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Gerson Roserlzweié, a Lithuanian-born author, came to America in 1888,
Rosenzweig held a number of jobs over the course of h1s lvibfe. His most concerted efforts
were devoted to the editing of a number of Hebrew periodicals in an atterrrpr to foster the
growth of American Hebrew literature. Bach of these papers was fairly short-lived:

- Rosenzweig did, however, manage to develop a talent for Hebrew writing,

'publishing epigrams and poems, as well as many clever works of satire. Often his works

betrayed his traditional J ewrsh upbringing, as he was able to use a phrase from a classrcal

‘text in order to craft a witty remark

Rosenzweig’s most acclaimed project was a clever work which he called the

Yankee Talmud (New York: A. Ch. Rosenberg, 1907). This collection consists of six

tractates: mbﬁ’fm nSUn Masechet Hedyotot- Tractate Fools, nonh moon Masechet
Chanukah- Tractate Chanukah, ©v2yn50n0 Masechet Nechasim- Traoiate Property, noon
mon Masechet Masveh- Tractate Disguise, oMo n:>0>o Masechet Chazavim- Tractate
Lrars, and NP0y NoO0 Masechet America- Tractate America, There is also a Midrash -
on the Book of Esther and‘ a “Haggadah for Authors.”

In all of these works, Rosenzweig shows his command of the Hebrew Iénguoge
and his incisive wit. Whlle mockmg the American immigrant, Reform Judaism, and

other contemporary institutions and persona11t1es Rosenzwerg 1s true to his background

]

- as a student of the yeshiva in Europe, and takes his place as a 9>wp maskil, a member of

tho Jewish enlightenmentﬁ.’

| Rosenzweig lays out his text similar to é page of Talnrud, In the center of the
pago we »_ﬁnd the main “Talmud” te.xt, with a commentary (also by Rosenzweig) flowing
around it in rhe margins. Asin most volumes of the Talmud, this commentary appears in

the so-called “Rashi” script.

- This thesis presents an annotated translatlon of the entire text of Rosenzweig’s

. Yankee Talmud, including hlS comrnentdry
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An Introduction to the Author of the Yankee Talmud and His Surroundings

Gerson Rosenzweig, an author, epigrammist, aﬁd editpr of periodicals, was a
leader in the genre of Hebrew liter_aturé in America in the late nineteenth and éarly
twentieth centuries. He has been called a “masfer of parodies™ and a “general” among
the practitioners of Hebrew literature.” His reputation as SN v moND D) “the sweet
satirist of Israel” was much deserved, as his gift for word 'play and sense of humor are
evident in all of his work, |

Rosenzweig was born in Karachin, a small shtet! north of Bialystok® in 1861. His
father, Zalman Leib, was a shamash and sofer, and Gerson was educated in the home at
first. Later, he was sent to a yeshiva in Bialystock. It was there that Rosenzwei g first
began to explore his talents for writing humor, as his first piecé was commissioned for
the school’s in-house pﬁblication, “Chachamot.”™

At the age of nineteen, Rosenzweig married and opened a Hebrew schooi. Eight
years later, he came to America, trying his hand at various odd jobs to supplément the
meager' income he was able to attain thfough his writing and editorial work. Though the
biographical ipformation on Rosenzweig does not indicate his reasons for emigration, we
can speculate that he was motivated by the rise in European anti-Semitism and the
»prospect of making a better living in America. | |

One of the manners in which Rosenzweig attempted to support himself was

1, Kabakoff, Jacob. Chalutzei HaSifrut Halvrit Badmerika. Tel-Aviv: Yavneh Publishing House, Ltd.,
1966, p. 232 ' ‘

2. Ibid '

3. A title found, for instance, in Malachi, A.R, Masot U’Reshimot, New York: HaHistadrut HaTvrit
BaAmerika,.1937. p. 179. . o

4. Present-day Poland, although it was Russian (or Lithuanian) territory at the time of Rosenzweig’s birth.
See Cohen, Chester G, Shtetl Finder, Bowie, Maryland: Heritage Books, Inc., 1989,

5. Kabakoff, p. 214




An Introduction to the Author of the Yankee Talmud and His Surroundings

through the running of a shoe store; this endeavor inspiljed his éssay DDYINT NOND Sugya
diM’na’alayim,® which represents Rosenz_weig’s' first known effort to parody the
American scene in a Talmudic style.” |

Rosenzweig apparently maqde his debut in the world of American Hebrew
literature when some of his ‘articles appeared iﬁ the newspaper )77 HaKoZ (The Voice),
which first appeared in 1888, published by M.L. Rodkinson.® Throughout his .life,
Rosenzweig clung to the belief that “there is ... a time and a place for one [Hebréw]

*?" He soon became a frequent contributor to /723097 HaPisgah

periodical in this country.
(The Summit) later that same year."

Amqng Rosenzwéig’s prolific contributions to the Hebrew prg's’s Were numerous
poems and epigrams. These were'collected intd his first book, oowm o> Y Shirim
U’ Meshalim (Songs and Fables), which was published in 1891.

Also in 1891, Rosenzweig became the editor of fhe weekly newspaper 7347
Halvri (The Hebrew). This paper, in which he frequently serialized his. work, continued
sporadically in various incarnations for the next sevén years, and was briefly resurrected

in 1901. Following its demise, Rosenzweig founded a satirical weekly, named /77377

HaDevorah (The Bee)in 1911."" He was disappointed by the lack of support these

6. “A Pair of Shoes,” or, alternatively, “A Chapter on Shoes.”

7. The four-page essay was published in New York'in 1893, Kabakoff reprints the text on pages 265-266.

8. Kabakoff, p. 215

9. Malachi, p, 183 :

10.1t is difficult to find precise information about the Hebrew periodicals of this time. Many were
short-lived. As Michael Gary Brown notes in his article, “All, All, Alone: The Hebrew Press in-
America from 1914 to 1924” (in American Jewish Historical Quarterly, Volume LIX), from 1871 (the

_ publication date of the first Hebrew periodical) to the start of World War 1, at least 49 Hebrew

periodicals were published. Many of these were short-lived, and publishers had few qualms about
appropriating the name of a newspaper which had ceased publication for use as the title of a new,
unrelated venture,

11.The definitive work on the Hebrew newspapers of this period is by Fannie M. Brody. See Brody,

2




An Introduction to the Author of the Yankee Ta/mj.ld and His Sqrroundings

endeavors received, and “with a gentle stick he would accuse and reprimand the Jews
who [withheld their support] from the Hebrew papers.’}’12
| Rosenzweig publishe'd a second book of his collected work in 1903, which was
called 95w nwpn Chamishah Ve 'Elef (One Thousand and Five). It was a compendium
of epigrams which he had published iﬁ tﬁe margins of various ne’wspapers. He. planned a
second volume of this work," but along with many ofhér planned publications, it never
came to light.

R;)senzweig did much to contribute to what some have called the “Golden Age”
for Hebrew literature in America. He was seen by many as the “Last of the Mohicans”
from the writers of the Hebrew 7oown Haskalah (“enlightenment™). Ui)on his death,
Mordecai Ze’ev Rubin, a writer for Halvri, eulogized Rosenzweig as “one of the lions of

~ Hebrew literature in the ghetto [of American Jewry].”"

Among Rosenzweig’s greatest (_:ontributiohs to American Hébraiéa were his
brilliant parodies. In Halvri, Rosenzweig began serializing what would become his
master work: a Talmud parody which he called /71y novw Masechet Amerika (T racvtate‘ :
Aﬁerica).ls In 1892, he published it as a pamphlet, and in 1894 it was reprinted in Vilna.

It enjoyed some degree of popularity, and was excerpted in other periodicals around the

world, including the New York Sun.'® Finally, in 1907, he enlarged his work by adding .

Fannie M. “The Hebrew Periodical Press in America, 1871-1931: A Bibliographical Survey”
Publications of the American Jewish Historical Society Number 33. New York, 1934,

12. Malachi, p. 183. v

13. The first and second volumes together would have comprised a total of 1,005 epigrams. However, since
volume two never appeared, the title is something of a misnomer.

14, Kabakoff, p. 221 :

15.1n keeping with his penchant for puns, Rosenzweig spelled America in a non-traditional way, to give
the word the meaning of “an empty people,” See Tractate America, translated herein, for further
explanation,

16.Kabakoff, p. 238
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other “tractates.” This Nz 1won Talmud Yankee (Yan{cee Talmud) is a masterful
parody. It closely and cleverly mirrors the style of the Talmud, while also permitting
Rosenzweig to comment on the issues of the day. In it, Rosenzweig démonstrates his
remarkable mastery of classical Jewish texts, which he learned from the yeshiva
eduCation of his youth. It is no wonder that he “demanded from authors [and,
presumably, readers] a foundational knowledge of the sourceé;”‘7 it would be difficult to
fully apprééiate the genius of Rosenzweig’s work without suéh a background.

Rosenzweig continued to publish his work in the various Hebrew papers, and
even dabbled in the Yiddish press, though he did not consider that language to be as
impoﬂaﬁt and cultured as Hebrew." Among his other well-known work is a series called
w1 vy Yalkut Gershoni (Gerson's Collection). Articles in this series were published
on Fridays, beginning in 1907, in Halvri (and were sometimes reprinted in the Yiddish
bress). In it, ROsehzweig offered satirical comments upon the weekly Torah portion in
the style of a traditional midrash.

Rosenzweig bemoaned the fact that Hebraists in America toiled in anonymity.
Lamenting the ’fate of the Hebrew author, he offered the following epigram at a party in

| honor of his fiftieth birthday:

The writers of our people are abandoned during their lifetime / They seek
bread and are not thought of / Yet in their death they are honored and
esteemed as humorists / Among our people only ghosts are considered giants,

Shortly thereafter, Rosenzweig became ill with cancer of the mouth. Prior to his death on

February 13, 1914, he was able to look upon his condition with his trademark sardonic

17.1bid, p. 236
18. Calling it the mixed-up language of Babylonia in his Tractate America.
19.Kabakoff, p. 219. The words rhyme in the original Hebrew.

4
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2520

humor, applying to himself the epigram, “Life and death are in the hands of the tongue.

For his epitaph, he composed these lines:

Here lies Gerson / The joker among the sages / Who laughed till his last day / And
composed epigrams.”

Though Rosenzweig’s work seems to have found a niche audience during his lifetime
(and enjoyed some popularity following his death), today it is littl‘e,-known.b ‘But those
who take the time to explore his work ‘will find that _it is not only entertaining, but
provides tremendous insight into the American Jewish culture of Rosenzweig’s; era.
Gerson Rosenzweig, of course, did not invent the concept of satirizing classical
Jewish texts. As early as the twelfth century, Abraham ibn Ezra (who would become best
knowﬁ for his biblical commentary) composed epigrams which closely'parodied
well-known texts. He also was among thé first to write in the mock-heroic style in
Hebrew.” In 1170, Judah ben Solomon Al Harizi published a parody which changed the -

2524

form from “a mere literary toy into an instrument of satire.”™ Judah ben Isaac ibn

Shabbetai continued to refine Hebrew parody in thirteenth century Spain, while

, ' Immanuel 6f Rome pioneered the ért of exigétical_parody (offering humorous
1nterpretat1ons of class1ca1 texts) in the fourteenth century.”

Parody became a distinct branch of Hebrew literature in the ﬁrst half of the
fourteenth century. The mqst famous satirical work of this time was ©m9 NN

Massekhet Purim (Tractate Purim), written by Kalbnyn;ous ben Kalonymous. This.

20. A variation on Proverbs 18:21. Rosenzweig had devoted his life to sharp-tongued satire, and now he
was dying due to a disease of the mouth!

21.Kabakoff, p. 220. The epitaph rhymes in the original Hebrew.

22. See, for instance, the memorial tribute in the CCAR Yearbook of 1914,

23, Robuck Gary J. Masechtot Purim: An Annotated Translation, Analysis and Background Study of Two
Talmudic Purim Parodies (Rabbinical Thesis). H'U.C.-J.LR,, 1988. p. 21

24.Davidson, Israel. Parody in Jewish Literature. New York: The Columbia University Press, 1907. p. 6

25.Robuck, p. 26 .
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represented the first time that the Talmud was subj ected to such satire. Kalonymous
meant no disrespect for the Talmudic literature; he mefély sou_ght to show that it, like any
other poﬁular work, was fair game for p.arody.26 |

Israel FD_avidson asserts that there were no [Hebrew] parodies of importance from

the mid fourteenth to the mid seventeenth centuries.”” Even as the form began to

“re-emerge following this period of repose, it was not until the late nineteenth century that

it truly began to flourish once again. Davidson notes, “As Jewish literature in general
came into closer intimacy with the new life and its problems, Jewish satire likewise
assumed a direct bearing on life and reflected the spirit of the times,”* Kabakoff adds,

“Parody served as a salvation for different immigrant authors who were disappointed to

find here [in America] a “null and void” in Jewish life.””

In light of this, it is not surprising that an author as talented as Rosenzweig should
turn to parody as a vehicle for commenting upon the conditions around him. The Talmud
provided him with an excellent framework upoh which to base his parody: he was ‘

intimately familiar with the Talmud as a result of his childhood education, and it “lends

itself to parody, due, in part, to the nearly exhaustive scope of topics it assembles.”

In the introduction to his work Parba’y- in Jewish Literature, Davidson notes:

Few parodies imitate each and every phrase of the original ... A parody must catch
the ring of the original. It must emphasize its mannerisms and peculiarities, its

. catchwords and favorite tricks of style, so as to strike the ear with the very echo
of the original. But imitation of mere externals is not enough. The parody must
enter into the spirit and reproduce the intellectual and emotional characteristics of
its model.** ' :

26.Davidson, p. 19
27.1bid, p. 29
28.1bid, p. 59

29 Kabakoff, p. 232
30.Robuck, p. 13
31.Davidson, p. xvi
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By these criterié, Rosenzweig was certainly a successfu1 parodist. His Yankee Talmud
shows that he has “full command of the Talmudic dicti}on and idiom, and handles all
forms of Talmudic hermeneutics with skill.”*?

Rosenzweig’s Yankee T almya’ is divided into six tractates (mirroring the six

orders of the traditional Talmud). The volume also includes a satirical midrash on the

book of Esther, and a “Haggadah for Authors.”

In mvy1n novn Masechet Hedyotot (Tractate Fools), Rosenzweig pokes fun at
Jewish tailors, authors, and anarchists. The mockery of tailors was due to the fact that
many Jews of the time were employed in the needle trades; an 1890 poll by the Baron de

Hirsch fund found that sixty percent of Jews in New York who responded to their

inquiries were working in the garment industry.” That authors are also a subj ect of

ridicule shows Rosenzweig’s willingness to engage in self-deprecation; additionally, it
enables ‘him to show scorn for the Yiddish literature of the time, which he derides as mere
“jargon.” Finally, his focus upon the anarchists gives the reader insight into the culture
of New York Jews of the 1880s and 1890s. Many of these immigrants brought with them
their European socialist ideals, and formed groups such as the Knights of Freedom, based
on the writings of Most, Kropotkin, and Bakunin® (the very anarchists Whom |

Rosenzweig dubs the “rebbes” of the movement).

nann noon Masechet Chanukah (Tractate Chanukah) deals with the problem of

32.Davidson, p. 108 ’
33, Howe, Irving, World of Our Fathers. New York: Touchstone Books 1976. p. 80
34.See Howe, p. 104{F
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Jewish gambling. By making reference to the ancient tradition of playing cards on
Chanukah,” Rosenzweig is able to offer social commentary on a contemporary American

cultural issue which troubled him.

U2 Noon Masechet Nechasim (Tractate Property) focuses upon the differences
between the r_ich’ and the poor, and givesbparticulvar attention to the conditions in the
tenements. Many of the Jews who had éttained wealth in the new world were ignoring
the needs of their brethren, and Rosenzweig sought to call attention to the widening gulf
between thé “haves” and the “have-nots.” There were attempts at reforms, such as the
Tenement Housé Act of 1867. Nevertheless, a 1908 census of 250 fanﬁlies found that
© 25% of them lived with five or more people.in one room. At best, those surveyed lived in
buildings with two toilet facilities per floor, to be shared by residents,*® Rosenzweig

sought to use his satire not only to mock the system, but also, perhaps, to inspire change.

mon noon Masechet Masveh (Tractaie Disguise), under the guise of describing

\ ,
~ the celebration of Purim, speaks of the hypocrisy of rabbis and other religious leaders

(who, in Rosenzweig’s opinion, hide their true selves from the public). Here, as well as
in his Tractate America, he engages in “bitter mockery of the ‘guiders of the generation’:

the rabbis, the ‘reverends,”” the shochtim,® the ‘melamdim’® and other ‘holy vessels’.”*

35, Which is attested to by Sidney B. Hoenig in Goodman, Phillip. The Hanukkah Anthology (Philadelphia:
The Jewish Publication Society of America, 1976)

36.Howe, p. 148

37. A title frequently adopted by American rabbis, to give themselves an air of Germanic authority.

© . 38.Ritual slaughterers, whom Rosenzweig felt were making unfair profit from their work.

39. Teachers of children. Rosenzweig, who supplemented his income through teaching, had a low opinion
of the quality of religious education in America.
- 40.Malachi, p. 182
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Additionally, the tractate deals with the issue of drunkenness. Though at first
“saloonkeepers regarded Jews as poor customers,” gradually an element of society
developed which frequently patronized the numerous bars on the Lower East Side."

- These individuals then became ready targets for Rosenzweig’s wit.

o noon Masechet Chazavim (Tractate Liars) is a treatise on April Fool’s Day. -
Within it, Rosenzweig also rhanages to poke fun at the Christian doctrine of thé virgin
birth. The tractate also briefly mocks Iséac Mayer Wise, a leader of Reform Judaism in
- America, who was a favorite target of Rosenzweig’s. In/1892, Rosenzweig had
published an article called wn “m+ Zohar Chadash (A New Zohar)™ in hlS newspaper
HaPisgah. There, he compared Wise (Whose name means “white” in German) to the
biblical character Laban (Whose name means “white” in Hebrew).* Rosenzweig also

mocked Wise in his “Haggadah for Authors.”

N>Ry Novn Masechet Amerika (Tractate America) is Rosenzweig’s longest

tractate. It encompasses eight chapters. The first chapter rejects the idea of America as
the promised land, instead suggesting that it is little more than a glorified penal colony.
It speaks ill of policemen, and discusses the corrupt political system, in which anything

‘can be acquired through the prope; bribe. This was, of course, written in the days of

Tammany Hall, when such corruption was rampant. There is a brief section which

41.Howe, p. 209 ,

42, The Zohar is the basic source-book for Jewish mysticism, composed in the thirteenth century in Spain.
' It is ascribed to Moses ben Shem-Tov de Ledn (1250-1305),
43 Kabakoff, p. 215
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focuses upon the poor construction of tenements, and a mockery of those immigrants who
have faken on the airs of the noi:veau riche. |

The second chapter mocks the so-called “greenhorns,” those new immigrants who |
~ tried so desperately (but often unsuccessfully) to blend into their new surroundings.
Attention is also given to the peddler’s trade, with which many new immigrants were
oc'cupied.

The third chaptér speaks of the necessity of having the entire family (evén
children)'work in order to put food on the table, It also speaks of labor unions, with
which Jews were frequently involved in an effort to improve their working conditions.*
In addition, Rosenzweig briefly mocks the newspaper business, which he knew
intimately.

In chapter four, Rosenzweig returns briefly to the subject of peddling. But the
majority of the chapter focuses on the shoddy state of Jewish education in America.
Rosenzweig spent some time as a teacher himself, and even had plans to form an |
“Organization of Teachers of Israel” to reform the process of religious instruction.”

Howe provides some insight into the problems which Rosenzweig observed:

During the [eighteen-] eighties and nineties there were frequent complaints of
ignorance, sacrilege, bad manners, and poor teaching; the intellectual, and
sometimes the moral, level of a good many of these religious institutions was low
... Indigent melamdim, few of them qualified or able to cope with American

- children, would trudge from floor to floor, peddling Torah ‘like other
merchandise.”* , o

Frequently, rudimentary instruction was provided, with the goal of making the student

just competent enough to conduct his Bar Mitzvah service. Rosenzweig comments on

44, Howe, p. 109
45 Kabakoff, p. 216
46.Howe, p. 95

10
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this as well.
Chapter five deals with fraternal organizations. Rosenzweig “chastises the

so-called lodges which are nothing but hot-beds of dissension, and the charitable

\

societies which clamor for money but do little for the poor.”"

In chapter six, Roeenzweig describes the differences between Orthodox and
Reform rabbis in America_. It is “complimentary neither to the one nor to the other.”® In
particular, he “takes to task the Orthodox rabbis for turning their sacred cailing into a
business, and the Reform rabbis for concentrating all their energies on ora;tory.”49 He
also mocks Reform rabbis for putting on airs by adopting Germanic titles and wearing
formal dress.

Chapter seven bemoans the plight of the Hebrew author in America. As Davidson
notes, “beneath the playfulness of Jewish satire an undercurrent of sadness is always
present.”5° Certainly Rosenzweig was disappointed that Hebrew literature in America did
not enjoy more widespread support. Rosenzweig’s account of the struggle of an author

mirrors that outlined by his contemporary, Menachem Mendel Dolitsky: |

You know what happens to Hebrew poets in this country: First stage- Hebrew
poet. Second stage- Hebrew teacher- or rather, herder, with the children as
unwilling cattle.- Third stage- you write trashy novels for servant maids. ... Do
anything, be anything, peddle candles and matches- sell windbags and bubbles ...
be a tailor, a shoemaker, a cobbler- anything but a Hebrew poet in America.”

The eighth and final chapter finds Rosenzweig once again poking fun at the
Yiddish press. Though he did indeed do some work with the Yiddish papers, he felt
y '
Yiddish to be a gutte‘r language, much inferior to his beloved Hebrew.

47.Davidson, p. 107
48. Ibid., p. 78

49,1bid, p. 107
50.7bid., p. xix -
51.Cited in Howe, p. 75
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After the six tractates appear two supplements. In the first, "noN v 10 Midrash
Esther, Rosenzweig exhibits his talent for exigeﬁcal parodies, This is fhe same format he
used in his serialized column Yalkur Gershoni. His main purpose is th show his witAin
deriving Qreative interprétations for verses from the Book of Esther, However, he does
managé to poke some fun at the laxity in American Jewish obsérvance, newspaper writers |
and editors, and a few of his other favorite subjects. |

| The second supplement, 01905 N1 Haggadah LeSofrim (The Haggadah for
Authors), is a brilliant parody of the Passover Haggadah which sharply satirizes the
traditional text. Its main topic is the djfﬁcult situation of the Hebrew aﬁthor in America.
, Rosenzweig does devote a péragraph, howeyver, to a critique of Isaac Mayer Wise and the
students of his Reform séminary. He élso mocks American matérialism with his Song
qo5 NIY onVvaNy Vedmartem Zevach Chesef(“And you shall say it is a sacrifice of"
money”) which parodies the traditional Passover song NDH NIt ONIINY VeAmarterﬁ

Zevach Pesach (“And you shall say it is the Paschal offering”).

Gerson Rosenzweig’s Yankee Talmud is not only a clever parody of the Talmudic
style; it also works ‘as a biting social commentary which aids us in understanding the
cultural mflieu in which he Livcd and worked. In the best of parodies, “all social,
religious, and even many of the political questions of the day engaged the attention” of
the writer “and called forth either ... ardent support or ... vigorous protest.”> As one

- historian has aptly asserted:

52.Davidson, p. xxii
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By means of ridicule and imitation, parody affords us the opportunity to better see
ourselves as we truly are. Through grotesque caricature, we learn both about the
object being mocked and the spirit, concerns, and conditions of the parodist: and
not only about the parodist, but also about the society in which he moves.”

It is hoped that the translation on the pages which follow will serve to re-introduce
readers to the genius of Gerson Rosenzweig, who truly understood and perfected the art

of the parody, and whose satirical writings shed light on the femarkable American epoch

in which he lived.

53.Robuck, p. 9
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Understanding the Taimud

The Talmud is a work representing the collected efforts of numerous sages, over
the coursé of nearly eight hundred years, to codify and. expand upon the laws found in the
Torrah. The Talmud éonsists of two components, the mwn Mishnah ahd the N
Gemara.' |

According to Jewish tradition, during the revelation oﬁ Sinai, Moses actually
received two components of Torah, The written Torah (known as an22Y nn Torah
shebichtav) was revealed to Moses during the daylight hours. It consists of Ithe text we
now know as the Pentateuch. The oral Torah (known as n9->yav mﬁ:n Torah
sheba’al-peh) was transmitted to Moses at ni_ght. By definition, the traditions he learned
during the evéning were not to be written, down, but rather were meani:lto be passed from
one generatiqn to the next. Indeed, Mishnah Avof 1:1 tells us that this chain of
transmission began with Moses, who transmitted the teachings to his successor Joshua.
Joshua in turn Uansmiﬁed them to the elders of the people, who taught them to the
prophets, who then instructed the men of the Great Assembly.. This mishﬁah thus

purports to trace an unbroken chain of transmission of the oral law into the post-Temple

period.

But a problem began to arise, for a sect known as the Sadduceans had begun to
gain popularity. They acknowledged only the written Torah as bihding, and refused to
accept any of the oral traditions. The rabbis, following a branch of Judaism known as

Pharisaism, treated both the Written Torah and the Oral Torah as equally binding

1. Though an introduction to the history of the Talmud follows here, to give an exhaustive account of its
compilation would be outside our purview, Many good treatises have been written which can provide
more detailed explanations. The premier scholarly work is Mielziner’s Introduction to the Talmud,
while Adin Steinsaltz’s The Essential Talmud is more accessible to the layperson, This entire chapter
owes a great debt to the work of both men. o
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collections of navn halacha (J ewish law; literally, “the path [by which to walk]”). They
“sought ;IO give their accumulated traditions some basis in Scripture. In most cases, they
‘were able to find some tie (however tenuous) between their practice aﬁd the Scriptural
law. In those cases where this was not possible, they terrﬁed the customs
YO0 ny));.)b na9n halachah leMoshe miSinai (“iaws received by Moses at Sinai”). This is
not hecessarily an attribution meant to be taken literally, but sérves to dg:signate an old
tradition and give it some authoritative weight. |
- There were numerous attempts ‘to take the somewhat amorphous body of oral law
and put it into some organized form. In the end, it was Rabbi Judah HaNasi (Judah the
Prince) who was credited with fixing its contenfs arbuﬁd 200 CE. The 'work ascribed to

Rabbi Judah was known as the Mishnah. . - |
The Mishnah derives its name from the root v shanah, meaning “to repeat” or
“to teach.” It consists of a fotal of sixty-three tractates (knowﬁ as MNoon masechtot),
| divided amongst six orders (or ©"Tv sedarim). Tt is compOSed in a mixture of Hebrew
and Aramaic, reﬂeéting the languages spoken in Israel af the time of its compilation.
Thére are three periods of sagés who are cited in the Mishnéh. The first belong to
a cl-ass kno@ as DML soferim, or scribes. Ezra, mentionea toward the end of the
Hebrew Bible, is said to have been the first scribe; others followed him fot a period of
‘about two hundred years. The scribes were s‘ucceeded by the mian zugot, or péirs. These
sages, wbrkingin groups of two, stood at the head of the Sanhedrin. One held the title of
W) nasi, “president,” while the other served as Y7502 28 av beit din (literally, “head of

the?co_urt,” but actually more of a Vice-presidéntial capacity). The period of the zugot
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also lasted approximately two hundred years. Members of the final generation of

- Mishnaic sages are known as 0N Tannaim (teachers) The term itself does not appear

in the Mishnah, but is of later origin. The period of Tannaim is subd1v1ded 1nto a number
of generations (authorities disagree over whether there jwere five or six).” Traditionally,
it is understood to end with the death of J udali HaNasi.’

Once the Mishnah ascribed to Judah HaNasi became l:he authoritative code of

Jewish law, it began to be studied and debated in various rabbinic academies. The most

| significant of these academies were located in Tiberias, Sephoris, and Caesaria in the

land of Israel; diaspora Jews established academies in Naliardea, Sura, and Pumbedita (in -
Babylonia). In these academies, scholars would discuss the meanings.of the often
elliptical mishnaic teachings, and attempt to reconcile.an'y apparent contradictions in

laws. They would also attempt to apply its rulings to new cases which the sages of the
Mishnah had not considered, and from time-to-time would bring a‘NnmJbaraita, an
“extraneous Mishnah,” back into the discussion.* The discussions of these academies
would eventually be recorded, forming the X3 gemara (from the Hebrew ) gamar,
meaning “to finish,” implying tha‘i these discussions represented the completion of the

w2

work begun by the Tannaim. The term may also be derived from the Aramaic root <)
GMR, equivalent to the Hebrew bap KBL, “received;” thils it would have a meaning of

“received, traditional learning”).

2. Those who count a sixth generation of Tannaim include in the final generation those younger colleagues
and disciples of Judah HaNasi who are not quoted in the Mishnah, They comprise a transitional
generation between the sages of the Mishnah and those cited in the Gemara,

3. This synopsis of the development of the Mishnah follows the traditional viewpoint. In actuality, the
Mishnah as we have it is the work of the tannaim.

* 4. The MMM baraitot (plural of baraita) were teachings from the same period as the Mishnah which

had not been included in Judah HaNasi’s collection because they contradicted other teachings or did not -
_ represent majority opinion.
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Because the debates of the gemara took place in. two disﬁnct geographical areas,
two distinct bodies of texf arose. The work of the Paleétinian academies was compiled
first, beginning in the third century and concluding m the fifth century. The work was
done in great haste; as Christianity spread through the land of Israel, teachers of Jewish
tradition were being persecuted, and it was feared that the teachings would be lost jf they
were not put into writing. So, a Talmud (combining the traditional mishnayot with the
commentaries of the Pé.lestinian academies) was written. It became known as the

sowyy Ton Talmud Yerushalmi (“Jerusalem Talmud”), or more accurately as Tmon
S N Talmud Eretz Yisrael. (“Palestinian Talmud™). Perhaps as‘ a result of the speed
with which it was compiled, the Palestinian Talmud is deficient in a nu;mber of ways; Its
~ language is extremély elliptical, and its discussions are very brief. Only thirty-nine
masechtot of the Mishnah have any gemara to accompany them. There is evidence,
howeyver, that the missing gémara did once exist.

| The more popular Talmud is the *>32 TN Talmud Bavli (“Babylonian

Talmud™), which was compiled beginning in the third century and ending in the sixth or
seventh century. The original task of compilation is attributed to Rav Ashi, but others
undoubtediy completed the task for him. Though the Babylonian Talmud has gemara for
only thirty-seven of the masechtot, its discussions are so much richer than those of the
Palestinian Talmud, and it contains nearly three times as much material. The biggest
difference between the two editions is that the Babylonian Talmud contains much ﬁlore
editorial material, known as DNo sfgm material. This makes it easier to follow the
discussions of the Babylonian Talmud. The stam is responsible for the recognizable

\\ |

17




Understanding the Talmug

“Talmudic” language.

The sages of the Talmud are known as t3>N‘nnN.Amoraim (from the Hebrew “mx
amar, “t0 say”). The Amoraim have been divided into six or seven per.iods,5 extending
from the death of Judah HaNasi to the compilation of the Babylonian Talmud. The
anonymous, stam material in the Talmud is gengrally thought to date from a later period

% serve, in effect, as the editors and redactors

than that of the amoraim. The “stammaim
of the Babylonian Talmud.
The layoutof the Babylonian Talmud in our printed editions is rather distinctive.

Each tractate opens with a Mishnah (indicated by the letters ‘s or 3, which is

shorthand for NnM0 matnita, “our Mishnah.”). This is followed by the Gemara based

upon that Mishnah (introduced by the letters 3). A chapter of Talmud is referred to not

only by chapter number, but by the first words of the first Mishnah in that chapter. Thus,

the first chapter of the entire Babylonian Talmud (chapter one of Tractate Berachot) is
called snnNn0 me eimatai (“from what timé..;”), because the Mishnah begins with the
questibn, “From what time may one begin the recitation of the Shema?” The head of
each subsequent f)age in the chapter includes this name, the chapter humber, and the
tractate name. .Gerson Rosénzweig mimics this style in the headings of the pages of his
Yankee Talmud.

A feature of the Babylonian Tahﬁud not always maintained in Rosenzweig’s
parody is the distinctive manner in which pages are numbered. All printed editions of the

Babylonian Talmud follow the pagination of the edition printed by Daniel Bomberg in

5. Depending upon whether one counts a sixth generation of Tanndaim,
6. Le., Those who composed the stam material.
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Venice, from 1520 to 1523, Bombérg’s edition featured an elaborate title page which
waé numbered as page one; since that time, no edition »of the Babylonian Talmud has had
é “page one.” Instead, each tractate begins on page ‘t;zvo. The pages are folio pages, so
that the frontA and back side share the same number. They are differentiated from one

another by labelling the front side “a” Van}d the reverse side “b”, Usually, thé front side
will be labeled with the Hebrew leﬁer (or letters) corre'spondi-ng to the page I;umber,
while fhe “b” side willlhave an Arabic numeral. Rosenzweig numbers some of his pages
With Hebrew letters, and others inth Arabic numerals, but is somewhat inconsistent in his
application of this system.

There are a number of éommentaries to the Babylonian Talmuci, many of which
are so ‘integral to effective Talmud study that they are now permanent features of every
printed Talmud edition. The most well-known commentary is that by Rabbi Solomon
Ben Isaac of Troyes, France. He is best-known by the nickname “Rashi,” formed from
the initial letters of his name. Rashi lived from 1040 to 1105 and wrote a commentary on
almost fhe entire Talmud (what he did not live to complete was ﬂnishgd by his disciples).
His commentary often helps to elucidate difficult passages in the main text. A special
font, popularly known as “Rashi script” is used to separéte his commentary from that of
others (and from the body of the main texf). It does not represent Rashi’s own "
handwriting, but is aétually an adaptation of the Sephardic style of writing (as
distinguishgd from the familiar Aramaic block letters).” Rashi’s commentary is typically

printed in a block which adjoins the top and one side of the main bedy of the text, closest

to the spine of the book.

7. See “Alphabet, Hebrew” in the Encyclopedia Judaica for a more detailed treatment of the different
styles of Hebrew writing.
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Rosenzweig also provides a commentary to his -Talmud text (written by
Rogenzweig himself) which is wfitten in the so~ca11ed»;‘Rashi script.” It  surrounds thé
main text on both margihs. In this commentary, Résenzwei g is able to extend the jokes

- which he hints at in the main text. |

As a final historical note, the reader should remember that the Talmud certainly
does not represent the final stage in the development of J ewish law. A number of
attempts were made, throughout the second millenium of thé common era, to c,odify the
laws of the Talmud (and sﬁbsequcntly developéd local cusfoms) ina logicalv and concise
manner. The most well-knpwn of these include the A PN Mishnéh Torah (literally,
“repetition (or reprise) of the Torah™) by Moses Maimonides (the “Rarﬁbam,” twelfth
century Spain and North Africa); the om0 yaw Arba Turim (“Four Rows of Laws”) by
Rabbi Jacob ben Asher (late tMﬁeenth to early fourfeénth céntury Germany and Spain);
the compendium of Se.phardic Jewish law and custom known as the 7y yn"ow Shulchan
Aruch‘ (“Set Table”) by Rabbi Joseph Karo (sixteenth century Spain, Turkey, and
Palestine); and the Ashkenazic annotations to the Shulchan Aruch (calléd the nan mapah,
meaning “Tablecloth™), written by Rabbi Moses Isserles (sixteenth century Poland).
From time to time Rosenzwei'g cites these codes.

To fully :mderstand,_ and appreqiate Rosenzweig’s work, one must also have an
appreciation\ of the hermeneutical tools utilized in talmudic argumentation. The Talmud

distinguishes between two ways of interpreting Scripture. One is termed LY9 peshat, and

refers to the most natural, straightforward manner of reading a verse or phrase. The

- second, called w17 drash, derives its name from a word meaning “to search” or “to
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investigate.” This method reads the passage in a more creative way, which often deviates

from the plain meaning, The result of this method of interpretation is known as w1

midrash.®

During the rabbinic period, there were many efforts to establish rules and
gﬁidélines for interpretétion. The earliest system is attributed to Hillel the Eldér (ca. 70
BCE - 10 CE), who listed seven rulesr of hermeneutics. Those suggested by Rabbi
Ishmael ben Elisha (first half 6f the second centqry), thirteen in‘number, were ‘e\v/entuallyr
adopted as the authoritative rules of rabbinic interpretation. The brilliance of
Rosenéweig’s parody derives from his application of rﬁany of these rules in crafting his
argumenté. Below, I have explained those rules which Rosenzweig utiiizes, using
exampies both from thé rabbinic texts’ and from Rosenzweig’s work.

