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DIGEST ---
The late Professor Leon J L ' b . h · ie re1c , in an article entitled 

"Aspects of the New Yea L ' t 11 (H · r l urgy , ~bre.!' Umon College Ann ual, 

Vol. XXXIV, 1963) proposed the existence of a category of prayers of 

affirmation which begin with the word :\ ~\c The prayers in this 

category, according to Liebreich, when taken together, add up t o a 

creed. Liebreich informed Joseph Heinemann, while Heinemann was 

writing his book, Pray~ iE- the Period of the Tanna'im and the Amora'im, -~ -- -- ---------
(Magnes Press, Jerusalem, 1964) of his proposed category. Although 

Heinemann mentioned Liebreich 1s contention in a footnote to his book, he 

did not agree that these prayers formed a distinct c ategory. The purpose 

of this work was to identify the i1JllC: prayers , examine them individually 

and together, and detern:iine whether or not they do form a distinct cate-

gory of prayers . 

Only obligatory prayers which begin with ;'l)'ltC. were considered in 

this study. Hence, fifteen prayers were identified as being suitable to 

examine. Nine of these fifteen prayers are clearly of Babylonian origin, 

and thirteen (possibly fourteen) of these prayers are found (or were at one 

time found} within the rubric of the •amidah. 
Furthermore; it was shown 

f th e prayers influenced the development and/or 
in this study that one o es 

· · ayers usage of twelve of the rema1m.ng pr • 

These fifteen 
~.JUC prayers do form a creed, but not one which is 

unique to this group of prayers alone . 
Rather; any randomly chosen group 

of prayers forms the same type of creed. 
Furthe~more, there are no 
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other stylistic similarities among these fifteen prayers other than the fact 

that they all begin with ilJ\ IC. 

Therefore, although there are s imilarities among these fifteen 

prayers , I agree with Heinemann that they do not form a distinct category. 
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CHAPTER ONE 

Introduction --------

Pri or to the birth 0£ the scientific approach to studying Judaism, 

liturgists were basically concerned with only the !;al~h~ aspects of the 

prayer service and the bases of the prayers in the Bible, Talmud and Mid----- ---
rash. With the nineteenth century development of the Wissenschaft des 

Judentums , however , the scope and major concerns of those who devoted ------
their lives to the study of Jewish worship expanded drastically. Scholars 

now felt that they possessed the methods and the know-how to trace the 

historical development of the existing modern-day prayers. They were 

confident that they could successfully date the individual prayers, identify 

the original texts of these prayers, and reconstruct the original form of 

the prayer service which was practiced by our ancestors. Although many 

scholars invented and utilized their own methods for studying liturgy, the 

approach that became the most popular and wi<lespread has been named 

the C lassical Philological approach. Scholars who adhered to this approach 

l 
accepted the following assumptions about Jewish prayer: 

· s of the same general contents, one Given two prayer . . 
. l d the other more e l aborate, it is assumed 

simp e an h · · 1 . 1 sion must have been t e origina , that the s1mp e ver . 
and the elaborate version a late refinement. . 

. h down to us in only one version 
P ayers wh1c come 

r h · ch have been trans -
must be older than prayers w i 

1. 

2 . 

· tted in sever al versions · 
ml s should be able to reconstruct the 
Modern scholar . · on the basis of 

. . l Jewish worship service or1gina 
textual comparison. f now up, step by step, through 
Modern scholars can ° . 

5 
the different stages 

. d · t· 5 and e laboration , various e i ion . 
in the evolution of Jewish titurgy. 

3 . 

4. 
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A classical example of . d a mo ern-day scholar who utilized the 

Philological approach to Jewish litu · D L · · · rgy 1s r . ou1s Fmkelstem. In one 

of his most important studies, ''The Development of the 1amidah11 , Dr. 

Finkelstein attempted to reconstruct and date the original forni of what 

the '!:_~lm~~ often refers to as ';'>~';)>'°;) - "the prayer" par excellence. 

In this study, Finkelstein compared the different names of God found in 

the individual benedictions of the 'am!_<!.'=.~ examined the subject matter 

of each benediction, and reconstructed what he postulated to be the 

original form of the 'amidah by assuming that each benediction originally 

consisted of a "seven-word formula" plus the hathimah. 
2 

.---
In the past few decades, however, a new method of studying 

Jewish liturgy was founded by Arthur Spanier and is being continued by 

his successor, Joseph Heinemann. This method is known as the 
11form-

critical" approach. 

The form-critical approach disagrees with the major premise of 

Classical Philology in that the latter approach assumes that the prayers 

were originally fixed, recorded and passed down in the form of written 

I t t Hel·nemann and adherents to form-criticism 
documents. n con ras , · · 

t
· 1 T l udic times the litur gy was transmitted orally. 

believe that up un l ~-~-

Therefore, while the Classical Philological approach may be extremely 

· •th •tten documents , it has almost no value 
valuable when deahng w1 wr1 

to Stu
d.v the early liturgy of the Jews which was passed 

when one attempts ' 

3 
down orally. 

h a.re no original texts of the 
According to form-criticism t ere 
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prayers . Rather , there are different "patterns" and "forms" which the 

various versions of the prayers followed. These forms and patterns fall 

into five m a jor categories: l. Prayers of Temple origin; 2 . Prayers of 

synagogue o rigin; 3. Prayers with the form-patterns o f the law courts; 

4, Pra yers originating in private devotions; and, 5. Prayers of ~_:th 

Hamidras1:_ origin. 
4 

Rather than attempting to date, identify or recon-

struct the original versions of the prayers, form c riticism is interested 

in determining the origin and nat ure of the different patterns of prayer 

which went into the making of the traditional Jewish liturgy. To do this, 

form-criticists accept the following premises: 

l. 

2. 

3. 

4 . 

5. 

6. 

Until a comparatively late period, Jewish prayers 
were not committed to writing. 
A variety of versions of a given praye r do not testify 

to its late origin. 
A shorter version of a prayer is not necessarily the 

ear lier one, 
Prayers were created by the ~eo~le , an.d not by the 
Sages who engaged in academic d1scuss1on. 
Halachah was fixed after a number of versions had 
beco~urrent - notVI'Ce versa. . 
The task of the Sages was to select the vers1on of 
prayer considered mo~t suitable, not to create 

versions themselves. 

l t d b form - criticism have not only reaffirm
The theories postu a e Y 

• · tty sponta neous, but have also 
ed the belief that the prayers were origina 

. d 5 came into being. 
demonstrated how ftxe prayer 

As long as Hebrew 

f the Jews there were overall set 
remained the vernacular language 0 

' 

. b t the wording of the individual prayers 
patterns for the prayer servlce, u 

To better understand . . f the worshipper. 
was left open to the d1scretion ° 

b drawn between these spontaneous prayers 
this concept an analogy can e 
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and an English composition written b 11 Y a co ege student. The student has 

a set outline to follow in the writing of th" · · is composition, but he is free to 

word the composition in his own manner. Likewise, the individual wor-

shipper had a set pattern to follow in his formation of prayers, but he 

was free to word his prayers in a manner meaningful to himself. 

After the destruction of the First Temple, most of the Jews were 

exiled to Babylon where they adopted Aramaic as their spoken language. 

However, it was important to these Aramaic-speaking Jews to retain 

Hebrew as the language of prayer. Therefore, they began the process 

of standardization of the prayers out of the fear that they would no longer 

be able to spontaneously pray in Hebrew. That is why the Palestinian 

rite - ·the prayer service adopted by the Jews who. were not exiled to 

Babylon - has always been marked ·by a greater freedom and variety 

than the 'Babylonian rite - the prayer service formed by the Jews who 

6 
were exiled to Babylon. 

Once the basic premises of form - criticism are adopted, there are 

Open for di·scussion; correctly identifying the different only two areas 

f S 
and correctly analyzing the characteristics of 

categories o prayer , 

these categories . 
Tbis brings us to the purpose of this work. 

L J Liebreicb 11 one of the few specialists 
The late Professor eon · • 

7 t· l a· · . . . · · th United States", in an ar 1c e iscussing 
in Jewish liturgy active in e 

· d h proposed the existence of a category 
the Rosh Hashanah ~sae._h '~~' --- ------
of prayers beginning with the word 

;J ,Nc,. According to Liebreich, 

Y 
of prayers of affirmation: 

these prayers constitute a categor 
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"in which the worshi 
his b~lief in the vali:i~~ro;~~:ei:::: God affirming 
therein; and since devout be11· f . t expressed 

e is antamount to 
persona_l com~itment or acceptance, this t e of 
prayer is basically an article of faith d ypak 
togethe ll • an , t en 

dd 
r , a praye~s of affirmation in the liturgy 

a up to a creed. 11 

A l though no previous schola h " b r as o served the specific nature 

of this genre of prayers as prayers f 9 o affirmation", many do draw 

attention to this category. 

Ze 'ev J"awitz, in discussing prayers in which the ~~thi~ah begins 

withtheword ?17~ btth • \ • u e prayers themselves do not begin with this 

word writes: 

"many of them, including the petitions and the praises, 
begin with the word 1 :)J\/C. 1

: Q./~ f ~.)'\IQ. , /JI f} ';>.Jl(C.1 

, J"e.~/) .1,.1\ I C 1 ~n1a.. ;,y.Jc ,l i re!. ·1.f'lc. 

, IJJ\'n~ 7)..f\le! ,).)1~ ;')j\/c , :_J..1".)J'n ":'>S''~ 
'(J'"\1j ';)J)IC ,.J\\~C\;) :}J\jC. ,..n')3' i).J"l/C 

( sic) _J\ \I .J ,} J' I c J 0 ':{ I ' ,) .f\ I c II l 0 

Similarly, Berliner writes in commenting on the prayer 'l,l)\c J,..n\c: 

11Different prayers which are very old begin with :\j\/ C. 

Such as ... f'~'" ;)J'lo., /J'n ;).1\ic., <2~<.r ;)J\lc:., 

") 1?c v.)'I~, J).J'"l\'i'? ~)''c.> .J"'\')3' ;)_,)"'>tc 1 .n\"\?,\ ;i_1,1c.. 

Likewise the three parts of the New Year's 
1 ami_9~,E. -

1.J..f111)? ;JJ' IC. which includes the Malkhuyoth, ))/ 6'> ~J))C 
and ..J\ ' \<'j -,,~le • .,U - - ---

Finally, Ginzberg, in commenting on the different practices for 

saying the prayers /JI() " .. nl a. and ~...fl JJ t n ~.s\t c comments: 

"And about those p r ayers which begin with 7'J\\C! , 

there are ljJ'i)()(\ -;>j\IC.> ).J
1
k'> '3"'11c..1J1'Jdj':l}lcJ .. R'('~ i'IJtAc.1 

and many more like them. " 

I t might be of interest to note that Jawitz incl udes three prayers in 

'JJ)J J' fl :}J' l c J j..J'\ t I ~ J\\C. and 
his list whi ch Ber liner omits: J 
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Furthermore, none of these 5 h 1 c 0 ars quoted above mentions the two 

/ctn ,,.J, tC..prayers. Liebreich, himself, did not publish a list of 

prayers which be felt constituted his category of ''prayers of affirmation 

beginning with ~ J'lc. rt Th f • ere ore, when attempting to study this 

proposed category, all of the prayers beginning with 0..S'\ lei must be 

examined. 

Before Heinemann published his book, __ .£1~1.f-JJ.2 ,/ \ 1 'd..fl ~/ 

__fl. 11c/ rd.Jc u E'..ltj..ll.J.. ,13 
Liebreich informed him of his pro-

posed category of prayers beginning with 7}.J'l t(.. Although Heinemann 

did not agree that these prayers form a special category, he did make 

mention of Liebreich1s suggestions: 

"Profes·sor L. Liebreich remarked to me about the 
special nature of those blessings which begin with 
the word ;'}..J\I c: • It is his opinion that the 
majority of these prayers are 'declarations of faith, 1 

and that, when combined, their contents clearly 
form 'the major beliefs of the prayer book.' 

1114 

This work will examine these prayers beginning w ith the word 

,)J'l lc.. in an attempt to determine whether or not they do form a 

separate category. As such, it will take into account both the assump-

tions proposed by-Professor Liebreich as well as Heinemann's form-

critical approach. 

In any work of this magnitude, the first problem is how to group 

the individual prayers for discussion. 
In the next four chapters, the 

d 
ding to their usage within the overall prayer 

prayers are groupe accor 

service. Two de
als with those prayers which are used as the 

Chapter 

· · f the Sabbath and holy day 'amidoth. 
Qedushatb Hayom bened1ct1on o -------- ---
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Chapter Three deals with the first three benedictions of the weekday 

' amidah, all of which begin with the word ---- ;)J'llC. • Chapter Four looks at 

the three intermediate benedictions of the Rosh Hashanah Musaph 1 amidah. 
----- ----- --- ---

Finally, Chapter Five deals with the three ;).,1"llc.. prayers found in the 

various 1amidoth of the Yom Kippur liturgy. For the sake of convenience, 

the remaining two /cf:) ;')..S\IC. prayers will also be discussed in 

Chapter Five. 

The next chapter, Chapter Six, will present an overview of the 

style, usage , and motifs found in all of the :JJ'llt::. prayers. Finally , 

Chapter Seven will contain the overall conclusions of this study, and state 

whether or not these "prayers of affirmation beginning with -:)j)\ c:. " 

form a separate and disti nct category of prayers . 
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CHAPTER TWO 

It is interesting to note that of our fifteen 

are used as introductions to the Qedushath Hayom benedictions of the -----
Sabbath and holy day ·~m~. Included in these six are:l 

J\e.fj) ';}JIJL: found in the Ma'arybh 'amidah for 
Shabbath. ---- ----

J))3' :)jl)C 

found in the Minhah 'amidah for Shabbath. ---. 
found in the Shaharyth and Musaph 
'amidoth for the' thr-;e festivals; Rosh 
Hashanah and Yorn Kippur. ---- -- ---
found in the Musaph 'amidah for Shabbath 
Rosh Hodesh-:---- ----- - ----• 

This chapter will examine these Qedushath Hayo~ benedictions to 

see if these is any apparent relationship among them, or if it is simply 

a coincidence that more than one - third of our ~lSil c prayers are used 

in this matter. 

The Development of the Qedushath Hayom. 

