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DIGEST

The starting point of this study, in my mind, was to

see 1f it were possible to translate the Biblical Book of

“Ruth into understandsble and current English. No sooner

was this project started when I encountered the fact that
even if I were to translate Ruth into good, spoken English,
so much of what it says, or the ideas which underlie it

are foreign to the general English reader. Even in this
very short Book of Ruth this problem is multipllied many
times over. A change of approach was therefore necegsitated,

Reading everything avallable in scholarly English
Journals and commentaries, as well as consulting some French,
German and Hebrew ones, I continued. With these by mny side
I returned. to the translation of RButh, adding after each of
the Book's four chapters commentary wherever necessary,
relating to_any aspect of the Book, or to the translation
itself,

Then, after the translation and explanatory commentary,
Supplementary Notes were added. These Supplementary Notes
deal with the three questions which seemed paramount to me:
(1) the date and (2) the legalities involved in the Book,
and (3) the Book of Ruth as literature.




Introduction

. On undertaking this work my first alm was to translate

the Hebrew text of the Book of Ruth into readable, understand-

able twentieth centuryﬁEnglish. " This has remained a paramount
intention throughout, although it did not prove to be a simple'
. \ task to transpose the language of ‘an’ agricultural soclety,
living in Judea approximately twenty-filve hundred years ago,

into the English of a contemporary, sophilsticated, urban soclety.

T have consistently abandoned the archalc pronominal

forms "thou," "theg" "thine," etc., in favor of "you" or

Myour," etc., using, where necessary, "you bpth." Archaic i
inflectional forms such as "doeth, " "goeth'" or even the
famous "whithersoever" of Ruth's pledge of loyalty to Naoml
(1:16) have not been used. Even where the NEB chcoses to i
use "Phou" when speaking of God, this translatlon simply
uses "you."

I have also avoided the polysyndeton of the original ;
Hebrew and have not translated évefylggz conjunctive with
"and." Depending on the required meaﬁing I have rendered the

vav with "and," "when," “then" or otherwise, as the context
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demands, or have not translated it at all, understanding it
only as a gulde to the tense of a verbal form. What I Il

sought was a readable and understandable translation of the

Book, I did not feel required to find an Englishequivalent for l
every vav. A
|

b Similarly, I probed and researched such.a clause. as |

1°n17390 20¥NY , ugually translated "she slept

at his feet," which translation has little meaning, untll I
might achleve a real, meaningful understanding. This same
drive for understanding has been my motivation thfoughout;
naturally I have always discussed and explained ih the notes
to the text the way tossuch understanding. Throughout this

I tranglation and the notes, I have used as a gulde the critical

apparatus of T.H. Robinson on the margin of Rudolph Kittel's

'Biblia Hebrica. I have checked Robinson's notes in all - i
verslons cited except the Syriac (Peshitta), for which
vergion I have relied on hig notes.

Explanatory notes dealing wlth any varlety of historic, i

religlous, legal, lingulstic, etc. matters, involved in or

related to the parts of the Book of Ruth, follow the English

tranglation of each of the four chapters.

After the translation and notes there are three Supplemen- 5
tary sections dealing specifically with the three questions of

(1) the literary aspects of the Book of Ruth, (2) the legalitiles
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which are part of the Book, and (3) the date of the composlt~

ion of the Book.
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Chapter I

(1) It happened during the rule of the Judges. There was a
faminé in the land of Judah, so a man frdm Bethlehem,'Judah,
with his wife and two éons, went to live as‘temporary fesidents
in the territory of Moab. (2) The man's name was Elimelech,
hlisg wife's name was Naomi,'and his two song! names wére
Machloﬁ and Kilyon. ‘They were Ephratites fromvBethléhem,
Judah. So they came to Moab and settled there. (3) And
Elimelech, Naomi's husbahd, died, and she, with her«two sons,
was left a widow. (4) Now they both married Moabite women--
one's name was Orpah and the other's name was Ruth. They
stayed there for about ten years, (5) but then both Machlon
and Kilyon also dled, and Naoml was left wlthout either of

her ﬁwo sons or her husband. (6) After a period of mourning
with her two daughters—in—law,‘she got up in order to return
(to Judah) from Moab, because while in Moab she had heard that
the Lord had pald attentlon to his people in Judah, giving
them food. (7) With her two daughters~in—lawhshe left the

place where she had lived, and they travelled the road back




to Judah., (8) But then Naomi said to both her daughters-in-
law: "Go on! ZEach of yoﬁ go back to your mother's house.
May‘thé Lord show as much respect to you as you both have
shown to the dead, and to me! (9) May the Lord let each of
you find the security of marriage." She then kissed them
good-by. But they wept aloud (10) and sald to her: "No!

We wilill go back wlth you to your people." (11) Agaih Naomi
sald: "Go back, my.daughtersn Why would you go with me?
Could I‘still have sons in my womb that might become youﬁ
husbands? (12) Go back, my daughters, go! I'm too old to
be remarfied.v Even supposing that I thought I had hope that
T should be remarried tonight and aiso that I should glve
birth to sons, (13) would you therefore wait until they grew
up? And finally, would you have yourselves live in seclusion
without being married? No, my daughters! And, it's even
worge for me than Lt is for you, because thé Loprd's power
has embittered me." (14) Then agaln they wept aloud...and
Orpah kissed her mbther~in~iaw good-by, but Ruth remained by
her side. (15) Then Naoml sald to her: "Look, your sister-
in~-law has gone baék to her own people and.to her own God;
follow her." (16) But Ruth retorted: "Don't try to persuade
me to abandén you. Wherever you go I"wiii go., Wherever you

stay I will stay: Your people wlll be my people and your God
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will be my God. (17) Wherever you die I will die, and there

I will be buried! I swear to God: only death will separate
us!” (18) When Naomi saw that Ruth was determined to go with
her'she stopped-bérating’her¢ (19) The two of them walked on
until they came to Bethlehem,.eandlasAthey approached Bethlehem
the whole town was'in a frenzy over them. And the~w6meh of the
town asked: "Gould this be sweet-Naomi?" (20) But she said
to them "Don't call me sweet-Naomi, call e bitter-Naomi,
becavse ﬁhe Almighty has made me very bitter, (21)'»1 went
away with a full family, but the Lord has returned me;empty-
handed., Why would you call me swéet—Naomi, when (by taking

my sons and husband) the Lord has presumed-me gullty--when

the Almighty has tréated me unjustly?® (22) SofNaomi'?eturned,.
and her davghter-in-law, Ruth the Moabite, with her,* They

came to Bethlehem at the beginning of the barley harvest,

* The Masoretic Text here includes: "the one who returned
from the territory of Moab." :




Noteg

1:1 the rule of the Judges: Literally: '"in the days when

the Judges ruledi " i.e. the 12th to 11lth century B.C. This
beglnning of The Book of Ruth 1s not so much to give an historic
‘date as 1t is simply the way to begin a story. It is compar-
able to "Once upon a time..." See Supplementary Note C,

The term "Jjudges" 1n the Hebrew Bible ( wvemig ) denétes
more than one who hears cases. The judges were fh@ leaders and
rulers of the Israelite people from the time of Joshua until
the Davidic Monarchy, among them Deborah (Judges 4:%4) and

Samson (Judges 16:31).

1:1 famine:  Famine was a somewhat usual occurrence in Biblical
times. The partial or total lack of food would be reason to
move to anothér location, The Bilble contalns many other
referenceé to famine: Job 5:20; Genesls 12:10; [I Bamuel 2%:1;
I Kings 18:2; II Kings 6:25; Lamentations lk:8; Isalah 51:19,
etc. See Supplementary Note A for.the relevance of this‘famine

in Ruth 1:1 to the story iltself.

1:1 land of Judah: ”Judah“ is not specified here, but the

context as well as the next part of the verge dictate that

this ls the land of Judah.
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1:1 Bethlehem, Judah: "Judah" 1s here appended to Bethlehem
to differentiate it from the city of Bethlehem located in the
territory of Zebulon,l as when we give clity and state: Spring-

field, Massachusetts--not Illinois, Ohio, Misgouri or Kehtucky.

1:1 he wlth his wife and his two sons: The construetion of

this verse in the MDP.. leaves this phraée dangling at the end
of the sentence. However, since this phrase is in apposition
to the phrase "a man from Bethlehem," the two phrases are
translated together. Although the man from Bethlehem is the
maln one spoken of here, his wife and sons are also included,
permitting 171, a singular verb, to carry the other three
persons with.it, Readingzand translating thls way gives a
smoother and Qlearer rendering in English, For other examples
of this congtruction and understanding of thé text, see

Genesls 13:1 and, 14:15.

1:1$.with his wife: The translatlion here of 1 as "with" makes
Emimeieoh's wife and sons belong to him, He is taking éh@m
along with him Just as Abraham is dolng ianenesis 13:1. As
well, see Genesls 1l:4: wxv1ig "with 1ts top in heaven,"

and not "and its top in heaven,'

1:1 %o live as temporary residents: The term13?used here




literally means to dwell. As well, 1t is related to the term
132, a stranger, someone not of the same nationality. The use
of the term can be seen very well in Genesis 31:%. Abraham,
speaking to the people of ﬁebron, trying to purchase & burlal
site for Sarah, calls himself a "1 . He feels the necessity of
buying the cave and field rather than Just using 1t; he feels
the need to purchase the land itself as hils own possessilon
because he only lives among these people rather than belng one
of them. He is an outsider, an allen, who resldes there by

ﬁhe permission of the local people, but without all of the

rights of a full citizen. Soy too,with Elimelech and his family@2

A l:1 the territory of Moab: Literally the text here reads

"the fields of." Loglcally they would not actually be living
in the fields. - Thatoher,3 Kennedy,” and Cooke? would read
these two words, ax1» AT¢ |, ag "the country of Meab." And
both Théteher and Cooke would send us to other Soripturai
passages to see this same meaning. As well, this rendering in
the singular construct is backed up by the Syrlac, LXX,and
Vulgate translations. Rather than leaving the text as  °77 ,
this would be emended to read ntv , in the singular construct,
rather than n1tw , the plural.

The translation of the corrected form RIV as "“territory

of " 1s done to leave arrustic vagueness aboub the place hecause




we are told nothing about the dalily life there. The‘importance
of the text's mention of Moab here 1s (1) that it ralses the
question of the status of the Moabites in the 0ld Tegtament
and, (2) that the plight of Naoml and Ruth is all the more dim
because Naoml 1s away from her home, and Ruth 1ls about to leave
hers. Throughout the remainder of this translation

1s simply translated as Moab.,
1:1 Moab: Moab was located east of the Dead Sea and south of
the'River Arnon. In that the Dead Sea liles between Moab and
the city of Bethelem, this distance must be travelled by an
L-shaped route. The Jjourney would thus be approximately
100 miles.

In regard to the lmportance here of Ruth as a Moabilte,

see Supplementary Notes A, B, and C.

1:2 nameg: Literally "name". However, this must be understood
in the plural to agree W1th ﬁhe word "sons".

On the possibllities of the importancé and interpretation
of the names here gilven and those whilch follow in the Book of

Ruth, see Supplementary Note A,

1:2 Ephratiteg: This is the gentilic form of Ephratah.

Ephfatah, mentioned in Ruth 4:11, was closely ldentifled with




Bethlehem, possibly like a modern suburb, and later became

part of Bethlehem. However, Ephratah was older than Bethlehem.8

1:2 gettled there: Literally 1°m*1 may be translated "there

were"., Two Hebrew manuscripts cited in Ginsburg have B-1AR
in place of 1*°1%1 . To adopt this reading seems unnecessary;
all that 1s necessary is that 1°1*% be understood in the

present context as though 1t actually were Tawey .

1:3 with her two sons: This is almost an afterthought.

Naoml 1s spoken of here ag the main character. Almost as
an aslde, we agaln have mention of the two sons. This trans-

lation of v as "with" occurs very often as in Genesis 11:Y4,

1:3 left a widow: Here I must agree with both B,D,B.6 and

Kénnedy.7 The term I%vn here must mean more than "she was
left", as 1t 1s usually translated. It here signifies that

Naomi was left a wldow.
1:4 other's: Literally: "the second one's".
1:% they: Here, as well as in other places, I have used

the vav consecutive of 1aw*t as a determiner of tense, but

have not translated the vav as a word. Agailn, this is a




change which is made in order to go from the Blblical Hebrew
to modern English.

I have specifilcally changed the ususl translation and
phraslng, Jjolning hb to verse 5. The text seems to flow much

more freely thlis way, and with a minimum of change.

1:5 Naomi: Naomi is not written here in the text. Rather,
the Hebrew text states nosn , "the woman". I change “"woman"

to"Naomi" only for the sake of clarity.

1:6 got up: The word opn here has a meaning more speclfic
than Just getting up. She got up after having sat through the

period of mourning. For another example of this meaning see

Genesis 23:3.

1:6 pald attention to: This translation of <ps seems to

give more fully the intention of the verb usually translated

as ”remembered"o9

1:7 where she had lived: now here is idiomatically to be

connhected with MR, an°n is usually translated as
"she was". But just as in 1:2b, 1t here denotes the same as

aw® and is therefore translated as "had lived',
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1:8 Each: The translation here of "X ag "each" 15 baééd
on the context of the word. Transferring from one idiom to the
other, 1t 1s necessary to translate "¥X here ag "each," as

is done with wok in Genesis 10:5, Y319y w»x',

' "each according to its language," or in Exodus 12:3,10p”

wIN ON? | Meach of them shall take,"

1:8" mother's house: Women may have had their own quarters,

or an area as thelr own separate from men, Rebeccah's mother

(Genesis 24:28), Leah and:Rachel (GenesisVgl:33),and'Heber's

wife (Judges %:17) all had their own private quarters away

from the menolo

. Naomlts sending Ruth and Orpah to their respective

mother$’gh6uses is not as important for saying the mother 's

. house, as it is for saying: "Go home!" The reason for

| ihcluding thls phrase here (ahd in 2:11) may be to show that
Ruth does have parents to whose home she could return, but
that she chaoses life with Naomi, and its slim possibilitieﬁ,

~over her parents' home. This, of course, makes her more of

& herolne.

1:8 show &g much respect: Rather than the usual translation |

of "deal graclously" for 70N 'this translation not only

seems to £it the mood, but 1t also meshes with the meaning of
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“on  ag "..,conduct in accord with familial obligations, "'

| ag seen in 2:11-12.

1:8 May the Lord let each of you find: Literally translated,

{

the text here says "May the Lord give you...and may you find..."

T.H, Rcbinson in. the Biblia Hebraica here notes that gome MSS

of the LXX and the Syriac versions add - Ton to the text,
rendering it: "May the Lord show you respect, and nay you each
find..." However, the repetitlion of  7on ,herehin verse 9
after.iﬁs oggurrencé in verse 8 seems:WOQQy aqd.¢1umsy. If

we construé,the terms 10°  and j&xn ésAah;hendiadys we
derive this proposed»meanimg. Tfanslatiﬁg these four words

in this way, ther@ ls no need to emend tne_téxt.and we also
gain clarity. We here have an addition to Naomi's wish for

her, daughters-in-law started in the previous verse.

