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DIGEST OF THESIS

This theasis traces the historv of the idea of Ig=
rael's mission in Reform Judaisme The body of the work
is divided into two main sections. The first part ana=
lyzes the various factors of the misslon idea as they were
intervreted by leadlag German theologlcal thinkers iaclud=
ing David Elnhorm, Samuel Holdheim. Abreham Gelger, Joseoh
Kalhn, Iudwig Philippson, K. Wagner. L. Steln, Ge. Salomon,
lle Hess, and Sanuel Hirsche. The relative ilmportance of the
mission ldea in the totalliy of Jewlsh beliefl 1s shown by
reference to utierances on the subject as contained in various
vlatforms of conferences such as Breslaus Lelpzig. and Franke
fort, and its inclusion in the resvective liturgles ofthe
Unlon of Jewish Congregations of Weetnhalia, the Zerlin
aeforu Congregation, and the Hamburg Temple.

Considered svstematically, the idea of the mission 1is
considered frow the pcint of view of its constltuent la=-
gredients which include: the lmnlications of the monothelstlc
bellef; the attitude towards the disversion; the return
Palestine; "the restoration of the sacrifieclal cult and the
state; the role of the Messianle idea; and the relatlon of
the «ew of the Enlightenment to the land of his adoption.

The seond nart of the work, by and large the ucre exe
tensive of the two, deals with the history of the conceot as
it manifested itself in the theologlcal thinkiag of the
Amefican Reformers. At the outset of this secticn there
1s given an account of some of the more significant fac=

tors which were responsibvle for the develovment of American
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' Reform. The adavantages of the democratic milieu for
the full flowering of the mission ldea are vointed out.
In the treatment of the individuals, tue impact of
Zlonism must be stressed. Therefore, two groups of
thinkers are discussed: (1) the pre- anc non-Zionists,

and (2) those whose concent of the misssion was in schie

way modified by Zionism.




iv.
EREFACE

The purpose of this theasis 1a to present a combinaw
tion, ar historlic and systeliatic treatuent of the mission
of Israel in Reform Judaism. The historic approach is im=
pvertant in order tolgiva us soue idea of the course the
concent took in its growih,s and the causal factors that have
been resnonsible for that coursee The systematic approach
i1s Indisvensable 1f we are to gain an understanding of the
idea as a comprehensive and organic wholes

Since loses Mendelssohn is often remarded as the father
of Reform Judaism, 1t 1s necessary to say a few words about
hime While he exerted the orongest influence of any one
1ndividual upon the rise of Reform, it must be clearly
tnderstood that this influence of his was & completely
unconsclons and unintentioned one. Mendelssohn himself
never ceased to be an Orthodox Jew. 3Sut since the effact
he worked, however indirect, was so powerful, it ls neces-
sary to “eg'n a discusssion on any cardinal orinciple of
Reform Judalsm with reference to hime This beconss especially
clear when we consider the principle with which we are to
deale For the imvact he had for Reform Judaism is chiefly
due to his emphasis on the rational and universal in Jew-
ish theology, and the mission of Israel certalnly partakes
1o very great measure of this particular theologlcal straine.
Then too, lMendelssohn through his German Torah translation
and the impetus he gave to secular education among the Jews
of Germany,.had the effect of introducing the Jew to the

language and culture of his non=Jewish surroundings, all
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‘of which of necesslity led the Jew t0 a much brozder,

more cosmovolitan religlous outlook, one which embraced
not only himself but his fellowmen as well, and this 1s
just the condition reguired for the full flowering of

such a broadly human, non-particularistlc, worlg-embracing
notion as the mission of the Jew to spread his faith to
all mankind.
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CHAPTER ONE

INTRODUCTION
The idea of the Mlission of TYsrael is implicit in the

very nature of ethical monothelsm which 1s the distinctive
characteristic of Judalsme. Monothelsm means that there is
only one existing God, besides whom there is no otheres

This one and only God is not only the God of the Jew..but
also the God of all mankind. However, it iz to Israel a-
ione that the Universal God originally revealed Himasslf.
Consequently no people other than Israel had knowledge of
Him. It was therefore necessary that Israel should feel the
responsibility of transmitting this mowledge of the Divine
to all the other peoples of the earth. For only in this way
could they come to know and understand God, Just as Israel
knew and understood Him. Now, underssanding God does not
mean merely acceptine His existence and regarding Him as
the One and Only. It also implies accepting His moral dic=
tates and living one's life in accordance with them. It

is to the responsibility of making other men aware of these
things that we refer when we speak of the election of Ia=
rael, the Chosen People.

Israel is not a master race. It does not have a favored
status because of any high-born lineage. Simce the God of Is=
rael 1s conceived as the epitomy of morality, Israel cannot
regard itself as chosen, unless it chooses God and the high
life demanded by that God. The concept of the election of
Israel doesn't imply that God will favor and protect His
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people through thiclk and thin regardless of whether His people
does good or evil. 1Israel is not a privileged nation but a
group with a tremendous duty and obligation upon its shoul-
derss Only if i1t proves itself willing and able to ver=
form the misslon assigned to 1t can it possibly Le regar-
ded as elected or chosen in any sense of the term. As

the prophet Amos put 1t so aptly: "You oanly have I known
of all the families of the earth; therz=fore wlll I visit
upon you all your iniquitiea."l After all, if God is not
only the God of Israel but of all humanlty, how is it rea-
sonable to suppose that He could love Israel more than all
the rest of His children? WHay, how 1s 1t even conceivable?
As 1t 1s sald in Seripture: "like as a father hath compas=-
cion upon his children, so hath the lLord compassicn upon
them that fear Him-"2 This apnlies whether he -“e Jew or
Gentlle. In other words, the Jewlsh people's election

does not stem {rom a special dispensation. It is merely the
natural corollary of its universal falth. This 1dea was ex=
vressed in a very strikiag manner by that peer among nro=-
phets, Deutero-Isalah. Deutero-Isaiah conceived of Israel
as & nrophetlc reople, a people which taken togetner as

a composite whole is a prophet in the =ame sense as any
individual provhet. Only thelr functions are different.

The individual prophet prophesies to Isrzel, while Israel

a8 a provhet addresses all mankind. =oth, however, are the
same inasmuch as they are mouthnieces of the Divine, who do
not speak merely for God but serve rather as instruments by

that Israel's
which God Himself speaks. All of which is the same as saying/
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election for its mission is necessarily implied in the

very nature of its religion. For just as a prophet when
overwhelmed by a Divine message 1s thereby placed at the
complete service of God so that he needs must perform His
will, in the same way does the very notion of a universal
deity impel and compel those who entertain it to strive
perforce to propagate '11'. and to propagandize for the worlds
wlde acceptance of thelr belief and everything for which that
bellef stands.

This 1dea that Ierwel has been chosen to perform this
high and lofty mission 1s a most vital one in Judaism and
bears within itself poeslible consequences of the greatest
significance. As we sald above,the Jewlsh idea of God is
that of the perfect moral being obedience to whose will con=
sists in doing righteousness in accordance with the moral
laws It is thus clearly evident that should Israel's mission
ever reach ite final consummation (which prophetic thought
envisioned as taking place "in the end of days", i. e., in
the never-ending future) the world would be transformed in=
to & veritable paradise on earth. If the entire human family
would accept and degicate itself to ethical monotheism with
all 1ts heart and soul, this would lead to a complete cessa~
tion of all the wickedness and evil of which man 1s capable.
For since the God of ethical monotheism is a God of abso-
lute goodness, the only way in which He can be accepted and
worshipped in the true sense of the term is by leading a
life of utter blamelessness and of the highest moral excel=-
lence. And surely there could be no life as paradisiacal as
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a 1life in which all men would direct their conduct along
thoroughly good and ethical lines. Indeed, if such a hap=
py atate of affairs would ever be realized we would feel
ourselves to be in a heaven on earth, or in other words in
a "Kingdom of God", in a world in which God the Father would
reign supreme as the world's sole ruler and human beings,
His children, would live together as brothers. Or to put it
in a different way, 1f all men would come to be genuinely
God~fearing and ethically-minded individuals, they would
effect a worlg order im which peace and good will would
reign triumphant to the utter exclusion of all hatred and
war. Such is the final and ultimate goal of Israel's mis=
sion.

At this point the question arises: what are the ways
and means by which such a mission can be fulfilled? This
question is not a difficult one to answer. First of all,
it 18 readily apparent that fulfillment of the mission 1is
dependent upon the preservation of the Jewilsh people as
an entity separate and distinct from all the other peo=
rles of the world. Though this is only a means in a passive
sense, nevertheless 1t is the most basic and fundamental one
of all, since if the peorle were to disintegrate as a group
apart, then obviously Israel as God's agent in spreading the
faith would no longer exist, and the mission would naturally
cease to be. That is why it 1s s0 necessary that the Jew ob=
serve certain ceremonial acts 1n order to insure his identity
and to prevent his being totally assimilated to the Gentlile
environment in the midst of which he dwells. The vital ele-
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ments , which form the c;:ra of his religion, namely the
doctrinal and the ethical, and to which 1t is hie duty to
convert hls fellowmen, are s0 universalistic in character
that 1f the Jew dld not have certain strictly particularis=
tic elements in the form of ritual observances, it would be
difficult indeed for the Jewlsh group to maintain its ine
tegrity as a group.

How potent a force is the very existence of Israel in
advancing the goal of its mission can be clearly seen by
considering the tremendous influence that its religious ideas
have had upon the world. If it had not been for this peopnle
and that great Book of Books, the Bible, which it produced,
the world today might still be sunk in the corruption of i-
dolatry. As it is, half of the world, that of Christianity
and Mohammedanism, where the Bible's import has been felt,
has adopted by and large Judaism's great message for humanity.
Henc:??:ggae two daughter-religions of Judaism didn't come
into Dbeing as the result of any dellberate intention on the
part of the Jew, they must still be regarded as part of the
fulfillment of his world task.

However, Aif Israel depends merely upon its passive in=-
fluence, desplte the tremendous power of guch influence,
it will not be fully availing itself of all of its opportuni-
ties for advancing its purpose. In order to make the most
of his possibilities, the Yew must also function in an active
sense. There are two ways in which he can function in such
& sense. One i1s by acting in the role of & mimsionary for

the sake of gaining proselytes and the other is by setting a
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shining example of the good life to the rest of mankind.

The latter is by all means the most important. Just
how important it is can easlly be dlscerned by reflecting
upon the fact that while many"men have learned of the One
and Only God, s« (they) have not}g:avm the conclusion of
the one united humanity. They know well that 'we all have
One Father! but still 'they deal treacherously one with ame
other.'™

As Tar as vproselytizing actlvity 1s concerned, ale
though Judaism KM the first religion in history to ore
ganize laslons, they never occupied as prominent a place
in Judaism as they have in Christlianity and Mohammedanism.
Nor has the Jewlsh misaionary effort been a continucus and
sustained one. In fact there 1s no organized Jewish pro=-
selytizing activitv whatsoever. but it cannot be overlooked
that during those periods of history when tihe missionary
zeal in Israel flourished, it succeeded in winning a sub=
stantial number of adherents for its faith. Furthermore,
"it was Jewish provaganda wgich prepared the ground for the
diffusion of Christianity", which religion, as we have seen,
can be viewed as having helved spread the knowledge of Is=
rael's God.

The utter lack of Jewlsh missionary endeavor at present
is largely a carry-over from the long, dark centuries of me=
dieval oppression during which the Jews were compelled to
live a completely segregated existence from the ncn=Jewlsh
world behind the tightly-barred gates of the ghetto and were
thereby deprived of the contacts necessary for saining cone
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verts » And even if an opportunity for conversion would
have arisen during this period of Jewish history, the Jews
would have been prevented from taking advantage of it by the
persecuting zeal of the ruling Christian powers.

But the medieval Jew not only found himself robbed of any
chance to advance God's Kingdom through proselytism. He also
was no longer in a position, by reason of his enforced isola=-
tion and the 1nimical attitude of the Christian populace, to
achlieve a great deal even by means of exemplary conduct,
vhich we have set forth as the other of the two active ways
for achieving the ends of the mission. As a matter of fact,
the Jewlsh people had been reduced to such a status, that it
could bear little or no fruit even as a merely passive agent.
All that the people could do was to continue to preserve its
ldentity with the hope that some day 1t might be set free,
once again to resume 1ts misslon to the naticns.

It was at this time that the belief in a personal Messiah
and the hope for his coming waxed exceedingly strong, =-strongar
than in any other period of the long life experience of the
Jews. This faith ia the miraculous appoearance of a deliverer in
the person of a descendant of the royal house of David, who
one day would suddenly be sent by Ged to redeem the people from
all 1ts woes, was an element in Judaism which had been given
birth to and was always accentuated in veriods of dire oppres=
sion. What more natural therefore than that the Messlanic
yearning should have reached its highest pitcl during the long=
est of the periods of suffering and torture. In the help=-
less state in which the ghetto Jew found himself such an expec=
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fatlion of miraculous intervention by God was essential to
the maintenance of Jewlsh sanity and thus to prevent the Jew
from commiting suiclde. Slince there was not any prospect o
salvation arising by natural means from within, it was ne-
cessary to have recourse to a belief in a supernatural soutve
of salvation from without. Only whan this salvation would
come, would Israel find itself in such circumstances as would
enable it to continue to serve as God's prophet to mankind.
However, simply to say that the Jew looked forward exe-
vectantly to a personal saviour to rescue him out of his straits
does not express the total Jewlsh concept of the Messiah.
Salvation to the Jew meant more than liberation from suffer-
ings. It meant also the restoraticn of the people as a nation-
a2l entity on the soil of Palestine, his native land. Without
guch a restoration, the Jew thought, salvation could mever bes
Why was this? Why was the national element so integral a part
of his concept of salvation? This 1s due to the fact that the
Jew had never fully outgrown his primitive origins. In the
earlier years of its history, Israel's religilon was a thorough-
ly tribalistic, non-universalistic religion. 1Israel's God at
this time was his God alone whose dominion was confined solely
to the territory which Israel inhabitede In other words, Is-
rael's God, who was known by the name of Yahweh, was only a
local deity among a host of other local deitles who were wor-
shipped by a host of other tribes. Thls primitive, narrow,
completely national-centered form of religion naturally left
its traces on the later more advanced stages of the religion's

development. It did this through the imprint which it left on
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the Bible, which upon its completion came to be regarded as
the very word of God Himself. The prime example of this
primitive influence of which we are speaking and the one
that exerted the greatest force in preserving the national
element in Judaism, 1s that of the sacrificial Temple wor=
ship which according to the Bible God ordained had to be
centered exclusively in the city of Jerusalem, originally
the sole dwelling place of Israel's God. For since God
through the Bible had prescribed this form of worship for
Israel according to the view of the Jew, he could only look
upon himself as being completely faithful to his God by fol=-
lowing this form of worship as commanded by Him. However,
living in exile from Palestine and thus not belng able to
reach Jerusalem, the poste=axilic Jew obviously could not en=
gage in this type of worship. It was therefore only logl=-
cal for the Jew to look forward to the day when, living once
again in his anclent homeland, he would be able t¢ resume
the particular form of ritual service which his Torah set
down.

Moreover, in view of this strong, primitive, national
strain in his religioue outlook, the Jew could interpret his
exile in no other way than as a punishment inflicted upon
him by God for the sines committed by him while living in Pal=-
estine. Why else would God have cast him forth out of hils
land after ordaining that it was in that land that Israel
was to worship Him? For, this action on the part of God
could only be the result of His displeasure with His people
and this displeasure, in ¥ew of God's character being the
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acme of absolute morality, could be caused by nothing other
than Israel's turming aside from the path of goodness into
the path of wickedness.

And so we see that the Jew of medieval times could not
think of his mission to save the world sxcept in terms of
his own national salvation being prior and necessary to uni-
versal salvation. Two factors necessitated such a podtion
on his part. First, so long as he was "desplsed and rejec=
ted of men", so long as his freedom was denied him, he was
incapacitated for serving as God's emissary to the nations.
Secondly, since he interpreted both his dlasporic existence
and the mlsery, struggle and deprivation which he was fore
ced to endure in that exlstence as a deserved penalty for
his past sinfulness, there could be no genuine freedom for
him anywhere except in his own land to which God would bring
him back in his own good time when he had fully atoned for
his evil ways. Only then would he be in a pasitioa to in-
fluence the rest of the world to rally around his banner,
as it 1s said in Scripture:

And it shall come to pass in the end of days,
that the mountain of the Lord's house shall
be established as the top of the mountains,
and shall be exalted above the hills; and
all nations shall flow unto it. And many
peoples Bhall go and say: 'Come ye, and
let us go up to the mountain of the Lord,
to the house of the God of Jacob; and He
will teach us of His ways, and we will walk
in His paths.' For out of Zion shall go
forth the 1gw. and the word of the lord from
Jerusalem.

The Messiah concept which we have been describing was

destined to umdergo a radical change because 1t was based
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on a supposition which the history of poste-mediéval times
proved to be untenable. The supposition was that so long
as the Jew remained in the Dlaspora the oppressive condi-
tions to which the peoples of the world subjected him
would never be alleviated, or at least never permanently
alleviated, and hence he would never be emancipated from
the shackles which bound him so that he would be free to
perform his world task. It is easy to see how the Jew
could have fallen into such & pessimistic attitude. When
we reflect upon the long, hard centuries of dreary perse-
cution and martyrdom, broken only by occasional and brief
rays of light, it is difficult to see how the Jew's atti=
tude could possibly have been different. But contrary to
his expectations, these stray rays of light finally burst
forth into blazing sunlight; and a new day dawned which
was to spell emancipation for him --an emancipation which
was effected not by his restitution to national glory,
under the leadership of a Messizh, but by his admission ine
to the soclety of the Diaspore, in the wake of the Balight~
enment and the French Revolution. Where formerly he had
been denied the rights of citizenship, he now became by de=
grees a full-fledged member of the body politic. Where he
had been ostracized socially, he was gradually belng accep=
ted more or less as a social equals. Where beforetime he
had been kept out of the vast majority of honorable trades
and professions, he was more and more being granted entry
into them. Where he had once been & political, social and

economic pariah, he was now in the process of being made
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an integral part of the national life of the cowntry in which
he happened to be dwelling.

There is another factor which caused the old personal
Messiah idea to become outmoded. The scientific and humanis-
tic spirit of the culture of the new age was totally opposed
to belief in things miraculous. Anything that smacked of
the unreasonable and unnatural tended to become discarded.
The belief in the Messiah's coming, belonging obviously to
this category, had to be dropved.

However, this did not mean that the entire Messianic
notion had to go. After all the outcome to walch the peo=-
ple's redemption by a Messiah was to give rise was synony-
mous with the ultimate goal of Israel's mission. For the
age of the Messlah was envisioned as leading to nothing other
than the inauguration of a never-ending era of peace and
happiness, or in other words, to the ushering in of the
Kingdom of God. Therefore, while the principle of the age
of the personal Messiah was no longer found to be tenable,
the princivle of an impersonal Messianic age was substitue
ted for it =-2n age which was not to result from the mira-
culous efforts of a single individual especially appointed
by God for the purpose, but was to eventuate from the strive
ings for moral perfection of the Jewish people working in
cooperation with all mankind.

However, despite the fact that the personal Messiah con=-
cept was no longer compatible with the conditions of Jewlsh
life resultant from the emancipation, the vast majority of
the Jews insisted on clinging tenmaciously to this concept




rather than;?;ahion this bellef in accordance with the new
lifes Of these stubborn ones a few no doubt sincerely es=
poused this bellef, but most of them could hardly have done
s0. The latter number probably paid mere lip service to it
by retaining reference to it in the prayers of their litur-
gy But the group of Jew known as Reform, whose attitude
toward the Messianic question it is the purrose, in part,
of these pages to discuss, recognized most willingly and un-
equivoecally, at least for the most part, that the old Messiah
conception was no longer admiassible. Indeed it will become
clear to us as our thesis progresses that the new non-rere
sonal Messianic notion which began to take root in the peo=
rle's minds became one of the foremost of all the doctrines
of Reform Judaisme.

That Messianism stripped of its personal element came
to occupy such a prominent place in the mind of the Refomm
Jew can be explained by the fact that it comported so well
with the entire spirit and outlook of the new age. The moving
force in the process of the Enlightenment, as we have already
noted, was reason, and the use of reason led to the tearing
down of the bulwarks erected by superstition and out=worn au-
thority on the one hand, and to the advancing of the cause
of human progress on the other. Indeed, 80 long had the wa=
ters of progress been dammed up by the forces of benighted
authoritarianism, that once the walls of the dam broke, the
waters rushed forth in a2 mighty, overwhelming stream which
lifted the mind and heart to the heights of intoxicating
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optimism. It began to appear that "all was within the scope
of the human spirit or potentially within its ken. The great
physical mysteries of the umiverse were fairly well in hand;
the mathematical developments proceeding from Newton's law

of gravity had practically reached the terminus of thelr pur-
pose« The dogmas of Darwinian and social evolutionism forced
men to accept a fate of inevitable progress and change for
the better and the evils of the day were sloughed off as some
of the cruder aspects of the 'survival of the fittest' pro-
cess, aspects which men will leave far behind as he travels
on the road of evolution. The bilological, socliological, and
philosophical formulations of the day largely presupposed
the inevitability of constant change for the better. Hegel's
onrushing movement of the world spirit, Spenser's sociologi-
cal development, Darwin's evolution of body and mind, even
Marx's materialistic dialectic ==2ll painted resplendent vi-
sions of human deatiny."7 And this was just the goal posited
by Jewlsh Messianism, that of a golden ere?fmivarsal happi=

ness and well-being.
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CHAPTER TWO
THE MISSION IN GERMAN REFORM

Although the influence of the Bmancipation permeated
the lives of all European Jews eventually, when the En=
lightenment first broke over Rurope, its effect was limi-
ted to the western nations of that cortinent. And notwith-
standing the fact that 1t penetrated the life of all weg=
tern Jews, particularly those of Germany, Holland, France
and Tagland, it 1s only with the first of these countries
that thls thesls will concern itself so far as Europe is
concermed, because only there did Reform Judaism take fimm
root,for reasons which it 1s not within the scope of this
paper to investigate.

