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To my father,

EFRAIM FISHEL DEUTSCHER;
may his memory be for a blessing.
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who inspired me with the love of

learning the Torah and the
understanding of its moral depth,
its ethics, and its linguistic

beauty.
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CHAaPTER I

TOBEFTA 1:1

The Unclean Person® is exempted? from the Filgrim’s Appearance®,

for it is written4: ‘And you shall come there’, 'And you shall bring
there', By a person suitable to enter the Temple Court®, Excludes an
Unclean who is not suitable to enter the Temple Court.

Yohanan ben Rehavei said in the name of Rabbi Yehuda:" Also the blind
lis exemptedl,for it is written: 'Shall appear’® - [meaningl with the
exeption of the blind”."

Rabbi objected to the view of Yohanan ben Rehavei.

The Sages made the decision supporting the view of Rabbi Yehuda: 'But
Hannah went not up®.’

[Gee Mighnah 1:11.

TOBEFTA 133

A Minor? complies with the requirement of the Law, by the Eruvt® of
hig mothery and is subject to the obligation of Sukkah**® and they
place an Eruv on his behave, consisting of food for two meals as the
Eruv of Li@its‘ﬁ.

[A Minor whol®*S knows to shake [the Lulav]®*® is subject'® to the

gphligation of Lulavte,
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Who knows how to wrap himself [with a Tallithl*7? is subject to the
ohligation of Tzitzith?®.

Who is able to speak, his father must teach him the reading of the

Shema!?, the Torah®® and the Holy Language.

And if not [and if his father does not teach himl it would be
appropriate for him not to have come into this world [i.e., it would
have heen better for him not to have been borni.

14 he knows to look after®! his Tefillin [Phylacteries]®2 his father
must acquire Tefillin for him.

How do they test him? They immerse him and give him Hullin®®
[Dkdinary, not consecrated foodl, pretending that it is T’ rumah®4
[Heave foering]25.

If he knows to guard his body2¢, we may eat food that has been
prepared in ritual purity2?, though his body [touched it].

[If he knows to guard] his hands, we may eat food that has been
prepared in ritual purity even though his hands [touched itl.

I he®®knows to slice his alloted bread slice2?,[thenl they allot to
him‘[his allotmentl at the threshing barn®®.

Is there wisdom in him to be asked [and able to answerl regarding a
doubtful case™! which in Private Domain is considered Unclean and in
Public Domain as Clean®2.

If he knnws%tn slaughter [animals,rituallyl, his glaughtering is
considered Kasher.

[f he* ig able tp eat an olive size [of bread madel pf grain, one




nust remove oneself a distance of at least four cubits from his
gucrement and his water®%.

[1f he can eatl an,olive size of roasted meat, they may slaughter for ﬁ ﬁ
him the Fassover-Lamb™®,

Rabbi Yehuda says: "Never is the Passover-lLamb slaughtered for him®®,
unless he understands the ‘pistinction of Edibles’ .

What is called the 'Distinction of Edibles’?

When there is given to him an egg and he accepts it, or a stone and he

pitches it.

TOSEFTA  1:3

p female-child that brought forth [grewl two [pubertyl hairs, is

. sybject to all the Mitzvoth prescribed in the Torah, and she may
perform Halitza®” or contract a Levirate Marriage®®.

And so a male-child that bhrought forth [grew] two [pubertyl hairs, he
i subject to all the Mitzvoth prescribed in the Torah and he is fit :
£0 become a Stubborn and Rebellious son37,

At the time his beard is [grownl full®®, he is subject to be made a
vleader in prayer®* to appear before the Ark of the Law, and to spread
put his hands L[in the henediction of the Friestsl.

Hnwever;he does not partake in the Sacred Dfferings of the Sanctuary,
until he brought forth [grewl two [pubertyl hairs.

Rabbi says: "I say, until he is twenty years old and ypward., For it is




written: 'And they appointed the Levites, from twenty years old and

upward to have the oversight of the work of the House of the Lord’"*2,

TOSEFTA 1:4

Beth Sha;g? say: "The Re'iyyah-Filgrimage-0Offering is superior to the
Festal-0ffering®®.The Pilgrimage-Offering in it’'s entirety is offered
to God*4, which is not so with the Festal-Offering"4®,

Beth Hillel say: “"The Festal-OFffering is superior to the Pilgrimage-
Dffering 4%. Festal-Offering is applicable prior to the Revelation 47
“and after the Revelation, which is not so with the Pilgrimage-
Offering., Three Frecepts are applicable at Pilgrimage-Time, and this
they are:

Filgrimage-Offering, Festal-Offering and Rejoicing-Peace-Dffering.
There is in a Filgrimage-Offering something [superiorl that the other
two have not. A Filgrimage~Offering is opffered in it's entirety to God
which is not the case with the other two.

Festal-Offering is applicable prior to the Revelation and after the
Revelation, which is not the case with the other two.
Rejoicing~Peace~-0ffering applies to both, men and woment®, and
applies to all seven [days of the Festivall, which is not the case
with the other two [offeringsl®?.

Which is considered a ‘Pilgrimage-Offering’?

These are Burnt-0fferings®® that are brought for Pilgrimage-Offerings.




Which is considered a ‘Festal-Offering’?

These are Peace-0fferings®! that are brought for Festal-Dfferings.

I he has [a whole animal for the offeringl to bring from his
household, then he shall bring it. However if he does not have it®%,
then he shall participate with others on condition [thatl he shall not
gat less than the lestablished] measure®®.

These and those are called Festal-Offerings®*.

Rabbi Shimon ben Leazar said: "Beth Shammai and Beth Hillel do not
differ concerning Burnt-Offerings®® which are brought, that under no
circumstances should they be brought from other than Hullin®e,

[They further do not differd cancerning Fease~0fferings®7 that are
brought during the remaining days of the year, if he wishes to add

[a sacrificel from the Tithe, he may do so”.

[1f sal on what matter do they differ?

On the Festal-Offering of the Festival Day [of Fassover] self.

Beth Shammai say: "He shall bring all from Hullin", and Beth Hillel
say: "His Obligatory-Offerings only, shall he bring from Hullin®®,
And it he wishes to add La sacrificel from the Tithe, he may do so.
And all the remaining days of the year he shall bring his DObligatory-

Dffering®® from Hullin."




TDSEFTA 1:3

Israelites®® may fulfill their obligations®® with the Vow~ODfferings
and Freewill-0fferings®? and Tithe of Cattle®®.

The Priests, with the Bin-Offerings and Guilt-Dfferings®® and with
Firstlings®® and with the breast and the foreshank®® of the animal,
but not®” with the Fowl-Dffering®® and not with the Meal-Offering®®.

A Nazirite fulfills”? by his ram, regardless whether it is his or from
others, as long as he eats from the Animal~0fferings all the seven

days.

TOSEFTA  1:6

A Thank-0ffering is not brought?! on the Feast of Unleavened Bread,
because of the leaven which if contains”2. Nor on Pentecost, because
it i5 a Festival?®, However at the Sukkoth-Festival the Thank-0ffering
may be brought and one may fulfill his obligation with it.

Rabbi Shimon says”?%: "One may not bring a Thank-0ffering on the
Sukkoth-Festival, because whatever may be brought on the Feast of
Unleavened Bread, may also be brought on the Feast of Weeks and on the
Feast of Tabernacles. A Thank-Dffering that may not be brought on the
Féast of ineavened Bread may [alsol pot be brought on the Feast of
Weeks and on the Feast of Tabernacles".

Rabbi Leazar the son of Rabbi SBhimon says: "A Thank-Offering may be
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brought on the Feast of Tabernacles and he may fulfill with it his

obligation concerning ‘Rejoicing’ [Offeringl but he does not fulfill

withit his obligation concerning the Festal-Offering”®".

TOBEFTA 1:7

[f7% the Festival passed and he did not bring the Festal-Offering, he
is not bound to make good his obligation”?. 0Ff such a person it is
said: 'He that is crooked cannot be made straight etc.7® .f0nd it is
said: 'The wicked borrows and pays not, but the righteous deals
gracinsusly and gives”?".

Rabbi Shimon ben Menasya says®%; "If a man stole he still can return
the stolen object, if he robs he still can return the object which he
robbed., - But he that has intercourse with a married woman and makes
her prohibited unto her husband®!, is banished from the world and
passes away. And of this it is said: 'That which is crooked cannot be

made straight’'".

TOBEFTA 1:8

Rabbi Shimon ben Yohai said: "0One does not say: 'Examine this camel
for a pnss%ble blemish it might have, examine this pig for a possible
blemish it might have®2', Only the perfect is examined. And which is

such one? A learned scholar who separated himself from the Torah. And



nf this it is said: 'The wicked borrows and pays not’".

Rabbi Yehuda said®%: "In regard of him, scripture says: "As a bird
that wanders from his nest [so a man that wandered from his

place®* ‘", And he also said: "What unrighteousness have your fathers
found in me, that they are gone far from me and have walked after

things of vanity and become vain®S een,

TOSEFTA 1:9

[The laws concerningl®” the Dissolution of Vows hover in the air and
have nothing to support it. But a Sage [after questioning the person
invelvedl can annul it accordingly by his wisdom®®,

The laws concerning the Shabbath, Festal-Offering, Act of Sacrilege®?
are as mountains hanging by a hair®?, for they have scant gcriptural
basis but many laws?', and have nothing to support it.

Based on this, Rabbi Yehoshua said: “A tong is made with the help ot
another tong, hut who made the first tong? Was this not a [divinel
creation?”

[The laws concerningl] Civil Laws and the laws pertaining to the Temple
Services®®, to Levitical Cleanness and Uncleanness?® and to the
Forbidden Relations®4, in addition to them [those pertaining tol Vows
Df Valuati@ns, Excommunications, and [dedicated] Temple Properties j
they have many scriptual roots, many textual interpretations and many

laws. Thay have [a wide basisl on what to rest on.
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Rabbi Yossi ben Hanan said: "These eight categories of the [laws] of

the Torah are the Bodies of Halakhoth®®,"

10
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CHaFTER 11

TOSEFTA 2:1

The lsubject of) Forbidden Relations® may not be expounded in the
presence of three persons®, however it may be expounded in the
presence of two [personsl, nor the Work of Creation® in the presence
of two [persons), however it may be expounded in the presence of one
[personl, nor [the Work ofl the Chariot?® in the presence of one
[personl, unless he is a Sage and understands of his own knowledge,

It once happened that Rabban Yohanan ben Sakkai was riding on a donkey
and Rabbi Leazar hen Arah was ass-driving behind him. He [Rabbi
Leazar] said to him: "Rabbi, teach me a chapter about the Work of the
Chariot"®, He said [answeringl to him: "Have I not told you so hefore:
‘The Work of the Chariot may not be thought to a single person, unless
he is a Sage who understands of his own knowledge'?". He said to him:
"Hencefore I will lecture before you". He said to him: “"Speak !"

Began Rabbi Leazar ben Arah and expounded the [mysticl Speculation of
the Divine Chariot®,

Rabban Yohanan ben Sakkai dismounted fron his donkey and wrapped
himself with his tallith cloak” and both sat tnggther upon & stone
béneath thF plive tree and he lectured before him, he rose and kissed
him on his head and said: "Fraised be the Lord, God of Israel who has

given a son to Abraham our father, who knows to understand and to




expound the reverence of his Heavenly Father®,
There are some who preach well but do not act well - others act well
but dp not preach well.

Happy Lare youl Abraham our father, that Leazar ben Arah has come from
your loins, who knows to understand and to expound the reverence of

his Heavenly Father"”,

TOSEFTA 2:4

Rabbi Yossi ben Yehuda says: "Rabbi Yehoshua discoursed before Rabban
Yohanan ben Sakkai. Rabbi Akiba discoursed before Rabbi Yehoshua.

Hananyah ben Kinnai discoursed before Rabbi Akiba'®,

TOSEFTA  2:3

Four [menl entered the Fardes®?® [engaged in Esoteric Philesophyl: Ben
Azzai and Ben Zoma, Aher?? [an other one, i.e, Elisha ben Abuhal and
Rabbi Akiba. w
One cast a look and died, one cast a look and was stricken, one cast a
look and mutilated the shoots [of the garden of religionl and one
ascended in peace and descended in peace.

