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CHAPTER ONE
ORIGIN OF THE INSTITUTION

Three kinds of comments or statements are to be found in Tal-
mudic sources about the institution of Soriptursl readings in public.
Firet, there are statements about the persons who instituted the cus-
tom;” the occasions, and the reasons which led to this aot. Second,
we have descriptions of rituasls in Temple times for such days when
portions of the Scriptures were read. And finelly, there are allus
sions to historical incidents at which time resdings are reported to
have taken place.,

Vhatever may be the historical value of these passages, at any
rate they show what the Rabbis thought were the early beginnings of
the institution. These passages point to two outstanding conclusions:
first, that the Rabbis kmew the custom as of immemorisl antiquity, and
second, that they recognized that from its earliest beginnings to their:
own day the custom had undergone a series of successive steps in devel-
opment, an evolution which in their dasy, had as yet not reached its
final stage.,

The Rabbis had before them the texts of the Bible itself in
which were given commands for the reading of various parts of the
Scriﬁturea. They also read the Bibliocal accounts of historical oc-
casions when portions of the Torah had been read to the people. They
may have seen in these statements the germ of the custom, but they
were well aware of the fact that these statements did not spesk of
Soriptural readinge as a reguiar practice, but as an extra-ordinary
one for certain special ooccasions, Thus, for example, Moses commandsl

the reading of "this Torah" before the pilgrims in Jerusalem on the
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Succoth festival following the Sabbatical year. And, indeed, they
knew the custom of reading parts of theiin1o miwDd every eigth year
as an established institution in Temple times,a King Josiahrhad read
from theii*7di1 ML before the assembled people.3 Ezra, too had read
from the Book of the Iaw to the returned exiles.? There are other
indications® in Soriptures themselves which the Rabbis understood as
polnting to veriodic and regular meetings with the prophetes at which
time the latter would expound the word of God,

In addition to the reports or indications in the Scoriptures
the Rabbis had traditions going back to earlier times sbout certain
occasions when portions of the Torah had been resd. They also had
rulee about the procedures on those occasions.

An important ceremony in Temple days was the frifual for the
High Priest on the Day of Atonement and his preparation for that day,
The Mishna reporte that during the seven days previous ke mesid, in
order to acquaint himself with the required ritual or to refresh hie
memory, they would read to him the "order of the dey",6 Iikewise on
the night preceding the Day of Atonement certain parts of the Sorip-
turee would be read to him or he would read it himself, if he was
"agcustomed to read".” On Yom Kippur during the solemn Temple ritusal
the High Priest himself would resd Lev., 16 and Nu. 29, This was fol-

lowed by prayers and by individual readingewby the Temple audience
from their own ecrolls.’

This ritual at the Temple is described in several places in
the Mishnah.lo The almost verbatim repetition points to the authen-
ticity of the tradition, which no doubt came from contemporary sources.

There ie a statement by Zacharish B. Kabutal, who had himeelf

experienced the ceremong and who says that he had assisted in reading



T e e

-3
to the High Priest from the book of Daniel, during the night of Yom
Kippur.ll

An ocozsion, lews frequent but equally impressive was the read-
ing by the King on the second day of the Succoth festival following
the Sabbatical year.lz Thie ceremony came to be called "iiji 13 in
conformity with the commandment in Deut, 31:10.14 2 special wooden
platform was constructed in the Temple courtld upon which the King
sat.emd An elaborate ceremony preceded the reading, during which the

noinit j7i 26 took the scroll, handed it to the nviai wh7, who in
turn handed it to the (1D, thence to the High Priest who ﬁave it tb
the King. The priests too; participated by blowing of trumpets 17

The reading consisted of certain portions of Deuteronomy, viz,
1:1 to 6:3; 6:4~9; 11:13-21; 14:22-29; 17:14-20; 26:12-15; 28:1-29,
R. Judah in the Tosefta omits several of these passages and says that
only 6:4~9; 11:13=21 and 17:14-20 were read.

In the seme Mishna it is recorded that Eing Agrippa read the
Law on one of these occasions and when he reached the verse, "Thou
mayest not put a foreigner over thee™8 he began to weep, beocause he
was of Idumaean descent, snd those present ssid to him: "Agrippa,
do not fear, thou art our brother, thou art our brother."

The description of this historical event which was not the
first nor the only one of its kind1l® together with the report20 that
R. Tarfon (first century) actually witnessed the ceremony again point
to the fact that the Rabbis knew and believed that the readingg from
Soriptures was an old ocustom in Israel. DPerhaps this ceremony ante~
dated the time of the institution of the synagogue itself.

Still another occasion during Temple times when readings from

the Scriptures took place was at the meetings of the 1170y 21 whigh
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later formed the nucleous for a regular daily service. In addition
to the sacrifices in care of the priests and the singing by the ILevites,
the Temple had a special liturgy for the third class-the Israelites,
In the Temple the priests and Levites were divided into twenty-four
watches, knows as 51717, The nation as a whole was correspond-
ingly divided into twenty-four sections. As the priests and Levites
took their turn at the Temple service twice each year for a period
of one week the corresponding division of Israelites sent deputies
to Jerusalem, whose duty it was to attend the daily sacrifice. They
would fast®2 four days of the week (Monday through Thursday) and as-
semble at the time of the morning and afternoon sacrifice. At home
people of their section would congregate in their synagogue and in
addition would read each day the appropriate section from the first
ohapter of Genesis, a chapter suitable for this purpose in that it
contains portions for each day of the weelk , 2%

That there is some foundation for this account is shown by the
fact that Joshus b. Hananysh, & teacher living in the time of the Temple
is mentioned in this connection., We thus have asnother eccasion upon
which, according to the Talmud, Scriptursl portions were read. It is
possible, too, that in these 1DV 0is to be found the beginnings of
the local synagogues in the days of the second Temple. And theXx at
the outset these N172JL were held twice each year for a period of
one week in each locality, the practice might easily have been extended
for the whole year. -

Talmudic reports indicate other occasions upon which Scriptures
had been read. Thus there is the Agadic comment 24 on the verse in
Neh, 8:8, the occasion of Ezra'e reading of the Law, which according

to Rav was accompanied by & translation and an exposition of the pore
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tions read. There is also the statement by R. Levi reporting the
tradition that eight sections had been read on the day the Tabernacle
was set up (in the wilderness period).=2®

' In all these, however, the Rabbis saw no definite act which
should regularize these readings and estabiish them as a permanent
institution in which not only the king or the priest, but all classes,
participated. The Rabbis, scught the origins of this custom in leg-
islation enacted by Israéi's foremost law givers.

To Moses they attributed the custom of reading on Sabbaths,
festivals, Rosh Chodesh and Chol-Halloed. Originally Moses md him-
self propounded "the laws of Pesach on Pesach, the laws of Atzereth
(Shovuoth) on Atzereth and the laws o%?féstival (Succoth) on the FPes-
tival in the very language in which he had heard them",25 at the same
time sdvising the people to continue to study the laws rélating to the
festivals.?? He therefore, ordained that each festival be studied in
its season, and in order that the laws might be learned at their source,
he instituted resding from the Torah on Ssbbaths, festivals, Rosh Cho=-
desh and Chol-HaMoed ,28

We thus see that in the minds of the Talmudic authorities the
earliest reading from the Soriptures took place in connection with the
?gjor festivals.®® And though they aspribe the institution ae & whole,
Ei&ough not in its full development, to Moses,30 1% is quite olear that
they were not certain as regardse the specific details surrounding the
incident of its first introduction.5l

The extension of the custom to Saturday afternoons as well as
to Mondays and Thursdays is attributed to Ezra,®2 being two of the tenmilipn
("institutions™) which he had instituted, The Mekilta,3d however,

quotes & Midresh by the nin1Ea *17117 24 on Exodue 15:22, The Midrash

accounts for the dissatisfaction and rebellion during the wilderness
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wenderings as being due to a lack of Torah, And it was to avoid re-
currence of such incidents that "the prophets and elders™ instituted
reading from the Torah on Monday, Thutsday and Saturdsy afternoons,
80 that "there be not three days without Torah",2® 1In attempting to
reconcile these contradictory reports the Talmud®6 seems to grent the
antiquity of the custom, relating it back even to the days of Moses.
Ezra's innovation consisted in that he changed the number of verses
to be read from three (or possibly, nine) to ten, to correspond to
the temn 7°1Y%02.%7

The Midrashic interpretetions of the niniIw1 *©717 need not
be taken 1literally since their deductions, are recognized as homile-

tic flights of the imagination. Nevertheless, it is clear that they

L3

did not intend to attribute the Monday, Thursday, Saturday afternoon
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readings to the wilderness period. The meaning of WY1t DY) E

LR35 in the Boraitha®® is undoubtedly to be taken as referring not

to the contempories of Moses, but to the prophets and teachers at var-
ious times up to those of Ezra and his 8chool.%9 The use of the legend
attributing these readings to an earlier age may be due to the fact that
the ntd1vn w17 felt the need for the support of Ezra's innovation in a
Biblical verse. This is further borne out by the fact that the prayer
asgemblies of market-dsys on Monday and Thursdays dates from a later
period, probably instituted, as the Telmud reports by Ezra.40 Yet, we
can see that n1IUY ' 17Twere troubled not so much with the Monday-
Thureday arrangement as they were with the reading on Saturday after=-

noong, It seemed hardly possible that these readings were inestituted
by Ezra niaap cawn® urey4l for the sake of the store-keepers who
were too busy to come to the market on the other two days for no one

-came to town on the Sabbath, They were therefore constrmsined to seek
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authority in antiquity, not kmowing its true origins, 42

The conclusion expressed in Baba Kama which limite Ezra's con-
tribution to & change in the number of verses to be read, from nine to Q
ten, is merely a forced explanastion which cannot be accepted even as \ﬁ
having been an authoritative tradition. Both the author of the Borai= ,f
tha in Mekilta, as well as the later Amoralc argumentators knew the \€

custom to be an 0ld one, but too, that it was later than the earlier

they recognized that the persomnel of the readers as well the amount 3
3
of reading had undergone a series of changes, whose exact steps they .

[
could not trace, for they were in doubt if originally there was one tﬁ

J

institution of readings on Saturdays snd Holy Days. At the same tim_\
B
:
[
I

reader or three, whether originally three verses were read or nine;

One more phase of the early origins of the reading ritusl is 7
ascribed to Ezra, The Telmud is genereslly silent about the pessages
which were assigned for reading on the various occasions in the early
period of the institution®s development. And aside from the forced ex-
planation mentioned above,4® where Bzra is reported to have changed the
number of verses to be read, there is no authoritative statement regard-
ing the number of persons who did the reading when the custom was first
established, nor the quantity to be read, nor the passages which were
then selected. There is however one Tanaitic statement44 reporting the
reading of the cursese in Leviticus 26 and Deuteronomy 28, before Shov-
uoth and Rosh Hashonoh respectively, to be another of the 1)l whid

Ezra had instituted, though thies i1Jphi does not appear in the list of

his ten ;11Jpn.45
It seems, therefore, that they knew that some of the guiding
principles for the selection of passages as well ag some of the rules

governing the manner of reading were very old, and they therefore at-



tributed them to Ezra .46

In & similar fashion they report47 that upon that famous oc-
casion when Ezra reed to the assembled people, the reading was ac-
companied by a Targum (i.e. translation into the vernscular), and by
detailed expositions as to the meaning of the text. But, unlike the
instifution of reading the curses before the two holidays, they do not
intimate that Ezra ordained the practice of Targum and exposition for
later generations. In thisg cese they merely report that Ezra's read-
ing was thus accompanied, expecting that precedent rather than legis-

letion will lend ssnction to the current prectice.
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CHAPTER TWO
READINGS FOR VARIOUS OCCASIONS

The oldest lists of appointed paasﬁgee is to be found in
Mishna Megilla III,4-6 and, with a very few minor additions and
changes, Iin Tosefte Megilla IV,1-9, and in Soferim XVII,6-9, Fole-
lowing the order as laid down in the former work, we have here spec-
ifications for the precise passages which were to be read on the four
special Sabbaths, Passover,l Shuvuoth, Rosh Hash®nah, Yom Kippur, the
entire period of the Succoth festival, Hanukksh, Purim, Rosh Chodesh,
Masmadot,? fast days as well as for theimgrﬁﬁiégéiﬁreadings on Mon=
days, Thursdaye and Saturday afternoons,
THE FOUR SPECIAL SABBATHS

Only four Sabbaths are assigned specific resdings. These

are the four Sabbaths betwean?%irst day of Adar® and the first day
of Nigan, Since no other Sabbaths are assigned fixed lessons we
may conclude that, on all but the four specisl Sabbaths and those
Sabbaths which coincided with festivals, readings were selected at
random,? although the Mishna® does set the rulefilud [*127L 'K -
not to skip but to read conseoutively5 from the Pentateuch.

From the readings assigned to them the four special Sabw
baths are known by the nemes of Shekalim, Zakor, Parah and Hachodesh
respectively. The Mishnas as well as the Tosefta® 1ist these readings;
but the latter is more specific a8 regards the exact Sabbath of the
month upon which each reading is to take plaoe.a Thus, while the
Mishne states that "when the New Moon of Adar falls on & Sabbath the

portion of Shekalim is read; if it falls during the week, the portiom
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ie read earlier on the preceding Sabbath; se......; On the Second
Sabbath, Zakor is read: on the third, the Red Heifer,....etc.",
the Tosefta specifies more clearly:~"which is the first Sabbath?"®
The one within which the New Moon of Adar falls, even &f it (the
New Moon) is on Prid8y.....eseessesos.Which is the second Sabbath?
The one within which Purim falls even if it (Purim) is on Friday,.
seveseto,”., The Tosefta thus obviates a confusion which might arise
in the event that the month of Adar has five Saturdays.

It was on the first of Adar that the people were reminded
of their duty to contribute their shekels towards the upkeep of the
Temple gservicel® and it was therefore appropriate to read Shekalim
either on the first day of Adar, if it fell on a Sabbath, or on the
S8abbath preceding it, if it fell on a week-day. Since neither the
Mishna nor the Tosefta specify the exact passage to be read beyond
saying that "we read the portion of Shekalim", there was a differ-
ence of opinion in Amoraic times: Rav claims the passage to béf?%
in Nu, 28:1-8 while according to Samuel his contemporary, the pas-
sage is Ex. 30:11-16.7F It is indeed diffioult to understani why
Nu., 28:1-8 should be read on this day, and the Talmud doesl? ques=
tion the sense of it.1° A statement by R. Isasc Napache specific-
ally states kil *D, the Exodué passage, a8 the one read on this

dey. This has been the practice in the Orthodox Synagogue up to the

present day.
The designated portions for the three remaining Sabbaths

are Dt. 25:17=19 for Zakor, Nu. 19 for Parah and Ex. 12:1-20 for

Hachodesh.l4
It seems thet on these special Sabbaths the regular order

of reaﬁinga was interrupted, for the Mishnaeh continues to say that
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"on the fifth Sabbath the regular order of reedings is resumed" which
is understood by R. Ami to mean "he returns to the regular order of
the Pentateuchal sections", In Amoraic times, however, it seems that
the custom was deweloped to make these special readings for the four
Sabbeths &s additional readings. Hence, the "returning to the regu-
lar order™ is uhderstood by one Amora, R. Jeremiah, to mean "he re-
turns to the regular order of the Haftaroth".1® In encther pIa0916
R. Ieaac Napaha states that if Rosh Chodesh Adar falls on a Saturday,
three scrolls are taken out (of the Ark), "one for the order of the
day, one for the Rosh Chodesh reading, and one for uuvn *2 (Ex. 30)",
These differing statements point to a development from a stage where
only the four parashiyot were read on these Sabbaths, to one where
the speciasl readings were additional to the regular pentateuchal les-
song, This later development became the established practice. That
the earlier stage persisted for someFime is borne out by the statement
of R, Ami as well as by the provision made in the Tosefta for repeat-
ing one of the specisl readings in the event of a fifth Sabbath in
Adsr, else there would be no reading on that day.17 And the Mishnah
adds & list of days, Rosh Chodesh, Hanukkah, Purim, fests, festivals
and the Day of Atonement, for which the regular order of readings is
interrupted for the special readings of the particular occasion.

FESTIVALS AND HOLY DAYS

PASSCVER
The Mishnaht® assigne a reading for only one day-the first-

of Passover, possibly because in Mishnaic times the reading on Pase-
over was confined to that day, and the "festival portion from the
Law of the priests" (Lev, 23:4) was read. The Tosefta, however, pro=-

vides that on the remaining days of Passover the portions scattered

throughout the Pentateuch dealing with Passover are to be read, In
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Telmudic times (in Babylonia) provision had to be mede for the second
day of the festivaels., The Mishnaic passages were therefore enlargedl®
by means of Amoraic interpolations containing the current practice of
the day, including the readings for the second through the last daye
of festivals, as well as the Haftarahs. No reading is given for the
second day of Pesach which presumsbly was to be the same as that of
the first day.ao R. Papa there gives a mnemonic by which these read-

ings for Chol HalMoed could best be remembered. According to this

mnemonic—= 1”05l ==~the readings were Ex, 12:21; 22:24; B34:1; Nu. 9:1.
Abbai, too, gives a mnemoniec of the prectice of his day-gl RUAh T
B33 0P RNMATLG 200 whuld eTp,  The readings for the eight daye

of passover are according to Abbai: Ex, 12:21; Lev. 22:26; Ex, 13:1;
22:24; 34:1; Bu, 9:1; Ex. 13:17 and Nu. 15:19,

A simple listing of these assignments will serve to bring
out the changes and additions which had been made in the assignments

for Passover readings:

Talmudioc
Mishne " Tosefta ' Additions " R. Pepa ' Abbai
1lst day ' Tev.23:4 Lev,23:4' Lev. 25:4 ! ¥ Ex.,12:21
 { 1 IV;..P,_ 1 1
2nd day ' ' 122 ! T Lev.22:26
1 T 1 1 T
3rd day ' : ' " Ex.12:21' Bx,13:1
] S ] 1 ]
4th day ° 188 ' ' Ex,22:24" Ex.22:24
1 | ¥ ¥ ]
5th day * ' ' ' Bx,34:1 * Ex, 34:1
T T T 4 ]
1 ' ' ' Fu.9:1 * Nu, 9:1
6th day : . v < :
7th day ° i ' Ex,13:17 ° ' Ex,13:1"7
| 7 ] 1 Y
8th day 4 ' Nu,16:19 ¥ ' Nu. 16:19
SHOVUOTH

In Talmudic times the fextival of Shovuoth was called iy,

The reading given in the Mishne®4 is Deut, 16:9, The Tosefta gives

an alternate view, that Ex. 19 and 20 are to be read. The Gemara
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quotes both views and providing for the two days of the festival al-
lows one for eech day, but in reverse order: viz, Exodus 19 on the
first day and Dt. 16 on the second.
ROSHE HASHANNAH

The Mishnah gives Lev. 23:23 as the reading, but the Tos~
efta gives Gen. 21 as the generally recognized reading with the ILev.
23:2% pessage a8 an alternative view, In Telmudic times Gen. 21 was
read on the firet dey and Gen. 22 on the second,

DAY OF ATONEMENT

For Yom Hakipurim the Mishna gives the reading as Lev. 16:1,
while the Tosefta adds also Nu. 29:7, The Gemara says that on this
day we read 1. *7it (Lev, 16) and we close ( [*7'%D1) with the
passage from Numbers, In addition the Bavli lists a reading for the
Mincha service, Lev. 18:1,

SUCCOTH
The Mishna designates the same reading for the first day

of Succoth 28 it does for the first day of Passover--"the festival
portion in Leviticus™--in Chapter 23, and for the remaining days the
appropriate sections from Nu. 29:17-39 dealing with the sacrifices

to be offered each day. Tosefta specifies the reading for the first
day to begin with verse 33 of Lev. 23, and gives also Fu. 29:35-39

as the reading for the eighth day. The Talmd states that the resd-
ing for the secondndsy is the same a&s that of the first, and further
Bpecifies Dt. 14:22 for the eighth day gtht. 33 for the ninth (last)

day of Succoth .2P

CHANUXAH
The appropriste sectiong for Chenukah is given both in the

Mishna6 gng in Soferim?’ as the 0wl Nw1h (FNu, 7:1) which recounts

the gifts which the twelve princes brought to the pabernacle in honor

|
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of its dedication. It appears, however, that in Mishnaic times and
in early Talmudic times the only reading which took place was on the
Sabbath of Chanukah, judging by the simple statement which appears in
the two passages just quoted: *u*vil #iDi1)ii5 , which makes no pro-
vision for the other seven days of the feast, The Talmudic interpo-

1at10n,28

which adds the Haftarahs for Chamukah, takes special pains
to provide a Haftsreh and a second one in the event there are two
Sebbaths during Chanukah, implying that the seriptural prescription
in the Miehne applied only to Sabbath readings.

