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Synopsis of the Labbinical Thesis Bntitled
"Prolegomena to a Study of Philo's Liddrash, with
speecial emphasis upon the Vita Liosis"

submitted by Ernst J, Conrad

The introduction of tiis thesis trrats the problem of Hellenistic
biography in general and the emplovyment of ellrgory in particuler,
Various tvpes of biography are described in the light of Fhilo's
writings, and his intentions and motives are rxz=mined. Considerable
space is given to a discnussion of allegorical exegesis, reasons for
its rise, drvelopment and utilizstion in Falestine and Alexandria,

The specizl value of the Vitz iLosis as zn example par excellence
for the Hellenistic bios is pointed onut, znd, in conclusion, Fhilo's
messe; g to his coantewporaries cnd to oYr own sge ie bri~fly indicated,.

The mein body of this preliminsry att~_pt at en znelvsis of
Fhilo's use of .i.rash cousists of & juxtaposition of thrity-seven
sclected .ddreshim from the Vita losis and other ihilonic vritings
that refer to .oses, the law-giver, high-priest, rul-r of the prople
and prophet, and similar material found in the Pslestiniaa iidrash,

the Lrchilte, . idrash Pxodus .atba, Taachnua and the Agada of the

‘Talmud. This couparisson serves to demonstr-te the apr arent difference

not oniy in stvle and wording, but especially in iantellectual ap roach
and philosophical thinkiag. Thus we obtzin a uwore complete counception
of Hellenistic thinking which reached in rhilo, the cosmorolitan,

i%e finest ~xpression, We reslize the extent of the Greek =ducetion
which Thilo and his gearrstion had prrfectly assimilated with their
Jewish knowledpe 2nd heritzge, and which constitutes the basis for

the Zuropean Jew even of lester gene-ations. The interrelation between

Hrllenistic and rzlestinian . idrash is examiaerd in detzil, and, 9pon
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rere occasions, a suggestion as to the original source of the
passage and its dste has been made, also, the principles of Alexan-
drizsn herumenentics ere discussed and freguently referrcd to.

The conclusion bri-fly indicates the historical sigaificance

of rhilo end of the Vita losis,
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Prolegomena to & Study of Pnilo's Use of Midrash

4. Iptroduction
The ultimate purpose of this investigation is a complete commmtary on
the Vita loeis with reference to all parallel passages in the writings of
Philo and all other post-biblical statements about Moses. Special attention
will be called to two objectives, namely, to demonstirate
le Philo's Oreek education. This work alome emables us to consider
not only his philosophical system, but also the literary form of
the Greekx diography, and
2+ the utilization of Greek &s well as Jewish mecia of interpretstion,
with perticular emphasis upon the 4gadic and allegorical interpre-
tation.
4n attempt in this direction has been mede repsatedly by scholars who
bave bestowed much care upon & study of Philo's relations to the Palestin-
isn Agada. But, in most imstamces, these studies Gealt with imiividual
Iidreshim, which were taken out of their ocontext and which served to poinmt
out single ideas, or one specifio type of interpretstion. The aim of this
inquiry 1s not to separate the Midrash as a unit, from the work of Philo,
but rather to specify ite functions within the sphere of biographical litera-
tures whether it is only a secondary embellishment or is essential for its
unjerstanding; whether an idea is being developed, or merely being exempli-
fied, respectively, an extraneous idea is being pressed into the Midrash;
V¥hether, finally, and in what mamer an ides indigenous to the Midresh is
estrenged from its original character umier Greek influence, ar, on the other

hamd, an originally Greek ides is being tramsformed in its essence through
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assimilation to the Miirashe Furthermore, this study will pose the ques-
tion, without necessarily arriving at a concrete snswer, as to wiat ex-
tent the original sowce of Philo and the Nidrash harmonize, and possibly
find the ultimate source of both, While the scarcity of the material that
has been preserved from the period of Hellenistio-Jewish liserarywotivity
does not permit - and wnless new pepyri discoveries should shed sdditiomal
light on that age never will permit definite comclusioms - the history
of the evolution of certain ideas axd their gradual growth, as demonstrated
by the examples exstant, may serve as an acceptable criteriom for an pa
vroximate chronolegical order,

From these introductory remarks it will be readily seen that the em-
ployment of Midrash in & biography fulrills another fumotiom and is of a
different type tham in those works which comment aystematical ly on the
Bidle and whioh, numerically, comstitute the greater part of Philo's
literary cutpute But evem within the realm of his preserved biography
& fundsmental distinotion has to be noted, which will becoms apperems
if the 1ife of Mosis is compared with the lives of the Patriarchs., Both
groups belong to the species of ethical commentaries to the pentateuch, which
consists of many smaller workss But this is the differsnce! While the re-
maining ethical commentaries are based upon the act of revelation and em-
deavor to prove to the reader that all ethical teachings of Greek philosophy
were satiocipated by the Torsh and have sctually been derived from it, the
biograephies of the patriarchs serve to show the existence and finotion of
the némol Agraphoi, i, ey, the generally recognized ethical norms which are
not connectea with the aot of revelation, as desoribed in the pentateuch,

With the ald of the blographies of the patriarches Philo coula illustrate the
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effect of these “umwrittem laws™ in the ideal way of living and exemplify
the gradual developmemt of these ideas on well-imown examples. These bio-
graphies possess a symbolic character, For, if the biblical nurrative would
be acoepted at its face valus, Jacob's 1life would not yield many praiseworthy
ethical qualities which could be transformed into a basis for s system of
natural moralitys The biographical notices concerning Isasc are few and
interspersed throughout and would scarcely suffice in quantity for & life-
vortrait in the menner of Cornmelius Nepos. Thus Philo was constrained to
treat the lives of the patrisrchs metaphorically., Historical actuality has
no inherent scientific purpose and is no longer evaluated for its true sig-
nificance snd meaning within its chronclogical context, and as & politiocal
lesson ror future generatioms; it merely serves &s & symbol for psycholo-
gioal phenomena &nd cherscter delineations. We obtain & completely
changed patriarch, one no longer made of flesh and blood but one who has
lost all traces of reality andi has beem transmuted into & stereotyped ideal.
Yet this should not imply thet Philo purposely falsified the acoount of the
pentateuchal narratives In his orthodoxy he could have easily vied with the
strictest followers of rabbinical Judaism at any time. FNor is it correct to
accuse him of hypoerisy, charging that he deliberately misinterpreted the
scriptural text in sccordance with his personal views. For Phile, the bibli-
cal narrative and his own symbolic understanding of it were fused into an in-
seperable unity, and hie patriarchs had the same degree of reality for him sas,
for instance, the divine logos.

The four patriarchs - Abraham, lsasc, Jacob and Joseph - represemt four
different aspects of the némoi Agraphoi, each pstriarch symbolizing one of theses

1. abreham - the symbol of the virtue scquired by learning
(didaskaliké zretéd)
2. Isass - that of the innate virtue (physikd aretd)
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3. Jacod - that of the virtue scquired by practice (asketikd aretd).

These correspond to the three tundamental concepts of Greek ethiocs:
midthesis, ph¥sis und dskesis, through which men may &ttain the highest
goal - virtus itself. This instance clearly indicates the method whereby
Philo uses Oreek ideus and intellectusl concepts. Not only does he ate
tempt to understand biblical personelities in their peculiar historiocal
environment, with the ald of these fupdaments, but he introduces them into
the philosophical imagination of his time through this allegorical-philo-
m re-interpretation, Indireotly, Judsism is thus presented by him
as 8. living end effective substance, and is brought &8s such into the Hel-
lenistic cultural sphere as & force which legitimately finds its sppropriate
place in that orbit, Of these three biograsphies only the one about Abraham
is preserved, From it we may draw conclusions with regard to the form amnd
content of the other biographies and Philo's method &nd spproache

This model biography exhibits the Alexandrian's purposes and thoughts
by trensforming the patrierch completely into &m sllegorical symbol, without
neying any attention to the historical pertinence., 411 that remkins of the
Abraham we know from the Book of Yemesis 18 & Principle surrounded with
flesh, & character bare of sentiments and emotions. His gemeral presenta~
tion reflects the rat.onal (deistic) ethics of the eighteenth century.
But it is through this abstraction that the characterization of the patriarch
obtains its universal human sppeal, and therein lies its cultural-historical
(kulturgeschichtlich) valuee Contrast this with the blos of Josephe The
latter serves as an example for that type of virtue which operates within

the social and political world (politiké' areté). This virtue is intimately



e Yo
related to an existing state and its constitution. Thus, its effectivensss
is 1limited to political and national bouniaries, in sharp contradistinction
from the cosmopolitan ideal of tne other patriarchs whose sppeal was universal-
istice But even in this blography the ethical principle has precedence
over the personal, throughout.

The Vita Moses is of & different kind. Not only @oes the hero chromo-
logically stand betweem the ndmoi Agrephol ecnd the revelation of the Law at
Mount Sinal, out as & legislator, prophet, priest and ruler of the people
he is outstanding in & manner unparalleled by sny other biblical, or evem
human figure. This ensbles Philo to write & truly Hellenistic bios, &
literary species, for which he found many exsmples in the Alexandrisn crea-
tions of the preceding two centuries. His hero, Moses, is idealized in the
manner of the Greek herces. It is & charsoteristic of the Greek biography
to intersperse and &dorn the marrative with speeches of comsiderable length,
wholly imzginery, into which the zuthor instills his own emotions and re-
flections, sometimes with the aim of injecting & modern note into events
of the otherwise unintelligiole and uninteresting past - sometimes endesvoring
to admonish his own backsliding and corrupt gemeration to & better course of
conduct, geining his point by the recognized suthority of his heroe. Other
gualities or this blography are the frequent moralistic reflections and
sententise and the broad and detsiled descriptions of scenes ilready fa-
miliar to the reader,from other sources, To maintain the public's continued
interest these incidents were "spiced™ with freshly invemte. material which
would erise curiosity and stimulate the ipagination.

The cleerest expression about the nature of his ideal man was givem

by Philo in this biography. In all Jewish literuture we cannot disoover
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sny other production comparable to this Hellenistic specimen of psycholo-
gicel characterization and consummste artistry, moulding form and content
into & thing of aesthetic perfection, Here man is seen as a complste whole,
not merely as the representative of & «ingle virtue, tut in the totality of
humen relations with God znd with ome @mother. The final aim of this form
of blography is to delineate a complete, individualized personality, not to
inJect philosophical ideas into the bdios which cannot be deduced from the
1ife, astions or speeches of the heros This latter method was employed in
certain types of Midrashim, Moses is so unigue becsuse in him the ndmoi
Agraphol and all the laws revealed on Mt. Sinal are no longer two separate
concepts, but are blemded together, Such perfectiom end the careful love
which the suthor lavished upon the most minute details of his birth, up-
bringing, education end intellectual development, result in the portrait of
& hero sho combines the physical gquslificstions of a Herskles or achilleus
with the sugacity of Nestor amd Teiresias and the purity and devotion of
antigone or Iphigeneias The bios of such &n ideslized man was written, as
it sppears from the faregoing, not primarily for the Hellenistic Jews, though
these gladly resorted to this form of eoucational resding, since Hebreio
imowlbdge was practically non-existent axd the blogrsphical materisl in the
Septuagint was scattered over many chapters filled with extraneous and dull
subject matter. Beadles, now msny ocould afford to purchase the fowr scrolls
of the pentateuch that contzined the story of Moses!

Yet the deliberate characterization of Moses as & perfect (Greek hero

indicates that Philo, comsciously or not, sddressed himself to Greek readers.

For this purpose he so closely adapted the trépos of the Greek bilogrophy
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which aimed, &s previously stated, to compreéhend man as & whole, ethicslly,
intellectuslly and pragmatically, with words and actions corresponiing exact-
ly to one snothere It is self-evidemt that,with these aims in mind, Philo
approached his Midrashio socurces, and does not lay claim to mmy originelity
which would only have detracted from the amthor ity of his loses, in a per-
ticular mammer. He could not indiscriminmately include in his bios the in-
numerable stories and anecdotes which were alresady commonly spread. Care-
fully he chose from his Palestinian sources, which he Xmew with the help of
translations, for he too was ignorant of the Holy Tongus - or &t best, had
& very superficial mmattering of ite However, it would be erroneous to as-
sume that he relied only on Palestinian Miarashim, which, at that time,
were integrated into the Hellenistic sphere of thinking. It is equally
certain that he employed a gemuine Greak Midrash, the very product of the
Alexandrian school of exegesis, that can be traced in the Agada amd allegory
of his predecessorse !hf!.'}’ramu of the extemsive writings of Aristobulos,
Artapanos, the letter of Aristess, of lIsson of Cyrene - evem certain additlions
and modificstions in the Septuagipt itself testify as to the existence of smuch a
Hellenistic Midrashe

The prinoipal distinction between Fhilo's Midrash and the Agada of the
Palestinians is the pre-dominance of the allegorical interpretation in the
former snd its striking absence in the latter, Nevertheless, instances of
ellegories can be found interspersed thr oughout the asgadase First of all, the
word "allegory™ should be defined, since there are slight differences in defi-
pition which could lead to confusions The Greek noun &llegoria is composed
of the adjective "4llos®, (other) and "sgordfio” (to speak in pudblic)s It

would thus signify a public statement designating something else than the ap-
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parent meaning. This basic definition of allegory mumst be further subdivided,
if we are to arrive at the specific meaming of the word &s it is mrremtly
employede Three different shadings of allegories cm be distingaisheds the
metaphor, symbtolism amnd pure allegory. The first is merely "the use of &
word or phrase literally demoting ome kin: of object or idea in place of
another, by way of suggesting a likeness or walogy between thon"t. Fre-
quently it occurs in etymologles and in comparisons. Symbolism arises when
the actually thought mesning of the word is expanded snd givem a deeper mean-
ings The "hand™ of God thus denotes His strenmgth, etce Closely related to
the symbolic interpretation is the typological, aleo very common in the
Palestinian Kjdrah., Resl events of the scripturul marrative are thought to
represent types or substances of later eventse. In this manner, the ladder
(in Jecob's dream) on which angels ascend and descend contimuously, is said
to refer to the future Temple, vwhere the priests unceasingly offer sacri-
fices, Finally we obtain the pure sl legory, where the actusl semse of the
word 1s completely ubandoned ind replaced with en abstract concept, 4t that
stage the thinking ability must have advaenced to the rational level., Ordiner-
ily, pure allegery depends oh three conmaitioms: (1) There must be & profound
respect for the encient tradition; (Z2) intellectual progress must extend to
the gemeral populasion, &nd (3) this progress has not yet developed imto
historical-criticml thinkinge It always ocours when & dicotomy exists be-
tween the iaeological ocutlook of the interpreter sna the text to be expounaeds
Thus, in an age when the =ncient Greek snd Hebrew myths could no longc;r be

zccepted et their face content, allegory was needed to spirituslize those
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®Vents that were cause for ridicule and derision to & sophisticsted genera~
tions Consequently, it was the desire of both peoples to free the deity
from sensugl, human charscteristicss Originally the Jews were contemt with
a metaphorical interpretation of anthrovomorphic passages by addiing the

word "shem™ (named, or "k'vod" (glory), before the divine name, Such can
be found in meny instances in the Septuagint and the early Targumim, But
the tremendous development of Jewish thinking during the Hellemistic period
would not be satisfied to compromise with its rationalistic principles and
world-view, "There being scarcely a people which underwent such powverful
religious development and &t the same time remcined so fervently attached
to its venerable traditions as the Jews, allegorism became of necessity a
prominent feature in the history of their lltoraturl'i That it originally
developed among the Stolc exegetes as a literary form, is gemerzlly agreed,
for the Greeks experienced even greeter difficulties than had the Jews, in
reconciling the anthropopathic charascterizations of Ares, aphrodite and
Thetis with the enlightened agnosticism of the third century, B.C.E.
Therefore, Treitel goes too fur in denying any Jewish dependence on itas Greek
modelss, He statess "Die allegoristik ist .. suf eigenstem jtdischem Boden
gewachsen, 1st ein Produkt des im jtidischen Volke lebenden Genius, der dem
sbstrakten ausdruck fr Dinge,der aAbstraktion, das Bild, den bildlichen aus-
aruck, ror:toht"j. The distinction between a physical-cosmological and &n
ethical allegory 1is of Greek origin, snd the former does not enjoy popularity
among Jewish exegetes. If it ocours - as in the elaborate logos scheme - it

is permeated with &n ethical undercurrent, There are yet other slight devia-

L
tions of the Jewish allegorists from their Greek examples. We may safely



assume that because of the incessant interchange of literary productions
between Grecks and Jews, the influence was mutusl as far es the Hellenistio
Jews are oouccnmlf-

among the predecessors of Philo who utilized allegory, three writers cam
be succinctly traced. First, there 1s Aristobulos, vho identifies Soripture
with Aristotelianism and 1s mainly concerned with the elimination of anthro-
pomorphisms. God's "standing®, "descending™, “speaking” and "resting" are
expounded and ocour in & similer meaening in Philo's works., Second, the
suthor of the letter of Aristeas serves as his model, not only in the legend
about the origin of the Septusgint translation but &lso in the symbolic inter-
pre@ation of the dietary and other laws, Finally, the wisdom or Solon?'shws
traces of symbolic allegory. Here we meet the serpent which, being the symbol
of the devil, tempted Eve, and afterwards death entered the universe. Philo
goes further. He considers "ton men &phin hedonen elnai™ (De sgr. 22) as it
would be ludicrous to rezgarc the story's literal meaning.

#hile we find several men who anticipated Philo's use of allegory, it would
not be fair to underestimate his own contribution to Alexandrian hermeneutics.
For only to him do we owe thenks for having preserved a mmltitude of exsmples
of the physical as well &s the ethicsl sllegory which ensble us to penetrate
into the thinking of his ages Through his re-interpretation of the boek: of
Gene#sis the cosmological character of Judzism came to the fore as well as the
progress of menkind, From the first $riad of 4dam, the neutral spirit, Eve -
sensuality, and the serpemt - lust, man advanced to & second trisd consisting

of Enosh - hope, Enoch - repentance, ad Nosh - justice. The highest of these

trisds was the one of the three patriarchs, previously describeds FPhilo would




have been the last to claim authorship for any of these allegories, ami Steinb.
does well to compare him with Cicero, who certainly was no philosopher and
whose historicsl writings are replets with misunderstaniings, and yet his merit
is great, because we are indebted to him for an otherwise lost tressure of
Greek philosophys
It was stated that the Palestinian Miarash sls0, upon occasion, employed

the allegoristic methode R. Johanan b. Sakkai, Eleazer of Modin and Akiba b,
Joseph were among the Tannaim, of whom such interpretations h:ve been preserveds
The latter's explanation of the "Sorg of Songs”™ which the rebbls intended to
exclude from the canon because of its erotic content (as referring to the re-
lationship between God and his beloved *srasl) may be considered the stellar
example of Palestinian allegorizing. 4kiba, s0 we learn in 7. B. Hagigsh 15a,
was one of four rsbbls who entered the Parces, 1. e., the garden of meta-
physical speculation. Three of them were harmed by this advanture, Elisha be
abuye turned into ah Gnostic, ben Soma became demented, ben azai died prema-
tarely and only Akiba escsped unhermed. In the Zohar, the commentary on the
pentateuch which has been accepted a8 the text-book of Jewlish mysticism, the
four letters of the word "Pardes" have been utili-ed as the initisls of the
four distinctive types of Jewish ueguu_: However, these should not be takem
a8 strict categories, Decause overlapping in some cases cannot be avoided.

