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The philesegpuniczl systzsm of Shneor Zalran rmay
te divided into two parts, Firsi, the nature of
754 and second taef nzture of creation. Inﬁ?alman's
work however, the two are woven tog:ther witn little
ragard Tor e. systemstic apjroach to tase protlem,
it must be added that in spite of thiz seeming ccn-
fusionﬁ?alm&n's concept of creation is in no conflict
with Zalman's conception of the createor,

Let us firsti consider the m ture of 5od &s Zal-
man conceived Eim., God is the force which vitalizes
the entire universe. Tiis method of disserminating
tuis vitality is through the means of the "jprd".
God's utterance is the force which nolds the uni-
veree together., 1f tue wrd off vitality is removed
from tke universe =11 would te chaocs and desiruction.

§ is the tsgic and central *tieme of Zalmazn's

[

Th
rhilasophiczl system. The word of Jod crezted all
things., The words, of course, are made up of letters,
tverefore t e busic power of life and vitality is to
te found in the letters of the alphabet, Zslman ex-

presses this thouglt very ingenously. ‘le proints to
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the word "Thou, 7NX which we use in referring toc God,
r¢ what is the word corprisedf Tihe letters /o to w
which comprise the entire alphabet and tae ) or
treath which maxes possitle the utterance of these
letters. Thus when we refer to God as 7.A/c we zare
in reglity referring to the word of Jod which is the
basis ¢f all creation. 2Zalman hastens to assure us
that thie in no way implies z duzlism in God's nat-
ure, for Sod and !iis word are one. God merely man-
ifests “iimeelf and 'Tis power through “is utterance.

Zelman tells us that the world was created by the
ten utterances of God found in the first chapter of
the Torsn. God not only uttered the words once but
they remain uttered znd give the world its con-
tinued existence. If, however, these utterznces ceased
to exist €¥Yn for smoment then the result would be that
the entire werld would cezse to exist.

we are then told thut all things which came in-
to existence following the original creation were
derived Zrom these original ten utterances. This was

zccomplished by methncde of corputation and permutation.



Thus even the stone, by virtues of the fact that it
rontains the letters ’quk also cecntuins some of
God'z essence. For these letters are derived orig-
inally from t%e wordsz of creztion,

Zalman then raises the quesztion why did not
5od create all things directly from the original
ten utterances =znd eliminate the neceszsity for zdd-
itional combinations and jermutations. He answers
this question by saying that the strength of these
utterances was toc great to be used for the purrose
of creating individuzl objects. The strength of
God therefore diminished itself, or contracted itself
by rlecing itself in new letters and combinzations,
and finally brings into existence the creature or
thing wnich is c2lled Yy this new combinztion of
letters., Zalman goes on to say, that just as the grect-
er creation of the universe depends on the continued
existence of the ien ut._erances. so the creation
of the lesser creztures and even inanimate things
derend on the continued existence of the uttered word.

God therefore, must remain in all things, unlike



the creative methods of man who creates an cobject
znd then may depart from it and the object still
remains as created.

All things, therefore, in small or large de-
gree contain God's esrence., :>ut if we were able
to perceive this Godliness in creatures and things
then the tangibility and concretness of the world
would dissaprear, 1In view of this God and His vi-
tality remain graciously invis*ble so that the wcrld
might remain visatle.

Zalman drew extensively on the work of laim-

————

onides. His whole concert of the nature of God's

e c——

knowledge is taken from I'timonides and Zalman readily
admits the source of his ideas, goinf} sc far as to
quote llaimonides bty name.

However, the Cabalist Zzlman had one advantage
over the rationslist Xaimonides. 1l aimonides states
that God is the Xnowr kXnower, and Knowledge Himself,
that God is a perfect unity whose knowledge is com-
rlete and to whom nothing czn be added, ZBut lLazim-

onides must ask that we accept this idea on the

basis of faith alone. Zalman however, shows us
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by means of his theory of the word, how zll this is
possible. All things come into existence when they
assume the names by which they are called. These names
have been derived by one of the two-hundred and thirty-
one methods of derivation from the original ten utt-
erances of God. Therefore nothing can be derived
which is not already part of God.

Zalman then describes the various attributes of
God and the part that each played in the creation of
man, All of these attributes, he =zaid, were to be
found in the three great catagories of awon s, 112
and <37 , Within these are to be found the source
of all otner gualities, In view of Zalman's con-
stant use of these three terms, Zalmen's system of

of thought and finally Zalman himself became X%nown

as the TN .

0f course Zalman was a mixture of Cabalist and
rationalist, This combination gave rise to a
simplification of many of Luria's concepts. For
instance let us consider Luria's concept of P-fJ N3,

Before the creation of the world, says Luria, God



filled infinite space. When the creation was
decided upon God retired into His own nature or
to use the Cabzlistic term, contracted Himself.
From this contraction proceeded the infinite light.
Then in its turn the light concentrated, there aprea-
red in the center an empty space encompassed by
ten circles, Luria goes on to exrlzin tnis complicated
theory of crestion. To Zalman P,4a8 is a much simp-
ler affair. Ged has the great infinite strength.
God uttered the words which édreated the world dur-
ing the six days of crestion. Then because God
desired the existence of man He had to diminish
His own strength so that the physical entity "man®
might achieve this existence. Therefore, through
rermutation and combination He achieved this contrezction
and man eppeared., God in a lesser manifestation of
strength exists in man.

There is ancther great difference between
Luria and “alman. According to Luria man's soul
tecause of its moral deficiency is broken off from

its original source; God, and must await the coming



of the Messiah in order to accomplish this return
to God. According to Zalman this is unthinkable.
Nothing is btroken off from God. All is & strict
unchanging unity. God is to be found in the whole
of the universe. To bresk off from God would mean
to remove the name by which it is czlled. This
would mesn,in turn a stzte of non-existence.

Because Zalman is a combination of Cabalist and
raticnaliet, he simplifies meny involved cabalistic
concepts, btut he also refuses to follow laimonides
through #l1 the intracacies of a2 philosophical
ergument, lMaimonides is greatly btothered by the
guestion of evil in the world. The question of
good znd evil is & simple one for Zalman. Wisdom
is the great source of vitality. From wisdem are
derived understanding and Xnowledze, and from these
2ll the gqualities of the intelligent soul, such as
lcve, kindness=, etc. Thus we see that & child who
hzs not yet acquired wisdom is cruel and thoughtless.
As wisdom grows evil disagpears.

Luria's God is =& strange, unfriendly and un-



knowable force. Zalman's God is a big but friendly
one, who created everything by His words =nd who
continues to stay with us in order to maintain
life. Zalman's God is neither mysterious, as is
Luria's Ged, or ies He a God whose reascn for the
creaticn of the universe is unknown, as is the God
of llaimonides. Zalman's God cresated the universe
in order to reveal His own kingdém. For as Zalman
says, "There can be no king without z people."

In evaluating Zalman's contribution to Csbelistice
thought 1 think we can safely say that he was the one
who emphasized the role of the>23 , God's word. Upon

this concept he basés his entire rhilosophical =ystem.




INTRODUCTION
It was with a great sense of inadecuzcy that
1 approached the taskx pf translsting the"Sha'ar ha-
Yihud weha-Fmunah", Aside frorm the difficulties
involved teczuse of my unf=milisrity with Cabbalism
and Charcsidism, there was the more jroszi@ difficulty
of lznsuaze, The boox is written for the grezt part

in Aramuic and therefore presented many mechanicul

problems, However, I have, to tke best of my ability,
attempted to translste the philosophicsl ideas of
Shneor Zalman,

I must add that I fecsl that these szme ideas
huave teen jresented more cle=rly snd with more rhil-
oscphical finesse by other Jewirh rhilosorhers,
esrecizlly I"aimonides ujpcn whom Zazlman depends for
a great number of his concerts. It further seems to
me thzet had I'timonides lived in the eizhteenth cen-
tury he would have imtited more of the enlizhtenment
¢f that yeriod, 1In syite of the fact thet he was sent
to yrison because of his work, desypite the fact thst
he died while fleeing the troops of ‘lujoleon, these

worldly hzp.enins-~ are not reflected in his phil-

oscrhical a proach.
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Zalman's =tyle =znd thought are guaint in their
naivete. It reminds one of a hHebbhe, sitting with his
followers on a Suturday «fternocn, expounding to
this swed nroup, the wonders of the universe, znd
the greatness of God.

As the shidows deepen the thoughts 6f the Teble
take flight and soar through the seven heuvens,
carrying the imczinations of his listeners with
him. It seems tlasyhemous to take thme winged
thoughts and =zt tempt to cage %Egn'with & trans-
letion, but tnis was my tasik and I hoye I nheve ful-

filled it with so e dearee of success.



