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Digest 

Ad8m 8nd Eve were the first hum8ns in the Bible. Their cre8tion, 

lives, sin 8nd deeths were recorded in the first chepters of Genesis. The 

remeinder of the Bible rerely referred to them. Rebbinic litereture, on the 

other hend, included meny passages dealing with th;s first humen couple. As 

they explic8ted the bi blic81 text, the r8bbis el8boreted on the details of the 

lives of Adem 8nd Eve. The n8ture of creetion, the ,role of hum8nity, the 

consequences of sin, and the possibility of repentance were themes 

addressed within the midreshic end talmudic meteri~l on the first chapters 

of Genesis. Adem wes the focus of more rebbinic commentary than Eve, but 

the first woman was discussed by the rebbis. Adam 8nd Eve wer~ never 

centrel to Jewish theology or philosophy, but the rebbinic Adam ~ Eve 

materiel provides a rich understending of the relevence of the Bible's first 

humans to Judeism end ell humanity. 

This thesis is en attempt to collect end enelyze the rebbinic p8sseges 

regerding Adem end Eve. The f irst chapter deals with Adem end Eve in the 

Bible. This discussion provides necess8ry beckground for understanding the 

rebbinic meteriel. The body of this thesis presents the rebbinic pessages 

which discuss Adnm nnd Eve. These interpretations ere presented according 

to the order of biblicel verses which fonn the besis of the rebbinic 

commentary. Each section presents rabbinic materiel linked toe specific 

exegeticel verse. The rebbinic passages range f rom the Mishnnh nnd Tosefte 

to the Bnbylonien Talmud nnd late midreshim. In eech section, the earliest 

end clearest rebbimc passage 1s trensleted 8nd discussed. The enelysis 
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focu~es upon the literary techniques used by the authors of the midreshic 
., 

end telmudic pessoges. Rabbinic lessons end themes drown from the 

oggedot heve been discussed olso. 

ii 

The biblicel nerrotive of Adem end Eve wes interpreted by euthors 

outside of rabbinic litereture. A section is included which summerizes the 

relevont gnostic end pseudepigrephic Adam end Eve litereture. A f emilierity 

with these writings helps the reeder understond the context in which 

robbinic interpretetions were composed. The rabbis f o·rmed their idees in 

response to the generol societel trends of their dey. . 

The finel section of this thesis suggests contempotory didoctic 

opplic~Cions for eight robbinic possoges. Adorn end Eve mey not be centrol 

to Jewish thought, but they ere p6rt of our textuol history. The rabbi~ 
I 

moteriel collected in this thesis con be used to teech veluoble lessons 

regording the worth of humon life end proper every dey behovior. 

i 
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Introduction 

My purpose in this study wes to collect end enelyze the rebbinic 

meteriel on Adem end Eve. Relevent midreshic end telmudic pesseges were 

loceted through the following sources: CO-ROM rebbinic detebeses; guides, 

such es Hesidah·s 1' lm 'I"~ end Heymen·s u1lC01l :u,ro,, m1n: ond 

indices to the Soncino T8lmud. Soncino Midresh Rebbeh. Ginzber~s Ing_ 

Legends of the Jews. end other midreshic works. Genesis Rebboh provided 

the greatest number of possoges, but reloted eggedic materiel was found 

throughout rabbinic literature. The earliest sources were drown from the 

Mishneh end Tosefte. The letest posseges were found in the Bebylonien 

Tnlmud encf some Inter midreshim. 

The first chepter deelt with Adem end Eve in the Bible. This revi~w,, 
' 

provided the besis for exomining the rnbbinic interpretation end eppliC8tion 

of the first peir of humans. The ,body of the thesis examined the rabbinic 

imege of Adem end Eve. These pnsseges were sorted according to exegeticel 

verse. In eech section, the eerliest and cleerest versions of rebbinic 

pesseges were presented end analyzed. Perelle1 pessages end related 

materiel were cited in the notes. 

I provided e short survey of the Adem end Eve meteri-al found i n 

pseudepigraphic end gnostic sources. Also, I included several examples of 

possible contemporery eppltcetions of rabbinic materiel. 

Translntions of rabbinic pesseges are my adeptetions of the English 

editions cited in the bibliography. The exegetical verses for eech section 

were taken from the 1962 Jewish Publication Society Torah trensletion,· 

except as cited. Most other biblical quotations were drawn from the 1917 

Jewish Publicetion Societ_y version, e><cept es cited. Occasionelly, these 

. .... , 
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tnmsi8tions were 8ltered to 811ow for ch8nges in speech or style. Biblic81 

references were loceted in perenthesis 0, fo11owing e8ch quotetion. Also, 

biblicel verses were rendered in bold face. Brecl<ets [) were used to 

include necessery edditi onel words in e pessege end to indicete the 

trensletion of words in Hebrew or English. 

• 
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Adam and Eve in the Bible 

ut tn• •u D"il.,. D~~ 1D~~ a,-.,-n• D"il.,. •U"l 

!Dr'I• •u iUpll 

And God created man in His image, in the image of God He created 

him; male and female He created them (Gen.1 :27). 

Genesis I presented the creetion of humenity in this seemingly 

streight-forwerd menner. The entire first biblicel creetion eccount wes 

presented directly es Divine fiet. God simply seid end creete~. In Genesis 

1 :26, God considered creet i ng e hum en. Genesis 1 :27 steted the 

eccomplishment of this feet. This·eccount of creetion would heve been 
' \ 

streight-forwerd if it wes singuler. Howeyer, the Bible included e secon~ 

story of the creation of the world end hum,mity: Genesis 2 . 

.,il"l Cft"ff nDlfJ ITlrl illrt .. ,-1D "1m a,-.,-n• D"il.,. illil" "'IS""l 

: il"n nJa, a, .. , 

The Lord God formed man from the dust of the earth. He blew into 

his nostrils the breath of life, and man became a living being 

(Gen.2:7). 

end " 
. . 

il~"l illf•., a, .. ,-10 np~---- »l;,s;,-n• D"il.,. il'lil" l~"l 

.. :a,..,_.,_ 

And the Loni God fashioned the rib that He had taken from the man 

into a woman; and He brought her to the man (Gen.2:22). 

This second Creetion nam,tive presented events differently then the 

first one. These two verses ere only.part of the detailed explanation 

presented in the second chepter. Seges and scholars have attempted to 

' 
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explain the existence of two creation narratives. Rashi explained that the 

second story fits into the middle of Genesis 1 :27.1 According to this 

understanding, there is really only one creation narrative. Modem source 

criticism sees the hands of more then one author in this pair of creation 

narratives. Source critics identified Genesis t as belonging to P, the 

Priestly document. Genesis 2 and 3, the Eden story, were identified as 

belonging to J , the Vahwist document.2 

4 

Oiff erent explanations do not do not change the textual reality. The 

Bi ble included two different creation narratives. Only Genesis 1 mentioned 

the idea of creation in God's image. Similarly, the commands to: Be 

fertile and increase. fill the earth and mister it; and rule the 

fish of the sea. the birds of the sty, and all the living things,that 
~ 

creep on enrth (Gen.1 :28) occurred only in the first chapter. The 

remaining details of hum8n creation were located in Genesis 2. 

Humanity was initiel1y loceted in the gerden of Eden. The man was to 

cere for the garden. God explained that ell the fruit in the gerden was 

evailable to eat en, except for one tree. The tree of knowledge of good end 

evil wes off-limits. Only the m8n heard this command (Gen.2: 17), but later 

the woman indicated her awareness of this limitetfon (Gen.3:2). Genesis 

2: 16 explained thet God wanted to creete o help-mate for the man. The 

result of this intention was the woman. Chapter 2 ended with the man and 

the women in the garden. They were neked end·felt no shame. 

1 Rashi based his explenation on earlier midrashim. Relevant material is discuued in 
the section on Gen. 1 -z,. 
2 E.J.. Speiser presented a clear explenatio:n of sour~ criticism in his introduction to 
The 4Achor Bi1>Je: Gepem. Ju applieation 10 the ereetion Mrnllives am be found on 
s,eees 8-9 otthe:I '10lume. 
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The serpent W8S introduced in Genesis 3. He tempted the wom8n into 

e8ting of the tree of good 8nd evil. This fruit W8S not identified 8S 8ny 

specific, known fruit. The wom8n 8te of the fruit, 8nd offered it to the m,m. 

Thus both humens broke God's commend. They bec8me ew8re of their 

nekedness 8nd used fig-le8ves to cre8te simple clothing. At this point, the 

sound of God eppe~red in the gerden. God investig8ted the activities of the 

first hum8n couple. God punished the serpent, the men end the women for 

breaking the Divine commend not to eet from that one tree. 

The serpent wes told th8t he would be cursed, would welk on his 

belly, end would have enmity with the women end her offs~ring. The women 

wes told of the peins of childbirth which would come end thet she would 

desire her husb8nd. Finally, God told the men thet he would need to work 
) 

herd to produce food. Al~o, somedey he would return to the dust, meen_(n?, 

he would die. Following the punishments, the men nemed the women: inn 
' [Eve). The men wes not specificelly nemed, but wili°be celled Adem now.3 

God then m8de gennents for the couple. The pessege ended with God 

benishing the couple from Eden, for feer thet they would elso eet of. the tree 

of life. This wes the first mention of this tree of life. The gerden wes 

seeled end gu8rded by cherubim·end the fiery ever-turning sword. 

Gen. 4 be.,gen with Adem 8nd Eve giving birth to Cein end Abel. The 

first couple were bystenders to th~ stories of their children's lives end 

deeths. The Bible then told of e third, younger.brother: Seth. · Genesis 5 

beg8n with the words: TIits is the boot (record) of Adam·s line. 

Genesis 5:5 infonned·the reeder thet Aaem died et the ege of 930 yeers. We 

were not told how old Eve wes et her deeth. 

S In Genesis, Adam was referred to es a,w, [the man l There ftl"e only t90 locations 
'1lere "the. w dropped: 4:25 and 5:1-5. Eneyctopedia Judaica Vol. t p. m . 

• 
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Adam end Eve ere not mentioned again in the Torah. Only one 

additional reference can be found in the remainder of the Bible. Adem·s 

name was mentioned et the beginning of e list starting Chronicles t : t. Over 

the centuries, some have tried to locate Adam in other biblical verses.• 

General opinion is that no other verse refers to Adem. Certainly, the n1bbis 

did not approach any other biblical materiel as literally related to these 

f irst humans. Except for that one word in Chronicles, Adam end Eve 

eppeered only et the beginning of Scripture. 

Good reasons existed for the ebsence of Adam and Eve from the rest 

of the Bible. They were not the focus of· the biblical nerretive. The Bible . 
was concerned with the story of the the history end the religion of the , 
Israelites. Adam and Eve forme~ pert of the proiogue to this Israelite story. 

'~ 
Regarding the role of e such e prologue, E.A. Spieser observed: 

Genesf s i-x11n general, end the first section in pertf cul er, ere 
e broc,d introduction to the hi story which commences with 
Abnshc,m. The pnsctice of tnscing history bc,ck to entedi1uvic,n 
times is et lec,st es old c,s the Sumeric,n king list. Biblical 
tradition had emple reason to be familiar with Mesopotemien 
cuJtunsl norms .... Thus bi b1ice1 authors were indebted to 
Mesopotamian models for these early chapters not only in 
matters of arrangement but also in some of the subject 
matter.5 

Mesopotamian roots can be found in ~he flood end other images. 

Ungutst1c connections Hnked the b1bl1cc,1 end Mesopotamian entedeluv1en 

myths. However, the btblicel authors m8de c, sherp brec,k fn the theology 

underpinning their cr:eetfon nc,rntives. The Bible rose out-of the Ancient 

Neer East, but 1t ts en independent nc,rnttve. 

4 Examplerof such ffS'ses include: Bosea6:7, Isaiah iJ:27, Psalms 82:7, job l~:7 end 
)1:)3. . 

5 E.&. Speiser, Jhe 4Pchor Bi1>1e; ffiml!i! O,ev York, Doubleday, 1962), p .. 9. 

) 
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The bibHcel prologue lflid the generel groundwork necesst1ry before 

defiling with the specifics of the lsrnelites. The first eleven chepters of 

Genesis offered fin explt1netion of the humt1n condition, the et1rth t1nd the 

Divine relfltionship with humenity find the et1rth. Adflm find Eve plt1yed fl 

specifll role es the necesst1ry first pflrt of thflt prologue. St1muel S. Cohon 

expleined: 

It represents fin etiologicfll myth, eccounting for the origin of 
humen lebor, for men's neturel ebhorrence of the serpent, for 
the consciousness of sex, for the peins of perturition, for the 
subjection of women to her husbend, find for human mortelity.6 

The story of Adem find Eve reises flS meny questions'8s it enswers. 

7 

These question erise out of the very neture of the text itself. The existence 

of two nerretives is not the only issue reised by these pesseges. Som~ 

these questions ere: How should we understend the use of singuler end · 

plurel pronouns in Genesis t :27? Whet WflS t~e rnle. of humenity from the 

beginning? Did Eve heer the commend not to eet from thet one tree? Whet 

kind of fruit wes ec,ten? Whet is the meening of the punishments? Eech 

generetion of reeders hc,s dec,lt with these questions. lndiYiduels mey focus 

on different points, but e plethore of issues remeins. The Bible·s lenguege 

is elweys sperse. The story of Adem end Eve, due to its role, is short, 

disconnected from the whole, end open to-symbolic interpretetion. We cen 

not recepture the original intention. We cen explore the enswers others 

heve given to the questions reised by the biblicel nerretive. 

6 Samuel S. Cohan. "Ori&inal Sin •• Bebre::,: Union College APPuol, ( Cincinnati, Vol. 21. 
1948) p.2'16. 

i 
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Gen.1 :26- And God said: ·Let Us make man in Our image. nfter Our 

likeness . . . • 

The n,bbis examined Genesis 1 :26 phn,se by phrase. Each part of the 

verse spawned a number of ideas. Many of these understandings ere found in 

Genesis Rabbah, the fifth century Midrash. Genesis Rabbah included e 

number of interpretations, whose starting point is ·Let us make mnn.· 

R. Berektah sa1d: When the Holy one, blessed be He, came to 
create the first man , He saw righteous and wickecf erising 
from him. He soid: 'If I creote him, wicked men will spring 
from him; if I do not create him, how are the righteous to 
spring from him?' What did the Lord do? He removed the way 
of ,he wicked from his sight end associated with the quality of 
mercy [C'.'mn rrm] and created him, as it is written: For the 
Loni knows the way of the righteous. ~ut the way of 
the wicked. shall perish [,.:ntn) (Ps. 1 :6). He destroyed it 

[iTI~"lt] from before His sight and associated the quality of 
mercy with Himself and ,created him.1 

According to R. Berekiah, God viewed the future of human history. God wos 

aware of the human potential for good ond evil. Specifically, God knew of 

this duol potential even prior to the creation of hum,mity. Psalm 1 :6 was 

utilized to show God's awareness and the choice God made at creation. God 

ignored the inevitably evil people, because God was interiested in the good 

individuals. The Creator was portn,yed as destroying, that is, ignoring, the 

evil. The root ,~.11t: was taken from the Psalms verse and used to show 

God's ignoring of evil. The quality of mercy was personified. As the passage 

continued, other qualities were treated as angels, also: 

1 GR 8:4. PR 40:2 included aroup perallel of the peaeee. Then God approached the 
qualityot Justice and the qualityotllercym allies. Adam and other humans wuld be 
judpd ..tth both justice and mercy. 

. . 

( 



J 

R. H8nin8 did not s8y thus, n,ther: When He c8me to cre8te the 
first m8n He took counsel wtth the mtntstering 8ngels, s8ying 
to them, ·Let us make man: 'Wh8t sh811 his ch8r8cter be?' 
they osked. 'Righteous men sholl spring from him', os it is 
written 'for the Loni knows [»-11"1 the way of the 
righteous.· which me8ns th8t the Lord m8de known h,-,,iil] the 
W8Y of the righteous to the ministering 8ngels; 'but the way 
of the wiclced shall perish·: He destroyed it [,=ittn) 
[me8ning: hid it) from them. He reve81ed to them th8t the 
righteous would 8rise from him, but He did not reve81 to them 
that the wicked would spring from hfm, for h8d He reYe81ed to 
them th8t the wicked would spring from him; the qu8lity of 
justice would not hove permitted him to be creoted.2 

Here, God wos not olone in considering the V81ue of humon creotion. The . . . 

9 

robbis respgnded to the use of the plun,1 ·us· when God wos considering 

creoting mon. God consulted the ongels. The some Psolms verse wos used 

' by R. Honino for o different effect. God showed port of humon noture tot~~ 

ongels, but hid onother 8spect from them. The root~., ." . appeored in the 

simple po'ol form in the Psolms verse. The midn,sh switched it to the 

causotive hffel form. God disployed hum8n goodness. A simi18r switch, to 

the pe'81 form, occurred with the root ,~.tt. God concealed human 
I 

wickedness from the angels. lnformotion was withheld, so thot the quolity 

of justice would not prevent humon creotion. The quality of justice, 

presented 8s an angel, W8S able to interfere with Divine 8ctions. 

Other qualities were presented ~s 8nge1s, when R. Simon described 

this Divine conference's descent into fierce 8rgument: 

. .. the ministering angels formed themselves into groups ond 
p8rt1es, some of them seying, 'Let him be created,' while others 
urged, 'Don't create him.' Thus it is written, Love and Truth 
fought each other. Righteousness end Peace combated 

2 GR8:4 

• 
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each other (Ps. 85: 11 )3: Love S8id, let him be creoted, 
becouse he will dispense Bcts of Jove ond kindness·; Truth sBid, 
'Let hfm not be creeted, becouse he is composed of foJsehood'; 
Righteousness soid, 'Let him be creoted, beceuse he wm 
perfonn righteous deeds'; Pence soid, 'let him not be creoted, 
beC8USe he is full of strife.' Wh8t did the the Holy One do? He 
took Truth ond thrust it to the ground.4 

10 

Ps8lms 85: 11 W8S twisted midroshicelly to produce en Brgument of Bngels 

regerding humen cre8tion. Despite God's hiding of hum8n wickedness, the 

engels discovered humenity's weeknesses. Four different V81ues were 

personified es engels. Humenity wes preised for our love 8nd righteous 

deeds. We were condemned for our lies 8nd strife. God took 8ction, 

removing the engel Truth from the discussion. No expJen&tion wes given for 

Truth's punishment, while Peece, elso 8 dissenter, remeined: Truth's 

remove I ell owed for 8 mejority of two 8ngels for humen creetion Bnd only 

one engel in opposition. Also, severe, heavenly Truth would not ellow to½ 
t 

humenity. As the next Pselms verse expJoined, Truth springs up from 

~arth (Ps.65:12). This eerthly T.ruth wes limited end less hersh. God 

8VOided deoling with absolute Truth, b8C8US8 hUm8nS would f 80 8CCOrding to 

3 The verse is presented accordini to the midr'ashic readine llet' in the Psalms ws 
taken to mean 'fouebt' by the midrmh. Xi.a' (pliJ J...m taken as the related wrd for 
'ftal)On.. and Tm used es. 'combated.' 
4 GR 8~. As this section continued, the other anp1J protested Truth ·s imoisbmfllflt. 
truth wutd nOY be an eenhly, leas se-rere truth. this continuation,,. related to the 
rum Psalms wne: tl'lltll sprinp ap troa the earth CPs.85:12). The pmeee a1Jo 
continues 'Vith the n>lJo'Vini explanation: &he ral>bis sa-, the tbllo'Vini in the name of 
R.. Be.nine.. Thile R. Phinehas and R. Biltiah say it in tlie name otR. Simon: -nm [WJrY J 
is Efflt [Admn l As is it witten: hd Goel sa,r ~ that Be had aade. and. 
Mhold. it was....,. (-nm) Sood (Gen.1:,1). therefore, .dmn isiO[)d: this 
interpretation hinpd on r.eerrenem& the letters in -nw, 10 reacl D"ftt. Probably, this 
interpretation ftS placed here because of tbe'anribution to R. Be.nine. or R. Simon. both 
mentioned here. the tone of this teecbini did not fit the~ ot the largM' ~e. 
Gen.I :31 ws used to sboY that Admn ftS iood. The overe11 passaee indicated that 
humam ftl'e capeble ot eood and evil. · 

• 
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.. 
th6t st6nderd. God continued to be less then streight-forw6rd with the 

engels. This pessege concluded: 

R. Hune the Elder of Sephoris, S8td: While the m1n1stering 
angels were erguing with eech other end disputing with each 
other, the Holy One, blessed be He, creeled (the first men). Said 
He to them: 'Whet ore you deboting? Mon hos o1reedy been 
made.'5 

11 

God ignored the opinions of the engels. Humanity wos cre8ted while the 

debete raged. Genesis 1 :26, the exegeticel root of this debete, wes utilized 

to end the debete. i"lrn>l, originelly meening Let us mate (kel,ective], was 

reed as man 'is made' (nif al, pessive). The discussion regerding humen 

creation ended.with Divine action. None of the engels won-this debete. 
, . 

Similarly, the rebbis did not dispute the newed .neture of humenity. This 

co11ection of interpretations a11owed fore nuenced understanding of h~n 
( 

strengths end weaknesses. 

other verietions of this debete exist. The sixth century Pesikta de 

Reb Kehtme included this enge1ic response to God's consultetion: 

They spoke right up to Hfm: Mester of the universes, What is 
man that Thou are mindful of him? .etc. (Ps.8:5). The Holy 
One replied: This being whom I desire to creete tn My world-­
his wisdom wi11 be greeter th8n yours: Then whet did the Holy 
One do? He essembled ell domestic enimels, e11 wild beests, 
end fowl, and hod them poss before the enge1s. He esked: 'Whet 
ere the nemes of these crectures?' The engels did not know. 

When He creeled the first men, egein He essembled ell 
domestic enimels, e11 wild beests end fowl, and hod t~em pass 
before him. He asked Adem: 'Whet ere fhe nemes of these 
creatures?' Adam replied: This one-- the neme ox fits him. 
This one-- the name horse fits him. And this one-- come 1. And 
this-one-- eagle. And this one-- lion. Thus it is written And 
the man gave names to all cattle. etc. {Gen.2:2O). 

5 GR8~ 

. ---



j 

God osked htm: 'And you, whot is your nomer he replied: 
· Adem [trnt].' God esked: 'Why?' Beceuse I wes f eshi oned out of 
the eerth ~-a,~).' God asked: 'And I, whet is My neme?' Adem 
replied: 'Lord ["l,tt].' God esked: 'Why?' Adem replied: 'Beceuse 
Vou ere lord (11,tt] over ell Your worl<s.'6 

12 

This version of the discussion between God end engels proceeded 

differently. Pselm 6:5 wes utrnzed to ergue egeinst God's desire to creole 

humenily. The full verse end fo11ow1ng verses included meny weys God is 

mindful of humenity. The true neture of the engelic jeelousy wes found in 

Psolm 6:6: You have mnde him little less then Divine (a,ill;,ltDJ. 

C"iT.>tt cen be understood to include the engels. The engels did not went to 
. 

lose their position in the hiererchy of creetion. God understood their 

underlying motive. It wos on thot level thet God responded. God enswered 

the engels with immediete, strong proof of humen1ty·s worth. Humenity is 

' wiser then the tmgels. The ,mgels could not neme the ontmels, but the<first 

men nemed the enimals, himself end God. The midresh mimed the first men, 

a detel1 m1sstng from Genesis. Adem [cntt) seid thet his neme ceme from 

the eerth [ill'1l',) used to form him. Here. Pesikte de Reb Kehene referred to 

the second creelion story, specificelly Genesis 2:7. 

There ere other midreshim which described God looking for edvice 

before creation. Earlier 1n Genesis Rebbeh 6, R. Joshue b. Levi teught thet 

God consulted the works of heeven end eerth. R. Semuel b. Nehmen then 

6 Pll 4:J. In the next panieraph, R. Aha connected Adam ·s name "Vith God's name. The 
n was mtched for the J: km& to 11-nt 1 Thus Lord (11-m J 'Wm God's name, because Adam 
~ 1'ise enoup to name God. Buman Yisdom w the toeus of this~-Yhose 
exeeettcat 'ftt'le w lie was wuer tJum Ile a.o coatellled wttlwl •t■reJt e11 
aentincl (I~ 5:11 ). Solomon·, 1riJdom was compared to the 'Wisdom or A•. 
Mid.Prov. 1.1 also used this '99l'Se to compare Solomon·, and Adam ·s wdom. 

PR 14 and lfum.R.19:3 ere perallel pe,aeps. llid.Ps 8:2 induded a brief ,ummery 
of this midrashic narratift. Other rabl>inic interpretations used Ps.8:5 and this debate 
for different plA"J)OSm. Some enmptes include: GR 8:6. Tos.san. 8:9. and Tos.SOt. 6:5. 
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exploined thot God delibereted with the works of eoch dey of creetion.? 

Leter in the chepter, R. Joshue of Siknin teught in R. Levi's neme thet the 

souls of the righteous were consulted prior to creetion.8 These discussions, 

end those of the 8ngels, were 8 literery conceit which 8l low for the 

discussion of the n8ture of hum8nity. The rebbi_s presented e.Jfliried set of 

erguments 8nd observ8tions. The interpret8tions 8greed th8t humenity, with 

its f18ws, W8S worthy enough to merit cre8tion. 

7 GR8:3 
8 GR8:7 

• 
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Gen.1:27- And God created man iJI His image, in the image of God He 
. 

created him; male and female He created them. 

Genesis 1 :27 confused the clarity of the Bible's portreyel of human 

creation. Why use the singular ·him· in one phrese, followed by the plurel 

· them· in the next phrese? The reasoning behind God's creation of one 

original human wes intertwined wi th this gremmeticel question. The rabbis 

pondered the signifi cence of one common humen ancestor end the grammar 

of Genesis 1 :27. A number of possi bilities were suggested es early es the 

Mishneh end the Tosefte. Tosefte Sanhedrin 8 offered multiple 

exp 1 eneti ons:. 

Men -was created one end e 1 one. And why wes he created one 
end elone? So thet the righteous should not sey, ·we ere the ~ 
sons of the righteous one,· end so that the evil ones should not 
sey: ·we ere the sons of the evil one: Another interpretation: 
Why wes he creeted one end alone? So that families should not 
quarrel with one another. ror if now, that man was creeled one 
and elone, they quarrel with another, had there been two 
cret1ted tit the outset, how much the more soft 

Another interpretation: ... To show the-,;;ncJeur of the 
King of the kings of the kings [0':,~ .,:,~ ), blessed be 
He. For with e sf ngle seal He creat~cJ the entire world, end 
from ti sfngle seal many set11s heve come forth, tis 1t ts written: 
It [the dawn) changes ltlce clay under the seal, un lits 
hues) are f_txed l_ilce those of • ga,:rnent (Job 3B: 14).2 

And why aren't faces similer? On eccount of imposters, 
so no one should jump into his ne1ghbor·s field or jump in bed 
with his neighbor's wife, as it is written: And from the 
wiclced thetr light is withheld and the upraised arm is 
broken (Job 3B: 15). R. Meir says: The omnipresent has varied 

1 TosSan.8:i. Another detail~ that then end robbery 90\lld be e"fell worse if there 
ws not one rornmnn ancestor. IISan 43 included aperallel to this l)eseerePh's 
materiel. 
2 TosSan.83. IISan 43 aaerted a similar point without usin& the )>t> verse. 

• 
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8ppe8r8nce, intelligence 8nd voice--8ppe8r8nce 8nd 
intelligence, beceuse of robbers 8nd thieves, tmd voice, bec8use 
of the possibility of improper sexu81 re18tions.3 

15 

These interpretations shared a common aspect. They all linked the creation 

of one ancestor to peace, order end goodness. One cncestor wcs cre8ted to 

6Void sp1intering humcnity end. to reduce excess pride. A common ancestor 

removed 8 possi ble excuse for crime. Job 38: 14-15 W8S used to illustrate 

the majesty of God's 8ccomp1ishments. The level of evi l in the world was 

decrecsed. This chcpter of Job described God act i ng alone in the wor1d·s 

erection. Only God could cre6te mcny individuals from one origincl ancestor. 

This Divine pion hod the added effect of 1imiting possibi1ities for evil. Job 

28: 1 S asserted that those who are evil will be puni shed . ., 
The Tosefta included further expl6n6tions. One focused on creetion·s 

limiting of human pride. We should not be too proud: ·For they C8n say to ,ttfEJ> 

humen, 'the mosquito c8me before you i n the works of creetion: ·4 The order 

of creetion hed purpose. One common 8ncestor wes created for a number of 

reesons. 

N.S8n.4:5 included meterial which paralleled these Tosefte passages. 

The Mishnah focused, similerly, on the reduction of strife in the world. A 

well-known st6tement, which summed up this set of interprett1tions, W8S 

included: 

Therefore wes only e single men .creeled to teach you that if 
anyone destroys e single humen soul, Scripture charges htm as 
though he had destroyed a whole world, and whosoever rescues 
a single human soul, Scripture credits him es though he had 
st1ved a whole world.5 

3 TosSan.8~. San.38a<:Om!>ined material from TosSan.8:6-7 and llSan.45 . The Talmud 
~. alio. uUJized J)b 38:14-15. 
4 TosSen.8~. San.')Be. alio. 
5 II San.45. .illf 31 :2 included similar material. 
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A theological point was asserted by this s-eme set of interpretations. The 

ects of creetion heppened in e specific order for important reesons. The . 
less~ning of humen·strife end pride was but one of those reesons. 

Another mejor fector, according to the rabbis, was to limit heresy. 

We should not assume that the language of Genesis implied multiple 

creators. This point was made from the very beginning of rebbinic 

commentary on Genesis.6 ·Genesis 1 :26-27 did not speak of multiple gods, 

anymore than Genesis 1: 1 did. The fifth century Jerusalem T~lmud expleined 

this point: 

The heretics asked R. Simlei,: 'How many gods created th.e 
world?' He said to them: 'Why ere your asking me?' Go and esk 
Adem tlimself. As it seys, For ask now of tbe days that ere 
pest (which were before gou since the day that God 
created man upon the eert<II) (Deut.4:32). It ·is not written: ),, 
That gods created men upon the e-erth,' but rather That God < 
cre8ted men upon the earth.' ... They returned end asked him 
·whet 1s th1s which is written, Let Us make man in Our 
tmege. after Our ltlceness (Gen.1 :26)? He sa1d to them: 'It 
does not say, The. gods created man in their own images.' But it 
says: So &od created men in His own image (Gen.1 :27):? 

R. S1mlafs students demanded stronger proof for a single creator. R. 

S1mlai's proof continues in a different vein. His initial reasoning, pre.sented 

to the heretics, was the relevant interpretation. The first n,pn was created 

by a unique entity. Neither the first man, nor·any angel, assisted God in 

cre-etion. This argument clarified theological confusion, and thus limits 

human strife. 

6 GR 1 :7 tor example. 
7 Y .Ber. Chap. 9. Bal. I (1?.d). IISan.i~. Tos.san 8:7, and San.)Bainduded reJaled 
malmial. In e.rela1ed JM11118P, ARI '31:2 includes other acts which 18:ft, or destroy 

· worlds. ARI '31 :2 continued -.ith a list or many analalia 1>e1 ween ~ or the created 
order and aspects or man. For enmple: "lie cnal9d tbrmt in the world and tOl'elts in 
man. that is: his hairs: thiJ interpretation complimented the ~evthat each human 
W'9 ns equiftlmlt to an entire wor1d. · 

'It./ 
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Gen.1 :27- Whet Wes the Neture of the First Men? 

Genesis Rebbeh 8: l is the petichte (proem), which begins the chepter. 

This petichte presented meny of the eerly rebbinic interpretetions of 

Gen.1:26. 

And God said: Let Us make man. etc. (Gen 1:26). R. Johenen 
commenced: You have formed me behind 1,in•I and before 
lo-rpl, etc. (Ps.139:5). R. Johenen seid: If e men is worthy 
enough, he enjoys both worlds, for it seys, You have f.ormed 
me for JI Inter (world) and an earlier (world). ~ut if not, 
he w111 heve to render e full eccount1ng, es it 1s seid: And ln1d 
Your band upon me (ibid.) R. Jeremiah b Eleezer seid: When 
the Holy One, blessed be He, created Adem, He created hirtl es 
androg~ous, for it is seid: Nale and female created He 
them .and cn11ed their name Adam (Gen.5:2). R. Semuel b. 
Nehmen seid: When the Lord creeled Adem, He creeled him 
double-feced, then He split him end mede him of two becks, one 
beck on this side and one beck on the other side. 

To this it i s objected: But tt 1s written, And He took 
one of bis ribs 1,.,n,~I. etc. (Gen.2:21)? 1,;n,i,mJ 
meaning one of his sides, rep1ied he, as your reed: And for the 
second stde I»») of the tnbemacle. etc. (Ex.26:20). R. 
Tanhume· in the name of R. Baneyah and R. Berekiah in the neme 
of R. Eleezer said: He creeted him as a golem (d,uJ extending 
from one end of the world to the other; thus it is written: Your 
eyes dtd see mtne unformed substance ("d,l) (Ps.139: 16). 
R. Joshua b. R. Nehemiah end R. Judah b. R. Simon in R. El, azar's 
neme safd: He-created him fflling the whole world. how do we 
know from east to west? Because ,it is said: You have 
formed me ,,n• lwestl and a,p least). From north to. 
south? Because ft says: Since the day that God created 
man upon the eartb. and from the one end of heaven 
unto the other (Oeut.4:32). And how do we know that he 
filled the empty spaces of the world? From the verse. And 

.... , 
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letd Your bend upon me [therefore he stretched to the 
hecwens) (Ps.139:5).l 

18 

This passage presented variant interpretations of Ps.139:5, as reJated to 

human creation. First, R. Johancm tied this verse to individuaJ responsibility 

for action. The ,,ntt and a,p were expJained as this worJd and the worJd to 

come. Leiter in the passage, Ps.139:5 was used to prove the first man's size 

upon creation. In a section not repeated here, the verse was used in a 
discussion of the chronology of hum,m creation. 

The midresh continued with the views of R. Jeremiah and R. Samuel. 

Their interprettJtions attempted to explain the existence of two cretJtion 

stories. The second human creation namttive can be read as e ptJrentheticaJ 

addition in the middle of Genesis t-.27. First a human was created 

androgynous, possessing a11 the traits of male and female. The midrash r 
cited Genesis 5:2 to bolster this point. A1ternative1y, the first human was 

pictured as one crention with tw9 fronts, nnd no bnck. In either case, this 

humnn was thnn divided into two different crentures, each human 

possessing one sex, one back and one front. Genesis 2:21 was presented as 

proof for the two back theory of human creation.2 

1 GR 8:1. The petichla cantin~ diJcuaiD& Ps.1 )93 es related to the soul of Adam and 
the order or erealion. 1.n.a.1-1:1 dut>liceled G.R 8:1 atmost eme11,. There 'ftl'e mmor 
differences: Ln.RJ4:I oait18d R.,Jeremiah. dtin& RS.uel 1>. Jlabman imtmd. Vbere 
GR 8:1 cl1ed RS.uel 1>. Jlebman, Lff .R. mentioned R. Ltm. Lff .R.H:I anril>Uled the 
teacbine ~ Adlm"s me to -»..Baruiab and R.Belbo and RS.uel 1>. •etaman. • 
There ftl"e.diftenmt ettril>udom in tbe l9C1ion not qml8d here. GR H:8 tbllowd GR 
8:1. GR 21:3 ftl lftpjJer ID Ln.RJ4:1. GR 2't:2 fbUowd ,art or GR 8:1. dtin& R. judeh 
B.R. Simon. Dimnllt ettril>udom indlce arelali"f9lyearlier am1>ipltyreprdin& the 
._.bin1 nf wti 1119. Ber. I8aattril>Ulfll e tNCbtnc of creewm ~th two faces, es · 
preaen1eU11 Lff .R. H:1. 
2 PR 3>:2 presented an IIS1r01olical imep or the tint hUIDaDI as a pair or nnm. They 
were created 10 spite the "Prince or Darmea, • since the hUIDaDI wre able to see at 
nta:ht. 

