yer
guring the opening minutes of the game

y well develop a cramp or

a sharp muscle spasi
ur system was not gqulte ready

because of poor cireulation; ¥O
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for the violent physical exertion you were about to perform.
The mind is no different from the body in this respect. It
has To be warmed up a little before it can tackle big Jobs.
We are not usually accustomed to think about such things as
immortality, and so rather than throw ourselves into what
might well be one of the most difficult games of our present
intellectual career, it might be good to take a brief “warm-
up" period.

. 1. First of all we must understand that since no one
has ever experienced a sustalned death, and been able to
comé back and réport to us about 1t, our discussion of a life
after death will have to be purely on the level of thought
and speculation. No one can ever take you into a laboratory

and "prove" to you the existence of lmmortality, the way one
can prove that two parts of hydrogyn plus one part of oxygen
if put in combination will produce water. Thig latter proof
is one you can see and reproduce at will, neither of which
can be done with immortality. Anyone who is looking for such
a proof had better stop reading right here. No such proof

exists. But this is not .the only type of proof which there

is,

it 18 not even the only type of proof used by the

scientist.

2. Many times gcientiste, as well as those people

who deal in the realm of thought, use a method whereby they
demonstrate reality by & process called inference. In this

they go ffom that which 18 experienced to that which
process,
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cannot by its Very nature be experienced.

l.elWe will all égree with the scientist who says that
the universe is saturated with what we call "ether.”
It 1e invisible to the eye and imposglble to touch,
and yet we say that 1t is there, How can we make
this etatement? Certainly it cannot be proved by
direct demonstration. We prove it by inference.
We see llght and we know that light moves in waves.
Of what are the waves made? Certainly they are
not made of any form of matter as we know it, for
to our senses (sight, touch, smell, hearing, etc.)
the atmosphere in which light moves, seems emply.

Yet these waves of light cannot be waves of nothing
that move in nothing. "Therefore," state the
seientiste, "because we observe the nature of
1ight, and know what 1t moves in waves, we know
that there has to exlst in the atmosphere a sub-

stance which 1e invisible, inaudible, and in-

tangible, and yet as real as anything that can

be seen or heard or touched. This substance 1s

" ether. The unlverse is soaked in 1t, as a sponge

15 soaked in water, and yet it is intangible,"

How did we arrive at 1t's existence? By using
Tow

the procesgs of inference. In like manner do we

blish the existence of atoms. The uniformity

esta
f nature also flows from this approach. We
0 )

umerable illustrations of

could go on giving inn
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what 1s meant by the proof of inference as con-—
trasted with the proof of experience, but enough
has been gaid %o make the validity of this proof
clear.2 One thing should be added. It is these
truths of inference and not at all the truths of
actual experience which constitute the very condi-
tion 0# all sclentific progress, Were the scientist
obliged to restrict his knowledge to the one proof
of exlstence and accept nothing as real which he
had not seen or touched or heard or measured or
weighed or tested, then sclentific achlevement
would be at an end.

b, So Much for our Warm-up

It ie important to understand this distinction in
proofs if we are going to continue our examination of the

idea of immortality, for although we might not be able to

prove the existence of a life after death by strictly ex-

perienced methods, there is this great realm of inference

which can, and does, validly open the discussion for us, and
’ 2

B ch we never thought of
which indeed might give us Wproofs" whi _ .

before.

Just as there are different ways of proving a thing, so
too are there-different jdeas aboub the thing to be proved.
The next section will trYy 40 explain some of the different
kinds of immortality that people think exist® in thie great

myeterlous &area of théught.
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III. How the Whole Thing Got Started

The Dreams We Have

14
« Have you evepr dreamed of a conversation you have

had with someone you knew was dead? It is not an uncommon

experience. Many people have had the experience of being
aroused in the middle of the night at the sound of some
volce calling thelr name. They will sit up in their bed,
gseemlngly wide awake, pinch themselves Just to be sure, and
etill hear a voice calling their neme or holding a discussion
with them. Were some one to say to youw that this 1s a posi-
tive indication that there 1s a world beyond this one, you
would, in all probability shake.your head knowingly, and

gay to yourself, "this person is & llttle bit crazy." And
yet, 1t was exactly out of such mysterious dreams that the
early primitive people of the world came to the conclusion

that there must be some sort of &an existence beyond the grave,

Early Judalem was no exceptlon. They, like the early Semltic

peoples who lived around them, also began to develop the

idea that on death, the gsoul, an independent part of the

body, lived on in some shadowy, nether world called "Sheol."
]

It wae the land of "no return" to which all souls were com-

mitted. No one knew exactly what 1t was like, and 1t was

not too important. In Judaism, the emphasle was: w7l &

not on death.

e hour of repentance and
B 22 this world, than the

E;g%edzig: of the world %o come."

(Rebbi Jacob)

always on life,
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30 spok
bPoxe one of our ancient sages, Graduvally though, con-

t
dltions changed in the primitive world. The Jew was in-

fluenced by two things: The 1deas of peoples who lived

around him, and the Oppressione of the mightier nations

around him. As he was conquered, and taken into captivity,

he began %o ask himself the question: "Why is this happening
to me? What have I done?" Although there were no complete
answers to these questions, some satisfaction was found in
the 1deas of a life after death that were then popular in

the world. This mysterious nether world, becamé a place

to which all souls went after death, and from where God
could rescue the souls of men if they were deserving of

being rescued. The Bible became a source of this view.

Taking such phrases as:

iThy dead men shall life, together with
my dead body shall they arise...' Is. 26.19

"For Thou wilt not commit my soul to the
grave; nelther wilt Thou suffer Thy plous
ones to see corruptlon. Thou wilt show me
the path of 1ife; in Thy presence 1s fullness
of Joy at Thy right hand there are pleasures

for evermore." Ps. 16.10-11
Our early forefathers began to weave a beautiful fabric of
life after death as reward for living a good 1ife on earth,
There are many other pass&ges in the Bible which seem %o hint

at the idea of a life after death, but for every passage

cate a positive attitude we find 1ts counterpart:

which seems to indl
hey shall die, but the dead know

"for the living know that ©

nelther have they any moTe reward. (Eec. 9.5)

not anything
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Just what
this life woulg be 1like, whether it would be a

‘complet
P € new life of body ang soul, or just the soul, was

all ve
Ty vague in Judaism, The coming life was, itself,

very vague. Just how it will occur, Just what it will be

like, who will be there; all these questions were left un-

angwered by early Judaism, for, said our religion, they are
essentlally beyond our understanding., "We know nothing but
the basic fact that God can restore to 1life that which is

dead and that a resurrection (a renewal of the body) will

Ill'"

take place, As we read through the literature of these

early days of Judeism, two things become clear: 1) that
although there was reference in Judalsm to a life after
death, there was always much greater emphasls on this 1life
and the value of perfecting our stay here on earth, and
2) there did develop early in Jewish theology the idea
of a separation 5etween body and soul. There was, to be

sure, a great difference of opinion as to what happened to

the soul once separated, but there was not much guestion as to the

Beparate.exietencé of;thg;soul. That was taken for granted.

The medieval Jewish philosophers all had various con-

cepts on the soul and 1te future., Some followed Plato's

jdea that the soul had & pre-existence before 1t entered

n, and on death returne
Ibn Daud and Maimonides, sald that the

d to ite former place,
the body of ma

while others, notably
soul was created by God at the birth of every man and on

o God 1te Creator.
can best be found expressed 1in the

The traditional Jewilsh
death returned t

concept of 1mmorta11tY
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13th art
3 icle of faith of Malmonides, which to this Sh§ WLLY

four
be und in every Orthodox prayerbook., It is recited con-

stantly by those Jews who are not of a Reform outlook:

"I firmly believe %
hat there will take
place a revival of the dead at a time
- which will please the Creator blessed by

His name and exgulted b
ever and ever M e y His memorial for-

There are many people today, both Jew and non-Jew who believe
that the ldea expressed by Maimonidee is an accufate por-—
trayal of what happens to us when we die. So real is this
idea for the Orthodox, that there 1s still a very strong
aversion to cremation, since 1t would so destroy the body and
that any type of resurrection would be impossible. Many of
us, however, feel that while this may have been a satie-

factory approach for the middle ages, man's knowledge has

outgrown the idea, It does not seem Vvery logical to us to

think of a physical reunion of soul with body at some future

state. Are we then reduced to the posltion of saying that

there is no validity at all to the entire idea of an im-

mortality of man and that Judaism is no help in the solution

of this problem? Before we answer that question, we would

do well to 1nvegt1gate the various ldeas on immortality

that are now current in our western civilization. We must
meke a distinction between western and eastern clvilization,

uch as India and othe
grent atmosphere of thought and develop-

; r countries of the far
for in lande 8

east, an entirely diff
e at doctrines of immortality

ment has led men ther® to arriv
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which 1n many ways are unacceptable to the western man, who

has been raisged in a far less mystical, far more rational

atmosphere than the easterner. It is difficult for the

majority of us %o think of ourselves as returning to 1life

in the form of an animal, the kind of animal depending upon

the kind of life we led here on earth. It is a satisfying

approach for the Indlan, whose entire training has led him
to accept this ldea--1t is not very satisfying for the

western man, whose heritage springs from Jewish and Christian

 traditioms
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IV. The Different Kindas of Immortality

1.  Biological lmmortality—-*

My you look just like..."