BICGRAFHICAL NOTE

Shneor Zslman ben EBaruch was born at Liozna in
the government of loghilif in the year 1747. Liczna
is in White Russiz and in Zalman's day nad a popula-
tion of about twelve hundred.(l]} He had three other
brothers, Judah Leb, lordechai, ard lioshe. Rebekah
was his mothers name. All four sons grew up to be
great scholors in Isrsel,(3) As far zs can be determined
his father wes born in Galicia.(4)

Concerning his early childhood we know very little,
It is only after his twelfth year that we btegin to
learn something more definite zbout Zzlman. This is
due to the fact that he became xnown as an'"Illuy" or
boy=-wonder in Talmudics and therefore special notice
was taken of him, When Zalman was Lur l'itzveh he was
accepted into mertership of the"Chevra Kaddisha". At
that time when his name was entered into the minutes
he was given the title, "Rabbi".(5)

iis reputation as a scholor spread abroad and
Zalman, like many other of his young, learned contemp-
oraries, faced early marriage, ususlly toc the daughter

————

of some wezlthy merchant., At the age of fifteen he



was married to the daughter of a wezlthy merchant
in Vitebsk, and as was the custom he lived with
his wife's parentr.(€)

Zalmen gave himself over completely to the
study of Torsh znd gove little or no thouzht to
the world outside of his zttic-study. This atti-
tude, however, found little favor in the eyes of his
father-in-leaw, Vitetsk was a city of practiczl
merchants and werldly rabvbis. 5=is father-in-law
7was concerned with the welfare of his daughter and
therefore tried to discourage Zzlmen's studies. He
gyen tried to bring atout a divorce betw=en the
two but was unsucrcessful.(7) e then deprived the
youth of cundlelight ty which to study but all teo
no avail.(7) If Zzlman could not study by man made
light he used the light of the moon znd stars.

At the sge of eighteen Shnecr Zslman was a
master of "Halacha". >ut he had also dijred into
the study of K-tbalah, and fourd its intimacy and
warmth a source of recrestion after the dry &nd
hard tread of the Talrud,.(9)

The grest turn in the life of Shneor Zulman

came vhen he heari of Rivbi Dob Ltaer cf lereritz,



"hatever the czuse, and such secrets must lie locked
forever in the ﬁprccessible derths of the heart,
Zalman felt & profound dissatisfaction with his
Talrmudic studies,

Two strong emotions struszled for supremacy
within him, Aes a student of the Trlrud he felt it
his duty to visit Vilne and study with the grest
tzon, but he wvas alsc drawn, as if by o magnet, to
I"eseritz where lived the great Chassidic master,

Dot Zzer. Tne heart rather than the hesd of Zzlmen
triumghed and at the age of twenty he went to Yes-
eritz.

Ve kept a dinry during his stay at lUeseritiz (14)
and frrm this ve can secure ¢ port-~ait of the men
which iz juite clear. e finally felt that he had
achieved rurpose in his life and this helped dis-
31l the restlessness which he had felt Yrefore his
pilgrimage to l'eseritz,

Dob Beer epypreciated the great stature of his
new disciple and pluced great trust in him. He even
entrusted the training of his son, Abraham, "The
Angel" to Zslmen, In erite of the affeciion which Zser

felt for Zalman there was some opposition to the



lztter., The discirles of Taer were, for itne main
rort, S2licians, mnd they distrusted and very often
snubbed their Lithuunian brother., After eighteen
months Zslman went back to Vitebsk. 3But after a
short time he agzin returned to Neseritz and never
again left the side of his teacher, Dob Eaer.

Although Zzlmen continued his study of llabbale
he did not neglect his Tulmudic studies, =nd never
lowered himself to the bartsrisms of many of his
cnassidic contemporzries. It was to Z~71lman, therefore,
that Tner turned when he sought to make a new compilation
of the law. Zalran, by training and clarity of style
was well fitted %o the task, and the resultunt work,was
Zelman's Shulchan Ariche i omre of thke oudstending
wopke—efJevwteh—sekoteorsiriz. In 1772 Dot Faer died
and Zalmen wes offered his pluce. Z=ut Zazlman declined
the honor in favor of ¢n clder colleague.

At this time Chassidism was fscing great and
serious oprosition, ebbinism rrcognized the inherent
danger to themselves and to Talmudic Judaism and
sought to build dikes against the flood. The great-

est of the orronents of Chassidism was Rabbi Zlijah
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of Vilnsa,

This great saint and scholef in Israel begsn a
sreat struggle against Chassidism. e looked upcon
the movement as a new Saltbatianism or Frankism which
threatened to enzulf the entire Jewish cormunity.
e felt thet zs & lezder in Jewry he had the obli- |
sation to save his people fror this great danger.

Tt wes &2t this time thzat Zalman tocX nis place
at the head of the Cha=sidic world. Illenachem !'endel,
in whose favor he declined to surceed Zaer, was now
advenced in years and preparing to leave for Felestine
to srend nis lust yearc on hely ground. Shneor Zalman
ni¥ upon a dzring prlan. Xe was going to meet the G=on
rersconally, and by = discussion try to end the great
dispute between the parties for all time, Tle went
to Vilna cnéd tried to gain an zudience with the Gaon
but found tris imporsible, Zlijah of Vilna felt that
those who Xnocked upon his doer were wicked men.(1C)
After repeated sitempts to interview the Gion of
Vilna, Zalman returned to Yeseritz.

In 1772 Rabbdbi Zlijah hzd proclzimed a ban

azainst the Chasesidim, dut since that time had remained



silent on the subject. The Chassidim tried to tcke
asdvantage of this silence and use it to perpetrste

a ruse. In 1796 s mysterious person going about
Germany claiming to be the son of Elijah, It was
also rerorted thet this son of Llijah was performing
the renance of "Galuth" for his father in order to
atone for his cruel treztment of the Chassidim.(11)
This trieck was eventuall,exposed end the result

was 2 deerening of the chasm tetween the two sects.
Cn Cctober 14, 1796 Zlijsh issued an encyclical ex-
cormunicating the Chassidim. The tone wzs bitter and
showed the irrevocable differences between the two
groups.

Less than & year later, on October 9, 1797,
Tlijah, Gzon of Vilnz died. The Chassidim of Vilna
committed a great blunder and proclazimed the dsy one
of rejoicing and dancing as though celebrating a great
national deliverance.(12) After this thoughtless,
and horrible blunder the feud rezached the boiling point,

The final break came when zan individual by the

-sgﬁuu
nme of Avigdep a gexernmeni rabbi, denounced Zalman

and twenty-two other Chassidim as traitors to the



Russian government., The whole Jewish world was
shocked to hear that Zalman and the twenty-two other
Chassidim had been committed to prison in chains

like common criminals.(13) The sympathy of the

entire Jewish world was aroused. A great defense

fund of thirty thousand dﬁiiffi;!as collected and
eventuslly all were freed, Zalman returned to les-
eritz in glory and wzs looked upon as a great martyr
by both sides. But Avigdg wos not satisfied and again
brought Zzlman to St. Fetersbugh on charges of treason.
Again Zzlman was chained and put into prison, and
again faced the court and was acgquitted, This time
however, his acquittal was final and he was left to
carry on his work, eventually winning for the Chassidim
recognition as a separate group in the eyes of the

law,

During the campaigns of lapoleon, Jewish opinion
was divided as to the benefits to be derived frorm the
Corsican, The entire subject of Lzroleon and the
Jews is far too great to even begin &t this point,
but it is suffice to say that Zalman belonged to that
group which remained loyal to Russia and preached

against Napoleon., As legions of Napoleon's soldiers
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neared his home Zalman fled from before them. For
some time the Rabbi and his family lived as fugitives,
often spending the night in the forest. Upon one

of these occassions he suffered from exposure and
became ill. On December 28, 1812, Shneor Zalman died

and was buried at Hadiatz, in the province of FPoltavia.
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Eiographical Note

1- Teitlebaum, Chapter 1, Note 2.

2- Ibid. Note 1.

3- Ibid. Yote 3.

4 Teitlebaum, pg. 2.

5- Ibid pg.1. 3. For full imserirtion see pg £, note 1.
6- Stirni was his wife's name. Teitlebaum, pg.3, noted,
7- }inkin, pg. 183

€- 1Ibid.

2- Ibid. pg.184

10- Teitlebaum, pg. 43-44

11- Yinkin, pg.195

12- Dubnow, Geschichte, Vol.1l1l, pg.135.

13- Teitlebaum, Pg.72.
14- I could find no record of this diary.
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HISTORY OF THE "TANYA"

In the year 1796 there was published a small
book by the name of "Tanya", or as the sub-title
readq "A Collection gf Discourfes!The name of the
author was not mentioned and even the letters of
cormendation 'which were written in praise of the
beok czlled the author by anonymous names such as
"The Genius", "The pure and holy man",'The rightecus
and humble one". It seems that Shneor Zalman feared
lest he Dbe denounced and ® he hid his true ident-
ity. But the authorship of the book was known to
many, for before the book had been printed parts of
it had existed in manuscripts form.(1l)

The Zaddik, Meshulam Zusya of Anopoli, who was
a friend to Zalman when they both were &t leseritz
tell us that Zalman had no intention of publishing
the book.(2) 5ut because the pamphlets had been
spread throughout Russia, and in the re-copying many
mistakes had been mzde, the author was forced to
publish a correct copy of the manuscript. The first
edition of the manuscript was divided into two parts,
The " B’JIJ'J. ‘W D D0 The Book of the pverage lian",
and the " J/MAT/ Tin*n 2y ¢ The Book of Unity
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and Belief,"

The book spread all through Russia, but owing
to a prohibtition in Austriz against the importation
of Russian tooks, the book was not obtzinable in
that country. The Chassidim thereuron went to Austria
and made a second printing within the country at
Zolka%dh in 1799, In the year 1606 the author pub-
lished a third edition with the addition of a new sec-
tion called, " 112N ) AN Letter of Tepentznce!
After his death there was published the "Book of the
Tanya" with a new addition," 0"7';,1-;) A 24X Letter
of Holiness",

The teachings of Shneor Zsalman are divided into
the first two parts of the "Book of the Tanya".
But in vieﬁ of the contents of these two sections one
should chznge the order. The second pert is rather
short, containing twelve chapters, and is entitled
"The Gate of Unity and Eelief". This section forms
the meggfgyaical basis for the whole system, the
study of creation, theology, cosmology, and theoscphy
are conteined therein. The first section is greater
in length, having fifty-three chapters, and is en=-

titled, "The Book of the "Average lan", This contsins
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teachings concerning the morality, psychology and
ethics of Cha=sidism. These two sections together
make up the system of Chassidism known as the it et
"Chabad" system. The name being derived from the éhree
words, CHACHXA, BINAH, and DAVAI, It was also by

thie name of"Chabad" that his followers became known.

