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CHAPTER ONE 

ORIGIN OF THE INSTITUTION 

Three kinds of comments or statements are to be found in Tal

mudic sources about the institution of Soriptural readings in publio. 

~iret, there are statements about the persons who instituted the cus

tom( the occasions, and the reasons which led to this act. Seoond, 

we have descriptions of rituals in Temple times for such days when 

portions of the Scriptures were read. And finally, there are allue 

alone to historical incidents at which time readings are reported to 

have taken place. 

Whatever may be the historical value of these passages, at any 

rate they show what the Rabbis thought were the early beginnings of 

the institution. These passages point to two outstanding oonclueione: 

first, that the Rabbis knew the custom as of immemorial antiquity, and 

second, that they recognized that from its earliest beginnings to their: 

own day -the custom bad undergone a series of auocessive steps in devel

opment. an evolution Which in their day, had as yet not reached its 

final stage. 

The Rabbis had before them the texts of the Bible itself in 

which were given commands for the reading of various parts of the 

Scriptures. They also read the Biblical accounts of historical oc

casions when portions of the Torah had been read to the people. They 

may have seen in these statements the germ of the custom, but they 

were well aware of the faot that these statements did not speak of 

Scriptural readings as a reguaar practice, but ae an extra-ordinary 

one for certain special oooaaione. Thus, for example, Moses oommands1 

the reading of "this Torah" before the pilgrims in Jerusalem on the 
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Suoooth festival following the Sabbatical year. And, indeed, they 

knew the custom of reading parts of the ii '1 l ;-; i1 J rJD every eigth year 

as an established ineti tut ion in Temple times. 2 King Josiahl~had read 

from the r1 'l '.J1T 1 :.1 t.J before the assembled peo:ple.3 Ezra, too had read 

from the Eoo~ of the law to the returned exilee.4 There are other 

indicatione5 in Scriptures themselves which the Rabbis understood as 

pointing to periodic and regular meetings with the prophets at whioh 
. 

time the latter would expound the word of God. 

In addition to the reports or indications in the Scriptures 

the Rabbis had traditions going back to earlier times about certain 

oooasions when portions of the Torah had been read. They also had 

rules about the procedures on those occasions. 

An important ceremony in Temple days was the titual for the 

High Priest on the Day of Atonement and his preparation for that day~ 

The Mishna reports that during the seven days previous ae ~ald, in 

order to acquaint himself with the required ritual or to refresh hie 

memoryjthey would read to him the "order of the day".6 Likewise on 

the night preceding the Day of Atonement oertain parts of the Scrip• 

turee would be read to him or he would read it himself, if he was 

"aocustomed to read".7 On Yom Kippur during the solemn Temple ritual 

the High Prie et him·eel t would Tead Lev. 16 and Nu. 29. This was fol

lowed by prayers and by individual readings by the Temple audience 

from their own eorolls.9 

Thie ritual at the Temple i ·s described in several places in 

the Misbnah.10 The almost verbatim repetition points to the authen-· 

tioity of the tradition, which no doubt oame from contemporary aouroes. 

There is a statement by Zachariah B. Xabutal, who had himself 

experienced the oeremonJ and who says that he had assisted in reading 



to the High Priest from the book of Daniel, during the night of Yom 

Xippur.11 

An ocoaeion, lsss frequent but equally impressive was the read-

ing by the King on the second day of the Suocoth festival following 

the Sabb a ti cal year •12 Thie ceremony came to be called 7 n pn 13 in 

conformity with the commandment in Deut. 31:10.14 A special wooden 

platform was constructed in the Temple oourtl5 upon which the King 

eat , e:nd An elaborate ceremony preceded the reading, during whioh the 

r1nJ:.i 11 J r;r 16 took the eoroll, handed it to the nt>J::ll1 rn;-1 , who in 

turn handed it to the f l D, thence to the High Priest who ~ave it to 

the King. The priests, too~ participated by blowing of trumpets.17 

The reading consisted of certain portions of Deuteronomy, viz, 

l:l to 6:3; 6 :4-9; 11:13-21; 14:22-29; 17 :14-20; 26 :12-15; 28:1-29. 

R. Judah in the Tosefta omits several of these passages and says that 

only 6:4-9; 11:13-21 and 17:14-20 were read. 

In the same Mishna it is recorded that King Agrippa read the 

Law on one of these occasions and when he reached the verse, "Thou 

mayest not put a foreigner over thee"l8 he began to weep, beoauee he 

wae of Idumaean descent, and those present said to him: "Agrippa, 

do not fear, thou art our brother, thou art our brother." 

The description of this historical event which was not the 

first nor the only one of its kindl9 together with the report20 that 

R. Tarfon (first century) actually witnessed the ceremony again point 

to the fact that the Rabbis knew and belie ved . that ·the reading; from 

Scriptures was an old oustom in Israel. Perhaps this ceremony ante-

dated the tio;,e of the insti tu ti on of the synagogue 1 teelf. 

Still another occasion during Temple times when readings from 

the Scriptures took plaoe was at the meetings of the n l 1D)JD ,21 which 
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later formed the nucleous for a regular daily service. In addition 

to the sacrifices in ca.re of the priests and the singing by the Levites, 

the Temple had a special liturgy for the third olase-the Israelites. 

In the Temple the priests and Levites were divi~ed into twenty-four 

wa t ohe s, knows as ;. i 1 i) r'Jl:J . The nation as a. whole wae oorre epond

ingly dividsd into twenty-four sections. As the priests and Levites 

took their turn at the Temple eervi ce twioe each year for a period 

of one week the corresponding division of Israelites sent deputies 

to Jerusalem, whose duty it was to attend the daily sacrifice. They 

would fast22 four days of the week (Monday through Thursday) and as

semble at the time of the morning and afternoon sacrifice. At home 

people of their section would congregate in their synagogue and in 

addition would read each day the appropriate section from the first 

chapter of Genesis, a chapter suitable for this purpose in that it 

contains portions for each day of the week.23 

That there is some foundation for this aooount is shown by the 

fact tbat Joshua b. Hananyah, a teacher living in the time of the Temple 

is mentioned in this connection. We thus ha..ve another accaaion upon 

which, according to the Talmud, Scriptural portions were read. It is 

possible, too, that in these n t~ iJ}l '.)is to be found the beginnings of 

the local synagogues in the days of the second Temple. And the) at 

the outset these n l1 i)}J1J were held twice each year 'for a period of 

one week in each locality, the practice might easily have been extended 

for the whole year. 

Talmudic reports indicate other occasions upon which Scriptures 

had been read. Thus there is the Agadio comment 24 on the verse in 

Beh. 8:8, the occasion of Ezra's reading of the Law, which according 

to Rav was accompanied by a translation and an exposition of the por-
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tions read. There is also the statement by R. Levi reporting the 

tradition that eight sections had been read on the day the Tabernacle 

was set up (in the wi lderne as perfod} • 25 

In all these. however. the Rabbis saw no definite act which 

should regularize these readings and establish them as a permanent 

institution in which not only the king or the ~riest, but all classes, 

participated. The Rabbis, s ought the origins of this custom in leg

islation enacted by Israe~'a foremost law givers. 

To Moses they attributed the custom of reading on Sabbaths, 

festivals, Rosh Chodesh and Chol-Halloed. Originally Moses bid him

self propounded "the laws of Pesach on Peaaoh, the laws of Atzereth 
~h .. 

(Shovuoth) on Atzereth and the laws ofAf'estival (Sucooth) on the fes-

tival in the very language in which he had heard them". 26 at the same 

time advising the people to continue to study the laws relating to the 

feetivale.27 He t herefore , ordained that each festival be studied in 

its season, and in order that the ls.ws mi ght be learned at their source, 

he instituted reading from the Torah on Sabbaths, festivals, Rosh Cho

desh and Chol-Ha.Moed.28 

We thus see that in the minds of the Talmudic authorities the 

earliest reading from the Scriptures took place in connection with the 

major festivals.29 And though they aeDribe the institution ae a whole, 
t :_ - '. . -
though not in its full development, to Moses, 30 it is quite clear that 

they were not certain as regards the specific details surrounding the 

incident of its £irst introduction.31 

The extension of the custom to Saturday afternoons as well as 

to Mondays and Thursdays is attributed to Ezra, 32 being two of the ten rnJ p11 

("institutions") which he had instituted. The Mekilta,33 however, 

quotes a Midrash by the ri 1D 1 tr1 \ t:111 i 34 on Exodus 15: 22. The Midraeh 

accounts for the dissatisfaction and rebellion during the wilderness 
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wanderings as being due to a lack of Torah. And it was to avoid re-

ourrence o"f such incidents that "the prophets and elders'' instituted 

reading from the Torah on Monday, Thuteday and Saturday afternoons, 

.so that "there be not three days without Torah" .35 In attempting to 

reconcile these oontradictory reports the Talmud36 seems to grant the 

antiquity of the custom, relating it back even to the d~ye of Moses. 

Ezra's innovation consisted in that he changed the number of verses 

to be read from three (or possibly, nine) to ten, to correspond to 

the ten 
~ ·~ 
1i' ~~ 

The Midraahic interpretations of the ~ l D l ~'1 ' v'rl l1 need not ·{\ ~" ~ 

be taken literally sinoe their deductions, are recognized as homile- \ ~ ~ 

tic flights of the imagine ti on. Nevertheless, it is clear that they g\ i '{ 
did not intend to attribute the Monday, Thurad~y, Saturday afternoon ~ 

readings to the wilderness period. The meaning of LJ ' .1 JJ r l o ' is ' .:l J ' 

LJi1 ' J ' .:J ::: in the Borai tha38 is undoubtedly to be taken as referring not 

to the oontemporiee of Moses, but to the prophets and teachers at var

ious times up to those of Ezra and his eohool.39 The us·e of the legend 

attributing these readings to an earlier age may be due to the fact that 

the n t D l ; .. Fl ' tJ 'l l 1 felt the need for the support of Ezra' e innovation in a 

Biblical verse. This is further borne out by the fact that the prayer 

assemblies of market-days on Monday and Thursdays dates from a later 

period, probably instituted, as the Talmud reports by Ezra.40 Yet, we 

oan see tba t n l i:J l t·,·1 ' ~n l 1 were troubled not eo much with the Monday

Thursday arrangement as they were with the reading on Saturday after

noons, It seemed hardly possible that these readings were instituted 

by Ezra n t Ji 1.J '.:l t' l ' u l ~ 41 for the sake of the store-keepers who 

were too busy to oome to the market on the other two days for no one 

· oame to town on the Sabbath. They were therefore oonstrained to seek 



authority in antiquity, not knowing its true origine.42 

The conclusion expressed in Baba Kama which limits Ezra's oon-

tribution to a ohange in the number of verses to be read, from nine to 

1 ten, is merely a forced explanation whioh cannot be accepted even aa 

baVing been an authoritative tradition. Both the author of the Bora!- ft 
~ 
\r tha in Mekilta, as well as the later Amoraio argu.mentatore knew the 

I 

custom to be an old one, but too, that it we.a later than the earlier )t·· ·• .. ~ 
At the same time l ,p 

they reoegnized that the personnel of the readers ae well the amount l \~ 
institution of readings on Saturdays and Holy Days. 

'~ 
of reading had undergone a series of changes, whose exaot steps they · ~ 

1~ could not trace.. for they were in doubt 1 f originally there was one : ~ 
.J 

reader or three, whether originally three verses were read or nine. 

One more phase of the early origins of the reading ritual is 

ascribed to Ezra. The Talmud is generally silent about the p!Beages 

whioh were assigned for reading on the various occasions in the early 

period of the institution~ development. And aside from the foroed ex

planation mentioned above,43 where Ezra is reported to have changed the 

number of verses to be read, there is no authoritative statement regard

ing the number of persons who did the reading when the custom was first 

established, nor the quantity to be read, nor the passages which were 

then selected. There is however one Tanaitic etatement44 reporting the 

reading of the curses in Leviticus 26 and Deuteronomy 28, before Shov

uoth and Rosh Hashonoh respectively, to be another of the ri l J pri which 

Ezra had instituted, though this ilJ pri does not appear in the list of 

his ten ri l J 1;n. 45 

It seems, therefore, that they knew that some of the guiding 

principles for the selection of passages ae well as some of the rules 

governing the manner of reading were very old, and they therefore at-
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tributed them to Ezra.46 

In a similar fashion they report47 that upon that famous oc

casion when Ezra read to the assembled people, the reading was ac

companied by a Targum (i.e. translation into the vernacular), and by 

detailed expositions as to the meaning of the text. But, unlike the 

institution of reading the curses before the two holidays, they do not 

i n timate that Ezra ordained the practice of Targum and exposi t ion for 

later generations. In this case they merely report that Ezra's read

ing was thus accompanied, expecting that precedent rather than legis

lation will lend sanction t o the current practice. 
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CHAPTER TWO 

READINGS FOR VARIOUS OCCASIONS 

The oldest lists of appointed passages is to be found in 

Mishna Megilla III,4-6 and, with a very few minor additions and 

changes, in Tosefta Megilla IV,1-9, and in Soferim XVII,6-9. Fol

lowing the order as laid down in the former work, we have here spec-

ifications for the precise passages whioh were to be read on the four 

special Sabbaths, Passover,l Shuvuoth, Rosh Haehenah, Yom Xippur, the 

entire period of the Sucooth festival, Hanukkah, Purim, Rosh Chodesh, 

Ma.amadot, 2 fast days as well ae for the \ipor~e~ua)) readings on Mon

days, Thuredaye and Saturday afternoons. 

TEE FOUR SPESIAL SABBATHS 

Only four Sabbaths are assigned speoifio readings. These 

are the four Sabbaths between:1first day of Adar3 and the first day 

of Ni~an. Since no other Sabbaths are assigned fixed lessons we 

may conclude that, on all but the four speoisl Sabbaths and those 

Sabbaths which coincided with festivals, readings were selected at 

random, 4 although the 1Ushna5 doer:s set the rule1l l1 1J J'; 711:.i J ' ~ -

not t~ skip but to read coneeout1vely6 from the Pentateuch. 

From the readings assigned to them the four special Sab

baths are known by the ne.mee of Shekalim, Zakor. Parah and Haohodesh 

respectively. The Mishna as well as the Toaefta1 list these readings; 

but the latter is more specific ae regards the exaot Sabbath of the 

month upon which each ~eading is to take plaoe.8 Thus, while the 

Kiehne. states that "when the New Moon of Adar falls on a Sabbath the 

portion of Shekalim ia read; if it falls during the week, the portion 
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is read earlier on the preceding Sabbath; •••••••• ; on the Second 

Sabbath. Zakor is read: on the third. the Red Heifer ••••• eto.", 

the Toeefta specifies more olearly:-"wbich is the first Sabbath?"9 

The one within which the New Moon of Adar falls, even 'f it (the 

New Moon) ie on Friday •••••••••••••••• Which is the second Sabbath? 

The one within which Pu.rim falls even if it (Pu.rim) is on Friday •• 

••••• eta.". The Tosefta thus obviates a confusion which might arise 

in the event that the month of Adar has five Saturdays. 

It was on the first of Adar that the people were reminded 

of their duty to contribute their shekels towards the upkeep of the 

Temple aervice10 and it was therefore appropriate to read Shekalim 

either on the first day of Adar, if it fell on a Sabbath, or on the 

Sabbath preceding it. if it fell on a week-day. Since neither the 

Mishna nor the Tosefta specify the exact passage to be read beyond 

saying that "we read the portion o~ Shekalim". there was a differ-
~ 

ence of opinion in Amoraic times: Rav claims the passage to beAis 

in Nu. 28:1-8 while accordi.ng to Samuel hie contemporary, the pas

sage is Ex. 30:11-16.11 It is indeed difficult to underetanl why 

Nu. 28 :1-8 should be read on this day, and the Talmud doeal2 ques

tion the sense of it.13 A statement by R. Isaac Napacha speoific. 
s 

ally states t-. t·1n " ~. the Exodu¢ passage, as the one read on this 

day. Thie has been the praotice in the Orthodox Synagogue up to the 

present day. 

The designated portions for the three remaining Sabbaths 

are Dt. 25:17-19 for Zaker, Nu. 19 for Parah and Ex. 12:1-20 for 

Hachodesh.14 

It seems that on these special Sabbaths the regular order 

of readings was interrupted, for the Mishnah continues to say that 
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" on the fifth Sabbath the regular order of readings is resumed" which 

is understood by R. Ami to mean "he returns to the regular order of 

the Pentateuchal sections". In Amoraic times, however, it seems tha·t 

the custom was developed to make these special readings for the four 

Sabbaths as additional readings. Hence, the "returning t o the regu

lar order" is uhderstood by one Amora, R. Jeremiah, to mean "he re

turns to the regular order of the Haftaroth".15 In another p1acel6 

R. Ieaao Napaha states that it Rosh Chodeeh Adar falls on a Saturday. 

three scrolls are taken out (of the Ark). "one for the order of the 

day, one for the Rosh Chodesh reading, and one for ~ t·m • :i (Ex. 30) "• 

These differing statements point to a development from a stage where 

only the four paraehiyot were read on these Sabbaths, to one where 

the special readings were additional to the regular pentateuohal les

sons. This later development became the established praotice. That 

the earlier stage persisted for some~ime is borne out by the statement 

of R. Ami as well as by the provision made in the Toeefta for repeat

ing one of the special readings in the event of a fifth Sabbath in 

Adar, else there would be no reading on that day.17 And the Mishnah 

adds a list of days, Rosh Chodesh. Hanukkah, Purim, feats, festivals 

and the Day of Atonement, f or whi ch the regular order of readings is 

inter rupted for the special readings of the particular occasion. 

FESTIVALS AND HOLY DAYS 

J?ASSOVER 

The Mishnahl8 assigns a reading for only one day-the first

of Passover, possibly because in Mishnaic times the reading on Pass

over was confined to that day, and the "festival portion from the 

Law of the priests" (Lev. 23:4) was read. The Tosefta, however, pro

vides that on the remaining days of Passover the portions soattered 

throughout the Pentateuoh dealing wlth Passover are to be read. In 
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Talmudic times (in Babylonia) provision had to be made for the second 

day of the festivals. The Mishnaio passages were therefore enlargedl9 

by means of Amoraic interpolations containing the current practice of 

the day, including the readings for the second through the last days 

of festivals, as well as the Haftarahs. No reading is given for the 

second day of Pesach Which presumably was to be the same as that of 

the first day.20 R. Pa.pa there gives a mnemonic by which these read

ings for Chol HaMoed coul d best be remembered. According to this 

mnemonic-- 1 " i)~'1°) - - the readings were Ex. 12:21; 22:24; 34:1; Nu. 9:1 . 

Abbai, too, gives a mnemonic of the practice of his day- 21 t\ '1 l n : cm 

of passover are according to Abba1: Ex. 12:21; Lev. 22:26; Ex . 13:1; 

22:24; 34:1; Nu. 9:1; Ex. 13:17 and Nu. 15:19 . 

A simple listing of these assignments will serve to bri ng 

out the changes and additions which bad been made in the assignments 

for Passover readings: 

Talmudic 
Mishna ' Tosefta ' Additions ' R • Pa.Ea ' Abbai 

1st day ' Lev.23:4 Lev . 23:4' Lev. 23:4 f Ex .12:21 
' f ' ,,,.r,. 

2nd day r ' ' '.·22 ' Lev.22:26 
' ' I 

3rd day ' ' ' ' Ex.12:21' Ex.13:1 

' I i,(:. ' ' 
4th day • t _,·es ' ' Ex.22:24' Ex.22:24 

• ' • r ' 
5th day I ' I ' Ex.34:1 ' Ex. 34:1 

' ' ' 
6th day r ' ' ' Nu . 9:1 t Nu. 9:1 

• I ' ' • 
7th day ' r ' Ex .13:17 ' ' Ex.13:17 

' ' ' ' ' 
8th day I ' I Nu.15: 19 ' ' Nu. 15:19 

SHOVUOTH 

In Tal mudio times the fe~ti val of Shovu.oth was oalled i 11 ~Y . 

The reading given in the M.1shna24 is Deut. 16:9, The Tosefta gives 

an alternate view. that Ex. 19 and 20 a r e t o be read. The GeJDar& 
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quotes both views and providing for the two days of the festi v~.l al

lows one £or eaoh day, but in reverse order: viz, Exodus 19 on the 

first day and Dt. 16 on the second. 

ROSH HASHANNAH 

The Mishnah gives Lev. 23:23 as the reading, but the Tos

efta gives Gen. 21 as the generally recognized reading with the Lev. 

23:23 passage as an alternative view. In Talmudic times Gen. 21 was 

read on the first day and Gen. 22 on the second. 

DAY OF ATONEMENT 

For Yom Hakipurim the Mishna gives the reading as Lev. 16:1, 

while the Toeefta adds also Nu. 29:7. The Gemara says that on this 

day we read :1 li • ~ 111c, (Lev. 16) e.nd we close ( t,.,, ~1 ~1n l) with the 

passage from Numbers. In addition the Bavli lists a reading for the 

Minoha service, Lev. 18:1. 