someone come up to you and
say: "Why, I would know you anywhere

How. many times have you had

y Yyou are the exact

image of your mother! (or your father, or even of your grand-

parents.)" Take a good close look at yourself and you will
discover many physical similarities between yourself and
someone else in your famlly. Perhaps, you have the same
bone Btructure, the shape of your hands or head is the éame
ags your father's. Maybe i1t 1s your smile that is very much
like your mother's and you and your brother look so much
alike that many people mistake you for twine. This type

of similarity is obvious, but we can go even further. Some
of us recognize that we possess other similar traits as
our parents and family. We will walk the same way, talk
the same, sometimes even develop the same patterns of

thought. This is mostly & product of copylng our parents,

whether we are aware of it or not. Few people grow up 1n a

home without going through guch a process. But, did you

ever think of this in terms of immortality? There are many

different theories of hereditary, but one does not need to

hat children inherit the physilcal

be a biologlet to know t |
1 traits of fthelr parents and other ancestors.-
ra

and menta e ;
ts is assure many o
"Whoever leaves physical descendan

those of his family stock will

his own characteristicé and

Not only is suc
but it 1s also one of the strongest

6 h a concept comforting to
be preserved." :

both children and parents,
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ncentiv :
i €8 to marriage——the prepetuation of the self through

the children which one can leave after his death, This

biological immortality pPlaces upon each of us a great privi-

lege and a serilous responeibllity, It means that we have

been blessed with the privilege of cerrying on the fine
qualities of our parents, our family; and our family name.
It 18 a responeibility which we have to live up to, and to
bring which we must honor. None of us desire to do anythiﬁg
which would bring discredit or shame down upon either famlly
or parents, and yet meny of us in our failure to be con-
gcioue of the responsibility which such a blologicel im-
mortﬁlity places upon ue, do things which are of little
credit to the inheritance which is ours. If this is true
for the immediate biological family, how much more so 1is it
true of the human family. We, a8 brothers have & responsi-

bility to mankind 1in general, simply because we DOSSess

biological immortallty. All of us carry within ourselves

palts of the human family of which

the characteristics and t

we are an important part. This is a privilege and a respon-

8ibility which when fylfilled can lnsure our immortality in,

mankind itself Biological jmmortality as thue far described

. £,
1s an unquestionable fact. It needs no further proo

2, BSocial Tmmortallty
his approach to immortality is

Another known fact in 1t
y called "Social I
now hold whether Yo
rofessor told you of "that

mmortality." It is the

that view commonl
u are conscious of.

view which most of Yyou

it or not. When the English P



expresslon %o his acceptance of the idea of social immor-

tality. Take such men ag a Jesus, the prophets, Plato,

Aristotle, Mohammed or Buddah. The influence which these

men have had over the lives of other men is asg eternal as
thought 1tself. As long a8 men are alive, as long as men
read, or think, the names and the ideas left by these men,
will remaein. Every year more people see the plays of
Shakespeare than ever saw them during his entire life time.
More people worship Jesus or read the prophets than ever
heard them. The Miltons, the Washingtons, or the Lincolns
will have an effect on humanity as long as there ls humanity.
Are they not them immortal? Do they not live on eternally
enshrined 1n the hearts and minds of men who have come arfter

them? The matter hardly needs affirmation from any of us.

The libraries and stages, the churches and class rooms of our

civilization bear far better witnesa to its truth than our mere

words Certainly then, there 1g such things as immortality;

people who have provided the world with something fine, noble,

beautiful or of pristine truth 1live on eternally. Everyone

t as much gpiritual immo
e it not for those who had worked,

rtality as he deserves.
acquires Jjus

"What would we be Wer
And will not the generation

suffered, died 1n bygone days?

ur shouldera? There are no isolated human
n o

to come stand ©

our contemporaries, those who precede

beings. Those who &re
g all together me.ke up & single

us and those who follow us,
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personality, a Bplrltual-reality spread over the whole

world. T
he soul of man is the true reality; the individual

spirits are nothing but (passing) waves in the ocean of 1ife...

or letters of a book which when severed from one another do

not make Bense'“'?

It 1s true that only a few of us are so talented as
to be able to ach;eve 1mmorta11ty in the creation of an
unforgettable sympathy, a pricelese painting or an im-
perishable book. Most of us have to be content with humbler
contributions to our world. OQur little fragments become
Just part of the anonymous whole that goes to make up the
world. For us, social immortality ie to be found in the
_ way we effect those people with whom we come in contact;
men and women who we influence by the example of our lives,

the children who are touched by the flame of our spirits--
it is in them that we live on and find our eternal slignifi-

cance.,

-

Up to this point the grgument has been a simple one,

and one with which the majority of us will readily agree.

But is this all we mean bY immortality? Can no more be

gaid? It seems to be a poor replacement for an immortallty

which spoke of & real life after death. It 18 in answer to
these questions that we now turn. Let us investigate the

i being two other type

Th be called & Personal immortallty -- the other,
€ one may re

1et us 88

g of ilmmortality:
possibility of the

' e what the arguments are
Religious immortallity.

lewda.
for and against each of these V
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Ihe Fairesti yay (The Arguments pro and con)
A,

1. The Argument Against Personal Immortality

Personal lmmortality believes that the soul of man
continues %o exist as a unique form in & life beyond this one.

What this form is we do not know, but the conjecture is that

since it is unlque, the soul must in gome way be a continued

expresslon of the individuals personality as it continues

to fulfill all the purposes and plans that it had while on

earth and which were cut short by death.

The strongest opposition to this view comes from those
who say that the mind being a function of the brain, depends
on the brain, and that once the brain 1s no more, the mind,
or consciousness must also cease to be., This must be true,
they say, since it 1s absurd to suppose an effect to con-

tinue after the cause has been destroyed, 1.e. hit a person

on the head and he loses consclousness. Injure the brain

and the conscilousness is also injured; i.e. we do not expect

a car to continue to run for long after the motor has been

g d off To put 1t in more technical language, personalil-
urned off.

ty is a function of the body, when the body ceases to be,

e to be.

.

personality must ce&s

A Definition of this Ar
inst personal immortallty assumes that

gument

The argument aga
3 f the brain. The brain 1is

0
coneclousness 18 & product A g
viewed ag purely productive, :1gg. 8tea ;

tea kettle. Light is the product of electric
function of the 1€
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current :
» OT pPower the product of g waterfall, But. it is
' ?

sl
possible that the brain actg in another way -- called a

trans -
nsmissive way. Just ag colored glass or a prism re-

fracts and reflects the light, and in this manner only

transmits the light but does not produce the light, so the

brain mey merely be a transmittor or coneclousness. The

brain may act merely as an agent through which ideas,
thoughts and consciousness pass from their eternal state
into our awareness of them. It i1s as if our minds were

a great dam over which spilled little thought waves, coming
from a great mother sea. Thie i1dea is not as far fetched
as it may at first sound. Many of the finest thinkers of
our times have accepted the idea of the possibility of the
mind existing independently of the body, and merely being

the transmittor of thought and ideas. When we ask the

goeintist how the production of 1deag takes place in the

brain, they cannot answer. The production of such a thing

as consciousness in the brain 1s the

(James ,Ingersoll Lectiure ,p2)s There are many aspects of

our mental lives which the productive theory cannot account

xplain the adaptation which the brain can

for. It cannot €
make after an injury, transferring 1te functions from one

ex to the other.
og as the desire to pray, altrulsm,

The productive theory
area of the cort

cannot explain such thin

pity, appreciation, truthfulness, honesty, hope of lmprove-
; g for perfectlon. All these are in-

ment, or the yearnin
n carrles with him unimpaired

dependent entities which me

absolute world enigma. (Wm.
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the :
by materlal life to which the productive theory would
1imit our coneclousness,

n
Thought as a function of the brain does not

compel ve to disbelieve in immortality. The
sagrifice of this belier 1s not as coercive by
gireggel?s i8 commonly imagined. Even though
o ul's life may be in literal strictness to
e Tunction of a brain that perishes, yet it ia
not at all impossible, but on the contrary quite

posalble tha% life may continue when the brain
itself 1is dead," (Wm. James)

The great thinker Henril Bergson regarded the brain

ag an instrument of action by which the mind carries out

1ts purposes, The implication is of course, that the

ﬁind i1s an independent entity, not Jjust a mere product of

the brain., If such is the nature of mind, it might well

be that 1t is an entity whiéh gurvivee the body. "Apart from
all religious considerations there is actually and literally
more life in our total soul that we are at any time aware
of...The self manifests through the organism but there 1s

' f thé self unmanifested; and always as

always some part o

10
Ll
"1 madiss Aok poeey 6f organic gxpression 1in...reserve,

In reality, science cannot deny the porsibldity ol $u-

mortality. Immortality ie & future experience, o5

e compietely accurate stat
r theorles are based on What has

‘ ement about future
gclence can mak

experience, since gll thel

1t does not al
& true picture of what will occur
5 _

a ways follow that what has
already occured.
occured in the past, 1
gcientists 88

ubstance or that th
pbut these are merely

y that the stars ere made up

in the future. e center of the

of such and such & 8

a
earth ie of such and such
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theories
and honest Bclentistg recognize them as such
the realm of immortality .
]

In

t one theory is Just as valid as the
nex ro
» Provided both are bageq on reasonable assumptions.

One such
uch assumption is that the mind exists independent of

the body and 1s merely found within the body during life.

Today there is a new 8tudy growing up which is glving us

more and more reasons to believe that the mind may exist

in just such a fashion, This study is called Parapsychology.

Fifty years ago it was the source of much ridicule, and

laughter, but today it 1s beginning to gain the respect

and attention of both the scientific and religious worlds.

We can best describe it to you by telling you a true story.
Fulton Oursler, the well known author of "The Greatest

'Story Ever Told" once begen keeping & record of hls dreams.

The following is a brief account of one of them.

Oursler dreamed that he saw hie wife running to
him with her hands uplifted. She was obviougly
terribly frightened and the walle anad ?losr were
covered with blood. Mr. Qursler said." L?ok
at all this blood," and hls wife said, "Isn't

7" Then he saw & plece of blue
the ausll vea S th blood, and two hands

ted wi
gerge cloth spot 1 1t off. There the dream

to brus
:iégéy tggéngext morning at breakfast, Mr. Oursler
told nis family about the aream, and they all made

something of a Joke.of it.

