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Digest of Thesis

The thesis is devoted to the study of the religious

attitudes of Reform Jewish teenagers. Involved in the study
were 1) a survey of the sociological and psychological
literature dealing with adolescence and with patterns of
religion in America, 2) research conducted on a sample of
approximately 850 young people, and 3) an interpretation

of the findings of the reséarchL

The iiterature available is chiefly concerned with
the adolescent and the peer group, parentﬂteenagé re=
lationships, and the adolescents!® search for self identity.
Very little material was found on the adolescent's religious
attitudes. Hypotheses devéloped from the readings and |
personal experiences led to the study of the Reform Jewish
adolescent concentrating on his attitudes toward his peer
group, toward: his parents, toward himself, toward society,
and toward religion, God and the universe.

The young people studied were in attendance at
regional and national camp sessions of the National
Federation of Temple Youth during the summer months of
1957, The interview and the questionnaire were the in=
struments used to gather the data. Though the same basic
areas of inquiry guided the use of both instruments, the
interview achieved depth with the thirty=six teenagers
personally qhestioned. The questionnaire, which was given
to 822 teenagers, added quantitative support to the

interview material. The data selected for interpretation
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for this thesis was concerned with the religious attitudes
of the young people, and it is presented in five categories:
feelings of Jewishness, ritual, the rabbinate, religion and
theology, and social concern. In addition, a small number
of young ﬁeople were studied in depth through profiles, and
their responses in all areas were-considered.

The most significant findings of the study are the
followings

| 1) Reform Jewish teenagers have a deep sense of
belonging to’the Jewish group, and wish to be identified as
Jews.

2) Ritual and ceremony are appealing to the young
people and they desire more of it in their own homes than
their parents have in theirs.

3) Rabbis in general are admired and potentially
can-be very effective as counselors and guides,

4) The teenagers are enthusiastically devoted to
religion in general., Their theological beliefs are immature
and éhildish,

5) The youth generally are accepting of American

soclety, and show only moderate concern with social problems.
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CHAPTER I
SURVEY OF READINGS AND HYPOTHESES

A Survey of Readings on Adolescence,

In order to prepare hypotheses that might be tested
in our study of the religious attitudes of Reform Jewish
adolescents it was necessary to become familiar with some of
the contemporary literature concerned with the teenage group.
The reading centered chiefly on the values, parental relation-
ships, idealism, theology, and attitudes toward religion of
adolescents, Much of the material was used directly or in-
directly in the formulation of the hypotheses which were
later to be tested, and all the readings provided a background
against which this study of a special group of adolescents
might be made.

1. Values

A number of authors commented on the acquisition of
values by the adolescent, Their commentary focused on the
peer group, identification with older persons, and the effect
of ceremony as important in the dynamics of changing values.

Most writers agree that the peer group stands out as
the most significant factor in acceptance of values by the
adolescent., Robert Havighurst writes that "the most potent
single influence during adolescent years is the power of group
approvalo"l Irsne Josselyn agrees completely for she
similarly says:

The peer group dominates the adolescent's

thinking and his behavior. Deliberately to violate

peer group patterns is extremely difficult

for him....The carving on the escutcheon of
the peer group reads: ‘'One just doesn't do that.'2
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All of the literature places emphasis on the power of the peer
group over the teenager who.is one of its members. Several
theories, however, are presented as to why the adolescent -
finds so great a need to be associlated with a special group
of his peers. Lawrence and Mary:Frank propose that this
need is im response to a desire to escape from the scrutiny
of the home, At the 5@Mewtimeuthefgfoup gives the young per~=
son the security of bel@ngimgaa Sherif and Cantril suggest
that because of the lack of status of the teenager in the
adult world he.seeks membership,in cligues which serve as a
reference group for him.# Josslyn, writing in more psychologi-
cal terms, says that the peer group.provides a means to formu-
late restrictions in an acceptable manner. The teenager
desires restrictions and recognizes. his need for them, but
parents do not provide an aceceptable source for those re=
strictions. Also, the peer group tempers the effect of the
rebellion against the infantile @omsciemcea5 |

One of the characteristics of the;@lique type of

peer group is that the members may be selective regarding

whom they wish to join the group. The Franks point out that

being able to ®blackball® others gives the young person the

status and the security that he needs,®

Once the adolescent is a member of a particular peer

group of either a formalior informal nature, the values of

~ that group become his values,7 Because the need to be a part

of that group isvitself so. great, the conformity to.the values

of the group is agsureda8 Thus, . the peer group becomes a




powerful force im imculcating values. to the teenager. As
various writers frequently pointed out, the values which the
groups often transmit are very frequently amoral in nature,
usually'providihg a standaxrd for clothés, slang, food, and
superficial teenage fads., Jossyln states this may involve
attitudes toward "wearing a hat to town, straightening

bobby socks so they are neater, wearing blue jeans that still
retain their origimal ¢olor, being sexually promis@ubus, or
cheating in examinations.®’

One article suggests the use to which this tremendous
value transmitting peer group can be put to better the life
of the young person. Kurt Lewin and Paul Grabbe point out
that the dynamics which operate-in the peer group and bring
the young pérson'undex its potent influence can be utilized
:;‘ effectivély in teaching values. In their article "Conduct,

7 Knowledge, and Acceptance of'New'Values,”lo they state that
when the individual accepts belongingness to a group he
éccepts a new system of values and beliefs. Through the
creation of the "we-feeling® new values can be taﬁght, but

f\ the teaching is dome through the dynamics of the group.

Where there is freedom of acceptance the individual can be
led to accept new values even as he grows to accept the new
group. The same dyhamics will then operate as with the peer
group, for becoming a member of the group will provide status
and security, as the Franks polinted out, and membership léads

to acceptance of the value system of the group. In Lewin and

Grabbe we find a creative use of the dynamic of the peer group,




a dynamic which is recognized hy all.of the writers in the
area of adolescence.

In addition to the peer group, values are incul-
cated in the individual adbles@ent‘through‘identification
with an older, admired.individualall' The young person
imitates the Va1Uesvof the person with whom he identifies
through mimicry of likes and dislikes. Values then are
vcaught" rather than taught@lz Josslyn says that the
young person needs pegple on whom he'¢am_be dependent when
necessary but who will not demand dependency when he feels
adequate. Because of dissatisfaction with his own image,
the a@oles@ent seeks another image he can emulate and
thereby gainAself a@@eptan@e@lg The.@reat-damgef in this
kind of a relationship is that the adult may find him=-
self meeting his own neurotic needs and. thereby playing
with.ﬁhe adolescent’s affections. Howéver, at the same
time if the relationship is.a healthy one, the values of
the older, admired person will. become. the values of the
teenager through mimicry.. These hewly=acquiredlvalues by
the adolescent will beéome as important a part of his own
system of ethics.énd'morals_as,those-values=derived from
the peer group. Thus the educator can make use of the
dynamics of identification even as Lewin suggests ¢an be
done with @he;group, The selection of wise leaders with
whom a healthy identification can take place is, of

course, of primary importance.

Erikson says that the adolescent needs to identify




in order that he may keep himself together as the new

problems of the teen years face him. The dangér, he points

out,‘is that the young person may over identify with
another to the point of losihg‘his own identity. He

v suggests that the personvwith whom the adolescent identi~
| fies may serve as a guardian df the teenager's idemtity.14
The adolescent may theh.constantly refer back to this
admired person to gain his equilibrium until that point is
reached when the young person can maintain himself through
awareness of his own identity.

The third means by which the adolescent may
acquire values is through the use of ceremony. Havighurst
stresses the extreme importance of ceremony in in@ulcating
values duringvthe teen years, He states that dramatic
ceremony is‘a most effective instrument for common wvalue
building.l5 An indication of the truth of his observation

will be illustrated im our own findings.

Josslyn explains that during the teen years there is

a8 general increase in sensitivity which makes the young

person susceptible to ceremony which is emotional in nature,

as well as to various kinds of asthetic beauty. She sayss

During the entire period of adolescence, the
individual is more responsive to all stimuli.

The sunset, which in pre~adolescence was
meaningful only as a signal to return home

for dinner, now at adolescence becomes an
esthetic experience. It becomes beautiful,
depressing, or stimulating. Trees, which
previously were of value only for climbing, now
take on symbolic meanings. Music, which was

a matter of rhythm or melody, is now associated 16
with all the emotional turmoil of the individual.
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It is not surprising, thérefore, that ritual and ceremony
which 1s dramatic and which makes use of natural settings
has a great emotional appeal to the teenager. Through
such ceremony it is possible to instill values and to
develop loyalties that might be impossible through other
means., Thus ceremony takes its place along with the peér
group and with the process of identification as a.means
for inculcating values in the adolescent.

There are, of course, other processes by.which
values are acquired by_the individual. Havighurst
suggests that satisfication of physiological drives,
reward and punishment, inculcation by authority, and

17 However the_three which‘we

reasoning are among them,
have emphasized are the most significant durinmg the
adolescent periodn In our survey of the literature they
are placed iﬁ the position of greatest importance.

2. Parental relationships ~

Perhaps the most crucial relationship of the teen
years is that between the adolescent and his parents. As
Havighmrét points out ah extremely significant life task at
this stage is to achieve independence from parents.la This
is not achieved easily. Often the struggle for independence
leads to rebellion against the parents im particular and all
authority in ge?eral. Both thé parents and the adolescent
are placed in a situation inherent with stress and strain,

and conflict of one sort or another is almost bound to

Tesult, The various writers concerned with the psychology




of adolescence discuss this paréhtwteenage relationship as
vital and important. Our review will be chiefly concerned
with Josslyn's work, which seems to capture the problem
and to deal with it clearly and with great insight,

The adolescent is placed in a position of ambivalence
as are his parents. The young person is told to be an adult,
yet he is not told how. His parents seem to wish that he
assume more of the responsibilities of adulthood and to be
more independent of them. Yet when he attempts to do this,
he is often reminded that he is still a child and that his
parenﬁs really know what is best for him. His parents wish
him to grow up without the vices that most adults have, and
when he makes a mistake he is reminded of hls status as a
child.?

On the other hand, no matter how well-meaning the
parent is, he sees his child as confused and bewlldered
and seeks to help him. He wants his child to assume in-~
dependencg yet he fears that without his direction the
child will fail in his attempt to achieve maturity. Mixed
with these’feelimgs are fears that the child will not live
up to the expectations Qf the parent and thereby bring shame
upon the family. In addition, the parents wants to see in
the child the realization of the hopes'and dreams the parents
did not achievé during his own life. Thus the parent finds
himself in a position of equal ambivalence with his teenage
son or daughter by merely looking at the same confused situa-

tion from a different point of view,2Y
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The problem is further complicated by the fact that
as the child éeeks more independence and dées not want to
be told how to dress, eat, etc., he finds himself less able
to cope with the problems of independence than he was in the
immediate past because of new social and physical problems
that confront him in his new stage of life. Therefore he
may turn to his parents out of confusion and become very
demanding about the same things regarding which he had
previously refused the advice that was offered himBQl
However, when he does this, two more things are likely to
happen. Once the adolescent finds support in his parents
he then feels he can abandon their aid and go out on his own
again. Unfortumately this is not the only result of turning
back to his parents for aid. He now sees himself.as having
lost the battle to become an adult and this serves as a
blow}to his‘own ego. He may resent his dependency all the

more for he has lost self confidence and he then protests

more vigorously than before to maintain his own self

respect. Very likely he will turm om his parents and accuse
them of not letting him grow up. If, however, the parents
do not respond to the adolescent when he looks to them for
advice he may then turn on the parénts with the feeling

22 As we see the situa-

that they expect too much of him.
tion through Josslyn s eyes, the parent teenage relationship
is- filled W1th conflict at every turn, and the amblvalence
experienced by both parties is easily understandable.

There are, of course, many other factors involved in




the adolescent's struggle for independence. Though this

prief survey has left much unsaid, the imherent con-
flicts and the possibilities for rebellion are quite ob~
vious. From'this‘bsychological explanation of the
adolescent situation, we can readily see why rebellion

has been so often chara@teristié of the period of adoles-
cence and has played such an important part in the litera~
ture about this age group.

Though the psychological explanation of the phenomena
seems, and probabiy‘is, quite sound, nevertheless some recent
sociological studies have cast a new light upon thé question
of rebellion. One study im particular made in Montreal by
Elkin and Westlyzs indicates that we should guestion whether
or not adolescent rebellion does occur in all socio~economic
groups. The findings of this study, which dealt with the
teenage sons and daughters of a rather small group of upper
middle class families, indicate that adolescent rebellion
may well be a myth, at least in some soclo=economic groups.
They found continuity rather than discontinuity in the
values 6f parents and children. Rebellion was hardly a
factor at all, and the young people were very satisfied to
accept the values and the way of life of thelr parents.

Perhaps the best explanation for the results of

this‘revealimg;study has been offered by David Reisman in

his volume, Faces in the Crowd. He suggests that for the
two character types with which he is concerned, namely
inner and other-directed individuals, adolescence has

different meanings. The inner directed - i7"




10
character type is one who is stabilized by inner values
implanted early in life by elders; the other-directed im-
dividual finds his source of direction im his contempor-
aries and their wvalues.

For the inner directed boy it is a time

of stress and experimentation, of flights

from home and returns to it -- of all the

emotional turmoil, which is still connoted by

our conventional picture of adolescence, -

For the other=directed boy, however, adolescence

is only marginally a time of discontinuity;

it is not nagiceably uncomfortable or

rebellious.
Reisman points out that the adjustment of the other-directed
individual begins early, even inm nursery school.. In a sense,
‘then, this person "never experiences adolescence and in
‘another sense never leaves it but carries over into chrono=
logical adulthood the anxious concern for others' judgments
which the adolescent of an earlier era experienced as a
developmental stage,“?5 Because of this the othér»directed
teenager has no past which he rebels against. Rather his
childhood is blotted out amd the individual lives in a
contemporary plane cOnstaﬁtly under the direction of his
contempéfaries, Thus, unlike the innerwdirected.boy»}thé
- other directed teenager does not experience discontinuity
with his past, his childhood, and most particularly with
his parents and their values. Instead, the patterns of
his life continue as in earlier years with relative con-

) : .

tinuity.

The implications of this theory are quite signifi-

cant. According to Reisman.our middle class society is
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becoming more and more other-directed?® and therefore we
can expect to find less adolescent rebellion as time goes

on. The past sociological theories about adolescent

rebellion may no longer apply, and we are given cause to
i wonder 1f the psy@hélogical explanation, such as presented
LE. by Josslyn, should not be supplemented with the sdciologiw
cal theories of Reisman. It should also be noted that.

Kingsley Davis suggests that discontinuity is very slight

in upper class familiesz7 and there no doubt is a close

connection between this theory and that of Reisman.

3. Adolescent idealism '
one of the characteristics most commonly attributed

to the adolescent is that of idealism. The teen years are

often spoken of as the time for rebellion from the existing

order and for an idealistic approach to the world, This

rebellion is often considered part of the general rebellion

agalnst parents which we have already discussed. The in~
dividual at this time becomes concerned about the common
man, and about the problems of the world.

'Kingsley Davis offers one explanation for this

idealism. He states that the older generatiom takes pragmatic

ideals more seriously and is mot concerned about the un-

truth which may be apparent in them. The young, however,

have been giVe? ideals by authority but have had little ex-
~ perience yith which to test them. Therefore when they see
the inconsistencies im the world they rise up in rebellion

with little experience'to serve as a ballast,28 Davis

suggests that the adolescent wants a purpose in society and
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29

has been denied one, and even Tillich points to the

anxieties caused by meaninglessness and lack of purpose,BO
Havighurst indicates his acceptance of this theory and he
explains the great altruism of late adolescents in terms
of their search for a purpose which would give them status.sl
For this reasomn, also, the adolescent enthusiastically par-
ticipates in discussions concerned with moral and ethical
questions@32
Most authors seem to agree that the adolescents
in our soclety do not have a definité status which gives
them cause to search for one in altruistic activities,
Other societies, Russia, for example, according to Davis,
give its youth a special role, and therefore we do not
find the phenomena of idealism or of adolescent rebellion@33
Likewise in primitive soclieties status for the younyg
person after puberty is more élearly'defined, and there
are fewer problems which result.34 However, in our western
middle class society, with the long years of schooling
standing between physical maturity and adilthood, there is
an emptiness and a vold which create a feeling of meaning-

lessness in the teenager. The young pérson is snnoyed with

the thought that he will be the "citizen of tomorrow,* and

‘he wants to have a job to do "now.* He then seeks out a

purpose and a goal, a flag which he and his peers might
)
rally around. Because he has been indoctrinated with ideals

by authority, and because he may have rebellious feelings
relating to his home life, he then rejects to some degree
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‘the status quo and idealizes what the world might be.
In the literature we found very little evidence
of any testing of these theories regarding idealism., Jacob,
in a study of college youth and their values, discovered
that students respect honesty and simcerity but that they
are not inclined to censor those that do notogs Similarly
he found that among these college men and women very few
“recognized the soclal implications 6f religion and that
their beliefs in God did not seem to diminish’ their prejudi@eso
Also he found that moral values do not have a very high
‘priority of concern as opposed to “smccess,"36 Thus the
only report of an a@tual‘study, which came . to this
author's attention, did not seem to indicate great idealism
among the youth of today, despite the theories which we
previously discussed.
_ Because the writings of the socidlcgists, social
psychologists, and the psychoanalysts have been dig-
cused by topics it may be of value to briefly state their
general points of view concerning adolescen&e, The socio-
logist sees the teenager within the framework of the total
social structure. The patterns of society in general and
those of his peers and his parents in particular determine
his attitudes as well as his actions. He is best under-
stood as a conforming member of a peer group, as a growing
individual faéing new and specialized life tasks, and as
a member.of a class of other~=directed Americans who accepts

the values of -the society in which he is seeking a place.
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The social psychologlist concerns himself with the
ego involvements of the teenager and with his search for
self identity. He sees the conflicts caused by the la@k
of status of the adolescent in society. He recognizes, as does
thé psychoanalyst, that through identification with an
admired, older person the teenager is helped to find his
" own identity. The psychoanalyst provides insights into the
" ambivalence of the parent-teenage relationship and points
'fe the anxieties which result from this relationship. He
also looks upom the peer group as a means for the formula=
tion of restrictions in an acceptable manner which can, in
addition, provide the security the adolescent often rejects
at home. | |

4, The adolescent and religion

There is very little literature available in the
.area of religion and the teenager. The adolescent’s attitudes
toward religion and his needs are discussed for the most
part only in a superficial manner. Likewise, very few studies
to test actual theories have been made in receht years. Iwo
of the studies made will be reviewed in this.se@tidn° On
the failure to examine the problems related to the adolés~
cent and religion, Paul Weaver writes the following:
Religion has failed to make anything like
a thorough diagnosis of the nature of youth
or of the nature of their needs...to translate
wise ahd religious insights into terms that
meet youth's psgghological needs and temporary
idiosyncrasies.,

Very little has been written that would in any way fill the

need expressed by Weaver, Writers have touched upon the
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problem but only lightly. It is not unreasonable to expect,
however, that with the popularity of religion in America
today more material will be forthcoming from the ranks of
sociology and psychology as well as those of religion it=
self, '

In the opinion of the Franks, the individual can
find greater meaning in religion during his adolescent years
than at any other time of his life. He desires to know more
about the universe and about his role in it. These and other
questions @f religion and philosophy "at this time of late

adolescence may become vital to the young person, w38 . Lonli-

ness is often helped by a belief in God, and religion can iwl

be of great aid in answering the questions raised by the
stresses and guilts of the teen years¢39
Weaver himself states that the religious needs of

the teenager involve a clear outlook om life, ethical

40 However

clarity and conviction, and emotional sensitivity.
he realistically states that "youth are less interested and
less active in organized :eligion than in any other major
institution of our @ulture“"4l Harold Jones attributes
this lack of interest to the “adolesceht revolt which leads
to active repudiation of religlous concepts and practices,
Jacobs found in his survey that college students express a
need for religion,lbut there seems to be no carry-over.
Religion has 5 ghostly guality on the campus, and God's
place is in church, perhaps in the home, but not in busi-

ness,43 The general opinion seems to be that religion is
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not popular among young people despite the needs they have .
for it. Most authors concerned with the teen years agree
that religious institutions play a rélatively unimportant
part in the lives of adolescents.

As a part of an extensive survey of American teeh‘
agers by soclal sclentists at Purdue Universityw a sizeable
amount of material was collécted on religious attitudes
values, and feelings. This information was evaluated in
terms of sex, religion and year im school of the youth.

The material itself is far teco vast to report in this
brief survey, but some of the conclusions of interest are
presented=below.= These were exerpted from am extract of

which appeared in the

the book Ihe 1o
. 44

periodical, Il

The typical teenager holds a favorable atti-
tude toward the church-and usually -agrees

-~ with the religious beliefs of his parents.
If there is disagreement, the teenager more
likely agrees with his mother's attitudes
than with his father's.

The average teenager does mot think of God
as a person but as an omnipotent and omnis--
cient spirit. o

He feels that faith serves better than logic
in solving life's problems. ‘ '

He feels that his prayers are sometimes
answered, .

He believeéfin a hereafter, and'that his place
therein will be determined by his conduct on
earth,

He feels no one should accept faith without
question.

Gizls -pray and attend church more .oftem: than boys.
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Forty percent of the girls have been made
happy by their religion as compared with
31% of the boys.

As teenagers grow older they feel an in=
creasing need to iNVestigate their own
religious beliefs, yet seniors showed
more orthodexy im their bellefs than
freshmen,

Twelve percent of the Catholies, 9% of
the Protestants and 4% of the Jews attend
religious services three or more times a
weelk,
Nineteen percent of the Jews, 13% of the
Protestants and 10% of the Catholics state
that the more they learn about science the
more they doubt their religious beliefs.
Admittedly this brief account does not do justice
to the Purdue study, but the above statements do give an
idea of the'type of material reported by the researchers,
We find little that seems to indicate disagreement with
commonly accepted beliefs except the ®*favorable® attitude
which. the reéeatchers say teenagers express toward
religion. $Some of the evidence is a bit contradictory
and little attempt is made to explain the reactions and
feelings of the young people in the light of psycheology or
sociology. Nevertheless, this is the only recent attempt
to understand religious attitudes and beliefs of adolescents.

In 1934 Abraham Franzblau, of the Hebrew Union
College conducted a study designed to deal with the follow-
ing problems -

.

Do persons who profess certain religious
"beliefs differ in their responses to
standardized character situations such- as
are included in the character tests used,

from persons who do not subscribe to these
beliefs .45

3
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In addition, Franzblau dealt with the question of whether
theie is any relationship’bétween.the character responses
of Jewish children and théir degree of familiarity with
the facts of Jewish history, the frequenmcy of their ob-

ervance of Jewish ceremonials, and the strength of their

Jewi sh attachments.A@

The'total population which Franzblau surveyed
included 701 children from religious schools and clubs
of the Orthodox, Conservative, and Reform Jews in New
York City. The average age of the children was 13 years
and 2.9 months, and the sex distribution was fairly equal047
A brief summary of the results of the survey follows:

Chronological age, mental age, intelligence
quotient, school grade, and acceleration all -
proved to be negatively related to acceptance
of religious beliefs. '

Girls tended to accept more religlous beliefs
than boys.

Acceptance of religious beliefs wvaries
positively with parents’ nativity, number of
religious ceremonials observed in the home,
and regularity of parents' attendance at
worship services. It varies negatively with
parents' educational or occupational status,.

There is a small negative relationship between
length of attendance at religious school and
the number of beliefs accepted, No relation-
ship exists between knowledge of the varilous
subjects taught in the religious schools in-~
vestigated and the number of belie fs accepted,..
children not wholly adjusted as Jews to their
environment tended to hold a larger number of
beliefs. :

There is no relationship between the degree
of emotional stability or temperament and the
extent to which religious beliefs are accepted,




No relationship of acceptance of 48
beliefs and superior character responses.

The above quoted findings comprised nearly all %hat proved
statistically significant. The basic principle that was
tested in the study, namely that the acceptance of tradi=
tional religious dogma is creative of superior character,
was not supported by the evidence. Other factors such as
age, intelligence, adjustment, and ceremonies in the home
proved to be more directly related to the acceptance of
beliefs,'father than character. These factors, it seems,
were of a casual nature and mo relationship between
character and the acceptance of beliefs seemed to exist.

B. Readings on Religion in America

In preparatioﬁ for this study, some reading was
“also done in the area of the sociology of religion in
America. The most significant imsights'weie gained from

two books, Gat Jew, by Will Herberg,

and American.Judais

present their feelings regarding the ::changes that have
taken placé inm the area of religion in America. Their con-
cepts and theoriesyproved very valuable later 'in our WOIKQ

Herberg looks upon the religious community in

America as composed of the three great religionms, Catholic,

Protestant, and Jewisha49 He even describes them as the
three greaf‘erMQhes of the "American Religion,“5o The
great significance of this development in American life is
that one achieves identity through belonging to one of the

groups these-religionsIrepresentq One achieves status as




an American through membership in one of these groups.

Herberg places great stress on this concept:
By and large, to be an American today
means to be either a Protestant, a Catholic,
or a Jew, because all other forms of self-
jdentification and social location are
either peripheral and obsolescent....
Not to be a Catholic, a Protestant, or a
Jew today is, for increasing numbers of
American people, not to be anything, not to
have a name....Unless one is elther a
Protestant, or a Catholic, or a Jew, one 1is
a "nothing"; to be a wsomething? to have
a name, one must identify oneself to onseself,
and be identified by others, as belonging
to one or another of the three great
religious communitigi in which the American
people are divided,

The very essence of identification im America today is
through membership'in one of these three great religious
groups. The immediate corollary of this is, of course,
‘¢hat the concept oflmarginality which played so great a
factor in the lives Of‘Americams two decades ago51 no
longer is of significan@é. Me@bershk>in a religious
group'today does not place one in a marginal position but
rather lack of membership does, Likewise, and most impor—
tant‘for our study, membership in a religious group gives
security and status in American life. . ;
Herberg presents two basic explanations for the
new status religion has achieved in our country. First, due
to: the other-directed character of the American popula-
tion there i§ a great'need to belong, to adjust. The
religious organization provides an acceptable, and funda-
mgntal way of belonging, and meets the individual's need

for conformity and sociability which is part of the character




21
structure of the other directed persén.sa» Secondly, there
is a less sociological explanation and one of a-more
existential nature, The character of Western Civilization
has caused man to live with a sense of imsecurity and be-
wilderment. With the world constantly under the threat of
destruction, with each man living with the possibility of
violent death, there is a matural seeking for permanence
and stability in life, for meaning and security. Religion
~ has always represented these factors to man, and still
representsthem in the twentieth century. Thus it is not
surprising to find a turning to religious institutions for
security and for the answers to basic questions of the
universe.>®
One other significant point which Herberg makes is

also of great value to our study. He says that basically
the religion of America, whatever else it may be, is nom=-
theological. Ethics, the good life, and social reform play
a more vital role than any Specific‘creed.55 Thus the
young are not given an approach to religion which helps

them acquire a sound well thought out theology, but rather
emphasis is placed on ethics and morals. Rather tham God,
the object of devotion of the religion of America is religion
itself. This is what is meant by the statement that Americans
believe in religion.°® It is a faith in faith; belief is
more important ﬁham the object of that belief. This is an
underlying unity which binds the three religiomns together, and
we shall see what effect this has on the group we studied,
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There are, of course, other jideas which Herberg presents,

but those discussed here seem most important for our work.

aism arrives at

Nathan Glazer in his Am
conclusions similar to those of Herberg in many areas.
He, too, points to the wegtatistical® religlous revival in
america. In Jewlsh quarters an increase in Jewish schools9
Jewish books, and attendance at Jewish services are some
indications of this, In general Glazer says that today
American Jewry "knows less but does more."8 To go along
with the institutional strength there has been no growth of
an intellectual basis for Judaism. The great change, rather,
has been a sociological one of growth of institutions and
of afflllatiom with Jewish causes. |

Like Herberg, Glazer sees the growth of the synagogue
and other Jewish institutions in terms of their meeting the
social needs of the individual and the communal needs of
the entire community. The Jew finds in thé synagogue a
place to belong, and the various affiliated groups such as
the men's clubs and youth groups prévide a social outlet
for the.imdividual@ Religious services seem to be least
important, and the rolé of the rabbi, according to Glazer,
is more of an ambassador to the non=Jews than a spirituai
leader to his own group. All activities flourish in the
modern synagogue excepi the.reliqious'services.sg

.Glaze; stresses that faith in faith is the most
important *belief® in Judaism, and here too he views the

scene as does Herberg. Beyond this belief, Judalsm has
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" 1ittle theological to offer them. As Glazer puts its

American Jews, if they believe in anything,

believe in the instrumental efficacy of

religion, as do, of course, mostAmerican

Catholics and Protestants. Judaism 1s good

for the Jew. It keeps him mentally healthy

and adjusted, and it keeps the Jewish people

together, The conceptions that it is good

in itself and that it embodies valuable and

unique truths are “foreign to the great majority

of Jews in this country.®

Glazer has very little regard for the “religious"
aspect of today's Judaism. He says that the American Jew
does not have any religious experiences to speak of, and
that "stréng religious feeling is looked upon with suspicion
in the Jewish community and often considered a harbinger of
conversion to Christianity."®’ Beyond the faith in faith
real religious feeling is not to be found in the American
Jewish community. '

The most amazing fact about the Jews in America,
according to Glazer, is that they have not stoppéd being
Jews. It is mot that they continue to be defined as Jews
but rather that they still want te be Jews; that they choose

to be Jews. He states that the refusal of the Jew to become

a non=Jew is the most real explanation of the flourishing of

Jewish institutions. It is not because of what Judaism offers
spiritually or intellectually that is the attraction. Rather
it is Jjust that a.Jéw wants to remain a Jew, to be known as

a Jew, and to he affiliated with other Jews. There is a
commitment on the part of the American Jew to remain a Jew.,

He manifests this commitment chiefly through his affiliation

with Jewish organizations and his support of Jewlsh causes.
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Most important is that he wants his children ﬁo be
educated as Jews, and therefore we see a great rise in
Jewish education in America. This review of Glazer's work
has been brief, but-we have touched upon those aspects of
his thinking that scem of greatest importance to the study
undertaken here.