} 
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This pessege·s next im8ge wes of Ad8m es 8 wor1d-sp8nning cre8ture, 

8 golem [0,uJ.3 Ps8lmt 39:5 wes understood to imply thet the first hum8n 

stretched from the east to the west of the world. Deuteronomy 4:32 W8S 

utilized to included north Bnd south. God's hend, 8Q8in from Ps8tm 139:5, 

showed th8t the golem re8ched ell the W8Y to the sky. The tenn ·golem" W8S 

1ifted from Ps.139: 16. In the Bible, golem meent embryo, which W8S 

connected to this i de8 of creBtion.4 Ps81m 139, which provided two of these 

texts, discussed hum8n cre8tion. Its focus W8S God's reletion with hum8ns. 

This golem imege appe8red in multiple rabbinic texts.5 The·se three biblical 

verses were the verses utilized in describing the world-spenner's creation. 

Another proof-text wes ci ted in Midr8sh on Ps81ms 139:5: From the one 

end of the earth even unto the other end of the earth [Deut.28:64). 

Vet enother verse W8S ci ted 8S proof in Genesis Rebb8h 21 :3: Though his ·\r, 
stature mount up to the heavens, and his head reach unto the 

clouds {Job 20:6).6 This finel verse focused on the height of the world­

spenner, which wes indiceted by the other proof-texts. 

3 Go1em it often tnmslated as "soulless lump· or -untormed mass.· Suran Hiditeh, in 
"The Cosmic Adam: llan as Mediator in Ral>l>inie Uterature.. byrna1'bt leytJh Studies 
0983,Vol.34) .. ol>sel '8d that.such tnmslatioo.s t>~ "certain nuances on the first men's 
condition be1me emoulment Yhich are incorrect· (pJ42) lfidlteh coined the term 
"'l"orld-q>eoner _ • Vorl~ner it e. more neutre1 term, 'l'hieh e11o9s for the eotem ·, 
attril>utes and experiences. 
4 BDB p.166. The root occurred infrequently and only once in th.ii fbrm. 
5 Riditeh cites m,t~ midrmhim: GR 8:1, 21 :) , 24:2. Lev JU-t:1, 18:2. PRE 11, PR 23:1, AR.If 
B 8, llid.Ps.1 )9~. Tan. Vayiqra Tmia 10 on Lev. 13:1-2. Bee 121. San.'}8b. Lev .R.18:2 also 
refers to this imeee- The term eotem ii wually undentood to refer to the medinal 
lepnd of a beill& created by a ral>l>i. This image arose much tater than 1he one in G~ 
8:f . See Epcyc1opedia Juclals:o, '90lume 7. page 754. 
6 GR 21 :3. Jo1> 20:£, ,,_ folloftd by Job 20:7 later in the p,ea:ep. That second wne w 
used to shov the nm man ·s do'lmt8ll. IUdrashim dealtne flth that issue Yi.11 be 
enmined later. 

) 

• 



20 
J 

The image of this world-spanning golem was broadly developed within 

these midr.ashim. The original location of the dust used to make the first 

man wes reveeled, es well : 

R. Berekiah 6nd R. Helbo in the name of Samuel the Elder said: 
He was created from the place of his atonement, as it is said: 
An altar of earth [i'Vn•J you shall make unto me 
(Ex.20:21 ) ... 7 

This midrash connected the i'YTT~ of the earthen altar with the ill1~ used to 

cret1te m,m.8 The place of atonement is the Temple Mount. The rabbis saw 

their holy site, Jerust1lem, as unique from the very beginning of the 

universe. 

The golem wt1s granted a spectacular vision while tn embryonic form. 

This midr6stf was attributed to R. Judah b. R. Simon., one of the sages from 

the main passage on the golem.9 R. Judah b. R. Simon said: ~ 

While Adam lay as a golem before Him at whose decree the 
world came into existence, He showed him every generation and 
its sages, every generation and its judges, scribes, 
interpreters, end leeders. ·vour eyes have seen unformed 
substence ['l'l~lJ,· unformed substance which your eyes heve 
seen ht1s already been written in the book of Adam, that is: 
This is the boot of the generations of Adam (Gen.5:1).10 

The embryonic first men wes given fentastic foreknowledge of the 

future's great figures. This midrash addressed the content of the book of 

the generetions of Adam {Gen.5: 1 ). Other relevent midreshim will be 

7 GR H:6. The same rabbis are mentioned. except Samuei b . Hahman is referred to es 
Samuel the Elder. San.)&a-1> indicates ditrerent locations tor man·, raY materials. See 
p .)8. 
8 Gen2:7 
9 <GR8:l . 
1 O GR 24:2. PR 23:l attributed Um teecbing to R. Simeon· I>. 1-akjsb t.n the name of R. 
Eleazar 1>. Azmiah. Tan.Bub. 1 :28 included a compact~ or thil teecbtni without 
any attribution. · 
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addressed in the section of Genesis 5:1.11 In this case, the midresh loosened 

the meaning of the word golem. Thus, Ps. 139: 16 wes viewed 8S 8 comment 

of God to the embryonic golem. Golem was understood to mean the 

embryonic first man end the future figures yet to be farmed. The world­

spimner possessed not only enormous size, but also vast knowledge. 

Even some midrashim which do not use the term golem still described 

the first m8n as huge.12 In Genesis Rabbah B: 10, the angels mistook Adam 

for God.13 Size was not specificelly mentioned, but Adem·s stature was 

probebly assumed by the author. The l8ter Pince de Rabbi Eleazer 

specificelly connected Adam's initial size end the angels' reaction.14 There, 

Adam corrected the angels, reciting to them: The Lord reigns. He is 

apparelled with majesty (Ps.93: 1). In the Genesis Rabbah versi on, a 

parable described God acting as a king to a governor. God clarified man's 

position by causing him to fall asleep. lsaieh 2:22 was cited, evoking the 

second creation story: Cease you from men, in whose nostrils is a 

breath, for how little is he to be accounted. 

The rabbis grappled with the question of creation in the image of God. 

They searched for those qualities found in both humans end God. The angels, 

in addition to God, were understood os higher beings. Thus, some angehc 

qualities may be dupHcated in humans. Also, humans were as.sumed to share 

certein quelities with enim8ls. 

R. Joshua b. R.Nehemiah said 1n the name of R. Hanfna b. R. l~aac, 
and the ri,bbis in the name of R. Eleezar said: He created him 
with four ettributes of the higher beings and four attributes or 

11 p.HO. 
12 GR 12:6 ror example. 
13 GR8:10 
l4 PRE 13 
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lower beings. E8ts end drinks 1ike 8n enime1. Reproduces like 
en 8nimel. Excretes like 8n enim81. Dies like 8n entmel. like e 
higher being: Stends Hke 8 ministering ,mge1. Speeks like a 
ministering engel. Possesses intelligence like 8 ministering 
8ngel. Sees like 8 ministering c,ngel. R. Tif dei S8id in R. A he's 
neme: The celesUel beings were cre6ted in the imege end 
likeness [of God] end do not reproduce; while the terrestri81 
creetures reproduce but were not cre6ted in the imege end 
likeness. The Holy One, blessed be he, S6id: 'Behold, I wm 
cre8te him in [my im8ge} end likeness. the ch8r8tter of the 
celestie1 beings, while he wm reproduce like the terrestrie1 
beings: R. Tif dei said in R. Ahe's nema: The Holy One, blessed 
be He, s8id: 'If I cre8te him of the celesti61 elements he will 
live end not die, 8nd 1f I cre8te him of the terrestriel elements, 
he will die 8nd not live (in e future life]. Therefore, I will 
cre6te him of the upper end the lower elements: 1f he sins he 
wm die; whlle if he does not si n, he will live_t:i; 

This P8SS8Q~ was feir1y streight-forword. The first m8n possessed 8 

combinetion of engelic end 6nime1 tr8its. Those ects required for physic~l 

22 

' I ,. 
life end deeth were considered enimel. Those tr8its which ere more 

intellectu81, or sensory, were deemed 8nge1ic. R. Tifdei's second comment 

provided e rec,son, other than Divine fency, for this combinetion. God 

desired 6 creeture who would be less than immortal, but who would survive 

in the world to come. The mixing of celestta1 c,nd terrestrial elements wes 

necessory to echteve this end. 

15 GR 8:1 L GR 14:J is an em.ct perellel, eonnected lO Gen2:7. See p.)4. 
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The Chronology of Creation: 

There were mu1t1ple rabDtmc d1scussions regarding the chronological 

details of creation. One, in Leviticus Rabbah, claimed that human creation 

occurred on Rosh Hashanah. This p6ssage was concerned with the hourly 

events on the sixth day of creation . 

. . . on Rosh Hashan6h, in the first hour, God conceptualized 
man·s creotion; in the second He took counsel with the 
ministering angels; in the third He ossembled Adom·s dust; in 
the fourth He kneaded it; in the fifth He shaped him; in the sixth 
he m8de him into 8 golem; in the seventh He breethed a soul 
into him; in-the eighth He brought him into the Gerden of Eden; 
m the}linth he was comm,mded; in the tenth he tnmsgressed; in 
the eleventh he was judged; in the twelfth he was pardoned. 
The Holy one. blessed be He, sttif.l to Adttm: 'Thts wm be a sign 
to your children. As you stood in judgment before Me this day 
ond come out with o free pordon, so will your children in the 
future stand in judgment before Me on this dey tmd will come 
out from My presence withe free penfon:• 

This passage touched upon themes from many other midreshim. This hour by 

hour schedule wes not linked to a specific biblical verse. Neither Genesis 1 

or 2 included hints of this division of creation chores. The ects of some 

hours were biblical: essembling dust, breathing a soul, placing in the Garden, 

commending, trensgressing, end judging. Other hourly acts stemmed from 

the rebbis themselves, such as kneeding, shaping, end perdoning_ The Bible 

did not clearly indicate the timing of the Genfen of Eden nerretive. This 

midresh assumed that ell of Genesis 3 occurred during the sixth dey of 

creation. This idea was echoed in other midrashim. According to the rabbis, 

human creation was related to Rosh ~ashaneh and atonement. A midresh, 

l Lev .R.29:1. Parallel material is tound in Pll 23:1. Tan.Bub. 1 :25. and San .381>. 
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discussed eerlier, connected Adem·s creetion to the Temple Mount, ·the 

piece of etonement:2 This wes en ongoing thematic Hnl< in these 

midreshim. 

24 

The robbis enjoyed exploring the timing of biblical nern1tives. They 

closely examined the numbers presented, end edded numbers where they 

were omitted. The 011eral1 order of events caused the rabbis great conc;:em 

and interest. Genesis Rabbeh 8: 1, discussed earlier, included this discussion 

of the chronology of creation: 

R. Eleazar interpreted it: He was the letest (iintt) in the work 

of the last day, end the earliest [tnp] in the work of the last 
day.3 That is R. Eleezer's view, for he said: Let the earth 
bring forth every kind of living creature (.rn ltDl) 
(Gen. 1 :24) refers to the soul [af!:,1] of Adam. R. Simeon b. Lakish 
maintained: He was the.latest in the work of the lest dey and 
the eorliest in the work of the first doy. That is consistent 
with the view of R. Simeon b. Lol<ish, for he seid: And the 
spirit of God [D";i,• n,,1 hovered (Gen.1:2) refers to the 

soul of Adam, as you read, And the spirit of the Lord (n1,1 
shall rest .,pon him (ls.11 :2). R. Nahmen snid: Lest in 
creation end first in punishment. R. Semuel b. nmhum seid: His 
prnise (of God], too, comes only et the lest, es it is written: 
Hnllelujnh. Praise you the Lord from the heavens, the 
pessege continuing until: He hes made a decree which shall 
not be transgressed. Thi_s is fol lowed by, Praise ypu the 
Lord from the earth. etc. end only efter thet, Kings of the 
earth end 1111 peoples (Ps.148: t-11). R. Simlai snid: Just as 
his praise comes after that of cattle, beasts, and fowls, so 
does hfs creation come ctfter that of ce1tt1e, beests, end fowl. 
First we have And &od said: Let the waters swarm 
(Gen.1:2O}, and after them ell: Let Us make men (Gen.1:26}.4 

2 GR H:6. see p.20. 
l R. Eleazar was continuin2 a debate o'9et' the interpretation of Ps. 1 J9.5. 
4 GR 8:1. llid.PIJ19~ pwalleled this peaeee. 
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These interpretations did not present an hourly breakdown of creation. They 

did provide 6 general outline of hum6nity·s pl6ce in the Bible's first week. 

R. Elea26r and R. Simeon b. L6kish basically 6greed that man W8s the first 

and !sst item on the chronologic6l list of cre6tion. R. Ele6zor W6S 

interpreting Ps.139:5. ,,n~ W6S understood 6S meaning the last thing 

creeted. c,p W6S viewed as the very st6rt of cre6tion. R. Ele6Z6r focused 

on the very lost d6y and Adam's soul. He cloimed that Adam·s soul (cd!ll) was 

the living cre6ture (cd!ll) mentioned in Genesisl :24, the sixth d6y of cre6tion. 

R. Simeon b. Lakish focused on the first day. He stated that Adam's soul was 

creeted on the first day of creetion. He found n,, in Genesis 1 :2, when God's 

spirit hovered. Isaiah 11 :2 spoke of the spirit (nli) of the Lord resting on 

King David. R. Simeon b. Lakish was 6ssuming thet when God's spirit (ni,J 

was described as hovering, it must be hovering over a specific human sou):-''> 

R. N6hman expanded this outline to include Adam and Eve 6t the 

moment of punishment.5 These humans were the lest creatures cre8ted, but 

they were the first beings to sin against God. R. Semuel b. T6nhum then 

esserted that Adam did not pn,ise God, until after the rest of creation 

pn,lsed God. Psalm 148 listed many types of creations which praise God: 

engels, luminaries, weters, sea monsters, animals end beasts of all types. 

Humans were not mentioned until Psalm 148:11. R. Samuel b. Tanhum used 

this verse to show that humans were late with their pn,i se of God. R. 

Simlai's comment echoed R. Samuel b. Tanhum·s point. Humans w.ere the last 

to be creeled, thus logically they were the lest to praise God. 

Deuteronomy Rebbah included another explanetion of creation's 

subdivisions. The p6ssage commented on the Shema. 

~ R. Neb.man ·s statement vas tound in Eru.188 and Ber .61a. In both cases, the statement 
"'attributed 10 R. Ammi. 
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The rebbis say: God seid to lsreel: ·My ch11dren, all thet I have 
created I have created in pairs; heaven and earth 6re 6 pair; sun 
and moon are o pair; Adorn ond Eve ore o pair; this world and the 
world to come ore 6 pai r ; but My Glory is one and unique in the 
world: Where do we learn this from? From what we read in 
context : Hear O Israel: The Lord our God. the Lord is one 
(Deut.6:4).6 

This explonotion was f air ly di rect. A list of created pairs was presented 

and compared t o the umty of God's Glory. The rabbi ni c idea of a world to 

come wes included i s this discussion. God's Glory was proved unique 

through the words of the Shema. God's unity was asserted i n that verse 

f rom Deuteronomy . 

., 

f> Deut.R. 2:'31 
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Gen.2:3- And God blessed the seventh day end declared it holy 
because on it God ceased from all the wort of creation that He 
had done. 

Genesis 2:3 did not mention the first man. However, the rabbis linked 

the story of Adam·s creation to the seventh day. The holiness and 

observance of Shabbat held tremendous importtmce to the rabbis. Al the 

beginning of Genesis, Shabbat was mentioned one paragraph before, and one 

porograph after, the two references to man·s creation. It is not surprising , 

then, that the rabbis linked Shabbal and human creation. 

Shabbat and human creation were dea1t with in rabbinic comments on 

the chronology of creation. Genesis Rabbah included the following 

interpretation of Genesis 2:3: 

R. Levi,said in the name of R. Homa b. R. Hanina: The Holy One, 
blessed be He, creeled three objects on eech day: on the first 
heeven, earth, anc:1 light; on the sacond, the firmament, -~ 
Gehenne1, end the engels; on the third, trees, herbs, and the 
Garden of Eden; on the fourth, the s~n. the moon, and the 
constelletions; on the fifth, birds, fish, and the Leviathan2; on 
the sixth, Adam, Eve, and moving creatures [O'tir.n). R. Phinehas 
soi«l: On the sixth He created sfx things: Adam, Eve, creeping 
things [am,), cattle, wild beasts, end demons. R. Banayeh seid: 
·which God created and mc,de (iinni- is not written here, but 
Which God created to make (niinl;»J: whatever the Holy One, 
blessed be He, was to have made on the seventh, He created 
bef orehend on the sixth.3 

P.. Levi summarized the days of creation as occurring in sets of three. R. 

Phinehas corrected him. He claimed six things, not three things, were 

created on the shrth day. Their different interpretetions both rested upon 

1 Gehenna ws the ral>bini¢ term for hell . 
2 The large fish in the book or Jonah. 
3 GR 11:9 

J 
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the word lffli. This word oppeared in Genesis 1 :30.• R. Levi treated all 

moving creotures, all wr.n, os one category of creotion. R. Phinehas read tmi 

as a major heoatng including 4 categories of creation. R. Banayah explained 

R. Phlnehas· position as opplied to Genesis 2:3. The verse did not have two 

past tense verbs. There was a past tense verb and an infinitive. R. Banayeh 

claimed this showed the acts were not just the sixth day·s labor. The work 

for the seventh day wes prepared on the sixth doy. This forethought allowed 

God to rest on the seventh day. 

El sewhere, Genesis Robboh linked the first man and Shabbat in a 

different manner. According to the rabbinic chronology of Adem·s creation 

and sin, both these events occurred on the sixth day. Theref ore,_Adem·s 

punishment occurred on the sixth doy. This punishment was linked as well 

toe Divine dimming of the heevenly lights. This punishment of the 

lumtneries was then releted t o Genesis 2:3: 

He blessed it in respect of the luminories. R. Simeon b. Judoh 
said: Though the luminaries were spoiled on Erev Shebbat, yet 
they were not weekened until the end of Shabbat. This agrees 
with the rabbis, but not with R. Ammi, who maintained: Adam's 
glory did not obide the night with him. Whet is the proof? But 
Adam (rn•1I passes not the night in glory (Ps.49:13). The 
rabbis maintein: His glory ebode wlth him, but et the end of 
Shebbet He deprived him of his splendor and expelled him from 
the Garden of Eden, es it is written, You change his 
countenance_ and send him away (Job 14:20).5 

R. Ammi disagreed with the majority vieY( regarding the brightness of Adam 

on the first Sh8bbet night. R. Ammi wes discussing the primeval light found 

within the created first man. There were midrashim which attributed to the 

first man a certain glow to his skin. Pesikta Rabboti, in a parallel passage, 

4 mi occurred additionally in Gen.l :26 and Gen.1 :28. 
5 GR 11 :2. GR 12:6 and PR 23:6 'ftf'e perallel ~es. 
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mede cleer reference to the neture of Adam·s face. There i t stated: the 

splendor of his face is changed (Eccles.a: 1 ).6 In Genesis Rebbeh, R. 

Ammi said this glow diseppeered immediately upon punishment. The rabbis 

said thot Adom·s glow ended when he was judged. In the Bible, neither 

prooftext referred to Adam. The Psalms verse referred to 8 men, not Adem. 

Even the rabbis did not cloim the Job verse mentioned Adam by neme. 

As soon es the sun set on the night of Shobb6t~ the Holy One, 
blessed be He, wished to hide the light, but He showed honor to 
Shebbet; thus it is written: And Sod blessed the seventh 
day: He blessed it with light. When the sun set on the night of 
the Sebbeth, the light continued to function, whereupon p11 
begen praising, es it is written: Under the whole heaven 
they sing [lil'llr) to Him7 (Job 37:3) beceuse His light 
(reaches) unto the ends of the earth (ibid)8 .... R. Levi seid 
in the name of the son of Nezireh: Th8t light functioned thirty- ' --:> 

six hours, 12 hours on Erev Shabbet, twelve hours during the 
ntght Qf Shabbat, and twelve hours on Shabbat. When the sun 
senk et the end of Shabbat, darkness began to set in. Adam was 
terrified: Surely. the dartness shall envelop me 
(Ps.139:11). Shall he of whom it was written, He shall strilce 
at your head (Gen.3: 15), now come to etteck me? Whet did the 
Lord do for him? He mede him find two flints which he struck 
8Q8inst each other; hght came forth end he uttered e blessing 
over 1t; hence it 1s written, But the night was Ught about 
me ("l-U~) (Ps.139: t I), i.e. the night was light in my Eden. 
This agrees with Samuel, for Samuel said: Why do we recite e 
blessing over a fire et the end of Sh8bbet? Bec8use it w8s then 
created for the f1rst ume.9 

6 PR23:6 
7 Uter'elly, Job 17:3 ,i,ould be tnmslated as Be sends it forth an4er the whole 
hea'ftll. 
8 A s:e<:tion is omitted here. R.. Judah b. R. Simeon spoke of the created light end its 
ruding. . 
9 GR 11:2. Parallel passeges included GR 12». Y .Ber. Cbap.8, Bal.6 (12b). PR 23:6. end PR 
~ :l. Y .Al. Chap.l, Ba12 (39e) mentioned ~dam fear of the serpent using Gen.3:15. 
A2.8a dealt 'With A<tmn•s tear of the dm-knm. GR 11 :2 continued 'With R. Huna 
dis¢ussing the t>tesiin& at the end of Yom Dppur .. 
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The rebbis expleined how the seventh d8y wos blessed. Normolly, the sun 

sets and light i s dimmed at night. This natur81 fact was true even for the 

special seventh d8y. Here, we learn thet God blessed this first seventh 

night with light. The light continued even after the sun h8d set. Job 37:3 

was understood as exploining this unusual event. The word linti" W8S reed 

as ·sing-, not as ·sent: This singing was identified es praise for thet 
'-

night's light. R. Levi outlined the specifics of tllat unique Shebbet. Finelly, 

the sun set et the end of Sh8bb8t. The first mfln, having been created during 

thet thirty-six hour period of light, experienced his first night of darkness. 

The midresh portrayed him as understandably terrified. Psalm 139 stated a 

human fear of darkness. Genesis R8bbah easily added a fear of the serpent's 

ettack to enveloping derkness. Then, ther~ was a rabbinic explanation of the_, __ 

origin of fire. In Greek mythology, Prome<heus stole fire from Zeus end gave ) 

it to humanity. Prometheus was punished eternally for his act of defiance. 

The rabbinic cosmology wos much simpler. There is onl y one God. In 

Genesis Rabbah, God taught Adem how to make his own fire. When the Hght 

app~red, Adam copied God's act of blessing. The rabbis said God blessed 

Shabbat with light. Here, Adam blessed the light, which he made at the end 

of Shi,bbat. 'li»l (Ps.139: 11) was read as ·1n my Eden·, instead of ·about 

me: Adam performed the first Havda11ah ceremony. 

Pesikta RebbeU, in a perallel pessege, edded the imege of Shebbet 

testifying on behelf of the first men: 

U~tn Shabbet came to intercede, the King hed been on his 
throne deeply troubled about His wor1d--if one dare speek of 
Him in such a way--seying: ·An that I created, I created for 
the sake of man. Now his sentence is about to be pronounced, e 
sentence which will set to naught ell the work that 1 have done, 
and the world will revert to empllness and chaos: But even as 
the King wes grievmg, Shabbat hed entered to intercede and 



I 

Ad6m h6d been gnmted his remission. Th6t W6S when the Holy 
One, blessed be He, S6id: All th6t I m6de-- Sh6bbat is 
responsible for its being finished, as is said: By the seventh 
day God finished (Gen.2:2).10 

Genesis 2:2 is reworked to show thot Shobbot wos more thon the fino1e of 

creation. Here, Shobbot wos instrumentol to creotion·s completion. This 

possoge is yet onother exomp1e of robbinic onthropomorphizing. Shobbot 

thought onci spoke in this midrosh. 
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There were other robbinic possages connecting Adom·s creation and 

Shobbot. The To1mud cited the timing of humon creotion os on odditionol 

defence ogoinst the heretics. Since the first mon wos created immediately 

before Shobbot, no one con soy thot he helped God in creotion. This orgument 

reloted to the earlier moteriol on the reosoning behind the monner of humon 

creotion.11 

As we hove a1reody seen, the robbis were very concerned with the 

chronology of creolion. Mony other possoges mentior1ed the relative timing 

of the creation of individuo1 things. Pfr1<e de Robbi Eleozor included o 

relevont exomple of these possoges: 

Robbi Levi S6id: Thot (Noses') rod which wos creoted in the 
twilight (of the first Shobbot} wos delivered to the first mon in 
the Gerden of Eden. Adem delivered it to Enoch, 6nd Enoch 
delivered it to No6h, ond Noeh delivered it to Shem. Shem 
delivered it to Abrehem .. _12 

Moses wes connected to Adc,m 1n th1s mtdrc,sh. The connection wc,s m6de 

through the rod the two men cerried. The Bible dtd not mention Adom·s rod, 

but we know Moses hed o stc,ff _ The outhor of th1s possoge sought to tie the 

lo PR 46:2. Tb.is pesreee also dis¢Uaed Rosh Beishaneh ·s relationshit> to creation, th~ 
evoking LevJt29:2. PRE 18 portrayed Shabbat as defendinf !dmn, also. 
11 San.)8a 
12 PRE40. 
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great Israelite leader to the first man. Meny of the rebbinic teechings 

werned egeinst people cleiming greater lineage then other people. The 

rebbis used thet es en explenetion for the creetion of one common encestor. 

Here, end in other places, the rabbis were willing to essociete Adam with 

the Jews. It was not possible to claim greeter lineege. It was possible to 

sey Moses received his steff through trensmission from Adam. 

.-..... 
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Gen2:5- When no shrub of the• field wns yet on earth nnd no grnsses 
of the field hnd yet sprouted. because the Lord God hnd not sent 
rain upon the earth and there wns no men to till the soil. 

This verse from the second creation n6rretive seems to contradict 

events es presented in the first cre6tion nerr6tive. The Telmud commented 

on this issue, relating it to the first mim: 

R. Assi pointed out 8 contrediction. One verse seys: And the 
enrth brought forth grass (Gen. 1: 12), referring to the third 
dey, wherees Bnother verse when spe8king of the sixth day 
s8ys: No shrub of the field wns yet on earth (Gen.2:5). 
This teeches us thet the plents commenced to grow but stopped 
just as they were about to break through the soil, until Adam 
come and prayed for rein for them; end when rein felJ they 
sprouted forth. This teaches you that the Holy One, blessed be 
He, longs for the prayers of the righteous. R. Nehmen b." Papa 
had a,gerden end he sowed in ft seeds but they did not grow. He 
preyed, immediately rain c8me end they began to grow. That, he 
excleimed, is whet R. Assi tought.1 , ,, 

R. Assi combined the two accounts together. On the third day, God took 

preperetory steps towards filling the earth with grass end shrubs. This act 

was not completed on that dey. Adam W8S cre6ted on the sixth day. He 

prayed for rain end his prayers were Bnswered. According to R. Assi , the 

growth continued through the earth's surface. R. Nehman provided o literal 

understanding of R. Assi's teaching. God longs for the prayers of the 

righteous end therefore God answers those prayers. R. Nahman was counted 

therefore among the righteous. R. Assrs tee-ching was Bnother example of en 

individual interceding with God regerding Adam. In other pess8ges, we saw 

Bngels or Shebbat intercede with God. In this case, it wes the first men end 

emother very righteous men who intercede with God. 

l Bul.601> 
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Gen 2:7- Then the lord God formed (,s,.,,J man from the dust of the 
earth_ and breathed into his nostrils the breath of life; and the 
man became a Jiving soul. 

The word '"ll"'"1 c6n be written with only one yod. In this verse. it W6S 

written with two yods. This verb, meoning formed or creoted, W6S centrol 

to the nBrrBtive for obvious reBsons. The rebbis suggested multiple 

understondings of the presence of on extr8 yod. These explonBttons 

presented further evidence their nuBnced view of humon noture. Genesis 

RebbBh 14 wos the source of severol of these interpret8tions: 

,s-,.,, connotes 2 form8tions: the creetion of Adem ond the 
creotion of Eve. Or creotion et seven [months] 8nd creet1on ot 
nine [months]. R. Huno said: When the fetus is formed to be born 
et seYen months, and born et seven months. it'is vioble. And at 
nine months, it is vieble. When the fetus is farmed to be born 
et nine months end is born et ei ght months it is not vi6ble. All 
the more so, if it is born et seven months. R. Abbahu wes esked: 
·how do we know that when the fetus is fully developed et 
seven months it is viabler ·From your own, I will prove it to 

L. . htl •2 you: 1Ye, seven, go, e1g . 

Gen.2:7 only described the formetion of Adam. The unettributed 

interpretotion implied thet when God created Adem, God was elreody 

thinking of Eve. The word ,s-,.,, hod two yods. One yods stood for Adam·s 

creotion and one for Eve·s creation. A discussion of fetus vtabilf ty then 

ensued. This particular debate was related to this chopter for two reosons. 

One yod stood for seYenth months end one for nine months. Also, the biblicel 

verse anci the rabbinic teaching both discussed human f ormetion. The robbis 

1 1.i-.e..seven. go, ~t· 'l'8S based on the Greek. It wt be explained in the next 
pen,eraph. 
i GR 14:2 
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were presenting their early view of the development of the fetus. They did 

not possess modern medical knowledge, but they did show an understanding 

of the problems of premature birth. When Questioned, R. Abbehu offered 

proof from the Greek. Whether or not such a conversation actually occurred, 

the interchange showed the challenge Greek ideas presented to rabbinic 

Judaism. The question of rabbinic teaching was presented as arising from a 

speaker of Greek. R. Abbahu presented e Greek word-play i n Hebrew. The 

letter ·zeta· and the command ·uve· are similar words in Greek. Zeta 

possesses the numerical value of seven. Thus, seven months was connected 

to living, or viability. The letter ·eta· and the command ·go· are similer 

words es well. Eta possesses the numerical value of eight. Thus, ei ght 

months was eonnected to not Jiving, or a lack of via9ility. Today, we would 

not use word-plays when discussing the potenti al viability of a fetus. 

However, this was not medical literature. Genesis Rabbah was a literature 

of the interpretation of words. This word-play fit the general tenor of the 

text. 

The next section of Genesis Rabbah stated that one yod was for 

humanity's earthly qualities and one for it's celestial qualities.3 This 

passage continued with material detailing the source of different human 

qualities. This materiel has been discussed eerlier as related to Genesis 

1 :26. Another interpretation was then presented: 

-.s--.,, meaning two formations, the good incHnation 

(:nc, ~) and the evil inclination bn ~). For if an animal 
possessed these two formations, it would die of fright on 
seeing a man holding a knife to slaughter it. But surely a man 
possess these two inclinetions. Said R. Hanine b. ldi: He 

3 GR 14:'3. Tbispessegewmperalle1 toGR8i11. Which W8$~on p.22. 

J 
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bound up the spirit of man [a,• n,, -u,.,,1 within him. 
(Zech 12: 1); for if th8t were not so, whenever 8 troub 1 e come 
upon him he would remove it end cest it from him.4 

Rebbinic thought presented humens es possessi ng two inclinations: one good 

end one evil. Genes1s 2:7 was the scriptural source of this view. Thi s 

specific passage linked the two yods of ,s-,.,, to the goOd end evil 

incJinetion. This interpretation stood on the solid ground of the same root , 

,~." ., in Genesis 2:7 end the word inclinoti on. R. Henine drew upon e 

Zecnerieh possege discussing creation, which used the seme·root. He 

demonstn,ted the human ebilfty to survive possessing both the good end evil 

inclination. Both of these f acuities were bound up together in a human's 

spirit. This binding enables humans to survive in th~ world. The Talmud 

included e similar interpretation, elso using animals for comperison: 

R. Nehmen b. R. Hi sda expounded: Whet i s me8nt by the text 
Then the Lord God formed [,s,.,,J man? The two yods 
show thet the Holy One, blessed be He, created two inclinations: 
the good inclinetion end the evil inclination. R. Nehmen b. lseec 
dfsegreed: Accordtng to this, he se1d enfmels, of which 1t ts 
not written ,s,.,1 , should heve no evil inclination, yet we see 
that they injure end bite tmd ktck? Thus, ft Is eccorcHng to R. 
Simeon b. Pezzi; for R. Simeon b. Pezzi said: Woe to me beceuse 
of my Creetor ("~1'01 end woe to me beceuse of my inclination 
{"~1l}.5 

Again, the two yods were cleerly linked to the good end evil inclinetions. R. 

Nehmen b. lseec·s opposition to this interpretetton W8S left unenswered. R. 

Simeon b. Pezzi added e feto1istic statement ocknowledging thet God, the 

4 GR 14~. 
5 Ber .61e... R. Simeon 1>. Pazzi's c:om.ment ~ repeated in Eru.18e... 
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Creator, created humans with an evil inclination. The common root is again 

apparent: ,~." . 

Genesis Rabbeh presented one more understanding of the double yod: 

,s,.,, means two formations: a formation in this world and a 
formation in the world to come. Bet ShammBi Bnd Bet Hillel 
disagree. Bet Shemmai say: His formBtion in the next world will 
be different than in this world. In this world skin Bnd flesh Bre 
farmed first, the sinews and bones last; but in the future He 
will commence with sinews and bones and finish with skin and 
flesh .. . Bet Hillel say: Just as he is formed in this world, so 
will he be formed in the next world .. _6 

The two yods were connected to the rabbinic ide8 of the worlctto come. 

According to1.his view, God wes ewere at the start that there would be l wo 

worlds. Genesis 2:7 wes read for informBtion regBrding this creetion Bnd -
) 

the creation in the future world to come. Bet Shammai and Bel Hillel agreed 

on this fundamental point, even as they disagreed on the details of the world 

to come. 

Berekot 6 I e linked the rabbinic readings of Genesis 2:7 and Genesis 

1 :27. The double yod was connected, implicitly, to the first creation story: 

·R. Jeremiah b. Eleazar said: God created two foces on the first man. es it 

soys, Behind me and before have You f onned me (Ps.139:5).~ One yod 

stood for Adam's foce and the other yod stands for Eve·s face. Psalm 139:5 

was used to present the idea of a front face end e rear ftice. This ideo wos 

discussed earlier. 

6 GR H :5. This pessege incl~ a deteiled discussion of each sides view. C01Dplete with 
prooftem. 
1 Ber. 61a. This verse was central to the earlier discussion regerdi.ng the fim men ·s 
creation es agolem. 

t 
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Another Talmud troctate used the double yod to connect the two 

creation narratives in a different manner. One yod referred to the creation 

of men, or men·s face. The second yod referred to the creation of man's 

toi1.8 This brief reference is better understood in light of a Genesis Rabbah 
' 

interpretation of the end oi Genesis 2:7: 

and the man became a living soul (:,.,n n1&,J. Judah b. 
Rabbi said: This teaches that He provided him with a tail , like 
an animal , but subseQuently removed it from him for the sake 
of his dignity.9 

Thts interpretation related to other passages which described humanity·s 

animal characteristics. The rabbis were acutely aware of humantty·s 

humble origins, even if they did not conceive of evolution. In this passage, 

God showed compassion for the first man by caring for his dignity. The 

rabbis had respect for the human form, as they knew it. The Mdition of a 

tail was seen as decreasing humon dignity. 

Human dignity was tied to the origins of the material used to create 

the species. The ffrst creation narrative did not mention the raw materials 

used to form the first man. Genesis 2:7 read: Then the Lord God formed 

man of the dust of the earth. The rabbis were interested in why both 

dust and earth were mentioned. Either word on fts own would have been 

sufficient. As discussed in an earlier section. Gene,sis Rabbah 14:8 

identified Adam's dust as coming from the Temple f1ount.to Pince de Rabbi 

Eleazar widened the source to include the whole world: 

8 Eru.18a. 
9 GR H :10. The pe.ssege rontinued and applied the tenn iMT &i!u to slaver,. 
lo GR 14:8 was discuaed in the section on Adam es a Golem. See p 20. 