The normal weekday '~~ consisted originally of eighteen 

(now nineteen) benedictions . These benedictions fall into three groups: 

l . Three opening blessings of "Praise". 

2. ( th . teen) intermediate "Petitionary11 blessings. 
Twelve now ir 

3. 
Three concluding benedictions of" Thanksgiving". 

st" mply accepted that, as is stated in the 
Traditionally, it was 

'am1"dah, as well as other major portions of the 
Talmud, the entire -----
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liturgy, were ordained by th 
e men of the Great Assembly, a scholarly 

and legislative body believed t h 0 ave been functioning in Palestine from 

the Fifth through the Third centuries: 

;)~f,d'7J J)OJJ '~j l c 

-1'/) I~ J' I •. fl/..)') ~ \le) e I f 
...J\l\'.\?:)J 

"Did not the men of the Great Assembly ordain 
foi.- Israel the ble~sings, ' amidoth, sanctifications, 
and Habhda lo th?" 

Even the apparent Tal~dic contradiction which ascribes the 'arnidah to 

Simeon Ha-Pakoli (First Century C. E . )3 did not alter this traditional 

belief. 
4 

In the last century, however, many of these ''s imply-accepted" 

traditional theories have undergone intense investigations. Dr. Kaufmann 

K hl . h h ~ b 5 
o er questions wet er or not there ever was a "Great Assem ly". 

Elbogen is of the opinion that the 'amidah, ~s we know it, was not de-

veloped as a single unit. Rather, he argues that the first and last sections 

axe much older than the middl e section: 

"The outward pieces are as old as the oldest 
traditions concerning the Tefilla; the middle 
sections, or body of the prayer, were long in 
the making, their number increasing with time, 
their contents swe Hing in size, and the last 
finishing stage being attiined only after a long 

period of development. " 

Although Elbogen does not try to pinpoint the exact dates of development 

· h does point out that the first and last sections 
for the different sections, e 

· th · final form as early as the days of Beth 
of the •amidah did appear 1n eir ---

. h"l the middle section did not resemble i ts 
Shammai and Beth Hillel, w 1 e ---



page 11 

present form until about the year lOO c. E . 7 

Not only do the middle petitionary blessings appear to have been 

developed later than the other two sections of the 'amidah but unlike the ____ , 
other two sections , this section is not constant. Rather , these blessings 

are only found in the normal weekday ·~midah . On the Sabbath and holy 

days these thirteen intermediary blessings are replaced by a single bene-

diction . known as the Qedushath Haya~ (the sanctification of the day) . 

Thus; on Sabbath and holy days the '~midah consists of seven benedictions: 
8 

the three opening b l essings of praise , the three concluding blessings of 

thanksgiving and the middl e Qedushath Hay~ benediction. 

Originally it was believed that the Qedushath f!_ayo1E- benediction 

was substituted on the Sabbath and holy days for the intermediate petition-

ary blessings in a c cordance with the ~almudic teaching: 

/':>73 

"It is for bidden for a man to demand for his own 
needs on the Sabbath . 119 

However, now it is generally accepted that the Sabbath and holy day 

· l f the weekday 'ami dah. Joseph 'amidah developed independent Y rom ----
' 

Heinemann explains for us: 

. th t the seven berahoth for Sabbath and 
"It is c lear a ---- · h . bb eviatio·n of the e1g teen 
festivals are not an a r . d ) 

b t ather another (1ndepen ent 
berahoth, u are r 

1 11
10 

tradition of an •order of prayers 

. ide with this opinion. The seven-blessing 
The facts seem to coinc 

'amidah for Sabbath and holy days 
is mentioned as ear Ly as the time of the 

---
Hille lites 

. lL h h we know that there was also a 
and Shamma1tes. Alt oug 
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weekday 'amidah during this · ---- period, the middle petitions were not yet 
12 

fixed. Therefore, it seems very unlikely that the ear lier fixed tradition 

of having seven berahoth th ---;-- on e Sabbath and holy days developed as a sub-

stitute for the later t ad·t· f · r i ion o eighteen berahoth on weekdays. Rather, . 
it would appear that Heinemann is correct when he theorizes that there 

were a "number of different 'orders of prayers ' . • • which all had some 

subjects and some features in common with one another and with the 

'amidah as we know it. 11
13 

_'.!'he Sabbath Qedushath Hayom. 

There a re many different explanations showing the link between 

the three different Qedushath f!_ay<:::1 benedictions used today on the Sabbath. 

For example , by studying the context of ea.ch ~ahah, Franz Rosenzweig 
I 

shows how the themes of each blessing follow historically one after the 

other. The Friday evening benediction, J~'/I :J..J'llC.. , is about "Creation", 

the Saturday morning benediction, 
fl,J e. I , is about the "Reve-

lation" at Sinai, and the Saturday afternoon benediction, 

14 
is about the future "Redemption" of the J ews. 

Baer shows the link among these three benedictions by using the 

f irst important word of each. He d r aws the analogy to a wedding where 

the Sabbath is the bride and God is the groom. .I'le'r ~j) \C of Friday night 

re 11/' which takes place between the bride and the 

f S 
tu da morning is the "rejoicing" that the bride 

rirJe 1 o a r Y 

represents the 

groom. -;,tr/ 
-:\l)IC. "J.l)IC- of Saturday 

and groom feel at the wedding ceremony. And, 
15 

afternoon is the "uniting" of the 'bride and groom. 
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Although both of these explanations show a definite relationship 

among the three Qedusha!_h Hayom benedictions now in use on the Sabbath, 

it is rather doubtful that they had any bearing on the composition of the 

individual prayers. Rather , it appears that these explanations were de-

veloped in the true Midrashic fashion of showing a relationship among 

already independently existing entities, 

Further research indicated that this assumption is valid. Neither 

the 

for Minhah were the original prayers used during these 1amidotb. In both ---. 
cases , other prayers existed which were more preferred. 

_j) c 3 f )ll")) ~· 

Another accepted prayer for Qedushath Hayom benediction of the 

~habbath Ma' arybh service read as follows: 

, <' 1e. 1"':1, flJ\?~1ctlf 
(' J' )c. J) ?J IC. e tj ':'> > \ 
\ h:)e; r 0 \' N r.n \ N () "'' "rrrlf 

J'\l""ll (SI') r J (l \ o .J'\ > iJOt ~ .)\ ) \ 

) n ")ii'JI \ 1id~ '~'(ei) f'1' ... r.JC ~·71\10 '-;> ~f 
.)~:) '"''. (") (l ".I ') a~ 1)1 ,J\J :1e1~-rf 71')\(~\J :'>\licct :lc<)l~c 

:)~I? ;)') \ 11 ?)1 _n11cf :)f\:11~)1 
1j ~ .J)_.r.\t • J'1IC lJ..f> I ,;' • ~ J'\tc}.J f1'¥~1 :->:JI? 

0 Lord our God, with which You 
"With Your love , d 'th Your com-

tion Israel, an wi 
have loved You~ na which You have bestowed upon 
passion, our King, t You gave us, 0 Lord 

. d f Your covenan • 
the ch1l ren. o d hol seventh day in love -
our God, this .great an yth for sanctification and 

nd for streng • 
for grea.tness a d f rendering thanks. 

f ship an or . d for rest, or wor t and a glorification, an 
{It is) a sign and_ a co::n;:a~e from You.,, 16 
it gives us blessing a 

said by R. Zadok 
t endition of the prayer 

This is definitely a la er r 
mentioned in the Tosephta, 

h. prayer is . 17 Because t is 
on Friday evening. 
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Eliezer Levi argued that it was th 18 
e desired passage. 

Scholars agree that this p . 
rayer is probably of Palestinian origin 

and earlier than the 
..JlQ.i/) ~SI IC . Abrahams agrees with Zunz that 

even though the text of S'e~J> iJJltC. is not cited in the Talmud, it 

originated in the ~~!_c period, 19 ldelsohn tells us that f ..fl ?i1 Jc.. r-1 I 

~J)IC is the Later is the earlier Palestinian prayer while 

Babylonian rite. ZO And, Jacob Mann has shown through Genizah fr.~gments 
that \ _s1ri)1~~1 1 was the accepted prayer in the Palestinian rite, Zl 

We do know that even though \..5'?:;)1cJ/( was the preferred prayer, 

... f\ e ~ /> ;)J) IC.· was used in France and Provence. 22 As time went on, 

and the prayerbook began to take on its present form, the 

benediction became more and more widespread, so that today, every rite 

uses this Babylonian prayer . What is of i nterest to us in this study is that 

nowhere is a reason given why this less - preferred prayer b ecame so 

generally and totally accepted. Could it perhaps have anything to do with 

the fact that this prayer begins with the word ,)...1\IC...? I shall return 

to this question at the end of this chapter. 

·~ n10. ;).J)IC • 

. · · of the Qedushath H,!'-yom benediction for the A Palestinian version _ -

Shabbath Minhah service reads : ---- --.---



1~ 1 :> e'"r' \nd' fi' '::> \' . ;)~ ~ e.1~? l1 J 

lc.°;)..J' \1ci ·tJi31 J'tJtl.J IC\fl~'/ J? _;\\re) 

fSc J\ttljtJ ;">?1jf ;)?;)tc ...1\l)IJ''' 'J '.1"\f\lj1'' 
j\i)lj/\1 /'311 .1,i.J1c .f\i)IJl-1 , OG ~I 6i\(~il 

f»J? J(~'I /)'..)I .;)? :'l.3l) ~J"fc<? ,),J'l{? 

1e•1r' f1'111)"1 )f1 P-i'O'JrJ fc''J r.l'1crr ~.'.) 
11·c ·r..J'3).J ri-1" -"'a. 

ause us to rest, 0 Lord our God f y , or ou are 
our Father and may You rule over us speedily
for You formed us for the sake of Your name ~ 
God who is the great mighty and a · · · K' • • we-1nsp1r1ng 

1ng - who calls Israel His peopl e and this seventh 
day great and holy: For it is a great and holy day 
before You, on which we abstain from work and r est 
according to the commandments of Your will. Cause 
our rest to be one of love and dedication, a rest of 
peace , quiet, and security, a rest of truth and 
willingness , a full rest according to Your desires . 
Then Your children will recognize and know that 
their rest is from You and through Your rest will 
they sanctify Your name according to Your will. 112 3 
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Both 'Amram and Sa'adyah have various versions of this prayer in 

their respective Siddurim, and both agree that it is preferred over the 

~ 'fl\C. ? _)"'\) c b d
. . 24 

ene iction. 

However, in contrast to the J"e ~? ';).)"\IC. benediction of Friday 

night , we do know why the less preferred ~f\;~ 7>.J'll~ prayer became 

the accepted version. Apparently its usage became widespread because 

of a popular ~~~~found quoted in the T_?saphoth. 
25 

This Midrash ex-

plains for us that the 
'n 1c ~j'\IC prayer proves how God, Israel and 

the Sabbath all testify to the uniqueness of one another. Israel and God 

testify that the Sabbath is the day of rest. 
Israel and the Sabbath testify 

that God is One. G
od and the Sabbath testify that Israel is chosen 

And, 

among the nations . 
the Tosaphoth explains, 

Therefore, ---------
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became the accepted prayer even th · 
ough it does not speak of the importance 

of the day. The Mahzor Vitry fu th t 11 
--;--- ----. r er e s us that even the 11 early sages" 

said J J'\ \ 
0 because of this Midrash. 26 

--·-
Zunz states that the ~n1c. .._:"I\"' 1 .,J '"' prayer was added after the re -

daction of the Babylonian Talmud. 2 7 Sti' ll, though, many themes of this 

prayer find their origin in Tal~ic tradition. For example, the line 

I? HHJ I lj ?I ?\~('I ;11' j'03' s d. I r ·~·i)(\I~ follows the ~~mud~c and 

Rabbinic tradition that the Patriarchs observed the Sabbath. 28 

It is clear that like the 'l.,\) I c i\ .)\I c. 

benediction is also of Babylonian origin. Furthermore, neither of these 

prayers is mentioned in the Talmud. Is it merely coincidence, or is there 

an underlying relationship between the two? Again, this question will be 

examined at the end of this chapter . 

...I'\ 13 I 

Only when the Sabbath is also Rosh Hodesh do we find an 
• 

th · t d ction to the Qedushath Har_om benediction of the prayer as e in ro u ____ _ 

Musaph 'amijah. We know from the ~ephta that there was a special 

. · Q d h th Hayom benediction for Musaph Shabba~ 
prayer said during the ~~-

29 d not know the exact version of this prayer 
Rosh Hodesh. However, we o 

• 
which they- said. 

Similar versions to our present-day 
J">J.3' ":>.J>I<!. prayer are 

cited in all other ritual s . 
f appears that perhaps an earlier It there ore 

. d both i n the Palestinian and the 
vers ion of this prayer was always sai 

Babylonian rit es. However, 
"b' l·t still remains that as more the poss1 i l Y 



page 17 

fragments are identified and interpreted . 
. a variant Palestinian version of 

this prayer may be discovered. 

The Qedushath Ha 0 b d" . ------- -LIE ene iction for all of the festival and high 

holiday 'amidoth begins with the -:}J' I<! prayer: 

'J-" t.J tJ I) I I I J ~ _]\ ' 31 I !J J\ I I c. 

~..]\ C?~ ('I .J' lj ie \"J 
\J\ irof lj.) ~"' 
• ,_}'\ jt.l /J u I \-o 

"You chose us from all the nations, You loved us 

lj J\ '?lj\ I 
(?l~f';\/ 

l 'J\13>-1r 
\\~~J r~el 

and delighted in us. You exal ted us above all 
tongues by making us holy in Your commandments . 
You have drawn us near, 0 our King. to Your 
worship and called us by Your great and holy name. 11 

Unlike the Sabbath Qedushath H~o~ benedictions, all of which 

deal with some particular important feature of the Sabbath day, this bene -

diction deals with a general theme; Israel as the "Chosen People" of God. 

