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CHAPTER ONE,

. THE FIELD OF INVESTIGATION,

The necessity for translations of the Blble arose logleally
and naturally from thevgradual disuse into which the Hebrew
language fell and its-conaequent veplaéémenﬁﬂﬁyiéthéf toﬁgu@s,
Even 28 far back as the return from the Babylonian @xil@ there
were influences at work that tended in this direction, The 1ite
tle band that returned from Babylmﬁrto wéhabiiiﬁate‘thé ruing
of Judea found'ﬁhemselves 8 mere hahdful of peoplé that spok@
Hebrew surrounded by other 1arger groups that spoke ammther
language ,which they muat have been urged t@ adopt by influenc@b
operating from the mom@nt of their arrival, Th@ ﬂ@@@S%ity of
majntaining their relations with the nationa around them and
in particulam the intermarrlage; that took place during the tims
of the earliest rewsettlements in Judea,were Factsf that argued
in f@vow of their learnling the Aramalc tougue of theib n@igh~
borsa'Thatvthéydid m&hage.ﬁo maintaiﬂ the Hebrew was no doubt
only possible because of the energetic measures of Hazra and Nes
hémiah,who prohiﬁiﬁed“intermawriage and restricted their rela=
tions with the neighboﬁlng‘peoples, Thé disuse of the Hebrew
grew slowly and surely, The writings that come from the Persian
and the early part of the Greek period are still written in
classical Habrew,bthough they to a certain extent show the influaw
ence of the Aramalc, Bul the Hebrew of Ben Sira (written aboutb

the beglnning of the second century B.C.H.)points to a consid=
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erable disuse of Hebrew in hls time. His writing is artificial
and an obvious imitatlon of the style of the earlier Hebrew
writers without a full appreciation of theilr language. Ecclesiws
agtes,some time later,exhibits a type of Hebrew that is unlike
tﬂe classical speech and resembles the Neo-=Hebrew of the rabbine
i@ writers. Ambng'th@ people'H@brcW must have ceased to have
been spoken sum@mhére in the second century B.C.E.,though it no
doubt continued to De used in the Temple amervice,and to be gpow
ken by the priests and the scribes,the spikitusl leaders of the
péOple, Finally it ceased altogether to be spoken in the c¢lass=
ical form and was replaced by Greek and Aramaie, That Aramaic
must have been the common language of the people in the second
century 1s shown by the faect that the popular book of Daniel,
written at that time,has large p;,&ions in the Aramaiec tongue,
Surely,if the redactors of the beék had been able to find a
conplete Hebrew codex,they would have used the Hebrew instead
of the Aramaie in the parts where the latter is found;but evid-
ently no complete Hebrew manuscript was found,and this because
Hebrew was not read or spoken by the peopls,

The Bible translations are the results of attempts on the
parts of varilous indlviduals or groups of indivlduals to present
the Seripturesjin readable form,tc people who no longer unders
stood the language in which they were written, &t first only un-
dertaken by and for the Jews,they later were used more widely by
the Christ;an Church to spread its own doctrines, |

The 5@hj®ct of our study will be the attltude of the officiw
al synagogue towards these pranslations. dere they looked upon

with enthusiasm, with extreme disapproval, or perhaps mere ine
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difference? What translation or translations were preferred, _
and why were they preferred? Were there any oriteria by which
the value of a translation was to be g@@h@d? Pid they employ
“these tfanslations ag a help, and if so, in what field? Did the
'rabbls play any part in the origin of any translation, and if
80, who of them were the originators? Were any restrictions
made as to the language in which the translations could bs made®
Thus far is the scope of our study; but questions as to the
rolative mrits of the translations as translations or their
uge 1in textual criticlem, or similar toples are outside of tie
field of this investigation,

W@ shall further limit our stwdy to the Greek tmanslations
alone, The discussion will center about the Septuagint and the
transl&ti@n of Aquila, * Symmachos and TheodoKson play so inslg=
nificant a part that I have thomght 1t best to omilt any consids
eration of them in the main discussion and ghall treat them in
8 separate chapber.

We will, however, have to condider the attitude of the Rabbis
to the Aramale translations, as these to a sertain extent throw
light on the attitude toward the Greek translations, It must
not be fmrgéttan that the words B398 ~=w "to translate", and
0149 $) ~== "tpanslation”, which in the Babylonisn Gemara end
subsequent writings refer only to the Aramaie transle tions, were
in Biblical (#) and Mishnales tlmes equally used t designate all

?%**%%%%%%%%%*%%****#*ﬁ*%%%ﬁ%%%%%*%%%%%*%%%**&%%%*%*%%%%***%*%*
%), .

The ﬂtwb 03951 1s only used once in the Bible, in Ezra v, 7,
SPRON QINAR SPRIN 6D el tten in Aramdde and transimbted

into Aramdtc". As it now reads, the passage 1s absurd, for themrs
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translations of the Hebrew (#), It is thus always possible that
the regulations given for the Targums may Just as well have been
intended to refer to the Greek translations also,

Before taking up the actual opinions of the rabbis on the
Greek translations,we shall first review the efmnditions and the
points of vlew that might have Influenced them. We know that
there waa a difference of opinion among the rabblis as to the
admigsion of proselytes, between Pharisees and Sadducees, bew
tween Hillelites and Shammaltes, and even in later tlmes, A
Gfeek translation of the Bilble, that set forth to the natlons
of the world the high ethlcal principles and the sublime God=
conceptions of Judalism Iin & tongue that they coﬁld read, might
605 5000 220 BT T I8 20 35 S B0 BB BTN 3635 S0 90 4000 0 200036 S0 B0 B0 9 4650 K06 B30 36 4096 95 06 B30 90 9600
is no sense in translating a document in the same language in
which it is written, We can get some light on thileg Passdge by
refering to Danlel II, 4, There we find another absurd expresg=
fon: P RIN 13 7y AWl 192 e "And the Chaldeans spoke
to the king, in Aramaie", But a comparfhson of the two passages
shows that,1in both cases,the very next verse beging the Aramaic
portion of the book.si’raN 1ls therefore not a part of/thm text,
in Bzra IV, 7 as well as in the Daniel passage, but an indicaw
tion tq the reader that at thils point in the book the Hebrew
text ceases and the Aramalc begins=wwan Indication that was
necessary in unpointed texts,as the vecalization of the two lan=
guages 1s essentially different, Omitting the wordsw»mnfrom the
Bara passage, 1t reads gquite logically, "Written in Aramaic and
translated", i.e. into Perslan,

(#)¥.K1ddushin I,1 59a line 10,Megilleh 7le¢ line 11, Negfllsh 1L,




L BT |
have been cansidered by some of the rabbis as a valuable ald in
making converts to Judaism, The achool of Aflexendrinian wrlts
ers, who, in various pseudipigrapha/written in the Gréek langue
age, andeavored to advamce the cause of Judailsn, had shgwn how
it might be poésible to bring to the nations the knowledge of
the Jewish Blblej; such an idea m%ght have been censidered quite
plausible by the Palestiniam.tea@h@r@, Agein, smong the Jerws
themgelves there were very large numbers who knew only the Greek
lengusge., The question may have come up: "Were these to be
ﬁaéred from the knowledge of the Scripturest" We can readily
see how vital such a conslderation might become after the Temple
had fallen and the Jews were no longer held fast to thelr relis

~K i‘v‘_ﬁ.'

gion by the

g&P\\ﬁ the altar of burni=offering and the priests
miniéteringrin the Temple ritual., At that time the study of the
Seriptures was not merely a thing for the sages,a thing that
need only be teken wup by those who were willling to study the
Hebrew ianguage; it was déem@d necesgsary to acquaint all of the
people with the Jewlsh Seriptures. For such purposes the tea9h~
ers mlight have been impelled to favor the Oreek translatlionea,

On the other hand, there were reasons that could be advanced
against the use of the translations. Froselytizing was con=

demned ag dangerous by some of the teachers, They contended that

- Judaism was universalistic, but not universal, There were those

who held that there was no need to entrust the Bible to the
masges ,but, that it should be kept in the hande of the learned
only (%) , The rabbis may also have been Tearful of letting
U0 040 A6 3000 AR08 5 353050 A5 B BRI 4 BT SR SIS B S A S KB SR S SR A

(#)Such an attitude 1s etill malntalned by the‘Catholic Church,
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the Seriptures go out into the world. There was danger of their
being misunderstood and misinterpreted., If they were not prew
sented in the original, the lawsvd@rived from the Bible on the t
basis of the rabbinie 0X®g@sis of theiﬂqbrewg would lose thelr
welght,

ThatAsuch an attitude really prgvailed to & certain extent
among the rabbisris shown by their greatl reluctance in putting
the'traditional law into writing. They desired to preserve it
fgr themgelves, and for the Jews as well, Such an attitude 1s

reflected in the following passage (Pesikte Rabbati, Chapter V,

Po 14b ed, Friedmann): \
i&‘ﬂl Mevpn Naww  pqep  wpH WO saga e r:i‘h VAN
TSR HN  hassd ey aimi XA Rew T2 wi7pN {9t
1D SR 3NN ga @)X DYRNt e aa v s el
I poprr @ond 91D prpay @R N NG 103 w1
’1’11 AN N Savet gia So paa g o Ixver ga
ﬁf\émﬁ‘ém'\“’l‘“"?n 99 N F"HY? OIS syl “'PW Sw
TPTBIR Y NAN gap e

NI fe N HhUpIN BN TR
575“’ E”)‘Dbf? i a0l b w32 o} 2 dbe
3R gad WMN
"Moges deslired that the Mishnah should be handed down in writing,
But God foresaw that the pations were going to translate the
Torah into Greek and read 1t,snd say, "We are Israel®, The Holy
Ons, blessed be Be, safld, "Ah, Moses,the nations are golng to
8ay,'We are Israel,we are the sons of God', and Israel will say
"We are the sons of God’, Thus far the scales will be balanced,
BB TR 30 A5 85 35 S B S1E 55000 50 B S AP A 20000 B0 00 558 36 9360 B0 0040 00 62030 3040 20300 00 36808630 2990 85 20 45 4040008
(#) Emending, in accordance with the sense and the same exXpresyw

lon in the next lina,from the present reading "W,
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Then the Holy Ones, blessed be He, will say to the nations,*Why
'do you gay that you are my sons? I only recogniie ag nmy son he
who has My mysteries in his possession", They wlll say to'Him,
’And»what_are thy mysteries?’ He will gsay to them, *The Mishs
nah*,* " (=),

~This report reflects the conflicts of the Jews and the i«
Ghristians, The latter,who were of the nations of the world,had
the Torah in the Gr@ek translation,and claimed therefore to be
Israel and the sons of Ced, The rabbis could very well consider
the translationd of the Scriptures into Greek pernicious from
this point of view,

Or agaln, there might have been reasons for opposing a cer=
tain existing translation, As we shall see,at a certain time
they actually did oppaée the Septuagint, This opposition maj
have had one or more motives, For imatamge, it may have been
due to the generel opposition of translations,or to the writing
down of translations, Or they may have been reconciled to these
things,but objected to it e$peéially because of 1ts paraphrasing
translationo Indeed we have the statement,(Tosefte IV, 41) that
indiecates such a view: |

V73R As v Talmﬂ NS ,55;;3;,,’ 9150 PIVO 1AM R~
"If one translatea.a.verse literally,he 18 a liar,and he who
adds is a blasphemer,” Although this dictum is intended for the
Meturgemanim,it shows plainly‘the opposition to a translation
that rendered anthropomorphic passages literally or that paraw
HCR I NGB SR IR AR I IEH NI A IR0 I SIS0 € B 15 SE 00 00 4046 000 S AL B0 28 420000 A1

() Parallels are found in Tanchoms Ki Si1ss0, to Exodus XXIV,

1, ed, Buber 58ab,Shemos Rabbsh XLVII, 1,
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phrased, Again they may have thought that the Septuagint mige
translated or deliberately changed ecertain parts., Or thepe may
heve been actual Halachic points depending on a particular in=
terpretation of a certain form; the Septuagint may have falled
to afford a basis for this and therefore have been condemned,
A modern instance of such an attack on é translation is Phines
g Horowitz® objection to Mend@isaohn"s translation of yioist sy,
(Leviticus XIX, 17) by,"Du magst schelten", because the rabbis
derive from these words a positive commandment,and the trang=
lation leaves 1t a matter of cholee,

All these possibilities will have to be kept in mind in care

rying on this investigation,
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CHAPTER TWO.

THE ATTITUDE TOWARDS THE GREEK LANGUAGE AND THE SEPTUAGINT

PRIOR TO THE DESTRUCTION OF THE THKPLE,

It is difficult to determine accurately just when the Greek
M?ML v

influence in Palestine /began, It was in Egypt, of course,that syt
it was first felt, Even before the time of Alexander the Greab
there was a large Jewleh community in Egypt,who,as is evidenoced

by the Elephantine pépyri,had ce#sed to speak the Hebrew langus

age at a very early time, It had grown to considerable numbers

by the‘time of Alexander, and when he founded his new cilty A=
lexandrisa, the Jews settled there in large numbers. The Jewar/

there observed the customs of the Jewleh religion,but no lénger

gpokémth@ Hebrew lsnguage. A small minority among the other pec-

ples 1h the country,they had previous to this gradually forgot-
ten their ancestral tongue and had_used the Aramaic dialects,
Now, that the OGreek conquest of Egypt made Greek the prevailling
language in the Nile Delta, the Jews were spparently not slow
in adopting the new language of the country for their everyday

gpecch, As observing Jews,they desired a knowledge of the Hebe

rew Scriptures, and, as they no longer could understand the Heb=
rew,they made the Septuagint translation into the Greek language,
the first rendition of the Blble into another tongue, First the

Torah,sbout the middle of the third century B,C.E., and then

'the later Biblicsl books,as well as the Apocrypha,were transe

lated for them intoe Greek,
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The conditions in Palestine were totally different, The
Greek language never became the universal language of the Jews,

Alexander's transit through Palestine did not bring about the

diguse of the Hebrew and its replacement by the language of the

conquerors, The Greek influence could dnly have begun to be felt
in the time of the Diadochoi,when both the Ptolemies and the
Seleucidée were turning longing eyes towards the distriQt of

Coele=Syria, of which Palestine formed the largest part, The

coast citles became populated with Greek colonists and adopted

Greek names, Damagcus and the Decapolis became thoroughly Helw
lenized., It could not have been very long before the Jews of
Judea proper,through thelr relations with these clties, were
subjected to a gradually denser Hellenic atmosphere, The re=
sult was that in the gecond eentury there were mven c@ns@ioué
tendencles towards Hsllenizmation,

In all likelihood these tendencies would have resulted in
makiﬂg Greck the language of the Jews of Palestine,as it was
the language of the Jews of the Diaspora, had it not been for
the mets of the madman Antiochus Epiphanes., His defilemsmt of
the Temple, and his attempt to wipe out the Jewish religion
and to substitute in its&tead the Greek worship, preoduced a
violent countermreaction; Those who wished to have Greek spoke
encould be charged with desiring to earry out the religious
aims of the king,and thus from this time on we find the Helle
enizing parties diminishing, Despite the fallure of the move
m®nt to make Greek the universal language,it was not altogether
dropped in Palestine, The fact that the Naccabean kings them=

selves assumed Greek surnames, and that the Second Book of the
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Naccabees, and possibly the First, were written In Greek, shows

‘that it was still known by a number of those of the upper classe

®8,

Anong the p@éple there must have been a $sir number of Greek
words that were in familiar use, The book of Da.niel, by its
very nature a popular work,contains several Greek words,‘ The
Greek words found in the Mishnah were probably taken from the
langua;ge. of the people, and as there 1s no reason to believe
that the Greek influence at the time that the Mishnah was bew
ing written dowri was any stronger than in the time before the
destruction of the Teuple ,these words probably represent fairly
the Greek words thal were known to the people in the earlier
time,and their numbers show that the Greek influence was by no
means utterly uprooted. In the Mishnaic vocabulary, we f£ind,
fér instance,in military matters, such words as rfnejm'u and
:We)muu’& ,5(\0/‘ ,'n,ohe}mg » S\Pu’w-w sin legal af fairs, U\'VEEQIOV ’
\‘mea;.(ﬂ . ?mbfflxq ,pGTH/T(mnoS‘ ,w(hrﬂokof; among articles of wear,
o'&ugo\\a ,o—o\,so’( oV ,(TTo?\x\and otherss in trade, tn“rtf)w)s 9
ﬁa\Mve:j ’ (3\,{»55; » ’mumﬂ)\}ﬁs ,Wh—m"(, ,,'yrv,va(f) » and s\pa op Al, to
Indicate the best gqualitys among the domestie u’te‘nsilg are menw
tioned the Km@e’%‘[m » 4)!0:7«') ’ Bfﬁmyl y 'ﬂ'l’ﬁoj ,/‘fﬂ“’mav 8in oomMoN
use we £ind the words I’Sau,vro,s » AZoTAs 3\065‘;4"5 , &"gbeé(m )
Rv@e«log o These are only a few of the Greek words found
in the Mishnaic voecabulary, |

Still,this does not prove that Greek was the language of the
people of Palestine at any time, There is abundant evidence to
show that Aramele was the language universally spoken by the

