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THESIS DIGEST

This thesis examines the role of light in Tannaitie
Halakah, The word light is used to mean that lamp or
other form of illumination used in the home or synagogue,
whether for religilous or secular purposes,

An oil lamp made of pottery was assumed. Flames
( ikwen~) and torehes ( qwqﬁuan) also pleyed 2 signifiecant
role.

Each chapter deals with the roie of light in a
specific festival., We begin with Sabbath light and
continue with Havdalah light, Panukkah light, light
used on Kosh Hodesh, Passover, Sukkoth and the Day of

Atonement,

It was the duty of the woman to light the Sabbath
lamp a2t dusk. Specific regulations are found in the
Halakah concerning the materials used for the Sabbath
lamp, Certzin limitatlons were placed upon the uses of
the Sabbath light.

A blessing could not be recited over Havdalah light
until ovne coula make use of its light. This blessing was
recited after the meal upon completion of "“the grace after
meals,”

The origin of Hfanukkah lights is {raced to the
miracle of the cruse of oil which the Hasmoneans found
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in the Temple. These lights were 1it for eight days

in a prominent place by the deor or even outside the
door. The householder was not responsible for any fire
that this light might have caused.

Flares were 1lit on the top of hills to sannounce
the New Moon. On Passover, the search for leaven was
conducted by lampligrkt rather than sunlight or moonlight.
At the Libation Well Ceremony, the illuminetion at the
Temple was seen in every courtyard in Jeruvsalem. Plous
and reprowned men danced with flaming torches in their
hands. On the Day of Atonement, where loczl custom
did not permit it, 2 lamp was not 1lit in the home.

This was done to prevent sexual desire and sexual
intercourse which was forbidden on the Day of Atonement.
But lights were kindled in the synagogues and houses of
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INTRODUCTION

The aim of thls thesis is to examine the role of
light in Tannaitic Halakah, The Tannaite peried cer-
responds approximetely to the first two centuries of
the Christian era. The word light is used to mean that lamp
or other form of illumination used in the heme or in the
synagogue, whether for religious or secular purposes,
This thesis does not attempt tec examine the symbelic
role of light, nor does it try to make a comparative
study of light in non-~Jewish sources of that peried.

The role of the Menorah and the use of light in the
elaborate Temple sacrifielal cult are also beyond the

sccpe of this thesis.

While limiting ourselvee to the role of light in
Tannaitic Halakah we note some significant aspects.
An o0il lamp was assumed. Such & lamp was made of some
form of pottery. It comsisted of 2 flattened sphere
with a nozzle or spout at the side which contained the
wick and 2 hele on top for prouring in the oil, (See
page 5) Now, besides the use of oil lamps, flares
( Nitz,.) and toreches ( -"1)7+) played a signifieant
role in the Tannaitic period. Flares were 1it on top

of high hills to announce the New Moon whlle torches
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played a significant role in the Libation Well Ceremony
of the festival of Sukketh., Pious and renowned men used
%o dance with flaming torches in their hands as part
of the festivities. (See pages 24.25)

The material for this thesis is drawn primarily
from Tannaitic sources, mainly the Mishna, Tosefta and
scattered Baralthas., The sources are not quoted direetly
in the text but appear in Hebrew and English in the
appendlix.

Each of the chapters deals with the role of light
in a specific festival, We begin with the Sabbath light
and continue with the Havdalah light, Hanukkah light,
light used on Rosh Hodesh, Passover, Sukkoth and the
Day of Atonement. In each festival we examine the kind
of lamp used and the purpese i1t served. In ease of the
1ight that was used in the ceremony nf 2un N YF s,
the search for the leaven before Passover, we find that
lazplight was preferable halakically to the light of the
sun or moon,

Certain scattered references to light were not
included in the main body of this thesia, We find
that in the area of legal testimony, evidence could be
glven by the light of a lamp or by the light of the moon.
(M. Yevamcth 16:6) This meant that s witness could testify
that he had seen a2 certain object or event by lamplight
or moonlight, That 1z, the light of a lamp was considered
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sufficently bright as to warrant its acceptance in
legal testimony,

I must thank Dr. Alexander Guttmann, my thesis
advisor, for his valuable assistance. I am also grateful
to my wife Helalne who has typed this thesis and made
many suggestions regarding style. For her enthusiasm,
encouragement and assistance, I affectionately dedicate

this thesls to her.



CHAPTER I

THE SABBATH LIGHTS

0 ins

The custom of kindling lights on the Sabbath was a
well know 1nstitntion in the Tannaitic period. The
Mishnah presupposes it as an o0ld and undisputed practice
and merely discusses some detalls, such as what materials
should be used for the lamps. Among the Greek and Roman
people of the first Christian century it wes known as one
of the ceremonies characteristic of the Jewish observance
of the Sabbath. Persius Flaccus, a Roman satirist,
writing between 34 and 62 C.E. mentions it. The Stolc
philosopher Seneca (first century) refers to it in a letter
in which he wrote: "The lamps on the Sabbath (1it by
the Jews) should be prohibited, for the gods do not want
light end men do not like smoke." 1 Josephus says:
"For there is not any city of the Grecians, nor any of the
barbarians, nor any nation whatsoever, whither our custom
of resting on the seventh day hath not come, and by which
our fasts and lighting up lamps and many of our prohibitioms
as to our food are not observed." 2

Besides the lamp tkat was used for ritual purposes,
other lamps were alsc 1lit on the Sabbath. On the Sabbath,

a Jew could not ask 2 non~Jdew to light these lamps for him.
4
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This would constitute & minor prohibition, while lighting
it himself is one of the thirty-nine categories of work
forbidden on the Szbbath, But, if & non-Jew had 1it
@ lamp for his own use, a Jew could make use of its 1light.3

(M. Shabbat 16:8)

T S e of the Sab Lam

The Mishna and Tosefta contain various regulations
for the lighting of a2 lamp. An oil lamp is assumed.
There was some controversy as to the shape of this lamp.
Some autheorities held that the lamp must consist of =a
single vessel, Thus, one could not pierce an egg shell,
111 it up with oil and put it on the opening of the lamp
0 that the o0ll may drip into the lamp. This was not
permitted even if the lamp was made of earthenware (clay).
But, if the potier had jolned the two parts, it wes
permitted because it was actually 2 single vessel.
(M. Shabbat 2:4) Such a lamp must then have consisted
of a flattened sphere with a nozzle or spout a2t the side
(which may have contained the wick) and a hole on top
for pouring in the oil.# Thie view is supported by an
account in the Tosefta., An egg shell was plerced, filled
with oil and placed over the opening of the lamp on the
eve of the Sabbath when it was dark (so that it would be
fitted and 11t on Erev Shabbat). This was done in
the presence of elders who did not object to the procedure.