Therefore, having analyzed the causes responsible for
Reform's modification of the mission doctrine, we muat now
proceed to ask ourselves: What was the essence of the mis~
slon as concelved by the German Reformers?

At the outset 1t was contended that Judaism in its very
nature was imbued with the lmpulse to offer its blessings as
the religion of humanity. Such a characteris;:io was the
exalting strain resounding from all prophets. With the dl-
vine spirit fanned into flame within it, Judaism intended to
proclaim a new falith and make it victorious throughout the
world.2 Judaism had come into existence for the beneflit of
the whole world, in order that it might be comprised within
its fold. Moreover, every religion which is convinced of its
truth, not only for a limited circle, but for all mankind,
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must exert itself to spread over the whole human race. If
it would address itself only to those borm to 1t, 1t ceases
to be a religion: it becomes a mere sect. Therefore, Ju-
daism was the first to speak of proselytism and break down
the barriers of nationality.-j The goal of the mission was to
redeem the spirit from the petrified forms and thus introduce
Judaism to human activity. In the striving after this goal
Israsl had no need of missionaries, however. Its adherents
themselves went out as God 's messenger to plant its faith
in men's hearts by martyrdom rather than "weak-sounding words".
The Jewlsh misslon was to be that of preaching to the world
and emphasizing the universality of the Mosale faith. Such
a falth has as 1ts basls the belief in one God and one fellow=-
ghip of man. So strong was this bellef that 1t was ﬁaint.aln-
ed by some as the only vermanent element in Judaism. In the
light of such an assertion, the Jew must therefore be able
to appreciate the ideas of all ages and conditions of all
places and hence must not be limited by any temporal insti-
tution. On the contrary, he must bear within himself the
possibility of unlimited development: The final attainmgnt.
of such development would result in a future golden age.
The prophets had proclaimed such an 35069-! contrasted with
the heathen poets who sang of the past. The belief that free=-
dom and virtue were sproading was interpreted as a step in
this direction. It was contended that the ever-nearer ao-
proach of the Kingdom of God through mankind's strivings was
being witnessed at praaant..r This caused the Jew to adopt
an optimistic attitude toward the emancipation. The latter
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was interpreted as the uaherln;jf;r the Gou‘llah.s

The mlsslon 1dea, &8 we have already seen in Chap=
ter One, entails the element of IYsrael's choice.g This ele-
ment recelved wmequivocal expression from Einhorm. The be-
lief in Israsl's electlon, he maintained, contained nothing
that was repugnant. On the contrary, it should be retalned
by the moderm Jew as an expression of the claim of our prie
vilege, as 1t engenders a feeling in the Jew of "reassuring
self-consclousness over against the ruling churcln."wukw:.se
the election of Israel was fully accepted by the ritual com-
mittee of the Berlin Reform Congregation in 1845. It laid
strees on Israel's election to bring monotheism to all mane
ind. n'l'he Leipzig liturgical conference in 1869 also looked
upon the concept with favor, but held that the election was
to be expressed im a positive manner and in a way that would
net offend the brethren of other raithsom(}eigem too seems
to have been friendly toward the idea, but he smphatically
asggserted that it was irreligious to think that Israel
was better than others because of his election by God. Such
choice entalls responsibility and not privilege. Israel
has the obligation to become t{gre worthy by exemplary conduct
in view of his chosen status. Hecldhelm, on the other hand,
felt that the belief was merely a political doctrine which
lost significance wiﬁ the cessation of Israel's autonomous
political existence. He also stated that the doctrine that
all men are created in God's image is of higher poeticz worth
than Israel's election and that belief in an all-inclusive
covenant with man as man has a more sanctifying effect than
that in an exclusive covenant between God and his first~born
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son Israel. Joseph Kahn, in an attempt which looks like a
compromise, declared that "the prayer Attoh Vehartonu (ex-
presming the doctrine of the election of Israsl) may be re-
tained as historically significant, but not such passages
as emphasize a stlill existing difference between Israel and
other nations (Hamavdil bayn Yisroel l'amim)."lsln effect
what Kahn seems to be saying is that while the Chosen People
concept had meaning for the Jew of a past day, 1t is an out-
moded notion to entertain in the enlightened present.

Quite naturally the mission idea in the thoroughly uni-
versalistic form that it assumed in the hands of Reform was
to work a profound effect upon Reform's attitude to Pales=
tine. An instance of this is to be found in the principles
drawn up by the Frankfort Soclety of the Friends of Reform.
As part of the thelr declaration of falth, it was declared
that a lessiah who would lead the Jews to Palestine was no
longer hoped for. In an attempt to show the German people
that they were true patriots, they proclaimed that they re-
garded the country to which they belonged either by birth
or citizenship as their only fatherlande. o

In the light of this new status, the Jew had to reori-
ent. his attitude toward Palestine. He had to give 1t its
proper setting in the over-all picture of the mission 1ldea.
In most instances the attitude was negative. Holdhelm clear-
ly envisioned the problem at hande He saw that if the Jew
continued to believe in the restoration of the state, he could
not be in samest about the separation of the religilous and

political elements and its corollary of true loyaity to the



«1G=

Fatherland. Thus the principle of the declaration of the
Frankfort Refomm Soclety would be defeated. Therefore, any
petition for a retum to Palestine was inadmissible. It is
only 1f the Jew surrenders all particularistic national con-
ceptions, can he be attached to his fatherland. In line with
this thought the nationalistic conceptions of Israel must
glve way to universalism. All prayere for the restitution
of the Jewlsh state should bte eliminated. Instead, there
should be substituted a prayer for the realization of the
brotherhood of man. No other alternative was possible be-
cause Israel could no longer be concelved of as a nation
in the hearts and wishes of the present generation. The
eatablishment of the nation could not constitute Israel's
mission. If this had been so0o, it would have ceased to live
like most nations when it became disintegrated from its
commonwealth.m

Elnhom felt that Judaism's national form would serve
as an "ammor of protection" among the nations. This would
lagt until Israel would have fulfilled its mission. There=-
fore, Israel's political overthrow cannot be viewed as &
misfortune but a blessinge. Judalsm should not nourish in
itself any hope for a retum to Paleg;ine, but it should
strengthen the bonds of brotherhood.

Iikewlse Ludwlg Philippson neither yearmned for nor be=-
lieved in the ultimate restoration of Zion. In a sermon
on the Ninth of Ab, 1842, he sald:

We are no longer confined in the limits of

a small land. We belong to the whole worlde
We have the word of God no longer for our=
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selves alone, but to give it to bear wit-

ness to it before all the nations. For

that purpose Jerusalem fell, ’bﬁbthat

purpose we have been dispersed.
However, Philippson argued for the reteation of the term na=-
tion by Judalsm due to the fact of descent, although it was
not to be understood as entalling political striving for a
realm of its own.21

Gelger summarized the relative importance of the national

factor. Arguing from an historical basis, he realized that
the establishment of the nationality did not constitute the
essence of the mission. In contrast to Israel, world history
had commissioned certain other nations with the task of pre-
serving only temporary commonwealths in order to do thelr
allotted share in the world's work. Then, they ceased to
live as soon as they wer disengaged from thelr commonwealth.
However, in regard to Israel, ngtionality 1s only a means
for a higher object. The former must temporarily gather
its forces until that propitious historical moment is ggach-
ed, when the religlous idem may become fully manifest.
Jews had accomplished the unigue feat of establishing a se~
cond commonwealth, because they were more than a natione.
They were & community united by a bond of an ldea. Therefore,
its vigor did not vanish when removed from its soll. FKence
its nationality could be repeated again. However, even in
this case, the nation was but a temporal hull, a necessary
means for modifying the belief that Israel was eg;entially
a religious community and not a national entity.

The Frankfort Conference of 1845 advecated the view
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that the loss of political independence was no misfortune
but in reality was a sign of progress entalling not cramp-
ing, but expansion of the religious spirit, bringing Is-
rael nearer to the fulfillment of 1ts mission.a4Thererore.
it urged the elimination of petitions for the restoration
of political indevendence. Holdhelm, at this conference,
held that the petition for the return to Palestine for those
who still guffer oppression was superfluous and inadmissi=
It was superfluous "because both those who are op-

ble.
rresced, as well as the rest of us, would be helped only

by the removal of oppression. Hence,we should petition for

this; on the other hand, it is inadmissible because 1t makes
of the Messlanlc expectation, not a religious, but a purely
material hopes which is cheerfully surrendered wherever the
political status is satisfactory.“2

On the other hand, K. Wagner favored the mentioning of
Zion's rebuilding in prayers as a tribute of plety to the
holy clty.zs Similarly L. Steln held the same view. It was
his belief that in the Messianic time the Temple will arise
in Jerusalem where all peoples will worship together as &
visible symbol of spiritual wnicn, inasmuch as all raliségna
founded on the Bible look to Jerusalem as the holy ecity.
Therefore, although he admltted that we have become & great
religious community dispersed throughout the world, he felt
that the national element would never be entirely eliminated
from Judaiam.28

To Maler political restoration had been repudiated by

the majority of German Jews. If attendants at services are
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not to be gullty of mental peservations when petitions for
the Jewlsh state are uttered, we must remove them from our
liturgy and glve expression only to the universal and spir-
itual interpretation of the Measianic doct.rine.29

According to Auerbach, nationalism is not really di-
vorced from religion in Judaism, but the latter is rather a
development out of the former; the purely religlous element
1s the flower of Jewlsh nationalism.

An interesting postion on the naticnal question was ta=
ken by G« Salomon in connection with his defense of the Ham=
burg Temple Prayerbook against those who criticlzed it for
its inconsistency in eliminating certain prayers with regard
to the Palestinean restoration while retaining others. In
thig defense he declared that the Hamburg congregation did
believe in the restoration, but did not believe that "the
restoration is conditioned by the bodlly personal presence
of each and every Israelite in the land of Palestine. We
can desire with all our hearts the reestablishment of an
unfortunate fatherland, can even make supplication to God
for this, and become enthusiastic for the idea; and to-
gether with this we can remain in the land wherein Divine
Providence has placed us, continue to live there ;?d obey,
serve, and give allegiance to 1ts ruling powers."

A corollary t6 the concept of the restoration of Pales-
tine is naturally the belief in the restoration of the cult
and Temple, and the role that the Messiazh would play in such
e restoration. In analyzing these two elements, many incon-

sistencies will be foumnd in the views of the German Reformers.
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For example, Philippson, though retaining prayers for the
sacrificial cult, did not intend them to be taken literally.
This was amply expressed when he sald: "In the Messianic
Era the ceremonial laws will no longer be binding, as the
Midrash tells us, leatid haba kol hakorbanot beteslin."

Another example of inconsistency was expressed by Mannheim-
er. Though believing in a personal Messiah and national

restoration, he yet agreed with the Hamburg Prayerbook in
omitting the prayers for reinstituting the aa.criﬁcea.3

On the other hand, L. Steln would retain the prayers for the
Temple, but urged the excision of petitions for the retum

to Palestine because they were not from our hearts and there-

fore untrue.

There were others, however, who held a very consistent
view on the matter. Holdhelm, revclying to the radicals of
Arad, Hungary, in 1848, stated that all significance to laws
J_" dealing with the Temple and sacrificlal service as well as
.||' the dletary laws was lost. A further basls for hls argument
Q was that these laws had grown out of the conceptlon of Is-

rael as a chosen peonle nmossessed of a peculliar theocratical
sanctity. However, such an outlook was now changed accor-
ding to which God loves all men as His childran.ssHoldham.
seeing that the priesthood of a specific famlily, the Aaron-

ides, was bound up with a theocratic conception of Pales-

I

tine, considered the abolition of sacrifices as a forward
sten. Judaism must give way under a universalistic inter-
nretation %o the idea of the priesthood of the community.

He asserted further that our houses of worshlp are on an
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equal footing with the Temple. ALd he contended that our
vresent day services with thelr devotional inwardness are
of higher character than sacrificial service. The former
displaced the latter for the whole future .37

Einhorn in his Report on the Dietary Laws as chair-
aan of a commlttee at the Breslau Conference in 1846 tried
to nrove the obsoleteness of the dletary laws insofar as
they had formed nart of the Levitical priestly laws. He
vointed out that the law forbidding unclean meat formed
vart of the system of priestly purity and impurity that
could only be observed in connection with the priestly
cult, but not at a time and place where such cult no longer
existas. Therefore, dietary laws were consldered no longer
to have any binding character, since Jews no longer live
in a theocratic state. All the more should they be abro-
zated since they interfere with our high mission as a priest=
neopla.ja

As head of the Jewish Directorate (Cberrath),Einhorn
sald that such prayers as express hope for the restoration
of the sacrificial cult on Palestinian soil no longer would
voice the sentiment of the large majority of Jews in'civil”
countries. In its place, hope is cherished for a time when
the Messianic mission will find full realization in equal
recognition and mutual esteem of all men before God. He also
demonstrated that the Talmudists made a distinction between
the Temple and the synagogue because they considered the of=-
fering of sacrifices necessary for full divine service.

Formetecher interpreted the mention of sacrifices not as
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a petition for restitution but as thanks that we have substi-
tuted prayer for sacrifices in accordance with the prn:u:ulcxeﬁ.a..MJ

In accordance with the Hamburg Temple Prayerbook., Second
mditlon, 1841, Mannheimer defended the omission of passages
referring to the sacrifices' reinstitution as having nothing
to do with national restoration, though he espoused the cause
of the latte!'.41

At the Frankfort Conference in 1845 it was particularly
the Musaph Service which became the subject of revision.
Those parts of this service which dealt with sacrifices were
held to be particularly inadmisasible because the priestly
cult had become outgrown. A4 compromise program was adopted.
It was unanimous on the removing of petitions for the sacri-
ficial cult. By majority vote the Conference voted in fa-
vor of reading Torah passages commanding sacrifices if read
in He’t:u:'ew..a2

The Berlin Reform Congregation went to the extent of
having the priestly blessing pvronounced by the preacher in
place of the Aaronides. Thus, the Berliners severed the
only link that bound the synagogue service to the sacrifie-
cial-priestly polity of the Temple, thus repudiating in prac-
tice as well as in thought the exvectation of the Temple's
restoration. For to the sacrificial system, the Aaronic
priesthood, the Palestinian state, and the personal Messigh
Reform opposed the service of prayer, priesthood of the
whole people, the countries of the world as thelr father-

43
lands, and the Messianic Era.

in
[1kewlise Ahe prayerbook of the Union of the Jewish Con=
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gregations of Westphalia, 1894, there was & revision of the
service for the Ninth of Ab. After reminiscing about Zion
and Jerusalem, the new idezl of universalism was proclaimed.
Such revision was not to go unchallenged. In amswer to a
protest by five hundred rabbis against the modified liturgy,
it was declared that no restoration of sacrificial service
was hoped for, since the prophets had thundered against these
very elemants.%

Having examined the ideas of the German Reformers for
thelir attitude toward the restoration of the sacrificial
service, let us now proceed to see what they had to say
about the Measliah who was to bring thils restoration about.

M. Hess felt that 1t was naturally quite logical to
assert that we should not petition for what we no longer
telieve 1n, viz. the personal Meaaiah.%

Samuel Hirsch acecounted for the picturing of the Messl-
anic time in terms of & prosperocus Jewlsh state by stat=-
ing that such an idealistic plcture was due to the prophets’
limitations and teaching in tems of thelr own agee. Hirsch,
in contrast to thelr.national conception, posited a miver-
sal notion of the Messianic age, in which he envisioned a
prosperous world for all mem, not just & prosperous state
for the Jewlsh people. Moreover, he imagined that his Messi=-
anic doctrine was fulfilling itselfl 1:'z=1.1:a5.tEl'J.]ur..‘!"6

G+ Salomon recognized that since the intelligent section
of Jewry in his day repudiated the belief in a peraonal Messi-
ah, and since even many who thought of themselves as pious

restricted the belief to prayers in the synagogue, it was ab-
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solutely necessary , unless religion was to be made sport of,
to frame the expression of the Messlanic doctrine in purely
spiritual toms.‘w F

Joseph Kahn pointed out that a personal Messiah was not
required by the Bible. He took the position that all prophets
agreed as to the Messlanic era, but:}g.: regards a personal t
Mesalah.ae

L. Stein, on the other hand, believed in a personal Mes- !
sigh inasmuch as all great amﬁ;. he contended, were accom=- ’,
plished by great personalities. Ludwlig Philippson too ex- '
pressed opposition to the elimination of prayers expressive
of the hope for the coming of the Messiah. Yet he, unlike 1|
Stein, did not regard the belief in a personal Messiah sgsen-
tial. He justified his stand against elimination of reference
to the Messiah with the statement that Just "as Revelation
is the foundation, so the Messianic idea is the roof of Ju-
dsian."sowha.t he seems to be saying i1s that since the Messi~-
anic doctrine is so vital and central a principle in Jewlish
tradition, it is sacrilegious to tamper with it in its orie-

zinal form, even though 1t may be necessary to modify our

interpretation of it.

Naturally the Messianic idea as modified by Refeorm ne- '
cessarily impelled the adoption of a positive attitude toward ‘

the dispersion. This must logically follow because the ._-
twin doctrine of the personal Messiah and the returmn through

his agency of the Jews to Palestine was rejected by Refom. '
L« Stein clearly accounted for the changed attitude toward '

-the dispersion in the emancipation period The pre-emanci-

k.
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pation Jew because of his oppression was compelled to consie
der the dispersion aa a curse and punishment for sin. How=
ever, under present conditlons, the Diaspora must be interpre-
ted in terms of blessing, both becauses of the radically
changed pollitical and social status of the Jew and because
of the cpportunity that the dispersion offers for the ful=-
f1llment of Israel's mission among the nationa.SILikewiae
Le Philippson sald that Jerusalem's fall and the dispersion
serve the purpose of enabling Israel to verform its mission.
In this connection Geiger defined the conflagration which
destroyed Jerusalem as a fire of purification for Israel and
humanity. Israel was to examine its way, remove all the
droes, and illuminate mankind with the light of its teachlng.s3

Having concluded our discussion of the mission in all
its nhases In Gorman Reform, 1t behooves us to consider what
the German thinkers held to be the position of the mission
in relation to the larger totality. Superficially, one might
say that the mission has been largely fulfilled in view of
the fact that the majority of the world has now accepted
monotheisme« Then what justification is there for a continu-
ance of Israel's task? Ludwig Philippson asserted that Ju-
daism must continue alongside Christianity and Islam until

human or pagan ideas will be completely overcome by rellglous

ideas and the latter will be realized in the life of all

htmanity.saabrahan Gelger viewed Judaism as still having a
mission because of the necessity of its oppvsing the baser
elements in Christianity with those in itself which are su=-

55
verior. Moreover, despite oppression, Judalsm has preserved
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1t spiritual freshness which has resulted in a power

of resistance that knows how
create in the domain of the spirite.

to conténue to preserve and
5

|
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CHAPTER THREE
THE MISSION IN AMERICAN REFORM

- . -

While Germany was the birth-place of the Refoym move=
ment, America was the nation where liberal Judaism reached
its fullest maturity. It 18 therefore to America ‘that we
nuet look for an expression of Reform on the subject of the
miseion in its most develored form. It was quite logical
that Reform Judaism should have received a hearty reception

in the United States. The full implications of liberalism

inherent in Reform could hardly be realized under the conditions

of tyranny in Burove. It was rather in the Unitied States
with 1ts democratic insgtitutlons and opportunities for
frecdom of expression that 1ts full implications came to be
realized..

The ideas of the Jeffersonian Statute of 17856, the idea
of the utmost exercise of religious freedom advocated by
Roger Williams, the Declaration of Independence and the Bill
of Rights nourished the soil in which the growing plant of
Reform was to be nurtured.

The soll was further fertilized by the untold economic
expansion of America throughout the nineteenth century. Un-
obtrusively individual Jews througk their abllity and indus=-
try were gradually achieving for themselves a place in this
economy. Jewlsh peddlers became merchants; artisans became
manufacturers; Jewlsh teachers and editors, and indeed all
sorts of Jewlsh business and professional men, began to ap=-

pear on the American scene. This umprecedented assimilation
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of the Jew to the non-Jewlsh ehAvironment in which he lived
involved a weakening of hie uniform, orthodox congregational
structure, the waning of traditional synagogue authority,
and the 1nception of Reform +to a greater extent than ever
before in any other country of the earth.

With the death of the hope of fre=dom in Rurope after
Navoleon's defeat, the temporary set-back %here caused
a surge of immigration to the United States. Another far
greater flocd of immigration took place following the year
1848, which sounded the death-knell of German liberalism
and thereby marked the destruction of the Reform advance in
Germany. As & result of these two immigration streams, the
soewing of the seeds of American Reform was given new impe=
tus.

