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Digest

Aphrahat, the Persian Sage, was a fourth-century Church
Father from Mosul in northern Mesopotamia. He composed
twenty=-three expositions written in a beautiful pure Syriac.
The first ten expositions dealwwith matters of faith and
were completed ca. 337 CE. The next twelve are concerned
more with Jewish customs and tenets and were complted ca. %44,
These first twenty=-two are arranged in dlphabetiical order,

The twenty-third is a summation of the blessings transmitted
to the believer through Christ, and it was complted July, 345.
Intthis thesis are translated Expositions III and XI, "On

the Fagt" and "On Circumcision."

These two Expositions have been compared and contrasted
with some of the rabbinic literatare. In the case of circum-
cision, Aphrahat and the rabbis have two completely different
goals In mind, The former seeks to render it invalid while
the latter define, refine, and validate it. 1In the case of
fasting, the two are not as far apart, The differences lie
in degree, Aphrahat being more stringent, and in goals, the

rabbis being more this worldly.




Chapter I
Introduction

Ask any rabbinic student which course was the most
difficult and the mogt frustrating~-~the answer in most in-
stances will be Talmud. In part this is due to the cryptic
style in which it is written, However, often more frustrat-
ing is the language.

The Talmud is written in an Aremaic dialect closely
related to that of the biblical Ezra and Daniel, However,
in the centuries which passed between their composition and
the Talmud's, the language underwent some changes, Some
letters were no longer pronounced if theywwere in certain
positions withiﬁ a given word, Other letters were assimm
ilated by a neighboring letter.1 Words in the construct
state and verbs with enclitics sometimes became compound
words with one or more letters ceasing to be pronounced.
Instead of being a formal composition, the Talmud is a
transcription of what had been passed down orally for several
generations,

Thisg transcription often leaves the novice student with

the notion that Talmudic Aramaic isoa whimsical language

? which does not merit serious study. One need only memorize

i the countless exceptions well enough to pass the course.

j However, if one has in one's toolbox a measuring stick

| agdmt which to evaluate such irreguvlarities, it soon becomes
5 apparent that the successful study of Talmud is within the
grasp of such a person.

Such a tool is Syriac, the dialect of Aramaic in which




the Mesopotamian non-~Jewish population wrote and conversed.
Unlike the Aramaic found in the Talmud, Syriac was not trans-
cribed but written according to what appear to beccarefully
defined rules,ceven when these were ignored in conversation.
The beauty of Syriac lies, however, not in its conservative=
ness but in its employment of a system whereby letters which
were no longer pronounced could be recognized from the written

word, Such a system was developed using a linea oocultansg,

e line drawn above or below a letter which indicated that it

was no longer pronounced, Thus the person acquainted with
Syriac recognizes that a word such as 'aseg in the Talmud

is not a pa'el (intensive) form of the verb '=S-Q, Rather
(s)he knows that it is really 'asleq, an 'aph'el (causative)
form of the verb g:;:@.z Needless to say, such knowledge

is of immense help to the student,

Aphrahat

One example of Syriac which many authorities recognize
as among the best due to its purity of language, its beauty
of style, and its strictly Semitic character is that employed
by Aphrahat, known as "The Persian Sage,"

[Hel is the sole surviving representative of
a type of Christian thought which was essen=-
tially Semitic, and utterly independent of
both Iatin and Greek philosophy. His classic~
al . Syriac was far closer to contemporary Jew- .
ish Aramaic of Babylonia than was the Syriac

\ of later Christian writers.,-”

The name Aphrahat 1is Persian, and he was probably born

of Persian parents. Aphrahat, himself, confirms that his




ancestry, if not Persian, was at least pagan in two of his
expositions.4 Because his language and style are so complete=-
ly pure Syiiae, one may conclude that he must either have

been born in or moved at an early age to a region wherein
Syriac was spoken, Were this not the case, his writing would

of necessity appear forced and full of foreign idioms, which

it does not. When he embraced Christianity is not known, but

that he did so wholeheartedly is attested to by his rapid

% ' ‘rise in the Church to the office of bishop of the convent

| at Mar M;atthew.5 Because he took the name Jacob, apparently

upon ordination, he was later confused with Jacob of Nisibis

who died in 338 CE, seven years before the expositions were

completed, Thiscconfusion lasted some four centuries from

when a sixth-century Armenian translator ascribed the exposi=-

tions to the wrong Jacob until the tenth~century Nestorian

Bar=Bahlul correctly ldentified their author as Aphrahat.6
Tater generations of Syriac writers have very
little to tell us about him beyond what we learn
from his writings, but all alike, both Nestorians

and Monophysites, testify to the orthodoxy of
this fourth~century Father,7

The Expositions

Briefly, his expositions are twenty~-three in number and

8 Bach of the

\ were written between the years 336 and 345 CE.
first twenty-two begins with a different letter of the alphabet,
and in this manner they are arranged. The twenty-third exposi=-

tion begins again with the first letter, The firstiten are

earlier, and their topics include faith, love, fasting, prayer,




wars, those belonging to the covenant, penitents, resurrec-
tion, humility, and pastors., They deal with matters of
faith, viz. graces, hopes, anddduties of a Christian and are
usually dated ca. 337, The next twelve, dated usually ca,
' 344, deal with such matters as circumcision, Passover, Sabbath,
persuvasion, making a distinction between floods, the peoples
that replaced the people (ie., the Church), the Messiah
that he is the son of God, virginity (asceticism) and sanctity,
the Jews' claim that they areddestined 4o be gathered together,
sustaining the poor, persecution, and death and the end of
time., Of these, eight deal with specifically Jewish practices
or doctrines, three with matters of faith again, and the fourw
teenth "seems to be a letter of rebuke on behalf of a Synod
of Bishopse, to clergy and people of Seleucia and Ctesiphon."9
The twenty=-third is a "chronological disquisition which supple-
ments theoothers, 'Concerning the Grape'!, under which title
is signified the blessing transmitted from the beginning
through Christ, in allusion to the words of Isaiah, . .(65:8)"
and is dated July, 345,10

According to Gwynn, Aphrahat's exposilions are little
concerned with the great theological questions of the day.11
Heresies were what most fourth-century theologlans battled.
Aphrahat, however, makes only passing reference to the second-
and third-century heresies of Valentinus, Manes, and Marcion.12
He is more interested in Jewish practices as he perceives them

elther from what he has read in Scripture only, or from what

he has observed among Qaraite Jews who denounced the Oral ILaw




of the rabbis, or from what he has observed amongithe Chrig-
tians of his own community.

In an age of controversy, these quiet hortatory
discourses, marked by no striking eloquence of
style or subtlety of reasoning, dealing with no
burning question of the time, nor with disputes
more recent than two previous centuries or those
between Christian and Jew, would hardly attain

to more than local circulation; and when penetrat-
ing Edessa or such Syriac centers, wouldaarouse
but languid interest.13

In this manner Gwynn accounts for the confusion surrounding Aphraﬁ

hat's name and wiitings. However, even though it almost doomed
his work to obscurity, neither did he seek to accommodate, as
did later Syriac writers, his beliefs to an alien medium.14
Gwynn also adds another possible reason for the disuse
into which these expositions fell, He demonstrates that the
"School of the Persians" in Edessa was, in the fifth century,
"infected with Nestorianism,? and for this reason teachings
emanatingifrom this school, whether earlier or later, were
deemed suspect of advocating this heresy.15
It is interesting to note that at least two of the three
reasons that contributed to Aphrahat's relative obscurity
only two centuries later make him important to the Jewish
scholar today some sixteen centuries later, These are his
interest in redefining Jewish practices and doctrines into
Christian terms and his purityocof style, language, and

thought, Many scholars16

go sernfar as to claim that Aphrahat
was very strongly influenced by rabbinic Judaism, emphasizing
thelfirst oftthe two above reasons., Ginzberg even calls him

"a docile pupil of the Jews."17 Closer to the internal evi-




5

dence is Neusner who doubts whether Aphrahat ever met a
rabbinic Jew, let alone was influenced by the rabbis, ©
As will be evident later on in the translation of the two
expositions, Aphrahat's knowledge of the Jews is limited
to what anyone could have gleaned from a careful reading
of the Bible, whichwwas avallable to him in the Peshitto!

19

version written in Syriac ” and which he quoted diberally.

Aphrahat's Church

Since Aphrahat wrote his expositf%ns for his Church,
it is impordsant to know something about this Semitic brand
of Christianity. Not all scholars are in complete agree~
ment as@to the origin of Christianity in Syria. Iusebius

recounts The Doctrine of Addai in his Ecclesiastic History

wherein the community of Edessa is in correspondence with

Jesus, Whereas Burkitt states that Christianity was first

20

preachediin Edessa by the Palestinian Jew Addai™  and that

Addai and Aggai represent the original Christianity of

21

Bdessa™', Segal calls Busebius' account "one of the most

successful pious frauds of antiquity."22
What most would agree with, however, is what Gavin
proposes.23 Mesopotamian Christianity probably originated
in Edessa through the work of Jewish~Christian missionaries
and the conversion of Edessan Jews late in the second cen=-
tury. From Bdessa the new faith spread eastward to Mardin,
Nisibis, and Mosul via the trade route through these cities.24
Presumably this advance eastward proceeded Rome's advance

thus insuring the Semitic character of the Church. That
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this is probably the case is reflected in Aphrahat himself,

'His primary concern seems to be with the Judaizing elements

in his Church who had brought with them a background of
Judaism perhaps only a generation removed.’

However, another factor led to Aphrahat's polemics
against Jewish practices. When, in %13, Christianity be~
came the official state religion of Rome, Christians living
under the Sassanids in Persia experienced a divided loyalty.
By %63 the trade route from Edessa to Mosul had been broken

by the Roman conquest of Edessa, and there was an end to

the see~saw control of Nisibis with its being ceded to
Persia by Jovian. Fellow Christians were then separated
from one another, Recognizing the divided loyalty of its
Christian subjects, the Sassanids began to persecute them,
while the Jews had a friend in the court &Ml the person of
Iphra Hormizé, the Queen Mother during the reign of Sapur!Il
(309~379), "The only ideal worth living forwwas a state
under Christian rule, with the Church fully recognized and
supreme in her own domain'"--the ideal realized by Rome,
As theppersecution continued, however, many Christians
probably"began to experience doubts as to whether they had
I chosen the correct path. On the onehhand were Jews, mono-
theists like themselves, who prospered under Sassanid rule

26 4o the other hand was the

and were left unmolested.
pagan population, whose cults and gods were totally unaccept-

able, It is no great wonder, therefore, that many Christians

E




of the fourth century would have become attracted to Judaism,
To these persecuted Christians, many of whom eitherihad been
converted from Judaism or had come from families that had
done so, becoming Jews was an acceptable compromise between
Christianity and paganism, By pursuing this option, one
could remain faithful to both God and country, regardless

of whether (s)he had come from a Jewish or a Persian back-
ground,

Therefore, whether individuwal Christians had doubts

either about abandoning Jewish practices while remaining

Christians or about renouncing Christianity in favor of
Judaism, Aphrahat clearly saw a danger to hig faith. Know=

ing that often the best defense is a good offense, he proceed=
ed to outline, first, matters of faith important to theccontin=

21 and, then, arguments

28

uation of a strong Christian community
against various pillars of Jewish faith and practice., By
offering at the same time an apologetic and a polemic, it
would appear that hisggoal was to keep Christians within the
fold and at the same time offer to them counter-arguments
to Jewish polemics who would point to the relative successes

of the two groups and from this prove Judaism's superiority.
Methodology

One exposition from each group has been translated and
then contrasted with the rabbinic literature., Exposition XI,
"On Circumcision," is translated into English also by Neusner.29

He has made some errors, and these are, pointed out in the




notes to this translation, Exposition III, "On the Fast,®
is translated here for the first time into English. Each
exposition has been translated as literally as possible

but as freely as necessary, especially in the case of idioms,
Biblical quotations have been translated as cited by Aphra-
hat Most of the biblical references are as appear in either
Wright&s version of the text or Parisot's, though other

biblical references do exist, The translations of both exposi-

tions follow Parisotds text with Wright's text having been

used to confirm the former,

The rabbinic literature employed in the chapters compar-

ing Aphrahat with the sages of Judaism was taken from those

50 Some of these

sources for which indices are awailable,
are Palestinian in origin while others are Babylonian., Some

are from a latervperiod than the fourth century. However,

it is hoped, as is the case especially with some of the
; Rabboth, that these later compilations reflect earlier works,
‘ Works that are Palestinian and/or later than the fourth cen-
tury were employed in order to lend depth to the study.

The reader knowledgeable in the rabbinic literature will

’notice that neither in the chapter on circumcision nor in:
the chapter on fasting is erery reference employed, especially
in the case of statements that appear in primarily halachic

' (legal) contexts. These were omitted because Aphrahat did
not deal with them, and the purpose of those chapters is

Comparison with Aphrahat.




Chapter II
Ixposition XTI
An Exposition1 of Circumcision

1, When God blessed Abraham and made him head of all
of the believers, the righteous, and the upright, God did
not appoint him the father of one nation but of many
peoples when He saild to him: "Your name will no longer be
called 'Abram,' rather your name will be Abraham, because
I have made you the father of a multitude of people" (Gen 17:5).
Therefore, my dear friend,2 listen to the point of the state-
ment and basis of the instruction which is proper to say
against that people who have come before us,3 who consider
themselves to be of the seed of Abraham, yet do not under-
stand that they are called “rulers of Sodom and people of
Gamorrah" (Isa 1:10), ""whose father is an Ammorite and
whose tother is a Hittite" (Ezek 16:45), "despised silver"
(Jer 6:3%0), and "rebellious children" (Isa 30:1). Moses,
their leader, testified against them when he said to them:
"You have been rebels from the day I knew you" (Deut 9:24),
and again he reiterated? in the Song of Testimony (Deut 32):
"Your vine is from the vine of Sodom and firom the planting
of Gamorrah., 7Your grapes are bitter grapes, and your clusters
of grapes are bitter to you" (Deut 32:32), He hinted in
that same Hymn of Testimony concerning the people that is
from the peOples5 when he said to them: "I will stir you

up to jealousy with a people that is a no-people, and I
will provoke your anger with a foolish people" (Deut 32:21),
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Through Isaiah, the Holy One testified when he said: "I have
planted a vineyard and worked it, butiinstead of grapes, it
brought forth rotten grapesh (Isa 5:2). Jeremiah the Prophet,
furthermore, also said concerning the congregation of the people:
"I, Myself, have planted you as a wine-branch entirely of true
seed, but have turned sour and rebelled against Me like a wild
vine% (Jer 2:21)., Bzekiel witnessed against the vine: "PFire has
consumed its branches, its back is destroyed, and no longer
does it go into production" (Ezek 15:4). "The Wine-branch was
planted of a true seed" (Jer 2:21) is their  ancestors, but the
,chiidren have been turned to the impure deeds of the Amorites.6
When they act in uprightness, they are called children
and heirs of Abreham, their father, by all the peoples., But
those same children of Abaraham when they do the impure deeds
ofiforeign peoples, they become as Sodomites and people of
Gamorah, as Isalah testified against them: "Hear the word of
the Lord, you rulers of Sodom and people of Gamorrah' (Isa 1:10).

But show me, O sage,7

which rulers and people were in Sodom
and Gamorrah in Isalah the Prophet's days? For they8 have
been overturned through divine punishment since the days of
Lot never to be inhabited again! FEzekiel showed Sodom's
indquity and named her Jerusalem's sister when he says to her:
"Sodom, your sister, and her daughters have not done evil ag
you and yourddaughters have done, And this is the iniquity
of Sodom and heridaughters--they did not take hold of the

hand of the poor and the miserable., So when I saw these

deeds among them, I overthrew them" (Ezek 16:




- without faith has no use, no advantage, because faith precedes

12
48~50), Since Sodom and Gamorrah, their com.panions,9 were
overthrown from of old, why does Isaiah say: "Hear, you

rulers of Sodom and people of Gamorrah?" (Isa 1:10), It

can only be1o that he called them this, so that they would
consider themselves warnedki They are circumcized and yet
uncircumeized; they have been chosen, and yet they have been
rejected., [Yet]l they continue boasting: "We are circumcized,
chosen, and known from among all peoples!"11

2, To any who understand, this iskknown: Circumcision

circumcigion, which was given to Abraham as a sign and a cove~
nant, as God said to him: "This is My covenant which you will
keep when you circumcize each male" (Gen 17:10). So long as
it pleased its Giver, it was observed along with the command=-
ments of the ILaw and gave profit and eternal life, But when
the Law was not observed, circumcision gave absblutely no
profit at all., Jeroboam the son of Nabat, of the children

of Joseph, from the tribe of Ephraim, was circumcized as the
Holy One commanded Abraham, and as Moses warned in the Taw!
All the kings of Israel who walked according to the ILaw

of Jeroboam were circumcized and were separated, but a good
memory of them was not preserved, because of their sins (I Xgs
16:19 among others), What profit did Jerobeam and all the
kings of Israel that walked in his footsteps get from their
circumeision? Or rather, what use or profit had Manasseh,

the son of Hezekiah, [in being circumcized) ? Because of
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his sins, which were man&, God could not again forgive
Jerusalem.