9 9P kal vechomer An inference from something less important to
something more important, or vi_ce versa. For instance, the rules. concerning prohibited
labor on Shabbat are more stringent than they are on a holiday. Thus, if a certain kind lof
work is permitted on Shabbat, one can reasonébly infer that it is permitted on the holiday
as well.” |

Rosenzweig utilizes the MM 5p kal vechomer argument in chapter six of his

Tractate Amgrica, in which he discusses those who are required to wear head-coverings. -

" The “dmoraim” teach that one who is required to wear a head covering is required to do

so on weekdays, and v 5 kal vechomer on Shabbat.

8. In addition to the midrashim found within the Talmud, there are numerous collections of midrashim.
The one cited most frequently by Rosenzweig is Midrash Rabbah, a verse-by-verse interpretation of the
entire Pentateuch and of the five scrolls, Some of the volumes in Midrash Rabbah are contemporaneous
with the Talmud, while others are dated much later. :

9. Many of the examples which follow, including this one, are suggested by Mielziner,

10, This very principle is taught in Mishnah Beltzah 5; 2
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MY 19 gezerah shavah An analogy of expressions. If a word is used in one
place in conjunction with a certain principle, the rabbis can infer that any other pléce
where that word occurs, it is understood to still be connected to that pﬁnciple. | So,
Leviticus 16:29 teaches that on Yom Kippur, You shall afflict your souls. But the manner
of afﬂictioh is not mentioned. However, in Deuterononiy 8.3 we read, He afflicted you
and made you hungry. If, in the Deuteronomy passage, hunger is associated with
affliction, surely it is also to be associated with affliction in the Leviticus passage.
Hence, we learn that we are to fast on Yom Kippur."

| Rosénzweig ﬁtilizes W W) gezerah shavah in his Tractate America, chapter
two, in order to prove that “greenhorns’f areA foreigners. He 1begins witﬁ Psalm 37:2 Like
green grass they fade away (Yoy2 yevulun) and cbmpares it to Psalm 18:46 F o‘reign‘
peoples lose courage (1 yevulu), Becguse the same word (or, at least, a derivatiQe
thereof) is used in both verses, Rosenzweig can link the two verses and show that green
things (such as “greenhorns”) are foreign.

V19 Y92 klal ufrat The general and the particular. In the case of general and
particular, the general includes only the particular. So, in Deuteronomy 22:11, You shall

“

not wear mingled stuff, wool and linen together, “mingled stuff” is a general category,
defined by the particular as “wool and linen together.” No other “mingled stuff” is
included. However, in the case of particular and general, the general term adds to the
content of the particulars. So, in Exodus 22:9, we read If a man delivers to his neighbor

a donkey, or an ox, or a sheep, or any beast... The sentence begins with particulars

(donkey, ox, sheep) but ends with the general (any beast). Thus, the law is applicable to
. » (x

11. Talmud Yoma 74a.
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any creature, including, but not limited to, those mentioned specifically.

Rosenzweig uses a form of v9 995 klal u'frat }in chapter three of Tractate
America. The Mishnah provides a iist of specific individuals who neebd to work: men,
women, and young ones who have reached the age of education. Rav Destitute, however

2

offers a more general definition, and asserts, “All who need to eat need to work.” The

Mishnah has offered the V19 prar, Rav Destitute counters with a 993 kla/ which

encompasses the V9 prat.

Examples of frequently used Talmudic terms which Rdsenzweig uses to give his

work a Talmudic flavor,

12102050 lekat’chilah...di ’avad. In principle (or, initially) [as opposed
tq] ex post ﬁicto. In the Babylonian Talmud, Tractate Beréchot 15D, there is a discussion
about whether an inaudible recitation of the Shema is permissible. According to Rabbi
Yehudah, it is not permissible in principle (initially),” but ex post facto, it is acce_p‘ced.13

Roéenzweig’s Tractate Property utilizes this terminology in discussing the

trustworthiness of one who claims to have wealth. Rav Understanding asks whether such

-an individual should not be believed n>nnab lekat ‘chilah, in principle. Rav Destitute

counters and teaches that such an individual is only believed T2 bedi ‘avad, after the

fact,

-3 0%9).2 NNA patach b... v’siyyem b... It opens with [x] and concludes with
[yl. Generally, this phrase introduces an apparent incongruity within the Mishnah,

//
12. That is, we don’t grant blanket permission for such a recitation.
13.If one has already recited the Shema in this manner, we accept it.
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asking why it begins with one position, bﬁt seems to conclude by taking a contrary
position, F of instance, in the Babylonian Talmud, Traétate Chagigah 27a, there isa
problem because the Mishné.h begins by referring to “the Altar,” but cbncludes by calling
it “the T abié.” | |

Rosenzweig uses the phrase in his Tractate Liars, in whicﬁ his Mishnah “opens
with lying and concludes with the blast of the shofar.”

194 NpYo silka de’atcha Does it enter your mind to say...? (or, Dé ybu réally
mean to say...?) This is used as an expression of surprise, to point out that a ruling is
subject to misinterpretation. It is usually followed by NN NON ele eima (“ratﬁer, say...”) .
which clarifies the ruling in questibn. An example is found in the Bab};lonian Talmud;
tractate Berachot 8a. Rav-Chisda says that a person should always enter through two
doors into ;1 synagogue. The Gemara asks, “Two dobrs YT NPD© silka de’atcha” (i.e.,
Do you think he literally means “two doors?” It then determines that Rav Chisda really
means a distance equivalent to the width of two doors.

Similarly, in chapter four of Rosenzweig’s Tractéte America, there is a teaching
that one who has been a ‘;greeﬁhom” for one day is exempt from prayer. The Gemara
questidns this: “Do you really mean to say ‘exempt?”’ It determines that what is really
meant is that such a person exempts hjmself

PPOY NN bemai peligai? Abbut what do they differ? Used to investigate the
principle underlying a difference of opinion between two (or more) sages. In the
Babylonian Talmud, Pesachim 48a, Rabbi Eliezer and Rabbi Yehoshua discuss [in the

corresponding Mishﬁah] whether loavés of bread may be baked on a holiday if challah

!
\
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has not yet been separated ﬁoﬁ them."* The Gemara seeks to explore more specifically
on what point the two sages differ,

In chapter three of Tractate Anierica, Rosenzweig has Ray Desﬁtute differihg
with the stam Mishnah* by stating that all who need to eat must work (while the stam
Mishnah offers specific categories of those who are required to work). The “Gemara”
asks "»99 501 bemai peligai in order to explore the exact point oﬁ which Rav Destitute
disagrees ‘with the others.

A0 9pN amar mar. Literally, “the master said above,” but generally used to

- mean “furthermore.” Used to make a further comment on something previously
discussed in the Gemara. In the Babylonian Talmud, tractate Pesachini; 66a, for instance',
the phrase is used to introduce a detailed exarﬂi'nation of a baraita which the Gemara has
previously stated.

Rosenzweig uses the phrase in chapter two of His Tractate America to return to
the assertion “And they reveal to him the secrets of peddling.” This enables him to
explore in more detail exactly what the- “secrets of peddling” are. |

v Nn ta shema Come and hear. This phrase is generally used to introduce a
Mishnah or Baraita which supports or refutes a previous opinion or answers a question
(noya ba’aya). In the Babylonian Talmud, Tractate Befachot 2b, for insfance, the
possibility is.considered that as soon as the sun sets it is considered night, but that the

Temple workers continued working after sunset and began their work before dawn. The

+ 14.1n Temple times, when bread was baked, a bit of the dough was torn off and burned as a part of the
minchah offering, In modern Jewish tradition, this ritual is still followed as a reminder of Temple
practice.

15. The anonymous, consensus opinion of the other sages of the Mishnah.
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Gemara responds, “y0w N ta shema (come and hear)...” and offers a biblical citation to

refute that possibility.

Rosenzweig, in his Tractate Disguise, also makes use of the phfase YOV NN fa
shema. His “Gemara” has previously asserted that rabbis [and presumably only rabbis]
wear disguises. The _phiase Y0V NN ta shema introduces an assertion that all religious
workers actually wear disguises.

D 2OVN ibaya lahu ‘They asked. This phrase generally introduces a statement |
made by the sages which may present a difficulty (or an issue that was not considered)
with regard to a recent ruling. In the Babylonian Talmud, tractate Beraehot 21b, the
rabbis teach that one should not interrupt_his personal recitation of the Shemonah Esreh
prayer to offer a response (such as “Arnen”) to another’s prayer. Then, 12 NY1N ibaya
lahu, the rabbis ask dbout a slightly different form of interruption,

Rosenzweig uses this phrase in his Tractate America, chapter two. Having
determined the definition of a greenhorn, 1> NN ibaya lahu, the sages ask, is there
such a thing asa female greenhorn?

SN ONIND DoN hakol le’atuyel mai “All” includes whom? This phrase usually

serves to add to a category something which was not included in the Mishnah’s list. It

appears, for instance, in the Babylonian Talmud, Tractate Chagigah 2a. The Mishnah has
asserted that “511”’ are obligated to appear at the Temple on festivals, and has listed those
who are included in that category. The Gemara uses the phrase "0 MnN> 990 haknl
le’atuyei mui to expand the category.

Rosenzweig uses this term in Tractate America, Chapter Two. His Mishnah has
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categorized “all” of the individuals who are considered to be “greenhorns,” and his
Gemara begins with this phrase in order to expand upon that categorization.

Other ways in which Rosenzweig utilizes Talmudic style

- Frequently the Talmud has a point of difficulty (due to disagreement, incongruity,
etc.) which must be resolved. Such a problem is known as a MU kashya. Inthe course
of the discussion, ultimately a resolution, known as a \yvn teirutz will be reached.
Thfoughout his Yankee T élm’ud, Rosenzweig makes repeated use of this dialectical style
in order to parody the Talmud. An example is found in his Tractate Liars. The
“Mishnah” asserts that there\is a New Year for liars on April ﬁrst. However, in the “real”
Mishnah, Mishnah Rosh Hashanah 1:1 asserts that there are four New",Years, and April |
first is not listed among them. This would appear to be a NP kashya, but a \\vn teirutz
is soon offered to say that this holiday was not incumbent upon Jews until they adopted

the Gregorian calendar.

The abové examples illustrate just a few of the ways in which Rosenzweig makes
his work mirror the style of the Babylonian Talmud. Of course, with his classical Jewish
training, he was well-versed in all the traditional texts, and much of the genius of his
work is due to his masterful command of both Hebrew and Aramaic,

One need not have Rosenzweig’s level of mastery to apprgciate his sense of
humor and his gentle, yet insightful, critique of the world in which he found himself, The
Yankee Talmud shows‘ Rosenzweig’é brilliance on several levels: it succeeds as a work of

humor, a social commentary, anda window into the world of Jewish texts.
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Talmud Yankee

Including in it six tractates, and they are:
Tractate Fools, Tractate Chanukah, Tractate Property, Tractate Disguise, Tractate Liars,
Tractate America.
: And accompanying it at its end
A Midrash on Esther and a Haggadah for Authors
By
Gerson Rosenzweig

Brought out by the bookseller of S. Druckerman
50 Canal Street New York
1907

Published by A. Ch. Rosenberg, 11 Rutgers Street, New York
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Introduction to the Talmud

' A) This tractate is completely unsteady' and it does not serve to instruct about actual

halacha’, and even in a place where in the explanation it teaches that one is obligated
or absolved, forbidden or permitted, the intention therein is that this is what the

students in the academies of Yankee rabbis learn: to obligate or to absolve, to prohibit

- or to permit, and we do not live according to their words.

B)

©)

Tractate America is only given to Israel, for the majority of it speaks about the
troubles of Israel, both the troubles that they clung to due to the widespread servitude
and pursuit and evil decrees in the places from which they came, and the troubles
Which come to them now from the atmosphere of America, and these can be divided
into two types of troubles, green troubles® and white troubles®.

In the‘matter of white troubles, these are troubles which are related to the land, and
these are coﬁsidered to be a plague of the country. Therefore, the compiler of this
Talmud was occasionally obligated to speak insolently about things with regard to
Ameﬁca, as it were, and he does nd't mean by this, God forbid, to decree that all of it
is obligatory, but rather tLat not all of it is merited. And blessed is the land whl'chp
enumerates its errors and that grants permission to an author to reprimand it to its face

for its errors.

Ll

Reading perhaps 37737 for Rosenzweig’s 11T,
Hebrew 1290, fixed Jewish law.

Perhaps a reference to money, and the dreams of newfound wealth which lured people to America.
This may be a reference to tuberculosis, which Howe notes was also known as the “white plague.” By
1906, twelve out of every one thousand Jews on the East side of New York City were carriers of the

‘disease. See Howe, p. 149.
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To the honor of my friend and dear one, the pleasant satirist of Israel -

Gerson Rosenzweig

Your letter came to me in which you announced to me that you are ready to bring to light
[publish] in a special collection the Tractate America’® which you hav‘e compiled. Iwas
very happy, my dear friend, with this news. It is fitting among your compositions, both in
the aspect of its language and in the aspect of its content to find it among all of our
brothers in Europe and America who know how to read many books of quali'tyv in the
style of the language of the Talmud, if the rest df the tractates in our lifgérature which are
 written in its styie and language are similar and comparable- like the Tractate Puﬁm by -
Kalonymos bar Kalonymos (compiler of the book Even Bochan®), the Tractate Poverty By
Isaac Meyer Dick’, the Tractate Authors in the dawn of the nineties’- yet it seems that
more glory and more strength are due to Tractate America than to them. True, in
Tractate Purim and Tractate Poverty their compilbers knew how to write in the style of the
language of the Talmud, but their comedy did not bring any benefit’ because they came

with prattling words and pile up thirngs that never were. In Tractate Authors the .compiler

5. Here (and throughout his foreword), Dr, Radin uses the conventional spelling Nj?>IWON, rather than
Rosenzweig’s preferred spelling NP> PNy which is a word-pun (explained further in his Tractate
America). '

6. Hebrew, N2 AN, The Touch Stone, published in 1557 in Cremona. See Davidson, p. 20, n.30. The

~ publication information which Davidson gives makes it appear to be a later edition, since Kalonymos .
published his Masechet Purim in the beginning of the fourteenth century. See also Robuck, p. 29ff,
who gives the publication date of Even Bochan as 1322-1323.

7. Published in Vilna in 1878. See Davidson, p. 85 n.74.

8. Apparently referring to a parody written by Elijah Chayim Sajontschick, published in Warsaw in 1899.
See Davidson, p. 242 n.260a.

9. Reading NY2WN fola’at as NN to elet.
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sought to imitaté the languagé of the Talmud and it was not successfull°, But behold, you -
are an author skilled in the style of the language of the .Talmud in a manner 'very elevated
and jesting, pleasing to you in the strength of mockery (satire) which is good vfor you, on
qualities which ‘are not appropriate in this land,. and you go forth to battle against teachers
who‘mislead, against boors and scholarly students who have no knowledge, against
“cantors” who sing songs with a bad heart ata time when our brothers are drowning in a
sea of trouBles, against the community leaders who have a box of vermin hanging before
E them»and'rbehind them, |

I réad 'Tractate America, pafagraph by paragraph, two or three times in order to
examine it without partiality,-beca‘use I know that flattery should not come before you,
and your soul hates flattering language. And behold, I found that raising the staff of your
acute comedy like arrows and you direct the bow of your comedy only at the ugly deeds
and customs which the sons of America are not acquitted of. Your love for this good and 7
dear land does not blind your eyes that you might not see her flaws and her lackings. It is
fitting to praise you for your works for you have removed the mask from the faces of the
hypocrites, whovbwear the cloak of righteousness for deceit, who place “furry hats™-
“stove pipes” ina foreign language- on their heads so that all of the “common folk” may
see that they should be called “rabbis” and that they should be in awe of them. Tt is a
fitting matter in its time, your comedy on learned ones such as these who do not know
how to read Hebrew correctly and despite having never learned in their life. go out to
teach and they are hard upon our brothers as a barnacle. Also in heart and soul I give

veracity to your words in lifting up on the pillar of disgrace Orthodox rabbis whose needs

10. Literally, it did not arise in his hand.
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are not secure and the bfokenness of fheir people does not afflict their souls, and
“Reform” rabbié like these terrorists the melting-pot of the house of Israel, whose
arrogance; is their wisdom, and whose knowledge- iélth‘eir insolence, who do not read
and do not teach and do not make use of wise students and the language of our fathers is
to them a sealed book and they would s¢ek to expel it from the midst of the congregation
of God.

In few words I will say to you: in the entire tractate which you compiled with
good taste and knowledge from its beginning to its end, I'found’ only useful matters and
lofty ideas; what you praise I will praise and what you curse I will curse. Itis a great
pearl in our literature, and a generation will come- if we do not forget further the
language of our fathers aI'ld the style of the lanéuage of the Talmud- shall praise you'"
and grant honor to you when it addresses a lofty and enlightened author of true words
like you today; for you have not projected a blemish onto sacred or profane things, and
you have given an axe of your'comedy against a decaying tree, with dry branches and
withered leaves.

I do not hesitate [to say] that all readers of your composition who understand how
to praisé a thing will enjoy your words as much as I enjoyed them, and they shéll call out
to you as I do today: “Go with the strength of your people-to enrich our literature with
~ other tréctates written in the 4style of ‘Tractate America’ in structure and in content, and

may God grant that there be many more like you in Israel and then our language and our

11. This phrase, 7221 yehalelcha in Hebrew, is difficult to read in many editions. I was fortunate to locate
on the internet a website with the text of Masechet America, in which the word is clearly visible, The
site uses a text found in the Bevis Marks Spanish and Portuguese synagogue in London. It is found at
http://www.aldgate freeserve.co.uk/interests/religion/bevis/101_0301/amerika htm
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literature will endure forever as the days of the heavens upon the earth."

May your hand not be weakened, may your heaﬁ not be timid and do not be
dismayed by the voice of critics who are without knowiedge and understanding, which
turn darkness to light and sweetness to bitter and good to evil.

| These are the words of one who loves you; who honors your worthiness, who

loves his people and his language until he returns to his earth.

ADOLPH M. RADIN, Ph. Dr.

Rabbi Temple “Gattes" of Prayer”

12. This last phrase echoes the words of Deuteronomy 11:21, the closing words of the second paragraph of
the Shema.

13. Adolph Moses Radin (1848-1909). Born in Lithuania and classically trained, he emigrated to the
United States in 1886, becoming rabbi in Elmira, NY, He joined the Central Conference of American
Rabbis (the Reform rabbinic union). Laterm he moved to New York City to become rabbi of
Congregation Gates of Hope. He was especially known for his work with Jewish inmates, and was
chaplain of all penal institutions in New York and Brooklyn. As a result of this work, he was named
rabbi of the People’s Synagogue at the Educational Alliance. Radin contributed regularly to Hebrew,
German, Polish, and American Jewish periodicals, and was the editor of a periodical called Der
Jiidische Grenzbote (The Jewish Border Messenger).

14.sic. The signature line is in English; it is the only English which appears in the entire Volume In the
Bevis Marks volume, Radin is listed as “Rabbi Temple ‘gates of hope™ (sic).
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Three Types of Fools... Chapter One

A

Mishnah: Three types of fools thrust themselves to the front', and these are they: the

foolish tailor, the foolish author, and the foolish heretic.’

Gemara: It has been learned: Honor may not be bestowed upon ignbramuses, but honor
may be bestowed upon fools, as it is said: The wise shall obtain honor [but fools shall
obtain disgrace as their portion] (Proyefbs),"' and there are no wise men in America* save
for fools who are impetuous and who take the first portion.” What is an ignordmus, 'and
what is a fool? Ray Know-it-all’ said: “An ignoramus is anyone whose 4op'inion drives
him crazy, a fool is anyone whose opinion drives the public crazy.” But the opposite
seems more plausible:” an ignoramus is a personal plague® and he is liable for his own
honor’; a fool plagues the public' and he is not liable for his own honor. "

Rav Understand said: “Because fools do not forgive the honor due to them.”

1. This phrase is found in the Babylonian Talmud, tractate Megillah 12b.
2. The three terms O fofrim, DN sofrim, and DN kofrim all thyme. Rosenzweig evidently

enjoyed this sort of word play, since it is frequently present in his work.

3. Proverbs 3:35, Rosenzwelg does not cite the entire verse, but would seem to be making reference to it
in its entirety. Note that in this tractate, and in Tractate America, Rosenzweig cites parenthetically the
names of the books from which his Biblical sources are derived (though he does not provide chapter and
verse citations). This is in contrast to the other portions of this work, where no citations are given.

. Here Rosenzweig uses his alternative spelling for America, a spelling which is otherwise found only in
Tractate America. See thetre for a commentary on this spelling. This feature, along with his
aforementioned style of citation, would suggest that this tractate was composed around the same time
as Tractate America. Davidson, however, states that Tractate America was first published in 1892,
while Tractate Fools’ first publication was in 1894, See Davidson, 241. ‘

5. Le., they take the best things for themselves. Since there are no wise men in America, fools must fill
the vo:d Thus, they receive the honor which would ordinarily be accorded only to the wise, taking the
“first portion,”

6. Rosenzweig creates names for the rabbis in his Talmud. See appendix A for an explanation of these
names.

7. Le. It would seem that we should grant honor to 1gnoramuses and not to fools, for reasons which the
Gemara will now explain,

8. And bothers only himself,

9. He controls whether or not he is deserving of respect.

10.By being a bother to everyone.

11.He has no self-control, so he has no say in whether or not he is deserving of respect.

12.1e., waive
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Three Types of Fools... Chapter One

Rav Questioner raised an object.ion: “Has Rav Jester not said: ‘Forgiveness in America
bnngs one to honor, as it is written: It is honorable for a man to deszst (Proverbs)?”"
He sald “I did not state this regarding forglveness to sinners.”

Our teacher said:. “We do not bestow honor upon ignoramuses,” but is it not
written regarding Abraham: dnd he bowed fo the people of the land (Genesis)? Rav
Sage said: “Ephron that Véry day became a f(‘)ol; Know this because he was impetuous.””

As it has been learned: For what reason did our father Ab;aham not refuse Avimelech
but refuse Ephron?'® Because Ephron was a fool, and fools do not fall into the category
~ of forgiveness."”

Foolish tailors, etc.'® Our rabbis taught: How do we know thatsfoolish tailors are
more implacable tﬁan all cher fools in the woﬂd? For it is said: The clothes upon you
did not wear out, nor did your feet swell (Deuteronomy).”” Thus Moses said to Israel, and
was it not a greé.t favor that the Holy One, Blessed be He did for you, for all those forty
years™ there were not tailors or sandal-makers, and thus the fools and insolent ones of the

generation did not rule over you.”

Rav Scrivener said: “The most insolent among fools are tailors, and the most

13.Proverbs 20:3. The full verse reads: It is honorable for aman to desist from a quarrel, but every fool -
enrages himself.

14. Genesis 23:7. The words N\ WM OY am ha'aretz, translated as “ignoramus” elsewhere in this passage,
are more literally translated as “people of the land.”

15.1.e., He pushed himself to the front. In Genesis 23, Ephron sells Abraham a field for use as a
burial-place. He is considered to have been a bit underhanded in his business dealings.

16.In Genesis 20:15, Avimelech, King of Gerar, tells Abraham, “My land is before you, dwell wherever
you please,” and Abraham accepts his offer, In Genesis 23, Ephron makes a similar offer to provide
Abraham with a burial ground, but Abraham 1ns1sts on purchasmg the land. This is explained a bit
further in the “Rashi” commentary.

17. Since they do not waive the honor due to them,

18.Rosenzweig continues with further exegesis of his “Mishnah.”

19. Deuteronomy 8:4

20.The passage refers to the forty years the Israelites wandered in the wilderness.

21.1.e., Because God provided for the Israelites in the wilderness, they had no need for tallors or
sandal—makers Thus they did not suffer fools and ignoramuses in their midst.
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Three Types of Fools... Chapter One

insolent among tailors are neédle-workers, as it has been taught: The needle came -
before the awl in the works of creatipn, and why is it not mentioned in the Torah?
Because it brings impudence into the world.”

Rav Understanding said tb Ra\} Sage, “Come and see what the difference is
between the needle-workers there” aﬁd the needle-workers here. Needle-workers there
honor their rabbis and when they go to the synagogue they stand in a low place.
Needle-wérkers here disdain wise students and mock them in synagogues by rﬁbbing
themselves against the eastern wall for their own self-aggrandizement.”

Ttis taught: At the time that Columbus went to discover America, he said;
“Impﬁdence against heaven is legally effective.” What did he do? He ’took a needle in
his hand and said: “Master of the Universe, I am an impudent néedle—worl{er.”
Immediately he discovered it*. A voice came forth from the heavens and said: “By your
life, future practitioners‘ of your craft shall be thé most insolent of the fools in this land.”

Rav Scrivener said: “The above was said only regardiné the matter of taking®,
but in the matter of being pushy, foolish authors are like tailors, as it is taught: For what
reason did the sages say that a needle-worker does not go out with his needle and the

clerk does not go out with his pen?”’ And what is the connection between a

22.The needle.

23.In the Babylonian Talmud, “there” is usually a reference to the land of Israel. In his “Rashi”
commentary, however, Rosenzweig defines “there” as Europe.

24.1.e., An unassuming spot. In the Babylonian Talmud, Tractate Ta’anit 23b, we learn of the habit of Rav
Yonah who would pray while standing in a low (or deep) place in keeping with the verse from Psalm
130: From the depths I called to you. Additionally, in Leviticus Rabbah 1:5, the rabbis teach that it is
better to begin in a lowly position and be called to ascend to a better seat than it is to sit in a choice seat
and be told to move to a less important one. Rosenzwelg may be referring to either of these teachings.

25. America.

26. As explained in the “Rashi” commentary, this refers to the taking of the first portion.

27, This is discussed in Mishnah Shabbat 1:3.
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Three Types of Fools... Chapter One

needle-worker and a clerk™ except that the needle and the pen became intertwined in
America.”” o

Our rabbis taught: The wise men identified seven traits among the foolish authors
in America, and these are they: Their inner selves are the same as their exfernal
selves™, they behave like Torah schoiars, they do not curse a man without reason,
they'do not flatter even their friends, they are careful not to plagiarize, they give to
the printing press the best of their works, and they bring redémption to the world.”

| Rav Scrivener expounded: “4 slave girl who supplants her mistress (Proverbs).”?

This is thé Babylonian language®, which drove away and supplanted the holy language
of Israel®, in America. And she® is like a conéubine married to the foélish authors, even
though the law of criticism is not habitual for her.”

Rav Scrivener further said: “Every Jew is called a man,”’ therefore every man
among Israel who wishes to obtain a name as an author let him come forth and obtain it,

as it is said: 4/l men are liars (Psalms).** Do not read ‘liars,’ but rather ‘authors.””*

28. Why does the Mishnah talk about these two individuals together?

29. And both have the power to wound.

30. Ordinarily, this is a compliment, meaning that an individual is not a hypocrite. In his “Rashi”
commentary, however, Rosenzweig puts a different spin on the phrase.

31. Though these might seem like compliments, Rosenzweig’s “Rashf’ commentary interprets them quite
differently. .

32.Proverbs 30:23

33.In Tractate America, Rosenzweig defines English as the Babylonian ]anguage

34.1.e., Hebrew.

35. Enghsh

36.1In Leviticus 19:20, the Torah speaks of a man who has carnal relations with a concubine who is meant
to be married to another man. The text prescribes an indemnity NP2 bikkoret for the woman involved.
The word NP2 can also mean criticism. Rosenzweig seems to mean that English is the “concubine” of
Jewish authors in America, even though it doesn’t benefit from the critical supervision that other,
greater languages receive, Rosenzweig had disdain for any Jewish author who did not compose in
Hebrew.

37.In the Babylonian Talmud, Tractate 61a, the Rabbi Shimon ben Yochai teaches that all Jews are
considered to be men, while idol worshippers are not.

38.Psalms 116:11

39.The two Hebrew words are alike, save for one letter. V)2 kozev means “liar,” while 219 kofev means
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Three Types of Fools... Chapter One

L]

It has been taught: Anyone who is as stupid as an ass, it i$ certain that his children
shall be writers for Jewish newspapers, as it is written:.]ssachar"" is a strong-boned ass
(Genesis)." And it is written; Issachdr, who knew how to interpret the signs of the times.
(Chronicles).” |

And foolish heretics.® Whaf is the meaning of heretics? If you were to say
apostates, have not others already acquired them?* And if you were to say anarchists,
they are not heretics but rather believers. For it has been faught: What is the difference
between aﬁ apostate and an anarchist? An apdﬁtate denies that Which he believes in,
and an anarchist believes in that which he denies. And ﬂot only that can be said of
anarchists, but also that the deeds of the righteous are in their hands. For they have
nothing but what they hear from their teachers, and they say that Most and Kropotkin
and Bakunin® are truth and their teachings are truth.

Rav Know-it-all said: “Who is an anarchist? 'Anyone who believes in two

authorities,” the private domain and the public domain. In what manner? The private

“author.” It is a common hermieneutical tool in rabbinic literature to suggest an alternate reading for a
word in order to bolster one’s argument. Additionally, in Ashkenazic pronunciation, the fav (1) is
pronounced as an “s,” so that the two words would be homophones,

40. The name Issachar is derived from the Hebrew words 925 VYN ish sachar, “a man of wealth.” In
addition to poking fun at newspaper writers and editors, Rosenzweig is mocking the wealthy.

41. Genesis 49:14 .
42.1 Chronicles 12:32 (in some editions, this is verse 33). Using the rabbinic device of MW MW gezerah
shavah, Rosenzweig links the two phrases which refer to Issachar to imply that one who knows the

times (and uses this knowledge to write for newspapers) must be an ass! Rosenzweig makes a play on
the words O itim “times” and ©O)NY itonim “newspapers.” Since Rosenzweig himself was a
newspaper editor, this is an example of the self-mockery found throughout his work.

43.Rosenzweig picks up the exegesis of the latter part of his “Mishnah.”

44.1.e,, If they are already Christians, then they are now the concern of the church and we need show them
no honor,

45. As Rosenzweig explains in his “Rashi” commentary, these are names of anarchists who were
well-known at the time. See the “Rashi” commentary for further information.
46. Usually, this label is used in rabbinic literature to refer to a gnostic, who believes in more than one

deity, There is a pun between NV reshuyot in its rabbinic context, referring to divine realms, and in
its context here, referring to “domains.”
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Three Types of Fools... Chapter One

L)

domain with regard to his own possessions, and the public domain with regard to the
possessions of others.”*
Rather, what is the meaning of ‘heretics’? Hypocrites. And why do we call them

- heretics? Because they are in denial®®

at internally and externally.

It has been learned: The hypocrites run over and tear apart liké wild animals, and‘
they make their living from sacred property,” as it is written: And he was drenched with
the dew of heaven (Daniel).*

Rav Scrivener said; “It is possible for man to be cautious of all fools except for

the foolish heretics, for they stand about us like a ditch around a mound.”*

We Shall Return to You, Chapter “Three Types of Fools”

47.1.e., He believes in private property when it comes to his own possessions, but in public ownership of
everything else.

48 . Hebrew 1923 bekafar “in denial,” is being related to ©19 kofiim “heretics.”

49. Likely a criticism of the reformers, a frequent target of Rosenzweig’s satire. He seems to suggest here
that the reformers of Judaism are hypocrites.

50.Daniel 4:30. As Rosenzweig explains in his “Rashi” commentary, the word Y20N yitztaba “he was
drenched” shares a root with the word PM2N fzivu 'in “hypocrites,”

51.Babylonian Talmud, Tractate Berachot 6a.

40




“Rashi’'s” Commentary

\

Mishnah:® And they take the first portion. In authority over the public and in any
argument for the sake of heaven.” foolish heretics. Below in the text it is explained that

here heretics are hypocrites,

Gemara: But honor may be bestowed upon fools. The Mishnah is speaking of honor
due té feaf And there are no wise men, etc. For fools, in the language of America, are
called wise men. Because fools do not. forgive the honor due to them. For since they
do not wéive or forego their honor, thereforé their honor i$ not pardoned. And Ra\}
Questioner, who thinks thaf we are dealing with actual ‘forgiveness’, objects to him by
using the words of Rav Jester. It is honorable for a man to desist. And it this is how
| the verse is expounded: We do not grant honor except to a man who needs a big house
place in which to dwell.** Our father Abraliam did not refuse Avimelech. And
received from him one thousand pieces of silver,” but he refused Ephron and did not
wish to buy land wbrth four hundred pieces of silver.* The needle came before the awl
in the works of creation. For thus wé find regarding the first man: And He sewed fig
leaves for them.”” And the word ‘aw!’ is found in the Torah, but the word ‘needle’ is not |
found. 'Because it brings impudence into the world. For immediately after the first

man became a needle-worker, he ventured against the heavens and said, “I will eat,” and

52.In most of the other “Tractates,” Rosenzweig’s commentary cites phrases which can be found in the
body of the main text. Here, there are occasional discrepancies between what is written in the main text
and the way in which it is cited in the commentary.

53. Any important issue or dispute.

54. The word for “desist” is the same as the word for “dwell,” N2V shevet, Rosenziveig seems to be talking
about the wealthy who show off by having large homes while their fellow men reside in tenements.

55. Avimelech offers Abraham a bribe so that he will ignore his inappropriate behavior with Sarah, and
Abraham accepts. See Genesis 20, and note 16 above.

56.1In Genesis 23, Ephron offers to give Abraham his land, but Abraham insists on purchasmg it instead.

57.Genesis 3.7
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*Rashi’'s” Commentary

]

he ate.”” The needle-workers there. Who are in the land of Europe. Rubbing

themselves against the eastern wall for their own sélf-aggrandizement. For they

derive satisfaction from the fact that they have achieved greatness. He took a needle in

his hand. America was discovered by means of a magnetic needle.” Matter of taking.
In the matter of taking the first portion, foolish needle-workers come before foolish
~authors, but in the matter of impetuousneés the two of them are equals. Became
intertwined. And Bofh of these are used to wreak havoc. Their inner selvés are the
same as their external selves. Both of these are bad things. They behave like Torah
scholars. Who avenge and hold a grudge like a snake. They do no‘t curse a man
without reason. Unless he first does them a favor, They do not flatte;'. Rather, they
curse, act spitefully, and revile. They are careful not to plagiarize. Yet they buy
érticles and poems of others by means of meshichah,* and meshichah in literature is like
purchasing. And Rav Scrivener connected it to Scripture: They handle the staff of the
scribe,” in Tractate Thorns.” The best. As we have learned: The best part of a poem is
i;cs lies. 'i‘hey bring redemption to the world. For they bring closer the steps of the
Messiah through their impudence. The law of criticism is no;t habitual for her. As it is
written regarding the spiteful concubine, she shall have criticism.®

Do not read “liars.” That is to say, a liar and an author are the same thing in

58. Presumably, of the forbidden fruit.

59.1.e:, a compass.

60.N2°YN meshichah, a formal act of acquisition, refers to “taking possession by drawing towards one’s
self the object to be acquired.” See Jastrow, 852.

61.Judges 5:14. The word for “handled,” D¢ moshchim is related to the same root as meshichah.

62. This tractate, which Rosenzweig cited as part of Talmud Ordinai (The Talmud of Orders), dealt with
Jewish Lodges. It was published in Rosenzweig’s newspaper Halvri, volume 4, number 29 (two
volumes after the publication of Tractate fool in the same periodical). See Davidson, 241,

63.Leviticus 19:20

42




“Rashi’'s” Commentary

‘America. And if you were to say anarchists. For even t}houghvthe'y are like a withered
limb of the nation, they do not otherwise fit the rule of .foolish heretics. An apostate
denies that which he believes in. That is to say, what he says that he Believes in,
‘Most* and Kropotkin® and Bakunin.“v Well known people ambng the anarchists.”

He was drenched. “Drenched” is from the same root as “hypocrite.”*®

64.Johann Joseph Most (1846-1906). Editor of German and Austrian socialist newspapers. Member of the
German Reichstag from 1874-78. Arrested in England for glorifying the assassination of Czar
Alexander II. Emigrated to the United States in 1882, where he became a leader of the American
anarchist movement.

65.Prince Piotr Alekseyevich Kropotkin (1842-1921), After serving in the court as a youngster, joined
Russian anarchist movement until his arrest in 1874. Escaped to Western Eyrope, where he was
imprisoned in 1883, Pardoned in 1886 due to public clamor, he moved to England and spent the next
thirty years as a scholar and author. Following the February revolution of 1917, he returned to Russia,
and retired after the Bolshevik victory in the October Revolution.

66. Mikhail Bakunin (1814-76). Took part in revolutions in France and Saxony, after which he was exiled
to Siberia. He escaped in 1861 and moved to London, and joined an international gathering of
Communist organizations. His military anarchistic views were popular, but conflicts with Karl Marx
led to his expulsion. His philosophy advocated violent overthrow of existing states and institutions in
order to obtain freedom for the individual.