C. Hypotheses resulting from readings

The following hypotheses developed from the
readings discussed above as well as from personal observa=
tion. They were used as a basls for the testing that was
to follow. Théugh the evidence acquired did not support
all of them they. did provide‘directiom,with regard to the
areas which we were to study:

5:Adoles©émtswacquire“values through a) the peer
group, b) identification with older persons, and ¢) par-
ticipation in dramatic¢ ceremony. The dynamics of the peer
g:oupvand.identification are .of special value in the
adolescent's search for self idemtity.

The parent-child relationship among middle and upper-

middle cléas'familieé is one of continuity rather than dis-
continuity of wvalues:

.. The adolescent is idealistic about the world., He is
concerned, even distressed by social problems.

The Jewiéh adolescent finds security and status im
membershlp in the Jewish group. He is not concerned about
anti~$em1tlsm, and does not manifest traits of marginality

The adolescent is engaged ln an:honest struggle to

understand God and the universe.




CHAPTER II
METHODOLOGY
A. Sample

The population used for this study was composed of

young people who were in attendance at Natiomal and
Regional camp sessions of the National Federation of Temple
Youth during the summer of 1957. The average age of‘the

' teenagers was approximately 15% years., The families from i
which they came are for the most part middle class. ALl o
geographic al areas of the country @ere represented in .é
fairly equal proportion. The sex distribution was like=-
wise nearly equal. Of the 822 teenagers who responded to El
the questionnaire, 54% were girls and 46% boys. Of the |
36 who were interviewed, 19 were girls and 17 boys.

‘Approximately 200 of the 822 total number of teen-

agers who took the questionnaire and 26 of the 36 interview

respondents attended the National Leadership Institutes of

the NFTY. As congregations are allowed to send only one or

two young people from their youth greups to thesé institutes, ‘
the teenagers were distinguished for their leadership quali=

ties., Most of them were ready to enter their senior year zﬁf
in high schobl and were expected to return home to assume “bf
leadership of their local groupse Though it is not truej “?V
in every-case, the greater number of these young people éf |
the National institutes are mature so@ially and very

possibly above average in intelligence.

The remaining approximately 622 young people who
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replied to the questionmaire: and 10 of the interview re=-

spondents attended regiongl camps also sponsored by the

| NFTY. There is very littlé selection involved in attendance

at the regional camps. Some of the teenagers at these camps
were leaders, others were rank and file members., It should
be noted and noted carefully, that these young people did

not come to the camps solely to further their Jewish educa-

tion. Rather they came for a variety of reasons ranging from

a desire to meet other Jewish young people from nearby areas
to merely the wish to go away with thelr friends to a place
which had been reported as "being a lot of fun.® Many came
for social reasons, some because their congregations gave
them a partial or complete scholarship and they had nothing
better to do with their time, others because they sincerely
wanted to be leaders of their groups and to learn more about
Judaism. At the regional camps the greatest number do not
fit into the latter category, and that must be understood.
It is the definite opinion of this writer that most of the
young people at the national camps and nearly all at the
regional sessions are typical Reform Jewish adolescents
with the same.basic needs, feelings, attitudes, and desires,
as their friends they left back home. In terms of thelr
reaction to the world about them as teenagers, for the
greater part they are poi untypical.

A speéi;l control group composed of 59 adolescents

who were members of confirmation classes in two mid=western

congregations and who had not been to the camps also responded

to the questionnaire. These results were not analyzed
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for this:thesisi . .« -
B.,. The Interview
The interviéw schedule was the first instrument which
was prepared The inteiview was an attempt to gain informa-
tlon in depth on certaln basic issues hypothesized from
readlngs and general contacts with teenagers, The inter=
view schedule, which is to be found in the appendix, was
omposed of five pages of questions used to guide the interv

views, and six statements presented to the young people

on 3x5 cards to which they were asked to react, The questions

were grouped into five major categories, and then subdivided
within each category. The outline of the arecas covered |
. followss¢

1 'You and the Peer Group
A. Popularity
B. Importance of the Peer Group
C. General climate of the Institute

II You and Your Family
A. Conflict of Congeneality at home
B. Continuity of values
¢. Concept of Parents

I1I  Your Conception of Yourself, Your Needs and Values
Inner Feelings

Concept of self as seen by others

Source of values

Feelings of Jewishness

Personal goals

MO0w> <

IV

o
)
e

and the Society in Which You Live
Social idealism and concern .
The Rabbi '

Religion

e .

_—

<
owrs om>
: e

and the Universe

Belief in God and prayer
Meaning and purpose of life
Science
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The interview was administered to the 36 young

people by the same person, the author. All. of the questions
wére not asked direétly; of COursen' They merely servedvaé
a guide to the interviewer and as a means to aid the teen-
ager in verbalizing his feelings The goal was to have the
young person express himself as fully as possible in each
'aieé, and étress was not pla@éd'on answering specific.questidns
and on commentihg:on specific items. The weakness to this
system was that each respondent did not comment 6n'exactly
 fhe same problems in éveryrcase, and therefore issues which
later proved to be c¢rucial did not always show full response.

However, the freedom which the teenager had from not being

beseiged by ¥third degree type quaétioﬂing“ did reéult in

intimate and revealing responses,

| The interview itself lasted from one aﬁd a half to
two hours. Usually it was begun in the morning and.com-
pleted in the afternoon, and the break always occured at a
point of majbr division@- The interviews weré conducted out
of doors in é very informal manner and in an extremely :e¥
laxed atmosphere. The good raport which the interviewer had
established with the young people before the interview aided
greatly as in practically no cases was there any resistance
on the part of the young people to speak freely. In addition,
the interviewer ha@ memorized the questions which helped
establish the informality desired. During the first few
interviews ﬁhe interviewer found himself asking too many

direct questions, and the responses became more intimate as
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he learned to use a less direct approach. Often long
pauses in conversation would occur.,. The dividends of

this approach in‘securing-real feelings ana attitudes was
very great. Many times the young people would comment that
they had never spoken so openly before, and it was obvious
in many cases that the interview itself had the effect of

a good catharsis,

The interviewer attemptea to write down as nearly
verbatum as possible the responses of the teenagers. By
sitting along side the young person rather than in a face
to face position the writing that was necessary seemed not

“to be disturbing. The evening of the day in which the
interview was made; or at the latest one or two days later,
the material was typed in the first person., The 36 inter-
views can be found in the appendix to this thesis.

C. The Questionnaire ‘ |

The questiomnaire, which is also found in the
appendix, was composed of 50 statements to which theAyoung
people weré asked to check one of five reactions: %strong
agreement,® ®agreement,® *don't know," Ydisagreement," and
"strong disagreement.* In addition a second section con=-
tained three questions which required a response of a sen-
tence.or two, and third section wiﬁh biographical material,
These,questionﬁﬁires were administered at camps in Michigan,
Wisconsin, California, Texas, Pennsylvania, and Iowa. The

author as well as other rabbis and youth leaders administered




the questionnaires.
| The questionnaires required between twenty and thirty
minutéds to compiete@ The young peoplé were asked to remain
at their tables after a lunch on one of the last days of the
camp session. In some cases boys were kept one day and
girls the next only because of crowded conditions. "The
teenagers were asked to be silent during the administration
of the questibnnaireé,lamd the response to this request was
excellent. There was no collaboration on answers. In the
remarks preceding passing out the questionnaires honesty
and sincerity wasﬂstressed,vas well as the anonymity‘of the
answers. When a young .person did not understand a state~-
ment he was inmsiructed to check the “don“t_knoww category.
The teenagers.approa@heé the testing with a great deal of
seriousness, and it is the opinion of all who administered
the material that it was received and answered in & climate
of quietness and freedom, and that the general conditions
were optimal for relaxed and free expression.
D. Analysis of data

| The material found in the interviews was utilized
in two ways: 1t provided infoimation.for profiles of a
small number of the young people, and along with the material
in the questionnaires it was used to provide a general picture
of various areas of attitudes and feelings to which the
teenagers respoﬁﬁeda

It was necessary to quantify the material in the

interviews as much as possible to give the general picture
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of the teenager that was of interest to us. This was done

through several steps. After the interviews had been
]

studied thoroughly, a scale was develaoped which provided
specific categories into which most of thé responses could

be placed The response of a particular teenager on a par-
ticular issue was interpreted to fit one of three or four
responses which occured most often. Of course, there was
always the danger of :losing the exact spirit of each
response, but this could not be helpede' Responses other

than thosé most frequently appearing were placed in an "other"

category. The responses of each teenager were then indicated

on a coded mimeographed sheet containing all possible responses

to each issue. These in turn were transfered to a large chart
which indicated the response of each teenager to each question
or problem. A photostat of this chart and a copy of: the
individual scale sheet are found in the appendix. The scale
analysis‘confaining the total responses from the interviews

to each issue is found also-in the -appendixi. * ..

The @uestionnaires were tabulated by the Univac
Division of the Remington Rand Corporation. Only Section I
was tabulated; the tabulations of sections II and ILI were
left for a future time. As a part of the mechanics of
“tabulation a special card was punched with the responses
of each of the ?22 teenagers. Corelation of these responses
on significant issues likewise must be set aside for the
future. A questionnairewith tptals also appears in the

appendix.,




CHAPTER III
DATA AND INTERPRETATION

The statement “"If it were possible for Jews to have

a choice, the vést majority would choose to be reborn as

Jews," found 666 teenagers responding in agreement; 34 in ~

disagreement.

The teenagers who were interviewed were asked whether
they thought there were any non-religious differences be-
tween Jews and non“Jews,,Of the 30 who answered, 19 responded
with comments indicating these differences were pro-Jewish

in nature, 9 stgted*that there were no differences except

as found in individuals, and 6 géve answers indicating the
differences were anti~Jewish in pature.

These same young people were also asked: *Do you
think Gentiles are anti=Semitic?® Twenty-two teenagers
answered that there is no, or practically mo, anti-Semitism
today in America. Twelve saild they felt there was a moderate
amouhto Only one young person indicated that there is a
great deal of anti-Jewish feeling today.

The question was also askeds "Do you think that

the anti-Semitism that does exist is the fault of the

Jews?" Five of the teenagers stated that anti~Semitism is
mostly the fault of the Jews. Ten felt ﬁhat sometimes Jews
are the causé of it; 8 sald that anti-Semitism resulted

from other causes independent of the Jews themselves.

A question involving attitudes toward Israel was

asked to secure information regarding the feelings of

32
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Jewishness of the teenagers. They were askeds "Would you
like to visit Israel, Of 33 answering, 21 enthusiastically
replied they would "love to wisit Israel." TFour teenagers
said they would like to but with no more interest than
visiting any other foreign country might evoke. .Eight said
they would not like to visit Israel. |

The following statement appeared in the Qﬁestionmaires
*The establishment of the State of Israel has made many
American Jews feel more imsecure about their own status as
Americans.® 124 teenagers agreed; 56l disagreed.

Another mgasuring rod in the area of feelings of
Jewishness may be found in the response to the interview
questidn: Do you think of your parents as good Jews?”

" Nineteen said that their parents were good Jews in éll ways;
11 indicated they felt their parents were good Jews in at
least some ways¢' Five answered that im their own opinion
their parents were‘ﬂot good Jews., |

The  area of interdating and relationships with
non-Jews has bearing on the general category of feelings of
Jewishness. The following statements in the questionnai&e
focused on this problems |

*I would have no objectioné to going out alone on a
date with a non=Jew.* 594 agreed; 152 disagreed,

¥I rafely go to houseparties attehded jointly by
Jews and non-Jews.% 266 agreed; 505 disagreed.

"Most Christian adults I know would not discourage

their children from dating Jews.® 420 agreed; 191 disagreed.
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wDating the popular non-Jewish boy or girl would
be considered an achievement by many Jewish teenagers."
265 agreed; 427 disagreed.

%] feel more at ease when I am with Jews than when
I am wiﬁh non-Jews," 428 agreed; 315 disagreed.

The findings of the questionnaire in this area were
supplemented by those of the interview. ' The question, " How
do you feel about interdating?" was answered by twelve of
the young‘people interviewed. (The small response is not
due to lack of interest regarding the issue but rather be-
cause the question was not posed to most of the teéna@ers who
were interviewed.) Five of the youths said that in their
opinion inierdating is perfectly all right, 3 said it was
not wrong to some degree, and Avsaid it should be avolded
altogether.

The following two questions may also shed some
light on feelings of Jewishness on the part of the young
peoples . _

%“People who convert to Judaism do‘not do so because
of an actual desire to follow the Jewish faith." 82 agreed;
541 disagreed.

| *It would be a good thing if Judaism were to try and

win converts.® 111 agreed; 641 disagreed.
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A study of the findlngs of the questionnaire and

interview in the area of feelings of Jewishness leads us to

conclude that the teenagers clearly consider themselves

members of the Jewish group. They seem to feel secure in

their membership and also enthusiastic about it. Most ime

portan®, however, is the indication that there is no doubt

in their minds that they are Jews, and remarkably no dis=
satisfaction with this status.
. Kurt Lewin, wrote an essay in 1940 to which we

previously referred, entitled *Bringing Up the Jewish

Child;® 1& is now a part of his volume Begolving B
ggniLLgxgo In it he writes of the problem of #marginality,”
and of its effect upon the Jew in America. He defines

marginal individuals as #people who are neithexr here nor

there, standing thetween® the groups. n62 Among the out~
growths of this type of existence are psychological problems

such as uncertainty, instability, and often self~-hate. Lewin
writes that the young American Jew growing up in the carly
forties found himself in a marginal position, somehow
étraddling a line between the mimnority group and the majority
group. He vividly illustrates the uncertainty of helonging

to the Jewlsh group when he presents a portion of a speech

given by a college student whom he describes as "keen,

beautiful, suctessful, and therefore on the whole in a par=

w63 portion of this 1llustra-

ticularly desirable position.

tion is given below,
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You may have noticed that I am the middle speaker,
It's a very appropriate place for me, I think,

not because I strike a mean between them but rather
because I am on the fence. I haven't quite made

up my mind as to what I think or why I think it.
And in that I am typical of the Jewish people.

Look at me. I'm neither here nor there. As a
Jewess I don't amount to much. I come to services
when I have to; I've been told that mine is a precilous
heritage, but I haven't the slightest idea what it
is....My education has been exclucively Christian.
My virtues are the Christiam virtues -=- at least
my conceptions are. Occasionally, I discover
something in me that is characteristically Jewish ==
and I am surprised, almost estranged from myself,
I know I'm Jewish because X've been told so, be~-
~ cause I have Jewish friends. Aside from that it
doesn't mean very much to me.
I'm always conscious that I am Jewish whethex
I hide it or try to impress it upom others,
$o what am I? According to Jews, I'm American,
According to Americans, I'm Jewish, And I'm
wrong, utterly wrong, in being that way.
Lewin locked upon this example not as unique, but typical,
ToAhim, the uncertainty of belonging to the Jewish group
caused by the marginality of most American Jews could
naturally lead only to confusion and doubt regarding one's
Jewishness., It was this doubt that caused this girl to ask,
"What am I7?%
This problem of group identificatiom. . does not
seem to be the problem of the American Jewish teenagers that
we studied. The uncertainty of the teenager nearly twenty
Years ago does not seem to be reflected in the responses of
our youngApeople.- There is, as we shall see, a bit of sengi-
)
tivity about their Jewishness in the remarks of a few, but
generally this is surely not the case. Rather we find a

genuine feeling of belonging, an enthusiasm for Judaism, Jews
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and Jewlish institutions, and little or nmo concexrn about
tensions with non=Jews. With the teenagers of Lewin's
generation serving as a contrast, let us examine more
closely the findings of our survey that we might see the
changes in attitudes that have taken place. Perhaps then
the reasons for these changes wiil-become more easily under-
stood. |

We have noted that 95% of the teenagers who answered
the questionnaire agreed with the statememt that WIf it were
possiblé for Jews to have a cholce, the vast majority would.
choose to be reborn as Jews.® Only 10 of the young people,
out of 700 that answered, strongly disagreed with the state-
ment, and only 34 disagreed at all. Here we find perhaps
the most overwhelming evidence of a willingness to remain .
Jews, Certainly thié willingness involves both a feeling
of belonging ﬁo the Jewish gréup and a general satis=-
faction with what this membership implies. MNathan Glazer,

in his American Judaism, points out that this refusal to stop

being Jews is one of the most significant factors in American
Jewish life today. American Jews, he says, are "ready to be
Jews," and are "willing to be inducted into Jewish life,"®%
The strong feeling of belonging and the ®positive® attitude
toward being Jewish is expressed time and again by the
teenagers. As we look upén'eamh section of questioning in
this area of Jewish feelings, we shall find this same atti-

tude with great consistency.
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7 The number of young people who were intérviewed.
that felt that the differences of a non=-religious nature

between Jews and non=Jews favored Jews, was twice as great

i s
K

g
-

as those who felt the differences were unfavorable or
anti=Jewish in nature. The most commonly expressed posi-
tive attitude.was that of the unity among Jews and the
closeness of their ties was the biggest difference. Other
vfavorable" responses that were given included such feel=~
ings as the Jews are a higher class people, more aggressive,
smarter, have a better home life, and higher moral standards,
and are harder workers. It is apparent, oflcourse, that
many of these comments fit the favorable stereotypes of

Jews in our society. Yet these feelings seemed to be

sincerely felt by the teenagers. A girl from a small

- southern community expressed a typical attitude of those
who believed that the differences between Jews and non-
Jews were pro-Jewish. She said:

The biggest difference is the outlook on

life, I think Jews will get more out of life...

it is because they put more into it. He

feels hf has to. Most Jews are outstanding

people. 4
In this answer one sees no confusion in belonging to the
Jewish group, but a strong feeling of identification with
it. The positive nature of the stereotypes of Jews which
these young people have accepted is indication of their

feelings,

Six of the young people did say the differences they
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saw between Jews and non-=Jews were umféVOrable to the Jews,
It is interesting to note that all six came from the
Southern part of the country, mostly from a congregation
known for its "classical® Reform Jewlish orientation.

Their main objection to Jews was that Jews stick together
too much and don't mix, the exéct reversal of the most
frequently given “pro~Jewish® response. One boy pleaded:
wIf only they would mix more; I hope I'm not thought of as
a Jew."3% Yet only 6 of 30 who responded to the question |
on differences expressed any feeling of this sort.

We found that nine of the young people sald there
was no real difference between Jews and non~Jews except on
the individual level. They rejected the negative and posi-
tive stereotypes which the interviewer suggested, and in-
sisted that differences were strictly a matter of the in=
dividual,

There also seemed to be some ambiguity within the
answers of a few of the young people, One girl said that
"the biggest differences between Jews and non-Jews 1is
family background and home life. Jews are brought up better.
We live well, we dress well.®20% Yet, in response to &
question on anti~Semitism she declared: %It is from loud,
bolstrous, 'Jewy' types that always stick their big feet
in....There are some 'Jewy' ones everywhere."26% We can
see working_iﬁ some of the respondents the effect of

acceptance of both the positive and negative myths. The few

*refers to interview number
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1ndiv1duals in which this was the case deserve, perhapsy
separate_com31deration. The factor of significance, how-
ever, with regard to the teenagers' concept of-differences
between themselves and non-Jews is that these differences
in their eyes are for the most part favorable to the Jews.
We therefore find another real indication of their feelings
of Jewishness and their identification and acceptance of
the Jewish group to which they belong.

We stated previously that to the questién, "Do you
think Gentiles are anti-Semitic?" 22.or 63% of the young
people imterviewed-responded that there is very little or
no antivﬁemitism in the United States today. Thirty=-four
percent or 12 teenagers said that there was some anti-Jewish
feeling and only one young person said there was a great
deal of anti=-Semitism in America, These answers.may be the
most significant of all we recelved in the area of Jewish
feeling. The general feeling that théy are an accepted
part of American iife, as Jews, is perhaps the chief
difference between the orientation of these young people
and those of Lewin's generation. The implications of this
change of orientation will be discussed at the close of this
chapter, The two comments‘which follow, typical of today's
Jewish teenagers,'would have been anything but typical of
the youth about which Lewlin wrote:

My friends aren't anti-Semitic. -As a

matter of fact they are quite interested'
in Jewish holidays. 36%

“From my experience Gentiles aren't anti-Semitic
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I always wear my.star around my neck.,
The kids at school are all so wonderful,
all are very curious about Judaism. 33%
At this point we can make one fairly safe generalization,
Namely, that the lack of concern of anti-Semitism on the
part of the young pe@ble does indicate a feeling of
security as Jews., We shall later discuss the implicatiohs
of this security as related to the feelings of the yduth
20 years'agoo

l’When'thef teenagers were asked where the fault of
anti=-Semitism lies, only five said it was mostly due to
the Jews themselves as compared to 18 who said the Jewsrhad
little or nothing to do with it at all. Rarely could the
young people recall any experience of anti-Semitism in
their own lives. A few said they had been called dirty
Jews as children once orltwice, but they did nbt attribute
any responsibility for this to the Jews themselves,

A few young people did indicate some sensitivity
toward their Jewishmess in crediting the Jews with the
fault of anti-Semitism, but they were clearly in the
minority. One girl indicated resemtmeht'to & magazine
arti@len

...made us seem Orthodox...it made us all

seem millionaires. So much is put on the

fact that a person is Jewish if he did some~

thing. Newspapers play it up. It is bad for

us, We shouldn't see the name Jewish so

| oftenf %3*
Generally the feeling most often expressed when placing the

blame on Jews for anti-Semitism refers back to the tendency

of Jews. to "stick=together." Two additional responses which
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reflect sensitivity follows

Jews do bring it about. If they wouldn't make |

such a fuss over things. They cause such a

confusion, 12% i
|

In Miami there are many loud Jews there, Gentile : |
people don't like it. Jewish people will make }
‘remarks sometimes in front of non~Jews. Com= {
medians like Myrom Cohen and Mikey Katz make

jokes about the 'goyim,' They laugh but must
be hurt down inside, 31%

Despite these examples we must remember that by far the o :

majority of young people said the blame for anti-Semitism

was not'the Jews, and thelr expressionsindicated no sensi=
tivity about their own Jewishmess. They sense little or no
anti~Semitism and they feel Jews are ﬁot responsible for
what anti~Jewish feeling there is. All this is testimony
if: , to their feelings 6f security as Jews in America. !
i As we note the pattern devélop, we find the same ‘
secure feelings of Jewishness reflected in the teenagers’
responses regarding Israel. Twenty=~one young people, or
62%¥‘told the interviewer that they wanted to visit Israel
very much, often using phrase "I'd love to.® The following

comments are typical of this group:

L © .». Israel is the goal of many people. I've
E never been there but I consider it my homeland.
- I consider America home too, but Israel is

my country whether I've been there or not. ll¥%

I'd love to go to Israel....Il think what | o
Israel did was wonderful. It made me feel so
proud. 10% o

N ,
The way things have been built up there, it
fascinates me, 23%

Answers such as these, which came from most of the young

People reflect égain a wholehearted sense of belongingness
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to the Jewish group, an almost conscious casting in.of |
one's lot with other Jews the world over. %It made me feel
so proud," are words which mirror enthusiasm and identifica¥

- tion. | , &
We sce that about. 12% said that they wo@iﬁ like to

visit Israel, but no more than any new country., Their re-

action indicated no particular loyalty to Israel, or even
Vﬂ;  ipterest in it, beyond their mormal interest in any other

foreign country. A typical answer of this group was T like

to travel and to visit anywhere,® 25%

‘ Rea@tioms almost as strong as those who showed en-
thusiasm for visiting Israel were expressed by the 24% who
did not want to go. Again, it is significant to point out
that 7 out of the 8 answering in this way came from the
Southern part of the country. Several of these respondénts
felt that the establishment of the State had brought a
good deal of trouble to the Americam Jews. One teenager
interviewed about 6 months after the 1956 Sinal campaign
of Israel reported that she had been worried that Israel
might enter into the war to a poimt where it might endanger
the Jew in America. 4* Several of the comments of those who

definitely did not want to visit Israel are included below:

Tsrael has little meaning to me I don't
think it is the place for Reform Jews to go. 21%

I've been a little mad because a Jew is
automatically Israel. I would like to see
‘Jews a religion and not a race. All Israel
has done was not right, 25%

1'm definitely against Zionism. But I would
like to see the Jewish culture there, We '
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are American's First, and then Jews., . .~

5 American Jews do not have to be so responsible

. ~ for Israel. They should be more independent. 20%
It must be observed that these answers are surely not new
arguments but reflect some of the thinking of the anti-
Zionists in America in the past. In one teenagers words.
can be found "Americans First,® the title of an organization
Which supported his views a few decades ago. However, these
| opinions came from leés than one gquarter of the teenagers,
?-; ' and all but one from youth of congregations with an anti-
i 5 {' Israel 6xientation, Eérnest as were these negative re-

| actions, the 62% who enthusiastically indicated desire to
I} visit Israel reflect the pattern of positive identifica~

| tion with Jewish causes.

! " These feelings are again supported by the question=
S naire in the related statement to which 82% disagreed,
’Eﬁl" namely, that‘"the establishment of the 8tate of Israel has
made many American Jews feel more insecure ébout their own
stétus as Americans.® The large disagreement with this
statement shows that a feeling of identification with Jews

| and their causes does not make one feel less an American or
N less secure as an American. As we shall discuss later, it

is the ver? belonging to these causes that makes one fully

| identified as an American. At this point, however, it is
l'i‘i sufficient to note that the young people do not feel inmsecure

[ T \
as Americans because they see a Jewish interest before the

public eye.

In our findings we saw that well over half of the
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teenagers think of their parents as'good Jews in all ways
and 86% hold this view of their parents as good Jews in at
least some ways. Only 14% thought their parents were not
gdbaijews, One might reason that the pride~whi¢h the yourig
pebbie took in the Jewishness of their parents indicates
their own attachment to the Jewlsh group. In addition those
who were wholly or partly critical of the Judaism of their
parents in their responses may a@tually be showing the same
identification. Their shame of their parents® Judaism also
points to their own feelings of belongingness. This point
is made more clear when we see some of the comments of these
teenagers. ' |

My parents aren't good Jews. Their Judaism

is all put on. I don't think they feel it

in thelr hearts. Unless someone feels religion

the way I do, you are not really a good Jew.

You can't take religion for granted. 13%

There is a difference (between my folks and

me) in how we look at religion. I plan to

build my whole life around religion. My folks
. aren't too good as Jews., We used to have a

Christmas tree, 14%

They are not good Jews; there should be more
religion in the home. 27%

Thus in the rejection of their parents! concept of Jewlshness,
they affirm their own strong identification with Judaism.
Thdse who thought of their parents as good Jews had
this same positive feeling toward Judaism. We can see this
from their comments.

' My .parents are good Jews, They try to keep

God in the house. They are charitable and
help others. 9%




My parents are good Jews., My mother is very
religious, though she doesn't participate in
Sisterhood activities she believes deeply.
My father is on the Temple Board. 17% -

My parents are good Jews. They go to
Temple often. 19%

We are less concerned here with the teenagers! opinion of

their parents® religious lives, though we see for the most
part it is favorable, but rather our attention is drawn to
another very important point. No matter what view of theilr
parents' Judaism the teenagers seem to hold, the feelings

that were expressed indicate a strong positive acceptance

of Jewishness on their part. This of course, is the matter
under our investigation now.