It is only in the later Soferim that provision is made for
regular readings during the Chanukah week for all eight days, After
the Hallel service for Chanuksh, we are told,zg "scrolls are taken
out and @& resd from L't (Na. 7) beginning with 13 2*7piei YY)
ARt (Ve 12) on the first d8Yeeceees 8nd s0 on until the eighth
day," the successive sections in this U *x*w)ii Iw1D describing the
offerings for the second, third..........to the eighth days of the
Tabernacle's dedicetion are correspondingly the readings for the sec=-
ond, third.........t0 the eighth days of Chamuksh,30

The New Moon of Tebeth occurs during Chanukseh, The con=
flict of readings raises the question of priority. The question as
put to R. Isaac Napsha by R. Isasc Sehora is a two-fold ome: first,
whet if Rosh Chodesh Tebeth is on a week-dsy, and, second, if Rosh
Chodesh Tebeth is on Saturday. In the Babli®l only the lafer ques-
tion is put to him, while in the Jerushalmi only the former is raised.
Soferim®® quotes both questions, but Isaac Napacha's reply to the
second question is different there, indicating that author of Sofer-
im followed & different custom from that prevalent in Babylonm,

When Rosh Chodesh Tebeth falls on a weekeday, according to

Isasc Napacha,55 three sections are read from the New Moon passage
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and one®® relative to Chanuksh. Another suthority (R. BimiZ5 of '
Haifa) maintains that since the Rosh Chodesh reading is an irreg-
ularity55 during that week it is to be the fourth while the first
place should be allotted to the Chanuksh readings. Therefore, says
he, "we read three sections from Chanukeh and one for Rosh Chodesh.”
Another passage takes cognizanfe of both views quoting later Amoraim
as s8till being divided on the questions, but finslly laying down the

rule 212uI jrmtIMh Mk --"we do not consider Ohenukah" as the im-

portant occasion of the day. In Soferim®7 both views are ascribed

to the same Isaac Napacha who effects a compromise. Since there are

such years when Rosh Chodesh Tebeth may be two days, on the first
day we read three sections from Rosh Chodesh and the fourth from the
Chanukah portion; on the second day the order is reversed--three from
Chanuksh and the fourth for Rosh Chodesh,%®

If Rosh Chodesh Tebeth falls on a Sabbath, the reply of
Issac Napachas in Soferim says, "we read NI173 (*1)2 (i.,e. Nu. 7)
and the last of the readers closes®? with the portions of Sabbath

and New Moon (Nu. 28:9-15]}".

Prom 21l this it appears that, even when readings became
customery for all Sabbaths, the regular cycle was discarded on NIV
911, The principle is thus laid down in the Mishna and in Jer-
ushalmi as well as in Soferim.40 Yet another statement by the same
Isaac Napachas seems to point to the fact that the regular cycle was
not omitted on this day; for he says "When Rosh Chodesh Tebeth falls

on Sabbath, we bring out three gerolls; from one we read the portion

of the day, from the second Rosh Chodesh portion, from the third the

Chanukeh portion“.4l The omission of the regular weekly portion rep-

—— - — =

resents an earlier usage, which even the late M. Soferim followed,

though it had dlready been changed by the time of the redaction of

P ————
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the Talmud.
In all this there is no mention msde of the readings of

Mondays and Thursdays--whether they are completely displaced by the
Chenukeh or Rosh Chodesh readings.

PURIV
The only assignment for Purim is made in Mishna Megilla
IIT,6 and likewise in Soferim XVII,7 and XXI,6 that ™n Purim (we
read) LYny navs (Ex. 17:8-16) .42 The passage was chosen because
of the identificetion of Hamsn as & descendant of the Amalekites,43
No mention is made whether the reading is prescribed for Sabbath or
week-day, but considering that all of the Sabbaths in Adar are taken
care of by the four specizl parghiyot, this Purim lesson must spec-
ifieally be a week-day reading. Moreover, the interpolation in Bavli
merely quotes the IMishne without giving & special Haftarsh, as it does
in 81l other cases, nor does it consider the posesibility of Purim fall-
ing on a Sabbath. It is therefore, difficult to see upon what basis
some conclude that originally there was no reading for Purim except
if it fell on Ssturdasy,especially since they have previously accepted
the theory that the four specisl portions were among the earliest read-
ings to be fixed 44
ROSH CHODESH

The reading for first day of each month is given in the
Mishne4® gs Nu, 28:11-15, a most eppropriate section since it des-
oribes the Temple rituel for this day. The same assignment is re-
peated without explanations or qualifications in the parallel pas-

46 e latter, however,in

sages in the Tosefta, Babli end Soferim,
& later section,?’ reverses its previous statement by stipulating
that "on the New Moon itself three read in the portion of the daily

offering and goes on to show how these eight verses may be divided
]
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among three readers in such s manner that each may read at least three
verses and 8till comply with the rule U pib: “3b hil MBI |CTNER %
~-that one does not end his reading within three verses from the end
of a section, The important thing to note here is that though the
reading is here stated as beginning earlier in Nu. 28, it does not
extend through the portion which describes the New Moon offerings,
In 2ll likelihood the author of this section concerned himself only
with the first three out of the four persons who are supposed to resd
on Rosh Chodesh; it having been previously established that the spec-
ial reading for that day is the wnL'w=i *wuiat passage, beginning
with verse II. And althouzh he fails to mention the fourth reader
here, the first half of this same section dealing with the readings
on Sabbath--Rosh Chodesh concerns itself with the eighth reader who
is to read the special Sebbath and Rosh Chodesh portion from Nu, 29:9
on;

Presumably, according to Soferim, the first seven readers
did read from the weekly parasha of the eycle. In earlier times, how-
ever, this was not the custom: the speciel holiday sections were read
on the corresponding holidays and the current portion of the Penta-
$euch on the Sabbath. This is the meaning of M, Meg. III,4.... ?27%
Dﬁlh%i ST DYTH Wiy ppPhon=-="For all these, the regular order
of readings is interrupted, on New Moons, on Chanuksh, on Purim, on
f88t840esvessse"se The special readings of the days enumerated dis-
placed the regular portions of the cycle. ILater when Chanukah, the

lew Moon, etc, fell on a Sabbath the usual weekly parasha wae also

read. But they still used the expression TR1INT% aMTR WY P

0111351.43 as above, meaning, however, to convey the thought that

the continuity of the Torah reading, from one Sabbath to the next,
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weg interrupted by & holiday section, which was to be read along with
the current weekly portion,

PAST DAYS

Three categories of fasst-days are differentisted and read-

ings assigned accordingly: (1) the ninth of Ab; (2) the other regu-

lar fasts of the calendar year, such as the seventeenth of Tammuz,

the tenth of Tebeth and the Fast of Gedaliahﬁg (3) special fasts for
rain, The Mishna prescribes a genersl rule for all fests--viz. the
blessings and curses fourd in Lev, 26 and (or?) Dt. 28, The Mosefta 0

gays nothing sbout readinges for general fast-deys, mentioning only a

reading for the ninth of Ab and giving two conflicting opinions regard-
ing which section is to be read: (1) a*ii 7 %10 “2(Dt, 4:25) end
() syuwn w% ow (Lev. 26 or Dt. 28). Similarly, dces the Babli pre-
secribe only for the ninth of Ab guoting four different opinions: (1)
the second (N*7n1y D*74Y) authority of the Tosefta, (2) R. Nethan b.
Joseph who gives Nu, 14:11, (3) a =& nit v, giving the reading as
beginning with Nu. 14:26 and (4) a statement by Abaye to the effect
that in his day the custom was to read ~ L'J3 TN D (Pt, 4), the
originsl reading given in the Tosefta,

The fsct that resdings sre given only fbf the Ninth of Ab
suggests that originelly the blessings and curses were read on that
dey only, and that leter on this reading was extended to all publie
fast-days., This reading moreover, Was not kept, for we find that
Soferim,52 which prescribes the reading of blessings and curses for

the ninth of Ab end for the seven last days of the rain-fasts, given

an entirely new reading for all other fests, nemely inwh 2it*1 (Ex,

32:11),

SABBATHS - MORNING AND AFTIERNOON -
MONDAYS AND THURSDAYS

The portion selected for the Sabbath afternoon reading com-




menced &t the place at which the morning reading had concluded and

the same portion was repeated on the following Mondey and Thursday
mornings. On the following Sabbath morning, too, the same portion
was repeated, since it formed part of the iarga; section which com=
menced at the point left off on the previous Sabbath. This is the
substence of M, Meg. III,6 joo g% peRYy sy pnaba pYIE

1 vawici —-"the regular less¥on is resd, but it is not taken into
account”., These extra readings on Ssturday afternoon and on Monday
and Thursday, if taken into account, would heve disturbed the (tri-
ennisl) cycle, with the result thet festivel readings would have been
thrown out of place. Though this seemed to have been the prevailing
mode - and the one which was in the end universally adopted, a dif-
ferent custom is elsc referred to in the Tosefta.®® This differing
custom, attributed to R. Meir in Bahli§4continues the reading on
Sabbath afternoon from the point left off thet morning., Monday's
readlng bezins at the end of the Saturdey afternoon regding........
64C..0vvsreueand on the second Sebbsth morning the readlng begins
where Thursdsy's ended. The me1mud nevertheless cites a final deci-

gion ( na%7 ) by R. Zeirs which accepts the former view, which 1s

55
attributed to R. Judsh. Soferim, finelly, quotes only R. Judah's

opinion,

e _— }-r—'ﬁ— LT
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CHAPTER THRER
PENTATEUCHAL READING PORTIONS

CYCLES
Neither the Mishna nor the Tosefta carries any suggestion
of & division of the Pentateuch into Sedarim or Parashiyot. Yet, ¢

following the initial stage during which the reading portion could N

be sBelected at random, and even before & definite cycle hed been es- &

tablished, the Rabbis were eager that the Pentateuch be read in order,

The statements by R. Meir and R. Judah quoted in connection with the
F readings for Mondaye, Thursdays and Saturday afternoons.l clearly in-
dicate that in their day, consecutive reading was already an estabe

. lished custom, even though the size of the portions an& the nature

of the sequence was B8till under discussion, To emphasize the need

1

for continuous reading they laid down the principle MmluL [*1750 ['&
~«="0One may not skip in the reading of the Law",a giving as one of u'.
two remsons for thie rule 5371 ¢ 7b (v¥Pil [rmw ) 0% —-"because /*ft%'
we do not roll (and unroll) the scroll in public".5 In fact the lat- >
ter prineiple, too, had the same originel motive: mnamely, that readw’

ings at eny one session shsll be consecutive. From this it was but _:§,€

one step to the principles of R. Meir end R. Judsh that the resding .

on Monday, Thursday and Saturday afternoons shall continue from the

/

point previously left off. :>
I~
But there is no prescription as t0o the maximum size of theQ%

reading portion, nor to the period during which the entire Pentateuch O

But some definite order must a

G

wag covered completely and in order.

have been established and, no doubt, when finishing the Torah, they

began it again, But we do not lmow when this happened, At any rate
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at the time of Rey and Samuel (Babylon, first half of third century)

such an established regular order must have been well known, for in

connection with their dispute as to the reading for Sabbath, the
principle ATV BN Dysetios q70%  is introduced into the argu-
ment. But they do not tell us what this order was nor how long it

took to read thru the entire order.

Such an indication is given in the statement quoted in the

} name of R. Joshua b, Levi, one of the most prominent Palestinian
Amoraim who flourished during the first half of the third century
C.E. "R. Joshua b. Levi seid: I have never looked into an Aggadic
book ( tuTatw 700 ), Onee I did look and I found there the state=
;} ment that the 175 sections of the Pentateuch, which are marked 12T
13 ,1uk(as words, statements or commsnds of God), correspond to
the number of years in Abraham’'s life", Thus far R. Juoshua's state-
ment as given in Jerushalmi and repeated verbatim in Soferim.* But
the latter appends the following: 12» Y21 07170 n"pp tulp a0
700§ty  -="Therefore, they ordained the 175 Sederim (orders,
portions), where formerly there was the sacrifice". The appended
statement is, however, not to be taken as having been made by R. Jos-
hue, It appears, rather to be & copyist's or editor’s marginal note
| IWhich ultimately found its way into the text, And though it is quite
| possible thet the division into 175 reasding portions bears no relation
to the 175 instences where sections of the Pentateuch are headed by
some form of God's commands, directly stated or through Moaes,5 we are

nevertheless told here that at some time before the redaction of Sof=

erim® the Pentateuch hed thus been divided.
It woﬁld take three and one-half years to read these 1756

sections. one esch week, According to some scholars, this three and
’

one-half year cycle actually represents one of the customs in vogue
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at some time during the development of the institution of Seriptural
readings in the 8ynagogue,”

Only one specific allusion is to be found in all Telmudic
ligerature to the length of time it took to complete the reading of
Pentateuch text. In b. Meg. 29b, in reply to the question whether
it is ever possible that 13 0o (Hu, 28) could possibly come in
the month of Adar, it is said: BAYYIRTY SPODT KITPD YII7 ]S

{*Jw D%h1 -="This is possible, according to the custom of the west=

erners (1.,e. in Palestine) who complete the Torsh readings in three

years," To the Amoraim in Babylonia the triennial cycle of Palestine

was therefore well known, Their statement also implies that their

? custom was different, that they completed the Pentateuch in one yesr,

| as hes been the custom outside of Palestine ever since.’
An intermediary stage between the three~year cycle and the

one-year cycle, is, in the opinion of some.l0 represented by the state-

ment of R. Meir that the Sabbath morning reasdings and those of Sabbath

~ afternoon, Mondsy and Thursday follow each other consecutively and mno

part is ever repeated.ll According to this arrangement the Pentateuch

is completed in two years.la

. THE NUMBER OF READERS AND OF READING PORTIONS

Originally one man only read the assigned portion for the
day, which was limited to a few verses dealing with the particular
occasion, if it was a festival, or to a minimum of three verses on

othercdays, Tradition knew also that very early in the development

of synagogue resdings the number of readers was increased to three,

thue affording the opportunity for & representative of the three sec-

tions of the people--Priests, Levites and Isrselites--to participate

in the reading.ls Graduslly the size of the reading section wae in-

oreased and the number of readers Was varied in accordance with the
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degree of holiness of the particular occasion;

Thie degree of holiness is with bgt one exception, uniformly
retained in all Telmudic works, though the characterizing feature of
this holiness varies. The gradusted scale of readers ascend® with the
degree of sanctity in the following order: (1) Saturday-afternoon,
Monday, Thursday and fast-days, (2) Rosh Chodesh and Chol HaMoed, (3)
Festivael Days, (4) Yom Kippur, (5) Sabbaths, The number of readers v
increases by one, starting with (1) three readers for Saturdsy after- Q{i
noon, Mondays, Thursdays and fast-days, (2) four on Rosh Chodesh and gﬂ}

Chol Haloed, (3) five on festival days, ineluding the first and last %g“
3

days of Pesach, Shovuoth and Succothl? as well as both days of Rosh
Hashonnsh, (4) six on the Day of Atonement and (5) seven on Sabbaths,
This alignment is accepted in all but one quotation of the Talmudie &J‘EL

guthorities.l® A statement in the name of R. Akiba, however, reverses ? ;?w
the order of the last two groups and specifies six readbrs for the Sab-aﬁé

16 p:
bath and seven for the Day of Atonement. zg?
The number of pertions designated for the first two groups Qﬁ%ﬁ&jf

 is definitely fizxed: "we may not reduce their number nor edd to it",

As regards the last three:groups the rule is o, pEE ORRIR PR

B Y 9y RERE-8 £ -="lje may not reduce their number but we may add to
i{4". R. Akibs msintains that the designsted number must not be in-

creased.l7

In distinguishing between the holiness of the various oc-
casions, no one characterizing prineiple is uniformly advanced through-

out the several Talmudic works, The Mishnah stops only to lay down the

Principle as rQJgards Rosh Chodesh and Chol HaMoed: "This is the gen-

T al rule: eny day on which there is & Musaf but which is not & Festi-

val, four persons reasd". This reason is agaln quoted by the author

of Soferim sni in Bavli. But, apparently, it was felt that a distine-
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tion going back to Temple sacrifices might not be adequate and con-
vineing in post-exilic times, The Talmudl® therefore glvee another
principle: "Any day when the reading ceuses an interruption of labor,
as_on public fasts and the ninth of Ab, three portions are read; on
such days when the reading causes no interruption of labor, as on Rosh
Chodesh and Chol HaMoed, four portions are read™, The New Moon and
the middle days of Passover and Succoth, being half-holidays, the long-
er reading caused no serious interruption of work. On fast-days which
are working days the minimum number, three only, are to.be called.

Underlying the differentiations drawn for this purpose, there
is the governing principle 77171 ash van asases Babn asy swea o

v Y =="On a day having a preference over another day, one man more

- must be called"., The nature of this preference, or added degree of

]

' holinsss finds expression in the penalty gradations for transgressions

. of the commandment ageinst doing any labor on that day. On Yom Tov

.~ there is & definite prohibition agsinst work, the transgression of

' which comes under the category of jwym w93 731}y for which a sac-

| rifice cen be brought in atonemént. The prohibition against working

on Yom Kippur is of a more serious degree-~!H7Z 1710 --a penalty

| which the Telmudif suthorities understood ss [ 0w’ T 5 #i'D —~pun-

jishment (death) by God. And the punishment for transgression of the
. commandment on the Sabbath is more severe-- ii7'PD 171T°N--death by

stoning at the hands of human courts.

Bxpleining the differences between R. Akiba and R. Ishmael,
particulsrly the former's reversal of the sccepted number of readers
for Yom Kippur and Saturday respectively, the Talmd1? quotes a Bor-
aitha, which implies that the service on the Sabbath shauld be shorter,
"On Sabbath", says the Boraitha "we hasten to the synagogue and we

bhasten, too, in leaving, while on Yom Kipput we hurry to the synago-
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. gue, but there 18 no reason to rush away".2® Hence, it is logical

o

that the reading on the Day of Atonement should be longer than that
of the Sabbath.

|

4 There may have been, in early times, some specific reason

j

|

j for the division of a dafs reading into &, 4, 5, 6, 7, portions, Latartﬂ}
1 ) L__dﬁ_ﬁjg 3
. Talmudic suthorities tried to find some significance in these numbers.