3, In every period God made His covenants with each
generation and with each tribe, as it pleased Him, and they
were observed in their times and then chenged., He commanded
Adam not to eat from the tree of the knowledge of good and
evil, but because he did observe the commandment and the

covenant, he was held culpable.12

So Enoch, who pleased
Gods God translated him to etermal life%not because he

kept the commendment coneerning the trees, but rather be=
cause he believed. Grace cannot be compared to the command-
ment not to eat from the tree, Noah, who kept his integrity
and righteousness, God preserved him from the punishment
of the flood and established a covenant with him and his
descendants after him, that they should increase and multi-
ply, a covenant of the rainbow in the clouds between God,
earth, and all flesh, And y&¢t eircumcision was not given
with any of those covenants!

When He chose Abraham, it was not through circumcision
that He called, chose, and designated him to be father of
all nations, but rather through faith., Afd after his faith
(wags assured), then He commended him to circumcize, If
eternal lifewwas (attained) through circumcision, then Abraham
should have circumcized first and then believed., And if cip=
cumcision had been givenras an advantage for eternal life,

Scripture would heve announced: "Abrahem circumcized, and




14

his circumcision was considered for him as righteousness.”
However, this is what is written: YAbraham believed in
God, and his faith was considered for him as righteous-
ness" (gen 15:6), Thus, those who believed while uncir~
cumcized, lived, while the circumcision of those who were
circumcized, yet who did not believe, gave them no advan=-
tage, It was not through circumcisiontthat Abel, Enoch,
Noah, Shem, and Japheth pleased God, rather because each
one of them observed their covenants in “their times and
believed that it is the same One who gives covenants in
each generation, as He desires,

Melchizedeq was the priest of God Most High.13 While
uncircumecized, He blessed Abrsham and the matter is known:
it is obvious that the lesser is blessed by one greater
than het!14

4, Therefore, my dear friend, listen as I show you
under which pretense circumcision was given., When Abraham
believed, left Ur of the Chaldees, and came to reside in
Haran, God had not (yet) commanded him to circumcize. Even
when he had resided in the Land ofiCanaan for twenty-four
years, he did not circumcize, because he had not [yet] had
his promised son, from whom the righteous omnes,.kings, priests,
and annointed ones would be born. But when he was ninety-nine
years o0ld, the Holy One informed him that at the end of one
hundred years of age, a son would be born to him, Then He

circumcized him so that when he was one hundred years old,
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Isaac was born to him, He commanded him to circumcize
the flesh of his foreskin as an indication and a sign of
the covenant, so that when his seed multiplied, they would
be distinguished from all of the peoples among whom they
would go, so that they would not get involved in their
unclean deeds, So Abraham circumcized the flesh of his
foreskin when he was ninety-nine years old. He (circum-
cized) Ishmael, his son, when he was thirteen years old,
And on that very day Abraham circumcized those born in
his household as well as those purchased with his money,
just as God had spoken with him., So after [Abraham) was
circumcized, Isaac was conceived, born, and then circumcized
on the eighth day. And circumcision was observed through
Abraham's seed, through Isaac, through Ishmael, through
Jacob and his sons, through Esau and his son, for one
hundred ninety years, until Jacob entered Egypt. While
in Egypt, Jacob's sons kept it two hundred twenty~five
years until they went out towards the wilderness. Even
Lot, when he saw that Abraham, his uncle, circumcized, he,
t00, circumecized his son after he had separated from [Abraham],
retaining circumcision as a rite without faith,

5. Now if there 1s etermal lifetthrough circumcision,

15 sons, Lot's sons, and Esau's

then Ishmael's sons, Qeturah'ts
sons algo should live eternally, for they were circumcized,
Yet while they were circumcized, they worshipped many idols.

However, Jeremiah the Prophet has shown me quite clearly

e

61’
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that all who are circumcized without faith are-as the un-
circumecized and will not be delivered from the divine
punishment through their circumecision., He said: "See,

I will take account of all who are circumcizediin the fore-
gkin, the Egyptians, the Judeans, Moab, Edom, the Ammonites,
and all those who cut the corner (of their beard) who reside
in the wilderness, because all of these peoples are uncir-
cumcized, and all of the house of Israel are uncircumcized
in their heart" (Jer 9:24-5), If they profitted by circum~
cision, why are the Jews considered together with the Egyp-
tians, the Idomites, the Moabites, the Ammonites, and those
who cut the corner (of their beard), who are the sons of
Hagar or of Qeturah, unless it is supposed that their cir=-
cumcision amounted to uncircumecision? For see, He command-
ed divine punishment on Judah as well as on all the others
who are circumcized in the foreskin., For when the Holy

One saw that they were saying: "Through this we live, that
we are the children of Abraham and are circumcized," and
that they did not bend their stiff necks toward the service
of the Iaw, He said to them through the prophet: "Circum=~
cize the foreskin of the heart and stiffen your neck no
more" (Deut 10:16)., So it is known that whosoever does not
circumcize the foreskin of his heart, then the circumcision
of the flesh alone is of no profit to him, justoas there is

no benefit for anyone who was circumcized only by the fore-

skin.16




6. Be assured, my dear friend, that circumcision was '

a sign, to separate them from the impure peoples, Notice  ¢
that when He brought them out of Egypt, and they walked

in the wilderness for forty years, they were not circumecized, EJ

because they were one people, and they were not mingling
with other peoples., There He did not mark them, because i

they were living17 by themselves, As for His having marked

Abraham's seed, it was not because all the peoples were not

His that He separated Abraham's seed as His very own group.
Rather He abandoned all the peoples who committed the evil i
deeds of paganism because of their deeds. And when he
marked them as His people, it was not to inform Himself
that they were Abraham's seed, because even when unmarked, Mﬂ
He knew them! Rather that they should know one another
and not hide under deceptive excuses.18 ﬁﬂ
For it could heppen that if they were not marked, Sl
then, some of them, when found worshipping idols, or debauche I
ing, or committing adultery, or stealing, or doing something
outside of the Law -~ all those found in these circumstances =

might rebel and deny that they were Abraham's children, so
as to not be killed or receive punishment. And the death

sentence, which is written in the ILaw, is Epreciselyﬁ for ‘WV
Ithose engaged in such [actsl. Now, anyone found trans- |
gressing the law and engagingiin one of these crimes could
. no longer hide under deceptive excuses, such as: "I was i

not of Abrahamts seed or progeny," because if it is found ﬂ
i
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that he rebels, they can identify him by his circumcision ‘ﬁ

and mete out to him the punishment Jjustified by his sin, |
Because if this was not the rationale for prescribing

circumecision, they would have been circumcized even while

| in the wilderness! But because they were separated from | |

the peoplesgs and lived in the wilderness by themselves, 3 i

they were not marked. But when they were crossing the

Jordan, the Lord commanded Joshua, the son of Nun, saying
to him: "Again circumcize the Israelites a second time"
(Josh 5:2)., And why did He say to Joshua that he should
circumcize them again, unless it is because they were cire

cumcized in their heart, as He said through the prophet: e

"Circumeigze the foreskin of your heart and no longer stiffen il
your neck" (Deut 10:16), Joshua again circumcized them and
marked them by their flesh again, But how is this matter

understood by you that "Joshua circumcized the people again?" w;‘

They were not circumcizeddby their flesh, because after

kf Josghua circumcized them, Scripture testifies: "Joshua cir=-

cumcized all those born in the wilderness, because all of

the children born in the wilderness were uncircumecized" (Josh

i
5:14w5), ' ‘!ﬁ

7+ See then, my dear friend, and be amazed at this that

those who were circumcized, who went out from Egypt, died
in the wilderness on account of their sins, because they uJ
embittered the Holy One's spirit by not believing in Him,
It is known that if only they had believed, they would not w




19

have been prevented from entering the Promised Iland. But 1‘
Joshua, the son of Nun, and Caleb, the son of Yufna, lived,
from among the six hundred thousand that went out of Egyp?t,
entered the Iand and inherited it, The children that were 4
(born) in the wilderness, who bellieved while uncircumcized,
lived to enter and to inherit the Land., He circumcized

them as they were entering the Land of the Canaanites, and

it wag considered for them as two circumecisions,

8. And why, when He brought the divine punishment upon
all who were circumcized of the foreskin, did He consider
also the Egyptians, who were notcof Abraham's seed, along
with the Moabites, the Ammonites, who were Abraham's brother

Lot's children, and with the Edomites, who were Esau's child=-

ren, and with those who cut the corner (of their beards) and
live in the wilderness, who are Ishmael's children and Qeturah's
children, and Judah, Jacob's seed? All of those are the seed

of Abraham's household, while the Egyptians (merely) received

circumcision from the Israelites living among them, as a cus~

tom, without any belief (in it)., Furthermore, they received i
it from Joseph, who circumcized Menasseh and Ephraim when |

they were born to him, They, in turn, learned from Joseph

and began to circumcize, because Jogeph's command concerning ‘

everything was carried out within Egypt.
Indeed, some say that when Pharoah's daughter found j
Moses, she recognized that he was from the Israelites from

the covenant which was in his flesh, The fact of the matter
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is not as it would appear, because the covenant of Moses'?

circumcision was not different from the Egyptians! circum-—

cision, And whosoever does not know that the Egyptians

were circumcized will be convinced by Jeremiah, For when

Pharoah's daughter found Moses and saw that he was float-

ing in the river, she realized that he was from Hebrews,

because it was not incumbent upon the Egyptians to be

thrown into the river as Pharoah had commanded concerning

the Israelites when he said: "Let every male child which

ig born be thrown into the river" (Ex 1:22)., And she knew

that this thing was done out of fear for the order (of

Pharoah)., When she saw that he had been placed in a wooden

ark, she knew that, because they were not able to hide him,

his people made the ark for him and cast him into the river.19
Now if the Israelites had been distinguished by cir~

cumcision while the Egyptians were not circumcized, then

Moses could not have beenbbrought up along with Pharoah,zo

because at any time during his youth, the covenant of his

flesh would have become known, And if Pharoah's daughter

had transgressed her father's law or command, tthen throughout

Bgypt none of Pharoah's ILaws and commandments would have

been upheld,

9. Now I will convince you further concerning the Children

21 When

of Qeturah who also are contiguous to the Ishmaelites,
the Midianites, who are the children of Qeturah, and the

children of the Bast, who are the Ishmaelites, gathered to-
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gether and came to fight against Israel in the days of
Gideon, son of Joagh, in mutual alliance, and wished to
subjugate Israel, they surrendered to Gideon's forces of
300 men, (Judg 7:7).22 This (thing) is what I will persuade
you concerning the children of Qeturah, because their resi~-

23 and that of the Ishmaelites was in the wilderness.

dence
From the time that Abraham sent Hagar and Ishmael away,

Ishmael and his descendants resided in the wilderness.

Thus is it written: "He resided in the wilde?ness and became
an expert (with) the bow" (Gen 21:20).24 "His hand will be
against everyone, and every hand will be against him, and

he will dwell upon the border of all his brothersY (Gen 16:12).
On his one side, on the Bast, dwelt the sons of Esau, who are
the Edomites, for when Israel went out of Egypt, they were

led around the Tand of Edom, Esau's mountain, In addition

the Ammonites andithe Moabites define their borders, opposite
them, to the North, The children of Qeturah are neighbors
with the Edomites, the children of Esau, to the Kast, be~
cause when Abraham sent away the children of Qeturah, he sent
them away at first toward the East, The children of Hagar
seized all of the south-~land (Arabia Felix). The Edomites,

the children of Esau, dwelt to the east of them all, as far

as Bozra, for also the Lord commanded Moses: "Do not approatch

- the land of the Ohildfen of Iisau, because I am not giving

'you (any) of their land, even the space upon which the sole

of the foot treads, because I have given Mount Seir to Esau,




Rather, buy bread from them with money, then eat, and buy
water from them with money, then drink" (Deut 2:5,6)., Moses
did as the Lord commanded him, He did not oppress the child~
ren of Esau, rather when he had reached as far as Regem de gf
Gaya',25 he sent messengers with words of peace toward the H;
King of Edom and said to him: "Thus says your brother Jacob: }
'You knowoof all of the travail that overtook us on the way
and that the Egyptians placed us into servitude, Now we

are in Regem, the city that is on the edge of your border,
Now let us pass through your land. We will go via the King's
Highway. Sell us bread and water that we and our cattle

may eat and drink. We will give you their price.,! But

he said to Israel: 'You will not pass over my border with-
out myddrawing the sword to meet you.'" (Num 20:14=218),
Israel turned aside when they saw that they could not be ﬁ‘a”h
persuaded., So as the Israelites were crossing over their i

border, they took away from the Bozra, which is in thewwilder=

ness, inherited it and made it a city of refuge (Josh 22:27).
Whoever ig willing to accept proof that Bozra belonged to
the children of Esau, who were the Edomites of old, will

listen to Isaiah the Prophet "when he had seen the Holy One

as He was coming from Edom, His red clothes from Bozral"(Isa i
63:1, 3, 4). He trampled and tormented them, and He exacted
just recompense from the children of Esau because they did j‘
not receive their brother, but He kept his anger forever (Amos |

1:11), Whoever is still not persuaded concerning Bozra that
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it had served the Edomites from of old, let him hear from
Genesis, when the kings reigned in Edom: "Jobab the son of
Zerah of Bozra reigned" (Gen 36:33), Isaiah said further:
"Behold, My sword will descend upon the Bdomites, upon
the people who have been condemned by judgment" (Isa 34:5),
And David sald: "I will cast my shoes upon Edom" (Ps 60:10,
108:10), "Because Esau corrupted his pity forever, bore

his grudge forever26 and did not allow his brother to cross

his border" (Amos 1:11)., On account of this hewwas condemned

by Jjudgment, that he bore his grudge forever. When Israel
turned aside from Esau their brother, they sent messengers
to the Moabites, the children of ILot, that they might cross
their border. But they neither listened nor were persuaded,
rather they hired Balaam, the son of Beor, to curse them.
Becauge they did not allow them to cross their border in
peace, the Holy One cammanded that the Ammonites and the
Moabites not enter the Lord's gathering, not even to the
tenth generation, because they did not offer bread and
water to Israel on the way, rather they met them with the
sword while they were tiredsand weary. Concerningtthe Egyp=-
tians and the Edomites, He commended Israel not to drive
them away, the Egyptians, because "they had dwelled in their
land," and the Edomites, because "they were their brothers,"
10, All of this I have explained and shown you so that
you will know that Ishmael resided on the border ofseach of

his brothers and "was a wild ass among men" (Gen 16:12),
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Abraham gave gifts to the children of Qeturah and sent them
to Ishmael their brother so that they would not be heirs
with Isaac, the promised one. If there is @ternal life
through circumecision, then algo the children of Ishmael,
Qeturah, Lot, which are the Moabites and the Ammonites, and
the children of Esau, which are the Edomites, and the Egyp-
tians, too, should pride themselves for being circumecized,
even though they worship many idols, Therefore isiit clear
that there is no profit in circumcision without faith, Rather,
anyone who has circumcized the foreskin of his heart is a
believer, lives eternally, and is Abraham's son, fulfilling
what God said to Abraham: "I have made you the father of a
multitude of peoples™ (Gen 17:5).

