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Jewish learning and tradition are represented by a deep and broad array of 

literature, including Torah, mishna, gemara, biblical commentaries, and midrash. The 

Hebrew word .. midrash" is best translated as .. search." The word's root implies a 

meaning of "search out," "inquire," or "demand." With this sentiment in mind, one 

understands that mid.rash is not just a genre of rabbinic literature, rather it represents a 

creative attitude by which one approaches the reading of biblical texts. Following the 

destruction of the Second Temple, in the first century of the Common Era, and continuing 

through the medieval period, many rabbis and sages approached Scripture with such an 

attitude, producing a variety of texts now grouped under the rubric of "midrash." These 

texts range from interpretive translations of the Bible, to sermons, homilies, liturgical 

poems, and prayers, to exegetical interpretations found in the Mishnah and Talmud, to 

collections of drashot and medieval commentaries. 1 

Midrash can be divided into two broad categories, though they often intersect and 

overlap: "halakhic," having to do with legal texts, and "aggadic," having to do with 

narrative texts. Both types of midrash focus on past events, primarily those found in the 

Bible. As one scholar hypothesizes, "The sadder the life of the Jewish people, the more it 

felt the need of taking refuge in its past." 2 During particularly difficult times, Jewish 

sages looked back to the Bible, in which their ancestors had enjoyed periods of 

independence and redemption. Then, as Joseph Heinemann explains, "by developing a 

method of 'creative exegesis,' the aggadists were able to find in Scripture-which might 

1 James Kugel, "Two Introductions to Midrash," Midrash and literature, Geoffrey H. Hartman and 
Sanford Budick, eds. (New Haven: Yale University Press, 1986), pp. 91-92. 
2 Louis Ginzberg, "Preface," The legends of the Jews, Vol. 1. Henrietta Szold, trans, (Baltimore: The 
Johns Hopkins University Press, 1937), pp. xxiii-xxiv. 
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otherwise have come to seem irrelevant to contemporary needs-the new answers and 

values which made it possib]e to grapple with the shifts and changes of reality."3 

Midrash, in general, and aggadic midrash, in particular, is reflective of great 

creativity and imagination on the part of the rabbis. While most rabbinic academies have 

traditionally emphasized the study of halakhah, the law which one must live by, it is 

study of the aggadic, or narrative passages, that allows one to access the mind of the 

rabbis. Indeed, Judah Goldin explains that a person who created aggadah was "at liberty 

to draw cheerfully on his own intellect or imagination, on popular narratives and folk 

sayings, on anything congenial to his own spirit, to interpret a biblical verse or create a 

homily or amplify a scriptural anecdote or solicit parables or invoke a national or 

universal bon mot and so on.',4 Through the window of midrash, one can understand how 

the rabbis saw history, how well they knew and used the Bible, and how they viewed the 

world around them. 

There are a number of specific qualities and techniques that characterize narrative 

or aggadic midrashim. First, it was common for the midrashists to expand upon biblical 

narratives by filling in missing details, adding characters, identifying unknown 

characters, and applying knowledge from a later period to the events of the original text. 

Isaac Heinemann termed these methods "creative historiography."5 The rabbis filled in 

information where it was lacking, regardless of its practicality or historical likelihood. 

3 Joseph Heinemann, "The Nature of the Aggadah," Midrash and literature, Geoffrey H. Hartman and 
Sanford Budick, eds. (New Haven: Yale University Press, 1986), p. 43. 
4 Judah, Goldin, "Freedom and Restraint of Haggadah," Midrash and literature, Geoffrey H. Hartman and 
Sanford Budick, eds. (New Haven: Yale University Press, 1986), p. 63. 
s Isaac Heinemann, Darkhei Ha-aggadah, quoted in H.L. Strack and Gunter Sternberger, Introduction to 
the Talmud and Midrash (Minneapolis: Fortress Press, 1991 ), p. 238. For the complete work, see Isaac 
Heinemann, Darkhei Ha-aggadah (Jerusalem: Hebrew University and Massada Publications, Ltd., 1954). 
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Second, the rabbis juxtaposed various verses as a way of weaving the meaning of 

one text into another completely different text; this technique is called .. intertextuality." 

As Daniel Boyarin explains, "Midrash interprets by correlating text to text. ... What is so 

striking (and strange) about midrash is its claim that the new context is implied by the old 

one, that the new meanings (Oral Torah) revealed by recontextualizing pieces of the 

authoritative text are a legitimate interpretation of the Written Torah itself, and indeed 

given with its very revelation."6 Reading different texts together allows a new meaning 

to emerge, one that goes beyond the meaning that either text has on its own. 

A third characteristic of narrative midrash is the composite nature of the text.7 

Many midrashim are the product of layer upon layer of material, which may have been 

written by different authors and then ultimately put together by one or more editor, or 

''redactor." Additionally, it was common for texts to circulate in different settings and be 

used for different purposes, so changes would be made to the text to accommodate its 

unique circumstances. For these reasons, there are several variant versions in existence 

of the same midrash. Different versions were nonnative at different points in history, 

until another redactor came along and added yet another layer, creating a text that 

contained a novel meaning. 

The tradition of aggadic midrash is so rich that there remain many small works of 

this nature that have not yet received critical scholarly attention. These "minor" 

midrashim are described as such because they are generally short in length and are not 

frequently referred to in other rabbinic texts or in modem scholarly writing. Despite the 

6 Daniel Boyarin, lntertextuality and the Reading of Midrash (Bloomington: Indiana University Press, 
1990), pp. 20, 23. 
7 Halakhic midrash is also characterized by a composite nature. 



modem resurgence of Hanukkah in Jewish holiday celebration, a group of minor 

midrasliim on the holiday have not yet been thoroughly explored. As one of the two 

major festivals not ordained in the Torah, all of the reasons and means to celebrate 

Hanukkah were defined by rabbis and sages and explained in rabbinic texts. There are 

two popular stories about the miracle of Hanukkah that appear in various rabbinic texts: 

One focuses on the military victory of the Hasmoneans over their Greek enemies as the 

reason for the festival. The other story attributes the holiday to the miracle that occurred 

when the Hasmoneans reclaimed the Holy Temple; though they found only one day's 

worth of pure oil to light the menorah, the cruse of oil lasted for eight days. These 

accounts were created at different times and places, and different schools of thought 

championed one story over the other. Nonetheless, these two traditions-which remain 

separate in most of the mainstream talmudic and midrashic works----eome together in 

some of these minor midrashim. 

One such work is "Ma'aseh Hanukkah, Nusach Bet" (MH2), published in J.D. 

Eisenstein's collection of minor midrashim, Ozar Midrashim.8 The text is a short 

midrashic telling of a selection of events during the Hasmonean revolution in 165 BCE. 

The text appears to be liturgical, in that it is short, straightforward, and easy to read aloud 

in the liturgical context, and it concludes with a few rules regarding what one can and 

cannot do on Hanukkah. It could have been read in the synagogue much as Megillat 

Esther is read on Purim, to explain the reason for the holiday of Hanukkah. The text 

includes each of the three characteristics of aggadic midrash: It is made up of several 

layers of material from different rabbinic texts; it contains numerous biblical verses and 

8 "Ma 'aseh Hanukkah, Nusach Bet," Ozar Midrashim: A library of Two Hundred Minor Midrashim, J.D. 
Eisenstein, ed. Vol. 1 (New York, 1915), pp. 190-192. 
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references that deepen its meaning; and it is a fictional expansion of an historical 

framework that is contained in earlier texts. A thorough examination of this text, which 

has never before been translated into English, will reveal much about the genre of 

narrative midrash as well as about the time period during which this text was produced. 

In analyzing MH2, there are a number of similar texts, minor midrashim on 

Hanukkah, which help to identify the layers of the midrash. The text which most closely 

resembles MH2 is Megillat Antiochus (MA), which is sometimes referred to as Megillat 

Ha-Hashmonaim or Sefer Beit Hashmonai. This liturgical text was originally composed 

in Aramaic, though it was probably revised in Babylonia.9 It was subsequently 

translated into Hebrew. Today, there are several extant versions of the text, in both 

Hebrew and Aramaic, geniza fragments, manuscripts, and printed editions. Although the 

narratives are extremely similar, there are sections that are much lengthier in some 

versions, and some versions contain added phrases and details. This analysis primarily 

uses one commonly referenced version of MA, which is readily available in Philip 

Birnbaum's Daily Prayer Book.10 In addition to MA, there are several other minor 

midrashim on Hanukkah, all published in Ozar Midrashim. Ma 'aseh Hanukkah (MH) is 

a legendary account of the Jews' persecution and salvation during the Hellenistic 

period. 11 Midrash L 'Hanukkah (ML) is a compilation of a variety of traditions on 

Hanukkah, 12 which contains some elements of MH2 that do not appear in other 

9 H.L. Strack and Gunter Sternberger, Introduction to the Talmud and Midrash (Minneapolis: Fortress 
Press, 1996), p. 331. 
10 "Megil/at Ha-Hashmonaim," Daily Prayer Book, Philip Birnbaum, trans. (New York: Hebrew Publishing 
Company, 1999), pp. 713-726. Occasionally, other versions of MA will be discussed when relevant. The 
version that is published in Ozar Midrashim is found in the Appendix. 
11 "Midrash Ma 'aseh Hanukkah," Ozar Midrashim: A library of Two Hundred Minor Midrashim, J.D. 
Eisenstein,ed. Vol. l (New York, 1915),pp.189-190. 
12 "Midrash L 'Hanukkah," Ozar Midrashim: A Library of Two Hundred Minor Midrasl,im, J.D. Eisenstein, 
ed. Vol. 1 (New York, 1915), pp. 192-194. 
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midrashim. Finally, Ma 'aseh Yehudit (MY) is a midrashic retelling of some events in the 

Book of Judith. 13 Its style is remarkably similar to that of MH2. Taken together, these 

aggadic texts illustrate a variety of characteristics of midrashic writing as well as the 

larger issues that the rabbis who wrote them were confronting. 

This thesis consists of a translation of and commentary on Ma 'aseh Hanukkah, 

Nusach Bet followed by a detailed textual analysis of the midrash and some of the related 

Hanukkah midrashim. 14 

In Part I, the Commentary, MH2 is divided into 14 sections, based on the natural 

breaks in the narrative. At the top of each section is the original Hebrew text of MH2. 

Directly underneath the Hebrew is this author's translation of the text into English. The 

translation represents an attempt to capture both the meaning and tone of the original. 

The .. Annotations" section describes the parallels between MH2 and biblical, post

biblical, and rabbinic literature. The parallel texts are presented after the line number in 

the Hebrew version of MH2, along with a few Hebrew words beginning the sentence to 

which the note applies, in order to demonstrate the text's use of and occasional 

modification of earlier sources. Each section of MH2 concludes with a .. Commentary," 

which explores the parallel texts, explains difficult words and phrases, identifies literary 

themes, and raises questions. Critical elements from this preliminary discussion are 

expanded upon in Part II. 

Part II, the textual analysis, consists of three chapters. The first chapter provides 

a source-critical analysis of MH2; it identifies all of the texts on Hanukkah that are used 

13 "Ma'aseh Yehudit," Ozar Midrashim: A Library o/Two Hundred Minor Midrashim, J.D. Eisenstein, ed. 
Vol. 1 (New York, 1915), p. 203. 
14 The complete texts ofMH, ML, and MY are found in the Appendix. 
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in MH2, beginning with the Books of Maccabees and going through the Talmud and 

mainstream midrashic works. This chapter demonstrates which elements of the historical 

tradition were known and used by the MH2 redactor, as well as which aspects of the 

rabbinic tradition were combined in the midrash. 15 Chapter 2 analyzes MH2 in 

comparison with the other minor midrashim on Hanukkah. It focuses on narrative, 

stylistic, and thematic similarities and differences among the texts. By identifying the 

sections that MH2 is lacking, as well as the material that it shares with one or more of the 

other texts in the genre, one can begin to recognize the specific message, or agenda, of 

the redactor. Finally, Chapter 3 analyzes MH2 from a literary perspective, noting the 

repetition of words, phrases, and imagery that ultimately reveal the message of the text. 

This study will provide English speakers with access to a segment of the rabbinic 

tradition that has been unavailable until now. In addition, it will illustrate some of the 

literary techniques that the rabbis used in creating aggadic midrash. Another important 

aspect of the study involves looking underneath the midrash to understand the issues to 

which the rabbis may have been responding in creating this text. Lastly, this text 

provides modem Jews with another perspective on the holiday of Hanukkah, in the form 

of a literary response to the challenges of assimilation. 

15 It is quite possible that there was more than one redactor who contributed to the creation of MH2 and the 
other rabbinic texts discussed here; however, for the purposes of this thesis, the "redactor" wil1 be referred 
to in the singular. 
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Section 1 

1 n,n lini ll noou m,, m, ,:,-u n,:i ,,.:i:i, l"', ru-u Nin o:n'\:l»-t ,,D, 0'l\!J l":, m-ul 
2 o,oni!ln ,,,:iy, ,,,-u ,:,, iDN,, 1l''' .,,!l \:>:1\!Jl '<"'IN n,,n, ni)lnr., n!l,,w m-u, 
3 c,\!Jn,:i 1\!JN ,N1'U' 'll 0)1 MJn ,:, l)IDYJ:11 N~,n i)l1n N,n ,m:,,r.,:i i1ll\!JN1 o,:i-u,m 
4 on, n:im ,,Nl iwN ,o,v,i)I Ol'N 1,r.,n m, nNi O)I ,:,0 nmYJ onm,, O'.l!» l>J 'll 
s no:,, 1wnn n.:in ,:::, 10N, ,olj,r.,n 1n:::iw onpD C'Dm ',:, i'Dm nD, u,i, o,101Nn 
6 )JN ,.,, .Ol'nl\!Jlr.ll 11N n,n, ,N,'U' l)l ,:,,, o,,w,, ,,N ,w,n:i nit, 0'.r.JlN, ,!11)11 '<"'IN 
7 OYJ 1::>l' N,, 'l)Y.) Oi'n::m ,:,, nr.,n,r.,, on,,)J "1Dlj7ll lDli' i1l"l)Jl ,on,.:in, mw l'N ,,r.in 
8 'l'lJ:1 ,:nn :i\:>,,, ,n .. ,, n,,r.,, n:i-un a,, nN on1.l '"::i' ,, no:,nru n:in ,1l)I ,Ni'D' 
9 N:l'l ::i, 0)11 ,,,,l ,,ru lnl\l)D 1llP,l J1N n,w Nmn n)ll .,,on ,::i,:, nl\'J)I,, ,,,:1)1, ,,,w 

1 o .:1, )in n:i ll1i1'1 om,N rn:::>1)11.l '1,n, O'!llin, r,u).I ,,p::i "'').I ~, o,w,,,, 

In the twenty-third year [of the reign] of King Antiochus, which was the 213th year after 

the building of the Second Temple, an evil spirit brewed in him, and his tongue, which 

was a sharp sword, was drawn and exposed, striking the land with the rod of his mouth. 

He spoke, saying to all of his ministers and to the servants of the noblemen who were 

closest to power, "Do you not know, have you not heard that there is a people, the 

children of Israel, who are in Jerusalem: a shameless nation whose religion is different 

from every people, and who do not uphold the laws of the king, who are haughty and 

arrogant, who say, 'Our hands are exalted and always, every day, bring about destruction 

of kings.' They say: 'So behold, darkness will cover the land, cloud and mist around the 

nations, but through the dark, a light shines for the upright and for all the children of 

Israel there will be light in their dwelling-places.' And [as for] me, I am the king and it is 

impossible to leave them alone. So now arise and take revenge on them in war. Up and 

let us destroy them from our midst. And the name of Israel will not be remembered any 

more. Let us become wiser than [Israel], abolishing from them Shabbat, circumcision, 

and Rosh Hodesh." And this [pronouncement] found favor in the eyes of his ministers 

and his servants, to do as the king said. At that time, he sent Nicanor, his viceroy, with a 

great force and many soldiers, and he came to Jerusalem. And he besieged it with shouts 

of oppression and insults to abuse the army of God, and he killed a great many people 

there. 

Annotations 

1. "o,)\IJ l"=> ru\lJ:i:' MA 6 
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3. "o,~,,,:,. iVJN ',Ni~, 'lJ. O)J mn" MY, Esther 3:8: ''Haman then said to King 
Ahasuerus, 'There is a certain people, scattered and dispersed among the other peoples in 
all the provinces of your realm, whose laws are different from those of any other people 
and who do not obey the king's laws; and it is not in your Majesty's interest to tolerate 
them." 

5-6. "'<1N no:,, 1VJnn mn ,,.. Isaiah 60:2 

6. "o,,1t1,, ,,N 71t11n:i n, ... , .. Psalms 112:4 

6. '"orn:,.~nD:,. ,,N nm, ',N1'tl' 'l:,. ',-:,',1" Exodus 10:23, MY 

8. "n",, n,,D, :n:,.'tln" MA 9 

1 O. ":,.i 1,n n:,. 1,,n,," MA 11 

Commentary 

3. Haman's description of the Jews in Esther 3:8 which includes the phrase "whose laws 

are different from those of any other people and who do not obey the king's laws," is 

extremely similar to Antiochus' description of the Jews. It is possible that the redactor 

modeled aspects ofMH2 after an already established liturgical text for Purim. 

5-6. The author chose to put these biblical quotations, from Isaiah, Psalms, and Exodus, 

in the mouth of Antiochus. He employs them to mock the Jews' hope that they will 

survive even in the midst of the harsh nations of the world. All three verses are based on 

the image of light, which pours into the darkness and hopelessness for the children of 

Israel. These words will come back to mock the king himself when the Hasmoneans 

emerge victorious. Exodus 10:23 also appears at the end of MY, one of many biblical 

verses and phrases that the authors of both texts used. 

7. It is interesting that the Greeks wanted "revenge" against Mattathias at this point in the 

narrative, before he had even initiated the revolt. Perhaps the author, who already knew 

the outcome of the events, chose this word to add an element of irony to the story and to 

emphasize the unlikely odds that the Jews would ultimately prevail. 

8. "'"l'" means "to cancel" or "to neglect." It is the word used throughout the text in 

connection with the three mitzvot, Shabbat, circumcision and Rosh Hodesh, that the 

Greeks want to abolish completely from Jewish practice. The phrase is repeated 

numerous times to emphasize that the Greek king did not want to get rid of the Jews, 

rather he wanted to abolish their distinctive actions. 

-3-



8. This trio of mitzvot appears frequently throughout this midrash. They are the 

preeminent markers of Jewish behavior and thus become the targets of the decrees that 

Antioch us made against the Jews. One I ?1h century rabbi and leader of the Portuguese 

community in Amsterdam, Saul Levi Morteira, explained in a sennon on Hanukkah that 

the two most problematic commandments during the Hellenistic period were 

circumcision and the Sabbath. Basing his statement on "historical records" which the 

preacher does not identify in the sermon, he relates that Jews who attempted to keep these 

mitzvot were put to death. 1 The reason for including Rosh Hodesh is less clear; it is 

possible that it was not as important as the other two mitzvot historically, but the rabbis 

chose to elevate and emphasize its importance by including it in the same category with 

Shabbat and circumcision. 

9. In MA2, Nicanor is the king's viceroy. In I Maccabees 3:38, Antiochus chooses 

Nicanor as one of his military leaders. This is presumably the same Nicanor (son of 

Patroclus) mentioned in II Maccabees 8:9, who leads the king's anny. Nicanor is 

eventually defeated in I Maccabees 7:26-50. The Jewish army cut offNicanor's head and 

hand and displayed them outside of Jerusalem; according to I Maccabees, this day 

became a holiday observed on 13 Adar, which is confirmed in the Babylonian Talmud, 

Ta 'anit I Sb and in Megillat Ta 'anit, mishna 30. While some scholars suggest that there 

were two separate people named Nicanor in the Books of Maccabees, 2 Rappaport argues 

convincingly that there was only one Nicanor who fought against the Hasmoneans.3 

-4-



Section 2 

1 ,nN~ nw,,pc, o~"l)ln ~:::,::i n,.o,-o W•tYJ l":> ,n,r,nr.3', ,~ nn,n r,:i 'Nn,, 1:1 lUl}'JYJ ,"N 
2 n~N N:11 n,nnn ;n,n ,!:>o )l'~n, ill"l.,,l~D no.om 0,31,n lt.l inN N:i, ,'Nllt.lVJn 'l::ic 
3 ,N,::i,, c,,m) ,nN ,:n ,"nv, p"cn,n nn:i nl::i cpl o,p3~1 n~n m~)ln~ ,noi"lN 'l!l:i 
4 .w,pn mw ~ 1'l1 nN 

Rabbi Shimon ben Yochai said: Mattathias. the High Priest, had a daughter, and there 

was none as beautiful as she in all the world. And she was promised to another from the 

house of the Hasmoneans. But one of the Greeks came; he grabbed her by her plait 

[braid of hair] and he spread a Torah scroll under her and raped her in front of her fiance. 

And in order to arouse his [Mattathias'] anger and revenge, he built an altar in the 

Temple, and they slaughtered a pig and brought its blood to the holy court [ of the 

Temple]. 

Annotations 

1-4. MH,ML 

Commentary 

1. This passage is attributed to Rabbi Shimon ben Yochai in both MH2 and ML. He was 

a second century tanna, a student of Rabbi Akiva. He lived during a period of great 

persecution under Rome, and thus expressed distrust and hate toward Rome and Roman 

culture, which extended to gentiles of times past.4 This could account for the redactor's 

decision to attribute this section to him. 

1-4. In ML, the victim is not the daughter of Mattathias (there is no evidence that 

Mattathias was the High Priest); rather she is the daughter of Yochanan, the High Priest. 

In addition, ML mentions her groom's name, Eleazar, the Hasmonean. Thereafter, 

Yochanan asks Mattathias to help him fight the enemy. This section is not present in 

MH2 but it does allow the redactor of ML to hannonize the two accounts by including 

Mattathias. This section has some similarities with other stories in MH and ML that also 

involve the violation of a bride on her wedding day; there, too, the victim could be the 

daughter of either Mattathias (MH) or Yochanan (ML). It is not clear in ML, as it is in 

MH2, whether the Greek assailant actually raped her . 

• 5. 



3. The pig was particularly offensive to Jews and, based on accounts in Maccabees, the 

Greek authorities consistently tried to force the Jews to touch and eat its flesh. In this 

section, the Greeks slaughtered a pig, thereby defiling the holy altar in the Temple. The 

rabbis so disliked this animal that they called it not by its name, but rather by the words 

"d 'var acher, " meaning "another thing." 

-6-
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Section 3 

nint1 nw w1pn Cl.I ',l,I ,,r.in,, rm•-tl!!I 'n nNlp Nlp,i ,nmnr.i )l 1ln,, nN nw:i, 'n n,,, 
Jin ,., IQl,I,, ,:i,:i ~,,, o,J,,n nNr.> 7N11Q' 'll nr.,pJ oipl1;, CPl '1lJ 1Qll1;,,i ,N,'O' 

N,i,,, 1,r.1n ,)J\!J ,.,£>, 1)J z.c1,, ,,.).In :nn,, N~,, ,,,,)Jr.1 nnn nmN ,,in,, ru"p 
'1)Jl ,,r.>N'l ,o:i,ll1N ')£)', NJ', N.l 'lln ln'l'lnt.l )l ,.)n,, 'lN On'>',N, ir.,N,, O'>i)ll\!)', 

'J£>', 1lm, Nl,, Nl' 1,r.,n 1r.>N.'>l ,1!!1nl 1r.m, ,,1ln 1n:,n pn,, nln ,,t.3n 7N ,,r.in 
N.~,n ,,rn::>,t.l oi,wl ~!.'In 1)'N"I ,,t.ln n"!!lt.l nN ,:i,)I nnN l.li1r., 1"1lP,l ,., 7t.lN'>l 1,r.,n 
1'NIQM ,n,:i 1),1 ).11 o:,r.,.).I l'l"IIQ)I', nt,nn n,,:il n:>l ,,, 'N' IQ) ,:, 31.).ID\!J N', ON 31)1,, 

m,N ',:>l 't.ll ,m, 'l!:>7 wp:, cm£>1w on,N, m:nn 1rm•,t Cl nn)I ,:, ,"''!l' ,,,w o:,', 
,r.iN, ,.,D., ,ln"I' ))J'"I ,,,,r.) o,\!Ji,, nN 'n ''!II' ,:, ,,,r., O!!l,N l"IN ,,,!!In ,YJN lii!!11Nil 
,,r.in ,., 1r.lN'l .,NDYJ"I ''r.l' 1'l'li!!IDD ,,oN N, nYJ)IN '1l£1M 11QN ',:, ,,,N '>nNl nn)I 

1r1N\:>n nN M\!J)lli"I nll>~n ,N ::11pn 1YJN:, N',n lli)ID\!.ID ',N, ,o nnN ,:, M£>'>N )11"1' MDl 
',)I l:>in, 7,r.,n ,:i y,,:i', 1YJN n,:,',r., '1lJ w:i,m mn ,'lnn o,i ::,.',ro 1n,,y nNi 

11:11:, MYJ)IN '>:>lN 13n,, 1DN"'I ,1YJN1l ni:,',)':3 ,n:, ,n,l 1\!JN"I ,, 1'0N nllQ.Dn :n:i:,,r., 
J'll)llJl nl'tN ,n ,,N1\!Jl '>.)l 0)1 nr.,nn, ()NM '>l!'I)';) '>J'l7ll'> ,:, 1l1 )'>N p, n"l!!ID 'll"l1N 11QN:> 

IQ'>N ',:, 1N'~nn:i 11l1l J'l"IYJ)I', ,., :n,N, JlNl:l 1N m,,po, N',l On'l')I' nl'tDn ',)I 'n 
.7N1\!J' '.):l 0)1 ',N ,:i,n 1"1)1'>1"1' )!'I ,7,r.,n 1:11:> TlYJ)JN lNl ,,,.,,, )'Nl Ml"lNl 'lNl 7')£)',}'J 

O'>l!!lln ',:,t.3 lnN YJ'N 1>'.3)1 N,, '>',.).Ir., IQ'>N ',:::, "IN'>!!llM 1):)N', l!!l'>i ,,t.3n '.)l)ll 1l1M :l\:)'>l 
.,,.,)J 

And the spirit of the Eternal seized Yochanan, the son of Mattathias, and he became 

zealous with the jealousy of the Eternal of Hosts, and he had mercy on the holy people 

"Israel, a scattered sheep." And he dressed for revenge, to avenge the children of Israel 

on the Greeks. He contemplated and he took a dagger and he girded it underneath his 

jacket, and he went out into the street of the city and he came up to the gate of the king. 

And he called to the gate-keepers and he said to them, "I am Yochanan, the son of 

Mattathias, and I come here to appear before your master." And the king's lads said to 

the king, "Behold, Yochanan, the High Priest, is standing in the courtyard." And the king 

said, "Let him come." And Yochanan came before the king. And Nicanor said to him, 

"Why do you transgress the commandments of the king? Do you not desire the welfare 

of his kingdom? Do you not know, have you not heard, that God has hands of power 

[which are found] in the might of soldiers [who will] do evil with you until not a trace of 

you remains? Because now also I will kill you, and I will burn you like chaff in the wind. 

And who among all the gods of the lands saved their land from me, so that the Eternal 

will save Jerusalem from me?° Y ochanan answered the king saying, "Now, I came to 

you. Anything that you desire I will do. I will not stray from your commandments, 

neither to the right nor to the left." The king said to him, "How can I know that you will 

come around and submit to my discipline? Are you willing to approach the altar and 
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perfonn the sin offering and sacrifice the fat and blood of this pig, and wear the clothes of 

the kingdom which the king himself wore, and ride on the chariot of the viceroy which is 

his and have the crown of kingship placed on your head?" And Y ochanan said, "I will do 

as you say, as my master commands, only I fear the anger and the wrath of the people of 

the children of Israel. So if I sacrifice the abomination of the Eternal on the altar before 

their eyes, will they not stone me? It is fitting for me to do according to your words, but 

remove every man before you, and I and you [ will remain alone]. When there is no one 

with you, then I will do as the king said, lest the thing will be made known to the people 

of the children of Israel." And this thing found favor in the eyes of the king, and he 

commanded saying, "Remove every man from before me," and no one, not even those 

usually in his entourage, stood with him. 

Annotations 

1-18. MA 13-21 

1. "',Ni\lJ' nin!'I n~" Jeremiah 50: 17: "Israel, a scattered sheep." 

10. "',l"(t.)~1 w::,, ,,rn~r.,r., 110N N'," I Mac. 2:22: Mattathias said, "We shall not listen to 
the words of the king, that we should transgress against our religion to the right or to the 
left." Deut. 5:29: "Be careful, then, to do as the Eternal your God has commanded you. 
Do not tum aside to the right or to the left." Deut. 28:14: "Do not deviate to the right or 
to the left from any of the commandments that I enjoin upon you this day and tum to the 
worship of other gods." 

15. 0 m,,po, z-c,, on'J'l,I' n:itr.>n )l,I 'n n:u,,n n:itN in" Exodus 8:22: When Pharaoh 
tells Moses that the Hebrews may offer their sacrifices to God in the midst of the 
Egyptians, Moses says, "Ifwe sacrifice that which is untouchable to the Egyptians before 
their very eyes, will they not stone us?" (In MH2, Y ochanan changes this last statement 
to the singular to apply to himself.) 

Commentary 

1. Yochanan is one of the sons ofMattathias, according to I Maccabees 2:2. 

S. Here, and in a few other places in the Hanukkah midrashim (see Section 2, 

Commentary), Yochanan is called the High Priest. According to the prayer addition to 

the Amidah during Hanukkah, "Al Ha•nissim," Mattathias himself is the son of 

Y ochanan, Kohen Gado/. It is also possible that Mattathias' son Y ochanan had this title 

too, though if that is the case, it is odd that I and II Maccabees would not have mentioned 



it. Perhaps the author of MH2 confused the different Yochanans of the Second Temple 

period.5 

6. While Y ochanan asks to come before the king, it is Nicanor who actually greets him 

inside the king's court. In MA, the king is not present at all. In ~H2, it also appears that 

the king is not actually present, for when Nicanor dismisses all of his ministers, the two 

men are left alone. Nonetheless, throughout the conversation, the text uses such phrases 

as, "the king said" or "Y ochanan answered the king." Once again, it seems that the 

author briefly confused the character of King Antiochus with that ofNicanor. There is no 

such confusion in MA, where the entire conversation-although somewhat shorter

takes place between Yochanan and Nicanor. 

6, 10, 14, 17. Four times in this section, the author uses the root .n.,~, which means "to 

command" with King Antiochus or Nicanor as its subject. Nicanor asks Yochanan, 

"Why do you transgress the mitzvot of the king?" Later, Yochanan tells Nicanor, "I will 

not stray from your mitzvot." Nicanor even "commands" everyone to leave the room. 

This use of the verb is ironic, since for Jews, it is only God who gives commandments. 

The repetition of the word serves to emphasize the fact that Yochanan, and the Jews he 

represents, realize that they must not heed the commands of Antiochus when they conflict 

with the mitzvot from the King of Kings. 

10. The author took Yochanan's father, Mattathias' words from I Maccabees, and puts 

them in the mouth of Yochanan; ironically, this time the statement is made in relation to 

the commands not of God, but of the enemy, Antiochus. Similarly, Deuteronomy 28:14 

uses the phrase to express Israel's requirement to adhere to God's mitzvot. The end of the 

verse, however, provides a warning against idolatry. Given the context in Deuteronomy, 

it is ironic that the redactor of MH2 chose these words for Y ochanan to accept upon 

himself the idolatrous behavior that Nicanor demands; the phrase serves to foreshadow 

that Yochanan would not deviate from God's laws in the end. 

15. Despite the context of the Exodus verse, in MH2 the situation is quite the opposite. 

Rather than worrying that the Egyptians will be offended by the legitimate sacrifices of 

the Israelites to their God, Yochanan agrees to obey Nicanor's request to sacrifice a pig, 
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but he is concerned that his people will be offended if they witness this illegitimate 

sacrifice. Thus he asks, .. will they {the Israelites) not stone me?" Perhaps the use of this 

quote-which hearkens back to the days of Pharaoh, Israel, and the Pesach sacrifice-is a 

sign of what is to come, that Yochanan's actions will lead not to sin but instead to 

fulfillment of God's commands and his eventual redemption. 

- 10-



1 
2 
3 
4 
5 
6 
7 
8 
9 

10 
11 

Section 4 

o,n,Nn Nin nl'lN o.,J,1::>n Jv,, ,z..<iv.,, .,n,N ·n :11.JN'l ·n 'l!l7 'l)n,, ,,£>rm on::,',J m,, 
1'.l')I npn )Ir.iv, 1llN n"n ,'CiNn l'lNl 0'1.lVn nN WVJll nnN ,'(iNn n,:>,Dtl ',:,', 11:i, 

'n OlDN ,O?l)I 171.ll o»n om,N Jll:>1)11.J c,,n, ,n,v 1YJN 0::,1,"lN ,,:i, nN nN,, 
,::, nr.m om~n-l N', ,::, ,VNJ onm'-'N nN ,m:n o!nN l'lNl o,tin nN 1WN ,::,,c n'1nn 

rnnv.,,, ,,, ,!) ,,,ll Nl ')))J'YJln um,N 'n nnN, .Ol1lN'l ,JN"I 'C)I C"JN ,,, MYJ)lr.3 ON 
.nln ,,nn nN '" nYJ)I ,,, o~w, ,ro, ,,,:i Oll'U ,n,N 11.JN? l'lil?N ,,1, Wll "IN!>Wl 

nm C)l!ln 1N Nl 'lptnl Nl ,31::,l o,n',z,,c 'n 11.lN'l ,:i:i, 'CllNl pl'>n ln1J'1)1 m',::,:n 
?!>l OYJ )11:> 1YJN:> ,.,,, ,,:in :nnn )Jpn"'I ,,,N ,.lnl' :i,p,, ,,N,w, 'l.J nr.lp.l nDp.lNl 

1l1)1'l n,,,1 n)Ji,n )11"'1 YJipn ))!) J'IN.0 l":> 1ln1' N!fl Nl~' 1N ,n,, .v,pn 'l!l nN il1YJ 
O)ln '11)1',JD 0'1)1:lYJl Ol.lVJl TnND )I.JV.,, c,,N il)l:lVJ J1 11n on:i 1,,n,, 0'D)Jl nnn,n 

,lil).11 J1n:l VJ'N ll1Til 1VJN 

And when they left, Yochanan prayed before the Eternal and he said, "Eternal, God of 

Israel, who sits between the cherubim, you are the only God of all the kingdoms of the 

earth. You made the heavens and the earth. Bend your ear and hear; open your eyes and 

see the words of Antiochus that he spewed out to insult the armies of the living God and 

the King of the World. Indeed, Eternal One, the kings of Assyria destroyed the nations 

and their lands, and cast their gods into the fire, because they are not gods, rather the 

work of human hands-of wood and stone-and they destroyed them. And You, the 

Eternal our God, please save me :from his hand, lest he will go and give praise and glory 

in the house of Dagan, his god, saying, 'My god, put them in my hand and my power and 

strengthen my hand.' Rather strengthen me." And when he finished his prayer, he 

became strong and courageous of heart. And he said, "Eternal God, please remember me 

and please make me strong this time, and I will take revenge for the children of Israel." 

And Yochanan came close to [Nicanor] and he drove the dagger into his heart. And 

when he bent over, he fell slain before the holy ark. And then Y ochanan, the High Priest, 

immediately went out from before the holy ark, and he sounded a great blast [ of the 

shofar] and he waged war against the [Greek] people and they [Yochanan's followers] 

killed a great many of them-seven thousand, seven hundred and seventy-two aside from 

the one who was killed by the sword of his neighbor. 

Annotations 

1-1 I. MA, 22-26 

1-5. "o,Jn:>n :iv,, ?N1V' ,n',N 'n" II Kings 19:14-19, Isaiah 37:16-20, MY 
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6. "wi J1'JJ" I Mac. 10:83: "Beit Dagan, the temple of their idol." 

Commentary 

1-8. The prayer offered by Y ochanan is significantly longer in MH2 than in MA. The 

heroes of MH2 and MY both recall the past victory over the Assyrians, asking God that 

this enemy, too, be delivered into his hands. In MA, Yochanan is concerned that he 

could be punished for killing a man in the Temple; he asks God not to see this as a sin, 

and only then does he go out to fight. 

9. The phrase "wipn 'l!:>" appears twice in this line; it has the meaning of a "holy place," 

such as the ark in the Temple sanctuary. 

1 O. After this battle, MA recounts that 7,000 people were killed. The source of the count 

in MH2, 7,772, is unclear. 

11. At the end of this section in MA, Yochanan returns victorious and erects a column 

with the inscription "Maccabee, Destroyer of Tyrants." This claim is problematic for a 

few reasons. First, this occurrence appears in none of the other texts on Hanukkah that 

are being considered. Second, according to I Maccabees 2:4, only Judas was called 

Maccabeus, so it does not make sense that Yochanan's statue bear this name. And third, 

only later on did this group of heroes come to be known as Maccabees (primarily because 

Judas is the hero of most accounts), so it is unlikely that the author would have thought 

"Maccabee" should apply to Yochanan. These facts about the name "Maccabee," along 

with its absence from MH2, indicate that this line was a later addition to the original text 

ofMA. 
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Section 5 

1 1'1\!) ,:,, Nip,i n,\!J.,, 1ND 1, ,~,1 1'Uj:m inl\!JD )1M) ,:, o:,i,\:l.lN l,)r.)\!) 1\!JN:) ~,, 
2 m,n\!Jn 1\!JN '\!J!:ll opmn N, nm m::i oNn on,,N 1>'.3N,, ,11)n 1n.l\!Jr.l, 0)1 1,1:1).11 
3 nr.,n,o, on,,N Nl:tl Nl N::tn o,v.,nr., ,.:iN nr., nm,, ,,,,v.,, ,n,,:,nr., ml,, n,,,,n ,,:in, 
4 o,,u nN n7\!J'1 ,,i,r., cnuo( ~~., 1\!.IN o,n7Nn ,r.3, ,n,,t.J1 n",1 n::i\!Jn TIN onr., 7\:1:i.7 
5 on,r.,:,,:,, in,o,)I,,, ,,,,)I om,N nN ,,r.,,, ,n,,)I N~,, o,w,,,, N:l'l :i., C)ll ,,,) ,,n:i 
6 \!J'N 7, ir.>N7 17Dn C)l\:>Y.'l n:,nr.i:a ,,p ,1,:1).1,, ,onm,N n:i1.0J. ,n,N,.:ip, on,,,ot1:i., 
7 .ru:,,, n,,0, n"ii 'n rm,:i. \!J iir.>\!J' 1YJN -o,z-n 

And when Antiochus heard that his viceroy, Nicanor, was killed, he was greatly troubled. 