1

? We have already seeﬁythat the original number three was supposed to
% have been instituted to parallel the three sections of the people--
i Priests, Levites and Israelites--probably out of & desire to impress
i the idea that the Torah was not the exclusive inheritence of the priest-
% ly class. This, however, is a later commentary to the custom, end is
”L given by Raba in b. keg. 21b, in contradicting a previous stetement

j which finds in the number three & parallel to the three parts of Scrip-
é tures-- | )11 =-~Pentateuch, Prophets and Hagigrapha., The three readers
;'were therefore, symbols of the importance of all of Scriptures,an em-
:thasis made necessary to combat those who stressed the exclusive au-
" thority of the Pentateuch alone, From the fact that Rabs finds it nec-
| essary to draw the parallel to the three classes of Jews, we may infer,

too, thet in his time the custom of calling upon a Kohen, Levi and

. Israel might not as yet have achieved general sacceptance; otherwise,

his point is a mere statement of the obvious.

For the purpose of attributing gignificance to the numbers

5 and 7 as well as the original 3, a passage is lifted from Sanhedrin, 22
:wﬁich when applied here, seems altogether far-fetched, According to

the statements of onme of two Amoreim (R. Simeon b. Pazi and R. Isaac

b. Nachmani) three, five and seven, represent the uranz 0272, the

priestly blessing, which has three worﬁs in the first verse, five in

the second snd seven in the third ,2® According to the other of the

two Amoraim they correspond respectively to the three doorkeepers (II
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Kings 26:18), the five men who could come into the king's presence
(ibid. 19) and the seven who could see Ahasuerus (Esther 1:14)., A
similar parallel 1s adduced for the six who read on Yom Kippur who
gccording to R. Jacob Mineap®% correspond to the six who stood on
the right and on the left of Ezra (Neh, 8:4). These statements, re-
mote a8 may be their bearing upon our question, indicate nevertheless
that there had been reasons for these numbers, but these ressons had
been forgotten in later times, while the custom still persisted.
Evidently great importance was attached to the rigid obser-
vence of the assigned number of divisions for each day. This may be
seen from two rules which are prescribed, which though they are mere

formalities, nevertheless serve to impress the need for dividing the

alloted section into the required number of portions. It was not suf-
ficient that the entire pericope be read; if only one member of the
congregation knew how to read he had to psuse at proper intervals,
take his seat and return to the reading stand, seven times, if nec-
essary.as If by some oversight less then seven persons were called

to reasd on Sabbath and the error was subsequently detected, the en-
tire reading had to be lone &ll OVer again, fulfilling the required

AR R V¥ y:cazé number.,

TRADITIONAL DIVISIONS OF CERTAIN PERICOPES

Complete freedom is generally permitted in the matter of

the sectioning of the Torsh portions to be read. Only in the case

of one section of the Pentateuch does the Talmud prescribe a set

division, stipulating where esch reading portion is to begin. The

A
—-song of the Levites (Deut. 32:1-43) hag

o il e

80=cglled @pYifn NN
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been used as & Psalm in Temple days.27 In the synagogue it was to

be resd in (mo less than) six sections the first verse of each being

fixed sccording to the memonic i & “’5f and corresponding to the “\\




thought division of the song: ‘ﬁ‘leT (verse 1), 7121 (verse 7),

yravoae (verse 13), juwsy (verse 15), jumi 19 (verse 29)28ana

.1 +y(verse 36) .29

By D ‘J'.‘:'L nih W h’.p) o /g B

Some selections must be read without {uterruption, partic-

ularly the curses in Lev. 26 and Deut. 28 which were to be read on

fast-days and on the Sabbath immediately preceding Shovuoth and Rosh
Hashennah. PRI h Eabe TRy RN nYhpa 1hptohn JYN 2=TThe!’ -
Curses must be read without interruption, one person only reading them
all“,zo Thus the rule provides on the one hand that in the middle of
the curses, even after the required ten verses have been read, the
reading should not be completely broZen off and concluded, and,'secn
ond, that one reader read the entire pilece. Quite the opposite is
prescribed with regerd to the blessings in Lev., 26:3~14, where we are
gpecifically told niunss (YptbLan -=TWe interrupt the reading of

the blessings™. Three reasons are given bty later Amoraim for this
insistence uvon readins the entire section of the curses without pause.
The first, & pun om 1oiSind Xiphn @81 (Pr. 2:11) suggests that bresk-
ing off in the midst of these ominous words would imply that the di~
vine chastisement is despised., The second reason is connected with the
question of the blessings before and after the reading. It was felt
inappropriste for ome men to break off in the middle of the curses and
for another men to begin, because each would have to recite the bene-
diction and there was the established rule  ?F MDII D'AnIk j kv

"no benediction should be pronounced over chestisement™,

) ¥ 7 8

) PR o 1
Hence, they hsd the rule, corollgzgto the last, D19p% TIDIE W1V O

. e by NHSE TR 7103 =="He who riseth
31» q313 onind 21807273 Al ST

to reed from the Torsh must begin and end with a good word", and the

Person who read the curses commenced with the verse before, and con-

cluded with the verse after the section of the curses, The third pes.

B e PSS,




reason given is also connected with the matter of the benedictions.

"God says: "It is not Just thet my sons shall be cursed while I re-

osiyh tha: bDledaing", X fne blessing is repeated seversl times dur-

ing the reading of the curses, the Rabbis felt, it would sccentuate
God's separation from His people's troubles, contrery to His own wishes
as expressed in Psalm 91:15,31

In addition to the above specifications, one further pro-
vision is made. As the end of the Pentateuch is reached, the por-
tion which remains for reading on the last day shell be sufficient
for the required seven readers, so that it will not be necesssry to
read from two scrolls on the same dey. This provision datinz back
to the time when the cycles had not been fixed (end before Simchat
Toreh} wes designated as the closing day for Pentateuchal readings),
and following the principle of 714 331E1ﬂ ('t » i8 nevertheless
significant as one of the earliest efforts to block out the Penta-
teuch into set reading portions.

THE SIZE OF THE READING PORTIONS

A rule which seems to have been well established even in
Mishenie times eand which played a considerable role 1n determining
the guantity of reading to be read by one person, thereby laying the
basis for the cycle systems, was that which fixed the minimum number
of verses to ¥e resd by any one person. "He who reads the Law pub-
licly shell read no less than three versea".sza On such days when
thres reed, it should never be less then ten verses in 811,520 gng
on the Sabbath where seven persons are called, "at least twenty-one
consecutive verses must be reed, three for each reader”.%% In the

A T e - D
number of preacribed verseshii 7 Vi 24 "} e 1 18 to be counted

as a verse , 54

It has already been pointed out how the Rabbis sought to

it
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connect these various numbers, three, four, etc. with some signifi=-
cant fact or institution that was kmown to them, That they felt the
need keenly is evidenced in their attempt to trace some such con=-
nection for the preseription of the minimum three verses to be read
by one reader and the total of ten required for three readers., We
have seen how they attribute the earliest origing of readings in
public to Moses to the Prophets and to Ezra, With these early ori-
gine, too, they connected the early custom of "one man reading theee
versee, or three persone readiﬁg three verses ocorresponding to Priests,
Levites and Ieraelites", And according to that same account, Ezra
§ffected a change to "three persons reading ten verses corresponding

to the ]*3"%?p2 nawy n 36 Notwithstanding this tradition, thmsre are

othere which connect the number three with the triepsrtite division
of the Bible into Iaw, Prophete and Hagiographa,56 and the required
ten verses are variously said to correspond to the tem commandments,
to they ten Y“%n psalms of David and to the ten divine orders by

which the world was created .27

Two supplementary rules naturally followed out of the three
verse requirement. "Just as one does not commence his part of the
reading within lese than three verses from the beginning of the seo-
tion, o should one not stop his part of the reading within three
verses from the end of any section™. The object of these rules was
undoubtedly to so arrange the reading section that no reader would

be ccmpelled to read from two gseparate parashas whose subject matter

- might be entirely unrelated. It was necessary, therefore, that when

one began a new section he ghould read at least three verses of that i

Bection even though he might have read a preceding section which ocon-

eisted of one or two verses and would thus need byt an additional

4,____------IlIIIlIlllllll.lll!.....--.-‘
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verse or two to fulfill his guota, Similarly, it would have been
awkward to leave one or two verses unread at the end of a parascha,
The rabbis, however, aesign snother reason: j*Di21m DYwD Nt
]*RY1*A DIYDY --"a decree made because of those who enter or leave
in the middle of the reading™ who might get the impression that the
preceding reasder (in the case of those who came in) had read only
two verses, or that the reader who is to follow (in the case of those
who leave) will read but two verses.°C
The Talmud recognized certain difficulties in applying this

three-verse minimum to some of the parashiyot. What is to be done
with a parascha of four or five verses?2’ How was it to be divided?
Shall one reader read.it all, and the one who follows is to begin a
new section? Or shall the first reader read three verses and the
gecond reader read the last two of the same section and one verse of
the succeeding section? Or shall the second reader repeat the middle

verse ( 3%17 oraAgn )? Or shall the middle verse be divided in half

( poim or JnInm )2%0

These were ﬁo mere hypothentical questions. Certain peri-
copes did not suffice for complying with the rules laid down regarding
the number of readers, the number of verses to be read by each and ;
where one msy begin or finish his particular share of the reading
portion, Particular difficulty was presented in the case of four
reading portions and two of the four special Babbaths:41 (1) Gen.,
1:1-13 (2) the reading for Pufim - Ex. 17:8-16 (3) the resding for
Rosh Chodesh on Nu, 28:11 (4) the individual readings for the dif-

7.42

ferent days of Chanuksh in Nu. In all these osses varying pro-

cedure: are suggested eccording to the principle of 1717 and pOIB,

indiocating how, according to the various customs these parashiyot
L ]
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wore made to conform to the general rules., The final decision is
however laid down in the case of the Genesis passages RND%mM)
11T 'yxﬂh 1217 «-it should be repeated by the second resder.
The same precedure was probably followed in all similar difficulties.
The stringency of this regulation is emphasized. In the
event a verse had been skipped, it ie necessary in some cases tq&e-
read the entire section. Adherence to a strictly consecutive order
of the verses is absolutely necessary., If the ommitted verse was at
either end of & day's reading section and its omiésion &id not dis-
turd the sequence and ten verses had-been read, it is not necessary
to re-read., However, if the omitted verse was somewhere in between
the ten verses, ite omission having disturbed the sequence, one is
obliged to repeat the reading. On the Sabbath the rule is more strine
gent, When the omission is discovered, even if it be after the Torah
had been returned to the Ark and the Musaf service already begun, the
43

immed iate re-reading of the entire section is compulsory.

PASSAGE NOT TO BE READ
The Mishna%4 indicates that theD*1ndn N371 —- (Wu, 6:84-

26) the priestly benediction is neither to be read nor translated, It
is the only portion in the entire Bible which is thus forbiddem though,
we shall see later, there were prohibitions against the public trans-

lation of meny verses both in the Pentateuch and in the Prophetic seoc-

tions. A possible reason for the ban sgainst reading the priesily

benediotion is found in the words 13730 M3 (v, 23) -~ "Thus shall

N ney w91 opancd nona% oo
vye blees", which is interpreted INNK g M

*The benedictione were given for bleesing and not for publie reading".

If these three verses were actually omitted the Pentateuch would never

be completely read in public. It ig rether impossible that the Rabble

—4_‘
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hould have o :
8 rdained such apn omission, Bavii%® has the version, "the

priestly benedictionsg &re read but not translated™ and gives as o

ason 1
reaso est there shoulg be read into the words of MU' the meaning

that God forgives all eéven those who are unworthy. The latter ver=

sion seems therefore more acceptable in the light of the later desire

to have the entire Pentateuch covered in the course of the cyole.

e
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CHAPTER FOUR !
ORIGIN AND PURPOSE OF

THE HAFTARAH |
\f
Our Talmudie scurces are strangaly silent on the question !

of the earlieet beginnings of the custom of reading from the prophets i

during the synagogme service. They report no traditions describing

the circumstances of its immovation or aseribing it to any one of
Israel's foremost prophets and teachers. We have seenl' that in the

case of the Pentateuchal readings such traditions were recorded, which
sought to explain not only the early origins but aleo the various
changes which took place in the course of the development from an
ococasional ceremony to a regular prescribed oustom and integral part
of the synagogue ritual. The absence of such statements for the proe |
phetical portions ie the more to be wondered at, especially since the
Rabbis might have wished to lend the suthority of antiquity to an in- |
stitution whose introduction might be questioned even more than the l
readihgs from the Pentateuch.

This silence may be indicative of a number of conditions h
which msde such traditions unnecessary or impossible. Though the |
institution is regarded in the Mishna and the Tosefta® ae an accept- !
ed fact, neither of these two sources enumerates more than a few simple ﬂ
regnlations., Thus the Mishna merely states that readings from the pro- i
phets are not to take place on Monday, Thureday, Saturday-afternoon,

Rosh Chodesh asnd Chol HaMoed, and do teke place on the FPestivals, Sab- |

bath end Atonement Day. It does not gpecify what these readinge are ?

to be. The Tosefta specifies readings for the four special Sebbaths h
alone, In sddition to these atatements, both Mighna and Tosefta offer i
U8 only a few minor rules gbout (1) the number of worshippers neces- ﬁ

,.
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sary before reading may be begun, (2) the minimum number of verses to

be read to the translator at one time, (3) that no definite sequence

need be followed, (4) certain sections which are not te be read or
translated, (5) certain worde whioch should not be read as written in

the text. Thus We see that in Mishnaioc times the oustom had slready

reached this definite stage in its development, It may be that the

nature of the materiel generally included in these prophetic readings <«

was not ocontroversial., Hence, the institution itself met with little

opposition, and therefore, required no defense or justification, par-

ticularly since no legislation or practical outcomes depended upon the
interpretation of these prophetic passages,?® &

These readings, moreover, sssumed secondary importance in
the service. The Pentateuchal portions were paramount, fixed and in-
flexible: the prophetiec portions were not fixed at this time, could H
be abridged at will,% and often merely served as a prelude or pre-text
for the Deuterosie, or sermon.® "As the Iaw became the religious
senter and the focus of the synagogue, the Prophete were given a sec-
ondary place and the time or origin of their introduction was forgot-
ten,"o

The readinge from the prophets, also hed fulfilled a pecu-

liar need in the lives of the people. In the exile especially, the

worde of the prophets were comforting, particularly the consolatary
portions of Isaiah end the words of rebuke of the others. As long as

the prophets themselves or their disciples lives their words had been

spoken or read to the people for sdmonition and consolation at frequ- |

ent gatherings. The words of the prophets, the people saw, had come ;

true both in the fact of the exile and later in the return. In Pal= )

estine they also cherished these prophecies and even after the return

they were made the subject of reguler readings. With the development |

M = __"
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of the Byuagogue as the regular place of meeting it was but natural

that these prophetic utterances shoula be included in the service,

The institution thus came to be accepted as mstural and meaningful,

From the attitide of the Mishna snd Tosefts and, in the

absengde of other Talmudie 8tatements, from other contemporary sources?

we may designate the first century ae the latest poesible time when

prophetic readinge were included in the synagogue service, The earl-

iest possible dete must undoubtedly be the time of Ezra to whose per-

iod the Talmud ascribes the introduction of Pentateuchal readings,

which must of necessity have preceded the introduction of prophetic

readings, But we have no evidence from any Talmudic or extra-Telmudic -@

sources 88 to the extend of the custom in Temple times, whether, for f

example, the institution had extended to the festivals and extra-ordine-
ary Sabbaths.

Nevertheless, there is no doubt that the entire institution .i

l

had undergone a gradual growth from small beginnings before Mishnaioc

times and that during the four hundred years which elapsed between the

time of the redaction of the Mishna and the Tosefta and the redaction
of M., Soferim, another series of changes had taken place. By the lat- m
ter pertod most of the resdings had become specifically fixed, snd, as ﬁ
Bome olaim.8 definite cycles had been formulated.g the length of sec- %
tione had been prescribed and the more usually read portions had al- bt

ready, for the sake of convenience, been brought together in a special \

10
book or scroll called RDOADBR BD

Even as early as Mishnaic times the reading from the prophets i

had a special technical nmame. The exact intent of the word <'®DD has

been the subject of much conjecture and dispute. Were we able to reach
& definite oonclusion we could thus determine the original purpose of

these prophetic readings. The verb °'DED connotes "to make an end".

f
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moue Tosefla uses it in connegtion With the closing Pentateuchal por-

tion for the Day of Atonement:

07 1pbn pbinaw eyl (*topD)

which 18 %o be translated: "ang we complete the Penteuchal resding

(from Lev. 16) with Nu, g9:7v 11 But as regards its uee in sonnec-

tion With the prophetic portion, the question is, what objeet is to

be attributed to the verb 1'BBN, It has been contended that the

prophetic reading was the last thing resd st the service.l? The same

author contends that originally there must have been no Musaf service,

The service thus came to an end with the NDTIBBR » Which was thus cal-
led because "The congregation was then free ( D*0DJ ) to go home."
There seeme to be little proof that services ever actually ended with
the prophetic readinga. Rather, i1f we are to follow the usage employe
ed in the Tosefta, we can understand the eipresaimn R*213 'pen 4o
mean only one thing: to complete or finieh the Soriptural reading
with a reading from the prophets.

If this meaning of the word is accepted, it may be logical
to assume that one of the reasons for the growth of the institution
and particulsarly for its following immediately after the Torah read-
ing was that the Rabbis and, perhaps the Soferim before them, desired
further support for their interpretations. The worde of the prophets
could very well sccomplish this end eince the Rabbis considered them-
selves to be the epiritual descendante of the prophets.l® It is quite
possible that these readings served their purposes, too, in the controe
versies with the Saducees regarding the festivals, though the latter
Bituation may not have been ite primery function, or even the original
Pnrpoao.l4

Consid ering all the suggestions and hypotheses offered, it

Beems that one basioc motive is rarely congidered. The people, and the

Rabbis, fel1t that the prophetic utterances should, like the Torah, be-
]




oome the "inheritence of the house of Jacob™ because of their intrin- ?
gic merit. The best medium for s8preading the knwoledge of the proph- ﬂ
ecies, and for impressing their significance upon the people, waes the ﬂ
synagogueveervice, It was, therefore, made rart of the ritual, given ﬁ
s prominent place immedistely following the Torah resding, end made %
¢he subject of the discourse.lb W

I
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CHAPTER PIVE
PROPHETIC READINGS FOR VARIOUS OCCASIONS

WEEN WERE PROPEETIC PORTIONS READ? i

The Mishna merely states that on the following days, when

readings from the Torgh took place, there is to be ho reading from f

the prophets: (ordinary) Mondays, Thursdaye and Saturday-afternoons,’ %

Rosh Chodesh and Chol HalMced.l On the following deys, the Mishna i

)
continuaa,2 readings from the prophets are to take place: festivals, il

the Day of Atonement, Sabbaths, In none of these cases does the Mish- 1
na, here or anywhere else, specify from which books or what parts are
to be read, It is therefore reasonable to suppose that in Mishnaie |

times the reader was allowed fo select his own passage, with only one

limitation: that certain specified portions were not to be read in
public.5 Beyond these few passages he was free to choose from any

prophet at all.,

The first specified list aprears in the Tosefta, for the

four specisal Sabbaths .4 But beyond these four occasions the Tosefta

fails to ﬁention thet the prophets are to be reed at all at any other il

-

o

service, This is however no proof that the compilers of the Tosefta

o 0 -~
g B
S ‘t‘:fj"

did not customarily read from the prophete. We find here, too, pro-

seriptions against certein portions which are not %o be read as well

o il
e

ae definite sllowance for certain others which had been forbidden by

4 I

t have been necessary if | > |

various Rabbis. These prohibitions would no v E‘ﬁ\?$ﬁ
readings from the prophets ned been limited to the four special Sab- '?‘”ﬁv?
ot S ||

* Y

bathe, We find, too, that the mosefta prohibits the reading of cer X o

}

text ( 2°h2 ). Evidentl |

tain words and phrases as they appesar in the v |
the pessages in which these words occur, since they are not identical [
. |
1

With Enythinghihe poseftars listing for the four Sabbaths, must have
A

4__——I
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been read at some time ang these forbidden phrases would have been
read 88 they stood in the text,

By the
v EEEEE.Of the Talmudie period many more Haftarahs v A

iy i
&J'\ bt Al
il

nad become fixed. |
2 ‘:'.. J.F":\'J! 1‘ i

The Babylonien Talmud lists epecific readings
for (1) all festivals, (2) Rosh Hashannah, (3) Yom Kippur, (4) Sab-

paths which happen also to be (&) Rosh Chodesh or (b) Chol HaMoed

or (o) Chanukah or (@) the day before Rosh Chodesh, and (5) the 9th

of Ab, In the meantime, snother interesting development seems to

pave taken place, for the Babli states that prophetic reasdings are

included at the afternoon service of the Sabbath, In the Mishna this

ig d¢finitely interdicted., We shall discuss this contradidtion in due l@

time «

It is important to note at this point that the Palestinian
Gemara contains no statement whatever about the occasions when the
prophets were read. Even in those gections of the Jerushalmi which
comment on the Mishnaic passages quoted above, there is no amplifi-
cetion of the Mishnsic statement or any attempt to describe the cus-

tom prevailing in Palestine during the Amorsic period., The comments

which do occur are limited to five (really four) short quotations
6

and deal with such questions &S the size of the reading portion,

the need for a quorum of ten,’ the nugber of persons who read the pro-

Phetic portion B gnd é%éx freedom to skip about in the propheta,9 the ;?

latter being a direct quotation from the Mishnesh itself.

