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Foreword

The purpose of this paper iit;o study the life of HMunk,

supplement ing what has already been done on the subject. An effort
has been made to evaluate Munk's contribution to the development of
modern scholarship as it stands today.
— Secpndly, to situate his career in contemporary Judaism, and
thereby to gather in form accessible to me material to which may be
of value t o my own study of Joseph Salvador in his relationship to
Jewish thouglt of the day.
Thirdly, it is hoped that out of all this material, a short
article can be written in order at least to keep alive the memory
of one of the nobleast figures in Jewish scholarship, and, and to learn
from his attitude towards life what lessons may be learned by us today.
This paper contains a good deal of material on what may scem
relatively unimportant points, and much that is apparently without the
inner connexion, especially in the‘section dealing with French Judaism in

general. It is acknowledged that this material is only here for a purpose,

namely to help the author in his mental processes in his research. He does,

1
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INTRODUCT LON

The main source for Munk's life is his biography by

M. Schwab. Salomon Munk Paris 1200, p. 236, The author was
T ,
Munk's secretary. There is a bibliography of Hurk's works

(1) R,E.J. 41 (1900) p. 289.
(p, 229~233) in chronological order, which contains a few errors
noted in this paper.

The notice in HMorais Hminent Israelites of the Nineteenth

Gentury, Philadelphia 1880, 247-252, is less inaccurate than
most of the bilographies in that book, but of course can scarcely
be read for regl information, The notice in J.BH., IX 110-1ll
(L905) by M. Schwab is of course much better, as is the

1]
biography in 5. Wininger, Grosse Judische National Biographie

IV, 471-473. We need only refer to the short account of

Munk's life in Comptes Rendus de l'Académie des Inscriptions

3Em§g£;§g:§g§£;g§, vol, II (1858) Paris 1859 p. 392-396

(with a bibliography of his works p. 395-396). This biography
the work of H. Dééjardiné, the secretary of the Acadeny, is
aprerently based entirely on an article by M. P. de Sauley in

the Courriexr de Paris, 16 fev, 1858,

There is a biography of Munk in the Sefer Anshe shem

of Jonathan Eibenschuetz, Lyck, 1879 p. 31-43, An excellent

u ;
appreciation is found in Leopold Low, Gesammelte Schriften II

1
1890 p. 463-461 (reprinted from Ben Chananja X, 1867, 105~112).

(1) These two biographies are not listed by Schwab,

An article by M. Schwab Nécrologie, Salomon Munk

Archives israelites 28 (1867) p. 154gggives extracts of the

gpeeches made by Albert Cohn, M. de .longpérier, Ad, Franck
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giving biographical details, by them,and by Molise Schwab his
secretary, The discourse made by the grand rabbi Isidoreis
given in Archives israelites 28 (1867) p. 224-229. The

Discours prononcés sur la tombe de BSalomon Munk par M, de

Lougpérier, Bd. Franck, M, Isidox Albert Cohn, were published

in Paris (1867) p. 29.

In the Rapport sur les études sémitigues en France

de 1840 a 1866 Paris 1867, hegun by Munk, end finally edited

by B, Renan we find, under the pen of the latter, a good

appreciation of Munk's work, Bee the quotations in Archives

israelites ,29 (1868) p. 648-655,

Undexr the title Deuvres posthumes de M., Mank

{somewhat bogged by the printer) Archives israelites 28 (1867)

p. 1125-1128 reproduced the biography of lMunk by Mohl in the

Rapport Annuel to the Société Asiatique, with a few corrections

by M. Schwab.

A. Brann wrote Aus Solomon HMunk's nachgelassenen

Briefen, Jahrbuch fur Judische Gesihichte ﬁnd Literatur, 1899
P. 148=203, After a short outline of Hunkt's life comes a
selection of 44 letters.

Among the addresses delivered after HMunk's death

0
special reference should be made to A, Jellinek, Gedachtnisrede

auf den verewigten Herrn Salomon Mank, Wien 1867 p. 16,

A pithy appreciation of Munk on the occasion of the
1
centenary of his birth is found in the lMaccabean fox 1902.

While from a humen standpoint,this is unsurpassed, there are
2
some inaccuracies,

(1) George Alexander Kohut, Solomon Ilnk (April 29, 1802 -
Feb, 6, 1867) An appreciation, the liaccabean, volL. Il
18%7=191 :

(2) A list of 22 biographical notices is given by
SChW&b, Qpa Cito P. 186—1880
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MUNK 'S BARLY LIWEH

Solomon HMunk was born on May 14, 1803 at Gross-Glogau

in Gilesia.

(1) The date of 1805 and still meintained by Morais
op.Cit.p. 248, given by his birth cexrtificate,
may be explained by carelessness, as it is by
his biographer M. Schwab. Salomon Munk, sa vie
et ses oeuvreg, Paris 1900, or else the discre-
pancy may be due to customnm. In the bilography
of Munk based on M. de Sauley's article in
Courrier de Paris, 16 fev, 1858, it is said that
he was born in 1805 and not in 1807 as was selid
by the Dictionngire des Contemporeins. We find
the sgmes~date of 1805 in Munk's obituary in

N S (1867) p. 48 ¢. The date of
1802 is given by G.A., Kohut and by J. Hybenschultz

%efer anshe shen p.32. The same date is given
YV LEODO LA LoW, Gesammelte Schriften II (1890)
p. 4584 .

As a small boy, he received & good talmudic education,

and proceeded to Berlin, and later to Bounn, when ° his desire

to enter

the rabbinate gave way before a thirst for research

in the field of Semitics.

Munk found out very soon that there was no hope of

being appointed to any professorship, even the poorest kind of

chair)if he refused to submit to bapitism. In those days,

Prussian antisemitism was still Christian)and not the sadistic

rabies it became recently. Munk did not even take his degree

of Ph.b. at Bonn. In a letter to his sister, written in June

9, 1833, he tells her why: "In no case would I accept your

advice to receive the title of doctor. ¥Not only would I

have reproached myself for accepting outside help for that

purpose,

but even, had I more than I need, 1 would rather use

that money in any convenient way;rather than in buying a scrap

of paper,

a8 long as this title would lead me nowhere, Besides,

what is the value of &2 title,which can be bought for a cerxrtain

quant ity

J
of gold coins in some German Universities, and which
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meny ignoramuses turn into an ornament? The sgpirit found among
German professors is too hateful to me,and too despicable, that I
éare to own a diploma that they will grant to me, a Jew, only
because they will earn a few gold coins. Let them keep their
diploma. As long as the situation of our fellow Jews has not
changed in Germany, I renounce it. I consider any Jew who triés

to acquire this title as a madman, who sacrifices his dignity to
2
hig vanity"®.

(2) M, Schwab. Op. Cit., p. 2L. "How truer was this
attitude of HMunk than that for instance of Hess
who tried to believe that Fichtets attack on the
Jews in the KreWzeitung and the similar attack
by an anonymous author The Jews and the German
State were productions With which 'the German
public has little sympathy'. ‘*(JW. Hess:Rome and
Jerusalem, p. 265, Tragic evedts such as
history never witnessed before have demonstrated
that Germany is the most dreadful embodiment
of antisemitism. Hess should not perhaps be
singled out here, as he was not really blind to
German characteristics.

Solomon Munk was now in Paris. He had arrived there

in 1828, He had continued under Silvestre de Jacy the Arabic
begun in Bonn under Preytag. He read Sanskrit under Chezy.
(He had begun it as Bonn also with Iassen). He also read Persian
with Quatremére. In order to support himself, he continued to
give private lessons. He had as pupils the two young boys who
became Barons Alphonse and Gustave de Rothschild, and thus began
lagting friendships which came in good use later, In 1831, we
find him living in most congenial and refined surroundings, with
Michel Beer the poet who fondly hoped to find time for real study
with him, There he became acquainted with his mother, Amelie Beer,
a remarkable wmmuhfymmyerbeeg,and Wilhelm Beer, the two brothers
of f'JIJ.Chel.s m ﬁﬁ' : Q Q da>

Tromce 1-as JS,‘/ rxa ‘3”" JA ,\m?f&:j
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Unhappily he died in 1833, being only 33 years old.
In his will he left 4,000 francs to Munk, Munk
refused the legacy.

She was the widow of the great Jewish banker Jakobd
Beer at whosw house Israel Jacobson had begun Reform
services, ¢f. M. Bloch. La, mére de leverbeer,
Univers Isradlite, Annéde BL (1928) p. H07T=509, 608=609,
694-696, 828=830, Il 20=22.

Munk saw the birth of a more hopeful regime for

in ¥rance. And so, in November 1832, we find him

writing to Girod de l'Ain, minister of Zducation, asking for

a position in the Royal Library (now Bibliotheéque Nationale).

In his application, he descrihes the need of a cataloguer of

the large collection of Oriental ianuseripts, which had been

badly listed and only in part. He emphasized in

@)

While in Berlin, Munk had mmde a Catalogue of the
Hebrew M3 in the Library. This contribution was
not acknowledged in the preface of the printed
catalogue,

his petition the importance of the Syriac Manuscripts for the

History of Science and Philosophy)and the value of Hebrew

translations of Arabic philosophers.

in the meantime, Hunk added to his income)by doing

some literary tasks which others might have considered as

pot~boilers, but which he hendled with the same accuracy and

industry)as if they had been productions submitted to University

professors and specialists. For instance, he contributed

articles

to the Dictionnaire de la conversation, to the

Incyclopédie des gens du monde, to l'Encyclopédie Nouvelle,

edited by Pierre Leroux and Jean Reynaud. In this publication,

we find articles on Alfarabil, Algazali, Alkendi (Alkindi)

Arabia (in part) Averrhoes, Avicenna, which he need onlyr@nlarge
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later to republish them in the Dictionnaire des Sciences
philosophiques, He contributed articles on the geography
of the Orient to Hertha)a geographical magazine, In the

rather desultory Dictionnaire de la Conversationlanly the

article Cabale is signed by hin, We may note that it was good
enough to be used later 28 the foundation of what he later wrote
on Kabbala in his Palestine. It seems that the news that
her son wrote on Kabbala,reached Gross~Glogau in a somewhat
distorted form, so that Munk's mother was concerned about her
son loosing himself in & subject akin to magic. He wrote to
her in 1833 to assure her that there was no feay of his
becoming a Baal Shem,

More valuable is some of Munk's work on Cahen's
French Eible. This pioneer work is indeed superior to ﬁfé
fame, Samuel Cahen saw the value of HMunk who did not always
agree with him, In 1832 Munk contribute to the second volume
of Cohen's E&h&g an Examen de plusieurs critiques du premier
volume de la Bible 8. Cahen, in 20 pages. No less a critic
than Benan, with whom Munk had not so very much in common, said
later of that work of & young men, that "it should not go
unnoticed%“as a statement of the modern point of view, or
rather what both he and Renan meant "rationalist". Munk tried
to avoid both extremes of incredulity and superstition.

The following year 1833, he contributed to the fourth

{1) Journal des débats, 8 déc. 1858, quoted by
Schwab p. 36.

volume of Cahen's Bible Réflexions sur le culte des anciens

hébreux dans ses rapports avec les cultes de l'antiguité, pour
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gervir d'introduction au Lévitigue et s plusieurs chapitres

des Nombres (p. 56). The fruit of his Sanskrit studies

showed itself algo in the same volume where he published

Lois de Manou, livre V, traduil Littdralemant du_sangerit avec

notes (p, 57=78). And finally like a harbinger of a great
A

work to come we find on p. 79-89 Deux chapitres de la troisiéme

partie de la Direction des égaréds, par le Reis de le Nation

Isradlite, iouse ben Maimoun de Cordoue. We may just note

here the rendering Direction foxr Moxeh which is rather striking,
but more especially the glorious title given to Illmaimonides,

May we not find here the keynote of what was and
remained Munk's characteristics, He was indeed on the line
of the great Jewish scholars and philosophers, religious
without religiosity, faithful without narrowness to what he
had inherited from his perents and was parﬁ of his spiritual
ancestry. He was enough of a Jew to be & poor German, and‘
therefore to become easily a good Frenchman when he found hié
feet standing on a land of freedom and fair equality.

He never abandoned the essential lines of Judaism
and life. A letter from him to his sister dated Dec. 4, 1888,

1
which was a Baturday, has with the date the word Abends.

4]
(1) Jahrbuch £ Judi : ichte II p. 202.

This is the letter informing hér of his eledtion
to the French Academy which had taken place on
the preceding day in the late afternoon. He
wired it at once on Friday before sunset.

n the Sabbath he dispensed with a secretary. When he

became a member of the French Acadeny and Friday was on a

high day Munk managed to arrive at the Academy after the

members had signed their names in the register so that he did

not have to write his name. Por all this he was respected

because his religion was not 2 matter of showing off)but of
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guiet and discreet obedience to a custom respectable and
respected among tolerant people.

During the choléra epidenic of 1832, the Paris
Congistory allowed eating rice, peas, lentils and dry vege-
tables and urged not eating too many Matzoth during the
Pasgover period. ' The very plous protested ageinst this

: I3
laxity. In 183% én Bégener&tion}ﬂr. Creizenach asks that

during Passover permission be granted by the Central Consistory
to eat peas, beans, lentils, millet and rice, %nd that without
taking precautions against acid fermentation. ? The fearless
Tegarphati took up the subject again in an article O, Terquem,

Prescriptions pascales (Archives israélites 8, 1847, 318-326)

with a2 note by himself signed $  p. 323-324.

(1) A. Brann op. cit. p. 170. i, Schwab, Salomon
Munk p. 39. R

r
(2) Régeneration II (1837) p. 45,

In 1833, Munk writes to his brother-in-law about
oppression of the Jews in Posen. 4Tt is below the dignity
of Jews to continue to defend their rights through the press,
all the more so since their adversaries may not be reached by
any humen feeling. All we can do is to look at our oppressors
wilith the deepest scorn, and to withstand oppression in
submission, ag our medieval ancestors, until it please
Providence to assist us in our right, one way or the other,
Hvidently in the papersg published here ' one may blame the
(1) Paris
shameful conduct of our rulers, and it is done sometimes,
but it is of no consequence. The scorn with which such l?w

attitude is regarded here by all needs no strengthening.

(2) Schwab p. 57.
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Although so faxr he had found no permanent position
he constently set forth the difiference between Prussis and
Brance. There,he had been pleinly told by Altenstein:

Wrhe Ministry informs you that, as long as you belong to the
mosalc confession, there is no ground for assisting you in
extending your scientific education®. '
(1) 8chwab,p. 59.

Here when he had applied to the Duke de Broglie, minister of
Poreign Affairs,for a position of translator of oriental |
languages which did not exist but might be created, the
following answer was sent by the HMinister:

oir, M. Aniston ? let me have your request etc. The

present staff of translators has no vacancy in my

department. It is with the deepest regret that I find

it impossible to offer you a chance to utilize the
knowledge you have acguired in the studycof oriental

[

langugges. However if & favorable circumstance presented

iteelf;, I would do my utmost in your favor, The

recommendation of M., Anisdon are a guarantee that nowhere

could I find one better deserving confidence.
{2) A former member of the Chamber of Deputies.

The only way to reach the goal was hard work and

perseverance, To Munk's credit it must be said that he never

doubted, He knew the French could be polite. He also knew

by this time that they were not always polite. Success
in Paris, in a narrow field, might be slow in coming, but
somehow it was bound to happen,

We already noted that Maimonides decidedly takes
a large place in Munk's horizon. He already knows that
Maimondes is not quite orthodox, and there Munk is right

against Franck. There is no need to suppose that Hunk was

greatly influenced here by the third iloses, llogses Mendelssohn,

whom he greatly admired. Munk knows the subject first-hand.




He studies it thoroughly. Aristotle being constently quoted
and argued against in the Morxreh, Munk deecides to study Aristotle.

He had been asked to write about him in the lincyclopédie

pittoresque ., But the article was probably too good for a

pot boiler and so 1t was turned down by the editors, on the
ground that it was not in accordance with #the philosophical
outlook™ of that publication. Munk offered it to la Frence

Littéraire where it was printed in November 1834 (p. 73-119).

Munk perseveres, In scientific periodiczls such as

the Journal Asiatigue with a French translation of the Maqamat
L
of Hariri. In more popular settings: De la poésie hébraigue

(1) 1834 .8, t. XIV p. 540-69.

aprés la Bible (Chaldaic end persian influence) Temps Dec. 27

1834, Arabic influence, Temps 19 Jan, 1935, In the same

journal he writes on De la poésie Arabe et en particulier des

séances de Hariri (march 4,1935) De la poésie persane (March 14,

1835) Littérature Orientale, TLes Aventures de Kamrup pax

Tahoin Uddin, translated from Hindustani by Garcin de Tassy,

April 20 and 21 1835, Poédsie Orientale, fragment d'un roman

persan de Djami, July 2 and 10, 1935, Fragments de littérature

—

sanscrite, Jan. 24 and 26 1836, Persan Literature Takhlis al-

/‘
Ibriz fi telkhis Baris, Feb. 14, 1836 (Purification de l'or pour

la description succinte de Paris, by Refaa Rafi al Tahlawi).

There we find important book reviews EHssai sur la
philosophie des Indous par Colebrooke, translated into French

by J. Paulthier, Aug. 9, 26, Sept. 10, 1836, Des Rapports

de la philosophie des Grecs avec celle des Hindous (7 Oct. 1836)

‘Lg Bible de M, Cahen, May 19, Oct. 1 1836, Rapport sur la Vie

de Jésus by Strauss, Oct., 5, 1936. A review of les Oeuvres de

Wali by Garcin de Tassy, Dec. 8, 1936, Histoire de la philosophie

- I
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by H. Ritter, translated by Tissot, April 1 and Aug. 8 1837,

A review of Exposé de la Religion des Druzes by $. de Sacy,

Maxrch 2, 1838, Bhall we also refer to Sri Mahabharatam, Dec. 26

1836, and Mghabvarata, Feb. 3, 1838, We have here not a _
dilettante spreading hinmself in disconnected fields but a
philological and philesophical craftsmen ploughing his way
through, and conquering the esteem of a most critical world,
It was through Meyerbheexr that Munk had entered the Temps.

He soon hoped that his literary labors there (we would not
care to say journalistic) would allow him to live without
giving private lessons (1835). He realized that the position
he hoped to have in the Royal Library would come by way of the
Iemps p.lthough he was not naturalized.

But even though Munk writes on many subjects in the
fields he hos mastered, somehow Maimonides remains a focus,
Iin 1838 we find that in Cahen's Bible wvol. IX he writes s

Notice sur R, Saadia Gaon et sur une Version persane d'lssie,

menuscrit de la Bibliothégque rovale, suivie dfun extrait du
1
livre Dalalat al Hayirin, en agrabe et en francais sur les

métaphores employdées par Isaie et par quelgues autres prophétes

2
(p. 112)., On the same subject c¢f, Journal Asiatique, 1839

e

Ile Série t. VII, p. 199 t. VIII p. 91. Shortly afterwards

he writes on Saadia Alfajumi in Jost's lIsraelitische Annalen

1839, p. 22 and 30,

(L) The notice on Sagdys is used very much by L.
Wogue, Saadyah Verité Israelite IV (1861
Pe R98-300, 346-349,376=380. The chapter
of the Moreh given here is 29th of the second
pal‘t ®

(2) A more developed study of arabic and persian
documents.

It wasg rather fortunate that Munk was so interested
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in &rabic literature and philosophy and that it was precisely

the Arabic text of Haimonides which attracted him, Somehow

the French public, because of the memory of Napoleon's expedition

to Hgypt and now because of the conquest of Algiers, took
(and takes) much more interest in Arabic than in Hebrew subjects.
The opposite may be true in Hngland, but France is not a

country especially interested in questions related to the Bible,
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Munk enters religious controversy

In 1836 and 1837, Simon Bloch edited in Strasbourg a periodical

in French and German in parallel columns called La Régénération Journal

périodique destiné a améliorer la situantion religieuse et morale des

rd ”
Israélites. Die Wiedergeburt, eine Zeitschrif& zur Beforderung reli-

1] I24
gioser Aufklarung und moralischer Bildung. This bilingual metbhod of pu-

Eiication offered the advantage of presenting to the French publie ar-

ticles by Germah Reforme.. Jews, althoughiwith a goad deal of care in so

doing. For instance, several articles manifestly Reform are signed

Dr. R who is Rehfuss (from a comparison of p.76, 114, 158, 160) of

Heidelberg. Thereby began a little controversy in which Munk took a

part, disereetly showing where he stood. In Pesahim 112 (on X,I)

we read: The rabbis taught R. Aqiba charged his son with R. Joshae with

seven things "")(r ij Cic | {[ﬂ 10 AR NPT
Al Al

Rehfuss had translated,iache selbat deinen Sabba{h zum Wochentag, nur

dass dur der Leute Uhterstztzung nicht bvedarfest The Frenchb{bndering

- (1) Regeneratiog I p.76 |

wa s dwwe- Travaille le jour du Babbath comme les.autres‘Jours de

la semaine, pour que tu ne sois pas obligé d'implorer l'asssistance

dtautrui.