11, In every aspect the Law and the Covenant have under-
gone change, From of old, God changed the e¢ovenant of Adam
and gave another to Noah, and He gave [another) to Abraham,
too., Then He changed Abraham's and gave another to Moses,
But when Moses!' was not being observed, He gave another in

2l an immutable covenant. Adam's covenant

the last generation,
was not to eat from the tree; Noah's was the rainbow in the
cloudsy Abraham's was formerly his being chosen because of
hig faith and afterwards the circumcision, as a sign and a
seal for his descendants; and Moses' was a lamb that he
sacrificed forithe Paschal offering on behalf of the people,

Not one of all these covenants resembles another,

The circumeision in which the Giver of the covenants
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is pleased is that which Jeremiah said: "Circumcize the
foreskin of your heart" (Jer 4:4). If the covenant that
God gave to Abrahem is true, then this one [in Jeremiahl)
is also true and believable, because the ILawgiver could

280prom those who are owtside of the Iaw

not free Himself
or from those who are subject tolithe Law.29 He gave the
Taw to Moses with its observances and covenants., But
when they did not observe it, He abolished the Law and
its covenants, and He promised (Jer 31:31) to give a new
testament, saying that it would not be as the first one,
even though the Giver of both of them is the same.BO

This is the testament which He promised to give: "All
of them shall know Me from their young ones to their old
ones" (Jer 31:31), But in this testament there is no cir-
cumcision of the flesh or sign of the people. We know, my
dear friend, truly that in every generation God gave laws
which they served so long as it pleased Him, and then they
(the laws) were changed, ag bthe apostle has said: "Formerly,
Godfs Kingdom dwelt in various forms and times" (Heb 1:1).
To the sage and to the one who investigates, it is known
and obvious th&t anyone who is a part of theltnewﬂcovenant?1
yet yearns32 for circumecision, has circumcized does not con-
gsider what the apostle said: "Would that theywho agitate
~you would indeed castrate themselves!" (Galat 5:12).

Therefore, our God is true and His covenants are well

be:l.:i.eved,ap5 and each covenant was true and believed in its
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time.34

Those circumcigzed in their heart live eternally
and are circumecized again on the true Jordan, i.e. the
baptism of the forgiveness of sins,

12, Joshua, the son of Nun, circumcized the people a
second time with a flint blade when he and his people crossed
the Jordan, Jesus, our Savior, clrcuméized the peoples who
believed in him a second time with a circumcision of the
heart, and they were baptized and circumcized with "the knife
which is His word which is sharper than the doublesedged
sword" (Heb 4:12),

Joshua, the son of Nun, caused the people to cross over
to the Promised ILand. Jesus, our Savior, promised the land
of ebernal life to any who would cross the true Jordan,
believe, and circumcize the foreskin of his heart,

Joshua, the son of Nun, raised stones of testimony in
Israel, Jesus, our Savior, called Simon the true stone and
set him up as a trustworthy witness among the peoples,

Joshua, the son of Nun, made the Paschal offering in
the Jericho Valley in the accursed land, and the people ate
the bread of the land, Jesus, our Savior, made the Paschal
offering with his disciples in the city of Jerusalem, which
he cursed: "There shall not be left in stone upon stone" (Matt
2432), and gave there the sacrament of the bread of eternal
life,

Joshua, the son of Nun, condemned the greedy Achan who

stole and then concealed (his) fault, Jesus, our Savior,
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condemned the greedy Judas who stole and concealed money
from the cashbox which he had been holding.

Joshuva, the son of Nun, destroyed unclean peoples.
Jesus, our Savior, utterly defeated Satan and his army.

Joshua, the son of Nun, made the sun stand in the
heaven, Jesus, our Savior, caused the sun to set at noon
when they crucified him,

Joshua, the son of Nun, is a savior of a people, Jesus
was called the savior of peoples,

More blessed are they who are clrcumcized of the heart
than they who are (circumcized) of the foreskin, and [more
blessed are] they who are born fromithe water, a second cir-
cumcision, because they are (the) heirs with Abraham, the
chief believer and father of all peoples, whose faith is
accounted for him for righteousness.,

The exposition of the notion of circumcision is com=

pleted,

ulU.a‘“J



Chapter III
Aphrahat and the Rabbis on Circumcision

Aphrahat's critique of circumcision was, by no means,
the first that had been leveled against the Jews. What
characterizes his argument is the lack of vehemence against
the Jews gua Jews. Rather he attacks only their "outmoded"
rituals and practices, ZEven when he writes two expositions
entitlhed Mpgadinst the Jews," he is instructing the Christian
in apologetics in order to give him the necessary arguments
against Jewish polemicists.1 He does not malign the Jews
except to tell his readers that they, not the Jews, possess
the key to salvation, that the Jews have been rejected by
God. However, this lacks the vehemence of the Hellenist
writers who wished to prove the Jews were guilty of deicide
as wellcas other crimes against humanity.2

Until the conquest of Judah by Alexander the Great,
there is little evidence that Jews faced any difficulties,
at least that were extermal to themselves, in keeping the

brithkmilah,ﬂthe covenant of circumcision, With the con-

gquest came the uncircumcized Greeks and their not unattrac-
tive culture. Though the Empire dissolved with the death
of Alexander, each of his generals maintained a parcel of
it and proceeded to hellenize his territory either by

force or by more subtler means,

In the books of the Maccabees and 'a"Jmﬂa:'Llees'5 is reflec~
ted this struggle in Judah, which was, at the time (198~

165 BOE), part of the Seleucid Empire. The Seleucids governed
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an area which included a large variety of peoples. In

order to homogenize the region and thus insure loyalty

from all sectors, the process of hellenization was begun.
According to George Foote Moore, "Many submitted to a
surgical operation to efface the blemish of circumcision,
which provoked ridicule of bystanders when the Jewish youths
stripped for gymnastic exercises"’ circa 175=-174 BCE.

Yet, as all know who celebrate the Festival of Lights,
Hanukkah, or who have read I and II Maccabees, an uprising,
led by a family called Hasmoneans, against the hellenist
Jewg and against the Seleucids who came to their aid ended
in victory for the Hasmoneans and approximately one hundred
years of self-rule followed.

When Pompeil took over in the name of Rome, the country
was in a gstate of revolutionoonce again, During the inde=-
pendeﬁoe two religious parties came toitthe fore, the Pharisees
and the Sadducees, One of their numerous differences centered
oniithe legitimacy of the Hasmonean, a priestly house, to
rulé seated on the throne which was promised to the Davidic
House,

With the imposition of Rome into matters and her choice
of puppet kings, of procurators, and even of high priests,
the flames of revolution were fanned once more until finally
from 66«70 CE, the Roman government was forced to do battle
with the Jews, This, of course, ended in victory for the
mighty Roman Empire and in the destructionof Jerusalem and

the Temple,
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After the war, Rome's problems with the tenacious
Jews did not end, "Hadrian made circumecision itself a
crime, a measure which is sald to have provoked the revolt
of the Jews in 132 OE."5 This is the first time, apparently,
when the rite was actually prohlibited by law.6 It was not
enacted directly against the Jews but against all who prac-
ticed it, and it was placed in the same category with castra-
tion and made a capital offense as well.7 |
In the Talmud, mention is made of a decree made by the
Roman government "that they should notustudy the Torah and
that they should not circumcize their sons and that they

should profane the Sabbath."8

That it was, indeed, a capital
offense is taught in several passages in the Midrash.9 The
rabbis taught their followers that in the choice between
capitulation to the idolators'! demands and death that they
must choose the latter.1o
Despite this persecution there were probably some Romans

who wsre attracted to the ranks of Israel, Hadrian, himself,
issgupposed to have discussed the matter with a certain Aqui-
las, who wanted to be converted and become an Israelite.11
Hadrian permitted him to study their Torah but did not per-
mit him to be circumcized, Aquilas then answered him, say-
ing, |

Unless he be circumcized, even the wisest in

thy kingdom, and even a grey-beard of one

hundred years old, cannot study their Torah,

for so it is written, 'He declares His word
unto Jacob, His statutes and ordinances unto
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Israel., He has not dealt so with ang nation?=e
except with the children of Israel,l

Thus it can be seen how important the rite of circum-
cision was for Jews and would=be convertsnalike., Both
would defy the Imperor himself and his proscription against
the covenant of the flesh, So universal among Jews was
this defiance, apparently, that later Antonius Pius made
‘an_exception in the law in favor of the Jews only. For all
other groups the law remained in full force, but for the
Jews circumcizing one's sons carried no penal't;y,13

So Jews had faced taunts, polemics, and laws against
circumcision prior to the fourth century and Aphrahat,

Yet, it was, despite all of this, still widely enough prac=-
ticed in Persia by the Jews and perhaps by many Christians
still faithful to the old order to merit Aphrahat's serious
consideration, What was in this rite, which on the surface
appears to be a holdover from a primitive tribal society,
that made it one of if not the most important Jewish prac—
tice? Aphrahat has informed his readers of the worthless=-
ness of the custom~~the rabbls tell of its merits,

In the process of comparing and contrasting Aphrahat's
view with that of the rabbinic sages of his time, one must
always keep in mind that often the two sides' frames of
reference are so different that one side will base an argu-
ment on a point which the other never would have considered.

Aphrahat's Jews are not the rabbis'! Jews. Rather they are

,A.m),.’jj m
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what he has determined Jews would be like who followed
the laws of Scripture only. The rabbis, on the other hand,
shaped the Jews in their communities into their own image,
and this is reflected in their writings.

Aphrahat's first point in his exposition is that Israel

has been rejected due to their sins and have, therefore,

fallen out of favor with God., Nowhere in digcusging circum-

‘cision do the rabbis say this. For Aphrahat this point

begins his undermining of circumcision as a valid rite, a
technique he employs elseWhere,14 The rabbis have no such
tendenz in their writings. They wish to underline the
importance of these rites despite the Diaspora and not
undermine them because of it.,

Be that as it may, a few references to Israel's rejec=
tion did occur during the research, For example, one may
recognize the guilt of the authors of the Qorbanoth sec~

tion of the Musaf 'amidah wherein they express the notion

that the destruction of the Temple and the subsequent exile

were the direct result of Israel's sins.15 Certainly, though,

this prayer would never suggest that this was a permanent

state of affairs as Aphrahat does, rather it is merely a

temporary impediment to Israel's serving God completely,
One of the interesting notions that appeared concern—~

ing this topic was that the rabbis maintained that by the

rejection of the very rite against which Aphrahat was arguing,

\ 16

circumcision, Israel was sent into exile, and the

17

le€oy

Temple was destroyed.
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However, never did God reject Israel or abandon them,
"Wherever Israel was exiled, the Shechinah, as it were,

n18 Not only that but "every

went into exile with them,
nation or tongue that subjugated Israel ruled from one end

of the world to the other for the sake of the honor of
Israel,"19 Thus, for the rabbis of Aphrahat's time, exile

was not a sign of Israel's rejection in favor of another group.
Rather the exile was a sign of disappointment in Israel's he~
ﬁavior, and one of the sins which figured prominently in de-
termining their dispersion was the repudiation of the cove=-

nant between God and Israel through disguising or ignoring

circumcision.,

Aphrahat next tells his reader that faith is more impor=-
tant than the act of circumcision, so much so that the rite
could be ignored. He demonstrates this by employing Genesis
15:6, "Abraham believed in God, and his faith was accounted
for him:as righteousness"==his falth, not his circumecision,
The rabbisg, too, extolled Abraham's great faith which was
"deserving that God [ should divide the sea for Israelj."zo
"Through faith alone Abraham our father acquired this world
and the world to come.,"21 However, this faith is not de=-
void of commandments as Aphrahat infers, Rather, ", . .who-
soever accepts one single commandment with true faith is
deserving of having the Holy Spirit rest upon him."22

Aphrahat's next point is that God has made several

covenants with human beings, and all were of a temporary




nature, S0 long as they were adhered to by the people,

they were in force., They were revoked.when the people no
longer supported them, With regard to circumcision, Aphra-
hat holds that it was among these temporary covenants., By
doing so, however, he is ignoring a key biblical verse: which

witnesses for the eternality of thisg brith milah, this cove=

nant of oircumcision.23 Some of the rabbis identify circum=-
24

cision as the covenant, and not just as the sign of a

covenant, as Aphrahat would have it be called. In the next
verse, one sees just how important neglecting this covenant
was, for it resulted in the direst of consequences==extirpa=-
tiom, 22

In this same section, Aphrahat introduced another argu=-
ment for thewpriobity of faith over circumcision, He points
to the verse wherein Abraham received a blessing from Melchi=

26 and concludes that the greater personage would not

Zedeq
have been blessed by the lesser, rather he would have blessed
the lesser, By this means, Aphrahat attemptsito show that
Abraham's circumcision (three chapters later!) did not ren-
der him greater than Melchi-Zedeg. In the school of R.
Ishma'el this same problem was brought up. However, there
the solution wasna bit different,

When [Melchi-Zedeq] blessed Abraham before bles-

sing the Omnipresent and Abraham said to him:

'Should the blessing of the servant be given

priority over the blessing of the Master?!, the

Holy One, blessed be He, took the priesthood
away from him and gave it to Abraham,27

Besides being temporary, circumcision's main function,
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according to Aphrahat, was to distinguish Israel from their
neighbors. In this way they would not be able to get involved
with them and their unclean deeds. The rabbis, too, say that

Israel is distinguished by circumcision.28

However, their
circumcision serves a higher purpose, Rather than making

it difficult for an Israelite to sin and then deny it, saying
he was not an Israelite, as Aphrahat would have it, the rabbis
sgid that circumcision was prerequisite to receiving Revela-
tion,29 Tn addition the circumcision was seen as the removal

of a blemish, as the perfection of men.ao

Reflecting this
idea of circumecision asrremoving a blemishaare the many
midrashim whichaaccount for famous biblical personalities as
having been born circumcized,31 i.,e,, unblemished.

To buttress his argument that circumcision was necessary
only in order to make Israelites distinguishable among them-
gselves, Aphrahat claims that the rite of circumcision was
observed by Israel from the time of Abraham through the Exodus
and from the time of Joshua's leadership onward. The rabbis
are not left with bthe same impression, however. When Joseph
ascended to a position second only to Pharoah in all Lgypt,
he commanded all Egypt to practice circumcision, which they

32 R, 1abba bar Kahana

did bnly after complaining to Pharoah,
said that Joseph ingpired them with a longing to be circum~
cized, while R, Samuel said that they rejoiced because he
had afforded them life in both this world and that to come

through circumcision..'33 Clearly a people who was t0 remain
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separate from all other peoples would not encourage their
neighbors to be like them! Ob¥iously, the rabbis of these
three midrashim envisioned a higher purpose for circumcision,

Not all of the rabbis are in agreement concerning this
point, however. In another midrash, the Hebrews did, indeed,
wish to be like the Egyptians once Joseph had died, There=~
fore, says this author, "God converted thellove with which
the Egyptians loved them into hatred" so that Israel would
not become aseimilated,o" Again this midragh would refute
Aphrahat's contention that Israel observed circumcision
everywhere except in the wilderness,

Before dispensing completely withiAphrahat's claim that
circumecision served only to make Israelites recognizable to
one another, three more rabbinic reasons must be brought in
as evidence that this was not how the sages saw circumcision,
One reason is alluded to in a beautiful story about King
David., Hisg circumcision set his mind at ease, when onedday
he fretted about being naked of any precepts of the Torah
35

as he entered his bath. Thus, when one has been circum=-
cized, he is assured of having followed at least one of the
dicta of Judaism., Blijah, too, when petitioning God, accord-
ing to another source, argues, "If we have no merit, then
look to the covenant of circumcision,,"36 which shows that
Israel has not been altogether lost, that they still observe

the covenant., Thirdly, the blood of circumcision, along

with that of the Passover, are the vehicles through which
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Also contradictory to Aphrahat's point of view that
circumcision was observed by the Hebrews during their
entire sojourn in Egypt are several midrashim describing
the events immediately prior to the Exodus. It was noted
above that some rabbis thought that the Israelites abandoned
the practice of circumcision immediately upon theddeath of
Joseph. Others relate that when the time of deliverance
drew near, that in addition to the paschal offering with
ite blood smeared on the lintels of every Israelite house=
hold, they were required to circumcize themselves, Circum-
cision was and is required for participation in the Passover,38
and thus if Israel had abandoned the rite, it had to be re~
ingtituted before they could be redeemed from Lgypt, and,
more seriously, from the "Angel of Death," According to
several authorities, this was exactly the scenario,

In one midrash, the circumcision is treated as the "seall
on the invitation to the King's feast. However, many would
agree to obtaining this "seal"' only after breathing in the
gscent of the paschal lamb, enhanced by God to resemble the
Garden of Eden.39 In the others, however, the rabbls say
that it was the two commandments of circumcision and the

40 Had they not performed

paschal lamb which redeemed them,
these two commands, it may be inferred, they would not have
left Egypt, and there would have been no Jewish people today.

Other allusions to this are found wherein by virtue of observ-
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a,H

ing the brith milah, the Sea was divide and they were

deemed fit to sing the Song at the Sea (Ex 15:1ff).42 A1l
of this culminates in a statement by R, Yohanan--"All the

luxuries and delicaciles that Israel enjoy in thiswworld are

on account of the circumcision which is between the Jch:i.ghs."4'5

In the fifth section of his exposition, Aphrahat argues
that circumcision is not beneficial in achieving eternal
life, It has already been shown that the rabbis considered
circumcision not only beneficial in thiswworld but the prime
reason Israel was redeemed from Egypt and slavery. In the
prayerbook, in the ge'uloth section of the morningoor even-
ing service, one becomes aware of the relationship between
the redemption from Egypt and the redemption to take place
at the Yend of days" or in the world to come, Thus, 1t is
not unexpected that the rabbis disagree with Aphrahat on
this point also,

R, Nahman bar Isaac said that an infant mey enter the

future world from its circumcision onward.44 R.

