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Introductioin. 

No attempt will be made in this thesis to give a complete 

picture of Sabbatai Zebi and his rollowers. Instead, we will 

give a systemr:atic presentation o:f the contemporary let ters and 
II 

documents concerning the Sabbatians, as printed in the Injane 

Sabbatai Zewi ," edited by Freimann. Since several of the doc­

um~nts in the Hlnjane Sabbatai Zewi" follow neither a chronolog­

ical nor a subject sequence, we deem it unwise t o comment on all 

these documents in the order in which they appear in the book. 

Only those documents which deal with a particular episode, or 

with one personality , will be considered independently. The 

other documents will be studied piecemeal and che component parts 

thereJoi' will be included in the appropriate divisions and sub-

divisior.s of this thesis. 

The material in "Injane Sabbatai Zewi" does not shed much \) 

of the \ 
I , 

new light on the history of Sabbatianism inasmucti as most 

documents were known and used by modern historians. However, 

these word pictures , which were painted so vividly by contempo­

raneous characters in this drama. which gripped the imagination 

of world Jewry, is of great interest to us. They portray for 

us the indomitable faith of the tnnumerable believers in Sab-

batai Z ebi, their Lord, king, and 1nessiah, as well as the vitup 

perative hatred which his duped t'ollowers had for him and his 

faithful adherents , when the hopE~lessness of Sabbatai' s messi-

anic pretensions was exposed. 

;I 
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1 The documents in "Injane uabbatai Zewi" written by Sabba-

\ tians offer new material in the f orm of legends, Cabbalistic 
,\ 

" :.i speculations as to the nature and the time of the arrival of the 

Messiah, and in the elaboration of the personality and character 

of several r.ost-Sabbatain leaders such as Joseph of Tyre and 

\ Rabbi Hoschel, who are rarely mentioned in other sources. "The 

\ Injane Sabbatai Zewi 11 adds greatly to our knowledge of the 

Sabbatian festivals, and the many changes which they inaugurated 

in Jewish liturgy, traditions , and customs. The anti-Sabbatian 

documents in this book are of course more objective, but at 

timeslthe prejudice of the writers is clearly manifested by the 

readiness with which they accepted rumors of the deviltry of the 

Sabbatians as historical fact. 

Our aim in analyzing the doc:uments "Injane Sabbatai Zewi" 

is not tne hope of a logica l or sequential reconstruction of the 

history of Sabbatianism, but rather to study the historical value 

of these documents. 

Contents of "lnjane Sabbatai Zewi." 

"Injane Sabbatai Zewi" is a collection of contemporaneous 

documents about Sabbatai Zebi and his followers. These docu-

ments include historical events covering a period of abo-ut 

seventy-rive years, from 1650 to 1725 . The book was edited by 

Aaron Freimann, and was print2d in Berlin in 1912 . It contains 

the following documents. 
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1. A polemical work directed 

against Abraham Michael Cardoso . The book was wr itten by 

Elijah Hakohen, and was printed in 1707, one year after the 
1 

death of Cardoso . 

2 . 
I 

A history of Sabbatai Zebi 
2 

and the prophet Nathan from 1005 to 1676 . The author, Baruch 

ben Gerschon of Arezzo was an ard<:nt bel iever i n Sabbatai Zebi 

and his prophet ~athan . This his tory is unauthentic and ve r y 

biased. In the introduction t o his book, the author states that 

his pur pose in writing the history is t o refute the former inad-

equate accounts of Sabbatianism, ·which presented conditions in a 

false light. He states that his book is unecessary f or those 

who already b~~ieve in the holy faith of Sabbatai Zebi , because 
\. 

they are continuall y pious in their faith and need no encourage-

ment . he doe s not even hope t o convert the 'unbelievers' whose 

obstinacy prevents them from believing in God 's annointed one, 

Sabbatai Zebi. However, Baruch ben Ger schon expresses the hope 

that his history will bring back many of the former believers in 

Sabbatai Zebi, who now doubt the ef ficacy of his faith due to 

an inadequate understanding of the divine plan . This document 

instead of being a historical account of Sabbatiani sm is an ex-

t ollation and gl orification of Sabbatai Zebi , and J.~athan the 

Prophet. 

3 . 21.3 (':i /111 ' H µe Y.N • An account of Joseph of Tyre 
5 

by Baruch ben Gerschon of Arezzo. 
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4a. l,/IY 14/ .3"e .. JJotr e·C1j'f. This document was 

copied from a manuscript in Jews' ~allege in London. It includes 

a letter ~enouncing Sabbatai, several stories and legends about 

Sabbatai, and cabbalistic speculations concer ning the nature 
4 

of the .&i.essiah and the t i me of his arrival. 

4b • j .. 222/V 'r?N .i')" ~' 1.1 '.11 r (C ./\I J f /(' 'j I 17 • This document 
I 

was copied from several manuscripts in the library of the 

Jewish Theological Seminary. The author is most probably 

Benjamin ~ohen Vitali of Reggio, one of the greatest Cabbalists 

in Italy. Most of the material i :n this document is new. Many 

liturgical changes introduced by Sabbatai, that are not mentioned 

in other sources are cited in this document. It also includes 

miscellaneous information abollt Sabbatai and ·-athan, stories and 

legends, and much gematria. In addition to poems, and piyutim 

written in honor cf Sabbatai, the document has a long account 
5 

of the mysterious charactar, Rabbi Hoschel. 

5. The document 

describes Sabbatai' s follm,·ing in Amsterdam. It includes 

prayers, and poems ?.rritten by members of the Amsterdam community 

in honor of Sabbatai, and let~ers about Sabbatai. The document 

also has a complete account of the Amsterdam controversy about 
6 

Nehemiah Chiya Chayon. 

These documents will be diseus sed in greater detail in 

the bod1~of the thesis. 
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Legend of Documents. 
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Chapter 1 . 

Activities of Sabbatai Zebi. through his conversion. 

The document ZLY gives us vrery little information concerning 

the early years of Sabbatai Zebi.. The document is in agreement 

with the conventional reports of' his handsome appearance, and 
7 

his attractive manner. Sabbatai was quite a peculiar child. He 

did not crave the companionship of his fellow-students, but se­

cluded himself and assumed an atr of great piety and holiness. 

He was introduced to Jewish studies at a very early age, and 

showed great diligence in his zeal to master the Torah . However, 
8 

Graetz is not e~en willing to admit that Sabbatai showed great 

proficiency in his Jewish studiE:!S. It seems that the account 

in ZLY is the more authentic in this instance, f or it agreed 
9 

with the Emden account, which :states that as a child Sabbatai 

was taught in the Beth Hamidrash, and had so completely mastered 

the Mishna, Bible, Talmud, and .all the commentaries thereon, 

that he no longer had any need for a t eacher in these subjects. 

We must give some credence to this statement of Emden, for if 

we judge his writings correctly, then it is certain that he 

would not say anything that was to the credit of Sabbatai unless 

it were true. 

ZLY does not give us the motives for Sabbatai's tzlessianic 
A 

leanings, and the fascination which the Cabala and the LuryanA ~ 

mysticism had for him. We are given a glimpse of his messianic 

dreams and hopes, at a time whe·n this vague aspiration must 
10 

have befuddled the mind of this ascetic youth . It is related 

that in the midst of his studyi.ng Torah with the Hakamim, 
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Sabbatai began to weep copiously. When the Hakamim asked him, 

why he was crying, he responded,, 11 I know that I am the Messiah, 

and it is against my will that I perform strange acts against 

the Lord and against His Torah, and therefore I cry." 

It is possible that the writer of ZLY felt that the acti-

vities of Sabbatai fr om the timE:? he l eft his native city, Smyrna, 

until he reached Jerusalem, were:? of little importance, or he may 

have intentionally omit ~ed this trying period in which Sabbatai 

was hounded and persecuted both in his own community, and in 

those he visited prior to his journey to Jerusalem. It seems 

incredible that Baruch ben Gerschon believed that Sabbatai 

trav2lled directly from Smyrna to Jerusalem, for it was common 

knowledge at the time that Sabbatai made many stops for a pro­

tracted pericd before arriving .in Jerusalem. At any rate, Baruch 
11 

ben Gerschon merely states, that from Smyrna Sabbatai went to 

Palestine,and he gives us the impression though he does not say 

so explicitly, that Sabbatai lef t Smyrna of his own free will. 

However, the author of x :,y may be alluding to Sabbatai's return 
12 

to Smyrna, for De la Croix says, that Sabbatai returned to 

Smyrna for a second time, after he bad been drivan from Constan­

tinople in 1659, and remained i n Smyrna until 1662, in which 

year he voluntarily betook himself to Jerusalem where he is sup­

posed to have stayed for three years. It is improbable that he 

returned to Smyrna a second time for he was under the ban there. 

If he did revisit his native city, then he could onl y have done 

so secretly. Cuenqui, who had Sabbatain leanings , wrote an ex­

alted biography of Sabbatai, in which he unconsciously betrays 

• 
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his hero-worship for Sabbatai. In his biography, he states 

that the Zebi family was so perturbed at Sabbatai's strange con­

duct and heretical actions that they sent him to Jerusalem in 

order that the family would no longer suffer shame on his ac-
13 

count . Emden disagrees with the Cuenqui account and alleges 

that Sabbatai neither left Smyr:~a voluntarily, nor through family 

persuasion, but that Sabbatai was driven from Smyrna by the Jew-
14 

ish community. Emden further,_JDore states , that at the age of 

twenty-four (lC..:50) Sabbatai rev,ealed himself as the Messiah to 

one of his pupils, assured him that he will redeem the Jews from 

exile, and later started to pro:nounce the Ineffable t-bame pub­

licly. For this heresy the Rabbis of Sm:rrna wanted to have him 
15 

killed, and in order to save his life Sabbatai fled to Salonica. 

Graetz is in essential agreement with Emden concerning this inci-
16 

dent, for he says, that Sabbatai was still in Smyrna in 1650. 

Only later were his activities .l<::nown to more people and to Rabbi 

Joseph Eskapha, his former teacher who began to persecute him. 

As soon as his Messianic pretensions became known, despite his 

pious and mystical life, the college of Rabbis with Eskapha at 
17 

their h3ad laid him and his followers under a ban. Coenen re-
18 

ports, that Eskapha thought it wise to kill Sabbatai, but no 

one had the courage to do. so, and he was therefore excommunicated 

instead, and forced to l eave Smyrna, from whence he went to Sal­

onica, We need not in this thesis concern ourselves with the 

honorable r eception that Sabbatai received in Salonica, and his 

ensuing sojourns ere he reached Palestine, inasmuch as ZLY does 

-- ----=-= - - - -



9 

not even mention them. Suffice i~ to say, that many historians 

have elaborated at great length on the activities of Sabbatai 
19 

Zebi during this period. Grai~tz, after examining many con-

flicting accounts, concludes that it is however certain that 

Sabbatai first went to Salonica, the ~abbalistic cit~ par excel­

lence, then to Constantinople, and finally to Alexandria and 
20 

Cairo by way of Athens and Morea . 

The document ZLY gives us :no idea as to the length of time 

that Sabbatai stayed in Jerusalem. It merely tells us that Sab­

batai studied Torah assiduously there, that his }iety, faithful­

lness, and asceticism won the respect and admiration of the Pal­

estinian Jews, and as a result he was delegated to journey to 

Egypt to solic i t funds for the needs of the Palestinian congre-
21 

gations . Both Emden ~nd Graetz substantiate the reports of 

Sabbatai's model behaviour during the first part of his stay in 

Jerusalam. Emden sa;s tha t Sabbatai achieved fame in Jerusalem 

as a scholar and became renowned as the greatest Cabbalist of 

his time. After he had been in Jerusalem for a few years, he told 
22 

his disciples that he was the JKJ.essiah. The Emden account is 

somewhat confused for in one place he says that Sabbatai lived in 
23 

Jerusalem for two years, and another reference speaks of a time 

when Sabbatai had been in Jerusalem from thirteen to fourteen 
24 25 

years. Graetz informs us, that at first Sabbatai did not 

offend the Jerusalem community in the least, but rather gained 

their confidence and admiration, due to his pious way of living, 

his severe asceticism, and his pleasing and attractive manner,- -

. 
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that in due time he gathered a (!ircle of followers who had . 

faith in him. 

The document ZLY does not t ell us anything about Sabbatai's 

trip to Egy11t, whather he was s·uccessful in collecting money for 
26 

the Jerusalem community or not. The document merely states, 

that he returned to Jerusalem. Graetz is of the opinion that 

Sabbatai had been in Cairo before he was sent there by the Jerus­

alem community , and states, that if we accept the dates in the 

major i ty of sources, then babbatai was in Jerusalem from 1562 to 
27 

1665, and in Cairo from 1660 to 1662. During his first trip to 

Cairo, Sabbatai entered the Cabbalistic circle of Raphael Joseph 

Chelebi, and seems to have won his confidence to such an extent 

that he felt safe in partially revealing his messianic plans to 
28 

Chelebi. Sabbatai immediatel.y received from Chelebi the sum 
29 

required for the ransom of the community at Jerusalem. Though 

Sabbatai was successful in collecting the m0ney, his mission 

evoked some opposition among the ~ews in Jerusalem. The author 

of ZLY states that the Hakam Hayim, of ~erusalem, who did not 

believe in Sabbatai , went to the judge, denounced Sabbatai, and 

demanded a reckoning of the funds collected by him in Egypt. But 

when Sabbatai appeared before the judge, the judge was overawed 

by his majestic presence and instead of questioning him concerning 
30 

the distribution of the funds, paid him great homage. Accord-
31 

ing to the account in Graetz, Sabbatai 's distribution of the 

money brought him into open conflict with the Rabbinate of Jer­

usalem. It grieved the Rabbis ·' ·1:bo had hitherto been the 
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distributors of alms, that a layman presumed this function; but 

they were mostly vexed at Sabba·tai becasue he distributed the 

money only amongMbis own f ollowc;rs. 

The document LSZ contains an interesting letter which a 

J er usal emit e Jew, A_braham Cohein, wrote to Chelebi, the banker 
32 

of the Sultan. This letter is not da ted, but it was probably 

sent to ~helebi in 1665 before Sabbatai visited Chelebi in Egypt 

to collect funds for the J arusalem community. We assume that the 

letter was written at this time because the author states that 

within .9. year and a few months :Sabbatai will wrest the crown from 

the Sultan, and make Turkey and all other kingdoms tributary t o 
33 

him. The prediction cf a year and a f ew months, agrees with 

Nathan's prophecy which was made in 1665, a nd which was generally 

accepted in Jerusalem. It seems to us tha t the author of the 

letter would not have written it at a time after Sabbatai's con-

version, when world Jewry had given u p hopes of s eeing their mes­

sianic expectations r ealized . The letter was no doubt written to 

:)~ Chelebi to prepare Sabbatai for a welcome reception by Chelebi. 

Abraham Cohen writes Chelebi that Sabbatai will gain world domin­

ion peacefully, and that he will not kill any Christians except 

in Germany . However, the rebuilding of the Temple will not fol­

low immediately after Sabbatai's conquest of the world. Sabbatai 

will first devote four or five years to restoring the sacrificial 

institution, and then he will go to the Sambatyon. In the mean­

time he will deliver the kingdom into the hands of the Turks and 

he will command them to be kind to the Jews, but within three 

- -- - - - · 
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months the Turks will rebel agai.nst the -'ews and cause them much 

distress, from which no Jew wi ll be exempt. In the seventh year 

the .1.1tJ.essiah ben David will come,. as hinted in the Biblical phrase 

J\?e ,I\ ' )' 'P e 12 1).J er> , which re:fers to Sabbatai . Then Sabbatai 

will return from the Sambatyon, and all. the nations and kings 

will bow down to him. On that day the exiles will be gathered 

from all over the world and they will witness the resurrection in 

Palestine. 1''orty y ears later, resurrection will take place in 

other lands. 

This letter is not found in other sources. Though it is 

written by an ardent ~abbatian, it is of interest, for it shows 

the unquestioned faith which maizy believers of Jerusalem had in 

Sabbatai. 
34 

STORY OF SARAH, SABBATAI 'S WIFE . 

Sarah was born in Germany of Jewish parents . She was l<;;id­

napped by Christians, who converted the young girl, and plAced 

her under the tutelage of a ver~r weal thy Christian woman, who had 

an only .son. 'Ao'hen the son and the girl attained a marriageable 

age, the woman made plans for their marriage to one another, so 

that all her wealth and possessions might remain with them. She 

accordingly fixed a date on which the two would be married by the 

cardicfhl of the city. The day ·befor e the marriage vvas to take 

place, the father of the girl (had died two years previously) 

appeared to her in a dream and said, "Woe unto you and unto your 

soul! Wbat have you done?" Vvben the girl heard her father's 

voice, she wept and replied, "Father, what can I do, since I am 
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in their power and have no freedon whatsoever?" The father or­

dered Sarah to steal away from her guardian's home and go to the 

cemetery . As soon as Sarah awoke she followed the instructions 

related to her in the dream. In the morning she was found in the 

cemetery, dressed in a distinctive garb, on which was written in 

clear script, "She will be the wife of the .Messiah . " She was 

taken from city to city until she reached Egypt, where she stayed 

for a while, and there she achieved the reputation of being a 

successful clairvoyant. While .in Egypt, she spread the belief 

that she was destined to be the wife of the ~essiah. The re­

nowned Jew, Raphael Joseph Chelebi, had the utmost faith in her 

predictions and offered to help her consummate the marriage be­

tween her and her beloved, the Messiah. Sarah insisted that it 

was imperative that she go to Jerusalem where her messianic 

spouse was awaiting her . Chele'bi acquiesced to her wishes and 

sent her to jerusalem, escorted by an upright and faithful Jew. 

Sarah met Sabbatai in Jerusalem. Although they bad never seen 

one another befor e, their messianic hopes must have haJ a i magnetic 

effect upon them, for they realized that they were divinely 

appointed mates---and the marriage ceremony took place immediately 

amidst great pomp in J erusalem. 

This account in ZLY has all the earmarks of a legend, and 

though it makes pleasant reading , and concurs in a few respects, 

(Sarah's dream, her visit to the cemetery, and her messianic con­

sciousness) with other accounts, we cannot consider this tale as 

anything but a romanticization of an alluring episode, spun by 

the fertile mind of some imaginative writer . Cuenqui and 

. 
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De la Croix report unanimously that on his business voyage to 

Cairo, Sabbatai married his messianic spouse Sarah, who because 
35 

of her eccentricity had inspired him with trust and coP..fidence. 
36 

Emden speaks of her as the daughter of Meir, a Rabbi in Poland. 

The I!;mden story differs from the account by Baruch ben Gerschon 

not only concerning the place of' birth oi(sarah, but in the manner 

of her d i sai:.·pearance . Emden spE!aks of her as an orphan b ecause 

of the Cossack massacres of 1648 . This account states that she 

was taken from her parents when she was six years old, and placed 

in a convent where she stayed until she wa s sixteen years of age. 

She is said to have baen completely isolated in this convent for 

she was never permitted t o leave it. The details of Sarah's 

dream follow the account in the document ZLY, with the added rev­

elation that in Egypt, she will marry a man Sabbatai Zebi, the 

Messiah of David, the righteous redeemer of Israel, who will 

come to meet her and there f ulfill her glamorous fantasy of a 

messianic union. After the father had revealed the name of her 

brother, Samuel ben Meir of Amsterdam, the dream was completed. 

True to the dream, the next morn ing she was found in a cemetery 

by a grour.- of Jews who had come there to bury a deceased member. 

She narrated her dream t o them, and gave as proofs the marks 

which she bad on her body as the sign of the departed spirit of 

her father. We are bewildered at such a. story and wonder whether 

we ought to relegate it to the class of a tale from the ''Afabian 

Nights," but Emden asserts that the whole story is testified to 

by men of truth in Amsterdam. We are certa in, however, that 

Sarah is a real character and that she did marry Sabbatai. If 

. 
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we are to accept the incidents in her life prior to her marriage 

as historical, tpen it seems that the account of her marriage in 

Cairo, at the house of Chelebi, is more plausible than the Zly 

account of her marriage in Jerusa lem . Graetz att~mpts to remove 

the mystic element from this uni.on, and postulates the theory 

that this marriage was a connivance on the part of Sabbatai and 

some of his followers to increase the credulity of the masses in 

Sabbatai's Messiahship. Graetz claims that it is possible that 

Moses Pi nheiro (to whom S abbata.i had first revealed his messianic 

consciousness ) who wa s living in Livorno had given Sarah informa-

tion about Sabbatai, and had s r.oken to Sabbatai abou t Sa rah. This 

eccentric , lascivious woman confirmed Sabbatai's messiani c fanta-
1) ·· 

sies and by her behaviou~~won f er him many followers. He was re-

cognized through this woman in the eyes of Chelebi and his circle 

as the Messiah, and he returned to ~erusalem convinced of his 
37 

godly mission. 