Whereas the first section of the "Tinya" is

meant for the average reader, the sécond section, is
intended for more enlightened readers who are capable
of investigating that which is behind nature's curtain,
and wheo are able to deal in abstract ideas. It is this

second section which I have made an attempt to trans-

late.

Notes
1- Lubnow Fg. 232
2- Ibid,
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CEATTER ONE

To underatand'something of what is written in the Zohar;
"h‘.’-}-w b ‘.!’A W' ynw is the upper unity and
v/ Prm, 19290 713 Py,?nl is the lower unity.

"Know this day, and lay it to thy heart, that the Lord, He
is God in heaven above and upon the earth beneath; there is
none else,"(1)

This must be thoroughly understood, lest you think
that there is a2 god immersed in the waters under the earth.
Therefore, the Torah necessarily admonishes,"Lay it to thy
heart." It is written further, For ever, 0 Lord, Thy word
standeth fast in Heaven."(2) The "Besht", U'WY3,(2) in-
terpreted this passage in the following manner: Thy word
which was spoken, "let there be a firmament in the midst
of the Heavens",(4) these very worde and letters are fixed
and will exist eternally in the firmament of Heaven. They
are clothed forever in the midst of all the firmaments in
order to give these firmaments exr&;ﬁce, as it is written,
"And the word of the Lord shall stand forever, His words
also live and endure untoc eternity."(5) If, however, these
letters removed themselves, even for &n inﬁstant(ma,y the
Lord for‘bidi and return to their source, then all the
heavens would cease existing, just as they hed“bEsh before
the utternzce, "Let there be a firmament," Soc also ie—the-
ease with all the creatures in ,‘_che hiﬁllir and lower worlds; a,,v-:b
even this m terial earth)whinh_is_.in_thc ceztagory of the
inanima.te) i-f the letters of the ten utterances with which

the world was created during the six dazys of creation,(6)
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departed from it, even for one moment, then the earth
would return to a s¢eté of non extstefice, just as before
the daye of creztion.

That is what the ~ X (7) meant when he said that even

in the inanimste such as stone, dust and water, there is /( et las 7

Ve calis o It | &
sone_k%n{.yi’ soul and apirit.ual v&s&n{) which i® the

-r-- -

clothing eé the letters of the-werds of the ten utter=-

I’-'

ances, Tk bring\ the inanimate into the Atate of ex-
istence from that of non-existence, in which it was be-
fore the days of creation.(8)

Zven though the name]:l)f "stone" is not mentioned
in the original ten utterances, nevertheless the stone
derives its vitality from the combinations and permu=-
tations of letters achieved through the revolving of the
231 gates,(9) as it is written in the 11"3” 790 "The

e

Book of Creation." In this way we derive)fram the or-

iginal ten sayings the na.me.]'lx tud‘fhue-dmam

achisve exIsterice. Von o ./@w’““‘ Y -‘ 't;A 2% -:"4,. 1’
And so it is with all the created things in the hé;J

world. The names given to theae in the Holy Tongue are

comprised of the letters of thé—wcnd.s which were derived

degree by degree, from the original ten utt‘erances of

the Torah., fhis is done by the combinations and permu-

tations ':.hrough the 231 gates until the name ¢f the

ereature is reached and -thus given-life.

s ;’{W" Wﬁ&_‘) {:,'\.A;"i\..‘( f ‘fZ:,_Q Ci;&ﬂ «d [;;__[\
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The individual creatures cannot receive their vital-
i;z/;xom the ten utterances themselveéﬂrh;;r the vitality
emgnating from these utterances is too great rfor the in-
dividual creatures_ and they lack the strength to receive
this vitality excert by the descent and decrease of that
force from one degree to a lower one . This is accomp-
lished by the changes of letters and the numerical values
of the letters until the original vitality has, contracted(lo) =98

!u- £ 2 Loy gt g Ly £ wbm I 2y iTaig 6
itself and ‘placed 1tself in a sheath so that it-eouid bring
into existence an individual being. The name by which
it is called in the Holy Tongue is the vesazr this
contracted vitality in the letters of that reme. This
is derived, in turn, from the original ten utterances
of the Torazh, which have the power and vitality to create
something ex-nihilo, and to vitalize that created thing

forever; for the Torah and God are one.

Fre
v




Chapter One.

- Deut. 4:39
- Psalms, 119:89
3- The Ba'al Shem Tob. Isresel ben Zliezer-1700-1760.

It is to be noted that Zalman, whose original roots
were in Talmudism rather than Chassidism, is more
closely allied with the "Besht" rather than with Luria
This is especially true as regards the theory of“eyééfﬁf
ations". The "Besht" declared that the whole universe,
including the words and action of man, were not emen-
ations from God. All things are rather forms in which
He reveals Himself. Jewish Zncyclpedis, Volume 11, ».384.
1t has often been said that at the beginning of his
career the "Besht" was not an opponent of Talmudism.
In fact, it was claimed that the "3Sesht" wzs one of
three delegates of the Talmudists to a disputation held
between the Talmudists and the Frankists, at Lemberz in
1759. Ibid.

This last fact however, has been disproven by later
scholyia. Livre D'Hommage a la Memoire Du Ir. Samuel
Foznanski. Article by Balaban, p. 25.

The phrase, "Let there be an expansion in the midst of the
heavens" PPnwn ?l.n.l .v"‘;v) N> is incorrect
and probably a printers error. It should read, "Let there
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be an expansion in the midst of the waters". 7
P?h N QN1 ¥ ) Gen. 1:6

(8- The worde 1D1T) Phiyb PATT Iy Y37

11!5 P'"?) PN are derived from two different guotations.

: The first, Pblvb Pl?‘ 222X D17 Is. 40:8
The second, TV? PRPL Pon 92Ty is from
the prayer book, in the passage following the three
paragraphs of the "ymnW', with the following reading,

IV PThnul P LmXJ PrRPI PN 1MAT)

6- In Genesis 1, the phrase "And God said" P’n4¥ 1m ¥
occurs nine times. Gen. 1l:1, "In the beginning God created
the Heaven and earth F ynWwi AN P“nsx 2L - NANETL

Y1J*ﬂ-ﬂx1 is computed as another utterance, thus making
ten in number.

7- Isaac ben Solomon Ashkenazi Luria, 1534-1572,

' 8- The reality of every individual thing is the letter or

letters. 7The physical aprearance is merely the garment
of the letter.
9- The "Gates" FP*1y W, are methods of permutation and com-

' bination.
9a- The W 1’J? 190 is the title of two esoteric books.

The older is called the "Laws of Creation" avy¥> a15hn
and is a thaumaturgical work popular in the Talmudic
reriod. The date of its ajpearance is placed in the
second century B.C. by Ruzenstein. The later »7°¥* 290

"Book of Creation" 1is devoted to speculation concerning
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God and the angels. Jewish Encyclopedia, Vol.X1ll, p.602.
The word 'contraction'or?ié’l})f . is a Cabelistic

concept whose meaning changes in accordance with the
Cabalistic system used. According to Luria, the word
means God's voluntary digipiahing of his own strength

and glory so that the material world could come into

existence,



CEAFTER TWO

From the previous chapter we may secure an answer to
the heretics and uncover the roots of the infidel's mistakes
with reference io the concept of a personal God and the won-
ders and miracles of the Torsh. Those who compare the work
of Ged, the creator of heaven and earth, to the work of man
and his contriw nces, are erring because of their false an-
alogy. For when the smith has produced the vessal, it no
longer needs the hands of the smith. And if he should go to
the market place the vessal would still exist just as it had
come from the hands of the smith. So, these fools imagine,
are the works of heaven and earth. But their eyes are too
dull to see the great difference between the work of man and
his inventions, who creates something out of something else,
merely changing the form and image from the image of & piece
of silver to that of a vessal, and the works of heaven and
earth which @ e created ex-nihilo.