SUCCOTH 

The Miahna designates the same reading for the first day 

of Succoth ae it does for the first day of Paesover--"the festival 

portion in Levitious"--in Chapter 23, and for the remaining days the 

appropriate sections from Nu. 29:17-39 dealing with the sacrifices 

to be offered each day. Tosefta specifies the reading for the first 

day to begin with verse 33 of Lev. 23, and gives also Nu. 29:35-39 

ae the reading for the eighth day. The Talmud states that the read

ing for the second~dBif is the same as that of the first, and iurther 
.... "-

epeoifiee Dt. 14·: 22 for the eighth day &:£ Dt. 33 for the ninth (last) 

day of Suoooth.25 

CHANUXAH 

The appropriate section~ for Chanukah is given both in the 

Miehna26 and in Soferim27 as the n ' ~; ' r1 J i1~1 r) Cl~u. 7:1) which recounts 

the gifts Which the twelve princes brought to the Tabernacle in honor 



of its dedication. It appears, however, that in Miehnaio times and 

in early Talmudic times the only reading which took place was on the 

Sabbath of Cha.nukah, judging by the simple statement which appears in 

the two passages just quoted: iJ ' ~: " L'' l :1 iiJ l 3 H.::i , which makes no pro

vision for the other seven days of the feast. The Talmudio interpo

lation, 28 which adds the Haftarahe for Chanultah, takes special pains 

to provide a Haftarah and a second one in the event there are two 

Sabbaths during Chanukah, i mplying that the scriptural prescription 

in the Misbna applied only to Sabbath readings. 

It is only in the later Soferim that provision is made for 

regular readings during the Chanukah week for all eight da~. After 

the Hallel service for Chanukah, we are told,29 "scrolls are taken 
... 

out a:nd - read from ~; q · ' ·:·J (Nu. 7) beginning with Li l ' :J :l \ i r..J i_, n· ' m ' l 

l H··:; l i! (V. 12) on the first day ••••••• and so on until the eighth 

day," the sucoeaeive sections in this LJ ' ~~ " \'l Jii JH'll \"J describing the 

offerings for the second, tbird •••••••••• to the eighth days of the 

Tabernacle's dedication are correspondingly the readinge for the sec

ond, third ••••••••• to the eighth days of Chanu.kah.30 

The New Moon of Tebeth ooours during Chanukah. The con

flict of readings rai ses the question of priority. The question as 

put to R. Isaao Napaha by R. Isaac Sehora is a two-fold one: first, 

what if Rosh Chodesh Tebeth is on a week-day, and, second, if Rosh 

Chodesh Tebeth is on Saturda7. In the Babl131 only the la.~er ques

tion is put to him, while in the Jerushalmi only the former is raised. 

Soferim32 quotes both questions, but Isaac Napacha'e reply to the 

second question is different there, indicating that author of Sofer

im followed a different cuato~ from that prevalent in Babylon. 

When Rosh Chodeeh .Tebeth falls on a weekeday, according to 

Isaao Napacha,33 three sections are read from the New Moon passage 
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and one34 relative to Chanukah. Another authority (R. E1m136 of 

Haifa} maintains that since the Rosh Chodesh reading is an 1rreg

ularity36 during that week it is to be the f~urth while the first 

place should be allotted to the Chanukah readings. Therefore, says 

he, "we read three sec ti ona from Chanukeh and one for Ro sh Chodesh. '' 

Another passage takes cognizanfe of both views quoting later Amoraim 

as still being divided on the questions, but finally laying down the 

rule il'J l J li :J J ' n ~ J t"I., f ' . --"we do not conside..r Ohanu.kah" as the im-

portant occasion of the day. In Soferim37 both views are ascribed 

to the same Isaa c Napacha who effects a compromise. Since there are 

such years when Rosh Chodesh Tebeth may be two days, on the first 

day we read three sections from Rosh Chodesh and the fourth from the 

Chanukah portion; on the second day the order is reversed--three from 

Chanukah and the fourth for Rosh Chodesh.38 

If Rosh Chodesh Tebeth falls on a Sabbath, the reply of 

Isaac Napa cha in Soferim says, "we read n l '1::i l ~ J ~' :J ( 1.e. Nu. 7) 

and the last of the readers oloees39 with the portions of Sabbath 

and New Moon (Nu. 28: 9-15) ". 

From all this it appears that, even when readings beaame 

customary £or all Sabbaths, the regular cycle was discarded on n::i ~~' 

i1 :l l J 1- The principle is thus laid down in the Miahna and! in Jer- , 

ushalmi as well as in Soferim.40 Yet another statement by the same 

Isaac Napa.cha. seems to point to the fact that the regular cycle was 

not omitted on this day; for he says ''When Rosh Ohodesh Te~etb falls 

on Sabbath, we bring out three eor.olle; from one we read the portion 

of the day, from the second Rosh Chodesh portion, from the third the 

Chanukah portion".41 The omission of the regular weekly portion rep

resents an earlier usage, which even the late M. Soferim followed, 

though it had el.ready been changed by tje time of the redaction of 



-16-

the Talmud. 

In all this there 1s no mention made of the readings of 

Mondays and Thursdaye--whether they are completely displaced by the 

Chanukah or Rosh Chodesh readings. 

PURIM 

The only assignment for Purim is made in Mishna Megilla 

III.6 and likewise in Soferim XVII,7 and X.XI,6 that 'bn Purim (we 

read) t v ,. • • .... ~ • (Ex 17 · 8 16) 42 1...1 I 1 ';1 ,: \ _, l • • - • The passage was chosen because 

of the identification of Haman as a descendant of the Amalekitea.43 

No mention ie made whether the reading is prescribed for Sabbath or 

week-day, but co nsidering that all of the Sabbaths in Adar are taken 

care of by the four apec:ial par~iyot, this Purim lesson must spec

ifically be a week-day reading . Moreover, the interpolation in Bavli 

merely quotes the Mishne without giving a special Haftarah , as it does 

in a ll other oases, nor does it consiier the possibility of Purim fall

ing on a Sabbath. It is therefore, difficult to eee upon what basis 

some conclude that originally there was no reading for Purim except 

if it fell on Saturday,especially since they have previously accepted 

the theory that the four special portions were among the earliest read

ings to be fixed.44 

ROSH CHODESH 

The reading for first day of each month ie given in the 

Miahna46 as Nu. 28:11-15, a most appropriate section since it des

oribee the Temple ritual for thie day. The same assignment is re

peated without explanations or qualifications in the parallel pas. 

eagee in the Tosefta, Babli and Soferim.46 The latter, however,in 

a later section,47 reverses its previ~ua statement by stipulating 

that "on the New Moon itself three read in the portion of the daily 

offering
1
and goes on to show how these eight verses may be divided 
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among three readers in such a manner that each may read at least three 

verses and e till comply with the rule li • f.l l t1 L " ) iJ 11 ?1L nn=i J ' 1" VD l"'' 

--tba.t one does not end his reading within three verses from the end 

of a section. The important thing to note here is that though the 

reading is here stated as beginning earlier in Nu. 28, it doee not 

extend through the portion which describes the New Moon offerings. 

In all likelihood the author of this section concerned himself only 

with the first three out of the four persons who are supposed to read 

on Rosh Chodesh; it having been previously established that the spec

ial reading for that day is the u:: • '~'i r: • o r.; '"J:l l passage, beginning 

with verse II. And although he fails to men tion the fourth reader 

here, the first half of this same section dealing with the readings 

on Sabbath--Rosh Chodesh concerns itself with the eighth reader who 

is to read the special Sabbath and Rosh Chodeah portion from Nu. 29:9 

on. 

Presumably, according to Soferim, the first seven readers 

did read from the weekly parasha of the oyale. In earlier times, how. 

ever, this was not the custom: the special holiday sections were read 

on the corresponding holidays and the current portion of the Penta

jeuch on the Sabbath. This is the meaning of ll. Meg. III,4 •••• ;J ~ 

D'll i.i 7 1 ii ::, l J ti tl n ' idi fi •1n·., 1 7 i' r-'~J:.i --"For a.11 these, the regular order 

of readings is interrupted, on New Moons, on Chanukah, on Pu.rim, on 

fasts " ~.L.he special readings of the days enumerated dis-• . . . . . . . . . . 
placed the regular portions of the cycle. Later when Chanukah, the 

New Moon, etc. fell on a Sabbath the usual weekly parasha was also 
. ' 

read. But they still used the expression 

u , l l :l ~ 1 ,48 as above, meaning, however, to oonvey the thought that 

the continuity of the Torah reading, from one Sabbath to the next, 
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was interrupted by a holiday section, which was to be read along with 

the current weekly portion. 

FAST DAYS 

Three categories of fast-days are differentiated and read

ings assigned accordingly: (1) the ninth of Ab; (2) the other regu

lar fasts of the calendar year, such as the seventeenth of Tammuz, 

the tenth of Tebeth and the Fast of Gedaliahf9 (3) special fasts for 

rain. The Mishna prescribes a general rule for all f a sts--viz. the 

blessings and curses found in Lev. 26 and (or?) Dt. 28. The Tosefta50 

says nothing about readings for general fast-days, mentioning only a 

reading for the ninth of Ab and giving t wo conflicting opinions regard

ing which section is to be read: (1) ~~ ~ .i: 1 ,, ti l ii ' : (Dt. 4:25) and 

( 2) l ); i.J.i 'J;': ~. 17 L~~ (Lev. 26 or Dt. 28). Similar)S, does the Babli pre-

ecri be only for the ninth of Ab quoting four ~ifferent opinions: (1) 

the second ( 1 1 , 1i.-, 1 : ~ D''l 11\', ) authority of the Tosefta, (2) R. Nathan b. 

Joseph who g ives Nu. 1~:11, (3) a ti , 1 r, 1 :~ P,, giving the reading as 

beginning with Nu. 14:26 and (4) a statement by Abaye to the effect 

that in his day the cu.sto!ll was to read · D ' .l :i 1 ' 7 1 n ' :J (Dt. 4), the 

original reading given in the Tosefta. 

The Ia.ct that reedings are given only for the Ninth of Ab 

suggests that origina.ll-y the ble ssings and curses were read on that 

day only, and that later on this reading was extended to all public 

fast-days. This reading moreover, was not kept, for we find that 

Soferim,52 which prescribes the reading of blessings and curses f or 

the ninth of Ab and for the seven last days of the rain-fasts,. given 

an entirely new reading for all other fasts, namely llkJ>t • tlll ' l (Ex. 

32:11). 

SABBATHS MORN IN~ AND AFTERNOON 
THURSDAYS 

-
The portion selected for the Sabbath afternoon reading oom-
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menced at the place at which the morning reading had concluded and 

the same portion was repeated on the following Monday and Thursday 

mornings• On the following Sabbath morning), too, the same portion 

was repeated, since it formed part of the larg~r section which com

menced at the poin t left off on the previous Sabbath. This is the 

substance of M. Meg. III,6 l ., , :-. J l , l I p 

J l :Jt>Ji'1;i --"the regular less,:Yon is read, but it is not ta.ken into 

account". These extra readings on Saturday afternoon and on Monday 

and Thursday, if taken into account, would have disturbed the (tri

ennial) cycle, with the result that festivel readings would have been 

thrown out of place. Though t his seemed t o h ave been the prevailing 

mode ... and the one which was in the end universally adopted, a dif

ferent custom is also referred t o in the Tosefta.53 This differing 

custom, attributed to R. Meir in Babli~4 oontinuee the reading on 

Sabbath afternoon from the point left off t hat morning . Monday's 

reading begins at the end of the Saturday afternoon reading •••••••• 

t d On the second Sabbath morninP0 t he reading begins e c •.••••.••• an 

where Thursda,y • s ended. The ':1al mud nevertheless cites a final deoi-

eion ( n ::it..>;i ) by R. Zeira which a ccepts the former view. which is 
s-S-

t t R J dah Soferim, finelly. quotes only R. Judah's a tributed o . u • 

opinion. 
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CYCLES 

CHAPTER THREE 

.PENTATEUCHAL READING PORTIONS 

Neither the Miebna nor the Toee:f'ta carries any suggestion 

of a division of the Pentateuch into Sedarim or Paraehiyot. Yet. 

followi.ng the initial stage during which the reading portion could 

be selected at random, and even before a definite cycle had been es

tablished, the Rabbis were eager that the Pentateuch be read in order. 

The statements by R. Meir and R. Judah quoted in oonneotion with the 

readings for Mondays, Thursdays and Saturday a~ternoons,l clearly in-

~ dicate that in their day, oonsecutive reading was already an estab

lished custom, even though the size of the portions and the nature 

of the sequence was et ill under discussion. To emphasize the need 

for continuous reading they laid down the principle rn l !r :S i 'l 71w .. ~ \ ' 

I ~ · 

I' 

} 

\."' I -, 
\ . 

...... "One may not skip in the reading of the Law", 2 giving as one of \ :: 

,, • t \ t... ~t, f ( tWO reaSOllS for thiB 11118 ;J ' :i·l ;J i1 ~ l ' ? f1) f ' l.~ ~·: ' -~ I --"beOaUSe f'- ·_,rl ~ . :.; 
we do not roll (and unroll) the scroll in public". 3 In :f'aot the lat- ~ ~~ 

J '\ 
ter principle, too, had the same original motive: namely, that read- ~ -~~ 

inge at any one session shal.l be consecutive. From this it wae but _,~ , f 
one step to tile principles of R. Meir and R. Judah tba.t the reading ~.'f 
on Monday. Thursday and Saturday afternoons shall continue from the {lf. ~, 

; I.. ,, 
point previously left off. ~""' 

'1.. 

But there is no prescription as to the maximum. size o:f' the ~ 
~ 

reading portion, nor to the period during which the entire Pentateuoh!S 

was covered completely and in order. But some definite order must ~ 

have been established and, no doubt, when finishing the Torah, they 

began 1 t again. But we do not know when this happened. At any rate ~ 
~ 

~~ 
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at the time Of Ra~ and Samuel (Babylon, first half of ~hird century) 

suoh an established regular order must have been well known, for in 

oonneotion with their dispute ae to the reading for Sabbath, the 

principle ~, r l rr ~~ l i'r ~1 l ' t·1 : ~ 11 ti? is introduced into the argu-

ment. But they do not tell us what this order was nor how long it 

took to read thru the entire order. 

Such an indication is given in the statement quoted in the 

name of R. Joshua b. Levi, one of the most prominent Palestinian 

Amoraim who flourished during the first half of the third century 

C.E~ "R. Joshua b. Levi said: I have never looked into an Aggadio 

book ( ~·. ii, l ~: ''HiC ) • Once I did look and I found there the state

ment that the 175 sections of the Pentateuch, which are marked , i1 

t~ , ~~k (as words, statements or commands of God), correspond to 

the number of years in Abraham's life". Thus far R. Joshua's state

ment as given in Jerusbalmi and repeated verbatim in Soferim.4 But 

--"Therefore, they ordained the 1?5 Sedarim (orders, 

portions), where formerly there was the sacrifice". The appended 

statement is, however, not to be taken as having been ma.de by R. Jos

hua. It appears, rather to be a oopyiat'e or editor's marginal note 

which ultimately found ite way into the text. And though it is quite 

possible that the division into 175 reading portions bears no relation 

to the 176 instances where sections of the Pentateuoh are headed by 

some form of God's commands, directly stated or through Mosea.5 we are 

nevertheless told here that at some time before the redaction of Sof

erim6 the Pentateuch had thus been divided. 

It would take three end one-half years to read these 175 

sections; one each week. According to some scholars, this three and 

one-half year cyole actually represents one of the customs in vogue 



at some time during the development of the institution of Scriptural 

readings in the Bynagogue.7 

Only one specific allusion is to be found in all Talmudic 

li~erature to the length of time it took to complete the reading of 

:Pentateuch text. In b. Meg. 29b, in reply to the question whether 

it is ever possible that l :~ iit., '1 D (Bu. 28) could possibly oome in 

the month of Adar, it is said: • i.. - ' · .., .., .. r • J. ·_,· 11 1 ' :.:, .~ r. ' ' ., l K, < ' pt' i) I '"' _, I ;. j I -

l ' J l'l n7r1:i --"Thie ie possible, according to the custom of the west

erners ( 1 .e. in Palestine) who oolllplete the Torah readings ·in three 

years." To the Amoraim in Babylonia the triennial cycle of Palestine 

wae therefore well known. Their statement also implies that their 

custom was different, that they completed the Pentateuch in one year, 

as has been the custom outside of Palestine ever since.9 

An intermediary stage between the three-year cycle and the 

one-year cycle, is, in the opinion of some. 10 represented by the state-

ment of R. Meir that the Sabbath morning readings and those of Sabbath 

afternoon, Monday and Thursday follow each other consecutively and no 

part is ever repeated.11 According to this arrangement the Pentateuoh 

is completed in two years.12 

THE NUMBER OF READERS AND OF READING PORTIONS 

Originally one man only read the assigned portion for the 

day, which was limited to a few verses dealing with the particular 

occasion if it was a festival, or to a minimum of three verses on 
' 

otheredays. Tradition knew also that very early in the development 

of synagogue readings the number of readers was increased to three. 

tbue affording the opportunity for a representative of the three seo

tione of the people--Prieets, Levites and Ieraelites--to participate 

in the reading.13 Gradually the size of the reading section was in

creased and the number of readers was varied in aocordanoe with the 
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degree of holiness of the particular occasion, 

Thie degree of holiness ie with ~t one exception. uniformly 

retained in all Talmudic works, though the characterizing feature of 

this holiness varie e. The graduated scale of read ere aeoend• with the 

degree of sanctity in the following order: (1) Saturday-afternoon. 

Monday, Thursday and fast-days, (2) Rosh Chodesb and ~hol HaMoed, (3) 

Festival Days, (4) Yom Kippur, (5) Sabbaths. The number of readers ~ , 

increases by one, starting with (1) three readers for Saturday after

noon, Mondays, Thursdays and fast-days, (2) four on Rosh Chodesh and 

Chol HaMoed, (3) five on festival days, including the first and last {X 
~ 'i 

days of Pesaoh, Shovuoth and Suocoth 14· as well as both days of Rosh ~: f 
";\ ~ 'i 

Hashonnah, (4. ) six on the Day of Atonement and (5) seven on Sabbaths. f'K ~ 

'\~\ This alignment is accepted in all but one quotation of the Talmudic 

au thori ti es .15 A eta tement in the name of R. Akiba, however, reverses l ~ 
~ { 

the order of· the last two groups and speoi.fi es six readers for. tlle Sab- J'1 
~l 

bath and seven for the Day of Atonement.16 ':tf : 
The number of ~s designated for the first two groups ~ 

is definitely fixed: "we my not red.uce their number nor add to 1 t". 

As regards the last three; groups the rule is 

Di! , 1:n; ,. 
--''We may not Teduce their number but we may add to 

it". R. A-kiba maintains that the designated number must not be 1n

oreaeed.17 

In distinguishing between the holiness of the various oo

casions, no one characterizing principle is uniformly advanaed through

out the several Talmudic works. The Mishne.h stops only to lay down the 

principle as r\,,gards Rosh_ Chodesh and Chol Ra.Moed: "This is the gen

al rule: any day on which there is a Musaf but which is not a Festi-

1 d " This reason is again quoted by the author va , four persons rea • 

of Soferim and in Bavli. But, apparently, it was felt that a distino-
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tion going back to Temple sacrifices might ·not be adequate and con

vincing in post-exilio times. The Talmua.18 therefore gives another 

principle: "Any day when the reading oauses an interruption of labor, 

as on public fasts and the ninth of Ab, three portions are read; on 

such days when the reading causes no interruption of labor, as on Rosh 

Chodesh and Chol Ha.Meed, four portions are read". The New Moon and 

the middle days of Passover and Suoooth, being half-holidays, the long

er reading caused no serious interruption of work. On fast-days which 

are working da~e the minimµm.number, three only, are to be called. 

Underlying the differentiations drawn for this purpose, there 

is the governing principle ;,, .. , :1 ) I! ' ·· ' ! t.:l i1 ' 1:i 1 ~ · ~ ~ ~ ~ i ~?u ii ' '7 ' · 110 1 '7::! 

-.:·1' i1 ' ...... "On a day having a preference over another day, one man. more 

must be called". The ria ture of this pre'ferenoe, or added degree of 

holiness 'finds expression in the penalty grad·ations for transgressions 

of the commandment against doing any labor on that day. On Yem Tov 

there is a de-finite prohibition a gainst work, the transgression of 

which comes under the category of iit' )iJT ~~ 1:• '.J 1 J 1 y for which a sac ... 

rifi.ce can be brought in atonemdlnt. The prohi bi ti on against working 

on Yom Kippur ie of a more serious degree-- ni :: l 1 1 w, l:~ --a penalty 

which the Talmudi:6 authorities understood. as 

iehment (death) by God. And the punishment for transgression of the 

commandment on the Sabbath is more severe--

atoning at the ba.nds of human courts. 

~~l7 ' M '"' 
11 1- \J l i "J u ' ~ --death by 

Explaining the differences between R. Akiba and R. Ishmael, 

part1au1arly the former's reversal. of the accepted number of readers· 

for Yom Kippur and Saturday respectively, t~e Talmud19 quotes a Bor-

a.1 tba, whioh 1mpl1e e that the service on the Sabbath ehluld be shorter. 