He sent and called for all of his ministers and servants and his highest viceroy, and he 

said to them, "Shall I not take revenge on this nation that slaughtered and wounded the 

soldiers and plundered my camps and my ministers? So now, why are we silent? Please, 

let us go against them in battle to abolish their [ observance of] the Sabbath and Rosh 

Hodesh and circumcision. And who is the God who will save them from me?" And he 

sent Bagris with a great army and many soldiers and they came to Jerusalem and 

besieged it. They made the Supreme God bitter and they made Him angry with their 

altars and their gods. They made Him jealous with the altar to their gods. A decree was 

sent into the camp from the king saying, "Everyone who keeps the Sabbaths of the 

Eternal and Rosh Hodesh and circumcision will die." 

Annotations 

2. "'YJ£l3 opmr, N, nm ,u:i ONil" Jeremiah 5:9: About the rebellious ones and idolaters 
amongst the people Israel, God asks, "Shall I not bring retribution on a nation such as 
this?" 

4. "n,,r.,, n .. ,, ri::i\!Jn riN on~ "":i'" MA 30 

6-7. "m:,,, n,,r.i, n"11 'n mn:i.-o im\!J, 1\!.IN 'V'N' \!.l'N ',:," MA 32 

Commentary 

2. Once again, the author places a biblical verse into the mouth of Antiochus, and this 

time they are the words of God. While God in the original context and Antiochus here 

both refer to the people of Israel as "the rebellious ones," the expected behaviors from 

which Israel has departed are completely opposite. In the Torah, God is disappointed that 

the Israelites have resorted to worshipping false gods, while in MH2, Amiochus is 



disappointed that the Israelites have refused to worship his gods, remaining loyal to the 

One God of Israel. The use of the quote is this context serves to emphasize the Israelites 

steadfastness and righteousness in the face of the enemy king's threats. 

4. Bagris plays a central role in MH2 and in MA. He is not mentioned in the Books of 

Maccabees, nor does he appear in the other Hanukkah midrashim. It is possible, 

however, based on their similar roles in MH2 and Maccabees, that the .. friend of the 

King" named Bacchides in I Maccabees 7:8 and in Josephus' Antiquities XII 10-11 is the 

same person called Bagris in the Hanukkah midrashim. This is supported by the events 

in I Maccabees. After Nicanor was killed and Judas prevailed in the battle, Bacchides 

was sent to Judea to continue the fight. The two names share similarities in 

pronunciation as well, so it is reasonable to see that the name may have been transformed 

from the Greek to the Hebrew. 

5-6. The sequence of events in MA is similar, however there is no mention of Bagris and 

his troops causing God to become jealous or angry. The language describing God's 

reaction is extremely strong: they made God "bitter," "angry," and ''jealous." Each verb 

is harsh on its own, and grouped as they are, the author intends to communicate God's 

wrath-certainly representative of the Jews' wrath-when the Greeks set up an altar to 

their gods in Jerusalem. 
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Section 6 

n,,:,. ,,ol N'.n n"l o,pr.,n -r,:i:, ,,:i)l:i OYJ!ll nor., onn mr.,,::,. ,N,YJ' ,.,::,.r., o,:i,, 
nn,ll Nm, ,m,,nr.n o,n,r,::,. o,r.,, nm.l\!J? nlJ nN nrtn:, o,,,n 'lJr.> m-.N i1YJN1 .om:i.N N,, unNl nNl ,:, :'n 'l!>, ir.>Nm wn, ni'::i ~nnr., o,r.,, inn m:n c,,Y.11,, nn,n !,)I 

nr.>~).I n:,,'.,YJm ,1m,N ,.:,n U71YJN '-'m ,,l:i, 71nN lim N, ,,n,,::i::i U7PIO N,, 1uro10 
n,,::i nN n!ln N?l ,~nttn 'l.Jr.> o,:i, lYJ).I mr.,:,1 .on,.:,YJ ,mo,, nr.>1nn !,)ll'J m:i CY 

.l!:tl7).I' !,N,7\!Jl YJnp 31N1 orn:iN 

And many of the children of Israel in those days gave their lives for the sake of the honor 

of God, Blessed be He, and they did not abandon the covenant of their fathers. And one 

woman from among the Levites circumcised her son on the eighth day accompanied by 

drums and timbrels. She went up on the wall of Jerusalem and her son, a "bridegroom of 

blood," who was circumcised, was in her anns. And she said before the Eternal, "All this 

has come upon us, yet we have not forgotten You or been false to Your covenant. Our 

hearts have not gone astray nor have our feet swerved from Your path." She threw 

herself, with her son, from the wall, and the two of them died. And many of the children 

of Israel acted as she did, and they did not abandon the covenant of their fathers, and they 

venerated the Holy One of Israel. 

Annotations 

2-6. "o,,,n 'JJY.l l'lnN il\!INi'' II Mac. 6: 10: "Two women were brought to trial for having 
circumcised their children. Their babies were hanged from their breasts, and the women 
were paraded publicly through the city and hurled down from the walls." MA 34-36 

3. "o,r.n inn" Exodus 4:25-26: After Zipporah circumcised her· son she said, "You are 
truly a bridegroom of blood to me. A bridegroom of blood because of the circumcision." 

3-4. "llJn:>\!I N?1 1JnN:l l'lNl ?:>" Psalms 44: 18-19 

Commentary 

2-6. The details of the accounts in MH2 and Maccabees are different, but the common 

thread is the woman who dares to circumcise her son in accordance with the 

commandment and who ends her life by jumping from the city walls. In MH2 the 

woman jumps of her own accord, while in Maccabees it seems that she is forced to jump 

by Greek officials. This scenario in Maccabees does not support MH2's glorification of 

martyrdom, so the details of the story had to be altered to serve the author's purpose. 



3-4. The biblical quotes from Exodus and Psalms do not appear in MA. Psalm 44 

recounts events in the past in which God intervened to punish Israel• s enemies and 

allowed Israel to emerge victorious, while communicating the sense that in the present, a 

time of many troubles, God has deserted them. The woman cries out these words, feeling 

that God has left her, that there is no justice. 

6. MA 36 is similar, but once again the author of MH2 adds that they "venerated the Holy 

One," putting extra emphasis on God and making it clear that those in the story sanctified 

God by giving up their lives. 
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Section 7 

,mYJn l"\N. unn '":i' n:>1£Jv.i nr.,ru 1,r.,n ,:11 mn 1m11 ,N VJ'N ,,nN O'>YJ'1p ,np, 
o,,:i, 11:i)ln o,r.,, nVJYJ un,in:i :iin:,, ,O')lr.llYJ ,r.i ,,:i, ,,r.i,nn ,i:111 :i,n ,,:i, 

,m,n, oN, n,ru, ll'n' ON u,nm:i\!J nN ni:ivm 'n:i n,on, :in:, N,n ni:i\!Jn ').l':lYJn 
0'\!.'lN mn 1DN? ,,r.i, ill'l .0£1\:)l OM'\!.'l on JlnN n1)1D:l J'lJ\!,IM JllJ\!,I? 1::,)11,, .llJlr.ll 

ll\!-"' N:l~? c,~,,n ,,n,•;mn l'IN ,,r.in n',itm ,C'1111lYJ 11N 31llY)? l'lnN M7).lt.ll nln lN:l 
n:M)ll ,,r.,n n, nN on,,r.i )ll1r.l 1r.lN? ,,r.in 1:11:1 on,,N 03'.llN lN1P,l M1)1r.lM 'I!) ?)I 
,,-rn, 0),IM ',::, U)l'>l .n,r.,n O)'IJ'nYJ!:ll l"\N. on,~n, ,,n ?Y) 131),IDYJD ?N Nl n,o, Nl N:l 
'l)l'IJ\!,IM Ol'll 11:1),111 o,r.,, l'1YJYJ 'l'O ,n ?)I '>ll'~ 1\!JN ,)IDY.m MY)))l 'n 1::1.1 1\!IN 1DN? 
'¥.llN ',:, lN1 1\!JN:n .,"n J1lVJn 01'> JlN ,,n:i N?l M!:I 'n 1':l mo u, :m:, N?n ,mlY)J'l 
'n 'l!I? ll'li>'.l'l ni)lr.,n '>!) ?)I l!:11YJ'l 0'S)I lN'l''I ,on,:,,0 ,,,,:i ,,,n l:lN N? ,:, N:i::,n 

.nVJNl YJ'N ")?N:> 

The members of the holy congregation said to one another, "Here is the command of the 

king, poured out with great anger, to remove the Sabbath from us. The words of the 

teacher and the words of the student: to whose words should one listen? And it is written 

in our Torah, 'Six days you shall work and on the seventh day you shall rest.' Is it not 

good to trust in the Eternal, so we should rest on our Sabbaths? If He causes us to live, 

we will live; and if He causes us to die, we will die." And they consulted, [ deciding] to 

observe Shabbat in one cave: they, their wives, and their children. And it was told to the 

king saying, "Behold, people came there, into one cave to observe their Shabbat." And 

the king sent his devoted soldiers to the anny, and they sat at the entrance of the cave, 

and they called out to them with the word of the king, saying, 0 Why do you rebel against 

the decree of the king? Now please come and tum to obedience of the king and save your 

souls from death!" And all of the people answered together saying, "That which the 

Eternal said, we will do and we will listen, that which He commanded me on Mount 

Sinai: 'Six days you shall work and on the seventh day you shall rest.' Is it not better for 

us to die by the hand of the Eternal here, and not profane the Sabbath day? Heaven 

forbid!" And when all the men of the anny saw that they did not want to follow the laws 

of their king. they brought wood and burned it in the mouth of the cave and about one 

thousand men and women died in the presence of the Eternal. 

Annotations 

2 ... ni.JYJ!l ')n:ivn o,,:i, 11J3'n o,o, 1'1YJVJ" Exodus 34:21 
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4,,11. "11nN ni)lr.,:1 n:i~n n,:iw, ,~y,,, .. I Mac. 2:29-38. II Mac. 6: 11: "Other Jews 
hastily assembled nearby in the caves to observe the Sabbath in secret. On being 
denounced to Philip they were all burned to death because they refrained from defending 
themselves, out of respect for the holiest of days." Antiquities XII, 6:2; MA 37-40 

8 ... )11.)YJ)"I MVJ)ll 'n -n, ,V,N" Exodus 24:7 

8-9. "rnl~n ')l'lWn 01,l, 11:1)111 o,r.,, nw~" Exodus 34:21 

Commentary 

1-3. These lines do not appear in MA. The inclusion of this rabbinic paradigm is not 

surprising. In this parable, the teacher is God, who commanded the observance of 

Shabbat, while the student is the king, who gave his own commands against God's. The 

text asks the rhetorical question, "Should one listen to the teacher or the student?"-the 

obvious answer being that God's commands supersede those of the king. In any case, 

these three lines serve to emphasize the importance of Shabbat. Perhaps in the time of 

the redactor, it was Shabbat even more than the other two commandments (circumcision 

and Rosh Hodesh) that was being abused and neglected, or perhaps it was the central act 

that defined one outwardly as a Jew. The importance of Shabbat is repeated in lines 8-9, 

a section that does appear in MA. Both mentions of the Exodus 34:21 verse are followed 

by a rhetorical question in the fonn, "Is it not good ... ?" 

8. The statement "na 'aseh v 'nishma,,. meaning "we will do and we will listent in 

Exodus was the Israelites' unconditional agreement to accept and fulfill God's 

commandments. The author puts it into the mouths of the Israelites here to affirm their 

commitment to God's mitzvot. Surely it was also a message to those Jews who were 

hearing or reading this text that they too are part of this legacy ~d thus should perform 

God's mitzvot faithfully. 

4-11. I Maccabees records events similar to MH2: the people hide in caves and refuse to 

profane the Sabbath, and they are willing to die without defending themselves. In the 

end, about 1,000 people were killed. Nonetheless, there is no mention of the Greek 

soldiers lighting a fire to kill the people hiding in the caves. The account in II Maccabees 

is more concise, but it does mention the fire. Josephus' account of this event is quite 

similar, including the report of the number of people who died in the caves. Nonetheless, 
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Josephus emphasizes the fact that the Jews were given the opportunity to comply with the 

king's orders on numerous occasions. When the Jews decided not to comply, Josephus' 

tone indicates his disappointment that there was no resistance on the part of the Jews, that 

they just accepted their fate: "They were not willing to break in upon the honour they 

owed the Sabbath, even in such distresses; for our law requires that we rest upon that 

day."6 

6-7. In MA, the messengers of the king are more specific than those in MH2. Rather than 

asking why they violate the king's orders, the messengers in MA actually invite the Jews 

to join them: .. Eat of our bread, drink of our wine, and do what we do!" This is similar to 

Nicanor's demand of Yochanan in Section 3, Lines 11-13, when he asks Yochanan 

whether he will offer the sacrifices as the Greeks do, wear the clothes of the king and ride 

on his chariot. The text suggests that the Greeks wanted the Jews to adopt their ways in 

every possible area. 
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Section 8 

t ?'ti o:i,lm o,n,::n on,,:iu ',,n nlN .JlNt ',:, riN ,,nN ·,, ,n,r,ru:'.l 1:i 1:in,, )IUJVJ:> ,n,, 
2 N? ,,!)OY.) ,,N, ,pn )'I'{ :n l,n u,n,, O'OY:J ,nn,,, ,:::i ,n":i 1\!.IN 0'1J\!JJ'tl Dil':JN 

3 O'\!JJN lO).ll ,,on ?N N,:,,,":iN ?N U) ,vN t)l1l:J (,n',n) O!lN , 1f"IN 1l.l onJ 1NYJ) 
4 nN ?\'):l? Ol,I\') ]1.r.)\!) nnN )il 0::,1,mN? 1Y.)N)l o,,u ,y,, ,O')ll)Ol o,:,,o :i,n '"''!l 
5 ',:,, Olin .,., ,:,,, ON ,:, ,1'?l1:J 1\!.IN nm O)lil .,,, n:nN Ol ,,:in ?l:l.) ,n,,r.,, n", n:iy,n 
6 o,,y,:ir.n n:::il m,,Nr.i 7\!JN l":> ,n,r,no ,:,:::i nwnn ,:,n:, 11r.,)I', ,,,:,,, N? n',Nn m:i,w!,n 
7 ~p 

And when Yochanan, son of Mattathias, and his four brothers heard of all this, they 

girded their loins with their strength [gathered courage], and with the help and the 

protection of their Father who is in heaven in whom they trusted, they fought against the 

people, and they killed a great many-immeasurable and uncountable. Not one witness 

remained among them, except Bagris who escaped to Antioch, to the king, and with him 

the few that escaped the sword, crushed and tortured. Bagris offered this advice to 

Antiochus, saying, "Yes, you issued a decree to do away with the Sabbath, Rosh Hodesh 

and circumcision. Now, you and all of this people who are at your feet will surely wear 

yourselves out. Because if they will go, this whole people will not be able to stand before 

the five sons of Mattathias, the High Priest, [for] 'they were stronger than lions, they 

were swifter than eagles."' 

Annotations 

1-7. MA 41-44 

S. "al.In ,=>, nnN Ol ,,:in ,,:i:i" Exodus 18: 18: "You will surely wear yourself out, and 
these people as well." 

6-7. "1,p 0'7\!JJY.ll ,,:::il m,,Nr.," II Samuel 1:23: "They were swifter than eagles, they 
were stronger than lions." 

5-7. MY uses the same two verses in a similar context; an advisor to the king warns him, 
"You will surely wear yourself out along with this people who are at your feet. And you 
shall not be able to wage war with Israel who is swifter than eagles and stronger than 
lions." 

Commentary 

1-7. In both MH2 and MA, Bagris is afraid of Mattathias and his sons. However the 

wording in the two texts is quite different; in MH2, Bagris warns the king that his people 
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will be disgraced. In MA, Bagris actually says that the five sons of Mattathias "cannot be 

defeated" unless attacked by all of the kingdom's forces. 

3, In II Maccabees 8:34-6, it is Nicanor who, after much of his anny has been destroyed, 

escapes in fear to Antioch. Maccabees and MH2 use the name of the city, Antioch, while 

in MA, Bagris escaped to King Antiochus himself. 

5, In Exodus, Moses' father-in-law, Jethro, offers him the advice that he cannot do 

everything alone; rather, Moses must seek the help of capable people if he is to endure. 

In MH2, it is Bagris who offers this advice to the king. He tells Antiochus in Section 9 

that he must call for warriors from throughout his kingdom to face the sons of Mattathias. 

6-7. In II Samuel, this verse refers to Saul and Jonathan, two great warriors. The line is 

part of a song that the Judaites were supposed to learn. In MH2, the two parts of the 

quote are reversed. MA has added another phrase, "braver than bears," to the end of the 

inverted Samuel quote. 
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Section 9 

1 o,r.,)Jn 1;,:, ,,,))., o',p',1 -n::i, nm> l£l O)Jr.> ,r,.D:::i on,n 2•b1 ,,.,ll l\:m, ,n:i,)J ,,on nr,)Jl 
2 ,n,:,',,D r,w,r., ',:,.:::i 0'1!:10 n,)~ll :::iro, :llO ,,.0n 1;,)J ON ,o,.DlN', ,::n '(1N ,:,',r.n 
3 ',:;>r., lNll'l ,O,,ll ,:ii:, ,,>:Jn VJ))'l ,inN 1)1 on>:J 1N'l,1'1 N',l O)Jl 0)1 ,,YJ ',:, lNll'l 
4 ~ 0'1:0 nN., ,~N:n ,N.l!!I '~l7n l"ll~ nm,, 0'£l7N O)J Ol'l O)J ,,~ ,,oo Jro'l.D 

5 Nl'l 0,1ll c;, ,1!)0r.J )'>Nl 1pn 1'N li1Jn1J iNt.l J7l 7Jl' o,,nn, ,,, lN~r.i ,,J::, 
6 pru,i n.D,m Yj,j'l ,o,w -pr.n c,,,n o,n',N 1'101)1.D cpn, ',n,i ,n,,» i:i,,i o,vn,,, 
7 ,,::i:, 'l:)l ,.,,n J7 ,:, ,,., ,.,:,,, N', J'lN?n 0)1£li1 ,r.n-<., ,:::i,:::i :::iwm,, 111~7£) l"' 'tl"FP.D:l p:l'tl'l 
8 .,,, n~.0 

"And now, King, my advice will be good for you: Do not fight against the few in number, 

lest we will be disgraced in the eyes of all the peoples and kings of the land and all the 

nations. Better that the king write and send scrolls to all of the provinces of your 

kingdom. And all the commanders of all peoples will come, and there will not remain of 

them even one." And the king did according to the word of Bagris, and the commanders 

of all peoples came from all the provinces of the king with thousands and ten thousands, 

devoted soldiers of the army. And when Bagris saw how mighty they were, [that] they 

were able, and the soldiers were filled with strength, and very great was his anny

immeasurable and uncountable his camp, Bagris rose and he came to Jerusalem, and he 

laid siege upon it. And he began to insult the cohorts of the Living God and the King of 

the world. And he broke through the wall and he made thirteen breaches in the Temple. 

And he thought to himself, "This time they cannot [defeat] me because my army is great, 

and I am mighty."' 

Annotations 

1-8. MA 45-49 

Commentary 

1-8. This section is longer than the corresponding section in MA. The content is virtually 

identical, but MH2 expands Bagris' advice. One difference in content is that MA 

presents Bagris asking not only for soldiers to come, but to bring with them annored 

elephants. Once the soldiers arrive, both texts portray Bagris' siege on Jerusalem, but 

only MH2 explains that this siege was an insult to God's people. Nonetheless, after 
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Bagris thinks to himself that he cannot be defeated, the author of MA adds the following 

inside information: "The God of heaven did not think so." 

7. Mishnah Middot 2:3 confinns the number of breaches. It says, 0 Inside [the Temple 

mount) is a low wall oflattice, ten hand-breadths high. There were thirteen breaches in it 

which the kings of Greece opened up." 
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Section 10 

1 ?N1YJ'' 1Y.>Ni ),IYJ1il o,,n O)J uo mon1 Nl:1'1 O'l1r.lYJl l'J'N 'l>'Jnl ~ pru,, 1"N 
2 ,,:it.l N'J' o:,m,N i1t.lNn ON ,1l)J'YJ on, 1'NYJ o,,,,n O)J ilr.ln,t.l lY))Jl"l\!1 OnN O'\'.)lY) 
3 nYJ)JY) it.l::> Ul"llN l):l1YJ., l):l ilr.l).I' 'N'1:J.l ONl ,o,u,, ,,:in N'::l' N.?YJ )J:J.\!1) ,::i:, 
4 .u::i lll' N~n 0'010 ',Y) ()J1l l"l:J.:>YJ.J.l) t"\!1:ll ,,m O1:J. U,.)~)J Ql:)t, l)N ,,n l'1ruo, 
5 m:::m> N,YJ 11::i:, ,n 1t.l\!1., ,:, U? N? ·n u, N? l10N'l onn, Qil)J')),I .,N,YJ' lN\!1) 
6 11.lN .n,.,,;,)Jn l 1'1 n~)Jn ,n1 :i,,n:, 1=>, ,n1nN n~y onm,N, 1'N n>'JN' ,,\!1:,)1 ,O"1:,)1:i 
7 '(:lllll' N, ,n,n:n UJ}I 'n ~m,, N, ,:, o::>,\!lr..i n,,,1 '11:l\!IN:> o:,nn n"::ipn 

Rabbi Yitzhak bar Nahmani said: 1,080 myriads (10,000) of troops came with Bagris, the 

evil one, and he said to Israel, .. You are fools to make war with the soldiers who are 

uncountable. If you say Your God will bring a flood, He already swore that He would 

never again bring a flood; or if Gabriel would stand upon us and bum us, as he did to 

Sennacherib, behold we would anoint (smear) ourselves with the blood of a pig and with 

the semen of horses, and he would not touch us." Israel lifted their eyes to the heavens 

and said, "'Not for us, 0 Eternal, not for us, but rather for Your name bring glory,' so 

that it will not become despised by idolaters." Now they will say, '"Their God does not 

have another counsel," and so it is written, "Great in purpose and mighty in deed." God 

said, "By your lives, My plan is greater than yours, 'for the Eternal will not forsake His 

people, and He will not abandon His inheritance.'" 

Annotations 

1-7. ML 

5. "illJ 1n 1>'JYJ', ,::, u, N, 'n 1l, N'," Psalms 115: 1 

6. "n,,,.,lJn J1l ml)lil ?l1l" Jeremiah 32: 19: "Great in purpose and mighty in deed, 
whose eyes observe all the ways of men, so as to repay every man according to his ways, 
and with the proper fruit of his deeds." 

7. "J1\'}I'> N? m,ru, m}J ';, \!m,, N? '-:J" Psalms 94: 14 

Commentary 

I. This section of the text appears in ML, albeit in a slightly different order and in an 

altered form. The section of ML which includes the rape of Hannah, the Hasmonean 

daughter, is attributed to "Rabbi Yitzhakt presumably "Rabbi Yitzhak bar Nahmani" in 
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MH2. He is a second or third generation Palestinian amora, a student of Rabbi Yehoshua 

hen Levi.7 

2-7. Both ML and MH2 have the same literary pattern, although the examples used are 

different. Each text begins, "If you say [that your God will do this]", and then provides a 

response for why God will not be able to bring about that stated event. While MH2 and 

ML both refer to the Flood (Genesis 7-9), MH2 recalls Sennacherib (II Kings 18-19), and 

ML references Sisera (Judges 4). Despite the different references, both serve as 

examples of occasions in which God actively delivered the enemy into the hands of the 

Israelites. Bagris uses these examples as a way of asserting that God will not be able to 

come through this way yet again, and that his forces will be prepared to resist God. Thus, 

he claims, the Israelites, whose forces are dwarfed by his own, are sure to be defeated. 

· 5. This praise of God was offered in a psalm whose context is similar to the situation in 

MH2; Israel wants the idolatrous nations to know that their God is real and true. At the 

same time the song encouraged the people Israel to believe in their "invisible" God and to 

resist temptation to worship the images of their neighbors. It is no coincidence that 

Psalm 115 is included here, for it is one of the psalms that comprises the Halle!, which is 

read both on Hanukkah and during the Passover seder. The use of this verse in MH2 is a 

reminder that God has redeemed Israel in the past and an assurance that once again, God 

will redeem them. 

5-7. Israel's prayer to God is similar in MH2 and ML, although God's response is 

somewhat different. In ML, God calms the Israelites, saying "Be quiet my children, 

stand and see the vengeance of God that God will do to the nations." This is quite similar 

to God's words in Exodus 14:13, as He comforts the Israelites at the Red Sea: "Have no 

fear! Stand by and witness the deliverance which the Eternal will do for you today." 

Afteiwards, ML then flows immediately into MH2's Section 12. 

5-7. There is a greater concentration of biblical quotes in this section than in the rest of 

MH2. One of these verses (Jeremiah 32:19) is introduced with the word "k'tiv," 

meaning "it is written." This word is used often in midrash to introduce a biblical verse, 



although virtually all of the verses included in MH2 are simply part of the text and are 

not explicitly designated as biblical quotes. 

6. The Jeremiah verse in the Bible comes immediately after the statement that "You show 

kindness to the thousandth generation, hut visit the guilt of the fathers upon their children 

after them." This statement assured Israel, as well as the Hasmoneans and their 

followers, that God protects the righteous and punishes the wicked. 

7. Psalm 94 assures the people Israel that God is omniscient and that evildoers will be 

punished, while God will protect those who are faithful. 
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Section 11 

lN ,0111u,, o,,o,!l o"l::>)) on, iN,J' ,,n-< n,m ,,n, □'!l~r.> ,N1w, 1,n i1)JYJ nnlN:l 
'n )r.n ,., llll1l 1YJJ O'tl 1'tlN 1Jli1 111N J,n:, N.,, 'Nlm'tln, ,"Nl l":> ,nmnn, ,, n,n 

nYJ,\!11 nl1N) ))J il)JJ'tll 'lN l111'JN n!:)' ,"N nnt>:in 'n O\!J 1YJN 1Jln 1)1J1 o, ,,,,, 
,rnN,!!Jl 0'>0) ll, il'tl.))'>'tl n"::ipnJ '>JN nOJlr.) ,.,N1'tl'' J1l1.)) il' )\:):J\!I J"l on 0'l:l 

,',N1YJ' ',Y,1 OJ'>)J'Jl 01l)J 0'0YJn m,N 'Jn,r., c,nn, \/JpJ'., 1!:!Nl 0'P\!J l\!Jl'.:l'l ,r.,,~,, 
,,:il 3,i,1Nr.n ,,p 0'1YJlll ,onun'tl.ll ,n~)J,, on,:,1:i ',y )Jn:,r., ,np ,,nm,, om,:,:,, 

.l1 lin OilJ ll1il'1 Q)J'J)JJ ,on,,, 
At that time, Israel was looking to the mountains of the East, [thinking that] perhaps 

Persian idolaters would come to them to help them. Then, Mattathias, the High Priest, 

became angry and he said to the Hasmonean, "Is it not written: 'Cursed is the man who 

makes flesh his strength and turns his heart away from God. But blessed is the man who 

puts his trust in God'?" [Mattathias] said to [Yochanan, High Priest], ""You spoke well. 

Myself and my seven sons and you and your three sons, they are the twelve tribes of God, 

witnesses for Israel. I trust in the Holy One, Blessed be God, who will do miracles and 

wonders for us." And now they fasted and wore sackcloth and dust in order to ask for 

mercy from the God of heaven, the help and shield of Israel. And when they finished 

praying, they got up from bowing on their knees and they strengthened themselves-they 

were swifter than eagles, they were stronger than lions. And · they fought against the 

nations, and they killed a great many of them. 

Annotations 

2-3. "mu ,\!.IN ,:lln 11,N" Jeremiah 17:5, 7. MH2 eliminates two words from the 
Jeremiah verse after "cursed be the man who ... " It skips the phrase "yivtach ba-adam," 
meaning "who trusts in God" and goes straight to the phrase "who makes flesh his 
strength." 

3-4. "n, ,o::i'tl .J"' on O'lJ n\!J,\!Ji n11N1 'l:l il)JJ'tll '>JN" ML 

5. "o,r.,\!Jn ,n';,N 'J!l';ir.l o,nn, \!JpJ';, i!:INi □'P'tl "l'tlJ~m ,r.,,.~m" MA 51 

6. "11J.l m,iNm 1';,p 0'>1\!JJD" II Samuel 1 :23 

7. ".Ji l1il on::i "1l1n,," MA 58 

:i 



Commentary 

t-3. These lines and quote do not appear in the other midrashim considered here. The 

quote affinns the need to trust in God, but there is no smooth flow from this line into the 

next part about Mattathias' sons. This suggests that these lines were inserted by the 

redactor. The Israelites were looking to the East, for it is from that direction that 

redemption often comes. The statement about the Persians is a reference to King Cyrus• 

overthrow of the Babylonians and his subsequent aUowance that Jews return from exile 

to Jerusalem. In an almost mocking tone. the author is suggesting that without Mattathias 

and his sons, the Israelites would have been simply waiting for an outside party to come 

save them. 

3-4. This text is not in its original order, because Mattathias' "you spoke well" is not a 

response to any particular person or statement, as it is in ML. In ML, these lines appear 

close to the end of the text, after the recounting of the rape of Hannah. Yochanan speaks 

to Mattathias about their need to fight together; this leads naturally into the comparison of 

their sons to the twelve tribes. One explanation for this change is that the statement about 

the tribes was placed at this point in MH2 to correspond with the section in MA in which 

Mattathias blesses his sons individually, comparing them to tribes of Israel. Perhaps 

Sections 11-13 of MH2 were taken from the source for ML, but the redactor wanted to 

maintain the parallelism to MA, so he switched the order of the text so that mention of 

the tribes occurred here. This caused an awkward separation between the two Rabbi 

Yitzhak bar Nahmani passages that appear as one section in ML. 

4. This is the first usage of the word "miracle" in MH2. The Hasmoneans believed that 

God would do miracles for them; thus, their eventual military victory is considered a 

miracle. The word is used several more times in the remaining sections, including a 

description of the oil that lasted for eight days. The notion of what constitutes the central 

miracle of Hanukkah varies from text to text, and from time to time, but this word has 

become central to the festival; indeed, the talmudic principle behind the kindling of lights 

is to "publicize the miracle." 
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4. Both ML and MH2 have the Hasmoneans• leader-Yochanan or Mattathias

professing trust that God will do miracles for them. This is not the case in MA. This 

suggests that the redactor of MH2 was unsatisfied with the lack of God's intervention in 

the Hasmonean victory story, as he received it from MA. Thus he lifted this material 

from a source which eventually became a part of ML. 

7. MA 58 also shows the brothers fighting. but it adds some extra information: Judah was 

killed. Mattathias agreed to join them in battle, and Eleazar, while attacking the enemies' 

elephants, was engulfed in elephant dung. On the other hand, MH2 shows little concern 

for Judah, Eleazar or any of the brothers aside from Yochanan. It is interesting to note 

that Eleazar, son of Mattathias, does play a role in ML, for it is he who kills Hannah's 

rapist. This is a more significant role than he assumes in MA. 
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Section 12 

)l~,1 n"iN ,,\!Jo n,))o ?\!J 0'1\!J O'llJ\!J n"Jpn o£>n nll\!J nmto 'll'JN ~ prui, i"N 
nnn 0::)l\!)~) Oi7Y.3 1nN o,o, ON"l ,:inp J"lN \!JlN ,:nn on, 1l'JN'"l 'l.lN ',Y,J )1~1Y.)J OnlN 

,,n ,O'l"l'n ',\!) ,:i.,:i cmN ,~)l)"l 0''.:)N',Y.ln )Nl m:i,ni o,~n o,,,Y.3 0,3,,n WlYJ:>l .l\!J!ll 
on,, ·n o,1r.nN, o,om □'Nn 'Nllr.l\!Jn ,3:i wn ,nn:i\!Jn omnYJpl o:i,:i Nl:in o:i,n 
onm.J, ,,,om UDY.> O't:n:in, O'::>N',r.>n Cll'Cl ''" lln)'l,I c,:,,onY.3 ,,r.>, ,,)'J ',:,, .,)., 

.o,,,nn 'l!lr.> ,,YJn nN ,m,, o,:n:,, ,m N, on\!J ,,Ni'l.l, '"' 

Rabbi Yitzhak bar Nahmani said: .. At the same time God grabbed seventy angels from 

above associated with the nations of the world and lashed them with an awl of fire and 

said to them. ' Each man will kill his neighbor, and if one of them escapes, your lives will 

be taken for his life.' And when the Greeks shot their arrows [and drew] swords, the 

angels came and pressed them into the hearts of the Greeks. Their own sword pierced 

their hearts and their bows were broken, and the Hasmoneans witnessed the miracles and 

they said, 'The Eternal will fight for us.' And every single king from among the kings 

who were killed, angels came and plundered him and the booty was taken to the houses 

oflsrael, for they were not able to take the spoil from the dead." 

Annotations 

1-4. "il,)IJJ ,YJ 0'1\!J O')I.J\'J n":::ipn t:1:>n,. ML 

4. "u, on,, ·n .. Exodus 14:14: "The Eternal will fight for you." 

Commentary 

1-4. This is the continuation of Section 10. The attribution is repeated here because of 

the interruption caused by Section 11. The attribution to 0 Rabbi Yitzhak" is not repeated 

in ML because there is no interruption. The beginning of the corresponding section in 

ML-immediately prior to the rape of Hannah-actually provides a preview of the 

upcoming event: "Their swords will come into their hearts, and their bows will break. 

Rabbi Yitzhak said, 'These are the Greeks who waged war upon the Hasmoneans and 

their sons."' It is this event which is repeated in ML and related here in MH2, both in 

greater detail. 
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4. In Exodus, Moses says, "The Eternal will fight for you," to assure the Israelites-who 

were skeptical about their chances of escaping the rapidly approaching Egyptian anny

that God would save them. In MH2, the Hasmoneans, like Moses, believed that God 

would do miracles for them. The slight change in the Hebrew from "/achem" to "lanu .. 

allows the Hasmoneans to include themselves in the group for whom God will fight. I 

Maccabees 4:8-10 depicts Judah's recollection of the Israelites' deliverance at the Red 

Sea. 

5. The alliteration in this line is impossible to ignore; the author played with the sounds 

of the letters o, ,, and:, in repeating combinations. The word 1,0 is repeated in different 

forms three times, followed by its sound-alike, o,:,N;r.m. The words ,:i, on,,, 0,,,:,,, 
and o,,,nn surround this line and carry these sounds throughout the end of the section. 

The midrashic writer often played with words in this way. 

S-6. There is no mention of the plunder in ML. 

5-6. I Mac. 4: 16-17 leads to one explanation for why the Israelites in MH2 could not take 

the spoil; there Judas said to his forces, "Do not be greedy for plunder, for there is a battle 

before us." 



Section 13 

1 ).l'll1n ,,,,:,,:n '(lln ?)) ,,n onm :i,ru ,,p-r ont.l ?N1'll' 'l::l '1!>1'll onn Oi,.,m,~ nN, 
2 ,,'ti ,:n t>'>1):l ,nm 1'llN ),l)l'l) 1'llN:.l r,r.m O:>'l'")N lN"t .'llN:l :iN1\!1l l1'l m,N 'l!:11\!1 
3 ,z,o C'll'll ,01l.' nm 11l.'N o,pnJ 1mN ,~,n :,:, nm, om nu,,,_,:i ,,,,, '10).1 1YJN ,,rm 
4 .n,1:in ,mN ,,N,,p ,m , ,:i 0,1,,tln 

And the Israelites burned some of [the Greek] soldiers, and they stabbed some of them 

with swords and they hung some of them on a tree. And the house of Israel burned 

Bagris, the evil one, by fire. And when he heard that Bagris was killed as were all of his 

mighty ministers that were with him, Antiochus, the king, fled to the provinces of the sea, 

and anyone who found him in that place, for the rebels came there, called him "the 

fugitive." 

Annotations 

1-4. MA 65-67 

Commentary 

3-4. In II Maccabees 9:2, Antiochus was defeated and made to flee. 

4. MA adds that Antiochus drowned himself. 
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Section 14 

1 io nit))n nN 1,m,,'I m.in!ln n1"'' a,1).ln 1):i,, 'tl1'pon n,J';, 'NJlt'l\!.ln 'l:J iN::i :>"nz,n 
2 n,n,,~ ON ,::, lN~Y.) N,, n,ur.,n J'lN p,,,n, 1l' ,,,, lD\!.I Wj7Jll ,3'1lNrJn:>nm o,1nnn 
3 np,,n ,,y,w::, n:i nm, 1 ,,n"' )rJ\!J Nin ,::, ,y,,-. 1":m n).l:i":i nr.m,n nnm ,wx nr.N. 
4 n,,.,, n,,, ';,:, D'N!nr.> ),jll ,11'J'VJ n::>1:i f'\l)i'I O'tl 'IY.l'tl P'tl "'l\!JN 0'Y.l\!Ji1 'i1?Nl 1'r.N. 01) 
5 tm on,~n ,ll, ,o,r.,, MnYJ ur.,r., n,-un ,,ym 1r.,w nz-t,n 1'0Nn m-un n:,,,)) inN. 
6 n::,un ,r.,, rum\!J nN O'\!.ll.Y n,,n', DY1l '.,)Ii on,,.Y o,-nn,n ,onpi ,,::ip Ninn 1'0Nn 
7 l"IN opun, U:J'1 l1N l1i1 1n:1 .O)l"'llt.J <'i'"' N7 01:>l'I ilJ\!)l nJ'O ,,::i i1NTin:n ,,n::i 
8 .n:>1)n n-oyn YJ11n on . .Y,-oir.in ';,Nn 1n:i ,u,w!ll ,:i,,N ,:,, 7UJl o,wn;n unap) 

Afterwards, the Hasmoneans came to the Temple and they built the cities and they sealed 

the breaches and purified the Temple court from the dead and from the impurities. And 

they searched for clear olive oil to light the menorah. But they only found one small 

bottle that was sealed with the ring of the High Priest, so they knew that it was pure oil. 

It held an amount sufficient to light (the menorah] for one day. But the God of heaven, 

whose name dwelt there, blessed the oil, and they found, each and every night after the 

setting of the lights, that the cruse was full of oil and the lamps were lit for eight days. 

And for their salvation and the miracle of the cruse, the Jews accepted upon themselves 

and upon their offspring to fulfill [the obligation] to keep the eight days of Hanukkah 

with Hallel and with thanksgiving each and every year, and its memory will never depart 

from their offspring. Blessed is the One who fought our fight and the One who took 

revenge for us and who paid retribution to all the enemies of our souls. Blessed is the 

God who saves! Thus ends Midrash Ma 'aseh Hanukkah. 