We questioned the young people in both the question-
naire and the interview with regard to their feelings on
inter~dating. The significance of our finding was not so
much tﬁ;ir direct response in itself but rather the attitudes
which seem to underly their response. First we should point
; ;? , out that the problem of interdating is not a new subject to
5 the teenagers, It is the topic of a great many of their dis-
cussions and it is a source of disagreement, sometimes severe,
with their parents. It would be safe to say that all of the
young people had given the issue much thought before they

made any comments to the interviewer or answered any of the ; !;

questions on the questionnaire. We shall see, as well, how
these attitudes &an shed some light upon their inner feelings
of Jewishness,

Two statements on the questionnaire provided us with
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a basic attitude of the young people regardin@ imferdating
in general. Seventy=-eight percent answering égreed with the
statement "I would have no obJections tb going out alone on
a date with a non=Jew.* Sixty-five percent disagreed that
wI rarely go to house parties attended jbintly by Jews and
'non~Jews;" We see that the young people feel for the most
part that interdating is all right, and almost as large a
group do mingle sociaily-with non=Jews .

We found more feelings exgxeéséd by the young people
interviewed on thié gquestion, Six%ywsix percent of these
teenagers fé;t that interdating was acceptable if hot over
done. Here are a few typical comments from this group.
| There is nothing wrong with interdating
in high scheol. I'm against intermarriage
for the manyAproblems it adds., 34#

We need social life and I would rather go
with Jewish boys but they are not always around. 12%

It's okay if you don't date just Gentile
- girls. 13%

Fear of intermarriage seems to be the reason the
teenagers gave most against. interdating. The feeling against
intermarriage seemed as prevelant among those favoring inter=
dating as those opposed to it. We noted the one comment above
that "I'm against intermarriage.® 34% ‘Similarly we heard from
‘a girl who lives in a small community "I feel more secure
about the future now....I was afraid I'd fall in love with
some non=Jew."® N4% She stated she often dated non-Jewish
boys but did mot like to. Thus both groups, those supporting

interdating and those opposed to it seem %o be equally aware

of the problems of intermarriage.
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This fear of intermarriage is mostvsignificant to

us. The fact that most of the young‘people have no objections
to interdating proves nothing regarding their féeling of
Jewishness in itself. However, coupled with the awareness
that they wozrry about.intermarriage'doeS'indicaﬁe-they want
to remain a part ef-the Jewish group. If they were marginal
individuals it is highly iikely, as Lewin points out, that
they might attempt tb slip aWay from the Jewish group en=-
tirely, and assimilate as so mahy American Jews attempted to
do With varying degrees of success a couple of decades ago.
Rather the fear of these teenagers is of losing their Jewish-
ness! Their fear is of intermarriagé, they want to remain

Jews, ha¥e Jewish spouses, Jewish c¢hildren, and Jewish homes.

It might be assumed that if they were not secure as Jews

they would most probably be far less concerned about inter=

marriage, and might even look to it as a goal. Also, if they

2 %v were not secure they would harbor the feeling that dating
a popular'hon Jew would be an achievement for it would give

them status in their peer group.- However, 62% disagreed

that dating such a popular non=Jew is an accomplishment, a

. response we could hardly expect from teenagers who were so

('%» ' insecure in their own Jewishness that they needed this féeln
] ing of breaking away. In a way this last finding is re-
markable., Even if the young people realized all of the
pProblems of int;rmarriage one might still expect them to
feel that dating the popular non=Jewish boy or girl is some=

’ thing to be proud of. Yet the teenagers did not accept this
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position. One can only conclude that they possess a re=~

f markable sense of security as Jews among their classmates,
ff the majority.of whom are non-Jews.

Before our review of the implications of this

section, one last finding should be mentioned. Eighty=-seven
percen%'of the young people who answered the questionnaire
disagree@ with the statement that people who convert to
JUdéism d6 not do so because of an actual desire to follow
the Jewish faith. Perhaps we canlwithmﬁome.safefy assume
that they consider ﬁheir.Jewishness something of great
intrhﬁﬁ@ valme; not just the object of.conversion for 7
convenience., If they were less secure in their position
as Jews not being attractive to comﬁerts-unless‘marriage
or other circumstances motivated it. This too, serves to
strengthen our convictiom that our young people are secure
in their belonging to the Jewish group.

The above survey and analysis of the teenagers we
studied in the area of the feelings of Jewishness has left
us with the rather concrete impression that their feelings
of identification with the Jewish group are strong and
enthusiasfic. Yet we began this discussion with the
remarks of Kurt Lewim who wrote of thé Jewish adolescent
two decades ago. We saw that this adolescent was quite in-
secure in his.feelimgs of Jewishness, and questioned his
very identity‘as a Jew. The most significant question
we must ask is, of course, why the change? 1In twenty years

the typical American Jewish teenager has‘become secure in
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his Jewlishness when he was insecure before; he accepts
being é Jew and expresses little uncertainty or instability
about his status. He reflects no inner conflicts in this
regard., A change has occurred. Why? As this writer looks
upon the question, there are several links to the chain which
may contain an answer. Wé realize.that all such attempts
to answer involve speculation, but-nevertheleés certain
patterns seem evident.,
In the last 20 years the status of the Jew in America

has changed., A history of anti-Semitism will tell us that
two decades ago the Ameri@an Jew was far less secure both
economically and socially than he is today. It has been
theorized that Hitler himself strengthened the Jewish position
in tﬁls coﬁntry” for Hitler hated the Jews @hd World War II
saw Americans hating Hitler and his cause. The-positiom
of the Jew advanced after the War to the point that the number
of colleges, industries, and organizations that discriminate
openly against Jews decreases with each year. The Jew finds
repreéemtation in most civic projects and charitable and
religious causeé that involve the total community. His status
in American now is undoubtedly more secure than it has ever
been before.

| It is perhaps because of this turn‘of events in the
fate of the Jew in this country that we find the situation
of which Will Herberg writes when he points out that being
a Jew, like being a Catholic‘or Protestant, is the only

way of locating oneself in American socliety. Thus the decrease
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of anti-Semitism along with a general return to religion
for reasons which we mentioned in a later chapter, has
»caused the Jew to find a place in American lifé along with
members of the other two faiths. Herberg makes his point
very clear in this stafement which we quote againg

By and large to be an American today means

to be either a Protestant, a Catholic, or a

Jew, because all other forms of self=-identi=

fication and soc%%} location are peripheral

and obsolescent.
Ihis is the main point. The Jew, while he is still a member
of a minority group, is no longer a marginal person in the
gsepnse that he was 20 years ago. He would be more marginal,
Herberg seems to be saying, if he were not a member of the
Jewlsh group, or one of the other two predominant faiths.
As a member of one of the three religious communities in
this country he has status, a defined position,and is no
longer walking the thin line between a minority and majority
culture,

Lew1n states that the problem of the marglnal man
is that he is uncertain of his belongingness to a particular
group. ~This is no longer the case. The young Jew today is
certain he is a Jew. The adolescent of 20 years ago saids
Accoiding to Jews, I'm American. According to Americans,
IT'm Jewish.® Today, according to both Jews and Americans
the young Américan Jew is a Jew! The under%ﬁinty is a thing
of the past.

Lewin stated that there was another factor which
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-

served to increase the uncertainty. That 1s, the Jew was
uncertain about the way he belonged to the Jewlsh group.

, This, too, is no longer the case. The Jew today, though ’

N he may be theologically immature, as we shall se, yet is |
bound to Judaism through affiliation to the Synagogue, a most
acceptable, even required affiliatien, through ritual which
he increasimgly accepts, and through a desire to ralse

Jewish children,

Let us look at Lewin's definition of the marginal
iif ' Jew in America,
. The marginal Jew, however, does not as
. a rule feel sufficiently rooted in elther

| of these groups to be clear and confident
B  about his views and about his personal
-8 relations to either side. He 1ls therefore f
3 ~ " compelled to remain in a rather vague and A
uncertain but permanent inner conflict.
He is the "eternal adolescent.® He shows :
the same unhappiness and lack of adjust- : |
ment .67 |

This: is no longer the definition of the young American
Jew. He does not see himself as straddling a fence, but |
rather as a member of a fully a@@eptable religious group,
the membérship of which has given him a “name® in American
society. | |
It is natural then, with this orientation of

security and acceptance as part of the American community

as a Jew, that our teenagers reflect a great feeling of
JGWishness»andeelonging to the Jewish group. We saw that
they would be reborn Jews; that the differences between :

Jews and non-Jews are in. ‘their eyes favorable to the Jews; |

that they sense little or no anti-Semitism, and what there is
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is surely not the fault of the Jews: that they associate

es with Jewlsh causes such as Israel; that they show

shame when they are

themslev

pride when their parents are good Jews,

not; and that 1n marriage. they want to perpetuate their

Judaism. All this is part of their world, for they are nhow

an integral part of pmerican life because, not in spite of,

their Judaism. They do not ask "So what am I?% They know.

They are Jews.
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Three statements were included in the questionnaire
which touched upon the teenagers concept of ritual as com=
pared with that of thelr parents.

#ihen T have a family of my own I shall try and ob~-
serve more ceremonials than my parents do nowo”A 433 agreed;
256 disagreed.

“When I have my own home I will take the ceremonies
of Judaism more seriously than do my parents." 340 agreed;
285 disagreed, |

wAs an adult I will attend religious services more
frequently than do my parents.” 338 agreed; 196 disagreed.

The teenagers interviewed were:asked if they would
have more ceremonies in their homes than their parents have.
Sixteen teenagers said they would have more, 17 sald at

least the same amount. There were no answers indicating

they woulﬂ have less ritual, though 3 confessed they did not

know.

Of the ritual the young people have in their homes
at the present9 10 said their familles ob%@rve in some way”
most of the major holidays and have religious symbols in
the home, 22 said they had Sabbath candles and a family Seder,
and 4 said they had very little or no ritual at all.

Thé quéstionﬂaixe contained the statement; *No one
should observ; religious ceremonies unless he sincerely and
wholeheartedly believes im their value.® 434 agreed and 333
disagreed.
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Two other statements in the area of religious ob-
servance were placed in the questioﬁnaire,

wYou can't be religious unless you belong to a church
or a temple,® 83 agreed; 685 disagreed,

#Today Reform Judaism needs less stress on ceremonies

and more stress on the social justice preached by the prophets.®
317 agreed; 258 disagreed..'
) Of the 21 teenagers interviewed who were askgd their

§  : feelings about the dramatic ceremonies at camp, all responded
that they were extremely impressed with them,

Three statements were included in the questionngire
to check feelings regarding the ceremony of confirmation.

wThe ceremony of confirmation has not made a.signim
fican@ difference in my feelings about‘Judaism;“ 20]1 agreed;
493 disagreed.

#The ceremony of @onfirmation-touched me deeply."

501 agréed; 173 disagreed. A
ff - wThe experience of .the cohfirmgtiom class really
- helped the rabbi understand mé and my feelings."® 374 agreed;
222 disagreed, | | | |
:‘§ Twenty one of the young people intérviewed express
their feeiings on tﬁeir own copfifmation. Eleven felt theilr

experience was important and inspiring; 3 thought it nice

but not vefy meaningful, and 6 sald it meant nothing at all.
) ’ '
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We have discussed in some detail the strong sense
of belonging to the Jewish group which the young people
we studied reflected in their interviews and questionnaires,
An attempt also has been made to understand their feelings
in the light of the éé@ial and economic change of status
of the Jew in America in the past two decades. This
section will deal with a closely associated aspect of. our
study, namely the attitudes of our young people toward
ritual and ceremony, some of the tangible aspects of
Judaism. We shall see how their allegiance to ritual and
ceremony in their homes is but another reflection of their
jdentification with Judaism.
> As we pointed out there was some dlverslty in the
amount of ritual the young people observed in their own
homes. However over 90% of those interviewed do come from
homes'where the Sabbath is celebrated at least with candles,
often with the Kiddish, and the family Seder is a yearly,
regular event. Ten youﬁg people out of 36 interviewed grew
up‘in homes where ritual objects and some observénce of
nearly all of the major holidays are a part of fémily life.
1The three stateménts in the questionnaires which‘
checked the teenagers' desire for more or less ritual as
compared with the ceremonies in his parents® home and hls own
parents’ feellngs toward them indicate rather clearly that -
the young people are not satisfied with what their parents

observe, Sixty=-three percent want to observe more cere~=
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monies than their parents do now; n5% will take the

ceremonies of Judaism more seriously than their parents; and

63% will attend religious services more frequently than do

their parents.
The results of these questions indicate a definite

feeling on the part of the majority that the ritual obser-

vance of their parents 1is not enough for them. The same

attitude was noticed in the results of the interviews.
Almost half of the teenagers wanted more ritual and the
others at least the same amount as they now have. We
must not forget that 90% of the young people do come‘from
homes with some ritual observance. No teenager expressed

the wish to have less ritual than his parents.

We found that enthusiasm for ritual was expressed
ot only by those who said they wanted moré, but also by
those wﬁo were satisfied with the ritual in their home at

present, Here are several comments of those who wished

more ritual:

Once we didn't know it was Chanukah until
it was over. Yes, 1111 have more. You krnow
you are Jewish and you should be proud of it.
The c¢hild should know about Judaism, 26%

We have no ceremonies now, though we did when
I was younger. L'll have some. I think
tradition is an important part of everyone's

life, 27%

We have candles.for Chanukah and a Seder. I'd
1ike' to light the candles on Shabbos., I'd

like to observe more ceremonies., I don't

know why, I can't figure it out. Mother

sometimes speaks Yiddish. 1 wish I could
understand it. I think I'm missing something. 34%
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The responses of those who were satisfied with the amount

|
of ritual in their parents’ homes contain the same desire
|

for ceremonies.

We observe all the holidays and the Sabbath,
T like the symbols. 10%

We light the Friday night candles, observe
Chanukah, have a Seder, and after services
friends come over. We have a few more
rituals than most Reform Jews. ... I'11

§ have about the same amount. 17%

We have all the ceremonies. My grandfather
is a Levite. It isn't possible for me

to have as many traditions as he has but I'd
sure like to. 22% ’

The only expressed feelings opposed to ritual came

from those young people who had no ritual in their homes.
- of thé four teenagers whose parents observe no ceremonies, |
ﬁ §i only two are satisfied not %o have any as well, One of
these commented that at present there is no tradition in
his home and he doubts that he would have more. He sald, |
however, "if my wife wants it, it will be okay." 7% The
second stated: "we have no ceremonies or Jewish customs ' i
and I don't know if I'd want moxre. I've never missed any. ‘ :
T don't feel I need ceremonies.® 24%

~ However, despite these few remarks, the vast
majority»of young people want more ritual and ceremony, and
they speak of it as an important part of their religion.
We can see to some degree how important the ritual is as a

\
tangible evidence of Jewish affiliation from the somewhat

surprising response to another statement in the questionnaire.

~ Forty=four percent of the teenagers disagreed that "no one
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should observe religious ceremonies unless he sincerely and
wholeheartedly believes in their value.® When one considers
the view point of Reform Judaism which has served as the
orientation for these young people the gsurprise is all the
greater, for Reform accépts tradition chiefly on the basis

of what is meaningful. When this large a group indicates
meaning: is riot an essential part of the acceptance of
ceremony, we must assume that ceremony plays another role
besides that of making Judaism meaningful, That other role
is tangible identification with the Jewish group. In a
prev1OU$ chapter we noted in detail not only how much the
young people wish to belong to Judaism, but that their
belonging provides them with securlty A generation ago,
more.ritual would not have been desired. Ih fact we know
only too well the efforts the young Jews of two decades ago
made to hide their Jewishnéss, for often assimilation and

self~hate were characteristics of their generation., But

today the situation has changed. The desire is for identifica~-

tion with Judaism, not for lack of association with it.
Therefore we might expect young people to ¢ling to cere=
monieS;which jidentify them as Jews whether or not these
rituals have much religious meaning; As one of the girxls
interviewed said proudly, "I always wear my star around my
neck° the kids at school are all so wonderful, all @re very
curious: about Judaism.® Ritual and ceremony are tangible,
visible ways gf belonging to the Jewish group, thus they
meet the need of these young people for they help them to
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belong.

The reaction to the statement %“Today Reform Judaism
needs less stress on ceremonies and more stress on the
social justice preached by the prophets% indicates the same
as the above. Here 45% disagreed. We’would have expected
far more to agrée than the 55% that did. Again, examining
Reform Judaism, we know that the orientation throughout the

years has been "prophetic® in nature, What is more, these

.young péople have been subjected to a variety of social

justice programs and projects,not only at the camps where
the study was made for the most bart, but also im local
youth group activities. In fact the National Federation of
Temple Youth has encourdged with great success programs of

a social justice nature for several years. Yet, despite all
this, nearly half of the young people refuse to accept a
statement which places less 5£ress on ceremony and more on
social justice. Ritual, it seems, means a great deal to
these young people. It tells them they are Jews, and tells
other people, tao. It helps give them a secure feeling of
being Jews, which they need, for imn so doing they become,

as we have learned from Herberg, Americans with a name

and status. These young people want to feel Jewish, Ritual
helpé them in this regard, As. we quoted before from the
cdmménts of one of the girls: I'll have more (ritual). You

knowryou.are’ﬂewish.and you should be proud of it."edo know

Vthey are Jewish is the desire of our teenagers. Ritual and

ceremonies seem to be aids in helping them find this identity.
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We do not neglect the slight majority who responded
in one case with agreement that one should not observe meaning-
less fiﬁual and in the other that we need less stress on
ritual and more on social justice; These would have been the
expected answers, This significant statistic involves not
those who agreed, but the surprisingly large number that
disagreed., Because of thé past orientation of these young
people we expected quite different responses. That the
responses wére otherwise points to the significant matter;
namely, that ritual plays a more important and different
role in the lives of the teenagers than we have thought in

the past.

. In a related arca, we did find that the young people
agrééd rather fully with the popular notion that one can be
rellglous without belonging to a church or templea Eighty=
nine porcent of the teenagers disagreed with the converse
of thls propositlon, The significance of the response is
difficult to evaluate for what the youth meant by #religious®
might have been prayer, or it might have been ldentificatlon |
with Judaism orwiith religidn in geméral. It 1s obvious only
that whétever they meant by Yreligious," does not have to
be assoéiated with temples and churches,

One of our original hypotheses was that teenagers in
general are greatly affected by dramatic ceremony. This
hypothesis:deleOped chiefly through observation of the
young people at the NFTY camps and noting how impressed they

were, often to the point of weeping, by their participation.
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in some of the special "rites,* conducted at the camp
sessions. Among these are friendship circles including
songs'amd prayers, and creative evening services often
using candles for dramatic effects. The popularity of
the havdalah service at these camps, forgotten by Reform
for many decades, may be explained at least inm part by the
dramatic manner in which the brightly burning candle,

A representative of the Sabbath, is extinguished.

All of the teenagers who were.asked about their

reactions to these dramatic services résponded with enthusiasm

about thelr great effectiveness. Here are some of their
‘commentss |
‘ The havdalah service was most memorable
) to me., 2% (10 months after her camp
experience)
The late night religious services are
the most impressive. They are very
beautiful and awesome. 17%

1'1]1 remember the services the longest.
They bring you closer to God. l4*

One of the boys said he was thinking of

being a rabbi after one of the religious

services, 15% ,

I cried the other night at services. It

was dark, the stars were out. I felt so
- ¢close to God when I stared at the stars.
I was almost talking tb God, 33%

I think the religious services were the
most important to me. 16¥* '

‘ -ThereSare two explanations for the profound effect
of these services and ceremonies on the young people. The
first involves the nature of the teenagers themselves. As

discussed in Chapter I, the teen years are a time for in-
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crease in sensitivity generally, with regard to nature and
ceremony in particular, Ceremonies which might otherwise'
have some effect on any age group are heightened in effective=-
ness by the emotional make-up of teenagersa Also, the‘@ery
nature of the services which are held in the out=of=doors,
in the midst of nature, often in the view of a lake, or a
sunset, can only add to the impact upon the adolescent.
Thus, when the teenager is in the "mood" for the service,
which is almost always the case because of the time and
the sett;ng of the services, the effect is quite remarkable,
In addition to this factor which is implicit in the
nature of the teenager, there is another involved in the
nature of the services themselves which make for the intense
reggmnse. The services at the NFTY camps are termed
wcreative.* By this is meant that within "+, the loose
framework of a Jewish service the young people are free to
creaté the service as they desire it. They choose a theme
w&ﬁchiSrﬁfimportance to them, and they are given freedom
in its development. They pray in terms of their own
experiences, They often bring into the services poems,
songs, ‘and original prayers which speak of their needs as
‘well as of their hopes and aspirations, The effect upon |
them, therefore, is not due only to the use of dramatic
gimmicks such as candles, nor only to the beauty of the
natural séitihgs of the services. The services are under-
stood by the young people because they have created them,

Their worship reflects their own thoughts, not those of
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their parents or of past generations. We find a resp@nse
dictated by the teenagers own sensitivity to drama and
nature and heightened by the relevant and meaningful themes
embodled in the services.

1t is important that we do not confuse the attitude
of the teenagers toward Jewlsh rltual with their feelings
about the creative dramatic services which inspire them SO
much at camp. It is in no way assumed that their enthusiasm
for the dramatic ceremonies, even for havdalah, is motivated
necessarily by the same needs which cause them to desire
more ceremonies of Judalsmo Tt may be, however, that there
is some relationship. The candle, for "{pstance, which seems
to haVe a great emotional appeal to the teenager is an
lntegral part of many Jewmsh rituals. Thus their teenage:
deslre for the dramatic may in part éxplain.ﬁheir enthusiasm
for ceremomy, havdalah being the best example. Many young
people bring the havdalah service, back with them and |
observe it at local and regional youth meetings which take

- place on Saturday evening. Some have even sald they perform

it in their homes for their little prothers and sisters.
However, the teenagers'’ enthusiasm for ceremony in the home
is chiefly motivated by their general desire to be xdenﬁified
with Judaism and the Jewlsh group.

‘The ceremony of confirmation, with which the young
people are £ntimately familiar, falls into another category.

It is a Jewish service, to be sure, yet it is one which

A
involves a great deal of rehersal and preparatlon which often

_ _
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becomes extremely tedious. At the same time the size of
confirmation classes in many congregations has made 1%t
impossible for rabbls to know their students well., Often,
among members of confirmation classes, it haé'become '
wfashionable® not to enjoy the experience and to express
the attitude that salvation will come only at its con=
clusion, '

In spite of these facts, however, we found that by
far the majority of teenagexs did seem to enjoy their ex-
perience and indicated that it had been worthwhile. Seventy=
one percent of the teenagers seemed to.feel that the ceremony
had made a significant difference in their feelings about
Judaism, and 74% said the ceremony had touched them deeply.
Thus the common thought that confirmation is not appreciated
by thé teenagers was rejected by nearly 3/4 of the young
pgopléeA Though only 63% felt that the experience of con=
firmation helped their rabbi understand them does hot'dew
tract from their favorable feeling toward the ceremony as
anwho%g; It may indicate a dissatisfaction with elther
the classes or with the rabbi's ability to know the students
Weii. |

Over half of the teenagers interviewed felt that
the confirmatioh experience was important and inspiring.
Their expressﬁons of approval were enthusiastic as can be
seeh from the following comments: |

Confirmation was one of the most awe
inspiring moments of my life. 32%
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Confirmation meant an awful lot to me.
It was a big thing. It made me able to
be a part of Judalsm...a wonderful ex-

perience. l4%

Confirmation settled me down, It gave me a
new outlook on life and insplred me very

much, 15%

confirmation meant confirming my faith as
a Jew and I felt it important, I could
have learned more but I did learn a lot.

. My general feeling was that it was a good
g ' experience. 30%

It is significant to note that several of the teenagers
looked upon the experience as more closely identifying them

with Judaism. As we noticed one boy said "it made me able to

be a part of Judaism.®
When we examine the comments of those that felt

disappointed in their confirmatlon, we see that it is not
that the ceremony stood for nothing, but that they felt
disappointed and let down vecause of the way 1t was handled.

The confirmation was just a speech handed to
" me that didn't mean anything. It was all
wrong. We just went through the service, 26%

. confirmation to me wasn't a really moving.
Hthing. T4+ was a ceremony. A sign that I
had finished religious school. 2%

Confirmation meant very 1ittle to me, perhaps
because of the course for it was just a review,
Tt had very little to do with the Ten Command-

ments. 29%
The young people, then, wanted the confirmation to have mean=
ing. Théy'were disappointed that either the nature of the
service, the-éqnduct of the ceremony, or the size of the
class pxevenﬁéd any really deep feeling of confirming of

faith. They wanted it to say, "“now you area Jew." Their
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frustration came because it did not speak to them in the
intimate terms they desired.

However most of the teenagers were satisfied, and
did find value and meaning in the ceremony. They had taken
another step in their Jewish lives and had become more closely
associated with Judaism. As we have seen this is what they
seek. |

We should point out that the enthusiasm for confirma-
tion was greater among the young people-whO'responded to the
questionnaire than among those who responded to the inter=
view., It may be that interview respondents spoke more
freely of their true feelings and the questionnalre response
.may have been more superficial. On this issue alone did
the only significant difference appear in the findingsdf
the two research instrumenté.

In review of this.section, we have seen that our
teenagers express a Vvery favorable attitude toward ritual
and ceremony. They do so, as we have tried to indicate, not
only because of the religious value of the ceremony, but
rather because ritual presents tangible evidence to them=
selves and to others that they are Jews., It gives them a
feeling of Jewishness and of belonging to.the Jewish group
which, as we have seen, is indeed important to them., Belief
in the value of ritual is not all that matters. It helps
them say;;"Qou know you are Jewish." 26% TFor this reason
they are unsatisfied with the amount of ritual their parents

have, They want more for they want to feel Jewlsh,
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Likewise we noted their catisfaction with confirma-

tion when it causes them to feel more a part of Judalsm.
“Their dissatisfaction when it fails to do this, appears to
be the fault of largé classes and the impersonal manner in
whlch the service is conducted and prepared.

- Also, the 1ncreased sensitlvity of these young people

is something which should not be overlooked., Knowledge of

this can, if properly employed, make the ritual and ceremonies

of Judaism which are so important to the teenagers, even

_ more extiting and attractive.
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The teenagers interviewed were asked: *What do you
think of rabbis?" Nine young people sald that rabbis are
wonderful, and 13 responded in a less enthusiastic but
nevertheless appreciativé-mamner.

Three statements appeared in the questionﬁaire Te=
garding the attitude of teenagers toward rabbiss

#Tf rabbis earned larger salaries, a good many more
young men would apply for admission to the seminaries,"

124 agreed; 513 disagreed.

#T would discuss personal problems with a rabbi,
even though such problems might have nothing to do with
Temple or with Judaism.® 494 agreed; 224vdisagreed.

wighile non=Jews often ‘turn to the minister of their
faith for advice and counsel ,Jews dé not think of their

rabbli as soMeone they would turn to in that way.* 206

agreed; %32 disagreed.

The teenagers interviewed were asked whether the rabbi
as a person should act or be different from other people.

Twentxyone answered that the rabbi should be just like anyone

- ¢
else, one said he should regtraln from certain activities, and

another that he should be a model for his congregation,
To the question *What do you think is the rabbi's most

important job?"there were a variety of answers., Eight sald
)

the rabbi's chief function was as a counselor, 4 said a teacher,

2 a preacher, 2 a representative to non=Jews, 9 a spiritual

leader, 2 a religious functionary.

i
|
|
|
i
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The teenageré also answered the question: ®What
do you think is the rabbi's greatest problem?® Four said
it was in knowing the members of his congregation, and 3
said that the rabbi has too many bosses, Several said

the greatest problem is the disinterest of the congregants.