1opment of the institutio
by the Mishna, as given in !
fl‘om the original Stages' as represented vy \.‘:!\

Babli. to the definite £ixing of the readings for the ma jor days of

have taken place only in Babylon, We il

n of prophetic readings it
The deve

the Jewigh calendar, seeme b0 .
m., which dates from the Gaonic period
1

®hall gee, too, that M. Soferi |
he assi ents for _
in Palestine, aiffers from 4he Babli 11 many of the gnm

———-——J
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the various days, and omitg the mention or readings

deys. The development ip Palestine,

in time only, unless w

for certain other
then, followed the Babylonian

€ are to accept the view that by the close of 2

1

§hé Tednmilo porich 5 triennial cycle of readings from the prophets
had elready been worked out to Parallel the triennial cycle of read-
ings from the Pentateuch,

Soferim repeats the text of the Mishna indicating on which
deys Haftarahs are not resd and on which deys they are resd.l0 1In ad-
dition, it specifies the portions to be read on (1) Sabbath of Chan-
ukahll (2) Sabbath which is also Rosh Chodeshl® (3) Sabbath which is
immediately followed by a Sunday which is Rosh Chodeshi? and (4) Ninth
of Ab,1® There is no mention of readings for the festivals or Holy
Days or for the four special Sebbaths,

The table en page 41 presents the reading assignments for
the different days as given in these Talmudic sources., We see at a
glance what has been said sbove with regard to the complete absence of
any mention in Talmud Jerushalmi of the day®s when prophetic readings
took place or of the passages which were customarily read. We note,
too, that Tosefta designates resdings only for the four speciasl Sab-
baths snd maskes no reference whatscever to readings on any other day.
Ve 8ee, too, wherein Soferim differs from Babli in its assignments.

The omid outstending fact is that no one source offers us a

complete picture. Even if we are to taske the account in the Talmud

Babli, we shall still miss information with regard to Sabbath during

the Chanukeh week, if it heppens 8180 to be Rosh Chodesh, and what is

of grester significence, we 8re 1eft to speculate as to what actually

Yook Place on ordinary Sabbaths.
W d to & consideration of the passages which are
e preocee

r -
deaignated in our sources &8 customary readings for the various oec

Cagj ons,
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HAFTARAH READINGS s GIVEN Iy TAIMUDIC SOURCES

Pour Specail Sabbaths

Mishna Togefts

Babli Jeru-
shalmi Soferim

kelim !
e IIR4.11:17 ITR1,11:17 |
Sl g&gélg - 2 ISem.15:2 |
+003 Bz .,36:25
Hachodesh B2.45:18 Eg 45:18
Passover Yes
1st day Jos.5:10 o
£nd day ITKi, 23: 21
7th day IISam.22
8th day Isa.10;32
Shovuoth Yes Yes ,
let day Hab,.3:1 i
2nd day Ez. 1 {
’\
Suoccoth Yes Yer ;
lgt day Zach,.l4
2nd day IXi.8:2
8th day IK1,9:1
9th day IKi .8:22
Rosh Hashannah Yes Yes |
lst day : ISam,.2 l
2nd day Jer .31:20 ,,
|
Yo -K Yes Yes |
mmﬁof.niingpurm Tsa .57:16 1-
Jonsh
Afternoon {
Sabbaths Yes Yes
Combination: Sabbath e i
Isa .66:83 Ez .46:1
-and Rosh Chodesh ISam.20:18 Sam,20:18
-preceding Rosh Chodesh Bz .46:1
-BOBh Ghodeah Tebeth 15331:14
-Rogh Chodesh ADb Zach.3 IKi,7:61
-and Chanukah IEi.7:51
(2nd Sabbath) Ez .37
-Chol HaMoed - Pesach Bz .38
i n Succoth
Iea.1:21 Isa ,.56:6
Ninth of Ab #Jer .8:13 #None
No
Monday No
No
Thursde ¥o
. . - Yes Ko
at, Mincha Yo
Rosh Chodesh No 5ed from prophets on that dey

Yes = Stateme
No = Statemen
#-Opinion of enother au

nt that we do rt read from prophets on that day

t that we do 1O

thority who differs from the firet

I ——ELTEL T ]
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For Shek
alim the Portion ‘n:)n y"!‘n‘ is assigned 3 the

and re i
reated in Babli 15 It is not clear where the passage

ing, as the story of . Wl
beg v yitame aprpears both in II Kings 11:17 and ,w

Toseftal4

jn II Kings 12:3. The reason for the selection of this passage is |

to be found in 12:5, 137 NIYB) H03 w'R | qhe payments

mede to the Temple as ordsined by King Jodsh form s fitting supple- |

ment to the reading of the day, a8 the Telmud points out, only if fﬂ
Ron *3 (Exodus 30:11) is the Torsh portion resd. In like menner,

the Haftarah portions for the remaining three special Sabbaths are

particularly suitable. Tor Zakor, I Sam. 15:2 relating the story {‘
of Saul's battle with the Amelekites., Haman wes identified in tra- !
|

dition with Amelek. Thus both the Pentateuchal reading as well as 'i

the prophetic portion were designated feor the Sabbath preceding Purim.t® |

For Parsh the selection of Bz. 36:25%" is appropriate, since *RPIT1 ﬁ
D*71nn DD DO'%Y , the pouring of cleansing waters was the ex- !

sct purpose of the Red Heifer rite. And Bz, 45:18'° is a direct par-

allel to the Passover legislation in the Pentateuch. Its reading on t

the Sabbath preceding Rosh Chodesh Nissen is in line with the custom

of beginning the study of the rules and regulations about the Pass-

over as early as the first day of Nissan.

When we compare this Togefte passage with the Mishna we

ifferent readings were

clearly see that the specifications for the d
inserted into what sppears to be, in &ll other respects, the same

bPassage as in the Mishna As The Boraitha ie quoted verbatim in Bsbli
544 0

it, rather then the Mishns, must have become &an accepted version. It

18 therefore difficult to and erstend why R. Judeh Hanasi accepted the
known, unless
less gpecific version, snasmuch s the fuller one was 5 o

he Sabtnod o velain the fIBXibility of the Haftarah readinge and the

| f




g — ki e T ———
greedom of selection characteristic of the early steges of both ine-
titutions of Torsh and prophet readings,
FESTIVALS AND HOLY Days

Tho,

88 we have Just pointea out, the Tosefta elaborated on t’
the Mishna by including the reading passeges for the four special Ssbe
paths, such is not the casge with the festival ani Holy Day reedings,
The Mishna's directions for the Pentateuchel readings are smplified
but no mention is made of the prophetic portions.l9

The Gemara, howevey

found it necessary to include not only specifications for Haftarsh read- i?
ings but also similar specifications for the second days of the festi- |
vals, which came to be observed as full holidays in Babylon.zo f
PASSOVER ; ',

These inigzggigfi?na into the Mishna and Tosefta thus con- 2
sistg of two parts which were undoubtedly added at different times.

The first addition included a statement of the prophetic readings

for each occasion not specified either in Mishna or in the Tosefta.

The original passage plus this first interpolation mey well have com-
Prised a version formulated in the early Amoraic times and poesib%g,
too, in Palestine. On top of this version the Babylonians added the
regulations for the second days of the holidays. The text as finally
given in b, Meg. 3la-b consists of a long passage covering over one

full folio page in which these various strande, plus further Amoraic !

Comments, are interwoven, each statement requiring careful analyeis }

if we should seek to identify thelr respective sources. ‘fjp
1 Mishnalc statement for [ ¥
Thus, for exsmple, 10 the origina PP ¢§‘$
*1p nb ="0On Pass- ﬂ
Pessover ig p*in> narnav ny1yio Aeapa | P 5 f |
was first Dy /

n
°Ver, we read from the Festivel portion in Levitiocus”,

' with the Passover at
Qddeq Yi1%) npp3 | LBERT -"We conclude N

Later the following was sppended:

“llgal®, gescribed in Joshus 5o et RS RS UY

w8+ nppa =npYt 9293 NP3

| ﬂ_____--.!---......--lllIlllllIIIIIII-l-III-.
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, when we
_"Poday observe two days, the first day (we read) the

over 8% Gllgal, and on the following day (we read) in the
of King Josish (II Kings 23:21)»,

Pase-
Passover

The particnlar suitability of

these two passages, following a Torsh reading from Lev, 23:4 is o¥-

vious.
II Sam. 22 was thought to be eéspecially appropriate for

the seventh day. The 13 n7'w-"David's song "on the day when God

delivered him out of the hande of 81l his enemies” is & fitting par-
allel to the DN NI°® , the Song of Moees at the Red Sea, which was
the Torah reading for that day .2l
The Myessianic vision of Chapter II of Isaish forms the ma-

Jor part of the Haftarsh for the eighth day. It begins, however, in
the very midst of the preceding prophecy, with 10:32- 231)2 D*n T1Y

TIDYY , 22 which deseribes the hurried merch of an army invading
Judsh from the north. The connection with the Pentateuchal reading
mey be conteined in the similarly hurried march of the Isralites at

the Exodus described in Exodus 13 and which is read on that day, or

it mey be the reference to G*¥D nX*¥*  in the last verse of Isa-

ish, Chapter 11.
SHOVUOTH

According to the Tosefta there were
(Shovuoth). The Haftarsha

two alternste views or

customs as to the Torsh reading for nOxy

Which followed Deuteronomy 16 is given in the Talmud as Habekuk 3:

the one which followed Exodus 19 wes Ezekiel 1. As both Tordh pom=

tions econtsin the story of the revelation at Sinai and include the

Ten commandments, such Haftareh portions Were pelavkel shioh deperiin

Habakuk 3 depicts
The firset chepter of Ezekiel is

the theophony, God's motives
*he appearsnce of God.

for Hig sppearance and its effect.
and of God's revelation to him?@3

b Prophetfs vision of consecration

p— : C Aa R —————————————————
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It is astonishing to find thig difference

of opinion, or
practice, &t such an early

| 8tage in the history of these prophetic
readings. It merely points to gp even earlier condition when there

was no fixed custom and eagh reader or each gommunity was free to it

gelect the section to be reaq, Thus the alternate view given by the \

Dn']DlR g 1s

merely & report of another custom which wae known to
prevail.*?

\
|
i
When & reading was needed for the second day of the festi- (|
|

val, this alternate view was accepted as the prophetic portion as

such an alternate custom hed been similarly sdopted as Torsh readings

for the second day. The Amorsic interpolations into the esrlier Bor-
aitha, however, reverses the order, accepts the alternate custom for ;
the first day and the original citation for the second day. ,
ROSH HASHANNAH

Here, too, prevailing selections hed given rise to two dif-
ferent views which the Talmud quotes and accepts, one for each day,
With the sl ternate view set for the first day. We thus have the Haf-

tareh for the first day, I Sammel 2, which desoribes the vieitation

of Hennah snd is similar in context to Geneeis 21 which was the Torah ]
reading according to the p*InIR ©* 25 Jeremiah 31:20 -7°*p* 1an
D'IBX *Y - conteins the prophecy of selvation and remembersnce .-

Ty 13701k M1>F , and is an appropriate reading for j173TM DI1* |

Particularly since it originally followed a Torah reading from Lev.

28:23 in which the first day of the geventh month is called 01

9190 31901,
DAY op aronmimnT

An illustretion of the contention that the Haftarah was of-
1

ten Teed on ites own merits% is to be found in the prophetic portion

i r morning, Ac-
asaigned in the Boreitha's jnterpolation for Yom Kippu g .‘

e r
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. Isaiah 58 spesks of fast and

tance but r
repen eflects an entirely different trend of thought, then
]

did the Torah portion read from Lev. 16:1 and Nu. 29:7 in that it
. . . n a

condemne &8 mere ritual, the fasting and sacrifices which are not

accompanied by moral iiving.

Our passage in Babli lists also a Haftarsh for the Minchs

gervice on the Day of Atonement. It is the only Mincha Haftarah

specified in the Talmud altho we are told that portions from the
prophets were read on Sabbath afternoons (see later discussion,
page 9!/ ). The book of Jonah is read, because "it teaches that

there is no escape from God's judgment, which, however, may be in-

fluenced by repentance".za

SUCCOTH
To the Mishna's listing of the Torah portioans for the first
dey of the in (Succoth) and "for the remeining days of the Festi-

val" and to the Toseftas specification of the beginning verse for

each of the eight days, the first interpoletion had added the Maf-

tir for the Piret day 8e Zach, 14 aaf I Eings 9:1 for the eighth dey,

The Babyloaien Amordem gdded the resdings for the second and ninth

day (now n91n nnpg ) and 88 the Hafterahs for these days they

Nnsiaten 3 Eiaen BeEoRAD ¥ Btogy BIGK patjentirely. FRULEAS =

read because towards the end of the prophecy (verse 16) he speaks of

the future celebration of the Succoth fegtival., The passages in Kings

£ Solomon's Temple whic
Behind the selection of

h according to the
deal with the dedication O

th.

bly 1urked the unexpresesed hope that the

these readings there probs

29
Temp1e will be restored.

1§
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SABBATH

The only S v
Y Sabbaths for which Haftarah readings are designated

Sab
gre those baths which mey be classed ag half-holidays because they

algo heppen o be Rosh Chodesh, Chanukan, or gnol HaMoed. We shall

consider these first before Proceeding to discuss the question of
gaftarsh readings on ordinary Sabbaths of the year

When Rosh Chodesh falls on & week-day there ig no Haftarah.

Thés principle is laid down in the statement, H%3) 'R naw KDY 'mY
pIn PR3 _50 "Were 1t not for the Sabbath, there would be no reading
from the prophets on the New Moon", The identical Rosh Chodesh Haf-
tarah isd esignated for ten months of the year if Rosh Chodesh happens
to be on Saturday; for Rosh Chodesh Tebeth and Ab there are special
readings. The Talmud®l specifies Issish 66:23 while Soferim®2 gives
Ezekiel 46:1 for the ten months., On Sabbath - Rosh Chodesh Tebeth

the Maftir is given in Soferim as Ezekiel 46:1, which tho set for the
Sabbath = New-Moon, yet ite contents ie related to the Chanukah-fesst

in that it refers to the D'R'Y) and to the temple of the future.®®
If Roeh Chodesh Ab is on a Saturday the Haftarsh is read, according

to Rav Hu.msl,?"’E from Ieaish 1:14.

When Rosh Chodesh is on Sundsy the Maftir on the Sabbath im-

mediately preceding it is read from I Sam, 20:8 - jniiA* 17 DR}

In this both Soferim and Babli concur.
¢ Chanuksh the Haftarah, according to Bavli

vYn nn .

For the Sabbath 0
is Zachariah 3, alluded to a# p*a517 D17, When there are two
’

Babbaths during the Chanukeh week, that is when the first day of Chan- il
Ukah ig Saturday and £0 is the eighth - the Haftarah ends with

on Satu - :

' 7:61 -
naxypn Yo peent (I King®
Chol HaMoed pesach and gucooth have, socording to Rav Huna |
0 \
"ho quotes Ray, Haftarah readings on gabbath only. The special read-
§ L ]
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8 are from Ezekiel 5 I'
s . 7 angd Ezekiel 38 respectively.zs

None of the other Sabbaths of the

year are designated for
jefinite Heftarah portiong,

Thie could hardly be sometrued to mem

tpat in Talmudic times they woulg 20% read Haftarahs on every Sabbath.

A number of statements in tpe Talmud -1tself indicate that they must

pave read on Sabbaths, Thug in one of the benedictions following the

Heftarah reading TI7D BTy SR YIpD *“8y , special pro-

vieion is made for the Sabbath when the benediction is simply ®Ipb
nawn .37 From the faot, too, that it Rosh Chodesh is on a Sabbath
there is & special Haftarah, we must infer that they read a Haftarah
on ordinary Sabbaths, else what sense is there to Rav'e principle
n™3 K*3) |°R naw *YoYx 7% There was no Heftarsh for Rosh
Chodesh on week-daye; why should Sabbath-Rosh Chodesh be different,
if not for the reason that even on ordinary Sabbaths there were sich
readings? PFurthermore the prohibition of reading on Sabbathe from a
KnImDX 7D  would have no purpose otherwise.®® The mere fact that
a collection of Haftarshs was ever made from which one should wish to
read, and the reason for the prohibition - that it might be carried on
the Sabbath - all point to the fact that such a book was actually used.

In the Mishna. Tosefta and also in the later sources there is reference
3 :

to passages in the prophets which may or may not be read, which may or

W Gk T tranal&teﬁo‘m There are passages, too, which are mentioned {

41
by way of illustrating certain procedures with regard to the reading.

These passages must have been read at some time. The only other oo-

®88iong which are not provided for 8¢ the regular Sabbaths, since we '.
42
week-days.
XW0w that no prophetic readings were held on ?

information ag to what wa
pelieve that by the end of the

g read on ordinary

Yet we have nO
hbbath! and we are therefore 1ed to
a4 for the regular Sabbaths,

fixe
Talmna s period Haftarahs WeTe Bos

L L ——
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gowever, this does not seem to 1, entirely so

In all likelihood s regular oycle

of fixed Haftarahs exist-
od by the middle of the '

fourth century C.E, The mere fact that inm an

attempt to explain two contradictory etatements an Amora should say

"he returns to the regular order of the Haftarahs"

which
an order,was only temporarily

shows that some
guch fixed order was known to him,

snpez:eded by the special Haftarahe of the four special Sabbathe in
Adar, R. Jeremiah to whom the statement is attributed was a Palestin-
isn Amora who lived between 320-359, Hence, by the first éentury
there was known in Palestine & fixed order of Haftarahs. We have no
information about the nature of this oycle from sources which date
before the close of the Talmdic period,%4

A shorter cycle seems to have developed for the Sabbaths
between the seventeenth of Tammuz and the ninth of Ab, Tho here, too,
we have no evidence as to its early origins, when it was introduced,
whether in Babylonia or in Palestine, we find one reference to a spec-
ial Haftarah for the first of Ab, if on a Sabbath, and also for the
ninth of Ab itself. It was Rav who first introduced the prophetiec

portion before the ninth of Ab that had no contextual contact with

their respective Torah Sedarim, &8 the Haftarash for the ninth is of-

fored in his name and the Haftarah for the
teacher, Rav. This must have been o

first of Ab is quoted by

Rev Huna, who generally quotes nis _
ame to De called

hment one of which was read on

RNIYI1DT KAPD .
the forerunner of what later ¢

fraeries of three Haftarot of Punis

athe preceding Tisha
f seven congolation Haftarot read on the

B'Ab., There followed the
each of the three Sabb

(.2
Rhon)T nyay - A series ©

45
Succoth.
8even Sabbathe between Tisha B'Ab and

ined the Haftarah reading for an ordin-

Wha then, determ
: rectly we are t0ld of two guid-

ndi
8Ty Sabbath in Telmudie times? I

i-.__ ____---!-.-.----lllIlllﬁIIIIllIlIIIIIIIl-l
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ins pr 1nciple 8.