Leon Mayer Lambert, chief rabbi of HMetz director of the rabbinical
school in that city, then the eowmly rabbinical seminary dﬁ France, pro=-
tested most strongly and called his translation Machiavellianb. At once

(2) p. 1lav.
3 4
Rehfuss proteeted and dared Lambert to give a -better translation . We
(3) p. 158-60
(4) p. 159
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may also note that Rehfuss refers to the epithet of disciple of pére Vole
. ta 5
taire which applied to his kind by the orthodox . We also gather from
(8) p. 127, 189
6
!

the controversy that the strfnge name of eclaireur was given to the French

followers of Reform, no doubt a local kam attempt to label French adepts
of Aufklgrung.

S.Bloch tried in vain to parry and to avoid the controversy in dwel-
ling on the word u_!} and stressing the change of clothes, so0 that the
Jew will put on more respectable clothing, and open his heart to nobler
and pure feelings, although this purity of heart énd bodyvmust not be at
the cost of honor and esteem of other men. Therefore on the Sabbath it is
better to make no outward change in clothes or food, rather them having
to depend onvhelp from others to do so in order not to suffer the rest

of the week.

26? p. 159, 188
7) p. 128

The fiery Tsarphati (Terquem) vanguard advocate of Reform wrote at
once from Paris supporting Rehfuss against Bloch, claiming that R.Aqiba
meant treat the sabbath as a working day rather than becoming a beggar.
Then Tsarphati asked the rabvbis generally)and M. Lambert.especially)
thiree very difficult questions, -

1. 1Is it not better to have the sabhath on another day rather than
becoming a beggar

2. May a Jew teach his children a calling where sabbath and dictary
laws canned be obeyed, and for instance prepare them to be officers in
the army oxr navy, engineers, farmers, etec,

3. Which professions opened to the Jews since the Emancipation can
be taught to children without a risk of breaking the sabbath?8

(8) p. 190
S.Bloch declared that the sabbath was not tranaferredi there he was on

(9) p. 191




@l Te

strong ground. On question 2 and 3, he referred to the decision of the
Napoieonic Saphedrin that a Jew may train his child in any profession for the
general good. Before the emancipation trading was the only possible calling
that Jewish workingmen can obey the laws is proved feasible in meny cases.

A collective answer to Rehfuss was drawn in a rather naive grandiloguent:
style by the students of the rabbinieal seminarylo, because the dignity of

(10) p. 192-196., After that, Dr. Rehfuss probably hurf in his
feelings,vanishes aquReganeration ‘

the grand rabbin did not allow him to answer a plain "teacher" like Dr . Rehfuss
They dwell on the fact that the lattexr's lack of Knowledge of French is much
to be lamented. These young people are rather sharp here, and even inmpolite.
S.Bloch answered their letter sharply declaring that these seminarians did
not know German, which would be rather hard on their future Oongregationsll.ﬂe
(11) p. 198. the teaching of German had been banned by baron
Altentzin when the rabvbinical seminary had been organized under
the ministry of M. de la Bourdonnaye in the reign of CharlesX
- and preaching in German had been offigcially forbidden to the
‘ Jews,
quoted t?e rendering of ﬁhis passage made by M, Marchand Ennery, grand rabbin
dq/%ﬁffﬁ“waﬁgmfﬁiigg;;;ses pour le samedi soient aussi ?grnées que.qelles des
autres jours plutot que d'avoirx recours a ton senblable It is rather amusing
(12) p. 199
to see the epithet of jésuitiques (Jjesuitischen) applied by S5.Bloch to the
ideas of these rabbinical studentmla. He ends his message with a note that
(13) p. 200
demonatrates‘the hopelessness of refeﬁming French judaism through the rabbis:
"Your letter disappointed all the Ispraelites of ¥rance. For they thought that
one day you would teach our world these pure principles lacking for so long,
and in this pleasant illusion, they were looking forward to be happy time
when you would guide their children towards to spiritual prégreas (perfect ione
nement spirituel) of the dead letter of the Law and of its interpreters. They

found mighty comfort in the thought that you would return to mosaism, as befits
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worthy ministers of God, its pristine purity, its true spirit, its moral pow:
wer aﬁiinfluence,so they believed... but these beautiful hopes of theirs
vanished, for you are certainly not qualified to realize thase vows, and
to inspire a full confidence to-Societyaﬁ
(14) p. 200
We may note here that this controvergy did not augur well for the

success of La Regeneration. As a matter of fact, L.M. Lambert was not at

all an enemy of light. It was well known that as s young man he had publisi:

: v
shed in Franckfort an anpnymous work called Grundlage der wahren Aufklarung,

-gzur HNutzen derjenigen welche aufgeklaert sein wollen, ohne Anspruch auf
R e mrman

Gelehrsamkeitggu machen., He had planned as early as 1818 a French trans-

lation of the Bible with & commentaries,and other works, but there was
little response to his circularsls. A Bidelight on the noble character
" (15) p. 229 |

of M., L, Lambert is found in a finmal letter by him on this controversy

there he declares that he was not aware of the letter written by His

pupils. He defends the curriculum (which apparently does not include

terman). He admits that bhe students “profess not pure mosaism, namely

knr&ﬁam“l6, There we find a rather incolved sentence, but contai ning a good
(16) p. 231

deal of truth. "Possibly might it not be that these students profess

karaism, and even look upon this religion like our enlightened men, as a

step toward the destruction of all religionlv“ He continues: "Natural
(L7) p. 231,

religion is excellent for the angels, XHor men it is a wax religion that

every one fashions according to the nature of his passions, and no society

in the world can exist half a century with that religion, It is not enough

that a religion teach us to wanquish our passions, it must also compel

18 19
us to do so. This is the great folly of our philosophers.

(18) p. 231, 8. Bloch did not quite like that,
(19) P 231,
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M. L. Lambexrt then declares that the sabbath is fundamental. "No
-§éturday, no lIsraelite. not even a Yrench Israelite."ao
(20) p. 232,
When the grand rabbin of Metz Aaron Worms died there were two

candidates Mayer Lazard professor at the rabbinical school)for the orthe-

dox, and L.M. Lambert, representing moderate reform in worship. It was felt

21
locally that both ecandidates had about an equal chance.

(21) Regeneration I. p. 282

t“
Lambert was2ppointed. We do not find much evidence of mentsl

growth in him. A sermon on Prov.28.12 published in La Vérité israélite) 6 ,

(1862) 1784-787 is one of the poorest we ever read.

The grammatical science of chief rabbi L.M, Lambert is rather sure

prising. For instance, he wrote: The Hebrew language n'a pas de racine de
trois lettres; elle n'a que des racines monosyllabiques. Ainsi le mot

baith ma ison, chambre, n'a pour racine que la lettre beth, dopt la forme

représente un plancher, un mur, un plafond et une entrée. Il s'en est for-

22
mé le verbe boh, venir, arriver, entrer.

(22) Univers isradlite 5 (1850) p. 284
Further, Le verbe 57'755 calcingg, et non bruler, comme on traduit

23
toujours, se composge de.ﬁk? 1d; la forme, la superficie en est otée.

(23) p. 284. we are at a loss to understand the last sentence.

un feds J)!c o aloo ?n'vq.\ o .L(Ton\gg G/ﬁa—-rmeo-rl, R 24
We learn also that from © ) miracle came )0

(24) p. 176, 284-285. We may say here that L.Wogue observes
in this place that 0) would have given a form

Co 2
8till better: Le verbe :7~) N a pour racine ~) ) repos, avec

transposition de lettres comme(W 1\ D R M@ D afin de ne pas le confondre

avee ;} f7 J dougement ,

The chief rabbi of Metz was at times a kind of unscientific semi-
25
rationalist.,

(25) So he explained 1x.20.20, on the basis of BersRabba 55
which he took to be real lexicography when it was sermonic,,

|
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(26) (continued) Sur 1'Btymologie hebraigue Univ. israelite 5
176 - 176. See remarks by L. Wogue p. 234-238, Wogue is
more religious and more scientific than his old teacher.
We may see here the influence of Hunk,

26

L.i, Lambert delcared that belief in the angels is not compulsory,

although he delcared that their existence is certain. He takes ocemsion for

(26) L'israélite n'est pas obligé de croire a l'existence des
anges. dxpose des principes qui regissent le judaisme.
Univers israeclite 6 (1851) p. 216.

some etymology sui generis-¥he word“7rfe7vﬁ3does not mean angel. This
root is 9 "progresser, étre en mouvement" from which was formed the E
verd 7‘7 ;] to go.z7 The participe hiphil active is 7"] /| 4 qui conduit, ;
qui dirige, from which wags derived '7(717 gaide, conducteur (et non_xroi) ,
comme on le traduit toujours; le subéiantif roi n'a pas d'équivalent en
hébreu. Insinuant N~ dans 7‘7 ] on en a formé le substantif‘]ﬂ%)ﬂ un
messager, un envoye. Cf. p. 216,

We learn in the same article that Ia croyance a la vérité de la

N ,
cabimle n'est pas obligatoire pour l'israélite. The note declares that the |

' i ced,f»”\ §-ack 5 00d éhl&qf?mxh aUZE“QECqug_
(37!;?§£§%%%{“ﬁ3 ? Arraenied “Un jer Draoso .4 :
Zohar "a fait Is fg}iune littéraire de Spinosa, qu'on a fait passer pour

un grand génie, tandis que ce n'était qu'un asudacieux plagiaire, Tout le 1
systéme prétendu philosophique de Spinosa est littéralement copié sur le
Sohar, voila tout, bi plus ni moins. Seulement ce que le Sohar donne comme
figure, ce charlatan le donne comme réalité?

: 28
I?amue#] Dreyfus , rabbi in Mulhausen answered the question set by

(28) So he signs, Later he is emnlled Samuel Dreyfus. He died
in June 1870 "Le Lien" which was shortlived. Cf. Univers
israélite (1869-1870) p. 641, T

Tsarphati. The Jews of Alsace will send their sons to military schoel,

whether the rabhis like it or not. Very keenly he declares that the Sanhedrin
had released those compelled to be soldiers from the observance of the
sabbath, but it was not likely that France would soon meed to compel yOung

men to enter military school for the training of officers, An understanding
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attitude of sabbath difficulties in the line of talmudic fictions was ade |
vocated with a good deal of moderation by Dr. Creizenach.

But the controversy was not over. In his letter guoted above, M.L.
Lambert had made a lapsus. He had said; probably as a little joke: "The
popes put the sabbath on Sunday, in orxder that the Christians do nosv cele=
brate this day jointly with the Jews, if these put it also on Sunday, the

Holy Father would certainly not fail to put Sunday bvack on Saturday; and
29

we would be continuwally playing collin-maillard with the Christians "
(29) p. 232, E

The lapsus was of course in saying "the popes" instead of the Chris- ;
tians. For this the fiery Isarphati took him to task.aoﬂot that Tsarphati |

{ o
(30) p. 296-208, $he change from sebbath to Suﬁgigf%“b B de
first by Samuel Holdheim, ¥ do i R giuyx
wag ddways infaillible'. In this very letter, he quotes as being John's
31
the apology of Justin mertyr. The argument of Tsarphati is new 28 follows:

(31) p. 29%

"the Jews thrown out more and more out of civil life, had kept a day of

rest different frem the civil day of rest, but since 1789, we c@ne back

t

into civil life. Thiw difference can no longer be maintained. We may unhappiﬁ

ly end in celebrating no sabbath, either Baturday or Sunday, but to wish
|

to observe both may seem possibly only to . Lambert, a scholarly mn
32
who livipg out of the world, can take &s his horizon the walls of his study":

(32} p. 297 ;
p T\ léyh.ﬁgg
He then takes up M. Lambert saying No Saturday, no lsraelite, A

he does noet know one in Paris, and none in his family except one rabbi,

labors of the

who receives a thousend ecus to rest on SBaturday from
33 ' D ATy
week , In one of his pamphlets Tsarphati wesbelcad

the

(R 2N

-

-d the change of

(33) p. 298
34
Saturday to Sunday. S5.,Bloch ably answered this proposil in his review of

(34) Huitidme lettre d'un lsraélite francais Paris 1§36 p. 23.
Rev, by S. EIocﬁifgégéneraﬁion‘ pP. 315=321, :
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35
of this pamphlet , and there we note a little hint that on 2 Kings 20

with a'IEesbbebenmt on the deep agreement of the author of this note and
Tsarphatie £he change to Sunday had been set forth by Olry Terquem as early

as 1821’ In his Premi®re lettre d'un Israédlite francais & ses coréli-

e

gionnaires, sur l'urgente nécessité de célébrer ltoffice en frangais le

jour du dimanche, a l'usage des Isradlites qui ne peuvent assister a
- - 36
lloffice asiatique de la Veille, comme unique moyen de rendre désormais

(35) p. 318-319
(36) This is rather evil,

lféducation religieuse possible en France., Paris 182{} p. 15,
37 -
And now eame an answer fr om Solomon Munk which strikes one &s being

superior to the usual run of articles in Hegeneration.
(37) p. 330-33L.

It is and it is not an answer, but certainly it is scholarly and while
not proving . Lambert rightvin his lapsus, leaves little of Tsarphati ‘s
argumentation standing. Munk declares that it is only too true that
the chureh has always been more intolerant than the synagogue. The Council
of loodicea forbade the observing of Saturday as a day of rest not in
order to make religioua legislation eonform to civil law as Tsarphati
had gaid in his ardor to prove his thesis?sbut hecause "it is not proper

(38) However we catch Munk napping here, for he refers to “une
prétendue loi civile de Constantin®, but it is well known
to us., :

that Christians judaize" as says €anon 29, He supports Lambert's saying
which he paraphrases as follows: "Wo Saturday, no Israelite worship®.

We may quote more ofg Munk for it is almost prophetical.ﬁf The day you

)
can persuade the israelite.community to abolish the sabbath, their worship
shall be definitively abolished, that is to say, for the masses thare

will be no Jewish religion. The rational deism that you want to substitute
for their religbn, may fit such and such an individual under such and such

surroundings, but never @ a whole social groupf“

e e e e
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"Let us therefore abandon this rationalism which can only end in

degtroying in the Jewish masses all moral and religious feeling. Ta cut
the knot does not mean solving the difficulties. Let us try to being into
our public worship useful and practical reforms. Let us foster good re-
ligion education, to make the ethical aspect of our religion predominate
over external practices. As for these, let us not force opinions, let each
one find rest and comfort where his intelligence and his feelings allow
him to find them?

We mry note here that this letter of Munk written on Nov.Z2,1836

was found so weighty that it was reprinted in the Univers Israelite whese

editor was 8., Bloeh, who seems to us to have become less of a reformer.

Thére 3. Bloch delcares délmarly that Tsarphati is “1'inspirateur et le

vrai auteur deé la Bible Cahen, sauf du mauvais frangais qui s'y trouv.e53
(39) Univers lsraelite Vol.25 (1870) p. 530.

This reference to Tsarphati "de savante et paradoxale mémoire" brought
about first a reprint of the letter of Albert Cohn40 and that of Solomon
Munké% In a note42 calls attention to Mank's cleverness in citing Tsarpheti

| (40) Réflexions d'un Israédlite allemand sur la huiticme
lettre d'un Isrgélite frangais a ses collégues. Regenera
tion p. 346+349 reprinted Univers Israclite p.576v580.
but characteristically without the title.
(41) Univ.Israel. p. 697-702.
(42) p.701.
against himself. 8. Bloch adds here:"On voit par cette lettre qu'on a
trds ml agl, en ces derniers temps, de présenter Munk comme imbu d'idées
et de principes anti-isradlites® (%his proves that it was quite wrong teo
pretend as was done lately that Munk was filled with anti-jewish ideas

and principles.,”
43
Shortly after , 8. Munk is mentioned by name as one of his collabore
tors in Regeneration at the head of the list, the next bheing S.Cahen, But

(43) p. 345
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no other contribution from S.Munk appeared in this

it was published one year longer.

monthly although
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Munk admitted into the official world of French scholaraXQJ
[N PQ. H QJf

In spite of th¥ larger intere the Hegai d'une traduction

frangaise des sdances de Hariri did not arouse a great interest., Munk

rm—

had tried like Ruckert to imitate the Arabic style, and its use of
rhymed prose, alternating with poetry.fhe niceties of Hariri do not
attract everybody. Vainly did Munk come back to the subject in the
Temps of March 4,1835 did not persevere in his project to publish

P ———————

a selection of translated "Séances of Hariri". He himself became 8o
imbued with the French point of §E§$:%§§%3E%f§§§§§ﬁiiﬁ'mosn clearly in
his public Legon d'Ouverture du Cours d*hébreu au Colldge de France,
although there was probably a purpose in it then .

In the Notice sur R.Sasdif Gaon he feels himself on surer ground,
though scarcely in a popular subject. He lays stress on the importance
of Judeo-Arxabic béoks, naming particularly the Hebrew=-Arabic dictio=
nary of Abulwalid, from which Genesius borrowed muech, and the Come

Gamentaries of R.Tanchum-of Jerusalem on all the Piophets (except Isadiah).
- [a

ameturm '
wea is also the auther of an Arabic-Talmudic Dictionary. And of course

ke refers again to the Horeh,

It is not quite clear whu Munk cessed in 1838 fo contribute arti-
cles to the Temps. Was there some difficulty about a rather mild
case of antisemitiem at Saint-Eaprit near Bayonne?l Was it because
. 2 1 a..
(1) . Sehwau?;‘glt.o TN vcz-a'zz.l.-.“’hﬁ "ZD"QW "“"’““
Munk did not really care to waste his time over such popular work after
his appointment to the Royal Library. Was it because the reading publie
of Le Temps was not really very interested?
At any rate, after ten years of patient labor, Munk has now the
modest position of sub-librarian, whidh ma.de him quite happy. He owed
mﬁch to the protectien of two men, the teron James de Rotschild and

Mayerbeer who was then the only Jewish member of the French Academy
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P4
(in the se.tion of Pine Arts)

(2) There was some opposition because he was a German. Der i« e

Orient. I (1840) p. 43
The position Munk occupied has been occupied by A L.A, Loiseleur
3
Deslongchamps who had been a brillant sanskritist. Munk had to attend

(3) This scholar died in 1840, at the age of 35. He had begun
to publish a Sangkrit dictionary the Amarakocha of Amars
Sinha (2 vol) and had translated the Laws of Manu which
greatly influenced the French intellectual elite. Les Lois
de HManou, premier législateur de l'Inde,in J.P.G. Pauthier
Les Livres Sacres de 1'Orient. 1840,

immediately to a catalogue of budhist and vedic Manuscripts, to which he
worked untdl 1844, and which was continued then by Michel Breal.wiggi he

turned to the catalogue of Hebrew MSS. He had done work of this kind in

his younger daye in Berlin although no mention of Munk's work on a catalo=

_gue of the Berlln M35 is made by M. Steinschneider in his Verzeichnis der

2 vol.
Hebraischen Handschriften (Koniglichen Bibliothek Zu Berlin/1878-189%

The Paris,manuscriptdcame in part from the Library of the Congrega=
tion of the Oratorians, confiscated at the time of the French Rew lutien,
from snother fund at the Sorbonne (which was then an entirely theological
school) confiscated at the same period and from various accessions coming

to the Royal Library since the printing of its Uatalogue General des

ey

manuscripts orientaux (in 1739).
4

Munk's work is the basgis of ﬁotenberg 1=-159 Zotenberg himself says

(4) Q@L&%ﬂjumu de s manuscripts hébreux et samaritains de la

,aliotheque impériale 1866), p. 233

La plupart de ces bulletins (Munk's) ont été maintenus dans le présent

Catalogue sans changements; plusieurs ont été abrégés, d'autres dévelop-
pés, selon les exigences du cadre adopté dans les catalogues des autres

fonds de la Bibliotheéque impériale. L'auteur a reproduit en grande

partie les notices relatives aux ouvrages de philosophie dans son ouvrage:

Mélanges de philosophie juive et arabe, Paris 1859 (and in the first inse

tance in Frank's Diotionnaire des :8tiences philosophiques)
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The work of Munk on the Oratoire collection came out

rather late as Manuscrits hébreux de 1'Oratoire ... & la

Bibliothégue Nationsle de Paris in Zeitschrift fur Hebraische

Bibliographie, vol, XI-XIV (1907-191l0). Reprint Frankfort (1911)
p. 86,

The result of Hunk's labors has b:en b@uzd,up and is

numbered 1298 to 1299 in Zotenberg (p. 355)“1Ti f§ ¥ cata logue
raisonné des nos. 7 a 159, {f includes (in No. 1299) a
sume.ry catalogue of numbers 1 to 115 and 160 to 207 by Munk

and another brif catalogue of the Sorbonne MSS. Needless to

say Munk's classification numbers are not those of Zotenberg, ?{ﬁ AN

7568=761 are the judeo-arabic Hanuscripts of the JMoxreh.