The statement "The rabbi should mot try to influence
public opinion on controversial issueSlike better housing
or school desegregation,* found 142 agreeing and 602 dis-

agreeing.
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One aspect of this study involved an attempt to
understand the attitudes of the young people toward the
religious leaders of their own c¢ongregations and toward

rabbis in general. For the most part the only contact which

‘the teenagers have had has been with Reform rabbis so any

conclusions are related to the Reform rabbinate., Several
questions on the interview and a few in the questionnaire
do shed some light on.the teenagers' attitudes toward rabbis
in general, toward them as peoplé, and on their feelings
regarding the most important responsibilities of the rabbi
today.

| To the question "What do you think of rabbis?® all
the teenagers answered with feelings of genuine appreciation
of rabbis, some responding without reservation and others
with a sligh{ note of c¢ritieism, Gemerally the feeling was
quite positive as can be seen from the remarks belows:

Rabbis are the most wonderful people., They are
the only persons you can talk with, 14%

Rabbis are very nice, 17%

I might like to be a rabhi, If I were a rabbi
I'd be closer to God, 20%

A fewigpoke with enthusiasm but with a little criticisms

Some rabbis are doing their job. He must be
approachable. Some rabbis act as if they

are chosen by God. You should respeet a rabbi
for his' learning because that's all he's got
over you, He should be a friend and a teacher,
‘not a stopover on the way to God., 13%

I have utmost respect for any rabbi because of
his knowledge., Some are nice and some aren't, 16%
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Itts wonderful that the rabbis can joke around
rather than just be your father. They are also
your friend. Rabbis are father to those that

need fathers. 24%

In these comments which are quite typical, the youth speak

with enthusiasm about rabbis. One important element how-

ever seems 1o run through each of—theﬁe The young people

desire the rabbis to be their friends, to be close to them,

to be able to talk to them, This is theilr basis for

approval. Very often reference was made by the young people

to the rabbis at the camp, comparing their own rabbis with

them saying that they wish their rabbis could "joke around®

as the rabbis at camp did. At the same ‘time this ability to

be friendly on the part of some of the rabbis does not -

reduce the esteem in which they are held by the young people . ;

put seems only to increase it.
A part of being close to the teenagers involves in |
o E
Nearly all of the young people

some ways being like them,
d act like amyone }

said that as human beings the rabbis shoul
else. The question used 1o motivate thelr responses in this

regard wast "Do you think rabbis should wear shorts at

camp?" Here are some of the answers!
i |

Rabbis are just human and they should act
that way. 3%

He must work on the level of the people
~whom e serves. Therefore it is okay for

him to wear shorts. 8%

)
T like rabbls in general...they are not
different than we are, though. 18%

They are human as anyone else, 29%
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Only one respondent indicated that rabbis hurt their dignity

.- if they wear shorts and play baseball. It seems obvious,

f . that the teenagers wish for the rabbi to be ¢lose to them,
for in their minds he is as #*human®” as they are. Any attempt

of & rabbi to appear different or "better" than others 1is

BE wrong in the teenagers' eyes.

The seeking for a close relationship with the rabbi

is also indicated in the young people's response to the
issue of what is the most important job of the rabbi. The
largest single answer, which came from better than a third
of the respondents was "counselorl!® Other tasks which were
considered important were spiritual leadership and teaching.
Areas where there is little or no personal contact such as
preaching, and being a religious functionary and a représen~
tative to the non=-Jews were the cholce of oniy a small group.
Whether they said the rabbi should be a teacher or a
counselor the idea of personal contact seemed to be in the
minds of most of the youth. Here are a few responées:
Personal guidance is the most important, 14

The rabbi% task is not to lead a service but
to comfort and guide, 24%

_ He should comfort the family and act as a
., counselor., 29% '

A rabbi must give his people something to
believe in he is a teacher of his own group. 23%

The rabbi has to teach religion to other. people
and to the members of his own congregation. 30%

A number of young people pronounced the chief task of the

rabbi in general, spiritual terms charging him with the
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duty of "bringing religion to .the people.” Some of the

phrases used were "making the meaning of his religion come

through,® “promoteAspiritual'things,“ rgive his feeling to
the people and inspire them to religion.,* One boy éaid the
rabbi *should make people feel God," and he added, "and he
should stay out of politics." Perhaps this is somewhat of

-
"
| .““:_f

an assimilation of the Christian goncept of the ministers

role, for rarely do we Jews speak of the rabbi'  as duty-
bound to "get the message a@ross,"‘ Nevertheless, in this
regard, too, the rabbi is concerned with the people.
! The spread of answers to the question about the most
J:E important job of a rabbi was very great, but the same
emphasis seemed to dominate. Other young people said the
rabbi's chief task was "to get along with kids," *"to help
people lead a good life,* "to make people satisfied that

they are Jews," and "to win his congregation.” Though there

were a variety of answers the majority fell into the cate~

gories of couneling and teaching, that is, having direct

contact with the congregation. "Get along with," "help,®
"counsel,® ®*teach,” "inspire,* were the words which appeared
among the comments again and againn' To be ¢lose to their
rabb@g; to know them, and to be inspired by them seems to be
what the young people want.

Two st?tements on the questionnaire only add to the
notion we already have regarding the close relationship which
the teenagers desire between themselves and their rabbis.

Sixty-eight percent agreed that they would discuss personal

i
|
|
|
s
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problems with their rabbi whether or not they had to do
with the temple or Judaism, and 72% disagreed that Jews do
not think of their rabbl as someone they would turn to for
advice and counsel. Overwhelmingly they look to their
rabbls as counselors, they want to turn to them for advice,
The young people who were pefsonally questioned seemed to
be in agreement with those who respoﬁﬁed to;the questionhaire
as both placed much stress on counseling, aﬁd ﬁersonal gon=
tacts. o ) B
We found a wide ﬁariety of resbonéés to the gquestion
of the rabbi's greatest problem, Four answered that the
greatest problem was the diffieulty in . really knowing the
people. Such answers as ®they should’let their hair down,% |
or "T don't think they should be put on a pedestal,” were
not uncommon, In these comments we can see again the con-
cern on the part of the teenagers for being close to their
rabbis.

Three teenagers answered that the rabbi's greatest
: prdblem was having too mahy'bosses0 A few were concerned
with practical problems of religious school, attendance at
services and getting people to come to thé rabbi, One
indiéﬁted concern with the tension between the three movements
in Jﬁdaism as the greatest problem, Others mentioned more
general problems such as #keeping the people interested in
the Temple and‘religion,” and "people not giving religion
a chance."

We have seen how much the teenagers want to be e¢lose
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to their rabbis, how they look to them as counselors to
whom they would willingly turn. The rabbis they praise
are those that the young people can relate to, the rabbis
they criticize are those with whom they are unable to

establish this all important relationship. To be #approach=

able® or to be able®to Joke around,” is what they wish for

in their rabbis.

It is only logical that we ask why these young
people seek such a close relationship with their spiritual
leaders. There may bé two signifi@ént reasons for this.

First of all though not necessarily most important, the
rabbi is a symbol of Judaism. We remember that our teenagers
seek to belong to the Jewish group and to be identified with
Judaism, As a representative of the Jewish religién the
rabbi commands attention and an allegiance by his very
role, If ohr young people were trying to escape from
their rellglon and attempting not to be associated with
“things Jewish, even to hide their 1dentity as Jews, they
‘would not séek;the gompanionshlp of the symbol of that
from which they. were escaping. Rather they seek to be
identified with Judaism, and the rabbi and his friendship is
a symbol of this belonging.
However, the nature of the teenager to a great extent
" dictates the earnestness in the rabbi-teenager relationship.
In Chapter I &e pointed out that the adolescent years were
a time when the young person, in his process of growing up

emotionally, identifies himself with older, admired persons.
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The following statement from Josselyn points up this need

rather clearly:

He needs people upon whom he can be dependent
if he becomes frightened, but who will not
demand continued dependency when he feels more
assured and adequate in an independent role,68

As he seeks to be independent the teenager needs to establish

a relationship with a person by whom he will feel completely
aécepted and who will help him deal with the many_problems
and conflicts of the teen years,' He needs a guardian who
will offer protection and counsel and at the same time who
cah provide direction for his individual growth. The
adolescent seeks out & person who can serve these various
needs and at the same time one who possesses many of the
character traits he himself wishes to develop. There ¢an
be little doubt that.the;young rabbis and student rabbis
are the object of attachments from teenagers of both sexes.
Often th95? relationships go‘beyond friendship to the point
of ®crushes,% on the part of the young person. We have
found that even with older rabbis there is a very strong
attachment that develops between the young people and these

men who often are several times the age of the teenager.

Certainly these same relationships between the teen-

agerﬁandrthe understanding rabbi can and do occur in the
home communities. The teenager wants to seek them out be=

cause of his dependent needs in time of stress or anxiety,

which surely are not infrequent to the teen years, In addition

he seeks someone whom he can be like and who can help him

define his own goals. This jdentification goes even across
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sex lines, for in reéent years we have found a number of
teenage girls who, after an experience at a NFTY camp,
express the desire to become rabbis themselves. Many times
one could trace these desires back to their own admiratioﬁ
of a young rabbi who represents to them a goal in life.

We must, however, return to the first point we made.
Because the rabbi is admired by the young people in the
first place by virtue of being the representative of Judaism
the identification to which we refer is possible. That the
young people felt this way about their rabbis 20 years ago
is to be doubted as then their feelings about ritual, or
about being identified as Jews were quite different than
today. But with the change of Jewish status im their eyes,
the normal make=~up of the teenager which leads him to identify
with the older, admiréd person, brin@s about the desirxe for
this close relationship with the rabbi both at home and in
tﬁe camp situatioh,

There are of course dangers implicit in these re-
lationships which wevpointﬂuwibriefly here. I1f handled in
the proper manner, the relatianship: pbetween the rabbi and
the teenager can be an extremely valuable experience. There
are two dangers, however. One is that the xabbi becomes
frightened by the relationship and attempts to break it off
because he doéén't understand it. This, of course, ¢an dis~-
courage a. teenager who really needs adult help, from forming
such relationships again. He then goes out alone to try to

solve problemé for which he may not be adequately equipped.

) o
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The second danger is that the rabbi finds himself

using the affection for his own neurotic needs. This, un=

happily, is the case too often, for we have seen rabbis

even compete in a rather undignlfied manner for the affe@tions

of the teenagers. When the goal of the relatlonshlp becomes

only that of fulfilling the personal needs of the rabbi,

though the teenager may‘be helped at first, in the end he

suffers by not being given freedom when the time for that

freedom has prdperly arrived. The rabbl can be very valuable

to the teenager, but extreme caution and good jugment must

pe used that the end result be a better adjusted young

adult. ' , .
In our attempt to explain the findings in this area o

of our survey, emphasis has been placed on the desixe of the

youhg people for a close relationship with their rabbis. : i

Both the positien of the rabbi as a representative of Judaism,

and his available position as an adult whom the youth can |

‘seek out in time of trouble has led the teenagers to desire

a warm relationship with their splrltual leaders. If the

rabbi is aware of his positlon and of the relationships that

can develop, his usefulness as a counselor, teacher, and

spiritﬁal leader, will be greatly»increased@
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Jiew of Life = Data

Religion

1. Religion in general

Thirty~three of the teenagers interviewed responded
to the question "Do you think religion has done anything to
make the world better?® Of these, twenty=-eight spoke of

religion as having been of great importance to the world,

thiee indicated that it was of some importance, and two
that religion has itsélf engendered many of the world®s
préblems. | |
Those interviewed were alsp questioned on their
opinion of the religious revival in America. Of the 21 who
responded 7 said there was a definite revival, 4 that there 3
was -only somewhat of a revival, and 10 felt that no revival
existed. Thus slightly over half felt that at least some
revival was ocecurring. ' | i |
In ieSponse to questionning regarding the relation- -
ship of science and religion 23 of 24 who responded felt
that science can never disprove or invalidate religion, and
one must always turn to religion for answers to baslc
questions.
2. Judaism as a Religion
In checking the young people's feelings toward
Judaism as a worthwhile religion for today, the following
Statement4was;presented to them on the questionnaire: "It
is very difficult to keep up with the times and still

endorse the ideas and teachings of Judaism." With this state~ i
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ment 625 disagreed and 128 agreed, with 272 disagreeing
strongly. With the statement, "We Jews are not justified
inﬂpreserving'Judaism unless we live up to our mission as
teachers of ethical monotheism to the world," 301 disagreed
and 310 agreed,
B. Theology
1. Belief in God
" The area of theology was opened to those teenagers
interviewed with the questidﬂ: #Do you think most people
‘believe in God?® Thirty responded directly to this |
question, all giving affirmative replies, Five felt that
everyone believes in God. Only two others said they did
" not believe in God themselves. Regarding the importance of g
the belief in God to the young people, thé questionnaire
contained these statements: ”Eventmal;y science will give
\ﬁ the answers to the secrets of life and the universe 80
that people will tend to glve up their belief in God. 49
agréed; €92 dis#greed.
wyou can make sense out of the world without having
to include the idea of a powex gréater than man." . 181 agreed;
517 disagreed. |
o5, Personal concept of God
Thirty=five of the teenagers interviewed responded to
the question: ®What is your belief about God.“ CategorizedA
as accurately as possible, the answers fell into these areas:
Seventeen indicated a belief in a God whoiwas all knowing, and
personal; 7 indicated belief in a God who was the guiding

power of the unilverse; 5 gaid that God is our consclence;

o o - -




1 said that God is man=-created; 8 gave other answers.

The same young people were questioned as to when
they felt close to God, Eight said a beautiful natural
scene gave them the closest feeling to God;ll said -
friendship e¢ircles and dramatic religious services. One boy
said he thought God was above the pulpit when he went to
services as a child.

The questionnaire contained the following statements
relating to the‘@oncept of God maintained by the young
people. |
. *I have rarely felt a closeness to God." 209 agreed;
557 disagreed, 7

" 4God will ultimately judge everything we do." 469
agreed; 172 disagreed.

*A human life is hardly a concern of God's." 4l agreed;
687 disagreed. |

3. Congept of Prayer

The interviewees were questioned about their concept
of prayer, Thirty~four answered the question "Do you think
 God hears and answers prayers?® In their responses, 5
stated they believed that God hears and answers all prayers,
17 said He answers only worthy prayers, and 8 felt that
‘prayers are only for the good of man, that God doesn't hear.
Four gave other answers.

Two.statéments on the questionnaire dealt with
attitudes toward prayer:

*Young people pray with more sincerityAthan'their
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elders." 98 agreed and 438 disagreed,

#Tf I had to express a preference, I would say that
prayers which inspire one to help make this a better and more
jﬁst world are more important than those prayers in which we
look to God for guidance and strength in our personal lives."
363 agreed. 288 disagreed,
€. The meaning of life

The teenagers interviewed were asked if they thought
man had ény purpose in living. Eight said that each man has
a definite purpose preordained by God, 13 that all men have
the purpose to improve the world, and two said that there'is
no purpose in life. Nine gave other answers.

The young people were asked for their explanation of
evil. The example given them was that of a tornadéathat
kills innocent people. ©Of 32 who responded to this question,
18 felt that all evil is a part of God's plan, for He knows
best; 7 sald evil is due to that area of nature with which
God does not interfere, and 2 felt it was due entirely to
man's inadequacies., Five gave oth;r answers.

Of the 16 who responded to the interview question of
reward and punishment, 5 felt evil men are punished by God,
5 that fvil itself is its own punishment, and 3 that there
is no punishment for the wicked. Three gave other answers.

~ In questioning the interviewees of their concept of

the moral natu£e of man, 8 seemed to feel that man is basically

evil,  that he is basically good, and 1 that his nature is
determined by the will of the individual.
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The young people were asked whgt happens after death,
Eight felt that there would be some kind of a spirifual
existence, 4 that we live on in memories of loved ones, 3
that death is the final end. Of the 14 other answers 12
indicated confusion and uncertainty on this concept of life
after death, énd they admitted that they did not know though
they often thought about it. Most of these said they would

like to think some kind of existence was waiting for them

but couldn't honestly believe this. Two indicated a belief

"in reilncarnation.

When asked if you have to be insane 1o commit suiclde,
5 young people said that only men who are crazy would take
their own lives, 16 sald one might commit suicide if he had
many problems and was depressed., One felt a man might be
rational in taking his life and one other said a man might
do so from tempiation,

The questionnaire contained some statements in this
area of meaning of iife and death.
| ~"One would have to be insane before he cowld commit
suicide.* 288 agréed; 449 disagreed.

#Teenagers rarely think abouﬁ dying.* 116 agreed;
%93 disagreed.

#T have rarely thought about what happens to a person
after he dies.¥ 174 agreéd;GlB disagreede
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Religion, Theology and View of Life = Interpietation

A. Religion
One of the theses which Will Herberg presents in his

.volume, Protestant, Catholic, Jew seems well substantiated by

the findings of our study. Herberg as discussed in Chapter I,
points out that Americans believe 1in religion."69 By this
he seems to say that the object of the faith of the people’
of this country is religion itself. It is a kind of "faith
~in faith.," He goes on to say:

The American believes that religion 1is

something very important for the community;

he also believes that "faith," or what we may

cal religiosity, is a kind of *miracle drug"

that can cure all the ailments of the spirit.

Tt is not faith in anything that is sg.powerful,

just faith, the "magic of believing." 0
Nathan Glazer, as we also discussed in Chapter I, makes a
Qery similar point. The response of our teenagers seems to
indicate their acceptance of these attitudes toward religion.
We noticed that 28 or 35 young people spoke of religion as i
of extreme and vital importance to the world. Their personal :

comments are even more revealing.

Religion gives trust to men and makes life
worthwhile. 6% -

If you feel you have religion it is a good

feeling. 1O¥%
While\these comments are typical and in essence express the
feelings of these young people, the words of one boy seem to
best express-%he attitude of the 28 who showed much enthusiasm
for religion in general. He said of religion that "it gives

us something to believe in.," 25%

In the quest for security of which Herberg as well as
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the other social scientists of our time so often speak,
the teenagers seem to have fouﬁd solid foundation and
stabiiity in the institution of religion. Like the family,
as Herberg points out, religion is an enduring elemental
institution of mankind. "The search for meaning and security
in what is basic and unchanging, rather than in the fluctuating
fortunes of social of political activity, is one of the major
factors in the upswing of religion among the American people
today. 71* When we find a girl from the South saying, "I plan
to build my whole life around religion,® 14% we can see how |
the teenagers swept along in the surge of the American people
back to the religious institution, also find a security there
amid the chaos and confusion ofth@ewmﬂdlﬁmwhich they are seek=~
ing a place. As another girl put it:

Religion gives people something to live for

‘and understand., It gives people a c¢ommon

interest and a common belief, a sense of

security. For young people it gives a

certain group with which to be friendly., 26%
There is little doubt that much of the high valuation of
religion and the strong devotion to it on the part of our
teenagers is explained in these words, "a sense of security.”

However, another factor is hinted at in this last
quotation. "A certain group with which to be friendly® is
important to the teenager. We noted in Chapter I the strong
need on ghe part of youth to belong, to be a part of the gang,
This need to beioné plays a part in the teenager's motivation

to be affiliated formally with religion., Membership in the

local groups of the NFTY, which has grown so much in recent

R



87
years, indicates as Herberg says "the soclal necessity Qf
"belonging® and today the contest of 'belonging' is increas=
ingly the religious communtty.?vz This does not indicate
any lack of sincerity in the affiliation with religious inw
stitutions on the part of these teenagers, but rather a
reflection of the %“need to belohg,“ and for a Ycertain group
with wﬁich to be friendly."®

Herberg makes one otherlobservation in his attempt
to understand the "relligious revival® of our times in this
country. He points to Riesman's analysis of the changing
character_stru@turé of the American people as an important
factor. The other—directedness of Americans, their concern
for acceptance, for conformity, for belongingness, has led \
them, Herberd asserts, to identify with the religious
communjty.73 Qur teenagers show this same other=-directedness.
The need to belong, to be part of the gang, or as one boy
put it “most important is to be popular # 6% is the typical
concern of.these youth. We also saw this same other directed=
ness in their feactidn'to the question “What do you think
others like most about you?® Their smile, their willingness
to make: friends,  to."joke around” rated highest. These are
the characteristi¢s of the other=directed peréon.» Our
teenagers, in their quest to be popular, have found some
real ;ecurity,in joining up With their friends in religiqus
organizations‘gearéd to making each member feel a part of
group. }Identification with religious institutions gives the

sense of belonging which these teenagers demand.
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The teenagers' response indibating over 95% feel
that science can never disprove or invalidate religion also
points to their devotion to religion. Had this study been
méde a decade ago, the response might have been different,
but today the teenagers' overwhelming acceptance of religion;
at least in its institutionalized form, seems to oyexride any
doubts sclence might have placed in thelr minds. Of COurse,"
we should fully expect the response we found, for science is
no longer taught as a disciplihe opposed to reiigion. Rather
the acceptance of religion in America is fashionable even
for the scientist. So often we read thé statements of
the most noted men of scienceAwho eﬁdorse_religion and faith
as the hope of our timés. Herberg points to the'religious'
enthusiasm of the residents of Oak Ridge'Tennessee, the
community devoted to work with Atomic energy. It should
also be remembered that the brand of religioﬁ with which
our teenagers have come in contact has been one which has
endorséd science fully and emthusiastically.74 lWe.even
find in the Reform liturgy a prayer which reads:A o) Lord,
open our eyes that we may see and welcome all truth, |
whether shining from the annals of ancient révelations or

reaching us through the seers of our own time.® 181

One other observation is in place in this discuséion’
- of oﬁ¥ teenagers enthusiasms for religion. We found that
they seem to rgject the iidea that there 1s a religious
revival#» A few made reference to the‘Billy Graham type of

reVival; but most when asked directly about a revival said
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there was none, or at best only a slight revival. Though
33% did feel there was a definite revival we may safely
conclude that the teenager looks upon the upsurge in
religion, which to the social scientist may seem obvious,
as an expected and accepted part of his life. There is
nothing unusual about it. It is theve. Religion is an im-
portant part of 1ife. These same teenagers did feel they
wanted more tradition and attendance at services than their
parents as we have seen, yet they do not recognize this as
a revival., Perhaps it is that théy are not consclously
aware of their keen interest in religion.

o The attitude of the teenagers toward Judaism as a
religion seems to be in consonance with their general
acceptance of religion. Their strong disagreement with the
thought that it is difficult to keep up with the times and
still endorse the teachings of Judaism shows their devotion
to Judaism in particular as well as to religion in general.
The 82% who expressed their disagreement seemed to be
pointing to the same thing as the intervieweéé who felt
science in no way disproves religion. Namely, they accept
religion as a part of thelr lives. It cannot be out of
harmony with "the times," er it ié part of their times,
They have devotion and loyalty to religion as much as they

\
have to America, or to democracy, oI to education, In their

minds there is‘no conflict with the events of the present
and their respect for the religion into which they were

born. Boﬁh are acéepted as a part of life.
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The respoﬁse to the statement "We Jews are not
justified in preserving Judaism unless we live up to our
mission as teachers of ethical monotheism to the world,"
as we have seen was near equally divided., We might consider

this reaction in the light of our comments on a previous
question which indicates the willingness of these young
people to be reborn as Jews., As we pointed out, Nathan

Glézer in his work, American Judaism, writes that "the

most religious reality among American Jews® is that they
*have not stopped being Jews. " 76 Rather, as he says, they
choose to be Jews. But he goes on to say that it is not
loyalty to any set of beliefs nor to even a particular ahd
special way of life, that motlvates this loyalty to being
Jews. Rather it is due partly to explainable sociological
forces and partly to less easily explainable ¥Yreligious"
factors that maintain this strong commitment on the part of
the American Jew to remain a Jew. Thus we may accept
Herbergs doctrine, that the Jew needs to be a Jew in order
to establish his identy in a country of Catholics, Protes~-
tants, and Jews. The devotion of these teenagers to Judaism
is not to a set of ideas but to being Jews, interested in
Jewish institutions and causes. Therefore we can understand
how such a large numbex might.con@eive~9f perpetuating
Judaism with little concern for what is being perpetuated.
That is, Judaish can be justified in its existence without
worry of ifs special mission, which surely i1s more doctrine

than anything else. As we go on to examine the theology of
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ournteenagers, we shall see many inconsisténcies which might
not arise if their religlous loyalty was motivated solely, or
.even considerably, by acceptance of a set of philosophic
beliefs. BRather we conclude here, with‘Herbeig and Glazer,
that their religious loyalties can be explained in sociologi-
cal terms to a great extent, Theixr seérch for identity, for
seé@;ity, for a feeling of belongingness is that which
moti;ates their enthusiasm for rgligion in general and
Judaism in particular.
B. Theology |

Though our teenagers! responses to matters of
religilon in general seem to fit into the theses of Herberg
and Glazer, in their beliefs in theology and in God in par=
ticular, our findings do not entirely agree with their
theories. Herberg writes that ®American réligion is non=

77 While it may be that the emphasis of

theological .
churches and synagogues is toward the activism of which he
speaks, nrnevertheless the strong, positive answers regard-
ing beliefs in and even experiences of God which the youth
profess need to be understood.

Thirty of 32 young people interviewed said that all
or most people believe in God. While this data may not be
an exact indication of their own personal beliefs it does
have value as a suggestion of their own feelings. During the
course of the 36 interviews only twec young people stated they

themselves did not believe in God. Though the others were
not asked the direct question "Do you believe in God," their
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comments indicated that they do. Surely the fact that these
young people look upon their fellow men as believers in God
indicates not only that they themselves may be believers,
bui that the religion to which they are devoted is more God
centered than some writers seem to feel. Here are some
'étatements,not untypical, on this issue.

Yes, many people believe in God. It is very
important., 5%

Yes, most people believe in God in one form
or another. Everybody believes in a Supreme

Power., 1ll¥

Most people believe there is some type of
God...some force. When I see something in
nature I know there must be a God. 18%

Most people believe in their own type of God,
even an athiest., 20%

Definitely most people believe in God. Every-
one has his own conception. 33%

Two things scem evident thus far. First, these young people
consider their contemporaries and their fellow men as God=
believing people. Secondly, and perhaps even more important
is the indication that they are not concerned by divergency
in belief, It may be, as pointed out earlier in this
chapter; that belief is the key word, not God., It is
poséible also that these young péople are theologically
sophisticated enough to accept the fact that God is conceived
of in ‘many ways by different people; that to each, God manpi=~
fests Himself Qn'a different manner., Most probably it is
the importance of believing, not the nature of that which is

believed; that is significant to the young people. We shall
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see later just how these bellefs in God are best categorized.
 Further evidence of the importance of the belief in
God to the teenagers may be found in two statements, previously
nbted, to which they responded in the questionnaire. Ninety=

three percent of the young people disagreed that sciencewill

ever give us secrets of life so that people will tend to
give up their belief in God, Not as overwhelming but still
a significantly large 74% do not feel that the world can
have meaning without the idea of a power greater than man,
Ihere can be no doubt that these teenagers consider belief
in God very important to them,

| However the question we must now ask is What is the
concept of God @f these young people. Seventeen of the
young people interviewed, oreless than half who commented
on this point, said they believed in a God Who was all know-
ing and extremely personal., As they spoke of their God,
these young people seemed unsure of the spec¢ific nature and
attributes of the object of their belief. To be sure they
were.regéting no formula or catechism of faith., Their words
and thoughts were far from original, of course. From the
services which they had attended in the past to the movies
they had seen which touched on religious themes concepts had
been implanted in their minds. Héwever, the belief which
they\expressed was a part of them, they sincerely upheld iﬁo
The following wmre some comments of those who accepted a
personal God. o
'”I believe what the Bible says about God.,

He knows all. He 1s like our advisor.
"We are like his puppets. 10%




God will help you if He thinks it's
important. He is there all the time, 17%

He knows what is best. He has planned

our lives out. He has planned how long you
are going to live. He has planned out
what will happen to you. 19%

1 have a very strong belief. I cannot
formulate opinions too much different than
those 1. have been taught...they must be
fairly accurate, 22%
God is the person Who decides what is right
" and wrong in life. He is the almighty power,
His decisions are done because He know what
is best through experience. 27%
. He‘is a supernatural person showing good and
kindness...something we are not capable of
completely understanding. 31%
These statements seem childish, extremely naive, Surely they
are such. Yet at: least half of the young people spoke in
~ these temms.
' Seven teenagers thought of God as a gulding power
in the Universe. A typical comment from this group came
from-a New Orleans boy: %I can't explain God. It's just
faith in Something higher than I can explain, We must be led
somewhere; the world can't wonder by itself.*. We also found
a spread of other beliefs. Two teenagers said God is man's
consclience, one, that man is God created. Six teenagers
admitted confusion and seemed somewhat concerned about thelr
inability to clearly define their belief. As one girl saild:
. It is important to believe for without
it life would be impossible. Nothing could
be explhined without belief in God. I
prefer to believe and not think too much
about it, but I can't help thinking. It

worries me to think what would happen if
my belief were ever shattered, 4%




Whatever we conclude from an analysis of the God concept

many of those w

9%
s of

our teenagers, we must recognize that their belief is God

centered, that for the most part that God is personal, all

knowing. Though those who do maintain strong beliefs in a

personal God seem to express childish and immature concepts,

ho do not have strong peliefs are concerned
about it., As we shall indicate later, much seems wanting
in the theological education of these youth. We may be
shocked at their naivite, but that they do hold these

beliefs seems evident. Two questionnaire statements only

support this view for we have seen strong agreement with

the ideas that God will ultimately judge everything we do,

and that God 1is concerned with human life,

Herberg gives the following as the classic expression

of American faith:

I began saying in the morning two words,
tT believe! == those two words with nothing

added. 78

If this he so; our study would indicate that our teenagers

go a step further than the "American faith," Belief is im=

portant, but that beliéf ig in God, immature and childish

though the concept may be, Whether these beliefs will be

shattered, as one girl feared, in later life, during the

college years perhaps, we can only specuiaté. A follow=up study

" conducted five years hence might give us the answer,

A Let ua turn now to another aspect of the teenagers

theolégy, yet very much related to what we have just dis-

cussed, The teenagers were asked to discuss their experiences

of feeling close to God. Twenty indicated that they had such
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experiences (this does not imply that 16 had never had this
experience as this issue was not discussed with all of total
36 interviewed),' As we have seen, nature and services in
which other youth were involved seemed to be the experiences
in which most of the young people felt closest to God. In
each case that there was a response, the response was filled
with sincerity and feeling. This writer was surprised at
the expressions of some of the young people at first, though
as the interviews progressed the pattern of these experiences
seemed‘to be quite common. These expressions were not unusual:

I am awe inspired by the beautiful and sublime in
nature. 23#% '

The kinds standing together are awe inspiring..
You feel like you are closer to God., You have a
lump in your throat. 28%
These expressions can only lead us to believe that
many of our young people have had religious experiences of ' %
a very personal nature, ‘ ' i
These observations are made with reference to a

10, .,J.Q,Q_é.iﬁm&, He

theory which Glazer expresses in his Americs

states that the personal religious experience which is so
much a part of the American religious experience is not
found among Jews., He writes:

Were William James writing his Yarieties

of Religious Experience today, he would

have to supplement his examples with many
new personal accounts, but none of them I

- think would be Jewish == except perhaps
“for a'few Jews who have beenconverted to
Christianity....In the biographies of
American Jews,and of American rabbis too...
the category of spiritual experience is
absent,”’
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‘ We find some disagreement with Glazer's thesis in
our own findings. Most of the young people have had some

kind of religious, spiritual experience. We have noted

 that 557 disagreed and 209 agreed with the statement that

®T have rarely felt a c¢loseness to God." Thus 72% of our
teenagers have had this type of experience, in one form or
another. It is, in fact, not unusual at all, Perhaps the
most vivid response in this area came from a girl from a
small community in the Northwest:

T've been closer to God in the last

four years., I'm always talking to him.