67.Rosenzweig calls these men 210 DV %Y1 ba'alei shem tov, making them the “rebbes” among the

anarchists.
68. See note 50, above,
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Seven Days... Chapter One

Mishnah: Seven days before' Chanukah, one invites a group and [prepares the] cards?,
but one does not prepare the room and the coins®, for those two items are not a hindrance
to the thing [they do not hinder proper performance of the mitzvah]. Rav Cardshark says:

“They do not prepare the room, but they prepare the coins.”

Gemara: It is taught: One who plays* on Chanukah fulfills a commandment, comparable
to drunkenness on Purim.

Yet surely it is a conmandment which is achieved through a misdeed.

Rav Cardplayer said: since Israel has adopted this as a custom, it is permissible
for them [to partake in card games], and therefore it becomes the equiv;alent ofa
commandment, for the custom of Isrée15 carries the force of law, as it was stated: 'Israelr
leamed two disgraceful things from the idol worshippers that were permitted to them

since these things were observed only once a year and since they were reminders of

~redemption. When they were redeemed from the Persians, who were drunkards, they [the

Jews] established for themselves a drinking festival.® And when they were redeemed
from the Greeks, who were inveterate game players, they [the Jews] established for
themselves a game-playing festival, and they support it with the proof-text: By the very

schemes which they have done against them.”

This mimics the beginning of tractate Yoma, dealing with the holiday of Yom Kippur.

In Goodman’s The Hanukkah Anthology (Philadelphia: The Jewish Publication Society of America,
1976), Sidney B. Hoenig writes about the custom of playing cards on Chanukah. Jews did not study on
Christmas (which usually fell close to Chanukah), but spent the evening playing cards, which was
known as klein shas (small Talmud). See Goodman, p. 269,

This refers either to the chips or the money for gambling,

As becomes clear later from context, Rosenzweig refers to gambling and card-playing.

In this case, card games, :

Referring to Purim,

Exodus 18:11

N =
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Seven Days... Chapter One

1

Rav Know-it-all said: “You can derive from it that one who plays on all other
days of the year is forbidden to play on Chanukah, jusf as we taught regarding drinking
on Purim.”® |

Our Rabbis taught, what is the meaning of Chanukah?’ Stay here," for when the
Greek dynasty ruled over Israel, the young men of Israel began to participate in the
games of the Greeks and to squander‘ their fathers’ money on their stadia and olympics.

What did the sages of Israel who lived in that generation do? They stood and \e'stablished

- for themselves games in their houses and school rooms and said to them'': Stay here. As

thé popﬁlar proverb says: A little bit of a bad ritual is better than a great deal of it. And
when a miraole was performed for Isrﬁel and they de'feated the Greeks.-,; gaming was
established on Chanukah for all generations,

One invites a group, etc.”> What is thie purpose of a group? Rav Gambler said:
“To play, for the commandment to play [games] on Chanukéh refers to playing in groups,
since it is a remembrance of redemption and because it is analogous to the Passover
sacrifice.”"

How many constitute a group? Rav Dice-player taught: “The minimum number
for a group is th\ree, for the tradition is that there is no gaming [possible] except with

A

cash.”"* And Rav Trump said: “Two are also called a group, as it is written:  will not

8. Implying that one may not drink on Purim what one drinks on the other days of the year.

9. This is how the Talmud introduces its discussion of Chanukah. Babylonian Talmud, Tractate Shabbat
21b

10. Breaking the Hebrew word Chanukah N2%M into two words, N2 N chanu koh.

11, The young men of Israel.

12. Rosenzwelg continues the exphoatlon of his “Mishnah,”

13. Which one is obligated to eat in family groups. See Exodus 12;4 and following.

14, The word used here for cash is Y2W02 mezuman, However, this term is also used for the person who
leads the preamble to the Grace After Meals. Traditionally, a minimum of three men are required to
recite grace.
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Seven Days.., Chapter One

enter into the company of revelers,"” and there is only “company” with two. Rav
Dice-player raised an objection to Rav Trump, saying: .Three who sit and busy
themselves with a [card] game can be certain that they will not finish quickly, as it is
written: A three-fold cord is not readily broken.' Is it not the case that with fgwer than
threé it is not a valid game, and [such a game] cannot be called a group?A He'’ said to
him'®: I have always held that it was learned that two are also called a group, and it
implies very good counsel to us, because of a decree lest one of them be robbed. And I
do not hold to that decree, for if so there is no end to the matter."

What is the Aalachic answer which will resolve the above dispute? Rav Plgyer
sajd: “Thus I received the tradition from my teachers: In inviting, one-must not invite
more or less than three, and in gaming, one fulfills the obligation even with two.” 1t is
sound that we do not reduce [the number of players to less than three], due to the fear that
perhaps one of them will be robbed,” but what is the meaning of not inviting more [than
three playersj? Rav Idle said: “Because a friend has a friend.”” And both views accept
that six is a sufficient number.

It has been learned: If one is invited to be part of a group and it [the game] is

15. A misquote of Jeremiah 15:17. Rosenzweig uses the word NYaN avo (1 will enter into) instead of ¥1a¥»
yashavti (I have sat in).

16.Ecclesiastes 4:12

17.1.e., Rav Trump

18.Le., Rav Dice-player

19. This is derived from Mishnah Yoma 1:1, which speaks of the preparations to ensure that the High Priest
is ready to perform his functions on Yom Kippur. There, the sages object to creating too many
contingency plans (ordaining a substitute priest, etc.) for fear that there will be no end to the matter.
Here, the suggestion is that if we worry so much about having back-up players for the group, there will
be no end to the matter.

20. This refers not only to actual robbery, but also to the fact that in a two-player game, as soon as one
player loses all his money (is “robbed” of it by another player) the game ends, :

21.That is, if you invite a friend, he will typically bring another friend, and the group will continue to
grow. This is explained further in the “Rashi” commentary.
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Seven Days... Chapter One

interrupted,” he may go and join a different group, as it is written: 4 group in place of
another group.” If he searches and does not find anotﬁer group, he goes and makes a
group in his house with his wife, for a man’s wife is as good as a member of a gaming
group.”*

Rav Player said: “From where do we find that a woman may join a group with her
husband? As it is written: He saw Isaac playing with Rebekah, his wife.”> And that same
day was Chanukah, as it is written there: When his days had lengthened there...25 And
you do not have a time when the days seem long except on Chanuka A

And from where do you find that even a child may join a group? As it says:
...And a boy for my group.”’

And one prepares the cards. What is the meaning of card?®® A playing card. And
why are they called at this time kartin? Because they are found the entire year With the

neturei karta,” and as Rav Understanding says: “At this time the order of creation has

22.T.e., If one is part of a card game that.is mterrupted

23, Thls is a retranslation of Exodus 21:25, which, in context, reads “bruise for bruise.” Rosenzweig has
taken advantage of the similarity between NMAN chaburah, “bruise,” and NNAN chavurah, “a group.”

24.“Group” in this context likely refers to a group for playing a game. The teaching here is derived from a
discussion in the Babylonian Talmud, Tractate Avodah Zarah 39a. There chaver (translated in this
context as a member of a gaming group) refers to someone who is particularly meticulous with certain
ritual commandments, The assumption is that if the individual himself is meticulous about these acts,
his wife (and his servant) can also be trusted to be just as meticulous. By extrapolatlon here the
teaching is taken to mean that if a man is of the proper character to participate in a gambling session, his
wife is likely equally worthy of being included.

25. Genesis 26:8. Rosenzweig has omitted a word in his quotation, but it does not alter the meaning of the
text. The word “playing” is usually understood here to be a euphemlsm for sexual activity.

26, This is the first part of Genesis 26:8, cited above. The expressmn can be rendered idiomatically as
“after a while,” but Rosenzweig is makmg a pun here that is clarified further below in his “Rashi”
commentary. Chanukah comes at the time of the winter solstice, when the days are shorter than the

nights, but Rosenzweig explains in his “Rashi” that the days seem longer.
" 27.Genesis 4:23. This is usually translated as, “and a boy for wounding me.” The word >N73ND
lechaburati “for wounding me” can also be vocalized as lechevrati “for my group.”
28.The question is asked because Rosenzweig has used a cognate word for card: NN karta.
29.Now the name of an ultra-Orthodox anti-Zionist sect, there is a midrash about a group by this name in
Lamentations Rabbah (and in Pesikta deRav Kahana). There the nefurei karta are scholars who study
Torah all day and night, Perhaps Rosenzweig is lamenting the lack of studiousness among the Jews of
his day. But see also note 31 below.

48




Seven Days.,. Chapter One

]

been changed on us. At first, the angel of death would not come to a town' except for
crying dogs,” and now he does not come except for pléying dogs. And who are these
dogs? The arrogant organizers of the card games®' who sit and waste their entire days
organizing games, and they uphold the verse: They make a baﬁquet for reyelry; wine

makes life merry, and money answers every need.”*

Mishnah: With what may they play and with what may they not play?”® They may not
play with checkers, nor with chess, nor with dice, nor with dice™, nor with goats and the
wolf, but only with cards. But we play with balls of lead® with children in order to

educate them regarding commandments.*

~ Gemara: Rav Playing-card said: “From where is the Scriptural basis for the Rabbis’

statement that they do not play with checkers nor with chess, etc.? For it is written: Who

30. Inthe Babyloman Talmud, Tractate Bava Kamma 60b, we learn that the Angel of Death is drawn to a
town by crying dogs (who presumably wail at the impending demise of their master).

31, Aramaic XN YNO) neturei dekarta. Perhaps this is a pun on the religious group mentioned above.
Rosenzweig may also be referring to cardsharks, professional players who take advantage of those who
only play cards annually on Chanukah.

32.Ecclesiastes 10:19 '

33.Mimicking the beginning of the Babylonian Talmud, Tractate Shabbat, “With what may they kindle and
with what may they not kindle?” This phrase is then picked up in Shabbat 21a, whlch leads to a
discussion of the laws of Chanukah.

34.Rosenzweig uses various rabbinic terms for gaming, whose precise meanings are unclear. As will be
seen in his “Rashi” commentary below, he provides definitions for some. Here I offer Jastrow’s
definitions as they pertain to types of games. Each of the first two words appears only once in rabbinic
literature: “PWT) nardshir appears in the Babylonian Talmud, Tractate Ketubot 61b (spelled PN

nadyr ’shir), NYINPON iskundrei appears in the Babylonian Talmud, Tractate Shavuot 29a (spelled
MYINPON iskundrei). Pisp’sin (YDOD’9) appears in Tosefta Korbanot 7a and Tosefta Negaim 5i.
Only kubzyot (TN2P) is used regularly in rabbinic literature (and retains its meaning in modern

Hebrew),

35. A possible reference to the game of jacks,

36.The idea of doing things for one’s children in order to educate them regarding commandments is
derived from the Babylonian Talmud, Tractate Rosh Hashanah 29a,

49




Seven Days... Chapter One

lurk, like fowlers lying in wait,”” and it is written: Do not stand idly by while your

neighbor bleeds.” And the other” because fools play them, as it is written: 4 fool walks

in darkness.®

It has been said: For what reason did the sages say that we may not play on

Chanukah except using playlng-cards? Since the holiday of Chanukah is a reminder of

self-sacrifice, therefore they fixed for it games which involve self—sacrlﬁce What do

they mean by this? Rav Trefa said: “The sacrifice of money, since damim has two
meanings.”* Another explanation: Card playing involves real self-sacrifice, since people
go crazy to preserve their wealth, and sometimes fights break out. And playing for

money with an Israelite, what authority permits it? It is a surety, and a surety is not

binding.**

Rav Gambling Hall said: “With cards there is not a surety, as it is taught: When
~agroup assembles to play cards, they are all prepared to forfeit their money, and for each
and every coin which they throw into the “pot”, they say: This is public property for the

entire‘a group. They throw their money into it* and one of them wins. The winner

acquires the pot by pulling it towards himself, and turns it over,* and on the spot he

37.Jeremiah 5:26. Rosenzweig makes his meaning clearer in his “Rashi” commentary.
38.Leviticus 19:16. Again, Rosenzweig makes his meaning clearer in his “Rashi” commentary.
39.Presumably, this refers to the game of “goats and the wolf.”

40. Ecclesiastes 2:14. It would seem that the game of “goats and the wolf” is a version of

hide-and-go-seek.

41.The two meanings for O Tdamim are “blood,” referring to self-sacrifice, and “money,” referring to

gambling on Chanukah,

42.This is based upon a principle from the Babylonian Talmud, Tractate Bava Batra 168a. The term

NIDNON asmachta is used in the Talmud to refer to a commitment that a person makes with the
expectation that he will never have to honor it. In Bava Batra, Rabbi Yehudah maintains that such an
agreement is non-binding. Here, Rosenzweig raises the quest1on of how card games can be a mitzvah,
since we don’t take them seriously.

43. The meaning of this phrase is unclear, but Rosenzweig seems to be speakmg of the players who are

attempting to win the money in the pot.

44 Literally, “upon its mouth,”
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A

declares the coins ownerless.”

Rav Shpiel said: “With respéct to cards, it is fofbidden to change the form
established by the sages.” Regarding what was this said? Regarding the cards
thémselves; but in gambling all is according to the custom of the state. And as the sages
have taught: When you come to a place®, follow its customs.* From this statement it
seems that Rav Shpiel holds that colors and forms [of the cards] are an absolute
requiremént for the successful performance of this mitzvah.

But they raised an objection to him. They cited Rabbi Laughter the Lazy*” who
made lots for himself out of a roll of pé,rchment, anél wrote upon them with a quill made
from a goose, and would play with them on the evenings of Chanukah: ; He explained this
custom by the following midrash: It is explained, “you shall make it,” and not from that
which is already made.” There is no objection, for Rav Laughter wasA lazy, and the
average lazy person is a teacher of children.* And why did he play with his students? In
order to éducate them in the commandments, which isv allowed even with balls of lead.”

Why do we prepare by inviting the players [seven nights in advance]? Rav Player
said: “Lest they cease to be found in the mark.et."’51

But they do not prepare, etc.”> We have no difficulty with “room”- it is obvious

45. This could also be read as “When you come to play cards.” A pun is being made on the word NJTT?
karta, which is sometimes read as “city” and sometimes as “cards.”

46.Genesis Rabbah 48:14,

47.Y202N NPPNS 22 ravi tzchika habatlan,

48. This argument is found, among other places, in the Babylonian Talmud, Tractate Sukkah where it is
used to teach that the schach which covers the roof of the Sukkah must not be made from vines or other
materials which are still living.

49.1.e., what else can a lazy person do except teach?

50.Thus, there is no need to worry about using the correct form of playing cards when teaching children to
follow the mitzvot, and Rav Laughter’s makeshift cards are acceptable.

51.People may be invited to other parties, and if one does not plan ahead, he may be unable to find enough
players for his game. See the “Rashi” for further explanation,

52.Referring back to the “Mishnah” at the very beginning of the tractate.

51




Seven Days... Chapter One

that the room is not an absolute requirement, for it is taught “in every place that he is, and

even in the parlor or the porch,” But in the case of coins, why does the Tanna Kama™

hold that they are not an absolute requirement? Do we not have a tradition that no debts

are accepted in gaming?
Rav Haughtiness said: “What is the meaning of ‘they are not a hindrance?’

To preparation, since we hold that money is always available for gambling, since the

evil inclination is always involved.”
And Rav Cardshark explained: “We do not rely upon the above rule on the

evenings of Chanukah, since people are quite busy in preparing for the holiday and will

sometimes forget [to bring money for gambling].”

We shall return to you, chapter “Seven Days.”

A 2k s o e b

53.The earlier authority,
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“Rashi's” Commentary

]

Mishnah: Seven days And whoever is earlier in preparation, certainly this is

praiseworthy. One invites a group In the Gemara, it explains how many constitute “a |

group.”

Gemara: Surely it is a cbmmandment which is achieved through a misdeed For the
one who plays dice- and this is alsb the law for cards- is forbidden from festimony.“ We
find that the player disqqaiiﬁes himself*® and intentionally transgresses “if he does not
tell.”** And it resolves this difficulty in that gaming on Chanukah alone does not
disqualify oneself at all, for it is a custom of Isracl.”” Greek dynasty There are variant
texts which say the Roman dynasty, and this is the reality.”® Stadia and olymﬁics Types
of games of the Romans. Stay here That is to say, do not go to greener pastures.” With
cash Money is called mezuman and a group of three\is also called a mezuman.” Rav
Dice-player holds to the latter expre>ssion.61 A valid game For one is fearful lest the deck
of cards be scattered. Lest one of them be robbed Lest he lose his coins and not be able

to play anymore. A friend has a friend And when a group of three is invited, they will

54.Because such practices may make one untrustworthy. Thus, gambling came to be seen-as a sin.
Mishnah Sanhedrin 3:3 states that the following individuals are disqualified from being witnesses or
judges: a dice-player, a usurer, a pigeon-flyer, or one who traffics in produce from the Sabbatical year
(whose produce is not meant to be consumed).

55.That is, from testimony.

56.Leviticus 5:1 reads, “If a person incurs guilt- when he has heard a public imprecation and he is able to
testify as one who has either seen or learned of the matter- if he does not tell, he is subject to
punishment,” One who gambles cannot give testimony, and so a gambler can never escape the guilt
incurred by not testifying, :

57. And there is a rabbinic tradition that a custom of Israel carries the weight of law.

58.1n rabbinic literature, Rome is referred to as “Edom,” and is used as a code which speaks derisively of
the Christians. Rosenzweig may be using “Rome” here as a coded term for Christianity and speaking
out about the expansion of Chanukah in response to the popularity of Christmas in America.

59.This implies a hidden meaning -of, “Don’t assimilate to other cultures!”

60. See note 14, above. .

61.This phtase (“holds to the latter expression”) appears in the Babylonian Talmud, Tractate Bava Metzia

102b.
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“Rashi’s” Commentary

A

automatically become six, and six will increase to the whole world, and even in the game
of ba’aka, which is a game played only by the most observant people. When the days

seem long Since they are waiting fdr evening to come so that they mdy begin to play.

Mishnah: (nardshir) Checkers shech in a foreign language.”® (iskundrei) Chess dahm

in a foreign language.®

Gemara: Who lurk, like fowlers lying in wait The meaning is that it is beneath one’s
dignity to lurk at a time that men strike® in the game of checkers.” Do not stand idly by
while your neighbor bleeds For even to stand at a time when they ar.f; playing dahm is
forbidden. With cards there is not a surety For thdse who come to piay do not rely at
all upon winning, but rather upon losing, and th¢ coins which they prepare for the game
they forfeit them at the outset, and all that is won, it is as though it is won from the
communal_ property. Cards themselves The forms and colors of them, which shall never
ever change. Lest they cease to be found in the market Since those who pounce upon
them increase on the eve of Chanukah®, and one might neglect the commandment. What
is the meaning of “they are not a hindrance?” To preparation But in gaming, even

the Tanna Kama admitted to a hindrance.

62, For Rashi, the foreign language which he uses as a reference point is Old French, It is not clear whether
Rosenzweig is using a French term or an English term here. It appears that he is referring to checkers,
as Jastrow has also translated.

63.Rosenzweig calls this game “dahm” in order to make a pun in the main text. See note 41 and lhe related
text.

64. Another meaning of the root W7 NKSh.

65.Here again Rosenzweig uses the cognate TNV shech, by which he apparently means checkers,

66.Lots of people are looking for last-minute guests to fill their tables and enable them to have a game. If

one does not plan ahead in inviting guests, one might find that people have other commitments, and one

might therefore be unable to find enough people for a game.
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Despite the Fact That... Chapter One

/

Mishnah: Despite the fact that' our sages said that all are trustworthy concerning
poverty, not all are trustworthy concerning wealth, and even in testimony and under
oath, but rather [individuals] only [are considered tfustvvorthy if they provide] the

symbols of wealth.

Gemara: What is the difference between poverty that inspires trust, and wealth, that does
not? Rav Socialist said: “It is because a wealthy person is called wicked, as it is written:
And his grave was set among the wicked* And the conclusion of it reads: And with the

233

rich in his death.”” And a man does not purposely place himself amongst the wicked.”
In tesﬁmony,s because they are concerned about collusion,’ and under oath’
because he who is suspected of wrong-doing in monetary matters, is also suspected of
swearing falsely.”
Rav Understanding raised an objection: “Have we not learned: The one who
says: ‘Behold me, I am vﬁse,’ this is a sign that he is a fool. ‘Behéld me, [ am strong,’
this is a sign that he is weak. ‘Behold me, I am rich,” he is believed, and they check after

' him.” It says at any rate, “He is believed;” why does this not mean [that he is believed]

even in principle?’

1. Mishnah Ketubot 5:1 begms this way, and the chapter of Mishnah is titled according to its opening

phrase.

Isaiah 53:9

The conclusion of the aforementioned verse.

This precept is taught in the Babylonian Talmud, Tractate Sanhedrin 25a,

Continuing with the exposition of the next phrase in the “Mishnah.” :

This concept is found in the Babylonian Talmud, tractate Bava Metzia 13b. In testimony, there is the

fear that one’s testimony may have been bought,

Again, contmumg with the next phrase of the “Mishnah,” '

8. This passage is from the Babylonian Talmud, tractate Bava Metzia 5b. Because he is already known
not to be trustworthy in one area, his general trustworthiness is suspect.

9. Le., According to the law there is no objection to an individual testifying to his wealth

S e

=~
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Rav Businessman said: “‘What is the meaning of “He is believed?” Ex post facto,
and following examination.” And if you like I can séy, there is no difficulty. One case
deals with [those] among Israel, and the other case [operates] among those who are
not of Israel."' Among those who are not of Israel, one who says: ‘Behold me, I am
rich,” is believed, for he speaks according to his innocence. Yet evén thus hebrequires
investigation for the matter of a loan. Bﬁt for Israel, they do not believe him, though he’
speaks according to his innocence, for we maintain the person in his previOus status'? and
in the average case, Jews are poor..

' And it 1s as Rav Knowledgeable explained: “‘One man pretends to be rich and
has vnoz‘hing, etc.”® One man pretends to be rich but has nothing, these are the wealthy of
Israel, who rely upon commerce. Another professes to be poor and has much wealth,
these are the wealthy of the nations of the world, for they rely upon the land. And the
wealthy of Israel, do you think that they do not rely upon thé land? It has been learned
that at first they said, a man should always divide his money into thirds: one-third
invested in the land, one-third invested in business, and one-third in cash."* [This held
true] until the children of Israel came to America and reduced it to two divisions, in
business and in land, and they sank their money into the land.””"

Is it not the case that they', too, relied upon the land? Rav Knowledgeable said:

10.1e., We don’t accept his testimony on principle, but if he has already made such a claim, and we have
examined it, then it is permissible.

11.Le., the contradiction is resolved by saying that one case applies to Jews and one to non-Jews,

12.Babylonian Talmud, tractate Makkot 4a. In other words, once poor, always poor! Or, at the very least,
we don’t assume anyone has gotten rich until he can prove it.

13.Proverbs 13:7. The full verse reads, “One man pretends to be r1ch and has nothing; another professes to
be poor and has much wealth.”

14. This is based upon Babylonian Talmud, tractate Bava Metzia 42a. In the Talmud text, however, the last
third is left readily available.

15. A more literal translation of the Hebrew would read, “They buried their cash in the ground 7

16.1.e., The wealthy of Israel referred to in the preceding paragraph,
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A

“What is the meaning of ‘on the land?’ Literally, on the land. For they are not cautious

at the time that they purchase, and do as our father Abraham did, who paid four hundred

~ shekels for the cave of Machpelah, and [they] seek a profit like Ephron ben

Tzochar.”"" As it has been learned, the purchaser does not purchase for himself, but
rather for others. And the builder, how muéh will he build? Until he is indebted. And
neither has anything but that presumption of ownership.

What is the meaning of “presumption of ownership?” It is as it has been taught:
the seller and the buyer become fri'ends, and the presumption about friendsvis in property,
for nothing is found under their hands which is not dangerous. The presumptioﬁ of the
seller is in defrauding for more than one-sixth, and the presumption of :che buyer is in
purchasing for less than one-sixth."® The two of them establish the remainder as a loan.
intended to be paid off back-and-forth, and they repeat the process- God forbid! The

seller becomes a buyer and the buyer becomes a seller, and between this and that, they

raise the rent of the neighbors,

It-is taught: All the property of Israel is movable property, for there is no man
among Israel who can purchase a house for himself without a loan on the basis of a
pledge. And this is what the wicked Bilaam said: How goodly are your tents, O Jacob,
your dwelling places, O Israel.”

Furthermore: “The seller and the buyer,” why does the statement not include the

renter? Rav Lease said: “A renter does not, as a general rule, become a landlord, for this

17, The reference is to Chapter 23 of Genesis.

18.There is a discussion beginning in the Babylonian Talmud, tractate Bava Batra 90a which allows for
deviations in pricing equivalent to no more than one-sixth of the value of an item.

19. Numbers 24:5. Rosenzweig is making a pun between NI mishkenotecha, meaning “your

dwelling places,” and Y2V mashkon, meaning “a pledge.” This will be expanded upon in his “Rashi”

commentary.
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would place him close to profit and far from loss.””

- It was learned from the school of Rabbi Builder: These righteous of our
generation, why are they meritorious? Because they build tenement houses, and they
say to the Holy One, Blessed be He: “Master of the Universe, it is revealed and known
before You that for Your honor we do this. Since You dwell in the heights of the world,
we make chambers and cheap rooms” for people. And not only that, but we spare the
money of Israel so that it will not be wasted upon furnishings for the home and chattel.
Therefore we make the rooms narrow and short like chicken coops, to fulfill what was
written: And yéu will gaze grudgingly.””

It has been said: Man does not merit housing .in' America un_less' he fears. God, who
compressed His Divine Presence in order to establish in them that the poor should not be
cut off. Aé it is written: And because the midwives feared God, He established -
households for them.”

But rather only the symbols of wealth.*® What are they? Rav Scrivener said:

“Symbols of a swine, who stretches out a leg to those who are in debt and will not lift up

20. This terminology is found in the Babylonian Talmud, tractate Bava Metzia 64b and 70a. In the first
case, the sale of a barrel of wine on the stipulation that the sale is only valid if the wine does not turn
sour before delivery is prohibited because it places the buyer “close to profit and far from loss” (i.e., he
stands to benefit, but is not liable for any loss). In the latter instance, the Talmud says that a venture to
benefit orphans should be set up so that the orphans are “close to profit and far from loss” (i.e., they
should share in the income from the venture but not be liable for any expenses). Rosenzweig seems to
be saying that landlords reap only benefits, but seek to avoid liability when there is a loss. Their

_ tenants, on the other hand, are unable to do so. A

21. A pun on the Hebrew word ©Y) room, meaning “heights,” and its English homophone.

22.1 Samuel 2:32. This translation is from JPS, which notes that the meaning of the Hebrew is uncertain.
Rosenzweig probably wishes to connect ¥ zsar, translated here as “grudgingly,” to the adjective
“narrow” which he used to describe the tenement rooms. “Narrow” is the common English rendering of
the word N, . _

23.Exodus 1:21. Rosenzweig uses this as a proof text that God grants housing to those who fear Him.

24.Rosenzweig turns now to an exegesis of the latter part of his “Mishnah.”
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for them even one gerah.”® And Rav Scrivener said: “In the future, the landlords of .
Israel will face Divine judgment, for they have not leal;ned amoral lesson from our father
Abraham. For at the time when our father Abraham wiéhed to purchaSe property for
himself in Israel, he first went and bought a burial place.” But the wealthy among
Israel in America buy property for themselves first, and the payments become rent,” and
they do not consider the day of their death at all, for they Awill not be buried in the
burial-places of others.” And Rav Scrivener said: “It is the future of all Israel to be
properly dependent upon the earth, as it is wﬁtten: And your people, all of them

righteous, shall possess the land.”™

We shall return to you, Tractate Property

25.A NN gerah is a type of coin. Rosenzweig seems to be speaking metaphorically of a landlord who
makes his tenant default on his rent and then won’t provide him with any assistance.

26. Another reference to Genesis 23. ‘ ‘

27.The Hebrew for the phrase “become rent” M. Y1 over lasocher is a pun on a phrase from Genesis
23:16 INOD I1Y over lasocher, which there means “at the going merchants’ rate.”

28.Isaiah 60:21. Rosenzweig seems to be saying that all people become dependent on the earth when they
die (for they need a place to be buried). He suggests that in death, even the most wicked personis -

considered righteous enough to merit a proper burial,
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Mishnah: Despite the fact that our sages said. In Tractate Poverty.” Not all are
trustworthy concerning wealth. “All” includes those who buy aliyot which are allotted
in the synagogue, for they do not do so except for haughtiness and théy waste the money

of others.” The symbols of wealth. In the Gemara, it will be explained to you what is

- meant by symbols of wealth.

Gemara: And following examination. And the court is not concerned lest it is not a
perfect examination, since most examiners examine for clothing, food, and matters of

sustenance.? The other case [operates] among those who are not of Israel. With the

exclusion of the apostate at this time, who is like a complete Israelite in all matters. For

’ For

it is a legal principle for us that a Jewish man, even if he sins., is still an Israelite.”
they rely upon the land. And they have great fortunes. And despite this, they are
impoverished, and complain about Israel, [saying] that they stole their money. Literally,
on the land. That is to say, they lose everything. For the cave of Machpelah, The

Talmud utilizes the language of scripture. That is to say, the worst land of the estate.”

Seek a profit like Ephron. In the rhanner of the travelling merchant, And in another

place, it is said: And they seek a reward before them There it refers to hypocrites.

29. A MY NOON Masechet Aniyut, “Tractate Poverty,” by Isaac Meir Dick, was published in Vilna in
1878. It is unclear whether Rosenzweig is referring directly to this text.

30.1t was.the practice in many synagogues to auction off the honor of being called to the Torah, in order to
raise funds for synagogue upkeep. Those who bid “waste the money of others” by driving up the proce
of such honors. ‘

31.1In the Babylonian Talmud, Tractate Bava Batra 9a, Rav Yehudah teaches that they examine for clothing
and not for food, while Rav Huna teaches that they examine for food but not for clothing.

32.Babylonian Talmud, tractate Sanhedrin 44a. Rosenzweig is mocking assimilation by stating that
according to this precept, even the most avowed apostate is still considered a Jew.

33. A cave could not be cultivated, and thus was useless in the agrarian society in which Abraham lived.
Nevertheless, he paid the going rate for the land,

34, Otzar HaMidrashim, Rabbeinu HaKadosh, section six.
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L)

Your dwelling places, O Israel. Read here mashkenotecha with a patach under the
mem,* connected to the word mashkon [a pledge] and surety, And “How goodly” is said
euphemistically, or in astonishment. Close to profit. This refers to the non-Jewish
renter, but a renter from Israel is-close to loss. Righteous of our generation. Théy are
not truly righteous, or they would show favor and give. Rather, they™ are the ones who
suck the money from the poor who rent their apartments. And they are called righteous
for they proclaim the justification prayer upon their tenants.”” Tenement house_s. From
the language “give from cubicles.” That is to say, dark and narrow rooms. But the
wealthy among Israel. Excluding the societies and lodges which provide land for
burial-places to bury the members [of their group] before wbrrying abo;11t the poor whom
they have driven from'their property,” and who® have compassion for the land before
they have compassion for the creeAxtures.41 For they are men of truth in this generation,
and it is written: Truth shall grow forth from the earth.*” And your people, all of them
righteous. Not‘ﬂawless-ly righteous, but righteous with regard to possession of the -

land.®

35.Rosenzweig suggests revocalizing the word PINOYN mishkenotecha, “your dwelling places” See
note 14, above. Incidentally, in Numbers Rabbah 12:14, a similar revocalized reading is suggested,
albeit with a different end result.

36, The so-called “righteous.”

37.Rosenzweig makes a word-play here between the word for “righteous,” D> 1 tzadikim, and the word
for “the judgment prayer,” VTN PYT tziduk hadin. The judgment prayer is said by mourners at the
graveside, acknowledging God’s justice even in death. Landlords are considered righteous, because
when their tenants die, the landlords attend the fineral to recite this prayer! Or, Rosenzweig may be
saying that when landlords discover that their tenants are unable to pay, they consider them to be dead.

38. This phrase in Hebrew is rendered DN Y3 YN fen min ta’im, which sounds like Rosenzweig’s word for
“tenements,” YVIN tenementin.

39.Le., The property belonging to the poor is co-opted to bury the members of societies and lodges there.

40, Referring to society and lodge members.

41.1.e., They care more about the land than they do about human beings.

42 Psalms 85:12 ' . '

43, The implication appears to be that once a person is dead, no matter how bad he was in life, he is still
entitled to a burial plot.
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At First... Chapter One

Mishnah: At first, none went out in disguise except for the poor’ on Purim. When the
[wearing of] colorful clothing increased in popularity, the rich went out in disguise

during the entire year.

Gemara; It was taught: Why did they establish the wearing of disguises for the poor on
Purim? So thaf they would not be embarrassed at the time that they receive charity.
When the rich stopped giving, the disguises were removed from the poor and given to the
rich, so that they would no‘f be embamaésed when they do' not give. This baraita means:
The rich, yes, the poor, no.”

Yet do we not have a baraita that says: One »principle was learﬁed by the rabbis

from Moses, our teacher; When they went outside they would not go out unless they were

wearing a disguise?’ Yet in the average case, rabbis are poor men themselves, though the

first baraita teaches that they [the rich] go out in masks.“»

Rav Scrivener said: “What does this case deal with? With rabbis in America.
And as it has been expounded: One man pretends to be rich and has nothing;:ano.t‘her
professes to be poor and has much wealth.” ‘One man pretehds to be rich and has -
nothing,’ this is the European rabbi, who is rich in knowledge of Torah and who is

~ disgraced by poverty. ‘Another professes to be poor and has much wealth,” this is the

Rosenzweig was particularly concerned about indigent immigrants from Eastern Europe.

. Le., the rich may wear disguises, but the poor may not,

3. This refers to Moses’ actions following his descent from Mount Sinai. His face is radiant with the
presence of God, and the people are afraid to look at him. Thus, for the remainder of his life, he covers
his face with a veil. See Exodus 34:33fF.

4. The first “baraita” says that only the rich wear masks, but this argument suggests that the rabbis,
although typically poor, should wear masks to emulate Moses. In speaking of rabbis wearing masks,
Rosenzweig is also taking a dig at what he feels to be rabbinic hypocrisy. He suggests that they go out
in the “costume” of rabbis, but that they are not really what they appear to be.

5. Proverbs 13.7

o=
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American rabbi, who is poor in Torah and becomes wea}lthy through his rabbinate. And
if you choose, I might say: ‘Reform rabbis are also calied “rabbis”.”” And as Rav
Luminaria says: “Every rabbi who learns the Torah from left to righAt,6 will one day
become be wealthy and honored, as it is written: And at his left side are wealth and
honor.”” |

Come and hear: The teachers df children, the ritual slaughterers, the cantors, and
all who earn their living ffom Toraﬁ, from Kashrut, and from prayer in America do not
go outside unless wearing a disguise. This baraita mentions teachers of children, and we
learn from authoritative tradition that teachers of children are poor.

Rav Scrivener said: “Teachers of children are a different case, fbr it is fitting for
them to be poor and they shall never become wealthy.”*

It is taught: Avimelech established disguises for the rich, as it is written: Behold
I have given 1,000 pieces of silver to your brother. Let it be a covering of the eyes for
you.’

Rav Scrivener explained: “Why is it written: I never prayed I would see j)our

face" in reference to the time that Jacob heard that Joseph his son had been made wealthy

6. This refers to reading the Torah in English (from left to right), rather than in Hebrew (which reads from
right to left). Rosenzweig was troubled by the fact that Reform rabbis were educated about sacred texts
in English (and that they generally had little knowledge of Hebrew or scripture, in his opinion).

7. Proverbs 3:16. Rosenzweig has twisted the phrase just slightly. The biblical text reads “N2WNYI"
where Rosenzweig has “NINNWVM).” The basic point Rosenzweig is trying to make is unaffected by
this change.

8. This is Rosenzweig’s way of saying that teachers do not fit the paradigm established for the other
occupations which are mentioned in the baraita. Having been a teacher himself, he had a somewhat
pessimistic view about the state of Hebrew education in America, '

9. Genesis 20:16. Abraham and Sarah pretended to be brother and sister, rather than husband and wife,
Avimelech had Sarah brought to him, but was threatened by God not to touch her, because she was
married. Avimelech attempted to have the whole incident forgotten by giving Abraham money and
asking that it be “a covering of the eyes.” That is, Abraham and Sarah should look the other way and
ignore the incident. Rosenzweig plays on the language of “covering the eyes” and links it to disguises.

10. Genesis 48:11
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in Egypt? He [Jacob] said: ‘Perhaps he [Joseph] has adopted the habits of the rich' and I
shall not see his face.”* When he came there and saw J oseph’s face without a disguise, he
was happy e-md said: ‘I never prayed I would see your face.”””"