Bén Azzai Fast a look and died - of him the Scfipture says: ‘Precious
in the sight of Bod is the death of His saints’''®,

Ren Zoma crast a look and was stricken [became insanel ~ of him the



Seripture says: ‘Honey you found, eat so much as is gufficient for
you, - lest you will overfill yourself and vomit it’*%.

Elisha cast a look and mutulated the shoots lof the gardep of
religion] of him the Beripture saysd "Don‘t give your mouth to bring
your flesh into guild Cand don’'t say before the messenger that it was
an errar. Should God be angry at your voice and destroy the work of

your handsl’*®,

TOSEFTA 2:4

Rabhi Akiba ascended in peace and descended in peace - of him the
Seripture says: ‘Draw me, We will run after you - [the king brought me

into his chambersl’1®,

TOSEFTA  2:3

A parable: to what is it [the ‘pardes’] similar? To an prechard of a
king in which there is a watch tower build atop [to guard the pardesl.
What is the man to do? To look'?, so long as not to feast hig eyes
from it*®,

And they made a further comparison to what this is like: To a strada
Eétreet] %hich passes between two paths, one of light and one of SNOW.
14 he turnes to the one side he will be burned by the [hotl light, if

he turns to the other side, he will be inflicted by the snow.
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What is the man to do? He is to walk in the middle, without turning to

the one side or the other.

TOGEFTA 216

»
It once happened with Rabbi Yehoshua, who was walking on the street

and Ben Ioma was coming toward him, as he reached him, he did not
greet him*?, He [Rabbi Yehoshual said to him: "Where from and toward
where, Ben Zoma"29% He said: "I was gazing into fcontemplating aboutl
the Work of the Creation. Between the upper water [above the heavenl
and the lower water?® [below the heavenl there is not a handbreath
[distancel. For it is said: ‘And the Spirit of God hovered over the
face of the waters'®2, And it is said: ‘Az an eagle that stirred up
her nest, fluttered over her young®® [without touching theml’,

As this eagle that flutters over her nest, touches but does not touch
it, so there is no distance between the water above [the heavenl and
the water below [the heavenl even a handbreath.

Rabbi Yehoshua said to his students: "Ben Zoma is already al the
putside [insane or hereticljy there have not to many days passed until

Ben Zoma departed®4."




TOSEFTA 2y 7

Whoever looked into [speculated aboutl four things, for him it had
been better if he had not come into the world®S:

What is above®?4? What is beneath??? What was beforetime? And what will
be hereafter=8?

One might think [speculate pertaining to matters] prior to the Werk of
Creation. Therefore Scripture teaches: 'Since the day that God ceated
man upon the earth’™=%,

One might think [speculate®pertaining matters that pristed prior tol
the Arrangements of Cycles. Therefore Scripture teaches: ‘And from one
end of heaven unto the other’.%®

What does the Scripture: "Since the day that God created man upon
earth" teach?®! - Since the day that God created man upon the earth -
you may expound. And you are not to expound what is above®2® and what

is beneath®®, what has been and what is to be in the future. =

TOSEFTA 2:8

Never did they [the Sagesl differ™%, except on the guestion of Laying
Hands Eupnn;the head of the sacrifice before it is slaughteredl.®®
They are five pairs -

The three of the former pairs who said that the Laying of the Hands
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may not be performed [on the Holy Dayl, and the two of the latter
pairs who said that it may be performed were Nasiim [Presidents of the
Sanhedrinl®? and the others were Heads of the Court®® - this is the
view of Rabbi Meir. Rabbi Yehuda says: “Ghimon ben Shetah was a Nasi,

yehuda ben Tabbai was a Head of the Court.=?

TOSEFTA 219

Flabbi Yossi said4?: "Originally there were no disputes in Israel, but
the Beit-Din of seventy-one members gat in the Hall of Hewn Stones and
the other courts of twenty-three sat in the cities of Eretz-Israel,
two courts of fwenty-three sat in derusalem, one [satl at the Tenple-
Meunt and one the Temple-Rastion.*?

14 a person needed a Halakhic decision®®, he was to go to the court in
his provincial town, if there was no court in his provincial town, he
went to the court close to his provincial town.

If they had a tradition, they stated so, and if not, he and the Chied
Judge of them went to the court of the Temple-Mount

I they had a Tradition, they atated so, and if not, he and the Chief
Judge of them went to the court on the Temple-Bastion.

If they had a Tradition®®, they stated it and if not, they all
ﬁroceedeq to the court at the Hall of Hewn-Stone. Although this
[chamber] consists of seventy ane men, [at no sessipnl could there be

less than twenty three. When one of [the members] needed to leave, he
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had to observe if there were [at least] twenty three remaining, so he
could leave, If not sn; he could not leave until there were twenty
three remaining.

They were sitting [to deliberate in courtl from the time of the daily
Burnt-Offering in the morning®* to the time of the daily Burnt-
Dffering at dusk. And on Shabbaths and on Festival-Days they entered
the Beit- Hamidrash [Academyl] on the Temple-Mount.®®

When a guestion of Halakhah was put béfﬂre them, if they had a
Tradition thereon, they stated it to them [the guestiend, if not, theyh am@m,
took a vote; if the majority voted ‘Unclean’ they declared it so, if |
the majority voted 'Clean’ they ruled even so.

The Halakhah came out from there®é, and spread among [the prople ofl
Israel.

BEut when the students of Shammai and Hillel, who [the studentsl had
insuffimiently studied, increased [in numberl, disputes_multiplied in
Israel and the Torah became two Toroth.47

There [at the Hall of Hewn-Stones) they sessioned and they examined
men of wisdom and humility4®, who were pleasant#? and sin-fearing and
of good maturity®? and who were esteemed by their fellowmen, and [if
he possessed these gualities] they appointed him as judge in his
provincial town. From the time he was appointed as judge in his
ﬁrnvinciél town, they [mightl promote and appoint him [to the courtl
on the Temple-Hount,®?

Thence they [might] promote and appoint him [to the court] on the
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Temple-Bastin and thence they [mightl promote and appoint him [to the
courtl at the Hall of Hewn-5tone.

iﬁnd there they held sessions®2 and examined Genealogies of Friests®®
and Bensalogies of Levites®4 and if in any Priest a blemish was found,
he clothed himself in black and veiled himself in black and departed
andAwent his way.®® And he in whom no blemish was found, clothed
himself in white and veiled himself in white and went in and
ministered with his brethern the Priests.

And they kept it as a festival day for that no hlemish was found in
the seed of Aaron.®®

And he brings a tenth of an ephah from his own [as a Meal-Bacrificel
and he does Temple-Service [sacrificesl, even though this is not the
service turn of his @iﬁﬂﬂiﬂd[WEEkly rpotating unitl,®”

The High Priest, as well as an ordinary Priest, if they performed [the
offeringsl, even if they have not yet brought their tenth of an Eﬂiih
[as a Meal-Sacrificel their service is valid.

?

TOBEFTA 2:10

Ahout which Laying of the Hands did they differ?S®

Beth Shammai say: "He does not lay [hands] on them [the sacrificial
aﬁimals] @n the Festival.®® Regarding Feace-Dfferings, the one who
feasts with them [on the Festivall he lays the hands [upon the animall

on the eve of the Festival."
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Beth Hillel say®?: "They may bring Feace-Offerings and Whole~0fferings
[on a Festivall and lay their hands thereon."®®

ﬁeth Hillel said®*: "If when you are not allowed to work for a
commoner®?, you are allowed to work for the Banctuary - [20] when you
are allowed to work for a commoner, should not you be allowed to work
for the Sanctuary®?

[To this] Reth Shammai said tp thems "Vow-Sacrifices and Freewill-
ODfferings shall prove the opposite as you are allowed to sacrifice
these for a commoner and you are not allowed to sacrifice them for the
Sanctuary, "%

Beth Hillel said to them: "Not so! If you said that with [reference
tol Vow-Sacrifices and Freewill-0fferings that don't have fixed
times®%, you cannot say this with [reference tol Festal-Dfferings that
itg time is fixed.®®

[To thisl Beth Bhammai said: "Also a Festal-Offering, in some cases
its time is not fixed, [so) he that made no offering on the first
Festival-Day of the Feast must offer them [some other timel throughout
the course of the entire Festival, even at the last Festival-Day of
the Feast.®®

Abha Shaul had an other version of Beth Hillel's view: "If when your
stove is closed®? your master ‘s stove®® is open®?, how much the nore
mﬁﬁt the mFster’s stove be open when your stove is open?’

In other words: "ls it logical that your table should be full and the

table of your master empty?"7®
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TOBEFTA 2311

AIt once happened that Hillel the Elder did lay hands on the Burnt-
Dffering in the Temple-Court and the students of Beth Shammai gathered
around him [and asked himl”7!: "What is the nature of this animal"? He
Said to them: "Dome and see that she is a female”®, and I am required
to sacrifice her as a Feace-Dffering".

He replied svasively and they left.

'At pnce Beth Shammai got the upper hand”® and wished to establish the
Halakhah according to their ruling.”?

And there was Baba ben Buta, who was a student of Beth Shammai and he
knew that the Halakhah is according to Reth Hillel”® in all cases.

He went and fetched all the sheep of Kedar?¢ and placed them in the
Temple~Court and said: “"Whoever needs to bring Burnt-Offerings or
Feace Offerings shall come and take and lay on hands. They came and
took the animal and they sacrificed Burnt-Offerings and laid hands on
them.

On the same day the Halakhah was established according to Beth Hillel

and no one there disputed the matter.??
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TOSEFTA 2:12

It happened again?® with on student of the students of Beth Hillel who
laid on the hands on the Burnt-Dffering, encountered him one student
of the students of Beth Shammai, [and] he said to him: "Why the laying

of the hands"??? He said [answeringl to him: "Why [not keepl silence":

He silenced him with a rebuke.®?

TOSEFTA 2513

1f the Feast of the Weeks®* fell on the second day or on the fifth day
or on the sixth or any other day of the week.

Reth Shammai say: “"The day for slaughtering®2 is the following day".
Beth Hillel say: "There is no need for Lan other day ofl slaughtering
[i.e.,it is to be slaughtered on the Feast itselfl®.

It happened® that Alexa®* died in Lod®% and the people of the gity
came to eulogize him, Rabbi Tarfon said to them: "Get out ! There is

no eulogy on a Festival"®e,
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TOSEFTA

Which is an Intention??
Inasauch as he has detached his feet from the water. Yet his feet are
gtill in the water, if he immerses for a lighter thing [lower degree
of Sanctityl and intended® for a weightier thing [higher degree of

Sanctityl, Lhe cannot intend for a higher degreel [becausel what he

has done is done.

TOSEFTA 312

If he immerses in order to ascent from Uncleanness L[defilementl] tfo

Cleanness [purityl he is in all aspects [leviticallyl Clean.

The one who immerses, if he intended® [for Cleanness] he is Clean.

And if not he is Unclean.

Howsver the one who immerses his hands®, in either event, his hands

are [Llean,



TOSEFTA 313

Rabban Gamliel was eating all his days in Purity® of Secular level and
his apron was ‘Midras’'” of Bacred level.
Onkales the Froselyte was eating in Furity of Sacred level and his

apron was ‘Midras’ for Sin-Offering level.®

TOBEFTA 234

Greater stringency® applies to Bacred Things'® than to
Heave-0ffering.'* For vessels are immersed within vessels?®, cups
within cups, charity plates within charity plates for Heave-Offering
but not for Sacred Things.

For Sacred Things*® he puts into the basket or into the net'?* and
immerses [theml.

Abba Shaul says: "So it was done for Heave-Offering and not for Sacred

Things."9

TOSEFTA 313

The putside and the inside and handle'® [pf vessels are deemed
separate w%th respect of defilement] for Heave-Offering®? but not far
Gacred Things.?'®

Said Rabbi Yossi: "This is a phrase of double [i.e.,superfluousl



expression since anything that has an outside and an inside has a
handle - implies that anything that does not have an outside and an

ingide does not have a handle".*?