(Tos. Bhabbat 2:5) In a Baraitha, Rabbi Judah relates
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his experiences when he spent the Szbbath in the upper
chamber of one Nitzeh's house in Lydda. An egg shell
was fllled with oil, perforated and placed over the
mouth of the lamp., Rabbi Tarfon and the elders were
present but did nothing to stor this practice. (B.Shabbat
29p)5

4 single vessel with an opening on the top and with
2 spout or nozzle was probably the shape of the Sabbath
lamp. One could not, however, fill = bowl (or dish)
with oll, place it bdeside the lamp and put the end of
the wick in it so that it may draw up oil to the flame.
(M, Shabbat 2:4) Albeck explains that the egg shell by
itself was considered a vessel. The Rabbis did not allow
the use of the egg shell because of the fear that one
would unwittingly take oil from it. This would not e
permissible because the egg shell was considered mukgeh.
(See page g ) Further, this procedure would cause &
diminishing of the o0il in the lamp so that the light
would be extinguished before 1ts normel time.® We may
note that all references in the Mishnah and Tosefta are
to a single Sabbath lamp, The custom of using two
Sabbath lamps is of much later origin,

T the Sa th s

A Baraltha records that six blasts were blown on
the eve of the Sabbath: the first for people to cease
work in the flelds, the second for the eity znd shops
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to ceese work, the third for lights to be kindled.

(B. Shabbet 35b)7 BSabbath lamps were 1it at dusk

when workers were Just returning from the fields and
merchants from the shops. If there was a doeubt whether
it was dusk or not, the lamps could not be 1lit. (M.
Shabbat 2:7)

Me als fo Sa th Lam

Explicit directions were given concerning the material
for the wick z2nd the kind of oil that was proper. Ome could
not use ceder fiber, uncarded flex, raw silk, or a wick
of willow bast or nettle fiber, duckweed, pitch, wax,
castor oil, defiled heave offering oil condemned to
be burnt, fat from sheep's tails or tallow. Nachum
the Mede allowed the use of boiled tellow but the sages
rejected his viewpolnt. Whether tallow was boiled
or not, it could not be used according to the sages.
(M, Shabbat 2:1) Further, one could not kindle with
whatever came from a tree, excepting flax.® If a wick
made from 2 plece of cloth waes twisted but not singed,
R, Ellezer declared it suszceptible to uncleanness and not
to be used for lighting the Sabbath lamp., But R. Akiba
held that 1t could be used since such a plece of cloth
was not susceptible to uncleanness, (M. Shabbet 2:3)
This view seemsto be supported in a Toeefta passage
where it i1s held that one may light with 2 burnt wick
but not with rags (lint). (Tos. Shabbat 2:1)
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R, Ishmael prohibited the use of tar for ikindling
the Sabbath lamps on aesthethic and humanitarian grounds,
that is, out of respect to the Sabbath and because of
tars disagreeable smell, But the sages permitted many
varieties of oil: sesame o0il, nut oil, fish oil, radish
seed oil, colocynth oil, tar and naphta. R. Tarfon,
however, considered only olive oil as permissible. (M.
Shabbat 2:2) There scems to have been & slight disagreement
here between R, Ishmael and R. Tarfon. Put the normal
practice was to use that oil which was least offensive
in smell and which weas smokeless, On the other hand,
& sweet-smelling oll was not permitted. R. Simeon b.
Eleazer maintained in a Baraltha that besalm resin could
not be used in the lamp because of 1%ts fragrant smell

and the fear lest one might benefit directly from it.

This was halakically forbidden, (B. Shabbat 25v) Another
Baraitha forbids the use of naphta and unclean tebel for
the lamp,9 (B. Shabbat 26a)

Materials for the wlck and olls were orohibited for
three reasons:

1. It was ritually impure, l.e., 1t could become unclezn
upon contact with a corpse.

2, Those materizals which were offensive in smell or gave
off an ugly smoke were avolded out of respect to the
Sabbath.

2. A fragrant or sweet-smwelling oil was forbldden in
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that one could benefit directly from 1t.

Uges of Sabbath Light

There were certain 1limitations placed upon the uses
of the Sabbath lamp, We must first explain the term
mukgeh (»3).v). The term mukgzeh literally means
set aside, that 1s, a lamp that is mukgeh is not to
be used for or not to be handled on the Sabbath or Holy
Day depending on the type of mukgeh. An old lamp was
considered mukzeh because of its physical repulsiveness,
Such 2 lamp could not be moved on the Sabbath wherezs
2 new lamp might be moved. (M. Shabbat 3:6) (Tos. 3habbat
4:13) But R. Simon held that all lamps may be moved
except the lamp that is already 1it on the Sabbath, (M,
Shabbat 3:6) (Tos. Shabbat 4:13) In his commentary to
this Mishnah, Albeck ressons that movement of 2 lamp
that is 1it might necessitate adjustment of the wick
which is forbidden on the Sabbath,.l0 For the same
reason reading by the light of the Sabbath lamp was
forbidden., (M. Shabbat 1:3) It was felt that one might
adjust the wicks or tilt the lamr to improve the flow
of oil. R, Ishmael =upported this view in 2 Tosefta passage,
"] was reading by lamplight and wented to move it, I said,
ﬁow great were the words of the sages that they say one
should not read by lamplight on the eve of the Sabbath."
(Tos. Shabbat 1:13) Raban Shimon ben Gamliel, however,
permitted children and thelr teachers to prepere the
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Scriptural portion of the week by the light of the
Sabtath lamp. (Tos. Shabbat 1:12)

As we have seen earlier, a vessel could not be put
under the Sabbath lamp to collect the oil which might
drip out, But this was permissable 1f it were placed
there before dusk on Friday. This vessel could not
be used on the Sabbath since it had not been prepared
specifically to be used on the Sabbath. A vessel could
be placed under the lamp to collect the sparks, But
water could not be placed in this vessel since it would
extinquish the sparks which was not allowed on the Sabbath.
(M., Shabbat 3:6) The o0il which collected in the vessel
and the vessel itself became mukgeh and covld net be
used on the Sabbath,