Thie is a greater miracle than the cleaving of the Red
Sea, for example, where God directed the sea witq a strong
east wind all the night, and the waters were divided and
stocd up like a heap and & wall. Now if God had stopied
the wind for & moment the waters would have returned to their
downwar & flow which is the natural way, and doubtlessly would
not have stood up like & wall, (Zven though this new nature

of the water is also a2 type of creation ex-nihilo, for g wall



of stones would stand up alone without the aid of wind, but
the mture of water is not thus.) Thus we have a 0N 'l“l'
an inference from minor to major, in the creation of something
ex-nihile which is super-natural znd a marvel more wonderful
than the dividing of the Red Sea. How much more the effect if
the force of the creator would depart from the creature, and
the creatures would return to nothingness. (1) But the force
of the cause must forever remain ir the effect in order to
esteblish it. And this(sustaining of being) ie the virtue of
the lettere of the words of the ten utterances by which the
world was created. Concerning this it is said, "Thou reviv-
est &11" PID AN 7N ANXL .(2) Lo not read AN, but
/7 , "Thou givest being". Now this word "you" AANN.
refers to the alyhebet from X to J? and the # which is the
bzsis of the five phonetical forms and the source of letters.
llven though He has no bodily image, nevertheless, the Bible
says explicitly,"God spoke" P 9K 21T inod saidn  IBNY
P'n%). Thie ies used in the sense of the revelation of the
twenty two supreme letters to the prophets who array them-
selves in mind and concertion with the prophetic vision and
aleo in their thoughts and words. As it is written, “The

spirit of the Lord spoke by me, and Hie word wae uron my

tongue. iwh ~hy nbmr P2 DT ra'a pn i3

And s the ’ X said in "THE GATE OF FROFHECY" AXTLIN W (1)

In this manner the letters cloth themselves in the creatures,
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As it is written, "By the word of the Lord were the heavens made:

and 211 the hosts by the breath of his mouth 'i1’" 7171
PX1Y 55 1’9 nias IVYJ P’hW v, (5) only

this means by the many changes and devolutions, until they

(the words) descend to the actual material creation. This

is not the case with prophetic conceptions which is of the

Azilutic or uprermost world,(€) and clothed in the briatic

or worléd of creative ideas.
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Chapter two
The idez being that the cessession of the wind would merely

mean the re-establishing of the natural tendency of the
water, namely to flow downward. 3XHut the cessession of God's
word would mean the voiding of creation.

Neh, 9:6.

2Sam, 23:2.

In the list of works attributed to Luria this book or essay
is not mentioned. Jewish Encyclopedia., Vol.V1ll p. 211.

In the list of Vital's works comprised of notes from Luria's
discourses, there is also no mention of it.

The four worlds named in the Cabala,are in the order of

their spirituality,

1- 215 yNn Phyy  -alm of emenations ;

2- PXI27 PH1y  world of creative ideas.

=, 12251 Phry —orld of creative formations.
4- nmeyna P‘Iﬁ world of creative matter.

1 APYXA Phy or Azilutic world contains the Al 20
the "Sefiroth",

~_ JAN')J13 Pi9Y ~r Briatic world, contains the souls of the
pious, the divine throne, and the divine halls.,

S N2y Pﬁuﬂ -~ Yeziratic world, is the seat of the ten
classes of angels with their chiefs, presided over by

the Yetatron, who was changed into fire. There also are

the sculs of men



7'y g Pﬁ;.v or Asiyyatic world. Here are the

"ofznim", the angels that receive the prayers and cont-

rol the actions of men znd wege war against evil or
Samael,



CHAFTER THREE

Now after these words and truths any enlightened
person will understand clearly how every creature and
being may be consildered as naught in comparison to the
force which cause it and the breath of HWis mouth which is
in the effect and which constantly brings it into being
ex-nihilo. The fact that every creature and effect arpears
to us to have material existence and to be tangible is
due to the fact that we cannot see with human eyes the
power of God and the breath of his mouth which is in every
creature. If, however, permiseion had been granted to per=-
ceive the vitality and spirituclity which flows in every
srezture aznd which comes from the mouth of God and the
breath of His mouth, thenthe concretness of the matter and
its tangibility would be inviszble to our eyes, for it would
be completely void in comparison to the vitality and spirit-
uality which is in it.

Vithout this spirituality, matter would be null and void
¢s before the six dzys of creation. This spirituality
flows upon it from the utterance of the mouth of God and
the bresth of Mis mouth and is solely responsible for its
creation ex-nihilo. Thus, indeed, nothing exits without
Him.

An znelogy to this is the light of the sun, which

illumines the earth and its inhabitants; which shines



forth and spreads from the tody of the sun and is vieitole
to all, giving light upon the earth znd the interstellar
spaces of the universe. ow it is clear that this light
and ray exist also in the body =nd matter of the ball of
the sun. For if it spreads and can cast its light such
zres«t distances from itself certainly it can cast light
in its own locale. But in its i-mediate locale this
rzdisnce ie considered zs non-existent, for in truth
it is 2s nothing in proportion to the body of the ball
of the sun which is the source cf this light and ray.
For this radiance and light shine not only from the body
and essence of the ball of the sun but in the world under
the sky and on the earth where the body of the sun does
not exist. Here this lignt and radiance ajpear to all eyes
as a concrete entity, and in truth here the term entity may
be applied to it. This is not the case where the radiance
is in its origin, in the body of the sun. There the name
entity cannot be apilied to 1it, for it is. in truth, wvoid.
Zor nothing exists there but the origin zlone, which 1s
the rzdiant body of the sun which gives the light and there
is naught beside it.

And exactly like these things are i'e forms and shapes
o® all creatures in relation to the divine emination from

the breath of his mouth, which flows upon them &nd briags



them intc existence. He is their origin and they, by

themselves, are nothing. They exist cnly in the sense

of the radiance and light which spread from the zbund-

ance and spirit of God which clothes itself within them

and brings them from the state of non-existence to exist-

ence, DTut in relation to their origin they are void, just

as the light of the sun is void and conside-el as naught,

unworthy of the name entity, whenin its origin. Only under

the sky away from its origin, (there it is an entity). So

+lso, we cannot aprly the name "entity" tec anything ex-

5ept as seen througn the human eye. Since we cannot con-

reive the origin, the spirit of God, which brings them

into existence, therefore, the materizl of the creatures

and their substance and tangibility appear to us as if

they were uctual entities., Just as the light of the sun

«rrears to be an actuzl entity when it is not in its origin.
tut in this czse the example is not entirely anal-

pgous. TFor in the analogy the orizin does not exist at

211 in the interstellar spaces of the world and on the earth

#here the light is seen as =zn actual entity. This, how-

ever, is not the case with the creaiures who are always

within their origin, but whose source is not seen to

humar eyes. why asre they not voided(in proportion) to

their origin% To understand this you must set up a

rreface,
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CHATTER FQUR

For behold it is written, "F¥or the Lord God is a

sun and a shiesld. 11777 /d-bl Whw S * (1)
Now the meaning of the word "shield" is that it acts as
a sheath for the sun in order to shield humankind and
make it bearable for them. As our -~abbis said; in the
future God will take the sun out of its sheath and the

wicked will be judzed thereby.(2)

Just as the sheath protects us from the sun, so the
nawe P 15N ehields us from the mse WIR, Bor the mesn=
ing of the name 7’/ is that it brings into existence
ex-nihilo. The letter'Yad' of the word refers to the
action for the 'Yad' is a means of indicating the present
tense and the future; continuous action., This is in accord=-
ance with Rashi's interpretation of the phrase, "Thus did
Job continually, A/us’T 3> ik nwy! j732;(3) that is, the
vitality eminates continuously into all His creatures.

This utterance of God and His spirit continuously brings
them into being ex-nihilo, for it is not enough that they
were created during the six days of creation, as we have said

previously.

Now in the order of the praises it is written, "The

Great One, the Strong One, 2/34,51747(4) The

meaing of the term " 21 747" is the quality of kindness

and the permeation of vitality unto all the werld and unto

all creatures without end or 1imit so that they are created



ex-nihilo through unearned grace. It is called greatness
because it comes from the greatness of the Hol:r One Him-
self, blessed be his name. For God is great without limit,
therefore he pours forth his vitality and creates ex-nihilo
a2 limitless number of worlds and creatures, for it is the
nature of good to do good. This quality is the praise of
glory of God alone, for no creature has the ability to
create ex-nihilo or to give it life. TFurther, this guality
is beyond the reason and conception of all creatures, for it
is not within the mental grasp of any crezture to under=-
stand or conceive of this quality to create ex-nihilo and to
give it life, for the creation ex-nihilo is above the under-
standing of the created.

Just 25 it is not within the power of the reason of
any creature tc conceive of his creator, so it is impossible
for him to conceive of the attribute of His greatness which
is the ability to create ex-nihilo and to vitilize it, as
it is written, "He builds a worlid with kindness. P’:y

JdsX Ton .(5) So too, it is not within the intellectual

capacity of creatures to conceive of the attribute of the

strength of God which is the attribute of " A/¥JBJ contract-

ion", His self-imposed limitation and His refraining from
spreading the vitality of His greatness and His refraining

from allowing it to descend and reveal itself openly to



the creatures, but rather in secret. TFor this vitality
hides itself in the body of the creature as if the body

was & thing by itself and the spreading of the vitality

and spirituality (of God) is not like the light and radiance
of the sun but is a thing by itself. Although forsooth,

it is not something existing by itself, but is like the
emenation from the sun so also is the strength of God, who
iz all-powerful and can contract the vitality and spirit-
uality which is poured out by the breath of His mouth, and
can conceal it so that the material bodies of creatures
should not be voided. This quality of contraction is not
within the mental grasp of any creature, just as the mind

of no ereature has the power to conceive the quality of
creation ex-nihilo, nevertheless the body of the creature

is created ex-nihilo.