... 
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He began to collect the dust or the flrst m8n from the four 
comers of the world; red, bl8Ck, white, and green. Red is the 
body. Bhsck is the insides. White is the bon~s and sinews. 
Green is the body. Why did He gother his dust from the four 
comers of the world? Thus s8id the Holy One, blessed be He: If 
a men comes from the east to the west, or from the west to the 
east, or from any place he m8y go, he should not say "The dust 
of your body is not mine, end I do not accept you. Return to the 
pl8ce you were created. R8ther this is to teach you, that in any 
places a man goes on the earth, from there his dirt was taken, 
and to there he shell return, as it says: For dust you are and 
to dust you sha 11 return (Gen.3: 19).11 
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This interpretation taught o similar lesson os the possoges regarding the 

initiol singulority of humen creotion.12 Dirt from oround the worl.d wos 

combined in the creation of humenity. Thus, not only crm no one cloim 

superior hum,m encestry, no one con even cloim superior row moteriols. The 

dirt used in creation was the whole eorth's dirt. The colors used in creetion 

reloted the robbinic understonding of the complexity of humon creotion. It 

hos been suggested that the different colors moy ref er to the range of 

human skin colors.13 

The Tolmud provided other possible sources for Adom·s dirt: 

R. Osheioh soid in Reb's nome: Adam's trunk come from Bebylon, 
his heed from the Land of lsn,el, his limbs from other lands, 
encl his priv8te perts from Akn, di Agme.H 

The linkage of the first man with Babylon and Israel made sense. Babylon 

was the site of Jewish scholarship end authority whep the Babylonian 

Talmud was written. The Land of Israel was the historical location of 

11 PRE 11. 
12 See llSan.45 and TosSan.8+8. See pp.li-15. 
13 Gerald Friedlander, Pi.rke de Ral>t>i Elieiei- Oiev TOt"k, Hennon Press, 1970), p .Tl. 
14 Sen.'38e-b. 
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lsreel and the focus of Jewish prayers and hopes. The reasoning behind the 

inclusion of other lands may have been the same as in the previous passage. 

All people had e steke in the common ancestor. Akra di Agma was chosen as 

the site of Adem·s private parts because of that town·s immoral 

reputation.15 This attempt to identify the location of Adam's dust was due 

to the rabbinic interest in origins. The origins of a name, object, or 

teaching were lmporttmt to the rabbis. They viewed the essence of a thing 

as linked to its origin. Origins were all the more important when dealing 

with Adam, who was after all the origin of human origins. 

, 

15 The Soncino Talmud translation located ilra di .Agme. near Pumbedita m Babylon. 
Gimberg explmned that Akra di Agm.a was ·notoriou., on 8.¢(0\Jllt of the l00$e morals of 
its inhabitants. Ginzberg,. Vot.5, p .72, nqte 15. 
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Gen.2:7- Why Did God Create Man? 

The question of the motive behind the first man's creation was bound 

to be n,fsed by the rabbis. They examined every detafl of the biblical 

narretive. The motive behind the whole enterprise of human creetion was 

addressed. Several possibilities were suggested. Genesis Rabboh linked 

Adom·s creation with Abraham: 

Then the Loni God formed the man: for the seke of 
Abraham. R. Levi said: It is written, The greatest man 
among the Annkim (Josh.14: 15): mnn meons Abrehom, end 
why is he celled the greetest mon? Beceuse he wes worthy of 
being created before Adam, but the Holy One, blessed be He, 
reasoned: ·He may sin and there will be none to S'et it righ( 
Hence I will create Adam first, so that if he sins, Abraham may 
come and set things right-1 

The passage tied Adam to Jewish particularity. Adem was created first, 

even though Abraham was a greater man. R. Levi Quoted from Joshue·s 

division of the Land of lsreel. This verse discussed Kiryat-Arbe, a city 

connected with Abraham·s life. Thus, Abraham was identified es the 

greatest men in the verse. God knew that Adam would sin. God, therefore, 

created Adam before Abraham. Abraham, the first Jew, eventually set 

things right after Adam·s sin. 

Peslkte Rabbati linked Adam·s creation with another greet Jewish 

f1gure. It says: ·Jeremiah was one of four men referred to in scripture as 

supremely perfect creatures whom God Himself had formed:z Genesis 2:7 

was utilized to show that Adam was formed by God. The passage csssumed 

1 GR lit>. 
2 PR26:1. 
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Adam wes creeted perfect and did not attempt to prove it. Jacob end lse1ah 

were the other t wo pertect men mentioned in this passage. 

Leviticus Rebbah presented a different reason for Adam's creati on: 

Resh Lakf sh, 1n t he nome of R. Simeon b. Menosya, sof<l: The 
apple of Adem·s heel outshone the globe of the sun; how much 
more so the brightness of hi s f ece ... Adem wes created for the 
service of the Holy One, bl essed be He, ond the globe of the sun 
f or the service of man.3 

The idea thet Adem·s skin had on unusual shine i s encountered 

multiple t imes in the wri tings of the rabbis. This pessoge gave a very high 

level of importance to Adam end ell humanity. Adam wes created to serve 

God. This was analogous t o the sun·s creetion to serve men. Both Adem end 

the sun were bright , shining creations. 

Talmud Verushelmi presented three i deas regarding Adem·s r ole in the 

world. The thr ee ideas were pert of e comment on Mi shnah Shabbat 2:6. The 

Mishnah passege listed three reasons women die in chfldbirth: not 

performing helleh, not observing nideh, end not lighting the candles.' 

Tolmud Verushalmi used this es e springboard for discussing Adem·s place in 

the world: 

The first men (en~] was the lifeblood [c,J of the world.5 As it 
is written: a now would well up from the ground 
(Gen.2:6), and Eve ceused him to die, thus women were essigned 
the mHZY8h of nideh. And h8118h? The first m,fn W8S the cleen 

3 Lev.R.20:2. E«1.R.8:2 vas e.perellel pa=ege. In Eeet.R.8:2. Redl Lekuh's statement 
ws e.{tfit>uted to R. LeVi. Both pe$$8ges continued vith materiel Ybich vU1 be 
dif.Ctmed in relation to Gen2:22. 
4 ll..shab2:6. Ballah is the doUE,h o.fferin.i. Hideh is the rituel le.wsurroun~ 
menstruotion. Lighting the c:end1es referred to Sbabl>ot c:endtes. 
5 Jacob Heu.mer used lifeblood. instead of just blood in his \nm.Station. 
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h611ah for the world: the Lord God formed man from the 
dust of the earth (Gen.2:7). This 6grees with what R. Jose b. 
Ketsarah said: When 8 women kneads her dough with weter, she 
then raises up the dough offering from it, and Eve caused him to 
die, thus women were essigned the mitzvah of hallah. And the 
lighting of candles? The first man was the light of the world, 
es it wes written: The spirit of man is the lamp of the 
Lord, (searching all the inward parts) (Prov.20:27), and 
Eve c6used him to die, thus women were assigned the mitzvah 
of candles.6 
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Adam was identified as three different valuable parts of the world: its 

lifeblood, its h61lah and its lamp. Lifeblood was derived by taking the word 

blood [o,) from the word Adam (o,ttJ. Hallah was derived by CO'!)Parison of 

Adam to the dough offering of a wom6n making bread. In the Genesis Rabbah 

parallel passage, Genesis 2:6 and Genesis 2:7 were presented consecutively. 

They were both related to hallah. Genesis 2:6 helped explain both the 

lifeblood and the hall ah images. The connect1on made sense as presented tn 

Talmud Verushatmi and Genesis Rabbah. Proverbs 20:27 was used to show 

that Adam, the man, was the lamp of the Lord. To be the lamp of the Lord 

was the same as being the lamp of the world. All three interpretations 

portrayed Adam as the completion and the inspiration of the world. 

6 Y .5hab. Cb8p2, Hel.4 Ob). G.R.14:1 parelleted the hellah statement, 81.so attributing it 
to R, Jose b. [etzerah. G.lU4:1 presented Gen2:6, directly next to Gen2 :?. This 
placement ellowed tor a clearer explanation of Adem as helleh. Ian.Bub. 2:l peralleled 
the entire pessage. 
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Gen.2:7-Then the Lord God formed mnn from the dust of the earth ... 

The rabbis were interested in m,my different aspects of human 

creation. The rabbinic fascination with numbers led some rabbis to 

speculate regarding the age of the first man and the first woman. The Bible 

stated Adam's age at death (Gen.5:5), but what was his relative age at birth? 

Two answers were suggested in Genesis Rabbah·s interpretation of Genesis 

2:7. 

Of the dust [~). R. Judah b. R. Simon said: a young man 

[1£>i»L he was created as a young man in his fullness. R. 
Eleazar b. R. Simeon said: Eve too was created fully developed 
R. Johanan said: Adam and Eve were created as at the age of 
twenty. R. Huna said: dust [,m,J is masculine, whi1e eBrth· 

[i'l'li~) is feminine: a potter takes male dust and female earth 
in order that his vessels may be sound.1 

R. Judah b. R. Simon added one letter to the word dust (,m,}, reading it as 

young man ("'1£>i»]. This opinion dtd not give a specific age. We did learn that 

the Hrst man was created young and strong. R. Eleazar further clarified 

that Eve was created in the same young, strong, fully developed state. R. 

Johanan provided an even more specific answer. Adam and Eve were both 

created as if they were 20 years old. This opinion provided no supporting 

reasoning. R. Huna·s point was an aside, interpreting the same biblical 

verse. This rabbi was unconcerned with the first man's age. He was 

interested in explaining why the verse used both dust and earth. Only one 

term was necessary. 

Numbers Rabbah arrived at the same conclusion as R. Johanan. The 

possage in question provided supportive reasoning: 

1 GR 1-t:7. The persage continued 'With acmcussion ofR. Huna·s point. 

I.-, 
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Another interpretotion is that Upon King Solomon [ilD») 
(Song 3: 11) means upon the King who produced his creoted 
things perfect (C"~}. He created the sun end the moon in 
their fullness and all the works of creation were brought into 
existence in their full stature; as it says, The heaven and the 
earth were finished, and all their nrrny (Gen.2:2). Bar 
Kappara observed: Adam and Eve were created as adults of 
twenty years of age.2 

Bar Kappara·s explanation built upon the interpretations of age in Genesis 

Rabbah. Bar Kapparo tought th8t Adam was cret:1ted fully aeveloped at age 

twenty. This view was supported by Genesis 2:2. This verse was read to 

prove thc;t all of creation was created fully developed. 

i Hum.R.12:8. This passage 'Wm part ofa~eumon of Num.7:1. 
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Gen.2:9- And from the ground the Lord God caused to grow every 
tree that was pleasing to the sight and good for food, with the 
tree of life in the middle of the garden. and the tree (p) of 
knowledge of good and evil. 

The 1ssues arising from Genesis 2:9 revolve 6round the tree of life 

and the tree of knowledge of good 6nd evil. The reader mey wonder about the 

role end purpose of each of these trees. Why did God plece the tree of 

knowledge of good ond evn fn the gerden If it wes off-limits to the f1rst 

humen couple? The rnbbis addressed a seemingly more mund6ne issue: Whet 

kind of tree wes the tree of knowledge of good end evil? The rebbis did not 

suggest the epple, the fruit identified in populer Westem culture. Meny 

other possibilities were presented. 

Whet W6s the tree from which Adem 6nd Eve 6te? R: Meir seid: 
It wes wheot, for when o person locks knowledge people soy, '") 
,hot men hes never eoten breod of wheot: Robbi Semuel b. 
lseec asked R. Ze'ira: ·1s it possible thet it was wheotr ·ves,· 
he said. He said: ·eut surely tree is writtenr He replied: ·1t 
grew toll like the ceders of Lebonon:1 

Wheat was suggested by R. Meir. He supported his view with a contemporory 

~ying. Regording the unintelligent men, it was said: That man hes never 

eaten bread of wheat. This saying was rendered in the Arameic. Arameic 

was the daily language of these rabbis. Often such colloquial comments, end 

real life examples, were presented in Aramaic. The passage continued with 

other possible identifications: 

R. Judah b. R. llo'i said: It was gropes, for it soys, Their 
grapes are grapes of gall. their cluster ere bitter 
(Deut.32:32): those clusters brought bitterness into the world. 

1 GR 15:7 
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R. Abba or Acco said: It was the etrog, as 1t 1 s wrtt ten, When 
the woman sew lhnl the tree [p.,I wns good for eating 
(Gen.3:6). Go and see, what tree is il whose wood (f»] can be 
eaten just like its fruit? and you find none but the etrog.2 

R. Judah b. R. lla'i usetf Deuteronomy 32~32 to associate grapes as a fruit or 

bitterness. In Genesis 3:6, Eve ate of the tree of knowledge or good and evil. 

Her very first bile brought bitterness into the world. The expulsion from 

Eden was sealed from the moment of Eve·s eating. R. Judah proposed that i f 

grapes were associated with bitterness in Deuteronomy, then they must 

have been the fruit i nvolved in bringing bitterness into the world. 

R. Abba b. Acco looked at the fruit from a different perspe~tive. He 

focused on the description of the tree in Genesis 3:6. In that verse, the tree 

was described as good to eat. The biblical verse may have meant the tree·s 

fruit, but R. Abba took a very narrow view of Genesis 3:6. r» means both 

tree and wood. If the etrog is the only tree whose wood is good to eat, then 

it was possible that the forbidden tree was the etrog tree. There is no 

eviderrce that the wood of the etrog is any more edible than the wood of 

other trees. However, the Jerusalem Talmud and Leviticus Rabbah included 

passages describing the etrog·s wood as edible.3 The edible nature of etrog 

wood appears to have been an accepted teaching in the fifth and sixth 

centuries. 

Regarding the grape, Leviticus Rabbah mentioned R. Judah's use of 

Deut.32:32. In that text, an additional unattributed teachi ng supported the 

gnspe·s identification: 

2 GR 15:7. GR 20~ mentioned R. Abba's identification of the eu-og. lfum.R. 10:2 also 
identified the forl>idden fruit es grapes. 
3 Y SUk. Chap.3, Ba1.5 {53d) and Lev.R.30:11. J'bis material vas &arnered from the etrog 
chapter in Max. Asaph Goor end Max Nurock, The fruits of the Holy Land (Jerusalem, 
Isne1 Uniwrsities Press. 1968) pp.153-4. 

I \t 



I 48 

At last it bites like n serpent [and stings (llnD"I like a 
basiJislcl(Prov.23:32). Even es the besihsk divides (rli"i!J:J) 

between life ond death, so did wine couse a separetion (rti"i!li} 
between Adam and Eve.4 

This possoge connected the forbidden fruit to grapes, using Prov.23:32. The 

Proverbs passage discussed drinking wine. The sting of a basilisk wos one 

of the images used to describe wine's effects. The midrash worked with the 

root rti.i!l. whlch con meon sting or divide. Wine con sting like a basil isk 

and it cen divide people. If wine can cause separation, then the association 

of grapes with the forbidden fruit wos possible 

The Genesis Robboh passage continued: 

R. Jose soid: They were figs. He learns this from a parable. 
This may be compared to e royal prince who sinned with e slove 
girl, ond the king, on leoming of it, expelled him from the court. 
He went from door to door of the moidservents, but they would 
not receive him; but she who had sinned with him opened her 
door ond received him. So when Adam ate of that tree, the Holy 
One, blessed be He, expelled him ond cost hfm out of the Gorden 
of Eden; ond he appealed to all the trees but they would not 
receive him. What did they soy to him? Said R. Berekioh: 
·eehold, o deceiver who deceived his Creator, who deceived his 
Moster,· as it is written: Let not the foot of pride 
overtake me (Ps.36:12), which meons, the foot that presumed 
egainst i ts Creator; And let not the hand of the wicked 
drive me away (fbtd.); don·t let 11 take a leaf from me. But 
because he had eaten of its fruit, the fig tree opened its doors 
ond received him, as it is written, And they sewed fig­
leaves together. etc. (Gen.3:7)5 

L 
;., 

4 Lev .R.12:l . A besilisk is a kind o:f serpent. Est..R.5:1 peralleled Lev .R.12:1, including it 
in a longer p,er.ssege regarding ~e and iu effects. · 
5 GR 15:7. PR.r 2Jl;6 and PR 42:1 perelleled GR 15:7 up to this point. San.70a-t> dis¢USSed 
wine end wheal. Ber. -tOe.mentionedeverything l>ut the etrog. GR 19:6 also identified 
the fig es the fruit. 

I .,._ 
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R. Jose 1dentified the forbidden fruit es a fig. He taught this lesson through 

8 parable. The trees of the gerden were the maidservents. The t ree of 

knowledge of good end evil was the mei dservent who accepts the men. The 

fig tree was sssocieted with thet meidservent. R. Berekiah edded to the 

pareb 1 e by putting the words of Pse 1 m 36: 12 in the mouths of the trees. The 

other trees would not el low Adem end Eve near them. The hg tree essented 

for its leaves t o be pi cked by the first couple. Thus, this pessage identified 

the tree of knowledge of good and evi l end explai ned the use of fig leeves rn 

Gen.3:7. Actually, Genesis Rabbah 15:7 contfnued with two specific species 

of fig trees: one whose neme means mourning and one meaning weeping. 

These names were i n reference to the mourning end weeping the tree of 

knowledge of good end evil brought into the world. 

This Genesis Rabbeh passage was located et the end of e chepter. 

Genesis Rebbeh chepters often ended with en uplifting message. Following 

these multiple interpretetions of the tree of knowledge of good end evil , the 

chapter warned egeinst attempting to identify the tree. 

R. Azariah end R. Judah b. R.Simon in the neme of R. Joshua b. 
Levi said: Heaven forbid. The Holy One, blessed be He, did not 
end will not reveal to men whet thet tree was. for see whet is 
writ ten: And if n women approach unto nny beast, &nd 
lie down thereto, thou shalt ki11 the women, end the 
beast (Lev.20: 16). Now if men hes sinned, how did the animal 
sin? [It is killed) because if the animel would be brought 
through the mencet, people would sey, 'Througt. this enfmel thet 
person wos stoned: Then ff the Holy One, blessed be He, was 
enxi ous to sefeguerd the honor of his descendenls, how much 
more his own honor.6 

6 GR 1:>:7. Ten. Bui>. i :)2 peralleled this last pan of GR 15:7. The Lev. verse ftS not 
mention.e<t but the explanation vas similar. 

\, I 
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These rabbis were concerned for the honor of the first men. They Bssumed 

th6t God would have identified the tree of knowledge of good end evil , if God 

hed wented the identi ty known. The rabbis assumed that the Leviticus verse 

does not imply e sin on the part of the animal. An emima1 has no control over 

its use by a woman for a sin. However, the eni mal was destroyed to give 

proper regard for the women. The wom6n had sinned and had been punished. 

She should not be insulted foil owi ng her puni shment. This principle was 

applied to Adem. We should not focus on Adem·s eating the fruit end being 

expelled. We should remember him for the positive aspects of his life. 

The rebbis proposed several possible identifies for the tree·of 

knowledge of goo'tl and evil. They were: wheat, grapes, etrog, and figs. More 

important then any one identification was the principle underlying each 

view. Grapes were used to show the dangers of wine. Figs and grapes were 

used to focus on the bitterness Adam and EYe brought into the world. Wheat 

and etrog did not indicate a higher principle. Most significtmtly, the chapter 

ended with the warning against identifying the tree. We should remember 

the first human couple for their good, and not their bad, aspects. 
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Gen.2:16-17- And the Lord God commended the men, saying: ·ct 
every tree of the gerden you ere free to eet; but es for the tree of 
knowledge of good end evil, you must not ent of it; for es soon es 
you eet of it, you shell die.· 

According to this verse, God geve only one commend to Adem. Adem 

wes not to eel from the tree of knowledge of good end evil. The rebbis 

understood Adem·s obligetions differently. Rebbinic litereture included e 

number of pessages whfch enumereted the multiple commendments God geve 

to Adem. 

And the Lord Erit«,• commended the man, saying: ·ot 
every tree of the gnrden you are free to eat, etc. 
(Gen.2: 16). R. Levi seid: He geve him sh< commandments: And 
(He) commanded (1~11 meens idoletry, es it is soid: ,. 
Because he willingly waited after idols [ls) (Hos.S: 11 ). 
The Lord meens blosphemy, as tt i s seid: And he that 
blasphemes the name o,f the Lord (Lev.24:16). D"ii,• 
meens the judges, es it is seid: You shall not revile D"it~• 
(Ex.22:27). The man meens bloodshed, es it is said: Whoever 
sheds a man·s blood (Gen.9:6). Saying meens forbidden 
sexuel reletions, es it is said: Saying: If a man put away 
his wife, etc. (Jer.3: I). Of everg tree of the Garden you 
are free to eat: here, He commended him egainst theft.1 

R. Levi drew six commandments out of this one verse. According to this 

passoge, God commanded Adam against: idolotry, blasphemy, reviling judges, 

shedding blood, speci!ic sexuel reletions, and steeling. Genesis 2: 16 was 

divided into six sections. Each section wa~ reloted to one of these six 

commondments. The end of the word He commanded(,~,] was re6d es en 

entire word,~ in Hoses. ,~ con be reod as filth or os commend. The rebbis 

understood Hoseo 5:11 as referring to the tribe Ephnsim's idolatry. The word 

1 GR 16:6. PR.r 12:1 paralleled tlw ~-but attributed it to R.judeh t>. Simon. 
Deut.R2:25 par811eled GR 16f>, but attributed the interpretation to R.al>l>i. 11.id.Ps.1 :10 
mentioned tha.1 s:ix mmmandments ftl'e given to Adam, 'Without providing deteils. 

I 
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link was enough to support R. Levi's view. The next connection to blasphemy 

was relatively easy to draw. Lord was mentioned in Genesis 2:16 1md 

Leviticus 24: 16. The command against reviling judges involved a clear word 

link. Exodus 22:27 stated: You sha11 not revile D"n&,1t, nor curse a 

ruler of your people. ~ii~tt can meon judges, or God. The fifth 

commandment banned bloodshed. The man, from the exegetical verse, was 

mentioned in Genesis 9:7, the prohibition against bloodshed. FiMlly, the 

lost part of the verse was read in its original context. God clarified which 

trees were public property and which were lo be avoided. Ealing from the 

tree of life or the tree of knowledge of good and evil would clearly be theft. 

Genesis Rabbah 16:6 continued with some alternate understandings of 

the verse: " 

The rabbis f nterpreted the passage thus: And the Lord God 
commanded. He said to him: ·what om I? I om God and you 
should treat me hke God and not curse me. Forbidden sexual 
relations--Clings to his wife (Gen.2:24t which fmplies, but 
not to his neighbor's wife, not to a mole, not to an enima1.2 

The interpretation, attributed to the rabbis, read Genesis 2:9 as three 

commands in one: respect God, do not curse God, and do not engage in 

forbidden sexual activi ties. Genesis 2:24 was used to prove this lest 

command. A11 three of these commands can be found in R. Levi's earlier 11st. 

In Sanhedrin 56b, the teaching attributed here to the rabbis was attributed 

to R. Judah i n the name of Rab. That Talmud tractate i,ncluded laws of social 

interaction among the commandments understood to be given to Adam.l 

2 GR 16:6. 
3 San.561> 
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Genesis Rebbah 16:6 continued with the last section of the bfblical 

Of every tree of the g8rden you nre free to eet. R. Jacob 
of Kef ar Hanan said: When does (an animaJJ become food. and 
when is it permitted to eat it? When it is ritually slaughtered. 
Thus it was intimated that you can't eat e limb tom from a 
living enimal. 
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R. Jacob of Kefar Hanan added a new command. He stated that Genesis 2:9 

forbade the eating of flesh tom from an animal. This command may be 

irrelevant because there was no reference to Adam eating any meat. In a 

similar passege, Sanhedrin 58b focused on: See, I give you ev,ry seed­

bearing plant that is upon nil the earth, and every tree thn_t h8s 

seed-bearing fruit; they shall be yours for food (Gen.1:29). The 

implication of this command, according t o R. Judah in the name of Rab, was 

that Adam could not eat enimals.4 

Genesis Rabbah 24:5 agreed that Adam was given six commandments. 

The small number of commands was contrested to the six hundred end 

thirteen commandments given to the Israelites. Adam was given only six 

commandments, because he had trouble following even those few 

instructions. He certainly could not have handled a Jerger number.5 

Adam was given six commends. Noah was given seven commands. The 

ban on flesh tom from a 1 iving animal was, the extra command. Sanhedrin 

56b compared Noeh·s and Adam's commandments.6 Mi drash on Proverbs 31 

•san.58b 
5 GR 24:5. This passege will be mentioned later in reference to Gen.5:1. PRX 1~:1 
eclloed the vieT expressed in GR 24~-
6 San.56b. Mid.Ps.6:2 mentioned Gen2:16. linking it to Adam·, six commandments. The 
only detail rtate<f ~ Noah's additional commandment. 
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clorified this difference. This possoge noted olso thot other commonds 

were odded for Abrohom, Jocob ond Judeh. For example, Abrehem·s extre 

comme~dment wes thet of circumcision. The pessege then jumped to 

consideretion of the 613 commandments given to ell the Israelites.? 

Midrosh on Pselms discussed the ideo of circumcision end the first 

men. It wes egreed thet circumcision wes note commondment until the . 

time of Abraham. However, the rebbis looked for ways to consider Adem end 

others circumcis~. We learn thet thirteen men were born circ~mcised. 

Adem was included in this list beceuse he wes the ·first of God's creetion: s 

? llid.Prov.)1 :29. 
8 llid.Ps.9:7 

i 

• 

,I 



I 

Gen.2:18- The Loni God said: ·1t is not good for man to be alone; I 
will make a fitting helper (1,1:1~ -n») for him.· 

Rabbinic commentery on this verse focused on the stated role of the 

first women. Whet did it meen to be en 1,1:1~ -n»? Genesis Rebbeh 

offered this interpretetion: 

I will make him e help (-n») ageinst him (1,1:1~). If he is 
fortunete, she is e help; if not, she is egainst him.1 

The words 1,1:1~ -n» were reed as sep8rate words, not es the word pair 

intended in the Bible. The reeder can see how Eve was not necessarily 

helpful for Adem. We can see how Adam wes not fortunete end his wife.wes 

egeinst him. Many of the rebbinic comments on this nerretive portrayed Eve 

in such e negetiva 1ight. 

The Telmud attributed the ebove teaching to R. Eleazer. However, en 

eltem8te interpretetion wes provided es well : 

R .. Eleezer point.out a contradiction: It is written 1,1:1~ 

(against him), but we read 1,1.,:a:a (help for him). If he is 
worthy she will help him, if he is not worthy she will chestise 
him.2 

This interpretation used two meenings of the won:t in question. 1,1:a:a 
could be read es ngeinst him or helping him. This understanding was in Eve's 

favor. The blame was plnced upon Adam's worth. If, end only if, he was 

worthy would a man receive the help of his wife. 

Seder E1iyahu Rnbbah presented Eve as a pan,dig~ for the wnys 

women cen help men: 

1,1:a:a -n» meens a wife who would help him stllnd up on his 
own two feet and would help put a spark1e in his eye ... Adam 

1 GR 17:'3 
2 Yeb.6)8 

\t.../ 
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g8ve [whe8t 8nd b8rley] to his wife who m8de them edible: she 
prep8red the gr8ins by sifting them 8nd grinding them in 8 mm, 
1md thus out of grains m8de bread ... When Adam gave flax to 
his wife, she wove a garment out of its fibers . .. Out of her he 
brought increese to hum8nity. Beceuse of his 8ppreciation of 
her, he did not go about committing edu1tery.3 

Seder E1iy8hu Rabbah described Eve as an ide81 wife. She performed 

the domestic tasks expected of 8 wife, while the husband worked outside. 

The p8ssage continued with the idea that ell good wiYes should bring a 

sparkle to their husbands' eyes, make bread, weeve clothing, 8nd produce 

offspring.• 

Genesis Rebb8h added this view of the female role in the world: 

Out for Adam no fitting helper was found (Gen.2:2O). And 
why did He not crea(e her for h1m at the beginn1ng? Because 
the Holy One, blessed be He, foresaw that he would bring 
charges against her, therefore He did not create her until he 
expressly demanded her, But es soon es he di-d so, then The 
Loni God cast a deep sleep upon the man, and while he 
slept . . . . <Gen.2:21 ).5 
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This pessage portrayed a God who cared about Adam end Eve's well-being. 

God sew that Adam would blame Eve, which Adam eventually did. God wes 

ettempting to ovoid exactly thet situation. However, Adam wes lonely 

without a fitting helper. The author of this interprete\ion reed into the 

biblical text. In the Bible, God declared Adam's need for companionship. Ill 

. this passage, it was assumed thnt Adam demended Eve. This reading implied 

e Divine foreknowledge of events, end a Divine desire to avoid certain 

ineviteble ections. 

3 S.E.R. 10 (rriedman). Yet> .6)9. included e. similar passage. 
4 S.E.R. lO(rriedman). 
5 GR 17:-t. These wnes 'W8l'e disalssed in reference to !dam ·s Tisdom. See p.10. 
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Gen.2:21- So the Lord God cast a deep sleep upon the man; and, 
while he slept, He took one of his ribs [1,ru',mJ and closed up 
(-uo,,J the flesh at that spot (iunnnJ. 

The creetion of the first women out of pert of the first men wes e 

source of rebbinic commentary. The comparison of this second creation 

story to the first story was discussed previously. However, the detailed 

account of the second creation story was a fruitful source of rabbinic 

comments. Genesis 2:21 became the source for interpretations regarding 

men·s biology and the nature of Eve·s creetion. 

R. Samuel b. Nehmani said: He took one of his sides, es you reed: 
And for the se1:ond side[»~) of the tabernacle, on t'he 
north sid,e (Ex.26:20). But Samuel said: He took two ribs. ·At 
its spot (;;,nnni- is not written, rether at ·their· spot 
[illnTin].1 ,l,-> 

The n,~bis presented en ottempted identification of the type of surgery 

performed on Adam. The connection with the side of the ark was referred to 

in an eerlier section dealing with the first creetion. R. Semuel b. Nohmeni 

teught thot Eve wos constructed from en entire side of Adem. Semuel 

disegreed, reeding the verse more lftereny. In feet, he looked at the 

gn,mmer of the whole verse. God did not just teke one rib. God must have 

removed more then one rib. Samuel noted thnt the end of the verse included . 
e plurel form L,lnnn) not e stnguler form [;;,nnn). He reasoned that t.he 

plurel was used beceuse more then one rib hnd been removed. 

The end of Genesis Rnbbnh 17:6 included nltemete understandings of 

the humen biology involved in this verse. 

1 GR 17~ 

I , 
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R. H8nin8, son of R. ls88C, s8id: He Q8Ye him 8n ortfice bene8th 
htm, so th8t he would not be emb8rT8ssed Hke 8n 8nim81. R. 
Ammi and R. V8nn8i [dis8greed.] One S8id: He made him 8 lock 
8nd S8ddle cloth covering it, so th8t he would not h8Ye p8in 
when he set. The other responded thet He mede cushions.2 

All three of these teechings connect the word i1lnnn with postertor [nnn). 

These three rebbis interpreted the flesh closed up in slightly different 

weys. R. Henine understooct i1lnnn to meen beneeth the first men. He 

therefore discussed the pert of m,m which is bene8th the body. Humens 

would be emberressed if their posteriors were exposed like those of 

enimels. R. Ammi used a rabbinic euphemism for the enus and posterior: 

lock end seddle cloth.3 R. Yennei focused only upon the buttocks themselves. 

He describes them es cushions. These lest two teechings were concerned 

with the need for hum8ns to sit on their reer ends. 

Genesis Rebb8h 17:7, the next section, focused on the question of 

Adem·s sleep during Eve·s cre8tion: · 

A ledy 8Sked R. Jose. She seid: ·why with theft [wes Eve 
cre8ted)r He replied withe pereble: ·11 e men deposited en 

, ounce of silver with you in secret, end you return to him 12 
t1mes thet 8mount 1n pub11c; ts thet theftr She s~td to htm: 
·eut why in secretr He replied to her. ·At first, He cre8ted 
her for him. He S8W her full of disch8rge and blood. He 
removed her from him. He creGted here second time.• 

This type of conversGtion wes a common technique i.n midrashim. The 

conversation mGy h8ve never occurred, but the author wGnted to convey 8 

2 GR 17:6. The peaace concluded ,rith the teacbin& ~ 1>uriel. It rtated that at 
this point God mmqumded that humans should be 1>uried in shrouds. 
3 ThJs euphemism ,rm ezplained in jertroT, p.103, and Sondno Translation., p.137. 
4 GR 17:7. The peaeee amtinued with 2 turther example, of the iame point. San.)9e. 
attributed these qumtiom to the Emperor and.the anners to Rabben Gamaliel. GR 18:-t 
includ&d arimiler ezplanation of the <tittenmce be~8ell the tn creation rtories. 

) 
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specific idee. R. Jose teught thet the gift of Eve·s creetion wes worth fer 

more then Adenfs loss, even though Adem wes sleeping. R. Jose's second 

comment combined the second creetion nerretive with the f irst creetion 

nerretive. God mede Adem sleep during Eve's creetion, beceuse the first 

ettempt wes not successful. Adem did not find Eve pleesing when Adem 

witnessed her creetion in Genesis 1. 
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The next section of Genesis Rebbeh incl uded e pr8ctical applicetion of 

this verse. 

R. Joshue was asked: ·why ts 6 man born with his face 
downward? And why is" woman with her fece upwardsr He 
answered: ,he man looks to the place of his creation tmd the 
women 1 ooks to the p I ace of her creation.· And ·why must a 
woman use"perfume, while e man does not need to.use 
perfumer He replied: • Adem was creeled from earth t'lnd eerth 
never spoils. Eve was creeled from bone. For example, if you -).,, 
leave unselted meet si tting for three deys, it will spoi1:5 

Men were creeted from the dirt, while women were created from the rib of 

the first man. These interpretetions applied the 11tere1 message of Genesis 

2:7 end Genesis 2:21 to the ordinery world. R. Joshue observed that men and 

women are born facing in certefn directions because of the neture of their 

respective creations. Another consequence of the different met,f?rial for 

humen creation wes then commented upon. Women needed perfume beceuse 

they were creeled from bone, while men.were creeled from eerth. The 

pessage continued with reference to other femele and fnele treits or 

behaviors. The unreelistic neture of R. Joshuefs epplicetion wes less 

importent then the ettempt to epply the Bible to known humen experience. 

5 GR 17:8. Other enmples 'W8r'8 eiftll es the pess:eee continued. 

i 
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Another comment on Genesis 2:21 discussed the impect of Eve·s 

creetion upon the world: 

R. Hanine, son of R. Adda, said; From the beginning of the book 
until here, no samech [o) has been written. For when she W6S 

cre6ted, S6tan [7t,0] wes cre6ted with her. If someone wm sey 

to you, the one that winds [;u10), say to thet person: there 
it refers to riYers.6 

R. Hanine esserted thet Eye's creation brought Saten into the world. He 

noted thet Gen.2:21 was the first time e 0 wes used releting to e humen. 

Theo wes found in the word closed up ('UD"l). Here, Seten represented 

eYil desi res end temptation. According to this interpretetion, such t hings 
,. 
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did not exist untn a women wes creeted. He did not say thet the women wes 

Seton, just thet Set en·s creet ion coincided with Eye's creetion. 

; 

6 GR 17-1,. In GR. this peisseee Gale in the-middle of the interpretations quoted earlier. 
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Gen.2:22- And the Lord God fashioned the rib thet He had taken 
from the man into a woman; and He brought her to the man. 

Th1s verse merked en 6djustment 1n the focus of the r6bbinic 

comment6ry on the cre6t1on nerr6tive. Up until thf s point, the 

1nterpn~totions deolt moinly with Ad6m 6nd his role 6S the first humon. 

From the end of Genesis 2 through Genesis 3, Eve·s role and 6Ct1ons ployed a 

much 16rger rote. In response, the rabbis included more comments regording 

Eve. 6enesis Robbeh 18 wos the starting point for much of rabbinic teaching 

regordtng the f1rst women's creat1on. The rabb1s offered multiple 

interpretetions of the word ll'1. 

And the Lord God fnshtoned lt~"l) the rib. R. Ele6Z6r said 
1n the name of R, Jose b. Ztmnt She W6S gtven greeter 
understanding [i"ll'l] then the man. For we leem elsewhere: 
The vows of an eleven year old girl ere examined, ·while the 
vows of 6 twelve yeor old girl 6re V61id and we exemine her 
throughout her twelfth yeer. But the vows of a twelve yeer old 
boy are exemfned, while the vows of a thirteen year old csre 
valid and we examine him throughout his thirteenth yeer. R. 
Jeremiah said in the name of R. Samuel son of R. Isaac: Some 
reverse it. It is the way of women to stay home. It is the wey 
of men to go to the market end leem [i"ll'l ,a,) from other 
people-1 

R. Eleezcsr based his interpretation upon 8 twisting of the root of ll'l. The 

real root is i"l . l:l. R. Eleazar reed it es l.l~. The word was taken out of 

context to imply that ·God gave the women greeter understanding then the 

man: The core of the interpretation we~ the similerity of the Hebrew roots . 
of understanding end building. This interpretation was supported through 

the quotation of Mishneh Niddeh 5:2. This mishnah described e situation 

where e girl's vows were validate younger age then a boy's vows. The 

1 GR 18:1 . ..l pet'8lle1 peaeee in Hid.451> attri1>uted this first teaching to R. Bif.da. 

} 
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implicetion wes thet women heYe gre6ter understending then men. R. 