1:9 the securlty of marrig&g. Thé KJV and JPS translate this
phrase as "...ye may find rest, each of you in the house of
her husband?.. But 1f this were the sense of the passage,
would Ruth and. Orpah notvbe going back with Naomi té her home
in Bethlehem, which was also thelr husbands' former home? If
Naoml 1is saying good~by to them, then the above mentioned
translation cannot make sense. Naoml 1s wishing that they

each remarry; hot that they come with her. The translation of
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this phrase as "the security of marriage' i1s taken directly
from B,D,Bo12 Thils meaning for nn13n may be seen in
LI Samuel 14:17. |
1:9 good~by: Kissing is the "usual custom in bidding farewell, "
as C.H.H, Wright would say it.l3 The term "good~-by" itselfl may
not be present in the text but the meaning is; - As in I Kings
;9:20, the spécific meaning is kiss good-by, not just kiss. |

| Along with Naoml's klssing her daughters-in-law, We have
crYing in the‘hekt phrase which shows more clearly that this

klss 1s one of parting.lllr

1:9 they wept aloud: Literally the text here reads "...they

Iifteq up thelr volce and they cried..." which is how the KJV,
RSV, JPS and Leeser translatlionsg translate the phrage.
129p maxwn and m395an ‘make up ah hendiadys

and are therefore translated as one phrase instedadof two verbs.

1:10 For changing the sentence structure in thig way, the
Sof Pasuk of na'oany  of verse 9 1s understood as a
pauge, but not the end of a sentence. See Genesls 1l:14-15,

for one of many similar examples.
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The RSV translates thils. +n as "Nay", and the JPS as
"Surely," the corroborative %3 . Isaac Leeger translates this as
"No, fof truly. " Kennedyl5 suggests and B.D.B.16 says that
this  *2 1s not to be translated at all. *d here implies and
therefore may be translated as "No:".as both Leeser and RSV
do., Naoml's daughters-in-~law are saylng no to golng back to
thelr parents' homes. They are sayling: No. We won't go back
to our parents; we are coming with you! The negation is

impliclt in the use of 93 .,

1:11 womb: The term ®yn , here translated "womb" is the

Hebrew term for the general area of the belly. The specific:
English term "womb" 1s arrived at by means of the context.l7
Naomi's quéstion of having sons in her womb méy reflect the
selentiflc, anatomical thought of the-times (as compared to
our present knowledge of procreation and menopause). However,
the péint here is clearly that Naoml can have no more sons

and cannot help Ruth and Orpah find the security of marriage.

1:12 I'm too old: *5 1s used for emphasis in the first phrase,

18
but 1s not itself separately translated here as B.D.,LB.:L and

Kennedy'9 suggest. As well, they both polnt out the possibility
of translating this, as do the JPS, RSV, and Leeser translations,

with "for:" "“for I am too old..." However, the NEB also
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leaves this untranslated és I do,.

1:12 bg remarried: - "Be remarrled" is purposefully used here

to show that Ngomi's husband is dead; and that a legal marriage
wquld be necessary 1f these'theoreticél gonsg of Naoml were to
be bound by 1evirate marriage customs;_which Naoml seems to be
implying in 12b and 13&. Most straightfqrwardly; she polnts

t0 the fact that levirate marriage customs20 cannot be Qﬁ;y
helb to Ruth and Orpah because it would be years until yet
unborn song would be marriageabieg As E. Robinson points out,
if levirate marriage were to 'provlide as way out.for Naomi.,

the story would collapse at this point."21

1:12 be remarried: I here translate almost as 1f *n®°n
w8y . were a passive verb, This short phrase does not,

as almost all translations have it, mean "If I were to marry

a man." Conversely, it means: "If I were.to be married to
a man," Naoml is not the agent in this theoretical clause;
bu£ rather is the objectvbeing acted upon. }Literally,
ingtead of the term mafried, we might say “poésessed," or
"owned." The concept of the time was probébly more oiosely
felatedlto the ideas of purchase and bride-price than 1t was
to an& ldea of'mutuél bliss. The term "to be remaf?ied” is

used for the express purpose of showilng the act of acquisltilon
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involved in the marriage..z2 The legal flction says that the

husband possessed the wife; the wlfe was possessed by or

belonged to her husband. ,B D. B..shows this by translating
wARY? NV gs ”belong to a mano" 23 1¢ is here
especlally intereéting to note the diversity among‘other

translationé for the phrases. wrKR? nyonn and *n°°n

ATy

NEB--"If I were to marry' |
R.S.V. and J.P.S.--"I should have a husband" "
. Chlcago-~"getting marrlied"

Leaser-~-"¢btain a husband."

1 1:13 gupposing that I thought...would you walt: The trans-

lation of thls sentence relies heavily on the suggeatlons

, 1 ' Ll
of  A.R.S. Kennedy.,2+ See Genesls 20:11 and Judges 15:2 for |
good examples of *nIok  translated as "thought," a I
_shortened formeaf a%a x|, Similarly, the.NEBitranslates ‘

this as: "If I were to say;" and Leeser translates as ”If I

were to think."

1z 13 therefore,..and finally The LXX here has "for them,"

referring to Naomi's theoretical sons, in both of the instances

where the Masoretic text has yebn This would give us the . |

meaning "'would you walt for them?.g.would you close yourselves ;f
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off for them?" However, the term jn%n as "therefore...and
finally" seems to make better sense inthls context and does

retain the Masoretic Reading. To change to . 87?0  would

be to gubstitute a Hebrew term for the Aramalc avn » whieh
may not have come into the Hebrew language until a relatively

late date. It should be noted that the use of thls Aramalc

word ls one-of the grounds on which some scholars asslgn a

late date to the Book of Ruth. See Supplemenﬁary Note C.

1:13 until they grew up: Unlike later rabblnlc halachah,

biblical law glves no speclfic age at which chlldren may marry. @i

However, the point is here made that 1f Naoml were to have i

more sons, and they were to marry Ruth and Orpah, this would

not be before they reaohed‘puberty; -Ruth and .Orpah would W;

have to walt out these years in "seclusion."

t ' If rabbinic tradltion could help us make a guess as to?

the marriage age which these sons would have to attaln, we do

have one rabbinlc dictum stating that a man should marry by;
the age of 18.29 However, according to Yebamot 2ha-b, a son jﬂ
born later and not contemporaneous with'the‘deceased brother |
would not be bound by levirate marriage laWs.'

Complicating the question of whether or not Naomi's sons

of a later marriage would even be bound by levirate laws to il

marry Ruth and Orpah, 1s the question of a mother, rather Il
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than father, arranging for her song'! marriages. However, at
least in the case of Ishmael, Hagar, hls mother, does arrange

his marriage (Genesls 21:21). See Supplementary Note B,

'1:13 have yourgelves live in seclusion: As C.H.H, Wright

points out, the verb root 72y , which does not appear elsewhere
in the 01d Testément, has the connotation of '"being shut off,"
as one in prison, and here, in the niphal form, 1t “ought to

26

be taken reflexivelyw' Y The KJV here glves us "stay for them
from having husbands," which quite mlsses the point that 1f

the two younger widows were to wait for Naomi's theoretical
sons, they would not be allowed with other men for the duration,
and would have.to remain as recluses. What would make thils
decision even harder 1s that they would be dolng this to
themselves, Even one of the most recent of translations, the .
NEB, misses the reflexive meanLng of the verb 7:9 by saying
"would you refrain from..." I translate thils phrase in this

way to shéw that they would be gecluded and would be so by

their own doing.

1:13 it's even worse for me: Although admitting the possibilty

of translating gon IRA YY-n=°2 in this way, many say

this is 1noorrect because gomeone of Naomi's callbre and char-.

21

acter would not complailn about what has befallen her.
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-However; to translate as do Cooke, the New Century Bible,
'JPs; and KJv; seems to be translating with a preconceived notion
that Naomi was valiant, rather than human. NaomiAhas been
trying to have her daughers—in—law return to thelr parents'!
homes, but they keep refuslng to listen to reason. Fiﬁally;
here she really lmplies: Listen; I'm worse off than elther
of you., You can go and be‘remarriéd; you can have children,

As for me, my husband and sons are all dead; and I'm too old .
to try‘starting over agaln. 2 in the phrase 7»b~ﬁn-9: is
used for emphasis and as such is not to be tranglated. See

the first note on verse 12.

1:13 even worge: The 2 of 037 here is the » of comparison.
The use of "even" 1s an attempt to translate the intensity of

Naoml's feellngs of biltterness conveyed by both’ W“D}and Dan |

1:14% wept aloud: Although Naoml tries to part from her. .

daughters-in-law in verse 8, they argue with her; nelther
Ruthrnor Orpah would consent to leave until this point, when
Orpah agreés to return to her parents! home. See note on

verse 9 of this chapter regarding the same two terms.

1:14 remained by her side: Ruth's tenaclty is here a show

of her loyalty to her mother-inslaw. Similarly, the term gapaz
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is used in Genesis 2% EM for a man “clingmng to his wife,” in

~II Samuel 20 2 for a people showmng loyalty to thelr king, and

1n‘Deuteronomy 11:22 for describing how Israel should be loyal
0 God,
In the text, a comparison is here drawn between Orpah, who

succumbs to reeson, and Ruth, who 1ls unreasonably loyel to Naomi.

1:15 Ngoml: Literally the text reads "she." See note to

"Nagoml'" in 1:5,

1:15 hexr oW God: neabN can be translated as either
singular or plural. The argument for: the use of the plural
would be that the Moabites were. polythelsts. LI choose to
translate in the singular because we do find that they had one
main God; Chemosh, along with other milnor deitiee.28 As well;

to speak of one as a polythelst in:the 20th century often has

& negative connotation, and it would not seem that Naomi is

here intending to.slight the Moabite religilon,

1:16 try. to persuade me: The term translated here_as

persuade, is aterm with varying meanlngsn 29 To show
how various are its. meanings, we need 1ook only as far as Ruth
2:22, where the word's intention is quite different.

~ Since verse 8, Naomi has been trylng to persuade Ruth
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and Orpah to return to their parents' homes, to leave her, g
Ruth's answer lg interpreted as saying, I'm sticking wlth you;
you can't rid yourself of me no matter how hard you try to

persuade me. - ‘ v .
f

1:16 abandon you: The text literally reads: "to leave you, B
to return from following after you." The two forms of saylng |
one thing here, in this hendladys, have been translated as one.

See the last note to verse 1:9 and also the note on *2 ln verse 12,

i1y I swear to God. This same formula for an oath is also

found 1n I samuel lu uu and in I Kingp 21 23, where 1t 1s followed

by Y . Similar, but not the same a% thi are I Samuel
3:17 and 2083 and 1T Samuel 3.35. The literal transaltion | f}
WOuId be: "May the Lord 80 do to me and may he so add, for . ;ﬂ
only death will separate me and you." It is diear that this

was a formula for swearing an oath in the Hebrew vernacular of

the time, and therefore the specific words oannot make clear
sense to.us; rather only the ldea conveyed in these words can

make sense to us today,30 From the context, we kpow the point

which Ruth is trying to make, and here only an approximate

translation of the idea 1s possible.

1:17 only death: Ruth, in making her vow to remain constant 1
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to Naomi, goes to the extent of saying: The only thing that
could separate us is death. This emphasls, the word "only,"

is gleaned from the gyntax of the Hebrew. If Ruth were simply
stating that they wlll be separated by the eventuality of death
the Hebrew would be nyinn 729p* *3 ., However, in that
the noun here precedes the verb we are shown the emphasls of
her statement. Modern English shows this emphasls by the use

of "only, Biblical Hebrew does so by the order of the words.

1:17 ‘God: The text here has mans |, Lord, but the term "God"
ig used because 1n our modern ldlom we say "I swear to God,"

and not "I swear to the Lord."

1718 Ruth was determined to go with her: Rather than under-
gtanding this as supreme gesture of Ruth's love for her
mother-in-law, Margaret Crook states that "...Ruth goes Qith
Naoml for the purpose of marrylng a kinémah of her dead husband
to secure a son for the family of Elimelech.”3l However, 1t
could more plausibly be interpreted that Ruth ls here accomp-
anying Naoml seemlngly wilthout knowledge of Boaz? or the clbser
relafive's ekistence. We are not told of Boaz untill 2:1 or the
closer relative until 3:12. Beyond this, Ruth 18 not told that

Boaz is related to her deceased husband's famlly until 2:20Db.

1:19 until they came to Bethlehen. ..and as they approached:
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Both the terms MIRI2 and nIR2D gpre infinltive constructs
with 1ehghtened third persqn feminine possessive suffixes,naran
also having a prefix. Literally these would tranglate as

"their coming" and "as their coming." These then are trans-

lated into spoken English.

1:19 frenzy: oo is uged also in I Kings 1:45 as a des-

cription of the frenzied reaction (of the people) of a clty.

1:19 women: This word is added here in the English. The
Hebrew has a feminine plural showing that it 1s women who are

speaking.

1:19 sweet-Naoml: Both sweet and Naoml are here used together
to cross the language parrier; in the Hebrew there is a play
on words. Naomi means sweet or pleasant in Hebrew. The name

is played off agalngt: ¥I2 , bitter, in the next verse,

1:20 If the term Naoml means pleasant, and 1is representative
of Naoml's Former state, then &4 , bitter is a summatlon of
her feelings after having lost her home and her familyo She
comeé, in verses 21 and 22, to express these feellngs even more,
and to place God at the root of them. AS well, see the ilast:

note en verse 19,
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1:26 Almighty: ", as another Biblical term for God; is
generally_from the patriarchal age. The back énd forth usages
of the terms "Lord" and "Almighty'" in verses 20 and 21 are
poetic ways fér reﬁeating the same idea. In these two verses
each name is used twice for an ab/ba or chiastic, arrangement.
Simllar to this usage in modern English would be the

employment of the terms "Lord and iGod., 132

1:21 Q?esumed me gullty...treated me unjustly: The literal

sense of the term *32 13Y is "he testifiled against.me," and
the literai-sense of s% yan is "he treated me wrohgl&.”
However; nelther of these translatiéns 1s expressive'or précise
enough; thelr contexts must lead us to thelr precise Jjuridlcal
meanings. 'The fact that the LXX, Syrliac, Vulgate, ahd one MSS
text here read "1 nay rather than *32 N3y seem to add
very little‘to an understanding of the text. The result 1s

the sgame, whether the Lord has "testified against" or‘
"afflicted" her,

Nadmivhas gone through a famine, has emlgrated from and
immigrated back to Judah, has lost her husband and two sons,
has the responsibility of one of her daughters«in—law, and 1s
in poverty. She sumg up all of this 1n verses 20-21 by say;ng
that God has emblttered her; he has brought her home empty-

handed ‘and has treated her wrongly.
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Having seen what Naoml 1s complaining about, and the evlidence
which_she seems to be adducing, we are shown Naoml as a plaintiff
in a court of law. We can now go on to be more preclse about
these two terms; and from their context see that *a 73y here
means "he has presumed me guilty," and that °? ¥I0 is to

be uhderstood as "he has treated me unjustly."33

l:22 - _ARWD A7wD RAwn - ;. Thig 1s inoludéd in the o

Masoretic text between ©BY and  nam Even-dhang%ng the
accéntuatién to make  TA¥R g particlple seems of little helé.
This~§hrase may have been misplaced from 236, where it also
ocours, For Ehe sake of clarlty this phrase 1s omitted her'e.,?)u
This_verse, with or wilthout the above emendation, sérvea

J o
as a bridge from the introductory chapter to the rest of the

story and 1s a resume of Naoml's return.

1:22 barley harvesy: Barley is what Ruth gleaned in the field

(2217, 23L:What Boaz winnowed (3:2), and what Boaz gave to Ruth
(3:15¢‘17).»The barley harvest occurs in April or May,. Here it
is a symbol that the famine spoken of 1in 1l:1 is now endedg
Barley ripens two to three weeks earlier than wheat and really
1s the beglnnlng of the harvest season.35 Note that thls amount
of time has probably elapsed from Naomi's return to Bethlehem

 with Ruth 1:22 until Ruth's nighttime encounter with Boaz at

the threshing floor in 3:7.
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Chapter II

(1) There was a wealthy man from Elimelech's famlly whose
name was Boaz. He was a relative of Naoml's through marrilage.
(2) Now Ruth the Moabite sald to Naomi, ",et me go out and
glean whatever the harvesters leave in the gralnfield, behind
anyone who will let me." And she sald, "You may g0, my
daughter. " (3) S0 she went and gleaned behind the harvesters
in the‘field. And, 1t so happened that this particular part
of the rield belonged to Boaz, Elimelech's relative.