It might not be amiss at this r oint to speculate concerning 

the sexual maladjustment of Sabbatai. The writer of ZLY states 

that Sabba tai refrained fr om marital relations with his wife until 
38 

his conversion to the Mohammedac fa i th. Though 1·.t .he Zly account 
39 40 

does not mention his two previ ous marriages, Graetz, and Rycaut 

would lead us to believe that Sabbatai was not attracted to the 

female sex in the early years of his manhood . Rycaut reports that 

Sabbatai married a very beautiful ~oman, but that either due to 

his impotence, as was pretended;, or due to her finding disfavor 

in his eyes, she was divorced from hi m. Again, he took a s econd 
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wife, more beautiful than the first but the same cause of discon­

tent raising a differance between them, he obtained another di­

vorce from this wife also. With regard to Sarah, we know that 

she was not undersexed, for the Dutch source of Gallati calls her 
41 

a hussy and an unrestrained woman; Coenen somewhat milder says 

that Sabbatai married a Polish woman of whom it is said that she 
42 

is not altogether immaculate. The Gallati source adds that -.be 

because she was destined for th1; Messiah, she was not permitted 

to marry and therefore by special dispensation she was free in 

the meantime to pursue her amorous exploits outside the bonds of 

civil matrimony. To be most conservative, we would say that there 

was some maladjustment in Sabbatai 's iex life, and we need not 

strain our imag inations much to assert tha t there were certain 

irregulariti es in his sex life. Grae tz says that there are vague 
43 

reports that Sabbatai practiced pederasty, and this re r,ort is 
' 44 

confirmed by Emden who quotes a witness =d instance of the above. 

However, let us not be too ouick to condemn Sabbatai, for we 

must remember that all kinds of rumcrs were rampant about this 

greatest of the pseudo ~essiahs , and that these rumors were not 

always confirmed. Moreover, Emden entertained a venomous hatred 

for Sabbatai, and Graetz to a lesser extent shows his disdain for 

Sabbatai throughout his accouLt of this man. 

- --- --- · 
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NATH.AN AND SABB.ATAI I N PALESTil\~ . 

Sabbatai, on his return · to Palestine, .found a staunch ally 

in the person of Rabbi Nathan of Gaza;' or whom we shall speak in 

great8r detail later. Though Nathan was just a young man of twen­

ty-two years, (in 1665) he wieldi:!d great influence in his commun­

ity of Gaza, for he had quite a reputation. as a clairvoyant and 

people from many lands. came to consult him. The ZLY document does 

not state whether Sabbatai had made the acquaintance of Nathan 

prior to his trip to Egypt. ZLY tells us that Nathan prepared 

the Hakamim of Gaza for Sabbatai 1's triumphant return to their 

city. It was through Nathan's influence that the people of Gaza 

received Sabbatai with great honer upon his return to their city . 

During the festivities, Rabbi Nathan made the benediction over the 

wine, and then declared, "Ma.Y God bless our Lord, our King, the 

Messiah Sabba~ai Zebi. 11 Evidently Sabbatai felt that the moment 

was not 'je t opportune to publicly proclaim himself as the Messiah, 

for he cried out in a loud voice to Rabbi .1.~athan, 11Be silent." 

However, Nathan was determined to convince the people of Gaza that 

Sabbatai was the ~ssiah. He swore and testified to a vision 

which he had, in which he heard a herald in the heavenly seat 

announcing , "Behold, your saviour, Sabbatai Zebi has arrived! 

In another year and a month the kingdom of the House of David 
46 

will be seen and established." Graetz claims, that Cuenqui, 

in contradiction to most~f the sources, reports that Sabbatai 

only after his return from Cairo to Jerusalem, became acquai nted 

in Gaza with his Elijah, Nathan.. He further argues that since 

-~ 
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Cuenqui lived at this time and in Palestine, his story deserves 

preference. This theory is supported by D~rezzo who also has 

Sabba!~i become acquainted with Nathan after his return to,ales-

tine. Since the document Zl~ dc1 ~ s not state whether Sabbatai 

knew Nathan before his return to Gfaza , it does not of course aid 

in this contr c,versy. But Graetz's: viewpoint is very puzzling. 

First, eveb though Cuenqui was a c:ontemporary of Sabbatai, and 

lived in the district of Gaza, it is surprising that Graetz should 

give preference to any of his statements. It seems to us after 

a careful reading of the Cuenqui document, as given in ~mden's 
48 

. JI/Ir J;'~) ..I) 21..!) , that the account is greatly exaggerated, 

and that parts of it are merely the ravings of an ardent Sabba­

tian , whose v1ritings have little historical validity. Secondly, 

after a careful rerusal of the Cuemqui document, we fail to see 

the statement which Graetz quo tesJ, that babbatai only after his 

return from Gaza to ~erusalem became acquainted with Nathan. Of 

course it is possible that Graetz had another edition of the Cuen­

qui document which may have given his version. Though Emden 
49 

admits that his document was partly burned, the portion which 

speaks of the above incident was not damaged. It is evident that 

a Sabbatian would prefer to believe that ~athan had not met Sab­

batai prior to his revelation that Sabbatai was the ~essiah,and 

thus make his prophecies the more genuine . Rycaut's account of 

this incident seems to be the most probable one~ He reports that 

Sabb.a tai met •\a than in tJ erusalem, and communicated to him his 

course of life and his intentions to declare himself the Messiah. 

- -
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This design met with Nathan's approval, and since the ->ewish trad­

ition made it essential that ~lijah preceed the ~essiah, Nathan 

thought no man so proper to act the rart of the prophet as himself 

Therefore, as soon as Sabbatai had declared himself the Messiah, 

Nathan discovered tha t he was his prophe t, and declared that since 

the Mes siah had arrived, nothing but joy and triumph .ought to 

dwell in t he homes of the Jews . He also wrota to all t he assem-
50 

blies of the oiews to persuade them to the same belief. 

Graetz, ~mden, and other hi.s torians give a· mass of . detail 

concerning t he activities of l'-Jathan and Sabbatai in Palestir.e, 

but the document ZLY is scant in t his respect. It does however 

give several interesti~g e pisodes which exemplify the manner and 

the means which Nathan used t o publicly proclaim his mystic rev­

elations tha t Sabbata i is the iaessiah. Nathan _r,r oved conclusively 

that the s pirit of pro1,hecy was not dead , as the following inci-
51 

dent will indicate. On Shabuoth, he called for an ass embly to 
study Torah all night. Suddenly, Nathan found himself the subject 

of a mystic trance which left him in a lethargic, semi-conscious 

state. At the stroke of midnight, Rabbi Nathan lost his drowsi­

ness, paced excitedly about the room, and recited the whole Ma­

sechta Ketubot by heart. Then, superna tural powers began to ab­

sorb his personality, and he skipped, danced, jumped about the 

room, and climaxed his gyrations with the 'dance of the seven 

veils,' However, this dance was not completed, for ere P,e had a 

chance to strip himself of his ur1dergarment, he took a great leap 

and fell face downwards on the floor. The Bakamim immediately 
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ran to h. · is assistance, but found him unconscious. A physician 

who happened to be in the study c:Lrcle examined Nathan, and pro- • 

nounced him dead. ·rn a short timE3 a very faint voice was heard 

in the room. The Hakamim could not trace the source of this 

sound, and in a last effort, they removed the veil from the face 

of the 'dead man' and behold, a sound issued from his mouth, and 

though his lips were not moving, he said, "~ake ·caution, my be­

loved children. My .lluessiah is sa·bbatai Zebi ." With .the help of 

his comrades, Nathan was able to move about again and resume the 

normal ac ti vi ties of a 11 ving man. v\hen asked · concerning what had 

happened to him, Nathan responded that he did not know, and 
52 

assumed a bewildered air when the event was narrated to him. 

Darezzo confirms the unnatural mode of Nathan's prophesying, and 

says that Nathan prophesiad lik~ a madman with mouth foaming and 
53 

almost besides himself. 

The ZLY document gives a story of Rabbi i"athan assembling 

scholars f or study. He remained in one room by himself, and the 

Hakamim studied in another room. Before l eaviLg the group, Nathan 

instructed the Hakamim not to eat during their session. In a 

short while Nathan returned and told the grour- that he was 

greatly disappointed with them for they had not heeded his in­

structions, whereupon one of the s~bolars admitted that he bad 

unconsci_ously been eating a cluster of raisins that was in his 

knapsack. An hour later, Nathan returned and informed them, that 
54 

one of their members had had a s13minal emission, and so it was . 

On account of these and similar 1evidences of clairvoyant powers , 
. 55 

Nathan was greatly respected and honored by the group. 

-
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Nathan testified that he bad read in a very old book that in 

the year 1626, a son will be born to Mordecai Zebi, and he will 

name him Sabbatai- -that people will come from many countries to 
56 

Gaza to seek repentance for their sins through him. 

The ZLY document states that Sabbatai received many letters 

from people of distant lands, ask:Lng him to clear them of their 

sins . One community in order to test the genuineness of Sabba­

tai's visionary powers sent a long list of names and included 

among them, the name of a dead pe:rson and that of a child who 

was still a suckling, and therefore could not .. have sinned. How­

ever, Sabbatai's answer to the community indicated that he knew 

that they had included the names t0f a dead person and of a very 

young child, and therefore they ~ere convinced that the reports 

of his mystic pow1ers were true . 'Through similar incidents his 
57 

fame soon spread throughout the Turkish empire . 

These fantastic tales in ZLY cannot, of course, be taken 

literally, but they are of great historical significance, because 

they definitely indicate the naivete with which the Jews of that 

time eagerly grasped and accepted all kinds of messianic rumors. 

They also show that during Sabbatai's stay in Palestine, a wide­

spread belief in him as the ~essiah, and in Nathan as his prophet, 

was developing throughout the "ewish communi t ies of the world. 

The great following which Sabbata.i and Nathan had in Palzstine, 

and the world influence which the:Y\wvielded is substantiated by 
58 RyQaut who ~tates ~ha~ Nathan was bold enough to prophesy that 

one year from the twenty-seventh of KislKv, the Messiah was to 

appear before the Grand 1Jignor, a.nd take his crown from him. 
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Sabbatai preached repentance to th1~ J . ~ ews of Gaza, and obedience 

to himself as the ~ssi' ah. Th' ff is s10 a ected the Jews of the com-

munity that they gave themselves u _·p b 11 t t w o y o heir prayers, alms, 

and devotions; and to confirm this belief the more, dispatches 

were sent from Gaza to acquaint the Jews in foreign lands of the 

wonders of the ~essi·ah . Th ~ th ' ' · e rumor o~ e wessiah had flown so 

swiftly and gained such a welcome reception, that many communi­

ties sent letters to Gaza and Jerusalem in v1hich they spoke of 

the deliverance of the Jews and the expiration of their term of 

servitude by t he _a r pearance of the Messiah. 

JOUHNEYS OF SABBATAI AFTER HE LEFT PAL.2;STINE----HIS RECEPTION 
BY v;oRLD JEWRY. 

60 
The document ZLY states that from Gaza, Sabbatai travelled 

to b_myrna, ana omits the account of his triumphant entrance 
59 

into Aleppo, prior to his visit of µmyrna. De la Croix reports 

that Sabbatai first stopped at AJ.eppo and was jubilantly re-

ceived in this community because the people were already enthusi­

astic about their Messiah, due to Nathan's correspondence , and 
61 

propagandistic activities. Sabbatai's arrival in Smyrna is 

dated, the month of Kislev, in the~ year 1666 in the document ZLY. 

The ZLY account of Sabbatai ' s reCE!ption in Smy-rna agrees with the 

other sources except in one detail, namely, the antagonism of 

his brother Elijah . Sabbatai was received with great honor by 

the Jews of Smyrna , and many Jews from distant lands came to pay 

him homage. His reputation had even penetrated the non-Jewish 

world, for it was not' unusual for non-Jews to visit him and 

express their confidence in him as the Messiah. While in Smyr.nar 

1 ~ 
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Sabbatai stayed at the home of his brother Elijah, who had no 

faith in Sabbatai as the .Messiah c>f Israel. Moreover, he was 

afraid that due t o his brother's messianic pretensions, all the 

Jews of the community of Smyrna would suffer at the hands of the 

Turks. He is said to have stated that it would be better for 

Sabbatai to die than to have all of Israel perish. Therefore, 

he made an attempt to kill Sabbatai, but Sabbatai merely stared 

at him, and Elijah became powerless, and was glued to the spot. 

Graetz indicates that Elijah did not oppose Sabbatai but actually 

prepared the way for a welcome reception in his native city by 
62 

joining his brother Joseph in distributing money among the poor. 

Emden would even make Elijah an ally of Sabbatai, for he states, 

that while Sabbatai was in Jerusalem, his brothers Joseph and 

Elijah told the Jews of o:myrna th.at Sabbatai was the Messiah, 

that he had performed many wonders in Jerusalem and would soon 

return to Smyrna and give definite evidence of his miraculous 

powers. Furthermore, he states that Sabbatai had kept up a secret 

correspondence with his brothersJ, while he was in Jerusalem and 

had given them full instr"tActions for preparing the co~unity for 
63 

his arrival. As a · result, the credulous people of Smyrna im-

plicitly believed the statements of Sabbatai's brothers, and 

eagerly awaited the arrival of the Messiah in Smyrna. Though 

we question the complete veracity of the account in Emden's 

book, we cannot accept the Z1Y drocument account of Elijah's 

attempt to kill Sabbatai, because its intimation of Sabbatai's 

hypnotic powers makes the account sound legendary. Besides, we 

~ -------------------
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might expect the members of the ze·bi family to at least be as 

enthusiastic about accepting Sabbatai as the ~essiah, as the 

rest of the people of Smyrna. 
64 

Sabbatai's heretical actions such as pronouncing the 

Ineffable Name, breaking with the dietary laws, and performing 

acts contrary to the Torah brought him to the attention of world 

Jewry, and aroused the ire of many of the pious Jews. But in the 

course of time Sabbatai imposed hi.s will on many of his followers, 

and through the forcefullness of his personality, he convinced 

many faithful Jews that his violations of traditional customs in 

Judaism were the result of divine revelation. One of the syna­

gogues, whose members did net belleve in Sabbatai closed its doors 

to him. When Sabbatai was refused admission to a Sabbath service, 

he returned in great anger, batteJred down the door of the syna­

gogue with an axe and entered. Bea immediately assumed the leader-

ship of the congregation and told the congregants that they were 

exempt from prayer on that day, a:nd had to recite only the Shama. 

Then, he took a Pentateuch out of his pocket and said that he 

was holier than the Sefer Torah. Sabbatai climaxed the morning 

service by dividing the kingdom of the earth among the leading 

members of the congregation, proclaiming his brother Elijah as 

King of the Turks, his brother Joseph as the Emperor of Rome, 

and the other kingdoms he divided among various members of the 

congregation. On the morrow, thcise who did not believe in him 

denounced him to the judge of the1 city, but this judge was over­

awed by Sabbatai's presence, and the defamers of the Messiah 

were forced to flee fr om the city. Emden and Graetz speak in 
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greater detail of Sabbata1•s division of the kingdoms of the 
65 

world, and Graetz gives the names of the twenty-five intimate 

disciples of S abbatai (including Sabbatai's two brothers) to 

whom he distributed the crowns and kingdoms of the world. These 

disciples were so certain that in due time they would actually 

have dominion over the kingdoms ceded to them that Abraham Rubio, 

a beggar, who was elected as king over one of the provinces, re­

fus ed to sell the rights to his imaginary kingdom at any price . 

Sabbatai received world wide attention because of his deeds 

and because of the enthusiastic and frenzied acclaim with which 
66 

he was received as the Messiah by· Jews all over the world. 

His secretary, Samuel Primo, and his devoted follower and prophet, 

Nathan of Gaza acted as excellent; press agents, and flooded the 

Jewish communities the world over with messages concerning the 

appearance of the Jiessiah and his wonderful doings. Wherever 

Sabbatai went, his a ppearance was heralded, and great celebra­

tions were held in his honor. All semblance of normality left 

the Jews who faithfully believed in him. The masses were in a 

frenzy. Some of the people actually envisioned the promises of 

the Messiah, Sabbatai Zebi, and prepared themselves for the 

exodus to the holy land. Stores were closed, business was 

stopped, and all commercial transactions were suspended in antic­

ipation of that great gala day when the Messiah would reveal 

himself and his kingdom. Many J'4:!WS submitted themselves to 

ascetic exercises in order to sp1eed the redemption. The ZLY 

document states that such a complete repentance had not been 

practiced in Israel since the days of Mordecai and Esther. 

~ -------
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Others indulged in festivities in honor of the Messiah. In 
Smyrpa, Sabbatai dressed in royal garb paraded through the 

streets of the ci·t:v wi· th f ~ a ollowing of five hundred Jews, who 

jubilantly proclaimed "Long live our Kingt Long live our Lord, 

the King!" More than one hundred and fifty prophets in Smyrna 

prophesied that Sabbatai was the king and the Messiah. In the 

ZLY document, the names of several of the prophets and prophet-
67 

esses, and the text of one of the prophecies is given. The 

prophecy gives us an indication of the state of mind of the people 

during this time, for the prophecy is no doubt a spontaneous 

utterance--as evidenced by its incoherence, the unrelated Bib­

lical quotations, and the ecstatic phrases. 

The ZLY account of Sabbata1 1s glorious reception in Smyrna, 

and the unprecedented festivities, and repentances performed. in 

that city and in all cities throughout Turkey is in no wise ex­

aggerated. As a matter of fact, this account i .s conservative, 

when compared to the reports of Graetz, Emden, and Rycaut. The 

first document in Emden 1 s fl 11r .J ,\ ,) .n /IJ\ states tbat when 

Sabbatai came to Smyrna, his believers bowed and prostrated 

themselves before him, and honored him more than they would bave 

honored a king. Wberever he went he was f..ollow·=d by hundreds 

of J-ews who revelled at the possibility of kissing the feet of 
68 

the annointed one, and be'ing near him. The prophetic mania 

of the people is also not exaggerated in the ZLY document, for 

Graetz states that there were more than tour hundred men and 
69 

women who prophesied concerning the nascent empire of Sabbatai. 

Even inf ants who could hardly pronounce a single word began to 
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repeat and pronounce clearly the name of w _abbatai, the Messiah, 

and the son of God. Those who were more advanced in age spoke of 

the redemption of lsrael and of the visions which they had of the 

scion of Judah and the triumph of S.abbatai. , Graetz also gives 

the repDrts of eye witnesses who claim that these prophets trem­

bled violently while prophesying aIJtd continued in such a state 

until they fell powerless, and th~n they would declare that Sab­

batai Z ebi was the Messiah and the king of the Jews, that he 

would surely l ead the Jewish peoplei into the promised land, and 

that ships would a ppear from Tarshlsh in order to conduct them 

to Jerusalem. As soon as they had completed their prophecies, 

they returned to consciousness and did not know what they had 

said to the great astonishment of the Chr istians, who saw this 

daily and listened to it. The first document in J)/ /rJ[iJ ...1171./i 

gives a dramatic description of the manner in which the Jews 
70 

prophesied. 

Rycaut•s description of the w:ild acclaim with which the 
71 

Jews accepted Sabbatai Zebi as the Messiah is even more vivid. 

This contemporary and most accurat1e source informs us that the 

Jews throughout the Turkish empire were greatly excited about 

Sabbatai. "No trade or course of gain was followed; every one 

imagined, that daily provisions, riches, honor, and government 

were to descend upon h:drm by some unknown miraculous manner." We 

are told that the self imposed fasts of the people were far be­

yond human endurance,-- that many fasted for seven consecutive 

days, others buried themselves in their gardens, covering their 

naked bodies with earth, their heads only excepted, until their 
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bodies were stiffened with the cold and moisture; others would 

allow melted wax to be dropped upon their shoulders. "But the 

most common manner of mortification was to prick their backs and 

sides with thorns and then give themselves thirty-nine lashes. 

All business was laid aside, none \forked or opened shop, unless 

to clear his warehouse of merchand:ise at any price; whoever had 

superfluous household materials sold it for what he could get, 

but not to Jews for they were interdicted from all bargains or 
72 

sales under pain of excommunication." "In this manner things 

ran to a strange height of madness amongst the ~ews of Smyrna, 

where there appeared such pageantry of greatness, t .hat no comedy 
73 

could equal the mock shows they presented." "Millions of 

People were possessed when Sabbata.i first appeared in Smyrna and 

announced himself to the Jews as their .Messiah •••• it was strange 

to see how this fancy took, and how fast the report of Sabbatai 

and bis doctrine flew through all parts of the world inhabited 

by Jews ••• that in all places from Constantinople to Buda (which 

it was my fortune that year to travel) I perceived a strange 

transport in the Jews, none of them attending to any business, 

unless to wind up former negotiations, and to prepare themselves 

and their family for a journey to Jerusalem; all their discourses, 

their dreams and the disposal of their a.ff airs tended to no other 
74 

design but a reestablishment in tbe land of promise." 