Faving accounted for the factors responsible for the
full development of Ameriéan Reform, we are now ready to
embark upon the most important part of this thesis. This
is to discuss in full detall the misesion idea as 1t tock
Torm in the minds of American Reform thinkers. For it isr
only by dealing with our idea as it developed in Reform Ju=
dalsm in its most mature form that we can understand the
mission in its complete maturity. In the democratic milieu
of America the Jew found a propltious environment in which
to stress the mission idea. As we have seen, simllar condl=-
tlons had existed in Germany, but to a lesser extemt. The
Tortunes of the German nation underwent many changes during
the turbulent years following in the wake of the Napoleonic

Era. guch reversals resulted in reprisals against the Jews.
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However, in America there was much greater political stable
tys By 1ts very nature our constitutional form of govern-
ment enhanced the Jew's security. Conditions in “merica
were far closer to the ideal and}gl‘:g miggion ldea found 1ts
most extravagant expression here.

The aim of democracy, and of America lts leading exvone
ent, was taken to be identical with the Messianic goal of
Judaism. The United States granted us immunity from opvres-
sive acts in full measure. Events in nineteenth century
America looked as bright to the Jew as conditions in the
Diaspora had been dark for his medleval ancestors. There
wag lack of discrimination in all walks of American life
--political, soclal, religious and economic. America had
the potential of becoming the place in which the fulfille
ment of the mission could best be realized. Therefore, the
Jews in this country felt that they should identify themseives
with the destinies of our natione. A reflection of this
attitude may be found in the utterances of Max Lilienthal.
In his sermon at the dedication of the Mound Street Temple
in Cinecinnati, he applied the verse of the Psalmist to the
Jewe' place in the Imited States: “Here is m{ resting place;
there shall I reside; for I love this place." In an address
delivered on Thanksgiving Day, 1865, at the laying of the
cornerstone of the new temple at Indianapolis, Indiana, he
sald:

Americe is our Palestine; here is our Zion and Jeru=
salem; Washington and the signers of the glorious
Declaration of Independence ses are our deliverers,
and the time when thelr doctrine will be recognized
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end carried into effect is the jime so hopefully
foretold by our great prophets.

Another reflection of this wam attitude toward Ameri-
ca on the part of the Reform Jew 1s is to be seen in the
Union Prayerbook:

Grant us peace, Thy most precious gift, 0 Thou
elernal Bource of peace, and enable Israel to
be its messenger unto the peoples

of the earth: Bless our country that it may
ever be a stronghold of pegces and its advocate
in the council of nations.

Idving under such favorable conditions as America had
to offer, it was guite logical that before the rise of Zion-
ism, the American reformers saw in the dispersion one of the
chief means for attaining the true way of life. Jews, by
virtue of their mission, were faced with the historic task
of cooperating with 2ll men in the establishment of God's
Kingdom. Quite logically., this could only be achieved through
Israel's diapersionf The Jew must ever De ready to sacrie-
fice in order to bear "light in the dark lonellness of stricke-
en lives." Only then can he be a "co-worker'with God in the
building of His Hingdnm.s

We have already seen that this concent held true among
the German reformers. This had been due to the era of eman-
cipation and enlightenment which had prevailed in western
RTurope. However, in Americas, where the broadest expression
of humanitarianism prevailed, the dispersed of Israel were
thought to be blessed with the optimum opportunity to strive
toward their mission. The Messianic aim wag not the restora-

tion of the state under a Davidic king. This would invelve
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a second separation from the nations. The Diaspora was not
to be viewed as a punishment. The dispersion of the Jews
was interpreted ae a blessing to be enjoyed rather than as
a cwse from which to be rescued. Therefore to them the
mission spelled an entirely wmiversalistic outlook according
to which the Jews were part and narcel of the world community
of men without any national connotation. The Jews' mission
18 to witness to God all over the world.7 In other worda,
Israel 1s a priest=people with a2 religious conaciouaneas.a
The Geullah would only be realized when the Jew would have
the right to live in any part of the world. Such a time
would witness the end of all racial and religious versecu=
tion. 1Israsl would be free as an integral part of all na=
tions to glve world aervica.gzt was only when all mankind
would recognize the ethical demancs of righteousmess that
Israel's mission, as the prophets understood it, would be
realized. mIn the light of all this , the Temple's destruce
tion was really providential because it was the beginning
of the world mission. The loss of the aenara?e Jewlsh na=

tlonality was a necessary preliminary to it.

We find this extremely universalistic Messianic 1ldea
volced most emphatically in the Union Prayerbook. Tae goal
of the mission is envisioned there as the dwelling toget?gr
in unity and the achlevement of neace among all mankind.
The characteristlics of the lMesslanic age will be marked by
the absence of wnbelief, superstition, and idolatry. All

will precomize the Fatherhood of God and the Brotherhood of
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Yan. Particular emphasis 18 given this idea in the srecizl
nrayer inserted in the Sabbath Eve service during Passovers
Apropos to the theme of Israel's deliverance, the hope is
sxpressed that in the future all men will recosnize the weak=
nzss of earthly mlght before the force of God's ant.l‘i
A vrayer for strength to verform 1ts avpointed task desplte
persecution characterizes the prayer for the Sabbath before
Pur'im.ls’l'he HMessl=anlc age 1s equated with a brotherly cove=
::ant.lﬁ.m exhortation to summon our energiles for the fulfill-
ment of the divine nlan concludes the prayer for the Sabbath
of Reventancee. 17Activa recoznltion by the other nations of
the true import of Israel's mission is the theme of Isalah
2:1=4, vhich is the vassage Introducing the Sabbath Evening
Torah Sex'lirj.ce«lB Such a2 mission has been destined for Israel
from the very beginning of its existence. lgcme of the means
whereby Isrzel i3 to "win all men" for God's "law of right-
sousness" 1s through exemplification. Through Israel, God's
revutation will be enhanced unéger'aally- Cocnsequently, all
mankind will recelve blessinz. Another aid in the inplemen=-
tation of the mission 18 the love tendered by all mankind
for one anot.her.EIIamel's selaction having with it the corol=-
lary of its self-consecration is emphasized in the Evening
Service for the Festivals. ILikewise, a prayer for that day
which will brinez victory of the g;g)irit to those who bear wit—
ness to God's wity is included.

Turning to the attitude of the American Reformers toward

the retum to Palestine, this particular phase of the mission
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idea was glven due attentlion in the platforms of asuccessive
conferences and editions of the prayerbooks. Einhorm, in
his Okat Pamid, published in 1856, omitted prayers for the
returg}to Palestine and the restoration of the sacrificial
cults The guesatlon of the reinstitution of the cult received
attentlon at the 1869 conference at Philadelphia. The Aaron-
ic nriesthood was viewed as only preparatory to the real
oriesthood of the whole peopley beglmning with the dlsper=
clon period. The distinction between the Aaronides and tha
non-gironidea in the religious cult was declared inadmiasi-
bles In an address on his twenty-fifth anniversary as a
Rabbl, Lilienthal emphasized that Reform congregations had
c¢liminated from thelr orayerbooks "all sentences referring
to the rebullding of the Teuple with 1ts sacrifices refer- -
ring to the dari times of versecution and mutual aversion."
This statement was made at a U. A. H. C. Conventlon in Washing-
ton, in the centennial year of American independence. The
Pitteburgh Platform (1885) recognized the lMosalc legislation
a8 the system for training the Jew for his misslon during
the Palegtinian national life. However, today only its laws
and such of its ceremonies as are adapted to Jews of the mo=-
dern world are held to be binding?s The modern Jew does not
hope for the restoration of the sacrificial cult under Aaron's
sons, nor the restoration of any law conceming the Jawiah27
state, inasmuch as we do not expect a return to Palestine.

In sccord with this theme, the Union Prayerbook, the first
edition of which came out inl892, naturally left out all ex=

preasions of hope for the restoration of Palestine as a poll=
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tical state and has continued to do so in all subsequent edi=-
tions. However, in the latest edition, the Newly Revised,
publishad in 1940, under the influence of the rising tide of
Zionlsm within the ranks of Reform in common with all of Jew=
ry, a prayer was inserted petitloning for a spiritual regenera=
tion of our ancient homeland, in complete keeping with Reform's
mission concente. What 1t says is that we saould hope for
Zion's restoration, not for our own sake, "but as a living
witneas to the the truth of Thy word which shall lead the na=-
tiong to the reisn2gf peace" through the going forth of God's
word from Jerusalems True, up to this time, any sort of na=-
tional retum for any purpose whatsoever had been discoun-
tenanced as incompatible with Reform's thorough universalism.
But as a result of the impact of the Zionlist movement tha tyve
of compromise here described beman to take pnlace. It is there-
fore necegsary for an understanding of all the expresslons
of the Reform attitude toward Palestine following the begin-
ning of the movement in 1897 that we enter into an analysis
of Zionism and the forcéﬁ responsible for 1t.

The immediate cause of the movement's inception came
as a result of the outcome of the Dreyfus trial in 1894.
However there were many earlier incidents in the chain of
human events which had more or less an indirect influence
on the movement. The optimlistic hopes of the enlighten=
ment were to be tempered by several tragic events. The
latter made the Jew examine his status in relation to the
general environment. If he were sensitive, they made him

cognizant of certain forces which shaved his attitude toward
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soclety. By and large these forces were ani-Semitic in na- |
ture.

As early as 1840 there occurred the Damascus Affair.
Certain Jews were accused of being implicated in the abduc=
tion of a monk, Father Thomas. The event aroused the atten-
tion of the then Jewlsh world. Reaction in the United States
was expressed in President Van Buren's intervention, through
the United States' consuls in Alexandria and Damascuse. After
the failure of the 1848 revolution the strength of liberal-
ism was dealt a severe blow even in the so-czlled enlight~-
aned countries. Agaln in 1858 a youth whose name wes More
tara was abducted by the Catholies Church. The latter claim-
2d thet he rightfully belonged to them since he had been
secretly converted earlier by his nurse. The child was for-
eibly separated from his parents and could not be retriev-
ede The event shocked many. Its reverberations were felt
through the whole world. Nor were these outbreaks limited
to the so-called progressive countries of Rurope. In be-
nighted Russia conditions were far worse. Jews suffered
there from the May laws of 1881 which forbade thelr resi=-
dence outside the prescribed Pale of Settlement. Under
the Czarist regimes beginning in the eighties through the
firast decade and a half of the twentieth century, the
Russian Jew was subjected to the merciless onslaught of
pogroms. In 1894 Theodore Herzl, covering the Dreyfus trial
for his Viennese newspaper, analyzed clearly the factors

which were implicit in the affairs Dreyfus had been charged
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with treason for selling secrets to the German government.
However, to Herzl it was not Dreyfus alone who stood on trial
The Jew per se was belng challenged by his soclety without
any ample defense. The answer to the Jews' suffering was to
be found in the Jew's retum to his native land. Only then
would the Jew regain his full dignity which the world owed
him. Only then would he attain to his rightful and respect~
able status among the nations. No more would he be subject
to Gentlile scorn bereft of a country that would advocate
his causes« Then he could share equality with all nations in
their deliberations. With his national prestige assured.
by the attainment of his homeland, the key could be foumd
which would help solve all his other problemse.

With the World War new forces arose which bore directly
upon the new philosophy. Palestine by virtue of its strate-
#ic position played a vital role in the milltary operations.
During the aftermath of the war the gquestion of the deter-
nination of the rights of national minorities became a vital
issue. Under such clrcumstances, it was natural that ad=
vocates of the national Jewish cause should advance thelr
claims most stronglye.

The question of the acceptance or rejection of the Zion-
18t philosophy was to involve the modification by Reform of
1¢s attitude to the mission, at least on the part of those
who became Zionistic, or were sensitive to the new historical
forces which gave rise to the movement. Of course, it sheould
be recognized that in the beglnning Zionlsm played a role
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in the minds of only a small minority among the reformerss
but that as time went by the number whose thinking was af-
fected by i1t incrsased steadily. For such as these the pro-
blem was that of reinstituting Palestine into the mission
ideas This became a cardinal point, since before the mission
had been concelved of being achieved best by dispersion, as
we have seen. The latter had constituted the best means
whereby Israel could achieve 1ts mission. Moreover, Zionism,
as we have seen, stemmed largely from ati-Semitism and there=
fore in the minds of some dispersion could nc longer be
thought of in this favorable light. Reform Jews up till

novw had been under the spell of progressive enlightened
humanitarianism. They had had a cordial feeling for thelr
adopted land. However, such outbreaks changed the attitude of
some?iagggglly from sympathy and patriotism te that of dis-
trust and suspicion. In light of this new anti=-Semitiism

they regarded themselvea as alliens. They saw that thelr

only salvation lay in the restoration of their national dige
nity. In view.of this feeling, they had a problem on thelr
handse This problem was that of reconciling their national
feeling as Jews with the mission idea of their religion. Of
course in the cass of those who did not accept the Zionist
philosophy, such a problem did not exist. And so in order

to gain a complete plcture of the American Reform view on

the Palestinian question, we must examine what both Zionlsts
and anti- or non-Zionists have sald on the subject Beginning
with the C. C. A. R. Confeprence of 1897, the year of the Basel

Conference »
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Quite in accord with pre-Zionist reform's negative atti-
tude to the national restoration, there was the expression
at this Conference of the total disapproval of the atteupt
to establish a Jewish state. Any such attempts were regar-
ded as a misunderstanding of Israel's missionj yea, they were
harmful to Jews where they are still persecuted as forelgners
oy confé;ming the assertion of thelr enemles that they are
allens. This oprosition to the reestablighment of the Pales=
tinian state was stressed at future conferences. At the In-
dianapolis Convention in 1906 the religlous element wniting
Jews was affirmed as over against the national elemant.jo
The Baltimore Conference of 191l discountenanced any move=
ment on any other than a religious basise. Such an endea=
vor would violate the principle of separation of Church and
State. It would tend to create the impression that Jews are
an imperium in imperio.31

The C. C. A. R. Conference of 1917 in Buffalo is particu-
larly ir-portant in this connection. In the majority revort
on Rosenau's Presidedtial liessage the emphatic assertion
wvas made as follows.

We herewith affirm the fundamental principla
of Reform -udaism, that the essence cf Israel
as 8 priest=veople consists in 1its religlous
consciousness, and in the sense of consecration
to God and service in the world, and not in
eny political or racial national consciousness.
And therefore, we look with dlsfavor upon the
new doctrine of political Jewlsh nationallsm,
which finds the criterion of Jewlsh loyalty

in anything other than loyalty to Iggael'a

God and Israel's religious mlssion.

On the other hand, two minority revorts were submitted in
thorough-going opposition to this stand. One of these was
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written by Max Heller and read:

Inasmuch as reform Judaism does not dogmetize
on the geographical habitation or political
status of the Jew;

Inasmuch as reform Judaism does not insist

on the dispersion of the Jews as an indis~-

vensable condition for the welfare and pro=-
gress of Judaiém;

Be 1t Resolved, that there is nothing in

the effort to secure a publicly and legally
safe-guarded home for Jews in Palestine which
1s not in accord w%th the principles and aims
of reform Judaism.’>

The second minority revort was worded by Louis J. Kopald.

In 1t is found the following statement:

e « oife are convinced that whether the individual
Zionist call himself a race-Zicnist, nation-
Zionist or religion-Zionist, Zionism is ultimate=
ly nothing but an interpretation of the best
method of conserving Judeism; and that when es=-
peclally we realize that our liberal congrega-
tions, which the members of thls Conference
serve, are in all cases divided into Zionist
and non=Zionist viewpoints, all the members of
which, howsver, are recognized as having equal
rights to membership in thelr congregations,

it becomes wnjust as well as logically untena=
ble that this Conference go on record in any
resolution aimed directly and vroscriptively
at one wing, and a growingly important wing,

of Judaisme The writer of this minority re=
port 1e himself not a Zionlst, and yet he
feels keenly the need of protecting the prine
ciple of Jewlsh liberalism, and of urging

the members of the Conference not to take
action so inimical tgalibaraliam and SO es=
gentially un-Jewish.

Samuel Schulman was the outspo:ien defender of the anti-Zionist

pogition.

He sald:

Zionism 1s a deliberate rejection of the whole
movement and aspliration of the modern Jew which
began with Mendelssobn and is crystallized in
American Reform -e-yhich says that Israel is a
priest pecple, tellgng the world that Isrsel is
a religious wnion.”

Samuel S« Cohon, also on the anti-Zionist side, made the as~
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gsertion that: -

Zionism is a purely economic interpretation of Suadieaaki,
life and we, as a religiou%organization. have ."“Z"ff “

no such problem before use.

At the Conference in the following year, 1918, the
C. Cs A, Rvy while 1t resvonded favorably toward the Bal-
four Declaration and agreed to facilitate immigration to
Palestine for reasons of economic necessity, yet it objec=
ted to the statement that Palestine is to be a national
homeland. This would imply that Jews are 2 people without
a country and 1t asserted that the ideal of the .‘ew was
not to eatablish a Jewish state. In positive terms survival
as a peovle was dependent entirely upon maintenance of our
historiec religlous mle.y

In 1920 at Rochester the Central Conference endorsed
President Leo Franklin's declining of the invitation of the
Z. 0. A. to appoint a delegation to participate in the cele=
bration of the Palestine Mandate's issuance to Great Britain
by the San Remo Conference, although it expressed Jjoy over
the event as offering a place of refuge for the down=trodden
Tew, where "insvired by the hallowed association of the land
in which Israel's Propheits announced world=-redeening ideas,
they may become a great spiritual influence." At the same time
it was declared that this event could not be called the Re-
demption of Israel, as "Israel's Redemption will only be re=
alized when the Jew will have the right to live in any part
o® the world, and, all racial and religious prejudice and

persecution ended, Israel will be free as a religlous power
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end integral mart of all nations to give world service."

It is abundantly evident frou the resolutions on Zie
onism and Palestine that we have been citing that "the great
majority of the members of the conference, though opnosed to
the politlical agitations of Jewlsh nationalists, are yet
heartlly in favor of cooveration in all efforts for the
ohysical rehabllitation of Palestine. And this anpeared in
the actlon taken at the meeting held at Cedar Point, Ohic,
in 1024, when the revmort of the committee on the Message
of the president" heartily endorsed such co-operation and
sugrested that a non-partisan group for the development of
Palestine be rormed.39

In the Columbus Platform of 1937, the C. C. A. R. came
closer than ever before to satisfying the outlook of its
Zlonlst members. After four decades of constant effort on
the part of the Zionistic elements, they finally succeeded
Tor the first time in gaining acceptance for thelr viewnoint
by the majority of the members of the Confersnce, and thus
In winning a place for the expression of that viewpolnt in
an official pronouncement of that orgenization. This view-
voint was stated in the following words:

In the rehabilitation of Falestine, the land
hallowed by memories and hoves, we behold the
promise of renewed life for many of our brethe-
ren. ‘e affirm the obligation of all Jewry to
ald in its upbullding 28 a Jewlsh hemeland by
endeavoring to make i4 not only a haven of re-
fuge for the oporessed but also a Esnter of
Jewilsh culture and epiritual life.

True, this statement was by no means an unequivocal expres=

sion of Zionist dostrine, for it falled to make any mention
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felgstine., However, 1t did recoznize Pelsstine a2s a "Jewish
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.oielznd’ aaa agserted the ianortsiace of moz

tae land 2z
renuer of “Jdewish culture", and act zerelv "z .aven of re-

.27¢ IIy tuhe Jporessed’ or =z ceater >f renewed re.isicus life.
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rs G was an indicatlon taat tae Zlonists

:r¢ securiag at least soxe ueasure of sy.pathy for taeir
sawie £nons tae dgjority of tne Refors nabbls of Aserica.
404 tuel we nave rwalaed some general idea of the .ulg=-
£iin o Israel wita its luprlicatiocas as 1t took forau in Re-
fora Jucalsa in Azerica, let ues agow turn to a2 descrintion
tne 1cez as volicec by those individuzl Refora thinkers in

L13 country wnose utterzances on tae subject zre of the

“feavgst elenificaace. 1In this way we will seqgulire & full
czaceation of twhis agost izoortant doctrine as 1t developed
i tils 302t iaportant center of liberal Judslsm,

in cur sreatvdent af tne lndividusl reforumers, we shall
1 witi two eroups 2f tainterz: (1) the ore- and/or non-
~ionlsts; and (<) tuose wiocse concest of the aission was
13 sdoue way aodifiec by Zionisa.

w2 saall ocercln wits tihe flrst of taese sroups, as taeir

V242010t orecedes 1a Llige “nlose 2I o8
WG JE5CE SErVes 48 &£ D=%is Ior il.s develoazent of the visw-

Siat 9P taie latter.
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A. ISAAC VAYER +ISE (1c19-1300)
It 1s quite logical to trest of Iszac M. Wise's views

e diselion first. Not only was ne the ezrliest in birth

L]
L
ct

n.oin those wihom we shall consider, but he aopeared as the
first laocortent creative =nd constructive pioneer in American
nafors Jucaiem,

So laportant wae the mlesion coacest in the totality of

sise's tninking that the idez of Isrzel's selection was one
41
£ toe cardlael orincinles in his Migoas America., He viewed

Izrzel's usission as orinpiag sbout the zoral regeneration of

Frogress in thls direction wzs shown in mankind's
4o
becoulns Detter, wiser and aore Jjust. wise zavocated the

ztion of the mission in Agerica throcush concrete imnle-
seavztion, de called for a uaion of congregations to enatle

i oevter "to fulfill our sacred alssion, to send our lapor-
) 43
tant Lessaze to manzind." 1Ia his initisl address as Preel-

«eat of tne Central Conierence of American nabbls, slse s3ld:l

If tne spirit of Jucaism is to Le developec into
2 universalistic relircion ... we must have the
aniteé rabbinate, the annual Coafereace, the
garnest ané steady worxi of z2ll our intellectual
forces unlted in one Jower. +aitnh thils Conference
we eater upon the new waase of Aserican Judalsm
28 tne free mesczearer of 3od to 2 free ﬂeoplegq

a zingdom of oriests to zncint a aoly nzatlon,

—

n e conceived the nurnocese of tue students at tae

[

47} ‘g;l
Uaion Colleze to uve the osreservation and ~ropagandl-

e u’.;"e.i';

22 tion of Israel's treasure., They «ere to be the expounders

>f tne future in the Unitec States which "grepares tue fu-
45
vire of the huwman family."