Jeremieh wes not commenting on Adem end Eve. His teeching represented en 

eltemete response to this mishneh. 

R. Aibu, ond others soy this in the n6me of R. Bonneyoh, 6nd it 
W6S elso tought in the neme of R. Simeon b. Vohoi: He odomed 
her like o bride, end ofter thot He brought her to him. For there 
ere plt1ces where h6irdo is celled building [ttn"'lJ).2 

This teoching stoled thet God prept1red EYe through ·building- her hoir. God 

did not just feshion o womon out of the rib. God built (7.:1,,1 the first 

womon·s h8irdo [ttn"'lJ] 8s well. Apporently, in some pleces o ht1irdo wos 

celled o building. God, occording to the rabbis, wos not just the creotor of 

men end womt1n, but wes intimotely involved in errenging their m8rrh,ge. 

God did not just toke o rib ond build. God S8W to the deto1ls regarding et1ch 

step of Creotion. Eve·s hoirdo wos one minor deteil. Many other deteils ''"'> 

were included in the wedding which the rebbis reed into Genesis. 

Genesis Rebbeh 18: 1 continued: · 

R. Hema b. R. Henino seid: Do you think thet He introduced her to 
him under a carob tree or a sycemore tree. Surely, He adorned 
her1with 24 pieces of finery end then He brought her to him: 
You were in Eden., the garden of God; every precious 
stone wes your covering., the cemelien., the topaz., end 
the emerald., the beryl., the onyx., end the jasper., the 
sapphire., the carbuncle., end the smeregd., end gold; !he 
wortcmenslltp of· your settings end of your sockets was 
in you., in the day that you were cr:eeted they were 
prepared (Ezek~6: 13). The Rebbis end R. Simeon b. Lekish 
disagreed. The rabbis said: ,here were ten canopies: R. 

2 GR 18:1. The idea at God prepertni Eve tor her ,i,edding ws repeated in se"ffl'al other 
places. Eru. 18e ws the.most complete perallet persace. Eru.18a and Shab.958 cited this 
teacbing in the name otRSimeon 1>. llerumia. llid.i51> cited Resh Letisb in the name 
ot RSimeon 1>. llenaaia. Shab.958 and llid.451> located this uw:bio~ otl>uilding in the 
·sea-towns: Tan.Bui>. 4:4 and Tan.Bub. 5:2 attributed the hairdo interpretation to R. 
J.1>babu. · 
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Simeon b. Lekish said: 'There were eleven cenopies: R. Hema b. 
R. Henine seid: 'There were thirteen: ... R. Aha b. Henine said: 
He mede the wells of gold tmd the covering of precious stones 
ond pearls. R. Eleozor b. Korsono said in R. Aho's nome: He even 
made him hooks of gold.3 

This passage odded to the rabbinic idee of the first wedding. The wonderful 

things God built, or prepared, for the wedding of the first men end woman 

were listed. God did not simply introduce Eve to Adem under some rendom 

tree. Rather, God edomed women in fine stones. This claim to Divine 

edomment wes supported through the use of Ezekiel 28: 13. Ezekiel 

described the human situation in Eden es filled with gems end gold. He 

listed these wonderful items. The scriptural context of Ezekiel ~8: 13 was 

the prophet berating the King of Tyre. This context cost no light on. the 

midrashic reading. The verse, out of context, added dete\1 to the ettention 

God peid to this first wedding. A debete developed regerding the exect 

number of wedding cenopies. This number was to be found in the list of 

finery included in the Ezekiel quotetion,. Regerdless of the exact number, 

the point was clear. God had carefully prepared the site of this wedding. 

Other passages mentioned other wedding details. Genesis Rebbeh 8: 13 

included God in other wedding roles: 

R. Abbehu sai d: The Holy One, blessed be He, took a cup of 
blessing end blessed them. R. Judah b. R. Simon said: Michael 
8nd Gabriel were Adam·s groomsmen. R. Simlai said: We find 
that the Holy One-, blessed be He, blesses bridegrooms, edoms 
brides, visits the sick, and buries the dead.• 

According to R.Abbahu, God provided the Kiddush cup for the wedding 

ceremony. God then blessed Adam and Eve. Two angels were presented es 

l GR 18:t . The omitted ma1eria1 was a detailed disamion ot the number ot Teddini 
canopies and F.zet.28:1). ParaUe1 peaeces included: Lev .R.20:2 (R.Le'fi in the name of 
R. Hema ber R.Banina.), Pll 4:i (also R.Le'9'i}, PRE 12. Eed.R.7:2.l tan.Bub. 5:2. B.B. ~ 
4 GR 8:1). The bleaini related also to Gen.1 :28: &N l>teaecl thea. See tan.Bub. 5:1. 
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Ad6m·s 6ttendants. R. Simlei taught th6t God prepared Adam, in 6ddition t o 

Eve, for their wedding. Other Divine 6cts of C6ring for humanity were 

mentioned also. There were other passages which identified God as Adam·s 

best man: 

He brought her to the man te6ches that the Holy one, 
blessed be He, acted as groomsman for the first man. From 
here [we le8rn] th8t 8 great m8n should 8ct 8S 8 groomsm8n for 
a lesser m8n 8nd not feel b6d 8bout it.5 

In this Telmud passage, God was identified as Adam's groomsman. A 

practical lesson was derived from this midrashic interpretation. If God can 

be Adam's groomsman, then any men can be eny men's groomsman. 

Regardless of status, one man may perform this act for another man. 

Midrash on Pselms spo~ of God preparing the bridal chair, not.of 

wedding canopies. This passege wes linked to It is not good for man to 

be alone (Gen.2:18). The interpretation continued: ·God fashioned Eve out of 

Adam's rib end set her in a bridel chair: 6 All these interpretetions . 
portrayed the care God showed Adam and Eve following their creation. God 

saw to every deteil, no melter how trivial. 

Other interpretations of l~'' offered very different views of its 

m~aning. R. Hisdai suggested: 

He built [ill~] more chambers in her than in man, fashioning her 
broad below and narrow at the-top, so that she could receive 
children.? 

5 Eru.181>. this idea existed as early as GR. It was mentioned in GR 18:) . 
6 llid.Ps.68:-t. 
7 GR 18:). Eru.18e-b included perallel material. 

• 
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The chember under discussion here wes the womb. God provided women with 

the orgen 8nd sh8pe necessary to beer children. This interpret8tion 

understood God's building Eve to refer to the det8i1s of Eve's construction. 

This Genesis Rebb8h ch8pter included yet another interpretation of 

the word l.l't 

R. Joshu8 of Siknin soid in R. Levi's n8me: l.l'i is written, 

signifying thot He considered [lli.lm) from whet p8rt to creote 
her. He seid: ·1 will not create her from his he8d, lest she be 
swelled-he8ded; nor from his eye, lest she be 8 flirt, nor from 
the e8r, le8st she be an e8vesdropper; nor from the mouth, lest 
she be 8 gossip, nor from the hend, lest she be thief-like; nor 
from the foot, lest she be 8 Q8debout; but from the modest pert 
of m8n, for even w_hen he stends noked, thet p8rt is covered: . 

. And es He creoted eoch limb, He ordered her: ·ae o modest 
women: Vet-in spite of ell this, You spumed all rpy advice 
and would· not hear my rebuke (Prov.1 :25).8 1 did not creete 
her from the he8d, yet she is swelled-headed, as it is written: '~ 
They walk with stretched~f orth necks (ls.3: 16); nor from 
the eye, yet she is a flirt: and wanton eyes (ibid.); nor from 
the ear, yet she 1s an e8vesdropper: Now Sarah ltstened at 

., the tent door (Gen.18: 10); nor from tbe henrt, yet she is prone 
to jealousy: Rachel envied her sister (Gen.30: 1 ); nor from 
the hend, yet she is thief-like: And Rachel stole the 
teraphim (Gen.31 :19); nor from the foot, yet she is e gad8bout: 
And Dinah went out (Gen.34: 1 ).9 

This interpretetion c8st the verb in the hitpoel: 1n.:1m. This form was used 

to show thet God considered the impJicetions of building Eve from different 

perts of the body. God hoped to evoid undesirable traits in the soon to be 

creeled female. The following perts were deemed to cause problemetic 

traits: he8d, eye, eer, mouth, heart, hend, end foot. In each cese e negetive 

ettribute was peired with a specific body pert. God decided to use the rib, 

8 This Bible verse YaS quoted from lfev JPS. not ,JPS. 
9 GR 18:2. The mouth YaS not mentioned in the lirt of actual characterisitics. 
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because it wos found in a modest, covered ploce on mon·s body. The ideBl of 

feminine modesty wes highlighted in this pert of the pessege. God 

instructed the women to be modest.while He creoted her. However, none of 

this consideration end caution mottered. According to this passage, women 

possess those undesired, negotive cherocteristics which God had hoped to 

avoid. A series of biblicoJ texts iJJustrated.the existence of these negative 

traits in women. Proverbs 1 :25 was en introduction to this list. In the 

biblical context, wisdom, personified as a women, wos chestised for 

ignoring God. Genesis Rabbah reed these verses to show that ell Israelite 

women, including specific biblical heroines, possessed negative 

characteristics. God avoided the heed, but the ·daughters of Zion· were . . 
haughty (Is. 3: 16)., God avoided the eye, but they 61SO stared (Is. 3: 16). God 

avoided the eer, but Sereh eavesdropped-from within the tent (Gen. 18: 10). 

God avoided the heart, but Rechel was jeelous of her sister (Gen. 30: 1). God 

avoided the hand, but Rechel stole her father's idols (Gen. 31 : 19). Finally, 

God evotded the foot, but Dinah wandered [·went oue] (Gen. 34: 1). The 

midrashic passage wandered from its focus, but e message wes delivered 

regarding the imperfection of creation. The authors of this interpretation 

did not mention eny possible positive character traits. Women's eventual 

role in breaking God's commend mey contribute to this interpretation. A 

negative view of wome~ wes presented in this pessege. 

That negative view differed from the e.bove-mentioned statement of 

R. Eleazer. R. Eleazer held that women were created wiih greeter knowledge 

then men.to Another positive characteristic attributed to Eve wos that of 

beauty. 

10 GR 18:l. Seep.61. 
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R. AZ8ri8h end R. Jonethon b. Heni in the neme of R. lseec s8id: 
Eve's imege wes transmitted to the reigning beeuties of eech 
genen,tion. Elsewhere it is written: and the dam~el was 
very fair (I Kings 1 :4), which merins thet she 8tt8ined Eve·s 
be8uty, but here in truth it is written: The Egyptians beheld 
the woman that she was very fair (Gen.7:-14), which 
meens, even more beeutiful than Eve·s imege.11 
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Eve wes presented as the p8radigm of feminine beauty. Each generation's 

most beeutiful woman inherited that cherecteristic from Eve. The demsel in 

I Kings t :4 wes Abisheg the Shunemmite. She wes the woman brought to 

King Devid when he W6S old end cold. The Bible described her as very 

beeutiful. This midn,shic pessege clerified thet Abisheg·s beeuty W6S 

nothing compered to S8reh's beeuty. The flrst Jewish women wes neturally 

more beeutiful than 6 concubine. In f ect, Serah was even more ettractive 

then Eve herself. The Tel mud offered the opposite opinion.· Serah wes 

ettractive, but nothing compered to Eve: 

Compered with Sereh, en other people ere like e monkey toe 
humen be1ng, end compered wtth Eve. Sereh wes 11ke a monkey 
to a hum8n being, end comp8red with Ad8m, Eve W8S like 8 
monkey to hum,m being, and compared wi th God's presence, 
Adem wris like e monkey toe humen being.12 

This pessoge considered Sar8h beeutiful, but nothing comp8red to Eve. Eve 

mey be the peradigm of feminine beeuty, but she wes nothing compered to 

Adem. Here, the men wes presented as superior to the women. Neturally, 

God's presence was brighter then the beauty of humons. Origins were 

importent to the rabbis. Here, the eorlier o person was created, the more 

beeutiful the person wos thought to be. 

11 GRi05 
12 BB~ This~ stated that R. Al>t>ebu's beauty came trom ,Jacob, whose beauty 
<:eme from Adam. Both Adam and !'Ye vere J)l'eSeflted as the ideals of l>eauty. 

I 
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The robb1s offered a wide ronge of interpretations of 1)"1. The 

possibilities used different understandings of this key word. They also 

portrayed different views of female characterist ics. Many details were 

presented to illustrate God's care for Adam and Eve. 

• 
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Gen.2:23- Then the men seid: ,his one et lest ts bone of my bones 
end flesh of my flesh. This one shell be celled women~ for from 
men wes she telcen. • 

Genesis Rebbeh 18:4 offered multiple explanations of this verse. The 

nibbis wondered about the phrase this one [this time, 0»£1 n~l' ]. The first 

interpretation was the same es e midrash mentioned earlier. 

R. Jud8h b. R8bbi S8id: At first, He Cre8ted her for him 8nd he 
S8W her full of discherge end blood; thereupon He removed her 
from him Bnd recreeted here second time. Hence he S6id: This 
one at last is bone of my bones.1 

According to R. Judah, the second creetion occurred beceuse Adorn could not 

beer to see Eve et first. Therefore, God sterted ell over egein. The second 

time, Eve was created while Adorn slept. Adem awoke en~ wes pleesed at 

whet he sew. He spoke wlth an ewereness thet Eve wes teken from his rib. 

This second time, Adam identified Eve as coming from his bone, specifically 

his rib. The passege continued: 

This is she of the previous ocC8sion; this is she who is destined 
to strike the bell and to speak against me, es you reed: A 
golden bell (JUJ»D) (Ex.28:34); it is she who troubled me 

["lrrl»!ll] ell night. All these remarks showed his emazement.2 

Adam recognized that there had been e new creation of the same female. 

This interpretation played on the root Dll.!l., adding letters to f om llrl»!l, a 

bell. Eve was the ·be11· ·who would speek out against Adem. This stetement . 
referred to the women·s role in the expulsion from the Gerden. Exodus. 28:34 

confirmed the root of the word bell, but added no new details to the imege. 

Another understending offered a different play on the root Dll.!l. The 

1 GR 18:1. GR 17:7 included the same interpretation. applied differently. 
2 GR 18:i. This pesseee .continued 'lrith related interpretations, Ybich were not directly 
connected to .idem and Eve. 

1.,.., 
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passage stated that Adam recognized Eve as one who ..,l~, [troubled 

me]: Adem predicted thet the women would disturb him ·en night long: 

Followi~g the lest interpretation, the passage reported that all these 

understandings were made in amazement. 

The Talmud tractate Vebamot presented a radically different 

interpretation of this verse. 

R. Eleazar said: What is meant by the Scriptural text: "This 
one at last is bone of my bones and f1esh of my f1esh? 
This teoches thot Adorn hod intercourse with every beost ~nd 
animal but found no satisfaction until he cohabitated with Eve.3 
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This interpretation assumed that Adam engaged in sexual relation$ with the 

enimals prior to Genesis 2:23. Genesis 2: 18 stated that: It is not good for 

man to be alone. Different animals were then created end named. The end 
'i,, 

of Genesis 2:20 stated: but for Ad_am no fitting helper wes found. The ' 

Talmud offered e rether creetive image of the testing process to determine 
' 

if Adan1 had e fitting helper. This interpretation appe6red to be unique in 

its essertion that Adam hod intercourse with any of the animals. 

3 Yeb.63e.. 
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Gen.2:25- The two of them were nnked,. the mnn nnd his wife. yet 
they felt no shnme. 

Genesis R8bbt.1h presented t.1n interprett.1tion of this verse bt.1secl upon 

Hngulstfc connectfons. 

R. Ele8Z8r soicl: There were three who clicl not remoin in their 
tnmquility for six hours. They were Adorn, lsrt.1el end Sisere. 
Adorn, for it is written: yet they felt no shnme 
(1ft3n" •',), met.1ning: six hours hod not come 
[m• n uu ~~]. lsroel: And the peopJe snw thot Moses 
deJnyed (ft.J.) (Ex.32: 1 ), for six hours hod pt.1ssed 
[ni• n uu) and Moses had not come. Sisero: Why is his 
chariot so Jong (n.J.) in coming (Judges 5:28)? Every day 
he would return t.1fter three or four hours, but today six hours• 
htwe passed Inl• n uu], yet he has not come.1 

This passage based its interpretations on the word in.:irr, (yet they felt no '~ 

sh8me]. R. Ele8Z8r used the letters of this word to dr8w 6 connection 

between.Adorn, Israel, 8nd Sisera. All three were described os not 

remaining tranquil for even three hours. Regt.1rding the first mt.1n: in.:irr, 

wt.1s re8d 6S ni• n uu ~~ (six hours did not come]. Adam did not have 

six hours of tnmquility. The word wes reed in e wey to emphesize the short 

time between Eve·s cre8tion end the expulsion from the Gt.1rden. Genesis 

Rebboh presented the expulsion es foreshodowed in Genesis 2. 

Regording Israel. Exodus 31 : 1 wos cited. The verse soys thot the 

people sew Moses nil (deley] coming down from the mountain. Genesjs 

Rebbeh reed this es ni• ft uu. Six hours hed passed in th8t situeHon 8S 

well. The People of lsroel doubted 8nd beceme restless. Regording Sisera. 

ell of Judges 5:28 wns necessary for the connection: &nl, ,:en nil »iio 

(Why is his chnriot so Jong in coming)? Genesis Rnbboh· steted thot 

1 GR 18~ 
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Sisera usually was out_riding for three or four hours. Six hours had passed 

[ni»cri tlivi uu] since Sisera dep8rted. On that dBy, Siser8 W8s delByed 

beceuse he wes deed. 

The brief sp8n of Ad8m's tranquility was reed into this verse. Adem 

end Eve were not in the Garden of Eden for long. life in th8t paradise was 

tranquil end calm. Life in the remainder of the world would requir~ caution 

and herd work. Israel and Sisere were included linguistically in this 

passage. Genesis R8bb8h W8S not Bttempting to dr8w themBtic connections 

bet ween these three sets of events. 
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Gen.3:1- Now the serpent was the shrewdest of all the wtld beasts 
that the Lord God had made. It said to the woman: ·oid God really 
say: You shall not eat of any tree of the garden?· 

lnterpretotions of Genesis 3: 1 linked thot verse with Genesis 2:25, 

the immedietely preceding verse. The rabbis noticed the proximity of these 

two verses to each other. Genesis Rabbch 18:6 commented on the order of 

the biblicol verses. 

Yet they felt no shame (Gen.2:25). Now the serpent was 
the shrewdest ... (Gen.3: 1 ). Now surely Scripture should 
hove stated: And the Lord God made garments of skins __,_,__.,/ 
for Adam and his wife, and clothed them (Gen.3:21 ). · R. 
Joshue b. K8rk8h so1d: [This order] te8ches you of the sin wh1ch 
the wicked creeture persuoded [Eve 8nd Adam to commit], . 
beceuse it saw tbem engoged in-their naturnl functions and i t 
developed e desire for her. R. Jacob of Kefar Henen seid: It is 
written in fhis way to avoid concluding with the p_assege of the 
serpent.t 

Genesis 2:25 stated that Adorn ona Eve were neked end not oshomed. Genesis 

R8bb8h assumed this meont thot they were clothed by God in the middle of 

this verse's events. If they were not cloth~d. how could they have had no 

shame? Therefore God wos assumed to hove clothed them 8t this eorly 

point. Why then did the Torah not state this until Genesis 3:21? R. Joshuo b. 

Kerkeh offered one explanotion for this sequence of verses. The serpent sew 

Adorn end Eve engeged in their natural functions, meaning sexual 

intercourse. It lusted ~fter the women. Thet lust motivated the serpent to 

trick the humans into disobeying God. The or,der of the verses was designed, 

according to Genesis Rebbeh, to clarify that the men and the women were 

naked when they encountered the serpent. They needed to be neked to heve 

1 GR 18:6. -.aturat tunction • is a translation of_r&t ,,,, Yhich ,rm a euphemism for 
sexual relations. See ,Jartro,r,, p.323. 
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sexuel re let ions. R. Joshue·s explenetion essumed the serpent encountered 

the humens in the middle of Genesis 2:25, but before God clothed them. 

R. Jecob of Kef er Henen expleined thet Genesis 3:21 ceme at the end, 

so thet the section would not end discussing the serpent. A positive image 

should occur at the end of this biblicel portion, es divided by that n1bbi. In 

other words, Genesis 3:21 provided evidence of God's caring for Adam and 

Eve even after they ate the forbidden fruit. His comment also ended Genesis 

Rabbah 18 with a nechemta, an uplifting ending. If God still cared for Adam 

and Eve after their expulsion from the garden, then God can still care for the 

Jews fo11owing their exile from the Land of lsraeJ. 

Genesis Rabbeh 19 continued this idea of Adam and Eve·s intercourse. 

The pessege questioned Adam's locetion during Eve's conversation with the 

serpent. 

Now where was Adam at this time? Abbe Half on b. Koriah safd: 
He had engaged in his natural functions and then fallen asleep. 
The rabbis said: The Holy One, blessed be He, took him end led 
him around the entire world, saying: ·Here is a place for 
planting, here is e place for sowing: Thus it is written: 
Through e lend that no men passed through .. end where 
no men (a,a) dwelt (Jer.2:6). (This means) Adam [cntt) had 
not dwelt there.2 

Two possibilities were suggested for Adam's location during the 

interchange between Ev~ end the serpent. Abbe Helf on b. Korieh posited that 

Adam was sleeping. He was sleeping, because he was exhausted following 

sexual relations with Eve. The rabbis suggested that Adam was touring the 

world during that crucial conversation. God was showing Adam the best 

places to grow certain crops. The Jeremiah verse came from a context 

discussing God's leading the Israelites through uncharted des_erts. This 

2 GR 19:) . This section ac1U!llly commented upon Gen.):2. 

I 
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verse portrayed God in the role of Divine tour-guide. The connection with 

the first man came from the use of the word en tit. 
In the Talmud, Jeremiah 2:6 was used in a similar context. A 

different perspective was used in relating Adam to that verse. 

R. Jose b. R. H6nina S6id: What ts me6nt by the verse: Through 
a land that no man passed through. and where no man 
dwelt (Jer.2:6). If no one passed, how could anyone dweH? It 
is to te6ch you that trny land which Adam decreed should be 
inhabited is inhabited, and any land which Adam decreed should 
not be inhabited is not inhabited.3 

According to R. Jose b. R. Hanina, any land that was occupied in his day had 

always been occupied. Adam established the locations which would be 
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· inhabited by future generations. The same Jeremiah verse, which wa·s used 

to describe a Divine tour of the world, was used to support this view of 

inhabited territories. It may be that the later talmudic interpretation was .l-'") 

aware of the earlier Genesis Rabbah interpretation. The later one could 

stand ind~pendently. It could also be related to knowledge of a teaching 

that Adam toured the entire earth. 

l Ber .)la. The pessaee t>e&an Yi.th the identification of certain pe1m trees as dating 
from Adam ·s time. Sot. 461> included a perellel pesrage. 

I 
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Gen.3:2-3- The woman replied to the serpent: -we may eat of the 
fruit of the other trees of the garden. It is only about fruit of 
the tree in the middle of the garden that God said: ·vou shall not 
eat of it or touch it, lest you die:· 

The robbis considered different possibilities regording the serpent's 

octual remarks to Eve. The second half of Genesis Rabbah 19:3 offered this 

i nterpretot ion of their conversation: 

Thus it is written, Add not to His words, lest He reprove 
you, and you are found to be a liar (Prov.30:6). R. Hiyya · 
taught: That means that you must not make the fence more than 
the principal thing, lest it fall and destroy the plonts. Thus the 
Holy One, blessed be He, had sai d: For as soon as you eat of 
it, you shall die (Gen.2: 17); whereas she did not soy that, 
rother. God said: ·vou shall not eat of it or touch it, 
lest you die (Gen.3:3): When it (the serpent] saw her thus -
lying, it took ,nd thrust her against it. It said to her: ·Have 
you died? Just os you did not die because of touching, so you 
win not die becouse of eating, but God knows that as soon 
as you eat of it your eyes will be opened and you will 
be Hice Divine beings who know good and evn (Gen.3:5):t 

This teaching suggested a limit to the ge,:iernl rabbinic precept of building a 

·fence around the law: R. Hiyya taught that protective overstatements 

could destroy the law i tself and the law·s followers. God instructed Adam 

to avoid eating of the tree of knowledge of good and evil. By the time Eve 

spoke to the servant, Eve included touching in the Divine prohibition. The 

serpent, s~ehow, knew that touching was not proh1bited by God. It shoved 

Eve against the tree and she was unharmed. Thus, the serpent tricked Eve 

into doubting the prohibition against eating, in addition to the non-existent 

prohibition against touching. Avot de Rabbi Natan stated that Adam added 

the proh1bit1on against touching.2 He hoped to scare Eve away from eating 

1 GR 19:'3. 
2 ARM 1:5. 



77 
I 

the tree·s fruit. R. Hiyye used this interection es e weming ogeinst 

overdoing e protective ruling eround the heert of the lew. 

Midrosh on Pselms included e perallel version of this interaction. 

Thet ecc~unt ettributed en edditionel stetement to the serpent. 

Then the serpent seid to her: ·our Creetor 8te of this tree, end 
then cre8ted the world 8nd ell thet is in it; end if you eet of the 
tree, you will hove the power to cre8te o world es He did, for it 
is S8id, You shall be GS God [D"il~•J (Gen.3:5). But, of 
course. every creftsmen hetes to heve e nvel in his croft:3 

The Genesis Rebbah version included only the serpent's negritive enticement 

~o Eve. She wes encouroge_d to eet, beceuse the serpent chellenged the. 

power of the prohibition. Midrash on Pselms included o positive aspect in 

the serpent's enticfng of Eve. Eve wes encouroged to eet. beceuse she would 

ecquire Divine powers through the fruit. The serpent cleimed thet God's 

powers crime from the fruit. The midrosh utilized Genesis 3:5 to prove this 

point. In the Bible, this verse claimed thet the fruit would only give 

knowledge: God knows that as soon as you eat of n your eyes will 

be opened and you will be like divine beings who know good and 

evil (Gen.3:5). In this rabbinic setting, the serpent claimed thet the fruit 

would bestow the power of creotion. D'~tt mriy mean Divine beings or God. 

Either meening could be t~isted to refer to any pert of God's abilities. The 

serpent was portrayed as claiming that the fruii of that particular tree 

would make Eve fully god-like. The serpent even added an.explanation of 

God's original prohibition regarding the tree. The serpent claimed that God 

3 llid.Ps.1:9. Tb.ii peaaee,,. a complete perallel of GR 19:3, anributi.ng the teaching 
to R. j)shua of Siknin in the name or R. Lefl. This statement by the serpent wm added 
to the end or the pessap. · 
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wes je8lously protecting his sole possession of the powers of cre8tion. God 

wes described es e creftsm8n, who W8S suspicious of eny competitors. 

Wh8tever her ectu81 motivetion m8y heve been, Eve did e8t from the 

tree of kno~ledge of good end evil. 

At the last, it bites like a serpent (Prov.23:32). The Holy 
One, blessed be He, s8ys to them: ·wh8t W8S the end of Eve? 
6eceuse she went where her eyes led her, t8king the edvice of 
the serpent,· As you reod: When the woman saw that the 
tree was good for eating ... (Gen.3:6).4 

The pessege from Proverbs discussed the power of wine. This midr8sh l8id 

bleme upon Eve. The serpent m8y h8ve been clever in its seducing of Eve to 

eet the fruit. Eve, however, could have resisted the serpent's words. ~ve 

followed the 8dvice of the serpent 8nd broke God's commendment. She did 

this bec8use she ·saw that the tree was good for eating.· The serpent 

ected egeinst God's desires, but Eve c8n not evoid shouldering the blame for 

her own ections. 

4 lum.R.10:2. 
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Gen.3:6- When the woman sew that the tree was good for eating 
and a delight to the eyes. and that the tree was desirable as a 
source of wisdom. she toot of its fruit and ate. She also gave 
some to her husband. and he ate. 

The rabbinic fascination with chronology end numbers led to attempts 

to describe the relative timing of the events in the garden. As early es the 

sixth century, Leviticus Rebbch clarified that Adam sinned fairly early ofter 

his creation. The first men's sin wcis mentioned in c discussion of the rules 

regarding trees end their first f~its. 

R. Judah b. Pazzi expounded: O that someone had removed the . 
dust from your eyes, Adam! For you were unable to stand firm 
for a brief time in your obedience, and thus your children have 
to wait in regard to your forbidden fruit for three yeers.1 

R. Judah b. Pezzi identified Adam·s stay in the garden es relatively brief. ,, 

Adam was unable to focus on God's single instruction. The frnmedietely 

preceding teaching in the midrash spoke of the need to concentrate in bettle. ,~1,-,, 

This opening allowed for a discussion of Adem·s inabrnty to think clearly. 

It was due·to Adem·s Quick sin that the lstaelites were prohibited from 

eating fruit until their fourth year in the ltmd. Adam's actions provided e 

reeson for the ben in Leviticus 19:23: 

And when you shall come into the land. and shall have 
planted an manner of trees for food. then you shall 
count the fruit thereof as forbidden; three years shel 
it be as forbidden to you; it shell not be eaten 
(leY.19:23). • . 

A few centuries later, Ecclesiastes Rebbeh stated thet the time of 

Adam's sin end departure from the garden was proper. 

To everything there is a season (Eccl.3: 1) There was a 
time for Adam to enter the Garden of Eden, es it is seid: And 

1 Lev.R~:2 
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He put him 1 nto the Garden of Eden (Gen.2: 15), tmd 6 ti me 
for htm to 1e6ve ft, 6S 1t ts setd: So the Lord God banished 
him from the Garden of Eden (Gen.3:23).2 

This un6ttributed teaching did not identify 6 specific chronology of the 

events in Eden. Applying the statement from Ecclesiastes, the midrosh 

stated th6t the timing was fitting. Adam W6S p16ced in the garden at the 

oppropri6te time and removed 6t on equ61ly appropri6te time. The events 

happened es they should hove happened. 
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Genesis Robb6h 1 B presented a chronology of the garden's events in 6 

comment on Genesis 2:25.3 The midr6sh implied that Adam had been in the 

garden for three hours when he sinned. A later midroshic interpretat ion 

based itself upon 6n 6ssumed span of three hours between Ad6m's cre6t•ion 

and his sfn. Exodus Rabboh portrayed God as responding to th~ Israelites· 

sins as follows: 

God s6i d: Vou h6ve f o 11 owed the course of Adam who did not 
withstand his tri6ls for more th,m three hours, 6nd 6t nine 
hours., de6th W6S decreed upon him.• 

According to this chronology, Adam sinned three hours 6fter creation 

6nd W6S expelled from the garden six hours later. The numbers in different 
J 

rabbinic accounts did not always coincide. There was some consistency. 

Three hours were identified in both Genesis Rnbbnh nnd Exodus Rnbbah. 

Another chronology counted out the enti re sequence of events in the 

Gnrden of Eden. This chronology wns found as enrly ns Leviticus Rnbbeh, and 

repeated mnny times fn rabbtntc literature. This passnge ~ns quoted 

enrlier.5 God plnced Adnm in the Gnrden of Eden eight hours nfter God first 

2 F.ccl.R.'3:1. . 
3 GR 18:6 ftS discussed on p.7). 
4 Ez.R.32:1. 
5 Seep.23. 
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conceptueJized the first men. The pessege continued: ·in the ninth he wes 

commended; in the tenth he trensgressed; in the eleventh he wes judged; in 

the twelfth he wes perdoned:6 The chronology here wes different then the 

Genesis Rabbeh eccounting. The rebbinic view remeined const8nt regerding 

the quickness of Adem·s sin. 

6 Lev.R.29:1. Parallel peaaees included Pll 23:1. Tan.Bub. 1 :25. and San.381>. 
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Gen.3:7- Then the eyes of both of them were opened end they 
percetved thet they were naked; end they sewed together fig 
leaves end made themselves loincloths: 

Genesis Rebbeh included e short comment on eech pert of this verse. 

Rabbinic interpretations were linked to the opening of eyes, the perception 

of nakedness, and the sewing of fig leaves. The Genesis Rabbah section 

followed the order of the biblic61 verse. 

Then the eyes of both of. them were opened (Gen.3:7). H6d 
they been blind? R. Juden in the nBme of R. Johtman b. Zekkai, 
end R. Berekieh in the neme of R. Akiba explained it by comparing 
them t~ a villeger who was pessing a gless-worker's shop Bnd 
just when e besket full of goblets end cut-gless ware W8S in . 
front of him, he swung his staff antt broke them. Whereupon [the 
owner] stood ~nd seized him. He seid to him: ·1 know th8t I · 
cannot obtain ~dress from you, but come and I will s~ow you 
how much veluable stuff you have destroyed: Thus He showed 
them how meny generations they hed dest royed.I >, 

Genesis Rebbeh began with the plein meaning of the verse. Genesis stated 

thet Adam end Eve had their eyes opened . . If their eyes needed to be opened, 

had they been blind literally? The parable of the glass shop illustrated the 

metaphoric meaning of opening eyes. Adam end Eve could see in front of 

them. They'could not understand the nature of their actions, until after they 

ate of the forbidden tree. The store owner wes compared to God, who could 

not make Adem end Eve pey edequetely for their transgression.· God wes 

portrayed es showing Adem end Eve the consequences of their eel. 

Generations would be destroyed, like cut-glass before e steff. There were 
. 

two levels to these human consequences. First, future humans would not 

dwell in the Garden of Eden. life would be bitter end painful. Second, and 

more important, humans would now experience death. The theme of death 

1 GR 19~. 
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was be mentioned in many other midreshim, which deal with this part of the 

Eden narrative. 

Genesis Rabbah presented another nuance to the opening of their eyes. 

and they perceived that they were nalced (Gen.3:7). Even of 
the one commandment whtch they had possessed they had 
stripped themselves.2 

In this midrnsh, Adam and Eve were viewed as having received only one· 

commandment from God. They were ordered not to eat from the tree of 

knowledge of good and evil. They ate from the tree and saw that they were 

naked. Genesis ~abbah was observing that their nakedness extended past 

their clothes. Adam and Eve were also ·naked· of the ability to follow God's 

commandment. After they ate of the tree, they realized they hod disobeyed 

God. 

Pirke de Rabbi Eleazar suggested that Adam had ectually been dressed 

before hts sin. Pirke de Rabbi Eleazar 14 presented the idea that the first 

man was dressed in ·a skin of nei1 and a cloud of glory:3 This sktn end cloud 

were removed when Adam broke God's commendment. This midresh viewed 

Adam·s and Eve·, nakedness in Genesis 3:7 as the realization that their sktn 

hed a new look. They were no longer covered with natl or the cloud of glory. 

Following their realization of thetr actual nakedness, Adam and Eve 

made clothing for themselves . . The end of the Genesis Rabbah 19:6 passage 

dtscussed the number of garments they produced.4 Ttte midrash presented 

two comments regarding their sewing of fig leaves. 

2 GR 19:6. 
S PREH. 
4 ·GR 19:6. nu, <liJcUaioD ,._ located at tbe ftl'f eDd of tilts sectioD. fb11cnrill& tbe next 
CORUDftDt. 
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And they sewed together fig leaves [illMn] (Gen.3:7). R. 
Simeon b. Yohei se1d: Thet is the fig Jeef which brought grief 
[ilntin] into the world. R. lseec seid: You heve ected sinfu11y: 
then take thread end sew.5 

R. Simeon b. Yohe1 connected the words fig t,iw,J end grief L,nnn). Only the 

Jetter l divided the two terms. Earlier, Genes1s Rebbeh included en • 

interpretetion which identified the fig es the tree of knowledge of good end 

eviJ.6 This comment e11uded to thet identification. R. lseec connected the 

sew1ng of germents with the requirement of humen labor, which fo11owed 

eating the forbidden fruit. God had not yet formelly decreed e punishment. 