Jews there, When Titus wanted to address the besleged in Jerus
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salem, ( Josephus, Bellum Judalcum, V, 9, 25 VI, 2, 1.,),0r
Paul to speak to the Jews (Aots XXI, 40, XXII, 2 ),they had to
use the Aramalc language., The employment of the Greek words

in the Jewlsh language In Palestine was no doubt analogous to
the use of such English words as "factory", "strike", "streots
car” or "pants",that have now been taken intd the Tiddish of
the Jews of America., The faot that nearly all the Greek words

glven in the Mishnah are nouns shows that this must have been

the case,

The Greek influence in Palestine was enhanced by the fact
that many of the Jews of the Diaspora came to Palestine to make
pllgrimages to the Templea We know from Philo (De Monarchia,
book II,section 5 )that in almost every town there was a colm=
lection of the tribute for the Temple, which at stated intervals
were déntrusted to men of good standing,who conveyed 1t to Jorum
salem, Josephus also quotes documents glving permission from
the Roman emperors to convey such trihutg to the Temple, Philo
himgelf visited the Temple (De Providentia ), probably around
the year 30 C.E. Theres werse synagagues of the Greekwspeaking
Jews in Jerusalem, as we know from Tosefta Meglllah I1Y,6,where
one 1s mentioned, and from Acts VI, 9, wherelt is stated that
there were synagagues of the Alexandrinians, Cyrenilans, Ciliciw
ans, Asiatlcs, and Libevtinoi}(by whom are probably meant Jews
that had been made slaveé in the Diaqura and then obtained
their Freedom,

fhere was also a certaln amount of communication between
the Alexandrinimns and the Palestinians as to religious questw

lons, Hillsl { Tosefta Kethuhoth IV, 9 ) reports a case where
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the elders In Pélestine were called upon to declde the validity
of a marriage that had been conducted ascording to certaln |
Alexandrinian rights. In Negaim XIV,13 and Tosefta Negalm IX,9,
we £ind the Alexandrinians asking questions about leprosy of

a certain Rabbi Joshua,and in Bzﬁiddahpb@ginning’69b9th@y are
reported as asking twelce other questions of him, This Rabbi
Joghua was probably Rabbl Joshua ben Pepachiah, who is known to
have fled at one time to Egypt, and they were evidently asked
of him at the time that he was in that country, Bubt it shows
tha£ the Alexandrinians were anxious to secure the opinions of
a Palestinlan rabbi on Biblical laws., In Challah IV, 10,we have
g report that the men of Alexandria once brought their Challahs
to the Temple in Jerusalem,

The fact that thelr was never any condemnation of the Temple
at Leontopolise~san evident rival of that in Jerusalem=-=but one
ly a denial of its full holiness,(Menachoth XIII, lO),ﬂh@ws
what fri@hdly relations exlisted between the two countries, The
great synagogue In Alexandria was especially praigsed as a wonw
derful thing (T@&eftahSukkah iv, G,Y.Sukkah V,1 55& near the
bottom, B.Sukkah 51b), There are even three cases mentioned
where workmen were brought from Alexandria for the Temple serve
lce,once to make the shGWwbread ( Tosefta Yom ha=Kippurim II, 8D,
once Lo compound the incense ( Tosefta Yom ha=Xippurim II, &),
and.On@e to fix the copper eymbal in the Templ@ that had become
injured (Tosefta Arachin II, 3), The Nicanor gateg for the
Temple‘were also made in Alexandria { Tosefta Yom ha-Kippurim
11, 4).

In view of these relations with the Alexandrinians 1t was
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impogsible tha t the Palestinlan teachers were aware of the

fact that there was a translationcof the Bible into Greek that
wés béing uged in Bgypt. The fact that in Temple @1m@s we have

no condemnation of the Septuagint (#) shows by an "argumentum

ex sillentio" that they may even have looked upon it with some
gort of favor, That they do not mention 1t at all was undgub%«
edly due to the fact that i1t did not concern them directly, The
Jews In Palesiine were In no need @f}a translation of the Bible
into Greek, -

-. A further significant fact to bs noted in all the accounts
of the translations of the Septuagint is their unanimity in make
ing the translators themsd@ves opme from Palestine., There must 7
have been at least some truth In this fegqture of tw story, They
all originated from Bgypt, anl it is hardly Likely that the Ege
yptian Jews, if they had made the trenslationd themselves, would
nave denied themselves the credit for it to giwd it to the Pale
estinians, Tt is not within the scope of this investigation ®
discuss the validity of such stories; but this mush is sertain,

that there must lave been some Palestinian influence alding in

- the Septuagint translation. The Egyptilan ¥éws who first settled

tie fe and who were ths Tirst to cease speaking the Hebrew lange
uage, could not have been able to translate the Bible, unalded .
RHR I FH KA IR 00 B30 S0 R I8 T S0 00 SS90 0 S 09 2045 00036900 300030 310090 3088
). Graetz 1s the only one who holds the view that Soferim I, 7,
which opposes the Septuagint, is old and historically correct (Ge~
schichte III, note 2 pp., 579=580), I shall show later that this

statement is much later than the time of the Septuagint translation,

and actuslly dates fnow/later than the d@struction of the Temple .
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If ﬁnere was not a delilberate calling in of Palestiniansg to
psrform the work of translation,it is most probable that it
was made by those Jews who still spoke Hebrew and who were 1, e
ken captdve or who fled tovEgypt in the time of the Diadochoi,

Furthermore ,from certaln positive statements in the Mishe
nah, we can geeiihat there was no objection "per se" to the
Greek translation., In Sotah VIE, 1, it is expressly stated that
the following things may be sald In any language: the section
that was read to the Sotah, tha confession that was sald over
thé“tith@@, the Shema, the prayer for the congregation, grace,
the oath for testimony, and the oath for the deposit, It 15 nom
tlceable that the first three of these passages are from the
Bible and that the first two must have been used in Temple
times, The cénfession for the tithes of course ceased when the
Templdfell, and the ordeal for the Sotah was abolished by Rabbi
Jochanan ben Zacchéig As we learn from Yadaim IV,3, as well as
from indications in Josephus and Philo, that tithes were colw
lected from Egypt, it is cerbvain that the people who brought
the tribute from Egypt must havs brought the titheSnaaér, rathe
er, the money value of the tithes, =-w-«to the Temple in Jerue
salem and there made the confession regquired in the Torah; Thef%
13 no restriction as to country in the case off the Sotah,and so
it may have well happened in Temple times that one was brought
from one of the Greek=gpeaking coloni@s,if not from the few
Greek«gpeaking Jews of Palestine, In bolh of these cases the
Biblical passage must have been sald In Greek, and was therfers

in all probabllity taken from the Septuagint,as it is very unw

likely that the priests themselves were able to translate vefbm
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ally from the Hebrew, The use of the Sepluagint in the Temple
-service could not have been looked upon with disfavor without
some sort of a protest, so the absence of any such protest
points rather to a declded tolerance,

A further polint is the decided difference in legislaﬁiop Do
“tween that for the Greeck and that for the Aramale languages.
The translations made in the latter were for a long time not
permitted to be written down., Although all the dizeussions on
this subject come from a later date than the destruction of the
Temple, it 18 obvious that the prohibition must have been in
Lorce in Temple times as well., In fact we have a report of an
action of Rabban Gamllel the Elder,who died eighteen yearg be=
fore “the destruction of the Templs, which brings this out very
cluarly, It is reported ( f@sefta»Sh&bb@ﬁ XI¥, 2«3, ¥, Shabbes
XVI, 1, 15¢ line 5, B, Shabbes 1L15a },that while he was on the
Temple mount he was brought a copy of an Arawmalec translation of
Job and that he directed the bullders to bury it under the Tem pw
le wall, In later times Gamllel the_Second did the same to &rm
other Targum of Job (see Tosefta and Babli passages) and we
find Rabbl Samuel ben Taaac (v, Megillsh IV, 1, 744 line 14.)
and Ra't{bi Jehudah bar Nachmanl (B, Temurah 14b,flittin 60b) de=
claring that the Blble was only to be translated #mto Aramale
verbally, This treatment of the Aramaic contrasts strikingly
with the use of the Greeck translation in the Temple ,already
" noted In the last paragraph.

In Meglillah ITI, 1 we find a law which has also some bearing
on the Greek translations, While we have no means of ascertain=

ing the time of the law,it probably was also in force in Templs
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3t read in the Hebrew squaré character, discharges his duly.

. (a7)
timeg., Thils is the statement:

no\lu’) Soa kigvae ARy P 9 Sy ?ﬂ:\"ﬁ?,,\'s’ X9 yd@‘}gf‘) ,‘753););3‘“3\"1:;”5“?;;

N v N Ynuww sm5313351 Jﬂ#¥¥5 ﬂmn{ﬂmws ban Jpyve w2
"If énefreads the Megillah in the wrong order,he has not done
his duty, If he reads 1t by heart, or if he reads it in a tranp=

lation in any 1anguagé, he hag not done his duty, But they may

read it to those who spesk & foreign languege in their foreign
fangusge, and the one who spesks a foreign language and hears

‘ : .
The first part of this statement refers to these Jews who could
read or understand the Hebrew, or could secure a Meturgeman,
and who were not allowed to discharge thelr duly by reading the
Megillah in a translation, But in the case of the SUSI) mwmm
by whieh is meant those Jews who spoke a foreign language and
in particuler those who epoke Greek (%) permission was glven
to read the Meglillah in their own language. Since permission
**%%*****%*%%%%%**%*******%&*%*****»******é%***%**%*ﬁ%%**w%%*%ﬁ

(#) The word.&yﬁ isz not connected with the other word of the

same sound meaning "slender® or "bad report", but is in all pro-

e

/ L Fy
bability a notarikon frem ﬂ‘z:s " Nﬂ'ﬁx;y rw\) T A 1.} v&’

language of the idol worship ™, in contrari %o Hebrew, the holy
lenguage, W pil jlﬂ,j » The heoathens iIn Palestine were neary ﬁ
all Greeks and so the word came to denote the Greek language in
particular, A similar notarikon in anclent times was the Chrls bw
ian use of the word ’17(955 ,"f1sh"® (’If’lo‘?‘j’j X(""‘”‘ﬁ @es T:"\ﬁ
'E‘Mﬁ()g in modern times the word "tip" (To Insure Promptness),

In a similar wap,l belleve JIDW N (Sotah IX,9)ite be & not-
o S /

arlkon for ﬁ.5 {(1dd no J§) KL)J?\,. “LW’

‘ ' )
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(18) o
was given to them because they did not understand Hebrew.at all,
it 18 obvious that the translation was not made vorbally,but
that they employed a written translation prgnﬁ%aﬁ;pg,which in
thie case also must have been the Septuagint, Aéﬂwe have geen
before,there were synagogues for the Greskespeaking Jews in

Jerusalem, snd sé in all probability, the Meglillah was actually

-read by them in the Septuagint translation,

We can surmarise the result of this survey of the Temple

times in the statement that ike Palestinian teachers, eoven if

- théyrdid not openly pralse the Septuagint, permitted 1ts use

freely,in_the cagse of those Jews of the Diaspora who shoke Greek,
It 1is not hérd.to find a reason for this, In Palestine there
may have been some feeling asgalnst thalr own use of written Bib-
llcal translations,since there was always a large number of
teachers who were ahle to unﬁerstand and expound the Rebrew .
The Jews of the Diaspora, however, who did not know the Hebrew,
eould only get a knowledge of the Jewish Scriptur@s, and in

Tact éf the whole Jewish law, through the Greek Bible translate
ion. The Septuagint was thus the great Torce that made the Jews
of the Diaspora obedient to the laws off Jﬁdaism, and subservient
to the administretion of the Temple in Jerusalem, If the Jew s
who gpoke Greesk had been prohibited from reading the Blble in
their own language, they would not have sent tLhe half=gheksls,
the tithea, the first=fruits, and their other afferines  that
were the greater part of the gupport for the Temple serviece,

At thai time there weps noi the dangers from the Septuagint
tranglation that arose iater. Thersafore,we need not be supe

prised to find the Palestinlan teachers,in Temple times,perm
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mititing the use of the Septuagint.

Before concluding this chapter, however, we must note a
fact fhat is important'in recording the history of the Greek
translatiohsa This is nothing Legs than the prnhibitiqn of
Greek In thla time Just preceding the fall of the Temple, We

have the report, (most accurately in Yerushalml Shabbos I,4

3¢ lower half of the column, less accurately in Babli Shabbos

1&b-17a and Tosefta Shabbos I, 16-17) that on a gertain day

the disciples of the various sch@ols met in the upper chamber

of Hananiah ben Hiskiah ben Gorlon,and that there the Shammaites

succecded by violent means 4n getting a mojority and passing
eightesn measures directed against the Roman govermment and! i
the heathen, ,Thaftimerf this ocourrence is to be fixed ,fole
lowing @raetz (Geschicht@'IIIQBOBéBlﬁ) and Zeltlin (Les Diz<huit
Mesures, R@vu@.éea.Etud@s‘Juives, 1914,36) in the year 66 and
not as Welss (m@ﬁ'xgxav) has it,in the year 44, Among the prow
hibitioné is mentiohed that Of/the language of the heathen (Yo~
rushalmi,line 54) . By this Greek as well as Latim was interw
dlcted, The decroeswas evidently aimed at the Jews of the peace
party, who were suspectede-sgnd not without resasomswsof having
relations with the Roman government,

It is hard to state exactly the precise extent of this prow
hibition, In all pr@b&bilitj it only appliszd to the Jews in

Palestine, Whether it would have bsen ext@nded to the Jews dn

the other countries i1f the revolt and subsequent waw wiih Rome

had been successful,ls an open question, The Shammaltes who
passed the Elghtecn Measures perished in the ruins of Jerusalem,

and the survivng Hillellites repudiated the eighteen measures
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that had been obtained through violence and declared that the
day on which they were made wag as é;rievoua a8 that on which lhe
golden calf was made, (Ses Yerushalmi and Tosefts passages,)
still, it is poaéibi@ that the first se@d of diglike for the

Greek transldation was then sowi,

s
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CHAPTER THREE,

Tig ATTITUDE TOWARDS THE GREEK BUBLE TRANSLATIONS IN THE PERIOD
AFTER THE DESTRUCTION OF THE THEMPLE.

We have absolutely neo information as to attitude of the
rabbls toward the Greek translstlons between the year 70 and
the war of Quietus, in the years 1llB«117, We can only suppose,
that since those who survived the war snd remained in Plaestine
wers of the pesace party, and therefore not averse to relatlons
with the heathen,they did not retain the prohibition of the
Greek language that had been made in the year 66, No doubt the

toleration of the Septuagint, which had existed In the time of

the Temple remained in foree, If there had been any prohibition,

we woulkd 1 n all likelihood have sone feport or indication of
it It is hardly likely thal the rabbig of that time were con=
serned at all with the Greek transletions., It was thelr task
to rehabilitate,first of all,the ruins of Judea, and Lo meet
the chmmged condition of affairs after the destruction of the
Temple and the downfall of the national existence,

This is further borne out by the fact that, in the war of
Quietus ,we meet with another prohibition of the Greek language
that was decreed by the teachmpgr--=a decree that would have
been unnecessary 1f Greeg wag no longer apoken or read by the
Jews there, In Sotah IX,14,we find the passage:

auds whvir @il mieay Jy o 1osy @ 2109 Sw pi1udisa
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“in the war of Quietus they decreed against the bridal crowns
and that a man should not teach hig son Greek." This pr@hibié
tion was mads pfohably shortly after the year 115, when, ac=
cording to Dio Cassius (History LXVIII, 32) , Lusius Quletus

was appointed consular legate over Palestine, The reason given

f®w this prohibition ia Yerushalmi (Sotah IX, 16 24¢ line 12,

Pool I,1 16e line 11) is SUNIOWA * 1371 memson account
of the informers®, This is quite plausibhe, as there was probe
ably at this time algo « peace party, as in the time of the

earlier war with Rome, who might communicate with the Romans

e

and inform them of the designeg of the rebels, and so the peace§%~mﬁ“*

party tried to prohibit such intercourse with theilr enenies,
by the same sort of decree that they had made in the year 66,
There 1s howsver this difference between the two prohibltlongwew

it is to the next generation and not to the present one that

-l .
the second prohibition applied, We may suppose from thisg that

those in the majority were laying plans for the future, The e
tempt to enlist the Palestinian Jews in ald of the revolt whi@h
had begun in Egypt and Mesopotamis had not succeeded, From oub=
gide pources we know that Palestine took no part in the rebells
ione This was probably due to the fact that the appointment of
Quietus to the governorship of Palestine quelled any possible
disturbance, The war party felt, that 1f at present there was
***ﬁ%%%*%%%%%%%%ﬁ%%%%%%%%%%%*%%%%%%%%%%%%%%*%*%%%%%%%*%%%%%%%%%
(#) This reading is found in the best sources, (1) the manuscript
in the Reyal Library of Berlin, MSS. Or, F@l. 567 and (2) the
Cambridge manmuscript,edited by Lowe, 1883, It i1s therefore to
be read instead of the reading of eur present mauscripts, blﬁﬁ'@

0100 5&9 wume"the war of Titus®,
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no hope of a successful revolt, there might be in the next genw
eration, and so the desired to sever any fulure rclations be-
tween thelr sons and the Roman government, Accordingly, after
they had decreed that the brides should no longer be adorned
with ¢rowns, as a slgn of mourning, theydecided to prohibit a
man s teaching Greek to his.son, as a war measure, That they
were not wrong in expecting another revolt is shown by the
fact that legs than twenty yearsrlaterlth@ Bar«Kochbha rebellion
broke out, | '

We have also in Yerushalmi (Soteh IX,16 24c¢ line 8, Peah I,l
15¢ 1ine7, Shabbos VI,L 7d) a report of Rabbi Joshua,that evide

ently comes from that time,as follows:
Lrinds ).15 YK CHWI2 112 H N haw v b e swins 'y 13N w
caddv mnre ca sranr ared abd Kb o wb arEe pen

“They asked Rabbl Joshua:® When should a man teach his son Greek} *
é@ sald:® Let him teach him at a time when 1t is nelther day

or nlght, as it is writtens;(Joshua I,8, This book of the law

ghall not depart from thy mouth) and thou shalt meditate thereim
day and night," This story ls also found, with slight variants,

In Tosefta Abodah Zarah I,80, and in Midrash Tehillim to Psalm
1,2, which in this version is the verse quoted by Joshua,