I depend on Him...God is awe inspiring.

The friendship c¢ircles are so neat.

It is so pretty for everyone to be around

together with God....How do we know there

is a God? From trees and everything. 32%

It must be stated that this girl's experience was far more
"mystical® than most. ' Yet her response, and those of others
who were more reserved, points to the fact that these young
people do experience God and do have personal religious |
experiences.

In an earlier chapter we pointed out that the teen=
ager is particularly impressed by nature, by dramatic¢ cere-
mony, and other activities and situations which play upon
the emotions. Surely the experiences at the camps where
these teenagers were interviewed brought many of these feel=
ings into focus. Yet these same camp sessions were not long

)
enoﬁ@h to completely indoctrinate these young people, but

rather gave opportunity for feelings which were a part of

them to be expressed. Many, for example, said their feelings

o :
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of awe came over them in settings quite aside from religious
ones. It is safe to conclude that our young people do find
expression  in personal, ieligious experiences which seem
to be a real and vital aspect of their lives.,

Another significant aspect of the theology of the
young people in their concept of prayer. We noted that half
of the teenagers interviewed on their feelings of whether
or not God hears and answers prayers said that He answers
only worthy prayers. Some of the comments of this group
follow:

‘If He sees fit He answers prayer. 12¥

God hears my prayers and answers in His
own way. He wouldn't like selfish prayers. 18%

You c¢an pray to Him and He hears you. He

will answer if the prayers are justiflied and

not selfish, if they benefit others, 21%

Yes, teenagers pray a lot....The best prayer

is the prayer of praise...the Shema, I

suppose He likes praise and also petition for

a better world. Not the bargaining type of

prayer but the sincere prayer. 31
Most of the young people were quick to point out that the
prayer which asks for personal, selflsh wants is not the
noblest type of prayer, nor is it the kind which pleases God.,
Cnly 5 said that God will hear and answer all prayers, but
they also stated that unselfish prayers are best, and that
sel{ish prayegs are answeréd but not always in the manner
which pleases us. Another group of 8 said that prayer
achieves nothing beyond what it does for the oné'who is

praying., God in no way is affected by such prayers.
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"Prayers are stimulants,".said one girl. 8% Another said

T think in prayer I state what I strive for, and become

more like it myself,- 16%*
| If we have said that the God concepts of these young
people shows surprisingly little sophistication, we might

say their concepts of prayer show considerably more. Practical-

ly none  6f the teenagers questioned indicated any satis-

faction with selfish, childish praying, At one of the camp

sessions where the interviews were conducted the young people
created a service on meaningful praying, pointing out, as

they putiit, that praying Yto pass exams, win games, and

‘get dates” is not prayer in its best sense, The following

is the pfayér‘toncept of a middle-western boy who, it seems,
exprésses what many-of the youth believe:

I have been angwered in prayer many times.

I know that is what happened. I don't

believe that God wants us to say thank you

for every little thing we have., I do say
thanks im prayer, but this has more of an
effect on me than on God. I don't think God
wants to hear He gave me a good time. Praying
strengthens your beliefs,..makes you realize
the things that are right. I think that
thanks should be given, but they are not

the most essential part of prayer. Through
prayer you pledge yourself to a better world., 22%

One statement in the questionnaire is related to the
prayer concept. Though only 56% agreed that "prayers which
inspire one to help make this a better and more just world
are more important than those prayers in which we look to
God for guidance and strength in our personal lives," we can
see in this group too that there is some feeling away from

the personal=interest prayer. However it is the feeling of
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the writer that the question was not clearly stated and
was probably unclear to many of the teenagers.

We also noted that the young people diéagreed that
they pray with more sincerity than their elders. This
fits into thé general pattefn of acceptance of the ways
and beliéfs of their parents' generation,

It is our conclusion, then, that the prayer con-

cepts of the teenagers we studied séém to have been the
subject of more thinking than their God concepts. This,
perhaps, explains more sophistication on their part in
presenting thelir beiiefs concerning prayer, It also should
be noted that a number of ihe young people presented a less
sophisti@ated concept of God than of prayer. God "is a
supérnatural person'showing good and kindness," sald one
girl. She went on to remark, however, "He hears prayer
but only in the human sense...He 1s éware of us all....
He likes petition for a better world...the sincere type of
prayer.® 31% Thus we find more maturity in their concepts
of prayer than we did as we examined their beliefs in God.
C., View of Life

The religious beliefs or theology of these young
people is not complete until we examine thelr view of life,
death, good and evil., Of course, their concepts of God are
woven into their responses in these areas, and we shall see
the continuity;in their expressions concerning their God con=
cepts with those of their view of life itself,

. Twenty—~five per cent of the teenagers said that each
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man has a definite purpose preordained by God. However,

these same respondents were vague as to the exact nature
of that purpose. "I was put here to be something,® said
one. Others said "to accomplish something,® or “to bring
hope to others.* The largest group, 41%, said that man in
general was put on earth to improve the wqud, to make it
petter. Basically their answers were the same as those of
the first group except that they felt humanity as a whole
rather than cach specific individual man was given the job
of bettering the-world. We found that at least 6 young
people out of the 32 who had comments on man's purpose said
they were unsure just what his purpose -is., They said the
question bothered them, that they had tried to find the
answer but were confused, One girl said she hoped to find
out the answer at camp. 21% Another said hopefully, "some=
day I'11 know." 23% The general feeling given the inter=
viewer was that this question seemed to bother the young
people, like that of prayer, to the point that they had
done some thinking about it.. Many of the answers were
surely reflections only of what they had heard from their
rabbis and teachers. This is espedallv true for those who
only could say *man must improve the world.* Nevertheless
many indicated confusion and worry that they did not have
the answer. They had considered the problem before the
interview; it Jas not a question foreign to them,

A significant response which relates very much

to the teenagers concept of God was their reaction to the
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problem of evil. In their answers to the problem presented
of a tornado  that kills innocent people,_ﬁé% said that all
evil is a part of God's plan, This group seemed to accept
without question that God had planned whatever evil we find
in the world as a part of His all=over scheme of things.
Here are some of these comments:

God is responsible for a tornado. Maybe
He was angry or something....God can
cure cancer, but He wants to test us. 10%

Evil is part of God's plan. Even Hitler,

T know of a woman who wouldn't let her husband
fly and both were killed in a car accident,

I think God does it to teach us a lesson. 12%

A tornado is nature, and nature is con=
trolled by God., 27% :

God has a reason for anything that happens.

My sister at 6/ years was doing ballet, S
and at 7 got polio. However when I look |
over her life from 7 until now I know that ' ‘
her example is wonderful for the other
cripples. She was president of the BBG
chapter., God has a reason. Perhaps He
scares us into the right paths. Who knows,
it can happen to you, 29%

Once again we see the very personal God concept of
our teenagers as it appears this time in their view of |
evil, Evil, to most of them, is the product of God's will,
We don't have to understand the reason fqr the evil, the
main thing is to know that God always does what is best.
The orthodoxy which seems indicated in these feelings may
surprise us, but it:.does £it into the comments already
examined regarding‘the young people's concept of God in
general, That "God has a reason," is the keyhote of the

thinking of 56% of those iﬁterviewed@ These findings
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with Herberg or Glazer in their opinions

hardly agree wither

of the God concept of the American Jew. We find even more

disagreement with Remmers and Radler who, in theilr volume

The. American Teenager state the Jewish orientation (toward

God) is best described as agnostic,go

We found that 22% of the teenagers looked upon evil

as due to nature with,whichtaod does not interfere. Only a .

few were unable to explain evil in some satisfying way.

These few seemed troubléd by their inability to understand.
1f a child is killed needlessly., That's

what's bothering me. T don't understand.

T want to learn about it. Sometimes I

don't believe, 13¥%

A tornado that kills...that's why I
think there 1s no God. ..because of all
the tragedies. Like Bruce dying. Why
should a good God want that? 34%

We see that there were a few young people who were bothered

by the ancient problem of theodicy, but very few. We may

wonder at the lack of concern and Worry over this problem

which has bothered man for generations. The relative ease

~with which the question has been set aside by the teenagers

is surprising. When we .examine these feelings in the light

- of the unsophisticated, near orthodox concepts previously

discussed these views of evil do fit the pattern. It is

this pattern of belief which concerns us herxre.

} .
While the problem of evil seemed to cause little

concern and worry, the problems related to death are ob=

1 more question and be=

viously the subject of a great‘dea




wiiderment. We noticed this in the responses to two state-
ments on the questionnaire. Eighty=four per cent of the
youth disagreed with the thought that teenagers rarely
think about dying, and 78% disagreed that they have rarely
thought about what happens to a person after he dies., Thus
we can see the concern of death and after=death, which our
teenagers seem to harbour,

This same concern is indicated in the results of
the questionnaire, for 42% of those who responded to the
question, "What do you think happens after death?" said they
were confused and as much as they would like to believe in
something they couldn't. A few answered rather wishfully:

I don't know about after death, but I
can't visualize nothingness, 9%

I would like to think you go on living,
but I Just don't know, 18%

After death...I think about it. It confuses

me worse than God. I'll sit around and wait,

I can®t conceive of nothingness...but I can't
picture reincarnation, I'm lost, but not

for la ck of thought. I can't find an answer. 25%
These are some of the thoughts  the many who showed confusion.
Undoubtedly most of the young people who showed concern for
death when they responded to the questionnaire would share
these doubts., It is clear that much confusion does exist
in this area. ,

Though the largest group of interviewees expressed
these doubts, many did have answers regarding death. Four
of the 29 who responded said immortality existed only in

being remembered by those we leave behind. We might have ex=~
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pected more to express this thought since it is often ex-
pounded in Reform Jewish theology, and in every Friday
evening Sabbath service. Eight of the youth believed in
some kind of spiritual existence.
After death something happens to the soul; &%
After death your spirit goes to heaven. Heaven
is something everlasting that is good and

pleasant., 12%

I would like to think there is some sort of
spiritual life after death. 21%

Theée statements are typical of the eight who do believe in a
spiritual existence, but one can quickly note the uncertainty
imbedded even in these comments. The phrases and words *I
would like to think," and "something happens," point out

the bewilderment even among those who have some kind of
belief of after deatﬁ. ‘

It is interesting for us to note that not one of
the young people interviewed éuggested any kind of physical
life after death in heaven or hell. Yet such a belief would
be no more orthodox than the theology which the vasﬁ majority
of these youth freely.accept!

We also found two of the young peoplke accepting re-
incarnation, the most positive and definite of any of the
beliefs expressed in life after death., One of these two
teenagers was' completely satisfied with this belief, and
felt no need to questioh it further. By far she showed less
concern than any other young pexrson when discussing the area

of death,




After deathVI pelieve in reincarnation.

After one dies, they go to heaven, Everyone

in heaven can look down upon us and hear us.

Their souls come down in another form in

someone else or even in an animal. I have

pelieved this since I can remember. The

thing that made me sure was the movie

Bridie Murphy. 10%

As we have discussed the theology of the teenagers
we have pointed out that in some areas their thinking and
ideas are somewhat refined and sophisticated and in others
extremely naieve and immature. Their God concept, Which is
related to their concept of evil indicates a great lack of
sophistication. It is difficult to explain why this seems
to be. the case. Perhaps there are two chief factors. First
is the sociological factor which we discussed as we analyzed
the young'people's attitudes toward religion in general., We
noticed the "need to believe," and how this conformed with
the over all American pattern discussed by Herberg in which
faith in faith plays the central role. Though we see that
the belief of our teenagers is God directed, perhaps it is
pecause so little emphasis is placed on what God is in the
thinking of our society, that the éoncepts which our youth
offer are so immature. American religion hés been characteriz-
ed as non-theological. It may be that the lack of theologi“A
cal doctrine in the core of the American's religious beliefs
has caused this confused and immature attitude toward God on
the part of @he youth we have studied.

There may yet be another factor, for what have our

youth learhed about God?Beyond what they were taught in

religious school they have learned very little. We know that
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the bulk of the theological teaching in a Reform Jewish

religious school never gets far beyond, if at all beyond,

the Biblical version of a God who works miracles, divides

‘seas, brings plagues, and wins battles. In the upper

years, when the children are able to understand more,
theology rarely is found in the curriculum. The God con=
cept they have been formélly given in the early years
remains with them. Even the rabbis do little to provide a
more mature concept of God from thelr pulpits. Therefore
the concept we found was childish and immature, and perhaps
we- could expect no more.

Yet we noﬁiced that in the area of prayer, the
teenagers seem torhave given the problem more thought, and
thelr responses Showed.more undexsténding. Quite probably
their education has been better in this area. Religlous
services, classroom prayers, and discussions of prayer are
a more regular part of the religious school program than -
pure theology. Therefore we found young people who were
not satisfied with prayers.which they did not feel repre-
éénted noble intentions. Their wvalues were more refined
in this area. Certainly their concepts here were more mature
than their personal concepts of God. |

In one other area, that of beliefs regarding life
after death; we found a rejection on the part of the youth
of naivé ortho;ox concepts The teenagers often said that
it was not their own deathslthat bothered them but rather

the death of their parents. Several wondered how they could
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go on living without them, Some might explain this in
terms of guilt feelings resulting from desires of freedom
from the domination of their parents. Another explanation
might suggest their anxiety at the thought of losing their
parents on whom they are so dependent. What is most impor-
tant here, however, is that this concern and anxiety has
lead to thought. That thought has lead to rejection of
" the orthodox, unsophisticated concepts of after-death, as
‘we clearly found to be the case.

What the young people have not been faced with and
.confronted by, elther in the general thinking of soclety or
in thecooncerns of their own personal lives, they maintain
immature feelings about. For those issues which have come
clearly before them they have reached beyond to a more

refined and better thought-out view.




Social Ideslism = Data

The teenagers inﬁerviewed were asked to compare
their own idealism with that of their parents. Fourteen
considered themselves to be more jdealistic, 9 about the
same, and 5 less idealistic than their parents.

The young people were also asked if they considered

themselves to be idealists. Nine said they were definitely
jidealistic, 18 only somewhat idealistic, and 7 sald they
were not idealistic at all.
The following statement was presented as a test for
‘idealism:
WEor men to do their best there must be some possi=
bility of personal gain.® 446 agreed; 295 disagreed.
Awareness of social problems is indicated by the
responses to the two following statements: |
“Things in America are getting along well and I am |
not actively dissatisfied with the job our leaders are |
doing.% 368 agreed and 263 disagreed.
| #Under our present economic system most American
workingmen are able to provide their families with adequate
housing, medical care and foivsecurity in their old age."
511 agreed; 211 disagreed.
The interviewer judged the respondents as to aware-
ness of social problems. Seven seemed to have a great
awareness of social problems, 25 somewhat of an awareness,
and 3 were quite unaware of social problems.

Two other statements were included in the questionnaire
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related to the concern of social problems of the young

people.
~ "Teenagers often think about war and what it may

mean in their own lives.® 668 agreed; 103 disagreed.

“I would not penalize employers who discriminate
against persons because of their religiom or race al-

though I believe discrimination in employment'should be
discouraged.® 221 agreed; 530 disagreed.

Another related statement appeared in the question=
naire., | |

%The rabbi should not try to influence public

opinion on controversial issues like better housing or school
desegregation,” 142 agreed; 602 disagreed. '

The soecial concern of the young people interviewed,
to be distinguished from their awareness of social problems,
was judged‘as following: Thirteen teenagers seemed extremely

concerned with social injustice, n4 somewhat concerned, and

ohly 3 rather unconcerned.
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‘gocial Tdealism .= Tnterpretation

The adolescent is often termed widealistic" by
professional and lay men alike, As we discussed in Chapter 1
this idealism is seen as coincident with rebellion against
the existing order. Three chief reasons are usually given
as an explanation of this idealistic rebellion. One is
that it is a manifestation of a generél revolt against
parents, which in turn is motivated by an attempt to escape
from domination and authority. A second explanation is that
the young people have peen given ideals which, with little
or no experience in living, cause them to soar to the sky
on missions to save the world unaware of the impracticality
6f their ideals. A third reason often expressed is that the
teenager has no status or purpose in society and thus seeks
a flag to rally around. An idealistic mission provides
the necessary purpose.

1+ is difficult to know just what relation to
reality these explanations have. Perhaps all three, as
discuésed carlier, give us the answer. However, let us
look first of all at the results of our survey and then
attempt to explain our findings in the light of these ideas
and others.

wWe should begin with the general awareness that the
teenagers with whom we dealt did not exhibit any significant
idealism or\greét rejection of the way of 1life of their
elders. We found idealism to be sure, put it seemed to be
of a rather bland type. Much of what we did find can per=

haps be explained by factors other than those mentioned




above as we shall sece. !

When the teenagers were asked to evaluate their
jdealism in comparison with that of their parents half
felt they were more idealistic and half the same or less
idealistic. Those .that consider themselves more idealistic
than their parents commented in the following way:

I question some of the business practices of
my parents. When I am older I'll probably
see things as they do, but now I think I am
more of an idealist, 3%

Young people are less realistic than their
parents. Parents have gone through more
experiences, 21%

I'm more idealistic. I have spoken to the
effect that I think things can be done to
better the world. In fact before I left

(for camp) they said don't get too idealistic.
My parents often say you can get into trouble
by feeling this too strongly. 22%

Sometimes they will say things that rub me the
wrong way, like how we would move if Negroes
would come into the neighborhood., I feel

this is wrong. 31%

Though nine of the teenageré sald they were about
as idealistic as their parents, five said they were less
so. They seemed to attribute this feeling to the concern
which young people have with the problems of adolescence.

I think adults are more idealistic than
teenagers because the world's problems
effect them more, 11%¥

Adults are more concerned with problems
because kids are more concerned in pleasing
each pther. They aren't ready to think
about the world problems. My parents are
idealists. 12%

Adults may be more idealistic. We teenagers
worry mainly about ourselves than about more
important things. 26%
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However, less than 20% took this latter view that their
parents were greater idealists than they were.

It is interesting to noteat this point that of the
14 young people who said they were more idealistic than
their parents, not one indicated they would be very
different from their parents when they became adults. This
does hot,ﬁean that they do not conceive of themselves as more
ideali;tic at the present time, but as one of the boys saild,
"when I'm older I'll probably see things as they do." One
of the findings of our study with which we will not deal
at_lehgth in this thesis is that our young people accept
the values of their parents and for the most part want to
be like them when they reach maturity. We found no
rebellion, and no discontinuity so often attributed to
the teenage period. Rather continuity was indicated in
acceptancé of parent's bellefs, attitudes toward Judaism
(though the young people do want more ritual), concepts
of citizenship, and even strictness iﬁ the area of child'
rearing. Whether this'continuify'is true of other socio-
economic-groups we do not know, but of the middle and
upper middle classes which our teenagers represent, this |
does scem to be the case, A similar finding was made by
Elkin & Westly, as discussed in Cﬁapter I, We found no
general rebellion against the parental attitudes and values,
and we did not gxpect it in the area of idealism. The
teenagers, even those who think of themselves as more

idealistic than their parents, seem to realize that in time
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they will come to accept their parents! views in this area.
What degree of idealism they really possess we shall see as
we further examine our findings. It should also be stated
that the reasons given by those who feel themselves more
idealistic are much the same as the reasons commonly given
to explain the idealism of youth, such as: "young people
are less realistic...parents have gone through more ex=
periences.® It may be therefore, that in stating their feel~
ings that they are more idealistic, the teenagers are Just
repeating what they have heard about the supposed idealism:
of young people. This is speculation, of course., Perhaps
the rTeal test of this idealism is to be found elsewhere.

When we asked the young people whom we interviewed

the more direct question, "Do you consider yourself an
idealist," the results were a bit different. Only 9 of 34 i

consider themselves definitely idealistic, which is about

04%. Thus over 3/4 said they were either somewhat idealistic
or not idealistic at all, The largest number, 18 or over
50%?said they were idealistic in only some respects., Let

us look first at fhe comments of those considering them-
selves idealistic.

Yes, I'm an idealist. I don't see how there
can be so much cruelty and suffering. I
would like to believe things will improve
though common sense tells me no great hope
exists for an age of peace., It's a long

way off. 9% '

Yes, I would say I'm an jdealist. Our worst

problem is understanding each other's point of

view. Understanding is all that is needed, I'm

for integregation. Southern kids aren't too

much for segregation. They are liberal unless
 opinionated by parents. 35%




Yes, I'm an idealist, The greatest problem

is the lack of basic honesty in human be-
havior. There will always be a lower class.

My idealism rests on individual perfection. 25%

My parents consider me an idealist. Itve said
the world could be cleared overnight, so perhaps
I am. The greatest problem is the lack of
understanding and tolerance., 22%

We can note in their comments such phrases as T would like
to believe," "I would say I'm an ideaiist,"‘or “perhaps 1
am.". One even said *There will always be a lower class.”
We cannot help but wonder if these comments come.from those
who really reject the way of life of their parents and
elders, and firmly believe the world c¢an be made bettér.
Actually the answers of this group differ little from those
who say they are only somewhat idealistic, | ”

Sometimes I worry about the problems of the
world. I hope someday the world will all be
‘in peace. I think someday it will, I don't
know really if we can, I hope man is good
enough to do it, Now more than ever people
are opening their eyes to it and trying to
help., 32%

Yes, I'm an idealist...a practical idealist.

T am for integration but how completely is up
to the individual. Some of my best friends are
Negroes. I can see in a practical manner that
it can't come immediately, but I want it. The
worst crime is to hurt. someone., 33%

I'm not purely an idealist. I tend to be
idealistic but perhaps it is wishful thinking. 23%

An I an idealist? Not really, not everything
bothers me. Slums bother me. I worry about what
goes on in Israel. I have always been interested
in quial service, If I could just help and
teach, Why do poor people have to be dirty?

I know a girl at school...if I could just take
her to live with me I know I couldihelp her. 10¥

Though these statements are somewhat idealistic, yet there
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are no expressions of complete rejection of the status quo.
Rather we sece a hope for peace and for’equali{y, but iittle‘
more than that. One of the yodng peéple even suggested
these thoughts may be Jjust #wishful thinking." That they
sndicate a real rebellion against soclety, or even a
determined effort to make changes, is doubtful., We must
otice that the feelings expressed here seem to be nét too
distant echoes of the liberal points of view in America
which are generally accepted by most ofvthe_middle and
upper middle class, educated men and women of our time,
Liberalism and tﬁe call for fair play, tolerance, equality,
and peace doesn'?t represent rebellién against the upper
classes., Rather these views now are generally acceptéd by
our society as progressive, right, and good. That which was
idealism in the past is no longer idealism. In fact the
liberal in America today has the task of finding new areas
about which to be concerned. The thirties and the foities
brought about the changes which have been the goal of the
past generation's idealists. There is more to be done, for
certain but what these young people call idealism no longer
is unaccepted, or new, OT rebellion ih any way. These
young people have merely come to internalize the idealsof
our society, which are as much a part of it as television,
a college education, and Thanksgiving dinner. We did not
hear ény crieg among our young people for ideals which were
in any way forelgn to the thinking of typical middle class

America. If didealism is to be_associated with rebellion, or
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dissatisfaction with the prevailing mood, it would seem as
if our young people do.not possess it,tb any significant
degree., ﬂ
Perhaps we can gain a clearer picture of oﬁ;fyoung
people and their idealism if‘wevturn to what is less sub=
jective material. Several tests of thelr awareness and
concern for the problems of our society will tell us more
than their evaluation of thelr own idealism. |

Let us turn to two statmments in the quesflonnalre
which may give us further information. We noticed that 50%
agreed with fhe statement that: "Things in America are
getting along well and I am not acfively dissatisfied with
the job our leaders are doing," and that 71% agreed that
vunder our present economic system most American workingmen
are able to‘provide'their families wilth adequate housing,
medical care and for security in their old age." The first
statement was concerned with the "general situation,® It
is pos<1blc that the young people considered the unstable
international situation and the segregation problem as the
subject of the query. If the group we were studying was
by nature idealistic we would have found far less agree-
ment that "things are getting along well." HoweQer, the
second statement shows even less jidealism. Seventy=one
percent feel that economic conditions for most working men
are adequate. 'The response to this question indicates the
lack of awareness of social problems and the acceptance of

the American way of life as good and satisfying. To be sure,




these young people have been told often enough that
America does piovide for its poor and needy, and this
attitude seems to have been accepted by them,

The teenagers' awareness of social problems would
seemingly go hand in hand with their idealism. To be
idealistic one must rebel against conditions and be aware
of that which is evil in society. Yet the awareness of
the problems seems to be rather small among our teenagers.
Perhaps it is because many of the burning social issues of
the last generation are no longer issues of today, agd the
social problems of our time are‘more subtle an d}gmétic.
Tt is surely more difficult to be aware of problems of
segregated housing, and trends in education than unemploy=-
ment, poverty and disease. We found that the young people

were not aware of all of the problems that do exist but

rather dwélt upon segregation as the outstanding problem of
our time. In part because the young people are basically
unaware of social problems they accept the way of life of
the older generation without idealistic rebellion. Or
perhaps the reverse is more the case.

The interviewer judged the various comments of the ?
teenagers regarding their awareness of social problems and
placed them in three divisions, Seven seemed to have a great
awareness of social problems; 25, by far the largest group,
somewhat of‘an awareness; and 3 appear quite unaware of ‘the

problems. There were certain difficulties in making this

classification, but from the young people's comments some
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were.obviously more naive than others, Among the comments
of those judged to be quite aware of social problems were

the following:

Slums bother me. I worry about what goes on
in Israel. I have always peen interested in
social service., I don't think much of him
(Dave Beck)., He should be thrown out....
Communism and segregation are the problems
of America. 1O%

Amos would think America very corrupt, Some
standards have raised since his time, others
have lowered. Our morals are worsSe. Crime
reigns supreme, 11%

The worst problem is probably segregation.
glums are always a problem, but I have a
feeling that if people really desire it, they
wouldn't live in them. Something has to be
done. TI'll worry about it when I'm older. In
the U.S. people get too involved in their own
problems and forget greater problems. I hope
T won't be like that. 16%

America's problem is her people that have a i
careless carefree attitude. The fact that they 1
don't give a damn...they will destroy America. 1
' The average American isn't interested, 25% ; 1
These comments came from the young people judged to be the

most aware of the problems in America. Yet there 1s & nailvete

here which is difficult to miss. wCrime reigns supreme,"

ié surely a statement picked up from the TV. Also, the thought

that people really do not have to live in slums if they do

not want to can hardly be thought a sophisticated appraisal

of the housing problem. Yet here, at least there is some

awareness, How much it reflects‘real idealism and rejection

of the statbs quo rather than merely an acceptance of what

is nqrmally spoken‘of as the wrongs of our ‘land, 1is difficult

to determine,




The largest gfoup of young people, 72% were
somewhat conversant with tﬁe problems of segregation, slums,
and war, but seemed to have little insight into thelr causes
or much awareness of the extent of the prbblems themselves.
They had very little to say about solutions. Cne girl's

response to a question about how the prophets would réact

to America was as typical as any, for she saids: “Generally
the prophets would approve of the conditions of America,

I'm not really bothered by segregation." 9% In this group

we found even more than before the echo of the same problems,
_crime, segregation, poverty, but there seemed to be little

- depth or comprehension of the lssues involved. The teenagers
knew what the basic problems were by name, at least, but
their awareness went little beyond that.