Soon after Munk contributed a few scientific papers,

— Ben Abba's Widerlegungschrift gegen den Kusari betitelt kLﬁ‘f1:)*

uNYaw ikl ypITE
(1840) 136

Aus Alcharisis Tachkemon1 Literaturblatt des Orients I, 137,

Germen {
165-169, 184-186, 195-198, 213-215 ., The /translation of these sean- \

Literaturblatt dep Orients t.%

ces imitates the Arabic form, The references given by Schwab p. 231
are incorrect. Strangely enough the name of Munk is not given in

thegse articles.

- Zerstreute notizen lleber die juedisch-arabische Literatur, |
- \9)
Literaturblatt des Orients I p. 361L-363

(5) the reference is wrong in Schwab p. 231.
At this time comes dinto the life and the life of all Israel
the dreadful Damescus.(ese,#hich marks perhaps one of the turning points
of the history of mankind.
It is true that we see under our eyes something far worse than

the Damagcus tragedy, but the comparative sma ll size of th@&/évent




compared to the_unbelievable happen;ngs of today rmust not blind us to its ime-

porténce then. The smll size of Columbus fleet compared to Normandie and
Queen Mary would be no reason to discard the date of 1492 as a vital histo-
rical date,

Thiers'waa‘oppcséd to anlinvestigation not because he was antisemite,
but because his policy was one ofiblind support for Mehemet-Ali. Adolphe
Cremieux wax& sent by the Consistoire Central and S8ir Moses Montefiogg;gént
by the Jewish Community of London to appeal to Mehemet-Ali in the name of
Justice. Crémieux asked Munk to accompany him as his secretary and inter-
preter. The special Fund raised by the French and British Jews paid for the
travelling expenses of Crémieux and iﬁunk.6 The Royal Library granted the

(6) Sir Moses psid for his own expenses. He also was accompanied
by Orientalists R.R.Madden and Dr.Louis Loewe, his learned

and private secretary.

latter a leave of absence with full salary paid. This was money well spent

WM’CMW/
for Munk purchased for the Library 48 volumes mostly ij¢hkerew al a saving of
-7
more than his salary.
(7) ©f: Der Oriegt vol.Il 1841 p.63-64, 72, 96. Sehwab op.cit.
p. 103~104 D—

Munk philological talent was truly remarkable. Although his knowledge
of Arabic had been at first literary, was limited to the classical; he had

s good insight into the importance and value of what is called colloquial

Arabic
(8) 1 may be allowed to compare here with what happened to a
Regius professor of Oxford, great authority on the Quran.
iy teacher on Arabic in Algiers told me that when he arrived
in this town he was unable to ask the sigiplest questions from

the na tives.
In J A ser.4. vol,16 p. 229 (1850) I find an interesting \jiéw of
Munk on the value of colloguial Azabiq,which was new at that time. Munk no-
tes thatllnnaJanah had discovered the adverbial ending in th {(in such

words as (ot '|‘ UJ" We already find this idea in a foot note of Paligtigi
T T » - ® €

long before vater. Indeed,pke gave it a good name “Circumstantial mim®

| 2o
(d lej (—y) which, by the way, shows that Janah was not unaware of




syntax., With an insight thatgwas justified since by the déscovery of

mimation in Assyro-Babylonian , Munk says: 1 doubt not that it be a remnant
(9) The problem is a complex one.lhe mimation is not a sign
of the accusative, and its occurence in the nominative and
genitive is current in Babylonian, the adverbal endings in
and J1 may be old plurals. Proto-semitic plurals
may have had the three fundamental vowels for the three
fundamental cases, nominative genitive, aceusative,

of a declension formerly existing in Hebrew, or else in the primitive i
language from which are derived both Hebrew and Arabiec. The accusati-
= ;
‘ was preserved as an adverbial form, as in {

ve H in Arabic

T ’ =
colloquial arabiec. He shows further that 1‘-’?_’] is the same as 7——'
He finds an old accusative in UJ X 7 »ps.65.10, Yy /' in

. T T 2 -

Job.24.16. 4in advance of his time, Munk shows also that the locative
he is often an accusative of specification (p.230). He opens lines of
thought here which to our knowledge have remained unfollowed. le cer=

tainly is ahead of his time in noting that lebrew ressembles colloquial

Arabig more than it does the classical, aole clas. btz & M‘M&’Vf\f bz

flaa HRat Wwwwmﬁng&w
Munk's correspondence tells us the history of the journey . E%%%&%a
(10) uf. Schwab p, 83 ff,

1L
we have a very good preliminary history of theg;ffair a® by S.Posener,

(11) Adolphe Crémieux. 1933 vol.l. p. 198+ 247, 259-260.
Cf. also 1. Loeb, Biographie diAlbert Cohn, 1878. Posener
who hzs access to the files of the Consistoire Central
is preparing a history of the Affair,
12
although it does not mention Munk's name at all, thiers did not shine

(12) %elther do we find it in Montefiore, Grémieux énd Hiesser,
P.F. Frankl, MonatdehiITt 33 (1884) 385-413, T

very brilliantly in this affair, where French prestige was in question.
13
Munk echoes Cremieux statement:"la France est contre nous" Was Thiers!
(13) j. Blkx Y DO D I7 (1882) p. 32

attitude due to the opposition of the bureaucraey in the French Ministry i

.
i

|
i
i
i
i
i
|
1
|

of Foreign Affairs, whioch was composed of men chosen on the basis of

theur social position rather than on the rating of their intelligence.
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No doubt, such was the case with Count de Ratti-Menton French consul at

Damascus,

Cremieux was very wise in taking Munk along with him as an inter=

preter. A trick whereby the innocent Jews of Damsmscus received their

grace

cloud

-

-

QJJ}41~S>’and remained therefore as well as the whole race under the

of guilt was seen by Munk in the Turkish text of the firmen grane

15

ted by Mehemet -Alil

go that when it came to conversation, he wisely (and modestly) let nati= |

(14)

{15)

This government official was apparently of Italian
ance stry. Nothing is known about him,

Schwab p. 91 In the Digries of Sir Mosesad Isady
Monteflore edited by L. Lowe, vol. I. Chicago 1890,
P.252, we find the statement as follows "We noticed

the word afoo®", How far the "We" is editorial, we do not
know. One think we know well enough,and that is Munk's
modesty. At any rate, neither Sir Moses nor Cremieux
were present, but only Munk and Loewe. Munk went to see
Cremieux at once, and not Sir Montefiore and Cremieux
alone called on the pasgha to have the word removed,

Hunk was however first a scholar, and only secondarily a linguist,

ve translators work for Crémieux.

In the meantime, Cremieux and Munk noted the low state of educa-

tion, and especially of Jewish knowledge among the Jews of Alexandria

and Cairo.

text is Divrei ha-pa‘ﬁham Munk asgher katab leyoshbe erets Mitgraim, é%%lfﬁu(
: > 4

Munk addressed to them a Hebrew and Arabic call. The Hebhrew

16

(16)

The title is gquoted wrongly is Schwab p. 231,

v the Magazine Zion vol. I. (1841) p.76=78. The Arabic text appeared in

S.Munk's Aufruf an die J&diachen Gemeinden Egyptens  Literaturblatt des

Orients (1841)
orient vol. II. Mh. 6 (1841) p.4l-42

(17)

p.103+105. The translation in German had been given in
17

The references are all wrong in Schwab p. 231. Horeover
the translation is given there is made on the Arabic
and not on the Hebrew text.

A éehool wag established in Cairo, and Munk succeeded in having

Caraite childrenAédmitted ot it. The school was named Cremieux for ob-

er s
L
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18
vious ressons

(18) However the school authorities granted Munk the title
of Protecteur primitif de l'Ecole du Caire.

On the way back, Hunk a@ﬂﬁqﬁ a very shoxt time in Rome where he
conversed with Cardinal Mezzofanti in Hebrew, German, Arabic and Persian,
He noted however that this polyglot ecclesiastie took no interest inh the
literature of thesé languages . Jhe

e

Bunk's family noticed that his name was scarcely mentioned Wwith

that of Cremieux but characteristically Munk did not really care.But: Crenieum

,Vﬁlued him,rlghtlv and showed it later and often.

Munk's position at the Royal Library wes modest, It psid nine hun-

dred francs a year. #nd yet we find that he sent to his wmother 1,200 francs |

19
a year and that he even entered matrimony . The secret ¥hs that he had a

(19) Onm Oct.26 1841 h rried Fanny Reishoffer. He had
one son who di& ~young and three daughters who
married Jewish hu&bands.

tremendous industry and still gave private lessons and also wrote ar=
ticles for which remuneration was in order. Among articles for which

no payment wans expected mustAhave been some in Der Orient.

Unt il 1850 Munk's name =z ppears in the Mitesrbeiter-Verzeichniss of

Der Orient, combined with theraturbLatt deg Orients In 1851 J.Furst

'found hlmégf%i%b continue in the same wag“¢ihzs wa s éﬁﬁ_last year in
this last volume, there is no memkiem list of Mitarbeirter at all, and the
periodical was showing signs that the depression of the day was going

to bring it to an end.

Salary increases were slow in the Royal Library, sorphat mgpkiap -
plied for the position of secretary to the Consistoire Central, to which
he was appointed in 1844. The palary was 1500 francs a year. At the same
time, he was raise to 1200 at the Library on condition he spent there

five hours a day. He was compelled to continue to give private lessons.

|

i
i




RPN

-3
v
Work in judeo-arabie philology

In 1850-1851, 8.Munk published in the Journal Asiatique (4e série
(1850) vol, XV, 297-337; vol. XVI, 5~50; 201-247; 353-427 (1851) vol.l? p.86-

93) a Notice sur Abou'l-Walid Merwan Ibn-Djana'h et sur quelques autres

grammairiens hébreux du Xecet:du XIe siécles suivie de l'Intrd@®duction du

Kitab altluma? d'Ibn-Djana'h en Arabic avec une traduction frangeise. This

long arabic name is that of Rabbi Yona Ben Janah whid is the first scienti-
1
fiec grammarian and lexicographer of Biblical Hebrew . His great work then

(1) One should read now A<Neubauer Notice sur la lexico-
graphie hébraique avec des remarques SUY gqUELJUESs grams
mariens posterieurs a Ibn-~djana'h DParis 1863 especial- ~
Iy ThHe part concerning David ben "Abralkem.

unpublished is the source for all the lgter authors including Kimchi. His
introduction had been copied by Munk in Oxford years before,

No doubt there had been Hebrew grammarians before. Here Munk notes
the Karaite authors Sahl ben Matsliah Q O ‘yf v ] A é\;ﬁ O)
; v : )
Yeshua ben Yehuda(:\\:?,{31 (A 3-?6') Q >

and Yefet ben 41i(('4 5 A N ]
(2) In Hebrew D ﬁ'pﬂ NS

and of course Saadia Gae~ ,But before

(3) Munk (p. 303-306) identified him with Abu'l Faraj ibn-Asad who is,
7he saya, the same of as- AbunAll-al-Bagri : .

e o e e e SRR T oD, K T i S T

=

hn'¢9%%%%riyya' Hayyuj on Hebrew roots Hebrew grammarians are greatly handicap-

ped . No one knew as yet the rules governing the weak letters N /§ﬁ IC The
(4) For instance Yefet uses the term‘nwufkj;,r<’ for the
second radiecal in an u) Yy verb. Cf. Munk. p. 313
5
lexicographers admitted not only biliteral but monoliteral rootx. This backe

(5) We still find this method in Menahem and in the Arukh
of Natham ben Iehiel

wardness of Hebrew studies is surprising. Arabic was not only spoken but

appreciated and written by the Jews,but somehow the Scripture was to be
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studiee‘. by iteelf,Yand that of course would be true of the KMaraites, Yefet

6
for instance says: How many N1} | \' Y do we commit! How many transgressions

(6) We here translate only the Arabic leaving the Hebrew words
of Yefet.

ocour to us. Yor we mix with the ﬁ’ | 1 and we imitate their deeds, and
we sit to learn their language7 with the graxmna,r( jz’d L) and we
(7) Arabic of course ‘
spentl money to learn it and we meglect the knowledge ofw“l'P 17 } )W‘7
and the smdwf the " N g» . | 8
Ibn-Zzra bedt these Karaite grammerians in his list of eight. However
(8) 1In his introduction to Moznaimn,
he knew about them since hg calls Sabfan obstinate ass’)-“y PO YIRTI
He knew also the two others . Saadya Gaon who is the first on that list of
(9) p. 306
eight had already been well studied, particularly by Munk himself.
Munk gives then a good deal of information on Adonim ben Temim, called
also Dunash(k &G )‘“"f) who had been wrongly identified withf\lsasaﬁ:lilofollowing
(10) vwl. 16, p.8

a false colophon in a Luzzato M8. HMost interesting as showing progress

11 |

is a statement by Dunash » If my Maker helps me and prolongs my days E
(11) ». 2 i

I shall complete the book in which I have begun to explain that the holy '

_ 12
tongue is the first of the languages , and that it was the language of the

(12) In Hebzew AJJ1€T,7 N7 nA
First man and af ter that ie the Arabiz He continues in saying that He=-
brew ig 4 .pure Arabic ( e 1 ')y) He gives credit to | the HEldad
ha=-Dani.,
Munk takew up in detail the work of R,Yehuds Heyyuj, when lbn Hzre,

who was not easily pleased, calls the chief of the grammariengor the first
13

rammarisn E
gxam (13} Only Dunash excapes somewhat his sarcasm.He says of him:}

He woke up = little from the sleep of ignorance.
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Ibn-D'Janah first work XKitab al Mostal'hik is a study of

Hayyuj's in the weak letters and )ﬁ‘v. Several works explained and de-
14

fended his point of view , Then came the great work the zz§41i~tll - PES
(14) p. 47-48

(book of Examination as research) made up of two works Kitap al luma3

which Munk translates Livre des parterres émaillés and the Book of roots,

zrﬂhiv .
Kitab sl ugulffﬁis second volume is often in Gesenius! Thesaurus

Then Munk makes a very long diifression on Samuel ha-Nagid who
W s also a gxeat grammarian)so mach so that Ibn Ezra places his \T; zfﬁfi
f?iiihingﬁQ‘(;\Q ¥ 2 'wsgib\over all the grammarians, even Ibn~Jana@
N (16) p.201-285

Thisg is followed by an outline of -the contents of the 46 chapters
in the Introduction to the Iumat'!. He notes in pasaing that many so=
called discoveries of recent times are in the Luma.'16 He notes in=peessing

(16) p. 229
17

\ agn- ppamied
a few errors of Ewald no doubt because he founda chegguﬂgégﬁw Hebrew
18

(18)S;F;hat Genesius never used hRkot—neo Wt AdlEn v

: e Habaw -
The text of the Introduction follows (p.353-38l) with the tranala-

tion (p.381-427). In his Introduetion Janal shows from the Talmud that
the Tannaim had a real grammatical knowledge, that:they made use of

19
other languages’even Greek, but of course, Arabic and Syriac are closeqg,

(19) p.398-399,
An important note ° treats of the Lexiconlfig;zeArabic M8 is at the
© (20) vol. 17 p. 90-93 |
Bodleian.wgggh was translated by Ibn Tibban. A manuscript of that transe-
lgtion in the Vatican Library was partly copied by Renan.
A translation of Munk's article with veluable remarks in the foot-
notes was contributed by Jul, Farst Nachricht uber Abu'l-Walid HMerwan

gf

ibn 'Ganach und uber einige hebraische gramaatische Schriftsteller des

- NSt

——




21
égehnten und elften Jahrhunderts , Der Orient vol.XI (1850) 441-443;

451-454; 467-47L1; 481-484; 585-587; 737=740; 753=759; 785=790; 806-813;
vol. XI1 (1851) 58-63; 73-77; 156-159; 171-173; 398-410; 477=-
479; 720-735; 760-766.
(2l) This reference not found in Schwab,
In 1842 lMunk discovered in the Library the Arabic MS of Albiruni's
description of Indiazz. He planned to publish it but could not. Several
(2) cf. JA 1849 I 384

‘short notes on his discoveries are found in Israel. Annalen of Jost

I11 p.76, 86, 93. He planned later when blind to edit the text in
collaboration with Hartwig Derenbourg, but the latter could not find
the time. Sachal well known edition of the text finally disposed of
this queétion.

There was in 1843 a controversy between Munk and Sedillot concerning
the astronomical discovéries of Abulwefa.iunk's statements are found in

Comptes Rendus de l'Academie des Sclences 1843 t. AVI. p. 1444-6;

t. XVII p.76=80

Part of the article on Ibn-éﬁénah was reprinted under this title:
Notice sur Abou'l Valid Merwan ibn-Djamh's Univers Israclite 6 (1850)
147-160

(23) Yot given by Schwab., The section reprinted here
concerns Samiel ha-naghid.

The work of Munk on Ibn—Janap was presented to the Institutj de

France and received the Prix Volney of 1200 francs, which then was money.

As for the grammatical works of lbn-Jangh his grammar was edited by

Joseph Derenbourg) Le Livre des parterres fleuris Paris 1886 p.LXIV, 388

(in the Bibliothéque de l'Hcole des hautes études Sciences philosophiques
et historiques vol.27 fasc.66). The same scholar had already edited

Opuscules et traités d'Abou'l Walid Merwan ibn Djanah de Cordoue; texte

arabe, publié avec une traduction frangaise, Paris 1880 p. CXXIV, 400,

F %A v vm v o e e mm B o od i am omm o o et w0 e e T m o am d T sm s ot o rnr ok Tenr A T TV e T T T emwmr s o em wem )
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samuel ha-Nagid on the works of the author. Then followed the Mustalhij€,

the Risalat at-tanbih, the XKitab at-takrib wat-tashil and Kitab at-taswiya.

Thus did Munk staxrt a line of study which has been continued by others.
The Sefer ha-riqmah translated by.}éhuda Ibn=Tibbon was edited in 1856 by
8.D, £uzzato ;pﬂ"?') N D O  Frankfort 1866 p. XIV, 252, New Edi-
tion by Abraham Wilensky Berlin 1928-1930 2 vol.

As for the translation made by Ibn Tibbon of the Sefer haashorasggm)it

was also edited by H. Bacher Berlin 1896 p. XLII, 596 this scholar cone

tributed a study of great value in Dia hebraisch-arabisch Sprachvergleichung

des Abulwalid Merwan Ibn Ganah (Kais, Akad, d. Wissensch Phil. Hist. Cl.

B

v r
Sitzungsberichte Bd 106 p. 1ll9-196. Vienna 1884 and Die hebréischaneuhen

i tl
bféische und heléraisch- aramgische Sprachvergleichung des Abul Walid Merwan

e S

Ibn Ganah . (K. Ak. d. W, Phil., hist. C. Sitz. Bd. 110 p.l175-212, Vienna
Aemmmrrm P

1886) Bacher's work's was made available in the translation to a now larger
public by 4.5, Rabinowitz - - - .‘7—")—"7’)— 7 ’P/ IpTa 708 J
NIy PrIpyn wiluigypa o Lo’/
fovinked akt” Tl =del Aviv 1927 p.120.20

In order to be complete we should also mention that A.S. Rabinowitz
editedthe U,‘/’P 1N ,3‘7 (b/‘)’@
~of Ibn-janah Tel-Aviv 1926 p, VIII, lﬁq)and again Tel Aviv 1936 p. X.3056

This is based on the Sefer ha-ghoragshim and the Rigqmah and shows in a menner

that Munk would never have imagined that the great medieval lexicographer

and grammarian he had discovered,has now again found a public, and not only

2
among bookish scholars. It would have surprised him less to hear that me=-
dievalized Germany would now ostracized wark such as that done by Ewald,
Dukes and Bacher on Ibn-Janah,

Yhe great work of lIban-Janah was edited by A.Neubauexr in 13876 under

2
the title. The Book of Hebrew roots ' hy Abull-Walid Harwan ibn Janah, other-

o

wise called Rabbi Yonah? Oxford 1875 p. VIII,BOB columns. There are two

g

(Bi# inaccuraey in Schwab p. 137 N, 2.