We are amazed at the hilarlouis activities of the Jews at 

this time, and we no doubt wonder whether the Turkish officials 

allowed them to continue their act~ivities unimpeded. The ZLY 

document reports that the Turks sstw and beard the activities of 
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the Jews and did not hamper them in the least, but instead pros­

trated themselves to the ground before Sabbatai and paid him hom-
75' 

age. This statement is undoubtedly an exaggeration, and we must 

agree with the accurate account of Rycaut, which states that the 

Jews were not molested by the Turks because the Jews bribed the 
76 

Turks not to report their activities to the sultan. Graetz 

also supports this view by quoting Christian sources which state 

that the messianic madness which raged in Smyrna was endured by 

the Turkish officials because of the large sums of money paid to 

them by the Jews. De la Croix adds that the Cadis apologized. to 

the Turks by saying that the Jews were more numaro\l's than they, 

and that if steps were taken against them, it would cause a rev-
77 

olution in the village which his authority could not appease. 

Baruch ben Gerschon's account of Sabbatai's trip to Constan­

tinople in 1666 is untenable and does not agree with the other 
78 

accounts. Sabbatai journeyed from Smyrna to Constantinople by 

boat. A great storm arose at sea and everyone thought that the 

boat would be wrecked, but we are told that Sabbatai miraculously 

averted this cata~strophe by placing one of his feet on the 

mast of the boat, whereupon a pillar of fire appeared and almost 

instantly guided the people to their destiny. However, Sabbatai's 

freedom was but temporary, for as soon as he entered Constantin­

ople, the leading Jews of the city, reported to the Vizier that 

Sabbatai was a self appointed Kessiah in whom they did not believe 

and as a result Sabbatai was incarcerated in the royal prison 

for two days and one night. Then, the Vizier asked that Sabbatai 
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be presented before him and the Mufti. When presented, Sabbatai 

ref used to bow before them b t , u was not rebuked for his audacity. 

The Vizier asked Sabbatai what language he spoke and Sabbatai 

answered that he was conversant with all languages. He then 

began to speak four or five languages to the Vizier, who was so 
79 

well pleased with his conversation, that even though he mer-

ited death, the Vizier commanded that Sabbatai be brought to the 

royal prison where he remained in peace without being molested 

by the Turks. Jews were given permission to visit Sabbatai in 

prison, and a royal order was issued that no Jew be harmed who 

visited him. About this time the Vizier had to leave Constantin-

ople in order to terminate the long war in which Turkey was 

engaged. In order to make sure that Sabbatai would not escape 

during his absence, the Vizier decided to remove him to another 

prison. He therefore sent for the leaders of the Jewish community 

and told them that evil would befall the Jews who came to visit 

Sabbatai, and therefore he wished to transfer him to a well fort­

ified castle in Gallipoli where distinguished prisoners were 

kept. Sabbatai 1 s detention in Gallipoli was of a mild sort. He 

lived in prison in regal splendor, and received world wide homage 

from both Jews and non-Jews. His personal appearance while in 

prison was more becoming to a monarch than to a prisoner, for 

he was dressed in royal garb with a white robe trimmed with sable, 

and he sat on a rug of silk and gold. While in prison, Jews from 

all over the world came to visit him, to speak to him, to pros­

trate themselves before him, and to kiss his hand,- for his fame 

as the Messiah of Israel had spread throughout the world. Only 
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Italy did not send representatives to visit the •essia~ which 

seems to indicate according to the ZLY account that Italy did not 
80 

have much .faith in Sabbatai as the ~ssiah. 

The only detail o.f Sabbatai 1s trip to Constantinople with 

which all the sources are in agreement is that Sabbatai jour­

neyed to Constantinople by boat. Rycaut reports that the wind 

proving northerly as is common in the Hellespont, the vessel had 

not yet arrived in Constantinople, though it had l eft Smyrna 

thtrty-nine days previously . In the meantime the news reached 

Constantinople that the ~ssiah would be there within a .few days, 

and all the people arranged to receive him with the same joy and 

impatience which marked his visits to other cities. The Vizier, 

who had already heard o.f the disorder and madness which Sabbatai 

had aroused among the uews, was at that time in Constantinople. 

He therefore dispatched two boats to meet the vessel on which 

Sabbatai was travelling and commanded that Sabbatai be brought 
81 

back and made a prisoner at the port. 

The ZLY document seems ·to be more accurate than .the other 

accounts in regard to Sabbatai 1 s rece~tion by the Jews in Con­

stantinople. It is very possible that the leading Jews of Con­

stantinople feared the political consequences of Sabbatai's trip 

to Constantinople, and therefore reported him tc;> th~.:Vizier .. as~ 3.i 

pseudo-Kessiab. 

Baruch ben Gerschon•s history presents an entirely di.fferent 

picture of Sabba.tai' s imprisonment by the Vizier than do most 

of the sources. Here the author gives evidences of his Sabba­

tian tendencies for he distorts the .facts and makes a definite 
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attempt to extol Sabbatai and to show his fortitude before the 

mighty Vizier~ who had the power to judge whether Sabbatai merited 

death or not. Rycaut is more authentic on this question •• Re 

states that when Sabbatai was brought to the port, he was com­

mitted to the most loathsome and darkest dungeon in town, (not 

the royal prison as is stated in ZLY) there to remain in further 

expectation of the Vizier's sentence. "The Jews were not at all 

discouraged at this ill-treatment of their prophet, but rather 

confirmed in their belief in him; which consideration induced 

the greatest among the ~ews to make their visits and addresses 
82 

to him with the same ceremony and respect in the dungeon. 11 

According to Graetz, Sabbatai was put in chains and brought to 

Constantinople. His miserable treatment on his arrival and his 

denial of his messianic role are established by almost all the 

sources. According to De la Croix he was put in prison because 

of debts. By means of bribery of the prison warden Sabbatai was 

treated with more consideration later, and this improvGment of 

his imprisonment increased the messianic confusion in Constan-
83 

tinople. 

The ZLY document agrees with Rycaut in regard to the reason 

for the removal of Sabbatai to Abydos and the manner of his de­

tention there. However, Rycaut in listing the countries_which 

sent representatives to visit Sabbatai, mentions Italy, and 

therefore differs with Baruch ben Gerschon who stated that Italy 
84 

did not send any visitors to Sabbatai. Rycaut is also correct 

in this contention. 
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TIMID OPPOSITION---VIGOROUS SUPPORT OF SABBATAI. 

The bell f · e in Sabbatai was so universally accepte1 that it 

took undaunted courage to oppose him and to insinuate that he was 

a false Messiah. Two of Sabbatai 's strongest or.ponents were the 

Rabbis Aaron Lapapa and Solomon Algazi, These two Rabbis and 

five laymen wrote a letter to the commurilty of ~onstantinople 
85 ' 

denouncing Sabbatai. This letter was answered and signed by 

. twenty-four Hakamim of ~onstantinople who showed their steadfast 
86 

faith in the ~essiah, . Sabbatai Zebi. In the letter they repri-

mand the two ·~bbis for their evil association with the other 

five men, but they give the two Rabbis a chance to mend their 

ways. The f'ive co-signers were excommunicated without further 

ado, but they were net so peremptory in their action against the 

two Rabbis. The elders of ~onstantinople in their reply to the 

opponents of Sabbatai refer to them as evil men, who speak 111 

of Sabbatai, the ~essiah of vod, the Holy One of I srael, the 

beloved of Adam. The Rabbis are told that it is their duty to 

persecute all who derame Sabbatai. If they persist in blasphem­

ing the wi.essiah, they will be hounded and persecuted and put in 

chains. However, if they repent of their misdeeds, the elders 

will be gratuitous enough to forgive them. Evidently, the 
87 

Rabbis were not willing to repent, for we artinformed, that 

Aaron Lapapa remonstrated and was speedily deposed by ~abbatai, 

compelled to leave Smyrna,and r ·eplaced by Hayim Benveniste, a 

former opponent of Sabbatai, who n ow used his Rabbinical office 

to preach in Sabba tai 1 s behalf and to publicly proclaim bi~ as 
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the Messiah who would soon reveal the kingdom of God. Graetz 

reports. that Solomon Algazi and some members of the Smyrna Rab­

binate were nearly sto:ned to death by a. multitude of believers, 

and bli d 88 were o ge like Aaron Lapapa to leave the city in haste. 

The document ZLY contains another illustration of the un­

swerving loyalty of the people to Sabbatai and the futility of 

opposing him, as shewn by the treatment of a man in Venice, who 
89 

spoke against Sabbatai. The people of the community were so 

enraged against th1$ faithless unbeliever of the Messiah, that 

they almost beat him to d3ath even though it was the Sabbath. 

Sabbatai,. when informed of this affair by Vene"tian Rabbis who 

visited him at Ab,;,:dos, commissioned his secretary, Samuel Primo 

to write to the Venice community commending the people thereof 

for the act. He not only promised to reward the people of Venice 

with riches and honor, but he said that there was no greater sane-

tification of the oabbath than defending his holy name, even 

though the act might incur death to the offending party. Sabbatai 

no doubt welcomed such opportunities to make himself kncwn in the 

foreign communities, for in the letter he instructs the Venetian 
90 

Jews to circulate this letter in the streets and market places. 

SABBATIA~ FERVOR IN AMSTERDAM 

rt is interesting to note that the messianic fervor had 

penetrated the communit~of Amsterdam, and that in this community 

we find Jews as ardent in their bel ief in Sabbatai as were the 

Jews of Turkey. The number of believers in Amsterdam increased 

I 
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daily• Especially significant is the fact that it was the edu-

cated group that led the Sabbatian movement in Amsterdam. The 

document MGL contains two letters written by Jews of Amsterdam 

to ~abbatai Zebi • . These letters are of great historical impor- ~ 
tance because they give us a clear insight of the certitude with 

which Holland Jewry awaited the coming of the Messiah. The first 

letter was written by a grou~ of students who attended a Yeshibah 
91 

in Amsterdam. The letter begins with a .eulogy to Sabbatai, 

"the light of Israel, the man who was raised above all to establia\\ 

the fallen House of Israel. Our eyes shall see the king in his 

beauty and glory. He is our lord, the king, the teacher, the 

righteous Sa·bbatai Z ebi. His seed shall live forever, before 

the heavenly father." The rest of the letter is writt!3n in the 

same laudatory sty.le and shows the invincible faith of tbe 

writers in the -essiah. The students acknowlege their insigni­

ficance and apologize for their audacity in writing to the lord, 

the Messiah of the God of Jacob. They express the eager impa­

tience with which they await the time when he will ascend the 

throne of his kingdom, and t_he hope that the .!Messiah will remem­

ber his humble servants, who beg of him that their souls may be 

precious to Sabbatai,'the holy one of God, the king who is above 

all praises,--he is our king, he is our saviour, Sabbatai Zebi, 
92 

f . ' and his kingdom shallaendure orever. 

The second letter in the document MGL is written in the 

same laudatory style and is a testimony of their belief and sub-
93 

mission to Sabbatai. Each paragraph of this letter ends with 

the word 1_,.~JN, and inlpne of the paragraphs there is an 
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acrostic for Sabbatai Zebi·. This l.etter is without doubt the 
94 

one to which Graetz r efers , because it bear s the same date which 

Grae tz gives, the 24th of Ellul, 1666. Graetz states that this 

letter was written by Benjamin Mussafia, and signed by him and ~ 
two other members of the school. However, in the MGL document, 

which is an authentic copy~ of the original, has the signatures 

of fifteen students of the Yeshibah _ __...,.._> .... 7.._1.[?~ ..... :;...;.J1_.J __ in Amsterdam. 

Mussafia may have been the writer of the letter for his name 

heads the list of signers. 

SELF GLORIFICATION AND DEIFICATION OF SABBATAI . 

It is interesting to note the exalted appellations and the 

supe r human qualities ascribed to Sabbatai Zebi. Throughout the 

ZLY document, Sabbatai's messianic dignity is mai ntained by re­

ferring to him as the •annoint ed king,' the 'most holy king,' 
95 96 

etc. Very often If/# f''~ is affixed to hi~ name , which 

shows they thought of him as royalty, for this phrase is used 

only for kings. In a letter signed by Sabbatai, he calls himself , 

sthe Lord of Peace,' Father Israel,' 'the groom who comes out of 

the canopy,' 'the husband of the beloved and precious Torah,' 
97 

'the .w.essiah of Jacob,' 'the Liotjof Eloi and the Deer of Eloi • 11 

In the letter written by Primo to the community of Venice, Sab­

batai is referred to as 'the Lord of all the world, 1 1 the one 

who will redeem your souls and your bodies, who will revive your 

dead, and will save you from the yoke of servitude to the govern­

ment, for who can attain the heights of the 'Shin Daleth Yodh,' 

:J'" J\r3. / '~. He is our Lord. He is our Redeemer, the 

i 
I ~ 

I 
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annointed king, the Messiah of the God of Israel. 11 These re.f-

erences in ZLY are not exaggeratedjin the least for all the 

sources agree that Sabbatai· was 11 the h genera y accepted as ~es-

siah, that superhuman qualities were ascribed to him, and that 

he was practically deifiad by his believers. The first document 

in the __ _J111rJp•1J Jl71J\ states that the Sabbatians claimed 

that Sabbatai revived the dead, healed lepers, and by merely 
98 

breathing was capable of throwing adversarias to the ground •. 

Graetz reports that Samuel Primo sent letters all over the world 
99 

withthe signature, ·p.a 'J\26 P.J•»f;,. ·,2 ~. 

Even business transactions would often include the name o.f 

Sabbatai Zebi as a seal of final a pproval to the deal. In the 

ZLY document, a letter describing a commercial transaction be-
100 

tween several Jews in Constantinople, is reproduced. The 

letter contains no reference whatsoever to Sabbatai Zebi or of 

his activities. But at the end of the letter we find the fol-

lowing word acrostic for .Sabbatai Zebi: 

JJH~ ''J•N 1r-;:> ,, .,3 :>t' J1>ir0 .J'\ "''P ,..,.,,fl • This would lead us 

to believe that it was a common practice in those days for the 

Jews to associate Sabbatai with every phase of their life, and 

that a reference to his name in a letter or document would as­

cribe to it an inexplicable spiritual significance which would 

make that document more binding. It is also possible that the 

name of ~abbatai was used as a seal by the believers in a manner 

similar to the use of the insignia of a fraternal order to-day. 

I . 

11 
I 
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SABBATAI'S CONVERSION. 

The ZLY document gives neither the details of Sabbatai's 

conversion to Mohammedanism, nor the events which led up to it. 

There is not even an intimation in this account o~ the important 

part Nehemiah played in exposing Sabbatai to the Turkish govern­

ment, and thereby bringing about a collapse of the world-wide 

Sabbatian movement. 
101 

!he account in Z~Y tells us that Poland sent 

many representa tives to visit Sabbatai at Abydos, among whom were 
102 

Rabbi Isaiah and Rabbi Leb. Sabbatai received these ~olish 

delegates with marked attention and he asked them if there was a 

prophet in their land, to which they responded that there was not. 

Sabbatai informed them that the prophet Nehemiah lived in Poland, 

told them exactly where they would find him, and instructed them 

to request Nehemiah to present himself before .Jabbatai. When they 

arrived in Poland they located Nehemiah, who informed them of there 

mission before they had a chance to recount _it to him. Nehemiah 

then spoke in glowing terms of Sabbatai, compared him to an angel, 

and said that there was no other person like Sabbatai. Before the 

Rabbis Isaac and Leb left Nehemiah they asked him i. troublous 

times would preceed the messianic age, 

troubles you h~ve already suffered are 

fused to tell th3m when the redemption 

and he answered, "Those 
103 

sufficient." But he re-

would t ake place. It~; 

seems improbable that the Rabbis Isaiah and Leb did not know of 

Nehemiah Cohen, for according to G·raetz and Ryca~g.4 ·Nehemiah w~s 

a famed scholar who was known throughout Poland. The author 

of the first document in Emden's ..A11rJp1l ../\71./J calls Cohen 
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the greatest scholar in Germany and Poland.
105 

Baruch ben Gerscho~ 
may have purposely omitted the complete controversy between Ne­

hemiah Cohen and S bb t z a a ai ebi, for as an ardent· Sabbatian, he 

would not relish the task of dwelli·ng t 1 h a engt upon the incident 

which caused the ruin and downfall of the Messiah. Graetz, Emden, 

and Rycaut give complete and descriptive accounts of ~ehemiah's 

visit to Sabbatai and his subsequent activities in Turkey and 
106 

Poland . 

In the month of Ellul, 1666, the Sultan commanded that Sabba­

tai be brought before him. When the Turks and ~hristians heard 

of this they thought that oabbatai would be killed and that all 

the rest of the Jews in the king i om would be destroyed; for there 

was a royal decree th~t all Jews of Constantino~le were to be 

killed. Sabbatai, dressed in regal s~lendor, presented himself 

before the Sultan and greeted him affably in Turkish. Sabbatai 

immediately accepted the Mohammedan faith in the king's presence, 

and the king rewarded him by giving him the title Mehemet, and 

commanded that he be given a large daily allowance as· a pension. 

The news of Sabbatai's conversion spread quickly to world Jewry. 

Sabbatai pleaded in behalf of his fellow-J-ews before the Sultan 

and as a result the royal decree to destroy the Jews of Constan-
107 

tinople was revoked , and not a Jew. was harmed. Again, we 

note the author's predilection for omitting details which would 

reflect unfavorably upon Sabbatai. Full details of Sabbatai's 

willing submission to the sultan and the readiness with which 

he accepted Mohammedanism are given by Graetz, Rycaut, and the 
108 

first document in --~~~~-1;::...:...lt_Jr_J~f_J>~j..A • 
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It is difficult to fathom a man's mind and determine what 

his thoughts are. Therefore, ~ne can only conjecture concerning 

the motive which led to Sabbatai's a pos tasy. Did he convert to 

save his own life, or did he feel that he could save Israel from 

the ·arath of the bultan by professing Islam? ~mden reports that 

some people say that Sabbatai intervened for the ~ews of Turkey, 

and that others credit the mother of the Sultan with appeasing 

the king's wrath against the Jews; Emden himself is noncommittal 
109 

on the subject. Rycaut, however, declares tha t Sabbatai's only 

concern was his own safety. "Sabbatai, now being reduced to his 

last extremity was not in the least doubtful as to his course of 

action, for to die for what he was assured was false was against 

his nature, and the death of a madman. Sabbatai replied with 

much cheerfu1lness, that he was contented t o turnTurk and that 

it was not out of force, but of choice, having been a long time 

desirous of so glorious a profession, he esteeffied himself much 
110 

honored." 

I 
I 
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Chapter II 
LITURGICAL AND CERE MONIAL CHANGES INTRODUCED BY SABBATAI AND 

HIS FOLLOWERS. 

So certain were the people of the messianic proclamations 

of Sabbatai that they practically dHified him and accepted him 

as their Redeemer. This attitude is shown in the ? / 2 (} 'IV I 
l , I prayer' which was said in his honor~· and at which people would · 

risa when his name was mentic:·nned. The unquestioning faith with 
1~ 

which his followers accepted him is clearly indicated by the 

following insertion in the P '),:; '~ 'N : n Our Lord, our king, 
I 

the holy. ttabbi, the .;;,ultan, Sabbatai Zebi, the annointed of the 

God of Jacob, may his glory be extolled. Kings, and all peoples, 

and nations shall obey him. His goirernment is an everlasting 

one. It shall not be uprooted. Hi:3 horn shall be exalted with 

honor 1 and the crown of Yod shall b'3 upon his head. His name 

shall shine before the sun, and all nations shall be blessed 

through him. Our eyes shall see and our hearts shall rejoice 

in his holy temple and in his glory. · The sanctuary of the 

Lord thy hands have established and let us say amen. 11 Though 

Graetz does not quote any of the prayers, he states that many 

· N for ~abbatai wer•a given in the synagogues 

with great lavishness. 

I 
SABBATAI CHANGES NATURE OJ~ TISH:A BE' AB. 