CTOSEFTA 336

He who carries put that has contracted "Midras’ Uncleanness, may carry
[at the same timel Heave-Dffering®? but not Bacred Things.

How? Were his sandals Unclean, he may carry a jug of a Heave-Offering
on his shoulder, however this may not be done with Bacred Things.

The garments?* of those who eat Heave-Offering possess "Hidras'
Uncleanness [for those who eatl Sacred Things.

Not as the manner of Sacred Things is the manner of Heave-Offering.
For in the caseg of Sacred Things one loosens [a knotl®2 and immerses
it [the vessell and wipes it®® and afterward reties it [the knotl.

But in the case of Heave-Offering he ties it up and afterward immerses
it.

Game rule for this matter2® is for the Sacred Things [to be consumed]
in the Temple.2% And the Sacred Things [to be consumed outsidel the

border L[of Jerusalem in the Land of Israell.=Ze

ft




TOBEFTA 317

Vessels that were completed in Cleanness, even in the Teaple Court,
need immersing for Sacred Things, but not for Heave-Uffering.=®7

How? Fine flour®?® that was mixed in a4 kneading basin and a T'hul Yom37
touched a part of it, he makes all of it unfit.=®

I+ it was Heave-Offering, he made unfit only the place of contact.

The soil does not unite®', neither the Sacred Thing nor the Heave-
Dffering.

The vessel unite®2 that which is in it for Sacred Thing but not so for

Heave-0ffering.

TOSEFTA 3:8

[The Uncleanl in the fourth degree®® in the case of Sacred Things is
unfit, and it is so in the third degree [onlyl in the case of Heave-

Offering.=*

TOSEFTA 39

But with Heave-Offering, if one of his hands contracts Uncleanness™®
the other %tays Clean; however with Sacred Things he immerses both,®¢
One is not to immerse the Clean ene [handl by itself and the Unclean

one by itself, but both together.



TOBEFTA 3:10

He who immerses one [handl of both [handsl and handles [leviticallyl
Llean things, all the Clean things which have been handled by the
Clean [handl and are still [leviticallyl Unclean; as long as he has
not immersed the other [handl, because the hand defiles the other
one*? [to cause herl 'to defile Sacred Things', this are the words of
Rabhbi.

Rabbi Yossi the son of Rabbi Yehuda says: "To invalidate Bacred

Things".>9

TOBEFTA 3:eid

One may eat dried-off food with unclean hands in the case of Heave-

Dffering, but not so in the vase of Sacred Things.®?

TOSEFTA %12

Rabbi Hanina ben Antigonos saids "Is there [a distinction in favor ofl
Dry Things in regard to Sacred Things4®? [it must refer to a casel,

therefure,;when he picks up the.cake with a spindle or a chip of wood
and he eats with it an [unconsecrated] olive or onion, it is permitted

in the case of Heave-Offering but not in the case of Sacred Things".4?



TOSEFTA I:13

Greater stringency applies in the case of Sacred Things and in the
case of Heave-Dffering®? than in the case of Sin-0Offering, because all
are trustworthy in the case of 8in-Offering and not all are
trustworthy in the case of Sacred Things and in the case of Heave-

Qffering.2®

TDGEFTA 3314

Breater stringency applies in the case of Sin-Offering, because that
which is [leviticallyl Clean in the case of Sacred Things and in the
rase of Heave-Offering is [leviticallyl Unclean in the case of Bin-

Offering.4*

TOSEFTA 3:195

There is a grade counting in the case of Sacred Things apnd in the case
of Heave-Offering; however there is no grade counting in the case of
Sin-0ffering,*®

The mourn?r [before the burial of the deadl*® is forbidden to eat
Tithe4?, but is permitted tp eat Heave-Offering and to [engagel in

[the preparation ofl the Red Heifer.
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TOSEFTA 3:16

The T'bul Yom4® is forbidden to eat Heave-Offering, but is permitted

tn eat Tithe and to [engagel in [the preparation ofl the Red Heifer.

TOSEFTA 3:17

He whose atonement is incomplete®® [though he immersed but still needs
to bring a sacrificel is forbidden [to engagel in [the preparation ofl

the FRed Heifer. But is permitted to eat Tithe and Heave-Offering.

TOBEFTA 3:18

Rabbi Yossi said:®? "Whence [is it deduced] that Sacred Things become
invalid [by Uncleanness, evenl at the fourth remove?"

Now it is [to be deduced byl Kal Vekhomer L[conclusion a minori ad
majusl: ‘If one who L[onlyl needs to bring his Atonement-Sacrifice

[in order to complete his purificationl®' is pot disqualified for the
Heave-Offering, [nevertheless] is disqualified for Sacred Things.

How much more sop should Uncleanness at the third remove which renders
Heave~foer§ng invalid, invalidate [Bacred Thingsl. Thus, we learn
[lncleanness] at the third remove, from the Scripture, and Uncleanness

at the fourth remove, by means of an ‘a fortiori’ reasoning’.®®



TOSEFTA_ 3:19

Says Rabbi Mehemyah:®® "Yherefore are all trusted with respect to the
Sin-Dffering but are not trusted with respect to the Sacred Things and
not with respect to Heave-Offering? " It is lest everyone should say:
"] will bhuild an altar®® for myself, I will burn a [Redl Heifer®® for
myself*, for it is written:¥® ‘and you and your sons with you shall
keep your Priesthood in everything that pertained to the Altar’.
[Thisl or with respect to:

"To everything that pertained to the Altar’.®7

One might say: “[Applies] to Heave-Offering and to the Tithe of the
Tithe and to the Halah, therefore Scripture says: 'And to that within
the Curtain’ just as ‘Within the Curtain’ refers specifically, to that
which is not known to the Israelites [Non-Priestsl; this excludes [the
rase ofl Heave-Dffering and the Tithe of the Tithe and Halah, which is

known to the Israelites [Non-Friestsl],

TOSEFTA  2:20

Rabbi Yehuda says: "'And it shall be kept for the congregation of the
Children of garael for a water of sprinkling [lit.: water of the
hanished from their campl'®®, [this means thatl all the trustworthy to

guard it".s?




TOSEFTA 2:21

If it is doubtful that it is the domain of an Am-Ha'aretz®®, his
"Midras'®! and his 'Vessel ‘%2 and his ‘Hesset ®® are Clean for Hullin

but are Unclean for Heave-Offering.

TOSEFTA 5:22

There are six grades®* pertaining to the [Red heifer] Sin-Offering: It
is allowed to draw and to sanctify Water of Furification®® at any
place [in Judeal.®® It is allowed to bring Water of Furificatiaon and
Ashes of Furification from place to place.®?

An Am~Ha'aretz, when he says: “I am clean for Sin-Offering”.®® - He is
to be accepted.®”

When he [the Am~Ha aretz] said: ‘These vessels are Clean for Sin-
Dffering Water'. They are to be accepted from him.”®

If he [the Am~Ha’aretzl has immersed in order to sprinkle [someonel
and did not spinkle; such a person is permitted to eat Heave-Offerings

at evening time.”*



TOBEFTA 3:23

If he [the Am-Ha'aretzl was seen to hold in his hands, Water of
Furification and Ashes of Furification, because of it - it is allowed
to eat in Cleanness [food handled by hinml,

and because nf it - his clothes are considered Clean, and bhecause of

it ~ his sandals are considered Clean [no ‘Midras’ Uncleannessl,”?

TOSEFTA  3:24

An Am-Ha'aretz who brought vessels for his 8in-Offering, the Haber may

take them from him for his Sin-0ffering and for his Heave-Offering.”®

TOSEFTA &
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1f he brought it for his Heave-Offering, [then thel Haber may nof take
them from him, neither for his Bin-Offering nor for his Heave-

Offering.”%

TOSEFTA 3:26

i he bruugbt them for his?® Sin~Dffering and his Heave-Offering
[togetherl. That which is brought for Bin-Offering: The Haber may then

take them from him for his Sin-0ffering and his Heave-Offering.



But that which is brought for his Heave-0fferings The Haber may not
take them from him, neither for his Sin-Offering nor for his Heave-

Offering.”®

TOSEFTA 3:27

A Haber who says to an Am-Ha'aretz:?7 "Bring vessels for my Sin-
Offering"; [in this casel the Haber may take from him for his Sin-
Offering and for his Heave-Offering.

[If the Am-Ha'aretz says, he brought it especiallyl for his Heave-
Offering [thenl the Haber may not take it from him neither for his
Sipn-0ffering nor for his Heave-Offering.”®

[If] he brought for his Sin-0ffering and for his Heave-Offering, then
for 8in-0ffering, the Haber may take them from him, regardless if it
is for him or for some other one?® - provided®®? he does not deceive.

And if he did deceive, they are Unclean.®?

TOBEFTA

£l
[
0

An Am-Ha’ 'aretz who said: "These vessels I have brought for my Sin-
Offering and have changed my mind about them [to bel for my Heave-
foering"+ Since they were left for a time in the domain of the Am~

Ha‘aretz, they become Unclean.®®



TOBEFTA 3:29

From Modi'in and inward [toward Jerusaleml, they®¥ were considered
trustworthy regarding small earthenware vessels®® with respect to
“Bacred Thingsy but from Modi'in and outward they were not considered

trustworthy.

TOSEFTA
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In Judea®¥ they®® were considered trustworthy in regard to Cleanness
of [Sacred] wine and oil throughout the year®?, however not for Heave-
Difering.

But at the season of the wine presses and olive vats®® [they were
considered trustworthyl even in regard to Heave-Offering.

Seventy days before the season®® of the wine presses [wine pressingl
and the olive vats [pil pressingl they are trustworthy for Sacred
Things and for that, which became Dema®® through mixture, and for the
cylindrical vessel®'; however not for Heave-Offering.

But at the season of the wine presses and olive vats, sven in regard

to Heave-Offering.%®



TOBEFTA  3:31

They are trustworthy in regard to the wine, during the wine SEAE0N,
and in regard to the oil, during the oil season. But not in regard to
the wine during the oil season and not in regard to the pil during the

wine season.?

TOSEFTA

f
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It [the season of] the wine presses and the olive vats had passed,
they return to their prohibited state.?% If they?Y brought to him%® a
jar of wine for Heave-0Offering, he was not to accept it from him,
unless he said to him: "I have set apart therein a guarter [logl®7? as
Bacred Thing"?e,

If he brought it [the jarl to him at the next wine pressing season;
although he recognized it, that this is the same [jarl, he is not to

accept it from him.®%

TOBEFTA %533

It happened once to Rabbi Tarfon,!®? he was going on Lhig] way and was
“met by an Fld man, he said to him: "Why do people carry evil talkes
about you? Is it not so, that all your words are true and honest.

Only [and this is the reason for evil talkl that you accept Heave-
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Offering throughout the year'®! from every person?"!®%

Said Rabbi Tarfon: "May I bury my children, if it is not a Halakhah

from Rabban Yohanan ben Sakkai, who teld me: 'You are allowed to

accept Heave-Offering during all the days of the year from every
a/(z-zn\:?i’[

person’, And now that people talk evil after me, I decree upon myself

that I will not accept Heave-Offering during all days of the year from

every person, unless they tell me: '] have set apart therefrom a

guarter [logl as Sacred Thing"!2%,

TOSEFTA  3:34

Tax~collectors*®4 who entered a house and inscribed on the outside
[sayingl that all that is inside is Clean.!'®® They are trustworthy in
regard of the 'Cleanness of the Sin-Offering’, but they are not
trustworthy in regard of the 'Cleanness of the Heave-Dffering’'*@e,
But in Jerusalem they are trustworthy pertaining to the Cleanness of
alli®? the vessels for Sacred Things but not for the Heave-Differing.
Howaver at the time of the Pilorimage Festival even for the Heave-

0ffering.108
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TOBEFTA

i

The one who takes [buys) vessels from artisans who are Ammei-Ha'aratz
and the one who hands over!®? vessels to artisans who are Ammei-
Ha'aretz are trustworthy in regard to the 'Cleanness for

Sin-0ffering **?, but are not trustworthy in regard to the 'Cleanness

for Heave-Offering’.
A table [used for the Show-Bread in the Templel*'? that got Unclean is
to be immersed at once [when they remove the Show-Bread from itl, even
pn the Shabbath.'®

It happened and they immersed the Menorah on the Festival Day -

Then the Sadducees have said: "Come and see, the Fharisees immerse the

light of the mpon®.?**

&




COMMEMNTARY , CHAFTER I

Unclean, levitically impure, forbidden. Num.XIX,13,20.
Exempt, even from sending the Dffering by a messenger.