The school of Rav Costume taught: The future of disguises is that they will be
abolished from all the world, as it is written: And he will destroy on this mount the shroud
that is drawn over the face of all the peoples and the covering that is spread over all the
nations." |

Anqthér Mishnah states that a man is.required to be cheerful with wine on
Purim."” In the case of Purim whiéh happeﬁs to fall on the first day of the week in the
city of New York, how can drunkenness take place?'® Rav Imbiber said: “It is found in
the coffee houses and in cups of milk, as it is written:  drank my wine with my milk."”
This is the case even for those \'NhO drink from the prepared,‘s_for it is the custom ofAtheb

righteous to drink on Purim from the prepared. And thus Rav Tippler explained:

“Drinking on Purim is commanded to be done from the prepared, for Israel did not merit

11. Specifically, the wearing of disguises. .

12, For he might be wearing a mask, disguising his true face,

13. This passage shows Rosenzweig’s ability to play with text, He builds upon the biblical quote which
states: I never prayed I would see your face (i.e., I never could have hoped that I would have the '
opportunity to see you face-to-face). He explains that Jacob feared that Joseph had become so wealthy
in Egypt that he had taken to wearing masks. Had this been the case, then Jacob, during his audience
with his son, would not have gazed upon Joseph’s true visage. However, once Jacob recognized that
Joseph was not wearing a mask, he proclaimed, “I never prayed I would see your face,” because seeing
Joseph face-to-face exceeded all of his expectations,

14, Isaiah 25:7

15. Babylonian Talmud, Tractate Megillah 7b. “Rava taught: man is obligated to drink on Purim until he
does not know the difference between ‘cursed is Haman’ and ‘blessed is Mordecai’.” Rosenzweig uses
language that cites this passage as Mishnaic, rather than Talmudic.

16.Rosenzweig is mocking American blue laws which restricted drinking on Sundays, The “Rashi”
commentary expands the joke,

17.Song of Songs 5:1 :

18.“Prepared,” here refers to pre-mixed wine. During Talmudic times, wine was very strong and had to be

diluted to make it palatable.
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it excépt through thé merit of Haman, and Haman is known as Memuchan™"

Rav Lush said: “We never feared any decree of Roosevelt®, for there iS no
administrator for drinking,? and thus we find regarding Eli; for even though hé watched
the mouth of Hannah, he suspected her and thought of her as a drunk. As it says; And Eli
watched her mouth and Eli thought of her as a drunk.””

And they made them days of w1ne~feasts and happmess ® You mlght think this is
a wine-feast for Israel. Bqt are Jews drunkards or fools? Rather it is because of
emergency de':cree; For those who are enemies of Israel would tease and scorn Israelites
and say to them: “You are Nazirites™ and Nazirites are sinners.” And from whom did
fhey learn this? From their father the wicked Haman who aqcused the iTews, saying: And
their laws are unZike that of any other people and they do not obey the laws of the king.*

~-As it is written: And the rule for the drinking was...” Therefore, they stood and

19.In Esther 1:14, Memuchan is listed among seven princes of Persia and Media who were trusted advisors
to Ahasuerus. Haman is not included in this list. In the Babylonian Talmud, Tractate Megillah 12b, the
rabbis teach that Haman and Memuchan are the same person.
Memuchan Y291 is similar to the Hebrew word for “prepared,” Y23 (muchan), which enables
Rosenzwelg to make this pun.

20.1t is often difficult to decipher cognates, since there is no universal system for rendering Engllsh words
in Hebrew characters. “Roosevelt” seems to be a good candidate for Rosenzweig’s “T2"%Y7”, On June
23, 1895, when Theodore Roosevelt was police commissioner of New York City, he began enforcing
Sunday blue laws which required saloons to close. The enforcement was sporadic, since many officers
were apparently willing to look the other way if sufficiently bribed. Many saloons also openly flouted
the law, by dispensing their liquor into small containers for consuption at home. See Pringle, Henry
Fowle, Theodore Roosevelt (New York: Harcourt, Brace, and Company, 1931). Rosenzweig’s
statement seems to be saying that civil decrees (such as blue laws) are not sufficient reasons to exempt
Jews from drinking on Purim, :

21.1.e., one must do the drinking on his own; no “stand-in” can do it on his behalf.

22.First Samuel 1:12-13. Hannah prayed fervently but silently. Eli, the high priest, watched her lips
moving and thought that she was drunk.

23.Esther 9:22

24.1f they were Nazirites, they would have made a vow to abstain from drinking,

25. Numbers 6:11 speaks of a sin-offering made on behalf of a Nazirite who has become defiled due to
contact with a corpse. But Rashi, citing Rabbi Eleazar haKappar, states, “His sin consists in that he has
afflicted himself by abstaining from wine.” In other words, Nazirites are sinners because every person
should enjoy alcoholic beverages!

26.Esther 3:8

27.Bsther 1:8. The word for “law” in the previous citation is the same as the word for “rule” here. If
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established for Israel one day each year for a festival. As it says: 7o do according to the
| law of the day.* Today and not yesterday, today and ﬁot tomorréw. »

Rav Scriveper said: We learn it [that drinking takes place once a year] from
another verse regarding Yom HaKippurim once a year,” and it is called “Yom
Kippurim.” This tells you that the observance of Purim takes place only once a year.”

Rav Scrivener said: “It is written: These are the generations of Noah: Shem, Ham,
and Yaphet,* and it is later written, the older brother of Yaphet.® Bven thot.lgh‘the
birthright belonged to Shem, Yaphet took a double portion in the inheritance of his fathe'f ‘
Noah, because the Holy One Blessed be He anticipated that in the future the children of .
Yaphet would hate the children of Shem and would not be able to dwell with them in one
area. Therefore He persuad.ad Yaphet to take two portions for himself from the
inheritance of his father, and settled the sons of Shem in taverns, and this is what the
Scripture says: May God increase Yaphet, and let Shem dwell in tents.** And what is the |
meaning of tents? They are taverns. Know that Bi»\laam the wicked, who came to curse
Israel, said: How godd are your tents, Jacob.”™ |

Rav Scrivener said; “All is dependent on luck, even in the case of Haman living

in the days of Ahasuerus. For, indeed how many Hamans® have risen up against Israel in

Haman’s accusations were true and the Jews did not obey the king’s laws (or rules), then they refused to
drink at his parties! So, Rosenzweig claims, the enemies of Israel would tease the Jews and accuse
them of being teetotalers. Thus drinking was allowed on Purim to combat such accusations,

28, Esther 9:13

29.1.e., One follows the command to drink on the day of Purim, not the day before or the day aﬁer

30. Exodus 30:10, Yom HaKippurim is a rabbinic term for the holiday of Yom Kippur.

31.The joke which Rosenzweig is making here, a pun between “Purim” and “Yom HaKippurim” is more
readily apparent in his “Rashi” commentary, below.

32. Genesis 6:9

33. Genesis 10:21

34. Genesis 10:27

35.Numbers 24:5, Rosenzweig either interprets this as a sarcastic slur against the Israglites, or implies that
Bilaam was really praising the quality of the Israelite bars!

36. Throughout rabbinic and post-rabbinic literature, Haman often represents the paradigmatic v111a1n and
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every generation and they have not merited that a greaty advertisement such as this be
made on their behalf, ahd that there be a day of drinkiﬁg and happiness in their name.”

It was taught: Come and see how much greater is the one who does a meritorious
act when he is not commanded to do so than one who does it because he is commanded to
do s0”". For the sons of Yaphet™® are not commanded regarding drinking even once each
year, and yet you do not have a day in which you do not find some .of them drunk in the
streets, and when you do not hear in the newspapers of a punishment for disobedience on
account of drinking. And the sons of Shem® are under a commandment to drink on |

~ Purim, yet you do not find a Jew shamed in the streets, as it is written: There is no
breaching and no sortie, and no wailing in our streets. |

We shall return to you, Tractate Disguise

enemy of the Jews.

37.This is the teaching of Rabbi Chanina in the Babylonian Talmud, Tractate Bava Kamma 87a. The
person who is commanded to perform a mitzvah is thinking about the consequences of not performing it
(and struggles against an inclination not to perform it), while the one who is not obligated to perform it
has nothing to lose.”

38. Associated here with non-Jews,

39.That is, the Jews.

40,Psalm 144:14.
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Mishnah: Poor on Purim. They would put disguises on their faces when they went from .
door to door so that the masters of the households would not recognize who were the

passersby and they would give everyone a fair donation.

Gemaia: One man pretends.to be rich and has nothing. And this is how the verse is
explained that it should be read: there is a rabbi who becomes wealthy in Torah and does
nof have much propérty, and there is a rabbi who becomes impoverisheci through Torah
and has wealth in property. He learns the Torah from left to right. Those who do not
understand the Torah in the holy language and learn it in other languages which are read
from the left.* It is fitting for them to be poor. And they can be like rich people who
go out in disguise. Avimelech established disguises for the rich. Our Mishnah teaches
 that originally the rich would nét go out with them.* This refers to the Israelites andrnot |
the néfcioné of the world, for we do not find that Sarah received the disguise from
Avimelech.® And Jacob feared that Joseph would come out in a disguise like the rich.

| He feared that he* had learned the deeds of the rich Egyptians. And the rich at that time
were like the rich of Egypt in every manner. In the land of New York. For it holds that
on the second day of Shabbat of the diaépora“, drinking is forbidden, for it is written:

And the spirit of God hovered over the waters.* Memuchan. The explénation of

41. A dig against the reformers who advocated studying (and reading from) the Bible in the vernacular,

42.That is, with disguises.

43, Though Sarah is asked to ignore the incident, there is no textual attestation that she agreed. See also
note nine above.

44, That is, Joseph,

45,1t is traditional in the diaspora to add a second day to many of the Jewish festivals. Rosenzweig
sarcastically applies this to the celebration of the Christian Sabbath on Sunday. He makes it a second
day of the Jewish Sabbath celebrated on Saturday! Rosenzweig may also be referring to the practice of
holding Shabbat services on Sunday, which was the custom of many Reform congregations at the time.

46, Genesis 1:2. Perhaps Rosenzweig is trying to make a joke here by noting that God hovered over the
waters, but did not drink! ‘
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Memuchan is: From the prepared.” And Eli thought of her as a drunk. For there is no
administrator for drinking. And the rule for drinking was. And that same wicked man
said that just as they did not establish drinking feasts so they did not establish laws.*®
Yom HaKippurim. And Rav Scrivener explains that the “Kaf” is a “Kaf” for similarity:
a day which is similar to Purim.” How good are your tents, Jacob. But a prophet of
Israel defended them for this and cried out about jealousy regarding them: And you sit in
saloons.” A great advertisement such as this. And even though they receive no
enjoyment from this, the wicked persoﬁ’s heart is eased to know that their name will be
blotted out due to the sanctification of their hatred for Israel. Shaméd. Thisis a

- euphemism for “drunk,” and my teacher explained by means of a euphémism: On

account of the bad odor which comes from a drunkard.®'

47, Here Rosenzweig explicitly spells out his pun, linking Memuchan 220 to y9%N )2 (from the
prepared). The prefix mem 13 on Memuchan Y90 can be shorthand for -1 Y (from the). See also
-note 19.

48.1If they could not follow the “rule” regarding drinking feasts, ostensibly they could not be relied upon to
establish other rules and laws and conduct themselves in an orderly fashion.

49, Rosenzweig actually calls the holiday Yom Kippurim (as it is occasionally known in rabbinic
literature), in Hebrew 0192 OY. In Hebrew, the letter “kaf” (3) can function as a prefix meaning
“like” or “as,” Thus, Rosenzweig jokes that Yom Kippurim is Yom Ka~Purim 019~2 0OV, a day like
Purim.

50. An alteration of Ezekiel 2:6, The actual text reads, 2¥ NNN DIPY DN TMN DNYD) D270 2D
(for thistles and thorns are with you and you sit upon scorpions). Rosenzweig has changed the position
of the word ON>0 salonim. This word, typically translated as “thorns” is used by Rosenzweig as a
cognate for “saloons,” in order to make a pun. _ .

51.The word used for shamed, mevustiam DWIN, has the same root as the word for spices, DV1.

Rosenzweig suggests that the word is used because it “covers up” the true odor of a drunkard.
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]

Mishnah: The first of April is the New Year for liars,’' and it is a commandment to lie on -
that day, and all the more so with the blast of the shofar, this is praiseworthy,” and one

who does so is guaranteed to lie throughout the entire year.

Gemara: And surely we have learned that there are four' new years,” and all of them are
recounted, and yet the New Year for liars is not recounted. -

Bar Kosiba said: “At the time that Jews were counting time according to the
creation of the world by the Holy One Blessed be He,* they were exemptgd from the
New Year for liars, as it is written: God is not a man, that He should lie” When they
sinned and began to count according to the birth of man,’ they were obiigated to observé
tﬁe New Year for liars, as it is said: All men are liars. And what is the meaning of
fixing it (;n the first of April? Because of the secret of pregnancy which has in it the
beginning of lying, for when you count from April to January, you find nine months.”®

It was stated by Kosiba: “Lying is not dependent upon the day but rather an

obligation of the individual.” Rav Liar said: “All are obligated to lie, even throughout

This opening mimics an introductory verse from the Babylonian Talmud, Tractate Rosh Hashanah 2a.

. In the beginning of the Passover Haggadah, the text teaches that Jews are commanded to speak of the
exodus from Egypt. It then adds, “NAWN MY >IN ,DXINND NN V90D NN D2 kol hamarbeh
lisaper beyetziat Mitzrayim, harei zeh meshubach.” “The more one tells about the exodus from Egypt,
the more one is praised.” Rosenzweig mimics this passage.

3. Inthe Babylonian Talmud, Tractate Rosh Hashanah 2a. They are the first of Elul, the first of Tishti, the

fifteenth of Shevat, and the first of Nisan.

Le., when they relied solely upon the Jewish calendar and not the secular calendar.

Numbers 23:19

Le., Jesus. This is made clearer in the “Rashi” commentary.

Psalms 116:11. The entire verse reads: I said in my alarm, ‘All men are liars.’

This sentence refers to the Christian tenet of the virgin birth. Rosenzweig’s meaning is made clearer in

the “Rashi” commentary. Rosenzweig has used the term “NaYN O sod ha'ibur “the secret of

pregnancy,” which is a pun on a rabbinic term. In rabbinic literature, it refers to the esoteric knowledge
of intercalating months and years. The Hebrew calendar is based on a lunar year, and must be corrected
from time to time in order to keep the holidays in their proper season. '

DN =

i e
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the entire year, as it is written: 4// men are liars.”

What is the reason behind the teaching of the ﬁrst Tanna? He expounds the first
part of the verse: [ said in my alarm," [to refer to the time] after one’s alarm or haste has
passed. David does not explain it in this manner." And Rav Liar responds to this
argument: “What is the meaning of ‘in my alarm?” In a land of haste.* And thﬁs David
said: ‘If you see a land in which all is done in haste, and men Ii\}e and die in haste, know
that all men are liars, for haste will bring you unto lying.””"

Our teacher said: “Rav Liar said: ‘All are obligated to lie.” ‘All’ is meant to
include whom?'* To include the matchmakers and the editors. You might have thought
that they are exempt from lying in the same way that they are exempt from the obligation
to become drunk on Purim.”"’ |
And all the more so with the blast of the shofar.'® The Mishnah opens with
3517

“lying” and concludes with “the blast of the shofar.

Rav Deceiver said: “The blast of the shofar is equivalent to lying in its meaning,

9. Le., What is the meaning of Kosiba’s statement that lying is an obligation of the 1nd1v1dua1?

10. The first part of the verse from Psalms 116:11,

11. That is, David, the reputed author of the Psalms, does not require one to lie.

12. The word for “in my alarm” is %9N2 bechofzi. The word for “haste” is YWON chipazon. This may be a
reference to Egypt, which the Israelites left hastily. Both Exodus 12:11 and Deuteronomy 16;3 refer to
the the hasty departure However, it is possible that Rosenzweig is referring to America, where (he
feels) all is done in haste, and all men are liars.

13. This is not based on any actual text, but rather an attempt to explain how David’s words in the Psalm
should be interpreted, according to the opinion of Rav Liar.

14, Rosenzweig here uses a common technical phrase from the Talmud N0 NN DN hakol le ‘atuyei
mai “what does ‘all’ come to include?” This introduces a case in which something is included in a
category which one would not typically expect to be included.

15.One would expect to find this teaching in his Tractate Disguise, in which Rosenzweig speaks of
drinking on Purim. However, the edition which we have contains no such reference

16, Rosenzwelg continues with further exeges1s of his “Mishnah,”

17.The text is asking why the same term is not used both times,
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~ as when the men of so-and-so strike at'® so-and-so. And thus we find regarding Laban'

the trickster, of whom it is written: And Laban camped with his kinsmen.”™

Rav Bluffer said: “In America all lie, and their lies are valid, for lying is a sign of
freedom, and all the more so do we call one who lies a wise man, and thus we find
regarding Yoav, who sent for a wise woman specifically from Tekoah.”*

Rabbi Denier expounded: “Truth shall spring forth from the earth. What is the
meaning of ‘from the earth?’ In the month which we call March- from the earth.? For
the entire year, the truth is co?ered in the ground. When March arrives it begins to
bloom, therefore they established on the first of Aprﬂ the New Year for liars.”*

Bar Kosiba said: “The word March is to be taken literally,” for all who speak the

truth now have no protection, except in the ground.”

We shall return to you, Tractate Liars

18.Hebrew YN teka. The Word has multiple meanings, including “fanfare,” “strike,” and “camp,” all of
which Rosenzweig relates to deceit.

19. Laban (Hebrew )19) literally means “White.” This is the same as the meaning of the word “Weiss” in
German. Rosenzweig thus equates the biblical Laban with Isaac Mayer Wise, founder of the Reform
movement in America. Any reference to Laban’s trickery should also be regarded as a veiled slur
against Wise. See also Rosenzweig’s Haggadah for Authors,

20, Genesis 31:25. Because of Laban’s deceitful dealings with Jacob, which included promising him
Rachel as a bride and delivering Leah on his wedding night, Laban earned a reputation as a deceitful
man. The word used here for camped is again Y71 teka, so the verse could also be read, “And Laban
deceived his kinsmen.” .

21, A reference to II Samuel 14:2, Yoav, the general of David’s army and a trusted confidant of David,
enlists a “wise woman of Tekoah” to come before David and teach him a lesson. Rosenzweig plays
upon the orthographic similarity between Tekoah N¥7N and the word for one who sounds a horn,
VPN ¢ koa.,

22.Psalms 85:12

23.Rosenzweig puns upon the Hebrew spelling of “March” ‘N2 which is the same as the spelling of the
word for “from the earth” NN me eretz.

24, Liars can begin anew with their lies on Aprit first (April Fool’s Day), when the truth has presumably

“reached maturity” and bloomed (and begins to lie dormant once again).
25.Le. It is to be read as “from the earth.”

26.1.¢., When they are dead.
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*Rashi's” Commentary

\

Mishnah: With the blast of the shofar. In the Gemara it explains that the blast of the

shofar here is a lie, and it derives this point from Scripture.

Gemara: All men are liars. The meaning is that even those who do not believe in the
divinity of Jesus, since they have begun to count [the years] according to his birth,. they
are all liars and are obligated to observe the New Year for liars. The beginning of lying.
For they say that the mother of their God became pregnantﬂin April, not from a.man, but
from the Spirit of God from on high, and this is fhe beginning of the lies. All are
obligated to lie. This comes to include the editors and the matchmakers. For they are
obligated literally all of the year, for if they speak the truth no one willflisten to them.
But the remainder of the people are not exactly obligated, but rather they are permitted to

lie throughout the entire year, and are obligated only on the first of April.”’

27.1e., April Fool’s Day.
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“The bee is small among winged creatures, yet her produce takes first place for

sweetness” (Ben Sira 11).’

1. Throughout this tractate, Rosenzweig uses a non-traditional spelling of the word America (N> P0Y).
This is due, in large part, to an etymological joke that he makes in the text.

2. Tractate America (NP P0Y NOON Massechet Amerika) was published in Vilna in 1892 as a separate
volume. It is perhaps the best-known of Rosenzweig’s works. A copy was recently found in the Bevis
Marks Spanish and Portuguese synagogue in London, and scans have been posted on the internet. It is
found at http://www.aldgate freeserve.co.uk/interests/religion/bevis/101_0301/amerika.htm

In the original publication of Tractate America, several pages appeared which are absent from the
text as it appears in The Yankee Talmud. They have been included here to provide further insight into
Rosenzweig’s style. In The Yankee Talmud, the title page is followed immediately by the first page of
text, .

3. Ben Sira 11;3. Ben Sira is an apocryphal book of proverbs. This quote does not appear on the title page

of the tractate as printed in The Yankee Talmud.
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Presented and dedicated in honor of my uncle, Rabbi Samuel the Prince’ also known as

“Uncle Sam.”

Note to readers in other lands: We jokingly call the United States “Uncle Sam,”Abecause
the initial letters of “United States” afe the same as those for “Uncle Sam.” In the same

way, we use flowery language to call a wise student a “dream fast,” due to the similarity

of their initial letters.” Sam is short for “Samuel.””®

4, TN INMNVY Shmu’el HaNagid “Samuel the Governor” was the nickname of Ismail ibn Nagrela, who
lived from 993-1055/6. He was a poet, scholar, and military commander who eventually gained
prominence as-the vizier of Granada. ,

5. A wise student, D3N PIN talmid chacham was apparently sometimes called a “dream fast” 1yN
DYJN ta‘anit chalom. The initial sounds of both phrases are the same,

6. This note appears as a footnote on Rosenzweig’s second page.
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Announcement!
That I bought the book Tractate America from its esteemed compiler at full price, which

I have properly verified and confirmed by notaries. The rights [of publication] are mine

alone perpetually, and if, God forbid, any man should republish it without my permission . }
or, if my permission is denied, he will surely be punished according to the laws of the
~ exalted government, along with the punishment written in the Torah: “Cursed be he who
»7 |

breaches the boundary of his neighbor.

-The publisher

7. Deuteronomy 27:17
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There is No Difference,., Chapter One

[}

Mishnah: “There is no difference between America and the rest of the lands except for
-subjugation to a monarchy”®; the words of Rabbi Greenhorn. But the sages say that

America is like the rest of the lands in every manner,

Gemara; It has been taught: America was not created except to be a land of refuge, for at
the hour that Columbus discovered America, the three parts. of the world® came before
the Holy One, Blessed be He and said before Him: “Master of the Universe, You have
written in Your Torah: (Deuteronomy 19) You shall divide into three parts the territory
of the country.”® The Holy One Blessed be He said to them: “So that any manslayer
may have a place to flee.”"

Rav Scrivener said: “Columbus foresaw through his use of astrology that in the
future America would become a place of refuge for the empty and the wanton of the
entire world and he sought mercy, that it not be named after him, so it was called Ama
Reikah.”"

Can it be s0? For has it not been taught: All of the lands are inferior to America,
for America stands on the strength of its pedigrees.”

‘Rav Understanding said [in resolving the above contradiction]; “What is the

8. This statement is a parody of a Talmudic dictum found, for instance, in the Babylonian Talmud,
Tractate Berachot 34b. There, it is taught that the only difference between this world and the Messianic
age is the issue of subjugation to a monarchy. Rabbi Greenhorn is thus debating with the sages over
whether America is the “promised land” (i.e., the realization of Messianic dreams), or if life in America
is just the same as life in other lands.

9. Presumably, the continents Europe, Asia, and Aﬁ'lca

10.Deuteronomy 19:3. In this tractate, Rosenzweig gives parenthetical citations for the book and chapter
to which he is referring (but does not cite the verse).

11.Deuteronomy 19:3. This is the conclusion of the verse.

12. Aramaic Nj?*7 N1V, meaning “the worthless people.” Rosenzweig uses this spelling for America
throughout this tractate.

13. The pedigrees of America’s citizens are presumed to be blemish-free.
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)

meaning of pédigrees? The unfit of the other lands, as it has been taught: Ten
geneaological classes came up with Ezra from Babylon." And the list includes Bastards
and Netinim," etc. It was also taught thus in a baraita: that ten geneaological classes
came up at ﬁrst to America. And these are they: murderers, thieves, informers,
arsonists, check forgers, slave traders, perjurious witnesses, the bankrupt, transgressors
of rules subject to cherem'®, and stubborn and rebellious children. And there are those
who say even young women who are enticed. And why are they considered to ‘b.e |
pedigreed? Because all pf the unfit of other lands, when they come to America, they
become pedigreed here.” |

In a baraita it was taught, Why is it called America? Because.s;h_e cleanses the
sins’” of men, Unclean are made pure fhrough her, and unfit are formed into acceptable
geneaological classes. And. how does she cleanse and create proper geneaological
classes? Through money, as it is said: (Job 28) There is a mine for silver." And a mine
is none other than a pedigree,” as it is written: (Micah 5) Whose origin® is from of old,
from alncie,nt times.”

And the sages say, etc.> What is their meaning? Rav Understanding said: “It

14, Discussed in the Babylonian Talmud, Tractate Kedushin 69a.
15. ©"»N), netinim those consecrated to the Temple, who were forbidden from certain activities.

16. 0N cherem refers to a writ of excommunication, _
17.Rosenzweig attempts to make a word-play between the word N2 V0 memareket, “she cleanses” and
NP NIY ama reikah, his name for America. The “¥3” mem “” resh and “P” kuf sounds are found in

both words.
18.Job 28:1 ‘
19, The word NN motza, as used in the book of Job, is translated by most sources as “mine.” However, it

also means “source” or “lineage,” and in those senses is synonymous with YONY yochasin, “pedigree.”
20. The word used here for “origin” is YN motzotav, related to XX motza in the quote from Job

above,
21.Micah 5:1
22.Rosenzweig returns to discussing his “Mishnah” passage.
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v

seems to me that any heads of the people are considered to be kings, as it is written
(Deuteronomy): Then He became King in Jeshurun,” @hen the heads of the people
assembled* And Rav Greenhorn would respond to this by saying: “The verse you cite
refers to Israel, who are called ‘the children of kings.””®

Rav Wiseguy said: “Thére is a disagreement in the Mishnah regarding
subjugaﬁon to a monarchy, but even Rav Greenhorn admits that there is subjugation in
America to judges and police. For it is taught in a baraita; the sages said to Rabbi
Greenhorn: “Greenhorn, what is the difference between a strap and a staff?”* He said
to them: “This is not subjugation to a monarchy, but rather subjugation to judges and
police.” |

It is thus also taught, the péddler does not go out with his sack to the public
domain unless he has permission, and’one who pulls a fruit cart does not stand in one
place to sell his fruit, and a man should not walk within four cubits of a police officer
because of the danger. He [the officer] wili strike him [the man] out of contempt, for he
[the man] should walk behind him [the officer]. He [the officer] will strike him [the man]
with his staff upon his skull without reason, let him [the officer] place his judgement in
the hands of heaven, rather than in the hands of the judge, for a policeman is like a friend
to the judge.”

Our masters taught in a baraita; [One should walk] behind the lion and not

1

23. Another name for Israel.

24, Deuteronomy 33:5. The word “He” here is read as referring to Moses, Though Moses was never
crowned king in a formal sense, the “heads of the people” responded to him as though he were one.

25.1.e., It speaks only of Israel and teaches us nothing about America. .

26.1.e., Surely there is “subjugation” in America, because political authority exists there. Rosenzweig uses
his “Rashi” commentary to explain the comment of the sages.

27.This speaks of Rosenzweig’s feeling that the police (and the judicial system) do not treat immigrants

fairly.
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)

behind a woman,” behind a woman and not behind a chjld, behind a child and not behind
a policeman, as it is written: (Isaiah 4) My people’s rulérs are children, they are
governed by women.®

* An objection was raised: There are four categories of those who do damage:*
the woman, the child, the policeman,* and the drunk. One does not cause damage in the
same manner as the others but the comparable trait of all is that they are all able to
cause damage, and they are exempt from liability, while others who cause damage to
them are liable. It is taught, nevertheless, that there are four.”> There is no difficulty, the

33,

ﬁrst text refers to a city whose residents are “Nazirites”; the second text refers to a

town where the residents are not “Nazirites,” Andina city where the residents are

Nazirites, do they not get drunk?** But Rav Saloon has said: “He shall abstain™ from
wine and any other intoxicant (Numbers 6).* The text does not say, ‘He shall abstain,’

but rather, ‘He shall make him abstain.”” From here we learn that all Nazirites compel

28. A reference to the Babylonian Talmud, Tractate Berachot 61a, in which the rabbis discuss the
appropriateness of a man walking behind a woman, a lion, an idol, or a synagogue while prayer is
taking place (because of the unconcious, potentially lnappropnate messages that such acts send).
Rosenzweig here seems to be linking this to his previous paragraph, which cautions against walking
-behind a policeman.

29. Though Rosenzwe1g cites Isaiah 4, the quotation is actually from Isaiah 3:12.

30, This mimics the beginning of Tractate Bava Kamma in the Babylonian Talmud (Bava Kamma 2a)

31. All of whom were listed in the previous paragraph.

32.1.e., no matter how you count it, there are four groups who cause damage, even though the earlier list
counted only three, omitting the drunkards,

33.Rosenzweig uses the term “Nazirite” to refer to a teetotaler, as explained in his “Rashi” commentary. In
the Biblical laws for taking a Nazirite oath, one of the conditions is that a Nazirite abstain from drinking
alcoholic beverages. According to Matthew 2:23, Jesus was born in Nazareth; he and his followers
might therefore be known as Nazirites. Thus Rosenzweig might be referring specifically to Christian
teetotalers.

34.1e., Is it plausible that this is the case?!

35.This is the traditional translation of the verse, though the grammar of the verse suggests a different
reading, as explained below.

36, Numbers 6:3

37.The text should read ") yenazer, since the individual takes the vow upon himself; but actually reads

MY yazir, implying that the vow is imposed upon others.
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others to abstain from drinking but do not subscribe to temperance themselves.® Rather,
drunkards are included in the category of policemen.”

One who descended [to expound the héldchah] before Rav Scfivener said: “Three
measures of freedom entered into the world and all of them were taken by America, as it
is written: Three open baskets upon my head (Genesis 40).”* \Rav Scrivener replied to
| him: “That was a dream.” Who has not heard what Rav Liberty explained: ‘Incised

upon the tablets (Exodus 32).* There is no freedom in America except upon the

‘tablets.””*

Mishnah: Gold purchases the president and the judge, and Rav Yankee says, “Even the

oppressor.”*

Gemara: What is the meaning of “purchases?” If you say that it means “bribe,” that’s

obvious!* As it has been taught in a baraita: When gold came into the world, bribery

38 Rosenzweig is speaking of gentile supporters of the temperance movement (such as the members of the
Women’s Christian Temperance Union, founded in 1874). He felt that they were often hypocritical,
failing to practice what they preached. For instance, the police charged with enforcing “blue laws”
which regulated alcohol sales were often the biggest drunkards.

39. Ie., Since we cannot resolve the discrepancy (as to whether there are three or four categories of those
who cause damage) by making a distinction between Nazirites and non-Nazirites, we must assume that
in the first listing (of only three categories), drunkards were included as a subset under the heading of.
“policemen.” So, in the end, all agree that there are four categories of those who cause damage.

40. Genesis 40:16, The meaning of N chori, translated here as “open” is uncertain in this passage. Rav
Scrivener’s intent seems to be to link it to M cherut, meaning “freedom.”

41.The dream of Pharaoh’s baker, which Joseph interpreted while in prison in Egypt. In his “Rashi”
commentary, Rosenzweig notes that America is later to be compared to Egypt. Hence, he suggests that
the “three baskets” dream might apply to America.

42.Exodus 32:16. As seen in the “Rashi” commentary, Rosenzweig suggests revocalizing T charut
(meaning “incised”) as TP cherut (meaning “freedom”), This is based on a mza’msh appearing in
Mishnah Avot 6:2 and elsewhere,

43.T.e., Freedom in America exists only “on the books” and not in reality.

44, This mimics the Mishnah found in the Babylonian Talmud, tractate Bava Metzia 44a.

45. And the Mishnah would not have needed to make the point.
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]

came into the world. And Rav Judge said: “Gold [means] give this.”*® Rather, whét
does “purchases” mean? That gold makes the president in the first place.”

[But there is a problem.] Has it not been taught in a Mishnah that each and every
official who is appointed in America, he is appointed according to lot.'s‘.)?"8

What is the meaning of “lots”? Bribe. It says there (Proverbs 16): Lots are cast
into the lap* and it says there (Proverbs 21): 4 present” in private ' “Lap” comécts to
“in private” through means of the comparison of words."”

And Rav Yankee says: “Even the oppressor.”” What is the meaning of this? Rav
Scrivener says: “He is expounding Scripture. It is written (Isaiah 14): The oppressor is
vanished, oppression has ended.”

Our rabbis taught: Were it not for gold and silver, no president would be elected
in America, as it is said (Psalm 135): He makes clouds rise from the end of the earth, and
the conclusion of the verse reads: He releases the wind from His vaults”® Were it not for

gold and silver, no governor would be elected in any city, as it is said (Provérbs 18): The

46, Rosenzweig creates an etymology for the word 21 zahav (“gold”), linking it to the phrase 2 Mt zeh

hav (“give this”). This appears to refer to bribery.
47, The word for “purchases,” MM koneh can also be a synonym for the word “makes,” NV oseh.

48. And not by money. That is, we have learned that officials are elected, not bought!
49.Proverbs 16:33 :
50.Hebrew “TNW shochad, the same word which has been used to mean “bribe” elsewhere in this passage.
51.Proverbs 21:14. :

52. The word used for “lap” in the first quote, N2 bacheik is the same as the word used for “in private” in
the second quote. Rosenzweig then uses the rabbinic tool of MY T W) gezerah shavvah to link the two
phrases in order to complete his argument. In this case, he argues that lots are the same as a bribe, for
lots are cast °N2 (into the lap), and bribes are made PN (in private). ’

53, Rosenzweig returns to expound upon the latter part of the Mishnah,

54 Isaiah 14:4. The word NANT) madhevah, translated here as “oppression,” can also be read as NAMN
mizahavah (the “7” dalet and “Y” zayin are interchangable in Aramaic). So, the verse might be read as
“The oppressor is vanished, on account of gold he has gone away.” That is, the oppressor will leave,
but only if you pay him.

55,Psalm 135:7. The word used here for “clouds,” DNV n’si 'im, also means “officials.” Rosenzweig

links the greed of America’s officials to the “vaults” spoken of in this verse. ‘
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wealth of a rich man is his fortress.® Were it not for gold and silver, no community
leader would ever be elected in a s'yrlagogue ora house of study, as it is seid (Hosea 2): I
lavished silver on her, and gold- which they used for Ba’al.”

Rav Politico said: There is nothing desirable except for gold, as it is said
(Pselm 19): More desr'rable than gold.”® There is nothing good except for gold, as .it is
said (Genesis 2): The gold of this land is good.” There is nothing pure except for gold, as

it is said (Exodus 25); Pure gold.*® From here [we learn] that everyone who has gold is
g

made desirable and good and pure.

Mishnah: Every custom to which Americans are accustomed, even if it; 18 an absurd
custom, there is no shame in it. Any commerce which the Yankees support, even if there
is robbery and stealing associated with it, thereis no claim of fraud allowed against it.%!
A general rule was spoken by the sages regarding commerce, that all fraud is permissible

except for self-fraud.

Gemara: Why does the Mishnah teach about customs and why does the Mishnah teach

about commerce?® It is necessary [to state both], for if it had taught only about customs

56.Proverbs 18:11.

57.Hosea 2:10. As explained in the “Rashi” commentary, this refers to a %2 DY ba’al be ‘ami, a
“master over my people,”

58, Psalm 19:11

59. Genesis 2:12

60.Exodus 25:11

61. No claim of fraud or price-gouging may be brought against any Yankee commerce, in order that the
injured party might have the transaction nullified or be compensated for the money he was swindled out
of, because all of Yankee commerge is fraudulent.

62.1.e., Why does the Mishnah find it necessary to state both, rather than stating one and allowmg the

reader to infer the other?
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I might say, “custom” is appropriate, for the custom of a Yankee is law,” as it is written
(Psalm 8): From the mouths of infants and Yankees™ you have foundéd strength.” Eut
since commerce is not law, I might not have drawn this conclusion about “commerce.”
And if we were only taught regarding commerce I might say commerce [is mentioned]
because it is called holy, as it is written (Isaiah 23): But her commerce and her hire shall
be holy.“‘;’ But since custom is not holy, I would not have drawn the same conclusion
concerning it. Therefore, it is necessary to state both,

“Every custom, etc.”” Such as what? Ray Civilian said: Such as eating in the
marketplace and chewing bitter leaves.