Hertz offers this comment about the 

"Nowhere is the idea of Israel's Selection so 
clearly and jubilantly expressed as in this anthem. 
Recurring in the Amidahs of all the Festivals, it 
expresses an axiomatic conviction that Israel is 
the Chosen People, called in a special degree to 

God 1 s se rvice. 1130 

Actually, though, it is questionable whether or not this prayer 

should be called a Qedushath I_!~~~ benediction, because it does not really 

deal with the "holiness of the day". Ras hi , in a discussion about this very 

that the term Q
edushath Hayom applies specifically to the 

issue, tells us ___ --
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prayer beginning ~ f /J1.f', J , one which does deal with the import-

ance of the holiday. 31 

In the Talmud, we f'nd · ___ l mention of the ~.JY\ n? :>.j)IC.. prayer being 

u s ed as the beginning of the Yo?E ~ppur ~e 'il~h service. 32 However, 

we find no specific reference in the Talmud to this prayer being used as 

the Qed~ath Hayom benediction, Yet, all of the sources agree that this 

prayer was always used for this purpose. 

This brings us to a very interesting theory, one which was first 

stated by Elbogen, and later supported by Kaufmann Kohler. 
33 

Both of 

these scho!ars contend that the Qe_:l~shat!: Hay~ benediction for both the 

Sabbath and festival 'amidoth had originally the same constr uction, and 

possibly originally began •jJl"f\ "j>. JJ\IC • In other words, the intro-

duction to every Qedushatb Hayom benediction, whether on the Sabbath or 

on a holy day, was the ljJ\"'fYr -;,..n/Q prayer which is now used on all 

the festivals. 

To offer proof for this theory, Elbogen points out that the ,)J)I C 

I jJ''> () ~ prayer, because it has pure Hebrew diction, must be older 

34 
than the Sabbath Qedushath 12ay~ benediction. Zunz also feels that this 

is the case, He argues that the •j-"' f'? °;\.1'11 Q. prayer is of ancient Hasi

dean composition, while the three Sabbath prayers are the product of the 

,. 35 
Babyl onian Amora i~. 

If this is the case, then it is quite possible that the 

. h Q d hath Hayom benedictions, for we already know 
was used in all t e e us __ 

. . · t d in the time of the Hille lites and Shammaites. 
that such a benediction ex1s e 
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The logical evolutionary pattern of history also offers proof for 

this theory. Throughout history it has normally been the pattern to begin 
\, 

with a general concept, and then to more toward the specifics. In Judaism, 

a good example of this would be the way in which our Halakhah was de---
veloped, We started with the general laws stated in the Bible. From 

here, the Rabbis and scholars expounded on these laws to make them 

applicable to specific cases. True, there are cases where a specific law 

in the Bible has been expanded into a general rule, However, these cases 

are the exception, and the natural order is to move from the general con-

cept to the specific. For example, the Bible tells us in very general terms 

that anyone connected with our household, including ourselves, should re-

36 
frain from work on the Sabbath. After expounding on this principle, the 

Rabbis and scholars developed thirty-nine specific categories of work from 

which we should refrain on the Sabbath, 

This could also very easily be the case in liturgy. The early 

"orders of prayer" could have had a general Qedushath f!_ayom benediction 

dealing with the 11chosen People II concept, whose wording was not re

stricted to any one festival. This prayer could then have been followed by 

ahother prayer mentioning the individual holiday (possibly the 

prayer which follows the 
;)J)\c on all festivals today). 

. d l a and became more sophisticated, it could 
As the btur gy eve ope 

. h t th Sabbath, 'both because of its importance 
have then been decided t a e 

s in need of a more specific prayer in 
and because of its frequency, wa 

-;),.1'\ <: was 
place of the 

Jj\IC . However, the 
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retained for festivals and h l d 0 Y ays because they were less frequent 

during the year. 

Of course, we know that the development and evolution of our 

liturgy did not occur due to a snap decision such as the one hypothesized 

above. Rather, it was a long and very much localized process. Perhaps. 

though, that is why different places developed different prayers to be said 

during the Sabbath 'arnidoth. Once the tradition was started that 

J_p'~() ~ did not necessarily have to be the ~ed~~~1:_ Hayom benediction on 

the Sabbath, the forces of human nature took over, and different places 

developed different favorite prayers which they used in its place . This 

could be why the Babylonian and Palestinian rites differ as to what prayer 

was said. 

What is of interest to us in this study is that both the 

of Friday night and the ~l)/C 7Wl/c. of Saturday afternoon are products of 

the Babylonian Rabbis. Could it be possible, following the form-critical 

approach developed by Heinemann, that the form of both of these prayers 

was influenced by the form of the 
:),Ji/~ ? In other words , . 

could the Babylonian Amora'im have begun both of these prayers with the 

word 
because the original prayer which they were replacing also 

began with :l~ IC ? 

Case, then a definite relationship can be established 
If this is the 

h 
th H orn benedictions which begin with the 

among all of our ~dus a ~¥.!!!!::. 

word ;},.PI C • 
They all begin that way because they were based on the 

form of the 
":)J\I c prayer. With any postulated theory, how-
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ever, there is always a difficult 
Y· In this case it is the fact that the 

Saturday morning Qedushath H . . 
- ---- -~~benediction does not begin with ;,_n I <: 

' 
but rather ;)e. N i}rJ<?. I . 

According to the !~~~~· this prayer did not always begin nr'e.t 

;) e "' I but rather originally began ~..J\ 13tJ? 'Jn fl . 37 Kohler 

argues that this prayer is the ear lie st of our three existing Qedushath 

!:,Iayo~ benedictions for the Sabbath. 
38 

If this is the case, then our form-

critical approach to JI€":\ J> ;'> j)J <. and "'\n Io ;}.J''c could still be 

valid. I\ rJ a. 1 could have already been part of the liturgy before 

the composition of our two :'>Jll~ prayers under consideration. 

Now we are ready to answer the question raised at the beginning 

of this chapter; is it merely a coincidence that more than one-third of our 

prayers are used as Qedushath Hayom benedictions? Possibly it is merely 

a coincidence . But, if one accepts the fact that both 

and ~i)IC J..J' I C are products of the Babylonian Amora ' im, and the 

assumption that ~...f\)f)(' :->.1'/ c is the oldest Qedu_:hath Ha~l_!l bene-

diction and quite possibly was used on the Sabbath as well as on the holy 

days , then a definite relationship can be established among these prayers 

by using Heinemann ' s form-critical approach. 
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FOOTNOTES - CHAPTER TWO 

1. l?I~ ~J\\~ and fl
1 \c'J :>.J\I<. wbichareusedastheintroductions 

to the Zikhr~E_h and ~opharoth sections of the Musaph 'arnidah 
f~r Rosh Hash~ respectively, are included in the six but will be 
discussed in Chapter Four. 

2. . B . Berakhoth 33a. 

3. B . Be::,~!_h Z8b: :lj' ..ie )110 ~ '\if> 9 ';") J'' l'I e / J ?1 1J J> 

.:1j'? ' /\ "HO :> fr \1c. 1\rJti j ?'J )C>I' ,f\I;>")? -;ne7 

4. According to Dr. Petuchowski~ "the operative word here is 
' arranged' (hisdir), and not 'ordained' or 'instituted' - which -- , 

s. 

6. 

7. 

8. 

9. 

10. 

ll . 

l2. 

of course, left open the exegetical possibility of arguing that the 
prayers of the Men of the Great Assembly had been forgotten in 
the interim, and that Simeon Ha-Pakoli restored them to public 
knowledge - an exegetical possibility which, in fact , did not es -
cape the Talmud. (b. Megillah l8a). " 
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CHAPTER THREE 

The second, third and fourth blessings of the weekday '~mida~ all 

begin with the word 7> ..f'>ll.. As h d we ave note in the previous chapter, 

the second and third blessings are opening blessings of "Praise", and con-

stitute the oldest benedictions of the '~mi'dali. Th f _ e ourth blessing, the 

bl es sing for wisdom, is the first of the intermediate "Petitionary" blessings. 

As in the last chapter, we shall examine each of these blessings individ-

ually, and then together to see if there is a relationship in the fact that they 

all begin with the word 

) I ~i- :J.n1 c 

The ~eb!;uroth blessing, the second benediction of every 'amidah, is 

most often referred to as a description of "the God of Nature•r. As such, 

it deals with the "powers" of God, including His rule over the natural Laws 

of the earth. Hertz offers this general description of the Gebhuroth bless-

ing: 

"The appeal to History (referring to the ~bhoth blessing), 
the sphere of God's supreme revelation, is now reinforced 
by an appeal to Nature as displaying the power ~d good
nes 

5 
of God. From the distant past, the worshipper turns 

to the distant future, and hails God as the King who alone 
· · ht t save The God of the Past and Future is also is m1g y o • . . . . . 
the God who lovingly sustains the living 1.n ~ll. the ~1c1s-

·t d f thly existence, and Whose rnf1n1te fa1thful-
s 1 u es o ear · h d t r r 1 
ness remembers and redeems them that sleep int e us • 

esent day Gebhuroth benediction deals with 
Thematically, our pr ----

f G 
d most of which can be traced directly to 

a multitude of "powers" o o • 
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Biblical verses. Fo 
r example, ''supporting the fallen" comes from 

Psalms 14 5.14: '' f'';JltJJ;} \=>~1Jl'it f'~~J~ \.:S 1~ \'J,ol), "freeing the 

captivesir is from Psalms 146. 7: fn\ IJ\~ f'pre rf te>e1J .1e.?{ II 

'
1
p 1 1101c )'.Jitl '-;, f '~,../.1f', 

q t and the theme of resurrection is found 

in I Samuel 2. 6: '' \'if'/ \ 11ce :? 1 
)I I'll ,) 'n rJ 1 JI' rJ rl ' -:> // ~ 

Other themes found in this blessing include "healing the sick" 

11 '~In , •rbeing gracious to the living" -

and "uplifting the downtrodden" - , fl-t 'J e., r 'f\j, .,J, c. t ·~ "', . 
It appears that these various themes might be somewhat unrelated, 

but Baer explains for us that they all deal with various "powers" (gebhuroth) 

of God. 2 Hence, this prayer is called the Gebhu::~!_h benediction. . The 

relationship between God's various powers discussed in this blessing is 

3 
found in the Rabbinic sources as well. In the Jerusalem Talmud we find: 

r) p\r1) p" () f'Si ,J':) J' ,, ().f'l: p~') J 
f • ) • => ~ ,.i 1 ':) r . t r rr r f ,, n fJ • 'tJ ~ d -" '\., > ' 

1A ..fl~n?r r,.ie~-:> ~re. 

Just as the Resurrection of the Dead means life for 
the world, so too "causing rain to fall" means life 
for the world. Therefore, we mention the insert 
about rain in this blessing. 

4 
And, the Babylonian Talmud reads: ---

;r~Jrd? 1,,~1 ,.e pirled ? >''"'ll?d ':1~1 

What are Powers ? Rain that falls by God's might. 

f l ·t y knows the theme expressed in the 
As any student o 1 urg ' 

d" f n is usually the most impor
Hathimah, the final bless ing of a bene ic 10 

' ---• In this case, however, because the Gebhuro!.h 
tant theme of that benediction. 

benedi ction is one 
1 yers we are able to trace 

Of the oldest congregationa pra , 
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how, as the main theme of this prayer changed, so did the Hathimah. -----• 
Louis Ginzberg argues that the theme of resurrection, the current theme 

found in this prayer's Hathimah is a later insertion. Originally, he states, 

the theme of this prayer was that God, the Mighty One, would save Israel, 

through his mighty Power, from her enemies, 9ebhura!:, the original 

name of this prayer, was. a synonym for God and represented this om

nipotent power with which He would save Israel, 
5 

Finkelstein supports this 

opinion by arguing that the emphasis on resurrection in this prayer is 

probably due to the controversy between the Sadducees and the Pharisees; 

a period which occurred after the original formation of this prayer. 

According to Finkelstein, the mention of resurrection can only be taken as 

a confession of faith in Pharisaism as opposed to Sadduceeism. 
6 

Because 

this confession of faith bad political as well as religious significance, it 

was deemed important enough to change the Hathima_E- to it's present form: 
• 

,) ' ntJ /71 However , since resurrection was a 

theme which was tater insert ed i nto this important prayer , the preferred 

name of this prayer became Ge~~th; in order to imp ly that resurrection 

7 
is merely one of the many powers of God. 

· · · ns of this benediction are known. Two variant Palestinian vers10 

They read as follows :8 

version a: 7\~n p11cd \ 10>etJ )l'?d 'JS'IC 

J \' ?' "II p 'j I 17 /'"' II t 
on:> ? 1eJJ f•J\>-1 f 1 rrJ f' "0' ).,"' \t; ~ ,.,,,11 

I "''n )::> ,,() 
f''.J'r./71 -;>

1
n;. r f' ;J;'l~ 1 J'" ;t;):> 

;}J'I~ ?1')? o•t.lJJ1 ~ ;.p,.J:) .1 1 nr./ /.'"l 

M
. hty bringing tow the haughty, strong, 

You are ig • . 11 l'v . . . t t the tyrants , eterna ya 1 e, 
b r 1ng1ng J udgmen ° 



raising the dead, causing the wind to blow and 
the dew to fall , sustaining the living, resurrecting 
the dead, at the wink of an eye You bring forth our 
salvation. Praised are You, O Lor d , who gives 
l ife to the dead. 

1t?d ,).J'>J~ 

r, e-tJ r))A' '1 
p •J') rJ ;/ :) I (\ rJ 

version b: /' ''' ?"' n r ( "'!) I 'JC I 
f 11 

() \:) J j /'II f e ~ ;) ~ 1 1 f pl I i') I ') ;) 

'j) ;)~"llC r1)? f 1 t., f'J} ~// 
P'..J'rJ:J ·">'nrJ 

You are Mighty, and there is none like You, s tr ong, 
and ther e is none besides You, You cause the wind 
to b l ow and the rain to fall. You sustain the living 
and give life to the dead, You are mighty to save. 
Praised are You, 0 Lord, who gives life to the dead. 
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What is of major interest to us in this study is that both of these 

versions begin with the word :>.J'IC. It appears then, that in all rites, 

the Gebhuroth benedicti on was a very ear ly :),J\1~ prayer , which later 

dealt primar ily with the theme of resurrection. 

The 9edusha_!:h Ha-shem benediction, the third benediction of every 

~amidah throughout the year , speaks of the holiness of God and His holy 

name. He is the God over a holy people who praise Him daily. 