Now the quality of contraction and concealment is called

"yessals" and the vitality is called light. Forfjust z8 the
vessal covers &ll that is within it, so the quality of con-
traction covers and conceals the light and vitality which
pours forth in abundance. Now these veadssals whose roots
are the five lettera..Df.B :J'_):)D which have final forms,
are the five strengthd which seperate and distinguish the
brezth from the voice in the five utterances of the mouth

in order to render into being the twenty-two letters of the



alphebet., The root of the five strengths is the hidden
light which is the upper atrength of God. This is the
root of the kindness which is also the kindeness of God

as is known to those who know Cabbala,
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Chapter Four

Psalms €4:12.

This is found in, 72y P72y , 247and reads, IAXT
wrrpa KX X¥ab yinyb Pyad )X @rh JR)FAY 2

N2 |y y P 'TTRHI Aplasirs anh N¥is »ia pro2
The mame idez is found in Koh. Rab. tec ve 1-5.
The rhrease. FbT Do 2 quyt 233 is explained

by Rashi thus: WAT 21TI 22T AN FOIY TR 1U5D
TV 1) Piayd) 319 Jw? i3 1AW PRy D XTa)

"Thus he did" for when the writer speaks concerning

the present, there are times when he will write the

verb in the past &nd at times in the future."

In the first btlessing of the Amidah.

There are confliciing interpretetions as to the meaning
of this verse. GSome commentators make 702 the sub-
ject and P‘bu +i.¢ adverb of time; "Forever He esteblishes
mercy". But the Midrash to the verse explzins it in

the following way: B R 1 paN Yo ,aniT 2217 apnh
Y 5:.9.1 TGP NAY DY i iaan TOXT i) Pijas

TY L@IBbADY }U'J.;« Mp Je Mo 1A PO yIn oy

L &) T‘”""J" IB X 4T TN jup o anil ALET gamow

The verse in the text toc, is meant to show God's creative

ability,



CHAFTER FIVE

Concerning this our Rabbis said that in the beginning
it occurred (to God) to create the world solely with the
quality of pure justice. But He saw that it would not be
able to exist so He joined to it the quality of mercy;
namely the revelation of the God-hood through the Zaddickim
and the wonders and miracles of the Torah.{1)

Concerning this the Zohar relates that in the world
above there is a right and a left side, that is mercy and
strength. The explesination for thie is that both are divine
attributes of God, beyond the mind and understanding of
the creatures., For He and His effects are one in the Azi-
lutic world or world of emenations. Not even the conception
of loses, our teacher, in his prophecy, was in the Azilutic
world, but clothed itself in the Briatic world. Here too,
not in these two qualities of mercy and strength, but by
their clothing themselves in the qualities which are below
them in degree, namely the qualities of AYJ, T/T, and
770’ ,(as it says in the "Gate of Propnecy" ) (2)

The reward of the righteous in]Tw ]Ji! tre conception
and light which is drawn from these two attributes of kind~
ness rr}rr.l and strength 7 2/14. That is the focd of the

souls of the righteous men who busied themselves with Torsh

for its own sazke in this world. For from the pouring forth
of these two qualities the firmament is stretched out over

them and thie firmament is called the secret of the Torzh.



In it are the secret of the twenty-two letters of the Toreh
which are derived from these two gualities. As it is writt-
en. "At His right hand was a fiery law unto them, AN~ 14 ]
}Jp} NTYN "(3). And from this firmament there flows

the dew for the food of the soul; that is the knowledge of
the secrets of the twenty-two letters cf the Torah. For
this firmament is the secret of knowledge, and the Torah

is the food of the souls in Paradise | 7Y T" and the ANYD

are the clothes a8 is exrlazined in the Zohar.
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Chapter Five

1- Ber. Rabbah
2= See chapter two, note 4.

3- Deut. 33: 2.
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CHAPTER SIX

Dehold the name ’77X is the name of the attributes
of strength and contrzction. Therefore it slso has tne
same numerical value as "nature Y24 i7", because the mame
O’717% hides the light from above which gives being and
existence to the world and mkes it seem as if the world
exists and conducts itself in a natural way.{l) The name

0’29 is a shield and sheath to the name /7%i7. 1Its purpose
iz to hide the light and vitality which is derived from
the name;7/7] , whieh brings into existence ex;ﬁihilu, so
that its full stirength is not revezlsd to the creatures lest
ther be voided in existence.

Therefore this quality of :trength and contraction is
also the guality of mercy with which the world is crezted,
and this quality of strength is included in mercy. From
the interfusion of the attributes, one inside the other, we
se clearly that He and iis effects, namely His attributes,
are one. Since tne sttributes are in complete unity with
7im, they therefore unite with one snother and are in-
fused one with the other. As Zlijah says, "Thou art the
One wno binds tnem and unites them etc. Aside from You
thers is no unity in the higher spheres etc." Thus Fe says,
""hou shalt put in your hearts that 7/ is by mal 2

This means that the two names are zbsolutely one, and even




the mweﬂ'ﬂbx which o ntracts and hides the light, pos-
sesses the gquality of mercy just as does the name A/,
The attributes of God u-ite with Him in absolute unity,
and He and Tis name are one; for His attributes are his
names. Therefore, it is clearly snown to you that "In

the Jeavens above and on the earth below there is no other".(3)
This means that even the materizl eartn which seems to be
en actual entity is nothing in comparison to the Holy One,
blessed be He. For the name O'MIN40es not hide or con-
tract except in the lower spheres, but not in relation to
God since He and the nameﬂ'ﬂ‘ﬂare one. Therefore, the earth
and all beneath the earth are nothing in relation to God,
They cannot be called by any name at all, even the one

of " T!Y also" which is a term of subordination and add-
ition: 2s our sages exflained the words " T/Y A7I/¥'In(4)
eand thus is the body subordinate in its relation to the
soul and the life which is contazined therein. That is
what is said in_the Eible, "I will praise the Lord while

I live, I will sing praises unto my God while I have my
bteing". (5) This indicates that life is derived from the
name 11/ Mand the TIY or body, which is subordinate comes
frow:‘D’ﬂfx. I+ is not the soul which gives existence to
the body ex-ninilo, but the holy One blessed be He.
Gverything is voided of existence near Him, just as the

light of the sun is voided in the sun. Therefore, the verse



had to warn and stress, “Thou shszlt know and put in your
heart.," It should not occur to you that the heavens and

all its hosts and the earth and th fullness thereof cre
actua ly seperate unto themselves and thet God fills the whole
world like the soul which clothes itself in the bedy. Nor
should we think that neture and the motion of the spheres are
informed by God and that He moves &nd guides them according
to "is will, as the soul moves and guides the body according
to her will. For indeed the truth is that the comparison
does not hold. The soul znd the tody are indeed sererated
from one another at their root. For the coming into being

of the rcot of the body znd its essence is not from tane soul
but from the drops of the father and mother. And slso after-
ward, its growth is not from the soul zlone but from the
eating and Arinking of its mother during the nine months

and subsegquently from its own easting snd drinking,

Zut this is not the czse with the heaven and the earth
whose very essence asnd being came into existence from ab-
salute nothing only by the rord of God and the bresth of
118 mouth may It be blessed. And ihe word of 5cd continues
to stand and informs continually, making a continuous creation,
as the existence of the light within the glote of the sun
itself, speaking figuratively. Therefore, the heaven and

ezrth are truly nothing in ~elstion to the word of Ged and
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the breath of Fis mouth which are united in the essence

and quality of God( as will be explrined below) like ‘ue
voiding of the light of the sun witain the sun. Txcept

tnat these are IIis strengths through the gualities of T NLA
and 81YBY. to hide und cover the vitulity which flows in
them so th&at the heaven znd the earth and all their hosts
misht appear as if they are entities seperzte unto themselves.
“ut the contraction and concealment do not aLply except to
the lower spheres. 1In relztion to God Tiimself they ure
non-existent. They ars like the light of the sun in the
sun. Therefore the attribute of 127X 43o0es not hide tefore
God for it is net on entity by itself. Zut the Lord Ee

is God.
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Chapter Six

1l- Soth .D’Flb}’ andYZ UA 23d up to eighty-six.

2- Deut, 4:39

3- Leut, 4:29

4- This quotation is taken from ¥Fosea 12:1. The words read
TIYy AT/A°) | but Ibn Ezra explains that the words mean to
imply 377 7Y , Also Judah" and is used to show
sube~dination and addition.

5- Fs: 146:8. Thne author translates, "I shall praice 777/

for my life and I shall sing tod adxNeor my T:!¥ or body."