"On Sabbath", says the Boraitha "we hasten to the synagogue and we 

hasten, too, in leaving, while on Yom Ki.Ppu:t' we hurry to the eynago-
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gue, but there is no reason to rush away".20 Henoe, it is logical 

that the reading on the Day of Atonement should be longer than that ,. 
<: ,. 

of the Sabbath. /? 
speoific reason ~\ There may have been, in early times, some 

for the division of a dais reading into 3, 4-, 5, 6, 7, portions. Later)~ 1! 
l__ -, 4' 

Talmudic authorities tried to find some significance in the s e numbers. ,.i: ,~ 
·~ .u 

We have already seen that the original number three wae supposed tQ 

have been ins ti tu ted to. parallel the three seations of the people-

Priests, Levites and Israelites--probably out of a desir e ~o impress 

'"~ \ \ ., 

the idea that the Torah was not the exclusive inheritance 0£ the priest-

ly class. This, however, is a later commentary to the custom, and is 

given by Raba in b. Meg. 2lb, in oontradi~ting a previous statement 

which finds in the numb er three a parallel to the three parts of Scrip

tures-- 1'· ~ ;-i --Pentateuch, Prophets and Hagigrapha.. The three readers 

were therefore, symbols of the importance of all of Scriptures,an em-

phasis made necessary to combat those who stressed the exclusive au

thority of the Pentateuch alone. From the fact that Raba finds it nec

essary to draw the parallel t o the three classes of Jews, we may infer, 

too, that in his time the custom of calling upon a Kohen, Levi and 

Israel mi ght not as yet 'have achieved general acceptance; otherwise, 

his point is a mere statement of the obvious. 

For the purpose of attributing significance to the numbers 

5 and 7 as well as the original 3, a passage is lifted from Sanhedrin.22 

~ which when applied here, seems altogether far-fetched. According to 

the statements of one of two Amoraim (R. Simeon b. Pazi and R. Isaao 

b. Nachman!) three. five and seven, represent the u ' Hr ~ il :n :i . the 

priestly blessing, which has three worJs in the first verse, five in 

the second and seven in the third.23 According to the other of the 

two Amoraim they correspond respectively to the three doorkeepers (II 



Kings 25:18)1 the five men who could come into the king's presence 

(ibid. 19) and the seven who could see Ahasuerus (Esther 1:14). A 

similar parallel is adduced for the eix who read on Yom Kippur who 

according to R. Jacob Minaa~24 correspond to the six who stood on 

the right and on the left of Ezra (Neh. 8:4). These statements. re

mote as may be their bearing upon our question, indicate nevertheless 

that there had been reasons for these numbers, but these reasons had 

been forgotten in later times, while the custom still persisted. 

Evidently great importance was attached to the rigid obser

vance of the assigned number of divisions for each day. Thie may be 

seen from two rules which are prescribed, which though they are mere 

formalities, nevertheless serve to i mpress the need for dividing the 

alloted section into the required number of portions. It was not suf

ficient that the entire peri cope be read; if only one member of the 

congregation knev.· how to read he had to pause at proper intervals, 

take his seat and return to the reading stand, seven times, if nec

essary .26 If by some oversight less than seven persons were called 

to read on Sabbath and the error was subsequently detected, the en

tire reading had to be Jone all over again. fulfilling the required 

!1 1 ' l 1 1...i )..' :i u 26 numb er • 

TRADITIOlJAL DIVISIONS OF CERTAIN :PE.i:UCOPES 

Complete freedom is generally permitted in the matter of 

the sectioning of the Torah portions to be read. Only in the case 

of one section of the Pentateuch does the Talmud prescribe a set 

division, stipulating where each reading portion is to begin. The 

so-called 
i:t. 

--song Of the Levites (Deut. 32:1-43) ha~ u " l 7 n n ., ' t:' ~ 

been used as a Psalm in Temple days.27 In the synagogue it was to 

be rea d in (no less than) six sections the first verse of each being 

f · 1'11~r 1r andcorrespond.ingtothe 
ixed according to the memonio ' 
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thought di vision of the song: l ¢ \ r ~:: i1 (verse 1 ) • ., l :i r (verse 7), 

) i!J ' ':-ll ' (verse 13). r "",'._-l \ l (verse 15), l lJ~h 1 1; (verse 29)~8a.nd 

\
.Tl ')(verse 36) .29 

tv~ &. v:"' _, .. ~.rt J;~t.>.J ~ ,,. .... r-<- .. 
Some selections must be read without ~l"U:Q~, partic-

ularly the curses in Lev. 26 and Deut. 28 which were ' to be read on 

fast-days and on the Sabbath im.~ediately preceding Shovuoth. and Roeh 

Hashannah. l1, ,. , r1 " . -. l1J ""T j'\' , \~ , n 1 ~1- p - '' • -")''.; t\ •· ~ . ... " .. Th·e ·· -
, • ' • ~ • " ' f I I iri • • • " I l ~· -1 ' f-' .J !. ' \,.~ -

Curses must be read without interruption, one person only reading them 

all". 30 Thus the rule provides on the one hand that in the middle of 

the curees, even after the required ten verses ha ve been read, the 

reading should not be completely bro:~en off and concluded, and , sec

ond, that one rea a:er read the entire piece. Quite the opposite is 

prescribed with r ega rd to the blessings in Lev.· 26: 3-14, where we are 

specifically told ~1 l :.n ::i:; ~ ' 1.1' ::, ·•t.: --"We interrupt the reading of 

the blessings". Three reasons a re g i ven by later Amoraim for this 

insistence upon readin; the entire section of the curses without pause. 
<f 

The first. a pun on l !~if:J 1 ~ :J ~1 1J ;J 17 ~:i (Fr. 2':11) suggests that break-

ing off in the midst of these ominous nerds would imply that the di

vine chastisement is despised. The second reason is connected with the 

question of t ·he blessings before and after the reading. It was felt 

inappropriate for one man to break off in the middle of the curses and 

for another man to begin, because each would have to recite the bene-

diction and there was the established rule 

r1 1 -' } ~11 :-.•ii "no benedi ction should be pronounced over chastisement". 

Hence, they had the rule, corolla~ to the last, ~ l lp7 'l D l ~: :i.:. 1 iH 1 
i1 r 

--"Be who riseth 

t o r ead from the Torah mus t begin and end with a good word", and the 

person who read the curses commenced wi th the verse before, and con

cluded with the verse after the section of the curses. The third pee... 



reason given is also connected with the matter of the benedictions. 

"God says: "It is not just that my eons sh.all be cursed while I re

oei ve the blessing"• If the bleaeing is repeated several times dur

ing the reading o~ the curses. the Rabbis felt, it would accentuate 

God's separation from Hie people's troubles. contrary to His own wishes 

as expressed in Psalm 91:15.31 

In addition to the above specifications, one further pro

vision is ms.de. .A.s the end of the Pentateuch is reached, the por

t-ion which r emains for reading on the last dRy shall be suff'icient 

for the required seven readers, so tha t it will not be necesEa ry to 

read f rom t v:o s crolls on the same de.y. ':'his provision dating back 

to the time ·when the cycles had not been fixed (end before Simchat 

Torahl wa.s designated as the closing day f or Penta teuchal readings), 

and follo wing the principle of ~: il'.1'.l l· ' ~ \ 1 ~ f ' l , is nevertheless 

significant as one of the earliest efforts to block out the Penta

teuch into set reading portions. 

THE SIZE OF THE READING PORTIONS 

A rule which seems to have been well established even in 

Mishanic times and which played a considerable role in determining 

the quantity of reading to be read by one person, thereby laying the 

basis for the cycle systems. was that which fixed the minimum number 

of verses to -e read by any one person. "He who reads the Law pub

licly shall read no less than three verses".32a On such days when 

. three read, it should never be less than ten verses in a11. 32b and 

on the Sabbath where seven persons are called, "at least twenty-one 

b readt three for each reader".33 ID the consecutive verses must e 

. number of prescribed verseein~ ~ 

ae a veree.34 

. ,,., j ' i'l il 11n 'n: .:i ie to be counted 

It has already been pointed out how the Rabbis sought to 
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connect these various numbers, three, four, eto. with eome signifi

cant fact or institution that was known to them, That they felt the 

need keenly ie evidenced in their attempt to trace some such con

nection for the prescription of the minimum three ver~es to be ·read 

by one reader and the total of ten required for three readers. We 

have seen how they attribute the earliest origins of readings in 

publio to Moeee 1to the Prophete and to Ezra. With these early ori

gins, too, they oonneoted the early ouetom of "one man reading thwee 

verses, or three persons reading three verses corresponding to Priests, 

Levites and Israelites", J.nd aooorting to that same account, Ezra 
e.. affeoted ·a change to "three persons reading ten verses oorreaponding 

to the J'l7~~ ni~y ",35 Notwithstanding this tradition, th•r• are 

others which connect the number three wlth the tri-partite ~!vision 

of the Bible into Law, Prophete and Hagiographa, 36 and the required 

ten verses are variously aaid to correspond to the ten oommandmenta, 

to theJ! ten '?7n psalms of David and to the ten divine orders by 

whioh the world was oreated,37 

Two supplementary rules naturally followed out of the three 

verse require·ment. "Just as one does not commence hie part of the 

reading within less than three verses from the beginning of the seo

tion, 80 should one not stop his part of the reading within three 

verses from the end of any section". The object of these rulee wae 

undoubtedly to 80 arrange the reading section that no reader would 

be compelled to read from two separate paraehae whose subject matter 

might be entirely unrelated. It was necessary, therefore, that when 

one began 8 new section he should read at least three verses of that 

section even though he might have read a preceding section which oon

Bisted of one or two verses and would thus need bTJ t an sddi tions.l 

\ 
I 
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Teree or two to fulfill his quota. Similarly, it would have been 

awkWard to leave one or two verses unread at the end of a parascha. 

The rabbis, however, assign another reason: 

1 • N'i 1 • n C 1tJO1 --"a decree made beoauee of those who enter or leave 

in the middle of the reading" who might get the impression that the 

preceding reader (in the case of those who oame in) had read only 

two verses, or that the reader who is to follow (in the oase of those 

who leave) will read but two verses. 38' 

rhe Talmud recognized certain diffioultiee in applying this 

three-verse minimum to some of tbs paraehiyot. What is to be done 

with a paraecha of four or five versee?39 How was it to be divided? 

Shall one reader read it all, and the one who follows is to begin a 

new section? Or shall the first reader read three verses an~ the 

eecond reader read the last two of the same section and one verse of 

the suooeeding section? Or ehal1 the second reader repeat the middle 

verse ( l '71, or ,11\Vn ) ? Or shall the middle verse be divided in half 

C pt> 1 a or 1 n l n ) ? 
40 

These were no mere hypothentioal questions. Certain peri-

copes did not auffiee for complying with the rules laid down regard1 Yl1'. 

the number of readers. the number of verses to be read by each and 

where one may begin or finish his particular share of the reading 

portion. Particular difficulty was presented in the oase of four 

reading portions and two of the four epeoial Babbatbe:41 (1) Gen. 

l:l-13 (2) the reading for Pu1.1m - Bx. 1'7:8-16 (3) the reading for 

Rosh Chodeeh on Nu. 28:11 (4) the individual readings for the dif-

42 ferent daye of Chanukah in lu. '1. In all these oaaee Ta?71ng pro-

cedures are suggested according to the principle of l '7 ti and f9D ta• 

indioating how, aocording to the Tarioue customs these paraehiyot 

I· 
I 
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were made to conform to the general rules. The final decision is 

however laid down in the case of the Genesis passages ~n:l'?,,nl 
){ 

171-i ,,}'~DJ l7ti ·-it should be repeated by the seoond reader. 

The same preoedure was probably followed in all eimilar diffioultiee. 

The stringency of this regulation is emphasized. In the 

event a verse had been skipped, it ie necessary in some oasee to~e

read the entire section. Adherence to a strictly consecutive order 

of the verses is absolutely necessary. If the ommitted verse was at 

either end of a day's reading eeotion and its olllll.aeion lid not dis

turb the sequence and ten Terees had been read, it is not necessary 

to re-read. However, if the omitted verse was som~where in between 

the ten verses, ite omission having disturbed the sequence, one ie 

obliged to repeat the reading. On the Sabbath the rule i8 more strin

gent. When the omission is discovered, even if it be after the Torah 

had been returned to the Ark and tbe Kusaf eervioe already begun, the 

immediate re-reading of the entire eeotion ie compulsory.43 

PASSAGE NOT TO BE READ 

The 1l1ebna44 indicates that theC'Jn::>n n~iJ -• C~u. 6:24-

26) the priestly benediction is neither to be read nor translated. It 

is the only portion in the entire Bible which is thus forbidden though1 

we shall see later. there were prohibitions against the publio trans

lation of many verses both in the Pentateuch and in the Prophetic eeo

tione. A possible reason for the ban against reading the priestly 

benediotion ie found in the worde 1::>iJn n::> (v. £3) -- "Thue shall 

Y• bless", which is interprete d nN•i,.-'1 nln•J tt'?t nJn•J n::>i:i'l __ 

•'rhe benedictions were given for blessing and not for public reading". 

It these three verses were aotuall7 omitted the Pentateuch would never 

It 18 rather impossible that the Babbie 
be oompletely read in public. 

l 
' 
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ehould have ordained euch an omieeion. Bav1145 bas the version, "the 

priestl7 benedictions are read but not translated" and givee ae a 

reason lest there should be read into the words of ~v· the meaning 

that God forgives all even those ·who are unworthy. The latter ver

sion seems therefore more acceptable in the light of the later desire 

to have the entire Pentateuch covered in the course of the cycle. 

1 
I 
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CHAPTER POUR 

ORIGIN AND PURPOSE OP THE HAFTA.RAR 

Our Talmudic sour oes are etrangily silent on the question 

o! the earliest beginnings of the custom of reading from the prophet• 

during the eynagogll.e servioe. They report no traditions describing 

the oiroumstanoee of its innovation or ascribing it to any one ot 

Israel's foremost prophets and teachers. We have eeenl th&t in the 

oaee of the Pentateuchal readings suoh traditions were recorded, which 

aought to explain not only the early origins but also the various 

changes which took plaoe in the course of the development from an 

occasional ceremony to a regular prescribed custom and integral part 

of the synagogue ritual. The absence of such statements for the pro

phetical portions is the more to be wondered at, especially since the 

Rabbis might have wished to lend the authority of antiquity to an in

eti tution whose introduction might be questioned even more than the 

readings from the Pentateuch. 

This silence may be indicative of a number of conditions 

which made such traditions unneoeesary or impossible. Though the 

institution is regarded in the Misbna and the Toaefta2 as an aooept-

•d taot, neither of these two sources enumerates more than a few simple 

regulations. Thus the Yiebna merely states that readinge from the pro

phets are not to take place on Monday, Thursday, Saturday-afternoon, 

Rosh Ohodesh and Chol Halloed, and do take plaoe on the 1estivale, Sab

bath and Atonement Day. It does not epeoify what theee readings are 

to be. The Tosefta epeoifies readings for t ·he four speoial Sabbaths 

&lone. In addition to these statements, both Kiehn& and Toeefta offer 

ua only a few minor rules about (1) the number of worshippers neoee-

'I I 
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eary before reading may be begun, (o) t 
~ he minimum. number of vereee to 

be read to the trsnela~or at one time, (3) that no definite sequence 

need be followed, (4) certain sections which are not te be read or 

translated, (5) certain worde which should not be read ae written in 

the text. Thus we see that in ""shnaio times the t had 1 d DU cue om a rea 7 

reached this definite stage in ite development. It may be that the 

nature of the material generally included in these prophetic readin~ 'l."'L 
- --- _____... - ' I 

was not oontrover~~~l. Renee, the institution itself met with little 

opposition, and therefore, require.d no defense or justification, par

ticularly since no legislation or practical outcomes depended upon the 

interpretation of these prophetio paeeages.3 

These readings, moreover, assumed secondary importance in 

the service. The Pentateuchal portions were paramount, fixed and in

flexible: the prophetic portions were not fixed at this time, could 

be abridged at will,4 and often merely served as a prelude or pre-te%t 

for the Deuteroeia, or eermon.5 "As the Law became the religious 

center and the foous of the synagogue, the Prophets were given a seo

ondary plaoe !l.D.4 the time or origin of their introduction waa forgot-

ten. "6 

The readings from the prophets, also had fulfilled a pe.ou

liar need in the lives of the people .. In the exile eepeoially, the 

words of the prophets were comforting, particularly the eoneolatcr7 

portions of Isaiah and the words of rebuke of the others. As long as 

the prophets themselves or their disciples lives their words had been 

1poken or read to the people for admK>nition and consolation at frequ

ent gatherings. Tpe words of the pro·phete, the people saw, had oome 

true both in the fact of the exile and later in the return. In Pal

estine they also oherisbed these prophecies and even after th~ return 

theJ were made the subjeat of regular readings. With the development 

'I 
I 
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of the synagogue ae the regular place of meeting it was but natural 

that these prophetic utteranoee should be included in the service. 

The institution thus came to be t d accep e as natural and meaningful. 

~rom the attitide of the Miehna and Tosefta and, in the 

absenoe of other Talmudic statements, from other contemporary sources? 

we may designate the first oentury as the latest possible time when 

prophetio readings were included in the synagogue service. The earl

iest possible date must undoubtedly be the time of Ezra to whose per

iod the Talmud ascribes the introduction of Pentateuch.al readings, 

which must of neoeseity have preceded the introduction of prophetic 

readings. But we have no evidence from any Talmudic or extra-Talmudic 

sources as to the extend of the custom in Temple times, whether, for 

example, the institution bad extended to the festivals and extra-ordin-

ar7 Sabbaths. 

Nevertheless, there is no doubt that the entire institution 

had undergone a gradual growth from small beginnings before Mishnaio 

times and that during the four hundred years which elapsed between the 

time of the redaction of the Mishna and the Tosefta and the redaction 

of u. Soferim, another series of changes bad taken place. By the lat

ter petiod most of the readings had become specifically fixed, and, ae 

some claim,8 definite cycles had been formulated, 9 the length of aec

tiona bad been prescribed 8.Dd the more usually read portions had al

ready, for the aake of convenience, been brought together in a special 

book or eoroll called 
10 

• 

Even 88 early ae Mishnaio times the reading from the prophets 

had a epeaial tec~ioal name. The exact intent of the word , "t!>DO hae 

been the subject of much conjecture and dispute. Were we able to reach 

Could thus determine the original purpose of a definite oonclueion we 

The Terb ., "t!) DO oonnotee "to make an end". 
these prophetic readings. 

! 
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Thus Toeefta uses it in oonneotion -ith 
" the olosing Pentateuohal por-

tion for the Day o~ Atonement: 
c·,t~Dn ~Dtn:i~ ii~y:i t•i·~D~t 

wbioh is to be translated: "And we complete the Penteuohal reading 

(from Lev. 16 ) with Bu. 29:7".ll .But as regards its uee in oonnec-

tion with the prophetic portion, the question ie, what object ie to 

be attributed t ·o the verb i•f!'.>an. It has been contended that the 

prophetic reading was the last thing read at the service.12 The same 

author contends that originally there must have been no Musa! eerTice. 

The serviae thus came to an end with the Nni~D~ , which was thus cal

led because "The congregation was then free ( c·,~tJ ) to go home." 

There eeeme to be little proof that servioea ever aotually ended with 

the prophetio readi~gs. Rather, 1! we are to follow the usage employ

ed in the Toeefta, we oan underet~nd the expression N • :i J :i i .,Dn to 

mean only one thing: to complete or finish the Scriptural reading 

with a reading from the prophets. 

If this meaning of the word le aooepted, 1 t may be logioal 

to assume that one of the reasons for the growth of the institut1Qn 

and partioularly for its following immediately after the Torah read

ing was that the Rabbis and, perhaps the Soferim before them, desired 

further support for their interpretations. The words of the prophet• 

oould very well accomplish this end einoe the Babbie considered them

eelTee to be the spiritual descendants of the prophete.13 It is quite 

possible that these readings serTed their purposes, too, in the oontro

Teraiee with the Saduceee regarding tbe festivals, though the latter 

aituation may not have been 1ta primary function, or even the original 

purpose.14 

Ooneidering all the suggestions and hypotheaee offered, it 

eeelJlS tbat one basio motive 1e rarely oon~idered. The people, and the 

Babbie, felt that the prophetic utterances should, like the Torah. be-

'fll ~, 
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oome the "inheritance .of the house of Jacob" because of their intrin

eio merit. The beet medium for spreading the k:nwoledge of the proph

eoies. snd for impressing their significance upon the people, was the 

e)'Dagoguevservioe. It was, therefore, made part of the ritual, given 

a prominent place immediately following the Torah resding, and made 

the subject of the diecouree.15 
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CHAPTER :B'IVE 

PROPHETIC READINGS FOR VARIOUS OCOASIOBS 

WHEN WERE PROPHETIC PORTIONS READ? 

The Mishna merely states that on the following days, when 

readings from the Tor~h took place, there is to be ho reading from 

the prophets: C ordinary) Monds.ye. Thursdays and Saturday-afternoons• · 

Rosh Chodesh and Chol HaMoed.1 On the following days, the lliehna 

oontinuee, 2 readings from the prophets are to take place: festivals, 

the Day of Atonement, Sabbaths. In none of these cases does the Mish

na, here or anywhere else. speoify from whioh books or what parts are 

to be read. It is therefore reasonable to suppose that in Mishnaio 

times the reader was allowed to select bis own passage. with only one 

limitation: tbat oert~in specified portions were not to be read in 

publio.3 Beyond these few passages he was free to choose from any 

prophet st all. 

The first speoified list spi:e srs ill the Tosefta. for the 
I 

tour special Sabbaths.4 But beyotlft these four oooasions the Tosefta 

fails to mention that the prophets are to be read at all at any other 

eerTioe. This is however no proof that the compilers of the Toeefta 

did not customarily read from the prophets. We find here, too. pro-

ecriptions against certain portions which are not to be read as well 

ae definite allowance for certain others which had been forbidden by 

various Rabbis. These prohibitions would not have been necessary if 

~~d been limited to the four special Sab
readings from the prophets .ua. 

bat)Je. We find, too, that the Tosefta prohibits the reading of cer-

t th aTipear in the text ( ~·n~ ). 
ain words and phrases as ey r 

Evidently 

th Words occur, since the~ are not identical 
e passages in which these 

With anything the Tosefta 1 8 listing for the four Sabbaths, ~.mus.!.have ,.. 