Fhia evidently comes from about the time of the prohibitian,
Rabbi Joshua ben Chananlah,the discipls of Rabbl Jochanan, f%@nru
igshed about that time, and the question 1s the same ag that with
whieéh the prohibition deals, But it 1s to be noted that the
reasin given by Rabbl Joshua=~==that the study of Greek will lnw
terfere With the study of the Lawmwewwilg dlifferent from that ade

vanced for the decree,"on account of the informers",
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This prohibition of the Greek seems to have remained the law,
though it may not have besn actively enforced, The fact that 1t
is expressly stated that the patriarchal family was pérmitted te
teach its members Greek, and that Rabbi Abbahu later tried te
secure the permission to teach girls Greek on the ground that
1t was an ornament. to them (%), shows that it still must have
been the law in latér times, It probably was only intended for
the Jews of Palegtine, since 11t would have been impossible to
make the Jews of the Diszpora siop speaklng Greek, The prohibiw=
'tion therefore,-has no bearing on the question of the Graék
translations, except that 1t reminds us that all the later dige=
cussion of the translations must have been done with the Jews
of the Diésporalin mind, In Pdfestine Rabbi Joshua oprosed the

learning of Greek, because it interfered with the study of the

- Torah; but he also alded later in bringing a Greek translation

of the Torah to the Jews of the Diaspora,

In all this discussion we have been following the Pepobts
given in Yerushalml, The reports of Babli on this whole subject
are in the highest degreé confusing, It takes the prohibition
of Greek to be merely a prohibition of Gfeek wisdom,an inters
pretation that is proved impossible by Rabbi Abbahu's statemcnt,'
that Greek is allowed to girls as an ormsment to them, By this
AR S A A A0 IR B0 SR A S I B SR A H AR I B 2000 06 ORI S R
(%) See the context of the Yerughalmi passages quoted in the
lest page. In this connection we are further told thet Rabbi
Shiméon bar Abbs sald that Abbahu only pretended that this peTs
mlgeion was based on the authority of Jochanan ben Zacchal bews
cause he had let his own daughter learn Greek,which insinuation

Abbahu indignantly denises,
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he could only have meant the Greek language and not Greek wisw

dom, The story given by Babli (Sotah 49b,also found Menachoth 64 b , ||

Baba Kamma 82b) as a reason for the prohibition mentioned in
Sotah IX, 14, shows how little Babli understood the subject, It
félates that in the time of the civil war between Hyrcanus and
Aristobolus, the sonsg of Alexander Jannaeus, when the former was
besieging the latter in Jerusalem, that the besiegers would send
up the dailyoffering in a basket which the besieged lowered. An
old man,who knew “Greek wisdom" told the besiegers that they
céuld not hepe to capture the sity as long as the daily sacrifice
was being offered and so one day, by hig advice, they sent up a
pig %n the bagket, Whereupon the sages exclaimed, "Cursed be !«
the man who ralses pigs, and cursed be the man who teaches his
gon Greek wisdom! " Just exactly what this story of Hasmonean
}7tim®s hag to do with a prohibition nearly two hundred years lat-
} er, is’n@ﬁ at all olear, It shows that Babli evidently knew no=
thing at all of the real reason, if they could only fiﬁa this
story on the subject (%) ,

4W@ come now to the reports in the Talmudic literature that
deal with the Septuagint, There are in all six important re=
ports, Four of these contain a list of the changes that the
Septuagint was reported to have made in certain verses, These
‘are Mechilta to Exodus XI11,40, Y, Meglllah I, 11 714 line 46,
B, Megillah 9ab, and Soferim I, 9, The other pascages do not
contain such lists, but merely a brief statement about the
tranglation that is evidently hostile to it, These are Soferim
PP T P E R B R R B R R A BN D A RO TR DE R R TP T

(%) We shall explsin the Babli account in the next chapter,
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I, 8 and the passage for the sighth of Tebet in the [inal chap=

ter added to Meglllag Ta'anis,

The NMechilta account rung ag follows:

EMEY’NM 315 \5‘1.\'9& s 20 YN Hxhe 12 awypd
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Both Yerushalml and Babli asccounts are found in theilr com-

mentaries to Megillah I, 82 :
1o S>a Aot pussae NhN g s)s0 "5’3.95 otyo |2 P
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’“Thera ig no difference between the booke of the Bible and the
Tefillin and Mezuzoth, except that the books can be translated
into any language, and Teflllin and Mezuzoth can only be written
in the Hebrew square character, Rabbl Simecn ben Gamliel sald:
Even in the case of books they only permitted them to be trang-
lated into Greek “ (#)

Yerushalml introduces the report very abruptly after a dige
PR R L R T X DI T R PSS TN S S O
(%) We shall explain later in this chapter to what occurrence
thig statment of Rabbl Simeon refers, The reason for chooging
sych s method of ppoceedure ls because we are goiag ehronolcgle

cally, end thils report 1s later than those we are now dlscussing.
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cusslon of the correct writing of the Sefer Torah, It runs as

fellows:
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Babli connects &t more closely with the discussion, Firat

there comes a comparison of this passage with that in Yadaim IV,

5, which conslders as sufficlently holy to require washing of the

i‘ ; hards only those books that were written in the Hebrew square ‘j”s‘

character, Then follews & statement (#) of Rabbl Jehudah that

‘, when our rabbig (1329 ) gave thelr permission te translate

the Bible into Greek,it was only for the five books of Moses,and ;1 3%‘ ]

because of MO T LY N wuvthe ocourrence of Ptolemy", and goes

on to explain what ig mesnt by these last two words by the fol=

lowing Baralthafss):
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(#) The Munich manuscript reads 171 instead of N'357  in our

ordinary edlitions,

(##) The pasaage here given is taken from the Munich manuscript,
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The account in Soferim runs as follows:
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I do not translate these passages for the present because 1t

will be flral necessary to discuss the meaning of the individue

al changes,
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- Soferim I, 8 reads:
IV P 9N "‘",Snn PN5AS pOY mrps Jepn2 AWYR
F500 awaw 0 Ne davy esiv ged S edgep men e
s> aavend
"It happened that five elders translated the Torah inte Greek
for Ptolemy the king and the day was as grievous for Israel as
that on which the golden e#lf was mades for the Torah cannot be
tranglated adequately into Greek, ™
The last chapter of Meglllas Ta'anis contains a list of the

days on which a person must fast, Among these we find:
HrIhie ‘ub!)‘:l “lSYJW wls MHISNA AaSIdDI NV JIigw Sy 2w

srms el e abyd ko qenii
“ Tebet. On the eighth of Tabet the Torah was translated into
Greek in the days of Ptolemy the king, and darkness came upon
the world for three days," -
% | The hogtile tone of these two statements is unmistakeable,

- They are evidently trylng to contradict the favorable statements

that are elsewhere made in regard to the Septuagint, The number

of five for the translators, given in the Soferiw account, is in
evident contradiction to the seventy or seventyutwm translators

mentioned in the other accounts, a number that would constitute

a great Sanhedrin, The three days darkness mentioned in Megiilw
! as Ta'snls is a repetition ef ithe ninth plague of Egypt because
| of the sins of the Egyptlan Jews, and likewlss hints at the fesast
- that was celebrated on the elghth of Tebet by the Alexandrinians
on the 1sland of Pharos, the Greek word for “iight", Even such

an honor as a request for a translation by Ptolemy is removed

in Megillas Ta'anis by the statement that the translatlon was

made only "in the days of Ptoleuy®, Finally, the statement Lhat
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the day on which the iransglatien wess made was as grievauéiag
that on which the golden calf was made 1s a harsh expression 6f
dissaproval, and is only found again in condemning the day'ef;;
the Blghteen Measures, which we havs disdussed in the last
chapter,

If we turn to the four accounts of the changes of the JSept~
uagiﬁt, we can readily divide them into two distinet classes,one
of which is formed bj the Mechilta and the Yerushalmi accounts,
the other by Babll and Soferim 1,9, There 1s very little differ~
ance in th@.aceoumt of the chanfes themselves, but a marked dise
tinctlon In the descriptions of the manner of the translation,
The Mechllta merely gives the change for Hxodus XIT,40 and then
adds, "This 1s one of the things thel they translated () for
Ftoleny the king. Similarily they translated for him,etc,Ve=
rufhalmi 8imply Introduces the changes by the words, "The Chaw-
chamim thangad! thirteen things for Ptolemy the king,and they
translated (#) for him as follows:", bBul when we come to Babli
for itas aoéount, we [ind qulte a legend in regard to the Lrange
lation: "I% happened that Ptolemy the king assembled (##) sevent yw
two elders and placed them in seventy=two cells and did not teld
them for what purpose he had placed them there, He came to each
one of them and sald: Translate (#) for me the book of Moses
%%ﬁ%**%**%%%%%%ﬁ%ﬁ%%%%%*%%%%%%%%%%%*%ﬁ%ﬁ*%%%%%%%%%%ﬁ%%%ﬁ%ﬁ%ﬁ%%ﬁ
{#) I translate the verb3in this menner because I hold that the
rabbls always conceived of the changes in the Septuagint as have
ing been made by the translators, and not in a Hebrew codex, I
gshall reserve the discus$ion of this point for Appendix A,

(#%)Or, possibly, "bfought into his country",
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your teacher, God put intelligenge in the heart of eacl one of
them and they were all. of one miind,and they translated for him
as follows:", Soferim, a late work, and one that is:compoaed
of reports from previous works for the modt part, has an almost
identical account,

How is i1 that the Mechilta and the Yerushalmi, which are
ecertainly the earlier accounts of the four preserved, since they
were writien in Pdlestine itself, do not have any story of ths
miraculous origin of the Septuagint, if it was known at the time
of the later accounts 7

We have several accounts of the story of the Septuagint that
'do not come from the official synagogue, These are the Letter
5? Aristeas, Aristoboluns, Phile, de Vita Mosls II, 5=7,sections
25=44, and Josephus, Antiquitlies, book XIIL, chapter 2,

'#?ha Let ter of Aristeas 1s not‘primarily an account of the
origin of the Septuagint, Its purpose is to show in what admire=
tion and esteem the Jewish wisdom and the Jewish law were held
by even the heathen philosophers in the courts of the Ptolemies,
The story of the Septuagint does not oceupy a large pagtt of the
book, and was evidently used only as a convenlent background for
the pregentation of the Jewish virtues, Thés writing no doubt
gives us the story as it was current in Egypt at the time of the
writer (#), It relates how the king, at/the advice of hls libraw
rian,decided to have the Hebrew Scriptures translated Into the
Greeck 1lnguage, He therefore brought from Judmé seventy=two inters
B30 3 48 26 AETEE S0 A0 SHIE B0 BB SE 30 50 50530 S0 B0 50 300 A AAT 630 0 B HAEN A0 5 BB e 3020 2 B A0 A
(#) It is,07 course, outside the field of this investigation to

diiscuss the exact time when this work was composed,
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pﬁebarag 8ix from each tribe, and gave them a separats spot on
the island oi Pharos for bhe aucompllshment of their translation.
No mention at all is made of their being separate cells or that
they miraculously agreed in their translation, but 1t is distinote
1y stated (#) that the translators compared thelr various resulds,
and combined them so as to form one trangslation, The work of
translation was Qompleted in seV@nty days, and the king, on reaiw
ing it, was very much dmlight@d with the intaliigsnce of the
lawegiver, and sent the translators back to theip country with
rich presents,

We cannot tell what story was given by Aristobolus, as we
no longer possess hls vorks, There is only a fragment in EuseJ ,
bilus (Pra&p@mMoEvangelica,XII,IB&Q) to the effect that Plato - -

must have gotien his thoughts from the Jews ,since the Septuagint

" had been translated before his time in the days of Ptolemg Phil=

ad@lphuso
Phile's account is briefer than the Letter of Aristeas, but

agrees in most of the detalls, A significant fact is that he

 states that the transletors all arrived at one translation by

- divine inspiration, “They, like men insplired, prophesisd, not

one saying one thing end another,another, But every one of them
employed the self=game nouns and verbs, as if some uhsm@n prompte
er had suggested their words to all of them (2%)", He says noa'
*%%*%&%*&ﬁ%%&%*%ﬁ%ﬁ*%ﬁ%%*%%%%%ﬁ%%%%%%%&*%%%%%%%%%%%%*%***%%%%#ﬁ
(#) Section 302, 6 §c EMETENouy LradTA oﬁfpwsfm M (o uT&S
?Cés éﬁvTvBS Ta{s %VT‘ﬂ°X;%

(%) Section 37, Kubﬁro\ &y Qwﬂ&»““ﬁﬂ 7T[’°€<P°|TW°" 0w< XN
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thing of thers being seventy two separale cells, however, He
mentions the fact that the peopls én the isle of Phaﬁdm still
celebrated annually the day on which the translation was comp=
leted.

Josaephus excerpts largely from the letter of Aristeas, He
d@ss not mentibn that the translatore made tl.elr accounts agree,v
a8 his source does, But he implies as much when he says that
they labored with great zeal and great padns, He makes no mens
tion of divine inspiration, separate cells, or festival celsbrat -
ed on the occassion. It thus seems that he has no other source
Bor hié statements than the Letter of Aristeas., As for the sev
ettty separate cells, we £ind mentibn of them in the time o £ the
Church Fathers., Justin, in his Cohortatio ad Graecos, Chap XIII,
says that the translastors were all placed in separate cells and
their tranglations came all out alike., Iremaeus, Heregles, Bk, IIT,
Chap. XXI, where he defends the corrsctness of the Septuagint
translation, of Isalah VII, 14, Likewise states that thers wers
separate cells and the transictier came out all alike, although
he statss that the translation was made at the reguest of Ptolamy
Lagus,

The Alexandrisn Jews and the sarly Ghuf@h Fathers, were
thus aware of this legend of the Septuaginf, It is impossible
that the Jews of Palestine had no knowdedge of it, And even if
we did not know of these outside sources, it eould still ba proven
that the Palestinlen Je®8 knew the legend, by asking the questdon,
"From where did the Babylonians get the story?" from the Christ

lans? Therw were nons in Babylon, " Fron the Alexandrisn Jews?
HHA R I IR IS AN DK 3 B IS ISR B2 A2 H 30 3039000 30 30 050 S0 90 0905 200090 2630 25 2055
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They,t00, nevar went ¢4 Babylon, There could have bsen no other
means than the Padestinian Jews and consequently they must have
been acquainied with the legend as we find 1t in Babli.

The faet that the Palectindan accountﬁm&k@ no meniion of
the miraculous origin of the Septuagint is not due to the fact
that they were lgnorant,of the story, but bedause at the time
of thess reports they were two much opposed to the Septuagint
to say anylhing favorable about 1t, Babll, written later, and
away from the scens of action, ecould affored Lo incorporate
what vbrué§1m1 could not,

These differences in the accounis, as wedl as the general
Inaccuracy of Babll on tnis whole subjeect, ﬁas ghown, for insg=
tanceﬁ in the account of the prohibition of Greek in the war of
Quietus, makes 1t an absolute mcesslty for anyone dealing with
this sbibject to tresat the thuégiﬁi account alons without refer-
ence to the Babli, If this im not done, it is impossible to
get a cledr view of the whole Palestinian attitude. We shall,
therefore, in this chapter, as far as p@gsibla, resort only to
the Werugglmﬂ reports, and in the next, take up the Babli sccm
ounts and dlscuss their historical value,

Excluding Babli and Soferim I, © frum our discusasion, we
Ipve four accounts that sre plainly hostile to the Septuagint,
Two of them deliberately omit all favorable references, and the
other two plainly show their resentment against the Septuagint
by declaring the day of thix translation sn evil day for Israsl.
In the earlier surely, and sppasrently up to the time of the wapr
of Quietus we have found the Palestinian teachers tolerant of

the Septvaginl., The two=fold questiqn arigses: what ig the reasgon
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For the vidlent opposition found in thess reports, and at what
t)fime did thés oppositlon arise?

The sccounts give us no 1nformat10m.aﬂ to the time when
they were written. The Mechilta, though supposed to have been
complled by Rabbi Ishmael in the early part of tbe seceond centw
ury, contains the opinions of later Rabbis, and 1s generally
agreed to be, in its vresent form, a product of the fourth or
fifth century. There is no way of telling the time of the repoet
in Yerudmlmi, Megillas Ta'anis contains reports of festivals
institutad in the time ofFTrajan and Hadrlan, and may have been
completed at that time, but the lsgt chapier, which does not
Tform a part of the original part of the book, is probably leter.
Soferim, thought 1L contains mény early elements is acompilation
from the time of the Gaoriim, Furthermore the aeceounts thenselves
ares. not given in the name of any authority by which we ecould
fix their tine,

We shall obtailn & definite lden of the time of the OpPPOBm=
ition, as well a8 a clearep conception of the reasons for the
déhange in the attitude of the Palestinian Leachers, if we study
their relations with the translation of Aquils, which they praise
very high§y, at the same & im that they were opposing the Septw
uagintal |

We have one peport of the translation of Aquila in Yerugaial
Megillah I, 11 7l¢ line 9, Ihis 18 a comnentary to the passage
in Megillah I, 8 that we have mentioned before sndg particularly
to the statement of Rabbi Simeon ben Gamllel, "Hven in ira case
of Biblieal bboks they only permitted them Lo be translated into
@reek". This statement has evidently refersnce to a permdsed on

Branted in rabbiniesl time, and therefore to the tranclation of
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Aquila, This 1z furbher born out by the fact that in the state-
ment quoted by kabbi Jehudah in Babli, the term 120219  =sa=ou

rabbis” is used, If the permisslon weported by Rabbi Simeon

were that given for the Septuagint translatj@ng we would certalnm

1y expect him to use the term 4°uwdn or '3 pwhich we actusls
ly find in the reports about thes Septumgint( Soferim 1,8 and 9,
Be Megillah 9a, Y, Megillah 71d), Yerushalmi understood the

passage correctly, and se it comments as follows:
03 x5 s 5o aavaad b dveR pRNe IKSRE 74
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® They searched and found that the Terah could only be translated

adequately into Greek, A certain ledge=keeper devised for them
a tﬁanslation 6ut of the Greek into the Roman language (#), Rabw
bi Jeremish sald in the name of Rabbl Hiyys bar Abba: Aguila the
proselyte translated the Torah before Rabbi Ellazer snd Rabbi
Joshus,and they praised him, and said, ”VThou art the fairest of
the children of men, (Psalm XLV, 3, grace is poured out on thy
SRR 4 T 3 AR I 4 B0 51 U600 040 B 00 SER DB B0 S 500 S50 630 S MR H e A SR S50 0 00 R 0 5 5 2R
{#) This very interesting passage 18 the only reference that we
find in the Talmudic literature to a ﬁ?&m_translati@no I give
vthe ususlly accepted translation, Krauss slons differs (Magazin
fuer Wissenschaft des Judenthums XX, 107 f) snd mokes it am Aras
malc tranglation of Aquila,bul withoul any basis, Discussion of
vthis quastion is of course oul of place here, In Esther Rabbah
IV,12, (to Esthor I, 22) there is a different verslon of this

slatement ,that makes the Latin langusge come from the Greek,
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1ips)?® ", The quotation cited has a double signification,
in the first half of the verse belng a pun on the word $19> ,used
of ten by the rabblsg to designate the Greek, the second hall of
the verse referring to the elegance of Aquila's style.