This benediction presents a number of interesting insights for our 

study, for two Babylonian as well as two Palestinian versions of this 

prayer are known. The two Babylonian versions are cited in ~der R. 

Amr am and Seder R . Sa 1adyah Gaon. Am ram's version reads: 

I 1 'J, I P111..J ,~~r 1~ 1'J '::> \,cf l:l')t1:J 

fJ1-rf e1JJ' icf 'fj1" 'J':lr1c 
1 -a :>,J\IC (ll? .1.Nc e nr' Cn1 

(n1>e1 en}>/ rr"' ,., ~P'' 
e ''r ";) \tel> 

Unto all generations they proclaimed God as King, 
for He alone is exalted and holy. Your praise, 0 
our God, shall never depart from our mouths for 



You are a great and holy King. Prai sed are You, 
0 Lord, the holy God. 9 

And, Sa1adyah 1s version is: 

~icOJ/ Q11/) r)J"i/ e.1~'j1 \"re./ el'l..p :).,S\IC.. 

:)_Na ~11? -;,\ o r' fr;J• p11 \.?~ p1 en1i1 en/) 
\ er~? J \ fo,) J:> 

You are holy and Your nam e is holy. Your title is 
holy and Your throne is holy. Holy beings praise 
You every day. Selah. Praised are You O Lord 
the holy God. 10 -- ' ' 
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All other Babylonian rituals have one or the other of these forms. 

For example , the Rambam quotes Sa1adyah 1s version while Mahzor Romah --- ---• 
follows Amr am ' s. According to Baer, the Ashkena zim follow a variant of 

Sa'adyah's version, while the Sephardim add the line. 

-;)~"'IC e.l~pl \I\~ taken from Amram ' s ve rsion a fter the words 
\ 

\' ll 
;) • 0 J of Sa1adyah 's . 

According to Finkelstein, the text cited by R. Sa 1adyah Gaon is an 

expression of mystic doctrines. He states that "the statement ' and Holy 

beings praise Thee daily,' is a declaration of faith in angeology. 1112 Even 

though Amram 1s version is not viewed mystically, both versions seem to 

imply the existence of the mystical Qedushah. The form /I ~I /I~\ is 

obviously a response to the last verse of the 9edushah, while the form 

=> .. NC has the same mystic implications found in the Qedushah.
13

, 

The best known Palestinian version of the Qedushath Ha-shem 

14 
benediction is cited for us by Schechter: 

:> ,\1c J''C I rµ~ Jc)IJ I 
<'1 /;'\ 

e1~r-=> ' q 
J)' i c 

You are holy and Your name is awesome. There is 
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' 
no God besides y p · ou. raised are You, O Lord, 
the holy God. 

Finkelstein, in commenting on this version of the Palestinian 

f2edushath Ha-shem benediction, concludes that, like the Gebhuroth 

benediction, this benediction is also a confession of faith in Pharisaic 

Judaism. He contends, however, that it was not directed against the 

Sadducees , as is the case of the ~ebh~oth benediction, but rather against 

the Christians: 

"The statement 'There is no God besides Thee, 1 

seems to leave no doubt as to that matter; and the 
emphasis on the holiness of God and the awe
inspiring character of His Name probably is in
tended to call attention to what the Pharisee regarded 
as sacrilegious in Christian teachings. 11 15 

It is interesting to note that this version of the Palestinian 

Qedushath Ha-shem is preserved for us in the present-day Rosh Hashanah - --- -- ------
liturgy. In fact, Seder R. Amram, whose normal weekday Qedushath 

')l~I 10 \, cites an expanded version of this 

Palestinian version to be said on Rosh Hashanah: --- ------
r r 11 j' :J.si1c. en[) 

r•l.'6\rt\I ,)l,lc (' ' I (va c I 

\ enr-:) \1cal c;~et-1? .J'/lc?3 '-;) ;)~c·J ~f_n:){ 
Cl~r~ \\,.J:, 'a ;)j\fc f11? :r;ri3~ e1i'J 

You are holy and Your name is awesome. There 
is no God besides You, as it is written: "The Lord 
of hosts is exalted in justice, the holy King is 
sanctified in righteousness. 11 Praised are You, 

K
. 16 

0 Lord, the holy mg. 

The 
·1 f the Siphre knew this Palestinian version as compl. er o __ 

17 
normal benediction said every day: 

Even the "Eighteen Benedictions", which the early 

Ordained in order that Israe l should pray them, 
sages 

the 
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~~ not~ begin_ to state the needs of Israel until 
er e praises of God, as it is written "The 

g reat m· ht ' , ig y, and awe-inspiring God. You 
are holy and Your name is awesome. " 

Based on this passage in the ~!:,:e_~E_~_, Baer concluded that this 

version of the ~dushath Ha-sh~ was used also on weekdays. 18 

The second Palestinian version of the Qedushath Ha-shem bene------- ---
diction known to us reads:l9 

<?lip ~IJ<U 

\ 1t i> ':, ~>\IC 
You are holy and Your name is holy. To You the 
holy ones proclaim, "~<QlY". Praised are You, 
0 Lord, the holy God. 

According to Elbogen, this second Palestinian version of the 

gedushath I:!..~:_sheIE- benediction corresponds to version 11 a" of the Pales-

tinian Gebhuroth benediction (see page 27 above). 21 

What is of obvious interest to this study is the fact that this second 

Palestinian Qedushath Ha-shem benediction begins with the word 

Thus, we can see that both the Babylonians and the Palestinians had a 

version of the 1amidah which contained a Qedushath Ha-sbem benedic tion 
-~-- --------

beginning with the word ":)S' 1 <:.. However, both also had a version of 

the benediction which began with a word other than 

The first intermediate 11 petitionary" blessing of the weekday 'am~dah 



You favor man with wisdom and teach humans 
understanding. Favor us with knowledge, under
standing, and discernment from You. Praised 
are You, 0 Lord, gracious giver of knowledge. 

\ . 
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There are many different reasons stated to justify why this "bless -

ing for wisdom" should rightfully be the first intermediate benediction. 

Although the Talmu~ states that there is no specific order to the inter

mediate benedictions, 
22 

it does state that the "blessing for wisdom" is the 

most important petition and should therefore follow directly after the 

Qedushath Ha-shem. ----
23 

In Berakhoth we read: 

Rav Ami said: Wisdom is so great that the request 
for it has been placed at the beginning of the week

day blessings. 

24 
And, in Me gi llah we find: 

And why did they see fit to say "Binah" after 
Qedushah? Because it is written: 11 And they 
;~ctifi;d the Holy One of Jacob, and the God 
of Israel they praised. 11 And c lose to it, it is 
written: "They also that err in spirit shall come 

to understanding." 

The Jerusalem Talmud a lso cites the prayer for wisdom as the first - ---
t •t• 25 intermediate pe 1 ion: 

Those who ordained this prayer ordained it 

d·ng to an "order" • Three opening bless-
accor l . p · f 
ings and three concluding blessm~s - raises o 
God - and the intermediary blessings - .~etitions 
of man - "Bestow upon us wisdom • •• 

l 
· stating a popular viewpoint of his time, 

Finally, Judah Ha evy, in 

argues that /Jlf) 
. man makes himself close 

wisdom and understanding 

should be the first petition because through 

26 
to God. 

. Palestinian version of this blessing, the first 
In the correspondipg 
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sentence is omitted leaving onl th · · 
Y e petition grouped into two parallel 

members : 
27 

~'?IC fj'J n 

(1)'? rJ\)IJ'f'./ 

Favor us, 0 our Father, with wisdom from You 
and understanding and discernment from Your ' 
Torah. Praised are You, 0 Lord, gracious giver 
of knowledge. 

Levi holds the opinion that this is the version of the prayer re

ferred to in the quote cited above from the Jerusalem Talmud~S If that is 
\ 

the Case, then it appears that the /JI n Jj)f C line of this benediction 

was developed for use solely in Babylon. 
29 

It must not escape our attention that the /JI n ';),Si I c.. bened~ction 

is the only daily intermediate petition which begins with the word ·)J'\ I a • 

There is, however, an ~ll prayer which is inserted into the :tS\ \ c 

benediction at the conclusion of the Sabbath and festivals. This 

prayer reads as follows: 

rf J q ~r .f\} \'""'~ 1'µ) ~J:Jj'n 
J\ '\Jn l' ~ e~ f J'i' 0'> ~IC '';l \i?.11 I ~ 13) ''jl.'~ 
p I • I Ir p I ,J 'ff \ rc.1 e I r? re()} ) llC I 

}J.i It'? IC. 'JC "(..J;) , tJ• .J)ee) l '(1? e i) 
'J.) f \. ) .) 0P I c) j> \' f I' c ? 'J f' ~ I ';) ~ '\ 'O \ 0:) 

r..Pfo)'f' 'f?p?"\ill J'O' G"' f'~IJr·'I / cG n \:>,J f''.Jie;J 
\ You have favored us with knowledge of Your law,_ and 

have taugh,t us to perform the statutes of Your will. 
You have made a distinction, 0 Lord our God, between 

d f between light and darkness, between holy an pro ane, h d 
d th ther nations between the sevent ay Israel a.n e o • . 

d h . ki·ng days O our Father, our King, an t e sue war • . . 
h. h a e approaching us be gm for us in 

let the days w ibc ~thh ld from a.ll sin, cleansed from 
peace Let us e wi e 

. : . d , tt hed to Your commandments. all in1qu1ty, an a. ac 

th t the appearance of this prayer in the ¥otze 1i 
Ginzberg argues a 
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~habbath service resulted in the /Jln ':) · SI' Co benediction being used 

during the daily ' amidah 3o If th· · . ----· ts is tlie case, then it is very possible 

that this prayer begins with the word 
:))'IC. simply because it was 

written as a substitute for /J'O In any case, of all the daily 

1 1 .,.,, <!. is the only one which begins thirteen interm. ediate petitions, j'.J'" ""~1 · 

with the word ;) J' I a • It must also not escape our attention that 

this benediction follows immediately after two other :)..)\Jc benedictions -

ll?d ~J' IC and C. / ~ 'i) ;) j'I I C • 

We have already seen why the /JI() ;)...l)J c benediction became 

the first of the intermediate petitions. However, we do not know why in 

Babylon it was decided that this prayer alone , of all the intermediate bless-

ings, should be reworded in the ;).,,,1<?. style. Could it be possible that it 

was worded this way because it did follow after two JJ'I t_ prayers? 

We know that in many instances authors of the liturgy would utilize 

different devices to help the people remember their prayers . For example, 

a favorite device found in many of the ~lyyuti~ was to begin every Line with 

a different letter of the alphabet, either forwards or backwards, following 

the order of the alphabet. In that way, the person had only to remember 

the word corresponding to the correct letter of the alphabet to know the 

order of each line of the prayer. 

Maybe the fact that each of these three benedictions begins with the 

word 
-;)_p 

1 
c. was the same type of device. Using the accepted _9eb_E.uroth 

h b n edictions of their time, the Babylonian leaders 
and Qedushath Ha-s em e --- -------

ember which was the first intermediate 
wanted to help the people rem 
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blessings. Therefo e th 
· r • ey rewrote this blessing following the :\ .))) a. 

style of e I~/\ -=>.>'le and 11 ?d )Jli c. 

Another form comparison can be made if we remember the dis

cussion at the end of the last chapter. There it was theorized that the 

9edushath Hayo:r_:; benedictions in the Babylonian Sabbath 'amidoth could ---
have been patterned after the 7) s. 1 C.. of the ~.J'\I ~ benediction. 

These benedictions also follow directly after the e I~ 'j) ,")J")le. 

blessing. Could it be possible that there is a relationship among all of 

these JJ)t v blessings which fo llow after the €.l ~ j) :).)\ l C blessing? 

Although there is no proof for such a contention, there are many 

facts which lead to this conclusion, First of all, the /JI() ;),..1) I~ version 

of the "blessing for wisdom" and all of the Sabbath 9~us!1ath !!_ayo~ 

benedictions which begin with the word :')J'l~ are clearly of Babylonian 

origin. Secondly, all of the se ;)j\f c benedictions follow immediately 

after the en" ;').J'I ~ benediction, which in turn, follows after the 

11?d ;)J"\ 1 e.. benediction. And, finally, these. :}J' l C benedictions, 

together with the ')I ?d 7>S~I a • the e1 ~/) 'J.l\IC , and the ,").J' l c 

benedictions of the Rosh Hashanah and Yorn Kippur 'amidoth (discussed in ----
the next two chapters) constitute the only ';)J1l~ prayers found in any 

version of the 'amidah. 

Following this logic, we might also be able to determine why the 

P
rayer was preferred over the other known 

present-day e.Hj) ;).>11C 

Qedushath Ha-shem benedictions • ...._.____ -- It stands to reason that if the fourth 

. ded into the benediction was being rewor 
:)J)/4 style, then the existing 
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. 31 version of this prayer became preferred. 

Thus, we can see that there might very well be a definite relation-

ship among all of the ;).site. benedictions discussed in the last two 

chapters . The }JI() ;') .f\lc. benediction, as well as all of the Qedushath 

Hayom benedictions which begin with ---- ';LJ)/e could have easily been 

fashioned after the ;)J)1C form of the exis ting ~ ... l\")'i)(:\ :1.J)I c and 

}l?d JJ"\J G. benedictions . Also, our present-day 

benediction was preferred because it did begin with the word 



l. 

z. 

3. 

4. 
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CHAPTER FOUR 

!_!ie Rosh Hashanah Musaph 'amidah 
------------------

The Rosh Hashanah Musa h • ·d h · __ ----- P..... ~ml a is the one exception t o the 

general form found throughout the festival and Sabbath 1amidoth. Instead 

of containing seven berakhoth, as on the Sabbath and other festivals, this 

~amidah contains nine. They are: the three opening blessings of praise, 

the three concluding benedictions of thanksgiving, the Qe~ushat~ H~yom 

benediction expanded by the addition of the Malkhuyo!_h section, and two 

extra b lessing s known as Z.i.khronoth and Shopharoth. The first prayer of 

this expanded Qedushath Hayom section is the familiar 

benediction found in every fes t ival 1amidah. l This prayer is followed by 

a special version of the ~ (' / J\P I , specifically describing the Ros_E.. 

tJashana.!: holiday, and the 'Aleynu prayer; the introduction to the Malkhuyoth 

verses. The two remaining sections of this ~amida~ each have 

prayers as their introductions. They are : 1J/ ~ ';)..J\ I c for the Zikhronoth 

section and J\' \cJ ":>J1 JC. for the ~hopha~oth section. This chapter will 

examine the relationship among the thr ee ;).n IC prayers found in this 

·~~idah, and attempt to show a relationship among these prayers and the 

prayers already discussed in the previous chapters . 