Sabbatai decreed that any land that acknowledged him must · 

convert the fast of the ninth of Ab into a Joyous festival. Many 

lands conformed to his wish, and as a result the saddest day in 

I , 
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the Jewish cal d 
en ar was changed to a day of celebration. How-

ever, some communities hesitated before making such a drastic 

change in
3 

a tradition whJ.'ch 
had existed for so long a time in 

Judaism. The ZLY document states that the peor le of \;onstan-

tinople, a city in which i.)abbata1· h.ad a great following, were in 

a dilemna in regard to the observance of Tish'a Be'Ab. They did 

not know whetehr it was permissable: to observe the day in accor­

dance with Sabbatai's wishes, and as a result the people of the 

community met at · a special service to determine whether to comply 

with Sabbata1 1s decree. It was finally decided to resort to the 

Mishnaic procedure of casting lots to determine the mode of ob-

serving the day. Two notes w1~re put in a ballot box; on one was 

written ./\'J'lf-.A and on the other _f '1'//V was inscribed. Then, 

a young lad wa s asked to draw out one of the slips. He did so 

three times and each time he drew the slip which had i X /N 

written on it. Others prayed to a certain great Rabbi to appear 

·to them in a dream ( fl fa ../I ftre _), and in each case the an-

swer was f)'IN • As a result the ninth of Ab was observed with 

much pomp and festivity in '-'onstan1~inople in the year 1666. 

In Salonica, a community of 60,000 Jews, they were also in 

doubt as to how to observe Tish'a Be'Ab, and as a result the~ 

sent a courier to Gallipoli to tell Sabbatai that if he would 

th they would not convert the ninth of not perform a miracle~ en 

Sabbatai answ~~red the messenger saying, 
Ab into a festival • 

. h I gi·ve you is--'that without any sigrilor mir-
"The miracle whic -, 

acle you will make it a holiday." 
And so it was, for the 
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community of Salonica 
· celebrated this fast day with greater fes-

tivities than they celebrated the joyous festivals of the year. 
The ZLY document also states that th e day was also celebrated 

in Adrianople, Sofia, Smyrna, and other cities by making a festive 

occasion of it celebr ti 1 . _ ' a ng t with choice meats and pleasing 
drinks, with 

The ZLY 

4 
many candles and lamps, and with music and songs. 

document contains a letter which Sabbatai wrote to 

the community of Sofia, explaining the r eason for the unprece-
5 

dented celebration of Tish'a Be'Ab. Sabbatai stated that the 

feasting and rej oicing was in honor of his birthday. He tells 

them to follow the laws of the fe s tivals, and other things of 

like nature for the observance of this day. He also informs them 

that studying the Torah and conversing with Chris t ians is permit­

ted on this day. Sabbatai even ordered a special ritual for the 

day, in which he attempted to propagandize the fact that he was 

the divinely appointed ~ssiah, as shown by an exderpt of one of 
6 

the prayers: "And thou hast given us inl love, O Lord, joyous 

festivals and holidays, and t his day of conciliation, the day of 

the birth of our king, our annointed Sabbatai, your servant, and 

your first born son, through whom we commemora te our coming out 

of Egypt." After this prayer, Deuteronomy I-III:l7 was recited, 

five men being appointed for the reading . thereof as on a regular 

holiday. The prophetic reading for the morning shall be 

Jeremiah XX.XI. Then read the Musaf for festivals. Wnen the 

Torah is returned, instead of the 1~111 /? 'Jj"l , read in a loud 

forty -fifth psalm; then read the following psalms: 
clear voice the 

CXXVI, and the Hallel, and finish with a full 
XCVIII, CXXXII, 
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benediction. 
Throughout the service a joyous t a mosphere should 

prevail, and special signif.icance was 
to be given to the festival 

by singing a Aiddush for ~om iob with a 
___ --L.;/_/~' /?:_.)!!._~::::!.~~. This 

day shall be a r emembrance unto you for everlasting generations, 

and a perpetual covenant between me and Israel. Heed my words 

carefully and you w·11 t 1 . ea the good of the land, and your souls 

shall delight in the fatness thereof. h earken unto me and your 

souls shall live, and ~ w~11 k ~ ma e an everlasting covenant with 

you. In characteristic fashion, Sabbatai signed this letter: 

David, son of ~esse, fearful to the kings of the world, the man 

that was raised above every blessing and praise, the annointed of 

the God of J·acob. 

The above r rayer, the liturgical innovaticns, and Sabbatai's 
7 

ordinances are cited by nycaut, whose· translation so closely fol-

lows the p~ayer in the ZLY document that there is no doubt that 

both he and Baruch ben Gerschon used the same source material. 

The few differences are of a minor nature. The Rycaut account 

states that the letter was written to Smyrna, and not to cofia 

as ZLY indicates. According to Rycaut, Sabbatai wrote that it 

was unlawful for the Jews to converse with Christians on Tish'a 

Be'Ab, but the ZLY account says that it is lawful to do so. 

Rycaut names the same psalms with one exception: instead of psalm 

X lm Xcv The first document in _,.,...fl..,t,,__1r ... J+'" .... ,1._..A~7'""'1.n._ LV, Rycaut has psa • -~---r - -

also agrees with ZLY account of the nature of T!sh'a Be'Ab, and 

·t 51·milar to the one in ZLY. We can there­cites a prayer qui e 

fore be quite certain that the ZLY document gives us a true 
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picture of the method in which Tish'a Be'Ab was observed in the 

various commut; i ties f T 0 urkey in the year 1666. 

FAST OF TAMMUZ. 

Similarly, Sabbatai decreed that the Fast of Tammuz should 

be declared a joyous festival, for on that day the Messianic 
9 

consciousness had come to him for the first tim_e. 

lO 
OTHER SABBATIAN FESTIVALS. 

The document SOD lists the following Sabbatian festivals: 

Third of Tishri (Fast of .Gedaliah) 

Tenth of Tebeth--a holiday. 

Twenty-fifth of Ellul--a celebration for the announcement in 
the heavenly Yeshibah of Sabbatai's messianic glory. 

11 
Seventeenth of Sivan--day when the kingdom of Sabbatai was 

inaugurated. 
12 

Twenty-first of Sivan--Sabbatai was annointed by ~lijah. 
13 

Twenty-sixth of Sivan-- ~~~~-v~J~»_....f~/-'J-~~v\-'-'--=-f~J_J ___ 1_~_J\_~~ 
14 

Twenty-second of Tamuz-- a festival of lights. 

Twenty-third of Tamuz~-- a holy Sabbath. 
15 

Twenty-sixth of Tamuz--- a week day which Sabbatai converted into 
the Great Sabbath. 

·. 
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Special prayers were written for S 'abbatai Zebi, and these 
prayers were recited with much fervor and devotion in many syna-
gogues. The document MGL contains two 

16 
were written in Amsterdam in 1666. 

/..11IJ1J prayers, which 
I 

Both these prayers are of 

great interest and importance to us, not only b~cause they give 

us an actual reproduction of prayers that were recited for Sab­

batai in Amsterdam, but they also give us the opportunity of ap­

prehending the inner nature of the ~abbatian movement, and the 
' 

superhuman pedestal which ~abbatai occupied in the minds of the 
17 

people. 

The document SOD contains a liturgic song, written in honor 

of Sabbatai Zebi, in which he is mentioned several times -.as the 

Messiah, and is greatly exalted. This song has the congregational 

? o:=t1C. 
18 

ref rain '..:J..J/r and 
19 

The MGL document has an acros t ic for I C..3 'J\ pe , 
20 

and a Piyut v:ri tten for ~ee .,,3,r1r. This Piyut is ex-

tremely interes ting due to its ingenious poetical construction. 

The author uses 'P..3 as a musical refrain in the poem, and 

insinuates that Zebi, is the a1 eN'iJ f ltv • Th~ poem is quite 

daring in its exaltation of the Messiah, for the last stanza in-

sinuates that the •essiah Sabbatai Zebi is the equal 0£ God. In 

the poem are found indications of the name of 0 abbatai 1 s prophet, 

the Place Of his birth, the name of ~abbatai, his Nathan, and 
of his birth, and a reference to the re­a ttributes, the place 

turning of the tribes. 
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LITURGICAL CHANGES AND CEREMONIAL INNOVATIONS 21 
OBS8RVED BY SABBATAI. 

The document SOD cit . 
es interesting deviations from tradi-

tion used by Sabbata1· and his followers. Th th f th e au or o e doc-
ument mentions the fact th at the Cabbalists used substitute names 

for God in their mystic speculations, and he states that it is 

a sin to use these names for anyone but Sabbatai. 

Sabbatai and his disciples had a great love for the psalms, 

and they considered the reading of the .psalms more important than 

the reading of the Mishna. 

Instead of reading the Shema before retiring, Sabbatai said 

it should be read immediately after sunset. 

In the Rosh Hashonah service, Sabbatai would begin his 

prayers before sunrise, for he believed that after sunrise the 

gates of heaven commence to close, and as a result the possibility 

of prayers being answered are lessened. On Yom Kippur, one could 

start his prayers either before or after sunrise, for on that day 

the gates of heaven remain open. 

In the ·111 J,_,f, instead of '). ?~.i'JJ) 71.fltf 11r.3 1Ntj'' 

Sabbatai would say 1>.Ji)i)» p1...Dt1 11r•41J' 'Ntjl ; and instead of 

,, ? r e' he would read 11.JpJ) j"N)'i? ·jJ~ ,,(> j 
-~--.....l!.P~J~?~J'L..J0~al!-l.l~?~-"~r~~-r-r-=---"--

r () he read.- f.vo 1r1J?1 ,· and for the instead of l1NP 1 ruU - - - -

J~/'/V , JZ.t.l\.Y he substituted , ,f;) 1 C e, j'J\~) • Through 

these chaQges Sabbatai clearly indicates that the messianic era 

11 d hope, but that he is the Messiah 
era is no longer an unfulfi e 

and that the Messianic era is a living reality. 

·. 
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The fourth 
i>?i'Yo of Sabbath (after Habdalah) he would 

celebrate joyously until midnight, and then say 1r1> 1 t1,v ,,.jr,,.,~ 1r./111YD if~ 

'This is the feast of _ the Messiah.' 

Thoug~it was the custom to read the Sedra of the week twice 

in the original script and once in the Targu.m, Sabbatai would 

read it by paragraphs, because of the uncertainty of the verse 

divisions in the Dible. 

He would not say the 1)J n.llr,J/ ../\ '11r;; daily before the 

'JN1r0 9 I J;J because it was too sacred a prayer to be read 
I 

every day. 

Every morning before the f ' .J J) ~ .J\ :> 7? and .1?? I .J\ ,1 .J\ ::> /;J 

Sabbatai would say C·Nfr,) ~ fi- r'' l.JJ\t?Jf .,,Q,, (J 11tOr. 

In the : v1 21C:,, for the Musaf for Sabbath and the festi-

vals instead of '/9 he 
-'-4 would say . ? 3 ; and 'liJ,,....:I?..._. _ 

instead of L;? L (J • 
I I 

In the prayer 

he added the word 
[ 

I) j r 1JJ .A I e, 2 [ 

which begins [ ir'.1) ?~Jl r;;.~ f e .JW 

1> ~ ,)triJ and read it thus: 

,1~11/C' ~ ~ f•JJ.tJJ 

In the 'Ahabah' prayer, instead of reading 

f 1 /t;? .J\liJ J:J -y i' 21rN fl\~ p f.Jtr •?1)/, he would read 

n r f d ' r ,1 n )' • ' ] I J.] If J../11 f. iU'!) ll..)}..L2.?iLJL..e.Jlt1 iJI' 1;JJ>I ; an ./ll'NNI, _ " N _ 

Before the Tahanun Sabbatai would not say the verse begin-

ning with ~~~_...J3~1~3---,N~''~'' but wo~ld start with ~~__,/u1~Jo~1L.-lr~1~n~?_. 