"pP" for p'shat, refers to the simple or literal interpretation; "R" for remesz
(hing)to the arbitrarily derivedsy philosophical exegesis; "D", for darush
(inguiry), to the meaning arrived by "sclentific™ investigation - which, how-
ever, amounted to nothing else but legendary embellishment of the literal mean-
ing, snd finelly "S", for sod (secret ); - referring to the theosophic-mystical

exposition, &llegory, therefore, would be classifiea either unuer the second
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or undee the fourth category. It continued to enjoy popularity throughout
the Talmudic period in Palestinme and throughout the Middle iges, and several
instances of the la te Agada, such as the list of the pre-existent substances
in Pirke a'Rabdbil Elieser, the allegorical mesning of the serpent, the distinc-
tion between vhe primeval Adem and the first human being, may be traces back
to Philo, though we csnnot be certain about the scope of his influence.

One fundamental difference separates the world of Philo and the Fales-
tinian Midrash, and in this respect no mutunal influence seems to have besn
exerted, For the dgada biblical interpretation remains a play with words,
1y contyast to the Halachic derivatioms which possessed binding character.
For Philo, the allegory as a means of scriptural interpretation is the
means by vhich to attain intellectusl and moral perfection, the supposed
goal of any human being - but above all, the aspiratiom of a philosopher,
Thus he advances t0 & pure, spiritual expositiom., His basic principle
rested upon the inspiration of the Torah, which excluded the presenmce of
the profanss The allegory which in its deepest and finest development
recognizes the true import of the message of the Law, whether in its nare
rative or legal portions, may be termed pmeumatio, 1.e., the spirit is pre-
ceaing actuality and is responsible for the existence of these idess. ihile
Odysscus was interpreted by the Stolc first, as an example of virtue, and
only later as its de-humanized symbol, Philo immesdiately undertood the
second step. His mystical - i, e,, meinly pneumatic - aspirsation to at-
tain perfection is permested with ceep earnestness, his ascent from the
lower region of the earth, from the bpody of the literal meeming of scrip-
tures, to the heavenly heights, to the soul of the allegory, is here cslled
pneumatice Thus, he assimilates the teachin-s of Plato, the Stoa and the
Neo-Pythagoreans and effects by this amalgamation and 8lso by his logos-

doctrine Psulinien Christianity and the Neo- Mlatonists.
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Philo"s method and hermensutics often coincide with the Pslestinian
sohool, end it 1s safe to assume that the rules by which to srrive at an
exegesis through ocombination of words ard their respective conclusions,
additions, etc., were at home in Palestine and originally were the par-
ticular cuality of the describing Midrash., The impact of Greek ideas
modified even Philo's method, end he, upon cccesion, freely supplements
the text through religious reflectiom and theosophic speculation.. ifter
8ll, hie aim 1s not only to imterpret the divine Torah in a general,
philosophical msnner, but is directed at the same time to & practical gal
within the “ellenistic world - namely - to overcome the still undercurremnt
rivalries between Eellenism snd Judaism, and to demonstrate, mnot only
their essential compatibility, but their actusl idemtity. He seeks to
prove to the Jews whom he wents to preserve for Juisism, that the wisdom
of Greece is aready contained in the Bivle and, fur thermore, that this
sophia springs from Hebrew @cripture. Therefore, Jews do not h:ve to feel
any inferiority or emberrassment &bout their lack of a philosophic tradi-
tione He who is educated in the Torzh comprehends its higher meaning and
faithfully obeys its injunctions, and he who is endecvoring to emlste
the virtues representeu by Abraham, lsasc znd vJacob, in his own small way,
lives & life in perfect zcoord with Greek teachinge If he abandoned this
way of living and thinking he would not ohly.be & traitor toward the House
of 4srzel, but would not fulfill his true function within the Hellenistie

cultural orbif, where peoples of different culture, language ond religiom

leboreu topether in harmony &nd, except for territorisal wars that, sub
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specie seternitatis, were]or minor extent =nd conseguences, peace.

Philo's message to hi§ Greek neighbors slso stresses the essential

unity of Judaism and Hellenism, Contrery to the malignant calumnies of jeal-
ous Lgyptians and the mockeries of apollondsS Molom, there was nothing in the
Jewish way of 1life, in its idezls and aspirstioms, thst would conflict with
the customs and ideas of the Greekss The few &creas of teneion, such &s the
local sacrifices to the Greek nantheon, modes of physical educetion, etcCe,
would be graduelly eliminsted by mutual tolerences Indirectly, Philo probably
cherished the hope that, unier the influance of the Stolcs, ldeolatrous prac-
tiges would soon be altogether abolished. Thus he felt that his Hellemistic
friends should concede to Judaism the prime leadership witnin its synchretistic
culture, We might ssy thst this fumction of allegory is its especial value

@8 biblicel exegesis snd way of thinking.

In conclusion, let us attempt to integrate Philo into the complete body of
the spiritual snd intellectual development of Judaiems, While an inseparable
component of Jewish tradition, he is as far removea from the religiously pro-
ductive vigor which founi its lzst and grestest expression in the Book of Job,
as from the scholastic Jewish philosophy of the lMiudle ages, with its pre-
dominently limited intellectusl outlook and its umworldly casuistrye. Thus he
stznds isoistea from the msin stream of Judaism, which sccounts for the fact
that we owe the preservation of his works - not to the Jews - but to the Fathers

of the Church - &s the instance of one service Christianity hes rendered to

Judaism,
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PROLEGOMENA TO A STUDY OF PHILO'S MIDRASH

II.

The student of Philo will gain a clearer understanding of the
method and message of the Alexandrian when introduced to sctual ex=
emples of his biblical exsogesis. These instances will bte compared with
simllar Midrashic material gathered from Palestinlan sources. The Vita
Mosis was, together with & few selective passages from other exegetical
writings of Philo, primarily chosen as the source of these Midrashim.
This was done with the intention to demonstrate the sssential differences
end similarities on the one example of that oiblicel personality about
whom Philo did not only give s complete blography, but more than thst,
wnose life scsrved him for the composition of a blos 1n the Hellenistie
manner, Here the individual 1s no longer a reality who lived, accom-
plished certaln deeds, and died, but he is transformed into the proto=-
type of the artist who knows how to live the nerfect, the 1ldeal 1life.
His ¥oses !s more than a leglislstor, king, priest and prophet, though
thess four qualities would heve sufficed to write a t horough account of
his 1ife and works; he reeched the 1deal perfection in each of his var-
lous functions, blendec together, as 1t were, into virtue itself. Thus
he becomes not only the 1deal leader of his own people of Isrsel, but
even the guide for all men who, if they would follow the examrle of his
1life and the injunctions contained in his Law, would reach the unique
state of perfection e=nd inspiration which Moses attsined., For it cannot
be overlooked that Philo's writings are addressed to his Greek compstri-
ots in Alexandria who are not yet acquainted with the greatness of the

Jewlish law=giver and who have not learned to appreclate the eancient
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truths that were recognized before the time of the hattle

of Troy and that are bgsed not upoon fency and child's play,
1like, for instance, the Egyptian customs, but upon the

firm foundation of intellect and reason., Thus Moses assumes
an additional position as the outstanding philosopher, whose
teachings combine the very choicest that ancient Greece pro-
duced. The instances that follow deal with events in Moses!'

[‘
life. Consequently, we shall also meet with Midrashic embel=-
lishments pertaining to the passages describing institutions

z‘
or other biblical personalities figuring in the pentateuch,.
I. philo Exodus Ro Iu 20
De Vita Mosis I. 9

In the hour when Moses was born
Now, the child from his the whole house was filled with
very birth had an ap= light.
pearance of more than
ordinary goodliness

(asteFos). 3.

Upon the very moment of Moses' birth his extrsordinery
qualities were apnerent, both sources report. But in this
respect alone does FPhilo show similerity to the Palestinian
account, and the princinal difference of Hellenistle Greek
thinking, as characterized by Philo, comes to the fore.

The Midrash considers Moses' birth in a supernatursal way,.
emrem's house 1s filled with a celestial light, the source
of which 1s not visible; thus God must have brought a mir-
acle to pass which discloses the brilliant future for which
the infant 1s destined. This glorious moment 1s limited

to one hour and to one house; one singular inclident ecntin-

gent on space and time.
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Not so Failo! While pursuing the same goal of pressunting Moses' great-
ness, he employs difforent means to appeal to his public. To appeal to the
imsgination of the Greeks Moses had to possess all the marks of & Greek hero.
As Horgi(les’ birth had been attended by umnsual circumstances, 80, withous
forsaking the realm of the rational, Moses' birth amd childhood showed oc-
ourences beyond the ordimary., Kot quite two gensratioms later Luke's gospel
reports similar miracles surrounding Jesus' birth at Bethlehem. In loses'
case these were not limited in any way. BEverybody, at all times and plaoces,
could peroeive that Moses was more astefos tham mortals usually are. His
splendid virtues did not have to be swakemed by others; developsd in him,
they were spparent from the begimming, although the secular knowle dge of mms-
i0, mmthematics and religions aymbolism was taught to him by Egyptian imstruct-

on?'uqrsu teachers tsught him astrology and the alphabet ani Greek profes-

sors the remaining sciences., 4it that time his mind provea incspable of accept-
ing the falsehoods the sophists tried to convey. For Fhile, 'astefos', which
im Latin, is paralleled by 'urdbamms’, refined, connotes the summmary of the

best chsracter qualities amd is practically synonymous with 'ﬁloiu'. perfect,
also sald of Moses. (Quod det. pot. ins. 132)

In depicting the career of Moses from the begimning as the l1life of a hero,

Philo's bios resembles the mythos. 4is Heralles did mot suffer actual death,
but was takem by his father, Zeus, into Heaven, fully purified in body mmd
soul, so Moses' mysterious end brought him lasting immortality. Evem Fhilo's
readers must have noticed the similarities between Herafles, the Greek nationm-
8l hero, and Moses, Wo in addition possessed the wisest traits of Lykmrgos
and Solon, the legislators of Sparta and athens, most remowned cities of
Greece. Yet, even their codes, excellemt ami practicable as taey might have

beemn, did not reach the universality and the perfection of the liosalc law,
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Jjust as their suthors could not unite in themselves all of Moses' four quali-

fications.

In comparing these two Midrashim, the guestion of prl ority and dependence

immedistely comss to the mind. The motivation for this exegesis suffices to
attempt to find the original source for both lMidrashim. In this imstance
Philo could have taken the Palestinian Midrash as his model. The cpposite is
quite impossible. For the Midrash of fers merely a simple fact, bound up with
a limited location, while Philo teinterprets amd transforms this incidemt in
the manner of Greek hero tales. Kot only is the germ of the material expanded,
but & cosmopolitan spirit and world-view has been breathea into it.

Yot it would be erromecus to comcluie that Philo immeciately depended on
Palestinian sources, &s has been assumed by Frankel, the pioneer of Jewish Hel-
lenistic studies, C, Siegfried and Jacob Fremdenthal, Such is already excluded
becsnse of Fhilo's inability to read or speak Hebrew, &s is gemerally mmintained
todsy. For it can be shown that Philo used only the Septuezint, and even here
he was none too familiar with the prophets and hagiographs, end that his etymolo-
gles were not his mf Thus the inquiry about the prierity of exegesis in
Philo's writings will lesad to the conclusion to be demomstrated in the ocourse of
these studies.

1. That thers existed a Hellemizing Midrash in Egypt long before

Philo's time and that its tradition reached back into the dis-
Hhe pento teuchal

tant past, perhsps to the time whenisection of the Septuagint

was first translated. OCertainly these relations existed at

the time when Palest ine was a Ptolemaic possession, a period

that ended with Antiochos, the OGreat, defesting Lgypt at Panelem,

198, BCE. The migration of Ben Sira's grandson to Egypt amd sub-
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sequent translation of his sire's book on wisdom also
point at the comtinuous int ellectusl intercourse long
before Philo. Especial mention must be mde of Arta-
panas, & historian who lived im Alexandria in the sec-
ond cemtury BCE, and who adormed the history of the
Jews with meny fables,even crediting themwith belng
the originmators of Egyptian rougu:'-n establishing
the 'identity' of the Greek prophet and si nger Musaios
with Moses. Similarly can we find traces of & Midra-

in the wevi of
shic exegesis withl\the dramstic poet Esechiel, who lived
about the same tllo.?' Further instances may be cited.
That tharefore the basic guestion about depsndence and
matusl influence of the Palestinian and Hd lenistioc Mid-
rash mus t be piaced ints the time before Philo.
Thus the task would arise to examine in each instance
whe ther a trace of this mrticnlar Midrash cam be found
in the scattered fragmemts of the pre-FPhilomic Hal lenmistio
Jowish literature. The mext step wuld be to establish
the relationship of this homily with the Palestinian Mid-
rashs But this is left for the fuwre.
1l. De Vitas Mosis I1.18 Ex, B. 1. 26
As he grew and thrived without For he grevw in a mmmer
a break, amd was Weanea at an entl rely umusual,
earlier date tham they had
reckoned scesee Abowt his stature, we leara

Talm. Babll Shabb. 92a

Moses was of gargantuan
height

Moses was about tem cublts
tall.




Both acocunts are based on the words "And the child grew", Ex. 2.10.
It camet be assumed, they reason, that such an extraordinary person as
Moses should grow up like smy other mortal. Yet Fhilo does not ascribe
supernatural externsl characteristics to Moses, as is done by the Midrash,
whish, contrary to all scriptural evidemce, tramsforms Moses into & gimmt,
his height mstching that of Adsm, Moses almost becomes & legendary charac-
ter, while Philo depicts him as & human being, with an acoelerated physical
development in infanay; this is quite typical for a Greek biography.
I11. De Vita Nosis I. 15 Ex, B, 1. 26
Therefore, swveying him from head to Whosoever looked at him, could
foot, she approved of his beamty and not get himself away from him,
fine condition. (i.0.Pharaoch's damghter) and since he was hanisoms, every-

body was eager to have & look at
I. 9 him,

Now, the child from his very birth ad

an appearance of more thm ardmry Yalkmt 161

goodliness (op. No. I.). Siate bl dailin ol
1. 18 to the Ninist ering Angels, amd
the heighth of their bodies to
He was noble and goodly to look upon. the Qedars of Lebanom, and the
spples (galgale) of their eyes
are likxe the globes (galgale)
of the sun, and the radlance of
thelr feces like the radiance
of the sumn.

Moses' physical besuty serves to motivate the affection of Pharach's
daughter for the exposed infant. Not only she, but every other bystander
is entranced by the child's looks. Again the Midrash evidences traces of
legendary quality, while Philo's epproach is limited to the realm of the
rational. He is slso influsnced by the Greek ideal of kalokagathia, i.e.,

the besutiful and the good, sesthetiocs md ethics, sre closely sssociated
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in outstanding parsonalities, as the portrays of Homer's Achilsus, Hek-

tor or Odysseus demonstrate. The besutiful seul, perfect and pure,

finds a satisfactory home, while on ssrth, only in fitting -r-r‘:l_pﬂlm.
snd his eumorphis is the necesssry coumterpart of his being 'n:hi:;.'
Similerly Adam, the ideal prototype of the first man, is also intellectual-
ly perfect and of besuteous sppearance., But while Moses' spiritual gifts
were fully developed at birth, the physiocal omes, also apparamt at birth,
undervent growth, though mare gquickly snd prematurely tham in the case of

other childrems Of interest in Josephus® sccount of Moses® childhood is

234
his Antiquities Il.9v63 "And all agree that, in accord with the prediction

of God, the grandeur of intellect snd contempt of pains, he was the ncblest
of Hebrews ..ee And it often happened that persoms meeting him as he was
carried along the highway turned, attrasted by the child's appesrmmce, md
neglected their serious affairs to gase at leisure upon his. Indesd,
ohildish charm 80 perfect and pure as his held the beholders spell-bound.”
While Josephus was & Palestinian by birth, he possessed sufficiemt
Gresk education to stress Moses®' mental qualitiese It is easily possidble
that the intelleotual traits of his Moses rest upon Philo's or other,
oven earlier Alexandrian exegetes. That Josepims madé use of Philo's al-
legoristic and other interpretation, of many (false) etymologies, of the
symbolic explanation of the Tabernacle md the High Priest's garment has
been shown by Jecob Freudemthal, in his"Hellenistische Studien” (p.218).
Yot, the whole tenor of his narrative, the vivid imgination, desoribing
the marvelling admirers in even greater detail than the Midrash, mmifest

the Semitic rather than the Hellenmic spirit which, a8t the time of Philo




and Josephus, whho lived only a generation mnd a half later, had lost the
gift of true poesy, of word painting and fanciful imsgery. Joseph's mr-
rative was rrobably more effective in the ariginal Aramaic, the langaage
of his mative Galiless To determime the actual priority of the Palestin-
ian or Fhilonic source for this Midrash is difficult. Josephus® exmmple

teaches that the story mmst have besn common Imowledge in Palestime dur-
ing the first cemtury of our era, After the destrustion of the mation
apd the mtional sanctuary at Jerusalem, the I.-: of vhich Moses was
considered to be the Founder, replaced gradually all other ideals the
Jews previcusly cherished. Thus, Moses® importance imoreased; the story
of his 1life was embellighed with new legends and many old omes were ampli-
fied, Ve may sssume that the germ of this Midrash was very old and evem

preceded Philo's source,

IV. De Vita Mosis 1. 54 Ex. B, 1., 32

Moses .. said (to the shepherds): He said: "It is custom-
sry for men t0 draw water

"The girls are working like young md for wmm to water the

men and do not shirk any of their flock, tut here womsn drew

duties, mt you young men Feally water and memn give drink H
behave girlishly."™ to the fl ok."

The phrase medén oknousal tom prakteon is not comtained in the Hebrew L
text and shows all the signs of & typical Hellenistioc moralising sermon for
which there is no further basis than Exodus 2. 17!