The Deve lopment of the N!E_e berakhoth. ----------
We know that the Malkhuyoth, Zikhr~ and ~hopharoth sections 

of this 'amidah are quite old, for mention of them is found both in the 

Mishnah and in the Tosephta. 
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In the Mishnah the d 
--- ' or er of berakhoth for the Rosh Hashanah ----

~amidah is li sted mentioning these sections by name:2 

The order of b~essings: One says: Abhoth, 
Gebhuroth, and Qedushath Ha-she - .-1-d 
-------- ---- m, inc u es 
M~lkhuyo_!h with it (i.e. g:~_:i~hath Ha-shem} 
and does not sound the shophar, Qedushath-
~~_yoi:; and sounds the shophar, Zikhronoth 
and sounds the ~opha;, Shopharoth and sounds 
the shophar. Then one say"S'ctl;"hodah, hodaah, 
and ~irk.1:_~0 ISoh~n~z::i. This is the opini"O"Ilof 
R . Yohanan • 

• 

The Malkhuyoth, Zikhronoth and Shopharoth sections mentioned 

here, however, were much more simplified than those found in our 

~ahzo~i~ today. They consisted simply of the ten Biblical verses re-

lating to each subject plus a Hathimah for the Shop~aroth and Zikhronoth 
• 

. 3 
sections. 

One must not have less than ten Malkhuyoth (verses}, 
ten Zikhronoth (verses), and ten Shopharoth {verses} . 
R. Y~ha~~b. Nurey says: If onesays three (verses 
from ~ach of the} three (sections of the Bible} for 
each (Malkh':.Y..oth, Zikhronoth, and Shopharoth), 
then beh;s-fulfilled his obligation. 

The 't~~b~ explains where these ten verses are from: three 

f P h t three from Writings, and a final 
from Torah, three rom rop e s' _ 

4 
verse from Torah: - -

b 
. 'th Torah and concludes with Torah. One eg1ns w1 .. 

One says those (verses} from Prophets and Writings 

in the middle. 

t d the strange form of this 'amidah with no 
The Talmud accep e ___ __. 

questions asked. 
It treated this nine-blessing 'amidah in the same way 

h the 'amidoth. 
5 

that it treated all of t e o r ---
{efl '.J ·,1 
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In fact, the only problem which th1·s 1 ami~ presented for the 

early Rabbis was where to place the M lkh h · 
~--uyot section. This problem 

is first discussed in the Mishnah when Rabbi Akiva objects to R. Yo?anan's 

order of blessings (see page 40 above) : 6 

R . Akiva said to him (R. Yohanan): If we do not 
soun~ the sh£Ehar for Malkh~yoth, then why is it 
mentioned? Rather, we should say Abhoth, 
Gebhuroth, Qedushath Ha- shem includeMalk-------- ------· ~yot1:_ with_Qedu~hat~ Rayo~, then soundthe~ 
!~~ph~!> Zikhi:_onoth and sound the shophar, 
~hoph~E_~E_h and sound the shopha! . -.-:--

R . Yotianan combined the ¥alkhuyo_!~ verses with the Q_:dushat!: 

Ha-shem benediction. Rabbi Akiva's suggestion, given at the end of the 

benediction as is the custom today. 

In the Gemara a third alternative is suggested by Rabbi Shimeon 

hen Gamliel . This alternative is that the Qedushath !:_layo~ benediction 

should be combined with the Zikhronoth section. 
7 

Where is the Qedushath Hayom to be said? It has 
been taught: R".i"bbi says , It should be said with.the 
Malkhuyoth. For just as on every other occasion 
;;-find it-fourth (in the order of blessings) so here 
too it should come fourth. Rabban Shimeon b . 
Gamlie 1 says: It should be said with the Zikhrono!_h. 
Just as we find on all other occasions (that) i t is 
said in the middle, so he;re too it should be in the 

middle. 

· matter through the codes , we find that the suggestion By t racing this 

· . . d · th M"shnah by Rabbi Akiva and supported by a or1g1nally raise 1n e _ _: ___ _ 

. G by Rabbi, to combine the Qedushath Hayom 
baraitha quoted in the emara 
--- 8 

kh 
th verses, became the accepted practice . 

benediction with the ¥~~.Y0• 
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Thus , we see that the Malkhuvr th 
--~- Verses were linked to the alr eady -

existing } l.S'10? 7>.11/c_ Qedushath Hayom b a· t' 
:J - - --- ____ ene i c ion. In order to then 

fulfill the requirement of having nine b a· t' 
ene i c ions in this 1~idah, two 

more ~erakho~h needed to be added. They were 

J' I ) ?11 for the Zikhronoth section and - ----
\rc;)t ' IJ>"1' Jlf/)J) for the Shopharoth section . .__. ____ _ 

The n i ne benedictions , then, which constituted the Rosh Hashanah 

~amidah were: the th r ee opening blessings of p r aise, the 

Qedushath Har£.1E blessing, the two blessings at the end of the Zikhrono~ 

and Shopharot h sections respectively, and the three concluding blessings 

of thanksgiving. The Malkh~Y~!h section did not contain its own berakhah, 

but, rather was inc l uded in the Q_~dusha~ Hayom benedict ion. 

Rav•s Additions t o the Musaph 1amidah of Rosh Hashanah. --- -
According to Liebreich, th i s was the version of the ~~~ Hashanah 

'amidah whi ch later became used exclusively for Musaph, and which the --- -
Amora Rav had before him when he came t o the Babylonian academy at 

Sura. 

"Rav had before him the ~~h ha- Shanah 'Amid~ of 
Musaf which consisted of rralkhuyyoth verses, w ith 
-.- a· epilogue appended to qedus hath their correspon mg .-

d 'kh onoth and shofar oth verses with 
ha - yom, an z1 r ------. . h b 
- --- . .1- gues each c losing wit a ene-thei r r espe ctive ep1 o ' 
d i cti on. 11 9 

- b · h that Rav then took this version of the It is theorized by Lie reic 

h t . 10 
to the Zi~ono~ and Shopharot s e c ions. 

'amidah and composed prologues ---
P esent- day These pro l ogues are our r 

-:)>' 1 c prayer for the ~~kh-
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ronoth section and the -- J.J)} c 
prayer for the Shopharoth section; -----

referred to in the rabbinic so urces as ../ ll 
(LJI o I /J'i , and 

Liebreich backed this th 
eory by deducing from a section of the 

Jerusalem '!:~l~ that Rav was the author of the 1~1~ ~le prayer. 

discussing 
/c...f\7f

1 />J') the Jerusalem Talmud cites an exact 

section of this prayer: 13 

We are taught in a ~~itha that the New Years 
prayers composed by Rav included: "this day, which 
marks the beginning of Your work, is a memorial 
of the first day. It is a statute for Israel, an ordinance 
of the God of Jacob, On this day it is decreed which 
states are destined for the sword and which for peace, 
which for famine and which for plenty. On this day 
every creature stands in judgment and is recorded for 
life or for death. 1114 

In 

Then Liebreich made a comparative study of the style and form of 

the ))I'> :'>.l'llc! and the ..J\ 1 \dj :>j\l<l. benedictions. Both, he states, 

contain lofty diction and were composed in the style of biblical poetry, 

utilizing the characteristic of parallelism. Furthermore, both derive 

their main theme from the Torah verses of their respective sections, and 

both incorporate the use of Ta!_IE_:i_?ic and ~~ashic concepts into this 

theme. 15 Liebreich thus concluded that Rav composed both of these prayers. 

Furthermore, he theorized that Rav patterned these two prayers after the 

Qedushath Hayom benediction which was already linked 

16 
to the ~~hu.Y_?_!!; verses. 

Liebreich's theory rests on the premise that the liturgical status 

Z
.kh th and Shopha;oth sections is equal to that of the Qedu~hath 

of the i rono --------------
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Hayom. ----- He bases th' 
l s premise on the dual character 

of Rosh Hashanah as 

11').J .L ~ pi r ~ - - -----
' and -:> o I )J'i f 1 17 

I from the biblical verse: 

Speak to the children of Israe l and say: On the 
seventh month, the first day of that month 
shall have a me · 1 d • you 

. mor1a ay of complete rest with 
the sounding of the shofar and a holy assemb ly. 

"A liturgical status was thus accorded to zikh 
ro~~h and !ho_!aroth equal to that of qeduShath 
h.~yo~. It follows , therefore, that th~th~-ee 
ht~rg1cat equals should follow the same pattern. 
;his.' however, was not the case in the New Year 
_Am1dah of M~ before Rav's time. The zikh
E_~h and ~hofaroth lacked one vitat elemen~ 
characteris t ic of qedushath ha~yom.1118 --- ------
The vital element tacking in these two sections to which Liebreich 

is a llud ing was a prayer of affirmation beginning with the word ;)J\ le • 

11Pure ly l iturgical considerat ions motivated Rav 
in the composition of these prologues . He was not 
concerned with ::2_alkhuyyoth, which had no in
dependent benediction in the 'Amidah. His concern 
was with zikhr~~ and shofarotE:-the two dis
tinctive e lements of the Rosh Ha- Shannah liturgy, 
distinctive in the sense tha~ach oTtheS-e not 
only had i ts own miscellany of scriptural verses, 
but, what is more, its independent prayer of 
supplication, or epilogue, closing with its own 
benediction. As he viewed the zikhronoth and 
shofaroth verses w i th their corresponding epi 
loglie~d compared them with qe~ushath ~a:z.~, 
he realized that the former lacked prayers of 
affirmation commencing with ':>J)Jc. • In or der, 
therefore to confer upon zikhronoth and shofaroth 

J -----~ -----~ 
equal lit urgical status with ~=~~ha!_h ~~yo~ he 
conceived the idea of composing two prologues, 
one to zikhronoth, and the other to shofaroth, each 

9 to be a prayer of affirmation beginning with ~J"\/~. 111 

That the ')Jf ~ ":>J)jC and the .J"\ ' \ c'j )JlfO prayers wer e com 

posed at the same time and by the same author seems to be quite evident. 

In fact , some scholars believe that Rav a lso composed the 
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which acts as the l pro ogue to the ~alkhu'i.oth secti·on. 20 _ Liebreich, how-

ever, agrees with Heinemann who t t s a es that the " 

which was aLready old and hallowed when 

21 
composed." 

0' C 7f is a prayer 

To summarize Liebre1' ch' s l cone usions, it is clear that he believes 

that both the })II.. ';)_;)/ c and the • r JJ JI \(' :IJ\IC prayers were composed 

by the Amora Rav at about the same time, and that he patterned these 

prayers after the )J)J c. style of the j.J'')ll~ .)J\/C Qedushath Hayom 

benediction. 

In relation to this study, Liebreich's conclusions present some 

very interesting concepts. First, he was the one who ass urned the exis-

tence of an 1U'il C category of prayers. This category, he described, 

as prayers of affirmation beginning with the word A prayer of 

affirmation is a prayer 11 in which the worshipper addresses God, affirming 

22 
his belief in the validity of the ideas expressed therein." 

Second, Liebreich 1 s conclusions support the contention that the 

authors of prayers would sometimes formulate these prayers based on the 

form of a lready existing prayers. 

Finally, Liebreich shows that one such existing prayer which was 

used as a pattern for later prayers was the 1jS1)()~ :\Jl l t. Qed ushath 

Hayom benediction. It is only a short step from L iebreich
1

s theory to 

- - s of the Sabbath 1 amidoth were 
postulate that the Qedush~h ~.X~ prayer -----
likewise based on the form of the ~J\)I')~ 

;) .)'\ I c. benediction. Although 

d
. t connection between the prologues of the Rosh 

this would not show a irec 
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Hashanah Zikhronoth and Shopha th . 
----- ----- ro_ sections and th Q d h e ~-=-at~ Hayom 

benedictions of the Sabbath 'amidoth · t d 
-----, t oes show a definite similarity. 

All of these prayers were patterned afte th · t· 
r e ex1s mg ijJ~) () ~ 7J .. nJC. 

g:dushath Hayox:: benediction, and all begin with the word 
•)J\IC. because 

of the .JJ\IC at the beginning of IJ..l\ )f)~ :lJ\IC • 

It is clear that of all the ·~.i'\IO prayers so far discussed, the 

most direct relationship can be drawn between the ).)I'-. ~I e. and the 

'JJ) I c prayers. Both were composed by the same author to 

be used for the same purpose, Perhaps it is only a coincidence that these 

two prayers both begin with the word :lJ\IC. • Or, perhaps the use of 

this word was a favorite style of Rav and had nothing to do with the fact 

that the already existing Qedushath Hayom benediction also began with ------ ---
If, however, Liebreich 1 s contention is valid, then a definite 

relationship can be established among a ll of the JJ)JC prayers so far 

discussed. I will return to an in- depth discussion of this matter after a 

look at the remaining :).J)l a prayers . 



1. 

z. 

3. 

4. 

5. 

6. 

7. 

8. 

9. 

10. 

ll. 

12. . 
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FOOTNOTES -- ~HAFTER FOUR 

See above, Chapter T wo, p . l 7f. 

~ishnah ~ Hashc:_~h 4:5. 

Ibi_? .. 4:6. 

~ep_!tta ~osh Hashanah 2 ---- :2, Lieberman ed., Vol , II, 31 p . 7. 

B. Berakhoth 29a ----- . 
Mishnah ~osh H~shanah 4 :S, 

B . Rosh Hashanah 32a 
~-- . 

Maimonid_es, ~ishnah Torah, Hilkhoth Sh~har, 3:7. 
SeEhe! ~~voth gadol, Positive Commandm~;ts, #42 
Tur and Shulhan 1~rukh., Qrah Hayyim, 592:1. • . -;- .----
Le~n J. Liebreich, "Aspects of the New Year Liturgy", in Hebrew 
Um~ Co~e An~~!_, Vol. XXXIV, Cincinnati, 1963, pp. 159-160: 

Ibi_2 •• p . 154. 