Appearance-0ffering [0lath-Re’iyahl; however Face-Appearance
[Re'iyath-Panim] at the Temple Court, even a minor is subject to
it: Deut. XII,7 ‘You and your household’..., like in ﬂfﬁbﬁlﬁ Deut.
XXXT1,12

‘Assemble the people, the men, and the women and the little

ones’ ... (e, mneya )

Face-fAppearence took place at the Temple Court and not at the
Temple Mount, as at the latter the Unclean was permitted to

gnter.

Deut. XII1,3,6.

At the Temple Court [Azarahl on the three Filgrim Festivals of
Paﬁsmvér, Pentacost and Tabernacles: Exod. XXII1,14,17. Deut.

XVI,16.

The word ‘Re’iyah’ [rendered in our text: ‘to appear’] is

fffff f .



COMMENTARY, CHAPTER I
38

understood by Rashi, Maimonides, Jastrow, Danby etc. in the sense
of 'Re’iyath-Panim’', the personal appearance of the Pilgrim in
the Temple. But Rabenu Tam [in Tosafothl regards it & referring
to the Burpt-OFffering fLev. [,3) brouwght by the Filgrim on his

visit to the Temple; i.e., it stands for "0Olath Re'iyah’.

Exod. XXXIV,23.

*Yrah' - may beg voralized: ‘Yir'eh’ [Kal ‘he will see’l, or
following the Massorah: ‘Yera'eh' [Nif'al “he will be
sren’, ‘appear 1 cf
Ben., XXII,14. By combining hoth readings, it is deduced that the
‘seping’ and ‘being seen’ must be alike to fulness of visiony
i.8.; in regard to the use of both eyes [an anthropomorphism for
full vision necessitated by the desired parallel in respect to
manl, when the Pilgrim comes to appear before God, he must be
able to see with both eyes. - so Rashi ~. But Rabenu Tam [in
Tosafothl prefers to make man the subjert, and construes thus:
'Ye'raeh','Yir ‘'gh*, just as the Filgrim is seen by Bod, who has
two eyes [i.e.,full visionl so he must see Him [i.e.,appear in
the Divine Presencel] with both eyes.

)
‘Hannah wentﬁyp', I Sam.1,22, according to the Talmud a child is ,\h&{

weaned at the end of 24 months. - Hannah ought therefore have
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£e1
-

gone up to the Sanctuary [then in Shilaol and taken Samuel with

her, even before he was weaned.
Minor: & child who is dependent upon his mother.

"Eruv’ [lit. mixturel: a quantity of food, enough for two meals,

place:

I =~ 2080 cubits from the border of the town, so as to extend the
Shabbath limit by the distance.

I1 - In & room or in a court yard to enable all the residence to

carry to and from in the court yard on Shabbath.

Lev. XXIII,42 - ‘You shall dwell in the booths seven days; all

that are home-born in Israel shall dwell in booths ',

“Tehum': The boundary beyound which one must not walk on
Shabbath, which is 2000 cubits without the town limit; this can

be extended by another 2808 cubits by means gf an "Eruv’,
Minor under age of 13 and one day.
) ; .
‘Lulav’: The palm branch used on the Festival of Tabernacles. To

it are tied the myrtle and willow and the tying together of the

plant is regarded as analogous to the preparation of a Sukkah.
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Lev., XXXII,42.
In Rabbhinical lau.

In this and all the ingtances that follopw, the purpose is to

train the child in the observance of precepts.

‘Tallith': A garment, cloak, esp. the four cornered shal with
fringes [Tzitzithl at each cornery worn during the recital of

certain prayers.

*Teiteith’s Num. XV,373 XVI,38. Long threads on the corner of the

Tallith.

‘Shema’s Scriptural reading, 'Declaration of God's unity’ Deut.
VI4.

Has to be read twice daily,

‘Torah': [lit. Teaching, Learning, Instructionl
A. The Pentateuch [Written lawl
B. The Mishnah [0ral lawl

)
C. The whole body of Jewish Religious Literature,

Does know to look after, does care.
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41

*Tefillin' [Fhylacteriesl: 8Small cases containing passages from
the Scriptures and affixed to the forehead and arm during the

recital of morning prayers, in accordance with Deut. VI,8.

"Hullin® [lit., ‘Frofane’l: Ordinary unhallowed food as opposed to

Terumah .

‘Terumah‘: [‘'That which is lifted or gseparated’l; the Heave-

Dffering given from the yields of the yearly harvest, from

certain sacrifices, and from the 'Shekels’ collected in a special

chamher in the Temple [Trumath Ha'lishkahl,

Terumah Gedolah [Great Offeringl: The first levy on the produce
of the year given to the Priest, - Mum., XVIII,1Bff.

Its guantity varied according to the generosity of the owner, who
could give one-fortieth, one-fiftieth or one sixtieth of the
harvest.

Terumath Ma’aser [Heave-Offering of the Tithel: The Heave-
Dffering given to the Priest by the Levite from the Tithe he

received [Num., XVITI,23+f.1.

}
They give him Hullin instead of Terumah and watch him how he

reacts.
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If he knows to guard his body against Uncleanness.

Condition of Levitical Cleanness.

Being a Priest.

Translation according to ‘Biur of Haggﬁ Yehggkel’.

Lieberman interprets: "If he knows to spread his lap of the
garmgnt in order to receive Heave-Dffering”.

Rabl. Talmud, Suk. 4Z2a, brings it in different version: "If he

knows how to spread out his hands [in priestly benedictionl®.

‘Treashing Barn’: Where the sharing of the Terumah to the Priest
took place publicly. As such a boy may obviously be relied upon
[Meg. 24al) to preserve the Terumah in its Levitical Purity, it
may he given him even in public.

Howsever if he is unable to perform the above:

According to 'Biur Hason Yeheskel ‘s To slice his alloted bread
slice.

According to Lieberman: To spread the lap of his garment,
According to Babl. Sukkah: To spread out his hands for the
prieatny benedictiong

then he cannot be assumed to know how to take proper care of

Terumah and therefore only to those who know him persopnally to he
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COMMENTARY, CHAPTER I

ahle to do it, may privately send Terumah to his house [Yeb.

P90 1.

‘A Doubtful Case’ on his part: If they ask him: "Did you touch

Uncleanness"? and he replies: "Yes" or "Neo" or "I don’t know".

Any Doubtful Case of Uncleanness is regarded 'Clean’ if it ig in

Public Domain and ‘Unclean’ if in a Private one.
1f hey Who desires to read his prayers or any Sacred Matter.
Bince they emit an offensive D%ﬁf;

‘Pagsover Lamb’: He may be included in a party that joined

together to participate in the Lamb.

"For him's To be included in the above group.

A AL 2 FENUE z LA et tpp e gl g(;hf,‘w
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"Halitzah' [lit.: drawn offl, the ceremony Dﬁ\}&king off the shos

of the brother of a husband who died childless, Deut. XXV, 5-9.

¢ 4
L o
*Yibum': Levirate marriage with a brother’s childless widow.

Can be condemned as 'Stubburn and Rebellious &Hon', Deut. XXI,18.
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44

"Beard in full‘: The lower one and not the upper one is meant

[Hul. 24bl.

‘Leader in Prayer’': '8haliah Tzibur’ [lit.: Messenger of the
congregationl. This usuglly connots the person who acts as the
reader nf the congregation in conducting the prayers.

S8ince, however, the subsequent words, ‘appear before the ark’
clearly referg to the function of that of the reader, the
representative of the community, therefore, the warden or person

appointed to attend the affairs of the community [Rashil.

Ezra II1,8,

‘Re‘iyah’: [lit.appearingl in the Temple. Whole-Offering [wholy
burnt at the Altar. Beit Sha%ii gayt The Pigrimage-Offering must
be worth [at leastl two pieces of silver and the Festal-0ffering
ong ma’ ah of silver, Wishnah, Hag. I[,2.

Lit.: 'The Most High'.

)
Fpetal~0ffering: Which is partly burnt, and partly eaten by

Pilgrims and Friests,

A




4

4

4

4

6!

7!!

BI

(?I

COMMENTARY, CHAPTER I

Beit Hillel say: "The Pilgrimage-Offering must be worth Lat
least] ane ma 'ah of silver and the Festal-0ffering two pieces of

silver, Mishnah, Hag. I,2.

‘Revelation’s Ex. XXIV,5 - which ig taken to refer to a time
prior to the Revelation, though it occurs after the Decalogue;
where the building of the Altar and the Offering of the
Sacrifices thereon by ‘the Young Hen of the Children of Israel’,
[taken by the Rabbis to be the Firstbornl is said to have taken

place on the fifth of Sivan, a day before the Ravelation.
Men and women - Deut., LIV,26.

‘Other two‘: Which are being Frecepts, not expressly enjoined
upon women, and heing dependent on fived time, are incumbent on

men only.

]

€5k

“Olah’: L1it. @isingﬁ ~ fllath-Re’'iyah, The Burnt-Offering
mentioned in Exed. XXIV,5, before the Revelation at the Tent of
Meeting, were offered up whole, whilst the Continual Rurnt-
Dffering, like all Burnt-Offerings, require flaying and
diaﬁeltian, Lev. I,4; therefore it must be Pilgrimage-Offerings
that are referred to in Exod. XXIV, which they offered on their

own accord and which were consequently not subject to any of the

in
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detailed laws governing Burnt-Offerings

[Rashi ~ Hag. &bl,

‘Festal -Peace~0Offering’s Which obligatory [lLev. XXII,411 and the
pating of meat was considered an essential part of the festive
gnjoyment. ‘Feace-0ffering’ is a wider term, which ingludes but

is not included in the term of ‘Thank-O0Fffering’.
‘Does not have it’': and also does not have the means to buy it.

The Pilgrimage-0ffering must be worth lat least] one ma’ah of

gilver and the Festal-Offering two pieces of silver.

This is the simple meaning literally. - However in Babhl. Bez. 1%a
‘Hagotem’ is considered different meanings and therefore Beth
Hillel and Beth Shammai differ.

Baeth Shammai hold: "And you shall keep [we'hagotheml it a Feast
[hagl unto the Lord’ [Lev. XX1I1,41) implies only Festal-Pepaca-
Offerings L[Hagigahl. [We'hagothem being grammatically connected
whit ‘Hag’' and ‘Hagigah’ but not the Pilgrimage~0fferingsd. And
Beth Hillel maintain:

‘Untu‘the Lord® Limpliesl] all [Bacrifices offered] unto the Lord.

[Which includes the Filgrimage-Burnt-Offeringl.
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Burnt-0Offering as a Vow or a Freewill-Offering, which non-of-the

Bacritice iskéaten by the owner and can be brought after the

Festival [Suk. 1%al.

Bee Mishnah: Hag. I,3. The Burnt-Dfferings during the

Intermediate-Days must come from Hullin,
ant the Feace-Offerings from Tithe-Noney.
The same Mishnah.

Meaning his obligation, like a Hagigah-Offering and Obligatory-
Dffering cannot be brought, or to be added from, like Bin-

Dfferings or Built-0Dfferings, from the Tithe [Suk. 1%al.

See Mishnah, Hag. I,4; Israelite: Layman, neither Friest nor

Levite.

Deut. XVI,14 - of ‘rejoicing’ on the Festival by offering Feace-
Dfferings wherewith te provide themselves with meat for the
feast. Thus it is unnecessary to bring special sacrifices for

3 P

this purpose, if the Vow-Offerings etc. provide ﬁufficienﬁAfur

the family needs.
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Mishnah, Meg. I,6.
Lev., VII,31-39,

Brought by Pilgrims and of which only the Friest may eat,

[Num. XVIII,%f1.
Num. XVIII 17-1%.
Lev., VII,29f.
Because it is written: 'Zebab’'y Slaughtering-Sacritfice.
They were Sin-0fferings.
Ley. ;I,Q,
His pbligation for Rejoicing-Festal-Offering.
For the offering itself he is obligated only once, on the

Festival, however the eating for rejoicing he is obligated all

the seven davs.
)

For his obligation of rejoicing with the Obligatory Pease-Festal-

Offering.
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The Thank-Dffering requires leaven [Lev. VII,131 and naturally

cannat be offered on FPassover.