However, A_dem end Eve were already peying the price for ignoring God's 

commandment. 

5 GR 19:6. 
6 GR 15:7.-Thismidrasham betoundoop.48. 
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Gen.3:8- They heard the sound of the Loni 6od moving about In the 
garden et the breezy ttme of day; end the man and hts wtre htd 
from the Loni &od among the trees of the garden. 

The eating of the fruit had massive consequences for the first 

humans. In the eyes of the rabbis, the impact of the t~nsgression occurred 

immediately. Some of the consequences were discussed in relation to 

Genesis 3:8, before God officia11y punished Adam and Eve. Genesis Rabbah 

19 included this passage: 

R. Abba b. Kahana said: 1?i1'l is not written here, r11the, -pi r_rJ 
is written here, which means that it leaped and ascended. The 
real home of the Shechinah was on the earthly plain; when 
Adam sinned it withdrew to the first firmament; when Cain 
sinned, it withdrew to the second firmament; when the 
gener11tion of Jnosh sinned, it withdrew to the third; when the 
gener11tion of the Flood sinned, it withdrew to the fourth; with 
the generation of the Tower of Babel, to the ftfth; wtth the r' 
Sodomites, to the shcth, with the Egyptians in the days of 
Abraham, to the seventh. But as against these there arose 
seven righteous men: Abraham, Isaac, Jacob, Levi, Kohath, 
Am,:em, and Moses, end they brought it down again to earth. 
Abraham stood end brought it down to the sixth [firmament); 
Isaac stood and brought it from the sixth to the fifth; Jacob 
stood and brought it from the fifth to the fourth; Levi stood and 
brought it from the fourth to the third; Kohath stood and 
brought it from thtrd to the second; Amram stood end brought tt 
from the second to the first; Moses stood end brought tt all the 
way down.I 

R. Abba b. Kahana cornment_ed on the Bible·s use of the hitpae1 (-pre), 

rather than the simpler pt'el lT'i'lJ. He offered .the explanation that the 

hitpael form irnplted leaping end ascending. R. Abbe b. Kahana viewed God's 

voice as meaning the Shechinah, the Divine presence. The Divine presence 

was portrayed es ascending away from the human, earthly plain. Or1gina11y, 

I · &R 19:7. Soq,R.5:1 ~.,peraUeled tbil ,Pea819. It illclucled a continuation of the 
dlmllaaa ftlllNiDI tbe tebernacle end tbe Sbecbiaeh. Pll 1:1 illclUded l)8l"a1le1 
...,_._ PR 5:7 perelleled&R 19:7. edhl Wl>lic:et proaftats to aplain eech sin. 

J 
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the Shechineh dwelled in the gerden with Adem Bnd Eve. Humen sin drove 

the Shechineh further end further into the heevenly spheres, or firmements. 

Rebbinic teeching viewed certein biblicel cherecters es representing the 

worst hume'n sins. This midresh listed these greetest humen sins: Adam's 

eeting of the fruit, Cein's killing of Abel, Enosh's worshipping of en ido12, 

the sins of Noeh's generetion, the generetion of Bebel, end the Sodomites. 

The lest greet sin 1n this list encompessed the ects of the Egyptiens·in the 

time of Abrehem. These sins drove the Shechineh ewey from the eerth. 

Seven righteous men counter-ected those ewful sins. These greet 

men were: Abrehem, lseec, Jecob, Levi, Koheth, Amrem, end Moses.3. Their 

good deeds were portreyec:f es dr8wing the Shechin8h beck to e8rth. E8ch 

greet sin drove the Divine presence one level f8rther ewey. £rich righteous 

person drew the Shechin8h one level closer. When Hoses end the Israelites -~ 

built the T8bernacle, God wris seid to dwell amongst them. This dwelling 

wes the Shechin8h, which returned to e8rt~ for the first time since Adem 

end Eve sinned. 

The next section of Genesis Rebb8h 19 included 8 discussion of the 

events surrounding this first trrinsgression. 

They heard (1,mt,1) (Gen.3:8). Don't reed ,mr, (they herird], 

rether lY'l'lli"l [they ceused to be heerd]. They heerd the voice 
of the trees, which S8id: ihe deceiver who hes.deceived his 
Creetor: Another interpretetion: They heard the voi ce of the . 
angels, who said: ,he Lord God is going to those in the garden.· 
R. Levi end R. Isaac disngreed. R. Lev1 snid: ,he one in the 
gnn:len is de~d llllli ,nut mJ: R. lsnnc said: ·He goes ebout 
[l~ T" I ll)!"4 

2 The ral>l>ii raw Enosh as the first idol wnhipper. Thu idea ns disamed in 
GiDZber&, 'i'Ol.1. pp.122-12). 
3 Iohath ,rm Um 's son and Moses' grandfather. Am.ram ,rm Moses' father. 
4 GR 19B. 
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This midrosh twisted the word iD"i [they he8rd] to me8n th6t others 

C8USed them to he8r. The new form W8S the C8US8tive hif el, iY'l'lli'i. Adam 

end Eve were C8used to hear other voices. First, it W8S suggested that the 

trees were speaking. The trees witnessed the tr8nsgression, which involved 

one of their own. The trees 8ccused Adam and Eve of deceiving their 

cre8tor. Another interpretation was that the angels celled out. These 

engels, je8lous for their position, took glee et the human sin. They stated 

th8t God W8S coming to de81 with Adam 80d Eve. R. Levi 8nd R. IS88C both 

suggested stronger language. R. Levi's angels directly stated that Adam wi11 

di~ for breaking the comman~ment. This interpret8tion was arrived at 

through dividing the bi~l1c81 r,.-nJ [moving] into two words: r,i, m [goes 

about dead]. R. Isaac's angels expressed shock at Adam's continued 

movement, since he had elre8dy broken God's commandment. After all , the )_,, 

penalty for eating of the tree of knowledge of good end evil w8s death. 

Ad8m w8s made the subject of the verb, r,; m . 

The Pesikte de Rab Kahana dealt with the unusual verb for ·moving· 

through 80 explanation of Adem·s st8ture before end 8fter his sin. 

Additionelly, the midrash discussed Adam's end Eve·s reection to God's 

voice. 

R. lshm8el taught: As .tong es m,m refroins from s1n, he is an 
object of fear and awe. The moment he sins, he is. subject to 
fear and awe. Before Adem sinned, God's vo'ice sounded familiar 
to him; nfter he sinned, it sound stronge to him. Before Adem 
sinned, it wns usual for him to stnnd erect while he was 
listening to God's voice. Thus it is written: They used to 
hear the voice of the Lord God as (Adami walked in the 
genlen (Gen.3:7).5 After Adam sinned, as soon es he he8rd God's 
voice, he crouched to hide himself, es is said: the men end his 

5 The midrash read the "9'erse differently in this passage then as <ns translated at the 
~nninti of this section. 

) 
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wife bid . .. (Gen.3:7). R. Aibu S6id: In th6t inst6nt, Adem·s 
he1ght d1minished 6nd bec6me only one hundred cub1ts.6 

88 

R. lshm8el set 8 gener61 principle thot humons h6ve 6 higher st6nding if they 

do not sin. According to th1s P6SS6.Qe. Ad6m·s sin le6d to 6 fe6r of God's 

voice 6nd crouching et the epproech of God. God's voice no longer sounded 

femilier to Adorn, thus the unusuel form -pi a rJ. This midrosh reed Genesis 

3:8, es implying thot Ad6m used to W61k oround the g6rden when God spoke. 

Adorn, not God, wes presented os the object of =pm. This reoding W6S 

derived simply by chonging the subject. No words were 6dded or ch,mged. 

Ad8m crouched to ovoid being seen by God. The first m6n no longer stood in 

Goers presence. 

R. Aibu's interpretotion 6t the end of the p6ssoge drew upon the 

rabbinic im6ge of the golem.? The first m6n W6s described as o golem of 

enormous height. After his sin, Adem·s height was severely reduced. 

Pesikte de R8b Koheno linked this imoge with R. Abtie b. Kahene·s view of . 
Ad8m hiding from God. At the moment Ad6m hfd from God, Adam·.s s1ze wes 

decret1sed. The t61mudic versions of this imt1ge portrt1yed God as h8ving an 

8Ctfve role in Ad8m·s shrinking. Senhedrfn 38b steted: ·But when he sinned, 

the Holy One, blessed be He, leid His hend upon him end diminished him:s 

And laid Your- hand (i'D!I~) upon me (Ps. 139:5) wes used es e proof text. 

H8nd [rp] possesses o numeric8l value of one hundred. The robbis used this 

verse to fdent1fy Adem·s shrunken hefght tts one hundred emeh. This 

description rounded out the fmege of the first men creeted es 8 golem. Thet 

6 Pil 5:3: PRI: 1:1 included a less cle8r TerSion of this ~e. R. Aibu's statement w 
mentioned in GR 19:6. PR 15:3 peralleled Pil 5:3. Hum.R. 11:2 peralleled this passage. 
attributing it to R. Simeon t>. Yohai. 
7 This image w discussed on pp.17-20. 
8 San.38t>. Bee.1?.e.included aperallel peaeee. 
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rabbinic image only worked if Adam was described as shrinking et some 

point. 

89 

Genesis Rabbeh 19 included yet another interpretation of Genesis 3:8. 

Regarding God's decree of death upon Adam and Eve, the midrash stated: 

The Holy One, blessed be He, said to them: a,, n,,, (the breezy 

time of the day), meaning 0,, n,,~ [after the day·s respite): 
·aehold, I will give him the day's respite. For thus spoke I to 
him: for as soon as you eat of it, you shall die (Gen.2: 17). 
Now you do not know whether that means one day of Mine or one 
day of yours. But behold I will grant him one day of Mine., which 
1s a thousand years, end he wm 11ve ntne hundred end thi rty 
years end leave seventy for his children,· es i t is written: Ttie 
days of our years ·are threescore years and ten 
(Ps.90: 10).9 , 

This midresh was interest ed in the time of the day, not the ~erb. 0,, n,,, 
[the breezy time of the day) was interpreted as a,, n,,,; lefter the dey·s 

respite). This reading explained why the humans did not die immediately 

after eating of the tree of knowledge of good end evil. God told Adam end 

Eve they would live a full day, following their sin. The length of the day 

was linked ,\o God's days, not human days. Psalm 90 was used es the source 

of human end Divine days. Verse 4 linked God toe thovsand years, e number 

meant to imply never ending time. Verse 10, as cited, limi ted average 

human life to seventy year~. Human life is relatively short, compared to 

God's span. Adam was granted a Divine dey of a t housand years. Seventy 

years were removed to allow for the lives of future humans. This 

interpretation fit with the biblical age of Adam et hi s death, which was 930 

years.10 

9 GR 19ft. This pesseee continued ,nth a debate Ovef the VOf'd at'i1 TTT"b. The debate 
rewtw,ct around God's relati..e lenience toftt'ds Adam. 
!0 Gen.5:5. 
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The rabbinic reading of Genesis 3:8 linked multiple consequences to 

Adam's sin. These i~cluded the following immediate responses: the 

withdrawal of the Shechinah; the mocking of Adam by the trees and angels; 

Adam's fear of God; Adam's Joss of stature; and the limit put on the human 

life-span. These were simply the immediate consequences of Adam's 

transgression. Rabbinic commentary on other -verses further illustrated the 

impact of eat ing from the tree of knowledge of good and evil. 

) ._., 
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Gen.3:9- The Lord God called out to the man and satd to h1m: 
·wnere are you?· 

Genesis Rabbah 19 described God's remarks to Adam, as it continued 

its interpretation of Genesis 3. 

The Lord God called out to the man and said to him: 
·where are you (i'Q"•J (Gen 3:9)r How hos it happened 

[nl'i1 7tt)? Yesterday, [you acted) according to my wm, and -
tod6y [you act] according to the serpenrs will . Yesterday, [you 
stretched] from one end of the world to the other, and now [you 
con hi de] among the trees o( the garden. 1 

This interpretation turned the single word question i'O'tt (howl into the 

lament nl'i1 7tt [how hos it happened). LinguisticaJJy, the midrosh u?ed the 

first two letters,~-~-, for the first word, ond the Jost letter, i1., at the-start 

of the second word. Hte rabbis assumed that on omniscient God already 

knew Adom·s location. God's question was o fuller remark of remorse. Adam lr, 

strayed and followed the serpent's advice. In a reference to the golem 

image, God mentioned Ad6m's decreased stature following the sin. The once 

massive Adorn was sm611 enough to hide behind 6 tree. 

The midrosh continued 

R. Abbahu said in the name of R. Hanine: It is written: But 

they are lite a man (cnu). they have transgressed the 
covenant (Hos.6:7). They are like a man knu) means like 
Adam: Just as I led Adam tnto the Garden of Eden and 
commanded him, and he transgressed my commandment. 
whereupon I punished him by dismi~sal and expulsion, and 
bewatled him with i"O"tt. I placed him in the Gorden of Eden, as 
it is written: The Lord God took the man end pieced him 
in the garden of Eden (Gen.2:15); and I commanded him: And 
the Lord God commanded the man (Gen.2:16); and he 
transgressed My commandment: Did you eat of the tree 
from-which I had fort,tdden you to eat (Gen.3:11)? and I 

1 GR 19:9. 
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punished him by dismissal: So the Loni God benished him 
from the Gerden of Eden (Gen.3:23); and I punished him by 
expulsion: He drove the men out (Gen.3:24); I bewoiled him 
with i1J"lt [how): And the Lord God ce11ed out to the men 
and said to him. '"i'U"• (How)? (Gen.3:9t i"l:)")tt is written. 
So also-did I bring his descendtmts to the Land of lsreel and 
command them, end they transgress~d my commandment, and I 
punished them by sending them away and expe111ng them, and I 
bewailed them with i1J"tt! I brought them into the Land of­
lsreel, as n is written: And I brought you into a land of 
fruitful fields (Jer.2:7); I commanded them: And you shn11 
command the children of Israel (Ex.27:20), they 
transgressed Ny command: Yee. n11 lsrnel hnve 
transgressed Your Jaw (Den.9:11); I punished them by 
sending them away: Send them away out of my sight. and 
Jet them go forth (Jer. 15: 1); by expulsion: I wi11 drive 
them out of tty house (Hos.9:15); and I bewailed them with · 
i1J"tt: ;u,• (How) does the city sit solitnry (Lam.1: 1).2 

92 

The midrash compared Adam to the Israelites. Adam was placed in the 

g8rden end commanded. He transgressed, wes punished, ond was mourned by 

God. The Israelites were placed in the Land of Israel end commended. They 

transgressed, were punished, and were mourned by God. This analogy was 

connected et both ends of the pessege. At the start, the midresh reed Hosea 

6:7 as connecting the tnmsgressions of Adam end Israel. In the bibltcel 

context, this verse wes pert of e chepter entreating Israel to follow the 

commandments. The midresh understood the verse's use of D-rlt:> [like e 

men} es referring to Adam. The end of the midrash lipked Ad8m and the 

Israelites through the word ;c, _ _ Genesis 3:9 end L8mentations 1: 1 used 

the same consonants with different vowels. In Genesis, the word wes e · 

question regarding Adam's locetion. The midresh borrowed the remorseful 

tone of the leter biblical book .. i0'M beceme a lament for Adam's and 

Israel's transgressions. The prooftexts were used to complete both imeges. 

2 GR 19:9. Lam.ll. Petichta -t ns a perallet pas:saee. 

) 
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In the midrash, two verbs were used to describe Adam's remoYal from the 

garden, beceuse there were two references in Genesis.3 

3 Gen.3:23 and ):2-t mentioned God expelling Adam. 

; ,, 
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Gen.3: 12- The man sa1d: '"The woman You put at my side-- she gave 
me of the tree and I ate.· 

In the Bible, Adam first spoke in Genesis 3: to. Genesis 3: 12 was his 

f1rst sentence which served as the exegetical source for rabbinic 

commentary. Adam's biblical words were written in Hebrew. The T6lmud 

commented th6t: ·R. Judah also said in R6b's name; The first man spoke 

Aramaic, for it is written: How weighty nlso nre Your thoughts unto 

me. o God (Ps.139: 17):1 R. Judah's statement was probably P6rt of defense 

regarding the Babylonian Jewish use of Aramaic.2 

Regardless of the language he used, the rabbis commented upon 

Adam·s response to God's inquiry following the sin. 

There ore four-upon whose flosk the Holy One, blessed be He, 
knocked, only to find a chamber pot, and they are: Ad6m, Cain, 
Balaam, and Hezekiah. Adam, who said: The man said:. ,he 
woman ... (Gen.3:12): Cain: And the Lord said unto Cain: 
·where is Abet your brother?· And he said: ·1 tnow 
not ... (Gen.4:9): Bal8am the wicked, 8s it is written: And God 
came unto Balaam. and said •wfiat are these with you?· 
And Balaam said unto God ... (Num.22:9-10). Hezekiah: Then 
came Isaiah the prophet unto King Hezekiah., and said 
unto him: Whet said these men (II Kings 20: t 4)? But 
Ezekiel was found superior to all of them: Son of man, can 
these bones live? And I answered: ·o Lord God., You 
know (Ezek.27:3). •3 

In some passages, Adam was presented as the paradigmatic human. 1 his 

midrash portrayed Ad8m es one of the most worthless humons ever. Adam 

W8S grouped with Cain, Balaom and Hezekiah. In eoch example, e prooftetct 

presented God questioning a bibltc8I figure. In the case of Hezekiah, God 

spoke through Isaiah. Each biblical figure responded in en unacceptable 

1 San.381>. This view vm only mentioned in this one source. The passage continued, 
discussin& the book or the reneratiOm or &dam. see p .140. 
2 This idea vm ,uuested in the Soncino tnmslation•ofthe Talmud. 
3 GR 19:11. Hum.R.21):6 included asimilar passage, Yithout mention of Adam or Ezekiel. 
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menner. Adem enswered God by bleming Eve end, indirectly, God who hed 

provided the women. Ezekiel wes the one biblicel figure who responded 

appropriately .to God's questioning. 

The next section of Genesis Rebbeh compered Job to Adem. 

Thus it is written: Then would I speelc,. end not fear Him; 
for I nm not so with myself (Job 9:35). Job sefd: I em not 
like him. He seid: The woman you put et my side ... 
(Gen.3: 12). Thus, he heerkened to his wife, but I did not heerken 
to my wife.4 
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This midresh preferred Job's actions to those of Adam. In the biblicel 

context, Job wes discussing hls willingness to be judged by God. Adem . 

blemed his wife when epproeched by God. In e continuetion, t~e midresh 

presented a rebbinic imege of Job's wife es e vile women. Job stated that 

he rejected his wife's bed counsel. Unfortunotely, Adem followed his wife's 

misteken advice. 

Genesis Rebbeh continued with en interpretetion of the lest phrese of 

Genesis 3: 13. 

R. Abbe seid: .,n,~~l [and I ete] wes not written, n,ther,.:n~,. 
I did eet and I will eat. R. Simeon b. Lekish said: Adorn wes not 
benished from the gnrden of Eden until he revi1ed nnd 
blesphemed, as it is written: And he looked that it should 
bring forth grapes .. end it brought forth wfl d grapes 
(ls.5:2).5 

R. Abbe's view wns bnsed on the capacity of Hebrew verbs to form two 

tenses with the same consonants. The difference between e completed verb 

nnd an incomplete verb can be found solely in the vowels. In the Bible, Adam 

seid: ·and I nte: The midrash rend this statement as incomplete. Adam did 

4 GR 19:12. The pe.uege continued discussing job. 
5 GR 19:12. \ 
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not use 8n unmist8k8bly completed form, such 8S .,n~:ittt He spoke in e 

form which implied the potenti81 for continued rebellion. Ad8m W8S re8dy 

to ignore other Divine comm8nds. R. Simeon b. L8kish expl8ined th8t this 

8ttitude led to the expulsion from Eden. God might h8ve forgiven Ad8m's 

bre8king of one comm8ndment. God could not accept continuous 

disobedience. Adam W8S b8nished for reviling God, not for e8tin9 the 

forbidden fruit. The lsai8h proone·xt presented 8 parable of God's p18nting 8 

vineyard in Israel for the lsreelites. God hoped for good grapes, but wild 

gntpes grew 8S well. The midr8sh related this image to God's placing Adam 

irJ the Garden of Eden end hoping for proper behavior. Unfortunately, Adam 

rebelled end broke God's commandment. 

The end of Genesis Rebbeh 19 switched its focus to Eve's comment to 

God. Eve responded to God in the verse which f ollowed Adem·s response. 

The woman replied: ,he serpent' duped me (.,1 • .,r.,). 
end I ete (Gen.3: 13), meaning he incited me, he incriminated 
me, he beguiled me. ·He incited me,· es you reed: The enemy 
she11 not incite l•.,.., J him (Ps.89:23). "He incrimineted­

me, • es you reed, When you do Jend (;wn) to your neighbor 
(Deut.24: 10). "He beguiled me,· es you reed: Now therefore 
Jet not Hezelcieh beguile l•.,..,I you (II Chron.32:15).6 

Eve's response mirrored Ade.m's response. She evoided _persomsl 

responsibi1ity, blemfng the serpent. The midresh .exprmded Eve's one verb 

into three responses. The root of ell three rabbinic responses wes the same 

es Eve·s biblical comment, tuti.l . The rabbis suggested that Eve described 

the serpent c,s inciting, incriminating, ctnd beguiling her. The Deuteronomy 

6 GR 19:12. 
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proof text implied that lending something made the receiver liable for a 

debt. This debt was a type of incrimination. 
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This chapter of Genesis Rabbah did not end with the message of 

comfort which usually ended Genesis Rabbah chapters. Both Adam and Eve 

were portrayed as avoiding the responsibility for their own actions. Adam 

blamed Eve and God. Eve blamed the serpent. Inevitably, neither human 

would avoid the consequences of their transgressions. 

• 
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Gen.3: 14- Then the Lord God snid to the serpent. . . 

The rnbbis seid meny different things regerding the serpent, its 

ections, end its punishment. This section focuses only on rnbbinic meteriel 

which discussed Adem end Eve, elong with the serpent. Assuming the 

importence of every bib11cel dete11, the rnbb1s commented on the order encl 

the content of the Divine judgments. God judged the serpent, Eve, end Adem 

in th6t sequence. They were not the only ones punished, eccording to 

Genesis Rebbeh. 

And God snid: ·Let the earth sprout vegetation ... 
(Gen.1: 11 ). It wes teught in the neme of R. Nethen: Three 
entered for judgment, but four ceme out guilty. Adem end Eve 
end the serpent e~tered for judgment, end the eerth wes 
punished with t~em, 6s it is written: Cursed be the gn,und 
because of you (Gen.3:17), which meens thet i_t would produce 
accursed things for you, such es goets, insects, end f1e6s... ,,., 
Why W8S she [the eerth] punished? R. Judeh b. R. Shelom end R. 
Phinehas disagreed. R. Judah b. R. Shalom scsid: Beceuse it 
disobeyt!d o commi,nd. For the Hol~ One, blessed be He, seid to 
it: Let the earth sprout vegetation: seed-bearing 
plants. fruit trees of every kind on earth that beer 
fruit (Gen.1: 11). Just es the fruit is eeten, so should the tree 
be edible. It did not do this, rether: The earth brought forth 
vegetation: seed-bearing plants of every kind, end 
trees of every k1nd beenng fruit (Gen.1: 12). The frutt 
could be ecsten, but not the tree. R. Phinehas said: It exceeded 
His command, thinking to do the will of her Creator. And 
trees of every lcind bearing fruit (Gen 1:12) implies thet 
even non-fruit-bearing trees yielded fruit.1 

This midrnsh compared Genesis 1: 11-12 to Genesis 3: 17. R. N.et~i,n noticed · 

thet the eerth wes cursed along with the serpent, Eve, and Adam. He 

expleined that the earth's curse was to produce gnats, flees, and other 

annoying insects. This opinion did not explein why the earth was punished. 

1 GR ~:9. The passage -continue<! Vitb aoomperison of the two rabbis' vie~. Num.R. 
10:2-also mentioned the p~hment of the earth. 
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R. Judah b. Shalom and R. Phinehas offered explanations of the earth's 

transgression. Their answers were predicated upon a linguistic difference 

between God's command (Gen.1: 11) and the earth's action (Gen. l : 12). The 

two rabbis suggested two different explanations, but both tied their 

explanations to that biblical difference. 

Thal midrash did not imply that God spoke directly to the earth in 

judgment. God cursed the earth while judging Adam. A later Genesis Rabbah 

chapter mentioned the manner of God's decrees of punishment. 

Then the Lord God snid to the serpent (Gen.3: 14). With 
Adem, He discussed, with Eve He discussed, but with the 
serpent He did not discuss. Rather the Holy One, blessed be He, 
seid: 'This wicked serpent is reedy with tmswers. If I ~iscuss 
the metter with it, it will answer me: ·vou commended them 
and I commended them. Why did they ignore your commend and 
follow my command?'· Therefore·He pronounced its sentence 
summarily.2 

This midrash.commented on the lack of discussion between God and the 

serpent. Adam hed a discussion with God before he was judged.3 Eve 

answered God's questions before she was punished.4 The serpent never 

received a chence to explain its actions. According to this passage, God was 

avoiding a troublesome debate with this clever creature. God simply judged 

the serpent and declared its punishment. 
. 

Genesis Rabbah 19 presented a possible reason for the order of God's 

decrees. 

R. Hiyya taught: When conferring honor, we commence with the 
grentest; when cursing, we commence with the smnllest. When 
conferring honor, we commence with the greatest: And Noses 

2 GR 20:2. San.29a also described the serpent~ possessing many mlff'e1'S. 

3 Gen.'3:9-12. 
4 Gen.'3:1). 
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seid unto Aeron, -end unto Eleazer end unto lthamar. his 
sons (Lev.10:6). But in cursing, we commence with the 
smaJlest: Then the Loni God seid to the serpent 
(Gen.3:14). . . And to the woman He said (Gen.3:16) .. . To 
Adem He said ... (Gen.3:17). This teaches that the serpent wes 
cursed first, then Eve was cursed, then Adem was cursed.5 
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R. Hiyye presented a principle which ~ould be followed by a reeder of the 

midrash. Honor should be conferred on the most worthy first. Oisgrece 

should be pleced ou the least worthy first. He cited Leviticus 10:6 es en 

example of giving honor. Moses instructed Aeron and then his sons following 

the deeth of Nedev end Abihu. R. Hiyye understood that discussion as an 

exemple of conferring honor in descending order. The exemple of disgrece 

was the order in which God punished the serpent, Eve, end Adam. The reeder 
, 

should also leem from the Divine manner of judging trensgressions. God 

punished the least worthy one, the serpent, first. 

Another beheviorel lesson was linked to these decrees in Numbers 

Rebbeh. 

Forty stripes he may give him, he shall not exceed 
(Deut.25:3). Thts is due to the forty curses wtth which the 
serpent, Eve, Adeim, ond the ground were cursed, 8nd the Sages 
have reduced the stripes by one on account of he shall not 
exceed.6 

Deuteronomy limited the punishments which could be decreed by" humon 

court. When judges invoked beating of the condemned man, they could only 

call for forty lashes. The number wos not exploined by the Bible. This 

midrnsh linked that number to the number of curses received by the 

residents of Eden. This interpretation may be based on an accounting of the 

detai1s in the judgments decreed by God in Genesis 3. Numbers Rabbah 

5 GR 21>:3. Taan.151> included parallel material. GR 21>:3 continued Tith a diseuss:ion of 
the manner of JeXUa1 relations of humans, serpents. and fish. 
6 If um.R.18:21. 
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observed that judges were later constrained to a limit of thirty- nine lashes. 

The court needed to avoid exceedi ng the forty through a miscount. 

The serpent's punishment was directly connected to the judgment of 

Adam and Eve. These passages discussed the connection between the 

various Divine decrees. The order of God's statements was gi ven close 

attention. 

, 
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Gen.3: 16- And to the womnn He snid: -1 will mnke most severe 
your pnngs in childbenring; in pnin shnll you benr children. Yet 
your urge shnll be for your husbnnd, nnd he shnll rule over you. 

The Bible rarely presented God speaking to women. The rabbis 

discussed God's discussion with Eve. 

R. Judah b. R. Simon and R. Johenen in the neme of R. Eleazer b. 
R. Simon said: The Holy One, blessed be He, never spoke directly 
with a woman save with that righteous woman [Sarah)t, and 
that too was due to a particular cause. R. Abba b. Kahana said 
in R. Biryi's name: And what 8 roundabout way He went in order 
to speak with her. As it ts written: And He sn1d: No. but you 
did lnugh (Gen.18: 15). But is it not written: And she [H6g6rl 
cnlled the nnme of the Loni that spoke unto her 
(Gen.16: 13)? R. Joshua b. Nehemiah answer in R. ldi's name: 
That was through en angel. But is it not written: And the 
Lord snid unto her (Rebekah) (Gen .. 25:23)? R. Levi said in the · 
name of R. Heme,..b. R. Hanina: That was through en angel. R. 
Eleaz6r said 1n the n6me of R. Jose b. Zimra: Th6t was through 
the medium of Shem.2 

Thts passage emphasized the unusual nature of God's talk1ng wtth serah. 

The midrash identified Sorah os the only womon with whom God hod ever 

spoken. This view did not reolly deny God's interch«mge with the first 

woman. This mtdrash focused on Sarah end her rtghteousness. The two 

parallel possoges did not even mention Eve. God spoke to Sarah. when she 

denied laughing in response to the-prediction thot she would conceive. This 

passage inquired regardfng God's communication with Hagar and Rebekt\h. 

The midrash explained that in both cases God spoke through angels. R. 

Eleazar said in the name of R. Jose b. Zimn, that R~bekeh received the Divine 

1 Y Sot.chap.?. Hal.1 <2lb). aperallet pessep. identified the riibteom ,roman m Sarah. 
2 GR 20:6. GR 45:10. GR 68:7. and Y Sot£hap.7.B81.l (2lt>). m noted above . ..-ere per811el 
pesseees. These perallet pessages did not refer to Eve. · 

} 
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communication through the medium of Shem. This interpretation was based 

on a view presented later in Genesis Rebbah.3 

The rabbis detailed the n8ture of Eve·s punishment. 

Your pangs refers to the pefn of conception; in 
ch1ldbenring, to the discomfort of pregmmcy; in pnin, to the 
sufferings of miscarriages; shall you bear, to the agony of 
childbirth; children, to the suffering involved in the 
upbringing of children. R. Eleezer b. R. Simeon said: It is 
easier for 6 men to grow myrieds of olives in Galilee then to 
rear one child in the Lend of .lsrael.4 

The midresh divided Genesis 3: 16 into its component phrases 8nd words. 

Eech part wes identified es a seperate punishment. According to this 

passege, Eve·s suffering would include: conception, pregn8ncy, miscarri~ge, 

childbirth, and raising children. This st8tement conveyed a sensitivity to 
~ 

the difficulties women f 8ce through childbirth. This sentiment was 

supported by R. Eleazer b. Simeon. He observed that raising children was 

even more difficult than cultiveting olive trees in the Galilee. 

Genesis Rebbah listed five punishments within Eve·s Divine judgment. 

Other rabbinic writings dealt with the same question. Numbers Rebbeh 

counted seven ·curses:5 That passege did not provide details of its seven 

curses.6 Avot de Rebbi Nethan noted ten ·curses:? Some of these curses 

corresponded to Genesis Rabbah. Some of them were different. According to 

thet passage, Eve·s ten punishments were: 

3 GR68:6. . 
4 GR 20:6. A dir<:ussion he's punishment and the human gestation period preceded this 
in1erpretation. 
5 Bum.R.10:2. 
6 Bum.R.10:2. The Soncino translation suggested that Jfum.R. added I Till aake aost 
se'ftl'e (Gen.3:16) and your arp shall 1>e for your hmlMmd (Gen.3:16) to the 
Genesis Ral>b6b lirl Boft'fer. neither the midrash nor Soncino ottered exact 
expJanations for each curse. 
7 illl 1:7. 
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The two discharges of blood: menstruation end virginity. 
Your pangs, this is the 8nxiety connected with the 
re8ring of children. In chi1dbearing, this is the pain 
associated with conception. In pain shall you bear 
children, this is to be understood in its literal meening. 
Yet your urge shall be for your husband, this 
teaches th8t 8 wom8n p8rticul8rly yeBrns for her husb8nd 
when he is about to set out on 6 journey.s And he shall 
rule over you, for the men demands by word of mouth 
where8s the wom8n solicits in her he8rt. She is wn,pped 
up like e mourner, shut up 8S in 8 prison, end banished 
from the compeny of all men.9 
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Avot de Rabbi Nathan mentioned the blood of menstruation end the loss of 

virginity. These curses were not mentioned in Genesis Rabbah. The 

interpretetion of the phrases of Genesis 3: 16 followed the earlier midrash. 

Avot de Rabbi Nathan added that a woman would miss her husbend while he 

travelled. Another addition wes the view of male and fem6le sexual desire. ~ 

According to this passage, women hold their requests silently, while men 

c6n express th.eir desires.10 The customs and.pain of menstruation may 

explain the lest three curses: mourning, restriction, end isolation.11 

Genesis Rebbah suggested other interpretations of the phrase Yet 

your urge shall be for your husband. 

There are four desires: the desire of a woman is for none but 
her husband: Yet your urge shell be for your husband. The 
desire of the evil inclination is for none but Cain tmd his 
associates: Sin couches at the door,. and unto thee is Us 
desire (Gen.4:7). The desire of the n,fn is fbr nothing but the 
earth: You have remembered the earth .. and them . that 

8 Ye1>£,2b also mentioned this inter-pretation of the husl>and's journey. 
9 illf 1:7. Eru.1001>w a parallel~. 
10 This explanation w presented by Ja,flrov. p.16i5. . 
11 This interpretation 'was suggested by the Soncino translation of this passage. 
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desire her (Ps.65: 10)12 And the desire of the Holy One, 
blessed be He, is for none but Israel: And hf s desire is 
toward me (Song.7:2).13 
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This midrash connected Eve·s punishment with four other types of desire. In 

eech exemple, the proof text included e form of the word :.,,im [desire). The 

word in Psalms verse had a di fferent biblical meani ng, but the midrash reod 

it as ·desire.· The four great desires were: a woman for her husband; the 

evil inclination for Cain; the rain for the earth; and God for Israel. Eve's 

judgment wos a punishment for all women. The desire of females was 

related to other powerful urges. 

hand. 

Genesis Robboh continued with another interpretotion of the phrase at 

When a woman sits on th~ birthstool, she declares: ·1 w·m 
never again engage [in sexueJ relations) with my husband: 
Thus, the Holy One, blessed be He, soys to her: ·vou will return 
to your desire, you will return to the desire for your husband:t4 

This interpretation dealt withe reeltstic issue. Childbirth was very painful 

for the woman. The ntbbis had referred to its pein as a curse. The midrash 

e~plained thet God foresew this issue. God provided that e women's desire 

would be for her husband. In this passage, God provided motivation for eech 

women, while she geve birth. Each women wes reminded thet: your urge 

shall be for your husband (Gen.3:16). This passage also provided en 
. 

interesting historicel detail. At the time of this midresh, the fifth century, 

women gave birth while sitting on some form of stool. 

12 JPS translated this vene: thou hast reaeabered the earth. and watered 
her., P'NtlY emiclwlc her (Ps.6:5:10). 
13 GR 2JJ:7. The pes,eee continued ~th Isree1 ·s response to God's desire. 
14 GR2JJ:7. 
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Gen.3: 17-19- To Adnm He s1111d: ·oecnuse you dtd ns your wue sn1d 
nnd nte of the tree about which I commanded you: ·vou shall not 
ent of it," Cursed be the ground because of you; by toil shn11 you 
eat of it all the days of your life: Thoms and thistles sha11 it 
sprout for yqu. But your food shaJl be the grasses of the field; By 
the swea( of your brow shall you get bread to eat .. until you 
return to the ground . .. 

Following its treatment of the curses for the serpent and Eve, Genesis 

Rabbah discussed Adem·s punishment. This interpretation began with a 

rnbbinic restatement of Eve·s actions leading to Adam·s sin. 