(4) Now Boaz himself had just come from Bethlehem. He
greeted the harvesters: '"The Lord be with you" and they
replied'go him "Maj the Lord bless jou." (5) And Boaz asked
the attendant who was supervising the harvesters: hWhose

gini 1 this?" (6) The man supervising the harvesters
replied "She's a Moablte glrl, the one who came back from
Moab with Naoml. (7) She sald 'please let me gather gleanings
among the rows of fallen graln behind the harvesters.' She
came and has been standing up- gleaning here all day long;
she's only been sitting in the house thls short while."

(8) Boaz sald to Ruth, "Listen to me, my daughter! Don't

o
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g0 gleaning in any other fleld, Don't leave here at all, but
stay close to my girls, (9) Keeﬁ your eyes on where my
workers harvest in the field and follow them. I have ordered
the men not to bother you., If you get thirsty,‘gé to the water
vessels and drink‘the water which the men have drawn." (10)
She respectfully bowed down.before him and asked him: "Why
are you so compassionately paylng attention to me, wh@n‘i'm
Just a Sbranger?“ (11) Then Boaz answered her: ”Everyfhing
which you havé dbne for your mother-in-law since yéur husband s
death,“that ybu left your father and your mother and your
homeland, how you came to a people whlch you dldn't even know
bgfore thig--all of this has been thoroughly told to me.

(12) May the Lord repay your kind effort. May the Lord,

God of Israel, under whose wings you have come to,téke refuge,
fully reward you." (13) She replied' "L do find compassion
in you, sir, for you have congoled me and spoken sincerely Lo
me, your humble servant, If only I could be one of yqur
servant-girls!" (14) Then Boaz sald to her: "At mealtime
come back hergland eat some food and dip your piéce of braad
in the vinegar-relishn” So she(came back later and)sat~doﬁn
next to the harvesters, and one of them held out some. of the
roasted grain _for her, and she ate untll she was full--and she

had more than enough. (15) After eating she got up to glean,

and Boaz ordered his men: "Let her glean even among the
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bundles.of grain; and don't reprimand her! (16) ¥You may

even pull out and leave gsome grain from thevbunéleé and let.

her piek it up, and not sc¢old her," (17) She gleaned}until :
evening in the field and then pounded out the barley she had
gleaned. She had about'half a bushel of barley! ‘(l8) She

camé tp town carrying the barley and showed her mothér~1n~1aw
how much she had gleaned. .Ruth took out what she had left

after eating her fillfand_gave it to her mothér~in~law. (19)
Her mother-in-law askaﬁ her§ "Where did you glean today? vwﬁere
dia you. work? Mavahééver,iookrmﬁe of you be blegsedl" .Whén : if

she told her mother-in-law:. '"Boaz 1s the name of the man with

whom I worked today," :.(20) Naomi replied to har‘daughter~ine.
law: 'May he who haén'ﬁ lost respect for the living or the
dead (memb@rs of his famlly) be blessed by the Lord!" Naoml
continued, "The man is & close relative of ours——«heis one of
our.fami;y guardians."i‘(Zl) Ruth thé Moabite continued,

"He also sald to me:.'Jsﬁay-clbée-to my glrls until‘they finish
my whole harvest.'“ (22) Naoml said'to her daughter-in-law
Ruth, "It is bast,‘my daughter, ?hat you go out with his
girls;‘that way; no one wil; bother you in some other field."
(23) So she stayed elmse'to.Beaz' girls, gleaning until the
end of the barley and wheat hérvests, but shé,livad with her

mother~in-law.
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2l This long involved sentence may have a reason for being
wordy,, If the story of Ruth is meant to tell of the extension
of family cies and responsibilLties, we might have the:reas
for its repetitiveness. The!narrator might have sald elther
thatBbazwas from "Elimelech's famlly" or that he was &
rélativé of Naomi's “through;marriage," but both phraées are
not needed unless the author 1s stressing the point.

The narrator here suggests that the family 1line of Naomi,
Ruth, and Elimelech now has a chance of surviving, possibly
ﬁhrough the insﬁitution of levirate=-or ag;nate--max'riag;e0
Posslbly related to this 1s Numbers 27: 16-11, regarding the

inh@ritenca of a relative's property. See Supplementary

Note B.
2:1 . ¥y1°n : Here the P, Yﬂ1n , rather than the
a%na 1g followed, meaning 'one who is known, " making 1t

possible to translate this as "relative or "kinsmana

2:1 DBoaz: Possibly means "ip him 1s strength." See
Supplementar&«Note A regarding the meaning of the names 1in
the Book of Ruth,

The term here translated as 'wealthy" may connotekmore
than wealth in other Bibllcal passages, bﬁt doeé not seem ﬁ

to here.l
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212 Ruth the Moablte* The Hebrew text here glves the feminlne
of Moabite, but Lo transldterthe specificatjon of gender into

English would be the same as ealling someone an Americaness.

2:2 glean: ‘Biblical laws in Leviticus 19-,9‘,. 23:22, and in
Deuteronomy Ehzlé permlt the péor; the resident allen, the
orphan and the widow to freely pick up in the field the grains
which are elther forgotten or dfépped by the harvesters. These
customé, or others cloSely.rélated, must be what Ruth here
réfefs to. |

However; Burrowsz notes that in 4-3 we learn that Elimelech
owned a field and that Naomi had control of it.ﬂ It thié is S0,
if Naomi did havo thls land why dld Ruth have uo go to the
level of g]eaningQ Was there not enough income from Naomi's

land, or was there some other complication?

2:20 Whatever the harvesters leave: ‘Thisfphrasa is inserted

to clarify the technical term "glean,"

2:2 grainfield: Literally the text here reads "the field...

among the ears of grain.," The idea, rather than the words

have here been translated,

2:2 behind: As a gleaner, she would walk after the harvesters,

plcking up what is left or dropped,
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2:2 anyone who will let me: The comments of Rashi, Cooke,3

'Slotki,u and Loulse Smith5 point out that Ruth would need

permigslon and protection from the owner or harvester of the

field in order to glean. This may be seen in 2:10 below.

2:3 So _she went and gleaned: Literally these words translate::

"and she went and she came and she gleaned 1n the field."
However, in English, all these words are not necessary to

put the idea across.

2:3 the field: The definite artilcle in "the field-~ nTea "
rather than polnting to Boaz' fleld, suggests a non-definite
field in which Ruth happened to glean, and is not referring

to a previggsly mentioned fleld. The reader isg not told

untll the next sentence that this 1ls the specific field

which Boaz owns.

2:3 Elimelech's relative: Literally: "from the family of
Elimelech." Margaret Crook's point of view is that Ruth
returned to Bethlehem with Naomi only in order to marry one

of Elimelech's relatives.7

2:4 Now Boaz himgelf had just come: '"Himself" is here used

to bring across the emphasls that it 1ls Boaz of whom: the text says

730 gince the subject precedes the verb, this may be
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congtrued as a pluperfect [arm,

2:4 the Lord be with you...the Lord bless you: Simlilar
'greetings‘aré found only in I Samuei 15:13, Judges 6#12, and
Psalm 129:8, However unusual these greetings méy'be, the
Mishnah'(Berachot 9 end) does attribute the custom of greeting

with God's name to Boaz and speaks most positlively of 1t.

2:5 agked: Literally, "sald," but what he says is a question.

2:5 attendant: For other instances of y3  as "attendant,"
see Genesls 22:3; Numbers 22:22; I Samuel 9:3 and 5. This

N term does not denote a slave,

2:5 who was superviging: This is a niphal form, literally

"the cne“Who was placed over the harvesters."

2:5 Whose_girl is thlg: Boaz notices Ruth and asks to whom

she belongs, because she 1ls not one of "his girls” who are

usually in his‘field. See verse 8.

2:6 She's,..the one who: This first phrase would seem to be

an answer glven without much thought. Then, with the phrase

"the one who...," we have an afterthought, glving some specific
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2: 6 Mogbs Although both 37w of 1:1 and pw of this
verse have the same meaning, they are spelled differently ln
the Hebrew text. See note on verse 1l:1 regarding “the territory

of Moab."

247 standing up gleaning: Literally: "she has stood."

2:7 ail day long: Literally} .ﬁny 591 apan TR2 |
means "from the time of thislmorning until now." There are
varlants 1n other verslons. _The LXX has the eguivalent of
"from morning until night; " the Syrilac "from morping until
.sittingdeWn,"‘relating this phrage to‘the next one; the Vulgate
renders phis “from morning untlil now." T.H. Robinson proposes
eithér ﬁfrom fhen until now" or "from morning ﬁntil evening".
Regardless of the specifics of any of the above versions !

or proposals, the 1ldea which is to be conveyed is clear: Ruth

has been in the field alllday long.

2:7 she's only been sittlng in the house this short while: ]
Literally wy» hYap Ahaw AY translates as “this *
her sitting the house a little." The Syrilac does not have this |

phrase; the LXX has "she has not rested in the field;" and the



33

Vulgata readS»"she has mot returned to the house." With the

LXX it is possible to read nnaw as'3rd persoh feminine
singular of . haw -wshe rested, However, the same ldea comes

across by understanding npav  in the Masoretic text as the
infinitive construct of 2%’ with the  as the 3rd person
feminine ending, thus translating "her sitting" as "she has

been‘sitting."lo

2:7 onlx. This word is implled in the text, but not stated.
The point which the overseer is here making is that she has

been working hard all day long..

2:7 ggggg: The éuestion of the house; what it is, what i%
ls used for, and where 1t 1s are discusoed by Cooke;ll
Thatchex',12 and bLotki, 13 However, almost regardlens of how
.we may interpret this phrase, there does not seem‘to belan
explanation whieh is acceptable fromrall points of view. We
may weli be able to interpret the central idea; but not the

exact meaning of the words.

2.8 TListen to.me: The Hebrew here and in verse 9 have a
negative with an interrogative sign. Belng faithful to the
Hebrew text, but also tranglating into spoken English, we have

a posltive command.
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2:8 my., daughter: Many commentators point to this form of

address to show that Boaz was much older than Ruth, which does

seem likely. See Supplementary Note A.

2:8 Don't leave: The form *93ayn 1s unusual and would

normally be ’qayn ., However, similar forms are found in

ixodus 18:26 and Proverbs 14:3.

2:8 .stay close: The use of 7?pa2vth  rather than  ?pPaTn
here, and in 2:21, and in similar constructlons in 3:lt and 18,
are}éited as lnstances of older usage, specifically ﬁaad'to
make the text seem archalc and place 1t 1n the time of Judges.
See note on 1:1 and Supplementary Note C dealing with the

date of the Book of Ruth.

2:9 Keep your eyes: The verb is implied, but not present in

the Hebrew text.
2:9 I have: See note on verse 8, "Listen to me."

2:9 water: Water is not specified as guch in either instance;
it is implied. However, the latter instance literally says
"drink from that which they have drawn." The term axw 1is

used only for drawing water from a'.well. This also is how the
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Syrj.aw,ll Vulgate, and Targum interpret the phrase.
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2:10 respectﬁully bowed down: Literally: "and she fell on
her face and she bowed down to the ground " The idea ls that

Ruth is showlng her respect to Boaz. In Engllsh the exact

- translation is too wordy.
2:10 asked him: Literally: "she sald to him."

e

2:10 compassionatelv pavlng attention to me. Literally "...I

found favor in your eyes?" However, thc verb Whlch follows in
Hebrew is an infinitive, yet a finite verb or gerund 1s needed
|
' in English. Readable English necessitates a translation of

the ldeas involved, rather than just the Worads.

2:10 a stranger: Note that elsewhere (in 1:22; 2:2; 2:21; b5

and 4:10) Ruth 1s called a Moablte. Here she calls herself

"y stranger."”

pawbw 2120 literally translated 1s

2:11 before thilsg:

"the day before yesterday, " but 1diomatically 1t has a broader

meaning. For similar usage, see Genesls 31:2, I samuel 4:7,

and 14:21,
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2:13 if only: The Hebrew here reads " X? --no," and is
usually translated "though I be not one of your hand-maids."
However, i1t seems best to emend &% to ®1? --"if only," which

fits quite well into the context.

2:13 gervant-girls: The term nnow here does not denote
a concublne or one who performg menial tasks. Rather, 1t is
a term showing humility on the part of the speaker, Ruth,

toward Boaz.

2:14% here: The term "uoYm --~here" is a little used term,

=

occuring ohly 11 timeg in the 014 Testament.

2:14 yvinegar-relish: Vinegar, we know, was used as a

condiment. It was more like a strong, sour wine than what
we today think of as vinegar. However, itwasa common part

-
of the meal in Biblical times. D

2:14 one of them held out: Although the Hebrew vax> is

in the singular, the KJV, RSV, and JPS all translate this as
plural. Here it means that Boaz, or someone, held it out to

her. This verb does not occur elsewhere in the Bible.
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2:14 roasted grain: Thls noun occurs only five times in the

Bible, denoting a grain which is thoroughly diried and heated
over a fire, It 1s usually translated as corn by British
traﬁslators because 1n British English "corn' means grain.

II Samuel 17:28 shows this to be one of the usual foods.16

2:15 After eating: This is not in the text, but is implied.l7

2:15 __ I0%? : This is used to introduce a direct quotatlon.
As such 1t is sufficientlyrsuggested by the use of quotst:ion:

marks.

2:15 even,,.among: Boaz 1ls here stating that Ruth need not
eveﬁ ablde by the custom that she glean whatever is missed

or dropped. Rather, she may gather her gleapings anywhere

she wants. This idea 1s expanded even further in the following

verse. As well, see note to 2:l.

2:15 reprimand: Literally nn*hon means "humlllate

her, " but as B,D.B918 points out, in thils instance 1t means

1

"fiumliliate by rebuke" or reprimand.

2:15 bundleg: The term pspay denotes things which are

tied together, and occurs only here in the 01d Testament,
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However, It is used in post-Biblical Hebrew.>?

2:17 pounded out the barley: This is done in order to remove

the barley grains from the chaff. Judges 6:11 shows Gldeon
pounding out wheat, and not only uses the same verb, but makes
it explicit that he is pounding wheat. Here, In verse 17, the
barley is not explicitly mentioned. The text has "pounded

out that which she had gleaned," i.e.: the barley.

2:17 She had about: The text does nothave "she," but 1t

is to be understood as " n% *n%3--ghe had," rather than the

vague "there was about one half bushel.'

2:17 half a bushel: np*R 1s a Blblical measure for dry
20

quantlties and is approximately equal to one halfl bushel.

2:18 Dbarley: As in verse 17, barley 1s not here specified,

but from the context we know that barley i1s what Ruth must be

carrying.

2:18 showed her: Two Hebrew MSS, the Syriac, the Arabic,

2
and the Vulgate“% read x9n1 , making the verb 3rd person
femlinine hiphil imperfect, rather than Qal. As Wright points

out, thils emendation makes Ruth the subject of all of the
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verbs in this verse. If thls emendation were not made, it
would'then perhaps be best to rearrange this verse, placing

the second clause at the end.

2:18 pgave 1t: GoW, Thatcher22 thinks that Ruth is here glving
Naoml roastéd grain from the meal which she ate with Boaz'
workers. lélowevaz_cjJ 1t seems much more likely that Ruth 1s
gliving gleaned bérley to Naomi after having eaten her f{ill.
This phrase ls placedat the end of the sentence because 1t
sounds better in}English,‘rather than as the Hebrew text has

it: "She took out and gave her,.."