The Sabbath lamp could be extinguished only for
extreme reasons, The Sabbath lamp could be extinguished
for feer of non=Jews, robbers, an evil spirit, or to
enable a sick person to sleep. But if the lamp was
extinguished tc spare the lamp or save the oll or
preserve the wick, 1t wes not permitted.l? (M. Shabbat 2:5)
However, 2 lamp could be covered with a bowl to prevent
it from burning & rafter. (¥, Shabbat 16:7) Finally,
the lamp could not be left on the ground beczcuse it was
believed that it disturbed the dead, (Tos., Shabbat 6(7):2)
However the Rabbis ruled against such Amorite customs
connected with the (Sabbath) lights,
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Role of Women

Women played 2 major role in lighting the Sabbath lamp.
Although the master of the house was responsible for seeing
that all preparations for the fabbath were according to
the halakah, the ultimate responsibility for lighting the
lamp fell upon the housewife. (M, Shabbat 2:7) The Rabbis
stressed the lmportance of this mizvah which is one of
three given to women, the other two belng the laws of
menstruation and ghallash, The merits of these laws would
be remembered to women in the critical moment of giving
birth to 2 child so that they would have an easy delivery.l>
Those who neglected this duty were in danger of being
punished with death at childbirth, (M, Shabbat 2:6)

No reeson 1s given for the role given to women
in the lighting of Sabbath lamps.}” The Mishnsh does
not record any blessings which are to be Tecited when
kindling the Sabbath lamp, Fossibly, the woman's responsi-
bility of lighting the lamps was to glve her an important
role in the Szbbath home ceremonies. The stringency of
this commendment possibly helped much to insure the
observence of this ceremony, For, pecople do not court
danger, expecially when the ceremony in itself is easily
performed, 15



CHAPTER 1I

HAVDALAH LIGHT

Light of Idolaters & U o H Dea

Light played an important part in the Havdalah
ceremony. A lamp that was used by idolaters was con=-
sidered unacceptable as was & lamp that was 1it in honor
of the deed.l® (M. Berakhot 8:6) On the general halakic
principle that no benefit may be derived from any
materials used for idolatry, a lamp used by idolaters
was prohibited. (M. Berakhot 8:6) This referred to any
lamp that idolaters possessed or placed in front of their
idels.

s 2 L T

A blessing could not be recited over a lamp until
one could meke use of its light. (M. Berakhot B8:6)
This has been interpreted by some authorities to mean
that only when the flame was so large and clear ihat one
could enjoy its use or recognize the design on a coin should
2 blessing be recited.t7 A Tosefta passage supports this
point of view. If 2 person had a lamp hidden in his pocket
or within 2 lantern, he could not recite the blessing until
he saw the flame and made use of 1ts light. If he saw the
flame and did not use 1ts light or if he used the light

12
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and did not see the flame directly, he could not say
the blessing. (Tos. Berakhot 6:9) One had to see and use
the 1light in order to meet the requirements for reciting the
blessing over the light,

On the basis of this halakie principle, later
authorities instlituted the custom of looking at the finger-
nails at the Havdalah cerenony.la Although this custom
seems to Dbe implied in Tannaitic halakah, 1t is not
specifically mentioned. Whether i1t was the custom to
look at the fingernails or palms or use the Havdalah
light for reading is a matter of comjecture.

Heydalah Blegsings

The Schools of Hillel and Shammai differed as to
the blessing to be recited over the Havdalah light. The
School of Shammai maintained that the blessing was as follows:
R Ky s KPR LA J‘r 55 f:' 0(, 1]+ -.J;Z S Ak ]3; By
Blessed art Thou O Lord our God, King of the Universe
who created the light of fire. The School of Hillel offered
the followling version: ;'“J”?ﬂ ﬁﬁb' Lfsbik- ‘3D A se fiTJ
D P 245 Blessed 2rt Theu O Lord our God, King
of the Universe, creator of the lights of fire, (M. Berakhot
8:5) The latter blessing wes sccepted as the offieisl
benediction., The School of Shammai's benediction, "who
created the light of fire" refers to the creation of light
in the past tense, probably to light in the creation of the

Universe.l9 Also, the blessing refers to /7>, the power
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of the flame and thus 7/~ in the singular is used.20
Now the School of Hillel's benediction, "creater of the
lights of fire," lmplies both past and future.2l It
refers to creation of the lights of fire as an ongoing
process, that is, God the Creator of these lights renews
continually the many kinds of lights that come from fire.22
For this reason Hillel's blessing was probably more
acceptable,

It 1s also possible that on the basis of Hillel's
blessing two different kinds of lamps were used for the
Havdalah blessing, Such a lamp could have been =similar
to the one used on a festivel where & wick is placed
with its ends in two separate lamps. The middle of
the wick was 11t and two lamps were thues formed. (M.
Bezah 4:4)

According to the Mishnah, the Schools of Hillel and
Shammel did not differ as to the position of the blessing
over light within the Havdalsh ceremony. The blessing
over the light was recited first. Thus azccording to
Shemmzi, if one dines 2t dusk at the conclusion of the
Sabbath and wants to recite the (5.7 374 ., the
grace after meals and also reecite the Havdalah blessings
over the same cup of wine, he first blesses over the
lemp whose light he had enjoyed and over which he had
recited the eppropriate blessings. After this he recites

the grace after meals, then the blessing over the splces
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and finally the Havdalah blessing. Thus the order of
blessings according to Shammai were as follows:
i £ N, light 3« _o.~sp2, Spices
25 f”“ » Grace after Meals 4, Jn§3 ».2, Havdalah,

In the Tosefta, we have a slightly different account
of the order of the blessings. HRabbl' Judah held that the
Schools of Hillel and Shammal were not divided a2s to .n-5-

/{23 , the grace after meals which was a2t the beginning

of the ceremony and the Havdalah blessing whieh was at the
end, But they differed as to the position of the blessings
over light and spices. The School of Shammai claimed that
the order was first the blessing over the light end then
epices, The School of Hillel reversed this order and claimed
that first one blessed the spices and then the light. (Tos.
Berakhot 6:6)

Thus according to the Tocefta, the School of Shammaei

coneldered the order of blessings to be as follows:

1. /f;_f, GGrace after Meals 3. 74, Light

2. /' w=p, Splces 4, Do3 o , Havdaleh.