I 
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been read at some time and these 
forbidden phrases would have been 

rea.d as they stood in the text. 

By the ~~ of the Talmudic period ..tt many more Haftarahs lf"""'• · 

had become fixed. The Babylonian Talmud lists er( .?).,. .. specific readings .:::.i_..r".!J. 'l... 

for (l) all festivals, ( 2 ) R h os Hashann.ah, (3) Yom Kippur, (4) Sab-

baths which happen also t o be (a) Rosh Chodesh or (b) Chol HaMoed 

or (o) Chanukah or (d) the day before Rosh Chodesh, and (5) the 9th 

of A•. In the meantime, another interesting development seems to 

have taken place, for the Babli states that prophetic readings are 

included at the afternoon service of the Sabbath. In the Mishna this 

is dtfinitely interdicted. We shall discuss this contradiction in due 

time. 

It is important to note at this point that the Palestinian 

Gem~ra contains no statement whatever about the occasions when the 

prophets were read. Even in those sections of the Jerushalmi which 

comment on the Mishnaic passages quoted above, there ie no amplifi

cation of the r~shnaic statement or any attempt to describe the cus

tom prevailing in Palestine during the Amore.le period. The comments 

which do occur are limited to five (really four) short quotations 

and deal with such questions as the size of the reading portion, 
6 

the need for a quorum of ten,7 the nUJ#ber of persons who read the pro-

phetic 
th~ d t skip about in the prophe te,9 the 

portion,B and ~ free om o 

latter being a direct quotation from the Mishnah itself• 

Of the institution of prophetic readings 
The development 

f as r epresented by the Miehna, as given in 
rom the original stages, 

Babli, to the de f inite fixing of the readings for the major days of 

th seem~ to ha.Ve taken place only in Babylon. We 
e Jewish calendar, ~ 

M. Sofe
rim, which dates from the Gaonic period 

Bhall see, too, that 
B bli in many of the assignments for 

in Palestine differs from the a 
• 

~~--------------------~ 
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the various days, and omits the mention of 
readings for certain other 

days. The development in Palest· 
ine. then, followed the ·Babylonian 

in ~ly, unless we are to · t 
- accep the view that by the close of 

the Talmudic period a triennial cycle 
of readings from the prophets 

bad already been worked out t 0 parallel the triennial cycle of read-
ingS from the Pentateuch. 

Soferim repeats tha text of the Mishna indicating on which 

days Haftarahs are not read and on which days they are reaa.10 In ad

dition, it specifies the portions to be read on (1) Sabbath of Chan

ukah11 (2) Sabbath which is also Rosh Chodesh12 (3) Sabbath which is 

immediately followed by a Sunday which is Rosh Chodeshl2 a.nd (4) Ninth 

of Ab. 13 There is no mention of readings for the festivals or Holy 

Daye or for the four special Sabbaths. 

The table en page 41 presents the reading assignments for 

the different days as given in these Talmudic souroes. We see at a 

glance what has been said above with regard to the complete absence of 

any mention in Talmud Jerushalmi of the days when prophetic readings 

took place or of the passages which were customarily read. We note, 

too, that Toaefta designates readings only for the four special Sab

baths and makes no referenoe whatsoever to readings on any other day. 

We see, too. wherein Soferim differs from Babli in its assignments. 

The oma outstanding fact ie that no one source offers us a 

complete picture! Even if we are to take the account .in the Talmud 

Babli, we shall still mies information with regard to Sabbath during 

th C it ~~ppens also to be Rosh Chodesh, and what is e hanukah week, if .IJ,CI. ~ 

of greate·r we are left to speculate as to what actually significance, 

took Place on ordinary Sabbaths. 

61.deration of the passages which are 
We preoeed to a con 

dee1g~~ted as customary readings for the various oo-
~ in our sources ..... 
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RA.FTARAH READINGS AS GIVEN IN 

Tosefta 

TALMuDIC SOURCES 

Babli Jeru-
rour Speoail Sabbathe---------------------=-::.:::_ __ __JB~ha~. ~l~m~i~S~o~f~e~rji~mL_ ___ 

Shekalim 
Zakor 
Parah 
Haohodeeh 

Passover 
let day 
2nd day 
7th day 
8th day 

Shovuoth 
let day 
2nd day 

Suoooth 
let day 
2n:l day 
8th day 
9th day 

Rosh Hashannah 
let day 
2nd day 

Yom Ra-Xi.ppurim 
Morning 
Afternoon 

Sabbaths 

Combination: Sabbath 
-and Rosh Chodesh 

Yee 

Yea 

Yee 

Yes 

Yee 

Yea 

-preceding Rosh Chodesh 
-Rosh Chodeeh Tebeth 
-Rosh Chodeeh Ab 
-and Chanukah 

(2nd Sabbath) 
-Chol HaMoed - Pesaoh 
- ., Suoooth 

11nth of J.b 

Monday 

Tb:uraday 

Sat. Kinoha 

Bo 

llo 

Bo 

IIKi .11: l '7 IIXi.11: 1'7 
ISe.m.15:2 ISam .. 15:2 
Ez.36:25 Ez.36:25 

·Ez.45:18 Ez.45:18 

Joe .5: 10 
IIKi. 23: 21 
IISam.22 
Isa.10;32 

Hab.3:1 
Ez. 1 

Zaoh.14 
IK1.8:2 
IKi.9:1 
IKi.8:22 

ISam.2 
Jer .31: 20 

Iea.57:16 
Jonah 

Iea.66:23 
ISam.20:18 

Isa.l: 14 
Zach.3 
IKi.7:51 
Ez.37 
Ez.38 

Isa.1:21 
#Jer .8:13 

Yee 

Yes 

Yes 

Yes 

Yes 

Yee 

Yee 

Ez.46:1 
ISam .-·2 0 :18 
Ez.46:1 

IXi.7:51 

Isa.55:6 
#None 

1'0 

Bo 

No 

Bo 

!oeh Chodesb Bo we do read from prophets on that day 

\ I . t 
I• 
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THE FOUR SPECIAL SABBATHS -
For Shekalim the portion 

14 
Tosefta and repeated in Babli.15 

begins, as the story of 

1n~n y1•1n1 is assigned in the 

It is not clear where the passage 

appears both in II Kings 11:17 and 
iu II Kings 12:3. The reason for the selection of this passage is 

to be found in 12: 5, 

made to the Temple as ordained. by Ki."ng J ~ 00sb form a fitting supple-

ment to the reading of the day, as the T 1 a mud po in ts out, only if 

N~n ·~ (Exodus 30:11 ) is the Torah portion read. In like manner, 

tte Haftarah portions for the remaining three special Sabbaths are 

particularly suitable . For Zaker, I Sam. 15:2 relating the story 

of Saul rs battle with the Arno..leki tea. Haman we.s identified in tra

dition with Amo.lek. Thus both the Pentateucbal reading as well as 

the prophetic portion were designated for the Sabbath preceding Purim.16 

For Parah the selection of Ez. 36:2517 is appropriate. since •npirl 

c- i l nm c 'o o::i' 7y , the pouring of cleansing waters was the ex-

act purpose of the Red Heifer rite. And Ez. 4.5:1018 is a direct par

allel to the Passover legislation in the Pentateuch. Its reading on 

the Sabbath preceding Rosh Chodesh Nissan is in line with the custom 

of beginning the study of the rules and regulations about the Pass-

over as early as the first day of Nissan. 

When we compare this Toeefta passage with the Mishna we 

1 speol.·fi·cations for the different readings were c early see that the 

inserted into what appears to be, in all other respects, the same 

Passage as in the Mishna. 
Ae The Boraitha ie quoted verbatim in Babli 

. hn must have be come an accepted 
it, rather than the Mis a, 

version. It 

to understand why R. Judah Hanasi 
ia therefore difficult 

accepted the 

h as the fuller one was known, unless 
lees apecifie version, inasmuc 

fle~ibility of the Haftarah readings and the 
he desired to retain the ~ 
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freedom of selection characteristic of the 
early etagea of both ins-

titutions of Tor ah and prophet readings. 

FESTIVALS AND HOLY DAYS 

Tho, as we have just 1 t 
po n ed out, the Tosefta elaborated on 

the Miahna by including the reading JBSsagea for the four special Sab-

baths, such is n ot the case with the festival and Holy Day readings. 

The Miehna'a directions for the Pentateuchal readings are amplified 

but no mention is made Of the prophetic portione.19 The Gemara, howeve; 

found it necessary to inolude _not only epeoifioations for Haftarah read

ings but also similar epeoifioations for the second days of the festi

vals, which came to be observed as fu.11 holidays in Babylon.20 

PASSOVER 

These interpolations into the Misbna and Tosefta thus con-

eiet; of two parts which were undoubtedly added at different times. 

The first addition included a statement of the prophetic readings 

for each ocoasion not specified either in Misbna or in the Tosefta. 

The original passage plus tbia first interpolation may well have com

prised a version formulated in the early Amoraio times and poesiblJ, 

too, in Palestine. On top of this version the Babylonians added the 

regulations for the second days of the holidays. The text as finally 

given in b. Meg. 3la-b consists of a long passage covering over one 

fUll folio page in which these various strands, plus further Amoraio 

oommente, are interwoven, eaoh statement requiring careful analysis 

it we should seek to identify their respective sources. 

.. 

J~ 
Thus, 

Passover ie 

( ~
~ 

for example, to the or!gµie.1 Mishnaio statement for ' i 

net, D:l l •,, p n D t>:J - "On Pass- <t-\ c--, 

c•Jn~ n,tnJV ntiyio ~ f / 
over, we read from the Festival portion in Levitious". was first } ·~ ! 
&dded '1l'?l nDE>J t·~~E>P1 ."We conclude with the Passover at ~ ~ / 

Gt ~ ~ftter the following was appended: ~ ~ 
lgal", described in Joshua u, .loD 

1 , • 01 • •in N~·Ni KJi•Nn1 
ln'~N· no~~ ,no'?1 '1l~l nDD:l NOP ~o 

. I 
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-"Today, when we observe two 

days. the first day (we read) the Pass-
over at Gilgal, and on the following d ( 

ay we read) in the Passover 
of King Josiah (II Kings 23:21)". 

The :particular eui tabili ty of 

these two passages, following a Torah reading from Lev. 23:4 is o~-

vtoue. 

II Sam. 22 was thought to b e especially appropriate for 

the seventh day• The ., 1 "T ni "ti- "David' e song "on the day when God 

delivered him out of the hands of all his enemies" ie a fitting par-

allel to the c • n ni • t' , the Song of Mose• at the Red Sea, which was 

the Torah reading for that day.21 

The M,teseianio vision of Chapter II of Isaiah forms the ma

jor part of the Haftarah for the eighth day. It begins, however, in 

the vecy midst of the preceding prophecy, with 10:32- ::JlJJ o,-n ity 

i 1 oy7 , 22 whioh describes the burri ed maroh of an army invading 

Judah from the north. The connection with the Pen tateuchal reading 

may be contained in the similarly hurried march of the Ierali tea at 

the Exodus described in Exodus 13 and which is read on that day, or 

it may be the re.ference to 

1ah, Chapter 11. 

o·i~o n~·~· in the last verse of Isa-

SHOVUOTH 

According to the Tosefta there were two alternate views or 

oustoms as to the Torah. reading for niiy (Shovuoth). The Haftarahe 

Which followed Deuteronomy 16 1· 8 gi·ven in the Talmud as Habekuk 3: 

19 was Ezekiel 1. As both Tar·ah por
the one which followed Exodus 

ti one contain the story of the revelation at Sinai and. include the 

P
ortions were selected which describe 

Ten commandments, such Haftarah 
~ depicts the theophony, God's motives 

HabaltUk a1 

The first chapter of Ezekiel is 
1 ts effect· 

Or
ntion and of God's revelation to h1m23 

oonse ~ 

the appearance of God. 

for Ria appearance and 

the Prophet's vision of 

I 

·1 

l 
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It is astonishing to find 
this difference of opinion, or 

;raotice, at euoh an early stage in the history of these prophetio 

eadings. It merely points to an even 
r earlier condition when there 

~as no fixed custom ant each reader or eaoh oommunity was free to 

seleat the section to be read. Thus the alternate view given by the 

c•iol~ ~· is merely a report of another custom which was known to 
24 prevail. 

When a reading was needed for the second day of the festi

val, this alternate view was accepted as the prophetic portion as 

euch an alternate custom had been similarly adopted as Torah readings 

for the second day. The Amoraic interpolations into the earlier Bor-

a~tha, however, reverses the order, accepts the alternate custom for 

the first day and the original citation for the second day. 

ROSH HASHANNAH 

Here, too, prevailing selections had given rise to two dif

ferent views which the Talmud quotes and accepts, one for each day, 

With the e.lternate view set for the first day. We thus have the Haf

tarah for the first day, I Samuel 2, which describes the visitation 

of Hannah and is similar in context to Genesis 21 which was the Torah 

reading according to the 
25 Jeremiah 31: 20 - i • P • l :Jn • 

Prophecy of salvation and remembers.nee ·.,_ o' 1E>N • '1 - con ta.ins the 

1. s an appropriate reading for l '"'\::l r n c 1 • ' i l y 1 J , ::i r ~ , 1 ;:) r , and 

Particularly since it originally followed a Torah reading from Lev. 

th on th is called o 1 • 23 :23 in which the first day of the seven m 

ny1in pi::ir. 

~ OF ATONEMENT 

An illustration of t ntion that the Hafts.rah was ofthe con e 

ten ree.d on i ta own meri ts26 is 
to be found in the prophetic portion 

t· for Yom Kippur morning. 
assigned in the Boraithars interpola ion 

Ao-



tuallY the portion intended for 

althO the Talmud alludes to the 

~~J1 oi ib~ "~ ·~ 

reading was Chapter 58 of Isaiah, 

passage by the first words 
27 

Of 57:15 

• Ieaiah 58 speaks of fast and 
repentance but reflects an entirely 

different trend of thought, than 

Lev. 16:1 and Nu. 29·.7 1 
did the Torah portion read from 

n that it 
condemns as mere ritual, the 

accompanied by moral li·ving. 
fasting and sacrifices which are not 

Our passage in Babli l iete also a Raftarah for the Mincha 

service on the Day of Atonement It 1 • 8 the only Mincha Raftarah 

specified in the Talmud altho we are told that portions from the 

prophets were read on Sabbath afternoons (see later discussion, 

page S"I ) • The book of Jonah is read b , ecause "it teaches that 

t here is no escape from God's judgment, h w ich, however, may be in-

fluenced by repentance". 28 

SUCCOTH 

To the Mishna's listing of the Torah portions for the first 

day of the l n (Succoth ) and "for the remaining days of the F~sti-

val 1' and to the Toseftas specification of the beginning verse for 

each of the eight days, the first interpolation had added the l~af'

tir for the first day as Zach. 14 a:.1d I Kings 9:1 for the eighth day. 

The Babylo~ian Amo~m added tee readings for the second and ninth 

day (now n, 1 n nnov and as the Haftarahs for t hese days they 

specified I Kings 8:2 and I Kings 8:22 respectively. Zachariah is 

read because towards the end of the prophecy {verse 16) he speaks of 

the f t s ccoth festival. The passages in Kings 
uture celebration of be u 

deal With the dedication of Solomon's Temple which according · to the 

Bib1 · during succoth. Behind the eeleotion of 
ioal account took place 

l
urked the unexpressed hope t hat the 

there probably theee readings 

Temple Will be restored• 
29 

q 
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sABBATF.S -
The only Sabbaths for 

which Haftarah readings are designated 
are those Sabbaths Which may be 1 o assed as half-holidays beoauae they 
also happen to be Rosh Ohodesh 

t Chanukah, or Chol Ha.Moed. We shall 
consi~er these first before proceeding to dieouse the question of 
Haft~rah readings on ordinary Sabbaths of the year. 

When Rosh Chodesh falls on a week-day there is no Haftarah. 

Thlle principle is laid down in the statement. lP:ll J "N n:n1 N'1o'1"N~ 

..,, n rJN, :i -
30 

"Were 1 t not for the S bb t ~ a a h, there would be no reading 

from the prophets on the New Moon". The identical Rosh Chodesh Haf-

tarah 1 e 4:_eeigna ted for ten months of the year if Rosh Chodesh happens 

to be on Saturday; for Rosh Chodesh Tebeth and Ab there are special 

readings. The Talmud31 specifies Isaiah 66:23 while Soferim32 gives 

Ezekiel 46:1 for the ten months. On Sabbath - Rosh Chodeeh Tebeth 

the Maftir is given in Soferim as Ezekiel 46:1. which tho eet for the 

Sabbath - New-Moon, yet its oontents is related to the Chanukah-feaet 

in that it refers to the C'N'~l and to the temple of the future.33 

If Rosh Chodeeh Ab is on a Saturday the Haftarah is read, acoordlng 

to Rav Huna.34 from Isaiah 1:14. 

When Rosh Ohodeeh 1a on Sunday the Maftir on the Sabbath im-

is read from I Sam. 20:8 - Jnlln' 1'1 10~·1 mediately preceding it 

• In this both Soferlm and Babli concur. 

Por the Sabbath of Cbanuka.h the Ha:ftarsh, according to Bavli 

ie Zachariah 3, alluded to ae • When there are two 

k that 1s when the first day of Ohan~ 
Sabbaths during the Ohanukah wee • 

the eighth _ the Haftarah ende with 
Ukah ia on Saturday - and 60 is no'1v ~ ) .35 

n::n~'?on "l:l . o'1t'ri1 CI Kings 7:51 -
d Suoooth have, according to Rav Huna 

Chol Hsl(oed Pesaoh an 
Sabbath only. The special read

•ho quotes Rav, Haftarah readings on 

IQ 



111gs are from E.zekiel 37 and 
Ezekiel 38 respeotively.36 

None of the other 8 abbatbs of th e year are designated for 
definite Haftarah portions. 

Thia could hardly be oonetrued to meEn 

they would not read Haftarahe 
that in Talmudio timee 

on every Sabbath. 
A number of statements 1 t n he Tal•ud -itself indicate that they must 

Thus in one of the benedictions following the 
have read on Sabbaths. 

Haftarah reading ·'Jt'?E> t> " l'l '1Niti' t1ipo , "~ .. 
~- • special pro-

vision is made for the Sabbath when the benediction is simply tiipo 

n~~n •37 P th f rom e aot, too. that .if Rosh Chodeeh is on a Sabbath 

there ie a speci al Hafts.rah, we must infer that they read 8 Haftarah 

on ordinary Sabbaths. elee what sense is there to R • av e prinoiple 

n",:i N':ll f "N n:iv •7o'?N ?38 There wae no Ha~tarah for Roeh 

Chodesh on week-days; w~~ should Sabbath-Rosh Chodesh be different, 

if not f or the reason that even on ordinary Sabbaths there were smoh 

readings? Purthermore the prohibition of reading on Sabbaths from a 

Nnit)E>N i~o would have no purpose otherwise •39 The mere faot that 

a oolleotion of Haftarahs was ever made from whioh one should wish to 

read, and the reason for the prohibition - that it might be carried on 

the Sabbath _ all point to the faot that such a book was actually used. 

In the Misbna, Tosefta and also in the later sources there is reference 

to passages in the prophets which may or may not be read, whioh may or 

ma 40 There are passages, too, which are mentlomd .._7 not be translated . 

by way of illustrating certain procedures with regard to the reading .41 
\ 

mh d at some time. The only other oo-
4 tee paeeagee must have been rea 
oa

81 
id d for are the regular Sabbaths, since we 

one which are not prov e 
kn were held on week-daye. 42 

0• that no prophetio readings 
tton as to what was read on ordinary 

Yet we have no informa 
B d to believe that by the end of the 
&bbathe and we are therefore le 

M t :fixed for the regular Sabbaths. 
•llmud10 period Baftarahs were no 

Q 

I 
l 

.I 
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gowever, this does not 8 eem to be entirelw 
~ so ~ 

In all likelihood a 
regular oycle of fixed Haftarahs exist-

ed by the middle of the fourth 
century C.E. The mere fact that in an 

attempt to explain two oontradictory statements G~ Amore. 
g,.u, should say 

"he returns to the regular 0 d 
r er of the Haftarahe" Bhowe that some 

such fixed order was known t hi which 0 m, an orderAwae only temporarilJ 
superseded 

~~ 
Adar. R. 

by the special Haftarahs of the four special Sabbaths in 

Jeremiah to whom the statement is attributed was a Paleetin-

1an Amora who lived between 320-359. :a b ence, 1 the first centur1 

there was known in Palestine a fixed order of Baftarahs. we have no 

information about the nature of this oyole from sources which date 

before the close of the Talmudic period.4t 

A shorter oyole seems to have developed for the Sabbaths 

between the seventeenth of Tamm.us and the ninth of Ab. Tho here, too, 

we have no evidence as to its early origins . when it was introduced, 

whether in Babylonia or in Palestine, we find one reference to a spec

ial Haftarah for the first of Ab, if on a Sabbath, and also for the 

ninth of Ab itself. It was Rav who first introduced the prophetic 

portion before the ninth of Ab that bad no contextual contact with 

their respective Torah Sedarim, as the Haftarah for the ninth is of

fered in hie name and the Haftarah for the first of Ab is quoted bJ 
This mu~t have been 

Rav Runa, who generally quotes his teacher, Ra~. 
the forerunner of what later came to be called NnlyiiDi Nn7n 

~ t f n..~iebment one of 1h1oh was read on 
1 aeries of three Haftaro o •u..u · 

There followed the 
eaoh of the three Sabbaths preceding Tisha B'Ab. 