It may be that the girl who said "I'm not really
bothered by segregation," gave us a lead to one of the

real answers behind the lack of awéreness of social problems.
The teenagers really are not bothered by segregation, and
poverty. Their daily life does not take them into the

poorer sections of their communities, they have little or

no contact personally with the social problems of América. 1
It is only human to ignore those problems with which we
are not bothered, and to be concerned about those which do
bother us. Rhe idealists of the past generations

were concerned about the problems of society

because they bothered them, because they were involved
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in them. With our teenagers there is no involvement in
these problems, Their information is only secondary, thus
their awareness of them is vague. We do not find them in
an active state of rebellion because they are basically
satisfied with their lives and the problems of soclety are
not their problems, at least in as much as they do not
effect them directly. To say they are not bothered by them
is indeed a lucid way of putting it.

| In analyzing the interviews we did find some dis=~
tinction between awareness of social problems and concern
for them. While a general awareness of the social problems
of America was lacking in most of the young people they did
indicate concern for those problems of which they were
aware. This was particularly the case in the response to
the statements %Teenagers often think about war and what
it may mean in their own lives.* Eighty=seven percent of
the teenagers agreed with this statement, perhaps because
it was phrased so personally., Surely the everyday talk
of possible global destructlon combined with the impending
draft of many of the young men involved in the survey is
partly responsible foxr the strong reaction to this state-
ment, A less personal question was asked also to determine
concern for social problems. Seventy=-one percent of the youth
disagreed with the statement "I would not penalize employers
who discrimin;te against personnel because of their religion
or race although I believe discrimination in‘employment

should be discouraged.” Here we can see rather significant
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concern for a problem which surely more than any other has
been placed pefore the teenagers time and time agaln. Segrega~-
tion and prejudice was the problem most mentioned by the
young people and this same concern is manifested in the
response to this question. Howevel, though the concern

seems great, the rather large number of 221 who agree that

they would not penalize employers who discriminate 1s
larger than.we might expect from a group of "idealistic”
youth The gquestion was less personal than that about war,
perhaps therefore the reaction evoked was not as strong.
Also, it should be noted that the questlon 1tself is not
particularly a good one, as the second part may have confused
some of the young people. However, on both statements we
find reactions indicating considerable social concern, at
least, about problems with whlch the yodjg people are con- v
Versant. The greatest concern, and this is significant,
is with the one problem that does pother the young people;,
that of war.

In our study of the idealism of today's Reform
Jewish youth, we found no overwhelming rejection of the

way of life or structure of our society. We did find some

expressions of idealism, particularly in:-certailn areas with
:ii Whiéh the young people were familiar, but in general there

was no mood to make great changes OT to revolt against the

: )
existing order.

As we examined the results of our suUrvey, three

reasons seemed 1o offer explanations for this lack of idealism

_—_———_
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and the general satisfaction, or moderate dissatisfaction,
with society. The first is that the young people are not
rebelling against or rejecting the world of their parents.
Tn nearly all areas the values of their parents are their
values, or will be, and the teenagers showed general
satisfaction with thelr parents and their manner of living.
Rebellion, which is a part df idealism, is missing from

the basic relationship of parents and children. Acceptance

and 1ntornalizatlon of parental ideals and values presents
no basis for a general dissatisfaction with society as a
whole.

Secondly, ihe idealism which was expressed by the
young people, that is, the unhéppiness with segregation,
with war, and with slums 1s an idealism which is an accepted
part of our society. To be idealistic and hope for desegregation‘
and equality does not involve rebelllon or rejection of the
pmerican way of life. Such an 1dealism is very much a part
of our way of life, and accepted % by vast numbers of
people. It is the liberal point of view, At one time
to speak out for the poor, for the unemployed might' have
taken courage. At one time it might have been considered
dlssatlsfactlon with America and pranded by all kinds of
"leftish" names. Today, however, the educated men of the
nation are idealists in this sense, Who does not speak or
write for équality, ecohomic security, and peace? What
idealism the teenagers do express is merely a repetition of
the values of the socliety into which they grew, which is quite

the: contrary of a rejection of that society. There 1s no
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breaking away or rebellion, Their very ideals are a sign
of acceptance of the American way of life.

The third, and perhaps most important reason, for
the bland brand of idealism which the young people expressed
is reflected in the statement "I'm not bothered." Those
problems in our society which do exist are not a part of
the lives of the young people we studied. Their knowledge
of poverty, of bad housing, even of segregation in the schools,
is for the most part not first hand. Most of them live in
neighborhoods far removed from the poorer sections of their
community. Even the schools they attend, if desegregated,
usually are attended by only a small number of Negroes.
The awareness and concern of social problems is surely limited
by the lack of contact wixh them == by not being bothered

by them.




CHAPTER 1V
PROFILES

posite Teenager as. Seel Thxough the rmuestionnaire

The Com
The teenagers answering the questionnaires given

‘at the camps numbered 822, 378 boys and 437 girls. They came

) QA . ,
- from all parts of the country. The model age is 16. v/

The teenager is undecided as to whether he gets

along better with his father or with his mother, though

most felt they argued more with their mothers. The teenagel

feels he does not want his parents to be more strict with him.

His parents often make him lose his temper.

When he has a family of his own he will try and

observe more ceremonials than his parents do. He thinks

that as an adult he will attend religious services more

frequently than his parents. o
He also feels, often strongly, that he will take

the ceremonies of Judaism more seriously in his own home

than his parents do in theirs, Despite this difference he

scems convinced that in the long run his ideals and goals

. are not different from those his parents live by.

The teenager seems very Secule in his Jewishness

and in his membership in the Jewish group. He does not

feel that the establishment of the State of Israel has made

many- American Jews feel more insecure about their own status

‘.as”Americaﬁs. He says he feels more at ease with Jews than

with non=-Jews. He would'haVe no objection to going out alone

on a datenwith a non=-Jew, He often goes to house parties
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attended jointly by Jews and non=Jews. The teenager does
not feel that dating the popular non=Jewish boy or girl
would be considered an achievement. He thinks Christian
adults do not discourage their children from dating Jews.
The teenager does not feel it would be a good thing

/f 1f Judaism were to try and win converts. Yet he disagrees

with the thought that people who convert to Judaism do not
AF? ' do so because of an ectual desire to follow the Jewlsh
faith.

He sees no relationship between non-Jews becoming
Reform and a decrease in anti~-Semitism. He very strongly
fecls that if it were possible for Jews to have a choice,
the vast majority would choose to be reborn Jews .

The teenager is not actively dissatisfied with
America and the job -its leaders are doing. He feels that
.under the present ‘economic system most American workingmen
are able to prOVLde their families with adequate housing,
medical care and for security in their old agea He thinks
one should penalize employers who discriminate against persons
pecause of their religion orerace. He is realistic to the
point of thinking that for men to do their best there must
~be some possibility of personal gain., He often thinks about
war and what it may mean in his own life.

The teenager was definitely not more content with

)
himself six years ago than he is now. He often thinks about

dying.

Our teenager would discuss personal problems with a
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rabbi, even though such problems might have nothing to do
with Temple or with Judaism, He thinks that the rabbi should try
‘to influence public opinion on controversial issues like
better housing or school desegregation. He disagrees that
1f rabbis earned larger salaries a good many more young men
would apply for admission to the seminaries. He thinks the
experience of the confirmation class really helped the
rabbi understand him and his feelings. He also feels that
the ceremony of confirmation has made a significant differ-
ence in his feelings about Judaism. He feels strongly that
the ceremony of confirmation touched him deeply.

The teenager strongly_disagrees that one can't be
religious unless he pelongs to a church or templéo He does
not think he would find Judaism any more meaningful or in=
spiring if it had one supremoly important and central pér-
sonality such as Buddha. He definitely feels it is
possible to keep up with the times and still endorse the
ideas and teachings of Judaism. He feels that no one should
observe religious ceremonies unless he sincerely and whole-
heartedly believes in their value. Many teenagers however,
diéagree with this.

The teenager has a definite pelief in God. He has
often felt a closeness to God., He feels»one cannot make
sense out of  the world without having to include the idea
of a power géeater than man, He does not think that eventual-
ly science will give us the answers to the secrets of life

and the universe so that people will tend to give up thelr
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belief in God. Some teenagers felt the existence of God

is a matter of speculation and that the real question is how
you live. Many others disagreed. He feels that a human life
is very much a concern of God's. He thinks that God will
ultimately judge'everything we do,

In regard to prayer the teenager is unsure whether
prayers which inspire one tolelp make this a better world
are more important than those prayers in which we look to
God for guidance and strength in our personal lives. He
does not feel his peers pray with more sincerity than their
elders.

The teenager often thinks about what happens to

a person after he dies, and strongly disagrees that teen-
agers rarely think about dying. He does not feel éne would.
have to be insane before he could commit suicide.

Aé to the experience at the conclaves and institutes
he feels strongly that they really change one's basic

attitudes towards Judaism or God.
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The Composite leenager 8% Seen Through the Tnterview

The teenager comes, for the greater part, from com=

munities of 200,00C population and more, He lives all over

the country, north, east, south, west and mid-west. He 1is

a little over sixteen years of age., His parents belong only

to the Reform congregation of his community though they may

have been raised in traditional homes. His father owns his

own store or manages or directs a large business, though

he may be a lawyer or doctor. The grandparents come from

Eastern Europe. There is a moderate amount of ritual in

the home: the candles are kindled on most Friday evenings,

there is always a family Seder, though sometimes it is not

taken too seriously, and often Chanukah presents are given

to the children,

The teenager 1s very conscious of his peers and

spends most of his waking hours with them. He will go along

with what they want to do as long as they don't do anything

he considers to be wrong. He says that a teenager neceds

many friends, and he only wants to be aloneg occasionally.

The popular person, he thinks, ié one who is easy to talk

to, friendly, and not afraid of people. He doesn't like

conceited people, and he sayss "Be yourself," Dates at

camp are all right but not really important. He thinks
the kids at camp are like all other kids regarding religion,

or at best sgmewhat more serious than the average Jewish teen-

ager.

The teenager 1ls very satisfied with his parents. -His
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mother understands him best, but he feels both are very

,i L sympathetic to his problems, He respects their authority

and he would defy his parents only if he thought they were

very wrong.
The teenager definitely likes to vacation with his

parents, though the opportunity to do so isn't frequent. He

feels that sometimes his parents treat him as a child, but

there 1s a reasonable amount of freedom at home. He will

bévas strict with his own children as his parents were with

him, He will not have less ritual in his home than his parents

have, he will have either as much or more. He often seeks

his parents' help and advice. In terms of his total per-

sonality and basic beliefs and attitudes he will differ from

his parents in some:ways though for the most part will be

the same. He considexrs himself to be more idealistic than

his parents, though not overwhelmingly so. 1In his opinion

his parents are good Jews in all ways. They are also good

Americans, and they are veIy sure of themselves as persons.

He says he is happy with life, as happy as he could

conceive of a person being. However he sometimes lacks self

confidenceo He thinks of himself as popular and conslders

“his best characteristic his smile, friendliness, and ability

to jokeraround with others.. As to personal attractiveness he

considers himself at least average or better than average.

He 1is rather 'certain he has the ability to succeed. As to

other teenagérs he says they are most definitely not carefree,

but have many serious problems which pother them., He is some~
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times depressed when things seem to go wrong, especially
when he has arguments with his friends. He is afraid that
people won't 1ike him, which is very important, to him though
he is more secure with others than he was a few years ago.
Nature always inspires him, as do the dramatic services and
ceremonies at camp, especially when held outside at night.
He admires the young rabbi§ at camp and thinks they are

ecasy to talk to. One older rabbi, Dr. Abraham Cronbach,
inspired him greatly and caused him to think about questions
which never bothered him before.

He has had no personal cncounter with anti-Semitism
and he thinks there is practically none today. He feels Jews
sometimes bring on themselves, though often it is due to the
stereotypes of ignorant people. He would love to visit
Tsrael., He feels there are some definite differences be=
tween Jews and non-Jews pesides religion, and these differ~
ences for the most part are pro=Jewlsh in nature. He is
particularly impressed with the close unity among Jews,
though sometimes this "sticking together" causes ant1~Sem1tlsm@

He is fairly certain about the occupation he wants
to have when an adult. He wants security and happiness and
he hopes to help make the world a little bit better.

The teenager considers himself somewhat of an idealist.
He is at least somewhat concerned with the social problems
of America, usually more SO than he at first realizes, and
he has some awareness of what these problems are. He thinks

murder is the worst crime a man can possibly commit.
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Most rabbis range from ®okay" to "wonderful" in his
opinion. As people, rabbis are just like anyone else, and
at camp there is certainly nothing wrong with their wearing
shorts. The most important job of a rabbl is as a counselor,
and he has the special job of bringing religion and God to
his people. One of the rabbis greatest problems among many
is in really getting to know his congregation.
| _ The'world owes much to religion, in the opinion of
the teenagére He does not feel, howéver, that there is a
real‘réligious revival at the present time. He 1is undecided
whether Reform should have more ritual or maintain the same
amount,. His opinion toward confirmation falls into extreme
categories, He feels either that it was an important and
inspiring experience, or that it had absolutely no meaning
at all. |

The teenager says that most people believe in God.

He feels that God is all knowing, and that He hears and
answers only worthy, unselfish prayers. A friendship circle
at night or a beautiful scene makes him feel close to God,
He thinks that all evil, such as a tornado that kills inno-
cent people is part of God's plan.

The teenager thinks that all men have the purpose to
improve the world, and may feel that each man has a special
purpose preordained‘by God. He believes that no one would
commit suicidé ineSS'they were very depressed with many
serious problems facing them. The teenager thinks about life

after death but is confused about it. He does not think that
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death is the end, nor does he believe in a physical life
in heaven or hell, It is something in between, a kind of
spiritual existence.

Science and religion do not contradict each other.
Our teenager feels man needs both, that no matter how far

science may go, religion and the belief in God is basic.
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Profile of Joan

Joan is a 16 year old girl from a medium sized
southern city. Her grandparents and parents were
born in the United States. Her father owns several
toy stores.

Joan represents one of the young people best adjusted
to nearly all aspects of her environment, both at home and
at camp. She is typical in many respects of the majority of
teenagers studied, Joan is very attractive and very popular.
Though she comes from a small southern community she is not
typical of the teenagers from that area of the country in
her Jewish attitudes.

Tn her relationships with her peers and in her atti~-
tudes toward them and toward herself Joan appears to be
somewhat inner=directed, to use Reisman's terminology. While
she is concefned about her relationships with others her
orientation is also directed toward finding herself and in
being the sort of person she wants to be. This can be seen
in her consideration of what it takes to be popular:

To get along with kids you should be yourself

Dontt try to put on anything. You should pitch

in and do your best. The unpopular kids are sO

because they are unwilling to work or co=operate.

Popular kids know how to co=operate.
one of the characteristics of the inner=directed person is to
be interested in achievements and results. Joan is far less
concerned with being able to smile, and to be able to speak
to someone wit@ confidence than with getting things done.

Of ecourse Joan is popular and she knows this, therefore her

concern .- about being popular is naturally less. However

che did not suggest that one should try to be "likeable" by
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being responéive to others, She showed more concern with
people working together and co=operating with one another.

All of the young people who were interviewed were
asked if they liked to be alone. Most of them said they
did not like‘to be alone except on rare and special occasions.
This becomes part of the general picture we have of the
teenager who is very much concerned with belonging and with
what others think of him. Here, too, Joan's answer was
different.

I like to be alone at night after a service or

an inspiring program. I like to think. It's

not wrong to be alone., We have a need to

gather our thoughts,
Her attijﬂde toward isolation shows that she does not have
the need of most young people to be in a group all of the

time, Rather she is satisfied to be alone. This is unusual.

We can safely interpret her feelings in this regard as another

~indication of her security as a person and among her peers.

By not always needing the companionship of others she dis=-
plays another innér directed quality and one which is not to
be found in most teenagers.

Joan does not underestimate the importance of friends.
Shevsays they help one form one's personality., She does not,
however, have a constant need to be with them. Perhaps it is
because she knows she has friends that she thereby is secure.

Hex adjustment{with her peers is a remarkable one for she has

-established a good relationship with her friends and yet

maintains a respect for her own personality,
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Joan's comments about her pareﬁts involQe basically
neither criticism nor praise, but rather an bbjectiVe evalua=-
tion. She was one of very few young people who sald she
thought her parents might have been more strict with her.
Joan recognized that her parents do not completely under-
stand her and readily admitted some arguments of a trivial
nature, ye£ at the same time she would have been willing
had they been more strict with her,

I sometimes wish they would be more strict.

They might have stopped me from going steady.

I almost wished they had as I missed so much from it,
Surely it takes understanding for a young person to be 56 
constructively critical of her parents and to admit they
might have been justified in limiting her freedom more,

- Joan ajlso was able to see the inhérent problems
in the parent=-child relationship for she said "no parents
really understand." Yet she certainly exhibited only the
.greatest respect for parents. She admonished other teen=
agers who don't respect their own parents and said that
they don't attempt to understand them enough. She said
"they don't realize parents know what is the pest." There
is certainly a maturity about Joan's relationship with her
parents that was not present with most of the teenagers.
Hervattitude seemed to be a combinatibn of understanding,
criticism, and respect, She indicated her security as a
young person aHd her réspect for values other than those of
her peers for she was able to criticize her contemporaries

for their lack of appreciation of parents,
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Joan, now is a happy girl.
T wasn't as happy four years ago. I feel more

secure about the future now....l don't sece how
I could be much happler than now.

Her happiness, however, does not seem to be based on her
popularity with others put rather on the satisfaction of
her own growth and development. She says:
The most pleasant mood is when I'm writing
poetry and stories. I like to write about
nature and people., Nature is very awe=-in=-
spiring to me.
Thus she does not need people continually around her to be
happy. Many of the teenagers expressed their happiness in
terms iny of popularity, of having many friends, and of being
accepted by others. Joan does not respond in this manner at
all. In fact her greatest dissatisfaction does not come, as
it did with nearly all of the teenagers, in rejection by
others or in not being liked. Rather, as she puts 1t:
I get angry at myself if I go along with the crowd
and do something I don't believe in. I hecome
angry at others when they don't make any effort to
" try to understand you,
To be untrue to herself is wrong in her eyes. Joan places
her own loyalty to values above the popularity valued so highly
by most of her friends. Yet, with this lack of concern for
conformity there is great self-confidence, She said most
teenagers do not laék self confidence. In saying this she was
more accurate in describing herself than in describing her
peers, We shoJld note that her desire not to conform differs

in motivation from that of Sue, for Sue said she does not like

to conform in order to excuse herself from being accepted by
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others. Joan has no need to take this approach; Her self
confidence and lack of need to conform is genuine. This is
a part of her inner-directedness, of her stability which
she derives from within, not from without.

Joan is very secure in her feelings of Jewishness.
In fact, she seeks a feeling of belongingness to the Jewish
group even more than she already possesses. One of her
greatest worries, she confided, in recent yeérs had been that
she would fall in love with a non=Jew., She showed distress
that there is only one other Jewisﬁ girl her age in her
community., Joan is not satisfied with the Judaism of her
pérénts; it is not enough fér her. She stated that in hex
opinion her folks "are not too good- as Jews." About the
ceremonies in her home she hgs the following to say:

We light the Sabbath’candles sometimes and

we have a Seder., That's all. We used to have

a Christmas tree. I'll have more in my own

home. I've gotten a lot more religion and I

think Judaism means a great deal to me.
To be more Jewish and more closely associated with her
religion is her desire. She even said "I plan to build my
whole life around religion." We must point out that her
feeling of belonging to the Jewish group and desire for more
evidences of this belonging is most uhtypical of young people
coming from southern communities. While the majority of
teenagers d%d express a desire for more ritual than their
parents keep,those coming from the South did hoto

The various questions which might have indicated some

oversensitivity regardihg her Jewishness only pointed out Joan's
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enthusiastic devotion to Judaism. She is aware of little
or no anti-Semitism. We found that those young people who
were most aware of anti=Jewish feeling expressed the greatest
sensitivity about being Jewish. She desires to visit the
State of Israel and believes its existence has not endangered
the position of the Jew in this country. Of the difference
between Jews and non=Jews in general she has this to say:

The biggest difference is the outlook on life.

I think Jews will get more out of life., It

1s because they put more into it. He feels

he has to. Most Jews are outstanding people.
This great display of ethnocentrism bespeaks her feelings
of Jewishness which seem a major part of her life. Perhaps

1t is a devotion to the values of her religion that in part

stabilize her and cause her to be inner rather than other

directed. At least this méy be part of the explanation,

Joan seems to feel nearly everything about Judaism is won-
derful, Rabbis and confirmation were spoken of in glowing
terms, She explains her enthusiasm for confirmation ih
this way.

Confirmation meant an awful lot to me.

It was a big thing. It made me able to be a

part of Judaism...a wonderful experience.
The words "a part of Judaism® are most significant here, for
that is what Joan wants to feel most, a part of her reiigion.
Joan's desire to be closely associated with Judaism is not .
due to any ne%d for security which it provides in place of

security from other aspects of her life. We may be doing

Judaism an injustice by not stating that Joan 1s mature enough
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to find certain values intrinsic in Judaism which seem im=
portant to her. I% is surely possible to lay too much stress
on Judaism merely as fulfillment of a status need., Joan
sees religion in another light, as a motivating power of
mankind. Her high regard for religion is expressed in the
following manners:

Religion has helped a lot in trying to

promote world peace. People have higher

morals because of religion. Countries that

have religion are higher class. Nothing

could ever do away with the need for religion,

Young people, as time goes on, will have more

religion than adults. It is equal now. They

are beginning to feel the need for religion.

It gives youth inspiration. It makes you want

to do the right thing.
Her somewhat idealistic conception of religion contains a
real quality of earnestness. As she spoke to the interviewer
this sincerity for what she was saying made itself quite
plain., Her adjustment to religion and her concern for its
values is another characteristic of her generally mature
approach to the factors of her life. One senses no compul=
sion to belong to Judaism for any reasons other than those
she gave. There is no turning to religion for security or
for friends. Rather as a self accepting person, and this
may well be the pest term for Joan, she finds values in her
religion which she feels will make her life more meaningful,

The theology which Joan expressed reflects her
maturity as do the other aspects of the interview. We did

)

not find either total doubt or blind acceptance. In hexr

words there seemed to be the indication of real thinking

combined with a basic faith. The best way to illustrate this
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is again'to quote her:
es, most people believe in God. I don't know

how anyone could be an atheist., How could they

ever have a reason for doing anything. God

is in everything that is good and beautiful.

When you pray to God you dontt always feel God

will help you but you give yourself strength.

Therefore you feel God. I really don't know 1if

God hears prayer. Most of your prayers are

answered because you answer them yourself.

This, of course, does not represent a mature, completely
thought out theology. It does, however, go far beyond whaf
most of the teenagers had to say about God., It indicates

the recognition of problems and at the same time an attembted
solution of those problems. Regarding God hearing prayer

she said with honesty, "I don't know." Yet she did not
reject all, nor does she accept completely and blindly.

There seems to be a maturity in her questioning. The same

is found in her attitude toward evil, "“we can't be sure why,"
she said, though she did say "I feel God has a reason for
everything."

In summary, Joan is one of the most mature and best
adjusted young people we interviewed. She understands her
parents, admires them as citizens and persons, and criticizes
them as Jews. Yet she respects and appreciates them and her
relationship seems to be a healthy one. She is popular with
“her peers, in fact, extremely so. Being populaz however is
not a motivating factor with her. It is important but not
primary, Ratper she is concerned with her own values and
her ability to live up to them. She is not oriented basicaliy

to securing the approval of others but rather to self approval,

“and in this regard she may be characterized as an inner-
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directed person.

|

|

lf - The happiness of these basic relationships with her
} parents and her friends may be the greatest factor effecting
if her mature approach to religion. She is not over=sensitive
about her religion but rather seeks to be more Jewish.
Reasons other than a need for security and status, play an
important role. Generally a stable, mature girl, Joan's
attitudes and ideas seem to speak clearly in forecast of a

woman who, barring unusual events and circumstances, should

be able to adjust to life and its demands upon her.,
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profile of Sue

Sue is a 16 year old junior in high school from

a large eastern metropolitan area. Her parents

were born in this country and her grandparents

came from Eastern Europe. Her father, an

architect, owns his own firm.

Sue is a pleasant faced, fairly attractive,and well
developed girl. The interview with her took place only five
days after the camp session began, and it was obvious that
she was not to assume a position of great popularity among
her peers. She seemed rather intense, trying very hard to
please the interviewer. She sald she was flattered at
having been chosen for the interview. After the first few
minutes she relaked and spoke with little proding, occasional-
ly indicating great feeling on certain points which were
brought up. It was obvious throughout the interview that
she was enjoying it and that it was providing her with a
real carthasis. At one point she commented "I'm glad to get
them off my chest.® The morning after the interview she
told the interviwer "I've never thought so much as last
night."

Tn terms of her peer group Sue did not exhibit much
self confidence. She obviously was envious of the more
popular gi;ls and boys, particularly in their ability to get
along with others. When spegking of the other teenagers she
said: ‘
They séem to know whét's going on. They act
older. I admire the way they take part in
discussions. I find it hard to talk in front

of others the way they do. They feel at ease
in such a short time.
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She admitted that she had not adjusted with the success
she had desired.

I've been alone a few times. I haven't felt
completely adjusted.

Her insecurity as a member of the group showed itself

when she spoke about social 1ife. She said that the coupling
off which takes place at camp is bad and she complained that
there was too much emphasis on social life. It should be
mentioned that at the session which Sue attended, a small
group of girls did complain to the director on the fourth

or fifth day that too much time was given to social dancing
in the evenings. Rather they felt, cultural programs should
take up the entire evening program. Sue, though not one of
the more vocal in this complaint, was reflecting this view
in the interview. She tried to eliminate “herself from

the problem by saying that she did have a boy friend, but
expressed concern for the others: |

The kids who aren't with anyone feel left out.

They feel consplcuous and it spoils their time.

Tt's that way for me at home; here I've been .

with someone. '

Sue also excused hefself, from the lack of popularity
which she experienced with the comments that she did not like
to conform.

T don't like to conform., Some people have to

conform for they feel left out. A person should

do what they want to at times,

This may indfcate a reaction formation at not being accepted

completely by the group, thereby excusing herself on the

- grounds that .individual expression is important. She stated
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that to get along with others you should be yourself. She
explained that acting like a big shot is.what some people

do to gain self-confidence. There can be no doubt that Sue
is concerned with her statué in the group and wishes she were
more popular. Though sh@‘implied that the big éhots are not
popular, it may be that she feels inferior to them. Her
feeling seems to be that she isn't quite up to par with the
group as a whole.

Sue made a significant comment seemingly unrelated
to the topic she was discussing at the time, This comment
may lead us to one df the chief sources of Sue's problems.
She said, "Kids feel terrible if they don't get any mail."
Surely i£ leads us to consider her home and her relation-
ship with her parents for with the excepﬁion.of.letters
from friends, letters from parents are the chief méil which
the teenagers received at camp.

From Sue's first reaction to questions about her
home life we might‘conclude_that it is a very happy one.,

Her first words were those of genefal satisfaction
with her relationship with her parents:

My parents don;t treat.-me like a child. When

they do it is usually my fault, I feel T am

given a lot of responsibilities. If I want %o

go to New York on a date they set a time. In

this way they are strict, but I like it. They
should be this way or I would think they wouldn't

care,
Sue's first twé statements, that her parent's don't treat her
as a child and that often when they do it is her own fault, are

not typical. Most of the young people were not so willing to

o _
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accept blame for occasional conflicts with their parents,
which they readily admitted. But Sue began by defending
her parents, not criticizing them. However this seeming
perfect relationship soon appeared only to be the cover
for real conflict between herself and her mother, a conflict
far more intense than we found it in the other young people.