The first 4
8
Summed up in the bries phrase n*? ‘D17

P e portion read, from the propheta
.1 “e ha'a Bee

thie was carried ou f ival ahe, where
the entateuc ,
P 8l rea ings hed originally been selected w h a
h d it view

to ite being appropriate for the rarticular day. But in th
" n the case of

the Sebbath Haftarahs as we have them today the connection is often

very loose, sometimes merely a word. This oan essily be understood |
where we realize that, in the three year oyele particularly, more

then 150 Haftarahs were necessary. The 71*MBD , who also r;ad, or

repeated the last Torah po
longpa:;tion of that day, was therefore, free to
gelect any passage as,if conformed with this principle of 17 *BI7,

A secoAd principle enunciated in the Telmud which must have
hed direct bearing on the selection of passages from the prophets is
the one already found in the Mishnah®?  (*1%7D ') ®*333 [*277D

M0 -"In the reading of the prophetical lesson one may BEID s wmvs

the Mishna continues jpaninon piob* R%p *12 %y 1%ID Apd IP |

-"How much may one skip? Only 8o much that the Translator will not
bave to pause." Tosefta elaborates on the former statement: "One

mey not gkip from prophet to prophet. In the Twelve Minor Prophets

one may sgkip. One may skip from prophet to prophet, provided he does
(npp } to the beginning."‘"e One of

not skip from the end of the book
nnection for the prohibition

the remsons given by the Rabbis in this ©co
g their desire to have I
not present in the pro-

srael hear the law

°f skipping in the Torsh 1
h & motive Wag

In 1te entirety. Evidently sut
noclude firet of all that the

o must therefore €O
occesion peed not follow consecutively ;
i

p rt on read. ﬂ-t the Preoed ng 861‘ Pice as wasg requ.lred n e
|

Phetical readings. W

Prophetic reeding on amy on€

Toran readings .49
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The statement  yuq,. 1*1%70

» 8ltho repeated in man
places, 18 never definitely pagqe clear '

Obviously 1t means that dur-

jng eny one reading it ig Pérmissable to skip about. This may be seen

srom the reasons given for the Prohibition of Skipping in the Torsh

e note, too, that the Tosefta insists that the permission to skip is

1imited to the contents of one book, €xcepting in the case of the

twelve minor prophets which together Were considered as comprising
g single book.

Beyond these few Provisions, there is no further specifice-
tion for the selection of Haftarah readings on ordinery Sabbaths, as
given in the Telmudic scurces,50

SABBATH MINCHA

Originelly, according to the Mishnah there was to be no Haf-
tareh reading following the Tcrah portion on Saturdey afternoon. Our
latest source, Soferim, repeats the same regulation.51 Apparently

such & lesson was introduced &s may be inferred from this passage in

the Babylonian Talmud:9% sip D13 ANIDI K33 |8 nIw RYDYRY -"If

not for (the festivel fazlling on) Sabbath', there would not be a pro-

phetical lesson at the afternoon service of festivals,"™ On the ground

of this Telmudic report it must be accepted thet a prophetic reading

was customary in Babylon by the middle of the third century C.E. for
our statement is attributed to Rav who arrived from Palestine about ;
219 C,E. It is indeed strange tha® this custom should have developed

In direct contradiction to the Mishnah, and that it should have devel-
in Pslestine. "It must therefore

£
oped 1 in Bebylon and 10
ndependently Mishneh became there the

e the
bave bean in vogue in Bab;lon long befor

e been abolished by reason of its 'y

8Ccepteq elge it would hav
code, or mshnah-“55

the

e Talmud alone, could not be con-




v =D e e
thoriativ
gidered 88 81U ® 18 however gopy
Oborated in Gaon
ic responsa,

goubting the report is to be foupg ip 8 misreading of snoth
nother pas-

gege, from which it wes concluded tmgt not the prophets but the H
e Hag-

jographa were read on Saturday afternoon, %.‘1'1!: *PODAYITNID

RDAYT RONIDI O'31haa refers rather to the 8tudy at the Beth

genmidrash and not to the Divine serviee in the synagogue,®¢

From the one Telmudic Source, then, we can gsther only the

one fact that Haftarah readings 3id take place in Bebylon on Saturday

afternoon. But we are again not told what passages were read, not

whether the custom held for every Sabbath,
PAST -~ DAYS

The Telmud releted ho¥ the community trat ueed to assemble
for the fast days would spend the day. Says Abaye: "From morning to
mid-dey they consider communal affalrs, from hid-day to evening one

quarter of the dey is speat in reesding the portions from the Pentateuch

n
and the prophets and the other quarter ia prayer asking fcr 2070y,

Reading from the prophets, according to this report wes an-integral

rart of the synagogue precedure on fast-days, and the reading took place

Quring the early part of the afternoon, Tho Abaye does not specify that

thig reading was part of the Divine service we may presurie that we have

28re a reference to the beginnings of en afternoon Eaftarash which has

the custom even to the present day. phig afternoon Eaftereh for other

i mple of the
fast—dayﬂ probably found its origin bY following the examp
a at Fast.
Ri1* q'ppp read on the Day of the Gre ' | :
the Talmud gpecifies the prophetic readings for
n the
e 52 ce to & morning reading. We have

fagt. pad referer
days it undoubtedly inth of Ab which, by rea-

the N
aheady mentioned Rav's gtatement for

rehs listed in that passage deal

Son of the fsct that all otheT Hasig

A L ———————————
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ning services o
pibh BOT € v TN Deas Only on the moyn; b
inz service.%% gof.

grim, 100, PPe2KS 1n one Ealacha abeyt the pg a1
; adin

‘ g8 for C
gosh chodesh and fasts of the Rinth o2 it T Chaukeh, Purim,

Since the first t
' 3 hree never
o yinche readings - Pentateuchs] OT prophetic - it ig 1

- ogical to rea-

that the time of the fas i1
- t readings were S8imilarly understood.57

gurthermore, & distinction is drswy between the Procedure if it should
1T Bhou

pe on & Tuesday.or a Wednesdey. In the former cese, three men are call
L] - —

od up to read the Terah, the lsst one of whom reads also the Haftarsh.,
In the latter case, one men resds both the Toreh and the Haftarah,5S
this differentiation would be without purpose if thought to apnly to
gfternoon readings, since the basis for such distinetion would be the
originel custom of reading theee pertions during the morning service on
Mondey and Thursdey and none on Treusday and Wednesdey.

In two of these sources the Haftareh portions are specified.
Rev, in Babli, had listed Isaish 1:21 which begins with M3*R  which

s also the first word of Lamentations. A‘q?ja, in the same passage,

relates that in his day the custom Wwas to read from Jeremiah B8:13 -

bBOK no® . An entirely different resding must bave prevailed in

Palestine for M. Soferim specifies Isaish 55:6.
WEEN T0RAH AND NO HAFTARAE

There remains but 10 record those occasions when readings

ccompani ed by reading

identical
These are given in the 11i shneh and 1isted in 8n

to be no Haftara
gnd Chol HaMoed .
gth, 18 emphasiz
hodesh need not mention Rosh

f s from the prophets.
fom the Torah were not &
pasgage in
h on Mondey, Thursday, Satur-

i, g :
oferim,%® There is The absence of Haf-

d
¥ afternoon, 60 Rosh Chodesh ed by Rav when he

b
%8k on Rogh Chodesh, except 0B aab

nC
"8 that tphe mumgtir on Sabbatd - Ko

) for were it not for the Sabbath,
or,

1 penediction®

Ch
“eeh (1.6, the fins 61
h chodesh

t
Ty Would be no Haf‘tarah on RoB

L —

_5~



Mw—

CHAPTER SIX
EAFTARAH. READING PORTIONS

THE READER

The fear that the prophetic readings might be regarded egual-
ly with, or highér than, the Torah readings led to the custom that the
prophets be read after the Torah. Thus the man who read from the pro-
phets had to read first from the Pentateuch nmIth 7132 *JBD =="in

order to show honor to the Torah",l and he could not begin his pro-

phetic portion until the Toreh scroll had been rolled up.z

Also this differentiation was mede between the Torah and
the Propﬁeta. Only one person read from the prophets while the Torah
portioh wes divided among three to seven persouns. The prineciple is ‘
laid down: N*3)3 [°1°BBD 01w [*X1 matna praip oae ° Accord-
ing to’ the .explenation given by R. Ula =K°U3 RI*1IP |*R1 MMM AINIIp- ‘
"Several persons are called to reasd from the Law guccessively but not
to read from the prophets™" - the principle that two may not read from
the prophets seems to refer to a successive division of the reading

portion; the use of D*J® is not specific, indicating "more then one",

The difficulty with this interpretation, however, lies in the fact that

the discussion, in which connection these principles are adduced, deals

With the simultaneous reading of & portion by two or more persons. ha

Borsithe lists all the possible combinations: (&) one reader and one

translator. (b) one reader and two trasnslators, (c) two readers and
one translator (d) two readers and two translators.? The resson given
for the prohibition is that it is difficult to listen to two volces at

the 8 ti yet the may read Or translate from the Megillah beocause
ame me s

the Megillsh is dear to the people, end even $8Su XoRL NIRY-WELE ghve
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their attention. These several passsges not only contradict the prine
ciple that two may read from the prophets bpt elso définitely point
to a different interpretation from that implied in R. Ula's statement.
The " °'bBD was however not always considered to be an ad=-
ditional reader, who read from the Torah merely as a formelity in or-
der to show honor to the Law, In fact, in some instances he was one
of the original number of Torah readers, The Talmud raises the ques-
tion 28 to whether the 7°'BBD is included in the (number) seven read-
erg, and opinions are divided between two Amoraim, one of whom says

that the " *®dD is included in the seven, while the other Amora maine

teins that the number seven is exclusive of the Haftarsh reader.5 The

latter opinion is upheld in Scferim where the eighth reader (on Sab-
baths) is to conclude the reading from the Torah. The same regulation
is 1aid down in Jerushslmi: s*wpon o pin yav .5 The matter
does not seem to be settled in the Telmud at all and though subsequent <
custom has retained the principle for the Sabbath, for the Ninth of Ab

the Maftir, even in the Talmud, is one of the original three Torah read-

ers if the Tisha B'Ab was on a Mondey or Thursday, while on Tuesday or

Wednesday only one person read from the Torah ahd the ssme reader would

also read from the prophets.

SIZE OF THE HAFTARAH READINGS
tarahs were extended in a gaimilar manner to that a-

The Haf

dopted in the enlargement of the Pentateuchal portions. From the ori-

ginal Hafterah of three verses the reading was extended so that from

twenty to twenty-four verses were required.

Togefta speaks of Haftarahs which omtain only three, four or

five verses, and even quotes the oase of one Haftarsh with one verse,

Isaigh 52:3%. which the Tosefta allowe 88 & complete reading by itself B
. L

| - ,



-lll-.-.-............—..-........I;:flll!!llIIIllllIHIIIIIIIIIIIIIIHIIIIIII

- |
In Amoraic times the length of the Haftarah was set at
twenty-one verses- corresponding to the minimum number read from the
Torah. The question is raised that the required number of verses
should be set at twenty-four, for the =9°*BbD is en eighth reader;
but evidently, since he merely reads or repeats what has once been
read "for the honor of the Law", there need be no prophetic verses
to correspond to his Torsh reading.g Thie number of verses was at
first entirely theeretical, for in cases where the subject-matéer
ended before twenty-one verses and could not possiblg be lengthened

without introducing irrelevant material the shorter the Haftarsh was

allowed. Thus, when Rava raised the objection that Jeremiah 7:21 has

less than twenty-one versesl® the principle is established that RD'R
®)*1y p*%07 --where the subject matter ie concluded--there the
Haftarah mey end, even tho less than twenty-one verses had beenrread.
Yet even this principle is not followed consistently.
Samuel bar Abba relates that often when he had been reading

from the Prophets in the presence of R, Jochanon, the latter had told
him to stop after ten verses. The Talmud explains that where there

ie a jpanin , the required number may be reduced, and that the

prescription of twenty-one verses ig to be followed only where there

i8 no interpreter.

Similarly, we meet this variation in Soferim. In one case
the rule is laid down that "he who reads from the prophete must not

read less than twenty-one verses".ll In another Halacha, where We

ave 4014 that thess twenty-ous verses sorrespond to the BMITP JIU

12
& twenty-second werse 1B added in honor of the npian jim ., But

the number may be reduced for the convenience of the public to three,

13
five or seven when there is s translator or & preacher§

I L
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The same divergeance is to be found in the Talmud Jerushalmi,
While on the one handl4 the twenty-one verse rule is sdduced to prove
a point, one of the Rebbie in snother connection argues that the min-
jmum number of prophetiec verses should be twenty-three; since readers
always paired in threes reading together ten verses, there should be
ten verses to correspond to each of two pairs of threes and three ver-
ges for the seventh.l® But the condition is slso stipulated that where i
the reading is followed by translation or sermon three verses suffice.
The story of Rabbli Jochanan is also mentioned with the comment that R.

Jochansn, who most likely preached, should be given at least the same

coneideration as the jpaan 16 _ J

We can see by all these quotations that by this tire it had 1
become & general rule to read from twenty-one to twenty-three verses.
Abbreviations were vermitted since the Haftarash was not an end in 1t- l
gself but served as a text for the expositiom, or the sermon.

As to the method of reading these verses the Mishnahl? al-
ready stipulated that in the presence of the translator three verses of |
the prophets may be read at one time., (In the Toreh only one verse at |
& time)., But in the event that the three verses of one Haftarash cons-
titute three different thoughts, then they are to be read singly and to

be recited by the translator individuelly., Isaish 52:3 is given as en

constituts a separate section in itself, ILike-
18

example. There 52:3

wige v. 4, Verse 5 and 6 again are & separate section.

PASSAGES NOT TO BE RFAD

Our source list six paBsages
19 albeit, on three of the six the sources

in the Prophets which may not

gerve as Haftarah portionsg.

are not agreed, showlng again thet the Haftavaho hsd umdezgone cheuge

in the course of time. 4 brief table will serve to demonstrate this

faot.#
_f
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’ Mishnah Tosefta Bebli Soferim {
Judges Ch. 19-21 b 2 |
II Sam. 11:12-17 g : A . |
II Sam. 13:1-9 a b . ; S
II Sam, 16:20-24 b E
Egzekiel 1 e i

/ Ezeklel 16 o b .

The Benjamin $candal recorded in the book of Judges is
permitted both in the Toseftas and in Babli. Since these passages "
were speclally singled out and their reading allowed it is to be in- ?
ferred that some would not read them because of the disgrace reflect
ed therein upon Benjamin and all of Ierael.

According to Tosefta the story of David with Bath Sheba
may neither be read nor translated. The Mishnah and the citation
in Babli Gemara list the sasme prohibition, (The Mishnsh text in
Babylonian Telmud has  ]*D170D R%?1 |¥°RIp) - due to & scribal
error.) The reason for banning this passage as well as the story
of Amnon and the story Absolom is given in & Bible interpretation
into the Boraitha, to spare the honor of David., Ve note, too, that
Babli and Tosefta permit the reading of the last two seledtions,

Most important of all these prohibitions are those dir-

rected against two chapters in Ezekiel. The controversy around

Ezekiel had raged for a long time, and the book was nearly ex-

ocluded from the canon because certain chapters had lent themselves

to theosophic-philosophic expositions by the Jewish myeties of the

o tables:-
# The following symbols 8re usedp the above ta :

a = may not be read or tran:i:ted
b = may be reesd and tranalai

o w may not be read 88 Maftir

d » may be resd in public.

L ’
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first and second centuries in Paleatine resulting in no small amount
of #postasy.®C Consequently the 337D - the Chariot Chapter wes
not generally taught and was forbidden as a prophetical lesson. But
R. Judah permite it and the version in Tosefts agrees with him. This
oppoging opinion of R. Judah remained authoritative and became the
Baftarah for the first day of Shovuoth.

Chapter 16 of Ezekiel was 2lso banned bscause it contains
many accusations against Israel by R. Eleazar who, we are told, was
exceedingly indignant when it was read in his presence. But to some
of the Rabbig this denuncistion of Israel's apostasy waes permissi-
ble reading.

In addition to the above passages whose reading, trens-
lation, or both, were not permitted, there are a2 number of word
changes which are prescribed because the languasge was considered
improper. In these cases the 3*N2 is disregarded for the *7p .

The phrases so barred are given in Tosefta, Babli and Soferim:

IT Kings 6:25, IT Kings 10:27, II Kings 18:27 and Isaish 36:12.°"
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CHAPTER SEVEN
THE READING OF MEGILLATE ESTHER

Only eix of the twelve books included in the Hagiographa
( D*31n> ) are represented in the synagogue liturgy. Many of the
Psalme had been recited or sung in oonnection with the Temple ritual
and were naturally taken over as prayers. But for the purposes of |
Soriptural reading only the "Five Sorolle™ are used. That the in-
olusion of Ruth, Cantielee and Lamentations is of & much later period
than Esther is to be seen from the fact that the reading of the for-
mer three is mentioned only in the late Soferim, while already in the
Mishnah the large part of a tractate is devoted to the detailed reg-
ulations for the reading of Esther. Ecoclesiastes is not mentioned as
Soriptural reading either in the Mishna or Talmud, and ite omission
from the passage in Soferim which mentions the thres others ocannot be
attributed to chance, since in another Halacha where Ruth, Shir Hae

ghirim and Esther are discussed, Bcolesiastes again fails tc be men=-

tioned 01

Thus, our sources concern themselves chiefly with the read-
ing of Esther, or "™he Megillah" as it came to be called. Our discus-
gion here must therefore be limited in the main fo the custom of read-
ing that scroll and its development from its early stages to the close

of the Telmudic period as reflected in our Talmudic sources.

ORIGIN OF MEGILIAE READING.
Ag in the case of the Haftara

when it was introduced or what pur-

h we are not told directly who

it was that instituted the custom,

poses it was expected to achieve. Whatever evidence we find ae re-

gards the origin of the Megillah reading, must necessarily be based

¥ ,
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on deductions made from such statements in the Mishnah and the Telmuds

ae do not at all purport to trece ite historical development.

Tradition relates thet Esther hed sent for the echolare of
her day and had requested them: "™ hiviTdy *11y3p " BEatablish me
for all time. Tradition had interpreted this ms a request by Esther
that her memory (i.e, the events recorded in Esther) be kept alive by
the reading of the Megillah and the celebretion of Purim.2 According
to this tradition Esther herself was responsible for the introduction
of the Megillsh as part of the regular ritu=l for the celebration of
Purim,

Another tradition attributes the introduction of Megillah
reading to the "forﬁy-eight prophete and seven prophetesses™, The
Talmud says: "Forty-eight prophets and seven prophetesses spoke pro-
phecies for Isrsel and they neither deducted nor added to what was
written in the Torah, with the exception of the law to read the Book
of Esther on the Fesst of Purim.? Of course this tradition is of no
historical value but it serves to point out that they sought aunthority
for this Megillah reading in the early prophete.