~ f seven consolation Haftarot read on the 
_ A aeries o 

B'Ab and suoooth.45 
•even Sabbaths between ~ab& 

d the Haftarah reading for an ordin
Wba t, then, determine 

Indirectly we are told of two gu.14-
&r7 Sabbath in Tal.mUdiC timeef 
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111g principles. The fil'et is 
summed up in the b i 

th.,,t a certai r ef phr--ee n• ..... P\,, 
1,e • g. n eimilar1 tv g, ' w ~ in content should ' 

P
ertcope and the porti exist between the Torah 

on read from the prophets 46 w 
thiB was carried out 1 • e have eeen how 

n conneot!on with th e festival He.ftaraha where 
the Pentateuchal readings had ' originally been selected with a view 

particular day. But in the case of 
the Sabbath Hafts.rahs as we have 

to its being appropriate for the 

them today the connection ie often 

very loose, sometimes merely a word. Thie oe.n easily be understood 

where we realize that, in the three year cycle particularly, more 

than 150 Baftarahs were necessa'MJ. The , -~ ·~~c , who also read, or 

repeated the last Torah portion of that day was therefore, free to 
long as ' 

aeleot any passage asl\it conformed with this principle of n·~ •oi,. 

A second prinoiple enunciated in the Talmud which must have 

had direct bearing on the selection of passages from the prophets 18 

the one already found in the Jlishnah47 J"'J~ic t•N1 N•)J) 1•17,o 

ni1n~ -"In the reading of the prophetical lesson one may skip •••••• " 

the Kishna continues tc111non ptDEl"' N'7v •1:> '7y 1'1ic nc::i iy1 

-"How much may one skip? Only so much that the Translator will not 

have to pause." Toeefta elaborates on the former statement: "On.e 

may not skip from prophet to prophet. In the TwelTe Minor Prophete 

one may skip. One may skip from prophet to prophet, proTided he doee 

not skip from the end of the book (iDD } to the beginning ... 
4
s One of 

the reasons given by the Rabbis in this oonneotion for the prohibition 

of &kipping in the Torah is their desire to baTe Israel hear the Law 

in 1 au.oh s. motive was not present in the pro-
te entirety. Evidently 

Phetioal readings. We must therefore conclude first of all that the 

P One Oc
nasion need not follow conseautively 

ropbet10 reading on any "" 
the - service as was required in the 

Portion read at the preceding 

Torah readings • 49 

I L 
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The statement 

N " :i l :i I " l ,, t) 
i 

• altho 
plaoes, e never definitely made 

repeated in many 

clear. Obviously it 
ing e.nY one reading it 1 means that dur-

a permiss•ble to ski 
from the reasons given f t P about. This may be seen 

or he prohibition 
we note, too, that the of Skipping in the Torah. 

Tosefta insists that th . e permission t k" 1 
limited to the contents of on b 

0 
s ip a e ook, except · ing i n the case of the 

twelve minor prophets which together were considered as comprising 
a single book. 

Beyond these few provisions th . ' ere is no further specifica-

tion for the selection of Haftarah readinRS ~ on or dinary Sabbaths, as 

given in the Talmudic scurces .50 

SABBATH MIN CHA 

Ori gine.lly , according to the Mishna.h there was to be no Haf

tarah reading following the ':'crah portion on Saturday afternoon. Our 

latest source, Soferim, r epeats the same regulation.51 Apparently 

euch a lesson was i nt r oduced as may be inferred from this passage in 

the Babylonian Talmud: 52 J'tl 01":3 nnJo::i N"::IJ t•N n::it' ~'?o'lNti -"If 

not for (the festival falling on) Sabbath, there would not be a pro

phetical lesson a.t the afternoon service of fest i vale." On the ground 

of this Talmudic report it mus t be accepted that a prophetio reading 

waa customary in Babylon by the middle of the third century C.E. for 

our statement is attributed to Rav who arrived from Palestine about 

219 C.E. It is indeed strange that this custom should have developed 

in direct contradiction to the Mish.Dab., and that it should have devel-
"It must therefore 

oped independently in Babylon and not in Palestine. 

1 long 
before the Miehnah became there the 

Baby on 
it would have been abolished by reason of its 

i h.D h ,,53 

iption in the M s a • 
pros or 

have been in vogue in 

acaepted code, or el ee 

Oontradicti on with the 

Which 
from the Talmud alone, oould not be oon

Thie report, 



sidered as authoriative is however 
corroborated in Gaoni~ 

where the reasons for its "' response.. 

doubting the report ie to 

abolition are also given. 
be found 1 

The basis for 

n a misreading of another pas

the prophets but the Rag

lii D • pDD .tyiin J :J 

sage, from which it was • concluded that not 

{ogra.pha were read on Saturday ft a ernoon. 

Nn~~, ~nnlo~ 0•)1n~~ refers rather to t he study at the Beth 
Hammidrash and not to the n· ivine service in th 54 e synagogue • 

From the one Talmudic source th • en, we can gather only the 

one fact tba. t Haf'tarah readings did t k . - a e place in Babylon on Saturday 

afternoon. But we are a.gain not told what passages were read, not 

whether the custom held for every Sabbath. 

FAST DAYS 

The Talmud related ho:v the oommuni ty tr.5. t use:i t 0 assemble 

for the fast days would spend the day. Says Abaye: ''From morning to 

mid-day they consider communal affairs, from mid-day t o evening one 

quarter of the d~y is s~eJt in reading the portions from the Pentateuch 
J) 

a.nd the prop he ts and the other quarter i::i rrayer asking f c-r :~eroy. 55 

Reading from the prophets. according to this r eport was an · integral 

part of the synagogue precedure on fast-days, and the reading took place 

during the early part of the afternoon . Tho Abaye does not specify that 

thia reading was !"art of the Di vine service we may presur-~e t hat we have 

hara a reference to the beginnings of an afternoon Raftarah which h~s 

the custom even t o the present day. This afternoon Eaftarah for other 

fast ... aays probably found its origin by following the e:xa.mple of the 

n J 1 ' , 'l!HlD read on ~he D~Y of the Great Fast• 

Ta.l
.mud specifies the prophetic readings for 

Yet, when the 
t to a morning reading. We have 
ast-days it undoubtedly had reference 

aJ.r t for t he Ninth of Ab which, by rea-
eaay menti one d Ravrs sta.temen 

Bon Ha.ftarahs listed in thB.t passage deal 
ot the fa.ct that all other 
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Vlitll morning services, must bear only 
on the morning service.56 Sof

erilll1 too' speaks in one Halacha about the 
readings for Chaukah Purim, 

h Chodesh and fasts of the Ninth · f ' 
R

08 
-

0 
Ab• Since the first three never 

had Mincha readings - Penta teucbal or prophetic 
it is logicel to rea-

Son that the time of the fast re d' 
a ings were similarly understooa.57 

Furthermore, a distinction is dra.wn between 
the procedure if it should 

be on a Tuesday . or a Wednesday . In th f 
e ormer ce.se, three men are call-

ed u.p to read the Torah, the last one of whom reads also t he Haftarah. 

In the latter case, one man reads both the Tore.h and the Hafts.rah. 58 

This differentiation would be without purpose if thought to apply to 

afternoon readings, since the basis for such distinction would be the 

original cu~tom of res.din~ th:eee p ortions during the morning service on 

Monday and Thur sda.y and. none on T,. Eu Jay and Wednesday. 

In two of these sources the Haftarah portions are specified. 

Rav, in Babli, bad listed Isaiah 1: 21 which begins with n:>' ~ • which 

ie also the first word of Lamentations• 
Q.. 

Abye, in the same passage, 
I\ 

relates that in his day the custom was to read from Jeremiah S:l3 -

CD'DN ~DN • An entirely different reading must have prevailed in 

hleatine for M. Soferim specifies Isaiah 55: 5 • 

WHEN - TORAH Al~D NO HA.FTARAH 
d tho~e occasions when readings 

There remains but to recor .... 
·ed by readings from the prophets. 

from the T h not accompani 
ora were d tical passage in 

d listed in an i en . 
These are given in the :r.Ushllah a.n Thursday, Satur-

ftarah on Mondey, 11 · Soferim. 59 There is to be no He. Tb absence of Haf-
d Chol He.Moad• e 

de.y afternoon 60 Rosh • Chodesh an haeized by Rav when he 
Sabbath, is emp 

tarah on Rosh Chodesh, except on t men ti on Ro eh 

ee.ya that the "Maftir on Sabbath -
h ChodeSh need no 

ROS 
it not for the Sabbath, 

e) for, were 
Chodeeh ( 1.e • the final benediC ti on "61 

ther Rosb Chodeeb • 
e Would be no Hafts.rah on 
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CHAPTER SIX 

HAFTAP..AH- READING PORTIONS 

The fear that the prophetic readings might be regarded equal

ly with, or higher than, the Torah readings 1 d t t e o he oustom that the 

prophets be read after the Torah. Th th us e man who read from the pro-

phet a bad to read first from the Pentateuch nitn ,1)~ 'Jno --"in 

order to show honor to the Torah" 1 nd h , a e could not begin hie pro-

phetic portion until the Torah scroll had been rolled up.2 

Also this differentiation was made between the Torah and 

the Prophete. Only one person read from the prophets while the Torah 

portion was divided among three to seven persons. The principle is 

laid down: 
3 • Ao cord-

ing to; the. _,explanation given by R. Ula _t(•:JJ:J n1 • t,p 1 ·~1 nitro 1·n.1.'"''.t'lp

"Several persons are called t o read from the Law successively but not 

to read from the prophets" - the principle that two may not read from 

the prophets seems to refer to a successive division of the reading 

portion; the use of c•JrJ is not epecifio, indicating "more than one". 

The difficulty with this interpretation, however, lies in the fact that 

the discussion, in which connection these principles are adduced, deals 

with the simultaneous reading of a portion by two or more persons. The 

Boraitha lists &111 the possible combinations: (a) one reader end one 

translator, (b) one reader and two translators, (c) two readers and 

one translator (d) two readers and two translators.
4 

The reason given 

for is that it is difficult to listen to two voices at 
the prohibition 

t Yet 
~ may read or translate from the Megillah beaause 

he eame time • Vl.IGiV """"" ~ 

the Megillah 
18 

dear to the people, and even if ten read they will give 
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their attention. These sever 1 a passages not only contradict the prin-

ciple that two may read from the prophets bµt also d~finitely point 

to a different interpret~tion from that implied in R. Ula's statement. 

The ,'bDO was however not always considered to be an ad

ditional reader. who read fr om the Torah merely as a formality in or

der to show honor t o the Law. In fact, in some instances he was one 

of the original number of Torah readers. The Talmud raises the ques

tion ae to whether the i·~DO is included in the (nwnber) seven read-

ere, and opinions are divided between two J.moraim, one of whom says 

that the ,,bgO is included in the seven, while the other Amora main

tains that the number seven is exolusive of the Haftarah reader.5 The 

latter opinion is upheld in Soferim where the eighth reader (on Sab

baths) is to conclude tbe reading from the Torah. The eame regulation 

is laid down in Jeruahalmi: 6 
• The matter 

does not seem to be settled in the Talmud at all and though subsequent 

custom has retained the principle for the Sabbath, for the Ninth of Ab 

the .Maftir. even in the Talmud, is one of the original three Torah read

ers if the Tisha B'Ab was on a Monday or Thursday, while on Tuesday or 

Wednesday only one person read from the Torah ahd the same reader would 

also read from the prophets. 

SIZE OF THE HAFT.AR.AH READINGS 

The Haftarahs were extended in a similar manner to that a-

dopted in the enlargement of the Pentateucha.l portions. From the ori

di was extended so that from 
ginal Haftarah of three verses the rea ng 

twenty to twenty-four verses were required. 

h ~1ch oantain only three, four or 
Toaefta speaks of Haftara s wu 

of one Haftarah with one veree, 
five verses . and even quotes the oaee 

allows as a oomplete reading by itself .a 
Isaiah 62:3, which the Tosefta 
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In Amoraic times the length of the Haftarah waa eet at 

twenty-one verses · corresponding to the minimum number read from the 

Torah. The question ie raised that the required number of verses 

should be set at twenty-four, for the ,.~go is an eighth reader; 

but evidently, since he merely reads or repeats what has once been 

read "for the honor of the Law", there need be no prophetic verses 

to correspond t o his Torah reading .9 This number of verses was at 

first e ntirely thearetical, for in oases where the subject-mat~er 

ended before twenty-one verses and could not possiblJ be lengthened 

wi thout introducing irrelevant material the shorter ~ Haftarah was 

allowed. Thus, When Rava raised the objection that Jeremiah 7:21 has 

less than twenty-one versealO the principle is established that ~D • n 

N l • J y p •'lo, --where the subject matter is concluded--there the 

Hafts.rah may end, even tho less than twenty-one verses bad beenr eead. 

Yet even this principle ie not followed oonsiatently. 

Samuel bar Abba relates that often when he had been reading 

from the Prophets in the presence of R. Jochanon, the latter had told 

him to atop after ten verses. The Talmud explains that where there 

ie a io1,1n , the required number may be reduced, end that the 

prescription of twenty-one verses ia to be followed only where there 

ia no interpreter. 

Similarly, we meet this variation in Soferim. In one case 

the rule is laid down that "he who reads from the prophets must not 

" 11 In another Halacha, where we 
read lees than twenty-one verses • 

•ersea correspond to the D't<11p .V~" are told that these twenty-on~ y 

h r Of the noJ:in 1rn •12 But 
a twenty-second verse ie added in ono 

the oonvenience of the publio to three, 
the number may be reduced for 

translator or a preaoher,13 
five 'Or seven when there is • 
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The same divergeance is to b e found in the Talmud Jeruehalmi. 

Wbile on the one band14 the twenty-one verse ru.le ie adduced to prove 

a point, one of the Rabbis in another connection argues that the min

imum number of prophetic verses should be twenty-three; since readers 

always paired in threes reading together ten verses , there should be 

ten verses to correspond to each of two pairs of threes and three ver

ses for the eeventh .15 But the condition is also stipulated that where 

the reading is followed by translation or sermon three verses suffice. 

The story of Rabbi Jochanan is also mentioned with the oomment that R. 

Jochanan, who most likely preached, eho~ld be given at least the same 

aoneid era ti on as the yo111n 16 

We can see b y all these quotations that by this ti~e it had 

become a general rule to read from twenty-one to twenty-three verses • . 
Abbreviations were permitted since the Haftarah was not an end in it-

ee·lf but served as a text for the exposition. or the sermon. 

As to the method of reading thaee verses the Mishnah17 al-

ready stipulated that in the presence of the translator three verses of 

the prophets may be read at one time. (In the Torah only one verse at 

a time}. But in the event t hat the three verses of one Haftarah cons

titute thre e different thoughts, then they are t o be read singly and to 

be recited by the tranelat0r individually. Isaiah 52:3 is given ae an 

example. There 52 : 3 constitute a separate section in itself. Like-

Verse 5 and 6 again are a separate eection.18 
Wise v. 4. 

PASSAGES NOT TO BE ~ 
our source list aix passages in the Prophets which may not 

19 Albeit, an three of the eix the sources 
eerve as Haftarah portions. 

tbat the BaftarabS bad undergone ohange 
•re not agreed, showing again 

bl ill serve to demonstrate thie 
in the course of time• A brief ta 

8 
w 

faot .# 
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lliehnah 

Judges Ch. 19-21 

II Sam. 11:12-17 

II Sam. 13: 1-9 

II Sam. 16:20-24 

Ezekiel 1 

Emekiel 16 

a 

a 

0 

0 

Toeefta 

b 

a 

b 

b 

d 

b 

Babli Soferim 

b 

a a 

b a 

b 0 

The Benjamin ~isandal recorded in the book of Judges is 

permitted both in the Toeefta and in Babli. Sinoe these pe.seagee 

were specially singled out and their reading allowed it 18 to be in

ferred that some would not read them beoause of the disgrace reflect

ed therein upon Benjamin and all of Israel. 

AcoordiDg to Toeefta the story of David with Bath Sheba 

may neither be read nor translated. The Mishnah and the citation 

in Babli Gemara list the same prohibition. (The Mishnah text in 

Babylonian Talmud has J'Dlino N'?t J..,"NipJ - due to a scribal 

error.) The reason for banning this passage as well as the story 

of A.mnon and the story Absolom is given in a Bible interpretation 

into the Boraitha, to spare the honor of David. We note, too, that 

Babli and Tosefta permit the reading of the last two aele4tione. 

Most important of all these prohibitions are those dir

rected against two chapters in Emekiel. The controversy around 

Ezekiel had raged for a long time, and the book was nearly ex

oluded f~om the oanon because certain chapters bad lent themselves 

to theosophic-philosophic expositions by the Jewish myetioe of the 

in 
b 1 re used/\the above table~:-

The following e)'Dl o s a 

a • may not be read or translated 
b • may be read and translated 
o • may not be read as Ms.ftir 
d • may be read in publio. 
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first and second centuries in Palestine reeu.lting in no small amount 

of ~postasy.2° Consequently the nJ~,o - the Ch&riot Chapter was 

not generally taught and waa forbidden as a prophetioal lesson. But 

R. Judah permits it and the version in Toeefta agrees with him. This 

opposing opinion of R. Judah remained authoritative and became the 

Haftarah for the first day of Shovuoth. 

Chapter 16 of Ezekiel was also banned because it contains 

many accusations against Israel by R. Eleazar who, we are told, was 

exceedingly indignant when it was read in his presence. But to some 

of the Rabbis this denunciation of Israel's apostasy was permisai-

ble reading. 

In addition to the above passages wboee reading, trans

lation, or both, were not permitted, there are a number of word 

ohs.ngee which are prescribed because the language was considered 

improper. In these oases the ~·n~ is disregarded for the .,P . 
The phrases so barred are given in Tosefta, Babli and Soferim: 

21 
II Kings 6:25, II Kings 10:27, II Kings 18:27 and Isaiah 36:12. 
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CHAPTER SEVEN 

THE READING O:P MEGILLATH ESTHER 

OnlJ six of the twelve books included in the Hagiographa 

( c~)1n~ ) are represented in the eynagogue liturgy. Many of the 

Psalms had been recited or sung in oonneotion with the Temple ritual 

and were naturally taken over as prayers. But ~or the purposes of 

Soriptural reading only the "J'i ve Sorolls" are used. That the in

olueion of Ruth, Cantielee and Lamentations is of a muoh later period 

tban Esther is to be seen from tbe faot that the reading of the for

mer three is mentioned only in the late Soferim, while already in the 

Mishnah the large part of a traotate is devoted to the detailed reg

ulations for the reading o~ Esther. Eoolesiastes is not mentioned as 

Scriptural reading either in the Miehna or Talmud, and its omission 

from the paseage in Soferim which mentions the three others oannot be 

attributed to chance, einoe in another Halaoha where Ruth, Shir Ha

shirim and Esther are discussed, Eoolesiastes again fail• to be men

tioned.1 

Thus, our sources oonoern themselves chiefly with the read

ing of Esther , or"the Megillab" as it came to be called. Our discus

sion here must therefore be limited in the main to the ouetom of read

ing that scroll and its development from its earl7 stages to tbe oloae 

ot the Talmudic period as reflected in our Talmudic eouroea. 

ORIGIN OF MEGILLAH READING. 

Aa in the oase of the Haftarah we are not told direotly who 

it was that instituted the ouetom, when it was introduced or wbat pur-

hi Whatever evidenoe we find aa re-poeee it was expected to ao eve. 

Of the Kegil~ah reading, must neceeearil7 be baeed 
garde the origin 
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on deductions ma.de from euoh statements i t n he Miebnah and the Talmuds 

&8 do not at all purport to trace. its historical development. 

Tradition relates tl:B.t Esther had sent for the echolara of 

her day and had requested them: " n1i1~'1 •Jty:ip -" Establish me 

for all time. Tradition bad interpreted this as a request by Esther 

that her memory Ci.e. the events recorded in Esther) be kept alive by 

the reading of the Kegillah alld the oelebration of Purim.2 Aooording 

to this iradition Esther herself was responsible for the introduction 

of the Megillah as part of the regular ritual for the aelebration of 

Purim. 

Another tradition attributes the introduotion of Megillah 

readiBg to the "for3-eight prophets and seven prophete.sses". The 

Talmud .says: "Forty-eight prophet a .and eeven prophetesses spoke pro

phecies for Israel and they neither deducted nor adde·d to what was 

written in the Torah, with the exception of the law to read the Book 

of Esther on the J'eaet of Purim.3 Of oourae thie tradition is of no 

hiatorioal TBlue but it serves to point out that they eought authority 

for this Megillah reading in the early prophets. 

A M:idraehio interpretation of a verse in Esther attempts 

also to attribute the law to the authors of the Megillah itself. who 

were none other than llord~oai and Esther.4 R. Chelbo commenting on 

the words C"rl}'J, c•,::HJ n'?Kn o•o•n1 _5 "These da7a shall be 

remembered and observed" - •aye that the implication here ie that 

• b t~- eading of the Kegill&h and observed they should be remembere~ Y · .ua r 

by the holding of a festive me·al.6 

But Rabbinic . tr,dition goes baok even farther than Mordecai. 