As edltor of tae American lsrielite, he utilized his

dswspaner as a vehiele for the dissezination of nle vlewe on

tne miesion. In one of his editorials in 1Yo2 ne stated?

e
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Ine 1S5RAZSLITE seee values in Judaism, the
great element of universal reliricn, those
great truths, those immortal verities, which
long or short, once muet become the common
good of wanzind for universal redeaption and
salvation. It iz thne sacred cause of hu-
manity which we revere in Judaism, and shall
continue to do so0, uatil these truths, these
verities are understood and aoorecizted by
tae cenerality. . ., . Julaiem relezsed must
offer ilis trezsures to all. . . . The body
ie llalted, the ssirit is universzsal; the law
is for one land, the z22¢ princivnle for all;
Joras cusace, forus orezk, the spirit is im-
dortel, for the saze of man and not for_the
zzxe of the Jew God revesled His will , %0

(=
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Aer issue of toe saue year, Wise speass of tae aission
A5 20V iaslying a tiheologpical vietory of one theistic sys-
-84 Jver zndotaer, but a triumpa of Israel's moral n»rincirlee.
Iv 1e tne realiczation of the zromise to Abrziam that he
#ould ve tae source of bLlessing to all nations. Cur zis-
§.2n consists of our teing models of true4;orality srant-
iar cerfect freedom of conscience te zll. :

anovher opportunity that Wise toos to exoress his
iins on the miszion idea wss the Philadelrzla Conference
In 1.20. At the Confereince he stated that " the Messizaic
nig of Israel . o + 18 the Unlon of all children of Ged in
-2 confession of tae Unity of God s0 28 to reelize tne unity
<l 211 rational ereatures and taelr call to woral sancti-

40
“lgition." At 3 _ater coaference ne reiterated nis view

i Lue mlssion by sayiag

It need not be reiteratec in tnls asseably that
tae Prophets, one and all, anda after the sages of
the Talaud, the pnilosonhera of the llddle Ages
and the tezchers of the nineteentn century,

all of them, an unbroken chzin of reasoners,
maintein the very saze thing: Judaism is the
universal relirion; anéd 211 of them predicted

and hoped for the time when God will be xing over
all the earth, and 3od will be knowvn as one,

and one hie name will be, The same ldez has

been variously expressed at different tiumes,

The comings of the »rophet Elljah, the coming




B

of the Mésslah, the future world, the univer-
sal redemptlon, the unificatlon and fraternlza-
bion of the human family, are some of the names
glven to the same ldea. In our century it weas
called the Messlanle age, the Messlanlc realn,
also the Kingdom of the Messlah, always slgni-
Lying the same thing --the final and universal
trivmpn of the universal religlon in theory and
practice, in creed and deed, for the povernment
of nationg and the conduct of individuals, It
was the mission of Judalsm from its incentlon.
to become at the fulness of time the religlon
of the bhuman famlly. Itg mlsslion is the conver-
slon and fraternlzatlion of mankind, not merely
because Lt claims to be divine revelation, but
because 1t is the only twin sister,49

Wlse viewed Judaism in the lipght of its coamopolitid'tenm

dency., He gave expression to this when he saild that 1t was

&

now time when "we must approximate those who need our in-

structlon, who are depresgsed in mind by priestcrait and

prejudices, and render an lnveluable service to both our-
o : '
50

selves and bthem,"

Wlse's Selected wWritings nrovide a source for his
ldesa of the mlsslon concept. He summarlized the role of
the Jew 1n the performance of hls tasks.

He (the wandering Jew) musgt live on until there
shall be no more superstitlion, no ignorance, and no
intolerance, no hatred, no self-delusion and no
darkness among sectbsg., He must wander on t1lll the
end of woe and mlsery has come, till the earth
shall be one holy land, every clty a Jeprusalem,
every house a Temple, every table an altar, every
varent a priest, and Jehovah the only God; till
light and truth ghall have domlinlon over all,
every land be a home of the free, every govern-
ment the guardlan of llberty, and minklnd one
family of equal rights and dutles,-

This misslon will not be fulfilled until the human famlly
will be united before the one God in Jjustice and all vice,
paganlism, and hypocrisy will be eradlcated. Then all men

will have a knowledge and fear of God. "This ig the Messlah
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ior whom we welt,"

In wWise's concent of Israel'

U]

dlealon America »nlayed a

—ozt viizl role. aAaerics meant for .isze the conszumza ion

M o~

2f vhne liveral uovesent, God's chosea experimentation

-round ior the Lingdow of heaven. It meant freedom, eouali-

7] an;_rraternity, thie fulfillment of every siolical Dro-
o4
21etry." Lhere iz no need for a Jewish state in Palestine,

-.e aAgerican coveranmeant 1s the type delineated by loses and
55
taerefore basically Jewigh, Our desire is to nave free-

com in the community in which we live., Thnis we possess in
agerica, In tne March 17, 1.7l issue of the Isrgelite,
L€ wWrolej

Cutside of the synagosue we zZre citizens of
the land of our nativity or zdoption and need
not percepticly differ from any fellow-uzan.
In pudliec 1ife, in business, in culture, in
all worldly sspiratlion, we have lost our iden-=.
tity, and very few if any wiesh to restore 11,2

«lse emphaslzed thzt it was our religlous duty to aciere under
57
all circumstances to the " land of our cholce and its lews,"

€ eXrpreesed this feeling in the form of a challenge!

+111 you cling to the solirit of cdariness to
cave a niece of Islmud and your «idrash
auibblsrs? Or will vou stand bravely and
consistently with the iatellircence of the r
counhtry oa the siée of prozrecs and lliberty?2c

lhe Anerican Jew zust be satisfied with hie politiezl zad'soeisl
"ssitlca irn the land of his sdoption. He must feel perfecte

ly satisfied with the conditions as he finds them here. We in
the United States possess freedom, equality, Justice, and e=
quity in such fulness "that no State whatever could lmprove

on it-“sg Wise saw the importance of training students for the
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office of teachers sgha.t are loyal and patriotic citizens of
the Unlted States.
On July 10,1868, Wise wrote:

The Israelite has almost obliterated the idea

of a personal Messiah, and of returming to Jeru=
salem, and has endeared the country to the Is-
raelite as his home, his promised land, his Jorugl
salem, in which the God of his fathers delights.

Such a statement naturally forms the key to an understanding
of Wise's attitude toward Palestine. As earlv as 1869 Wise
approved a declaration of the Philadelphla Conference which
declared that the Messlanic alm of Israel was not the rea=
toration of the old Jewlsh state under a descendant of Davlid.

This wouldsinvolve a second separation fro. the anations of
2
the earthe On the question ofpurchasing Falestine, he sald:

that 1f Palestine should be purchased nobody would go there.
The American Jew 1is Ameri'ca'n to all intents and purposes.
The English Jew 1s an ‘Baglishman in .tho :aa'ne way . E:ve“n the
Russian Jew, thoug-h oppressed, is intensely Russian. Those
who oray to return to Palestine do not mean it.

The Jew's nationality is endemic; it is

not conditioned by space, land, or watel'ecees
The Jew's Jewlsh nationality had been for
centuries before this event (the destruce
tion of Jerusalem 7O Ae.D.) independent of
every soil; 1t has been and now is in hils
blood, in the purity of hils race, in his
beliefe, in his mode of thinking and feel=-
ing, it is all iatellectual and moral
without any reference to soll, climate,

or any other circumstances. The Jewlish
nationality and his attachment to 1t has
been made portable; he carrlies it along with
him wherever he goes, unites 1t with the
ecountry of his choice, and if he is a good
man he 18 patriotic as a citizen no less than
as a Jews The one supports the other.

He does not feel the least necesslty of
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returning to Palestine if the country

in which he lives suits his tastes

and intersis. 63
Furthermore, the return to Palestine is to be brought a=
vout by religious telief, and not by Jewlsh capitalists.
However, since we no longer believe in miracles, the be-
lief 1n the Messiah wlll have no influence on us.

In his presidential address at Montreal on July 8,1897,
the "friends of Zion" were dénounced as turning the mise=
sion of Israel from the province of religlon and humanity
to the narrow political and national field, where Judaism
loses its universal and sanctified ground and its historicel
glgnificance. The desires in this direction among our brothers
in Russia, Roumania, Germany, Austria, and partly France
due to persecution,we can understand. That is why Pales=
tine's colonization with Jewlsh agriculturalists found favor
in all eyes. However, then idealists and pollticlans séized
upon the situation, with a scheme of working for the es=
talilisghment of a Jewlsh state in Palestine and mass migrations
thither which we cannot countenance. The new state has been
called a utoplan 1dea. This new Messlanic movement across
the ocean should not concern us at alle.

In the ;gggglégg of September 16, 1897 there is re=
printed an article by Wise from the New York Times en=
titled "A Jewish State Impossible." In 1t he sald that
"everything 1s possible in a dreamland or in a Utopla.

That Congress in Basle was a novelty, a gathering of
visionary and impracticable drezmers who concelved and

acted as a romantic drama, and epnlauded 1t all by themselves." 64
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In a book he wrote Wise wrote Jewish history from a demo=

cratlc standpolnt, ané hence found monarchy of ancient

65
times unjustified and contrary to the lMosaic laws.

At a Montreal Conference, Wise declared that those
who advocated the Jewlsh state were "phantastic dupes of &
thoughtless utopia which is to us a fata morgana, & mMO=
mentary inebriation of morbid minds, and a rrostitution
of Israel?asgoly cause to a magman's dance of unsound poe
liticians." He felt that it was imperative that the C.Ce A«Re.
declare officlally America's stangpoint in this particular
historical eplsode.

In his presidential address at the opening of the Hebrew
Union College in 1897, he sald:

Talmug Torsh is the curriculum of this
college. We want teachers of Judaism.
Judalsm, we say, and not nationalism,
Judalsm and not Zionism, Jugalsm and

not Messiahism of any kind; that etermal
Judaism which is not tied down to a cer=
taln plece of land here or there, or te

a certaih form of government and peculliar
laws and institutiéns. 67

In the following year, a statement was adopnted by the U.A.H.C.
at the urging of Wise at & convention at Richmond, Virginia:

We are unalterably opposed to political
Zionism. The Jews are not a nation, but

a religious community. Zion was a preclous
possession of the past, the early home of
our faith where our vrophets uttered their
world-gubduing thoughts and our psalmists
sang thelr world enchanting hymms. As such
1t 1s a holy memory but it is not our hope
of the future. America is our Zion. Here,
in the home of religious liberty, we have
alded in founding this new Zion, the frui=
tion of the begimning lald in the old. 68
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B. KAUFMANN KOHLER ( 1843-1926)

It 1s quite natural that Kaufmann Kohler be next in
lirno of our discussion after Isacc M. Wise. FHe was the
next great president. of the Hebrew Union Co llege after its
founder. In our treatment of him we shall gee that the idea
of the mission played a most prominent role, and one gets
the impression from readi.ng his utterances in sermons, pa=
vers, and books that the mission is the doctrine of Judaism
that played the greatest part in insriring this most inspiring
man. It 1s hardly possible to find a sermon of his in
which he does not speak to some extent of Israel's mission
with some degree of rapture. He is therefore very impore
tant for our purposes ,far more important than I. M. Wise,
and perhans the most important of all American Reform Jews.

To Echler the election of Israel formed the central
point of Jewish theology and the key to the understanding
of the nature of Judalasm. It serves as the basis and chief
condition of revelation.sglhe God of Israel is not inseva=-
rably connected with His people by natural btonds, as in the
case of other gods, but by the bonds of love forged by free
choice.Tolha real puwrpose of the election was announced by
Deutero-Isaish in the concept of the "servant of the Iora".
The entire history of Israel back to the Patriarchs can be
reconstructed in this light.T.]fuat as the Greeks and Romans
were skilled in art, sclence, and jurisprudence, the Jews
were superior in religion. The former were7got fully con=
scious of their mission whereas Israel was. Israel's choice

was not an arbitrary act of God, but was rather due to
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hereditary virtues and tendencies of mind.73matox'y has

been a wltness to Israel's selectlion as a priest=people

by showing that 1t has given its life-blood as ransom for
humanity, and 1s ever bringing new sacrifices for its cauao-74
It would be willful disregard of Seriptural and Rabbinie
teachings to say with Achad Ha Am that the Jewlsh pecple

was elected by God simply for the attainment of the highest
morality for themselves on thelr own territory, without con-
cern for the spiritual welfare of the outside world.

Kohler conceived of the JewWs task in terms of impres-
sing the truth of monot.haiam-?go believed that the prophe=
tic goal of a united humsanity as based on the belief in
God as the king and father of all men was advancing in our
age. This was shown by the fact that there was an increased
adniration of the world at large for the Jew and his reli=-
glon, and the former's loyalty to it.nconsoqumtly, the Jew
must continue to maintain and propagate his faith amidst all
civilizations until God's kingdom will be established all
over the world-mna must be the rejuvenating influence of
society by supplying its smritual and moral life~blood.

Of course, we must first regenerate our own people before

we attempt to regenerate the world. Not in haste, .

nor in runing the risk of being lost on the way shall we
perform our mission in the Gentile world, but with due re-

gard to our sacred heritage and our character as a priest~
peorle. Not a Church Universal, but the divine truth re-
flected in many systems of bellef, a religion ever-progres=
sive, never finished and final, leading all nations to mowntains
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of God - this 1s B%uda:lm.'a aim, the establishing of God's
kingdom on earth. Today, as never before, far from shirke
ing his missién, the Jew as no one elag ghould step for=
1
ward as priest and provhet of humanity. ILike Jonah, he can=
not run away from his God, however great his reluctance
and waywardness. He should rather recognize that:
the very perils of a hostlle world he has to
face as well as the progress of humanity in
which he takes so0 prominent a share are bound
to bring g%“ Jew ever nearer to his great des=-
tination.
Nor need we despair of humanity, even in its materialistic
pursults.
People are unlearning the religion of fear, of
dogmatic strife, of bribes to religion and of
threats and of self-love. We are coming ever
nearer the universal God of love and of peace,
the lcingdom of righteousness in the world that
now is.°>
In this the Jew will find hies scope and become the great
link and factor of unity, the prophet and priest of a re-
generated world. God, who has spared us all these centuries
while we were isolated and secluded, will not let us go now
in this broader life, until His great purpose, the object
of our Mission is fulfilled.
In & sermon Kohler pointed out that the prophets con=
"
celved of Suk:oth as a token and pledge of a time when all
the nations will wander to the house of God and take re=-
fuge under the \d.nﬁ? of His alleegncompassing love and pro=-
testing kindness." This idea was further taken up by the
Rabbis. The truer and more loyal Jews we are, Kohler goes
on to say, working for the cause of Judalsm, the more we

promote the cause of humanity, progress, and welfare of
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the world.
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The more we emphatically amounce the broad

humanitarian character of Judalam the more we live in har-

mony with the best thoughts of Judaism.

A double Sukkah then, one to preserve

and protect the Jew as priest and pro=-

vhet of the world and another to predict

or orepare for the kingdom of God spread

over the nations of the earth and all the

sons of men. This our conservative brethren
have lost sight of« In laying all the stress
upon the separation of the Jew from the rest of
the world and antagonizing the idea of assinila-
tion, that is of adapting ourselves to the civie=
lization of the land and the age we live in, they
misinterpret the whole character of the Jewish
faith which ever since the days of Abr was
broad and universal in its scope and aim.5

In a prayer following another sermon, Kohler zealously

vrays for the love and zeal for owr holy mission. His fi-

nal sentence reads: "Unite us all, Israel and the nations,

Jew and Gentié.'.g, young and old, in truth, in love and in

peace. Amen." The distinctiveness of Israel in the perfor-

mance of 1ts task 15 emphasized in a later sermon:

Over agalnst all the intolerance and arrogance of
other creeds, numerically so powerful, we form a
small minority offering the world a religious
teaching which 1s Rdéxoboth: Salvation and truth
for all....And for that reason we must remain apart
as God's chosen, as dians and teachers for all

the centuries to come.

The same ldea is develoned even more elaborately in the same

utterance:

And 1s not Israel, the first=born of God's love

who thousands of years ago proclaimed thls God

of humanity and Father of All, laid the foundations
for this great temple, the best mediator, the best
interpreter and representative, the true priest
and prophet of that faith, the religion of humani-
ty? Yet not by sacrificing one lota of hic indi-
viduality, not by a colorless, sapless, and spirite



5T

less thelsm, but by true loyalty to our past
can we work for the glorious future.S58

The Jew gas been called the "unconquered congueror of the
world." The inspiration of the Jew for his mission to hu=
manity, more than oiety for his fathers' religion or love
for hls hove, made every sacrifice of the Jew for his reli=-

glon easy. His hove for God's kingdom was expressed in the
th
very first song after his liberation from Egypt 1n/wgrd.s -

"God shall b king forever and ever." Only such a message

of a glorious future can make us live and work and ain;?o The

truth of the Decalogue would have been of no effect, if there
had not been a "holy priest nation" to serve as prophets and

martvrs for 1ts cause, "the most arduous world task for
9l
all generaticns to come."

At times Kohler abounded in great optimism in his ute
terances on the mission. Most tyvical wae one stgted just
before the World war:

We see the clalms of the Jew becoming ever more
vindicated and truths of Judaism steadlly mcre
triumphant. Self-respect bids us assert owr truth
and vower not merely by beautiful Temples and glowi=-
ous institutions of philanthropy, education,

and learning, but by that faith certain of becom=
ing the cormerstone of our entire modern civi=
lization with its religion and ethics. Here the
Jew is growing to his full stature as a man, pa=
triot, and Jew, "bearer of the great prophet's
message o0 a large, walting, and listening worild.
The Jew will azain be the banner-bearer of the
faith which as it has shaped the world's morals
Justice, and hove in the vast, shall also direct
its destiniea in the greater future.

Characteristic of Xohler is his historical analysis of
the mission concept in all 1ts phases, varticularly its re=
lation to Christianity. In the first stage of its his=-
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“torical develovment, he traced the missionary idea from
post~axilic times to the rise of Christianity when Ju=
daism's whole attitude to proselytism chansod.-g-jat the oute
set he analyzed thé history of the term "ger" in 1ts various
conmotations. There was a change in the meaning of the term
from "stranger" to "proselyte". This occured at the time
of the transformatlion of the Israslitish state into a Jew=
ish community. Two distinct types of proselytes may be
noted: (1) the full proselyte and (2) the semi-proselyte.
The former was required to accent chiefly the ethical laws
of Judaistm , but not the entire Mosalc law or circumcision.
Such a platform was based on the conception of a universal
covenant such as that of Noah. Thisg particulye type of full
proselyte was known as the Alexandrian oy Hellenistic type.
However, another tyve of full proselyte was the so-called
"gor zedek". He was required to accept all the laws of the
Mosalc code equally with the born Israelite including
circumecision. He was subjected to the bantlsmal bath and
was required to bring a special sacrifice as testimony to
his bellef in the God' of Israel. He wg.z admitted to resi=
dence in Jerusalem as a full citizen.

On the other hand, the semi-proselyte who lived only
in Palestine was subjected to the baptismal bath, but not
to eircumcision. He was not allowed to settle in Jerusalem.
His status was that of a tolerated alien and not a full ci=-
tizen. He was simnly a "God-uorahinper"-gs

Tn rabbinic times, the school of Hillel accentuated
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the ethical element for proselytism; the school of Shammai -
took a stand in opposition to proselytism in its rigorous
legalism. At certain periods there was a definite reaction
against miszionary movements in Judea, due to bitter
experiences with conversions, such as those of the Idumeans
by John Hyrcanus.gs However, by and large under normsal
conditions the movement for proselytes beczme widespread.
Nevertheless, the cessation of Jewish proselytism came
with the ascendancy of the Reman Catholic Church .97 In
spite of its hostility to Judaism, ‘he Church achieved
dissemination of Sinaitic doctrines as neither Jewish nor
Judaeo-Christian suthorities could have done., The fermenta-
tion anc dissolution in the neo-Jewish world caused by the
missionary zeal of the apostles to the heathens, was not
to end till all pagan elements were eliminated, The Chu=ch
was enabled to traln crude heathens for a 1ife of love and
duty and the banishment of vice and eruelty from the social
and domestie lifé. This was achieved only by her allianéde .
with the worldly power of Rome. The Church wes ensbled,
only through its power, to develop anclent Jewlsh ins*itu-
tions of c¢harity and recdeeming love into systems of
beneficence, leading c%vilization to 1desls which =111 take
centuries tc réalize.g

In his concept of the mission, Fohler conceived of the
Kingdom of God " not one of he=ven in the world to come,
but one on earth as the goel and hope of mankind." The

idea of the kingdom was the result of the gradusl development
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of a God-consclousness. It involved the triumph of the
theocratic over the monarchical.