3w
Thio edtus g__ﬂrﬂ‘fﬁ»w,
columns to a pageMon the Bodleian MB. Known to Gesenius and iMunk, but mos=-

tly on the Rouen Arabic MS which was unknown until discovered by Dr. A,
24—
Lowy, and which had belonged to Richard Simon Neubauer translifenoclod

(24) Histoire critique du Vieux Testament'@oﬁterdam 1685 p. 540,

the Arabic text in Arabic wharacters which is probably a better method than

that followed by HMunk in his edition of the HMoreh.

In 1861 Hunk presented to the Academie the work of Professor Abbé
Bargeés on the Arabic Psalter of Yefet ben Ali mking remarks whieh it
is useless to repeat here @n the Arabic versions of the Bible and Karaism.

(28) Comptes Rendus 5 (1861) 134-136

2
The edition of Yafet's Commentary of Psalms by Bargé% ?7waa also

Yapheth Ben-Heli Bassorensi Karalta by J.J.L. Barges,
"PETEB 1861

revieﬁﬁ\by Munk

(%?ﬂ Libri psalmorum David regis et prophetae, versio a R.

(é@) la secte des XKaraites et la traduction arabe des Psaunes.
Revue orientale et amepice ne VvolL. 7 (1862) p.b-l12.

After a survey oflvamt/&known then of Arabic verslond,ﬁé rejecta

2
Bargés' high opinion of the Karaites:9bn the contrary he shows that they

were more fanatical  than the rabbanites. The text published by Bargés was

(E?) We suspect that controversy lurked there; there was also
unripe scholarship. We note that Bargés still believed in
Mikkozi, not knowing that it meaﬁt-de Cotigy .
(é@) S0 Yefet calls the Quran { 19 P (ignominy)
a manuscript brought by Munk from Cairo. But the Commentary has been left

unpubl ished.




-B8=-

V-

Work on Phenician inscriptions

In 1847 Munk studied L'Insorlptlon phenlclenne de Marsellle) J.h, #

“'ser. t. X p. 483-532 (p.164 and plate\ There is also a reprint. This
1

inscription had already been studied by ¥. de Sauley, Nicoly Limbery,

Judas, L. Bargés, Movers, ©On Munk's work, one should read Z.Frankl's
(L) T™is fanciful study, scarcely worth while except as a
symptom is mentioned by Munk 476, but left out of
the bibliography in CIS I, 1 (1881} p. 223
review in the Monatschrift II (1853) p.237-245. MNunk's work is far
above anything done before. Much has beeh done on the subjeect since
the studies of this inscription culminating as it were with the luxurious
apparatus which the world will probably never seé again in the chapter on
HMassilia in C1S§ I, 1 p. 227-238, Going over Munk's article we find
in it a philological sense wanting in his predecessors, we note that on

p. B84 he returns to the Punic of Plautus already interpreted by him in

his @%leatine and improves his rendering. On p. 510 he gives an Arabic

guotation from the ﬁ&oreh about the use of blood by the Babeans.

We find in Munk a pronounced tendency to use Arabie for lexicogra-
phical purposes. For. J.nstanee «(} 16 reads 1 DV (73 T CID
ar Hw {D’ Munk's rendering was not accepted by Renan in vf»..b in
spite of the good argumentation @gn p.512-513,

While it mey not be true as Sechwab says that Munk's translation
is still authoritavive we believe that the CLS did not always impro-
ve dapon it.
Mhﬂ£+a~s$udywaf”the*ﬁarﬁvphagus*vffﬁsnhquezer*?aL%l~“ﬁF%;§Y;—*zfﬁi
peries—t o Vl—p 874 ff—was—veprinted—in-Univers lsraelite XI,
48215 _

About this Sarcophagus there is quite a bilbiography in CEAIQ? I,1
(1881) p.ll-l2 lunk's article Essai sur l'inscription phénicienne du

sarcophage d'Eschmoun - Nzer roi de Sidon appeared in S5e ser,
, a - I
vol. VII (1856) Munk was blind, and therefore could work only on the
AL Vi fwnn ArpoD - Y1 1 rtdm LL2
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hﬂwuéﬂvé**td*é)

Hebrew tranedetions already made, especially that of M. le duc de ILuynes.

The inscription has 22 lines the words not being separated. Munk had to

vigualize the text as it was spelled out to him. In his articles he gives

a trangcription of the ?hoenicean text in Hebrew aﬁ&igﬁgfggggéﬁrench. When

we compare Munk's translation of the difficult third line to the attempts

of his seven predecessors  the science of the blind scholar shines as the
3y Ja op.cit. p. 290-291

rising sun. Renan in his edition of CTI§ 1leaves most of it untranslated

(p.16 a) VWe feel that Munk here is a better gcholar than Reman. In 1. 6

Munk was less happy in his rendering of what vealls the opening of the

fourth paragraph. In 1. 17 his rendering seens to us better justified than

Renan claim in his doubt. HMost certainly we feel no hesitation in saying that

in a new study of this difficult text, whieh perhaps should be done again, in

the light of more recent findings, the work of Munk should not be forgotten

as & basis for further study. A good deal of what he discovered remzins fLruer

than Renan thought. Most certainly, when compared to men famous in their days

such ag Hitzig and Bietrich)ﬁunk was far above them in philolegical acumen. At

any rate after Munk's onslaught there was not much left of the grammatical

reputation of M. Auguste Célestin Judas (1805-1872) who rather hastilx)it

seems had written an Etude démonstrative de la langue phénicienne et de

e S

la langue libyque Paris 1847

On the Um-El- Awamid inscription (whieh can be seen ‘n.(::.lﬁ\f I, 1
(1881) 29-34 there was a discussion. between Renan and iunk. MNunk gave a

translation of the main inscription

¢%) Comptes Rendus de l'Académie des Inscriptions ,L 6 (1862)

pn - 8

@ P 88,

b

D S
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Munk's work on Jewish philosophy
We already referred to the Extrait du livre Dalalat el-'hayirin
in the 9th vol. of Cahen's Bible. (Cf. remsmws. p.S88-112%.

ewg_ The Hotice sur Rabbli Saadia Gaon et gsa version arabe d'lsaie

et sur une version persane manuscrite de la Bibliothéque Royale suivie

d'un extrait du Livre Dalalst al-hayirin en arabe et en. frangais-—sur—la_méta-
phore .employée par Isaie et par quelques autres prophdites (extrait du tome IX
L g

‘de la Bible de i, Cahen?iwas publighed separately by Munk in 1838. Saadya's i

v ————— T

(1) the copy in the New York Public Library is inscribed
to Garcin de Tassy by 8. Munk himself,

|

|

Arablce version had already been severely badly edited by Paulus. Hunk gives {

an outcome of Saadya's life, a list of some of hiws works unknown to Rapoport, i

Munk shows that Saadya avoids anthropomorphisisem and anthropopathiism, how he ?

follows sometimes the Targum in giving short additions to the text. He trans= |
lates geographical names so as to modernize them for his Arabig¢ readers.

The Pergian version is less important. Munk follows it with a Note

additionnelle gur les apocxryphes persans (p.83-87) including Persian Targum of

Daniel.

The translation of Isaiah was edited by Derenbourg, Oeuvres Complé-

tes de Baadia Paris 1896 vol, III.@:E the Kitab al=Amanat of which Munk pu-
QT?:;::”;“;;;t (op.cit. p. 20-29%,ﬁhahave now . Landauer's edition Leyden 1880
Cf. I. Goldzibar =1 M G- 34 (1881) p. 773-783.

Munk's notice on Saadya was the first known to us in an European lanes
guage. The only important previous work had been by Rapoport

/}N“;; R ') [JXS _ni1Y 1P in Bikure naitim IX (1828)
20+37 Munk was right in stating that Saadys did not write the)®0 @€ /1 ) O |

1) 'S (Wotice purlB). He was correct in showing that Saadya followed the

Targum Onkeles (Malter, Saadye Caon 1921 p. 3l4), and in pointing his influen-

ce on Meimonides. (Cf. Malter p. 182, 190, 192, 212y213, 238; but see p. 2ll1),




He showed Saadya's use of words of similar sound.(Cf., Malter p. 145 n. 315)

We think that Munk's mind really more of the Saadys's than the Maimonides
type. This may be the reason why he never actually wrote hisg annocunced Pro =
legomena to the Moreh. Iazarg Wogue who learned much from Hunk used Saadya so
much as the foundation ¢f his theology that we are inclined to see there
Munk's guiding hand, If this is correct Saadya through Wogue (and therefore
through HMunk) had a more important role than Maimonidgy in the development
of French Jewish religion thought and its general orthodoxy.

In 1842 S. Munk wrote a Notice sur Joseph Ben Iehouda Aboul' Hadjadj
Yousouf BenaYah‘ya al-Babii al- Maghrebi, disciple de Maimonide, which was pu-
blighed in the dournal Aslathue? SR

(2) We quote from a reprint Paris Imprimerie Royale 1842 p. 73
The reprint contains a page of errata not found in J A, 3e
.series vol. 14 (1842)

This Joseph Ben Yehuds was a famous dlaciple ear to ﬂalmonldes and to

whom ke dedicated the Dalailat el halrln( o= }“’ :)')

This pupil is calledIQTNQ “\,.A D21 ! / o' "

in Milhamot Adonay Wilna 1821 p. 4. He was from,@lepgo (.‘1 hu | l,g,), ,and had

come to Ceuta (§abta). He was also a physician, Yehuda - al- Harizi calls him

;la\ J vy 1 WO a saviour and a naster... whose wisdom is like that of

Koheleths. On p. 22-25 Munk gives the reconstituted text (with the two ver=-

sichs Hebrew and Arabiec) of a letter of HMaimonides. There he mentions the

(3) p. 20

distinction between the IC Q) SO sxﬁg Y and the "days of the Messiah“4

' (4) As he had already done in his commentary on the Mishna at the
beginning of the tenth chapter on Sanhedrin., This introduction

was published ¥ in Arabic with a Latin translation by Pocbcke
in Porta Mosis p. 133 £f,

This bore on the Resurrection because he who denies it has no part in the world
to come, There Maimonides announces his treatise on the Resurrection of the

Dead which we have in Samuel Ibn Tibbon's Hebrew transletion. We note in this
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5 G
letter of laimonides ~tke- statement whibh no doubt Munk heartely approved .

(5) P 13
He exhorts Joseph to attend to trade and medicine and not too much to tea-
ching. "4 drachme earned as salary, by the profession of weaver, tailor or

carpenter, plesses me, more than the license of Resh~Galutha< AN WD

p ! % I X /)! &/yl[/ ‘2 6

Munk shows that Joseph conformed for a time to Islam

(6) p. 35-37 MunkAPe?i%ved that Maimonides had done likewise,
po 57“390

This short essay is replete with knowledge in the foot notes, There

is one which we should like to mention here because it is one subject on

which the Moslem says had dome first hand knowledge, and where Maimonide did

rationalize too much, namely the subject of prophecy. Sinmon Duran says in
Maghen Aboth (fo.74 v) about the Mohammedans: "I have heard their sages
(jj b I Yf'? &SQ say that the Rambam was right in al% that he wrote in the
Book of the loreh, except on the subject of Prophecy"

(7) Munk p. 27

About this article of Munk, we must refer to a Lettre a M. le Rédac-

teur du Journal Asiatique J.A 3e série8 val. 14 (1842) p. 446-44%7 where he

(8) the reference is wrong in Schwab p.231
shows that his work was anterior to that of Lebrecht, since he had already

referred to his demonstration that Maimonides had not met Averrhees (as had
9

been claimed by Leo Africanus)in Archives Israelites Aout 1841 p. 520

(9) Labrecht wrofe in the same sense later. iagazim fuxr die
Lilbgratur des Auslandes 4 July 1842 Cf. Sept.l9. Cf. On
this point Munk Melanges p. 486, Franck Etudes orientales
p. 318 Renan égeiﬁﬁﬁEE“' et lL'Averroisme, p. 140

An article on Salomo in Ibn Gebirel Philosoph bei den Christlichen

h
Theologen des Mittelalters berujbnd" appeared in Literaturblatt des Orients
LO
7, 721-727 (1846) . This article begins with s quotation of the ten-line

(10) Correct here Schwab p. 231 for minor errors

paragraph granted by Ritter to the Jewish influence in medieval philosophy




In

in his monumental Geschichte der Philosophie. Theigehe shows that Ibn Gabirol

ﬁ”{ "7 }//7}7 is the Fons Vitae attributed in medieval times to
and
Avicebron, which was known to Albert the Great/Thomas Aquinas through

Shem-tob of Palquera. This is proved by parallel passage and by a quota=-
11 12 4
tion from Ali ben Josef Habillo Ritter adopted Munk's point of view

readily (G G A April 17, 1847, gquoted by Munk Archives Israelites 9 (1848)

(11} For Zlijah. He lived in the fifteenth century,

(L2) On this Cf. A. Jellinek,Thomas von Aquino in der Judischen
Literatur 1853.

527=328. The demonstration was taken again by Hunk in his article Juifs
: 13 T

in FPrank's Dictionnaire des sciences philosophiques
S " ¥ ———
(L3) See the reprint in Archives Israelites 9 (1848) 327=332 dus

a Notice ques ouvrages inédits de ledaia Penini, fils d'Abraham

de Beziers,Archives Israelites VIII (1847) 67-72 Munk describes five

philosophical essays which he discovered ib a MS of the old collection
14

of l'Qratoire.

(14) This notice was translated in an abridged form by Dukes in
Literaturblatt «f Deg Orient 1848 p., 260. On Iedaia Penini
Cf. Art Juifs. Rep. in Archives Israelites 9 (1848) p. 422

We come now to Munk's great work, his edition of the Moreh%¥ :
T —"

Le Guide des égarés, traité de théologie et de philosophie par Moise ben

Maimoun dit Haimonide publié pour la premiére fois dans l'original arabe,

et accompagné d'une traduction frangaise et de notes critigues litté=-

raires et explicatives par S,Munk Tome I Paris (1856) p. XVI, 463,261;

Tome II, (1661) XVI, %8l, 209; Tome III (1866) p. XXIV, 532, 274. A popu-
lax édition of the translation was edited recently (1930) with a preface

by &. Fleg in the collection, Le Judaisme vol, XIl. The second and third
part parts of A}aHarizi's translation was edited in 1876 with notes from

Munk by L. Schlosberg. Sefer Moreh Nebuchim London (Bagster) p. 104. The

]

first part of Alharizi had been edited by the same Schlossberg London

(Ba,gster)lsﬁl with notes from Simon 8. Bcheyer.
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Albert Cohn found the financial means for publishing the Moreh

that is to say, he interested Baron James de Rothschild . And so the splendid=

(15) Univers Iszeelite, VI, 1860, 125

ly edited first volume, which sold at the low price of 15 francs, was dedi=
16

cated gratefully to Baron and Baroness James de Rothschild.

(L6) We may mention here a short review of the first volume by
S.Cahen, Archives Israelites, 17, 1856, 528-532

In his preface, Munk who used Hebrew type, following the Jewish cuse
tom, explains the system of transcription of Arabie into Hebrew and some chan=
ges he made in it,

It would take too long to do more than call attention to the wealth

to the wealth of material in the notes. 1They manifest a real knowledge of

Aristotle and of Arabic peripapeticians. The versions of Ibn-Tibbon are cons-

tantly collated and often smended. Talmudic and even Midrashic references are
given. We find quotations of unpublished notes of Ibn-Tibbon (p.102-103).

The second volume begins with an outline of its contents. Maimonides's
system of prophecy which 80 greatly influenced Salvadot,who only knew the
Moreh through Buxtorf's translation, is found on p. 259-386. Hunk notes
(p.2692260)7a parallel between thé three views on prophecy and the three sys-
tems on the origin of the world (2nd partd, chap.XIII, p. 104-112). Maimo=-
nides' view of prophecy is not the orthodox view, in spite of his claim.

Munk quotes here (p. 262) Albo, Isaac Arama, and Abravanel.

The third volﬁme begins also with an outline. The note on Chapter
XXIX (p. 217-243) embody valuable criticisms of Quatremere and Chwolson on

| .5the Sabeans and on Nalbatean A?rlculture (where HMaimonides

was & better acholar than these two mod.erﬂd)l7

(17) p. 238
There is & very complete index of contents (p.48L-510) of

Hebrew and Arabic terms in the notes and of biblical references. Ve

can see that Moise BSchwab his secretary was here under goed tutorship.

80 we can appreciste the patéiénce and love for scholarship of bhoth men

1
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when we read that kke& M. Schwab spelled every word of the proof of
18
the Arabic text :tou Munk
(L8) Vol. IIXI. p. XI

Under the title Philosophie religieuse, part of the preface

of the third volume of the Guide des Hgarés was given but to the
public in Archives Israelites; 27 (1866) p. 661-667
The Paris edition is now rare, so an edition of the Arabic
text was published recently in Palestine sy Ic 7 g[c (7/( (7“1
Jerusalem (1931) p. 517. / 7
Vo€ 1t M:Eul{ﬂhm_@_tﬁwwmade the subject of important

article by Ad., Franck in the Journal des Savants 1862

147-165.1863 ,p. 1138-121; 228-2338. This is a masterly critical out-
line of the philosophical system of Maimonides. Franck declares that
Munk's work is perfect except that the translation is sometimes
somewhat'stilted,lg
(19) dont la perfection... ne laisme rien a désirer, gqu'un
peu plus de liberté et de naturel dans la traduction.

Anéther important revivew of these two volumes iééﬁ. Schwab :

La philosophie de Maimonide, Revue orientale et américaine vol VI,

(186l) p. 132-142,

We should also note here the section on the Moreh in L. Wogue
Esquisse d'une tphédlogie juive. Vérité isradlite IIX (1861) 343~
352 and his review of vol. II of the Moreh in Vérité Israélite

(VI. 1862) p. 491-497.
by

The discoveries made Munk in the field of philosophy were greatly

20
appreciated by Viector Cousin ., Indeed, we find in the Mélanges

(20) M. gehwab], La Philosophie des Juifs d'aprés V,

Cousin. Archives israélites 24, 1863 p, 790-796
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(p.487) that "by the reading of the ioreh the greatest geniuses of

modern times, Spinoza, Mendelssohn, Solomon Maimun and many others
21
were brought into the sanctuary of philosophy® . Cousin took up this
égjdkdsagibndADQUuﬁa
21 Salseet added Thomas Aquinas,Eevue des Deux Mondes
15 Janvier 1862.

statement and proved it.

EBmile Saisset wrote an important review of Munk's philosephical
work in his article La philosophie des Juifs. Hevue des Deux Mondes
vol.37 (1862) p. 296-324. Saisset tells ué that almost nothing was
known of Hebrew philosophy before iunk, BEBEven Leibnitz knew of kkm ;
it only what he had heard from Baron Knorx de Hosenroth, the au- ‘
thor of Kabbala denudata and 4 in order to understand Maimonides, o
he could avail himself only of the poor latin translation of Buxtorffzj

(22) SBaisset quoted here a recent study by Foucher de Careil
on Leibnitz an%«%oreh »

Coming now to HMunk's work, it is at least interesting to note that

he 1§¢h&ite a Frenchman for Saisset wh® says of Hunk Ycette vaste |
érudition est chez lui au service d'un esprit supérieur ou la nette- |
té frangaise se marie heureusement avec la éinesse, la. souplesse, et
23 |
la rigueur hébrafque . He notes the importance of Munk's work for |
(23) p. 297
the question of the originis of Spinozafs thought. The latter is
24

not at all a Cartesian as Cousin now maintained .giwving back his
(24) Saisset quotes Compte Rendu des travaux de l'Académie {
des Sciences morales et politiques Avril and Mai 1861 i
and the last edition of Histoire generale de la philo=- |
sophie (1861) p. 457 |
25 ‘
former opinion.