Esther or the prophets. ~he J.U.tsvoh of reading the Yegillah was orig-

in&ll7 accepted at Sinai. 
J.. l.Udrashia interpretation of Deut. 29:14b 

relates: t d a t Sinai even such oommandmente as would wThey bad aocep e 
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in the future be ordained, as the -reading ot the Yegillah "·• The lat

ter ie substantiated by Esther 9:27 t'?:i•pt1~:10 .... p-l'7:ipt lO'P 

,J~ - Which is interpreted "They (in Esther's day) merel1 oarried 

out what they bad already a long time before aocepted.7 

The institution of Megillah rea,ding ha d also received con-
firms. ti on from heaven. R T sh • ~o ua b. Levi tells that it was one of 

three things which the "court below" ordained and whioh the "court 

above" confirmed.a 

Thus. we see that our Rabbis attributed the origins of this 

ouetom and the authority for it to Mordecai and Esther, to the prophets, 

to their ancestors who stood at Sinai, and to the Heavenly Court itself. 

Yet, since theee are mere traditions, often oloa~ed in legendary form, 

they offer no real information as to when the Megillah bad actually be

come a regular feature of the service. 

The oldest references to the reading of the Megillah are 

contained in (a} a statement teported in the name of R. Zechariah ben 

HaXassob9 and in (b) a statement attributed to Rab.10 In the Tosefta 

we read that R. Eleazar ben Yose reports a deoision regarding the read

ing of Esther in a leap year in the name of R. Zeoharia who lived be

fore the destruction of the seoond Temple. The statement of Rav pre

scribes that the priests should interrupt their service in the Temple, 

the Levites their singing, to go to hear the reading of the Megillah. 

The first statement shows clearly that in the minds of those who nade 

it, the reading of the Megillah was a well-established institution dur

ing late Temple times. The second statement oould be adduced to prove 

the same as regards its author, were it not for the fact that it is 

one of a group of statements seemingly designated to impress upon the 

people the importance of observing the custom. Thus, for example, the 

statement which immediately follows makes the point that even study 
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s hou.ld be put aside f'or the purpose of i t go ng o hear the Megillah. 
Sinoe nit n , t o'?n was to them even more important than Temple eao-

rif io e e, we may have here nothing more than a cumulative structure of 

oomparative Mitzvoth emphasizing the supreme importance of the Megil

lah reading. For the sake of this emphasis they permitted themselves 

such fanciful exaggerations as the one that in years past the priests 

would leave their Temple functions to hear the Megillah. 

Most of the Rabbis mentioned in connection with the rules 

about the reading of the Megillah belong to the second century. Yet 

this does not detract from the assertion that the custom must be old

er than the destruction of the Temple. This is further proved from 

the faot that R. Tarfon who in his youth officiated at the Temple, knew 

of the custom. Judah b. Ilai while yet a minor read it before him in 

Lod •11 

Again the sto,ry rela teci in Tana.1 tic sources about R. Hanina 

ben Tradyon confirms the fact that the collection of money for the poor 

constitued already prior to the time of Bar Koohba a recognized ~eature 

of the Purim celebration.12 

In addition to these indications as to the time of origin 

of the Megillah reading, we must consider above all the faot that a 

is devoted in the Mishnah to the regulations for readepecial tr~ctate 

ing and writting of the Megillah. Most of these laws are anonymous 

R Akib Since the latter, in turn, 
and go back to the Mishnah of • a• 

f his material, the antiquity of these cue-
drew an older sources or . 

toms cannot be doubted.13 

WHEN WAS THE MEGILLAH READ? 

The day for the reading of 
ino·N n'1l c remained unsettled 

for a long time. first ·designates the fiffieenth of Ada.r The Mish.nB. 
it. " 14 . ·11 .h "in the walled a ies • 

for reading the Megi a 
This earlier cue-



-64-

t om, which s eems to fix the day definitely was modified 
yet in Miehnaic 

times. ~fishnah Megillah enumerates the 
various dates in Adar on which , 

according to circumstances, the reading of the Megilla.h took plaoe. 

The particular date was governed by two considerations: (a) the resid

ence of the Jew concerned, whether in a walled oi ty, large to1'1?1, or 

village; (b) the dey of the week on which the 14th of Adar fell. Ac

cordingly, the reading might take place between the 11th and the 15th, 

thus gdving the villagers who had no synagogue in their villages an 

opportunity to hear the Megillah on the marker-day.15 

Acoording to an old Boraitha quoted in the name of R. Na

than, it could be read at any time during the month of Adar.16 Thie 

may have been a ooncession to the villagers who, unable to read for 

themselves, might arrange ~ith an experienced reader to visit them 

during the Month of Adar and read it to them. Suoh a reader would 

take the opportunity to visit ae many villages ae possible during the 

Month of Adar.17 

As further evidence that the day f 'or reading had remained 

unsettled for a long time there is a Boraitba quoted in Jeruehalmi18 

and in Soferim19 to the effect that in those plaaee where it was eo 

customary, the Megillah would be read on two days, probably the 14th 

and the 15th. n J •ion l n Jo:> '7:>n • The Local custom was the 

deciding faotor at all times, wince no rigid ruling bad ae yet been 

effected. 

There was also a custom in some places of reading part of 

the two Saturda"n" evenings in Adar preceding the 15th. the Megillah on ~ 

d as a kind of rehearsal, during which the Thie, in faot,was intende a 

For this purpose the soroll wae congregation would read in chorus. 

divided into two parts: One to five to be read on the first ohaptere 

i to the end was read on the second Saturday evening, and chapter 8 x 
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Sa turday evening • . The Halacha ins f o erim ia interrupted with a 1to17 

oonoerning R. Meir who, upon passing the synagogue had heard the Toioe 

of the director, who discontinued hie reading in the middle of the roll. 

Upon inquiry he was informed that this reading was merely a rehearsai.20 

Originally the Megillah was read once, and in the daytime. 

So the Miahna explicitly ordains that "the whole day ie valid for the 

reading of the Megillah", and "it is not permitted to read the Megil

lah •••••••••• unt11 the 8Uil has risen"~~ But in later times we find the 

oustom established of reading it in the evening as well ae in the day

time. R. Joshua ben Levi says: "A man ie duty-bound to read the .Meg

illah in the evening and to repeat it in the daytime."22 An4 Jeruehalmi 

implies the same when it says that "an experienced person muet read it 

at night and repeat in the daytime".23 Similarly, Soferim repeats the 

statement of R. Joshua ben Lev124 that it is one'e duty to read the 

llegillah in the evening and again during the following day. 

In leap years the Megillah is to be read only in the second 

month of Adar. But, if the interc~lation bad been ms.de after the fif

teenth of the first Adar, and the Megillah bad already been read, it 
26 

must be read again in the second Adar. 

No reading of the Megillah is to take place on the Sabbath. 

The reason as given by Rab,h is that since not everyone is well ao

quainted with the Megillah, there is the danger that someone might 

transport the ecro4l on the Sabbath. A more interesting reason , ia, 

He says that the poor look forward to 

for the gifts which are usually diatrib-
however, given by R. Josef. 

the reading 0£ the Megillah, 
s1noe this could not be done on the Sab

uted to the poor o• Purim. 

bath it were beet not to disappoint the poor. Instead of readin! 

Pu 1 happens to fall on a Sabbath, 1·~M111 
from the Kegillah when r m 

•r;i ,, 1 1 t was ouetomary to d1a.oues or to 
c1• '111 lJ'•Jy:> I 
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preach a sermon on the subjeet of the day.26 

HOW .MUCH OF THE MEGILLAH WAS READ. 

In Mishnaio times the praotioe in this regar.d was not at 

all uniform. The Miehna gives three differing opinions ae to what 

parts of the Megillah should be read. These three opinions varioue

ly set the beginning of the reading at (l) the very opening ef the 

Book: of Esther. {2) at ohapter 2, verse 5 and, (3) at chapter 3 verse 

1. Tosefta adds a fourth: (4) chapter 6 verse 1. Though the M:ishna 

does not say so epeoifically we infer that there is implied what Toe-

efta does add: "All are agreed 

th&t the Mitzvah requires its completion". Thus, at whatever point 

the reading is begun. according to all of the four differing opinions, 

the requirement is not fulfilled until the entire scroll is completed.27 

J'rom this early stage where. according to some, only part 

of the Megillah was read, we turn to the later ouetom where the prac

tice of reading the entire Megillah wae made oompulsory by a deoieion 

of Rab: 1'NO '"i:> n:>'1n "The final deoiaion is aocord~ng to R. 

Meir who says that the whole book must be read".28 Prom that time 

on the entire book has been read both 1n the evening and in the morn-

1ng of Purim. 
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CHAPTER EIGHT 

CANTICLES' RUTH, ECCLESIASTES AND LAMENTATIONS 

Our Talmudio sources are almost entirely laoking in infor

mation 88 regards the other four eorolls which are to-day read in the 

synagogue during Passover, Shovuos, Sukkoe and on the 9th of Ab ree

peotivel7. In the Talmud iteelf we find one reference to the read

ing of Shir Haehirimro=> rrntt nl?lpt c',""" i•tt '" ptoa ttitpn 

o'ny'1 nyi N':lO ,or- "Whoever intones Scriptures in the manner of 

secular eong •••••• bringe evil to the world".1 Prom this single state

ment we might infer that the reading of Canticles was customary in 

Talmudic times. By the end of the Talmudic period the readings from 

Cantioles are known to have taken plaoe on the two last nights of 

Peeach, the entire Song of Songs having been diTided into two parta 

for this purpose. Similarly was the Book of Rutp divided for read

ing on Shovuos.2 

Lamentations formed no part of the synagogue serTice in 

Talmudic times. But it wae undoubtedly read on the ninth of Ab, 

for a Boraitha tells us that "Scriptures may not be read on the ninth 

of Ab, nor the tradition studied: but we read from Job, r.mentationa 

and Jeremiah which deal with oalamity".3 Later I.amentations became 

known ae n 1 J 'pn , E>D • when 1 t already formed a part of the syn.ago-

gue eervi oe. It was read in the evening (aooording to some Rabbis, 

not until the following morning, after 

describes the details of the performance; tearing the clothes, cover

ing the head with ashes, 
reading in a ead and wailing tone. It wae 

t d Henoe, for the sake of the wo-
1mportant that all mourn on tha a7• 

~ to be translated into "whatever langu. 
•en 8.nd ohildren, the boo~ was 
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age they can understand".4 

Soferim aleo prescribes the prayer n~JO Ri~o ~y for Ruth, 

Shir Haehirim, Lamentations and Esther, even when they are read not 

from one single roll, containing only the one book - but even when 

they are read from a scroll which contains other holy writings.5 

We have already noted the complete absence of any mention 

of Ecclesiastes from our sources, even from the late Tractate Sofer

im. This ommision, we b!p.ve pointed out cannot be accidental. The 

regular reading of Koheleth was not known to the Rabbis of the Tal

mud or to the editors of Soferim.6 
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CHAPTER NINE 

READERS 

WHO DID THE READING? 

The professional reader, or Kore, is a later innovation. 

During the very early stages, the priest or h t prop e - or the king -

had done the reading. As the tendency grew to democratize the BJll• 

agogue service, various "honors" were distributed to the different 

worshippers. The privelege to read from the Torah was one of these 

honors. Originally only one person read the whole portion, whioh 

generally consisted of but three verses. As the size of the peri

copee increased as a result of the various plans to oomplete the read

ing of the entire Pentateuch during a definite period, and partioular

ly as it was thus possible to offer participation in the servioe to 

more of the worshippers, 3, 4, 5, 6, or 7 pereone were called, eaoh 

one to read one of the eeotione of tbe day'a .,, o • The persone 

oalled would themselves read the portion assigned.1 There were BJll-

agogues, however, where the requisite number of persons could not be 

found Who knew how to read. It was often necessary, therefore, that 

the person called to read had to be assisted or prompted by someone 

Who atood by hi• side. RTentue.117, to avoid embarrassment to those 

Who did not :tnow whow to read, and alao because there developed the 

ouatom of chanting the Torah, a professional reader was retained vJho 

would do the reading while those honored with an n~~y would stand 

nearby and listen. They were, however, allowed to reoite the bene-

a~ter the reading of their pe.rtioular eeotiona. 
diotiona before and ~ 

f economy, the nD J :ln 1 r n , 2 also 
In eome oases, perhaps for reasons o 



assumed the duties of •itp. 

We thus recognize five stages 1 th n e development of our 
institution ae regards the persons ~ 

Wuo actually did the reading: 
1--Priest, prophet, or king read. 

2--0ne lay member of the oongregation reads. 

3--Three to seven members of the congregation read in turn. 

4--Some of these three to seven members of the congregation called 

to read were assisted by promptings. 

5--A professional reader, sometimes the Jtn, read the entire portion. 

We have already hoted, in our discussion of the origin of 

the institution, 3 those oases mentioned in Talmudic sources where 

either priest, prophet or king was supposed to read, or actually had 

read, from the Scriptures. In connection with the reading by the High 

Priest the Miehna4 tells us that "if he (the High Priest) ie accustom

ed to read (the Scriptures) he reads himself, lf not they read to him". 

Thus it often happened, as one Rabbi reoounte, that the Scriptural les

son had to be read to the High Priest. But we may regard euoh oases 

of illiteracy among the priesthood as rather UDusual. 

Tradition further reports that at the original fixing of 

the custom by the prophets "they instituted that one person read three 

verses or that three persons read three versee".0 Evidently there was 

believe tha t in earlier times the entire reading, whioh 
some ground to 

oonsisted only of ~hree verses, was done by one man. 

The Mlshna, however. does not state clearly who was to do 

the reading, or whether the reading was to be done by one person. WhEll 

6 1 is laid down that "he who reads the law may 
in M. Meg. IV.4 the ru e 

than three 
verses; he may not read more than one verse 

not read less 

qu ite possible that the Miehna here fixes the 
to the translator", it is 
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minimum reading portion for any one occasion. And it ia equallJ pos-

sible that when the Misbna further stipulated the number of reading 

portions for Sabbaths, holidays etc. the origi~61 .&.KJ, custom did not pro-

vide for that . many persona to take turns in the reading, but rather 

that the one person who reads, should divide hie reading into t"bat 

msny sect ions. 8 
tQ.l(c;.. 

The change must bave 't.&B~IS place still in Mishnaio times, 

for both the Mishllah and Tosefta passages carry statements indicat

ing tbat more tbs.n one person participated in the reading. Thus the 

same Mishnas Which enumerated the number of portions for the various 

ocoaeione repeat several times: "He who begins and be who ooncludea 

the lesson from the Law recited a benediction before it tpid after it 

(reepeotivelyr. The position of this statement. as well as the fact 

tb&t the llisbnah itself does not deal with benedictions at all, point 

to a possibility tbat the statement might have been a later addition 

to the original Mi.sbnah. In fact, the Tosefta, in the parallel pas-

sages, I does not have it. 
Yet, despite thia apparent lack of clarity in the lllshna there 

1
8 

no doubt that the apportioning of reading sections was well estab-

i 
iod This oan be seen from the 

liehed by the oloee of the Kiehn.a c per • 

t regarding 
the order of "olim".10 the fixing that 

nlimerous statemen e 
Priests, Levites and Soholare.

11 

precedence should be given to 
The 

ti auooession of readers, when 
Toeefta,11 too, epec1ficallY men one a 

di section whioh oonaiste of four 
it discusses the partition of a rea ng 

read after him (ile. after the firat 
or five verses: "He who rises to 

three Of 
the four or five Tersesl ie to read the re-

reader who read 

Daa1n1ng •••••••• " 
t 

tb8t the persone called to the Torah 414 
It 1s quite eviden 
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their own reading. 
Thie was poes1bie when all knew how to read. Yet, 

not in all synagogues was there the necessary number of persons who 

were prof1o1ent in the reading ~.!~v;;;;~~!~ In such oases, 

even where there was only one suoh person, those who oould read would 

go through all the assigned aeot1ons, taking their seats between sec

tions, even eeven times, and returning to the reading stand each time.l: 

It happened most oftsn in those communities whose members did not epeak· 

Hebrew as their mother-tongue ( ntty1~). There it was the general 

practice to read the beginning and the end of the perioope in Hebrew 

and the eest in their native tongue and usually only one person did 

the reading of the entire pericope. But in order to permit partici

pation on the part of as many ae could read if there were seven per

sons who could, eaoh read a Terse, they were all given an opportunity 

even if they all knew the same verse. Similarly, if only one person 

knew how to read, but he knew only three verses, he was to repeat these 

three verses even seven times (i.e. on a Sabbath). We see, therefore, 

that whe•ever possible. the principle of having eaoh one read his piece 

was retained. 

The Mishna.h records a similar difficulty in the situation 

where the reading of Hebrew was required of thoee who brought the Bik-

kurim. "At first those who knew how to read would read, and those who 

could not read would be prompted. People stopped bringing the saori-

fice. They therefore ordained that both those who could and could not 

· .. 13 The purpose seems clear. In orde.r to a
read should be prompted. 

t to which an itilliterate was subjected. the eer
Toid the embarrassmen 

vice was dictated, or propmted, to all alike. 
ti with the Torah read

It is very likely t be. t in oonne o on 

Problem bad to be faoed. 1nge the same 
When one called to the Torah 

d 1 all probability. either proppt 
aould not read, th• Jtn woul n 

him, 
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or woul4 read hie portion for him. 
Suoh a practice ser~ed to accent-

uate the demarcation between those 
who could and those who could not 

latter would therefore refuse to read. The 

the Torah. 
have themselves called to 

And since the Rabbis 
were particularly desirous of inolud-

ing all people into the service 
' some method had to be found to do a-

way with this embarrassing situation. mh 
• us rose the custom of having 

one of the worshippers, or a professional reader, read for the liter

ates as well as those who did not know how to read. 

Several passages in the Talmud indicate that this was a 

prevalent practice. Thus, the Mi.sbna forbids reading on the Sabbath 

by the light of the oandle, except for the 1rn who is permitted to 

"see how the children are reading, but he may not read himself". The 

Amoraic discussion points out that he is permitted to look over the 

beginning of the reading portion but not the entire portion, from 

which we may infer that the yrn was required to know not only how the 

portions began but the body of each portion as well, because he had 

to be able to assist the readers throughout the entire portion.14 

Some explanation can now be found for the repeated insist

ence that "in the Torah only one should do the reading, and not two",is 

because "two voices cannot enter one ear".16 Evidently, a prohibition 

was necessary against the simultaneous reading of a passage by tu per

B~ns, which may have been the case when the prompter's voice would be 

heard. This prohibition may therefore bave given rise to the elirnina-

tion of reading by the o'~1V, who merely said the prayers before 

and after, while the actual reading was done by one, designated and 

Official, reader.17 The f~h thue became an important fUDotionar1 in 

oonneotion with the reading from the Scriptures, it having now beoome 

hie duty to apportion the readi:ng sections properly, and when neoeaear7 
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to read himeelf .18 
If he did read he was obliged to transfer hie 

other functions to someone elee.19 

ORDER OF SUCCESSION 

As long ae one person did the reading it wae usually the 

nD l :in rJ~, 20 
or some other dignitary who was honored with the pri

velege. When more members of the congregation were permitted to par

tioipate a definite order of priority bad to be determin~d. The pre

rogative given to the Kohen to read first and to the Levi to read sec

ond. before an ordinary Israelite ie, however. not an acknowledged 

right but "for the sake of peace". 21 Even though this principle was 

established in Mishnaie times, we find in the beginning of the Amoraic 

period leading scholars such ae R. Runa could read in place of the Jn~ 

on Sabbaths and Pestivals.22 But thie practice was later stopped and 

instead it was ruled that •an ignorant Aaronite hae precedence over a 

scholarly Ieraelite", 23 a direct reversal of the earlier principle that 

a scholar who was a bastard deserved precedence over an ignorant high 

priest.24 

Following the Kohen and the Levi the privelege of being 

called to the Torah 18 to be given to various worthies in the order 

Of rank. The scholar was first. There were, too, various ranks of 

scholars: thoee officiating ae "parnas"; those who are eligible for 

the office of "parnas" etc. 
Following the scholar, the eons of echol-

they too hold positions of esteem 
are are honored, provided, 

nt> J :ln tJNi and the general public. 

in the 

community. Then came the 
l i d only in the event a KohEl'.l 

The order as laid down here app e 
· no Kohen among those worshipping at that 

was present. If there was 
d any member of the congregation may be 

time "the bond is served", an 
prescribed order; that is, a Levi need 

called without reference to the 
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not be called second nor need t 
' he order of b so olare and officials be 

followed. Yet, if there ha 
ppens to be no Levi the order ie not dis-

turbed; the same Kohen reads al i . . 
' so n place of tne Levi. But the Kohen 

could not voluntarily resi h h 
g is priority rights d un er any eircu.mst-

ancea; he was obliged to read at all events. 
WHO WAS QUALIFIED TO READ? 