Annotations 

1-5. "'l.11'pnn l1'J.~ 'Nm:>\!Jn ')l lNJ." I Mac. 4:43-9; II Mac. 10:3; BT Shabbat 21b; MA 
68-69; ML 

6. "n::mn ,r.,, ru,r.>w" I Mac. 4:56: "So they celebrated the dedication of the altar for eight 
days." II Mac. 10:5-6; Antiquities XII, 7:7; ML 

Commentary 

2-7. There are actually two versions of the miracle of oil account ·in ML; they are similar, 

though the first is more detailed and mentions Halle! as part of the holiday observance. 
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5-8. The author or redactor makes a sound play on the words -poNn and t,J in lines 5 and 

6, and 'llO' N', in line 7. The "s" sound ties these words together, and the three words 

send the message of the entire section on their own: the "cruse" of oil was a "miracle" 

that "will never depart" from the Jews. By singling out these words based upon their 

sound, the author draws attention to the section's fundamental message. 

6. I Maccabees 4:54, II Maccabees 10:5, and Josephus' Antiquities XII, 7:6 indicate that 

the day that the Temple was purified was the 25 Kislev, exactly two years to the day after 

it was originally profaned. 

6. II Maccabees adds that the purification of the Temple was celebrated for eight days "in 

the manner of the festival of Booths." 

6-7. Josephus does not mention the miracle of the oil. He does explain that Judas 

celebrated the festival for eight days with feasting and psalms (Hallel).8 He adds that this 

festival, celebrated every year, is called "Lights." 

6-7. MA adds a number of specifics about Hanukkah, including that it is a time for 

feasting, that it should be observed as seriously as any festival prescribed in Torah, that it 

involves kindling lights, that no mourning or fasting is permitted, and that work was 

allowed by the Hasmoneans. It is interesting to note that there is no mention of Hallet in 

MA. Nonetheless, all of this detail about the observance of the <;lay was probably added 

much later; this seems especially likely since its different parts resemble parts of various 

texts including the Babylonian Talmud (BT) Shabbat 21b and in Megillat Ta 'anit, in the 

commentary to mis/ma 23. It made sense to include this practical information about the 

festival in this liturgical text so that those who heard it would know the holiday's origin 

as well as how to observe it. And the prescription to observe Hanukkah like any festival 

from the Torah suggests that the festival was not being widely observed and that the 

introduction of MA into Jewish liturgy to address the lack of a sacred text on Hanukkah 

was attempting to reverse this trend. 

8. None of the other midrashim considered in this thesis end with a blessing. This 

powerful conclusion establishes yet again the MH2 redactor's desire to attribute the 
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Hanukkah miracles entirely to God, and it suggests strongly that this text was created to 

serve a liturgical function. 
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CHAPTER 1: 

SOURCE-CRITICAL ANALYSIS OF MA'ASEH HANUKKAH, NUSACH BET 



Ma 'aseh Hanukkah Nusach Bet (MH2) is consistent with the genre of narrative 

midrash, in that the techniques that the author and redactor used to send their message are 

present in other aggadic works. First, they infused the text with Divine authority by 

drawing upon biblical verses. This also allowed them to remind their readers of past 

events in the Bible which have a connection to the events of MH2. Second, they used the 

literary technique of irony to jolt their readers, as a way of emphasizing their message. 

Finally, they incorporated historical references, which may or may not have been 

accurate, from a wide range of sources, to lend a sense of authenticity to the midrash. 

A. BIBLICAL SOURCES 

The author and redactor incorporate biblical texts throughout MH2; they assumed 

that the reader would be learned enough to recognize the references, and even to be able 

to know where they came from and in what context. Therefore, while a few of the verses 

are identified as biblical, most of them are not so identified. The use of biblical verses 

adds layers of meaning to the text. The author appropriates the Divine authority of Torah 

to emphasize Torah law and God as the Supreme One and the Giver of that law. 

One way that the author and redactor employed biblical verses in MH2 was to use 

phrases from Torah as descriptions of the individuals in the midrash, or more often to 

place these words of Torah in the mouths of the heroes of the story and in the mouths of 

their followers. There are several instances in which the author and redactor have 

removed a verse from its biblical context and placed it into a completely new context in 

the midrash. For example, in MH2 Section 8, Bagris offers advice to Antiochus with 

regard to the Hasmonean rebels, who have proven much stronger than their numbers 
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would suggest. Bagris adopts the words of Jethro, Moses· father-in-law, who tells Moses 

in Exodus 18: I 8 that he cannot serve as the only judge for all Israel; he says, "You will 

surely wear yourself out, and these people as well." Bagris explains that if they do not 

get more soldiers from the surrounding provinces, .. you [Antiochus] and all of this people 

who are at your feet will surely wear yourselves out." The verse in Exodus has nothing 

to do with military strength or struggle, but the author of MH2 appropriated the verse for 

use in this new context. 

Verses from Exodus and Jeremiah figure prominently into MH2; this is no 

accident. The author and redactor wanted to imbue their message with the central 

meaning of these two books. Exodus tells the story of Israel's preeminent redemption; it 

is this story that is told over and over again as hope for future redemption. For example, 

in MH2 Section 3, Yochanan negotiates with Nicanor to avoid performing a sacrificial 

offering of pig in front of his fellow Jews. He asks Nicanor to send everyone away, 

providing this excuse: "If I sacrifice the abomination of the Eternal on the altar before 

their eyes, will they not stone me?" This is a reference to Exodus 8:22, in which Moses 

is concerned that if the Israelites offer up sacrifices in the midst of the Egyptians, who 

would find their sacrifices offensive, the Egyptians would stone him. Yochanan uses the 

same argument to bring a sinful offering that Moses uses for his right to bring an 

acceptable one. By putting Moses' words in Yochanan's mouth, the author foreshadows 

that Yochanan would eventually emerge as a savior of Israel, following in Moses' 

footsteps. 

In Section 12 of Ma 'aseh Hanukkah, Nusach Bet, once the Hasmoneans have 

witnessed God's miracles, they proclaim that: "God will fight for us." In Exodus 14:14, 
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it was Moses who told the Israelites at the Red Sea that "God will fight for you." In MH2 

the Hasmoneans choose to include themselves in the hopeful statement. By choosing a 

verse that came from the Israelites' escape to the Red Sea, the author recalls a similar 

time of persecution and hope for redemption. 

Biblical verses are used not only by the heroes and villains in MH2, but by the 

ordinary Jews as well. In Section 6, a woman disobeys a Greek edict and has her son 

circumcised on the eighth day. Knowing she would be put to death, she climbs to the top 

of the wall of Jerusalem and, before throwing herself and her son from the wall, 

pronounces a string of biblical phrases. First, using Zipporah's words from Exodus 4:2S-

26, she calls her son "a bridegroom of blood." Then she uses the words of Psalm 44 to 

declare her faithfulness to God: "All this has come upon us, yet we have not forgotten 

You or been false to Your covenant. Our hearts have not gone astray nor have our feet 

swerved from Your path."16 Similarly, the children of Israel declare their faithfulness to 

God in Section 7; they repeat the promise that the Israelites made at Mount Sinai in 

response to receiving God's Torah and mitzvot, .. We will do and we will listen" (Exodus 

24:7). In MH2, this statement comes in conjunction with the specific commandment 

from Exodus 34:21, to keep the Sabbath. The juxtaposition of these verses emphasizes 

the importance ofShabbat even over other commandments in the Torah. 

The repeated references to Jeremiah seem less hopeful, but the fact that Jeremiah 

survived the Babylonian attack and exile, all the while delivering his message of Jewish 

continuity, was inspirational for the MH2 redactor. Jeremiah prophesied God's word to 

the rebellious Israelites: the righteous will be rewarded and the wicked will be punished. 

When the people did not listen to God's warnings, they were punished horribly by the 

16 This narrative will henceforth be referred to as "the martyrdom of the wall." 
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Babylonians. Jeremiah lived through the Babylonian assault and exile, an event that the 

rabbis used as a paradigm for all later attacks on Jerusalem and Judaism. 17 The rabbis set 

Antiochus up as the next great threat, but the message of the midrash was that if the 

Israelites obeyed the word of God while they still had the chance, their fate did not have 

to be the same as that of their ancestors in the Book of Jeremiah. 

In Section 3, even before Yochanan approaches Nicanor in the king's court, 

Yochanan decides to fight against those who imposed the harsh decrees on the Israelites, 

characterizing "Israel, a scattered sheep (Jeremiah 50: 17)." Yochanan implies that Israel 

is in need of a shepherd, a leader, to bring them together. Specifically, it reminds the 

reader of Jeremiah 23:1-4, when God absolves the scattered flock of their sins and 

decides to "appoint over them shepherds who will tend them." Yochanan's allusions 

indicate his intention to take a leadership role among the Jews. 

Once again, in Section 10, the Israelites pray to God, borrowing words from the 

books of Psalms and Jeremiah. They begin with the words from Psalm 115: "Not for us, 

0 Eternal, not for us but rather for Your name bring glory." This Psalm is part of the 

Hallel, a group of psalms in praise of God, which is said on Hanukkah and Passover. As 

a result, the knowledgeable reader would draw a connection between this verse, the 

redemption in the Book of Exodus, and the celebration of Hanukkah. Shortly afterwards, 

they describe God as being "Great in purpose and mighty in deed," leaving out the 

second half of this verse from Jeremiah 32:19, which continues "'whose eyes observe all 

17 Yosef Yerushalmi explains that the rabbis were interested in history only as an indication of what would 
happen in the future; they understood the world as a cycle of destruction and redemption. "For the rabbis 
the Bible was not only a repository of past history, but a revealed pattern of the whole of history, and they 
had learned their scriptures well. They knew that history has a purpose, the establishment of the kingdom of 
God on earth, and that the Jewish people has a central role to play in the process." Yosef Hayim 
Yerushalmi, Zakhor: Jewish History and Jewish Memory (Seattle: University of Washington Press, 1982), 
p. 21. 
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the ways of men, so as to repay every man according to his ways, and with the proper 

fruit of his deeds." The Israelites who lived during Greek persecution, and the Jews who 

wrote and read this text while living during a later period of persecution, had to believe 

that God would reward their faithfulness while punishing those who ignored God's ways 

and made the Jews suffer. Without saying it directly, but by including the first part of the 

verse, the author captures this belief. The section closes with reassurance from God in 

the words of Psalm 94:14: "The Eternal will not forsake His people, and He will not 

abandon His inheritance." 

MH2 contains verses from other prophetic books of the Bible as well. After 

several battles, Y ochanan and his brothers come together and emerge victorious; in 

Sections 8 and 11, their enemies call the sons of Mattathias, despite their small number, 

"swifter than eagles, stronger than lions." This verse from II Samuel 1 :23 originally 

described Saul and Jonathan, who were mighty warriors of Israel. In the eyes of the 

author, Yochanan and his brothers were destined to follow in their footsteps simply by 

bearing this title. 

In one of the longest biblical quotes in MH2, the redactor supplies Yochanan with 

words from Kings and Isaiah in Section 4. He offers a prayer to God with the words of 

-
King Hezekiah; the author has simply substituted the name of Yochanan's enemy, King 

Antiochus, for the name of Hezekiah's enemy, Sennacherib, ~ng of Assyria. The 

section in MH2 is much as it appears in II Kings 19:14-19 and Isaiah 37:16-20, with 

Yochanan praying: 

Eternal, God of Israel, who sits between the cherubim, you are the Only 
God of all the kingdoms of the earth. You made the heavens and the 
earth. Bend your ear and hear, open your eyes and see the words of 
Antiochus that he sent to insult the armies of the living God and the King 



of the world. Indeed, Eternal One, the kings of Assyria have destroyed the 
nations and their lands, and put their gods into the fire, because they are 
not gods, rather the work of human hands-of wood and stone, and they 
destroyed them. But You, the Eternal our God, please save me from his 
hand. 

Antiochus does not represent Assyri~ but the prayer applies all the same: Y ochanan 

wants God's help-against the Greeks-to escape the fate of the nations who succumbed 

to Assyria. The redactor recalls the outcome of the struggle in II Kings, when Hezekiah 

defeated Sennacherib and his forces, to foreshadow the outcome of Y ochanan' s struggle 

with Antiochus. 

By using biblical verses in MH2 to describe the Hasmoneans, by putting words of 

Torah in the mouths of the Israelites, and by reminding them of God's promise of 

redemption, the Jews in the text are meant to be models of appropriate knowledge and 

behavior. The rabbis, who were concerned that the Jews of their day might abandon the 

Torah in favor of aspects of the secular culture, emphasize the importance of Torah and 

its commandments-both for the Jews under Greek rule and for the Jews who would be 

reading the text. 

The use of biblical text in midrash lends historical authenticity to the Hasmoneans 

and their plight by endowing them with the knowledge of Torah. This, in itself, helps to 

achieve the author's purpose. But the use of biblical verses serves another purpose as 

well, and that is to infuse the midrash with the context of past events and their outcomes. 

For example, in Jeremiah 16, God angrily tells Jeremiah that the Israelites will suffer as a 

result of their worship of false gods. Then, in 17:4, God explains that in punishment for 

their rebellious ways, .. I will make you a slave to your enemies." In MH2, Mattathias 

tires of the Israelites' waiting to be saved by an outside force; he makes a speech to 

encourage his sons and followers to rise up against their enemy. He asks, "Is it not 
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written, 'cursed is he [who trusts in man,] who makes flesh his strength, and turns his 

thoughts from the Eternal'?" This quote is intended to remind the characters in the 

midrash as well as the readers of MH2 of the punishment and suffering their ancestors 

endured when they turned away from God's Torah to the ways of their neighbors. 

Jerusalem was attacked by King Nebuchadnezzar of Babylon, the Holy Temple was 

destroyed, and they were sent into exile. Mattathias • words serve as both a warning as 

well as an incentive to follow his leadership and to remain loyal to the God oflsrael. 

Another of the redactor's techniques is the use of irony. It is normal that the 

Jewish characters in the text invoke words of Torah, but it is less expected to hear words 

of Torah from the enemies of the Jews. Nonetheless, the author and compiler of MH2 

use this rhetorical device to define what a Jew is and, conversely, what a Jew is not. For 

example, in Section 1 of MH2, Antiochus-attempting to tum his ministers against the 

Jews-describes the Jewish approach to the world. He explains that the Israelites say, 

"Behold, darkness will cover the land, cloud and mist around the nations, but through the 

dark a light shines for the upright. and for all the children of Israel, there will be light in 

their dwelling-places." The redactor portrays Antiachus, King of the Greeks, as being 

able to string together these verses-all of which focus on the images of light and 
. 
darkness-from Isaiah, Psalms, and Exodus. He quotes these lines in order to provoke 

the anger of his ministers, so that they would wreak their revenge on Israel. 

In a similar case, in Section 5, Antiochus adopts the words of God. In Jeremiah 

5:9, God becomes angry with the Jews who have turned to idolatry. As a result, God 

asks, "Shall I not bring retribution on a nation such as this?" In an ironic twist, when 

Antiochus speaks these words, he, too, is referring to the Israelites, but he is angry 



because they will not adopt his idolatrous practices. The use of irony makes it quite clear 

who will be punished. 

B. POST-BIBLICAL SOURCES 

The author and redactor of Ma 'aseh Hanukkah, Nusach Bet used a variety of 

sources, spanning the centuries, in order to create the MH2 that has come down from the 

Gaonic period. Aside from the biblical verses used throughout the midrash, there are 

references to material from I and II Maccabees, events that are reported in Flavius 

Josephus' Antiquities of the Jews, as well as material from early rabbinic texts, including 

Megillat Ta 'anit and the Babylonian Talmud. The author and redactor's choices of what 

to include, and equally importantly what not to include, reveal much about the message 

that they convey through the text. The main goal of MH2 was to communicate the 

rabbis' agenda through a text that was disguised as an historical account. 

I & II Maccabees 

MH2 bears some small resemblance to I and II Maccabees, which are found in the 

Apocrypha18 and date to the first century BCE. 19 While they did become a part of the 

Christian canon. they were not incorporated into the Hebrew Bible. While these books 

are the primary historical sources for the events of the Hasmonean revolution and reign, 

18 Meaning "things that are hidden," the word "apocrypha" refers to a group of 15 books that, for a number 
of reasons, were not included in the canon of the Hebrew Bible. Bruce M. Metzger, "Introduction to the 
Apocryphal/Deuterocanonical Books," The New Oxford Annotated Bible: New Revised Standard Version: 
The Apocryphal/Deuterocanonical Books of the Old Testament (New York: Oxford University Press, 
1991 ), p. iii. 
19 Sherman E. Johnson and Mary C. Callaway, "Introduction to I and II Maccabees," The New Oxford 
Annotated Bible: New Revised Standard Version: The Apocryphal/Deuterocanonica/ Books of the Old 
Testament, pp. 186, 228. 
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the author ofMH2 may not have had access to them. Despite the theory that I Maccabees 

was composed in Hebrew first, the Books of Maccabees exist only in Greek. 20 The work 

likely circulated exclusively among Christian circles, and even if some Jewish scholars 

did know of the works, they may not have wanted to use them because of their 

connection to the Christian world. As a result, there are very few similarities between the 

events in MH2 and in Maccabees. 

However, the texts do share proper names, including specific individuals like 

Antiochus, Mattathias, Nicanor, and the Hasmonean sons. However, the individual roles 

in the story are so different that it suggests that the author of MH2 was not familiar with 

the Maccabees source texts. It is more likely that the events recorded in Maccabees came 

to the author through indirect means; perhaps they existed as oral traditions that the 

author of MH2 did know. This would explain his familiarity with the characters in the 

text along with his lack of consistency regarding the details of the story. For example, 

the Hasmonean hero in Maccabees is Judah, son of Mattathias. Yet, his brothers are 

introduced and do appear from time to time throughout the narrative. I Maccabees 2: 1 

recounts the names of Mattathias, five sons: "John, surnamed Gaddi, Simon, called 

Thassi, Judas, called Maccabeus, Eleazar, called Avaran, and Jonathan, called Apphus."21 

On the other hand, MH2 does not mention Judah or any of the other brothers by name, 

with the exception of Yochanan, son ofMattathias, on whom it focuses exclusively. One 

possibility is that the author used some of the same names in order to lend historical 

authenticity to his work, even though that was not his primary concern. 

20 Jonathan A. Goldstein, "Commentary," I Maccabees (Garden City, NY: Doubleday & Co., Inc., 1976), p. 
14. 
21 All quotes from I and II Maccabees are taken from The New Oxford Annotated Bible: New Revised 
Standard Version (New York: Oxford University Press, 1991 ). 



Despite the existence of a few parallel details, there are other major differences 

between MH2 and Maccabees. All accounts name Antiochus as the king of the Greeks; 

however, there is less uniformity concerning Antiochus' ministers. MH2 names only 

Nicanor and Bagris. Unlike Bagris, Nicanor does appear in Maccabees as a general of 

the king's army. In II Maccabees 8:34-6, it is Nicanor who escapes to Antioch, much as 

Bagris does in MH2 Section 8. The use of Yochanan, Antiochus, and Nicanor suggests 

the probability that the author of MH2 was aware of some of these names, but not the 

precise details of Maccabees; thus the names in MH2 are accurate, but their actions do 

not correspond with the appropriate ones in Maccabees. 

Aside from the characters in the story, there are a number of parallel martyrdom 

stories in the various texts on Hanukkah, though the author and redactor ofMH2 glorified 

martyrdom to a greater extent than did the author of Maccabees. The greatest similarity 

lies in the story of the thousand Jews who died while hiding in a cave on Shabbat.22 I 

Maccabees 2:29-38 recounts the story of Jews who went to live in the wilderness rather 

than heed the king's decrees. Because they refused to defend themselves on the Sabbath 

day, the enemy attacked, and 1,000 people were killed. II Maccabees 6: 11 contains only 

a brief mention of the incident. It says, "Others who had assembled in the caves nearby, 

fn order to observe the seventh day secretly, were betrayed to Philip [king after Antiochus 

N] and were all burned together, because their piety kept them from defending 

themselves, in view of their regard for that most holy day." Despite its brevity, only II 

Maccabees relates that the rebellious Jews were burned to death. Section 7 of MH2 

22 This narrative will henceforth be referred to as "the martyrdom of the cave." 
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narrates a version of this story, which bears resemblance to the account in I Maccabees, 

including the extra detail from II Maccabees. It says, 

And they consulted, [ deciding] to observe Shabbat in one cave: they, their 
wives, and their children. And it was told to the king saying, "Behold, 
people came there, into one cave to observe their Shabbat." And the king 
sent his devoted soldiers to the anny, and they sat at the entrance of the 
cave, and they called out to them with the word of the king, saying, .. Why 
do you rebel against the decree of the king? Now, please come and please 
tum to obedience of the king and save your souls from death!" And all of 
the people answered together saying, "That which the Eternal said, we will 
do and we will listen, that which He commanded me on Mount Sinai: 'Six 
days you shall work and on the seventh day you shall rest.• ls it not better 
for us to die by the hand of the Eternal here, and not profane the Sabbath 
day? Heaven forbid!" And when all the men of the anny saw that they 
did not want to follow the laws of their king, they brought wood and 
burned it in the mouth of the cave and about one thousand men and 
women died in the presence of the Eternal. 

In MH2, unlike I Maccabees, the Jews' primary reason for going to the cave was to keep 

the Sabbath; the king's men tried to convince these Jews to heed the king's orders, but 

when they refused, they were burned to death. 

Another example of Jewish martyrdom appears in II Maccabees 6: 10 in which 

"two women were brought in for having circumcised their sons. [The Greeks] publicly 

paraded them around the city, with their babies hanging at their breasts, and then hurled 

them down headlong from the wall." This is similar to the martyrdom of the wall in 

·MH2 Section 6. The woman willfully defies the king's edict against circumcision, after 

which she chooses death. 

Another common account in MH2 and Maccabees is the rededication of the 

Temple. I and II Maccabees each describe the rededication of the Temple once it was in 

the hands of the Hasmoneans. I Maccabees 4:41-57 explains that the Hasmoneans 

cleansed the sanctuary, removed the impure stones from the Greek altar, built a new altar, 

and made new vessels for the sacrificial cult. On the 25th day of Kislev, "they rose and 
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offered sacrifices, as the law directs, on the new altar of burnt offering that they had built. 

At the very season and on the very day that the Gentiles had profaned it, it was dedicated 

with songs and harps and lutes and cymbals .... So they celebrated the dedication of the 

altar for eight days, and joyfully offered burnt offerings." Verse 59 concludes that 

"Judah and his brothers and all the assembly of Israel determined that every year at that 

season the days of dedication of the altar should be observed with joy and gladness for 

eight days, begiMing with the 25th day of the month of Kislev." The account of II 

Maccabees, although more concise, is almost identical to that of I Maccabees. However, 

II Maccabees 10:6 adds that "they celebrated it for eight days with rejoicing in the 

manner of the festival of booths." Section 14 ofMH2 does not mention the rebuilding of 

the altar, rather it simply says that "they sealed the breaches and purified the Temple 

court from the dead and from the impurities... MH2 focuses instead on the story of the 

miracle of oil, which does not appear in the Books of Maccabees; it appears in later texts 

about the miracle ofHanukkah.23 

Josephus · Antiquities 

Aside from the Books of Maccabees, a number of other sources dedicated some 

space to the discussion of Hanukkah; the later the text, the more likely that the author and 

redactor of MH2 had access to those accounts. Flavius Josephus, a first-century CE 

Jewish historian who recorded the events of the Hasmonean revolution, is another source 

for the events that led to the celebration of Hanukkah. His account is based primarily 

upon Maccabees, so it sheds little light on the creation of MH2. In his Antiquities of the 

23 The story of the miracle of oil will be discussed at length in Chapter 2. 
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Jews, Book XII 7:7, Josephus recounts a version of the martyrdom of the cave. It is quite 

similar to the account in I Maccabees and in MH2. In Antiquities, Book XII, 6:2, he 

explains: 

Judas celebrated the festival of the restoration of the sacrifices of the 
Temple for eight days, and he omitted no sort of pleasures thereon ... he 
honored God and delighted the Jews with hymns and psalms. They were 
so very glad at the revival of their customs, when, after a long time of 
intennission, they unexpectedly had regained the freedom of their 
worship, that they made it a law for their posterity, that they should keep a 
festival, on account of the restoration of their temple worship, for eight 
days. And from that time to this we celebrate this festival, and call it 
Lights.24 

Although Josephus does not recount the story of the miracle of oil, he is the first one to 

mention the connection between the festival of Hanukkah and the kindling of lights. 

C. RABBINIC SOURCES 

Unlike every other major festival-including Purim, a holiday that was similarly 

instituted by the rabbis-there is no talmudic tractate dedicated to the discussion of 

Hanukkah. Where the Talmud does mention Hanukkah, it is often in the context of a 

legal matter, such as when and how Hanukkah lamps should be lit, where they should be 

placed, and what to do when Hanukkah falJs on the Sabbath. Nonetheless, there are some 

references to Hanukkah in rabbinic literature that the author and redactor of MH2 may 

have known when creating that text. 

Megillat Ta 'anit 

24 The Life and Works of Flavius Josephus, p. 364. 



Megillal Ta 'anit, a core of which is contemporary with the Mishnah, lists the 36 

special days on which fasting and eulogizing were forbidden; many of these days 

corresponded with military victories of the Jews.25 The commentary to this text was 

completed several centuries later, probably around the time of the Talmud or even later. 

The festival of Hanukkah and the Hasmoneans are mentioned numerous times in both the 

list of days and in its commentary. Many of these traditions are also fowid in other 

contemporary and later rabbinic texts, making Megillat Ta 'anit and its commentary one 

of the most important sources on Hanukkah. One scholar has even claimed that the text 

was created in the Beit Midrash of the Hasmonean House. 26 This would account for the 

disproportionate number of references to Hanukkah in the text. 

The first time Hanukkah is mentioned in Megillat Ta 'anit is with regard to the 7th 

of Iyar, ''the day of dedication (hanukkat) of the wall of Jerusalem; eulogizing is 

forbidden."27 The commentary subsequently explains that this refers to the period when 

the Greek kings breached the wall and the Hasmoneans repaired the breaches. The 

commentary to the section on the 17'h of Elul is also relevant to MH2. It explains that 

Greek kings appointed officers in the towns of the land of Israel to ravish all Jewish 

brides; only afterwards could they marry their intended husbands. The text presents a 

specific example: 

Mattathias, son of Yochanan High Priest, had a daughter, and when it 
came time for her to get married, a kastarin (Greek official) came and 
defiled her; Mattathias and his sons became zealous and their hands were 
strengthened against the Greek kingdom, and the enemy troops were 

2' Nahum N. Glatzer, "Megillat Ta 'anit," Encyclopaedia Judaica Vol. 11 (Jerusalem: Keter Publishing 
House, Ltd., 1971), p. 1230. 
26 Ben Zion Lurie, "Megil/at Ta'anit u'beit Hashmonai B'aspeclaria she/ M'soret Ha-hafakhah V'ha
a.;gadah," Megillat Ta 'anit (Jerusalem: Bialik Institute, 1964 ), pp. 18-32. 
2 All quotes from Megi/lat Ta 'anit are taken from Ben Zion Lurie, Megillat Ta 'anit (Jerusalem: Bialik 
Institute, 1964). 
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delivered into their hands and they killed [the enemy]. This day when 
they obviated [his plan], they made it a festival (yam tav). 

The similarities in the two accounts suggest that Megillat Ta 'anit may be the original 

source for the story in Section 2 of MH2: 

Rabbi Shimon ben Yochai said: Mattathias, the High Priest, had a 
daughter, and there was none as beautiful as she in all the world. And she 
was promised to another from the house of the Hasmoneans. But one of 
the Greeks came; he grabbed her by her plait [braid of hair] and he spread 
a Torah scroll under her and raped her in front of her fiance. 28 

The longest discussion of Hanukkah in the commentary to Megil/at Ta 'anit 

appears under the 25th of Kislev, which is the first day of Hanukkah. This is one of the 

first appearances of the miracle of oil story, which later becomes a primary explanation 

for the festival of Hanukkah. The version of the story in Megil/at Ta 'anit says: 

Because the Greeks entered the sanctuary and defiled all the oils inside, 
there was no oil to light inside the Temple. But when the House of the 
Hasmoneans was strengthened and they prevailed, they looked but could 
not find oil except for one cruse of oil that was not impure lying with the 
seal of the High Priest. There was only enough in it to light [the lamp] for 
one day, but a miracle happened with it and they lit from it the lights for 
eight days. 

The text then presents several reasons for the establishment of the festival of Hanukkah 

aside from the miracle of oil: the purification of the sanctuary and the construction of a 

new altar and new vessels-reasons enumerated in Maccabees and Josephus. The 

commentary also refers to the kindling of lights when it says, "they brought in eight iron 

spears and lit them, "29 and it mentions the command to say Hall el on Hanukkah, "to learn 

that God should be praised first for all acts of salvation that God does.'' 

28 This narrative will henceforth be referred to as "the rape of the Hasmonean daughter." 
29 This tradition, found in Palestinian texts including the Tosefta and Pesikta Rabbati, piska 2, describes the 
creation ofa menorah with seven branches out of military spears. The Palestinian rabbis were interested in 
glorifying the Hasmoneans' military victory. It was the Babylonian tradition that carried the story of the 
miracle of oil, which eventually became much more widespread. The Babylonian rabbis wanted to 
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A more obscure Hanukkah reference in Megillat Ta 'anit is the 28th of Tevet, for 

on that day "Antiochus was carried off from Jerusalem." Neither I or II Maccabees 

records such an event, nor do they single out the 28th of Tevet. Nonetheless, the fact that 

that occasion was important enough to merit a day of celebration indicates the importance 

that the author of this text ascribed to the Hasmoneans' endeavors. In the very next 

month, Megillat Ta 'anit designates the l 3th of Adar as Nicanor Day. The commentary 

retells the downfall of Nicanor that is reported in I Maccabees 7, in which the 

Hasmoneans killed him and hung his head and limbs facing Jerusalem for all to see. 

Babylonian Talmud 

There are only a few non-ha/akhic references to Hanukkah in the Babylonian 

Talmud. The main narrative material is found in BT Shabbat 21 b. The reason given for 

the observance of Hanukkah is almost identical to Megillat Ta 'anit, suggesting that the 

texts either shared a common source or one borrowed from the other. It begins with the 

question, "What is the reason for Hanukkah?" Immediately afterwards it says: 

The 25th of Kislev begins the days of Hanukkah; eight days on which it is 
not permitted to eulogize or fast. For when the Greeks entered the 
sanctuary, they contaminated the oil that was in the sanctuary, and when 
the Hasmonean House was strengthened and defeated them, they searched 
and found one flask of oil that was lying there with the seal of the High 
Priest. It contained only enough to kindle for one day, but a miracle was 
performed and they stayed lit for eight days. In the following year, they 
established these eight festival days with Hallet and Thanksgiving.30 

downplay the military victory and emphasize the Divine miracle. Aaron D. Panken, The Liturgy of 
Hanukkah, Unpublished Rabbinic Thesis, HUC-JIR, 1991, pp. 96, 126. 
30 Talmud Bavli, Tractate Shabbat, Schottenstein Edition (Brooklyn, NY: Mesorah Publications. Ltd, 
1996). All Talmudic quotes arc taken from this edition of the Babylonian Talmud. 
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While this account alludes to the military victory. it emphasizes the miracle of oil. One 

reason may be that the rabbis of the Talmud were not particularly interested in preserving 

the story about the Hasmoneans' strength, for they thought it safer to attribute their 

festival to a supernatural miracle than to their victory over the gentiles. 31 Another 

possible explanation is that the rabbis were politically motivated to minimize the 

accomplishments of the Hasmoneans, a priestly family. As a result, in rabbinic literature 

the heroes are not mentioned individually, rather they are grouped under one title, the 

"Hasmonean House," and their accomplishments are overshadowed by Divine miracles.32 

BT Yoma 16a makes a passing reference to the Temple's altar that was deemed 

impure after the Greeks used it for their sacrifices. It says that in the northeastern 

chamber of the Temple, "the Hasmoneans concealed the stones of the altar that had been 

defiled by the kings of the idolaters." This fills in the picture of what the Hasmoneans 

had to do to purify the Temple; they had to rid it of the impure, erect a new altar, and 

bring in new vessels. While this is most clearly described in I Maccabees, MH2 Section 

14 does make reference to this process. 

Similar to Megil/at Ta 'anit, BT Ketubot 3b also makes reference to the law that 

during the earlier time of danger, "every Jewish maiden who married had to first consort 

with the local officer." This lends credibility to the rape of the Hasmonean daughter in 

MH2. Given these examples, it is quite likely that the author and redactor of MH2 had 

access to the talmudic tradition, even though it does not include a great deal of aggadic 

material about Hanukkah. Indeed, most of the aggadic material from the Talmud appears 

in some form in the contemporary source Megillat Ta 'anit. 

31 J.D. Eisenstein, Ozar Midrashim, p. 185. 
32 Lurie, "Megillat Ta 'anit u 'beit Hashmonai B 'aspeclaria she/ M'soret Ha-halakhah V'ha-aggadah," p. 
19. 
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Midrash 

Finally, there are some midrashic sources that make mention of Hanukkah, but 

they are rare. According to Brigitte Kem-Ulmer, most midrashim--even those meant to 

be read during Hanukkah-do not recount events related to the Hanukkah story, rather 

they try to connect the festival to other events or verses in the Bible. 33 References to 

Hanukkah in midrashic literature are often secondary and, accordingly, brief. Pesikta 

Rabbati is a collection of homilies for the festivals and special Sabbaths which dates to 

the sixth or seventh century CE. 34 In piska 2, the text poses the question, "Why does one 

kindle lights on Hanukkah?" And it responds, "because of the time when the sons of the 

Hasmonean High Priest triumphed over the Greek kingdom .... They entered the Temple 

and found there eight iron spikes, and they fixed them [in the ground] and kindled in 

them lights."35 The end of the same piska enumerates seven different dedications, one of 

which is "the dedication which we are now considering, the Hanukkah instituted by the 

Hasmonean family." Piska 6:1 similarly explains that "this feast of dedication which we 

celebrate is in remembrance of the dedication by the Hasmonean family. Because they 

carried on a war and were victorious over the people of Greece, we kindle lamps to this 

day." 

Exodus Rabbah 15:6, a late homiletical midrash, says with regard to the Greek 

kingdom in its discussion of Parashat Bo, "All were afraid of it, but Mattathias, the 

priest, and his sons stood finn in their faith in God, with the result that the Greek legions 

33 Brigitte Kem-Ulmer, "The Midrashim for Hanukkah: A Survey and a Sample Analysis," Approaches to 
Ancient Judaism, ed. Jacob Neusner (Atlanta: Scholars Press, 1993) p. 165. 
34 Strack and Sternberger, Introduction to the Talmud and Midrash, p. 302. 
ls All quotes from Pesikta Rabbati are taken from Pesikta Rabbati, William G. Braude, trans. (New Haven: 
Yale University Press, 1968). 
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fled from before them and were all slain.''36 Midrash Tehillim, Psalm 93 recalls the 

Hasmoneans, who "wore cloaks of zeal" and in Psalm 36, that the Hasmonean sons "rose 

up and redeemed them. "37 The content of these midrashic sources, which all date as 

being significantly later than the Talmud, and which all likely originated in Palestine, 

differs from the Talmudic material.38 Whereas the Babylonian Talmud focuses on the 

miracle of oil, these Palestinian texts offer credit to the Hasmoneans for bringing about 

the "miracle" and dedication. The redactor of MH2 seems to lean towards these 

midrashic accounts in narrating the military accomp1ishments of the Hasmoneans, though 

he also included the miracle of the oil at the end of the midrash. 

It is apparent that the author and redactor of MH2 were aware of the breadth of 

the tradition; they drew on numerous biblical sources, stories from the books of 

Maccabees (of which they likely did not have first-hand knowledge), Megillat Ta'anit, 

and other rabbinic texts. Nonetheless, the main sources for MH2 were an Aramaic 

liturgical work called Megillat Antiochus along with some other midrashic traditions on 

Hanukkah that appeared in minor midrashim like MH2. 

36 Midrash Rahbah: Shemot, Joshua Eli Grossman, ed. Vilna Folio Edition, Vol. I. New York, 1953. 
37 Midrash Tehil/im. Solomon Buber, ed. (Vilna, 1891). 
38 Strack and Sternberger, Introduction to the Talmud and Midrash, pp. 301, 309, 322. 
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There are several minor midrashim on Hanukkah, all different in style and 

content, which nevertheless share important elements. The texts included in this analysis 

are Ma 'aseh Hanukkah Nusach Bet (MH2), Megillat Antiochus (MA), Ma 'aseh 

Hanukkah (MH), Midrash L 'Hanukkah (ML), and Ma 'aseh Yehudit (MY). Common 

elements among these texts help the reader understand the genre of Hanukkah midrash as 

well as the genesis and meaning of the individual texts. The texts date from roughly the 

seventh to the tenth centuries CE, and they range from liturgical texts to midrashic 

compilations. A chart below presents the narrative sequences of four of these midrashim, 

with the objective of highlighting similarities and differences among them.39 A detailed 

comparison of the five midrashim-their narratives, purposes, and themes-follows. 

The chart below, "Narrative Comparison of Hanukkah Midrashim," illustrates the 

high degree of narrative similarity between MH2 and MA; perhaps more importantly, it 

highlights the few instances of narrative departure between the two parallel texts. MH 

and ML are included to provide additional examples of the genre. In addition, the 

narrative content they share with MH2 indicates the likelihood that their redactors used 

common source materials. Furthermore, they provide some explanation for the 

discrepancies between MH2 and MA. The material in the chart is arranged to most 

adequately demonstrate the parallels between the texts. It is not meant to be a 

comprehensive account of each midrash; it contains paraphrases, not direct translations, 

of the text, and some details are excluded. The complete texts, as published in Ozar 

Midrashim, are found in the Appendix. 

39 MY shares few narrative elements with the other texts. As a result, it is not included in the comparative 
chart. A discussion of the common literary and thematic elements in MY and MH2 is included in this 
chapter. 
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A. NARRATIVE COMPARISON OF HANNUKAH MIDRASHIM 

Ma'aseh Hanukkah, Megillat Antiochus Ma 'asel, Hanukkah Midrash 
Nusach Bet (MH2) (MA) (MH) L 'Hanukkah (ML) 

Preliminary information biblical verses: Jeremiah Bless God who dwells in 
about Antiochus 50:33-34 the 390 levels (firmament) 

in heaven. Each level has 

In 23 rd yr. of Antiochus' In 23rd yr. Of Antiochus' Greeks made 4 decrees 
angels and a throne; this 
should not be surprising, 

reign, Antiochus asks reign, Antiochus asks against Jews in order to since real kings have many 
ministers to destroy Jews; ministers to destroy Jews; make them despise their places and houses. And 
abolish Shabbat, abolish Shabbat, God and believe in Greek since the earth is God's, 
circumcision, Rosh circumcision, Rosh gods: heaven is made of390 
Hodesh Hodesh levels. 