3%y "And the shepherds approashed snd drove them (the seven daughters

of the Midianite priest) avay, and Moses arose, helped them sl gave drink

to their flock.” Such musi have beemn a good ocoasion, th inks Fhilo, for

* and especially the thriving tarah sheb'al pehe




Moses 0 deliver a rhetorically well-constructed speech on propsr ESRESIs)

the young shepherds, s favorite class far parabels throughout Hellemistic
literature, should have known that it is & gmtleoman's duty to sacoor a

young ladye One is almost attempted to asmme from his paternalistioc tome

of voice, that in contesparary Alexaniria, & metropolis with all the camforts
md vices of our modera large citiss, yourng men 4id mot always treat their fe-
male companions with the proper respecte Anyhow, & good lesson, even a derashah
in the proseuchd (Symagogue) on a Sabbath morning, cold well be derived from
the charscteristically laconic scriptural texte. The mdience would mot mind
the reproof too much, for it was well disguised unier the shepherds' mask. On
the other hand, it could not have been comsidered praisewrthy for a young man
who had received training im sports and games, for whom Patroklos and Achilles
were prototypes of sportsmanship snd manly valor, to be callsd korikéds, girl-
ish, as these ®sissies™ were described in the psrabel.

In the Midrash of Palestine the moral contrast is hintea at in the words

"derech - ken, castomerily - but here., The lecture does not becoms as cbvious
a8 in Pnilo's instance; perhsps it was superfluous to preach such & sermon in
Palestine, where men showed great reveremce to womsn; even the exsmption of
women from religions duties which depsnd on & specific time of the day should
be regardied as an ardinance of deference rather thanm of disability and mever oc-
curs in the realm of ethics: It nsed not be pointed out how highly the wife was

to be honored, amd respect t0 one's mother was commended in the decalogue, ot al,.

This homily is no more than the st atement of & general tradh, and it is not inocum-

2.
bemnt to essume with Edmund Stein that the Palestinian version is borrowed from

Fhilo's, just becsuse the above-ment loned phrase "medén oknoasal ton praktecn”

is missing in the Hebrew sud this type of moril semon is foreign to Falestine.
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It sesms that further ressons wonld have to be adduced to arrive at a oon-
clusion about the interrelatiom of the two Midrashim, 4s they read present-
1y, both versioms could Imve descended from & common origimal that emtered
the Alexanirian school long befare Philo, who merely added mocther facet,
nemely, that shirkxing from om's daties is an improper thing for a true Hel-
lenic (and Jewish) gentleman, A similar oration about propriety is dd ivered
by Jossph to Potiphar's wife in De lIosepho 42f,
Ve Moses tends Jethro's flook in preparation to his future task of
tonding the flook of Israele.

De Vita Mosis I, 62 Exodus BRe 11.2
The only perfect king is one who EHe who knows to temd
is skilled in the knowlsdge of the fldok shall come
shepherding, one who has been and temd my people.
trained by mnagemsnt of the in- The Holy One,Blessed
ferior creatures to msmage the be He,does not bestow
superior. grost 9SS UPON & AN,
until He has searched
It is impossible for a mmm to be him concern ing mall
initiated into great things be- things. Afterwards He
fore having accomplished mmall appoints him to great-
deeds. : ness.
In both instances the specific case is first stated and then the gener- ﬁ

al maxim draswn therefromes FPhilo adds an individualistic touch by stressing
the education of a leader through 1915. i. o, living crestures; dead matter
would be too abstract a mediium for ths instruotion in the art of govemment,
Both conclude that to be & leader in a great cmse, one has to umiergo test-
ing by sooomplishing smaller matters. The Midrash Rabba version puts imto
God's mouth that Moses should temd the flock as a step towards leadership [

of Israsl; Philo imtroduces the story with "mol dokef", “it semss to me",




e

which would imply that this idea is an original contribution of his.

The thought that shepherding is a good oreparatory cocoupation for & fu-
ture kxing is commen to Hellenistic as well as Jewish thinking. 4As pointed
out in the previcus example, ever since the time of the Sicilimn poet Theokri-
tos, Who spent several years of his life at Alexaadria upon the invitation of
King Ptolemy Philadelphos (w B.C.E.), bucolic poetry had becoms exceeding-
ly popular in the Hellemistic warld, Origimally restrioted to the lower
classes, imoidemts ocouring im & shepherd's life were ascribed to other soccial
strate as wall, md it was considered fashiocmalli e evem for the comrt ciroles
to imitate the life of the herdsmen, Thus, mstaphors from the bucolic idiem
entered into the evary-day speech of the Alexanirisa oitisen, From here it
spread throughout the Nediterransan basin and resached distemt Italy, vhere it
served as the prototype for mmy & poet's lyrical effusions: Catullus, Pro-
pertius, Tibullus, Ovid, and above all, Vergil's "Bucolics™ and "Geogics."
Thus the example must have been obviows to Philoe

In Jewish literature, t00, the mipervision of tame mimals, rescuing
them from wild beasts, lesding @em through straight sad orooked paths to
shelter amd security, managing their affairs and providing them with their
needs, in acocordance with the divime plan, was comsidered excellent training
for a rulers Kot in vain is Isrssl freqently compared with a flock. In
psalm 78, 70ff, we read: "He chose David also, His servant. 4ini took him
from the shespfold; From following the ewes that give suok He brought him to
be shepherd over Jaocob, His people, anxd Israsl, His inheritance. So he
shepherded them acoording to the integrity of his heart; and led them by the
Sl tiinees B2 Whe MEke™ . SNes INAA wak SreeSerad S306 Al Sheal shep-
herd, whose soion, in the distant future, would again tend the flook of lIarael

in perfect faithfulness forever and ever. Esechiel, in his vision of Iudasa
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Reconstituta, chapter 34, sharply distinmguishes betwem the faithless and the
faithful shepherds. The former, in their selfishness, brought abtout the ruim
of lsrasl, while the latter, followizg the model of David, will rule God's
people in Justioce and rightecusness. Isash, lomg before Vergil's time, paimt-
od an idyllic landscape where wolf and lamb would grase the pastures together,
guided by the Messianio shepherds Yet it would be prepostercus to imagine
that Vergil was aogquainted with the writings of the Jewish eschatologiste
Thus, Moses and the Messiah possess many ocommon oh aracteristios, already ao-
cording %0 the biblical versioms This was intemsified in the Palestinian
Midrashic literature, the shepherd compsrison being a facet of it Ve nctice
in pessing that Jesus, a contamporary of Failo, was, as the gospels state, an
ideal leadsr of man in the mepherd fasttérn, belzg recoguised, at his very
birth, by other shepherds as their master.

Thus it wonld indicate that doth Midrashic traditions rested on imdepen-
dent foundations. Stein seems to go too far in his asmmption that "suoch hier
verrdt der ganse lo&nkm eine gemsinsame Quelle ftir Philo und den Midrash,
Die rhetorische Auschmfiokung lasst suf eine hellenistisch-jfidische Vorlage
sohunm."w.utum:. the rhetoric embellishments prove noth ing fur ther tham
Philo's own dependence on Hellenistic models; for one could not well describe
the Palestinian version as overly ornate in expression, If we disregard Philo's
"it seems t0 me™ and thus deprive him of the imntellectual suathorship of this
exegesis, we would arrive at a Hd lenistic Midrash whiach, as previcusly men-
tioned, existed more thm & omtury and & half before Philo'"s time smd wes

constantly influenoed by Palestinian trends which were comveyed by sich teaoh
ers &s Ben Sira's grandsom. At that time, upon the conclusion of camoniocal

wisdom books, the Midrash with gemsralising tendencies was not foreign to
Palestines In the Aboth de Eabbi Nathan we finds Let & case about a smsll

K e e
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matter be as importamt to you &s a case about a big mtter, 4 case in whilsh
a sus is involved is Just as important as ome which S:len;:l.oom.

(Xe 22a) As the shepherd tradition is older in Judsism them in Hellenitm
it would be more probable that this imstance is at home in Palestine, ocmme t0
Egypt at an early age mnd was clothed in a Hel lmistic garmmmt by Philo's

precursors befare it obtainmed its present form.

Vi. De Vita Nosis I. 28 Dt. B. XI.110(t0 M.12.2)
As for the pleasures that have Since the day of the reve-
their seat below, save for the lation in the bramble bush
lawful begetting of children, Moses did not bave rela-
they passed altogether even tions with his wife.

out of his mmory.

The true prophet must be a paragon of virtus of which moderation is ome
aspects Intercourse with women may not serve ¥he satisfaciion of bodily de-
sires, scoording to Jewish teachings, but only to propagate the human race,
Moses, in both traditions had to be represexted as & moiel of sexual parfeo-
tion, but especially so in Alexamiria, the seat of much lasciviocusness and
promiscuitys The perfect nomos, as symboliszed by its giver, Moses, of fered
& just answer to such practices. From the Jewish poimt of view Moses had al-
ready fulfilled his obligation toward his wife, simce his son Gershom was bora
before the experience with the urning bushe

Philo, in his aristooratic elegamce, would not use s0 comcrete a phrase
as "hsving intercourse with one 's wife", He rather speaks of "hypogastrion
hmn;n'. "substomachial pleamres™, as even the very thought of sexual de-
light is hateful to the enlightened philoscpher. His desuript ion is very in-
perscomal; the only facet in whioch he is actually interestod - snother Hellen~
istic characteristio - is that Moses® chilirem were 'ﬁoﬂoi'. legitimte,
Apart from Mos es' philosophic cm;toh. sel f-control and contli msmoe, his
royal duties and priestly md Judicial furmstions comsumed too much of his

e ¥ e WO,
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energy to spend any time with his wife, Indeed, this was & great sacrifice
wh ich could be performed only by the very best of mem, for the saks of hie
people and msnkind, In comtrast to the Midrash which cites the very moment
from which the prophet degsn to exercise restraimt, Philo's scoout is gen-
eral; even during adolescence his heros bridled his 1wt (Ib. par. 25).

The Alexandrian must bave thought of Socrates, Pythagoras and Diocgenes,
all of vhom tsught abstinence as & great virtus. In the Flatonic system the
soul s0ils itself by indulging in bodily pleasures and thws endargers its im-
manent purity and prospects for a returm to its source upon separation from the
body in the hour of death, FMurthermore, the Stoa, the teachings of shich are
followed by Philo in the field of ethics, looked askance at amy physical indul-
smcf} Sensca says (Epe 59+2)1 "Voluptas res infsmis. However, the Stoic
teachers approved of marrisge in accordame with their soc 1al ideas,’ Marriage,
in sharp contrast to the school of Epikuros, is enjoined by Zm._om;toq is

i6n

strictly fortidden. If Zemo mmd Chrysippos demsnied female companbhip for the

basis of their ideal state, this referred merely to the ideal type of marriage

|
of thelr peounliar commnal nmctnn.?i Philo's Jowish pattern was the Essenes,
& sect of "philosophers™ frequently me:tiomed. These "neither marry, nor do they

desire to keep slaves, as they think the latter practise leads to injustice, and

the former bringe about gquarrels.” (Jos. ant. XVII1I,1) In the Bellum Iudeicum

Josephus states further (Il. 121)s "They do not acoept for themselves mrrisge md

its consequences™., Similar opinions of an ascetic approach to life were held
by the Therspeutal, sn Egyptian seot, whom Fhilo held in utmost esteem.

It is plamsible that Philo found the homily in existence, but that he
transformed its spirit to suit his ideas on sex life. The mext exmmple will

show that the germ of the Midrash was known in Palestine in Tannaitic times.



=15=

71l. Noses' wife was Zipporah, immghter of the Nidianize prisst.
3uc ina Ba. 12, 1, we mar that Miriam ad Aaron berated hinm
on ageount Of the “"Cushite wymaz" h had sarried. Who was
tais Cushite? Par be it fom us to imegine tmt Noses con-
cluded an ingemmarriage wich was loeksd down upom by Mile
48 well as tlw Palestinianel
Te shall now comosider an allegorical example, as the con-

$6XT sugEesss:

Leges illegorise 1II. &7 3ifré Wu, XIII 1

Iz was God Fimself who wedded Vas this really a
50 doses the Ethigpian wman, who Cushi:s womsn? No, se
stands for resglve ummltersble, was a Nidianitess, as i%.
intense and flzed. For this loses states: (Ex.2.16) ami the
merics high praise, hat he took prisst of RMidian mad
t0 him che Zthiopian mman ... For seven imghters. Them why
even as in sha eye :the part :hat is e salled "Cushise?™
soes is dlack, so the sgul's power 43 the Cushize's color
of vision has thw it le of woman stands Jut, 80 Zippersh's
of 3thiopia. besusy excellec all other

momen,

30t accounts give m al legorical imserpretatiam of Zipporah, However,
‘asre i3 an essantial dif ference Detweem e Jellenissic emd ‘alestiniam
version WMiidh comes 30 the o more dlearly in this inmance iam is ameral.
3 she cases 3tein realised this concrast, mt ild not Tecmgnize all asgpeacts.
The iidanite origin of Zigporah is remembered by the didrash axi s "Tushi®
i3 aterpreted Deyond the actual maning of that wrd daring she ewxrly Amsraic
Jeriad, L. 8., Bthiopimm. This aees m‘qu that the Nid rash mew of the
‘ushanitas as a tribe of e n:um:«.;

Philo is oo lomger bomad o the hissorical fact of Zipporah's Midianise
sarsniage. Iis allegorical imrerpresasion is clasely xamected with the
mysterisus _afizences -ha: emanated from the South Coum ry i:h.tcpu: Iz
¥as 3 common Fellenistic laea 0 admire all those exotic pecples who inhad-

1i238q ke edges of whe world. These 2atioms ware sald $0 possess pristine

?hn:m' mora] S04 iatellscsial jualisies, sha-gugn wnica taey ware

-
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sransformed into mystioal emtities. Thus Philo greatly admired the Ethiop-
ian Wiman, ¥ho symbolized for Aim the ever-pemetratizg sye of the invisible
souls Pnilo mever possessed any historical understaniing and, therefare,
cid not see the anchronism snd religious difficualtye #hile both utilize
sllegoric methods, the funimental varisnce of &p o sch between Philo and

the Midrash is thus cbvious. The Midras, still clings closely to the \

scriptural basis, while Philo's conception rests upen the Eellenistic no-
tion to idealize natioms living st the utmost cormers of the earth. ‘

Yo, Moses did not marry am idolatress. Zirporsh was & fime amnd God- '
fearing person. The Xidrash in Sifré conmtinues: "ihy are the wards 'ishah
kushith lakach' repested? This will teach you: One woman excells in bemt y
&nd not in good works, another Just vice verss. But the repetition of "lakach" i
indicates that Zipporah excelled im besuty as well as good workm." It appears
ihat Miriam and Aaron protested that Mos es neglected his wife, as stated im the
above Midrash, and becamse of their violemt and impprocriste mnoer

taey brought Goc's wrath upon themselves. FAxthemore, the name "Zipporah"
is derived from "Zippor®, (bird), and referrizg to the puri fying effect of
the bird sacrifices (Leve 14.4) Zipporah, t00, has & clemsing influence |
upon her envirommemt. Thus, we fimd in Ewdus BE. I 32, ber nsme eaplaimeds !
"shetiharsh hebayith k'sippor”, for she brought purity to her home 1like a \
bird.

While both exegetes are guided by the same motivstion, 1l.e., tO free
Moses from the stigms of an intermarrisge, thelr ways are entirely differ- ’.I
ent. The Palestinian Midrash reimterprets the persom of Zipporsh, who 1is

5111 a 1iving resl ity. Not so Philo, o employs allegorial devices to

overcoms the hurile. In the Nidrash Zipporah is an outstandingly virtuous
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persan; the attribute "kushi" does no lomger signify "black™ but rather
*"beautiful™, a symbolioc identificatiom, However, it mmt be admitted that,
as the Midrash now stands, Greek traces camnot be eliminated. The very em-
phasis on the fusion of besuty and good works in Zipporah is Hellenistic,
though somewhat diluted by the ritualistic, typically Pale st inian interpre-
tation of the names The latter may yet help us in determining the antiquity
of this Midrashe The laws pertaining to purificatiom from leprosy for which
the bird sacrifice was required, were sbelisheéed, vhen the temple was de-
stroyeds Therefare, the metaphoric interpretation of the mame Zipporah
could be properly unierstood by the populace, for whom Midrashic exegesis
was primerily dest ined, when the purifiocation laws possessed resl meaning
and binding -::ﬁ':i: « Thus, the NMidragh in its presemt form would be about
cont emporary with Philo who died about twenty-five years before the destrus-
tion of the Templee.

As for Philo, by mesns of allegory he transformed Zipporah into intense,
unslterable virtue itself which is married to Moses, the "asteios trapoa'.
Since this is the ‘irst allegorial homily dealt with in this investigationm,

& fow words about the purpose ani method of Philo are appropriate, indeed.
ilready Senaibil Shicon the t allegorial imterpretation ocours only in
such instances where a conflict between the exegete amnd his text comes to

the fores Thus, Edmund Stein, in his searching and stimulating "Die alle-
gorische Exegese des Philo aus Alexandrien” also concluded that "Der Ausgmags-
punkt fHr einen jeden Versuch, eine alte mythische oder religioese Uberliefer-
ung allegorisch zu deuten, bleibdt immer das Bestreben, die alte shrwiirdige
Uberlieferung mit den meueren Anschsuungen in Einklang su bringea und dadurch
in Ehren su oﬂulun."lr There are no traces of allegory to be found in the

Septusgint aml, therefare, it is safe to ssmme that this category of exegesis

I ———
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was not introduced into the Hel enistic synagogue until compsratively

recent times, though the Hebrew etymologies which served as the foundation

for Philo's allegories were kno'a before his time, as is demonstrated by

Steln. Three conditions are necessary for the rise of allegoric sxegesis:

(1) respect for tradition; (2) intellsctual progress, amd (3) the progress

has not reached the level of historical-critical thinking. hese three con-

aitions wre apparent, vhenever an attempt is made to fres the bible from the

husen traits sscribed to God (anthropomorphisms). An emlightened Greek in

Alezandria, for whom the Homerio poems were palatable only in their jtole

reinterpretation would scarcely reaain serious, when learning that "God took

& stroll in & garden” or "smelled Abel's of fering". But not alome for apolo-

getic purposes was spoB & re-interpretation desiradble. The Hellenistic Jews

themselves demsnded & de-anthropomorphized God-comcept, & request which was

heeded in parts of the Septuagint which, as any other translation, is really

a re-interpretation. However, the action of the tramslators was not thorough,

and msny moot questions defied mmy but allegorical imterpretation. In framk-

ness, it must be admitted that this thesis comarning the origin of Alexandrian
allegoristio exegesis 1s contradicted by so profound & Philo scholar as Leopold

Treitel. In his opinion, allegories are at home in Judaism itself, They are
a product of the genius inherent in the Jewish people which jprefers the plotare,
the exuression of imegery, to mere abstract verbalizstions, to the abstract

per se. This desire to conoestize in Philo's instance is complimented by his

mystical tendencies which fimi its outlet in his alhsorino”'

One might ask why, then, do the prophets use metaphors mnd symbolism

and no allegories, if that species of illustration was so indigenous to the
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Jewish spirit? True, we find & few scattered allegories in the books of
15.
Proverbs (Woman Polly, pcoont&lu Wisdom) snd als o in the Agada, if we

are willing to call this imstmce (No, VII) an allegorical interpretation,
9.