Any conﬂmerce, etc.* Such as what? Rav Businessman said: 9‘éuch as auction
houses and bars, for it has been taught: One who purchases silver vessels from an auction
and finds dross, and so too one who purcheses wine from a bar and finds that it is water,
they have nothing over them.*” This man who sold vessels of silver in an auction house
for ten sela’im™, left and investigated and found that it was not actually silver, He went
and sold them for one-half a se/a, then he went up to the store to drink a cup of wine as a
diversion from his sorrows. They brought him water, and charged him a half-sela for it.”
He applied to himself the verse (Isaiah 1): Your silver has turned to dross, your wine has

been cut with water.””

63.Rosenzweig is making fun of the rabbinic precept that a custom in Israel carries the weight of law.

64. According to his “Rashi” commentary, this is the way Rosenzweig intends for the verse to be read,
though OYPY yonkim is generally translated as “sucklings.”

65.Psalm 8:3

66.Isaiah 23:18

67.Rosenzweig begins expounding the Mishnah piece by piece.

68. Continuing the exegesis of the Mishnah,

69.1Le., The purchasers have no way of recouping their losses.

70. A unit of money in Talmudic times. :

71.This parable contains many Aramaic phrases which are found elsewhere in rabbinic literature.

72.TIsaiah 1:22
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Rav Wiseguy said: “Just as there is no valid legal claim of fraud for an individual,
so is there no valid legal claim of fraud for the public. For it has been taught: The
contractors and the bondsmen, whether they receive [money] from an individual or
from the public, build temporary structures. Whether they fall, are supported, or they
kill, they are exempt from [making restitution according to] the laws of man but obligated
[to make restitution] according to the laws of heaven. For upon this condition they
agreed that nothing would be produced by their hands that would not be dangerous.””

Rav Difficult said; “If the above is so,* then they are also exempt according to the
laws of heaven.” They said to him: “[We make this ruling] since their buildings “float in

the air,””

and it is the air of the heavens.” It is thus also taught that; one who comes
from the road must announce it, for the bridges and thé canals, the boats and the
steam-wagons in America are dangerous, as it is said (Psalm 139): You have made all my
paths dangerous.””

Except for self-fraud.” Do you think that we are dealing with fools?” The
Sages are simply giving good advice here,” for anyone who comes to decei\}e his friend

should take care that his friend not deceive him, as it is said (Genesis 27): Your brother

came with guile.”

73.They have no legal liability under earthly law, but Divine law is more stringent.

74.1.e., If they and their customers agreed to the aforementioned condition.

75.1.e., They have no firm foundation and collapse easily.

76.1.e., The air belongs to the heavens, so the law of heaven (Divine law) applies. The builders are held
liable on a legal technicality, not because what they’ve done is immoral and violates a Divine standard
of justice.

77.Psalm 139:3. This is how Rosenzweig wants the verse to be read, relating NNILN hiskantah to NDD
sachanah, “danger.” Typlcally, however, this is translated as, “You [God] are familiar...

78.This continues the exegesis of the Mishnah,

79.1e., The prohibition against defrauding oneself seems to make no sense, for one would not take oneself
to court for fraud! So, what is the purpose of the Mishnah in makmg this statement?

80. And not establishing a ridiculous legal ruling.

81. Genesis 27:35
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Rav Silver said: “Great is deception, that it digests the flesh of its master, as it is
written (Isaiah 49): I will make those who deceive you eat their own flesh.” And Rav
Silver said: “The rich in Ametica, by what means are they meritorious?® Through
deceptidn, for in America, silver is called ‘money.”*”

Rav Wiseguy explained: “What is the meaning of the Scriptural citation (Psalm
104): There is the sea, vast and wide, etc.?” There is the sea [whiéh_ is] rvast; this is
America, which is compared to a sea. Just as the sea absorbs éll that is cast into it and
covers it up, so does America absorb all who come to her and cover up any misdeeds.
With its swarming things without number. These are people who are comparable to
swarming things, for anyone who is bigger than his fellow swallows up his fellow.

Living beasts, great and small.¥ These are the rich people with small fortunes who
proceed amassing wealth until they become big. And why are they called beasts?
Because anyone who acts like a beast, trampling and devouring, succeeds in establishing
wealth in his hand.”

Rav Scrivener said: “This new world is comparable to a wedding feast, where
one grabs and eats, grabs and drinks, as it is said (Psalm 128): You shall eat of the fruit of

your labors, etc.®* Do not read, “your labors” but rather “your chaf” for in Greek, they

call stealing chafka.”

82.Isaiah 49:26

83.How have they acquired their wealth?

84.Rosenzweig spells “money” NN in Hebrew characters, to relate it to the word for “those who deceive
you” (‘PN monaich) in the Biblical citation.

85.Psalm 104:25, The continuation of the verse, which Rosenzweig does not spell out here, reads, “...with
its swarming things beyond number, living beasts, small and great.”

86.Rosenzweig turns his attention to the continuation of the verse.

87.Rosenzweig finishes his exegesis of the verse.

88.Psalm 128:2

89




There is No Difference... Chapter One/All are Greenhorns...Chapter Two

We Shall Return to You, “There is No Difference”

Chapter Two
Mishnah: All are greenhorns to America, the tailor and the shoemaker, the cook and
the tanner. And all who change their names and their clothes, even though they do not

change their language, are excluded.”

Gemara: “All” includes whom?” Rav Wiseguy said: “It includes the deaf, the dumb, and
the child.” Rav Understanding said: “It includes the rabbi, the preacher, and the scholar.”
What is the difference between these two interpretations of “all?” They differ over a
rabbiner, a prediger, and a professor.” For Rav Wiseguy, who said: “The deaf, the
dumb, and the child,” rabbiner, prediger, and professor are included in the category of
rabbi, preacher, and scholar. But for Rav Understanding, who said: “Rabbi, preacher,

and scholar”™

, they are not part of this grouping.”
All are greenhorns.” What are greenhorns? Rav Scrivener said: “Those who sail

on water, as we have taught: ‘And not with the greenery that is on the surface of the

89. L.e., They are excluded from the label “greenhorn.” See Rosenzweig’s “Rashi” commentary for his
explanation,

- 90, The Talmudic expression PN NN I hakol le ‘atuyei mai? is a technical phrase. Usually it serves
to add to a category something which was not included in the Mishnah’s list.

91.Rosenzweig uses Hebrew characters to speil out these English words here. He is mocking the
Germanic-sounding titles which American rabbis of this time tended to adopt.

92. Here Rosenzweig returns to the classical Hebrew words for these professions, referring to “authentic”
members of these professions.

93, And they have to be spoken of separately. Rav Wiseguy did not speak specifically of rabbis, preachers,
and scholars (or their American counterparts). Thus, we can assume that he considers both groups to be
equivalent, Rav Understanding, on the other band, singled out the “true” rabbis, preachers, and
scholars, so we must assume that he does not consider the American rabbis to be included in those
categories. See Rosenzweig’s “Rashi” for more information, ’

94. Continuing the explication of the “Mishnah” text.
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water.”””

Rav Difficult disagreed, for if so, even a Yankee who spént time on a boat would
be [a greenhorn].

But Rav Scrivener said: “What are greenhérns? Foreigners, It is written here
(Psalm 37): Like green grass they fade away,” and it is written there (Psalm 18): Foreign
peoples lose courage.”” Apply the principle of gezera shavah.™

They asked: Are there female greenhorns or not? Come and hear: “Esther was of
a pale greenish complexion.”” Learn from this [that she was a greenhorn and that women
can be greenhorns].

[Furthermore]'® “Esther was of a pale greenish complexion”. Yet it is written
(Esther 2): Hadassah, that is, Esther.”® From this we know that she changed her name,
and we have learned all who change their names, etc. are excluded [from the category of
“greenhorn”].

Rav Tailor said: “She changed her name, but she did not change her clothes.”
Rav Difficult said to him: “But is it not written (Esther 5): Esther put on royal apparel?™

This shows that she also changed her clothes.” He said to him, “Before she changed her

95. The phrase is from the Babylonian Talmud, Shabbat 20b. 1t refers to things which cannot be used as
wicks for kindling the Shabbat lights. It is usually considered to refer to sea moss or algae, but here
Rosenzweig uses it to speak derisively of greenhorns.

96.Psalm 37:2

97.Psalm 18:46 :

98. The rabbinic principle of gezerah shavah says that if an idea is expressed using a certain word in one
place in a text, the same idea can be applied elsewhere in the text where the same word appears. Here
the word 19912 yevulun (“fade away”) and its related form ¥2Y2? yevulu (“lose courage”) are being tied
together. Thus Rosenzweig uses this technique to prove that the “green” are “foreign.”

99.Babylonian Talmud, tractate Megillah 13a.

100,  The phrase "W VN amar mar is a technical phrase from the Talmud used to introduce a
previously mentioned passage for further discussion.

101. Esther 2.7

102. Esther 5:1
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clothing, she was a greenhorn.” '
It was taught: At the time that Moses cursed Israel and said (Deuteronomy 28):
God will curse you with mildew, 103 Columbus descended and thrust his staff into the sea,

and a sandbar grew up upon it and there was built a large metropolis of America and

Yerakon is its name.'™

15 Rav Changer said; “Changing the name in

And all who change their name, etc.
what manner? [For instance, adopting the name] ‘Charlie’ from Reuben or ‘Rachel”'*
from Dinah. Changing clothing, in what rflanner? Even the the most beautiful of rags, as
long as they are made in America.”

And Rav Changer said: “The beard is included among clothing."” You know
that at the time that Chanun ben Nachash cut awa; the clothing of the servants of David,
he also shaved half of their beards.”'*

Rav Shaver said: “A beard has no remedy except for a razor.” Rav Changer said
to him: “Do you think that Yankees are not beard-growers?” He [Rav Shaver] said to
him [Rav Changer] “Every commandment which Israel adopted from the other

nations, they follow more diligently than the other nations.”'”

103.  An abbreviation of Deuteronomy 28:22. The word for “mildew,” YWV yerakon has in it the root
letters 7 meaning “green.” It might also be translated as “the green plague.”
104, As explained in Rosenzweig’s “Rashi” commentary, this is a reference to New York.
105.  Continuing the explication of the “Mishnah.”
106.  “Charlie” is read for ¥PNN (more literally read as “icholly.” Rosenzweig is also referring here to
the typical English pronunciation of Rachel (“ch™ as in “chair”), rather than the Hebrew pronunciation
“ch” as in the Hebrew letter “cher”).

107.  Le., When one changes clothing he is also compelled to shave the beard, as the text will now state.
108. The incident occurs in II Samuel 10. Chanun ben Nachash is an Ammonite king who, in order to
embarrass David, captures David’s courtiers, cuts their clothing to expose their buttocks, and shaves

half of their beards. Rosenzweig is linking the cutting of (i.e. changing of) clothing to the shaving of
the beard by citing this passage.

109.  This parodies a phrase in the Babylonian Talmud, Tractate Berachot 47b (and elsewhere), which
teaches that the Samaritans are to be praised for their diligent observance of the commandments in the
written Torah (despite the fact that they reject all of the Oral Law). Rosenzweig uses it here to praise
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This is what Rav Shaver told Rav Changer: “Greater is the one who is
commanded not to do something and does it than the one who is not commanded to do
something and does it.""* For from the day that Israel beéamé accustomed to shaving,
they were diligent with them even to the extent of a hair’s breadth.”""

Tt was also stated that one hair on a beard is dangerous, as it is written (Judges
20): All of them could sling a stone at a hair."™

Even though they do not change their language, etc."> And we have learned that
there are seven qualities which our sages ascribed to greenhorns: they eat according to
their appetite, they walk in the middle of the street, they curse Columbus, they change
their language, they ask about what they already know, they seek advice but do not

accept it, and they cheapen the gate.'"

»115 [The issue is resolved by

It states in any event, “They change their language.
asking] What does it mean by “they change?” They stammer. And itis as Rav
Linguist has said: “To what may an Israelite be compared? To a parrot which stammers

in any language which it hears, as it is said (Deuteronomy 33): They followed in Your

the “non-Jewishness” of American Jews.

110.  This is a parody on the teaching of Rabbi Chanina in the Babylonian Talmud, Bava Kamma 87a.
He says, “Greater is the person who is commanded to do something and fulfills that obligation than the
one who is not obligated to do the commandment but does so anyway.” The person who is commanded
to perform a mitzvah is thinking about the consequences of not performing it (and struggles against an
inclination not to perform it), while the one who is not obligated to perform it has nothing to lose.

111, The phrase MIYWN VD k'chut has’arah “even to the extent of a hair’s breadth,” appears
frequently in Rabbinic literature to illustrate extreme diligence. There is obviously a pun here related to
the discussion of shaving in this section.

112,  Judges 20:16, The verse is used here to imply that if one leaves even a hair on his beard, he is in
danger of being stoned!

113.  Rosenzweig returns to further exposition of his “Mishnah.”

114. By this, Rosenzweig likely means that they drive down prices.

115.  This presents a difficulty, for the sages say that greenhorns change their language, even though the
Mishnah says that this is not a necessary quality of greenhorns.

93




All are Greenhorns...Chapter Two .

steps, accepting Your pronouncements."’

Rav Scrivener said: “[In the case of] a greenhorn, for the first seven days, even his
daughter is embarrassed by him, as it is said (Numbers 12): If her father was excessively

“green” before her eyes, would she not bear her shame seven days?'"

From that point
forward, since he changes his name and his clothing he embarrasses other greenhorns.

When he changes his language, too, behold he becomes like a Yankee in all respects.

Mishnah: With what does a peddler go out?''* With a basket, and a sack, and a bin; with
a valise and a case. And Rav Poverty says: “Even with needles and matches in his

hand.”

Gemara: Our rabbis taught: A greenhorn for whom seven days have passed, and he does:
not know how to make a living, they assist him in becoming a peddler. How? They
purchase a sack and some merchandise for him, and they reveal to him the secrets of
peddling. And they say to him, “Go from door to door.” And they bless him with two
blessings: Blessed be you in your going out, and blessed be you in your coming in.'”’
“Blessed are you in your going out,” that the injurers not overtake him on the road.
“Blessed are you in your coming in,” that his comings may be as his goings. If he is

meritorious, he bends his shoulders to suffer [the weight of] packages of merchandise like

116.  Deuteronomy 33:3. Rosenzweig relates the word “followed” (Hebrew Yo fuchy) to the Hebrew
word for “parrot” (N tuchi). He seems to be reading the proof text as a suggestion of mimicry
without understanding,

117.  Numbers 12:14. Rosenzweig is punning on the word 79 yarok, which is the Hebrew word for the
color green, but can also mean “he spat” (as the Biblical verse is typically translated).

118. This parodies Mishnah Shabbat 5:1, which discusses the types of burdens permltted for anxmals on
the Sabbath.

119.  This is a reversal of the phrasing in Deuteronomy 28:6.
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a strong-boned ass.'*® If he is not meritorious, his sacks melts away and he becomes like
a servant, as it says (Genesis 14): He bent his shoulder to the burden and became like a
toiling servant."”!

Furthermore: ““And they reveal to him the secrets of peddling.”'* What are
these? Rav Peddler said; “Two rules: That any purchaser who pays the peddler what he
owes him is a true righteous person, and every peddler who pays the salesman what he
owes him is a true righteous person, ” as it is said (Isaiah 24): Glory to the righteous!
Secrets for me! Secrets for me! The traitors betray, and they in turn are betrayed.””

“And that his comings may be as his goings.”** Rav Peddler said: “That he may
return to his home intact in his body and intact in his merchandise.” Rav Difficult said to
him: “In speaking of intactness, intact in his body is a blessing, but intact in his
merchandise, is it a blessing?”'® He said to him: “It'*” is the proper time for a blessing,'**

It is taught: There are three stations of life for a peddler. The first station is a
burdened donkey, the second is screaming salesmen, and the third is a baby who

suckles and does not suck. And over each station he roars like a lion and says, “Woe is

me, for my strength has been destroyed and I have scattered the property of others among

120.  In Genesis 49:14, Jacob blesses Issachar, calling him a “strong-boned ass”

121. Genesis 49:15, the conclusion of Issachar’s blessing.

122, The first paragraph of the “Gemara” is now explained in more detall

123.  As seen in his “Rashi” commentary, Rosenzweig means this sarcastlcally

124.  An excerpt, with ellipses, from Isaiah 24:16. Since the meaning of the Biblical text is unclear,
Rosenzweig’s intent is also uncertain. He seems to be playing upon the words 77N tzadik (righteous)
and % razei (secrets), both of which appear in the Biblical verse as well as in the “Gemara” discussion
which precedes this citation. The word ¥ in the Biblical verse is typically vocalized as Y} razi (I
waste away).

125.  This continues the further explanation of the first paragraph of the “Gemara.”

126.  For if he returns intact in his merchandise, it would appear that he has not sold anything!

127.  ILe., Coming home.

128.  Even though having his merchandise with him is 7oz a blessing.
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the nations.”?

Rav Scrivener said: Idleness and poverty that strike a peddler, it is a miracle
that they last. Come and see how much greater is the strength of a peddler than the
strength of our forefather Jacob, for of Jacob our forefather it is written (Genesis 32): And
a man wrestled with him.” But of a peddler it is written (Song of Songs 3): Of all of the
wrestlings of the merchant.”'

And Rav Scrivener said: There are four types of peddlers: a sponge, a funnel, a
strainer, and a sieve."* The sponge, for he sponges up the merchandise from the
salesmen; the funnel, for he funnels everything to the buyers, the strainer who lets out the

merchandise and takes in what is owed to him, and the sieve, for his shelter is not full, as

it is written (Isaiah 30): 7o set a misguiding sieve upon the nations.'®
We Shall Return to You, “All are Greenhorns”
Chapter Three

Mishnah: These are the ones who are required to work: Men, and women, and young

ones who have reached [the age of] education. Rabbi Destitute said: “All who need to

129. This entire passage mimics a discussion in the Babylonian Talmud, Tractate Berachot 3a, in which
the three stations of the night are described.

130.  Genesis 32:25

131. Song of Songs 3:6. Rosenzweig seems to be using this proof text to imply that while Jacob
wrestled on only one occasion, peddlers wrestle constantly. The word used for merchant, DY rochel is
the common Hebrew word for peddler (though Rosenzweig uses the cognate 1719 peddler typically).
Rosenzweig takes advantage of the fact that the word NPIN avkat, which is typically translated as
“powders” seems to be related to the verb PAN VK meaning “to wrestle.”

132, This parodies Mishnah Avot 5:15
133. Isaiah 31;28. The meaning of the Biblical passage is uncertain, as is Rosenzweig’s meaning.
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eat need to work.”

Gemara: Rav Worker said: “This was taught for a time of plenty, but at a time of want,
all are absolvéd [of their obligation], as it is taught: There are two times for work, a time
of plenty and a time of want. The one who takes pains during the time of plenty shall eat
during the time of wanf, and the one who does not take pains during the time of plenty
shali starve during the time of want, as it is written (Ecclesiastes 3): 4 time for seeking
and a time for losing.”* A time for seeking work, and a time for losing strength. And
what is the reason that “a time for seeking” is said first? Because of the principle that
when we have something frequent and something infrequent, the frequent is
mentioned first,”'*

Rav Tailor raised an objection: “Is it not written (Esther 9): And they did not lay
their hand on the plenty?”"® He said to him: “It is different in that case, for it was in the
time of a strike, as it is written in the beginning of the verse: énd they fought for their
29137

lives.

Rav Laborer once encountered Mr. Union standing at the entrance to his factory,

and saw that he was in a lighthearted mood, and if he [Rav Laborer] were to ask him [Mr.

Union] about anything in the world, he would answer him."** He said to him: “What is

the reason that workers in America will never gain their reward in their lifetime?” He

134.  Ecclesiastes 3:6

135.  This principle is first taught in the Babylonian Talmud, tractate Berachot 51b. Here Rosenzweig
uses it to suggest that seeking work is a frequent activity!

136.  Esther 9:16. The word for “plenty,” ™32 bizah, may also be translated as “spoils.”

137.  This phrase occurs in the earlier part of Esther 9:16

138.  This parodies the Babylonian Talmud, tractate Shabbat 77b, where this introduction precedes a
passage in which Rav Zeira asks Rav Yehudah a number of seemingly irrelevant questions about the

origins of species and words.
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said to him: “Because America is filled with troops of greenhorns, and greenhorns make

"% and scabs destroy the world.”

scabs,
What is plenty?'* When workers waste'"' their strength freely, Want,' when
workers depart'® from work and die of hunger. Strike, for at the time that they leave

144

their work, their wives and children slap™™ their faces, and compel them to take back their

divorced wives.'”

' And women are obligated to work? But have we not

The men and the women.
learned in another Mishnah that for all women in America, what they do in their houses .
for their husbands, for their children, and for their boarders is sufficient?”*’ There is no
difficulty, for here [in the latter Mishnah] we are speaking of married women, and here
[in “our” Mishnah] of those who are unmarried.

And if you wish, you may say that it is taught in our Mishnah that housework is
also called work.'"® And it is as Rav Understanding said: Great is the work which a

19 would do for

woman does in her house, for everything which a Canaanite maidservant
her master, a woman in America does by herself. Indeed they [the ancient Rabbis] say:
For a woman washes the clothes, scrubs the floors, cooks the food, puts bedding on the

beds, and cares for the boarders.

139.  The word is used in the sense of those who cross picket lines.

140.  Hebrew M2 bizah.

141.  Hebrew YW1 mevazezin, linked to the word M2,

142.  Hebrew P00 selek.

143,  Hebrew YPoN0N0 mistalkin, linked to the word P20.

144.  Linking the Hebrew cognate for “strike,” >0V to the root 00 S7R meaning “to slap.”

145. Rosenzweig uses euphemistic language to speak of the wives and children forcing their striking
husbands to suffer the humiliation of abandoning their strike and going back to work.

146.  This continues the exegesis of the “Mishnah” passage.

147.  Le., Doesn’t this other teaching present a problem when read in conjunction with our Mishnah?

148, And thus the two Mishnayot do not conflict, ‘

149.  “Canaanite” here may refer to the servants employed by wealthy non-Jews,
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It is also taught: More work was given to a woman than to a man, for of man it is

150

said (Genesis 3): By your labor you shall eat of it.”" And of woman it is said: Your labor

shall be very great."™
Our master said: “And cares for the boarders.” What are boarders? Rav
Scrivener said: Rav Peddler’s wife told me that they are manure spreaders, as we learned:
The one who encloses cows in his field."*? |
And young ones who have reached [the age of] education. And is there education
in America? For has it not been taught in another Mishnah that they do not educate their
sons and daughters, and they do not raise them up to Torah or to good deeds, but only

that they may enter into marriage?'*

2% The time of education. And if you wish,

What is the meaning of education
you may say vocational training, as it is taught: [In the case of] a child who concludes
with the prophets,™ his father is absolved from any burden'* and from the duty to

educate him in a trade.

And Rabbi Destitute said, etc.'” About what do they differ?** Rav Scrivener

150.  Genesis 3:17

151.  Genesis 3:16, Because the woman is cursed with “great toil” while the man is only cursed with
“toil,” Rosenzweig equates the labor of work with the labor of childbearing.

152.  This phrase is from the Jerusalem Talmud, Tractate Shevi’it 7b. Rav Peddler’s wife is comparing
residents of a boarding house to cattle. There is a pun here with the phrase Y977 Y12 barei dayyarin
(manure spreaders) which could also mean “those who dwell in apartments.”

153, And this presents a difficulty for our Mishnah, which suggests that there is education in America
(for young boys who have reached that age are expected to work).

154. A definition of “education” is suggested which will help resolve the apparent conflict between the
two Mishnayot.

155.  As explained in the “Rashi” commentary, this refers to a boy who has become a Bar Mitzvah.

156.  Genesis Rabbah 63:10 attests to a blessing that a father should say once his son attains the age of
Bar Mitzvah, It begins, “Blessed is the one who has freed me from obligation...” Now, the son is
responsible for observing the mifzvot, and he himself is culpable for any transgressions.

157.  Continuing the exposition of the Mishnah. '

158.  Ie., How does Rabbi Destitute’s opinion differ from that attributed to the rest of the sages?
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said: “Regarding the child whose has not reached [the age of] education.”* What is the
source whereby Rav Destitute derives that a child who has not yet reached [the age of]
education is also obligated to work. Scripture, for it is written (Genesis 33): At the pace

160

of work...and at the pace of children.”” Work is mentioned alongside children to teach

that they [children] are obligated to work. And the first sage tells you, “Go down to the

end of the verse: Until I come to my lord in Seir."*'

One is not required to work until [he
reaches an age when] he has two hairs,'®

There is a baraita that supports the opinion of Rabbi Destitute: All are required to
work, even young children, as it is said (Exodus 10): Go and work.'® And it is written
later: Your children shall also go with you.'**

Rav Wiseguy said: “The one who sends his young sons to sell newspapers has
fulfilled his obligation, as it is taught: The sale of newspapers with respect to adults is
commerce, with respect to children, it is work. For children do not sell them except
through running and jumping, and they sweat a great deal in doing this.

And Rav Wiseguy said: “I myself saw that youth who was running like Hormin

the son of Lilith'® in the markets of Mechoza, and he jumped up on cars and wagons and

159.  For such a child would, according to Rabbi Destitute’s position, be required to work, despite being
younger than the age of Bar Mitzvah, since he requires food!

160, Genesis 33:14. The word NONDN malachah, here translated as “work,” is usually rendered as
“cattle” in its context in this verse.

161.  The concluding words of Genesis 33:14. The phrase “my lord” here refers to Esau, and Seir is the
place where he resides.

162. As explained in the “Rashi” commentary, Rosenzweig connects VYV seir, the place, to M WYY
se ‘arot, “hairs.” This is perhaps not much of a stretch, since Esau, Seir’s most well-known resident,
was known for being hairy! Here, Rosenzweig is referring to the onset of puberty.

163.  Exodus 10:24

164.  The conclusion of Exodus 10:24, Rosenzweig takes advantage of the dual meaning of the root
T2y ‘VD. In the biblical context, it usually means “worship,” however, in more contemporary contexts
it means “work.” ‘

165, The name of a demon, In other words, he was “running like hell!”
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Jeapt back and forth and back and forth, and holding gazettes in his hands and raising his
voice [saying] “Who wants The World and The Sun?” 'And that same day was [a day in
which)] He tosses down hail like crumbs- who can endure His icy cold?™**

Our teachers taught: What type of work [fulfills the requirement]? All that is
laborious for the entire body, for America is hdrsher than Egypt, as it is written (Ezekiel
30): Cush and Put and Lud and all the peoples of the land of the covenant.'”" And of
Egypt it is written (Exodus 1): A4/l the work at which they made them work laboriously. 168

It is taught: In any place where it is customary to arise early and to stay up late,
one is obligated to arise early and to stay up late; [where it is customary] to do work
standing, one is obligated to do work standing; [where it is customary to do work] with
one’s hands and feet, one is obligated to do work with one;s hands and feet; all is

according to the custom of the place.'®

And to arise early and to stay up late, does the
matter depend upon custom? Has it not been taught in a Mishnah: All workers are
required to get up early and to stay up late, as it is said (Psalms 133): You riseiearly and
stay upl late, you who toil for the bread you ear.' And there are none who toil except for

laborers at work, as it is said (Genesis 3): By your toil shall you eat.'

166.  The entire passage is a parody of a story told by Rabbah bar bar Chanah in the Babylonian
Talmud, Tractate Bava Batra 73a. The final Biblical citation with which the story ends comes from
Psalms 148:6. Rosenzweig uses the story to show how fast a newsboy can run,

167.  Ezekiel 30:5. Cush, Put, and Lud are generally identified with African countries (specifically,
Egypt). The “lands of the covenant” are 12N NN eretz habrit in Hebrew. In modern Hebrew, the
United States is called 11210 MNIN artzot habrit. Rosenzweig thus equates America with Cush, Put,
and Lud, and thus teaches that America is harsher than Egypt.

168.  Exodus 1:14

169.  This is a parody of Mishnah Bava Metzia 7:1.

170. Psalms 127:2. In the Masoretic Text as we have it, this is Psalm 127, but Rosenzweig cites it as
Psalm 133. This is possibly a lapse in memory, but it could be the case that Rosenzweig had a Bible
with an alternate numbering system for Psalms.

171.  Genesis 3;17. In other words, this is not a matter of custom, but a ruling which can be derived

from Biblical proofs.
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What is the meaning of “they are accustomed to?” They are accustomed to do so,
and they do so."”

Rav Scrivener said; America stands on two things: on work and on acts of loving
kindness.'” “Work,” as we have said. “Acts of lovingkindness,” as it is written
(Proverbs 11): A kindly man benefits himself.'™ But Torah, there is not,'™ since it is

written (Deuteronomy 30): And it is not across the sea.'™

We shall return to you, “These are the Ones Who Are Required...”

Chapter Four

Mishnah: One who was a peddler but became unfit, or one who works and is
disqualified, the daughters of Israel have pity upbn him, and make him a teacher of their
children, for teaching in America requires neither labor nor knowledge, and all are
capable of it. A parable is told of a wise man whose money was current in Syria, " as a
teacher, artist, and instructor, and when he came to America they were apprehensive

about giving him students, and they allowed him to go about until he became unfit.

172.  Le., They do what they do not because it is a custom, but because it is a law.

173.  This parodies Mishnah Avot 1:2, in which Simeon the Just teaches that the world stands on three
things: Torah, Worship (Hebrew N'T2Y avodah, which also means “work”), and Acts of
Lovingkindness. Rosenzweig is subtly hinting that America is devoid of Torah!

174.  Proverbs 11:17. The Hebrew term for “lovingkindness” is ©TON M) gemilut chasadim. The
verse from Proverbs contains the words 9139 gomel and “TON chesed which are derived from the same
roots as the phrase gemilut chasadim.

175.  As noted above, while the Mishnah teaches that the world also stands on Torah, Rosenzweig feels
that it is absent from America.

176.  Deuteronomy 30:13. Torah is not across the sea, hence it does not exist in America!

177.  Le., Whose reputation was well-khown,
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Gemara: Does the incident contradict the ruling?'” Tt is as though [the Mishnah text] is

1" What sort of instance are we talking about?

deficient, and this is what it should say:
Those whom the daughters of Israel take pity upon. But those whom the daughters of
Israel take pity upon, even if his reputation is great as a teacher, artist, and instructor, and
[thus we have] a parable of a wise man, etc.

And is the handing over of children to a teacher dependent upon woﬁen?

Yes, as it taught: Rav Teacher said: “The women pick out teachers for their children, and
not the men, for the commandment of handing over young children to the house of their
teacher is a positive, time-bound commandment. And every positive, time-bound
commandment, women are obligated to fulfill. And every commandment which women
are obligated to fulfill, men are exempt from.'*’

Exempt, what is its meaning? Rav Wiseguy said: “What is [the meaning of]
exempt? That they exempt themselves in a similar sense as a one-day-old greenhorn
does, for it is taught that a one-day-old greenhorn is exempt from the obligation to pray.
Does it enter your mind to say [that they are] exempt? Rather, say that he exempts
himself thus, in this case, too, they exefnpt themselves.”

" Furthermore: “For the commandment of handing over young children, etc.'™'

And the handing over of children to the house of their teacher is a positive, time-bound

commandment? But was it not taught in a Mishnah: In America they established that they

178.  When the Mishnah cites a ruling, it would seem that the case ought to support the ruling, yet here
it contradicts it. Thus, the text continues in an effort to resolve this confusion,

179.  The opening of the Gemara mimics a common phrase in the Babylonian Talmud (for instance,
Tractate Sukkah 26b).

180.  In actual Jewish tradition, this is not the case; women are exempt from all but a few time-bound
commandments. Mishnah Kedushin 1:7 explains that women are exempt from time-bound
commandments and (like men) obligated to perform those commandments which are time-bound.

181.  Returning to an earlier topic begun two paragraphs earlier.
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do not hand over children to a teacher except for one month.”

Rav Valet said: “What is the meaning of time? American time. And what is it?
A month.

Our masters taught: We investigate a cantor’s credentials, but we do not examine
a teacher, for a man does not make himself become a teacher unless insanity has entered
him, and anyone who is foolish, certainly he is fit for teaching, as it is said (Job 35): Who
gives us more knowledge than the beasts of the land.""* We examine an apartment, but
we do not examine a classroom, for any house that is similar to a chicken coop is fit as a
classroom, as it is said: He makes us wiser than the birds of the sky."™

The one who hands over his son to a teacher does not hand him over in order to
teach him but rather in order to punish him, as it is said (Isaiah 28): For he punishes him
in the right manner, his God instructs him.'"* “The man who hands over his son...” Is
this really “handing over”’? Have we not learned that the man who turns his son over to a
teacher, this turning over is not truly “turning over”, for a woman is capable of saying, “I
do not want this teacher.” With what are we dealing here?'® With “turning over”
according to the consent of his wife.

Since teaching...is not labor."® How do we know this? Rav Supervisor said that it

[teaching] is permitted on the Sabbath.'"’

182.  Job35:11

183.  The “B” part of Job 35:11

184. - Isaiah 28:26. The verse is ordinarily read as two parts, parallel to one another: He feaches him in
the right manner, his God instructs him. Rosenzweig seems to be using the verse to say that a father
turns his son over to a teacher (thus “punishing him”), and God takes care of the instruction.

185,  The “sages” try to resolve the question of whether the “turning over” of a child to a teacher is
really “turning over.” ’

186.  Returning to the “Mishnah” text to continue its exposition.

187.  And thus it cannot be considered a “labor,” which is prohibited on the Sabbath.
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It is taught: The categories of labor are forty minus one'® and which is that
one?'® Teaching, for although it is laborious work, it is permitted on the Sabbath. But
why don’t we decree against it on account of wounding?'”’ Rav Tail said, “Because

‘wounding is compared to war, as it is written (Psalms 18): Who trained my hands for

2192

battle,”* and in ‘commanded wars,”’* it is permitted to cause wounds on Shabbat.

Nor knowledge.'® But is it not written: He who instructs men has knowledge?'*
Rav Supervisor said: “There is knowledge which is foolishness, as Scripture says
(Beclesiastes 1): The knowledge of madness and foolishness.™

Rav Know-It-All said: “Every teacher who has knowledge, his classroom is
full, as it is written (Proverbs 24): And by knowledge are classrooms filled.”**

Rav Scrivener offered an interpretation: “What does Scripture mean when it
writes (Genesis 15): You shall go to your fathers in peace, etc.?”’ At the time that the
Holy One, Blessed be He brought Abraham outside and said to him: Thus shall your
offspring be,"® He showed him the classrooms and teachers of young children that would

be in every generation and in every country. When he arrived at this generation in

America, a deep sleep fell upon him, as it is written: As the sun was about to set, a deep

188.  The beginning of Mishnah Shabbat 7b.

189.  Le., Which is the one which has been subtracted from the forty prohibited labors?

190.  Le., Since it is forbidden to cause wounds on Shabbat, and (as explained in the “Rashi”
commentary), teachers frequently wound their students by spanking them.

191.  Psalms 18:35

192. Le., Wars fought for purpose of fulfilling a mitzvah. Rosenzweig is arguing that since Torah study
is a mitzvah, it is equivalent to a “commanded war,” and thus any wounding which takes place during
instruction is permissible on the Sabbath.

193.  Continuing with more exegesis of the “Mishnah” text.

194, Psalms 94:10

195, Ecclesiastes 1:17

196.  Proverbs 24:4. YN chadarim means “rooms,” in Biblical Hebrew, In more contemporary
Ashkenazic usage, it can refer to “classrooms.”

197. Genesis 15:15. This is part of a blessing which God gives to Abraham.,

198, Genesis 15:5
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sleep [fell upon Abram] and a great dark dread descended upon him.'"” Dread, these are
the classrooms, as it is said (Lamentations 4): And from classrooms, terror.™ Dark,
these are the teachers who darken the eyes of their students.

This great one™" you raised up by hand, as it is written (Exodus 14): And Israel
saw the mighty hand** Our father Abraham said before the Holy One, Blessed be He,
“There is no future but the fires of Gehenna to bring an end to the souls of those who
send their children to classrooms and teag:hers such as these, as it is said: There was a
smoking oven and a flaming torch.”®® The Holy One Blessed be He said to him: “This
promise [of such a punishment] is reserved for any father who turns over his son to a
teacher in order that he might learn to say Kaddish after hiS [the father’s] death. In
spite of this only those whose days are lengthened to adulthood and old age are saved
from the judgment of Gehenna, as it is written: You shall go to your fathers in peace; you

shall be buried at a ripe old age™

Mishnah: The one who prepares [a student] for a Bar Mitzvah teaches him to read in the
Torah, and even like a rooster which crows for men, provided that he gives him a

sermon, for Bar Mitzvah sermons are a plague of the public.