First, they decreed that 
Jews must not have locks When the Temple was 

Nicanor besieges Nicanor besieges on their doors; homes must standing and the people of 
Jerusalem Jerusalem, sets up heathen be open all the time; one Israel were doing God's 

altar in Temple who disobeys will be will, He sat on the th level 
stabbed of heaven. But after Israel 

Rabbi Shimon b. Yochai: sinned, God ascended 
Story of Mattathias' They obeyed; but robbers higher and higher, 390 
daughter (wmamed); she came in; Jews couldn't eat, levels, as it says, "I will go 
was beautiful, engaged to drink, or have sex. and return to my place." 
Hasmonean man; but a 
Greek grabs her, spreads a Second, they decreed that Mari b. Mar: Drash on 
Torah scroll under her, and Jews can't eat meat, milk, mitzvah and or. Other 
rapes her in front of her or cheese and must cut the rabbis add; Rav Huna 
fiance. Then he slaughters horns of their oxen and says: b 'ner Hanukkah. 
a pig and brings its blood goats There were wise students, 
to the holy court. Nicanor sacrifices pig in they brought light with the 

Temple They obeyed and sold all mezuzah which merited a 
of their animals-pure and pleasant home, and the 
impure alike. But God kiddush ha-yom (Shabbat) 

Y ochanan ben Mattathias Yochanan hen Mattathias sent them clean animals. brought light which 
comes before Nicanor; comes before Nicanor; merited a full jug of wine. 
agrees to sacrifice a pig if agrees to sacrifice a pig if Third, they decreed that 
they're alone; prays to they're alone; prays to women were not allowed The rabbis taught: In the 
God; Yochanan kills God; Yochanan kills to ritually immerse or their days of the evil Greek 
Nicanor (longer version) Nicanor husbands would be kingdom, they made four 

stabbed. And the one who decrees against the 
sees her immerse will Israelites. (Same four 

Yochanan wages war; kills Y ochanan wages war; kills obtain her as his wife and decrees as MH, much 
7,772 people 7,000 people; erects her children are his slaves. more concise here.) 

column with inscription 
"Maccabee, Destroyer of As a result, the Jews 
Tyrants" refrained from sexual 

relations. When the 
Antiochus calls for battle Antiochus calls Bagris and Greeks heard this, they 
vs. Jews and abolition of charges him to fight Jews wanted to have sex with 
Shabbat, Rosh Hodesh, and abolish Shabbat, Rosh the Jewish women. But 
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Ma ,aseh Hanukkah, Megillat Antiochus Ma 'aseh Hanukkah Midrash 
Nusach Bet (MH2) (MA) (MHJ L'Hanukkah (ML) 

circumcision Hodesh, circumcision the Jewish men returned to 
Antioehus sends Bagris to their wives who had not 
siege Jerusalem immersed. They asked 

God for forgiveness, and 
God is angry God agreed to make the 

women pure by opening a 
spring in each of their 

Antiochus repeats decree Bagris invades Jerusalem homes. 
against Shabbat, Rosh and decrees against 
Hodesh, circumcision Shabbat, Rosh Hodesh, Greeks could not believe 

circumcision that Jews had withstood 
their decrees. 

Many Jews were martyrs 
A man circumcised his son Fourth, they decreed that a 
and they were both bride could not enter her 
hanged, as was his wife husband's chamber on the 

first night of marriage, 
Woman from tribe of Levi Woman circumcises her rather she must sleep with 
circumcises her son, then son, then says to Bagris, the local governor first. 
says some biblical verses "You can't destroy the 
and jumps from wall in covenant," then jumps So the Jews refrained from 
Jerusalem; many Israelites from wall in Jerusalem marriage,eventhough 
do the same, refusing to Many Israelites do the there were many miserable 
transgress covenant, they same, refusing to virgins among Israel. 
venerate the Holy One. transgress the covenant. After 3 years and 8 

After 3 years and 8 months, the daughter of 
months, there was an Yochanan, the High Priest, 

Jews observe Shabbat in Jews observe Shabbat in a incident with the daughter was getting married, 
cave; King sends army to cave (much shorter); King of Mattathias, the High When they were taking her 
bum them; about 1,000 sends army to burn them; Priest. On her wedding to her groom, the leader 
people die. about 1,000 people die. day, Hannah was to marry came and tore her clothes 

Eleazar, the Hasmonean. and stood her up before 
Yochanan and brothers Yochanan and brothers She was on the throne, and the people. Immediately, 
fought and killed many; fight; they trust in the God all of the great people Judah and his brothers 
they trusted in their Father of Heaven were coming to honor were full of shame and 
in Heaven Mattathias and his sons, they said, "We are taking 

when a Greek came and her to the fire, but don't 
tore her clothes and she tell the authorities." But 

Bagris escapes to Antioch; Bagris escapes to King was exposed before all she said to them, "Why am 
tells Antiochus they need Antiochus; tells Antiochus Israel, before her father, I more despised than this 
combined forces, the only they need combined mother, and groom. Her uncircumcised, impure 
way to defeat the five sons forces, the only way to brothers were ashamed, man? You want to 
of Mattathias, for they are defeat the five sons of they put their faces on the circumcise him and lead 
"stronger than lions, Mattathias, for they are ground and tore their me to sleep with him." 
swifter than eagles." "stronger than lions, clothes. They were about When Judah and his 
Bagris tells Antiochus to swifter than eagles, braver to kill her. friends heard this, they 
send scrolls throughout his than bears." Bagris tells decided to kill this leader. 
kingdom to gather Antiochus to send scrolls Hannah pleaded with them Immediately they dressed 
soldiers. And thousands throughout his kingdom to to be like the brothers of the girl in royal clothes 
came and strengthened his gather soldiers and bring Dinah, and then she asked and made a chuppah of 
army. armored elephants. God to seek revenge for palm, and they went from 

them. The brothers the House of Hasrnoneans 
Bagris lays siege on Ba2ris invades Jerusalem a consulted with each other to the house of this leader 
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I 
l 

Ma 'aseh Hanukkah, 
Nusach Bet (MH2) 

Jerusalem, insults the 
Living God, makes 13 
breaches in wall. He 
thinks, "They can't defeat 
me because my anny is 
great and I am mighty." 

R. Yitzhak bar Nahmani: 
Bagris said to Israel, "If 
you say God will bring a 
flood ... " "Should we 
smear ourselves with the 
blood of a pig and with the 
semen of horses, and he 
would not touch us." 
God reassures Israel 

Mattathias compares his 
sons (generally) to the 12 
tribes; says he trusts God 
will do miracles for them; 
they fought and killed 
many 

R. Yitzhak bar Nahmani: 
God took 70 angels and 
lashed them with fire and 
told them to kill Greeks. 
Angels plundered the 
kings and took the booty 
for Israel 

Israelite forces burn, stab, 
and hang enemy soldiers; 
bum Bagris. 

Antiochus flees to the sea; 
they call him the "escaped 
one/fugitive" 

Megil/at Antiochus 
(MA) 

second time, makes 13 
breaches in the wall. He 
thinks, "They can't defeat 
me because my army is 
great and my hand is 
mighty.'' God did not think 
so. 

Five sons ofMattathlas go 
to Mizpeh where Israel 
had been saved in the days 
of Samuel. They prayed to 
God; here are their names; 
their father blessed them 
individually. 

Brothers go to fight; Judah 
is killed; they return to 
their father who fought 
with them; God delivers 
swordsmen and archers 
into their hands; Eleazar is 
engulfed in dung while 
attacking elephants. 

They rejoice at their 
victory. They bum, stab, 
and hang enemy soldiers; 
bumBagris. 

Antiochus flees to the sea; 
they call him the "escaped 
one/fugitive" 
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Ma'aseh Hanukkah Midrash 
(MH) L'Hanukkall (ML) 

and said, "We will lead with musicians and 
our sister to the king. Our dancers. The leader said 
sister is the daughter of the to them, "See these great 
High Priest, and there is ones from the line of 
none greater that he. We Aaron the priest, how 
will see that our sister happy they are to do my 
won't just sleep with the will. Judah and his friends 
local leader, but with the went into the house with 
king. But they entered and his sister, and cut off[the 
killed him, and began with leader's) head and 
his servants and ministers. plundered all that he had. 
They said, "God will help They killed his ministers 
us, send us counsel." And and servants and trampled 
God brought them great the Greeks to the end of 
salvation; they heard a bat the kingdom. The bat ko/ 
kol from the Holy of went out and said, "Those 
Holies: all Israel won in who did battle in Antioch 
the time of Antioch, so won. The lads returned 
does God save us in these and closed the gates and 
days. did teshuvah and engaged 

themselves in Torah and 
deeds of kindness. 

When the King of the 
Greeks heard that they had 
killed his leader, he 
gathered his people and 
besieged Jerusalem The 
Jews were afraid. There 
was a widow there named 
Judith, who took her 
servant and went to the 
gates of Jerusalem and 
said, "Let me in, perhaps 
God will do a miracle for 
me." She went before the 
king and said, "I am 
related to prophets and 
they said tomorrow 
Jerusalem will fall in your 
hands." The king 
proposed to her. She got 
permission to go immerse 
in a spring without 
punishment. He threw a 
celebration and she 
seduced him. then cut off 
his head, and wrapped it in 
a sheet. She went to the 
gates of Jerusalem and told 
them, "Open the gates for 
God has done a miracle for 
me." At first they accused 



Ma 'aseh Hanukkah, Megillat Antiochus Ma 1aseh Hanukkah Midrash 
Nusach Bet (MH2) (MA) (MH) L 'Hanukkah (ML) 

Hasmoneans rebuild cities, Hasmoneans rebuild cities, her of being a whore, then 
repair breaches and purify repair breaches and purify she showed the king's 
the Temple, find cruse of Temple, find cruse of olive head. They opened the 
olive oil. Miracle of eight oil. Miracle of eight days gates and a voice said, 
days "Shema Yisrael ... ·• When 

Jews accept Festival; eight the Greeks heard this, they 
Jews accept Festival; Eight days of feasting and went to tell the king and 
days with Hallel rejoicing, like any festival found him without a head 

prescribed in Torah, with and they fell on him in 
kindling of lights to fear. They fled, and Israel 
commemorate the victories pursued them and killed 
God gave them. Mourning many of them. This is 
and fasting are forbidden how God takes vengeance 
on Hanukkah, except in on our enemies and grants 
the case ofa vow. But us salvation. 
Hasmoneans did not 
prohibit work on this Generations come and go 
holiday. and still the land endures. 

The evil Greeks decreed 
Greeks fell from power that any one who mentions 
after that. God's name would be 

stabbed. So many in Israel 
Jews everywhere observe converted; one evil 
festival for eight days, apostate gave bad advice 
beginning on 25 Kislev, to Israel about sacrifices. 
These days-instituted by 
priests, Levites, and sages Greeks decreed that 
of Temple times-shall be anyone who wrote a 
celebrated by their ketubah for his wife would 
descendants forever. have his fingers tom off. 

The Greeks knew about 
the mitzvah oflighting 

Blessing to God candles in the Temple. 
They rose and destroyed 
all of the symbols in the 
temple; only one cruse of 
oil remained, for they did 
not realize it lay under the 
altar. And a miracle was 
done for us; it stayed lit 
eight days. So God 
established for them eight 
days of Hanukkah, that 
had not been a festival 
until now. God says, " I 
bring you eight days and 
seven Hasmoneans ... and 
to contradict the decree 
against mentioning my 
name, I institute the Hallet 
to my name for the eight 
days." 
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When the Greeks entered 
the Temple, one took a 
Sefer Torah and took 
Hannah, the daughter of 
Yochanan, High Priest, 
who was marrying Eleazar 
the Hasmonean, and raped 
her before her father and 
husband. Yochanan, the 
High Priest, said to 
Mattathias, "My three sons 
and I plus you and your 
seven sons are like the 12 
tn"bes of Israel. I am sure 
that God will do a miracle 
for us." Eleazar raised his 
sword and killed this 
Greek man. 

Many men came to fight 
the Hasmoneans. 
Rabbi Yitzbak said: 
Enemy leader says, "If we 
smear ourselves with the 
blood of a pig and with the 
semen of horses, they will 
not touch us." 

And if you say, "He'll 
bring a flood. He already 
swore that He would never 
again bring a flood, and if 
you say He will send 
beasts ... as he did with the 
Cutites, we will ride on 
elephants and the beasts 
will not touch us" 

Israel prayed to God, "We 
only fight for the sake of 
Your name. Do a miracle 
for us." God's mercy 
turned toward them and he 
took vengeance on the 
Greeks. And be took the 
angels of 70 nations and 
told them to have the 
Greeks kill each other, and 
if one escaped, the angel 
would lose life. And every 
Greek who was about to 
shoot an arrow at Israel 
turned the arrow into his 
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own heart. Israel saw that 
God was doing a miracle 
for them. 

More decrees: 
One who mentions the 
name of God will be 
stabbed by the sword. 
A man who writes a 
ketubah for his wife will 
have his fingers tom off. 

The most important 
mitzvah is to kindle a light 
in the Temple. 

They defiled all of the 
symbols in the Temple 
except for one small cruse 
of oil that was in the pit by 
the side of the altar, and 
there was only enough oil 
to light for one night. But 
a miracle was done for us 
and the oil stayed lit eight 
days, therefore they fixed 
eight days of Hanukkah. 
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B. RELATIONSHIP BETWEEN MH2 AND MA 

Of the four minor midrashim on Hanukkah, MH2 most resembles MA in style and 

in substance. In fact, it is likely that the redactor of MH2 used MA as a base, and then 

added other narrative pieces to it to achieve his desired result. Some of those pieces 

appear in other minor midrashim on Hanukkah, including MH, ML, and MY (Ma •aseh 

Yehudit). Noting the similarities and differences between these texts sheds light upon the 

genre as a whole, as well as on the particular meaning ofMH2. 

The narrative flow of MH2 is almost identical to that of MA. The characters are 

the same, as are the main events: Y ochanan. son of Mattathias, is the heroic figure; 

Nicanor and Bagris are generals to the Greek King Antiochus; and most of the action 

occurs between these characters. Additionally, both texts emphasize a trio of mitzvot 

(comrnandments)---Shabbat, Rosh Hodesh, and circumcision, repeating the Greek decree 

against them numerous times. Both texts place value on martyrdom, recounting specific 

events in which loyal Jews choose to die instead of obeying the mandates of the Greek 

king. Both stories recount versions of the martyrdom of the wall and the martyrdom of 

the cave. The details of these and other events, including Yochanan's plan to kill 

Nicanor, the fate of Bagris and Antiochus, and even the death-tolls from his battles are 

extremely close in these two texts. Finally, both texts include prayers-offered either by 

the hero himself or by Israel as a whole. 

Despite the high degree of resemblance between these texts, there are some telling 

differences between MH2 and MA. The two most noticeable departures from MA are 

narrative interludes, both of which are attributed to rabbis. The first, in the name of 
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Rabbi Shimon ben Yohai. is the rape of the Hasmonean daughter. In this narrative, 

Mattathias' daughter is raped by a Greek official on her wedding day. Various versions 

of this story appear in texts about Hanukkah, including MH and ML, liturgies in the 

Ashkenazic siddur for the Sabbaths during Hanukkah,40 and the Shulchan Aruch.41 The 

additional versions supplement the details provided in MH2. According to MH, ML, and 

the commentary on Megillat Ta 'anit, mishna 14 (17 Elul), there was a decree that Jewish 

brides could not marry their husbands until a Greek official had sex with them first. This 

suggests that the incident in MH2 was not an isolated one, inciting the anger ofYochanan 

and causing him to take action. The end of this section in MH2 reports that the Greek 

rapist sacrifices a pig and brings its blood into the holy court. The narratives ofMH2 and 

MA return to congruence when Nicanor likewise sacrifices a pig in the Temple. 

The other major addition to MH2 is attributed to Rabbi Yitzhak bar Nahmani. It 

appears in two pieces, interrupted by a small narrative segment. The first piece relates 

instances in Israel's history in which God intervened to save the Israelites. Bagris, who 

appeared with tens of thousands of troops, says to Israel, "If you say your God will bring 

a flood, He already swore that He would never again bring a flood. Or if Gabriel would 

stand upon us and bum us, as he did to Sennacherib, behold we would smear ourselves 

with pig's blood and horse's semen, and he would not touch us." Bagris is confident that 

God will not be able to intervene again, but in Section 10, Israel prays, using biblical 

verses that focus on reward for the righteous and punishment for the wicked. After a 

brief interruption, the second section attributed to Rabbi Yitzhak bar Nahrnani reports the 

40 These liturgies were authored by Rabbi Yosefbar Shlomo. See Hersh Goldwurm, "The Daughter oftbe 
Kohen Gadol," Chanulcah: Its History, Observance, and Significance (Brooklyn, NY: Mesorah 
Publications, Ltd, 1981), p. 79. 
41 Drach Hayim 670:2. 
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Divine miracle that allowed the Jews to prevail over their mighty enemy. God appointed 

angels to help the Israelites, and "when the Greeks shot their arrows [ and drew] swords, 

the angels came and pressed them into the hearts of the Greeks. 0 The redactor of MH2 

includes God's active role in the Hanukkah story and in Jewish history, neither of which 

MA emphasizes. Thus, he adopted this section from another text; it appears in ML as 

well, albeit in a different order, where it is also attributed to "Rabbi Yitzhak ... 

The redactor deliberately attributes both of these additions to rabbis. The 

redactor-who was departing from his base text of MA-wanted to invest the sections 

with the authority of well-known rabbis. For example, Rabbi Yitzhak bar Nahmani was a 

second-generation amora from Palestine, whose teacher was the great Rabbi Yehoshua 

hen Levi.42 Using his name in the text gives it additional authority. Perhaps the redactor 

also included the attributions because the circumstances of the individual rabbis added 

meaning to the text. Indeed, Rabbi Shimon ben Y ohai lived during the mid-second 

century; having witnessed the suffering and martyrdom of his teachers during the 

Hadrianic era, he distrusted and even hated gentiles.43 The attribution of the rape of the 

Hasmonean daughter to Rabbi Shimon hen Yohai was appropriate, and it may have even 

invested the text with more meaning, coming from a person who had experienced such 

hardship and persecution. 

In the small narrative piece that interrupts the Yitzhak bar Nahmani section, 

Mattathias makes a general statement comparing his sons to the twelve tribes of Israel; it 

then adds that Mattathias trusted that God would perform miracles for the Jews. This fits 

42 Mordechai Margalioth, "R. Yitzhak bar Nahman(i)," Encyclopedia of Talmudic and Geonic Literature 
iTel Aviv: Joshua Chachik, 1946), pp. 590-591. 
3 Israel Burgansky, "Simeon Bar Yohai," Encyclopaedia Judaica Vol. 14 (Jenisalem: Keter Publishing 

House, Ltd., 1971.), pp. 1551-1553. 

- 68-



perfectly with the theme of the Yitzhak Bar Nahmani section. It also corresponds to a 

much more elaborate, though similar event in MA. In MA 50-57, Mattathias compares 

each of his sons to a different biblical figure. For example, Mattathias says, "Judah, my 

son, I compare you to Judah, the son of Jacob, who was likened to a lion .... Yochanan, 

my son, I compare you to Abner, the son ofNer, general oflsrael's army." Here, all five 

sons are mentioned by name, which does not occur in MH2. Nevertheless, in the 

Bokhara manuscript of Megillat Antiochus, which bears a great deal of similarity to MA 

in terms of the general flow of the narrative, even if not in the words it uses, this section 

is significantly longer. In fact, the blessing for each son follows a specific formula: "My 

son, to whom do I compare you? I compare you to Simon, the son of Jacob our father.'' 

The text then provides several biblical references about that heroic figure, after which it 

adds, "I bless you in the name of the Holy One Blessed be He. ,,44 In both versions, by 

bringing up some of Israel's past heroes, this section in MA does what the rest of the 

midrash does not: it recalls events in Israel's past. This part of MA is the most 

substantial section that does not appear in MH2, though it would have fit quite well. 

There are a few additional lines and details scattered throughout MA that do not 

show up in MH2. After Yochanan's first battle, MA 27 claims that he erected a column 

with the inscription, .. Maccabee, Destroyer of Tyrants.',45 Given that his brother, Judah, 

and not Yochanan, was called Maccabeus,46 this would not have been an inscription in 

Yochanan's honor. This sentence may have been added later, when the Hasmonean 

44 MS Rab. 1682/4, folios 240r to 250r. Bokhara 1498-99. Jewish Theological Seminary of America. 
45 The version of MA printed in J.D. Eisenstein's Ozar Midrashim, mentions that Yochanan erected a 
column which he named after himself with the addition "Killer of the Strong." There is no mention of the 
name "Maccabee." 
46 See I Maccabees 2:1-5 for the full names ofManathias' sons. 
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House was referred to as the "Maccabees/' which would also account for its absence in 

MH2. 

Both MA and MH2 portray Yochanan as the hero of the story. MH2 makes no 

effort to mention the deeds of his brothers; however, MA 58 records the death of Judah, 

"who alone equaled all of us." Surprisingly, the Bokhara manuscript of Megillat 

Antiochus includes Judah in a more substantial way; it portrays a conversation between 

Antiochus and Judah, who then came back and reported to his father and brothers, 

encouraging them to fight. It is possible that-in the same way the MA was a base text 

for MH2-a short form of MA was a base text for this longer manuscript version, to 

which Judah was added by a redactor who knew the books of Maccabees. It is unclear 

whether the redactor of MH2 had heard of Judah as the Hasmonean hero, but he did not 

see the necessity of mentioning him. Either he chose to ignore that short phrase in MA, 

or the death of Judah was added to MA later, once the focus on Judah had become more 

established in Jewish lore. 

In MA 49, Bagris and his army attack Jerusalem for a second time. Bagris 

expresses his certainty that, with his fortified army and elephants, he could not be 

· defeated. Despite his confidence, the section ends with an editorial comment that does 

not appear in MH2: "The God of Heaven did not think so." Another difference is that 

MH2 has no mention of elephants, while in MA, the annored elephants play an important 

role in the enemy's army. Indeed, in attacking the Greeks' elephants, Eleazar, 

Yochanan's brother, becomes entrapped in elephant dung for a period of time, until his 

brothers could find and uncover him. Whether the redactor of MH2 was uninterested in 
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comic relief, or whether he did not care to report the fate of Y ochanan' s brothers, the 

absence of this vignette from MH2 is noticeable. 

Another difference between MH2 and MA is the two texts' use of biblical 

quotations. MA includes only a few, easily recognizable biblical verses. For example, 

in MA 42, the text describes the sons of Mattathias as "stronger than lions, swifter than 

eagles, braver than bears." The first two phrases are from II Samuel 23, while the third 

was added for literary effect. Most readers would recognize this verse. Similarly, in MA 

39, the Jews who are hiding in the caves refer to the commandment to observe the 

Sabbath: "Six days you shall labor and do all your work; on the seventh day you shall 

rest." The verse is from Exodus 34:21, and it is introduced in the text with the words, 

"we remember what we were commanded on Mt. Sinai." Even if the reader did not 

recognize the phrase from Exodus, this introduction makes the connection eminently 

clear. 

By contrast, the author and redactor of MH2 incoiporated numerous biblical 

verses into the text. Often, they are not easy to identify, fitting smoothly into the flow of 

the narrative. Only a learned reader would be able to recognize and understand all of the 

· references. And it is precisely these references that add an entirely separate level of 

meaning to the narrative, one that does not occur in MA. For example, in MH2 Section 

5, Antiochus asks his ministers, "Shall I not bring retribution on a nation such as this?" 

This quote from Jeremiah 5:9 fits into the narrative easily; it makes sense and reads well, 

even if one does not recognize it as biblical. However, if one is aware that these words 

were pronounced by God about His own people, one can begin to delve into the possible 

meanings: Perhaps it is a clue that Antiochus, who dares to assume the words of God, 
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will be the one who receives Divine retribution. Maybe instead it is a comment about the 

people of Israel who have changed their ways; they used to offend God with their 

idolatrous behavior, and now they offend Antiochus with their righteous acts. 

One final difference between the two texts is the way in which they conclude. 

MH2 ends with the recounting of the miracle of oil, after which it briefly describes the 

festival of Hanukkah, which the Jews must observe with the recitation of Hallet and with 

thanksgiving every year. MA contains the story of the oil as well, but afterwards it 

continues with a long discussion of what is and what is not pennissible on the holiday. It 

even mentions the custom of kindling lights to commemorate the victories of the 

Hasmoneans. MA also relates that the Greeks lost power after these events and the 

Hasmoneans and their descendents ruled for 206 years, until the destruction of the 

Temple. It is possible that this detailed section-with its legalistic perspective and its 

historical commentary-was added to MA after the redactor of MH2 had already 

appropriated the text. This is supported by the fact that this final section does not appear 

in the Bok.hara manuscript of MA. 

MA appears to be a liturgical text-once read in synagogue during Hanukkah

which explains the background and reasons for the festival. This version, in particular, 

with its command to observe the festival "like any festival prescribed in the Torah," is 

meant to lend authority to the holiday, to encourage Jews to observe the eight-day 

festival. It is possible that the festival was slow to become accepted because God did not 

ordain it in the Torah. The goal of the author was simple, and the text that achieved that 

goal was simple; there are few biblical quotes, few instances where God actively takes 

part in the narrative, and an enormous emphasis on how the festival should be observed. 



The redactor of MH2 found MA to be useful, for he borrowed almost every single 

part of it as the basis of an entirely new liturgical text.47 Unlike MA, this new text would 

not only explain the reason for Hanukkah, but also communicate another level of 

meaning through the use of biblical verses and their contexts. In addition, the redactor of 

MH2 chose to illustrate God's active role in Jewish history. Some of the biblical 

quotations and the other rabbinic material that the redactor added to the MA version serve 

this purpose, by encouraging the MH2 audience to have faith that, just as in the time of 

their ancestors, God could rescue them from their plight. The MH2 redactor was clever, 

using excerpts from other midrashim on Hanukkah, including MH and ML, to 

accomplish this goal. 

C. MA 'ASEH HANUKKAH (MH), MIDRASH L 'HANUKKAH (ML), & MA 'ASEH 

YEHUDIT (MY) 

MH relates the story of Jews Jiving under Greek rule. Unlike MH2 and MA, there 

is no mention of Antiochus or any other specific villain in MH. The Greek decrees 

against the Jews are also different. Rather than making decrees against Shabbat, Rosh 

Hodesh, and circumcision-mitzvot that were of particular interest to the rabbis who 

wrote MA and MH2-the Greeks in MH made decrees that may have reflected more 

accurately the period during which it was written. There are four Greek decrees in MH: 

the Jews were not permitted to have locks on their doors, so that the Greek officials could 

enter at any time; the Jews were not permitted to eat certain foods including meat, milk, 

47 The large amount of the MA text that appears in MH2, and the way that the redactor added other pieces 
to MH2 in keeping with the thematic flow of MA, strongly suggests that the "borrowing" went from MA to 
MH2, and not the other way around, 
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and cheese; Jewish women were not pennitted to ritually immerse, which prevented them 

from engaging in sexual relations; and a Jewish bride was not pennitted to enter her 

husband's chamber on their wedding night, rather she had to have sexual relations with a 

Greek governor. Although failure to observe these decrees was punishable by death, God 

intervened, allowing the Israelites to continue to eat kosher animals, to ritually immerse, 

and to have sexual relations. 

While the decrees in MH2 deal primarily with public mitzvot-the observance of 

Shabbat and circumcision were acts that the entire community had to do and could 

witness-the decrees in ML were meant to prevent the Jews from living their personal 

daily lives according to Jewish law. These decrees were meant to interfere with their 

home life, their eating habits and their sex lives. The prohibitions regarding the private 

mitzvot in MH and ML were more devastating to the Jewish community since they 

pertained to everyday activity; but the authors of MH2 were more interested that the Jews 

retain the mitzvot that publicly distinguished them from the outside culture. They were 

concerned with maintaining the boundaries that defined the community and ensuring the 

continuation of the Jewish people. 

The text of MH continues with a version of the rape of the Hasmonean daughter. 

As an illustration of the fourth decree, MH relates that Hannah was stripped and shamed 

on her wedding day by a local Greek governor. Following this encounter, her brothers, 

the sons of Mattathias, entered the home of the king under the pretext that Hannah would 

sleep with him; instead, they killed him. The text concludes with the statement, "All 

Israel won in the time of Antioch, so does God save us in these days." There is no 

mention of the miracle of oil, no mention of the Temple, or the war, rather just the simple 

- 74 -



conclusion that God was responsible for the outcome and was still present to save the 

people Israel. Perhaps the author and redactor of Ma 'aseh Hanukkah did not want to 

include any reference to the military victory, including the repossession and purification 

of the Temple. Leaving these out allowed the miracle to be entirely Divine, unassisted by 

the Hasmonean fighters. 

Midrash L 'Hanukkah (ML) is a compilation of many different traditions about 

Hanukkah; it does not maintain a consistent narrative thread, rather it reads like many 

small narratives, one after another. After some preliminary material that turns the reader's 

focus to Hanukkah, the text begins with the same four decrees as MH, although they are 

quite condensed in fonn. Subsequently, it relates the rape of the Hasmonean daughter, as 

in MH. This is consistent with the other Hanukkah midrashim, all of which include 

versions of this narrative. Although the victim's name, as well as her husband's and 

father's identities differ from text to text, the core facts remain the same: a Hasmonean 

woman is attacked on her wedding day by a Greek man. This suggests that the story was 

well-known in rabbinic circles; for while in MH2 and the second time in ML the story is 

attributed to Rabbi Shimon hen Yohai, it is not attributed in MH or the first time in ML. 

In ML, unlike the other versions, Hannah comes up with the plan for her brothers to 

outwit and eventually kill her attacker. This character type of the clever female must 

have reminded the compiler of the story of another clever woman, namely Judith, found 

in the eponymous book in the Apocrypha. 

Although the Apocryphal story of Judith is set during the reign of 

Nebuchadnezzar, the same narrative is also part of a minor midrash, Ma 'aseh Yehudit 

(MY), which the redactor set during the Greek reign. This latter version was 
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subsequently incorporated into ML. In both the MY and the ML versions, Judith earns 

the trust of the Greek king. Taking advantage of an alcohol-induced slumber, Judith 

beheads the king and brings his head back to Jerusalem for all to see. Mehlman and 

Polish explain the reasons why the Judith story and Hanukkah may have become linked: 

Historiographically, the events it describes are from the same period of 
time as the events of the Maccabean revolt. In both instances the 
adversary is depicted as a Greek king. Thematically the heart of the tale 
of Judith and that of the Hasmoneans is the same: the salvation of the 
people from a foreign domination through the valiant acts of heroic 
individuals. Finally, the Ma 'aseh [Yehudit} is linked to the celebration of 
Chanukkah through a minor element in its narrative, [cheese].48 

Indeed, in the midrash, Judith prepares a final meal for the king that features this 

traditional Hanukkah food. Given that the Judith story had already become associated 

with Hanukkah, it may have been natural for the redactor of ML to include it in his 

midrash for Hanukkah. 

Following a description of a Greek decree prohibiting Jews from writing ketubot, 

the redactor of ML tells of the miracle of oil that occurred when the Hasmoneans took 

control of the Temple. After the account of the miracle, the text makes the claim, unlike 

any of the other Hanukkah midrashim, that "God established for them eight days of 

Hanukkah that had not been a festival until now." Since Hanukkah is not biblically 

ordained, it does not hold the same authority as the other festivals. As a result, some 

Jews may have resisted its celebration. At the very least, there were objections to it on 

the part of the K.araites, 49 who fulfilled only commandments set forth in the Written 

48 Bernard H. Mehlman and Daniel F. Polish, "Ma 'aseh Yehudit: A Chanukkah Midrash." Journal of 
Reform Judaism. (Winter 1979), p. 1S. 
49 ''The name of the sect 'Karaites' ( ... 'People of the Scriptures') betokens advocacy for a return to the 
Scripture as the sole source of Divine Law and rejection of the Oral Law in the talmudiNabbinic sense. 
The Karaite sect was founded by Anan Ben David (Baghdad, eighth century), who opposed the halakhic 
authority of the Geonim.'' Michael Corinaldi, "Karaite Halakhah," An Introduction to the History and 
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Torah, ascribing no authority to the Oral Torah.50 Most texts on Hanukkah, including 

MH2, MA, and MH acknowledge that the holiday was created by the Hasmoneans, the 

priests and levites of the day, or the rabbis and scribes. Perhaps the redactor of ML 

decided to approach the problem of Hanukkah's lack of acceptance by claiming that it 

was a Divinely ordained festival. 

Although the miracle of the oil seems like an ending point for the text, ML 

continues for three more sections, two of which appear earlier in the midrash. Due to 

their numerous parallels, the redactors of ML and MH2 most likely shared common 

sources for these three final sections. First, ML retells the rape of the Hasmonean 

daughter, this time resembling the version in MH2. It is followed by the Yitzhak bar 

Nahmani piece that also appears in MH2. The redactor ofMH2 may have rearranged the 

text to fit in with the MA material, for it appears in a different order in ML. This section 

focuses on God's role in saving the Israelites of both the biblical and Hasmonean periods. 

ML ends with another version of the miracle of oil story that closely resembles the one in 

MH2. 

Neither MH nor ML mentions the military campaign of the sons of Mattathias. 

"The only time that the Hasmonean sons enter into the narrative is in relation to their sister 

who is attacked on her wedding day. In MH2, the military struggle is the primary focus, 

while the narrative material found in MH and ML is secondary. By contrast, Ma 'aseh 

Hanukkah and Midrash L 'Hanukkah focus on the decrees against the Jews and on the 

plights of the ordinary people during the Greek reign. Both texts also demonstrate the 

Sources of Jewish Law, N.S. Hecht, B.S. Jackson, S.M. Passamaneck, D. Piattelli, A.M. Rabello, eds. 
(Oxford: Clarendon Press, 1996), p. 251. 
50 S. Atlas and M. Perlmann, "Saadia on the Scroll of the Hasmoneans," Proceedings of the American 
Academy for Jewish Research Vol. 14 (1944), p. 22. 
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important role of God in fulfilling the miracles of Hanukkah and in protecting the Jews. 

The redactor of MH2 chose to add this portrayal of God's active involvement to his base 

material of MA. 

Although the narrative content of MH2 and Ma 'aseh Yehudit are not similar, they 

resemble one another in style to such an extent that comparing the texts illuminates 

aspects of MH2. MY is a Hebrew text that retells historical events from the Greek Book 

of Judith.51 The story only appeared in Hebrew in the fonn of a late midrash.52 In MY, 

the redactor altered some of the historical details of the Greek text to achieve his desired 

message for the midrashic text. The preliminary details, which set the scene for the story, 

underwent the most revision; on the other hand, the details about Judith's plot to kill the 

king are quite similar to those in the Book of Judith. Similarly, MH2 is a Hebrew text, 

based on events that were first recorded in Greek, in which a redactor crafted the base 

text to communicate a certain message. 

Not only are there general similarities between the two texts, but there are also a 

number of strikingly similar phrases, lines, and biblical verses that appear in MY and 

MH2. This suggests that the redactors drew upon common source materials, or that one 

redactor copied from the other. For example, in MY the King of Greece, called 

Holofemes, says, "The children of Israel who are in Jerusalem differ in their religion and 

do not practice the religion of the king .... Arise and let us go up against them in battle, so 

51 The Book of Judith is "a folktale about a pious widow who, strengthened by her faith in the God of 
Israel, takes matters into her own hands and so saves her people and Jerusalem .... Despite the story's post
exilic setting and a significant number of Persian nouns and names, it also has unmistakable Hellenistic, as 
well as distinctively Maccabean/Hasmonean elements .... The story is extant in four slightly different Greek 
versions ... as well as several later Hebrew recensions." Robert C. Dentan and Carey A. Moore, 
"Introduction to Judith,'' The New Oxford Annotated Bible: New Revised Standard Version: The 
Apocryphal/Deuterocanonical Books of the Old Testament (New York: Oxford University Press, 1991), p. 
20. 
52 Mehlman and Polish, "Ma 'aseh Yehudit, "p. 73. 
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that their name is no more remembered." This call to eliminate the Jews resembles MH2, 

Section 1, in which Antiochus says, "Have you not heard that there is a people, the 

children of Israel, who are in Jerusalem: a shameless nation whose religion is different 

from every people, and who do not uphold the laws of the king .... Arise and let us take 

revenge on them in war, up and let us destroy them from our midst." This formula is 

commonly used in Jewish texts by enemies of the Jews; indeed, in Esther 3:8~9, Haman 

says to Ahasuerus, "There is a certain people, scattered and dispersed among the other 

peoples in all the provinces of your realm, whose laws are different from those of any 

other people and who do not obey the king's laws; and is it not in your Majesty's interest 

to tolerate them? If it please your Majesty, let an edict be drawn for their destruction." 

It is possible that the redactors of MH2 and MY drew upon the Scroll of Esther for this 

element of their narratives. 

As in MH2, Israel is referred to as "swifter than eagles, stronger than lions" in 

MY 1. Both texts take special care to report the number of soldiers who took part in the 

battles; indeed in MY 2 Holofemes' army was reported to consist of "120,000 foot 

soldiers, 12,000 horsemen." Both the Hasmonean brothers in MH2, Section 11, and 

. Judith in MY 4 put on sackcloth and ashes, fast, and pray to God for mercy. And both 

have their prayers answered, for they arise, go out to fight, and emerge victorious for 

Israel. MY 14 reports that, after Judith's victory, "when all Israel had cleansed 

themselves, they offered up burnt offerings, sacrifices, and vows. Judith dedicated all of 

her booty to the House of God. The people celebrated this deliverance for three 

months .... And all the children of Israel enjoyed light in their dwellings'' (Exodus 10:23). 

Though the details are different, both texts end with a cleansing, a refocus on the Temple 
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cult, and a declaration that the people celebrated the great salvation. The final Exodus 

quote in MY alludes to the Hanukkah miracle with its image of light, for it is the very 

same verse found in MH2, Section I. that sets up the opposition between good and light, 

evil and darkness. 

Perhaps the greatest similarity between the texts is the use of the passage found in 

both II Kings 19:15-19 and Isaiah 37:16-20 as the prayer of the Israelite leaders. Both 

MH2 and MY keep the biblical verses intact, with the exception of substituting the name 

of the evil king, Antiochus and Holofemes, respectively. MY says: 

0 Lord of Hosts, enthroned on the Cherubim! You alone are God of all 
the kingdoms of the earth. You made the heavens and the earth. 0 Lord, 
incline Your ear and hear, open Your eye and see. Hear all the words that 
Holofemes has sent to blaspheme the living God! True, 0 Lord, the kings 
of Assyria have annihilated all the idolaters53 and their lands and have 
committed their gods to flames-for they are not gods, but man's 
handiwork of wood and stone-and have destroyed them. But now, 0 
Lord Our God, deliver us from his hands. 

MY does add some other verses onto the end of this prayer. Nonetheless, pure 

coincidence serves as a poor explanation for the fact that both texts invoke these verses as 

a way of recalling the prayer of Hezekiah, found in II Kings 19:14-19 and Isaiah 37:16-

20. 