Also, Siegfried's equation derush - allegory is not correct; "remes", "hint",

is the general term in Hebrew for the Alexsndrian method, [In this Midrash
we do not perceive & matoh between perfection (Moses) and the unchangeable
nature that has been tested by fire (Zipporah)s But Philo undertook this
step, perhaps basing himself on former Hellenistic allegorints, such as
Aristobuloss He doss not even deny that he follows previpus exegetes,
does not lay claim t0 originality., Spesking of his opus "D vita Mosis™ he
explicitly states (I.4): "I will ..., tell the story of Mosis as I have
learned 1t, both from the sscred books ...e &nd from some of the elders of
the mation; for I alwayg intervove what I was told with what I read, md
thus believed myself to have & cl oser knowrledge than others of his life's
history®s In this partioular case we might concluie that sn originslly
Palestinian Midrash was allegoriocally interpreted in Alexandris enc that a
tinge of this allegory reflscted upom the sxcient Midirash srd somewhat modi-
fied ite pristine wording. In conclusiom it should be stated that Josephus,
in his Antiguities,describes how Moses mrried the dsughter of the King of
Abyssinia ad by this union saved Egypt from catastrophy.

To return to an Agadic Midrash:

Viil. De Vita Mosis 1I, 292 T.Bs Zebachim 101®
(almo 66, 71, ot al)

Our teacher Moses was high-

Such then was the life, and priest and partook of the
such was the end of Moses, king, holy things of Heavam,

law-giver, high-priest and prophets peg, deRsbdi Kahana, parshath

Parah, p. 38a, ed. Buber

During the forty years when

lsrael was in the wilder-

— -
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(T.DeZobachim 1010)(voncluded)

pest, Moses did not cease
from officiating as High
Priest, &s it states

(Psalm 99.6)3 Moses amd
Asrcop mong His priests,
ssse Did call upon the Lord,
sand He snswered them,

Moses as an officiating priest sppears in the Bidle at the instal-

lation of Aaron and his family. Nevertheless, Sporipture is not ?.?of::d
on this point, snd & need was felt for further comment, The Miirash'wish |
& homily on & pealm verse, with a primarily ritualistic interest. Fhilo's
outlook was again more world-wise. In his bios Mcoses' qualifications ae a
xing, legislator and prophet may be more significant, tut the priestly, i.e.,
conventional religiocus aspect could not be eliminated, if Moses was to vie
with the sages of Egypt and Gresces The priests in Egypt officiated also

as prophets, 1.0., they predicted the future from auguries or oracles.

Thus, the words for "priest™ and "prephet” are synomymous (Ber tholet, Beli-
gion in Geschichte und Gegemwart, vol, VIII, p. 15629), though the mesning

of the terms in Hebrew is entirely dif ferent. Similarly, in Greece, the

B e

Pythia &t the Delphian Apollon sanctuary, fulfilled these two fumotions, as I

= -

did Kalchas, the seer of the Achaeans, who precicted the sacrifice of Iphigeneia
and officiated at Aulis. More pertinent is parhaps the exampls of Epi-
menides of Crete, whose messsge is not mere sooth-saying, btut hes occasional-

m—

1y & philosophical &nd e thical import. Of him Platoisays (Leges I. 642D)s {
Eleinias, the Cretan, speaks: "You must have heard here the story of the

prophet Bpimenides, who was of my family, and osme to Athens tem years

befare the Persimm war, in sccordame with the respomse of the Oracle, amd
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‘offered certain saorifices Whioch the God commnded.” ZNven he has little in
common with the Hebrew prophets, but for wart of a better term which the
Creeks could comprehend snd sppreciate the word "prophétes™ had to be used.
Fowever, Moses was an extraordimary prophet axd a High Priest st that, who
officlated at the altar of a people "destined to be comseorated above all

others to offer prayers farever om behslf of the human race that it may de

delivered from evil and participate in what is good”. (De V.M.I1I.149)
IX, Vita Moeis 11,291 T.B« Baba Bathra 16a
For when he was already exalted Joshus wrote his book and
and stood at the very barrier, the last eight verses of |
ready at the signal to direot his Deuteronomy. '
upward flight to heaven, the divime
spirit fell upon him snd he prophe- Another opinioni
sied with discernment while still (from that point om) God
alive the story of his owmm death, dictated and Moses himself
wrote it with tears in his

eyes. :“l
It has slways been difficult for the impartial resder who comsidered '
the five books reslly to have been written by Moses cm God's behest to fathom, i
how Moses could have described his own death, A rationsl rabbi of the Third
Century, ::%.. ventured the daring hypothesis that these last werses of the
book of Deuteronomy were actually camposed by Joshus, Moses' servant, pupil El
and succesgors But the vast majority of the Jews would not modify their concept j,
of revelation for the szke of these few verses. Thus, doses sat at the feeot '}
of God, Just before ke was to depart, ax orying bitterly, he campleted the
holy Torahe E
Philo did not objeot to Moses' reporting his own death. A man who had 51
perfected his intellectual insight could well afford to prediot the circum-
stances of his ends However, for such & sage it was not appropriate to cry
like & woman upon the spprosch of the imevitable. The more emotional Semites
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d not mind weeping and other expressions of joy ani sorrow, lmt for
philosopher the example of Scorates was more challengimge That genius
80 stood at the barrier, md for a whole doy, knowing exactly that at
ot he would have t0 drink the poisoned cup, he discoursed with his
soiples on the fate of his immortal soul. Socrates' gullt was mmally

see' even more insignificant., Yet he is not afraid of death ad does

t regard it as punishment, for he was eager "to leave this mortal life
or immortality, summoned thither by the Father Who resolved his twefold (!
ture of soul and body into a single unity, transforming his whole being il
to mind, pure as the sunlight.” (D.V.M. I1.288) Such could have bemm |
itten by Phtonfo' At the same time Moses preserves all the merks of & |
toic at the hour of death, the ideal of atexia is personified by him,
t a8 Seneca would invite his friends to a banquet, dine ami converse !‘
th them, while preparing poison for complying with Nero's will that be
1d die, 80, while stamding at the balbis, the post marking the line
ar the race to heaven, Moses gave his last directions to the twelve
ribes and discussed his own funerals Thus dies this truly perfect mane |
1o%s acoount is based on & Palest inian sowrcey it would seam, whiich
e reinterpreted comple tely to suit his envi roomet and please his om
tadte,

De Congressu quasr. erud, gratis 132 Bs. K. 1. 20
Moses if the purest mind "And she saw that he was good™

VeMe1lo40 It is teught, B, Meir sagys:
The purest of spirits, the spirit of Tob (the good one) is his mame.
Moses. R. Joshiya says: It was Tobdya.
Quod det. pote imsidiatur 132 Tanchums to Ex. 4.27,
The perfect daron replied to the Pe 15, ed, Buber
words of the most perfect Mosese "Go,to meet Moses in the wilder-
De Conf, Linguarum 106 ness™, 3imilarly Soripture states:
5 . _ (Ps. 085,11)
4 ¢ ariirt\o-5 t'poﬂ'oS Mercy and truth are met together,
; ¥ Richteousness md peace have kisssd
each other.

Righteousness, that is Moses.

Dr, 33,21: He bas dome the right-
eousness of God ... Truth, that
is Moses. Fu,12.7: In all =y house

he 1s' nesman, trustworthy,
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Moses symbolizes various virtues, somstimes perfection iteelf. While
there are few chances in this bios to employ allegory with regard to Moses,
occasionally Fhilo identifies him with perfection of the purest spiris,

Thus he included in him the best qualities of the patriarchs and other
personalities of the Genesis. The intellectual characteristiocs are not com-
sidered in the Nidrash at all, as ethical attridutes were evaluated more
highly in Palestine than mentale

It is altogether precarious to see an allegorial meaning in this Pales-
tinisn passages The Exodus Rabba "tob" is mot the equivalent of “asteios”,
a4 mome may think. If that were the case, Moses would be identif fed with
the "good™, Here only his nmme is given, and no deeper meaning should be
discovereds The rabbis reasoned that in other hiblical verses the name of
& person is mentionsd, as soom as his birth is r““‘..z; (Cp. G, 21, 2£;
25, 24 ~26 ot al). In Moses' instance the name cocurs eight verses after his
birth is stated and is derived from an Egyptian etymon, becaase the dsughter
of Pharach was Egyptian. But Moses must have had & Hebrew name; according to
tradition, on the eighth day of circamcision lha o}zxgldJ ie to be nsmed, ad
though Moses was born already circumcised I( R‘:dl&h.--i:d to have a Hebrew
nmes Thus the text suggested the name "Tob®, The Tanchumn passage limwise
is not pure allegory, as it does not identify Emeth' with Mones or evem ‘Zedeks
The exegete merely wishes to explain whioch attritutes of the psalm verse are
&pplicable to Moses and which to Aarom, snd for that he finds another biblical
verse &s his supportes The only hinmt at allegory cam be found im the abstrac-
tion "truth® aad "rightecusness®, shere the Palestinian source wonld gemerally

prefer concrete analogies. Both arrived independently at these characteriza-

- .
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tions of Noses.

XI. Pharach is the symbol for confusion md “scattering™.

Leges Allegorise I1I, 12
(with referemce to revela-
tiom)
For this reason Moses also,
when he is being established
as one stanl ing open before
God, avoids Pharach, the
symbol of dispersiom, for he
boasts, saying that he knove
not Gods

De sommiis II. 211
(At this board) There is one
bangueter only.and yet to
him it is 2 public feast;
that reveller is King Pharach,
who has made 4i spersion,
soattering and the undoing
of continence his business,
for his nae mesns “scat-
tering”.

De sacrificio Abs et Caini 69
N | ~ A
¢‘wemu ie 6« nedos-r'?j W xADy

Both verdions agree that the title "Pharaoh™ signifies "sost tering™.
The Palestinisn Midrssh arrives at this meaning only after comsideradle
homiletical giratioms by equating FPharaoh with Hophra, the Egyptimm
monarch, wvhose aid Zedekiah had expected in his rebellion against Nebu-
chadreszar. Then Pharach is derived from the root Phara', to let looss
& hif'il, especially when used with referemce to the hair of the head,
As hair let loose is dishevelled &ani disarranged, so 1s the charaoter of
Pharaoh, undetermined, fickle, umrelisdble. No attespt is made to develop

Nidrash Tanchuma to Ex, 7.l
Pe 24, od, Budber

As 1t says: Behold, I am giving
the Fharaoh Hophra, Kimg of
Egypt, into the hand of his
enmies. (Jer. 44.30)

Wiat does the name Hophra, vhiah
bas the identical comsonamts 89
Paraoh, indicate? The same as
in Fu, 5, 18: Axd the priest
shall set the women before the
Lord, and let the hair of the
woman's head go loose, 1.0, open
up the hair-braids snd soatter
the air. (O_a_p?ru .p)

'.;4
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the allegoric germ into & complete allegorye
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Philo wanted t0 find more than & wicked king in Pharaoh. It was ome of
his gemsral prinoiples first to inmterpret the text literally amd then to look
for & deeper meaning. The body-soul relation applies also to his theory of
interpretation; yet even if he allegorizes Halachic injumstions, these are
not lessened in their valuwe. Fhilo punotiliously obeys the commandmenmts
and condemns those Who try to evade adherence to the Law by citing allegorical
explanationse Here Pharach, King of Egypt, the country which symbolises the
body, is the persomification of all sensuous qualities, bare of all mental
ambitions, relying on physical strength shich even persuades him to dmmy God's
existence. Thus this atheist, who, in addition, bears all the signs of an
Epicursan, & philosophiocal school with whioh Philo did not sympathize, emits &
detrimentsl influsnce upon his enviromment, csuses umrest and annoyance to all
those who treasure their soul atove their bodye, Moses, persecuted by this
tyrammiocal oconfusion, thirsts for norledge and peace which he hopes to fimd
at the well, symbol of the yearning soules Here Philo's tendenqy toward mysti-
cism is quite apparent and is exhibited ik Moses® desire to retire from the
realities of this life to speculate upon the beyond, things good md besuti-
ful which are scattered abroad by FPhar aoh.

Xils Leg. allege III, 12f Midr, Abkir, ed. Buber

(HaSchachar XI, p. 418)
"And sat oa the well™, waiting

to see what dranght God wpuld To Exs 2.19:
send t0 quench the thirst of The Ml drash imuires into the
his soul in its longing for reason for the repetition of
~ that woich 1s goods He withe the word "dalah".
draws to Midian, the place of He draws water for us in this
deoision. world, and also for the world
t0o compe

The well from which Moses watered the fl ook of Jethro had to represmt

more than & source of water for thirsting animals. Both exegetes search for

S — e




additional maning. The Midrash, and it is a very late specimen of that cate-
Fory, transforms it iato a fountain that serves ths satisfaction of our physi-
cal needs in this world and gives us spiritual nourishment in the life ever-
lascting, Waser, lilm bread, becomms synonymous with food, actual and spiritaal,
and is igentified with the pwifying power.

i'h.uofg text stresses the camtemplative, myetical aspect of Hoses'
charsctere Iz Midism, the desert coumsry, he will make the fimsl decisiom
aocut the future course of nis life, for Philo strongly believes in freedem of
choicee His soul also desires the water of purity, but specifically it thirsts
far to agathém, tie summum bomum. 4As & philosopher he imuires howto astaln 4
to the absolute Good; he hopes to fimd the mswer a8 well ms inmer detachmmmt
w#hile resting at the wall,

The Midrash contains Greek ideas, and te qwstion arises, how did this
thought enter into an obecure igada. This problem has no direct besrinzg om

the issue of imterrslation betweem Philo amd this passage. If the trépoe

regarding the well does not occcur ia any other Hebrew source, ve may safely
assume that it 1s of Greek, although probably not of FPhilomio, parmmtage.
0f course, we must realise that thoughts travel, evem if many centuries are

required to popularisze certain ideas. 4ilso, it mmt De comstantly kept in

mirnd that cur dating o the principal Midrsahic collections is based on in-

ternal evidence and scill rather temmocus. The didrash Shemoth Rabdba, from

which most of the Hebrew examples were culled, is, Hr imstance, not a unified
collections Zuns, in his fundmmental “Gottesdienstliche Vartriige der Juien”,
dated it in the twelfth cemtury. WFherever we find an dgada in Exodus Rabba

et nas no parallel in the Mechilta or other Tannaitic sources, we have a

T mBlefq JZATIAAL q.dmE (85 LJMEIRTIZ. a TME ziate 1iatqre
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spsn of & millenium for its possilie origin. In the ocounrse of these osnturies
the actual method of Midrashioc wxegesis did not change; the lloher, with its
mystical interpretation, is & produwt of an even later time whioch clearly
dhows new-Platonic, and perhaps Philonio, direct influences. With this
example we conclude the instances that conld be well fitted into the plam

of a complete bios. Kow we shall turn to other material in the Vita Mosis

to vhich Midrashic parallels can be cited.
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111,

The following instances are cited further to indicate that an inter-
relation between Philo snd the Midrash actually existed and possibly to
point out additional characteristics in either source. DBut while we are
eware of differemce in ideoclogy and style, we may not overlook the essential
similarities which can be cbserved poignantly in the system of hermensutical
rules common t0 the Palestinian and to the Hellenistic exegesis. These prin-
ciples gemerslly agree with those advanced by Hillel and lster R, Ishmasl
with regard to Halschic exegesis. Therefore, this seems an appropriate mo-
ment to state these principles of exegesis. Carl Siegfried lists them unier
the head-line "Principles of illogory"; tathese are by no mesns limited to
that specific type of interpretation.

le Duplication of expression hints &t & hidden meaning (Cp. No. XIl),

2+ 4 striking phrase in one particular context may be espplied to
a different passage, retaining the same meaning.

3+ Superfluous particles, adverbial additions, repetition of state-
ments in the ssme passage, all of these inilcate a deeper mean-
ing.

4. Change in expression deserves special attemtion.

6. It 1s admissible to consider words separated by punctuation or
disjunctive aoccents as forming om® phrese. The pew interpretation
thus obtained is as truly soriptural as the literal explanstion,
and 1s just as suthoritative,

6+ Reasons sust be adduced why a certain expression is used nd not

its more common synonym, (i.e., the difference between "nizszav"

amd "omed™ ad loc. Psalm 82. 1 and Philo's ingquiry into the
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9.

10.
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different shadings of "poimén™ and "ktenotrdéphos”™, "shepherd”)
Combinations through word-play sre to be utilized for exegesis.

The components of a word may be interpreted individually (i.e.,
th:;:ialol. "in the shadow of God™, am etymology spplied also by
Philo, "eulogeso te, mntaining the ideas of "eu”, the ever lau-
dable, and "logos" in the Philonic meaning, md thus the expressiog
Gen. 12, 2 does not only imply God's blessing, but "I shall bestow
upon you the praisewrthy logos” (De. migr. Abrahami 13).

Each word may be expounded according to its varied meanings (topos -
p [ P/}/ may be taken &s "place”, God Himself, or the "theios 10gos).
It is admissible to obtain a new meaning by slight modification within

& word., Such of_l\nngn are introduced in the Agada with the phrase

-“-“CA-/-“’-J ; ‘)ﬂb dic . Philo alters accents and breathings (spiritus).

11,

12.

13.

14,

Cain "apekteinen hsuton", and mot "suton". (Gem. 4.8.) This method
may not be employed for Halachic derivationms. .

4An unusual expression is a sowce for sn especial intermetation,

It does not etate (Gem, I.5.)s "ind there was evening md there was
morning, the first day". Instead, the cardinal mumber is used: Ome
day, Midrash and Fhilo notice this peculiarity and comment on this in-
stance,

The number of nouns @nd tense of verbs is carefully watched,

The gender of words and presence or absence of the article are import-
ant for exegetical purposes.

Even & combination of words can be employed with the same mesning in a
different context, (7 ,fﬁ “?5_ of 1I. Sam. 7.8 always interpreted
&s "rule". Philo derives from Psalm 26,1 "The Lord is my light™; that

"light"always refergs to God. (de sommiis I. 13)




16.
16,

17.

18.

19.

Such, them, are the conditions and methods by which the Midrash and Fhilo ex-
pound the biblical text, DBut now let us return to the main body of this ime

vest igation,

X1ll.

The position of the verse within the context is noteworthy, K
Two consecutive verses may yield additional fegets, if read
together.

Omission of expressions or absence of regularly oocurring
phrases, such &s "snd he knew his wife™ must be commanted
upon. !
Striking attributes possess & secret meaning.

Fumbers, objects and names are to be unierstood symbolical ly.

From these three categories Philo obtains his allegories.