Mr. Oursler was seated at
ading some manuscripts.

e his wife comling through
tly as in the dream, a

A B She pointed out of the
look of Terror of CEF “gnere the Oursler fantly.dog
wi?tog ig agony, having D hith yinjure& animal
DuRa 4 out and brought the he11 b
Qursler rushe qd floors of the ;r ag 5

in, and soon et wlth the dog's bloo%i F Béheur:agi Z
D oG N the blood gmell terrible Y e
said: "Doest : d soon his blue Berge gavlt was spotted

a veterinarian anhe txted t0 wipe away with his hands,"

with blood which

The following evening,
the desk of his gtudy re
- Suddenly he looked ub to s€

the door, hands
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Ver she turned to Mr., Oursler and

remarked: "Why, this is your dream come true."l

What can we say about such an experiernce? There are

many thousands like 1t; gome, even more fantastic than

this one are on the records of an organization which is
devoted exclusively to trying to understend Jjust what
lles behind such incldents which seem to deviate so som-
pletely from the normal course of events and which defy
any loglcal or rational explanation. The atudy of these
extra sensory experiences, on all 1évels of life, 18 what
we call Parasychology. It 18 a valid and valuable study,
to which such great acientiate‘and thinkers as Sir Oliver
Lodge, William James, Professor William McDougell, BSir

Gilbert Murray, Professor James H. Hyslop and others have

devoted tremendous energies in study and research., Today,

what used to be the subject of scoff and ridicule, 1s fast

espected sclence, with this center

ip of Dr. J. B. Rhine.l2

developing into & highly T

at Duke University under the leadersh

He and his assistants are trying to eatablish by scientific

methods that there 1s a realm of exietence which 1s not of

These experiences of
are the hints that

t a clarvoyance, tele-
his known world.
perceptlon,

pathy, and extra gensory
have of thie other world,

gome specially gifted people
establish contact w

f1c fact, as 1t

1th 1t. If this can

h they
and by whic might well be

be proved to be & gelentl
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thin
wi our life timee, what will i1t mean for our notions

f immor
) tallty? Will 1t Prove that we are right and

Justified in belleving in & 1ife arter asath It will

certailnly go a long way %o establishing the greater pos-

sibility of it. Will 1t tell us what form life after death

takes? This, we cannot answer. One thing seems certain;
"while the data of psychical research may not support any
existing religious conceptions of the hereafter, they
would, 1f established, furniéh the basis for & constructive
revaluation of belief in immortality.“13 The great Christian
preacher and thinker, John Haynes Holmes, had thls to say -
of the study of Parasychology and Psychlical research:

"Pgychical research has demonstrated that there

is something more in this mystical field than mere
deception and superstition. Something real 1s
happening and always has happened. The extra-
ordinary nature of the events does not alter their
reality. Many of these things at which we have
been laughing all these years are facts agd must
in the name of truth be treated as facts.

and agaln-—--—
If the society for Psychical research has accomplished
i any one thing more positively than any other, 1t 1is
thg inabi 11ty of the human mind to set any limite to
the scope of its own capacity and 1§g{:gnggata¥hat—
gver we can or cannot do 1in fﬂe fie s
action no man today can 8ay.
A note of caution must be introduced here. We have

h as an attempt to demo
or epirit, or soul, what-

natrate the pos-—

offered this approac

a
sibility of the existence of mind,

re to give it, bey

nt to suggest that b
n jmmortal goul. This cannot

ond the realm of the

ca
ever name you y this method we

senses. It is not mea

a
can prove the exl stence of
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be demonstrat
€d either frop parasychology or from any other

alm o
re I sclence. 1In the final analysisg, immortality e &

matter of faith. We cap however constantly strive to en-

large the area of reason for this faith

It 18 true that the Tleld of mentalism telepathy and
extra sensory perceptlon has for many years been a field
fllled with charlatans and fakes and they must be carefully
and constantly guarded against, but the exlstence of mal-

practices in the fileld % no more invalidates a field . .

than crookedness in basketball or any other sport, invalidates

the value of the particular sport. You do not stop going to

a doctor even though you know there are quacke in the medlcal

profession. By the same token we should not rule out the
evidencee of progress- in the realm of psychical research,
Just because there have been evidences of malpractice in it.

2. Another Argument Againet Personal Immortality

Materialism:

a One of the commonest arguments against lmmortallty

etems from those people who B&y that a belief 1n such a
he senses.” These people hold

doctrine "goes against T
ledge is through the

that the only gateway to all know
To them, only those objects and

aced back %o objects, are the

Provable sensations,

experiences of aensation.

the processes which can be tr
orld,

real causes of anything in the v
ape -the way to explain the

and only provable gengations,

world, - 1ous objections

r s8er
b. There are & pumber of rathe



120

hich ca .
W n b? brought agalinst thigs approach to understand-
ing the world.

consclousne
88 OF self awareness, how then can the materialist

" .
explain the existence of conscious? How can unconscious

matter (the brain) produce such mental progress as memory,

our desire to achieve ends, love, or worship. The
materialiest cannot explain the "how" of interaction between
mind and body. DMaterialism is not really an attack on im-

mortality, since lmmortality finds its Justification in the

\

realm of purpose and value, where the data of the senses

18 nelther evident mr applicable. It 18 perfectly posslble
"for God to bear a relation to us similar to that which we
have to the miliions of cells of which our bodles are composed.
Most of these cells are worn out and replaced every few years.
Yet you and I can still recall experiences we had many years

ago when our conscilous life was a function of cells no longer

in existence. God we may SUPPOSE, knows all of our con-

scious experiences now; Our entire conscious life 1s included
within the larger mind. After we die our minds may endure
15

n
within the mind; we may continue to live within them."

inst Religious Immortality

B. Arguments Aga
1mmortallty merely tries to

a. Whereas personal

114ty of man
tate arfter the death of the body,

s1b 1g conscilousness (mind)
establish the pos&

existing in an jpdividual 8
w of immortality

smmortality s&ys t

carries the argument one
the Religious Vvie
Religlous

hat not only does
8tep farther.
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the mind continue to €xlst after death, but that
1ts perfect fulfillment only when 1t re
who created it,

it finds
-unites with God

The emphagig 1g placed completely on the

idea that the soul or spirit of man returns to God, the

creator, and final Judge of all,

Those who oppose this viewpoint turn again to the
realm of the test tube and the laboratory for their deﬁial.
"First of all, they say, how can you talk of & soul at all?
It cannot even be defined, how much less can 1t be sald to
exlst or be capable of reuniting with a God, who like the
aéul, cannot, strictly speaking, be sald to exist." Up to
this point in our discussion we have tried to show that 1t
is at least reasonable, from a scientiflc point of view fto
believe in the poseibility of the soul's existence after
death. But we have not attempted to give any definition
In the final analysis there can be no one

of the soul.

such definition, but in order to help us in our understand-

ing of the problem, We will give two common and popular

definitions. One comes from that ancient Greek thinker,

Aristotle, the other is from & modern rabbl:

; 1ving perfection to
“Thetagz% ggg:n:gbggzge;hfch has 1life potentlally."
a na
which 1en't physlcal
"That part of hear, togch,himell,
or materisl YALol 1, his oul. IL inciudes mis

’
consgclience, his courage’rt, his emotions, his thoughts

music or literﬁfgre or a
and his ideas. el
o) e
What definition would you give ¥
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b. Refutations of those who deny Religilous

immortality_

l. God's Goodness

In the final analysis belief in immortality from a
religlous point of view, must rest in & belief in God and
that the soul is "a mirror of divinity."

If God 18 really God, He 18 among other things a good
God. Now we know that man is created with infinite capabili-
tles which he is never able to achieve fully. We also know
that as thinking beings, men strive after ceaseless growth
and progress to godlike perfection., We are never satisfied
to make just a little progress, we always want to make Just
a2 1little more. A good God, cannot be conceived as having im-
planted in man the thought of immortality and the desire to
constantly perfect himself, only to mock him in the end by a
death which is final and which would leave man without having
fulfilled ' all his goals. If God is really a good God,
then man's progress toward moral and spiritual fulfillment

must be attainable for him in the hereaftfer.
2. This is a moral world

To say that this is & moral world, means that this 1s

a world in which moral ends, such as honesty, the lack of

hatred and discrimination, and trust are elther achleved or

capable of achievement. There must, therefore, be either

the actual attainment of perfection or the asaured'prqgreaa

in thaet direction. This was one of a number of arguments
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used by the German Jewlsh thinker Moses Mendelsohn in his
1ittle book "The Phaedon,® In this work, he goes to great
lengths to prove that the soul has to exist and one of the
r'easonsa he gives 1q that man shows a constant gtriving for
moral perfection., This perfection is unachieved in this
life. Our very natures then, demand a world where we may
reach the higher degree of perfection for which we long."17
That our moral advance should cease midway by death, and be
thrown back into an emptyness, with all the fruit of its
labors wasted, cannot be the will of a moral God.

3+ The world is a world of purposé-

We come to an idea of immortality from the realization
that there is purpose in the universe,

Few will deny that there are evidences of plan and a
purpose 1n the universe. We discussed .this when we pointed
out reasons for belleving in the exlistence of God., If 1£ is
true then thaf thls 1s a world of purpose and that there is
a "purpose behind the purpose," then one of the purposes of
the world may be the constantly higher development of man,
If there 18 a constant evolution, part of this evolution
must be from lower goals of man_to higher goals, For
example: lesSthan one hundred years ago 1t was enough if
all we did was provide everyone with a Job. Now,‘however,
we realize that this 1s not enough. We recognize the need
to provide all men with a 1little security for thelir old age,

Jaw

the ablility to get medical attention at lost cost, a decent
place in which to live and abillity to send their children to
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school,
1. We have made great strides forward in the last

one hundred years in our Viewpoint oi man. Another example:
there was a time when some thought that slavery was an
acceptable form of life. Now, however, we realize that
freedom is more desirable than slavery and so we strive
very hard to eliminate slavery in all places of the world
where i1t is found. The development of law is another good
example of moral progress: Once we believed that if a man
etole anything, whether i1t be a head of cabbage or a
thousand dollars that person should be put to death. Now,
however, we recognize the difference between the two and

the punishments are different in each case. There is even

a strong movement throughout the world to abolish completely
the practice of killing a man under law. Look at the way

we treat our mentally i1ll. Why only a hundred years ago

we thought that everyone who was mentally ill was possesged
of a demon and should be locked up. Brutal treatment in
terrible physical conditions was gilven guch persone, Today
we are making rapid stridee forward in 5ur care and treat-
ment of the mentally 111, and our homes and institutions for
such people are continually 1mpro§1ng. We no longer consider
such people as "crazy," possessed of evil spirits, and we no

longer chain them up. These are but a few of many examples

of the constantly developing moral nature of man.