Samuel,
commenting on the notion that Joseph introduced the rite

of circumecision to the Egyptians, said the Egyptians thanked
Joseph because he had, through the institubion of circumci-
gion, given them life in this world and in the world to

45

A story is told, too, about an apostate, Ketiah bar

Shalom, who was sentenced to death for contradicting the

L
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Caesar concerning extermination of {the Jews. Before he was
thrown into the furnace, he cut off his_foreskin, exclaiming,
"Thou has paid the tax thou will pass and enter [paradise].46
In addition, ithere are a couple dfizinstances where non-
Jews who had themselves circumcized benefit greatly. In one
case, a pair of brothers were aided and protected by an angel
against enemies in battle due to their circumcisions.47 In
" another case a Roman senator who circumcilzed himself prior
to committing suicide in order to save the Jews is exalted
above Abraham, our father. This is because Abraham received
aggurances that he would be made into a mighty nation if he
circumecized himself, whereas the senator received no such
assurance, +°
Not only did the rabbis consider circumcision the key
to the world to come but also the rite which delivered Israel
from the fires of Gehinnom.49 R. Tevi said that Abraham
would sit at Gehinnom's entrance and permit no circumcized
Israelite to descend into it, As for those who have sinned
a great deal, he would taketthe foreskins from infants who
had died prior to circumcision and set them on thensinners
so they might descend to Gehinnom,50 Rabbl Berekiah posited
that hefetics and wicked Israelites who felt secure that their
circumcision would bar them from entering Gehinnom would have
- their own foreskins stretched over the membrum virile, "When
Gehinnom sees their hanging foreskins, she opens her mouth

. no

and devours them, Apparently it was the opinion of
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both of these rabbls that if one acted like theuuncircume
cized, then a similar fate awaited him also.52
| This sentiment agrees fairly well with Aphrahat's to
a limited extent, for what both sides are alluding to is
Jeremiah 9:24=-25, In these verses Jeremiah speaks of those
who are circumcized in the flesh as opposed to those circum-
cized of the heart. C(learly, one who is u#mcircumcized of
the heart is one who lacks faith as the heart is the seat
of thought and sometimes emotion. Both understand this
term in this manner. For this reason R, Levi and R, Berekiah
had the foreskins of the faithless replaced, i.,e., in order
to reflect the uncircumeized state.of their hearts. Aphrahat,
on the other hand, understood these verses as advocating
either being circumcized of the flesh or of the heart and
not both as the rabbis undérstood it.

Semuel prayed, "Give us discernment, O Lord, to know
Thy ways, and circumcize our heart to fear Thee. . . .,"5"5 The
term "uncircumcized" became for many a term which was applied
to all non=Jews regardless of the condition of their fore-
gkins because it implied they were uncircumcized of heart,
and hence heathens, idolators, or non-=believers,.ifor their
actions are alien to God.54 Circumciging one's heart meant
ridding it of the evil inclination and turning "to serve God
Who is alone in the universe."55 Uncircumecized Israelites,
due ‘to the deaths of older brothers assa result of circumci-

sion,56 are considered circumcized, therefore, while circum=-
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cized heathens.are considered uncircumcized.57 Circumcision
of both foreskin and heart is the acceptance of God's divinity,

4.8 Tt is submission to the highest authority,

R. Judan sal
and because of this submission of individuwal whims and fancies,
the believer benefits in both this world and in the world to
come,

What of hesnthat disguises his circumcision and, by so
doing, denies God's authority?59 In proportion to the bene=
fits of carrying on with the tradition are the punishments for
not doingsso, Such a person has no share in the world to
come,60 and the Day of Atonement brings no atonement for him
unless he repents., Other sins areiforgiven, according to this
source, pro forma by the day itself, but this is not the case
with he who would disguise his circumcision.61
bid such a person from coming in contact with consecrated food

or water,62 and call him and his sacikifices an azbomination.63

64

Such a person is an apostate
65

and will be devoured by

Gehinnom.,

Buttressing his argument that circumecision's sole pur-
pose was to make Israel ldentifiable to others and to each
other, Aphrashat employs Joshua 5:2 which reads, "Circumcize
again the children of Israel a second time." From this verse
and from Joshua 5:5, he concludes that the Israelits who sur-
vived the wilderness experience were not circumcized in the

flesh because the people were lsolated from all other

The rabbis for-
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groups., They were, however, circumcized of the heart,
that is, they had faith, Hence, "a second time" refers
to the physical rite undergone before entering Canaan and
once again mixing with other peoples.

The rabbis also comment on this verse, but, of course,

they do not ultimately show that they consider circumcision

an outmoded and unnecessary rite. In one commentary on the
verse,

Re Berekiah taught in the name of R., Simeon

b, Yohai that Moses circumcized [the Israelites

prior to the first Passover], Aaron uncovered

the corona, and Joshua gavetthem the wine to

drink, Others reverse Joshua and Moses , .

[(on the basis of Joshua 5:2 where it says] 'the

second time'; from which it can be inferred
that heccircumcized them the first time, 66

Alluded to here and mowe explicitly explained in another

rabbinic commentary explicating Joshua 5:2 is the rabbinic
injunction requiring two operations in the rite of circum=~
cision, These consist of milah, circumcision, and pri'‘ah,

the splitting of the membrane covering the corona and the

drawing of it towards the base thereby uncovering the corona.

Rabbah b, Isaac stated in the name of Rabs:

The commandment of uncovering the coronanat
circumcision was not given to Abraham; for

it said, 'At that time the Lord said unto
Joshuas: Make thee knives of flint, and cire=
cumcize again the children of Israel a second
time,!' But is it notnpossible that this
applied to +those who were not previously cir-
cumcized, for it is written, 'For all the people
that were born in the wilderness., . .had not
been circumcized! (Joshua 5:5)% If so, why
the expression, ‘'again'! Consequently it must
apply to the uncovering of the corona. Why,
then, the expression, 'a second time!?=-~To
compare the termination of the circumcision

L.iﬁ.‘lb
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]

commencement of the circumcision is
essential, so is the termination, ., .

(Egg'ah) with its commencement (milah); as
the

In orderito prove that circumcision is useless and
provides no advantage whatsoever to the circumcized person,
it is important for Aphrahat to prove that many different
peoples practiced circumcision, It has already been shown
that the rabbis considered circumcision essential for the
Jew but no so for the non-Jew unless he desired to observe

the other commandments68

or to insure himself a place in
the world to come., It has also been shown that Gentiles,
whether circumcized or not, were considered uncircumcilzed

by the rabbis,

Aphrahat, however, by showing that idolators and wicked,

ginful nations also practiced this rite, demonstrates to
his own satisfaction, at least, that circumcision is of no
benefit, Xach of his readers was wellaaware of the idola-
tor's fate and knew that it could not possibly include
eternal life,

One such group was the Egyptians., If he could prove
that they practiced circumcision, he could begin his proof
of i1ts uselessness., In order to do this, he shows that

Moses wag distinguished as being a Hebrew by Pharoah's

-daughter nothby virtue of his having been circumcized but

by virtue of his being found in the river.

The rabbis, too, wondered how it was that Pharoah's
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daughter recognized that Moses was a Hebrew baby. R. Jose
bar Rabbi Hanina said that she recognigzed him by virtue of E
hig circumcision,69 thus disagreeing with Aphrahat and some :
of the other rabbis that the Egyptians practiced circumcision,
too, Whereas another point of view agreed with Aphrahat and
said that he was recognized because only Israelites had to i
be thrown into the river upon birth, ° j?W-
Continuing his argument, Aphrahat dwells, perhaps to
too great an extent, onithe idea that Israel's neighbors Ier
were evil yet they, too, practiced the rite of circumecision,
The rabbis, too, leveled invectives against Israel's neigh=-

. . . . . NAIEE
bors warning Jews to not become involved in their neighborst |

sinful deeds as did the Bible before them, It has already

been shown, however, that they were all considered uncircum=- ;MW
|

cized!! and their fate is due to their uncircumcision, !2

Interpreting Ezekiel 35:6, R, Levi said in the name of R,

Hama Dbar Rabbi Hanina that Esau hated the blood of circumci-  in
sion and therefore spurned its prac‘tice.75 Because Esau has N
estranged himself from this and other commandments, said irn
another rabbi, the Holy One, blessed be He, givesbhim his

reward in this world, "as a laborer who doeswwork for his w}

employer faithfully."74 By this the author probably intended

to say that Esau would prosper in this worldwwhile forfeiting ‘ Q

the world to come by virtue of his spurning of circumcision.

After repeating a couple of themes expressed earlier in
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the exposition, Aphrahat concludes that only the true cire
cumcision, the ideal one "of the heart," is required in

the new and immutable covenant, This "second" circumci~
sion, for him, is baptism. Of interest here with respect
to the rabbinic literature is the fact that for proselytes,
circumcision alone didnnot render them Jews as wastthe case
with the native~born., Ritual ablution, baptism, as it were,
was also required.75 Though there were disagreements con=
cerning this matter, the majority opinion was that circum-
cision, immersion, and in the time of the Temple, sacrifice

were required for any convert.76

For the rabbis, then, circumcision was the rite which
could never be abandoned. It was the rite of supreme
importance to the Jew and to his God. "Were it not for
[circumcision) the Holy One, blessed be He, would not have
created His universe. . ."77 It is equal to all of crea~
tion in importance.78 It is the witness to the world that
the Jewish God is the God of all the universe'® and that
as the Jews keep their promises as outlined in the covenant

80, too,wwill God.8o




bhapter v
Exposition ITI
An Ex.position1 of the Fast

1. The pure fast is preferable before God, is kept like
a treasure in heaven, is a weapon against evil, and is a
shield which sbsorbs® the arrows of the enemy. This I have
not said from my (own) opinion, rather from the Holy Writings
which had previously shown us that in every time the fast
was a help to those who truly fasted, For the fast was not,
my dear friend, that one which is from bread and water alone,
rather the ways of observing the fast are mahy. There is

3

the one who abstalns” from food and water until he becomes

hungry or thirsty., Then there is the one who abstains in

4

order to be a virgin,' who hungers but does not eat, and

who thirsts but does not drink, This fast iscan excellent
one., Then there is the one who abstaing out of religiosity,5
which requires fasting,6 Then there is the one who abstains
from meat, wine, and different sorts of foods. Then there
is the one who abstains in order to make a fence for his
mouth so that he does not speak hateful words.7 Then there
is the one who abstains from passion and subdues his (evil)
inclination8 so that he will not be vangquished. Then there
is the one who abstains from possessions in order to make
himself poor for His service.9 Then there is the one who

10 of wvarious kinds in order to be vigi~-

abstains from beds
lant in prayer. Then there is the one who abstains from

the desgirable things of this world when in trouble so that
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he is not conguered by the enemy. Then there is the one
who abstains in order to be monkish so that he will be

pleasing to his Iord by restraint.11

And (finally) there
ig the one who gathers all of these together and makes them
one fast., dJust as a person will abstain from food until

he is hungry, and so long as he abstains from eating and
from drinking this qualifies for the name "fast," but if

he should eat a little bit or drink, he has broken his fast.
Similarly, a person who abstains from all of these, and if
it is (the case) that sometimes he would break several of
them, no longer is hisifast considered for him. The fasgt
of one who breaks one of all these is not considered as

the fast of one who eats and drinks greedily. And the one
to whom his hungercoccurs (by happenstance) so that he would
break his fast, his sin is not great; but the one who is

12 from all of these and betakes himself to break

abstinent
several of these, his sin is great and not little.

2, Hear, then, my dear friend, the exposition of the
pure fast. First Abel exhibited the pure fast through his
sacrifice; Inoch, in that he was pleasing before his God;
Noah, because he kept hisvpurity in a corrupting generation;
Abraham, in that he superabounded in his faith; Isaac be=-
cause of Abraham's covenant; Jacob because of Isaac's oath13
because he knew God (Gen 32:30), and Joseph because of his

compasgion and his administration., The purity of all of

these was for them a complete fast before God., But if there

B -
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is no purity of heart, the fast is not accepted, Remember
and see, my dear friend, that the wish of a person who would
purify his heart, guard his tongue, and keep his hands away
from evil is excellent, just as those about which I have
written to you above. A person ought not to be one who

mingles honey with wormwood, If a person would fast from

bread and water, then he should not mingle abuses and maledic-

tions with his fast. Your house, which is the temple of God,
has (but) one door, and it is not seemly, O human being, that
in that door through which the king enters14 dung and mud
should exit. When a person abstains from all of these impur-
itiés and takes the body and blood of the Messiah, he should
take heed of his mouth through which enters the King's ‘Son.15
You do not have the authority, O human being, to deliver
through your moﬁth impure words., Hear that which our vivie-
cator said: "The thing which enters a person does not render
him impure, rather the thing which goes out from his mouth,
that is what soils him" (Matt 15311).,

3. Moses also observed a pure fast when he ascended the
mountain: and brought the Law to his people, and he was
strengthened by his fast of forty days (Bx 24:18; 34:28) and
received special (the best) praise when the skin of his face
was made splendid (Bx 34:29, 30, 35), and he averted the
divine anger from his people so that they were not destroyed
(Ex 32:11; 34:9)., In addition, FElijah, the man of strength,
fasted’in the likeness of Moses' fast when he was:pursued

by Jezebel and ran until Horeb by means of his fast of forty



49

days (I Kg 19:8) to where He had spoken with Moses, and
He revealed Himself to him there and commanded him, saying
to him: "Go, annoint Jehu the son of Namshi and Haza'el
to do vengeance on the Israelites and (annoint) Flisha the
son of Shafat to replace you (I Kg 19:15, 16). He rejoinced
in his]krd's revelation by means of accomplete fast, just
ag Moses had rejoiced when he fasted forty days (on) two
(separate) occasions, averted his God's anger from his
people, and brought down the tablets of the covenant which
were engraved by God's finger., And the glory of both of
these was in their fast and by it they were perfected.

4, Further let me show you also that fast of iniquity
and of the shedding of blood which is not accepted that
Jezebel, Ahab's instigator and Israel's instrument of tor-

16 decreed, She wrote a letter in Ahab's name and

ture,
sent it to the Jezereelites, (those) iniquitous people,
obedients of the iniquitous Jezebel, She wrote in that ini-
quitous letter thus saying: "Declare a fast and make Naboth
sit at the head of the people.17 Then designate two evil
men to sit opposed to him and let them witnessoagainst him fj
saying: 'Naboth cursed God and the King.'! Then let him be

stoned so that he dies" (I Xg 21:9, 10). And this, my dear

friend, is what Jezebel wrote to them: "Let two men testi~

fy against Naboth," i,e.,, she had sent them Lorders] accord~

ing to the Holy Iaw, for it is written in the Taw: "One who

is condemned to death shall not be killed on account of
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the word of one witness rather on account of the word of
two witnesses shall he die" (Deut 17:63 19:5), And thus

it is written: "The hand of the witnesses will be upon him
first in order to stone him and the hand of all the people
afterwards" (Deut 17:7; 1%:9). TFurther she wrote to thems
"Thus ghall they testify against him, that Naboth cursed
God and the King.," This, too, she wrote in her iniquitous
letter to them according to the Holy Iaw, for it is written:
"Whosoever curses God's name, let him be stoned, because he
pronounced and cursed the Holy name" (Lev 24:16), Now
Jezebel had no concern about God's name that it was being
cursed, rather because Ahab's avarice concerned her, that
he coveted Naboth's vineyard, and did not recall that it

is written: "You should not covettanything that is your
neighbor's" (Ex 20:17).

1% yno is

5. 0 Jezebel, Ahab's instrument of torture!
this God that Naboth cursed? Is He the One Whose altars you
overthrew? Or is He the One Whose prophets you killed? Or
which king did he curse? The one who annulled the Law and
wanted toccarry off Naboth's inheritance? Why, Jezebel, did
you not fulfill what is wrltten in the beginning of the Iaw's
commandments: "You shall not worship other gods" (Ex 20:3,5;
Deut 5:7) while you, Jezebel, served Ba'al? TFurther more
1g it written: "You shall not shed innocent blood upon the
land that the LOri your God had given to you" (Deut 19:10),

You ought to have remembered yourself, O Jezebel, that it

igs written: "The land upon which blood is shed shall not
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be expiated unless the blood of the one who shed it is
shed upon it" (Num 35:3%b). You were afraid of this, O
Jezebel, therefore you exhibited criminal zeal as if Naboth
cursed God whereas he had not cursed, Furthermore is it
written: "Whosoever sheds human blood, his blood shall be
shed" (Gen 9:6)., Yet Jezebel, the troublemaker, shed Naboth's
innocent blodd. Because of thig, intthat very place wherein
innocent blood was shed by means of a criminal fast which
was decreed, Jezebells blood was shed, and dogs ate her. And
Ahab, who listened to her counsel, there dogs licked his
blood.