Gemara: Our rabbis taught: He [the Bar Mitzvah] would go up to the podium, his rabbi

199.  Genesis 15:12. During the time that this story takes place, Abraham was still known as Abram.

200.  This reference is actually from Deuteronomy 32:25. It is unclear why Rosenzweig cites
Lamentations in his text.

201.  Meant here to refer to Abraham.

202,  Exodus 14:31

203,  Genesis 15:17

204.  Genesis 15:15. These two paragraphs, ascribed to Rav Scrivener, take the form of a petihta

sermon, as commonly found in homiletical midrashim.
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would go with him and whisper in his ear and say to him, “My man, you are a Bar
Mitzvah. Read out loud lest you have forgotten or lest you never learned. I make an oath
to you that you shall not be struck dumb [with ignorance] and I promise you that you
shall descend in peace, for the children of Israel afe your benefactors.”**

It has been taught: The day of the Bar Mitzvah in America is as great as the day
of birth, for just as at the hour of his birth an angel comes and slaps him on his lip, and he
forgets all that he learned in his mother’s womb,” so too on the day of the Bar Mftzvah,
an éngel slaps him on his lip, and he forgets all that he learned from his rabbi. And just
as a a one-day-old child is exempt from the commandments, so too a Bar Mitzvah is
made exempt from the commandments.

Rav Safra said: “Why do we have a Bar Mitzvah conclude with a selection from
prophets? Because he is made exempt from the commandments.”” Why do we call him

a Bar Mitzvah? Because he is outside of [the bounds of] the commandments.”**

209

For the Bar Mitzvah sermon, etc.””” Our rabbis taught: There are four types of
sermons: The politician’s sermon, the anarchist’s sermon, the rabbi’s sermon, and the Bar
Mitzvah sermon. The politician, what does he preach? Throw your vote in with us.*"

The anarchist, what does he preach? I will set portents upon the earth: blood and fire and

205. As explained in the “Rashi” commentary, “your benefactors” means that they are merciful. This -
entire paragraph parodies Mishnah Yoma 1:5, in which the court elders deliver the High Priest to the
elders of the priesthood on Yom Kippur, in preparation for the performance of his duties on behalf of
the congregation, The Bar Mitzvah boy is being compared to the High Priest.

206. A Midrash mentioned in the Babylonian Talmud, Tractate Niddah 30b, in which the experience of
the, embryo in-utero is discussed.

207. A play on the fact that the Hebrew words Y100 maftirin, “conclude,” and MO patur,
“exempt,” share the same verb root.

208.  As Rosenzweig explains in his “Rashi” commentary, the word 92 bar can mean “outside of.”

209.  Rosenzweig returns to the exegesis of his “Mishnah.”

210.  Proverbs 1:14
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pillars of smoke.™ The rabbi, what does he preach? For rabbis, increase the share.*”

The Bar Mitzvah, what does he preach? I have learned foolishness from all of my

teachers. "

We shall return to you, “One Who Was...”
Chapter Five

Mishnah: What is a society?* Any [group] which has ten members and which has a

place to meet.

Gemara: Shall we say that our Mishnah is not in agreement with Rav Sandalmaker, who
taught: These are the appointed members™” of a society: The leader and his lieutenant,
three experts, two scribes, an administrator, a dues-collector, and a caretaker? From
here we derive that there is no society less than ten- the words of Rav Needle-worker,
but Rav Sandalmaker says, “Nine plus a minor.” In fact, I will tell you that our Mishnah

is according to Rav Sandalmaker, and ten is the same as nine plus a minor.”®

211, Joel3:3
212, Numbers 26:54. The verse is usually translated, “For larger groups increase the share.”

Rosenzweig takes advantage of the dual meaning of 2 rav.

213.  Psalms 119:99. The usual translation is: I have learned more than my teachers. Rosenzweig uses
the homophone YNY20N hiskalti (“1 have become more foolish”) to replace the traditional spelling
YNV hiskalti (“1 have learned more”), in order to make his pun.

214.  Referring to fraternal orders.

215,  Mimicking the beginning of Mishnah Shekalim, chapter five.

216.  In Tosafot to Berachot 48a, there is a discussion over whether a minor may be counted to
complete a minyan (gathering of ten) when nine adults are present. The discussion is carried over to the
Tur and Beit Yosef, The leniency is renounced by the kalachic authorities, but smaller communities

seem to have resorted to such a system for many centuries.
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In what way do they disagree? Rav Member said: “In [the matter of] appointing
the minor.” Rav Sewer holds that we do not appoint a minor, for have we not been
taught in a Mishnah that we do not appoint anyone to a society unless we can be sure that
he will not be a student of Torah all his life? And Rav Sandalmaker holds that in
America, even with a minor, we can be certain that he has no Torah instruction. And the
halachah dictates that we appoint a minor even to the leadership of the society, as it is
written (I Samuel 15): You may look small to yourself, but you are the head of the tribes
of Israel.”"

And that has a place to meet.”* What is a meeting? A “meeting.””® What is a
“meeting?” Rav Scrivner says, “A gathering.” And why is it called a meeting, because it
derives its meeting from a gathering of animals, as it is written (Isaiah 34): Wildcats shall
meet hyenas.” And it is as Rav Understanding said: “Every gathering which has fbod
and drink, standing, walking, and spurning, certainly this is a gathering of animals, as it is
written (Ibid 23Y*: The Philistines had gathered in force where there was a plot of
ground full of lentils.” Here [we have] written “lentils” and regarding Esau [we have]

written [aBout lentils): And he ate and he drank and he stood up and he walked away and

he spurned.”™

217. I Samuel 15:17 ,

218.  Continuing the exegesis of the “Mishnah” text.

219.  Here, Rosenzweig has spelled out the word “meeting” in Hebrew characters: N>,

220.  Isaiah 34:14

221.  This passage actually comes from I Samuel. Rosenzweig seems to have forgotten that he has
quoted Isaiah in the interim.

222, I Samuel 23:11

223.  Genesis 25:34. Using the rabbinic principle of gezerah shavah, two texts, both containing the
word “lentils,” are linked. The first refers to a gathering taking place in the presence of lentils. The
second tells us that in the presence of lentils, Esau ate, drank, stood up, walked away, and spurned [his
birthright]. A syllogism is thus implied that whenever there is a gathering, those five things [eating,

drinking, etc.] occur!
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Rav Strict raised an objection: “Is it not written (Proverbs 17): Sooner meet a

bereaved she-bear, than a fool with his nonsense. The meaning is that a fool with his
nonsense is not a true meeting.” They said to him: “One fool with his nonsense does not
constitute a meeting, however several fools with their nonsense is a proper meeting,”**

The previously cited text stated: Every gathering which has food, etc. Rav
Wiseguy said: “I grant that this is correct regarding eating and drinking, for we have been
taught: The reward of [attending] a meeting is eating and drinking. But from where do
we derive standing up, walking away, and spurning?” Rav Member said: “Standing up,
for a man rises up against his compatriot, walking away, for a man engages in**
gossip regarding his compatriot, and spurning, for a man spurns his compatriot.””’

Rav Society said: “Standing’up, for they stand up to protest at a time that they
need to be giving aid to a poor member. Walking away, for they walk to visit a sick
person, but not in order to comfort him. And spurning, for they degrade themselves like
cheder students.

We have learned in another Mishnah: At what time may a meeting commence?
At the time that the appointed members gather to drink, until the liquor has ceased [to
flow] from the barrel ™

On what basis does the Tanna of that Mishnah ask “from what time?” The Tanna

lives in America, and it has been taught: All societies have a time for meeting. Now if

this time for meeting is when the appointed members gather to drink while it is still day, -

224,  Proverbs 17:12

225.  Le., Several fools with their nonsense constitutes the very meaning of a meeting,

226.  The verb used here is Y9211 holchin, which can be translated as “they walk.”

227.  The word for “compatriot” (12N chaver) is derived from the word for society (M12N chevrah).

228. A take-off on the Babylonian Talmud, Tractate Berachot 2a, which asks, “At what time may one
commence reciting Shema?” -
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let the Mishnah say “while it is still day.” The sage of the Mishnah wishes to teach us
something in passing- that the appointed members are obligated to drink while it is still
day.

From where do we derive these things? Rav Imbiber said: “An analogy can be
drawn between an appointed member and an altar. Just as an altar is hollow and made of

9 50 too an appointed member of a society is not appointed unless he is hollow

boards,
with regard to Torah.” And an altar requires wine-libations; from here we derive
that an appointed member of a society is obligated to drink. And all who are required to
drink are required to drink while it is still day, which we derive according to the law.
According to the law, as it is written (Esther 1): And the drinking was according to the
law®' and it is written (bid 8): According to the law of the day.™”

It was taught: Every society, once they have established a time for meeting, is
required to have a doctor, for there is no meeting without a complaint.” And once
they have a doctor, they must have land, for most doctors are partners with
gravediggers, and even though there is no actual proof for this statement, there is an
allusion to this statement it is written (Genesis 50): And the doctors embalmed him and

put him in a casket.™

Mishnah: A charitable society differs from other societies in that all other societies are

229. A reference to the instructions for building the altar in the Tabernacle, Exodus 27:8.

230,  Le., He lacks Torah knowledge.

231.  Esther 1:8

232,  Esther 8:13

233.  And, as Rosenzweig explains in his “Rashi” commentary, complaints are liable to eventually lead
to injuries which require a doctor’s attention. '

234.  Genesis 50:26. The word “doctors” actually does not appear in the text, according to the MT.,
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born in secret and perish amidst great clamor. And a charitable society is born amidst

great clamor, and when she perishes, she perishes silently.””

Gemara: Do you think that societies die? Are not societies the same as the public, and
we have learned that the public does not perish.

Rav Nationalist said: “Societies are not public but rather public assemblies, and
thus they cease and perish.”

It is as Rav Scrivener said: “Assemblies are as hard for Israel as psoraisis,” as it
is said (Zechariah 12): The land shall wail, each family from psoraisis.”’

It was taught: Why was Israel obligated in every generation and in every place to
bring a minchah-offering to Esau? Because they have separated into various societies, as
238

it is written (Genesis 30): And Jacob produced separate flocks for him&elf, and it is

written (Ibid 32): These he put in the charge of his servants, flock by flock? And what

~ is the meaning of “flocks?” It is the language of societies, as it is written (Song of Songs

1): Beside the flock of your fellows.*

235. A reference to the Babylonian Talmud, Tractate Berachot 15b. There, the rabbis teach that the
womb receives the sperm in silence, but sends forth a baby amidst great clamor, while the grave
receives a corpse amid great clamor and releases the corpse (via the eventual resurrection of the dead)

amnid great clamor.
236. This idea mimics the Babylonian Talmud, Tractate Yevamot 47b, which teaches, “Proselytes are

as hard for Israel [to endure] as psoraisis.”

237 Zechariah 12:12. The verse is traditionally translated, “The land shall wail, each family one by
one.” The idea of “one by one” is conveyed by repeating the word 1MNAYN mishpachot “families.”
Rosenzweig (as he explains in his “Rashi” commentary) revocalizes the second occurrence of the word,
and replaces a ¥ shin with a © samech, thus rendering the word NNOVN misafechet, “from psoraisis.”

238. Genesis 30:40

239.  Genesis 32:17. This verse appears to provide Rosenzweig his link to Esau, since the biblical verse
refers to Jacob arranging his flocks in order to greet his brother Esau.

240. Song of Songs 1:7. The word for “your fellows” is T2N chaverecha, from the same root as the

word for “societies,” MMNIN chavurot.

112




What is a Society...Chapter Five

And a charitable society, etc.” What is the meaning of “the raising of voices?”
Rav Entrepreneur said: “For they shout, and shout in triumph, and shout.”? As it has
been taught: One is not required to do an act of charity unless they announce it in all of
the local newspapers and declare it and preach about it in public assemblies.”

Rév Member raised an objection: “The rest of the societies™ which perish amidst
great clamor, in what way do they shout, and shout in triumph, and shout?”

He said to him: “It was also taught there, ‘They shout, and in what way do they
shout?” And it is as we have taught, ‘The one who shouts at his friend.”**”

Our master said: “One is not required to do an act of charity unless they shout in
triumph, etc. But has Rav Wiseguy not taught that alarm is as useful to the rich as a
leech is to a corpse?*® For the rich it is not effective, for the poor, nevertheless, it is
effective. As it is taught: Why do they shout regarding a charitable act? Because charity
is similar to fasting.”?*

And Rav Understanding said regarding this: “That is to say, the poor, who busy
themselves with fasts,”’ also busy themselves with charity. The rich, who do not busy
themselves with fasts, do not busy themselves with charity.”

Rav Charity said to him: “Heaven forfend that you would cut off all the rich on

account of charity. Rather [say that] the rich, although they give, give in a manner that is

241.  Returning to further exposition of the “Mishnah” text.

242, This phrase appears in rabbinic literature, particularly in the Babylonian Talmud, tractate Ta’anit,
16b. There, it refers to shofar blasts; the sense here is that societies make noise.

243. Ie., the non~charitable ones

244,  Mishnah Bava Kamma 8:6. There, the word {20 hatoke a, translated here as “the one who
shouts,” is usually understood to mean “the one who slaps.”

245.  Le., Calls for charity are not responded to by the rich, just as a corpse does not respond to a leech,

246,  And fasts in ancient times were declared by shofar blasts (to which the loudness of these societies
has already been compared), ’

247.  Which they have no choice about; they fast because they have no access to food!
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not appropriate**and give via men who are not appropriate.”® And it is as Rav Wiseguy
said: “These® are the collectors of charity who sit in the Eighth Street market;”' they
gave to him after he chided them.”

Tt was taught: Two things were instituted by the collectors of charity in the Eighth
Street ma;ket, and the sages do not agree with them. [First,] that they stood the angel of
death at their door.”> And that they give charity and not honor, even to a rabbi.

There was a poor man who came to the Eighth Street markets and knocked on the
door, and this policeman came out. He fled from before him and shouted, “Woe! Woe!”
From this, they argued and explained the verses: It is written: Charity will save you from

% and not “death will save you from charity.”

death,
Our sages taught: The rabbis counted three things which avert the evil decree,”
and the Jews of America have only fulfilled for themselves two of them. For at the hour
that the Roman empire decreed exile for Israel, the elders went down and decreed a fast.
And all the people wailed in sobbing and full voice and when it came to contributing

money, they immediately ceased and said: It is revealed and known before the One who

spoke and this new world came into being, that we have not come here except in order to

248, Le., They give less than they should.

249.  Ie., Who do not distribute the funds appropriately.

250, Ie., The “inappropriate men” of whom Rav Charity spoke.

251.  According to Sarna, “...the first name that pops into every distressed person’s head is ‘Hebrew
Charities’ or ‘Eighth Street.”” He explains that the offices of the United Hebrew Charities were located
on Eighth Street in New York City. Thus, the organization was popularly known as “Eighth Street.”
See Sarna, Jonathan (trans.) People Walk on Their Heads: Moses Weinberger's Jews and Judaism in
New York (New York: Holmes and Meier Publishers, Inc., 1982).

252, Le., At the door of potential donors, in order to intimidate them.

253. Proverbs 10:2

254, The idea of averting the evil decree is found in the liturgy for Rosh Hashanah and Yom Kippur in

the liturgical poem U'Netaneh Tokef which immediately precedes the Kedushah (prayer for the

sanctification of God’s name) in Musaf (the additional prayers for Sabbath and festivals). There it is
taught that repentance, prayer, and charity an individual can dissuade God from pronouncing a negative
verdict against him or her.
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attain wealth, and that our wealth is more dear to us than our people and our kinsmen,

and when we disperse it, we do not disperse it except to pleasant cantors and pleasant
rabbis, pleasant actors and pleasant actresses. And for any item which we honor, or from
which we derive enjoyment, let the myriads of Israel perish before we detract from any‘of
our wealth.

It was taught: Come and account it as merit to those who support' auditoriums and
orchards, for were it not for balls and picnics, no charitable society in America could‘
exist. For the rich of America do not open their purses except for the sake of
happiness.”® Rav Scrivener said: “For this reason it was written (Psalm 30): You opened

my purse and girded me with joy.”**

We Shall Return to You, “What is a Society?”
Chapter Six

Mishnah: What is the difference between an Orthodox rabbi and a Reform Rabbi? An
Orthodox rabbi eats and engages in no profitable labor on weekdays or on Shabbat, and a
Reform rabbi eats and does not do anything on weekdays, but on Shabbat this is not the
case. An Orthodox rabbi does not preach nicely, but he practices what he preaches
nicely, and a Reform rabbi preaches nicely, but does not practice what he preaches

nicely.

255,  That is, they will only donate to a charitable cause if they derive entertainment and enjoyment
from doing so.
256.  Psalm 30:12. The first part of the verse is usually translated as “You loosened my sackcloth.”
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Gemara: And are there no other [differences between the two types of rabbis]? But there
is the forgetting of learning, as it has been taught: Rav Instruction said: “A Rabbi in the
days of his rabbinate, what does he do? He sits idle and forgets the teaching which he
learned in the days of his ignorance.”’ Of whom does this speak? Of an Orthodox
rabbi, but a Reform rabbi never ever forgets his learning.

[The Tanna of the Mishnah] stated some, but omitted others. What did he omit?
He omitted this. He omitted the coins of the scribe, for it has been taught: The Orthodox
rabbi earns the coins of the scribe because he writes hechsherim®® on meat, on carcasses,
and on wine. The Reform rabbi does not possess the coins of the scribe, for he certifies
as kosher all that goes into his mouth.

2% But have we not learned

Returning to the statement: Because he writes, etc.
that he eats and does not earn anything? [If so,] what is the meaning of “he writes?” By
means of others. And it is as Rav Linguist said: The rabbis have no need for any
language even for the holy language® and when they write they write as completely
righteous individuals, ..whose worle is done for them by others.”'

Is it so? And have we not learned that the rabbis in America were concerned to

‘ . protect the welfare of the daughters of Isracl? Therefore they hastened and anticipated

their religious divorce certificates, If a religious divorce certificate came to their hands

they did not reserve judgment about it, but rather they wrote [a bill of divorce] and paid it

257.  As Rosenzweig says in his “Rashi” text, this refers to the time prior to a Rabbi’s ordination.
258. Seals that certify that a food product is ritually fit for consumption by observant Jews.

259.  This was said of the Orthodox rabbi two sentences earlier.

260, Le., Hebrew.

261, . A reference to the Babylonian Talmud, Tractate Berachot 35b, which teaches, “At a time when
Israel does the work of God, their work is done [for them] by others.
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on the spot. Why should we not deduce that “writing” is similar to paying? Just as one is
paid®®? oneself, so does one write something oneself.

Rav Understanding said: "Religious divorce certificates are different, because
they are are written in Aramaic.”

Rav Strict differed with him: “But what of Angels who understand all languages,
yet we have learned that they do not understand Aramaic language.* Rabbis, who
understand no language, all the more so do not understand Aramaic.”

But Rav Understanding said: “They are paid themselves,”* but they have it
written by others. And if you wish, say that it is also paid out by others. And who are
these?®® Their wives and their assistants. And it is as Rav Rabbinic said: All rabbis who
are living without a wife and without an assistant are living without a blessing,***

Our master said: “But a Reform rabbi never ever forgets his learning.””” Rav
Wiseguy said: “That is to say, he does not forget it for it was not his knowledge. For if
you say that there is forgetfulness without knowledge, how would a Reform rabbi never
forget his learning?”

Come and learn: A Reform rabbi who forgets one verse in the holy language must
bring a guilt offering of uncleanliness for his inadvertent act. But didn’t he lack the
knowledge in the beginning, and you teach that he forgot it?

Ray Changer said: “Here, what are we dealing with? With an Orthodox [rabbi]

262,  Le,, One receives money. ,

263.  This is taught in the Babylonian Talmud, Tractate Sotah 33a.

264.  le., They take the money directly.

265.  ILe., Who are the ones who pay out the bill of divorce on behalf of the rabbis?

266. A reference to the Babylonian Talmud, Tractate Yevamot 62b, in which Rabbi Tanchum teaches
in the name of Rabbi Chanilai, “Any man who has no wife lives without joy, without blessing, and
without goodness.”

267.  Referring back to the beginning of the “Gemara.”
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who has become Reform. And what has he forgotten? He forgets before whom he
stands and preaches and he sins inadvertently and recites one verse in the holy language,

that one brings a guilt offefing of uncleanliness because he is concerned for the honor of

women 29268

What is a guilt offering of uncleanliness? Rav Temple said: “For he beats upon
his heart and says, ‘I beg of you, my dear ladies, forgive me for using the language of a

corpse in front of you.”

269

And a Reform rabbi preaches nicely.”” Have we not been taught that there were

three things which the sages condemned in the sermons of the Reform [rabbis]? They
bring one to lowliness, to sleep, and to vomiting.

Rav Temple said: “Since the Tanna first said 'he does not preach nicely,’*” he

271

concludes with similar language about the Reform rabbi.”” And if you wish, I may say

that it is also pleasant™ as he taught. Just as one says to a pale bride, ‘You are a

beautiful and charming bride.”*”

And it is as Rav Ancient said: “[In the case of] a preacher’™ who preaches, say to

him, “You preached beautifully, your intention was beautiful,” even if he only preached

upon the parable of the chariot.””

268.  As explained in the next paragraph, he is concerned with their honor because he has spoken
“inappropriately” in front of them.

269.  Continuing the exposition of the “Mishnah” text.

270,  Regarding the Orthodox rabbi.

271,  Even though we don’t take that statement literally.

272. Le., “Pleasant” refers here not just to the content of the sermons, but also to the flowery language
he uses.

273, In the Babylonian Talmud, Tractate Ketubot 17a, it is taught that one praises a bride even if she is
blind or lame.

274.  Here, Rosenzweig uses a cognate, suggesting the German word for preacher. This is meant to
evoke the titles which Reform rabbis took upon themselves.

275.  Mishnah Hagigah 2:1 refers to the first chapter of the book of Ezekiel as “the parable of the

chariot.” The term M35 merkavah, “chariot” is derived from I Chronicles 28:18, A branch of
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What is meant by “the parable of the chariot”? Rav Temple said: “Specifically
upon the chariot.”” As in the case of a certain preacher who opened his sermon and
spoke thusly: ‘There are four ladies: Miss So-and-so the wife of a certain rabbi who went
up to the town of Boston to buy new clothing, Miss So-and-so from Cincinnati who went
to So-and-so’s wedding, and he goes on and counts them all as peddlers until he

concludes with “Amen,”*”

Mishnah: Three [types of people] are required to have a [head] covering, and these

are they: A rabbi, a doctor, and a coachman.

Gemara: What is a head-covering? Rav Scrivener said: “A cylinder.” Whatis a
cylinder? A kaplusha. What is a kaplusha? A kalpaka. What is a kalpaka? A
stovepipe. And why is it called a head-covering? Because all who bear it are as proud
of it as a rooster who is proud of his comb*”® and calls and cackles and announces to all
that he is ;'11 rooster.

And a [theoretical] question was raised: Is this head covering private domain or
public domain?

Come and learn: The tailors and shoemakers who ascend to greatness and

become honorary officers and presidents in societies purchase head-coverings for

mysticism, known as merkavah mysticism, concerned with knowing the nature of the divine throne and
the chariot upon which it rests, arose during the rabbinic period.

276.  Rosenzweig’s meaning is made clearer in his “Rashi” commentary.

277.  Le., The rabbi’s sermon takes the form of a society gossip column. Rosenzweig says this is
typical of the Reform rabbis,

278.  The word which Rosenzweig uses for head-covering 72712 kirbel is related to the word for a

rooster’s comb, N7 karbelet.
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themselves and do not go out with them on weekdays, but rather only on Sabbaths and
festivals. Ordinary head-coverings are those at which youngsters throw stones, and
ordinary youngsters who throw stones- these are the youngsters of Israel. It is well if you
say that head-coverings are in the public domain, then the youngsters are permitted [to
throw] from within a distance of four cubits. But if you say that they are in the private
domain, then who would permit the thrbwing of stones?” If you say thus, they*™
transgress [the scriptural dictum] Do not place a stumbling block before the blind.*™"

I nonetheless hold that it is the private domain. And what is the meaning of “they
go out?” They go out, without the approval of the sages.”

Come and learn: Three [types of people] are required to have a [head] covering,
and these are they: A rabbi, etc. And it was stated about it [by the Amoraim]: weekdays,
and all the more so on the Sabbath.

283

Rav Sage said: “Perhaps it is prohibited to everyone but permitted to rabbis

similar to the High Priest, who is permitted to wear a blend of linen and wool.”*
What is [the resolution of] this? Rav Sage said: “It is neither public nor private,

as it is written (Song of Songs 7): Your head is like a forecourt™™ a king is held captive in

279. In the Babylonian Talmud, Tractate Shabbat 96a, the rabbis discuss the throwing of objects from
the private domain to the public domain (and vice-versa) on the Sabbath, when the carrying of items is
traditionally proscribed. The discussion is also referred to in Shabbat 4a. In this section, Rosenzweig
parodies the Talmud’s discussion.

280.  Le. Those who wear head-coverings

281.  Leviticus 19:14. The ruling that they have transgressed this precept is a parody of the Babylonian
Talmud, Tractate Bava Metzia 90b. Rosenzweig’s “Rashi” text explains how those who wear
head-coverings have violated this rule,

282.  Because in so doing, they encourage children to violate Shabbat.

283.  Le., The wearing of head-coverings.

284.  This blend of linen and wool, known as YOV sha'atnez, is generally prohibited. However, the
instructions for the making of the priestly garments, outlined in Exodus 39, seem to imply that both
wool and linen were used in the construction of the priestly vestments. ‘

285.  Song of Songs 7:6. A forecourt is neither public nor private domain. The word 2172 karmel,

usually translated as “crimson wool” is here translated as “forecourt.” It is linguistically similar to
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the tresses. ™ And who are kings? The rabbis.”’

Rav Understanding said: “[The wearing of] head-coverings are an obli gatioﬁ of
the coachmen. And why did the rabbis of Israel take this reciuirement‘upon themselves?
Because they ride the assembly of Israel and are sustained by it, as it is written (/bid 1): I
have likened you to a mare in Pharaoh’s chariots.”™*

Rav Strict said to him: “You have spoken of rabbis, what will you say about
doctors?” |

He said to him: “Doctors are certainly comparable to coachmen, as people say:
Potters and physicians are honored according to the distribution of their horses.”

Rav Sage said: “[The wearing of] head-coverings are an obligation of rabbis.

And doctors and coachmen only took this obligation upon themselves because they are
also called rabbis. As it is written regarding doctors (Amos 8): The rabbi of corpses is
everywhere.” And it is written regarding coachmen (Isaiah 31): On chariots, because he
is a rabbi.”™ |

Rav Strict raised an objection to him: “If so, ritual slaughterers, ritual

circumcisers, and teachers are also called rabbis, as it is written: The rabbi of the

VWO karmelit, meaning a something that is neither public nor private. Rosenzweig is trying to use
the proof text to say that one’s head exists in this state of limbo; it is neither public nor private domain!

286.  The conclusion of the aforementioned verse. The meaning of the word ©*ON rehatim, here
translated as “tresses,” is uncertain,

287.  In the Babylonian Talmud, Tractate Gittin 62a, it is taught that rabbis are called kings. This is
based on a proof text from Proverbs 8:15: Through me kings reign. “Me” in this context is understood
to mean “Torah;” since rabbis work with Torah, they are kings. ‘

288, Song of Songs 1:9

289.  Amos 8:3. Rosenzweig takes advantage of the dual meaning of 29 rav. In this verse from Amos,
it is usually translated as “many,” but Rosenzweig wishes it to be read as “rabbi.” His “Rash1”
commentary helps explain the link between this proof text and doctors.

290.  Isaiah 31:1. The verse is ordinarily read as “[...they place their trust in] many chariots.” Here, as

above, Rosenzweig puns on the multiple meanings of the word 29
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slaughterers,” the rabbi of the castrated,”” and the rabbi of the beaten.”

He said to him: “That is true.”

But our Mishnah has taught “three”, meaning; and no more.”

He said to him: “For these people are surely included in the category of ‘rabbis.’
For we have learned that a mixed multitude are like rabbis themselves. And those whom
we call arvei rabanin®* are cantors aqd ritual slaughterers, ritual circumcisers, teachers,

matchmakers, and jesters, and why are tﬁey called this?™*

Because they are able to
perform their arts interchangeably and make use of intermingling.” |

It was taught: Come and see how great is the power of a head-covering in
America, for even a complete commoner can be made a rabbi by means of one. You
might think [they are made an actual] rabbi, rather say they are made an erev rav. Rav
Scrivener said: “What is the scriptural source for this statement? It is written (Exodus 5):
For now the common people are rabbis.”’

A Tanna stated (a baraita) before Rav Scrivener; Editors are obligated to wear

head-coverings, for it is the practice of authors and those who write articles for

newspapers that they preface and call their editors their rabbis.

291.  The term OV 21 rav tabachim, which Rosenzweig puns upon by translating literally, is a title
which appears in II Kings 25 and the latter chapters of the book of Jeremiah. It is usually translated as
“the chief of the guards.”

292.  Again, Rosenzweig makes a pun on this title [®]©>0 29 rav saris[im] by translating literally.
The word in its biblical context is usually taken to be an Assyrian official title which has no known
translation. It appears in 1 Kings 18:17, Jeremiah 39:3 and Jeremiah 39:13.

293. A pun upon the title 9297 27 rav hachovel, achieved through literal translation. The term,
which appears in Jonah 1:6, refers to the captain of a ship.

294. 2929, "a mixed multitude.” A reference to Exodus 12:38

295.  Why do they fit into the category °)29 %29 arvei rabanin?

296.  The word for “intermingling” N>2129Y arvuvya is related to the term 329 Y29 arvei rabanin.

297.  Exodus 5:5. Again, Rosenzweig puns upon the dual meaning of the word 29 rav. The scriptural

verse is commonly translated as: “Now the common people are numerous.”
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Rav Scrivener disagreed with this: “We do not impose an obligation upon a
person without his informed consent,””*

They said to him: “Because they publish all the words of their authors in their
newspapers and newspapers are before them.”

Is it s0?** Rav Reader has said: “These editors, how have they achieved merit?
Because they shorten the lengthy articles of the writers, and they cut the beginnings of
letters and skip .over the epithets which are in them.”

Rav Sage said: “We learn that that they do not skip over them, except for the
epithets of reproach that are in them, and not over the epithets of praise, for you do not
have any editor who will curtail his praise.”

Rav Understanding said: “Now that you have come to this, writers are also
obligated to wear head-coverings, for those who write commendations, even the minimal

ones which are in their compilations, is called a rabbi.”

We Shall Return To You, “What is the Difference Between...”

Chapter Seven

Mishnah; Who is an author? Every one who goes from door to door with his books in
his hands: the words of Rav Editor. And the sages say: “Anyone who has no shoes for
his feet.”

Gemara: Rav Scrivener said: “This was not taught except regarding the authors of Israel.

298.  This is taught in the Babylonian Talmud, Tractate Ketubot 11a.
299, That writers call their editors “rabbi?”
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But for authors from the other nations of the world, those who purchase their books

% doors and when they go outside, they go out in good and

anticipate them at their
pressed shoes. And the authors of Israel, this also does not teach us about, except for
those who write their books in the holy language,” but those who write in all other
languages, even in the Babylonian language, it is considered proper [for them to do
s0].**

We learned elsewhere in a Mishnah: The one who vows [to bar] peddlers and
handicapped people from his home is forbidden [to receive] authors [at his home].*®
They bad a halachic problem: Is an author like a peddler or like a handicapped

person? What is the halachic difference between these two? The ability to sell his

books.>*

Come and learn: And the sages say: “Anyone who has no shoes for his feet.”*
And we have already learned in a baraita that a man will always sell all that he has and
buy shoes for his feet. With this in mind, it is all right if you say that an author is

comparable to a handicapped person, for a handicapped person has nothing to sell. But if

you say that he is similar to a peddler, a peddler has merchandise, and merchandise is

offered for sale. Let him sell it and purchase shoes for himself.

An author is nonetheless like a peddler, yet his merchandise is not offered for

sale, because he has none who demand it.

Come and learn: Who is the author who is called wise? The one who makes

300. Le., The authors’.

301. l.e., Hebrew

302.  In order to imitate Gentile authors.

303.  For authors are automatically included in such a vow.
304,  Rosenzweig explains this further in his “Rashi” commentary.
Referring back to the “Mishnah” text.
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himself mute; they embarrass him, but he does not become embarrassed, as it is written
(Psalms 58): Like a deaf [one]...who stops up his ears...is the wise author of

3% Derive from it that an author is comparable to a handicapped person.

compilations.
It was taught; All who write books in America, or one who comes from overseas

with a book in his hand, behold he is crazy.*” An inference may be drawn between this

minor example and the example of David, the king of Israel.’*® And if David, the king of

399 all the more

Israel, who only wrote a few unnecessary marks, was thought of as crazy,
so for one who writes or brings an unnecessary book.

Rav Wiseguy said: “[I would accept] all aches except for the headaches of
authors, all illnesses except for the illness of narcoleptics, all infirmities except for the
infirmities of writers. They could not get along in America without a tailor, but they
would be possible without an author.’* Praise to one who is a tailor, woe to one who is
an author!

And the sages say: “Anyone who has no,” etc.’"’ About what do they differ?*"

Rav Shoemaker said: “About the shoemaker who has become an author.”*"? Rav Editor

306.  Psalms 58:5-6. This is ah excerpted citation, and Rosenzweig has twisted its meaning slightly in
order to use it as a proof-text. The actual verses might be translated as “Their venom is like that of a
snake, a deaf viper that stops its ears so as not to hear the voice of charmers or the expert mutterer of
spells.” (The italicized text refers to those portions of the verses which Rosenzweig has used).

307, MW M N harei zeh meshuga “Behold, he is crazy,” is a sound-pun on N2WD N N harei
zeh meshubach, “Behold, he is praiseworthy.”

308,  This sort of argument is known as a N D2 kal vechomer, which draws an inference from a law
of lesser consequence to one of greater consequence (or vice-versa).

309.  This refers to I Samuel 22:13ff. David, a fugitive from Saul, comes into the presence of King
Achish of Gath. In order to protect himself from Achish (who might have viewed David as a threat and
had him killed), David feigns madness by scratching marks on the gates of the city.

310. A play on the linguistic similarities between 991 fofer, a tailor and 99D sofer, an author.

311.  Returning again to the text of the “Mishnah.”

312.  Le., How does the opinion of the sages differ from that of Rav Editor, whose opinion the Mishnah
also cites?

313,  Because the shoemaker who has become an author should be capable of providing shoes for
himself, which would go against the assertion that authors have no shoes.
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held: “A man is regarded as remaining in his present state. If he is a shoemaker, certainly
he would not have shoes for his feet, as it has been said: Mén who are sh;)emakers travel
barefoot, and without a sign that he has gone from door to door with his book in his hand
they do not know that he is an author.”

And the sages say: “A man is not kept in his present state. For since he has
become an author, he revealed of himself that he was not a shoemaker.”

Rav Strict said: “And who is there [who is] like this?*"

They said to him: “There are such. As Rav Reader says: ‘The majority of books
published in America have the stench of tar spreading from them.””

There was a man who sat at the shoemaking block for forty years and it was not
effective for him.*"* He went up to America and wrote books which have a patch on top
of another patch.*'® He travels from town to town and from house to house and sell and
collect much money, when the matter came before Rav Scrivener, he said: “This is the
meaning of what is written (Ecclesiastes 12): Like nails planted by those who collect.”"

Rav Reader said: “I myself saw a book which had nothing but a long introduction

and it was surrounded by rabbinical endorsements like a cobbled shoe.”

We Shall Return to You, “Who is an Author...”

Chapter Eight |

314.  Le., Is there anyone to whom this case applies?

315.  Le., He cannot make a living at it.

316. A reference to the Babylonian Talmud, Tractate Berachot 43b. There, it refers to shoes which are
unbecoming for a scholar to wear. Here, Rosenzweig undoubtedly means to evoke the “shoe” imagery,
but at the same time he is suggesting that the shoemaker who becomes an author publishes books which
are not appealing to the public.

317.  Ecclesiastes 12:11. The meaning of the verse in its Biblical context is uncertain. See the “Rashi”
commentary for elucidation of Rosenzweig’s use of the citation.
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Mishnah: [Inkthe case of] all Babylonian®* newspaper articles, one does not save them

from a fire*” and they require a geniza.’™

Gemara: The Babylonian newspaper articles in America, what are they?** Rav
Understanding said: “They are Jewish newspaper articles, and why are they called
Babylonian? Because they are written in a mixed-up language by mixed-up
authors.”*

And as Rav Linguist taught: “Israel is more wretched than all the other nations,

for all the other nations who were only given a mixed-up language now make use of a

clear language, but Israel, which was given a clear language now makes use of a
mixed-up language. And not only that, but their mixed-up authors mix up its literature
and spoil its meaning, é.s it is written (Job 12). He deprives trusty men of speech, and
takes away the reason of elders.>®

And they require a geniza.”® A geniza for what purpose? If we say, a geniza in
order that one might read them at a future time, has not Rav Reader said: “All
newspapers are sufficient for their time** and if their time has past their interest is lost.