Little by 1little we are learning to express what we
call' God through‘our'lived. It would seem, therefore,
that as part of this continued development, the personall-
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tlee of men would survive death, not Just in the biological
or soclal sense, but in the sense of eternal reunion with
"the purposer." ‘"Whatever may be the purposes of God in the
universe as a whole, the retention in Himself, or with
Himself, of the highest products of each planet and each

personality, must be among them,"18



The Value of Believing in Immortality

Undoubtedly many of you who have read the preceding
pages are s8till very much unconvinced. All the argumenta
presented above are good sound exerclises of the mind, but
in the final analyeis, of what practical value are they?
Would our lives be any different if we knew that death was
absolutely the end? Would we be any less patriotic, any
less loving or kind, would we in any way give less of our-
selves to causes which seem to help the world, or would we
be any less reluctant to enlist in dangerous outposts, or
to sacrifice ow lives for the causes of right and truth
1f the occasion demanded 1t of us? After all, the prophets
of Israel preached their great messages of social and
personal reform at a time when a concept of immortality was
almost unheard of. Certainly we do not choose our careers,
or get married, or pick a Job on a basis of whether or not
we are lmmortal, What then does 1t all mean to us? There
are those that say that wlthout a concept of a life after death
we would find ourselves leading a life of "rioteus living'-—-
the philosophy of "eat drink and be merry" would prevail,
All of us out of sheer restlessness would follow the dictates
of Omar Kayyam, when he wrote:

"Yegterday this days madness dld prepare:

Tomorrow's silence, triumph or dispair.

Drink! for you know not whence you come or why

Drink! for you know not where you go or where.

Somehow these conciusions geem & little unreal. It

makes little practical difference from the moral point of
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view whether we are mortal or immortal., Men are either good
or bad regardless of the ldea of a future life. Were you

to know that you had only five more years to live i1nstead

of forty or fifty, would it make any difference in your
life? Would you stop reading books, loocking at plctures,

or listening to good mugic? 0On the contrary, you might
very well ddvote far more time to these things. We would
proceed to live as bugily as we do now, perhaps even more
busily ae we would not want to leave anything undone or
unseen, knowing this is the only time we would have the op-

portunity to enjoy these things. For ourselves then holding

a belief in 1mmortality or not, does not appreciably change
our lives. But a view of immortality does help us to rise
above the ordinary spheree of earthly gains and losses
and turns our minds to higher aims., It gives some of us
the recognltion that i1f courage and meaning are given to
life by a short look into the future, how much more dignity,
hope and perspective arise from the falth that every life
i1s capable of further development in the life_eterna;.
Secondly we realige that our lives are dependent upon
others. It ie the relationships that we develop in life,
whether they be with a parent, a friend, a sweetheart, or
a wife, that make life worth llving. ‘Most of us would be
very unhappy if we were deprived of soclal contact with
each other, and yet there comes a time in the life of each
of us, when some aspect of this social contact 1s taken away

from us. The sorrow that we feel is. lintense and real, the
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hurt 1s deep and the pain sévere. One of the things that
helps ease that paln and that sorrow is the reasonable
thought that somewhere, sometime we shall meet again., The
bprospect of a personal loss being a permanent one, of a
parent being separated from a child forever with no hope of
‘& reunion of either soul or consclousness, would soon lead
us to a cursing of this 1life and the terrible evil, which
could on one hand give ve something so fine as love and
friendshlp and at the next instant take it away from us in
& most cruel manner. We might well turn to feelings of
regret over our ever having been born; pessimism would soon
follow. Immortality then, gives us all a tremendous amount
of comfort in times of deep personal loss and grievapce.

It oftimes serves as the salve by which we sooth the terrible
wound that death leaves in our personalities. Were this -
the only value of & belief in immortality it would be
enough. But there are other values to the belief.

On the individual level -~ "If we wish great results, we must

.command great motives." J. H. Holmes,

As mortals we recognize thatweoften wrestle . “with tasks
that seem to be of immense proportions. As we think of
ourselves as immortal, we come to the belief thgﬁ within
ourselves are those unlimited, unending powers with which
to t;ckle a problem., As immortal personalities we remove
from our own thinking all traces of 1imitations. We become

capable of endless perfectibility. As deniers of immortallty

it 18 true we would still continue to struggle with 1life's
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problems but the zest, the thrill, the ambition and the
sense of challenge would somehow not be the game. It is
hard for young people to reallze this aspect of 1ife. One
of the characteristics 6f youth is 1ts spontaneity and 1ts
zestful bounding approach to life. Youth seems to exhibif
& spirit of tirelessness which carries them from one moment's
failure to the next moment's success. Certainly youth is
the regenerative power of the universe, But just move the
date of your death up twenty-five years, how filled with
gorrow we would be that we had been robbed of the time we
needed to make all our youthful dreams come true, how dis-
appointed we would feel that more time was not alloted to
us. With & view of immortality our outlook 1s somewhat
changed. "What care we 1f the goal of achlevement ls always
far ahead in the distance? The eternal years of God are ours
to seek and find that goal."19 What do we care if we cannot
express at this present moment the full measure of our
affection for those we love? We can go On loving endleesly
through all the ceﬁturies of our immortal 1ife and sometime
the greatness of our love will be fully expressed. Is there
any valuve to the belief 1n jmmortality? Ask anyone who has
lost a loved one. Ask any young man who has‘faced death in

battle. Ask anyone you know who 1s &n invalid, or incurably

111. What do they say?
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Green Pastures?

Gabriel: Well I guess dat's about all de impo'tant business
this mornin! Lawd,

God: How 'bout dat cherub over to Archagnel Montogery's
house? '

Gabriel: Where do dey live, Lawd?

God: Dat 1ittle two story gold house, over by de pearly
gatee.

Gebriel: Oh, dat Montgomery. I thought you was referrin!
to de ol' gentleman. Oh yeh. Yere 'tis. "Cherub
Christina lMontogery; wings is moltin' out of season an!
nobody knows what to do."

God: Well, now, take keer of dat. You gotter be more
careful, Gabe,

Gabriel: Yes Lawd.

God: Now, watch yo'self, Gabriel.
What's dis yere about de moon?

Gabriel: Oh! De moon people say 1ts's beginning to melt a
little, on ‘'count cailze de sun's so hot.

God: It's goin'! goin' roun' 'cordin' to schedule,
ain't 1t?

Gabriel: Yes, Lawd.

God: Well, tell 'em to stop groanin'. Dere's nothin!
de matter wid dat moon. Trouble is so many
angels 1s flyin!' over dere on Saddy night. Dey
glt to beatin' dere wings when dey dancin' and dat
makes de heat. Tell dem dat from now on dancin'!
'roun! de moon is sinnin." Dey got to stob it.
Dat'll cool of de moon. Igodere anythin' else
you ought to remin' me of?

We have Just read a short selection from Marc Connelly's
famoue play "Green Pastures.!" There are a lot of people who,
when they think of a life after death plcture, themselves
living for all time in kind of permanent Green Pastures with

chicken every Sunday and everyone of their slightest wishes
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answered by merely Pushing a button. Is this a fair way to
think of life after deatn? I 1t nothing more than a glori-
fled l1life as found here on earth? Let us see 1f we can
arrive at some conclusion regarding life after death which
is a little more mature than Mr, Connelly's portrayal.

There are some who belleve that when the epirit returns
to God who gave 1%t, 1te earthly career as an individual is
ended. It continues bilologically and soclally to live in
other human beings, to be sure. It also lives in the mind
of the Infinite, where the memory of its life endures
eter_-nally.21 Baslcally this is the Jewish view, although
generally speaking the Jewlish view is vague. The Olam
Ha ba--The world to come-;waa portrayed in many different
ways by the rabbis. Some said that "this world is like a
vegtibule before the world to come; prepare thyself 1in the
veetibule that thou mayest enter into the hall."22 In this
world to come, as imagined by the rabbis and the medleval

Jewish philosophers, there would be no work. Life would

sustain 1itself, and according to one version there would

be no desire %o eat or drink. According to other rabbinical

views though, men would eat, but only manna, while sti1ll a
third view thought of those who llved on after death as
eating the same things he ate during hie life on this earth,
The world to come would be 1lit by the original light that
shown during the first seven days of creation, and i1t would
stem directly from God himself; and although the light would

be unneceseary, 1t would shine to bring healing to the
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right 23
ighteous., Maimonides, however, went so far as to Gus

n
that "the reason that the sages speak of life aftep desth
a8 the world to come, 1s not because it does not exist in

the present...buﬁ they called it the world to come, be-

Cause that life comes to & man after the life of this world.z

He did not doubt for & moment that the body decayed and
returned to the 8oul, but he was forced by the conventional
thought of his time to talk of a world to come. In reality
for him life after death, was only a life of the soul, the
80ul was no more than man's intellect which he said was in
no ways dependent on matter and after death remained im-
mortal for all eternity, Just what form 1t took was un-
known, but it certainly had no physical characteristies.
This is generally the Jewlsh view.

It 18 difficult to say what type of an immortality is
sensible to belleve in. We can be juet as primitive as
"Green Pastures® or as complex as Maimonides, but whatever
our view, 1t seems that the most logical one 1s one which
admlte of the separation of epirit from body. dJust as at
death the individual's body loses its identity, yet the
matter of which it is composed persists, his consciousness
also ceaseg 1ts career as é geparate 1ndividual, but per-
8ists as a part of the unlversal Mind.

Some 1deas which migcht help you in your thinking

" 'Let ue remember that sclence cannot say that there 1is
ne immortality. Whatever form 1t may take. If a belief in

immortality ie in any ways appealing do not be discquraged

L
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from believing in it for fear that it is not modern or com-
pletely up to date, Nothing could be farther from the truth.
We know that there are blological and social lmmortalities,
We 8ee what modern gclentific methods are doing to etablish
the further possibility of their belng a personal immortality.
Religlous immortality is a result of faith and the use of

the mind. We see evidences of purpose in the world around
us. From this we can arrive at a reasoned faith in God

which convinces us that He is both good and desirous of
continuing his moral world. As human beinge our purposes

are never realized. If there is to be a complefe realiza-
tlon of purpose, a complete rounding out of our life in a
life eternal, it can only be realized in a uniting with God
1n whom there is a unity of entirely completed purposes. It
is sald that man 1s made in the image of God, Af this 1s to
have any meaning whatsoever, it can only mean that there be
some of the Divine within us, that Just as the Divine is
eternal, so may we become eternal. As he is purposeful, so

too 18 man implanted with purpose, and as God is imperishable,
o too may that part of man which is Godly also be imperish-
able. The human being is an ethical self with a mgral purposse,
a duty to perform which is unlimited and which can never be
fulfilled in time, If this is true, the fulfillment can

come only in some other area of life, thought and renewed

activity. If it is not true, then man 1is reduced to a limited

personality. Just as 1% 1s true that man dlscovers God only

to be the degree to which he 1s willing to admit of Him in
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hls own life, so tqo, it ‘may be that man achieves im-
mortality on the personal and religious level, only to

the degree that he i1s willing to think of himself as some-
thing more than an animated vegetable. Life then becomes
& prime responsibility, to carve out for the self and for
the human famlly, of which each of ugs 1s a part, our own
segment of immortality, and to better strive to achleve

a more perfect unlon with the spirit of Divinity found as

a gpark in each of us.