Origina.l'ly all were considered eligible for participation 
in the Torah reading. including minors and women. But the Rabbis 
said that it was not respectful to the congregation to have women read 

in public.
25 

A minor was considered eligible to read (and translate) 

but he may not recite the Shema.26 "Minor" 16 de£ined for this pur

pose as one who has not yet reached the age of twelve.27 

A nn t El, "one dressed in torn garments may trans;I.ate·, but 

he may not read the Law ••••••••• " Soferim repeats this statement, and 

adds an explanation of nn1~: "whose knees are exposed, whose garments 

are torn, or whose head is unoovered". Thus he who is bareheaded is 

classed with the half-naked, who may translate but not read from the 

Torah. The basis for excluding the bareheaded is epeoifioally given 

ae the oriental custom not to mention the Tetragramma.ton when the bead 

is uncovered. The ill-clad person was permitted to recite in publio 

those services which he could render from his seat without exhibiting 

his torn garments. Evidently, the translation might be done fron one's 

teat, although the translat4r usually stood by the side of the person 

11 The nnU> was therefore not permitted to read reading from the aero • 

the Law out of respect for the oongregation, for the same reason that a 

d t appear before the oongregation.~8 naked person was not allowe o 

e not permitted to read, but he was allowed to 
J. blind man wa 

translate, since stall events it was forbidden for the translator to 

read from a text, while the reading must never be done from memory. 
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NOTES TO CB.APTER OUE 

l. Deut. 31:10-13. 
2. · See below pg. 3 d 
3. II Kings 23:·2. an notes ,,_~17 . 
4. Neh. 8:1-18 
5. II Kings 4:E3 
6. !o~ ;. 3, B~tinoro and other 

Y
ay is understood to refer to commentators• The "order of the 
oma I, 6 . Lev. 16. 7. 

a. 
9. 

10. 
11. 

Yoma VII, l; Sotah VII 7 
b. Sotah 4la ' 
Yoma.h ]~ VII' l and Sotah VII 7 
Yoma I, 6. The High Priest w' • 
Yorn Kippur • It was therefore o~!~ not sleep during the night of 
and attention lest he fell aalee essary for him to occupy-hie time 
wa.s one way of passing the t. P • lea.dings from the Scriptures 

M
Sotah VII,8; Toe. Sotab VII l.lm3e.17 
eg. I, 3. ' - · 

The reading was know II\. as -i J., nrr ·- ,.,.J 'rl 
Another tradition in Toa Sot~ vtr- the portion Of the King. 

16. 

that it was cons~eted • J' ? ·.., ..... , ? '13: Elizier b. Jacob claims 

Toe. Sotah VII:l4. 
times and in the synagogue a:e ~ F e~e various officials in Temple 

12. 
13. 
14. 
15, 

17. For a discussion of the duti a f th 

page 289; Idelsohn: \; ;_.. -1u \ 3 l r irnin Hat~~~~· ;J~de.ism", Volume I,, 
art • "Kan toren·.v in Encyclopedia Judaica. a• d ~l':;"'e :X:' i;:o a • 3 and 7; 
Gottesdienst", page 482. • n ugen, Der Judisohe 

18 • Dt • l 7 : 15 . 
19 • Perhaps the last. if Agrippa mentioned here is the Agrippa of the 

20. 
21. 
22, 
23. 

24. 
25. 
26. 
27. 
28. 
29, 

time of the destruction. 
Tos. Sotah VII, 16. 
Taa.nith IV, 3: Meg. III, I, Toa. Taanith IV, 3. 
J. Taani1il 68b. The Talmud (b. Taan. 26b;b. Mag. 3lb) gives an Agaddio reason for 
the ohoice of this chapter: ''Were it not for the Ma.ams.dot heaven 
and earth could not endure." ' 
b. Meg. 3&. 
I. Gitin 60s. b. Meg. 4a, 32a; Sifre. on Lev. 23:44 (ed. Weiss 103a). 
Si£re Deut. 127 to Deut. 16:1· 
Soferim X, 1, 10: J. Yeg. 75a. Scriptures are oa.lled ri1 h ··1?iJ • In Meh. 8:8 O'lri?~ nin1 i !lDie 
oalled ~ 1 ot:J • Therefore it is possible that Holy Days were called 

~·11 r) i·: 1 !JD 1 because they gathered to hear Soriptures read. (.&. sug
gestion by M. Friedman in 1 1 D 'tr1 n ' ::i , Vol. III, page 101.) 

30. Probably with the purpose of e·etabliebing authority for the oust om. 
31. Aooepting this Talmudic tradition which oonneate the first regular 

readings with the fee ti vale, Dr. Buechler suggests tha. t systematic 
readings developed from the special festival readings ordained by 

the Rabbis out of their strong opposition to the Samaritan interpre-
tation of the 131bliosl commands with regard to the observance of 
the festivals. The Sam&ritane aDd the Saduoees did not aooept the 
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32. 
33. 
34, 

35. 

86. 
3'1. 

38. 
39. 

40. 
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Pharisaic interpretat1 

P
of the oommand regard!~~ ~fh the phrase ri:J t1n 111 n tJt:i 
assover. The Rabbi -o edLulab on Suoooth an~ and likewise 

aoquainted with the s, in <r er to make thei the date of 
particular portionsirno~einierpretations, o~d!~!!~w:~tb~:ter 
~~o::::~bi::pe~~aily sinc~ut~es~~~~n!: ;~~~do~9the feat1v:11 
time developedpinioe;e~~:a:e t~~se festival read1!~

0

:1:~ i~ 
and speoial occasions. a nge on Sabbaths, minor feasts 

Kohler, "Origins of S 
maintains that the mere le alynagogue and Churoh", Chapter XIX 
people the Pharisaic view ~f t~eo~es~ty of impressing upon the' 
tival laws oould not have r e es iva.l calendar and the fes
institution". Rather was lto~~de~ the impetus for "such a mighty 
to make the Torah "the inherit e esire on the part of the Rabbis 
wrest it from the mono 1 ance of the house of Jacob" to 
tution. Witness the f~o~ ~~~he p~ieste that created tbi~ insti
prieete and distributed among t~ea in~ was later taken from the 
gation. Witneea too that Ez ~ various members of the oongre
Deuteronomy shov/ that' 1 t must : e ~eading and the commandment in 
a permanent institution. ve een a custom before it became 
Soferim X, 2: J. Meg. 75a; b. Baba Kama 82a 

n1tr::.i , : 'ti ' i (Ed. Weiss p.53). ' 
Translate: Allegariste. Their interpretations were based on the 
three methods of r ·. n 1'r ·-1 ' ·.,, . ;t. r ·., - ' ) .. • 1. tf J I . 

TJ;e deduction ...... 1 1 • !J 1~1 1 -i~ l;. oo~eoting the wilderneee experience 
wBitb the origins of readings is a later addition to the original 

ora.itha. 
b, Baba Kama, 82a 
Incidentally, the emphasis here and elsewhere that certain details 
of the procedure were planned with reference to the ten u • J lli.'.)3 to 
those who would come to towm on market days, seems to support Kohtft'e 
view that the underlying motive in Scriptural reading was the dem
ocra.tiza tion of Torah. Herford, "The Pharisees" pp. · 92-99 aleo 
holds this view. ' 
Mekilta ibid. 
See Mekilta, ibid, note, where Weiss points out that the reading 
of Torah oould not have been instituted before the Torah itself had 
been given. Weiss quotes a similar problem in connection with the reading of the 
Megill& on Purim. When the Mishna reports that Mordecai and Esther 
set the reading of the Megill& in advance on the gathering (market) 
day before Purim, the question rises as to how oould Mordecai and 
Esther introduce a custom when the Tery institution of market daye 
on Monday and Thursday was an innovation. introduoed by Ezra who 
lived muoh later. In explaining this contradiction the Talmud (J. 
Meg.) remarks that the author of the Kiehna was merely trying to dis
cover in the text of the Megill& supporting authority for the insti
tution of oourt-daye ,whioh was a later innovation,and for the read-

ings on these days. 
b. Baba Kame, Ibid. The readings on Saturday afternoon may have had their origins, ae 
preludes to the usus.l SaturdaY19-fternoon disoouree. Buechler suggeeta 
this as the origin of Haft.rah readings. It is likely that they read 
from Soriptu.res n i 1 i'ii l i l :.J ::.> ' J !.JIJ or to corroborate the prophetio 

paeeagee. 
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b. Meg. 3lb. 
I. Baba Kama 82a . 
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In line With his theory Dr. Buechler euggeete that the reading of 
the curses was direoted against the Samaritans who had falsified 
verse 4 of Dl;. 27 and incorporated it into the Deo~ogue. Meg. 3a; J. Meg. 74d. 
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NOTES TO CHAPTER TWO 

1. Mishnah Megillah gives a reading for only the firet da~ of 
Passover. ., 

2. 
3. 

4. 

6. 
6. 

7. 

a. 
9. 

10. 

11. 
12. 
13. 

14. 

16. 
16. 
17. 

18. 
19. 
20. 
21!' 

See above,..~~ a"-" 'f ,. 
If it happen~ to be on Saturday; otherwise, the Saturday :pre
ceding the first day of Adar. 
Al tho Beuohler has shown that, in the triennial oycle the 
section for each year of the oycle ca.me to an end on the last 
Sabba~h before Adar and the new eeotion was not oommenoed un
til the first Sabbath of Nissan. Thus there remained four Sab
baths upprovided with Scriptural readings. The Rabbis utilized 
these Sabbaths for polemical purposes, and ordained on them 
such Scriptural readings as would impress upon the people their 
own interpretation of certain biblical pases.gee on which they 
were in dispute with the Saduoees. 
Meg. IV,4; Sof. XI,2. 
Two reasons are given: (1) That Israel may hear the law in 
its entirety and (2) To avoid the tedium of rolling end un-
rolling the Sc.roll in the -presence of the congregation. J. 
Meg. 75b. Some, however, oontend that the ru.le applies only 
to the reading at one service whioh must be continuous; but 
the readings from week to week need not be. 
Meg. III,4; Toe. Meg. IV,1-4. It may be observed that the old
est Halakhic Midraahim, the Mekilta, Sifra and Sifre, contain 
no reference to the extra-or.dinary readings on these four epea
iai Sabbaths. Nor does M. Soferim. 
Toeefta also lists the Haftarah readings, See page 'fl. • 

i.e. week. s f i l i 
Shekalim I,l; Soferim XXI,4; b. Veg. 13b. o er m exp la. ~.~:., ) 
tha. t "God knew tba. t Haman wae destined to weigh out ( 1 ' l 1:-· • 

mone for the right to persecute Israel, hence Moses anti~i-
t ~ by commanding that the Temple Shekalim should be paid 

~f~re the festival celebrating Haman's downfall. · 
b. Meg. 29b. 

Ibid. t 1 i ally the reading of Shekalim was 
Bueohler euggeete tha ~~o~ ~f the victory of the Pharisees 
instituted in commemorathe question of the Tamid offering (see 
over the Saduoees over 7b orb Menaohoth 65a). Nu. 28 
Meg. Ta.am.. IV orb. Taam.. 1 'ori i~ally Shekalim wae read on 
was, therefore, appro~~iate. but ~hen the cyolee were fixed · 

the second Sabbath of eta~~~ the month of Adar, Shekalim wa'-
and no readings were 88 

shifted. ts that the epeoial readings may 
In each oase Bueohler sug~~e dispute of the two religious seote. 
have bad thei~ origin in 8 

b. Meg. 30b • 
b. Jleg. 29b • . t B hler r 8 content ion that the oyole 
Which seems to sup~ort ~e:dar and that, after the four Par-
ended before the ftre 0 d 
ashiyot, the oyole was resume • 
Meg. III,5. 
b • Meg • 3la • . 
See Rashi ad loo• in uee today in :aaeaa 1Bg the 
The order given by Abbai ie the one 



22. 
23. 
24. 
26. 
26. 
27. 

28. 
29. 
30. 

31. 
32. 
33. 
34. 

!5. 
36. 

37. 

58. 

40. 
41. 
42. 
43. 

44. 
45. 
46. 
47. 
48. 
49. 
60. 
61. 
52. 
53. 
54. 
65. 

Aehkenazic synagogue In 
a portion of Nu. 28 ls rea:ddition to these readings however 
See ref. to Rash1 above from a Beoond scroll. • 
Toeefta merely says: • . 1 Meg • I I I t 5 • " l ; . :. t \ ., l°i) {; i j n r: ) r \ J } J t ' J In ·.:i • 
Simchat Torah ie not t Meg. III,6. men ioned in the Talmud. 
Soferim xvrr.7;XX,lO adds tha 
far as Nu. 8:4. t the Sabbath reading extends 88 

b. Meg. 3la. 
Soferim XX,10. 
Since the several section l 
XX,11 adds that one shoul: rare Y consist of ten verses Sof. 
tion for the day for the not begin above the deeignat~d eeo-
veraes. sake of fulfilling the required ten 

b. Meg. 29b. 
J. Meg. 74b. 
J. Meg. 74b. 
i.e. three persons are called to read, one person is called 
to read, etc. 
Aleo oalled R. Avdimi (J. Meg. 74b) 
Napaha's tradition is based on the ;rinciple of 1 .l ' ~·: :i t , ,, il 

. ~t 1 :1 ··1 ' "": : . i , ~,. • Rosh Chodesh according to him is a more 
frequent ooourrence than Chanukah. 
XII,7 and XX,12 where _:_; " : : : :J should be read nHJ ' n i rn: :i 

; 1 :J~ · ;1 (Mueller, ibid. note 39, pege 292). 
The procedure on the second day ie explained on the ground that 
the preference to the ( -, ' 1 ;·, ) permanent had already been shown 
on the previous day. 
This is the meaning of 1 ' 1 ' ·I 1'1. 1 according to 'Mu.eller, al though 
he admits that ~, ' :1 -1;_1 in Soferim is generally used for the read-
ing of the prophetic portions. 
Meg. III,5: J. Meg. '74b; Sof • .XX,12. 
b. Meg. 29b. 
Toeefta gives no reading for Purim. 
Buechler, here, too, maintains that this reading of the Amalek 
passage, institu.t•d by the Rabbis as a warning ag~inet the dan
gers from Hellenism, gave rise to the legend linlnng Haman with 

the J.maleki tee. " 
Rabbinowitz, Joseph, "Mishnah Kegillah , page 106. 
Meg. III,6. 
T M 

y,,- o. b Meg. 3la·. Sof •. XVIII,9. os. eg •• ,,~, • 
XVII,9. 
Sof • .XVII,2,3,8 • 1 "'-1 di times 
The fa.st of Esther was not known n j;CI mu c • 
Toe • Meg. IV, 9. 
b. Meg. 31&. 
XVII,7. 
Toe. Meg. IV,10. 
b. Meg. 3la. 
Sof. X,4. 

Dfih'd3 "1'31(\IE Ali ; s a~ 
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NO'l'ES TO CHAPTER THREE 

l. See page I~ • 
2. K. Meg. lV,4; Sof. XI 2 • b 
3. i.e. to avoid the waete'of\~eg. 248• b. Yoma, 69bi b. sota4la. !!' 
4 • J • Shabboe 150; Sof • XVI, 10 • me and the tedium. See also note""~ 
5. Mueller, K. Soferim page 220 t b 
6. See page -M • ' • no e 34. 
7. It has been suggested that the D 

to a eeven year" cycle which 1 ~~ronomio precept may have led 
half cycles. ' n "'Ani led to two three and one i 1 

I 
~r..y,,.JU 

a. n connection with the die t tJ~, 
alim, see above page ~ !-+ pu 8 over the reading on Sabbath Shek-

9. The Palestinian cycle is the b i 
the Rabbae and Tanhuma . Esthe:s R 8 b~n Btloh Midraehio worke ae 

10. Graetz. • · a a enumerates 155 Sedarim. 

11. See above page 1~ • 
12 . Accepting the same basis of computation and following the order 

prescribed by R. Judah, one would then arrive at a five and one
half oyole. 

13. b. Baba Ka.ma 82a. 
14. In Palestine; in Babylon and elsewhere the first two days and 

the last two days of the three festivals. 
15. Meg. lV,l-2; Toe. Jileg. IV,11; Sof. X,6,6,7. 
l6. b . Meg. 23a;JJleg. 75a. 
17. To.eefta ibid. The reports of this dispute between R. Ak1ba and 

R. Ishmael are at varianoe, and Bavl1, Meg. 23a struggles to re
concile them. Thus while the Toeefta reports Alriba ae favor.ing 
six on Sabbaths and eeven on J.tenament, and that be would perm:i. t . 
no additions, another version reports Iebmael to be opposed to 
additions and Akiba favoring them. The Talmud finally admits 
both Miehna and Toeefta to be the tradition of the School of 
Ishmael ( 7N}1'CrJ' , .. , • :n NJ n ) s.nd that the differing ver ... 
sione are those of two Ta~m both quoting in the name of R. Ish-
mael. 

18 • b • Meg • 22b • 
19. b. Meg. 23a; J. Meg. 75a. (• 
20, On the Sabbath we hurry home to enjoy the Sabbath meal J •O 

n:>~ l l l y ) Bot so on Yom Kipput. However, Sof. XVIII,4 
has for Sabbaths nNi'1 1 •inNO -we remain "to hear the explana ... 
ti · f the weekly portionw. On the basis of this ~g. pasea~e . 
M:u~~l~r suggests that originally the Bore.1 tha read :J n t ::> 1 n tt:i 

nN~; t•,nN01 N')' y•,noo • 
21. b. Baba Kama 82a • Sec page l.). • th same numbers in o on-
22. lOb where it is brought. in to explain 1 . : for the various types 

nection with the 3. 6 or 7 judges requ re 
o'f courts • · 

23. b. Meg. 23a: see Bashi. to some , he was one of the Minim. 
24 • Bame of a o 1 ty or, according 
25. Toa. Keg. IV,12. d t read are oalle4 c••lip and 
26, Sof. XI,4. Those invite o 

n1'1,p, o•NMr • 
2., • b • Ro sh Bashanna 31& • one are also given as beginni ng with 
28. The fourth and fifth eecti

19
) and D t>:J • '? 1 '? (verse 27) reapeoti ve11. 

,,~ u.,. 1 (verse , 
9N.J • 1 ' n 



l 

29. 
30. 
31. 

328. 
32b. 
33. 

34. 
35. 
36. 
37. 
38. 

39. 
40. 

41. 

42. 
43. 
44. 

45. 

See Ras hi, b • : Rosh li~shanna 31 Soferim XII,8; J. Meg. 74b. a. 
K. Meg. III,6; Toe. Meg. tV: 3l. 
Soferim XII,l-2; J Meg 74b· b • 
4,1 and Koheleth R~bba a 7 •Ab• eg. 3lb. See also Deut. Rabba 
that the rule a li ' • aye and R • Huma in b. Meg. state 
those in Deuter~~o~~ only to the oursea in Leviticus but not to 
Meg. IV,4; Sof. XI,l; Toe. Meg IV 17· b Meg 2lb-22a. 
So f • XX I , 7 ; J • Ile g • 7 5a • • ' ' • • 
It does not, however, follow that on auoh .days where !our five 
oirt dsixt are called, the number of vereea must neoeeearily be lim-

e o a corresponding multiple of three. 
J. Meg. 75a; b. Meg. 2lb. 
Ten unemployed men in the synagogue. 
b. Meg. 24a. 
b. Meg. 2lb; Sof. XII,7; J. Taan. 68a; J. Meg. V6a. 
b. Meg. 22a. Some authorities insisted only on the ru.le re not 
beginning the reading within three verses, because they argue 
that oooaeionally people will enter the synagogue later but 
rarely do they leave during the service. 
Sof. XI,5; Toe. Meg. IV,17; b. Meg. 22a. 
b. Meg. 22a; b. Taanith 27b. RaT who holds l~l~ oannot aooept 
pot• beoauee he argues that the vereifioation of the Pentateuch 
had been arranged by Moses. He~oe we may not make a new one. 
Samuel does not accept l 'n i because of those who leave or enter 
during the reading. S11 page • Thus, for example, aooord-
ing to the principle of in1n, Gen. 1:5b, 8b •••• J,Y •n•1 
• • • • D t ' , p~ 'n • 1 ia ooneidered a new verse• 

Shekalim and ZaXor. The four special parashiyot become Jla!tir 
readings because these two parashae could not meet the require
ment of ten verses. 
b. !leg. 2lb; J. Taan. 68a; J. Keg. 760; Sof. XI, 11; llI,6-'7. 
Sof. XI:6; .XXI,7. 31 
Keg. IV,10. The same passage appears also in Toe. Keg. IV, -
38 and in Sof. IX,9-10. 
b. Meg. 25a. 
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l. 
2. 
3. 

4. 

6 • 
7. 
a. 

10. 
11. 
12. 
13. 