I don't get along with my mother. My father is

quiet. I'm like him, but I find more and more

I'm doing things like mother., Everything I

don't like in mother I find in myself....With

my mother I always argue what I should wear....

T'm embarrassed when my mother talks about me

at family affairs in my presence.
Sue was so intense as she spoke that she expressed her relief
at having finished. She said that she was more like her
father than her mother, but she realized that she sees him much
less as he leaves early and comes home late and therefore
opportunity for conflict with her mother is far greater.
The interviewer could not help but be impressed with the
amount of anxiety the relationship with her mother had
stirred up in Sue. It is quite possible that the general
tenseness and anxiety in her relationship with her peers
is a product of her conflicts at home.

Sue also séid that she was unable to talk to her
parents, and this seemed to add to her distress,
T don't think I can talk to my parents., I
can't talk to them about boys. I don't think
they understand me. It is not that they are
outmoded, it's that I can't talk to them as
friends because they are my parents.

We found for the most part that the girls in particular did

'say they could find understanding to some degree from their
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barents, especially from their mothers, The relationship
- in Sue's home, however, scemed to be too unsatisfactory for
any kind of understanding talks.
In her final comment about her parenfs, Sue sald

"T don't think you should respect parents unless they give
you something to respect." This statement, quite unsolicited,
certainly indicates again the depth of the anxiety Sue feels
over her relationship to her parents. The problem has a
source less on the surface than the specific complaint about
her mother nagging, or her difficulty in talking to her
parents about boys. These two complaints were not untypical,
and even if they were, they do not indicate any severe
conflict. However, her comments that what she dislikes in
her mother she finds in herself and that her parénts give
her nothing to respect are most unusual, untypical and
intense ways of stating parent=teenage difficulties. Un=
doubtedly the conflicts which do exist are rooted deeply
in the relstionship, and very well may color her attitudes
toward her peers and other aspects of her life.

| Of all the young people interviewed,Sue was the only
one who said she was not as happy now as four years ago.
Her reason was that when she was twelve the family moved
from Newark. She would move back if she ~could, she said.
However, her next comment tells no more, for using the same
word "back" she said, "I'd give anything to go kagk when I
was young." Thus her desire to move back to Newark probably

sndicates her desire for the days when she was younger. Her

|
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desire to return to these younger days seems to be due to

the problems she faces now, which she herself recognized.

#I'd like to do kid¢' things like fiding on a merry-go=round,"

As she spoke she was quick to realize how unusual this comment
was so she added "my friends think I'm ridiculous.” Yet, she

does desire to escape from the present and the problems which

seem to press upon her.

Sue again expressed her insecurity at not being
accepted. 8She said, "Ttm unhappy when I know I'm not wanted.®
She projected her own fears of not being a part of the groupﬂ
when she sald "I'm bothered when‘l see other kids around
here standing alone." Likewise being a part of the group
is her greatest desire., "It's pleasant when I'm dancing or
kidding ardund, or when I'm talking with someone about. NFTY."
These activities, which represent acceptance by others are
what Sue desires most.

Sue said she became angry at herself when she says
something to someone that hurts them. She went on to say:

I become depressed over little things. Someone
will say something and then it builds up.

Here again we see how she is concerned lest her relationship
with others cause them to dislike her. $She admits that she
is clumsy in meeting people and that she has trouble being
herself,

} :
I try to make people feel I like them., I
try to be friendly with everyone,

In reality she is perhaps sayihg how important it is for

people to liké her and to be friendly with her. Yet she some=
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how seems unable to achieve the optimum relationship with

her peers, as with her parents, and this bothers her most

-of all. These anxleties over her relationships surelyrare

indicated when she emphatically states:

Teenagers are definitely not carefree. They
are definitely concerned.

Sue is not a carefree teenager. She is definitely concerned
about her personal relationships with her peers and with her
parents. Because these relationships leave so much to be
desired, she is not a happy girl. Perhaps it is with some
uncertain yet needed hope that she says: "Tnstitute is
going to change me."

Sue is not as secure as a Jew as most of the young-
people to whom we spoke. She 1s concerned sbout anti-
Semitism and feels that most non-Jews are anti-~Semitic.

She sayss

Yes, many non-Jews are anti-Semitic., Jews

are very conscious of it. I don't think Jews

bring it on themselves, It's personal, and

stereotypes make it seem like all Jews have

certain characteristics.

We can assume Sue is conscious of anti-Semitism as she says
that Jews in general are. However, there was nothing in her
remarks that would lead us to believe that she has accepted
any of the anfi—Jewish stereotypes as we found in a few of
the young people. We also found with most of the teenagers
that ‘a strong gesire to go to Israel for a visit, and a

general interest in that county went hand in hand with a secure

feeling regarding Jewishness. Sue said concerning Israel:




No, I wouldn't like to visit Israel. It has

little meaning to me. I don"t think of

Isracl as a place for Reform Jews to go.
We cannot assume too much from these brief remarks except
that there is some sensitivity regarding her complete
association with Judaism in her attitude toward Israel,
At least this is so if our assumption is correct that a.
positive attitude toward- Israel goes albng with a secure
feeling of belongingness to the Jewish group. Our
findings would tend to support this proposition.

In terms of ritual Sue says the following:

At home we light the caﬁdles; have wine for

Sabbath and celebrate Chanukah and the Seder.

We have a mezuzeh. When I'm married I'11
Certainly not have less ceremonies, prcbably

the same, maybe more. It depends on my husband,
Cur temple is radically Reform. I like a ’
little more tradition but most teenagers want
less, When I'm married, I know 1711l be Reform,
Here we do not find sensitivity regérding too much Jewish~
ness as we did in some, though not mést, of the teenagers.
She even feels that the classical Reform approach of her
temple is not enough. It 1s quite possible that in saying
this she was trying #b please the interviewer, a student-
rabbi. However, in her own home her family keeps more
tradition than the families of most of the young people.
Whatever sensitivity we found concerning Israel and anti-
Semitism, it did not seem to be apparent. in her remarks
regérding riﬁual. Her attitude toward rabbis too, is a
positive one. She feels they are doing an important job,

fand like mostrof the teenagers, said they can give guidance

to young people,
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Sue is somewhat sensitive about her Judaism. She
does not éxhibit the enthusiasm for being Jewish and the
pride of some of the teenagers, but her feelings regarding
her religion do not seem to be the source of any of her
conflicts. Most probably, as we shall summarize later, the
other conflicts in her life may well reflect themselves

in her feelings of Jewishness.,

Sue is not a great social idealist, but she does seem
to be aware of many of the problems of our generation. She
says that at times she is an idealist and that generally
young people are less realistic than elders as they have
had less experience. Slums and segregation seem to bother
her the most and in this she is typical of the teenagers we
studied. She is concerned about conditions in these areas,
but, as we pointed out in Chapter III, these issues have
been made apparent through every mass media. Concern for
them is a part of Sue's general acceptance of the society in
Which she lives. However, she condemns America a little
more harshly than do most of her peers. |

We can't do anything in this generation. TLe

prophets would think this generation is horrible.

They would think it pretty bad. B
There is a note of rebellion in her attitude, slightly more
of one than we found in most of the young People. Perhaps
it is an indiqation of the rebellious, unhappy relationship
she finds with her parents., She stated that she has tried
to help with social problems through community projects in

the youth group. She thinks the best solution 1s educa-
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tion, There is, however, little of the unusual here. 1In
general she does see the problems of our society with per=
haps more feeling and intensity than most of the young
people.

| Sue's attitude toward religion in general is very

’ positig@ and typical. She says "it has given people some=-
thing fhey’can turn to." For young people, she'said, religiqn
vgives...something to guide themselves by, such as the Ten
Commandments,“ Like most of the teenagers, theée comments
showed very little thought and indicate only that religion
is §omething “nice" and that Sue's experiences with religion
have beén happy ones. This is very typical and to .be ex=
pected, as we discussed in Chapters I and IIIL,

The theology and view of life which Sue expressed
are also extremely typical and could almost be taken for
the general attitude of most of the young people studied.
Hér feeling toward God 1s as naive and immature as she
probably received in religious school ten years before.
Little occasion to question or rethink her concepts has
left them quite in tact, |

God is something abowe everyone else, a higher

spirit. You can pray to Him and He hears you.,

He will answer if the prayers are justified and

not selfish, if they benefit others.
Even the problem of a tornado that kills innocent'people'did
not seem to s@ay her security in her beliefs. She fit it into
her general concept of an all powerful God, and her answer
was perhaps even a little less sophisticated than most of

the answers received, though fypical of many, nevertheless.
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A tornado that kills is part of God's plan.,

God does things for the best of everyone. Why

did six million die, that's quite a question.

There must be some reason for it. That way

it brought Jews together and gave them a spirit.

Now I think it was worth it.

We found that to this problem of evil most of the young people
expressed at least some doubt, but Sue séemed to feel that she
had taken.care of the issue. Her answer might have been
questioned further and it is possible she would have admitted
its weakness. However, this was her belief and she stated it
Awith assurance. The very fact that she was able to integrate
the solution of the problem; as childish as it seems now,

into her general set of ideas indicates-how‘deeply she'does
pelieve in the all powerful, all knowing Diety. Likewlse,

it indicates~she is satisfied with this Belief and completely
accepts it.

Sue did indicate a little doubt regarding life after
death. She said "I would like to thihk there is some sort
of spiritual life," but she was sure only that “your spirit
stayé with your family in memories.," +In this belief, too,
she differed little with her peers.

In some ways, then, Sue is quite typicél of her
peers, and might be used as a protgm%ype of them, Her con-
cepts of theology, and her view toward religion in general
are those of the majority of our young people. Even her
feelings of JeWishness are not unusual, though she-may
exhibit a little more sensitivity than most of the teenagers.

However, in her personal relationships, both her parents and

with her peers} Sue showed conflict and anxiety. Most probably




154

her greatest problem is with her parents, and her mother

in particular, for whom she holds little or no respect.
Undoubtedly the unhappiness of this basic relationship
reflects itself in her insecurity with her friends and causes
her to try too hard, perhaps, to achieve their friendship,
Likewise, she seeks the approval of her superiors in oxde;
that she might compensate for the approval which she does

not find at home or from her peers.

e may also assume that the need for the totél; all
powerful God concept may stem from the disapproval of her
parents. Perhaps her acceptance of this childish concept,
even to a greater degree than most of the young pebple, is
a projection of her needs for a "“parent," in whom she can
find complete support in time of heedo Surely she does
not receive this from her mother whom éhe intensely dislikes
or from her father whom she never sees. Yet she wishfﬁlly
hopes that her parents were ideal, as her first reaction to
questions about them indicated that the relationship.left

nothing to be desired.
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£ Gai
Gail is 17 years old and a senior in high school
in a medium sized southern community. Her parents
and grandparents were born in the United States.

Her mother now operates a vending business. The
father is deceased.

Gail is in the throes of teenage anxiety in many

areas of her life. To some situations she has adjusted |

well and to others she has not. There are many contradictions

l : in her attitudes and feelings. At certain points in the inter-
view she indicated stability and security and at other times
one could only assume she was a child filled with doubts and
confusion, Judged against the grbup we studied as a whole
- she is less mature than average., Physically she is slender,

fs o rather plain looking, and she wears glasses. Yet she has a

manner of Jjoking and acting silly at times which adds to her

l acceptance by the group.

Gail's conception of popularity is completely other=

;]: / directed,. She‘val;es highly appearances and “smoothness" as

she called it,

[ Popularity comes from a smoothness...a look .
& of sophistication. You have to be "in" with
| . the right people....You should meet a lot of
: people and be friendly to everyone.
| Trying to be smooth and sophisticated is one of the chief
|
y - motivating forces working within her. This is her opinion of
| “ what makes a person popular, and popularity is what she needs,
When asked whatgpeople like about -her she answered: ¥I guess
people like my personality...just being crazy and carefree,"

f It seemed as if one might insult her most by intimating she

was anything like serious.
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The need to be with others and to be liked by them
seems more apparent in Gail than in most of the teenagers.
She rebelled at the thought of lénliness with the comment:

I'm never really alone., I can be by myself

without being alone. I like to be alone when

in a bad mood or depressed. No, teenagers

don't like to be alone. They like to run

around with one or two kids, to mess around

and keep it light.

"To keep it light," might well be her slogan for that is the
appearance she desires most to give. Perhaps her own physical
appearance causes her to feel she will be labeled as a "book
worm," or solitary type of person. Gail certainly does and
says everything possible to prevent this type of label from
being attached to her. When asked if she thought most of

the teenagers at the camp were serious minded young people
she answered that only those that were on the religious
committee were. She, of course, was not a member of that
committee.

Despite all this Gail complained tﬁat there was too
much social life at camp. She even offered the understanding
insight that "you run around with & boy you dontt like so
| people think you are pobular.“ As concerned as Gail is
with being socially acceptable she nevertheless felt a little
left out during the few minutes in which the teenagers couple
off in the evening. Most probably if she herself had found
a satisfactory "date" she would have enthusiastically approved
the dating a; camp that did take place. However, had she

foﬁnd a completely acceptable social life she might have

been less concerned with attempting to give the impression
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that she was smooth, sophisticated, and very soclable

herself. Nevertheless, she is most anxious to be accepted

by others and to be popular. It is her opinion that smooth-
ness will lead to that goal.

Gail's relationship with her mother (her father died
four months before the interview) also presents somewhat of a
complex of contraditions. She says that she is not treated
like a.child, and added these unusual comments. |

My mother respects me a great deal, too much.

She lets me make all decisions....l don't

wishher to be more strict....She has too much .
confidence in me. She over” estimates me. WV
Perhaps Gail seeks more'autﬁority in her relationship with her
mother and in this way lacks the normal discipline of a

father. Though her father died only recently, he had been
seriously i1l for 6 years and her.mother has run the business
since that time. Thus she has been without her father-daughter
relationship foxr over 1/3 of her life, especially during

all of her teen years. Had her father been well all these
years she might.have been more stable in her relations with

her peérs. Gail did add one other comment whioh reflects

the unnatural relationship with her mothers

I'm very unemotional. I don't like to kiss

my mother or my rich uncle., I don't confide

in them. ‘

We can see a resentment of her mother which is pburied deep

enough in Gail that she did not verbalize it during the

interview, as Sue did in hers. What cffect this resentment

has on Gail's general attitude we do not know. In the re=
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lationship with her mother, we find the contradictions of
Gail feeling that her mother respects her too much and at
the same time the hint of what may be a deeply buried hate
for her mother. Yet, on the surface, her comments about
her mother are most favorable for she says of her "she is
very smart...she doesn't lean on anyone." It is, perhaps,
the self reliance of her mother that bothersGail who may
well need the discipline of a father and the feminine
tenderness and understanding of a mother, neither of which
she finds in her single parent. This lack of a normal
relationship may intensify the normal adolescent ambivalence
of desiring bofh authority and freedom and add further to
the conflict she finds in her peer group relatlonship.

Gail's feelings of Jewishness reflect conflict and
confusion as well as do so many other aspects of her life.
She feels that at home Judaism has been ignored. As she
put it, "we have a mezuzah and a menorah on a shelf."

Gail seemed to be critical of this lack of observance and
she added:

We don't light the candles on Sabbath. I would

like to start doing it. We have a family Seder
with all the aunts and cousins. Once we didn't
know it was Chanukah until it was over. Yes,

1111 have more. You know you are Jewish and

you should be proud of it.

Surely these statements indicate a positive feeling toward
being Jew%sh and even a desire to be more clearly associated
with her religion. Yet in the light of some comments Gail

made later in the interview we cannot help but wonder whether

or not she was admonishing herself when she said one should be
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proud of one's Judaism, Gail's feelings about anti~Semitism
reflected what may be an uneasiness about being Jewish, Wwith
‘real feeling she blamed some anti=Jewish feeling on the Jews
themselves, particularly those whom she described as loud
and "Jewy."
Sometimes Jews bring it on. It comes from
loud, boistrous, "Jewy" types that always
‘stick their big feet in. People think of all
of us like that, the typical Jew. There are
some Jewy ones everywhere.
Hefe then is another apparent contradiction in feeling, for
Gail first says we shéuld be proud of our Judaism, and then
she speaks with real feeling of the loud "Jewy" type of Jew.
She showed no desire to go to Israel which may indicate
sensitivity toward being Jewish, yet she said that Jews have
a better family and home life. "We live well, we dress well.”
This latter comment seems to indicate that she is proud to
be Jewish.

Perhaps Gail's ambivalence of feeling comes into
the open in the area of her feelings of Jewlshness. At one
time she seeks Judaism for security, and even expresses
pride in her Jewishness. Later in the interView she seems
insecure about being Jewish. This is somewhat the pattern
of her feelings toward her home life, for she proudly
compliments her mother on her own personal abilities yet
underneath there seems buried a dislike for her. It may
be.that Gail's words on behalf of being Jewish are her own
attempt to hide her feelings from herself in whichbshe wishes

to reject her past life, particularly her home life. Beilng
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more Jewish will give her status especially in a Jewish
camp and when speaking to the interviewer who is a student
rabbi. But beneath may be a desire to reject that which she
associatés with her mother and her home, namely her religlon
and her identification with it.

Wihen Gail was asked about her own hopes for the.
future she made it rather clear that she does reject her
home life and that which is. a part of it.

I want to go to school for social life.

To go out and to be popular. Then I'd

like to fall in love. I want to get out

of my city and go someplace and be popular.

In addition to the recurrent theme of desiring to be popular,
which we saw before as an important problem to Gail, also

it becomes apparent that she does want to leave her home
which seems to be the root of much of her unhappiness.
Because religion is naturally so closely connected with the
home her rejection of Judaism may well be tied in with her
feelings toward her community and the home life in general.
Even her desire to fall in love is in a sense an indication
of her wish to change her way of life, for love, of course,
implies marriage and leaving home, |

Tn her discussions of social idealism Gall spoke
with a great deal of honesty. She readily admitted that she
was not an idealist, and that her worries were limited to
her friends,;her home, but not the world situation. She
even felt that adults may be more idealistic than teenagers
for the lgtter group worries more about themselves than

about "more important things.® Her honesty was also evident




in her words about desegregation.

I don't know how much Im for desegregation.

Tt would be okay if all Negroes were a higher

class. If they weren't slobs, common, poorly

dressed it would be okay. '
Though her feelings here expressed are probkably liberal
for a southerner, most significant is that in this area
at least she made no attempt to cover up or to. impress the
interviewer. The artificiality which seems to coloy most
of her life, even the conflicts we noticed before somehow
do not seem so evident here. Her discussion of her feeiings
regarding the Negroﬁ weTe spoken in sincerity without
anxiety. |

Gail is appreciative of religion for two reasons.
First because "it gives pebple something to live for and
understand." For young people she said, "it gives a
certain group with which to be friendly.* Which of these
reasons plays the greatest role in Gail's life is not too
hard to deduce. She may find intrinsic values in religion
put her chief loyalty is for the security of a social
group, Her comments we noticed before indicate this need
so clearly that there can be 1ittle doubt that she wants to
find her social needs met, in part, through her religious
affiliation.

Confirmation certainly meant little to Gail. Her
description of her experience in the confirmation class is

asvehement a condemnation as spoken by any of the young

people we talked to.




162

Confirmation means nothing, Jjust going

to religious school and having to put up

with fanatics. The books were stupid.

The whole thing didn't interest me,..only
when the rabbi taught us on Monday afternoons
it was okay. The confirmation service was
just a speech handed to me. That didn't mean
anything., It was all wrong. We Jjust went
through the service,. '

This attitude, though not expressed so sfrongly, was felt
by many of the young people with whom we spoke. Our
concern however, is not with the merits of her remarks but
rather with Gail's attitude as it reflects on her general
make=up. Gail's feelings about confirmation might not have
been so strong had she not gone into theAexperience with
the confusions and anxieties we have already seen that
shroud her home life. Anyone desiring as much as she to
break away from home surely would project these same feeiings
of ambivalencevupon a ceremony so closely associated with
Ygrowing up" and with family as confirmation., It is not
surprising that Gail does reject the ceremony more strongly
than it may have merited any more than we should be surprised
to notice her ambivalence in feelings toward Judaism, both
rejecting and accepting at the same time. We do not know
enough about Gail's home life during the years of her
father's invalidism to draw conclusions with too much cer-
tainty, but that there is a connection we can surmise,

When ta}king about God, Gail didn't seem concerned,
There was no debotion to a childish concept and no total
rejection of the God idea, either of which we might have

found without surprise. Rather Gail was quite nonchalant
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during this portion of the interview. Often she saild 'L
don't know,” but with the same camlessness as if she had
been saying "I don't care."

I don't know about myself. I know that there

probably is a God. I don't know how to pray

and I don't see any reason to pray. God hears?

I don't know, When I pray I don't think I pray

right., It's not asking for favors but it's

asking him to look out for people and me,

I'm not sure. You can't be sure if he answers

prayers. Maybe he does and maybe he doesn't.
How this attitude fits into Gail's total picture is hard to
say. At least~we are sure that she does nof think religion
is important because it gives her a God to believe in,
Religion is important because it gives her friends. Perhaps
her words do speak of rejection even as she has rejected
so much connected with her home and her religion. Fox her
to say she doesn't know about God and prayer is quite
different from the vast majority of young people who still
accept the Religious schoolk concept of God. In saying
this perhaps she has rejected quite a bit.

Gail is a girl filled with anxiety and ambivalence.
The source of many of her problems, though she may not
realize it, seems to be in her relationship with her mother.
The confusions and doubts that stem from her father's in=
validism and death seem to have been responsible for her
feelings of insecurity with her peers and for her great need
for populaﬁity. Likewise, these same anxieties have caused
her to reject much that is associated with her home, par=

ticularly certain aspects of her religion, though in this

regard she shows ambivalence as well. Her own expressed hope
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for the future is to leave her home community and to go
somewhere else, "to be popular and to fall in love." Her
wishes betray her unhappiness and the unsatisfactory ad-
Jjustment she seems to have made to many areaé of her life

during the adolescent years.




P ile o m

Tom is 17% years old and a freshman at a large
eastern university. His home is in a large
mid=western c¢ity. His father is a doctor. His
parents were both confirmed in a Reform congre-
gation,

Tom was one of three boys who were chosen student
leaders of the camp session he attended. He was chosen
not by the young people but appointed by the camp director
on the basis df the leadership he had shown as a regilonal
president of NFTY. In his attitudes and feelings he is
quite different from the average young person at the camp.,
Three themes may be seen in our profile of Tom: inner
direction, self dissatisfaction, and rebellion. It is not
possible to say when one ends and the others begin, but in
Tom's total personality we find all three,

Intelligence and a willingness to work are Tom's
¢riteria for popularity. Here we see the first hint that
Tom is an inner directed person., Also, he states that he
likes to be alone though he knows that most teenagérs don't,
He sees that he is different from the other teenagers, yet
this in itself does not seem to disturb him. Tom is not
extremely concerned with his relationships with others,
That he rarely dates, at home or at camp, is of little or
no concern to him, He says that he is not too interested
in girls and therefore doesn't worry much about being popular
with them, { ‘

Tom admits that he i1s unhappy, andhe says he thinks

most teenagers are, too. Tom's unhappiness comes not from
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unpopularity but rather from a deep dissatisfaction with
himself. In speaking of his father's successes he says:

Nothing can satisfy me. Nothing ever satisfies.
Why I can't be better than the next person bothers
me....l can't ever be good enough to suit me,

They (my parents) seem to be satisfied but I

can't be,

Tom feels that his greatest limitation is his intelligence,
He thinks people expect more of him than he c¢an produce and
this bothers him,
Tom's life seems to have been a lonely one thus far,
At high school I had no friends., My class
didn't share my opinions., I disagreed with
the way the student council was handled. It
was a wretched class. There were no good
leaders. Those that were good weren't
recognized,
Tom did not say that he did not like being with people.
However some of his happiesf moments were alone, Tom is
an amateur pilot and is allowed to fly alone. He finds a
great deal of satisfaction in this and says:
I'm happiest when flying or here. In flying
I'm at peace with the world. At conclaves
I'm with kids who think like me....I would be

happlest,...this may sound funny...to be chair=
man of an Institute in a permanent society.

Thus Tom's happiness is not exclusively found in moments of
solitude, He finds a great satisfaction in his role of
leadership of other teenagers. In such a situation he does
not find the aspects of life which seem to trouble him so
much at home, ;

In high school, for example we noted that Tom had few
friends and little happiness. Yet his expressions did not

indicate he was not accepted by the young people, Rather he
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just could not abide their values and actions, and thus i
seems he separated himself from them. His disgust for the
values of his peers in high school is but a reflection of
his general disdain for values in America in general as we
shall see.

We must point out however, that Tom is not completely
vold of any status need. He greatly enjoys being a leader
in the camp situation. His comment that the good leaders
were not recognized may indicate that he felt personally
that his own leadership abilities had been overlooked. Yet
his recrimination seems to be directed toward himself, His
self dissatisfactions appeared often during the course of
the interview. Likewise does his rebellion against the world
about him,

Tom's relationship with his pafents presents somewhat
of ‘an anomaly., His respect for them is very great. His
praise is long and loud. Yet underneath it there is dis-
satisfaction which though verbally is directed toward himself
may well be part of a rebellion against his parents. The
following remarks w1]l indicate these feelings,

I feel crntlcal of everyone, most of all mys@ef.

I have ridiculously high goals. Dad is a doctor.

He.. is very satisfied: and has reason to be, but

nothing can satisfy me....

In the way I interpret Judaism my folks are the

best possible Jews, What they do is meaningful,

They Jive a wonderful family life. The neighbors

recognize it although they are hated or loved

by the neighbors, They have fought politically

for our suberb, All admit it is a wonderful

family. Neighbors bring their problems,

The fact that Tom began the discussion of his parents with the
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remark "I feel critical of everyone" may be the clue to

Tom's feeling of dissatisfaction with his parents, though

his conscious expressions indicate anything but that.

Though he continually praises his family, the relationship

of the children, and the leadership his father has taken

in the community, he keeps referring to his dissatisfaction
with himself. It may be that Tom is dissatisfied with his
parents and because he thinks it is -so wrong to state this

or to consciously recognize it, he focuses the dissatisfaction
on himself,

Tom openly shows his dissatisfaction for the world
about him when he speaks of America in general and the social
problems of the country in particular. Only then does he
forget about himself and turn his disdain to others. Here
we can see real rebellion more clearly thaniin any of the
other young people we interviewed. His remarks do not merely
indicate a comprehension of the social problems of America

or a moderate concern for them, as we found to be the case

with the other teenagers. Here we see intense rebellion §
and the idealism:. that is born of it. |

The greatest problem is the lack of basic |
honesty in human behavior. There will

always be a lower class, My idealism rests

on individual perfection., Treason is the

worst crime., If there would be capital

punishment, which I am not altogether against,

it should be for treason. This is on my

conception of America. After all your

country has done for you it's like mass

murder,

These remarks indicate an unusual type of rebellion, against
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the status quo to be sure, but aimed particularly at those
that do not respect the authority of the land. Tom seems
to have great respect for auéhority. Perhaps through a
reaction formation he does not consciously criticize his
parents. In addition, Tom has the peculiar habit of
addressing people older than he with the term "sir." He
does this with consistency, even though he may be requested
not to do so and to use first names. One might think he
was educated in a military school because of his insistance
on this form of address.

It is the:people that don't seem to care that bother
Tom the most, and he condemns them with vigor.

Amexrica's problem is her people that have |

a careless carefree attitude. The fact that

they don't give a damn. They will destroy

America., The average American isn't interested,
These comments were far from typical of the young people.
Tom does not criticize the leaders of the country. He turns
his dissatisfaction on the people who don't_care; America
is the goal, the end. America is deserving of respect.
The rebellion we find is directed against the people and
their attitudes. Tom does not express the attitudes of the
typical liberal in America today. Rather he almost expresses
the opposite, He even states "I can't place faith in the
individual." Tom seems to have rejected his fellow men,

Thougq Tom says he is for desegration he betrays
himself wifh the remark "I'd like to believe that if you
didn't want to marry a Negro you wouldn't have to." Certain=

ly the other young people would share his feeling, but Tom
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alone expressed it, "I ldve the songs of brotherhood," he
said, yet one wonders how liberal his attitudes really are.
Tom's respect for authority and for rank and his horror at
the thought of treason seem 1o point to an authoritarian
type of personality.