CHAPTZR SEVEN

Therefore, we may understand what is writ.en in

tae Hcely Zohar, thut the verse, "Sear 0.Isrzel JNAW
5#)0‘“ is a higher unity and "Blesssed be ilis name,?l11

DV " is a lower unity. ¥or the word * TV is "THANG
by the changing of letters.(1l) For bhehold the cause
en? the resson for this concezlment is thst God hid
and covered ithe life source of the world so that the world
ray be seen as an entity seperate unto itself. And
behold it is a well known fzct thzt the creation of the
werld was for the szxe of the revelaztion of Fis king-
dom, may It be blessed. ¥or there is no king without a
reoyles DBV, The word "O¥" comes from the word "JNANY!
which meane seperate and alien things and removed
from thé mejesty of the king. For even if he had
very many sons the name "Royzlty" could not ap;ly to
them, nor even to the princes alone, but only when
there are greazt hordes of reoyple is the glory of the
Xing revealed, The n=zme which indicated his gquality
of royalty is the name“Lordshir/JTX " For He is
the Lord of all the earth. Hence this attribute and
this name are the ones which render existent and sustain
the world =so that it may be as it is now, namely a

complete entity and a sererate thing by itself, which is
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not voided in existence. For by the removzl or depart-
ure of this quality, D”Wl oNn , the world would re-
turn to its source, into the word of tae Lord and the
breath of His mouth, an? there it would be altogether
voided in existence. And ihe word W DY zould not
spply to it at all, IZehold the definition and gquality
of the n:-"'ﬂﬂ”y applies to the criteria of space and
‘ime., The critzriz of space are ezst, west, north, and
sgutn, The criteria of time are jpast, rresent and fut-
ure. All these criteria have no relationship with the
nigher attributes with the exception of the atiribute of
-"'35’3, shich is God alonme. Only in the ter‘nﬂla,nmay
one say that Ye is king atove without limit and Xxing
telsw without limit, And sc to the four sides w«nd the
criteria of time: "Gcd reigned, Sod reigns, God will
reizn". You ses, then, that the life fource of sgpace
and the life scurece of tire, #nd their creztion ex-
ninilo, #nd their creztion as long as they exisi, 8&ll
this comes from the attribute n‘.’JND»’ and from the name
2 J)TN ., Since tne attribute c9’1-15f> i= united in
1is essence and self in sbsolute unity, therefore the
criteriz of time and space are actually voided in
existence in relation to 'is es=ence and existence, as

the voiding c¢f the light of the sun in the sun. Thal is



the connection of the nomesMITN —ith the nare M.

IAJ

or the name MhMilindicaties thst Fe is above time, that

He wus, is and will be at ezch moment as it is written

in  #@JA'Pp 2y ,0NID.(2) Similarly, e is sbove the
criteria of space, for e constantly brings into teing

the criteria of space, from up to down aznd on all sides.
Yow then, even though e is zbove space and time, never-
theless he exist below too, within time and space. That

ie to say that Ke is united with the attribute of A1 a‘h '
from which space end time draw their existence. And that
is what is meant by the lower'unity, the inter-weaving of
NIJTN and AUn. That is to say that ilis substance and
selfh-od which are czlled by the neme "Infinite ‘9!0 /N "
f£il1ll the whole earth in time and space, ¥or in the heavens
atove and on the earth, on all sides, &ll is filled with
the light of the 710/'h' egually, fer it is the szme on

the earth below just as in the heavens above. TFor all
tris is the criterion of spsce which is voided in existence
within the light of infinity which clothes itself within

it (space) by the attribute of M/Odmwhich is united with

The attribute of‘.})l.‘)“n is the attribule of contract=-

Eim.

ion and concezlment, hiding the light of infinity in

order thet time arnd space shoul§ not ceszase to exist,

for then there woul# be no »*iribute of time and space
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even telow.
Tow then from whet I have s<id will be under-
stcod the statement, "I am 3od, I have not chenged".(3)

The meaning of this is that there is no chznze whatsoever,

Just as "Te was ulone before the creation so Ye is alone
after creation. That is whst is meant by, "Thou was't
before thae world wes created",(:) without any change in

7is substance or Xnowledge. Tor by the xnowledge of Zim=
=elf Ye Xnows all creatures, for everything is from Him

and is voided out of existence near liim. As Xaimonides
s=id, "Ye is the Xnown, knower and knowledge itself," (5)
This idea is not in the power of the tongue to utter,

the ear to hear or the heart to understand. God, His
cuality, substance and knowledge are one from every side
and zngle, in every manner of unity. His knowledge is

not something added to His quality znd essence as is the
case with man whose knowledge o something zdds to the soul's
essence and fuses with the same, For when man studies

and learns something his soul carable of learning hzas
existed even tefore he lezrned and xnew. 3Zut after he
leerned and knew this knowledge was sdded tc his soul,

end thus every single day. "Thei; %uld speak and the years
and multitudes of years should teach wisdom."(6) This

is not a single unity but a combination., But God is =a

simpd® unity without any combinatior or plural side at all.



Therefore, His quality and substmnce and knowledgze are
all actuzlly one thing without any combinations. Thus just
as it === is impossible for any creature in the world to
conceive the quality of the creator and His substance, so
it is impossible to conceive the essence of His knowledgze.
‘e must hzve faith that is above understanding, that God is
a single unity and His knowledge is zll zactually one. And
by the knowledge of Yimself He recognizes znd knows all the
hizher and lower entities to the smallest litile ripple
in the sea and the smallest mosquito in the center of the
earth, Nothing is hidden from Hiy, This knowledge however,
adds nothing 2zt all to ¥im since it is only the knowledge
of His own self, and His self and His knowledge are all one.
Since this is very difficult to picture in our own minds,
therefore the prophet said, "As the heavens are higher than
the earth so are my ways highe * than yours and my thoughts
higher than yours". (7) And it s=zys, "Cen you sttempt to
search the deep things of God%?"(8) Further it says, "Are
Thine eyes human or seeest Thou as man seest?"("/For man
gees and xnows all things with a2 knowledge that is outside
of himself. Up to here I have quoted from laimonides. ( see
his A2/Ni1 >T107 £1DPT | The students of Cabbala have
agrred with him as did Moses Cordovera in his " 0T2D

a!/1h 2 The Garden of Pomegrantes.," I).



From thic we can understand the mistzke of scme of
the scholers (God forgive them) who erred when ‘they
investigated the writings of Isazc Luria, and they under-
stood the subject of "Contraction" rentioned threre in a
literal sense; that God withdrew Mimself and Kie substance
aziw 6/? , from the world and He only watches from above,
through His personal providence, over all the creatures
which are in the heavens above and the earth below. Now
then, aside from the fact that it is impossible to take the
matter of "contraction" in its literal sense, for it is
like applying the humen, physical cualities to God who
differs from them in a million ways . They alSo speak
without knowledge since they believe as those before them
believed that God knows zll creatures of this lower world
and exercised providence over them and that His knowledge
of them does not mark any increase, for EHe knows everything
through & knowledge of Himself, Therefere, so to speak,
His essence, His self, and knowledge are alﬂone. That is
what is said in the " 2AFr7 JiIpdH '(11), that there is
no place vacant of Eim, either in the upper or lower sgpheres,

In another source, the "uA/A X'¥72 " we resad,
"He holds everything but nothing holds Him., Ee surrounds
and includes the worlds and there is nothing that is ex-

cluded from Hie possession., He fills the world and ties
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eand unites kind to kind, upper and lower. There is no
affinity in the four elements excepting God, for He is
in their midst." So far the quotsztion.

What ie meant by "No one holds 45im"? He means that
there is no one who can hold Him in hie mind, and this is
also true of the heavenly minds, the essence and the sub-
substznce of God. As it is written in the 24/PL2 , "Thou
art the secret of secrets, and no thought can hold Thee,
In the lower spheres, even though He fills all the world
e is not 1ike the soul of man in his body, which is held
within the body until it is affected by and receives changes
from the changes of the body and his sufferings frem
beatings, from cold or heat or fire etc., This is not the
case with God who is not affected by any changes of this
world; from summer to winter and from day to night, as
it ir written, "Even the darkne = is not too dark for
Thee, BEBut the night shineth a8 the day; the darkness is
even as the light,"(12) For He is not held at all in
the worlds even though He fills them. This is also the
meaning of the matter that He surrounds znd includes the
world, This means for example, when a man examines
some wise matter with his mind, or he examines z material
thing with his thought, then his mind and thought surround

that thing which is pictured in his thought or mind.
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But he does not surround it tangibly. But God about whom
it writien that "liy thoughts are not thy thoughts etc."(13),
His thoughts and His knowledge with which He knows the
creatures surround those creatures, for God's knowledge
of the creature is its life and essence which actuzlizes
it ex-nihilo. This is the quality which clothes itself
in the essence of that shich is created. It contracts
itself in proportion to the value of the creature created
which is limited and finite in guantity and quzlity. This
is as the sun whose body has limit and finitude in its
guantity, about one hundre¢d-sixty-seven times as lzarge

zs the globe of the earth. Its quality and importance
which is 1light, also has limit in its power of illumin-
ztion, for it cznnot shine forever, for it was created
and therefore is like =all creatures, limited and finite,
For the distance from the earth to the sky is a trip of
five hundred years etc. Therefore the life source which
is clothed in them in in the position of =z tremendous
contraction. It first must contract itself into many
grezt contractions, until there should come into being
from out of the force and light, the substance of the
creztures as they are, namely, limited anéd finite,

For the source of vitelity is the breath of the mouth

God clothed in the ten utterances of the Toran., nis brezth
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could have exranded itself without end or limit and
created an infinite weorld without limit in reference
te its gquality and quantity. ¥Ee could have vitalized

therm for ever and ever snd this we=ld would not have been

m
oF

ed nt all.