2 2:18 Ruth,..Naomi: The names are here supplied for the sake
of clarification, Some LXX MSS here add "mother-in-law"

or clarity.

2:19 asked her: Lilterally "she said to her," but what she

gaid was a questlon.

2:19 work: 7wy 1s usually translated ag "do" rather than
"work." But the context here, like I Samuel 12:6 and 14: U5,
demandé that we translate #wy as 'work,"

The text here 1i£erally reads: "And she told her mother~

in-law with whom she had worked. And she sald: 'Boaz is
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the name of the man with whom I worked today.'" The entire
first sentence is repetitious and superfluous, and for clarity

has'been omitted from the translatlon.

2526 who hasn't logt respect: See note‘on 1:8 for this trans-
lation and connotation of  7om . This refers to Boaz and his
actions toward Ruth;.which reflect his feelings for her dead
husband; brother-in~law, and father~in-law, as well as for

Naomi and Ruth herself. This does not refer to God.

2:20 members of ‘his famlly: This 1s added to clarify that

it ls Boaz for whona blessing 1s being asked.

2:20 .one_of our family guardians: The plural is here used
because aswelater see in 3:12, there is an even closer relative
than Boaz. This hecessitates only the small correction of
yavyria to 1379812 .23 See Supplementary Note B,
24

2:21 girls: C.H.H. Wright thinks that ©°9y3 can be

understood as male or female, noting Job 1:19. However, it

seems better to change this to agree with 2:8 and 22; "*n1Iy3

-y girls.”25

2:22 bother you: For other instances of ya» wused 1n this
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way, see I Samuel 22:17 and 18,

2:23 harvests: See note on 1:22.,

2:23 she lived with: The Masoretic text lis followed here,
and agrees with the Targum. However, 1t should be noted that
T.H, Robingon points out two varylng manuscripts which read

26

"ghe then reburned to her mother-in-law,"

e
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Chapter ILL

(1) Her mother-in-law, Naoml, sald to her: "My daughter,
shéuldn't I look out for your securlity so thaﬁ all may be

well with you? (2) Now, ilsn't Boaz, our relative, the omne
whoge glrls yéu were with? wa tonight het!ll be winnowing
barley at the threshing~fioof. (3) So, bathe, put on perfume
and a dre&s and go down to the threshing-floor. But, don't
make yourself known to him untll he's finished eating and .
drinking., (%) When he is about to go to bed, make note of
where he lies,and go and make love ©O him., He!ll tell you
what you,shouid do." (5) Ruth answered her§ "T11l do
everything you'lve told me." (6) So she went down to the
¢hreshing-floor and did just a8 her mother-in-law had directed.
(7) Boaz ate, drank and was feeling merry...and he weit to
lié}dowh at theAedgé Qf a heap of grain. Then Ruth sheaked
over and-made love to him and went to:sleep. (8) Around
midnight Boaz was alarméd, and he turned himgelf around, and
lo and behold, Ruth was lying with him. (9) "Who are you?"
he sald. She replied: "I'm Ruth, your humble servant. Sé

spread your wings over me—--make me your wlife---for you are
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. our family's guardian!" (10) ."May you be blessed by the Lord,
my daughter," he said. "By not pursulng the younger men---
whether rich or poor---your last show of respect is even greater
than the first. (11) Now, my daughter, have no fear. I'll
do everything you've askgd. My entire community knows that
you are a respectable woman. (12) Now, it is true that I am
the family guardian., However, there is a family guardian
closer than I, (13) Spend the night---lie there until
morning, In the morning, 1f he wil; be your guardian, all
right, let him be your guardian. If he doesn't want to be
your,family guardian, as God liveé, I will be your famlly
guardian." (14) So she lay with him untill morning; and then
got up so early that a man couldn't even recognize his own
friend. And, he thought, 1t shouldn't be known that she came
to the threshing-floor. (15) And he continued, "bring your
scarf and hold 1t out." She held 1t out while he measured
and gave her slx measufes of barley, and she went to the city.
(16) She went back to her mother—in~law; who agsked her:

"What's happened, my'daughter?" So she told her everything
Boaz did for her. (17) And, she_said; "He gave me these silx
measures of barley, because; he told me,:'you.should't go

back to your mother-in-law émpty~handed.'"} (18) "My daughter,”
Naomi answered, "sit tight until you know-how things turn out. \

Today Boaz himself won't rest until he's cleared up the whole

matter of your marriage.”
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3:1 gecurity: See the note on this same term in 1:9.

3:2 threshing-floor: This 1s where the grain 1s separated
from the unwanted chaff or straw. Thisg is usually done at
night 30 that the wind can be used for the separatlion process,

as the Targum implies.l

3:3  put on perfume: Usually 91015 used to mean anoint

with oil. However, from such passages as Deuteronomy 28:40 we
can see‘that the uge of oil as a cosmetic perfume was common,
Here, as in Psalm MD:B, the occaslon for perfume 1s simply

an ordiﬁary one, not a sacred one.

Here welsee what must be the_second stage of Naoml's
plans for Ruth and Boaz. Her first attempt was having Ruth
remain with Boaz! group of girls, but he made no advances
toward Ruth then. Now we see her setting up the gltuation so

that Boaz will be caught unaware and the first move will have

been made for him,

3:4 make love: Literally: "yncover his feet." With

the exception of the four occurrences of 1navann in

Ruth (3:4, 7, 8, 14), 1t 1is found only in Daniel 10:6. Its

1lteral meaning 1s elther "ais feet," "the place of his feet,"

or "the bottom: of his bed." However, the term v3v , the root of

-
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this form, ls used as a euphemlsm for the genitals. It is

used euphemistically for penis in the *»1p of II Klngs 18:27
and for vaglna in Deuceronomy 28: 57 As well, the term is

used more generally in Judges 3: Bu I Samuel ZM N Isalah 6:2,
and Ezekiel 16 25. The same verb, n7a --to reveal or uncover,
is used in Leviticus 18:6- 9, 20:11~ 21, Deuteronomy 23 1, 27:20,
and Ezekiel 22:10, in connection with other terms to mean the
act of intercourse; literally to "uncover the nakedness" of
someone., S0, instead of having a'maaning of the literai transg-
lation of "uncover his feet;” we have the true to life instruc-
tion for Ruth to have intercourse with Boaz, (possibly
fulfiiiing the levirate obligatlon, as séen with Judah and
Tamar 1ln Genesis 38), with the maximum possiblity that he will
marry her. Thls 1s translated as "make love' lnstead of

"have intercourse," (as in N:lg) so that an English euphemism
is uaed.ﬁo translate a Hebrew one. Whatever the exact origlnal

meaning of this idiom may have been, it is Ruth's proposal o

Boaz.

3:5 Ruth answered her: Literally: "she sald to her."

3:5 me: The Masoretic text here includes only the vowels for

YR but the »1p gilves us the letters. Even without this

s

Masoretic note the meaning would be clear.




U6

3:8 lying with him: The term 237 --lie down, 1ls at times

used to denote the act of intercourse. In such cases 1t 1s
then used with either n¥ ; (as in Genesis 26:16 or.3M:7) or
oy, (as in Genesls 30: 15 or ‘Exodus 22 15, ) or at times with
3% , (as 1n Genesls 39 10) However, only here and in 3:1b
is . 17R17370 297 used. As seen in the note on 3l
the term 37 i also used generally to mean ”privacy" in
Judges 3: 2k, 1 Samuel 2k H, Isalah 61 2 and Exekiel 16: 25.
From this verse and 3 1M it can be geen that there 1s an actual
dlfference in meaning. Therefore, on the basiq of’ the connota-
tion of a»w and 12°n12312 , the present context, and
Boaz! statement to Ruth, "lie here until morning" of 3 13, it
1?n1%390 10w as

seems appropriate to trans 1ata

"1ying with him," connoting intimacy and warmth,

3:9 humble servanks The Hebrew term used here 1s equivalent

to that in 2:13.

3:9 gpread your wings over me: This is the literal translation

of the Hebrew and is a veXy delicate phrase. From other Biblical
sources we can find its lmplications. Numbers 15:38 and I Samuel
15:27 show the N12 to be a loose fitting part of the ciothing.
Beyond this literal meaning; in I Samuel -24:4-5 David comes

so close to his enemy Saul that he could kill him, but instead
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he simply cuts off part of the #in of his cloak. Saul's
insulted reaction shows an instance of 932 as a symbol for
much more than a plece of clothing. In Ruth 2:12 Boaz says that
Ruth has come to take shelter under God's p*B32 . So, in
I Ssamuel 24:4-5 we see 737 as a symbol of Saul's strength,
and in Ruth 2:12 1t is a symbol of God's protective strength.
Finally the context. of »53% wIORY in Ezekiel 16:8
shows these same terms as symbolizing the contracting and
consuﬁmation of marriage. As well, the Targum to Ruth 3:9
translates this as "your humble servant may be called by your
name,"li.e.; be married to you. Boaz' coverlng Ruﬁh with

his clothing "implied both protectlon and union."3 Because
the Hebrew words this so delilcately (cleverly referring one
back to Boaz' statement in 2:12-13, where the wording 1is
striklingly gimilax).,. and‘yet has the straightforward meanlng

of "marry me," both the overt and covert meanlngs have been

translated.

3:9 guardian: For examples of the functionofa go'el
(redeemer or guardian) see: Leviticus 25:25ff; 27:13, 15
19, 20, 31 and Numbers 35:19, 21, 24-27, ete. Simply, a
go'el seems to be the relative who takes care of a loss to
the family. See Supplementary Note B regarding levirate

marriage and its relation to the Book of Ruth.
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3:10 younger men: More strictly, this is "young men."”

From thils statement, as well as the fact that he 1is Naomi's
relative and that he 1s a man of wealth, we get the ldea that
Boaz 1s a good deal older than Ruth. However, this is not

explicit.

3:10 sghow of regpect: See the note on thls same phrase in

l:8.u

3:10 ‘gggvfirsgz Boaz refers to Ruth's leaving home and
family to accompany Naoml. See Boaz' statement in 1:11

to Ruth;

3:11 community: In this context, the term 7¥¥ denotes more
than the gate of a city.5 It is seen as a place for business
transactions in Genesis 3%:24. and Job 29:7-10, a place for
justice in Deuteronomy 21:19, and, as Boaz intimates here 1in
3:11, it is the place where a person's reputation lg known.

See Proverbg 31:23,6 From its use here in Ruth, and in Genesils
2318, 10, and 34:24, and also from the above, 1t can be seen

7

that 7Y% actually means the entire “community."

3:12 As the plot becomes more intense, we have the first hint

of someone who might stand in the way of Boaz' and Ruth's
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clearing up thevmain.problem of the story. It ls here interest-
ing to note that Boaz only divulges the othef relative's
exlstence after listening to Ruth and telling her of his own
feelings. | |

Rashl here suggests that Elimelech was Boaz'! uncle and

that the closer relative was Ellmelech's brother,

3:1% it shouldn't be known: At first glance it is difficult

to understand why Boaz, in this intimate situation, should

speak 80 decidedly impersonally to Ruth., J.B. Curtls ﬁnder—
stands this as the verbalized feeling of ";;,the trapped male,
who, after the seduction, has second thouéhts and feéis more
coﬁfortable to keep it all a secret and to speak quite imperson-

8‘.As can be seen in thils and the next

ally to the seducﬁregﬁ."
verse, Ruth departedkas.she had come--secretly.

Boaz! fumbling caution here may well be because there
ls a ggigi with righﬁsvprior to hils own, Were Boaz and Ruth
to be found out, Boaz might be considered an adulterer or
Ruth's bride-price mlight well be diminished, It 1s also
pogsible that Boaz simply did not want the neafer gotel
to know of his own interest and therefore make Boasz' acquislt-
ion of Ruth more difficult. For, as H.H. Rowley polnts out,

the gratlis acqulisition of Ruth and Elimeleéh's property could

well have enhanced the ;goel's patrimony.9
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3:15 gix measures of barley: The speciflc measurement here

ig not gilven. Most commentators try to deduce this to be
glx seahs. This may be a round number, simply meaning
"some barley." W.E. Stapleslo would go to the extreme of

seeing this as payment for cult-prostltution.

3:16 What's happened: Rather than the standard translation

of this phrase as "Who are you?'" asked because 1t was T0O
dark to see or because Ruth's face was veiled,ll Naomi 1s
asking "What's happened? How dild things go?" which does flt
the present context. Naoml knew where Ruth had been, and
that she would have to return., For other examples of this

: 12
usage of *», see Amos T:2, 5 and Psalm 73:25.

3:18 of your marriage: This 1s added i1n translation for

the sake of clarity.
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Chapter IV

(1) So Boaz went up to the city gate and sat down there.

And Naomi's closer guardian relative, of whom he had spoken,
camerby, Boaz sald to him: "Come back here and sit dowﬁ,
fellow." So he came back and'sat down., (2) Boaz then took
ten of the city elders and sald "Come, sit here," which they
aid. (3) Then he sald to the ¢loser guardian relative:
"Naoml, who came back from Moab, has mortgaged part of the
field which belonged to our brother Elimelech, (4) and I
thought that I:should disclose this to you...in the presence
of the éitizens and the town councll. If you want to redeem
it, do so. But if yoﬁﬂr@ not going to redeem 1t, please tell
me, because I know that you are the first onetwho can legally
redeem 1t. Then I come after you '‘(in guafd;anship line)."

So the closer relétive sald, "I'lllrede@m it." (5) Boaz ﬁhen
added, "When you take over thé mortgage. of Naémi's field you
also ac@uire Ruth the Moablte in order to néestablish the dead
man's line of inheritance." (6) The closer relative replied:
"L can't redeem it for mysélf, or élse I would be damaglng my

own estate. Take my right of redemption for yourself, because
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I cantt rédeem it." (7) In ancient Israel, to valldate any
kind of acquisition, a man would take off his shoe and gilve it
to hils fellow-citizen, which served as ratification under
Israelite law. (8) "Buy it for yourself," the closer famlly
guardian told Boaz; and he took off his shoe... (9) To the
councilmen and all the citizens Boaz sald: "Are you all
witnesses today to the fact that I have acqulred everything
that belonged to Elilmelech and everything that belonged to
Kilyon and Machlon from Naomi? (10) And, in order to re-
establish the dead man's line of inheritance, so that his line
won't be cut off from his family or his community, I have

algo acquired Machlon's wife, Ruth the Moablte, as my wife.
Today, are you all my witnesses?" (11) All the cltizens of
the community and the elders sald, "We are your witnesses!

May the Lord make your new wife like both Rachel and Leah

who bullt up the house of Israel. DBe worthy in Ephrata

and may your ﬁame be famous in Bethlehem, (12) Through

the offgpring which the Lord will glve you by this girl

may your house be like Peretz"', whom Tamar bore to

Judah." (13) So Ruth became Boaz' wife. He had intercourse
with her, and the Lord let her concelve and give birth to a
son. (14) The women sald to Naomi, Moy the Lord be pralsed.
He hasn't left you wilthout a famlly guardlan today. May his

name be respected in Israel. (15) He 1s a source of new life
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for you and a provider fogﬁyourwold age, because your daughter-
in-law, whom you love, who?is better than seven s0Ns, has |
given birth to a son!" (16) And Naom;l.* held the little boy
clogse to her and becém@ nis governess. (17) The neighbor-
hood women gave him the nickname "Naomison," but called him
Obed. Obed was the father of Jesse, David's father.
(18) These are the descenganté of Peretz. Peretz fathered
Hetzroh, (19) Hetzron fathered Ram and he fathered Aminadab.
(20) Aminadab fathered Na%hshon:who fathered Salma. (21)
Salmon fathered Boaz, and Boaz fathered Obed. And, Obed

fathered Jesse who in turn fathered Davidi
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4:1 city gate: (See note above on 3:1l, community.)
Generally speaking the clty gate was éo the anclent city

what the town .square was for western clties. It was the place
for the city's market (II Kings 7:1), a centervfor the city's
news (see II Samuel 18-19), and even more, 1t was the area
for the city's legal proceedings. The elders or Jjudges

of the city met at the gate (Lamentations 5:14) for legal
digcussiong, or any matter pertaining to the community
(Genesis 23:10; Proverbs 24:7, 31:23). It was the place of
Justice (Amos 5:10, 12, 15) and the place of adjudlcation
(Deuteronomy 22:18-19). One of the prime examples of the

function of the clity gate is here afforded us in Ruth )~L:..'.L—J.2°"L

h:1 closer: .This 1s inserted for the sake of clarity.