Y. Rosh ~anah 1:3, Krotosbin ed., p . 57a, 
Pes~E_a deRabh Kahana, Buber ed., New York, 1949, p. 150a. 
Wa-Yiqra Rabbah 29:1, Raam ed., Vol. II, Jerusalem, 1970, 

p. 42a. 

Y. 'Abhodah Zarah 1:2, Kr otoshin ed., p. 39c. 

13. Y. Rosh Hashanah 1:3, Krotoshin ed. , p . 57a. 

14 . Note: Heinemann offers another possible meaning of the phrase 
11 ~1 '?~ /c..f\1''/V" . 11 According to Heinemann, 

11 
/c../lr'•).1'1 11 

could refer to all three sections: Malkhuyoth, Zikhr~t_!_l and 
Shopharoth, which the Rav had before hirn, and not. specifically to 
the---,.:>/~ -:lJ)IC. benediction, See: Joseph Heinemann, Prayer 

in the Period of the Tanna'im ~~ t~~ ~~.E~'im, (Hebrew), 
Je;;i°sa.lem,- Magnes p;eSs";-1964, P· 174. 

15, Leon J' Liebreich , ~E· ~' P· 163 and 167. 

16. Ibid, , p. 159. 

17. Leviticus 23:24. 
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18. Leon J . Liebreich, op. cit, , p . 160 , 

19. Ibid., p. 161, 

20 . Isrnar Elbogen, 12,~ Jutd~~~he Go~sdi~nst ~ ~..! geschicht
lichen 12:~icklung, Leipzig, 1913, p. 133 . 

21. Joseph Heinemann, rrprayers of Be~h Mid~!!_ Origin11 , in :!~rnal 
of S~itic Studies, Vol. 5, Manchester University Press , 1960, 
p . 27 8 . 
Also see: Leon J. L iebreich, op. cit., p. 168. 

22. Ibid., p . 160. 
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CHAPTER FIVE 

Of the five remaining 0j\1e prayers, three of them are found 

only in the !~:!1 Kippur liturgy. 

p~rif '~) follows the 

The most common of these, ({'), / • ;).))IC. 

1jJ/e1c. and proceeds the /c~ () \ o con-

fessionals in every ~::1 Ki~pur service with the exception of Ne•nah. l 

The remaining two ~~IE Kippur J..l'lf c prayers which are found ex-

elusively in the _!'fe ' ilah service also follow the ~tie It prayer -

;)J\iC.. and J\\~'?~ :U\IC • Not only are all th:ree 

of these prayers found in the liturgy after the 0,J e /C. confessional, 

but like the rest of the 7)..)'\I ~ prayers thus far discussed, all three of 

these )J'Jc prayers are contained within an ~ami~c:.1:.: This chapter 

will examine these three !~ Kip~ :U11c.. prayers and discuss this as 

well as other similarities among these prayers and the :'>.J'i( c prayers 

thus far discuss ed. Then, at the end of this chapter, the two Jc/:) i)J' IC. 

prayers; the final prayers to be considered in this study, will be discussed, 

The Influence of 

The Talmud cites the prayer p\,-( ">~ 1 {~I 1 .JJI iC in connec-

tion with Rav: 2 

'-\) ~1· ~J"IJC '),J/C.. '1c,J 
p\1~ 

What should he say (for the confessional}? Rabb 
. t II said: 11y0 u know the secrets of eterm y. 

Therefore, it is often referred to as the confessional of Rav. How-

th t th· does not necessarily mean ever, Abrahams is quick to point out a is 
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that Rav was the author of the OS.t I ~j)/C prayer. Rather , he argues , 

h l
. 3 

this prayer was an alte at· f f 
rn ive orm o confessional before the fixing of 

t e iturgy. 

The two Ne 1ilah 
P•Oe.1<J ~ 'l,' f''!J 
~ 11 

JJ)I<:.. paragraph. 

0..nt c 

and :}J) IC take the place of the 
Both 

of these prayers are composites of various confessional prayers found in 

the Talmud. The port ion of the 

which begins 1'c ,)fl/ is attributed to the third century 

Babylonian Amora, Samuel. 
4 

Maimonides leaves out the / .f'11j :) .. Mc, 

portion of this prayer and begins with the 'J /c, ',) J\I version attributed 

to Samuel. 
5 

The Yeminite and Sephardic rituals follow Maimonides ' 

version, while the Ashkenazik and Italian rites begin with 

6 
as is stated by Amram. 

What is of definite interest t o us i n this study is the fact that not 

only i s the usage of these prayer s similar to the previously discussed 

;J-1> Jc, benedictions (i.e. a ll are found in various 1 amidot~) • but that 

l ike the :)j\ 1 c.. prayers of the previous chapters , these prayers can also 

in some way be connected with the familiar ijJ\)()? -;).>He. Qedushath 

!3-ayom benediction. 

According to the !al~ud, Rabbah began the Ne ' ilah service with 

' " d h concluded it with the •J~ I ...:, • an e j' ti ";JN version of the 

;'}.]) /(!, prayer. 7 

/c ?J ~ ';') I rJ f 
';) iJ ? P"r.> J 

_J\ lnJ 
jJ\ )()~ 
.1 1n ?et 

J? 

,)J"\(C? 

tj' In :)J-1 



Ulla b . Rab came down (to the reader's desk) 
before Raba. He began (the Ne ' i lah} with 
"You have chosen us 11

, and c-;~uded with 
"What are we, what is our life?" , and he 
praised him. 
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It should not escape our attention that not only is this the single 

mention of the ;'}..f'tj e. prayer in the Talmud, but that it is also 

linked to the }JI~ ~ IC prayer of Ne 1ilah. 

p I 't e j ;; r:;i i I /J\ ~ ~) c f 

~ .. MC fo llows 

directly after which, as we have already 

shown, fo ltows the ~ t.i e le, confessional. It is not difficult for one to 

see the similarities between these two l)..J'I c prayers ; both as con-

fessionals, and in placement in the service (after the ~t-le I c ) with the 

J ~ J (~ 11 ;'>,J\JC benediction. 

Furthermore , we must not overlook the fact that like the ;)J'I I e 

prayers of the Rosh Hashanah Musaph ' amidah (Cbapter Four above), the --- -- ---- --- ' 

~ } 1 :}.J'\Jc prayer is a lso attributed to Rav. 
8 

If the former prayers 

were patterned after the ~J'\)()~ -:)...>\ IC. benediction, as was theorized by 

Liebreich (see above, page 42f) , then it would not be difficult to theorize 

that the 1J\)f)? ":'>.11/c prayer may have also influenced the formation of 

the p\;10 '~1 ('~J' J..n t c: benediction. 

In essence , of all the v) IC prayers thus far discussed, the most 

difficult link t o prove i s the connection between the three ~Kipp~ 

t T tl Of thes e ;).JI IC prayers are 
prayers and the res • rue. a 

· · ·d h b · but there are a far greater number of 
found w1th 1n the 1am1 a ru r1c, 

non-

- - --
f nd also contained with in this rubric . prayers ou 

b shown between the 
true that a possible connection can e 

It is also 
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Qedushath Haxot.!!_benediction and all of the rest of our 
;}_flf(.. prayers 

thus far discussed. However, one can also show how these twelve ,)J\1c... 

prayers came into usage in a manner independent of the 

For example, our link between the three Yom Kippur 
~--

;).11JC?. prayers 

and the ·lJ\(~ benediction is that both the 

P\r( paragraph and the )..)1 ~ :)JlJ c... and ;)S\ le prayers of 

Sosh ~~~!::are all attributed to Rav. Who is to say that even if Rav 

did pattern the two Rosh Hashanah prayers after jJ-"'\(\°?' ~.i\IC (see 

above , page 43f), he did the same with p\/t I'-.) ~1 1 ,)J\IC ? Maybe 

(1..r' '.}j\I C was the only version of this prayer known to 

Rav. Or , just as possible, perhaps Rav simply liked to be direct in his 

prayers and begin them by talking directly to God - " :}./\/ C.. II • 9 '~ J I ,l.J\\C. 

rOo" I J.i ') may have been an already existing prayer which Rav had come 

across in his travels and adopted for usage because it did begin with ;)J'IC. 

The re is, though, one further reason for continuing to consider 

all of the similarities among the above :)J\I c.. prayers . Although Lieb-

reich was the only scholar who "observed the specific nature of this 

genre of prayers", lO Ze 'ev Jawitz does list together the thirteen 

prayers thus far discussed. ll Although Jawitz was only concerned with 

the fact that all of these prayers began with 
,1J\IC.. , maybe by Listing 

th · the similarities. This , of 
them together, he was alluding to eir o r 

·a t • n of the two prayers not yet discussed, 
course, brings us to consl' era io 

. t . luded in the list provided by Jawitz . 
and which are no inc 
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with 

There are two benedictions found in the standard liturgy which begin 

/c I ;i ~JI le . The first of these, '''?J le I e ~ ( ,. , ~ O,J\f<, 

ends with the ha_thimah: ~ ' '1'\ . i 
1 

I C" (' l~lt .J\jC. e~frJ r,:\ ' " ...... 1 c.. (11 ~. The 

second /'ta ,)J\lt. benediction begins ~·=>\t6 !-:. 1(1:'1 ilJ'fL, and has 

no~~thi.::.:_~h. ~ '"Vo'i\ f<. 1-:\ \11\kdirecttyfottowsthe ~re ~r <c.1-;-, .v.,tc... 

/c. )~j prayer, which, in turn, follows the 11.Jt_ and 

Birkhoth Hashahar . ---·- - ----• 

Pe ('1~ of the 

When I first began researching and writing this work, I questioned 

whether or not these two /ci"~ ~.J'K. benedictions should be included within the 

confines of this study, The reason for my questioning was that not unti l fairly 

late in the history of the e volution of our current liturgy did the Birkhoth Hash------- -·--
ahar section become part of the daily congregational worship service. Before 

thattime, this section, as well as the selection of Preliminary Psalms which 

follow, were said silently in individual worship before the beginning of the pub-

lie prayer service. As such, neither of these two sections is c lassified as part 

of the obligatory prayer service. My question was whether I should omit these 

two prayers for the same reason that Piyyutim, which begin with ~.>\IC. have been ------
•t d l2 om1 te • 

Other factors also added to my doubts about including these two benedic

tions. First of all, these are the only two ;) .. Ne. prayers of our group which are not 

found in the rubric of the :_a._mida!!_. Second, these are the only two •u\/C!. prayers 

d "th th 11.J':)f't~ .)J\lc Qedushath Ha,yom 
which cannot ins ome way be connecte w1 e J - ------ -----

th nlytwo .)J'lc prayers not contained in the list 
prayer. Finally, these are e o · 

given by Jawitz. 
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It appears, then, that if I were t 't th 
o om1 ese two =l,.J'lf ~ prayers 

from this study, the evidence th f 
us ar would strongly suggest a close re-

lationship among the remaining thirteen ;) I" 
',.>) \..: benedictions (i.e. all part 

of the ' amidah rubric, all connected to jJ\)f)? -:)J)JC, and all contained in 

the list provided by Jawitz) . Furthermore , it can be easily argued that 

these two {c1;) ·°U'IG benedictions should not be included in this study be

cause they are not part of the obligatory prayer service. 

It is evident, however, that like the previously discussed ;)J) IC.. 

prayers , both of these /er:> ,)J1Jc benedictions are also products of the 

Rabbinic period. Furthermore , the liturgical composition of a prayer has 

absolutely nothing to do with the later halakhic ruling about whether or not 

a prayer should be obligatory. Therefore, these two /c.I i) ;)j'l/C:.. benedictions 

must be included in this study and considered as important as any of the 

previous ly discussed ;)..l}C prayers. 

The /0)~ /<'fa_ 1~ /c/,) ';}J\/C. benediction is described in the 

13 
Yalquth as a eulogy spoken by the heavenly hosts. Supposedly, God is 

ready to destroy the whole world because the people of the earth are in

dulging in their own pleasures while the sanctuary is destroyed. When, 

1 
· the Shma' the angels respond with /cJ 'J :ls\j<;... 

however, Israel proc aims _ • 

\'I s pleased God and He decided not to 
/c.)~ /o\e '>o. These two prayer • 

destroy the world. 
14 

The j'> \1c '~ ftn -:µoft; henediction is primarily a compilation of 

. . th themes introduced in the f('(J l))\c!.. 
biblical verses, ernbe Uishing upon e 

. . 15 If we accept the theory proposed by the 
benediction. 
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Yalquth that /f):J ~\e 1-{ (cl"J JJ)/e was uttered by the angels, then 

this prayer could be seen as mans' reiteration of these same themes. 

It is interesting to note that the content of the /o/ I) :).J)IC.. 

/,l?J /ore. '°closely resembles the ('J~jl el"~7> ei~ ii of the morning 

Shaharith service. Both are viewed as doxologies uttered by the "heaven-

ly hosts". Furthermore, both these prayers are found in c lose proximity 

to the ~fe - f~ Y~J /c \e ~-( /c J) ';).)'IC... directly follows the ~ ~ of 

the Bir~hotE Has~!' whil e the Shaha.:_ith 
• • 

the two Berakhoth before the rrJ t.. ' and is considered to be part of the 

rubric. 

It should also not escape our attention that the 

doxology is also part of the Qed_:ishah found in the repetition of every morn

ing, afternoon and Musaph 1amida_!i. and that in the Musaph geaushah, this 

line is again in c lose proximity to the 't'>.1-8 • Perhaps, then, at one t i me 

the '" \e ~"( /cf 7J :>..rit<?.. benediction was a substitute for 

this standard line making it, too, part of the 'amidab rubric. 

All of the ,b")IC prayer s have now been discussed. It is now time 

· t · d pth study of the similarities and differences to turn our attention o an in- e 

d motifs of these benedictions. That study is the subject 
in style, usage an 

matter of the following chapter. 
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FOOTNOTES - CHAPTER FIVE 

Note that there is no 
vice as well . 

B. Yoma 87b. -----

{c G n \.{ conies sional in the Ne 'ilah s er -----

~:r~el ~brahams, ~ C~.::ieant_?_:i ~ the Authorized Da!!r Prayer
_2_, ew York, Her mon Press, 1966, p. 201. - -

4. B . Yo~~, 87b. 

s. 