There is also a brief report in Y, Kiddushin 1,3 59%a line 10:
a1 NPy ’n ’]9-5 Han bs’?-‘» ad9'» Iy 'S gwa vpid Yy L’YJK"I

' NWar anow
#Rabbl Jose said in the name of Rabbl Jochanan: Adulls the pre«

selyte translated before Rabbl Aklba, And she was a mald-servanj,
ste, (Leviticus XIX,20)."

This lest passage evidently refers only Lo the translation
ot Lke single verse ciled, The {irst passage refers io the en-
tire translation. The word ins ugsed there refers not merely te
the five books of Moses, bul to the whole Blble, In this sense
we £ind 1t in B, Sahhedrin 91b, where passcages frow Kinge, Psalms,
and Isalsh, in ib. 104b, where & passege from Lamentations, and
im Bechorolh 508, where a passage in Zkeklel, are ali spoken of
a8 Pw$ , We know beshdes this, from outsglide sources, that Aqul=
laztranalaﬁed the entire 01ld Testament, And {imally, we have
more rabbinical quotations from hils works in the oiher pacts of
the Bible than from the five books of Moses,

Besldes this praisge of the translation of Aquila, we have
the testimony of the Ghurcb Fathers as to the favor in whieh A=
quila was held by the Jews, We learn from Jerome and othevs that
they rapidly rejacted the Septuagint in favor efrhis translation
and employed it to a large extent in thelr services and thelr
controversies with the Christions, YThis shows us ithalt the obe
jection of the rabblas was not to the Greek branslations in gen-
eral, bubt to the Greek translation,the Septuagint, Yrurithermore,

a8 1t 18 evident that they must have prelerred Agulls because
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he did away with the objéctlonable features ol the Septuagint,
we shall be belter able to determine what considerations inf lue
eﬁced thelir attitude,

We are now ready to discuss possible reasons for the dlsep
proval of the Septuagint, Frankel { Vorstudien zur Sepluaginbe,
ﬁ, 81 note ) says that the Jews of Palestine &t first only heard(
of the Sepﬁuagint through hearsay, They became acguainted with

it through the Asis Minor Jews, and became for the first time
aware how corrupl and difficult the %ext was, snd so they did

n@t want to have it read in the synagogues, end finally wanted
t@.bau 1t entirely., Graetz (Geschichte, IV,103«104) says tﬁat
the Christians seized on the Septuagint tc deduce from it numes
erous references to Christ, They asccordingly changed various
sentences to sull thelr own ideas, The Jews made counter~changes
and the Septuagint thus became the battlesgrovmg of the contendw
ing falgifiers, The Septu&g;nt was therefore finally rejected

by the Jewish synagogue, and the translation cfraguile adopted,
Sohuerer ( History of the Jewlsh people in the time of Jesus
Ghrist, Second division, BOOK*III, Peo LB3=164 ) says that ithe
Christism Church took posaession of the Septuagint ahd derived
therefrog polemlcal weapons agalnst the Jews, and this gradually
comoperated into bringing the Seplutglinlt into discrﬁdit with the
latter, Gotthell (Jed#ish Encyclopedis, article Bible Translations,
I1I, 186 ) says that the divergence of the Septuagint from the
Hebrew text was to evlident, and therefore could not serve as a
basis for theologlical discussion or hemlletical interpretation,
This distrust was accentuated by the fact that it was adopled as

the sacred scriptures by the new faith,
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1 have collated these opinions, not because 1 Intend to enw

tirely agree with or directly oppose any cue of them, bul meres

1y to show the range of possibilities in looking for a reason aj

for the change in the attilude of the Palestinisn teachers, Vf,h

If we turn to the sources, we shall find that NMechilia,Yerus

shalmi and Megillass Ta'anis give no reasan for the eppeslition te

the Septuagint, Soferim 1,8, however, gives a reasen, “because

the Torah cafnnot be adequately translated”, That this reason }“?ﬂ

can not be the true one is shown by the fact that the translatilon S“Jf

of Aquila was apprcved'by the rabbig, and that the Yerushalmi, in

speaking of‘this fact,says_just the ‘opposite, “They searchad and

found that the Torah can only be tienslated adequately into Greek",

It 1s evidént that Lhe'weaéﬁn glven in Soferim is not the real

reas o,

The next mt@p’to take will be to examine the changes reported ééu%

to have bheen madé by the Septuagint translators, These were mades :\;;

in the Greek translation and not in a Hebrew codex sent to Egypt,

ag Frankel anfl Friedmann cantende A8 the discussion of this sub=-

ject 18 out off place here, I shall reserve 1t for appendix A,

All the four accounts of the changes made in the Septuagint

vary only slightly ag«<te the nature of the changes (%), We may ﬁ’

therefore suppoge that they 2ll came from one original source, fﬁ“

All agree that changes were made in tha following verses: (Genes

gis I, 13 I, 263 elther I, 27 6r V, 2; II, 2% XI, 73 XVIII, 12
and XLIX, 63 BLxedus IV, 20 and X§I, 40; Leviticus XI,6 er Doutm

W 35 0L 1L N B 5L BN L AL I BE K S5 W03 S B BoAT HARB B AL 5B S K AR Y B A B T B S SRR B AR

{#} An arrangement of thege four accounts of the changes, show=

ing the parallels, 1s given in Appendlx B, fu(ﬁ
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sronomy XIV, 7; Numbers 2ZVI, 15; Deuteronomy IV, 1% and XVII,
Bumemthirteen in all, Soferim adds Exodus XXIV, 11 snd Babli
lnecludes thls as well as verse & of -the same chapter, |
In studying these changes, we shall not follow the order of
thelr sequence in the Bible, but'graup together those passages

where the some motive actuated the changes mentioned,

GENESIS I,lwes HodN o2 > wiud WAL NS #adN
The motiy@ for this change is not at all c¢clear, The fact

that the word "ONYS wag interpreted tc mean Lhe L@gog and thét
the verge in general was used by Chpistisns to prove that there
were two Gods, has no bearing offi the gubjeet, ag the verse when
“altered furnlshes just as much basis for the Christlan argument
as before, %YThe suggestion trat it was to translate th@‘vers@

“In the begirning God created" and not " In the beginning of Godfis
creation",(which Rashi and other commentabors glve as the literal
translation of this verse), is possible, but not likely, as Aqui=
la probsbly represents the opinion of thes rabbis of his time
‘when he translates this verse ¥ ¢w «le.{)ocm’u@ ewTioey & GQSS Y
Tou uuewﬁw wal oLy T WJ%V " which means "In the head of
things God created the heavens, the earth, and all therein," and
therefore we would rather conclude that they would consider

this propesed difference of translation no difference at all,

The most probable explanation is that they simply desired Lo bes
gin the Torah with the name of God, Thils is borne out indirectly
by a Midrash ( Bereshis Rabbah I, 16)YRabbi  Judan said in the
name of Akilas:z God wes an appropriate name for such a one as He,
It is customary In the world for s human king te be pralsed bew

fore he has built any public or private baths, But the Only One
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of the universe first performs and then is praided, Shimeon ben
Azzsad said: *And Thy meekness increases me (Psalm XVIII, 36), A
man first mentions his name and then his glory, N.N., the prefect,
S;S,,'the procurateri but God is different, First He discharges
the dutiesg of this world and then He mentions His name, M9 Srwava
snd only after that 7'ab % If the Akilaé mentionéd here is
the same as AQuila, whichlseamm more than likely, the observation
is in all likelibhood é side knock at the fact that the Septuagiﬁt
doas not reallze that the true glory of God consists in placing
the mention of His wdvks first, and therefore has reduced Him to
the level of an ordinafy king by putting His name firast.

The S@ptu&ginﬁ'translation of this passage, as reported in
mfigan”s Hexapla, is . ’GV gg(ﬁ({»‘] ,,su-oc’o,uev 3‘6@01 *m’u ouv()a(u\ou sz‘-
TGPs ngl pwhich does not agree With.this report, Dut this, as
well as most of the other cases where the geptuagint does nol a-
gre&.imjitsipreé@nt Lext with th@ repori, is due to the fact that
the Septuagint text that Origen had was already altere@l by pass~
15@ througﬁ the hands of many revisérsg'and.that since his time
further changes have been made in it,

GENESIS 1 ,26mem IIHNMTD by a Thu&3»~vun11lhbsz i By (N

GENESIS XI,7Twmw 1523 293 Tan — AN TN waa,

Both these verses were changed to avold the pluralization of
God, We know that they were used by the Christians to srgue
for the existence of two Godse, In Sanhedrin 38b (parallel in Y,
Berachoth 1,9 12d-l3a )} we find the statement:

:‘Ijsa \S):u L PIRT Y9 Siwipr S5
"Every place where the thiatiams(*) get a chance to display
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‘(w) Munich M8, Some censored editions have instead E”P!WTS o

e
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thelr Eplkorsos (#), the mnswwbﬁiis right at its side," This
peint is illustbrated, among othera, by these very two verses,
It has besi argued from this fact, as well as from the absence
of thess changes in the present text of the Septuagint, that
they were not in the original translation, but wer; made later
by Jews in their conflicts with Chraéstianity. This ls indeed
p@ésible, but it ig equally possible that the chenges. were actum'
ally made in the original Septuagint texts and later removed by
s reviser who knew the Hebrew orlginal, The‘reason for the
changes does not fix its times as later, The Jews in the time of
the Ptolemies likewlse did not want to pluralize God,

The chonge recordsd in the second half of 1,26 (SuRa wdsa
for 111D Undsa ) ig to remove &neanthrmpomorphisma If man
18 soid tofbe created in the image of God, then God has lhe same
form ag man, IThe chﬂnge"is made Lo prevent thisride&9 and is teo
the effsct that God created man in a special shape of hile @wn;
This change is stillrpartly preserved in the pr@sent‘t@xt of the
Septuagint, for 1t translates (3191 RO by wor O BroUMO|u N
tagcording to & {(certain) likeness" and not HRB'SFoCmfnl gvi&u
“sccording to Our likeness) &g all the other tranélators rendered
it,

GUNESIS I, 27 or V, Zums gy 492 J2pH 105,
Mechilta snd Yerushalmifls 27)wm- G{H2 2P ©O5,
Babki and Spferimé-¥, 2)mwew (A1 T2PI Y> 5.

The accounts vary as (o the exact nabure of the change made
353693645 90 B4 36 B R BN BN S5 AL I I G A I A A S0 SR AT 2 B BRI BB R BB T N
(#) The word 199 18 to be regarded as a denominative from the

word 01HPIYN




(43)

in vhe translation, But the reason for the change is very evids
ent, It 1s an attempt to get over the difficulty caused by hhe
fact that in the first and fifth chapters of Genesis it is stated
that man and women were made at the same time, while in ths sec=
ond chapter it is recorded that first man was created, and then,
after a number of other things were made, woman was created, A@-
cording Lo one report of the change, thig discrepancy wag as-
voided by reading for W2P3 w-ffemale* the word "2 P13 e
"his orific&s "o According to the sscond repokt the change cons
sisted in translating HENYY  eaw"fe created'th@m“ as if it wmfe
I N9 wws"He created him,"==--on the whole the mors probable
change of the twe, The present Septuagint text does not have

any change from the literal translation, but there is some indicw
atlon that it originally read as the sacomd report records 1it,

This ig indicated by the translatlon of the word IVWw in the
| second half of v,z; The Hexaplar translation ef this word is -

™ Kuo’Ax xv16h , & translation of (AW w=8his name", This
reading is now only preserved in the Cedex Cottoneanos Geneseos,
the other manuseripts having the reading 7o ﬂﬁmru mﬁw&k: o This
Hexaplar reading indicateg that thedks was probably a different
original reading in the first part of the verge, and that it
used to read Q(roev Kot o LIRS Enolnoev avTov » instead of the
present word mﬁﬁﬁg « This seems to be borne out by the facl that
Philo (de opificié Mundi, paragraph XXIV, section 76) says that
tha first man was a: hermaphrodite, and only later were the sex
eg differsntiated (%}, It is also to be noted that the rabbis

TRIAESEIEE SO BAC I T30 B BRI A0 J 00055500 B AR30 B 30 B AL B A S
, <A . y o / Y
(x) TAVY BE KaNDs o y€vos o(ub/’wmv €Trw v 8"@"(’“’4 R Gf(Yai
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get over the difficulty in these two divergent accounts by the
same explanation that Adam was first created a hermaphv@dite and
later was divided into two persons (Erubin 18a, Bereshis Rabbah
VIIL, 1,etce). |

EXODUS XIT,40mma’13 Wo050 IR 1AW Wt She 213 WAL —

731 s vyl n,c,g,,g \Sg,—i\-\ .‘Aq,w 9 WN 5N'nw 72 _m,./ﬂ
This change was also made Lo remove am exagetical difri@ulty,
The period of bondage in Egypt is here stated as Tour hundred
and thirty years, The years of the ancestors of M@mes,‘ma ghven
in Exodus VI,20f cannot by any means be made &e cover this i
terval, The rabbis are only able to solve this difficulty by
making the four hundred years begin with the birth of Isasc, For
insbtance, in Bereghis Rabbsh LXiiI, 3, we read: "Abraham is called
Israel, Rabbi Nathan sald: There is a deep word ( nop'2y NJﬂTQ )i
And the sojourn of the children of Israel during which they
dwelt in Zgypl, both in the land of Caunan snd the land of G@éh;;
on was Foupr hundred and thirty years," The words here quoted as
the NoY'» are the game as thoge given in ithe Mechilta account,
and he mﬂy sither quote that, It is more preb&blw that he hasg
an old rabbinlcal explanation in mind, We £find a simllar sxplans
abion of this difficulty in Tanchoma to this verse, where it is
gtated that the four hundred pears of béndage decreed by God be=
gan with the birth of Isaac, snd in Shemos Rabbah XVII, 18, where
%%ﬁ%#“%*ﬁh““%ﬁ%*ﬁﬁ%n%%nm% 835 550 30 0 B30 36 H AN ARG 3 3850405 W SR S AR T AR S
(ﬁ)q\ o_ogs 6&(’(’60 TE Ko\ éd\\\, Sego,)woo{)yolﬁﬁa()ﬁ W T &y
Pﬁcel °C¢”k XKF°UTwV o And very beautifully sfter He had
callcd the whole race "man$did He diatgnguigh between the sexes,
swyimg,that nale sn@l female he wae created, though as yet no mingle

individual of tne race hed asgumed thelr distinet foem,”
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it i3 stated tnas the aoctual sojourn in kgypv was onlp two hun-
dred and bten years. The transl&téps svidently had the game i=
dea in adaing the phrase, “&nd in the land of Canaan”, The Sept=
usgint text still retains this trenslation, reading &v Xﬁ /vaﬁfam
AR \(?:r) Kxvak v
GENESIS IT, Swewm *¥2018172 @R 534-J=”1w3-5bllww rwwa 5.