4:1 fellow: The Hebrew term here means "so and s0,"

indefinitely referring to a definite person.

4:2 ten of the city elders: The fact that these men ave

elders, are older than the average person of the community,

no doubt gives them thelr authority, as a parent has authority
over children. And, it would seem, bne would have to attaln

a certaln age in order to become one of the elders. Parallels

to this instltution are seen in Egypt (Genesis 50:7) and Moab
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(Numbers 22:7)? It is not known why thelr number 1s here ten.
Exodus 24:1, 9; Numbers 11:16, 25 and Ezeklel 8:11 mentlon
seventy elders; Joshua 8:14 mentions seventy-seven elders.
G.H., Davlies says that the size of the body of elders depends

on the gize of the community,2

%:3 has mortgaged: The verb, here  #72n , is in the

perfect tensé;'and 1s usually translated "she has sold."

But, in this context, '°° 1s the direct opposite of  7Xi--
'redeem, and not TP ~-buy. Bewer3 argues that Naomi l1s
presently selling the property. Morgenstarnh here thinks that
Naoml may only offer the land for redemption. Naoml's exact
}dealings are unknown. Whether she has actually sold this
property or is planning to, or 1f this is only & trick of

Boaz and Naomi, as Edward Robertson5 would have us believe,

15 unknown. All we have 1s this one statement by Boaz in 4:3.
However, Leviticus 25, especlally vv. 25-28 may prove helpful
‘here. Leviticus 25:25 states that a brother or relative
should redeem property which has been mortgaged by a member
of the famlly bécause of poverty., And, this would seem to be
what we have in the present case. However, much the question
of levirate may become intertwined With mortgagerrademption |

in Ruth, at this point it is land redemption which i1s at hand.

A méaaure of the poverty in which Naomi and Ruth are living
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level of gleaning in the fileld.
Adding ﬁo the complications 1s the fact that inheritance
by the wife 1s found nowhere else 1n the 01d Testament, although
this must be conjectured in the present context. Here Naoml's
right to 1nherit:and dispose of property ls a fact. Within the
gsystem of Hebrew law, this property probably could not have been
| gold; rather, 1t was mortgaged until the owner or a member of
- Ahis family could redeem orubuy 1t back, thus returning the
, : land to the original clan aﬁd family holdings (see Jeremliah
32:7-16, for example). This, then is the role of the

6

yk1a --redeemer spoken of in Leviticus 25:25,
4:Y} redeem: See above note,

4:% T come after you: Although it is nowhere specified in

the 0ld Testament, redemption of mortgaged land seems to
follow lineage (as suggested by Leviticus 27:8-11), and Boaz
is the more distant relative, as was stated in Ruth 3:12-13

and seen in 4:6b.

h:5 you also acquire Ruth: As reflected in many verslons,

the construction of  MED1  in this phrase offers a diffilculty.

Translated literally this says that the property must be
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acquiréd from Naomi and from Ruth. This should probably be
emended to read niv nx b3 as in %:10, as T.H. Robinson
recomménds on the grounds of the Syrlac, Vulgate and ©01d'Latin
vergiong. Anderson would suggest that the » of nxb1 is
the enclitic P and therefore shows that both Ruth and the

field are to be acquired simultaneously_@7

H:5 reestablish. ..lnheritance: Literally: "to raise up the
name of the dead on his inheritance.! The maln reason for
levirate-marriage laws seems to be to produce a male helr

for the deceased. See Supplementary Note B.

4:6 damaging: What exactly thls phrase means ig not certailn,
It is known thét the child born of the levirate marrigge.
ipnherits the property of his motherWS first husband, Hls own
biologilcal father would thereby lose any financlal beneflt for
having accepted the duty and assets of the levir. However, in
this case, the one who accepls the levirate duty also has t©o
redeem the famlly propertyw He therefore would have to redeem
the land, marry and support Ruth and a chlld, and later give
the property to the child as a levirate inheritance. This, then,
may be the reasoning of the closer guardian relative when he

declines. See Supplementary Note B.

4:7 any kind of acquisition: The text here literally says
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"through redemption or purchase." "Acquisgition" is their

common denominator.

h:7 take off his shoe: Thils seems similar to the action

prescribed in Deuteronomy for the deceased's wlfe to do to her
brother~in-law i1f he does not want to marry her;8 it is here
related to property transferral., The Nuzi Documents show that

for the transfer of property a man would remove his foot from

the property and place the other's foot on 1t, symbolizing legal
ownership. This then developed into a symbolic 1ifting of the
foot, and from this the ritual developed into pulling off the sghoe,
seen 1n 4:8.9 Speiser suggests that shoes symbolize ", . .token
payments to validate special transactlons by lending ﬁhem the
appearance of normal buslness practice; " they are uged to "eir-
w10

cumvent the law through a technicality. According to Rowley,

thig signifies that the closer relative 1s abandoning any obli-

gatlion to either Ruth or the family property.ll

4:7 fellow-citizen: This specific meaning of nyn  is used

here (and in Exodus 2:13, I Samuel 15:28, ete.) because it 1s
probable that Boaz and the closer redeeming relative had to

be members of the samé clan-—moitizené of the same town--- 1in
order to transact any kind of business related to real property.

See Genesis 23:3-20 where the purchase of land is greatly
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complicated because Abraham is not a citizen or member of the

‘BY, Also see the note on "eitizens" in L:9,

4:7 under Israelite law: - Literally: "In Israel,"

4:9  citizens: From such passages as Genesis 19:Y4, where
"men of the city" 1s made equivalent to by ’ it can be seen

that the speclfic connotation of - @Y ig eitizen. As

above in M:?, Boaz must be dealing with a fellow-~citizen,

and~he must have the permission or certification from the
citizenry to make a transacﬁion dealing with real property,

Thls 1s necessary, because in theory real property belongs !

to the entire community, as seen in Genesils 23.
. . o

k:9 Are you all witnesses today: The use of this phrage
here and at the end of verse 10---at the beginning and end

of the transactlion--show this to be an oral legal formila.

Boaz agks the cltizens and elders 1f they have witnessed the

i

trangaction both before and after describing what he has done,
and then in verse 1l they answer affirmatively. That they

have witneaﬁed this contract, although oral, makes it legally

binding. 'S0 too, at the beginning and end, Boaz uses "today--

BY*n " to date the contract. As Tuclcer12 polnts out,

this use of a date formula in oral and written agreements is
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also seen in Genesls 31:48; W7:23, I Samuel 12:5 and Jeremlah
4o:k. ” | - |

4:9 gcquired: Although 1t is questionable to what extent
marrisge by purchase ( 192 ) was practiced in Biblical
times, this does not seem tQ be a case of 1it. The Term used
nere is - nap. and not 13» ., The payment here discussed
seems to be for Elimelech's estate, not Ruth. Possibiy,
altheugh,imprpbably, Boaz' glft to Naomi (or Ruth) in 3:15,

17 might be construed as a hint of marriage by purchase,13

B:10 nis line: Literally: ‘"the dead man's line," as in

4:5. This s left untranslated because 1t is repetitious.

4:10 community: See note on thls same term in 3:1l.

4:11 your.new wife: Literally: "ghe woman who comes to

your house."

4:11 Rachel and Leah: They were both wives of Jacob (later

called Israel), and afe also accounted as greats in Jewlsh
history. - This phrase may, then, be a play on words in that
"Israel" is also used to signify the people Israel. Either

way, this 1s meant as most complimentary to Boaz and Ruth.
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4:11 built up: Rachel and Leah who were Israel's wives,
aiong with his"two.cencubines, mothered twelve gons from
whom Biblical tradition traces the twelve tribes of (the people)

b

Israelo
4:11 Ephrata: See note on Ephratites in 1:2,

4312 Peretz...Tamar.,.Judah: To see the relationship and

meaning of these three people for the Book of Ruth, see
Supplementary Note B and (enesis 38. As well, note that
Peretz 1s glven as one of Boaz'! ancestors in 4:18-21. For

the sake of readabllity, l2a and b are reversed.

4:13 Ruth became Boaz' wife: Literallyt "Boaz took Ruth and

she became hls wife."

L:16 Thls verse literally reads: '"Naoml took the child and
held him close to her and She becamé hls governess." The tevm
here translated "géverness" is used in the masguliné to mean
fogter~-father 1n.Esther 2:7 and Numbers 11:12 and foster-parents
in II Kings 10:1, 5 and Isaiah 49:23. In the feminine 1t 1s

also used in II Samuel 4:4 as a governess.

H:l7 neighborhood women: The usual Biblical custom is, of
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course, for the mother or father teo name a baby. However,
aslde from this passage, Exodus 2:10, II Samuel 12:25, and
possibly Genesils 25:25,fare,instahces of & nhame giVen by

14

gomeone other than the chlld's parents.

4:17 niekname: Lilterally: ‘“mame." This term 1s used to

show clearly that the chlld 1s glven two: names here in verse 17.

h:17 Naomlgon: This is a contraction of "Naomi's" apd:"son"
which is what the text of 17a seems to show the child's
name. to be. Here, the child ls seemingly credited to Naomi
or at least is to legally take over the role of her twé
deceased gons. The second phrase of 17a, "called him Obed,"
geems contradictéry in that the chlld 1s némed for none of |

BElimelech's family and totally excludes the deceased!'s line

or name™? in spite of 4:5 and 10. It seems to exclude the

theorepical feasons forilevirateawor}agnate marriages; Ag well,
rather than showing the continuation of Elimelech's family line,
H:18—21.would seem to have Ruth as the central feature of the
geneslogy; this may be so 1f its point is to snow that Ruth,

a Moabite convert, figured strongly in Davidis backgromhda

4:17 Obed: The name means "servant" or "worker." According

to this geneslogy, he is David's grandfather,
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4:18 This genealogy (vv. 18-21) seems not only to be showing
that Rﬁth's and Boaz' son was the grandfather of David, but
also ﬁhat Peretz, who was also the product of a 1év1rate—w
agnate-marriage, was a remote ancestor of David. With the
exception. of Nachshon, all of the people méntiohedlin this
geneglogy are‘found'as relatives in I Chronicles 2, although
with va?iations as to thelr sequence.

The terms  mirvan avk and 14*%1n - which
are hére used are the usual formalas used 1nﬂtﬁe P documents
of the~Bible, génarally dated 1in thé 5th Century B,C, This,

therefore is & clue to the dating of the Book of Ruth.

4:18 Peretz: See Genesis 38:29 and 46:12, as well as

I Chronicles 2:5.

4:18 Hetzron: Génesis 46:12, Numbers 26:21, and I Chronicles

235 show Hetzron to be a son of Peretz. Contradicting this,

I Chronicles 4:1 shows him as a brother of Peretz.,

4:19 Ram: I Chronicles 2:9~10 shows Ram to be Hetzron's

son and Aminadab to be his son. However, L Chronicles 2:25

shows Ram to be Hetzron's grandson.

4319 Aminaggh: For references to him, which place him in a
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time much too distant from David, see Exodus 6:23 where he
is Aaront's father-in-law. As well, see Numbers 1 7; 2:3 and

I ehronicles 2:10.

4:20 Nachshon: See Numbers 1:7; 2:3; 10:1%, all of which

gshow him to be Aminadéb's‘son.'

 4:20 sSalma--Salmon: Thésa seem ﬁo be the same; see I

Chronlicles 2:11 where Salma 1s put in the same genealogical
order ag here in Ruth 4:20-21., As well, see I Chronicles

2:54..
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Supplementary Note A

Literary Aspects of the Book of Ruth

As literature, as a speciflc plece of ancient Middle-
Eastern literature, how would we characterize and/or label
the Book of Ruth in modern literary terms? The Book bf
Ruth, including the genealogy of M:l?b*EE; which must be
a late addition, fits easlly into the category of an epic.l
Tt is a narrative dealing with a figure whose descendant,
David, came to be one of the greatest kings of the Jewlsh
people. Supposedly, as the Biblical story is told in the
Bbok of Ruth, without either Ruth or Naoml's actions on her
behalf, David, and therefore one the helghts of Jewish
history, would never have been. And, as pointed out by so
many,2 the language and style of the Story are of the
hlghest calibre.

Beyond this, J.M Myer33 shows the Book of Ruth to have
been an eplc poem, Myers tries to show that Ruth was origlnally
in poetic f‘orm,)1L and that over the~years of oral transmlssion

1t came to be put more and more in a prose form, When this

original poem was finally written down and then copied and
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re~copied, 1t came to have 1lts present prose form, he says.
Before continulng, 1t i1s necessary to understand that
Biblical Hebrew poetry does not rhyme in our conventlonal
sense, such as "rose" and "nose" or "love and "dove."
Instead, Biblioél Hebrew péetry has a rhythm of sense, not
sound;5 1ts "rhyme" lles in 1ts parallelism of thought.
Parts of the Book of Ruth still retain the speclfic
poeﬁic elements of Biblical Hebrew poetry, asseen in l:1l-

12a and 1:20-21:

*ny1 anrnY (1la)

py nanvn nnY "nia naaw
powaxb od? 1 *yna p23a *Y-T1ivn (11b)
woRY N1°0R *nIpT 9D 79% *n3a naaw (12a)

(11la) Naoml saild:

Go back, my daughters Why would you go
with me? '
(11p) Can I still have song in my womb that

might become your husbands?

(12a) Go back my daughters, go! I'm too old
' to be remarried.

IRYRR RN (20)

K90 *% IX9p *PY31 *Y NIRIPN-DK
Txn *h W pA D
NN vaa0wn opran snaYn nrbn vax  (2la)
'PYI %Y AARTPND NDY
°% Yy 2T °3 pay minvy (21Db)

(20) But she sald to them:
. Don't call me sweet-Naoml, call me
bitter-Naoml because the Almighty
has made me very bitter,
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(21la) I went away with a full family, but the
Lord has returned me empty-handed.
(21Db) Why would you call me sweet-Naomi when
the Lord has presumed me gullty
when the Almighty hasg treated me unjustly?
The thought-rhythm and parallellsm are evident in these two
examples. Synonymous parallelism, the thought of the first
part of the line belng repeated in the second part of the llne,
is clear in l:1la and 1:21b. 1:11lb and 1:12a parallel
synthetlcally in that the second elements carry through the
thought of the first. Verses 1:20 and Zla are examples of
antithetic parallelism, the filrgt and second elements belng
opposed to each other. The rhythm of c¢lear balance ls found
in all of these lines. The meter, dependent upon the number
of words per line, 1s a clear balance of three words on each
slide of the 1ine, 3 plus 3, in all of the above.except lla
and 12a. In lla the balance is 2 plus 3, and 12a may be consid-
ered 3 plus 4, if °2 is to be counted separately.
Included in whatever may have been the original form of
Ruth is a device simllar to the chorus of the Clasgsical Gfeek
Drama. The women épeaking in 1:19 not only sound like the
famillar chorus, but also give Naomi a chance to reéapitulate
all that has thus far happened to her, 1n one complalnt.
Also the women in 4:14, 15, and 17 glve us a recapitulation
of the story's events and provide an ending, or an introduction,

to the conclusion of the Book. Even the townspeople geem to

oe—a T AT T
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serve thls same function in 4:11 and 12.