6. 

7 . 

8. 

9. 

10. 

ll. 

Maimonides, Mishnah Torah . v l l N o . , ew York, Shulsinger Bros ., page 78a. ------ --. -

~~ Ra~h Amr~ Hashalem, Goldschmidt ed .• Jerusalem, 1971, 
p. 170. -----

B . Yoma 87b. 

Even if Abrahams (op. cit. ) is correct in that Rav is not the author 
Of p\/ ~ 1 ~ J n 11 ;")..J'\I~ , thi s prayer is still cited in his name, 

This matter will be discussed in greater detail in Chapter Six. 
l 

See Chapter On~, page 5 above. 

See Chapter One, page 5 above. A lso, Ze ' ev Jawitz, 
_ _..."'"'/\J.J)?\} , Berlin, 1910, pp. 13-14. 

11~"1 
-- I 

12. ,)J\ IC:. was a natural word with which. to begin the 11 le. 11 line 

13. 

14 . 

LS. 

of those Piyyutim written as forward a lphabetical acrostics. 
S ince Pirr_~tim are not considered to be obligatory in nature, they 
were not included in this study. 

The Midrash Yalquth (Numbers #836) quotes the /ci"J ~J\/C. as a 
eulogy spoken by the heavenly hosts . This prayer is also found in 
the Jerusalem Talmud (Berakhoth 9. 3), but is not cited in the 
I ---- - ----

Krotoshin edition. 

Ibid. 

See: Jeremiah 14:22, Isaiah 44:6, ll:l2, Il Kings 19: 15. 
Also: the phrase p\,...le?e !_J 1 ?le i s found in Mishna~ ~~t;!,i 
5. 23 and b. Sotah 49b. 
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CHAPTER SIX 

~ty~~-~~~ge and Motifs --·--·-·---

The m ost obvious st l" t " · . y is ic s1m1larity common to all fifteen of our 

prayers is that they all begin with the s ame word; 1JJ) / c. • 

In fact, it was this similarity which prompted Jawitz 

our fifteen prayers together. 1 

to list thirteen of 

It is not difficult to understand why the second- person-singular 

pronoun - •).J\iC - became a common word in Jewish Liturgy. The 

Jews have always viewed prayer as a means of direct commllnication with 

God. Therefore, they chose to word some of their prayers in such a way 

as to reflec t this direct approach. 11 You, (0 Lord), are . . • 11
, or 11 You, 

(0 Lord), have ••• 11 , are much more di rect than prayers which are 

written in the third person. 

However, aside from the fact that all of these prayers begin with 

;'}J') C , they have no other stylistic similarities in common. If we were 

to list the second word of each prayer, for example, we would find that 

three of them are adjectives describing God: ') J ~d,~Ji/) 1 ~1ltc..;ten 

are action verbs: n j f1 J\)f'I? Jl€1~ .n)3' I /)'I 0..l'J I ' lj ' I, 

)l' r dJ ,))I'>'~,. , j-MJ' J~\~;>;i ; and two have the pronoun /c I;) . 

A Ls o, there is no set length either to the sentences within the prayers 

or to the prayers themselves. The shortest prayer is the enj\ ,1.flf (! , 

which contains fourteen words (including the !::_Iat~im~) . 
' 

er is difficult to determine because some of our prayers 

different paragraphs before reaching a..!!~~· Z 
• 

The longest pray-

continue with many 
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The nature of the Hathi~h themselves , 
• likewise varies greatly 

among our fifteen prayers One of th · e prayers, 

inserted within another •J.J\ I C prayer , 01' IC. , and, therefore, 

shares the same Hathimah: I 
~ ;"J_j\ { c t I)?. --·--• 

Only three of our prayers have a lfathimah which reiterates the second 
• 

word of the praye r, Q11'f''0 \1c.0 ';) ,) j"\ f c. 

-'" "31 ;) I J , n 

, and 

;}J'IC.. ( 1 )? for the 

I 
~ ;}_i'\fc. pnr for the 

-1.J'\I c 

Two of our prayers have Hathimoth which deal with themes ex-
• 

pressed later within the prayers: 

for 

for the 

3 
;)...{'\IC , and 

/clJ :>.n1c. • The two Sabbath g~~~ ~rot!! :l .. .S\I'- prayers 

both lead i nto a Hathimah which sanctifies the Sabbath; 
• 

eif>r-1 • The I.JI ' ::l.s\1a prayer , recited during the 

¥ usaph 1amidah of Shabbath Ro!_!>. Hodes!; has an expanded version of this 
• 

Hathimah whi ch inc Ludes the New Month: ----, 
~r1e ' f • Our familiar ~J\ ){)? ~Jll~ Qedtish~~ Hay-

om benediction has different Hathimoth for different holy days. On Pesa~ 
# -



page 59 

The Hathimah for the -.--- - J'i'\~j JJ)/ e prayer of Rosh Hashanah concl udes ---- - -
the .§.!;0P~_:oth section of the Musaph 'amidah, and therefore it deals with 

,-- --- --- , 
the subject matter of Shopharoth: -------

1rJo. 
Finally, we should note that none of the Yem Kippur --- ---

prayers contain Hathimoth when their respective 'amidoth are 
~-------- --------

said silently, but all three are followed by the same !;fathim~ as the 

• 
:)J\IC for Yam Kippur when their 'amidoth are repeated. 4 -- --- ----

To summarize, then, the only real stylistic similarity common to 

all fifteen prayers in this study is the fact that they all begin with the word 

JJ'l 1 C. • Although upon first glance this similarity appears to be sig-

nificant, we must remember that many other prayers which do not begin 

with :)..;\ iC?> are still written in the same direct style implied by this 

word. 

psage. 

It has been shown throughout this paper that thirteen of our fifteen 

prayer s are found within the rubric of the 'ami_~ah . Thi s, by 

itself, might seem to be a significant similarity until we stop to examine 

the 'amidah, First of all, it should be noted that the '~.!:!!.dah rubric is 

very abundant in prayers. Secondly, this is the rubric of the service which 

f h d In contrast to this, the d . to the special nature o t e ay. changes accor ing 

5 
th same for all days. Furthermore, oNe.. rubric remains relatively e 

las t chapter, there are more prayers within the as was pointed out in the 

'amidah rubric which do not begin with ---
with 

6 
J..f\I C • 

4.JiJc than there are that begin 
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There is, though, one other point of usage which should be iden

tified. Of our fifteen ;_} I 
'..f\ c prayers, only four of them are said every 

day of the year: )l'?d ;}.f\JC '~n'j\ ;">J\JC and the two /c.1:) ;).J' IC.. prayers. 

Of the remaining eleven, nine are said on holidays, one 1·s 'd sa1 onlo/ .;!viot-

~= Sha~ba.,!, and one is said only during regular daily services (i.e. when 

there is no holiday) . This means that two-thirds (ten our of fifteen) of our 

;) ..n1 e prayers were composed for only special occasions. 

Motifs. 

In theorizing the existence of a category of prayers beginning with 

, Professor Liebreich stated that this category consists of 

7 
" prayers of affirmation" which, taken together, "add up to a creed." 

It should be noted, though, that not only did Professor Liebreich never 

offer a complete list of these -;}J,IC.. prayers, but he also never elaborated 

on this creed. Probably, this is due to the many difficulties which arise 

when one tries to verify his statement. Nevertheless, this section will 

investigate the motifs of each of these prayers to see if they do, in fact, 

add up to a creed. 

The first problem encountered in this task is to determine exactly 

what is the main theme of each prayer. The reason that this is a problem 

is because sometimes, due to the changing nature of our liturgy, later in-

serted themes have replaced or overshadowed the original theme of a 

prayer. S h · the case with the Gebhuroth benediction. Originally, this 
UC 15 ----

prayer dealt primarily with the omnipotent powers of God. 
However, due 

h s dd es and the Pharisees , 
to the political controversy between t e a uce 
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resurrection became a major theme within this prayer . This blessing, 

though, still retained the name ~_!>~~~~· and res urrection can be viewed 

as one of the many 11powers 11 of God. 8 

In the case of other prayers , such as the gedushath Ha-shem, it is 

relatively easy to determine the major theme. e I Zj1 -:)J'\I C is simply a 

prayer o~ praise describing the holiness of God and His ho ly name . 

Still other prayers, though, contain two or more major themes. 

The fo llowing chart, prepared by Dr. Petuchowski, lists the major 

themes high Li ghted in each of our 

attah hu 1ad shello nibhra ----------
Eternity of God , 
World-to-Come , 
Holiness of God, 
Israel's kiddush hashem. ----------

attah hu adonai e lohenu 
--------~~---

Eternity of God, 
Creation, 
Uniqueness of God, 
Messianic Redemption. 

God 1 s omnipotence, 
God •s control of Nature, 
Salvation ( = Redemption) , 
Resurrection. 

attah qadosh ------
Holiness of God. 

-~ .. NC;. prayers: 

attah honen 
• 

God, the Giver of knowledge. 

attah honantanu ----------• 

Revelation, 
Election of Israel, 
Sabbath and festivals . 

attah qiddashta 

Creation, 
Sabbath. 

attah yazarta 

Creation, 
Election of Israe l, 
Sabbath, 
New Moon, 
Sacrificial Cutt, 
Atonement, 
Exile because of sins , 
Messianic Redemption. 



attah ehad ----• 

Uniqueness of God, 
Uniqueness of Israel, 
Sabbath, 

Messianic Redemption 
(indicated by opening words, 
based on Zech. 14:9, and by 
concluding words that all men 
will recognize God), 

Kiddush hashem --------..:. 
attah nigletha -------

Revelation, 
Messianic Redemption. 

attah yode ' a 

God's knowledge. 

attah bhehartanu 
• 
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Election of Israel , 
Holiness through mizwoth 

(= Revelation).--.--

attah zokher ---- -
Creation, 
Judgment, 
Covenant. 

attah nothen ----
Repentance, 
Divine Forgiveness. 

.attah hibhdalta 

Repentance, 
Divine Forgiveness . 

It is a t this point, though, where the real problem arises concern-

ing Liebreich 1 s stat ement about 11 a creed''. One of the reasons that Judaism 

has been able to survive for over 5, 000 years is the fact that throughout 

history, Judaism has always attempted to maintain some semblance of 

flexibility. Furthermore, one method that Judaism has utilized in its 

attempt to remain flexibile is to never adopt a universal Jewish creed. 

Although numberous attempts have been made at forming such a creed, 

these attempts have never met with complete Jewish acceptance. Accord-

ing to Dr. Emil G. Hirsch: 

"In the same sense as Christianity or Islam, Judaism 
can not be credited with the possession of Articles of 
Faith. Many attempts have indeed been made at sys
tematizing and reducing to a fixed phraseology and 
sequence the contents of the Jewis~ religion. But these 
have always lacked the one essential element: author
itative sanction on the part of a supreme ecclesiastical 
body. And for this reason they have not been recog-
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nized as final or rega d d 
binding force. 119 r e as of universally 

Nevertheless , from Tal~~ times to the present day, Jews have 

never ceased in their ff e orts to develop a simple, yet concise, Jewish 

. 10 
creed. Maimonides viewed this creed in terms of his "thirteen articles 

of faithn. Solomon Schechter, on the other hand , saw this creed simply 

as the acceptance of faith and hope . 11 

Wit9. a ll of the different attempts that have been made to develop 

a Jewish c reed, we must not over l ook the possibility that perhaps Lieb

reich was correct in attempting to find this long sought after c reed in the 

field of liturgy. The prayerbook is universally accepted as part of our 

Jewish heritage . Also , it can be safely assumed that at one till\~ in his 

life, every Jew has prayed. Perhaps the only real place to find this Jew -

i sh creed is in the prayerbook. 

Liebreich was correct when he hypothesized that the :U'\IC prayer s 

do form a creed. When these prayers are combined, they assert that God 

is a ll-powerful .( /l ~d :-> .• Mc), hol y.( e.J~/) 7'.S\fc) , all-knowing( ~~I ' 'J.J)JC. 

and ) :)id ilA IC.) , and the eternal King ( fqi) ~J'l~) . Furthermore, there 

is only One God { ~()/C.. :J.J'\fC ) who, among other things, is the s ource of 

a ll know ledge , wisdom and understanding ( /J'O ~..s'\/G and lj.J"jjln :\J\f~). 

We a l so l earn from these prayers that God separated Israe l from 

among the other nations and made her His chosen people ( IJJ\)f)~ ;)J'll ~ , 

j\ ).3' ;)J\ I c , 12 ~f) IC ~j\\C. , and JI )~(\~ :'>> \ c ). One method by 

which He did this was to reveal Himself to her at Mount Sinai ( 

.J' Ir dj ) . Because of this special status. however . Israel is expected to 
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observe certain holidays . Th S bb h 
e a at is to be a holy day of rest ( •)J>1c. 

_l\ <2~ j) and ~()le O.f\ le.} . R h 
-~ Ji~~!: is the Day of Judgment 

').)IL, 
""";)J\>O ) , on which we should never lose hope, no matter how 

\. 

bad the situation, for eternal redemption ( J' 1 \Jj ~J'l~ ). 
13 And, 

,Yam ~PP.;1.! is a day of atonement on which we should repent our sins 

However, the Jews have sinned and made God angry. Therefore, 

the Temple was destroyed and the Jews were exiled from their land 

.. 1'}3• :>11 / C. ). With continued repentance, though, and if the Jews 

change their sinful ways, there is always the hope that God may return 

the Jews to their land and rebuild the Temple in Jerusalem, 

The problem which I see with Liebreich 's hypothesis about a creed 

is that I do not think that these fifteen ::>J\IC prayers are unique in the 

creed they form . In other words, it is my contention that a lmost any 

group of prayers chosen at random from the liturgy would form the same 

type of cr.eed. Fur thermore , it is even possible to find a common featur e, 

such as beginning with the word ':>..r./O , in a ll of these prayers. 