Th@ reagon for this éhange is very obvious, .Tha passage as
1t now stande in the Hebrew reads, "And God finished hls work
on the seventh day®, which implies that some work was acltually
done on the seventh day itself, and thus compromlises the sanctlty
of the Sebbath, The translators feared this possible misinter-
pretation of the passage, and so changed 1t to, “And Ged finished
woosso0n Lhe slxth day..,and rested on the seventh day", which
corresponds more exactly}to the splrit of the passage, THe Sepi=
ilagmt still retains thils change,reading &v 'rtzv\ (?;?,\é()% ‘nﬁ éécfr{r; o
GENESIS XVIII,12ws (12992 OO0 '\)D‘S-SN_-—TPZH“B?'EL 9w '%’n\g,mv

There arec wo genses iﬁ which we may take the word 7’21922
1t may*p@rhaPQmean "among her friends“"=-==a change which aéems Ve
ry unlikely, as no where else In this passage {the promise of
the birth of Isaac ) 1s there any menbtlion of there belng anyone
elge with Sarah, and in fact the idea 1s rather out of place in
the account of a secret revelation, Or else we may take it 1n
the sense of "her inward parts" and note the comment of Rashi te
this verse:" She looked at her bowels and said: *Can these ine
ward parts bear a child? Can these dry breasts give milke * “,
This éhange, however, i3 no change at all, as F2DP2 has prac-

tically the same meaning, The real change in this verse, as G &l gorn

or has pointed out,ls in the last half of it, and in the words:
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RNt 'S5 m’f)n Y9 [N mes=®after I am worn out, shall I
a@ain have sexunl pJPa ure?” Thisg evidently was displeasing to
the traﬂslatora and so they vecallzed the verse ’6353 9N W
‘11ﬂ3 5 W we=tafter I have not born a child, ghall I now have
ona?" This is the actual change ”uund in the Septuagint text,
the reading being ouvT W /Aé" }W' \(‘V‘“’e“ GU’S T Vv 1§
The reason why the rabbis‘made a miatéke was because the change
was made in the vosalization of the words and could not theres
fore be represented in Hebrew, The only way to record it was
" by the verse, which was done by the usual method of citing the
firgst few words, Later, when they no longer remembered the orw
1ginal change, they supposed it to be in the words clted, and
they took the word M99 as the only word of the three cited thal
furnlished any basie f@r a change, and made in that the change
which they thought wés the mosy likely one,
GENESIS XLIX, Bww=s SHw 19PY tlivsyag wr X 1497 goN> >
L BN vy Q1A e 1397 goxa 2>
This change acquits Simeon and Levl of the charge of being
murderers. The translators evidently thought that it was unseem-
ly that the ancestors of two of the tribes, and one of them the
priestly tribe, should be deplcted 1n so unfavorable a light,
They could not remove the verse, 80 they céntented themselves
whth modifying its worst charge, Instead of translating, "In
their snger they killsd man, and in thelr sa;fmwill they hocked
the ox® they put down “In their anger they killed the ox and im
bheir self=will they hécked the stalled one”,
Friedmann's suggestion (Commentary to Mechilta to Exodus XTI,

40) ,that V!I¥ means the Bgyptisn god Apis, is ingenious, bub
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farmfetched, The explasnation of this change by Winter and Wuensche
(note on p, 48, translation of the Mechilia ) as being due te
’mhe fact that it was charged by the Anti=Semites that the Jews
gacrificed a foreigner in the Templs, 1ls possible, but not pro=
bable, If the Jews had wished to disprove the charge, they could
have done so better by retalning the original reading and pointe
ing out how severely this act of murdér was condemned, in the
words, "Cursed 1s their anger, for it is fierce, and thelr wrath,
for it is stubborng I shall divide them among Jacob, I shall
gcatter them amomg Israel,”
EXODUS IV.j 20=-= iR DY S madh I SN IOUN DY vy 0l
hlﬁ-uﬂ‘hWL] 5y UAGﬂw nul mnﬂ e N AN a2 am
- NUMBERS YYI, lbwwu ’JHUD“J ban “-nnn 7\.’)~’JW7\‘WI i b/ e B2 X .\5
The game motive pr@ﬁuued both of thqse changes , namely, th &
objection to the mentioniné of th§ aB88, B@thl@f these alter&%ﬂmns
are genuine and are found in our present texts of the Septuagint,
which renders the expression in Bxodus IV, 20 by ths words GNI
o 'vuoﬁwwwxp snd ia Numbers XVI, 15 by éTilﬁﬂfnﬁwﬁ o There are
also other passages where the mentioning of the ass is avolded
in the Septuagint, e.g. Genesis XLIX,l4 where the expression 1% n
‘Y99 1s translated YO Kahov G“*“quﬂluuu 4the baautiful desire
Just why the two pagsages here should be precisely those that
were recorded by the rabbis is not clear, Probably they just
happened to be familiar with them by thelr contact with the Greek-
speaking JGWb9 and possibly may have heard some of the latter
quote these very verses, 1t 1s unnecessary to suppose that these
changes are late and dus tc the charge of Apion énd others that
the Jews worshipped the image of an ass. The ass was an object

of abhorrence to the Egyptisns before the time of the Pt@lemies,
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and, due to the Fact that the sign for the god Set, the genius
of evil, was interpreted ag an mss, the sss was regarded as the
animal dﬁ Setﬁ himself, The change seems bherefore Lo have been
actuated by the fact that the Egyptian Jews were auf’ficliently
affected by their enviromment to share their neighbors? repugne
ance Tor the ass, They therefore took the liberty of changbag -
the translation, They may have elther considsred the allered
tr&nglation as a euplemlstic ciﬁcumlaeutiqn, or else, in passag-
as where they translateg it by G@VQﬁ?&ﬁﬂ mem"delipght®, they
corrected the word “1VQn ,prebably written defectiva N Lte
rn . Parallels to this are found in the Kere and Keslv, ®.gs
Isaianh XV, 2,8r the reverse change in Jeremi@h 11, 20,
DEUTERONOMY IV, 10w~ HrwD B SN anvil .535 DN -nfmf ) E»Si» G
U’ﬂ \b N 5 JH")JT ‘CI"Q;‘J'? 5JJ ‘7‘ il bJH,\' T")')N 7 ‘Pn *ak'fﬂ

DEUTERONOMY XVIIT, u-w'wug 7\5 0N ~ 7avb »ml“f) »{5 SUN.

Thege two changes are pLaceu where th@ meptuag¢ut supplétes
an ellipse in the Hebrew text, ISeveral Qases of this are clted
by Frankel (Vorstudien zur Septuaginta, pp. 106-167 Yo In thess
two clited passages there was an especlial purpose In seeing that
the meaning of the verse was absolutely clsar, They are b@th
passages that touch on the worahip of the heavenly bédles, The
first of them reads, "Lest you 1lift up your eyes end see the
sun and the moon and the stars, all the host of heaven, andty@u
go astray and bow down to them and serve them, which the Lord
thy God has apportioned to all the nations under the sun, " This
pﬁssage 28 1t reods may be #nterpreted 1o mean that god created
the heavenly bodies with the design of having them serve ag obe

Jects of worshlp for the natioms? The change was made to shew
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that these bodies were only created to give light Lo all men snd
not %o be worshipped by them, The second passage reads pspeaking
of an apostate," aAnd he go and serve other gods, the sun or the
moon or the hosts of heaven, which I have not commanded,” This
verse is open'to the intesrpretaticon that God never commanded
the heavenly bodies to exlst, and that consequently they are
gelf~created or eternal and Independent of God., .If they are ln-
dependent of God, they may be worshipped as deltles, The supplye
ing of the ellipse prevents thls dangerous lnterpretation and
makes 1t clear that God commanded man not to worship them, The
intcresting Sifre somment to XVIL,3, which quotes the Iirst
passage and points out the possible dangerous interpretation we
have mentloned, contains other things that belong more to the
discussion in Appendix A snd wlll be fully treated there, That
the interpretations we have msntlmned as dangerously possible
weré actually made, is shewn by the faet that in Justin®s dia-
legue with Trypho (Chapters LV and CXXI) bath parties interpret
IV, 19 as 1f 1t meant that God actually did apportion the heavw
enly bodies for the worship of the nations,

LEVITICUS XI, Gu==s219 X0 N — 5390 o9 ys Hu

The change ls fcwad in both places in the Septuagint,which
has the reading 5““6WW5 mees "halry=foot”, & name for the hare,
We ough® therefors to correct the »NH°YS of the rabbinle re-
ports to HIIYW wma"haipry", In Mechllia no reason is given
for the change. In‘Yerusthma it is stated that th=e name of
the mother of PiLolemy was Arnatae, and it was feared Lhat the
Jews might be punished by the king if they pul her nome among

14

the list of the unclean aniuals, Babli gives the ssme reason
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for the change, but states that 1t was the wilfe of Ptolem y and
that Arneves wag her nerne, That these guesses are Wrong is plain
fpom the fact that the name in béth cases resembles the Hebrew
original, Ptolemy evid@ntly could not read Hebrew, or he would
notb have wented a Greek translation, Therefere there gould have
been ne fear of the word 139N in the Hebrew original,but there
must have been some translation of the word that might have been
likely to cause offense on the part of Ptoleny., As a matter el
fact,the rabbls were partly right. ‘The word feared in the
tranglation was )\owt;g ,by which madqy N is =actually translated
by Aquils, Lagos was the name of the father of Lhe firal DPtolemy
arnd we can well imagine how the Jews feared Lo place hilz name
in the List of the unclean arimals, LThe mistake cf the rabbln
was due to the fact that the word 1IN has 2 [eminine termin-
ation, nd so they took 1t to be the name of a wém&n,

1t may 2180 be remarked here ilhat the word 5&@&W®QJ iz not
pecullar to the Septuagint,but 1s fownd elsewhere in Greek 1it-
erature, for instance, in Aristotles works on snimals.

The changes in Bxodus XXIV, fdrmimg as they do a part @f the
later repcrts; will be treated in the next chapter,

We have therefore reports of thirteen changes made by the
translators of the Septuagint, and for the foliowing reasons:
one L0 begin the Torah with the name of God, two to prevent the
pluralizing of God, two to remove sxegetical difficulties, one
to preserve the sanctity of the Sabbath, two to modify'umseemly
expregsions that are found in the original, two to aveld the -
mention of the ass,twe te prevent an interpretation favoring the

worship of the heavenly bodies, and one the cholce of a somewhmi
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unususl name of mn animal pecause the usual name was such as
ﬁight glve offenge to Ptolemy. Not one of these reasons for
ehange is ofen tc condemnatien and some of them are even pralge-
worthy, It is evident, therefore, that this direction of invesliw
gation wiil not yield us the reasons for the disapproval of the
Septuagint,

We turn therefore to the tlranslatiom of Aquila, That was as
warmly approved of ab the time of ite origin as the Sebtuagint
was dispproved of, iIn fact, it appears on internal evidence te
have besen written in direct opposition to the Septuagint,as 1t
ig more divergent from it than any other translatiom, The three
points in which the translation differs clearly fron the Septua
gint are as follows; (1) Aqulla translates the text as the rabbis
had 1t, while the Septuagimt transiation has many deviations [rom
it; (2) he translates according to the rabbinic exegesis of his
time, while the Septuagint has the ezegesis of the time;@f the
Soferims (3) he removes 2il Christological refersnces that are
Found in the Sepiuaglnt translation, and thereby inecurred the
disappwoval of the Church Fathers, The firgt point nesds ne il=
lustraticn; for the sgecond, we may mention the uge of the Greek
prepositicrwirﬁvwwu“with“ to traasiste the particle J5%!§th@ sign
of the accusativa,fallowing the rabbinic principle of exegesis,

Wiy iy § for the third; the translaticn, in Psalm I1,8g:6f
| N aum by O\Mlm%lnatead of 7‘("0’10_5 pin Isaiah VII, 14, of v),my
by Veav(g Instead of TwVBQU{S pin Isalah IX, 6, of 971247 5?( by
lw’Y\u()oS ‘@War‘j,which Theodoret calls viciocusnsgs ( K”\Nob(’ym ) e

All of these three points of deviation are indicatlve of

the weasons for the disurpreval of the Septuagint and the prefems=
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ence shown for the trsnglation of Agquila. In order to determine
the sequence and relative importance of these reasons, we must
study the history of the relations betwesn Judaism and thishim
anitye.

Chrisjisnity arose in the middle of the [flirst century as a
sect among the Jews of faleatin@a It slowly grew, and by the
end of the first century 1t had alrsady acquired some influence
and powar, Instead of only being composed of the poor and igno=
rant, 1t attracted the rich and the lbarnedg 1t spread out from
Palestine in all dirsctiorns, In the second century it was meking
extenslve propaganda, At this time there must have been the
beginning of the debates between Jews and Chrietians, the earlisst
recorded, th@ugh of coﬁrﬁe not the earliest that occurred, being
that of Justin Martyr with Trypho, shortly after the BaréK@chb#
revolt, |

A sbriking featuvg of all the early Christian writings are
the frequent quotations from the 0ld Testmment, Not only 1is
this the case with the Néw Teatament books, but even more so than
thersrin the writings of the Church Fathers, These quotations
are used in every poasible way that could be deviged to aild the
Christian pr@pﬁgamdﬁo It 1s evident that these quotalions were
intended more for the Jewgwwswhom Lhey deslrsd most of all te
gornvert in Christisnity-e-sthan for the heathen world, It was hm;
80 necessary to impreas upon the heathen , in order to convert
him, the fact that Jesus had been foretold in the old Jewish
wrltings, He was rather to be won over by the salvation that was

held out to him i1f he became a Christisn, It was the Jew who was

te be won over by proofs from his own Scriptures, and 1t was
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mainly at him that tﬁese quotations were directed, i
The Jew who lived outside of Palestlne, the Jew who spoke |
Greek,was the ones who was the most Rlkely to be affected by these Ni
pfopagandao The Jews who lived in Palestine were able to answer |

the Christians by poinbing back to the origlnal Hebrew and éiVm H;

ing the rabbinic explanations of the text, But the Greek-speaiing

Jew could not do this, as he had to dapend on the Septuagint

translaticn for his knowledge of the Bible, The text of this was

uncﬁrtain, as it had been géne over at different times by differs

ent handa, and_could therefore be interpolated or changed by the
various contenders., Such in fact was actwually dons, as we can

gee from the discussion in the Dialogue with Tryphe,chapters LXXI

to LXXIII. The Messlanic translatlons of tie Septuagint were alee

an argument for Christianity and a danger for Judalsm,

The rabbis in Palestine could not have been slow in seeing i

the dangers into which the Septuagint was bringing the Jews of

the Diaspora, They were algo aware of the use of the Septuagint

by the Chrigtian propagandists., They probably now found out for

the first time how widely the fieptuagint texis differed from the
original Hebrew;éspeeially in the prophetlical beoks, the ones 1ﬁ

most used by the Christians, The Messianle passages in the Sept=-

uagint, as they could well gee, were also snares for the feet of l@

the Greek-apeaking Jews, As long as the Messiah had not yet come,

1t wos congildered sale to retaln all poas;ble passages in a Nesg=
janic interpretation; and the Christlan interpretation of these g%

passages 1s only the old Jewish one, DBul when there arose a new

religion that clalmed that these prophecles were fulfilled and

that the Messlah had come, there was a reaction among the Jews
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in the other direction tending to minimize the Messianic predieﬁm

lons and to fegard Messlanlic interpretations of passages in the

- Seriptures as pernicious,

It did not trouble the rabbis Lhat Chrietlanity was making
converts among the heathen, It was rather to be desired,as brings
ing them half~-way to Judaism, But that they were making converts
amons Jews wos another matter, The fceling that the Septunagint
was likely to add this produced the impression that thlg Greek
Bible translation was after all harmful to Judalsm., It is Gme~
possible to state when this fesling began, Such ideass spread
only gfadually, as a rule, It perhaps originated at the time
of the firsl prohibition against the Grsek language in the year
66, and was merely part of ihe opposition to the languige of the
heathen, It more likely became evident at the end of thé first
century, when Christisnity was becoming active in the Gre ek« spesks
ing world, It evidently must have been the feeling of the ma jordty
of the rabbis in the time Just preceding the translation of Aqui=
laybas is shown by the warm reception that was sccorded hisg trangs
lation,

The translation made by Aquiia was mot ordered by the rabbis,
The fact that in Megillah I, 8,where Peference ls made to the
permigaion given to translate the Biblical books into Greek, and
which, as I have ghown before, refers to Lhe transliation of Agui-~
le, use 1s mads of the word (9. () =~="permitted" shows that
there wags no definite decree te the effect, If so a stronger
expression would have been used, it is also said (¥, Megillsh 71d )
that Aquila worked under the direction of Rabbis Eliezer snd Joshe

ua, and that they gave him their commendation, The fact that A=
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quila i also represented as translating a certaln verse in Leve
iticus under the direction of Rabbl Akiba (Y. Kiddushin 5%, does
not prove that the latter was also a directer of the translation,
but simply that Aquila consulted him, as the greatesi Halachlst
of the time, on this one verse (#), If there had been a regularis
1ly decreed trunslatlion 1t would hx. e more kikely been done un-
der the directlon of the patriarch Gamliel II,.as wag the case
with Shimeon hasPikuli's arrangement of the Shemoneh Esreh (B,
Berachoth £8b, Megillah 17b), It may, however have been suggested
to Aquila by one of the rabbls, possibly Rabbl Joshus, who is
known to have had disputatlions with the Christlans. Bub it is

alao quite possible that Aquila himself conceived of the ldea of

probably felt that he was the Gn&lbﬁét fitted to make such a
translation., As a préa@lytes he would neturally desire to do
something to show his allegisnce te his.newly adopted religlen .
So it is more likely, om the whole, that il was he who suggested

ly wag received warmly, for the rabbls felt that 2 way had 'been

]

oﬁnd to covnleract the evll wroughlt by the deviallonsg from the
origlacl and the Megslanic 1nterpretatioms of the Septuagint.

in addition to these two reasons for faveoring the translation
of Aguila, there wag a third reasons--li regtored the bond bew-
tween the Jewg of the Diasporsa and the Jews of Palestine, As long
e R R R L
() Jeromék testimory te the effect that Aguila in his translate
ion feollowed the directions of iklba, does not call for serious

comsideration, He propably never heard of Ellezer or Joshua,

m2king & new Grzeck Bible translation; He himsell knew Greek and

the idea to the rabblis, Whoever originated the plan, it certaim =
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as the Temple had stood, the Jews all over the world had. looked
to Jerusalem as the center of the Jewish religlon, The destruction
of the Temple had destroyed this connection, T‘he translation of
Aquila once more brought to the Greek=~gpeaking Jews the authorie
‘ty of the Pslestinian teachers, for it presented to them the laws
#hich the rabbis had derived from the Bible,as well as their
Haggadic interpretations, in the form of a translatlion that they
could read, It was probably for such a reagon thal so rigorous
s Halschist as Rabbl Ellezer sponsored the translation.

The date of Aquila's translation can be fixed nearly accur-
ately around the yearl30, Epiphanius (De Ponderibus et Mensuris ,
in the secount of Aquila, chapters XII«Z¥I } gives the date as
the twelfth year in the reign of Hadrian,l29, This was during
the same period that Joshua and Ellezer flourished, It aleo
gives tome for the use of the Septuagint to have spread among
the Jews, as it i reported by Irenaeus (Adversus lasreses, book
I1I, chaptsr XXI, 1 ),who wrote 1n the year 177, The period be=
twsen 118 and 135, one of peaceful times,is also the most probe
able period for such a work,

The Church Fathers tell us that Aquila's tranglation spread
rapidly among the Jews and enjoyed great favor from them in pre=-
ferencs to the Septuagint, which from ihen oa becams exclusively

the Christian version, This is borne oub by the fact that tne

tranelations of Agquila afe cited as authoritative by the rabbi .