The present author's opinion would place the Book of
Ruth as we now have it in the category of the short story.7
However, thig 1ls only with these reservatlons--with the
recognition that parts of the Book as we now possess 1t are
poetic and with the recognitlion that the Book of Ruth in 1its
original form probably was that of the eplc poem.

lThat the Book of Ruth is and was thought of as literature
may possibly be seen in the fact that it wag placed in the

n*21nd  --Haglographa by the rabbis, although the LXX
and translations which follow the Septuagintal order place it
immedlately after Judges, in keeping with the open lines:
"It happened durlng the rule of the Judges . "

Tn this short story there are very well worked out

8 Chapter I develops the

literary parallels and contrasts.
emptiness--fullness theme. With a husband and two sons Naomil
leaves her home; she loges both of her sons and her hushand.

The family left Bethlehem because of a famine; as foreshadowed

in 1:6b, the barley harvest at the end of Chapter I signals the
end of the famine.- The despair which Naoml has felt in Chapter I
may then be contrasted with her fullness in Chapter IV when

she ig able to sell her property, have her daughterwinwléw

married off, become a grandmother, see her son's and husband's

line carried on through Ruth's child, and also become the child's



69

governess. Agaln, under this same rubric of emptinesg~-~fullness,
Ruth gtarts out gleaning with no food at all and then returns
to Naomi with abundant food (2:17-18). In‘1:5 Naomi is without
any famlly or relatives, but then in 2:1 shevdoes still have
a living relative, and then in 2:20b there is a still closer
:  ';' relative. Here agaln, an emptinesg~~fullness theme:operates
around Naomi.9

The first mention of emptiness in Ruth is that of the
famine in Judah (1:1). But this is more than the opposite
of fullness. The famine gives the reagon for all that engues
in 'the story. This famine was the cause behind the entire

story. As Edward Robinson points out, "It was famine that led

to Abram going down to Egypt, as 1t was.the cause of the
eventual settlement there of Jacob and hls sons. Thus, famine
“could be an effective'means...for moving the character of this
tale from one place to another."lo
The literary forms and thehes of ‘the Book do not exist in
a vacuum; they are devices used to transport the characters
and their meaning through the story. W.E. Staples would
interpret the names of the charactersg in the Book of Ruth as
fertility=-cult related, reflecting the cult ideas of Tammuz-~
Adonig~-Ogiris. For hilm, eéch of the characters is only a
11

player of one of these roles.

The names of the characters in the Book of Ruth may have
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significance in their root meanings which may shed light on
what the authors of the Book were trying to point out in the
story.

Naomi ( *2¥3 ) may mean "the pleasant one," or "my
pleasant one@"12 If this meaning for Naomi does héve sign1~
ficance for the story itself; it may be that she does emerge
from the events whiéh take place wlth a pleasant attitude.
Or, it may be Jjust the opposite; that Naomi has thls name,
but that everything which happens to her in the filrst four-
fifths of the story goes to make her anything but pleasant.
"Call me biltter-Naomi" is her answer to the women when she
returns to Bethlehem (1:21), '

The name Ruth ( N7 ) may be a contraction of the
term ( n1ys ) meaning "friendship" or “friendliness."l3
However, this significahce is gueséwork‘b@cause it islonly a
possible reconstruction. Boaz (  1¥2 ) may mean "in him is
strength" or "potentey' from 12 and 1y E he is'the one
virtuous man in the story.llJr Thus, for the three main members
of the cast—m-Naomi; Ruth and Boaz-~-we may possibly have
Pleasantness; Frlendship and Strengili.

Supporting the above three there are filve more characters,
four of whom are named in the Book, and one who goes nameless.
Elimelech ( 19nYx ), Naoml's husbgnd can easlly be trans-

lated as "my God is Ki,n@;«"l‘nj However, what thls may signify
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for:thg‘meaning of the sgtory is 1ndeed‘hard to determine.
Possib;y.th;s.name isrto b@ a reflection on his own character
or on the type of woman Naomi is to haﬁe beep marrled to such
a devoutly named man. Naomi and E;imelech's two sons;‘who also
dig in Mosb, are Machlon and Kilyon. There is not a truly
clear understanding of what uﬁderlies these two names; here,
even more than with the other names ln the Book of Ruth, a
tranglation of the meaningAis guesswork, Aéoording to some,
Machlon ( 71%nn ) may come from am%nw>, meaning sickness,
and would therefore mean "sick" or "ill.”17 However, this
root does not ocecur elsewhére iﬁ the'Old Testament. It seems
that the name Kilyon (  11°%2 ) comes from the root n%> and
thus slgnifies "extinction" or "ahnihilation.”lB Kilyon's
wife Orpah ( ‘nany ). is ﬁhe ofher nam@d-chafactef in the
story; Orpah; possibly, meahs "she back of the neck" from

1y .19 Thus; in context,‘she would be the one.who turned
awaj froﬁ her motheﬁ;in~1aw. In addition to the above; there
1s the_qther guardian relative, closer to Naoml than Boaz,
whose name is not given. He 1ls first mentloned in 3:13.

Now the cast of players in the Book of Ruth is completed;
My God ié King, Slckness, Annihilation; The One Who Turned .
Away and Nameless.have now Jolned Pleasantness, Friendship
and Strenéth to round out the list of players., Somewhat

like the anclent Chinmese opera players with thelr stereotypical
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good and bad faces painted on-masks,‘there are at least three
who seem to be 1abeled not good~——Maohlon~Siokness, Kllyonw
Annihilation and Orpah~The One Who Turned Away, while there are
three who are labelled good-~wNaomiuPleasantness, Ruth-
Frlendship and. Boaz—Strength. As well, in the realm of
supporting players, there are Elimeleuh-My God is King and
Nameless,rthe closer relative.

It might be noted in passing that @he good~bad confllct
does hot'really mateﬁialize-into an exaggerated ste?eotype;
for Machlon, Kilyon and Orpah-are glven bad names,but not bad
-atﬁributes in the story. They are simply ordinary and have
done nothing either good or bad. Rather than being Jjudged as
bad, they seem to be the norm wlth whom the three good people
may be compared,

Although possible, the above meanings for the characters
of the Story are very uncertaln. Even if the meanings of the
ndmes were certaln, the one who flrst used ihese names in
this sbory did not necesgarily have to be aware of thesge

‘meanings. More important than theorizing about the meanlngs of

the names in thelr root forms 1s geelng the characters as

people and understanding them from the information given in

the story itself.

 The first four characters appear 1ln verses one through.

‘five of Chapter I: Elimelech, his wife Naomi, and their two /
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sons Machlon and Kilyon. As a famlly they moved from Bethelhem
to Moab and there the two sons married Moabite women--Ruth

and Orpah. Thus far six people, three male and three fémale,
have been mentioned. Then,abruptly, the three men are removed
from the story leaving Naomi, Ruth and Orpah. Only nine versges
later (1:14) Orpah also departs.

Now there remain only Naomi and Ruth as prihciple chara-
cters 1in the story to move the plot along largely by themselves.
The information about them as:-human personalities is little;
they‘WOuld appear to fit Abrams' description of type or flat
characters, who arev”presented only in -outline ‘without much
individualizing detail."ao They do not seem to possess motlva-
tion for ﬁheir actlons that is clear or consistent enough to
allow accurate character analysis.

For ingtance, some indlcation of Naomi's character may be
seen when she :first decldeées to take her daughters-in-law with
her to Judah, but then tries to persuade them to return to thelr
families. Yet even these actlons permit several different inter-
pretations. It may be that gince Naoml can no longer offer them
any hope of security she nobly and‘benevolently urges her déughters~
in-law to return for all of thelr sakes, feeling that they will
have a better chance at happiness,ﬂor securlty, wilth their own
people. At the same time, 1t is also possible that she very

selfishly feels that she will be better off if she does not have
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anyone but herself to worry about. This somewhat self-centered
agpect of Naomi's personallty 1s shown more clearly upon her
return to Bethlehem when she bids the women call her bitter,
not sweet. She seems totally absorbed with her own losses
and takes no cognizance of the fact that a loyal daughter-in-
law has returned with her.

 8imilarly, when Naoml advises Ruth and tries to help her
do whatever will help ingratia&e herself to Boaz (2:22 and
3:11), she probably does s0 both altruistically, t0 help
Ruth, and also in her own interest, to rid herself of respon-
sibility for Ruﬁh via a marriage to Boaz. Starting in 3:1,
Naomi actually verballzes her -hopes for this marriage (3:l~5).
Again, in 3:16b-18, 1s seen Naomi's concern for Ruth after
Ruth's nighttime encounter wilth Boaz; Naomi tries to calm
Ruth's jltteriness over whether Boaz willl have her. Here
once agaln, although Naoml may be genulnely concerned about
Ruth, she personally nas much to galn 1f Boaz does marry
Ruth. From such a marriage, she probably could hand over
the responsibilities for Ruth, for the family property, and
for an heir for Elimelech, to Boaz.

The sharpness and cunningness of Naomi's mind and just

how much she, regardless of her motivation, has thought out

her plan to bring Ruth and Boaz together is-brought into focus
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in 3:2-5. As Edward Robinson21 suggests, Naomli must have
spoken with Boaz the morning after Ruth met him on ﬁhe
threshing—floorf They must have parleyed together to figure
out a plan to“caqse thg nearer relative; who had first cholce
for Ruth, to give up his chance. As well; they must have

;"ﬁ spoken in order for Boaz to have the rlght to dispose of Naomi'sA
real estate. And, they must have met and spoken in order for

Naomi to know that Boaz would try to settle these entangled

- Naomi's theologicalrthihking can be seen tﬁ bé as
ambivalent as her attitudes toward Ruth. She bltterly blames
the Lord for bringiné her the misfortune of losing her familyr
«‘§ (1:20) and for her conseéuent state of overwhelming self pity.
Just as emphatlcally as Naoml previqusly (1:21) has.blamad the
Lord for her misfoftung; she then turns a full-circle‘to pralse
him for Ruth's luck in gleaning (2:19) and for the birth of
Ruth's son (M:1l4). As well; in 2:20 she gratefully asks the
Lord's bleésing on Bbaz.

As noted in introducing Naomi, there is only a fluctuat-
ing, unclear picture of Naoml's character presented in the
story., However, 1t is Naoml who carries the story frbm étart
to finish; Tt is she who is the main player 1n the story,
the one who creates and keeps the actionAqf the stqry moving.

The movement and events which Naoml guldes are centered

questions that very day.
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almost entirely around Ruth. At the same time; Ruth's actlons
lead up to caring for Naomi's needs and create a balance of
complementary action between the two women. Naoml is the
manipulatpr and Ruth is the maln person manipulated.

Aside frqm the beautlful passage showing Ruth's active
loyalty to her husband's family; and occasional references
to her 1ndus£riousness; Ruth 1s passive 1n the story. Rather

than acting, she is acted upon or directed, When Ruth and

o Naomi return to Bethlehem, it is only Naoml who recelves all
o the attention of the townspeople; Ruth 18 not even mentioned.
. Tn 2:22, Naomi tells Ruth to continue gleaning; it 1s not

Ruth who says that she .thinks it a good idea to continue.r
Ruth'only followstaomi's instructions. Ruth is like a puppet
being'delicately maneuvered from above by Naomi when she
goes down to the threshing—floor to inveilgle Boaz into taking
her as his own (3 1 15)

In additlon, when Ruth goes out to glean, she merely
acts as the device which getsus into the stream of events with
Boaz (2:2). When épeaking with Boaz, Ruth takes a véry
subservient role and almost allows Boaa to act for her.

Once more, 1in the scene at the city«gate, Ruth i1s delicatly
maneuvered by Boaz (probably wilith some ass;stance from Naomi).
At the end of the story Ruth is taken by Boaz as his wife, but

it is Naomil, not Ruth who is glven the prailse for the child
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Although Ruth's domjnant pasamvity throughout the story
has‘been poced, Ruth.ls:also shown, in certain lnstances, o
hgve.aqtive, positive qualitles. For instance; the sgecond -

chapter (3:19) tells of Ruth's industriousness 1n gleaning,

and how she impresses the foreman and Boaz himself with her

efficiency.

It 1s also apparent that Ruth 1s actlvely loyal. -She
;could have returned to her pafents; but instead chooses to
accompany Naoml (1:16~17); and 2:7 and 11-12 tell how others
are impressed by Ruth's loyalty to Naomi. As well, Ruth is
shown to be loyal to her deceased husband's family (M:§~10)
and'ioyal to Boaz himselfl (3:10~ll). She 1ls praised by the
elders of the community ahd gald to be capable of dolng for
Israel what Leah and Rachel theméelves did (4:11). And at
the end ofrthe story she 1s sald to have been better to Naoml
than seven sons could have been (4:15).

Tt is Ruth who shines 1n that one Very impressive scene,
when 1in contrast'to Orpah she pledges nerself and her eternal
loyalty to her, mother~in-law. It is Ruth who speaks the words
which are by far the most Iamoup and moving in the entlire
story, énd it 1s probably this pledge of lpyalty which she
speaks that haé let traditlon dilctate that the Book will bear

her name.
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Yet, throughout the story, there 1s the puzzling matter
of Ruth's being continually labelled "the Moablte" (1:22; 2:2,
6, 21; U4:5, and 10); and thus kept apart in splte of her loyalty
to all of her husband's family. Biblically; the Moabites were
a hated people not permitted to become Jews (Deuteronomy 23:N~7).
With this as a background, 1t wmay have Been thought all the
more.marvellous that Ruth; a Moablte, against all odds became
not only a Jew, but Ruth the Moablte was an ancestor of the
great King David. As the story goes, had it not been for Ruth,
Elimelech's family line would not have continued; and so King
David would never have been.

Orpah ig a very minor character in the story compared
with Ruth. Very little i1s told about her personality. She
seems Lo exist mainly for purposes of comparison with Ruth.,

As the only other Moabite in the story; Qrpah's desertion of
Ngoml is compared to Ruth's . noble and gelf-gsacrificling loyalty.
When Ruth stays with Naomi, Orpah goes; and Orpah's leaving
seems mainly designed to nhighlight Ruth's staying, rather

than reflecting negatively on ner own character., Just as
Orpah 1s mostly a yardstick agalnst which Rgth can be measured,
the closer relative, who has first choice_when bidding on
Elimelech's estate, seems to act as a fqil for Boaz. The
clogser relative follows a reasonable outlook; because of

concern for his own estate, he declines the family property



19

and Ruth. Boaz then jumps in and offers to take the respon-
sibilityrfor Elimelechls‘estate, Ruth;.and an heir for
Machlon, Althoughmthis‘unnamed'relative has firgt choice for
the land and Ruth, while Boaz has only second cholce, Boaz

1g the author's cholce for greater fame and a fuller character
in the story.

The story tells more facts about Boaz than about elther
Naomi or Ruth, yet we seem to know less of his personal .
deslres than we do of theiré. He 1s called a close relatlive
of Naomi's deceased husband; and i1s labelled from the first
as wealthy (2:1). Later on, in 3:10; there is the hint that
he is an older man; he thanks Ruth for not having followed
younger men, bub for_choasmggnhim, thus, implying that he 1s
older. However, no figure for his age 1s glven.