D. PURPOSES OF THE HANUKKAH MIDRASHIM 

Based on the analysis of the different minor midrashim on Hanukkah, it is 

possible to understand some of the agendas of their redactors. The redactors of Ma 'aseh 

Hanukkah (MH) and Midrash L 'Hanukkah (ML) were focused primarily on the 

midrashic legends relating to the period of the Hasmoneans. As a result, the redactors 

53 Both II Kings and Isaiah refer to "nations" instead of"idolaters." 
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made little effort to appear historically accurate or to teach about the past, rather the 

narrative material they chose was meant to send a message about the present-namely, 

that if the Israelites maintained their loyalty to God's commandments, God would be 

there to save them and to punish their enemies. Although the redactor of MH2 did not 

choose to take this as his main approach, he did adopt aspects of it to supplement the 

historical perspective of the midrash. 

The redactors of Megillat Antiochus (MA), Ma 'aseh Hanukkah. Nusach Bet 

(MH2), and Ma 'aseh Yehudit (MY) attempted to relate details of the military struggle 

between the Hasmoneans and the Greeks, however they were probably relatively 

unconcerned with being historically accurate. In his work on Jewish history and Jewish 

memory, Yosef Yerushalmi explains that the rabbis had a different concept of history 

than modem historians. Rather than record details for the sake of preserving the past, 

"they salvaged what they felt to be relevant to them, and that meant, in effect, what was 

relevant to the ongoing religious and communal (hence also the 'national') life of the 

Jewish people."54 The authors' and redactors' use of proper names, detailed death-tolls, 

and repeated decrees against three specific commandments project the appearance of a 

historical document, but they changed historical details where necessary and shaped the 

imprecise oral tradition to create the effect that they wanted. For example, Mehlman and 

Polish, in their analysis of MY, even suggest that the redactors made deliberate changes 

to remove the story from its historical context in the Book of Judith.55 It was only by 

doing so that the story could have become associated with Hanukkah. Jewish storytellers 

54 Yerushalmi, Zakhor, p. 25. 
55 Mehlman and Polish, "Ma 'aseh Yehudit," p. 74. 
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wanted to focus .. on that which was most comprehensible and of greatest moment to 

them.''56 

The redactor of MH2 was an expert rhetoritician, employing sophisticated 

techniques in his midrashic writing. He combined the "historical" approach of MA and 

MY with the mythical narratives of MH and ML to create his desired outcome. The 

redactor of MH2 attempted to create a balance between the Hasmoneans' bravery and 

strength, and the involvement of God in the Hanukkah miracles. The fonner came 

primarily from MA, while the latter came mainly from sources that became a part of ML. 

The comparison of these different texts with their distinct approaches yields a 

message. The redactor of MH2 wanted his readers to internalize the centrality of three 

mitzvot-Shabbat, Rosh Hodesh, and circumcision-to being Jewish. In addition, he 

wanted to increase the observance of this festival of Hanukkah, which may have declined 

during his time. Through the stories in the text, the redactor also wanted the Jews to 

resist the temptation to assimilate, and to retain the hope that God would deliver them if 

they remained loyal to God's path. This message is expressly evident in the literary 

motifs that the author and redactor employ throughout MH2. 

56 Ibid., p. 74. 
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The recurring themes, symbols, and words in Ma 'aseh Hanukkah, Nusach Bet and 

in the other midrashim on Hanukkah reveal much about the• political and religious 

agendas of the authors and redactors. The emphasis on specific commandments 

(mitzvot), the parallel between the Hellenistic period of persecution and assimilation and 

similar historical periods, the glorification of martyrdom, and the role of the Divine in 

these texts are all found in this group of Hanukkah midrashim. 

A. MITZVOT 

A triad of commandments-Shabbat, Rosh Hodesh, and circumcision-is 

repeated throughout Ma 'aseh Hanukkah, Nusach Bet (MH2) and Megillat Antiochus 

(MA). King Antiochus vows to abolish these practices from the people of Israel. From 

the beginning of the text, in MH2 Section 1, Antiochus admonishes his ministers, "Let us 

become wiser than [Israel], abolishing from them Shabbat, circumcision, and Rosh 

Hodesh." His antipathy intensifies in Section 5, when Antiochus repeats his intention to 

destroy these practices. The section then concludes with the king's decree that "everyone 

who keeps the Sabbaths of the Eternal and Rosh Hodesh and circumcision wiJl die. "57 

After these three mentions of the targeted mitzvot, the narrative narrows its focus to 

Shabbat and circumcision. Section 6, which tells the martyrdom of the wall, emphasizes 

the commandment to circumcise male children on the eighth day after birth as a physical 

sign of the covenant between God and the Jewish people. The martyrdom of the cave, in 

Section 7, is a story about Jews who chose to accept death rather than "profane the 

Sabbath day." Rosh Hodesh is emphasized at the beginning of MH2, but no specific 

57 Parallel occurrences of the triad of mitzvot appear in MA 9, 30, and 44. 
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examples illustrate this mitzvah later in the text. as in the case of Shabbat and 

circumcision. This is almost certainly due to the frequent focus on Shabbat and 

circumcision in rabbinic texts, some of which was eventually incorporated into the latter 

part ofMH2. 

Combinations of mitzvot, including Shabbat and circumcision, occur in other 

rabbinic texts as well. For example, in Exodus Rabbah 15:7, God says: 

Israel cannot be joined with the idolaters of antiquity, but must keep 
themselves apart. For even if an enemy decrees that they should desecrate 
the Sabbath, abolish circumcision, or serve idols, they should suffer 
martyrdom rather than be assimilated with them, for it says: 'Lo, it is a 
people that shall dwell alone, and shall not be reckoned among the nations 
(Numbers 23:9).' And what will I do? I will slay all their foes that make 
decrees against them. 58 

The mid.rash continues by recounting the enemies of Israel who made decrees against 

them, citing the biblical verses in which God destroys their enemies. 

Song of Songs Rabbah 2:34 is similar in terms of its focus on the hostile 

relationship between Israel and the nations, as well as the nations' targeting of two 

particular commandments. It says, "For the nations make war with Israel and say to 

them, 'What do you want with the Sabbath and circumcision?' And the Holy One, 

.blessed be He, makes Israel strong, and they become in the presence of the nations like 

wild beasts to subdue them before God and before Israel."59 This is an accurate 

description of the Hasmoneans' situation with Greece: the Greek ruler pronounced 

decrees against important Jewish practices, and, in response, the Jews were strengthened 

and emboldened-compared to lions and eagles in MH2 Sections 8 and 11-vanquishing 

their enemies. 

se Midrash Rabbah: Shemot, Joshua Eli Grossman, ed. Vilna Folio Edition, Vol. 1. New York, 1953. 
' 9 Mtdrash Rabbah: Shir Ha-shirim, Joshua Eli Grossman, ed. Vilna Folio Edition, Vol. 2. New York, 
1953. 
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Ecclesiastes Rabbah also emphasizes the superiority of two mitzvot over the rest. 

Commenting upon Ecclesiastes 11 :2 which says, "Divide portions [ of food] to seven or 

even to eight, for you cannot know what misfortune may occur on earth," two rabbis 

discuss the meaning of the numbers seven and eight. Rabbi Eliezer concludes that the 

number seven alludes to the days of the week, with an emphasis on the seventh day, 

Shabbat. He explains that the number eight refers to the days of circumcision. The text 

continues, "He spoke before the Holy One, Blessed be He, 'Lord of the Universe, even if 

there be in the possession of Your children only these two commandments, Sabbath and 

circumcision, it is right that You should have mercy upon them?''.60 Thus, this rabbi 

argues that even if the people of Israel neglect all of the commandments other than these 

two, they are fulfilling the most important aspect of the covenant; and thus deserve God's 

mercy. 

Throughout history, Shabbat was a target of Israel's enemies, because its 

observance was testament to the world's Divine creation. Antiochus wanted the Jews to 

abandon their God and to worship his gods and observe his traditions. This would have 

been impossible while the Jews continued to observe God's appointed day of rest each 

. week. Similarly, "circumcision demonstrates that the physical and the spiritual must be 

intertwined. The body must bear the mark of allegiance to God's covenant."61 Antiochus 

had to target circumcision because the most visible way to break the covenant between 

God and Israel was to do away with the sign of that covenant. Additionally, both of these 

practices are reminders that there is a Ruler above all human beings who is more 

powerful than any mortal king. 

60 Midrash Rabbah: Kohelet, Joshua Eli Grossman. ed. Vilna Folio Edition, Vol. 2. New York, 1953. 
61 Nosson Schennan, "An Overview/Light Banishes Darkness," Chanukah: Its History, Observance, and 
Significance {Brooklyn, NY: Mesorah Publications Ltd., 1981), p. 27. 
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One mystery of MH2 is that Rosh Hodesh-which is elevated to a level of parity 

with Shabbat and circumcision in the text-does not appear in combination with these 

mitzvot anywhere else in rabbinic literature. One possible explanation is that this 

supports the redactor's agenda to increase the observance of Hanukkah. Rosh Hodesh is 

fundamental to the proper observance of Jewish holy days. The community could not 

know when the holidays should be observed unless they knew the date of the Hebrew 

month. Since Rosh Hodesh was the beginning of the month, coinciding with the new 

moon, its observance indicated when the holidays should be celebrated. Nosson 

Schennan, in considering the reason for the Greek decree against Rosh Hodesh explains 

that the Jewish calendar, with its holy days and festivals, is a testament to the existence 

and sovereignty of a Higher Being. He adds that, "Antiochus had to fight this concept, 

for it meant that culture had value only as a means toward a higher purpose.',62 

Antiochus recognized that Rosh Hodesh and the Jewish holy days were a reminder to 

Israel of the purpose of Jewish life and the emptiness of Greek culture; Antiochus had to 

do away with these Jewish practices before he could convince the Jews to adopt his ways. 

Although the Torah and its 613 commandments were important to the rabbis, 

there were periods of stress on the Jewish people during which it was difficult to observe 

the commandments. The three mitzvot targeted by the Greeks were outward markers of 

Jewish identity. The observance of the festivals and Shabbat, as well as the sign of the 

covenant were acts that set Jews apart from the majority culture. It was for this reason 

that the Greeks targeted them and for this same reason that the rabbis elevated them to 

supreme importance. The leaders of the community determined that these were the 

62 Ibid., p. 27. 
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commandments that the Jews should make an effort to uphold, even under the threat of 

punishment or death. 

Whether the emphasis in MH2 accurately reflects the decrees of the Hasmonean 

period is unclear. The commentary to Megillat Ta 'anit, in the entry regarding the t 7'h of 

Elul, mentions the Greek decree that Jewish brides could not sleep with their husbands 

until they had sexual relations with a Greek leader.63 This suggests that the decrees set 

forth in MH are more historically accurate than the decrees against the triad of mitzvot 

found in MA and MH2. Given that the redactors were relaying a specific message 

through the texts, they probably saw fit to alter the mitzvot to address their audience. The 

main idea-that the evil rulers prohibited the Jews' central acts of religious observance

was preserved, but the redactors used the text as a forum for expressing which were the 

main commandments that a Jew should keep. 

Section 6, as an introduction to the two sections describing the specific 

martyrdoms, says, "Many of the children of Israel in those days gave their lives for the 

sake of the honor of God, Blessed be He, and they did not desecrate the covenant of their 

fathers." In addition, the Israelite woman of the martyrdom of the wall in Section 6 

proclaimed that "we have not forgotten You nor have we been false to Your covenant. .. 

In Section 7, the Israelites from the martyrdom of the cave reaffinn the promise that they 

made with regard to the entire Torah at Mt. Sinai: '"That which the Eternal said, we will 

do and we will listen." This time, however, the statement is made only with reference to 

the mitzvah of Shabbat. Therefore, in MH2 the covenant between God and Israel is 

essentially defined as consisting of three commandments: Shabbat, Rosh Hodesh, and 

circumcision. This is confinned in MA 30, when Antiochus urges his general, Bagris, to 

63 Lurie, Megillat Ta 'anit, mishna 14, p. 142. 
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"move against them and abolish the covenant which their God made with them: Shabbat, 

Rosh Hodesh, and circumcision." 

Another commandment, the biblical prohibition against eating pig, appears 

throughout the Hanukkah texts, even though it does not assume the status of Shabbat, 

circumcision, and Rosh Hodesh. In Maccabees, kashrut was one of the commandments 

that the Jews struggled to maintain despite Greek persecution. II Maccabees 6:18-31 

relates the martyrdom of an old scribe named Eleazar, a leader of the Jewish community: 

he refused to eat swine's flesh and decided he would rather "die a good death willingly 

and nobly for the revered and holy laws (6:28)." Immediately after that, II Maccabees 7 

relates the account of the mother and seven brothers who are arrested and forced to eat 

pig's flesh. One by one, each brother declares his allegiance to God, refusing to eat the 

pig, and each dies a horrible death of torture. 

Although MH2 contains no specific decree forcing the Jews to sacrifice or eat pig, 

the unclean animal enters the narrative on a few occasions. At the end of Section 2, after 

the rape of the Hasmonean daughter, "they slaughtered a pig and brought its blood to the 

holy court" of the Temple.64 The Hebrew text fails to use the word "hazir;' meaning pig, 

rather it uses the common rabbinic euphemism "davar acher," meaning "another thing." 

The pig was so offensive to the rabbis that they did not even want to mention the word 

and taint their holy writings. In Section 3, Nicanor attempts to convince Yochanan to 

sacrifice a pig as a sin offering. Yochanan leads Nicanor to believe that he will fulfill this 

request, although he ultimately tricks Nicanor, killing him instead of the pig. In this 

section, Nicanor uses the word "hazir," but when Yochanan responds to his request, he 

64 See the parallel in MA 12. 



uses the description "abomination of the Eternal" to acknowledge the Jews' attitude 

toward pig. This is indeed how the rabbis felt about pig. Finally, in MH2 Section 10, 

Bagris alludes to the Israelites' rejection of the animal, when he threatens that he and his 

anny would smear themselves in the blood of a pig in order to keep God from attacking 

his army. Unlike the appearance of pig in the books of Maccabees,65 these examples 

focus on the impurity of the pig and its blood in holy places rather than on the Jews' 

having to eat the animal. 

The redactor of MH2 chose not to emphasize the mitzvah prohibiting 

consumption of pig when he crafted the text, even though, based on its presence in 

Maccabees and in MH2, it was a concern for the Jews living under Greek rule. Perhaps 

this was because, during the Gaonic period, when the text was redacted, the Jews were 

living under Islamic sovereignty. Since Islam, like Judaism, forbids the consumption of 

pig, this was not a commandment that the rabbis had to emphasize. The rabbis were apt 

to focus on the mitzvot that their followers were most likely to abandon. The rabbis 

responsible for creating MH2 were more worried about the fate of the Jewish practices of 

Shabbat, Rosh Hodesh, and circumcision, than they were about the commandment to 

abstain from eating pig. 

B. PERSECUTION & ASSIMILATION 

One of the major themes throughout Ma 'aseh Hanukkah, Nusach Bet and the 

other Hanukkah midrashim is the cycle of persecution and assimilation. Time and time 

again in Israel's history, a power rose over Israel and imposed harsh decrees against their 

65 See I Maccabees 1 :63, II Maccabees 6: 18-3 I, and II Maccabees 7: 1.42. 
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way of life. The Jews were prohibited from doing what their re~igion required and they 

were forced to do what was offensive and foreign to them. Many Jews would submit to 

these foreign powers, willingly or unwillingly accepting the outside culture and its way of 

life, rejecting Jewish law and tradition. The rabbis had to counter the trend of 

assimilation with the texts that they were writing; they had to give hope to Jews who 

could see no end to their suffering. Thus, the rabbis would draw parallels between past 

periods of difficulty and the present one to show that the Jews would emerge intact, 

protected by God, while their enemies would be punished or even destroyed. 

The main goal of the Greeks was not to hann the Jews, but instead to assimilate 

them culturally. First, they abolished every Jewish particularism, such as Shabbat and 

circumcision. It was not these specific acts of observance that offended Antiochus, rather 

he was angered by the rebellion against his royal commands, demonstrated by the Jews' 

unwillingness to give up their particularism.66 Thus, the king forced the Jews to eat 

Greek foods, to worship their gods, to wear their clothes, and to blend into their culture. 

This was the basis for Hellenistic power and control.67 In MH2, Section 3, Nicanor asks 

Yochanan, "Are you willing to approach the altar and sacrifice the sin offering and 

sacrifice the fat and blood of this pig, and wear the clothes of the kingdom which the king 

himself wore and ride on the chariot of the viceroy?" Nicanor offers Yochanan the 

chance to leave his people and join the Greeks. And in Section 7, before the Greek forces 

attack the Jews who have chosen to hide in the cave for Shabbat, they offer the Jews one 

last chance: "Now please come and please tum to obedience of the king and save your 

66 Elias Bickerman, The God of the Maccabees : Studies on the Origin and Meaning of the Maccabbean 
Revolt, Horst R. Moehring, trans. (Leiden: Brill Academic Publishers, 1979), pp. 85, 89. 
67 For further information on Judaism during the Hellenistic period, see Saul Lieberman, Hellenism in 
Jewish Palestine (New York: Jewish Theological Seminary of America, 1950), and Martin Hengel, 
Judaism and Hellenism (Philadelphia: Fortress Press, 1981). 
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souls from death." There were many Jews during the Hellenistic period who did choose 

this path, but not the Jews who exemplified the "proper" behavior in these rabbinic texts. 

One indicator of assimilation is intermarriage. When a people marries its 

neighbors, it is a sign that the group is losing some of its distinctiveness and is willing to 

take on the practices of its neighbors. According to Ma 'aseh Hanukkah (MH) and 

Midrash L 'Hanukkah (ML), the Greeks decreed that a Jewish bride should sleep with the 

local Greek leader before marrying her Jewish husband. In ML, Hannah came up with 

the plan to trick her attacker. She would dress as a bride and make her way to the 

governor's palace, her brothers carrying the bridal canopy. Although the governor would 

think she had chosen to marry him instead of her groom, her brothers would kill him 

when they came into his presence. The Hasmoneans and their followers resisted the 

invitations of their enemies to join them, hoping that in the end they would be rewarded. 

The rape of the Hasmonean daughter, as it is recounted in MH2, is attributed to 

Rabbi Shimon ben Yohai. He lived during the period of persecution under Roman rule, 

and he demonstrated distrust for the gentile enemies of the Jews in all ages. Although the 

story is unattributed in the other Hanukkah midrashim, the redactor of MH2 chose to 

include Shimon hen Yohai's name to set up parallels among the Greeks in the narrative, 

the Romans during his time, and the persecutions that took place during the time of the 

text's composition. 

Another way that the redactor evoked these parallels, other than by including 

attributions to contemporary rabbis, was to use biblical verses that refer to struggles in 

Israel's past. In MH2 Section 4, the redactor creates an implicit comparison between the 

Greeks and the Assyrians. In II Kings 19:14-19, King Hezekiah prayed to God to deliver 
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him from the hands of Sennacherib, King of Assyria. In MH2, Yochanan uses the same 

words, but he substitutes the name of Antiochus for the name of Sennacherib. 

Sennacherib was a powerful king, and he tried to convince the Israelites not to listen to 

Hezekiah, who demanded loyalty to God, but instead to follow his ways. Sennacherib 

also blasphemed against the God of Israel and claimed that he would capture Jerusalem. 

Nonetheless, in Il Kings 19:7, God promises Hezekiah, "I will put a spirit in him; he will 

hear a rumor and return to his land, and I will make him fall by the sword in his land." 

And, in fact, II Kings 19:35 ends, "That night, an angel of the Lord went out and struck 

down 185,000 in the Assyrian camp, and the following morning they were all dead 

corpses." King Sennacherib was killed as well. Just as in II Kings, God hears the prayer 

of Yochanan, and in his very first battle, Yochanan and his men kill over 7,000 of the 

Greek soldiers. In the same way that God helped the Israelites to defeat their enemy and 

kill the king back then, so God would do the same in the case of the Greeks. 

In MH2 Section 11, the redactor draws a parallel between the Greeks and another 

of Israel's enemies, the Babylonians who destroyed the first Temple in Jerusalem. Since 

the Greeks seized the Temple, defiling it with their sacrifices and making breaches in the 

wall, the threat to the Temple resonates with the past threat and action of the 

Babylonians. In Ezra 1, King Cyrus of Persia invites the exiled Israelites back to 

Jerusalem to rebuild the Temple. The redactor recalls this event in MH2, not with a 

biblical quote, but with a passing reference to it: "At that time, Israel was looking to the 

mountains of the East, [thinking that] perhaps Persian idolaters will come to them to help 

them." Sophisticated readers would recognize the reference and understand the 

underlying sentiment: the Jews were fortunate once, but they could not wait for another 



nation to come to their rescue again. Talcing the initiative, Mattathias becomes angry, 

leading the Hasmoneans to rise up and fight for themselves. This model of self-reliance 

is one that the redactor underscores for his readers as welJ; if they are suffering from 

persecution by another powerful nation, they must not give in, but must defend 

themselves. 

Rabbinic literature frequently draws comparisons between Israel's enemies. In 

fact the arba 'ah ma/chuyot, or the Four Kingdoms that subjugated Israel, are often 

mentioned as a group in talmudic and midrashic literature. In Genesis Rabbah 2:4, which 

comments upon the creation of the world, the rabbis allude to the four kingdoms that rose 

over Israel: 

Rabbi Simeon b. Lakish applied the passage to the Powers. 'Now the 
earth was Tohu (unfonned)' symbolizes Babylonia .... 'And Bohu (void)' 
symbolizes Media (Persia) .... 'And darkness' symbolizes Greece, which 
darkened the eyes of Israel with its decrees, ordering Israel, 'Write on the 
horn of an ox that you have no portion in the God of Israel. '68 'Upon the 
face of the deep'-this wicked State (Edom/Rome).69 

The midrash talces verses from the account of creation and likens each ofisrael's enemies 

to a physical condition that existed before the world was formed. Babylonia and Persia 

were chaos and destruction. Greece symbolized darkness, for its rulers attempted to 

destroy Judaism. Rome was like the great deep, for just as it had no end, neither did the 

depths of Rome's evil. 

Similarly, Exodus Rabbah 23: 11 says that "all the songs ever recited [by Israel] 

are designated by the feminine form, as if to imply: Just as a woman conceives and gives 

birth again and again, so troubles ever recur upon them. That is why they recited their 

63 The decree to "write on the horn ofan ox," which in ML is "cut the horns of your oxen," was meant as a 
Eublic declaration of one's renunciation of Judaism. 
9 Midrash Rabbah: Bereshit, Joshua Eli Grossman, ed. Vilna Folio Edition, Vol. 1. New York, 1953. 
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songs in the feminine fonn. Hence have Babylon and Media, Greece and Edom 

subjected Israel... A similar passage in the Mekhilta of Rabbi Ishmael, Tractate Shirata, 

makes more explicit this cycle of suffering and deliverance: "The designation for each 

one of the songs of the past is a feminine noun. For, just as a female gives birth, so all 

the deliverances of the past had after them subjugations. But the salvation which is to be 

will not be followed by a subjugation. For this reason, it is designated by a masculine 

noun."70 Unlike the Exodus Rabbah text, this one embodies a hope for the ultimate 

redemption that will end this cycle. 

Jewish history operates on a cycle: a period of persecution is followed by a period 

of autonomy; a period of exile is followed by a period of living peacefully in Israel; the 

Temple is built, destroyed, rebuilt, and destroyed once again. And through it all, the 

Jewish people endures. By using the paradigm of the arba 'ah malchuyot, by setting up 

parallels with past events, the redactor of MH2 infuses the text with the sense of hope 

that Israel will again prevail. 71 

C. MARTYRDOM 

Another theme that plays a large role in Ma 'aseh Hanukkah, Nusach Bet (MH2) 

and in the other Hanukkah midrashim is martyrdom. These texts promote the idea that it 

is better to die as a faithful Jew at the hands of the enemy than to renounce Judaism. 

MH2 Section 6 begins with the statement that "many of the children of Israel in those 

days gave their lives for the sake of the honor of God, Blessed be He, and they did not 

10 Mekhilta de Rabbi Ishmael, Tractate Shirata. Jacob Z. Lauterbach, ed. Vol. 2. (Philadelphia: Jewish 
Publication Society of America, 1933). 
71 For more examples of arba'ah malchuyot, see Genesis Rabbah 16:4, Exodus Rabbah 31:7, and BT 
Megil/ah 1 la. 
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abandon the covenant of their fathers." The first example of this is the martyrdom of the 

wall, which is followed immediately in the next section by the martyrdom of the cave. 

The redactor juxtaposes the two martyrdoms in order to demonstrate the willingness of 

the Jews to die for their beliefs. 

Other Hanukkah midrashim place even more emphasis on martyrdom. In 

Megi//at Amiochus (MA) 33, a man circumcises his son; as a result, he, his wife, and his 

child are all hanged. Afterwards, MA includes the account of the martyrdom of the wall. 

MA 36 ends with the statement that "many Israelites of that period did the same, refusing 

to renounce the covenant of their fathers." In addition, there is a story of martyrdom 

based on I Maccabees 7 in BT Gitlin 57b and Lamentations Rabbah 1.16:50. In the 

midrashic accounts, each of a woman's seven sons is commanded to serve an idol; each 

of them refuses, and each is killed. When the mother is spared, she-in a variation of the 

martyrdom of the wall--climbs the wall and throws herself from it, proud that none of 

her sons abandoned Judaism. All of these stories serve to reinforce the importance of the 

commandments. It was better to die than to give up God's mitzvot, especially those 

named in the stories, like Shabbat, circumcision, and the prohibition against idolatry (the 

three that are mentioned in Exodus Rabbah 15:6). While these two stories were 

important enough to the redactor of MH2 to be included, the redactor also chose to leave 

out other martyrdom stories, like the story of the story of the man who circumcises his 

son in MA 33. Therefore, MH2 emphasizes the value of self-defense and the aggressive 

approach of the Hasmoneans over the passive resistance of the martyrs. 



D. THE ROLE OF GOD 

All of the Hanukkah texts depict God as a critical actor in the events of the 

Hasmonean revolt. Nonetheless. the extent to which God is involved in the action of the 

narrative varies from text to text. The Books of Maccabees devote many chapters to the 

military struggles of the Hasmoneans; the annies often pray to God, asking that God be 

with them as they face their enemies. For example, in I Maccabees 10:30-33, Judah 

prays to God when faced with a strong enemy: 

Blessed are You, 0 Savior of Israel, who crushed the attack of the mighty 
warrior by the hand of your servant David, and gave the camp of the 
Philistines into the hands of Jonathan, son of Saul, and of the man who 
carried his armor. Hem in this army by the hand of your people Israel, and 
let them be ashamed of their troops and their cavalry. Fill them with 
cowardice; melt the boldness of their strength; let them tremble in their 
destruction. Strike them down with the sword of those who love You. 

In the very next verse, Judah's anny prevails, implying that God heard his prayer and 

helped Judah and his troops attain victory. 

There are similar prayers and depictions of God's involvement in battle in 

Ma 'aseh Hanukkah, Nusach Bet {MH2). For example, in Section 4, Yochanan prays to 

God, first to thank and praise God and then to recall some of God's past actions against 

· the enemies of Israel. Finally, Yochanan asks God to strengthen him so that he may 

defeat his enemy. Immediately afterward, consistent with the pattern in I Maccabees 10, 

Yochanan kills Nicanor, proving that God heeded his prayer. In Section 11, Mattathias 

expresses his faith in "the Holy One, who will do miracles and wonders for us." 

Mattathias and his sons then fast and pray to God, after which they rise up and kill many 

of their enemies. 
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These sections of MH2 are similar to the corresponding sections in Megi//at 

Antiochus (MA), which also presents a God who hears the prayers of Israel and protects 

them, inflicting punishment on their enemies. Nonetheless, there are some subtle 

differences between MH2 and MA, which highlight the MH2 author's portrayal of God's 

enduring presence throughout the Hasmoneans' military campaign. First, Section 5 of 

MH2 relates that when Bagris and his anny laid siege on Jerusalem, "they made God 

above bitter and they made Him angry with their altars and their gods." This line 

demonstrates that the God of MH2 is more deeply involved in human affairs than is the 

God of MA. Additionally, in Section 9, in relating the second occasion on which Bagris 

attacks Jerusalem, MH2 claims that Bagris "began to insult the cohorts of the Living God 

and the King of the world." The narrator claims to know when God is angry and 

insulted; this is evidence that God is intimately present throughout the events of MI-12. 

Other parts ofMH2 contain even more explicit descriptions of God's involvement 

in events. Sections 10 and 12, attributed to Rabbi Yitzhak bar Nahmani, appear together 

as one piece in ML and portray God's direct involvement even more clearly. In Section 

10, Bagris recounts some of God's miracles that saved Israel in the past, taunting Israel 

with his confidence that God would not be able to respond in such a way to his anny's 

present threat. The Israelites pray to God, using the words of biblical verses that describe 

God's action to aid the Jews in similar situations. Once the battle begins, in Section 12, 

God appoints 70 angels to fight on behalf of the Hasmoneans. Thus, "when the Greeks 

shot their arrows [and drew] swords, the angels came and pressed them into the hearts of 

the Greeks. Their own swords pierced their hearts and their bows were broken, and the 

Hasmoneans saw the miracles and they said 'the Eternal will fight for us."' This section 
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was not taken from MA; instead. it was taken from a source that became part of ML, a 

text in which God plays an extremely active role. The redactor of MH2 was not satisfied 

by the depiction in MA of God's implicit presence during the military struggles of the 

Hasmoneans. Therefore, he made God's involvement even more explicit by including 

the section attributed to Rabbi Yitzhak bar Nahmani. 

In Ma 'aseh Hanukkah (MH), the Greeks impose on the Jews a different set of 

decrees than those in MH2 and MA. The Jews could not have Jocks on their doors; they 

could not eat certain types of food and they had to cut the horns of their livestock; women 

could not ritually immerse themselves; and a bride could not sleep with her husband until 

she had slept with a Greek official. Miraculously, God intervened, so that the Jews could 

live normally, without transgressing these decrees. God sent the Jews clean animals to 

eat, and he opened a spring in each home so that the women could immerse themselves 

and the couples could fulfill their obligation to procreate. MH ends with the comment 

that "God gave them great salvation .... All Israel won in Antioch, so does God save us in 

these days." This line suggests that there were certain rules and decrees that the Jews 

were forced to live under even while the text was being redacted, but it sent a message of 

hope, that God could overcome these decrees too and save those who were faithful to 

God's path. 

The degree to which God is involved in the "miracle" that was the Hasmoneans' 

military victory over the Greeks reveals much about the author's and redactor's agendas. 

Maccabees portrays a God who is relatively passive; while God hears the Jews' prayers, 

there is little indication that God directly causes the Hasmoneans' military victories. The 

role of God in MA is consistent with that in Maccabees. Both texts set out to glorify the 
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House of the Hasmoneans. By contrast, the redactor of MH2 added sections that portray 

God as intimately involved in the military victory. It is God's angels who attack the 

Greeks and a1low the meager Jewish army to prevail. Here, God is the direct cause of the 

military victory. Apart from the military victory, the redactor of MH presents an even 

more involved God, who enters the homes of individual Jewish families to save them 

from their enemy's decrees. The redactor ofMH2 adopts some of the perspective of MH, 

attributing the Hanukkah "miracles" more to God than to the Hasmonean rebels. 

Another "miracle" is often cited as the reason for Hanukkah, sometimes-as in 

the Babylonian Talmud-to the virtual exclusion of the military tale.72 The texts' 

treatment of the story likewise reveals the redactor's perspective on God's involvement in 

history. Almost all of the midrashim on Hanukkah contain at least a version of the 

miracle of the cruse of oil. This miracle is not described in I or II Maccabees, though it is 

quite common in rabbinic literature on Hanukkah. MA 69 and MH2 Section 14 relate 

this story in very similar narratives. The texts attribute the miracle to God's placing a 

blessing upon the oil. In his introduction to the Hanukkah midrashim in Ozar Midrashim, 

J.D. Eisenstein sets forth a theory about the establishment of this story: 

The rabbis who lived during the time of the Greeks and Romans did not 
want to arouse their jealousy by celebrating the victory of the Jews over 
them, and therefore they held up the Hanukkah miracle of the cruse of 
pure oil that was found in the Temple after the Hasmoneans purified it. 
They downplayed the victory of strength and might of the Maccabees, 
only hinting at it in the blessing "Al ha-nissim."13 

72 By talmudic times, the rabbis, in line with a Pharasaic worldview, were more apt to focus on the Divine 
miracles than on the Hasmoneans' might, since they were a priestly family descended from the Saducees. 
Lurie even suggests that the rabbis wanted to forget the name and deeds of the Hasmoneans. Thus, they 
explained Hanukkah through miracles, and not with victories on the battlefield. Lurie, "Megillat Ta'anit 
u 'beit Hashmonai B 'aspec/aria she/ M'soret Ha-ha/akhah V'ha-aggadah," p. 19. 
73 J.D. Eisenstein, Ozar Midrashim, p. 185. "Al Ha-Nissim" is a prayer that is inserted into the eighteenth 
benediction of the Amidah and the second benediction of the Birkat Ha-mazon dwing Hanukkah and 
Purim. In it, Jews thank God "for the miracles, the redemption, and the triumphant victories, and liberation 
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Versions of the story are recounted in BT Shabbat 21b, Rambam's Mishneh 

Torah Hi/chot Hanukkah Chapter 3, MA and other minor midrashim. Shabbat 21b 

relates: 

When the Greeks entered the Sanctuary, they contaminated all of the oil 
that was in the Sanctuary, and when the royal Hasmonean House gained 
the upper hand and vanquished them they searched and found only one 
flask of oil that was lying with the seal of the High Priest. It contained 
only enough to kindle for one day. But a miracle was done with it, and 
they kindled it for eight days. In the following year, they established and 
made them festival days with Hallet and Thanksgiving. 

In MH2, the Jews took the festival of Hanukkah upon themselves, but in MA it 

was the Hasmoneans who instituted the festival. In Midrash L 'Hanukkah (ML), a text 

emphasizing God's direct involvement in these events, the story about the miracle of the 

oil appears twice. After the first version of the story, ML makes the radical claim that 

God instituted the festival of Hanukkah: "So God established for them eight days of 

Hanukkah, that had not been a festival until now." This was the author's attempt to 

address the problem that Hanukkah was not instituted by God in the Bible. 

MH2 ends with a prayer, unlike any of the other related midrashim. The content 

of the prayer confirms that the author believed in God's ultimate responsibility for the 

victorious outcome and for the miracle of oil. The form of the prayer suggests that the 

text was used for liturgical purposes. Section 14 ends with the words: "Blessed is the 

One who fought our fight and the One who took revenge for us and who paid retribution 

to all the enemies of our souls. Blessed is the God who saves!" In the end, despite the 

which You have brought on our fathers in days of old at this season." It continues with a description of the 
events "in the days of Mattathias." Macy Nulman, The Encyclopedia of Jewish Prayer (Northvale, NJ: 
Jason Aronson Inc., 1993), p. 17. 
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might of the Hasmoneans, it is God who receives the credit for the positive outcome of 

the struggle with the Greeks. 

E. ADDITIONAL THEMES & MOTIFS 

One literary motif that runs through many of the Hanukkah texts, is the unlikely 

Jewish warrior who tricks the enemy king or leader and then kills him. This occurs in 

MH2 Section 4 and in MA 23 when Yochanan convinces Nicanor that he would obey 

Nicanor's commands only if they were alone together, so that his fellow Jews would not 

see him violating the mitzvot. Once Nicanor sends all of his officials out of the chamber, 

Yochanan promptly kills him. Similarly, in Midrash L 'Hanukkah (ML), Hannah's 

brothers trick the Greek governor into believing that he would marry their sister whose 

clothes he tore on her wedding day. Acting as if they were bringing his bride to him, the 

Hasmonean sons entered the governor's home and killed him instead. ML also includes 

the story of Judith who tricks the king into falling asleep in her presence, after which she 

cuts off his head. In the latter two cases, it was the woman who came up with the plan. 

The motif of the brave soldier outwitting the Greek leader is one of the themes of 

Hanukkah that has endured up to the present. The well-known story about Judah 

Maccabee's unlikely defeat of his powerful enemy is only one Hanukkah story that 

follows this pattern. It is the few in number and the unlikely ones who, with God's help, 

prevail over the strong and mighty. This is a reflection of the Jewish community's 

perception of itself: they are the weaker power who uses wits-and God's help-to 

survive amidst challenge and hardship. 
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Throughout MH2, there are specific numbers and expressions that communicate 

the meaning of either "a great many" or "a meager few." The~e phrases, which often 

describe the size of an army or the number of soldiers killed in a battle, were not meant as 

an accurate description, rather they serve to emphasize the unlikely nature of the 

Hasmonean victory, a tiny force facing an enormous enemy. For example, Sections 1 

and 5 describe Antiochus' army as "a great force with many soldiers." Section 9 explains 

that Bagris came with soldiers from every province, ''thousands and ten thousands." His 

army was described there as ''immeasurable and uncountable." In Section 10, Rabbi 

Yitzhak bar Nahrnani explains that Bagris' troops numbered 1,080 myriads (about 10,000 

soldiers); this is not intended as an accurate count, but instead it is an expression that 

captures the uncountable forces he led to battle. 

The expression "hereg rav, " which literally means "great death," is also used to 

communicate just how many people were killed in several sections of MH2. For 

example, at the beginning of the text, in Section I, it was Nicanor, leading Antiochus' 

forces, who "besieged [Jerusalem] with shouts of oppression and insults to abuse the 

army of God. and he killed 'hereg rav,' a great many people there." However, there were 

casualties on both sides; Section 8 relates that the sons of Mattathias "fought against the 

people and they killed 'hereg rav,' a great many-immeasurable and uncountable." 

Section 4 even reports that 7, 772 were killed by Y ochanan and his followers in one 

battle. Once again, this number is likely not an accurate death-toll, rather it is sufficiently 

large to emphasize the nature of the event. Finally, in Section 9, Bagris warns the king 

not to fight against the ••few in number," as he referred to the Hasmoneans. While one 
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would expect this to be a description that favored the majority, it only served as a 

reminder of the great power of the Hasmonean forces despite their small number. 

In addition to themes and literary motifs, there are a few words and phrases that 

are repeated throughout MH2 that further contribute to the meaning of the text as a 

whole. For example, the Hebrew root "Y.l.p . .:i" meaning "avenge" or "revenge" appears in 

six sections of MH2. The word is found in Sections 1 and 5, when Antiochus wants to 

take revenge on the rebellious Jews who disregard his commands. It is also used by the 

Jews in sections 3 and 4, for they want to take revenge on the king who is persecuting 

them. In Section 14, God is the subject of the verb: '"Blessed is the One who fought our 

fight and the One who took revenge for us and who paid retribution to all the enemies of 

our souls." The verb is used equally by both Yochanan and Antiochus, but its final 

appearance in Section 14 provides the answer to the question, "Who will prevail?" for 

God takes vengeance on those who persecute His chosen people. 