14. 
15. 
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NOTES TO CHAPTER FOUR 

See Chapter I. 
M. Meg. lYf l-4,10; Toe. Meg. IV,1-4, 31-41. 
Buechler, JQR, vol. 6, does contend that the readings from the 
prophets were inaugurated as a regular institution by the Phari
sees when they noticed that numerous passages 1n the prophets 
supported their explanations of the Pentateuch in their argu
ment a With the Saduoeee. In this aonneotion, eee Kohler's 
counter-argument expressed against a similar contention w1 th 
regard to the Pentateuohal readings, in note 31 to Chapter I 
above. • 
Sof. XII,7 and XIV,2 give rules for the abbreviation of the 
Haftarah if a sermon is to be based on it. lf.b. Meg. 23b. · 
The origin of Haftarah readings has been given by Elijah Levita 
(quoted in Elbo·gen, P. 176) and by Abudraham (p. 52b, ed. Prague) 
as a substitute for the reading from the Pentateuch which had 
been proscribed by Antiochue Epiphanee. There is no proof for 
this assumption. It is similarly logical that the Syrians should 
likewise prophibit v-reading from the Prophets. Elbogen, ibid. and 
J. Mann in H.u.c. Annual vol. LV, p. 282. These theories, more
over pay no attention to the fact tbs.t the prophets must have 
been read during the exile and hence their reading must be dated 
since then. See Freehof, S.B., "Orig in and Development of the 
Ha.ftarah", in H.u.c. Monthly, Deo. 1914. Moreover in the per
eeoution of Ant1ochus the whole existence of Judaism waa in
volved and not a mere item of the servioe, euoh as the reading 
from the Torah. 
Kohler Origins of Synagogue and Ohurch, p. 94 . 
Je sue ~ead from the prophe te in the synagogue. (Luk: 4: 17) • 
Bueohler, A, "Reading of Prophete in Triennial Cyole - JQR 
vol. 6, 1894 • l t th th The present Massoretio arrangement ie, of course, a er an e 
Talmudic period. 
b. Gitin, 60a. 
Toe. Meg. IV,r~ 1·'1·0 ,,,, • s.v. Nn,tlE>N. 
~u~!~~:~~:tJaoob z •• "The Pharisees and their Teachings", page 

10. 
See note 3, above. d the basis for the synagogal discourse 
That the prophets forme that the Targumin contain, in ad-
18 to be s een from the fact laborate homilies at many points• 
dition to the translatito~i:rashim suoh as Pesikta Rabbati, are 
Also from the fact th.a 
based on prophetic portions. 
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NOTES '!10 CRAP·rER FIVE 

M. Meg. IV,l. 
M. Meg. IV,2. 
These passages are disc d b 
Toeefta Meg. IV,l-4 • T~=s~ead~low. See pag~ 5~~. 
a quotation from the Tosefta ng for Sheka.lim is given also in 
is quoted without comment in ~n ~· Me~O 29b. The entire Boraitha 
1.e. When Rosh Chodesh is obse;ve~g~n t~· 
J. Meg. 75a (two passages there) e following day, Sunday. 
ibid. • 
J. Meg. 74d. 

J. Meg. 75b and repeated 1 J y Soferim X,5-7. n • oma 44a and in J. Sotah 22a. 
ibid. xx,10. 
ibid. XVII.9. 
ibid. XVII,7. 
Toa. Meg. IV, 2; b. Meg. 30a. 
b. Meg. 29b, 30a. 
Toe. Meg. IV,2; b. Meg. 30a . Whether the tradition linking 
HOJllan with the Amaleki tee preceded the fin ng of the Ama.lek 
readings for the Sabbath before Purim, or the readings for 
that day reached in the ordinary oouree of the cycle to the 
Amalek passage and thus gave birth to the tradition. is of 
course difficult to determine. Buechler se~ms to think that 
in this and in all similar oases (e.g. tha t~he oroesing of the 
Red Sea took place on the seventh day of Adar) the reading pre
oeded and was thus the origin of the tradition. 
Toe . Meg. IV,3; b. Meg. 30a. 
Toe. Meg. IV,4; b. Meg. 30a. 
The word J •,•~DO J in Tos. Meg. IV, 7 is misleading. Here the 
literal meaning of 1'~DD ie intended, i.e. "we conclude the 
Pentateuch.al reading for the Day of Atonement with Nu. 29:7, 
which is to be read from memory (not out of the eoroll)". In· 
cidentally, we must observe that Yom Xippur alone is al ngled 
out in this list of festival readings with a reading from the 

nt J J,P - eacrifioal offerings in Nu. 29. Since too, our 
present ., 't;)DO readings from that chapter were not yet known 
in Talmudic times, this o•itpDn vo1n~~ ,,~YJ ,.,.~Dot ap
pears to be a later interpolation. These words do not appear 
in the identical pas~age in Soferim XVII,6. 
b. Meg. 3la. 
Note 16 above• on Jerusalem by Sennacherib on the 
Tradition places the attac~rived at Nob during the day and wait
night of Pesach. He bad : to make his attack. Since Peeaoh 
ed for the night of'l ;~s~c r Israel he was repulsed. Thie tradi
riight is c', l 0~ 0 of xillir' 8 poem 11:n cnio~ l 
tion is embodied inladedtaninzathe piyut for the second day of 

nog which is ino u e 
Passo~er, and inftEhe H:ggbaida!.1s forbidden in the lfiebna aee 
Re the reading o z. "'- w o 
later discussion, page f1. the two opinions represent readings 
Or as Buechler maintains. t ears of the oyole. If this la 
fo~ the same day i~ differe~ {wo of the three years are men
so it is surprising tha: oni~ion based on the third year of 
tioned. Why not a thir op the ]38.bylonian Amoraim were prim
the oyole? TheJt, again, sinoe 



25. 

26. 
27. 

28. 

29. 
30. 
31. 
32. 

33. 

14. 

35. 

36. 

37. 
38. 
89. 
40. 
41. 
42. 
43. 

"· 

arily interested in Bettin down th . 
not actuated by motives ofghietori e 1prevan1ng custom and were 
find it necessary to include a ref~~en~:s~~r~:~ i:~~ddid n~t 
readin~, since it had been previously dropped in Babyl~~ar a 
Acaord1ng to Buechler, Gen. 30;22 formed originally the Torah 
reading for the New Year. The seleoti on of I Sam 2 b it i · l • wae e-cause was e mi ar in context to the visitation of Rachel 
That ~en. 30:22 was the original reading may follow from Bu~
chler e calculations of the triennial cycle, but that the Haf
tara.h in Sam.uel was selected to fit it is no more reasonable 
than its selection to fit the visitation of Sarah. (JQR vol. 
6, page 20). 
See above chapter 6, end. 
Before the Ma.ssoretic divisions of the Bible into chapters and 
verses, Scriptural passages oould be referred to only by des
cribing its contents or by the first words of the passage. These 
two methods consistently employed in Talmudic sources often leads 
to ambiguity al'.ld oonfusion. From these references, too. we are 
unable to tell at what point any reading was supposed to end. 
Idelsohn. A.Z. - "Jewish Liturgy" . page 233. Buechler argues 
that the n l l' i 't!:>ElO began with Jonah 3:8. and that not all 
the four chapters of Jonah were read. As proof he quotes M. 
Taan.Jl,1 and J. Ta.an, ibid, where in connection with the faet 
Jonah 3:8 is mentioned. Elbogen considers the assignment in b. 
Meg. 3la for Minoha. on Yom Kippur as a very late gloss. (p. 542-) • 
Cf. the prayer, n7gJn ,,, n~tD nN YJ~ C'P' Ntn JOn,n. 
b. Meg. 3la; M. Meg. IV,2 and Sof. X,6. 
b. Meg. ibid· d i B b l ·a XVII, 9. This is an older custom, which was change n a. Y oru 

by Rav. d XX 12 - This is how Mueller (page 166 note 20) inter
XVII, 7 a~itn 'ttN1l n:itt 7t1:J 1't!:>El01Tl • He rejects the possible 
prets · 1 t erson ( i"toDD ) should read from 
interpretation that :eh aed ~he New Moon on the grounds that 
the Torah about Chan 8 an ro hetio readings only. 

"'· ~ ;,,. in Soferi~h!s o;~efn f~~ fhep special readings before and 
b. Meg• 3lb • Re gl ter discussion page .J2. • 
after the 9th of Ab, see3la The Haftarah begins with veree40, 
Sof. XX, 10 and b. Meg. ea245 note 36. iy 'l'Drm Ot':J J=>l 
according to Mo.eller, pag 1 ~ which denotes the reading for nilJOn nriyo nrt is a gos 

the eighth day. . he resurrection of the dead will take 
According to the Midraeh t ith tbe nations on Tiehre. 
place in Nissan and the war w 
b. Pesachim 117b. 
b Shabbos 24a • f IX a 
b: Gi tin 60a. Mi IV 32-4, 39-41; b. Meg• 26a; So • • • 
14. Meg. IV,10; TosXI ~g. ' 
b • Meg • 23a ; So f • ' • 

6 IV land Sof. X, • II page • 
JC. Meg. 30' See above ohs.pter ' anuscript of a three-year 
b. lleg.B d!iian library there is: ~n Cairo probably belonging 
In the o aftarahe which was foun ewe Bueohler, JQR, vol. 6, 
eeder of R stion of Palestinean J f •hioh date from a later 
to a . oongre~~her manuscripts, all o i.:drashim (e.g. Pesikta) 
mentions &.n analysis of the various tarah cyole. A study too, 
period. f they are based on some Raff en early oyole develop
•hows th.a t oycles show evidenoe o 
of the .Karsi 8 

ment. 



45. Buechler (pp. 65_72 ) -
tarot are of Palest contends that these t 
reading ape cial r inian origin• Rab had hree., and seven, Raf. 
he returned to Bib~lhetiic portions before ~~ught the custom of 
Talmud makes no on n 210 C.E. But ninth -of Ab, when 
nor of the Coneo~=~~~~nHo~tthese ~is~e~in~!fihe Btabylonian 
were unknown 

1 
B a arot at all h aro ae suoh 

tine. He reasn abylon and tbB.t the bade ooncludes that tn:y 
only the f iret o: ~~ua particularly irom t~!igina. ted in Pales
year Aa e ninth could fall c roumatance tbs. t 
for the n1!~hHaftarahs were read on wee~~d: Sabbat~ in the ea.me 
about that the;n;!ar~\~pplied to the Sabb!~h.Ra~ 8 a~tsignment 
Sabbaths of Ab o these passages th us came 
tradictory. w~ ~eohler'e argument "e e~ient~o!iret and eeoon4 
;u~ mentions no Ha;~a~~~n!~da~~t &~~hthat the Jer::e:~;;-~~i: 

a en when he says tbs t no H • ermore' is he not mis 
Ab if on a week-day? b. Me aftarot were read on the ninth of 
,s:;:e, 1'~~i::,ar: , n N , 'I!> 1io 1 n ~~;2~. ~ ~Et.~ /~b both have the 

inN Nitp 'Y'JiJt ,~, 7~~ l~~ nt'n7 7n 
287 proves by the oorres d J. Mann, H.u.c. Annual IV 
solatory portions and t~o~a;~~!rof these Haftarahe with the oo~
Haftarot must have originated 1 ppf1'ta of Baruoh, that these 
earlier than the date su· e n a eetine. He places them muoh 
the Poet-Talmudic times.gg sted by Buechler, viz, earlier than 

46. b. Meg. 29b. 
47. M. Meg. IV,4. 
48. Toe. Meg. IV,18~19. Quoted also 1 b M b. Sotah 4la; J. Yomah 4-4a; J. Sot~h 2 ~g. 24a; b. Yoma 69b; 

See also above, Chapter III, page ~o :S• Sof. XI,2 and XXI,7. 

49 • ~101I~;:b~t~Bua ;;~~a~!e~:i~hH~;:a~:~d w:~ ~:;e~;::e~i:~l~e~:~::s~e it 
g ven Y echler. Isaiah 58·3 he maint · 
selected as the Haftarah for Yo~ Kippu• ~~~~ ::~a~!!gi~all7 
ing Haftara? had been Isaiah 57 (.JQR vol. 6, p. 26). Hiaeo~~~
that Is. 58.3 was a Haftarah is based on the fact that in J 
Taanith 65b that verse is mentioned in connection with the f t 

60, Muoh con~rovers7 centers about the question ae to whether Je!!a • 
was permitted to select his own passage or whether he read a 
previously assigned passage. Soholars are equally divided in 
their interpretation of the story in Luke 4:17. 

61. M. Meg. IV,l: Sof. X,5. 
62. b. Shabbos 24a; Rashi a.l. 
63. A detailed analysis of the entire problem is to be found in en 

article, "Changes in the Divine Servioe of the Synagogue due to 
Religious Persecution"by Dr. J. :Mann in H.u.c. Annual, vol. IV, 
PP• 241-310. The Sabbath afternoon Haftarah is treated in pp. 
282-28V, In addition to the conclusion which we have quoted Dr. 
Mann points out (1) that these readings had to be abolished on 
account of a prosoription of the Persian government towards the 
end of the fifth century and the beginning of the siath, (2) 
that the Haftaraha which were customarily read in :Babylon on 
Saturday afternoons-and which the Mazda.ks proscribed-were the 
consolation Haftare.hs of Deutere - Isaiah, (3) that these Sun
day afternoon readings were not re-introduced after the intoler
anoe bad ceased and the SassanidB were overthroWll, evidently 
because it was against the Miehnaict proscription, (4} the oyole 
of seven consolation Haftarahs was then adopted in Babylon for the 
aeven weeks following the ninth of Ab in aocordance with the Pal-
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estinian custom. · 
54. b • Shabbos ll5b • That N'1'1 ao jllDE> in the Talmud'i;'etud7 

and not to servioe may be seen from b. Yomah 87a _ A 

•:Ji, n •Op lt1'1 • D p • O El --- etc." The story goes on to relate 
that while Rav was reading in the presence of Rabbi (Judah Ha
Nasi) R. Hiya entered and Rav started his reading over again. 
Two others wal~ed in at inter~ale and Rav started over again 
each time. Finally, when a fourth entered he refused t o begin 
again. It ie hardly possible that a Divine service should be 
thus repeatedly begun every time a new personage enters, even 
though they be such great scholars as are listed in the account. 
I offer this comment with apologies to s. Buber who in his in
troduction to Pesikta de Rav Kahana maintains that the passage 
in b. Shabbos 24a should be understood as stating that in Neh
ardea they would read from the Hagigropba on Saturday after
no ons, and that the~ very composition of the Pesikta as a 

nt,t!>Dn t1iio pointi conclusively to that meaning of the ex-
pression Nii•o plOEl. 

65. b. Meg . 30b; b. Tsan. 12b. 
56. b. Meg. 3lb. 
5'7. XVII, 7. 
58. b. Meg . 22b; b. Taan 29b. 
69. M. Meg. IV,1-2; M. Soferim X,6-6. 
60. See dieouesion above page Jf • 
61. b. Shabbos 24a. 
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NOTES TO CHAPTER SIX 

J. Ber. 9c; Tos. Meg. IV,20; b. Meg, 2lb; J, Meg. 74d, 
ibid. In the To:ah only (a) ie permitted. In the prophets ( ) 
ar;d (b) a.re permitted. · In reading of the Megillah all are pe~
mi t~ed - even ten may read and ten trane·1a te. Emend in J. Me • 
7 4d • N ·u ~ , n ~n t • o l i no o • .l t7 N 7 to 01 , no , n ~n 1 • N, l p c• J rt ~ 
as in Tosefta. Situati on (o) for the prophets and Megillah is ' 
missing from Toeefta. 
b. Meg. 23a. 
J. Meg. 75a. 
b. Meg . 23a; b. Taan. 29b. R. Jose in these passages insi ate 
that three persons read from the Torah even on Tuesday and Thure
day 9 but the Moftir ie one of the three. 
Toa. Meg. IV,18. . 
b. Meg. 23a.. I find that rreehoff mas mistaken the passage: 

t • • tn V:11N1 •:P,vy 111n•N 0~1 • He translates: "If the 
paragr'aph ha~ twenty-four verses he may read it". Nn•N CN1ie 
a question, referring to the previous statement in connection 
with the discussion on ny:iv t •Jo7 n7y•t0 l"O. It 1~ an 
argument against the one who holds the.t the Ms.ftir is not one 
of the seven. If he is an eighth reader, the question asserts, 
the Ha.ftara.h portion should consist of twenty-four verses. See 
Raehi a .1. 
It is our Haftarah for 13, consisting o'f Jer. 7:21-34·, 8:1-3 
and 9:22-23 -- seventeen verses in all. It is possible that 
at one time the Hafts.rah was shorter, for ve. 23- nN ON •:l 

, J, n - has the .Massoretic Sid rah points, and perhaps closed 
the Haftarah (Mlleller, p. 187, note 3). 
M. Soferim .IXI,7. 
ibid. Xiv,l. Probably the noJ~n ~N1 is thus honored with a 
verse from the prophetic reading. Or, possibly, the additional 
verse was for the t 1 n who by this period was already the of-
ficial Kore. 
ibid XII,7 and XIV,2 where t-el.,f\ 1t7ii1 1Cl,n 7:iN should read 

1 VJ1, 1 N ''T! 
J. Ts.an. 68a. 
J. Meg . 75a (middle of the page). 
ibid. (bottom). 
M. Meg. IV,4. 
M. Soferim XI, 1. ..,_ IV 31 38 . Sof IX 9-11 · b. Meg. 25a. 
M Meg. IV, 10; Toe• .im:;g • • • ' • .... t ' b it Friedman in 
These banned passages are discussed eeri~im Y • 

i10'7n n•J • vol. III, pp. 139-143. 
b Chagigah 13a, 14b; b. Shabbos l3b. 
T~s. Meg. IV,39-41; Sof • IX,8; b. Meg. 26b. 
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NOTES TO CHAPTER SEVEN 

Soferim XIV, 3 and 8. "'.~. 
b. Meg. 7a, and Rashi ..1-rlt. 
b. Meg. 14a. 
So it a~pears from Esther 9:20 and 29. Tradition even went fur
ther. R. Meir said: The Book of Esther was dictated by the 
Holy Spirit". (b. Meg. 'la.) 
Esther 9: 28 • 
J. Meg. 70a. 
b. Shovouth 39a. 
B. ~eg. 7a; b. M.e.cooth 23b; 1r .. ~' '"'i' - (Esther 9:2'7). 

-i'C,., 1f1.~e ;-111 :.(j.,..r ,,. ,. ,,. Aleo J. Meg. 140. 
Toe • Meg • I , 6 • 
b. Meg. 20a; J. Meg. 73b. Cf. Toa. Meg. II,8. 
b. Abodah Zarah 17b - 18a. 
Rabbinowitz, page 17. 
M. Shekalim I,l. 
M. Meg. I,1-2. The Misbnah lists in elaborate detail when the 
Megillah should be read in each of the three types of eettle
men te: 1.e. villages, cities and walled cities, depending up
on what day of the week the 14th happened to be. 
J. Meg. ?Oa. 
Rabbinowitz, page 19. 
J. Meg. 70b; J. Shekalim 46a. 
Soferim XXI,8. 
ibid. XIV,18. 

:M. Meg. II,4-5. 
b. Meg. 4a. 
J. Meg. 73b. 

;,ibid. 
Sof. XIV,18. 
M. Meg. I,4. 
b • Meg • 4 b , 4a. • 
M. Meg. II,3. 
J. Meg. 73b. 
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NOTES TO CHAPTER EIGHT 

b. San. lOla. 
Soferim XIV,18. 
b • Taani th 30a • 
Soferim XVIII,4 and 7. 
Soferim XIV,3. 
See Chapter VII~ above. In teres'ting to 
that one mss. of M. Soferim does have 
(Mueller, p. 187, .note 8). 

note is the fact 
n7np in XIV,3. 
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NOTES TO CHAPTER NINE 

See note 2." of chapter m-

S
See note '7 o"L chapter T : 
ee Chapter I ~ 

Yoma I, 6. • 
b. Raba Kama B2a See page b above• 
Aleo b. Meg. 22a: 
M. Meg. IV,1-2. 

• 

The expressions nvon l',1p ••• ny~,~ )'it 
ous: they may be translated eitb " p eto. are ambigu-
"four persona read---five personse~ea:~-:~~d ~:rs!:otione" or 
is to be found in the Toeefta: 1l(1pl il}1~t' 1 ~,P'£i 8,~~b~~~\,tr 
(~::.w~:~~,I~o~S)theT:ubfjeott of the verb can be taken both ways 

• • e ac that the same passage oontinuee 
t~ .V ~ E1 N~ ;-ta• J ' J yn n 7 n n 7 i t 1 n strengthens the cont en ti on that 
To:. ~!:. IV.~~ in mind a single reader who read all the portions. 
Those oalled to come up to the Torah. 
Toe. Meg. IV,17. Aleo J. Meg. '75a. 
Toe. Meg. IV,12. 
N. Bikkurim III,7. 
b. Sabb. l2b, and Raehl a. 1. 
Toe. Meg. IV.20; b. Meg. 2lb; 
J, Meg. ibid. 

,,fh 
Also Mo.eller: o•JnJo ~ --No, 4i 

J. Ber. 9o; J. Meg. 74d. 

To appease the readers who thus felt that they might not be comply
ing with the Mi tzvah, the reading by one person and the saying of 
the benediction by another, was justified on the principle -r.111/.e.;,~ 

le") 'i'-> ( J. Meg. 740: b. Suoooh 38b). 
Sof. :XI,4. 
Toa. Meg. IV.21. Change ,.tnt>to f'tno. (Zuokermandel, a. l; Moore 
I. 290.) Similarly, if the ohazan did the translating he wae os
liged to appoint someone in hie place. J, Meg. 74d, where the rea. 
son is given: - f':l'1lt 1JN 1::i ito,o • .,, '7y rr,1n nJn'JE7 OrJ:l 

, 1 n,o • i • '?y n:J l rn J 'l --"As the I.liw was given thru an agent 
(Moees) so it must be taught through an agent." 

See note I 7 • chapter T • 
M. Gitin V,8. If we are to follow the theory the custom of read
ing from the Soriptures was originally planned by the Rabbis to 
combat the allegation that the Torah was the exclusive possession 
of the priveleged priests, we can see why they found it necessary 
to appease the priest by speoial pri velegee "for the sake of peace'! 
Yet there are many other situations where priority is given to the 
Kohen. (b. Gitin 59a; M, Horaiot III,8 and b. Haraiot, 3a. 
b. Gi tin 59b. 

M. Horaiot III,8. 
Toe. Meg. IV,11; b. Meg. 23a. 
M. Meg. IV,6; Sof. XIV,15. " 
Sof. XIV,17 defines a "minor" who may recite the Shema as one 
who is above twelve years of age. Hence, a minor who may not 
recite the Shema is one who has not reached that age. 
b. Meg. 24b. 
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