A Thank~0ffering like Vows~ and Freewill-0Offerings may not be

offered on a Festival, [Babl. Bez. 1%bl.

Babl. Bez. 19b.

A Thank-0ffering is not to be brought on a Festival even if it is

meant as a Peace~Festal-0ffering.

Mishnah, Hag. I,6.

By paying for this Offering.

Ecel. 1,15,

Peal. XKXAVII,Z21.

Babl. Hag. 9b. - Mishnah Hag.I,7.

)

Even if there be no issue, it is

his statement in the Mishnah.

irreparable - this contradicts
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To see if they are without blemish and so fit for sacrifice, for
they are unfit top start with., Likewise ‘made crooked’ can only
refer to one who was originally worthy and later degenerated. See

Rabbi Shimon ben Yohai's statement in Mishnah, Hag. 1,7.

Babl. Hag. 9b ~ Rabbi Yehuda ben Lakish.

Frov. XXVII,8.

der. 11,3,

Here we have to point out that we are dealing with a learned
seholar who did not repent, however if he did repent, he can

correct it.

Babl. Hag. 10a - Wishnah, Hag. I,B.

By a Sage, to whom the person who makes the vow explaines his
origional intention which did net include the special
circumstances that now caused him to regret the vowy thus a

3\

‘Petah Haratah' ['a way of retraction’] is found whereby the vow

can be anpulled. [Babl, Ned. %a, 1@bl.
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The misappropriation of Sacred Things to secular use. Lev. V,14-

1h.

‘Bhabbath’: Because the Torah prohibited on the Shabbath
‘purposed work® [lit.: work of thought'™ - Ex. XXXV,351, yet
pufpﬂﬁed work is not mentioned ip Scripture [ it is only deduced
from the juxtaposition of the section toncerning the the Shabbath
and the section concerning the construction of the Tabernacle.

[Babhl. Hag. 1@bl,

‘Festal~0fferings’: Because no inference may be drawn concerning
statements of the YTorah from the statements of the Frophets.
[*Kabalah®, lit. ‘tradition’, a designation for post-pentateuchal
books of the Bible, which are deemed of lesser authority than the

Torahl. Babl. Hag. 18b.

"Act of Bacrilege’: Even though he could hardly aveoid the
Sacrilege, he is deemed to have committed Bacrilege in error and

is held responsible. Babl. Hag. 1lla.

If you are in doubt about anything concerning [defilement

)
throughl tent-covering, search the Mishnah [0Oral Traditionl Babl.

Hag. 1la.
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i.e., The Dffering of Sacrifices.

Lev. XI,31,

Lev. XVILI,&.

i.e.y; The laws explicitly stated in Scripture are essentials of

the Terah, and those not so explicitly stated are not.ot.
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COMMENMNTARY , CHA&PTER IIX
"Forbidden Relations’: Lev. XVIII,éf; ALl union between the sexes
that are repellant to the finer feelings of man, or would taint
the natural affection between near relations, are sternly
prohibited.
Primary prohibited marriages are: -
a) blood-relations - mother, sister, daughter, grand-daughter,
father's sister and mpther’'s sistar; and
b) rases of affinity - the wives of blood-relations and of the
wife's blond relations.
all unions - whether temporary or permanent - between persons
helonging to these groups are classed as ‘incestiona;
[Ara‘youthl.
Note i: These 'Prohibited Degrees’ of marriage, whether Biblical
or Rabbinical, are based on instinctive abhorrence and natural
decorum.
Note ii: The Rabhis explain that prior te the Revelation at Binai
only th; following marriages were prohibited: viz.
mother ,father ‘s wife, married woman, and sister on mother's side.

Hence Abraham was permitted to marry his half-sister; and Jacbb,
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twp sisters.

Juckermandel [manuscript Erfurtl refers the number to the pupils
and does not include the teacher.

Gee alsp Babl. Hag. 1lb.

The term ‘Work of Creation’ [Ma'assel Bere’shithl does not
include the whole Talmudic cosmogany, only its esoteric aspect.
The cosmogonic details mentioned in the Gemara such as the ten
plements, the ten agencies etc., do not form part of the secret
doctrine of '‘Ma’'assei Bere’'shith’, for the Topsefta [and so the
Mishnahl expressly forbids the teaching of the 'Creation
Mysteries’ in public. The views recorded in the Talmud regarding
the ‘Work of Creation’ seen to belong chiefly to the realm of

‘Aggadah .

‘Ma'assei Merkavah® [Merkavah Mysticisml was given by this
Tosefta [and also Mishnahl to the first chapter of Ezekiel. This
term was used by the Rabbis to designate the complex of
speculations, homilies, and visions connected with the Throne of
Glory and the Chariot [Merkavah] which bears it and all that is
emhn&ies in this Devine World.

The term, which does not appear in Ezekiel, is derived from

I Chron. XXVIII,18 and is first found with the meaning of
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‘Merkavah Mysticism at the end of Ben Sira IL,B: 'Ezekiel saw a
vision, and describt the different orders of the Chariot’.

The Hebrew expression of 'Zanei Merkavah’' should possibly be
interpreted as the different sights of the vision of the Chariot
in Ezekiel I,B8%18., 0Or the different parts of the Chariot [Khadrei
Merkavahl. This text was later corrected to 'Secrets of the

Chariot’ [Razei Herkavahl.

The mysteries of ‘Creation’ and the 'Chariot’ were favorite

themes with the mystics.

Many Traditions relate Rabban Yohanan ben Zakkai with the study
of the 'Mystice of the Merkavah'.

Irm Babl.Buk. 2Ba, 'Herkavah Mysticism’ was put forward as a
‘major subject’ [Davar Gadoll in contrast to the relatively

‘minor subject’ [Davar Katanl of rabbinic casuistry.

Fut round him his Tallith - a four cornered garment adorned with
fringes; which was worn in Talmudic times by scholars,
distinguished persons and those who led in Fraver.

By wrapping himself in the Tallith, Rabban Yohanan ben Sakkail

\
showed his senge of holiness of the occassion.

In Babl. Hag. 14b, it reads as follow: 'Praised be the Lord God
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of Israsl who has given a son to Abraham our father, who knows to
understand and to speculate upon, and to ipvestigate and to
expound the ‘Work of the Chariot’.- This appears to be more

correct.

Babl. Hag. 14b omits ‘who knows to understand and to expound the

reverence of his Heavenly Father’.

Bahl. Hag. 14b: ‘Rabbi Yossi ben Yehuda said: "There were three
discourses [only in three instances did disciples discourse on
the ‘Work of the Chariot’ before their teachersl: Rabbi Yehoshua
discoursed before Rabban Yohanan ben Bakkai, Rabbi Akiba
discoursed before Rabbi Yehoshua, Hananya ben Hakinai discoursed
before Rabbi Akiba; - whereas Rabbi Eleazar ben Arah he does not
count ! -

One who discoursed Lhimselfl, and others discoursed before hinm,
he countsy one who discoursed [himselfl, but cthers did not
discourse before him, he does not count.

But behold there is Hananyaya ben Hakinai before whom others did
not discourse, yet he counts him ! - He at least discoursed
before one who discoursed [bhefore othersl,

EHaniAa ben Hakinai has to be mentioned on account of Rabbi

Akiba, to show that the latter not only discoursed himself but

that also another discoursed before him. But Rabbi Eleazar ben
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Arah did not discourse before a teacher who in his turn

discoursed before others, nor did any one discourse before him,

hence he is not countedl.

1i1. ‘Pardes’ ['Faradise’l: Cant. IV,13y Eccl, I1,5 -
‘enclosure’, ‘preserve’y 'garden’.
L. Blau [Altjuedisches Zauberwesen 11541 seeks to prove that this
account of the entry of the four Rabbis into Paradise is to he
understood literally. This view is also shared by others.
On the other hand, M. Jastrow [Dictionaryl and Goldschmidt
consider 'Fardes’ a figurative expression for the mystical realms
of theosophy.
Raéhi gxplaines that the four scholars ascended to ‘heaven’, and
Tosafoth adds that it only appeared to them that they did so.
Bimilarly, Rabbi Hal Gaon, who discussed the Beraitha/Tosefta in
a responsum [quoted by ‘Hawﬁéthev in Ein~Ya'akov'l, and Rabbi
Hananel explain that the entry of the Rabbis into the ‘Pardes’
was only a visgion, But these authorities refer to the comment on
the passage contained in the mystical works: "Hekhaloth Rabbathi’
and 'Hekhaloth Zutarthi’.

12, Lit.,}‘anuther', by which term Elisha ben Abuba is referred to
after his apostasy. He is also referred as Elisha Ahor [hecause

he retreatedl.
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Fga, LXVI,13.
FProv. XXV,1é.
Eccl. V,9.

Cant. I,4. - it refers to the second part of the verse: 'The king

has brought me in his chambers’. [The chambers of the Charietl.
And not to touch.

?

to feed - also in some manuscripts 'Yaziz': [not to move his

gyesl.

He was s0 lost in thought that he failed to show respect of
disciple to master.

Babl. Hag. 15a: ['did not stand up before himl.

i.e., what is the trend of your thoughts?

)
BEH- I,b&‘]l

Ihid V,2.
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Deut. XXXII,11.

i.e., died.

Gee Mishnah Hag. Chap. II,1.

.

Tosefta: 'Ra'uy’ Lhe looked, as thoughl

Mishnah: "Ra’tuy’ [relief,mercy,pityl.

The sky stretching over the heads of the 'living creatures’ of

the Chariot [Rashil.

the 'living creatures’.

i.e., beyond the sky eastward and westward [Rashi of Mighnah

2,11. But from the Gemara Babl. Hag. 1é4a and here in the Tosefta

it is clear that the terms have also temporal significance, what

happened hefore Creation and what will happen thereafter.

Deut, IV,32.

— -

Ihid.
i.e., since one may not ingquire beyond the extent of heaven, it

follows that one may not inguire beyond the time of its
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gristence,

i.g., concerning what happened prior to the Creation.

Ihid.

Re Fabl. Hag. 12a: To intimate that which Rabbi Eleazar taught:
‘The first man [extendedl from the earth to the firmament, as it
is said: 'Since fod created man upon the earth’, the verse
countinues [1itl ‘and unto the end of heaven’.

[i.e., in height: this is the usual explanation. But BGoldschmidt
suggests that the meaning might also be: 'His vision extended
from earth to heaven'], but as soon as he sinned, [lit. ‘became
ot bad odour ‘1, the Holy One, blessed be He, placed His hand upon
him and diminished him. For it is said: 'You have fashioned
Themmed] me in after and before [i.e., there were to speak, two
creations of mang the first when he extended to heaven, the
second when his stature was reducedl ‘and laid Your hand upon

me . Ps., CXXXIX,3.

The sky stretching over the heads of the 'living creatures’ of

the Chariot [Rashil.
)
Beneath the 'living creatures’.

Temporal significants, i.e., what happened before Creation and
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what will happen hereafter.

In the Jer.Hag. 11,2, we are told: "At first there was no
contraversy in lsrael except over the Laying of the Hands alone.
But Shammai and Hillel arose and made them four L[in Rabl.Shab.
14h, only three points of dispute are mentionedl. When the
disciples of the School of Hillel increased, and they did not
study sufficiently under their master.

[lit., 'did not sufficiently minister to their master’] the
controversies in Israel increased, and they came divided into two
companies, the one declared 'Unclean’ and the other declared
‘Clean’. And [the Torahl will not again refurn tp its
Euncuhtrnversial] place until the son of David [i.e., the

Messiahl will come.’

Cf. Lev. 1,4, - The controversy turns on whether it is
permissible on a Festival-day [to which apply the same rule about
work as apply to the Shabbath, except for the preparing of
necessary foodl] to lay the hands on the animal that is to be
sacrificed, since this act is performed with a man's whole weight
sp that he 'makes use of' an dnimal in making it bear his burden,

s0 profaning the Shabbath rule.