The word "miracle" does not appear until the latter part of the midrash; in MH2 

Section 11, Mattathias proclaims his trust in ''the Holy One, Blessed be God, who will do 

miracles and wonders for us." In the very next section, in which God directs the angels 

to fight against the Greeks, "the Hasmoneans saw the miracles and said, 'The Eternal will 

fight for us."' Finally, Section 14 describes the "miracle of the cruse." The majority of 

the text focuses on the military victory of the Hasmoneans, without calling it a "miracle." 

There is undoubtedly the sense that God was partially responsible for their victories, 

answering the prayers of Yochanan. Indeed, in Section 4 Yochanan asks God to 

"strengthen my hand," and God does "strengthen" him. Nonetheless, God does not fight 

for him, and it is not explicit then that there were miracles happening for the 
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Hasmoneans. It is likely that Sections 12 and 14 were added from other sources whose 

authors were concerned with emphasizing God's role in the Hanukkah story. MH2 

would be a very different text without the influence of this perspective. Indeed, it is the 

mix of styles and influences, themes and motifs that makes MH2 such a rich midrash that 

seeks to explain the origins of the festival of Hanukkah. 
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CONCLUSION 
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Numerous minor midrashim, varying in length and subject matter, have survived 

into the modem period; many such works are collected in J.D. Eisenstein's Ozar 

Midrashim and Adolf Jellinek's Bet ha•Midrasch.14 Some of these texts have not yet 

been the focus of critical scholarship, even though they contain a rich mixture of styles, 

techniques, and underlying purposes that could enhance the study of midrashic literature 

in general. These texts represent a microcosm of the wide range of characteristics found 

in midrashic literature. The goal of this thesis was to understand one such text, Ma 'aseh 

Hanukkah, Nusach Bet (MH2). Translating the text and generating a commentary 

analyzing its narrative material, literary techniques, and thematic content, revealed much 

about midrashic literature on Hanukkah, as well as some insights into the time in which 

the text was redacted. While many specific issues have been explored in the thesis, a few 

points stand out as fundamental to understanding this text. 

A. MIDRASH AS RESPONSE TO HISTORY 

Why did the redactor of MH2 need to modify an earlier text, Megillat Antiochus 

(MA), which accomplished its liturgical purpose well? And why, ten centuries later, 

were the events of the Hasmcmean struggle so compelling for the MH2 redactor? The 

likely answer is that the redactor, too, experienced persecution and, like his ancestors 

before him, was confronting the pressure of assimilation. By taking the story of a much 

earlier time and adding to it, he could express the struggle of his own time, and inspire 

his contemporaries to remain strong and faithful despite the pressures to assimilate. 

74Jellinek, Adolf. Bet Ha-Midrasc/1. Vol. 1, 6. (Jerusalem: Bamberger & Wahrmann, 1938). 
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The rabbis understood Jewish history as a cycle of destruction and redemption, 

persecution and salvation. Painful periods of persecution had occurred and recurred in 

the past, and the rabbis of the redactor's time believed that their current oppression would 

end through Divine intervention. They even looked ahead to an ultimate salvation when 

the faithful would be rewarded. This hope for redemption is apparent in MH2: It draws 

on biblical texts, such as from Jeremiah, that recall the Babylonian exile, the first great 

period of destruction and persecution in Jewish history. And it alJudes to King Cyrus, the 

symbol of their salvation from that destruction. MH2 is set during the Hellenistic period, 

a time of terrible persecution for the Jews, in which the Jews once again are redeemed

by God's Divine will and deeds of the Hasmonean warriors. MH2 references rabbis, 

such as Shimon hen Yochai, who lived during the Roman period and destruction of the 

Second Temple. The Jews were sent into exile for many centuries; they endured 

persecution and anti-Jewish polemic under Christian rule, which persisted throughout the 

Middle Ages. During the Sth century, the Babylonian Talmud-with its collections of 

Jewish law and narrative material-was created. Much of the material in MH2 that 

coincides with texts in the Talmud or in the commentary to Megillat Ta 'anit came into 

being during this period. 

MH2 was redacted during the 10th and 11 th centuries; this dating is based on the 

fact that it incorporates traditions and styles found in late midrashim, including Exodus 

Rabbah and Pesikta Rabbati, as well as material from the commentary to Megillat 

Ta 'anit. Even more compelling is the fact that MH2 is directly based on Megillat 

Antiochus, which was probably composed in 8th century as a response to the Karaites, 
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who rejected the festival. 75 MA was known to Saadia Gaon in the tenth century; which is 

therefore the latest possible dating of MA. Thus, in the following period, a redactor wove 

together all of these sources with some historical markers and messages to create MH2. 

For example, during the Gaonic period, when MH2 was redacted, the Jews were 

living under Moslem rule. Despite the Jews' special category as a "people of the Book,11 

which entitled them to some protection under Moslem rule, they were still persecuted and 

prevented from living according to their own ways. 76 According to the 9th century Pact 

of Omar, which governed the actions of Jews and Christians living under Moslem rule, 

the Jews paid a heavy head tax in return for protection, and they were forbidden from 

holding government office. In addition, they were not pennitted to build or repair 

synagogues or to display any religious symbols, and they could not engage in prayer in 

the presence of a Moslem. They were also not allowed to ride on saddles, for that would 

result in a Jew being physically higher than the Moslems on the street.77 Based on this 

evidence, the paradigm of persecution and redemption was still compelling for those who 

redacted MH2 during the Gaonic period. 

MH2's focus on persecution, assimilation, and redemption is not only expressed 

in the biblical and historical references, but also pervades the content of the mid.rash. The 

repeated triad of commandments-Shabbat, Rosh Hodesh, and circumcision

emphasizes the importance of the mitzvah system. Keeping the commandments, above 

all these three, was crucial to maintaining one's Jewishness. The rabbis---exernptified by 

the author of the midrash and its redactor-understood these mitzvot to be the core of the 

75 Strack and Sternberger, Introduction to the Talmud and Midrash, p. 331. 
76 H.H. Ben-Sasson, ed. A History of the Jewish People (Cambridge, MA: Harvard University Press, 1976) 
~- 405. 

7 "Pact of Omar," in The Jew in the Medieval World: A Source Book: 315-1791, Jacob Rader Marcus, ed. 
(Cincinnati: Hebrew Union College Press, 1990), pp. 13-14. 
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covenant between God and Israel. Concerned that their people would assimilate, the 

rabbis found it necessary to delineate when one had crossed the line into no longer being 

a Jew. While they hoped that the Jews would not abandon Jewish law and culture, the 

exclusive emphasis on these three mitzvot represented the immutab1e boundary between 

Jew and non-Jew. 

The redactor of MH2 also glorifies martyrdom as a response to the Jews' 

persecution by their enemies. By including the examples of pious Jews who gave their 

lives rather than submit to the foreign rule, the text articulates the critical importance of 

maintaining Jewish law under all circumstances. The actions of the Jews who died 

fighting during the Moslem conquest, rather than accept Mohammed as the final 

messenger of God and convert to Islam, confinn the fact that martyrdom was acceptable 

in Jewish consciousness. Similarly, in the 11 th century, during the Crusades, many Jews 

gave their lives al kiddush hashem, .. in sanctification of God's name," rather than convert 

to Christianity. 

Why should one stick to God's path, in life or in death? This was the ultimate 

message of MH2: One who keeps the mitzvot, who stays true to God's path, will 

eventually be protected, rewarded, and redeemed. The redactor presents historical and 

biblical examples proving that God has done so in the past. Moreover, the redactor's 

characters express the faith and hope that God will do the same in the future. The text's 

author wanted to inspire his desperate readers with the knowledge that their suffering was 

not in vain, that they were right to hold onto Judaism, and that soon God would redeem 

them. 
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B. THE REDA.CTIONA.L HISTORY OF THE HANUKKAH MIDRASHIM 

The degree to which one midrashic text shares style and content with another 

facilitates the establishment of a theory about the genesis of the minor midrashim on 

Hanukkah. In trying to position aggadic midrashim in time, Moshe David Herr explains, 

one cannot merely date a text by noting the historical allusions therein and assuming that 

it was composed immediately after that period. Rather, he writes, "A more reliable 

method for determining priority and lateness among Midrashim is the relationship 

between the various Midrashim-the use one makes of another-as well as their 

relationship to other sources."78 This exploration of the minor midrashim on Hanukkah 

employs the same methodological approach to ascertain the evolution of these texts. 

The chart below demonstrates the historical and literary relationship between the 

various texts. Solid lines indicate direct relationships (i.e., descendant text or close 

narrative correlation), whereas indirect relationships (i.e., shared material from a probable 

common source) are indicated by dashed lines. The time periods noted on the right side 

of the chart reflect scholars' best attempts to place the materials within a historical 

context. 

78 Moshe David Herr, "Midrash," Encyclopaedia Judaica. Vol. 11 (Jerusalem: Keter Publishing House, 
Ltd., 1971), p. 1508. 
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Evolution of Hanukkah Midrashim 
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Based on its use and language, Megillat Antiochus was the earliest of these texts. 

The text appeared first in Western Aramaic, and according to Strack and Sternberger, it 

was extremely popular during the Middle Ages; it was read in the synagogue during 

Hanukkah. 79 Saadia Gaon, who lived during the 10th century, knew the Scroll and wrote 

a commentary to it. 80 While some scholars date it as early as 2nd to 5th centuries, most 

agree that it is from the 8th or 9th century, and its language is an imitation of the earlier 

Aramaic of Targum Onkelos. 81 MH2's redactor used MA as a base and added other 

elements to it, while trying to retain the source text's structure and flow. 

According to several scholars, MH2, Ma 'aseh Hanukkah (MH) and Ma 'aseh 

Yehudit (MY) were probably redacted in the 10th or 11 th centuries, though it is difficult to 

know which among them was the earliest.82 There were several traditions about 

Hanukkah known in Jewish circles by this time, and, unlike the Books of Maccabees, 

79 Strack and Sternberger, Introduction to the Talmud and Midrash, p. 331. 
80 Atlas and Perlmann, "Saadia on the Scroll of the Hasmoneans," p. l. 
81 Strack and Sternberger, Introduction to the Talmud and Midrash, p. 331. 
82 Kem-Ulmer, "The Midrashim for Hanukkah," p. 169. Moshe David Herr, "Midrashim, Smaller," 
Encyclopaedia Judaica. Vol. 16. (Jerusalem: Keter Publishing House, Ltd., 1971), pp. 1515-1518. 
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which recounted the Hasmoneans' military campaigns in detail, the midrashic traditions 

focused more on God's role in its history. Some of this material about God's role in the 

Hanukkah story-which became the focus of the later midrashic compilation Midrash 

L 'Hanukkah (ML)-found its way into MH2. Based on their textual and thematic 

similarities, MY and MH2 were redacted at about the same time, and their redactors most 

likely even used some common sources. ML is the latest, an anthology of many 

traditions on Hanukkah. It flows neither chronologically nor thematically, and it contains 

more than one version of the same stories. These features suggest that its redactor simply 

wanted to anthologize all of the different sources on Hanukkah, bringing them together 

into one text. 

C LESSONS FROM THE ANALYSIS OF THE HANUKKAH MIDRASHIM 

An in-depth analysis of MH2 and the other minor midrashim on Hanukkah 

provides significant insight into midrashic writing and the rabbis who engaged in the 

genre. First, the rabbis incorporated biblical quotes throughout the midrash, most often 

without identifying them. They would simply weave verses into the narrative, as when 

the Hasmoneans were identified as 0 swifter that eagles, stronger than lions." The Bible 

held so much authority for the rabbis that they used it persistently to add weight and 

support to their ideas. The redactor's choice of which books of the Bible to draw from 

was so deliberate that the verses, taken together, send an important message. For 

example, in MH2, the redactor's heavy reliance on Exodus underscores his primary 

message that redemption is possible. 
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The midrashists drew upon biblical and rabbinic texts, quoting them verbatim at 

times, while at other times making minor changes so that they would fit into the context. 

The appropriation of Hezekiah's prayer for Yochanan in MH2 Section 4 is a prime 

example. Although the redactor substituted the name of Antiochus into the text, it 

brought with it the context of the Book of Kings, in which the Israelites defeated the 

Assyrian anny. In other cases, the redactor completely inverts the biblical verse, or its 

context, in order to bring a measure of irony to the text, as when Antiochus uses God's 

words from Jeremiah to declare his intention to destroy the Jewish people (Section S). 

Despite the historical setting of the text, the rabbinic midrashists demonstrated 

little concern for historical accuracy. When reading midrash, it is crucial to recognize 

that the recording of history for its own sake is a modem concept. MH2 is a text created 

to look like an historical account, and indeed it does. Nevertheless, according to most 

historians, the information conveyed in the narrative has no historical basis. The "facts" 

in MH2 come directly from MA, and there is no indication of the MA author's source for 

those "facts." The narrative bears little resemblance to the account in I Maccabees, 

which scholars consider to be the most reliable source for information surrounding the 

- Hasmonean revolt.83 Yerushalmi points out that, for modern people living in the West, 

"it is often hard to grasp the fact that a concern with history, let alone the writing of 

history, is not an innate endowment of human civilization. "84 If the rabbis were not 

writing history for history's sake, then they must have had another agenda in creating 

midrash. They believed that the future would follow the patterns of the past that had 

83 Philip Goodman, The Hanukkah Anthology (Philadelphia: The Jewish Publication Society, 1992), p. 80. 
84 Yerushalmi, Zakhor, p. 6. 
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already been revealed in Torah; their goal was to help their followers confront the present 

with the knowledge and values that they had already learned from past experience. 

D. FUTURE EXPLORATIONS 

Close textual analysis of the minor midrashim on Hanukkah reveals the process 

by which midrashic texts evolve. While the redactor may have begun with a core of 

material, he drew also upon many different texts, oral traditions, outside events, and the 

wisdom of his own time. The rabbis did not produce historiography, "an actual recording 

of historical events, "85 but the texts that they produced reflect substantial infonnation 

about the time in which they lived. Daniel Boyarin goes so far as to suggest that "the 

aggada is the most significant kind of historiography, ... not because it represents a true 

subjective communion with the past on the part of geniuses, but because it manifests the 

past as it was represented by the culture in which the aggada was produced. "86 

Although this project was limited in scope, further study in a number of specific 

areas would reveal additional knowledge about the rabbis, the period in which they 

wrote, and the texts they created. First, it would be beneficial to do a more thorough 

study of the biblical texts that are used in the midrash. One could explore where in 

rabbinic literature those same verses are used, as well as examine the greater messages 

that those verses support in other texts. This would help to understand the psyche of the 

redactor, as well as imbue the midrash with a deeper message expressed in other texts. 

It would also be valuable to compare MH2 to midrashic texts of the same period 

that are not from the Hanukkah genre. This would place the midrash in a wider context 

85 Ibid., p. 5. 
86 Boyarin, Intertextuality and the Reading of Midrash, p. I 5. 
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of midrashic literature, helping to determine what is characteristic of the genre and where 

MH2 departs from the nonn. Additionally, while it was useful to compare MH2 with 

other late midrashim on Hanukkah, as well as to earlier rabbinic texts, it would have been 

equally interesting to compare MH2 with later texts as well. Indeed, today, much of the 

diversity of Hanukkah stories present in the 10th century has disappeared to the extent 

that there are no popular traditions that portray a Hasmonean hero other than Judah 

Maccabee. Given this result, it would be productive to explore whether there are any 

other medieval Jewish texts that drew upon and continued to circulate the traditions in 

MH2, or whether MH2 was the end of creative writings about Hanukkah. 

There are a number of literary theories that provide tools for the study of narrative 

texts. Theorists on narratology explore characters, images, spectacles, and events that are 

used to tell a story. Equipped with this methodology, one would be able to better 

understand the midrashic story-teller and the techniques he used to communicate his 

story. 87 In applying this methodology, an exploration of parallel texts from the same 

period would add to the understanding of this Jewish literary genre. Indeed, Jewish 

culture and literature were significantly influenced by the milieu in which they existed. 

For example, Islamic culture of the 10th and 11 th centuries affected the Jewish art 

and literature of the period. 88 In discussing the narrative settings of Islamic epic 

literature, M.C. Lyons explains that war was a common setting, because the Moslem 

culture valued strength and courage; nonetheless, the resulting victory always comes 

from God. He adds that practicality and accuracy were not important, so that often the 

87 See Mieke Bal, Narratology: Introduction to the Theory of Narrative (Toronto: University of Toronto 
Press, 1997). 
88 H.H. Ben-Sasson, ed. A History of the Jewish People, p. 439. 



number of troops reported was extremely inflated.89 This description of God's role in the 

victory and of the inflated numbers applies well to MH2. Like the rabbis, "truth" in the 

Islamic narrative was simply not a priority, for "where an original kernel of fact existed, 

it has long since been covered by successive layers of fiction, but the narrators must still 

maintain their claim to be taken seriously."90 This explanation could equally justify the 

MH2 redactor's choice to maintain the text's historical focus on the Hasmonean 

rebellion, even though his comment was not made in relation to that event. 

Another scholar, John Renard, writing about the Islamic hero-figure describes the 

traits of the folk-hero. The four characteristics he identifies could apply to the hero of 

MH2, Yochanan. According to Renard, the folk hero is often the humble person who 

comes from the bottom to overtake the powerful enemy; he articulates the aspirations of 

the masses; he is anti-establishment or a threat to the status-quo; and he survives in 

written versions of oral tradition or in works written especially to tell the story. 91 Renard 

goes on to discuss the importance of martyrdom in the genre of Islamic Hero literature; 

he explains that martyrs are warriors fighting for their cause and that "death is victory, 

both in itself and its immediate consequences, and in the fact that it leaves to the 

· cowardly perpetrator only the bitterest dregs of indefensible aggression and atrocity."92 

By his definition, ordinary people, such as the woman from the martyrdom of the wall or 

the Jews from the martyrdom of the cave, are elevated to the status of warriors-and 

warriors who prevail. 

89 M.C. Lyons, The Arabian Epic: Heroic and Oral Story-Telling, Vol. I (Cambridge: Cambridge 
University Press, 1995), pp. 54, 57. 
90 Ibid., p. 134. · 
91 John Renard, Islam and the Heroic Image: Themes in Literature and the Visual Arts (Columbia, SC: 
University of South Carolina Press, 1993), p. 43. 
92 Ibid., p. 204. 
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While these general comparisons with the genre of Medieval Islamic literature are 

helpful, it would be even more interesting to compare specific Islamic texts with MH2 

and other similar rabbinic texts. The same might be done with Christian literature from 

the period of the Crusades. This exploration would lead to a more nuanced 

understanding of the similarities and differences between the genres, and it would 

certainly shed light on other aspects ofMH2 that have not been addressed in this study. 

E. LESSONS FOR THE 21ST CENTURY 

Over a thousand years ago, the rabbis mastered the technique of incorporating 

earlier texts into their work. This technique is popular for writers and artists today. 

Contemporary artists often refer to an earlier work in painting or sculpture, musicians use 

and build upon the tune of an older composition, and writers include quotes or references 

to earlier writers. In each case, the artist assumes that their audience will be able to apply 

an understanding of the earlier work to the new one. For example, in a short story by 

Jorge Luis Borges called "Pierre Menard: Author of The Quixote," Menard produces an 

exact replication of Cervantes' Don Quixote, though he considers it a completely new 

work of art.93 Using this extreme example, Borges challenges the notion that a literary 

work embodies only the meaning of the original author. According to Allen B. Ruch, 

"The Don Quixote of Cervantes means something different to the Don Quixote of the 

later Menard, even though the text is identical: times have changed; language has 

changed; readers have changed."94 What Borges presents as a revolutionary idea in the 

93 Jorge Luis Borges, "Pierre Menard, Author of the Quixote," Labyrinths: Selected Stories and Other 
Writings, James E. Irby, trans. (New York: New Directions Publishing Corp., 1964), pp.36-44. 
94 Allen B. Ruch, "Jorge Luis Borges at 100: A Lecture by Carlos Fuentes," New York: 92nd Street Y, 
October 18, 1999. 
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20th century, the rabbis knew long ago: old traditions can be extremely powerful in new 

contexts. Ironically, this is understood to be post-modernist theory. Modem theorists 

could learn much from studying the rabbis' application of this technique. 

Despite its publication in two collections of minor midrashim, MH2 is virtually 

unknown among modem Jews. Nonetheless, it is a text that can provide important 

insights for Jews living in the 21 st century. For one, reading MH2 today reminds one 

how powerful spontaneous prayer can be. The characters in the midrash prayed to God, 

and they had faith in God's ability to save them. Literature that expresses the needs and 

hopes of the Jewish people resonates during this uncertain period when terrorism 

threatens those living in Israel, as well as freedom-loving individuals throughout the rest 

of the world. 

Despite the lack of immediate threat of persecution, like their ancestors, today's 

Jews face an intense threat of assimilation. Indeed, it is precisely because Jews have 

been welcomed and accepted into the secular culture that assimilation and intermarriage 

are so attractive. Jewish immigrants to the United States wanted to adopt the culture and 

customs of the mainstream society, they wanted to be full members of their communities, 

· and at the turn of the 21st century, that goal has been realized. Nevertheless, Jewish 

organizations are concerned that the future will reveal that Jewish assimilation has 

occurred to such an extent that there will remain no distinct Jewish people. 

Much as the redactors of MH2 did, Jewish leaders today are trying to set 

boundaries to mark who is a Jew and who is not. Under the threat of a diverse and open 

society, it becomes more and more difficult to retain a distinct cultural identity. Cultural 

assimilation and intermarriage characterize the condition of Jewish life in the United 
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States. Interestingly, the same three markers that the rabbis of MH2 emphasized

Shabbat, circumcision, and Rosh Hodesh-are the top markers of Jewishness today. The 

minimum standards of Jewishness today, according to Jewish sociologists, include 

entering one's son into the covenant between God and Israel, observing Shabbat in some 

way (even if only occasionally), and celebrating the Jewish holidays, at the very least 

Hanukkah and Passover. 95 The rabbis then and now recognize that performing ritual acts, 

which embody Jewish memory, and passing them to the next generation are the means by 

which Jews retain their connection to their history. Perhaps reading MH2 as Jews light 

their Hanukkah candles, just as Jews retell the story of another persecution and salvation 

at the Passover seder, would remind them that Jews need to guard carefully their heritage 

and resist assimilation, through communal and home ritual observance and religious 

education. Finally, during this difficult period in history, it would not hurt for Jews to 

look ahead with the faith and conviction that the Hasmoneans demonstrated in MH2. 

God has saved us in the past, and God will redeem our world in the future: "Blessed is 

the God who saves!" 

95 National Jewish Population Survey, Council of Jewish Federations, 1990. 
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BCE -

BT 

CE 

MA 

MH -

MH2 -

ML 

MY 

ABBREVIATIONS 

Before the Common Era 

Babylonian Talmud 

Common Era 

Megillat Antiochus 

Ma 'aseh Hanukkah 

Ma 'aseh Hanukkah, Nusach Bet 

Midrash L 'Hanukkah 

Ma 'aseh Yehudit 
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)'ill Ol))lj\!} Ol\!JJ.l?r.l o,,,n Oll -rnN onn 1N\!1' N,, o,,,nn ,,w lN:l'l 1m:,'.,n ]"ll)lj.t:) 
,,\!I lNJ.'l ,m:,,r.i nu,,r., ',:,::i o,,no n,\!Jl, ,,on 0::,1,mN 'l')l:J 1:::a1n :n,,,, (l">'J) ,on:i 

)l\!J,n o,,n op l"l'lYJ (n"r.,) :iN::i Oil>'Jll o,l,,,v o,\!J:11,n o,'.,,!:li m::,~;,r.,)'J m::,';,,::,1 O)ll 0)1 
O'l:lNi'I )Y.) Oll rmn!:> i11\!J)I Y)';,\!} \!.11j?OJ 1.J\?ll Nl:J.Y.)il pro,, ilY.)lnn )lp:i Ql';,YJn,, N:lll 

'1' ll)ll ,,,n :i, ,::, ,., ,,:m N', !1Nli1 Oll!lil 1Y.)Nll ,:i,:i :J\!,ln,, .1!:J)I::> l'>M 1YJN 1)1 1.l\!J 
1\!JN -r)l',l il!)!:l.t:)', lN:l'l lr.:lp n,nnY.) l)J il\!J>:ln )ll>:l\!J::>l (\:,")'J) :p .:J\!Jn N? 0lr.)\!Ji1 m,N, 

o,,::,n, \!Jp:i';, 1!1Nil ',)I l:lYJll 11ll O°I~ (')) :Nl13i1 ?Nlr.lYJ ,r.,,:,. ?N7YJl n,:i, m:,,',.o O\!J n,n 
))n,, l\!)l1;,YJn )))IY.)Y) l)\!Jil ,,:,:in ni,n, n:im n~):I o::i,::i ',!)J lN {N"J} :OlY.>YJi1 'il?N l)!)?Y.) 

1r.,Y.) ilTIN 'l:l n11n, 1>'JN p, on,:ix ornN 11:i,, Cl"l) :1').l?N ,v,,,.::,nn ,ru,, ,ll,:iin 
1\!JN :ip):I, 1:i 1wr.>v:> 1nr., n11N '):i 11l'Y.>\!J (l"l) ,n,,N:, 7\!JY.l) n,;, 7\!JN JP)I' 1::i n11n,:, 

1>:lY.l n1lN ll:l ,ru,, .,Niw, N:l!:l 1\!J -u 1::i -UJN::> 1>'JY.> i11lN 'll '))nl' (i"J) :O::>\!J '>.l\!Jl' l1i1 
,\!JN i't)l?N ):1 ON!):) lY.>"-3 i11lN l):l 1l)l,N Cn"l) :O'l'l\!J7.0 0)1 1,n 1\!JN ,,xv p ,ru,,:, 

,on';,,1 mn o,,:i nmnr., 'JJ. n\!Jr.,n 1N!:l' m ?ll (l"l) ,,Ni\!11 'l:l nN ,,:.:in, ,m,i-t', z..op 
,:, n,nnr.l 'll iN, 1\!JN::> illlW nrnN::i Cl"l) ,n11n, onr.> :nn,, :i, l1n on::i 1l1n,, o,r.i)l::1. 

l7ill i\!JN ?):I l1Y.lN'1 U)lll on::i\!J nn, on, 7>:lNll (n"J) :QjllJN ,N ,za,, lJ\!J i11lil) l1i1l 
Q')Y.)):IJ on,N1 o::,r.,)I N~N l)N 1Y.)Nll Oil':J.N i1'l"ll'lY.) ))l'>l (\J")) :u;::,:, J1\!Jn n,n 7\!JN UlnN 

,on,,, 1').l 0)1 Nli1i1 o,,::i i1lJ1J1Y.) z..t!:lll ('O) :O:>lnN ',)I on,n:i:i OJ'lNl ,i-n\!J' ]"Ill l1JN' 1!1 
:nn 'lnN ;:, :i, nn Oi1J ll1il'l 01'>J QlY.))lil '11:Jl '.,:, ,ru OlY.)\!}il m,N, (N"O) :OlJ':ll,IJ 

,om nu,1Y.l, □'Y.l))n 1N\!J 101l,1 1'1\!J on:i im:, N? o,:>lom ,,nn ,,\!J ll"-'P ,,wrJ ,:,, 
lill\!Jj?'.l 1l\!J 1\!JN::>l o,;,.on \!Ji.OJ )l:l\J'l o,,,!ln TIN 3'l'lY.)i1, pO)IJ'l)'.) i)lj) 1t):l,Nl (:l"t,) 

uru ,::, ,Niw, l):l 'fn)'.)\!}l) (l"tl) :Ql',l!li1 \!J,!1::i )lJ\:, 1YJN lillN!:lr.) :,"nz..tl ,lillz..t!:lY.) N?l 
'0'7l:ll (1"0) :~)lil ?)l ,,n one, :i,ru ,,p1 Oi11':ll \!JNJ l!l1\!J OilD .Oil'Nll\!,I Oi1l1'>:J 

)IY.)\!) 1\!JN:> 01::,1,"lN ,,Y.)n lNl Cn"o) :\!JN:J. 7N1\!J' n,:i lJ'llN 1!11\!J lY.>)I nN i1)10Dil )l\!J1il 
',:, ,n,, .Olil ru,-rr.,, O)'l il)l!IOJ Ol:>l l)'.)).I 1\!JN ,,nn ,,w ,:i, ):l\!}1il 0'1l:J. ,nm 1\!JN 
'Nl1>:lYJn ,):i 1N::i i:i ,,nz..t (l"O) ,n,,::in imN ,,,,p, ,::i o,,,m nr.:,w NJ nm 1wN oipY.l 

Ql)llilil )r.l n,wn l1N l1il\:,ll n,~n.on ll)O'l 0'1:lYJ)il Ol1)1\'Ji1 nN 1):ll) \!J1pr.>n n,:i, 
1\!JN nnN nm,,~ ox ,:, 1N~r.:, N';il n,m~n p,'.:nn, 1" n,t WY.I ,vp:i,, Ct"o) =mNr.i,"n )Y.)1 

:-rnN o,, np,,n ,,),,YJ:> n:::i nm, .n,,n" nnm ,::, w-r,, ,11l 1n::, m1:m:i nnmn nnm 
p ])I (\:>"O) :Q)Y.)') i1llt.3YJ nJnn ,p,,-rn, n::,,:i ,m O\!J 1t>\!J pw 1\!JN OlY.l\!Jil ,n',Nl (n"t,) 
,r.,, n,Nn Ol)'.)l mlY.>'tl l1lVJ)I? 1nN::> 00)1 ?N1Y)l l):ll ,o,N ,pm, o,,p 'Nllr.l'Vn l):J. ,n,p 

il\!Jll 1\!JN y,,,n, :ni1l on:i p,,-rn,, C'll) ,n,,:n:i o,:,.u,::,n 0'1llir.> ,r.,,:, nn>J\!Jl nrw.1r.., 
7\llN ,n~m nm,m Ol!:l }Oi1JC ,m, N'.:il on:i. 11.!:>o, 110N p,, .o,rn!:ll o,r..,\!Jn m',N on, 

on:i nn N? Oi1ll"\Nl ll):ll lN)lY.l'lln 1N (N")I) :im,N l)!)', ??!:IJ1l1 Ml l.)!)1;, ll])I '].:npY.l 
m:i,on ,,:ii,,, c:i")I) =,,, m:i,o, oiv nm N'J N'iln nYn ir..,, .w-rpr.,J n::>N,o :n-ri:111 ,t>::i', 
p ',)I (l")I) :Ql)\!} Y)\!,11 O'l"INY.> om,Nn :n,::i ,::i,n 11' :nNm l1)1ilr.l Oil')l l.):l1 lNl1r.l\!Jn lJ:'l 

nn>:JYJi nn\!Jr.> ,,.,, on, 1N1p,, .n,Nn o,r.>,n 0,1,::,w om,l ',:,:i Nmn 01,;,r., ',Ni\!J, '.)J 
onr., n,o, N? o,wn "flll N'iln n)ln v~ Ci"ll) :o,r..,, nJr.,YJ ,,o::i 'll1n, o,,v,yi nivr.mr., 

-r)I on,l::i ,:,:i '.:,)11 on,,)l ,r.>,p 1\!JN on,r.,:in, o,,,n, o,)n:,n ov-rpr., n,:::i:i vw,y ,m iivN 
N7pr.l ll:1 o,,p,, mN',!))l 0'0) ll):J)I il\lJ)ll N1il N',!)l 0.) onr.>)l il\!J)l 1\!JN ]Nil .o,w 

1>JN ,mN7!1l l)N1N Ol1!:lY.l ~1NY.) 1l'lN!:l lY.)l::) :ll!l:>YJ 
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MA 'ASEH HANUKKAH (MH) 

'n pm o',Nu lm:n ·m ,Nittn ,3::n n11n, 'll o,p,vll n'INJ~ ·n 1DN n:, C'l n,r.,,,) ::,.,n::, 
Oll'l'M ,r.,,:i ,,oN .,ll ,::,.v,,,, l'l1i1'1 '<1Nn l"lN )lll1i1 ll.lY.1, Cl'1 nN :i,,, :i,, ir.,v, n'INl~ 

i")J::i,v., 1)1 nnlll on,,» VJ'TNl iN'D 'l,r.,N ,N,w, ,» 110 i>!l~nv m N,Pll :l"NU 
mm,, ,nor., '\N n,i::,. ,, i1V,1)JV, ,N1V.1' '\:l .,:, ,,u, 110),1 ,'l).,V, l")ll 'll'r.lN''I OM'M.,Nl 

,., )'l-t\lJ n,::,. ,:,VJ ,Cnill'l~) rnvn N','1 11:i:, ,Niv,, nm, N,w ,1:, nD, p ',:,, ,::i,n:i ipi, 
~,v, 'INiVJ 1ro .n::ro::i l'l'I O'lr.l l'J Ol:Jl Ol:J'' ~il ,:>'I J11)J'l~ N~n -nx, ,., l'N J'Di 

v,r.,v, N,, n,nv, N71 71::>N, N', ,,,o, m N,, on,n::i nuvr ,:, ,,":i, 110)} 1:, ,n,,, N,, o,, N, on'l').ll m,v, l'N'1 N,, ,o,:,,, ,~,,£>, l'"o,, l'lll ,,::i\lJ::i ,on,,mt,1.l 
l'"w.1, n":ipn 'l!::i' '11)'JN .en":, 0'1l1) or.,,,, n,,, n1n£>, :nn::,v N,pr.> omlJ o»prn, 
'l'M'I ,'It n,,u:i ~D.J'l nm,, :,"£,)IN N,N ,nt'ltD ll)ll on, 1t>N ?71l'0;t a,,,:,, llN nD:::, 

,., 1DNlV.I n,1:, n',)}J, ',)Ir., MV.INM J'll)l1 ,,:ivr., 1J1 ,, 1'N'I ,mn,1 N,l ,,,,,v, ,N1\IJ' 
';,N1'U' ,1r.,)lv, 0'l'I' 'IN1V, ,,,:, ,o,:,v, \IJ,v n i11lll ,1r.>).ll ,('I"':, nl)IV,l) ·u, c,,,ru Nl ,r.,)I 

" t~ ,,r.illn, ,mnN M1'll on,,,, '11\'l'I '11D)I ,)}, 1:11 o,v:i on0 1m ',v,:::,l ~,c,, ni'lll 
n0, 7:, ,:::i, ,,N1V.I' ,n,Nl p,n ,., )'i't\lJ ,,l,p ',)I ppn, nv, 'IN 1'1'tl ,, V,l\l) 'N1\IJ'D e1N 

'llN Ol)l11' '11r.!N ,nv,,,n en, "'"' ~bl ,m,:il N','1 ::i',n N','1 1\IJ:l :m,\'Jl ,,:,N, N,w ,,:, 
119:>lYJ 'l"n nDN 711l 1)1!il 'li)l"!D 1:, mi\'Jl i)ID\1)\1) 1'1':J .'It i11'lll T»'J)I', ,,.,,:,, l'NV 

on~)l"I ,0')l1.l ,,mD ,N,w, m, ,nNno 1r.i min" ,,::i 1m:in::i ,i:,0, 11):))1 ,'ll'n',Nl 
v,',v,:i J'n',)11.) O:>rl:il)J eJ'l)llD\IJ 1'1.lJl il"J.pn on, 10N .'U'I Ol'O,O ,)I 0'iJ.)I 'l"l'N1 e,,pru 

nuo 111v e:,,',)I o»prn )D ,ruin:, l"lllnt> 131'71 rnn,p ::i,ipn,, o,\!f'I,.,, e,,l, 
o,,in" ffl!)'l)I 'l'>'.l ',:,, c,~n, ~ wn ,'It il"Vlll vann nmn ::,"!>)IN N7N ,1'l')I', 

1:mN ,,0£1,ni ,Niw, l'N:l'I nin,1 N,::i i,;,\IJ '!3' ,,Niv, ,\!J onm:i, o,o:,:,:i, D'Nl 
,MJ.1\:), il':l'lN l1~)1 1.!>MV.I Nin ,,,::i 111.lNl n"Jpn, nl\l) ,,mu, ,v::i ,,,::»N, ,,on'l\!f'I 

,)I cnon onN n"::ipn e::i,v.,n .u,,~N nu.Dl ni,:ii ,:::, nn,n "JN'M o,n.1, mn,, m 1'.,,Nv, 
,ll n,m::i ,Niv,, '11)::))1\!J 0'J1'il lN1\:!J ,,,:,, ,n,,~ c::,, 'nlJ:ll 'lN "'IN ':l oni!I:> N.,, ,,i:i:, 
nVJN', ,, N'il '1M nmN MNl1n ,:,, ::i,ru ,p,, n,,:i"' 31:,';,1n ll'l\!JNV, ,,0 ',:, l1l)l 111.))1 

~NTI 'l,r.,N 1:> D'l"I' l)IDYJYJ lro"I ,v,r.,v,';,D CD~)I l)JlD 1:, :,N1W' 'IN1YJ lll:J ,O'il)I', M'll'I 
N',l )i1,V.,J .,)I '11ln 7:, ~,\!J, 'IN1V ,.,,:, ,,n, 1'i'PlJ UN Oi1'311t,D )l\!JY.)V,)::) ,N1\!J' ,,r,n 
nnn ::,.y,,,; n~,, nvNn 1'N\!J ,u,m::,.n,:a N,YJ u,n1:, ',)l:i )l"v,::i, nr.lN ,1n1:, ,)l::i n~:it> 

',",J', M!)l O:>JlN 1i10N l)N nm:, N,::i DJ1'\!J)l1 ~Nlil n":::ipn en, 1DN .i-um)I N,::i n';,)1:1 
nt N,pr.> en,',)I c,,pru, on,m 1Ul.J rn,:m, en,v,l m, ,,nr.i 1m:i l"llD 1nD 1r,z,,c1 inN 

nN1:i1 l'IN 'n --<n, cN m N1PY.l 11)1 on,';,)I o»pru, ,n)l1v,nn 'l')IY.lY.l ll\!.l\:!J.J c,r., onJ.N\/.11 
n,D n,,u en,,, '11lll '111.3)1 onm,,,tx:i 1'V'l1D ,NiW' 1'N\!J Olll' 1N1VJ )1'>:> .)l':il l'IU:l 

,.,,:, .N'lnn 0'17Dl\l) )"1Dlili1 ,~N N',N nn!lmr.> ,,v.i~nn n~';,,l n',:, Ol:>n N7\!J ,n11:>)J'1 
l'lll'PlD"I mill:l ';,Niw, nlll ,,n, j tl1N~:,)'l l)llDJl oro v,v,n, on,,, u,, 1:, ';,N1\!Jl l)IY.l\!)\!J 
n,',';,)lnr., om, 'I'm ,C'N n:,,N) n, it.J N'm nu,J nm,,in:i cn,';,)I cnpru, ,n,,u,::i 1nYJ:, 