The order according to the School of Hillel was as follows:

1. fl20 s Grace after Meals 3, 2w, Splces

2. du , ldgat b, d¥as s Bsvealah,
This order of blessing wes accepted by later authorities

as the order oi the Havdalah ceremony. In any event, whether

the School of Hillel or School of Shammal was the accepted

viewpoint, the blessing over lignit was recited after the meal

and upon completion of the recitation of the grace after meals.23




CHAPTER III

HANUKKAH LIGHTS
i o Fe of L t

The kindling of lights is an important part of
the ritual for the eight nights of Hanukkah. The
festival itself was instituted in the year 165 B.C.E,
by Judes Maccabaeus "and his brethers end all the assembly
of Israel," who determined that every year at thet season,
the days of the dedication of the altar should be observed
with gladness and joy for eight days, beginning with
the twenty-fifth day of the month of Kislev," (I Mace,
4:59)

The nature of the festival changed in later generations.
In the Tannaitic period there is good reason to believe
that the festival was called “the festival of lightse".
Josephus claimed that in hls time Fanukkah was czlled
“"Lights", 2 name doubtlessly given to it besczuse of the
illuningtion of houses whick was 2 charaecteristic feature

of the celebration.?* (Josephus, Antt., xii. 7,7)

0 a Lamps
L Paraitha attributes the origins of the institution
of Hanukkeh lights to & miracle, The Rabbls elsimed that
the festivel commenced on the twenty-fifth day of the
16
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month of Kislev. The festival was to be celebrated
for eight days during which time mourning for the
deed and fasting were prohibited. The Rabbis believed
that when the Greeks entered the Temple, they defiled
all the olls therein., When the Hasmonean dynasty
prevalled against and defeated them, they searched
the Temple and found only one cruse of o0ll whieh bore
the seal of the High Priest. This cruse contained oil
sufficient for ome day's lighting. Yet miraculously they
11t the lamps with it for elght days. For this reason
the Habbis commemorated these days as a festival, The
recital of Hallel and Hoddah was made part of the festival,
(Psalms 113-118) (B, Shabbat 21b)

It must be noticed that the emphasis upon 1light
wze not charzcteristic of the celebration of Hanukkah
by the Maccabees. It 1s probable that the Rabbis of the
Tanneitic period adapted the familiar custom of lighting
candles or kindling fires =2t the winter solstice as
a means of reluming the decadent sun.25 Dr. dulian
Morgenstern traces the origins of Fanukkah light back
to & pagan festival of elther the autumn equinox or the
winter solstice, both of which were marked by illuminations
consisting of lights or fires,26  The Rabbis Judaized
this custom 2nd gave 2 new symbolic meaning to the lights.
These lights represented the Temple Menorah which Jdudah
Maccabaeus and his followers had rekindled. What originally
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symbolized the mere physieal regeneration of the sun,
or of nature, from year to year was transformed into
a symbol of revival on the spiritual plane. The lights
were symbollic of the light which burned in the Temple,27
It symbolized the struggle within man for religious
freedom and survival. The real mirscle is that the light is

never extinguished.28

Number of Lights Kindled
Every household was required to light & Hanukkah

lemp on every one of the elght nights of the festivel.
The zealous would kindle 2 light for each member of his
household. (B. Shabbat 21b)

The Schools of Shammal and Hillel were divided as
to the number of lights 1it on the eight nights of the
festlval, The School of Shammaj maintained that en the
first day eight lamps should be 1lit ard then gradually
reduced by on2 each day. The School of Hillel claimed
that on the first day one lamp should pe 1it and then
progressively increased by one each day, (3, Shabbat 21b)

Some Aspects of Lights

The Rabbis loocked upon the institution of kindling
lamps on Hanukkah with great pride anﬁ joy. They held
that 1t was a migvabh te place the Janukkah lamp by
the door of one's house on the outside. (B. Shabbat 21b)
Raghi, in his commentary to this Baraita passage claimed
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that this was dcne to advertise the miracle of the light
of Hanukkah., At times. the houses did not opem directly
on to the street, but into a2 courtyard. The lamps were
then placed in the courtyards just outside the houses.

Those who lived on the upper fleors had to place
thelr lamps at the window nearest the street. Only in
times of danger, in the event of religious persecution,
could the lamps be placed on 2 table, (B, Shabbat 21b)

This public display of Hanukkah lights raised some
helakic problems., Under normal conditions, if 2 spark
flew from under the hecmmer zand did damage, the blacksmith
was llable, Now, if a camel laden with flax passed along
a public street, and its load of flax intruded into the
storekeeper's lamp, thus setting fire to the building,
the owner of the camel was lizble, If the storekeeper
asd set his 1ight outside, the storekeeper was considered
liable., Babbi Judah slaimed that if =z ?annkknh light
which when placed outside by 2 storekeeper set fire
to the flax losded upon 2 passing eamel, the storekeeper
was exempt and did not have to pay damages., (M. Bava
Qamma 6:6, B, Shabbat 21b) Since it was =2 mizvah to
place Hanukkah lamps outdoors, the respomsibility lay with
the camel driver to watch his overburdened loads of flax.
In their commentaries to this Mishnsh, Maimonlides and
Bertinoro claimed that R. Judah's opinion was not the

accepted halaksh. Hewever, th2ir opinions were based
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upon the legal diseussions which are found in the
Gemara. It is very possible that in the Tannaitie period,

R. Judeh's authority was respected and instituted into
the hzlaksah,




CHAPTER IV

FESTIVAL LIGHTS

Origins

As on the Sabbath, 2 lamp was also 1it on the eve
of each of the festivals,29 These lamps could not be 1it
on the day of the festivals. But, even though lamps
could not be kindled on the festival, a fire could be
made on the ground or on & memorah, whether to warm
oneself ageinst it or whether to use its light., The
stricture against kindling lamps was enaeted only with
reference to making wicks for lamps., (Tos. Shabbat 2:2)
Now 211 the strictures that apply to 2 Sabbath lamp apply
likewlse to the festival lamp. (Tos, Shabbat 2:1) Thus,
one could not hollow out 2 piece of clay to serve as =
lamp for one would thereby make 2 vessel., But = wick
could be placed on two separate lamps, The middle of the

wick was 11t and two lamps were thus formed.3Q (M, Begah 4:4)

ode
On the eve of Rosh Jodesh, flares were 1lit om the top
of high hills in order tc a2nnounce the New Moon, This
was done in order to communicate the news to those Jews
who lived in Babylonia, (M, Rosh Hashanah 2:2)
There was s certain procedure for lighting these flares,

21
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Men would bring long poles of cedar wood and rushes,
pine weood and tow flax. A man was appolinted to take
these poles which were tied together with rope. He went
up to the top of 2 hill and set the peles on fire, waved
them to and fro, moved them up and down until he saw his
assoclate doing likewlse on the top of the next hill and
also similarly on the top of the third hill. (M. Rosh
Hashanah 2:3) This relay of signals continued from
hill to hill until the flares were visible in Babylonia,.