Vita Mosle 1, 112 Ex, R. LY
On the texts Exodus 8.16

Then the magicisans said unto Fharaoch: 5 As soon &8 they real-
This is the finger of God. This re~ < /ized that they were nct

fers to the plague of the gnats: So abtl e to prodnce gnats,
great was its power that all Egypt thay recognized that the
lost heart and was forced to cry deeds were those of God
aloud; "Thies is the finger of God"™; and not of witchcrafte
for se for His hand, not all the in- They no longer compared
hsbitable warld from end to end themselves with lMoses
could stend against it, or rather in produw ing the plagnes.
not even the vhole universe. (by saging: "This is the
finger of God").
cp. De Migratione isbrahsmi 86 In the Passover Haggadah
) we findi

The plagues: These events are the
Pinger of God, &ni the word "finger"” B. Josd, the Galilean,
is equivalent to & divins rescript, sayss: Whence do we deduce
declar ing that sophistry is ever de- that the Egyptians were
feated by wisdom, for Scripture, smitten with ten plagues
speaking of the Tabl ets on which the in Egypt snd &t the Red Sea
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oracles were exgraved, says that with fifty plagues? With
they were writte by the Finger regard to the plagues in
of God (Ex, 31.18) Wherefore, the Egypt Seripture states: '
soroerers oan mno longer stamd befdre And the magicians said to )
Moses, but fall as in & wrestling bout... Pharsoh "This is the finger 3

of God", And what does it

sy about Egypt at the Sea?t

"And Israel saw the great |
ban with which the Lord !
had deslt sgaimet the Egypt-
iane..." With one finger tem :
plagues were brouvght about in

Egypti at the Sesa, therefore,
(6 X 10) they were mitte

with fifty plagues.
The identical anslogy is employed in both cases: & hand which contaim five \
fingers is also five times as powerful. They al 0 agree that in this inst ance the
black magic of the Egyptian soothsayers proved futile, albeit Pharach's heart sgain
hardened, @d that this was achieved by the finger of Gole
But for Philo it was not feasidle that this finger could bde conceived as m
sctual part of God"s body. Therefore, by way of al legory derived in socord with

Fo. fourteen of the above-cited hermesneutic rules, the finger is re-intergreted to

signify “sophistry defeated by wisdom™., The soothsayers are compared with the
Athenian sophists who also would pervert the truth and bewitch the people with
their artse The land of God becomes the symbol of His ommipotence, though our
two excerpts seem to be indepenient of the passage cited in the name of R. Joséd
and perhaps emt irely unrelated. The pewer of God's hand slso assmumes & cosmio
functiony in a flare of negative universal ism this hand is said to overpower
the entire universe, i.0., it cin be 2 destructive as wll as & comstractive
force end in this resemdbles the divine logos whish, too, is oreated by the Al-
mighty to produce good or evil through its sotivities.

It would be presumptuous to ascridbe amy philosophical motives to the two

Midrashim, The first passsge is & "p¥shat™ comsentary on the biblical verse
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stating why the magiclans abandomed their mmbitica to imitate the miracles per- "4
J

farmed by Moses upom God's erder. Philo, though he does not deny the mper- -8
2‘ uli

pstural character of the plagues, especially those wrought by God Himsel f, passes :“
over these miracles which t0 him represent omly am aspsct of His infinite wiedom \‘

end strengthe To Re José the pleguos meant more. They, for him and his contemp- t
oraries, wore the living memorial of God'"s just retribution which is afflicted mwpon |

those who harm his people. But ten plagues were imsuf ficiext W reccspensate for 1

four hunired years of misery md slaveryes Even fifty plagues oould mot placate
the fanoy of- José's colleugaes who were sitting at the Seder meal at Bene B'rak
discussing the story of the exodus snd, as some msint ain, making secret plans
against the legioms of Emperor Hadriams For this radbinical conclave took place
in the days preceding the Bar Kochba revolt shich was to avenge the Jews upon their
conquerors and bring them remewed redemptionm from slavery. Thms the exodus becims
& very actual experience to José, who revelled in the thowght that scon the Romans
would be punished by God with plagnes likes ®ose that befell the Egyptisns. No
trace of universalism and love for mankind cen be dscovered in his versgion, full
of the postic fire of & dejected peopls. The ides of retributiom was equally
nown to Philo (Op. Flacous's miserable fate after he had tried to iring destruo-

tion and loss of oitizenship to the Jews of Alexmmdria) mat is not enphasised in

this instanmoe.

Philo, or his Hellenistic model, lived a cemtury before the Eabbi and thus
has priority on the exegetiocsl twist: d‘ttylu - chelr =R 3(C - 3}7,
We do not evem know whether Philo's basis for the interpretation of "hand™ is
the verse cited by José, Exodus l4e 51, or the comparison was made without any

soriptural support in mind. José, op the other hand, might have been familiar
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V. Tiss Nosis 1., S8 Ex. 2. I. 12 (se Bx, l.14!
ey (i2e Sedrews) cacTiel the el 2o (Pharacd) mmanied that
mierials themselves, Jay and thay eoali act Yo allowed 0 sleep
nighg, with zo shifts to relieve iz thelr homes, iztemiiagdty this
them, =g period of rest, ot evam to limis thelr matwral imoreass axd
saffered just to slesp for a it reasozing %W diwselfs “If thay
s=d ten resuw their work, e Dot allowed 0 sleep inm their

homes, ey Wwill m=ot de adle t@
Sive Nrsh o childrem.”

48 i the accourt of Foarach's croelty ami the derdships of the lsrael-
ites is ot reslistic and dramssic exough, both murces emdelliad ihe taxt Wy
peining the mos: gruesame pictures of Hebrew suffering. Indeed, the dewerip-

tiom of the Sgyptiam Forced Labor mmd the devices smployed to destroy the

slaves paysically and mem ally resexdle modern conditions in Basi times. e
¥idrash is espccially concerned sbout Plarach's motive in preveating the lsrael-
ites from getting any sleep at home, 1. o,, from Deing with their wives. The
commaniment "Be fruitful smd mltiply” (Gen.l.2€) was the first aitsvah ordained

in the Torah ani, therefore, of especial significance, Thus, Fharaoch's mils
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ani presumption were the more serious, &s he impeded the Israelites in Milfilling
this sacred dutye

Philo did not stress the propagation of the House of Israsle Himself a ‘."
bachelor, it would have been hypoorisy for him to complain slout this matter, though
it affected the smoient Hebrews. Besides, people in Als¥andria would have mmiled ‘\
sondescendiingly st such maivity., However, their sympathy for the mufferers could
be sroused by merely depioting the contimmous, unintermpted routins of slave
labor day end night. For even the sl aves were mmtitled to loisure and' rest in the
Greek world, & chanoe to advance their educstiom amd to safeguard their heal the
The emotional fervor of the Palestinian version is lacking in Philo"s, nor is his

homily particularly original. There might well have been a commoh source to both

versionse

b 4 I Yita Mosis 1. 98 Ex, R, Q,Q(to Exe 7.17‘

The water changed int o hloods Why were the waters first
smitten, and with blood?

Far the Egyptians believed water to Becsuse Pharaoh and the
be the original source of the creatiom Egyptians wor shipped the Hile,
of the all, He thought well to summon and God sald: "Iwill mmite
water first to reprove and admonish its their god first, and them his
votaries. people™. I will smite the gods,

and their priests will tramtle.
Both inguire into the reason why the spparemtly innocent waters of the File
were selected to bear the brumt of God's punisheent first. Philo comiders this r
plague ss & reprosch and warning rather than aotual retribution, as it is taken
by the Midrash, The latter assumes that the water itself is panished for having
been the object of Egyptian idolastry. The Nile being worshipped as & deity has to
feel the only trus God's mighty aml averging arm before the adherents of this cult

are takenm to task for their guilte. It was common Semitic theary, even in ages
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far more remote, that the God of & people was intimetely commected with the

fate of those whose country he was called %0 rotects 4 similer story is told

sbout Pharsoh himself, who, according to Egyptim tradition, was considered a

god incarnate. The text:; Exe. 8.20, "And there csme grievous swarms of flies into

the house of Fharaoh™. "He was smittem becase he was the first to counsel the

evil thing, &s it says:"And Pharaoh charged all his people, "saying - "all male

children yo shall throw into the river, tut the females yo shall leave alive’,

4Ani afterwards the swarm penetrated the house of his servants”. (Ex. R. XI, 1)
For Philo the water does not suffer direct punishmemt. It rather serves

s the imstrument of God"s will to bring ultimete punishment upon th» Egyp-

tians. For him water is the Egyptian basic source of all existence, the "Urstoff™

Just as it was the prime element for Thales of Miletyps, ome of the earliest Greek
philosopherse The other three funismental elements of existemce - alr, earth
and fire - were also employed in reproving Pharsch, demonstrating to him that
the whole universe disassociated itself from his course. Philo does not com-
sider, therefore, the water as & deity which, by its very nature, has been in-
cicted and is condemmed, but is held to be merely the ultimate -;nluc of the
worlds Thus he does not openly accuse the Egyptians of worshipping the River,
For him the waters have rather & bemefiocial task: to serve as an admonition for
the improvement of the Egyptians which, in the end, does not materialise,

The detsiled discussion of the four elements again points t0 Philo's penetra-
tion into Greek philosophye It seems tha t the Palestinian version preceded
Philo's, who in turn reinterpreted the tale about the bl ood plague in conneo-
tion with the waters of the Nile in the light of Hellenistic thinking. In idea

content the two stay far apart and cannot be compared with one mothers




XVI. Vita Mosis 1. 83 Ex, BR. III. 14 (to Ex, 4.10)
4nd Moses said unto the Lords "Oh, Lord, I am not & mm of words,
neither heretofare, nor sl noe Thou hast spoken umo Ty servans;
For 1 sm slow of qp;:ch. ind of & slow tongue.”

For he (Moses) considared thas Moses sald to Gad: "Thou art
human elojuende compared with Lord of the Universe, snd dost
God's was dumbness and also, Thou wish that 1 should be Thy
csutious as he was by nature, e messenger? Surely, I am not a
shrank from things sublims and mm of words."

Juiged that matters of moh mag- R.Fhineas, the Priest, said:
nitude were not for him, "l am not & men of words ad

there is no place for words
heres For the man I am t go to
is 2 slave (s descendant of Ham)
ad will not acospt reproofs I
will only go if I can chastise
him with mffering.

The Midrash had to ingquire why Moses wanted t0 refuse the mission for
which he had beem selscted, Havirg had the extreordimry exper iemoe of
speaking to God face to face md having the lord reveal to himself as the
*I an the one who Is" the imoident at the Burning Bush hsd called him to

be 2 prophet to his peopls and to Egypt. How could he withdrsw from such

high purpose without sppeering arrogant axi rebellious and without imw-
ring the wrath of God?

The first Palestinian instance stresses Moses' innate meeknsss and
moiesty. He does nmot want to socept this appointment, because he csmnot
conceive that the ommipotent ruler of the world would want such an insuf-
ficlemt representsative as His messenger. If & man of eloggence is re-
quirea to dissuade Pharaoh fraom his purpose, he would be ungqualified.

The second version piotures & more determined Moses who, while attempting
to withdraw from :ls task, becomes & cruel, blocdithirsty sadist. No word,

he contends, will change the heart of & slavey for the mini of & slave is
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dulled &and his soul blunted and, unless he feels physical pain, his mmotions
cammot be stirred, As Ham, becsuse he uncovered his father's nakedness, was to
be & servant %0 his brothers, so Plmrach, Hm's distent progeny, still betrays
slave characteristiocs md would not listen to words. PFPhineas, thinking of the
bgyptian task-master who was slain by Moses because of his cruslty to a Hebrew,
considers Moses capable of actually chastising the King of Egypt.' Again, this
desire for vengeance upon Egypt seems to originate from the period of Roman op-
pression. Phineas wants to sublimate his agomy and bitterness by pouring his
wrath upon the Egyptisn king, the ancient Roman emperor, with the help of the
prophet Moses. He vould be sure that his audience, &s he preached im the syna-
gogue of a 3abbath morning, understood the implication.
It would not have aided Philo's apologetic purpose to depict Phersoh

s & slave in actuality, slthough allegoricully he interprets Pharaoch as the
principle of sensuousness and the domination of the body over the soul, i.e. &8

& slave of the body. 4lso, Moses could not be shown &s an emotional person de-

manding vengeance, & quality that is far from the thought of a true philosopher,
certainly one of the Platonic or Stoic schools The latter placed much more em-
rhasis on oratory, on education in general, &nd thus Moses pleads incapacity on
the ground that, espedially after having heard God deliver an saddress, he realizes
his own limitations the more fullye Comparing God's rhetorical perfection with
his own impedec speech his inferiority becomes the more obvicus. For this reasom
- which is set forth with sincere modesty - Moses shuns the call that commences
his remarkable and unigue oareer., The first Hebrew exsmple, merely an exposition
of the text, seems t0 be the model for Philo amd Phineas who injected their per-

sonal reaction and the feeling of their enviromment into their homilies.
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Vita Mosis I, 188

Anyone who has the gift of keen
mental sight may see in this clear
signs and tokens of mational bles-
sedneas. For the nation has twelve
tridbes each of which, im virtue of
its plety, will be represented by
the well which supplies plety in
perennial streams and noble actions
unceasingly, while the heads of the

Mech. Vaysssa', 11, 1
{ad Bx, 15.27)

Eleasar of lModin says: (m the |
day that the Holy Ome Blessed .
be He created his universe, he o
created the twelve wells, cor- S
responding ¥0 the twelve tribes
of lsrasl, snd the seventy
palms, corresponding to the
seventy elders.

whole nation are seventy, who may
properly be compared to the palm,

the noblest of trees, excellent both
in its appearance and in the fruis
which it bears.

The occurrence of specific numbers in Exodus 16, 27 led both sources to
speculate on their significance, and the answer is surprisingly obvicas. One
should assume that these mumbers were chosen by the author of the bidlical pas-
sage himself to correspond to the tribes and elders. For it would be natural
that twelve springs would spend sufficient water for more thsn seventy trees.
The Palestinian Tamna, & contemporary of Axidba and José of Galilee, added one
facet, namely, that God had decided on these two mumbers on the day of oreatiom,
is 0., the first day, and that, therefore, the twelve welle ad the severty
palm trees fall into the same category as the Paradise, Gshimmom, the Tample,

otces, Which also were decided upon before God created the species itself, the

plants in this case., This Midrash thus indicates that the rabdbi had a faint,
inconcise recollection of the Platonic doctrine of ideas which we frequently
meet in Philo. The idea of & thing existed in God's mind long before He created
the &ctusl object, and this dootrine was useful to prove, or &t least to postu-
late, the anticuity of certain imstitutions which, according to the biblical
account, were not a&s ancient as other, less significant things. Although the
reboi does not state specifically that these pmumbers and the things to which
they correspond symbolize lIsrsel, this ides mmst have been present in his sub-

conscience, for trees ani weils by themselves were surely not important mough )
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to warrant God's preconceiving before actual creation. But the people of
lsrael deservec such an honor, for it was to carry the Torah into the world |
wnioh had been in axistence even bdefore the first day. Iarsel, the rabbi res- |
soned, who was to suffer so much f£ir God's sake in Egyot as well as in his o
time, could well ask for the privilege thst the idea of his peoplehood and destiny
was determined by @God previous to His creation of other matter,

Philo, who was familiar with the e&rly Palestinian form of this Midrash,
grasped this opportunity for allegorioal interpretation, Wells and palm trees
were not significant for Soripture; 2 deeper msaning was intended to be obtained
by speculation. 4s the well in exsmple XII was transformed into the thirsting
soul, s0 the ever-flowing waters of this spring become the equivalent of the
plety of lsrael which also never ceasess Correspondingly, Isrsel ever excells

in nobility and righteousness, Just &s the height and beauty of the palm tree

present & fine appearance &nd its fruit, the date, has & good taste. (Cpe pesalm 92,
13f.) Thus the oasis in the dbsert becare to symbolize Israel's blesseiness %o
every traveler who woula semse the superiority of the people whose God is the

Lord, and again we maust remember Philo's apologetic and missionariszing purposes.
nis aim is sohieved more adequately with the help of allegory. Fhilo had no rea-
son to assume that these symbols were pre-created; he gained his end tihrough al-
legorical interpretation which, if the instance would permit, was preferadble to
philosophical argumemt. It sppears that &n originally falestinian germ was re-
interpreted by Philo and the Tammae The latter's version indicates cle.rly Greek
inflwences, yet in this illustration Philo could have been the mediator only

indirectlye



XV1i11. Vits Mosis I, 311 Sifre tonDt. 20. 14
(also gquoted by Rashi)

The text; ¥u., 31,17f:

How therefore kill every male among the 1ittle ones (i.e., after the
victory over the Midianites, under Phiness), and kill every woman

that hath known man by lying with him, But &ll the women, chiléren,
that have not kmown man by lying with him, keep slive for yourselves.