(256) Fragments de philosophie cartésiepne p. 428 ff.,

A better appreciation of the relationship of Spinoza to Jewish

Medieval philosophy is found in Joel, Beitraege zug Geschichte der
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Philosophie, Breslau 1876,

Certainly Spinoza statements which caused him to be excommu=
nicated wereviaimonides Gersonides and Crescas set in s more exe
pliecit, elearer and perhaps more brutal mamnezr,

A very important study of the first volume of the Moreh and

of the Mélanges under the pen of Geigor appeared in LDMG

vol. 14 (1860) 722-740 under the title Munk, Gebirol und Maimonides.

e vt - i

re des sciences philosophiques. He contributed 20 articles some

of whieh developed from previous sketches in the Encyclopedie Nou=

velle. Here are some of the titles Arabes Gazali, Farabi, Ibn
\--“""”.“\ E

comay.

Badja ou Avempace, lbn Roachd oun Avernhoeg,ﬁﬁxﬂxxxﬁanﬂi, Ibn Sina

i S,

ou Avicenne, Juifs, Kendi, Leon Hebreu, Tofail (Ibn).

This article Juifs was published separately as La Philosophie

chez lesg Juifs, article extrait du Dictionnaire des Sciences phi=

losophiques et augmenté de Notes historiques et bibliographiqugaj

was privately edited in 1848, Cf. J. Fgrst in Der Orient 12 (18851)

193=196; 273-275. This is a reprint of De la philosophie cheZ les
26
Juifs Archives Israelites 9 €1848) 169-184, 325336, 419-433.
- (26) SBchwabd p. 231 erroneously 1852

This was tranglated into German by Benhard Beer Philosophie und

philosophische Schriftsteller der Juden, eine historische Skizze

Leipzig 18562 p. lzﬁ.Beex added notes ., An Inglish translation

unknown to Schwab is Philosophy and Philosophical Authors of the

Jews, a historical sketch,translated by Isidor Kalisch. Cincinnati

1881 p. 60 It is not equal to Beer's work.

This essay of Munk was reprinted in Hidlanges de philosophge

Juigre et arabe Paris 1859, p. 459-511 under the title iisquisse

s e 225l

historique de la philosophie chez les Juifs.




=4 8=
9

Munk's point of view is not newywmew, but its value still lies
in its fairness. We shall therefore give only a short outline of the
article,

To know God and to let the world know him was the "mission" of
the Jews. They did not try to delve into the mystery of the Divine
being. They believed,

The great philosophical problem is that of'the existence of
evil. It had no real existence (Gen.I.; 63 l\J *D ) lvil ente-
red the world when intelligence had to wage war against matter. Hvil |
was born of the conflict between the intellectual and material pein-
ciples (Gen.3) Therefore man is free (libre arbitre, qui est une
des doctrines fondamentales du Mosaisme) Cf. Deut.30,15,19

This doctrine is fundamental. Its development in its relation
with Divine Providence, and the will of God , as unigue cause of ;
Creation, was ever considered by the Je&ﬁsh philosophers as a most

important subject (lMore Nebuchim 3e part. €. 17 Buxtorfl translation

p. 380)

Ine religion of the Hebrew left no room for philosophical spe-
culation proper, Philosophy was poetical as we find in dob, a book
which grants too little to human reason to foster philesophic spe-
culation. As for Heclesiastes it is post exilic ana betrays foreign
influence. {

The Babylonian Bxile and what fpllowed marked some evolution.
Pergian 1ni1uence appears in Ezechiel, Zechariah and Danleivbut parsnaﬁ
it self 1aq@@%?pbll@§§ph1cal and it is only contacts with hellenism %
which brought about a philosophical develapment in Hebrew thought.

This development took place in lgypt and was apologetic.g; the
Septuagh%ﬁ}ﬁ?llses allegory and prepares Philo and the book of Wisdom.

On the basis of biblical chronologybthe Alexandrian Jews even

claimed that Pythagoras, Plato and Aristotle had drunk at the spirngs



of Hebrew learning.
To this question which was discussed even at the end of the eigh-

k]

teenth century, Munk contributes an imkresting foot note}%p.l?S)
0 AADTK

taken from the freatise of the Ikhwan-al-safa which was verified by

; _ "
Kalonynos ben Kalonymos quotes a passage of f°

Munk in the Arabic original where it is declared th%i,therGreeks boxr-

rowed their wisdom and their knowledge from the Yo > oA
Passing on to Palestine, and its sects, HMunk declares that pro-

bably the HBssenes cultivated the doctrine known latter as Kabbala,

which came from various sources, and which inspired the first gnostics.
The Karaites are compared by him to the Mutazila, although a

part of the rabbanites also followed these.ga. Indeed the Karaites

(28) He here quotes (p.l79) this opinion of Ahron ben
BElia, the Karaite in Delitq’bch's edition p.4.

called themselves Mutek&ﬂ%min and Ha imonides agrees, as well as the
FKhuzari.
dunk shows howcthe rabbanites had now to make use of reason to

defend themselves. He treats of Saadya who is a theologisn rather than

a philosopher. He then turnsito the Spanish School.dbn Habirol is rather

unique as a thinker and deserves an important place, although his phisp
losophy came to be regarded as heretical. The Fons Vitae, which Chris-
tians studied in the translation of Gundisglvi is ignored by Maimoni-
des. However Ibn Gabirol poems became part of the liturgy and his

Book of the correctioncof morals, became popular in Ibn Tibbon's

translation as (W1 N ITIA  [IPN

To some extent Bahya ben Joseph can be compared to Al=Gazall in
his point of view that practical morality is better than speculation,
and in his tendency to asceticiam.

The reaction against philosophy comes in the Khuzza,:vig9 of Juda

(29) Here Munk engages a foot note on the authenticity of
the story of the conversion of the Khazars in
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In the Notice on Gabirol Munk dwells a good deal on his poetry,
his contacts with the kabbala,

The second part (p.233 ff) contains a study of Gabirol's
sources (p.233-261))an estimate of his influence (p.261-306),which
is found not later Jewish philosophy (p.301-306),but in the Zohar
(p.R273-291) and in Christian thought under the name of Aviceferon
(p.291-301), the last page of this essay shows the cleaxr insight of
the powerful mind'of Munk. He says of Gabirol:

"Although he only appropriated the consequences of a foreign
philosophy, he was able, by bending them under his religious con-
victions, to give to his doctrine a certain originality. which dise
tinguishes him, to his advantage from contemporary philosobhers,
and from those who came after him both in the Jewish and Hoslem
worlds... the role of Gabvirol in the middle ages is about the sanme
as that played by his co-religionist Phile at the end df the pagan
world. The latter inspired more or less directly the philosophers

of the neo=-platonician school; but like Gabirol he hdd to himself

the consequence of his criticism, as he took position behind the
authority of religious tradition. Hore consequent, and endowed with ?
colder logic, a third Jew, Baruth Spinoza bhecame the father of mo=-

dern pantheismjas he forsook all religious ideas and disdained a possi

ble refuge unto mysticism, It is a rather strange thing to find the=-

se three men, brought up in bibliecal tradition, and who bhecame at
three various epochs the heralds of doctrines so diametrically op=-
posed to these traditions. Philo with all the Jewish school of
Alexandria,was soon deeply forgotten by his co-religionists; Spinoza)
because of his sincerity and logic)was excommunica ted by‘the syng- |
gogue. Only Ibn Gabiro},bee&uﬁe of the deep religious mxxkigis

feeling manifested in his hymngjand of the mysticism which hid his
heresies to the traditionalists and his own conscience, ha s rems ined
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in honor in the Synagogue, and left a famous name and & hallowed

25
memoxry

(35) Mélanges p. 305306.
The third section d&mxkx 1is entitled Des principaux philesophes

|
arabes et de leurs doctrines. (p.307-458), there is first of all i
} |

an Introduction (p.3%09-338) then he takes up Al-Kendi (Al-Kindy)
(p.339-341), Al-farabi {341,352) Ibn Sina (p.352-366) Algazali |

(p.366-383) Ibn-Badja (p. 383-410) Ibn.Tofail (p.410-417),ﬁ§$£h does
The

not refer to his probable influence on De Foe's Robinson Crusoe.
last study is on Ibn-Roschd (p.418-458). These chapters are an en-
largement of articles already puglished in the Dictionnaire., After

the HEgquisse historique de la philosophie chez les Juifs, referred to

above, we have in the appendix a judeo-arabic text of Moses Ben-EKEzra,

three Arabic epigrams on lIbn=-Rushd, a note on the astrononwt§lpetrae*,vf

gius, a note on Leo Hebraeus; and some final notes and errata,
An appreciative review of his book was contributed by A
Castaing to the Revue Orientale et Américaine Les Juifs et les Arahesg

du Moyen Age et leur influence sur la civilisation. Revue Orientale et

]
|
I

Am$ricaine vol. 7 (1862) p. 219- "240, after having beén read as a

pa per before the Soclete d'Ethnobraphle On Bec...186l the first part
was reviewed by A, Pranck in seances et travagx de l’Academle deb

Sciences morales et politiques 3e gérie vol. VIII D. 45 and by Ch,

Jourdain in Revue Contemporaine vol, XXXII (185%) p. 630.Jourdain

wro = |

took up the whole volume in an article entitled Ia Philosophie des
e

=S, |

Arabes et des Juifs Revue européemne lre année, vol, 5§ (B 1859)

|

p. 525, f
It should be noted that Renan owed much to Munk's work in his 0, f
I

Averroes et l'kverrofsme , |

- Hunk speaks then of iloses ben Joshua of Narbon. Less important r
I

is Albo.‘fhe GXpulslon of the Jews from Spain marks the end of Jewish {
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philosophy. HEven Mendelssohn i5qu'on peut considérer commé le
créateur de la nouvelle civilisation des Juifs d*Europe'n'a ni pa
ni voulu fonder pour eux une nouvélle ére philosophique“56
(36) p. 433.
Munk declares that the Jews as a nation or religious group have

only a secondary importance in the history of philosophy. that was
Y

not their mission . The point of view given here by Munk was endorsed

(37) p. 433. We underline here again this word mission.
the mission idea in Judaism is not limited to K
Reform. |
38
by B. Vacherot .

(38) La Religion, Paris 1869, p. 251 quoted by S.
Jellinek, Franzosen uber Juden Wien 1880 p. 1lé.
X - _ 39
Benz ppn Kellermann's work on the Milhamoth: of Levi ben Gerson

bears evidence t¢6 the value of the contribution made by Munk. In

the indices of both volumes the name of Munk scecurs more frequently

(39) Benzidn Kellermann,!‘f Ueberset~
zung_und Erkl gagdschrlftllch revidierten

ALY Eerlln'”1914wiglé

P ]

by far than that of any other modern scholar,
In Histoire Littéraire de la France (t.XXI, p. 506 ff) Munk

published without sighing them biographies of French rabbis of the

XIIIth century. Iehiel of Parls, Nathan the Official, and his son

Joseph, Isaac of Corbeil, and Hoses of G@uny4? These articles were
(40) Quelques rabbins frangais de la fin du XIlle

sidcle. Iehiel de Paris; Nathan 1'0fficiel et son
fils Joseph, Isaac de Corbeil, !ofse de Coucy.

reprinted in Annuaire Créhange 1858 and 1861, This popular work
has no special significance,

Munk though blind could see better than some with their eyes
41

open. JThe rame of Bishr ben Aaron, father in law of Barjadah had been

(41) Cf, H. Malter Saadia Gaon, his life and works,
Philadelphia 1921 p. 121,

TR KRR R SRS TR K REDEFOREK
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42 43
read Kashar ben Aharon by Rapoport . L. Wogue tells us that Hunk
(42) He had read D W D | Jost had read Cassad.
nad told him to read ) W X 4 this was not far from the truth
(43) Vérité Isradlite IV (1860) p. 300 n. RxxxRrum
EREX R E R K I R X I HB KX AR e EX KR X i XA L S e M EX X R
ol xhy xiunky
and is just one of the many discoveries made by HMunk.,

On Albo (Munk’Melanges p. 507) (or Dictionnaire des sciences

philosophiques 111 365))qaee L, Wogue La Vérite Israélite V (1861)
228-834 for contemporary opinion. The commentary(7|iﬂkﬁ V_U of
1618, 2nd ed. 1788 was reedited with introductions , Berlin 1928 p.530
Add to the bibliography the Extracts of a translation by H.S. Raphall
in Galed I-III (1834-1836) A, Tanzer Die Religionsphilosophie

Jogseph Albo's nach seine Werke "Ikkarim" systematisch dé%gestqllt

und erlautert ,Frankfurd® 1896 ,T. Husik, Joseph Albo, The last of

the Jewish philosdphers, Amer. Acad, for Jewish Hesearch. Philadel=-

P iiaad

phia Proceslings, 192%-1928 , p. 61=72 And the edition with transla-

: 4
tion in 4 vol. by I. Husik)Philadelphia 1929-1930.

44, The Mélanges were reprinted in 1927, therefore
they etill have their value in the history of
philosophy.
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Munk's Palestine and other Hebrew studies

Before he published his Moreh, Munk had reached fame
through & piece of honest work, his Palestine ,'Which adme0 g8, Ve

him some financial profip. )
F Yurmam
The publisher, Z¢wdgi Didot had asked him for this volume
1

in his collection L'Univers pittoresque . Iunk's work is called

This series was rather popular and is now for-
gotten, except for tke volume contributed by

| 1.
Ck:f;#&hlkgbiﬂuWAbQ~ Munk and to SOQE_EEE%gglon L1'Histoire des Ara=
/

bes, also the wWork of & master,

Palestine Desciption géographique, historique et archéologique,l845,

L% ]

p.704, 68 plates, 3 maps. The texmAillustratéﬁAis quite compact

2. It has 1500 columns

3] .
80 that the German translation by H.&. Levy,Palastina Leipzig

(1L871-72) is incomplete although it is a two-volume (500 pages)
3 .

publication.
3., It reaches p. 267 out of 662 and has no plates,

Palestine was put on the Index Librorum prohibitorum only in

1853, The Roman Censors move sometimes very fast, but in this case,
at first, no one apparently brought Hunk's work to their attention,.
And yet it seems to us to bejmost.conaervative.

The work of Munk can still be read with profit. The first part
covers the geography florg and fauna, Sometimes, there are traces

of outgrewn scholarship, as for instance (p.43) an etymology of
N v

: h
Jerugalem aw ,heritage de la paix. On p.87, he adds to Gedenius'

rendering of Plautus' Punic words in Poenulus, We note here and
there, in the foot notes, several interesting renderings og the
biblical text.

After a study of the various nations comes a history of the
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Hebrews., On Criticism of tge Pentateuch Munk remarks adhuc sub

judice lis est (p. 133), but he does not aceept a complete mosaiec

authorship) (p.142). There is a very full treatment of Mosaic

institutions. Hunk has no ax to grind. And so (p.178) he takes

issue with Salvador who had claimed that the tribe of Levi received

only one seventeenth of the nationsl income (Histoire des Instis

tutions de Mbisg, I. p. 263 £f.) He shows that Salvador erred in
his identification of the third year tithe with the fixrst tithe,
and also in deducting the seventh year becausé there was no tithe
then, Yes, says WMunk, but there was no incoﬁe either.

t
Coming to Mosaie Law we find this statement (p.192): Le meile

leur ouvrage qu'on puisse consulter sur cette matidre est le Mosaie-

ches Recht (Droit Mosaique) de Michaelis. que nous avons déja cité

bien des fois. L'Histodre des Institutions de HMo¥se et du peuple
hébreu (3 vol. in 8 Paris 1828) ﬁar M. Salvador, s'oceupe de
toutes les partiea de la.loi mosaifque., Besucoup mieux écrit que
l'ouvrage de HMichaelis, ef plein de vues élevées, cet ouvrage offre
une lecture attachante au littérateur ef au philosophe, mais il é
l'inconvénient de manquer de critigue hiétorique. Confondant tou=-
tes des épogues, il ne distingue pas assez le fond mosaiqué des
déveioppements ultérieﬁfﬁ de la loi, et il ne saurait satisfaire
qulimparfaitement aux besoins de l'historien:‘

But Munk uses Michselis only to defend his own conclusions.
And here and there he disagrees'with.him. For instance, pn p. 194,
he rejéets Wichaells idea that the Nasis (in the book of Numbers
2 andb7) are the same as the elders. He shows against Winer
(p.194-195) that they might be elected.

The question of the Hebrew's right to Palestine which was so

important even in the days of Michaelis (tom.l[‘§ 29) has now

f
\
|
|
1
J
|
i
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taken again a pragmatic importance, which Munk could never have

guessed in these pre-zionistie days. He says of it (p.l99) Ce sujet
fut longtemps considéré comme un chapitre essentiel du droit des i
antiquitég bibliques. . Salvador nous parait avoir mieux compris
cette question., Voy. son Histoire des Inst. de iloise. t. II. pP,96~
1L0.

Then comes the history of the conquest of Canéan by Joshua,

the judges, David and Solomon and the Kings. This is followed by a

book on Hebrew Antiquities or the civilisation of the Ancient Hebrews,

(p.356-458) This is followed by a history to the Fall of Jerusalem

in 70 A.B, About the sects, we notice that Munk brings in the
Kabbala (p.519-524) Coming to the history of Jesus (p.565-567), ]
which he treats with great fairness, declaring that he himself
"professes the Jewish religion" (p.565 b. note I). An appendix treats
of the history of Palestine sinece 70 A.D. We note on p. 652 a !
little remark againgt Mehemet-Ali. "Un jour, quand les préventions
de la politique et le froid égoisme de la diplomatie auront fait
place a la justice sévére de l'histoire, on s'étopnera que la France
alt pu oublier un moment la cause de'l'humanité pour servir celle de
Hdohammed-Ali, et on aura de la peine a croire4qu'elle ait 6t a la
veille de déclarer la guerre a l'Hurope tout entidre, pour conserver
la Syrie au tyran d'Egypte® (p.562) Munk had been in it. We note
algo on the follewing page a little knock on the protestants for
4, Séint-Marc Girardin, wrote in La Revue des Deux
Mondes vol. 41 (1862) La question d'Orient en 1840
et en 1862 p. 286 Jje n'ail point hésité’a dire franche=-
ment commen@:tout le monde en France s'etait plus ou
moing trompe sur l'BEgypte en 1840,
establishing a bishopric in Jerusalem with "1'évique Alexmndre ex-
Juif® (p.653) 5.

5.,  His name was of course Michael Solomon Alexander,
wag really & good and worthy manfscaréely deserving

|
|
I
|
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5. (continued) ... this knoeck and quite different from the
usual run of “"converts",

We note also here Munk's final words on Palestine most certainly
pre-zionist:

"On s'est beaucoup oceupé, dans ces derniers temps, des destie
nées futures de la Palestine, et on a formé les projets les plus sine-
guliers, Il ne nous est pas donud de soulever le voile de l'avenir;
mais quelles que soient les destindes politiques réservées a la Pa=
lestine, elle devra rester, sous le rapport religieux, un pays neutre,
ol, sous la protection de la civilisation européenne gqui doit y pé-
nétrer, lwa hommes pieux, quel&asv?ue goient leurs croyances,ese li=-
vreront en paix a lfadoration , aux regrets et a l'espérance" ‘

6. P, 655
- What we have noted here from Munk's falestine gives a poor idea
of a work which then attracted universal attention, by its scholar-
ship, ¥ its fairness, its excellent method and presentation., The

book has an excellent index,

That the book does not belong euntirely to the past is proved by

the fact that there was & Hebrew abridged translation as late as

19090 Yuw P XOHRINZ ~IND L AR e

Mg n AIPHN Ty aasy 25 yox
[t's 3 Qv  wIan

translated by M. Robinson (on the basis of the German work of Levy)

Wilna (1909) p. 124,
In the twelfth volume of Cahen's la Bible 1843 (p.ll4) Munk

published Commentaire de R, Tayghoum de Jérusalem, du XIlle sidcle,

sur le livre de Haeakouk, publié pour la premiére fois en arabe, et
7 _

accompagné d'une traduction frangaise et de notes

7. See a note on Tanchum by Pirst in Literaturblatt des

Orients 1842 t, I1II, 828. The same year 1843 sees
I'.Haarbrucker },Tanchumi Hierosolymitani in
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7 (e@ntinue&) Prophetas commentarii arabici Specimen I.
Halle 1843 “review by I. Kampf, theraturblatt des Orients
vol 4. 1843 1p.49-58.

¥4
In 1847 ifunk wrote an Uebersichtliche¢d Darstellung der hebrais-

. "
che Literatur 4LA zur fderstorung des Zwelten Tempels, in the Jahrbuch
- A

fur Israeliten, edited by Klein vol. 5. p. B0 ff.

8. This volume does not exist in the New York Public Librery.
The volumes of the Jahrbuch found there are not of such va-
lue that a search for Munk's articleafd really necessary.