JU ,v M\!J)ID N:l\!J 1)1 ,O'trm MllD\IJl O'lYJ V,',VJ mn ,::i--r::i llill'I ,,N,W, m';,u,::i:i 
m::i,\IJm nnnD\/.1 o,, lllln\lJ ,,,:, ,,ow nm 1t)l';,N1 ,z.o,Dwn 1:i, l"lNYJJ\!J ,11) 1n:, ,n,nnr.> 

N';,\:!J 'Nl1DV,n p, ,n,nl'lr.) ,,:i:i, ,Niv,, ,,,,l ,:, "1!!1:lpru i11"1)1'0il )Y.ll .lJ'lilVJ:,1 ,11'1!:>N:l 
i1p!)O, ll'1.!)N ',)Ir., TI'J'U'lD J1:l nm i11D)I 11)1'0', 'llV.l'YJ:>l ,onr., e,,,1l ,nn ln'\Nl l'il 

nm<, il':lN 'J!>,, n.,,m N'MVJ:> ',Niw, ',:, 'l£>'., n1D)l"I n,v ,,,,.!),1!> n)l1p1 n ',)I n n,£1::, 
,m,n, n,',)l 11>.'.))ll ,on,1lJ. n11p, .)Jpip::i Dil'>l!> 1Jru1 ,tt1,,::,.ru 7:, n,nN 1N1\!J ,,,:, .mmn, 

O"l\!J ,,:::i ilD'l1)1 0,p'i!il ').!)';, '>n"Tt))I\I) ,,:iv,::i ON nr.,, ,,,,,,, "nl'it 'li.lJY.)VJ on, il1DN 
v,, Nm !':l ,,,.,,,nn, ,,ll i,:i ,.3,or.,, o,z.opnD onN l'Nl ;>:::i O'Nlpru:> cnN ,in n1'::i)J 

o:,v,:, ,,:i 1l1Ml omnN, ,z.op, O'lYJ N,N ,,n N7'tl m,, 'nN ,,::n 1l)l)'l\!}Y.) TID.,, o:,':, 
-pn,, n11n, e,nN nv,r.,n CJ'lN1 ,oo,':,:,n N':,l 'n e1l)ll DlPD ',VJ 11n» 7)1 O't1£1l noD, 

Nlill DlvDn ~)I o:::,mt,::i "lr.,'IV, ,1'1nl O'nN.tJJ'J ,rn, nnn::, 'M!>'I ,,t)l,Nl )l)IOYJ lrtll' 

-125-



il'!:I i1M!:il .(1", 'N 7N.lJJ\!J) 'U, )l,Wli'I!, 'n~ ,'Cll)l)'J l'N ,:, ,ON.>\!J 0:JJlN 1tt)I> 
OlPll ll'',).I N1PJ\!J ':1'11li1 11.:)'l.l nvn,;, !,)J tlln l)l',)I tlil''\J'I N,', ON )l"\!J:i, i11r.)N'I n>:>:i:i 

ntt, ill i1~)1 ,.,\:)) ,ilW).IJ ilr.) il~).I '"'" 'INl:l ,,oN, il'nN wi,ro il).I\!) ill'llNl .'U11DPl c,,n 
l'Nl ,nl 1n::, m un,nN ,., 10N.>l ,,,ln 1,0n ,SN ~,m WmnN l'lyll lN"ll l"ll'JNl 

'11l N"lil\!J ,,nn 0)1 N7N. ,llDlnn 0).1 U'>fflnN 1ml N!,\!) 'U'N.11 .~D ':lnl ~,v,, !:iD 
''"l ,U:llw>, U1l).ll 0Wi1'1 ,,,,w:n ,,,.:i).l:i :>"nN ,,nru, ,~Jl ,m,ru, ,,.,)I Util:m ,'ll'mo:, 
,N,w> ',:, 10'\!J,pn v,1p n>.:m ,ip J'll l).lr.l\!Jl ,n,11l i1)11"'n n":ipn on, M\!Jl1'1 .,,, ;u» 

.il~ 'U'r.l'.l il)tl\!Jl Olpr.,n M\!J)t> l:J ,N>:>lO»a N'',\:, ~ 
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MA 'ASEH YEHUDIT(MY) 

:i,,nm o,pln o,:,,m l"lll1 Jrll'1.r.l YJl:> Nlnl ,ptn'I .,,,l ,,r.i ,,, ,,r.:i ))11£1)',l'( ,r.,,:i 'il'l 
,,)I o,yn,, YJm,, m,)I, l'l!l CY.I mo,.0, D"lY.1 ,v)I ruv,:i , Y.INJ 'f'Y.I on,':,:,,n, om,," 

))l 0)1 nln on,':,N ,.,):Jn 1>:JN)l ,o,~n l':,)JJ "'l'N l"~, :i,n l!)7l'll Q)!)',N 1"P '<lP,1 ,YJ1j:m 
m,p:i nnn ,o'Y.lu, Ol'N ,,r.ln ,n1 nNl onm1:i O'llY.I.D o':,vn,~ 1YJN ':,Niw, 

.11ll ':,i,nv,, ov, ,:m N':,1 nnn,r.i, n,,ll nr.,1p:i1 ,r.np nn)I ,nr.,1r.,1 1111 nJin,r.i w,r.,, N,, 
0'1)1 ,n':,ND ,,r.,n ,., ,,n ,,, 7>'JN'l nr.,n,r.,:i ,,, J'IM \!,Ill:> im 7V,N 111N 1".D 1)J'l 

nl'!>~11 om:i l'l'l.l ,o,w ,n,1:u ',\!Jll:3 nr.,n':,r., 11:il 'n ,om,Nn ,n,N ':,Niv,, m':,N 
,Ni'll"I o,,:,J iN,Pl n"v,c ':,:,v., N,z,,& -mi N"1 , \)lD' N':, u,i,nn lD)I o» on,n':, o,,i,on 
',)I ,17.J)l\!,I 0'l1\!JN7n o,::,',r.,J ,lllJ'ln ,., !Cr.))I on,n, ,:i, l1)1)1 \!Jl' ,r.,, ,1Jl1P 0)1 on 

i1J'lN "1:ln ,m ,o,:,':,r:,n 111,, :i,,n:,o, m,,!> 1tl.:> ,on:J nm)I ntl ,N'lWt:i OM'l' l\)VJ!>VJ 
N':,n ,11ll .r,1,,Nr.n ,,p O,,YJ)r.l 1\!IN 7N1W'.l cn,n, ':,:,1:r, N71 ,,,,n:i 1YJN 0),IM ':,:,1 
Ninn ,,Dn ,,::11 l1N ,,J'Jn 'l'll!))':,N .),llD\!I:> '"" .OYJ )VJJN 0'1)11.> 'lYJN 0'1llli1 nm 

0),1 ,::, ,r.iN, ,:i, lN':,>'.l 1YJN Nli1 Ml'Nl Ml NlM ,r:, 'l)'JN', ll M'l)ll ,r,r.,n, 1Nr.l ,,1.ln "'ll~p,l 
,n,N ,:,:i ,m ,o,n ':,m:, o,.:i,n ,,-,,n 'l!l:i 11J'.3)1':, on:i n:, ,wz•n 'lDt.l ~)11 :i, ~,v, 'll 

,o,,, ,:i,,, 1Nr.l l!)N ,n,, , ,,,r., o,w,,, l'lN 'n ;,:i,, ,:, ,,,.D o~,N l"!N ,,,~n 7YJN m~iNn 
')J!):l n:, ,~,,., N':, ,:, iDN, l'ml"1n 0~)1 ,)I n,o ,:i,, ,:, 0,,11) 0,\)£1\!l:l Nlnn ,,,:,n l1M 

c,,:um mnr.l ,N 1:,,,,n,, O'l'l\!lnll ,,oN, Nl~n 't\!llN, ,,r.in ,s,, ,,Ni\!I' 'll 0)1 .~,v,, ':,l,I ll\) ,.:i,, 7\IJN ,)J V,,N':, M\!1)1) n:,:, 1DN':, ,.,,,) ~:11 nr.,ru, 'lN=l Q':,tt,n,, 
u,1N ,np,, .n,,lJ 'll 71£1)::> omo::, nnN Cl ~mm ';,Niv, nN ,,:ua nm, onN ,, o,p 

Nl ,,r.,m .OM'.ll"TN ':,N 'Ql'll"I ,o',yn,, '7)1\!I Nl!l ,N7\!,ll ronD, lJTIN lN'l'l ,,,~ 
,,o,::,, n::,,r., )l ln,'C)I ';,Niw, l'llNl~ ,,YJ C\!J NS.r.l'"I ,1,:i ,,:i:,:i 710N o,vn,, rn:i,n,J 

·n ';,)J :m, 7.l'1 ,:, ',)I 'ITT,P 7\!JN ',::, J'1N on, ,no,, 1'!:I l'lN 1':,Nw,, l'nN ,N \!l'N '1i1r.>11'l 
,';,Nitt1'l 1:i,n p,,n:, ,r,,r.,n':, ,':,Niw, 1'l ,rm-.c ,,or.,', ,,r.,n n,s 1\!JN'I ,1r.>)J ':,N7\!I' 1;,)11 

,n';,N ):,:i 'D ir.,N,';, D'i17N n,::,"1)1,:, "l,,n, ,,,, tt>\!1'713'l ,:i,n P,1N l'Y.IN "llTlN 1>'JN ,WM, ,,:i, nN ';:IN1\!I' ,,\!I 0)11'.)\!IJ '""' ,c';,v,,,, l'lN 'n ,,s, ,::, ,,,n ,~,N l'1N ':,,!iin 1\!IN l11S1NM 
,:,n ·n, nnm,,, ':,Niv.n 'M7N 'n ioipr., ~ lN'Q,, ,n1,1,:, ':,,n OYJ omnN i11.).17 1">:ln 
';,:,':, 11:1':, o,n';,z-.cn Nin nnN o,:i,,:,n :itt1,, ,Niw, ,n':,N 'n ,ir.lN, n,r.n n,11) npl,l~ll 

)Jr.)\!Jl MN11 1'l')I np!> )Jl'.)¥11 lJlN ·n ntm '<1NM TIN.1 o,nwn nN lll\!,ll,I nnN "(7NM n,:,,Dn 
,,,,, 11WN ,::,':,r., ,:i,,nn 'n Oll'JN ,o,w ,,r.,, onn om';,N l1'1:l1)1D r,,,n 7\!.IN 'l7l!)l';,N ,,:i, 

l.JNl '<)I 01N '1' i1\!l)JJ'.J ,::, nDn °'"'N N':, ,:, \!IN:l on,n':,N JlN uru, 0~7N l'1Nl 0'lll., l'IN 
';,)11 ,w,, N';, 1\!IN 0'1lil ',),I 1nr.,n 11£l'l.l ,,,.,r., Nl U)l'Wln l)'M';,N ·n n31)11 ,OilN''I 

noun 1lln ';,,nv,n ,::,, 17.JYJl o,n"1:in :m)ln N';, ,::, 1N7p N':, 1D\!IJ 1WN m::,';,,:,,:,n 
,,:i,,, Minn 1,l".ln nN ,r.,ru 'n 'l!'J':, on';,£>n nN om,:,:, ,n,, .nuJ, tm:,n ni,::ilJl 01Nl 

,-U.),J )ll'.) "'"' Ul11ll l'lNl lDY.I l1N n).1-r,n 7YJN U'l'lllN ,n,Nl ll'i17N ·n ir.>N':, ,:i, ';,)I 
11".l)I ·n ,n,, ,':,N1'0' 'l::1 nopl cpl u,n';,N, 'n Olpl:1 i1lM )17n J.llNn n';,£11'.) l"lN 1N7' Nlm 

O)JM ,~::ipro :,"nNl ,'111 i1l'1\!ID ,, YJ)J'1 Ul'll ,,::ip,, 'ITT'll.).J 20,, ,1'l'>)ll :i,oo l\!lll llnNl 
.'n l"IND 1l)J ,,Nw,, M7'?M ':,::, ,,,.,!)11'"1 

',,n 'YJlN o,,:n,n O)IMl ,on,':,)J nr.in,n, n,';,y', 'l1'1!>'7N ill~ Nlnn O'l'i1 ll7Nlr.J ,n,, 
)J:l 1ll nptn 1'll '11l ro:i 1'1M' ,~::ipru Q)!)';,N, l"' O'YJ7!)ffi \!.l'N O,!)':,N 1"P ,,nw 

'll 'lj:1)1~''1 O\!JN1 7).1 7!))1 17)1''1 "<1Ni1 ',),I ll\!I' O»ll'1i1 l1N 7N1\!J' 'll 1N1 1\!IN:>l .':,N1\!J' 
on:a 7\!IN o,~n o,:,,,.:i 'l)\!l)'l Ol»l ,,:, llN ,np,, ,Dii'l'>lN l')'J 0),l'YJ'ln, •n ':,N ':,N7\!J' 

'<'In 1\!IN o,r.,n ,J1,,t:1 N~D ,nn :i,:io m::,':,:i ,l,1£1,,N, .n,,,, or.,,, 1n1N nr.,w,, inn :i,ru 
,:, ,, 1.DN~ -pDn 7N NDn ,;,,n ,Nun .cmN o,in,, 1'::iNn,, ~,ru,, v,ru, ,~, ,,ll, 

111)1.lln .,,, o,r.:nn o,,nn ti.ON 3'1\!Jpl N,, c,~,ru N,1 Wln:1 N':, c,nt>'Q Ol'N 'N1\!f' 'l:l 
,,,-prJ ':,)I o,,r.,,w O'Y.ll'l o,w nrJn,,:, n:rl)l>J ,,:i on, ';,:,,n 1)1tl' nnN, .omN o,p,ln):) 
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nN 1, non, lNl ,::i1n ,,:ir.i No~:i cmN n,r.,m ,cnr., O'Y.> m,yn; ,,.,,, ,n,:i, o,r.,n 
Olt.lil ,,,pn ?)I mND ,,w O\!.l'l ll\!)l';,\!.I '.,:, l)!)',l 1?llil l)ll,I.) 1.l1il :1\,,,, .Nn~n lJ!)):) 1l.)Jil 

';,:,';, 0,1,nnt.n nn,::ino o,on 1t,)lr.>ro l1Nl n1r.,vr., ,r.,,\!.I ,,nN o,, 0'1\!.1)1:, ,n,, ,:i,:ior., 
o,,,m Ol'UJm Ol\!.IJNil .,., ,,n,,w ?N ?N1'0' '):l l!>ONn,, ,D'll? D)lil NY.)~,, 0?'011' l:l\!lll 

Jlll)lil., ruz•o~, u, Jll)l1i1 ,:, 1Jll,1 UlJll, o,n',N \:>1!1\!.I' 1r.lN? 11"'1N il!) o,,., ,n, O,,)IJl 
,)'lNt'l~il ::111r., Oill)l)I', u~:nm 1ll)I 1'Nl Cill1'J. umN Clil?N 1l01.)l p ';,3n ,,nn '))!)t.) 

l)1l£1l?N? 0'1l.ll u,,n, ·n, 11:J)I? 'I)';, ll\'.) N?il , ,,on 'JN O?YJ l.?J. UO~Y ,,or.,J nny, 
UNN 0'1')))'J ,'l)lJ!)';, o,nr., UlJ1l.)J.l U'll 'l)J'nN1:l 1'l,l:J .,.,., )lN11 UJllli1Dl N)'J~l, u:mnr., 
,p,n ,,or.m ,:, U'l1Ul)I l!)::) lJl?)I ipl!'lil Ul1ll.lN m'JN l1Nl ,1Nn l1N1 O'>Y.)'tln J'IN. 01,n 

'1'll ,:, ?N1'0' l):l Jlj7)1~ JlN OllD\!.I:, ,n')l .:nn l!)';, n,no l'llOll ,,on 1':l 1'>)1il l"IN i,n, 
11"'\N ,,p 'n .,N lp))~l ',:,,nn ,in ?l1l l::)l l::)J.ll n,m n,,,1 ili'll~ lj.>)I~ 'JN11U' rnNJ~ 

,:, ,'.:IN Ulj7\!.ll1 ?Nl 'l,11M ?N l? 'Y.)1 ?N O'il?N ,U)l\!.11Ml Ull)lil Ul!lll.N 0)) UNt,n ,ir.,N'., 
,::i, l10N 11'J1!:I~ ?)I l~)l,n,, TIO ,n,,)I, lr.l)I ';,)I 'tlN1 lNYJJ 1'NJYJ):)l ,,,r.,n, 1'J.'lN illil 

.J.? l~)ll) ,:, ,o,n'.m mNJ nN 1J? i1'01l ,,r.iN 1'0N ,11)1 ?N1'll' O'V 1:,,, N?l ,,m O"T'rol, 
,.:,.:i. 1100n 7Nl 711,ru ?.lll lt.lll '.,)I ,,on 1on,n :::iN ?Nil NJN .,m,:,, n,,:::i 1'?ll ,,,n, 
,,,,nn 1)1Nl .J11.Jl ,onm,N il'N O'llil nONl nn, ,1l.ll1' N? 1YJN Ol.D)lil 1':l ll1'1l. 

"IY.llll\!.I i101N? V'Jl1 l'il 1N1 1'l'J 111'.l\!.IJ ll\!.l'i' ,ru:i ,,:::i,:, N10'0:> ,,,)'J:, on, il'l,1)1 ,,,np 
l'>ll)ll lilll))I op ,:,:in, rnp)l~il ,,:, 1YJN:>l .,r.,:,,t,J ';,::, ll)1tl'J~:>, n:n:n ::lNl:>1 :11lll:> ltJ:i,,.:i 

ON o,r.,, nwr.m 11)1 •nr., ,on mj.m 'nN o:,:i:i, ,t>N'l 1pm on,,N ioN,, :nwr.,1 ,m~m 
.0:111:11 1YJN:, MYJl,13 U? 'il )l'YJl' N', 

'tl)Jm ,1Nn ·n l1N1' ill1'il N'ill '1NJ :n:i ilJO?Nil n,i,n, n,Nn 0'1:11n JlN )lltJYJ:, ,n,, 
n.:i)lll n:nm Nliil ,n,mi)ll Oll ow :iwrn 1:,. ,,.onn, 1n,,r., ,,n nm:i r,,'Jll:i r,,i,n, n, 
.n,Nn ,:, 'l')I.J in l"INYJU n,11n, ,nn, ,1No 1Nm n.o, nnm, ,n»n 'tl' ';,:, il'll!ll m~:i 

C'>lil:>il nN N11p, nn',\!.I o,o, nwnn 1nN 1')1i1 l'IN 1lOD'J ,n,ll)I ,:i, ,:, ill,l)'J\!.I 1YJN:>l 
J'll\!.1)1', lil'>ll)I J\!.ln 1\!.IN ,::nn ill nr., l1'1lil' on,,N 1DNm n,,N 'lNi:l'l ,n,:,, illlll)l 

l"lN Ol1'0l ,:, OJ'lN ,n, ,o,o, nwr.m 11:n UJ'l)JlYJ' NllJl N', ON ,:::i,,Nn 1':l 1')1il l'lN ,,or.i, 
onoYJ ,:, 1-rtm ruJ, o.oNn ,'n "JN ,,,n ,,yn, pi n":i 01pnn ,on 'J:ip, 111n n N', !'n 

N'J ·n ,,on ,:, ,'n '1nNn ,,o, n';,,~,n ,o:m,,ro ,!:I:, o,, o:,, 01\!.l'J ,,nn,,, ,,,on, ';,1:il 
on,,, illlil ON ,:, ,'il o',1)1';, Nl' N', ,:, ·n ll)l'lYJ:n, OY.lill ,,n,, J.l" , W:ln1 ,,:, N7l ,nn 
11N ,_:, 'n ?N n::i.1\!.ll'l ,:,, nm,, .nl11n ';,.).1 on,.:,, n:,'J>'.Jn ',)11 ,u ',)I ,:i,, l'l1 ,,,,on :in:, ,m,o, n:i,, ,:, lJ'il',N ?Nl o,~:i, ):)J..l ll)lil ill ',)I i11!:>:>1 nn,,o Ut.lt.l il?N'Ull Nlil 0'.0N 

nnY.l\!.IJ'l n~m.:i p 0)111' )J!))'J l))\!J!:ll il?il:lJ 1YJN::ll )l\!,lll ilJY.)Y.)l :lPll'' N'il n,~ Jl)I ,:, 

::i.,n, 110):)) :,")11 0'1nN om,N'J ,,op,, in:ll)I 1\!.IN ll'>llll,N:, U)IYJ1il N? ,:, ,m)ll\!.ll:l 
11)1 w~ 1\!JN Ulii?N m,n 1nN 7N )JjJ N? llnlNl ,Oil'NJl\!.I 1'l. il.r.J'>',:,',1 n.o,n,, l:lYJ?l 

',:, \!.l!:>Jl ·n, o,.:in::,n onN 'l"lN ilnl', .lDYJ 11:i:, 1llt.l? u,op 1'Y.l u,r.,1 wni, N'lill ,n::i,o 
lJ'>nlJN ,:, on,,N 1.r.Jl',(', ?N1YJ' ',:, J.?l O:>JJ.'J 'r.,N,, 'lj.Ttn Otn'<l OJ:l ,,,,,,r, ',N1\!I' l.r.J.).1 

Oil1.JN ,:, on,,N 110Nn OJ'lNl onm,N 'n JlN lJilN l10NJ ON omN 311'0l'J ll'OlJ. lNl.lil 
·n )).0? 0'l0NJ lN!i!D) m::lNn 1N\!.ll J.i'l''l pro, Pl ,"l'.lilN 'ill 01pn ',\!.I l)'l'OJ.J 11.l)I 'IJ)J.N 

1rnD,1 :n,nvnn '>J.O'J l!:>ll 'n ll!:17 m,,:nn, 'n nN,,:i won ,n)J N',\!.I ,n ';,:,1 ,,,,,o,:i 
N? mn,, u1o»t.J lJ'il'N 'n u:i nN v,N ,o,, 7'tlNJ ,:, 1N11 1JJ1:inn mw, ,o,wrun n:,n:i 

.N1Uill ,nln l)'J\!J 1lJ.)l:J UJJll 

1YJNl 'll',NU 1YJN ,YJPl''l ',jl!)) Oil:l 1'N 1'!> '10N ',:, pi~ :QlJl1:>m ,nm)) "''N l1>:)N)l 
on, 1rJNm JlN 'n nN1'1 TIN n,w, ,:, lJ'1YJ. ,,,r,)Jn 1:,,, 'n !llll\!J'' ,,:il o,w, llN\'.)n 
1\!JN '31!11)1 37N o,pn, 'iYJ. 'n 7N n,:r,)117 ilJ'lN Oll ,o:,,)J:,, ·n 'l!>? ']'.,!).:nN '=>lN ,,,,,n, 

,,)In '1)1\!l:l 110)1Sl .l1l,I l1)J? p,., .0')l'i1 J'lNO ,N1\!J'> '>l:J .nr.)p) Olpl, m\!n,, '>:11:J.'Un 
n,nn 1'DJ'l ,, O!>N ,ilNJ ')N nJN )))Jr.) npnn 7N Ol1Nl n,,,:i. ))J)I 'lln!l\!Jl 'JN N~Nl 

,:,, ln'>n)I il'7N 7t.lN'l ,l)J\!.I 11::,,:, 1lJ.)J.l 'lt.l)I 11N 1lj?!l', ?N1\/J' ,n,N ·n, o:,,!):i o:,ru,nn 
U'J.'lNY.l l)l11N OlpJ';, 1Y.l)I 'n ,n,, ,l>'J)l)'J n,Nv 1\!JN 1J'l?NYJ l1N ,n, ',N1\!J' ,n',Nl 01,\!.I, 

11.owm ·n, mnnYJm nYJNi ',)I 1!>ll ',)In, 1!>Nl p\!.I \!.l::i,m n,,n:i noJ::,J n,i,n,, ,1)'.JN 
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Gl<a,o C,lC lNUGt;c; c;Gcc. l!, Nt;Uc.1 lNUCGc; t;GC, u. ll!LN ,tu. c;, au, ,f,\t;O c;ua CGrtlt;UC 
Q.1 lNlt;O Ntc, c.L!U.(l! NC(L!l l<lCJ.U NU u, to ((UU CU,lU, Nl\t;L1 rt'c; cl NCC, NI\N (, 
tu UC(U c.NCJ.l lNUU L(((C(U.1 1.CNl'AL u..rtu, tU NC, )llC(l!l tau:, C(NU:O lti\t;Ut, Nt;U,O c;ucu.. 

NU L!dJ.ti\c.0 Nii\L. "'LL! u, Nt;L!c.CO Cti\C,(c.LUO ti\t;N ,UCL auc CUC\c.O c,,l lCfi\C"A' lNC e,(((i\l 
cau,o ac:m L!J\C(Nll' (\J. Nti\L uac,aL t;ti\UlC\ NL! I\NC,L!O lt;ti\UlU NU J..C(O lUfi\Cl c;uu,L 
rte:; rtlCO' lrt .. c cc, 4'i\LNe; GUJ.l aal c, UC\Nl t;GC, l!, Nt;L!c.l!O lCCJ. l!Ll<C cue ll!Cl! CUti\CCl 
LU:NOL t;l c.UU.d.! NCUCL UC\Nt\ c;Gc, u, Nt;L!c.Cl 1.c;cl J.c.CL Cd ucc,N,C Nc; L!rta c;,,aL NU.[0 
rte; rtaL NO c;N C(NQlc,· LrtU:U UNQLc. tN c;, c;au cau LCLUU a((auo lUCUL., c;cN Nt;,Cl1 

cc;ccl lNc; Uc.LN, c, c;N NllGL>- CC(U! cc; Nti\L c.UGL~ c;((cLC,1 lt;N u,,u:, aL,C UL.Cc. lU(d.t, 

NGc.O NL"U' l4Cc.ctlU ((CL, ucu;L c, cl C("lU NUCd..!01 l'-U NaL c;u uac;L ut,c;, lUti\C(Uc. 
c;N ,c;uo ((C(UO CrtCLLl' lCNti\L LNUU c.l!llc.U NU uac;l c.lti\C i<c; CON ac;clU:l L!ti\UUlUU c:;L 
l!c.lti\Cc.O c;c;c, uac;l NCILl a, Nti\L e,C(NQ ((O l!l'\CL"O Nti\L c.(i\ c;uc ((i\c.Q c.GLU CNc;u' Lm 

U!CltL Cl Nii\ L!U(i\Q ll!UNlL! Nc;,w lc.uc;u uac;L C(Ult;c. l!Uti\d1 Lee; (i\Lc.l lrt'CJ.c.l UGLUC(c.0 
lc.C,NL NlUU c;ac;L I lC(u.. CN(i\L Ci-.?UL! c;i:ml Cfi\N ucu;L NU ((e,(c.l Lc.LN NU c.Gc.U Uc.l l!J.LL! 

Cf\"U:L c;cn.z Ne; NLlCc.Cl1 lUJ.(( CNC(U c, crt'aJ.L c;GCc.l 4'C\C c;L LUC(J\N ul LUOL C((c.C,l' 
C(Clr(O NC(LlLC,u tC(l((lm.t LUU:1 L,NC(Ll Nc;,u tLll C\((QL c, uc;"u: CG(i\l C(C(ll.[ lUCaLC 

lCNii\L (j\C(l(L UNCl'Ac.O Nli\L UGfi\ll! NU J.CL,L! ut,C\l rte; U'lNLL.! l,Gc.L! ll!C(U LNl cl uauL 
L!LLL ,c;cl cu l>-lU UC((((i\L! N(j\l. ,(((j\ll c;c;cu. NU L!r(d. L,;UGl'AU lt;N ,GLc; C(C(UCL!l ((J. NUJ..' 

N,;cu CN c;, t;GC, uac;l N,;,GLLC, c;c,;LL.t c:;l OU.ll! r(O L!c.L!U.,o L,;ULLLU c:;>-ltii\, l.!J\C>-l NU 
U((CLc.O Nee, LN'CLU CUUCN C:CNU:01 Cc. u.r(u, c, ,aaLL Cc.LCO Lc:;cl Uti\CU, Ni-.c:;, c;NaL 
C((ALaL, uac;L Nc:;,GlLC, ld.£Gfl\ll.! ,;NOL aN,l CNU lNCL! uc;c,' lUNC(L N,;,uo c.L!U.(l! acCLU 
wal· LUJ\N ,L!U.d! al U((,t. Ud-l lWC(UU' le.Uc. CNti\L ,LJ.l al L!UL C((U rt,;u.t L!fi\UL G(l'tl CL! 
,LLfi\,;O ((,L udJ.fi\ L,u, fi\C:CL ccc:;c; l!UOc.L,O lCC(OGL UJ\J.c.c!c.c' l,((n cc; L!((O >,Zfi\L li\O 

LUOJ. c((,c, cc; Ll)oil, NLUL L,ul ,;L cc; ataN,;Lu ,;cl le,; 1trul ,a,;w c;cucu' Lu:uuc;c; rtc;c.L 
LNLC ucuc,o uadlc.O r(t;,u ti\al! lU:l<ClL c;c;c,uo ldolC.CLl c;u c.c, 4(1\c;Lo u,.zc;u,c1. ,ul c;L ul 
".l 1.r;,;1.u,u .ial Lc!au 1.c;uo Ltc,cu LUc:;l c;u' LCN(i\L CNU N,; (j\r(L, urt,L C(~l! NU: ((lt,Ul 
rul c;u l,L 1.,1.G, ULCU c;a~LN ul c«,c, cc; Ll>-Zc.U' LUI.Cl ,uu.,u: Cu. f,\GUUL! (NL uc;c lUC(U 
UL.4a,C L(i\l!LlCc.C lr(Cc.c;c.0 1.atltlU:1 LU,GU NU ((F.C(U ccc:; UC(LLd, l!Cr.\,O lC,,J. dli\LC\,l.!1 ll!, 

llCdt:;tt NlC dt:;!<LU l'MLLU,U lltti\C CUL rt",; l.N(i\L! lUt;tl?\ CCJ.,O 4'!L,□ ClllUCc.O LUCfi\,C\c.O 
~cc; c,uu ll!OL CCJ., Nc;cm.u:u ll.!(j\cl act,;,u LULU>- NU (LGU LCUi\UL! l("C(L! tli\al L!C(lL 
l!(j\l.NlU:l! (i\C(L! c;u. C(CLlrt' itc; ct.c,u LCG,L! GLl(i\ll.( L!(i\C(c.Q' LU:dLN NU (i\GUUL! lUCN Ne; 

L,u, ccc:;Lu dJU.c.LC c;uuG,;c; c;u, NU cc; L!UG,;L! LUU:U,CU IJlNU lUdc C(l uacllC >,:f,\L 

cc;c, c;'14l0 Cc.U adJ.tal' ,;al'tl u..((L cc:; U(u.0 c, NI.CU Nt:;Uc.O UuO LN,l u,;ul Nc;u,c· 
Udti\,C LUlli\,«1 UCCc. l(i\C((t' UG,;u, lli\ll<Uc. L!Nlc.CU Ne; J.C(((LC, we; LCULf,\1 LU:l J.CL CG, llt"U 
L!, t::;N CCCLLLC UOlQ UUGL>-. lac;cll.£ U.ll c;r(Lc;O li\CNU:1 li\Ll(l[ ((c,,o NUL! L[/j\C(l(1 "((c!U uu; 
c;L!ti\C(c.J.l' c.Glc; CQCalLc.l L(i\l'(' l,u,u ll.! lCL t:;f,\al L!CJ..l,; c, LCOOLL WlUL tc.L Nli\l.!1 lNU:l! 
l(c.C,l c;NL!lt NlU:, lUUt;L!l OJL,;, l!Ufi\c.! Cc.1 lUl C(Gf,\, ULW ,;aNLQl lCu.., cu lN,c; /lU,c;J 

la(i\UlU:C Uli\Cl.(U' 1.c;"1.. Uf\lLL L!Llt Utl! Nc;c.GlLC, uac.L dJ.aU cml L!CI.Art'L!l L,c;c:J. CGU 
Uc.Cc; aJ.ti\L' l£;,CUd dLL atOJL' N'CN u. (((i\L! c;atCcL ),,10 t;N c;al<CCl.1 ULCO LCCN cc;co 
uaac;cLU Nli\L Cl'i\al c;N dl.NL' Nti\L WC(Ll Clli\U c;cl NU tNlU Nc;u,o c;cN cadJ.fi\ L£;,C\C'IN 
,uttL' Uf,\ll, tLll'C (ClLU:L CtLNti\LCU1 l(i\Cill CNf,\ uau:L l'Cl; wn,a Nfi\L c;N u..l'Cll L«t; 
l4N u..rt'l lt;N ,c,n c, NUU u. Nc;u,cl N,ti\ ac;uau.c' ,ct,L c!tNU ,L,rt NL c.J\Lc.U rt,; m,c,l 
Nc;u u. Nt;u, ucmu,o r(t; u,c;o LCLCt 1.cGLti\,o 1.cui:;,o 1.cdfi\u1 uau:wc;c;,c cuc,u1.u,uo 

NlU:O CC(Uli\Cc.0' LCIJlalU ,ca,lC<L ,LJ.L CC("L4ll.t CC(L NCl ca,a NJ..c.Lc.O' C:C<lUC ,~L ta 
1.cuc;1.tl1 Nli\L CC\UL caLCCLU,UO lCOLa,uo LCLLC u,c;o' lUfi\dGU' it,; auc,uc ll!CL!~U 
N(i\L Uc.LI, a((l.ClU: Nc;l.!401 CNfl\L LN,U: NU aucu a"L,c CL.I.GO UC(lti\c.O NUL, c.(i\LN,; ((C(L 
CLlC uaJ.c.l' c:, cc; J.LCc.l ~1.cl l,C(f,\GC\c.l UULO LCU' LUC(\ tN i-.tU aucu Ui-.?lc.C UL(( LH.L! 
Cli\C, LNU cnu,uo 1.cc; li\c;c;o c;clt Cu. l'CtJ.c.l N(i\L doo Nl.t dCNUL1 GdJ.C, tN U, Nt;U, 
li\C(U: Cc.LO ULC c;uucdo auccL,a Nti\L C\C,(Nl mc;1. NU: ((LlU: 1.c.Cl! N\Jll!C' m.n! NU Cli\,UO 
NU CCifi\L! c~c ccc, LUGt;U t;GC, u,' lCU NC(Ll.! cu:Gc;uu: l!, Nc;u, (i\C,(((ll lc;l, NC,n Nfi\L 



17N1\!J' '):l jl1),I 1,:, lm,, 0?\!Jl1' m~,n 1,:,:i Tl:J.).ln ,:, ,., i'lNl Nl:JNl ,om,,)ln ),111:>l 
o,n,Nn mN1r.i:i ,, 1r.,NJ m 1,:, ,:, ,11ll m\!.I, ::i,::, '(in, N?l n).ln on, w< 1\!JN 1z.c1::, 
,,,:i)' 'l'Y:ll ,,an 'l')l:l 1:1,n :u:m, .m 1,:, ,, i,1n, mn,1\!J on,,)J ·n C')N n,,n )ll>'.l!:l"I 

n,:,\!,lr., il\!.IN l'N ,,m,, ,N \!J'N nY.lNll n:i, l:) nnr.>:>n omN1:l ,nr.m,, Q)\!J)Nil 'IN1'l 
l)!)1, ,n,YJ 1\!JN 7r.,)' Olil?N :l'"" ,,r.in n, 1Y.lNll ,1;,:,\!,l:n )n:1 l!))l:l '(1Nn 1;,:,:i 11Nl:) 

JlN ,m,r-n l'il'N ,., il\!)),ll n:, ON 0':llt>i'I 1'1:1"1' 11:J.),l:ll ,u,,.,:,, 1t.>Y JlN 1ltlr.)J1 ))lr.)1, 
,~,, ,,m:,J n,:,,:,, nmN N,:in, ,,r.in ,~, .'(1Nn 1;,:,::i 1)1D\!J ,;,,, ,m:,1;,r.,:i m1\!JN1 nmn 

1!> ,, nn, rm~ 1\!JNY.> 1,1:>N, 1nr.,N ,::nn N, n,,,n, ,, 10Nm ,1m,1\!J 7)1.tJ n,1:>Nn, 
J'IN:lil 1\!.IN ,., 1tln' ONl ,,nn il'>?N '1Y.>N'l ?Dll ,nN.Jn 1\!JNY.) 7:>lN 7JN ,lltlN ')N1P, 

J1N ·n O'P' 1\!JN 1)1 nm ,, ,on, N?'t' 'll1N 1't'!>l 1n r,,11n, 1r.>Nm ?1' i'l\!J).ll nr., 7r.,).I 
m,),I J1)J:ll n,,,:i nN~, l"ll\!J1 ,n,Nn 1;,N ilNll Jl)JJ TI)I 1;,NYJm .l'll\!,1)11;, lJllYJn 1\!JN l1l1 

mM, '(lM n,,~n n,,, ',:,:,, N~m .om,N ·n 'l!>1;, ..,.,!>rlil, nlnon ,r., '(ln ,nwn TIY.))I 

'il 'l!>, npJNl ,:,:i:i nYJ!>l nN n:>!l'll ,1:it,1;,r., nm,).l:J.l o,r.,n n:,1::i ,...,, n!>ll nN '.n:n,, 
J'1TI)IO:J. 1;,:>Nrll nn,n"::i ?mNn ?N ilN:11 ;ilr.l),I nl.l"l'll':l n:,11 11N 1\!J'' ,N,VJl m,N 

.:11)1il 

,r.nYJ lt:1'10 ?N 1DN'"I ,l'1J)ll ,,,\!) 1;,:,1;, ,,,1 i1l1\!JY.) ,,r.,n YJ)l'l ,v.,.,,\!Jn O"ll::J. ,;,,, 
N:l lNl ,n,,N N"l:lN\!J nNm .]1'1Tiil' nN m~,1,, Jlln!)? ,:,,n ON ilN1 Nl ,., 1Y.lN? D'\!Jl.,!ln 

1;,1:>N1;, 71;, J"" l1;,lNl l)l1N 1,N Nl:11;, ,r.,1;,:::,n 1;,Nl l\!JlJl1 1;,N n1;, 1Y.lN'l WTiill 1;,N U"ltlil 
ll)l)l:l 1\!J'il ?:>l l? :l\.'m 1\!JN 1;,:, lJl1NY.l )lltJN 1\!JN l:))N l):) J'llTiill 11;, 1Y.)NJ'11 ?1Y.l)J l'lUl\!J?l 

,,1::i \!J:i,m n,11n, npm .,):), 1;,:, ,, :m, N1n 1,nn 'l"11N '(i!ln' 1YJN ';,:, ,:, ,nYJ)IN 
nmN mJnNr., n,ru, n:,1n "P'l"'I n,o, l1N ,,r.,n mN1:, ,n,, ,,,:io, T'lr.>)Jm Nl11l nn1N!ln 