They (the lsraelites) proceeded to de- "And thou shalt smite all its

stroy the cities utterly by demolition males”. I would understand this
or fire so that no one could have told t0 include oven the small ones
that they had ever been inhabited.... in the midst thereof. Scripture

But to the boys who were guite young and teachess Only the women, the

the maidens they shewed mercy which their ohildren, and the beasts,

tender age secured for them, Should this include only female
children? You might say that this
may be derived from the law that
only adult women be put to deathe
But in this particular instance
even adult women are not to bdbe
killeds Thus we should understand
that the collective "childrem"
also includes male childreme

In this instance Philo obviocusly contradicts the Massorah as well as the Septus-
gint, Bor both expressly state that the Israelites were enjoined to kill male childrem
in the Midianite war, together with any woman who had had sexual relations. No doubt,

he mitigated the bibligal text purposely for apologetic reasons. His Hellenistic read-
ers would have turned in contempt from & people whose religion demanded such cruelty

in war, for Philo failed to cite the more lenient treatmemt of prisoners recorded in
suteronomy &nd used as the basis for the Midrashio explanation. It ie slso feasible
that Philo himself misunderstood the Septuagint; perhaps it would be most &accurate to
says Philo wanted to misunderstand this peassage and interpreted it accordingly. To

lay fire to conguered cities and destroy them utterly was & practise followed in his
times The conguered population was el ther dispersed or sold into slavery, &nd the
Israelites could not be criticized for their harshness toward adult msles who could

heve rebelled ageinst thems
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The Midrash also felt the inherent cruelty in the slaughter of the Kidianite
childrem. By equating 7?.? male, with _[° ?l 7¢Y adults, the commentator
tries to exclude the death of male childrem, His method is forced and casulstio,
but indicates the epirit of compassion for & defeated enemy that we find with
Sgul and ahab, in spite of orders to destroy the foes, However, the Midrash msant
for home consumption is free from apologetic motives, an expression of rabbinical
ethicss The re-interpretation of the btiblical narrative was thus based on di-
vergent intentions and probably arrived at independently from one another,
XIX, Vita “osis II. 137 fanch, Peimday to Ex, 38.8
For with spontaneous ardor, &t mo The deughters of lsrael had mir-
other bidding than their own, they rors in their hsnds ln:q-hinh
gave the mirrors wnich they used they looked when adorning them=-
in sdorning their comely persons, selves, ind even these they did
a truly fitting first fruit offer- not withhold, but brought them
ing of their modesty and ohastity as & free-will offering for the
in marrisge, and in faot of their S&NCtuarys
beauty of soule
Both want to show the extraordinary willingness of the Hebrew women to
present even their most treasureu possessions for the erection of the sanctuarye
The Midrash stresses this ssacrifice, becsuse the women did not possess much more
then & few cosmetic articles and whatever the Egyptians had given to them upon
their hurried departure from Egypte The emphasis upon the purpose of the mirrors
ucoes not recessarily reflect Hellenistic influence, because the idea that women
would beautify themselves with the aid of mirrors was universal inm antiquitye.
Therefore, FPhilo had to add & new facet; the literal story was too prosaic for the
women of Rome and Greece often offered even more to save their country. Thus he
stressed the purpose for which this offering was made; & temple, &nd there was no
extransous pressure brought upon them, They were conficent that they would not
require mirrors to retain the affection of their husbands; their modesty and in-
tegrity assured them their husbands' love, Thus these mirrors are symbols for

the beautiful, pure s.uls which awell within the Hebrew women. That, to Philo,




represents the great gift shich they offered up for the building of the sanctusry,
as in the case of Moses, Philo hints &t the Greek ideal of kalokagathia, beauty
of eppearance and character going hand in hend,which is revealed in these women.
Also, the moralistic sermon addressed $4 the ladies of iAlexandris is not missing
in this allegory. "Follew their example™ Philo proclaims, "sacrifice your commet-
ics for the sake of the community &nd rather let your charaoter prove your worth".
It 1s diffiocult to ascertain how sucoessful Philo's preaching was., He probadbly
found the idea of this Midrash in an older Hellemistic source, which, in turn, is

closely related to the original of the Tanchums versions

XX. Vita Mosis II, 213 Rashi to Ex, 20.16
Speaking zbout the man who gathered 4nd all the people were
firewood on the Sabbathy reference seeing th*hudoringn

is made to the Fourth Commandment.
They were seeing what is to be

(These)commands (were) promulgsted heard, which is impossible on
by God not through His prophet, but any other places
by & voice which - paradoxically
enough - was visible and arcused the The thunderings: which went
eyes rather than the ears of the forth from the mouth .of God
bystanders. all-powerfule

A

Both are trying to overcome the.difficulty of being able to "see voices".
The ocoasion desoribed was an extraordinary moment in the history of Israsl, the
revelation of Mount Simai, the only time in the existence of sny pecple that ite
God would appear before the worshippers. His voice was perceived by all the
children of Israel, and Moses' intercession was not needed. For Rashi there was
nothing miraculous in this revelation; the only question concerned the wording
of the report. The voice of the thunder should be heard; lightning could have
been seem, but the expression "baraq™ does not occur. As the event transcended

the experience of mortals, it msde an even more indelible impression in that the




usual order of nature was changed and thunders were perceived with the eye
rather than with the ear. This incident happened only on that one day and in
one place never to be repeated again,

Philo, no doubt, believed in the reality of the Sinaitic reveletion, but
hed to reinterpret the event to suit his own rationalistic concept of the deity.
Feer enters his mind that his sceptical fellow-citizens might doubt his word, and
thus he sdds parentheticslly, "paradoxotston. In his exegetic work "De migrationme
Abrahami® he sgain refers to this ocourrence (par. 47): "Whereas the voice of mortal
beings is judged by hearing, the sacred oracles intimate that the words of God are
ecen &8 light is seen; for we &re told that ®all people saw the voice®, not that
they heard it; for what was happening was not an impact on air mede by the organs
of mouth and tongue, but virtue shining with intense brilliance, wholly resembling
8 fountain of reason, snd this is also indicated elsewhere in this wise: *Ye have
seen that 1 have spoken to you out of Heaven?, not ®ye heard®, for the same cume
as before¥e (Rege Exe 20,19) Thus allegory serves once &gain to gvercoms & con-
fliot between ancient scriptural tradition and the retionsal spirit of the Helleniat-
ic worlde The divine "voice™ is naught out virtue, so perfect and complete that
it shines forth and illumines the eye. The Ten Commandments can be reasonably
compared with an effulgence of light without its peer in the amnals of mental
progress, and Philo's interpretation becomes more than & pretty homily on & dif-
ficult bible texte In his time the Sabbath commandiment was perhaps the only one
among the ten,the universsal spplication of which was doubted by the learned men
of the period; for & weekly day of rest, &s celebrated by the Jews, was unheard
of in antiquity. Thus Philo wanted to secure it special recognition amnd stringent
obeervation among his co-religionistss Ibp his own mind, we may safely suppose,

that heevenly voice was one of the many forms of the logos &nd by no means & meni-




festation of the Ineffable Himself, Does Bashis V) 112¢9 D34 imply the seme
ideat Kot comsciously, but as we know that the mysticel exegesis of the Zohar

contains many Philonic germs, so did some indirect influence extend to the rabbi

of Troyess
XX1. Vita Mosis II. 243 T. B. Babs Bathra 109b

In the case of the daughters (of Zelo- Discussion on Hebrew terms
phad) His phrase is that the inheritance Y o "NS Q0D
should be "put sround" them, as though and their cifferent connota-
it were an external ornament, not & pos- tions.
session by right of kinship inaliemsble.
For what is "put around™ does not have Reshi ad Nu. 27.7
an intimate conmection with what it
adorns, and the ideas of close fitting and thou shalt pass over:
&nd union are quite foreign to it. The expression "pass over™ is

used of him who hes no son to
inherit. Another version:
Becense the daughter psasses
the inheritance from tribe to
tribe, since her son &nd hus-
band inherit her,

Both homilies point toward the humanitarian spirit of the Mossic law, though &

slight distinction was drawn between male &nd female heirs, as manifestea in 2 aif-

ferent Hebrew expression for to "inherit™. Tais is a differemce in degree, not evalu-

stion of sexes. Philo shows here his dependence on the Septuarint which translates
B with "peri:i:heul"t:' To "put around" is not quite the same as to "pass

on" or "over". Philo's explanation remains in the realm of philology without &at-

teupting & halachic analysis. By using the verd in & purely figurative semse he

missed the sctual meaning of the sentence. For the possessions inherited by girls

Ere subject to the same regulations &s land inherited by male offspring; they had

to keep the release yesr and in cese of bankruptoy were reinstated intoc their rights

in the Jubilee yeur. However, they could not marry out of their tribe. Thus the



ideas of "close-fitting” and ™union™ actually spply to femele heirs &s well as
to males.
The rabbinical source was primarily interested in the Hal:zchic side of

the problem, in the legalistic and limited spirit of the Tglmmdic age.

IXIl, Vits Mosis II., 245 dishna Baba Bathra 8,1

Philo suggests thatyz although
no specific statement is made,
fathers may inherit their sons.

But since, in the nestural order And these are the degrees
of things, sons are the heirs of those who inherit and

of thelr fathers and not fathers mey cause to inherit; Father
of thelir sons, He left umen- and children, and childrem
tioned this deplorsble and sinis- and fAtDOr sevsvescscsssnse

ter possibility, to avoia the

idea of s father and mother making
profit out of their incomsolable
sorrow &t the untimely death of
their childrenm.

Among the various grades of relatives whose possessions may be inherited
to one another, the Bible is strangely silent about the possibility that
childirem may die before their paremts, Since such cases would occur, legal
provisions had to be made to suit the occasion. Thus we may conclude that
our Mishna dates oack rather far, probably to the period when the pentateuch
was editeds Philo wus acquainted with the law, though his gemersl knowledge

of Halacha was none too thorough. +“hile the Talmud is concerned with a de-

tailed enelysis of the law discussing all possiovle muances, but mever transcend-
ing its legalistic boundaries, Philo breathes the spirit of humanitarianism.
Of course, the Jewish nomos was comolete; no possible relation between man

and man or man &nd God was omitted in the bible; but no casuistic turn was |
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needed to derive this stipulation. This argumentum ¢ silentio is logical

and human,besides. The Lawgiver Moses, great friend of mankind as he was,

could not conceive of such misfortune for & paremt. FPhilo's moral semsidility
end knowledge of psychic reactions speak from the concluding part of the -
statement., He reslized that some pureats would be greedy emough to take the
property of the deceased &s their own and also pointed at the gossiping neigh-
oor, who would ascribe such hateful motives to & bereaved, innocent parenmt.
Not to stimulate such perverse thoughts, Xoses purposely evadied mentioning
this legal possibility.

XXI1II. Vita Mosis I, 282 Hebrew proverd
Ref. to Balak &nd Balaam:

But the king, thinking either to He who changes his location
deceive the seer or to move the changes his luok.

Deity and drew Him from His firm

purpose, led the way to another

spot.

The Hebrew proverb comes closest to the intention or the biblical nar-
retive, for this was the thought in Bslak's mind when (Nu. 23,13) he led the
seer to another location. Philo looks for & rational motive in the king's
superstitious action: he wanted to deceive the hesitant Bslaam, KNo doubt
it was Balak's desire to find & more suitable spot to propitiate the deity
&nd obtain & favorsble oracle, and that was his only purpose in placing Balaam
in such & position where he could only see & small part of the lsraelite

camp. Ihe unaerlying notion is common in antiquity. .
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IXIVe De Tita Mosis I. 298 - 239 2. B. Sanh, 106 a
Balasm saids "NSow 1 have susgestions Balamm saic thus to Balak:
of =y own desigzing®, Eoowing the *The God of lsrasl hates
one ®ay oy waich the Eebrews coulé be lewdness, and they are very
overthrown w»&as discbedience, -e set partial to lizen. Come, a&nd
hi=self to leadi them, through wanton- I will sdvise you. Build for
ess ani licenticusness, to implety, them tents enclosec by hang-
tarough & great sin to & still grest- ings, iz wkich plsce hsrlots,
er, and put before them the tait of 0ld women without, joung
rleasure. ®"you have in your country- womern within, to sell them
women, king®, he sald, "persons of pre=- lizen parments”, 3o, he
eminent besuty. And there iz -—othing erected curtained tents Irom
to which & =sn more essily fslls a the snowy mountain (Eermon)
captive than women's comeliness. &8 far as Seth HsYeshimoth,
If them, you permit the fairest smomw ani placed harlots in them,
to prostitute themselves for hire, 0ld vomen from without,
they will ensmsre the younger of joung women from withim,
their enexies. 3ut you =ust ipstruct and when an lsraslice ete,
thex zot t0 allow tlhelr wooers %o enjoy drank end was merry and is-
their charms &t once. For coyness titil- sued fortk for & stroll in
lates, &nd therevy makes the appetites the market place, the old
more &ctive, and inflames the passioms. women would say to him:
ind wrnen iheir lust h&s the= in its "Do you not desire linem
grip, there is nothing which they will garmenss? The old women
shrink from doing or suffering. Ihem, offered i: at its currmmt
when the lover is in this coznditiom, valus, but the young ones
oce of those who &re arxing to take for less. This happened
thelr prey, shoulc say, with & saucy two or three times. after
air: "You must not be permittec 0 that she <ould say to hims
ecjoy my favors until you have left "You &re now like oze of
the ways of your fathers -~ni become the family; sit down and
a convert to honoring waat I homor. choose for yourselfi™
Thet your conversion is sincere will Gourds of ammonite wine l&y
be clearly provec to me if you &re ne&ar her, ani &t that time
willing to teke pert in the libations ammonite ana hezthem wine
axd sacrifices shich we offer %o was not yet forbiddem, 3aild
idols of stone and wood and the other she to him: "dould you iike
izeges.™ Then, the lover, caught in to drink & glass of wine™
ine =esnes of her =ultiforz lures, Eaving arunk, his passions
her besuty and the enticements of her were inflamed, and he eX-
wheedlicg talk, will not gainsay her, claimed to her: "Yield to
put with his resson trussed and me! Thereupon she would
picioned, will subserve her orders to cring forth ax idol from
his sorrow, and be enrclled &s & slave her bosom and say to hiwms
of passion. "Forship thise"™ "But ]l ==

a Jew™ he protested, "=~hat
are you excited &oout?"

she reloined, "nothing is
required but that you shwuld
uncover yourself™, since he
aid not =now that such was
its worship. "Now" said she,
"l will not lesve you mmail
you have demied the Torah of

¥oses, jour teacher,~



Without a question, both versions were based on & common Midrash. The
general idea is not contained in the biblical marrative, unless one would equate
the story of the Midianite wmfmd her lsraelite lour: both of whom were
killed by Phineas with this incident. Balasm, whose magic curses are trans-
formed by God into blessings devises a clever scheme by which the lsraelites
will fsll away from serving their God, who insists on strict morality, and will
worship idolse For if God notices their idolatry, He will withdraw Nis protec-
tion from them, and the king of Moab will then be able to defeat them without
much trouble. The laraelite men, being engaged in warfare, will be missing
their regular sex-life, and thoreforoﬁuﬂy enticed by Noavite girls who,
at the proper moment, will force their lovers to commit idolatry and thus thrust
Israel into sin.

Yot we notice some characteristic differences in these two accountss. The
Palestinian (or Onbylonlml' narrative bears sll the marks of an oriemtal harem
story, full of color, d:ii;..land play of fancy. The realism of the bargaining
for the linem, the gradual increasing of the passions through the wine and the
stimilation of the senses and the final climax that would lesd to the act of
idolatry, are pictured with unparalleled literary skill., The incident could be
& part of "A Thoussnd and One Kights™ ware it not for the reference to the
ritualistic injunction concerning heathen wine and for the protest of the lover
who, in the midst of a sexual orgy, still would not want to vert with monotheism.
Thus, it is a typical product of Peslestinian Judsaism and, as its parallel in
Josephus antigquities IV, 126-140 indicates, muet g0 back into the distant past,
Josephus links the loabites with the Midianites, makes liidisnite girls the

heroines of the seduotion and thus establishes a logicel contact with the aveng-

ing deed of Phiness. The tenor of his description follows Philo, except for the

4t:ls 1s deae bT Jasiphus,
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sizmificant remark mede by the emticing girls to their rursuers (IV.137) "Secing them
125t yJe Aagree to these conditioms, &nd thst ye have dustoms and & mode of life
voolly slien to all mamkini, insowmch thst your food is of & peculiar sort and your
crizk is distinct from thst of other men, it cehoves you, if you would live with

28, 5180 t0 revere our gods!™ This ewphzsis upon the dietary lews is Falestinian;

iy conteins the ssme implicatiom snd reprosch that Aplonm snd other Jew-daiters of

~is day hurled sgaipst the Jews - that they were bdasically an alien people which,

through its scparatist lswecode kept itself aloof from normal social relaticns

with other mem. B3y nutting these worcs inmto the —ouths of the lmmodeat Midiamite
girls <osephus tries to justify the position of Judsisme

Josephus must have ceem acyusinted with Philo, &s the srgument, the wording
and the underlying idess show. For Fhllo, shile wore prosaic than the Midrash,
atilizes many artifices of the Hellenistic erotic movel of which we possess &
rerfect exsmple in Josephus' sccount of the Potiphar legends while Fhilo, as
zlso saown in this example, consiiers the events which he recounts,mainly ss
sccasions for ethical znd philosophic imstructiom, he does mot retain an attitude
nostile toward eroticism, OCertainly, in this instance it cemmot bDe s&id that
he "cleichmassig als Theoretiker und &ls Rrzahler den erotischen Effekt aufs
susserste befehdet™, It is true, however, that Fhilo comsiders this nerrstive
8 & vehicle for the Lsw zna its biniing force, The lover will sully the purity
of nis soul by indulging in the sin-provoking and quickly fleeting pleasures
of the body, & Stoic thought, which is cloaked in the garment of the Torah, the

horor and validity of which are st stske, &8s well as lsrael’s integrity. Thst

this type of conversiom ®ccurred during Philo's time, ana especially in alexandris,
cannot be acubteay For Fhilo's works snow clesrly Rhat even in those days the

struggle sgainst & predominantly foreign environment w&as Dy no me&ns essy. while &
cosmopolitan such &8 he could find the path of adjustment and intellectual integra-

tion, leading to & complete sssimilation of the Greek spirit with the Hebraic ethos,
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many of his contemporaries, including his own nephew Tiberius Alexander, stumbled
on the roed to &n amslgamation of Greek a&nd Jewish ideals. The sllurements of

full citizenship which implied sharing in the public sscrifices to the Greek ‘

deities on the festivals, attendance of the gymmnasia without cloths in contradic- }

tion to the wym law, participation in the theatre performences, as actor 4

or spectatolooked upon with disdain by Jewish tradition, csused meny weak and

ooportunistic Jews to abandon their ethniec and religious group. No doubt, oftem !

it was the attraction of young women that brought about conversion " N oW

"

Y 3L" rather than L VI N ‘op 1ove for Zeus ma Athems. The

opposite holds equally true and accounts for the great nmumber of conversions to

Judeism which took place about that time (the kingdom of Adiabenme) and which,
likewise, were partly the result of the mysterious attrection of the Jewish ritual,
partly of the increased social intercourse throughout the Hellenistic world, and
partly of the intellectual persuasiveness and inherent truth of the Torah.

This lijcrash, then, is interpreted by Philo in the memner of a Hellenistio
moralist, while the rabbis do not emphasize the obvious lesson to be derived from
this incident. In its original form this ilidrash must have beem very ancient -
and may possibly be & remnant of those biblical nerratives and novelettes that
were not acceoted by the official redactors of the bible, but were retained in
the folk-lore of Palestine and migrated with the Jewish emigrents to Egypt and
Babylonias. There it received a "touching up™ before veing incornorated into the
literery outout of those Jewries,

XXV, Vits Mosis Il. 114 T. B. Sota 38a (to Nu. 6.23)

4 neme which only those whose ears "On this wise shall ye bless the

and tongues are purified may hear
or speak in the holy place, and no
other person, nor in any other
place at all,

childrem of Israel”, “So shall
they put My name™, and elsewhere
it is stated: "to put His name
there®, (Dt.12.5) As in this
second passage it demotes "in the
Temple™, so also in the former
passage it demotes "in the Temnle".
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By Philo's time the prohibition sgaimst proncuncing Yahweh's name was uni-

versal. Only on Tom Kippur the Hdigh Priest, after having entered the Hollest

of Holies, upon fulfilling the atonement rites, was permitted to bless the as-

sembled populace and to utter the Fame (M.Yoma 6.2)¢ Philo knew of this custom,

as he himself had once made a pilgrimage to Yerusalem; moreover, the Septuagint, 2

as is generally known, had slready translated YHWH with "kyrios™, which indi-

cated that the translators were aware of the taboo in the third cemtury B, C. E,

Yet Philo did not reslize that "kyrios™ and the tetragrammaton are two designa-

tions for the same thing; if he had compared the Septuagint with the original,

he would have noticed that YHWH was always thus rendered into Greek in contrast

to "Elohin™, "theos"™.

no Hebrew at all or & mere smattering of “.6.
itself to a statement of & ritualist faot, Philo does not meglect to include
the ethical element - that those assembled in the Temple had to be cleansed in
body and soul, "ears und tongues” sre & pars pro toto homine, before they could
be granted the grace to hear the divime name "in holiness and purity®, Philo,

in this instance, definitely depends on & Palestinian traditiomns

IXVi. Vita Mosis 1I. 147

The calf he purposed to offer to
gain remission of sins, showing
by this figure that sin is oon-
genital to every created being,
even the best, just deciause they
are oreated. This sin recuires
prayers and sacrifices to pro-
pitiate the Deity, lest His wrath
be roused and visited upon them,

Also compare with De mut. nom.
1 66BM.