Nasi ~ President of the Sanhedrin.
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3B. Ab Beth Din - Father of the Court; i.e., Vice President of the

Sanhedrin.

39. Mishpah Hag. II1,2 says:
Yossi ben Yoezer says: may not lay,
Yossi ben Yohanan says: he may,
Yoshua ben Perahya says:; he may not,
Nittai ben Arbelite says: he may,

Yehuda ben Tabbai says: he may not,

Bhimon ben Shetah says: he may,
Shemaiah says: he may,
fivtalion says: he may not,
gte.
Shammal says that it may not be performned,
Hillel says that it may be performed.
The former Lof eachl pair were Nassiim and the latters were Heads

of the Court.

49, Babl., Sanh. B8b.

A\

41, Mishnah Sanh. XI,2.

-3
B3

Hame'iriz needed an ‘instruction’ [Hora'ahl.
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A ruling handed down by their teachers deciding or bearing upon

the special point,

The daily continual Burnt-Offering.

A place within the fortification of the Temple. - They changed
their locale, lest they should appear to bhe given judgement,
which is forbidden on these days.

In the Babl. Banh. BBb it reads 'Khel’, in the Jerushalmi and
our Tosefta the reading is Beth Hamidrash [Academyl. - There they
were ‘teaching' the Halkhah.

The Beth Din Hagadol.

Pl. of Torah. There being many conflicting rulings.

Lit., 'of lowly kneg’.

Fleasant and gquiet.

Had a good name since his youth.

When a -vacancy occured [through deathl.
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64

At the Beth Hadin Hagadol, when there were regular court sessions

held. See Mishnah Middoth IV,

i.e., Priests who came to Jerusalem to be included with the
Priests in serving at the Temple. Priests had to observe
meticulously the laws of ritual purity, lalso without blemisgh

"Moom' 31 and were forbidden to marry divorcees or proselytes.

Levites: Served in various functions in the Temple and therefore
their Genealogies had to be examined to be in accordance to the

Law,
Mishnah Middoth IV,4.

In the above Mishnah it is added: 'And blessed be he that chose
fAaron and his sons to stand and serve before the Lord in the

Hpuse of the Holy of Holies'!

From this we understand that the other Priests cannot hinder his
Service Dedication "Hinukh Ha'avodah® by having him to wait till

y

i
his service turn,

Seg above commentary # 3J6.
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Since Beth Shammai held that the slaughtering of the animal need
not necessarily follow immediately upon the Laying of the Hands,
the latter rite could be performed on the eve of the Festival,

and the former on the Festival-Day itself,

Babl.Bez.: 20a - Beth Shammai and Beth Hillel do not differ about
the Laying of the Hands itself, [but agreeingl that it is
necessary!

[sep above commentary % 591, they dispute only wether the [act
of] slaughtering must immediately follow the Laying of the Hands.
When Beth Shammai hold: ‘It is not necessary’, [hence it can he
done before the Festival, and therefore it may not be done on the
Festivall and Feth Hillel maintain: ‘It is necessary’, [in the

case of Obligatory-Fease-Offering.

Babl.Bez. ZBb.

on the Shabbath.

‘Although you are allowed to sacrifice these for a commoner [on
the Feskival), you are not allowed to sacrifice these for the

Sanctuary’ - even according to your interpretation; so we too

will bring the case of Re'iyyah [Whole-Offeringl which is
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forbidden on the Festival.

1f they are not sacificed today, they can be gacrificed any other

day.

Festivals have determined [fixedl dates.

Babl.Guk. 2ZBa.

i.g., when you may not prepare food, viz., Shabhath.

The Altar.

For sacritice.

Viz., on a Festival.
He did not draw from a ‘gal v'khomar’ [a minori ad majusl but

!

maintaing that it is a ‘din’ [a rulel.

Babl.Suk. ZBa.
And éuch is not offered as a Burnt-Offering, Lev. I,3.
He wanted to avoid a gquarrel and told them what was not true, for

the sake of peace.
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l.e., they forced the majority.

Viz., that Obligatory-Burnt-Offerings do not require Laying of

the Hands.

I.e., that Beth Shammai’'s ruling is only a stringency, but not

hases on FBiblical law.

l.e., the best, cf. Isa. LX,7.

In the Jerushalmi and Babl. and others, the words ‘be’khol makom’

[in all places] is missing - at that time the Halakhah according

to Beth Hillel was not yet established in most places.

Rabl.Suk. 28b.

Seeing that we forbid it.

i.e., "You are hinting that I'm not versed in the Halakhah of
"Laying the Hand', howsver ['11 hint to you that you are not

\

versed in the Halakhah of ‘Bilence’'".

This is the Talmudic sense of 'Atzereth’ - lit., 'lsacred]
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agsembly .-

But in the Bible it means, (a) a general assemblage, e.Q. Jer.
T¥,1.,

(h) a sacred assembly, e.g. Isa. I,13., but pepecially the last
day of Passover - Deut.XVI,8., or of Tabernacles ~ Lev.XXIIT,364.~

Num. XXIX, 35,

i.e, nf the Pilgrimage-Burnt-0ffering, which accprding to Beth
Shammai, could not be offered up on the Festival-Day and a
fartiori on the Shabbath; hence the offering was postponed till
the first day of the week, for the Fentecost fGacrifices could be
offered throughout seven days in the same way as the Passover and

Gukkoth Offerings.

#ahl.Mag, iBa.

Abbreviated form of the name Alexander.

Lydda in South Israel [Roman name: Digspolisl.

Thus Rabbi Tarfon forbade mourning on the slaughtering day, which
cuntraaictﬁ the Mishnah: ‘And mourning and fasting are permitted,

in order not to conform the view of those who say that the

Festival of Weeks [invariablyl follows the BShabbath’. - According
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tp the Gemara there is no contradiction: In the one case [case of
Alexal, the Festival Day [of the Feast of the Weeksl fell after
the Shabbath [i.e., in the middle of the week, so that the
glaughtering day was not on the first day of the week. Mourning
therefore, was prohibited in accordance with the regular Jewish
lawl; in the other case, [i.e., that of the Mishnahl the
Festival~Day fell on the Shabbath.

[Congequently the slaughtering day was on the first day of the
week, and therefore, as a demonstration against the erronepus
view of the Sadducees, the ordinary rule prohibiting mourning on

the slaughtering day was waivedl.
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The Tosefta begins a new chapter on the matter of ‘Uncleanness’
and ‘Cleanness’ which is mainly connected with Filgrimage.

fJur Mishnah Hag. II,6:

If one immerses himself to render himself fit to eat of
unconsecrated produce, he may not touch [Secondl Tithe.

I'f he immerses himself to render himself fit to eat of [Second]
Tithe, and his intention was confined to [Becondl Tithe, he may
not touch Heave-Dffering.

If he immerses himself to render himself fit to eat of Heave-
ODttering, and his intention was confined to Heave-Offering he may
not touch Hely Things. etr.

Hereg the Tosefta interprets that an 'intention’ is established at
the instant when he detwouches his feet from the water. And when
he hag detouched his feet from the water he cannot intend himseld
for a weightier thing [higher degree of Sanctityl.

A

i
Fresumption, presumptive continuance of an actual condition.

The ‘immersion’.
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Note the importance of ‘intention’. See our Mishnah [1,4: 'If he
immerses himself without intention, it is as though he had not

immersed himself at all‘. [He just took a bathl.
Here again: without intention.

Actually, unconsecrated food does not require ritual immersion,
unless one desires to eat in purity, and even so the immersion
does not require ‘intention’j but even if there is definite
intention to eat ordinary food in purity, it yet does not render
the person fit to eat food possessing any degree of Sanctity.
Gimilarly, in the cases that follow, intention for any degree of
gsanctity does not enable one to partake of fonod having a higher

degres of sanctity.

‘Midras', lit. ‘place or pressure or treading’. It denotes the
degree of Uncleanness suffered by an phject which any of those
enumerated in Lev. XI1,2, Xv,2,25, sits, lies or rides upon or
leans against. Any object which is fit to sit, lie or ride upon,
or which is usually sat,lain or ridden upon [without affecting
that OEjECt'E proper function, if it is not primarily a seat,
couch or saddlel, is deemed to be ‘suspectible to Midras-

Unecleanness’ .
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The rules of Uncleanness are clearly pictured by Eliyahu Rabbah,
a commentary on the Division ‘Tohoroth’, by Eliyahu, the Gaon of
Wilna. The degrees of 'Impurity’ [Uncleanness] from the “Av-

Hatum'ah' lthe first degreel teo the fourth remove pf Uncleanness.

- Bee our Mishnah II,6,7.

This is actually the beginning of our Mishnah III,1 - and, of

course, also the Gemarah of Chapter III.

Sacred Things: i.e., sacrificial flesh, Meal-Offerings and Drink-

Dfferings.

In the eleven rases [acconrding to Rabal, or ten laccording to
Rahbi Elal, that follow.

For further differences see Mishnah and Bemara Hag. 18b.

i.e., any article suspectible to defilement. According to Rashi,
both, the exterior and interior of the vessels are Unclean;
according to Tosafoth only the interior of the vessels are

Uneclean.

Y
i

13, Babl. Hag. 22a: v. ‘What is [the practical differencel

hetween [the explanation ofl Raba and Rabbi Ela?’ etc.
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A wicker or network in the wine or pil press used for straining.

From the language of this Tosefta we understand that Abba Shaul
supposes that even for Heave-Offering he ig not to ismerse
vessels within vessels. He puts them into the basket or the net

and immerses [theml.

‘Beth Ha'tvitah' [Beth Ha'tviah - in the Toseftal the place of

holding.

i.e., if these parts can be used separately they are regarded, in
the rase of Heave-Difering, as distinct utensils, so that if one
of them becomes defiled the others remain unaffected. This rule
applies, as the Gemara explains, only in the case of Rabbhinical

degree of Uncleanness. v. Kel. XXV,6f.

In the case of Sacred Things, if one part becomes defiled, the

whole vessel is rendered Unclean.

There is no need to mention it, because, what implies to one

A}

implie§ also to the other.

I.e., if the Heave-Dffering i% in an parthenware vessel, which he
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touches only from without,

21. The rule for the immersion of the garment in respect of the law
of ‘Hatzitzah® [Interposition, an intervening objectl,

See Babl. Er.da.

%
3

« Because they resemble an intervening object.

3
£24

3. Here the moisture is deemed to resemble an intervening object,

24, PBecause 'all vessels have no outside’, i.e., if the outside

became defiled, the whole vessel is rendered Unclean.
25. i.e., sacrifices.

26. i.e8., sacred gifts, like Heave-Offering, which can be eaten in

any part in the Land of Israel.

27, This enactment is Rabbinic only - who regarded it Unclean to
demonstrate against the Sadducees in order to uphold the

aythority of the Oral Law.

o]
jas]

For Meal-0ffering.
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29, Lit.'ovne that was immersed on that day’; i.e., one who, having
incurred any Uncleanness fnf which it is ordained 'he shall be
Unclean until evening’, has duly immersed himself, must now await
sunset before he is deemed fully Clean.

The degree of Uncleanness which he still suffers is slight. He is
deempd to suffer 'second grade Uncleanness’.

He does not render common food Unclean, but he renders Heave-
Dffering ‘invalid’ [i.e., conveys to it "third grade Uncleanness”’
whereby it become unusable and must be burntl. He may not,
therefore, touch the Sacred Things [which are one degree more
susceptible than Heave-Offeringl and he may not enter the Temple

beyond the Court of the Bentiles [Kel I,81.

i@. Mishnah Eduyoth VIII,1 - ‘Rabbi Akiba added that if one that had
immersed himself [because of Uncleanness] the self-same day
touched but a part of the fine flour, the incense, the

frankincense, and the charcoal, he renders the whole unfit.