There 18 no death.

What we call dsath

Is but a sudden change...

Ve know not where

The summons leadg——-
therefore it seemeth strange.

There is no death.

What we call death

Is but a restful sleeP...

They wake not so on

who slumber 80--

therefore we mourn.,..weé Weep...

There 18 no death.

What we call death

Is but surcease from strife...
They do not die

Whom we call dead...

They go from life %o 1life.
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CHAPTER 6

Sin and Evil

I. Motivation: All Because of One Woman.,...

In the course of man's development on this earth, there °
came a time when he could concern himself with other things
besldes the bare necessities of 1life such aaﬁfooé and self
preservation, Gradually man learned how to overcome these
apparent hardships and as he sat back and began to look at
the world around him, it was inevitable that he ask himself
the queestions: "Why is it all so hardi" "What makes this
thing called life such a etruggle?' "Why am I so beset with
animals that would destroy me if I did not always guard
against them or diseases which if I did not protect myself
from them, would overwhelm me?""Why 1is i1t that the tribe
across the valiey wants my lands so badly when he has so
much of his own?" In short: "Why 18 there so much evil in
the world?" Every civilization developed 1ts own answers
to this question. One of the most imaginative of all these
answers is that told by the Greeks of a woman named Pandora.
Do you remember the story?

Zéus, the mester of the Gods was furious at hles Lt.

Prometheus for his having stolen the fire from the sun and

'given 1t to man. What action could he take to satisfy hls

passion for revenge? What was one sure way to torture mankind

forever and ever? As he sat brooding over thils problem his
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mind began to develop a wonderfully diabolical plot. He
called Hephaestus, the master craftsman, to him, and com-
manded him to create a woman. Hephaestus was the only son
of Zeus who was not perfect in bodily form. Once he had so
enraged hie father that Zeus had hurled him from Mt, Olympus,.
Hephaestus fell for three days and three nights until-he hit
the ground. As a result of this fall, he hurt his hip badly
and was forever lame, Ag a god, he was pleasant enough, but
he was never very aggressive and he had little physical.'
stamina. It was only natural therefore that Hephaestus
should turn to something like craftsmanship and sculpture,
at which he became wonderfully creative. When given the
order by his father to create a woman, he naturally patterned
his model.arter his beautiful wife Venus--the goddess of
beauty who Zeus had given him as a Jest. When 1t was com-
pleted, he presented it to Zeus, who, recognizing its beauty
and form, breathed life into i1t and ordered 1} given to the
Titan Epimethus. Prometheus warned Epimethus pot ﬁb take
any gift from the viclous Zeus, but the former could not
resist the talent and beauty of Pandora. The godé and
godesses had given her many gifts; beauty from Venus, per-
svasion from Mercury, love from Aprhodite, and 8o on. How-

ever, before she left Mt. Olympus the gods also gave her a

wedding present: a large box. But they filled it with all

things evil, plagues, dlseases, SOITOW and despalr., Pandora

wag warned never to open the 1id of the chest, but to leave
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1t in a corner of her home, and to leave it alone. But Zeus
knew that curiosity never stays far away from where a woman
18, and so one day, Pandora, who could contain herself no
longer, 1ifted the 1id of the chest. No sooner had she done
thlis than all the evils that had been imprisoned in the chest,
flew out. Terrified, Pandora slammed the 1id down,again, L
but it was too late, all the terrors, plagues and evils that
now beset our world, escaped and spread themselves through-
out the universe. One small thing was left lmprisoned in
the chest. Hopé, which had rested down at the bottom and
could not escape. Pandora, and all mankind was left in
possesgslon of hope which alone was destined to alleviate
the trials and sorrows which this woman had bequeathed man.l

It would certainly seem as though all the 1lls con-

tained within Pandora's chest had been released in the

world. We have 8own the winds of hate--superior and greediness
and are now reaping the whirlwind of war, death and unhappi-
ness, But the simple story of Pandora cannot r?ally explain
why there seems to be so much: eyil in the world. It 1is
an inescapable problem for any thinking person. Noqe of

us can look at the world in which we iive and not wonder
about the existence of sin and evil, war, death, famine,

disease, dishonesty, all these things seem 8o real. Could

they be a product of a good God? Can evil come from a God

who 1a conceived of as all good? If, on the other hand, they

are the product oflman's own actions, as many of us think
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they are, ve are 8%t111l faced with the problem of who or
what put into man the capacities for such terrible evil?
What 1s the difference between sin and evil? The Greeks
had a nice story, but it hardly answers these questions
adequately. Does religion have an answer? Certalnly that
part of life which has as its prime function the betterment
of man's struggle t oward goodness, must have concerned
itgelf with the problem. How does religion explain sin
and evil? What doeg Judaism have to say on the matter?
Thie chapter will attempt to give some answers both old

and new, to this most difficult of human problems.
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II. The Difference Between Sin and Evil

The distinction between 8in and evil is not a difficult
one tTo make, yet we oftimes fall to make it and thereby ex-
pPose ourselves to a great deal of confusion. The confuelon
arlses as a result of the frequent use of one word for the
other,

Sin

8in is that which.comes as a result of humen action.

For example: s8uch things as lying, gtealing, laziness,
hatred, preJudice, and error are all things which are con-
sidered gins. Sin can also result from inaction. Such
things as ignorance, the tolerance of slums, diseases which
come a8 a result of dirt and lack of proper care of the body,
fallure to work at your fullest capacity, or to permlt love
to enter your bersonality, all these are sins which come as
a result of human inaction.

Evil .
Evil, on the other hand is that which comes %o man in-
dependent of man's actions or will, They are floods, hurri-
canes, diseases. such as cancer, or polio, destruction by the
elements and the like. Desplte the fact that we are con-
getantly discovering new ways by which to overcome and/or

control these destructlve forces in the world, 1te existence

1s difficult to explain. An explanation of their existence

will be presented later in the chapter.
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But There ig & Combination of Both 8in and Evil

Such things as incompetence, imbicility, maladjust-
Qent seem to be a combination of both: those things over

which man has control and those which come in splte of man'e

controls Take incompetence for example., Many times we
find that when & person is Incompetent it 1s because that
person doee not have the capabilities for doing better plus
the fact that he does not try as hard as he might to fully
explolt the capacities which he does have.
The following are some quotations which express the dif-
ference between sin and evil:
"Sin i1s man's anxious effort to escape the am-
biguities and responsibilities of his creaturely
condition, elther by trying to sink below the

human level, as in sensvality, or by striving to
rise above 1t, as in pride or self exaltation.,"?

"Sin in the abstract is a condition gf man's inner
life which turns him away from God."

"Sin is a religious conception., It doee not signify
a breach of law or morality, or of popular custom
and sacred usage, but aR offense against God, pro-
voking His punishment." .

"Evil is chaos still uninvaded by the creative
energy, sheer chance unconquered by will and in-

telligence."S
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¥ g Answers But No Answer

s .
0 far we have gegn the distinction between gin and

evil, ' :
i It is a relatively simple matter to account for sin

las we have defineqg 1%) being the result of human conduct

in one way or another. The real problem lies in the question,
"What causeas the exlstence of evil in the world?" or "What
causes man to want to sin?" ILet Ue now examine some of the
answers which thinkers throughout the history of mankind

have offered.

a, 8Sin and Evil as an Absence of Good

There are many who say that sin and evil are really
nothing in and of themselves, merely the absence of good.
They are driven to this poeltion when they hold that God is
a totally good God. The basic question of how evil could
stem from & completely good God, is for‘them answered by
saying that 1t did not stem from ~God. Evil is merely &
negative quality, Just as emptiness 1s nothing positive,

merely the absence of something to fill 1t. Let us examine

this proposition. Of course we know that even emptiness 1is

full--of air. Either sin and evll are real or they are un-

real.

A If Sin and Evil are Real: Either they were created by

God or they were not created by God.
If we say that theysre real and that God created them,

1.
we are forced to come to the conclusion that God deliberately

put pain and evil in the world. He need not have done so.
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Certainly this does not speak well for a good God, for if
we thought that‘this was the case we woﬁld look vpon Him

asg the gregtest eriminal who ever existed. If, therefore,
we say that God 1s all powerful, and He deliberately created
8in and evil in such horrible forms as drunkeness, gluttony,
war, hate, crime and vice, then He is not a good God.

2. 1If we say that sin are real, but that God did not

create them, then what we are saying is that:

a., Good and evil exist in spiteof God
or

b. God permits them to exist for some purpose

of His own and could eliminate them 1f He wanted

to.

If we hold (a) to be true:

we ére forced to the conclusion that God did not
create sin and gvil and they exist in spite of Him.
We can only conclude that He would remove them from
the world 1f He could, but He cannot and therefore
He is an all Good God, but not necessarily an . all

powerful one. There are some religlons that hold

this to be true. EV1il, they say, exlsts as a

geparate and real thing in spite of God. The world

i1g fundamentally of & two-fold, or dual nature; good

and evil are always struggling againet each other for

the control of the world. God, it 18 g upposed, fighta

on the side that would gliminate evil.
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On quick examination this w0uld seem to be a
rather irreligious doctrine, especially in light
of what wes said in a former chapter about God's
unity. And yet one of the greatest religious
thinkers of all time said:

- "Elther %od cannot abolish evil or He

wlllnotif He cennot He is not omnipotent

(all powerful). If He will not, He ig

not benevolent (good.) St. Augustine
We wlll come to e fuller discussion of this belief
known as Pluralism a little later on in our chapter,
It 18 not a new doctrine. The ancient Perslans held
a cruder concept of Pluralism thousands of years

ago. It is good to keep it in mind.