There the thought is based on the
following argument. All sensusality

This, to some scholars, is an added proof that he Imew

While the Talmdic passage limits

Jesus Sirach 25.24

From a woman did sin originate,
and becanse of her we all must
die.

IV Besdras 3.20

And yet Thou didst not take away
the evil heart ... For the first
(primus) Adsm,clothing himself
with the evil heart, transgressed
and was overcome; and likewise
all who were born of him,

‘!.B.Slllh- 105‘ (to 10-20.35:
Habbah be Bar Hana said: The prophet
urged lsrael: "Return and repent ™
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.
is evil and lezds to sin. They replied: "We camnot. The Tempt- J
But &8s mapn cannot be free of er (70 73%) rales over us". He
sensusl impressions, sin is in- said to them: "Curd your evil de-
c&te from birth, and evem if siresi” They replied’ "Let his God
man lives for but one day, he teach usi®
is affected by it. -
Midr, Hagsdol I. 66¢ .1
Gincberg's wersiom of Pirqe
@'Rebbi Elieser 21 (mot found The serpent csusec Eve to be filled '
in some editioms) with voluptuousness ( T\ /2 ) for
&ll generstions. \
wickedness came into the world
with the first being borm of a

woman, Cain, the olaest son of
hdem, Whem God bestowed pars-
dise upon the first pair of
mankind, He warned them particu-
larly aghainst carmal interoourse
with ezoch other,

Philo is pemerally regarded &8 the father of the Original Sin doctrime
which plays & powerful part inm Paul's theology &nd has become the central-
point of Christisnity, In our selection he plainly states that sin is imnite
in man becsuse he was crested out of matter, which contains the ~erms of evil,
Preyers end sacrifices have mo other purpose but to beseech the Deity for pity
and grece so thet mAn may find forgivemess. For Fhilo this theory Was &n answer
to the problem of theocicy, Goo's justice, which oftem rewards the pious with
zisfortune snd permits the wicked to go umpunished. acoording to him (anc ss

we cee.the doctrime was current in Pslestine whem Sirsch's book was written,

ebout 190 BCE) no person, not even the very best, could claim freedom from sim.

Sensual uesires overcome the choicest spirit, &nd his soul then loses its pristine
rurity, wherein he egain agrees with Plato.

Eowever, Sirach's notion coes not seem t0 have beem socepted by the mainm
strear of Judsism. Heferences t0 the Originsl Sinm of sdsm =d Eve, who in
turn csused &ll succeeding gemerstions to fodlow in the path of sexual passion,

7.
are founi onlyim the apocryphs, especially 4in IV Bsdiras and II Baruch, books



¥nich dete from the time following the destruction of the Tezple. Zhe first ‘
g these Was sritten in EZome, and thus may have “eem influenced by the then '
pirong Stoic curremts, 4s & matter of fact, it is possible that Sirsch !
nimself was acqusinted with Greek ideas to the effect thst sin is imherited :
Irom zemerstion tO gemeration. The serpent as the tempter is an allegoricel i
explznation that zlso may déste from pre-Philomic times. Jet the passege of

the 2irge d'Eabbl Elleszer is defimitely late and follows Philo &nd the &pocry-
phal writings clted above; hcre nmeither 4dsm nor ave, but Csip is blessed for

‘;IHQ-
naving brought & congenital sin upor mendiamg, wrich is contingent upon the yearn-

ing for sex reiations.

3ut this ceneralization is comtrary to the rabbinic norm. as was observed
wher discussing Koses' maritsl status, propegation of childrem was considered &
sasrec oblization and not essentially evil, This is &nother clue that this
~ortion of the late rsbbimical Micrash, which frequently exhibits Greek icess,
was permested with ascetic tendencies of the neo-pytaagoresan schoole The only
{zoulse the rabbi ceutioned sgainst was the / ~  ° . the evil inclinatiosm,
wnicn often, but mot £lways, becams identified with the sex desire. This 1s
also apperemt in this selecticm from the Talmud, where the "yetzer hzra® is
deseribed as an influence that prevents man from true repentance. The people's
answer "let his God teach us® signifies the belief that God is the unltimate
source of the evil inclinstion and that fighting against it is, therefore,
futile; God Eimself was responsible for its existence from the begimning &nd,
unless He tesches man how to conguer it, this inclination will contimue forever.
In this the Xiifash sgrees with Philo and also Ecclesiasstes who semsed this idea
in the uttersnces (7.20) "Por there is not a righteous men upon earth, thet doeth

2004 &nd erreth not", As the lemple was destroyed and szcrifices could no longer




propitiate the deisy, prayer alone atoned for the sins of Israel as did
sincere repentance. Christianity sdopted the second of Philo's suggested
remedies egainst this original and inescapable hmtf&; the sacrifice of
the lamb Jesus on the cross, which z2tones (notice the Hellenistic universal-
istic note) for the sins of the world., Philo's calf is here transformed

in ace with Lev.,ﬂd
into a lamb; his allegory deeply covered up with mystical conceptss

XXVII. Vita Mosis 1X, 224 M, Pes. b5.5.(t0 Ex. 12.6)
In this month, about the four- The Fassover sacrifice shall be
teenth day, when the disc of slaughtered in three groups, for it
the moon is becoming full, is sayss 4nd all the agsembly of the
held the commemoration of the congregation of Jsprael shall slaught-
crossing, & vublic festival er it, Ezshal, "edah and Israsl.
called in Hebrew Pascha, on
which the victims are not However, objection is raised toward
brought to the altar by the the practise of Taddeus of Rome who
laity and sacrificed by the led the Roman congregation in slaught-
priests, but, as commended by ering goats in place of the tradi-
the law, the whole nmation acts tional Passover sacrifice.
&8s priest, esch individual T.Bs Pes, 563a, Ber., 19

bringing what he offers on his
own behalf and dealing with it
with his own hands,

This common Halacha is mentioned here only to point out Philo's amphasis
on the gemeral application of the Pagpver service which, unlike the other
offerings, was not limited to the priestly cast, but, in the spirit of true
democracy, was performed by every member of the people. FPhilo was greatly
interested in stressing democratic institutions in Judzism 80 &8 t0 =void the
impression thet the priestly and Levite classes were predomipant throughout
and the ordinary lsraelite merely & secondrate citizen with many religious
duties and obligatiomns, but no privileges. Such misconception could be dis-
proved by his participation in one of the holiest rites, the paschal sacri-
fice offered in memory of the liberation from sgypt =nd, (so says Philo)

while the rabbie ere silent, the crossing of the Hed Seas It should bde




zmoted thst Pailo celebrated Possover om the Icurteemth of Fissam, and Dot !
on ihe fifteenth, the date fixed by the Telmad in its decision whick of she

tvo conflicting days should imitiste the festivcl week, The 2i:stion of the |
Zoman example will demonstrate how this law was obeyed evez outside of Pales-

iine, though sacrifices no: offered ir Jerusalem were generally frowned upon.

Tzis took place zlso in the Onias Temple at Eeliopclis, &8 Philo must have

focde, j- P
IIViii. Vi:z koeis 1. 149 Gen. 3, I. 4

Israel as the priestly Ee Bansysh salds The world snd

people for mamkind, the fullness the reol were created
only for the sake of the Torah,

4 nation destined to be com- far it says (Prove J.,19) The

secrated above all others Lord, for the sske of wisdom f

to of fer vrayers forever or «Torsh), founded the earth,

bekalf of the humsn race that

it may te deliverea from evil Te3+s Berscheth 12b

&nd participate in what is @aod.
Bst said: Whoever has in his power
to prey on belmlf of his neizhbar
ed fails to do so, is cal led a
sinper.

Philo's univer:zalisiic tendencies f2llor the teachings of Jeutero-Isaiah,
zechariah and Malachi, whichk had been s =ewnst neglected in e centuries when
Judsism developed into its narmative form, He was the spokesman of the mission
idesa wrich he found in the pentateuch amd which is comained in the desismation
of Israel as the ™mamlecheth kohanim® &éxi the “goy kadosh™. This mission did
ot merely consist in the actual conversion of other psoples to the bellef
in one God - the ruler and cresator of the universe - but &lso in & stesdy of -
fering of prayer for the gradual impro vement of menkinu &nd the elimimstion

of evil, Ouly for this parpose was lsrael chosem sbove all other peoples, not




. |

&8 a mark of distinction or a privilege nt%nng special privileges, It

& consecoration for service; thus the Jews separated themselves from others,

not because of conoeit or arrogamce, but because the retemtion of their

M

purity was necessary for the fulfillmmt of their worl d-wide task.
Yhat other people would have acoepted such & call and remdered such a ser- |
vice to humanity? This, Philo would have reasomed, in the light of Hellemistic
intemationalism, was the mission of Israel.

Owing to the political catastrophies snd the resultant economic miser-
les,88 the Falestinian Jews did not fesl a great love for mankind, as they
soon realized the hostility of other peoplesto their natiom and their re-
ligion, vhich the ancients considered as an inseparable unity. Conse-
quently, we may not be swprised sbout the absence of universalistic state-
ments in the Palestinian Midrash; Rab's statement is made with referemce
to an individual, tut not to the people of lsrasl as & whole. Furthermore,
he was & Babylonian, snd just about this time, Wwhen the arsacide dynssty was
replaced by the Sassanide, the Yews and their pugan neighbors enjoyed very

friendly relations. Jewlsh universal iem was expressed rather in the reverse,

not that Israel was created for the service of mankinc, but that the world
was created for the sake of lsrael or the Torah, which was considered the
abstract symbol for the people that kept its commendiments &nd were willing
to offer their lives for its perpetuations This idea helped to sublimate

for the depressing humilistion Israsl had to emdures
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IXIX, Vita Mosis 1I. 263 Pirqe d'Rabbi Eljezer 3 1
|
(The Sabbsth) has held the Ten things arose in God's mind
place of honor in nature, (befare the second day) Jerusalem, |
not merely from the time the winds, the patriarchs, the
when the world was framed, paths of the righteous, hell, the
but even beiore the heaven waters of the deluge, the second
&nd sll thet sense perceives set of tublets, the Sabbath, the
came® into beinges (eohousanees Temple and the Ark, and the
pronom{an) 1ight of the future world. |

The philosophical mind of Philo could not conceive how the creator would
cease from this function of His, which wss an integral pert of His defini-
tion, and the essence of His being. If God should have actually rested
(in the mammer humans rest from work) He would have been imposed & limitation

upon His omnipotence, for He needs no rest, vossessing infinkte strength, wis

dom and omnipresence., Therefare, the idea of the Sabbath was conceived by
Him before actual creation. Thus, Philo became the father of Jewish Sabbath
mystioism, which rose to full height in the hbbua.g' e read in the famous
Babbath poens| ¥ 92 up written in the sixteemth cemtury by the mystic poet,

Solomon Alkabex: "fThe Sabbath) ordeined from on high before the beginning,

the end of creatiom, though first in thought".
The passage from the Lidrash is &lso L1 te in datex Lut it cammot be derived

from Philo with any degree of certaintye It cppeurs to be & play on numbers

&nd words which was &lso popular in Palestine. Some of the pre-existing

phenomena fall into the category of ™miracles" - 1, @e., the waters of the de-

lugey the tablets and the celestial light in the future world, and were ration-

tlized to have beem ordained, before mature begem to runm its regular course

for the rationalistic oritic couldc not fathom how God coula interrupt the law




of nature to permit the oesurrence or certaein mirecles. The thought 1s an
original contribution of Philo und came indireotly into the Palestinian

source cited here.

XXX, Vita Mosis II. B8 Tanch. Pekude 2

But, in chosing the materisls Hence the Tabernescle in ite
for the women work, he sel ected separste parts also correspond-
as the best out of & vast number ed to the creations of the six
possible four, as equal in number dayse The two teblets in the
to the elements - earth, water, ark corresnonding to heaven
gir, fire - out of which the world and earth that hed been cresa-
was made, and with & definite ted on the first dgy. 4s the
relation to those elements] sese firmement had been created on
For it was necessary thut in fram- the second dsy to divide the
ing & temrle of &an's making, WEtErs .. B0 there was & cur-
dedicated to the Ruler and Father tain in the Tabernscle to di-
of 411, he should take substances vide between the holy &ni
like tnose with which the Buler the most holye
made the alls

3e Laver grest sea, plant -

teble
4, Seven plenets - branches
of candlestick
5s Birds -~ Winged Cherubim
6. Man - High Prisst.

For both, the Tzbernacle, which was erected ror the service of the Most

“igh was to symbolize the world even in the msterisls out of hich it was

built. Those who, in its precincts, worshipped the maker of the universe
should be reminded, wherever they would look, about the marvele of creatlon.
The only difference coneists in the symbols chosen to represent the
universes Philo, follo«ing the Greek philosophers, selected the four ons‘ai.
the basic elements out of wnich &l]1 matter is composeds In this passage he
cleurly rejects ether us the fifth eleent. He arrives st his interpreta-
tion by slleporizing the rfour colors (purple, derk rea, blsack anc scsrlet)

which zre employed for the embroidery cf the Tabemscles This instance well
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demonstrates the cosmopolitan viewpoint of the Alexandrian, The Midrash,
which probably borrowed this cosmic vision from the Hellemistic orbdit,
betrays its Hebralc character by selecting its snalogies from the crea-
tion narrative. Yet even these sxamples, like the corresponience with the
seven arms of the candlestick and the seven planets, camnot deny foreign

paerentages Thus we may sssume its comparstively late origine

SXXI1. Vita Mosis Il 71, 76 Ex. R. 40.2
71. while he (Moses) was When Moses visited in heaven, God
8till staying on the whowed him the Tabernscle, &s well
mount, he was being in- &8 models for all the holy vessels
structed in all the therein, Hence lMoses naturally
mysteries of his priest- supposed that he was destined to
ly duties, and first be the builder of the Tabernacle.
among these..the uild- But he was mistsken, for when he
ing and furnishing of was sbout to leave Heaven, God sald
the sanctuarye to Moses: Thee have I appointed

king, and it does not behoove & king

76. So the shape of the to execute works in person, but to
model was stamped upon give people directionsse.
the mind of the prophet,
& secretly painted or
moulded prototype, pro-

duced by immaterial and
invisible forms; and then
the resulting work was
built inmcordsnce with
that shape by the artist

impressing the stamping
upon the material substanoced

required in each case.

Though Moses first was shown the Tabernscle in its ldeu-state, he was
not to be the actusl buildery The Bible, &t no place, records such thought
in God's mind. But, Philo argued, Moses, the perfect, must have possessed

at least the ldes of the sanctuary which symbolizes the cosmos., Therefore,
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the prototype of the Tabernacle, immiterial and invisible as any of Platg's
original idess, is impressed upon Moses' mind, who, contrary to the Kidrash,
did not expect to be the sctual architects "Mystagoge{to™, he was initiated
into the mysteries, as if he were & follower of the secret ocults of Cyoele

or Eleusis; the Midrash woula never represent Moses engulfed in mystic spech-
latione His trip to Mount Sinail and conversation with God »~ere & reality to the
Palestinians, the Tabermacle and ite conmstruction not beings ideslized, but
were considered ss =ctualities of a none too distent pasty A kxing could not
lower himself to cerry the stones to the spot where & temple is to be erected,
and Moses' prestige would suifer, if he would indulge in physical labore This
latter thought is more Greek than Jewish, for in Psl estine manual labor was
consicered in highest esteem, while in Alexandris slaves were entrusted with
such tasks, end it would have veen considered degraaing for such & personal-
ity as Moses to engage in erecting & mailiing. The same Greek tremd of think-
ing 1s intimated when Moses, spesking to Ood, is shown the model of the Taber-

necle and all its vessels, an instance of the Platonic ldes-theory in Psalestin-

ian literuturee as &xodus Rzbba containeg some very lete Xiorashim, we mey not

be surprisec &t such influence which may have entered through Fhilo.

XXX11 Vita dosis 1.66 Bx, Re 11,5 (to Bx. 3.2)
In the midst of the flame was R. Johensn saids This refers to
a form of the fairest beauty, Michael....sherever Michsel ap-
unlike any visible object, an peusrs, there is &l so the glory
image supremely divine in ap- of tne Shechinahs
peerance, rcfulgent with & At first an sngel actea s
brighter light than the light intermediary and stood in the
of fire. It might be supposed center of the fire, and sfterwards
that this was the image of Him the Schechinah descendea and spoke
that is; but let us rather call with him from the midst of the
it an angels ( K Mee Oui d“‘\ bramble bush.

ayy e(«eSN
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The obvious anthropomorphism of God's actusl appesrance in the burning
bush osused Philo to resort to his favorite design and interpret the inci-
dent allegorically, & symbol for lsrsel which camnot be consumed by fire and
only brings tp the fore its extrasordinary beauty. In the latter Nidrash the
same difficulty was encountered, the archangel Michael appesred first to gaia
Moses' attention, and the actual conversation was conducted by the Shechinah,
the divine ommipresence, which is frequently compared to the logos, especial-
ly &s far as its functions are concerned. Here too, Philo's aggelos 1s &
manifestation of the logos, the ready messenger of Him that is. R. Johanan
&nd Philo seemed t0 Dase their attempts at eliminating the anthropomorphism
upon & common souros. Siegfried, however, assumed Philo's depsndence on &

10.
Palestinian igada., But more about the vurning bush!

IXXIIl, Vitse Mosis 1. 631f Ex. B. I1.6
69. 4All this 1s a description R, Eliezer sald: What is the na-
of the nation's condition as it ture of this bramble bush? It is
then stood, and we may think of more humble than any other tres,
it as a voice proclaiming to the thus also is Israel more humble
sufferers: "Do not lose heert; than any other natiom im the world,
your weakness is your strength,
which can prick, and thousands R. Johansn said: What is the nature
will suffer from its wounds, of this bramble bush? Just as ove
Those who desire to consume uses it as & hedge for & gardem,
you will be your unwilling se- thus, also, is lsrsel & hedge for
viors instead of your destroy- the world.
ers. TYour ills will work you
no ills. Nay, just when the #hy did the Lord show this to loses?
enemy is surest of ravaging For this reason. Moses was thinking
you, vour feme will shine forth in his heart and said to himself:
most gloriously”. Perhaps the Egyptians will consume

Iereel ssccvnee
This allegorical semmon on the theme "larsel invincible" occurs in both
versions for the ssme purpose; to encourage those Jews whose loyalties to

their faieh - because of the unceasing hardships they sufiered - were nons
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too stesdfaest and who did not feel the great chellenge that constituted belng
& Jew, For while the persecutions in Alexandrie unier Flaccus probably took
nlace after the Vita llosis had been writtem, we need not doubt the existence
of & strong, anti-Jewish undercurrent, as appears from repesated snd frequentily
identical literary attacks against them, That the life of the Jews in Psles-
tine from 63 B.C.E. (when it was conquered by Pompey) until the end of the
Roman dominatiom (which coincides with Heraclius' defeat through the EKhalif
Omar in 641 C.E.) wes & comtinuous chain of misery, is too obvious to warrant
dettiled analysiss Thus, the morale of the oppressea hud to be bugyed wp, and
these ildrashim which were interwoven into the regular Sabbath morning sermom
served to strengthen Jewish confidence end power of endursnoe.