To Adnm He snid: Because you did as your wife snid: R. 
Simlai sBid: She C8me upon him with her 8nswers 811 reBdy, 
saying to him, ·what do you think? That I will die and another 
Eve will be created for·you? There is nothi ng new under 
the sun (Eccl.1 :9). Or do you think that I will die while you 
remain idle? He created it not III wnste .. He formed· it to 
be inhabited ( l s.45: 18): The rabbis said: She began weeping 
aloud [it,1p.l] over him; thus it i s written: To Adam He snid: 
for it is not written: · to the words of your wife,· but es your 
wife said l,nt• &,,p',J [literally: to. the voice of your · 
wife).1· 

When interpreting Ad8m's punishment, the rabbis defended Adam through a 

discussion of Eye's 8ctions. God linked Adam's failure to follow one Divine 

command with Adom·s listening to the words of his wife. The rabbis 

focused on the nature of Eve·s words, not Adam's actions. R. Simlai 

described Eve as full of answ~rs for Adam's doubt regard.ing the fruit. First, 

Eve quoted Ecclesiastes, proving that no new f emele would be created for 

Adam. Second, she quoted en lsaieh pessege, whose biblical context spoke 

of the earth's creetion for the seke of being used and inhebited. R. Sim lei 

presented EYe es using thi~ quote to threaten Adam. Eve would not weit 
. 

around for Adem to take the initietive. 

1 GR 20:8. The l)eSS8le continued. mentionio& thee~ as the fruit in queiuon. See 
p.47. 
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Another interpretation wes attributed to the rabbis. This view looked 

at the phrase used in Genesis 3: 17: ,rw• ~,p~. The rabbis observed that 

the Bible said ·voice·, not ·words: God punished Adem for heerkening to the 

·voice· of his wife. This interpretation read ·voice· as implying that Eve 

came to Adam crying. Eve used emotion to conYince Adam to eat of the tree 

of knowledge of good and evil. 

Deuteronomy Rabbah presented the idea that men can either profit or 

loose on account of their wives. The illustrotion of loss was Adam and Eve. 

To Adam He safd: ·oecause you dtd as your wtfe safd: R. 
Isaac soi d: This con be compared to a ~ing who said to his 
servont: ·oo not toste ohy food until I retum from the both;· but 
his wife said unto him: ,aste the dish so that the king will 
not need to put in salt or sauce: The king returned and found 
him smacking his lips, and he said to him: ·oid I not forbid.you 
to eat, and yet you have eatenr He replied: ·sire, your 
maidservant gave it to me: Whereupon the king exclaimed: 
·And have you listened to my maidservant, rather th,m mer so 
God commonded Adorn: but as for the' tre~ of knowledge of 
good and evil. you must not ent of it (Gen.2:17).2 

This loter midrosh presented a colorful illustration of the interaction 

between Adem ond God. In the poroble: God wos the king; Adam-- the 

servant; ond Eve-- the moidservont. Adam's tronsgressi on was identical to 

the servant's mistake. A man should listen to the master·s command, not 

the odvice of his wife. In the context of Deuteronomy Rabbah, this comment . 

hod a softer impact. The midrosh stated that men profit ond loose on 

occount of their wives. The passage continued with o discussion of Abroham 

profiting due t.o Sarah's advice.3 

2 DeutR.45. The pms-ege continued . spellin1 out each pert of the parable. 
3 Deut.R.4:5. 
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Adem·s punishment was presented in severel clauses. Genesis Rabbah 

commented on meny of the pieces. 

[And .ate of the tree) about which I commanded you 
saying [,a•l;,J: What is the meaning of ,a•l;,? I commanded 
you to forbid it to the cattle, beasts, and birds; yet not only 
didn't you forbid them, but you eyen gave them and they ate of 
it.4 

The Bible stated only that Eve and Adorn ote of the tree of knowledge of good 

and evil. This interpretation imphed that Adam fed the fruit to the various 

animals. The interpretation wos based upon the inclusion of the word ,a1t&,_ 

Thi~ word indicated a quotati~n in the biblical context. The sentence 

worked grammatically ~ ithout "1Dlt&,, since it merely seems to be a non­

tr6nslatable colon. The midresh understood this word as implying that 

Adorn was to speak ["'ID•l;,J this command to oll the animals. He did not 

inform the animals, and they ate of the tree. 

The punishment of the ground was discussed in an earlier section.5 

However, the section here discussed the rote the ground's curse would play 

in human life. 

Dy toil lt 1.J.D3) sha 11 you eat of it (Gen.3: 17). R. Issi said: 
The difficulties of earning a 1iveJihood 8re twice 8S great as 
those of childbirth. In respect to birth it is written, ·1n pain 
[:is»3) shall you bear children (Gen.3: 16), where8s in 

respect to a livelihood it is written: By toil lll:1D3) shaH 
you eat of tt . . . R. Eleazar said: Redemption is likened to the 
earning of a livelihood, and the reverse. As it is written: And 
has delivered us from our- adversaries ... who gives 
food to all flesh (Ps.136:24-5). Just 8S redemption requires 
wonders, so does e8ming a livelihood require wonders. Just 8S 

4 GR20:8. 
5 See p.98. GR 20:8 referred to the groun<1's curse in the same manner as that earlier 
section. 
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e livelihood must be eemed every dey, so does redemption occur 
every dey.6 
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R. Issi compered Adilm·s punishment to Eve·s punishment. He concluded thet 

Adem·s judgment wes worse then that of his wife's. Eve was given 

chi1dbirth, while Adem was made responsible for a livelihood. R. Issi 

commented on the words pain (39:1) and toil (1139:1). The words came 

from the same root, but toil was a longer form than pain. Therefore, R. Issi 

decided thet Adam's livelihood must have been worse then Eve·s childbirth. 

R. Eleazar ut111zed Adam·s judgment es an open1ng to discuss the 

nature of work and redempt1on. He pleced 6 very high value upon eeming a 

livelihood, even comparing it to redemption. Psalm 136 was used to sho.w 

thet God provided regular redemption and regular sustenance. We need to , . 
work for both, but God was the ultimate source of redemption and e 

livelihood. R. Eleazar used the biblical curse in a positi ve interpretetion. 

Since God hes made tt necessery for humtms to earn livelihoods, then there 

needed to be a positive reeson for this judgment. 

Adam. 

Genesis Rabbah 20: 1 O focused upon the next pert of judgment given 

Thoms (flp) and thtstles (,,,,1 shall tt sprout for you. 
TlP is artichokes, while,,,, is cardoon?. Some reverse it: 
,,,, is cerdoon, while TlP is ertichokes.8 

The rabbis desired to clarify these plents included. in Adem·s curse. Eerlier, 

the rabbis hed attempted to identify the tree of knowledge of good end evil: 

6 GR 20:9. The ~drash continued, presenting R. Samuel b. lfehmmi 's viev on the 
relationship between alimibood end redemption. 
7 The Hel>rev ffl'~ TaS identified es cardoon. an edible species of thistJ.e. ,Jmtrov, 
pJ078. 
8 GR20:10. 
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Such interpretotions portroyed a desire to relate the Bible to the world as 

the contemporery outhor understood it. 

'The interpretotion of the curses continued: 

Out your food shall be the grasses [herb) of the field. 
R. Judah and R. Nehemiah disagreed. R. Judah commented: Had 
you merited it, it would have brought forth ell the trees of the 
Gord~n of Eden for your benefit; now thot you hove not merited 
then Thoms and thistles shall it sprout for you. R. 
Nehemioh soid: Hod you merited it, you would hi,ve ti,ken herbs 
from the Garden of Eden and tested in them all the delights of 
the world; now th6t you h6ve not merited it: your food shall 
be the grasses of the field.9 

The rabbis suggested altem6tives regarding the meaning of this verse. 

According to R. Judah, Adam could have eaten from the trees of the g6rden 

for his whole life. He might have even eaten of these trees after his sin, if 

he had merited i t. R. Nehemiah differed with him. He suggested that Adam 

could hove taken herbs from the garden. He would have tasted in those herbs 

all the delights of the world. The delights or the world were what Adam 

t6sted in Eden. In either case, Adam did not merit 8nything other than the 

grasses of the f1eld. His food W8S to be plain, ordinary gr8ss. 
J 

R. Isaac presented on illustration which connected the mention of 

grasses, the sweat of the brow, and bread. 

R. lsooc soid: This wa~ soid with reference to the present-doy 
generotions, when omen repeatedly pluck~ his field ond eots it 
os gross. When Ad8m heard this, his face broke out in o 
perspirotion ond he exclaimed: ·what? Sholl I be tied to the 
feeding-trough like o be6str The Holy One, blessed be He, said 
to him: ·stnce your foce hos sweated, Shall you get bread to 

9 GR20:10. 



) 

ent: R. lsst setd: It would have been better for htm to remetn 
with the first curse.to 
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R. ls6ec re6cl your food shell be the grasses of the field, 6S describing 

humen e6ting es gntzfng the lend. Litereny, hum6n food wes to be the gress 

plucked from the e6rth. In this P6Ss6ge, Ad6m he6rd th6t curse 6nd 

panicked. He began to perspire, think1ng th6t God W6S condemning him to e6t 

as an anim61. This illustretion·s perspiretion was offered 6S 6n exp16n6tion 

of By the sweot of your brow. God dis6pproved of Ad6m·s response 6nd 

decreed yet 6nother curse. This decree w6s shall you get bread to eat. 

The breed W6S given 6s 6 neg6tive response to Ad6m's sweat. 

The Talmud included sn interpret6tion of this series of Divine 

judgments upon Adam. 

[Ben Zomo) used to soy: So mony lobors Adom hod to corry out 
before he obtoined breod to eat. He ploughea, he sowed, he 
reeped, he bound (sheaves}, he threshed end winnowed 6nd 
selected the eers, he ground, end sifted, he kneaded end baked, 
end then et 16st he ete; whereas I get u~, and find ell these 
things done for me. And how mony labors Adorn had to carry out 
before he obtained 6 gannent to wear. He hed to shear, wesh 
[the wool), comb it, spin it, ond weave it, end then et last he 
obtained a garment to weer; whereas I get up end find oil these 
things done for me. All kinds of cntftsmen come early to the 
door of my house, and I rise in the morning and find ell these 
before me.11 

Ben Zoma did not discuss the punishment aspect of Genesis 3: 19. He applied 

the verse in o comparison of Adem·s life end the hf~ of the contemporery 

Jew of Ben Zomo·s dey. Adem hed to depend on himself for ell.the actions 

necessary for food. Ben Zome could depend on other people to supply food. 

to GR 211:10. ARlf 11 :7 presented a perattel interpretation of this exchange. In that 
source, Admn wm described as tremblin&, but not specifically as neating. That later 
ffl'Sion did not explain the proottext as dearly. The next pan of GR 211:10 ~lied 
Admn ·s curses to omens for an invalid. 
11 Ber.588.. 
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The production of clothing was presented as another i11ustration. In this 

passage, the Talmud differentiated between Adam's life and the time of the 

Talmud. 

The role of death in God's judgment of Adam was linked to Genesis 

3:22-23 by the rabbis.12 However, there were some interpretations of 

Genesis 3: 19 which discussed death. 

Untn you return to the ground-- For from it you were 
teken. He satd to hfm: ·1s tt not the handful of dust, from 
which you were created, an unlawful spoil in your possession? 
For dust you are~ and to dust you shall return. R. Simeon 
b. Vohai said: Here Scripture hints at resurrection, for it does 
not say: ·For dust you are, and to dust you shall go,· but you 
shall retum.13 

The first interpretation in this passage made reference to : The Lord God 

formed man from the dust of the earth (Gen.2:7). God had m6de men 

out of dust. Upon Adam's sin, God reminded Adam that the human was a 

Divine creation. God owned the dust of which Adam was composed. God 

would someday reclaim that very dust. That day would be Adam's death. 

R. Simeon b. Yohai commented on the wording of the Divine decree that 

Adam would return to dust. He noticed that the Bible did not say that Adam 

would ·go to· dust, rather that he would ·return: Through a slightly 

djff erent reading of the verse, R. Simeon b. Yohai saw a Divine promise that 

Adam would return to life after he died. The rabbinic view of resurrection 

was read back into Genesis. 

12 See p.122. 
13 GR20:10. 
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Gen.3:20-The m8n n8med his wife Eve, bec8use she W8S the mother 
of 811 the 1f v1ng. 

Adam was never specifically n6med in the Bi ble. This verse described 

Adam·s n6ming of Eve. The Bible g6ve one re6son for this name. The r6bbis 

suggested some other reasons. 

The man named his wife Eve [,nnl She wes g1ven to him 
for en 6dvisor [in,,Tt,1, but she acted like a serpent [tt"1n.:>). 
Another interpretation: He showed (:,i,n) her how many 
generetions she had destroyed .. R. Aha interpreted it: The 
serpent W6S your serpent end you ere Adam's serpent.! 

This passage worked wi th words t hat had similar roots. Eve·s name was 

:i,n. m,n was a term meaning advisor. tt1"n was one of the words for 

animal, in this case meaning serpent.2 Eve was given to Adam to help him~ 

However, she acted like e serpent tow6rds him. R. Ahtfs st6tement cl6rified 

this interpret6tion. The serpent led Eve astray, end Eve·s advice led to 

Adam's downfall. The middle interpretation played on the idea of advice es 

well. After th~y were punished, Adam informed Eve of the consequences of 

her actions. He showed her the many generetions whose lives were 

influenced by the eeting of the forbidden fruit. 

The next section of Genesi s Rabbah 20 offered e rather unusuel 

understanding of ·mother of ell the living.· 

because she was the mother [D•J of 811 the living. R. 
Simeon b. Eleazer said: Thet means that she is associated with 
[c») ell living ... R. Simeon said: the mother' of all the 
living means, the mother of ell life. For R. Simon said: . 
Throughout the entire one hundred end thirty years during which 
Adam held aloof from Eve the male demons were metie ardent by 
her end she bore, while the female demons were inflamed by 

1 GR 20:11. This enaloeYofE?e as a.serpent -wm el.so mentioned in GR 22:2. 
2 These two TOrds ftre defined on ,Jartrov, p.452. 
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Adam and they bore, as 1t is written: if he comm1t iniquity., 
I will chasten htm with the rod of men., and with the 
stripes of the children of men kn•J (2 Sam.7: 14), which 
means the children of the first men3 
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R. Simeon mentioned the similarity of the words Cl~ [mother] end c» [with]. 

He posited thet E've was not only the mother of ell living humens, but thet 

she wes associated with everything that Hved. R. Simeon then stated a 

rabbinic view that Adam and Eve refrained from heving sex following their 

expulsion from Eden. According to t~is midresh, the first human couple 

engageci 1n sexual relations with demons during th6t t1me. Eve was the 

mother of ell the living beceuse she was the mother of the humans end the 

demons. This interpretetion never gethered much support. Ginzberg noted 

that it mey have been a counter-argument for certain Persian beliefs.4 

3 GR20:11. Parallel~ included GR 24:6. Eru. 18b. and Tan. Bul>. 1:26. Tan. Bul>. 
1 :17 mentioned U1is idea. 
4 The idea of .\dam and Eve hfflJ1i sexual relation, Yith demons 98' discussed 1>y 
Gi.nzberi, wt.~-p.148, •47_ Later bl>belistic.sources discussed this unurual image 
turther. PRE 21 presented an image ofE,e <:onceiving Yith Samael (Satanl 

.I 
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Gen.3:21- And the Lord God mnde gnrments of skins for Adam and 
h1s w1fe,. end clothed them. 

The f dea of God creating clothing for the first human couple w6s the 

source of m6ny r6bb1n1c comments. The nature of these garments 6nd their 

fate were dfscussed and debated. 

And the Lord God mode garments of skins c,,,1 for 
Adam and his w1fe, and clothed them. In R. Meir's Torah H 
was found written: ·gBrments of light [i1~i-: this refers to 
Ad6m·s garments, which were like a torch, broad at the bottom 
and narrow at the top. Isaac the Elder said: They were smooth 
as a finger-nail ond as beoutiful os a jewel. R. Johonan said: 
They were like the fine linen garments which come from Bet 
Shean.1 Garments of skins me8ning those that Bre nearest to 
the skin. R. Eleazar said: They were of goat skin. R. Joshua 
said: Of hare skin. R. Jose b. R. HaninB said: It was a garment 
made of skin with its wool. Resh Lakish said: It was of · 
Circassian wool, and these were used Jeter by first-bom 
children. R. Samuel b. Nahman said: From the wool of camels 
and the wool of hores. Garments of skins meaning those 
which ore produced from the skin.2 

Multiple answers were provided regarding the nature of Adam's garments. 

Eoch sage attempted to envision the characteristics of Divinely-produced 

clothing. It was said that R. Meir's Torah wrote the word 11» [skin] as,,~ 

[light]. The two words ore pronounced almost identicelly. The garments hod 

the gleam, and even the shepe, of e torch. This image would be repeated in 

later rabbinic interpretations. Jsaac the Elder noted that the garments were 

smooth end beautiful. An unattributed opinion suggested that of skin 

meant the clothing worn closest to the skin. R. Eleezar mentioned goat skin 

end R. Joshua mentioned hare skin, while R. Jose b. R. Hanino suggested that 

only wool wes used. Resh Lakish said one kind of wool, while R. Samuel b. 

1 GR 19:1 8lJo mentioned the fine linen of Bet Shean. 
2 GR 20:12. The passege continued Tith a ~entially related messeee f'eiarding the 
purchases. It said that one should spend less than one am atrord on clothing. 
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Nahman offered 6nother kind of wool. The final, unattributed interpretation 

was a literal one. The garments of skin were made of skin. Regardless of 

its actual identification, these sages all thought the garments were 

fantastic, high-quality clothing. 

This passage's only suggestion regarding the fate of the garments was 

made by Resh Lakish. He stated that first-born children wore these clothes. 

This image was repeated elsewhere. Another chapter of Genesis Rabbah 

supported this idea with an illustration. 

Behold. I &m at the po1nt to d1e (Gen.25:32). Another 
interpretation is that Nimrod was seeking to slay him [Esau] on 
account of the garment whic~ had belonged to Adam, for when 
he put it on and went out into the field, all the beBsts cmd birds 
in the world would come and flock Bround him.3 

EsBu was the first-born son, and he was wearing Adam·s clothing. The 

biblical verse was from the chapter where Esau sells his birthright to his 

brother, Jacob. According to this interpretation, Es~u·s hurried mood was 

due to Nimrod's attempt to kill him. Nimrod was jealous of the wondrous 

robe of Adam, which attrncted all the animals. 

Numbers Rabbeh mentioned t he inheritance by the first-born of these 

Divine garments. This interpretation was linked to the idea thet Adam 

sacrificed to God.4 

Go back to the beginning of the creation of the world. Adam 
was the world's firstborn. When he offered his sacrifice, as it 
says: And it pleased the Loni better than a bullock that 
hath horns and hoofs (Ps.69:32)-- he donned high priestly 
garments; as it says: And the Lord God made garments of 
skins for Adam end his wife, end clothed them. They 
were robes of honor which subsequent firstborns used. When 

3 GR63:13. 
4 Seep.1'38. 
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Adem died he transmitted them to Seth. Seth tnmsmitted them 
to Methuseleh. When Methuseleh died he trnnsmitted them to 
Noeh .. . Noeh did end tnmsmitted them to Shem ... Because Noah 
foresaw that the line of patriarchs would issue through him ... 
Shem died end handed it on to Abrehem . .. Abrehem died end 
hended it on to I seec. Isaac arose and handed it on to Jecob ... 
Do you suppose that it was for no good reason thet Jacob esked 
Esau to sell him the birthright? No! Jacob wished to off er 
sacrifices and could not, because he was not the firstborn.5 
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This midrash trnced the fate of Adam·s garments through seYerel 

generations. The garments were pert of the birthright of the firstborn. 

Those included in this list were: Adam, Seth, Methuseleh, Noah, Shem, 

Abn:1hem, Isaac, and Jacob. Some of these people were not the firstborn in 

their·f amfly. Seth was considered the firstborn, due to Cain's murder of 

Abel. Explanations, not quoted here, were proYided for Shem's ,md 

Abraham·s inclusion. Basically, they were included because Israel would 

stem from them. Jecob purchased the garment from Esau, as described 

aboYe in Genesis Rabbah 63: 13.6 The passage implied that the high priests 

of the Israelites had possession of these robes. The firstborn of the priest s 

would receiYe the garments end with them the authority to perform 

sacrifices. 

5 Num.R.i:6. The~ rontinued 'With a discussion of the fin'tborn. l>ut there~ no 
1Ur1her mention of Adam ·s gm-menu. 
6 Seep.116. 
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Gen.3:22- And the Lord God snid: ·Now that the mnn hns become 
like one of us, knowing good nnd evil, what if he should stretch 
out his hnnd nnd take nlso from the tree of life nnd ent, nnd live 
forever.· 

On the surf oce, this verse implied thot mon wos now similor to God in 

knowledge of good ond evil. God wos coutious thot the mon should not eot of 

the tree of life. Thus, in the next verse, God bonislied Adorn from the Gorden 

of Eden. The Bible presented Genesis 3:22 in thot context. The robbis re.ad 

Genesis 3:22 in mony different woys. Genesis Robboh 21 presented severol 

different options. 

How long shnll be the vision concerning the continual 
burnt-offering (D6n.8: 13)? Sh61l the decree which W6S 
decreed ag6inst Ad6m continue forever? No. And the 
trnnsgression tl)8t causes desolntion (D6n.6: 13): Sh611 his 
tr6nsgress1on make him desolate in the grave? To give both 
the snnctunry and the host to be trampled under foot 
(ibid.)? Sholl he ond his descendonts be trampled by the angel 
of de6th. And he said unto me: ·unto two thousand and 
three hundred evenings-mornings; then shall the 
sanctuary be Yi ctori ous (Dtm.8: 14). 1 'R. Azori oh and R. 
Jonethen b. Heggef in R. lsooc·s n6me observed: Surely when it 
is evening it is not morning ond when it is morning it is not · 
even1ng? But the me6n1ng ts thts: when the mom1ng of the 
netions of the world turns to evening, end the evening of Israel 
to morning, et thet ti me, Then sha 11 the sanctuary be 
declared victorious (ibid.), meaning, I will declere him 
[Adorn] cleer of thet decree: And the Loni God said to him: 
Behold, let the man become as one of us.2 

· This second half of e peticht6 used Doniel 8:13 to un~erstond Genesis 3:22. 

The exegetic61 verse wes viewed es God's eventuel st6tement o.f the return 

of Adem end his descendents to immort61ity. In its biblicel context, the 

06nie1 verse discussed e vision regerding the continued desecration of the 

1 This literal trenstation is necessarv for the midreshic understendini of the verse. 
2 GR 21:1. This J>8SS8ie is pen ofatull petichta.. The finaJ.-translation of Gen.3:22 is 
accordin& to this midrmhic readin&. Tan..Bub .. 1:.23 pm-allele<I this pmsege. 
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Temple. This midresh understood the Temple es en imege for Adem end his 

descendents. Would humBns BlwBys be bBnished from the G8rden of Eden? 

This s8me b8sic question W8S presented in two different forms. The answer 

W8S found in the stetement of evening Bnd morning. At the end of days, 

when other nBtions f Bee their evening, lsrBel would see light 8Q8in. TMs 

elevetion of lsr8el would mBrk the end of the decree of b8nishment. The 

reBlity of de8th W8S linked with the d~cree of banishment. The biblicel 

context presented God's statement of Genesis 3:22 81 the time of the 

b8nishment. According to this p8SS8Qe, this verse will be stated by God at 

the return of lsr8el to Eden Bnd immort81ity. 

· The second petichta in this chapter ended with this interpretation: , 

so the Lord God banished h1m from the Garden of Eden 
(Gen.3:23): heving sent him forth He begen to bewail him, 
soying: Behold .. the men was es one of us.3 

Deoth was olso ~he focus of this petichto. However, God's stotement 

remoined ot the time of banishment from Eden. Two chonges are made by 

the midresh. First, this possege placed Genesis 3:23 before verse 22. 

Second, the midresh reed the verb es was insteed of is. God expelled Adam 

ond then mourned the humon·s loss of immortality. Once, Adam was 

immortal like God. Now, humans would be morto1. 

Genesis Rebbeh 21 continued: 

Though his stature mount up to the heavens .. and his 
heed nech unto the clouds (Job 20:6), meening, until he 
reeches up to the clouds. R. Joshu8 b. R. Simon in R. Eleezer's 
neme seid: He created him extending over the whole world ... 
Yet he shell per1sh ·forever like h1s own dung [or 
rolling! (Job 20:7): beceuse he rolled ewey from en e8sy 

3 GR 21:2. Again, this is the end of e.petichta.. The fin8l tnmsle.tion of Gen.3:22 is 
according to this midrashie reading. 
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commBnd, he W8S b6n1 shed from the G8rden of Eden. They thot 
hnve seen him shnll soy: Where is he (ibid.)? Me8ning, 
where is mon [Ad8m)? Heving sent him forth, He begen to 
bewoil him, soying: Where is the man who was as one of 
us?4 
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This third peticht8 utilized Job 20:6 to illustrnte the rnbbinic im8ge of 

Ad8m 8S world-sp8nning golem. When Ad8m f8iled to follow one 

comm8ndment, he W8S shrunk by God. In this p8ssage, the exegetic81 verse 

w8s presented 8S 8 question. Ad8m W8S reduced to a very small si ze. God 

was occustomed to a golem-sized Adam. God moumed Adam's lost stature·, 

s8ying: Where is the mon who was as one of us? The man's gre8t size 

h8d mBde him simil8r to God. 

The next section 8lso used 8 verse from Job: 

You mote him strong forever (Job 14:20): the strength with 
which the Holy One, blessed be He, endowed Adam W8S intended 
to be forever, for ell time; and he pnsses (ibid), since he 
ignored God's wishes 8nd went ofter the cqunsel of the serpent, 
You change his countenance nnd send him. nwny {ibid.). 
Hoving sent him owoy, He begen beweiling him, soying : 
Behold. the mon was 11s one of us.5 

According to this i.nterpret8tion, God hod endowed Ad8m with 8m8zing 

strength. God wtmted this strength to 18st forever. When Ad8m sinned, he 

lost his strength. Genesis 3:22 wes re8d 8S God's s8dness th8t Ad8m no 

longer possessed Divine strength .. 

The next section offered two underst8ndings of the verse: 

R. Peppyes lectured: ·Now. the mnn hes become like one of 
us [uaa) meons like one of the ministering ongels: R. Akiba 
seid to him: ·1s th8t enough for you? How then do you interpret 
Ul'r.l? It meens thet the Holy One, blessed be He, set two p8ths 

4 GR 21 :3. Num.1U6:24 discussed Adam ·s death & related to~~ one 
rommmidment. 
5 GR 21-i. 
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before him, life and death, and he chose the other path. R. Judah 
b. R. Simon interpreted: like the UniQue One of the uniYerse, as 
it is written, Hear O Israel; the Lord our God. the Lord is 
one (Deut.6:4) ... Resh Lakish said: Like Joneh, But os one wos 
f e11ing e beam (2 Kings 6:5): just as the latter fled, so the 
former fled; just as that one's glory did not stay the night with 
him, so this one's glory did not stey a night with him. R. 
Berekiah said in R. Hanan's name: Like Elijah, just as he did not 
experience the toste of death, so [Ademl was not meant to 
experience dea·th ... As long as there was [only] Adam he was 
one, but when his rib was taken.from him, it was To know 
good and evi 1. 6 
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R. Pappyas taught that Genesis 3:22 referred to the angels. He focused on 

the plural one of us (UDD). After his sin, Adam was no longer like the 

angels. R. Akiba disagreed. Heread ur.r., as referring to Adam's new-fauna 

ability to discern good from evil. R. Judah b. R. Simon focused upon the word 

one which was used in both the Shema and Genesis 3:22. Next, the 

discussion switched direction. Adam's transgression was linked to Jonah's 

flight from God. Adam wos then compared to Elijah. Neither one was 

intended to die. However, Adam transgressed and was punished with death. 

The passage ended with one more interpretation. R. Berekiah taught that 

Adam was initidlly one. When Eve was created from his rib, he was no 

longer one. At that point the potentiol for sin entered the world. This 

teaching placed the burden of the transgression upon Eve. Eve·s creation 

made the sin possible. The Jerusalem Talmud directly blamed Eve for 

bringing death into the world. In a discussion of funeral practices, it said: 
. 

·women go first [in a mourning procession) ... invoking the reason that they 

caused death to come into the world:? This stotement inferred that women 

6 GR 21:5. GR 16:1, Lev 1t27~ and Pll 9~ -.ere pere11e1 passages. PR i8:2 mentioned a 
similar idea. l>ut compered Adam to the anrets ,v!io do not die. Death ma punishment 
for Adam ·s tnmsgremOn -wm mentioned in Sifre on Deut. Piske. 323. 
7 Y San.chap 2, Bal.4 {20b ) . 
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should lead the way at a funerel , because Eve's actions led to human 

mortality. 

Genesis Rabbah 21 :6 focused on another part of Genesis 3:22. 

Whnl if [tgJ he should stretch out his hand. R. Abba b. 
Kahana said: This teaches that the Holy One, blessed be He, 
provided him with an opportunity of repentance .. - l!:> can only 
mean ·not: Then the Holy One, blessed be He, said: Whnt if he 
should stretch out his hand.and take also from the tree 
of life and eat? If he does eat, he wm live forever. 
Therefore, the Lord God ban1shed h1m from the garden of 
Eden. Having sent him forth, He began lamenting him: ·Now_ 
the man (Gen.3:22).8 

R. Abpa b. Kahana proposed that Genesis 3:22 was intended as God's 

understanding of Adam's additi onal potential. The first man had ,already 
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attained the Divine ability to discern good and evil. God was fearful that 1
0 

Adam would eat of the tree of life. R. Abba read l!> as ·noe, rather than · it.· 

God's statement was one of concern that Adam shouldn't gain Divine 

i mmorto l i ty. 

The midrashic discussion chonged course ogoin, focusing on the 

quolity of God's «;iecree. 

R. Judah and R. Nehemiah disagreed. R. Judah said: He was sent 
forth from the garden of Eden in this world and in the next. R. 
Nehemiah maintoined: He was sent forth from the garden of 
Eden in this world, but not in the next. In R. Judah's view, He 
laid a severe pun1shment upon him, while in that of R. Nehemiah 
He was lenient toward Him.9 

This passage presented two opinions regarding the degree of lenience in 

God's judgment. R. Judah viewed God's decree as very harsh. Adam was 

banished forever from Eden. R. Nehemiah presented God's decree tis more 

8 GR 21:6. 
9 GR 21:7. Ibis pa$$8ge oontinued Tith at\lrther dis¢ussion of R. Nehemiah's opinion. 
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lenient. Adam would be allowed to return to the garden of Eden in the world 

to come. This debated continued with a third view. 

R. Joshua b. Levi said: When He created him, He created him by 
His tsttributes of ju·stice ond mercy, ond when He bonished him, 
He likewise banished him in accordance with His attributes of 
justice and mercy.to 

Earlier, the rabbinic vi~w that God created Adam with justice and mercy 

wos discussed.11 R. Joshua b. Levi applied this i,dee t o Adam·s puni shment. 

God considered both justice and mercy when Adam was judged. 

Adam. 

Pesikta de Rab Kahana discussed the nature of God's judgment of 

The Holy One, blessed be He, ~aid to Israel : ... Adam found no 
iniquity in Me, but you found iniqui ty in Me. With whom may 
Adam be compared? With a sick man whom a physici1m was 
attending. The physician said: · vou may ea,t this thing and may 
not eot thot thing: But the sick man disregarded the 
physician's instructions and so found himself on his deathbed. 
When his relatives .came in to him end asked him: "Would you 
say that the physician used bad judgment in his t reatment of 
your He replied: ·certainly not. I em the one who brought 
death upon myself. The physicien gave me specific 
instructions, saying/ You may eat this thing and may not eat 
that thing.' But when I disregarded his instructions. I brought 
d~ath upon myself: Likewise all the generotions came to Adam 
and esked him: "Would you say thot the Holy One.blessed be He, 
showed Jeck of consideration in his treatment of your Adam 
replied: ·certainly not. I em the one who brought deoth upon 
myself. He had given me specific instructions, saying: ·ot 
every tree of the garden you ere free to eat~ but es for 
the tree of knowledge of good end evtt you must not 
eet of 1t (Gen.2: 17).' But when I d1sregaraed his 1nstruct1ons, 

to GR 21 :7. This ~ continued vith enothe!' illustration of the same idea. PR 'i0:2 
mso ~ the idea.of God punishing Adam vith both ;uru~ end mercy. 
11 See pp.J5-6. 
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I brought de6th upon myself, for He S61d: 'for ns soon ns you 
ent of it, gou shall die (ibidJ: 12 
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In thts mtdrash, Adorn, himself, 6ffirmed the just1ce of God's judgment. The 

por6ble presented Adorn 6S o sick mtin and God os o physicitm. God's odvice 

to Adorn wos sound. Adorn chose to dtsregord the Divine instructfon. Adorn 

suffered the conseQuences of his own oction. The m1drash opplied this 

lesson to the ne~d for Israel to follow God's commondments. If Adorn roun~ ."', 

no roult tn God, certoinly Israel hos no grounds for flnding f eult with God. 

Israel shOuld therefore respect the Torah ond fallow its rules. 

Adom·s transgression hod 6 m6ssive impoct on oll humonity, 6ccording 

to the rabbis. All humons were mortol bec6use Ad6m hod lost his 

immorto11ty. Deuteronomy R6bboh opplied this princi ple to Moses . 
.; 

R. Levi soid: It is like the cose of o pregnont womon who wos 
thrown into prison and gove birth to her son there. When the 
child grew up, the king once possed by the prison, whereupon 
the boy begon to cry out: ·My lord king, why am I kept in 
prisonr The king replied: ·vou 6re kept here for the sin of 
your mother: So Moses pleoded: ·Master of the Universe, there 
ore thirty-six transgressions puntshobte by extinction 
enumerated in the Toroh, for the commission of ony of which 6 
mon is lioble to be put to deoth.13 Hove I then tronsgressed ony 
one of them?

1 
W.hy do You decreed death upon mer God replied: 

·vou are to die beceuse of the sin of the first man who brought 
death into the world:14 

This pessage taught that mortality was part of humanity. It was not 

·implying that the sins of the parents would be visited upon their children. 

The opening parable wes intended to illustrate the implications o{ Adam's 

12 PRI: 14~. 
13 This thirty-six u-ensgremons ft!'e enumerated in the first chapter of the telmudic 
tracte.te Keritot. . 
14 Deut.R.9:8. ShabS:>&--1> applied the same principle to Aaron. in addition to lloses. 
Hum.R.19:18 did not discuss lloses OI' .t.aron. but presented the idea that all huaum.l 
vould die. In that passage, Adam stated that other humans ftre guilty tor 
~on.s of far more than his one commandment. 
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sin in hum8n terms. The mother broke the l8W. The child W8s forced to live 

with the conseQuences of that action. Even Moses, the most perfect man, 

W8S li8ble to the de8th th8t fallowed Ad8m's sin. Adam's tr8nsgression 

removed the possi.bility of immort8lity from all his descendants. 

God's judgment of de8th upon Adam W8S the source of many rabbinic 

interpret8tions. Most of Genesis Rabb8h 21 de8lt with this issue. Genesis 

3:22 W8S the exegetical verse utilized for these discussions. This verse 

was read from m8ny different 8ngles. Some of these views contradicted one 

8nother. The b8sic rabbinic view of t his verse was th8t Ad8m and his 

descendants were 1i8ble to die, bec8use he transgressed God's command. 

Ad8m 8te of the tree of knowledge of good and evil. God wanted to avoid 

Ad8m·s eating of the tree of life. 
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Gen.3:24- He drove the man out. and stationed east of the garden of 
Eden the cherub1m and the fiery ever-turning sword. to guard the 
way to the tree of life. 

Genesis Rebbeh included e few brief interpretetions of thls verse·s 

first phntse. 

He drove [1n.1.,,J the man out. o-u.,,, which intimetes thet 
He showed him the destruction of the Temple, He has also 
broken (D'U"ll ·my teeth w1th gravel stones (Lem.3:16). R. 
LuHenus b. Tibri S8id in R. lseec·s neme: He btmished him to the 
open outskirts i-rurJ~] of the Ge~den of Eden, end eppointeci 
wetchmen to wetch over it, es it is written: I will also 
command the clouds. that they rain no rain upon it 
(ls.5:6).1 

Both of these interpretations were besed upon midreshic reodings of ru.,,_ 
This word wes not needed tn Genesis, beceuse the previous verse htsd steted 

that Adem wos banished. The first reading used e o instead of the~- O'U"i , 

6 rr1re word2, oppeored in e verse mourning the destruction of the Temple. 