Many of them have no rabbinic parallel and appear to have been
Aquila's om interpretatiom, There are about a dozen éf thesge
citations in all, The fact that we have no more is easlly asceunl-

el for by the fact that Aquila was in use almost exclusdvely &=
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mong the Gresk-spesking Jews. If we had any of thelr dlscourses
in Writing, as we have from Phile, we would no doubt have [ound
many more such citations. The translations of Aquila clbed uy
the rabbis are ag follows: (%)
GERESIS XVIE, Iees 17@W ON — DPINT 217230

This eitation is found in Bereshis Rabbah XILVI, 2, to this
verse, The Hebrew transliterabtion of the Greek words hag suffered
corruptlon, 122N might be talkca for the Greek 5\’%“*3 s-&ae“‘&worg
thy§ and D p3x is plainly a corruption of the Greek word fx«#{5
"gufficient”. 1In this case we have two renderings of the word

yyw, We know from Jerome that Aquila made a second editlon of

his book im which he revisad his translatiomn, and it ls possible
that we have here a citation of beth editiond, But it is more
probable thatape>N is & corruption of the tranliteration of the
Greek word :01&(?3 wie “pewerful”, as a translation of the word
5“}i , and that Aquila tranglated here, as elaewhere, ’m\\;@s Kot\c
?Kdv?} ., If this is so,then it 1s worthy of notice that the
Greek MAU is penderdd by the Hebrew {,

The trsnslation thus agrees with the rabbinic conceptlon ol
N or ubN as representing the gcve;e side of God's nature, -
and the explaﬁation of 7w by ’le§ ,He Who is sufficlent for
the world,

The translation of Aquila to thls passage ls lost,
LEVITICUS XIX, 20mm= Wi'nh 09901 — W 1295 10@>.

This tranlation is fevnd in Y. Kiddushin I,1 Sgé-line 10,where‘
it 1s seid to have been made by the authority of Rabbi Akiba, It
S 3000 36 25 N 0 50 B B SSRGS S B B AR R SIS A0 060 3SR IE I0  H  B0 R SRR

{#} A summary of these citations is given in Appendix C,
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13 to be néted that the translation is not given in the Greek,

but in a Hebrew word that is the equivalent of the tr&nal&timn,

made possible by the fact that the word translated is not & usual

by a Gresk word equivalent to the Hebrew il Wwistd , "erushed,
defl lowered”, We d¢o not have the tranalatién of Aquila for this
verse, but according té this report, it would probably be the
words  WEKo fpévay wwlpe L
The comment on this verse connescts it with the words im IT
Samuel XVII, 19 1S H7W Y'S ¥y NOWni ==~"and she spread
upon it dried grain® amd Proverbs XXVIiI, 22 5‘!@@ Wip 2w AN
»hya 31909 3 e LHIR D wawIf theu bray a fool with a pess
tlé‘with' drisd grailn in a mortar?, This comnection of the word
,_ﬂﬂ 9 NI with D971 shows that Aquils took the M ef
the word 99 N1 as if it were a 41, Thls is in accordance
with the statement: NN> »"p |2 U s (1y3R0R NG
"The rabbis never refrained from int@-r{wahizsgﬁﬁa“ and "Ches®
interchangeably®,found in Yerushalml Peah VII, 6 20b line 57,
where 0'3157 ( Leviticus XIX, 24 ) 1s explained as if it
were 955N oin Ma'aser Sheni V, 3 56a line 42, and Shabbes
ViI, 2 9b line 75, where the word 7\571 ( Bxrodus XXXV, 1) is
mnade out to be a Gematria of 39, by. reading it DON
LEVITICUS XKIII, 40smswm 937171 = 907107
This translation is recorded in Yerughalmi Sukkah IIX, 5 53d
1ine 26 and Vaylkra Rabbsh XKX, 8, It consists m. tranglating
the word ~ATT] =ex"myrtls®,by the similar~sounding Greek word
{)’&D{) eamwater®, in the sense of "the trse that grows by the

water", Though on the whoels rather free, it is quite like Aqud~

one, Aguila translates ) 997N 3 ,which really means "acquired ",

y
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Cla's style in other places &f rendering words by Greek words of
a similar sound, Examples of this sort are the rendition of
“5\' { Deuteronomy XI, 30 ) by ﬁw‘?\%ﬂ,of‘ﬂ(}ﬁ w/xw/ﬂs, of 7'9795)
( I Samusl XV, 23) by@epﬂmé& yof 22928 (II gamuel VI, 18) by
Kﬁ(’\“(’ovreuuv gof .S)D\) (h&ekiel X, 12} by KoV gof '31d 3 ( Bzeks
iel XXVII, 24) by €v ;««ywSor; ,and of 53 (Amos VII, 1) by
Yd?&, confusing the word with ’51d , We have therefore ne rea=
gon to doubt that this tranlation is gennins, We have no record
of Aquila's translatlon of the verse,
ISATAH III, 20==s WO ;.ﬂl — 1 Ao R O N
This passage is cilted in ¥, Shabbos VI, 1 8b line 60, It 1 s

an attempt to translate one of the listas of women's ornsments
given in the third chapber of Isalah, The real translation is
“Seentewboxes" Phe Septuagint gives the reading %}A"ﬂ\;:(mu/ o L
‘gulla trausiates it by the wprd ZUGTQPKNQK ,mmaning"ornmman%a
of the bosom",
EZEKIEL XVI, 10m-s AWPY — i\@"lbﬂ PP 9103pBR

© Thei translation is recorded, with some slight varlatlon in.
the trenslation of the Greek, in Fehah Rabbati I,1, Shir ha-Shirim
vRabbah IV, 23 and 25, Heve we apparently have two translations
of the same word, AR ”59 i® the uromk wo rd ﬁ01«|Ahx $
v yarjegated, " 1l K’i)L) isg similarllg trenslated by 701«7R(du
in Bzeklel XXVI,24 and 110|A|X71& in Psalm XLV, 159 as recorded
in the Aquila fragments ﬁhht we poscegs, .W®0“<VXT0V is the
actual Agquila reading to the passage and so we nust regard the
Hebrew report as qlightly corrupl or else an inexactness im gquo=
tation, |*1w P9 nsy be elther e}x‘rm (W Avk y"embrold=
ered”, or slse QMMW(MV»«W ,"phylacteries®, "amulets”, an

sxplanation of this verse found in Pesllkta Rabbati ( XXX, p.ldds




..........

|
(60) 1 !
ed, Friedmann) and parallel passages, 1*‘
EZEKTEL XXITI, 43w DPONI 79213909 039

Given in Vaylkre Rabbsh XXXIII, 6. The Greek words are wou\trof

“bfvol ,"old harlot", This is again an abtempt to render the Hebe

rew by 2 simllar-sounling Greek word, The report does not agrees. ?‘jf
with the report of Aquilsls translation in the Hexapla,which has:

~ ’ . v ‘
Ka(M'r(MPM )houXewj o It 1s closer o Symmachog® ‘trtx)\cno?rm¢ Jot Ret A s |

but thﬁresemblmnce 1s not close én@ugh for us to supposs that

|

\

the rabbis guoted Symmachos under the impression that hls traus~ %
|

lation was that of Aquila. (%) Most likely we have again to do {
|

with a different edition from that which Origen used.,
: ’ / A

PSALM XIVIII, LGwwm MR~HY — ABavao-ia |
Thig trerslation must certailnly have been very femouns, 1t is

cited in no less than six times in the various rabbinie souroces:

Y. Moed Kotom 1II, 7 83b line 65,Megillsh II, 4 73b line 40, Va- .
yikra Rabbah XI, 9 {to Leviticus XI, 1), Shir haw~Shirim Rabbsh
I, 2% (to Song of songs I,3), Koheleth Rabbati I, 30 (Lo Beclemi~

asteg I,11) and Midrabh Tanhoma, Seder CSheminl to Leviticus XI,%.

The Greek word QBGV“Wﬂm ,"the place whers there is no death”,

1s transcribed in cevsral different ways ln the Hebrew. The verse
reads.&\m~53 Hﬁaﬂﬂ* 21l & The first two woprds clearly mean

"He leads ua“.' Hin— Sy ,howsver,really belongs to the bsgin-

PYPPVE RV ORI TR or . 2 R R ER R S R L AL R A L R S AEA TR 6 S0 S BRASA BE ! ’

(#) Kbauss, Akilag der Prosslyt p. 154, on the authority of Fuerst,
Glossarium Grasco=Hebrasum p, 166, says that this translation i
comes from Symmachos , I de not find sufficlent grounds, in the

reports given in the Midrash and- 'the translations recorded in

the Hexapla,to warrant svch an assertion,
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ning of the next Psalm and should be vécallzed J1b22§{ y 88

~we £ind it in Pgalm XIVI, 1, with the meaniag “for sofrane vole=

eg", The verse was naturally difficult to explain for the ancilent
writers. Aquila took the word te be the same as -5 ,feund

in Proverbs XIT, 28, Similarily he takesW'n in Fsalm XC, 10 te

¢
be the same ag WN, and translates it ﬂi\m‘po We also no from

various Talmudic reports (Y. Beracheoth II, 4d line 48, B, Megil-

lah 24b Berachoth 32b ) that certa%n of the people of Palegiine

di1d not differentiate 1n their pronunciation betwesn Y and i

[] I
N . The translation abavac4 must have become very popular, be= i

cause 1t was a support to the bellief in 1life after death, The | A ?f”
Codex Vatlcanus of the Septuagint dees not translate the lest

words of this verse at all, bul the Hexaplar re.ding, whilch has

been preserved also in theCodices Alexandrinus, Sinaiticus, Pealt-
» R |
erfivm Grasco-Latinum Vereonense snd Psalterium Turlcense has ‘XMWQj
I'4 » A 1 s .
'ﬂoni.«muat ey Tov§ Riwvag , which indlcates a vocnlization e
v . 1 ‘
MROY . FH
T I
PROVERBS XVIII , zlamg'w’m TA g a - IR NIeSR. |

Cited Veylkra Rabbah AaXIIL, 1 (to Levitieus XXV, i4) , The
meaning of the lLebrew 1s, "Death and 1life are Iln the powsr of i

the tongves,” Aquils is suppossed to translate this verse by the i

7 |
Greek word pvetT(o ;»w«%m(»w »an implemnsnt that congisted of a Hl

specn on one end and a knife on the other ', The use of such a ﬂ
word is tee free for any translator, It is moreover a typlecal i
Midrash illustratien by means of an artlocle geen in everyday life,

- The Greek word was no doublt tre name of an instrument kunown te

the people, slince ne explacstlon is given In the pasaage for

1ts meaning, and could therecfore be used by a spesker in addresge

ing an audience of people who did not know Greek, This expression




(e
may nave been =n expiwnallen made by squila wud nol s trsnslation,
(#) or else it was made by some other rabbl, and later recerds
ers, not knowing by whom 1t was said, assigred it te Aquila bes
gause it was a Greek word,
PROVERBS XXV, 1lerw02D $717>W R2 205 P19- AT PN

0)33‘1 ‘“7])&)“1 (&
Cilted in Bereshis Rabbah  XCIIX, 3 (to Genesis XLIV, 18).

peculisar fealure of this citation is the fact that all the words

except the essential one are given in Aramsic¢, This is the word
’Hj)b‘1,the are ek WOTd.B‘Oﬂi&!OV ymeaning "flat plate“ygliv-

e as the transiatlon of JI'dOR wwwghow-piece carvings". The
versions vary as to the translatlon of this word, the Septuagint
having the reading oﬂnwwg ySymmachos and Theodotion W'e(v«{&)\euw%.
That of Ayuila is not recorded in the Hexapla,
ESTHER I, 6=== 299> S0 — Elii‘w"“ o

The translatlon is re coréed in Esther Rabbatl II, 7 to hhis
verge, The (Greek words, «s we kinow frem the actual Aquils read-
ing, are é(ye(’wov Kx(lm;cwov « The first of these words is again
2 rendering of the Hebrew by a similar-sounding Greek word. The
second word cen hardly be classed as such, because both the Heh-
row and Gresk words are losn-words from the Sanskrlt HQrPSSQ ?
“aotton" or "fine Linea", The Septusglnt reads/@mrqug wu: mYmngﬁ
and poasibly the cltation refers only to the first word,
DANIEL V, B NOIWGAZ 52y - 271945 9275,

Thig trarslation is recorded in Y, Yoma III, 8 41 & line 24,
S A 36 258 B A AT BN A B2 3 BF HE3E S IR B G RB B K E AR AR  G 3E 3 R A 3 S
(#) U39 then would mean not "translated"”, but "exphained", as

it lu used elsewheres,




I glve the text as it is glven by Azariah del Rossl, which is 2
better reading than th52059ﬁ“5 of our present texts, The ureek
word is hﬂrﬂ&&snm“lamp",‘ We do not have the reading of Aquila
for this passage, but Theodotlon uses the same word in his transw-
lation. The Septuagiat translates by the wordfﬁd}g °
DANIEL VIII, 13--= 310 39 ~712'T9

Cited in Bereshis Rabbah Xxl,l-(t@ Genegis IIT, 28) , Hére
again the translation ie given in an equivalent Hebrew word, E=
vidently Aquila trarslated 1JIRD9 wre® a certaln one" by a
yord that wos equivalent to '0°319 wnathe dinner one", in which
. gense he evidently U?d@yﬁioﬁd the Arsmaic word, Th¢ provuabie
Greek word used won atlﬁét’e“w_s

In sddition to these twelve certain ¢itatlions, there are a
few olber passages where iranslatlons are recorded that might be
from Aquils, I need not toke up Isaiah V, &, where the traunslas
~tion reported lu the name of Aquila has long age been shown by
Azarish del Rossi to come from thelargum Jonathar,
VITIOUS TIT, 45w DINWI DO — NDRITDI Ny NR.

Gitel im Echash Rabbati I1I, 35, to this verse. The neme of

"Agquila is not mentioned here and there is some doubt as teo whether

the wopds given are actually Greek or Aramale, Jastrow takes

them to be Aramalae, from O'ND wew"t0 be repulsive" end xd1D 9 s

"blemish", Levy, and Winter and Wuensche, in thelr translation,
take them to be the Greek words }"/UT"\ » "hated" snd ‘\I—"%zw’s , "bare ",
The autLorship of Agulla is possible.

Krauss (Ak¥ylas der Progelyt, Festachrift zmuam achtzlgsten =
Geburtstage Moritz Steinshneider®s, p. 156-163 ) tries Lo show

that all the translations,given in Yerushalmi Shabbos Ba,of the
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articles in the list of women's ornamenis (lsslish III ) come from
Agulla, He therefore takes up one by ons the explanations
given there and endeavors to show either tiat they are the same
ag the known translatilcns of Aquila, or slge may have come {rom
him, Il is indeed possible that Bhey may have beeun Laken from
Aquila, but, apart from the fact thal Krause, to gain his poini
has ofteqto apsume conglderable corruption in the text, there
are itwo serious objections to his view,namelys (1) the transw
lation of \b&}ﬁ'JYD— in Isalah III, 20, which we have discussed
above, ls expressly mentloned as that of Aquila, znd none of Lhé
others are so designaled, (2) 1f,as Braussvsuppages, the rabble
were famlliar with Aquils’s rendition of the words, how does it
happen that only twelve out of the twentywone artlcleg, snd this
only by dint of chenges of the readlngs, can e wmade oul te be
Greek words? The discussion of the passibiliti@s of thege paggw
ages throws no ilght en the attitude of the rabbls toward the
Greek translations, md so we ghall not enter into it,

Several other Greck expressions cited by Kreuss (p@6 155-188)
ag possibly comlng frow Agquila, may very well be sd, These are
&q;ég for OHIN, &?\a'Bm’w Loy &epn a9y (Exodus XZV, 5) }«a Xﬂ//M for
A N (Genesis XLIX, 5) and ;Au(nfj for a2 ,  The verses Exodus
XXIV, 5 and 11l will be taken up In the next chapter, It is poge
sible that the renditiona‘cited by Krauss may really come from
Aguile; but it also musp not be forgotien that some of the rabbis
knev Greek and explained difficult passages in the Bible by
Greek words, for instance, Rabbl Isaac (Bereghis Rabbah XLVIII ;6)
who explains 2°%1 ( Tsalm LXXXII, 1) by the Gresek word Z;vlqu »

"ready”.
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Another possible translation off Aquilels, cited in Babll Babsa
Bathra 99a, willl be digcussed in the next chapter,

The translation of Aquila removed any pessible objection of
the rabbls to the Greek language or the @reek translations "per
ge", We find 1in fact geveral favobable expressions in regard
to the Greek language, Such for instance 1# the statement in
Yerushalwl Megillah I, 11 71b line 63 and Sotsh VII,2 2ie¢ line
12 (%) | |

: ‘15‘9“ j4> wAS WA | SHDBS. Y av N o3 J“)’:f] P‘ijl’."‘j} )/

b vay wed ol e avpd opi 9u3d sy fyﬁ.m
“Rabbli Jomathan of Beth~Govrin said; There are four‘ianguages
that it is'good for the world to use; and they are: Greek for
pe=try, Latin fér warfare, Aramaic for l&m@ntations, and Hebrew
for speech,"

Rsbbi Jehudah ha-Nasi,alsc,favors the Greek the Greek langs
uage over the Aramalc (B, Sotah 49b, Baba Kemmsa 82b) 2
WP \]mb!) I }5 ARS W “‘“«'ﬁ IMMHwr TN 2an g i