 From all -of the facts glven about him 1n the story, it
would appear that Boaz 1s a wealthy land owner (2:3){ but not
an unconcerned one., He does come out on at least one occaslon
to.chat solicitously with his workers (2:M,5),*hé does at leasy
wateh the processing of the barley (3:3) to see how the
workers are doing, and he does take part in thelr party
thereafter (3:7). |

It is also seenlthat Boaz! concern does not stop with
his workers. He shows warm thoughtfulness for Ruth when be

1asues orders to his men to let her glean as much as pogssible
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and not to harm her in any way (2:9, 15, 16). He generdusly
offers to Ruth the chance to cantinue to glean in hlg fleld
all through the harvest (2:8), offers her food and water whille
gleaning (2:9); and praises her constaney with her mother-in-
law (2:11). Later Boaz is seen ag not only caringly apprecil-
ating Ruth's implied offer of herself for marriage, but he
also considerately tells her to leave before}anyone could_-
posslbly know that she had spent the night wlith him (3: 14).

At the same time, in this inotance, one sees Boazl-
shrewdness for business. If the closer relative werevto know
that she had been with,him.for the night, her value would be
1owered‘and she and Naoml might not receive all that they
need from her marriage. Showing his shrewdness even more than
the last incident, note Boaz maheuvering at the city gate,
When he offers Naomi's land to the nearer klnsman, who 'would
naturally profit from an lncrease 1in his own holdings; Boaz
does not at first state that Ruth mlght be a part of a packége
deal. He mentions that to purchasge the property means also to
purchase Ruth as a wife and to have the responsibillty to
ralse an inheritor for Elimelech's properties (M:S). When the
clogser relative hears the.clause which includes Ruth and the
.raising of an inheritor, he immedlateLy backs off (4:16).

Boaz can then be very gallant 1n offering to take upon himself

the responsibility for fathering a chilld to be Elimelech's
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inheritor, through marriage to Ruth (M:lé). Thén, as a round
of applause, the city elders pralse Boaz for his action and
praise the future of fspring of his marriage with Ruth (4:12).
So, Boaz not only outsmarts the other relative, but he also
"gets the girl."

It might be noted in passing that Boaz also has the
added characteristic -of having a posiltive, faithful attitude
toward God és shown in three separate instances. When he
greets his workers he does s0 with one of the most devout
greetings used in the entire Bible (2:4)., In two pléces in
the étory he asks and seems to expect God tb reward Ruth for
her commendable 1oyalties (2:11 and 3:10).

'Boaz; then, 1s shown in a gradual characterrprogression.
He goes from being a{rather anohymous close relative, to
being a generally kind, gentle man, to being one who outrightly
puts himself out to help Ruth. He 1s a man who praises God
and expects Ruth to be rewarded by God. Through his maneuver-
ings, Boaz 1s shown as a clever and keen businessman, but it

ig clear that hils motivation is not only for a good deal; he

goeg far beyond business concerns in hils thoughtfulness toward

Ruth, her reputatilon, and the perpetuation of the famlly name.
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Supplementary Note B

The Legalities of the Book of Ruth

The culture which created the Story of Ruth was différent
from our owh in at least one way. In the Ancient Near East,
family or blood ties were of paramoﬁnt impbrtance, Because
of strong blood tiles, one finds no Biblical examples of child
adoption by anyone outside of the family.l Real property was
likewise felt to be famlily-owned. For this reason, the law
of Leviticus 25:25f shows what one should do for another
member of the family who becomes so poor that he must sell
his own property.

Sbs.too, these strong tles held true 1f a woman were
widowed, Especlally if the widow were childless, then not
only did she need the famlly's assistance, but she also needed

an helr to carry on her husband's name., (See Genesis 38:8,

Deuteronomy 25z &, 7, 9 and Ruth ki5, 10.) From such a back-

ground the institution of levirate marrlage developed,

Levirate marriage2 is a custom by which g man marries his

deceased brother's widow. This is done (a) in order to give

securlty to the widow, (b) so that the deceased brother can
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be assured of having an helr to carry on his name;3 and also
(¢) to insure that_family property will stay withiﬁ ﬁhé family
group. For, if the widow were to marry someone outside of
the famlly it might be possible for her to keep her first
husband's prqpertyf However, 1t is duestionable whether the
wldow had any inheri%anoe I'J.g;h’cs.’r |

In addition to the possibLe 1evirate~marriage in Ruth,
Genesis 38 contalns the only other gstory in the Old Testament
of a woman's remarridge to a member of her husband's family
after the husband hag dled. Throughout the episéde related
about Tamar in Genesis 38, 1t 1s accepted lmplicitly that one
of her deceased husband's brothers is bound to marry her,5
provide for her, and ralse an heir for her deceased husband.
The question at hand in Genesis 38 ig that the first brother
does not want to impregnate Tamar when he recalls that the
child will be consildered the son of her first husband through
this legal fictlon, and afterward Tamar's father-in-law does
not want to enforoe her 1eV1raLe righcs.

Beyond this practhal example 1in Genesls 38 Deuteronomy
25:5=10 states the law of leV1rate as it ‘should in theory be
practlced. Although 1t may well be questioned whether Ruth's

marriage, the story of Tamar, and the law (g ). of Deuteronomy

25:5-10 are representatlves of the same time, they are the

only potential references to levirate-marriage in the Old Test-
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ament6 and therefore, must all be probed.

Although‘Genesis 38; as we have seen; leaves no room
for the brothgr;in—law wanting or not wanting to perform the
duty of the levir; Deuteronomy 25:5-10 leaves the choice to
the brother-in-law. The text states:

- (5) When brothers dwell together and one of them

' dies, and leaves no son, the wife of the deceasged
ghall not be married to a stranger, outside the
family. Her husband's brother shall unite with her
and perform the brother-in-law's duty. (6) The
first son that she bears shall be accounted to the
dead brother, that his name may not be blotted out
in Israel. (7) But if the man does not want to
marry his brother's widow, his brother's widow shall
appear before the elders in the gate and declare,

"My husband's brother refuses to establish a name 1in
Israel for his brother; he will not perform the duty
of s levir." (8) The elders of his town shall then
. gummon him and talk to him. If he insists, saying,
| "I do not want to marry her, " (9) his brother's
widow shall go up to him in the presence of the
elders, pull the sandal off hig foot, splt in his
face, and make this declaration: Thus shall be done
to the man who will not bulld up his brother's
nouse! (10) And he shall go in Israel by the name
of "the family of the unsandaled one."

Julian Morgenstern distingulishes slx different stages 1n the

development of levirate marriage. In histOrioal order they

ares

deceased's brothers are
obligated to marry thelr sister-in-law and, if
there is no brother, the father-in-law is then
compelled to marry the widow. At thls stage there
is no option or cholce involved.

1. As seen in Genesis 38, the

2., In Deuteronomy 25:5—6,che deceased man's prother,
but not father, is obliged to marry the widow,
providing that the brothers lived together as one

housgehold.
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3. Stage three of thils development is seen in Deuteronomy
25:7-9a, where the brother-in~law may or wmay not
marry the woman, dependent only upon his own wishes.
However, Morgenstern notes, soclal pressure would
st1ill say the he gught to marry his slster-in-~law.

Y4, According to Morgenstern, the next stage of develop-
ment 1s seen in Ruth itself; separate the early parts
of Ruth (4:11a, 13, 14, 15, 16, 17a) from the later,
and not only does inheritance become more important
in the early part, but all male members of a family
become subject to the rules of the levirate. The
male relative now inherits the wldow, and as well has
the use of the deceased's property until the necessary
gon comes of age. This first son inherits from and
is considered the perpetuator of the dead man. How-
ever, the duty of marriage (and property redemption)
is not obligatory.

5, Ruth 4:11b, 12, 17b, 18-22 show a later development.
" Here the child of the new union 1ls not even fiction=~
ally consldered the deceased's son, although at
maturity he will inherit from hls mother's first
husband.

6. As a possible last stage in this development
Morgenstern adds Leviticus 18:16 and 20:20 which
forblid sexual relatlons between brother-in-law and
slster-in-law. '

These stages pointed out by Morgenstern can be qulte helpful
in delineating differences and variations of the levirate
law or custom at different stages. However, it must be
admitted that his scheme could make as much sense backward

1
as forward.8 Millar Burrows9 and H.H. Rowley 0 argue the
opposite of Morgenstern. In both of theilr opinlons, Ruth'sg
marriage--and the inherltance and redemption of property which

accompany it--represents a stage of development of folk-custom

law earlier than that of Deuteronomy 25:5-10.
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Here in Ruth, property redemption and inheritance
complicate the question of what Belkin rightly calls agnate-
marriage.ll Boaz completes not only the duty of marrying the
deceagsed's wife, but he also inherits the right to redeem
Elimelech's property, which must have had some sort of
mortgage on 1t. Beyond this complicatlon, 1t can also be
seen that Ruth's son is not named for her first husband (U:17),
as should be the cage 1f this were a 1évirate marriage
(Deuteronomy 25:6). Burrows notes that unlike the laws 1in
Deuteronomy 25:6, Boaz does notinherit Ruth as his wife, but
"he acquires heralong with the field, which he purchases as
redeemger»”l2 H.H. Rowley diéagrees with Burrows' opinion
above about Ruth's acquisition and as well explains the

problems of marriage, inheritance, and redemption in Ruth.

He states:

...there is no reference to property in the law of
levirate marriage in Deuteronomy. But that 1s be-
cause the law did not contemplate the compllcation
of a widowed mother-in-~law as well. Where a man
left property and a widow, the brother-in=-law would
not need to buy the property and marry the wilidow.

He would marry the wldow and the property would
support her, until her chilad in due course became
its heir, as the legal son of the deceaged man...
But when the kinsman was confronted at once with

the problem of redeemlng Naoml's land and marrying

a pennilegs Ruth, he was unable to face it. These
were two separate and distinct responsibilities which
fell upon him, elther of which he could have con-
templated separately, but not both together. Yet he
could not choose one and reject the other.,w
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Thus Boaz was enabled to marry Ruth and redeem the family
property.

Ruth 3:10b would seem to show that no famlly go'el was
actually obligated to marry Ruth and that she herself was
free to marry anyone else. There may have been group pregsure
on both Boaz and the other go'el to marry Ruth, but they were
not strictly bound to do so. In this agnate-marriage both
Boaz and the closer go'el felt obliged to take care of
their duties to the famlly 1:)1:'op<fn:'ty,l)Jr and Ruth, but were not
strictly bound to do so. Ruth had the cholce of feturning
to her parents' home and not bothering with her husband's
family, yet she felt some sort of obligation to accompany
her mother-in-law. Soy.too, both the closer go'lel and Boaz
felt a moral obligation to marry Ruth and redeem the famlly
property. But, they too had a choice: by the removal of his
shoe, the closer go'el chose not to accept the obIl.igaa.t:l.orlus,l‘5
and then Boaz chose to take on botﬁ responsibilitiesol6
Boaz may have been dealing cleverly when he told the closger
go'el that both property redemption and an agnate-marriage
were involved in marrying Ruth. He méy have been merely
complicating the problem so that the other go'el would be
happy not to take Ruth.

With so 1little actual information avallable about the

various types of marriage found in the Bible, 1t does not
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seem possible to say that Ruth's type of agnate-marrilage to
Boaz can be heatly fitted into a particular slot in the
history of levirate marriage. Ruth's marrlage was of the
agnate type, and as such should‘be considered similar to a
levirate marriage, but 1t should not technically be considered

as an actual levirate marriage.
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Supplementary Note C

The Date of the Book of Ruth

As far back as Talmudlc times, scholars were guestioning
the origin of the Book of Ruth.l The LXX places Ruth after
the Book of JUdges; in accord with the opéning verse "It
nappened during the rule of the Judges."

Because the Book of Ruth, 1n verses 4:17-22, supposedly
deals with King David's ancestry, C.H.H. Wrigh‘c,2 S.Re Driver3
and Louis Wolfenson11L date the composition of Ruth around the
time of David and clte the Book of Ruth as a partial explana-
tion of David's Bethlehemite packground.” This would date
the composition of Ruth clrca 1000~9OO B.C.v

There are many who would date the composition of Ruth
after (6r during) the exile. For W.E. Staples; the Book of
Ruth was "...a mldrash written...for the purpose of bringing
comfort and encouragement to the people who have passed through
a distressing period."6 He therefore dates 1t immediately
after the exile. On the vasls of the "intermnal avidencef«~~
that the universalistic Book of Ruth wés a pro@est agalnst the

exclusivistic reforws of Ezra and Nehemiah—--Bettan, too,
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- would date the writing of Ruth either during or immediately
after the exile.7 Bettan would argue that the author was so
far removed from the period of the Judges that he could
look back upon that period as one of peace and calm, which,
he gays, 1s unlike the turmoil of the times depicted in the
Book of Judges.8 -

In agreement with the above datilng, there is Otto
Eissfeldt's view that Ruth was written after 44} B.C. However,
he would base this on the "broadened outlook of the author

w10

toward other peoples,"9 and on the "Aramaisms found in the

text. On the safie bases, Cooke, who calls the Book of Ruth

"so serene in its outlook and tone of gracious‘piety,"ll

would date the composition of the Book around 330 B.C. He
regtrainedly lauds this as proving that in "an age which was
becoming more and more absorbed in the ideals of legalism,

the spirit of Hebrew llterature was not.extinct."lz

Julius Bewer begins widening the perspective. He would
agree that the present purpose of the Book of Ruth was to
counteract the reforms of Ezra and Nehemiah, and he therefore
places 1ts final writing sometime after LUl4 B,C. However,
he does see that thls was not the Book's original purpose.l3
Jacob Myers very persuasi#ely argues that the Book of Ruth

was originally a folk tale in poetic form. As a folk tale

it was handed down orally for years and was then put into
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written form.lu However; he 1s not specific as to elther the
date when 1t may have origilnated as a folk tale; or when 1t
was put into writing.

In a more detailed way; J.B, Curtis and G.S. G;anéman
find three main stages of creative literary ac@ivity which
produced thg Book of Ruth 1in 1ts present.form. However, they
do not_agree éxactly on the three stages.

Accor@ihg to Curtis%l5 the oldest stage of the story was
a fertility myth:conderned_mainly with the themes of bread,
sex, and death. The second stage is'a‘folk tale; like that
of Jacob and Tamar; a story of heow the girl got the man. This
was a story told for enjoyment, not edification. The final
stage of develqpment in the Ruth.story 1s seen in the story as
we present;y have it. Through it run the themes of piety,
loyalty and God. In this present form it was,universalistic;
used against Ezra and Nehemlah.

In Glanzmanﬁs delimeationl6 the story of Ruth was
originally of Canaanite orlgin and was borrowed by the Israelites.
Atvthié,étage 1t was a poetic tale: which Cirgulated in oral
form. In the 9th or Sth century B.C., the stofy wenp thrgugh
a second stage. At this time the Book of Rgth was put into
prose and additions of 1ocale; religion; law, and qustomrwere
includéd. And; Glanzman notes; the laws and customs epcountered

in the Bock were pecullar to the Bethlehem regilon of_that time.17
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As the last stage of development, the Book of Ruth was redactéd
into 1ts present form.l8

Curtls, Glanzman, and Myers seem to come much closer to
what seems realistic in dating Ruth. The language and
succinctness of the Story, the poetic flow of the words in
many places, and the blatant breaking of thils pattern seen
in 4:7, for example, would lead to a more broadly based
conclusion than those spoken of above.‘ On the whole, the
Book of Ruth seems to be a very polished piece of literature.
It seems precipitous to permit-a few Aramalc words, or a
certain few verses, or prejudices agalnst supposed "narrow
legalism" to determine the date of the Book, as compared with
other parts of the Old Testament, by saylng that Ruth represents
an older, pristine stage of Judalsm; one needs to look at the
Story of Ruth aé a folk tale of living, dynamlc people. To
make the Book of Ruth into a polemic agalnst the reforms of
Tzra and Nehemiah, and to say that the whole story leads up
to the punch line in M:17 and %:18-22, is to say that the
whole Book of Ruth is to be reduced to a long jokel

The basic story of Ruth seems to have had a very long
history. Its origlns may well be Canaanite. It may have
started out as a tale about a woman anhd her dauvghter-in-law
and familial piety. It may have started out as a story to

explaln the root beglnnings of' the later well-defined customs
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of levirate marriage, or a means of perpetuating the famlly
name. Or, as Myers notes, this may have started out as a
nursery tale.l9 Conceivably, the possibilitles can even
include Staples'! ildea thaf Ruth is the story of the transfer
of power wlthin an ancient fertitlity cult.