The starting point for these signals was the Mount
of Olives in Jerusalem. Then to Sartaba, a hill about
twenty-seven miles north eacst of Jerusalem, From Sartzba
the signzle continued on to Agrippina near Caesarea
Pnilipi. Then from Agrippina to Hauran in Trans-Jordan
end then to Beth Baltin, = mountain peak between Syria
end Mesopotamia. They did not go beyond Beth Baltinm,
Here the flare wes waved to and fro and up a2nd down umtil
a man could see 2all of the diaspora before him llke 2
sea of fire. (M. Rosh Hashanah 2:4) From Beth Baltin on,
peoprle 1lit torches or flares on the rooftops of their homes.
This relay was continued from house to house and from
city to clty, until the inhabditants of Babylonia saw
these flares and got the message that Eosh Jodesh had
been declared by the authorities in Jerusalem,

Ingenious as this method of communication might seem,

it proved unsuccessful. Towards the end of the Second
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Century C.E., in the time of R, Judah Hanasi the Samariteins
or other Sectarians upset the entire communicztion system.
In order to mislead the Jews, they 11t flares st the wrong
times. They did this out of a semse of revenge in that
they were excluded from the Jewish community and treated

&s allens, After this major upset of their master plan,

the Rabbls enacted that messengers should be sent on foot

to announce the New Moon, (M. Rosh Hashanah 2:2)

Passover
On the night preceeding the fourteenth day of Nisan,

one must search for leaven by the light of 2 lamp. This
was done so that all leaven could be eliminated or burmed
in order to prepare for Passover. (M, Pesahim 1:1)

Lamplight was preferred to sunlight or moonlight
on helakiec grounds and not because of the guality of 1ts
illumination., Even thcugh the light of & lamp was not
&s bright as the sunlight or moonlight, it was nevertheless
aesthetically pleasing. Furthermore, this search for
leaven by lamplight was considered 2 symbolic sct for
the entire ceremony of QSN“ N3~ , the seareh for
the leaven, (Tos, Pesahim 1:1)

According to R, Judah, this search could continue
all through the festival period. That 1=, the ssarch
which hzd becun on the night preceeding the fourteenth
of Nisan could be resumed or started on the morning of

the fourteenth or st the time when the leaven hed to be
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burned. However, the sages maintained that if one had not
searched during the night preceeding the fourteenth of
Kisen he could do so on the morning of the fourteenth. In
the event that he had not searched on the fourteenth, he
could do so during the festival period. Whatever leaven
he would leave over, he had to put away in 2 hidden place
so that 1t would not necessitate another szearch, (M.
Pesahim 1:3) This Mishnah passage indicates that there
was no stricture against the lighting of lamps during
the intermediary days of the Passover festival. Such
lamps were probably used for searching leaven throughout

the festival period.

ot

9]

On the night of the first day of the festival, there
was a great illumination in the Temple, Tall candelsbras
were set up in the Court of the Women, Each one had four
golden bowls on its top and each had four ladders. Four
young priests mounted the ladders and poured jars of oil
into the hugh bowls, (M, Sukkah 5:2) The wora out drawers
and girdles of the priests were used for the wicks which
were set alight. The light was so bright that 1t illuminated
every courtyard in Jerusalem. (M. Sukkah 5:3)

As part of *the festivities of the Libatlom Well
Ceremony, pilous men and men of renown used to dance wlth
flaming torches in thelr hands, singing songs and pralses.
(M. Sukkan 5:4) Raban Shimon ben Gamliel ie reported to
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have been guite an expert torch-dancer. 350 skillful was
he, that he daaced with elght flaming torches and not one
of them touched the ground when he prostreted himself,
touched his fingersto the pavement, bent dewn, kissed
it and immediately leaped up.Jl (Tes. Sukkah 4:4)

Day of Atonement
Where the custom was to kindle light on the eve of

the Day of Atonement, they were permitted to de so. But,
where the custom did not exist, 1t was not instituted.
(M. Pesahim 4:4) The lighting of lamps wes discoumraged
on the eve of the Day of Atonement to prevent sexual
desire and also sexual intercourse, which was prohibited
on the Day of Atonement (see Yoma 8:1). Bertinoro
commented that while 2 lamp remsinel 11t, sexual inter=-
course wasdliscouraged since sexuzl intercourse by lamplight
we prohibited.

Bat lights were kindled in the synagogues, the
houses of study, 1n the dark alleys 2nd for the sick.
(M. Pesahim 4:4) Bertinoro suggested that 1 these places
of worshlp and study there was no danger of men and women
beling alone with each other and so no danger that the

1il1lumination would lead t¢ sexual intercourse.



APPENDIX

SOURCE MATERIAL QUOTED IN THE TEXT
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One may give evidence by the light of a lamp or by the
light of the moon. (M. Yevemoth 16:6) (See page )
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If a non-Jew 1lit a lamp, a Jew may make use of the light,
but if (it was 11t) for the sake of the Jew, it is

forbidden, (M, Shabbat 16:8) (See page 5 )
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One may not plerce an egg shell, fill it up with oil &nd
put it over the opening of the lamp so that the oll may
drip therein, and even 1f it were made of earthenware,
But R, Judah permits it. But, 1f the potter had joined it
&t first, 1t is permitted because it is a single vessel.
(M, Shabbat 2:4) (See page 5 )
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They plerced an egg shell and filled it with oil and put

it over the opening of the lamp on Sabbath Eve at dusk,

so that 1t would be fitted and 1it on Sabbath Eve. Now,

there were elders (present) and not one of them said

anything., (Tos. Shabbat 2:5) (See page 5)
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It was taught inm 2 Beraithe, R. Judah said: "We were once
spending the Sabbath in the upper chamber of Nitzeh's
house ir Lydds, when an egg shell was brought, verforated
snd placed over the opening of the lamp., Now, although
R. Tarfon and the elders were present, they sald nothing

to us." (B. Shabbat 29b) (See page €)
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One may not fill & bowl with oil, place it teside the
lamp and put the top of the wick in se¢ that 1t may
absorb; but R. Judah permits it., (M. Shabbat 2:14)
See page 6)
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Our Habbis taught in a well known Baraitha: Six blasts

were blown on the eve of the Sabbath. The first for people
to cease work in the filelds, the secend for the city

and shops to cease work, the third for lights to be kindled,
That is R. Nathan's view, R, Judah the Nasi said: "The
third is for tefillin to be removed." (B, Shabbat 35b)

{See page 7 )
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If there be & doubt whether it 1s dark or not, they must

not 1light the lamps. (M, Shabbet 2:7) (See page 7 )
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With what may one light and with what may one not 1light?
One may not light with cedar fiber or with uncarded flax,

or raw sllk, or willow bast, or nettle fiber, or duckweed,
or piteh, or wax, or castor oil, defiled heave offering oil
condemned to be burnt, or fet from sheep's tails, or tallow,
Nachun the Mede says one may kindle with beiled tallow.