‘ _ v . : &JVJeﬁ'H"@ﬁ /i
"pnd behold Rebbi{Jehudah ha«Nasl) sald: Why shoﬁid fhefé ba tle
Avsmaic language in the land of lsrael 3 Let there be elther
Hebrew or Greek!i"®

In Yerushealml Megillah I,‘ll 71b lins 54, we have the follow-
ing passage:
iﬁﬂﬂ jire dw Aaa qnww'}ngzj ENRINECCRIER ST E S

BT RCERIG !&7ni)'m9‘ Jo 3wl o
PP Y S D TRt LT T R e X S0 L et 9{-%9’:&%%%%m-%*mwm-az-%eméz*
(#) The parallel passage in Esther Rabbati I1¥, 12 ( to I, 22)

has NI for (413 (' , and 309 1natead(ﬂ Y o
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. % Bar Kappara baughts "May Gud glve increase to Japhet and he

ghall dwell in the tents of Shem {Genesis IX, 27)" means that

they will speak the language of Japhet (Greek) in the tents of
Shem (Israel)®,

After this passage there come csoven 1ines identhfying the
peopleg giuwen in the genealoglealitable in Genesis X, 2., Then
(.lino 62) comes the statement: . C ‘

TEALE ryp o~ 4ihe 9> Fu) 129
wRabbl Judan bar Sholom sald: Fprom thie psssags we deduce the
Biple translatien”, It 18 svideni that this last statemend . can
only vefer to Genesis 1%, 87, and so the intervening passage
mugl be regarded as an interpelatlon,

Bar Kappara here ls noting the fact that many of tlhe Jews
gt his Lime spoke the Greek language, 1 find sbsolutely no ground
for the statement of Ginzbarg { Jewish Encyclopedis II, 504)
that he was "probably the sole Palestinian who judged the liter=
ary actlvity of the Palestinion Jews favorably"”., It is also 1o
be remembered that Rabbl Judan bar Shalem ig the suther of the
statement in Besikta Rabbatl, quoted by us in the first chapten,
which points out the danger of the nations' translating the Bible
into Greek and then assertiig that they are Israsl, We can see
by Lhig that he regards the geptuagint as the translation made
by the natlons, 1.e. by the Christisns, and accordingly his state=
ment favoring the Greek trunslation of the Bible applies only to
the tranalation of Aguila,

In Dereshis Rabbah XKXVI, 182, this Midrash is gilven 1n a
slightly different form, as follows: "May God give increase to

Japhet (and he shall dwell in the vents of Shem). bar Kappara
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said: This means that thce words of the Bible (#) shall be spekemn
in the lsnguape of Japhet {Greek) in the tents of Shem (israel))
Rapbi Judan sald: From this passage we deduce the Lible trans=
laticn,™ The continuation, which goes on Lo explain Nehemlsh
Vili, 8 and interprets the word G713R there to mean Tiaso ,

refers to the Aramaic translatlon and not to the Greek and there-

fore is not Lo be taken together with our Midrash. The connection

‘was dus to a misunderstanding of the wordd!dD 8 ysed by Rabbl

Judan,

We nay #lso mention in this connection a report (Y. Sotah

VIiI, 1 21lb line §7) of a synagogue in Caeseres where they read
the Shema ond the prayers in Greeck, We are teld Rabbl Levl bar

Chaysah found this ecut and trled to stop it. Rabbl Jose heard

of Rabbl Levi's efferts and became angry. “Just becatse they

cannol read the prayers in Hebrew,shall we say that they shall

pot vread ihem at alli ",he said, “Lat them read ir sny language
ﬁhat they cani®"

| %e have another outside report, in the laws-code of Juatlnian,
tnat in tne year 853 the Jews in a gynagogue in Byzantium had a
ddepute as Lo whether the section from the Torah ah@ﬁld be read
in Hebrew or Greek, This may have been a dispute as to whelher

s Greek tranclatlon was to be read after the Hebrew portion,or

not, Justinlan, im his 146th Novella, dirscis then 1o read a

Greek section, As a Christ®dn emperor, he naturally favora the

uge of the Septuagint, but he permits them to ugs ths Lranslation

ol Aguila.

With the downiall of those countries in which Greek was spoken,

the Jews migrated te other lands snd lost thelr knowledge of the
SR S BT SA S8 BRI T 00 S5 S A 3 340 SRR AR R S SR B R BN KR AR R

(%) See the discussion on the meaning of (1748 ,p, 37,

a
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Grea language., it thus has been brought about that while tbé
Septumgint, fostered by the Church, 21iil remalns, the Lrangla~
tion of Agqulla, adopted by the Jews, only comes dewn to us in

Ifragments,
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CHAPTIR POUR.

THE BABYLONIAN épGOUNTS OF THE GREBK BIRLEL TRANGIATIONS.

e have go Ter bYeen able to obtain a clear senoesption af
the relatlons between the rabbis and tna_Sepﬁumgint and Agquilm
transliatione, by relying almose gcompletely on the Ea;éstimi&n
sources, we shall now turn to the Babylonilan accounts and find
ocut Just h©w~ﬁuch they knew of the actual facts,

Cunditiona 1n4f3£ggiiﬁa were quits different from those in
Palestine, The Babylonians never h2ard the Greel languags ape-
ken, They and the peoples around them used Arameig, They wers
far away from any Chrlistisng and so dld nol fesl the necessity
of polemizing agalnst the Christlan actions,

We have already seen how little Babll knew of the reason for
the pohibition of Greek in the war of Quietus, and how they cén-~
c@ived of the prohibitlon as only being directed agiénst Greeﬁ
wisdom, A8 we can see Ifrom the discussion in Sotah 49b and Baba
Kamma 82b, there confusion on thifd subjset was due to the Tact
that they were also aware of the statement of Rabbl Jehudal haw
Nasi, guoted 1n the last chapter, which urges that silther Hebrew
or Greek be uged in Palestine, to the exclusion 0f'Aramaic¢ They
did not know that Jehudah hz#Nasil wss probsably enly giving his
own individual view, which was probably not that of the maj@bity,‘
and most likely an overwhelming majority, of the rabbis of hie
time, Th?y did not know that the fwnily of Rabbl Jehudah ha«iasl

had long befwre been psrmitted to speak Greek for the reason
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that they enjoyed speclal relations with the Roman government,
They took this statement to be autheritative, eand, with their

their usual tendencies toward smoothing away the difficnitlies,

they trled to reconclle it with tre prohibltion in Sotah 1x, 14,
The only way that they eould do ihid was to wasame that the pro-

hibitlon did not refer 1o the Greek language, buifto the "Greek

wisdom",

The report of the gquestion asked of Rebbl Joghua 8&- Lo learnw

ing Greek and the answer that he gave are preserved in a Babli

report, but in a vastly altered form, In Menachoth 99a we reads
% Ben Dama, the son of the sister of Rabbi Ielimael, asked Rabbl
Ishmael, ® When shall a man like myself, who have already learnsd

the entire Torah, learn Greek wisdom? ¥ He quoted for him»the

verase { Joshus I, 8): And thls book of the Law shall not depart

frém thy mouth and thou shalt meditate therein day snd night, 'Ce
gnd finé an hour that is not of the day nor of the night, and

learn Creek wisdom then! ' ",

We can thus see how it was pessible for the Babylenlan Tal-

mud and Soferim I,9, which is tékcn from the Babylonian T#lmud,

to preserve their favorable account of the Septuagint, They did
not know anything about the conflict between Judalsm and Chrigt=

janity over the Bibls translations, As we shalil see laber in

thig chapter, they scarcely even knew of Aquila as & Graek Lrangs
lator, Théy could very well afford Lo give a favorable report

of the Saptuagint,'amd they did so, as they regarded the miraclie

wrought as ereditobls to Judaism,lt thus happened that while the

Palestinian sources have elther dellberate sllence regarding

this story, or slse spesk bitterly of the day of the Septuaginti
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translation, Babli and Soferim report a story that is embellished
with as mar; miracles ag are reported hy the Church Fathers
themselves,
The Babylenian reports also make a mistake in reporlting as
A changes made in the Septuagint translation two places which
the earlier accounts do not have. These are Lxcdus XXIV, 5 smd
llg\WSoferim only records the second of these verses ss having
been changed, The alteration reportéd is the substitution of
>010d35 for Y] 1n- verse § and l’f)’BN in verse 11, This re-
port in Bebli akiaem from a confugion with the fep@rt in Sifre
(to Deuteronomy XXXIII,27, ed. Friedmsnn 148b), Yerushalmi (Ta®
amls IV, 2 68a llne 46) and Sole=rim VI, 4,as follows: |
A0 buant TR Se Inx ANEIA ) xewd #1992 Nudw
‘ L1o10ys 992 N9pIC )
Tﬁe interpretation given by the rabbls in Sifre and Soferim,that
this report speaks of the scrolls of the Law in which certain
different readings were found, hes been usually adepted by 8chol=
arg, sud many unsuccessful attempts have been made to explain
the pregeance of the weord () *01vY% , Lauterbach, however, has
very recently (#) shown that this interpretation of the statement
is wreng and that these books are really books of genealogles,
frYloy3 19D being the book of the gonsalcgy of the noblss ,
Babll may either have had only a faint idea of the report, op
else mpy have heard it with Lhe explanstion the! this was s
W RS M2 S BN ST RS BT G0 38 3 D0 07 R TG 20 65 5 0085 00 S0 S0 90 i 100 80 85 35 639 2 BEHRE
(#) 1ue proof for this is given in a paper-to be read befewns
the Jewlsh Theologleal Society of Cincinnnti, February 14, 1918,
the contenis of which were previously communlcated to me by the

avthor,
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change mede in the text of the Torabh, and it mistakenly grouped B

1t with the only other list of tne changes in the Torah that it
knew, that of the changes made in the Septuagint trauaslation,
Bablli is also barely aware of the translation of Aquilamws
or rather, of another translation in Greck bssldes the Septuagint, |
Megillsh 9a, which comments on Megillah 1, 8, which, &3 we have
already seen in the lagt chapber, refers Lo the permlssion graanked

to Aquila, only gives the statement of Rabbi Jehudsh, " Lven

when our ratbls permltited the Greek trsnslation, they only per- W}W
mitted it for the fdéve books of MNoses, and because of the occur- |
ence of Ptolemg”, ‘The first part ol this report ls incorrect,
as We hava geen 1In the past chapter that Aquila was undoubtedly
permitted Lo tramslate the netire Bible, The reason why it was

given was becamme the changes reported just below this passage, i

a8 having been made in the Septuagint translatism,wsre all taken

from the five books of Moses, The second part of the report is

sorrect to the extent that Aquila's tranlation was permitted be=
cause the Septuagint was opposed, bul there is only the barest
hint of an Oppoaﬂition to the Septuagint, and no mention at all
of thre name of Aqulla, | :
In Megillah 9b, we have given as a pasason for the statement
of Rabbl Shimeon ben Gamliel, tre report: “"Rabbl Hiyya bar Abba
sald: His reason was, because it is written, (Genssls IX, 27)
May God givg inerease te Japhet (W95 @aby 0o § , which means
that the beautles of Japhet (H 9 > Hv (HI°9°) shall be in the

tentsg of Shem®, Here we have the Midrash guoted before in the

name of Bar Kappara, varied by another pun om 09/ , The whole

context of Babli in this discussion is such, that this Midrash
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o might even be regarded as favorlng the Seplnagintd

- The Babylenian Ameraim Lave only a confused recollectien of

Aquila and that in the Iéru of Onkelos, the guppesed translator

o™ the five books of Moses into Aramaic, We have the repert In

Megillah 3a:

1Y RN 4oy
A9 Su BiEye oW DD N GALL) I .

yab N@PReRY PR

f\ ~ YW ™I ‘)5.9,‘5&{‘1‘1 g, 1N pr Rl )SP—“N

BRabbl Jersmlsh--=and seme say Rabbl Hiyyve bar Abba~--=88lds Onk=le

o3 the proseiyte made the Targon to the five books of Moses be-

rors Rabbli Eliezer snd Rabbl Jeshua "

The similarity be’ween this repert and that found in Yerushsli. -

mi Megilleh 71 & is obvious and it is plain that dnkﬂlms the pro-
gelyte, that we Iind In the Bsbli accombs, is the same as Aqulla
in the Yerushalmi reports, The difference conslasted in making
him translate ihe Bible, not in Grezk, but in Aramalc, as in the

eyes of ihe Babylonian rabbls Aramale w2 the mest lmpertant

iangrage Per Biule tracsiatlen, This change from Aqulla Lo Onke-=
los is also found in the Toselts, whien relstes some genuine

reports of Aquila, and was probably made in our presenl editions

under Babylonian inf luence, The Babyl@nian Talmud also records
stories off Aqulla, under tv» name of Onkelos, but with a certain L
smount of myth md confusgion, Fer Instance, it makes him a n=s~ i
phew of Hadrisn or of Titus, comfusing him with thel other il-

lugtricus proseljte, Flavius Clemens, (%)

alm
=

PP T T T PR PP SR T L S S P L B e R Sy

(%) For a complete list of the passages where Aquila (Onkeles )

1e mentionsd, mee Friedmann’s Onkelos und Akylas snd Anger's De

Ounkelie Chaldaice, 1 have thougt it beal not to dlacuss the slors
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There is one pmssage in the Babyleonlan Talmud that way pos-

s8ibly be a transliatlen of Aquila, This occurs in Baba Bathra ¢%a,

as follovse .

| ' v 82195 -Ya N 9z 2bpsiN AT
7239 \n‘*nzl,n-'ﬂ )?Jl?,)'?f qUY 9D YA N 9d l

_ 51)hn-5@03n‘rn5n3
The passage from which this &é-buken ls a dlscussion ol the forus

of the Cherubim in the Temple, Ihe word here translated (from
II Ghreniclea Iil, i0) reaily msans "carved work “, It is hers
evidenitly tAjen ag if 1t Were the same as 720 N% N¥ -~ "chili~
ren’, This is the same mort ef cenfusion of :ﬂﬁ&nd N that we
find in aAquila's transiation of Paalm RKVIII, 16, This is the o
only llme that a Tanna by the name of Onkeles, l.e, AJuila, is
mentioned in the Babylémium Talmud, The citation is nothing meore

than the citation of a Biblieal word th~t ls difficult to transs

Jate .snd reminds us of eimllar eases in the Yerushalwml and Mide

reshim where Aquila is called upen to elucidate a ddfficulty,

It is quite possible that thie verse and its transglation do cows
'@riginally_fr@m Agquila’s tranlation, and that a Hebrew equival-
eni off thee Greek word was givén, a3 wa3 Lhe case in the reports
of Lhe Septuagint snd the translatlons of Aguila te Leviticus

XIX, 20 and Daniel VIIX, 13, The later rabblg,who knew nothing

PR PP P XOF SR DT I P O R P e S T S R PR L S

fies pecorded of Aguila, ss they deo mot tlhrow any 1ight en the
gattitude of the rabbls toward his translation, It is ﬁrue that
ey may Dbe cénsidered as proving that they regsrded hig activ-
itles very Ffavorablyjbut them Aqulila was om important prosgelyle,
snd it is probable that, evem il he had never msde his trans-
istlon, we would still have lhese stidries ol him, The most fav-

orable and wonderful gtories comes Irom the Babylenlan reporta,
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of Aquils a8 a translater iate ihe Greek langusge, and notlug
that thls pagsege was not taken from the Arsmale Targum , whieh
they aszribed to Omkeles, toek it te be the statem=nt of asovme
obscore Tanns by the name of Onkelos, and o recorded 1t in
thig form (%), |
| OF tle trsnslations recorded olsewhere in the name of Aquila,

we have two reminiscences im Babli. His translatlon of Levibicus
Xi¥X,20, ia paralleled in Eeritheth 1la, and that of Leviticus
XELITL, 40 is glven as a ’Ops b by Ben Azzai, ln Succah 3Ba,

We are now In a position teo cemnsinde the digcussion @f'th@
pessage in Soferim I, 8, As we have sald before, Grastz ieg the
only cne who holds that this report ils elder than the report of
the changes made by the Septuagint tranelstors, He believes it
to be an expresaiaﬁ of the early disiike of the Septusglnt from
the time of the Soferim, and that this oplnion was only altersd
after the favorable recpert of the beptuagint was breught freom B
gypt, As & matter of [act the reverse ils the case, We have 8l=
ready seen that there was no objectlon to the Septusgint before
the war whth Rome, and that the feeling was at ils height in
the second century, and on account of the Chrhetisns, This rew
port therefore, which is vilently c¢pposcd te the Septuaginl, sma~
nates from the second cealury, |

Thig is further shown by the statement that the day el the
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(%) It is possible that this ezplanation of the word ffPJI¥ Yy
a8 0'NYNYS is the basis of the rabbinic explanation of the word
A1Y9 D by ém Aramsic word N --fp child" sand teking the word

£0 be pA9D mam®like a child", {Sukkah 5b, Haglgah 13b),
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tranglati on was ag grievous te Israel as the day on which the
golden calf was made, This statemenit may have a twosfold cone
notation, 1t may either refer to the first golden calf in the
days of Meoses, whieh led the people away from Ged, or to the
golden call that Jerebdam made, that divided the people into twe
parts, Isrsel and Judah, The ﬁsa of this expression ia refering
to the day of the Righteen:Measures has the second connotation
in mind, because it was the day of the Aivigina of the rabbis
Inte two warring faciionan bhe cénnetation in the rep@rt ef
the Septusgint may elther be that it tended to divide the Jews
into those who did snd thoge who did nol believe iw Christ, or
elae, with mers probability, that it fended teo lead the Jews away
from Judalsm. Nelther of these lmplications would have been ap-~
plicable in the esarlier times, as the Sepluaglint really sided
in bringing the Jews of Alexsndrle in clese connection with the
Jews of Falestine,