B. If Sin and Evil are Unreal

If we hold that sin and evil are unreal, we are
gayling one of three things!:
1. Sin and evil are passing shadows which will
eventually disappear, while goodness and
bliss will endure forever
or
2. Sin and evil are conguerable by an act of will,
for if.the will 1is strong enough we can bellieve
that sin and evil ﬁre not
or
3. Sin and evil cén be eliminated by thought or
If we conqentrate hard on other

imagination.

things we can think sin and evil away so that
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Tfor us they will no longer exist. This is

the approach used by Christian Science., They

hold sin ang evil to be unreal entities which

can be thought away,
There are many arguments against holding that sin and evil
are unreal. First of all, sin and evll seem to be so obvious
in our life. All around us we see things that are evil,
Sexual perversions, robbery, hatred, violent stofms, these
things cannot be merely figments of our imagination, Secondly,
all of us are acouainted with pain. "Most of us when we suffer
from a violent physical pain feel it to be an evil so great
that many of us would choose any pain of the mind or humilie-
tion of the spirit provided that the physical pain should
stop. The tyrantas and cruel rulers of history knew this
well, It is exactly because of this that they resorted to
torture as a means of procuring information from the mind.
The very fact that we revere martyrs shows us that those
who have been able to withstand the reality of pain, are
considered the exception in our lives. Were this not the

case, men would not resort to torture and physical pain

as a method of procuring their evil ends, No, evils are

very definitely real. Pain though we try to make 1light of

it, is certainly one of them. It 1is a very difficult thing

to try to prove that sin and evil are unreal, and as such

merely the absence of good 1n the world.
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b. S8in and Evil 28 an Incomplete Good

In this attempt to explaln good and evil, the whole of
the world is thought to be good. Evil, therefore is merely
the faillure to complete the whole purpose of the world by
man,

As an example: 1let us taxe a painting. When we look
at it as a whole. painting we mey think 1t is beautiful.,
+Yet when we go close to 1t, all we see are blobs of colors
which not only lack beauty, but appear to be very ugly.

Or again; a Surgical operation may seem evil when not
viewed from the whole piéture of convalescence, feéovery
and health,

The argument against such an attempt to explain sin
and evll should be obvious to you. The wholé can be Just
ag evlil as it cen be good. It can be made up of a lot of
little evile,Takewar for example; as a whole, it 1s certainly
evil, even though some of its parts such as chemical and
medical research, or the physical training that the young
men of the country get may be very decided goods. Again:
Satan 1s portrayed as intelligent, gentlemanly gnd in-
dustrious, all of which are desirable ends in a person,
vet as a whole he is thought of as the helght of evil.
Furthermofe, even granting that the 1dea of the argument'
was true, that the whole is good and that evil 1s the result

of incompletion; 1t is true that we do not always see the

whole in i1ts proper perspective. We do not know whether its
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a
prarts are g004 or not, Take anger. Sometimes anger is com-

Pletely justified, as for éxample, when someone angers you

by lying to you. Yet we would say that anger, as a whole is

not desgirable,

C. Bin and Evil Are Necesgsary as a Contrast to the Googd:

. This 1s the view which says that if all things and

all people were good the world would indeed be mono tonous

and no one would be able to appreciate goodness., Were it
not for evil we would not be able to recognize tﬁe good as
there would be no basis of comparison, i.e.

Perhaps you have had the experience of sitting in a
rallroad car when it is 8 topped at the station, You sud-
denly have the impression that the train next to you is be-
ginning to move. As you look out the window, though, you are
not sure whether it is the train next to you or your own train
that 18 moving. You do not know. In order to galn proper
perspectlve you have to fix your attention on some object
You know to be stationary, the ground, or the station plat-
form. Movement, belng a relative thing, you find that you

need something, the status of which you are certain of, to

compare your position to. The same 1s true for this approach

to evil. Were it not for evil, we would never be able to
compare the good to 1t, and thereby to tell what is good and
what isn't. A great English philosopher put 1t this way:

"W Just as there have to be strident notes in a
symphony to make possible 1ts harTony as a whole,
g0 there must be sin and evil in the world, in
order that 1t may be overcome in the universal
harmony. _Without the evil, the good could not

triumph,"
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| This theory immediately raises certain questions: Is it
necessary. to visit a hospital to know the value of life?

Do I have to starve in order t6 enjoy food? or eat a
rotten‘apple in order to enjoy a good one? Secondly, the
contrast does not hold up when you see that there is far
more evil in the world than its contrasting good. The
world has far greater share of ignorance and misery than 1is
needed for an effective contrast to wisdom and health.

d. Evil Exists as a Necessary Discipline to Man

Here the attempt is made to Justify sin on the grounds
that were it not for evil in the world, man would run rough=-
Bhad over himself. Evil comes as a discipline for man's
misdeeds. As an example we might take the case of a man
who 1is imprisoned because of a theft at which he was caught.
On first view this would seem to be a valid reason for’
putting him in Jjall but there are serious obJjections: First
of all the sin if thought of only as a discipline to man,
should appear only whenever and wherever it is needed. It
1g foolish to whip a dog today for something he may have
done five days ago. By the same token, slne oftimes do
not appear when and where they are needed. It 1s exactly

because of this that the tragic figure Job can ask his

unanswerable question: ‘yhy do the wicked live, become

old, yea, are mighty in power...They gpend their days in

wealth, and in & moment go'down to the grave." (Job 21,-7-14)

while the righteous guffer? Judaism's angwer was slmply that
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God chastens man in order to purify his moral conduct.
It 1s God's way of lmproving man's piety. Secondly, sins
under thig Theory, if they be a discipline should be equal
with the end desired by the punishment, It is hardly faip
to kill a man for stealing a head of cabbage, Certainly
terrible disease, freezing or starvation go way beyond
the mere principle of punishment or instruction.

It is interesting to note that even some modern penal

systems have rejected the idea of punishment in favor of

the more constructive view of redirecting the criminal's
thoughts and activities and thereby returning him to his
gsoclety a better person.

e, ©Sin Explalned as a Result of Human Freedom

Many of man's sins (as opposed to evils) can be ex-
plained on the basis of man's own actions. When we con-
gider such sins as lying, stealing, war, laziness, etc.,
it is possible that we have no answer to the question of how
man first developed the desire for them, but one thing seems
certain, man, through his own action or lack of 1%, has the

tendency to increase and magnify sins. He can overcome

them by a sustained effort if he chooses to _do so. The
experlence of sin may with some show of reason be at least

partially explained by reference to man's abuse of his own

freedom. * (of choice)
The emphasis 4n this answer to the question of sin,

1g placed upon man's moral nature, Man knows right from

wrong, and since he 1ls a moral being, can choose the right

if he so desires. .
There can be no cuestion that there are gerious diffi-
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culties with this doctrine. Why should God put evil in
the world to begin with so that man may choose it and
thereby injure himself? If God is all knowing, did he not
know what man would choose before he chose 1t?‘ If so, why
does he let man make the wrong cholces? From a strictly
philosophical point of view, the notion that man sins be-
cause of the bad choices he makes, does not stand up under
attack. From the religious point of view, though, it
Places a great deal of responsibility on man, and permits
him to be hopeful in his approach to 1life and in his own
belief that he can continue to grow more responsible.
Judalsm has a great deal to say in defense of this doctrine.
We wlll come to 1t in our next section,

f. 8in and Evil are Basically Beyond our Understanding

One last explanation of sin and evil in our ugiverse
1s that which says that man wilth his limited knowledge can-
not understand the intricacies of God's ways. '"Who are we,"
to agk of God's workings; God's ways are mysterious and

the faithful will be content to leave the mystery unresolved

knowing that God acts for the best:!

We must frankly recognize the limitations of

human knowledge when it comes to evaluating the
varied experiences of 1life and to hold that if
we know all, as God does, the universal aspects
of the world would not seem so entlrely out of
harmony'Yith an absolute and holy love as they

now do,"
Elements in Judalsm have long been attracted to this account

of 8in and evil.
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"My thoughts are not your thoughts, neither are
your ways My ways, eaith the Lord. (Is. 55.8)

Here the element of faith within the individusl reaches
1ts highest peak. Here man puts his faith in God, who he
cannot fully comprehend and trusts that the Lord will work
things out for the best. Evil "is an enigma beyond un-
ravelling, to which the answer, 1f any, is known to God
alone., This 1s the moral of the ending of the Book of Job
where Job lays his hand on his lips in...confession of
1gnorance.“12 Thig ie the meaning of the rabbinical saylng,
_WTt 18 not in our power to explain elther the tranquility of

the wicked or the sufferings of the upright.”
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IV. The Jewish Approach to the Problem of 8in and Evil

From the brief references we have made 80 far to Judailsm,
you begin to see that Judalism never advanced any one single
view of sin. There are many different threads in the T abric
of Jewish thought on the topic of sin and -evil, However, a
few main strande may be distinguished. It is well to remember
that throughout its dealings with this most kEnotty problem,
Judaism did not devote itself 80 much to the philosophical
‘approach as to the religious or life approach. It seems to
take for granted that sin and evil are real, in man and 1in
the world, and that they basically stem from God. This does
not mean that God is either a source of evil, or Himself evil.
The things that we think are evil are in reality good, al-
though we, with our limited minds cannot fully comprehend
Juet how this 1ls so. "In the main the sages of the Bilble
and the rabbls approach the problem of (sin and) evil not
from the standpoint of philosophy but of practice, viz.,

how shall man conduct himgelf in a world so full of pitfalls,

b
misery, wikedness and folly?"