Kohler was most demonstrative in his plea for Jewlsh
unity . It was on the basis of the latter that we have the
mission of alding in the uobuilding of Sod's kingdom of
peace in the world, and hence there must be peace in our
own x'anka.m OHe perceived that God's majesty was mirrored
in the many ﬁewa and creeds of the ages. However, it was
a wmified Israel which sltood between them all for the idea
of the One God and the One Humanity. So should we stand
today, unlted, not dividad.miaaumins this middle position
among the nations,"Ierael the first~born of God's love who
thousands of years asc rroclaimed this God of humanity ang
Father of all, laig the foundations of this great Templ..“m2
Surely, then, Israel is "the best mediator, the best inter=
oreter and representative, the true priest and prophet of
that faith, the religion of humanity. Yet not by sacrificlng
one iota of his individuality, not by a colorless, sapless,
and spiritless thelsm, but by true loyalty to our past can
we work for the glorious mtura."103

Kohler utilized the Feast of Fesach to speak on the mis-
sion-in i1ts historical aspects which came closer to our times.
He realized that our civilization, our era of enlightemment
and libverty are largely "the joyful reaping of onr own sow-
ing in tears and in blood..“loz*

The Hebrew furnished the Anglo-Saxon and Ameri=

can peonle with the weavons for their battle
of independence. For he made the Bible again

legible for Luther, Wyckliffe, and Cronwell.
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Yes, as the little streamlet 1s rendered
stronger by every obstruction in its vath,

g0 d1d God cast obstruction umon obstruction
in the path of the Jew to make him the
ggatrigﬁlgzg ;:gﬂagon of libertv, of justice,

Tn regard to Kohler's attitude toward Palestine, he
sensed that Zlon has for us a spiritual meaning. It is the
symbo L of a united humanity, of the realization of man-
ind's highest ideal at the end of time. The Jew's task
cannot e accomplished wlth the suecess of the Palestine
undertaking. The Jew must ever remain an international
force influencing the world. His place 1s not amons the
Leaue of Nations bu; anoni the League of Raligiona.logbh-
ler interpreted the bast exlstence of a theocratic state in
Palesiine 28 a training ground in Israel's world mission.l07
In 1ts broadest scope, the Messianiec kingdom had been ine
terpreted 28 the ushering in of an era of general afrluence
and neaca.logt was to realize those conditions which would
ena-le the Jews to devote thelr lives to the Torah's study
and universal wisdom without anxiety, so as to lead all man=
Zind to a mowledge of God and ?gke them share in the eter=
nal bliss of the world to comes <

¥ohler felt hopeful for the American Jews hecause of the
rise of the new spirit of mutual resvonsibllity =mong American
Jewﬂ,llgowards the end of World War I, Xohler concelved of
Dan‘el's vision of the successive worid evochs which though
darkened by sorrow and suffering, as having the lesslanic
Zoal as 1ts end.llix no time was this truth brought home so

impressively as now, amidst times of terror and awe, when
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America, wlithout self-interest, was sacrificing life and
treasuresz to lead mankind to a™ew era of liberty and
righteouaneaaa"n'a'So we see medievalism with its barriers

of exclusion disapvear under the victories of the Western
powers, to glve way to the universal reign of human eguality

113
and brotherhood."
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CEMIL @G. HIRSCH (1851-1923)

Enil G. Hirsch was a contemporary of Kohler, and
like him was vey eloquent and vociferous in voieing the
mission concept with which we are dealing. Seelng how
much his German father, Samuel Hirsch, was imbued with
the mission ideal, 1% 1s understandable how Emil G. be=
came one of the leading propounders of that idea. Con=-
sequently 1t will form a fitting introduction to Emil .
G. to discuss briefly Samuel Hirsch's attitude toward
the idea. _

The elder Hirsch conceived of Judalsm as nelther a
revelation, & nationalism, or confession, but rather as
a history and a religion of history. Jews are a living
witness to this religion. It is man's duty and destiny
to struggle up to absolute freedom. Israel being the
author of this idea must remain a unique pecple until
such time as 1t shall become a universal possession of
all mankind; i.e.," a unigue people, exemplifying, teach-
ing, and serving a universal ideal! A peculiar peovle
dedicated to the service of hulanitﬁh This is the whole
vhi logophy of Jews and Judaism...." Judaism is to be for
man to teach him his dutye. Mankind ie to beckon the Jews
forward to its great goal. Unlversallsm and the King-
dom of God in this world ars the alpha and omega of Hirsch's
teachin;s.l'l?mo Jew will find salvation only by carrying
out his world-wide mission, and not by confining his life
task to Palestine. American Judaism in the West will stand
for cosmopolitan humanity and in purer notes than the
Church ever did, proclaim the Fatherhocd of God and the
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Brotherhood of Man.

As a means to achieve the mission, laws, vrecepts,
rites, and ceremonies are intended to serve in an edu=
cational and disclplinary capacity. They either help
the Jew himself attaln to this ideal, or they impress
upon him his mission to the world at large. Hence, whate
ever in Judaﬁg subserves these ends ia valid and must
be retained. The Jew must have symbols reminding him of
his special task in the world as witness of God in the
history of mankind. Yet, they must be a help, not a
hindrance 1111-1;119 Jews' participation in the world’s
activities. For example, the Abrahamitic sign of the
covenant is an indispensable ti%irication of the Jew's
loyalty to his historical task. Yet, one should be very
cautious in realizing that Israel's truth was misread
by the rabbis, the Pharisees, and by all who made of the
anclent practices a system of petrified law. Instead,
1t must be regarded and held sacred as the doctrine of
man which finally ehall become the possession of all hue
manity}lg

In regard to nationalism, Hirsch insisted upon the
elimination of every nationalistic element in Judaism and
the retention only of the purely religlous and universal

in order to inaugurate forthwith the Messlanic era of

120
Judaism. In his book, "Reform im Judenthum'y (1844) he

em——

virtually disclaims with Holdhelm the obligatory charac=

ter of the ceremonial system even in the Pentateuch as



far as 1t 18 connected with the nation and state of Jue
dea, declaring that "we have arrived at the threshsla of
the provhetic era when God's temple is to be Built for -
man all over the earth."

like his father, the younger Hirsch concelved of Judaism
as being much more than a religion. It constituted an
historical task or misaion. To his father's definition,
BEnll G. added the thought that this 1dea had been coined by
Amoe in the phraseology of his own day: "Only you have I
imown from all the people of the aarth."xaih have seen the
emphasis that the elder Hirsch placed on the importance
of ceremonies in the fulfillment of the wmisslon.. BEmil
G+, likewlse, perceived that Israel's duty to bear teas-
timony to the world could better be enhanced through ap=
prooriate symbols. However, no symbol should interfere
with the Jew's participation in the work of the age
which 18 the be-all and end-all of Judaism.

As we have seen the factor of selection was the primary
prerequisite in the mission concept. In the thought of
Enil G. Hirsch, this factor plays a very great role. He
recognized that in the concept of evolution it 1s upon
the law of descent that progress depends. It is through the
method of selection and election that the rich potentiali=-
ties of humanity hang. Hence, the idea of Israel's selection

for a special trust is by no means o0ld nonsense.

from father to son descends life and with
:: trust and task, sc does, in the historic

organizations which result from this
physical transmission of life, the spiritual
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task and trust along deepening and ever more

inclusive lines, pivot on election and selec~

tion. As to each individual man something

is given which 18 hig to have and to hold

and to fructify for others, so to these by

descent primarily created associations of

individuals which we call communitlies, nations,

and the like, are set individual tasks ang

are given individual opportunities, which

none other has in as rich an origin and ori-

gilnative measure. And by their fidelity to

thelr special trust, they will profit all

mankind. For this trust and its development

the assoclation into whose charge it was

placed, they are orimarily responseible.

And this responsibility does not cease as

long as there is need for contribution

in the economy of humanity.

Individuals also are proofs of the overation of

the law of election, some being gifted with minds, others
with the instinct for accumulation. The Jews are not the
only "chosen peonle," though their election was for a
purpose different from what called for the choice of others
in other fields of human possessions. It 1s thus not a
fanciful construction but a fact, individually, historical-
ly, soclally, and organically true, that the law of elec-
tion and selection operates as 'nature's' plan in all
things human. By thie law the equality of the dwellers of
this globe and thelr equivalence must be determined. Al=
though all men are equal, "equality dnes not involve iden=-
tity of task, or even identity of opportunity. Equality
resolves itself into functional oqualitsi,z 4the necessity of
each part for the harmony of the whole." Appointments %o
missions are nelther arbitrary nor accidental, but occur

under the essential need of divided labor and varied con-

tributions to culture.
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The principles of descent and election Judaism can-
not lgnore.

We are Jews primarily by descent. We are

Jews because our parents were Jews before us.

Let whosoever will ohject that this vi

would make ouwr Judaism a matter of rac:!

Let him sneer at physiological Judaisu!

This demurrer and sneer prove only one thing,

that he cannot have grasped the import of

the most recent investigations in anthropology.l25

We are men by birth. Our color is decided by birth. We

are Americans by birth. !ﬂe same may be applied to language-
It should be realized, however, that:

birth confers merely the elemental data.

Every Jew.... must become a Jew also in the
convictlon that this accident of birth places
upon him certain responsibilities for the
spreading of those ideals, influences, and

views which to find and to teach was the

call, the selection,. and the election of Ju=
daism in the great household of God's children.l26

Selection puts uvon us heavier burdens and not higher

prerogatives."A Jew must be the best possible man, for
it is only by his life that he can prove what he clalms
by his lips, that man is not depraved, that man can be

brother to man, that the highest motive of human life 1is 107

not gold, is not position, is not success, but is duty. "

Israel's selection doesn't imply an attitude of exclusle-
vity. In this respect Hirsch summarized the relation of
the Jew to the nature around him:

Nature is exclusive in her methodsj
she reserves some functions to one
organism that the whole may pros-
per all the better. Hlstory em-
ploys the same method; 1t works the
continulty of movement by descent
from father to son. We are not more
exclusive than nature is, than his=
tory always 1s. Ve open the door
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to whomsoever may wish to have part

and share in our mission . We do not

hold that to be moral a man must be

a Jew; but we Go maintain that a Jew

cannot be true to his Judaism if he

'ggn ggto;hzht;oi:;mlfﬁe in the broadest
Elsewhere, Hirsch says that "Jew who acts upon the
theory that he is chosen to be a bleseing will be
a blessing. This illusion will attune his soul to
genuine humility." 1290“ claim wo the privileged
vosition of the world's priest-people is well sube
stantiated. "It 1s easy to show that in Israel the
issues of humanity were firat recognized and first
solved; and that its solutlons have victoriously
etood the flery tesat of actual 11!‘9."1383 canmot resign
our.mission because victory of true humanity is not yet
won.

In the eyes of the"ante-diluvian fossils" of liberalism
that once held sway in American synagogues, the word "mig-
sion" assoclated by them with Christian missionary activity,
is an "anachronism repudiated by the onward E:ILW?'BD of progres-
sive thought and religious cosmopolitanism." 3:5‘1.1c=h a view
wes possible under a false concention of equallty of men,
as a result of which the oninion struck root that various
forms of opganized spiritual, meatal, and moral life are
not distinet in value from one another. The mlssion does
not imply distinctiveness from others in dress, custom,
dieft, habit, or language. It does not involve ghetto segre-
zation and isolation. It merely imnlies that "we wust so

live that indeed through us God's name may be sanctified
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and the famllles of the earth be blessed through our
influence for the good, noble, and true."

The factor of leadership within the mission cone
cept recelved emphasis by Hirsché

Our mission 1s to be the leaders
among the paths which they walk
who know that our one God is the
God of the rich and of the poor, the
Gecd of the white and of the black,
the God of the Jew and the God of
the non=Jew. To be the leaders
along this path is our duty now

if ever, for, when was there a

time, when opportunity for this

duty was more insistent, when was
gsoclety cleft more painfully into
classes and masses than today? Moral
distress stalks about in every canmp.
Men rely upon bayonets, not upon
ballots; upon bullets and upon the
policeman's baton, and not upon the
power of reasoning. Selfishness 1s
rampant ?gzall sldes, brotherhood
on none.

This utterance 1is one of the clearest expressions of
Hirsch's concent of leadership in broadest terms. As
a natural corollary to this, ita social implications
were interpreted in a very broad scope:

The Jew has always been in his philo=-
sophy a socialist. Our prophets

were the first socialista. They
preached the doctrine that the in-
dividual is only for soclety; that

what we are or have belongs to all,
though we are the stewards of all

our talents, time, and means, and minds.
This plea for Jjustice was the sum of
thelr belief in one God; thls made

them the prophets of God's own chosen
peopleses.Might in every city a Jewish
pattern soclety be found on the broadest
basis, of the newest design, bullt on
the pilllars of the old Jewlsh love

of man for man. Then we should con=
+ribute more, than by our temples and



by our prayerbooks, by our festal davs,

and by our days of rest, to the

hastening of the time whem on the

helghts the Song of Poace will sowmd

its sweet melodies and in the valleys

its noble refrains will echo, of = .-

milliong freed at las* from fear of

death, of millions brought at last

into the light of God's love. (The

Jewlsh people may be called a sale

vation army) not a salvation army

with timbrel and drum, with blaring

bugle, and bLlatant blasphemy, but

a salvation army with the Bread of

Iife, with love of man for maNe...l133
Utterances such as these reflecting such extreme
universalism remind us of the broad intervre-
tation of the mission concept as advocated by
the elder Hirach.

Iike his father, too, who conceived of Judalsm
in terms of the history of a religion, Enll G. per=
ceived that since Jesus, Jews have been performing the
function of missionaries. By so doing they have illuge
trated by thelr sﬁeﬂng the implications of Christian
"absolute ethics." 'Paul, by setting aside the law, gave
Judaism the opportunity to assert its universal mission.
"He made of all humanity one rmtamitv....bulgs we of the
Reformed Synagogue have done the same thing." Therefore, we
should not disband to court affiliation with others who at
thelr best have what we have, because they lack ihe hise
torical foundation which is, by a m"alf;él law, the first
root of power. Let them rather join us.
To prove that the Jew has a mission one may quote from

the Bible and Talmud. However, the most valid proof will
be the living and acting of the mission. If we th{.}n'rk we are

a chosen people, we should show it bv our conduct. The funda=



mental dogma and proclamation of Hirsch's religion is that ,
it 1s %o remind us more of man than of God. It is :

the religion of bumanity, humanity, not
of individuals alone but of nations and

of groups together, a humnanity which makes
for a better life, a nobler life, a life
that 1s stronger in its 'togetherness'
with others, a life that lives not for
the moment, but lives also for tomorrow
and tomorrow will see the realization of
the vision of a kingdom of God on earth,

a kingdom % humanity and justice wherever
men dwelld

The individual is not an end unto himself but merely a means
toward perfecting the social life.

One man is no man; men become man

only by working with and for other

men, in fact, we are all the bene-

ficlaries of the work of other men

who live by our side or lived before

we came. 135
The dream of a united humanity is the hope that maintained the
Jew under all his trials and triumphs to be true to himself
and the God of all hmity.lmﬁohgﬂ.on according to Judsism
is the expression and also the means of the"mass-man conscious=
ness", the interdependence of man and man, the feeling of "to-
zetherness", that "one man is no man", that one 1s part of a
larger organism, soclety. In other words, relijgion stands for
love and 1s the attempt to make that love effective in man's
dealing with mm%klmroum Higher Criticiam Israel's task in
the strivings of humanity has recelved new credentials and
Judaism, distinct from Semitism, has been revealed as the
"light for the nations-":‘M%Central to all Judalsm is that
thought that man and God are at one, and that it 1s Ismel';‘}:ﬁ

: B 2
task to bring to flower in life this unity of man and Yod.
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The Jew assumes for himself the historical post of
a sentinel and soldier of righteousnegses and justice. It
is his task to bring about the "sanctification of the holy

name.” This 18 all that 1s involved in the oft misunderstood

vhrase, the "mission of Israel." The whole concept may be
a base 1llusion, but Hirsch thinks there 1s sound philogo=
phy in reasoning which lays upon descendants the duty to
carry into effect the ancestors' teachings, being the best
enunclations of the implications of "dignity and worthiness
of human life and labor, of humanity as distinct from an
aggrmgﬁr brutes with slashing appetites and gross pas-
sions." Elsewhere, Hirsch speaks of co-operation and not
consolidation as the "correct principle of beneficent action.
Judaism, true to its historical destiny, would be one of the
many to co-operate in the work of uplifting the race and
bringing 1t nearer to the goal envisioned in the dreams of
the old prophets, the age and condition of justice trium-
nhant."’l

Our mission, then, is

to bring to the world this truth, which

is unshakable, that man as man 1s more

than ape, that his life has laws which

the ave has not, that he must curb his
passions and follow impulses making not

for selfish success but for the well-beling
of all the human family; and if you have
this truth, then God is also a certainty.l4

Hirsch looked forwaid to a time when the hove for umiver-
sal peace would no longer be thought of as illusive.
"Ultimately the truth will come to its crown; Jjustice will
be enshrined and sceptered everywhere, and peace will
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unite, in a great day of atonement, all men." Hirsch in-
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glsted upon the introduction of Sunday services in the name

of the priestly mission of Israsl. He felt that "our ef=-

forts cannot confine themselves today to our own circle;

the world, thirsty with the thirst of knowledge, claims our

services. Our salvation is to become also its salvation.”

There 1s still today the need of this miassion and the
missionary appointed by his own history. Thers is atill much
immorality and lack of true religlousness. The historical

guardian of Israel's principles must not abandon his post,
149
and not go to sleep in a false sense of security.

Hirsch, more than all the other men we have discussed
so far, lald particular emphasis on the Jews as the peonle of
the booko

One book =~ or rather a small collection of
literary remmants, 'snatched from the fire!,
Judaism has lald, a gift of its own, 1ts best,
on the birthday table of true manhood....In
literary beauties, Judaism's book tertainly
18 not deficlient. It need not scruple to

ask reception in the company of the noblest
collections of song and prayer, of fable or
story, of proverb or lyric. Its psalms have
become the hymns of pralse or penitence for

a whole world....That book was and is the
message to man of his inborn divinity; it is
the apneal to righteousness; it 1s the pro=
phet of social justice....0f earth it would
make a paradise, a kingdom of God, a fit ha.‘r':i-
tation for man, the image of God....Judalsm’s
own record, its own pilgrimage through the
ages, its own triumphant martyrdom are the
atmnfggt attestations that these visions are
true.

Enil G. clearly recognized that the Kingdom of God was
the dominant note in the message of Rabbinical Judaism. He
who shoulders this burden is strong and contented, freed of

151 ¢
all other burdens. It is certain that God's Kingdom will
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come, though the individual comes and goess The for-
mer will never come about of iteelf, but only through
man's co-operation. Everyone has to bui 1ld 1t.1512-ior9-
over, since the Kingdom 1s of this world, the affairs
of tha latter are not immaterial from its point of
vliew, and therefore, "it must touch life at every
voint or 1t does not touch 1t at any mint.“lsgn the
fulflllment of this task, it 1s essentially the man
of suffering who "wears the messianic robe. He 'who
hath nowhere to lay his head' is the typical human, and
as such brings redemption where wealth and palace snd
poup and purple have forged heavy chains. Israel had
novhere to lay his head; therefore his is the messianic
mission wlth his princinles of social justice and l'mmlglj;\t
solidarity, 'nls God at one with man' to redeem man."
Like his father, Emil G. toox a nemative attitude
toward Palestine. He belleved that we should not ac=-
centuate nationallstlic ambltions and achlievements wlth
walch lMaccabean memories are vocal. Judas established
the political indenendence of the Jews, but centuries later
his own family contributed more than any other to the down-
fall of the Jewish national existence by inviting Rome

to sweep across thelr frontier. Similarly, today, he felt
that: "our nationalists ara.a. danger to us as they wera a
danger then to Israel.” 155 Furthermors, he. ‘I';a.ﬂ anprehan=
sive of re-sstablishing the Jewlsh monarchy because of the
danger of the king's maddﬁng in the freedon o{ the human

conscience.

— . |




Through the ages many 2 provhetic voice had
"sounded the doctrine that the very destruction of
the state and temnle was evidence of the truth,
which t‘nay.l éhéla messengers of Israel's God, announced in
His name." In fact, even long before the state had fallen,
Jews tried in certain sections of the world to sink thelr
nationality into the national life surrounding them in the
nations where they lived. Jews were not to blame that
they did not do likewlse in medlieval days, since medleval
gociety barred out non-Christians.

Azaln nationalism is denying that the Jew can be a
national of his land of residence. What it view of this 1s
the Jew's dutv? It 1s all the %qrra our sacred obligation
t0 reject this specious theory. dine only excuse for Zionlism
ig a desperate disillusionment, a despalr of i1deals. It is
the ackmowledgement that all our visions of a hunanlity based
on elements other than force are commercial. In Amerlca there
18 no call for Zionism excent that the latter would help
the Russian Jews philanthropically. lwlitical Zionism is
absolutely insufferable in America." For we already have a
nation and should not wish to be second cless cltizens of
that nation. "Confroated by the prejudice invoked by racial
nationalism, it is the Jew's highest duty %o ennlia.sagizo that
as a Jew he has no dlstinct Jewlsh nationality."