The midntsh expleined that God showed Adem th~ future destruction of the 

Temple. This foreknowledge was conveyed at the seme time that Adem wes 

benished from the Gerden. R. Lulienus b. Tibri seid in R. lsooc·s neme thet it 

should be understood os ilnll'l~ [open outskirts). The root letters were the 

some for this word os for ru.,,_ This second opproach interpreted the word 

es showing Adem's tocetion fottowing his expulsion. Adam moved to the 

open ground outside the gorden. The midrr1sh utilized lsoiah•S:6 to connect ., 
the clouds with the cherubim and the fiery ever-turnin'g sword. In the 

biblicel conte.xt, the former ore oppointed over the Lend of lsrr1ef. The 

letter guard the tree of life. 

1 GR21:8. 
2 BDB, p.176. 
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Gen.4: 1- Now the man knew his wife Eve. and she conceived and 
bore Cain. saying. ·1 have gained a male child with the help of the 
Lord.· 

The re61ity of de6th and the b6nishment from Eden me6nt th6t Ad6m·s 

descend6nts f6ced 6 possible f6te of Gehenn8 (hell). In Genesis R8bb8h 21 , 

Adam responded to th6t possibility. 

When Ad6m s6w th6t his descend6nts were feted to be 
consigned to Gehenna, he eng6ged less in procreation. But. when 
he S6W thtit after twenty-six generntions lsrnel would accept 
the Torah, he applied himself to producing descendants; hence, 
Now the man knew his wi f e.1 

This p6ssage 6ssumed that God pro11ided Ad6m with foreknowledge of his 

descend6nts. Adam had resisted eng6ging in sexu61 intercourse. He f e6red 

that some of his offspring would e·xperience Gehenna. Then, Ad6m re6lized 

th6t his descendants would feceive the Tornh in twenty-six gener6tions. 

The passage explained that only after th6t re61iZ6tion did Adam engage in 

sexual relations with Eve. 

This midr6sh explained the necessary precondition for Adam and Eve 

to have offspring. 

Remember. O Loni. Your compassions and Your mercies 
for they have been from old (Ps.25:6). R. Joshu8 b. 
Nehemi~h interpreted it: Thus, you tre6ted Ad6m, for You said 
to him: for as soon as you eat of it., you shell die 
(Gen.2: 17). If you had not given him one of Your d6ys, which is a 
thous6nd ye6rs, how could he have 6pplied himself to begetting 
descend6nts.2 · 

Adam wes 6ble to h6ve children, only beceuse God dfd not kill him 

immedi6tely followtng his tr6nsgression. Genesis 2: 17 implied that Adam 

t GR 21 :9. The connection between 26 generations and creation ,ras mentioned in GR 
UO. 
2 GR 22:1. The idea of God's day or a thousand years wm discu.ued on p .89. llid.Ps~:8 
,ras aperellel passage. 
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would die on the very day he ate from the tree of knowledge of good and evil. 

The mldrash explained that God meant a Divine day of one thousand human 

years. Granted thet much time to live, Adam and Eve were able to produce 

offspring. 

Genesis Rabbah viewed their very act of producing offspring as 

unusual j 

R. Huna and R. Jacob in R. Abba's name said: No creature ever 
copulated before Adam. It is not written, man [Dit,t) knew, but 
Now the mnn [a,-.,J knew, which intimates that he made 
known sexual functions to everyone. [Another interpretation:) 
He knew how he had been robbed of his tranquillity; he knew 
what his serpent had done ~o him.l 

R. Huna and R. Jacob in R. Abb8·s name explained that Genesis 4: 1 described 

the first occurrence of sexual relations omong any specf es. None of the 

animals engaged in sex before that moment. The midrash focused on the use 

of the definite article, il, in the exegeticttl verse. Following his sexual 

relations with Eve, Adam explained sex to the rest of the animals. 

The passage continued discussing the miracle of sexual relations. 

And she conceived and bore Cain. R. Eleazar b. Azariah 
said: Three wonders were performed on that day: on that very 
day they were created, on that very dey they had sexual 
relations, end on that very day they produced offspring." 

R. Eleezar b. Azeriah implied e certain chronology of events during these 

first chapters of Genesis. In his view, Adam and Eve's creetion and Cain's 

conception end birth occurred on the same day. He understood all three of 

these events to be miracuious. 

3 GR 22:2. The pessege continued '1th an analogy of Eft m ~ serpent. See p.11 ) . 
" GR 22:2. The pes$ege continued with a discussion of ETB's offspring. 



Genesis Rabbah 22:2 concluded with one more interpretation of 

Genesis 4: 1. 

With the hel.P of [na] the Lord .. . (R. Aki ba said:] . .. In the 
past, Adam was created from the ground, and Eve from Adam; 
but henceforth it sha11 be, in our image, after our likeness 
(Gen.1 :26): netther man without woman nor woman wfthout 
man, not both of them without Shechinah.5 
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This p8ss8ge explained th8t Ad8m 8nd Eve were both cre8ted in unusual 

m8nners. AIJ other humans would be created through normal sexual 

relotions. R. Akiba based this view on the word ntt which he viewed as a 

"'li, 8 word which implied missing inf orm8tion. The missing inf orm8tion 

was that all future human conception would involve a man and woman. A 

Divine role remained in human conception. The Shechinoh, God's Divine 

presence, was part of the beginning of any human life. 

5 GR 22:2. This idea ftS also included in GR 8:9. 
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Some Other Events Followfng the Expulsion from Eden: 

One robbinic imoge of Genesis wos thot Adorn W6S creoted on Shobb6t. 

According to this view, Adorn W6S expelled from the gorden 6t the end of 

Sh8bb6t, 56turd6y evening. Ad6m experienced the fear of d6rkness for the 

first time. These ide6s were discussed earlier.1 The following r6bbinic 

pessages dealt with the period of time foil owing Ad6m's expulsion. While 

not yet penitent, Ad6m turned to God and considered the netur61 order. 

There were multiple rebbinic references to Adam·s offering of 6 sacrifice 

following his expulsion. 

As (his first] evening set in and Ad1:1m s1:1w the world d1:1rkening 
in the west, he exclaimed: ·woe is me. Bec6use I h6ve sinned, 
the Holy One, blessed be He, is darkening the world upon me: 
He wos unaware that such W6S the course of n6ture; but in the 
morning when he S6W the world become light in the e6st he w6s 
exceedingly happy. He arose and built an oltar, he took a 
bullock whOse horns came into being before its hoofs and 
offered 1t as 6 burnt-offering, as it is stated, And tt shall 
please the Lord better than bullock tbot has· horns and 
hoofs (Ps.69:32).2 

According to the robbis, Ad1:1m was struck with fear the first time he 

witnessed a sunset. The next morning, Adorn praised God as the sun rose 

again. Adam discovered thot the doily cycle was part of nature, not o 

punishment for his sin. After this realization, Adam socrificed on onimol. 

The robbis identified this bullock _as an unusual one. An onimol's hoofs 

usuolly develop before thot some animal's horns develop. This first 

sacrifice was a special event with a unique off ertng. The Talmud·observed 

that Adam's off ertng hod another interesting charoctertstic. 

1 SeepJO. 
2 ARH 1:8. The same prootlext ftS used in reteren<:e to Adam''s sacnnce in Rum.R.4:8 
and in this section ·s next rev passages. Parallel pesseges included Bul.60a and A.Z.88.. 
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R. JUd8h further S8id: The bullock which Adem S6Crificed h6d 
but one hom in its foreheed, es it is seid: And it shell 
please the Lord better then bullock that has horns 
lT,pDI and hoofs (Ps.69:32). But does not ll"l i mply two 
hams? R. Nehmen seid: l"P'J is written.3 
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This telmudic reeding interpreted l"P'J es one hom, instead of homed. The 

regular form would heve read l""P'J, es in D""Dl [hoofed]. The single homed 

bullock, whose ham developed before its hoofs, was e unique type of 

sacrifice. 

This first offering to God occurred in a very important location. 

And he offered burnt-offerings on the alter (Gen.8:20). 
R. Elfezer b. Jecob seid: Thet meens on the greet elter in 
Jeruselem, where Adem secrificed, es it is written, And i t 
shell please the Lard better than a bullock that has . 
horns and hooves (Ps.69:32).4 

Jeruselem was the only fitting site for sacrifices, according to the rabbis. 

Genesis 8:20 discussed Noah's sacrifice after his erk lended in the 

mounteins of Arar.et (Gen.8:4). The rabbis ettempled to locate ony biblicel 

secrifice et the proper site for such offerings. Therefore, both Adam's end 

Noeh's alters were identified with Jerusalem. Another source stated that 

Adam's socrifice occurred on Yorn Kippur.5 He preised God on the correct 

doy in the right ploce. 

The rebbis ploced Adom·s secrifice at the ideel site for offerings. 

· They olso presented his oct as o perodigm for future so~rifices. 

R. Berekioh said: Hen (Lev.1:2) alludes to Adam. The Holy One. 
blessed be He, said to lsroel: Let your offering be like the 
offering of Adam, who, since ell things were in his ownership, 
offered not onything ecquired by robbery or violence, so you, 

3 HulfiOa. AZ.Ba and Sbab.281> ineluded perallel pm8ges. 
4 GR ')l:9. PR 43:2 a1Jo referred to Adam sacrificing at the 1\Jture site of the Temple. 
5 llid.Ps.)9:3. the flnt pert of this pes:raee also used Ps.69:'32. 
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too, offer not anything acquired by robbery or violence; and if 
you act accordingly, It shell please the Lord better than a 
bullock (Ps.69:2)6 
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R. Berekiah claimed th6t Adam owned everything on earth, because he was 

the only man on eorth. This interpretation assumed thot women could not 

own property. R. Berekiah, then, presented Adam's offering as a pure 

offering. His sacrifice was his own. It wos not attained through robbery or 

violence. This Leviticus Robboh possoge stoted thot oil sacrifices were to 

be free of the toint of crime. lsroelite socrifices would be even better thon 

Adom·s offering. Adorn owned everything. He could not steol. The lsroelites 

hod to resist temptation ond provide fitting offerings. 

Another rabbinic approach to Adam·s actions following expulsion 

explained the following: 

Our rabbis taught: When Adam sow the days getting gradually 
shorter, he said: ·woe is me, perhaps because I have sinned, the 
world around me is being darkened end returning to its state of 
choos ond confusion; thus then is the kind of death to which I 
have been sentenced from heaven: So he began keeping a fast 
of eight days. But .as he observed the winter equinox and noted 
the day getting increasingly longer, he said, ,his is the world's 
course,· and he set forth to keep an eight days· festi vity. In 
the fo11owing yeor, he appointed both as festivals. Now, he 
fixed them for the sake 6fmi'aven, but the (gentiles] appointed 
them for the sake of idolatry. This is quite right according to 
the one who holds thot the world was created in Tishri [the 
fall], so that he saw the short days before see1ng the longer 
days; but according to the one holding that the world was 
created in Nisan [the spring], Adam must have seen the long 
days as wen as the short ones. Still, he hed not yet seen the· 
very short days.? 

6 Lev.R2:7. 
1 AZ.Sa. The peaaee .continued with a discussion of Adam ·s response to darki:um and 
<:ammenu n,prdin& his 18Crifices. Y .A.Z.thap.1, Ba12 (39c) included an incomplete 
penlle1 passage. PRE 8 e1so discussed Adam ·s setting ot the C8lendar. 
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This passage from the Babylonian Talmud explained an older rabbinic image. 

This image was more complex than the rabbinic image of Adam's response 

following the first night. According to this idea, Adam observed the length 

of nights and days throughout an entire year. ·In response to the differing 

lengths, he instituted a fest and a festival. Adam·became aware of the 

annual cycle of the sun. This image was compared to the rabbinic debate 

regarding the dating of creation. This passage seemed to fit with Tishri as 

the time of creation. However, the Talmud did mention Nisan as the 

alternative for the beginning of the world. 

Adam's sacrifice and fixing of holidays were not linked to any 

specific exegetical verse. These r-abbinic narratfves occurred following 

Adam's expulsion from the gerden. The rabbis used these images to.make 

observetions regarding the proper religious offerings t.md the signifi cance of 

the annual calendar. 

I 'IL ' 
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Gen.4:8- Cain said to his brother Abel and when they were in the 
field. Cain set upon his brother Abel and killed him. 

Adam end Eve did not ploy an active role in the biblict:11 story of Coin 

end Abel. The rt:1bbis included the f i rst human peir in their interpretetions 

of the first pair of brothers. 

Judoh b. Robbi soid: Their quorrel wos obout the first Eve. Soid 
R. Aibu: The first Eve ht:1d returned to dust. Then about what 
was their querrel? Said R. Huna: An additional twin was bom 
with Abel , and each claimed her.I 

This passage represented only one of many rabbinic suggestions regarding 

the quarrel of Cain and Abel. R. Judah b. Rabbi suggested that the brothers 

fought oyer the first Eve, the woman in Genesis 1. According to this view, 

their mother was the second Eve, the woman in the second creation 
✓ • 

narrt:1tive. R. Aibu presented the mainstream view that the first Eve no 

longer existed. This passage suggested that the brothers argued over Abel's 

second twin sister. There was a rabbinic idee that Adam and Eve produced a 

twin girl with Cain and an additional twin girl with Abel. Genesis Rt:1bbah 

explained: 

R. Joshut:1 b. Kt:1rht:1h said: Only two [Adam and Eve) entered the 
bed, and seven left it: Coin and his twin sister, Abel and his 
twin sisters.2 

The rabbis clearly struggled to exploin the genealogy presented in the Bible. 

The Bible only mentioned the birth of sons, yet there were women around for 

those sons to morry. The Jerusolem Tolmud included multiple references to 

these twin sisters.3 Those possoges deboted the legolity of Cain end Abel 

1 GR '22:7. The pmsage continued ~th the brothers' argument. 
2 GR '22:2. The fint part of thiJ pmsage 'W8S disctmed on p.12?. 
3 Y .58n.Chap5,Ba1.1 (22e), Y .58n£hap.9,Bal.1 (11d), and Y.Yel>.Chap.11.Bel.1 (26d). 
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marrying their sisters. Cain and Abel were deemed to have done nothing 

wrong, but future generations were not to copy their actions. 
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Other rabbinic sources discussed Adam's mourning following Abel's 

murder. 

R. Stmon satd: Adam seporated himself from his wife Eve for 
one hundred and thirty years after Abel was killed. Adam said: 
·How om I to beget children when they go to destructionr4 

According to R. Simon, Adorn wos distraught to the point of obstoining from 

sexual relations. This possoge implied thot one hundred ond thirty yeors 

possed between Abel's deoth ond Seth's birth. This view wos bosed on 

Genesis 5:3, which stated: When Adnm hnd lived 130 years.he begot a 

son in his likeness after his imnge, and he named him Seth. 

Avot de Robbi Nothon olso described Adom·s mourning tmd eventuol 

consolation. 

When the son of Rabban Johonen b. Zakkai died, his disciples 
came in to console him. R. Eliezer came and·sat before him tmd 
said: . .. Adam, the first man, had a son who died, end he allowed 
himself to be comforted in his loss. Ancl whence do we know 
that he accepted condolence: For it 1s st8ted: Adem knew his 
wife agnin (Gen.4:25). Therefore do you eccept condolencer 
He retorted: · 1s it not sufficient for me to beor my own grief 
thet you have to mention Adam·s griefr5 

Adam's mourning process was presented es potentiBl consolBtion to R. 

~ohonen b. Zakkai. This passege interpreted Genesis 4:25 as describing the 

end of Adam's mourning. Adam knew his wife again meent thet he 

accepted Eve·s consolation. 

Another explanation of Genesis 4:25 was presented in Genesis Rabbah. 

4 Tan.But>. 1:26. The pmsege also included Adem's intimate encounters ,nth demons, es 
discussed on pp.113-114. 
5 ARN 8:6. The passage continued 'Vith other biblical examples of mourning and 
condolence. 
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Adam knew his wife again (Gen.4:25). Desire was added to 
his desire. Formerly he had experienced no desire when he did 
not see her, but no'!"' he desired her whether he sow her or not. 
R. Abba b. Judan said in R. Aha's name: This is a hint to 
seafarers to remember their homes and return there 
immediately.6 
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This passage explained that the word ·again· implied that Adam possessed 

extra desire for his wife. He grew to desire her at all times. This idea was 

applied to the contemporary issue of sailors. They were encouraged to 

return to their wives the moment they returned to port. 

Adam·s eventual intercourse with EYe led to the birth of Seth. Pirke 

de Rabbi Eleazar mentioned the birth of Seth.7 His birth indicated that 

future righteous ones would descend from Adam and EYe through their third 

son, Seth. The rabbis used Cain and Abel as a means of presenting a few 

images regarding Adam and Eve. 

6 GR235. 
7 PRI22:l. 
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Gen.4: 16- Cain left the presence of the Lord and settled in the lond 
of Nod, eost of Eden. 

Following his murder of Abel, C6in moYed away from Ad6m and EYe. 

The Bible included no other interaction between the son 6nd his parents. The 

rabbis used Cain as a fofl for his f ather·s eYentual repentance. 

R. Homo soid in the nome of R. Honino b. lsooc: He [Adorn) went 
forth rejoicing, as you read: He goes forth to meet you, 
and when he sees you, he will be glad in his heart 
(Ex.4:14). Adam met him (Cain] 6nd 6sked him: ·How did your 
c6se gor He replied: · 1 repented and am reconciled: 
Thereupon, Adam began beating his face, crying: ·so great is 
the power of repentance, and I did not know.· Immediately, he 
arose ond excloimed: ·A Psnlm, a song for Shabbat, It is a 
go~d thing to give thanks _unto the Lord (Ps.92: 1-2).1 

This possoge presented o recurring imoge of Coin ond Adorn reuniting. Cain's 

description of his repentance led Ad6m to repent. Adam realized that if a 

murderer can repent, than certainly he wos copoble of moYing post his own 

tronsgression. Psalm 92: 1 was used es a statement of penance. n1T.l', 

[give thanks) was reod os ·moke confession: Adorn confessed his sin to 

God ond osked for forgiYeness. 

This repentance morked the first time Adorn hod admitted his 

trensgression. When first confronted by God, Adorn responded os follows: 

A man·s pride shall bring him low (ProY.29:23) epplies to 
Adem. How? When Adam trensgressed the commandment of the 
Holy One, blessed be He, ond ate of the tree, the Holy One, 
blessed be He, desired thot he should repent, ond l:ie gave him an 
opening, but Adorn did not do so. Hence tt ts written: And the 
Lord God said: Now that the man has become like one 'of 
US. - - what 1f [iKDl tDJ. _ .(Gen.3:22). R. Abba b. Kohona 
6Sked: Whot is the import of iln»1? Simply this: that the Holy 
One, blessed be He, said: "i'n»r, while Adam soid: 1D,· meening 

1 GR 22:1'3. P8rellel pessegesincludedl.ev.R.10~. Pll 2~:11. PR~~- end Ten.Bul>. 1:25. 
llid.Ps.39:3 also used Ps.92:2 in reference to Adam's praise of God. 
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· 1 wi11 not: R. Simeon b. Lakish said: As soon as Adam came 
away from the judgment he began to revile and blaspheme ... 
This explains A mnn·s pride shnll bring him low, because 
since he wos too proud in the foce of the Holy One, blessed be 
He, to repent, He made him low and drove him from the garden 
of Eden.2 
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This passage suggested that God wanted Adam to repent from the moment of 

judgment. God's use of the word ;n, presented Adam with the opportunity. 

Adam answered TD, rejecting the Divine offer. Adam not only refused to 

repent, he reviled God while he was being judged. In response, God banished 

him from the garden of Eden. 

Despite the rabbinic images of Adam's sacrifice, other rabbinic 

passages depict Adam es refusing to praise God. Exodus Rebbah stated that 

God ·created Adam, yet he d1d not utter song:3 In that passage, Moses and 

the Israelites were the first to ever praise God with song. 

The rabbis also discussed Eve's role when it came to human 

repentence. Eve was blamed for heeding the serpent end tricking Adam into 

disobeying God. Agein, it was only Moses and the Israelites who were 

cleansed of Eve·s actions. 

R. Johanen said: When the serpent came unto Eve he infused 
filthy Just into her. If that be so, also to lsn,el. When lsn,eJ 
stood at Sinai that Just was eliminated, but the lust of 
idoloters, who did not stond at Sinai, did not cease.• 

R. Johamm·s interpretation should.not be seen as implying a Christian view 

of Original Sin. The n,bbinic view was that Adam·s sin brought death, but 

not sin for each human. R. Johanan observed that Eve·s lust was pessed down 

to each genen,tion. The receipt of the Torah removed that lust from the 

2 Hum.R.1'3:'3. The pmsage included additional prooneru to support the assenion of 
Adam ·s blasphemy. llidJ>s.100:2, PR 7:1, and Tan.Bub. 1~ included perallel passages. 
3 Er.R.23:4. 
4 A2.22b. Shal>.1468. vm en exactly parallel passage. 
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Israelites. This ide8 was far more limited than Original Sin. It certainly 

was not relevant for the Israelites after Sinai. 

Many rabbinic p8sseges condemned Eve. Ad8m's repentance w8s 

described in many passages. Midrash on Proverbs W8S the only rabbinic 

source to describe a sense of repent8nce in Eve. 

She sits in the doorway of her house. or on 8 ch8ir 8t 
the heigtits of the town. C81Jing to 811 wayfarers who 
go about their own affairs (PrQv.9: 14-15). This shows that 
she [Eve] offered repentance to the generations, saying: 
· whoever·s ways are right will not sin as I have sinned. Woe 
unto 8nyone whose W8ys ere not right, for he will become as 
culpable 8S I,· 8S it is said: Let the thoughtless enter 
here; And to the devoid of sense. she spenks to him 
(Prov.9: 16). Let anyone lacking in knowledge learn from me, for 
I stealthily deluded Ged 8nd I stealthily deluded Adam, and 
found this sweet for a while, but afterwards it was bitter.5 
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Eve, as described here, experienced more than repentance. This passage's 

Eve desired to caution others away from sin. She admitted her sin and her 

trickery. Proverbs 9 was utilized to present an Eve who admitted past 

failure ond was ottempting to set things right. 

5 MidJ>rov.9:14. the pessege cited tvo more prootleru to SUJ>pon Eve's lett statement. 
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Gen.5: 1- This is the book of the generations of Adnm.1 

Seyeral rabbinic ideas were connected with Genesis 5: 1. This Yerse 

introduced a short synopsis of Adam·s lffe, which was followed by the 

Bible's first genealogy. The rabbis suggested that God showed Adam this 

mysterious book of the generations of Adam. Genesis Rabbah suggested that 

this interaction occurred while Adam was a world-spanning golem. 

R. Judah b. R. Simon said: While Adam lay as a golem before Him 
at whose decreed the world came into existence, He showed 
him eYery generation and its sages, eYery generation and its 
judges, scribes, interpreters, and leaders. He said to him: 
Your eyes did see unformed substance ["D-,l) (Ps.139: 16): 
the unformed substance which your eyes did see have already 
been written in the book of Adam: This is the book of the 
generations of Adam.2 

R. Judah b. Simon stated that God preYiewed alt of history for Adam.· God 

displeyed for Adorn each generation end its greetest figures. Psalm 139:16, 

e centrel verse in the rabbinic golem image, wes interpreted here to mean 

that Adorn sew unformed substances. The generati9ns of humanity were the 

unformed substances which Adam saw. A ta1mudic pessege described 

Adam's reaction to the foreknowledge of one particular man·s life. 

When he came to the generation of R. Akiba, he [Adam] rejoiced 
at his learning but was gneved at h1s death and sa1d: How 
weighty are Your friends ll'»-11 to me~ O God 
(Ps. 139: 17).3 

1 This sentence is tnmslated accordini to JPS. Hev JPS translated this sentence: This 
is the recoN of ._.._ ·s line. 
2 GR 24:2. POl"8Jle1 passeees included Lev .R.26:7, ARB 31 :3, Ex.R.15:2-3, Tan.Bub. 1:32, PR 
23:1. and San.)81). Some of these passeges included God shoving AdaQl the generations, 
but omitted the imeee or the i()lem. 
3 San.)81). JPS tnmslated ~ es "'thoughts·, not "trien~.- AZ.5ainc1uded apm-elle1 
interpretation. · 
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The r6bbis held R. Akiba to be one of the greatest people ever to live. Adam 

rejoiced and grieved at the high and low points of Akiba's life. Psalm 

139:17 was read by the midrash as indicating Adam's appreciation of Akiba's 

life. The midrash viewed Akiba as one of HGod's friends: 

Adam was not the only person to view the book of the generations of 

Adam. Exodus Rabbah described Moses· encounter with t he book. 

God did not. .. tell Moses whom he should 1:1ppoint (for e1:1ch 
task), hence Moses inquired: ,o whom shall I speakT God 
replied: ·1 will show you: So wh6t did the Holy One, blessed be 
He, do? He brought him the book of Adam and showed him ell 
the generations that would arise from creation to resurrection, 
each generation and its kings, its leaders, end its prophets, 
saying unto him: · 1 have appointed all these from that t i me 
(creation], end Bezalel, too, I have appointed from that time. 
This is why it says, See,~ hnve cnlled by name Beznlel 
(Ex.31 :2).4 

This pass8ge suggested that God displayed the book of the gener6t1ons of 

Adam before Moses, just as God h8d shown the book to Adam. Moses leamed 

of e8ch generation and its leaders. Bezalel, the 8rtisan who built the 

t8bemac1e, W6S identified during Moses· reeding of Adam·s book. The 

midrash played upon the use of ·see· in Exodus 3 t :2. According to this 

pt1ssage, when God said ·see·, God met1nt ·see 6ezaleJ's name in the book: 

The Talmud mentioned another individual who had read from the book. 

Samuel Varhina'eh was Rabbi's physician. Now, Rabbi having 
contrscted an eye diset1se, Samuel offered to bathe it with a 
lotion, but he said: ·1 can not bear it: He said: 'Then· I-will 
apply en ointment to it: He objected: 'This too I can not bear: 
So he placed a vfal of chem1ca1s under h1s pillow and he was 
healed. Rabbi was most 8nxious to ordain him, but the 
opportunity was lacking. Let it not grieve you, he said; I hove 
seen the Book o~ Adam, in which is written: ·samuel Varhina'ah 

4 Ex.R.40:2 
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sh611 be celled sage, but not rnbb1, end Rabbi's healing sh611 
come through him.5 

Samuel ,·arttine·ah, according to this PBssoge, h6d seen the book of the 

generations of Adorn. This section described his successful treBtment of 

Robbi's illness. Following his recovery, Rabbi desired to ordain S6muel 

Vartline·eh. Samuel confessed thtlt he h6d prior knowledge that he was not to 

be ordained. This information cBme from the book of the generations of 

Adorn. 

Genesis Rabbah utilized Genesis 5: 1 to teach that God intended to give 

Adam the Torah.6 However, following his sin, God waited to give the Torah 

to Moses. That midrash was discussed earlier. Similarly, Genesis Rabbah 

included this midrash: 

R. Jocob of Kefor Honoh soid: It wos fitting thot the twelve 
tribes should hove sprung from Adam. What is the proof? This 
(in J is the book of the generations of Adnm, implying the 
numerical value of m [twelve). The Holy one, blessed be He, 
said: ·He is the creation of My htlnds, and om I not to give them 
to himr Subsequently He soid: ·1 gove him 'two sons, ond one 
arose tmd slew the other; how then om I to give him twelver 
Hence, To Adnm (a,•~I He said (Gen.2: 17), a,~ ~~ [not 
Adorn]: I will not give [them to him]. But to whom will I give 
them? To hisjsons: This (in) is the book of the 
genernt1ons of Adnm.7 

R. Jacob contended that God planned for the twelve tribes of Israel to come 

from Adem·s sons. His scripturnl proof wos the word m in Genesis 5: I. 
. 

Th1s word has the numer1co1 value of twelve, equol to the number of tr1bes. 

However, when Coin killed Abel, God doubted that Adam would be at:lle to 

peacefully produce the required number of sons. The passage understood God 

5 BJl.~1>-868.. 
6 G-R 24:~. 
? GR245. 
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to state his change of plans in Genesis 2: 17, God's judgment of Adam. The 

word c,~, [to Adam] wos read by the midrash as c-r~ ~, [not Adam). Adam 

would produce only one more son, Seth. 

Another section of Genesis Rebbeh suggested that Genesis 5:1 told of 

Adam's teaching his descendants. 

R. Tanhuma in R. Eleazar's name ond R. Menohomah in Rab's name 
said: Ad6m tought them 611 forms of croftsmllnship. Wht1t is 
the proof? And the croflsmen t.rom Adorn '{c,~J (ls.44: 11 )8, 

that i s from the first Adam. Rab said: Adam even taught the 
wt1y of ruling parchment for the scroll. This is the book and 
its ruling.9 

This pt1ssage stated th6t Ad6m taught many different skills to his offspring. 

Isai ah 44: 11 was read in a midroshic sense supporting this view. Genesis 

5: t was interpreted es ref erring to Adam's instructing scribes on the proper 

ruling, a type of preparation, of Torah pages. 

Lastly, Leviticus Rabb6h spoke of a ltmit to the generations listed in 

Adam's book. 

R. Tanhum said, and some say it in the name of the rabbis: The 
King-Messiah will not come until ell the souls which it was 
originally the Divine intention to create shall have come to an 
end, namely, those spoken of in the book of Adam, the first man, 
of Which it is said: This is the book of the generations of 
Adam.10 

According to this pl!ssage, the boo~ of the generations of Adam listed only 

those people who would live between creotion and redemption. The 

messianic redemption would occur when the hidden list in Adllm·s -book Wlls 

exhausted. 

8 This i$ a m.idrashic .reading of Is.44:11. JPS translated this verse u : hd the 
cransaea sl:illN alK,.-e aea. 
9 GR2i:7. 
10 Lev.R.15:1. 
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Gen.5:S- All the days that Adam 11ved came to 930 years
1 

then he 
died. 

The rabbinic f6scin6t1on with numbers led to several comments b6sed 

on the length of Adam's life. Numbers R6bboh linked Ad8m's ye6rs to the 

offerings in the desert. 

R. Phinehos b. Voir soid th8t the princes presented their 
offerings in ellus1on to the generetions who flourished from 
the time of Ad6m until the Tebernecle, end in allusion to the 
commendments which they were gi.ven. One silver dish 
[m»p) (Num.7:13) Do not reed~, retherrrp», which 

61ludes to Adam who was the root (11"»1 of hum6nity. R. 
Shemoi8h soid: How c8n you infer th8t the expression silver 
dish (,a:, m»pl W6S s6id in 6Jlusion to Ad6m? From the fact 
thot the tot81 number of Adem·s ye6rs W8S nine hundred 6nd 
thirty. And how do Wf} know thot Adorn lived nine hundred 8nd 
thirty yeors? Because it soys: All the days that Adam · 
lived came to 930 years. then he died. Why was the dish 
m8t1e of silver? Becouse he was given.six comm8ndmentst ... , 
and the Torah is called silver, as it says: The words of the 
Lord are . . . es silver tried in n crucible on the earth 
(Ps.12:7). Why is one mentioned in connection with it? In 
8llusion to Eve who W8S cre8ted out of him1 end~in reference to 
whom it soys: He took one of his ribs (Gen.2:21 ).2 

Following the consiruction of the T8bernocle, Moses eccepted offerings 

from eoch of the tribes. Numbers 7 described the offering mode by the heod 

of eech tribe. The offerings included the silver dish mentioned in this 

midrcsh. Adorn w8s essoci8ted wi~h the silver dish through t~o devices. 

Two letters in the word~ were reversed to reod ~ - This new word 

possessed the root letters of the word root l,,-,»J. This new reoding re18ted 

to Adom·s role 8S the geneologic81 root of 811 hum8nity. Cle8rly, the root of 

811 humonity would be connected with offerings for the newly built 

1 Acc:ordin& to GR 16~. Adam ,rm gi~ 6 commandments by God. See p.51. 
2 Hum.R.H :12. 

) 
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tabernacle. The second association was built upon the rabbinic idea that 

Adam had been given multiple commandments by God. God's commandments 

could be associated with Torah. Psalm 12:7 identified the Torah with silver. 

The midrash associated this Psalm with the silver dish in Numbers 7. 

Fina11y, the passage included Eve in the connection between the first man 

and the desert offerings. 

Genesis Rabbah included several references to Adam's age upon 

death.3 God had declared: for as soon as you eat of it. you shall die 

(Gen.2: 17). However, God was lenient with Adam after he ate of the 

f ort:lidden fruit. God granted Adam the length of one Divine day, a thousand 

years, before he would die. Seventy years of Adam's life were remoyed for 

the lives of Adam's descendants. 

Rabbinic references to the length of Adam's life can be linked with 

passages discussing Adam's grave . 
. 

R. Vennai said: (And whosoever in the open field touches 
one that is slain with a sword., or one that dies of 
himself., or a bone of a man.,] or~ grave., [shall be 
unclean seven days) (Num.19: 16). Even if that one touched 
the grave of the first man, he is made unclean.4 

R. Vannai taught that the rules regarding the uncleanliness of a corpse 

applied even to Adam's body. This Jerusalem Talmud passage implied that 

these rules referred to the bodies of all people, Jewish or gentile. 

Another rabbinic image suggested that Adam end Eve were buried 

along with the Israelite patriarchs end matriarchs in the Cave of Machpelah. 

Adam said: ·while I am yet alive I will build for myself a 
mausoleum 1n which to rest: He pJtmned and buf1t for himself a 

3 GR 19:8, see p.87. Also. Adam's oge -ns ~ in Num.R23:13. 
4 Y Jfaz.ChOP.7.Ba12 (561> }. 
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m8usoleum in which to rest beyond Mount Morf8h ... -After my 
de8th they wm come 8nd t8ke my bones, 8nd they will m8ke 
them into on imoge for idolotry, but I will put my coffin deep 
[in] . .. the Cove of Mochpeloh ... There Adorn wos put and his 
partner, Abroh8m 8nd his p8rtner, IS88C 8nd his p8rtner, J8cob 
and his partner.5 
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Pirke de Rabbi Eleazar descrfbed Adam's burf al plans in this passage. 

According to the rabbis, the fitting place for Adam's and Eve·s groves would 

be along with the families of Abraham, Isaac, and Jacob. Even with his 

death, the rabbis sought to connect the first man with the Israelites. 

5 PRE 20. BB. 58a also mentioned Adam ·s burial in the Caw of Me.chpeleh. 

i 
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Adam and the Psalms: 

Many rnbbinf c passages used Psalms as proof texts for statements 

about Adam and Eve. A few interpretations drew even closer connections 

between the first man and the Psalms. Pesikta de Rab Kahana suggested: 

According to R. Levi, the first verse of [Psalm 921, a verse 
usually read: A Ps81m, 8 song for Sh8bb8t [n3) (Ps 92: 1), 

is to be read: ·A Psalm, a song for the day of repentance [JUti]: 
The entire Psalm is to be taken as having been composed by 
Adam.t 

R. Levi taught that Adam had composed Psalm 92: 1. This assertion was 

made fqllowing a description of Adam·s discussion with Cain regarding 

repentance. Adam exclaimed this verse in recognition that his tim~ to 

repent had arrived. R. Levi constructed hts interpretation by switching J1ctt° 

for ructi. The two roots were very similar. R. Levi's choice meant 

repentance, instead of Shobbat. 

Midrash on Psalms observed that readers might mistakenly assume 

thet Adem hed written four Pselms. 

R. Semuel teught: There ere four Pselms which one would have 
expected Adem to compose, but which David composed. They 
are these: The earth is the Lon1·s and the fullness 
therein (Ps.24). And why would one have expected Adam to 
compose this? Because the earth and the fullness thereof were 
created for him. The heavens declare the glofll of God 
(Ps.19). And why would one heve expected Adem •to compose 
this? Because he was the first to behold the heavens. A 
Psalm, a song for Shabbat (Ps.92). And why would one have 
expect Adem to compose this? Because the Sabbath saved him 
from immediate destruction. For the leader; upon the 
Nehilot (tnheritances) (Ps.5). And why would one have 

1 Pll24:11. 
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expected Ad8m to compose this? Bec8use he W8S the first 
inheritor of the world.2 
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R. S8mue1 W6med th6t re6ders might 8ssume Ps61ms 24, 19, 92 8nd 5 were 

written by Ad8m. The r6bbi rest8ted the traditional 6ssumption th6t the 

Ps61ms were written by 08Vid. However, those four selections st8ted 

praises th6t Ad6m might h6ve excl6imed. When Ad6m W8S the sole humen 

possessor of the world; he might h6ve 6greed with the sentiment of Ps6lm 

24. He was the first to see the he6vens, so 6 reader might 8ssume that he 

wrote the heavenly praise found in Ps.19. Adam·s connection w1th Sh6bb8t 

h8s been discussed in earlier p6ssages.3 Due to this important link, one 

could assume the first man sang pr6ises for the seventh day. Similar to 

Ps8lm 24, Adam·s initial sole human possession of the earth might lead one 
~ 

to think th6t he composed Psalm 5. R. Samuel cautioned against holding 

such thoughts. 