We have sailready seen that the ceason given here for the epw
pesltion te the Gepiuvagint ¢onid neb heve been the real one, We
Lieve, on the whole, good reason to regard it as a later insertion,
Ir it were genulne, 1t would have had to be wrlilen before the
permigsion granted to Aqulila to translate the Bivls 1nto Greek,
But 1t lg hardly likely that the reason for this condemnation
would have been wriltten down so soon as this date presupposes (%),
e R X T S e s g L e S R R R S L T 2 L ER e T
(#) The rabbis hesitated to give the reason for a recent d=cres ,
lest 1t shovld be atiscked by their opponents, For instance, we
find Rabbl Joshua (Abedah Zarah II, 5) asked by Ishmael, why the

cheege of the heathen wags prohibited (one of the Eighteen Measures),
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We een also note that the reasdn for calkling the day of the
Bighieen Measures « day of'evil iz nol gilven in the original re~
port, It is mérc probsble that the reasén in Soferim 1,8 was
added by & later commentator who was altogeth=r ignorant of the
fact that there was any other translation of the Bible into
Greek than the Septuagint, Aeowvdinglylhe could only uhderstand
oppesitidn to the Septusgint as epposition te the Greek ﬁramﬁlam
tions in general, and so he added the explanation,“bgdaua@ the
Torah canaol be tiznsisted wdequately into Greeky

Thls report was probsbhbly net taken In Yerushslu bacause ihny
lateir ignored the Septuagint completely; and not in the Babli,
#ither because-they were not aware of ik, which is most probable ,
or elge b@caume-ihey could not reconclle it with their favorable
view of the Septuagint, It waé incorporated in Soferim, because
it happened to deal with the Teiah,

Combinfiations of the stery in  Soferim I,8 with the sccount
in I, 9, of the changes made, are found in Meseches Sefer Torah
I, 89 aad Aboth d'Rabbi Nathan, Rescencion II, chapter 37, In
this last passage mention is made of ten (#) translatores and ten
%%%*%%%%%*%%*%%%&%%%%%%*%%ﬁﬂ%%%%*%%%%ﬁﬁ%ﬁﬁ%%%%%%%%%%%%%%%%%%%%%
He glves one or two amblgusus answers, and when pressed, changes
the subject, Both Talmuds (Yerushalmi II, 8 41 ¢ line 67, Babli
35a) glve as a reasen for Rabbi Joshusz's behavior ,the :statemont
that 1t was o new decree,

(#) Bd, Schechter,p, 94. We read in a note of Shechter that he
found two versions, one racording &en translsterg and ten chan g
e, the other five translators and the fellewing five changea:

Genesis XLIX, 6, Numbers ZVI, 15, Exedus IV, 20 and XYY, 40, and
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changes, However, slsven of the changes are recorded, Genesls I1I, i

2 and Deuteronomy XV¥I1I, 3 belng omitted. !
A report in Midrash Tanchoma to Exedus IV, 19 (ed, Buber 7 ab)

gives eleven of the changes, omltting Cenesks RVIII, 12 and

Numbers XVI, 15,
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Leviticus X1, 6, iIn his edition he puts dewn a composite re=
port of five iranslators end ten shanges, The report of the ten
transglatorg and the teﬁ chamg@s is gsheown by the context +{o have
bean the correct one ﬁ@re. The chapter ig a commentary oen Aboth
V, which records lists of haprenings qrouped around the number g
ten, and Aboth d*Rabbi Nathan 1h‘th15'¢haptev also records a nuube
er of these, such &g ﬁhé_ten thizgs that were created between

the gixth and the seventh dgy, ﬁhe ten names for prophet, the ten
nanes for prophecy, the ten places whafe it 19 mentioned thal G4
degcended from heaven,elc, in such a context only a reporl of

ten translabors fits, The other veraion found, as well 25 tilhe
selestion made by Shachterrik his final editlion, are due to the

fact that elsewhere only five_twanaiat@rs are= recorded,
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OF SYMMACHOS AKD TmEODOTION.

There is slmest neo rabbinle knewledge of théaa iwm brans Late
ors snd no passazes at all that direstly vepert a transliation
by them,

Symmaches is not referéd to al all in the rabblnie wrilings.
Qoiger's attempt to ldentify him witn the Tarnna of the eamefname
is @ﬁly 2 guess, nd ehtirely wnmfounded, It i even um@mrnaim
whether he was a Jew or w«m tbionite,

Theodotion nus been suggesied by Geiger (Urschrift, 164) am
tne ens whege twanslstion ef the Bikle iz the real source of the
story of the translation ef Jonatham Een ﬁ%ziel, veported in Hege
1ilah 3a, teliowing the statement that Onkeles was Lhe author
of the Targum to the {ive books of Mogess:

NSt PS5 gh v P NN Moz SRS be a1awwm
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NEG vy ““'naoﬁ' ¥ON maN @2 1a0b N wiey s Kb e
DB - 931 S gy JIS;’B ib‘*)\.'l Iyt \l)xt,u)\':.v. J\,Pbp){,} 129
| TTVT 15 &P 2
“ Tﬁe Targum of the prophets was made by Jonathan ben Uzziel nune
der the directlon of Haggal, Zechariah and Malachi (%), snd the
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(%) The statement that Jonathsn learnsd the Targum from these
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of lzrael shook four hundred paragangs in every directlon, A Bath
Kol came forth and sald: * Who is the one that i1s revealing My
gecrets Lo menkind??! Jonathan ben Uzziel stood forth and sald,
¥ I am the one who is reveallng Thy secrets to the childrsn of
men, It is revealsd and kiaown unté Bhee, that 1t is not for mine
ownn glory thal I am doing this, ner for the glory of my family,
but I have done it for Thy glory, in order that dlssemsions may
not 1ncrease among lsrael,® He further sought to publish a Tar-
gum of the Hagglographa, and a Bath Kol came forth and sald, ' BE=
noughf * ", We are not concerned with the story herse, which is
in place in a study ef the Arsmalc, and not the Greek, translabm=
iong (), The important thimg iz that a Jonathan iz thought of
a translator, It is irue, &8 Gelger says, that Jonathan is the
fiebrew equivalent of Theodetlon, And 1t is possible that ne
mention is made of him in Yerushalmi because they lavored the
translalion of Agqu la te highly to coaslder any ether, and that
he was repmrt@d in Bsbll under the gulse of wu Arameaic translastor,
as was the case with Aquile, And 1t is also possible that they
connected the Jonathan of that report with Jonathan ben Uzziel,
the disciple of Hillel, of whon ﬁﬂﬁ?ﬂtories are toid, (e.g, in
*%%%ﬁ#&%#%*%%ﬁ***%%%ﬁ%%%%%%*%ﬁﬁ%%*%"&*ﬁ%*%&%ﬁ%ﬁ%ﬂ%%%%%%*%*%%%%%
thres prophets is susplcious, slnce he was pegarded the dilsciple
of Hillel, l'erhaps these words weres & later insertiﬁn._
(%) We car ses from this passage that it was written at a tiwme when
the Aramalc translation of the Torah was an accepted facl,that of
tr= prophets a debated question, and that of the Hazgsfeographa was

generally opposed. 1 hppe to be able, at somne ether tiumc,te tuks
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Be Baba Bathra 134a, where it is said that he was the greatest
of the disclples of Hillel; &nd.thatvwhen he would sit and teach
sny bird that flesw over his head would be burnt.,}. But the whole
idea must remain oniy & possibilitys We know so little eof Theo-
dotion that we are not in a positlon to declde anything definlte-

ly on this ingenious suggestion,
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We can summarlze the msults of this study in four general
gtatements: _

(1) Up to the time of the destruction of the Templs, the Pal=
eatinlan teachers rather favored than opposed the Septuagint,

(2) In the period after that, espscislly from the begimning
of the second century on, they opposed it because they saw thé
dangers that would come through it to tha Greek~gpeaking Jews,
on accommt of its use by wnd service for the newly risen retilglon
of Ohristianity, and 1ts numerous deviations from lhe Hebrew
text,

(3) T%ey welcomed the translation of Aguila as doing away
with these objectlonable points in the Septuaglat readings, and
also because it alded in eslablishlng thelr aulhority ever the
Jews of the Diaspora,

(4) Of the otler trenslatlions they kanew liltle or mnething.




APPENDIZ A |

DIQ'THE RABBIS CONCEIVE OF THE GHANGES THEY REPORT AS BEING MADE

IN THE SEPTUAGINT AS HAVING BEEN _MADE IN JHE HEBREW CODEX OR

BY THE TRANSLATORS?

Frankel and Friedmann both argue that the changes recorded

dn the rabbinical sources as having been made In the Septusgint
were sctually made in & Hebrew codex that was sent to Hgypt, aud
net by the translators, A discussion of this matter in the third |
chapter was out of place, I shall take it up here and show that
th& rabbls always concelved of the changﬁé &8 having b=en made

by the translators,

- Frankel ® Verstudien zup Septunginta, pp, 31~32 )} 1s careful |
to differenﬁiatm between the Palestlulan and Babylonlan sources,
the latter belng consicderesd by him unrelisble, He says thatl
only & Hebraw text was given to Pharaoh snd that the changes
were made for fear that this text might later be translated and
misunderstood, he brings Lforward the followling arguments: (1) that
thers is no mentlen in the Palestinian secounts of a request for
a2 trsnslation cn the part of Ptolemy, or of sny iusplred trang.
1ation, §2) thet ouly Tour of the changes mentioned are found
in the present texl of the Septuagint, snd (3) that thase ehanges
are peacorded 1lun nebrew,

Frisdmann (Onkeles  uad Akylas, Ppe. 15=25) ssserts the re-

liability of Babli, amd separates tha account of the origin of

the translation irvoew the report of the changes, He brings [orward
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the following srguments: {1) Soferim 1,9 is a distinet report
from 1,8, amd doesg mot séeak of a translation, (2) We have the
repoart of the three books that were found in thes Temple court,
in onas of which @1'69}1®©Y5 was in the teoxt, which 18 the same
a8 the change recorded in Babli, (3) thet we heve the follewing
report in Sifre (to Deuteronomy XVII, 3, ed, Friedmann 84s):

q9mAe pasend LB ELIEERLE B3N iy P30 werd nkde rw 72Uy
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and that thig shows that lhere was an actual reading in sone texts
of the Towwh, that had the wmrdtrvnv5,and (4) that in Bereshis
Rabbah ﬁentimn is always made of these shenges, ag if te prevent
a mistake through the Alexandrinian Torshe-screolls,

To these mlght have been added the roliowing reasons in suﬁw
port of this viiew: (1) 1liat the report of the changes in Yeru~
shalmi follows alter a discussion of thes correctnsss of the Hobhe
rew text, (2) that the expressions used iIn Yerushalml and iechil-
ta aref'®d 1Y wncwthe sages changed” and 289 » Whieh usuaily
mesns "write' and (Z) Ihe fact that Rabbil Nathsn in Bereshis
Rabbah LAIIL, 3 , quoted a saying ( XH5°% ) which has iLhe same
words as those uged by the Mechilta to Exodus XII; in reporting
the change to that verse,

None of these arguments have sufficient force to prove that
the changes made were in a Hebrew cedex, The discussion o thbs
question will natvrally center around the Palestinian reports,
We have alresdy had sufficlert exzamples of the unreliability

on thls question to justlly us in net stepping to refuote Fribde
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nannts defence of 1t here,

We have alreaqy s@eh thet the rascen why the Palestinian ac-
gounts de n@f mention s requagt for a translatlon by Ptelemy or
a divine iuspiration was not because they did wot know of such
a stevry, but becanse they dqeliberately omitted 1t, 1Its altsezncs,
therefore, camnol be brought forward as an argumeni.

Frankel's stalement that therc s2re waly feur ef the changes
in the present text of the Septuagint is incorrect, He records
an such only Genesis 1L, 2, Bxedus IV, 20 and XII,40, and bumb-
ers XV, 4B As a mbtier of fact tha change r2povied in Leviti-
cus Ki, 6 (after the change ol ene leller iIn the text is mada)b
1g actually found, there is a change in Genesis XVIIi, 12, theugh
the rabbls mades mistake asg to the words that were changed,we
have an indicatien in the Hexapler recading to Genesls V, 2 , that
the chmnge reportaed was actually erlglinally ilhere and in I, 27,
snd we have a part of the change 1ln uenesis I, 26 3lill preserved,
We thus have ehght, or mosre than hall ¢f the changes reporited,
actually found in the Septuagint, In vlew of the many revisions
and correctlons that the (2xt hasg undergome, 1l isg net surpris-
ing that the olher [lve are net found,

The changes were recorded ln Hebrew because ther- was no othe
er way Lo iudicaie theme, The Jews of Palestine did net understand
Grerk, and so a lisl of Greek words wouid have been meaningless,

It is true that Soferim [,0 aces not sgpeak directliy of a
translation into Greek, but the whole context of the story of ths
geventy separsate cells and ﬁhe miracujous agreement points te a
trenslatbion, If 1t were merely a writing eut of the Terah frem

memory, what did Ptolemy want with seventy-twe Torah®s and how

.h<



did he manage to find out Bhat they all came out allke? To sever
the story from the report of the changes is a very vielent pro-
ceeding, ' |

We have already seen that the three books ln the lempie court
were really genesalogy~béeks, bBut eveu if we @&id net kunow this,
the omission of the report of ihe @hanges in BExodus XXIV frem
the Yerushalmil accounlbl shpuld heve baen enough to show that the
report In Babll could nel have been genuimeo

Ag [or the 3ifre passage, 1t is to be nolted that whils im
the first two poinls the question is put, "Whence de we gel 3o
and se%", which 18 snswered by citing the text, im the third polnt
the Biblical reading is first cited and then the infersnce drawn,
1t would thus seem that the word buyd ig wet frem XVII,3 but
from XXVIIY, 24, which lg cited as a supﬁort te this verse, just
85 immediately belew XVIXI, 3 itself 1s cited g a support Tor
IV, 19, Anelher explanation of thls passage is that ths rabbls
quoted the verse from memory, and crufused 1t with other pasuages,
such as Peuteronomy XXVIII,24, Judpes IL, 19 or several places
in Jeremiah where 271 =4Y% is used in & similar Q&Hnectiang But
even if we grant that the werd occurred in a Torah reading, what
dos, thls prove? That the rabbls used az Alexandrinian Torahi
Hardlye it eonld aﬁly show thet there were certailn Torahs,exlst-
ing before the time of {he Septusgint, in which thig exira word
was found, snd that the Septuagint trsnglaters used one of these,
Then the rabbls were wreng in supposing this te be a change made
st Lhe time of the tranglation, and ne preof at all 1a afforded
t® Priedmann®s contention,

The mentien of the changes in Bereshils Rabbah is only derilved
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from the ewrlier repnris of the changes. Rashi alpo records some
of these changes in hig cemmentery, Are we to suprose that he
did se becauze he was alfraid thal there weré any Torah-serolls
at his time in whlcor such changes ware foundl

Nothing can be argued from the place of the reports in Yeru-
shalml, as that Talmud has such abrupt introductiens of diverse
tepics ugain.and again,

As Lo the expression ”the'sages Qhanged“g 1t can 8 well mean
2 change In the translatien as in the (2xt. The sages reflerred. iLo
may a8 well hsve been Alexandrlan as Palestinisn, Sinde’ the slor-
lzg glvew in the Babylonlan wccounts, which the Palestinians knew,
nake the changes in the translation, there 1s no réason why the
Palestinlans should heve thought differently.

The wvarb 380 is Crequently found in the meaning“to translate “,
No better proof for this ceuld be found than the faclt that in
~eglllah 1,8, In the two sccounts 1n 2oferim, and in Babli, where
undetubtedly a tr&nmiatioﬂ is meant, this very word A is used,

Pinally, the N5 mentioned by Rabbl Nathan is not a reading

1o a Torah=iscrolil, If 11 had been, he would have undoubtedly sald

so more definiltely, It was evidently ouly an explanation,

Several of the changes themselves show that they must heve been
made in the Greek, On of these ls the change 1in Genesis XVIII,12,
where the change 1s made in the vecallzation ¢f the words and could
net have been made in the unpointed Hebrew text, Thrme others
were evidently made from the point of view of the Hgyptian Jews,
Thelr very noture shows that they could not have been made by He b
rew=gneaking Jews and in Flleatine, Let us take a modern illust-
ratlon, In Deutereonomy XXV, 11,we have the expression ' ana,

Luther translates llterally, “Lel seinmsr Scham", The Pranch Cathom
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lic Bivie rendsrs 1t,“par un endroit que 1= pudsur defende a .0

nonmer", Are we Lo suppoess ihat the Freneh an? {erman translaters

had differcn. vexta? Certainly net, The French made the change!

in the Lranslation because the ilteral tranglation would offend

the sensibilities of the French readers, Simllarlly the aveldance

of the meutloning of the ass In Ixedus IV, 20 and Huubers X¥I,15
¢ould only have been wmade by the people in Egypt,l.e, the transl
ers, The ass was abhorred in Egypt, bul neot in Palestine,

The change ln Leviticus XI, 6, ls still mere strilimg, It isc
galn a change that eauld-qnly have been made by the Greek trans-
laters ,for trhe change consists only In using anether and 2 gome
what less usual word for “hare*, The sxpressgion "halry-Tfoeted"
used to mean"hare", is only found in the Greek language, It is
inpogsible,tharefore,that this change could have_b@en wade by
the Hebrew-speaking Jews in Pglestinma

It is further Lo be noted that all the changes I have cite
hare arm'atteéted £8 genuine by the fact that they still survive
in the Septuagintg-“

The reason why such a hypothegls as that of Trankel and Hrie
mann is advanced al all i1s beecanse It 1s ocur present viewr that!
variations in the wepbuagint frem the nebrew texlt are dus totilie
fact that its traansiators had a different munuseript, Bub are
we sure that this view seceunts Lo all or tne changes? Wae have
Just clted feaur genulne variations thwu must have been made by
tne translatera, Is 1t nel possible thali the rabbls sre partly
right, anu that In many places the variations are caunged Ly a

changs inm the translatien itmelly
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