In 1866 Hunk presented Meleketh ha-shir of Heubauer and gave a
o 9

short survey of Hebrew Pro:oéy adapted from the Arabic

9, Comptes Rendus 1866 p.86-88

In a discussion about tje tomb of Helena Munk delcares that
Josephus third wall is not the present Wallloand is certainly rlght
- 10. p. 122-123, 136-13"7
against de Saﬁlcy.

in the same year, he presented Levy's Chaldéisches Worterbuch

-

vol.I with & good survey of arammic dialects comparing the Talnudic
aramaic to a pappis (like Mandean) while the Targumim are in classi-
cal aramaic. His conception of the Assyro Babylonian language was
not right. (this was before any one knew much about it)ll
11, p. 380=-38l
4s he presented E,A. Astruc Poesies ritudliques des juifs Portue

~—

gals to the Academie des fmacu(,a#fen‘tﬁunk made a survey of Hebrew

12
poetry placing Kalir in the 7th or,at the latest  eighth Century

12, Comptes Rendus 1865 p.l3l-132,

This Compte~ rendu of Astruc's work (which is part of a five volume

translation of the Rituel des Juifs d'Espagne et du Portugal) is
13 14
friendly 1t places Hebrew poetry above Arabic.

13, p. 151-133 . 2 wa,v{ M% Runce Pental e

b el ne _
142 SIS e 1TEE) R G0
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He gave great praise to Segond's talent as a translator in
16

his Chrestomathie bibligue , saying of him "M. Segond me parait

15. p. 173
16
appelé a nous donner enfin une traduction francaise qui puisse

16. Italics are rtided .
satisfaire aux besoins des études hébraiques et aux exigences du
gout littérairelv. The translation made by Segond justified Munk's

17. p. 173
hopeg. It ﬁas publ ished both in the order of the Hebrew canon and
in the usual order adopted by Christians, and in this case with
Oltramare's translation of the New Testament intoFrench., Segond's
version soon had the field to itself for driving out the old Protessé
tant translations of Martin and Ostervald. 1t was even used a good
deal by Crampon in his Catholic translation. However, Segonﬁthas
largely been replaced now by a new translation called version
synodele, which is largely the work of William Monod who was my
teacher of Hebrew., The version synodale is in excellent French but
does often skip over textual difficulties, A scientific counterpart
is la Bible du Centenaire, with abundant textual and critical appa~

s

ratus edited by Adolphe Lods, my second professor of Hebrew, member

of the Institut fle France, where he.somehow filles Hunk's fauteuil,
rather than that of Renan,
In 1'Univers Isradlite 15 (1860) p. 505-514 Hunk wrote about

Le podte Juif Manoello ami du Dante., He doubts that this;ﬁ%noello
be the same as Bmmanuel of Rome. Munk calls attention to the fact

tha.t the share played by Jews in the development of poetry in the

language of the country where they livedlms beén lost sight of.

~Geiger answered and claimed the identity of Hanoello and Emmanuel
were the same person (p.562-563). An angnymous answer justifies

|

|

. i

Munk's doubts (p.564-565). /
| |
|

The Comptes Rendus de l'Académie des Inscriptions -et Belles
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Lettres 8th year 1864 p. 341-345 give two reports on two memoirs
made by Neubauer to that Academy on For kowm'l:; (sic)t manuscripts.

Ju%ﬁ’%otes that loses Daref is a poet of the 13th century , and not of
the 9th as Graetz had said, led astray by Pinsker.

In 1861, HMunk presented to the Academie des Inscriptions the
18
Dictionnaire hebreu~faangais of Sander and Trenel , note the assig=-

18. Trenel had been direttor of the dcole Centrale
Rabbinique of Hetz and was now directeur of the
Seminaire Israclite of Paris
19
tance of il. Ulmann grand rabbin of the Consistoire Central.added some

19, Qomptes Rendus,5 (1861) p. 95.96

biographical notes on Aboth. This dictionary which I used in wmy stu-
dext days, because there was no other in French, is a tremendous ad-

: 2y
vances on the midrashic etymologies of a Lambert, but it has only

a practical value. It is not an instrument of reseaxch,

20, We refer of course to grand rebbin M.L. Lambert (Cf.p.19-20)
who however marked a distinct advance on his father-in-law -
and not thothe late Professor Mayer Lambert who taught at
the Paris Rabbindibad School and contributed excellent gram-
matical notes and exegetical studies to the R,E.J and who
wrote & Hebrew grammer published in part.

Munk had apparently declared in an unguarded moment;Une

lacune serieuse existe dans lg litterature francaise;on y chercherailt
k & )
en vain une traduction satisfaisante de la Bible“
L _

‘ly tmue,and especially from the Jewish point of view,The Bible

+This was certain-

2I.Archives Israelites,27(I1866)284.Cf,.366-367,
of S.8ahen was written in such bad #3#### French,that the transla-
tor's son Isidore Caheqpid not use it in Ia Bibl#de la famille @&

The protestant versions were as we already said ,in indifferent
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French,.and the catholic versionswere too influenced by the
Vulgate to Dereliable for an understanding of the Hebrew text
The situation is quite different now ;there is an excellent &
Jewiéﬁ franslation,in the preparation of which Zadoc-Kihn played

a most important part.
®
22,0n 8.Cahen’s Bible,Cf,quotation of Report,by. 8. Munk,

rather than by Renan,on Les etudes bibliques et hebraiques en
France,Archives Israelites, 29, (1868) EEI~§52,TBat lsidore Cahen
should defend his father'’s work was normal, but it was said
commonly that he had retranslated it in la Bible defp famillep
Cf.Archives Israelites 4B 27,(1866)p.366 in a letLer of Mumnk.
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About two Hebrew Grammars
There is & human element in the reviewing of books.
We may perhaps wonder why,geat scholaxr as he wes,
Munk#eeommendeé to 1learned societies two elementary

grammars of the Hebrew language.The reason is

o w Wi, GvoEe ) . . . -
that in Both cases we find behind thie personality in which he was interested

Ih a Review of Nouvelle Grammaire hebrafque raisonnée el comparée

1 2
by Klein , #ulhouse 1846 iiugnk praises the rabbi fer his work and espe-

eially for his noting a second (or apocopated) future, which could be
called subjunctive . While this term is not quite accurate, it was inte-

resting.

1. He was not an alumnus of Hetz,
2. T A ser 4 vol 16 p. 151-152
3. p. 152 7

It is somewhat surprising to see & work of this kind granted space

in the Journal Asiatigue  Solomon Klein (1814-1867) was only 32, and that

was his first work. But he gave promise of being a good'scholar. He gave a

Traduction frangaise et Annotation du Sefer Yesodot hasiaskil de R.David

ben Bilia du Portugal, XIVe siécle (in the Dibre Hakhamim of Kliezer

,,E_,c,,,, f iy~ et .
e 4 | * e
Ashkenazi,Metz,1849) .His conservative point of view is

|
+

1

4.A1bo, I1kkarim, Bd.Husik,I p.36,61I,refers to a
writer whe allvocated 26 principles as agaist
Mpimonidessrthirteen.David ben Bila(or Bilisa) o
did so,but Albo’sdescription of some of these |
26 principles does not quite agree with ;
David ben Bilia.Cf,Schechter,Studies in Judaigm, !
I,p.167,352, e

f

evident in his guide du traducteur du Pentateuch,in three
o :

emall volumes.More important is Le Judaisme ou la Verite

¥
'

sur le Talmud,Mulhouse,I859,p.II7( German translation by

M

] nnheimer,Das Judenthum oder die ‘Wahrheit uber den Talmuel

—...{_.—f—-&———l(-—)——]-—-—-’t.i ! v

1

|
}:

|
|
|l
1
i
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1860). 1In this book,.Klein attacks Chiarini who was evidently quoted
a good deal in those days. This boek wag an answexr to Louis
Veuillot 's recent strictures a 1l'Univers. (Dec¢.18,18568) In k@l&&dﬂfé
apology for the Tglmud, the fact that the Greeks philosophers bore

rowed from the Hebrews is accepted (p.47), Bossuet (Discours sur -

l'Histoire'Universelle‘2e partietf v) being quoted in support:pfl;‘

this opinion. The Zobar is considered as an early document, The au- i

“thor dieposes of a number of falge and mischievous‘statements ma.de ;
by Chisrini. The appendix gives the Doctrinal decisions of the j
Paris Sanhedrin (p.105-116). |

0, Tgrquem wrote an interesting review ol this book,Univers
,Israélite,lﬁ (1859) 87-91. He praises if. Klein whom he would
like to see head of the Rabbinical School, but he says (@.91)
7M.Klein approve indistinctement tauét Un éloge e;agéré est plus
nuigible qu'une critique exagéréef‘ﬂnother review in the same num=-
be¥# was by Raphael Kirchheim (p,98-100) He calls attention to an
answer to Chiarini by Zueg\in 1830). Klein answered both in the !
Nowmsmbey issue (p.l39-145).

Continuing his grammar,Klein wrote a Cours de themes @é?qg;siogg

hébraiques a l'usage des commengants Colmay 1866, the first of its

kind in French,
Klein printed a bhook of sermons which are well written and elow

quent. An article of his on M. Philippson et sa traduction de la i

Bible. Univers Israelite, 15, ;664-674 shows an pestility to |

ap—————rT"
Philippson which was rather general among Fremch rabbis .

Klein also wrote four Hebrew books. Threecof these are not
mentioned in his biography in J E,
. M

We must also refer to a posthumous work La Justice criminelle

chez les Hebreux, Archives lsraelites , 59 (1898) 1244125, 141-142,



_th
155~156, 182-183, 196-197, 213-214, 236. In this article, Rabbi
Klein maintains that the Great Sanhedrin gpwd bvack to ioses
(p. l4f)Proafs are brought up in a foot note. The qualifications
for membership are given on p. 142 ‘according to Synedrin 17 a,

36 b lenachoth 65 a, and Maimonides des Synedrins chap.ll

_§1,3.6. About the other tribunals Maimonides® Yad is also quo -

rec———,

ted frequently as an authority, as he is about the testimony,
(155-156, 182-183) This eseay which had been planned as a supple=
ment in a,@econd edition of Judaisme was edited by his son,
Dr. Klein, who was also quite conserwative,

The HebreW'Grammar by lsrael Jehiel Michel Rabbinowic25 is
one of many elementary gramars of phe Hebrew language. .

5. Hebrélsche Grammatik nach neuen sehr vereinfsch-

ten Regeln,.. DL mpt Beigpi€lén zur Uebung, Grunberg,
1851  p. X1V, 282 .

Munk said (after Flrst) in the seance of Mareh 11 of the

hcoademie des Inscriptions et Belles Lettres that five hundred
6

Hebrew gremmars had already been published since Reuchlin

6. Schwab p. 130 says erroneouély plusieurs millipfts.
wrote his Rudiment@k hebraice #W® (Basle lSOﬁ).Ldﬁ&ﬁI.I.

rarr——

Rabbinowicz came to Paris,as wany a poor Hebrew scholar had done
. 7
before)he was befriended by among others by Baron Ury Gdhabourg °

7. To him the French translation was dedicated.
8 R
He had previously written a shorter grammar. ThidvWas Lranslated

8. Praktische hebraische Grammatik,Breslau 1853,

into Prench by the Arabist J.J. Clément- Hullet and attracted

9
Munk's sympathy and interest. Lﬁé YWote that the German edition

9, Grammaire hebralic de J., M. Rabbinowicz trsduite de
1'allemand sous les vegz;ggvllﬁgiﬁux,par J.U.Clement

Wallet, memore de la Societe Asiabique de Parls
194 nn. I7TV 118.108.

|
1
|
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had been dedicated to Alexander von Humboldt.

We note in the French translation several new grammatical
forms dependant (for construg¢t), conjonctif temporel (for the old
term conversi¥® now abandoned). The author takes the infinitive as

. 10
the basis od the conjugation and so calls the seven forms of

10. We like this term form used in Arabic

a———n

conjugation, Kal, niphol, pael, puel, hophil, hithpael. We would not
. 11 »
care to recommend this grammer to-day, but it did mark progress
on certain lines., At any rate, we note that a two page inset giving
1L, It has no paradigm tables, no index, no syntax.
The rules about qamets are too complex, the vowel
system is unscientific. The gramar is too bulky

for a beginner, not reasoned and not scientific
enough for an advanced student.

Munk's opinion was added to the French edition. No doubt Munk was
- 12
rightly consideredthe leading authority in France

12. Rabbinowicz was & typical Hebrew scholar. He made
his home in Paris and wrote much on the Talmud. We
do not think that he had & grammgtical mind,

S. Cahen also praised Rabbinowicz's gramer (Archives lsraelie-
tes 16, 1855, p. 170-177). Munk also presented this graamar to the
Academie des Inscriptions Comptes Rendus 1864 p. 82~83

In order te eaxn a living Rabbinowicz took up medicine as Munk
had though of doiﬁg. This mturally deepened his interest in
Maimonides So that he wrote his doctor's thesis on the Treaty of

poisons of ieimonides, in 1865. It was rather an analysis than
13

a real transglation. The title was ?ggitéﬁdes poisons, avec une table

13. IH.Bobwab. Le docteur I.M. Rabbinowicz.Paris 1903.p.
10=11 ' "’

alphabétique de noms pharmaceutiques arabes et hébreux d'aprés le
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traité des synonymes de M. Clément-Mullet. A new edition came out

in 1935, We want to note this new evidence of collaboration

with Clement-Mullet, who is also found as a friénd and helper to
Munk when blind ¥also no doubt as one well repaid by hioc contact
with « great scholar.

Rabbinowicz is well known for his Legislation civile du

pnems e

Thalmud 5 vol. Paris 1877-1880, and his Législation criminelle

du Talmud, Paris 1876. Also by his La Médecine du Talmud,

Paris lBBO(lGerman translation 1883. Hebrew translation 1894)

He even wrote an Histoire sainte (Ancien Testament) , Paris 1877

p. 180,

Men«d@kﬁg?hese)who were conservative scholars were the kind
that Munk liked. He was willing to help them in the world of
scholarship where his word carried much weight, because some-
how he felt that in scholarship of that typg)there was something

honéstly Jewish .
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MUNK'S BLINDNESS

Then a terrible aceident happendd. Munk's =mkghk overworked
sight,never very good)failed him. He had to resign from the Royal
Library but was granted a pension of 1,200 francs (1848).

This affliction no doubt.interfered with his work, but lfunk
showed a wonderful courage and never in history did a blind scholar
accomplish so much,

In his afflietion, Munk developed still more a tremendous memow
ry. A8 he dictated to his seecretary, he would himself go to the shelf
of his library and pick up the volume which should be collated or
consulted, To some extent, the same quality of serenity which enligh-
tened ﬁunk in his blindness was found in Joseph Derenbourg whg also
logt his eyesight.

The agonymous chronicler from Paris 4n Allgemeine Zeitung des

Judenthumg described Munk's office in a rather witty manner. 1In
i

1. Pariéer Briefe VIII, Die Studiestube eines
Blinden AIl, Z. d. J. 25 (186l) 644-645,

diegem Bureau findest du Blicher und Manuscripte aller Spracher und
aller Art, die Herr Hunk alle im kﬁpfe trdgt, und dieselben dureh

Gethl besser findet, als eim Anderer mit seinen Augen. He calls
2

him "living catalogue"
2. p. 644,
It would seem that being a secretary to HMunk in itself a privile=-
ge. The first was Lsidore Stillman)who died young‘and whose loss is

ment ioned in the preface of the first volume of the Moreh., He was

succeeded by Joseph Mistowski otherwise unknown to us, and then by
A . Neubauer, who later carved for himself an honorable career, but

who lacked somewhat in certain characteristics which help & good deal
3 ,

to live with others.
3. Yo remarks are pessed by Schwab.,




hisg biographer and helped him in vol. 2 and 3 of the Moreh. Others

hekped him . Buch was young Zadoc Kahn who prepared the tables of
these two volumes and hecame grand rabbin.

Not only did young men assist him, but even scholars considered it
a privilege to collaborate with Munk. Such were “anuel Brandeia,ovvJ{
Lazare Wogue, who transformed the scholastiec point of view of French
rabbinate, and who was appointed by the efforts of Munk and Franck

to the lcole rabbinique of Metz to transform it somewhat before its

transfer to Paris.

Anothex unpaid secretary called also to a great future was Hartwig

4
Derenbourg. He was destined to a great career as an Arabist . }ﬁz wo. s
, .
an inspiring teacher, 0o T e foer k¢mh.

4, G.Maspero Hartwig Derenbourg (1844-1908) Mélanges Hartwig
Derenbourg Paris 1600 p.l-13 M. Schwab Bibliographie des
Oeuvres de M. Hartwig Derenbourgcbid. p. 443-466.

Another assgistant was J,J. Clement-Mullet who wrote a good deal

on Arabie lexicography in the Journal Asiatigue.

J.J. Clement-lullet translated the treaty of Ifn al Awan Le Livre

de l'agriculture (Kitab al Felahat) Paris 1864-67, 2 vol. He had pre-

pared a work eom Traité des Synonymies , @& lexicon of Arabic and Greek
quotations from it are given in I.M, Rabbinowicz translation of ‘

5, Clement-HMullet had translated his grammar into French.
Bee above p. 64

Maimonides, Traité des poisons, 2nd ed. Paris 1935 p.63-70. We have

of Clement=-iullet a pamphlet Il faut todjours respecter la religion
' 1)
du serment, apologue oriental traduit du texte hébreu J'Abraham

Maimonides

R S

6, meaning Judeo-arabic
One of 8.D. Luzzato's sonnets tells us about Munk's blindness on

the occasion of the publication of the first volume of the Moreh,

R

1t was first published in Archives Israédlites vol. 17. 1856, p. 706w
, 707
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and reprinted in his posthumous work Poesiec ed epitafie Padua 1879
p.318. A French translatioh ig given by Schwab p. 1l44. It is not
very aceurate, TRe drnret weada av é?ﬂﬁﬁw@a:

The blind is as if he were dead. So declared the ancient.

This saying thou hagst set aside

Who liveth like thee now herolike

For the sun and the flame are not darkened

I saw thy work, and my thoughts were astonished
Thou hast set light on the Guide
Thou hast renewed its aspect, thou hast made known all its Jources

Thou hast opened all thet is sealed, enigmas have ceased,

From 'Javan, from Kedar thou hast collected witnesses,
The hidden thou hast brought out from all corners
And in the depths of its mysteries thou hast diffused light.
" 7
Therefore HMoses Dbefore he who rideth the heavens
8

Intercedes: Have mercy on R A S H who knows
And renew as the eagle both his youth and his eyes.

7. HMaimonides

8. Rabbi Shelomoh i.e, Munk

The two last lines are so translated by S. Meyer, a nephew of

Hunk : _
So, Herr, den Dulder, der in D@nkelm ringt,
9

Mit Deinen Strahl hegnade ynd belohne
9, quoted by A. Bramn, op.cit, p. 158159
Hunk's tragedy, his fortitude, his wonderful capacity for work X
ingpired a universgl aduiration . His friends Jews and non Jews the
scholastic world took his case up with the French academic authorities,
No doubt, an article of de Saulcey in the Courrier de Paris

16.%ev. 13858 was there for a purpose. One immediate result was that




Solomon Munk was mn de a chevalier g€ de la Legion d'honneur on
Augu st 13th 45a Majesté (the Bmperor Napoleon II1) a voulu par cette |
distinct ion récompenser l'orientaliste distingué a gui la science
est redevable de tmavaux justement apprécidsY, says the letter from
the Minigtre of Education?othat was rather late, but Munk did not

10, Letter from Munk to his sister Jahrbuch fuyx
judische Geschichte und Literatur II (1899) p.201

care for honors and never intrigued for them.

Hunk's name appears for the first time in 1858 in the Comptes=

rendus des séances de l'Académie des Inscriptions et Belles-Lettres.
Im <= vol.II (1858) edited by Ernest Desjardins (Paris 1859)

On Nov.lQ.lBBBll, his letter as a candidate was presented as *
well as that of Charles Ernest Beulé, both being candidates for the

fauteuil df ¥, ILajard. On the same day, Hrnest Renan presented to

k2
the Academy the first part of Mélanges de philosophie juive et axa b

1l. p. 381
12. He speaks of Scham Tob.-lbne. Salaopiéra. —

M. Desjardins was not quite famiéiar with the subject and his note |
ig rather amusing in ité erratl |
At the next meeting (Decmmber 3rd) HMunk was elected no doubt
thanks to Renan's support amd also because i.Beuld was really so much
younger,ls
13. This brilliant archeologist waé then only 32 years
old. He was elected two years afterwards to fill
Lenormant's fauteuil.
Guizot who certainly had not agreed with Munk's point of view
on the Pamas affair, had travelled expressly from Normandy to cast
his Wote for Munk, whom he considered the greatest Hebrew scholar in

France. Guizot's coolness to Balvador is rather a contrast,
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Guizot pelied much on Munk:s Heb®ew knowledge.One of Munk's
letters to Guizot gives the latter some information onkzekiel and
Jéremiah and declares that their grammar is somewhat incerrect
ﬁbwddubt;(guizotun considered MNunk as superior to any one else
in Franee.As a conservative Protestant,he Was glad to feel that
there was some one whose science surpassed that of Henan and of
Reuss.