Here in America, there has never been any question of
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the Jew's cltizenshin. Judalsm strikes the note that sets
vibrating the heart of America attuned to energetic reaiism,

similarly tender to the sufferer from Ob'pé'ession, and hope=
160
ful of the future dawn of universal peace . We Reform Jews

feel that

if anywhere on God's footstool our Messianic
vision will be made valid, 1t is in this
land where a new humanity seems destined to
arige.... Two hundred and fifty yesrs has
the Jew sojourhed in this country. He 1s
not an alien here. His views of liberty
and the law of man's inalienable rights

and duties hallowed by the sublimities

of his religion, are in creative conco¥=
dance with the camtructive orincir B
pillaring American civilizationes«s
Clinging to his Judaism, the Jew will be

a more sirengoas,a morfﬁé.o_val, a more
enthusiastic American.™ ™

A commentary on the present condition of 'the ..
world serves, it would seem, as a fitting conclusion
to our whole discussion of the mission.concent. In the
light of the described state of affairs the impoitance
of the Jew's task can be better evaluated:s The trouble
today, Hirsch says is that manv

have made self-indulgence the vole
star of their life. 'Eat, drink,
and be merry' is the sum of thelr
philosophy. We have been rumning

a race for the means to make merrys
'(Humanity has become) a horde of
wolves, each one trying to outstrip
the other, and all fighting for the
scanty bootye...And so today soclety
igs trembling at the brink of a vol =
cano. The nations know no hish"fs
philosophy than booty and power.+63

The amelioration of such a2 condltion demands that the Jew take

18 mission in full serlcusness.
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D. DAVID LFILIFSON (1865-1249)

Next to Hirszh In order of birth 1s ~avid Fhilirson, the
noted kistorlzsr o€ the Leform Jewish movement. Therefore, we
shell take him up 2t this point. Though he is not as valuable
for our uses &as Kohler or Hirsch nor even I, i, wWise, none
the less he cdla have some thinos to sey of interest to us.

frrilipson cdistinguished between the univer~sal precepts of
reli-lon ancé morsll'y ané the ensctments ertsine “rom the
circumstances ancd concitions of sreeiel times andg places.lsa

Any congregation professines *‘he “undamentals of Judaiem,
naemely monothelsm, the mis-ion of Isrszel, oné ©~1i‘k in the
coming of the g%asanic Age 18 pzrt of the uriverssl conpreea-
tion of Israel. 5In his cone=spt of the Wessi=h, he believed
in s Lesslanic Age. Le encompassed the 1des of the Nes-laniec
leadershiy ¢© =11 Israel and not o7 one irdivifusl. Thus, he
follosed in the wake of the second Isziash. 4ccording to
Fnllipson the wesslanic guestlon indicstes the pivot on which
tie ..eform hovement revclves: Judalsm 1s univers=] or nstlional
relizion but not bteth. In ?eference to tke Salomron=- “renkel
controversy he saic: ", .. the 1ssue was becoming well defined:
'"either a common country or = common irega"1: either Judasism
haZ the power anc poteney of 2 worle rclision, and could
satisfy the spiritusl aspirs:ions o° mzn ind, o 1t wzs fitted
tv be orly tke reslf-lous expericnce of 8 2in-le race: the out=-
sorls, *het ~7 treir ocronents

look 0f *he reormers nus *he
166

8 corner of western ssisl

tc as=ist towsrds
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In 1°1% re even cslled upon the C,C.A.H,

te fulfillment of the hope ol the Wes=1anic Age.




#1*h such a universslis-ic outle~%, thre role n” Fzlestine
was definltely limited., Jews were eg-entlelly s relizious
community end not a nation, The 1ife in Izlestine hed Terely
teen s prepsration for t+he universel mission. 4t the Temgple's
fall the nstlonzl existenes had been exchsnged “or the world
tesk, However, the ligger hadbeen costporned “or 1800 yesrs
tecause of ghettoism, I Feform Judaism ‘eactes =rything
elesrly, 1t is the re:uffa‘ion of *he prli‘is=]1 end netionsal
aspecta cf traci+-ionsl Ju;gésm and the deeslsrs*icn 2f Judaism
as & missionary relirion. Even Reform's ricne=r, ".se, it
was pointsd out hed fousht Jewish natlonslistic sepsretism,
as well as tre shole susslan Jenlsh =ttitnée, tosth and nall,
because they seezed tc him toc undermine =efcrm's “ourcdestion
ant to encenger the stetility of tre structure 2t whose
erection he had labcred all his 1 e, Tp *im the antesgonism
te<sesn universsl Judsism as taught by =e®erm snc ne-ionzl-
¥70C
ism zs £zfined by Zlonism was desp-g=sted,

Frilirson :cointed ocut the Tz¢* thet S, Foldhelr had
urzed that the Jew surrenders £11 psr-leularicstic nez‘ionel
conception. Only i© he belleves "hat he ren be true to the
1é=g of Judelsw a= ¢ relizion in e2ch 2nd sny fe‘herlend,
wnerever re msy live,can he be sttached to his fz*lerlsnag,
However, if he 1s rconvinced c° ire resurrec-ion of tre Jewlsh
stzte :tren he ctanct te in esrnsst 1In the matter of the

secerstion of tre rel’clous an® -ollitinc]l elawents snc its
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that 1t 1s =trenge that there are scme 3eformers todsy who
fletly contrad ct “olcheim's thesis ansd attempt to reconeile
Reforr Judalsm's posi‘ion =ith *he Zionis! rosition. Z=form
Jucaism and nationallsm are "incomratible and irreconeilabhl=",
Gne 1s spiritual, the otker politicsl: one universalistic;

the other partlcularistic; one looks ‘o the “nture: +‘he other
to the past; the cutleck of one is ‘he wcrld: that of the
o"ner a corner cf ‘estern Asias. According to Zangwill, says
our writer, tnere ares ocut two possible solutlions of the Jewish
protlem, "either a common country or a commor ices". Ziconism,
s3,8 Pnilirson represznts tre "common country" as a solution.
aeform Jdudaism regrescnts tre "comwon i1-2a"., Any at-empt to
reconcile the two is "sheer casuistry". "Zionli<m mesns a
sorrender of the idecls for whish de“orm Judeiam stanés."lyz
In spes~ing of Lilisnthal, Fhilipson s=zi¢ thatPalestine 1s
consic rec precious as =2 memovy. FHowever, it wos no loneger

the Jew's homelsnt. He claimeé ‘hat 1f he hac lived to see

it, re .oulc¢ have opposed Z}onism, ag rein~ contrery to bhis

teaching., rAether, the cdispersion was to be viewed =s ordered
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by lrovidence.
To the Uiasporic Jew the Unlted otates represcrnted the

hope n® ‘he gorla aré 1ncifents1ly the heope of Judsism and 1ts
174

fature,

The pelstion of Palestine a=d the United States was
summed ur in Philipson's stnterent: "Te my mind prliticel
Zionism anF true Averic nism hav =lw ys s=emed mtuslly

exclusive., No man can be s member cof wo n2-fonelitics, a
175

. "
Jew anc¢ an American. rere 1s no mid le ®ayv.
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In an address delivered irn Cincinnati, he sald:

I have the §irm conviection that just as in
the prophets ¥islon Israel of old was chosen
and called for service, so in this latest
age of the woeld's nlsiory this nation has
has been called for service, this nation has
been chosen. I hear the words of thelord
speaking to Amerleca through the propget even
as He spake to ancient Israel: 'I the lord
have called thee in righteousness and have
taken hold of thy hand and kept thee and

set thee for a covenant of the peoples, for
a2 lizht of the natlons; to open the blind
eyes, to bring out the prisoners from the
dungeon, and those 6911'. in darkness out
of the prisén house.' ‘

This statement was one of the clearest utterances
of Phllinson which expressed his hope ia the frture
destiny of America and the important role which 1t

was to playe.
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E. . SAMUEL SCHULMAN [ 1864~ )

Samuel Schulman who was born just two years after
Philipson has been another great champion of the Reform
mission ldea in its most universalistic form. Kohlerr,
gpeakimg in 1924 at Temple Beth~ELl in New York where
Schulman was then serving as rabbi, sald of him that he was
casting new lustre upon Beth-El by sending forth from week to
week soul-stirring messages to enlighten the Jew and none
Jew az to Israel's mission.

He concelved of Israel as being primarily end essentiale
ly called upon to witness to and to proclaim God's unity.
Jews by thelr lives are to glve to the world an example of
thelr love for Him and His ways. This l1dea 1s contalned
in the ghems, the final mintage of the matured thought of
Isragl's mind.lT?Iarael was chosen to teach the necessilty
of the law in individual and communzl lives. 171851'3.91 and
i1ts law are bound together as a wick and oil. Through ob=
servance of the commandments Israel virtually becomes a
people which makes 1tself one with God. It ceases to be
an ordinary people and reaches out toward a vislon of' the
union of humanity. Not blood, but ideas unite and dis=
tingulsh men. Israel, scattered all over the globe, 1s
the living example of the duty of modern commonwealths to
recognize this truth. Part of our mission is to be a goad
to humahitarianism. even if we become victim in places

where brutal nationalism is dominant and humani tarianism
179
1s trodden under foot.

Unfortunate indeed is the case where modern man thinkg
he ean find a substitute for God in humanity itselr. Such
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~a concept can only be temporary. It camot feed humanity's
starving heart. Man progresses in his culture by going be=
yond himself; 1t 1s impossible for him to Mft himself by
his own bootstraps. Only the volce of God within him has
overwheluming validity, if it is recognized as the volce of
God. Modern man 1f he 1s to become religious again, might be
won by the thought that the ethical life is sufficient for
salvation; that i1t brings bliss to us here on earth and has
its own etermal value. Another thing that might in the end
win the modern mind is Judaism's lack of emphasis on celes=
tial regions. We need something, on the one hand, of Hebrew
immediacy so that the purified heart hears God's presence
right here and does not need any postponement to super-
natural worlds, and on the other hand, that urg to trans-
form this world by social Jjustice juaticd and make it a
heaven on earth. Dally duty, civic virtue, sanctlty of

the process of life itself, must come to be seen as the
wherewithal to serve God. The education of the Westem
world shows a deficlency in so far as the Decalogue and the

Golden Rule have not yet entered into the life blood of
180
the masses.

Israel has much to teach the world, but it must first
teach 1tself. If we have a mission, we also have a method
of our own, and our method has been thatl of example. As
the law is the essence of Judaism, we camnot and Israel

never did, make salvation for & human being dependent

on joining the community of Israel. Our method has bem
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to draw by virtue of sanctifying our own lives. There-

fore the time for reforming Judaism is over for the pre-
sent. Our major work is to reform the Jew and to make
Israel of the flesh into Israel of the spirit. We who
have emphasized the mission idea must ask, whether in our
Justified approach to the world, swung by the impetus of
our movement, we have not been carried too far from Jewlsh
individuality. We must rediscover and apply to our lives
the frultful power of the ceremonial lay as a discipline
and a purifying influence in our uves.laliarael must bear
an sthical influence on the life of any nation of which 1t
is part. Yet 1t 13 a great fallacy to attempt to commit
Israel to any particular "ism", for Israel is above all
temporal "isme". Israel knows that salvation 1s not foumd
in any political or social program, but rather in the mo=-
ralization of individual h{g.gga and through them in the

transformation of soclety.

Schulman took cognizance of the fact that nationalists
and secularists have ridiculed the idea of a "mission", say-
ing what have we to te-a.oh the world since monothelsm has
been accepted. The anawer is that we can still give some=-
thing worthwhile to modern men and women, many of whom seen
to have lost thelr God. Little Israel has thus far done
very much in ancient and modern times for the world's spi=
ritual education. me moden world is hungering for God,
but many think that the food offered 1s poisonous to thelr
sclentific mentality. Perhaps, Israel's uncompromising
concept of a spiritual, unimaged God may in the end be
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discovered by modern man, if he envisages 1t without Dre=
judice as the God he 1s hungering for, the idea of whom
will satisfy his intellect and moral nature. Such a
concept of God, whose complete triumph in human life 1s yet
to be, for which humanity must ever look forward, not
backward, belleving that the ideal can only be realized
through mankind's progress in the far off "end of days" =--
such a concept of God might appeal to modern man. 8

Some people who deny the validity of the mission today
are wrong, first, Decause they overestimate the influence
of liberaliSm in the world, and secondly, because they mig=
interpret the collapse of Christian dogma. The modem world
i1s shedding these dogmas. But 1t 1is a question whether it
ie not also seeking to break with the whole religious tra=-
dition that arose at Sinal. Religion 4tself, with its
essentlials, is fighting for existemce. It 1s therefore our
mission today to work for a religlous revival. Not only
has monotheism not conquered, but the Jewlsh idea °§ 8: law
in the heart of men has not been victorious elther. In order
to adequately perform its mission, the Reformers must go
back to a degree to the priestly function of conserving tra-
dition, and to mysticism, which in its firat flush of exis~
tence 1t rejected in {g;or of the intellectual and sthical
elements exclusively-

The importance that Schulman attributed to 46 the relative
status of the misslon concept was coneisely stated in the fole=-

l"*1115 utterance:

on= to deny that the Jews were con=
zgfoagyof having & mission on behalf of huma=
nity, 1s to deny that there is such a thing
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as a soul of Israel....In short, to 4
e Taasion gt Jereel, 4p to asly the claius

As regards the relation of the Messish to fthe total
plcture of the mission, Isrsel is still walting for the
Messlanic reign. It has never acknowledged any Messiah,
rejecting anyone who claims to be the realization of
the people's hope. This 1t has done because the essence
of this hope 1s contained in the hope itself. All ful-
fillments would slay the 1deal. Modern Judaism has core
rectly interpreted the Messianic hope in terms of a hope
for the union of humanity. It has made of it the prine
ciple of the perfectibility of htmmity.la?

Schulman recognized that today's cleavage in Israel
1s no longer between Orthodoxy and Reform, but between the
party of secular nationalism and religion. For the former
Israel is a self-sufficient nation. For the latter {Era-ael
is a religious community and is not self-sufficlent. Na=-
tionality 1s sometimes defined as & group of people who have
a common religion, a history, traditions, common customs, etc.
Yet, they may have no state of thelr own. Every nationality,
however, is considered in spe 2 nation. But it 1s beg-
ging the question to call Israel a nationality. Is=
rael's particular characteristic is to reject crdinary nation-
ality and to be what it 1s, a rellglous community. What
1t wants is freedom to be such in every part of' the world.
Tre, In the Bible Israel is referred to as "people" and
nation", but these did not possess in Semitlc thought the
connotation which the current translation ilmpoixts into them.
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In the Semitlc world there were no nations in the modern
sense. There were communities, not grouped according to
the vhysical origin or blood, but around their god. A
stranger could come from one country to another. If he
adopted the god of the new community, he became a member
of 1t. Therefore, 1f we are to translate correctly what
was intended in Exodus by "a kingdom of priests and a holy
group”, 1t would mean that Israel still today 1s a consecra=
ted peovie, and furthermore is now only a religious group
and nothing else. Religlon is the only bond uniting Jews
scattered all over the ;lobq.lsg

Israel could survive the loss of land and nationality,
g0 that 1t now carries the Bible, its only "center" with it,
21l over the world. This is due to its universalism which
writes large the fact that religion in its essence flees
race and nationality, because 1t is individualistic. How=
ever, today, any hope for the restoration of Jewlsh na=
tionalism would loox forward to the entaroning of Israel
in place of God in the Jewish consclousness. Jewish natlon-
alism is a distinct break with the whole of Jewlsh history.
It wants to intimate that Israel, being like all other veoples,
has 2 civilization or culture only one of whose values 1s
religion. This is not ustified by Jewlsh history and is
ar insidious attack on Israel's values in the present.
‘oreover, such a concept here in America 1s shallow and su-
verficial, a mere rlay of words without any reality behind
1t. The Jew here is steeped up to the neck in American ci-
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vilization.

The strength of the nationalist party consists in the
fact that 1% has emvhasized Israel's importance by calling
it a nation, and thus strengthening the backbone of Jewe
ish consciousness. But 1ts wealmess is that it has assie
mllated the Jewlsh soul by making Israel a "goy" like othar
"goyim." Yet, this 1s a time for wnion and not bitter con=
troversy among Jews. Palestine will lead to a new synthe-
gls. Reform Judalsm has the grandest opportunity in its
history, that of martyrdom. lLet it send representatives
to Palestine to bring the message of progressive Judaism
to full fruition. This 1s what Palestine needs today, with
ite immovable Orthodoxy on the one hand, and its bare sece
ularism on the other. Let us feel that Palestine 1= a
field for us, as well as for ow nationalitt brethren. Not
to stand aloof is our aim, but recognizing Palestine's vale
ue for hundreds of thousands of owr brethren, let us keep
increasing 1ts settlement, and at the same time, bravely
uphold the truth that Isrsel is not a "goy" like other
8 iY s it weis: L MDA if 1t s to live at all, will al=

o1
waye be, a witness to God.

America is the greatest opportunity offered to Israel

in the fulfillment of its mission. Jews share in the Ameri-

can eivilization. If we live our religion, we will prove

ourselves to be very helpful Americans, and we can influence
102

America's soipritual life. America is a noble 1llustration of

wvhat a nation ought to Le.
of blood, but on moral ideas, and the concept of man's

It 1= not based on the concept
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inalienable rights. By virtue of this it rejects all that
is evil in modern nationalism, in which the nation and state
are synonymous, resting on the unity and purity of blood of
the dwellers of the land. In America we find our greatest

opvortunity and responsibility. American culture has much
of the spiritual heritage of Isreel through Christianity di=-
rectly, and indirectly through the absorption of the spirit
of ancient Hebrew literature. Here, if ever, we have to
make ourselves felt as a purely afiritual-inrlumce al=

93
lowed to live in perfect freedom.
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FJHINVAN G, ENELOW (1877~-193L.)

Another doughty protagonist of the mission concept was
Eyman G. knelow, the ma jor part of whose career was spent
in the ministry of Temple bmanu-51, New York. He conteived
of the efime-lNessianic ideal as "the greatest gift that
Israsl gave to clvilization.%gﬁalth in his Divine selection
has kept the Jew alive through the agea.lailtitudes today
may havé come Into possession of great religious truths,
out Israel was a pion2er in the unexplored religlous dorain.

196
kis prophetis were ths first to t1ll and toil on primeval soil.

Reform Judalsm regards the unlversal elements of Judaism as
of permanent 1importance, and 1t regards the Jew's distinct
destiny to 1ie not merely in the ethnical perfection of

the Jewish people, but in the advancement of the reli-

gious enlightenment and moral perfecticn of the entire
human race.lggermann Cohen pointed out that the prophets tried 1
to convince (ien that God and righteousness transcend nationaliam

and outreach spatial and temporal limits. They predicted that

the establishment of universal rifggeouansas would mean the

advent of God's kingdom on earth, As understood by the pro=-

phets and interpreted by later sages Israel's miaé\ion has

been to proclaim the religlon of God subservient to right-

eousness, to unify mankind under the bammer of tné one true
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pelief, and then help establish the kingdom ¢f God on sarthe.

It mas recognized trst religilon was groning pmere gnd more

to oe a real force for life's betterment. It prevares the

way for the golden age of which thé prophets dreamed. Thia
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calls for rejoﬁgégg, not for the triamph of our ideas, but

t

for man 8 sake,

In still another. sense the mission is essential. Through
201
it, the real doctrines of Jesus were preserved for the world.

is & result Christianity retaimed 1its most lasting elements.

From it Mohamet borrowed the fundamental lessons of his

new creed. Amid bigotry, superstition,,and persecution of

the kiddle Ages, Jews stood as prophets of a pure monothelam.
During the Reénaissance and Reformation, Jewish scholarship

and pnilosophy did much to liberate the spirits from the
tvranny of old dogmase. It has made itself felt today in

the univeréhagoing back to the pure ethical monotheism of

the propbefs.boisrael may be called a fountain of gardens

in the sense that he watered the garden of humanity's religion.
His religion has been the well of living vateérs to clvili-
-ation on its moral side. The redemption of Israel from Hgypt

was not significant only to us as Jems, but universally was

significant, because it meant entry into the world of a new
sglement that has rema%ggd an imperishable ingreciient of all
hwsatern civilizatione.

Enelow was particular in singling out the Naccabean era
to implement his mission idea. Through the deluge that
threatened the entire civilization of the time, the Macca=
seans 1n thelr ark carried to safety the world's moralitye.

0t Onl_y ﬂould Judalarﬂ ha_'ve perished were it nO“b fOI" thm,

Jut Christianity and Mohemmedanism would never have D@en.

% r heen re-
o much the moral progress of the world wculd have 2
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tarded no man can say. If we are teo continue in the Mac-

cabean tradition today, we must increase our measure of loy-
205

alty, self-knowledge, and self-respect.

Within the scope of this fdeal the American Jew should
adhere to his national affiliation. We should only live in
consonanc® with the spirit and incarnate it in our deeds.
2ion 18 not to ke construed in a limited, gggalcal sansa;
oot rather in an unlimited, universal one. Both religion
and democracy aspire to the same end. Democracy has bro-
xen down many barriers separating man from man. It has
served to bring about closer fellowship and co-operation
among sects, paving the wey for the coming of a better
age when men shall form a universal church 58? worship
God with one accord in unison of sentiment.