Fin81ly, this next pass8ge did not C18i m Ad8m wrote 6 PS8lm. It did 

6ssert that Psalm l was 8bout the f1rst m8n. 

Another interpret6tion: The entire first Ps6lm speaks of Adam. 
Happy is the men that walks not in the counsel of the 
wicked (Ps. td ). Ad8m said: ·1f I had not walked in the counsel 
of the serpent, how h6ppy I would have been: Nor stood in 
the way of sinners (ibid.). Adam said: ·tf I hod not stood in 
the way of the serpent, how happy I would have been: Nor sat 
1n the seat of the scomful (ibid.). Adam said: ·11 I had not 
sot in the seat of the serpent, how happy I would have been:◄ 

This pass6ge connected Adam's heeding of the serpent with the first 

Psalm. Adam would have been happy if he had only obeyed God. This midr6sh 

was similar to numerous interpretations mentioned enrlier. The Psalms 

2 llid.Ps.5:3. llid.Ps.195 retetted to this midrash. but did not provide deteils. 
S See. pp.28-32. 
4 llid.Ps.1 :9. The pesseee continued ,nth a discusston or Eve. lhe serpent, and the tree 
of tnmedge or good and bad. 

} 



were often used es prooftexts by the rabbis. Such applications were 

plentiful in the rabbinic materiel discussing Adam end Eve. 

) 
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Relevant Naterial from Outside of Rabbinic Literature 

The rabbinic passages presented in this thesis stem from Jewish 

sources compiled over several hundred years. Oiff erent rabbinic documents 

were created indifferent places and times. The earliest sources covered 

were the Tosefta and the Mishnah. The Babylonian Talmud was one of the 

latest set of documents mentioned. Some rabbinic interpretations may find 

their origins as early as the targumim (Aran,aic translations of the Bible) 

and the Apocrypha (books outside of the Hebrew canon of the Bible). As 

cultural environments shifted, earlier rabbis were cited by later sages. An 

image included in Avot de Rabbi Nathan might be repeated in a talmudic 

tractate. The same aggadic narratives were used in many different rabbinic 

books. The passages might be altered slightly, or attributions might change, 

but the heart of the narrative would remain cons.tent. At the same time, 

later rabbis would add their own insights to the growing body of 

interpretation of Adam and Eve. 

Genesis Rabbah was the source for many of the later rabbinic 

commentaries. Almost every section in this thesis illustrates the massive 
I 

influence of this fifth century midrash. Genesis Rabbah passages were 

commonly paralleled in later midrashim and talmudic trectates. Genesis 

Rabbah's midrashim were formed under the influence of, and in response to, 

many different factors. The rabbinic approach to biblical interpretation 

played a major role in the writing of Genesis Rabbah. The rebbis formed 

their ideas in response to events of their day. It is valuable to note that the 

fourth century marked Emperor Constantine's conversion to Christianity. 

Rome's improved relationship with Christianity had a major impact on 

' .,... 
\ 
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contemponiry Judaism. The rabbis responded to this newly developing 

situation. 

In Genesis Robboh every word is to be reed ogoinst the 
background of the world-historical chenge thet had token place 
in the time oJ the formotion of the document.. .. Genesis Rabboh 
in its finBl form emerges from that momentous. first century in 
the history of the West as Christian, the century in which . . . 
Rome ... possed from pagan to Christian rule, and, in which, in 
the aftermatt) of the Emperor Julian's abortive reversion to 
poganism in 360, Christianity edopted that policy-0f repression 
of paganism that rapidly engulfed Judaism os well.1 

Passoges regarding AdBm ond Eve, and 811 of Genesis Rabb8h, should be reod 

in light of Christianity's domfnont position. Different robbis possessed 

varied knO'ft'.ledge of the principles and exegetical interpret8t1ons of 

Christionity. Every robbinic soge responded to the surrounding culture !3nd 

its beliefs. 

Robbinic interpretation wos influenced by ·1ssues originating with 

groups other thon moinstream Christi8nity. Other cultural trends and 

documents played o role in the development of rebbfnic ideos. Scholars 

continue to study the bodies of interpretotion, which pleyed mojor roles in 

the contemporary culture. The Pseudepigrophe end Gnosticism moy hove 

both offected robbinic interpretations. These terms refer to separate 

subjects. The Pseudepigrepho are a collection of extre-biblicel books 

releted to biblicel toptcs and biblfcel {fgures. Some of these books deol 

spec1f1ce11y wfth Adam end Eve. Gnost1ctsm ts a be11ef system whose ntgh 

point wes during the f1rst centuries of the Common Ero. The rebbfs 

responded to, end mey heve been influenced by, gnostic beliefs end gnostic 

bfblfcel exegesis. These two fields ere the focus of much current research, 

l ,Jacob Beumer, Conftopting Creation: Hoy Judoism Reads Genesis (Columbia. S.C.: 
UnivenitvofSouth Carolinal>reu, 1991), p.8. 

J 



152 

I 

most of it unrelated to rabbinic literature. This section will survey the 

pseudepigraphic end gnostic materiel relevant to rabbinic i nterpretation of 

Adam end Eve. 

Pseudepigraphn 

Technically, the term Pseudepigraphe refers to books whose 

authorship is attributed incorrectly to a famous f i gure. In the field of 

ancient literature, Pseudepigraphe ere ·e mod~rn collection of ancient 

writings that ere essential reeding for en understanding of early Judai sm 

end of Christian origins: 2 The pseudepigraphic books were written between 

the third century B.C.E. and the fifth century C.E .. 3 Such dating overlaps wi th 

the composition of many biblical, apocryphal and rabbinic works. The .,. 
Pseudepigrapha, as a single collection, were not held s~cred by any church. 

Recently, attention has been paid to the inter-relationship and authorship of 

these books. 

Adam and Eve were the subject of several of the pseudepigraphic 

books. The most prominent of these books is the Latin \lite Adam et Evae. 

The Greek version of this book is known es the Apocalypse of Moses. a 

misnomer since the book deals primarily with Adam. Michael E. Stone's 

recent study, A History of the literature of Adam and Eve. reviewed the 

issues relevant to these books.• Stone identified parallel books of Adam end 
. 

Eve in severel lengueges, including: Slavonic, Armenian, Geor:gian and a 

partial Coptic version. The pseudepigrephic Adam books deal mainly with 

2 .}emes B. Char1enorth in The Anchor Bil>le I>ietiopary (Nev York: Doubleday, 1992), 
Vot5, p.537. 
l ~p.538. 
4 Michael E. Stone, A BistQryofthe Literature of Admp mid Ive (Atlmite. Georgia: 
Scholars Pnm, 1992). 

5 
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Adam's sin and penitence, Coin's birth, o revelation through Adorn to Cain, 

end Adam·s deeth.5 Some of these themes appear in the rabbinic treatment 

of Adam and Eve. This fact should not be surprising. Most of these i ssues 

could stem plausibly from any interpretation of the first chapters of 

Genesis. 

Stone discussed the dating and nature of authorship of the Adam 

books. After surveying the competing arguments, Stone set the date of 

composition as ·the first centuries C.E., probably before 400 C.E:6 These 

pseudepigraphic imeges of Adam were composed et the same time as early 

rabbinic interpretation was developing. Stone concluded that a final 

conclusion was not possible regarding the authorship of these books.' Were 

they written by Jews, Christians, or by Christians rewriting Jewish ,. 
originals? However, there do appear to be many similarities between the 

pseudepigraphic and rabbinic interpretations of Adam and Eve. 

Stone cited J. Kaufman's list of Jewish features found in the Greek, 

Latin, and Slavonic Adar:i, books. Adam's superiority to the angels (Sen.38b 

and GR 17:5) and the forbidden fruit identified as a fig (GR 15:7) were among 

those details Kaufman identified as Jewish.8 Other common interpretations 

may be found in the different documents. The existence of similarities 

between rabbinic and pseudepigraphic interpretation leads to a question 

regerding their inter-relationship. Which set of documents influenced 

5 G .v. Hickelsl>urg. "The Bible Reffitt.en e:nd Expended,. in lnish Vritings of the 
Ses:ond Tempte Period: Apocrypha, Pseudepigrapba, thgppn 5ecta[ian Vritipgs Philo. 
Josephus, edited 1>yllicbael E. Stone, (Philadelphia. PA: fortress Press, 1984t pp.110-
118. 
6 Stone, 1992, p.53. 
7 ThM., pp .58-61. 
8 l. Iaufme:n. • AdmDl>uch, • tpcygopedia Judaica (Germtm) (Berlin: Eschkol, 1932), 
Vol.1, pp. ?9(H cited by Stone, 1992, p. 59. 
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which set of documents and how? One of theories, presented by Stone, 

stated that ·there was an original (Hebrew or Aramaic) book from which the 

primary [pseudephigraphic] Adam books derive.·9 The relationship of the 

Pseudepigrapha to rabbinic literature was not a primary goal of Stone's 

study. 

Gary A. Anderson also discussed similarities between the 

pseudepigraphic Adam books and rabbinic interpretation of Genesis.IO 

Anderson did not attempt final decisions regarding the exact relationship 

between these different sources. He did, however, draw stronger 

conclusions than Stone's more general study. Anderson focused only on the 

penitence narratives-found in Adam books. He concluded: 
, 

The origin of the major themat1c concerns of the penitence 
narrative in a close reading of the Biblical text as well as the 
parallel of many of these exegetical features to well-known 
Jewish traditions suggests a Jewish origin for the entire 
sequence_ 11 

According to Anderson, lhe parts of the pseudepigraphic Adam books possess 

sufficient similarities to rabbinic interpretation as to identify Jewish 

origins. This conclusionJwas stronger than Stone's above-quoted statement. 

Regardless of the scholerly conclusions of pseudepigraphic 

authorship, the debated issue hes been the Jewish influence on the 

Pseudepigrapha. Pseudepigraphic inf1ue11ce in the reverse direction is not a 

large issue in the literature. The operating assumption eppeers to be that 

Jewish sources and converts out of Judeism influenced documents preserved 

9 Stone, 1992, p.66. 
1 o Gary A. Anderson, "The Penitence lf arrati"fe in the Life of Adam and Eve," in Hebrev 
Union College ♦ppua1 (Cincinnati, OB: Bebrev Union College-Jewh Institute of 
Reli&ion, 1992) Vol.63, pp.1-38. 
11 ~P-37-

I 
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by various Christian churches. The authors of Genesis Rabbah end other 

rabbis are presumed to be responding to Christianity, but not greatly 

influenced by the new religion's exegesis end theology. 
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Of the rabbinic books mentioned in this thesis, only the Pirke de Rabbi 

Eleazar drew upon pseudepigraphic interpretation. This later midrash retold 

Genesis utilizing int~rpretetions from rabbinic midrashim and the 

Pseudepigrepha.12 The treatment of Adem·s preparations for, and actual , 

death in Pirke de Rabbi Eleazar appears to be drawn from the earlier 

pseudepigrephic Adam books. 

Research continues in the field of Pseudepigrapha. Further insi ghts 

into its relationship with rabbinic literature may arise. Adam and Eve were .,. 
discussed in pseudepigraphic works other than the various versions of Vita 

Adam et Evae. Other sources include the books of Enoch and Jubilees. During 

the centuries in question, many authors were interpreting the biblical 

narrative of Adam and Eve. The various sources, religions, and writers 

interacted with each other and responded to the same cultural and historical 

events. It is not surprising that similarities arose in their exegesis. 

Gnosticism 

.J:_he term Gnosticism refers to a complex set of beliefs. Hans Jonas 

explained: 

The mime "Gnosttctsm· which hos come to serve as a collecttve 
heading for a manifoldness of sectarian doctrines appearing 
within and around Christianity during its critical first 
centuries, is derived from gnosis, the Greek word for 

12 This idea ,ms discuaed in Joseph Dan. Encyelopedio, 'fudaica [Ena:Jish 1 Vol.3. <:01.186 
and F-R. Tennant The Sour<;es ofUle Doctrines of Original Sin. OfevYork: Schocken 
Boots. 1903. 1968 edition) p.159. 
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·knowledge: The emphosis on knowledge os the meons for the 
6tl6fnment of se1vet1on, or even es the form of solvot1on i tself, 
ond the claim to the possession of this knowledge in one·s own 
articulete doctrine, ere common feetures of the numerous sects 
in which the gnostic movement historic8lly expressed itself.13 
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Jones· explonetion clerified thot Gnosticism refers to o number of different 

groups holding o voried set of beliefs. Scholors were limited for yeers to 

studying Gnosticism through the 6nti-heretica1 writings of the Church 

Fathers. Only in this century were original grostic documents discovered at 

Nag Hammadi , Egypt. These documents allowed fore more deteiled study of 

the gnostic belief-structure. This improved knowledge has allowed for a 

greater examination of the relation between Gnosticism end other 

contemporary world-views. The rise of gnostic ideas is hard to date ,,. 
precisely. Kurt Rudolph observed: 

The beginning Bnd the end of Gnosis in late antiquity connot be 
pinpointed exoctJy. It mekes its appearonce at the beginning of 
the Christien ero cmd disopp~rs ogoin ot the letest in the sixth 
century, 6t le6st in 6S for es its western monffestetions ere 
concemed.14 

Basicelly, the reletive timing of Gnosticism is cleer. Scholarly debate does 

continue regarding the nature of the earliest forms of Gnosticism.t5 

Gnosticism embraced a wide range of beliefs. Jonas summarized the 

central principle in this manner. 

13 Bans ,Jonas, The Gpo;tic R,Jigjnp· The Message of the Alien God end tlu! ft,!ginn;ngs 
of ChristianitL ~ JU. Beacon Press, 1958, 1991 edition), p.32. 
1• xun Rudolph. GnQli1· Ihe Hann and HistotY or fznnttjtjsm.. translated 1>y Robert 
Mcl.ach1mi Vil.son, OfeTJork: Harper mid RoY, Pu1>., 196'3), p .)67. 
15 Recent examples of this debate may be found in Charles Hedrick and Robert 
HodESon, eds., !foe Bm9m,cti. Gnosticism and F,arly Christianity (Peebody, MA: 
Hedrickson Publishers, 1986) and R.Van Den Broe1c and M.J. Vennmeren, eds., Studies in 
Gnosticism and Bellepistie Religions. (Leiden, Netherlands: E.J. Brill, 1981 ). 

} 
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The cardinel feature of gnostic thought is the radical dualism 
that governs the relation of God and world, and correspondingly 
that of man and world.16 

157 

Adam played a very large role in gnostic belief and exegesis. The dualistic 

nature of gnostic thought included a view of man as a combination of o 

positive soul and negative matter. Rudolph explained: ·Adam or the first 

earthly man is for Gnosis the prototype of men in generaI:1? Not . 
surprisingly, Adam·s creation ond downfall proved fertile ground for gnost1c 

exegesis. The Apocalypse of Adam is one example of gnostic Adam writings. 

Questions arise regarding the reh,tionship between gnostic biblical 

interpretotion and the ideas found in n!bbinic liten!ture. 

Gnosticism presented a world-view which competed wi th Judaism and 

moinstream Christianity. The ~uthors of both groups responded diff erehtly 

to the gnostic chollenge. lthcmcr Gruenwcld explcined: 

The Church Fothers used direct and open polemics agoinst their 
gnostic odversaries. They even named some of them by name, 
while the rabbinic utterances are rather vague ond too general 
to be used es a guide for a clear understanding of the nature of 
their polemic ond its actual eddress ... There is herdly a saying 
1n rebb1ntc 11terature whfch looks as on ant1-gnosttc polemfc 
but which ctmnot et the some time be interpreted as entailing 
opposition to yet other hereticel stre.ams of thought end 
belief.18 

The under-stated ntbbinic response to Gnosticism can be explained e number 

of ways. The rabbis were more interested in countering Ch~stien views 

then gnostic ones. Altemetively, the rabbinic sages may have hoped tt)at 

omitting direct references would help lead to the end of Gnosticism.19 

16 )mm. p.i2. 
1? Rudolph, p.95. 
18 Ithamar Gruenftld. "The Problem of the A.nti-Gnortic Polemic in Ral>binic 
Literature.· in Ven~ Broek end Vermmeren, p .173-i. 
19 ,Jones suggested this second viev in )mm, p .38-9. 
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Gruenw81d suggested th8t while gnostics drew upon Jud8ism, the r8bbis m8y 

h8Ye been only indirectly 8W8re of gnostic te8chings_20 

This deb6te is relev6nt because it provides background for the 

comp6rison of r6bbinic and gnostic interpret6tions of Adam 8nd Eve. 

Alexander Altmann wrote a ground-breaking article on this issue, entitled 

'The Gnostic Background of the Rabbinic Ad6m Legends: 21 Altmann's article 

included both pseudepigraphic !md gnostic sources. He claimed that rabbinic . . 
literature W8S influenced directly by the gnostics and indirectly through the 

gnostic influence found in the pseudepigraphic Adam books.22 

Altmann discussed the role of 6ngels in the rabbinic midrashim and 

gnostic wriHngs. He compared Genesis R8bbah 8:4-5 and gnostic im6ges of 

the angels' opposing to Ad6m's cfeation.23 Altm6nn concluded: 

... there can be no doubt that beh1nd these mtdrash1m there ts 
not just 8 very vogue reminiscence of the gnostic origin, but 8 
clear ond, probably, direct influence.24 

Altmonn took an uncommon posiUon regording the relationship of gnostic 

and rabbinic literature. He saw rabbinic interpretation as influenced 

closely by gnostic exegesis. He admitted that Louis Ginzberg disagreed with 

this anolysis.25 Ginzberg viewed the robbis os responding to gnostic 

interpretotions, not copying them. He stated: 

This legend emphasizes the Jewtsh view as opposed to the ... 
· gnostic opinion, according to which mon was, wholly ~r partly, 

20 Gruenwald. p.188. 
21 Alexander Altmann, '"The Gnostic Background of the Ral>binic Admn Legends," 
lewh Quarterly Reyjey. (1 CM4-~}. Hev Series Volume 35. 
22 llirget' Peenon also noted a reJatians~ip between !)SeUdeJ)i&raphic and gn.mtic 
literenre in "je1rish Sources in Gnostic Literenre, • in Stone, 19M, p .i7t. 
25 lt>id., 1>P-115-9. 
24 ~pp.378-9. 
25 Ibid .• p.379. 
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created by the lower powers, not by God Himself. .. the Jewish 
legend l6ys stress upon the fact th6t the 6ngels had nothing to 
do with men's creation, which they tried to prevent.26 
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Ginzberg focused upon the robbinic deni61 of the gnostic view of creation. 

Altmann observed that the rabbis were aware of the gnostic view. Altmann 

further commented upon the midn,shim which discuss the angels' eventuol 

adon,tion of Adam (GR 8: 10 and others).27 Agoin, he saw gnostic influence 

on n,bbinic interpretotion. 

Altmann commented upon the gnostic symbolism of sleep. He 

discussed Genesis Rabbah 8:10 in light of gnostic ide6s.2s This midrash 

commented upon God's ~ausing Adam to sleep, during Eve·s creotion 

(Gen.2:21 ). Altmann claimed that this midrash presented Adam's sleep in a 

gnostic manner. He explained: , 

In Gnosis, sleep definitely becomes synonymous with the 
entanglement of man in the world of evil, his i ntoxication with 
the poison of darkness. The soul is sunk into sleep. Adam, the 
he6d 6nd symbol of mankind, is asleep.29 . 

Rudolph clearly expleined thet this image of sleep was presented in the 

gnostic Apocryphon of John.30 Altmann sew this idea present in the 

interpretation of Genesis Rabbah. A rebutt6l , similer to Ginzberg·s earlier 

view, cen be made to Altmann·s identificetion. Genesis Rebbah di d not 

present Adam's sleep as a negative. The midrash viewed Adam's sleep es 

positive, merciful, or possibly value-neutn,1.31 Allowing for Genesis 

Rabbah's lack of a single, systematic view of Adam, Altmenn·s ergument 

26 Louis Ginzberg, The Legends ot'the m, (Philadelphi'l. PA: je'wish Publias.tion 
Society. 1925). Vol.5. p.69. note 12. 
2i' Altmann. l>J>.379-387. 
28 ~l)J).387-)91. 
29 ~p.389, 
30 Rudolph. p.10i. 
31 See GR 8:10 and 17:5-8. 
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appears to be overstated. The rabbis responded to gnostic ideas. The claim 

of gnostic influence upon the rabbis remains less convincing. 

A firmer argument may be made that gnostic exegesis was influenced 

by Jewish ideas. Bi rger ~earson used the Apocryphon of John to illustrate 

this view.32 The image of Adam as a golem was found in many midrashim 

(GR 8: 1 and 14:8 for example). Pearson observed that: ·this colorful 

tradition concerning the creation of Adam i s clearly to be seen in the 

background of (a] passage in The Apocryphon of john. as in fact is the case in 

a number of other gnostic texts.33 Whatever the specific means of 

transmission may have been, an early Jewish idea was borrowed by the 

gnostics. 

Pearson described other examples of Jewish influence in gnostic 

interpretation. In the gnostic Testimony of Truth. a word-play was used 

which matched a Genesis Rabbah i nterpretation. Genesis R6bbah 20: 11 used 

the Aramaic tt.,1.,n (serpent ] to explain ;-r,n [Eve]. Pearson observed that 

this linguistic connection was duplicated in those two gnostic documents. 

He concluded that the gnostics based these interpretations on early Jewish 

exegesis.34 Pearson drew other connections between gnostic passages 

discussing the serpent and rabbinic exegesis on Genesis 3. He found 

examples in the gnostic works: The Hypostasis of the Archons and On the 

Origin of the World.35 
. 
One of the most convincing links between Jewish interpretation and a 

later gnostic document is found in a fairly minor detail. The identity of the 

32 Birier Pearson. GnQJticism lud8ism and Egyptien Chrutimutt, Olinneepolis. MN: 
fortress Press, 1990). 
33 ~p.37. 
34 .wt. pp.<ff-6. 
35 Ibid .• pp.41-6. 
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tree of knowledge of good 8nd evil is not p8rticularly theologically 

significant. The Testimony of Truth claimed the tree was a fig tree. 

Pearson responded to this interpretation: 

In fact, the 1dentificat1on of the tree of knowledge as a fig ts a 
widespread tradition in early Jewish sources, apocryphal, 
rabbinic, 8nd (derivatively) early patristic ... Of course, the 
gnostic version does not regard the eating of the forbidden fig 
tree as a sin.36 
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Pearson concluded that the Testimony of Truth was basing its interpretation 

on the same Jewish exegesis which was included in Genesis Rabbah 15:7. 

Naturally, the gnostics used the interpretation to support a radically, non­

Jewish interpretation. 

Gnosticism clearly drew upon Jewish material. The material was 

shaped by the gnostics to fit their different purposes. Jonas summarized: 

The violently anti-Jewish bias of the more prominent gnostic 
systems is by itself not incompatible with Jewish herettcal 
origin at some dist8nce ... The Jewish strain in Gnosticism is 
as little the orthodox Jewish as the Babylonian is the orthodox 
Babylonion, the lranion the orthodox lronion, and so on.37 · 

Gnostic and pseudepigraphic writers shared a general cultural 

environment with the early rn,bbis. It is not surprising that there were 

common i~terpretotions amongst these vorious literatures. Similor 

readings are found therefore in materiel dealing witfl Adam and Eve. 

Robbinic _1iteroture portroyed Adam and Eve-differently than gnostic ond 

pseudepigrophic documents. This fact remains true, despite the overlap 

between the different bodies of interpretotion. The rabbis did not compose 

in a vacuum. They responded to, and were influenced by, the surrounding 

36 ~ pp.-%-7. 
37 Jonas. pp.33-4. 
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culture end its trends. The rnbbinic imege of Adam end Eve was not uniform. 

It was constructed from a rich number of sources and creative Jewish 

imisginetions. 
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Didactic Applications of Rabbinic Interpretations of Adam and Eve 

AggBdot found in midreshim Bnd the T8lmud have modem applications. 

R8bbinic views can be used to teach practical lessons regBrding ethics, 

theology and human behavior. The bibl ical narrative of Adam and Eve was 

the source of many rabbinic i nterpretations 8nd addi t ions. Many of these 

p8ssages can be used in contemporary sennons and lesson plans. Practical 

applications for several rabbinic i nterpretations will be suggested in this 

section. These are only examples of the many didactic possibilities for 

aggadot related to Adam and Eve. Each entry in this section will present a 

specific rabbinic passage and discuss its potential application. 

Complete explanations of the aggadot can be found in the precedin.9 

. sections of this thesis. Parallel passages are cited only in the preceding 

sections. Some examples will only repeat a po~ ion of the original aggadah. 

A. t1ishnah Sanhedrin 4:5: 

Therefore was only a single man created to teach you that if 
8nyone destroys 81 single hum8n soul, Scripture charges him as 
though he had destroyed 8 whole world, and whosoever rescues 
a single human soul, Scripture credits him 8S though he had 
saved a who 1 e world. 

This rabbinic interpret8tion was one of mimy based upon the creati on 

of one human ancestor (Gen.1 :27). This passage is the best known example 

presented in this section. Every humen being is equel in worth to the entire 

world, 8ccording to this mishnah. Thet idee has m8ny possible 8pp1ications. 

It can be used when teaching respect for people of different ethnic, 

netional, or religious groups. The high priority of Pikuah Nef esh, the saving 

of 8 human life, c8n be supported with this teaching. Adolescent self-

J 
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esteem can be boasted by including this idea in a lesson regarding the value 

of the individual. 

8. Yerushalmi Beralcot Chapter 9. Halalcah 1 (12d) 

The heretics asked R. Simlai: ... Wh8t is this which is written: 
Let Us make man in Our image. after Our likeness 
(Gen.1 :26)? He said to them: · 1t does not soy: 'The gods creoted 
men in their own images: But it says: So God created m11n 
in His own image (Gen.1:27): 

This same question still arises today. Why do many Hebrew 

references to God appear to be plural (for example: C"ii,~)? A person who 

inquires regarding this point is often confused or searching for biblical 

support for a Trinitarian view of God. R. Simlafs answer fits easily into a , 
classroom answer to this question. We should not look only at the name of 

God, which the questioner assumes to be plural. Look at the verbs end the 

entire biblical structure. The Bible does not present God as plural. 

Individual words should not be taken out of context to prove theological 

arguments. 

C. Genesis Rabbah 14:4 

'"IS""l (Gen.2:7) meaning two formations, the good inclination 
(lie -.:rt] ond the evil inclinotion [:.n -.:rt]. For if on onimal 
possessed these two formotions,·u would die of fright on 
seeing omen holding e knife to slaughter it. But surely a man 
possesses these two inclinations. Said R. Hanina b. ldi: He 
bound up the spirit of man kn• n1, ,s,.,,1 within him 
(Zech 12: 1 ); for if that were not so, whenever a trouble came 
upon him he would remove it and cast it from him. 

This midrosh taught that humans were different than other animals. 

We possess both good and evil inclinations. We can survive in the world 
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bec8use of the b818nce of our .lltl ~ 8nd our »i ~ . This rnbbinic i dea 

could be applied to the re81istic use of hum8n knowledge. Unlike the 8nim81 

in the midrash, we 8re 8W8re of the d8ngerous uses of knives. We hope th8t 

our good impulses will b81ance our knowledge of evi l. In a sermon, a rabbi 

could develop the idea that our knowledge of the world's evil i s necessary to 

improve the world. Our good inclin8tion is powerful bec8use of t he 

complexity of human 'bei ngs. 

D. Genesis Rabbah 15:7 

And the tree of knowledge of good and ev11 (Gen.2:9). 
What was the tree from which Adam and Eve ate? . ... 

Genesis Rabbah 15:7 offered multiple solutions to thi s question.1 

Wheat, grapes, etrog, and figs were all suggested by the rabbis. This 

passage would be wonderful 8S an example of the midrashic process. In a 

course on midrash, Genesis Rabbah 15:7 would be a fruitful explanatory 

example. Most students are familiar wi th the biblical 'image of Adam and 

Eve eating from a forbidden tree. Therefore, the teacher can focus directly 

on the midrashic process. The rabbis desired to identify this tree 8S 8 
I 

recognizable, contemporary species. Different techniques were used to 

complete this detail. Wheat was identified through 8 co11oqui81 Aramaic 

saying. The etrog was related through _the use of another biblical verse and 

an accepted view of thet type of tree. The grape's identity wes linked to the 

dangerous effects of wine. This view was supported through prooftexts. 

Figs were identified through a parable intertwined with prooftext s. Finally, 

the midrash explained why the Bible avoided identifying the specific tree. 

1 See pp.46-50 
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This passage presents a clear opportunity for explai ning the midrashi c 

process. 

E. Genesis Rabbah 8: 13 

R. Abbahu said: The Holy One, blessed be He, took a cup of 
blessing ,md blessed them .... R. Simloi said: We find thot the 
Holy One, blessed be He, blesses bridegrooms, odoms brides, 
visits the sf ck, and buries the deed. 
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This passage portrayed God es cering for grooms, brides, the sick, end 

the deed. This rabbinic imege could be used in e number of life-cycle 

ceremonies end sermons. The connection to the holiness of the wedding 

ceremony i s f eirly obvious. Other epplic_ations might emphesize the value of 

humans imitating God's cering ecttons. Thus, Genesis Rebbeh 8: 13 could be 

used in combination with Leviticus 19:2: You sttall be holy, for I the 

Lord your God am holy. Also, this midresh might be used in e eulogy fore 

congregant who Yi sited hospital patients and elderly shut-ins. A congregent 

involved in the Hevre Kaddi she (burial society) or in leading Shive services 

might be praised with this rabbinic image. The pessege mustretes weys 

humans cen fulfill the obl j getion for gemilut chesidim. Students might be 

asked to edd to this list of God-like human ects of kindness. 

F. Erubin 18b 

He brought her to the man (Gen.2:22) teaches that th·e Holy 
One, blessed be He, acted as 8 groomsmen for the first men. 
From here (we leemJ th6t o greet mon should act es e 
groomsmen fore lesser men end not feel bed ebout it. 

This ogged1c pessege bunt upon the rebb1n1c tmege of God's role et the 

wedding of Adem ond Eve. God wes willing to serve in e supporting role for . 
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Adam, a simple human. This talmudic passage could be used in teaching 

human equality. Indi vidual socio-economic standing should play no role 

when one person considers Biding another person. In a society torn by class 

and race divisions, this midrash could be included in a lesson regarding 

activism focused upon bringing people together. 

6 . Genesis Rab bah 19:3 

Thus it is written, Add not to His words,. lest He reprove 
you, and you are found to be a liar (Prov.30:6). R. Hiyya 
tt1ught: Th8t met1ns that you must not mt1ke the fence more than 
the principal thing, lest it fall end destroy the plants. Thus the 
Holy One, blessed be He, had said: For as soon as you eat of 
it, you ·shall die (Gen.2: 17); whereas she did not say that, 
rather: God said: ·vou shall not eat of it or touch it, 
Jest you die (Gen.3:3).· When he [the serpent] saw her thus 
lying, he took and thrust her against It. He said to her: ·Have 
you died? Just as you did not die because of •touching, so you 
will not die bect1use of et1ting, but God knows that as soon 
as you eat of it your eyes will be opened end you will 
be Hice Divine beings who know good and evil (Gen.3:S): 

The general rabbinic prin~iple of building 8 "fence around the law" hes 

its limi ts. If the protective boundary of rules extends too far, the primary 

law might be transgressed. Reform Judaism struggles with many issues 

regt1rding rules and their limits. This midrash could be used as an example 

of the dangers of building too large e fence eround an importent principle. 

Some issues where this idee might be relevant ere: the role o_f non-Jewish 

spouses in the synagogue; rules regerding quelificetion for Confirmatio_n; 

end ectivities 81lowed in the synBgogue on Sh8bb8t. Limits Dre needed in 

eech of these c8ses. However, overgrown limits might d6mpen Jewish 

observDnce, identific8tion, Dnd celebration. This midr8sh could be one part 

of 8 b81anced presentation to a boerd of trustees ore group of parents. 

) 
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H. Genesis Rabbah 11 :2 

When the sun srrnk at the end of Shabbat, darkness began to set 
in. Adem W6S terrified: Surely. the darkness shnll envelop 
me (Ps.139: 11) ... Whot did the Lord do for him? He mode him 
find two flints. which he struck against each other; light come 
forth and he uttered a blessing over it. .. This agrees with 
Samuel, for Samuel said: Why do we recite a blessing over a 
fire at the end of Shabbat? Because it was then created for the 
first time. 
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This passage is often utilized ot Havdallah services. Adam's fear of 

the darkness might relieve the emb6rrassment of some small ch1ldren. They 

might sh6re o fear with the first human on earth. This midrash offers one 

of many rabbinic explanations for the Havdallah service. Another 

application of this midresh would be in a lesson on comparative ancient 

religions. This rabbinic etymology of fire could be compared to explanations 

from other cultures. Specifically, it would be interesting to study the Greek 

myth of Prometheus stealing fire for human1ty. Students could compare the 

rabbinic view of a providential God with the various personalities of the 

Greek pantheon of gods. 

I. 6enesi s Rabb ah 22: 13 

R. Harne said in the name of R. Hemina b. lseoc: He [Adorn] went 
forth rejoicing, as you read: He goes forth to meet you • 

. and when he sees you. he will be glad in his heart 
(Ex.4: 14). Adorn met him [Cain] and asked him: ·How di(j your 
case gor He replied: ·1 repented and am reconciled: 
Thereupon, Adam began beating his face, crying: ·so great is 
the power of repentance, nnd I did not know: Immediately, he 
arose and exclaimed: ·A Psalm. a song for Shabbat. It is a 
good thing to give thenlcs Ito moke confession] unto the 
Loni (Ps.92: 1-2). 
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Every year, rabbis search for texts to use in Vom Kippur sermons. 

There are a multitude of Jewish sayings and images regarding repentance. 

Adam and Cain would be wonderful examples of the possibility of 

repentance, even f ollow·ing severe transgressions. This passage described a 

meeting between the first sinner, Adam, and the first murderer, Cain. 

According to this midrash, both of them repented following their misdeeds. 

A powerful, emotional repentance experience was attributed to Adam in thi s 

selection. The first man turned to the Psalms for comfort and the words of 

confession. This final detail could be used in a sermon discussing the 

contemporary use of ancient words as a means to self-evaluation and 

repentance. 

i I 
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Conclusion 

The Bi bl e has been a powerful influence upon Western thought and 

culture. Adam end Eve, the first humans according to the Bible, have been 

utilized in the presentation of many i deas over the centuries. These 

progenitors of humanity have been presented as both the idea 1 man and 

women and as the paradigmatic sinners. The teachings collected in , abbinic 

literature spanned this spectrum. Adam was presented as possessing great 

wisdom end, at least ini t ially, god-like proportions. Eve was described as 

the epitome of beauty and the perfect partner. At the same time, the rabbis 

described Adam· es transgressing God's command and Eve as decei ving her 
,. 

husband. Original Sin was not mentioned in rabbinic literature, but the 

rabbis did accuse Eve of bring death into the worl d. 

It is not possible to present a si ngle, systematic rabbinic view of 

Adam and Eve. Rabbinic in.terpretotion did not not intend to present such a 

unified set of ideas. Instead, the rabbis have left us with a rich tapestry of 

images. The Bible described Adam end Eve in very terse language. The 
I 

rabbis added color end complexity to that mysterious biblical narrative. 

Human creation, good and evil, sin, and repentance were all discussed in the 

rabbinic Adam end Eve material. The passages analyzed in this thesi s 

present· a complex image of the first humans. This very comple~ity 

enhances the centrality of Adam and Eve to the religious sensibilities of 

Western civiJizotion. 
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