And in the case of the Babylonian newspapers, their interest is lost even in their own

318.  “Babylonian” is the term which Rosenzweig uses for English, as noted in Chapter Seven above.

319.  In Mishnah Shabbat 16:1, there is a discussion about what objects may be saved from a fire on the
Sabbath. The discussion is expanded in the Babylonian Talmud, Tractate Shabbat 115a.

320. A geniza is a storage facility for sacred texts which are no longer usable.

321.  Literally, “How can one have Babylonian newspapers in America?”

322.  Asnoted in the “Rashi” commentary to Chapter Seven, there is a linguistic link between 92212
bavli “Babylonian,” and 7172 bilul “mixed up.” The text of Genesis 11:9 explains the etymology of
922 bavel (Babylonia) by linking it to 72 balal “He [God] mixed up.”

323, Job 12:20

324.  Returning to the text of the “Mishnah” to further elucidate its meaning.

325.  lLe., They lose their relevance quickly.
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time. Rather, this geniza is comparable to leavened foods which are stored up for

326

burning.”® And as _it hés been taught, our sages judged that the Bébylonian newspaper
articles may be burned because they are full of vanity and emptiness and it is written

(Habakuk 2): So that people have had to toil for the fire, and nations to weary themselves

for emptiness.”*”

Rav Strict raised an objection to him: “Has it not been taught in our Mishnah that
we do not save them? After the fact, yes, but in the first place [such a procedure is]

not [done].**

Rav Compassionate said: “The ordinary ‘fire’*” is one that is started in the first
place, as scripture says (Exodus 22): When a fire is started...he who started the fire must
make restitution.® From here we learn that fire does not come from the heavens unless it
is brought forth by a commoner.

- It was taught: They place the Babylonian newspaper articles in a geniza away
from the women and children because they are full of sneering and disgraceful speech.

Another baraita taught: Israel received two things from the nations and went forth
with them by means of sneering and disgraceful speech, and these are they: newspapets

and theaters.

“Rav Sage said: “The punishment for authors who engage in disgraceful speech is

326.  Tractate Pesachim of the Talmud explains that any leavened food must be gathered prior to
Passover and removed from the home. There is a ritual known as NN N2 biur chametz, “the
burning of leaven,” which takes place the evening preceding the start of Passover. Ostensibly, one
should have cleaned his home by then. So, in order that the ritual not be performed in vain, a few
crumbs of leaven are reserved for use in this ritual. Rosenzweig compares this practice to the practice
of putting “Babylonian” periodicals in a geniza:

327.  Habakuk 2:13

328.  Le., Ifthey are already burning, we don’t save them, but we shouldn’t actively throw them into the
fire. This is explained in the “Rashi” commentary. :

329.  Le, A fire that is not otherwise qualified by other conditions,

330.  Exodus22:5
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greater than that for actors, because hearing is not comparable to seeing.”

Rav Scrivener said: “You do not have a thing which is held in pride by a nation
more than their newspapers, and you do not have a nation overflowing with newspapers
as America does, and you do not have a people in America whose newspapers are uglier
than those of Israel, and who causes this? Editors who are not fit.”

It was taught: Seven qualities of talented editors were counted by the sages, and
these are they: patieﬁt in his spirit, standing upon his word and his deeds, loving peace,
loving truth and receiving it from one who speaks it, being a servant to his readers, a
master to his writers, and humble before those who are greater than he, and the reverse is
true for editors who are not fit.

Regarding editors who are not fit, scripture says (Jeremiah 9): / will take note of
every publisher as one who is not circumcised.™ Regarding fit editors, scripture says
(Isaiah 33): Faithfulness to your pen was her wealth, wisdom and devotion her

triumph.**

We Shall Return to You, “All Articles...”

And Tractate America is Concluded

331.  Jeremiah 9:24. The Hebrew abbreviation for publisher, N2 NNW motzi la’or. is YV MVL.
The text of Jeremiah contains the word 9% mul meaning “one who is circumcised.” In an unvocalized

text, the two words have the same spelling, and thus Rosenzweig can make his pun.
332,  Isaiah33:6. The meaning of the word T'NY ifecha in the Biblical context is uncertain, but

Rosenzweig here links it to the word DY ez, meaning “pen.”
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Chapter One

Mishnah: There is no difference between America. This speaks of perfection.
Except for subjugation to a monarchy. Which does not exist in America. But the
sages say. There is also subjugation to monarchy in America. For all subjugation to

judges and police is considered by the sages to be subjugation to a monarchy.

Gemara: Three parts of the world. For prior to the .discovery of America there were
.only three parts of the world. So that any manslayer may have a place to flee. For the
fourth section was only created to be a land of refuge. Ama Reikah. After the name
of** all of the empty and wanton of otﬁer lands who came there. Came up at ﬁrst.
Excluding those who immigrate now, who are not all pedigreed. Transgressors of rules
subject to cherem. This is the cherem of Rabbeinu Gershom.* She cleanses the sins.
On the basis that there they become rich and their sins are automatically cleansed. There
is a mine for silver. The Vefse is explained thus: that there is a pedigree for silver, and
there is a place where by means of gold, men are made refined and pure, What is their
meaning? For saying that subjugation to a monarchy also exists in America, for in a
place where there is no king, how can there be subjugation to a monarchy? Any heads of
the peéple are considered to be kings. And subjugation to theni is a form of

subjugation to a monarchy. The verse you cite refers to Israel, etc. And regarding

333. - Le, “On account of.,.” »

334, Rabbeinu Gershom ben Judah enacted a ban against bigamy and polygamy (unless permitted in a
specific case when divorce is impossible by at least one hundred rabbis). His ruling also prohibited a
man from divorcing his wife against her will.
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]

Israel there is a difference, for they are children of kings.*> And “heads of the people”
should not be understood literally, but ‘rather even thé cofhinoner he is like a king, as the
verse concludes: The tribes of Israel together. Greenhorn. “Green Horn” in a foreign
langﬁage. Between a stfap and a staff. What is the difference between the policeman’s
strap in Syria, and the policeman’s staff in America? They both imply the Angel of
Death; what’s the difference between here and there? Behind the lion. For a woman, a
child, and a policeman all are bad luck [if they encounter yqu] in Amel.rica.337 Children.
Derived from the word “children.” “Loafer” in a foreign language. They are all able to
cause damage. There are editions which say: Their manner is to cause damage, and this 7
is the preferred reading. Nazirites. “Temperance” in a foreign langu’ége. Drunkards
are included in the category of policemen. And our Mishnah, which teaéhes of three
groups which cause damage,”® does not consider drunks, for policemen are drunks by
deﬁnljtion.A Three open baskets upon my head. As it is explained further on, America
is compared to Egypt.** And Scripture teaches: Kush, Put, Lud...and the inhabitants of
the allied countries.* Incised upon the tablets. As we taught, do not read “charut”
(incised), but rather “cherut” (freedom). And he concludes that there is no ffeedom in

America except upon the tablets. That is to say, freedom exists in writing, but not in

335.  InMishnah Berachot 1:2, Rabbi Joshua teaches that the recitation of the Shema should be
completed before the third hour because such is the manner of the “children of klngs ”? Israel thus
becomes identified as the “children of kings.”

336. The conclusion of Deuteronomy 33:5. _

337. A similar phrase is found in Mishnah Bava Kamma 8:4, where it is said of an imbecile, a

! deaf-mute, or a minor.

i ' 338.  This is not in the “Mishnah” which Rosenzweig provides, nor in actual rabbinic literature.

: 339.  The biblical citation about the open baskets refers to the dream of Pharaoh’s baker, which took
place in Egypt. .

340.  Ezekiel 30:5. The phrase used for “allied countries” is 1121 NN eretz habrit, The United
States is known as 121 MININ artzot habrit. The quote comes from a prophecy in which Ezekiel
predicts the destruction of all of these nations along with Egypt.
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reality.
Mishnah: Even. Le., “This as well as that.”**

Gemara: Bribery came into the world. And since the matter is a custom in the entire
world, it is not a piague of America, and so what does it come to i:ell us? Gbld [means]
give this. He is of the opinion that the name of the thing determines its ﬁeaning. He is
éppointed according to lots. You might think that because of the lack of lots, the notion
of “bribery” is irrelevant; therefore the Talmud defends against the difficulty [by saying]
that a “lottery” implies bribery as well, for they bribe those who come ;to cast vlots and

1 they cast lofs over the coins. Ilavished silver. This is how the verse should be
interpreted: The gold and silver which I lavished [upon them], Vthey have made it like a
Ba’al’* amongst my beople. There is nothing desirable except for gold, etc. This
returns to what our rabbis taught above thaf an official and a govérnor and a community
i " leader are not desirable, gdo_d, or pure except for those who have gold to disperse to the
political bossés.

Mishnah: Yankees. The citizens who suckle**

upon the law of America from their birth
and are exacting regarding the studies of their youth®* so that it will not be forgotten by

the mouths of their offspring.

341, Le., An oppressor is not also a president or a judge.

342.  Le., A political leader. :

343, The verb for “suckle”, 72" is connected via a pun to the cognate term for Yankees, D23 yankim,

344, This phrase is drawn from Shabbat 21b. “Of their youth” in Aramaic is NPT divankuta which
thus continues the pun on the root P».
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Geméra: You have foundedstrengthAnd we have béen taught in a baraita that there
is no strength except in Torah. And chewing bitter leaves. “Chew tobacco” in a foreign
language. Auction houses. For they sell merchandise there by means of deélaration and
all who increase thfa price of the merchandise win by taking it. And there is in this great
fraud, for the sellers come amidst the buyers and increése the price.and deceive the
buyers who are inexperienced. The contractors and the bondsmen. Who contract to
build houses, to establish roads, to make bridges, énd "to dig wells, pits, and caves. They
fall. Even by means of an ordinary wind.** And it is the air of the heavens.**
Therefore they are obligated according to the laws of heaven, but accofding to the laws of -
man they are exempt. It is thus also Ifaught. That there is no deceptioh of the public.

Do you think that we are dealing with fools? Who deceive themselves. Your brother
came with guile. And the one 'who came to deceive must fear lest he find his brother
through guile and he deceives him. Silver is called “moxiey.” From the same language
as “deception.”’ A wedding feast. In America, they put the food on the table for all

diners together, and anyone who can snatch more, he has the upper hand.**®

345. N0 MY ruach metzuyah. This term appears, among other places, in Tractate Sukkah, where it
is used to define how sturdy a sukkeah must be. If even a temporary dwelling such as a sukkah is able to
withstand such a wind, the buildings being described here must be very ramshackle to be at risk of
being toppled by “an ordinary wind.”

346, Le., Air belongs to heaven. :

347.  As noted in the notes to the main text, “money,” spelled NN in Hebrew characters, is related by
Rosenzweig to'the same root as the word for deception NMNIN,

348,  Rosenzweig appears to be referring to communal dining tables in boarding houses.
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Chapter Two

Mishnah: All are greenhorns. Below it is explained what “greenhorns” are, And all
who change, etc. Exit the category of “greenhorns” and we do not make fun of them

among their brethren or relatives.

Gemara: What is the difference between. Rabbi, preacher, and scholar’® are the same
as deaf, dumb, and child. The Talmud explains: An ordinary rabbi or ordinary ignoramus
who changes his name to “rabbiner” and an ordinary preacher who changes his name to
“prediger” and an ordinary teacher who changes his name to “professor”** behold, their
change of name is efficacious according to the opinion of the one who calls them doctor,
rabbi, and scholar.” But for the one who says deaf, dumb, and child, they are all
grouped together.’”> What are greenhorns? Foreigners. Who do not know the laws of
America and its customs. Yerakon is its name. New York is Yerakon if you rearrange
the letters.””® “Charlie” from Reuben. But deriving the name “Charlie” from Betzalel’
is not considered a real change. The beard is included among clothing. And requires

changing.’*® Except for a razor. With which they can shave it all. Do you think that

349.  Rosenzweig here uses the classical Hebrew terms for these professions. He distinguishes between
these names and the German names for these jobs, which the reformers adopted.

350,  The italics refer to the German names.

351.  Le., Rav Wiseguy did not speak specifically of rabbis, preachers, and scholars (or their American
counterparts). Thus, we can assume that he considers both groups to be equivalent.

352.  This refers to Rav Understanding, who singled out the “true” rabbis, preachers, and scholars.
Thus we must assume that he does not consider the American rabbis to be included in those categories.

353.  The anagram works only in Hebrew (with the omission of an alef ) as P W) New York becomes
WP Yerakon.

354.  The Hebrew spellings of the two names are similar; Rosenzweig spells “Charlie” Y7RY and
Betzalel is spelled DN2N2, Thus, with common letters, “Charlie” might be a nickname for Betzalel.

355.  That is, one tends to shave the beard when coming to America and assimilating into its culture.
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Yankees are not beard-growers? And everybody agrees that Yankees are not
“greenhorns.” Which Israel addptéd from the other nations. Which Israel learned
from other nations to do as they do. They were diligent with them. The injurers were
exacting only with Israelites, who are beard growers, and not with Yankees. What does
it mean by “they change?” They stammer. For they learn a few English words and
utter them improperly, and this is a sign of recognitién that they are greenhorns.
Parrot.’® “Parrot” in a foreign language. And this is a type of bird which learns to
speak many words yet does not learn a single language well. If her father was
excessively “green”. This is explained by means of the language of “greenhorns”. He

changes his language, too. For he merits the speaking of English.
Mishnah: With a valise and a case. Leather sacks in which merchandise is carried.

Gemara: They assist him. His relatives and acquaintances, and it is not an obligation,
but rather a permissible option. The injurers. Little ones who are counted among the
four major causes of damages,*” and every place in the Gemara where it mentions an
“injurer”, it means a child. Trﬁe righteous person. For if he does not pay, he is not
wicked, for the one who pays goes beyond the the minimum standard .** And they in
turn are betrayed. The meaning is that those who the betrayers betrayed will come to

betray them [the betrayers]. Burdened donkey. He carries packages on him like a

356.  Rosenzweig here uses the Hebrew word Y20 tuchi,

357. In Mishnah Bava Kamma 1:1, the four causes of damages are listed as “the ox,” “the pit,” “the
crop-destroying beast,” and “the outbreak of fire.” Rosenzweig jokingly includes “children” among
these categories. ’

358.  For payment is viewed as a supremely meritorious act, not a legal obligation,
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strong-boned ass. Screaming salesmen. Some texts read: They scream, but are not
answered. A baby who suckles. A peddler is made to be like a baby who suckles from
shriveled breasts, who cannot suck what he needs for his food. Idleness and poverty

that strike a peddler. For he is continually poor.

Chapter Three

Mishnah: And young ones who have reached [the age of] education. Below it is

explained as, the time of education.,

Gemara: Time of plenty. When work is plentiful. Time of want, When no work at all
is to be found. When we have something frequent and something infrequent. For
want is more frequent than plenty. For it was in a time of a strike. For the workers left
their work on their own, and not at the will of their employers. Here of those who are
unmarried. For they are certainly obligated to work in the factories and in the stores.
Who concludes with the prophets. Who has become a Bar Mitzvah.** Seir. ‘The
explanation of Seir is that it is from the same language as se arot, hairs. Newspapers.
Periodicals. The World and The Sun. Two periodicals which are the most widely sold
since they frequently exaggerate. And all the peoples of the land of the covenant. This

is America.’® A kindly man benefits himself. For he does acts of lovingkindness for

359.  And thus has read a hqgftarah selection from the prophetic literature,

360.  America is known as Y20 TWNIN Artzot HaBrit, literally “the land of the covenant.” The
Ezekiel quote appearing in the main Talmud text uses the phrase *921 NN Eretz HabBrit,
Traditionally, this is understood to mean “allied countries” in the Biblical context, but Rosenzweig
takes advantage of linguistic similarities.
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himself.

Chapter Four

Mishnah: Who was a peddler but became unfit. Who continued until he was unfit, for

he has no talent for sales; or he was working and he was disqualified, for he has no talent

for work either, the daughters of Israel make him a teacher, for this requires no talent at

all.

Gemara: Time-bound. The time for education is half a year. Women are obligated to
fulfill. For all women’s cosmetics depend on time.**' Time. “Season” in a foreign
language. He makes us wiser than the birds of the sky. That is to say, for a cheder
which is like a chicken coop, when those who sit in it fly away from there, they become
wiser. For he punishes him in the right manner. The teacher is only obligated to
punish and to lay down the law with his students, but the instruction of Torah is
something which is turned over to the heavens.** Ido not want this teacher. For he
does not know how to behave in such a way as to please her. On account of wounding.
Foritis comﬁaonly encountered that teachers wound their students. Every teacher who
has knowledge. vThat is, foolishness, for he is able to increase conversation with the
mothers of youngsters and to flatter them.>* To say Kaddish after his death. With the
intention of saving him from the judgment of Gehenna. Only those whose days are

lengthened to adulthood and old age. That their children have learned to read Hebrew

361,  Le., It takes time for a woman to put on her makeup!

362,  Le., Itisn’t the job of the teacher,

363, In Mishnah Avot 1:5, Rabbi Yose ben Yohanan teaches that this is not a good thing! He states,
“Do not have much conversation with women,”
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only after many years of instruction.

Mishnah: And even like a rooster, etc. That is to say, he teaches him to read by heart.
Are a plague of the public. They are similar to a plague upon the public, for they need

to delay on account of him and to miss mealtime on Shabbat.**

Gemara: You shall not be struck dumb. Even though you do not know how to read
properly. For the children of Israel are your benefactors. And they always say to the
parents of the Bar Mitzvah that he read beautifully and he preached beautifully. Outside

of [Bar]. This is based on the language of “outside.”
Chapter Five
Mishnah: A place to meet. Inthe Gemara, it explains what a meeting is.

Gemara: Experts. “Trustegs” in a foreign language. From here we derive that there
is no society, ete. For the appointed officers are an obligation of the society.”” Than a
fool with his nonsense. The meaning is that a meeting with a bereaved bear is a true
meeting, whereas a meeting with a fool is not a true meeting, and the Talmud responds
that a meeting with several fools ié indeed a meeting, For a man rises up against his

compatriot. For at the time that they gather together, they rise up and argue and gossip,

364.  Rosenzweig suggests that sermons are so lengthy that they delay the end of the service so long
that one is unable to have a meal on Shabbat!
365.  ILe., Any valid society must see to it that they have the proper number of appointed members.
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and each man denigrates his compatriot. He is hollow with regard to Torah. For

366

boards™ and Torah are one and the same! And an altar requires wine-libations.

Therefore, appointed officers of a society also require wine-libations, which is the same

as drinking. There is no meeting without a complaint. And when they come to the

point of “complaint” they are bound to include beatings and they will need a doctor.

Partners with gravediggers. For doctors provide dead people for them to bury.

Mishnah: A charitable society. Which busies itself in matters of charity. Perish

amidst great clamor. In quarrels and beatings.

Gemara: Each family from psoriasis. The second occurrence [of the word
“Mishpachot” should be read] like “from psoriasis.”*’ Public assemblies. “Mass
Meetings,” in a foreign language. Alarm is as useful. The shout which they sound
regarding a charitable act deceives, and acts in the hearts of the rich as leeches to the
dead. He chided them. The poor, via words. The angél of death. The policeman.

And the staff of beatings’® which is in his hand. Death will save you from charity. For
a beating by a policeman is sufficient to kill. Three things. Fasting, voices, and wealth.
Two of them. For they fast and they make their raiséd voices heard, but they have not
369

given their wealth. Pleasant cantors and pleasant rabbis. Not really, but because he

wanted to say “pleasant” with respect to actors and actresses, he used the same language

366. The word used for boards, MM luchot can also mean “tablets,” as in the tablets of the covenant.
367.  See the footnote in the main text for further explanation,

368.  Apparently referring to an officer’s billy club.

369. The Tarna.
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with respect to rabbis and cantors.

Chapter Six

Mishnah: But on Shabbat this is not the case. To the case of where he does not do
anything this applies, but not to eating, for in the case of eating, do Reform [rabbis] fast
on Shabbat? Does not preach nicely, but he practices what he preaches nicely. There

are versions which say that he does not practice what he preaches nicely.*”

Gemara: His ignorance. Before he became a rabbi. The rabbis have no need. Adopt
this principle as your guide: Any time that “rabbis” are mentioned without any other
qualification, it means the Orthodox. He does not forget it for it was not his
knowledge. Fora maﬁ cannot forget something unless he indeed had the knowledge to
begin with. With an Orthodox [rabbi] who has become Reform. And he had
knowledge to begin with but forgot it, as the text states: He forgot before whom he stood
and preached. The language of a corpse. For so the reformers call the holy language
“the language of a corpse,” the Aramaic for “a dead language.” They bring one to
lowliness. For one needs to sit a long time in one place in order to hear their sermons.
Specifically upon the chariot. In that he speaks about women who ascend to or descend

from the chariot, and it is as it continues and explains.

370.  Inthe Babylonian Talmud, Tractate Hagigah 14b, Rabbi Yochanan ben Zakkai praises Rabbi
Elazar ben Arach for his ability to expound upon the chariot (which Rosenzweig mentions later in this
chapter). In his praise, Rabbi Yochanan says, “There are those who expound well but do not practice
what they preach well; there are those who practice what they preach well but do not expound well; but
you, Rabbi Elazar ben Arach, are one who expounds well and practices what you preach well.” This
entire section of Rosenzweig’s gemara is meant to mimic the talmudic passage in Hagigah.
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Mishnah: Three [types of people] are required to have a [head] covering. Further on,
it explains what a [head] covering is. And a coachman. “Driver” ina foreign language.
For he drives the horses in carts and in covered wagons. And they are like the masters of

the place.

Gemara: Stovepipe. Scaroblush in a foreign language. Thus, they’” transgress [the
scriptural dictum] Do not place a stumbling block before the blind. Those who go out
in head-coverings transgress the ruling Do not place a stumbling block before the blind,
for they cause the youngsters to stumble in causing them to transgress the Sabbath.
Similar to the High Priest, who is permitted to wear a blend of linen and wool.
Which is prohibited for the entire world, but permitted for the High Priest. Potters and
physicians are honored according to the distribution of their horses. Coachmen and
doctors are honored in the eyes of other creatures according to their horses.””> The rabbi
of corpses is everywhere. In every place, this is certainly to be read as a doctor, for it
speaks of [the fact that] there is an increase in the number of dead corpses due to his
[attémpted] cures. The rabbi of the castrated. Because the majority of the ritual
circumcisers in America are not experts and masters of their art and occasionally castrate
the children. The rabbi of the beaten. This is the teacher, who beats his students. For

now the common people are rabbis. interpret the word ©24 rabim as related to the
word 021 rabanim, “rabbis.” They preface and call. For they write a sort of

introduction to their articles and speak of the praiseworthiness and greatness of the editor

371.  Le. Those who wear head-coverings
372.  Le., The more horses they have, the more honor they receive,
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and call him mighty’” and great among Isracl. We do not impose an obligation upon a
person without his informed consent. And how can we require the editor to wear a
head-covering because of the fact that foolish authors call him rabbi and we know full

well that he is not a rabbi.
Chapter Seven

Mishnah: With his books in his hands. For he goes to request a donation and clutches
his book in his hand in order to make known that he is an author and is worthy of
receiving a substantial donation. And also so that the demons may be deterred when he
goes out alone at night, and they might recognize by means of his book that he is not a

scholar.

Gemara: Anticipate them at their doors. And the authors do not need to go from door
to door. Even in the Babylonian language. The language which the children of Israel

speak. And it is called Babylonian because it is a mixture of seventy languages™, and in
a foreign language it is called “jargon.”*”* The one who vows [to bar]. For he writes on

the door of his home, “Peddlers and handicapped people should not come to the house.”

373. Hebrew, 2 rav, again playing on the dual meaning of the word. The phrase might also be read as
“,..and call him rabbi...”

374.  Inthe Biblical account of the Tower of Babel (Genesis 11), we read that the land became known
as Babel D22 bavel, because there God mixed-up P92 balal the world’s languages. The Bible makes a
pun on the two words, based upon their similar spelling. The empire of Babylonia was associated with
Babel. Rosenzweig makes reference to this story by using the word 9¥2 bilul (related to D92) to refer
to “a mixture.”

375.  This may be a reference to Yiddish, which Rosenzweig and his compatriots viewed as inferior to
Hebrew.
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Handicapped people. Not really [handicapped people], but rather any poor person who
goes from door to door, and he used the normal manner of expression. What is the
halachic difference between these two? The ability to sell his books. For if you say
that an author is like a peddler, it is also taking and selling. But if he is like a
handicapped person, it is a contribution and is not taking and selling. Because he has
none who demand it. There are none who pounce upon the merchandise of an author
and thus he is unable to sell it and buy shoes for himself. He was not a shoemaker. For
if he was a shoemaker he would be busy at his work. Stench of tar spreading. For their
words are spread with tar, a known sign that their writers dirtied their hands with tar, and
this is the manner of shoemakers. Like nails planted by those who collect. For all who
busy themselves in the planting of nails in shoes collect money by becoming authors.
Surrounded by rabbinical endorsements like a cobbled shoe. The endorsements of

rabbis surrounded it and it looked like a shoe which is surrounded by nails.
Chapter Eight

Mishnah: One does not save them. This only deals with those that need not be bought.
Gemara: They are written in a mixed-up language. This is the language of “jargon™"
which is a mixture of all the other languages. Mixed-up authors. For they have no
knowledge. But in the first place [such a procedure is] not [done]. The meaning is

that one is not obligated in the first place to burn them, but if a fire should occur after the

376.  Again, this may be a reference to Yiddish.
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fact, we do not save them. Because hearing is not comparable to seeing, For in
theaters one hears the sneering and the disgraceful language and does not see it written,
as in the newspapers. And seeing is more grave than hearing. Patient in his spirit. In
that he does not enter into an argument with everyone who offends his honor. A servant
to his readers. In that he does not think of himself as the master of his newspaper, to
write in it whatever he sees fit, but rather he is like a servant to his readers and writes

only what will bring them benefit.
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Midrash' Esther
| by
Gerson Rosenzweig

~ brought out by the bookselller
S. Druckerman, 50 Canal Street, New York

1. A midrash W7 is an interpretive story used to elucidate or elaborate upon Biblical text. There is no
good English translation for this word.
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Who ruled from Hodu to Kush.* That is to say, he took for himself all of the glory’, and
to his people he gave only sticks’, according to the custom of despotic® and stupid

emperors of these times.*

White curtains and violet.” Why was the word Chur® written with a large cher?” Rav
Bun" said: It is because the scoffers of the generation gossiped about Ahasuerus and said
that he was a thief, for before his reign he had been poor and immediately upon his
ascension to the throne he became wealthy. What did he do? He commanded that Chur
be written for them with a large chet, in order to say, the mouse is not the tﬁief, but the

hole.!

And the drinking was according to law, there was no compulsion,”? That is to say,

- there was no compulsion in drinking, for he who began under compulsion, ended

2, Esther 1:1. YT Hodu is usually identified as India, while VD Kush is often identified with Ethiopia.
There is rabbinic disagreement on the actual locations, however. Rosenzweig’s jokes also require that

- these words be left untranslated.

3. Hebrew TN hod.

4. Hebrew VY2 kush. .
Rosenzweig’s meaning is uncertain. His word YNO90>T has no meaning, but he appears to be using it
as a cognate.

Le., of today.

Esther 1:6.

Hebrew NN, meaning “white.”

Following Masoretic tradition, in most copies of Esther, the Hebrew letter chet which begins the word is

written enlarged. '

10. This is the actual name of several amoraim.

11. A proverb from the Babylonian Talmud, Kiddushin 56b. Rosenzweig plays on another meaning of “Mh,
“hole.” The proverb is generally undetstood to mean that if the temptation for thef is not there, the
theft will not take place. If the mouse did not have the hole in which to conceal his theft, he would not
take anything, Ahasuerus seems to be arguing that if he had not been given the opportunity to take all
this wealth for himself, he would never have done so. It is not his fault that he acquired his wealth
through questionable means; the fault lies in those who tempted him. Rosenzweig may also be alluding
to the traditions found in Midrash Esther 2:11 (and elsewhere) which allege that he used furnishings in
his palace which had been taken from the Temple in Jerusalem.

12.Esther 1:8.

.‘J“l

0 X3
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willingly.”

But the queen Vashti refused.' She was the first among women to stand up for her

rights and to demand freedom for woman. But what she sought she did not find.

Then the king said to the wisé men, who knew the times.'® This is definitive proof that
he was stupid, for he ruled according to those who knew the timeé, the editors and
reporters of the times."”® And he did not know that these men have nothing but
sensationalism in their world. And at the time that the Israelites needed to Send a goat

into the wilderness they did not send it except by the hand of a man of the times,”

And speak according to the language of his people.”® For what purpose is this idea
here? 1t is of this that scripture says: And the eyes of the fool range to the ends of the
earth.” Ahasuerus foresaw through his aSﬁological speculation that in the future the
laws decreed in America would cancel his first décree and establish the rulership of a

woman over her husband. He said to them, “By your lives, you shall stumble in my latter

13.This is a play on the Talmudic expression D)NI 1D NIV MN2’NN, usually understood as “there
is negligence at the beginning and accident at the end.” The phrase is found in the Babylonian Talmud,
in Tractate Bava Kama 56a and elsewhere,

14.Esther 1:12

15.Esther 1:13 -

16. This may also be a reference to The Times, such as The New York Times. Rosenzweig enjoyed making
fun of the popular press, as seen in his other tractates.

17.This is a reference to Leviticus 16:21ff, which speaks of the procedure for the Day of Atonement, in
which a goat “for Azazel” is sent into the wilderness to atone for the sins of the people. The phrase
MY VN ish itti, which is variously translated as “a designated man” or “a man who is waiting ready,”
is linked by Rosenzweig to the phrase TN YY1V yodei ha'ittim, “those who know the times.” Again,
Rosenzweig may mean The Times. :

18.Esther 1:22

19.Proverbs 17:24
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decree. I said, ‘And speak according to the language of his people,” and you shall decree
to the strangers that they mayspeak and write in the language of their people. I decreed
regarding the males and you shall decree even regarding the females. You said to me,

‘Remove the splinter,’ and I say to you, ‘Remove the log.”*

The son of Yair the son of Shim’i the son of Kish.”. Three nicknames for Israel, one to -
praise aﬁd two to find fault with them. Yair, for they enlighten all the nations of the

world.* Shim’i and Kish for it is their practice to deceive.”

And he had become support to Hadassah.” Every place where scribture says,

9925

“Vayehi™ it is an expression of trouble,” as here where scripture speaks of the education
of a daughter of Israel. It anticipated that in the future, Israel would disdain and become
negligent in the education of its daughters and would exempt them from the study of '

Torah and their language and literature, and since it foresaw this, it began by screaming

20. The latter part of this imagined conversation between Ahasuerus and his advisors utilizes a quote from
the Babylonian Talmud, Bava Batra 15b (and repeated elsewhere in rabbinic literature). The complete
proverb states that if a judge were to say, “Remove the splinter from between your teeth,” a defendant
might reply, “Remove the log from before your eyes.” The splinter and the log are generally interpreted
to be metaphors for types of transgressions; a splinter is a minor transgression, while a log is a major
one. Thus the proverb teaches that one should not be overzealous in pointing out imnor offenses, for
one might in the process overlook a major one.

21.Esther 2;5

22.""N Yair, Mordecai’s ancestor, has a name whose root is derived from the verb meaning “to enlighten.”

23591V Shim’i, identified as a member of Saul’s clan, first appears in II Samuel 16. He insults David for
usurping the throne from Saul, then later ingratiates himself to David so that his life will be spared.
Kish is the father of Saul, first mentioned in I Samuel 9. When Samuel comes to anoint Saul as king,
Kish brings his other sons forward, but Saul is nowhere to be found. It would appear that these are the
incidents which Rosenzweig has in mind when he brands these two men as deceptive.

24.Esther 2.7

25.Hebrew >, here translated as “he had become.”

26.Midrash Genesis Rabbah 42:3 teaches this, based on the fact that the word %1% vayehi “and it came to
pass” can also be read as >  vai yehi “there will be woe.” The concept is repeated elsewhere in
rabbinic literature.
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with woe: “Vayehi Omen.””

For Mordecai had commanded her that she not tell. Mordecai, of whom it is
written: he told [them] that he was a Jew,” what did he see which caused him to -
command Esther that she not tell? Mordecai said,‘ “I know the custom of those who hate
Israel is that just as they distance themselves from the J ews, they draw themseives close
to their daughtérs. It is better for Esther that they not know that she is a daughter of

Israel.”

And Haman sought™ to force them to abandon Judaism.” Why is “to force them to
abandon Judaism” written here and not “to murder and to destroy?” Since the way of
those who hate Israel is to begin with forced conversion. Thus scripture says: And he
sought, for those who hate Israel, even at the time that they think to uproot Israel, first
‘decree forced conversion. And at the time that they make this decree, they seek and force
them to abandon their faith “willingly.” They begin with language of requést at first, as it

is written: And Haman sought.”

In the first month, which is the month of Nisan.”” That same wicked man® foresaw,

27, Hebrew YN >, “he had become support” (i.e., he had adopted).

28 Bsther 2:10

29, Esther 3:4 »

30. The word WP2N Vayevakesh can also be rendered as “he requested.” Rosenzweig’s joke hinges on this
dual meaning,

31.Bsther 3:6. The verb TNWUNY LeHashmid means “to destroy,” In later midrashic usage, the root TV
ShMD came to have the meaning of forced conversion, as Rosenzweig uses it here,

32.1e., He requested. See note 30, above.

- 33.Bsther 3:7

34, That is, Haman.
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yet he did not foresee appropriately. Hé saw that ih the future many of the children of
Israel would stumble in this fnonth with regé.fd to pfc;fﬁbiﬁon punishable by |
excommunication.”® Yet he did not foresee appropriately, for if he had foreseen
appropriately, he would have discovered the approval of rabbis on all of the stores, and
even on all things which are forbidden because théy are definitively leavened goods.”
Yet rabbis are not afraid of excommunication, for they do work for the sancti_ﬁcation of
heaveh, and they are like priests in every manner, and scripture says: Do not cut off’ the -

tribe of the family of Kohath.”®

And if the matter is kosher (fitting) to the king.* At the time that Esther spoke the

4 a voice came forth from heaven and said, “By your life, my daughter,

word “vekasher,
in the future a store for kosher products in America shall be called by your name.” And

this is the Store of Esther that is located in greater New York."

And many of the people of the land became Jews.” Scripture is speaking of the

common people among Israel, for when they saw that even though they did not know that

~ 35, As becomes evident further on, Rosenzweig refers here to the eating of leavened goods on Passover,

which is punishable by excommunication (known in Hebrew as N9 kare?).

36.Rosenzweig is here being critical of American Jews, particularly rabbis, who he feels are lax in their
observance of the laws of Passover.

37. Le., Do not punish with N2,

38, Numbers 4:18. The Kohathites are one of the families of Levi, charged with helping the priests in the
Temple service. Since they are not to be cut off (from the same root, N2 Ar¢, referring to
excommunication), we might assume that no priest, and none who acts as a priest, need worry about
excommunication!

39.Esther 8:5

40. Hebrew GV, “fitting.”

41. Apparently, a well-known store for Kosher food at the time when Rosenzwelg was writing,
42 . Esther 8:17
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they were Jews, they were Jews for the purpose of punishment and persecution. They
returned in penitence and became proper Jews. And so scripturé concludes: For the fear

of the Jews had fallen upon them.*

Complete and Finished®

43.Even though they themselves have no clue as to what Judaism means, the anti-Semites regard them as
Jews, so that they are swept up in the fate of the Jewish people. Thus “the fear of the Jews” [that fear
that all Jews have because they are subject to persecution] “fell upon them,” for they realized that they
share the same destiny with all other Jews, regardless of their own level of identification with Judaism.

44.Esther 8:17; this is the latter part of the verse. While this is indeed the conclusion of the verse (and the
chapter), there are actually two more chapters of the book of Esther for which Rosenzweig has no
commentary.

45, Hebrew ODVY)) ON fam venishlam, a typical way of concluding rabbinic texts.
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Haggadah' for Authors
by .
Gerson Rosenzweig

_ pubhshed by
S. Druckerman Bookseller 50 Canal St. New York.
1907 ’

1. A N3N Haggadah is the traditional text used at the Passover festival meal, known as a 0O seder.

word seder refers to an order of service. There is no real English translation for the term Haggadah.
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)

This is the bread of affliction® which the authors of Israel eat in the new land. All
who are writers will starve, all who are composers [of text] will be in need.’ This year

we are editors, next year we will peddle in this land; this year we are writers, next year

we will be tailors.*

What is the différences between the Hebrew author and all other authors in the world?
For all other authors in the world eat from their books [earn revenue from their books so
that they may eat| leavéned vand unleavened bread; the Hebrew author does not eat from
vhis books [does not earn enough revenue from.his books to eat] leavened bread, and gets

nothing from it except unleavened bread.®

~ For all other authors in the world are bestowed with honor and glory and even if they
only write vegetable residue [i.e., garbage]”; the Hebrew writer, even if he is among the

most excellent, is bestowed only with disgrace from honor, and his world is complete

2. This paragraph parodies the opening paragraph of the M) Maggid portion of the seder, For the full
traditional text of those passages which Rosenzweig parodies, see Appendix B. Traditionally, the
formula would be recited over the unleavened bread. As with Rosenzweig’s parody, the traditional text
is in Aramaic, Co .