night when Sabbatai entered his house he would s ay On Friday 
(> ,..e • •Peaceful and blessed Sabbath." Then 

~~~~?~?LL/P'.:-lJNuL_r.P~'~\e~~~r'---_ . 
f t of proverbs followed by a Pizmone of 

the thirty-first chap er ' 

I~ 

\ 
' 
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Ari, then psalm XXIII, and finally the Kiddush. This procedure 

is still followed by many ob.servant Jews. 

Before Kiddush at night, Sabbatai declared that we should 

say :? /:::>$I .? 1 IY e , and in the morning --~?:;..t;l~:Al~E'uf~'J:....l....:;.J_..3...._ • 

The liturgical and ceremonial changes noted in this chapter 

are very important, not only for their significance, but because 

to our knowledge they are not quoted in other sources, with the 

exception of those which have been so designated. 

l 
l 
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Chapter III. 

ACTIVITIES OF NAT HAN AFTER SABBATAI'S CONVERSION. 
' .· 

The document ZLY does not give· us a complete account of the 

activities of Nathan after Sabbatai's conversion. However, the 

few scattered ace t · oun s of ~athan's travels give us a general pic-

ture· of the role he played in con~inuing Sabbatianism, even 

though the Messiah himself had fallen into disrepute. Nathan 

was in Gaza when he heard of the conversion of Sabbatai Zebi.
1 

Instead of being disheartened at the news of the apostasy, be 

accepted it as part of the divine plan, and he immediately con­

cocted a reason for Sabbatai's acceptance of Mohammedanism. Sab­

batai had accepted Islam, for it was necessary for him to select 

the sparks of holiness from Mohammedanism before he could pre­

pare the world for the kingdom ~ the Almighty. It was for sim­

ilar reasons, Nathan stated, that Abraham had married Hagar, the 

Egyptian; Jacob,the daughters of Laban; and Moses the daughter 

of Jethro. Nathan immediately departed from Gaza with twenty­

five faithful disciples to visit Sabbatai, to bow before him 

and pay him the homage which was his due. While on his journey 

he met the pious Cabbalist Denjamin Halevi, and his son ~olomon, 

and after a lengthy conversation with them, he convinced the 

Halevis that Sabbatai was still the Messiah and that he would 

undoubtedly reveal himself in the near future. The Halevis 

~athan's arguments that they wrote a let­
were so impressed with 

telling the people therein not to be mis­
their community ter to 
the false rumors about Sabbatai, the king and the Messiah. 

led by 

P
eople to remain unshaken in their faith in 

They impiored the 
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Sabbatai, for his con 

version was the result of a heavenly decree which could not be 
committed to writing. The letter ended with 

the2statement that ~athan the Prophet 
has clearly proved this to 

us. 

The ZLY document does not 

where he made his headquarters 
mention Nathan's visit to Damascus, 

for a while. Graetz reports that 
when Nathan heard f S b 0 a batai's apostasy he betook himself to 
Damascus and from thi it h s c Y e directed his correspondence and 
secret propaganda to the i var ous communities, asking them to fort-

ify th ems elves in their f 1th f " a , or cabbatai's apostasy was beyond 
3 

human comprehension. Both Emden and Rycaut quote the letter 
4 

which Nathan. sent from Damascus to the believers in Aleppo. 

this letter, he tells the people to be courageous even though 

they had heard strange things about Sabbatai, for all his acts 

are miraculous and wonderful. In the near future it will all 

become clear. In the meantime, it behooves them to await the 

salvation of the true Messiah. 

In 

Nathan's journeys from Damascus to Adrianople are likewise 
5 · 

omitted in the ZLY account. The ZLY document next speaks of 
6 

Nathan when he is in the vicinity of A~drianople. When the 

Hakamim of Adrianople heard of Nathan's nearness to their city, 

they feared that he would again arouse a Messianic fervor among 

the people and as a result endanger their lives. They therefore 

Of their representatives to meet Nathan, and 
sent four or five 

i th city In order to make his to warn him against enter ng e • 

the City the more difficult, the communities of 
entrance to 

Aleppo excommunicated Nathan, and therefore 
Adrianople and 
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compelled him to change hi 1 
s P anned itinerary. Both Emden and 

Graetz agree with th . 7 
e account in the ZLY document. 

In 1668 Nathan journeyed with Samuel Gander to Corfu. He 
only remained there a few days, and while he was there he re-
ceived a letter from Joseph Zebi 

8 , the brother of Sabbatai, who 

lived in Zante. Graetz mentions Nathan's visit to Corfu, and 

he states that from there Nathan dire;ted his corresponden~e to 
9 

the city of Zante. The ZLY document reproduces Nathan's answer 
10 

to Joseph's letter. In this letter Nathan calls Sabbatai 

ft .fr :J..fl-. /)u I 
7_ ~ _ • t is interesting to note that the numer-

ical equivalent of this phrase equals 1;>3 '.life • Nathan 

reiterates his belief in Sabbatai Zebi, and states that Sabbatai 

did not profane himself by donning the turban. oe attempts to 

prove fr om the Talmud that the true redeemer will be degraded 

and persecuted because of the sins of Israel . He claims that 

the conversion of Sabbatai is analagous to that of Esther, who 

through her conversion brought about the redemption of her people. 

The real r eason for Sabbata1 1s conversion ca~not be revealed for 

it_· is a divine secret which only a chosen few can understand. 

The letter ends with a cheerful note, in which Nathan sta tes that 

soon all of us will witness that which our ancestors have not 

been privileged to experience,--the coming of the Messianic age. 
11 

Nathan travelled from Corfu t o Venice. According to 
12 

Graetz, Nathan arrived in Venice during Hal ha-Meed of Pass-

over in the year 1668. When the Hakamim of the community heard 

of his arrival, they issued a warning to the people saying that 

they would excommunicate any man or woman who would admit Nathan 
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to his home. 
The Rabbi of Venice, Samuel Aboab, visited ~athan 

and urg ed him to leave the . 
city, for he feared that a misfortune 

would befall the community if N th a an persisted in remaining there, 

will of God and but Nathan responded that he was following the 

that he would not be instrumental i·n b ringing harm to any Jew in 
Venice. Shortly after Aboab' s visit to l~athan, two high govern-

ment officials happened to see Nathan, and they were so favorably 

impressed with. him that they invited Nathan to visit them. Nathan 

stayed at the home of one of these men for two days and one night, 

and was very graciously entertained by his host. Then, the two 

officials presented Nathan to the .Jews of the community of Venice 

and forced them to allow Nathan to remain in the city. On the 

second day of Passover, the Vews of the community forced the fol­

lowing confession from Nathan. "Though I formerly stated that 

I saw a heavenly vision similar to that of Ezekiel, and though 

I prophesied that Sabbatai Zebi is the .Messiah, I erred. The 

vision has no reality whatsoever, and I agree with ~ the Rabbis 

and Gaonim of Venice that everything which I prophesied about 

Sabbatai is false and is of no value." But since Nathan was 

forced by mere strength t o revoke his words, he deceived his in­

quisitors by the manner in which he signed the confession. In-

s tead of' writing /w•.J 2 /.Jl..J •Jtr he wrote UN 1.J fJ /JIJ (' ~1r • 
I ( I I 

( Jt/(c d.Jftr-f! "Jr ) insinuating that he was absolutely forced 

d t This Same confession is recor~ed in to sign this ocumen • 
13 

J\Jlr.Ji''J J\)IJ\ without the variation of a word, but 

this account would lead us to believe that the confession was 

h 1 ion This account states that not obtained throug compu s • 
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Aboab was chiefly r esponsible for · the 
confession, and also names the three w·t 

i nesses to the confessi.·on 
of Nathan. 

Even though the 
ZLY document was Written by a Sabbatian, 

in this instance his 
account is the more accurate one. We know 

that Nathan was hounded and t 
14 persecu ed during his travels after 

he left Damascus. 
We are also informed that Nathan continued 

preaching Sabbatianism after th" 
is confession, and it would there-

fore seem incongrous for hi·m t 
o make this confession of his own 

free will. 

15 Graetz say s that from Venice Nathan went to Livorno. The 

ZLY ~ocumenf6gives his intermediary sojourns before he arrived 

in Llvorno. Nathan was put on a small boat at night with 

Samuel Gandor and a third man from Venice. They were sent to 

a certain individual in the 11 Finale di Modona with instruc­

tions that he escort them as quickly and as secretly as possible 

to Florence, Italy. ~ben they arrived in Florence, the Chris­

tians mocked them and shouted, "This is the ~ewish Messiah," but 

they were allowed to ride safely through the to\m. They contin­

ued their journey safely via Bologna to Livorno. Nathan dwelt 

peacefully in Livorno for quite some time, passing his days 

studying Torah with~ the Hakamim. Brom Livorno he went to Rome, 
17 

and then he returned to Livorno. Nathan finally left Livorno 

to go to Ancona where he stayed for three weeks and had· secret 

conferences there w1thfeveral Sabbatians. Then, he went to 

Ragusa, a town in southern Sicily, and from thence he returned 

to Turkey. The ZLY document correctly claims that it is evi­

dent that ~athan travelled for missionary ~u!poses, and not to 
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escape his persecutors as bi's opponents claimed. 

While enroute to Turkey, l~athan wrote a letter to Caleb, 

the priest, telli him th ng at he knows that Caleb was shocked by 

the news of h · 18 is confession in Venice. In the letter he defends 

his action and says that he did not declare his prophecies false. 

He merely stated that at this time he did not ·have the pow·er to 

perform a miracle--that his activities in the city would not 

cause grief to any Jew in the city, and that he was travelling 

t o fulfill the will of his Possessor. But they compelled him to 

revoke his own words and to confirm theirs, and they threatened 

him with death if he did otherwise. However; through th~ aid 
y..I. 

of· faithful friends ,.escaped and continued and continued on his 

journey ever mindful of his mission to announce the nearness of 

the messianic era. 

Nathan went to the land of Korea, and from there he went 

to Saloniki where he was greatly honored. From Saloniki he went 

to Adrianople and was hospitably received there, even though he 

had been excommunicated in that city previously. Then he went 
19 

to ~~~~---~~fi~'~J~t.~~-'~ where he dwelt many days. The ZlY doc-

ument is very accurate concerning Nathan's travels and the places 

he visited, but there is no doubt that this document was written 

by one who was sympathetic to the Sabbatian movement, for he 

has an apologetic tone when he speaks of something discr editable 

to Nathan, and an unconscious admiration for j,iathan is reflected 

throughout the document. 

I 
I 
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Chapter IV. 

SABBATAI ZEBI AFTER HIS CONVERSION. 

The material in ZLY concerning the activities of Sabbatai 

Zebi after his conversion is important, because it narrates 

I\ incidents not found in other 

\ 

sources. However, it lacks the 

\ historical perspective shown in t he works of ~mden and Graetz. 

Baruch ben Gerschon in his history makes no attempt to show the 

demoralizing effect of Sabba tianism upon world Jewry, nor the 

sudden change of heart which Israel mani fested towards t heir 

apostate ~essiah. The author was either unaware of Israel's 

burning hatred for this man who had duped them (which is highly 

improbable) or he was tactful enough as a historian to consciously 

present a point of view tha t would be consistent wit~the exal­

tation of the Jii&.es s iah. In J\ 1Jr.J1'1) .A ? IJ\ we are given an idea 

of the bitter hatred of the Jews towards their Sabbatian breth-
1 

ren. When the Jews realized how fortunate they were to escape 

persecution and possibly massacre by the Turkish officials due 

to the political significance of the messianic movament, they 

evinced an intense hatred towards those Jew.s who had compelled 

them to believe in Sabbatai. Fortunately, the wise and unifying 

policy of the Rabbis made a speedy recons truction of world Jewry 

possible. They used that most effective weapon, excommunication, 

to bring about harmony in the camps of Israel. They publicly 

proclaimed that they would excoilllDunicate anyone who harmed a 

Sabbatian, and they effectively preached the policy of reconcil-

those Who had erred, but were willing to again 
iation towards 
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follow the true faith of their fathers. 

After Sabbatai's 
2 conversion, his wife Sarah gave birth to 

the boy, and named him a son. Sabbatai himself circumcised 

Ishmael Mordecai. Later the pair was blessed with a girl. No 

doubt these births ought t 11 o s ence those who questioned the 

virility of Sabbatai, but desp1·te the reported pirth of these 

two children some authorities are still skeptical concerning 

this issue. 
3 

The unreliable Cuenqui document also reports the 

birth of lsbmael and his circumcision by ~abbatai in the king's 

palace. 

Shortly ai'ter his conversion, Sabbatai induced his brother 

Elijah and his eldest son to become converted to Mohammedanism. 

Many other Jews also followed Sabbatai's example and accepted 
4 

Islam. Many Jews still maintained their belief in Sabbatai, 

and he received messengers and letters from all over the world, 

some of the letters coming from places so distant that it took 

sixteen months for them to reach him. Sabbatai was o£ten seen 

at the mosque praying, and some of his visitors would join him in 

prayer and later become converted. The belief in Sabbatai still 

. persisted in various circles throughout the world, for the mes­

sengers would tell Sabbatai that prophets in their land were 

still prophesying that the advent of the ilessiah was near. Sab­

batai would not commit himself, but in order to appease the-vis­

itors he would give them a signed letter that they had found the 

man about whom the prophets in their country prophesied. 

It seems that Judaism was too deeply ingrained in Sabbatai 

tit Pletely Though. we are told that 
to permit him to forge com • 
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he used to visit th 
e mosque almost every day to pray, he could 

not have done so •t 
wi h full sincerity,· for at the same time he 

observed many Jewish practices. 
It is reported that while he 

was in Adrianople he used to 

teries--that he studied with 
wear Tzitzith, and put on phylac­

the Hakamim, prayed in the synagogue 
and observed all the Mitsvos 5 

as previously. This vacillating 

policy of observing Judaism at one time and ~hammedanism at 

another is also mentioned by Rycaut and the author of the first 
docum~nt in " :\ > iJ f\ 

6 
'o./,11r.J 1 1 ""' 1~, • The latter document reports 

that Sabba ta! and his disciples instead of saying f;, .;e' rNe 
(' - 7 

would say } z;v e' YAie • Sabbatai' s dual life must have 

had a disquieting effect upon him, for we are t old in a letter 
8 

written by Solomon Katz in 1672 to his brother, that he stayed 

with Sabbatai in Adrianople for about eight weeks, and that Sab­

batai suffered from insomnia, and could not sleep for more than 

two or three hours at a time. This letter is quite important, 

for it indicates that Sabbatai still had ardent followers even 

among the Rabbis. Katz, as late as 1672, refers to anti-Sabba­

tians as heretics or unbelievers. If we are to give credence to 

this letter, then Sabbatai was again gathering a large co~ort of 

believers in him as the Messiah, for Rabbi Katz ends the letter 

by stating that our maste r is being recognized by more people 

every day. He publicly proclaimed himself, even before the Turks, 

as the Messiah of israel. Solomon Katz pleads with his brother 

to faithfully believe in our King, our Lord, the Iwlessiah, Sabba-

this faith is greater than the whole Torah. He 
tai Zebi, for 

hi Po1·nt by showing that the numerical value· 
cleverly proves s 

of 1 P.fi equals --~1);..:...J"'-'1.e .... 1i_r_ •· 
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f' 11r ''r/Y ,/:; ,111 of clofia still believed in Sabbatai 
despite bis conversion, and upon the death of Sabbatai's wife 

Sarah, he consented to allow his daughter to marry Sabbatai. 

But this unio n was evidently contrary to the 

fore the 
9 

died. 

nuptials could take place the bride 

divine will, for be-

and her brother 

Sabbatai and 
10 

Constantinople. 

a group of converted Jews left Adrianople for 

Several Jews of that city whowanted to wreak 

their vengeance on Sabbatai for his apostasy reported to the 

governor that though ~abbatai was a convert, he observed many 

Jewish customs and attended services at the synagogue. Sabbatai 

admitted the truth of these charges when brought before the gov­

ernor. Though the governor pronounced the death penalty on Sab­

batai for t his act, he did not take final. action before getting 

the consent of the Sultan. The Sultan instead of complying with 

the sentence gave orders to revoke the judgment and to give Sab­

batai his fre edom. When the governor heard of Sabbatai
1
s liber-

ation by the king he was enraged, and he t old the king that such 

leniency would encourage similar action on the part of other 

converted Jews. As a result, the king had Sabbatai banished to 

Dulcigno, where he stayed until his death. Graetz states that 

Sabbatai displeased the king because of his constant association 

with Jews, and as a result his allowance was forfe4ted and he 

was banished from Adrianople to Constantinople. Later he was 
11 

banished to Dulcigno. 
Sabbatai wrote to Joseph PhilP~of, the head of the Saloniki 

daughter in marriage~~ Philosof was re­
Yeshibah, asking for his 
moved from the oftice of president of the Yeshibah, and was no 
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longer supported by it 

Almost to the end 

because he approved 13 of this match. 

the Messiah .• Be may 

Sabbatai maintained the belief that he was 

have become slightly demented befor~ his 

death, for he sent a messenger to the believers in ~ofia, and 

told them that if they will obey his instructions he will make 

them wealthy, and they shall be privileged to see the salvation 

of God. In a letter he wrote to 1~~),~ J ~~~~~-~J~·~~~J~t~', Joseph 

Carillo he savs come to f ~ d J me or ~o has made me Lord over Egypt. 

You and your friends the nabbis, A braham and Isaac, shall wit­

ness the salvation of the Lord. ~t seemed that Sabbatai be­

lieved in himself as the divinely ~ppointed Messiah and continued 

to delude himself with visions of the day when he would reveal 

himself to the world and br ing about the messianic kingdom on 
14 

earth. 

In ~1shr1, 1676, Sabbatai called for his brother Elijah 

and his wife and told them that he was going to die on Yom K1ppur 

at the time of Neilah, and he left instructions with them that 

be should be carried t o a cave by the sea. he also said that on 

the third day after his death the prophet Elijah would visit the 

cave. Of course everything ensued as predicted by Sabbatai. 

When his brother a rproached the cave three days later , he was 

astonished to see it empty, and was even more bewildered over 15 

the phosphorescent glow which permeated the cave. 

There is no doubt that the author of the ZLY document dis-

an arde
nt Sabbatian, and as a result was more 

cussed above was 
1 

d about Sabbatai than be was in 
interested in givi~g us egen s 

His constant reference to Sabbatai 
recording historical fact. 
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as 
l..J'.Jlf/( and the repeated additions of __ __,_1.J.1.1...:..~'---.:...~-/_:J_'_ 

to his name substantiate thi· s claim. H is concluding paragraph 

is an admission in itself. He states that this is a brief his-

tory of the deeds of our Lord, Sabbatai Zebi, the Messiah of the 

God of Jacob, and the Rabbi Nathan Benjamin, the true and right­

eous prophet. 

The MGL document contains a song written in derision of 

Sabbatai Zebi and Nathan the Prophet, which presents a radical 

difference from the Piyutim and prayers which almost deify Sab­

batai. This song of ridicule against Nathan and Sabbatai after 

his conversion clearly demonstrates the quick change of heart 

of the vews of Amsterdam toward their former Messiah and his 
16 

prophet .1.-.athan. 
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Chapter v. 
NEW MISCELLANEOUS INFORMATION IN THE INJANE SABBATAI ZEWI. 

In the 
'"3 \.J}?e '..J'../';f' , the LSC document recoras 

a very interesting l etter written by an ardent believer in Sab-

ba ta i in response to a lett i er wr tten by the following violent 
Dl"I t f s (V'Jl -I.' 

op~nen s o abbatai and other Sabbatians: Hayim Benveniste, 

Solomon Algazi, Solomon,
1

son of Abraham the priest, and 

1' ;::> Ju ' ? ' "7 'I Th J • e above opponents had previously 

\ warned the writTu\of this letter of the blasphemous activities 

of Sabbatai from his early days until his conversion. They also 

spoke against ~athan Benjamin, and stated that many Hakamim had 

declared that they had heard Nathan admit that his vision did 

not concern Israel. They also concluded that Nathan's dreams 

and visions were all false, for no prophecy of his had ever been 

fulfilled. The writer of the letter admits that Nathan's vis-

ions were of a personal character and did not concern Israel. 

Since the writer's principle motive is to answer the questions 

asked of him about Sabbatai, be does not linger long in his de­

fense of Nathan but proceeds to give bis theory of how the 

Messiah will be revealed, and what the nature of the Messiah will 

be. 
H~ states tbat some people believe that the •essiah will not 

be born of woman; because the Talmud and Zohar ref er to him as 

sitting in Paradise or in the heavenly Yeshibah. However, the 

author of the letter asserts that the birth of the Messiah is 

l b t foll
ows the usual physiological laws, and 

not miracu ous u 
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that the Talmud and "'ohar 
ref ~r to the spirit of the Messiah and 

not to the ~essiah himself. It 
is throug·h the spirit of the 

Messiah that he will b e able to redeem the ~ r .ews and per orm all 

the miracles pertaining to the redemption. tie gives further 

proof that the Messiah is a mor tal being by postulating an~ inter­

esting theory which is akin to the belief in the spiritual ~vo­

lution of the •essiah. There is a potential Messiah in every 

generation, if the generation is meritorious. Were it not for 

the fact that the writer has Sabbatai Zebi in mind as the Mes~iah, 

we might assume from this statement that he envisioned a messi­

anic era from the collective spiritual efforts .of -a generation 

zealous in its efforts to bring about a reign of righteousness. 

He characterizes the true Messiah by the following outline: 

(1). The Messiah will be born of woman. 

h . 11 b f' ?lb' \,~ , (2). After his revelation e wi e a __ -!.-...;,.__..;...__ 

accursed, blasphemed, and disgraced before rising to his exalted 

estate. 

(3 ). His strange astions and words will cause the Israelites 

b t the 1dessiah will remain pious be­to stop believing in him, u 

cause it is the will of God. 

(4). He will. forcibly become profaned from a stat~ of 

to the conversionlof Sabbatai. 
ness. This no doubt refers 

holi-

(5). His 11 be brought about by an unrecog­
revela tion wi 

nized prophet. 
(Most probably Nathan.) 

(Q}• It is incumbent upon 

is established. his genuineness 

us to believe in him even before 
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Sabbatai's messianic career 

all the conditicns in this 
definition of the Messiah B t 

i i t
. • u the author l eaves little 

mag na ion, for immediately to t he 
after defining the •essiah he says, 

the -essiah, and what his right and now let us see if ~abbatai is 

to the dignity of this office 1 s. 

The writer names 1680 a th 5 e year of the redemption. He 

therldescribe s the mythical kingdom of the Sambatyon, each of the 

ten tribes and it 1 s nsignia, and finally a king by the name of 

Joseph who is said to be the .i!Messiah ben Joseph. 

a a a did not die, even though most He then states that s bb t 1 

people believe that he did. There is a similar statement in the 

J\ttrJ/ ,l .JI 71./\ that many great Hakamim believed in Sabba-

tai after his death and said that he was the true ~essiah. They 

believed that Sabbatai still lived,, but tha t he was hidden, and 