6. If Jezebel chose to extract the thing from the Iew
which was assistant to her utter destruction even though she

18 you evil people, Jezereelites,

was notoobservant of the ILaw,
how could you accept a letter in which was written accriminal
fast, false testimony, and bloodshed? In which generations
have you heard that they fasted and then shed innocent blood?
Why, then, did you not reject this criminal letter and false
testimony? Because of this, Ahab and Jezebel were punished
with a Just sentence for Naboth's innocent blood which they
shed, As for the Jezereelites who obeyed Jezebel, they, too,
were punisghed withia just sentence, for Hosea prophesied
saying: "In a little while I will avenge the blood of Jezereel
from Jehu's household" (Hos 1:4b). And Jehu sought to avenge
Naboth!s blood19 from Jezebel and Ahab's household, and he

20

put the Jezereelites to the sword in Ba'al's house, Naboth's
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blood came upon them as Jehu said on that day of retribu-

tion: "In the evening I saw Naboth's blood andihhis children's

21

blood" (IT Kg 9:26a) because retribution was his, and the

Jezereelites' fasting was a liabili'ty.22
7.'Furthermore, the Ninevites observed a pure fast, when

Jonah decdared ruin upon them, Thus is it written: "When they

heard Jonah's preaching, they decreed a serious fast and earnest

supplication as they sat upon sacks and ashes, removed their
luxurious clothes and instead dressed in sébks,.all of the
childrenifrom their mothers' bressts and all of the sheep and
cattle fromtthe pasture," Thus is it written: "Word reached
the king of Nineveh, He then arose from his throne, took off

his crown,23

sat on a sack, humbled himself with ashes, and
proclaimed in Nineveh, his city, saying: 'By order of the
king and his nobles, neither humans nor beasts shall taste
anything, nor shall they gaze,nnor shall they drink water,
Rather the people and the beasts shall be coveredwwith sacks
and shall call upon God mournfully so that He will turn away
from us the wrath and the anger so that we will not perish,'"
(Jon 3:5-10), And thus is it written: "God saw their deeds
that theytturned from their evil ways, and He turned away
from them [ His ] wrath so that He did not destroyithem" (Jon
%3:10), It did not say: "He saw the fast from bread and
water with sackcloth and ashes," rather "They turned from

their evil ways and from their evil deeds."24 Because of

this the king of Nineveh proclaimed, saying: "Each person
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should turn away from his evil path and from the plunder
which is in his hands."25 The fast was pure, and the Nine=-
vites! fast which they observed as they turned away from
their evil ways and from the plvnder which was in their
hands was accepted, for the pure fast which the Ninevites
observed was acceptable and did not resemble the Jezereelites!
fast through which innocent blood was shed.

8. In every instance, my dear friend, abstention from
evil(g) while a person fasts is preferable to abstention
from bread and water and to (a fast wherein) "a person would
humbleihimself, bend his neck like a hook, and prostrate
himgelf in a gack and ashes" (Isa 58:5), Jjust as Isaiah
said. When a person abstains from bread and water and from
all foods, prostrates himself in a sack and ashes, and mourns,
it is- fine, and lovely, and pleasing. But this is especial~-
1y pleasing when "a person humbles himself, loosens (his)
ties to iniquity, and breaks (his) bonds to deceit, Then
his light ig turned on like the sun, his righteousness goes
before him, and he is like a paradise that prospers and like
a fountain of water that does not lack its water" (Isa 58:6,

26 who make

8, 10, 11). He is not imitated by hypocrites
their faces sad, who make their countenances ugly and who
announce their fasts.

9, See also the sectarian teachings, instruments of evil,
fast and acknowledge thelr sins (Heb 10:3), but they have no

employer. Who is the god27 who will give a wage to Marcion
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28 Further=

who does not acknowledge our Maker affirmatively?
more, who is the god who will reward Valentinus' fast, who
proclaims that his makers are many and says that the per=
fect God is not spoken of by mouth nor may the mind inguire
of Him?29 And who will give a just desert to the sons of
darkness of the teaching of Manes, the evil one, who dwell

in darkness like snakes and practice divination, a teaching
of Babylonia?°® See that all ofithem fasted, but their

fast was not accepted,

10, Listen further, myddear friend,aas I show you the
acceptable fast which Mordecai and Esther observed., Their
fast31 was & saving shield for all of their people. They
annulled the boasting of Haman, their antagonist, and his
injustice was overturned upon himself and his scheme returned
on him, He was Judged by the very Jjudgment process that he
wished to employ and was himself measured by the very mea=-
sure he sought to utilize, As hebhad considered doing was
done to him, and he was bound by the rope of his (own) sins.
Since he boagted of his riches, they did not accompany him,
His sagacity did not save him, since he schemed for evil,
his pride was subdued, and his honor passed away from him.
His pomp was destroyed, and his fortitude was laid Low,

He was hit by the blow which he wishedtto cause and was
killed by the murder he wished to commit, because he wished

to destroy all of the Jews in the realm of King Ahashueros.
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However, the fast of Mordecai and Esther was a shield
which absorbed Haman's arrows, and Haman was caught in his
own iniquity. His destructive sword entered his own heart,
and his bow drawn for (the purpose of) iniquity was broken,
As it is writtencconcerning the wicked person: "Their sword
shall enter their heart, and their bows shall be broken'" (Ps
37:15)., This (prophecy) was fulfilled concerning Haman,

Even though he erected gallows for Mordecal andihis children,
Haman andvhis children were hung upon them, He was caught
in the pit he had made, snared in the trap he had hidden,

his net was spread over him, he fell into his (own) iniqui-
tous snares, and that was his end forever.

11. Why, then, my dear friend, did Haman seek from the
king that all Jews be destroyed if not because he wished to
be avénged for his peoplefs children andito erase the Israelw
ites' name as the memory32 of Amalek had beencerased from
under heaven?ar5 For Haman was left over as a survivor of
the Amalekites, Thus is it written: "Haman the son of Hama~
dath the Agagite,"

While he (Haman) was being honored in King Ahasueros!
household, Mordecai was sitting in the King's gate all day
because of Esther, his pupil, who had pleasingly conducted
herself before King Ahashueros, more so than any of her
other maiden companionsg, so that she had begun to sit (on
34

the throne) instead of Vashti the queen,”” while Mordecai

was sitting in the first (position) in the King's gate, Hamen




56

was third to the King (in power) and was honored in all
his reign, As soon as anyone who was in the king's gate
would see Haman, he would fall and worship before him,

but Mordecai would not comply, Because of this, he wished
to avenge himself on account of his people's children and
to seek the Amalekites' vengeance from them through this
pretext, because Haman was from the family of the house=
hold of Agog, the Amalekite king, whom Saul brought and
whom Samuel tore to pieces before the Lord (I Sam 15:33),
while Mordecai was from the family of the household of
Saul of the tribe of Benjamin from the children of Qish
(Esth 2:5), Because Saul slaughtered the Amalekites, Haman
wished to seek vengeance for his peoplets children from
Israel and for Agog's murder from Mordecal.

The insane one35 did not know that it had been decreed
concerning Amalek that his memory be erased from under the
heaven, for it is written in the Holy Law?36 "God said to
Moses: 'Command” | Joshua the son of Nun to choose for him-
self men in order to make war with Amalek,' Joshua armed
himself and made war with Amalek" (Ex 17:9). Amalek was

8 by the stretching

overpowered by the sign of the cross3
out of Mosges'! hands., While those who had gone to war were
being slaughtered, (the others) of them remained as a rem~
nant among their dwellings, Then the Lord said to Moses:

"Write a memorial book and place (it) Dbefore Joshua the son

of Nun, because I will surely erase the memory of Amalek
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from under the heaven! (Ex 17:14).

However, He was patient with the Amalekites so that
they would, perhapsg listen to what was written in God's Holy
Book which said: "I will surely.blot out the Amalekites" (Ex
17:14), cf, Num 24:20) and return toward Him so that He would
turn toward them, Had they returned there would have been
penitence as there had been penitence for the Ninevites
when He threatened them (with) destruction., They demonstrated
repentence and turned His anger away.from them, Or as the
giving of an oath to the Gibeonites thatithey would not be
lostwwith the Canasanites, Or as the giving of penitence to
Rahab who had faith, So also wouldppenitence have been given
to the Amalekites had they had faith when He was patient
with them for four hundred years.39 After that, any time
He saw that they had not returned, His anger against them
became confirmed as He recalled what Moses had set down in
his Holy Book, When Saul reigned,4o God said to Samuel:
"Say to him: 'I remember that which Amalek did to you as
you went out of Egypt, meeting you with the sword, Now, go,
Lay waste to the sinful Amalem!'" (I Sam 15:2,%). So Saul
went and laid waste the Amalekites, but because Saul showed
compassion upon Amalek, he was rejected from hiswrreign be-
cause he left a remmant, And that Haman was a survivor of
the household of Agog whom Saul left, and Mordecai was of
the family of the household of Saul who laid waste those of

the household of Agog.
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12, There are people,41

my dear friend, who bring

blame upon Mordecai saying: "Why did he not stand in the
presence of Hamen, for, after all, he was the most honored
of the entire kingdom? Howwwould he have been diminished,
if he had paid him honor?" And thus they say: "If Mordecai
had stood in the presence of Haman, this evil would not have
been considered regarding Mordecal and his people," These

(above) are what one who does not know the power of Scrip-

ture says., Mordecal did this, like a righteous man who
keeps the lawy he did not stand in the presence of the villain-
ous Haman, because he gave heed to Saul, of his family, who,
because he ghowed compassion upon Agog the King (of) Haman's
family, was rejected from his reign,naas the divine anger was
upon him, Mordecal, too, if he had paid honor to the wicked
ﬁaman, the divine anger would have arisen against him as
(1t had) against Saul,

1% Why, then, my dear friend, did Amalek, of all of
those peoples, go out to meet Israel for (the purpose of)
war? Thus thought Amalek: "We will go out and devastate
Jacob's children, and we will annul Isaac's blessings. He42
was afraid of the servitude to Jacob's children, Thus Isaac
said to Esau: "You shall serve Jacob, your brother, but if
you repent, he will pass his yoke fiiom off your neck" (Gen
27+40), PFor this you have known--that Amalek was the son of
the maid-servant43 of HEliphaz, Esau's son, and did not want

to be subject to Jacob's children,
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Why', then, my dear friend, did Isaac say to Esau:
"You shall serve Jacob your brother"? Thus Scripture ine-
forms (us that) because Hsau took his wives from the daugh-
tersof Canaan, who was accursed to Noah, his father. Thus
said Noah to him: "You will be as a slave of slaves to
your brothers" (Gen 9:25)., Because Abraham and Isaac knew
that the Canaanites were accursed, they did not take wives
from their daughters for thelr sons. Abraham did not take
Lone] for Isaac, nor did Isaac take [onel for Jacob, so
that the accurséd seed of the Canaanites should not be mingled
withithe seed (about which) it is noted that it was blessed
by Noah,

Because of this Amalek the son of:Eliphaz the son of
Isau wished to annul Noah's curse and Isaac's blessings and
to make war with Jacob's children. God also wrote Justly
concerning Amaleks "His42 memory shall be erased by Rachel's
children!*(Deut 25:19), First, Joshua the son of Nun of the

42 afterwards Saul of the

tribeonof Joseph made war with him,
Benjaminites, and (finally) Mordecai, throughhbhis fast,

destroyed their remnant, Of all of Esau's children, Amalek
(only) wished to make war with Jacob's children, and there-

fore his42

very memory was erased., See that through Morde=-
cai and Esther's fast, Haman was overthrown from his posgi=
tion and the remmant of the Amalekites perished, Mordecail
received Haman's honor and was the greatest in all of Ahashueros’

kingdom, while Esther:was queen instead of Vashti,
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14, Turthermore, Daniel observed an acceptable fast
(for) twenty~one days44 (Dan 10:2,%)for the sake of his
people so that they would not have an increase in Babylonia

more ‘than seventy years,45

and through his fast of twenty~one
days, he gailned acceptance46 before his God. During those
very days Gabriel arose to his aid, as he is the one who
recéives prayers at allttimes, and along with Gabriel, Mlchael,
the archangel, also gave ald. They stood up against the
Persian ruler (for) twenty-one:days while he*! aided Daniel
with hisifast., You have known, my dear friend, that Gabriel
is the one who receives the prayers before God, Ag Daniel
prayed, Gabriel came to him and strengthened him saying to
him: "Your prayer has been acoepted47 by God, and I have
come because of your words" (Dan 10:12), He enhearteried him
saying to him: "“Pake courage, O precious man" (Dan 10:11,19).
As he had come to him48 because of the prayer of his48
fast,49 so too Gabriel offered Zachariah's prayer near be~
fore God when he brought tidings about John (the Baptist!s)

50 "Your prayer has been aooepted"47

birth saying to him:
(Iuke 1:13). He also offered Mary's prayer before God when
he brought tidings about the Messiah's birth saying to her:
"You have found favor before God" (Iuke 1:30)., How did
Mary find favor if not through)her fast and her prayer?
Because Gabriel was recéiving the pure prayers and offering
them before God,

Michael wag the Archangel. of the Israelites, He is the

one”? (about) which (God) said to Moses: "See, My angel shall




61

go before you and rout the inhabitants of the land from
your presence" (Ex 23:20,23%)., He is the one51 that appeared
to Balaam's ass as Balaam was going to curse Israel (Num
22:22), He, furthermore, appeared to Joshua the son of
Nun who with his sword drawn, stood in the valley of Jericho,
But when Joshua saw him, he thought him to be onecof the
enemy,52 so Joshua said to him: "Are youcgne of us or one
of our enemies?" Michael gaid to him: "I am chief of the
Tordts hosts, and now I have come" (Josh 5:13~14), He (is
the one that) cast down Jericho's walls before Joshua the
son of Nun (Josh 6319, of Heb 11:30), Furthermore, he (is
the one that) routed the thirty-one kings from hig presence
(Josh 12:7#24), and he routed the million °° Cushites from
'Asats presence, (II Chr 14:12). Furthermore, he routed
the Assyrian camp (of) one hundred eighty-five thousand (IT
Kgs 19:%5), Also, when the Israelites went to Babylonia,
he, too, went with them and fought on their behalf,

15 Why, then, my dear friend, did Daniel fast those

three \Areel{s,4'4

seeking from God and making supplication, yet
previously it is not written that he fasted? Thus is it
written: When the seventy years' (anniversary) of Jerusalem's
destruction had been completed as Jeremiah the Prophet had
said: (Jer 25:12; 29:10)., He offered his prayer and made
supplication before his God (Dan 9:2) that they would mnot

continue to remain more than seventy years just as He took
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to those of the Israelites in Igypt, and Just as He took
away those of the Ephraimites., Daniel thought that because
of his people's sins that He might delay more than those
seventy years which Jeremiah had said, So Gabriel and
Michael, the Archangel, gave him aid in his fast, Also
Michael would have satisfaction through them when they
would return to their (own) land (as well as) Gabriel, who
gave aid to his people so that the fruit of their prayers
as well as the sacrifices which he offered daily before God
would be multiplied, But the ruler of the Persian kingdom
did not wish the holy seed of Israel to be separated from
the sinful kingdom of Persia, which had been entrusted to
himhby God, for as long as they were there, there were
righteous ones among them55 in which he also rejoiced. See
that Daniel's excellent fast was profitable asg he overthrew
his people's captivity at the conclusion of seventy years.
16, The leader of our camp is greater than Gabriel,
better than Michael, and more powerful than the ruler of
Persia, since he is our vivificator, our lLord, Jesus Christ,56
who came dressed in our humanity, suffered, was afflicted in
the body which he took from us, and is able to give aid to
those who are afflicted (Heb 4:15)., He fasted for us and
conquered our enemy, and he commanded us to fast and to

watch at all times that by the power of the pure fast we will

reach his rest.57



Chapter V
Aphrahat and the Rabbis on the Fast

Aphrahat's exposition on the fast is, unlike the one
on circumcigion, not apologetic or polemic in character,
Rather his purpose was to define for his reader éxactly
what constituted an acceptable fast which oneccould strive
to keep in fulfillment of a Christian duty. This being
the case, one notices a considerable lack of antagonism
for any group except those who are consideped heretical by
Aphrahat's Church, These he attacks merciiessly as has
been seen in the:;short paragraph dealing with thelr fasts

in the text,

With regard to the Jews, one finds no reference
at allcexcept where biblical figures arelused to illustrate
his points. Contrary to theccase of circumcision, Aphrahat's
gsentiments concerning the fast are very close to those of

the rabbis who were his contemporaries, It is only in the
degree of implementation where there may be foundoany

serious disagmeement.2

Aphrahat opens the exposition by declaring the "pure
fast" to be "a weapon against evil," "a shield," and "a
help to those who truly fasted." So, too, do the majority
of the rabbis find the fast beneficial. As "a weapon against
evil, " the Talmud cites an instance where "a fast ofithree
days and three nights was ordered, whereupon the evil de-
sire, tempter of idolatry, surrendered to Jchem."'5 In the
days of R, Hiyya. b. Abba, the Iand of Israel was rid of a