But the sages say whether 1t has been boiled or not, one
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may not 11ght with 1t. (M, Shabbat 2:1) (See page 7 )
10. {J_ 3 /ta’/c /7 /IJ "QN' //(_ '”’1'}-(:!‘,-‘; /,.r Ky '),

[ 2 /téc Ao " I NAENIE fornd 654 IS BT s F3 /D
141 fe ),54.*"3# (P ADPNp ,é'*: .?‘*"9,}_~ Fd A .-Z'fy',ﬂa
I fe J‘;-,:a',\-'r' AR B30 /-‘,"c-"la e Pa fe1Dd DA
.L‘_‘, A NPE Iden ) DO /"Il ‘.;".;/.u A DUuDe
One m2y not kindle witk whatever comes from a tree,
excepting flax, and nothing that comes from a tree can
centact pollution, except flax. If a wick made from
& plece of cloth was twisted but not singed, R. Ellezer
says it is susceptible te unclesnness and one does not

light with 1t. But R, Akiba says that 1t is clean eand one
may light with 1t. (M. Shabbat 2:3) (See page 7)
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One may light with a burnt wick, but not with rags (1lint).
(Tos. Shabbat 2:1) (See page 7)
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R. Ishmeel says that one may rot light with ta2r ou% of

respect to the Sabbath. But the sages permit all kinds
of oil: sesame o0il, nut oil, radish seed oil, fish oil,

coloeynth ¢il, ter end naptha, R, Tarfon says that one
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may light with olive oil only. (M. Shabbat 2:2) (See
pege 8 )
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It was taught in a2 Baraitha: R. Simeon b, Eleazer says;
"Since its smell is fragrant, there is need of a preveati-
tive measure, lest one draw supplies from it." (B, Shabbat
25b) (See page 8 ) _
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Our Rabbis taught in 2 well kmow Baraitha: One must not
kindle with unclean tebel. Similarly, one must not

kindle with white naphta. (B. Shabbat 26a) (see page 8)
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Our Rabbis tanght in 2 well kmnown Baraitha: All that which
they ruled that one must not light with on the Sabbath,
yet a fire may be made of them, both for warming omeself
and for using its light, whether om the ground or on

the stove. Now,they only prohibited making & wick for

the lamp., (B. Shabbat 2la) (See page 45, footncte 9)
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One may move a new lamp, but not anm old one. R. Simon
says, "One may move all lamps, except the lamp that is
already 1it, on the Sabbath." (M, Shabbat 3:6) (See page 9)
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One may move 2 new lamp, but not an old one. R, Meir

says, "One mav move all lamps except the lamp that was

11t that Sabbath." R, Simon says, "Ouc say meve zll

lamps, except the lamp thet is 1it on the Sabbath."

(Tos. Shabbat 4:13) (See page 9)
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One should not read by lamplight. (Tos. Shabbat 1:3)

(See page 9)
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One does not read by lamolight...Rabzn Shimon ben Gamliel
says, "Children and their teacher may prepare their seriptural

lessons by lamplight." (Toa. Shabbet 1:12) (See page 10)
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R. Ishmeel said, "I was once reading by lamplight and
wanted to move it. I said, how great were the werds
of the sages that they say, ene does not read on the
eve of the Sabbath by lamplight." (Tos, Shabbat 1:13)
(See page 9)
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One must not put a vessel under the lamp to collect

the oil, but i1f 1t were placed there while it was yet day,
it is permitted., But one must not use it, since 1t is
semething which had not been prepared for that purpose.
One may set a vessel under the lamp to collect the sparks,
but ons may not put water in it since one would be

extinquishing (the sparks). (M, Shabbzt 3:6) (See page 10)
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If one extinquishes the lemp for fear of non-Jews, robbers,
because of an evil spirit or to eneble a2 sick person to
sleep, he is exempt. But if hiz intentlion wes to spare
the lamp or to save the oil, or to preserve the wiek, he

is guilty. (M. Shabbat 2:5) (See page 10)
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Cne may cover & lamp with 2 bowl so that it shall net

catch 2 beam, and over excrement to protect a child,

and over 2 scorpion that it shall not sting, (M. Shabbat

16:7) (See page 10) , ;
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One must not leave a lamp on the ground so that it disturbs
the dead, (Tos, Shabbat 7(6):2) (See page 10)
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Three things a man must say within his house on Sabbath
Eve &t dusk: have you tithed? have you prepared the

Exub? kindle the lamp! (M, Shabbat 2:7) (See page 11)
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For three transgressions do women die in childbirth:
beczuse they have not been heedful of the laws of
menstruation, in the separation of the dougk and in the

kindling of the lzap. (M., Shabbat 2:6) (See page 11)
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One may mot say a blessing over the light or spices of
idolaters, or over the light or spices used in honor of
the dead, or over the light or spices of idols, (M.
Berakhot 8:6) (See page 12)
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One must not recite the blessing over light until one
can meke use of its light., (M. Berakhot B:6) (See page 12)
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If he had & lamp hidden in his pocket or within a lantern,
if he sees the flame and does not use its 1light, or 1f

be uses the light and does not see the flame, he does

not tless it until he sees the flume and uses its light,
(Tos. Berakhot 6:9) (See page 13)
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The Schocl of Shammai says, "Iight and Grace after Meals
and Spices and Havdalah," But the School of Hillel says,
"Light and Spices and Grace aiter Meals and Havdalah."