A Midrashio ihterprat#tion of & verse in Esther attempts
also to attribute the law to the authors of the Megillah itself, who
were none other than Mordtecai and Esther.%* R. Chelbo commenting on
the words D°EY)1 D933 HYRA DDA -5 n"These daye shall be
remembered snd observed™ = Baye thet the implication here ies that
they should be remembered by the reading of the Megillah and observed

by the holding of a festive meal.®

But Rebbinic trsdition goes back even farther than Mordecai,

Esther or the prophets. The Mitzvoh of reading the Megillah was orig-

inally accepted at Sinai. A Midrashic interpretation of Deut, £29:140b

relat "They had accepted at Sinai even such commandments as would
es:
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in the future be ordained, ag the -reading of the Megillah", The lat-

ter 18 substantiasted by Esther 9:27 !bn'péftn*'p-lbnpl ioYp

733 - which is interpreted "They (in Esther's day) merely carried

out what they had already & long time before aoceptad.v

The institution of Megillah reading had also received con-
firmation from heaven. R. Joshua b. Levi tells that it was one of
three things which the "court below" ordained and which the "court

above" confirmed,B

Thus, we see that our Rabbis attributed the origins of thie
custom and the authority for it to Mordecai and Esther, to the prophets,
to their ancestors who stood at Sinai, and to the Heavenly Court itself.
Yet, since these are mere traditions, often cloaked in legendary form,
they offer no real information a® to when the Megillah had sctuslly be-
come a regular feature of the service.

The oldest references to the reading of the Megillah are
contained in (a) a statement reported in the name of R. Zecharish ben
EaKhsaobg and in (b) a statement attributed to Rab.10 In the Tosefta
we resd that R. Eleazar ben Yose reports a decision regarding the read-
ing of Esther in a leap year in the name of R. Zecharia who lived be-
fore the destruction of the second Temple. The statement of Rav pre-

soribes thet the priests should interrupt their service in the Temple,

the Levites their singing, to go to hear the reading of the Megillah.

The first statement shows clearly that in the minds of thoee who made

it, the reading of the Megillah was & well-established institution dur=-
L

ing late Tample times. The second statement could be adduced to prove

the same as regards its suthor, were it not for the Skt Jhag % 0N

one of a group of statements seemingly Aosipnbted ¥ Liptenk fpon 28

People the importance of observing the custom, Thue, for example, the

Btatement which immediately followe makes the point that even study

g2 - e
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ghould be put aside for the purpose of going to hear the Megillsh.

Since MIIN TIDYN wag to them even more importent than Temple sac-

rifices, we may have here nothing mofe than & cumulative structure of
comparative Mitzvoth emphasizing the supreme importance of the Megil=
lah reading. For the sake of this emphasis they permitted themselves
such fanciful exaggerations as the one that in years past the priests

would leave their Temple functions to hear the Megillah.

Most of the Rabbis mentioned in conneﬂtion with the rules
ebout the reading of the Megillah belong to the second century, Yet
this does not detract from the assertion that the custom must be old-
er than the destruction of the Temple. This is further proved from
the fact that R. Tarfon who in his youth officiated at the Temple, knew
of the custom. Judah b. Ilai while yet & minor read it before him in
Log .11

Again the story related in Tanaitic sources about R, Hanlna
ben Tradyon confirms the fsot that the collection of money for the poor

constitned already prior to the time of Bar Kochba a recognized feature

of the Purim celebration.12

In sddition to these indications as to the time of origin

of the Megillah reading, Wwe must consider abovse all the fact that a

special tractate is devoted in the Mishnah to the regulations for read-

ing end writting of the Megilleh., Most of these laws are anonymous

and go back to the Mishnah of R. Akiba. Since the latter, in turn,

drew an older sources for his materisl, the antiquity of these cus-

toms cannot be dou.bted.l3

WHEN WAS THE MEGILLAH READ?

The day for the reading of T0DR N?1D remeined unsettled

for a long time. The Mishna first designates the fif@eenth of Adar
: 1ah "in the walled cities".14 This earlier cus-

) for reading the Megil
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tom, which seems to fix the day definitely was modified yet in Mishnsic

Mishnah Megillsh énumerates the various dates in Adar on which,
according to circumstances,

times.

the reading of the Megillah took place.

The particular date wss governed by two considerations: (a) the resid-
encé of the Jew concerned, whether in s walled city, large town, or
village; (b) the dey of the week on which the 14th of Adar fell, Ac-
cordingly, the reading might take place between the 11th and fhe 15th,

thus géving the villagers who hed no Synagogue in their villages an
opportunity to hear the Megillah on the marker-day.l5

According to an o0ld Borsitha quoted in the name of R. Na-
than, it could be read at any time during the month of Adar.l® 7This
may have been a concession to the villagers who, unable to read for
themselves, might arrange with an experienced resder to vieit them
during the Month of Adar and read it to them, BSuch a reader would
take the opportunity to visit as many villages as possible during the
Month of Adar.>’

As further evidence that the day for reading had remained
ungettled for & long time there is & Boraitha quoted in Jerushalmi1®
and in Soferiml9 to the effect that in those places where it was so
customary, the Megillsh would be read on two days, probably the l4th
and the 1Bth. nysTonm an3pa 9Yon . The Local custom was the
deciding factor at all times, wince no rigid ruling bhsed as yet been
effected.

There was aslso a custom in some places of reading part of

the Megillah on the two Saturday evenings in Ader preceding the 15th,

This. in fasoct was intended &8s & kind of rehearsal, during which the
] ]

congregation would resd in chorus. For this pirpose. $is €svall wes

divided into two parts: chapters one to five to be read on the first

Seturday evening, end chapter six to the end was read on the second
’

L ,
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Saturday evening. The Halschs in Soferim is interrupted with e story

concerning R. Meir who, upon rassing the Synagogue hsd heard the voice

of the director, who discontinued his reading in the middle of the roll.
Upon inguiry he wae informed that this reading was merely & rehearsal .20
Originally the Megillah was read once, and in the dsytime.
So the Mishna explicitly ordains thet "the whole day is valid for the
reading of the Megillah™, and "it is not rermitted to read the Megil=-
lah,sesesees until the sun hes risen"@l But in later times we find the
custom established of reading it in the evening as well 28 in the day-
time. R. Joshua ben Levi says: "A men is duty-bound to read the Meg-
illeh in the evening and to repeat it in the daytimo.“ez And Jerushalmi
implies the same when it says that "an experienced person must read it
at night and repeat in the daytima".23 Similarly, Soferim repeats the
gptatement of R. Joshua ben Levia4 that it is one'e duty to read the

Megillah in the evening and again during the following day.
In leap years the Megillah is to be read only in the gecond
month of Adar. But, if the intercdlation had been made after the fif-

teenth of the first Adar, and the Megillah had already been read, it

25
muet be read again in the second Adar.

No reading of the Megillah is to take place on the Sabbath.

The reason as glven by Rabph is that since not everyone is well ac-

quainted with the Megillsh, there is the danger that someone might

transport the gerodl on the Sabbath. A more interesting reason,is,

however, given by R. Josef., He says that the poor look forward to
’

the reading of the Megillah, for the gifte which are usually distrib-

uted to the poor om Purim. gince this could not be done on the Sab-

t not to disappoint the pooT.
Purim happens to fall on & Sabbath,

Ingtead of reading

bath it were bes
jromiw

from the Megillsh when

ustomary to discuss or to
gye Bp 310393 1PN it was ©



preach a sermon on the subject of the day,26

HOW MUCH OF THE MEGILLAE WAS READ

In Mishneic times the practice in this regard was not at
all uniform, The Mishns gives three differing opinions as to what

parts of the Megillah should be read. These three opinions various-

1y set the beginning of the reading at (1) the very opening of the
Book of Esther, (2) at chapter 2, verse 5 and, (3) at chapter 3 verse
1. Tosefta adds a fourth: (4) chapter 6 verse 1, Though the Mishne
does not say so specificelly we infer that there is implied what Tos-
efta does add: M1D1% movrypw oTiD %om YA "All are agreed
that the Mitzvah requires its completion™., Thue, at whatever point
the reading is begun, according to all of the four differing opinions,
the requirement is not fulfilled until the entire scroll is eompleted.27
From this early stage where, according to some, only part
of the Megillah was read, we turn to the later ocustom where the prac-
tice of reading the entire Megillah was made compulsory by a decision
of Rab: 78D M2 no%n "The final decision is esocording to R.
Meir who says that the whole book must be read".28 PFrom that time

on the entire book hag been read both in the evening and in the morn-

ing of Purim.
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CHAPTER EIGHT

CANTICIES, RUTH, ECCLESIASTES AND TLAMENTATIONS

Our Talmudio sources are almosd entirely lacking in infor=

mation a8 regards the other four serolls which are to-day read im the

synagogue during Passover, Shovuos, Sukkos and on the 9th of Ab res-
pectively. In the Talmud iteelf we find one reference to the read-
ing of Shir Heshirimd> 101X nwIY! 0 'wn 1*v Yv pion R pn

07197 Y7 R*3ID IDI- "Whoever intones Soriptures in the mammer of
secular BODNg......brings evil to the world".l From this single state-
ment we might infer that the reading of Canticles wae customery in
Telmudic times. By the end of the Talmudic period the readings from
Canticles are known to have taken place on the two last nights of
Pesach, the entire Song of Songs having been divided into two parts

for this purpose, Similarly was the Book of Ruth divided for read-

ing on Shovuos .2

Lamentations formed no part of the synagogue service in
Talmudic times. But it was undoubtedly read on the ninth of Ab,

for & Boraitha telle us that "Scriptures may not be read on the ninth

of Ab, nor the tradition studied: but we read from Job, Lamentations

and Jeremish which deal with calamity“.5 Later lementations became

known ae n1)°pn 180 , when 1t already formed a part of the synago-

gue service. It was read in the evening (according to some Rabbis,

not until the following morning, after nnnn nRe*yap )e Soferim

desoribes the details of the performance; tearing the oclothea, cover-

ing the head with ashes, reading in a sed and wailing tone. It was

urn on that day.
s to be translated into "whatever langue

i tant that all mo Hence, for the sake of the wo=
mportan

men and children, the book wa
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age they can understangn 4

Soferim also prescribes the Prayer n?1b RIpD %Y for Ruth,

Shir Hashirim, Lementations ana Esther, even when they are read not

from one single roll, containing only the one book - but even when

they are read from & seroll which contains other holy writinga.5

We have already noted the complete absence of any mention
of Ecclesiastes from our sources, even from the late Tractate Sofer-
im, This ommision, we have pointed out cannot be accidental, The

regular reading of Koheleth was not known to the Rabbis of the Tal-
mud or to the editors of Sofarim.a




=60~

CHAPTER NINE
READERS

WEO DID THE READING?

The professional reader, or Kore, is a later innovation.
During the very early stages, the priest or prophet - or the king =
had done the reading. As the tendency grew to demooratize the Byn=
agogue service, various "honors" were distributed to the aif ferent
worshippers. The privelege to read from the Torah was one of these
honors, Originslly only one person read thovwhole portion, which
generally consisted of but three verses, As the size of the peri-
copes8 Increassed as a result of the various plans to ocomplete the read-
ing of the entire Pentateuch during a definite period, and partioculare
ly ag it was thus possible to offer participation in the service to
more of the worshippers, 3, 4, 6, 6, or 7 persons were called, each
one to read one of the sections of the day's 77D, The persons
called would themselves read the portion assigned.l There were syn-

agogues, however, where the requisite number of persons could not be

found who Ikmew how to read, It was often necessary, therefore, that

the person called to resd had to be assisted or prompted by someone

who stood by his side, Eventually, %o avold embarrassment to those

who d4id not know whow to read, and also because there developed the

oustom of chanting the Torah, & professional reader was retained who

would do the reeding while those honored with an n*%y would etand

nearby and listen, They were, nowever, allowed to recite the bene-
L

diotions before and after the reading of
aps for reasons of economy, t

their partioular sections,

ne noian 1tn ,2 also
In some ceses, perh

f
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agsumed the duties of Rp .

We thus recognize five stages in the development of our

institution as regards the persons who actually did the reading:
l--Priest, prophet, or king read,

2--One lay member of the congregation reads,

3--Three to seven members of the congregation read in turn.

4--Some of these three to seven members of the congregation called

to read were assisted by promptings,

6--A professional reader, sometimes the [N, read the entire portion.
We have already hoted, in our discussion of the origin of

the institution,5 those cases mentioned in Telmudic sources where

either priest, prophet or king was supposed to read, or actually had

read, from the Scriptures. In connection with the reading by the High

Priest the Mishna® tells us that "if he (the High Priest) is accustom-

ed to read (the Scriptures) he reads himself, Xf not they read to him".

Thus it often happened, as one Rabbi recounts, that the Soriptural les-

son had to be resd to the High Priest. But we may regard such cases

of i1lliteracy umoné the priesthood as rather unusual.
Tradition further reports that at the original fixing of

the custom by the prophets "they instituted that one person read three

verses or that three persons read three versea".® Evidently there was

gsome ground to believe that in earlier times the entire reading, which

consisted only of fhree verses, W&
doss not state clearly who was to do

g done by one man.

The Mishna, however,
the reading, or whether the reading was to be done by one person. When
in M, Meg. IV,46 the rule is laid down that "he who reads the law may
not resd less than three Verses; ne may not read more than one verse
ite possible that the Mishna here fixes the

to the translator", it 18 au

|" ﬂ
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pinimum reeding portion for emy one occasion, And it is eqnélly pos-
gpible that when the Mishna further stipulated the number of reading
portions for Sabbaths, holidays ete. the original custom did not pro-

vide for thet many persons to take turns in the reading, but rather

~

that the one person who reads, should divide hie reading into that

meny sectione .8

taken
The change must have tands place still in Mishnelo times,

for both the Mishnah and Tosefta passages carry gtatements indicat-
ing that more than one person participated in the reading. Thus the

game Mishnas which enumerated the pumber of portions for the various

ocoasione repeat several times: "He who begine and he who concludes
the lesson from the Law recited a benediction before it and after it
(respectivelyl'. The poeition of this statement, as well as the fact
that the Mishnah itself does not deal with benedictione at all, point
to a possibility that the statement might have been & later addition
to the originel Mishnah, In fact, the Tosefte, in the parallel pas=-

l sages,’ does not have 1t.

Yet, despite this apparent lack of clarity in the Mighna there

is no doubt that the apportioning of resding sections was well estab-

f the Mishnaic period. This can be seen from the
nolim".10 the fixing that

lished by the close ©
regarding the order of

pomerous statements
Tevitee and Soholara.l1 The

precedence should be given to Priests,
ession of readers, when

Tosefta,ll too, specifically mentions a BUCC

of a reading geotion which coneiste of four

1% discusses the partition
o read after nim (iie. after the first

or five verees: wHe who rises %

verses) is to read the re=

reader who read three of the four or five

uiningcoooouoln

the Torsh 4id
1t is quite evident © ed to

pat the persons oall

| L ———————
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their own reading, ‘This was possible when all knew how to read, Yet
¥ »

not in all eynagogues was there the

B

even where there was only one such person, those who could read would

go through all the sssigned mections, taking their seats between sec-
tione, even seven times, and returning to the reading stand each tima.1:
It happened most often in those communities whose members did not speak
Bebrew as their mother-tongue ( NYIY1%), There it was the general
practice fto read the beginning and the end of the pericope in Hebrew
and the rvest in their native tongue and ususlly onity one persom did

the reading of the entire pericope. But in order to permit partici-
pation on the part of as meny as could read if there were seven per-
sone who could, each read a verse, they were all given an opportunity
even if they all knew the same verse. Similarly, if only one person
knew how to read, but he knew only three verses, he was to repeat these
three verses even seven times (i.e. on & Sabbath). We see, therefore,

that whemever possible, the principle of having each one read hie plece

( wag retained.
The Mishnsh records a similer difficulty in the situation

where the resding of Hebrew was required of those who brought the Bik-

kurim., ™At first those who Ikmew how to read would resd, and those who

could not read would be prompted. People stopped bringing the sacri-

fice., They therefore ordained that both those who could snd could not
L ]

read should be pz"cnmp't:ed'."'1"5 Tfhe purpose seems clear., In order to a-

void the embarrassment %o which an itilliterate was gubjected, the ser-

propmted, to all alike.

vice was dictated, oOr
y that in connection with the Torsh read-

It is very likel
When one c¢alled to the Torah

ings the same problem had to be faced.

could not 4. the jrn wounld {n all probability, either prompt him,
uld not read,

1 g e e . S e




or would read hig portion for him, Such a practice served to accente

uate the demarcation between those Who could and those who could mot

read. The latter woulq therefore refuse o have themselves called to

the Torah. And since the Rabbis were particulerly desirous of inelud-

ing all people into the Sérvice, some method hed to be found to do a-
way with this ambarraasing situation. Thus rose the ocustom of having
one of the worshippers, or a professional reader, read for the 1iter-
ates as well as those who did not know how to read,

Several passages in the Telmud indicate that this wes a
prevalent practice. Thus, the Mishna forbids reading on the Sabbath
by the light of the candle, except for the jIn who is permitted to
"see how the children are reading, but he mey not read himself"™, The
Amorsic discussion points out that he is rermitted to look over the
beginning of the reading portion but not the entire portion, from
which we may infer that the |!N was reguired to lmow not only how the
portions began but the body of each portionm as well, because he had
to be gble to assist the resders throughout the entire portion.l4

Some explanation can now be found for the repeated insist-
ence that ™in the Torsh only ome should do the reading, and not two",3¥d
because "two voices cemnot enter one ear".l® Evidently, a prohibition
was necessary against the simultanecus reading of a passage by tww per-
8ons, which may have been the case when the prompter’s voice would be

This prohibition may therefore have given rise to the elimina-
p*%1y, who merely gald the prayers before

heard .,

tion of reading by the
and after. while the actual reading was done by one, designated and

0fficial, reader.l” The ]bf‘ thus became an important functionary in
Connection with the reading from the Seriptures, it having now become

his duty to apportion the reading weuflons properiy; axl witn Rechessxy
uty to a
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to reed himself If he did reasd he was obliged to transfer his

other functions to someone else,l9

ORDER _OF SUCCESSION

As long ae one person did the reading it was usually the
nplon pR9 20 o some other dignitary who was honored with the pri-
velege., When more members of the congregation were permitted to par-
ticipate a definite order of priority had to be determingd, The pre-
rogative given to the Kohen to read firet and to the Levi to resd sec-
ond, before an ordinary Israelite is, however, not an acknowledged
right but "for the sske of peace".?l Even though this principle was
egstablished in Mishnaie times, we find in the begimning of the Amoraiec
period leading scholars such a8 R, Huna could read in place of the |n2
on Sabbaths and Pestivals,22 But this practice was later stopped and
instead it was ruled that "an ignorant Aaronite has precedence over a
scholarly Israelite“,z5 a direct reverssl of the earlier principle that
e Bcholer who was & bastard deserved precedence over an ignorant high

priest.z4

Following the Kohen and the Levi the privelege of being

eslled to the Torsh ie to be given %o various worthies in the crder

of rank., The scholar was first. There were, too, various ranks of

scholare: those officiating as rparnas™; those who are eligible for

' lar, the sons of schol-
the office of "parmas" etc, Following the scho

ars are honored provided, they too bold positions of esteem in the
L ]

community. Then ceme the npJIan PR and the gemeral public.

r gg laid down here applied only in the event a Kohen

The orde
was present. If there was no Kohen emong those worshipping at that
P .

and any member of the congregation may be

time "the bond is agerved”,

e to the prescribed order; that is, a Levi need

called without referenc

' L e T TN PN



not be called second, nor need the order of 8cholars

followed. Yet, if there happens to be

and officials be

no Levi the order is not dis-

burbeds he eame Eohen, reais aleo i place of e Tevi. But the Kohen

could not voluntarily resigh his priority rights under any circumet-

ances; he was obliged to read at all events,

WHO WAS QUALIFIED TQ READ?