4

re'em's whelp" through the proclamation of a fast and the



64

prayer of R, }“Iiyya,5 R. Huna said that fasting was one

of the things which nullify an evil decree,6 and Raba b,
Mehasia advocated it as potent against a dream.7 Wonder-
ing why Caleb is known as Ashhur, the answer is given that
he is so called because his face was bidckened (hushhur)
through his fasts.8

Public fasts were called when the land lacked rain9

10 when a wind spoiled a quanti-

12

or suffered from pestilence,

11

ty of grain, when wolves devoured two children, and when

there was persecution.13 One source salid that there was no
need to fast when in danger because it sapped one's strength.14
Tagte cause the Holy One, blessed be He, to grant eternal
forgiveness andtto send relief to His world, according to
R. Berekiah and R. Hama b. Papa, respectively.15

Aphrahat then enumerates eleven different ways of observ-
ing the fast ranging from eating only when hungry or thirsty
to an asceticism including abstinence from food, speech,
sexuval relations, possessions, and too much sleep., A good
manyoof these appear in the rabbinic literature as well,
though few escape both pro and con discussion,

"Fasting by hours 1s considered a fast, so that if he
completed the day, he may say the prayer for a fast. . . ."16
This corresponds roughly to Aphrahat's category of one who
fasts until hungry or thirsty., R. Ammi answered the ques-
tion concerning one who is keeping a voluntary fast, if he
may take a taste of food to see if it has been prepared

properly. His answer was in the affirmative adding that it
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may be as much as a rebi'igg.17 On the other hand,

Our Rabbis taught: If one fastéd on account

of some visitation and it passed, or for a
sick person and he recovered, he should neverm
theless complete his fast,18 If one journeys
from a place where they do not fast to a place
where they do, he should fast with them; from
a placeuwhere they do fast to a place where
they do not, he should nevertheless complete
his fast. If he forgot and ate and drang let
him not make it patent in public. . . .1

This statement, then, would seem to contradict the earlier
one endorsing faSting by hours., Rather one should fast
for the duration of the fast, according to their view,
Concerning asceticism, which Aphrahat singles out as

an excellent fast, the rabbis appear to disapprove., The
strongest disapproval in the Babylonian Talmud is registered
by Abaye who sums up the opinionsoof Simeon the Just, R.
Simeon, and R, Eleazar haQappar that a nazir is a sinner,
They reach this conclusion through an interesting interpre-
tation of Numbers 6:11, Abaye then asks,

Now does this not afford ancargument from the

minor toithe major? If one, who afflicted him-

self only in respect of wine, is called a sin-

ner: how much more so one who agcetically re-

frains from everything., Hence, one who fasts

is called a sinner,
Other examples of disapproval may also be found in the
literature., "Three things weaken a man's strength, viz.,

21

fear, a journey, and fasting." Tanhum b, R, Jeremiah ‘

listed four=--~"fasting, a journey, sin,sand the Kingdom

22

of Babylon,"” Concerning the scholar who would afflict

himself by fasting, both R, Shesheth and R, Jeremiah b,
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Abba in the name of Resh Iagish condemn him heartily.z3

Though comparatively few, there are some neutral or
positive statements with regard to ascenticism, R, Eleazar
maintains that '"he who is able to bear self-affliction is
termed Holy while he who is not is termed a sirrmaxu."zﬂr

Raba said that Nahmani, whom the Soncino Talmud identifies

as Abaye, "practices hunger,"25 Finally R. Johanan stood
up in honor of R, Zadoq, who was known for living an ascetic
life, When asked by Vespasian why he should do this, Re.
Johanan has only the highest pralse for R.Zadog's abilities
despite his "numerous abstinences and fasts,"26
Moore, in defense of therrabbis, states that their

anti-asceticism represents, rather than a "spirit of Judaism,"

¢« o o&Xpressions of personal temperament,

circumstance and surrounding, and are not to

be broadly generalized. From ancearly time,

also, antipathy to Christian monasticlsm wag

an influence not to be left out oficaccount,?
These considerations are very likely valid especially when
coupled with the Jewish antipathy to a dualism which sepa=-
rates matter and intellect or spirit, as he points out ear=-

28 This duvalism provided many

lier in the same chapter,.
ascetics with the impetus to abstain from all that the
material world, which was evil, had to offer, so that their
intellects or spirits would be emphasized. This kind of
thinking was quite alien to the rabbis.

In complete contrast to the notion of asceticism is

an interesting reference attributed to Resh ILaqish wherein
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he says that anyone who eats gluttonously on the Day of
Atonement is free from punishment because overeating, like
not eating at all, is an affliction, and one is punished

for not afflicting himself.29 Equally curious is the dictum
that for all but the most mordal of sins, the Day of Atohe—
ment, itself, atones whether it is observed properly or
not.BO

For the rabbis aswwell as for Aphrahat, fasting meant
more than abstention from food. IFrom very early on, the
term for "fast" in Hebrew, zom, was used interchangeably
with the phrase "afflicting oneself," 'iﬂﬂi nefesh.31 In the
Bible and further delineated in the Mishnah are those actions
which constitute affliction., These vary with the seriousness
of theifast,

On the Day of Atonement, for example, "from evening to
evening, strict fasting is enjoined under penalty of extirpa=-
tion,"32 and "it is forbidden toveat or drink, or bathe or
annoint oneself or wear sandals, or to engage in conjugal
intercourse."53 Included in the biblical injuction is a
prohibition against work also, On the Ninth of Av, in addi=-
tion to these, reading the Law, the Prophets, or the Hagio=-
grapha is forbidden, as is studying any branch of the Oral
Taw, One might study unfamiliar or different parts of the
Taw, read Job, Lamentations or any other ominous prophecies.34

Rabbi said that priests should not drink wine at any

time. However, he couldinot enforce this because the reason
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for abstention, the Temple, was destroyed, With its destruc=-
tion went the priests'! duties, and this being so, they were
free to drink wirie.35 Mourners and those who submitted to
self=imposed abstinence as ammeans of doing penance often
abstained from wine and meat or appetizing foods.36
R, Meir préised Adam, the first man, and called him "a

great saint."

When he saw that through him death was ordained

as a punishment he spent 130 years in fasting,

severed connection with his wife £for 130 years,

and wore clothes of fig [leaves) on his body for

130 years.37

Thus, the rabbis, too, recognized many ways of observing

the fast, whether public or private, many of which corres-
pond to those listed by Aphrahat, Others, such as the
abstention from reading or studying on the Ninth of Av, were
not even considered by him. Some of the fasts were highly
ritualized, especially those in the realm of public fasts,
while private fasts were less so, This high degree of
ritualizationileaves the rabbis vulnerable to attack from

those who find Jews who fasted pro forma but lacked any

- sign of sincerity. Just as Aphrahatirecognized that an

acceptable fast is accomplished through purity of heart, so,
too, did the rabbis.

Aphrahat begins his proof of this point by showing that
several key biblical figures were rewarded for the purity
of heart they displayed in their fasts, The rabbis, too,

often draw on biblical personalities for examples, Moore
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points out that in the Tegtaments of the Twelve Patriarchs,

Joseph, Judah, and Reuben each practice a specific form
of abstention as self-imposed penance.39 In the midrash,
Reuben does afflict himsgelf as a form of repentance.4o R.
Tenhum b, Hanilai quoted IT Chronicles 12:6. Using the
same form as Aphrahat would have used, he remarks, "It is
not written here, 'and when the Lord saw that they had
fasted! but 'that they had humbled themselves.'"41
Ishma'el, as does Aphrahat, points to Moses,wwho Ffasted
forty days and nights. The difference in the reference,
however, is that Ishma'el wishes to prove that if Moses
nelther ate nor drank for forty complete days, than angels
have no need ofiit ever.42
Abaye, too, almost says word forwword what Aphrahat
tells his reader:
Our brethren, neither sackcloth nor fastings
are effective but only penitence and good deeds,
for we find that of the men of Nineveh Scrip-
ture does not say, 'And God saw “their sack=-
cloth and fasting,! buj:9 fGod gaw their works 47
that they turned from their evil way' (Jonah 3:10).
Often in Aphrahat and often in the rabbinic literature
ag well, the acceptable fast is theoone which 1s accompanied
by sincerity and an attempt at self-correction and repent-
ance.44 This may become manifest through compassion for
one another45 or through a broken and contrite spirit.46
No fasgt is acceptable except that in which the sinnersoof

Israel participate as well as the pious, according to R.

Eana be Bizna in the name of R. ﬂisda the Pious.47 R. Eleazar
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said, "PFasting is more efficacious than charity, What is
the reason? One is performed with a man's money, the
other with his body."48 R. Shesheth, too, remembering
that atonement in the time of the Temple was accomplished
through animal sacrifice, prayed thatihis fast wherein his
fat and blood had been diminished would be accounted as if
he had offered them upon the altara49
More efficacious, however, is charity dispensed on a

fast day.5o

"If, on a fast day,tthe distribution of alms
is postponed overnight, it is just as though blood were
shed, + » ,"51 and others entering a community in which
there was a fast were calleduupon to contribute to charity
also, as in the case of a fast proclaimed by R, Huna.52
If there was a persecution during which fasting was prohi-
bitednasiin the time of R. Zera, the good intention was
as acceptable as the deed itself.53
When Aphrahat, after informingvhis reader about Esther

and Mordecal's fast whidh succeeded in saving the Jews of
Pergia, about the cause of the enmity between Haman and
Mordecal in the story, and about Daniel's fast which re-
leased the Jews from exile, concludes with praise for Jesus.

He fasted for us and congquered our enemy, and

he commanded us to fast and towwatch at all

times that by the power of the pure fast we

will reach his rest,
While the rabbis instructed Jews in fasting in memory of

54

a person”’ or an event,55 or in penance for a wrong—doing,56
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or for the safety of other857 in this world, Aphrahat

asks his reader to fagt for an apocalyptic world., Whereas
the rabbis are careful to define days upon which it is
forbidden to fast,58 Aphrahat does not. The foecus of

each side is different-=Aphrahat's is upon what happens
after death, and the rabbis' is upon what happens preceding
it, Thus, though they employ similar means with regard to
the fast, though the majority of the rabbis never would have
advocated asceticism to the extent Aphrahat doe3959 the ends
of their respective abstentions are, literally, worlds

apart,



Notes
Chapter T

1As in the Fnglish word "illogical" which consists of
the prefix "in" plus the word "logic" and the suffix "alf,

?Using the English word "illogical' once again, it is
apparent that if Inglish employed the linea occultans, the
word would be written "iXlogical,"

3Frank Gavin, Aphraates and the Jews, p., 1.

4Cf.XNI.:17 and XVII :8., "Who have cast away idols, and
call that a lie which our father bequeathed to us" and "who
ought to worship Jesus, for that He has turned away our
forward minds from all superstitions of vain error, and
taught us ‘to worship one God our Father and Maker," Cited
in and translated by J. Gwynn, "Select Demonstrations of
Aphrahat," Nicene and Post-Nicene Fathers, second series,
Vol, XIII 1898, p. 157,

5Willlam Wright, A Shoxrt History of Syriac Iiterature,
Pe 33, F. G, Burkitt, Barliy Lastern Christlanltv, P. 81,
informs his readers thatuﬁhlp tradition is a rather late
one, That he was a bishop, however, is attested to by his
address to other bishops of Seleucia, Ctosiphon, and the
gsurrounding area in the opening of Exposition XIV,

6J. Gwynn, op. cit., p. 155,
"p, ©. Burkitt, op. cit., p. 82,

8Tnternal evidence for this may be found in V:5, end of
XIV, XXIT:25, and XXTIT:69 as cited by J. Gwynn, op. cit.,
Do 153,

illiam Wright, op, cit., D. 153.

101pig,

5. Guynn, op. cit., p. 159.

12See infra., "BExposition on the Fast," paragraph 9.
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14"Gav:i.n, op. cit., pp., 2=3.

15Gwynn9 loc, cit.

16Gavin and Ginzberg among others.

17Louis Ginzberg, "Aphraates," Jewish Encyclopedia, I,
pp. 663~664, Cf, Gavin, op. Cit., DD. 32-31s

18

Jacob Neusner, Aphrahat and Judaism, pp. 150ff.

19Wright and Moore as well as others see Jewish hands
in the translation of the Bible into Syriac with later Chrig-
tian revision harmonizing key texts with the ILxXX., Cf. Wright,
O clt., pp. 3~5, George Foote Moore, Judaism, I, pp. 102-3,
Burkdtt, op. cit., pp. 71-73.

2OBurkitt, ODeCite, Do 34

21Burkitt, Ope Cite, Do 3Te

22J B. Segal, BEdessa, 'The Blessed City,' p. 64. TFor
more information on Tbe Doctrlne of Addai and the story of
Abgar and Jesus, see lusebius?t Tocieulastical History, Book I,
section 13, Burkitt, op. eit., TP, 54~38, and Segal, pp. 62= 65.

*Sgavin, op. cit., pp. 11-18,

24Segal, op. cit., pp. 62=65, does not agree as to the
dates. He does not see Christianity as a dominant force in
Edessa until the fourth century after Eusebius'! account had
become famous throughout Christendom,

25Gavin,ngg. cit., p. 30,

26Por more information ontthe Jews in Persia during this
time see Jacob Neusner, A History of the Jews in Babylonia,
especially vol. IV, The Age of Shapur IL, end an article by
J. Be. Segal, "The Jews of North Mesopotamia Before the Rise
of Islam," Publlcatlonu of the Israel Society for Biblical
Research, VOl,XVil, otudies in the Bible, DpP. 320%=63%,
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27.‘3uch as prayer, fasting, and celibacy,

2 r . » ~ ™y
8Such as circumcision, Sabbath, and Passover,

29Cf, Neusner, Aphrahat and Judaism, pp. 19-30,

30¢r, Bibliography and notes.