'

-
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= or just as God is called infinite,

o
[w]

are 211 His attritutes end nctions, for Fe and

o
-

m

ffectc zre one. That is to say, the life source

(e

shieh is derived from His attributes O'HN7I) ToON
and Uis other holy sttributes, by their clecthing themselves
with the breath of Tis mouth, "For He spoie znd there
wae a world,"(14) The world is built because of
werey, by the wcrds of God and the breath of His

mouth which begomes & vessal and & clozk for this
mercy like the fist, whose cover is p:rt of itself..
=ut God contrscted the light and the life that could
rhave expsnded “rom the bredh of iis mouth znd He
clothed it within the combinzatigns of the ten utter-
rnces and the comtinstion of their corbinctions, th-
rough their csleculations and enumerntion, For each
change and variation indicetles 3 descent of the life
and light from degree to degree. That is To S&y,

i+ could create and vitalize crectures whose degree

of quality snd eminance is inferior to the dezsree

of the quality and eminsnce of the creatures that were

crezted frow the letters «nd the worde of the ten



utterznces themselves in whiecnh God in i7is glory and

crite-ion of calculaticn and enurmev:tion, A great
rany typ=s of forces and degrees sre included in this
light and life which is clothed in zny particular com-
binztion of a word, for after all these contractions
and similiar ones that Mis wisdom decreed, life and
light could have clothed themselves also in the lower
ocbjects such as stones and inanimate dusi. "Stonr_‘Ilf"
°sr example, has letters which inicate that its root

s from =z name that i= }J- 52 in its roct a2nd an add-
gd * N from another name, (ed. note: tane original
had "pj#}’#‘.n help them"which mckes no sensze, it should

A

read "pyué".; for a rceason xnown Lo its creator,

“ow *hen the ncme " (3" 52 itself iz in very high worlds,
nly th-oush & Srect many contrzctions thnere decreased
from it, littls by 1little, ite vitsllity, until it reach-

ed a point wkere it could clotle itaself with the stone.

And *his is the soul of the insnimate which vitalizes

it znd brings it into teing ex-niniloc ezch moment =«
1 stated svove, <~nis is in the catagery of ,.I'J-/)faén
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to the gquality of this particular degree, ulso unlim-
ited snd infinite in their quality =und quantity, =nd to

His nouth &nd there is no limit or end to it. ~ut
fhieir yuulity und eminance are -0t as grzzt as are the
ruality and eminance of the creatures that could e
created from the strength ard degree cf the le
the former are cre:-ed from the letters
nt not Jod. (God allows the /DWW to becorme self-

active,
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Mah'ApXry) refers to = supiosed utterance of loses
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e found in the porticnens®in the Zoha-.

From the Felestinian Toulmud, Tractate Lerachotn,
ch. 1X. Alsc quocted in the ~idrash Yulkut, Yumbers
236, s a eulogy epoken by the heavenly hosts.
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Part 3 chapter 20 of the Guide nes a full discussion
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Gordoverz or Cordoberz, a Fulestinian mystic.

o

of Safed. Forn 1522, died June 25, 1570, lost

famous workJwhn20TI9 .

2277 Lupp supplementary passages ol the ohar

attributed to WXDI 2 rynw 237 yurported author of the




CHAFTER EIGHT

Now concerning that which Naimonides said; that
God, His gquality and I'ies substance znd His knowledge
are all one, & simple unity and not combined, go ex-
actly is the case with all the attributesz of God and
all His holy names and appelestions with which the pro=
phels and sages called Him, such as Gracious, and lerc-
iful, and Fious and similer ones. Sc =lso He was cal-
led wise, as it is written, "And He is also wise."(1)
And similarly there is reference to His will, "For
God wants those who fear Him",(2)"God wishee mercy",(3)
"God wishes the repentence of the wicked and not their
death,"(86) "His eyes are too pure to see evil."(4)
Tis will, wﬁedom. attribute of mercy znd kindness and
all His other zttributes do not add any increase or
combination in Hie quantity or substance, God fortid.
But His own substance and quantity and will and wisdom
and understanding and knowledge, His attribute of mercy
and His strength, His pity and Vie glory which is derived
from Hie kinfdom and strength, as alsc His other holy
attributes, are a simple unity and this unity is His
substance and guzlity. As the D2M™Iszid, no mouth
ie able tc say it, no ear can hear it neor is the humen
heart capable of understanding it clearly. Lan pictures

in his mind &1l the propositicns which he wishes to



o

understand and grasp, just ss they sre. F¥or example,
he wishes to ricture in hie mind the quality of will

or wiscom or understanding or knowledge or the quality
of kindness and mercy etc. So he pictures them as they
are in himzelf, But God, in truth, is high snd exalted
and His name is holy which mezns that He is sacred and
seperate to the nth degree; higher than any estimstion
or tyre of praise and exaltstion which the creatures
could conceive or picture in their minds. The first
step and degree among creatures is wisdom, therefore,
it is celled the teginning,('2.AXY AN A10N>).

Tor indeed it is the beginning and source of all vi-
tality within the creatures. For from wisdom are de-
rived understanding and knowledge and from these are
derived all the gualities of the intelligent =soul such
as lcove, kindness, and mercy etec. Ve see, in truth,
that the child who has no knowledge is always angry

or cruel. XEven his love is for petty things which do
not merit his love. ¥or he hasn't the knowledge to love
those things worthy of love. TFor we love in prcportion
to our knowledge. From the gualities of the soul there
are drawn the words znd letters of thought which the soul
thinks concerning the matter which it loves. So also

from the soul is derived rercy znd kindness, All cther




qualities and 21l thought in {he world are clothed in a
certzin quality which brings this thought to conscious
cogitation. Therefore this guslity is the 1life source
of thought. From the letters of thought are derived the
letters of speech, and are actually tke 1ife source of
speech. Speech brings about the deed of charity and
kxindness, just ss & king conmands his servants to give.
hen men performs an #ction, the force and 1ife of the
soul are as nothing compared to the force and life

of <he soul which is clcthed in the speech of man. And
the same vzlue relationship exists between body end soul
as between the letters of speech und the letters of th-
ought, The same value ratio exists between the letters
of thougit and the guality or sttribute which is clothed
in thought and which vitzlizes it. The s&me velue

ratio exists between this attribute &nd wisdom, under-
standing and knowledge whose whole composition 1is the
mind from wrich Lhis guality is derived. All this is

in the soul cf man, and the souls of all creatures of
all the higher and lower worlds for in them there is
wisdom, znd this is the teginning and very source of

life.




1- Is, 21¢2

2= FPs., 147:11
3= Lich,7:18
4- Hab, 1:13

5- Frayer book. Tosh ¥ashonzh Service
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zet in relstion to the oly Cne, As it is

"Thou hast made them 211 in wisdom".(1)

to say, as the "elan" of the physical zct

is to the "glan' ¢f wisdem, which is the crigin end

source of life in man &nd all corporislity =nd whicl

- : 3 it v = i
is as nothaing, so is the vrlue of wisdom compered
to God iimzelf. Tor deed is nothing when compared
i v i “+ AT T +rn thraurrt
to speech snd sy “ch iz nothlng wnen compared te thought,

which is nothing vhen compared %tc the life and degree
+f *he cualities from which thought is derived, which
in turn ie nothing when compared tc the life and de-

gree ofMpaN, W3, NAyr, the source of these guzl-

nod is exalted ané elevuted innumeratle degre-s

3 % e

above the degree of wisdom which 1S above tne cstcgory

of the physical act Yy only five legrees; action, speccn,

s | 3 —~d Pl e Wmirsn agnd =
guality and mind., =ut oL 4S5 Algl and ex

ys iy 4
thought,



Zut bhecause creatures can only conceive the evolution
from the degree of wisdom to the degree of acticn,!“he
lowest)] therefore, we say thst compored
legree of wisdom is considered as tue degrze of sctica,

70d 1s hish ond exzlted, & r ndove ths
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It is even wrong to relste to Mim = matter aprlicidle

to wisdom, even if this releationcship te high and ex-

t

lted, such as ssying that it is irpomritle for any
creature hiigh or low to conceive God's wisdor. or suality.

For the matler of concepticn applies and pertzins to
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1y that it is po=msitle or impossible
to ccne=ive it Yeccuse of the dejth of that wnich is
conceived., Yut it is not fitting to say concerniag

tod wkc iz -Yhove the mind and wisdom thet it is impossible

tc couceive 1im Yeczuse of ire deptlr to te ccnceived.

For God is not in tha catagery of conception. Any one

who seys concerning GCed that it is irpcasible to con-
ceive Tim is as one vuc seys concerning a drep ides

tnst it is irpossitle to feel it with the hand trecause

degr & of mind and ccncertion congidered in rs=lation
to God. This is true oven of the concepticns of the




higher worlds and even the degree of supreme wisdom .

which vitalizes them all, as it is written, "Thou hast
made them zall in wisdom",

The fact that God is called "wise" in the Bible
and that all the szges called lim with the degrees &and
eminances of wisdom was becsuse He is the source of
wisdom. From Him is derived the qﬁality of the degree

of the hizgh wisdom of the Azilutic world. Similarly

He is called merciful and kind, teczuse He is the

source of mercy and loving kindnees. Thus He is rel-
ferred to by the other attributes because they are all
derived and emenate from Yim. And the manner and matter
of the derivations and emenations, of how and what,

that is known to the wise ones. Behold,we have nothing
to do with hidden things. XHut we must beleive in the
oren things with complete Taith; that Ze and His effects;
namely the attributes of God, His will and T_*Zis:n:;i\. AJd'1

NVYUYT, together with His gqualitypnd substance which

zre elevated to zn infinity of elevations from the cat-
agory of wisdom, mind and conceytion, are one. Therefore
this unity which means the union of all His attributes
with Him and which emenate from Him, alsc is not in

the catagory of the conceivable. Neither is the means

by which He establishes this unity. Therefore these are
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ere the spheres
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Sut since the Torzh speaks in human terms so that
man may understand permission has been given to the szges
to spesk of the "spheres" in terms of analogy. They call
the"spheres" lights in order thzt we may better understand
the concert of the unity of God and Xis cttributes.