To say that the Book of Ruth started as any particular
one of these? or as some other story, I am unwilling to do.
To say and know that would entail knowing for certaln exactly
what the later accretions were, which cannot be known.

There may well have been only a.few words added or deleted
from the tale as 1t passed through the generations. Very
plausibly the first phrase of Chapter L, relating tﬁe atory to
the time of the Judges, may have been tacked on as a way of
beginning the story. The phrase 1ln 1:22b, "the one who
returned from Maob," may be the result of an error by a
copylst who accidently inserted it here rather than only in
2:6b, The explanation of the shoe ceremony in M:Y is most
probabl& a later addition which was made for the sake of
clarity. It is easlly seen that the last four verses of Ruth
(4:18-21), so similar to the P Document of the Pentateuch,
probably were added by a later redactor to show David's
ancestry; the story (or one of the stages of the story)
probably ended with the triumphant note of the child's name

as Naomison (4:17a). Perhaps at some different stage the
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9l
adjective of '"Moabite" was attached to Ruth's name in order

to make the Book into the polemic which so manhy wish to see
it as.

By means of the visible redactions of P found in the
last verses of Chapter IV, 1t 1s probably safe to date the
end of the oreative”wriﬁing stage of the Book of Ruth circa
400 B.C. when a look back to thepreservation of David's

family could also be a look ahead to.the hoped for eschata-

logical end of the present world order.
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~ paslcally states that 1t must (1) *ke: short, (2) have
a plot, (3) have a beginning a middle, and an’ end,
use a limited number of characters, and (5) the focus may
well be on the exhibitilon of character. Speaking of one
of Hemingways's short stories, put applicable to Ruth,
Abrams states that " .the actlion is 1n every detall
contrived to test and reveal, with a suprising reversal,
the moral quality of all...protagonists."
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For a very detailed analysis of these patterns, see
Stephen Bertman, "Symmetrical Design in The Book of
Ruth," JBL, Volume LXXXIV: Part II (June, 1965),
pp. 165-168.

For a more detalled discussion of this emptiness-fullness
theme in Ruth see D.R. Rauber, "Literary Values in the
Bible: The Book of Ruth," JBL, Volume LXXXIX: Part I

(March, 1970), pp. 29-35.

Edward Robertson, p. 208.

W.E. Staples, pp. 145-157.

See D. Harvey, "Naomi,' IDB, Volume ILI, p. 508.

This is the opinion of BDB, p. 9U6.

According to BDB, p. 127, Ottli's opinion of the meaning
of 1¥a , as found in I Kings 7:21 (and II Chronlcles

3:17) is that it was an exclamatory statement of the
archltect of the Temple, "in strength!"

BDB, p. 45.

As a gauge of how many names may have had %X as thelr
base, and that thls does not necessarlily lndicate any-
thing about the person, see BDB pp. 44-U6, where some
thirty-eight names are listed as having & as part of
their lingulsitilc source. '

Slotki, p. 42, and Hastings Dictionary of the Bible, p. 612.

See BDB, p. 478-479.
See BDB, p. 791.

M.,H. Abrams, p. 70.

Edward Robertson, p. 219-220.
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Footnotes

Supplementary Note B

1. Bilhah's children are considered as Rachel's (Genesis
30:3~8), Joseph's sons are consldered as Jacob's
(Genesis ¥48:5), and Ruth's son is called Naomi's son.
See Roland de Vaux, pp. 51-52.

2. For detalled studies of the levirate in all its aspects
gsee Millar Burrows, "Levirate Marriage in Israel,"
JBL, Volume LIX, (1940), pp. 22-23, and Millar Burrows
"The Ancilent Orilental Background of Levirate Marriage,"
BASOR, Number 77 (February, 1940), pp. 2-14. :

3. This may be the point of Lot's daughters!' actions in
Genesis 29:31-38. Morgenstern polnts out that this
one aspect ig found only in Hebrew levirate-marriage
and not in other near-eastern cultures, p. 16U

4. Leviticus 27:8-11 states the order of inheritance to
be the deceased's sons, daughters, brothers, paternal
ungles, and lastly, other male relatives. The only
examples of inheritance by women found in the whole of
the Old Testament are Job's (Job 42:13-15) and
Zelophehad's daughters (Numbers 36:1-9). Even this is
further narrowed in Numbers 38:2-10 to permit inherit-
ance by daughters only 1f they marry wlthin their father's
tribe. Nowhere in the 014 Testament is it stated that
a wldow inherits from her deceased husband, but Ruth
M:3 and 9 show Naoml selling her husband's property. It
ig possible that she may only have had the right to
dispose of property and not to actually inherit 1t her-
self. However, there stlll remains one other pogsibility.
The Biblical”laWS’mayvleave this unstated slmply because
1t was taken for granted at that time that the widow
inherited at leagt enough to sustain herself, It may
have been unstated, just as 1t is not stated that a man
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may be polygamous, or that there wag a wedding ceremony;
1t may have been taken for granted,

Samuel Belkin's opinion does not coincide here, Accord-
ing to hilm Tamar's brother-in~law did not have to marry
her. His only duty was to lmpregnate her in order for
hls dead brother to have a descendant. Samuel Belkin,
"Levirate and Agnate Marriage in Rabbinlc and Cognate
Literature," JGR, Volume LX: Number 4 (April 1970),

pp. 278-9.

Matthew 22:2&-27 shows Jesus being,faced wlth questions
related to levirate marrlage.

Morgenstern, pp. 176-183. Bewer, "Geullah in The Book
of Ruth," gives a similar delineation.

Excluding the laws of Leviticus 18:16 and 20:30, which
Morgenstern questionably includes, the development could
be reversed. That is to say: (1) Any male relative
marries the widow, the chlldren of the union being con-
sldered theirs, with the first gon also inheriting from
his mother's first husband. (2) In additlon to the above,
the flrst son 1g consldered the son of the deceased hug-
band and perpetuates his name. (3) In the third stage one
of the deceased's brothers 1ls expected to marry the widow.
(4) In order to insure that the widow 1ls cared for, one of
the deceased's brothers ls obliged to marry her. (%) And,
in the last stage, not only 1ls one of the Dbrothers olblged
to marry the wldow, but if there 1ls no awvailable brother,
even the widow's father-in-law comes under the obligatilon.

The value of Morgenstern's delineatlon of the stages of
levirate marrlage ls that he does differentlate these
stages from each other. But he does not make it posslble
to date The Book of Ruth by means of his dellneation,

Burrows, "The Marriage of Boaz and Ruth," p. L5k,

Rowley, p. 171.

Belkin (pp. 278-9) clearly points out that Ruth's marriage
to Boaz 1s not a levirate marriage; Boaz is not Ruth's
brother-in-law. Agnate-marriage, however, is marriage to

a male whose relationship 1s traced only through the male
members of a family. We are told only that Boaz was related
to Elimelech (2:1). He 1s called a go'el (2:20: 3:9-13

and 4:3-17), but not a levir. To clear up this problem,

P. Paul Jouon, Ruth (Rome: Institute Bibligue Pontifical,
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13.

14,

15.

16,
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1953), p. 10, suggests that Ruth becomes Boaz' wife only
because Naoml is too old. But if this were 80, there woald
stlll be the problem that Boaz' 1s spoken of as a relative
of Naomi; but not her brother-in-law. For a condensation
of various other opinlons see Rowley, p. 175-6, notes.

Burrows, "The Marriage of Boaz and Ruth, P, Hh9 and
Nbrgenstern, p. 175. : '

Rowley, pp. 176-177. For Bewer, "The Goel in Ruth Y:14, 1%,"
AJSL, Volume XX: Number 3 (April, 1903) pp. 143-148, .
however, the obligation of levirate was not originally

part of the duties of ge'ullah. That is, the go'el was.
obliged to redeem the deceased's property and wife, but

he was not obligated to levirate marriage. Z.W. Falk

(pp. 2U1-P4L) is of the opinlon that the field was to be
purchased, and that Ruth, too, 1s acquired as property
which also belonged to the deceased.

Regarding the obligation and lmportance of redeemling
Tamlly property, see Leviticus 25:25-31 and the example
of Jeremlah 32:6ff. As well,. see Roland de Vaux's
discussion of redemption, pp. 21-22, If the laws of
Leviticus 25:23-28 were beilng followed, and if it were
still many years until the Jubllee year, the sum of
money for redemption of the property might well have
been high. On the other hand, if Elimelech (the

‘supposed owner of the land) had beéen in financial

stralts years earlier, why did neither Boaz nor the
cloger relative redeem the land then? Was thls merely
a play on Boaz' part? And,lf Naomi had a piece of
land which could actually be sold, why did Ruth have
to go out and glean in someone else's fleld? Or, did
Naoml even have the legal right to inherit from her
husband? Nowhere else in the Old Testament does a wife
inherit from her husband'

For the relation of the shoe ceremony of Ruth 4:7 and 8
to Deuteronomy 5:9 see the note on Ruth h:7.

Boaz! cholce to marry Ruth and redeem Elimelech's
property may also be geen in another light. As the
genealogy of 4:21 ghows, Boaz was considered Obed's
father. If Boaz was himself helrless, then marrylng
Ruth, fathering Obed, ralsing an: heir for Elimelech,
(Machlon) and redeeming the family property would not
have been a burden for him, To the contrary, this would
permit all involved to obtaln the maximum from Ruth and
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Boaz' marriage: Naomi 's supposed property would no
longer be mortgaged, her husband and son would have an
heir, Ruth would at last have the securlity of marriage
and a child, and Boaz himgself would not only have a wife,
but also a son to be his heir. See Rowley, pp. 184-186.

Bewer sees an intended confusion in L:1i, 15. He claims
that originally the levirate duty was not part of the
story; only redemptlon wasg. Originally, then, Boaz chose
to marry Ruth. Bewer says, however, that an interpolator
at the time of Ezra and Nehemlah's reform (partly against
intermarriage) rearranged M:l3—17 and added two words

to show that Boaz was obligated by levirate laws to marry
Ruth. Originally it was clear that Boaz was Naoml 's
go'el, but the later interpolator's rearrangement showed
Obed to be the go'el. That 1is, originally ge'ullah was

a part of the story, but levirate marriage obligations
were not. : !

Bewer would rearrange these verses as follows to show the
original intent: 14, 15a; 13, 17a (omlitting 7% and ow ),
15b, 16 17b to read: ~ , ,

(14) The women sald to Naomi, "May the
Lord be pralsed. He hasn't left you with-
out a famlly guardian today. ‘May his name
be respected in Israel. (15a) He is a
source of new 1life .for you and a provider
for your old age.". : '

(13) So Ruth became Boaz' wife, He had
intercourse with her, ‘and the Lord let her
concelve and give birth to a son.. (17a)
" The neighborhood women sald, "There 1s a
son born to Naomi. (15b) Because, your
daughter-in-law whom you love, who 1s better
than seven sons, has given birth to a gon., "
(16) And Naomi took the little boy close
to her and became hlg governess. (17p) (the
women) called him Obed. Obed was the father
of Jesse, David's father. :

Beweb, "The Goel 1in Ruth," pp. 202-208.
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Footnotes

Supplementary Note C

In Baba Batra 14b the authorship of Ruth 1s creditied
to Samuel

Wright, p. xllv.
S.R. Driver, pp. 425-L27.

Louig B. Wolfenson, "The Character, Content, and Date of
Ruth," AJSL, Volume XXVIL: Number 4 (April 1912),

pp. 291-298. Wolfenson poilnts to a number of facts

for an early date: (1) the language ls early, as are
the (2) graphlc peculilarities, and more importantly,

(3) there ig the internal evidence that (a) Passover is
not mentioned at the time of the barley harvest, (b)
Shavuot 1s not mentloned at the end of the harvest, (c)
both Ruth's gleaning and her acquisition are earlier
than the laws of Deuteronomy 24:19 and 25:5-10, and (d)
there 1s no objection to the marriage of an lsraelite
to a Moabite. Thege facts show the Book to be "conclus-
ively early." For Wolfenson the early date 1g also auto~-
matically shown, when 1t is seen that the Book of Ruth
1s meant only as a story about King David's family back~
ground in Bethlehem. :

For a review and short crltique of many other views, see
Louls B. Wolfenson, "The Purpose of the Book of Ruth,"
Bibliotheca Sacra, Volume LXIX (April, 1912), pp. 331-341
and Rowley, p. 164, note 4.

See I Samuel, 22:3f{f.

Staples, p. 148,

Israel Bettan, The Five Scrolls (Cincinnati. UAHC, 1950)
pp. 50-52. Also see Henshaw, pp. 194-203.
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8.. - Bebtan,. p.; 55.

9. Otto Eissfeldt, The Old Tegtament: An Introduction
(New York: Harper and Row, 1965), pp. 482-484.

10. The expressions jn% , niayn ninawn , 1in
1:13, ®W and W of 1:20, 0P of 4:20, nivaan
of 3:4, 7, 8, 14 and ®w3 of L:4, etc., for marrying
a woman, as well as  °n~ of 3:3 and 4 for the second
person feminine singular perfect and 1= for the
second person feminine singular imperfect in 2:8 and 21,
are cited as examples of late or Aramalc.expressions by
both Eissfeldt (p. 484) and Cooke (p. 15). If they were
conclusively late, exclusively from Aramalc, then a
point might be proven. However, almost all of thege
expressions can be shown to be old Hebrew or else are
probably later glosses. (See Driver, pp. 426-7). The
one term which attracts so much attention in this ares
i1s 1% of 1:13. S.R. Driver (p. U26) offers the
posslbillity that this 1s ‘lnculded by way of a Northern
(Israelite) influence. Whether or not any of these
terms 1s Aramaic is almogt pointless to discuss as far
as pointing us to a date for the Book. If the story
took form over a period of five hundred years or more,
there wasg surely the possibllity of various linguistic
accretions, and it need not be loocked at so narrowly.
See S.R. Driver, pp. 426-427.

11. Cooke, p. xVi.
12. Cooke, p. xvi.
13. J.A. Bewer, The Literature of The 014 Tegtament (New

York: Columbia University Press, 1938}, pp. 282-283
and, J.A, Bewer, "The Goel in Ruth," pp. 202-208.

14. Jacob Myers, pp. 16, 32, 42, 64.
15. Shearman and Curtis, pp. 235-239.

16. George S. Glanzman, "The Origin and Date of The Book of
Ruth," CBQ, Volume XXI: Number 2 (April, 1959), pp. 203-20k4.

17. This is also the oplnion of W.F. Albright, JBL, Volume LXIL,
1942, p. 124. As well, both Rowley, p. 171, and Burrows,
"The Marriage of Boaz and Ruth," p. US54, suggest that
Boaz! marriage to Ruth and the customs surrounding 1t are
from a time earlier than the levirate laws of Deuteronomy

25:5-10.,
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18. Crook, p. 155, too, would assign three stages of
development to Ruth, seeing the first durlng the

rule of the Judges, per 1l:l.

19. Myers, pp. h2-43,
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