The next point to remember is that the Jewlsh approach
to Bin was always that of optimism--hopefulnese for men'e
abillity to overcome éin and evil. This 1s mogt clearly shown
when we see the tremendous emphesgis placed upon the freedom

of man to meke choices. On the morning of the Day of Atone-

'ment, you will remember that we read & sectlon out of the
Toreh in which Moses reviews the moral commendments of God

¢
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to the children of Israel. 1In that section, the following

Passage 1s found:

i

b gy et "D, Hioness semanes you

Sgg;gé i?;eblgg:%n%ﬁ and the curse; therefore

foad. . h (Deﬁt. 30.19?u mayest live, Thou and Thy

The emphasis here is on the choice which the children of
Ierael are asked to make. We see therefore that Judaism
"does not deny but very firmly maintains the principle of
individual responsibility and the freedom of the will...
It insiste on man's capaclty to control himself and his
evil inclination, mighty as 1t 13."14 y

"Everything 1s seen, sald the rabbis, and freedom

of cholice 1s given,.,the shop is open and the

dealer givee credit and the ledger 1l1ies open and

the hand writes; and whosoever wishes to borrow

may come and borrow.“15
Thie was the rabbils' way of reconciling freedom of will on
the part of man with an all knowing and all powerful God.
Sin in Judaism

Traditionally sin in Judaism is the violation of one

of God's moral commandments as well as the violation of =a
religlous precept. It is straying from the path of God,
and it 1is rebelliﬁn and disobedience to Hls law. Three
basic thinge were coneidered sinful in Judaism: idolatry,

adultery, and the shedding of blood. But Judaiem emphasizes

that no one 1s by nature sinful, 8in arises from the weak-
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ness of the flesh ang from the desires of the heart--but it

can be overcome,

"8in appears at first as thin as a spider's web,

but grows stronger and stro
L nger until 1t b
like a wagon rope to a blindgman.“l e

"He who committed one sin woe is unto him f
inelined the balance both with regard to hgzsgif
and with regard t0 the whole world toward the
selde of guilt as it is =aid: !'But one sinner
destroys much good.'" (Ece. 9.18)

The source of 8ln as far as Judaism was concerned 1s the

human being. But 1t is not due to some flaw in man's own

-t

character, and 1t is nof&such a nature that men cannot
overcome 1t by his own will power. The rabbis have a lovely
little story to express this point:

"It is like unto a king who had slaves separated

from him by an iron wall. The king proclaimed:

He who loves me shall climb this wall and come

to me, He will Erove by this effort that he...

loves the king."1l7

"The difference between the wicked and the righteous

1s that the wicked are in the power of their hearts 18

while the righteous have their peart in thelr power.
Man, said the rabbls, is possessed of two basic inclina-
tione: the inclination to do evil, known as the "Yeser
HaTov." This idea i1s derived from the biblical verse in
Genesis (2.7) where the word for inelinatlion--Yezer 1s
written with the Yuddin, an unnatural spelling, which to the
rabbis indicated the dual nature of man., It is.in the
development of this idea that we see the rabbinic applica-
tion of the principle that all seeming evil ls eventually

good. Even the Yezer Hara the rabble noted, has 1ts good
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function ang PTroper place in the unlverse for were it not for

this 80 called "evil inclination" which was often eguated

with the sex drive in man, man would neither build a home
nor marry a wife, nor beget children nor engage in com-
lierce; as there would be no incentive, From such a view,
the rabbils generalized for all of 1life, The seeming evil
which we gee is beslcally for the good if only we knew
how to interpret life's experiences and not become em-
bittered by them. Always we must look behind the 1diom
for the idea."There is no evil before God, eince a good
purpose 1ls gerved even by thét which 1s bad...each being
who battles with evil receives new strength for the un-
foldiné‘of the good.“19

Since the source of sin was thought to be within the
human personallty the way to remove oneself from sin was
to change the human personality. Contrary to the popular

slogan which says "You can't change human nature" Judaism,

gsald that that is exactly what you can change, You cannot

change the color of your eyes or your skin, but you can

" change what lies beneath these superficialities. Judaism

was, and 1s, an outlook of optimism. Man 1s not condemned

because of basic evil, If there was any sln in Adam, as

the Christian church believes there was, it was a sin of

wrong choice for which he pald by being expelled from the

garden of Eden. It did not infect all of mankind from his

time until the present. No one, says Judalsm, can sink so
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low that he cannot find his way back to God.
The Way to God

The way to God was the way of the pure lirfe. This

could only be gained by the oOvercoming of the evil in-

clination within the self. To besgt do this three things

weére recommended: the study of Torah, good works and
repentence. This we find in the rabbinical dictum:

"Blessed are Israel: as long as they are devoted
to the study of the Torah and the works of loving-

kindnesg0 the evil Yezer is delivered into their
hands " N

or agaln

"My son, Af this ugly one (the evil Yezer) meets
you, drag him into the school house (Beth Hamid-
rash). If he is stone he will be ground to pow-
der, if he ie iron, he will be broken to pieces."

21

In the final analysis though, what saves us 1s God,
cf. Micah 4.6 Jer, 18.6 Ez. 36.26. God has the power to
exterminate the evil inclination and draw us to Him, but
we must first show evidence that we are willing to go half
the distance to meet Him.

Judﬁism was strong in 1ts renunclation of the doctrine
of evil as being a separate and independent entlity, which

exists in spite of God. They could not bring themselves

to say this since it would place limits on God which they

were unwilling to admit. The closest they come to admitting

this principle into their philosophy was the statement that

God regretted the creation of the evil inclination:
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"There is astonishment before me (God says)

that 1 have created in man the Evil Yezer, for

if I would not have created in man the evil

yezer he would not have rebelled against me."

If there is a criticism to be leveled at the Jewish
approach to the problem of sin and evil, it 1is only that
it fails to anawer gsatisfactorily the questioﬁ "Why did
God put the desire to sin in man, and if He is an all good
God, how can sin come from Him. The rebbis were not
philosophers. They were men who took life for granted
wlth all 1ts failings and shortcominge. They then devoted
themeelves to determining the best patterns for life and
here we can learn great lessons from them. Thelr language
may be o0ld, but the ideas which the language conveys will
be ever new. Man, they say, you are a responseible and
capable being. You, together with God, can fashion your

own life and your own way. The choice 1s yours. Modern

day vsychology says the same t?ing.



159

V. Some Modern Approaches to the Problem of Sin and Evil

a, Peychiatry Examines Sin and Evil

When looking for an answer to the source and nature
of ein, we cannot think that we have dealt with the problem
without investigating the answers offered by the science of
psychology, for what they call guilt is in many instances
quite properly iden?ified with what religionists call sin,

Liberal religious thinkers have often described sin
as that process in which mén fails to live his highest,
think his finest and feel his deepest. "If we identify God
with that aspect of reality which confers meaning and
value on life, and elicits from ue those ideals that deter-
mine the course of human progress, then the failure to live
up to the best that i1s in us means that our souls are not
allured to the divine, that we have betrayed God.22

Sin becomes a persgon's failure to square the things
that he actually does with the things he knows he ought to
do and saye he will do, In each and every one of us there
is a wide area between these two poles of "ought" and "the
deed itself." This i1s part of our nature. It 1s neither
good nor bad in and of itself. It is understandable,

S8ince we are not perfect, there is bound to be this dils-
crepancy. Sin then arises through man's fallure fo livé

up to himself, but man is not necessarily sinful. Psychiatry

says the same thing, except that they phrase 1t in different

termB .



life. we recognize that there is a wide gap between the
way we sometimes do feel about our parents andg the way we
know we ought to feel about them. We recognize the gap
between the caliber of work we actvally do and the céliber
of the work we know we can and should do, We suffer pangs
of conscience over hurting some one else's feelings. All
these feelings or shame, all these pangs, oftimes lead to
what pesychologiste and psychliatrists call feelings of guilt,
A gense of gullt and a sense of 8in are oftimes so closely
related as to make them almost indistinguisheble., One
come as a result of the other. Where do these feelings
spring from? The psychiatrist in his answer that it comes
merely bears out the conviction of Judaism--from natural

. deficiencies.within the self. Wﬂtle the psychiatrist ex-
plains the exlistence of sin and evil in terms of repressed
feelings of anxiety or frustration, due to previous events
in our lives, the religionist says they spring from man's
limited perfection, but -unlimited perfectiblility. Judalem.

says, "talk your deficiencies out with yourself and with God,"

Psychiatry says the same thing bagically, Nelther approaches,

gay ~ that « U man 18 by nature evil, although both recog-

nize that for any number of natural reasons there is evil in

men., Juet as the role of the analyst 1s to help man become
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aware of the reasons for his guilt feelings by acting as

a listening post ang a8 one who can channel people's

thoughte into more ereative endeavor, religion too seeks

to enable man tq galn the faculty to see the truth, to

love, to become free and responsible and to be sensitive to
the volce of his conscience. The book of Proverbs anticipated
modern psychiatric technique by 2,000 years when it said:

"He who covers his transgressions shall not

prosper, but he who confesses and forsakes them

shall have mercy." (Prov. 28.13)

Psychiatry, rather than belng an antagonist to Judaism,
becomes its gfaatest helpmate. They are mutual aids in the
attempt to meke of man a better, more happily integrated
persgon. Whereas we found great difficulty in explaining
the existence of evil and sgin from the point of view of
traditlonal religious thought which talked in terms of an
unlimited God whose goodness could not be reconciled with
the evil in the world, Psychiatry and a liberal Judaism,
both agree that our sins do not originate in an inherent
will to do evil, in a human nature essentlally corrupt and
depraved, from which only an arbitrary and miraculous act of

God can save, (but rather)...because men are born helpless

and totally ignorant infants who, in the assertion of their

growing powers, directed without malice to the satisfaction

of their wants, somehow come to grief and develop irrational

fears of eangers., These, though suppressed, attach themselves

to wrong objects. If men were aware of the true causes of
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N~

their hostile, or anti-social feelings and not merely of

the present occasions that call them forth, they would under-
stand the nature of their reactions, and their natural good
wlll and reasonableness would save them from sin...We sin
through lack of self knowledge rather than through any un-
controllable desire to reVOlt.23 8in then becomes a type

of immaturity of the moral personality. “Sin is not primarily

8in against God, but sin against owse‘lves.“z4 Psychology
when 1t shows that though nature sets a 1imit on our physical
growth 1t does not set a corresponding limit on our spiritusl
maturity, meréely confirms what the Book of Genesls said "ain
lieth at the door, and its desire i1s unto thee, but thou
canst rule over 1t."25

¢. This Business of Limiting God

It 18 far beyond the intent of our present study to
go into a detalled description of Pluralism, but we cannot
go on until we have outlined this doctrine whlch from the
logical point of view may be the only way to reconcile fthe
existence of evil in the same universe with a good God. If
you will turn back to page l44of this chapter you will see
that we defined Pluralism as that doctrine which says that
both good and evil are real and existing a?pects of our
Furthermére, we sald that they exlst independently of

life.

each other. Between these two there is a constant battle

being raged for control of the world, Although this view was

opposed by Judaism 1t 1s neverthelese, hinted at in the book
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of Job. There the patriarch's affliction is portrayed

a8 a conflict between God and Satan, Satan 1s the source

of Job's troubles,. (However, in all fairness, it should

be pointed out that in the book of Job Satan is not a

rival of God eternally opposing and thwarting the good,

but rather he is portrayed as one of God's angels who acts

as heaven's district attorney testing man's virtue.]2

(We want to make one thing clear—-a Pluraliem in this in-

gtance dées not mean that we think.there is actually a heaven

and hell some place, This is contrary to every orinciple of

liberal thought both Jewish and non-Jewish). .
Pluralism goes farther. Springing out the basic in-

abllity of the doctrine which talks of a 'completely good God

to answer the problem of the origin of evil, 1t says that

evil must therefore exist in the world in as real a sense’

as God does. GCGod in no sense willed the evll, as a matter

of fact it exists 1n spite of God and it may be assumed

that God uses all his energieé to combat evil in the world.