%1, Babl. Hag. 24a:. ..according to the Torah, that which has an

inside [i.e., is hollowed like a receptaclel can unite [its

contentsl, that which has no inside, cannot unite [theml.

y
i

£
3

Even though it has no inside [it is not hollowl.
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I+ A is a "Father of Uncleanness’ and touches B, B touches L, and
C touches D, if D is a Bacred Thing it becomes invalid; and if C
is Heave-0ffering it becomes invalid; but if D was Heave-0ffering

it would naot become invalid.

Mishnah Hag. III,2 - Rabl. Hag. 24a: ‘Rabbi Yossi said: “Whence
[is it deducedl that Sacred Things become invalid [by Uncleanness
evenl at the fourth remove? Mow it is [to be deduced byl
conclusion ‘ad majus’': if one whe [only need to bring his
Atonement~Bacrifice - in order to complete his purification] is,
whilst being permitted [to partakel of Heave-Offering,
[nevertheless) disqualified for Bacred Things, how nuch more &b
should Uncleanness at the third remove, which renders Heave-
Offering invalid, produce in the case of Bacred Things

lincleanness at the fourth remove"’.

Uncleanness according to Rabbinical rules, which defiles the hand

without affecting the rest of the body.

Not ‘MNetilah’ [washingd but 'T'vilah' [immersionl, -~
In the case of Sacred Things, he immerses both [handel, because
the nne‘hand defiles the other for Bacred Things hut not far

Heave-Offering.
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Rambam interprets our Hishnah: "If the defiled hand has touched a
wet object than the other hand becpmes defiled [Uncleanl too;
howsver if the object was dry (i.e., & bookl than the other hand
does not become Unclean unless she was touched by the defiled

one’ .
Note the difference between defiled and invalid.
Bee note #X7 - Babl. Hag. 24b.

Babl. Hag. 24b. - This distinction obtaines only in the case of
unconsecrated food, which does not become suspertible to
Uncleanness till it has bheen once wetted. Rabbi Hanina ben
Antigonos assumes that the Mishnabh land so our Toseftal refers to
ronsecrated foods and that their ‘“dryness’ means that they have

not yet been fitted for Uncleanness.

This Tosefta is quoted by Tosafoth as it is near to the Gemara's
version, but omits the sentence: 'Ve'halo Hibath Hakodesh
Machshartan?!’ - 'Dows not then the honor in which Sacred Things
are held render than fit for [lUncleannesl?!’ which makes the
answer ghpear tuv be part of Rabbi Hanina ben Antigonos’ statement

instead of a reply by others to his guestion.
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This is the correct reading LLondon Manuscriptl and not: ‘Greater
stringency applies in the case of Bacred Things than in the case

nf Heave~0ffering and in the case of Bin-0ffering’.

Mishnah Hag. I11,4: 'Greater stringency applies to Heave-0ffering
[than for Sacred Thingsl, for in Judea the [Amme Ha'aretzl are
trusted in regard to the purity of [Sacred] wine and nil
throughout the year and only at the season of the wine presses
and olive vats L[when everyone can be trusted to purify his
vesselsl in regard to Heave-Offering. [If an 'Am Ha'aret:’ set
aside wine and pil for the Temple use - for Libations and Meal-
Dfferings respectively - during the season of the wine presses
and plive vats, he may be trusted in regard to their purity
throughout the year. For though an 'Am Ha'aretz’ could not be
trusted in respect to Heave-Offering, he could be relied upon
strictly to ohserve the law of purity in respect to Sacred

Things.

Mishnah Hag. II,6: If he immersed himself fo render himself fit
to eat Heave-Offering and his intention was confined to Heave-
Dffering, he may not touch Sacred Things. If he immersed himself
to rend;r himself fit to eat Bacred Things, and his intention was
confined to Sacred Things, he may not touch Bin-0ffering water

[he defiles itl.
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V. Mishnah Hag. II,7 & 1II,1.

Mishnah Toh. IT,3%é.

The first, second and third grades of Uncleanness in Sacred
Things are Unclean and render [Sacred Thingsl Unclean; the fourth
grade of Uncleanness is invalid and does not render [Sacred
Thingsl Unclean.

While [Sacred Things sufferingl fifth grade Uncleanness may be
consumed in pottage containing Sacred Things. Second grade
Uncleanness in common food renders Unclean in liguid [with first
grade Uncleanness] that is common food, and renders invalid foods
that are Heave-Offering. Third grade Uncleanness in Heave-
Offering renders Unclean ligquid pertaining to Sacred Things, and
renders invalid food pertaining to Sacred Things if it was kept
in the Cleanness proper to Sacred Things; buf if it was esteened
according to the Clean conditions proper to Heave-0ffering, it
conveys Uncleanness at the first and second removes, and renders

Sacred Things invalid to the third remove.
‘Onen’ opposed to ‘avel’, [a mourner prior to the burial of the
deceased ~ a close relativel. It is assumed here that the mourner

had not hecome defiled by the corpse.

Deut. XXVI,14: 'I have not eaten thereof as a mourner, neither



COMMENTARY, CHAFTER II1

]

have I put away thereof, being unclean, etc.’

48. (ne who has immersed [in day-timel but must wait for sunset to be
perfectly Clean. - Lev. IN11,7.
The degree of Uncleanness which he still suffers is slight,

v. Mishnah Zab. V,12.

49, Requires a ceremony of Atonement [hefore he may partake of a
Sacred meall.
Babl. Hag., 24b: 'A mourner [prior tp the burial of the deceased]
and one who needs to bring his atonement-Sacrifice [in order to
complete his purificationl gtr, What is the reason? - Since up
till now they were prohibited [from partaking of Sacred Thingsl

the Rabbis reqguire them to take an immersion.

5%. Babl. Hag. 24a.

51, After duly immersing himself on the seventh day of his
Uncleanness, has to await sunset on that day, and now has only to
bring his sacrifice on the morrow in order to complete his
purification.

2. Thus rendering the Sacred Things invalid.

The principle of ‘Dayyo laba min hadin lih yoth kanadon’ L['Tt is

;———d
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guite sufficient that the law in respect of the thing inferred
should be equivalent to that from which it is derived’]l does not
apply here, for otherwise the ‘a fortiori’ argument hecones
valueless, for we know from Scripture that Uncleanness at the
third remove invalidates Sacred Thingsy and those, too, who hold
the principle of 'Dayyo’ even where the purpose of the ‘a
fortiori’ argument is defeated, would nevertheless not apply it
here, since we are dealing only with Rabbinical and not Torah

degrees of impurity.

Babl., Hag. 22a. - 'Ond so said Rabbi Yossi'.
When these were prohibited.

Num. XIX,2fFf,

Num. XVIII,7.

To be performed by Priests only.

Mam. XIX,?:

i

"All mesnbers of the congregation of the Children of lsrael’. This

it a law from the Torah and not [justl a Rabbinical ruling.
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‘Am Ha'aretz’ ['People of the land’']l. The name was given to those
dews who were ignorant of the Law and who failed to observe the
rules of Cleanness and Uncleanness and were not scrupulous in
setting apart Tithe From the produce [namely, Heave-Offering,
First Tithe, Second Tithe and Poorman’'s Tithel.

Those Jews who on the contrary, undertook to be faithful in
oheserving the requirement of the Law are known as ‘Associates’

[*Haberim'1,
fee above Com. III,7.

Intermediate contact, shaking an object between which and the

person causing the vibration there is a partition.

‘Hessed ' - shaking an object so as to move it from its place

[vibrationl. One of the causes of levitical Uncleanness.
Which are counted as follow.

The Red Heifer which,; in accordance with the prescriptions of
Mum. XIX;IJEE, is to be burnt, its ashes collected together and
laid up ‘without the camp in a clean place’., These ashes were to

he mixed with water 'for a water of separation: it is a Sin-
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Offering’ - Num.XIX,9. This water is called throughout the
Mishnah ‘'the water of the Bin-Offering [Num. VIII,7; R.V. ‘water
of expiation’l.

I¥ men or utensils contracted 'Corpse-Uncleanness’ [thereby
becoming Unclean for seven daysl this 'Bin-Dffering-Water'

must be sprinkled on them on the third day; they must thereafter

be immersed and at sunset they become Clean, Num. XIX,19.

From this it is inferred that the Sin-O0ffering-Water requires

conditions of Cleanness a grade higher even that is regquired for

Sacred Things. Thus what is accourted Clean so far as Heave-
R . ffering and Sacred Things are concerned, is Uncleanness in what

concerns Sin-0ffering-Water and those who are engaged with it.

bh. There were no specific places like for wine and oil for libation.
- Even from Balileg were a strip of land inhabited by Cutheans
[Gameritans] seperated them, which suspects lUncleanness.

This is the first grade,
67, This is the second grade.

: i 4B, Other vergion: ‘Tehorani’', ') was purified’.

;; . 49, ‘Hekablin oto’'s 'They accept him’ ~ or “Mekablin mimeno’: 'They

are to be accepted from him’.
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Thig is the third grade.
This is the fourth grade.

i.e., The 'Am Ha'aretz’ immersed in order to sprinkle,
nevertheless he is presumed Clean, because we trust him that he
did not divert his attention. And for this trust in reference to
Sin-Dffering-Water, the person is permitted to eat Heave-Offering
at evening time,

Thig is the fifth grade.

v. Mishnah Hag. 2,7: For Perushim [those who accept the law
according to its strictest interpretation] the clothes of an ‘“Am

+

Ha‘aretz ' count as suffering 'Midras’ Uncleanness. We fear that
his wife may have sat on them during her ‘Niddah® [“impurity’ or
‘gseparation’ - menstrual impurityl. However if he was seen to
hold in his hands Water of Purification or Ashes of Furification
he is considered Clean.

This is the sixth grade.

The above Mishnah's expression 'the clothes of an ‘Am Ha'aretz'
is carefully choseny only the garments are defiled not the ’Am
Ha‘aretzz himself., The Sages did not decree that he should be

s

considered a “zav' [who that suffered a flawx, Lev. XV,14f, ‘when

any man had an issue out of his flesh']. Such a decree would have
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been too severe for most people to observe without great
hardship, for instance, it would have become virtually impossible
to find workers who could move barrels of wine from place fo
place without contaminating [defilingl their contents, because

most laborers were unlearned.

If he is trusted for Sin-0ffering how much more shall he be
trusted for Heave-0ffering. However the Baraitha in Oholoth

differs with this Tosefta.

The characteristic point is that the Am Ha'aretz is not trusted
in respect to Heave-Offering and therefore the vessel is

considered Unclean.
The Haber s.

The interpretation is that he brought two vessels, one for his
Sin-0ffering and the other one for his Heave-Offering. Here we
could assume that the Am Ha'aretz in bringing the vessels
together, has a ‘Miggo’ [see belowl. 'That because he is trusted
in respect to Sin-Dffering he should also be trusted in respect
to Heavelﬂffering; as he was careful in observing for Cleanness
for Sin-Dffering he too would bhe careful the same for Heave-

Dffering . Or the opposite, ‘as he is not careful for Heave-
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Offering he might not be careful for 8in-Offering’, Came the
Tosefta to let us know that for Sin-Offering he is trusted and
for Heave-Offering he is not trusted.

‘Miggo’ - A legal rule according to which a deponent’s statement
is accepted as true on the ground that, if he had intended to
tell a lie, he might have invented one more advantageous to his

case.

The Tosefta had to bring this, because we would have assumed
that, by the Haber's request from the Am Ha'aret: to purchase
vessels for his [the Haber ‘sl Sin-0ffering or Heave-0Offering he
indicates that he trusts him for Cleanness and this might tempt

him to misrepresent.

5ge above Com. 111 %74,

Even when the Am Ha’'aretz said, that he does not have a [lean
vessel for Sin-0ffering, but has a Clean vessel for Heave-
Dffering [which would make us think that he is trustworthyl - for

Heave-Offering he is not to be trusted.

Obviously, the significance here is that the Am Ha'aret:z brought
many vessels [for salel for Sin-Dffering and these the Haber may

purchase for himself and for others.
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a: The Am Ha'aretz shall not deceive by stating that the vessels
are Clean in order to sell them easier.

by The Gaon from Wilrna comments, that the Haber shall not deceive
by saying to bring vessels for Sin-0Offering, however his

intentions are {for Heave~Offering.