I4.S¢hwab,p.161.
Bven to day,one of the differences between conservative
and liberal protestants »1s that the former believe that the
Jews know Hebrew,while the latter are usually convinced that

they do not.

§
]
|
|
i
{
!
{
!
1
i
|
|
1
|
|
i



g




73
| x
DIPFERENCES WITH RENAN
We saw how Renan was one of the supporters of Munk's candi-
dacy, as he even was one of his adanirers. Amd yet these two scholars
were far apart on the point of view of scholarship/(
I,Benan had read hefore the Academy des Inscriptions a memoir

t 7/
on Nouvelles considerations sur le caractare general des peuples

sémit iques et en particulier sur leur tendance au monotheisme. He

declared "Le monotheisme n'est pas et ne peut &tre l'oeuvre person-
1 also
nelle de . llofse”, HedﬂeiclredA?hat Terah was not an idolater. HMunk

1. Comptes-néndus de 1'Acad. des inscr. vol. 3.
(1L859) p. 69

2 ” , v
objected . Benan declared that the characteristic of the book of

2, p.71 5
Job was a human daring criticism of the divinity. Hunk maintained

3. p. 17

that the first point of view is submission to the will of God.

This memoir certainly aroused heated duscussions in those days
4
of June and July 1859 . Renan was apparently alone then. Munk criti=-

4. p067"100 5

cizes Renan's theory of the name of God. Hunk gquoted latin and Greek
5. p. 80
poets which would have given a better reason for monotheism than

. 6
the arguments of Renan

6. po 89-90
Munk summerized his objection to the iemoir in gvery strong terms.

The memoir..., contradicts the Bible, and...all of antiquity...What

seems8 grave to me, Is the assertion that other people in the semitic
7
raceg had the notion of monotheism, He could not find in Arabie

7. p. 91, Truly Munk aged less then Renan,
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poetry even the shadow of a religious sentiment like that of Iisrael,
8
but only selfishness and pride . Renan had to admit that Arabic poetry
8, p. 93
9 A
is not religious. Reran seemed at a loss for arguments of his thesis
9, p. 93

10

and had to bring in Melchisedek! Munk had a far more scientific

lgo pc 93"94

o .

explanation in his Palestine. This God-ﬁiﬂgerved by Melchisedek
is a Phenician God. The Ras Shamra texts have.justified Munk!
Renan brings him again the book of Job as an argument, a
weak support.
We note here that Munk knew that the Phericians were not

1)
Semites only in part which Renan admitted.

1l. p. 95
Haturally, Repan was sometimes right against Munk, for inge-
tance as to the late date of Joshua's discourse,12 and about the
date of l'Agriculture na.batéenne,l3 However, the value of the content

12, p. 96
13, p. 130=-131

of that book is greater than Renan admitted In the following year
1

Renan presented a Memoir sur le Traité de l'agriculture nabatéenne,

.14, Comptes-fendus 4 (1860) p. 47-59

which disposed of GQuatremére and Chwolson's theories. Munk concurred
Judging the latter severely15
15, p. 59
The chair of Hebrew held by Renan at the College de ¥rance was
declared vacant by imperial decree Dec.24,1864. Munk is appointed his
successor. Munk's appointment to Renan's chair apparently origindted
from Victor Cousinl6 who admired Munk's philosophiecal work. A

)
16. From a letter of Cougin quoted by Schwab p. 175
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As customry, the opening lecture was quite a ceremony, friends of
the new professor, and the curious,crowding in with few prospective
students. This lesson was published as a pamphlet by Munk himself,

Cours de langues hébralquue chaldaique et syriaque au College de France
. q

Legon d'Ouverture (faite le ler Fewvrier (1865) Paris 1865. p. 23

Perhaps hecause of a feeling against Renan in ecclegiastical
circles Munk's lectures were attended by a fairly large number of Cae
tholic theological students. The fairness of unk was clear to all.
He avoided in his course all dogmatic or theological exegesig. One
could feel here and there a certain opposition to Renan's sweéping
statements in 1'Histoire des langues aémitiquea. Some severity for

L
these Arab writers which Renan had written with some affectation

17, p. 12,

"On @ beaucoup écrit, dans ces derniéres années, sur le caractére
) 8 o . L
general des Semites et je croirai presque répéter une tarmlité en

18. p. 12 the allusion here clearly to Renan
vous disant que la pauvreté du langage tient & une pauvrété des idégs, |
de l'imagination, des sentiments... Maig il me semble qu'on n'a pas |
été juste envers les Hébreux, en les confondant, sous tous les rap-
porte, avec les autres peuples sémitiques,®
Then Munk speaks of"le prétenducmonoth§éisme des Sémites.ﬁ.
C'est tout un échafiaudage de déduc{ions philologiques que le plus

9 _ here
léger souffle suffit pour renverser And most certeinly Munk is right

19. p. 13

keye against Renan, He compares the Psalms to the Hemaza ., No monotheig2
20

we gpong Semit@ed or Indo Huropeans says Munk., So Hebrew monotheism
20. p. 17

is a "fait providentiel, l'interv?ntion directe de la Providence dans

les destinées de la race humaine"al Hunk declares that the Hebrews did

2L, p.la o |
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23

, 282 ‘ S
not shine in philosophy He declares that he is opposed to pantheiem
22. p. 18 '

23. p. 19

He ends his lecture with praise of Hebrew poetry. '

_ P.149=165

An anonymous article in Archives Israelites 26 (1865) Ouverture
du cours d'Hebreu au College de Hrance, describes the first lesson.
This wag, as usual, a great occasion for his friends to come at
least onee, ‘The report tells us that several catholic ecclesiastics
were present and geemed satisfied, as was the Journal 1lUnion. The
. 24

discourse ended, the whole assembly applauded . The lecture was pu-

24, p. 155

blished the same year in German by Geiger in his Juedische Zeitsch-

rift fur Wissenschaft und Leben vol. 5} and in Hngl ish by Leeser

in QOccident.
Midaatideibd




XI
Munk's last years
. ' . Ao
This study of Hunk does not dwell on hisg person&l_life,well
presented by Schwab, but only on his activity as thinker and scholar.
It my not be out of place to give here a passing nd ice to

a feature of Munk's character which is however part of the life of

the truer talmid hakham, nemmely his active charity. He found time to

teach religion to a group of poor children, He assisted the poor,

and especially the impoverished scholars with great tact in spite of
his own limited means. When he had nothing,to:giwvey he begged from

the richl |

1. Schwab SolomonMunk p.l3l=133.

Part of o lecture at the College de France being & survey on

Aramaic Literature was published by HMunk under the title of De la Lit-

térature araméenne)first inRevue Orientale et américaine 10 (laﬁﬁﬁ

p. 213 ff. reprinted in Archives Isramelites 27 (1866) 262-268, 303-
2 - !
309 . This survey x& rather pqpular in tone shows howevexr that Munk

had a critical acumen, as Pe expressed doubt on the early date imagie-

T ——

ned‘by Quatremdre and still more by Chwolsohn on the Nabatean agri-

@ lture,

O I T T,

2. Reference not given by Schwabd
Because philoseophy found refuge among the Jews of Spain while
banighed by Moslem renewal of fanaticism, was accoxding to Munk in

. 3
Les Arabes., les Jui" . i tion

3., Archives Israelites. 27 (1866) p. 473-474, 1t
was the preface to a work by Hermann Cohn, Joeurs des

de 3.Munk., 1Ine first edition (not seen) is of 1866,
A Teprint was issued in 1927, Munk's preface is
on p. 1l-2. This reference is not in Schwab.

“ -~ 7 Juifs et des Arabes de Tétuan (Maroc) avec une lettre .
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In 1865 Munk wrote in the Archives lsraelites (vol. 26 p. 399~

402) an Esquisse biographique Le Professeur Ollendorff He knew him

sihnce ix 1828‘when he was g;ving private lessong in German and thus
| evolved his famous m@thod for the study of modern languages,
Munk's classgical education was never allowed to become obso-
lete, We find that he miwayﬁ kept his interest.in it. He opposed the
idea that the modern pronunciation of Greek, its accent and fndy4ﬂgdL7’

4
were gimilar to the use in antiquitx,

4., Comptes=-Rendus de l'Acad. des Inscr. et Bellesg-lLettres ;
1864- Tom.8., p. 335=536

Louis Harcus who had been congidered & coming great philolo- |
5 6
gigt , S.Munk contributed a necrological article to this scholar who |

5, Archives lsraelites 4 (1843) p. 459.qsﬁfvizhiag‘a

6, Archives 1p. 541-549,

&héw&m

wami only 45 years old. He had refused ﬁo accept baptism in order to

have some kind of a positdon, as had been the case of Munk himself. He

came to Paries in 1825 and published in Journal Asisbique two articles

which were part of a great work on Ahyssinia which was never published,é
There is a deep note of pathos and appreciation in Munk's notice. |

For the sake of completeness we note a letter of Hunk to Abraham
Pirkowitz published in %/ ' g7 Cj 1 year 14 W 16 p. 314

(1878) Gn the bc;ok/ N DT 5 S W N dated 23 of
Nisan's year TSV 2 | ~ This item is not found in

Schwab's book.
7

Death came to Munk by a stroke February 6th 1867 . We already

7. Wécrologie, Archives lsraelites 28 (1867) p. 254

reierred to that ceremony at the beginning of this paper. The

impression made by the death of unk was great . David Henriquez
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de Castro published a biography in an Amsterdam weekly and
suggested a monument to Munk. The same idea was offered by eoffewed.
by Rabbi Gerson of Durmenach It was expressed also in the Consistoire
Central and Alliange Israelite, Nothing came out of it.
It was hoped that a supplenmentary volume to the iloreh would be
that memorial. No one Was:@ua$ified to prepare that crowning piece
of Hunk's work without his presence and his unfailing érudition.
Solomon Munk's private Library acquired by L.M., Rotschild}for
reagons that can easily be understood became the nacleus of the
important Bibliothéque de l'Alliance Israelite now in the Ecole Normale
Israelitesr |

8. RE J, 49 (1904) p. 74
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XII

Contemporary Judaism

' : 1
The second of the sympathetic Briefe aus Paris gives us statistics

i
1, Monatechrift fur, Geschichte und Wissenschaft des Juden-
thums I (1882) 176-179

2
of ¥rench Jewry in 180. The third and fourth letters were transla-

9. Honatschrift I. 221~227
3

ted in 1'Univers Israblite 7, 291-299, the fifth and sixth letters

3, Nonatechrift I. 261-265

are in l'Universid Isreblite 7, 336-34l, the seventh and eighth
. 4 ‘ - .
/ .
letters are in 1'Universi=#® Israelite 7, 435-444, Four of the

4, Monatschfift 7, 335-343

eight fonsistories S8trasbourg, Colmar, Hetz and Nancy represent thé
Ashkenazi rite, Bordeaux and Bayonne (St-fsprit) the old Sephardic
vsettlements. ~To the Bephardic consistory of Harseilles belong the
Ashkenazic community of Lyon (1800)., Paris had both”elements.@ut‘of
80,000 Jews, 8 to 10,000 were Sephardic, but all the Jews of Algiers
who were then estimated at 30 to 40,000 were Sephardic.

At the head of Frénch Jewry was the Consistoire Central of Paris.

The Consistories were of unequél size,that of the Bas-Rhin

(Strasbourg) having 24,000 Jews, that of St-Bsprit 2,000. Yet
each one hagﬁgeleg&teﬁat the Consistoire Central there were therefore .
5 Aghkenazif delegates and 3 Sephardic. There wés less scholarship
among thé S%ﬁh&dis;“1n+1850 thewt 3 chief rabbis are Ashkenazis.,

- Samuel Dreyfus of Mulnhouse who was a candidate to the position
of Chief rabbi of France left vacant by the death of iarchand Hnnery,

5 .
tells us in a letter to S.Bloch of the decline of the rabbinate,

Indeed, the old fashioned rabbi, he claims, was more useful, and

really more important. His ambition was to cultivate theological
5. Universg Israelite, 8 (1853) p. 357-343.
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knowledge and he had no time for administrative duties or almsgiving
ag such, He corresponded on learned subjects with other rabbis.
When he preached (twice a year) his message was forceful, but at all
times he was a director of conscience revered and listened to,

Now mmxwrnxkdxk® a rabbl like the old rabbhis would be a living
anschroniam,

dﬁgﬁ&aeloquent preaching i%ﬁggphasized)byt the services are so

long thet clearly preaching is not compatible with them. DBesides
youth and women do not come to services, and most of the older men
are not interested,and do not understand.

Now he says the essential quality of a rabbi is to have an ex-
terieur agreable,"pour se faire bien venir dans les salons dorés}

French judsism in the fifties has become a real entity. §.Bloch

6
gives in 18H2 a very ambitious program which we shall quote in full:

6., La France lsraelite, in Univ.lsraelite 7. p.248

"Help us to examine and to cause to triumph the three points
which we are going to develop and ﬁpon vhich, according to us, is
based our moral salvation in the world, namely :

1, french judaism must make such progress in virtue, in holiness,
in knowledge of divine law, that it become a light and a flag €or
world judaism.

2, JFYrench Judaism, while learning on the arm of the étate, much
acquire a fuil ind%pendanoe. ahd see in temporal power only the roeck
on which it'may engrave freely the words of the commandmentg.

3, French judaism, acceptingv all whatever noble and healthful

7. regevant en lui

]

there be in the spirit and the genius of ¥rance, must more and more
penetrate the social ffber, and inoculate its blood in this generous

country by which Providence'apparently)will deliver and regeherate
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8
Society _
8. Inoculsr son sang dans les veines de ce généreux pays

par lequel la Providence semble vouloixr délivrer et
régénérer la Société. Cf, Univ. Israelite,vol. 8. p.244=-
247, 294-295 vol. 7, p. 289

In his review of the year 1850, S.Bloch says: Un heureux trae
vail, un retour inespéré s'opére dans l'esprit et dans la croy=nce des
Iéraelites allemands. La fumée et les vapeurs de ld Riforme se dissi-
pent de plus en plus, les autels schismatiques sont tombés en poumsiére
au premier chéc des événements, et les prétres de Baal se sont enfuis,
frappés d'épouvante, en entendant dans la témpéte la sévére voix de
la vérité. La ville d'ou la négation religieuse SEXIEXENIEIEXEHNXEXENKL~
hEx préchée dans une chaire de mensonge était sortie‘paur envehir com-
me un fléau toutes les coumunautés de l'empire, Franckfort-sur-le-Mein
cette ville a purifid son teaple par la présence et par l'action dfung
fidélerministre du Trés~Hautg | |

9. Univers Isramelite, 6 (1851) p. 185-186

10
8. Bloch in 1860 wrote an article on Les Rabbins réformateurs

10. Univers Israelite;lﬁ‘p. 119-124. There the number of
Tabbis with reform tendencies is given as 5 to 6 for all
of France, or about ten per cent.

We may quote aspart of it here: 0
Nous 1'avoné dit encore: Le judaisme frangais est conservateur ; Bes

11, italics in the original.

catéchismes, ses rituels, ses livres d'instructicn et de piété, tous

ses usages‘religieux sont fonformes a la traditinn Israélite; ils sont

en outre consacrés officiellement par lé reconnaissance de 1'Btat. Ox,

done, le rabbin qui trouve ce juda'isme contraire a ses convictions doit,

5'il est honnéte homme , donner sa démission, résigher des fonctions ou

il est foreé ou de faire violemce & sgcconscience en se faisant le

zgardien d'un état de choses en opposition avec ses pripeipes ou de se

faire l'agent de la désertion de sa communauté, de lui faire abandonner

d'antiques et saintes croyances. Bn France, tout rabbin réformateur
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est un fonctionnsire infiddle; car il a regu son éducation théologique
gon diplome et son institution en vue du principe d'ordre et de gonw
servation qui régné heureusement dans le Judafsme de notre payslk
12, p. 123. |

No doubt, the fact thut dominant religion was Roman Catholicism
helped to stifle the spirit of Reform; the ¥french jew not understanding
Hebrew better than the average Catholic knew latin, attended a synagow
gue gervice which he could not follow}because that was the custom
of the land,

We even find under the pen of S,Bloch a strange argunment, Ebycholo~
gically based on that. "Ou est le prétre catholique, he sayslf surtout

le prétre subalterne qui oserait déblatérer contre les institutions

13, Univers Imraelite 16 (1860) 122.

de son Hglise, comme le font certains de nos rabbing contre les usages
de la synagogue? Que doit dire 1%opinion publique chrétienne dtun

14
culte dont les ministres eux-mémes montrent les taches et les plaies

14, p. 122,

S.Bloch declared that no rabbi ought to publish a work o even & dig- -

15

course on religion without the approval of his chief rabbi , not because

15, p. 123
of inf@ llibility, dbut because the chief rabbi, being older; has more
expérieneg. There is something in Bloch's conclusion: Un illustre
philosophe & dit: Une grande vérité approfondie vaut mieux que la dé=
couverte de mille erreurs.“l6

16, p. 124

The reforming influence of Philippson began in France at least

«
in 184%7. Then his book Die lintwifkelung der religiosen Ide@ im Judent-

humne Cpristentumeund Isl&n5Leipzig 1847 was given an enthusiastic notice

o 17
by dsidore Cahen A French translation by L.Levi-Bing appeared in

17. Archives lsraselites, Mai 1855.
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1856 under the title Le développement de l'idée religieuse dans le ju-

A . " . N
dajeme, le christianisme et 1'islamisme.

In 1'Univers lsraelite, 8., Bloch attacks constantly Philippson,

and later Geiger.

In Philippson's Allgemeine Zeltung des Judenthums there had been

a chroniclﬂkrom Paris which aroused the irej of S.Bloch. There it was
said:"l would divide the rabbis of our days in two classes: those who
legrned something and those who afe orthodox. I do not wish at all to
include the French rabbiﬂt'because they belong to neigher cla.siass.“%'8

18, Pariser Briefe I1I, All. Zeitung d. Judenthums 25

(I8 . 106

We saw that Klein was strongly opposed to Philippson, but S,Bloch
being now exasperated)hﬂs tone is far stronger. He declares tlat
Philippson "doit étre frappé de démence furieuse "... si cet homme
n'étaiﬁ pas fou, et s'il lui restait une étincelle de raigon
(p.675)... 8¢ dit rabbin (p. 675)

aAnd yefﬁﬁgé)a Reformer. but as he was not a rabbi or a proiessor)
he was allowed to be the enfant terrible of French Reform,

It was O, Tarquem (Wwho formerl{ signed Zarphati) We find that he

20
contributed to La Vérité Israelite , a short article the editor printed

19 vAvenir religieux. Question de probebilité Vérité Israelite
Vol, 1II (1861) p. 382-384.

because of “l'importance de son auteur",

20. It was really a letter, but no doubt was written for
the purpose of publication.

The third part of mankind says Targuem has adopted monotheilsm. The
21 .
trihypostasy is not an essential difference. This)adds Terquem)is

21, This is the first time we find this term, which is rather
good and may have been one of Terquem's brilliant finds
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22 -
the opinion of Luzzato , and besides Saint-Augustige says in the City

22. He calls him "reverend Luzzato", but Terquem
being rather anticlerigiid not mean any spe-
cial reverence.

of God" gu'on ne peut attacher aucune idée a la Trihité; or, un mot
vide d'idées devient vite un pur son®, The real difference is in the
doctrine of the Incarpjation % as has been so well proved by Joseph

23
Cohen , Les Juifs Deicides ( publighed serially in La Vérité Israé=

lite and since printed in book form)(in 1864) Of that work, Terquem

23. Joseph Cohen lSl?-lBQgApetter knowg. The Verité
Isrgelite which he edited was a good weekly. His |

WOrYK on Les Pharisiens 2 vol. Paris 1877 is of }

great value . Leg Deicides examen. d.
Jésus et -des développements de 1'Eglig
tienne dang lLeUlg Iappor avee le Jjudaisme,
came out in an American translation, "fhe deici- |
des . Analysis of the life of Jegus, and™ 0L the
peveral pheses ol the Christiay Church in their |
TEIETION tT0 Jude iom, LDaltinore lL87a. ko doubt

WOTKX ©O ohen is not always eritical but
it is certeinly as good as Renan's,

says that it is L'éerit le plus remarquable, & mon avis, qui soit sore-
. 24 .
ti dtune plume isrselite de France®

24, p. 283 |
Terquem declares "Si l'on admet led progrés indéfini de la rai- §
25
son, systdme que l'histoire semble vérifier, la plus forte probabilité

25 We are tempted to insert here a question mark ,
but still thexe is hope.

est en faveur de l'unité isradlite, sans hypostabie, sans incarmation
Tel pour le dogme?