Chapter II

1The usual translation of the Syriac Tahwitha' is "Demons-
tration" or, loosely, "Homily." Tahwitha' is a "Talmid=type"
noun, common in Aramaic, whose root is H~Ws', Not appearing
in Syriac in P'al, in Pa'el the root means "to show, make
manifest.," Cf, J. Payne-Smith, A Compendious Syriac Dictionary,
P. 129a, 1In Jewish Aramaic, the root has the meaning "to
show, to tell" in the Pael and g%pheljmﬁhel (no Qal)s Marcus
Jastrow, Dictionary of Talmud Babli, Yerushalmi, Tidrashic
Literature and Targumim, D. 432a. In Jewish Aramaic, the
noun fahwayah means "telling, interpretation" (Jastrow, op.
cit., ps 39a) and is linked to the Hebrew noun (also in The
noun form of the causitive Hiph'il/'aphel) Haggadah (also an
Aremaic Mishgal). In the literature of the Talmud and of
the Midrashim, Haggadah is always used inccontrast to Halachah,
which means "practice, rule, traditional law" (Jastrow, op. cit.,
p. 353a)., Haggadah/'aggadah is defined by Jastrow as "tale
story, lesson, esp. Agadah, that classoof Rabb., literature
which explains the Bible homiletically" (op. cit., p. 11a)
Haggadah, then, can be taken as an exposition or the Bible,
Therefore, the translation of the Syriac Tahwitha' as "exposi-
tion" is entirely in line with the usage of the day and more
descriptive of Aphrahat's purpose in setting down his views
on the subjects that he chose. See also T, Jansma's article
"Aphraates! Demonstration VII paras, 18 and 20, Some Obser=
vations on the Discourse on Penance' in Parole De L'Orient,
vol, V, Number 1, 1974, p. 39, where he describes these works
of Aphrahat's as expositions On page 41, he continues with
a similar analysisoof the word Tahwitha' wherein he says that
"Verbal derivatives of the root hwy meaning to explain, to
expound, to demonstrate, ., " °

2Gavin, v, . .that he wrote the first ten Homilies at
the request of a fellow-monk is possibly a literary fiction
as they were written for a largeriaudience to be read and
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discussed by fellow-monks (465:1-6)" and Jansma, "This is
highly likely., The questioner is introduced at the beginning
of those paragraphs which mark the turning-points (3 and 8)
and the:climax (11) of the exposition. In other instances

he seems to be a sort of corporate personality which represents
the whole grade of the ascetics. He is reviewing Demonstra-
tion VII . . . The transition to the friend in B 7 strikes
one as rather artificial, , . ," Cf, Frank Gavin, Aphraates
and the Jews, p. 4 and Jansma, op. cit. vs J. Gwynn, "Select
Demonstrations of Aphrahat," Nicene and Post Nicene Fathers,
second series, vol., XIII, 1898, pp. 157=158% W, . o address
Bishops, Clergy, and people of Seleucia and Ctesiphon in the
name of a Synod over which he was President, probably of
Bishops suffragan to Nineveh, in XIV.1." I tend to believe
that this is a convention much like "my dear reader" today,

jJacob Neusner, Aphrahat and Judaism: The Chrigtiane
Jewish Argument in Fourth~Century Iran, P. 19: ow, be=
doved friend, hear concerning the sign of which he spoke and
the foundation about which he gave instruction, what it is
right to say against that people which he came before us
and believes about itgelf that it is the seed of Abmaham,!
Neusner is wrong here as can be seen by the way his sentence
does not flow, Mamllo' is a noun and not a verb! Qodmain
here ig an auxiliary verb and is an the plurall

4‘The verb is Tana!, the samenas in Jewish Aramaic which
meang "repeat," "recite," Utell," or "study."

r)EJ.‘he Church, a people that is made up of not one people
but from many peoples,

6Neusner, op. cit., p. 20,% "'The shoot was planted, a
true seed' (refers To) thelr original fathers., Butithe child-
ren have turned to the unclean deedsoof the Amorites,"

THakicima® here refers to an imaginary Jewish disputant
set up as a straw maniin Aphrahat's attempt to show his Chris-
tian readers that Judaism is not the way. The "sage" here is
like Trypho in "Dialogue with Trypho." Wright and Segal,
however, do not agree., Cf, J. B. Segal, Edessa, 'The Blessged
City,' p.n100 and William Wright, A Short History of Syriac
Literature, p. 143. Just as habibl appears to be a literary
convention (see note 2), so, too, does hakkima' appear to be
another literary convention.

8Sodom and Gamorrah,

9Not as Neusner, loc, cit. writes: ", . , Sodom, Gomorrah,
and their companions,"
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"Omnis is the 'ele' found each time the Rabbis ask a
uestion, . .,and they introduce the answer with 'ele'= rather
%except that), it can only be, etc.

11
Neusner made the mistake because in Talmudic Aramaic one finds
the ending in for the common plural! So, he transferred a
noun ending to the participle, without too much gscrutiny! It
ig definitely a mistake,

Neusner, log cit, "We boast that we are clrcumcized. . "

12Neusner, op. cit.,, p. 21. "condemned,"

P1e1 telyon.

14Imjplying that uncircumcized Melchigédeq was at a
higher station than Abraham at the time, and circumcision
did not turn the situation around.

1SAbraham's second wife, cf, Genesis 25:1,

161\Teusne:c-9 op. cit., Pe 24, ", . . in his uncircumcision, . ."

17Lit.,'grazing, herding.,

18 .
Neusner, locscit., "...might not take refuge through lying..."

19Neusner, gpﬁ cit., p. 26, ", ., .she knew that they had
hidden him, made the ark for him, and threw it in the river,
g0 that his (Pharoah's) men could not find (him)." Also notes
Bert: ", . .erkannte gie, dass sie ihm das K%stch%n gemacht
und es in den Fluss gesetzt hatten, damit seine Manner es
nicht versenken kdmnten," In note concludes "I take gtr to

be palel hence Bhelter, protect." Both men present interest-
ing translations, nevertheless I cannot agree with either one.
The plain sense of the sentence and the "facts" as presented
in the original Biblical story support, I believe, my trans-
lation over theirs, Cf, Exodus 1:22, 2:1-7,

2OIbid. ", . oln the house of Pharoah." On the surface,
this is an acceptable translation and gives the sense of the
sentence, though I do miss the preposition "in" (bveit). My
translation is taken from the notion that Beit is really
Beint, and thus indicates that Moses grew up not just in
Pharoah's household, where he may or may not have seen Moses,
but with him, before his very eyes. This would reinforce
Aphrahat's claim that the Egyptians were circumcized because
Moses was under ‘the close scrutiny of Pharoah, and therefore
any distinguishing characteristic like that would have been
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noticed, Circumcision is a very private matter, and there-
fore only those closest to a person would notice it.

Ipbid. ". . .that they also are neighbors of, ., "

22Judges T¢7 ~ Rishin here are not chiefs as Neusner
granslages (p. 26§ vut heads, literally, three hundred headg
of men),

23Neusner, Loc, cit. ", . .were dwelling, . . " Ma'-
marhun is a noun!

24Ibid, ", ., .and learned the bow,"

25The Glorious Regem? Regem is identified with the
Hebrew Qadesh and is located in desert to the South of what
is now Israel., Regem de Gaya' is identified with Qadesh
Barne'a, Bf, R, Payne Smith, -Thesaurus Syriacus, vol,II,
p. 2978b., Bogzra is a city in ldumaea .  Cfe Re Payne
Smith, vol.I, p.473a and Jastrow, op. cit., p. 148a.

26Lit.,"kept his anger."

27Neusner, op. cite, p. 28, "(=thatoof Jesus)",

281pid, "And he cannot (again) give a law that is rejec-
ted by Those., o « oV

29Christians e ¢ o JEWS,

3OThis is against the heresies which considered the Jew=-
ish Bible to be the product of the demi-urge while the new
covenant was to have been the product of the transcendant
deity. €.g8., the Manicheans.

31Neusner, op. Cite., p. 29, V(of Christ)",

Payne-Smlth, ope cit., p. 560b. "with Bothar to go
after, yearn after,"

33Neusner, loc, &it., '"wvery trustworthy."

34;bid. trustworthy. "
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Chapter IIL

T9ee #18 and #19 translated into English in Jacob Neusner,
Aphrahat and Judaism, pp. 76=96,

ZOf. St. John Chrysostom, Patrologis Graeca, vol, 48,
cols, 847, 848, 852, a fourth-century contemporary of
Aphrahat,

3Of. I Maccabees 1:13ff,, II Maccabees 4:9-14, Jubilees
15:33f mentioned in George Foote Moore, Judaism, vol.,I, p. 198,

4IVIoorc—a9 op. cit., vols I, p.49.

5 .

Cf, Historia Augusfa Hadrian, 14, 2, cited in Moore
op. cit., voT. T, De 351, ’ ’ T ’

6Moore however, also says that I Maccabees 1:41-50
shows that Antlochus Eplphanes also decreed a prohlbatlon
against circumecision, op. cit., vol.I, bp. 19-20,

7Moore, Ope cit., vol.I, p. 351,

8Rosh Hashanah 19a, Ta'anith 18a, Unless otherwise noted,
all of the passages cited will be as translated in Rabbi
Dr., Isidore Epstein (editor), The Babylonian Talmud.

9Jacob 7, Iauterbach, Mekilta de-Rabbi Ishmeel, vol, II,
pe 247, 11, 136=143; Lev1tlcus Rabbah 32:1. uUnless otherwise
noted, all of the passages cited from the Rabboth will be
as translated in Rabbi Dr, H, Freedman and Maurice Simon
(eds,), Midrash Rabbah,

10

Exodus Rabbah 15:7:

e o olsrael cannot be joined with the idolators

of antiquity, but must keep themselves apart. For
even if an enemy decrees that they should desecrate
the Sabbath, abolish circumecision, orsserve idols,
they suffer martyrdom rather than be assimilated
with them., . .

Lauterbach, op., e¢it., vol, III, p., 204, 11, 112~117. See also
Exodus Rabbah 21: %5 which contrasts Israel's stubbornness to
do the will of the heathen with their willingness to obey God.
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M odus Rabbah 30:12.

127314,

1)Moore, op. cit., Vol., I, p. 351. Therefore, Aphrahat's
belief that others were circumcized may have been without
basis,

14Cf. expositions on Passover, Sabbath, Making Distinctions
Between IFoods translated in Neusner, op. cit.

15R. Isaac ben Aryeh Yosef Dov, Seder ‘avodath Yisra'el,
P. 2%8 and p. 352, These prayers may beitoo late to be congi-
dered contemporary with Aphrahat, BRarliest reference is in
Masgecheth Soferim 19:7 and Slddur R, Amram, The first prayer
cited is from the Additional Service for Sabbath and the New
Moon, and the other is from the same service for the Major
Festivals.

16) amentations Rabbah 1:1, #1, #20., Other reasons ine
cluded Tepudiating the Divine UnltV, the Decalogue, and the
Pentateuch, all of which indicate rebellion against God's
authority and divinity. Therefore; eircumcision, too, must
be a sign of submission to God's authority and recognition
of divinity.

"ienahoth 53b.

18rautervach, op. cit., Vol. I, pp. 114=115, 11, 99-112,

19Lauterbach, op. cit., Vol. I, pp. 196-~197, 11, 126 142,
Lauterbach's note here is he]pful whereln he states that the
humiliation is less when a mighty empire oppresses Israel
than i1f a lesser power had managed to do so,

2OI;auterbach, op., git., Vol. I, p. 220, 11, 58-61,

. VOlo 19 po 2559 llo 165“"1670

21Lauterbach? Oop.
150 167.

it
Gf. also pp. 252-255, 1T“”

22 1auterbach, op. glt,, Vol. I, p. 252, 11. 154136
¢f. also Vol, II, p. 247, . 134~-1%35,

2’B(Jrenesis 17:13,
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24B@rachoth 48b~49a. Tauterbach, mﬁ. ¢it., Vol. II,

25Genesis 17¢14, Cf, Kerithoth 1:1,

26Genesis 14418,

Z/EOVlblcun Rabbal 25:6, Cf, also Genesis Rabbah 46:5
wherein Abraham 1s assumed to be high priest "after the manner
of Melchi~-Zedeq" (Psalm 110:4), This midrash goes on to define
theoonly spot onibraham's body whereupon he could be circum~
cized and still be fit to offer sacrifices, l1.e., the foreskin
of the body., See infra for more ref@r@nces.

28Numb®rs Rabbah 12:8; Lamentations Rabbah 2: 15ﬂ #173
song of Songs Rabbah %:s11, #1, 2:7, #1, 1:15, #2, 431, #2.

Irumpers Rabbsh 12:8; Iementations Rabbah 2:13, #1/,
Song of Songs Rabban 3:11, #13 Genesis Rabbal 42:&, 483
4839, 49:2,

SONumbers Rebbah 12:8; Tementations Rabbsh 2:1%, #173
Song ofUSongs Rabbah 33113 ﬂ1 Genegis Rabbah 11:6, 46:1, 46:4;
Deuteronomy Rebbah 5:53 habbat “108a} Nedarim 32a3; Togefta!
NWedarim 2557

273
0,

Joseph - Genesis Rabbah 84:63 Moses = Deuberonomy Rabban 11
xod?% Rabbah 1: 20, Lev1tlcus Rabbah 20:1, wotah 12a3 David
ota1 10D,

>Tshem - Genesis Rabbah 26:3, Jacob - Genesis Rabbah 6%
:1

52 4enesis Rabbah 91:5.

55Geneoib Rabbah 90:6, 95, See 1lnfra for more on world
to come and CLrCUMCLSL 0N,

34Exodus Rabbah 1:8,

3OMenahoth 43b.

2

30 evitious Rabbah 31:4.

3T hxodus Rabbah 15:12,

38

Ixodus 12:43-49; Pegahim 5:3, 6:6; losefta' Pesahim
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8:18; lauterbach, op. cit., Vol. I, p. 119, 11, 26, 30~31,
pp. 127=128, 11, 1%1-1%4; Moore, Op.Clt., Vol. I, ppaﬁﬁo 551

59%xodus Rabbah 19:5.

41 auterbach, cit., Vol. I,»pp. 33-34, 1l, 8~12,
PP 140n141 11, 16§E17 T3 Exodus Rabbah 17:33 Ruth Rabbah 6:1;
Song of S owgp Rabbah 1'5, ﬂ1. AT of these use the proof

Text hrekiel 16:6, which uses the dual for "blood® (bdamaxic Yo
To the rabbis, the two bloods refer to those of circumcision
and of the Passover sacrifice,

41

Lauterbac}j’ -’O*'E‘ mo——-Ci.t’9 Vol‘ I‘D p‘ 2189 1.1‘ 31""550

42pyodus Rabbsh 23:12.

43 o

Song of Songs Rabbah 7:2, #3,

Msannedrin 110D,

45Genes;s Rabbah 90:6, 95,

4('avodlalrl zarah 10b, The Soncino translater believes him
to be a non~jew (see his note), however, due to his name, it
would appear that he is an apogtate.

genesis Rabbah 46:10,
48

Deuteronomy Rabbah 2:24,

Ygencsis Rabbah 21:9, 48:8; Exodus Rabbah 19:4.

bOg}enesis Rabbah 48:8, Two interesting points herewm
Abraham, who first circumcized himself, is the one who checks
for the circumcision in others, and innocent babes who died
prior to the removal of their blemish, their foreskin, provide
the foreskins for sinners thus vindicating the innocent and
meting out Justice to the wicked,

51EX0dus Rabbah 19:4,

52F0"c the fate of the uncircumcized see Tosefta! Nedarim
2:4, Nedarim 3:11, Deuteronomy Rabbah 1:21, in addition to
Pxodus Rabbah 19: 4.
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[ndlce
?7Berachoth 29a.

2%yedarim 31b; Zevahim 22b; Exodus Rabbah 19:4.

25ifral Dvel Rav, DP. 43, cole. 4,

560f, Yevamoth 64b andiHullin 4b-5a,

211 avodan Zarah 26b-27a, Here Aphrahat and the rabbis
agree, except that for the latter, this 1s a highly exceptional
gituation whereas for the former,iit ls the rule. See also
Yevamoth 48b, ‘'avodah Zarah 57a~b, and Lauterbach, op. c¢it,.,
Yol. TIT, pp. T78=170, 11, 141=147 for equation of UnciTouim=
cized with ildolatory with regard to slaves and resident aliens,

58

Genesis Rabbah 46:9,
590

Sifrel Bamidbar, 112,

Orayotn 3111,

lgerithoth Tas Shevu'oth 1%a.
2yevamoth T2a-b.

6BSifra' Dved Rav, P.4, col. 3% Leviticus Rabbah 19:6,
640

Sifra'! Dvel Rav, p. 4, col. 3,

65Genesis Rabbah 21:9, 48:8; Exodus Rabbah 19:4,
66

Numbers Rabbah 11:3%; Song of Songs Rabbah 1:12, #3, 337, #4.

67Yévamoth 71b. For other midrashim involving proper cir-
cumcisions see Deuberonomy Rabbal 63%1; Yevamoth 47b; Genegls
Rabbah 46:13%; Lauterbach, op. cit., Vo]. L, Do . 120, 11, 41~45,
Someh ow, when Neusner set up his chart comparing Aphrahat with
the rabbis, he failed to come across these two midrashim for
they arewnot listed, See Neusner, op. cit., p. 182,  He employed
a different mebhodology wherein he compared not the general
topic but the manner in which each verse was employed, There-
fore, it is doubly surprising that he would not have included
these two ag they are as close to a refutation of Aphrahat as
" oneccan find, as they show that Joshua 5:2 is not what it seems




to be at all,

Joshua 5:% i8 also uged as a proof text in the proposi-
tion that circumcision is as sweet as incense to God; see
Numbers Rabbah 14:12,

68Deuteronomy Rabbah 1:21.

Q
6)§9tah 12b: Ixodus Rabbah 1:24.

70Jxodus Rabbah 1:24.,
71

Nedarim %11

72Tose£ﬁa' Nedarim 2314,

73Genesia Rabbah 6%:15%,

T4 puth Rebbah, Proem IIT.

75Ber@ggoth 4Tos 'avodah Zarah 59a; Yevamoth 46a, 47a=b;
Sifrei Bamidbar 108,

76

while R. Joshua permitted immersion without circumcisiong
see Yevamoth 46a., The Sages, however, were not swayed by
either one!s,argument, '

7

TNedarim %i11.