3. The traditional text here reads: “Let all who are starving, 957 dichfin, come and eat, let all who are in
need, TINT ditzrich, partake of the Passover meal”. Rosenzweig uses related verbs: 195 yachfin and
T yatzrich.

4. A number of jokes are being made here. Rosenzweig mocks the traditional text which says, “Now we
are here, next year may we be in the land of Israel. Now we are slaves, next year may we be free.” He
turns the tables by suggesting that the freedom authors have this year to work at their chosen profession
will not last into the next year, as they run out of money and become peddlers or tailors. There is a
word pun between the similar-sounding YN0 sofrin, “writing” and Y9N tofrin, “sewing”.

5. This parodies the NN NN mah nishtanah, a series of four questions traditionally asked by the
youngest child at the seder. The traditional formula is first found in Mishnah Pesachim 10:4.

- 6. Mocking the traditional first question, which asks why only unleavened bread, NN matzah, is eaten on
Passover. As noted above, unleavened bread (such as the Hebrew author eats) is known as the “bread
of affliction]” :

7. A play on the traditional second question which asks about other varieties of vegetables M NV
she ‘ar yerakot eaten on other nights of the year.
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A}

bitterness?®

For all other authors in the world do not dip their pens freely [do not write things without

being paid] even one time; the Hebrew writer dips his pen ffeely every day?’

For all other authors in the world sell their books and their newspapers whether they sit
or whether they recline [at ease in bookstores]; the Hebrew author must go with his books
to the doorways [door to door], and if he is a publisher he needs to send his newspaper

one year entire year, and after that they will not pay him even with bran flour."

We are slaves'' to Hebrew literature and the Lord our God brought us out from the -

midst of all of fhe other authors of the world. And even if we all were wise, We all had

'understanding, we all knew the Torah and life, we would still be commanded to be poor
and to be paupers and to bring forth our books from poverty; the more one is poor and

wretched the more he is praiseworthy. "

It happened that some wise men and great authors were reclining all of their days and

8. Rosenzweig here uses the phrase 0 Y02 kulo maror to mean “complete bitterness”, whereas in the
Haggadah text it means “only bitter herbs”.

9. During the seder, food is dipped twice, leading to a question about this unusual practice.

10. The leisurely style with which the non-Jewish authors can sell their works parallels our dining style
during the majority of the year, We dine Y7200 Y2 Y2V Y2 bein yoshvin uvein mesubin, either
sitting straight or reclining. Rosenzweig also makes a pun between )01 mesubin, which describes
the reclining done during the seder, and Y20 subin, the inexpensive bran flour which is not even cheap
enough to give to Hebrew writers as payment. ‘

11. Mimics the traditional formula “We were slaves to Pharaoh in Egypt...” :

12. The phrases “And even if we were all wise...” and “The more one...the more he is blessed” are found
in the Haggadah text.
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all of their nights and were Writing good and useful books for their people and when the \

day of their death arrived, there did not remain for their wives and children even enough

for the morning meal.”

Rav Scrivener said: I am nearly seventy years old and I have not merited that the

exodus of Hebrew authors to America be discussed until Ben Chachima'* explained, it is
written, “The Lord will make you...be abused and downtrodden all the days.”"® “The

days” refers to the old world, “all the days” refers to the new world.**

Blessed is He who gave the Hebrew newspapers to his people Isra¢l in this place,

blessed is He."” Concerning four sons we were given: one wise, one wicked, one simple
? 1

and one who does not know how to read.®

The wise son, what does he do? He pays and then reads.
The wicked son, what does he do? He reads, but does not pay.
The simple son, what does he do? He reads and then pays.

And the one who does not know how to read, he does not read and he does

not pay.

13. The original text tells of some sages who recline at the Passover seder and are so engrossed in
discussing the Exodus all night that they are late for the morning prayers.

14. This name may be translated as, “the wise son” or “the son of the wise one”.

15. This quote combines phrases from Deuteronomy 28 25 and 28:33,

16. The Haggadah tells the story of Rabbi Elazar ben Azaryah. See Appendix A for the complete text.

17. The Haggadah praises God for giving the Torah to Israel.

18. The fourth son in the Haggadah does not know how to ask a question,
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One might think that the Hebrew pubiieher is ba landlord and takes rent on apartments
beginning with the first of the month, but scripture teaehes “on that dey.” But “on that
day;’ could be understood fo mean that his payment is made ready for him while it is yet
daytime. Scripture teaches, “on account of this.” “On aecount of this” is written only to
tell you that he receives from the Jew only matzah, the bread of affliction, and much

bitterness is placed before him."

It is this one (the Jew)® who has stood for our holy language, that it may not be

forgotten amongst the Jews in this land. For not only one enemy has risen against it, but
rather in every city they rise against it to annihilate it, and the Holy One, Blessed be He

saves it from their hand.”

- Come and learn what Laban the Cincinnatian® sought to do to our language, for he

decreed against the males that they have no portion or inheritance in the Hebrew

19.This parodies a passage from the Haggadah which discusses whether the telling of the Exodus story
begins on the first day of the month or takes place only on Passover itself. Rosenzweig, following the
traditional text, uses citations from Deuteronomy 13:8. He mimics the step-by -step arguments made in
the traditional text in order to build up his joke.

20.Rosenzweig has placed this parenthetically in his ongmal text.

21.In the Haggadah text, this passage speaks not of enemies who have risen against the Hebrew language,
but those who have risen against the Jews themselves.

22. An attack on Isaac Mayer Wise, founder and (at the time) president of the Reform seminary Hebrew
Union College, in Cincinnati, Ohio. Wise, in German (and Yiddish) was known as Weiss, meaning
“white.” The Hebrew word for “white” is Y12, lavan. Coincidentally, this is also the name of Jacob’s
father-in-law, viewed by the Haggadah as a wicked man whose actions almost led to the destruction of
the Israelite nation.

Rosenzweig was probably not the first to make the Wise/Laban pun. It is also found in other literature
of the period. See, for instance, the epigram quoted by Zvi Hirsch Bernstein in his “A Few Words” (in-
Radin, Adolph M. and Rosenthal, Herman (eds.). Yalkut Ma’aravi (New York: A. Ch. Rosenberg,
1904)).
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L)

language and he exempted even his rabbinic students from it, as it is written, “And they

became there a great and_mightygoy”- and rabbis [who are big goyim]!”**

And they descended -the writers- to America, compelled by Divine decree, and they
dwelled there, teaching in Torah-study aca‘demies.25 And the Jews did evil to them and
afflicted them, and imposed hard labor upon them.” And God saw their affliction, their
burden, and their oppression.”” “And He saw their afﬂiction,” this is the forced
separation éf h_usbéﬁd and wife®® imposed by managers and supervisors.” “And their
burdén,” this is the children. “And their oppression,” this is the poverty which ié in their

households;30

And these are the ten plagues which the Holy One, Blessed be He, brought upon
Jewish writers.
‘Grammar

Language troubles

23. A derogatory term for a non-Jew. Rosenzweig suggests.that Wise and other Reform Jews might as well
be non-Jews. :

24, Rosenzweig did not like the fact that much of the study at the Hebrew Union College was conducted in
the vernacular, and not in Hebrew. He uses a quote from Deuteronomy 26:5 (also found in the text of
the Haggadah), but makes a pun with the word 29 rav. In the typical reading of the verse, the word is
translated as “numerous.”

25.This appears to be a reference to the cheder and other types of supplementary schools.

26. This paraphrases Deuteronomy 26:6, used as a proof text in the Haggadah.

27. A paraphrase of Deuteronomy 267, also used in the Haggadah.

28, This is derived directly from the traditional Haggadah text. It is understood that Pharaoh forced his
Israelite slaves to abstain from sexual relations,

29. The term M)W mashgiach is traditionally used for one who inspects food for ritual purity. However,
here Rosenzweig appears to be referring to bosses and supervisors who overwork authors so much that
they are forced to refrain from marital relations.

30.This portion of the Haggadah speaks of the suffering which the Israelites endured at the hands of the
Egyptians, and their ultimate redemption by God.

157




Héggadah for Authors

 Book louses™
Poverty =
Young children
Wretchedness
Wealthy illiterates
Edﬁcated poor men
The beating of the printing press

The plague of criticism®

(Up to here, they read in America)”

4

And you shall say: This is the sacrifice of silver’

“Your mighty powers Youv displayed in silver,

Above all pleasurés You elevated silver,

You revealed to Columbus this land of silver,

31.8uch as “bookworms,” for instance. This is a pun on the term DM NN kin ‘at sofrim, meaning
“jealousy among scholars;” now, instead of intellectual struggles among real authors, all we have is -
lice!

32. All of Rosenzweig’s plagues begin with the same Hebrew letter as their counterparts in the Haggadah.
In the final plague, Rosenzweig is able to make a pun between the biblical M9 NN makat
bechorot, “the plague of the firstborn,” and his NP2 N0 makat bikoret, “the plague of criticism.”

33.This is apparently Rosenzweig’s attempt to parody those editions of the Haggadah which include
traditions from various rites.

34, A parody of a song traditionally sung on the second night of Passover, “And You Shall Say it is the
Sacrifice of Passover.” The title of the song, from Exodus 12:27, is also the reftdin, The song is an
alphabetical acrostic (though the letter ¥ sin is substituted for © samech). Rosenzweig’s skill can be
seen in the way that he retains all but three of the acrostic-words used in the original, but still manages
to make his jokes. Further, the sounds in the word N2 pesach, meaning “Passover,” can be rearranged
to form the word Y02 chesef, meaning “silver” (though this word is usually pronounced kesef).
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And you shall say: This is the sacrifice of silver.

Israel knocked upon its doors, wandering without silver,
He satiated his hand with shiny things and forgot the point of silver, -
/And to the herd our rabbis turned the price of silver,

And you shall say: This is the sacrifice of silver.

They provoked faith and knowledge, and silver burned like Sinai,
‘The veil® was removed from them- the mask of silver,
They swept well the merchandise from their homé, for silver

And you shall say: This is the sacrifice of silver.

Woe,” the first of all evil men, Esau, was drawn out by silver,
They built for him tremendous palaces overlaid with silver,
Without giving him permission to go from door-to-door without silver,

And you shall say: This is the sacrifice of silver.

The Torah of God has been securely enclosed in an ark of silver,
The prayers of Israel have been destroyed as though they despise silver, -
The holy laws have been burned in a foundry for silver,

And you shall say: This is the sacrifice of silver.

- 35, Hebrew, VY20 haLot, a parody on VY2, Lot, Abraham’s nephew referred to in the song in the Haggadah,
. 36.The Hebrew 1 Yah, is an abbreviation of the tetragrammaton and serves as a nickname for God. But,

revocalized as Yoh, it can be an epithet meaning “woe.” It is unclear which reading Rosenzweig intends
here,
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)

- Still today the crafts-.rhéhmi‘s proud of his idols of silver,
His hand inscribes a destruction chosen from silver,
He commands the holy language to pass away needlessly without silver

2

And you shall say: This is the sacrifice of silver.

Torn from deceitful decrees whitewashed by sjlver, .

Reform and Oﬁhodox, their sorrow is silver,

These two are disconn_ectéd from their people by the snare of silver,”

Let the hand of hypocrisy be strengthened and curse the onerwrho has :sillver;

And you shall say: This is the sacrifice of silver.*

37.1.e., Reform and Orthodox leaders alike are so enchanted by money that they ignore the true essence of °
Judaism.,

38.This is the end of Rosenzweig’s Haggadah for authors as it appears in Talmud Yanki, Davidson notes
that Rosenzweig also published a parody of the Passover song 119 90 1NN echad mi yade'a (“Who
Knows One?”) in an 1899 Passover collection, See Davidson, p. 240, An alternate version of that song
was published in 1903, See Davidson, p. 242. As with other works collected in Talmud Yanki, this
Haggadah had previously been published separately, though not necessarily in-the exact form found
here. ' : '

With the exception of an advertisement for S. Druckerman Booksellers found in some editions,

this is the end of the Talmud Yanki, '
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Names Appearing in 7a/mud Yanki

YPaN Aveidan. Gambling Hall. The word refers to a place of gathering for performances
and games associated with idolatroué-préctices. There was aléo an amora of this
name in the late second and early third centuries. He was a contemporary of (and
student of) Rabbi Judah the Prince. The name first appears in Tractate Chanukah.

NOON Ulpa. Instruction. From the Hebrew root 99x ‘LF, meaning “teach.” The name
first appears in Tractate America. |

2 Bun. Comprehension. From the root y%2 BVN, meaning “to understand.” It is also the

actual name of several amoraim. The name appears in Rosenzweig’s Midrash

Esther,

N2 Bizna. Businessman. A cognate of “business.” There is a Rabbi Bizna mentioned

in the Babylonian Talmud, Tractate Berachot 5 5b. Analternate translation might

be “shame,” based on reading N3W2 bizyona for Rosenzweig’s w1, The name
first appears in Tractate Property.

wawa Blufai. Bluffer. Apparently an Aramaic-style cognate basedbon the English word
“bluff.” First appears in Tractate Liars,

s31 Banai. Builder. Based on the root 533 BNH meaning “to build.” There is an actual

Amora by this name in the Babylonian Talmud, appearing, for instance, in tractate
Ketubot 50b. First appears in Tractate Property.

N 12 Bar Kosiba. This was the given name of Simon Bar-Kochba, the leader of a
Jewish uprising against the emperor Hadrian in the second century. Rosenzweig

is making a pun on his name and the root 2> kzv, meaning “liar.” Graetz,

161




Appendix A

however, makes clear that this name derived from the town of Kosiba, and was
not a nickname meaning “soﬁ of lies.” See Graetz, vol. II, 409. This name
appears in Tractate Liars. |

N Geima., Haﬁghtiness. First appears in Tractate Chanukah, May be a printer’s error

‘ for Ny,

Nﬁb) Gilcha. Shaver. From Hebrew nba galach, meaning “shave.” First appears in
Tractate America.

989203 Gambaliel. Gambler, A parody on the many well-known rabbis by the name of
Gamliel 5003, First appears in Tractate Chanukah.

YT Dacfzkan. Poverty. From Hebrew pn7 dachak, meaning “poverf;f.” First appears' in
Tractate America.

W1 Da’atan. Know-it-all. From the root ny7 da’at, meanihg “knowledge.” First
appe;érs in Tractate Fools.

WNYT Derorai, Liberty. From the Hebrew "7 deror, meaning “liberty.” The name
ﬁrs;c appears in Tractate America.

Naw Zenava. Tail. From the Hebrew an zanav, meaning “tail.” Tﬁe name first appears
in Tractate America. -

yian Chavran. Mémber. From the Hebrew qan chaver, meaniﬁg “a mem’bér [ofa
group].” The name first appears in Tractate America. :

Y Chadran. Valet. From the Hebrew word y1Th chadran, meaning “valet,” First
appears in Tractate America.

NOYN Chayta. Needle-worker, From the Hebrew v»N; meaning “tailor.” The name first
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appears in Tractate America.
- Nwon Chachima. Sage. From the Hebrew root oon ckacham, meaning “wise.” First
appears in Tractate Fools.

Nnoon Chalifta. Changer. From Hebrew 99n chalaf, meaning “a change.” There is a
third-generation tanna by this name, as well as a number of amoraim mentioned
thrqughout the Jerusalem and Babylonian Talmudim. The name first appears in
Tractate America.

Wmn Chanunai, Compassionate. Froin Hebrew yon chanun, meaning “compassionate,”

. The name first appears in Tractate America.

W29nv Templai. Temple. A cognate of the WOrd'“temple.” The name first appears in
Tractate America.

>0 Tronpai. Trump. A possible pun on the name of Rabbi Tarfon, a second or third
generation fanna, who was a teacher and colleague of Rabbi Akiva. The name
ﬁrst appears in Tractate Chanukah.

970 Treifan. Trefa v(not Kosher, not fit for consumption). The verb root 10 z‘;f can refer
to seizing due to debt. This certainly can happen to one who gambles (as in
Tractate Chanukah, where this name first appears)! But see note above.

W Yad’an. Knowlédgeable, Derived from the root ¥ YD’ meaning “knowledge.”
First appears in Tractate Property.

nw Yedi’ah. Wiseguy. Derived from the root y7 YD’ meaning “knowledge.” First
appears in Tractate America.

Np» Yanka. Yankee. An Aramaic cognate of “Yankee.” First appears in Tractate
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America.

NP')" Yarka, Greenhc;;ﬁ. From Hebrew v yarok, meaning “green.” The name first
appears in Tractaté America,

Nwno Kechashai. From Hebrew wno kachash, “deceit.” First appears in Tractate Liars.

WaY5 Klapai. Cardplayer. A Hebrew word for playing, cérd 1s P klaf, spelled with a
“kuf” (p). Jastrow also cites a word »a5p kalpi, based on the Greek word yoAnn,

meaning “an urn for drawing lots.” Perhaps Rosenzweig used a non-standard
spelling, intending one of these meanings. The name first appears in Tractate
Chanukah.

Nov2 Kaspa. Silver. From the Hebrew qua kesef, meaning “siiver.” "'}I‘he name first

appears in Tractate America.

N192 Kefara. Denier. from the Hebrew root 195 KFR, meaning “to deny.” First appears
in Tractate Liars.

NMIND Le 'umi’el. Nationalist. From the Hebrew »N? /e 'umi, meaning “national.” The

) ‘ , - name ﬁrst appears in Tractate America. |

WO Lisai. Lease. An Aramaic cognate based upon the word “lease.” First appears in
Tractate Property.

WYND Leitzinai. Jester. From the Hebrew YW leirzan, “clown.” First appears in
Tractate Fools.

WY Lingai. Linguist. An Aramaic cognate for “language.” First appears in Tractate

America.

NNy Mevina. Understanding, Rosenzweig uses two spellings for the name of this
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“sage.” Both are derived from the Hebrew root ya BYN “to understand.” The
name first appears in Tx;éctate Fools. |

oNMANND Mechabriel. Editor. F rorh tﬁe Hebrew 93rm mechaber, meaning “editor."’ The
name first appears in Tractate America.

NMoN Melamdiel. Teacher. From the Hebrew Tﬁbn melamed, meaning “teacher.”
Also a sound-parody on the names of rabbis such as Gamaliel. The name first
appears in Tractate America.

\Wpn Makshan. Difficult, From Hebrew root nwr)»KShH, difficult. The name first
appears in Tractate America.

Y M Mar Union. Mr, Union. A cognate of the words “Mr. Union.”’ Rosenzweig uses
this name in Tractate America in a parable about a union boss.

N Nehora. Luminaria. The name of a fourth-generation fanna. May have been a
nicknarﬁe for Rabbi Nechemiah or Rabbi Elazar ben Arach, since their decisions
“enlightened the eyes of [their] colleagues;” or Rabbi Meir, since his name also
means “light.” Rosenzweig, however, may be using this name to refer to the

supposedly enlightened views of the reformers whom he disparages. The name

first appears in Tractate Disguise.

N Niyyama. 1dle, This trénsla’tion takes Rosenzweig’s NI niyyama as parallel to
N niyuma, meaning “idle.” The name first appears in Tractate Chanukah.
May be a printer’s error for N,

"2 Sabai. Tippler. From the roof N1© SB’, “to drink to excess.” First appezirs in

Tractate Disguise.
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W Sotzilai. Socialist. An Aramaic cognate based on the word “Socialist.” First
appears in Tractate Property. “

Y000 Society. Society. A cognate of the word “so;siety.” The name first appears in
Tractate America,

W0 Salonai. Saloon. An Aramaic cognate of the word “saloon.” First appears in
Tractate America.

WOTIO Sandlai. .Sandalmaker. A cognate of the word “sandal.” The.name first appears
in Tractate America.

NY90 Safra. Scriveﬁer. From the Hebrew root 990 SFR relating to books and writing.
This character most likely represents Rosenzweig’s own voicéf I have followed
the pattern of Davidson and others, who translate this name with the word
“scrivener” or some synonym thereof. But there is an amora of the third and
fourth generation by this name. The name first appears in Tractate Fools,

NTW/YT2W Ovdan. Laborer. From the verb 72y avad, meaning “to work.” The name

 first appears in Traétate America.

Ny Onya. Destitute. From the word Y oni, meaning “poor.” First appears in Tractate
America.

YPvy Askan. Entrepreneur. From the Hebrew word vy esek, meaning “business,” The
name first appears in Tractate America.

| NNy Atikta, Ancignt. From the Hebrew pny atik, meaning “ancient.” The name first

appears in Tractate America.

WPOIND Politiki. Politico. A cognate of the word “poliﬁc.” The name first appears in
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Tractate America.

Va9 Po’olan. Worker. From the verb bys pa’al, rﬁeaning “to work.” The name first |
appears in Tractate America.

Npa Pekicha. Supervisor. From the root hpa PKCh, meaning “to supervise.” First
appears in Tractate America.

V0N NS Tzechika HaBatlan. Laughter the Lazy. From pns tzachak, meaning
“laughter” and 501 batal, meaning “idle.” The name appears in a parable in
Tractafe Chanukah.

- ON»DN Tzivilai. Civilian, A cognate of the word “civilian.” First appears in Tractate
America.

NOMY Tz’arita. Charity. A cognate of the word “charity.” The name first appears in
Tractate America. |

’Nﬁnp Kubi’ai. Dice-player. The name first appears in Tractate Chanukah.

Nowp Kushta. Costume. Rélated to Hebrew vwp KSAT, “costume.” Could also be read
as “Righteous,” reiated to Aramaic vwp keshot; “righteousness.” First appears in
Tractate Disguise.

W9 Kar'an. Reader. From the Hebrew verb Xvp kar'a, meaning “read.” The name first
appears in Tractate America.

@ Kartan. Playing-card. The name first apbears in Tractate Chanukah.

omp Karti’el. Cardshark, Rosenzweig perhaps intends a meaning along tﬁe lines of,

“cards are my god.” This assumes that he intends the cognate np kart to mean

“card.” The name first appears in Tractate Chanukah.
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NP2 Rabinai. Rabbinic. A cognate of the word “rabbinic.” The name first appears in
Tractaté Arﬁefica. |

N Revaya. Lush. From the Aramaic for “40 be filled with wine.” Fifst appears in
Tractate Disguise.

Nb:m Rochla. Peddler. From the Hebrew Y511 rochel, meaning “a peddler.” First
appears in Tractate America.

MY Reztani. Shoemaker. From the Hebrew x4 retz’an, meaning “leatﬁemorker.”
The name first appears in Tractate America. 7

oMW Sho’el. Questioner, From the Hebrew root bnv sha ’al,' “to ask.' ” 'First appears in
Tracta‘_ce Fools. |

NOMW Shofta. Judge. From the Hebrew VW shofet, “a judgé.” The name first appears
in Tractate America.

ywnv Sachkan. Player. From the Hebrew pnw sachak, “play.” The name first appears in
Tractate Chan;ukah.

W»av Shpielai. Shpiel. From the Yiddish word for “play.” First appears in Tractate
Chanukah.

YWY Shakran. From Hebrew “pw sheker, “lie.” First appears in Tfactate Liars.

) Shtiya. Imbiber. | From the root nnv SZ7TH meaning “to drink.” First appears in
Tractate Disguise.

N9 Tofra. Tailor: From the Hebrew 29 fofer, meaning “tailor.” The name first

appears in Tractate America.
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Haggadah Passages Parodied in the “Haggadah for Authors”

I PWT 92,902 2102 P9I 59 00T NY NG MDDIN TN 0T M)y Nnb N

rTT ™~

PN 3 MNID MV YTV NDYD N T NG NNDD MY NOD NBWD Noen

This is the bread of affliction which our ancestors ate in the land of Egypt. Let all who
are hungry come and eat, let all who are in need come and [partake of] the Passover
offering. Now we are here, next year [may we be] in the land of Israel. Now we are

slaves, next year [may we be] free people.

IMIDPN 220 MN NP9 MDY o
DY 192 7D NZPD NP0 RN POFIN DN NIPD Y93y
1M M NZ2N NP WY izb:,m NN NiPHN HIay
DY DY NN NZID NN DY 1PN PV NN P M2on D23y,

P3P NYLTHD NP PIVH P PIYP P POIN MR NIPHN Y93y

What is the difference between this night and all other nights?

On all other nights, we eat leavened bread and matzah, on this night oﬁly matzah.

On all other nights, we eat a variety of vegetables, on this night we eat on}y bitter herbs.
On all other nights, we do not dip [our foods] even once, on this night [we dip] twice.

On all other nights we eat either sitting or reclining. On this night, we all recline.
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T T

NI AZN) ) VI NPIN T3 ,0YR TTN 2 MNP .07)N03 NYI9Y 1D D713y
MWD DITIYYN A3 0339 P2 VX Y10 ;07190 PDIINTIN NN 372 YITRD 20NN
MITIDNN ©YTY 073,000} NP3, 0212) VP2, 070N 092191 DY IN0a Ny 99

NIYR NYIN 020 TOPE QTP NIEN 2] 07780 MY 190D W9y NN

We were slaves to Pharaoh in Egypt. And God brought us oﬁt of there with a mighty
hand and an outstretched arm. And had the Holy One, Blessed be He, not brought our
ancestors out of Egypt, certainly we and our children and our children’s children would
be enslaved to Pharaoh in Egypt. And even if we all were wise, if we all were intelligent,
if we all were elders, if we all knew the Torah, [it would still be] a co@an@ent |
[incumbent] upon us to tell of the Exodus from Egypt. And all who increase the telling

of the Exodus from Egypt, certainly this is praiseworthy.

POV N0 027 NDPY I N, MY MYPN 2T, YW 03 Mo 0313 Ny
DIPTRYD WY TY 225D N5, 0080 MY DIQDH PN, PR R2 PIDR

TPINY DY Y0¥ TN Y3 P30 APDTAT 007 1IN

A parable of Rabbi Eliezer, and Rabbi Joshua, and Rabbi Elazar ben Azariah, and Rabbi
Akiva, and Rabbi Tarfon, who were reclining [and dining] in B’nei Brak, and were

telling of the Exodus from Egypt, all on that same night, until their students came to them

~ and said, “Our teachers, the time has arrived for the recitation of Shema, for the morning

prayers.”
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DY2¥R TIROX? VDY PIPRY N, MY DYV 129 08 10 M RYTIF TR O3 o
007 92 D00 YR TINY O 10240 WHP MY NT 13 IYITY Ty Niba
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Rabbi- Elazar ben Azariah said, “I am nearly seventy years old, and I have never
succeeded [in understanding why] one should speak of the Exodus from Egypt in the
- evening, until Ben Zoma explained it to me. For it [Scripture] says: So tl;at you may
remember the day of the Iixodus from Iigypt all the days of your ?z‘fe.’g ‘The days of your
life’ [refers to] the daytime, [while] ‘all the dé.ys of your life’ [includes] the evening,

And the sages say: “The days of your life’ [refers to] this world, ‘all the days of your life’

[refers to] the bringing about of the days of the Messiah.

MI2T D3 YN TR NN TN ONW? 19Y5 NYIR MY 12 N0 913 .0%PR0 T2

SINYD YD IDNY TN, 0B THNY, PP TON 090 TN NN

Blessed is God. Blessed is He. Blessed is the One who gave Torah to His people Israel.
Blessed is He. The Torah speaks of four [types of] sons. One is wiSe, one is wicked, one

is simple, and one who does not know how to ask.

ity R s e St L e
R N T S

1. Deuteronomy 16:3
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The wise son, what does he say? What are the laws and thé precepts and the
commandments, which Adonai our God commanded you?* And so shall you tell him the
laws of the Passover offering. We do not conclude with an afikoman® following the

eating of the Passover offering,*

72970 V0 WY NN DOYINY 2993 .10 N9Y DD 1009 NN NTAYD NN zw;gm NI 0 YWY
P DR ONINGG PP N WY N MY AT PIYIN “nw “1 W) IPY3 92

DN M) ND DY 70 1N I9ND)

The wicked son, wﬁat does he say? What is [the meaning of] all thi§ service to you?’ v[He
says]' “To you” and not to himself. And since he has removed himself from the group, he
is a heretic. And thus you dull his teeth® and say to him, Because of this, which God did
Jfor me when I went forth fromr Egypt.” “For me”‘ and not for him. Had he been there, he

- would not have been redeemed.

D"'{Jy 2N OYINN 2 AMOYIN T PIND HIN D) N) INY DD IR NN 0 OP

Deuteronomy 6:20

Afikoman has been variously translated as “dessert” or “after- dmner entertainment.”
Mishnah Pesachim 10:8

Exodus 12:26

i.e,, You negate his argumentative stance,

Exodus 13:8 ’

NownmbswN
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The simple son, what does he say? What is this?® And you shall say to ‘him: With a

mighty hand God redeemed us from Egypt, from the house of slavery.’

» NPy M) PIY2 NS NN DP3 A7 DTN MY 3D NDA PN IINYD YD PR

Il

DY Y0 SNNYD 9

And the one who does not know how to ask, you must begin for him. As it [Seripture] says: dnd you shall
tell it to your child on that day, saying: [I do this] because of this, which God did for me when I went forth

Jrom Egypt."’

010 TR O TN 5132 NN DPI N .NIND DP W TINIR WD U i

P9 DM TWIN NYD Yy YV NN AN N9 1) May2 Ny Maya

It is possible [that one might think that we are commanded to speak about Passover] from
the beginning of the month. Scripture says: On that day."" On that very day. Itis
possible [that one might think we should speak of it] while it is still day. Scripture says,

Because of this." 1would not say, “because of this” except at the moment when matzah

and bitter herbs are placed before you.

-8. Exodus 13:14
9. Ibid.
10.Exodus 13:8
11.Ibid, ’
12.1bid.
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And it is this [promise] which has stood for our ancestors and for us. - For not one
[enemy] alone has stood against us to destroy us. Rather, in every generation they stand

against us to destory us. But the Holy One, Blessed be He, saves us from their hand.

1321,0°7121 5Y N I NY Ny 9y v Tpwb nivyh s 125 vipa i, oo Ry

DY 71090 °DR3 DY IR, IR0 TR AN TIN MW INY T T Py vipa

a7 DINY ,057) 9P

Come and learn what Laban the Aramean sought to do to our ancestor Jacob. For

Pharaoh only decreed against the males, but Laban sought to uproot everything, as it

[Scripture] says: dn Aramean betrayed my father, and he went down to Egypt and dwelt

there in meager numbers. And there he became a great, numerous, and mighty nation."

DT YREYNP WAN IPY T N9y bR .0y IP1.M2TD 9 Yy DI ,MINN TP
YN WNND DY PNOD NG NING TP ,NYTTON I N DY P NoY

AV NI TIIY NI NHYY YD NIND YD 12902 D TIN0

IB.Deuteronomy 26:5
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“And he went dowp to Egypt.” He was compelled to dq so by God. “And he dwelled
there.” This teaches that our ancestor Jacob did not g(; down in order to settle, but rather
to dwell there [temporarily], as it [Scripture] says: And they said to Pkaréoﬁ, we have
come to dwell in the land, for thete is no pasture for the flocks which belong to your
servants, for the faﬁzz‘ne is heavy in Canaan. And now, let your servants dwell in the land

of Goshen.**
DTN YYINIW 3NN DTN NPY DNIY n@? NW TV TN T ARy NN NP

“And God saw our affliction.”** This is an explanation of the way of the land. As it

[Scripture] says: And God saw the children of Israel. And God knew.'S

AP0 NIN-29) NYIYD NRED TIM0 120-59 WY 119D 037 WNNTRY-MN

“And our toil.”" These are the sons. As it [Scripture] says: Any son who is born you

shall cast into the river, and every daughtér you shall allow to live."®

DN DNOZ D190 WX NDPDTIOIPRT D) WMWY 192 PR N} D09 1Y)

14, Genesis 47:4
15.Deuteronomy 26:6
- 16.Exodus 2:25
17.Deuteronomy 26:6
18.Exodus 1:22
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“And our distress.”" This is pressure. As it [Scripture] says: And I have also seen the

distress with which Egypt distresses them.”

30 -’ibllf_{] i@k jan] D”];)_BD'?)_’ NIN Y2 YiTRn NoINY Nion Ty Ao

These are the ten plagues which the Holy One, Blessed be He, brought upon the

Egyptians in Egypt, and these are they:

DI N2 YN NP T2 PNY 3T .25 .09 Y108 .07

Blood. Frogs. Lice. Wild beasts. Cattle disease. Boils. Hail. Locusts. Darkness. The

slaying of the firstborn.
"N N3} DFNY’ 19

And thus “You shall say it is the sacrifice of Pesach.”

MDY 20 NIND NN 173 ,ND INY) NTTYIN 52 ¥NIZ ,NDO2 NNDSD PHTNIY YN

NDH NI} OPPINY

19. Deuteronomy 26:6
20.Exodus 3:9
21.Exodus 12:27
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Your mighty powers were displayed wondrously on Passover, above all other festivals
You elevated Passover, You revealed to the Oriental® the future midnight [events] of

Passover, and thus “You shall séy it is the sacrifice of Pesach.”

YD 921X R20 SN ,ND93 NiND NIY XN PYPR ,NDaa 0P) onD PPT PYT

NP NI} BNV ,NOY T

You knocked at his door in the heat of the day on Passover,” He satisfied the sparkling
ones™ with cakes of matzah on Passover, to the herd he ran- as a remembrance of the

offering on Passover, and thus “You shall say it is the sacrifice of Pesach.”

DTN DRONY ,NDY \R3 NON NN ,0nR 0I5 Y9N ,NDA YN 10T DRiTe Iy

NP9 N3} ORI, MDD TTYR P 9

The Sodomites provoked [God] and were consumed by fire on Passover, Lot was
withdrawn from them and baked matzah at the end of Passover, You swept clean the land
of Moph and Noph® when you passed through on Passover, and thus “You shall say it is

the sacrifice of Pesach.”

NN ONPAP NS D13 PHDY 7102 13 5Y, 13D N0 WY 93 PYNR YIX 92 U

22.i,e,, Abraham .

23.¢f. Genesis 18. “His” refers again here to Abraham,

24.1.e., the angels

25.Identified with Egypt in Hosea 9:6 and Jeremiah 46:19, respectively.
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God, the firstborn of all of On™ You crushed on the watchful night of Passover, Mighty
One, You skipped over your firstborn son due to the blood of Passover, Not allowing the
Slaughterer to enter my doors on Passover, and thus “You shall say it is the sacrifice of

Pesach.”

) 219 90¥0 197 NP WY XYY Po¥a P10 MY NP9 SPIRYE NPT NHEN

NP NI} DIV, NOY TiP? TR>2

" The beleaguered walled-city” was besieged on Passover, Midian was deétroyed bya .
barley-cake™ from the omer® of Passover, the nobles of Pul and Lud®® were burned in a

ﬁei’y conflagration on Passover, and thus “You shall say it is the sacrifice of Pesach.”

TPO¥N N9Y NDID N YRYRP NAND T D ,NDY MY Ny 1Y, 7YY 223 OH Tiy

NPP NI} DDYIN) N9 NPYD Ty

He would still have stood today at Nob, were it not for the arrival of Passover” A hand

26, Identified with Egypt in Genesis 41:50

27.i.e., Jericho )

28.Judges 7:13 ff tells of a dream of a barley-cake which presages an Israelite victory.

29. An omer is a measure of grain. From the second day of Passover, one “counts the omer” for forty-nine
days until arriving at the harvest festival of Shavyot, )

30.Two nations referred to in Isaiah 66:19

31.This appears to refer to Sennacherib’s assault on Judah, referred to in 2 Kings 18-19 and Isaiah 36-37.
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L]

inscribed the destruction of Tzul® on Passover, as the watch was set and the table laid out

on Passover,” and thus “You shall say it is the sacrifice of Pesach.”

NZN DY ND9I DWNN N3 DI YW 130 UNY N3 Yowh DIS N9 Nox YR

N2} DNYENI,NDY 3N YIRDN 93 AP OVIP) T VP NP3 T¥wh 2038 937
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Hadassah™ gathered the people for a three-déy fast on Passover, the head of the evil

family® was hanged on a fifty-cubit gallows on Passover, You will bring a double-dose

of this upon Utzit on Passover, let Your hand be strong and Your righ{ arm exalted as it
was on the night that You consecrated the holiday of Passover. And thus “You shall say

it is the sacrifice of Pesach.”

32, This refers to the writing on the wall in Daniel 5. Tzul is therefore to be identified with Babylonia.
33.1saiah 21:5 : '

34.i.e., Esther

35.1i.e., Haman
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