Originally all were considered eligible for participation
in the Torah reading, includ ing minors and women. But the Rabbis
sald that it was not respectful to the congregation to have women read
in public,®5 A minor was considered eligible to read (and translate)
but he may not recite the Shema <6 "™Minor" is defined for this pur-
Pose as one who hés not yet reached the age of twelve.27

A nnip, "one dressed in torn germents may translaté, but
he may not read the Iaw........." Soferim repeats this statement, and
adds an explanation of NMNIB; "whose knees are expoged, whose garments
are torn, or whose head is uncovered", Thus he who is bareheszded is
classed with the half-naked, who may translate but not read from the

Torah. The basis for excluding the bareheaded is specifically given

a8 the orientsl custom not to mention the Tetragrammaton when the head

is uncovered. The ill-clad person was permitted to recite in public

those services which he could render from his seat without exhibiting

his torn garments. Evidently, the translation might be dome fron ome’s

Beat, although the translatdr usually stood by the side of the person
|

reading from the scroll. The niid was therefore not permitted to read

congregation, for the same reason that a

the Law out of respect for the 28

tion.
neked person was not allowed to appear before the congregation

A blind man was
trahslate, since atall events it was fo

Yead from a text, while the resding must never be done Irom memory.

L e e T T

not permitted to read, but he was allowed to

rbidden for the translator to



n\"‘-lllllllllllllllllIIlIlllllllllllll............................................

=~76=

NOTES T0 CEAPTER ONE

1, Deut. 31:10-13.

2. See below pg. 3 and notes sa-/7.
3, II Kings 23:%8.

4., Neh, 8:1-18,

5., II Xings 4:23,

6, Yoma I, 3, Bartinoro and n
day" is understood to refg:hiz ;gﬁ%eggators. S R 00 Ty
7. Yous J, 6. §
8., Yoma VII, 1} Sotsh VII, 7
9, b. Sotah 41s
10, Yomeh I! VII, 1 and Sotesh VII, 7,

11, Yoma ;, 6. The High Priest would not sleep during the night of
Yom Kippur. It was therefore necessary for him to occupy his time
and attention lest he fell asleep. Readings from the Scriptures
was one way of passing the time,

12. Sotsh VII,8; Tos. Sotah VII, 13-17.

13, Meg. I, 3.

14, The resding was knowm as |70l "2 - the portion of the King.
15, Another tradition in Tos. Sotsh VII, 13: Elizier b. Jacob claims
that 1t was constreted .. '+ >»# '

16, Tos, Sotah VII:14.

17. For & discussion of the duties of these various officials in Temple
times and in the synagogue see G. F. Moore, "Judaism", Volume I,
page 289; Idelsohn: 7= 1%3 J1iiin Hatoren, Volume X, nos. 3 &nd7;
art, "Kantoren? in Encyclopedias Judaica; and Elbugen, "Der Judische
Gottesdienst™, page 482.

18, D, 1W:15. .

19, Perhaps the 1last, if Agrippa mentioned bere ig the Agrippa of the
time of the destruction.

20, Tos. Sotah VII, 16. ,

21. Taanith IV, 3: Meg. III, &, Tos. Tagnith IV, 3.

22, J. Tsanith 68b.

23, The Talmud (b, Tasn. 26b;b. Meg.
the choice of this chapter: "Were it no
and earth could not endure.”

24-‘0 f - Meg. 2a.

25 L L] 60&! x
26 . %. ﬁi;{néa, 32a; Sifra on Lev. 2%:44 (ed. Weies 103a).

o7. Sifre Deut. 127 to Deut., 16:1.

28, Soferim X, 1, 10: J. Meg. 08« . wop g:guenvs n71n qavie

29, Secriptures are called inT1PHe ‘31e that Holy Deys were called

ST 8 poss
celled »7pw ., Therefore it iedpto resr Soriptures read. (A sug-

wq o wODD beeause they Sath°r5;];1.3' Vol, III, page 101.)

31b) gives an Agaddic reason for
t for the Mesmamadot, heaven

jedmen in TI1D %
gestion by M. Frie teblishing anthority for the custom.
the purpose of es
gg. Probaziy Wi;?é Talﬁudic tradition which connects the first zeguiir
« Accepting *t the festivals, Dr, Buechler suggeets that systematio
readings with a from the special festival readings ordained by
readings develope to the Samsriten interpre-

ir strong opposition
the Rabbis :gt %{b§2351 sommands with regard to the observance of
:;ti;p 2fva1: The Semaritans and the ggducees did not mccept the
e fes !
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Pharieaic interpretation of the phrase »

of the command regarding the I,
Passover. The Rabbia‘ng ulab on Suceoth and

dispute should be read on the festivals
oconcerned, especially since the readings would be expounded to
the assembled people. It was these festival readings which in
time developed into regular readings on Sabbaths, minor fessts
and special occasions,

Kohler, "Origins of Synagogue and Church", Chapter XIX,
maintains that the mere legal necessity of impressing upon the
people the Pharisaic view of the festivel calendar and the fes-
tivel laws could not have provided the impetus for "such a mighty
institution™., Rather was it the desire on the part of the Rabbis
to make the Torah "the inheritance of the house of Jacob", to
wrest it from the monoply of the priests that created this insti-
tution. Witness the fact that reading was later taken from the
priests and distributed zmong the various members of the congre-
gation. Witness, too, that Ezra’s reading and the commandment in
Deuteronomy show that it must have been a custom before it becams
a permanent institution.
| 32. BSoferim X, 2: J. Meg. 75a3; b. Baba Kama 82a.

33. iz, vt (Bd, Weiss p.53).

34, Translate: Allegeristas. Their interpretations were based on the
el AL Hr‘?l, “f; the wilderness experiencs

35. The deduction...l!*vin 7.7 connecting the
with the origins of readings is & later addition to the original
Boraitha.

82a
gg: ?ﬁcfgzgﬁiiT?: the emphasis here and elsewhere that cartaig Qfﬁgila
of the procedure were planned with reference to the ten ') ;li:; s
those who would come to towm on merket days, seems to Bupp:; c1o an
view that the underlying motive in Soriptural rﬂadingégagg eluzm-
ocratigation of Torah. Herford, "The Pharisees” pp. 2«-Y9, a
holds this view.

gg: gggiiziiizi?'ibid, note, where Weisse points out thet the reading

of Torsh could not have been instituted before the Toreh itself had

40 ;::gésézggsa a similar problem in connection with the reading of the
L ]

shna reports that Mordecai and Esther
g iurim;f iﬁ:nnzgilfi in advﬁnue on the gatheri:g (Tark:t)
-l A in%m the question risee a8 to how could Mor e;:t :: L
it Mgt Pgr .a custom when the very institution oi m;r . whoy
Estﬁfrdigtzgduggursday was an innovation, introduced by Ezr
on Mon

ings on these days.
41, b, Baba Ksme, Ibid. may have had their origins, as
T < afternoon may
42, The readings on Satuidgztufdayhftarnoon disoourse. Bue:il:rtgzgg::::
preludes to the uﬂuzf Haftarsh resdings. It is likely tha y
this as the °r151n'”11hﬁl 2143 *Jui or to corroborate the prophetio
from Soriptures :

Passages.




45,
44.
45.
46.

47.

Page§ b end

b. Meg. 31b.

g. ?gba Kems 82a

n line with his th
the curses was direzg:g
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NOTES TO CHAPTER TWO

1, Mishnsh Megillah
Passover, gives & reading for only the firet day of

2, See above . jpaseasuwd fi

3, If it happens to be 5
zigingBthe first daypgfsiggidayi OUmIVINS,. ¥hN Baburluy pry<

4, 0 Beuchler ha :
gaatlnm P68 sach Be:¥°w§ that, in the triemnial ecycle, the

¥y of the oycle came to an end
Sabbath before Ad 98 the lask
$11 the et Sah%:tin%ftgi new section was not commenced un-
8san,

bathe upprovided with Scriptu:gl rgggfntgereT;emained four Sab-
these Sabbaths for polemical purposes %n& ord:iﬂagbiB ¥ rilinan
such Soriptural readings as would 1mp§ess upon tiz i {hem
own interpretation of certsin biblical paesages on g;gphettheir
were in dispute with the Ssducees, E 2 ey

g. gzg. IV,4; Sof. XI,2.

¢ o reasons are given: (1) That Isrsel may hear t

ite entirety and (2) To avoid the tedium og rollin:eaigwuif
rolling the scroll in the presence of the congregation, J
Meg. 76b. Some, however, contend that the rule applies oniy
to the reading at one service which must be continuous; but
the readings from week to week need not be. 3

7, Meg. I1I,4; Tos. Meg, IV,1-4, It may be observed that the old-
est Halakhie Midrashim, the Mekilte, Sifra snd Sifre, contain
no reference to the extra-ordinary readings on these four spec-
igl Sabbatha, Nor does M. Soferim.

g. Eosefta slso liste the Haftarah readings. See page +42% ,

® +8. Week.

10, Shekslim I,1; Soferim XXI,4; b. Meg, 13b, Soferim explains
that "God knew that Heman was destined to weigh out ( i]'i7)
money for the right to persecute Israel, hence Moses antici-
pated by commanding that the Temple Shekalim should be paid
before the festival celebrating Haman's downfall.

11. b. Meg. 29b.
18: Ihid.,

13. Buechler suggests tbat originally the reading of Shekslim was
of the victory of the Pharisees

ingtituted in commemoration
over the Saducees over the guestion of the Tamid offering (see

Meg . Teem, IV or b. Taam. 17b, or b. Menachoth 65a}. Nu. 28
wag, therefors, appropriate. Originelly Shekalim was read on
the second Sabbath of Nissan, but when the cycles were fixed
and no readings were get for the month of Adar, Shekelim was

shifted.
14 o Buechler suggests that the special readinge may
; i:vgaggdoigeir origin 1in the dispute of the two religioue sects.

150 b. Mego 50b.
6. b. Heg- 29b’ chlerls contention that the Bydle

17. Wh esema to support Bus
enigg ge;%rs the first of Adar and that, after the four Par-

ashiyot, the cycle was resumed.
18, Meg. III,5.
19, b. Meg. 3la.
20, See Rashi ed 100’

ne in use today in »eading the
21, The order given bY

Abbai 18 the ©

4 T (R



22.
2%.
24.
25,
26 .
27.

28 ¢
29,
30.

3l.
32,
33,
54,

55.
36«

374
o8,

39.

40.
41,
42,
43,

44,
45,
46.
47,
48.
49,
50.
b1,
62,
63,
b4.
65,

- -

hke
iapor%§2;°°;?§a5°guﬁ- In addition to these readings h
- U. 28 18 read from a second e
ee ref. to Rashi above, scroll. ;
Tosefta merely saya: 152 1Y ronm
Meg. III,5, ‘

Simchat Torah is not ment

Meg. III,6. ntioned in the Talmud.

Soferim XVII, k7

Pas: Bk B 8;41xx-10 adds that the Sabbath reading extends as

b. Meg. 31sa,
Soferim XX,10,

Since the several sections rarel
Y consist of ten verses, Sof
XX,11 adds that one should not begin above the deaignatéd se;-

tion for the day for the sake of fulf
et illing the required ten

b. Meg. 29b.

J. Meg. 740,

J. Meg. 74b.

i.0. three persons are called to read, one person is czlled
to read, etec.

Also called R, Avdimi (J. Meg., 74b).

Nepsha's tradition is based on the principle of 1)*¥¥] 77N
“t1tr iy, 1v7. o Rosh Chodesh according to him is a more

frequent occurrence than Chanuksah.

XII,7 and XX,12 where ..:"'. 7. . should be read IR Tt

;i (Mueller, ibid. note 39, page 292).

The procedure on the second day is explained on the ground that
the preference to the ( "'7: ) permenent had already been shown
on the previous day.

This ispthe mesning of 1*71': "1 according to Mueller, although
he sdmite that 1*» . in Soferim is generally used for the read-
ing of the prophetic portions.

Meg. III,5: J. Meg. 74D; Sof. XX,12,

b. Meg. 29b.

a gives no reading for Purim.
ggggifer? here, too, maintains thet this resding of the Amalek

inst the dan~-
instituted by the Rabbis a8 a warning aga
ggsgaigém Hellenism, gave rise to the legend linking Haman with

Amslekites.
sggbinowitz, Joseph, "Mishnah Megilleh", page 106.

%ﬁﬁ: ﬁgéleiv.e; b. Meg. 3la; Sof. XVIII,9.

]
3.8,
ggf.f§Z£I6i'Eéther was pot known in Talmudic times,
Tos. Meg. IV,9.
b. Meg. 3la.
XVII,7.
Tos . Meg. IV,10.
b. Meg. 3la.
Sof. X,4.
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NOTES T0 CRAPTER

1, See page 19 ,
2, M, Meg. IV,4; Sot XI,2: b, Me
r . . g. 24&‘ b. .
B .iT.eS.h:‘g avoid 1_:he waste of time ana 1’;he tfz’f“. 69b; b. Sota 4la.
L, Je bog 160; Sof. XVI,10. um, See also notu,gﬂ-;’r“"

5, Mueller, M, Soferim.
5. See page M . » Page 220, note 24,
7. It has been suggested that the D

8, In comnection with the dis
elim, see above page qfr ,

9. The Palestinian cycle is the basis in such Mdrashic worke as

the Rabbas and Tanhuma. Esther Rabb
10, Graetz, 8 emumerates 155 Sedarim,

11, BSee above page I ,
12. Accepting the same basis of computation and following the order
Ezg;ez;‘ggg by R. Judsh, one would then arrive st a five and one-
. 13. b. Baba Kama 82a.
l4, In Pelestine; in Babylon and elsewhere the first two days and
the last two daye of the three festivals.
15, Meg. IV,1-2; Tos. Meg. IV,11; Sof. X,5,6,7.
l6. b. Meg. 23a;JMeg. 75a. ‘
17, Tosefta ibid. The reporte of this dispute between R. Akiba and
R. Ishmael are at variance, and Bavli, Meg, 23a struggles to re-
concile them. Thus while the Tosefta reports Akiba as favoring
gix on Ssbbathe and seven on Atensment, and that he would permit ‘
no additione, another version reports Ishmeel to be oppoeed to
additions and Akiba favoring them, The Talmud finally admitse
both Mishna and Tosefte to be the tradition of the School of
Ishmael ( “ryces "0 *37 RN ) and that the differing ver-
sions are those of two Tanim both quoting in the name of R, IBh-

mael.
18, b. Meg. 22b.

19, b. . 23a; J. Meg. 758, ‘
20, gn 'li:!ehg Sabbath we %urry home to Kinjoi th;osz‘::ithsﬁal m(lr I?[ 1;04
so on Yom KipputTe. ' . v
han:fvr] ;;l?hat);ﬂa Hl?\:;w'? ] *INKD —we remain "to hear the explana-
tign gf the weekly portion”., On the basiatg thi; lge,%” Pg?e%gem
Mueller suggests thet originally the Borai Te
nxyb 1canRDY 8127 ]'ﬂnag .
S L p ﬂama oy g ) ggme numbere in cone-

<d 2 to explain the
2] 1o, "wmore it ia Drowelt 12 10 TILiINR for the marions e
ection ’

of courts.
2, b, Meg. 20a: see Rashi. he was one of the Minim.

%4, Name of & city or, according to 8ome,

86, Toas. Meg. IV,12.

2. Sof, 11?4. '.'L'hose_invi'b
ni1s1ap, DUROP o

27. b, Rosh Hashanna 3l8. e

2 4 fifth se :
8. fThe fo]:'rt}: 8:_1., (verse 19) and Dy3
LTI

| VT

pute over the reading on Sabbath Shelk-

ed to read &re called BR**17P and

1s0 given a8 beginning with
b1y (verse 27) respectively,




£9.
30,
3l.

228 .
32b.
33.

34,
35,
36 .
7.
28 .

39.
40,

41,

42,
43.
44,

45,

-

See Rashi, b. Rosh Hasha
Soferinm in,B; J. Meg, 72%? s
lgfhiﬁg %g,g, Toa. Meg, IV:2z1,
oferim -2; J. Meg, 3

ot Kohéleth 43 8« T4b; b, Meg. 31b. See also Deut. Rabba

ba 8,7. Abaye and R. Hums i
that the rule applied only + - Huma in b, Meg, state
those in Deuteronomy, ¥ to the curses in Leviticus but not to

Meg. IV,4; Sof, XI,1; To=m. . -

Sof. XXI,7; J. Meg., -'rsafs Heg. IT,17; b. Meg. 2lb-22a,

It does not, however, follow that on such.deys where four. £ive
or 8ix are called, the number of verses must necessarily be lim-
ited to a corresponding multiple of three.

.TV. Meg. 75a; b. Meg. 21b,

en unemployed men in the s 0 .
b. Meg. 24a, i
b. Meg. 21b; Sof. XII,7; J. Taan, 68a; J. Meg. 7ba,
b. Meg. 22a, Some authorities insisted only on the rule re not
beginning the reading within three verses, because they argue
that occasionally people will enter the synagogue later but
rarely do they leave during the service.

Sof. XI,5; Tos, Meg. IV,17; b. Meg. 22a.
b. Meg. 22a; b, Taanith 27b. Rav who holds 1¥]7 ocennot accept
DI1® because he argues that the versification of the Pentateuoch
Ead been arranged by Moses, Hense we may not make a new one.
Samuel does not accept 1717 because of those who leave or enter
during the reading. Sseespemge « Thus, for example, accord-
ing to the principle of NIN, Gen, 1:5b, B .... 27y 0}
sese D1 Op3 *N*1is considered a new verse,

Shekalim and ZaKor. The four specizl parashiyot become Maftir
reedings because these two parashas could not meet the require=-

ment of ten verses.
b. Meg. 21b; J. Taan, 68a; J. Meg. 760; Sof, XX,11; XXI,6-7,

. 85 XXX, T
ig;. %1;',?0. The same passage appears also in Tos. Meg. IV,31=

28 and in Sof. IX,9-10.
b. Meg. 25a.
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| . NOTES TO CHAPTER FPOUR

1, See Chapter I,
2, M. Meg. IV{1-4,10; Tos, Meg. 1V,
5. Buechler, JQR, vol. 6, does cont
) prophets were inaugurated as a r
gees8 When they noticed that nume

supported their explanations of the Pentateuch in their argu-
ments with the Saducses, In this connection, see Kohler's
counter-argument expressed ageinst s similar contention with
regard to the Pentateuchsal readings, in note 31 to Chepter I,
above.,

4, Sof. XII,7 and XIV,2 give rules for the abbre;izti;y ofzggo
Haftarsh if a sermon is to be based on it. €f b, Meg. -

B. The origin of Haftarsh readings has been given by Elijah Levita
(quoted in Elbogen, P. 175) and by Abudrshem (p. 52b, ed. Prague)
a8 a subatitute for the reading from the Pentateuch which had
been proscribed by Antiochue Epiphanee, There is no proof for
this assumption. It is eimilarly logical that the Syrians should
likewise prophibitireading from the Prophets. Elbogen, ibid. and
J. Mann in H.U,.C. Annual vol, LV, p. 282. These theories, more-
over pay no attention to the fact that the prophete must havet A
been reed during the exile and hence their reading must b; %%,‘
gince then. See Preehof, S.B., "Origin and Developmengho
Haftarsh", in H.U.C. Monthly, Dec. 1914. Moreover in the per-
gecution of Antiochus the whole existence of Judaism was in-
volved snd not & mere item of the service, such as the reading
from the Torsah. - i o

Origins of Synagogue and Church, P. . . :
3' §§2§§r;ead %rom the prophets in the synagogue. (Luke 4-%;%
8. Buechler, A, "Reading of Prophets in Triennial Cycle" -
L] L
694, han the
9 ;ﬁi.pgéﬂgnt Massoretie arrangement ie, of course, later t
.
Talmudic period.
10. b. G‘itiﬁ. %ga'; g
11. Tos. M‘eg' g 1. sSepn " S‘v. RNOvb .
12, 8. Rappeport ‘Zb ";Lgpfﬁariaeea and their Teachings", page
13, Iauterbach, Jacob Z.,
10,

14, See note 3, ahgz:.formed the basis for the synagogsl discourse

. prophfrom the fact that the Targumin contain, in ad-

1ies at meny points.
he jon elaborate homi ey
ditiog b :he g:zgs%iztoﬂidrashim guch a8 Pesikta Rabb L
Also from

based on prophetic portions.