Enelow recognized the fact that of late there has been
much scoffing at the assertlon of the Jewlsh mission. It
is supposed to be a mere phrase invented Dby the Reformers.
yowever, this isn't true. The Jew would not be worth
préserving if he ceased to have a mission, nor would he
nave the right to fill the world with contention and misery.
We would have no right to strive for the future and hap-
piness of the Jew in a%ésnatlons, unless we believe that
the Jew Mad a mission. BEspecially now more than ever is

Judaism called upon to present its teachings to the

piritual renascence,
209
and when the world is agog for true and vital religion.

world, when we are on the eve of s

There are those who sey that Israel has falled in 1its
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misslon. However, Enelow rafuted these charges by claim=-
ing that Israel has evep strivén to rise from basest ido-
latry untlil it has reached the level of purest trust and
love of Gﬂglgf all spirits. There can be no salvation truer
than this.

At the same time he recognized thoge forces which re-

tarded Israel in the fulfillment of his task. He urged
that 1t 1s now timec for Israel to awake from its medieval
alumber and to resume its missionary work with which it
began 1ts pligrimage in the world and which was arrested
by tyranny of former days. Thls would heve a two-fold ef-
fects (1) Judaism would be strengthened by new spiritual
forces and be compensated for the loss of many of 1its own;
(2) Lukewarm and dublous Jews would be fortified by the
sight of newcomers. Thus a great reproach would be rolled
away, 1. @., thet Judalsm 1s a narrow, particularistic,
and non-universallstic faith. Especially 1is this impore
tant now since a spiritual reconstruction of the world

is hoped for. Nen will turn in every direction for re=-

ligious inspiration aad all linds of faiths will Dbe out
211

to convert them.

In his over-all concept of the mission Tnelow had

much to say on the subject of Zionism. In the achleve-~

ment of the misslonary 1deal, he felt that we can lend

10 nalping hand to the upbuilding of a Jewish state De-

he Jew's work can
causa Israel's history tseaches that the

be done pest mnithout "ihe ambitions and entanglements
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and pBWBI‘SiOnS oound up with a political organiz 212

at.:lon . v
If we oelleve that the Jew has a real misslion in the

world and that tne prophets were not patriotic criminals,
but messengers of God, then we must admlt that the po~
1itical organization does not spell Israel's destiny.

The prophets were the destroyers of the political mansion
of Israel, who sacrificed the state to 1deals for which
Isragl was ~hosen as 2 priestly people instructing the
people in religlion. The mere thought of Israsl bdecom~
ing s political protege of Zuropean powers, divided hy
hate ané¢ hostility was repulsive and appalling. It would
only lead to more tragedy and martyrdom for Israel. The

latter nggld pe swept along in the vortex of their inw
213

trigues. The 1deal of Palestine as a center for the moral,

spiritusl, and intellectual growth was noble, but it mas
founded upon an obllgue vision and a false interpretation
of the past. The modern Jew living in Zion would be more

igolated from modern civilization than llving anywhere

else. Ue belleve no lenger that Zion 1s God's only heafth,

-ut that He is everywhere. The grester part of the Jews
Worik for the last nineteen™ centurles hes hean done away

from Zion. The realm of the Tew's work and ambltion must

e tlle Wide “Or‘ld, lland his one holzyl"cent,re lnust be the
+

Jewisn heart and the parfect soul." 1In facgti%a raLurn

t¢ Palestine would spell death for the Jew.
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G.JULIAN MORGENSTERN (1881~ )
Although Morgenstern wnas a Prototype of the school of

classical Reformers such as we have discussed so far. sll
»

of his mature years fell into the period following the incep-
tion of the Zionist movement. It is significant to note that
he was porn In the seme year as that which witnessed the pro=-
mulgation of the May Lews in Russia. As we have pointed out;
the latter were disastrous to the Jews and constituted an in=
Airect ceuse for the rise of Zionlsm. The aarly 1ife of this
outstanding Reformer was set against a backdrop of anti-Semitlc
giseriminations and pogroms, all of which had a profound of=-
fact of drawlng together those centripatal forces which molded
the Tewlsh netlonalistlic philosorhy and its imnlementation.
Déspite mll this his productlive years were to be marked by

nis opposition to the Zionist upstarts.
tis concept of the misslon was based on his belief in the
doctrine of the chosen people. Thls belief was inherent in
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ine idea of Tsrael's God as the universal God of mankind.

In the history of the record of God's revelation of Himself to

mankind, Israel has oorn® the leading role. Almost ell the

westarn world concedes this, though men differ as to the actual

nature and extent of this lsadership. Sone minimize it. Others

hold another leadersip was gnstituted 19 centuries ago. But

.ct a few recognize that 1t has not ceased to the preaent day.

"8 hold to the lattere We say that God revealed Himself 1o

Israel, so that Israel in turn night spread the knowledge of

“1m to the whole world. Tsrael's religion 1s the basis of
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the true, ultimate religion of manking. 4
the

with/beginning of the tenth century, a nem world
began to open up for Judalsm, angd through Judaism for
all mankind. Jews became Preéoccupied with science and
phllosophy, stimulated by contact with Moslem culture.
Through 1ts interest in ancient Graelk philosophy, Judaism
of this time brought to an end the Dark Ages by freeing
the mind from the shackles of superstition and 1gnor&nco.:
thus paving the way for the Renaissance, which flowered
so profusely from the fifteenth through the seventeenth
cénturies. Had Judaism been permitted to follow its own

nornal course of development, the world today would be

vastly happier_fsd mankind would be much mewe further a- =
long the way of spirituel progress and friendly fellowship

srny the nations. Judaeism would then have become long ere

thls the dominant rsligion of the world. The world would

nave oeen spared countless wars, misery and oppression. It

zould have?ggninfinitely more righteous and more beautiful

218
viorld.

To be true to its eternal ideal, Israsl must live 1its
l1ife not apart from the world in a soritual Ghetto, no
matter how beautiful, out in the busy struggling world s
wlth all its sordidness and strife, as well as 1ts hops§

msoiratlion, and vision.of e higher goal, It must live this

1ife witn full respsct for and purposed preservation of 1ts

Individuality, and with never-failing realization of the
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unijueness of its Interpretation of 1ife, which God hes
cormissioned it to proclaim to its brother-peoples?lgrn

tpis modern age with 1ts constantly increasing emphasis on
trings of this world and this life brought about by great
social, econonic, political, and cultural reformation, re=
l1igion too must undergo a radical transformation to a thise
sorldliness. This new religion which 1is destined to be Ju=~
daism, iust be the ploneer and lead the way towards true so-
ci1al progress and ultimate salvation. Judaism must establish
positive, construciive, influentlial cecntact with cther neoples,
cultures and religions 1in order to fulfill the mission. This
{s Judaism's golden opportunity for realizing its God-appointed
destiny, which rightfully by laﬁs of history, should have been
realized four hundred years ago, of leading the world onward
throu.n religious revelation and religious reformation to re-
1i.ious realization." As we respond to this call, we should not
forget that tnhere will be more future reformations in addition
to tnls one, wnlch will continue to theé end of days. "And in
this constant work of rellgious reinterpretation and reforma-
tion 1t is ever the task, the destiny, the privilege of Is-
rasl, the deathless prophet and priest- people, to lead, and

of Judalsm to point the way for mankind and for ggﬁﬁd-rellgion,
onmard, ever onward towards truth, towards God." It 1s there-

Tore Judalsm's task to reaffirm i+s mission to become the re-

faaming world-religion. It is an exacting task, but also our

1nascapeplae destiny. The road may bs longj sufferings almosi

1
i . A ] =
it - Ay £ ¢ be Jnderrone, Heweveaer, the norl- g gSa
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vation is Israel's goal.

vorgenstern parceived that as a nation Israzl for
five and a half centuries contributed 11tg(19 or nothing to the
content and progress of civilizatlion. As a people, ho‘aver;Jgo-
minated by the consclousness of 1ts relation with God, Isrsel
sontributed very much basic to the progress of civilizatlon.
This constituted the unshakable foundation of society. The
spiritual and cultural life of all mankind and our vislon and
nope for today and tomorrow contributed to this foﬁndatlon.
For during the national period democracy was born, stemming
from desert origins, and devaloping dasgé;a, and even in anta-

.onism to, Israel’s national exlistence.

the
Throughout/ twenty-four hundred years since the destruction

of the first Temple Israel has hardly ever sensed the asplration
toward the re-esteblishment of a Jewlsh cormonwealth in Palestine.
iven the Naccabean eplsode was more religious than political.
The ¥accabean kingdom that ensued was almost unfamseen in

the Naccabean program, & tragic eplsode, which ran complete-

ly counter to the true spirit and aspiration of Judaism.

The pPharisees,from John Hyrcanus on, comprehended this clear=
ly. Just as in the fifth century B. C. HEe, so in the theology
of normative Judaism of the first century Be Ce E. and
thereafter the vislon of God as & universal king displaced

that of & earthly kinge The Kyngdom Of Israel's future was

w0 be religious, not political. The ministration of Israsl

not
as = people unto all mankind was/to be accomplished through

ths political exlstencs of a separate Jewish state, During the
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dispersion since 70 A. D. the hope of a restored politi-

cal Jewish state reassertead itself here and there, and

an occasional self-declared Messiah arose. Almost in-
svitably such moments had disastrous consejuences and
resulted in the destruction of morale. They were but in-
cidsnts In the 1ife of the people, whose constant hope

was merely to return io Palestine as a priest-people.

True they also eagerly anticipated material blessing in
their old land, but politiecal statehood very sel@gﬁ; and
that 1a gnly the most unreal and fantastic termsfdfsrael's
destiny as a people does not run in the direction of nation-
alism. Israel is a people and Judelsm 1s a religion and
1hess two orinciples are eternally iaseparably linked.
Israsl Is a religious people, a unigue people, and basically
aaught else. The hope through ihe ceénturiss has been
sxoressed in the liturgy for a return to tne anclent home-
land, dut this longlng has been honored more in the breach

22k

than i1 the observancé.

I+ was not until tne natlion, Israel, had ceased with

its national religion, that Judalsm with its universal

The rise of the on®e grew
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out of the fall of the other. Israel, the people, and

soncepts sprang ilnto Deing.

Israel, the nation, ars complete antitnesas of each other.

cnl7 when the latter csased did Tsrael become a people of

zod, the chosen peopleés. Z=Ven the prophets, 1t Seems,

felt ine politlcal exlstsnce to 0° incompatible with the
S that it
true ssrvice of Israel and /mould impede the fulfillment



~99=

of 1tS destiny. Therefore, they only forecast restora-
tion to Palestine as a people, not as a nation.
Today Israel 1s no longer a nation llke other natlions
but truly an International people and apparently destined
to remain so.

However, today, there still are some who have drawn
into the shell of extreme nationalism and accept blindly
tne narrow pattern of exlistence as a Jewlsh nation which
paganism would forge for them, and thus seek salvation
wheére trere can be no possibility of salvation nhatever.226
Anti-semitism would force Judalsm backwerds once again in-
to the mold of nationalism. It would be a sardoniec trage-~
dy of history if the Jews shculd now deny their God-arpointed
destiny, now clearer and surer than ever, in order to ad=
just belatedly to ths pettern of existence glmost on the
vergé of repudiation-ae7

The Zionist movement represents the most widely-spread
revival of a nationalistic hope and program in Judaism in over
sightsen hundred years. Just as theé reform of Ezre and Ne=
hemiah in the 5th century B C. E. represented theé sming-

ing of the pendulum from the extreme of almost uncondi=-

tioned universalism immediately preceding 1t, so Zionism

represents in one€ significant aspect & complete reversion

from an almost unrestrained universalism of the f ggat

nth century to particularis®.
ted assertion of the benaficent role

thirds of the ninetee
Despite the oft-repea

that tne Jewmish state 1n palestine would play in satting
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the pattern of equitable social relations for all to emu-
late, the fact still confronts us that Israel's true ge-
%%Ssoﬂiﬁii gﬁﬁgis;;gg,only in 1ts role as a religious peo-
ple. /none can object to a Jewish state ir it ‘oay b8 Ashieved
with full confermity to the progressive Principles of inter-
netlm al, racial, and group ethics, and full regard for
the rights of the present and future Christian an® Mose
ler populations of the couniry. Such a state would be
another little racial country like Lithuania, It would
be perfectly justified by the stubborm persistence of
long~established principles of statehood. We believe to-
day that such principles are becoming outmoded and may
soon oe outmoded and discarded. But until that time the
Jewlsh state would not be objectlionable.. Of course, it
#culd have problems of self-maintenance, but they would
not necessarily oe insuparable%3oﬂonever, since ‘the great
rajority of Jews must reside outside of Palestine, they
rvould owe no allegiance mhatsoever other than that of be=
ing conscious of a common spiritual brotherhood. Their
citizenship in their nationalities will be conditlioned 1in
no wise by the potentiaml existence of such a Jewish state.
they

Neithe» will/ feel tnemselves part of a Jewish %§3fpora since

in the new world to come the latter won't Oxisis

In the vision of this new world, Americaj through its
President, is conceived of as proclfiming its j_degﬂs.g}en-

warica has become a nation with a consciousness of ar ex-

alted mlssion to chanplon the principles of a new democ-
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racy for all naticns to go into the world, like Abrsham
s

${c e g Dlesaing. The scheme of g Leagzue of Neti

Lbions 1s
ro-ring but a ZO0RKt. century expression of the dpeam of Is-
: ’
reel's prophets: " In the end of days it shall come to pass,”

1srael's ancient dream has become America's, just as rssy-
ria's dream became Germany's. At the end of days the dream
of Israel and America mg;t oecome the dream of the world and
tha fulfillment thereof. 3§f Judaism is tc survive, 1t must \
first of all achleve here in America speedily a tru; unity
sitn a total dropping of ell qualifying adjscté;fs, and then

& world unity witn Judaism In all otner lends. S3urvival alone

as a race, naticn, pecple, or civilization, cannot suffice

for Jews, least of all in America. Survival must slways be
~sréltioned by the milleu in which Jews would survive. While
sudalse in America can persist only as a religlous communlity,

t: must have as its 2ad the fulfillrent of its dastiny as

“5é's chosen, whcse task has never in the past oeen able to

sz assumed by the Jewlsh necple as wnolensartedly ss in Ameriece.

“or almost tne first time in 1ts millenlal nistory, does the

temish cormunity f£ind 1tself 1n a free untrapmelled soclety,

1~ whigh it can give full and unrsstralined expresasicn %o its
= 235

atirs rsliglous Srogramfe

|
'

-
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H. BIRNHARD FELSENTHAL (1822-1908)

Although the dates of his life are earlier then any
of the personalitles that we have studied heretofore ex-
csrt Ie Me Wise, we have not taken him up until now be-
2ause 0@ represents oy hls thinking a change over from the
¢1ld extreme universal anti-nationalistic position to one
rodified by an acceptance of the nem Zionlist philcsophy.
Tris is even nmore remarkable considering that he accepted
the tenets of the new philosophy at a very advanced age.
such mental flexibdility would be noteworthy in a younger
man, &and in a man of Felsenthal's age, 1t 1s indesd most
unusuals

In splite of all the indifference among Jews, Felsenthal
felt that they woulé still show the world by slow progres- '
=ivs movements ihat they are stlll the chosen ~eople, des~
tined tc vecome the Kessiah of the nations of the earth.236
Taking nis cue from thes expansion of Reform congregations
in America, he seid tnat it was inspiring that in the dis- |
taat Tlest snother edifice was teln; dedicated tc those
"trutns mhieh in trhelr essence and purity shall at some

237

1125 be the supreme possession of all man<ind." FHe exe

- -

rrzssed joy that wherever civilization nas progressed,

tner= pre Jews. oSvermhere they reunenber treir mdss’iou
zn? 3trivae to be bearers of thoee truils sefore whliech

r3zmr2atsm collaepsed and ceforas anlcn the Serrading cult

5f rsterlalism will alsc §

¥ g£aining ground anong all eivilized nations. TWit-

.2ss nristianity in tne Test end Islar In the Zast. =ven



free-thinkers are influenced by it. If Israel remains
true to 1teelf and 1ts missién, then 1ts daughters will,
as God=-ordained é.;lgtrummts, lead the world to the uni-
versal religion.

Having emerged from our ghettos, we have penetrated
all strata of soclety. Although rememvering the grandeur
of anclent Jerusalem:

we do not share the wish to return to cone
ditions that represented the mere be-
glnning of development; we cherish
instead the joyful hope of seeing the
entlre world one Jerusalem of enlighten-
ment and virtue. The history of mma-
kind points unmistakably to the fuliest
Pealization'' of.  this hope. With-
out passing through the phase of mili-
tant church in the worldly sense, the
persecuted faith will be victorious
thm% sheer force of its divine teach=-
ings

Israel has given and will continue to give many gifts to
the world. DBesides the Bibla and the 1dea of mono=-
thelsn, thei f ews fostered and pnserved sclence though the

Dark Ages. They c&nztrlbuted to to the Seformation of the

Church in Germany. Today we can exert vast influence on the

religions of the non-dawish world, although it will be in=-

direct and silent, not easlly discernible to the super-
=

243
Je can work for the building of humanity's

by
Temple at nresent most effectively as Jews. Judaism’s mis-

They include thése who demonstrate the

ficial observer.

slonaries are many-.

sublimity of our religious teachings, vhi losophy, and sclence-

They are alded in this by modern communications which con-

tribute to the banishment of ignorance and the spread of know-

ledre. Ali noble Jews labor to undermine the foundationa

e —
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of suverstition and heathenism. Tarough such agencies Jew=
1gh 1%&%? are coumlng increasingly to govern the civilized
world.

Earller 1a his career Felsenthal followed in the wake U
of those who toolt the o0ld, extreme universalistic, anti- !
nationalistic position. Viewed in this ligat, dlspersion ‘
was not a curse, but a bleasing, for the Jew and all mane
kind. vust as tle Patriarchs were chosen by God frou the
natlons, so thelr descendants have been selected to go forth
to the nations as thelr Meaaiah.246

However, in accepting the new Zionist nhilosorhy, he recog=
nized that the raclal or national affinity was the main bond
of union among world Jewry. Religion too, is a unifying foree,

but only Ly virtue of 1ts belng the religion of the Jewlsh

nation. First cones the Jewlst nation; then the Jewlsh religion ’

247
as a characteristic of this nation. He saw that the Zipnist

movement was caused bv our deep-rooted symmathy with our pyer-
secuted Jewlsh brethren-in-race. It willl bring forth great
beneficial pesults --directly for our brethren in lands of
oavreg}ou, indivectly for Jews everywhere and for mankind at
large .JJ‘ 5

Zionism is essential to the continued exlstence of the
Jewlsh neovnle. Without it Israesl is doomed to disavpear.from 1

the world by assimllation, which is what the anti-Zionlst

leaders preach. Tals 1s acceotable for those who wish Is=

rael to commit suicide, but for those who are not ready or wil-

4nz to do so, the ma ority belng sufferers from prigzgion

"
and oonpession, "we join the ranks of the Zlonlsts.




Falestinean colonization is the only means of brings~-
ing radical szlvation to suffering Jews., Anti-Semitism is
of immortal character and will never cease so long as there
{s no national home for Iarae1.25$he Jew's mission can be '
fulfilled much better if the center for the dispersed na-
tion exists in their o0ld Palsstinean hom?BlPOz- example, ‘
the Greeks achleved more in ancient Hellas than they could

nave if they had gggn scattered among peoples who hated

<

and despised them, If at a future time there should be a
Jewish majority in Palestine, the people could be entrusted
with the rights of self-government just as the Greeks,

S

Servians, Roumanians, and Bulgarians have been. Pales-
tine would be Europelgsgnd not Asiatic in culture and de=- J
moeratic politically. The Jewish state will be based upon

neither a Mosalc nor a Talmudic constitution, but wpon

Jeffersonian principles of democracy. In theory and in

practice it %111 be a mocel ideal state. "Onwards and

upwards to the heights 3%“41-,1'11; prophetic idesls will be the

rotto of the new Zion." |Mutuzl relations between the

Jewish state and Diasporic Jewry will consist in recirrocal

srd moral influence solely with no legsl or ecelesiastical

power claimed by elther party. It will be hoped that

Paleatine will exfercise a positive Jewish in“luence on the q:
Diaspora, deepenins the relicious sense, In return Jews in |
Falestine should receive from thelr brethren in Furope and I

America much aid and furthersnce in Western scientific and
255

technolozical culture,
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I.. ABBA HILLEL SILVER (1893~ )

We are now ready to focus our attention on those
revresentatlves of the Reforuers whose outlook on the
mission has been entirely pervaded by a most fervent,
pradical, and positive attitude to Zloaism. We have
selected for this purpose Abba H. Silver and louls I.
Newnman as being two whose uttewances are most eloquent
witl the exoressions of the Zionist view of our historic
mission. We shall discuss Sllver first.

Whether as cltlzens of Israel, the United States, or
other lands, Jews should not evade the great mandate of
their religion, to serve God and man, to strive for the
estgblishment of His Kingdom, and by practice znd gg%pln
ganda of thelr faith, be a light unto the nations. Silver
felt that the mission idea stressed by Liberal Judalism was
historically valid, and was the burden %270ur deatiny, the
very warp and weof of prophetic Judalsme. Idveral Judalsm
placed 1tself in direct line of desceat from provhetic Fhaml=-
salc tradition (as opvosed to Sadducalc) "5‘5‘? it accepted as fo=

cal in 1ts ideologv the mission of Israel. Where Liberal Ju=-

dalsm erred was not in holding fast to the nission ideal,

tut, ldke the early Judaeo-Christians, in believing that

the millenial age of perfection was at hand and that there=

fore there was no urgent need to stress the national ideal

of maintaining a strong group discipline such as Fhari-

calc Judalsm has built un. The early Reformers felt that

the whole world was moving toward a hapoy internationalism.