Then Terquem brings up the question of circumcision which he hag |
already aired as Tsarphati long ago: "But there is another question |
about the future,which belongs to worsghip. Her%@the most important
differeﬁce comes at the starting point: hematic ) in two of the unita-~

26. The term is Terquem'é and refers of course to
o the sign of the Covenant. .

rian creeds, 27. Here Terquem is not guite right, Circumcision does
not play the same role in Islam as in Judaisn,




28
hydric in the third, There are only four possible cases:

(] N Y . , . .
28, hydrique says Teryuem. This characterization
of baptism is interesting.

1® hematism is generalized

2% hydrism is gener&liﬁed

3® both remain

49 both disappear |

And then comes the most interesting statements of Texrquem:

Lequel de ces quatre cas est le plus probable? Je ne trouve de
réponse dans aucun écrivain isradlite. Il est bien a désirer que les
hommes les plus éminents de notre épogue, tels que le révérend Luzzate
~en Italie, le révérend Philippsohn en Allemagne, M. Selvador en France
qui se sont tant occupés de l'&venirzg veuillent bien descendre un inge-

29, Iltalics are Terquem's
tant‘de leurs hautes méditations, et, se mettant'ﬁ notre portée, nous
dire leur opinion sur cette toute simple question, mais la dire sans phi-
lsophisme, sans poésie, sans Xtélocutions figurées, d'une manidre pré=-
cise, nette, carrément:

30. Terguem writes as a soldier and a mathemate-
ciaje
This letter was answered by Professor L,Wogue in the next

3L
number of Ila Vérité Israelite and mueh as Luzzato would have done.There

3L. p. 393-398 L'avenir selon le judaisme.

is, says VWogue, a fifth solution, that of the synagogue. Circuacision
will remain and baptism “déviendra ce qu'il pourra; c'est-~a~dire qu'il
gera ou maintena, ou remplacé par une autre cérdmonie, ou simplement
suppfimé, selon ce qu'il plaira & Dieuf\ The answer to the question is
in messianism, the result will be the rehabilitagéon of Ilsrael on the
map of the world, of GOD in human consciousness.

32, Wogue refers to his Guide du creyant israelite
p. 303.
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Wogue has nb troubleAPhat circumcision is the essential prace
tice of judsism. There are three more important ones which must
bé observed even if there is peril to life, The shedding of blood
is not the egsential part of the rite. At any rate, baptism is also
of Jewish origin, and is s#ill practised in the case of prcme].ytes.35

33, . .p. 397, Wogue refers here to La Pridre du prose-
lyte,in his Guide p, 446

But O,Terquem was about the only one of his opinion in his
claim for a radical transformation of Fremch Judaism An appesl was
made by 1. Cahen in 1848 to have the service in French met with no
response,

One marked feature of French Jhdaism wa s ignorance of Hebrew,
Gersgon-Levy says that of the fifteen hundred people who crowded
the Hetz synagogue on New Year's day, less than half a dozen unders-
tood the service)which they however wanted to have at full length ,

_The idea of congregation taking part in in the service is not
really French. Naturally} it is not found among the Catholic m jori-
ty,and even in the Protestant minority)where attémpts to make the
congregation jéin in responsive readings have been few, and failed.
Some of the custome were discouraging. Often a congregation could
not afford a rabbi as teacher and was satisfied with a minis ter
(ministre officiant ) whose qualification was a strong voice. The
service exceédingly long was really his service ., Bhould a worshipper

TR

timidly join his voice to that of the minister, the Shamash hurried
to silence him.”car il ne plaisante pas sur ce chapitre, le bedeau.“
- q@ependant, il serait si naturel de chanter... Mais le bedeau

n'entend pas de cette oreille; du reste, le réglement est formel?4‘\

34. C. Bauer, Nos @fficgﬁ,in Univers Israelite
25 (1878). p. 661,

And so the people talked a good deal among themselves. Several hours

of silence wane?eally too much.
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There was no desire to use the Yrench language in the service.
No doubt, the fact that Latin was used by most Prenchmen as the vehinf
cle of religious spoken rites, was an important element in French ;
Jewish conservatiem.

On the ground that Shemo %gad A, Neubauer declared that: it

was not right that in prayer one said Dieu, the other Gott, the
35
third Dio.

35, Univers israelite, 16, 1860 p. 319

He added: C'est pour la méme raison qu'on a tort de vouloir
substituer dans notre Rituel des priéres, é la langue hébraﬁque |
les langues modernes, guoique lé Talmud lg tolérqyunp,_nr(w ’,wﬁ ﬁ)jj
mais il est bon de conserver dans les synagogues la langue sainte, ‘
comne étant réellement la seule gque tout juif, de quelque pays qu'il
vienne, pulsse emplbyer, pour suivre la priére, Il est méme évident
que si cette substitution s'opdre et qu'elle se généralise, le ju- ;
daisme s'affaiblira de plus en plus et ne tardera pas a se perdre.
Car ce qu'on nomme le judaisme spitituel n'est qu'une expression

36
qul pamse comme un souffle

6. 3
It was admitted generally that the tsreelite community of
Paris was the least Hebraic among the important szish communities !
of the world.

The Jewish community of Paris radiated its thought through

three ¥rench periodicals Univers Israelite, Archives Israelites, |

 Véritdé Isrmelite. Whether it emuld give birth to a Hebrew periodi-

T

cal is far from certain. At any rate, Senior Bache was not endowed

with the quality of perseverance that are necessary for such an ine

terprise. This haskalist had come to Paris to be k& preceptor %

37. Boxn in Bussia 1816, died in Paris 1892. For
. bibliography in addition to the titles quoted
in J B 10 p. 614 A. Nir w Pt "Ny !




(cont inued)
37. Jerugalem 1928 p. 88 and S, B. Schwar?berg
reprint from
Freidus Fastschrift Wien 1930 pi 44<119
in the family of Baron Wwg Gunzbourg. His Gasgette was of the essayu
type of the " O W . He had already published a little
1 1' 31 in Berlin 1851, and previously a o1 " )D
-Berlin 1848; in 1860 appeared in Paris a '
; DD T 531‘ PP
Dredestlned to be of shoxrt duration from its veby nanme
38, The first and only number is really a pros-

pectus of 72 pages. It was printed at the
printing press of Ch.Jouaust 338 Rue St=-

Honore The text is in ordinary sguare charac®
ter; notes in rabbinical type. With this is
bound a a1 -t of 4 pages announ-

clng the second issu Whlbh never came out,
Iwo pages and one half of this prospectus are
o poem with a /rhyme in ;2 ) (bforty
one verseé) a

A Yeubauer gave an appreciative article on}n|> ||i D P

Journal Hebreu publié & Paris par M. S. Sachs, Univers israelite

16 (1860). 316-322 . _
L.%Wogue also wrote a friendly article on Sachs venture Un Jour=

! \ » 3 ’ P s o o
nal hébreu a Paris }a Vérité isrmelite 5 (1861) p. 58-64. Professor

Wogue begina‘his article as follows: Here is & Litle that will asto-
nish many readers@’and I am not quite sure that they will believe me.
I hear already the denials of some, the mockeries of others, the ex-

clamptions of all.., To write in Hebrewd To write in Hebrew in
39 .
Paris, a French and aﬂtiwhebralc city par excellence. What a sorry
40
speculation!

39, This means the french city par excellence among
the Jews where the tendency to forget Hebrew
was the strongest.

40, Voila un titre qui va surprendre bien des lec=
teurs, et je ne suls pas bien sur qu ils me
eroiront sur parole. J'entends d'ici les déné=-
gations,de: uns, les railleries des autres, les
exclamations de tous... licrire en hébreu! HEorie
re en hébreu a Paris, la ville frangaise et ane
ti-hébratque par excellence! o la triste spé-
culation ! op.cit., p. 58
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. , 41
Professor ‘Wogue also praises Sach's Hebrew . He protests against

41, Although he corrects several errors
(p.62)

textual emendations (?) of the Biblical text, He doubted that the
author would find many readers in France where Hebrew was a dead
language {_morte dans bien des coeurs non moins que dans le langa-
gé) ‘and he declares that the abandon of Hebrew is a faet"e_t les

42. p. 57 |

43

faits ne se discutent pas™, so that to reawaken the taste of Hebrew

43. p. 64
th’nﬁ%& that language is a vicious circle like offering a key to
an armless man, instead of opening the door to him

44, p. 64

That Sachs'Journal was a mere spark is rather symptomatic,
fhe mabbinical school founded at Hetz (1829) was a professio=
nal school and not a faculty of theology. <here was a five year
course. If during his study the mshukxx student alsc mssed his de-
gree of bachelor of arts which was largely classical, he received
a diploma of second degree which qualified him to become grand
rabbin if there was an opportunity. That was not easy because
there were only eightpositiohs . There is no doubt that thebgra-
45

duates were religious,moral and xespectable, but no scholars.

45. DNous ne comnaissons pas un seul de tous les
anciens éléves de l'Ecole qui ait écrit un
livre sur la science judafque Lettre de
Paris, Univers Israelite 7 (L8BZ) p. 291
b ) .

That was larzgely due to its isolation in Metz the school had formed
about 50 rabbis in 1852 but in the words of that Paris letter “pas
46 .
un seul savant israelite de gquelgue réputation" :

46, p. 299

The course at the rabbinical school lasted five years. At a

period somewhat later than Munk's arrival in Franee)we find that




the school and ﬁté pupils were criticized a great deal. The school
francse
was expensive. It cost the government 156,000 a years for 9 students.

t de 1'H e _rabe

47. 8.Bloch, Les & ole
6 (1851) 465-

binigue , Univers leraeli

te
Several graduates deserted the rabbinical career,
Certainly the election of “amuel Ulmann in 1853 did not put at

the head of French‘JudaiSm a great scholar in our modern sense. All

he ever published was a little Recueil d'instructions morales et reli-

gieuses a l'usage des jeunes israelites (1847)?%%2 was a good faithful

shepherd. He certainly accomplished guietly a good deal, and more
espegially with the rabbinical school.

During 23 years, lunk thfough blind, remained secretary of
the Consistoire Central, and attended to the minutes, to the correspon=
dance with the consistories and with the Minist®pe des Gultéa,

These were important days in the history of F:ench‘fﬁdaism nd the
Consistoire Central had to take most important decisions, especially
concerning some gimplification of worship, reform of abuses, and the
improvement of the rabbinical school, and its removal to Paris,

The appointment of Lazare Wogue to the Metz rabbinical school
which he really transformed before it was transferred to Paris was.
due, as we Z%id above to both Munk and Frank who saw his remarke-

ble talént.
48 Univers Israelite,SB, II (1897) p. 138

Now it is certain that the level of the rabbinate has heen raised
to a level mf above the average French ecclesiastic. It was stated ¥
~in 1898 that out of about 40 rabbis in France and Algiers, about ten

contributed to the Revue des Etudes juives (four of these ten being
48
professors at the Seminary . We are far from the days of 8°% Biloch
and his remarks in Regeneration and in 1'Univers lsraelite
48, R.,T.Le rabbinat et la science guive,UR.I5rael.53;1(1898)
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Iqﬁhis respect,the role of the Consistoire Central, though often
critiecized from both wings of Judaism accomplished good and honest
piece of work. In this governing body, Munk's position was more than
that of a secretary, Colonel Cerfbeer and Adolphe Franck never regretted

the support they gave to his request for the.appointment.




CONCLUSION

While the primary purpose of this study Wikl to collect material
giving, as it were, a spectral analysis of Frenéh Judaism on the
nineteenth century, Solomon lMunk's persomality is sufficiently im-
portant to interest‘us for its own value,

The first point we noticed ip his biograpghy is his hostile reace
tion to German antisetimism, and his joy in finding in France the
living spirit which had broken down the gates of the Ghetto. The
Frenchgiews (and more so,if possible,the Alsqtian Jews) have no
love for Germany and its mixture of hypocrisy and brutality in
dealing with Judaism during last century.

The other event we noted was Munk's appsrently losing any
attraction for the rabbinate. This wevcan easily upderstand The
old fashioned rabbinate did not interest him, neither did he feel
like becoming a preacher.

Of #unk religious attitude in general Adolphe Franck wrote:
Hembre de toutes les commissions dont les travaux réclament une vé-
ritable connaissance de la langue et de la théologie hébraique,
Munk apportait a nos délibérations géndrales un eéprit qui lui était
personnel, Partisan de la plus compléte liberté en matisre de criti-
que religieuse, ne reconnaissant Que la lumiére de la vaison, la
lumiire qui résulte de la philologie ou de 1l'histoire, dans l'in-
terprétation des textes bibliques, il se montrait d'une extréme ti-
midité dans la voie des réformes. C'est qu'en véritable archéologue
qu'il était, tout ce qui portait le cachet de L'antiquité lui était
cher. Il y voyait comme une ruine vénérable, bonne ;'conserver par-
mi leé monument s histeriques%

1. Quoted by M. Schwab p. 172-173

Hunk's lack of sympathy for Reform is not praise worthy in it-
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self., L‘he writer of this paper admires in Reform an interesting ree-
sultant of the prophetic and of the intellectual forces of Judaism,

The lack of success of Reform does not mean that it was wrong, but per-
haps that it tread on the wrong paths, or rather that the problem of
the future of Judaism is the most complex religious problem the world
ever faced and failed to solve. lunk rightly felt that the weakness

of Reform in its breaking away from the Jewish masses, Now it has
always been true thet the jlass of lsrael is y B M:“’ by

but this mass knew thatlhe saints and the learned were not sociolo-
gically different, deﬂ

We may note thet in an appreciation of Reform)?rench Judaism
evolved, as We find it ekemplified in the casge of S.Blochffgat Reform
was desirable is certain} that it was wisely conducted on Jewish lines
did not necessarily follow. Ve peisonally believe that the failure
of Reform was felt from the very first 28 a necessary consequence,

The reformers too often lacked the religious spirit. Certainly some
of their friends did. When a Tsarphati asked for Reform, he was al-
ready practically an Epikuros . Reform failed therefore largely be=
cause of the character of some of i$s allies. Had Fren€h Reform cen-
tered arvound a Montefiore, it would havq fared better, |

And yét the spirit of Reform is potentially in every Jew. What 0’6@4
chokes it is that Judaisn is execeedingly complex, and is more than
a religion.

As a matter of fact, Reform was unnecessary and impossai ble in
Prance and even in Alsace because of the growth of practical unbelief
in Judaism. For instance, it mey happen that in a community the rabbi
was unable to examine the children in religion)because the elementary
teacher, slthough a Jew, taught Luther's Bible and not the Chumash.

Elsewhere, as in Christian schools)the teachers made their Jewish pu=
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pils comsit to memory a small catechism, called Précis élémentaire
d'instruction religieﬁse,which did not even make a reference to
¢circumcision. 3 ik-not true, even in this country that almost
every Jew will tell you that this rite was hygienic, as were also
slaughtering regqlations?gﬁé/bne, and no religion,can afford to
dodge the iss%}fﬁcgﬁggﬁh@as not enough religion left’after religious
gducation given in such a perfunctary form)to build amy protest
againsgt theewils of the past.

We personally believe that Reform Judaism wa s condemned for
this general lowering of Juda ism, because something or somebody
had to be made the scape goat. The falling away of the family of
a Mendelssohn or of a Tsarfati was pointed as a sign of the inner
defect of Reform., No one dared to say that such events happening
in the family of grand rabbin Deutsch or of Adolphe Cremieux pro-
ved the weakness of the non-Reform attitude,

However, we must not exaggerate the extent of the diiggree=

ment in judaism. It is after all only a family quaxrel QK‘UQ‘ d;)
D3Aa NF AN Y The problem of what to do in the wide world with

the gates of the Ghetto bhpken down can no more be the subject

of a systematic treatment that any other aspect ofcaﬁdaism. It is

a problem for each person #, in a certain place. It admits of

no formula . The problem of assimilation is therefore only part of

a larger one which is purely sociological, and as complex as it

is painful'and saddening,or inspiring or Joyful.

Munk did not write a philosophical study of the soul of <4srael.
in that he was wise. Hany a Jew tried and lamentably failed. But
pragmatically he solved the problem. “ove the simple life ,Pd neot
luxuryys be straight and fair, and work, work, wark. And sgfguccee-
ded in entering the Royal Library without being natugalizedu and that

2. He was:appointed in 1838, and naturalized in 1844,
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is a wonder in a country as nationalistic as France (under an assu~
med zeal for cosmopolitan idealism).

Assimilationism and Reform are ndt.necessarily corpelatdd since
France is called a land par excellence of Jewish assimilation and
yvet knows Heform only as an exception, Our opinion based on a
good deal of honest personal contacts, largely with Alsatian Jews

of the Socidété lsradlite Prangaise,is tiat the French Jew likes to
LIN

W b : Y :
be called an Israélite-and not a Juif, because as an Israelite he is

a Frenchman accepted as such, while as a Juif he is questionable
and questioned, He knows also that people who call himlﬁuif“do
not like him and mean him te know it. The ghade of meaning camiot
be rendered into any other languages. At any rate,.one cannot

conceive any mob compling the name of/&sraélite“with insults or

threats, such as were heard in antisemitic riots. This is what

Munk caught on with his delicate philological sense., He saw

. h e " : .
the value of the required meaning of israélite. He understood at

once that it had nothing in common with the'mosaisch of the la%mjt

A ——

beyond the Rhine, which was really the nmost absurd of ethnic terms.

Although there is today a Jewish nationalist tendency this

movement is analyzed with a dangerous sympathy by Joseph Bonsirven
3. Nahum Goldman, Positions, Cahiers Juifs June 1936

p. 449-451; also Josue Jehonda, frequently in
the Revue Juive de Geneve, ?h&ﬂ-ma$amaa&=&a~’

But there is also the other tendency wmanifested by the Union
, . .

5
patriotique des Frangais isradlites

4
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Between these extremes and the Consistoires keep away from
Bxbaegmen, And so the Consistoire Central, 1'Alliance Isradlite
Universelle, l'Univers lsraelite continue on the French Jewish tra-
dition. | ’

e do J
ite.

gadis, Le Juif réassimilant
1937) p.507=bH22.

The enemy of Judaism is mterialism. It takes sundry f}“o:r:mrsr."j
N?ﬁdaism has ever felt that scholars are on the right track, because
their attitude is essentially non-materialistic, Whatever their
outward profession may be. This is why there is healthy jewishness

ig & real scholar like HMunk.

While his prodigious memory did to some extent corxect his

disability
(Eigj;iindness which struck Munk at an early age, did naturally

interfere with the full scientific pfoduction. His science was one
of detail, rather than of ensemble, Had the time been propitious,
he'?%ﬁ?&&fhave been another Maimonides, though blind,

We believe that Munk contributed to the patient painstaking |
scholarship found now in France, and whieh he inaugurated in his
own field of study.

No doubt alsq'the fact that such gigantic scholarship was found
in a man who was not a modernist helped to keep French Judaism in
its officially semi=-orthodox attitude, for it is most interesting
to note that in Francgnyhdaism hag had & rabbinate which was well

educated and not modernistic,

lazare Wogue's able Lisquisse d'une th@ologie juive, largely based

on Saadya, written when Wogue was a young friend of Munk, for ﬁ%;

Vérité Ieraelite, printed in book form in 1887, could be reissued

fifty years later just as well,
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But after all, does not modern Christian theolegy see a
revival of faith in the form of neo-calvinism, and of neo-
thomimn?bﬁurshould not s neo=-saadyanism be justified? And if
Aristotle be in fashion again, why not the Moreh, which we think
ourselves 18 a better book than Aristotle could have written, be=
cause in the very soul of Maimonides was a religion of conscience

i

and libertye