that he had disappeared from human sight. Others thought that 

he would remain hidden in the vicinity of the ~~__.,_J ~6~#~'_JP~ 
2 

until he was prepared to reveal himself to the world. 

Despite the fact tha t the author previously had announced 

that the redemption·, would take place in 1680, he writes near 

the closeLof his letter, that the redemption of Israel is known 

only by God. Therefore, the •essiah himself does not know whether 

he is the true redeemer, whether he is the Messiah b en David, or 

the Messiah ben Joseph. This :..is part of the divine plan, for 

the Lord does not want the people to be too certain that every­

thing in his vision pertained to Sabbatai, but the future was 

revealed to him only with reference to the Messiah ben David. 
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But Nathan's vision about 
Sabbatai going to the Sambatyon may 

true. He ends the letter be 
by saying that Sabbatai has not yet 

revealed himself, and again by saying that ~abbatai is still 
living. 

The LSC document has another letter not quoted in other 

sources, which indicates that Sabbatai still had zealous adher-
3 

ents even after his conversion. The writer ·of the letter states 

that on the night of Passover in the year 1668, God's holy spirit 

hovered over the true Redeemer, the great, pure, and holy Sabba­

tai Zebi, and commanded him to redeem Israel at that time, but 

Sabbatai answered: ''! will redeem them only in accordance with 

my first agreement with You, that Israel experience no suffering 

prior to the redemption; otherwise, I would prefer delaying the 

redemption." To which God answered, "You are more merciful than 

I am for My children. However, since you wish it, l will redeem 

Israel of one-half of its sufferings, and burden you with them 

instead." Sabbatai responded to the holy spirit by saying, "It 

is better that my glory be profaned, that through this prof ana­

tion the glory of Israel may be increased • From the day I left 

Judaism and wandered among the nations, I attracted many non­

Israelites to the faith of Judaism. When Israel sees the tens 

of thousands of people who were added to ~udaism, they will com­

pletely repent and alter their ways.n Then the Lord gave Sabba­

tai the key of resurrection, and Sabbatai blew over the bones, 

and immediately one man arose, mounted Sabbatai on a lion and 

"Bring him to Moses, who now dwells on the 
said to the lion: 
other side of the Sambatyon, and tell Moses that Sabbatai is in 
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such haste, because this is 

the mighty redemption in 
not the redemption of Egypt, but 

which I will gather Israel from the four 

and that it 1 corners of the earth , 
in the redemption." 

s necessary for him to help 

The author ends th e letter with the following beautiful alle-

gory: On the seventh day r p 0 ·assover, God invited our Lord, Sab-

batai, the - · h essia ' to a great feast at which twelve thousand 

angels, and the patriarchs were present. In the midst of the 

feast the Lord asked this question. Wh at shall we do with a child 

who is healthy and well formed but ki cks violently in hismother's 

womb? The patriarchs answered, we must weaken the strength of 

the child, soften him, and decrease his size until he stops kick­

ing. Sabbatai's face became pale when he heard these words, for 

he understood that God referred to Israel who was kicking and 

profaning His glory. ile therefore said, Shall we not ask the 

mother of the child is she is willing to suffer her travail in 

order that her child may be beautiful and praiseworthy?'! When 

the patriarchs understood that Sabbatai referred to Israel, they 

blessed Sabbatai and said, "Blessed be thou, the father of the 

multitude. Ble~sed be thou, faithful shepherd." l\,0i.\wP' 

A Tlortion of the document SOD was written by /J2c'tr.J ft''f' /?1/rJ ~ 4 I 

and David Yitschaki in 1672. This account is somewP'i\t confusing, 

but is of interest since it offers material not found in Graetz 

or in 
...1)J1rJi'fl ../\J~. There is no continuity or logical 

d t 
lt presents at length isolated in-

sequence in this ocumen • 

th li Of 
Nathan Sabbatai, and other Sabbatians. 

cidents in e ves , 
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Though much of the t . 
ma erial in this document is 

will attempt we nill nonsensical, we 
~ttem,t to outline 

rated by the a few of the events nar-
authors. Th e document begins with the statement 

that when Moses Piilhe· iro was in Livorno, he investigated the 

prophecies of Nathan Benjamin. Nathan was at that time absorbed 

of Rabbinic literature in the study , but a 'soul' came to him 

and began to teach him the wisdom of the Cabala. At times the 

soul appeared in the form f o a pillar of fire, and at other times 

in the guise of a person. Pi nheiro asked ~athan if he knew what 

'soul' i·t · was, and .tiathan said that he did, but he was not willing 

to reveal the identity of the soul because he did not wish to 

exalt hims elf thereby. One time the 'soul' appeared to him while 

he was praying, and though he lost consciousness for twenty-four 

hours, his eyes remained open and he seemed to be aware of every­

thing roundabout him. Be told Pinheiro that he saw everything 

through the light which God created on the first day. Then, 

Nathan swore and testified that he found the book of Abraham 

(probably refers to the forgery of Abraham Yachini) which con­

tained the vision of Abraham and the benediction with which he 

blessed ~saac. Nathan told Pinheiro that he studied Cabala with 

Sabbatai for six years, and that Sabbatai would make the most 

difficult passages appear simple. 

Nathan also speaks of a book which he discovered and in 

which both the past and the future activities of Sabbatai are 

recorded. 
This book mentioned Cabalistic customs, of which the 

following are representative: Do not eat radishes because it stim-

ulates the emanations of evil powers. 
Garlic drives it away. 

j 
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Thereforejeat •t 
l on Friday night. 

hit 1 It is not necessary to wear 
w e c othes on Friday nights. The book t s ates that Sabbatai 
should not be called t,J 'JI f./r but 

In the document ~~~-1..::1Juc~1~J~1r~ instead. 
SOD it is stated that sometimes Sabbatai 

would sign his name G, AL ' tr# ' as the Turks write the name of 

their prophet, but he would more often use the following changed 

spelling of the name r ( ' ./l'N'irttJ) stating truth]. 

Sabbatai would also sign his name as <1' 71 C , and he 

spelling it thus t~21~, the last 

J) ' I,) , the numerical equivalent 

would change the ~ to __d_, 

two letters of which equal 

for God. The first part of the name, -2.!.Jl_ , means mountain, and 

therefore t.J71C, Sabbata.i's name means 'Mount of the Lord.' 

The same portion of the document SOD reports a discussion 

between two Rabbis, in which one of them asked how Sabbatai can 

be the -essiah, since he is not a descendant of the House of 

David. The other Rabbi answered that Sabbatai's Davidic ancestry 

is derived from the verse 
'1)~ f'i''iJ t/)Ne , and he used 

the following ingenious method to prove his point. The first 

letters of the first two words, the~ and tha _1_ respectively, 

·~3 ·~Pe ; the second letters of the first two words 
represent 
have the following significance: the __J:f_ is an abbreviation of 

711 • Therefore, from the 
)' :J,j/V and the ~ represents 

first part of the verse we derive ___ __,.l,..;.'-=~'---Y::...-;..?=.:>-.N_' .:-;> 3 ___ '.J\~;J~e-• 

The _J2. in the first word and the __!.. in the second word spell 

firs
t word and the last three letters of the 

_:j]_; the ___}_ in the 

f 
~I The reconstructed verse therefore 

second word spell'' • I "3 'Ape nsabbatai Zebi of 
reads f 1 rl '0 ~I~ y:;.;N ,., ··

11 

• 

the seed of David lives eternally!" 

{ 
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The following . is also an interesting d 1 er vation of Sabbatai 
Zebi. If we use the last letters of t he words in the verse in 

, ?.3 e :> r 1:...1 _1 __.?-L.l.J n~Jlc..!:..?:::..~ _::;,_'.J\1.1J\!1=..JU?~1.'iJr:.. -- v , and reconstruct Ezekiel XX:l5, 

them in reverse 

to which we add 

order omitting th 1 e ast word, we get 'J\;; e 
the last word of the verse i ?.3 __ _x.:..:......:: 

S 

__ ...:_.::::___• 

everal of the t s ories about Sabbatai in the document writ-

Nagara and David ten by Reuben Jacob Yitschaki are ludicrous but 

we will cite at least one of them to ' indicate the type of leg-

ends that were being circulated about Sabbatai. It seems some-

what pr ~sumptuous for us to consider the following account a 

legend, since the pious ltre1 .., 1::1 ,\o·"' --~~~_..:.:.:...::!..:..~~:...._~~__..!~v~1~·~ of Rhodes 

testified before hathan of its veracity, but we will let the 

story speak for itself. Sabbatai stayed with 

for a month and studied the Zohar with him. A group of twelve 

scholars assembled at his host's home, and Sabbatai took the op­

ortunity of convincing this group that he was the true Messiah. 

He took twelve sticks about a cubit long, and on eachstick he 

wrote the name of one of the scholars. Then he bored a whole in 

the top of the sticks and tied them together with a string. Sab­

batai commanded the sticks to stand up on the tab1e, and go to 

the individual whose name was written on it, and lo and behold, 

the string broke, and after the sticks had performed the 'dance 

of the wooden soldiers,' they playfully scampered along until 

they round the manwwhose name was engraved on them. Sabbatai 

then made the scholars take an oath that they would not reveal 

what he was about to tell them• that he is going to redeem Israel. 

First he will go to Palestine, live for a year inthe cave of 
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Simeon ben Yohai, and three years afterwards be will reveal 

himself as the ~essiah of Israel. 

The other tale of. Sabbatai's journey on an Arabian horse 

to the wilderness of Sinai is even more fantastic, but we will 

not burden the reader with a detailed account of the trip. 

These and other tales indicate that legends and gospels 

about .Sabbatai were current after his conversion, and these 

S tories were continued after his death. f. _/ , 
~~ 

l \ ~ ( d c:. -1'.;.fJA 
{__ . J;.·1) 1 j1t~ (,J \ _J"~.1V- I 

v 1\ ,, _ 1. . r r 
. r . • ~·· 

/'~f y. l• 
,, jJ 

' 
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Chapter VI. 

NEW SABBATIAN PER SONALITIES IN "INJANE SABBATAI ZEWI." 

A. JOSEPH OF TYRE. 

We have al d rea Y indicated that the conversion of Sabbatai 

did not completely end the messianic frenzy. In fact, we find 

organized repercussions of Sabbatianism for at least fifty years 

after the death of s bb a atai Zebi. Many fanatical disciples of 

Sabbatai continued the Sabbatian faith, and succeeded in gathering 

followers in the various countries in which Jews lived. In addi-

tion, there are several prominent apostles, or f · :r 'rlN , 

as they are called by some authorities, who preached fantastic 

Sabbatatian doctrines after Sabbatai's conversion, and continued 

these preachings even after his death. Joseph of Tyre was such 

an apostle. It is difficult to determine whether he was an actual 

historical character, or whether he was merely a legendary figure, 

inasmuch as the JT document is the only source which mentions 

him. The account in this document would of course lead us to be-

lieve that this man did live, and that he played an important 

part in continuing Sabbatianism, since it cites many incidents 

in his life, explains his messianic theories, and also inclufes 

letters written by various individuals about Joseph of Tyre. 

This •inspired preacher' received his revelation through a Maggid. 

/

./ illf~ id is not clear, but this source implies 

1 
The nature of the ~gg 

I' that it was something akin to a divine voice, or perhaps a spir-

itual urge within a man. 
The Maggid was also capable of phys-

and 1
·ts supernatural powers might be likened 

ical manifestations 
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to the activities of th e intermediary 
of the Log powers in Philo's system 

os. When Jo~eph of Tyre 

M id 
was asked to describe his 

agg ' he said· "I d • o not know who is speaking to me. I hear 

All my senses are confounded 

know whether I am in h 

a voice whi h · c impels me to speak. 

and I do not eaven or on earth." Th e Mag-

gid appeared to Joseph, who was an ignorant but god-fearing ma~, 

on the evening of Rosh Bashonah 1674 and announced the coming of 

the Messiah to hi m. Joseph was bathed by the Maggid with a small 

flask of water. E very evening Joseph would place this flask- at 

the head of his b d d e , an this fla sk would miraculously generate 

water until the room was flooded. Then Joseph would have a vis-

~ heaven, and a celestial ion in which he would see Sabbatai Zebi ; 0 

voice would proclaim, Sabbatai is the true redeemer, the Messiah 

ben David, Rabbi Nathan is bis true prophet, and you are the Mes-

siah ben Joseph. 

The reputation of Joseph of ~yre spread to the outlying com­
.A".d,t~'-'?! 

muni ties and as a result several leading Jews of l l 1r11 C•C visited , 
him in, order to bolster up their belief in Sabbatai as the re­

deemer of Israel. Joseph prov~d to them from the Zohar, from the 

apocalypse of Daniel, and from the story of creation tha t Sabbata1 

is the redeemez· , and that the redemption would occur on the eve 

of Passover in the year 1675. However, the visitors were not 

yet convinced of the redemption, and they asked Joseph have the 

llaggid perform a miracle for tbem. Joseph responded that we need 

no greater miracle than the fact that, he who was formerly an 

ignoramus was n ow a master of Hebrew learning and that be under­

stood the deepest secrets of the Torah. This statement, and his 
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assurance that neither he nor any of them would be harmed as the 

pronouncing that Sabbatai was the messianic 

converted man 

result of his publicly 

redeemer, y opponents of Sabbatai into faithful ad-

The people again herents. participated in a great repentance in 

order to hasten the advent of the Messiah. 

Joseph of Tyre explained the delay in the redemption of 

Israel by stating that according to the di"vine will Israel would 

P ev ous y but Sabbatai prayed have been redeemed ten years r i 1 (1665) 

before God to delay the redemption ten years in order to avoid 

the P'f!JN •fp!!.._ (the suffering which the people must endure 

prior to the ~essianic era) and to save the 'unbelievers' from 

the heavenly decree of de~th which would certainly have destroyed 

them were it nor for Sabbatai's intervention in their behalf. 

With reference to Sabbatai's conversion, Joseph of Tyre pro­

posed a belief similar to that of the idea of the 'suffering ser­

vant,' stating that Sabbatai was conver t ed in order that he might 

take upon himself all the suffering of the people in the a·t.11 • \;tn 

Joseph of Tyre also states that Sabbatai was converted in 

order that he might dr~w the holy sparks out of Mohammedanism, 

He did not become a Christian for Mohammedanism bad already ab-

sorbed all the holy radiations from Christianity. 

A letter written by a Jew of '" 1) f o to his brother in 

Livorno repeats much of the above information ab~ut Joseph of 

Tyre and gives us further particulars about him, This letter 

was written on the twenty-fourth of Ellul in 1675, on the second 

The writer states that the Hakamim asked Jos-
day of Passover. 
eph why his prophecy that the llessiah would be revealed on the 



74 

first day of Passover in the 
fulfilled. Joseph 

repli d th 
year 1675 was not 

e at th e redemption was aga · in delayed due to the exces-
sive sins of lsrael. The letter further inf 
claimed that · orms us that Joseph 

he was the M.e . ssiah ben Joseph--that his face shone 

with such brilliance that it was not possible for a man to look 

directly at him, and that it was necessary for the Hakamim to 

separate themselves from h. i.m a partition when they spoke to him. 

When asked the time of Israel's rede~ption, Joseph responded 

that it was very near, and that it would undoubtedly occur in 

1676. The Mar . - t · anos in . he ~st placed so much faith in his pro­

phecy that they actually prepared themselves for the journey to 

Jerusalem. 

The date of Joseph's death is not given. Though Joseph of 

Tyre's prophecy was not fulfilled, the writer of the JT document 

claim.s that Joseph was a true prophet, that his prophesies were 

not a deliberate attempt to mislead the people but were rather 

due to a somewhat obscured vision of the divine will. The docu­

ment also states that Israel could not be redeemed until it had 

repented completely of its misdeeds. Thus far, Israel had re­

pented only of its sins against God, but had not as yet concerned 

itself with humanitarian ideals. The Jdessiah will not reveal 

himself until the ..iews have repented of the injustice·s towards 

their fellow-men. The writer of the document laments the fact 

that not even one instance was recorded of a man voluntarily re­

turning a sum of money which be obtained dishonestly. However, 

be exhorts the people not to despair and not to give up the hope 
u i h 

1
·n the.i·r days, for God can shorten the 

of witnessing the mess a 
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time of the e 11 x e, as he did in Egypt. 

sential for redemption, f or 
Faith is absolutely es-

it was only th 
the Jews were rough their faith that 

redeemed from Egypt. 

,, 
B. RABBI HOSCHEL. 

The SOD document in "Injane Sabbatai· Zewi" contains a long 

nine page account of a rather myst~_r,ious character called Rabbi 

Though the account · s 
3 

Hoschel. in OD states that Rabbi Hoschel 

played a conspic 1 uous ro e as a post-Sabbatian, and that his re-

nown was almost world wide, his activities, nay--his very exis­

tence was unknown to modern historians. The mythical accounts of 

this man in SOD and his obscurity in Jewishi history might lead us 

to suspect that he was a legendary character. However, the bio­

graphy of Hoschel (Josua) ben Saul, in the "Encyclopaedia Judaica" 

coincides in some respects with the SOD account, and we may there-
4 

fore identify these two personalities as one individual. '
1 

The 
5 

scholarly article by Dr. David Kaufmann in the Monatsschrift, 

clearly establishes the fact of Rabbi Hoschel 1 s existence, and 

it serves as an excellent and rational supplement to the somewhat 

exaggerated narrative in the son. 
The document SOD does not inform us about the authorship of 

the article on Rabbi Hoschel, but a study of this document and 

article by Dr. David Kaufmann causes us to ~onclude that it 6 

most probably written by -Rabbi Benjamin vohen Vitali of Reggio 
the 

was 
The story of Rabbi Hoschel in SOD commences with •. the information 

that in Hesbvan 1691, Dr. Moses Burgau of Prague, at that time 

d t t 
Padua told me (Benjamin Cohen Vitali ~) 

a medical stu en a , 

r 
I 
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that in Vilna there was a 
man called Rabbi B 

with no knowledge f oschel, a simpleton 
o the Torah b t •t h , u a god-fearing man. He was 

qui e appy at his vocation as a goldsmith, and he gave very lib­
erally to charitable causes D • r. Burgau said that it was now 
twelve years i B s nee oschel began to reveal the secrets of the 

Zahar. Man H k y a amim who investigated hi"s prophecies found them 

to be true. In 1686, just before Burgau left for Padua, he vis­

ited Hoschel and asked him if he would succeed in his work in 

Italy. He also asked him for e 'Jlj\f\ for his soul, and about 

Hoschel did not answer him immediately the advent of the Messiah. 

but told him to come the next day. O th n e morrow, Hoschel re-

vealed everything to Burgau, and put his prophecies in writing 

so t~at Burgau could check up on them. Hoschel refused money for 

this service, and he exacted a promise from the prospective med­

ical student that he would not reveal any of these prophecies 

until they had actually occurred. When Burgau was in Modena 

he stayed at the home of Abraham Ravena, who revealed the secrets 

of the redemption to him according to former predictions. Since 

these secrets coincided with the prophecies of Rabbi Boschel, 

he showed Abraham Ravena the written prophecy of Bosche!, and 

left the prophecy with him after he had erased those portions 

which were not ~et allowed to be revealed. The writer of the 

SOD document copied everythingnnot erased. Most of the prophecy 

is of little interest to us, for it concerned the personal life 

of Dr. Burgau. Hoschel prophesied that Dr. Burgau would meet 

with financial misfortune but with professional success. 
The 

prophecy also stated that the present time was that of the 
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P'811 , [,J 0 ' that I srael and the whol e world would suffer greatly 
that this distress would last for a year and then cease. 

In the month of Tebeth 
' 1691' the writer of the document was 

visited by two Hakamim Hay! b ~ ' m en ol omon of Kalisch, and Moses 
ben Isaac of 1r11f, who studied with hi f m or twenty days. The 
Hakamim told thei r host many incidents in the life of Hoschel. 

They said that at first Hoschel was an l ignoramus and anrrasceti c. 

I n 1667 a revel ation came to him in 
7 

the form of a cloud which en- · 

tered his mouth. Through this revelation the whole Zahar was 

made clear, and the Torah with all its secrets was revealed to him 

and he was informed that this same revelation will come to the 

Messiah. Hoschel said that he was the spark of Moses and he 

showed many Cabbalistic proofs for this contention . The two Ha­

kamim testified that Hoschel knew the Zahar so well that he could 

quote the page and l ine of any statement in it . Hoschel proved 

from the Zahar that Sabbatai Zebi is the only Messiah. He com­

pared Sabbatai's conversion to Moses ' conversion of the staff into 

a snake, and he stated that in the time to come when Sabbatai 

returns to his former greatness, he will change the snake back 

t o the staff. (i.e . go back to Judaism.) Although Sabbatai ap­

pears wicked through his conversion, be is really good, for he 

acted in accord with the divine purpose. He proved this conten-

ti on through t he Zohar, which says that the turning of the staff 

the snake suggests the phrase , r e1c1 ye7 which 
into 

Sabbatians means that though Sabbatai appears 
according to the 

does S
o for the good of .Lsrael in accordance re? , he as a 

wi th the divine will . 
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The two Rabbis told several other prophecies of Ho.schel and 
many instances of h" is effectiveness as a clairvoyant~ 
said that Hoschel They also 

had1, written four b k 

ld 

00 5 ' and that hi.s fifth book 
wou be studied by th u e •essiah himself. 

In 1691, the writer of the document SOD was visited by Dr. 

Abraham Uzziel of Zamosc. D r. Uzziel substantiated the reports of 

Hoschel's rise from an ignorant man to fame as a great Cabalist. 

He also stated that Hoschel fled from Vilna with Moses Rivkes 

(an outstanding commentator of the Shulhan Arukh, who is famous 

for his Be'~r ha-Gola) to Amsterdam due to the Polish persecutions 

of the Jews. While on the ship, Rabbi Rivkes busied himself with 

his book, and Hoscbel cried bitterly because of his own ignorance 

and then fell asleep. During his sleep a com~lete knowledge of 

the Torah and the "-ohar was revealed to him. When Hoschel arrived 

in Amsterdam he went to the house of the Parnas of the Ashkenazic 

comm.unity and obta_ined a Zohar there. The Parnas was so impres­

sed with bis knowledge of the Zohar that he asked Hoschel t~ re­

main with him until the Polish massacres were ended~ Hoschel 

returned to Vilna when PolaA again aff orde a measure of safety for 

the Jew. We must doubt the veracity of the report of the miracu­

lous manner in which Hoschel learned the Torah and the Zahar, as 

well as the account .of his trip to Amsterdam with ~oses Rivkes, 8 

for Moses Rivkes left Vilna to go to Amsterdam in the year 1655, 

Hoschel Cou
ld not have been more than a mere lad. 

and in that year 

Source gi
ves the date of his first revelation as 

Moreover, no 
earlier than 1667. In V'ilna Hoschel continued his work as a 
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goldsmith two or three days 
a ~eek, and the rest of his time he 

devoted to study. Soon his 
reputation spread throughout Poland 

and at a meeting of the 'Council of the Four Lands' Isaac of 
Posen demanded that H oschel come to Posen for an investigation. 

Hoschel answered all the questions th t . a were asked him very sat-

isractorily and gave evidence of b i . . e ng a great authority of the 