They use the analegy of the unity of the light of the
sun with the body of %the sun. The body of the sun is
called " }‘1‘4.‘\ MxX N Tne large light"(l), znd the
radiance and brillisnce which emerates is czlled, 7X
cg it is written, " DI iND D’“ia\' mnyEl

And Zof called the light day."(2) ‘hen the 21N is in
its source, in the body of the sun it is united with
the sun in perfect unity. For then nothing exists but
ject, the /NN , or body of th sun which

the radiance or the 2N is identical

latter clothes itself with the

- M 3 +% - —y e b

in sbsolute unity in the same man er =s the =nqlozy of the
21N =nd 2/8D “Tet, in truth, the analecgy is not

exact but nmerely indicetive, for Cod's rethods zre



For Sod menders them into being and guldes them with
P |
tie will and %is  TAN, which are clothed in Xis

t}.e Yidrash, "with ten utterances

was ihe world crected.(3) Ile created it Wita AMON
4L o VYT o Tordl written, "Iy wisdom

t¥e Lord Tounded the earth. L understanding ¢ es-
taplished the heavens. =¥ *is xnowlsdge taes deptus
wers broiten up",etcd8 As is the phrase 21lijan,

to conduct the niddern, unrsvenlis worlds, ant &lsg
tne revealed worlds in which it is clothed. Tor

-p - - - 3 . - T - -~ - 1 dres - - -
example, on the £irs1t dzy of the six 1a&ays O- craation
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be seen an® mun may exist
And sc on witlhh the other deys of
is what Zlijsh szid in the D UGN, so taut we
might see now the world is conducted ° 'T"TS and
VL VD . —IrTx is l"l’. ‘ustice and PPOP is
D'™DN? ~2rey. All this to sse how the world is
conducted. Fut 1t is not true that you have jJustice
by the knowledge thst it ie I‘T or PIIYMD by the
kxnowledge that it i pypny . For thasze are notl

-

;ert of the attributes at all.
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Eehold the ten utter ances were also celled ulterances
for the sake of the crestures. This is as the qualities
of the soul of man which when revezled in action come
clothed with the letters of thougit, For example, the
yuelities of mercy ané Xindness which are in the soul
cznnot come to materislization ia actunl deed execept ta-
rough thousht in the mind and cogitating the act of
justice and mercy in order ito translate it into zetuzl
jeed. It is impossible to do this without thought.

And if nhe should command zs a xirg does then the guality of
xindness and also the letters of thought cioth themselves
with the letters of sp-ech. This is elso true when one
speaks words of kindness znd mercy to a friend. An

analogy to this would be the actual revelation and mater-
ialization of the attributes of 3od in the lower world,

The revelation and emination of this action is called
by the name of utterance and combination of letters.

Wor it is impossible that there be any sction derived
from His Eoly attributes without the combination of

that which is called by the name letters, Xor example,
to the crestion of the light from the attribute of kind-
nese there is derived the materialization of the force

+o act and create the-light. This derived force and




this vitality are cflled ﬁy the name "utterance".

Now the letter 7 )A * 7Y although they are not
like the letters of our thought Ul‘?\b’l oN, neverthe-
1=gss they are the symbol representing the coming

into existence of lizht ex-nihile. Thus the light
wes creasted from this derived forece. Eut nothing else
wae created from it zlthough it might leikewise stem
from the same original attribute of Tadp , such &s
water etc. For in these were clothed forces in the
forms of other combinations which indicate the coming
into being of water, etc. We see that 211 vitalities
and forces are derived from His holy attributes to the
lower creatures to crezte them ex-nihilo, to enliven
the creatures and sustzin them. They are called by
the names of the holy letters which are the eminations
of 1ife from His will, wisdom and attributes, for the
purpose of creating worlds and vitzlizing them.

There are two xinds of wor~lds; the secret worlds
which are not revealed and which tale shape and exist
from secret forces and emenations =s, for examgple, the
letters of thought in the human soul. Second,&are
the visable worlds which are created ss the result
of the materialization of those concealed forces

which we e ve already compared to the letters of thought

. .




but having become visable are to be considered as
letters of speech even as it is written the word of
God and the breathe of His mouth which are as the
letters of speech in man, figuratively speaking, which
reveal to the hearers what is hidden and covered in
his heart.

But, indeed, the letters of speech of the higher
spheres are higher than the degree and essence of the
wisdom znd mind of the lower creatures. For with the
utterance, "Let us make man in our own image"(1) man
was created who is the possessor of wisdom and mind
and he was zlso created with the breathe of the Almighty
Himself, as it is written, "And He breathed into ﬂia
nostrils the breathe of life"(2). Therefore, the
higher speech and breathe is the source of wisdom and
mind in the soul of the first man. This first soul
includes all the souls of the righteous who are greater
than the angels. That is because the letters of His
speech are in the catagory of derivations from the
force and vitality of His attributes which are united
in essence and substance in absolute unity. This
source is infinitely higher than +he degree of wisdom
of His creaturez, The creatures are not the embodiment

of the letters of that word by which we name it. They




are merely indicative of the attributes rerresented by
these letters.

Behold, there are twenty=-two kinds of eminaticns
of life and force, different from each other, &nd from
which all the upper and lower worlée and sll the creatures
that are in them were created. For thus was His will
end Wis wisdom, to create the vo rld from exactly twenty~-
two kinds of wminations, neither more nor 1less. These
twenty-twc are the twenty~two fixed letters 'of the
mouth and tongue.(3) &as we find in the N7 Y0 .
And their written images indicate the picture of the
emination &s we will explein later. The letters of
speech and thought in the human soul too, are eminations
from the mind and quality of the soul, in their quality

and substance &S it is written elsewhere.




NOT=S

Chapter Eleven

1- Gen, 1:26

2- Gen. 237

3. This is true of course using the Hebrew tongue as
the Toly tongue, implying that God used Febrew as

His language of creation.
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Liial tnx UJdalids
the crectures zre 2ivided into their zgenerzl
A
mand specific Zinds by the combinuticns, variutions
v P L 5 [ s - A -~ %
nd changes cof the leiters, as wes stuted zsbove,

“very letter is the emination of & special vital-
ity and a specific force. %When many letters are
combined to become one word then in addition to
the increase of the kinds of forces and vitzlities
which are derived from the number of letters in
the word, there is also over and sbovs them &ll,
the derivation of & Godly force and general vi-
tality which comprises and balances all the spec-
izl forces and vitalities of the individual letters
and rises above them. This force unites them and
brings them tormether in order to infuse the creat-
ed world with life, vitality and power throush this
word in its sum and in its parts.

#or example, in the words of the utterance,
W.et there be a firmament"(1l) oy which were erented
the seven firmaments and all the hosta of heaven,
waiech were in them, as i~ the phrases of our sazces,
the " @>pn¥ Heavens' (2) in which millstones
etznd =2nd =zrind manna for the rizhteous. The"iﬂﬂﬂ‘

vesvens",(3) in which Jerusalem, the Temple, =znd




and the alter stand, the " jr3am Hewvens", in

which are treasures of snow snd hail ete. All

the totslity of the heavens were crected and vit-
alized and sustained by the totzlity of the words

of the uttersnce, "Let there be & firmament", The
individuol creatures of the seven firmamenis and
details of euch were created und jreserved by some
corbination of letters from these words, by chanzes
and variations which zre in relztion to the dezree
of the vitality of that particular creature. Lvery
ehance of combination is a different formation anc
meavinz of the forces znd vitality. Zvery let-

tar which jreceeds in the combinztion is the st=
ron~est znd iz the mein one in their cre=tion.

“ne vest are unimportant in relatuon to it, They

are included in its li=ht snd thereby & new creature
is created., AlscC by the chanzes of the letters or
their varistions new gcr=atures &TE€ crested by the
letters themselves. They are , for example, &S

the light of the moon which illumines the earth,

but which really cOmeS from the sun. Thieg light is
actuslly the light of the sun.

Thus we find too, the letters of the utter-




gnces which are the totslity of the derivztion of
the vitality of the lignt end of the force from the
gqualities of the light and of the [orce from the
qualities of the Tloly One, in order Lo creaie the
world ex-ninile, to vitalize it zndi to sustsin ite
From the totzlity of this great emination and rad-
istion which yod shone forth, there is A=rived,
derivations of Xxind snd its branches which ere the
derivstions and eminations of the lizht from the
letters. These are the changes of the letters and
their vuriations. Xe created vith them the in-
dividusl c sctures of every «world, Thus God con-
tinued to shine =and lie continued deriving one em-
enztion from aznother, which comes frox the original
redistion of the letters.

Thus God continued further, &s the linking of
s chain, until the lowest or inznimate was created,
s stone snd Aust. The names }:A and 7?®W are
the result of many garistions and the results of

bove.

o

many changes &8s stated




Chapter Twelve

9~ The root Tﬂ'#means to .-'sf'ind

3- The word 413+ means holy rlace, exalted

;laace .
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