The Sehool of Shemmai says, "Who created the light of fire."
But the School of Hillel says, "Creator of the lights of
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fire." (M, Berskhot 8:5) (See page 13)
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One must not open eut for = lamp beecause he thereby
makes a vessel. One must not meke charcoal on a
festival, nor mey one out a wick into two. R. Judah
says, "One may sever it with a flame to form two lights."
(M. Bezah 4:4) (Seer page 14)
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R. Judah said, "The School of Shammai and the School of
Hillel were not divided over the Grace after Meals which
was 2t the beginning and the Havdalah which was 2t the

end. But over what were they divided? Over the light

and over the spices. For the School of Shammal says,
blessing over the light and then spices. But the School

of Hillel says, blessing over spices and then the blessing
over light." (Tos. Berakhot 6:6) (See page 13)
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What is the reason for Hanukkah? Our Eabbis taught in

2 well known Beraitha: One the twenty-fifth of Kislev
commence the days of Hanukkah which are eight, on which

a lamentation for the dead and festing are forblidden.

For when the Greeks entered the Temple, they defiled

2ll the oils therein, and when the Hasmonean dynasty
prevalled over and defeated them, they searched and found
only one cruse of oil which lay with the seal of the High
Priest, but which contained sufficient oil for one day's
ligating only. Now, a miracle was performed there and
they 1lit with the oil for eight days. The following year
these days were established a festival with the reecital

of Hallel and thanksgiving. (B. Shabbat 21b) (See page 17)
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Qur Babbis taught in & well known Baraitha: The precept

of Hanukkah demands one light for & men and his household.
The zealous kindle a light for sach member of the household.
The School of Shemmzi says: On the first day eight lamps

are 1it and thereafter they are gradually reduced. The
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School of Hillel says: On the first day one lamp is 1it
ané they are progressively increased., (B, Shabbat 21b)
(See page 18)
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Our Rebbis taught in 2 well known Baraitha: It is a
mizveh to place the Hanukkah lamp by the door of one's
house on the outside., If one dwells in an upper floor,
he places it at the window nearest the street. But in
times of danger it is sufficient to place it on the
table. (B. Shabbat 21b) (See page 18)
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If a2 spark flew out from under the hammer and did damage,
the blackemith is liable. If a camel laden with rlax
passed along in the public domain, and its loasd of flax
intruded into the store and caught fire from the storekeeper's
1ight, thus setting fire to the building, the owner of the
camel is liable. If the storekeeper set hic lamp outside,
the storekeeper is liable, R, Judah says, "If it were
a Hanukkah lamp, he is exempt." (M. Bava Qamma 6:6) (See

page 19)
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We learned in another Mishna: If a spark which flies
from the anvil goes forth and causes damage, the blacksmith
is limble. If a camel laden with flax passes through
a street and the flax overflows into a shop, catches
fire from the shopkeeper's lamp and sets the building
on fire, the owner of the camel is liable. But if hte
shopkeeper placed the light outside, the shopkeeper is
liable. R. Judah says, "In the case of a Hanukkah lamp,
he is exempt.” (B, Shabbat 21b) (See page 19)
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All those who say, one does not light 2 lamp on a festival,
permit making 8 fire, whether on the ground or on a Menmorah,
whether to warm themselves against it or whether to use
its light. They enacted this stricture only for the case
where wicks are made for a lamp. (Tos. Shabbat 2:2)
(See page 21) _
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Al]l that they said concerning those materials with
which one may not light on Sabbath, one may not light
with on a festival., (Tos. Shabbat 2:1) (See page 21)
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Formerly, they used to light flares, but after the ¢
Seamaritans caused confusion, they enacted that messengers
should go forth, (M. Rosh Haszhanah 2:2) (See page 21)
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Adow did they kindle the flares? They would bring long poles

of cedar wood and rushes and pine wood and tow flax;

and 2 man tied these together with rope. He went up

to the top of the hill and set them on fire, and waved

them to and fro and moved theam up and down until he saw

hls assoclate doing likewise on the top of the next hill;

and thus similarly on the top of the third hill. (M,

Rosh Hashanah 2:3) (See page 22)
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And from where did they kindle the flares? From the Mount
of Olives to Sartaba, and from Sartaba to Agrippima, and
from Agrippine to Hauran, and from Hauran to Beth Baltin,
and from Beth Baltin they did not go further, but waved to
and fro and moved up and down, until one saw the whole of
the disspora before him like a mass of fire. (M. Eosh
Hashanah 2:4) (See page 22) _
43, PAEY ?ﬁ; e Ny wﬂ?nﬂ g ﬁfﬂ%ﬁf 2/

[ /242 002D DYsapd j f£ fe PO NI i)
On the night of the fourteenth, one must search for leaven
by the light of a lamp. (M. Pesapim 1:1) (Tos. Pesahim 1:1)

(See page 23)
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One must not search for leaven by sunlight and not by
moonlight, but by lamplight, because the light of the lamp
is pretty for the purpose of searching. Even though it is
not fitting for the purpose, it is a remembrance of the

matter. (Tos. Pesahim 1:1) (See page 23)
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R. Judah says, "One must search on the night preceeding
the fourteenth or on the morming of the fourteeath,
or at the time when 1t had to be burned.” The sages
say: "If one had not searched during the night precesding
the fﬁurtaenth. let him search on the fourteenth, if he
had not searched on the fourteenth let him search during
the festlvel perlod, and 1f he had not searched during
the festival period he may search after the festival
perlod. And what one leaves out, he should put away in
a hidden place so that it should not be necessary to make

another search." (M. Pesahim 1:3) (See page 24)
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At the close of the first day of the festival of Sukkoth,
they went down to the Court of Women where they instituted

2 major innovation. Now golden candlelabras were there,
with four golden bowls at their teps and four ladders to
each one and four vouths from the young priests with pitchers
of oil, holding 2 hundred and twenty logs in thelr hands,
which they used to pour into every bowl, (M. Sukkah 5:2)

(See page 24)
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They made wicks from the worn out drawers and girdles of
the priests, and with them they kindled. Now, there
was no courtyard in Jerusalem that was not 1it up with
the light of the Libation Well Ceremony. (M. Sukkah 5:3)
(See page 24) r
48, ,h5>uJﬁ]JD-3P?H’ [122 LN Ly piiop

3 P2 Yok RN / N'Fraa Y g /_A_ WP £ A
ﬁ P 2 DN ndayy D PN ) ) dre

Fious men and men of good deeds would dance before them
with flaming torches in their hands and sang before them
songs and praises. (M, Sukkah 5:4) (See page 24)
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It happened that Raban Shimen ben Gamliel was dancing with

eight flaming torches and not one of them touched the

ground when he prostrated himself, touched his fingers

to the floor, bent down, kissed it and immediately

jumped up, (Tos. Sukkah 4:4) (See page 25)
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Where they are accustomed to kindle 1light on the night
preceeding the Day of Atonement, they may kindle,
Where they are accustomed not tc kindle light they may
not kindle., (M, Pesabim 4:4) (See page 25)
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On the Day of Atonement eating and drinking and annointing,
putting on shoes and sexusl intercourse are forbidden,

(M, Yoma 8:1) (See page 25)
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But they may kindle in the symagogues, in the houses of
study, in the dark alleys and for the sick. (M. Pesapim
4:4) (Sec page 25)
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They sald to him, from there de you get your proof?