For Philo, the burning bush is not only a mymbol of Israel's strength,
but also of the promise that its feme snd luster will be increased under the
impact of the pricking and that its glory will then shine forth to other peoples,
who will grasp the skirts of these Jews and follow thems The Ffulestinians con-
ceive of the same ldec in a more poetic msnner. H. Johanmn's anslogy of lsrasl
&8 & hedge to the world (& fence to protect others rrom oeing injured morallyg
which is yet cursea for the stings it inflicts upon those who try to emter the
garden without suthorization) speaks of the deep faith of the Palestinian .nor:;
Israel's suffering is only = temporery - until its task to the other nations is
brougcht to fruitionms. Ko fire could consume this bramble bush, this protection
of the universe, snd if onme of the basic elements of the sll was incepsble of
achieving its end, it was not likely that the Egyptians, or &ny other obstrererous

poopl.' would succeed., The homileticsl idea may have been conceived indepemdemtly

l
'1'
|




by both sources &rising from the historiocal conditions snd circumstances of
their 2ge. We have no reason to guestion the authenticity of the Palestin-
ian tredition &nd sssume that these Midrashim are sctually older tham the

rebbis in whose name they were tramsmitted, which might léad to the comclu-

sion that they were known in Palestine during and before Philo's time.

XXXIV. Vits MNosis I. 141 T. 3. Sanh, 9la
Be, Ex, 12.35

and the Israelites did this not The Egyptians appeared in a law-
in avarice, or, as their ao- suit against the Jews before
cusers might say, in covetous- 4slexanaer of 4scedon. Ihey plead-
ness of what belonged to otherse eds "Is it not writtem: 'and they
Ko, indeed! In the first place, {1.es Isrsel ) despoiled the Egyv-
they were but receiving & bare tians"? Thereuppn Gehiha b.Pesisa
wage for all their time of ser- seid to the 3ages: "Permit me to
vice; secondly they were retali- g0 snd plead sgainst them befors
ating, not on an egual, but on & aAlexander. 3aoculd they defeat me,
lesser scale, for thelr enslave- then say: "You have merely defested
ment. an igporant men smongst us", while

if 1 defeat them, say! "The Law of

Moses has defeated you." They

gave hir permission, and he went

&énd pleaded against them. "Whence

comes your proof? askei he. "From

the Torah" they replied. "Them I,
too will bring you proof from the forsh slome, for it is writtenms (Ex.12,40)
Now the time whst the chilarem of lsrsel dwelt in Egypt was four hundred
and thirty ye«rss Pay us for the toil of 600.000 mem whom you enslaved
for 430 years”, Then King alexander sald to thems "answer him™] "Give us
three days time® they begged. S0 he gave them a resrite. They searched,
but found no snswer, Stralghtwvay they fled, leaving behind their sowm
fields and plantea vineyards,

The account of the departure of the Hebrews, as reported in the 500k of
Exodus, wes the msin csuse for the aninosity which the Egyptians felt sgainst
the Jews, Thus Manetho, apion and the rest had oceem led to falsify the exodus
story and to &ccuse the ancient Hebrews of treachery, leprosy znd the most
ludicrous forms of religious superstition, s & Justification for the actioms
of rhereohes In turn, Jerish applogiste tried to nullify the hsrmful effect

o such literary proauctions by clarifying the biblical narrative and re-

interpreting it, The latter method gave rise to an &pologetic Midrash suoh QS



Philo's. However, this is & clear, incontrovertible instance of an
earlier Hellenistic tradition, for the Egyptian attacks upon the exodus
narrative probably commenced soon sfter the tramslation of this book

into the Greek and necessitated Jewish recdiness to contradict such im-
pesses successfully, Indeed, as Zachsrias frankel first nottood."n’u
dramatic poem "Exagoge"™ by Ezechiel, the ilexandrian trageaian of the
second century B.C.E., contains slresdy the explanation that the Hebrews
actuzlly did not rob the Egyptians of anything, but merely secured payment
frr their many yezrs of unpaid service. "When you are reedy to make your

escape, I shall give grace to the people. Women shsll receive garments from

(the Egyptian)women; men shall carry away &ll possible ornsments, gold &nd
silver, even raiment; since they have labored for these, they (the Egyptisns)
shall pay it back to these men as wages." (162-166|] Thus we have in this
example evidence for Philo's utilization of & previously existing Hel lenist-
ic lidrash. His contribution was to add & morealistic note and the thought
that the very enslavement of the Hebrews emtitlec them to recompensation,
since the 1oss of one's freedom, due to no fault of his own, is an insult
that must be punished relentlessly. Thus the Egyntians should not complain
ebout the treatment they received from the hands of the Hebrews, for their
offense could not be atomed for in any other menmer, &snd the sttacks of
their descendants upon the Jews as & gresdy baua of robbers was without
foundation.

The {almuaic version of this ajarash occurs in connection with similar |
stories sbout other people who accused the Jews before alexander, & faworite

hero of the Midrash. Gebihs b, Fesisa was & convert from peganism who felt



especially juelifiec to defend the Jews before their accuserss The spirited
humor of the narrsative, & gquelity vainly sought inm Philo's writings, and the
equslly charming poetic skill, are typically falestinisn, as is the use of
scriptural verses to advance the srgumemt. The spologetic motive is mot
primerily to invalidste the claims of the Egyotians, but rether to vindicate
Judeism before the presence of the world-comguerer, It is difficult to de-

cide whether the germ or the story, mnamely, that the spoil of the Hebrew was

the recompensation to which they were emtitl-d for 430 years of unpsid labor,
2
¥88 &n 0ld Falestinien trzdition common to both sources, or, as Treitel believes,
:ne avologe:rio invention of the alexandrian Jews, from whom it was taken over

inso the Tslmmud.

IXV., Vita =~osis 11,161 Tanche. &4 Bx. 32.1ff,

Reg. the Golden “alf:

The men Of unstable DEtUre ... He (Aaron) thrust the gold imteo
became zealous devotees of the fire, snd then the magicians
Egyptian fables. Then, having (chartumin) came and did Lthe

feshioned s golden bdull, in castingd with their secret arts.

imitation of the animal held

most sacred in thst Country,

they offerea sacrifices which
were no sacrifices .....

Both sources try to acquit Saron from the charge that he was involved in
the most despicable type of idolatry amd put the blase upon the shoulders of
the magicians of Egypt &nd their corrupting influence. FPhilo advances &
thesis which has been sccepted by some modern socholars as well: that the bull
represents Apis whom the Egyptisns worshipped in that form, The sxpressiom
"Chartumim® indigates that the Lidrssh also was of the opinion that the firss
grievous offense which the Isrselites committed following the revelation on
it. Sinsl was & relapse into Egyptian practices, which they bad witnessed

during the cemturies of sluvery, However, while Philo bases his ressoning

°n & scientific fact, mmdde wie Miarash arrives at its conclusion by ocon-
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Jecture, loglical as it 1is,

snd penetrating kmowledges.

4 further proof of Philo's universal sduwation

Let us conclude this list of comparable Midrashim by returning to the

hero of our investigation, Moses. The following two instances would wall

have fitted into the bdiographical partions discussed before, but, owing to

an oversight, must be ment iomed in this context,

IXXVI. Vita Mosis I, 46

When those in authority who
suspected the youth's inten-
tions, knowing that he would
remember their wicked actions
&nd take vengeance when the
opportunity came, had thus

once got & handle, they poured
malicious suggestions by the
thousends from every side into
the open esars of his grand-
father Pharsoh, 80 as to instill
the fear that his sovereignty
might be taken from him, "He will
attaok you™ they said, "he is
highly ambitious. He is alwsys
busy with some further projects
He is eager to get the kingship
before the time comes. He flat-
ters some, threatens others,
slays without trials, and treats
&8 outcasts those who are most
loyal to you".

Ex, R, I. 26

lMoses used to take the crown of
Pharsoh and place it upon his owm
head, as he was destined to do when
he becams great.- The magiclans of
Egypt sat there and said to FPharaoh:
"We sre afraid of him who is taking
off your oromm and placing it upon
his own head, lest he de the ome

of whom we prophesy thet he will
take away your kingdom from you."
Some of them counselled to slay him,
and others to burn him, out Jethro
Was presemt among them, and he sald
to thems "This boy hés no semnse.
However, test him by placing pefore
him a gola vessel and live coal"..
ihe end of the story is known, the
gold was to signify lMoses' ambition,
the coal his innocence. With the
help of Gabriel he touched the coal
and thus escaped death, though he
burned his tongue and became, CONse-
guently, slow of speech,

The fear of the Egyptian courtiers thst Moses would usurp Pharaon's throne

end that his intentioms could be deduced from the menmer in which he handled

his grandfather's crown are also founi in Josephus' antiguities I1I, 232-237,

which agrees very closely in style and content with the Exodus Rabba passage.




Thue the latter must be at least co-existent with Josephus, but, more probably
antedates it and may be safely assumed to have served evem as Philo's model,
The concluding paragraph of the Midrash was to0 childish for the dlexandrian
to be included in his bios; besides, he realiszed thet the participation of
Jethro in the council of Pharach was anachronous, and he avoids histaorieal
misrepresentation in his exegesis, whioh is characteristic of the Midrash,

whether op purpos® or becsuse of lack of historical judgment. From the

events that tramspired in contemporary Rome under the rule of Tiberius, amd
later, Caligula, the motives sscrided to Moses by the megiclans could be well
undierstood by Philo's rezders; the relstion between Tioerius snd his grand-

nephew Caius parallels that of FPhersoh to his granisons The youth escaped

Fharaoh's wrath, according to Philo, by fleeing to Arabia, this passage be-
ing an elucidation of the incidermt of the smiting of the Egyvtian task-
m.sters It depicts Moses &aas & rational person, who, becsuse of the integrity
of his heart, flees the court of Pharaohs (Cp. examples XI and XII).

The Midrash assumes & much younger lMoses, & mere child with whom
Fharaoh is playings He, too, faces the hostility of Fharasoh's advisers who
interpret his actions &s & bad omen, <charsoh's fesrs are dispelled by a
test which Moses passes mirsculously aided by the arch-zngel Gabriel, almo
attesting to this supernstursl greatness. &again we notice the Midrashio
talent for telling & story, the dramstic picture, intense and emotional, pro-

duced before our eyes, an exoellent specimen of its kind,
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IXXVii. Vita Moesis I, 150

Having received this office, he did
not, like some, take pains to

exalt his own house, and promote
his sons, of whom he had two, toO
great power, a&nd make them his con-
sorts for the present ami his suc-

Ex. By 3¢ 6 (to Ex, 3.5)

loees asked that priests and
kinge would issue forth

from him, The Holy One Blessed
be He said to himz "Do not
approach amy further®™ zs if to
say: "Your sons shall not ap-

cessors for the future. proech you for the priesthood
is slrezady set sside for your
brother aarom, and the kKing-
ship is sssigmed to ¥avid,
¥a¥rivin - bring sacrifice
Helom - II. Same 7.18 "hither™
refers to Pavid

It is & natural ambition for & ruler to heave his son ascend the throne

end succeed himself, Moses, the ruler of the tribes of Israel, should have
been persuaded by this.common phenomenon to prepsre his two soms for the
kingship and priesthood. According to the Midrash, doses was human enough
to ask for such favore The Midrash did not hzve to safeguard consistensy

in its characterization of Moses, for sometimes it depicts him as &n ordinmary
mortal, full of conflicting emotione &nd humen desires, snd then again it &t-
trivutes to him superhuman, slmost divine gualities. FPnilo never deviates
from his delineztion of Moses' real charscter. Beinz morally superior to &ny
other mortal, the axdition for perpetusting the kingship within his owmn
family aoes not enter his minde Comtrary to the custom of the Ptolemsic and
other dymesties, he did not sppoint his sons co-regents, &ut icipating their
future successions 7The plety and holiness which he cbservea in his brother's
children (Ve M« 1I. 14Z) could not be found within his own, "Ho teleiotatos
ﬁnzhropou" does not experiemce the psychological resctions of =n ordinary
¥ing or high-vriest; he is ldeslized throughout, the living symbol of virtue

itself,



We have presented these examples from the life of Moses and instances
dealing with the jJourney of lsrael through the desert, to demonstrate
the interreleation between the Pslestinian and the Philonic Midrash, em-
phasizing the difference in intellectual outlook, which was cond itioned
by its respective enviromment and historical circumstsnces, 4n attempt
has been made to trace this relation back to its origin and in some cases

to aate the Midrash, Special concern has been given to Philo's most typl-

cal form of biblical exegesis, the allegory, & kind of interpretation he
helped develop and perfeoct. Whenever Greek philosophical thoughts &ppear
in his version, these have been noted in connection with his ideclogiocal

systems Thus & few facte stand out as the result of this investigations



CONCLUSION

Within Philo's writings the Vita Xosis constitutes en exception. It does
not belong to the philosophiczl wrrks, not even, as stated in the introductionm,
to the type of blography exemolified by that of the patriarchs. Of its kind it
is most closely related to the gemnine Greek litersture, since it is patternsd
after the model of the Greek biograsphy. It is furthest removed from that way

of thinking which, in & sense, might be termed systematical-nhilosophical,
out which, throughout Philo's works, never appears in its pure form. Every-

where it 1s made subservient to a synchretisctic, rather theologlicsl, intellectual

approach. This fact encbles us the more clesrly to recognize in the Vits Mosis
the specific characteristic of the Greek "Bilcungsidezal™ and of Philo's literary
cducation, which is furnished with living waters fram the Greek spirit. From
this, & certein inner progress in the presentation of the Agadic, and - even more
pronounced - of the allegorical Midrash of Philo, csn be proved. Thus, the path
would leezd from the Vitz losis to the purely symbolical-allegericel, only so-
czlled, blogrephies of the patrierchs, and from there to the Legum Lllegoriss
(just to mentionm the principsl work) and finslly to the treatise Perl Konopotial.
In the latter, Agads and ellegory are found in the most devel oped menner, to be
used &8 en suxiliery means rfor the evolution of & cosmologicsl-Metaphysicsl system.
The Vits Moses 8180 has the a&dventege thet ethical abstractionms are not over=
emphzsiged, but shows most succintly the ideal personality, es envisaged by Philo,
which, in a most unigue menner, betruys the very double-nmature of its auth ar,
namely its admixture of Jewish snd Hellemistic 1dess a»d of philosophical with

theological sneculetion.




If we direct our attention to the principal issue of Philo's 1life
&nd work, we must admit that he is closer to the problem with which we
have to wrestle in the western world today than the scholastically bound
Jewish philosophy of the Middle 4iges. It is the problematic issue of a
complete, unreserved participation in a universal culture and the ettempt
to obtain an inmer bslance of this culture with the ideas and the essence
of Judaism, In view of this basic and evolutiomery consideration, Philo's
importance is much greater - not only im a historical, but also in a
contemporary regerd - than the actusl comtent of nis thinking., The bridge
points from him directly, without touching the religious philosophy of the
Middle Ages, to Moses Mendelssohn, In this semse he is the first modern
Jow exhibiting that peculiar, but characteristic ideality of a rationsl-
commological system of thinking. Liftes up into the realm of the heroic, his
representative for this way of thinking was Moses.

This comtribution is merely a preliminary study of the gevelopment of

these thoughts contained in the Vita Mosis, which is hereby offered. The
writer sincerely hopes, deo volente, to contimue these investigationms inm
the manner indicated on page 1, snd to ultimetely brimg this task to ite

conclusions
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cal narrative of "seeing®volces.

Fu. 27.7b: Eal perithéseis tom klaron tou patros sutoh agtais.

Breun, Martin - Griepchischer Homan und Hellenistische Geschichtsschreibung,

Fr

t aJl., 1934, P. 66,

Slegfriea, Kurl, also
Op. cit. 142 £f, Die allegorische Exegese d. Philo,
PPs 20-24, where ses all the erguments for Philo's

Stein, Bamnd -

II Baruch 54.15 =~ For though Adam first sinned and brought untimely death
upon all, yet of these who were born of him, each cne of
them has prepared for his own soul torment to come, and
again esch ome of them hee chosen for himself glories to

complete ignorance of the Hebrew tongue sre enumerated.

The old Jewish (and Stoic) doctrine of Freedom of Will,
even here gains the upper-hand over deterministic notions.
The translstion of the spocryphal and pseudo-epigraphical

passeges is thet of Charles.

Ginzburg, Louis =~

Josephus, Ant, Il1l.

The Legends of the Jews, Philadelphia, 1325 (1942),

Vol. V, p. 1111

It mgy be noted, however, that no-

where in the o0ld rabbinic litercture is there to be
found & trece of the mysticel conception of the Sub-

bath ocourring Philo (ade 10Ce) sese It is only in PRE 3
that the Ssbbath is counted among the things which existed
in the thought of God prior to the creation of the world.

1803 If onme reflects on the comstruction of the taber-
nacle and looks at the vestments of the priests und the
vessel which we use tor the sacrec ministry he will dis-
cover that our lswglver was & man of God und that these

blasphemous cherges brought &gainst us by the rest of

men are iule.

In fact, evary one of these objects is

4



CH. 111 (conclud

9. (concludea)

10. Siegfried, Karl

12, Treitel, Leopold

1l. Prankel, Zacharise - inl

intended to recall emd represent the universe, as
he will find if he will out consent to examine
them without prejudice and with understand ing.

Josephua' analogies agree partly with the Midrash
(seven cendles - seven plamets), partly differ
(headdress is blue like heaven). &4lso, the four
elements plsy 2 part in this gllegoriocl explana-
tion.

The translation used is the ome of H. St. J. Thackeray
in the edition of the Loeb Classics, New York, 1930,
"01. r'.

Op. cit. p. 146

Zeitschrift der deutschen morgenléndischen Gesell-
Bcw‘. '01. 1'. lm. p. 10'

Philonische Studien, p. 108:

Ioh sweifle nicht, dass hier, de es sich um Vorginge
in agyoten, gleichviel ob Rltere ocer jlingere, hundelt,
die Quelle fUr die gedechte entsprechende brzihlung
im Talwud Philo ist oder was vor ihm fiber dieses Themsa
in Alexandrien kursierte, worauf schon ale Einklei-
dung in dbe :almmdisched Ersihiung, dieélicypter mit
den Juden dzrfiber rechten lEsst, fahrt, und erklirt
dies such, warum in der talmudischen delation die
Verteidigung einem Ungelehrten, éinem sonst unbe-
kannten Gebihs b. Pesisa, fibertragen wird.
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