Zohar. Then the Rabbis rejoiced and publicly proclaimed that 

Hoschel was a great man. 

Document SOD includes a short letter written by Hoschel in 

response to some questi.ons that were asked of him. This letter 

is written in a beautiful nebrew style, and in the letter Hoschel 

speculates about the nature of the En Sof. 
9 

It is through the letter in the SOD document, which was 

written by Rabbi Benjamin Goben Vitali of Reggio that we are able 

to identify Hoschel, for the article by David Kaufmann in the 

Monatsschrift quotes the same letter and gives us the circum­

stances which caused Benjamin Cohen Vitali to write the letter. 

In this letter the writer extols Hoschel greatly, tells him that 

he heard of his fame from Dr. Burgau, and that he is certain that 

the divine spirit resides within Hoschel. 

( 
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NOTES TO CB.APTER SIX. 

Freimann, Injan;;;, pp. 73-78-. 

Ibid., pp. 75-6. 

Ibid., pp. 99-108. 

Encyclopaedia.J1:1'1aica~ Art. Hoschel (Josua) ben Saul. 
He was a Ra~bi in the middle of the· 18th century, the grand­
son of Rabbi Josua Hoschel ben Jakob. The Karaite Rabbi 
Salom?. ben.Aaron speaks very hi~hly of Hoschel. There are 
two histor~cal notes on Hoschel s works.:· 1. The wri tinf of 
the Cab?alist . Benjamin Cohen of Reggio. (Some people

1
6elieve 

that thJ.s wr1~1ng was of R. Hoschel b. Josef of .l(rakau. 
Hoschel died Sept. 1749. 
We question whether this is the Hoschel spoken of in the 
SOD document. The only common reference to this Hoschel and 
the one in SOD is the writing of Benjamin Cohen. 

Monatsschrift fur Geschichte und Wissenschaft des Judentums. 
Vol. XLI, 1897. Art. by Dr. David KaUfmann, Letter of Rabbi 
Benjamin Cohen Vitali in Reggio about Hoschel in Vilna in 
1691. pp. 700-08. He states that Jekuthiel Gordon brought 
letter of Benjamin Cohen to Hoschel--from Italy to Vilna on 
his way home from medical school. In this letter he tells 
Hoschel that Dr. Burgau had informed him of the wondrous 
powers of Hoschel and that it was his desire to visit him. 

Dr. Kaufmann states that this Hoschel was most probably Rabbi 
Hoschel Zoref who died in 1700 

6. Monatsschrift, pp. 700 ff. in Vol. 41. 

7. 

8. 

This does not agree with th~ account of .Dr. 
that Hoschel received his first revelations 
therefore they may have referred to another 
5 will indicate. 

Burgau who said 
in 1679, and 
Hoschel as note 

t of the Jews in Russia and Poland,Vol. 1, 
S.M. Dubnow, His ory ~rx, A History of the uewish People. 
p. 200; Margolis and .....,.. _ -

· .. p. 556. 

9. 106 copy of ms. in library of J.T.S. 
Freimann, Injane, P• • 

I 
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Chapter VII. 

ABRAHAM MICHAE L CARDOSO. 

Comparatively little has been written 
Abraham ~ichael C d about the life of 

ar oso. Th e most import 
vi ties of thi ant sources for the act i-

s man who continued S 
after the d abbatianism very effectively 

eath of Sabbatai Zebi are Cardoso•s own writings, his 

correspondence with the Rabbinate of Smyrna, and a polemical work 

Cardoso, entitled l directed against e ?1"' .J\? I //I) :J ~ 0 

This last source is printed in full in the • document SMK in the 

"Injane Sabbatai Zewi," and it is most important for an under-

standing of the life and activities of 2 Cardoso and his spirited 

followers. Graetz recognized the importance of the document 

SMK and he quotes from it quite often in his notes on Cardoso . , 
o is history. However, which are found in the German editions f h' 

he omitted many incidents and details, and we will therefore 

attempt to supplement the material of Graetz in our analysis of 

I the basic source he used for the study of the life of Cardoso. 

The document SMK was printed in Constantinople in 1707, one 
3 

year after the death of Cardoso. In the introduction, the author 

states that he had carefully observed the activities of the 

stranger Abraham Michael Cardoso, the traitor, the despoiler, 

who was immoral in his relations with women, and whose inordinate 

haughtiness caused him to proclaim himself as a 14essiah. His 

purpose in writing the book was to expose Cardoso as an evil in­

fluence in Israel, and to bring to light to those who were sink­

ing deeper into the net of his machinations. This polemic was 

reedited by Rabbi Yom Tob Roman, who also wrote a short foreword 

4 
to it. 

J 
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.. ·.·Cardoso ls very l se dom referred to by name in this pole­

the writing he is called 
mical work. Th -roughout 

an abbreviation for 

/)'!/) 

' fr •' ;J,V (\"IV K' ' 

e I ') fJ fr ) r (I 
' /J'f!N » 19132i' \1r..:>11 f '''ctr, 

i IN',' ' and 
D 

5 .. c ,, 
ocument SMK begins with ____ __i~£_-

the allegory of the trees based 

, 

on the story in Judges 

Atod and his f ollo'~ers 

IX:8ff. Cardos . 0 is represented as the 

' are the othe t r rees who come to him and 

propose that ha be their king. The author immediately shows his 

prejudice of Cardoso and his followers by t he vile t erms he uses 

in describing them. Aft er Cardoso had reigned over his group for 

about three years, he invited all his followers to a gr~at fes­

tival at which he proclaimed that he was about to redeem Israel 

and bring about the ~ssiani.· c era. H e commanded them to go to 

Kanlidsche am Bosporus and to prepare for his arrival there. Ac-

cordingly, the men, women, . and children gathred all their posses­

sions and journeyed to Kanlidsche. There seems to have been in­

ter nal dissension in this group for their quarrels often ended 

in physd.cal viol ence to some of the members . 'i'he· ... wri ter speaks 

of them as incorrigible scoundrels, who were licentious, immoral, 

and dissolute. The anti-Sabbatians of Kanlidsche rejoiced over 

the lack of harmony among the ~ followers of Cardoso,-mocked them, 

and did everything in their power to discomfit them. Cardoso's 

group isolated itself from the Jewish community, and the members 

of the group never attended a synagogue. Cardoso mini§t.~red to 

them and he continually preached Sabbatianism to his followers. 

He claimed that he received revelations from Moses, the patriarchs 

and frbm God and that through these revelations the mysterious 

( 



82 

secrets of the 1 5 un verse were 

teach his discip~es statutes 
revealed to hi He m. continued to 

and ordinances which were incompre-
bensible to them~ Some of hi t s eachings were contrary to Jewish 
tradition, 

later. 

especially his God concept, which we shall discuss 

The SMK document gives us a 

I
I brief but more complete account 

' than Graetz of the early life of 6 
1

1 Cardoso. Cardoso was a Portu-

guese Marano, who esca d t pe . o Venice and settl.ed there. In Venice 

be lived the life f 0 a profligate person, writing love songs, and 

studying occult sciences. All sources agree ih calling him a 

roue, but the author of SMK is especially bitter in his character­

ization of him, for he says that his pertinacity was as powerful 

as a rock and his spirit was as undaunted as bronze in the eager­

ness with which he pursued prostitutes. From Venice he went to 

Livorno, where he earned his livelihood as a physician. He evi­

dently achieved fame in his profession, for the Duke of Livorno 
7 

recommended him to the Bey Othman Pascha of Tripoli. Cardoso 

went to Tripoli and was very successful in his treatment of the · 

Bey of Tripoli. His skill as a physician was soon heralded a!lld 

as a result he prospered financially because of the large fees 

he was able to demand for his services. He married in Tripoli 

and raised a family. 
In Tripoli Cardoso became acquainted with the writings of 

Luria, some of which he attributed to himself, according to the 

Here he also came in c·ontact with 
statement of Benjamin Cohen. 

Of Sabbat
ai Zebi who had become ccnverted to the Moham-

disciples 

medan faith. 
After lengthy discussions with them he produ~ed a 
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new faith based upon the denial Qf God. B 
shows his bias f enjamin Cohen again 

' or in none of th an int· t . e writings of Cardoso is there 
ima ion of the denial of the existence of God. 

the author of SMK Perhaps, 
considered C d ar oso's conception of the duality 

of God tantamount to a denial of the existence of God. Graetz 

with Benjamin c h o en concerning the factor 
Cardoso to b which caused 

ecome such an ardent apostle of Sabbatianism. He 

differs 

states that the deep absorption of Cardoso, the dandy and the 

pleasure seeker, into the mysteries of the Cabala so that he knew 

how to use its formulae expertly, is· a psychological riddle that 

is not easy to solve. Graetz is not of the opinion that Cardoso's 

study of the writings of Luria while he was in Tripoli made an 

ardent Sabbatian of him. He believes that Moses Pinheiro who fled 

to Livorno while Cardoso was there introduced him to the Cabala 

and aroused in him a fervent belief in Sabbatai Zebi as the Mes­

siah of Israel. However, Gardoso..Jl1Est~·~have immersed himself in 

the study of Hebrew literature, for Graetz himself admits that· 

Cardoso's Hebrew style was clear and lucid and that he wrote 
8 

Hebrew better than mant Rabbis of his day. -

During his stay in Tripoli Cardoso wrote many circulars to 

the Hakami~ of Smyrna and other important Jewish cities, urging 

J 1 f ·th ·n Sabbatai He further asserted that 
the ews not to ose ai i · • 

Sabbatai did not sanction his own conversion but that it had been 

forced upon him bY the Sultan. His propaganda and active preach­

ing caused the Jews of the city to fear that Cardoso would succeed 

in reviving Sabbatianism in Tripoli and elsewhere, and they did 

all in their power te hinder him. FinallY, through the effort of 
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Isaac Lombroso a 1 ' eading Jew f 0 Tripoli 
to the community th , and at a great expense 

ey succeeded 1 n banishing c d 
Graetz claims that thi ar oso from Tripoli. 

s .happened after t 

(aft 
he death of Sabbatai, 

er 1676) since at this time Cardoso began to 
of a Messiah assume the role 

and to publicly reveal himself 9 . as such. Herewith 

began his Messianic adventures which did not end until his death 

He and his family were put on a • boat by the parnasim of the city 

and sent back to Livorno. When he arrived in Livorno with his 

large family' the leaders of the city imprisoned him in order to 

prevent him from spreading his doctrines and leading the weak 

people astray with his mad messianic theories. They kept him in 

prison for only a short time, and then t hi pu m and his family on 

a ship that was going to Smyrna. This city remained faithful to 

Sabbatai longer than any other city, and as a result it was pos­

sible for Cardoso to attract m~y followers to himself among the 

Sabbatians in the city. In Smyrna Cardoso announced himself as 

Messiah ben Ephraim, and set definite dat es for the redem~tion. 

Amongst his followers oe found one fanatical Sabbatian dis-. 10 

ciple, Daniel Israel Bonnafoux, an ignorant cantor of Smyrna. 

Bonnafoux deceived many with his fals e prophecies and his numer­

ous visions, most of which suggested that Sabbatai was still 

alive and that he would soon reveal himself to redeem Israel.. 

Of S
mvrna deli ver.ed him to the government author-

Bu t the Rabbis -. 
· and th.en drove him out of the city. 

ities who tortured b1m 
Prophesy

ing and announcing his visions 
Cardoso continued 

in Smyrna. Re acted strangelY• occasionally, he would lodge 

Orde
r to receive his prophecies through the 

in cemeteries in 

[ 
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souls or the d eparted. It . 
is reported that 

graves or holy kohammed ans, 
he prayed at the 

and espeo1a11Tr - . ~ at the grave of the 
Sul tan rorah.im • Re nr---ed ~h 

!-' 1::4.1.... " at the Sul~ 
son llohamm..::>d IV . ~ rev.a.al himself to his 

- , the reign) ng SUl. _ _ 1..an, a.no. CCJDJaiid .._.;:_ 

Cardoso and all his 
8 

_ . . ll .u.us to p.roteet 
aooatal.D rollowers. 

Tne S.KK docum-ant states that --&-t cu er llUCb suff erin.6 Cardoso 

went to Adri ar:opla, but the Rabbis of the city gave ha a hunared 

dollars on the ccn<iitior: ~h~ t h -o. _e wouln leave thair ci&y • He 

therefore dee id~ ~o go to Constantinople instead. 12 Graetz in-

f or~s us that the nabbis of s inyrna persecuted Cardoso because 

" warn~d him that they would kill of his strange acticns, and the" 

him. il he remaine~ in the city. He and his followers heeded the 
. 13 

warru.ng ar:.d left for '-'onstantinople. In this city Cardoso 

rormed the friendship of a young Sabbataian~ Samuel Galimidi whom 

he flattered with his attention, and to whom he assigned important 

missions. He appointad Galimidi as one of his ii.aggidim to pave 

the way for the union of the liiessiah ben David nith the -essiah 

ben Ephraim. The friendship of Galimi di was fortunate for Car­

doso, because Galimidi belonged to a very weal tby family, and he 

used most of his funds to further Cardoso's activities. In .fact 

he eveIJiWent into debt because of the great sums be contributed to 

Cardoso's cause. The SllK document contains a letter .written by 
14 Cardoso to Galimidi. He begins the letter with a description 

of 
8 

vision be bad just experienced in which be clearl.7 saw the 

words ? , ,J \,, •,l •:iJK in a flame which hovered about him· 

1 lettar and beseeches Gal-
Then be comes to the purpose of the 

lmldi to send him as much money as be can possibl.7 obtain· 
He 
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humorously adds, "Do not 1 
g ve me the excuse that you already are 

sixteen thousand dollars in debt, for anyone whose di 
enough to borrow ere t is good 

that amount can readily afford to owe seventeen 
thousand dollars for my k u sa e. In return for the loan, Cardoso 

promised to absolve Galimidi's debts ' to which statement Benjamin 

Cohen caustically remarks, ' ft a er their children and ancestors 

have died.' It is related th at Galimidi became very ill and that 

Cardoso attended to him. Sh ortly after his sickness Galimidi 

died. The writer Benjamin Cohen states that Cardoso appropriated 

all his weal~h and possessions and was not the least bit moved 
15 

by the death of his friend. 

Cardoso tarried in Constantinople and practiced medicine 

there. He stayed in this city in the guise of a learned man 

teaching Torah, and he subtly introduced his messianic doctrines 

into his teaching. The SMK document states that Cardoso went 
16 

from Constantinople to Egypt. Graetz adds that Cardoso was 

not able to stay in Constantinople a long time because Galimidi, 

his wealthy patron, had spent all of" his father '_s money, and the 

sudden death of Samuel Galimidi removed the possibility of getting 
17 

further loans. 
. In Egypt Cardoso assembled a group of unprincipled men, and 

he formed them into bands of robbers and stationed them at places 

18 of 
111 

repute. However, this is probably an exaggeration, since 

none of the other sources speak of him as a thief. 
This state-

ment is undoubtedly another evidence of the prejudice of the 

author. ti t Adrianople and stayed 
Cardoso returned for a second me o 
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there for three m th 

on s, until he was again forced to leave due 

of Rabbi Samuel Primo, and the other 

The Rabbis summoned him and subjected 
his books to a strict censor~~O In the opinion of vvv-r- the Rabbis, 

to the active opposition 

Rabbis of Adrianople.
19 

these books stamped hi 
m as a heretic,and Justified their action 

in expelling him and his family .from the community. 

After Cardoso had been driven from Adrianople for a second 

time he wandered about aimlessly, making most of his7tops at the 
21 

various Greek islands. During his stay in Chio, one of the 

Greek islands he carried · t on a very in eresting correspondence with 

Samuel de Paz. His apologetic letters to Samuel de Paz refute 

the charges made against him that he denied the existence of the 

true God and had deified Sabbatai Zebi instead. He emphatically 

stated that he revered Sabbatai greatly as a godly man, but that 

he did not consider him a deity. His chief argument against his 

opponents is their misunderstanding and their consequent misin­

terpretat.ion of his teachings and visions. .l:ie reiterates his 

belief that Sabbatai was a righteous and pious man and that none 

of Sabbatai's utterances were heretical. The fault lay with those 

people who perverted bis sayings, and accepted his allegorical 

comparisons of himself to God as literal statements. Graetz 

refers to the same letters but calls the recipient of the letter 
22 

Samuel de Pagas, instead of Samuel de Pas. 

From Chio Cardoso went to Candia where he continued his Sab-

he Succeeded in gathering about him a group 
batian propaganda, and 

Who avidlv awaited the fulfillment of his messianic 
of followers, " 

prophecies. 
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Cardoso wished t o return t c o onstantinople, 
it was safer for him but he decided that 

to visit Palestin 
with &nny followers e. ile arrived at Jaffe 

J \ ' but the people of the . 
evil reports of th M community had heard 

e essiah ben Ephrai 
not allow C d m and they therefore did 

ar oso and his boat load of foll ewers to come h 
He received simil as ore. a r treatment at Safed, and as a r esult h~ gave 

Palestine, but journeyed 

In one of the Egyptian cities he was offered 

the position of coDmunity d t 

up all hopes of a friendly reception in 
93 

to Egypt instead.~ 

oc or at a salary of two hundred dol-

• r, ar oso was more concerned with gaining lars per annum Howeve C d 

followers for his faith than he was in the practice of medicine. 

The Jews of the c ommunity feared that! his activities would arouse 

the ire of the government against them, and for this reason they 

refused to pay Cardoso his salary. C d ar oso was thus forced to 

continue his travels, and he finally settled in another Egyptian 

community which was his final dwelling place. In this community, 

he continued his practice of medicine with the help of his n.ephew 

Shalom, whom he had instructed in the art of medicine. It hap­

pened that they .were successful in curing an Egyptian prince who 

rewarded them handsomely for their service. A dispute arose ·be­

tween Cardoso and his nephew over an equitable distribution of 

the fees, and in the heat of the argument Shalom stabbed his uncle 

Three days l ater Cardoso died, but before departing from this 

earth he showed a tenderness of reeling towards his nephew which 

seems to contradict Benjamin Cohen's characterization of him as 

an utterlY unprincipled person. When asked whether Shalom bad 

stabbed him, Cardoso exonerated him completely, claiming that 

his murderer was unknown to him. 
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Benjamin Coh en in the document SMK spares no invectives in 

There can be no doubt 

moral code· of the d 

describing the act. . ivities of Cardoso, 

that Cardoso violated the 
conceive of one ay, but we can hardly 

man being respons.ible for 
atrocities which C all the villainies and 

. ohen ascribes to him . 
could not have possibl . . • Moreover, the author 

y obtained authentic inf . 
the many· i· nti ormation concerning 

so es in Cardoso's life mate· epi d him as a b • unless he accompani4 
osom friend on all his journeys. Inasmuch as we have 

he hated this man bitterly, it the author's own confession that 

does not seem improbable that he would readily believe and print 

w ic ardoso's many enemies may have cir-any uncreditable rumor h' h C 

no e at in the whole biography, Cohen does not say 
culated. We t th 

anything to the credit of Cardoso, whereas other historians inform 

us that Cardoso was a very cultured man, a i 
conv ncing orator, and 

in s messianic belief. It is possible 
most probably sincere · hi · 

that a man of his emctiJ:'al temperament might be swept by the mes­

sianic wave which was in\aming the minds of .Jewry at this time, 

and fi.nall.Y arrive at a hncere belief in S abbatai as the Messiah 

of Israel. 
We will cite just a few of the maDY crimes and debaucheries 

which Benjamin ~ohen attributes to Cardoso. He took delight in 

theft, and inoopressing the poor. He did not return pledges. He \ 

\\ was an idolater. Though he was often paid in advance for his 

medical service, he would not attend to the patients, but would 

spend his time satisfying his lustful nature instead. The author 

accuses Cardoso of illicit relaticns with his sister's daughter, 

and with the daughter of his first wife. Even as a tottering 
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old man of seventy years of age he experienced greater delight 
24 

in seducing a virgin than a man in his twenties. 

The document LSC contains a long letter written by Cardoso 
25 

to a believer. We will not consider the details of this letter 

for it does not give us material not included in the document 

SMK, with the exception of a few fantastic visions of Cardoso 

which are of little interest. 
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Chapter VIII. 

NEHEMIAH CHIYA CHAYON. 

In this chapter we will not attempt to give a complete bio-

graphy of the arch-villain Nehemiah Chiya Chayon, but we will 

confine our study to an analysis of the letters written about 

this man, the reprint of which appears in the MGL document of 
1 

"Injane Sabbatai Zew1." Th ese letters were written in 1713 and 

1714 and they refer to a dispute between the Ashkenazic and the 

Sephardic communities, concerning the reported heresy of one of 

Chayon's books, which threatened not only to disrupt the unity 

of the Jews of that community, but to involve world Jewry in 

this struggle which was an aftermath of the Sabbatain debacle. 

The letters are of great historical importance because they are 

authentic copies of the correspondence written by the opposing 

parties, and of public manifestos which were circulated by the 

Ashkenazic and the Sephardic communities. However, they do not 

cast any new light on the subject, because Graetz and Emden 

studied these epist·les, and incorporated the facts therein, in 
2 

Graetz used these letters 
, , their exposition of the controversy • 

as basic sources in exposing the machinations of Chayoo, and he 

either quotes directly from them or refers to them in the lengthy 

. 

account of Chayon in bis history. 
In order to understand the controversy which raged in Amster­

it is necessary to review bis 
dam over the writings of Chayon, 

his Vis
it to Amsteerdam. Chayon completed 

activities prior to 

his heretical book 
r d the two commentaries 

1r .J ' tr JI 1 J h 'iJ tV. an 
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to it in. Smyrna in the year 1708.. He showed the manuscript to 
several wealthy d an influential people of were so 
pleased with it that th . · ey promised 

Smyrna, who 

to be his patrons, 

Due to the respect 

and to sup-
port him in all his undertakings. shown him 
by these leaders of 8 myrna, be was a t ccep ed by the community as 

a holy prophet. Ch ayon, in his autobiography states that when 

he left Smyrna he was escorted to his ship which took him back' 

to Palestine by two thousand Jews, who paid him such homage, that 

the non-Jews
3
present remarked that one so honored must indeed be 

the Messiah. In Jerusalem Chayon i d rece ve a hostile reception. 

For only three weeks after his arrival, the Rabbinate ef Jerusalem 

sent a letter to the Smyrna community in which they denounce 

Chayon, declare him a heretic, and assign his book to the pyre, 
4 

even though they had not even taken the trouble to read it. 
5 

Emden prints a copy of this letter with the names of the signers. 

Though Chayon 1 s opponents in Palestine did not excommunicate him, 

they heaped the usual curses of ·excommunication upon Cbayon when 

they referred to him in the letter. Their chief purpose in writ­

ing the letter was to warn the people of Smyrna not to help Chayon 

in publishing his book. This formal interdiction of the Pales­

tinian Rabbinate caused Chayon to lose the support of his influ­

ential patrons in Smyrna. Chayon was thus suddenly reduced to 

mendicancy. He wandered aimlessly through Egypt and Italy, beg­

ging for a livelihood and he received little sympathY from the 

f t ate He arrived 

people. 

in this 

However, in Venice he was more or un • 

city in 1710, and he impressed the Rabbis and the laity 
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of Venice with his learning and 
He showed expert knowledge 

one of his books 
of Venice a d t /r ~ /1)''f tr~? 

of the Cabala. 

' n hey evidently 
to three Rabbis 

did not regard it as heretical, for 
they gave him a written approval of the book. It seems strange 
that his book was not opposed in Venice sam h ' since it contained the 

e eresies found 1 n his later iti 