But, God is limited in his power. He 1s limited by hils own

nature and by his own laws, God cannot do anything that
would violate that which 1s reasonable; for examplet He
cannot make things fall up. He cannot cause the past not
to have been or create a triangle with two right angles.
If hHe did this, the entire world would become chaotilc,
thereby denying one of the greatest principles by which we

know of His e xistence--law and order in the universe., As
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soon
a8 we have limited God, we have denied him the capacity

of a :
all Powerfulness., What then is God reduced t0? He is not

reduced at all, However, instead of involving ourselves
in problems for which there can be no answers we say that
God is a limited 8truggling God doing the best he can in

& world which although it is His environment, is not com-

pletely His. If you aek where evil comes from the answer
is from "the conflict of blind mechanical forces in the
world which have not yet been brought under control. 8in,
on the other hand, is due to the partial ends that individuals,
famillies, and classes of soclety selfishly pursue without
regard to their effect upon others,n?? Just as the artist
pours out hls creative telent into a medium, whether it be
paper or clay or stone, so does God pour out His creative
talent into His medium--the world. Just ae the stone resists
the imprint of the artist upon it, so does the world, God's
medium, resist the imprint of God upon 1%. The result is an
imperfect creation--with sin and evil 1in 1%.

To say thet God is limited is not to deprive him of

His Godliness. He is still an obJject of love, power, and

inepiration to man., To say that a man cannot be the greatest

thinker or the finest ahhlete or that a woman i8 not the

most beautiful does not rob him or her of thelr respectlve

values. In the same way, to say that God 1s not completely

all powerful and unlimited, does not imply that God ls not

atill'a most worth while and positive end or goal in 1life.
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Ta
ke % he example of & chilgd father relationship: -when we

are very young, we think of our father as knowing every-

thing ana being able to do everything. As we grow older
we become more realistic sbout our father, yet we do not
love our father less for recognizing his limitations. We
8%111 go to him for counsel and guldance, we sti1ll love
him and recognlze his strengths as well as his weakneseges.
80 too with God the father.

To say God 18 not limited 1s to involve us in a great
many difflculties. There seems to be evil in the ﬁorld
80 cruel, so unfair, so unnecessary that it could not be
the wor} of an all powerful all good God, Such a God
would have never permitted the willful slaughter of 6,000,000
of his people, or the terrible'cgnflicts in which the world
is now engaged. Any at;empt to Justify these actions on the
basis of God, has lead many to abandon their religious falth
altogether.

To say that God is limited, 1s to help us out of many.
of such difficulties. It 1s not 1110gica1.. There is no
evidence to show that power--(and God has power)--is un-
limited. The one really valld approach to belleving 1in
God's existencé is that which saye God must exlat because we
see evidences-of his handiwork in the plan and pattern of
the unlversé, There is nothing in this approach which says

that God must be & God of unlimited knowledge, power or

goodness.za All power 1s under limitatlons. This we know

-
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from
‘ our lives, (o4 if He is to follow any of the principles

of reason or 1ntellipence, must also be limited in power.
What we can say though 18 that His will for good is unlimited,
He, es we, wants to see the end of evil and together we can
strive to bring it about. This is what 1s meant by saying
that man is a co-worker with God. Again, the responsibility
ls placed on man as well as on God. Men have been made free,
If they are truly free, 1t 1s logical that ﬁhey will sin,
because within them they have those forces which if improperly
channeled can lead to sin, For example, within each of us 1is
the desire for self preservation. It is not essentlally sin-
ful, but when it becomes turned into greed, which leads to
exploltation of our neighbor and ugly profiteering, then 1t
becomes sin, We all possess the drive of sex. If it leads

to brutality, it becomes a sin and an evil., The same with
pugnaciousness which can and does lead to war. It is better
to have a world where vicfory and success can be achieved

than & world of no freedom of cholce and no development of

character. The moral evils in 1life are not so much due to

the fact that men have some freedom of choice as to the fapt

that they do not have more of it. A concgpt of a limited

God glves ue the fullest expression of our cholce. Ve also
have a satisfactory and intelligent ‘explanation of the
existence of evil without having to abandon a bellef in God.
On any other terms God becomes & wi;lfu;, mocking type of

Diety who 1t seems purposefully causes man to suffer, If

r
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there is evil in the world it is not the will of Goge—-
Gulte the contrary--it ig in spite of the will of Goq,2?
This view is not completely foreign to Judaism, although
it is far from central to it, Nevertheless, Judaism states

quite clearly, vAll things are in the hands of God except
the fear of God.“BO

b. A Modern Jewlgh Synthesis

As much as Judaism placed emphasis on man and his
abllity to overcome 8in, 1t never went so far as to say
that man can do-it all alone. This, to Judaiem, was equal
to 1dolatry. Perhaps it is of a more refined nature, but
nevertheless, it is ldolatry, for it is man getting himself
up as self-sufficient, 1ﬁetead of setting up an imege of wood
or stone. "In proclaiming as ultimate the ideas and programs
to which we are devoted, we are but proclaiming the work of
our minds to be the final truth of life."31

In the final analysis our life 1s a geries of choices,
We do not have to choose between good and evil, the choice

is never that simple, the lssues never that clear cut., Kill-

ing in war 1s a good example, To kill in war can be both

cood and evil, depending on how we view 1t, or perhaps 1t
would be better to say depending on how we rationalize 1it,

Most of us, if called to the army and thrown into combat,

would Justify our killing of the enemy. Yet strictly

speaking thie is murder--the taking of another person's life.

Ag such it is a ein., Bucn & 8in as war exists in the world

in splte of God who 18 limited. God does not make the war,
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man does, God hates the gin or war, but being limited by
the fact that he has glven man free choice, by which man
can choose to put himself in the terrible mess of war, He
can do nothing. Man may reflect God by struggling against
the sin of war, and in this sense be made in His image, but
when he chooses to lgnore the divine in his life, he is
foreing God into a position of limitation. All God can do
1s regret that he gave man such freedom when He finds man
abueing it in such a way.

But, Judelism points out, war 1s never inevitable.
Killing can never be fully Justified. It is only a aign
of man's own blundering and of his own inadequacies, Such

being the case, Judaism says never makes the mistake of

making a virtue out of a necessity. Never try to Justify

your act of killing from a moral point of view., Never say
that because I have killed I ocught to have killed. The ideal
of "not killing" still remains as a virtue, as a goal to be

achieved. The fact that we do not achleve this goal does

not lessen its value in any way. To say the reverse--that

killing is a virtue, is a sing and a violation of every

moral principle within us. The moral law, of which not kill-

ing 18 a vital parﬁ, is valid whe ther we achieve 1t or not,

Judaism outlines in bold relief Just what thils moral law

ghould be. Furthermore 1t indicates the way in which it

may be attained. With a heavy heart we may decide that

going to war 1s the only course open to us in the present

world but killing does notl thereby become right and good.
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Wha
t 18 important 1s that we never deceive ourselves asg

to the reail moral quality of what we do.32 Once we yield

to pProclalming the lessger evil (killing in this instance)

to be right because it 1s lesser we have taken the first
step toward wiping out all distinction between good and
evlil. We have commltted the sin or making a virtue out of

& necessity, We must acknowledge the moral lay even though
we are at times compelled to violate it. The value of
Judaism is that it points to a course of moral action--the
10 commandments are just one aspect of this course of
action., It provides a touchstone by which we may discriminate
the better from the worse while recognlzing the imperfections
in each of us. hIt never permits us to confuvse the "oughts"
of 1life with the things we actually do. This is the real
meanlng of the phrase "choose ye the 1life." We do not rely
upon oursgelves to make the proper declsions alone--1it 1s

to God that we turn for such help; "for what we are, what

ig our life, what our goodness, what our power? What can

we say in Thy presence? Are not all the mighty men as naught
before Thee and those of great renown as though they had
never been; the wlsest as il without knowledge and men of
understanding as if without discernment? Many of our works

are vain and our days pass away like a shadow..." Do these

words sound familiar? They ghould, you willl find them on

page 101 of our daily prayer book. Turn to that prayer now.

Perhaps it will take on new gignificance in the light of our

discuselon of sin and evil,
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The rabbis tell the following beautiful story which

1% might be well to remember the next time you enter the
temple:

"The saint Abba Tachna, returned to his village

on the eve of the sabbath, when darkness was about

to set in. He had his pack on his shoulders, but
there he found at the crossroad a leper, lying,

who said unto him, 'Rabbi, do with me a righteousness
(or act of mercy), and carry me to the town.'! Abba
Tachna sald, 'If I leave here my pack (which contains
all his earnings) how shall I and my family maintain
ourselves?' But if I leave this leper here, I forfeit
my soul.!' But he declared the Good Yezer king over the
Evil Yezer, and carried the leper to the town, snd then
came back and took hilis pack and arrived at the town
again just about sunset. They all wondered and said,
IIe this the Saint Abba Tachna?' He himself had some
regrets in his heart about i1t, fearing that he had
profaned the sabbath (by walking after the sun had

gset) but just atthls time the Holy One, blessed be

he, caused the sun to shine. ({teccleslastes Rabba
9.7"—~ Schechter.P. 273)
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