Therefore, Israel should lead the way in renouncing all na=
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tionallstic particularism and isolaticaism. . The world
will fast follow. However, it didn't and many Jews were
soon completely assimilated and lost to Israel. The Re-
formers "spoke foreibly and eloquently and truly of the
mission of Israel but they failed to evoke a modus
vivendi by which the people would be reminded that they
are a pecullar, cnrvenanted and consecrated people, mng
means of which thay would be saved from assimi lation."
The situation was summed up:

The strength of Iiberal Judaism has

been and 1s its adherence to the mise

sion ideal. Ite weakness lies in the '

fact that 1t has labored under an anti-

nationalistic, anti-nomistic incanta=

tion....Deutero-Isalah, who of all Jews

most eloquently vocalized the missionary

faith of Israel was of all Jews the most

nationalistic and Palestinean. niversalism

and nationallsm rlghg& concelved are ‘

never anti-thetical.”

Probably the most poetlc expression of the idea of i

Israel's future destiny was that given by our sagea.
Silver states that according to them two arks led the
childrsn of Israel to the Promised landi the Ark wherein
lay the dead boﬂy of Joseph and the Ark of the coth' :
They symbolized death and life. The spirits of our dead f
20 all the way back to the days of Chmielnickl and thelr "
brothers in almost every century and every land, includ-
ing 2,000,000 of the present holocaust. ‘Thelr innocent
blood will not be covered un until out of thelr martyr—

dom is born a free life for thelr peovrle. These then

are symbolized by the Ark of Death. Along with 1t, how=
ever, moves the Ark of the Covenant -~the Ark of Falth =-—
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our covenant with the future, our faith in our destiny in

ourselves andin our fathers' God. Israel’s vposition through

the Ex1le has been like a hamper of destiny fashioning a
new world. Israel has played a noble role, but we are
tired of 1t. Instead of being noble and beatsn, we now
wish to te noble and free, and as a free people in its
own land work tosotgg{' with all other peoples for a just

and peaceful world.

Silver recognized that the mission idea was undergoing
much criticism. With refetence to Mordecal Kaplan's de=
nunclation of the mission 1deal as an absurdity, he sald:

Then the whole life of Israel has bean
one stupendous absurdity =-its affir-
mations, its provhecles, its Messianic
dreams, its loyalties, and its sacri-
fices. Then the Judalsm of our pro-
phets, sages, rabblis, plilosophers,
and mystics, the faith of our cholcest
spirits has been a colossal absurdlty.
Thelr world-encompassing Messianism
and thelr perfervid apostolic vision
may have been too exalted, too glgan-
tic, too d.tﬁ‘gécult, but not absurd,
not absurd.

It was clearly discernible to Silver that we find
our selves today in the same emotional environment as
that whic, £ollowed after the first World War. That con-
flagration released vast, eschatologlcal hoveg- It was
to usher in universal peace, dsmocracy, brotherhood, and
justice. All the enchanting paraphernalla of the Messianic

saga were disnlayed. The victories of sclence have also con=
tributed to the millemdrian expectations of our dayv. As a re=

sult, some Jews are being stamoeded into eager and pathetic

Sself-abdication. And they say:
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In this great day of Jehovah why

should Israel stubbornly cling to

his lndurate distinctiveness. Our

ideals have triumphed in the world.

Meny other people believe as we do. :
Let us then prepare to Jjoin in the one

great universal church and brothers

hood !g%ch are even now coming to

pass. bs

In speaking of the place of Palestine in the over-
all mission concept, Silver showed that the rabbls and
prophets never opposed an 1deal Jewish state or the
survival of the Jewish state as such. It must be clear by
now that the omigsion from the prayer book af the prayer
for the restoration of Zion did not apvease the Gentlle
world which opposed the Jew. Iloreover, it did not suc-
ceed in making ggze gecure the Jew's position in the Ger=
man fatherlang. 7The return and the rgggmption are the
two elements of our ancient covenant. Sllver's convic-

tion was summed up as follows:

He (the Jew) will fight for his full

and equal righis everywhere, more con=-
fidently and more resolutely, enheartened
by the fact of the new status and dig=
nity which have come to hls people
through th.gsge-creation of the State

of Israel.

With all due respect to Reform, 1t should be made

clear that anti-nationalist dogma was not an essential part
of its teaching. It was rather the result of the philo"és'r
gsophical and political climate of its day when it arose.

I 11 1n
However, ,today, the existence of the Jewlsh ataggawi he

- )
to stimulate the relgious life 1n the Diaspora. In Silver's

view, which was expressed 1ln an article in the year book of

the C. C. A- R., we are rot a people united merely by rellglous
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269
ties, but by raclal and nationalist ones as welle.
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J.IOUIS I. NEWMAN ( 1893= )

As we have Been on numerous occaslons, primary to
ibe any conslderatlon of the mlssion 1dea is the factor of
Israel's selection. Newman realized the importance of this
vhen he asserted that the doctrine of the chosen people
could not be erased from Jewlsh lliterature. This is affirmed
despite the efforts of the Reconstructionists to eradie -
cate the concept from the liturgy. lewman made use of an
eplgram by Stephen S. Wise to further implement the doce
trinet " God chose Israel, because Israel chose God. We
are a God-chosen people because we are a god-choosing peoplo."aw

Theoretically, the majority of Reform Jews belleve
that Jews are a religlous couuuaity, and not a nationallty.
Any theologlzing surrounding the doctrine of a priest.
people 18 good poetry but does not constitute strict re=-
aliétm. Reform Jews are interested deevly in movements
which rest on secular and communal, rather than on rell=-
glous foundations. These include the Temple Center and
Communi ty Center movements associated with the synagcgues. -
Yet, these institutions are based on the view thal Jjews are
& dlstinet soclal groun. All the social activitlies con=
nscted with them are a complete refutation of the 1dea that
the Reforn Temple 1s purely a theological institution. Se~

cular activity formas a compunal hinterland for the reli-

slous 1ife of the congregation. The noticn that Jews are

2 religious community is largely a fignent of the extrenist

theologians. Although religion may recain the vital core

of Jewlish collectivism, it does not constitute 1ts entire=-

ty.
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Nevman recognized that the mission of Israel had oce
cupied the minds of some Reformers to such an extent that
they have used 1t as an argument against Zionitm. They
thinic that 1f the Jewlsh homeland had not verished, He=
bralc thinking would never have influenced the world so
strongly. The 0ld-time Reformers were not sympathetie to
mourning for Zion. They regarded the destruction of the
Temole as orovidentlal, because 1t enabled Israel to go
forth on 1ts world mission of being a "light to the na=
tions." However. those of the pro-Zionist Reform group
believe Doth in the mission, and in mourning 1'01'-211'.'11:1.271

In discussing the attitude of Reform toward nationad=
ism, he quotes Mattuck who asserted that " it (Liveral Ju-
dzism) had no official answer to give to the question
whether the two (Zionism and Liberal Judaism) were in-

comnatible; every Liberal Jew could answer the guestion

27D

for himself." This statement was viewed by Newman as an
irorovenent over former days when Zlonisa was Reform's
whivoing boy. For instance, according to the resolution
of the Cs Co Ae R in Rochester in 1920 "4t 1s the duty of
all Jews to contribute to the reconstruction of Palestine
insofer as Jews may place themselves there and to make it
2 good place for the: to live, But the co-operation of
Jews who re!ect Jawidn nationalisn 1s made difficult,

12y imnossible, as long 25 the z:gnut Organization 1is
somithed 0 wach Nattomatimns®

Zeform Jews nrofessing to opvose Zionism canitallze
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on the solldarity created and reinforced by Y« M. H. Ae
genters and the llke. If extra-religious grow wnity is
valuable as an asset to soiritual activity through the
gynagegue, then simllarly why shoulan't logic be applied
to the contnbutionaa_;«zich Jewlsh nationalism can make

to the Jewlsh falth? "Politice" 1s a bugaboo in the Reform
camp. Yet, Reform Jews are drawn irresistibly into the
nmaelstrom of economle, leglslative, and business activitye.
Reform Jews are just as politically minded as the Zionist
Jews. It constltutes quite as much of a political act

tc send delgations to a World Peace Conference netitioning
it not to ald the Zionist movement as to ask the opposite.
The oaly course is not to avoid politics, but to pursue

& wige and bmaficg?; political policy on behalf of every
worth-while cause.

It 18 obvious that the upbuil lding of a third Jewlsh
commonwezlth in Palestine need not interfere with the ideal
of the Jewish mission. The contact of Palestinean Messlanlsm
during the second Hebrew state with Egyptlan Neo-Platonism
helped produce Christianity. Mohammedanlsm arose through
contact of Palestinean Hebraism, though weakened by the
disappearance of the national center, with the Arablc ci=-
vilization. Nearly every Christian Reform movement has
teen accompanied by a revived study of the Hebrew Bible

ané has been stimulated by the personal activity of indl=-

vidual Jews. However, the process would have been more ef=

fective 1f Judaism had possessed & national cultural centers

Zionism doesn't mean a withdrawal, either vhysical o=
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or paychological, from the Diaspora. It would be too se-
vere a blow for those countries where Jews reside to lose
them, even 1f this were vossible. Nor will Zionism ine
crease anti-Semitism. Anti-Semitism in the U. S« has

not been directed agailnst the Zioniats or Ylddishists, but
agalnst adjusted Jews who have risen to high posts in finane
cial, political, and commercial life, which is also true

in Eurove. The fear that the establishment of a Jewish
state would 51?22( 61rnpotua to expulsion-propaganda is withe
cut foundation.

Zioniam recognizes the value of Jewlsh secular acti-
vitles the same as Reform, except that it demands that Jew=
ish solidarity be motivated by the Hebralc motif and directed
to the goal of Jewlsh cultural creativity. The irony of
the Jewlsh role ir the Peace Settlement of 1919 is that Re-
form Jewish leaders were compelled by public opinion, en=
gandered bv American Jewlsh congregations, to champlon the
cause of "national” or "minority" rights at Versailles.

Now they claim credit for it as their own particular in-
vention, 2lthough they are antl-nationslist with regzard to Pzlestine,

Our interest in Paleatine is cultural, philanthroplc,
anéd communal. If a little cultural hyphenism is entallad,
1t alds us in lifting the deadening monotony of a one-tyve
Azerican eivilization. Palestine can become the dream worla
of escape for Jews in the Galuth who suffer from physical
“ersecution and its even more malevolent auxiliary, ore-
{udice and diserimination. There is steady reciprocity of
ctltupal influence between Zion and "hutz la-aretz." As the
lzte Professor Friedlander said: " It 1s not a question of
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lestine versus
Pa 277'“16 Diaspora, but of Palestine plns
the Diaspora.”

RerogieJudaiau is growing in influence, largely as a
result of rcultural revival which Zionism has fostered.
Reform even contemplates propaganda in countries other
than England, America, or Germany. As evidence of the
harmony of its philosophy with Zionism, it seekz to estad=
lish itself in Palestine to redeem agnostic and free-
thinking young Halutzim. The Hebrew University, against
which a Reform rabbl in New York protested on the grouna
that 1t would undertake secular studies as well as the-
cloglcal, will be the power-house of Jewlish idealism.

Felix Adler at the 50th anniversary of Ethical Cul=
ture affirmed that wherever Reform Judaism carries its
burning message, it is Zionist in affiliation.

If Reforu Judaism seeks to be "dead

against" Zionism, 1t will soon be

dead beyond resuscitation.... If Re=

form Judaism wishes to produce mystics,

liturgical poets, and prophets, it must

substitute for opposition to Zicnism a

spiritual interpretation of it. Unleasa

41t finds the means of accomplishing this

new synthesis, Reform Judalsm wvill meet

the fate of the Ebionites, Kumiteg_?;:

Frankists and other defunct sects.” '~
Refornm Jews must emancipate themselves from thelr ob-
session against nationalism and froz thelr morbld
fears. Courageous self-analysis of thelr own policles

vill reveal the same tendencies that motivate the Zionist

20vement, nanely recognition that nationaggx is the

7ery keystone in the arch of Jewish life.
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While 1t would be vossible to find muchk more material
to include 11 this thesis from the writings and utterances
of many other Reform Jewlsh thinkers, with whom we haven't
dealt, as well as from additional works of those thinkers
whon we have already treatad, it would hardly be necessarys
for clearly what materlal we have employed has been sufficient
to nroduce a comvlete and thorough Picture of the mission
concevt in Reform Judalsm. Anything additional would merely
exvress 1n different words one facet or another of the ideas

Now that we have a comprehension of the concept of Is-
reel's mission in all its implications =23 it developed 1h
Reform Judalsmy let us turn to an evaluetion of 1ts place
and immortance in Reforme The vast wngjority of thinkers
in the Reforn Jewish camp from Reform's inceptlon to the
vresent day lald stress on the mis§, ion and atiributed
trecendous significance to ite It might be sald that they
nlaced 4 e 1dea on a pedestals Kohler's sermons again and
agaln reiterated with the famillar t.heme) and he took everv
ovportunlity to exvress himself most vigorously on it. Sa=
miel Hirsch, as we have pointed out, concelved of Judalsm as
a religlon of history. Jews have been a living witness to

tiis religlon. Israel has been a unique veople exemplifying

a universal ideal. It was suggested that the only funda=-

mentals of .udaism were monothelsm, Israel's mission, and

the lessianic Agee Of these three, the last two are part

and parcel of the same ldea. According to this, Jugaism in

essence is nothing more than the bellef in one God and every=



thing for which He stands.on the one hand, and the obli=
gation that this belief vplaces uvon the Jew. (Cfe Che I
of this thesls, ovp. 1 7f.)

However, in recent years, the idea that Israel has been
chosen %o soread 1ts falth over the entire globe has been
loozed down upon as chauvinistic, vresumptuous, and an
exvression of uidue pride and haughtiness. This trend is
tc e regretted because the people who adhere to this com-
nletely misunderstand and misinterpret the true meaning of
ihe tellef. When rightly understood, the idea of a chosen
vsorle doesn't grant tham vrivilege but resvonsibility, as
we Lave seen. In refuting the views of tihese upstarts who e
say that Israel hasn't a mission, there is a mass of evidence
wkich shows what Jews have contributed to mankind's benefite
They have given the Zible which has furnished the ethlcs
through which the whole Western world has survived. .udalsm
has influenced the rise of Christianity, Islam, and thé'ﬁa—-
formatione Coming closer itc modern ti_es, the Bible has be=
come the foundation-stone of American democracye

There are some who will acknowledge the debt owed W
the “ew in the pest. They admli that Israel had & alsslion
13 %rhe pzst, but not so in the present. They argue that
2 scall pminority can do very litile. XHowever, to refute
thez, one may say, that despite our paucitiy ln numbers, by
we can achleve

werzing tczether with the peovles of the earth,

small oinority

0]

Erezt thinge. Part of our rpresent misslon as

s ghl hat & sion
s 4o impress on our Chrisilan nelghbors that the =mis
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which is Judeism's 18 2lso theirs, in view of the fact that
the; accept the same view as we do in repard to one God.
We can work a beneficial effect uvon Christianity. While
the latter 1s an essentially Jewish offehoot, it has defiled
its ourlty oy injecting vagan elements into its conceot of
God as a Trinity. In the light of this, the <ew can exerclse
his influence by standlng uncompromisingly and unfliseningly
for a strict monothelsme.

Ounatomic age shows that desnite all the long centuries
cf teaching to the nations, the world still in many wavs
nzsa't taken tc heart the message of our faith. Therefore,
We are needed ouchk mcre today than ever before to offset the
cresent evilse While it i: undersiandable that %the .ew hasa't
gngaged in nmissionarizing bvecause of difficult circumstances
preventinz him from proselytizing as he dld 1. the centwrieg
izzedlately -receeding the Common Zra, there are still oppore
tumities for the .ew to influence the non=- ewlsn world ine
&rectly. It is tc be hoved, for exammle, that thcae who

are ‘nfluenced b~ a selentific ocutlook aznd cann@Pl accept ihe

R Ey

- - - - 1
o? Christianity, might Te rece tlve O OUr ilaltle.

. -
aours 14 1 % sguld =rove our =tgsion by goelal Bnc TUe
SSU5ey “I....Le Wwe TG . urk e e o

t - =0 valld reasos % forsace

-

1£111zant of our —ission orimarily through relipgious
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went a change in his attitude toward Palestine, Jjust as
Felsenthal did was Max Margolis. He became leader of

those professors and alumni at K« U. Cs» who opposed Koh=
ler's universalism and ovnosition to Zionism. "He had been
cormected with the College from 1892 to 1897. =Enjoying a
high reputation zs Bible scholar and teacher, he was called
back to the College by Dr. Kohler ito renlace Drs Casper Leé
vias in 1905, au professor of Biblical exegesls. Having
undergone a comvlete 1deological reversal from extreme u=
niversallsm to Jewish nationaliém, he set himself to agle
tating ageinst the baslc 1deas of Reform represented by
the College and championed by Dr. Kohler.""His changed atti
tude occwred during the years of the infant growth of Zionilam
in the first decade of the twentieth century. At first he
was a strong provonent of the mission ldea.

In an elaborate paper on "The Theological Aspect of Re=
formed Judaism", he advoocated tha creation of a synod that
shall promulgate "the creed for the Reformed Jewish Church
of America." "Woe unto Amerdcan Isrnel", he exclaimed,'when
the day comes and we are found an unorganized bundle of atoms;
and woe to us i we organize on any but eccleslastical,
that 1s, religious lines. We must unify our socleties and
place then under the roof of the synagogues. Whatever is ini-
mical or even lndifferent to the synagogue must Le wiped
out of existence." Having endorsed the Pittsburgh Platform,
he called upon"the Jewish Curch" to "become missionary in
gll truth, by example and by teaching. She must conquer
the world for the Kingdom of God."##

However, btarely twe years later his stand was qulte
reversed. In 1907 speaking at the Hebrew Unlon College he
negated the possibility of the Jews' preservation in the
Diaspora. He referred scornfully to the 1dea of Israe%'a
religious mission. "In the Diaspora", he malntained, "the
Jewlsh soul is capable only of submissione. It may assimilate
itself to the ideals of its environment, but it is too
weak tn assimilate them to itslef. True and wholesome as-
stinilation can only take place where the Jewish soul %a frea,
and the Jeirlsh soul can be free only in its own soll. &%

A third prototype of this transitional period was charac-

% Samuel S. Cohon, "The History of  the Hebrew Union College",
Publications of the American Jewish Historical Socletv,
No. XL, Part I, Philadelvhia, 1950, D 41.

#% lax Margolis, "The Theological Aspect of Reformed Judaiam",
Cs Co A+ R. Yoarbbok, Vol. XIII, 1903, DD. 302"8.

##% Max Margolis, "The MesE%e of Moses", The Maccabean,
Vol. XII, 1907, Dr. 41 -
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terized by Casper lLevias. He criticized Reform by declaring
i%s conception of society's nature to be naive. Hisg nosi=
tion embodied the messags of Zionism which viewed the Jew's
salvation only in terms of Palestine. He stated:

The dream of the prophets that nature shial be

. transformed, that the lion shall.lie down
with the lamb, and a small btoy shall lead them,
18 a2 beautiful dream, an insviri dream, but
an unrealizable dream after all. e Jew that
takes this dream into consideration in affalrs
of practical 1life is no less a visionary than
his Christign neighbor who attempts to realize
in human soclety the New Testament dream of
nen=resistance to evil. %

Such an utterance gave expression to his bellef in the
lnadegquacy of the mission concent as ?noclaimed by‘Rgrorm.

ted by Stephen S. Wise was further elaborated on by
Stephen S. Wise«" He pointed out that Mendelsohnian
Enlightenment began with 1light from the Gentlles, but
ended with a reversion to a misunderstood liissionsth

of light to the nations. See Stephen S. Wise, 1 See.1%,
(New York, 1944), ppe 36=Te :

256 This term "light unto the nations" was further elabora- { P

257 Abba Hillel Silver, Vislon and Victory, (New York, 1949),
"Iiberal Judaism and 1srael’, Ds .

258 Abba Hillel Silver, ove clte, "The Democratic Impulse in
Jewish History", n. 31.

259 Ibide, Pn. 32=3.
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264 Abba Hillel Silver, op. cit., "The Chanping and the Change-
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Ibide, ». 208,

Acba Hillel Silver, ove cit., "Llberal Judaism and Israel",
Ve 222.
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> Todldes Ps 229« In discussiag Silver's paper at the Conference.

Rabbl Goldenson stnted that most of the early part of

the maper was devoted to the strange doctriae that the
neonlehood and love of life exnlained the survival of
the Tewlsh peonla. We are told that the mission waa bomm
during the exlle, seemnlngly unrooted in Jewisi history.
Goldenson found the impllicatlions of the mission in all
epiritual expressions 1n the Zitle. It is not merely a
device to lives. 7hen felt, it 18 a call not for life,
but for death if necessary. The mission ls lunherent in
all Jewlsh thought. 1o one has ever denied that the
chlldren of Israel are a people. “ut what kind of people?
Shal’ we emphasize the paople and forget the peculiar
qualities of their thinking that Has enabled them to live,
oy shall we emphasize those gqualltles? See Abba Hillel
Silver, "ISI'&BI"' Ce Co Ae Re Yearbook, Vol. XLV, 1935,
Do 343"4.
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