To summerize: For Sin-0Offering the vessels are Clean as long as
he does not deceive - if he deceived they are Unclean. For Heave~

Offering they are Unclean either way.

Mishnah Toh, VIII,3 ~. .. it becomes Unclean, since it was left

for a time in the domain of an Am Ha'aretz.

i.e.y potters, who are Amme Ha'aretz are trusted within this
radius [13-20 miles] from Jerusalem in regard to small, essential
garthenware vessels like pots and cups, because no furnaces,
whether for pottery or lime, were permitted in Jerusalem on

account of the smoke.

Babl. Hag. 26a ~ Mishnah III,85,

The statement in the Mishnah that from Modi’in inwards the
potters ;re trusted in regard earthenware vessels, refers only to
small vessels for Sacred Things, which are sssential to the

pilgrims, but not large vessels, like wine jars, which may be
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bought only in Jerusalem itself.

Mishnah Hag. II1,4, starts: 'Greater stringency applies to Heave-

Nffering [than to Sacred Thingsl, for in Judea they are

considered trustworthy in regard to Cleanness.

The Amme Ha aretz.

1+ an Am Ha'aretz set aside wine and oil for Temple use [for

Libations and Meal-Offerings respectivelyl during the seasons of

the wine presses and olive vats, he may he trusted in regard to
their purity throughout the year. For though an Am Ha'aretz could
not be trusted in respect to Heave-Offering, he could be relied
upon strictly to cohserve the laws of purity in respect to Sacred

Things.

When everypne can be trusted to purify his vessels,

At that time, seventy days before the season of the wine presses
and olive vats, they started to prepare the vessels in Cleanness
in order to set aside into them Terumah [Heave-Offeringl and oil
and wineaﬁfmr Libations and Meal-0Offerings). Therefore they are
trustworthy [in regard to Cleannessl, even though the above was

not sanctified yet, only allocated for sanctification.
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The produce discussed here is mingled in the sence that Tithes
had not yet been separated from it.

Thus, it is as if 'Terumah’, 'Ma’aser’ and 'Hullin’ which would
later be separate entities, were intermingled.

Produce in this state is known as ‘Tebel'.

The Am Ha'aretz who owned the produce intended to guard it from
cantaminatien so that he could later use part of it for Sacred
Things.

‘Tebel': Produces in that stage in which the separation of
Levitical and Friestly shares respectively is required before one
may partake of them; eatable fqrbidden pending the separation of
Sacred Gifts. 'Tebel’, however, is not subject to Tithe until it
ig brought home.

‘Demai *, lit., ‘dubious’, i.e., produce not certainly tithed., The
term is applied to produce hought from an Am Ha'aretz and
‘dubious’ in the sense that it cannot be assumed by an ‘Haber’
[one who undertakes to he scrupulous in his nbservance of the
rule governing Tithes and Cleanness and Uncleanness] who proposes
to eat it that Heave-Offering and Tithes have been duly separated
from it. The ‘Haber ' must, therefore, set apart the Priests’ due,
viz. ﬁeave~0ffering, and the Heave-Offering of the Tithe which
are forbidden to nonpriests. He need not; however, give First

Tithe and Poorman's Tithe from Demai-Froduce.
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‘Dema’: The Priest's share of the produces [Ex. XXII,281.
‘Terumah‘: Heave-Offering is the portion [from a sixtieth to a
fortiethl of the yield of their harvests which Israelites must
gift to the Friests [Num. XVIII,8ff, Deut. AVIII,41, and the
produce is forbidden to be eaten by nonprigsts until such Heave-
Dffering has been set aside.

In addition to its being the first levy on newly harvested
produce, the right te eat of Hepave-Offering is a gauge of
priestly status [Lev. XXII,1Bff3; also, by reason of Sanctity,
Heave-Dffering is one degree more highly suspectible to
Uncleanness than common food.

‘Ma'asser ', - 'Tithe': The term here includes Heave-0Offering
also.

There were three '‘Tithes' [excluding Heave-Offeringl:

a: First or Levitic Tithe [Num. XVIII,2131 which must be given to
a Levite, who in his turn, must give a tenth of it ['Heave~
Offering of Tithe'l to a Priest [Num. XVIII,261.

b: Gecond Tithe which the owner himself must consume in Jerusalem
[Deut. XIV,22§f1; the actual Second Tithe produce need not itself
be conveyed to Jerusalem but could be ‘redeemed’,

i.e. converted into money [plus a fifth of its valuel and
recmnveﬁted into food in Jerusalem LDeut. XIV;261 and

c: Foorman's Tithe [Deut. XIV,28ff; XXVI,13) which takes the

place of Second Tithe in the third and sixth years pf the seven-
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year cycle.

A cylindrical vessel let into the ground of the cellar, in

general wine or oil vessel.

The Tosefta repeats what it tought above, this is to emphasize
and stress that even though he [the Am Ha'aretz] is trustworthy
for ‘Dema‘’, nevertheless he is not trustworthy for Heave-
Dffering.

London manuscript mentions: “at the Pilgrimage even for Heave-

Dffering - he is not trustworthy’'.

This is expounded in broader context in the Bemara [Hag. 23al,
referring to the Mishnah [Toh. XI,41 according to which the Am
Ha'aretz is not to be trusted at all, refers to Judea. [Tepsafoth
explains that the Galileans were rich and produces so much olive
0il that their season continued much laterl.

Tp this, Abaye put an objection: 'Transjordan and Galilee are
like Judea: they are trusted [therel in regard to the wine
during the wine season, and in regard to oil during the oil
seasong but not in regard to the wine during the oil season, and
not in gegard to the oil during the wine season’, In the reply
the peint is made that during the season the Am Ha'aretz is

trustworthy and not after the season.
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Our Tosefta makes it clearer than the Mishnah III,4, by adding

‘they return to their prohibited state’.

Ammei Ha aretz.

The Priest whp is a ‘Haber’ [one scrupolous concerning matters of

purityl.

He had put a quarter log of wine in a vessel to be used as a
Drink-0ffering, lafter he separated from it Heave-Offeringl.
Apparently this was customary to add to the Heave-Offering wine
and bil for Sacred Things. In other places it is mentioned that
it was done as a virtue to prevent the wine from getting

Vinegary.

Here again: ‘Miggo’ if he ig trustworthy for Sacred Things, he
should be trustworthy for Heave-0ffering [Rashil. For it would be
unseemly that part of the wine should he offered as a Libation,
whilst another part, intented as Heave-UOffering, should he
eonsidered Unclean.

Our Tosefta says: 'I+ he brought it at the next wine pressing

v

ggason, he is not to accept it’'. Mishnah Hag. III,4 says: 'But he
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may set it aside for the next wine pressing season’. Rashi
comments to this Hishnah that, Ammei Ha'aretz are regarded as
dependable during the pressing season. Therefore should one of
them wish to fulfill his ‘Mitzvah' of giving Heave-Offering wine
to the Priest, the Am Ha'aretz may store the jar until the
following season, when his claim of Cleanness will be accepted,

and then bring it to the PFriest.

This story is not found anywhere else.

After the wine pressing and olive vats season.

Not only from a Haber even from an Am Ha'aretx,

From this it is clear that Rabbi Tarfon, who was a great,
righteous and very learned man accepted the ruling that an Am-
Ha'aretz was trustworthy for Heave-Offering all days of the year,
even after the seasons of the wine pressing and olive vats. This
was reinforced by a Halakha from Rabban Yohanan ben Sakkai.
Howaver, in order to stop people from talking evil after him, he
decreed upon himself not to accept Heave~Offering during all days

of the;year from every person.

Jews appointed by a gentile ruler to collect taxes entered a hone
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tn seize collateral until the home owner paid his assessment
[Rashil. The Jewish tax collectors [and Jewish thieves, as
mentioned in our Mishnahl are believed only if no gentile was
overseeing them. Otherwise, we would assume that they inspected

everything in their zeal to please him [Tifereth Yisraell.

Dur Mishnah Hag. 111,46 adds: ‘and likewise thieves who returned
vessels [they had stolenl are trusted to say: "We did not touch

them".

They are trusted in regard to Sacred Things but not in regard to

Heave-Offering. - Rashi, who regards our Mishnah [and therefore,

sn our Toseftal as a further exemplificatin of leniency in regard
to Sacred Things as compared with Heave-Dffering.

Tosafoth [Babl. Hag. 26al ‘Hagabain’' guotes this Tosefta to

guppart the Mishnah on this subject.

In the Bemara Babl.Hag. 2éa: "And iﬁ Jerusalem they are trusted
to large earthenware vessels for Sacred Things. [And, ‘a
fortiori’, in regard to small vesselsl. Why all this? - Because
no furnaces were erected in Jerusalem'. [For making small or
large Jessels]. Consequently, permission was granted to buy
vessels from an Am~Ha'aretz. In the case of small vessels, which

was in great demand, the permission was extended to a fifteen
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mile radius round Jerusalemy in the case of larger vessels,

purchase was permitted only in Jerusalem.

Ihid.: 'And at the time of the Pilgrimage Festival even in regard
to the Heave-Offering’. Whence is this dedured? - Rabbi Yehoshua
gaidy "Beripture says: ‘Bo all the men of Israel were gatherad

.

against the city, ‘knit together’ as one man’ [Jud. XX,111. Thus
the verse made them all Haberim. -~ Similarly, at Festivals ‘when
all men of Israel were gathered’, they were to be regarded as

Haberim.

Even if he does not own them personally.

Tosafta Tohoroth VIII,%: 'The one who takes vessels from
artisans who are Ammeil Ha'aretz are consideregd ‘Midras Unclean’
and ‘Corps Unclean’ etc. ~ The interpretation of our Tosefta is
that for Sin-0ffering the Am Ha'aretz is trustworthy for

Cleanness.

Mishnah Hag. IIY,B8: ‘Do not touch the table’ [of the Show-Bread,
which cngld not be removed for immersion since the Show-Bread was
to lie on it continuallyl ~ and thus render it Unclean.
Nevertheless, if the table was defiled it had to be immersed at

once even on Shabhath.
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In order to understand the cautions taken against Uncleanness it
is advised to view our Mishnah Hag. III,B with great attention:
‘For all the vessels that were in the Temple they had a second
and a third set, that i+ the first contracted Uncleanness there
might be a second in their stead. All the vessels that were in
the Temple required immersion, excepting the Altar of gold and
the Altar of bronze, for they were reckoned as like to the
ground, so Rabbi Eliezer, But the Bages say: "Because they were

plated".

This story points out the intensity the matter of Cleanness and

Uncleanness was dealt during that period.
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SUMFMARY

HABYGAH signifies Festal-Offering, it refers to Feace-Offering hrought
on the Festival. The noun ‘Hagigah’ is not mentioned in the Scriptures
although the verb ‘Hagag’' [make pilgrimage, keep a Filgrim Feast] and
the noun "Hag® [Festival, Pilgrimagel is found in the Torah many
times. ‘Hagigath haregel’ is interpreted by Jastrow 'Filgrimage of the

Festive Beason’ and by Levy ‘Joy of the Festival’,

This tractate is also known under ‘Re’iyyah’, 'to appear as understood

by Rashi, Maimonides and others -~ the appsarance of the Filgrim at the

Temple. Rabenuw Tam from the Tosafoth connects it with the Filgrim-

Rurnt-0ffering.

The first chapter deals with: ‘Whe is bhound to appear at the Temple
during the Festivals’. From which sources the Ufferings are to he
taken. Regulations regarding postponing Mfferings and its time

limitations. And the Laws concerning the Dissolutions of the Vows.

The second chapter involves the subject of teaching [with its
limitatienl the investigation of Forbidden Relations, Work of the
Creation and the Work of the Chariot - and with it, Mystics and

Esoteric Fhilosophy is dealt. Also rules governing the Qffering of

Garrifices on Festivals, Hatters of the Lourts of seventy-one and
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twenty-three; their sessions and the ways Halakhic decisions were
made. The Laving of Hands and its disputes by Beth Hillel and Beth

Shammai.

The third chapter talks mainly about the rules concerning stringencies
of Sacred Things opposite Heave-Offerings and visa versa. Especially
the involvement of Ammei Ha'aretz and Haberim in matters of Cleanness

and Uncleanness,
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