'In the area of feelings about Judaism, Tom, in at
least some respects, 1s not untypical. He wants more cere-
mony though::his family keeps the-holidays and lights the
Sabbath candles. Tom says that he occasibnally performs a
havdalah service at home for his younger brothers and sisters.
Of the Jewish religion he has the following to say: |

Jewish ideals and ethics are higher,
Jews have a finer home life. The Jewish
religion is more scholarly...it is more

vital and more alive.

His devotion to Judaism is to its ideals even more than to
its ceremonies, The authoritarian aspect of his personality
seems to express itself when Tom spoke about anti-Semitism.

Most people aren't anti-Semitic. A number are

very ignorant. If Jews follow tradition some

will hate us. I'd rather observe what is

right and be hated by the ignorant.,
" This last remark shows that Tom is not concerned with anti-
.Semitism. He is not primarily concerned with what others
think of his beliefs as a Jew even as he i1s not as an in=
dividual. As long as he is true to his own ideals he has
done what is most important. Here again we can see how Tom
differs from ihe attitudes of the other teenagers, for they

were much more concerned about what others thought of their

being Jewish, In Tom's case this does not seem to be true.
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That he is inner-directed, even tfadition cehtered is quite
apparent.
Tn Tom's view of rabbis we find the same pattern of
respect for authority. |
The rabbits job is to maintain exemplory conduct.
He must be a model for the rest of his congrega=-
tion. '
This comment repiesents almost the antith%%is of what most
of the young people said about rabbis, for the view most
commonly held was that rabbis should act just like other %
people for %they are human too." However Tom's comment
_ betrays his authoritarian leanings, for to him the rabbi
is a symbol of respect. At the time thatthis profile is
being written, which is several months after the interview
was made, Tom himself is now very seriously considering the
rabbinate. |
Tom's theology shows questioning and doubt rather
than acceptance of dogma. His concept of God and of life
is probably more mature than most of the young people. He
states that the philosophy that he knows confﬁses him, and
he cannot accept a personal God. He has not given up the
struggle and seems to be very much concerned with finding
himself in this regard. He rejecfs the ideas that God re-
wards every good deed and that God is aware of the thoughts
 of man, Of his belief he says "I'm lost but not for lack
of thought. ‘I can't find an answer."
We find Tom different from the other young people in

many respects. He prefers to be alone often yet is very




172

happy as a recognized leader of the group. He respects his
parents on the surface yet may harbor strong feelings of
rebellion against them. He is upset wlth the values of
many of his peers and with the people of America. His
reason for the latter seems to be thelr lack of respect for
the authority of the land, Tom himself respects authority
and expects the same bf others., At the same time he seeks,
though perhaps he'ls not aware of doing so, a position of
authority. He sees the rabbi as a symbol of what is proper
and he leans toward the rabbinate as a profession. As a
result of all this Tom is unhappy. He says that his un-
happiness is due to dissatisfaction with himself, though
the true reasons may be hidden far below the surface, Our
hint that his feelings may not really all be clearly ex~
pressed on the surface appeared in his discussion of his

family where he seemed unwilling to admit rebellion which

may deeply penetrate his relationship with his parents. His
comment on what he would do with his life had he only 6é months

to live best shows his inner feelings of dissatisfaction for

he said "I'd do a lot of reading and thinking.,..and a lot

- of regretting."

e e e



Profile of Judy

Judy is a 16 year old girl from a medium sized

community in the Northwest. Her father, who

was born in Russia, manages and partly owns a

ladies apparel store., Judy is a junior in high

school.

In our study of the Reform Jewish teenagers we found
that in many areas tHe young people seemed to be quite un-
sqphisticated and extremely naive. Most particularly we
found this to be true in the area of their theological
peliefs. Our interview with Judy found her to be the epitome
of the young people with regard to their naivite and lack
of sophistication, To Judy almost everything is good énd

" wonderful, Her responses on many occasions were quite
childish and we noted that she faced most problems, if she
could see the problems at all, with very little thought,
Her beliefs seemed rarely to have been subjected to thinking
or doubt. Nearly everything was accepted by her on face
value. If it was "supposed" to be good, it was so in her
eyes. v

Judy is a fairly attractive girl, slight, with
reddish hair. She was not the object of attention by the
boys at the camp, but éhe was accepted by the girls and seemed
to have a close relationship with one or two of them in
particular, Her general awareness of problems was quite
below that of her fellow campers, though in terms of intelli-
gence she appéared to be their equal.. She is a quiet, very

soft: spoken girl with a far away look in her eyes. She

gives one the impression that she is at times in a dream
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world, and the interviewer faced the problem of whether or
not he should attempt to shatter it in any way.

The first awareness of Judy's unrealistic approach
to her world came when she discussed popularity.

The kids here seem to be leaders. A good , ‘

personality leads to popularity. You have %

to be sincere and frimdly. No one here is

unpopular, I never knew any really unpopular

kids. ’

There can be no doubt that Judy believed what she was saying.

The interview, however, took place well along in the camp
session, and it had become quite obvious not only that all
of the teenagers were not leaders (some were real trouble

makers and were recognized as such by most of the young

people) but there were a number of rather unpopular people
as well, Yet Judy seemed unaware of this,

Likewise Judy's appraisal of her parents and of
her relationship with them might have been spoken by a
child % years yOunger than she. She seemed unaware of any
real problems at home and unwilling to be critical at all.

My folks don't treat me like a child too
often., I always turn to my mother in trouble.
She understandsme hetter. My father is kept
very busy. When mother is off on a buying
trip I get closeé to daddy....I don't feel

critical. They are just about perfect. I
don't think I would go against their will....
They are good Jews and good Americans....
They are very loyal and true.

Judy could see no difference between herself and her parents
and quite obvibusly wanted to be just like them. Though a few
of the teenagers were very satisfied and even uncritical of

their parents they always expressed what seemed to be some
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understanding of the problems inherent in the parent=-teenage
relationship. Judy passed over them as though they did not
exist, Her family, like almost everything else in her life,

was good and wonderful.

Judy did recognize that teenagers do have some problems -

She admitted that she was troubled a bit by lack of self
confidence. However, her general feeling about teenagers is
that they are carefree and not worried at all, a view in-
frequently expressed. Of teenagers she said "they are a
happy group of people."

In her Jewishnessvjudy appears to be very secure,
Her parents keep a number of ceremonies, and she is happy
that they do, though she said she might keep even more.
She feels there 1s little oi no anti-Semitism and appeared
surprised that the question was even asked. Of Jews in
general she has only the best to say.

The biggest difference is that Jewish people

want to do more. They have a lot of ambition.

None of them are lazy,
Here too we find an amazingly unsophisticated point of view.
It is true that we found that most of the teenagers felt Jews
were superior in one way or another but none of their comments
ﬁad the naive flavor bf Judy's., From her comments it would
seem as if Jews could do no wrong, and just like'nearly
everything else, they are perfect.

Judy‘is an idealist but her idealism is not related
to rebellion against conditions. She seems to feel that

somé@ay everything will be all right. Slums and prejudice

J
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are the only problems she seemed aware of, but she showed
little concern for either except to say that they are bad.
She was completely unaware of any other social problems.
Her comments seem to reveal lack of sophistication in this
area, too.

Any crime is a bad crime, I know I'd hate to do

anything ever that I felt would hurt God. That

takes in the Ten Commandments. Sometimes I

worry about the problems of the world. I hope

some day the world will all be in peace. I

think some day it will. I don't know really

if we can., I hope man is good enough to do

it, Now more than ever, people are opening

their eyes to it and trying to help.
Judy has accepted completely the value of religion and
ethics but on a most superficial level. What she has been
taught she accepts. Whatever oppds§es the prescribed law is
bad, How she might react to a real problem of contradictoxry
values was not tested, though‘she most probably would be
unable to cope with it at all. Her views of the social
problems of America go little beyond the pleasant thought
that keeping the Ten Commandments is good and "any crime is
a bad crime,"

Likewise her view of religion is equally naive, It,
too, is all good, and she was completely unable to see
the problems in religion as many of the teenagers were
able to do.

Religion has taught people to love each other,

It has given the world something to go on.

To young people it should be part of their

life. Everyone has to have religion. We

need something to live by oxr we wouldn't

know right fréom wrong. Confirmation was

one of the most awe inspiring moments of
my life.
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To be sure, most of the young people would agree with Judy
in nearly all of what she says. That is not the point.
It is her manner of expression and the lack of depth to her
attitudes that seem most unusual. The teenagers we studied
agreed that religion has done good, that it gives people
something upon which they may rely. At the same time they
might say that religion has caused strife, too, or that it
has failed to communicaté with the masses of people. Judy
is unable to see these problems, they do not bother her at
all. Religion, people, teenagers, and the world are all
goodness and light. Her views are simple and she readily
accepts what is told to her as being right.

Judy expresses a feeling of close relationship with
God., She refers to Him constantly in a most personal way.,
These references bespeak a kind of religious ferver which
was unique with Judy among the young people with whom we
spoke. She spoke of God in the following manner:

I like to feel close to God. My prayers
help me in this.,

I've been closer to God in the last four
years. Four years ago I just said my prayers,
Now I feel close, I'm always talking to Him.
I depend on Him,

I used to be afraid of death but not now.
I think it's because I'm c¢loser to God now,

The friendship ¢ircles are so neat, It is
so pretty for everyone to be around together
with GOQl o

I know I'd hate to do anything ever that
I felt would hurt God.,

Yes we can pray to God. His handg are
over everyone all the time,
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It is indeed unusual to find such a God concept in ohe of
our teenagers. It is particularly surprising because such
a concept is rarely taught in a religious school, and
surely not above the primary grades. We do not know what
influenced Judy in establishing this belief., It does
remind us a bit of some of the Christian concepts made
popular by radio sermons and the like. But to speak of
God in such a personal manner is foreign to the Jewish
orientation received by today's youth. The very expressions
ihemselves reflect the extreme lack of sophistication of
Judy's belief, Some of the young people said they feel
close to God at times especially during a service or when
witnessing an awe inspiring scene of nature. Phrases,
however, such as I'm always talking to Him," and "I'd hate
to do anything that I felt would hurt God" were never spoken
by these youth. Judy alone expressed this kind of intimate
relationship with God. 1In all probability it is very much
related with her general naivite about the world at large
and her willing acceptance of what she considers to be
right. Yet her adherence to this childish God idea is un=-
usual and most untypical.

Judy expressed herself on prayer as weil.

Yes we can pray to God. His hands are over

- everyone all the time., We can definitely
pray. He hears. He answers some. We
- should give prayers of ‘thanks to Him.

Prayers we don't memorize but what we are

really thinking. Some people rattle off

a prayer, but that's not a prayer in God's

eyes., True prayer is one that comes from
the heart.
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Here we can see how highly Judy values sincerity in<belief,
Just to repeat prayers to her is not praying. They must come
from the heart. The problem that concerns her is not so

much whether or not the prayer is answered, but rather that
the prayer itself be sincere.

At one point in the interview Judy was questioned
regarding a belief which she stated. When she said that a
tornado that kills innocent people is a part of God's plan,
she was asked why a good God would do such a thing. Her
answer showed some doubt, and it seemed obvious that she had
never seriously considered the problem before. She could
only say "I don't know,* though at first she tried to explain
by saying that .God must have some reason for everything. He
did. We found in other cases too that Judy did not rigidly
argue the traditional point of view despite the personal
feeling she had concerning God, She expressed doubt another
time,

Whenever I think what is God or questions

like that I feel there aren't any answers,

It's all so mysterious. Some things you

just can't answer.

Thus, contrary to what we might think, doubt does not shatter
Judy's belief, at lecast at this stage. Perhaps it is because
her belief is so strong that it can withstand questions of
this nature. We must say, then, that in her theology no
matter how remarkably unsophisticated her beliefs seem,
nevertheless ;he does seem to comprehend problems when they

are suggested to her without losing a grip on her beliefs,

Judy may have clung to her extremely naive position
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in so many areas for any number of reasons. It maf be that
she has been over protected as a child, or it is possible
that she has come under the influence of some person that
has fostered the attitudes which she holds. Whatever the
reason may be, she did not respond to most of the questions
and problems in a qual manner, but seemed to epitpmize all
that is naive and immature in the young people though to a
much greater degree than we found in any one other teenager.
To her nearly everything is good except that which we

commonly accept as evil, such as crime, prejudice, and

poverty. She believes in a very personal God and‘expresées

1

her beliefs in a most unusual, intimate mannér, She is not
afraid fo doubt, but remains secure in her beliefs,

It is of course presumptious to say she 1s wrong,
for the dream world in which she lives may wellfcontain
more "truth® than the.realism Which most of us experience.
But unsophisticated and untouched by the cynism, humanism,
and pessimism of our time Judy's ideas are pure and simple
at least, if not naive and immature. How she reacts to life
and its problems in la%er years is a question we wish we

could answer.




CHAPTER V

SUMMARY ~ AND IMPLICATIONS
A  Summary.

When the thesis was first projected, the scope of
the study was to be very broad. It was our hope fhat we
might touch upon the totality of the religious needs and
attitudes of Reform Jewish teenagers. In addition to their
feelings relating to Judaism in particular, ourAstudy
attempted to gain information regarding their peer groups,
their attitudes toward their parents, and their concepts
of themselves. The hyoptheses which conclude Chapter I
indicate the scope of the study. With this rather large
area of inquiry in mind, the intefview schedule and the
questionnaire were prepared and administered. The material
resulting from these instruments covers all of these areas,

The material was then brought together uhder basic
headings, quantified, and analyzed. Because it soon
became apparent that it would be impossible to cover all
the areas adequately, certain sections of basic concern
were given the greatest attention. Chiefly these included
feelings of Jewishness, attitudes toward Jewlish ceremony
and toward the rabbinate, theological and religious views,
and concern for social idealism. Even these areas, on the
basis of the material at hand, were not completely covered
becauée correlétions were not made. A large number of
research possibilities will have to be dealt with at a

later time. This brief summary is concerned with those sub-
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jects studied in depth.v

| We learned that our young people have a strong
feeling of belonging to the Jewish group, and we hypothe~-
sized correctly on this point. To them nearly everything
associated with Judaism is good. They want to be a part
of Jewish causes and Jewish organizations. They see ad-
vaﬁtages in being Jewish, They aré uncohcerned.with anti-
Semitism, and are convinced that it does not exist to a
significant degree.

Thelr sense of belonging to the Jewish group pro-
vides a strong contrast with the Jewish adolescent of two
decades ago. Then the marginal position of the young Jew
caused him to ask whether he was an American or a Jew.

The situation of today is entirely different, however.

The young person finds security in being a Jew, for his
identification as a Jew helps identify him as an American,
The inner conflicts of marginality of 20 years ago havé
ceased for Judaism has assumed a status today of being one
of the three great religions of Ame;icaa The queétion of
identity, which was the basis_of the problem before, now
is clearly answered.

Our study found, as those who write of Judaism in
America have suggested, that the YOung Jew wants to maintain
his Judaism and to associate himself with Jewish causes.
The more secdre he feels as a Jew, the more secure he is as
an American. He has no interest in leaving the Jewish group.

We also learned that the teenagers are éenthusiastic

i
i
|
!
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about ritual and desire more of it for their own homes. We
believe this is not primarily because of the meaning of the
ritual itself, but rather because it adds to the youths'
feeling of Jewish identity. We also noted that the increased
sensitivity of the adolescent period mades certain dramatic
type ceremonies especially attractive to the young people.
The teenagers indicated a great reépect for their
rabbis. They said they wanted a close relationship with
them and seemed most willing to go to them as advisors
and counselors. As we pointed out, two reasons are apparent.
First, to the young people seeking a closer identification
with their religion, the rabbi is a symbol of Judaism.
They therefore seek companionship with the rabbi who
represents that with which they want to be more closely
identified., Second, the adolescent, in his struggle for
independence from his parents often seeks an older, admired
person with whom he can identify. This person helps the
teenager find his own self identity by serving as a model.
The adolescent mimics many of the habits and values of the
older friend. The young rabbi in particular serves as such
a model. The desire for the close relationship we noticed
between rabbis and teenagers can thus be partly explained
by this factor in the psychology of adolescence. However,
the dynamic Qf identification would not be significant here
if the rabbi; as the representative of Judaism, did not hold -

a place of high prestige in the minds of the young people.
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The attitude of the young people toward religion
in general was found to be enthusiastic. Their feelings
can be best explained by the recognition of three important
factors. First, the general status of religion in the life
of America today is very high. Second, in the search for
security and meaning in a world filled with seeming choas,
religion is an institution to which the young people cah
naturally turn. Third, belonging to religious institutions
meets their need to belong to a group and aids them in
their identification with Judaism. Thelr expectations of
religion and of its effect upon the world is very great,
and thelr willingness to be a part of a religioué movement
1s indeed overwhelming. They think of Judaism as a religion
that can be of great meaning to them in their personal
lives,

The theology of the young people is characterized
by simplicity and lack of sophistication. Their concept of
God is deeply personal, and they believe God hears prayers
and answers those that are worthy. The evil in the world
~1s part of God's plan and they seem to have rarely if at
all questioned the maturity of their concepts. Their theology
is God centered, no matter how naive and immature it may be.
Their responses in general show little questioning and little
thinking. Genérally naivete is the tone of most of their
ideas. Their concept of prayer, however, and the realiza-

tion that some prayers are more worthy than others at least
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showed some maturity in this area. More maturity is also
shown in their thoughts of life after death for they seem
to have considered this problem somewhat realistically as
well. However we found less searching onrthe part of the
teenagers than we had originally hypothesized.

The American way of life places greater stress

on belief itself than on what one should believe., There- A

fore the young people have not been subjecfed to systematized
/: theélogy as a part of American culture. Their only source

for this has been their own religious schools, and these

have provided very 1ittle.in the way of a mature theologi-

cal approach. It is not surprising, therefore, that we

find lack of thought, and of earnest questioning of belief

on the part of our teenagers. Only in the area of prayer,

where some attempt at mature education has been made, and with
regard to concepts of death, where natural anxieties have ﬁ
stimulated thinking, is there any indication of mature
approach. The basic God concept which the c¢hild received |
in his earliest years remains, and little opportunity has
been provided for growth in this area,

In the area of social idealism the teenagers ex-
hibited no overwhelming rejection of the way of life of the
preceding generation, There was an awareness of certain

social problems to be sure, but even this awareness seemed

to be on a superficial level and far less than we assumed

in our hypotheses. Likewise the depth of their concern was
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not great. We found no great mood to make changes.
General satisfaction with most of American life, and slight
dissatisfaction with certain accepted problems characteriz-
ed the social thinking of these young people.

Three explanations help us understand these findings.
First, the young people are not rebelling against %heir
parents and often this teenage-parent rebellion is that
which brings about a more general rejection of society. The
satisfaction with the values of their parents is carried
- over to the teenagers!' general view of society. Second,
those issues which do disturb the young people, chiefly
segregation énd poverty, and the awareness of the latter
was not very great, are commonly accepted problems by
everyone. All Americans are against discrimination, and
for the teenagers to be against it, too, does not necessarily
indicate any idealism on their part. Third, the young
people find little in thelr life-situation with which to
be disturbed. Even segregation does not effect them per-
sonally. They are not directly "bothered" by the problems
of society. If their attitudes could be called idealistic
at all it is of a bland type and greatly modified by general
acceptance of their parents' values, by the values of society,
and by relative freedom from direct contact with basic issues.
B Implications.

1. Relfgious Education

From the feelings and attitudes of the Reform Jewish
teenagers we found some significant implications for Jewish

education,
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One area which seems to have been greatly neglected
by Jewish education is that of basic Jewish beliefs. We
noted how naive and immature are the God concepts and‘
related beliefs of our young people. Qur movement has in=
corporated a rationalistic approach to religion. It is
most important that our religious schools revise their
curriculums and teach theology to the children at each level.
As it seems now, only in the primary grades and sometimes
during the confirmation and pre=confirmation years is there
any attention given to these problems. The child is given
a concept he can understand when he is very young. However,
& he grows no attempt is made to help him grow in under-
standing of his theological beliefs. In other subjects,
needless to say, this vacuum does not exist. Hebrew, history,
holidays,and'éustoms are all taught throughout the years the
child spends in religious school and they are graded by the
child's ability»to learn and to conceptualize., In too few
religious‘s¢hdols:now; hoWevef, is there any attempt to teach
the child how he might develop a mature God concept. We
must realize that as_thé child grows his ability to question
-and to think grows too.

If,v‘w the elémentary as well as the primary depart-
ments of religious schools. would present the child with
the opportunity to discus§ and to gquestion theology which
they can understand, when they reach the teen years their
concepts should be far more mature and ultimately more

helpful in their aduit lives., The need for a well integrated
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program for teaching theology in our religious schools is
very great. The task must be approached Withczution. The
material must not consist of a céndensation of Rabbinic
theology but rather must be a real attempt to relate God
and the universe to the daily life of the child in each
stage of his development,

In addition, there is another area wheré we should
turn our attention to aid our young people in achieving a
more mature approach to theology. Since, as we discovered,
the values and attitudes of parents are accepted so readily
by the teenagers it might be of great profit to bring the
problem to the attention of the parents. Perhaps the
educator might canduct sessions for parents on the basic
issue of what kind of theology should be transmitted to
the child during his development. Of course the attitudes
of the parents will probably be found as immature in many
cases as thosé of their children and an important area for
further parent education lies open. The role of parents
in trénsmitting theological beliefs as well as other
attitudes must not be underestimated, and we must turn to
them as well as to the religious school for solutions to
the problém.

Cne of the'chief cornerstones of Reform Judaism has
always been its teaching of social justice. The lack of
awareness anJ'real feeling for social problems which we
found among the teenagers reminds us that we have almost

completely neglecﬁed this area in religious education. The
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experience at the NFTY camps indicates,that the young people
are very responsive to learning about $ocial problems, even
though their present awareness of thém maybbe very slight.
Therefore a course in contemporary social problems in the
older grades would help fill the gap. The more subtle
problems Qf civil liberties which seem to go completely
unnoticed should also be taught in the upper grades., In

addition to teaching the children about these problems, the

educator will be illustrating how Judaism can be applied to

the contemporary scene,
The interest of the young people in ceremony -and

ritual also is a challenge to the educator. The success of

the creative services in the NFTY program can be transferred

to the religious school. The two elements which make these
programs successful, that they are written by the young
people in terms of their own experience and that they employ
dramatic ceremony do not make them less applicable to a
religious school., While it is true that.the appeal ofvout—
door setting is lost, nevertheless the effectiveness of
creative worship with older grades lhas beeh proven in some
religious schools,

We also noted how anxious thevyoung people areAtoﬂ
increase the amount of ceremony iﬁ their own lives, Both
the rabbi and the educator must now begin to think of
developing 'special rules in ceremohy for children. Though
Chanukah, Pﬁrim, and Passover do lend themselves to in-

volvement of the children, the Sabbath, for exémple, could
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be made far more meaningful if special ceremonies for the
child were developed, This is an area which requires much
further exploration,

Our study also indicated the willinghess of the young
people to identify with Judaism. The educator should capitalize
on this and eliminate many of the negative approaches of the |
past. Teaching of the threat of anti=-Semitism and how to
meet it is no longer as applicable in a society where, forv

the most part, the Jew is readily accepted. With less

emphasis on anti«Semitifm, stress should be placed on the
"role of the Jew invAmerica as an individual and as a group.
In terms of social_responéibility what it means to be a
~Jew is far more significant now than the social problem

of being a Jew. If Judaism is one of the three major

religions in America what are its responsibilities? Like=~

wise, we should educate our children to understand the
differences between Judaism and Christianity through teach- . ﬁ
ing comparative religion, stressing'not how much alike we ﬁ
are, but rather the meaningful differences. The social , f
status of the Jew changed as it is, éhould impel us to

revise our thinking in this area. The old problems are

not valid as they once may have been, The .Jew, now secure

as an American and no ‘longer a marginal man, can look upon

his role in America in a new light. No longer must he be

affaid to ehphasize differences, and our children should

be taught them. Apologetics and defence must be replacéd

by a clearer understanding of Jewiéh ideas and values,

concepts and beliefs, in our religious school curriculums.
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From the NFTY experience with teaching in the camps,
the educators should take note of a new methodology. The
teaching of values through the group. as pointed out in
Chapter I, was prdposed by Kuft Lewin and Paul Grabbe., It
has been done successfully by the NETY at their national and
regional leadership institutes. These institutes in utiliz=-
ing the abilities of the young people, have found it possible
to teach values through involvement. That i1s, a young person
may become involved in a program on some aspect of social
justice, and before the program has ended the values have
been "caught" by the young person or at least reinforced in
‘him, The jmmense success of these institutes and camps in
inculcating values should be noted by educators who direct
religious schools. It would seem that through group in=
volvement in a'vargety of programs and projeéts both in and
out of the school, yoﬁnger'children, too, can be effectively
educated to accept certain values and attitudes. The actual
spelling out of such programs is a task for the future.

2. Rébbis . . |

In éeneral tﬁe young people seem 1o be fond of rabbis.
They are not always satisfiéd with their relatiaship with
'their own, however, for what they want most ié not always
fulfilled. The teenager, more thanlanything else, wants to be
able to talk to his rabbi. He seeks a close relationship
with his spititual leader. It would seem that rabbis do
not always réalize this, and their own young people find it
hard to commgnicate with them. Opportunities which are

available are not always used. The teenager expects the rabbil




192
to make an effort to breach the_éap between them, and once
this is done the youhg person is Willing-to-fbllow through.
He indicated his willingness to go to his rabbi for counsel
if he felt that communication was possible.:

The confirmation class and ceremony provide what
seems to be the best opportunity for this relationship to
develop{ Yet many of the young people complained of the
impersonal quality of the total experience and that no
effort was made on the part of the rabbi to :uriderstand his

'teenage members. The size of confirmation classes is of.
course a difficult obstacle to overcome. However, even
with large groups, if the rabbi would make an attempt to
know the téenaéers he would find his efforts rewarded in
mutual affection. Taking his confirmation class to a camp for
‘a wéekend is certéinly one'effective means, and meeting at
~least once duiing the Year with each member is another.

We have discovered that potentially the rabbi can be an
important influence in the lives of his teenagers. He is
admired by them, and they will quickly-identify in Many
wayé if given the chance. Needless to say, the transfer
 of'values in thié relationship of identification can be
one of the most effective means of teaching living Judaism,
- The implications, therefore, of the close relationship
which the teenager wants with his rabbi, must not be over-
looked by th; spiritual leaders of our congregations.

3., The National Federation of Temple Youth

’ Though this study was not made to test the effective~-
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ness of the NFTY programs, most particularly their camp
.instituées, nevertheless we found their programs to be very
effective. There can be no doubt that the young people who
attend the camps find an experience of living Judaism which
has many lasting effects. The possibilities of Judaism
coming alive in terms of learning, worship, and'social
action are apparent to all who participate. The valuesA

which are "caught" through the dynamics of the institutes

will not soon be forgotten. If anything, the results of

the study, from the testimony of the young people themselves,

indicate the fine contribution the NFTY has made not only
to the lives of the young people but also to the Reform
Jewish movement.

Two suggestions are implied in our findings.
First, the study program should be gearéd'more toward help=
ing the young people find a mature faith and aiding them as
they begin to question the childish beliefs they have held
for so long. The curriculum of the camps might well be
devoted to the various theological- questions that must be
answered, or at least thought about, by‘all mature people.
Through the dynamics of group discﬁssion, a technique pro-
foundly effective, honest questioning can be brought about

in the minds of the youth in a healthy and fruitful manner.

Second,  the program of the local youth groups should

attempt moré and more to utilize many of the group projects
found so successful at the camp institutes. Through doing

things together, through working as a unit toward a special
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‘goal or cause, the same acquisition of values thrdugh
group dynamics can take place at home as it does in the
camps., Likewise, the youth group, too, should make an
'éttempt,to make closer the relationship between the rabbi
'aﬁd the young people by inviting him to participate in many
aétiVitiés, not necessarily in a role of speaker or leader.
;u-44§m.Purther,Rasearch R

The nature of this study might best be describedas
exploratéry. lWe'found no other material on the religious
1éttitude§ of Reform Jewish teenagers. We have noted new
trends in thinking of the'young people, and lack of concern
in significant areas which require attention,

For a complete study, a great number of important
co-relationships must be studied. Time prevented the com-

pletion of this task. The relationship between peer group

adjustment and feelings of Jewishness, of parental continuity

and theological beliefs, of personal security and social

concern among many, many others hold information of value

to the educator and the social scientist alike. The informa=

tion for some of these relatioships has already been

acquired and has only to be studied, For othefs, new studies

will have to be made. Also, in order con%lusively to
establish the truth of the trends we have seen, studies

~ with control groups should be conducted.

Yy
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