The house of Nitzen is different, for they are heedful,
(B, Shabbat 29p) (See page 45, footmote 5)
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And nothing that comes from a trec can contact pollution
except flax. (M. Shabbdat 2:3) (See page 45, footnote 8)
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He who extinguishes a lamp and relights it is liable.

He who puts oil in the lamp, even if there was oll in the
lamp, he is liable, If he moved it froem place to place

he is exempt, but if he ineclined i1t to 1ts slde he is
liable. If there were two lamps burning, if his intention
was to plow out one lamp and he blew out the other, he

is 1liable. (Tos, Shabbat 11:4,5) (See page 45, footnote 11)
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But R, Jose exempts him in every case except that of the
wick for he then makes charcosl. (M., Shabbat 2:5) (See

page 46, footnote 12)




FOOTNOTES

ljacob 2, Lauterbach, gghh%ngc Ezgtzs (Cineinnati:
Hebrew Union College Press, 195 P. .

2Ibid, pp. 454-455, lauterbach maintains that
Josephus could be referring to either Sabbath or
Panukkah lights.

S3These lamps were probably used for illumination
of the household.

4Philip Blackman, géggg;;ggg (New York: The Judalca
Press, Imc., 1965) II, 29-30,

5The sages said to him, "From that case do you
derive your proof? The house of Nitzeh is different,
because they were most heedful and there was no fear
of drawing off oil." (B. Shabbat 290)

6Rabbi Judah permits this precedure. His opinionm,
however, was not accepted.

Hanock Albeck, S Orders the = S
(Jerusalem: Bialik Fﬁblishing Bouae. aei Avgvz givir.

1958) p. 22,

TThis was Rabbi Nathan's view, R. Judah the Nasi
held tkhat the third blast was for tefillin to be removed.

81t was believed that everything that comes from
a tree can contact pollution except flax. (M, Shabbat 2:3)

97epel ( ¢ ) fruite of which you are permitted to
make a luncheon or improvised meal in the field without
separating the priestly or levitical shares,

All the materials which could not be used to kindle
the Szbbath lamp may be used to kindle a fire for hest
on the Sabbath whether on the ground or in the stove.
(B, Shabbet 2la)

1041beck, log, cit., p.26.

lljon-Jews (-7''=7 ) probably refers to the Persian
fire-worshippers who on their festivals prohibited the
kindling of lights except in their own temples., Blackman,

109. cit.. p095'
45
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A lamp that waz extinguished could not be relit. Thus
even 1f there were two separate lamps and if anm imdividusl
kindled one whereas his intention wes to 1light the other,
he 15 liable., Similarly, if two lamps were burning and
he blew out one lamp, whereas his intention wzs to blow
out the other, he is liable., This means that kindling
or extinguishing the lamp during the Sabbath were permitted
only in very extreme cases. (Tos, Shabbat 11:4,5)

12But R, Jose declares him exempt in every case
excepting that of the wlck, since he then forms charccal,
thereby performing work in that he schieves a desirable
end, since the singed end is easier to light the next
time., (M. Shabbat 2:5)
Herbert Danby, Ihe Mishneh (London:0xford university Press,
1958) p. 102.

13Lauterbach, lee, cit., p. 469.

l47ne Rabbis of the Talmud gave special reasons for
the performance of this ceremony by women. One of the
reasons is as follows: God said to the woman, "I gave
you & soul whieh is called light, >/ , therefore I
commaend you the duty of kindling the Sabbath light,"
The Haggadeh of the Pzalestinian Talmud connects this
cbligation of the women with the offense which 1s supposed
40 have been committed by the first woman, Eve. Here we
read that Eve extinguished the light of Adam and caused
his death by inducing him to eat of the forblddem food.
Therefore she must atone for this sin by observing the
law of kindling the Sabbath light,
lauterbach, loe, cit., p. 462.

None of the above reasons are given by the Tannsim.

15George Poot Moore, Judaism (Cambridge: Harvard
University Press, 1962) II, 36.

165uch & lemp was not 1it for its light, but for
the purpose of homoring the dead.

Blackman, Jogc, cit., I, €7.

171pid., p. 68.

187ne custom of locking at the reflection of the
fingermails or palas is in keeping with the Mishnalc passage:
I Yol ik 36 340 X 22234 p%& 4 one should net
recite a blessing over a lang until cne could make use
of 1tz light, (M. Berakhot B8:6)

1941 beck, Seder Mozd, loc, eit., p. 29.
20Blackmen, loc, cit. I, 67.
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21Ipid.

22pA1beck, loc, eit.

23We have another Tosefte passage which reads:
"He who enters his house at the close of the Sabbath,
blesses over the wine and over the light and over the
spleces and says Havdalah," (Tos., Berskhot 5:6) Here
the order of blessings is as follows:

l. ¥ ,ﬂ.ne
2. 24 ,1light
Be Mirden y8plces
40 =y f?r? a2 ,E&Vdﬂlah.
24M00re, loc, cit.,II 49-50, Moore claims that

"Josephus, who does not mention the illumination itself,
surmises that the name "Lights" was given to the festival
becaunse, contrary to expectation, the power te restore
the Temple worship had been mmahifested to the Jews.,"

25Theodor H. Gaster, Fe Je Yes

(New gork: William Sloane Associstes Publishers, 1953),
D. 248,

261pidg., p. 251.

27Ipid., p.249.

281pbid., Dp.253.

29Fhat 415, on the New Moon, the three pilgrim festivals,
Pesach, Shavouth and Sukketh, Rosh Hashanah and the Day
of Atonement.

305ee pagels,
31Moore, loc, eit., p. 46.
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