To illustrate this point, I have randomly chosen ten prayers, all of 

h the letter 11n11
1 

or a word derived from the letter 11€11 

which begin wit ~ 

(. ....,., ., n~e..' is from the word (),J~ ). The following table lists these 
l . e. >J'-:f" I f 

prayers are their major themes: 

__ _f _ _.:, \:...;:;.e____._f,~-

peace 
Giver of Torah 
Benevolent God 

Repentance 
Torah 
sacrifice 



.e._1\e ---
peace 

Hear our prayers 
Mercy 

Peace 
Israel ' s guardian 

Praise God's name 
Miracles of God 

The themes found in our fifteen 

_( nt-i e.) 
" 
Revelation 
Sabbath 
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Davidic Dynasty 
Messianic redemption 

Monotheism 
Guardian of Israel 
Unity of God's name 

God is King 
God is Benevolent 
God is just 

7}.Ji/C., prayers are not unique to 

these prayers alone. Rather. they are themes which are repeated over 

and over again throughout the liturgy. For that reason, the fact that, when 

combined, these prayers do form a creed, is not enough to justify Lieb-

reich 's contention that these prayers form a separate category of prayers. 



1. 

2. 

3. 

4. 

5. 

6. 

7. 

8. 

9. 

10. 

11. 

12. 

13. 
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FOOTNOTES-CHAPTERSU 

See Chapter One, page 5 above. 

Jawitz (note l above) states that the thirteen prayers in his list all 
end in a Hathirna h . However, many of these Hathimoth are not in
cluded in"the same paragraph as what we mignt ~~sider to be the 
prayer itself. · 

See Chapter Three, page 25£ above, 

Note that in the ~~'itah service the paragra ph containing this Hath
imah follows after the second •l.ri IC:. prayer and not after eacr
praver individually. 

Of course there is a difference between the t:fe rubric for the morn
ing and the -(;"e, rubric for the evening , Every morning service is 
relatively the same, however, as is every evening service. (An extra 
prayer may be added for the Sabbath or holidays, but none of the basic 
prayers are dele ted.) 

See Chapter Five, page 51 above. 

Leon J. Liebreich, "Aspects of the New Year Liturgy", in Hebrew 
Union College Annual, Vol. XXXIV, Cincinnati, t 963, p . 161. --- ---- ---
See Chapter Three, page 27 above. 

Dr. Emil G. Hirsch, 11 Articles of Faith" , in The Jewis!:_ Encyclopedia, 
Vol. II, New York&: London, Funk and Wagnalls Company, 1902, p. 148. 

In-depth studies into different attempts to formulate Jewish creeds 

can be found in: . . . . . 11 • 

David Neumark, "The Principles of Judaism in H1stor1calOu~lrn.e , in 

J l f J · sh Lore and Philosophy, Cincinnati, Ark Pubhshmg ourna o ew1 _ __ _ _ 
--- - l 1-46. 
Company, 19 9, PP• d . '' · n The Jewish Quarterly Re -s. Schechter, The Dogmas of Ju a1sm , l -- --- ---- -

view, Old Series , London, 1898. pp. 48-61, lLS-127. 

s. Schachter, op. _:it.• P· 51• 

. . m lied in the J\U' -;}.J) I'-- benedic -
The chosen peopl e concrtJt is 1 p 

1 1 
1\J\11 c ..J\ ? i) I c. • 

tion bythewords:J\~'e.\;) \)rJ ~J\rJ).11)1 '1'~ .f\ 31 -> 

t us at Mount Sinai, 
Just as God revealed His law o 
about eternal redemption - -1'' rd j ~ .. Ne. 

He will bring 
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CHAPTER SEVEN 

Conclusion -·-----

When Professor Liebreich first proposed the existenc e of a special 

category of prayers, he characterized this category by stating that (l) all 

of the prayers in this category begin with th e word ,)fl/ d , and (2) a ll of 

the prayers in this category are prayers of affirmation which, when taken 

together, add up to a creed. 1 

It is true that a ll fifteen of our prayers begin with :}J\i C , It is 

also true that these ;)fl! C prayers do form a creed. As I demonstrated 

at the end of the last chapter, however, the c reed formed by these ;)J'll eJ 

prayers is not unique. Almost any randomly chosen group of prayers will 

form the same type of creed. Furthermore, it is possible to choose such 

a group with some feature in common (such as beginning with the word ·lNC) 

2 
which form the same type of creed. 

For this reason , I hold the opinion that the fact that these prayers 

do all begin with 7'.1'1 C and do, when combined, form a creed, does not 

justify their classification into a distinct category of prayers. 

There are, though, many other factors which should be taken into 

consideration before deciding whether or not these fifteen prayers do form 

a category. For example, thirteen of our fifteen prayers are all used 

within the same rubric of the worship service , the ~amidah. Furthermore, 

although there is 
no concrete evidence to support this assumption, it is 

possible that at one time one of the two remaining prayers, 
{c l";l :) J\I a. 

/r;,) ~J 
/c..'\~ ~ f, was a substitute for the Qi-\ P e. t ~ f e 11 ~ found in 
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the Qedushah. 3 If this possibility i·s 
true, then all but one of our ,').J\ la, 

prayers were at one time part of the 'amid~ rubric. 

Another factor which should be taken into consideration is the 

origin of these 
J..J\ I<!. prayers. In Chapter Two it was concluded that 

both of the Sabbath Qe~hath Ii~~ :}J'\(C benedictions, J''\e ~~ ~.s\lc:. 

and ~(\le :l J\ I C. , were of Babylonian origin. Furthermore, the con-

tent of the _]\ )3 
1 

.1J'( ~ g~~~ Ha.Y.:ol!; benediction, recited during 

the 1':'.!~~~~ 'amidah on Shabbat~ ~~h .!:!_~~ · c learly proves this prayer 
~ 

to be also of Babylonian origin, 4 

Although the prayer for wisdom, the fourth benediction of the week-

day 
1~i~h, did appear in a variant form in Palestine, both Ginzberg and 

Levi ho ld the opinion that the first line of this prayer ; P'11c f /J' f) ";).J\ I C.. 

~~? ~ ~ ~~ '.\t-i\,J1 is clearly Babylonian. 
5 

Ginzberg also a rgues that 

the ijJ\jj'n ;}J\ IC. insert into this prayer was probably a substitute for 

/JI f) Because this insert directly follows the Babylonian 

portion of this p rayer, and because it, too, is written in the 

6 
we can assume that it is a product of Babylon also. 

JJ\ f~ style, 

Acco rding to Liebrei ch, both of the Rosh Hashanah J J'IC prayer s, 

}JI'-> ;}J\1 e and J\' \ dj J..)\ld , were composed by Rav, c learly making 

· · 7 The ~I I ;)_j\ lei. benediction found throughout them Babyl onian in origin. 

the Yom Kippur liturgy is a l so att r ibuted to Rav, while the -- ---
por t i on of t he I.J'. ~ -;}J\ IC 

8 
century Babyl onian, Samuel. 

Ne 'ilah p r ayer is attributed to the third - - -
The direct re lationship which exists between 

and .) J\l v leads us to concl ude that 
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was also compiled by the Jews in Babylon. 

Not enough is known about the two fc:i;) :).J\f ~ prayers to de-

termine their origin. As fo r the remaining ,\.J\ I a prayers; ) I ?c! ;).l\I c. , 
;>J\IC.. , and ;)J'1 <:, l • a 1 are much too old to be 

Babylonian. We do know, however, th t 11 a a were used as part of the Baby-

lonian rite . 

Thus, it is clear that of our fifteen JJ\f e prayers, nine are 

c Lear ly Babylonian in origin. 

Aside from the fact that all fifteen of these prayers begin with 

1) ... f\ I~ , there are no other stylistic similarities among them. There 

is, however, one further overall factor which should be considered before 

passing final judgment of this proposed category; the influence of the 

In Chapter Two it was explained that Elbogen and Kohler both hold 

the opinion that the ~j\\f\ ~ J..J' f ~ was originally used as the Qedushath 

Hayom benediction for the Sabbath as well as the holy days. 9 

From this we concluded that the composition of J'l<2.l/) .).J\f <!. and 

were both probably based on the •)J\t e.. style of the 

0,J\)()r ;).J\IC • Chapter Four explained Liebreich's theory that 

)..) I~ ;}J)j~ and .}\ •\dj ;)J'IO were patterned directly after the 

~JY'\\)'r J.f\I c,. prayer in order to give the Zikh~~!_h and Shopharoth 

h h •amidah the same liturgical status as the 
sections of the Rosh Has ana ___ , ---- ----

lO 
Qedushath Ha yom. ---- -- searched further into the matter to 

Although none of these scholars 
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see what other pray h 
ers may ave been patterned after the 

I LS\)()'r , it is not d'ff· L 
~ 1 icu t to make further assumptions along this line . 

Like the '),) I~ :).si I e and the .J\ 1 
\' dj :\j\ I(, , the 

!5iPE~r benediction is also attributed to Rav s· th f . ince e ormer two prayers 

were patterned after the ~...>.)() ~ ;:)_i'J ~ , the latter prayer may have 

also been influenced in the same way. Furthermore, a definite link can 

be shown between the ~1 1 
.).J\ let and the two Ne ' ilah i) J\I c.. bene-

dictions; all three follow the ~ ..._, e lt!. ; all three are confessionals; and 

all three lead into the same Hathimah. ll 
• 

This l ed to the conc lusion in Chapter Five that perhaps the .)J\/C. 

prayers found in the Rosh Hashanah and Yorn Kippur liturgies, as well as -- ----- - ----
the· two Sabbath Qe~us~~h tiayom ~J)jC prayers were all patterned after 

the 1)J\IC. can also be added to this list 

if we assume that the ~J\'\ () ~ ,).J)t~ was at one time the introduction to 

the Qedushath Hayom benediction for Musa~h Shabba~ Ro~_E Hodesh as well, --------- ---- . 
Our study of the /J'f) :)...f\ \ ~ prayer in Chapter Three led us to 

believe that the ;)J\ IC li~e of this prayer could have also been influenced 

by the .)JljC of ,)J\ I .~. 13 From here it is only a small 

step to make the same assumption about 

Th f Can See that all nine prayers which were classified ere ·ore, we 

as being of Babylonian origin were most likely patterned after the 

benediction, 
Furthermore, it was also shown in Chapter Two 

that our present-day l I ~d '";}.J\t~ and eli/) :l..J'd c benedictions 

f Gebhuroth and Qedushath 
could have become the preferred prayers or --
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tf~.!_l.e~ respectively, because they too were influenced by the J,..J\ 1 (. 

style of f lJ\') 11'~ :>.J)J C • 14 Hence, if we exclude the two i 
J rel-;) U\lQ; 

benedictions , the remaining twelve ~.J\ tC. prayers could all have been 

influenced by ~ J\"')1Yr '.)J'l<l • 

Although we have negated Liebreichrs contention that these prayers 

should constitute a separate category simply because, when combined, 

they do form a creed; we have shown other significant similarities among 

these prayers of affirmation beginning with ~-M~ . If we exclude the 

two /c/ I} .)J\J C. benedictions for a moment, we can see that the remain-

ing :\.,nj C prayers were all in some way influenced by the 

~J\i n ~ . Also, all of these prayers are found within the rubric of the 

'amidah. Furthermore, all thirteen of these ~ . .J' I e. prayers were part 

of the Babylonian rite with nine of them definitely being of Babylonian 

origin. Finally, i t should be remembered that Jawitz listed all thirteen 

of these prayers together . 

Throughout this entire s tudy, I have constantly tried to remain ob-

jective. I have raised many questions which I cannot answer , and made 

many assumptions which I cannot definitely support. Never once did I try 

to judge who is the most prestigious scholar, Leon Liebreich or Joseph 

Heinemann. Nor did I begin this study with any preconceived notions . I 

explained the facts as my research indicated, never once discarding any 

point which seemed to contradict or change the direction which this wor~ 

was taking. The 
{cJ7J :}J) j e benedictions were included in this study 

even though they do not seem to fit in with the rest of t
1
he prayers; Jawitz ' s 
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list, the ' amidah :rubric d th f ---- ' an e act that all the remaining prayers can 

be linked to the ljJ\ll)~ ":)_j\/c 15 

Also, I have tried to remember th t th d \ a e stu y of Jewish liturgy is 

a prestigious and scientifically-based fi'eld. o h ne s . ould not jump to con-

clusions simply to sensationalize a study. Nor should one base a con-

clusion on pure assumptions, no matter how logical, if they cannot be 

factually verified. 

Therefore, I have come to the conclusion that there is no such 

category of prayers beginning with the word ;))l}c_ • Rather, I will argue, 

that there are three definite similarities among all of these ,) J) I~ prayers. 

First, they were all used in the Babylonian rite. Second, it is possible 

that all of these benedictions, with the exception of 0' .1 De ';:> /c.1 ~ ,)J\IC. 

were at one time part of the '~id~ rubric. And, finally, with the ex-

ception of the two /c /-;} _,)J\JC. prayers, about which we do n.ot yet have 

enough information, all of these J_;\( c prayers were in some way in-

fluenced by the ,).J)f c Qedushath ~yon:_ benediction. 

It is easy to understand, after recognizing these three similarities, 

why Liebreich assumed that the ,).J\J<?. prayers constituted a special 

category. I am certain that if Liebreich would have continued with an j.n

depth examination of this alleged category, he, too, would have reached 

the same conclusion. However, similarities among prayers do not make 

them into a distinct category. That is why I do not find that these fifteen 

prayers (or even the thirteen prayers if the two 

prayers are excluded) form such a category. 
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FOOTNOTES - CHAPTER SEVEN 

l. Leon J . Liebreich, "Aspects of the New Year Liturgy", in Hebrew 
~~ College Annuah Vol. XXXIV, Cincinnati, L 963, pp . i60::-f61:-

2 . See Chapter Six, · page 64£ above. 

3 . See Chapter Five, page 55 above. 

4. This prayer discusses the destruction of the Temple in Jerusalem 
and the exile of the Jews to Babyl on. 

5 . See Chapte r Three. page 33 above. Also, notes #28 and 29, page 
38 above . 

6 . See Chapter Three, page 33£ above. Also, note #30, page 38 above. 

7 . See Chapter Four , page 42 above. 

8 . See Chapter Five, page 50 above . 

9 . See Chapter Two, page 18 above. 

10 . See Chapter Four , page 42£ above. 

11. See Chapter Five, page 49f above. 

12 . Ibid. 

13. See Chapter Three, page 35 above. 

14. Ibid. 

15. See Chapter Five , page 53£ above. 
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