for the appr 

1 
wr ngs • The only explanation 

ova of this work is th e blind reverence of many of 

the Italian Rabbis for anything that had a C b i · 5~o,..). 
If 

a a istic signif icancQ 

the Rabbis had read this work carefully th ey could not help 

noticing the definite theory of the trinity of God as expounded 

by Chayon. The idea of the trinity constitutes the core of his 

The godhead consisted of three work. persons, the holy ancient 

one, the holy king, and the Shechina. This trinity Chayon calls 

the three bonds of faith, and he states that when we say the 

Shema we must think of the three and recognize their threefold 

character as one. 
Chayon travelled from Venice to Prague, where he received 

a friendly r eception by David Oppenheim, the collector of the 

famous Oppenheim library, and Rabbi Naphtali Cohen who had Cab­

alistic leanings. Chayon artfully gained the confidence of these 

,. '"''men and finally ventured to show them his book for their approval. 

Their confidence in Chayon was so great that they not only ap­

proved of the book but recommended it highly although according 

to their own confession they had merely glanced at the writing. 

The support of these men enabled him to gain many disciples who 

listened eagerly to bis preachments. He soon became bold and 

asserted that he was the equal of the prophet Elijah and the 
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create new world s and resurrect the 
Shechina,- that h e could 

He even wrote amulets which he di . spensed for considerable 
In 1713, Ch 

dead. 
b sums. 

ayon succeeded in having his book r with it crJj 1rD1JJ/'J)/tl 
s two commentaries (' r ei a Irr .i 1 t and · t -~~---'-e~·e~, ~i~~,~Q~ltt..I..1~r~J\~·~P~ 

prin ed in Berlin. Wi th this work he hastened by 
to Amsterdam, a i 1 7 way of Hamburg 

rr v ng there June 30, 1713. His arrival in 
Amsterdam had a disquieting effect upon the community for from 
the day he entered until h 1 e , eft Amsterdam, the Jewish community 

was in a turmoil, and it is at this point that the document MLG 

continues the story. 

The first letter in the document "GL is a Jiil scathing public 

denunciation which the Rabbi and leader of the Ashkenazic commu­

nity wrote to the leaders of Amsterdam. This letter reviling 

Chayon was written by Hakam Zebi in 1713~ The style of the letter 

is interesting since parts of it paraphrase the language in Baba 

Kama, and therefore indicates the Talmudic influence in Zebi's 

life. The language of the letter leaves no room for doubt con-

cerning the unmingled feelings of hatred and scorn which Zebi had 

for Chayon. Caustically he remarks that if the ninety-eight 

curses enumerated in Deuteronomy were to befall Chayon, the pun­

ishment would not be sufficient for this heretic. 

Hakam Zebi first takes issue with Chayon's claim that, 'if 

a Rabbi is as faultless as an angal you may learn Torah from him; 

otherwise you cannot' applies only to the positive and negative 

commandments, but the speculations abou~ God can be learned from 

ye:; • Zebi remarks that such reasoning defies the first 
a 

For if one is not permitted to learn 
principles of logic. 
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fundamental precepts from a } 
-~e~?"'--' how much the more so should 

one not be permitted to study 
speculative questions such as the 

nature of Uod from a I e p 
---.:__• 

Zebi then demanded that Chavon be 
~ excommunicated until he 

turns f rorn his sins and bli 1 pu c Y announces that he has sinned 

and has r epented thereof. But if the fools is~ndiscreet enough 

to refuse to do so, then he himself is responsible for what may 

befall him. 

Zebi in explaining Chayon's God concept states that he bas 

denied the principle of the unity 0£ God. Furthermore, Chayon 

reduced his First Cause to an absolute abstract deity without 

will, intent, knowledge, thought, or action. Therefore the world 

was not created by the First Cause, nor did ~e lead the Israelites 

out of Egypt, nor reveal Himself at Sinai, nor perform any of the 

other miracles attributed to him~ Zebi accuses Chayon of select­

ing a new God for himself, the Second Cause, to whom he ascribes 

all the above attributes and qualities, which the First Cause 

lacks. Moreover, this Second Cause is a Trinity. 

In the conclusion of bis letter, Zebi makes an ardent plea 

that the heretic and godless man, Chayon, be punished and that 

his writings be burned . 

HAKAM ZEBI'S LETTER TO ALL ISRAEL .. 

th. e· "GL document is a copy of the let-
The second letter in ~ 

ities'I He begins 
important Jewish commun • 

ter sent by Zebi to the 
in the unity of God is the 

assertion that the belief with ... the 
d that for this belief every 

fundamental precept in Judaism an 
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Jew must be willing to gi've his life. Anyone who denies this 
principle is a heretic and his association with Judaism is auto-

matically severed. li d e emonstrates at great length and through 

references to Chayon's book that in the r ~~~~f~{~~ii.....J:!..~~~lll~J~N~'~,?~N 

he has attempted to uproot this fundamental concept of Jewish 

has substituted a trinitarian deity instead. Zebi theology, and 

declares that it is his religious duty to expose this deceiver • 
unbeliever and faithless man to all Israel, and to warn every Jew 

who has a copy of the book to burn it. In the lettet Zebi makes 

the ridiculous assertion that Chayon is a heretic because he 
16 

departed from Rash1 1 s interpretation of a Talmudic portion. 

He also accused Chayotjof being a Sabbatian and he claimed 

that the text of the book was written by Sabbatai Zebi and that 

only the commentaries were written by Chayon. Emden partly sub­

stantiates this view, for he reports that Cbayon admitted in one 

of his letters that he was not the author of the text of 
11 

rrf.::>f 1rJJ1.JJ1 1 i>N. 

12 

LETTER OF NAPHTALI COHEN TO HAKAM ZEBI. 

In this letter Naphtali Cohen acknowledges Zebi's l etter 
He laments the 

with the enclosed circular denouncing Chayon. 

fact that personal exigencies caused by the earthquake in Prague 

in 
1713 

do not allow him to devote all his time and energy to 
The l etter is an apology for 

exposing the villainies of Chayon. 
his part in furthering the cause of Chayon through the approba-

Na
nhtali Cohen states that he was dazzled by 

tion of his book. ~ scholarly attainments, his deep under-
Wben Chayon's personality, his 

Of th
e Cabala, and his assumed air of piety. 

standing 
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Chayon declared his intent! 
th on of immediately leaving f or Safed 

so . at he could spend h . is declining years in the h 1 
Cohen deemed 1 t . . o Y land, 

. a privilege to help thi 5 pious Jew financially 
and to enable him to reach Pal . 

estine • . Chayon then showed him some 
extracts of his book f '17r;rf 311 b t _....._--'-. ~...E.-' u of course he was guileful 

enough t o withhold the questionable passages which Zebi later 
pointed out to Cohen in his 1 t e ter to him. Later, Chayon's de-

ceptions were revea led, for he stayed in Prague the whole winter 

instead of a few ,.,.,eeks as he had formerly pr omised. Chayon was 

fortunate in &aining the patronage of David Oppenheim and the 

friendship of' his son Joseph who almost worshipped him. Gradu­

ally Chayon was able to dispense with Naphtali's protection, and 

he publicly practiced his many swindles. Be prescribed amulets 

for money , Once he claimed tha t he brought the 1> P..J;; Al to 

his room and that he sat clos.e to Matatoron; another time he said 

that he bad power over Satan and his numerous hosts; that by a 

word he could destroy worlds and create new worlds, and that he 

could resurrect the dead and perform other miracles. 

Cohen a dmits th~t he did not have the courage to denounce 

Chayon, because Chayon had a large following in the community. 

Moreover, David Oppenheim, the Ab Beth Din of the city, was . not 

in Prague at the time and he did not wish to talte full responsi-

bility for creating schism in the community upon himself. 
Besides 

d 
ted Chayon as a bosom companion, took 

Joseph Oppenheim ha accep 

him into his house and smothered him with attention. 

In 1712 Chayon went to Vienna. 
Before leaving Prague he 

gave an amulet to Joseph Oppenheim's son, and he promised Joseph 
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that as lon g as the child wore the ch arm, the child would be 

13 
well. 

But eight days after his departure the Child died. 
reports tha t Cha Graetz 

yon went to Vienna b 
that city h d ecause leading Christians in 

a promised him f inanci 1 14 a assistance hi 
to indicate th t th ' w ch seems 

a ey welcomed his trinita~iani " sm. He did not 
stay in Vienna long but travelled through various cities and al­

ways announced himsell' as a prophet f rom the holy land. In Pros-

ni tz, he induced Lobele Prosnitz, a former Sabbatian prophet, who 

had confessed that his h prop ecies were false and had disbanded bis 

group of followers, to again become an active apostle of the Sab-

batian faith. 
15 

batianism. 

As a result many former believers returned to Sab-

Cohen said that he met Chayon in a synagogue in Berlin. 

Again Naphtali Cohen had noble intentions of .exposing Chayon, but 

it seems that his courage failed him for a second time. This 

time his excuse is that the Berlin community was divided into two 
16 

groups and that Chayon had the support of the powerful Liebmann 

group. Moreover, Chayon lived at the home of a _ Christian, 'and 

Naphtali feared that if Chayon were molested, the Christian would ( 

bring the matter to the attentionof the government. Therefore, ·in 

order to avoid all complications, Cohen decided that the wisest 

procedure was to allow God's retribution take its course. 

Naphtali Cohen ends his letter by giving bis full approval 

to whatever action Hakam Zebi may take in the Chayon controversy. 
fr r,,~ !'JJl.JA/'17/V 

He denies having given his written approval to the 

did 
t even know of its existence, but that 

and cla~ms that he no t e I 
1 
1 (;r f . .1 I )" 

Chayon merely showed him a few lines of he ~----L--~--~----· 

Xii& ' · 



l 99 

He again apologizes before 
God and all Israel for his 

fu th i part in 
r er ng the transgression of Chayon, and he admits that 

bo k h Chay on ts, 
o s s ould be burned. 

LETTER OF JUDAH BEN E 17 LIEZER BRIELI OF MANTUA. 

Brieli acknowledged the letters of Hakam Zebi, and of Moses 

Hagiz, and he approved of Zeb1 1 s judgment of' Chayon's book. He 

vehemently denounced Chayon and all his f ollowers, using the Bib-

lical curses to show his hatred for the man. Brieli said that 

he had excommunicated Chayon, and that he had decreed that all 

copies of his book be burned. He is more vehement in his'. .. oppos­

ition to Chayon tha~ any of the other Rabbis with the exception 

of Hakam Z ...... ebi. Brieli cursed those who bought the book, and 

said of those who sold it, •May their souls mourn forever, and 

may memories of them be forgotten." He also stated that the fol- . 

lowers of Chayon . should be excommunicated until they sincerely 

repent in public, and forsake their wickedness. Brieli likewsie 

1r1f/) 1 ':J 1rj? , and says that this 
curses those who print the 

book should also be burned. 
18 

CIRCULAR POSTED BY SEPHARDIC COMMUNITY IN SUPPORT OF CRAYON. 

This circular stated that the Rabbis transgressed in acceptiu 

evil reports about Chayon without investigating the matter tho­

without giving him a personal hearing. It rebukes 
roughly J .and 

having 
overlooked the injunction in the Torah 

the Rabbis for 
f YO" /'I' p.#1! a:nd for accepting the testimony of Zebi who 

·-
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was biased in asmuch as 

affair. This circular 
he was both a wit ness and a j d u ge in the ,. 
was later 

history of th e controversy which was written 

used as a pref ace to the complete 

by the leaders of 
the Amsterdam comm.unity and entitled Th ~~~~~~N~1r_:_' ~?N~1~~c~6ur~. 

e complete manifesto is printed in tb 
"Injane S bb 19 e MGL document of ·. the 

a atai Zewi." However it d i 1 oes not contain any mater-
a not found in Graetz. In fact, Graet 1 z g ves a complete ac-

count and an excellent analysis of the ~~~~0~/V:..::L!..~-'~J~N~1r~C~e~,~~-· 
The Sephardic account of the controversy is r eally a polemical 

attempt to justify their d f e ense of Chayon, and it is written 

with a definite bias and a partisan point of view. 

This document in MGL begins with an account of the unjust-

ified attack which Moses Hagiz made against c hayon's character, 

and of his intrigue of Hagiz and Zebi to persecute the appar­

ently innocent stranger, Chayon. Hakam Zebi sent a messenger 

to the Sephardic congregation with the information that he iden­

tified Chayon as Cbayon Hoarukh, a man of evil notoriety and a 

former enemy of his in Sarajevo. · Not long after this incident 

Chayon wrote to Zebi and asked for an appointment with him, so 

that he might prove to him that he was not Chayon Hoarukh. Zebi 

received Chayon graciously, con.fessed to Ohayon tha t he had erred 

in identifying him as his former enemy, and apologized for having 

caused Chayon this unecessary aggravation. Hagiz was greatly 

vexed when he learned that Bak.am Zebi had retracted ~~s original 

statement about Chayon. He immediately borrowed a copy of Chayon• 

book, br.ought it to Zebi and told him that it was a heretical 

work. 
They hastily scanned the book, marked a few objectionable 
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passages, and then they circulated the 
report that it was a 

Sabbatian work and merited burning. Th 8 e ephardic community felt 
that this act d 

was ue to personal ani·mosity towards the author 
rather than opposition to the contents of the book. 

Chayon vigorously denounced thei·r action and offered to sub-
mit his book to 1 any appo nted committee and accept any decision 

that they might arrive at in regard to his book. On the fifteenth 

of Tamuz 1713, at a meeting of the Sephardic congregation, it was 

decided to have Solomon Ayllon, their Rabbi, study the book care-

fully, and pronounce final judgment as to whether the charges of 

the Ashkenazic Rabbi.s were warranted or not. But .Ayllon did not 

wish to be burdened with full responsibility in this affair and 

he therefore suggested that a committee of seven be formed to 

decide the case. Finally, a committee of seven men of scholarly 

attainments was chosen, Ayllon being the chairman of the committee 

Each member of the committee was given a book by Ohayon, with 

instructions to study it carefully and not to show th~ book to 

itt Zebi and Hagiz made every effort anyone not on the comm ee. 

to procure a book, but they were unsuccessful. Since they feared 

Would exonerate Cnayon, they hastily sent out 
that the committee 

·copied not only in Hebrew but in Ladino, to 
circulars, which were 

i h mmunities announcing that Chayon•s book was 
the ·leading Jew s co 

They b
ased their judgment merely on the hasty inspec­

heretical. 
the book which Hagiz had borrowed. 

tion they had previously given 
that thay announced the 

But they were so certain of its heresy d z bi 
d a Sabbatian. Hagiz an e 

heretic, an unbeliever, an 
author a all those who bad a copy of 

Chayon, and commanded 
excommunicated 
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the book to qurn it. 

The Sephardin naturally resented the 
unsolicited intrusion 

of the Ashkenazic Rabbi in a matter which 
was being debated by 

the representatives of their own synagogue. H 
owever, they did 

not wish to take definite action against the Ashkenazic Rabbis 

until their committee had arrived at a final decision. An an-

nouncement was made in the Sephardic synagogue that anyone who 

had one of the circulars issued by Zebi should bring the circu­

lar to the committee, and all members of the synagogue were for­

bidden to speak of this affair until the degree was determined 

by the committee. The committee finally decided after more than 

a month of intensive study that t here was not the slightest indi­

cation of h eresy in the book. They also claimed that the ques­

tionable passages cited by ~ebi in his circulars were not in 

Chayon's book. They did admit that the book was Cabalistic in 

nature, and they therefore would not allow it to be printed in 

Amsterdam. But, inasmuch as the book was printed in another city 

d b great Rabbis they had no objection to including and approve y 

the Other Cabalistic books that were not banned. this work among 

an interesting analysis of the actions of the Graetz gives 
20 He states that the opponents of Zebi 

Sephardic community• . 
that it was the indomitable 

were justifi~d in their assertion 

pride of Zebi which caused a schism in 
the ~msterdam community. 

election to the presi-
O
ne hand Zebi resented Ayllon's 

On the 1 d to the off ice 

dency of the 

by virtue of 

though he was entit e 
Committee even 

ity On the 
Rabbi of the Sephardic commun • 

his being t 

h d the Sephardic other an 

t just in refusing o 
leaders were no 
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permit Zebi and H 1 ag z to make a more detailed investigation of 
Chayon's book. Th us both groups were robbed of the opportunity 

Chay.on is book endorsed a trinitar-
of giving definite proof that 

ian concept of the deity. 

In the Sephardic account f o the controversy, there is a 

conscious misrepresentation of the nature of the committee. 
Contrary to the Sephardic account t , he men on the committee were 

not qualified to judge the orthodoxy or the heterodoxy of Chayon!s 

book. Ayllon committed several improprieties in regard to this 

committee which. he later had to justify with falsehoods. The 

selection of Ayllon's two colleagues, the .aged D~vid ben Atar, 

who had been a preacher in the Sephardic community since 1683, 

and Samuel ben Aaron Zarfati . But A.yllon placed four men on the 

investigation committee three of whom lacked an understanding of 

the problem involved, and who were also altogether ignorant of 

Hebrew literature. (David Israel Athias, Solomon Abrabanel Sousa, 

Dr. Solomon de illesa, and David Mendes da Silva.) He later bad 

to stamp these men as scholars. The committee also falsified 

its report of the judgment when thay decreed that ~there was noth­

ing heretical in Cbayon's works, for a copy of a letter written 

by one of the Sephardim indicates that the committee executed 

f th members who believed that this 
moral pressure against one o e 

Graetz also reports 
heretical book ought not to be tolerated .• 

a letter by an anonymous member of the Amsterdam community to a 

friend in JMia.ntua stating 
that his son and three other members of 

the committee had no understanding of 
Cabala whatsoever, and that 

decision which favored 
his son was forced to sign the 

Chayon. 
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The writer of this 1 tt 
21 e er requested that the recipient destroy . 

it. Moreover, Ayllon's tendency to let 
the book pass uncon-

tested was evident. lie showed a weakness t owards Sabbatianism 
by his adherence to this faith in his early years. There is also 
the possibility that he · 22 wished to oppose Zebi and ~agiz because 
of his wounded pride. 

After Chayon·, was vindicated he challenged Hakam Zebi to a 

debate, and even offered to resubmit the i nvestigation to any 

Beth Din but Zebi evaded the challenge. I t d ns ea , he and Hagiz 

sent a special courier to ~amburg to obtain a copy of Chayon's 

book. After receiving the book they studied it carefully and 

underlined the objectionable passages. Then they attempt"ed to 

have the •arnasim of the Ashkenazic congregation endorse their 

excommunication of Chayon. But they did not receive the support 

of the congregation, for the members knew that his actions were 

prompted by personal hatred for Chayon. We must also .take issue 

with the Sephardim on this point. The Ashkenazic community bad 

the greatest respect for their renowned Rabbi, but they refused 

to accede to his wishes , because they did not desire to further 

the i11 feeling between the two groups of .Amsterdam. 

Zebi also printed the letters (which he said he received) 

of Naphtali Cohen in response to bis first circular; the letter 

t (see above) and the letter of Rabbi 
of Judah Briel! of Man ua, 

'l i which he stated that he did not re-
Gabriel of Ni~kolsburg, n 

member approving of Chayon's work; 

Aboab, ,_who claimed that several of 

~heir written approval to Chayon's 

and the letter of rtabbi Jacob 

the Rabbis denied having given 

book. The sephardim, comment-
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ing on these l tt e ers, questioned their genul 
th neness and insinuated 

at they were the fabrications 

to off er this excuse at a time 
of Zebi. 

when they 

They had the impudence 

actually had in their 
possession the writing of Brieli which damned Chayon and his b 2k3 00 • 

However the Sephardim off er a logical ObJ"ection to th e testimony 
of the authors of the above 1 .etters. They claimed that if these 

men were so bitterly opposed to Chayon's book they should have 

arisen in righteous indignation i aga nst it, without waiting for 

Hakam Zebi to rouse their · Th ire. ey also claimed that these men 

did not even see Chayon's book after it was printed. But that 

they based their contentions solely upon the arguments and the 

testimony of the Ashkenazic Rabbi. 

Due to the widespread correspondence written for the purpose 

of unmasking Chayon, the Sephardic leaders feared that many Seph­

ardim would support Zebi. It was therefore decreed at a meeting 

of the congregation tha t any member of their group who read or 

circulated any of these opposing scripts would be excommunicated. 

The document SMK relates that all the above incidents took 

place in the year 1713. But the controversy continued even in 

1714 due to the increased efforts of Zebi and Hagiz. The feel­

ing between the two communities became more bitter than ever. 

The Sephardim openly accused Zebi of falsifying his letters and 

of tampering with the text of Chayon's book. 

Zebi wrote in one of· bis letters that David Oppenheim gave 

Cbayon's book after reading only one page of it. 
his approval to 

id 0 nheim in several 
The Sephardim truthfully report that Dav ppe 

i 
community censored Zebi for having 

letters to the Ashkenaz c 
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brought about a schism in the community, 
and advises the Ashken-

azim to di d • · 
sregar Zebi s excommunication of Chayon .until he has 

been given the opportunity to defend himself at~ a B~th Din. 

The committee in d t or er o restore peace in the Amsterdam 

comm.unity politely summoned Zebi to meet w1th 1_. them and discuss 

Chayon's book. Zebi refused to cooperate with them. They there­

fore commanded Zeb! to present himself before the committee on 

the next day and prove that his letters were genuine, threatening 
YJ!_~ him by inuendo ~ persecution if he did not heed their order. 

But Zebi paid no attention to their threats and again refused to 

see them. He did however, offer to answer any statement of theirs 

in writing. The committee would not agree to this, for they 

felt , that a written controversy would further increase the strife 

in the community. Ayllon and the committee then wrote a letter 

to the Parnasim of the Ashkenazic community asking the members 

thereof to prevail upon their Rabbi to attend a. meeting of the 

committee. But Zebi was adamant and could not be persuaded to 

do so. The Sephardim finally realized that their efforts for con­

ciliation with Zebi were hopeless, and they therefore sent him a 

note practically commanding him to retract his statements about 

rescind his excommunication of Chayon within three Chayon and to 

days. Zebi defended himself in writing but refused to accede to 

the commands of the Ashkenazim. 
Thereupon the Sephardim called 

ti
. and they agreed to annowice in the synagogue 

a special mee n.g, -

that no member Of 
their congregation was allowed to speak to Zebi 

ny relations or Hagiz or to have a 
whatsoever with eitherof them. 

t Observes that the Ashkenazic 
Grae z 

community played a pitiful 
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24 
role in this affair. Though their Rabbi was persecuted and 

aimost excommunicated they did not rally to his support. Only 

three members faithfully protested against the unjust treatment of 

Hakam Zebi. 

The manifesto is signed by the following members of the 

committee: 
Solomon ben Jacob Ayllon 
David Aben-Atar 
Samuel ben Aaron Zarfati 
David Israel Athias 
Salomo Abrabanel ~ousa 
Dr. Salomo de Mesa 
David ~end.es Da Silva .• 

t692f;0 
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