,!:J 1r.lNl'11 ,'l)l)l:l ,n l'lN~r.> ,:, 1l" :i," :i,:i 'JlYJl ilM\!J:1 1.0n, ,,:,N ,,nn n, 1r.,N,, 
?:>Nm :t\!Jm ,,,n ,r.,, 1,:,n n:i, nnr.,w o,m ,11:i:, '"', ,:i, M'll ,:, 'll1N nnYJN r,,11n, 
l" nn\!J,, 1Nr.l nr.,y 7~;,r.,n nt.l\!J"'I nnp\!Jn ,,nn nN 01, n"Um ::i,nn 1Nl nN nn!lm 

.inn ,r.,, 1,:, nn\!J 1WNY.l 1Nr.> n:i,n 

,nNn m,-r nN ,,r.m ,,,,o ,m,,i , ,n1p0 ?N W'N W'N ,,r.m ,,:i)J ;:, i:,1;,n ,::, ,,nN ,n,, 
,nr.,::, WJ' ,mm::i ,,):)n '1)1l!l'?Nl ?ilN:J. n,:i, :J'llTlil'l , ,., ,,,, ,,Y.ln 0)1 11,,,n, O\!J ,\!.IN 

n"r.,n 'l!l7 r,,i,n, ,,min, 1:1nNn 'J!l', 110v, '(m:i i,r.,y1;,_ nm.JN 7N n,11;,, ,oNm 
'>il?N 'n 'lPln =nn,nn::i n,Y.lN n:,1 ,)lr.>\!J' N, n,,p, 111)1) nm!:l\!J p1 myn,:i ,,!>nm 
,:,:,r.,t, ,1YJ1PD 1')1 07\!.111'> '1}J\!J ,n,,:i pm', ,';,N7\!)) 1'1:l)J nr.,p:, nN ilDPlNl ,Ni\!Jl 

\!JN1:l 1\!JN 1lY.>)'i1 ,N n:np ';,';,!)nn, nm,:,:>, ,1'll)J Pl1n:J. '1J\!)t, 'l)Y)lJJl ?Nl 1311):)N:> 
n\!J!:ln ::iinn nN n!:>,\!J:ll ,1"11'.JYJ ,,,n n,n 1\!JN 11'.J~ll ,:i,,!:l,,N ';,\!.I ,:i,n nn,\!Ji ,m:n.3 
,'IYJN1 nN n:,nn, l1Nl~ ,,., o,r.,yn nn::m, O'il7Nn Nl 'lPln 1Y.>Nl'll l'llN1 l1)J'll:t ll'llN 

cpr., 1!:111 ,:, nN nn:>n1 0,1,tJ)ll o,,,n ,m 1\!JN inr.m,n ,!,:, nN npm nnoN nN rowm 
nnnn\!J i':J. ,;11,n,,N wN, nN 1nm ,n,,\.1 n:,m n,,:im ll~!l omr., ,::i ,,N \!JN1 "f)Jl ,1, 

nunr.m 1;,:, nN m,1:i)Jm ,,nm,, pnln::> ,,,n, 1nmw mN~m ,nnrmnN::i imN 01\!J, 
1l)lil l1)1\!J:l lN:l j?Y.l)Ji1 nN )J:llU:ll ,,,on )i1'?).I ill~ p ,:, 1nt1)1 'l~!l~)'Jl nn n~,!) ,,N, 

,N uo).I ,:, □'7).l't' inn!> nnr.l\!J ,,p:11 ,,vw ,,p:i p1n1n mr.,,nn ,,mw, n,,,n, ,nNm 
.1;,N1\!Jl:l J'1Nlil i1?l1lil il).llVJ'il il\!J)I 1\!JN 

lN~,, ,,t,p w, ,n1r., o,:, l!:lt,N)l 'n ,:,n:, l1N lN1j:m n,,p ::nN 1l).li1 l\!J)N ))IY.)\!) 7\!JN:> 'il'l 
on,,~ro, o,vn, m~m ';,:,:i mi:, ,p,~,im ,·n, nnm:n 1;,,n:::n 0,1,'ll:11 nM\!JJ nnNip, 

,n,Nnn,, 11:i:,, m,,1,r.,1 m:m, o,:i:iN ,p, ,,:,, 0,110n 0'1l:J.::J. o,:, i1t,)J,, om,,o::a, 
'.;I:, illJJltl'll , ,w il')!l mN1 m,:i, l:l\!Jn ,:, ,nt:inl nnY.l\!J.l 1'llil ,,n ,N r,,,m, nN lNl:Jll 

.11)1 1))1 N~n 11Y.))l)l Ollil 'Oil'l ,C)lil 1,:, l'lN om,, illJl Olpt.l:l r,,i,n, ';,)Ir,') ,::i,::io ,N1\!Jl 
,n,,:i pm ,:, ,,,~ ,,n,N ,1;,1;,n 'n nN o,\!.li1, ,,,n i1Y.lN';, lW ,,p n,,p:i n,11n, nruy 'l'N 

1\!JN ,,t:i,1 :111:, ,m,,n l'l1l11JlJ m,.,,n ,ll'il'N 'n TIN ,.,,n ;p,p:i 1'lJ ,,,:i, 7'1l,l\!J 
N'~lm .nm n,,.,J ?N1\!.ll ,:iw, llNll\!.I J'1N n\!JN '1':l 'i1 ,,:,r.,,, mn!lYJY.) non :ll)I N, 

,N,n l)1Y.lYJ ,:, 'n ,n lnN i1l1)Jl .l,l\!J1i1 ,n,!l,.,N 0,1,n,n ,,,~ J'lNil YJN, 11N ilJlNl):)NY.l 
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nnnw:1 o:,,';,N o:,m';,N ·n 'lN':im 'nNr.J"l N';, ,:, mn ,::n\!J:n nD\!J ,:i \/1,::n 1N:::>D 'nNSl ·n 
•n, ,,ru,y_,n '.7N1Y.1' ';,:,, .non o,w, ,:, :m, ,:, ·n, 1i1n ,o::>n)llY:J':l '\!J£1l "''r.,m nlll\/J'J.l 
,c'il';,N m:>1.),lf.) ')1lt.lnl ')iru)il u,::i,,N ,,ny_,n ,,,:i 1\!JN 'n ,,,:i n>'.,N 111.JN'l mnN D'!IN 

'll.l :n'lll' ,p,y;,, N';,1 m:i N';, ,:, U1l.).I 'm ';,1£1.>';, m,,n1 nn1 o~m:>N ,:, ·n D\!JJ. m:i:io om '.,:, 
nN n:,11:i n,,N 10N ';,N1Y:J' Nl\1,1.) ,nm)l'I .,J,';,N )Ir.I\!) ,,,N U)ll\!J:ll ,ur.,r., 'Ill!) ,,,,.,n N';,l 

n,,~n 1\l,INl '(1Nil J'1Nl Q)r.)\!)jl J'1N N1:l 1\l,IN ·n 1n:1 ,,,,::u, ';,inN:l 0'\!JJM '.,::,r., ,,,,ll ';,z,t, 
1::>l \!.llr.l' N';,l 1D\!J nN Ol'il ''ilin ,O'ili'l'i1 ,,,~ 'IJllllN ,,r., \!JN1 N,:in, r,:,11 l'lN 

i1.,~ m,::i 1\!JOJ ';,),I n';,r.,n N,'., ,:, ,□,1)1'., 'n ljt,n l'lN n:n, 1\!JN QlY:JJNi1 '.;):, l!)r.) 1J'1'.:1i1l1 
,:i,, 1\!JN ln'll),I r,,n ir.ll.),I n,n 1\!JN ,,r.,n ';,N lN1~1 .)Y.>N'I 1DN O)lil '.,:, 1))1'1 ,1D).I ,u,, 

l'l1Y.>Nl 1l11l:ll l'lN'I 11.J\!) l'lN Jl),lili1 1\!JN '.,N1\!Jl ,n'.,N 'n n,,,n, .,, .,DNm ,';,N1\!Jl ';,)I :n" 
,,i,::i mn n,,,:i o,y\!nn ';,:, \!JN1 ,:i.w 11:111, Nin nln ,u,:i,,zc.o:, unr.,pJ c,p, Nin ,:, 

,'.:1N1\!J' ,n~;IN nN ONr.l 1:,,'., n)l)l::n 1ll1l:l 1\!JN l)1l!l'7N \!JN1 ill mn Nlil p ,:, )lil'l 1ll>::!'.:>, 
i1N1 1\!JN::>1 .,:i 11J.)I) ,:nm Qjl)J)J. ?H:m ';,N1\/J't 0).1 il::>J 1\l,IN.::> 11JN';, 1:nn';, ll'nN °'"\!J'l 

;n 1':l'lN ';,:, liJ.N' p 1Y.>N'l il~1N ,,,n '.,)I ,,.o,, ,n,o,';,N \!JN1 l'lN Nlilil i'tmn ,,r.,n 
';,:, ,:, ,:ip)I, ,,nN ';,:,::i ,,n,zc.o.:i nN n:ni:i n,,N 1r.lN,1 n, mnn\/1'1 l'l'ilil' ,,n ';,)I ,1£1,1 

,';,N1YI' ,n';,N ·n OYJ l1N ,:n::i,, 1'.::I ,,::m> 1).lr.lYJ l'lN ),IY.)\!J) 1\!JN 0)11 0)1 'll 

,U'3'111Jln \!JN1 ';,)I nm \!JN1i1 J1N ,,rn lr.).),11 lf"'IN ,'., NJ 1),IY.)YJ :O),li1 ';,:, ',N l'l'iln' rt.:INm 
';,Ni ,nr.,n',r., J1)111n:i 1N~rn um ,',:, nN o:,o 1ru-< ',:, onnp,, \!JD\!Jn nit, 1YJN:> n,n, 

,,\!J ~m ,::,,, nr.in,nn ny1,r, ,,p nN WY.>YJ' 1\!JN:::>1 ,w,,m 01u,pn ,:, t?!>N n"r.,' ,,in 
'.:>i!:>n ,u:n:i ,,,:mo 1mN "IN~o.J, ')11!>,'.,N ,nNJ. 0,1\!Jn Ni::i::i, ,nt.)n';,o, 11,,)11;, o,,n 

omN 1n, ·n ,:, pmo on,,nN ,no ,n,, o,n,,::i on1N o=>mN-,:,1 , ,mn nnr.,,N on,,)l 
:ll1Nil YJN1 l1N J'llr.llnn \!JN1 '.,),I l'.:>l1 o,,n ,,Nn 1\!JN:n ,N,\!J' ')J:J p l\!))1)1 .0:,,,1, r,ru, 
lN1 1\!JN::>1 ,n,,1:1 i1)Jl1l1 1).1'1'1 wpn,, lN~,, ,l"T'.J. 1nr.,n';,r.:i ,,:, \!J'Nl \!J'N ',:, np,, ,111!:iil 

, 11').ln, ';,nNn nn!l:i ,,,:i ,,p 1)1,r.,y_,n, ,.,,,o,,N o:,',JJ ,nN:i lN:l mr.>mn ,,r.11\!J p 
lN~, ,:, ,,r.in 11N 111'1),ll 1:,';, nr.mr.lnn l'l)J N';, o,,:,,,o';, l1r.lN 0'\!),.,\!Jn 0'1\!Jil lN:l 1\!JN:>l 

,nN:i 0'\!Jl'.,!'.ln 101\!J 1'.::l'-ln 0,10 ,:,J::>Jl pn, lN ,nr.m',r.,', umN u,,s:i, ,.,,,,nr., 0'1.J.:>Yn 
W' 1Jil),I ,:, :l\!Jn ,:, ,'<P'l Nin 1\/1' ,,,N ,,!)::, nN pl!>O'l 111\,')t.:I l)J',p '))!)', TIY.l)l'l ,,,,n,,N 

,.,,,!),',N "Ill N1'l 0')1';,pn l"IN itm i1\:)Y.>il 7N :11p 7l1 \!J'll1i1 N, 1\!JN:Jl ,n,Tln, 0)1 
N:1'1 ,,,:1:1 nN )17P,l )jJJ n,11l np)I~ p)I~,, ,l))'N l\!JN11 lY.11::l .,,,mm il~7N ,,w,r., 

ilTl\!J)J i1'7.J.)l nnN ilYJN on,,N 1.1:)Nll O)Jil ';,N mnnn N~,, ,nN~Y.) N,, l'llilil' ';,nN:i 
.lll'N 1\!JN11 ,o,:i ,,,m.r.:n '<7Nn ',)I 1,\!J1Y.)1 no ,,r.in ,.,,.,,1N mm ,nNm n,nln mnn 
,nm n,rn n::>'tln il).)'N on,,ll ilJ!'.lll on,,l:i nN o,,:, w,p '.:,,nn ,,\!J p l).IY.'IYJ 1'tlN:>1 

n~.).I ',:, om:, nN~' 01,::il l1m ,:, ,,nn ,:, ll'J'.JY.I 1\!JN:,1 ,on1)nr.l:1 n,c, n';n1:1 npY~ 
l:ll)I o,\!J,on on,,nN □'!>inn 0,,.:1:,).ln 'l!>t.:I on1:i:i1 ,nN1m, 1n~m '3.!:lr.> o,,:i ,n,:i,, 

1r., n,, ,N,\!J' ,.,::i 1:, 1N1 1'LIN::>, .o,,nn n,:i,ru:i, o,r.,1:,n 7l)IYJr.>:i ,ou,, O\!Jl:>1 ';,:, 
o,Nsmn ;:, nN o,:,r., ,,m , 1N1J pm 7!:ll\!J ,,p:n .:rn,~i!:in nYnn:i on,,nN 1!>11,, o,,nn 

';,:, nN ,,'.,w,, ::i,,Nn mm:> ';IN ,,,, □).In ,n,, ,nr.>1nn 1)1 01£111,, ,:nn n:,r., n,n:1 n:,r., 
o,,.,, ,on,'.::lnN ''"'.,"r., ';,:,:11 tno:i, :i:n::i, ,p:n )2'C!I.J. ,1!>0D 1'N 1Nr.> n.J.in ';,';,\!J ,o,,\!J 

)):J ,,,w 7\!JN o,,v., O?YJJ N? o,, 0'\!J'\!J )Dl:ll ,,,,:1 i)Jl 1'-'Pn cn,,,\!}Y.) '17\!J.)Jru 
1\!IN ,p, 'l:lNl m,,,i"ll'Jl ')O::n :mt ,n,,m,, 1l'l'J l\!Jl::>7 ';,:,1 ,.,,,n,';,N 1\!Jl).I ';,:, p, ,',N1'lJ' 

OJil ,mN.,.J. ,,N1\!Jl 7Y ::n" 1:li\!} ,n,tl).I 1l'J.J. 1'lJN 1,r.m lNl .O))il 11Nl'.J n, )fl'l ';,:,;, ,,, 
N'.l'l ,n'.,iy 1\!J:l l1N ,m,, 'ill )lDNm o,,,.,Nn il:t.),IY.) :ll)I ~;,Z•,{1\!Jl '"'N ·n il\!J)I .,\!JN 

omr.J\!Jl 0'\1,1\1,1 ,N1\!J, n1.).I ,.,, .nm 01,;, i)I m,:i ,,,,, ,-:,, Nlil ,m,::i\!Jn ,~:,:, nnn mon, 
,:, :ll\,') ,::, 'n'., n,n n11Y.>lN l'i1 nlJlnY.l:ll o,n,n::i n,,nN C'\!Jlil :,:, mN~fll ,n,i,n, O.)J 

lJl)'.l)I 1'1:l::> l1N ,?N7\!J' nnr.>\!J l1N ,o,\!Jl7' 11,nn llN ,,N1\!J':l ON .3"1'ilil' l1N ,non a,u,, 
';,:, 1)1'1 ,0,1.).IJ n,nn n:,11:::i,r.,1 ,1mN pm, lD.).I nr,,n ·n "T'i 1::i, '(t.:INl pm n:,::i n,y,i)I ,:, 
n,,'lln nN n,,1n, 1\!Jm .o,';,:JJ::i1 o,n,~r.n ,~,~m ,n0w, o,,y:, □).I o,.,p,1 .1>:3Nl 1r.JN □)Iii 

,ltJ\!JJ. 1N1p, lilil \!Jin ,,w ·n, n,w ,,1n1J:i ·n, n,\!J ')ll'lJ. 'n nN ,;,n :7nNm 'n'., nNm 
lli.J..).I' n,,,:in 1;,:, ,,., nr.Jn 1'Nl n:,J N11J1 nnN :in:1 om,N 'n ,,r.,\!J ·n nr.,n';,r.l 'U'N ·n 

m1:,1 l\!Jl.11' n1110,m o,,nn , 1N1:1J1 1m1 nN nn,\!J1 mm n7r.JN ,:, , 1'YJ)lr.l ,-:, 'n 11TI,, 
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11t.l:> 't.l 'n c,,N::i 1ll'J:> 'D ,::i,\N '(l,1111 'n lJ'D' ro::i ,,"TN) 'n 1J't.l' ,1rm::il 'l!:11:,)'J lO)ll 
.N,!:I M\!JW n,,nn Niu \!J"fi'l ,-no 

rn,w ,c,:, r,,,,)J i,»n ,,Ni\!J, v.»N ',:, nnoJ 1\!JZO ,l'1Ntn n,nln n»iwnn 1nN ,n,, 
nNl nnr.,w n,,...n, Ol> lVJ)J,, ,o,n,Nn n,::i, n,,\!J ,:, 11N nVJ'1pn Jl'T'lil'l .o,11J1 o,ro:n 
'1nN '(iNil "1P\!J111 ,,N,\!Jl ,)I P,lll op N, r,,-r,n, »n ,1.3, ,:,::i, ,0'\!J1n n\!J,\!J M)Jl\!J'i1 

.Ol'lllVJlDl 1'1N n,n ,N1VJ' 'll ',:,',, ,m:i, O)J\!J nm.I:) 

• 132 • 



1,r.,:, ,r., 'n c,,N::i 110:, ,r., ,:i,'IN '().113'1 'n 1l'l:l' ro::i ,,°R'O 'n 1)'r.,' ,1n,1::il 'l!l',D it>r.,l 
.N',!, nWl)J n,,nn Niu WTi"l i1Nl 

,,,.,,),1 ,c',:, rn',1),1 1',)ln ,,N,\!J' \!J'N ',:, ,,n":, 1YJN:> ,nNlM n,,,m M)ll\!J.ni"I 11"1N ,n,, 
nNl :nrv.JYJ n,i,n, Ol' lW)l'l ,o,n,Nn n,::i, n',',y,., ',:, nN ny,.,,ipn n,,,n,, .o,,1l, o,n:m 
,,l"IN '(1Nn Ulp\!Jrn ,,N,\!,ll ',)I P,lr.> op z.b n,,,n, »n 'J'.l' ;:,:ii ,Ol\!Jin nw,v, M),11\!,l'M 

.OJ'lllV,lr.1:J 1lN n,n ,N,\!J'> l)l ;:,,, ,n,::i, C'>)\!,I nn,r., 
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MIDRASH L 'HANUKKAH (ML) 

il!lp TU:l),I ()'»U\!Jll'>'>N) O'>\!J11r.l "Ul'IN 

',:,:ii ,o,)l'>p, O'>).l\!Jm mNo 'lb\!J ',3,1 p,iu, onn.::i ,, ,,.::i, Nln\!J n".::ipn ,iu "~\!J n:lJl\!J'> 
O'>.J.1i:,1 O')!llNl 0'!)1\!.I omi\!Jr.l ,., \!.f') 111Nl inN ',:,:n ,,.,3,1 ilJ:> NO:> O\!.I \!.f') )l'>p, 

m,,3,1, o,,i.::i ,, 'll' mrJ,pn nn:, ,, YJ'\!J Oil 1\!J.J. ,,n ,,n\!J m ,.::i,:i nm,,, ,N, .o,,l~m 
.JO'l"P1C o,3,1wm nlNn \!J7\!.ID o,u:i o,o'L'n p, ,,\!.I o',i)ln\!J n":ipn \!.I":> ,o,m,nm 

',)I ::l'lll' n":::ipn n,n 01pD ?\!.I u,~, a,ww ?Niw, ,m, onp nm \!J1pr.m n'>J\!.I lr.ll.ll 
1)1 n',)lo', il?)lt.l? il?)I ',N1\!J, lNOn'L' 1nN?l .,N1\!.I'' n:mN Jl10 l)l)J'L' ll'P1 ?\!J m::113,1 

.,t.:npn ?N n::n\!JNl 1?N 1t.lNl\!J Q))l'j:11 Ql)l\!Jm mNY.3 'l 

n,N m 1l nr.l ,1l.::i m~nn .::im::m n,n ,1lN n,,rn m~n 1l ,:, :1,,i::,1 '>Nr.l ,,n ,:i ,,n 'l/11 
,ill 1lN no ,1lNJ n,n n,mm ,i1)1\!.I? N?N nl'lD nl'N m~t.lil C"JN il)J\!,I', N',N OiN', 1.Y.)l)) 

l"i1')1.l 1l"llN nrun ,,,nnn:i 10Nl\!J J"nll)Jl l"nl)l:J i11'Nr.l n,,n C,N O~;ll)I', ,,ND 
n,, ,,n µ:i., ,,p,n, ,p:i, ,,:,:1 n,, ,,n ll:11 o,n,, NJ1 1t.lN .:i"nWl 1'?)1 11r.l\!Jn p:>\!J:n 

11)1Dl"l'l/D Nlil ,.:,n 1.J ,z.b 'Nl ,1l.J1r.l N:J1l~ ,,n il'!'Jll Nlil 1l.J.ir.i ,,n,, ,µ:i, Nnmnn 
1mm ,0,,0:,n ,,.,,0,n o,l:i n,, ,.,,,n n::mn 1ll ,,l,n Nlln :i., 1DN .µ::i-m N.J.1~:, ,,.,D 

.,,, )J1l N,DDl n:m O'l'il \!.llTlpJ 1'il'tn tilNl n,,-r, n.:,n mm~:i 

,,,)I p,pn, ,n1J. 1m.J. r,,i:i ,, 'l!J'\!J '>D ',:,\!.I ,N1\!.I, ',)I ,,n il)l\!Jin ,,, m:::>?t.l 'tl'l ,1:i:11 un 
.Oil'lllJ'll o,n,,:i np)ll '.7N7\!)) ,:,,n i'D ,,N1\!J' m',N::i n,ru, p~,n ',N1\!Jl lN))'ll', l'N\!J 

,:i,n ,?N1\!.I' ,n',z.a p',n ,N,YJ' 'Nll'l/', )'l-lVJ nip ',)J .:im:,, ,,\!.I ,, YP\!.I ,n ',:,1t1 nu il)ll 
l'l/101 ?N1YJ' 1:,,n mil lill\!J) ,.,.,)11::l l'il'\!.I on,',)J nu 11)1'1 .Oi1'11\!.I 11::lt.ll ?N1'll' 

Uilll .n',)IJ', ,nnn :>"nNl n';lnn l))lln, ',)l.:U, il\!.IN N'l/U\!.I )tJ ?J'll nu il)Jl .)il'>\!.l)Y.l 
,::iN n:,,,,n, ,~,\!1 ,,,:, ,l":, µnl' ,'ll 1n::i nN'lll'U 1)1 o,\!11n m1tJ\!.ll □'l\!1 VJ?\!.I mn u,::i 

llnNl ni,n, N,nm Till ,O)Ji1 ))!):J i1Y.li1)J nit.l)ll n,,n i1)11j?l i7\!.IN1 i1)11!) 110li1i1 ll1lN 
nt'>)lilVJ ,l1l\!.l!ll ru)tJ 'l!lr.l m:,',r.,', ill 1:11 il?ln'> ?Nl i10'1\!.I., illNl~,n 11t.lNi i1'?)1 ilr.l'n 

ill::lllN N.,, ,y,1 'nN ))!)', m::inN 1N'i1 ,., i11Y.lN lN .nm O)lil ',:, ')!:l:l i1r.ll1)1 n,,n', ill)!) 
ni,n, )IY.l\!)\!.I 1,,:, .,,~N :i:,\!.I', 1311N ,,,m~n 'J. ',l)JY.l? o,~,, OJlN'll NtJOl .,,)I l.)'))1:1 

',\!) il!:lln l\!1)11 m:,';,Y.) 'L'l.JJ:l n1)1ln l'll':l?i1 T'Y.l ,llDlnn ll1i1? ,,,n, l~)lll p ,,,,:in, 
0,1nm ,,m ,r.n '?)I.J.1 11J:,1 ',:i:, ,,l/::i ',:, l'N::11 1mln ?\!.I ,n,:i 1).l ,Nl,tl\!ln n,:ir., o,n 

Oil\!./ on,N 1N1 ,,1::1)11 ,,,\!.I., 1Y.lN ,, wnnn )Ir.)\!)\!) ,,,:, .)lt.llnn r,,::i, lN:1¥} i)I o,.,,,,,.,, 
m~, t,,,,. 11.J:,', on oniN, ,:,,~, Jll\!.lll' o,nn\!.I on ntJ:, 1n:,n 11nN )lltn ?N1\!.I' ,,,,:in 
,:, ntJl l\!.IN1 ,:mn, )lY.llnn ,::iN lmnN O)J ,,,,:i.n, n11;i, m:m l'i:l)ll l'1'll '<ln Nl~nn, 
1')1:l l'il\!.I ,z.n\!m ,m:,'.,on 1P,)ID '<ln N1'0l 1)1 0')lln 10111 ll1:J.)Jl l'l'll ll1ill .1';, 1\!.IN 

1J)IY.l? l?lN1 N''" ,~:, i11Y.lN~ ,,p l1J nN~' .,Nl\!.I' ,,,n:i Ol11N ''J.'llJ. 1)11:Jl r,r,,::i ,,n 
n,',,r.,)ll illllll ipt>l/1 nll\!.131 l\!J)ll 0'1).l\!.ln 11:10, o,,,n:i ll"1'U'( ,,,n, Nl::llO.lNJ NJ1i' 
o,v.,n, 'l!l? N:ll lr.l)I ';I:, '(.J.P l?\!.I ,,mn ,N,\!.I' Uln\!.I OiJi' l?Y.l )JY.l\!.l\!I )l') .o,,on 
nnp,1 nr.i\!.I n,,,n, mr.,,N n\!IN cv., nn,m ,o,,,n,n iNY.l 11nnl1 ,,,~r.,:i nrnN N':lill 

,,,, ',)I 03 □,pr.in il'l')J' NY.l\!.I nN~, 'l"nN ,n,Jn il1Y.lNl 07\!111' '1)1\!.I ,~N n.:,';ln, i1Jln!'J\!.I 
o,,,,,. n::i !'lliN n7Y.)Nl ,'YJP:Jll nn n, 1r.lN'>l ,1?r.ln ))!:)? n:,';ln, ,nN~,, n';I lnJl!)l 

.))r.lVJ'll ,,,:, ,11'l o',1t11,, ?l!ll"l ,nr.,v O'>N.Jll"lY.l l'ilVJ 'Jl)JD\!.ll O'N'Jl lnNl )JJN ';,N1'l/lY.) 
nN11 1r.,1N nm, 0,:1:,1:,:i m,m nN11 nm1t1 ,,r.,:,no inN ,, n,m .n,11l nnnv., nr.>\!.I 1:, 
,,.,)I nY.ln ,,t.ln N?Y.ll"lll ,lt.llp)l';, ,nn ,on';I ,,:,, ill1N 'Nl il:11\!Jn:l 0'll1n ,N,\!Jl\!) '>lN 

,1£>nw:, ,nn 1,nn 1Y.lN'l o,'l!J1,, ,~N '<llil ?ll mn-< m,n, ,,';ln1 ,,,., 110N1 ,1!lun, m~n 
1)1~1 n, 1Y.lNll nmN :inN'l n,,,n, nmN', 1'Y.lNn ,,r.m nm, .llllN ll1ill l)lj")J o,1t1,,, 

no,J 1:l?'ll ,,,:, OlY.lNl ,1'1J)lr.l inN', ,,,!)N n,,N, 'l'N ,,nn 'lliN ,., illtJNl ?l', 'N'tlln'tl 
1n:i 'l)Jl!l' ?N l"llr.ln ?!:IN m:i,m 0'\!.ll "1\!J nN,,\U ,o ';l:>\!.I nmcn ,:,.J. t11:, ,,:iyn m, 

1,tJn il\!J)l'I ,1::> nl1\!.llJ"t ln::m ,,,:iyn i'D .'::11:i",, 'r.l!:1)1 ~in,, ow, l''' 'lN n:,,1::1\!.I '!l? 
,,~m np,n.::i J\!.I' ,,~m ,,,mN';, 1nN1 1nN ',:, ,:,,n :>"nN1 ,n:,1t1J1 111\!11 ,11l nn\!.ln 

?'ti 1vN1 C)I n:,,m ,1,';,)I ,,,o n"VJ!ll 'l\!JN1 n::mn, 1',\!.I 'l"O n'::l"J, n,,,n, nrnN n::.>';,m 
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N? n, 11DN .'~ ?).I t,.) n":ipn n\!J)J 1:i:,\!J o,,)J\!Jn ,, lnl'l!:i n,nN1 O?'l.1'11' '1).l'l.l ,~N 1,0 
1i1'lN1W ,,,:, ,,,o ?\!I l\!JN1 on, i1N1il ~Y.) ,UY.l),I n,,,),IJ l'lN:l\!J N,N n,p,pl l"l'>)l\!J ,,,, 

nY.)N 1:, 0,.3,, 1).IY.l\!l'lJ ,,,:J .1nN 'n U'n?N 'n ?N1\!I' ).IY.l'lJ ,,p ,o,1m 1N!l'1 0'1).1\!Jn 1Nl!> 
,o,:, m1:i, 1mn ill'J'N on,,).I ?!>ll \!JN1 z.b:i ,m~r.l, ,,,.,, ,::1:m, ,u,,).I C'N.J. rnnr.i, 

inn,, n1no u,Nli\!J:i nr.,pl n":ipn il\!ll'' p .n.r.,:,i nr.,:, onY.l ll1m on,1nN ',N1\!J, 1!>11,, 
.?Nll )1'!l? N:11 :llJ1:,:, il),l)'tll U? 

?N1\!J' l?N N?N m,:in 1l.J::> 'nNm :i,n:,m ,n1r.m, o,u,, '(,Nm NJ 1111 ,,,n 1,, 
,,,, 1'11 ?::>.J.'lJ il"lN ,,N N:l ,,11 ,,,n ,,1 .'(!:in '(1N onN 1,nn ,:, 10Nl\!J '(1N lN1Pl\!I 

.,n1:1:>N1 ,m,,nN n,~:i ,:,lN ir.,)J 1DNl'lJ o~r., u,,~r., n".Jpm 01::tN, ,z.n\!Jl 1,)1 o,~)I,, 
n:,n, nN1!>1 on, o,,pn o~nlJ?'lJ o,pnn 'l!:i? ?N1\!J' o,:i,:in nn:, nN11 NJ ,u,,N 1"N 

,r., ?:>YJ l1>JN1 ?N1'lJ' ?YJ Oilll').I 1:,YJnl ,10, n)IYJ1n ,,, N:l .?N1\!Jl':, 'N!:11::> 1DNl\!J 
inN 1n1\!Jr.> ow nm, ,:nu,r.,':, "!>m ?N1w,r., n:i,m ,::nru ,p,, n":apn ?\!I "ID\!J 1,:,u:l\u 
p,p ,:i,,p,YJ )Dl ?:JIU ,DNl ,z-nYJ, ?).I rm,, ]Wl),I '()ll' il'il\!I ,U.J\!I nm, l.J. mm 1,),1,,::i 
1Y.)Nl ':,)l,,:i imN il)J ,,n, ,,m,\:).J.l ljY.))J ,o:,i':i 0'?!>1l OllN 0':11),lil )l.J. ?\!Jl ,nYJ ?\!I 

:i,n:,,'l} ')Y.) ';,:,\!I 11m 11Y.l)J ,on,':,)J l?'lJDn llUl:l o,,iu:,n, ,,:m, ON ,ilDll Nl11U Oillil?N 
n:iN, nmN WJ)J' N? CN\!I on, \!Jl nnN m~n 1nN1 1m .,mw::i~N w1p, 1nYJN? n:m,:, 

n)J:i\!I, p~,n 1n ,,,)J :m,:,1 i'r.m 1l m,))n';, 1DNl\!J ,YJ,pDn n,:i:i 1l np'.nn m o,wn )r.> 
p"r.,n,:i:i ~Dn m,,Nr.3 )n\!J n,1.3 )J:iYJ:i p,n ,, ~n\!J ,n ?:>\!I n)J:t\!I? p,n 1n ,m".Jit,1., Oll 
,,mw:i i-b, p"r.,n,:i:i\!J Oll).J\!lil ,-:, 1Nr.)\:)l liD)J ,on, n1.,1:,, n,1:1 l'N lnil ,n, nl'ID\!11., Oll 

WP 1!> lnlND 1p,1.,1m t,) il\!l)J)l n:nr.,n nnn n:,,r.) illi1\!I Q))JTI' ,m N?\!J )D\!I 1£'1 N":, 
11.JN .1,\!J:,)l i)J i)J"ID nm N',\!J n:.mn ,r.1, mu.J\U on, )J.J.pl n":ipn iY.llll ,a,r.,, m1r.iw 

n)l:tYJl o,r.,, nl'ID\!I o:,,,)I N':tn 'lJn lnn ,n, ru1D\!Jl miln 31)1:1\!I 11p))'.::I om\!Jn n":ipn 
'lN ,:i,ru ,p,, 'D\!J 1,:,,.,\!J ,n :,:,\!J on,>.JN onN .o,wn )>.J o:>nN □'i:lN>.J\!J 'NllY.)\!Jn 'l:t 

.l'l,J,r.,\!Jn ';,)J ~l>.J', 111 1r.iN on,';,)11 ,n:mn 'Y.l' nllP.J\!J ,r.,it,';, ,:m )l:np 

'Nl'lr.l'lln □)I nDn':,r., 'l'll)J\U o,l,, i';,N ,":iit,1 1r.:,N ,m1:i\!Jn omnwp, o:i';,:i Ni:m o:i,n 
N?\!J l":> 1::im, n:i nln N,:in, n,,n 1!:IO np,, 1nN ,.::,,, 1,n ,:,mt., lt7l:>l\!J il)l\!IJ'I ,,,:i:i, 

n';,)IJ 'l!:IJ n,';,)J Ni:i, '>ll' unN n~1, ,,Nl,nwn ).J 1t)J',N, nN'lJ'l nnm, O?'l)l.J. n'!>':> nm 
,O,\:,:l'tt :t"l ill:> .J."l ,,n 1'l:l n).1:1\!Jl il31Nl l).J. i'l\!J?\!Jl ))N ,nmnr.,, )":::, 1.::,n,, ,r.,N ,i1'::1Nl 
,1,ll 11.lN'I ,.::,,m 1mN nm ci»on 1t)J';,N o,,n ,,r., .u,,, ';,)J til n\UW n":ipn\!J 'lN n"::11r., 

'l?N ,, nm cnr., inN ,::i, lln mon) 'l?N N'IJ, Q)\!J\!J P~' 1"N ,'(1N1 Olr.l\!J i'l\!Jl)I 'n O)IY.l 
n>.J )l\!.11n ,rnN ,r.nN n,n, ,,N:11nvn n,:i O)J on,n, l'\!J1n opo,,l o)I lN:l\!J ,,nnn 'll'N 

rn,,or.m 0,::1:,1:, N,~,, onm';,N 1)'.JNJ1 N)'.JYJ !?'lil ':,,n jl.):) 1YJ)I O')YJ Oil ?N11,, 1.::,';, 
1,m 01:i lJD~)J )'::>t7 1.::,,1n ,N10,o O)I n\!J)l'll 111:, umN O'iil\!11 U1.l)J mm,r., n\!JY'' 

N':1' N?'tl ,,,:m 'IYJYJ.J )JJ\!Jl ,:i:, ,,1::ir., N'J.' 11r.iNn □Nl .umN O')JlU l'N\!J 010 ,w t"'l-1:l'I 
,,:on UN ,,n o,,n,:,::i n\!JY\!J 111:, m:ni, o,:i,p)J'I o,YJn:, n?\!J' 11r.iNn ON .o,w, ,,:in 

1'l!>? )111'1 '''" )l"\!J:11 11)'.JNl n?!:131:l Qli).Jl)J ?N1\!I' ,,m .Oil:l l1l)llU m,n l'N\!J o,,,!) :,)J 

?l.l tll i1'tll)I lJ'N ONl ,OlUJ m.Jn, N7\!I ?l1li1 lr.l\!J 1'1:1)1::1 N?N Oil):) on,n, 'llit.J)J N,'tl 
n":ipn ?\!J ,,Y.ln1 ,,,.,m:i i'n .n,,,,yn :i,, mom ,,1,. 7:1 :im:,, ,n~)I ,, 1'N noN, ,:i,,, 

?\!J (n?)JO '1\!J) Ql1\!.lil 1,:, N'.J.i11 ,OlUJ i1'llll' ,vN 'n rlYJp) 'IN1l 'l:l~'Jli'l ,")::1 ,pm\!I lr.lN"I 
inN tm, □Nl ,)l\!J1 1mN 7\!J ,,nn 1n ,,-v J7N lnn, o:,n 1nN 1.,:, on, ,nN, nm,N o>)J:l\!I 
,,,, i'D .'m 011r.,J or,r.in N::i~ ',)J 'n 11p!:l, Nmn o,,J 1Y.lNl\!J ,1\!J!:ll nnn l\!l!ll ,,n om:> 

lr.lNlV ,1J',J ,ym ,,,mr., 1rbnn n,;, ,N1'l,ll:l p11t, ll1'lJj7 ?)I ~n n'il\U 'll' ';,::,1 ,,N., 
on,, ·n 11r.>N1 m nN m l'Nl1 'Nlm\!Jn ,:,J 1,;,1 .o:i'.,:i N'lln o:nn Oll omn 0,1,:il 11\!JP 

o,:i\!J )IJ.'lll ,on,, 'l!l.r.> o\!J 11:i)J'.:1 ,,:,, 01N nm N7 □'J\!J \!J?\!J N'ln .,,w,,nn onN, o:,, 
'.,N1VJ' 1p,on D'l\!J \!J';,\!.1'1 0'1\!Jlll ,on,w c-rn ,:n z.b:1 on,n,,, onmnv ';,N1\!J' l)l1l 
on:i N~,,::,, 'N)"lnwn n,:i ,~1 ,:ip,, O'll\!11 oiu ::i,n::,n ir.,N on,,ll, ,onvp, on,nm,n 

,m,w:i n,nw nl\:>P 1!:l N?N ,,n" ir.>'l.l 'IN~n N,1 ,o,,w, on,::i, "11tm .n:i,::i, p,,~ 1,t 
,o,r.,, illlY.J'll l)Y.)Y.) ,p,,,m Ol n\!J)lll inN n,,, p,,1n, 'lj'.:) N,N lD\!J il'i1 N~n n:m:in 

.n:i,m, \!1110 on .n:,,m ,n, ru,nv "lll:lP 1=>'!l'"I 
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