/Smosefta' Nedarim 2:5,

Pgenesis Rabbah 46:3,

8OMoore, Ops cite, Vol, I, pe 232,

Chapter IV

1See note #1 in the Exposition of Circumcision,

2The shield's purpose is "to absorb" enemy arrows or to
deflect them. This then is the meaning of lMgabblath  "absorbs."
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5As opposed to fasts., ITater this differences will
be felt as more significant,

4'ZBJclrm,:l.‘:ab' ~ a very difficult word to translate in this
context of Lood and wabter., In mostoof the cases where this
word or its derivatives appear, it does, indeed, mean "virgin,"
However, here I feel that its meaning is different like "asceticV
or '"unadulterated,"

BI. . . st
Ait., '"in holiness." D.Ilodnnes Parisot, Patrologila Syriaca
Vol. I, p. IXV, comnects the word Qaddishe! with a level of
religious orders in his preface which practicesimoderation,

6Parisot9 op,ccit., Which is also a fast."
7Vow of silence,

BExactly parallel to Hebrew concept of Yezer or Yezer

‘Wrkrwog;

Hara'!, Could one have Bbrrowed from the other?

. Imnis is a difficult sentence to translate because of the
preposition Jlam and the suffix eh for which there seems to be
an antecedent which, becauseoof the lam, cannot be Qenyana'
which 1s & masculine, singular noun meaning possessions, This
leads Parisot to translate Lghulhoneh as "ab earum servitute!
or "From their service," However, in the examples given in
Payne=smith, A Compendious Syriac Dictionary, p. 39%a, the
preposition used withithe verb S-R-() in the intensive is
always men when the meaning is "of" or "from." Therefore, T
must conclude that the Lem indicates "for" and the service
is for Him, i.e., God.

1ORoo*b SH~W=~' means to be equal, In the Pa'el, it
means "to lay even" hence "to lie down." DTaSHWiTHa', then,
like TaHWilHa', derives from the Pa'el verb and tThius means
"ped, carpet, mattress,"

11;g;zana' is not translated by Parisot.

12i.e.9 taken the vow of the nazir.

13Caths in another versionwwhich Wright says is a later

addition.

14i.e.y communlon.

15

il.e,, communion,
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16W1111am Wright, The Homilies of Apbraateu, The Per=
glan Sape, and Parisot op. cit., — another version gives
deceptress, " "seductress,"

17,

i.,e., designate him ruler.

1&Corro sponds to Hebrew Shomereth Torah.

191.6., his death,

20, . .
l.e., Batal's temple o¥ shrine.

?1Jehu'u.

ZZAS opposed to being in their favor. One would think
that a fast would at least lighten the sentence, but Aphrahat
wants to show here that not only was this not the case, but
thatfasting made matters worse for them because of its
nature,

Z)Ta 2! is too much like "toga' for me to ignore, The
Hebrew parallel has the word 'adereth which means "cloak."
Thus, even though the Syriac, Aramalc, Arabic, and Hebrew
dictionaries give the meaning as "crown," I am not convinced
that in this context the meaning is so clear,

240 %evil of their deeds,”

anlt., "their hands, "

2014, , "those who give stones."

2‘{I‘,it., "who is he,"

28Marcion wag Ma noted and permanently influential

heretic of the seoond century." Wace and Pilercy, A Dictionary
of Christian Biography and Literature, p. 693%c, Perplexed
by evil, he was led to accept the solution prevalent in the
Baglt then that evil is mixed up with matter. He interpreted
the texts "A good tree cannot bring forthoevil frult? and

"No man putteth a piece of new cloth into an old garment" to
mean that works in which evil is to be founducould not proceed
from the good God, Therefore Christian dispensation could
have nothing in common with the Jewishf This matter, then,
could not be the creation of the Supreme God, This led him

to assert that there were two gods, one good and one aust
which corresponded to the gods as seemingly described in the
so=called "New Testament" and "Old Testament" resgpectively.

igible creation, then, is the work of the Just god while




86

the good god was neither concerned with nor known by
humanity until, taking pity on their miserable plight caused
by disobedience to the Creator, he interfered for their
redemption, He did notrregard matter as a creation of
either the good god or the just god, The messiahs of the
Jews! prophets were not the Christ for all humanity who

had no earthly body and whose salvation affected the soul
only since matter was evil and thus Marcion did not believe
in resurrection., A myth assoclated with him is more Gnostic.
It posits three heavens (1) of the good god, (2) of the god
of the Law, and (%) of the angels and below these,Hyle,

Hyle and the god of the Law made this world and man, However,
they became jealous of each other and began competing for
man's attention., Their battling introduced idolatry (Hyle)
and death (god of the Taw) until the good;god sent his son
down, Marcion only acceptedithat part of the "New Testament"
which was not drawn from the "Old Testament" and tried to
show that the latter contradicted not only the former but
itself, Marcionism was absorbed by the dualistic Mandcheism,
Wace. and Piercy, op. cit., pp. 693-698, Thus here Aphrahat
i? att?cking Marclon's concept of the creator god being one
of evil,

29Th0ugh difficult to distinguish Valentinus' original
doctrine from the later developments of his dilisciples, two
Gnostic doctrines do appear., One is of Tthe celestial origin
of spiritual men (pneumatics), and two is of the demiurge
(author of death associated with "0ld Testament"), The
Primal Being, or Bythos, after ages ofssilence and contempla-
tion, gave rise to other beings through a process of emana-
tion, The first group was known as aeons and were fifteen
pairs in number., Through the weakness and sgin of Sophia,
one of the lowest aeons, the lower world with its subjuga-
tion to matter was brough into existence. Man was composed
of hylic as well as psychic elements, Without the hold of
Bythos, the Good Father, even the spiritual man could not
be cleaned of evil, This cleansing was possibile only after
the revelation of the Son,

His Christology is somewhat confusing but is docetic,
Whether Jesus earned for himself deity through steadfastness
and abstinence (hemnce, the connection with an exposition of
abstinence) or whether the Christ used the Dbody of Jesus the
man, the result is still that the deity element was not
corrupted by matter, One will recognize some neo=-Platonic
elements in his thought. Tor example, 'Bythos appears to be
the Unmoved Mover, while the aeonsg are the movers of the
lower spheres, Aphrahat is attacking here his concept of
the aeons which he (Aphrahat) takes to be creator gods and
the absolute transcendance of Bythos. (Wace and Plercy, 0p.
cit,, pp. 998~1004),
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30, - . .
““Manes led not so much a sect as a vast, indefinite

spiritual and intellectual movement which contained elements
from Buddhism and Zoroastrianism, From the latter came a
dualism which defined (1) deity as the original. good from
whom nothing but good can proceed and (2) original evil
in opposition (Ahura-Mazda and Angro-Mainyus), To guard
his boundaries, the good god produced the aeon mother of
life by whom spiritual man was produced together with five
elements (wind, light, water, fire, and matter) to carry
on the struggle of the powers of darkness which were copied
by the prince of darkness. He interpreted "the Fall' as
the powers of darkness forbidding the tree of knowledge,
Christ, the Spirit of the Sun, took the shape of the serpent
in order to foil their plan, Hence Aphrahat attacks Manes®
idea of the snake being not the adversary but the savior.
Manes rejected the Jewish Bible as a work of evil principle,
Hig conception of Christiwas also docetic, (Wace andd
Plercy, op. cit., pp. 682~686),

A

514 .e., their individual fasts.

b4
)2Or Yname¥

4
°2Cf. Bx 17:14, Deut 25:19, BEsther Rabbsh VII, 13.

In Psther Rabbah, Haman gives as part of his reasoning for

geelng the Jews destroyed their treatment of "Amalek my

original ancestor," their attack upon Sihon and '0Og, and

Saul and Samuel's treatment of Ymy ancestor Agog," sparing

him at first andllater dismembering him,

54Or fas queen' thus referring to Esther.
351.@., Haman

56El)he Syriac for the Hebrew Torah is taken from Greek
nomosg which is law, Christians understood the Jewish Bible
and especially the Pentateuch as a collection of legislation,
whereas Jews understood it as teaching, instruction in the
Way e

4

5Tee, the same root, '-l~R, in Arabic means "to command.,"
and the verse in Hebrew has Mogses speaking in the imperative
to Joshua,

38This is how Aphrahat understands the passage in
Fxodus 17 when it says Moses raised his arms,

39 . ot Sy
Until the time of Saul.
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4OPayne—Smith9 op. c¢it., p. 494D,

41Though Parigot has the word pointed as a singular
noun, the verbs call for a plural rendering.

421.e., Amalek,

45Parisot it " binae"
A » Op. cit., = "concubinae

44Lit., "three weeks of days,"

45 \phranat knows that the Jews were in Babylonis for
seventy years until Cyrus allowed them to . return and rebuild
Jerusalem, Thus he attributes Daniel with this knowledge and
makes his fast one which was to prevent any delay in their
exodus, ©€f., Daniel 10,

46

Or "a hearing.%

47(}abrie1, who was in charge of prayers.

48paniel.

49Nottthrough the fast alone.

5OZachariah.

511i%,, "this is he."

szit., "enemies, "

BBLit., "thousand thousand."

541.90, therruler,

55i.e.9 the Persians,

56Lit.y "the annointed one."

57After the resurrection., Parisot, op. ¢it., p. 338b,

IerepTom—
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Chapter V

1Paragraph 9.

2For a complete and well=written survey of the sources

on the concept of fasting comsult G. P, Moore's Judaism,
Vol., II, pp., 55=69 and pp. 257=266. It isithe inTention
of this paper to deal only with those aspects of fasting
which Aphrahat, himself, has outlined.

5Yoma. 69b, Sanhedrin 64a, TUnless otherwise noted, all
of the passages cited from the Babli Talmud will be as trans=-
lated in Rabbi Dr. Isidore Epstein (editor), The Babylonian
Talmud,

4A re'em is a wild ox of enormous height according to
the Soncino Midrash.

5Gen@31s Rabbah 31¢13, Unless otherwise noted, all of
the passages cited from the Rabboth will be as translated
in Rabbi Dr. H., Freedman and Maurice Simon (editors), Midrash
Rabbah. R——

6Genesis Rabbah 44:12, the others being prayer, righteous=~
ness, and repentance,

Tgenesis Rabbah 44:12; Shabbath 11a; said in the name
of R, Hama b, Goria in Rab'ﬁ name in the latter version and
with R, Hama b, Guria in Rab's neme in the former, R. Hisda
and. R, Joseph add the stipulation that the fast begin imme-
diately even on the Sabbath, Also in licclesiastes Rabbah
9:10, #1, is a reference to R, Assi who fasted thirty days
to behold R. Hiyya Rabbah in a dream but failed to do so.

8§gjah 12a

genesis Rabboh 33:3; Leviticus Rabbah 34:14; Ia'anith:

1:4~6," 231, 16a, See also Genesis Rabban 49:11 or Talanith 15a
for a discus sion of the ritual for such a fast.

10Té’an1th Be4 Unless otherwise noted, all of the
passage cited from the Mishnah will be as tranulated in
Phillip Blackman, Mishnayvoth.
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11Ta'anith 3:63 R, Jose said that the wolves were
seen not that they had dewoured any children.,

121144,

15Rosh Hashansh 18b.

14@9§efta' Ta'anith 2:12; examples given were (1) when
a city is attacked by elther people or a river, (2) when a
boat is being torn by the sea, or (3) whensa person was being
pursued by non-~Jews, highwaymen, or an evil spirit.

1 ) , 7
5EL‘h.e latter in R. Judah b. R. Simeon's name; Ecclegiastes
Rabbah 10:10, #1=11.

16

'avodah Zarah 34a; Ta'anith 11b,

170‘.&' a lgg, a liquid measure; Berachoth 14a.

18ur, malanith 14b where R. Simeon b, Gamaliel says that
rain fasts are observed only during the rainy season,

19@é'anith 10b., See also Tosefta' Ta'anith 3:3-4 and
Esther Rabbah 10:6,

*Oyedarim 10a; Nagir 19a. In Numbers Rabbah 10:15 R,
Eliezer makes the inference of gal vhomer, otherwise it para-~
1llels the other two texts., There is’some confusion among
the authorities as to exactly why a vow of Hziruth is a sin,
however, This can be seen in the above passages as well as
in Nazir 2b=3a and 19a wherein the former accounts nazirite
as sinful only if he has contracted some ritual impurity during
the period of abstention while the latter accounts any nazirite
a8 sinful-=both by authority of R. Eleazar haQappar! Other
references to this question include Numbers Rabbah 10:7,
Ta'anith 11a, in the name of Samuel, and those cited in Moore,
OD. Cike., Vol., II, p. 265,

21

Gittin T0a.

221 omentations Rabbah 1:14, #4%.

2partanith 11b.

241pid,

e
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25Shabbath 3%a. It is interesting that Abaye would
"practice hunger" after condemning such an act as sinful
elsewhere, Others who apparently had a reputation for fast~
ing were Mar Son of Rabina, Pegahim 68b, R, Joseph, and
R. Zera, Baba' Mezia 85a, '

21’,6-»[Jamne;rrt:a,tions Rabbah 135, #13.

27Moore, op. cit., Vol, II, p, 266,

28Moore, op. cit,, Vol. II, pp. 263=264,

°Iyoma  80b; Yevamoth 46a.

2Ogerithoth 7a; Shevu'oth 1%a; Sifra' Dvei Rav, p. 101.
col, 4 and p. 102, col., 1.

51Cf. Leviticus 16:%1; 2%:27, 29, 3%2; Numbers 29:7;
Isaiah 58:3%=7 asccited by Moore, . cit., Vol. II, p. 55 In
addition see Sifra' Dvei Rav, p. §%, col, 4, and p., 83%, col. 1,
where affliction is defined as hunger.

52Moore, op. cit,, Vol. II, pp. 58-59; cf. Leviticus 23:29.

2
)5Yoma 8:1., In the corresponding gemara' section, Yoma

73b £f., these are discussed in more detail as to how they consti-

tute affliction.

34Ta'an:_i_th 30a~b as cited by Moore op. cit., Vol, II,
pp. 66-67, Other references to the Ninth of Av fast include
Megillah Sa~bj;.Pesahim 54b; Ta'anith 13%a; Togefta' Ta'anith
2:7. Other references to theYYom Kippur fast include Yoma T4a;
Sifra' Dvei Rav, p. 82, col. 4, p. 8%, col. 1, which discuss
the meaning of affliction in terms of moving from a shady spot
to a sunnier one or vice versa for the sake of greater affliction,
In all three such a measure was deemed unnecessary. See also
Rosh Hashanah 94 and Berachoth 8b which discuss the beginning
and ending times of the fast, The latter reference also
praises the one who eats heartily the day before Yom Kippur
and accounts it to him as if hebhad fasted.

35 0atanith 17D,

36Cf. Mo'ed Qatan 23b; Testaments of Reuben 1:10, of Simeon
534, of Judah 15:4 as cited by Moowre, op. cit., Vol., II, pp. 257=
258,
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57'eruvin 18b, Tor an overview of Aphrahat's Church's
view of chastity, see F. C, Burkitt, Early Eastern Christianity,

the St, Margaret's Lectures, 1904, on the Syriac=-speaking Church,
pp. 128-130, 133, 136-138, 140, 142-14%, 150, and J.B., Segal,
Tdessa, 'The Blesged City', p. 136,

38Ta'anith 1¢4=-6, 2:1, 16a invaddition to references above
concerned with the Day of Atonementaand the fast of the Ninth
of Av, see note 34,

39Moore, op. cit., Vol. I., p. 517,

4OSifreineuteronomy 31,

M ramentations Rabbah 3:40-41, #9,

42y oma  T5b.

43Ta,'anith 162,

44Lamentations Rabbah 3:40-41, #1,

43gencsis Rabbah 33:3; Leviticus Rabbah 34:14.

40ma1onith 250,
4T orithoth 6b.
48p0rachoth 32b.
49Berachoth 172.,
5OBerachoth 6D,
51 =

Sanhedrin 35a,
52N

legdllah 27a.
550patanith 8b.

S4gethuboth 104a.

55
Tosefta' Sotah 6:10-11,
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56

Mo'ed Qatan 25a; Baba'! Mezi'a Z3%aj; Nazir 52b; Hagigah
22h, ¢ R S

57Lamentations Rabbah 1:16, #51.

58pgtonith 2:9, 2:10, 11b, 15b,229a; Tosefta! Ta'anith
2:5-6, 4:6; Feruvin 40b—41a, Berachoth %1b3 Rosh Hashanah 18b,
1923 Shabbath 130, 21b. I

°Jp, . Burkitt, ., p. 125, claims that baptism
and hence true membershi he Church is "a privilege reserved
for celibates."
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