1-4, 31-41,

end that the resdings from the
egular institution by the Phari-
rous passages in the prophets
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17,
18.
19,

20,
2l,
2g,

23,

-84
NOTES 70 CEAPTFR FIVE

M. Meg, IV,1,
M, Meg. IV, 2,
These passages are discussed b
elow. See pages 567§,
gosefta Meg. IV,1-4, The reading for Sheia%im:léf iven al
quotation from the Tosef Gikitn Bosais

ta 1 r
is quoted without comment in b? ;bgfﬁgéa?9b. The entire Boraitha

géi§93- 758 (two pessages there). on the following day, Sunday,

J. Meg, 744,
géfﬂﬁfﬁ ;?g_%?d repeated in J. Yoma 44a end in J. Sotah 22a.
ibid. XX,10,
ibid. XVII,K 9,
ibid. XVII,7.
Tos. Meg. IV,2; b, Meg., 30a,
b. Meg. 29b, 30a.,
Tos. Meg. IV,2; b. Meg. 30a. Whether the tradition linking
Haman with the Amalekites preceded the fixing of the Amslek
readings for the Sabbath before Purim, or the readings for
that day reached in the ordinary course of the cycle to the
Amalek passage and thus gave birth to the tradition, is of
course difficuilt to determine., DBuechler segms to think that
in thie and in all similar cases (e.g. that’the croesing of the
Red Sea took plece on the seventh day of Adar) the reading pre-
ceded and was thus the origin of the traditionm.
Tos., Meg. IV,3; b, Meg. 30a.
Tos. Meg. IV,4; b, Meg. 30a.
The word 1*7'DdPY in Tos. Meg. IV,7 is mieleading. Here the
literal mesning of 7*bdbd is intended, i.e. "we conclude the
Pentateuchal resding for the Day of Atonement with Nu. §9:7,
which is to be read from memory (not out of the scroll)", In-
cidentally, we must observe that Yom Kippur alone is & ngled
out in this list of festival resdings with a reading from the
n1137p - secrifical offerings in Nu. 29. Since tOO% ;ﬁr
present 7°2BD readiﬁ%s f:sgn'lr Tt;:tg: ;1&8;1;115:9; ]:'?;; ;10"0. b 10‘;‘;_
¢ times, 8
;ﬁaleggdée a later interpolation. These words do not appear

in the identical passage in Soferim XVII,6.
b. Meg. 3la.

Note 16 above. by Sennacherib on the
. ck on Jerusgelem DYy
Tradltigppsi:ggs tg: ;:;aarrivad at Nob during the davragg ;ﬁit'
o othe nigh; of Pesach to make his attack. gincghig tgadi-
:ﬁgigrig n*a1bw ?2°% for Iaraehtlliim'lz ;:2;1““'3' SR B
in a stanza of T

tiﬁggisngggdi:dincluded in the piyut for the gecond day of

]

the Haggadsah.
g:s:§:€:éa:fggi:f Ez. Isghich ias forbidden in the Mishna see

p
g discussinnﬁafﬁ%:inéi %he two opinionse reprosegg igiiiﬁga
Gr, o BLOYRCLL in different years of th:hggglgéara are menw
' t only two of the o
s surprising tha i on the third year
P on. besl Amoraim were prime

M“ - ‘E_'__I-“ ——— w—



25.

26,
27.

28,

29.
30,
31.
a2,

33.

84,
35,

36,

37.
38 .
a9,
40,
41,
42,
43,
4.

Before the Massoretic divisions of the

triennial cycle, but t
tarah in Samuel was selected to fit it {s no more ?ﬁﬁegﬂgbﬁf'

than its selection to fit th
6, pege 20), @ visitation of Sarah., (JQR vol.

See above chapter 5, end.

Bible into chapters and
verses, Scriptural passages could be referred to onlypby deaf

oribing its contents or by the first words of the passage, These
two methods consistently employed in Talmwdic sources often lesds
to ambiguity and confusion, Prom these references, too, we are
unable to tell at what point any reading was supposed to end.
Idelsohn, A.Z. - "Jewish Liturgy", page 233, Buechler argues
that the M)1* 7*BBD begsn with Jonsh 3:8, and that not all
the four chapters of Jonah were read. As proof he guotes M,
Taan,X,l and J., Taan, ibid, where in comnection with the fast
Jonah 3:8 ie mentioned. EKElbogen considers the assignment in b,
Meg. 3la for Mincha on Yom Kippur as a very late gloss. (p. 5438).
Cf. the prayer, n%ein 1T N3ID NR 1% DUpt Rin (oA,
b. Meg. 31la; M, Meg. IV,2 and Sof. X,6.
b. Meg., ibid.
XVII,%. This is an older custom, which was changed in Besbylonia
by Rav.
X%II,‘? and XX,12 -~ This is how Mueller (page 166 note 20) inter-
prets PTIA PRIV DIV bpa 'bbpbil . He rejects the possible
interpretation that the last person ( 7*ved ) should read from
the Torsh about Chanukeh and the New Moon on the grounds that
~'Gan in Soferim is used for prophetic readings only.
b. Meg. 31b. Re the origin of the ape;'.ial readiﬁga before and
; f Ab. see later discussion page ‘
g:;?rx;?elgtgng b. ﬁeg. 3la, The Haeftarah begins with verse40,

age 245, note 36, Ty *)'Dwn D01°2 N
acco;_?i[?gnt?mngglggz;,ig g gloss which denotes the reading Tor

the eighth day. the resurrection of the dead will take

idrash
;i:g:diﬁgﬂigsﬁeaﬁédiie war with the nations on Tishre.

b. Pesachim 117b.

b. Shabbos 24s. 8

l]}. %itinl‘?’oga‘ Tos . Meg. 1V, 32-4, 39-41; b, Meg. 25a; Sof. IX,8.

. 8 . '] " A

b. Meg. 238, StJf.s;x£,1i .

M, Meg. IV,1 and S01. &,%+ I - :

oy X8 30&. R gﬁﬁﬁ:eie a'mgguacript of a three-year

gt 7 in Cairo probably 'balongilgg

tion of Palestinesn Jews. Bueghiar%rﬁﬂa ;::t;r 5
of which datve

S onn spolhss mgnuﬂaripts.a:i.iua Midrashim (e.8. Pesikta)

gome Haftarsh cyole. A study too,

{dence of an early oyele develop-

ment.

BT e Ll



45,

46,
47,
48,

49,

50,

bl.
b2,
b63.

-0

Buechler (pp. 65-72)

tarot are contends that these t

reading apgﬁizilestinian origin. Rab had g;g;éh%n%hBGVHn. Haf-

he returned to BProPhetic portions before the ninth_° custom of

Talmud ebylon in 210 C.E. But, s of Ab, when
makes no mention of thes » Bince the Babylonian

on a Sab
year. As no Haftarahs were reasd on week-daya? gﬁi?aiﬁsgggngﬁii

for the ninth must i
about that they raaga:gtipgiégg to the Sabbath, Thus it came
SHILSCLE of Ay | Busohier's skeubent bo-stiemmior 1o s sone
radictory. We have 8 self-con=-
amd mensions 2o Hattaros st all: Berthemmers e e el
aken when 5 ’ mis-
ot :Ze;fg:y;hag.n;bgafggio:n;eie ;:ad gg the ninth of
same passage: THX 7'bBHD) noow 1*11p ‘E?'D?r?] "b both l.zage the
TAR 7'0BDT IAR RIIP Y3731 SpeYpd J. Mann H’U"”c “M 2n
287 proves by the correspondence of these Haftarahs with %il e
8olatory portione and the earlier parts of Baruch, that thee ol
Ezggiggttggattgévg :riginate% in Palestine, He piacea themS;uch
n the date suggeste
the Post-Talmudic times.gg B SRR TR N
b. Meg. 29D,
M. Meg. IV,4,
Tos, Meg. IV,18419. Quoted also in b. Meg. 24a; b. Yoma 69b;
b. Sotah 4la; J. Yomah 44a; J. Sotah 22a; Sof. XI,2 and XXI,7.
Ses also above, Chapter III, page <90 ,
An illustration where a Haftarah was selected simply because it
followed a passage which was read at the preceding service is
given by Buechler. Isaish 58:3, he meintains, was originally
selected as the Haftarah for Yom Kippu¥ Mincha because the morne
ing Haftarah had been Isaiah 57 (&R vol, 6, D. 26). His claim
that Is. 58:3 was a Haftarsh is based on the fact that in J.
meanith 65b that verse is mentioned in comnection with the fast.
Much controversy centers about the gquestion a8 to whether Jesus
was permitted to select his own paseage or whether he read a
previously assigned passage. Scholars are equally divided in
their interpretation of the story in Iumke 4:17.
M. Meg. IV,1: Sof. X,5.

b. Shabbos 24a; Rashi a.l.
A detailed analysis of the entire problem is to be found in an

e, "Changes in the Divine Service of the Synagogus due to
;lz}i;}.ous Perggcution" by Dr. J. Menn in E.U.C. Annual, vol. IV,
pp. 241-310. The Sabbath afternoon Heftarah is treated in ppﬁ
282-287. In addition to the conclusion which we have quoted Dr.
Mann points out (1) that these readings bad to be abolished on

f the Persien govergﬁentitg:ér?glthe
f£ifth century snd the beginning of the 8 :
:ﬁ:tofhzhaaftaraha which were customarily read in B:bylon :ie
Saturday afternoons-and which the Mazdaks prosoribed-were

. . Issish, (3) thaet these Sun-
congolation Heftarahs of Deutere -introdﬁced et
and the Sassanide wer

e overthrown, evidently
because it was ggainst the Mishnai& prosoription, (4) the oyole
of seven consolatio

ted in Babylon for the
n Haftarahs was then adop
geven wWeeks following the ninth of Ab in accordance with the Palwe

I —————



m
| estinian custom,
54, b. Shabbos 116b. That

RA7ID PIDD in the Talmud :t‘o study
and not to service may be seen from b. Yomeh 87a -

| Y377 NDP KAT'D prDB---egtec." The story goes on to relate

| that while Rav was reading in the presence of Rabbi (Judah Ha=-
Nasi) R. Hiya entered and Rav started his reading over again.

Two others walked in at interwals and Rav started over again

esch time. Fipally, when a fourth entered he refused to begin

again. It ie hardly possible that a Divine service should be

thue repeatedly begun every time a new personage enteras, even

though they be such great scholars as are listed in the account,

I offer this comment with apologies to S. Buber who in his in-

troduction to Pesikta de Rav Kahana maintains that the passage

l in b. Shabbos 24a should be understood as stating that in Neh-
ardea they would read from the Hagigropha on Saturday after-

l noons, and that the7 very composition of the Pesikia es a

NI1BBN w10 points coneclusively to thaet meaning of the ex-

pression ROT*D pP1DB ,

| 65. b. Meg., 30b; b. Taan, 12b,

6. b. Meg. 3lb.

BY e EVIL T

8. b. Meg. 22b; b. Tean 29b.

59, M. Meg. IV,1-2; M, Soferim X,5-6.

60, See discussion above page 3¢ .

61. b. Shabbos 24a.
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NOTES 10 CHAPTER SIx

l., b. Meg, 23a,
2. b. Sorah 39b,

5. J. Ber, 9¢; Tos Meg. IV,20; b, Me
- L] ] L] g‘ 21h; J. Me - 74&.
4, ibédib)ln the Torah only (as is permitted, 1In %he prophets (a)
a?tt are permitted. In reading of the Megilleh all are per-
mitted - even ten may read ard ten translate, Emend in J, Me

T4d:  BIIp TARI_}DIIND DIV K7 tomwmn TNsY |RAIp oNp XY

as in Tosefta. Situation (o) for the proph }
missing from Tosefta, prophets and Megillah is

5. b. Meg. 23s,
’ 6. J. Meg, 75a.

7 D. Meg. 23a; b. Taan., 29b., R. Jose in these passages insists
that three persons read from the Torah even on Tuesday and Thurs-
day, but the Moftir is one of the three.

8. Tos. Meg, IV,618, :

9. b, Meg, 23a., I find that Freenoff has mistaken the passage:

r‘;-rg g:nzn 27wy RN'R DRY « He translates: "If the
paragraph hes twenty-four verses he may read it". NnD°*N DN1is
& question, referring to the previous statement in connection
with the discussion on ayaw |*Ip% nbyw M0, It is an
argument against the one who holds that the Maftir is not one
of the seven. If he is an eighth reader, the question asserts,
the Haftarah portion should consist of twenty-four verses. See
Rashi a.l.
+10. It 18 our Haftarah for 13, consieting of Jer. 7:21-34, 8:1-3
and 9:22-23 -- seventeen verses in all, It is possible that
at one time the Haftarsh was shorter, for va. 23- 0nR DR *2
1371 = has the Massoretic Sidrah points, and perhaps closed
the Haftarah (Mueller, p. 187, note 3),
11, M, Soferim XXI,7, .
12, 4ibid. Xiv,1. ZProbably the nolon URT ig thus honored with a
3 verse from the prophetic reading. Or, possibly, the additional
verse was for the 1N who by this period wasdlready the of-
ficial Kore.
13, ibid XII,7 and XIV,2 where jatsh 1p77) 1DIN 3R  ghould read
1w IRMES
l4, J. Taan, 68a,.
15, J. Meg. 758 (middle of the pagel.
16, ibid., (bottom].
17. M. Meg, IV, 4.

18, M. Soferim XI,1l. o & e e
: TOB. Meg. Iv 51-58; SOI..’IX.. - ’ L] 8' *
s gﬁegggﬁaizééoﬁassages are discussed geritim by M, Friedman in
71o%n n*3 , vol. III, gﬁébgﬁz-iég.
2 . Chagigah 122, 14b; b. 0 "
22: an. Mgg% IV,39-41; Sof. IX,8; b. Meg. 256b.




NOTES TO CHAPTER SEVEN

1. Soferim XIV,3 and 8., ,.L.

2. b. Meg. 7a, and Rashi A=E.

2. b, Meg. 1l4a.

4., So it appears from Esther 9:20 and 29, Tradition even went fur-

ther. "R, Meir said: The Book of Esther was d
Holy Spirit"., (b, Meg. 7a.) e
5. Esther 9:28.
6 e J. Meg- 708,
7., b. Shovouth 39%a.
8. B. L%eg. 7a; b. Maccoth 23b; |§2 31 I=p = (Eether 9:27)
alnS 117 an afynl twep. Also J. Meg. ldc.
9, Tos. Meg. I,6.

10, b. Meg. 20a; J. Meg. 73b, Cf. Tos. Meg. II,B.

11, b. Abodsh Zarah 17b - 18a.

12, Rabbinowitz, page 17.

13, M, Shekslim I,1.

14, M. Meg. I,1-2. The Mishneh 1ists in elaborate detail when the
Megilleh should be read in each of the three types of settle-
ments: i.e. villages, cities and walled cities, depending up-
on whet day of the week the 14th happened to be.

15, J. Meg. 70a.

16, Rabbinowitz, page 19.

17. J. Meg. 70b; J. Shekalim 46a.

18, Soferim XXI,8.

19, ibid. XIV,18.

20, M. Meg. 1I,4-5.

21. b. Meg. 48.

22, J. Meg. 73Db.

23, ibld.

24, Sof. XIV,18.

25, M. Meg. I,4.

25. b. MBE- 4b! 4a.

27. M. Meg. 11,5!

28, J. Meg. 73b.
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NOTES TO CHAPTER EIGHT

b. San, 10la.

Soferim XIV,18,

b. Tasnith 30a,.
Soferim XVIII,4 and 7.
Soferim XIV,K3,

See Chapter VII, sabove. Interesting to note is the fact
that one mss. of M. Soferim does have N?AP inm XIV,3.
(Mueller, p. 187, note 8).



10.
11,
12,
13,
14,
15,
16.
17,

18.

19,

20,
2l.

22,
23.
24,
25.
26,
7.

NOTES T0 CHAPTER NINE

See note 26¢0f ohg (L
pter @™
g:e gg:ettv of chapter T
e blier I, page
Yoma I, 6. «
b. Reba Kama B82s See b
Ao b, Mag, 2ga, o0 SEeve,
gﬁ Meg. IV,1-2,
€ exXpressions nwon 1" 1PacIYaIR 198
3¥§£r ;gigoiiy bedtra;glated eithery"we rLad ;ogﬁcéezizogggigg-
read---five persons resde--",
is}\ﬁ}o Ee fou.;ld in the Toeefta: ITRIPT nya Pz:?lpsﬂaé;ma~$§b%ﬁi;ty
i Where, too, the subjeoct of the verb can b
(Tos., Meg. IV,18). The fact that the Bame pasga;:kzgn:::ge:aya
‘l:hney:ilﬂ'gr:;ghp; h;‘:yn nnn% arnn strengthens the contention that
Tog. e, IV,ll% in mind & single resder who resd all the portions,
Those called to come up to the Torsh,
Tos. Meg. IV,17,., Also J. Meg. 75a.
Tos. Meg. IV,612,
N. Bikkurim III,7, i1
b. Sabb. 12b, and Rashi a. 1, Also Mueller: D*1NJ)D PR --No, 47
Tos. Meg. IV,20; b. Meg. 21b; J. Ber. 9c¢; J. Meg. 74d.
J. Meg, ibid.
To appease the readers who thus felt that they might not be comply=
ing with the Mitzvah, the reading by one person and the saying of
the benediction by another, was Justified on the principle Tale e
lkvy1ps (J. Meg. 740: b. Succoh 38b),
Sof. XI,40
Tos . Me§. IV,21. Change prnobto |*!nb, (Zuckermandel, a, 1; Moore
I, 290.) Similarly, if the chazen did the translating he wae oj-
liged to appoint someone in his place. J. Meg. 74d, where the rea-
son is given: 1°3°%7% JIR 2 DD T 7Y AR mintlw owd
N1DD *7* %Yy m3 1tn3%? -="As the Law wes given thru an agent
(Moses) 80 it must be taught through an agent."

See note /7 , chapter 7T .
M, Gitin V,8. If we are to follow the theory the custom of read-

ing from the Scoriptures was originally planned by the Rabbis to
combat the allegation that the Torah was the exclusive possession
of the priveleged priests, we can see why they found it necessary
to appease the priest by specisl priveleges "for the sake of peace"
Yet there are many other situations where priority is given to the
EKohen, (b. Gitin 59a; M, Horaiot III,8 and b. Haraiot, 3a,

b. Gitin 59b.

L

M. Horeiot III,S8.

Tos. Meg. IV,11; b. Meg. 23a.

M, Meg. IV,6; Sof. X1V, 15, L

Sof. XIV,17 defines a ™minor"™ who may recite the Shema" as one

who is above twelve years of age. Hence, & minor who may not
recite the Sheme is one who has not reached that age.

b. Meg. 24b.
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